


DEPOSITED BY THE FACULTY OF 

GRADUATE STUDIES AND RESEARCH 

M~~JLL 
UNIVERSITY 

LIBRARY 
Ace. J):\Ti':1928 





~hesis. 

SU bmi tted in part 

fulfilment of the 

requirements for the 

degree of Master 

of Arts, in the 

Department of Psyohology_ 

Psyohologiaal A.speots of Myth and Folk-Lore. 

Mary l4aoLeao, 

MaGil1 University. 

Montreal, 

April, 1928. 



OON~EN~S 

Foreword. 

1. Introductory and Historical. 

2. The Philologioal Aspeot. 

3. The Anthropological Aspeot. 

4. Reoent Psyohological Aspeots. 

5. Conclusion and Bibliography. 



Foreword 

JlAll of us are born into a set of traditional 

institutions and soaia1 conventions that are aacepted not only 

as natural but as the only oonoeivable response to sooial needs. 

Departures from our standards in foreigners bear in our biased 

view the stamp of inferiority. Against this purblind provincialism 

there is no better antidote than the systematic study of alien 

ciVilizations. " 

R. H. 1.owie: "Primitive Sooiety". 



P Aa R T I. 

lntroduotory and H1storioal. 



I 

The most ~perfiolal survey ot the literature on ~hology 

and tolk-lore shows that there ls no monoton~ in the multitude of 

opinions. In all times and ln all plaoes men have tried to discover 

why the lore of their oountry, both olassio and popular, is lnte~oven 

with so many referenoes to anoient gods and goddesses; to strange events, 

deeds. and beings; or to natural happenings influenoed by unnatural 

agenoies. 

Stories that treat of divinities onoe worshipped by Greek, 

Roman, Worse, or German forefathers are olassio ~hs. Tales told by 

oontemporary savages are living myths. Fragments, or surviva1s of old 

beliefs or austoms, tound among uneduoated people in oivilized oountries, 

are called folk-lore. 

There is ~el1~rked distinotion between m3th and tolk-lore 

which is not always kept clearly in mlnd. 

Myth belongs to the most primitive stage of human thought and 

action. It may be ooncerned with the deeds of a god or supernatural 

being, lt may tell about some event of lasting influenoe, or it may be 

a story aboat natural phenomena. In relating suoh ooourrenoes ~h 

may offer a solution of some problem, but ~h ls not neoessarily 

etlo1oglca1. It may oodity belief or soientific interest, but it is not 

inte1leotual explanation. 
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Folk-lore is ~h as it has been modified by suooeeding 

generations. It beoomes part of the life of the people independently of 

its primary form and objeot, and perhaps in a d~fferent sense. This does 

not mean that folk-lore contains nothing bnt the remnants of a onoe 

prevalent system of ~hology; it may embody elements of historical truth. 

When folk-lore stands for the oral tradition of the unlettered peasantry 

it means the lore ~ the folk, not about them, and is a form of primitive 

culture. 

In other words, ~hology is the study of a primdtive or early 

form of belief while it was a living faith. Folk-lore is the study of 

the survival of early belief, custom, narrative, and art, still praotised. 

A great many faots of oomparative mythology are found in folk

lore in solution, and a great many faots of folk-lore are found in ID3thology 

orystallized. ~he faots are essentially the same in both 08ses, but eaoh 

study deals ~ith them at different stages. 

Many v.riters believe that folk-lore is a survival of myth, that 

there is no 11ne of demaroation between the t~o. A story or custom long 

shrouded in the mists of ~perstition m!Z throw a light upon ancient ~h, 

but oertainly not all folk-tales are merely broken-down myths. The two 

should not be regarded as synonymous although eaoh touohes the other at 

many points. 

The word "tolk-lore" has been used to indicate more than the 

peasant oulture of anyone oountry. Sir James Frazer held that in its 

broadest sense the term may be said to embraoe the Whole body of a peoples' 

traditlonary beliefs and oustoms. so far as these appear to be due to the 
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oolleoted action of the multItude, and cannot be traoed to the 

individual influence of great men. 

Sinoe the word also stands for the science whioh deals with 

the study of ~vivals, it involves the investigation of the similar 

beliefs and customs of races on lo~er planes of oulture. When folk-lore 

concerns itself more ~ith oontemporary savage or primitive raoes than with 

the popular guperstitions of white men, it is dealing with a living faith 

rather than a oustom still praoticed, and it is once more worthy to be 

called myth. 

The word "primitive" is unfortunate sinoe it has been used so 

loosely, and in 80 many connections. It is synonymous with early, ancient, 

Simple, rude, original, primary; and in a biologioal oonnection it means, 

"appearing in the earliest, or very early stage of gro'\{th". 

In one sense oontamporarJ savages are not pr~itive. They are 

Dot original, anoient, or primary. They have a long past behind them, 

how long oannot be said. But, aooording to another shade of meaning, 

that the word possesses, they are "primitive" in oomparison with "oivilized" 

standards, because they are rude and simple. In that sense they are 

discussed here. 

The different theories of ~h and folk-lore. as set forth in 

the follOWing pages, have for convenienoe been labelled: "Phil~logioal", 

"Anthropological", and "Psychological". The justification for suoh an 

arrangement is that all interpretations of myth, from the earliest to the 

latest, have been formed in aocordanoe with the ideas prevalent at the 

time of the interpreters. Writers' ideas on the subjeot have always 

been biased by the general nature of their opinions. The first three 

parts of this outline deal with the theories of those writers who did not 
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approaoh the problem of mythology in a striotly psyohologioal attitude. 

Their aontributions are valuable ohiefly beoause of the enormous amount 

of data oollected, unreliable as this often may be. ~he philologists 

studied olassl0 myths only. The folk-lore of oontemporary savages 

could lend no support to their partioular theory. The early anthro

pologists obtained their illustrations of myth and folk-lore principally 

from the stories written down by ~ssionaries or brought baok by traders. 

Information from suoh souroes was often inaoourate. Laok of 

soientific training Was the aause of muoh distortion of detail. Personal 

opinions and "oivilized" ideas were often read into savage tales and 

customs. 

subject. 

The psychologioal aspeot represents the most reoent view of the 

Suoh men as Dr. Rivers who worked in Australia among the 

Torras Strait Islanders; and Franz Boas who has done researoh in the 

culture of North Amerioan Indians; have obtained their information by 

oarefUl observation. They have dra~n their conolusions very thoughtfUlly, 

and, for the most part. show no partioular eagerness to support one theory 

to the exolusion of all others. 

It is of the utmost importanoe to remember that many different 

faotors oontribute to ~hologioal thinking and that it is absurd to push 

anyone explanation to extremes in an attempt to make it account for all 

kinds of myths. 

Theories whioh aotual1y contain many elements of truth have lost 

muoh of their effioaoy when they have been explOited to such an extent 

that they have offered explanations for all phenomena of mythology and 

folk-lore. 
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11 

The first critio of myth was Xenophanes of Colophon, a Greek 

exile who lived in Italy about 500 B.O. As a theologian he protested 

against polytheism, saying that gods did not possess human appearanoes 

or attributes. He refUsed to aooept the idea of man-like deities as 

they appeared in the Greek pantheon. 

Later writers advooated an allegorioal rather than a literal 

reading of myth. Among the ancients, ~heagenes of Rhegium suggested 

this method, saying that the savage had taken his myths for granted, but 

that later, when the myths ""ere handed dov;n t his more oultured descendants 

were repelled, and ohanged them acoording to their own ideas. Aa 

civilization developed. many onoe barbarous tales passed through various 

stages of refinement, as priests and poets attempted to explain a~ay 

savage notions. When the Egyptians grew ashamed of the fact that 80 

many of their gods were animal in form, they invented an explanation 

of this by saying that the gods had assumed these shapes when in danger. 

The battle of the gods was oonsidered unbeooming, and was interpreted as 

a battle of the elements. 

The heathen apologists v;ere tbas driven in the early ages of 

Christianity to various methods of explaining av;ay the myths of their 

discredited religions - myths which had been handed do~n as saored, but 

of whioh they were now ashamed. Therefore they rationalized the saored 

narratives into allegory and believed themselves justified in doing so, 
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since the stories had not been oompletely destroyed. 

When Ohristianity beaame more powerfUl the gods and goddesses 

of antiquity Were regarded as beings of diabolioal origin, or at any rate 

as pagans, and the Ohristian writers natura.lly oriticised: the heathen 

religion OD the side of ~hst where it was most vulnerable. Eusebius 

first attaoked the Egyptian interpretation of their bestial and semi

bestial gods. He showed also that Greek ~h ~as only a veneered repro

duotion of the faith of Egypt. He saw that the various interpretations 

destroyed each other, for example, one system regarded Zeus as fire and 

air; another thought he represented higher reason. Again, many different 

gods could represent the sun. The same ori tioism was applied muoh later 

to the philological interpretation. 

Eusebius postulated the evolution of ideas, from the savage to 

the barbarous, and thence to the oivilized stage. "Sinoe Eusebius had 

no sentimental reason for wishing to suppose that the origin of the 

impurities of myth was itself pure, he found his way to the very theory 

of the irrational element in ID3thology which is offered by the anthro

pologists." (1) 

Still later, it was believed that myth was history in disguise. 

This is oalled the Historioa1 or Euhemeristl0 method, after its founder 

Euhemerua. He was regarded as an atheist by most of the anoients because 

his explanation assumed that the gods ~ere onoe living meD, but that the 

mists of time, and later of fantasy, had 80 magnified and distorted their 

figures as to make them appear divine. Myths of the gods would then be 

exaggerated adventures of historic individuals; and supernatural events 

(1) A. leng: Myth, RItual snd Religion. P. 19. 
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would be distortions of natural, ~t wonderfal. ocourrences. Jupiter, 

for example, had been glorified. then deified, then given many oharaoter

istios and adventures appropriate to his exalted condition. 

This theory was, strangely enough. revived in a ne~ form by 

Herbert Spenoer. It is probable that the method explained the origin 

and gr~h of some ~hs, but it acoounted for the reasonable rather than 

the senseless element. 

Nearly two thousand years after Theagenes, Lord Bacon treated 

myths as "elegant and instruotive fables". He tried to interpret the 

olassio myths of Greeoe as moral allegories. Thus Crocus. who devoured 

his own ohildren, ~ould be identified ~ith the power that the Greeks 

aalled Ohronos (Time) whioh could truly be said to devour whatever it 

brought into existence. The story of Memnon sho~ed what m1ght happen to 

any rash young man of promise. 

Other soholars traced m3th to Biblioal souroes. They thought 

that all mythological legends were derived from the Soriptures although 

the real facts were disguised, and altered. Aooording to them. Heroules 

was another name for Samson; and the dragon who kept the golden apples of 

Hesperides was the serpent who beguiled Eve. While many suoh ooincidenoes 

can be found. many myths antedate the soriptural narratives of v.-hioh they 

were said to be oopies, and many more originated among people who had no 

knowledge of the Hebrew Bible. 

About 1760 the first step was taken in the modern direction when 

it was pointed out by De Brosses that animal worship In anoient Egypt was 

much the same praotioe as that existing among contemporary savages. In 

this he followed the path whioh Euseblus had indioated. It was also 
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shown by Lafitu, a Jesuit missionary among North American Indians, 

that the savage elements in the stories of these people ~as basioally 

the same as that surviving in Greek myth. 

!he Gr~ brothers in Germany were the pioneers of the modern 

soientifio treatment of folk-lore. They differed from their predeoessors 

in regarding myth not as the result of consoious speoulation, but of 

~hopoeio impulse. But both they and their suooessors, pressed philol

ogical evidenoe too far. 

At the beginning of his oareer W. Mannhardt, the fore-runner of 

the anthropologioal sohool of folk-lore, shared in this mistake, and Max 

Muller olaimed him as a Stlpporter of the philologioal view. Mannhardt 

later renounoed suoh opinions and made folk-oustom and belief his basis of 

mythologioal thought. He began to oolleot and oompare the su,erstltlons 

of the peasantry, and, although he never completed his task, many results 

of his labours were utilized by Frazer, and are found in "The Golden 

Bough". 

Truly soientifio treatment of myth and folk-lore began with the 

publioation of K. Muller's book in 1825. He S8\\" that the true laws 

underlying mythio scienoe ~ere to be approached by many ways rather than 

by only one; that the explanation of myth must be the explanatioD of its 

origin. He saw also that kDo~ledge of the real life of primitive times 

was necessary for fUll oomprehension, sinoe nature myth ~ght so easily 

beoome sophistioated by philos~phy and poetry. 

Th1s 1s the starting poin~ of the theories that are discussed 

in the follo~iDg pages. 



PAR T 2 

The Philologioal Aspeot. 
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I 

Although the phllologloal method of interpretation of myth 

has no adherents to-da.y, it "'as at one time held in such high favour 

that instead of being olassed as historical it must here be given 

partioular oonsideration; also, the disease of language theory OD ~hioh 

the philologioal interpretation depends, has a more important psyohological 

aspeot than have the historioal theories whioh were disoussed in the 

preceding ohapter. 

!he system of this sChool of ~h1o interpretation rested 

ohiefly on a oomparison between the Sanskrit names in the Vedas, or 

ancient Hindu Soriptures, and the names in Greek, German, Slavonio, and 

other Aryan ~hs. The value of this oomparison depended in turn, on 

the assumption that the development of thought followed the same course 

1n all oountries and wlth all peoples. The philologists of the period 

engaged In oonstant ~arfare ~lth Darwin and his followers, bat the two 

parties were agreed on this point. The differenoe v;as that while the 

early anthropologists said that language was only one way, and an 

unimportant one, by ~hioh this development oould be traoed, the philologists 

said it v.as the key, and the only one, to the study of the development of 

thought and therefore of humanity. 
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Because the poems of the Veda were apparently of independent 

origin and not due to the inte~ixture of ideas with those of other raoes, 

they were believed to contain the key to the subsequent development of 

India, of kindred race 8, and of the ",ho le domain of reason. 

The anthropologists agr"eed that there was a oomnon cause of 

development throughout the species, but they traoed this development in 

social organization, religion, art, and in many forms of oulture besides 

language. 

To dO this was, aooorcing to the students of language, to overlook 

man's real characteristics, reason and speeoh, for less important external 

causes. They admitted that reason was involved in religion, art, and 

sooia1 organization, but they maintained that the fUnctions of reason ~ere 

performed by conoept and that these could not be formed ~ithout the aid 

of words. They said, in short, that the history of language was the history 

of human reason, and that sinoe myths were a form of thought, the inexp1ioablee 

elements of myth must be oaused by a disease of language. 

For philologists then, the problem - WWhat are myths, and how do 

they begin?" - reduoed itself to the question - ''What is language, sinoe 

myths are oaused by langaage di seased ?'t 

11 

Ou.tstanding among philologists was the figw-e of Max l~uller, 

who, at the age ot tv.enty-three, went to England to examine the Sanskrit 

manusoripts ln the East India House at London, and in the Bodleian Library 

at Oxford. He was later oommissioned to edit the Rig-Veda at the expense 
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of the East India Company. While engaged in this task he 

published treatises on a variety of philologioal topics ~hich did more 

to awakeD in England a taste for the aoienoe of language in its modern 

sense than the labors of any other single soholar. 

In all oontroversies MUller's battle ory was, ''No reason 

\\"ithout speeoh, no speech without reason." Without language, thought, 

and therefore myth, is impossible. Bu* he did not an~er the question, 

"What is language?" He believed that philology had done its work when 

it had reduoed this problem to the question, "What is the origin of roots"?" 

or, "How do mere ories become phonetic types?" He said that phonetio 

ories beoome roots of the words whioh formed a language but he did not 

say how the ories themselves originated. 

Muller thought that the first period of langtlage whioh the 

antiquarians oould reaoh was the lD1ematio Period, a time when expressions 

were ooined for the most necessary ideas; and that later, ln the Dialectio 

Period, two families of languages left this stage and reoeived their own 

peculiar form whiCh is atill found in all the dialects of the Semitio 

and Ar3aD speeoh. After this period of the origin of language and the 

formation of grammar, but before the tlme of any political sooiety, 

national literature or la~s, there oame what Muller oalled an EOoene or 

JIlythological Age. Dtlring this era man's thoughts IIlllst have been 'savage 

and senseless· sinoe the m3ths banded down from that time left 'ugly soars' 

on the history of sods and heroes. 

Unfortanately the existenoe of this mythological age oould not 

be reoonoiled with Muller's faith ln the regular and oonsistent progress 

of human intel1eot through all ages and in all oountries. The story of 
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OroDUS and Uraaus was said to be 'unworthy of the anoestors of 

Homer'. This caused Muller to iuquire anxiously whether there had 

been a period of insanity prevalent both in India and Iceland and in 

all regions between. Re reached the conclusion that "there was an 

age which prodaced these myths, the faot is there and we must explain 

it or admit that during the growth of the human mind there were some 

violent resolutions arising from some unknown oause." (1) 

From a oomparison of sets of paradigms Muller drew the 

conolusion that there was an anoient language spOken by a small tribe 

in Alia (it was not preserved because there was no literature) that 

was the mother of suoh Ar,.n dialects as sanSkrit, Greek, Latin and 

OeltI0, By finding words in different languages whioh show a relation

ship to eaoh other and to an earlier or parent word, it might be possible 

to disoover when that earlier word was first used, and, oonsequently, 

when the idea it oarried was disoovered, or at least when it was 

oommonly known. Muller admitted that this information would not be 

very complete, but he oonsidered that it would be helpful in learning 

something about the intelleotual or cultural state of the people who 

bad known the ano ient language. 

This point may be illustrated by showing how a word oan be 

traoed to its root meaning. If the root is one of the eight hundred 

that Muller reoognized as earliest in the sanskrit language, it is 

then proved that the idea oonveyed by the word ~as oommon at an early 

date. For example, the word 'father' means "to proteot, support or 

(1) Max Muller: Oomparative Mythology. 
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nourish". The faot tbat this word was coined at a very early 

period shows that the father then reoognized the offspring of his wife 

as his OWD, for thus only had he the right to claim the title whioh 

meant proteotor. Out of the many possible names by ~hioh the idea 

of father could have beeD expressed, only ODe was admitted to all the 

Aryan dialeots, showing that there mast have been a traditional usage 

iD language before the separation of the J.r~n family ooourred. The 

existenoe of many words, oompounds of the root meaning cattle, proved 

that the people who formed these words must have led a halt nomadio, 

half pastoral existeoce. Muller thought that if the language ot a 

maritime people ~ere examined, ships and water would form part of 

many words whioh would afterwards take a more general meaning; or that 

language refleoted the oocupation and manners of the people using it. 

Some light ~as thought to be thrown on the early organization 

of the Ar~ family life when it was found that there was a reoogni.ed 

word for widow, whioh seemed to prove that at that period the wife was 

not doomed to die with her husband. 

In Sanskrit the word for ldng oa.me from a oompound whioh meant 

literally "lord of the people". !he word for father meant originally 

"strong", so that what the father wae in the house, namely the lord, or 

strong proteotor t the king was among his people, and there was apparently 

at that early period, a well organized famdly life whioh ~as even 

beginning to be absorbed by the state. 

The existence of suoh words in many different Aryan dialeots 

seemed to indicate that these words were in use before the Ary,an 
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separation, and that the idea expressed by the word must have been 

generally known and accepted at that time. 

The race of men who coined suoh words could not have been 

a race ot savages, nomads, and hunters, and oonsequently they could 

not have invented barbarously savage myths. The faot that the words 

for warfare differ in eaoh of the Aryan dialeots seemed to prove that 

the tribes were peaoefUl until after the separation. This became 

more of a oertaintywhen Muller found that words oonneoted with the 

arts of peaoe, names for cooking and baking, for olothes and sewing, 

were the same in the different dialects. Again, it is asserted 

that the anoestors of the Aryan raoe did not know the sea, and it is 

true that the word for sea i8 different in the various Aryan languages. 

Muller believed that this earliest period of the raoe, previous 

to any national separation, was what he oalled the Mythopoeio Period, an 

age daring ~hioh every objeot was given a name expressing one out of 

many attributes whiCh seemed to be oharaoteristio. Eaoh word then, 

beoame in a oertain sense myth, sinoe it told its own story. 

It is no easy matter to aooept a theory founded on the 

asswmptioD that the earliest men oould assign names to objects in the 

proper olassifioat0ry manner. lluller said, t'The having of general 

ideas is what distinguishes man and brutes: e.g. The ability, after 

seeing chalk. snow and milk, to oomprehend these several perceptions 

under the general idea of white. ft (1) Thus subsumptlon of oonoepts 

~as thought by philologists to be the primary form of reasoning, but 

it has been olaimed by later ~rlters that many other relations, suoh 

(1) Max Muller: The Scienoe of Thought. 
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~ as oategories of number; the distinotion between subjeot and 

objeot; and that between the sexes; had an earlier existenoe. 

By assuming subswmption of oonoepts to be the primary form 

of thought, philologists found that their theory of roots worked in 

very neatly. By this theory language was held to have started ~ith 

a few simple for.ms and to have reaohed its present oomplexity through 

addition of the various endings of deolension and oonjugation. It 

implied on aooompanying evolution of thought from primary simple forms 

by inoreasing differentiation to its present oomplex state. On the 

oontrary, it is equally probable that development of language has been 

from early, man ifold, and oomplex forms of thought and speeoh. through 

gradual generalization and formation of oonoepts, to the present more 

or less s~plifled and logioal prooess. 

The rest of Muller's theory follows when it is taken for 

granted that every word had a termination expressive of gender, and 

so of sex. This is why it was impossible for the early peoples to 

speak of morning or evening, spring or summer, ~ithout giving them 

a sexual oharaoter. Nature, for example, was not an abstraot idea, 

but a very definite person endowed ~ith power more than human. 

Unfortunately the language of the mytbopoeio age was heavy and unwieldy 

and many of the words expressed more than they should have said. This 

is one explanation advanced for muoh of the strangeness of ~hologioal 

language. The people of this age were absolutely inoapable of abstraot 

ideas. and oould explain the phenomena of nature only in language of 

their own experience. The sunset seemed to be the sun growing old 

and dying: sunrise was the night giving birth to a brilliant ohild. 
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These fancies were mythical but they were not yet myth, 

for the essential charaoter of a true ~h was that it should no 

longer be intelligible by a reference to the spoken language. 

The problem for the philologists was to disoover ho~ these 

mythologioal oonoepts, these words that were the product of the 

mythopoeic age of thought, lost their expressiveness and fell viotims 

of a disease of language, and so became true myths. 

Muller overoame this diffioulty by explaining that the 

majority of names expressed originally only the most oharaoteristic 

quality of an objeot, and although a word might have bad several 

meanings, or variations of meaning, yet, if one idea predominated, 

the word usually oame to meaD only what was oonveyed by that leading 

idea. In the Eaglish langu.age there are many examples of such a 

"11 ~ process. The word knave meant originally the oook's boy who washes 

\' the dishes, but since some servants are rasoals, the emphasis on t~~t 

part of the ldea gave the present meaning of rasca.l! ty to the word. 

Old, or flrst, ~ords ~ere based on metaphors and when these figures 

of speech were forgotten many of the words lost their root meaning. 

A Dew meaning beoame attached to the word and it ~as understood 

directly ln its secondary sense. The metaphor of the rainbow of the 

eye has faded until the word "iris" has come to mean: lithe ooloured 

I6rt of the eye", and not: "the goddess of the rainbow". 3inoe the 

SUn with its golden rays ~as oalled "Golden banded", Apollo also was 

soon oalled golden handed, and a tale sprang up telllng ho~~ Indra lost 
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his hand and had it replaoed by one of gold. 

The theory was that names could not beoome mythological 

until their radioal meaning had beeD obaoured and forgotten in the 

language to which they belonged. SaDskrlt was the eldest among 

primitive languages and held somewhat the same p08ition among them as 

Iatin holds among European languages to-day. It a Iatin or Greek 

word could be traoed to its oorresponding form In san8krit its root 

meaning usually oould be determined. 

A.fter the separation of the Ar~D race, no language was 

rioher, and- no mythology more varied than that of the Greeks. An 

explanation of the ~h of EDdym10n and Selene will serve to illustrate 

Muller's method of ~hio interpretation by disoovering the root 

meanings of words. 

Several of the oharaoters in this tale have names intelligible 

In Greek and beoause ot this faot Muller oonsidered it possible to 

explain the rest of the myth. 

"We find that Endymion Is the son of Zeus, but also the 

"son of the king of Blis (called Zeus). This 100alize8 the 

t~h; we know that Elis is its birthplaoe, and that, aooording 

"to Greek custom, the reigning race of Elis derived its origin 

"trom Zeua. Salene (Dlana) or Asterodi$ is translated 

" 'wanderer among the stars', Eody.m1on is one of the names 

"for the setting or dying sun. But this orIginal meaning 

"of the word Endy.m1on being onoe forgotten, what was told at 
• 

"first of the setting sun was now to Id of a name, whioh, io 
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"order to have only meaning, had to be changed into that 

"of a god or a hero. In the ancient poetioa1 and proverbial 

"language of Elis people supposedly said: 'Selene embraoes 

"Endy.miont, instead of: 'The sun is setting and the moon is 

"rising'; or : "Selene kisses Endymion 1nto sleep', instea.d of: 

" 'It ls night'. These expressions remained long after their 

"meaning had ceased to be understood. Then a story arose by 

"aommon oonsent, and without personal effort, that Endymion must 

"have been a young lad, loved by a maiden Selene. These stories, 

"in the hands of a popalar poet, beoame mythologioal faots 

"repeated by later poets. In the same way many myths have been 

"transferred to real persons by a mere similarity of the name, 

"although it IIIU.st be admitted that there is no historical 

·'evidenoe that there ever was a Prince of ~lis oalled Endymion tt
• (1) 

Thus, one word gave the basis of a legend, and later became a 

curiosity for the antiquarian whose ahief souroes, the anoient chroniclers 

took mythology for history and used it only as muoh as they needed for 

their purpose. Because of this, the mythologist always had to dis-

orim1nate before he oould reduce each myth to its primary form, 

determining its 10ca11 ty and age by the chara.oter of its workmanship_ 

l~ Muller believed that when this was done the ~hologists 

might find tra.ces of organic thought in the relics. From a study 

of the Endy.mion myth he ooncluded that the story arose, and was understood 

(1) Max Muller: Comparative Mythology. 
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at the time when the people of Ells used the old expression of the 

Moon (Selene) rising under the oover of night (or in the caves of 

le.tmos, the mountain of Oblivion) to admire the beauty of the 

setting Sun (EndymioD). 

It la interesting to oompare how Tylor and Spenoer agreed 

~ith eaoh other and opposed Muller on this paint. Spenoer said: 

"Philological proofs are untrustworthy unless supplemented 

"by psyohologioal proofs. Not to study the phenomena of mind 

"by immediate observation, but to study them mediately through 

"the phenomena of language is neoessarily to introduoe additional 

"souroes of error. The interpretation of evolving thought is 

"likely enough to be mistaken, but the liability to mistake is 

~oh greater in the interpretation of evolving language. 

"~nguistio development should be oontemplated through mental 

"development t and not vioe versa as Max Muller does". (1) 

Tylor's views seem to be a~ost a oontinuation of Spenoer's: 

-Deep as language lies in our mental life, the oomparison 

"of obJeot with objeot and aotion ~ith aotion lies yet deeper •••• 

"Language, no doubt t has had a great share in the formation of 

f~h; it has individualized suoh ~ordB as winter, summer and 

"aold, and has given the myth makers the ohance of imagining 

"these thoughts as personal beings. But I am inolined to 

"think that the mythology of the lower raoes rests espeoially 

"on a basis of real and sensible analogy, and that the great 

"expansion of verbal metaphor into ~h, belongs to more 

(1) Prinoiples of Sociology. Appendix B. 
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"advanced periods of oivilization. In a word, I take material 

''myth to be the primary, and verbal myth to be the seoondary 

"formation". (2) 

Most philologists had a favourite theory of the ultinate 

souroe in natural phenomena of all Ar~D mythology. The Rev. Sir 

G.W.Oox insisted on the solar oharaoter of all myths, and Max Muller 

thought the dawn was ttone of the riohest souroes of Aryan Myth". So 
he 

oonvinoed of this wal/that he believed most legends referring to the 

strife bet~een winter and summer, the return of spring, or the revival 

Of nature, were but variations of older tales of t~e strife between 

night and day, the ul t imaiJe return of the morn, and the revival 0 f 

the whole world. The stories of solar heroes fighting through a 

thunder stDrm against the powers of darkness, were supposed to come 

from the same souroe. Balder, Adonis, Aohilles, and other gods, 

young, beautifUl and heroio, all died in the fullness of youth, at the 

end of a summer season. Their fate was inevitable. Muller insisted 

that the tragedy of nature was the beginning of all suoh stories; the 

Sun forsook the Dawn, and died in his youthfUl vigor at the end of 

each day. 

Muller held that early man regarded with awe suoh Sights as 

the rising Sull, and similar ooourrenoes of nature; that he thought of 

the sun and stars as free beings ohained for a time in servitude; and 

that :from regarding the sun year after year as a being that did not 

ohange, primdtive peoples obtained the idea of immortality. This 

view has been rejeoted by later writers who are of the opinion that 
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ancient or primitive man wondered no more about, and felt no more awe 

for the phenomena of nature than do ignorant and uneducated people to-day. 

It is probable that instead of theorizing, the savage simply accepts facts. 

~he tendency of the uninstruoted, or partly 1nstrQoted mind to aooept 

oonolusions without question or oriticism is shown by the modern layman 

who attributes oertain effeots to eleotrioity although he may not have 

any idea of what is implied by the term. 

In short, Muller's theory was that mythology was only a dialect 

or ancient form of language, ohiefly oonoerned ~lth nature, although it 

was applioable to all things. "The blood that runs through all the 

ancient poetry is the same blood, it is the anoient ~hioal speeoh., The 

atmosphere in ~hioh the early poetry of the Aryans grew up was ~hologioal, 

it was impregnated by something that oould not be resisted by those who 

breathed it." (1) 

Thus Muller tried to learn the origins1 meaning of the names of 

gods by the method of oomparative philology. By tracing the names back 

to their Sanskrit roots, he oonoluded that the radioal meaning usually 

bad some referenoes to natural phenomena, and the seemingly irrational 

s tales of gods were found to be merely description of such elemental 

phenomena 8S storms, sunset and da'9;D. If the Dames in many different 

myths conld be traced back to roots in Sanskrit the linguistio unity 

of the Aryan raoes v;ould be eats blished. Unfortunately, the 

philOlogists did not often agree on the etymologicsl analYSis of the 

root meanings of mythical names. or on the interpretation they put 

on these names, and the same deity may be reduoed by different 

interpreters to half a dozen elements of nature. A oertain goddess 

(1) Max Muller: Oompirative Mythology. 



- 22 -

may represent the upper air, light, lightning or clouds. The 

difficulty then arises of determining the root from whioh her name has 

degenerated. .As a matter of faot this is exaotly the point upon whioh 

students of language disagree. 

Because of this disagreement. the philological method, by 

itself, Is insaffioient to aooount for the origin of ~h; espeoially 

when ~hs just as irrational as those of the Aryan raoes are found among 

South Sea Islanders, Australians and Eakimos, and other tribes in whose 

language it is tmpossible to find any Aryan roots, even diseased ones. 

Muller did not agree ~ith the anthropologists' oonoeption of 

the animistic ideas of savages, that gender terminations were ~iva18 

of an early stage of thought in whioh personal charaoteristics, including 

sex, had been attri btlted to all phenomena. He was convinced that later 

generation8 camt? to think of all nattlral phenomena as possessing personality 

beoause of the gender terminations of words - he had said that all words 

originally had an ending indioating gender, and consequently sex. As 

a matter of faot, the distinotion expressed by gender need not neoessarily 

refer to sex. It may just as validly stand for size, shape, position or 

worth. Jny one of these categories ~ould ooour to a primitive mdnd as 

readily as ~ould the idea of sex as a means of olassifying objeots. 

If the philolOgists had not assumed that all objeots of nature 

originally had names denoting sex, they ~ould have bad no foundation 

for their theory of the disease of language and the oonsequent formation 

of unreasonable myth. 
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III 

One of the most naive theories of the origin of roots, 

and one ~hioh Showed to what lengths the solar theory was oarried by 

its exponents, was advanoed by Morgan Kavanagh in his book "Origin of 

Language and Myths". Kavanagh said that gesture language oame before 

any kind of sound language, and that man first uttered inartioulate 

sounds for the purpose of drawiDg attentioD to what he was representing 

by signs, just as aD animal or deaf-mute might do. 

~bis in itself is no different from many of the most generally 

acoepted views of early language. But Kavanagh elaborated his theory 

and said that the first real word must have grown out of a single sound 

made by the mouth, and that this sign must have stood for the v;ord ttsun". 

Beoause of its shape the mouth oan only represent what is oircular, and 

naturally the first oircular objeot to whioh primitive man would refer 

\\ould be the sun. Oonsequently when he formed his mouth into a oircle 

to represent the shape of the sun, such a sound as phonetio 0 must 

have been heard. A oonstant assooiation of this sound with the sign 

for sun resulted in the adoption of the sound instead of the sign, and 

primitive man bad his first word! The author of this theory expressed 

his astonishment that Max Muller oould oontinue to say that the Origin 

of roots was still a mystery after suoh light had been thrown on the 

question by the solar theory of the origin of the first word. 

Muller rejected the so-called "bow-wow" and "pooh-pooh" 

theories of language as being merely imitative and interjeotionsl. He 
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said that real language began where suoh Bounds ended. These sounds 

did not remain as constituent elements ln different families of languag~St 

bu.t the sounds that did remain were aalled by him "phonetio types". and 

to h~ these roots were ultimate facts requiring no ~rther explanation. 

Words, for him, were merely impressions taken from various phonetio 

moulds. He felt that the soienoe of language had done its work when 

it had reduced the vague problem of the origin of language to the more 

definite one of the origin of roots, or to the question: "How do mere 

aries become phonetic types?" 

"The essenae of language lies in the faot that the sound serves 

to say something, that ~ith the saying something is thought, and that 

something is predicated of the objeot thought and spoken about" (1) 

Muller ass~d that ln order to name, the mind must first 

conceive, but other writers have asserted that in the development of 

the raoe, as ~ell as in that of the individual, 8n objeot was named before 

it ~as reoognized as something to be named. 

Any theory of the origin of words is necessarily speculative, 

although attempted parallels have been drawn between the early speech 

of the child and of the raoe, and an example has been quoted (2) showing 

that twin ohildren developed a language understood only by themselves. 

Ludw1g Noire thought that sounds broke out in a group of 

working men as a result of the oommon action that was being oarried on, 

(1) L. Woir,: Max Muller and the Philosophy of Language. 

(2) G.J.Romanes: Mental Evolution in Man. 
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and that since these sounds were heard every time that form of 

aotivity was repeated, they soon beoame the means of recalling the 

memory of the aotion which thus had a Dame assigned to it. Instead 

of believing with Muller that myths were entirely the result of language 

diseased, Noire thought that the rise of mythological thinking was 

merely an important stage in the development of language and the 

intellectual life of humanity. 

Wundt defended the gesticular theory of language origin - that 

gestures are the result of emotions, and of the involuntary expressive 

moven~nts that aooompany emotion. The angry man gesticulates with 

movements which show his impulse to attaok, and because of the emotions 

aroused ~ithin them by this exhibition, the onlookers reply with similar 

movements. Suoh oommunioation of ODe person's experienoe to the other 

results in an exohange of thought; that is - in language. The only 

syntax of gesture language is that the various ideas must be presented 

iD what appears to be the natural order in ~hioh they follo~ each other 

in thought. Only in this way ~ill the whole idea beoome intelligible, 

beoause the thinking of primitive man is supposed to be almost purely 

associative. 

Allport has a theory whereby he assumes that a laryngeal period 

existed in the history of the development of language when cries constituted 

speeoh. At that time it became possible for those who produced the cries 

to use them for their own ends in oontrolling the responses of their 

oompanions. A ohance articulation of such a kind. spoken in association 

~lth some object or situation and in the hearing of others. fixated in all 
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persons assembled a "circular reflex of the ear-vocal sort" t and when 

this sound was spoken by another person at another time it evoked the 

same response. Allport argues that the suocess in oommunication and 

in controlling onets oompanions that resulted from this stimulation, 

fixation and response, ~ould, through time, establish the words of a 

language. 

About the only general truth that oaD be assumed from these 

different theories is that not one of them Is suffioient in itself to 

aooount for the origin of speeoh, although some of the prinoiples of 

eaoh view undoubtedly play an ~portant part in the ultimate explanation. 

Certainly animals possess the ability to make signs, and it may be taken 

for granted that earliest man was similarly oapable. At a very early 

stage some ot the signs used for oommunication must have been made by 

the voice. It is possible that at a later period these signs made by 

the vOioe, or sounds, may have been uttered in asscolation with gestures 

and faoial expressions. The next step may have been artioulate sounds 

oonditioned in some such way that they brought fixed responses from members 

ot the same tribe. Probably denotative words implying no attributes ~ere 

formed first, then predioations, and lastly grammatioal distinotions. 



PART 3 

fhe Anthropologioal Aspeot. 
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I 

Herbert Spenoer, Dr. Sigmt.Uld Freud, Sir E.B.!rylor, Andrew 

Ieng 9 and Sir J.G.Frazer, are grouped under the appellation of 

anthropologists because a oarefUl survey of their theories shows that 

underlying their diverse methods of presentatioD, is the oommon belief 

that the minds of men at parallel levels of oulture are everywhere 

substantially the same and develop naturally along similar lines. 

SUoh is the early anthropological and evolutional point of 

view. Comparative anthropology studies man in the sum of all his works 

and thoughts 8S evolved through the whole prooess of his development. 

It studies the elaboration of oustom, the gro~th of art, and the advanoe 

of sooiety from the horde to the nation. Aa tang said: "it ~as 

inevitable that the scienoe should also try its hand at mythology." 

The evolutionary interpretation is built on the assumption 

of suoh unity of mind that, under the influenoe of similar physical 

environment 9 man will produoe similar oulture. Additional tenets of the 

theory are - that oultural development always prooeeds through similar 

stages in an orderly and fixed progressioD; and that the ohanges taking 

plaoe will be uniform, gradual, and al~ays in the direction of improvement. 

Every adherent of this method has attaoked the problem from a 

different point, and everyone has advanoed an original opinion. But 

just as each of the ancient mythologists answered the question of the 
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origin ot myths in acoordanoe with his own tastes and prejudioes. and 

in harmony with the general tendenoy of his studies, so did the 

interpreters of ~h in the nineteenth oentury. 

Spenoer developed the unoritioal and rationalistio theory of 

evolution in general; Frazer and Lloyd Morgan applied it in speoifio 

instances; Freud used it to explain myth as a parallel of the neurotio's 

unoonsoious taboos. 

A ohange in this viewpOint was caused by the aooumulation of 

data OD oulture in limited areas, and by the applioation of a more 

oritioal psyohologioal method ~hioh realized the interplay bet~een the 

environmental influence on individual behaviour, and the part performed 

by the individual as a unit in the culture into ~hich he was born. 

11 

Sir E. B. !ylor may be called the founder of the Anthropologioal 

Sohool. His interest lay in the history of human culture in general, 

and bis name is always assooiated with the evolutionary and psyohologioal 

methods. 

In 1871, When he published his most famous ~orkt "Primitive 

Culture", Ty10r was above all interested in the problem of evolution. 

Just at this time Darwin's "Origin of Speoies" had begun to stimulate 

historioal thinking along other than bdologioal lines. By investigating 

the history of oulture Tylor hoped to find sequenoes in 8001a1 organization, 
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industrial arts, and belief, similar to those found in the soienoe of 

biology- He saw that there are "nwmberless uniformities displayed by 

primitive oultnre as a whole, and, somewhat less obviously, by various 

wholesale levels or stages that oan be distinguished within it". Some 

of these uniformities he kneT. were due to aooident, and some more were 
of 

the result of borrowin~~9toms. But there remained other similarities 

whioh, aooording to Tylor, oould ooly be aooounted for by direot referenoe 

to that similarity of mind whioh, up to a oertain point, all human beings 

alike display. He asserted further that even if a myth oould be proved 

to have been borrowed, the very faot that it had been inoorporated into 

the history of the people with 90 little change that its origin oould 

be traced, was additional proof of the similarity be~een the minds of 

the people who bad aocepted the story and those to whom the ~h had 

originally belonged. 

A. frequently quoted :r:aragraph from "Primitive Culture" sums 

up this viewpOint: 

"!he prinoiples ~hioh underlie a solid system of interpretation 

"are really few and simple. ~he treatment of similar myths from 

"different regions, by arranging them in large groups, makes it 

"possible to trace in mythology the operation of imaginative 

"prooesses recurring ?With the evident regularity of a mental law. 

"Thus stories of whioh a single instanoe ~ould have been mere 

"lsolated curiosity, take their plaoe among well-ma.rked, oonsistent 

tlstruotures of the human mind. Bvidenoe like this will again and 

"agaln drive us to admit that even as truth la stranger than flotion, 
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"ao m3th may be more uniform than history". (1) 

ae believed that there was a ~h-maklng stage of the human 

mind; that this stage is found in full vlgor in the savage oondition of 

mankind; that it grows and oontinues into the higher oulture of 

barbarism, or balf-clvillzation; and that finally, in the oivilized 

~orldt this state of mind turns from belief in myths, and finds relief 

iD fanoifUl poetry. 

An~lsm, the belief that inanimate objeots and natural phenomena 

possess a living soul. ~as the fUndamental oondition of the most primitive 

sort of religion. aooording to Tylor, and was one of the first faotors in 

transforming the events of daily experienoe into myth. A survival of 

this belief is seen even to-day in some looalities in the custom of 

"telling the bees" when a member of the family has died. Animism then, 

led to personifioation. SUn, moon and stars were personified, and all 

people told tales of animated nature. Examples from the nature mythology 

of different oountries prove that the myths are Similar, and that in 

their formation a "mental law" mst have been operating. 

To illustrate thlsSllpposed oourse of thought, from savagery to 

oivilization, ~ylor gave examples of the ID3thology of stars. He saw a 

striking oorrespondenoe between savage and oultured notions in regard to 

the interpretation of the Milky Way. Some tribes oalled it the Way 

of the Gods, or the Way of Spirits by whioh souls go up to heaven. 

North Amerioan Indians know it as the Path of the Master of Life. or the 

Path of Spirits where they travel to the land beyond the grave. Tylor 

(l) Page 256. 
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deteoted a resemblanoe between suoh myths of savage imagination. 

and the Lithuanian myth of the Road of the Birds at the end of whioh 

the souls of the good d'\'t"ell free and happy_ 

"At the beginoing of this oourse of thought", says Tylor, 

"there is the savage ~ho sees individual stars as anima beings, or 

oombines star groups into living oelestial oreatures, or objects 

oonnected ~ith them; while at the other end of the soale of oivilization, 

the modern astronomer keeps up just such ancient fanoies, turning them 

to account in usefUl survivals, as a meaDS of mapping out the celestial 

globe." (1) The faots he oolleoted seem to favo~ the view that the 

~ide differences in the oivilization and mental state of the various 

races ~ere differences of development, rather than of kind. '~he state 

of things is Dot that one raoe does or knows exaotly what another raoe 

does or knOWS, but that sim1lar stages of development reour in different 

times and plaoes ••••••• and that the history of mankind has been on the 

whole, the history of progress". (2) 

So long as the stars, the SUD, and all objects of nature ~ere 

spOken of consciously in mythio language, their legends ~ere understood, 

the actions ascribed to them seemed natural, and it was comparatively 

eas1 to traoe the same myth in different oountries. But when the 

phenomena of nature became identified with personal heroes and gods, the 

real origin of the myths ~as obsoured and the whole tale beoame less 

oonsistent. 

(1) Primitive Culture, P. 323 

(2) Early History of Mankind, P.372. 
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fylor differed from Spenoer in being an exponent of the 

progression theory of ~h as well as of all other forms of culture. 

He realized that oivilization has to oontend not only with survivals 

from lower levels, but also with degeneration within its own borders. 

But he asserted that the institutions whioh can best hold their own in 

the ~orld gradually supersede the less fit so that "direot or devious, 

the path of oivilization lies forward." 

He differed from Spenoer again, in his opinion that man's 

desire to know the oauses of things is no produot of higher oivilization, 

but is a charaoteristio of the raoe down to the lowest stages. Tylor 

believed that in the myth~king stage of intelleot, man invented a story 

to aooount for any oustom or ooourrence whioh he oould not understand, 

and that anyone who heard the story later, believed it to be a legend of 

his forefathers. He expressed this belief in his definition of ~h 

whioh is, 

"Sham history, the fictitious narrative of events that never 

"happened ••••.• We know how strong our own desire is to aooount 

"for everything. This desire Is as strong among barbarians and 

"acoordingly they desire suoh explanations as satisfy their minds. 

"But they are apt to go a 8te~ further, and their explanations turn 

"into the form of stories with names of plaoes and persons, thus 

"beooming full made ~hs ••••• People of untrained mdnd in what is 

"called the ~h-making stage. have DO soruples about oonverting 

"their guesses at ~hat may have happemed, into the most life-like 

"stories of what they say did happen." (1) 

(l Tylor Anthropology. p.387. 
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Wllhelm WUndt had very decided opinions on the other side 

of the question. He soouted the idea that mythological thinking arose 

fram an attempt to explain natural phenomena. Wundt believed, as do 

most reoent writers, that primitive man did not see any need for explan

ation, and that for him everything is just as it is because it has always 

been so, its reb~larlty being reason enough for its existenoe. 

"Survlvals", as Tylor oalled them, were a.dditional evidenoe 

which helped to traoe the oourse the oiviliza.tion of the world had 

aotually follo~ed. SUrvivals are the left-overs of the Quetoms and 

beliefs of other generations, ~hioh have been carried on by force of 

habit into a new oondition of thiags. They remain as proofs and 

examples of an older oondition of oulture out of ~hioh a newer has 

evolved. 

III 

Herbert Spenoer tries to express in a sweeping general formula 

the belief in progress ~hioh prevaded his age, and to ereot it into the 

supreme la~ of the universe as a whole. His work ooinoided with the 

great development of biology under the stimulus of the Darwinian theory, 

and the sympath1zers with the new vie~s, feeling the need of a oomprenensive 

survey of the world as a whole, very ~illingly aocepted Spenoer's philOS

ophyat 1ts own valuation. But his "Prinoiples of Sooiology", the book 

whioh deals with the subjeot of ~h and folk-lore, Is a wholly uncritioal 
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utilization of the oomparative method, and has little more than an 

historical interest to-day. 

Oritios have plaoed Spenoer in the first rank of the 

"olassio evolutionists" but he never aspired to distinotion on suoh a 

soore. His prinoiples, as he laid them down, were not olassio, sinoe 

he professed to reoognize more than organio oauses of development. The 

olassl0 evolutionists did not realize that sooia1 faotors may be muoh 

more powerful. 

Spenoer visualized the early situation in a sober spirit, and 

although he has been oalled the aroh-evo1utionist, passages oou1d be quoted 

from his ~ork revealing insight and prudenoe In regard to the evolutionary 

viewpoint. But it oannot be denied that as he further elabora.ted his 

theories, he was inclined to forget the oaution he had displayed in his 

earlier position. 

Herbert Spencer reoognized superorgania evolution as v.ell as 

organic. He said that forces of suoh nature began when something more 

than the combined efforts of the parents aome to bear on the individual. 

"Evolution", he said, "does not imply in everything an intrinsic tendenoy 

to become something higher. mt is determined by the oooperation of inner 

ano outher foroes. If the environing forces remain oonstant from genera

tion to generation the speoies will remain oonstant. If the environing 

actions ohange the species ohange until it re-equi11brates itself with them. 

But it by no means follows that this ohange in the species oonstitutes a 

step in evolution. Usually neither advance nor recession results tt • (1) 

(1) Prinoiples of Soaiology. 
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!o Spenoer the foundation of myth was a state of mind in 

whioh man personified and animated all phenomena. But instead of 

agreeing with Max Muller that there had been a degeneration of ~ordst 

he believed that there had been a degeneration of thought caused by 

man's misoonoeption of statements. His position ~as thus half-way 

between the progression theory of Tylor. and the language-diseased theory 

of Muller, sinoe he thought there was just as muoh evidenoe to prove that 

savagery and savage myths were caused by a lapse from oivilization, as 

there was to prove that the lowest form of savagery had al~ays been as 

low as it was at the t~e he wrote. "It is quite possible, and, I 

believe highly probable, that retrogression has been 8S frequent as 

progression" (1) 

Spenoer did not acoept the aurrent theory that primitive man 

had an innate disposition to ascribe powers of life to inanimate objeots. 

He argued oontrarily that the power to distinguish between snch objeots 

is one of the first p~ers vaguely shown even by oreatures ~lth no speoial 

senses and that this ability beoomes inoreasingly manifest as intelligenoe 

evolves. The ohild, for instanoe, would not think, t~aughty ohair hit 

me", unless the idea had first been given him by another and older person. 

Similarly primitive peoples do not first believe everything to be endo~ed 

with life. There never ~a8 any reason why men, even the earliest, should 

oonfUse distinotionSwhioh had been gro~ing olearer through all lower forms 

of animal life. 

From these premises Spencer ooncluded that the beliefs which 

asoribed personalities to inanimate objects were not primary, and that 

(1) Ibid p.106. 
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on the oontrary, primitive man oame to believe that all nature was 

animated, and oonsequently fashioned myths of a wholly animated world. 

because he was unable to draw the generally aooepted distinotion between 

natural and unnatural. 

In the state of tranoe, faintness. sleep, or dream. living 

things simulate things not alive. There is an extremely subtle dis-

tinotion between these states and aotual death. If a savage has a very 

vivid dream he thinks there must be a dup1ioate self who has performed the 

aotions, sinoe he learns from his oompanions that he has remained in one 

spot throughout the course of the dream. Shadows are also regarded as 

other selves. 

"Fully to understand the development of human thought under all 

its aspeots, we must reoognize that the hypothesis of ghost agenoy gains 

a settled oooupation of the field long before there is either the po~er 

or the opportunity of gathering together and organiming the experienoes 

whioh yield the hypothesis of physioal oausation". (1) 

Fo1lo~ng the general idea of evolution, Spenoer believed that 

the ghost was at first similarly oonceived ever~here, and that from this 

oonoeption rose various supernatural beings. The ideas of the spirits, 

and the myths about them, beoome more and more elaborate as the oomplexity 

of oivilization inoreased. But everyone of these supernatural beings (2) 

(1) Prlnoiples of Soa1ology, p. 241. 

(2) Note: 'SUperna~ral' here means only 'transoendlng the ordinary'. 
A man remarkable 1n any way v;ould be regarded as supernatural. 
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was originally a human being. 

The savage~s earliest oODoeption ot a supernatural being was 

the ghost whioh was treated as a deity. Spencer oonoluded, therefore, 

that anoestor worship was the root of every religion and the prototype 

of all religious oeremonialism. He understood ancestor worship in its 

broadest sense, including plant, animal, and nature worship, and oompre

hending all v.orship of the dead, whether or not they were of the same 

blood. The deity developed out of the powerfUl man, and the ghost of 

the powerfUl man, by small steps. 

double whioh departed at death. 

The dream suggested a wandering 

Originally the ghost (or double) was 

supposed to have a very short seoond life. later the idea oame that 

ghosts existed permanently and so increased in numbers. These numerous 

ghosts beoame supernatural agents and 'Vrere the cause of all superstitions. 

In the entire oourse of his hypothesis, the general formula of 

evolution was adhered to, and this, for Spenoer, was proof enough that the 

process aotually had been as he postulated. 

Aooording to this theory, early man oame to have an~lstio ideas 

and so formed ~hs about inanimate objeots, beoause of degeneration of 

thought, or misoonoeption. statements whioh had originally a different 

significance were misinterpreted, and this gradually led to a belief in 

personalized phenomena. 

"Spenoer believed that the names of human beings in early sooiety 

were derived from inoidents of the moment, the period of the day, or the 

condition of the weather. If a story existed about a person named Dawn, 

in prooess of time the tale ~ould be transferred to the objeot or event whioh 
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would therefore beoome personalized." (1) 

He thought that many of the mythio tales relating the 

adventures of bears, wolves, leopards, and other animals. and even of 

inanimate objeots like mountains, were the result of the misinterpretation 

of nioknames. Primitive tribes ~ere believed to designate individuals by 

animal nams. Tlms if a man Vias named Bear his ohildren \\'ould also be 

called Bear. If the original Bear was famous for any partioular deed, 

the story ~ould be handed down and the desoendants would be proud of their 

dlstlniuiahed forefather. But through time the identity of the anoestor 

mdght fade. and the idea T.ould then take root that Bear's desoendants were 

the offspring of a real bear. The stories of the anoestor's heroio deeds 

would then be told as if they bad been performed by sn animal, and the 

respeot and perhaps the worship aooorded to the human anoestor ~ould be 

given to the bear. In this ~ay totemism would arise. 

Aooording to Spenoer, then. a tribe adopted totemism beoause. 

through degeneration of thought. the members forgot their human anoestors 

and oame to believe they were desoended from animals. 

Tylor's ohief objeotion to this argument was that tl~ very 

tribes most distinguished for their division by animal totems reokon 

desoent not on the male, but on the female side, if the name of Bear 

oame from the mother ~hy was it not a woman's name? Alao, he oould not 

bat think that the author had gone too far v;ith his hypothesis of verbal 

misunderstandings and had ignored the myth maldng tendenoy of primitive 

( l) Lp-i a Spenoe An Introduotion to Mythology, P.60. 
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man which personifies nature. 

A theory based on the assumption that a tribe ~ould forget 

how, and from whom its name arose, but would remember an anoestor's 

famous deeds, makes allowanoes for a great deal of forgetting on the 

one hand, and of remembering on the other. Spenoer had been so anxious 

to prove the absurdity of most ~rrent spe~lations on the origin of 

nature myths, that he went too far in the opposite direotion. 

Very muoh later Wundt discarded the rationalism of Spenoer and 

!'ylor. He saw that primi ti ve man was not an individual who flaoed 

nature v:ith a set of problems to be solved by the answer 'animism' o'r 

'magi 0 , • He believed that man's earliest reaotions to the ~orld ~ere 

spontaneous and emotional and that suoh irregular happenings as sickness 

and death, or even dreams, aroused his emotions and so beoame objeots 

of magical and demonical belief. Demons and other supernatural beings 

are produots of emtions, elaborated by ideas. Emotions a.nd not 

refleotions, according to Wundt, give rIse to mythological thinking. 

IV 

The three landmarkS in the history of human development, as 

set forth in Frazer's "Golden Bough" have been likened to three threads 

in the web of human thought and the history of the raoe. They are, the 

blaok thread of neg1o, the red thread of religion, and the v;hIte thread 

ot scienoe. Beoause of tbis ttThe Golden Bough" has been oritioised as 
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leaning too much to the side of the stratification theory, or the belief 

in the existence of certain fixed religious oonditions at different 

epochs in man's experience. 

Sir James Frazer's mythological studies relate ohiefly to 

vegetation and the duties connected therev.ith. He believed that the 

god who lived in the Arioian Grove and was the priest of the Golden 

Bough, was also a god of vegetation. This ~as disputed by Lang who 

said the ghastly priest of the Ariaian Grove had not neoessarily any 

conneotion ~ith the Golden Bough or with the oult of vegetation. 

Fraser believed that in the beginning man trusted in magic 

and had no religion. But as he advanced from the lowest savagery and 

gradually attained to higher material culture, he found that he oould 

not really control the ~eather and the food supply by magio and he 

became disgusted ~ith it. The next step was tc invent gods and 

spirits, beings like himself bnt more po~erfUl. These gods were wor

shipped or propitiated by magic oeremonies, prayer, and saorifioe. 

In accordanae ~ith this theory medicine men. who were really 

magio workers, finally developed into both kings or ahiefs, and man-gods 

(or heroes, as WUndt called them). Frazer thought that magic came before 

religion in human development. To him religion was "a propitiation or 

conciliation ot powers superior to man ~hiah are believed to direot and 

oontrol the oause of nature and of human 1ifett
• (1) tang said pro-

pitiation and conciliation need not be the ~hole of religion. He 

thought that a belief in a higher power. who sanctions oonduot and la a 

(1) The Golden Bough, Vol. 1. p. 63. 
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loving father to mankind, was a fairer oonoeption. Frazer maintained 

that suoh a belief, often called the 'All-Father theory', oould not be 

religion unless it was acoompanied by prayer. Lang retorted that it 

~a8 only by limiting his definition as he bad, that Frazer ~as able to 

establish his theory of the origin of religion. 

The basic souroe of magioal ideas, Frazer said, is a mdstaken 

applioation of the very s~plest and most elementary prooesses of the mind. 

the assooiation of ideas by virtue of resemblance and contiguity. An 

image of the enemy, mal-treated in the belief that harm ~ill befall the 

real enemy, shows assooiation by similarity. Assooiation by oontiguity 

takes plaoe if a person has in his possession a garment, hair, nail parings, 

or anything that has been in olose oontact with the enemy. Spirits and 

other supernatural agenoies may be involved, but, nwhen sympathetic magio 

occurs in its pure.form one event is supposed to follow another inevitably, 

without the intervention of any personal.or spiritual agenoy. Thus its 

tundamental oonoeption is identioal with that of modern soienoe, underlying 

the whole system is a faith, implioit but real and firm, in the order and 

uniformity of nature". (1) 

Frazer's theory was that religion assumed the operation of 

oonsoious or personal agents, superior to man, behind the visible soreen 

of nature. ~hls oonoeption of personal agents was more complex than the 

simple reoognition of the similarity or oontiguity ot ideas and it repre-

sented an upward step in the development of human thought. For a theory 

(1) The Golden Bough, Vol. 1. 
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whioh as~es that the oourse ot nature is determined by oonsoious 

agents, requires for its oomprehension a far higher degree of intelligenoe 

and reflection than the belief that ODe event results fram another by 

reason of the contiguity of the persons and things involved. Realizing 

this. Frazer argued that magic probably arose before religion in the 

evolution of the race. 

For Tylor. magic was a pseuo-science based on erroneous a9S00-

iation:of ideas. but Frazer saw a basio unity in magio and scienoe sinoe 

both aSSQme unohangeable la~s. So long as the magioian adheres to the 

rules of his art he is infallible. A similar act will evoKe identioal 

results whenever repeated. due to the po~er of the magioian. or his 

oontrol of the powers tmplied in oertain substanoes and acts. In this 

he resembles the scientist ~ho repeats the same experimental conditions. 

thus producing the same reaotion. The mental operations involved in the 

~o acts are similar. Although magio is false and 80ienoe is valid, 

both employ the asscoiation of ideas. The only differenoe is that the 

associations involved in saience have been empirioally tested and established, 

while those involved in magio are really illegitimate. The magical aot is 

only a part of magio; it is a part also of supernaturalism in general. 

Similarly the aot in a soientifio experiment is only one part of the 

working out of a scientifio la~. 

Religion is in contrast to magio and soience. sinoe it does not 

as~e the immutability of nature. but always includes an appeal to a god. 

Both magio and religion are on the supernatural level. but Frazer says 

mag10 comes first ~hile religion has a later and independent prigin. He 
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aoknowledges and oites eases to show that this olear-cut distinction 

between magio and religion does not always obtain. Among the 

peasantry of Europe, gods are prayed to while the supplioants at the 

same time resort to magioal processes. Here magic, the pseudo-scienoe, 

makes oommon cause with religion. 

"!he Golden Bough" thus oontains the theory of the ritual and 

sociological fUnotion of myth. It has been pointed out by Mallnowski (1) 

that Sir James Frazer established the intimate relation between the word 

and the deed In primitive faith. He showed that the words of the story 

and of the spell, the acts of ritual and of ceremony are the two aspeots 

of primitive belief. 

Frazer had said that taboo Is merely a negative magic, involving 

the belief that harmfUl consequenoes are averted when certain acts are not 

performed - a system of magic abstinenoe based on the avoidanoe of certain 

oonsequenoes. R. R. }1arett says taboo Is more than this, that it involves 

a feeling of the supernatural or mysterious whioh has many indefinite 

effeots. To break a taboo, aocording to Marett, (2) is to set in motion 

against the offender, a supernatural power of undefined shape. Any 

number of things might happen to the violater, and so taboos may be 

precautionary measures against mystic perils 1n general. A stranger may 

be taboo beoause of his strangeness and not merely beoause he may bring 

(1) Myth in Primitive Psyohology. 

(2) The Threshold of Religion. 
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oontagion. This implies mana, or supernatural power ln general, 

absolutely distinot from any physioal power. A ahlef is taboo because 

he has mana, and not beoause he might pass on his kingliness, an honour 

Dot always ooveted among primitive tribes. 

Marett thought this idea of supernatura 1 power was oommon to 

both magio and religion, and for this reason he oould not reoognize 

Frazer's distinotion between magio, religion, and soienoe. He also said 

that magioal ideas depended on more than false associative prooesses and 

that they should be studied on the emotional side. 

It, as Frazer thought, religion always involves the intervention 

of a god as a personal agent, it follows that there oan be no religion, 

ln his sense of the ~ord, where there are no gods. As it happens, Frazer 

has oonsidered a primitive phase of mind and sooiety in ~hioh gods and 

even spirits are of little or no acoount, but in whioh oooult powers oan 

be moved, by means of ritual, to work for the good of man. Surely these 

oeremonies to propitiate occult powers are at least as much religion as 

they are magio. 

It may be that, instead of existing separately in point of time, 

religIon and magio are really oompetitors, ODe representing good. the 

other evil. Marett (1) oame to the conclusion that savages have 

religion in his sense of the word, but that they have also a black art, or 

magio, "Their black art is to them what magic is to us, and their magio 

1a to them v;hat religion is to us". By aooepting this view reoognition 

of a non-theistio type of religion is avoided. 

(1) Psyohology and Folk-Lore. 
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v 

Andre~ tang was negatively suggestible in his literary 

contacts. He belonged to that rare oompany of men who do not readily 

bow to the mere authority of learning. He was far from being cowed 

by the pronouncements of such aoknov;ledged masters as Muller and Frazer; 

their very ideas exerted on him a contra-suggestive influence ~hich was 

useful in his roll of oritic of the ourrent theories of myth and folk

lore. 

Like Muller, Lang sought a oondition of the human intelleot 

1n whioh ~hat seemed to him irrational ~ould appear natural and would 

be acoepted as ordinary oocurrences of every day life. He oontended 

that if this condition could be feund it rndght be regarded as the origin 

of myths, and the 'senseless' elements could be looked on as survivala 

of an age of savagery. He alse said that if it could be shov;n that the 

mental stage was one through ~hloh all oivilized raoes bad passed, the 

universality of such a m3th~king period would help to explain the 

universal diffusion of the stories. For, while the possibilities of 

diffUsion by borrowing and transmission oould be granted very often, the 

hypothesis of the origin of myths in the savage state of the intelleot 

might supply another explanation of their wide. diffusion. 

S1rE. B. Tylor had been convinced that primitive man 

deliberately sought the reason for things. He thought this araving to 

know the reason why, was, even among rude savages, an intelleotual appetite, 
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and that ~oh a desire was satisfied only by inventing stories to 

account for any phenomena or oustom whioh seemed to have no obvious 

reason. 

lang says that a survey of the content of savage myth is 

enough to prove that Ty10r was right in this opinion. ~o him myth was 

a sort of primitive soienoe; the savages' way of satisfying the early 

fonns of soientific ouriosity.- It Does primitive man want to know why 

"this tree has red berries, why this bird utters a peculiar cry, 

"where fire comes from, why a constellation is grouped in ODe 

'~ay or another, ••••• in all these, and in all other intellectual 

"perplexities, the savage invents a story to solve the problem •••• 

"As these legends have been produced to meet the same want by 

"persons in very similar mental oonditions, it follows that they 

"all resemble each other with considerable oloseness." (1) 

tang believed that myth and religion oould be separated, even 

in the early period of the race, and thst although the gods of savages 

and ot many oivilized peoples were worshipped ~ith oruel and obsoene rites, 

yet the religious senttment strove to transoend the mythical conceptions 

of the gods. People ~ere shocked and puzzled by the myths, and aooordingly 

they invented explanations for what seemed to be orude and absurd and 

irrational in the narratives. SUoh a method of interpretation ~as purely 

arbitrary and depended on the fancy of the authors. It implied that the 

original ~h makers were men with philosophio and moral ideas like those 

of their descendants. 

(1) .1. lang. Modern Mythology, p. 185. 
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Langtstheory is stated oon01sely in ~yth, Ritual and 

Re 11g1on", (1) 

"Everything in the oivllized mythologies whioh we regard as 

"irrational, seems only part of the aooepted and natural order 'of 

"things to oontemporary savages. and in the past seemed equally 

"rational and natural to savages oonoerning whom we have no 

t~istorioal information. Our theory ls, therefore, that the savage 

"and senseless element in mythology, Is, for the most part. a legaoy 

"from anoestors of the oivilized raaes ~ho ~ere onoe in an intelleot-

nual state not higher. but probably lower, than that of Australians, 

~ed Indians, Bushmen, and other worse than barbaric peoples. As 

"the anoestors of the Greeks, Aryaos of Ind1a, Egyptians, eta., 

"advanced in oivilization their religious thought was shooked and 

".urprised by the myths that had been preserved by the priesthood 

nwho dared not rejeot the religion of their anoestors. The 

"senseless elements in the ~hs would, by this theory, be for the 

"most part "surviva1s" , and the age and oondi tion of human thought 

~henoe it survived, would be one in whioh the most ordinary ideas 

"about the nature of things and the limits of possibility did not 

"yet exist. The age of savagery" 

~he advantage of this hypothesis. aocording to lang, Vias that 

it rested on facts. The aotual condition of the human intelleot is a 

faot; so is the existence of the oo~n intelleotual habits, or oonditions 

whioh are oommon to backWard people. 

(1) Page 30. Vol. 1. 

Also he maintained, it oannot be 
denied 
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that survivals do aocount for many anomalies of law, 

and sooiety In the present state of oivilization. 

politics, dress, 

In addition the 

~ypothe8is helps to explain the diftusion, as ~ell a8 the origin, of the 

wild and crazy element in myth. The origin is the intelleotual oondition 

of the savage, and the diffusion is the result.of the prevalence in every 

part of the world, at some time or another, of similar mental habits aDd 

ideas. 

This oonoeption of similarity must not be pressed too far. It 

can be made to aooount for the same type of m3th, but not for the universal 

distribution of detailed mythioa1 plots, as Lang himself aoknowledged. 

The emotions and feelings of the savage in regard to men's 

relations with the world are fairly well BWmmed up in the words "ouriosity" 

and "credulity". There is also the belief that every object in nature is 

endowed with life and a personality. The savage is unable to draw any 

line between himself and the things in the ~orld. He considers that he 

has a relationship to animals and that he can be transformed into the 

shape of a beast, or perhaps into a oonstellation. He fancies that he, 

or at least the medioine man, possesses such magioa1 aooomp1is~nts as 

bringing rain, warding off demons, and restoring the dead to life. There 

ls also the belief that the soul Is separable from the body, and oan 

wander about at ~ill; and there is the oommon faith in proteoting animals, 

oalled totemlsm. 

Suoh, acoording to Andrew Lang, were the prinoiples upon ~hich 

the savage construoted his myth. These, in turn, were his soientific 

explanations of the universe, and. In a oertain sense, his religion, 
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although tang reoognized a fundamental differenoe between ~h and 

religion. He thought myth oonsisted of unholy stories of gods and ~as 

religion in an erratio mood. 

VI 

Freud's theory of myth is inoluded ~ith those of the early 

anthropologists beoause. like them, he thought that similar stages of 

development reourred in different times and plaoes, but always in 

accordanoe ~ith the same "mental law". He is a firm believer in the 

omnipotenoe of thought, and in the like working of the human mind under 

like oonditions. Not oontent to deal with the individual alone, he 

has sought material for psyoho-analysis in history and primitive man. 

He teaohes that myth ia the day-drearo of the ra.oe, and that it oannot 

be explained by the answers "nature", "history", or "oulture" whioh 

other mythologists have employed, but by "diving deep into the dark 

pools of the suboonsoiuus where at the bottom there lie the usual para

phernalia and 831Ilbols of psyoho-analysis." (1) 

Freud follows Frazer in believing that the fundamental basis 

of all magio lies in mistaking an ideal oonneotion for a real one. A 

wax figure representing the enemy is tortured with the idea that the 

enemy will aotually suffer. ID saoh a oase the similarity between 

the desired result and the performed aot evokes the belief that the 

result has been obtained. This is an illustration of Freud's favorite 

(1) B. Ma11nowsld: Myth in Primitive Psyohology. 
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theory of' the omnipotence of thought. The same substitution of ideas 

for aotions is a oharaoteristio of neurotics. A guilty oonsoienoe may be 

the result of oriminal thoughts whioh have been objeotified by the viotim 

ot the neurosis until he regards them as oriminal deeds or aots. 

Beoause both tall into the mistake of oonfUsing imagined and 

real oonneotions, Freud draws a parallel between the individual and the 

raoe. 

He believes that one of the most widespread taboos, that of sex, 

is based on anoient and very deep urges of whioh sooiety is Dot aware, but 

whioh persist in the unoonsoious life of individuals; that the taboo on 

sexual relations between members of a family is the individual manifestation 

of the taboo of totemism in the history of the raoe. 

In the totem life of the savage there are two striot taboos. 

The totem animal must not be eaten or even killed, and a man and ~oman 

of the same tribe must have no sexual interoourse. Somet imes they may 

not even speak to eaoh other • .. 
Freud believes that these oonditions are exaotly similar to 

those whioh oause the Oedipus oomplex in the present day_ Here the 

totem animal is parallelled by the father, of whom the son is jealous, 

and the ~oman of the same tribe is represented by the mother of the 

neurotio. Beoause of this he tries to find the original meaning of 

totemiwn through the indioations by whioh it reappears in the development 

of ohildren. 
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It has been pointed out by writers. that in the development 

of psycho-analysis there ~ere many indications that the ohildhood of 

the individual showed marked resemblanoe to primitive history, or the 

ohildhood of races. The knov;ledge gained from dream analysis, myths, 

and fairy tales, seemed to indicate that the first impulses to form 

myths were due to the same emotional strivlngs which produoed drea·ms. 

Even such a oarefUl and conservative psyohologist as WUndt, 

says: "the taboo of the Polynesian savage is after all not so remote from 

us 8S we are inolined to believe. ~he moral and oustomary prohibitions 

whioh ~e ourselves obey, may have some essential relation to this primitive 

taboo." (1) WUndt believed that primitive taboos had their origin in 

fear of the effeot of demonio powers, that the fear remained a power 

beoause of a kind of psychic persistence, and 80 became the root of 

present day oustoms and la~8. 

Freud said Wundtta explanation was insufficient, since it did 

Dot go to the root of the matter. He maintained that demons were only 

the product of the"payohio powers" of man, and that they mu.st have been 

oreated out of something. In an attempt to disoover how the idea of 

demons began the psyoho-analyst considers the oase of oompulsion neurotios. 

~hese are people who areate prohibitions for themselves, and follow them 

as striotly as the savage does his. So, extending the dootrine of the 

unconsoious to the mentality of the group, Freud reoognizes that impulses 

devoid of meaning in the sense of rational justification may nevertheless 

exert a seoret mastery over thought and action. 

(1) Folk Psyohology. Chapter on Religion and Myth. 
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In a typioal oase of oompulsion neurosis, the patient has 

during infanoy and ohildhood, taken extreme pleasure in touohing oertain 

parts of his body. Later a prohibition forbidding the aot has prevailed 

and stopped this habit. Then the ohild no longer touches himself, but 
and 

he still has the ~pulse to do so. Th1s impulse is repressed/relegated 

to the unoonsoious. Sinoe both the impulse and the prohibition remain, 

there is a oonfliot bet~een the ~o oharacterized by an ambivalent 

behaviour. The ohlld, and later the adult, wants to perfor.m the act; 

he oan see pleasure in it, but he knows he should not do 80 and for that 

reason he hates the aot. To him the touohing impl!es something saored 

or consecrated, bat it also means something dangerous, forbidden, and 

unolean; and the ~hole prooess involves an ambivalenoe of emotions whioh 

is signified also in the meaning of the word "taboo". The result is 

that the idea of the prohibition becomes fully oonsoious and prevails, 

but the strength of the prohibition is due to the faot that it is 

associated with the forbidden pleasure. 

Similarly, savage taboos are very anoient prohibitions whioh 

have been carried on as an inheritanoe from earlier generations. The 

very fact that the taboo has persisted is evidenoe that there is still 

an unoonscious desire to perform the aot. To Freud the basis of a taboo, 

for the individual as well as for the raoe, 1s a forbidden action towards 

~hich there exists a strong inolination in the unoonsoious. Persons who 

obey the taboo have an ambivalent feeling toward what ia affeoted by it. 

~herefore he argued that 1f it oould be ~ho~n that ambiva1enoe exists in 
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taboo regulatioDs as well as in the case of neurosis, then one of the 

most important pOints in the psyohological oorrespondenoe bet~een taboo 

and compulsion neurosis woald be established. 

He conceives the primal state of human society to have been 

a horde of sons with one father and a fenale oaptive. The sons killed 

the father, and ate him, to secure the woman. Together they did what 

they would not, and oould not, have done singly. They had envied and 

feared the father and they identified themselves with h~t by assooiation, 

when they ate htm. The totem feast then became a oommemoration of this 

act when the brothers grew sorry for their deed. The totemio saorifice 

beoame an oocasion for joy and Borrow, It was a dramatization of the 

tragedy in whioh the brothers murdered their despot father, and later, 

oonsolenoe striken, reimposed on themselves the original taboo. Thus 

they identified the father with the totem, and formulated one of the la~s 

of totemiam - that the totem animal should not be killed. Then,in order 

to live together peaoetully, they were forced to ibvent the second law, 

that forbidding incest. 

One of the gravest flaws in this argument is that totemio 

saorifioe Is praotioally unknown, and that the eating of the father 

cannot be paralleled in any known tribe. 

!he foundation of Freud's theory rests on the belief that the 

beginnings of religion, ethics, sooiety and art, meet in the Oedipus 

oomplex and that ambivalenoe may be oonsidered as a fUndamental phenomenon 

of emotional life. Psyohoanalysts thus base all their arguments upon the 
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assumption of a "psyohe" of the mass, in which prooesses ooour as in 

the psychic life of the indivIdual. Aooording to such reasoning, a 

sense of guilt might survive for oenturies and remain effective in 

generations whioh oould not have known anything of the guilty deed. 

Thus instead of utilizing soaial inheritanoe or tradition 

as a means of passing on the ambivalent attitude, Freud assumes the 

link of the ra .. oial unoonsoious to be ioheri ted from generation to 

generation. SuOh a dootrine is hardly more than a revival of the 

theory of the inheritance of aoquired characters, and is, in itself, 

as Goldenweiaer pOints out, "a ourious example of that omnipotenoe of 

thought which Freud regards as oharacteristio of the psychic life of 

primitive man, and of the neurotio". (1) 

(1) Early Oivillzation. 
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I 

The previous ohapter set forth the prinoiples by whioh the 

early anthropologists or evolutionists attempted to explain man's 

sooial and individual conduct as it was revealed in myth and folk-lore. 

In the following pages will be found some of the latest 

results of research in the field of oultural anthropology. Students 

of the subject have been oolleoting data from people with oustoms less 

oomplex than their o~n. and in doing so they have discovered material 

which, because of its applioation to the problems of human behavior. 

is of great importance to psyohology. 

Myth and folk-lore are regarded as a part of general Qulture; 

but to break this into more or less artifioial divisions is to enoourage 

a rather mechanioal viev;. Therefore, although oulture as a. whole is 

muoh too vast a subjeot to be investigated here. yet the general term 

will be frequently used to inolude ~h and folk-lore. 

In order to distinguish between that part of man's behavior w.hioh 

is explioable in ter.ms of his cultural heritage and that resulting from 

inborn tendenoies, it is neoessary to knov; what oulture Is and where 

the line between it and- biological faotors oan be dra,v;n. 

Wearly sixty years ago Sir E. B. TyIor defined culture, or 

oivllization, as, "that oomplex whole whioh inoludes knowledge, belief, 

art, morals, la~. custom, and any other oa.pabilities and habits aoquired 

by man a.s a member of sooiety". (1) 

(1) Primitive Culture. P. 16. 
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WrIting in 1922 A. A. Goldenwelser enlarged the scope 

of this definItion to inolude: "OUr attitudes, beliefs and ideas, our 

judgments and values; our institutions, politioal and legal, religious 

and eoonomio; our ethical code and our oode of etiquette~ our books 

and machines, our sOienoes, philosophies and philosophers - all of 

these and many other things and beings, both in themselves and in their 

multiform interrelations". {l} 

As has been pointed out,there are limitations to a striotly 

psyohologioal interpretation of aulture. But w.hile objeotion has 

been raised against Freud's method as illustrated 1n "Totem and Taboo", 

it is nevertheless a faot that the findings of psyohology may be 

employed in translating oultural data. F. C. Bartlett of Cambridge 

University has given a oomprehensive revie~ of the psyohologioal factors 

that mast be oonsidered in studying folk-lore (2); and -Dr. Rivers. of 

whom it has been said. "he ~as a psyohologist first aod an ethnologist 

afterwards", gave fnll weight to the oonsiderations of psyohology. 

Wilhelm WUndt escaped the grosser pitfalls of the evolutionary 

theory and his work OD folk-psychology marks a great advanoe over the 

olassical anthropologists. He did not favour the doctrine of the 

separate "tolk-soul", nor did he overemphasize the social, but he 

believed that whatever may be the oontributions of the individual to 

sooiety, no valid interpretation of oivi1ization oan be aohieved by 

(1) Early Civilization. P. 15. 

(2) Bartlett: Psychology and Primitive Culture. 



- 57 -

separating h~ from his sooial and oultural setting. Luo ie n Levy -

Bruhl, on the other hand, stressed the importance of the sooial side of 

primitive life. 

The ~riaan anthropologists, espeoially Boas and GoldenT.eiser, 

employ psychologioal methods with greater deliberation. They believe 

that there are phases of oulture whioh need more interpretation than 

oan be given by psyohology alone. but they neither ignore the influenoe 

of the individual nor push to extremes the ideas they have obtained 

from objective study. 

Present day research shows the course of culture, and henoe of 

myth and folk-lore, to be complex and varied rather than uniform; gradual 

at tL~es. but revolutionary at others; progressive here and there, but 

very often regressive - and most of the time indifferent. No anthro

pologist to-day believes in an orderly and fixed progression of oultural 

development. Culture as a whole, and each oonstitutent element of it, 

is now believed to ohange in ways that are diverse a.od intricate, and 

not neoessarily in the direotion of improvement. 

The evolutionists' habit of explaining the phenomena of myth 

and folk-lore in terms of individual reaotion has been replaoed by a 

disposition to consider the interchan~~ of sooial stimulation and 

individual response. 
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11 

W1lhe~ Wundt had no faith in a ~orld-wide unifor.mity of 

cultural advanoe, either in respeot to oivilization in its entirety 

or to any of its separate aspeots. Instead he realized the oonstant 

tendenoy to fluotuations and transformations. His "Elements of 

Folk-Psyohology" is the result of a oonviotion that there are oertain 

mental phenomena whioh may not be interpreted satisfaotorily by any 

psyohology ~hioh restriots itself to the standpoint of individual 

oonsoiousness; and that the psyohologioal foundations of oivilization 

are not to be found in the isolated individual, but in the group 

which al~ays aotively oooperates in the produotion of attitudes and 

ideas. 

"The problems of folk-psyohology relate to those mental 

produots ~hioh are oreated by.a oommunity of human life, and are, 

therefore, inexplicable in terms merely of individual oonsciousness 

sinoe they presuppose the reoiprooal aotion of many." (1) 

WUndt did not oonfUse primitive magio and soienoe in the way 

Frazer did. He thought that the experiences ~hioh oaused myths, 

OOinoided v;ith those v.hioh in time beoome the ·foundation of soienoe. 

But he sa~ that the prooesses of thought, by means of v.hioh the oommon 

elements are utilized and elaborated, were radioally distinot in 

scienoe and in mythology. 

(l) Author's Introd. to: Elements of Folk-Psyohology. 
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Aooording to Wundt the oontent o£ primitive thought oonsists 

of ~o kinds of ideas. One sort is supplied to oonsoiousness by the 

direot peroeptions of daily life - ideas suoh as "go", "sta.nd", "lie". 

"an ima 1". "tree It, "man". 

immediate to preoeption. 

The seoond olass does not represent things 

Suoh ideas originate in feeling, in emotional 

prooesses, whioh are projected outward to the environment; inoluded are 

all references to anything that ls not direotly amenable to perception, 

but is really supersenuous, even though it appear in the fonn of 

sensible ideas. This world of imagination, projeoted from man's 

emotional life into external phenomena, ia what Wundt meant by the ter.m 

"mythological thinking". By "mythology" t he understood a system of 

bellej3 oonoerning supersensuous phenomena. v.hioh may include religion, 

magic and demons. He was oonvinced, however. that mythological thought 

did not arise from an attempt to explain natural phenomena. His theory 

was that primitive man does not see any need for an e.plana.tion of suoh 

things, that to him everything is just as it is beoause it has always 

been so. its regularity being reason enought for its existenoe. 

By the same thoery Wundt believed that suoh irregular 

happenings as siokness. disease and death arouse the emotions of early 

man, engender fear, and 80 beoome objeots of magioal and demonloal 

belief. When siokness attaoks a person, fear of a demon Is aroused and 

closely oonneoted with slo)ness is the magic by whioh disease is warded 

off. The savage is filled with fear at the thought of death; to him 

the dead person beoomes a demon. WUndt believed that emotion, and not 
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refleotion. gives rise to ~hologioal thinking; that demons are 

produats of emotions elaborated by ideas. 

Instead of traoing the development of one important phenomenon 

of oommunity life, suoh as ~h, after the other, and so dividing 

mental development into a awmber of separate phases, WUndt took 

"transverse instead of longitudinal seotions" of the main stages of 

development with ~hioh psyohology is ooncerned. This method gives a 

better pioture of the inter-relation of all the different aspeots. 

He thought that the only way of classifying the oontent of folk

psyohology aocording to periods ~as to single out c~rtain ideas, 

emotions and .prings of action, about ~hich the objects immediate to 

perception group themselves. 

WUndt discarded the theory of an original god for the 

hypothesis that gods bad developed from the lowest form of mythological 

thought - a belief in demons. He said also, that when the original 

idea of terror in oonnection "ith demons was moderated, expression 

was found for magio of a playful sort in suoh oreatures as satyrs, 

sylphs, fauns, gnomes, giants, dwarfs. elves and fairies, none of which 

possessed a personality, for the demon, however powerfUl. laoked the 

attribute of personality. Heroes, on the other band. were idealized 

men and had very marked personalities. Gods were universally the 

result of a union of demonioal and heroio elements. The personal 

oharacter. borro~ed from the hero, superseded the ~personal nature 
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of the demon and exalted the god above both. In conceiving the god 

as a result of the fusion of demon and hero ideas, \7u.ndt lapsed into 

the traditional evolutionary pOint of View, but on the whole his ~ork 

marks a great advanoe over the unilinear progression theory of the 

olassioa1 anthropologists. 

Lueien Ievy-Bruh1 and Wilhelm Wtlndt are at one in the oon

viotion that the problems of folk-syohology are the problems of 

community life, but the ~vo men differ in their ideas on primitive 

menta.lity. 

The French philosopher's theory is foundea on the reoognition 

of what he oalled "oollective representations" and "the law of partioi-

pation". He said that oeremonies, ~hs, language and religion must 

be the expression of a oolleotive mentality, sinoe they represent 

oolleotive modes of action, and that suoh oollective representations 

may come at the will of the individual; foroe themaelves irresistibly 

upon his mind; or remain long after he has died. The ideas make no 

pretense at being logioal; aooording to them a person may often be in 

two plaoes at ·the same time; and inanimate objects, living oreatures 

and human beings belong 1n olosely related groups based on oeremonial, 

magioal, or other supernatural oonnections; aooording to the la~ of 

partioipation, men, beats, objeots and even the various parts of the 

human body are regarded as having independent existenoe and as suoh 

oocupying separate regionsof spaoe although they are no less parts of 

the same individual. 
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Levy-Brnhl believed that primitive m8·D had a t'pre-logica1" 

mind and a distaste for reasoning, not beoause he was incapable of 

thought, but beoause he did not oonsider it neoessary sinoe, for h~, 

secondary oauses do not exist. 

as it appears to his peroeption. 

To the savage a thing must always be 

Anything he doe s not direot ly 

understand through his senses is oaused by witohoraft or magioal a~Dcy. 

To refleot on suoh an object or event would be only a waste of time. 

Oocult foroes are believed to be al~ay8 present; consequently, 

the more aocidental an ooourrenoe would seem to the civilized mind, the 

more significanoe would be attaohed to it in primitive thought. There 

would be no neces3ity for explanation beoause it ~ould be reoognized 

immediately as a manifestation of the oocult foree. Thus any unusual 

su.ooess coming to a man causes him to be regarded suspioiously by his 

companions, who think magic is W'orking through the lucky one; and such 

unexpeoted happenings create in the savage more emotion than surprise. 

But by giving suoh an 111ustr8tion Levy-Bruhl has not shown the savage 

to be any more prelogioal than the man of today, who believes himself 

to be luoky at cards. 

Their disregard of secondary oauses leads savages to reoognize 

in such events as eclipses manifestations of ocoult po~erst and to under-

stand them as foretelling great misfortunes. Levy-BrUhl does not 

believe that primitive man thinks out suoh connections but that he kno~s 

an event has happened and imm edlately reoognizes manifestations of a 

mystic force. It 1s the same prooess as that whereby the meaning of a 
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word is understood as soon 8S the word is heard. A.ocording to 

Berk1ey this process is Dot aooompliShed in two suooessive moments, but 

takes plaoe all at once. 

Levy-Bruhl explained that the primitive mind is neither a 

ohildish nor a pathologioal form of oivilized minds, but that orientation 

is absolutely different and that it is, "normal under the oonditions in 

which it is employed and both oomp1ex and developed in its O'9;D way." 

The differenoe, he said, was that primitive mental aotivity is so 

slightly differentiated that it is unable to regard the ideas or images 

of objects by themselves apart from the sentiments, emotions and passions 

whioh evoke them or are evoked by them. He did not believe such a form 

of thought was the result of assooiation but that it was oaused by the 

faot that to the primitive mind the mystio properties of things and 

beings, such as the influenoe of the totem animal or of the sun, moon 

and stars, formed an integral part of the representation whioh is at that 

moment a synthetio whole. 

nrhe mystio quality of the primitive's mentality permeates his 

"Whole method of thinking, feeling and acting. This is Why he is 

"so hard to understand. But if we enter into the native's way of 

"thinking and feeling, if 'We traoe their aotions back to the group 

"ideas and sentiments upon which they depend, we find that their 

"behavlor is by no means foolish but is the legitimate aonsequence 

"of these group actions." (1) 

(1) Levy-Brahl: Primitive Mentality. p. 431. 
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~he proof that savages dislike to reason does not 8ho~ that 

they are different from people of the present day, granting the potential 

a bi li ty of both to reason. As a lIB tter of fact, logioal thought plays 

a limited part in the mental prooesses of Indi~lduals in modern or 

oivilized sooiety, and prelogioal thinking is not foreign to them. 

Savage man oan only think of money in a conorete sense - as shells or 

beaver skins, something that oan be bandIed. To the oivilized man 

money is a medium of exchange, but it is difficult for many people to 

grasp this abstra.ot idea. 

J.nother feature of primitive mentality, a()cording to Levy-Bru.hl, 

is that thinking is not subject to the law of contradiotion. The sa~age 

oan hold opinions which, judged by the standard of more oultivated mdnds, 

are wholly inoompatible. But Rivers, taking the primitive conception 

of death to illustrate his point, attempts to show that muoh of the 

supposed inconsistenoy of suoh thought, is the result of an idea of death 

very different from the one oommonly aocepted. He sho~s that one term 

of the alleged oontradiotion is taken from a oivilized, and one from a 

native oategory. ~he classifioations are 80 very~d1fferent that there 

is not only no oontradiotion, but the proceedings of the native in such 

a case are strictly logical. 

Rivers and many other oritios of Levy-Bruhl'a theory, notably 

Bartlett, suggest that more oomplete and exact knowledge of primitive 

beliefs would show that many of the insta.noes brought forward by the 

Frenoh writer betray no real contradiction and no failure of logio in 
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the accepted sense; they are merely oases in whioh the facts of the 

universe have been olassified and arranged in foreign or unfamiliar 

oategories. "1 may say that in intelleotual oonoentration, as ~ell as 

ln many other psyohological prooesses, I have been able to detect no 

essential differenoe between the Melanesian and those with whom I have 

been accustomed to mix in the life of our o'\\'D sooiety." (1) 

III 

Perhaps more than any other one man, Rivers was responsible 

for giving psyohology a foothold in British Universities. He was 

originally an evolutionist, and in this he represented the EDglish 

point of view, that theoretical anthropology is inspired primarily by 

the idea of evolution founded on a psyohology common to mankind. 

The efforts of British anthropologists had been devoted to 

traoing the progress of austom and institution. Wben similarities 

~ere found in different parts of the world, it was assumed almost as 

an axiom that they were due to independent origin and development. 

This in turn was asoribed to the fwldamental uniformity of the human 

mind, so that, given like oonditions, similar oustoms, institutions, 

~hs, and folk-lore would oome into existenoe and develop along the 

same lines. 

As a result of his work in Oceania, Rlvers ~as led, late in 

life, to a point of view directly oontrary. Ethnology had no attraotions 

(1) W.R.H.Rivers: Psyohology and Ethnology, p. 5~. 
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for him until his work in psyohology drew h~ into the field. One 

of the most important results of his early psyohologioal work was the 

oonolusion that his subjeot oould solve all the problems of culture. 

later, when he returned from the Torree Straits, he was oonvinoed that 

the human mind ls everywhere the same, and that aulture QaD be explained 

in terms of psyohology. Finally his oonviotion was that only an 

objeotive analysis of culture oan solve the problems conneoted with the 

subjeot; for even if minds ~ere ever~here the same, oulture oould be 

everyv.here different. Aa illustration of this he cites examples to 

show that the oonditions whioh elioit fear and revenge are not universally 

identioal. Instead of asking, ~ow oan the blood feud be explained 

without revenge?" Rivers thinks the question should be, '~o~ oan the 

workings of the human mind be eXI;lained w1 thout a knowledge of the 

sooial setting whioh has played so great a part in determining the 

sentiments and opinions of mankind?" or, KHo~ can revenge be explained 

without a knowledge of the blood feud?" 

He also 8ho~ed that aots ~hioh are praised in one district are 

blamed in another. From the evidenoe of his oases he drew the oonolusion 

that oulture analysis may show what the native endowments are, but that 

analysis of the mental endowments will not neoessarily prove what form 

the oulture will assume. 

While he always observed the psyohological interplay of 

oultural features, it was his final opinion that the historio prooess 

and the oontact of peoples were muoh more oomplex than he had formerly 

oonoeived them. 
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Rivers analyzed oultures to see ~hat elements had been 

introduoed and whence they came. If a oustom was uniform in a tribe 

he believed that there had been no outside influence; if it took several 

forms he said that some of these mt1at have been introduoed by an 

immigrant people - that a mixture of cultures showed a mixture of 

peoples. Such oonclusicns led Rivers to the viewpoint of the Historioal 

Sohool which regards a sacred tale as a true historioal record of the 

past and believes that oulture spread from Egypt to the rest of the 

world. 

The data ~hioh Rivers presented to Show that diffusion took 

plaoe are true only if the very point on whioh they bear is taken for 

granted. In "Psyohology and Ethnology". he tried to prove that there 

had been culture oontaot and he took as an exa.mple the faot that there 

were among the tribes of Melanesia many different methods of disposing 

of the dead. These various methods, he said, were proof of an 

admixture of the oultures ot many peoples and must have been imposed by 

tri bes ooming into the country. Thus he assumed his major premise in 

an attempt to prove an example whioh should itself illustrate the 

proposition. "Psyohology and Ethnology". a book of oolleoted essays, 

holds the point of Vi8Vw that civilization is dependent more on historioal 

events than en original endowment. This was Rivers' position late in 

life atter having beeD a ohampion of the opposite view. He said that 

through oomparative study it was possible to obtain material for an 

outline ot human progress - a history of the movements of thought. of 
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the long struggle of mankind with environment, and of the countless 

institutions, beliefs and customs ~hich have been the outcome of the 

struggle. He believed suoh oomparative study of human custom and 

belief provided information for the psychologist because in the last 

resort every institution of society is the outcome of mental activity. 

Generally speaking, Rivers held a middle course between the 

dootrines of the evolutionary and historical schools. He evaluated 

psychological factors justly but he believed that the oontaot of peoples, 

and the blending of their cultures, act as the chief stimuli, setting in 

aotion the foroes that lead to human progress. 

F. C. Bartlett tries to show the ciroumstanoes under whioh 

aulture spreads and the oonditions necessary to its ciroulation. He 

has given a very oomprehensive statement of the psyohological faotors 

that must be oonsidered in studying the ohanges and spread of oulture 

espeoial1y the folk-story. 

Bartlett fa main argument is that the behavior of a sooial 

group is not neoessarily the result of the behavior of many individuals. 

He oontends that the mere faot of grouping oontri bu.tes many of the 

determining oonditions of behavior within a oommunity. To regard myth 

8S the result of an individual reaotion is a fallaoy, acoording to 

Bartlett. Myth. tolk-lore and legend are social products; individual 

influenoe affeots them only as a faotor to determine the for.m and matter 

of the story by personal oharaoteristios. 

In dealing with the psychology of the popular story, says 

Bartlett, (1) two questions must be answered. The first has to do ~ith 

(1) Psyohology in Relation to the Popular story. 
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motivation - "What impulses or directed tendenoies are at ~ork ln 

the formation, retention, transmission and transfornB tion?" The 

seoond asks - "By what processes do these impulses or tendenoies come 

to use suoh material as appears ln the myths?" 

Bartlett suggests that the tendency towards fantasy whioh 

arises in states of fatigue, reverie or rest, is an ~pulse to the 

formation of the tales. He reoognized two olasses of fUndamental 

tendenoies whioh find expression in human sooia1 behavior. 

Suoh basio sooial relationships as submission, assertion 

and oomradeship affect a primitive oommunity and cause stories to be 

produoed. But running through myth, folk-lore and legend, there are 

also instinotive responses ~hich are individual in oharaoter and which 

distinguish the myths of one trl be from those of another. 

Among the different "individual instinots", suoh as curiosity, 

acqUisition, sexual instinot, danger responses, finding plaoe 1n the 

popular story, aome may be espeoially preferred as themes for tolk-tales. 

The order of importanoe of these instinotive responses depends on the 

external environment. Fear, for example, is not a favourite theme in 

the popular tale, beoause it tends to destroy primitive oomradeship. 

Preferred response will differ from group to group, thus determining 

the oontent of the story. To find out how certain psychologioal 

prooesses will aot ln a given case. exhaustive researoh must be made 

into the nature of the material on ~hioh these faotors will operate. 
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Ideas of ~bmisslon, assertion and oomradeship, aooording 

to Bartlett fS theory, are the forms of relationship that have the 

greatest appeal for an audience. The members of a submissive group 

will like to hear stories of ho~ an oppressed tribe overthrew its 

enemy by trickery. The people In an assertive group ~ill tell stories 

to produce astonishment. Thus there ~ill be a tendenoy to create 

laughter in one assembly and wonder in another. The iroptllse s or 

tendenoies that go to form the tales use material that will give rise 

to a pleasing affeotive tone. Ho~ it ~ll do this depends on the 

re lat ion between the materia 1 and the oustoms of thP. country. for 

sinoe the story is oonoerned with sooial oonneotions it must make a 

oommon appeal, and 10 its form it must be suoh as to call forth a 

general response. 

Narratives of this kind are likely to be reproduced and 

exaggerated. espeoia1ly if they are told dramatically. They nay 

also become personal pro]erty and then the story-teller will have to 

keep up his reputation among oompetitors. Group "preferred response" 

willobllge h~ to tell the tale in oertain ways, and he. in his turn, 

will oompel the group to listen to variations which are his own. 

SUoh interaotion of oollective and individual influenoes in 

the shaping of a myth suggest a line of approaoh in which sociological 

and psychologioal facts are given due scope. Bartlett considers it 

necessary to realize that oertain of the psyohologioal oonditions 

involved are 800ial in origin. The story or ~h will still be 

regarded 8.S "lnM vidual expression" bat it will be treated as suah, 
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oonditioned by faotors arising from social relationships. To under

stand the mode of operation, and the effect of many of these faotors, 

a sooio1ogioal study direoted upon the character and history of 

institutions is often neoessary. 

Frank Boas, after a survey of the stories current among 

Amerioan Indians of the Northern Paoific Ooast, oame to the oono1usion 

that almost all their stories are built upon some simple event. 

charaoteristio of the soola1 life of the people and appealing to their 

emotions. The preoise turn given to the detail in a partiaular region 

was, he said, generally due to sooial institutions or beliefS ourrent 

there. 

Bartlett ~as of the same opinion when he maintained that "the 

truth about the origin of myth is only to be attained from a systematio 

study of the whole culture to whiCh myth belongs, with neighboring 

aultures. We need to know not only the speoifio austoms and beliefs 

but also how these aot upon the story telling as we find it, in whatever 

people we are studying." (1) He believed that all available evidenoe 

suggests that it is not the institution that is derived from the story, 

but the story from the institution. This is because the people who 

te 11 and hear the fo lk~tory luve prim t 1 ve comradeship; they share the 

aame opinions. and aot and feel alike; they preserve their stories for 

the aame reason that they preserve their modes of behavior. 

Whatever its ultimate origin, and Bartlett says this oan 

never be disoovered, the popular tales, in many instanoes, refer direotly 

(1) Psyohology and Primitive Culture. 
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to sooial institutions already established in the oirole in whioh 

they are told, and the oharaoteristics of these institutions are 

refleoted in the stories. 

Bronislaw Malinowski, and other FUnotionalists in England, 

stress the importanoe of those intangible values whioh oause the 

same trait to play very different parts in the life of people of 

separate oultures. They feel that it is only by observing the psyoho

logioal interplay between a oivilization and the minds of the individuals 

who live in it, that there oan be any oomprehension of the oultural 

prooess. 

~his feeling may be in part a reaction to the exoess of 

objective data ~hich was oolleoted often at the expense of any 

psyohologloa.l investigation. 

The ~ork of the fUnotionalists is of value in direoting 

attention to the less striking $od rather elusive aspects of social 

life. They aim at the understanding of the nature of culture ra.ther 

than at oonjectural reoonstructions of its evolution, ~r past historioal 

events. Malino\\"sld. has shown that two tr ibee may possess a similar 

inventory ot traits, and yet differ in their aultures beoause of dis

similar ways of oombining the traits. 

H1s book OD "Myth in Primitive Psyohology" i8 an attempt to 

show, with exa:nples from typioal Melanesian culture, how intimate a 

connection exists bet~eeD the word, the myths, the sacred talesof a 

tribe, and their ritual aots, their moral deeds, their 800ial organ

ization and even their praotloal activities. His ohief danger is a 
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disposition to generalize tor all mankind fram the results of his 

work In the Trobr1and Islands. 

Mallnowski believes that in studying myths it Is not so 

important to ooncentrate the attention on the actual topic of the 

story as on the sociological referenoes~ sinoe without the context 

the text is useless. He says also that the interest of the story 

is vastly enhanced by the manner iD which it is told, and that the 

performanoe must always be given in the proper setting. 

The ~h oomes into play when rite, oeremony, or soclal 

or moral rule demands justifioation, warrant of antiquity, reality 

and sanction. Myths are regarded not merely as true, but as 

venerable and sacred, and they play a hIghly important oultural role. 

late in November is the time of year when folk-tales of 

a speoial type are reoited in the villages, for there is a vague 

belief that the narration nay influenoe the orops just planted. Eaoh 

story ls owned by one member of the oommunity and he alone is allowed 

to recite it. When the season approaches for the annual feast of the 

dead, tales are told of how death began when a girl did not recognize 

her grandmother after the latter had ohanged her skin; and how the 

power of rejuvenation was lost when a woman spilled some broth from 

a ooooanut cup on the spirit of her mother which had aome baok for 

the annual festival. 

Ma11nowaki has tried to show that folk-lore, the stories 

handed on in a native oommunity, lives in the cultural context of 

tribal life and not merely in narrative; that the ideas, emotions and 
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desires assooiated with a given story are experienoed not only when 

the story is told, but also when the oounterpart is enacted in 

oertain oustoms, moral rules or ritual prooeedings. He has not 

advanced any theory of the aotual beginning of ~h. It is probable 

that, with Bartlett, he thinks this oannot be disoovered. 

In offering a solution of the question - "How and why do 

survivals survive?" - R.R.Ma.rett's method is to study the peasants of 

any oountry; then, using them as a bridge, he proposes to study the 

savage. "Not the ohild, as some have thought, but the peasant is the 

middle term to be used in anthropology". (1) l.1arett has urged that 

when the student of folk-lore reports a piece of rustio oustom an 

attempt should be made to discover the emotions hidden behind the 

superfioial sayings and doings. The idea of luok is most apt to be 

found among suoh people as fishermen who live preoariously. Marett 

believes that savage notions of taboo and mana may have oontained 

the same idea of luok whioh has persisted because it onoe had a plaoe 

iD sooiety and was a ~rt of human experience. Through all the 

ohanges of oivilization the idea had some resisting force that kept 

it alive. 

~herefore snrvivals continue to live beoause they are no 

mere wreokage of the past, but are symptomatio of those tendenoies of 

common human nature whioh have the best ohance of surviving in the long 

run. 

(1) R.R. Marett: Psyohology and Folk-~re. 
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IV 

American anthropologists are busy reoording what is left 

of their anoient oultures, and while they are not so muoh ocoupied 

with general theoretioal problems as the English writers, yet they 

adopt a point of view which supplements objective description by an 

evaluation of psyohologioal factors. 

Suoh men as Franz Boas and A.A.Goldenwelser reject the 

extremes of speculative evolutionism and diffusionism, although they 

accept some of the dootrines of both theories. They think of 

diffusion not as mechanical, but as a prooess psyoh~logioal in essenoe. 

Their general oontention is that each culture group must be investi

gated and analyzed in the light of its own historioal development and 

oontacts; and that oonsideration must be given to the process of 

psyohologioal assooiation that takes plaoe within the group. Eatih 

tribe Is oonsidered as a unit, but it is also studied in relation to 

other tribes. 

The funotionalist Malinowski approves of the field work that 

is being carried on in America, but he has no sympathy ~ith the 

historical method. He favors a study of the interrelations of traits 

found ~ithin a tribe at the present day, rather than an historical 

reconstruotion of civilization as it has been. or may have been. 

Most reoent authorities on the subject conclude that in a 

study of oulture, and of its sub-dlvisions myth and folk-lore. it is 

neoessary to observe the behavior of an individual as determined by 
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the oharaoter of the surroundings into which he is born, and by the 

extent to ~h1oh he may, as a unit of sooiety, influence his enviroD

ment. 

"For the psyohologist", says Boas, "the starting point of 

investigations must not be looked for in anthropologioal phenomena 

that happen to be alike in outward appearance. He must realize that 

in many aases diverse phenomena are based on s~ilar psychio processes, 

and that these offer a promising line of attack. at (1) 

Earlier inquirers, Spenoer, Tylor, Lang, and their followers, 

neither desoribed nor examined the psyohologioal oharaoter of tribes 

apart from their sooial surroundings. All alike began the study of 

the evolution of law, marriage, myth, folk-lore and religion, with the 

aa~tlon of a general oorrespondence of mental reaotion in sooieties 

of similar struoture. They tried to prove that man the world over 

develops the same rudimentary ideas on whioh the whole fabrio of his 

mental aotivities is based, and that although the ideas may be modified 

by geographioal and social envlronment,yet they remain essentially the 

same. These elementary oonoepts have to do with such knowledge as 

producing fire by friotion; using tools for breaking and cutting; the 

belief in the oontinuity of life; and the la~ forbidding intermarriage 

in groups. 

Present day authorities have realized that mere familiarity 

with oonorete examples oan not explain the underlying psyohologioal 

(1) Psyohologioal Problems in Anthropology. p. 384. 
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processes. Neither can it tell what produoed such universal oonceptions 

nor what caused them to endure, for many anthropologioal phenomena alike 

ln outward appearance, are entirely different from a psychologioal stand

point. 

Totemism is found in widely separated regions, but Goldenweiser 

who has made a special study of this aspect of oulture (1) has discovered 

that it is far from being a self-contained problem. Totemism as defined 

by Goldeaweiser is, "the tendency of o~rtaiD sooial units to become 

associated with objects and symbols of emotional value". The author of 

this definition has laid emphasis on the faot that totemism signifies a 

relation betv;een religious and 80cial phenomena, rather than a .!Bm of 

oertain oonorete factors. 

A oomparative study of tctemio culture In Austra.lia and British 

Columbia shows only a superfioial analogy of the oharacteristio features. 

In all tribes the olan name is derived fram the totem, but in some regions 

the animal is wcrshlpped as an aotual anoestor, and in others it is 

regarded as a mere protector. 

There is a similar laok of oomparable motives in the valuation 

of human life. Franz Boas has shown that the person who slays an 

enemy in revenge for wrongs done; the youth who kills his father so the 

latter may oontinue a still vigorous life in the other world; the father 

who saorifioes his child for the wellfare of the group; all act under 

suoh different motivationa that psychologioal oomparison does not seem 

permissible. 

(l) Totemism, An Analytioal study. 
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Instead of drawing a parallel based on the oommon oonoept 

of murder, it would seem muoh more appropriate to oompare the revengefal 

slaying of an enemy with the malicious destruotion of his property; or 

to liken the saorifice of a ohild on behalf of the tribe to any other 

action done from an altruistio motive. 

"It seems to me that one of the fundamental paints to be 

borne in mind in the development of anthropological psychology Is the 

necessity of looking for the oommon feature, not in the out~rd 

similarities of ethnic ocourrenoes, but in the similarities of psycho

logical prooesses 80 far as these can be observed or inferred. ft (1) 

In a study of primitive mentality, deter.mination of the 

fundamental categories under which phenomena. are olassified is extremely 

important. aonoepts whioh appear alike to oivilized man are frequently 

separated and rearranged. Classes of ideas ordinarily oonsidered as 

attributes are often regarded as self-direoting, sometimes even as 

animate objeots. Health, siokness, hunger or fatigue may be looked 

upon as independent realities or as objeots that can enter the body 

and later be removed. Life may be a material objeot dissooiated from 

the body; and the sun may have the power of putting on or laying aside 

its luminosity. 

The oonoept of anthropomorphism is one of the important 

oategories underlying primitive thought. Consequently the line of 

demarcation between man and animals is never olearly drawn, and in 

(1) Boas: Psyoholog1oal Problems 1n Anthropology, p. 375. 
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savage myths there ia also a regular association of oosmio phenomena 

with purely human events. 

Boas maintains that in many oases the stories are older than 

their ~hologioal signifioance; for while the olassifioation of 

concepts and various other types of assooiation developed unconsoiously, 

yet many seoondary explanations were due to oonsoious reasoning. He 

regards assooiation of human and oosmio attributes as symbolio. Vfueo 

primitive man became 8\\are of the problem of the universe, he ransaoked 

the entire field of his knowledge until he happened to find something 

that could offer a satisfaotory explanation of the diffioulty. 

Automatio aots are of peauliar importanoe in the development 

of oustoms and beliefs. The emotional value of suoh actions is very 

slight, but the more unoonscious the movements are, the greater the 

difficulty in aooomplishing the opposition action and the stronger the 

feeling of displeasure aocompanying the performance. Besides arousing 

a subjective feeling of annoyanoe, the unfamiliar aotion will attraot 

attention and will tend to bring the idea of the more usual behavior 

into the oonsoiousness of t~ onlookers. 

persist. 

In thi s way a oust om wi 11 

The same influenoes are brought to bear ~hen a story is 

reoited to a group; the audienoe objeots to any deviation from the 

oustomary form. 

Boas, Goldenwelser, and R.H.Lowie, have oolleoted several 

examples showing that it may be possible for anoient oustoms to develop 
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into taboos amid new surroundings. 

If an Eskimo tribe v;hioh has always lived in a looality 

where seals are very soaroe, moves to a district where the animals 

are more plentiful, the members of the clan maN refuse to kill the 

seals even when they themselves are starving. To destroy a seal at 

that season of the year, or perhaps to destroy one at all, ~ould be 

a breaoh of custom, and hence of ethios. 

By observing the events of his daily life. primitive man may 

obtain information which oan be employed in explaining his own actions, 

oonoepts, and types of association. Boas even suggest that the desire 

to understand his o~n mode of behavior leads savage man to speoulate 

about the phenomena of the world in general. He says, "It Is a oommon 

observation that ~e desire or act first, and then try to justify our 

desires and deeds". 

In all stages of oulture, customary actions are made the 

subjeot of secondary explanations that have nothing to do with their 

historical origin but whioh are inferences based upon the general 

knowledge of the people. Primitive man performs a ritual aot or keeps 

a taboo because it is the oustom of his tribe. Oivilized men of to-day 

belong to a certain church and vote for a oertain political party. 

because they have been brought up to do 80. They try to justify their 

preconceived opinions by oonvinoing themselves that the right and 

desirable prinoiples are involved therein. 

Thus both savage and enlightened peoples are influenced in 

their behav10r by heredity and environment. 
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Among affeotive oauses on the hereditary side is the 

group of laws determining the modes of thought and action, irrespeotive 

of the subjeot matter of mental aotivity. Governed by these rules are 

disoriRdnation between peroeptions, assooiation of peroeptions among 

themselves, the inte~otion of stimulus and response, and the produotion 

of emotions by the stimuli. 

On the side of environmental oauses, the influence of individual 

expression may be signifioant. The greater part of man's experiences 

is gained from oft-repeated impressions. The oonstant repetition of 

partioular stimuli inoreases the faoi1ity with whioh oertain prooesses 

are performed and lessens the degree of aooompanying oonsoiousness. 

Thus one peroeption will be frequently assooiated with another, and one 

stimulus will always call forth a speoifio aotion and a stated emotion. 

A oonsideration of the oauses of raoial differenoes will 

often show the latter to be more apparent than real, for the fUndamental 

traits may be the same although the sooia1 oonditions are unlike. 

"The differenoe in the mode of thought of primi ti ve man and 

that of oivilized man, seems to oonsist largely in the differenoe of 

oharaoter of the traditional material with ~hioh the new peroeption 

assooiates itself. Wben a new experienoe enters the mind of primitive 

man, the same prooess whioh ~e observe among oivilized man brings about 

an entirely different series of assooiations and therefore results in 

a different type of explanation." (1) 

Boast The Mind of Primitive :Man, p. 203. 
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An event or phenomenon oan be explained by a human being 

only in so far as it oan be related to a stook of ideas previously 

aoquired. The general information possessed by oivilized man is 

his "traditional material". Mythology and folk-lore are the 

traditional materials of primitive man; they determine his mode of 

thought and his response to environment. '~easoning beoomes more 

lOgioal with the advanoe of oivilization, Dot because each individual 

oarrie 8 out hi s thought in a more lOgics 1 manner, but be oause the 

material whioh is handed down has been ~orked over more oarefUlly 

and thought fully. It (1) 

(1) Ibid. 
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I 

"How does any group aoquire its myth and folk-lore?" is 

a question that oan be answered only after the problem of similarities 

of cultures has been solved. 

It oannot be denied that identities in material oulture do 

exist In oountries far removed from eaoh other. But beoause phenomena 

are apparently the same in widely separated regions, it does not 

neoessarily follow that there is an aotual similarity in the minds of 

the people in whose oivilization the trait is found. 

For the older evolutionary sohool of anthropologists there 

was a temptation to detaoh the individual entirely from his group and 

to seek a pre-sooial origin for socla1 behavlor. Their fUndamental 

ideas oan be understood only &s an applioation of the theory of 

biologioal evolution to mental phenomena, They regarded the 

resemblanoes of material oulture in different parts of the ~orld, as 

proof Dot only of the essential unity of mind ever~here, but also 

Of the theory of evolution of oivilization. 

SUoh writers as Lang, Tylor, Freud and Frazer erred on 

this side. In trying to find the ultimate orig~n of a oustom or a 

story they took some outstand.ing, typioal belief or group pra.otioe, 

and assumed that every member of a tribe experienoed this belief. 

Instead of oonsidering the interaotion of individual inf:uenoe on ~ a~ 

~~~el 
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the individual, they asoribed the origin of ~h and folk-lore to 

a single oontrolling pov;er - the evolution of thought. Their 

hypothesis was proved if historioal evidence showed that by parallel 

development among all raoes of mankind, the steps of invention in 

every aspeot of oulture, followed at least approxlmately~ in the 

same order, and that no important gaps ooourred. 

The facts, so far as are known at the present time, do not 

support this view. 

Sir E. B. Tylor maintsioed that the development of religion 

oonformed to the general lay; of evolution. He argued that there must 

have been some stage in the history of mao, oorresponding to either 

human or prehuman level, when religion had not yet evolved. The 

problem he set himself was to deter.mine whether that period was still 

represented by any existing tribe. He found the essence of religion 

to lie io animism - "the belief in Spiritual Beings"; and he inferred 

the universality of religion beoause suoh a belief was reported from 

all tribes on the faoe of the globe. 

But religion in Ty1or's sense Is made to arise in response 

to an intelleotual need, suoh as the desire for an interpretation of 

oertain phenomena. On the oontrary it is possible that the oraving 

for explanations may lead to the idea of spiritual beings ~ithout the 

slightest emotional reaotion of the kind essential to religion. 

Observation of savage life has shown that in struggling 

with everyday problems, pr~itive man often employs precisely the 
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same psyohologioal prooesses of assooiation, observation and 

inferenoe as do oivilized men. Therefore it is oonoeivable that 

the savage ma.y seek answers to questions in the domain of normal 

experienoe. This is in direot opposition to Levy-Bruhl's opinion 

that the extraordinary fanoies of savages must be rooted in a 

mental oondition radically different tram that of oivilized man. 

But in addition to the oommon '~orkaday world", there is 

also a sense of something transoending the expeoted or natural, a 

sense of the unusual, mysterious or supernatural. 

To R. H. Lowie (1) the question in elaborating a definition 

of religion is, "Need the sense of the extraordinary be al'\K:ays 

linked with the reoognition of spiritual beings?" He believes that 

subjeotive states, indistinguishable fram religious ones mayor may 

not be aooompanied by animistio notions, and that this proves Tylor's 

theory to be rationalistio. In its plaoe Lo\\~ie offers the following 

definition, ~eligion ls a universal feature of human Qulture, not 

beoause all sooieties fester a belief In spirits, but beoause all 

reoognize in some form or other, awe-inspiring, extraordinary, mani

festations of reality. tt (2) 

Sir J. G. Frazer attempted to aooount for the absolute origin 

of rites and ceremonies In terms of individual experience, without 

oonsidering the individual specifically as the member of any sooial 

(1) Primitive Religion. 

(2) Ibid. 
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group. Religious observances were considered interesting principally 

beoause of the underlying beliefs which they expressed. A man, for 

example, belonged to a partioular clan because of some assooiation, 

individnal or oolleotive, with the totem animal. Sometimes his tribe 

was determdned by the animal seen by his mother before his birth. 

Xyth and folk-lore were regarded by Andrew Lang 8S the 

imaginative expression of more or less uniform individual tendencies, 

or 8S any representation of very early scienoe. 

By dra.v.ing a oomparison with his wish fulfilment theory of 

dreams, Freud maintained that the folk-tale may arise as a result of 

oertaiD deep-seated individual needs and desires. 

All dreams are more or less alike, they differ only acoording 

to personal experienoe. Therefore Freud a6~ed that if dreams oan be 

made to oorrespond to everyday life and to myths, then individual human 

beings must be as alike in the oontent of their ~hs as of their 

dreams. In conformity with his argwment he treated myth as a 

waking dream. 

l~llerts hypothesis that myths resulted from language 

diseased, is now itself a myth. Investigation of the languages of 

North Amerioan Indians has revolutionized opinions on the subjeot, 

and has shown that primitive language is, OD the ~hole, oomplex. 

Minute differenoes in point of view are often expressed by grammatioal 

forms which do not exist to-day. That linguistio prooesses under

lying grammatioal struotures are psyohological is seen in the olassi

fioation,generallzation and abstraotion oontained in the oategories of 
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na t i ve grammar. 

It has been remarked that, "laid away in the museum. 

the paddle from South Amerioa and the paddle from Africa will not 

seem too dissimilar." This statement may be applied v;ith equal 

truth, to myth and folk-lore studied on paper. stories reported 

apart from their natural surroundings, may appear to resemble eaoh 

other in form; their contents, examined as living foroes of oulture, 

may be very different. 

Max Muller illustrated his theory of myth by the ancient 

romanoe of Endy.m1on and Selene - a story that had been a classio for 

oenturies but oould not be found in the folk-lore of any oontemporary 

savage. Malinowski and Rivers have obtained their examples from 

tales of origin or death among the native tribes of Australia. 

In one interpretation the aotual setting of the story has 

been studied, in the other everything but the v;ords of the ID3th 

has been disregarded. 

All suoh $xpositions of folk-lore and myth overlook or 

belittle the importanoe of an objeotive study of the charaoter and 

growth of sooia1 institutions and oustoms, and the reaotions of 

groups as suoh. The older explanations are based on laws of 

psyohologioal reaction whioh atfect the individual as an individual, 

and not as a member of a tribe. 

The oonsensus of opinion among recent authorities is that 
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the disoovery of the individual attitude acoompanying the praotioe 

of a oustom or of the belief behind the institution, should be the 

last, and not the first step in a psyohologioal study of myth and 

folk-lore. 

In "Psyohology and Primdtive Culture" Bartlett says, (1) 

"The attempt to find the beginning of sooial customs and 

t'insti tutions in purely individual experienoe rray be essentially 

"a mistaken one. In general terms our problem is to acoount 

"for a response mde by an individual to a given set of oircum

"stanoes of which the grOUp itself may be one. It Is very ea.sy 

Uto forget this possi ble determining influenoe of the group ••••• 

"In all our explanations of the bebavlor of man in the 

"primitive oommunity, we may have to assume the existenoe of 

nsome speoifio group possessing oertain institutions and 

"customs whioh have already become relatively established. 

"Should ~e attempt to go baok to a more remote stage and to 

"build up sooia1 oustoms out of a oombination of purely individual 

"responses, we may lay ourselves open to the oharge that we are 

"running beyond any known faots.· t 

w. R. H. Rivers was similarly oonvinoed when he said, "My 

position oan be stated very briefly, and in words of the utmost 

simp1ioity. I suggest that one should asoertain what happens or has 

(1) Ohapter 1. 
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happened before he tries to explain why it happens and has happened".{l) 

A quotation fram Goldeuweiser supplements this point of 

view, I~O amount of insight into psyohologioal probabilities, into 

the oonstitution of the human mind in general, and that of the primitive 

man in partioular, would in the least assist in the reoonstruotion of 

the development of tribes, unless one also possessed actual knowledge 

of their oulture. past and present. 1t (2) 

But while the cultural tradition of the group may dominate, 

and while the individual may be oonditioned in his oreativeness by 

the sooia1 environment, yet as a unit he reacts differently from any 

other person in his tribe. 

Paul Radin's (3) study of the Winnebago Indian serves to 

illustrate how the individual in primitive oivilization responds to 

his environment and how his unique responses oan set in motion those 

subtle changes that are the cause of oultural instability. It also 

points out that life in primitive, as in modern sooiety, is full 

and oomplete for the members, and that savage oulture is much less 

stable than has formerly been supposed. 

Although the minds of primitive and oivilized men are 

found to have similar organization, and although mental aotivity is 

asgamed to obey identioal la~s, it does not follo~ that these la~s will 

aombine the same material or that they will observe the same order in 

evolution; and even if they do, they may not show the same manifestations. 

The differenoe is found, not in the human organism, but in the ages of 

learning, saienoe and tradition. 

(l) Psyohology and Ethnology, p. 7. 
(2) Totemiam, an Analytical Study. 
(~) Personal Reminiscenoes of a Winnebago Indian. 
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