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The /mSm as_Interpreter of the Qur'an According to -
{ * T
. ' , al-Qadi al-Nu®man’ B

\ . ’ " -
i
N ,

b

o The present t:hesxs chlefly examines the view of a1-—Qa¢1 al-Nu© man,
one of the eatly Fapmd scholars, on the necessity of Qa Dwinely designated
guide to xnterpret the Qur'an after the Prophet. The Imm\ah being the
succession to the ptophecy, ,al-Nu man escablxshes that the Inans must
{ be from the progeny (ahl al-Bazt) of the Prophet through €a11 and Pag:u;nh.
At the same time the Imms must be Divinely desxgnated and recxpxents

- «

of the propheuc knowledge .

—

This beiqg established, al-Nu“man che; studies the 1..1;_'”;' interpreta-
tive functions with regard to the Qur'an. To al—ﬂucnﬁn, the exotér%c
.and esot;zric aspects of the Qur'an can be interpreted only by the _I!;.s__;;.u
In addition, the I_E—__m; are the unchallengeable authority concem}.ng the
transmission and interpretation of the sunnah of tht;, Prophet and the ' .

. - - .. . c - -
teachings of the previous Imams. According to the conclusion of al-Nu man,

. : '
(, the Imams are the means through whom the Divine knowledge becomes manifest.
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' RESUME L (

)

L'Imam comme Interpréte du Coran selon al-Qadi al-Nu‘man

4
3

La.présente thése traite principalement de la pensée d'al—Q&qlE
al-Nu®man, un des premiers penseurs fatimides, concernant la necessgité
d'un guide divinementdésigné pour interpréter le Coran aprés le Prophéte.

Etant donné que la fonction de 1'Imamah succéde i celle de la prophétie

,al-Q;d'i- al-Numan soutient que les Imams doivent appartenir a la famille

du Prophéte (Ahl' al-Bayt) a travers €Ali et FEt':imah. Ils doivent eétre

désignés par Dieu et étre les Féceptacles de la connaissance prophétique.

Cela étant établi, al-Nu'man étudie les fonctions de 1' Imam concernant
son pouvoir d'interpréter le Coran. Pour \al*Nucm;n. les ‘aspects ésqt‘erique
et exotérique du Coran peuvent étre interprétés par le; seuls Imams.

De plus les Lnéas_ représentent 1'autorité ind sputgble concernant la
transmission et 1'interprétation de la Sunnah du Prophéte et de

. - gy c - -
1'enseignement des Imams precedents. Al-Nu man conclut que les Imams sont

’ » . o’ ’ .
les médiateurs a travers lesquels la connaissance; divine devient manifeste.
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INDICATIONS 7

b

In this thesis we have frequently referred to Mohammed Marwaduke
Pickthall's %ranslation of the Qur'an. However, where this disagrees

. TCc ., . : . . T
with the Shi ah interpretation, we have given the general Shi ah

translation. .

f
’

Although we have used Fyzee's translation of hadith al-Thaqnlayx;

and Lokhandwala's translation of the letter of Imam al-Mu“izz, we
have modified certain words in ways which, to our understanding,

are better.

The system of diacritical marks used in this thesis is that of the

!

Institute of Islamic Studies, McGill.

-~

As far as the footnotes and bibliography are concerned, Kate L.

Turabian's A Manual for Writers, published by the University of

Chicago Press in 1973, has been followed.

All the death dates given in the bibliography are cited in the Isl3mic

"Hiirah calendar.
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CHAPTER |I. INTRODUCTION
.

A. The Early Shi “ah View on the Imamah

i

e

* The necessity of a Divinely designated _Iln._EE (guide) after the dem’ise
of the Prophet Muhammad is stqressed by all the brang:hes of Shfc:ah Islam. \
_S_h_'i-f_a\h writers have devoted a major part of their works to expoupdi_ng
this subject throughout history. In this thesi&é ‘we will study the views
of afx early Fatimid scholar, al-Qagdi al-Nu“marf (d. 363/974) on the neces-

sity of a Divinely apnpointed Imam, particularly his function as interpreter

of the Qur'an (tarjuman al-Qur'an). However, before studying al-Nu“man

. . R 4 s Ty TC . -CcT. T X
we will discuss the views of some earlier Shi ah writers, both Isma ili y "y
-C T . ’ .
and Ithna ashari, in order to, provide the necessary background for this 2
. . S , p TC
topic. Since it is not possible to study all of the earlier Shi ah

scholars we will deal only with those whose works are comprehensive and
- : .
well-known, viz. Abu Hatim Ahmad b. Hamdan b. Ahmad al-Warsinani al-Razi

(d. 322), Aba Ya'qub Ishaq b. Ahmad al-Sijzi (or al-Sijistani)® and Ja“far

b. Al-Husayn b. AbuA17 b. Al-Farh b. Hawshab Mansur al-Yaman?, among

the Ithna®asharis Abu Ja‘far Muhammad b. Ist};qu al~Kulayni (d. 329) and l F

Abu Ja®far Muhammad b. °Ali Ibn Babuyah al-Qummi (d. 381). .

B - t

The following themes seem to be especially prominent in the early

' uj
»

Shzcah discussion of the Imamah: ~ .

4

The Role of the Desiggation and that of the Inheritance in the Imamah °

The family of the Prophet (ahl ;al—Baxt), i.e. his progeny through
¢ .

’

€Ali and F;gimah, received the Divine authority from the Prophet in the o
[} -

same way as the families of the previous prophets. " Thus, the Propﬁet: .

2
L




t

L4

“Mut_lamad specifically designated (Naséa)déiz b. Abi ';‘;lib, and his
descendants, as his successors and inheritors.

-

The Importance of the Imamah

\

. s o N L - -
With the establishment of €A11's successorship (walayah, wigayah, Imamah),

and that of his progeny -the religion was|perfected and God's bounty comple-

[}

" ted.

x

The DistMctive Féatures of the.lmam p

:@f .‘In- Ism;c-ilism Cﬁl-i' is regarded as the Foundation (asas) of the

*
.

Imgmah, and is believed to have been (1) savedlﬁrom idol worship and from'

' .

" any form of impurity, (2) in posseésiofl of special knowledge and (3)

distinguished for outstanding qualities of : oy, iety and mérality.
g g 9 ; MLQ P! ty

All of the Yater Imams, being .of his progeny and his’ successors;--igherit

jaac LN

. _ -
the above-mentioned features. Although the various Imams display certain \.‘

distinctive characteristics as individuals, their status as Imams-remains
# -

the same.
;

The Funciion of thé Imam

3

Theu?aImEm is the proof (hujjah) of God, the guided guide (al-Hadi al-

‘Muhtadl) the speaker-of-the-Qur'an (al-Natiq bi-al-Qu'ran), the informed

expert on the Divine law (al<Alim bi al~-Ahkam), chgf‘one, who is firmly.

grounded in religious knowledge (al-Rasikh fi al-‘ilm) , and the authority

on the ta'wil of the Qur'an. He is re'garded as the medium between God
and mankind and the witness (shahid) against the people of his time. The

LM

Imam is the only guarantee for the preservation of the religion (al-—D'i_.n).(

P
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B. Life Sketch of aI~Nucm5n

Name
According to al-Nu“man's grandson al—Q;qI “Abd alAziz b. Muhammad,

al-Nu®man's full name 1s al-Qadi al-Nu“man b. Muhammad b. Mansur b. Ahmad

b. gayyan al-Tamimi. > Howéver, Abu ganifah has been used as a surname

for al-Nu‘man by a number of non—FEgimid writers.' The modern writers

such as A.A.A. Fyzee have accepted it as such without undertaking an l’

analytical study of it.> It is interesting to note that we do not find

this name 1n the works of al—Nqugn, nor do we find it in other Fatimid
works. The following ewidence bears witness to this.

1. EEEE al-MuSizz, theﬁfgurth Fggimid caliph addresses al-Nu®man by
merely saying "Oh! Nu“man" and mentions his name by calling him
Nu®man b. Muhammad al—aaqz.s

2. As we have already mentioned, “Abd al—cAi%z b.Muhammad, one of the
descendants of al-Nu®man does not mention Abu Banifaﬂfgogether with
al-Nu‘man's names. (See above).

3. The famous Fgglmid writers al-Kirmani (d.412) and al-Shirazi (d.

c -
470) refer to al-Nu man, but they do not indicate this name.’

From all this 1t is clear that Abu @anzfah as a surname of al—NucmEn”
did not receive any attention by the Isma ilis. Yet W. Ivanow holds _that

the name Bu Hanifah as contained in some verses of the Diwan of Nasir

N

Khusraw has been used for al-Nu®man.® But from the context it appears

that the name Bu ﬂanifah refers to Abu Hanifah, the founder of the

<

Hanafi school. For example in one of these verses Nasir criticizes an

adherent df’;ﬁg Hanafi school who considers theirs to be the only Tight

one.9

LS st AL - 0



Ivanow's view may lead one to think that Nasir expresses a contra-

dictory view by considering Abu }.lanffah as an Isma‘1li d;cI, on the one

hand, and a Sunni Imam on the other. At any rate, 1t appears to us that
N5§ir refers to Numan b. Thabit, the founder &f the ganaff school
whenever he uses Bu ljanffah - not to al-—Nucm:-m b. Muhammad, the

C3, 7 -,
Isma ili qadi. -

Astar;badf, one of the Ithngcashar-i_s, not only considers Abu l;lanffah
o

as the surname of al-Nu“man but goes one step further by saying that cthe

name and kunyah of al—NucmEn were the same as those of Abu E.lan_ifah, the
i .. c - -

founder of the Hanafi schoolﬁ, and that giving al-Nu man the name Abu

}_ianifah of the Shi‘ah is both a matter of pride ‘and propaganda for the

-C . -~ . . . . o
Sh1 ah in general and the Fatimids in par':u:ular.10

W

This may be objected to on the grounds that if the name Abu Hanifah
were a matter of pride for the Fst_:imids, the Fsgimid Im3ms and their
followers would certainly mention it along with al-Nu®man's names. But

this 1s not the case, as we have already pointed out.

~Finally, we may say that giving al-Nu®man the name Abu Hanifah is
nothing but a non-Isma“ili invention. However, we are unable to establish

the reason for this innovation.

Date of Birth

11

Al-Nu®man was probably born in Qayrawan. The exact date of his

birth is unknown. Neither Fat_:imid nor non-Fatimid sources contain any
-

indicatjon of it. However, a number of modern writers express different

views. For example A.A.A. Fyzee holds that al-Nu®man may have been born

- 4dn 293 A.H. Fyzee's view is based on the assumption that al-Nu®man was

Pﬂw;ax..@mx. YR
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N

Hanafi before becoming a Batini (Isma“ili
fr SN e

twenty years old when he entered the service of Imam al—Mahdz, the first
Fatimid caliph, in 313 A.H.'? This, in his opinion, is in agreement with
the date of the death of al-NucmEn, in 363 A.H. at the age of seventy

years.!?

Poonawala thinks that al-Nu man may have been born between 283/896
and 293/905. He bases his view on the assumption that al-Nu®man was in
his twenties when he entered the Fatimid service i% 313/925. According
to Poonawala, this agrees with the gaining of momentum of the mission
of the da“1 Abu Abd Allah al-Shi‘i 1in North Africa.!®

> i/
Due to the unavailability of substantial evidence we cannot reach

a definite conclusion.

Date of Death

-

Both Ibn Zulaq®® and Idris “Imad al-Din hold that al-Nu®man died
on the last day of Jumada I1, 363/Friday, 28th March 974 .18 The Imam

N

al-Mu®izz 1i-Din Allah led the funeral prayer.}’

Al-Nu®man's Madhhab

There is no disagreement among our sources that al-Nu®man in his
, TC. , . .
maturity adhered to Shi ism, a point to which we will later return, but
i - - TC -
they differ as to whether al-Nu®man was an adherent to Shi ism from the

beginning of his life or was later converted, and also as to whether he

-C < -C<T, v . .
was an Ithna ashari or an Isma ili. We will here explore these points

of difference, noting the views of the writers concerned.

t

According to Ibn Khallikan al-Nu®man was at first a Maliki and then

——

became an Im;mz,la whereas Ibn Taghribirdi holds that al-Nu‘man was a

).'? These views stand in sharp

- —— v ormae w4 e et Pt e m &
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- —C=, 7 . .
contrast to the view that al-Nu‘man was an Isma ili from the beginning
- - . - /_
of his life and that it was not he but his father who was converted to
~Cv, T . . . . .
the Isma ili faith. In elaborating this latter view we will make frequent
references to 1.K. Poonawala because of his detailed research in this
matter. Since this view bears closely upon the history of the develop-

ment of Ism;chf da®wah in the Maghrib we must take cognizance, briefly,

of that history.

It becomes obvious from the Iftitah al-Da®wah of al-Nu®man that in

the Maghrib Shi‘ism was initiated by two dzc-is, lulw;n-i and-_Abu Sufy;n,

who were sent by Imam Ja“far al-§;diq (d. 148) in 145 A.H.2° This da‘wah

continued even after the death of these da®is. Abu “Abd Allah al-Shi‘i

(d. 298) should be regarded as instrumental in the expansion of the da®wah

in the Maghrib, but not in its initiation. Here it is germane to point
out that according to al-—NucmSn, although al-Shi‘i came to QayrawEn in
296 A.H. prior to the establishment of the Fatimid caliphate, he sent

his du®at to the various tribes during his stay in Akjsn, a village of
the M.aghri.b.z1

. L. . . c =
From this we can conclude that it is quite possible that al-Nu man's
~CT,<T . s s .
father accepted the Isma ili faith after coming into contact with an

Istc'uI da“i. Furthermore, by taking into account al-Nu€man's profound

—CT, 7 . . . . . -CT,~7
grasp of Isma ili teachings and his major contribution to the Isma ili

®

dawah, as we will explain later, we can infer that his father may have

~CT.,T ,=CT . . c - . “CT,T
been an Isma "ili da i who trained his son, al-Numan, in Isma ili

-

teachings.??

N SRR O bt s Wi 3 K



P

due to al- Khushani's mistake or due to a scribal error.

s ’

Poonawala is also of the opinion that it was not al-Nu®man who was
converted to the Isma“ili faith.but his father. According to Poonawgla,
the statement concerning al-Numan's converdion is based on a misunder-
standing over the person whé was converted. Lt was thus not al-Nu®man
but Qis father who was converted to the Isma"ili faith from the Maliki
school.?? Elaborating upon this, Poonawala refers to M, gzrith al-
Khushani, who left Qayrawan when‘he was twelve years old and settled in

Qurgubah (Andalus) where he wrote his book Qudat Qurtubah wa “ulama*

Ifrzqizaf:.z“ In this book al-Khushani mentions Muhammad b. Hayyan as an
Ismaili convert.?® Since this name is also that of al-Nqu§n's father,
Poonawala suggests that the two persons are one and the same. Yet there
is a slight difference between gayyzn and Hayyﬁn. Poonawala argues @ayy;n

may be an altered form of Hayyun, assuming that the latter occurred either

26

Since some ﬁthnscasharf writers consider al-Nu®man as one of them—
selves while others do not, we will presenggmﬂﬁ§views. Amongst the former
Muhammad al-Baqir al-Majlisi strongly believes al-Nu®man to have been

an Imami (IthnaCashari). According to him, most of the traditions con-

tained in the Daa'im al-Islam are in agreement with those of the famous

-

-c < . . . - .
Ithna asharl‘ sources. In his opinion, al-Nu“man did not refer to the

later Ithna‘ashari Imams after Imam Jacfar"$1-§§diq out of fear of the

St N ! ~ .
Fatimid caliphs. In other words he stated the truth under taglzzah.27

Amongst the latter Ibn Shahp-;shab may be referred to as one who expli-

. . - =c T
citly denies that al-Nu®man was an Ithna ashari.?®

g

It may further be argded, following Poonawala, that Ibn Khallikan's

statement that al-NucmSn became an Imami?® does not -mean he became an

B

BEs CaV TN

o
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-C T . - . . . . ‘
Ithna ashari, since the term Imamiyyah 1s sometimes used in a more general

. an

sense,? More . importantly, however, al-Numan's Urjuzat al-Mukhtarah

- . - . ~CT.T
provides evidence for al-Nu®man's devout commitment to the Isma ili

faith.’! Furthermore, Poonawala argues on the basis of a statement of

4.
5 e P

o e

c = . . -CcT. T -
al-Nu‘man himself that the latter received Isma ili training at an early

-

2C3T T 32

CT. T
age and was brought up as an Isma ili.? B

PRRRPRTINE I AT

Before reaching any conclusion it will be relevant to take note of
c ~ . - T o TC. c - . .
al-Nu man's attitude toward Ithnaashari Shi ism. Al-Nu man in his :

Iftitah al-Da‘wah harshly criticizes the Ithna ashari doctrine concerning .

- C, %
the Mahdi and concealment (ghazbah) of Mu@ammad b. al-Hasan b. "Ali,, v

LSO

the twelfth Ithna“ashari Imam. In his opinion, Muhammad b. al-Hasan is

I

not the Mahdi. It is Muhammad b. al-Hasan's adherents who unduly ascribe

Lok Bheis bty

. . | c - .
this status to him. According to al-Nu man, the doctrine of concealment

W,

is no more than a claim (zam) on the part of the Ithna“asharis which

has no validity (batulat). Al-Nu®man regards all the notions surrounding

] e o Lot b 0

the Ithna®ashari Mahdi as an outlandish absurdity (hamagqah caijah).”

-

. N . - -C7,7
In conclusion we may say that the view that al-Nu®man was an Isma ili

% Ml 2o

from the very beginning of his life cannot be established with certainty.

It may not therefore be considered as the decisive conclusion. Neverthe-

/

- -C - . ! <
less, al-Nu®man's criticism of the Ithna ashari doctrine of the Mahdi i

s

demonstrates the fact that he was definitely an Isma ili in his maturity.

h ' £ 3

Al-Nu®man's Judicial Status ’

i

Al-Nu®man entered the service of Imam al-Mahdi bi-Allah (d. 322), .

N % .

the first Fatimid caliph.®" Later his service was continued up to and.

through the reign of Imam al-Mu€izz (d. 365), the fourth Fzsimid caliph,




!

as we will mention below. During the time of Imam al-Mahdi and of Imam

.

al-Qa'im bi-Amr Allah (d. 334) al-Nu‘man was responsible for providing

information about the Fatimid capital, and at the same time he trans-
’ l

&

4

cribed (Istansakha) and composed a number of booksq.”

Since al-Nu®man is well known as a F;t.:imid judge (g;gf) we nov examine

“his judicial status. There are different views concerning the date of

al-Nu‘man's appointment as judge. According to Kamil Husayn, since al-

Numan was acquainted with the law it is very likely that al-Mahdi may

have appointed him as a judge.a6 Fyzee and Lgkhandwala hold that al-

Qa'im, the second Fs.gi_mid caliph, appointed al-Nu®man judge to Tripoli.?’
Al-l.lab-il: al-Faqi, Ibrahim Shabbﬁt_m and Muk.lammad al—YaCIE;r?expre‘ss a
different view. To them it was al-Han§rxr (d. 341) the third FSgimid caliph,
who for the first time appointed al-Nu®man judgerto Tripoll. This v{ew

, c - . .
has been derived from one of al-Nu man's statements in which he says

=3

that "when al-Qa'im, may God's blessings be upon him, passed away he |

(Imam al-Mansur), may God's blessings be upon him, appointed me as a judge

and I was the first amongst those judges whom he appointed”.®®

-— o
Al-Nu®man's statement does not necessarily indicate that Imam

al”—MangGr appointed him as a judge for the first time. This statement

only indicates that the Imam first appointed him as a judge before appoin-

ting his other judges. Since not all of al-Nu“man's works are available

we'are not in a position to reach a firm conclusion. .

kY

During the time of Imam al-Mansur al-NuSman's judicial status became

a distinctive one. The Imam appointed him judge to al—Mahs;riyye.h

al-Qayrawan, al-Mahdiyysh and to the rest of the cities of ];fr?giza_-_‘~~

and to its provinces.®

\

9

.
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- c. . -, ~

o Imam al-Mu izz appointed al-Nu®man judge to al-Mansuriyyah and to
"its ‘provinces .and at the same time he authorised him to look into the
complaints brought to him from all corners of Fatimid jurisdiction, and

he also had the authority to direct other Fzgimid judges.*? This may

i - - -
be the basis for the view of “Imad al-Din that Imam Mu®izz appointed al-

Nu*man as the chief judge (qadi al-Qudat),“} v

» @

After the shifting of the Fagimid capital to Egypt al-Numan was
not an official judge. According to Ibn Zalgq, Jawhar (d. 351), the
famous Fatimid commander, did not remove Abu Tahir (d. 367) a Sunni
judgé, from his post; but he directe& the latter to,take decisions accor-—
ding to the Fsgimid Figh.“? Since al-Nu®man was well acqu?inted with

———

the Fagimid Figh it is very likely that Abu ?Ehfr consulted him.

After discussing al-Nu“man's status as a judge, we should briefly

examine his position as the allegéd founder of Isma"ili law.

., There is no doubt that al-Numan studied both Shiah and non-

Shi‘ah sources. Wilferd Madelung's comprehensive study of the sources

~cs < , . )
of Isma ili law may be referred to as evidence for this. However, for
’ c - ~ . - . ..
al-Nu man, the criteria for the acceptance of a non-Shiah view is its

being in consonance with the opinion of the Imams."?
{

- According to al—NucmZn, it is the Imams who provide guidelines to
‘him regarding the e{ucidation of Isma“ill law.** Al-Nu‘man's famous book
Da®aim which will be dealt with later in detail, was composed at the sug-

)
. . . - .C. i
gestion and under the supervision of Imam al-Mu®izz.*5 Al-Nu®man

‘

frequently acknowledges the Imam as the supreme authority; he regards - -

him as his guide as well as the source of his knowledge."6

-
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In the light of this evidence it may be’said that Fyzee's and

'

. . -~ C -
Poonawala’s determination of al-Nu man's status as the founder of

F;gimidulaw“7 is perhaps an exaggeration and should be qualified.

" Al-Nu®man's Contribution to the 1smaCili Dawah

1 .

Aiéﬁ;Fmgn played a remarkable role in the Isma ili da wah which

1

. . -cr. ¥ .
embraces both the exoteric and esoteric aspects of Isma 1li teachings.

Y

- . e s . ., , -CT.7
. Although Fatimid sources do not indicate his position in the Isma ili

.hierarchical order, Idris “Imad al-Din holds that Imam al-MuSizz

48

c - . s - .
. elevated al-Nu man to the utmost position among the du®at. From this

it may be concluded that‘al-NucmEn was the chief da°i (da°i al-Du®at).

At any rate al-Nu®man was enthusiastic in his undertaking of the
da®wah. He used to deliver lectures to the followers (mustajfban) on
the wisdom (al-Hikmah), the directions (al—ﬂaggzg), the exhortation o

(al-Mawa'iz) and-the real knowledge (al-Ilm al-Haqiqi). These™lectures

[,
used to be attended by overwhelming numbers of the followers."® in
‘i addition to this, al- Nu®man composed severallborks, as we shall see

presently.- .

Al-Nu®man's Works

, c - . e e
As we have already discussed, al-Nu man's literary activities began
when he entered FZgimid service. Through constant engagement in literary

activities a number of books were composed by him. It is an exceptional |

characteristic of al—gucmzn that he composed books on a variety of subjects),

., such as Qu'ranic interpretation, jurisprudence and history, etc. kf
J y ‘

Historians have praised al-Nu'man's literary contribution highly.

For example, Ibn Zulaq giving the life sketch of al-Nu®man's son €Ali
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b. al-Nu man says that his father al-Nu®man was a man of extraordinary

abilities amongst those learned in'the Qur'anic sciences. He was well
versed in jurisprudence, philology, poetry and history. He treated these
subjects with reasoning and justice. According to Ibn ZGlEq,al—Nucmsn

composed excellent and voluminous books on the virtues of the progeny

of the Prophet. At the same time he refuted opponents such.as Abu

Hanifah and al-Shafi®i.>°

Since W. Ivanow,>! Kamil Husayn,52 Poonawala, °° Lokhandwala,s“ and .
some others have -undertaken a detailed study of al-Nu®man's works, we

will mention only some of the more important ones, which cover the various

—cs. s - . .
aspects of the Isma ili da‘vah, Among those the Imamah is the most impor-
tant one. It should, however, be noticed that since we are urable to
agcertain the chronological order of all the sources dealt with here,

we will first mention those works which deal with the exoteric aspect,

then the ones dealing with the esoteric aspect.

1. Da‘a'im al-Islam Wa Dhikr al-Halal Wa al-Haram Wa al-Qadaya Wa al-Ahkam.

C~=y . . . . -“CT,7
Da®a’'im has remained the most authoritative work onm Isma ili theology

and law. Al-Nu®man composed it at the suggestion and under the super—“

vision of the Imam al-Mu®izz,5%

!
C~. .. . .
Da a'im has been divided into two volumes. In the first volume,

‘al—NUCmsn deals with the faith (al-Iman) and the pillars of Islam, which
are seven, according to Fatimid doctrine. In this regard al-Nu®man
refers to Imam Muhammad al-Baqir (d. 113) having said "Islam is based

A

on seven pillars (Da®a'im) : 1) Acceptance of the authority of the Imam

and devotiog to ‘him (al-Walayah/al-Wilayah) add this is most excellent

v
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and through iﬁ and the Imam (the purpose of) the other pillars can be

~
known, 2) The ritual purity (al-Taharah). 3) The prayer (al-Salah).
4) The alms (al-Zakah). S)hThe fasting (al-Sawm). 6) The pilgrimage
(al-Hajj). 7) The holy war (al-Jihad).%® 1In the second volume al-Nu man

discusses what is lawful (kalzl) and what is unlawful (haram). The

decisions (al—gag;z;) and the rules (al-Ahkam) are also discussed in this

volume.

According to al-NucmEn, although Da“Fim is a concise book, it is
compréhensive. As far as the narrations (riw;zst) are concerned, only
the sound (sah;h) and established (thabit) ones have been mentioned, while

those sthat have been omitted are ones on which the narrators hold dif-

fering points of view.®’

The Da®a'im has enjoyed a very high reputation dmongst the Isma ilis.
During the time of EEEE al-Mu®izz a special assembly (majlis) used to
be held at the palace of the EEEE which was devoted to studying the
Dac;'iﬁ, and the Imam permitted the followers to deriye full benefit from
it.5® Moreover, EEEE al—g;hir (d. 427) directed his adherents through
the medium of his 23255 to commig the Da®a'inm to memory and he fixed a

.

reward for its successful memorization.>? Furthermore, al-Kirmani, a
]

hujjah of Imam alléakim bi-Amr Allah (d. 412) recommended to his readers

that they study the Daa'im before studying his own book Rahat al-chl.‘°

Another Fsgimid writer, al-Shzr;zI, d hujjah of Imam al-Mustansir bi-
Allah (d. 487) used to read a chapter from the Da‘3'im to égg Kglij;r

every Friday night after the latter's comversion to the Isma ili faith.®?
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2. Kitab Ikhtilaf Usul al-Madhahib Wa al-Radd “Ala Man Khaiafa al-Hagga

Fiha..

In this work al-Nu'man discusses mainly the Imamah of °a11 and that
of his progeny as an authoritative institution after the Prophet Muhammad.
He expounds this subject mostly from an Isma ili legal point of view. In
this connection he mentions the sources of Isma ili as well as' of 3\_13_5\_1 |

law. According to al-Nucm;n, there are only three sources of Isma ili law:

The Qur'an, Prophetic sunnah (al-Sunnah) and the teachings (madhahib)

of the Imams.®? The Sunnis, in addition to the Qur';n and the Prophetic

sunnah, accept some other sources, such as analogical deductions (giz;s)'
individual opinion (ra'y) and discretion (istihs;n) etc.®?® The Imamah

of the progeny of the Prophet is not considered by them to be a source.

Ikhtilaf appears to be the next most prominent work on the Isma 113
lav after Da“a'im. Al-Nu°man as well as his son Mubammad (d. 379) and
grandson €abd al-“aziz (d. 398-401) were allowed by the respective lm;ms,

al;HuCizz, al-—GAz{z and, al-l;l;kim to narrate Ikhtilaf and to write it down.®"

3. Al-Majalis Wa al-Musayarat Wa al-Mawagif Wa al-Tawqi at “An al-Imam

al-MuSizz Li-DinAllah Wa ©An Aba'ih

This book of al<Nu‘man is ; source of early F;t_;imid history. In this
book al-Nu®man provides us with all the information about fhe lives of the
Fsgimid _I_nlin_:;, their teachings as well as their internal and external
policy. It also gives us an.impression of al-Nu’man's command of Isma‘ili

law, and at the same time it shows al-Nu‘man's proficiency im Arabic litera-

. . . T, 7T .. -Cr. T
ture. 1t is a true picture of Isma ili literature and the Isma’ili

creeds.®® | , -
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4. Kitab al-Himmah Fi Adab AtbaCal-A'immah .

In this work al-Nu®man discusses the Imamsh and the relationship between !
the @ and the followers. Although al-Nu“man discusses ;rarious subjecté rela-
ting to the ..IL"_;E' he devotes its major parts to elaborating the rules of adab
observed by the followers towards the _I;n_-a_l:n_g_ It can be said that this work
of al-Nu‘man is a comprehensive source fbr the sociological aspect of the
Imamah from the Isma ili point of view.

5. Asas al-Ta'wil

L
v

The Asas appears to be a detailed study of the Kitrab af—ﬂilzyah/w;aIZyah

c-, . c - . . . . .
of the Da a'im. Al-Nu man first studies the role of the exoteric/esoteric v

v

aspects and then gives the esoteric aspect of the biograph"ies of the,famous

prophets. As regards the question of whether al-Nu“man compiled the Asas be-

fore compiling his Ta'wil al-Dac;'im, we do not fidd any clue to this in al-

v Il

c - . . ~C o,
Nu man's own sources. However, some later writers, such as Majdu say, without ;
providing any evidence, that the Asas was written before the Ta'wil.®® ; e

6. Ta'wil al-Da‘3'im. .

o =, . . . C=,y. ’
The Ta'wil is an esoteric interpretation of the whole Da a'im. From {

al-Nu®man's statement it is clear that he was constantly in touch with

! »

Imam al-Mu®izz during the compilation of this work. = . . L

. . ;
As regards the status of this source of e’sotreric interpretation,

E‘i‘.‘ al-Mu®izz recommended it to his most spiritually-elevated folluowers. s

The paramount position of the Ta'wil may be witnessed in a consideration

of the levels of Isma"ili teachings. According to al—Nucmz-m, Ln_g;n .

al-Mu®izz classified the Isma ili teachings into three categories:

(1) the exoteric aspect (the primary séage); (2) the introduction to

the esoteric aspect (the middle stage); (3) the pure esoteric aspect

(the highest stage), 4 .
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*

Al-Nu®man studies the different levels of the teachings in detail
and compares them with the different stages of human life since to him

this world and the spiritual world provide evidence for each other. Thus

in the spiritual world a newly converted Isma‘ili is equated with a newly

Born child. Accordingly, the Isma il gives up the non-Isma ili attitude
. ' “CT. T .

to the exoteric aspect and adapts to that of the Isma ili, particularly

o - 9 - .
the concept of God and sharxcah, namely the Daa'im.®’

The Isma ili's renunciation of the previous faith,al-NucmEn holds,
is comparable to adjusting the body of a child immediately after his birth,

for example in removing the umbilicus.®®

P

Then comes 92: spiritual baby-

hood stage (hadd al—Rggééal—Bsgin). The Imam admitted into this level

4
the ones whom he selected from those at the primary stage. He .introduced

>

ta'wil to the elevated. Although (esoteric) allusions were made frequently,

4 . . . . o . c
- sometimes clear (exoteric) indications were also’ given.®? Al-Nu mak

considefs his yudﬁd al-Ma®tifah as the collection of the material approp-
riate to the&&ggnnd level.”’® This training, however, was to be for two

?ears just like the two year infancy period of a child.”?

-
0
t

‘Afterwards, the Imam initiated the selected ones into the spiritual

@ N

upbringing stage (hadd al-Tarbiyal ), where ghe‘Ta'wzl al-Da®a'im was

taught, Those who fulfilled all the conditions of this level were
considered as spiritually mature adherents, just like a child who attains

his mgtutity.72 .
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C. Footnotes to Chapter |

Q
There is disagreement among the writers as. to when Abu vYvaGb died.
W. Ivanow thinks that "it is usually believed that AbU YaCqub died about
the same time as Nakhshabi (d. 331). This is wrong, however, bedause
his book Kitab al-Iftikhar (cf. Guide no.6) referred to in the Riy3d,
was, according to internal evidence that it contains, composed some
time after 360/971." According to Ivanow, thus AbG YaCaqlb died soon after
360 A.H. See: W. Ivanow, Studies In Early Persian Isma llism (Leiden:
E.J. Brill, 1918), 119; see also: Encyclopedia of Islam, new ed. S.v,,
"AbtG Ya€qUb" by Stern.

%No specific date has been given. According to Ivanow, however, JaSfar
b. Mansur al-Yaman died soon after 380/990. See: Ivanow, Studies, p. 85

’Al-Qad1 al-Nu“man, Ikhtilaf Usul al-Madhahib, ed. S.T. Lokhandwala _
(Simla: Indian Institute of Advanced Study, 1972), P.1; Al-Maghribi
and al-Qayraw@an? are also attributed to al-NuCmin. See: Ibid, Intro-
duction, p.1.; Idem, Al-Himmah FI Adab Atb3a“ al-A'immah, ed. Muhammad
Kamil Husayn (Egypt: Da al-Fikr al-CArabl, n.d.), Introduction, p.5

*Ibn Khallikan, Wafayat al—ACyEn, ed. M. Muhyi al-Din, 6 vols. (Qahirah:
Maktabat al-Nahdah al-Misriyyah, n.d.), V: 48

SAsaf A.A. Fyzee, "Al-Qadi an-Nu‘man the Fatimid Jurist and Author"
JRAS (January 1934): 6-7; Idem, "Isma®ili Law and its founder" Islamic
Culture IX (1967): 110

6Al—Nqua_m, Al—MAJ:_alls Wa al—MusEyarzt, ed. Al—}.{ab?b al-Faqi, Ibrahim
Shabb@h and Muhammad al-Ya€lawi, (Tunis: Al-MatbaCah al-Rasmiyyah, 1978),
p.307; Idem, Ikhtilaf, p.9 -

7l:lam.id al-Din al-Kirmani, Rahat al-CAcLl, ed. M. Kamil Husayn (Qahirah:

Dar al-Fikr al-SarabI, 1952), p.22; Al-Mu'ayyad FI al-Din al-ShirazT. -
Al-Sirah al-Mu'ayyadiyyah, ed. M. Kamil Husayn (Qahirah: Dar al-Katib

al-Misry, 1949), p.43

—

®Ivanow, A Guide to lsmaili Literature (London: Royal Asiatic Society,
1933), p.90; Ivanow's view, however, 1is not to be found in the revised
edition. See: Idem, Ismaili Literature, 2nd ed. (Tehran: Tehran
University Press, 1963), p. 159

9N5§ir b. Khusraw, Diwan-1 Ashcgr, ed. Sayyid Nasr Allah Taqawi ('}‘ehran:
Kitab Furushiyi Ibn SYn3, 1335 A.H.,), pp.370,116,117 . A

K

10Al-—Nu(:mz-m, Ikhtilgf, Introduction, p.7, footnote?no.?2

ibid., p.1

12pyzee, 'Al-Qadi an-Nu®man the Fatimid Jurist"”, p.7; it 1s clear from
al-Nu®man's statement that he entered the FEgimld service in 313 A.H.
See: Al—Nquan, Al-Majalis, p.79 .

i



13Fyzee, "Al Qadi an-Nu“man the Fatimid Jurist", p.7

1“1.K. Poonawala, "A Reconsideration of al-Qadi al-Nu®man's Madhhab',
BSOAS XXXVII part 3 (1974): 577

151bn Khallikan, Wafayat, p.48

181dris “Imad al-Din, "“Uyun al-Akhbar', London, The Institute of Ismaili
Studies, Abbas Hamdani MSS, MS (R) 8, 6: 176 '

171bn Khallikan, Wafayat, p.48

187bid., p.48 -
&

}97bn Taghribirdi, Al-—Nuiﬁm al-Zahirah, 12 Vols. (Egypt: Wazarat al-
Irshdd al-Qawmi, n.d.), 7: 106~107;also see: Al-Numan, Iftitdh al-Dawah
ed. Ferhdt Dashrawl (Tunis: STD, 1975): p.21

291bid., p.26-27; see also: Ibid., Introduction, p.45 Mohamed Talbi,
L'emirat Aghlabide (Paris: Librairie 4 'Amérique et d' Orient Adrien-
Maisonneuve, 1966), pp. 574-579

217 -Nu®man, Iftitah, p.146

22A1-Hab1b al- Faq1 and his colleagues think that al-Nu“man's father may
have been an Isma®ili da®i. This view is based on al-Nutmian's last name
al-Da®I mentioned by Ibn Khallikdn on the authority of Ibn ZulAq. Accor-
ding to al—Faq.f and others it 1is possible that this name (al-DAC1) refers
to al-Nu®mdn's father in which case the latter was an IsmiC11T daCi. See:
Idem,Al—-Majalis, Introduction, p.7

23poonawala, "A Reconsideration", p.576

2%Poonawala has used the edition by M. Ben Cheneb by the na of
Tabaqat Mlami' Ifrigiyah.

25Al-Khushani uses tasharraqa for those who converted to the Isma“ili
faith, It becomes transparent from this statement and the statements

of some others which will be mentioned below that this word (tasharraqa)
as well as some of its derivatives were used in a specific connotation;
see for a detailed study: Muhammad b. Harith al-Khushani, Qudat Qurtubah
Wa CUlam3' Ifriqiyah, ed. CIzzat SActdr (Egypt: Maktabat Nashr al-Thaqafah
al-Islamiyyah, 1372 A.H.), Introduction pp.6-7; according to al-Nu®man,
al Shi®T became famous by the name al- Mashngl due to the fact that he
came from al-Mashriq and those who accepted the Isma®I1T faith at his
preachlng were called al-Mashdariqah. See: Al-Nu®man, Iftitah, p.79.

The Isma®111 da®wah was known by al- Tashrlq See: 1IbnC®IdharI al-
Marrakushl, Al-Bayan al-Mughrib §f Akhbar al-Andalus wa al-Maghtib,

ed. G.S. Colin and E. Levi Provencals 3 vob (Paris and Beirtit: Librairie Oren-
taliste Paul Geuthner and Dar al-Thaqafah, 1930 -~ 1951), 1: 152

2%poonawala, "A Reconsideration", p.579
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27b1ul3ammad al-Bqur al-Majlisi, Bihar al-Anvar, ed. Sayyid Jawad ‘all
and Muhammad AkhindI, 110 vols. Tehr3an: D3ar al-Kutub al-Islamiyyah and
al~-Maktabah al-Islamiyyah, 1389 A.H. - 1398 A, |1.

~—
—_—

2aShahr:-Ashub Kitab Ma“alim al-CUlama', ed. ‘Abbas Iqb51 ('[‘ehrzn:
Fardin, 1353 A.H.), p.113

237bn Khallikan, Wafayat, p.48, E. Kohlberg, "From Imamiyyah to
IthnE-CAshariyyah" _BOAS XXXIX part 3 (1976): 521, footnote no. 2

Poonawa.la, A Reconsideratdon) PR~ 576-577; Al-Ash®ari, hagal=t
al-Islmiyyin, ed. by Muhammad Muhyi al-Din SAbd ai-Hamid, 2 vols. c
(@hirah: Maktabat al-Nahdah al-Misriyyah, 1969), 1: 79; Mubhammad b. "Abd
al-Karim al-Shahrastani, Al-Milal Wa al-Nihal, ed. CAbd al~CAziz CAbd
al-Wakll 2 vols. (Qahirah: Mu'assasat al—l-.lalabi, 1968), 1: 27...28

$lpoonawala, "A Reconsideration", p.577

321bid., p.578; also see: Al-Nu“man, Al-Himmah. p.33; Al—Hab1b al-Faqi
and his colleagues also regard al-Nu®min as an IsmiIlI from the beginning
of his life; s8ee: Idem,Al-Maj3alis, Introduction p.?

33Idem, Iftitah, p.4 It is to be noted that the Iftitah al-Da“wah

edited by Farlmt al-Dashrawl gives "al-Husayn" to be the name of the father
of che 12th Ithna®ashari Imam See: Ibid. But Waddad al-Qaql in her
edition mentions al-‘ﬂasan" to be his name, which has, unanlmously, been
accepted by the Ithna®asharIs and Sunnis; see for a detailed st:udy. Ibid.,

ed. Waddad al-Qad¥_(Beirtit: Dar al-Thaqafah,_1970), p.33; Al-Kulayni,
Al-Usul, 2: 148; Hashim Ma®rif al-Husayni, Sirat al-A'immah al-Ithna- f(\'/
Cashariyyah, 2nd ed. (Beirit: Dar al-Qalam, 1978), 2: 501;1Ibn Khallikan, o

Wafayat, 1: 372

—
-

NA]."'NL_lCmE_in, Al-MajElis, p-79; Abbas Hamdani, The Fatimids (Karachi:
Pakistan Publishing House, 1962), p.10 ' -

3%A1-Nu‘man, Al-Majalis, p.79

3¢ 1dem, Al-Himmah, Introduction, p.7

3"Al—Nucm-z;n, Ikhtilaf, Introduction, p.2; Fyzee, "IsmaSili Law", p.110
38A1-Nu'man, Al-Majalis, pp.80-81, also see: Introduction, p.3
391bid., p.348

“91dem, Ikhtilaf, pp.19-21

-
.
pree.

®Imad al-Din "“Uyuant p.29

*21bn Hajar al- cAsqalSn{, Raf® al- -1gr “An Qudat Misr in Kitab al-Wulat
Wa Kitab 3l-Qudah of al-Kindl (d. 350}, ed. Rhuvon Guest (Leyden: E.J.

Brill, 1912), p.584; Kamil Husayn without referring to a source holds

that it was al-Mu izz who asked AbU Tahir to continue in-his office as
_]udge and to take decisions according to the Fatimid Figh. See: ’
Al-Nu®man, Al-Himmah, Introduction, p.8; h0wever, it appears that the
Imam al-Mu€izz confirmed the decision of Jawhar.
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51lvanow, A Guide, pp.37-42
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53Poonawala, Biobibliography, pp.51-68
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6941 ~Kirmani, Rahah, p.22

SlAl—ShIrzzz, SIrah, p.43; To know the status of the Daa'im amongst some .
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CHAPTER [I. THE IMAMAH IN THE LIGHT OF HADITH

-AL-THAQALAYN

A. The Role of the Designation

1

It is generally agreed that the most serious of the issues which
confronted Muslims immediately after the demise of the Prophet was that
of the succession: who was to take the pf%ce of the Prophet as leader

of the community?

!

The need for a successor was inescapable and the events of Ghadir

Khumm and Saqifat Bani Sa“idah bear testimony to the fact that this need

was keenly felt. The urgency of the issue was only intensified by the
civil strife between Al and Mu®awiyah and the emergence of the’Khawarij.
In time a number of divergent positions crystallized, namely those of

.

the ShiCah, Sunnis (the SAmmah), the Khawarij, the Murji'ah and the

MuStazilah. By the third Islamic century the whole discussion over the
Imamah had taken its final form. Al-Nu®man undertook an analytical study
of the above-mentioned positions. Before considering his discussion,
however, it will be useful first to present a brief account of the general

-Cr, = TC . . .
Isma 111 Shi ah view concerning the succession.

The Ismﬁcili branch of Shi“ah Islam believes in the continuation
of bivine guidance. Although the prophecy as such ended with the Prophet
ngfymad, guidance continues through the Imamah of the descendants of
the Prophet. Since “Al1 is believed to be the foundation of the Imamah,
it is expedient to mention the evidence cited by the Isma‘ilis for the

Imamah/Walayah of €Ali.! This evidence embraces the following points.

* ‘){'.s;n "%@i&;ﬁ;’k& ;a

EREL W O I

.
3
:

'I
3
"‘
3
1
%
:
2
1
¥
3
3
3
3
é




3% --

s
LN
Lt

x ii’é%

i

¥

23

F)

Ny

1
‘.

- 1. At the beginning of the Prophetic mission (al-Dawah) it was
C,y7T . . .~ .
Ali who, despite his young age, took the responsibility of being the

vicegerent (wasi) of the Prophet, his vizier (wazir), his brother (akh),

EE TP

his heir (warith) and the master (wali) qﬁ the believers after him.?

2. According to a Prophetic tradition €A1l was to Muhammad what Aaron’

s
PRI e

was to Moses; that is to say, the former was the successor to the latter.®

B £

3. ©Al7 was one of the ahl al-Bayt of the Prophet whom God saved from

A e g ¥

every kind of impurity.“ 4. The Prophet considered €Al as the gate
of knowledge.s 5. The other virtues of cAlI, such as his communication A

of Surat al-Bara'ah (Qur'an: IX) to the polytheists during the hajjs and

his presence in the imprecation (mubahalah), mark his close proximity .
to the Prophet.” 6. The Prophet's explicit designation of €ali as his

successor at Ghadir is believed to be a binding pact (akad béxcah) and

the most compelling evidence (awjab ma yujib al-Imamah) for the Imamah

s
sty Wl e tTrmmde el 1l

of Sa1i.®

-

The following Qur'anic verses are believed to provide the background
for the designation of “Ali. "Your master (wali) can only be Allah, and

His messenger and those who believe, who establish worship and pay the

poor-due, while 'they are bowing down (in the prayer)" (V: 5). 1In this

‘“ . . [ o - .
verse "those who believe...down" is taken to refer to ~Ali and his progeny.?®
]

Then, the following verse was revealed which intensified the conveyance

(tablfgh) of the Imamah of “Ali. "O messenger make known that which hath

been revealed to you from thy Lord, for i{ thou do it not, thou will not

have conveyed His message. Allah will pigﬁeét thee from mankind." (V:67).

as. his \

e g e

Upon the revelation of this verse the Prophet designated ‘a1

vicegerent.1° It is held that when the Prophet stepped out of the last
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pilgrimage (Hijjat al-Wada“) and arrived at Ghadir Khumm, a place between

Meccah and Mad'inah,“ the people were asked to gather together. The

Prophet addressed them and said, 'O people! k&ow €ali is to me what Aaron
-was to Moses except that there will be no prophet after me, and he is g
your masc:er (wali) after me. Thus, he to whom I am the master (mawla),

€A1l is his master. O God! be ;:ffe;:tionate to him who is devoted to CAII, .

show enmity to him who is his ememy, give victory to him who helps. €a13,

forsake him who forsakes “Al1 and direct the truth (al-Baqq) with him where

he moves."'? The following verse is taken to be evidence of the fact that

the declaration of the Imamah is the culminating point of the whole body

e T S e g K i

of the Islamic teaching. ''This day have I petfeated your religion for Py
you and completed my favour unto you, and have ¢hosen for you al-Islam

to be the religion.”" (v:3).1? Furthermore, hadith al-Thaqallayn is given

B ten 5 b

as evidence of the Imamah of ©AlI and that of the succeeding Imams of the

ahl al-Bayt. According to Abu Dharr al-Ghiff;r'i.., one of the companions
of the Prophet, the Prophet uttered this gadzth when he was about to pass :
away: "I leave two substantial things (al-Thaqalayn) among you, the Book
of God and my progeny, the members of my family. Verily they shall never
be separated till they return to me at the pond (al-Hawd) in this
manner” - and the Prophet put together the two index fingers of his two
hands and then he joinéd them and showed that they were of equal size —
"and not like this"...and he joined together the middle finger and index
finger of his right hand because, said the Prophet, "the one is longer
than the other. Beware they are like the ark of Noah; he who boarded it
| PREL

was saved and he who forsook it was drowne
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Having briefly surveyed the Isma‘ili view on the designation of the

- - =
Imamah, we may now turn to al-Nu®man's comparative study of this subject.

According to al-Nu®man, all the major groups within Islam developed
different views on the establishment (tathbit) of the imimah. Itkshould
be kept in'mind that, though al-Nu®man mentions the non-Shi‘ah
views in detail, generally, however, all of these point to one and the
same positiEn - the leader shoul;i be appointed by the people, a view

contrasting with the Shi‘ah attitude that the Ll_l_all_l_s_ are designated
‘ by Divine command, not by the people. Al-Nu®man's study demonstrates

the two above-mentioned contradicting views. At any rate, al-Nu®man first *
discusses the view of the Sunnis, which he refers to as the generality
(al-“Ammah) . As he notes, the “Ammah claim that it is the people who
have the authority to elect the lgég in the same way as the éompanions
of the Prophet elected a leader for themselves. Sunnis do not, however,
unanimously agree on the qualifications for the _ILn_ZE, nor do they agree .
on whéther the Prophet designated a particular person, though most of

——

the:m deny that he did. Only one group of Sunnis holds that the Prophet
pointed to Abu Bakr (ashara ilayh) as his successor by asking him to

lead the prayer. According to al-Nu“man the iu_nﬁ view does not take

into account the family background so that even an Ethiopian can be elec-
ted as an @ and obedi/ence to hﬂim is obligatory. Furthermore, Sunnis

do not rebel against their~_1_£§£ even if he commits a sin.® According

to al-Nu’man the S_uggi view is unacceptable not only to Isma“ilis but should
be to all other Muslims in view of the following juristic rule:‘ if

a person denies a thing.(fact) then his negative witness is not consid-

. c - . - . .' . . .
ered. Thus, in al-Nu man's view the Sunni position denies the designation
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of the Imamah of the descendants of the Prophet, paréicularly, the event -

of Ghadir. 1In such a case the negativeo witness of this school based on
ldenial (_i_ri_«;_t) is not acceptable; conversely, in al-Nu®man's opinion those
are the trustworthy witnesses who give positive evidence for this fact.
Al—Nucm;n, then, discusses the question of whether the appointment of

the Imam is based on the choice of the people or on the Divine will. Of

‘course, according to al-Nu®man there is no justification for the choice
of the peoplue in electing an _Igéln_. He considers that this view disagrees
with both the Divine c‘::omand and human nature, Expounding his argument
he mentions that if there was any ground for the choice of the people,

the Prophet would have indicated this explicitly, but in his opinion this
N N

-

is not the case. As for human nature, he says that it is impossible for

i

people of differing inclinations who were often envious of each other

to agree on a person. Thus, according to him, the circumstances surrounding

PR TOrE e

the appointment of Abu Bakr were evidence that the community members were

A~

-

5

. . . . . . . c -
not unanimous‘on his appointment. To substantiate this point, al-Nu man

refers to the event of Sag_ifah. In al-Nu®man's opinion the appointment

Rt 5 L

of Abu Bakr was not based on the unanimous agreement of all the members
of the community. There was, to the contrary, disagreement between éhe
emigrants (al-Muthian) and the helpers (al-Angar). Al-NuSman alludes
to the reaction of the helpers to what some emigrants claimed to be the

5
. %
A

legitimate successor to the Prophet.!® Furthermore, according to him

a group of the eminent companions of the Prophet (from among the emigrants)
refused to acknowledge the Imamah of Abu Bakr.!” Here it is necessary

. c - . c .
to mention that al~Nu man does not provide us with information on the

result of the disagreement and refusal. However, from his statement it

appears that he does not differ from the general view on both the above

‘ L ey
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® In addition to this, al-Nu man notes that those Mus-

mentioned points.?
lims who were outside Madinah were not consulted at all. From all this
evidence al-Nu®man cgncludes that according to Sunnis the authority to
appoint the leader is to be enjoyed by some, but not others. And in
ual-Nucm;n's opinion there is no justification for this in the Qur'an or
in the Prophetic tfadition, nor is there any justification in the
consensus (‘i__j_m_i).19 Thus al-Nu®man sees a contradiction in the Sunni
position. On the one hand, it holds that the people ha\’re the authority
to elect an _Iln_;_gl_ and on the other hand it excludes some Muslims from this
election. Also, al-Nu®man sees an inconsistency between the earliest
method of appointment and the Sunni concept of the leaders!\ip. Al:NTxcm;n
next discusses the position of an elected _I_qxin_x. 1;1 his opinion an elected
_I_L-;_l_g is under the authority of the people concerned, and they can remove
him at any time. The concept of a non-Divinely appointed _ILEP_‘. held by
the generality entails, he claims, an admission of innovation (al-Bid®ah).

Al-Nu®man expounds the discussion by undertaking a comparative study of
y 4

N - sC - T . .
the Sunni and the Shi ah concepts of Imamah. Sunnis, he maintains,

-

consider the Imamah :as a part of religion and at the same time do not
believe it to be confirmed by the Divine Command. It is thus in effect
merely an innovation. In his opinion this innovation leads to the following
conclusion: God did not perfect His religion, nor did the Prophet ‘clarify
'it, so that it is they who must perfect and clarify the religion. Al-
Nu®man condemns this view as a most despicable allegation and the worst
' possible thing that may be attributed to God and His messenger.2® The
Shi-ah concept, on the other 'hand, is according to al-Nucm;n based on
the Qur'an and the Prophetic traditijon. He substantiates this view by

-

the event of Ghadir, a point which we haye already explained (pp. 23,24),%
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Al-Numan also objects to the view that .the Prophet pointed to Abu Bakr
as his successor. It must be kept in mind that it is not only Abu Bakr
but alsoc the other three caliphs, CUmar, “Uthman and CMI, who are

-considered as the rightly guided caliphs (al-Khulafa' al-Rashidun) in

Sunnism. Al-Nu®man in his discussion of the Sunni view takes into account
the differing methods by which the two caliphs after Abu Bakr were
appointed; “Umar was nominated by Abu Bakr and “Uthman was appointed

3

c’= .
22 Al-Nu man, in

by an electoral committee c'onsisting of six members.
order to show the contradiction in the M:{_ position, holds that if the
appointment of Abu Bakr was based on Prophetic nomination then the later
caliphs shjould have been nominated accordingly; but -the method was in *’
fact changed. Likewise, al-—Nucm;n sees no cogency in their li\ew that

Abu Bakr's leadership in prayer points to his being the legitimate succes-
sor to the Prophet. Al-Nu®man argues that if leadership in prayer wa;

a legitimizing basis for the Imamah then Suhayb was more entitled to the
Imamah than Uthman since he was asked by bﬂUmat to lead the prayer. Al-
Nu‘man ‘insists that one shoul;l not ‘rely on this argument since, according
to Sungi-s, prayer nis permissible under the leadership of anyone, whether
he is righteous (Er_t_‘f) or sinful (EEJE)'“ Moreover, according to al-
&uc;xan the following evidence further indicates the contradiction in the

Sunni view: both Abu Bakr and cUmar were under the command of CAmr b.

a14-CK§ in the battle of Dhat al-Salasil and “Amr led the- prayer.2* Both

of them were also at one point under the command ‘of Usamah b. Zayd, and

-

he too led the prayer.?® From this evidence al-Nu°man infers that- if
leading the- prayer is considered to be the legrtimizing basis for the

Imamah,' then Cpmr and Usamah were more entitled to it than Abu Bakr and

c c - . .
Umar. Al-Nu man uses these facts as evidence not only of contradiction

I

O
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- God, otherwise he should be replaced by another one.

29

in the Sunni position but ,also of the rightfuluclaim of “All to the
Imamah: nobody was given command over cAl.i-, nor did he pray under the
leadership of anyone except the Prophet. Finally, al-Nu®man looks into

the report indicating Abu Bakr's leadership in prayer. Accordving to him;

this report is not authentic since its ttansmission (al-Naql wa akhbar)

<

is confused and its versions differ and also since all the reports emanate

°

from Ct_\'ishah, daughter of Abu Bakr. In a}—Nucma_ln's opinion there is

no justification for anyone to accept this report, owing to the involve-

’ . . . . c .v
ment of the father-daughter relationship in it, for a report from Ali
A

concerning Fatimah is rejected on the basis of the husband-wife relation-

¢ Al-Nu man is probably referring here to the witness of €a13

ship.?
- - . < c -
to the Fadak as the possession of F’alglmah.z‘7 At any rate, al-Nu man con-—

cludes that the above-mentioned report is groundless. In his opinion

a

the Prophet himself led the prayer even prior to his death.?®

> ¢

Al-Numan then deals with the Murji'ah view; that the people should
exercise their power in the matter of electing an Imam. Howevér, according

.

to them the leader should be elected on the basis of superiority (fadl)
and knowledge. As regards :the interpretative function, the leader
should take the decision relying on the Qur'an and Prophetic sunnah. If

he finds nothing in these sources, he should decide out of his own opinion.

For the Murji'ah it is necessary to obey the leader as long as he obeys

29

— . . c . ,
Al-Nu®man thereafter discusses the view of MuCtazilah. According

to him this school holds that the Prophet neither nominated a specific

person nor indicated him, but authorized the community to elect an Imam.

c - .. . "
In al—-Nu man's opinion this view contrasts the sunnah of the Prophet,
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the event of Ghadir. Al-Nu®man further argues that God never authorized
.

a man—made 1@, nor did he authorize men to remove and criticize the

Divinely appointed Ené.” In elaborating this, he refers to the Divine

universal law, namely, that no prophet was elected l;y the people; on the

contrary every prophet was selected by God. Since there is no inconsis—

tency in the Divine law, the selection of the Imam must be by Divine

command . 3°

As far as Khawgrij are concerned, they do not have any idea whether
the Prophet disclosed anything concerning the Imamah or not. According
to al-Nu‘man the lack of awareness of this school is not a proof against

those who are aware of it, i.e. the declaration of the Imamah.3!

Finally, al—Nu_cmEn puts forward the Shi‘ah view on the desig—

nation (al-Nass wa al-Tawqif). For al-Nu®man the role of designation

has remained a Divine universal law; thus all the prophets such as Adam,

Noah, Abraham, Moses, Jesus and Mubammad were designated according to

o

this law émd all of them received their authority through an explicit
designation. Al—Nucmgn, referring to this law, believes the Divine guid-
~ance to be continued through the institution of the Imamah and the method
of the designation unchanged. According to al-Nu®man the view of the
“Ammah that the Divine guidance was discontinued at the demise of the
P;oéhet Muk.lam::_xai is illogical, as is the conclusion that nobody we\ls).esi&—n

nated after him. On the contrary, al-Nu°man holds that the péople are

in a greater need of the guides (al-Awgiya wa al-A'immah) because of the

termination of the prophecy and cessation of revelation; thus, to him
it is the Imams from the progeny of_the Prophet who have been Divinely

authorized to take the responsibility for community affairs in particular
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and for the whole creation 1in general. In conclusion al-Nu man expresses

the view that the method of the explicit designation (al—Tawq}f, wa al-

Bayan) 1s a Divine universal law within the whole hastory of the Divine

guxdance.32 ,

It should be mentioned that al—NquEn does not take note of the Ithngcashar{

views as such, despite the fact that 1t 1s an independent theological
. -c -
school. The elimination of the Ithna ashari view may be due to the fact
—-C7, . =C .
that both Isma ilism and Ithna asharism agree on the Divine appointment,

though differ on points of detail.

B. The Role of the Inheritance

Anywdlscussion of the Isma“1l1 notion of the presence of a Divinely
designated EEEE necessarily entails some consideration of the position
of the EEEE as legitimate heir of the Prophet. This 1is because the concept
of designation 1s inseparable from that of inheritance 1in the Shi‘ah

understanding of the Imamah. Since 1t 1s well known that questions concer—

//61;; the legitimate heir of the Prophet have evoked great controversy

within the Muslim community, we will now explore this subject. In doing
. . 7C .
so, we will concern ourselves mainly with the Shi ah view, particularly

that of al-Nu®man; although we will touch upon the non-Shi“ah attitudes.

First some attention must be given to the key Arabic terms which

underly the concept of inheritance, namely, wirathah, 1irth, wirth and
0

mirath. These carry the same meaning, lnheritance, which 1s said to have

the sense of survival of one's nobility and possessions after death.??

kS

-



As regards the role of inheritance in the rule of Divine guidance,
these verses are always referred to. "For'We bestowed upon the thse
of Abraham (of old) the Scripture and Wisdom, and We bestowed on them
a mighty kingdom.'" (IV:54). '"And We gave the Scripture as inheritance -

unto those whom We elected of our bondmen." (XXXV:32).

¢

The verses just cited not only consider the inheritance as an integral
part of the prophecy but also explain that the inheritance consists of

the Book, Wisdom and the Divine aughority.

The Shiah notion of the 1inheritance of the Imamah is based
on such evidence; accordingly the lgégfwho receives the Book and Wisdom
from the Prophet has to be from his progeny. As regards the Divine'auth—
ority, according to the Shi‘ah understanding, as will be explained
later, it refers to prophecy and then to the Imamah as well. Imam
Muhammad al-Baqir interpreting the previously cited verse (IV:45) says
the phrase 'a mighty kingdod'tq{:rs to (the Divine authority of) the

3%  Moreover, this verse is taken as evidence for

prophets and the Imams.
“the transmission of the inheritance to the Imams. "Lo Allah commandeth

you that ye restore deposits to their owners (tu'add al—Amanat ila ahliha),

and 1f ye judge mankind that ye judge justly. Lo comely is which Allah
admonisheth you. Allah is ever Hearer, Seer." (IV:58). According to

Imam al-Baqir the phrase '"Lo Allah commandeth you that ye restore deposits

e
~

to their owners" refers to the Books (al-Kutub) the knowledge (al-“I1m)

and the weapon (al-Salah) inherited by the Imam.?®

Since this interpretation of Imam al-Baqir emerges as the basis for
° c c
the discussion of inheritance in both the Isma 111 and Ithna ashara

-C
Shi 1sm, an attempt will be made to elaborate 1t further. Let us fairst
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discuss the role of the Books. It must be remembered that in the state-

ment of Imam al-Baqir the word "Books" being plural refers to more than

one Book, the Qur'an; Pence this needs an explanation. From the ShIcah
'y -

sources it appears that it refers to the previously revealed Books such

6

as the Bible.’® At the same time 1t could refer to the Prophetic tradi-

37

tion. However, the Qur'an plays the most important role in this regard

.

because it is the final revelation. The following verses are considered

— ~ — /r
as evidence that the Imam exclusively receives the Qur'an as his heritage.

"Then We gave the Scripture an inheritance unto those whom We elected

of our bondmen. But of them are some who wrong themselves and of them

are some who are lukewarm, and of them are some who outstrip (others)
through good deeds by Allah's leave, this is the great favour." (XXXV:32).
In the opinion gf EEEE al-Baqir in this verse "and of them are those who
outstrip (others) in good deeds" refers to the EEéE' Expounding this al-Numan
objects to the view of the generality who hold that all the community-
,members are meant by this verse. According to him if all the Muslims

were chosen, then according to the following verse they would be in
paradise. ''Gardens of Eden they enter them wearing armlets of gold and
pearl and their raiment therein is silk." (XXXV:33). Furthermore, lEéE
al-Baqir cites this verse. "But 1t 1s clear revelation in the hearts

of those who have been given knowledge." (XXIX:49). It is the Imams

in whose hearts are the rewvelation and 1t is they who possess knowledge.39

As regards the subject of knowledge and Wisdom, frequent reference
1s made to the following verse. '"Say Allah and whosoever hath knowledge
of the Scripture, 1s sufficient witness between you and me." (XIII:43)
Al—NquEn takes this verse to be a reference to the EEEEE! to whom the

Prophet entrusted and transmitted the knowledge."u

kR
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We may now turn to the subject of the weapon (al-Salah) as it
relates to the question of inheritance of the Imamah. It becomes clear
from the description of al-Nu®man that "the weapon"~point§ to the famous ,
sword, the Dhu al-Fiqar which was given to a1l by the Prophet and which

“l It must be borne in mind that

1s said to be inherited by the lﬂéﬁﬁ‘
the significance of the Dhu al-FigSr as understood by the Isma ilis

is metaphorical (mathal)., Imam al—Muc;zz, elaborating upon this, holds
that, by bestowing the Dhu al—Fing upon CAIE, the Prophet has given an
example and evidence for the Divinely granted peculiarities of €Al such

as his nobility (karamah), his ;ptitude fgr argument (al-Hujjah), and
(above all) his knowledge."2 Expounding this, the EEEE refers to the
saying of ®ali in which he speaks of knowledge received from the Prophet:
"the Prophet taught me thousands of ways (EEE) of the knowledge and Wisdom,

w4 3

and every way leads to (another) thousand ways. The explanation of

the Imam may be regarded as a clear indication that the Imam inherits

—

¢

the weapon in the sense of receiving special knowledge.

From the above mentioned eviderice it may be concluded that Divine

knowledge, particularly knowledge of the Qur';n, is always regarded in

Isma ili ShiCism as the sole right of the progeny of the Prophet, as will

be further explained in our discussion of the status of the Imam as the

source of ta'wil.

It may be further noted that the knowledge qf the lgég is held to
be a .continuation of knowledge originating in Adam. It thus plays a univ—
ersal role as a vehicle of Divine guidance. a1l expresses this view
as follows: "The knowledge deposited with Adam and by which all the
prophets were preferred was possessed by Muhammad, the last Prophec,‘,

¢
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and then it is possessed by the Imams from his progeny."*"

This saying
as well as some sayings of the later Egégg are an indication that the
knowledge of the Egégfhas nothing to do with human knowledge but is G&a—
given knowledge. EEEE al-Baqir explains it further: the Wisdom (al-

Hikmah) and the knowledge of the Qur'an possessed by the Imam is not of

his own making but inculcated and inherited."“’

Using this evidence al-Numan propounds the point further. According
to him the knowledge of the_zgég is based on Divine inspiration (ilhég,
ta'xzd). To substantiate his view, he refers to one of the seémons of
lEéE MuCizz whose competence cannot be attributed to any other source
of knowledge than Divine inspiration. Explaining this, al-Nu“man argues
that if the knowledge of the Egég was not based on Divine inspiration,
then the Imam could not deliver such a sermon. Physically speaking he
was young and inexperienced and had an insignificant educatioa;l background,
and a&so nobody had taught/him except his father, who entrusted to him
the Imamah. According to al—Nucmtn, the method of entrusting the Imamah
remains unchanged; thus, from the time of the Proﬁhet till the end of
the w;rld the same method will be maintained. Al-Nu'man makes it clear

that the Imamah is entrusted to him amongst the progeny who fulfilg the

conditions of the Imamah (salih).“®
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(Beirﬁt Maktabat al-Maczrlf 1974), 7: 339,345,347,348; Ibn Athir,

‘ Uaud al-Ghabah, 5 vols. (Cairo: Al—Maktabah al—Islamiyyah, n.d.), 4: 27

3A1-Nu®man, Da3'im, p.21; Ibn Hisham, Al-Sirah al-Nabawiyyah, ed. Taha
CAbd al-Ra'iGf, 4 vols. (Beltﬁt: Dar al-JY1, 1975), 4: 121; Mubammad b.
Ismiac11 al—BukhafT Sabip al-Bukhiari, 9 vols. (Egypt: Matba®at Muhammad,
n.d.), 5: 24; Muslim b. Hajjaj, §ahih Muslim, ed. Muhammad Fu'ad ©Abd
al-BiqT, 4 vols. (Egypt: Dar Ihya' Kutub al-“Arabiyyah, 1955), 4; 1870-
1871; TirmidhY, Sahlh, p.175; Al-Hakim al-Naysh@abUrI, Mustadrak cAla
al- Sablbazh 4 vols. (Dakan: Hajlxs Da irat al-Ma®arif al-Niz3miyyah,
1341 A.H.), 3: 109; Ibn Hajar, Tahdhib al-Tahdhib 12 vols. (Dakan:
Majlis DaSrat al—MaCarlf al-NigzZmiyyah, 1326 A.H.); 7: 337; Ibn Kathir,
Al-Biddyah, pp. 335,339,340,341,342; Ibn Athir, Usud, pp.26-27

“Al-Nu“man, Da®a'im, pp. 44-45; Muslim, Sahih, p.130; Tirmidhi, Sahih,
pPp.448-449; Al-H3kim, Mustadrak, p. 108; Ibn Kathir, Al-Bidayah, p.339

SAI-NufmSn, Ta'wil al-DaCE'im, p.86; Ibn-.Hajar, Tahdh;b,p.337; Al—ﬂ;kim,
Mustadrak, pp.133,146,147

€Al-Nu®man, Da®a'im, p.23; Al-Hakim, Mustadrak, p.127

7Al-Nu®man, Da®a'im, pp.22-23; Muslim, Sahib, p.1871; Tirmidhi, Sabib,
p.172

8AI~Nqu5n, Da®a'im, p.50

91bid.,»20; Abu Ja“far Muhammad b. Ishaq al-Kulayni, Al-Usul Min al-Kafi,

ed, €AlY Akbar al-GhaffarL, 4th ed. 2 vols (Beirut: Dzr al-Sab, 1401 A.H.),
1: 288; Mubammad b. Jarir al-Tabarl, Jami® al-Bayan “An Ta'vll Ay al-

Qur'an (Tafsir al-Tabari); 30 vols. (Egypt: Mugtgfa’ al—B!El al-Halaby,

1954), 6: 288-289 E

1°A1—Nucm5n, DaC;'im, p.18; AI-KﬁlaynT, A1~U§Gl, p.279

11For a detailed study of the event of Ghadir see:Al—NquSn, Al-MaZElis,
pp. 327,328; also see: Encyclopedia of -Islam, new ed. s.v. "Ghad¥r'
Vaglieri

1251 -Nu“man, Da‘a’im, pp.20-21; Ibn Hanbal, Musnaa, pp-84,118,119,152;
also see: 4: 281,368,370,372,373 and 5: 347 7366, 419; AI-Kulaynx.
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13Al—NquEn, Da®a'im, p.19; Al-Kulayni, Al-Usul, p-289; although al-Tabari
does not mention this verse to be a confirmation of the Imamah of the

ahl al-Bayt, the different versions given by him show that the verse was
revealed either on the SArafah day, the ninth of Dhi al-Hijj or on the
day of Hijjat al-Wada®. Seé: Tafsir, 6: 79-84; according to Ibn Kathir,
al—Khaﬁib’al—BaghdidI has incorporated a gédfth on the merit of the 18th
of Dhi al-Hijj when the Prophet designated CAIT. Al-Baghd3dT maintains

that after the designation this verse was revealed. See: Ibn Kathir,
Al-Biddyah, pp.350-351

1"Al—Nucm.;n, DaCS'im, p.35; Ibn Babuyah al-Qummi, Ma“ani al-Akhygr,
2 vols (AI—Ngﬁaf al-Ashraf: Manshurat al-Matba ah al-Haydariyyah, 1971),
pp. 1873-1874; TirmidhY. $ahIh, pp.200~201;
D9; Ibn Kathir, Al-Biddyah, p.350; it is expedient
‘to mention here that” k€ term ahl al-Bayt has remained one of the contro-
versial points of discussion; from the DaCa'im it is clear that the gener-
ality are of the opinion that ahl al-Bayt refers to the whole community.
See; p.35; yet, the following non-Ismac¥TY hadith sources indicate that
ahl al-Bayt refers to those from whom every kind of impurity has been
kept away, namely, Mubammad, ©Al7, Fatimah, Hasan and Husayn. See:
Muslim, $ahih, pp.1873-1883; TirmidhI, $abib, pp.172,200; Al-Hakim,

Mustadrak, p.108

lsAl-NucmSn, Dacz'im, p-49; it is to be noted that different views have
been expressed regarding the Sunni concept of Khilafah/Imarah/Imamah.

On the one hang it is held that the leaders must be from the Quraysh,

and on the other hand, every one is believed to be a rightful person for
the office of the khilafah. See: Muslim, $ahih, 3: 1452-1453,1486;

Ibn Khaldin, Muqaddimah, ed. I.M. Katmir, 3 vols. (Beirut: Maktabat
Lubnan, 1858), 1: 350-351; Azim Nanji, "An Isma 111 Theory of Walayah"
Essays on Islamic Civilization, ed. D.P. Little (Leiden: E.J. Brill, 1976),
pp.263-264; E.I. New ed. s.v. "Imama" by Madelung; E.I. Old ed. s.v.
"Khalifa " by Arnold

16 A1-Nu®man, Da®a'im, pp.50-51; Ibn Hisham, Al-Sirah, p.225; Al-Tabari,
Ta'rlkh, ed. Mubammad AbG al-Fagdl Ibrd@hIm, 11 vols. (Egypt: Dar al-Ma®arif,
1952), 3: 206; Nanji, "The Isma°T11 Theory", pp.264-265; S.H.M. Jafri,

The Origin and Early Development of Shiah Is13m, (London, Longman, 1979),
p-27-53

1751-Nu“man, Da®a'im, p.51; Ibn Hisham, Al-Sirah, p.226; Al-Tabari,
Ta'rTkh, p.208 :

-

181bn Qutavbah, Al—lm;mah~Wa al-Siyasah, ed. Tzh; Ahmad, 2 vols. (Beirut:
Dar al-Ma®3rif, m.d.), 1:12-14; Al-Tabarl Ta'rIkh, p.208

1941-Nu"man, Da®a'im, p.51
201hid
21for a detailed study see: Ibid., pp.19,20,21,56
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2%1bid., Abu Da'ud, Sunan Ma a Hashiyat Awn al-Ma‘bud, 4 vols.
(Beirut: Dar al-Kitab al-CArabl, 1318 A.H.), 1: 231

24p1-Nu®man, Da®3'im, p.52; Ibn Hisham, Al-Sirah, p.199,200,201
25A1-Nu®man, Da®a'im, p.52 _

281bid., p.53

27por a Aetailed study of Fadak see: E.I. new ed., s.v. "Fadak" by Vaglieri

f - -
2'Al-Nucman, Daca'im, p.53; for the differing reports about this see:
Al-Tabari, Ta'rlkh, pp.196-199

29A1-Nu®man, Da®a'im, p.53

301bid., pp.53-56.

11bid., p.5é L

321bid., pp.53-57 .

331bn Man;ﬁr. Lisan al-cAtab, 1956 ed., s.v. "wirth"; Edward Lane, Arabic-
English Lexicon, 1980 ed., s.v. '"‘wirth"

e

3"Al-Nucum?in. Daca'im, PpP. 26-27

3%Ibid., Al-Kulayni, Al-Ugdl, p.276

A

36A1-Numan, Ikhtilaf, p.3; Al-Majalis, p.379; Al-Kulayni, Al-Usgul,
pp.‘ 223-228

37A1-Raz1, Al-Zinah, ed. Husayn Hamdanl, 2 vols, (Qahxrah MatbaCat \

.al-Ris3lah, 1958), 2:120; JaSfar, "Sara'ir al-Nutaqa'", Lendon, The Institute

of Ismaili Studies Library, Ms 17

38A1-Nu®man. Da®a'im, p.29

i

3%1bid., Al-Kulayni, Al-Ugul, pp.213-214

“9a1-Nu© man, Ta'wil al-Da‘a’ im, B 61; Al-Kulayni, AI-Ugul P 229, it
should be mentioned that in Sunn1 Islam, the religious scholars are con-
sidered as the heirs of the Prophet. SunnTs support this by a Prophetic
hadith. The Prophet is reported to have said: ''the scholars are the heirs
of the Prophets..." See: TirmidhI, $ahih, 10: 155

“1o1-Nu“man, Al-Majalis, pp.208-209; Al-Kulayni, Usul, pp.232-237

“2pA1-Nu‘man, Al-Majalis, pp.208-209

“I1bid., p.209
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““1bid., Ta'wil al-Da‘a’ im, p.61. This view has also been expressed by
Imag al-Sadiq. See: Al-Majilis, P 272; Al-Kulaynl Al-Usul, p.223;
it is to be noted that a similar view has been held by Abl Hafs cUmar
Shihab al-DIn al-SuhrawardY, one of the authorities in Suf1sm, regarding
mystical knowledge. According to him the saint (al-Shazkh) is the heir
of the Prophet. He substantiates this by the prev1ously cited hadith
"the scholars are the heirs of the Prophets...' In the view of Su ravardi,
the knowledge of the saLnt is a contlnuatxon of the Divine knowledge depo-
gited with Adam. See: CAwarif al-Ma®frif, (Egypt: Al-Maktabah al-
‘Xlamiyyah, 1939), pp.62-63

“SA1-Nu‘man, Al-Majalis, p.271

“$Ibid., Iftitah al-Da®wah, p.338
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CHAPTER {1l. THE IMAM AS INTERPRETER OF THE QUR'AN

A. Z3hir and Batin

‘

Tpe discussion of the inheritance of the Imamah calls For an elabora-
tion of the interpretative function: of the EEEE since this is the means
through which the Divine knowledge imparted to the lgég becomes manifest
to the community. It is thertfore the raisen d'etre of the inheritance
of the Imamah. Although a variety of proofs for chis all-important func~
tion is fu‘pished by Shi®ah writers, we will here refer to one of the
sayings of lgég Jafar al-$adiq, which appgars to be at the centﬁr of

the whole discussion of the Divineuknowledge expounded by al-Nu®man.

Imam Jacfar, considering the Imam's knowledge to be comprehensive of all

the Quranic sciences, says: "the Imamah embraces all that is necesgary
for the cbmmunity to know in respect to what is lawful and what is unlaw-
ful; (it furthermore embraces) knowledge of the Book, both in its general
and 'in its particular aspects, its exoteric and esoteric meanings, its
explicit commands and its metaphorical teaching, its abrogating‘andlabro-
gated verses, and the subtleties of\iCS,connotation and the rarities of
its interpretation.”" In a1—§§diq's opinion the following Qufanic verses
support these points. "%o We did reveal the Torah, wherein is guidance
and a light, by which the prophets who surrendered (unto) God judged the
Jews and the rabbis and the priest (judged) by such of Allah's Scripture
as they were bidden to observe, and thereunto were they witness."”" (V:44).
"Are those who know equal with those who know not? But only men of under-
: A
standing will pay heed." (XXXIX:9). "But it is clear revelations in the

hearts of those who have been given knowledge." (XXIX:49). "But none

will grasp their meaning save the wise." (XXIX:43). "The erudite among
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His bondsmen fear Allah alone." (XXXV:28). "Is he who leadeth to the

truth more deserving that he should be followed or he who findeth not

the way unless he (himself) be guided. What aileth you." (X:36).%

From all these verses Imam Ja“far concludes that the Imams are the
possessors of knowledge (‘ulama'), in which case the people are neces-
sarily in need of them, particularly since this knowledge embraces the

knowledge of what is lawful and what is not.?

Although all the points outlined by Imam al—gZdiq concerning the
Egég's interpretative funccion cannot be elaborated due to the limited L N
scope of our work, an attempt will nonetheless be made to put forward
the following points: the lgég as (1) the source of ta'wil, (2) the
interpreter of the Shariah. At present we are concerned with the first
of these points, i.e. the EEEE as the source of ta'wil. Before entering
into this subject, however, it will be helpful to provide some informa- '
tion concerning the notion of exoteric and esoteric aspects of the Qur'an. . o
This is because the whole discussion of the interpretative function pre-

p )
supposes the notion and also because the esoteric/exoteric distinction

a A

- has remained one of the controversial subjects amongst theologians, both

Sunni and Shzcah, as well as amongst the §Gf§s. Thus, in elaborating

. . “Cv., v
the subject we will also refer to some non—Isma 1li sources. However, - -

RS

. . - c -
our major source will be the Asas of al-Nu man.’

c - . . . - . e -,
Al-Numan's discussion begins with a definition of the terms zahir

Q

O et RS DT T

and batin. It should be noted that al-Nu“man does not define the terms

ta'wil and amthal despite the fact that he mentions both of them along i

with ;;hir and batin. Thus, he probably considers his definition of !

s e
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-
S

batin and zahir as covering these other terms. Nevertheless, according

L]

to the definition of al-Numan, zahir is employed for the thing percep-
tible through the senses, while batin refers to that which is contained
within the zahir and which i's the proper object of true knowledge."

e ittt

'

Al-Nu“m#n then discusses the universal role of the exoteric/esoteric concept

’

and says that the whole universe contains an exterior and interior aspect.
He substantiates this gy the following verse. "And all things We created
by pairs (zawjayn) that ﬁaply ye may reflect." '(LI: 49).5 Thus, in the
opinion of aI—NquSn, nothing stands alone, unassociated with another
object, except God, Who is alone. The duality in the creation may be
witnessed, al—&ucm;n holds, in a number of objecfs including the human

\\
being who is compounded of body and soul. Al-Nu®man elaborates the subject

and refers to a number of Quranic verses. Since we are not in a position
- »

to cite all of them we will mention only a few which represent the main
idea. ''See ye not how Allah has made serviceable unto you whatsoever
is in the skies and whatsoever is in the earth and loaded you with His

favours both withéut (zahirah) and within (batinah). (XXXI:20). "“For-

sake the outwardness of sin (zahir al—Ithm) and inwardness (batinah)

thereof.”" (VI:121). "It is He who hath revealed unto thee (Muhammad)
the scripture whereéin are clear revelation - they are the substance
(muhkamat) of the Book - and others (which are) allegorical

D e S — .

(mutashabihat). But those in whose hearts is doubt pursue, forsooth,
that which is allegorical seeking (to cause) dissension by seeking to
explain it. None knoweth its explanation, save God and those who are

of sound instruction (al-Rashikhun fi al-CIlm) (who) say: "We believé

therein, the whole is- from our Lord; but only men of understanding really

heed." (III:7). "As for these similitudes (amthal), We coin them for

2
u
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mankind, but none will grasp their meaning save the wise." (XXIX:43).%

Al-Nu®man finds in these verses an indication of the relationship
which exists between this world and the spiritual world, and accordingly

divides the creation into two categories: the visible creation (khalg

al-Zahir) and the "religious" i.e. spiritual creagion‘(khalg al-Din).’

We may go further and state that through the visible creation the, reli-
gious creation becomes manifest. In this connection a prophetic
tradition may be cited which explicitly expresses this point of view.
The Prophet is reported to have said, ''God has laid the foundation of
His religion (assasa dinah) upon the pattern (mithal) of His creationm,
so that evidence, can be obtained from His creation with regard to His

religion and from this with regard to His Unity."® .

Al-Nu®man's very detailed discussion also shows that through the
instrumentality of the visible creation one can be led ;o true religion
and to the Qur'an in particular. Afterwards al-Nu®man discusses the two-
fold aspects of the Qur'an. In addition to the releyaht verse (II1:7)
he refers to a Prophetic tradition in which the Prophet is reported to
have said« "No verse of the Qur'an has been revealed to me except that

each one has an exoteric and esoteric aspect."?

Elaborating on the discussion, al=Nu®man emphasizes the importance

of the existence of the exoteric/esoteric aspect. According to him the .

w1t

presence of these aspects is not unusual in the Arabic language. In
T ’
his opinion the duality of exoteric/esoteric in the Qur'an is evidence

W

that the Qur'an is a literary miracle and marvel (CajZ'ib wa al-Ghara'ib).!?
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Finally, we would like to be more specific and tgy to establish the

difference between the two dimensions of Qur'anic knowledge.

i

The distinction, as developed by al-Nu®man, shows that the exoteric
aspect embraces obligatory actioms @ mal), while the\esoteric aspect emr-
braces knowledge only; Accordingly, al-Nu®man, in applying the words ' ‘

" "coarse" (al-Kathif) and corpogeal (al-Jasadani), makes the point that
this knowledge (the exoteric aspect) is concerned solely with the realm
of the obligatory. To the latter he applies the terms "delicate" (lggig)
and "spiritual” (al-Kuhani), implying that this is pure knowledge alone,

without the involvement of actions and obligation (taklif). He substan-
- x

&
- . . c,.T . ‘ -
tiates this by referring to Ali, who commenting on the Qur'an says: 'the

»

PO N

exoteric dimension of the Qur'an (zahiruh) embraces obligatory knowledge

c. .= . . . . . ' .
(Tilm mawjub) while its esoteric dimension embraces concealed and hidden

oo S o

knowledge (maknun, mapjub). This is known to us (the Imams) and written

[

down with us.'1!

<
B. The Imam as Source of Ta'wil'? '

1

Layhslon WP f o a vt - w

The Isma"ili Shi‘ah believe the Imam to be the source of authoritativé,

3

esoteric interpretation of the Qur'an. This belief is supported by a number

S bt 73 Frme Sl

of texts among which the following appear to be pre—eminent. (1) 'None
knoweth its ta'will?® save Allah and those who are of sound instruction
Ll LI}

(rasikhun fi al-CIlm)'* (who) say we believe therein; the whole is from

our Lord, but only men of -understanding really heed.” (II1I:7). Commenting
- « -
on this verse Imam Muhammad al-Baqir says: 'the messenger of God is the

v

most excellent among those who are rooted in knowledge; God taught him

4]

all that He revealed to him regarding the exoteric and esdteric aspects
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(tanle, ta'wil), and nothing has been revealed to him but he knew 1ts

ta'wil. Then the vicegerents (al-Awsqg) who succeeded him are (also)

rooted lnlécjr;owledge and know 1ts ta'wil in 1ts totality."*3 (2) "Say Allah
and whosoever hath true knowledge of the scripture 1s suff 1cient witness
between you and me." (XIII:43). According to the E;_u{, the phrase ''who-
soever hath true knowledge" refers to the M from the progeny of the

Prophet.!® Y

Propheci\c traditions are also cited as evidence for the Ln_nl-i'
position as source of the Divine knowledge. For example the Prophet is
reported to have said: "I am the city of the knowledge and “AlT is 1ts
gate."!” Moreover, the Prophet 1s said to have referred to himself as
the one responsible for the explanation of the exoteric aspect of the
Qur'an and to CAlI as the one re-5p0n51b1e for the interpretation of the

"

esoteric aspect.!®

For al-Nu®man the preceding Qur';nic texts and the prophetic sayings
serve as the guidelines for his elaboration of the elucidftive function
of the _Igé. According to him the esoteric interpretation of the Qur'.;n
is the exclusive right of the Lll;;ll. The awareness of the esoteric di‘menuon
of the Qur';n entails, 1in his opinion, an acknowledgement of the Imams’
authority (wal‘;zah).l'3 Al-Nu“man probably takes issue with commentators
and fﬁ writers who do not acknowledge the authority of the Isma“ili

- . . . cC -
Imam. It 1s 1mportant to remember that during the time of al-Nu man the

works of such commentators and other writers as al—'{‘abarf and al-Hasan

L]

T c - .
al-Basril were 1in circulation. Al-Nu man carries the point further: the

esoteric dimension of the Qur'an 1s, he mintalns, the mracle of the Imim

just as the exoteric dimension 1s the miracle of the Prophet. Thus people
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are 1ncapable of discovering the esoteric dimension given by the I_"éﬂi
just as they are 1ncapable of producing the exoteric dimension given by
the Prophet.z: { In addition, al-Nu‘man explains the relation between the
Qur'an and the l;mé by making a parallel with an Arabic linguistic device.
According to him the Arabs call an object by the name of another closely-

related object. Describing this al-Nu“man uses the words la'ama, alifa

and sahiba which express the i1ntimacy existing between two things. This
rule, al-Nu man holds, 1s also applicable to the Qur'an and the I;n;g_z.
Thus, to him the Qur'an is closely-related to :h@@ since the latrer
1s the companion of the former and 1s the one on whom the believers depend
for knowleddge of the Qur'a-\n. Al—Nucma_m substant iates this by referring
to the previously cited verse X1II:43; p.43). The view of al-Numan is
very close to the t‘uathh al-Thaqalayn which speaks of the inseparability

.

of the Qur'an and the Imam until the Day of Judgment. AL any rate, the

knowledge of the Imam 1s for him the real and transmitted knowledge

(al-“Ilm al—Haq{qI, al-“Ilm al-Ma'thur) since it 1s God-given and

transmitted.??

c_ - , - ,
Al-Nu man makes it clear that the Imams are unique as possessors of

Divine knowledge and authoritative 1interpreters of the Divine message.

It is thus from them alone that knowledge must be obtained. Those Isma ili

. . -c7,7 , C . . .
writers responsible for the Isma ili da wah from time to time accordingly

receive their knowledge from their respective Imams. Being instructed and
then commissioned by the Imams, they function as intermediaries between

the Imdms and the commnity-members. 1t 1s they who impart knowledge to
the community-at-large. Al-Nu“man substantiates this by means of a tra-

dition in which the Prophet says: "Obtainm the knowledge from the learned

-
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of my progeny (Cgllm ahl Baytz), namely the Imam or from him who has obtain-

ed 1t from the learned of my progeny ard you will be saved from Hell.'??

This tradition emerges as evidence for the Isma“ili hierarchy; the
phrase "or from him who has obtained it from the learned of my progeny"
is believed to apply to the ranks of the hierarchy. Al-Nu®man probably
has this tradition in mind when he speaks of the transmission of the know-
ledge from the Imam to his hujjah and thence to the lower ranks.?’
However, he takes the view that only the _Iﬁn_i are the learned in the real

sense (al-Culama bi—al—ﬂag@qah) while the disciples of the Imams are

learned in a figurative sense (Cala sabil al-Majaz) having to do with their

obedience to and reverence for the Prophets and the }ér_lﬁ Al-Numan sub-
stantliates this by means' of the Qur'anic passages: (Abraham, a famous
prophet says) "but whoso followeth me, he is verily of me." (XIV:36).
Further, God says: 'he among you who taketh them for friends is (one)

of them." (V:51).2"

It 1s important to examine whether the Imam is believed to be just
the transmitter of the Prophetic knowledge or is himself divinely inspired.

}

The Shicah notion of the ImI¥mah demonstrates that the Imam is not
only the possessor of the Prophetic knowledge but also in contact with
God. This may be substantiated by the fact that the Imam is believed to

see by virtue of the Light of Allah (yanguru bi Nur Rabbih) to be helped

by Him (ta'yfd, tawf‘{q, cawn), to be Divinely directed in the right path

(tasdid),?® and to receive Divine inspiration (ilham).?®

It should however be mentioned that the Shi-ah do not use the word

" T"

wahi” for the inspiration received by the Imam, as this is believed to

=




o

48

4

be peculiar to the prophecy, a point which we have already mentioned

(p.30).

C. The Imam as Interpreter of Istamic Shari ah”

1
\

According to Ism-a.cilism, as we have already mentioned, the Imamah
embraces a number of the Qur'anic sciences as to what is lawful and what
is unlawful. At present we are concerned with the lné_n_:'s elucidative
authority on the sharI’ah; that is to say that the _Ip_:;_g is the sole

interpreter of the Qur'an, the sunnah of the Prophet and the teachings

of//h} previous Imams. . .

U

The “Shi‘ah -attitude to the shari ah stands in sharp contrasf to
those views which noc‘only consider the jurists concerned as the inter-—
preters of the Qur'an and sunnah of the Prophet, but also the originators

of a number of sources such as consensus (ijm;c) and analogy (qiyas).

.

Al-Nu®man undertakes a comparative study of the Shi‘an and non—Shicah

views. It should, however, be borne in mind that though all the non-

.

Shi‘ah groups appear in various ways to have laid down additional

shari‘ah sources, the Hanafi, the Maliki and the Shafi*i are particularly

e v
” -
referred to in view of their greater contribution to these sources. This

may be suhstantiated by the fact that al-Nu®man considers Abu l;lan'i-fah,

Malik and al-Shafi°I to be the ones on whom depended the great majority

»

of the people concerned (madar akthar al-Qawm).2”

. c -
Accordingly, al-Numan frequently ctakes note of the Sunni schools
- . c - .
mentioned above. In presenting al-Nu man's view, therefore, we will
. - TC
refer to the view of these schools as the non-Shi“ah shari ah sources

c - . . -
or words to that effect. ‘However, al-Nu man considers the Imam as the
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interpreter of the sharfcah and the non—Sh{Cah view as an attempt to
reject the authority of the lﬂéﬂ' We will ;laboraté up&A al-Numan's view,
basing our discussion on the first chapter of al-Nu®man's Ikhtilaf,

an introduction to the book. Before entering into al-Numan's discussion,

however, we would like to define the key word sharitah in order to provide

preliminary information regarding the subject.

(/f Etymologically the word shari“ah contains a number of meanings such
as a road to be followed.?? As a technical term, however, according to

al—NquEn, shari ah refers to the Divinely ordained path of devotion;??
that is ko say, the totality of.God's commandments. Al-Nu®man expounds

the definition and refers to the following verses: (1) "He has ordained

for you (shara®a lakum) that religion which He commanded unto Noah and

that which We inspire in thee (Muhammad) and that which ‘we commended unto
Abraham, Moses and Jesus saying: establish the religion and be not divided
therein."” (XLII:13). (2) "For each We have appoirted a Divine law
" (shirah) and a traced-out way (minhaj)-" (V:i48). (3) "And now We have
set thee (0 Muhammad) on a clear road (sharfcah), so follow it and do not
follow the whims of those who know not." (XLV:18).

Theseé verses, in the opinion of al—NquEn, are an indication that

\V/"a’

only the Divinely appointed individuals can interpret a Divinely ordained
law (shayzcah), such as the Prophet ﬁubammad and then his successors
(khulafa'), the Imams. In view of the above mentioned evidence, al-NuSman
sees no justification for those who rely on their reasoning to decide

what is legal and what is not. Elaborating upon this he strongly objects

- “TC . .
to non-Shi"ah  shari_ah sources emanating from reasoning, such as analogy

(Sxx;s).lo
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Al-Nu9man's consideration of the shari®ah as a body of the Divinely
ordained commandments, and of the non-Shitah additional ,,sharfcah
sources as the product of human reasoning, leads us to the distinction

between the shari ah and the jurisprudence developed by the non-Shi‘an.

Al-Nu®man opens his discussion of the Lllﬂ:n_l' s‘ role as the interpreter
of the shari‘ah by mentioning the reasons for the difference (“illat al-
ikhtilaf) which arose among the community over a number of affairs such
as the interpretation of the shari ah. According to al—Nucm.;n, the non-
Shi‘ah repudiation of the Divine authority of the Imim is the major
reason for the divergent view. Al-Nu®man first mentions the traits of the
M, particularly of CAI-{, the foundation of the Imsmah, probably to
show the Imamah as the legitimate institution to be the symbol for the
unity of the Muslim M In the opinion of al-Nu®man, €A1 was well
aware of both the Qur'an and sunnah of the Prophet Mubammad. “Aali's
profound grasp of the Divine message may be substantiated by a number of
pieces of evidence. For example, the Prophet is reported to have said:
"the best judge among you is CAIE.‘"” Furthermore, the Prophet prayed
for Al1 and said: 'Oh God! grant him understanding in the religion and
guide him to the right path."?? Al-NuSman elaborates the point furthet
and says that €ali's adjudicative capability embraces the .knowledge of
such community requirements of what is lawful and what is unlawful, the

decisions, and the obligatory acts.’?

:
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Al-NuSman emphasizes the point and refers to °AlI, who is said 'to
s have spoken of his profound understanding of the Divine sources when he
says."There is no verse in the Qur'an except that 1 know when and concer-
ning whom it was revealed."®"

17
The knowledge of €A11 was not discontinued, but was transferred to

the later Imams. Al-Nu®man substantiates this and refers to _I_lg_gg JaSfar.
Once some'o/r;e asked _Ip_é al—ggdiq about the reason for thq;difference. The
Lgéy_l turned the question back to the inquirer: 'did the people during
the life of the Prophet differ on any point?" The questioner said: how
could they differ when the Prophet was with them to explain what they dis-
agreed on. So they used to come back to him. The _Iﬁ said to him "you are
right" and then maintained that "in the same way, if the one aware of the

-~

answers assumed (worldly) authority (waliya al-Amr) after the demise of

the Prophet and the people asked him, he would answer them, then there
would be no difference. But the one assumed the authority who did not
know the answer when a question came to him. ‘Due to his unawareness of

a number of affairs, he asked others who held different opinions among
themselves on these poir;ts. This was the reason for the difference.”3®
From the elaboration of al-Nu‘man it is clear that [_mZE a1~§;diq, by saying

o
"unaware of the answer and held different opinions among tt:emselves"

refers to 'the pre—FZgimid rulers, namely, the Umayyads and the Abbasids

and to the jurists such as Abu Yusuf, the chief g;d{ of Harun al—Rash-i'd,

one of the Abbasid rulers.?®

- _ .. T
Al-Nu®man, afterwards, gives the details of the non=Shi ah

Tc . . . . . H - .
shari ah sources which, in his opinlon are nothing but an expression of

-c . .
the non-Shi ah unawareness of--the Diviné message and the denial of
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the right of the Imam.

Although al-Nu®man deals with the subject in dgtail, we will

ment ion those points which cover the fundamental theme of the discussion.

Imitation (taqiid)

Taqlid (lit. Imitation) means following. Generally speaking, obed-
ience plays an eminent role in Islam. Thus, a believer must obey God and
His appointeesi, that is to say, the prophets and the I;n;p_.‘_s_ The following
verse is given as an example of this.' '"On the day when the wrong-doer
gnaweth his hands, he will say: ah would that 1 had chosen a way together
with the messenger of Allah. Alas for me! ah, would that I had never taken
such ’an one for friend! He verily led me astray from the reminder af_tet

it had reached me. Satap was ever man's deserter in the hour of need."

(xv: 27-29).
4

Acc_:ording to al-Numan, this verse is an indication that only the
Divinely designated leaders should be followed!’ However, in the context
of the non-ShiCah additional ghari-ah sources, tagﬂd is frequently used
éor following the companions of the Prophet and also the later autharities

such as Abu l:lanifah. The non-Shi ah taqud is substantiated by the

following badith. The Prophet is reported to have said: 'my companions

are like stars; whomsoever of them you follow, you will be guided."®’

Al-Nu®man, however, interprets this Eadith differently. According
to him, if this badIch is valid, then the word 9_@ does not refer to
Chose_:rismsidered\ as ideal in the non-ShiCah circles, but to the _I_ms__gs_
from the progeny of the Prophet. Al-Nu®man justifies his view and gives

reasons for the disqualification of those considered as models in the
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non—ShIf:ah context. The disqualification is substantiated by the

disagreement among the community-members immediately after the demise of

the Prophet. The first and foremost evidence for the disagreemnfz, al~

Nu’man holds, was over the Muslim leadership. Expounding this he refers

»

to the disagreement between the emigrants and the helpers. According to

him, the helpers wanted to elect someone from among themselves. But the

emigrants objected to this. Al~Nu®man argues that if this hadith was a

reference to the earliest community members, then the emigrants should

not have objected to the attit of the helpers but should have followed

them, since they were the companions of the Prophet.>® In additionm, al-

Nu°man mentions the wars among the eafrly Muslims, probably referring to
the wars between ‘Al and “A'ishah and between “All and Muc;wiyah. Al-

c - . <-c . . .
Nu 'man concludes that if the non-Shil ah interpretation is accepted then

both the fighting groups should be on the right path. Consequently, the

murderer and the one who was murdered become equal. This, in the opinion

c - . . . . —chi€
of al-Nu man is of course a contradiction in the non-5hi ah o

position."

Al-Nu®man insists on the point and considers the implication of the word

» f

“ashat’ According to him, the word does not necessarily express the’ idea
P

of coming under the influence of the one whom someone accompanies.

ﬁ:ome—

times two fellows of different faiths can keep company without being

influenced by each other. Al-Nu’man substantiates this by the following

verse. ''Coin for them similitude": two men, unto one of whom We had

assigned two gardens of grapes, and We surrounded both with date-palms

and had put between them tillage., Each of the gardens gave its fruit and

withheld naught thereof. And We caused a river to gush forth therein.

’

And he had fruit. And he said unto his comrade, when he spake with him:

I am more than thee in wealth, and stronger in respect of men. And he

Y.
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went into his garden, while he thus wronged himself. He said: 1 think

not that all this will ever perish. 1 think not that the Hour will ever
come, and if indeed 1 am brought back unto my Lord I surely shall find
better than this as a resort. And his comrade, while he disputed with

him, exclaimed: Disbelievest thou in Him Who created thee of dust, then

of a drop (of seed), and then fashioned thee a man? But He is Allah, my

Lord, and I ascribe unto my Lord no partner (XVIII: 33-39).

1

Al-Nu‘man infers from these verses that God considers the believer
as the comrade of the non-believer. Thus, one does not necessarily come

under the influence of the one whom he accompam'.es."‘1 Furthermore,

according to al-Nucm;n, the word "aggzb" mentioned above appears to be

an epithet (nat) used like a noun (yajri majr al-Ism). From this it

follows that the word qualifies the Imam, as will be clarified below.
For al-Numiin thus the word “ast‘xg.b" conveys more than one meaning. It

refers to those who keep company with someone physically (al—~guhbah bi
al-Badan). It also gives other meanings such as the Arab saying

- -
Ysahib mal meaning a possessor of wealth.

1

It is obvious that a possessor
of wealth does not always accompany his wealth. From the discussion of
al-Nu®man thus it appears that although the _I_m_é_lg_ does not accompany the
Prophet in the physical sense, he accompanies the Prophet in the sense
of possessing the Prophetic knowledge . 2
gical analysis we may say that al-Nu“man's discussion of.the Qur'an-

_I_gx_gg companionship which we have already mentioned (p. 46) is also based
on the latter interpretation. The L‘EE keeps company with the Qur'an in

the sense of possessing the Divine knowledge.

54

Following al-Nu‘man's philolo-
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Al-Nu“man's discussion suggests that the companions were not
legitimate models for the rest of the believers. On the contrary, for
al—Nucm.a.n, it is only the _I_n_za:m_i who are the associates of the Prophet and
hence ideal for the community. He sup’port%: the this view with the
fact that the Prophet transmifted his knowledge to the _I;lé_g.g_. Elabora-
ting this, al-Nu mdn provides considerable evidence such as the following
verses and a Prophetic tradition. (1) "Ask the people of the remembrance

if ye know not." (xvl:43). (2) "O ye who believe! Obey Allah and obey

the messenger and those of you who are in authority.” (1v:59). Al-Nu®man

then cites the gad;th al-Thaqalayn.“® Basing his argu@ ‘on the above
ment ioned evidence, al-Nu®man considers the Imams as the possessors of
the knowledge of both the Qur';n and sunnah of the prophet. In his

opinion every former Imam transmits this knowledge to his successor.

A b

Expressing this he uses atharuh, rawawh and awdauh.'* Al-Numan's view

]
leads us to the fact that the _1_@3 speaks of the Divine knowledge. In
turn he does not speak from his own desire. This may be the reason for “";
al-Nu®man's consideration of the _1;-55 as the only trustworthy informant. ;’L
From this, according to al—Nucm;n, it follows that the _I_n;_i'g is the only o
legitimate leader to be followed. AI:Nucm;n then makes a distinction between the i

;

Sh-i-cah, i.e.Isma"ili,notion of obedience and the non-Isma il1 concept of - %
taqlfd. According to al-NquEn, the Isma“ili notion may be referred to fi
as tasd_ig not taql.i'd. Tagdfq means to believe someone to be truthful. ’%
For al—Nucm;n, the Ism;czl-i-s follow the Ln;_m, believing that he has ::

received Divine knowledge, but tagl-i-d does not have this sense. In the
P c - - .. . .
opinion of al-Numan, taqlid is an, imitation without knowledge of the status
of the leader. He substantiates this definition by some verses such as i

“"when it is said unto them: come unto that which Allah hath revealed and
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unto the messenger, they say: enough for us is that wherein we found our
fathers. What even though their 'fathers had no knowledge whatscever and

no guidance." (V:104).“% 1

According to al-NquSn, the tagf{d characterized by the Qur'an
indicates that the imitators neither observe critically those whom they
imitate nor argue with them because of their inferior knowledge.'® Al-
Nu‘man aftervards concentrates on the position of those imitated by the )
non-Shi‘ah. . In his opinion, the ones considéred as models may not be
followed since they rely on reasoning i:: religion.- not on the Qur'an
and sunnah of the Prophet (athar). Al-Nu“man probably refers to the non-—

?

Shiah  jurists such as Abu Hanifah who is credited with using reasoning.

- ) . -CT,.7T

Al-Nu“man consequently sees a major difference between the Isma 111
. : 3¢ “CTyT ) .

attitude and that of the non-Shi ah. The Isma ili attitude is based

on belief only in the possessors of the Divinely bestowed and transmitted
. ;¢ . . -
knowledge while the non-5hi ah  attitude is dependent on the reasoning

of those who were not authorized by Divine command . *’

Consensus (i’Lmsc)

Secondly, ‘al-Nu®man studies the role of consensus in the context of
the n°“”§bi_cajl additional shari ah sources. In the opinion of al-Nucm;n,
consensus 1s another kind of repudiation of the _Iy:g However, let us
first present the position of the adherents of consensus so that al-
Nu“man's critical study may be justifiéd. Consensus is basically sub~-
stantiated by the following Qur'anic verses and Prophetic traditions.

(1) “Thus We have appointed you a middle nation, that ye may be witness
against mankind and that the messenger may be a witness against you."

{11:143). (2) "He hath named you Muslim of old time and in this (scripture),

. ,
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that the messenger may be a witness against you, and that ye may be wit-
ness against mankind.”" (XXIL78). (3) "And whoso opposeth the messenger
after the guidance (of Allah) hath been manifested unto him, and followeth

other than the believer's way, We appoint for him that unto which he him
\

self hath turned, and\\xpose him ynto hell, a hopeless journey's end."

(IV:115).%¢

According to the interpretation of the upholders of consensus, the

word muslimin, mu'minin and wmmah used in the above mentioned verses refer

to all the believers. Thus the consensus of all Muslims should be
followed."® As traditions, the following are cited. The Prophet is
reported to have said: (1) "Allah will never make my community agree on
an error."®? (2) "You should follow the community, for Satan accompanies

one person, but stands away from two.">? ‘

The verses and the traditions appear to be at the centre of the whole
discussion of consensus. It should, however, be borne in mit;d that the
definition of consensus has not remained consistent. The divergent views
may be witnessed in the fact that some of the non-S;mzcah such as
al-Shafici minta;.ned the above mentioned view, that is that the con;ensus
of all the Muslims should be followed.>? Others confined it to particular
groups, for instance, the Malikis restricted it to the general consensus
of the scholars particularly of those of Madinah.®? At any rate, though
al—Nu'man objects to all the views, he particularly concentrates his ob-
jection on the first one, probably because to him this may be' the origin
of other views., In any case, al-Nu®man considers this attitude as

unjustified. In his opinion, it is illogical to take all community members

to be models since the community includes sinful, ignorant and even

bt < v oo
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msled Muslims.®" .

In contrast to {the non-Shi ah attitude; al-Nu®man holds that God
has used a number of/ terms such as Ecommunity (ummah) to refer to the prophet -
and then the EI_;_[E. To substantiate this he cites a number of verses such
as (1) "and remember when his Lord tried Abraham with His commands, and
'he fulfilled them, He said: lo! I have appointed thee a leader (I_ma?;n)
for mankind. Abraham said: And of my offspring (will they be leaders)?
He said: my covenant includeth not wrongdoers." (11:124). (2) “And when
iraham and Ishmael were raiﬁsing the foundation of the House (they
prayed): our Lord accept from us (this duty). Lo! Th:,u, only Thou, art
the Hearer, the Knower. Our Lord! And make us submissive unto Thee and
of our proggny, a nation (Ummah) submissive unto Thee, and show us our
ways of worship, and relent toward us. Lo! Thou, only, Thou art Relenting »
‘and Merciful." (11:127,128). (3) "And when Abraham said: my Lord! Make p
safe this territory and ;)reserve me and my sons from serving idols." “

(x1v:35).%% Al-Nu‘man interprets these verses and refers to Imam al-sgdiq.

According to the Imam, the words progeny (dhurriyyah) and- the nation

e

(ummah) contained in these verses indicate only those descended from

Abraham, namely Muhammad, cAlI, F;t.:imah, Hasan and Husayn and the later %

P

Imams. These are the individuals who fulfilled the conditions mentioned ‘
in the verses; for example they never worshipped anything except God.
Therefore, in the opinion of Imam Jacfar, the prayer of Abraham/Ishmael

is applicable to them -not to all the Muslims. However, a member of the

-

commmity who has reverence for Muhammad and his progeny and follows

[

them may be included in the ideal community.>® Furthermore, the Imdm

refers to these verses. (1) "And there may Spring from you a nation

DU
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oh
who 1invite to goodness and en,oin right canduct and forbid 1indecency
Such are they who are successful.” (111 104) {(2) "We have appointed
you a middle nation, that ye may be witness against mankind, and that

the messenger may be a witness against you." (II 143).

According to the 1nterpretation of Imam al—$;d1q, 1t 1s the Imam

who is referred to as the witness against the people of his time. Elabora-
ting uponsthis the Imam objects to the w7~ >1i. .© wview that all the

communlty members are referred to as witnesses against the previous

communities. Imam al-$;d1q's argument 1s based on the Islamic legal system

of witness. Accordingly, someone who has not seen an event 1s not accepted
as a witness. Accordlﬁg to the EE%E’ 1f someone's witness to (am 1ncon-
siderable object such as) a EEE.Of a date 1s unacceptable (in this world)
his witness to the previous communities will not be accepted (on the Day

of Judgment).57 The lgég then elaborates the subject further and compares
the Prophet Muhammad and his progeny w;th the prophet Abraham and his
progeny most probably to show the consistency in the system of Divine
guidance. Accordingly, at the beginning of his mission, Abraham alone

was himself counted as a community (ummah), (see the Qur'an: XVi:120).
Afterwards, God supported him by giving him Ishmael and lsb;q and entrusted
the prophecy and the book to the descendants of both Ishmael and Isb;q.
Similarly, the Prophet Muhammad was algne at the i1nit:ial stage of his
dacwah, later on, Allah assisted him and gave him “All and Fgglmah and
made him abundant through al-Hasan and al-Husayn just as He made Abraham
abundant through Ishmael and 1sh3g. 'And He entrusted the Im;mah, the

succession to the prophecy to them (al-Hasan, al-@usayn) and then to the

progeny of al-Husayn. The transmission of the Imamah to the progeny of

P
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al-Husayn 1s similar to the transmission of prophecy from the family of

Ishaq to that of Ishmael.>®

c -
From the whole discussion al-Nu man concludes that the -uor-5n1i an

position 1s nothing but an innovation. On the other hand, al-Nu‘man thinks

the Sti7arn, ang ience Isma 111 otior o lmamd” 1s 24s5e¢C U1l _—lvine Command.)

Analogy (qiyas), Deduction (1stidlal), Personal Opinion (ra'y), Reasoning

(1ytthad), Juristic Preference (istihsan) and Speculation (nazar) ®°

Now we may turn to the discussion of analogy, deduction, personal
opinion, reasoning, juristic preference and speculation since they are

—-c ~
considered as parts of the -_---.  _. supplementary shari ah sources.®®

Since these sources emanate from one and the same origln, namely, reason-

1ng, we will refer to them as the reason-based sources.

At any rate, the reason-based sources are substantiated by a report
considered a Prophetic tradition by the upholders of the sources of
reasoning. The Prophet 1s reported to have permitted mu‘adh b. Jabal,

one of his companions to use his reasoning (1jtihad al-Ra'y) if he found

nothing 1n the Qur'e-m or the sunnah of the Prophet“ to solve a particular
problem. This report appears to be the foundation'of the whole concept
of reasoning. However, from al—Nucma_m's harsh criticism of this claim, °
as we will explain later, it remains beyond any doubt that to him this
report 1s 1nvalid. It 1s 1mpossible for al—Nqua-m to believe that the
Qur';n fails to provide guidance to all the phases of a believer's life.
On the contrary, to him the Qur'Zn embraces all things. He supports this
by the following Qur'anic verses: (1) "We have neglected nothing in the

Qur'an." (VI:38). (2) "And We revealed the scripture unto thee as an

-



exposition (tlbz;n) of all things and a guidance and a mercy and good
tidings for those who surrendered to Allah." (xvI:89).%% From these
verses al-Nu‘man concludes that everything regarding devotion to God

(ta‘abbud Allah) has been indicated clearly in the Qur 'an. Elaborating

this, he argues that the word explanation (Egzé&) mentioned 1n the follow-
ing verse (XVI:44) applies to a clear and well—known 6bJEC£. Stal]l 1f
there 1s something uncleig then 1t has to be referred to the Prophet and
then to those in authority (ulu al-Amr). Substantiating this, al-Nu“man
cites these verses. (1) "and We have revealed unto thee the remembrance

that thou mayst explain (li-tubayyina) to mankind that which hath been

revealed for them.” (XVI:44). (2) "And whatsoever the messenger giveth
you take 1t and whatever he forbiddeth, abstain (from 1t)." (1X:7). (3)
"Whereas 1f they had referred it to the messenger and such of them as

are 1n authority (ulual-Amr) those among them who are able to think out

(yastanbitunah) the matter, would have known 1t." (1V:83). (4) "O ye

who believe' Obey Allah and obey the messenger and those who are 1in auth-
ority {(ulu al-Amr)." {1V:59). (5) "Thas day have I perfected your rellgiég

N
for -you and perfected my favour untoc you, and hence chosen for you as
religion al-Islam."” (V:3).%" Furthermore, dependence on reasoning regard-
ing religious matters 1s, al-Nu“man holds,ﬁfgaLnSt the attitude of the
Prophet. Elaborating upon this he says that the Prophet was never
authorized to use hils reasonlng; on the contrary, he was directed to follow
the D1v£ne command. Furnishing evidence for this, al-Nucm;n refers to

such verses as "by the star when 1t setteth, your comrade erreth not,

nor 1s deceived; Nor doth he speak of (his own) desiref. It 15 naught

, save an insplration that is 1nspired, Which one of mighty powers hath
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taught him," (L11i:1-6). The dependence of the Prophet on the Divine
command may further be suhstantiated, al-Nu“man holds, by the fact that
the former neve} answered any question by relying on his reasoning but
waited for revelation. A number of verses support this, such as "they
question thee O Muhammad! concerning menstruation (bayd). Say it is ill-
ness so let women alone at such times..." (11:222). Al-Nu‘man comeiudes
that if employing reasoning was permissible concerning a religious matter,
then the Prophet would have been the first to do so since he was the most
rightful 1n distinguishing (Eiﬂii)' the most truthful in his supposition
(3ann), and the most excellent in his view (ra'y), analogy (gizgg).
jeristic preference (istigssn)'and deduction (istidi;l).65 Al-Nu“man
takes the point further and considers the non-Isma ili attitude as an
innovation in the religion. According to him the non-Isma‘ili position pre-
supposes that God has not completed His religion: both the Qur'an and the
Prophet failed to fulfil the needs of the peoplé. So it is they who cdom-
plete the religion. In the opinion of al-Nucm;n, an innovation has been
prohibited in the religion. Substantiating this, al-Nu®man refers to the
P;ophet, who 1s reported to have said: 'follow (ittabi®u) and do not

- .C— . . -
invent (wa la tabtadi u), for every 1innovation is an error (dalalah)

and every error leads to hell."®® Al-Nu®man insists and cites anothér
padith transmitted by €Ali, who says: I have heard the Prophet saying:
there will be a dissension (fitnah). CAli says: 1 asked the Prophet,

0 messenger of Allah' What is the way out of i1t? The Prophet said: the
Qur';n, within it is 1nformation of those who preceded you, news about
the ones who will follow you, and an adjudication of that which is among
you. The Qur'an 1s the final decision not a joke. Any tyrant who dis-

cards 1t, God will destroy him. And whosoever seeks guidance from a
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source other than the Qur'an, Allah will leave him to go astray. This
is the firm rope of Allah, the wise remembrance, and the straight path.
It is the Qur'an - because of it the inclinations do not deviate, nof
the tongues remain uncertain.: The learned peaple are not sated with it
and it is not worn out by frequent use. Its miracles never.cease. It
is the Qur'an to which jinns continuously listened and eventually said:
"lo it is a marvellous Qur'an which guideth unto righteousness, so we
believe in it and we ascribe unto our Lord." (LXXII:1,2). Whosoever holds
it, holds the truth. He who acts according to it, will be rewarded. The
one who decides by it, does justice. He who points the way to it, guides

to the right path. Whosoever wishes to be guarded by it, will be guarded."®’

‘From this Qadfth al-Nu®man infers that since the Qur'an encompasses
all the aspects of a believer's life it is illogical to hold that God
has, failed to reveal anything the believer needs to know relating to his
devotion to God. In turn, in the opinion of al-Nu®man, the reason-based
sources are unjustified since they have nothing to do with the Qur'an

and sunnah of the Prophec.GB

&

The IsmaCili Sources of the Sharicah

Finally, we should present al-Nu®man's view of the Egégls authority
on the Qur';n, the sunnah of the Prophet and the teachings of the prev?ous
Egégg. Since al-Nu®man's consideration of the subject is based on the
guidelines provided to him by the Egégg of his time, particularly EEEE
al-Hucizz, we will first take note of them. The guidelines were explained

»
in a letter (Eiﬁég). We will mention only those points which are closely

related to our present study. Furthermore, the beginning part of the

letter cannot be translated succinctly from the -Arabic text. Therefore,
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we will give a free translation of its relevant part.

To begin with, Imam al-Mu®izz justifies his authority and considers
himself to be the Divinely appointed possessor of the exalted status of
the khilafah and the high degree of the Imamah by referring to himself

as the commander of the faithful (amir al-Mu'minin). (The insistence of

al-Mu®izz on the phrase "the commander of the faithful" may refer to the
authority of the ulu al-Amr mentioned in the verse (IV:59) which is always

referred to by the Shiah). Imam al-Mu®izz further mentions the various

aspects of his authority and says that Allah has appointed him as a shining
lamp on earth so that guidance may be obtained through him, and light

can be sought by means of him. Moreover, according ta the EEEE’ God has —
set him up as a landmark for creation, a conductor of His affairs, as

the one who made the pillar of the faith firm, the one who fastened the
covenants of Islam. In addition, in the opinion of the EEEE’ Allah made
him the one who plainly manifested the shara'i® of his ancestor, Mubammad,
the messenger of God, may Allah's blessings be upon him and his progeny.
Aftervards, Imam al-Mu®izz implying the sources of Isma 111 law,

says "...(0 Nu®man!) in all your decisions and judgments, you should

follow the Book of God to Whom belong the Might and Majesty, the Book

"at which falseho;d cannot come either from in front of it or from behind
it. (It is) re;elation from the Wise, the Owner of praise." (XI1:42).

For God, to Whom belong the Might and Majesty, has clearly indicated
therein what is lawful and what is unlawful. He has explained His command-
ments and illuminated His signposts. If you find neither a text in the
Qur'an (concerning any problem), nor a decision in the sunnah oé the

forefather of the commander of the faithful, Mubammad, the messenger of

’
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God, of the Lord of the universe, may the salutation of God be upon him,
search for it in the teachings of the pious, pure and well-guided Efééf
from the progeny of the Prophet and forebears of the comm;nder of the
faithful; may the salutation of God be upon all of them. They are tﬁe
ones to ;hom God has entrusted the matters of His religion, invested in
them the depositories of His knowledge and secrets of His revelation.

He appointed them as guides for the devotees, light for the world (gl-
Bilad), lamps in the darkness of the bewilderment of blindness and the

gloom of destruction (masgbzb al-in; min hayrat a1-°A ma ﬁa ghay;hib

al-Rada). They are the model path, and are followed in matters both
religious and temporal. If something becomes obscure to you and hence
confusing, dubiou; and thus problematic, refer it to the commander of

the faithful, so that he may guide you to the proper decision. Thereafter,

follow it and act accordingly, for he is the remnant (bagiyyah) of the

rightly guided caliphs (al-Khulafa' al-Mahdiyyun) ‘of God, the Mighty and

Majestic and the descendants (sulalah) of the rightly guided Imams

_ al-A’immah al-Rashidun). They are the ones God, may His name be High and

Mighty, has cou;mnded (the believers) to ask, acquire knowledge from and
refer the magter to. He (God), may His mention (dhikr) be lofty and His
name blessed, has said: "whereas if they had referred it to the messenger
and such of them as are in authority (ulu al-Amr) those among them who
are able to think out the matter would have known it." (IV:83), And He,
may his name be lofty, has said: "ask the people of remembrance (ahl
al-Dhikr) if ;e know not." (XVI:43). And Mubammad, the speaking Prophet

N'.’*))x
(al-Nabi al-Natiq) and the truthful messenger, may God's salutation be

upon him and his progeny, has said: "I am leaving amongst youidwo sub-

stantial things, the Book of Allah and my progeny. You shall not ho
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" “those in authority” in this verse refers to the Imams. However, the non-
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astray as long as you hold fast unto them. They shall not separate till

they come to the pond.'®?®

A1-Nu®man bases his consideration on the preceding directing principles

and expounds the shi%h shariCah sources. He -insists on the fact that

the Qur'an contains within itself knowledge of all things. As regards
the interpretation of revelation, according to al—NucmEn, although some
verses areéclear, others are not. They need an explanation. Al-Nu®man
probably makes an allusion to the Qurf;nic verse (III1:7) which speaks

of the duallty of the nature of the Qur'an, namely, the clear revelation -

.

‘ (;25; muhkamat) and the allegorical verses (mutashabihat). However, for

al-Nucm;n, the unclear verses may not possibly be explained by others

than the Prophet and the Imams. In the opinion of al-Nu®man, the inter-

¢

pretative authority of the Imams is the point of demarcation between the

. Imams and the believers. Discussing this al-Nu®man says that the obscure

part (Eghm;d) of the Qur'an points to the fact that the devotees of God
need the guidance of the Imams. He further says that the concealed portion .

of revelation is a proof that God has exclusively taught tﬁi lgégg. 1f
this was not tP81Clle, al-Nu®man argues, all the people would be equal

and there voul& be no question of superior (Egiil) and non-superior
(-nfg!g).’° Al-NuSman propounds the point further and particularly con-
centrates on some Qurhnic verses such as "0 ye who believe! Obey Allah,

and obey the messenger and those of you who are in authority (ulu al-Amx)".

(Iv:49). According to al-Nu‘man, as we will explain later, the phrase

Shiah hold different views on the interpretation of the Qui;hic tern
"those in authority". Some of them consider jurists as those in authority

‘

e —



All of thed are equal and God has commanded them to obey chose in autherity,

while others copsider the term.to refer to army officers.’’ The non-
s &*

-C . . . * - .
Shi ah view is, of course, unacceptable to al-Nu®man for the following

reasons: the jurists are not unanimous among themselves on mary such
&
matters as to what is lawful and what is unlawful.’? Elaborating this,

al~Nu®man puts the question to the upholders of this view: "do you think

it i? permissible for God to command His devotees to ask the people of
different opinions? If the response is positive, then whose interpreta-
tion should be taken? Al-Nu‘man is in;istent on this point and raises
another question: is it legitimate to hold that the truth lies within
the explanation of all of them or within thds; of.only some of them? 1

c_= . . . . .
Al-ﬂu man, in any case, sees a contradiction in the non-shi‘ah attitude
i N ————

and says that God never commands His devotees to acquire knowledge from AR

3

people who are of different opinion among themselves.’’® Likewise, al-

Nu®man objects to the view that army officers are the ones referred to

as "those in authority". Expounding this he says that obedience to army

officers is obligatory insofar as the Im;n-aﬂpoints them: ‘'In this case,

army officers do not possess a higher status than the rest of the believers.

-

that is to say the Imam. " )

i

Al-Nu®man's. stress on the concealed parts of the Qur'an, to be inter-
i

[ [

preted by the Imam alone, may provide a justification foﬁ the Imam to
]

give a further interpretation of the Divinely revealed law.

. |
Since/téZ?sunnah of the Prophet is believed to be one of the shi‘ah

shari ah sourc;%fﬂit is inevitable that we should examine it. It is well’

known that the discussion of the sunnah and hadith of the Prophet has /f S

always been one of the most controversial subjects among all the Mﬁsyéés.

Fogt e 2w oa |,
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Since we are unable to deal with it in detail, we present briefly the

shi‘ah position alone. According to al-Nu®man, the Imams are the

possessors and transmitters of the sunnah and hadith of the Prophet.’’

Elabérating this al-Nu°man insists on the.authOtity of the EEEEE' He
considers the sayiég (qawl) of the [pdms as Gnchallengeable (hujjah).
This is so because they heve been Divinely authorized. Substantiating ¢
this, al-Nu®man refers to the verses (IV:59) and (XVI:43) which contain
the phrase "ulial-Amr" and "ahl al-Dhikr". In view of this al-Nu®man

holds, the Imams are trustworthy in whatever they say (musaddagun fih,

umana’ “alayh).”®

In addition to this, the LEEE- in the opinion of al-Nucn;n, represents
both the Prdphet (al—N;tig) and AIT (5253). Accordingly, the l!é!
manifests the virtues (fag;'il) of the Prophet. He unveils the allusions
(EE!EE) and the true meanings (mamthulat) given by the Prophet by means
of  the exote;ic aspect (iéhii) of the revelation (tanzilih) and of the
3§££Ef§£'~ On the other hand, the EEEE takes possession of the ta'wil
of the da“wah of the 5353 (°A11) and the secrets (bawatin) of his hikmah.’’
Consequently, both the exoter;c and esoteric aspects of the Islamic teach-
ings may be understood through the EEEE' Substantiating this al-Nu‘man
refers to this gad;tb.\fl am the city of the knowledge and CAlf is its

. . 4
gate. Whoever wants to enter the city, he should enter through the gate."

v
»

-

In view of this evidence, al-Nu®man confines the Divine knowledge
to “AlT and to the later ;gigg.\‘@g supports this by the following verse.
"That {this) is indeed a noble Qur'an, in a Book kept hidden, which none

toucheth save the purified (al-Mutahharun). (LVI:77-79.7% According

to the interpretation of al-Nu‘man, "a Book" mentioned in this verse refers
T——
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[ed -~ . . . - . .
to "Ali. In him is written the ta'wil of the shari ah and its true meanings

(mamthuldt), which is veiled and hidden (maknun, khafi, mlt;t\). Nobody

knows this knowledge except the purified ones, namely, the Imams.®®

Al-Nu“man's consideration of the ____I-_g_g_ as the authority on the Divine
knowvledge reaches its peak when he declares "If a person claims that he
obeys God and His messenger but disqbéys the _g_-:-__ or denies him, he is
sinful due to his disobedience to the 1__-_- Due td his denial of and
disobedience to the _m-_';, neither his obedience to Allah and to His messenger

nor any of his actions will be accepted."®?

Furthermore, the Inins,ate fully aware of the attitudes of the pre-
vious Imams. Al-Nu®man's view that the Imams know best that which emsnates

from their ancestors (fahum...a"lam bi-al-Thabit an ;b;'ihi-J, indicates

that the Imams are the authority on the previous Imams.*?

At the end of this discussion we msy say that the Shi‘ah = and the

non-Shi‘ah appear to agree in their insistence on an urgeat need to
interpret the shari“ah in ever-changing circumstances. 'However, the .

Isma_ilis and the non-Isma°ili groups differ as to who is the legitimate .

)

interpreter.

Al-Numan's discussion demonstrates that the Isma‘ili Imem is the

Divinely authorized interpreter of the shari ah on earth, in which case

the non-Isma“ili additional shari“ah sources are unjustified because they

do not come from the _I_ég_a_s; This being so, the mmjor point of contentiomn /\
is again the different approaches to the legitimization of the inter-
preters c;;ncemed, namely the Divinely designated Imim for the Ismm ilis
and non-Divinely designated ones, that is to say the jurists, for the

“CT, 7T
non~-Isma 1lis.
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Footnotes to Chapter |1l

'A1-Nu®man, Dacg'im, pPp.45-46
?Ibid., p.46

‘ldem, ﬁs_, pp.28-32

“Ibid., p.28

SIbid

SIbid., pp.29-32

"Idem, Ta'wil al-Da®a'im, p.47

Al-Shirazi, Al-Majalis al—Mu'ayyadiyyah, First volume edited by Mustafa
Ghalib, 8 vols. (Beir@it: DAr al-Andalus, 1974). 1:97; Al-Shahrastani,

Al-Milal, p.39

9A1-Nu®man, Asas, p.30; although this badith exists in a number of Shi-ah

and Sufl sources as well as in some SumnnY ggﬁologxcal sources, it does

not exist in the Sunni badith collections. Accordl.ng to al-Nucman however,

the hadith has been agreed upon by - the unmah (1)m al-Ummah). It s@m

that by expressing this view al-Nu man may take into account the ShItah

sources, §uf1 sources and Sunni theological sources. See for a detalled

study: Mubammad b. Khalid al-Barql, Kitab al-Mah@sin ed. Sayyid Mubammad

sadiq, 2 vols. (NaJaf al-Ashraf, 1964) 2:243; Badr al-DIn Mubammad al- (
ZarkashI, Al-Burhan fi “uldm al-Qur'dn, ed. M. AbG Fadl Ibrahim 4 vols. ,
(Egypt: DAr IbyZ kutub al-CArabiyyah, 1957-1958), 2: 169; for further
information on this subject see: Abu Tahb al-Makki, Qut al-Qulub, ist
edition (Egypt. Al-Ha;ba ah al-}usrxyyah 1932) 2:6-7; Ibn Taymiyyah.
"Al-Risdlah FI al-"Ilm al-Batin Wa al-Zahir's Munﬁcat Rasa'il al-Munlriyyah
ed. Muhammad AmIn Damaj, 2 vols. (Beirfit: IdArat TabXCah al-Muniriyyah,
1970), 1:230; GErhard Bowering, The Mystical Vision of Existence in
Classical Islam (Berlin: Walter de Gruyter, 1980), pp.138-142
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”Al-—Nqu;n, ASSS, p-.31
11bid., p.58; Idem, Da‘a'im, p.67

!2The word ta'wil embraces a number of meanings such as discovery, explana-
tl,on, The End and the mterpretaclon of dreams. See: Ibn Manziir, Lis#n ¢
al-®Arab, s.v. awwal". however, in its narrow sense it is taken as parallel

to the exoteric aspect of the Qur'dn. .See the following notws particularly
no.14 ,15
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3Commentators, particularly the Sunni, make a dibtinction between ta'wil 'wil
and tafsir. According to\al Suyu;! one of the Sunnl commentators, whatever
is obvious in the Qur'an and has also been fixed i1n the Sunnah of the
Prophet 1is referred ‘to as tafslr, while ta'wil is discovered by the experts

b3




~

71

in the field. See: galsl al-Din al—Suny;f, Al—Ithn Fi “Ulum al—Qur'gn,
2 vols. (Qihirah: Hijazi Press, n.d.), 1:183; for the ShICah view see:
note no. 15

9
1%Different opinions have been expressed regarding the interpretation
of this verse. Let us first take note of the Sunnl sources. According
to al-Tabarl, the gommentators on the Qur'an hold two different views
of this subject. €a ishah, Ubay and Ibn CAbbas, for example, hold that
"those who are of sound instruction" (al-Rasikhi@in fi al-CIlm) do not know
the ta'wil. In the opinions of these individuals, the phrase "those who
are of sound instruction”" is not to be taken as an adjunct to the name
Allah (ma®tuf ©ala ism Allah). In this case al-Rasikhin fI al-Silm
confess only by saying we believe therein, the whole is from our Lord".
On the other hand, Ibn ©Abbas heads those who are of the opinion that
Va[-REsikhEn fY al-“Ilm"know the ta'wil. Possessing the knowledge they
confess '"'we believe therein, the whole is from our Lord". It should be
noted that it is possible that Ibn CAbbas first expressed the former view
and then changed to the latter one. Otherwise the contradiction between
these views does not make any sense. Mujahid, Rabi® and some others hold
the second view. For the upholders of this view the phrase Mal-Risikhiin
f1 al-“I1m” is an adjunct to the name Allah. See; Al-Tabari, TafsIr,
3:182-184. As for the ShiCah, it seems that the vast majority of them
consider the phrase ¥ al-Risikhin fi al-¢IlmM as an adjunct to the name
Allah. Consequently. Mthose who are of sound 1nstruct10n, "namely the
Imams, know the ta 'wil which we are going to explain now in the text with

speCLal reference to one of the sayings of Imam Muhammad al-B3qir, a

commentary on the verse mentioned above. See for a detailed studv:_
Al-Nu®man, Daa'im, 1: 28-29; Al-Kulayni, Al-Usil, 1:213; ALY IbrahTm
al-Qummi, Tafsir al-QummJ, ed. Al-Sayyid Tayyib al-MﬁsaﬁI 2nd ed1t1on,

2 vols. (Al-Najaf: Matba®at al-Najaf, 1968), 1:96~97; However, Abu Jqﬁfar
al-Tusi, one of the IthnaCashari commentators not only neglects the Shi®ah
posltlon on the subJect but also seems to incline towards the" former
view to be found in the Sunni sources, namely that Hal-Rasikhun fial-"Ilm?
do not know the ta'wIl. This may be substantiated by the' fact that al-,
Tasl seems to consider the phrase ”al-R351khun £1 al-“Ilm* as not connec-
ted with the name; Allah by puttlng "mim" in between, a sign of pause.
Al—TusI s neglect of the Sh1 ah view strengthens our doubt of his acknow-
ledgement of the maJOtlty view of the Shiah. See: Abu Jafar al-Tu51,
Al-Tibyan Fi1 TafsIr al-Qur'an, 10 vols. (Al-Najaf al—Ashraf Maktabat

al-AmYn, 1964-1969), 2:394-400. Some modern Ithna®asharl commentators
such as Mir Abmad ALl like al-TGsl do not connect the phrase "al-Rasikhun
f1 al-°Llm” with the name Allah. Mir Ahmad Ali, however, expresses the
vigw that those who are of sound instruction know the ta'wil 'wil. See:

Mir Ahmad Ali, The Holy Quran English Translation and Connentary (Karachi:

Peermahomed Ebrahim Trust, n.d.), pp.146,147,150-153

15,1-Nu®man, Da®a’'im, p.28,29; Al-Kulayni, Al-Usul,, 1:213; it shéuld be
borne in mind that Imam Muhammad al-B3aqir has repeatedly used the word
ta'wil in his statement. It seems to us that the recurrence of the word
implies different meanings. Accorfiingly, in the beginning, the Imam uses
the word in a specific sense, that is to .say, as parallel to the exoteric
dimension (tanzil), but afterwards he applies it as covering all the
interpretatxve Qur'anic sciences. At any rate, in its narrow sense it

is _employed as a synonym of the batln of the Qur an. See: Al-Nu man,
Asas, p-71 N\
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® Idem, Da®3'1m, pp.21-22
7Idem, Ta'wil, p.86 ' v

181b1d, p.200; Ibn Athir, Usud, p.32; according to some other sources

the prophet once addressing his companlons said: "there is a person among
you who will fight for the sake of the ta'wil of the Qur'dn just like

I fought for the sake of its tanzil." TUpon hearing this Prophetic state-
ment, Abu Bakr and then “Umar stood up (expecting that the Rrophet had
referred to them). However, the Prophet said: '"no, but itRT§\£ﬁ€/52:

who is mending the shoes (khaglf al-Na®1)". At that time, CAlI was nding
the shoes of the Prophet. See: Ahmad Hanbal, Musnad 3:33,82; see also:
Al-Hakim, Mustadrak, pp.132-133

1941 -Nu“man, Ta'wil, p.61
2%1bid, Idem, Asas, p.3!

2l1dem, Ta'wil, p.66

221hid, p.71 \\

2%1bid, p.66; Al-Majalis, p.94; Asas, p.85
' 1

2%1dem, Ié'wzl, p.66

25A1-Numan, Al-Himmah, p.128; similar expressions are to be found in
other Shiah branchés such as IthndSasharl ShI®ism. The terms connections
(asbab) and inspiration (ta' xﬁds may be glve% as examples of thls. See
for a detailed study: Abd al-Karim Crow, “The Teaching of Jafar al-
gadiq" (M.A. thesis, The Institute of Islamic Studies, McGill University,
Montreal, Canada, 1980), pp.37,38,143,144 145,148,149

26A1-Nu®man, Iftitab, p.338 /

2751 ~Nu®man, Ikhtilaf, p.40

Cn

28Al—R;ghib a1-1§fah5nf,vMucjam mufradit al—Qur'gn, 1972 ed., s.v. "shar

ngl—NucmSn,'“Kitsb al-Tawhid", London, The Institute of Ismaili Studies
Library, Fyzee'Mss, MS(R) 25; fol.'130; Encyclopaedia of Islam, old ed., s.v.
"Shari€al by, Schacht; Fyzee, Outlines of Muhammadan Law,4th ed. (Delhi,
Oxford University Press, 1974), p.16

30A1-Numan, "Al-Tawhid", fol.130
311bid., fol.131

121dem, Ikhtilaf p.3; CAla al-Din CAlil Muttaqi al-Hindi, Kanz al-"Ummal,

ed. Safwat al—Saqu, 16 vols. (Halab and Beirft: Maktabat al-Turxth al-
Isl3mI and Mu'assasat alRisalah, 1974), 9:641-643; CUmar the first probably .
refers to this padith when he says "CAlT is the best judge among us..."
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See: Ibn Hajar, Thahdhib 7.337, this may be the grounds for the Shi‘ah
view that the Im3m 1s the informed expert of the Divine 1aw (al-“Xl1im b1
al-Apk3m) see: Al-QummI, “Uylin,Akhbar al-R1¢a3, ed. S. Mahdl (Qumm: Dar

33A1-Nu®man, Ikhtilaf, p.3 o
Ikhtilaf

3*1bid., p.4

3SIbid., for a detailed study of the subject see: P.J. Vatikiotis, The
Fatimid Theory of State, first ed. (Lahore: Orientalia publicationm, 1957),

pPp.69-94
36A1-Nu®man, Ikhtilaf, pp.4-5
371bid., p.31° o
3%1bid., p.33; Abu Bakr Apmad b. “all al-Khatib al- Baghdad1 Kitab al-
Klfavah ed. Mubammad CAlY CAbb3as1 (Hyderabad: The Da'irat al:m

al- thmaluyyah pp.60-61; Muhamad b. CAII al-Shawkanl, Irshad al—Fubul
(Egypt : Maktabat wa Matba“at Muhammad CA11, 1349 A.H. ), pp.73-74

3941-Numan, Ikhtilaf, pp.33-34
“O1pid., p.36
“l1bid., p.37
“21pid., p.38
“318id

““1bid., p.47
“Sibid., pp *53-54
*®1bid., p.54
“7Ibid., pp.54-55
“81bid., pp.56-57
“91bid., p.§7

$%ibid., Al-Shafi‘i, Risalah, p.65

51p1-Nu®man, Ikhtilaf, p.77; Tirmidhi, Sahih 11:11

-

52p1-Nu®man, Ikhtilaf, p.82-85; It should be noted that al-Nu°man, without
specifically referring to am-individual, mentions the view .of those who
consider the unanimous agreement of all the Muslims as the consensus.
However, from other sources it 1s obvious that al-Shafi®l is the one who
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insists on the consensus of all the Muslims ( ammah). See: Al-Sh‘;fch,
Risalah, p.65; Joseph Schacht, An introduction to Islamc Law (Oxford:
The University Press, 1979), pp.47-49; Idem, The Origin of Muhammadan
Jurisprudence (Oxfosgd: The University Press: 1979), p.88-94

53Al-NquEn, Ikhtilaf, p.94-97; Schacht, An introduction, p.6!, Idem,
The Origin, p.83-85
5“Al1-NuSman, Ikhtilaf, p.58

>3Ibid., pp.64,65,74
*%1bid., pp.74-75

$71bad. , p.-76; The Imam 15 the witness against the believers of his time.
' See: Ja®far, "Sar3'ic"

5%A1~-Nu“man, Ikhtilaf, p.77
5%1b1d ’

¢%Ibid., pp.9-10

$l1hbid., p.10; It 15 clear from the relevant sources that all the non-
Isma®¥1T groups such” as the Sunnls and the MuCtazilah relied more or less
on reasoning to decide what is legal and what is not. Consequently, the
reason—-based sources were introduced. See for a detail study: Ibid.,
Pp-98,162,165,191,195, 196,202 ,205,212,213; also see: Introduction, pp.I128-

133; Schacht, The Origin pp.98-128

®2pbu Da ' ud, Sunan,lo vols. (Beirut, Dar al-Katib al—cArabI n.d.), 3:330-
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CONCLUSION

’

¢

c_~ -
Al-Nu man's discussion of the Imamah 1s a representation 5f the early
21 yn attitude to the Muslim leadership, one of the fundamental princip-

les of Shi ah Is1¥m. Al-Nu‘man's consideration covers the manifold aspects

of the authority of the Imam.

The first and foremost dimensions of the _L_E_;E are the legi.timzmg
. v

factors of the Imamah, that is to say, the explicit designation and igﬂheri—
tance, Al-Nucm;n'g discussion of the Divine appointment of the Imam bears
witness to the fact that Almighty Allah has never ‘neglect:ed His creatures
but rather has communicated with them through His delegated agents from
the beginning of time. Thus belief in the presence of a Divinely appoin-
ted guide after the demise of the Prophet Mul.xa’mad is not unnatural but
an expression of the unchangeable practice (sunnahj of God. The denial
of th\is universally ‘established fact would résult in the demial of the )
Divine practice, in which case the greatest Mercy of Allah would be consid-
ered as restricted to some while excluding others. But the fact is that

Allah is the Lord of the whole universe (rabb al-“Alamin). The essential

B ¥ .
responsibility of God to His servants is providing them with guidance.

The continuation of the Divine guidance is substantiated by the following

.

verse, which appears to be the basis for the evidence furnished by_al-
NuSmai. '"(O Prophet!) Thou art a Warner only, agd for every fol;, a
guide". (XIII:7).? Al-Nu®man's insistence on the Divine appoint¥ent is

Qéefereqce to the consistency in the Divine practice. Thus, the ShiCah

kd

38 5

view of the Imamah as the exclusive right of the progeny of the Prophet

g

Muhammad through €A1l and F;t_:imah is in accordance with the Divine practice. o

This is confirmed by the application of the same rule in the era of.

£
®
®
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Prophecy. God chose certain families for the offlce of prophethood. The
following verses refer to this. (1) "Lo Allah preferred Aéam and Noah
and the tamily of Abraham and the family of Imran above (all His)
creatures. They were descendants one of another. Allah is Hearer and
Knower." (I11:33,34).7 (2) "That 1is Our argument (hujjah). We gave it
unto Abraham against his folk. We raise unto degrees of wisdom whom We
will. Lo thy L?rd 1s Wise, Aware. And We bestowed upon him Isaac and
Jacob, each of them We guided; and Noah Aid We guide aforetime and of

- his seed. (We guided) David and Solomon and Job and Joseph and Moses //”’_\f/
and Aaron. Thus do We reward good. And Zachariah and John and Jesus

. and Elias. Each one (of them) was of the righteous. And Ishmael_ and '
Elisha and Jonah and Lot. Each one of them did We prefer above (Our)
creatures, with some of their forefathers and their offspéing and their
brethren; and We chose them and guided them unto a straight path." (VI:84-

88) .3 ‘

<

According to the classical Shi“ah doctrine as represented by our

I3 L . I3 —-—
author, since the Imamah is the succéssion to the Prophecy, the Imam must -

-«

be from the progeny of the Prophet and must be Divinely designated. 1In

‘view of tﬁis, the ferms{é&, ahl al-Bayt, citrah, dhurriyyah and walf,

2 - > - - - )
khalifah, Imam, warith, had and wagi, used in the Qur'an or in the Prophetic

hadith regarding the family of the Prophet and his succéssorship, are taken’

to be expressions of the Divine authority of the Imams.

1
»
¥

- The non-Shi-as may, however, object to this view and say that the

community at large can exercise the authority to elect an Imam. Substantia-

4

ting this the following verse may particularly be referred to. "And (O

©

Prophet) consult with them upon the conduct of affairs". (III:159).
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k.
o

.-
Al=-Nu man on the other hand would take this verse as evidence tor the
necessity of the presence of a Divainely appointed Imam for the following
reason: The Prophet was commanded to consult the believers and finally

give his own decision. This ifrse, therefore, does not empower the community
members to pass any judgment o; a religlous affair. There ar€ a consider-
able number of verses which indicate that the believers should obey the
Prophetrand accept his authority willingly. The following verses may

be given as examples of this. (1) "0 ye who beli;ve Obey Allah and obey
the messenger and those of you who are in authority) and if. ye have a
dispute concerning any matter, refér it to Allah and His messenger 1f

you are (in truth) believe in Allah and the last day." (1v:59)." (Z)O"But
nay by thy Lord, they will not believe (in truth) until they make thee
judge of what is in dispute between them and find within themselves no
dislike of that which thou decidest and submit with full submission."
(Iv:65).° (3) "And whatsoever the messenger gives take it. And whatsoever

L4

he forbiddeth, abstain (from it)." (LIX:7).°

[

§imi%ar1y, al-Nu®man's elaboration of the inberitance in the Imamah
reveals that .the Imams are the legitimate recipients of the Prophetic
. . . . e ! “CTaT s
inheritance, particularly the Divine knowledge. The Isma ili view of

-

the Imams' knowledge as the continuation of the knowledge deposited with

Adam may be an indication of the metaphysical aspect of the Imam. This

asﬁecé is frequently referred to as the Divine Light (nur) .
) . i . 4

. . c - . . . .
From this it follows that al-Nu man's discussion of the inheritance
is an objection to the non-Isma“ili view. According to Bur author neither
- . - X -CT, T
the Sufis nor those considered as religious schglars in other non—Isma ili

circles are the legitimate inheritors of the Prophetic knowledge. This77,

.

£/3 . ,
.

* ¢
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{
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@
1s so because al-Nu‘man would say that the non-lsm::czlis fail to fulfil
the condition of the designation, the first and foremost legitimizing
basis for receiving the Prophetic legacy.

The role of the designation and that of inheritance establishes justi-

’ ‘

fication for the Imam's position as the sole interpreter of the Qur'an,
the éource of Divine knowledge. It should be mentioned thaf\EFg function
of the _I:-;_m as the interpreter of the Qur'an appears to be justified by
the fact that the Qur'an is the everlasting guidance. Therefore, it is
capable of fulfilling all the needs of the believers. . The comprehensive-
ness of the Qur'an found expression in the exoterig/esoteric dimensions
of the final revelation. According to the TIsma ilis this duality inu

Q

the Qur'an plays a remarkable role in establishing the authority of the

L3

Imam. The esoteric#aspect of the Qur'an is particularly stressed regar-
P p g

ding the knowledge of the Imam. W *

At any rate, the distinction made between the exoteric and eso‘t':er'c
aspects must not give the impression that the _IEE.E has nothing to do with
the @/tanzzl of the Qur}Sn. The exl;lanation forwarded by al-Nu®man
shows that though the Prophet ig the founder of the exoteric aspect of
the Qur'an, his '\successors (khulafa'), namely, the _I_m__Z_x_nf_, ar; the only ~

possessors of the knowledge of the sunnah of the Prophet. The Imams '

authority on the tanzil may be witnessed fl}n al-Nu®man's discussion of ¥

[

the Imams as the ‘interpreters of the shari ah. Furthermore, the Imams are

the authority on the teachings of the previous Imams. .

wi" FEr e

In conclusion we may say that al-Nu®man's elaboration of the Imams'

-

,
-
AR S e

interpretative authority of the revelation suggests that the Imam of ‘the

. b




time is the only means through whom one can understand the Divine know-

ledge. This in turn impt}gs§£

the Prophet and to God.

hat obedience to the Imam is obedience to

LAY

-
3
»
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» Footnotes to the Conclusion

'A1-Nu“man, Da®a'im, 'p.28; Idem, Ikhtilaf, p.51; Idem, Al-Majalis,
p.118

21dem, Dac;'im, p.39; Idenm, Al—Majglis, pp.48,79
31den, Daca‘im, 2:365—36)6; Idem; E_;i,' p.9%
“Idem, Ikhtilaf, pp.129, 189

SIbid., pp.116,189

$Ibid., pp.12,169
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