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ABSTRACT

Author : Inna Muthmainnah.

Title : Tanwir al-Miqbtfs min Tafsir Ibn 'Abbas: Its Principles of

Interpretation.

Department : Institute of Islamic Studies, McGill University.

Degree : Master of Arts.

This study investigates the principles af interpretatian in Tanwir al-Miqbas

min Tafsir Ibn 'Abbas, focusing on its approach and method, sources and points of

view. Ta accomplish this purpose, bath historical and literary analysis are

employed. Nevertheless, this study does not attempt ta resolve the well-known

dispute over its authenticity or ascription.

Like other Qur'arec commentaries praduced in the classical period, Tanwir

al-Miqbas relies heavily on philolagical analysis in the sense that it provides an

interpretation of Qur'anic verses based on their literaI meaning and in very

simple terms. Similarly, it employs sources that were cammonly used in classical

tafsir, namely, Qur'arnc cross-reference, ~adÜh, Arabie paetry and isra-1ÏlYa1..

However, due ta its simplistic approach, it is difficult ta extract any guiding

principles behind its interpretatian.. In fact, there is little ta indicate that this

Qur'aroc exegesis represents the views of any particular !slamic sect, let alone of

any individual persan..
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Nevertheless, with its simple presentation, Tamoir al-Miqbas brings up

many interesting and challenging issues which deserve greater scholarly

attention. Further and deeper research into these issues may help us to situate

the work within the broader exegetical tradition in Islam.
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RÉSUMÉ

Auteur : Inna Muthmainnah

Titre : Le Tanwü al-Miqbas min Tafsü Ibn 'Abbas: Ses principes d'interprétation.

Département : Institut des Études Islamiques, Université McGill.

Diplôme : Maîtrise ès Arts.

Cette étude explore les principes de l"interprétation dans le TanwD- al-Miqbas nlin Tafsu Ibn

'Abbas, en se concentrant sur son approche et sa méthode, ses sources et ses points de vue. Afin

d'atteindre cet objectif: les analyses historiques et littéraire seront employées. Cependant, cette

recherche ne tentera pas de résoudre la dispute bien connue concernant l'authenticité et

l'attnbution du texte.

Tout comme bien d'autres commentaires qur'aniques produits durant la période classique,

le Tanwü al-Miqbas dépend étroitement de l'analyse philologique en ce sens qu'il apporte une

interprétation des versets qur'aniques fondée sur leur signification littérale et ce, dans des termes

très simples. De la même manière, le texte emploie les sources communément utilisées dans le

tafsu classique tels que les références qur'aniques, les hadiih, la poésie arabe et l' isriÎliYit.

Toutefois, étant donné son approche simpliste, il est difficile d'extraire les principes conducteurs

de cette interprétation. En effet, très peu d'indices peuvent indiquer que cette exégèse qur'arnque

représente les vues d'une quelconque secte islamique, de même que celles d'une personne en

particulier.
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Cependant, malgré sa présentation simple, le Tanwï r al-Miqbiis soulève plusieures

questions intéressantes et qui méritent une plus grande attention académique. Des recherches plus

poussées et approfondies de ces questions pourraient peut-être nous aider à situer l'ouvrage à

l'intérieur d'un cadre plus large de la tradition exégète de l'Islam.
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NOTES ON TRANSLITERATION, ABBREVIATIONS

AND DATING

1. The system of transliteratian of Arabie words and names applied in this thesis

is that used by the Institute of Islamic Studies, McGill University, with only slight

modifications.

"'=" =b ~ =dh .b = ~

ü =t J=r j; = ~

~ =th )=z t=

[ =j <.J""=s t =gh

c.=11 cP =sh ~=f

t =kh ~ =~ J =q

.l=d ~=q ~=k

J =1

r-= m

~=n

1r-=

c,F= y

Short: ~ = ai,: =i i': =u.

Long: 1= ai t.S =I; J = Ü

Diphthongs: ':F t =aYi J i = aw.

Long vowel with tashdid: for ':F 1and .J l , Iya and üwa are employed,

instead of iyya and uwwa, respective1y.
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In the case of ta-Y marbu}ah ( b ) h is written, unless it occurs within an iq.alah,

where it is transliterated at.

The hamzah (i ) occurring in the initial position is omitted.

2. Sorne of the abbreviations used in this thesis are:

GAS

GAL

GALS

BSOAS

: Geschichte des arabischen Schrifttums

: Geschichte des arabischen Litteratur

: Geschichte des arabischen Litteratur, Supplement

: Bulletin of the School of Oriental and African Studies

3. In citing dates in this thesis, the following conventions have been employed:

a. If bath the HijrI and Christian dates are expressed, the first is HijrI (Anno

Hegirae) and the second is Christian (Anno Oomini).

b. If only one system is mentioned, the system will be identified as A.O. for

Christian (Anno Domini), or A.H. (Anno Hegirae) for Hijrl.
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INTRODUCTION

The development of Qur'ame exegesis dates back to the Prophet's lifetime.

At that time, the only source for understanding the Qur'an was direct

questioning of the Prophet himself. If a Muslim did not understand something in

the Qur'an, he could approach the Prophet and ask for further explanation. In

su-rat al-Na~l (Q. 16: 44), it is addueed that one duty of the Prophet is to explain

and eonvey the meaning of the Qur'an to human beings. After the death of the

Prophet, Muslims eontinued to ask questions of his Companions and their

Sueeessors, who thus became an alternative source of exegesis.

Qur'mie exegesis developed rapidly thereafter. Each generation produeed

exegetes whose ta/sirs extended over many volumes. The study of the Qur'an

aiso benefited from the fact that each exegete often emphasized a single aspect of

the Qur'an, for example, sufism, thealogy ar linguistics. Moreover, the

development of Qur'arnc exegesis also incorporated, deliberate1y or

unconsciously, the specifie principles of a number of different religious

perspectives. For example, the understanding of the Qur'an from a Mu'tazilite

viewpoint is different fram that of an Ash'arite. To achieve their various aims,

l
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those works employed different approaches in interpreting the verses of the

Qur'- 1an.

One such work is Tanwir al-Miqbas min Tafs{Y Ibn 'Abbas, supposedly

compiled by MtÙJ.ammad ibn Ya'qüb al-FIrüzibidÏ (729/1329-817/1415) ta judge

by the title pages of modem editions of this work. Witlùn the work we find the

isnaël of each report traced back ultimately to Ibn'Abbis (d. 68/686), a cousin of

the Prophet and one of his Companions. Ibn 1 Abbis was said to have been first of

the Companions to interpret the Qur'an, and sorne scholars consider him to he

"the father of Qur'aroe exegesis." Mëdlyexegetes use prophetie traditions (~adÜh)

that he reported in their analysis of the Qur'an. The reports themselves are for

the most part related on the authority of Mu1}ammad ibn Si'ib al-Kalbt (d. 146/

763) from Abü ~aJi4 (d. 719 A.D.).

There exist many accounts of Ibn /Abbas's life,2 method3 and sources of

interpretation.4 There is also a considerable body of research surrounding this 50-

l Ignaz Goldziher (1850-1921) wrote a comprehensive work on the development of the
Qur'ân exegesis entitied Die Ridltungen der islamisdren Korananslegllng (Leiden: E. J. Brill, 1952).
His work covers Qw'anic interpretation ranging from the Companions' time to the modern
periode See Ignaz Goldziher, Madlllihib al-TafsiT al-Islami; 2nd edition, translated by 'Abd al-I:Iallm
al-Najjar (Beirut: Dâr Iqra', 1983). See aIso E. O. Hirsch, Jr., Validity in Interpretation (New Haven,
London: Yale University Press, 1967), 6-10; Rashid Ahmad Jullandri, "Qur'ânic Exegesis and
Classical Tafsir," fslamic Quarterly 12 (1968), 71-119; M. O. A. Abdul, "The Historical
Development ofTafsir," Islamie Clllhlre 50 (1976), 141-153.

l Abü 'Abd Allah al-MWj'ab ibn 'Abd Allah ibn al-Mu~'ab al-Zubayrl, Kitlib Nasab
Qurays/l, edited by E. Lévi-ProvenÇal (Cairo: Dar al-Ma'irif li al-Tiba'ah wa al-Nashr, 1953), 27
28; Al}mad ibn Yal}ya al-Baladhurl, Ansa"b al-Ashrti[, eclited by 'Abd al-'Aziz al-Düri, vol. 3 (Beirut:
al-Ma~ba'ah al-KithüIÏkiyah, 1978), 27-70; 'Izz al-DÏn ibn al-AthÏr, Usd al-Glllwah ff Ma'rifat al
~a11âbah, edited by M1Ù!ammad Ibrahim, Mul)ammad Alpnad 'Ashür and Matunûd 'Abd
Wahhao Fâyid, vol. 3 {[Cairo}: al-5ha'b, 1970), 290-294; Abii 'Abd Allah Shams al-Ok al-Dhahabi,
Kittib Tadhkirat al-ljll!f~, 4th edition, vol. 1 (Hyderabad: Ma~ba'at Majlis Da'irat al-Ma'iirif al
'Uthminiyah, 1928), 40-41; AlJmad ibn 'Ali ibn IJajar al..'Asqalini, Al-[~"baJ1/[Tal1lyfZ a1-~a1]tiba1l,
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called Tafs{r Ibn 'Abbas by both classical and modem scholars. However, their

research is primarily directed towards investigating the authenticity of the

manuscripts and the variant reports and chains of transmitters used in the work.

In classical work, ~adÜh scholars maintain that almost all of the transmitters of

Tanwir al-Miqbis are weak and untrustworthy, as is shown in the biographical

accounts of authorities. On the other band, despite the abundance of

biographical reports of al-FInïzabaCÜ, ooly a few of them discuss this exegetical

work.S Most limit themselves ta stating that Tanwir al-Miqbis is one of bis works.6

vol. 2 (Cairo: Ma!ba'at Mu~!ifii M~ammad, 1939), 322-326; AlJmad ibn'Ali ibn l:Iajar al
,Asqalini, Ta/ld/u?' al-TaJul1zib, 12 vols. (Hyderabad: Majlis Da'irat al-Ma'irif al-Ni?-àmiyah, 1907
1909), 5: 276-279; Fuat Sezgin, Gescllichte des arabisdren 5c1lrifthmls, 9 vols. (Leiden: E. J. Brill,
1967-), 8: 21-221 Mu~ammad I:Iusayn al-Dhahabi, AI-Tafsirwa al-Mufassint-n, vol. 1 (Cairo: Dir al
Kutub al-Ijadithah, 1961), 65-83; L. Veccia Vaglieri, "'Abd Allih b. a1-'Abbas," in TIte
Encyclopaedia of Islam, new ed.ition, edited by H. A. R. Gibb, et al., vol. 1 (Leiden: E. J. Brill;
London: Luzac & Co., 1960), 40-41. See also Abdul Wahid Hamid, ConJpaniolls of tlte Proplret
(London: MELS, 1985), 66-74.

3 For example, see NluQ.ammad ibn Sa'd, AI-Tabaqat al-Kubrâ, 8 vols. (Seirue Dir ?idir,
Dar Bayrot, 1957-1958), 2: 367; al-Baladhurl, Ansa"b al-AsltraJ, 34; Yeshayahu Goldfeld, "The
Development of Theory on Qur'inic Exegesis in Islamic Scholarship," Stlldia lslamica 67-68 (1988),
5-27.

.. Goldziher, Madluihib al-TafsIr al-Islami~ 85-90; AQmad Amin, Fajr al-Islam, 10th edition
(Cairo: Maktabat al-NahcJah al-Mi~yah, 1965), 201-202; I:Iusayn al-Dhahabi, Al-TafsiT 10a aI
Mufnssirltn, 71-74; W. Montgemery Watt, 8ell's Introduction to tlze Qllr'an (Edinburgh: The
University Press, 1970), 168, quoting from Goldziher, Koranauslegung, 65-81; Manna' a1-Qa~n,
Maba1JitlL fi- 'Ul,îm aI-Qur'in (n.p.: Manshürit al..'A~r al-E:Iadith, 1971), 312; TIse Uchtenstadter,
"Quran and Quran Exegesis," Hllmaniora lslamica 2 (1974), Il; Helmut GÂtje, TIte Qur'an and Its
Exegesis, translated and editOO by Alford T. Welch (London: Routledge & Kegan Paul, 1976),32
33; Issa J. Boullata, "Poetry Citation as Interpretative illustration in Qur'inic Exegesis: Masa7 il
Nap' Ibn aI-Azraq," in Islam;c Shtdies Presented to Charles J. Adams, edited by Wae1 B. Hallaq and
Donald P. Little (Leiden, New York: E. J. BriU, 1991), 27-40; Alan Jones, "Narrative Technique in
the Qur'an and in Early Poetry," Journal ofArabic Literalure 25 (1994), 185.

S The reason for this perhaps is that al-Firüzabadi was more famous for bis dictionary, aI
Qmmis al-Mll/Jif.

6 Mul!ammad ibn 1AIl al...Oawüdi, Tabaqa} al-Mllfassirin, edited by 'Ali MuI}.ammad
IUmar, voL 2 (Cairo: Maktabat Wahbah, [1972]),276; Abû al-Falâl). 1Abd al-FJayy ibn al-'Imid al-
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Furthermore, modern scholars, for example Rippin and Goldfeld, doubt the

authenticity of the ascription of this work to Ibn ' Abbâs based on their research

on the manuscripts, while Jeffery finds sorne interesting differences between Ibn

,Abbâs's codex of the Qur'an and the 'Uthmamc text.7 Unfortunately, no one has

yet paid much attention ta the work itself in terms of its content

This phenomenon reflects sorne of Charles Adams's concerns about the

study of the Qur'an.8 As with the study of Mu1).ammad, Western scholars,

Adams observes, have principally been concerned with what may be called the

critical problems that surround their subject, in this case for example, the

E:Ianbali, 5/zadltarat al-Dltalurb I(Aklrbar man Dilairab, vol. 7 (Cairo: ~taktabat al-Qudsi, [1931-1932]),
127; Murtaqa al-E:Iusaynf al-Zabidi, Ta} al-'Anis min /alOciJlir al-QallUïs, edited by 'Abd al-Sattar
Mui}ammad Farraj, vol. 1 (Kuwait: Ma~ba'at i:!ukümat al-Kuwayt, 1965), 43; C. Brockelmann,
GeschicJlle der arabiselle'l Litteratur, Supplement, 3 vols. (Leiden: E. J. Brill, 1938), 2: 235; JamU Bek
al·'~, "Uqrid al-fmvhar, vol. 4 (Beirut: al-Ma~ba'ah al-Ahliyah, [1908]), 303; f:Iusayn al-Dhahabi,
AI-Tafsir toa nl-Mufassirttn, 81-82; MUQammad ibn Ya'qüb al..Finïzabadi, AI-Drcrar al
Mubathtltatlrah Jfal-Ghrcrar al-Mutlmllathalr, edited by"Ali Ejusayn al-Bawwib (Riyad: Dar al-Siwâ',
1981), 21; al-Qa~n, MabciJritir fr 'Wrl1ll al-Qur'an, 312; H. Fleisch, IlAl-Finizabadi," in TIre
Encyclopaedia of Islam, new edition, edited by B. Lewis, Ch. PeUat and J. Schacht, vol. 2 (Leiden: E.
J. Brill; London: Luzac & Co., 1965), 926; Abü al-Yaq~n 'A!iyah al-Jubüri, Dirasa} jtal-Tafstr wa
Rija1ill (Cairo: al-Ma~ba'ah a1-'Arablyah al-Jadidah, [1971)), 63; Goldfeld, "The Development of
Theory," 15.

7 Andrew Rippin, IITafsir llm 'Abbas and Criteria for Dating Early TafsiT Texts," Jerllsalem
5tudies in Arabie and Islam 18 (1994), 38-83; Isaiah Goldfeld, "The Tafs;;' or Wf, read of] Abdallah
b. 'Abbas," Der Islam 58 (1981), 125-135; Arthur Jeffery (ed.), Materials for the History oftile rat of
the Qur'an (Leiden: E. J. BriII, 1937), 193-208. See aise Al]mad ibn Mul)ammad al-Tha'labi,
Qur'anic Commentary in the Eastern Islamic Tradition of tlze First four Centuries of tlle Hijra: An
Annotated Edition oftlle Preface ta al-Tlza7abÏ's "KUao al-Kaslifwa'l Baytin 'an Tafsir al-Qllr'an," edited
by Isaiah Goldfeld (Acre: S:ugy-Printers and Publisher, 1984), 20-27 and 52-53; Andrew Rippin,
"Ibn 'Abbâs's al-Lugluït fi'l-Qur'ân," B5DA5 44 (1981), 15-25; Andrew Rippin, "Notes and
Communications: Ibn 'Abbis's GlIarib al-Qur'an," BSDAS 46 (1983), 332-333.

8 Charles J. Adams, "Islamic Religious Tradition," in TIle Struly of ti,e Middle East, edited
by Leonard Binder (New York: John Wiley &; Sons, 1976), 61. See aise Hirsch, Validity in
Interpretation, 10-14; John Wansbrough, Quranic Shldies: Sonrces and MetlJods of Scriptural
Interpretation (Oxford: Oxford University Press, 1977); Andrew Rippin, "'The Present ~tatus of
Tafsir Studies," Muslim World 72 (1982), 224-238; Andrew Rippin, "Studying Harly Tafsir Texts,"
Der Islam 72 (1995), 310-323.



5

Qur'in's historieal development, its variant readings and its relation to prior

üterature. Given the fact that the interpretation of the Qur'an has often

determined what it says or is perceived ta say, 1 beIieve that it is vital to

understand the development of Qur'amc exegesis as a body of study,9 and

especially the principles that its practitioners observe. In an attempt to achieve

such an understanding, 1 have chosen ta examine this one work from the

classical periode Even though scholars doubt the authenticity of its transmission

for a number of reasons, Tanwir al-Miqbâs is nevertheless important because it

illustrates how the exegetical techniques of the Companions, especially Ibn

,Abbas, are perceived. It may also shed light on the early development of

Qur'éÜùc exegesis. Therefore, regardless of its authenticity, it is interesting as weIl

as challenging ta explore Tanwir al-Miqbas's principles ofinterpretation.

This thesis will examine the principles that Tanwir al-Miqbis uses in

interpreting the Qur'an in terms of its approach, method, sources and views; it

will aIso investigate the possible raIes that Ibn 'Abbas and al-Firüzabâdi had in

its production, although it willleave aside the question of the authenticity of the

reports that Tanwir al-Miqbâs raises. This thesis will therefore take a historieal as

well as a literary approach. In the second chapter, a historical approach will be

more in evidence, whereas in the third chapter a Iiterary approach will be

applied in view of its relevance ta the topie under study.

9 Adams, "Islamic Religious Tradition," 62-64.



6

The sources for this study, bath primary and secondary, include works in

Arabie, English and German. The main source will of course he the book under

discussion, Tanwir aL-Miqbâs min Tafsir Ibn 'Abbas. Due to the limited time

available for this research, only three modern editions have been consulted.10

Secondary sources include biographies written by authors ranging from the

elassical period to the present, works on Qur/arne exegesis and recent scholarly

articles that are closely related to the topie. Sorne background information will he

drawn from works discussing Qur'arnc studies in genera1; these sources will

provide a framework of principles of interpretation, enabIing me to examine how

they may he applied to Tanwir al-Miqbis.

To accomplish the aims of this study, the thesis will be arranged in three

chapters and a conclusion. After an introductory first chapter, the second chapter

will describe the work Tanwir al-Miqbas and sorne of the issues surrounding it,

and will offer biographies of Ibn 1 Abbas and al-FÏrüzibidf as welle The third

chapter will discuss principles of interpretation in Tanwir aL-Miqbâs, covering its

approach to the Qur'in, its methodology, its sources and some of the views that

can be detected in the work. A conclusion based on the results of this

investigation will he presented at the end of the thesis.

10 They are: 1. the text with Lllbtib al-Nuqril jfAsbao aI-Nllzu1 of al-Suyü.tl and FfMa'rifat aI
NcïsikJz wa al-Manslikh of Ibn fJazm, published by MO different publishers, the first in Multan by
Firüqi Kutub Khanah in 1975 or 1976, and the second in Cairo by Sharikat Maktabat wa Ma~ba'it

Mu~!ifi al-Bibi al-~alabi wa Awlâdih without mention of the date of publication; 2. the text in
an edition by itself pubUshed in Beirut by Dar al-Kutub al-'Il.miyah. The date of the latter
publication, however, is not stated.
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CHAPTERTWO

TEXTUAL ISSUES OF

TANWIR AL-MIQSASMIN TAFSïR IBN ~BBAS

A. Tanwiral-Miqbas lnin TafsiTIbn 'Abbas

Scholars refer ta Tamvir al-Miqbas min Tafslr Ibn 'Abbas by a variety of

titles. The majority, however, such as al-Diwüdi (d. 945/1538), ij:ajji KhaÜfah

(1609-1657 A.D.), Ibn al-'Imid (d. 1089/1679), al·.'~ and al-Bawwab call it

Tanwir al-Miqbis fFTafsir Ibn 'Abbas.! Al-ZabieÜ (d. 1791 A.D.) and al-Jubüri cite it

as Tanwir al-Miqyas fF Tafs{r Ibn 1Abbas, wlùle al-Qa~in calls it Tanwir al-Miqyis

min Tafs{r Ibn 'Abbas.2 Al-Dhahabt as weIl as most Western scholars such as

Brockelmann and Goldfeld follow the majority in referring ta it as Tanwir al-

Miqbas min TaJs{r Ibn 'Abbas.3 There is no clear explanation for this variety of

titles, or for the choice of the latter version in the modem editions at my disposai.

Tanwir al-Miqbtis has been published in many different editions, either on

the margins of other works or on its own. Rippin has compiled a list of editions

1 Al-Dâwûdi, Tabaqat al-Mlt[assirin, 276; ~ijji Khalifah, Kas/ifal-?rmlln 'an Asalllfal-Kllhlb
wa al-funrïn, edited bv Mul}ammad Sharlf al-Ok Yiltiqâyi, vol. 1 (Istanbul: Wakalat al-Ma'irif,
1941), 502; Ibn al-'Imid, Shadharat al-DhaJrab, 127; al-'~, 'Uqrid al-fcrwlurr, 303; al-FirüzabiCÜ, AI
Durar ai-Mlibatlrtlrathah, 21~ However, in another edition ediœd by Gustav Flügel (henceforth titis
edition will he used), I:Iajji Khalifah caUs it TanwiT al-Miqyas ffTafsir Ibn 'Abbti. See ~jji Khallfah,
Kaslifal-?unrèn 'an Asa-mfal-Kutub wa al-fllnlln: Lexicon Bibliograplrioll1l et Encyclopaedicum, edited
by Gustav Flügel, 7 vols. (New York: Johnson Reprint, 1964), 2: 456; Fleisch, IlAl-FinïzaDadi," 926.
Rippin speculates that this may weIl he an error. See Rippin, uTafsiT Ibn 'Abbas," 41.

2 Al-Zabidi, Ttij aI-'Anis, 43; al-Jubûri, DiriSâtJfal-Tafsir, 63; al-Qanin, Maba1}ith ftW,ûn
aI-Qur'an, 312
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of tlùs work.4 In spite of the wor~s uncertain attribution and some differences in

the text due to misprints, Rippin finds that they are aIl much the same.s This

conclusion seems ta he accurate, as the three editions that have been accessed for

this research hear it out; they are the same even though in some places a few

differences are found, due, it seems, to misprints.

The work is the subject of scholarly debate in at least two respects: its

ascription/authorship and its bibliographie identity. Al-Jubüri and al-'Akk

report that some people were convinced that Ibn 1 Abbas was the writer of the

tafsrr even though the tafs{r was OIùY written down for the fust tinte seven and a

half centuries after the death of Ibn 'Abbas. The compiler, who never refers ta

himself by name, nevertheless asserts that all of his chains of transmission are

valid from Ibn 1 Abbas. However, bath scholars assert that if we go to the tafsir we

will find that not all of the interpretations are from Ibn 1Abbas. Al-Jubüri aIso

notes that seholars have found various weaknesses in it, some of which stem

from 1Abd AJJ.ah ibn al-Mubirak (118/736-181/797) and not from Ibn 1Abbas.6

Two scholars who believe that Tarrwir al-Miqbis may safely be attributed to Ibn

3 f:lusayn al-Dhahabi, Al-TafsiT wa aI-MuJâssiTÜn, 81-82; Brockelmann, GALS, vol. 2, 235;
Goldfeld, "The Development ofTheory," 15.

-l Rippin, "Tafsir Ibn 'Abbas," 75 and 41-42 See aIso Fleisch, IlAl-FinïzabadÏ," 926. His list
includes the three editions that l have consulted as mentioned in chapter one.

s Rippin, "Ta# Ibn 'Abbas," 40.

6 Al-Jubüri, DiràSa1 fr aI-Ta[siT, 63-64; Khilid 1 Abd al-Ralpnan al-'Akk, U?u1 al-TafsiT li
Kittib Al1a1l ai-MuniT [Damascus: Maktabat aI-raraoi, 1968], 227. It is a fact that one transmitter of
isntÏds in Tanlofr aI-}.Ifiqbtïs, in particuJar in srùaf aI-Baqaralr, is Ibn al-Mubirak, but this chain ends,
like others, with Ibn 'Abbas. Perhaps what al"'JubtÏri means is that the interpretation stems from
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,Abbas are ManIli' al-Qattin and Malpnüd Shalabl. The latter states this in his

biography of Ibn 'Abbas and though he does not state bis helief explicitly by

quoting the interpretation of surat Mu~ammad from the tafslr,7 he seems satisfied

that the tafsfr is based on Ibn 'Abbas's reports. Al-Qattin says explicitly that the

wark is based on reports attributed ta Ibn 'Abbas and collected by al-Finïzabidi.

Furthermore, concerning Tanwir al-Miqbtis's bibliographie identity, Rippin

argues that this is questionable for two reasoDS. The work is mentioned three

times under different names in the same referenee works, i.e., Brockelmann and

Sezgin. Bath scholars assign it to Ibn 1Abbas, al-Kalbi and al-Finïzabidi.8

Moreover, Rippin's research shows that this work is aIso totally identical to al-

Wa'!ih IF Tafsir al-Qur'an of al-Dinawarl (d. 308/930),9 accepting Wansbrough's

assertion that al-DÏnawa.rt's work is Ila nearly verbatim reproduction" of al-

Kalbi'S.10 In addition, the manuscripts entitled Tafsir Ibn'Abbas, nat Tafsir al-Kalbi~

preserved in the Iibrary of Istanbul University and bearing nos. 752 A, 4560 A,

5039 A and 6904 A, are identical ta Tamoir al-Miqbtis, according ta Goldfeld's

Ibn al-Mubârak, while in TanwiT aI-Miqbtis the isntïd is extended to Ibn 'Abbas in order to
authenticate the isncïd.

7 Al-Qanan, MabCÙJitll jf'Ulûitt al-Qur'an, 312; Ma1Jmüd Shalabi, Efaya} Ibn 'Abbas: Efabr aI
Ummah (Beirut Dar al-JII, 1990),441-462.

8 Rippin, "TafsiT Ibn 'Abbas," 39.

9 Andrew Rippin, 1/Al-Zuhrl, Naskh al-Qur'tin and the Problem of Early Ta[sfr Texts,"
BSOAS 47 (1984), 23-24. Rippin cames ta this conclusion after examining the work and the
manuscripts Aya Sofia 221 and Leiden 1651.

10 Wansbrough, QllTanic Stlldies, 146.
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research. For this reason, Goldfeld concludes that the list of al-Kalbi's

manuscripts given by Sezgin represents the said transmission of al-FInïzibidi.ll

Rippin suspects that the editor of the first printed edition tried to provide

a full title for the work he had in manuscript capy, perhaps simply the title Tafs{r

Ibn 'Abbas, while biographical and bibliographical references wo1.Ùd have

provided him with a report that al-FinïzéibidÏ had compiled a work entitled

Tanwir al-Miqbcis min Tafsir Ibn Abbas. Then the editor identified the two works as

one and the same without any thought as ta the accuracy of the supposition. TIùs

ascription became accepted fact in later printings. Rippin considers this case te he

similar in nature to that surrounding the so-ealled Ibn 1 Abbas's text, al-Lugha-t ff

al-Qur'an, which is ascribed to Abü 'Ubayd (d. 224/838). He maintains that the

ascription of the tafsir te al-rinïzibidi was a result of ignorance, because the

isnaa of the text ends sometime in the fourth century A.H., just as it does in the

case of al-Lughat If aL-Qur'an.l2 This argument sounds stronger than the one

suggesting that al-FinïzibidI simply took al-Oinawarl's work and foisted it upon

an unsuspecting public as bis own.

Rippin'5 second argument is that he, Iike Brockelmann, doubts the

existence of manuscript copies bearing the title Tanwir al-Miqbas. Rippin says,

"Manuscript copies of this text with the title Tanwir al-Miqhtis and with (or even

11 Goldfeld, "The Tafsir or Abdallah b. 'Abbis," 129. See aIso Sezgin, GAS, vol. 1, 27 and
34-35.

12 Rippin, "TafsiT [bu 'Abbas," 43-44.
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without) the name al-FIn"ïzàbiidI do not appear to exist." For this reason, Rippin

doubts whether this text is rea1ly al-FIn"ïzàbadI's Tanwir al-Miqbas, therefore he

prefers te call it Tafsir Ibn 'Abbas.l3 Because of this, it sounds reasonable ta hold

the opinion that this work was not written by Ibn 'Abbas himself, but that it

contains interpretations of the Qur'an based on reports from Ibn 'Abbas.I4 We

will investigate the transmitters of these reports later in the next chapter.

Another issue of concem is the number of volumes in which the work was

supposed to have been composed. AI-DawüdI, fJiijjI Khalifah, Ibn al-'Imad and

al-ZabldI report that .the work was originally in four volumes.15 Rippin reports

that in the various editions he has consulted, the work has always consisted of

one large volume consisting of 300 folios.l6 Unfortunately, it is not clear why this

difference exists. One possible explanation may be that aU four original volumes

were printed together in one large volume, since the work which we have in one

volume covers the whole of the Qur'iin.I7 On this point, it is worth noting what

Goldfeld asserts:

13 Rippin, "Tafsir Ibn 'Abbas," 42.

14 Al-'Akk, U~ù al-Tafsir, 227.

15 Al-DawüciI, Tabaqa1 al-Mufassirin, 276; I:IâjjI Khalifah, Kashfal-Zunun, vol. 2,456; Ibn al
'Imâd, Shadhara1 al-Dhahab, 127; al-Zablcif, TaÏ al-'AniS, 43.

16 Similarly each of the three modem. editions that l have consulted consists of about 400
500 pages.

17 Rippin holds the opposite opinion, because accorcling to him al-FInïzâbâCÜ's B~a"'ir

Dhawfal-TamyiZfrCAta7 ifal-Kitao al-AziZ, which. is reported in the sources as a two-volume work,
appears in six volumes. Therefore, it is more likely for a work to be longer, not the opposite. See
also Mu1}ammad ibn Ya'qüb al-FinïzabiCÜ, Ba~a-PiT Dhawfal-TamyiZ fr Lata"'if al-Kitao al-'AziZ,
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Consequently a high degree of accuracy was achieved in the
transmission of texts, on the one hand, however interpolation was
not prevented but only controlled, on the other. As a result Tafslr
works contain the edited, augmented or abbreviated versions of their
respective original authors. The Isnaël of a piece of information or of a
book guarantees the authentidty of the information of the author,
however it does not pretend ta exclude editing or interpolation. ...
The Tafs{r of Ibn 1 Abbas (d. 687) seems to he a perfect instance of
augmented books.18

Given these problems, Rippin suggests that only a thorough study of this work

will bring a satisfactory conclusion.19

The available modem editions contain the text of Tanwir al-Miqbtis without

introduction or commentary. None of them has been critically edited, nor is there

any mention of an editor responsible for the edition. Only two of these versions

list al-FInïzàbidI as the author/compiler on the title page. Therefore, it is

difficult to ascertain the approach, sources, and points of view of the author/

compiler. This is very different from what one finds in ather commentanes. In

the introduction ta al-Kashshifof al-Zamakhsharl (1075-1144 A.D.), for example,

the author's theological point of view is clearly enunciated. By virtue of ms

statement that the Qur'in was created,20 the reader immediately knows that al-

edited by Muqammad 'Ali al-NaJJir, 6 vols. (Cairo: Lajnat Ittyà al..Tumth al-Islami, 1964-1973).
However, it is worth recalling that in Islamic tradition there are works which are abridgment
(ikJdi~ar) of larger works.

18 Goldfeld, "The TapiT or Abdallah b. 'Abbis," 126.

19 Rippin, IlAl..zuIui," 24. See also Fred Leemhuis, "Origins and EarIy Development of
the tafsiT Tradition," in Approadle5 to tlte Histury of tlte Interpretation of the Qrtr'an, edited br
Andrew Rippin (Oxford: Clarendon Press, 1988), 27..28.

20 Malpnüd ibn 'Umar al-Zamakhsharl, Al-Kashsluïf 'an Fjaqa7 iq aI-TanziÏ wa 'U!flin aI
AqtiiDiljfWfljûJr al-Ta'wiÏ, 4 vols. (Beirut: Dit al~Ma'rifah,n.d), 1: 2.
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knows that al-Zamakhsharl was a Mu'tazilite. However, with Tanwir al-Miqbas

the only means of gleaning such information is from a thorough analysis of the

text of the interpretation itself.

B. A Biography of 1Abd Allah ibn 1Abbas

Ibn 'Abbas's biography is recorded in a number of works, owing to lùs

great reputation in Islamic tradition. In spite of the fact that he lived at such an

early period, accounts of his life are surprisingly consistent.21 For our purposes,

however, the scope of the discussion will be limited ta Ibn 1Abbas's family

background, his role in the transmission of ~adÜh and his Qur'arnc exegesis. His

involvement in political and military life will be touched on only briefly. As

Qur'inic exegesis was little more than a branch of ~adÜh during Ibn 'Abbas's

lifetime, the two subjects will be discussed simultaneously.

1. Famlly Background

,Abd Allah ibn al-'Abbas ibn 1Abd al-Muttalib ibn Hâshim ibn 'Abd

21 For more information on bis life and writings, see the following modem biographies:
Shalabi, fJaytit Ibn 'Abbas; Abü al-Makirim Ejasan Zaydan, Madhllab Ibn 'AbbàS Jfal-Riba- bay1za
Mad1uiJlib FIlqaha7 al-Sllnnah wa aI-Shiï aJl (Cairo: Dû al-Ittil}ad al-'Arabi li al-Tibi'ah, 1972); 'Abd
Allah Mul1ammad Salqini, Ejabr al-Umma/l 'Abd Alltih ibn 'Abbis wa Madrasatuh fi- al-Tafsir hi
Makkah al-MllkarramaJl (Beirut: Dar aI-Salâm, 1986); Isma'il Salim, RllkJ~ Ibn ~Abbas wa Mufradahlh
DirasaJl FiqhiyaJl Mtlqaranah (Cairo: Dar al-Na~ li al-Tawzt' wa al-Nashr, 1993); Mul1ammad
Alpnad Abü al-NaF, 'Abd AllàlI ibn ~Abbcïs: Ejabr aI-Ummah wa TarjllnllÏ1l al-Qur'in (BeiNt: Dar al
In, 1992).
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Manâf2' was most often referred to as 'Abd Allah ibn al-'Abbas. He was one of

the Prophet's cousins, the eldest son of MtÙ)ammad's uncle 'Abbas,23 while his

mother, Lubabah bint al-Ijarith ibn Ijazn ibn Bujayr ibn al-Huzam ibn

Ruwaybah ibn 'Abd Allah ibn HilaI ibn'Amïr,24 of the Bani ' Amir ibn ~a'~a'ah,

was the sister of Maymünah bint al-Ijarlth, the Prophet's wife.25 The date of Ibn

1Abbas's birth is generally held to have preceded the Hijra by three years.26 At

the time of his birth, most scholars agree, the Hislùmite family was shut up in

the Ravine (al-Shi'b).27

22 Ibn al-Athir, Usd a1-Ghtibalr, 290; Ibn I:Jajar, Al-[~xibaJz, 322; al-Jubüri, Dirasit ft-a1-Tafsir,
58. However it seems that there is a misprint in Ibn I:Jajar's work, where the name is written as
"('Abd Allah) ibn a1-'Ahhâs ..."

23 Ibn al-Athir, Usd aI-G/zâba1l, 290.

201 AI-Zubayrl, Kitao Nasab Qurayslr, 27. In addition, Ibn a1-Athir and I:Jusayn al-Dhahabi
refer to her as Lubabah al-Kubra bint al-l:Iârith ibn Hazn al-Hilaliyah, while Ibn I:fajar cites her
name as Lubâbah bint at-l:Iârith al-HiIaIiyah. See Ibn al-Athir, Usd al-GlrâbaJt, 290; I:Iusayn al
Dhahabi, A1-Tafsirtoa a1-Mufassinrn, 65; Ibn f:lajr, Al-[~tibaJ" 322.

25 Mul}ammad ibn al-l:Iasan al-Tüsi, lkl,tiycïr Ma'rifat al-Rija1: al-Ma'nif bi Rija1 al-Kaslzshi;
edited by Mahdi al-Rajâ'i (Qum: Mu'assasat AI al-Bayt, [1984]),271.

26 Al-Zubayri, f:Iusayn al-DhahabÎ, Vaglieri, al-Baladhurl (quoting from al-Zubayrl), Ibn
fJajar and al-Jubürl are among those scholars, even though the last three add that it may actually
have occurred five years prior to the Hijra. See a1-Zubayri, Kitcib Nasab Quraysh, 26; l:Iusayn al
Dhahabi, Al-Tafsir wa al-Mllfassirriit, 65; Vaglieri, ,,,Abd Allah b. al-'Abbis," 40; al-Baladhurl,
Allsâb al-Asltrif, 27; Ibn I:Iajar, Al-[~tibaJl, 322; al-Jubüri, Dirtisit ftal-Tafstr, 58.

Ibn al-AthÎr and Shams al-Dfn al..Dhahabi hold the same view and state that when the
Prophet died, Ibn 1Abbâs was a boy of thirteen, but it is also said that he was fifteen. Al-Tüsi adds
that he was fifteen and ten months, while Watt reports that in the year 632 A.D. Ibn 'Abbis
would have been anywhere from ten ta fifteen years old. See Ibn al-AthÏr, Usd al-Ghtibah, 294;
Shams al-Ok al-Ohahabi, Kittib TadJ,kirat al-Efrlff~, 40; a1-Tüsi, lkhtiylÛ' Ma'rifat al-Rija1, 271; Watt,
Bell's Introduction, 168, quoting from Goldziher, Koranallslegung, 65-81. See also Hamid,
Companions ofthe Prophet, 66.

17 Al-Zubayri, Kitcib Nasab QllTayslr, 26; aI-Baladhurl, Ansao al-Ashrâf, 27; al-Tüsi, lkhtiytiT
Ma'rifat al-Rija1, 271; Ibn al-AthÏr, Usd al-GlIaoalz, 291; Ibn Ijajar, AI-[~tibaJI, 322; fJusayn al
Dhahabi, AI-Tafsli wa al-Mllfassirlïn, 65; al-Jubüri, Dirtislff jfal-Tafstr, 58; Vaglieri, "'Abd Allah b.
al...'Abbas," 40.
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Ibn 1 Abbas's close and intimate relationship with the Prophet hegan in

childhood, when he was brought to the Prophet by bis father shortly after he was

bom.2S Sorne ~adÜhs, with various isnaas, record that the Prophet prayed to God

to endow Ibn ' Abbis with ta'wii and wisdom.29 His proximity ta Mu4aJnmad is

also attested ta in reports which confirm his devotion ta the service of the

Prophet and which depict him preparing the latter's wu4u"', standing behind hint

in prayer, and accompanying him on expeditions and joumeys.30

Ibn Sa'd (ca 168/784-230/845), al-Balidhurl (d. 892 A.D.), Ibn al-Athir

(555/1160-630/1233), Ibn E:Iajar (773/1372-852/1449), Ijusayn al-DhahabI and

al-Jubüri relate that Ibn 1 Abbas was given the titles Ejabr al-Ummah (the

learned man of the ummah)31 and al-Ba~r (the sea) as tributes to bis great

28 AI-Baladhurl, Anstib al-Aslzrâf, 27. However Hamid reports that it was not his father but
rus mother who was the one who brought him ta the Prophet, who then proceeded to put sorne
of ms saliva on the baby's tongue before his first feeding. See Hamid, Compallions of tire Propltet,
66.

29 Ibn Sa#d, AI-Tabaqn-t al-Kubra: vol. 2,365 and 370; al-Zubavrl, KUao Nasab Qllraysh, 26;
al-BaladhurÏ, Ansfib al-AsJ"a], 28-29 and 37; al-Tüsf, lklztiyir Ma'rifnt ;1-Rija1, 272-273; Ibn al-Athir,
Usd aI-Gllâbalr, 291; Shams a[-Dfn ai-Dhahabi, KUao Tadl1kirat al-Efllfffi+, 40; Ibn I:Iajar, AI-{SlI1mh,
322-323, Ibn ~ajar, Tahdhib al-TalldJzlb, vol. 5, 278-279; fJâjji Khalffah, KnslifaI-?llmi"n, vol. 2, 333.
See aiso Hamid, Col1lpanions oftIre Proplzet, 67. This prayer is used by sorne scholars to argue that
the Prophet did not explain aU verses of the Qur'an. See ~usayn al-Dhahabi, Al-Taftir wa al
Mrifnssinîn, 51.

30 Al-Balidhurl, Ansao al-As/rraJ, 27-29; Ibn I:Iajar, AI-{saoall, 322-323. See aIso Hamid,
Cotnpanions of the Prophet, 66. In addition, it is reported that he saw Gabriel standing behind the
Prophet on two occasions. See Ibn Sa/d, Al-Tabaqa-t al-Kubra: voL 2, 370; aI-Zubayri, Kittib Nasab
Qtl1'aysh, 26; al-Balidhurl, Ansao aI-AsIITtif; 28-29; al-Tüsi, IkhtiytiT Ma'riftzt al-Rijâ1, 272; Ibn al-Atl\ir,
Usd al-Glzaoalt, 291; Ibn ~ajar, AI-{sa"balr, 322-323.

31 Ibn fJajar, AI-I~{iba1l, 325; IJijii KhaIifah, Knshfnl-?llnun, voL 4333; al-JublÏri, DirtiSn-ffi
al-TafsiT, 58. However Ibn Ifajar aIso cites it as lfabr al-'Arab, instead of Efabr aI-Ul1Imah. See Ibn
f:lajar, Al-[~a1Jalt, 322.
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knowledge.32 VagIieri, however, is more specifie in insisting that Ibn 'Abbas's

reputation is dependent on bis doctrine.33 A number of fJadÜhs land Ibn 'Abbis's

ability ta refute detractors by appeaIing to the Qur'an, ~adÜh and reason.34

Furthermore, sorne reports suggest that Companions, such as 'Umar (d. 23/644),

'Ali (d. 40/ 660), fjassinibn Thabit (d. 40(659), Sa'd ibn Abi Waqq~ (d. between

50/670 and 58/677) and 'A'ishah (d. 58/678) declared their respect and

admiration for Ibn ' Abbas.35

From bis youth, Vaglieri writes, Ibn 'Abbis demonstrated an interest in

scholarly research. He undertook long and arduous journeys to interview

Companions of the Prophet,36 becoming a master of many disciplines at a young

age. His expertise extended ta the fields of tafsFr, siyar, maghiz{ ~adÜh, ayyam,

ansao (genealogies), poetry, isra-'iÏfya1, and the traditions of the Arabs.37 Ibn

,Abbas served as an important resource for his community and gave public

32 Ibn Sa'd, AI-Tabaqa1 al-Kllbra~ vol. 2, 366; al-Balâdhurl, Ansoo al-AshraJ, 30-33; Ibn al
Ath.Ïr, Usd al-Glra"bah, 291; Ibn I:Iajar, Al-[~ciball, 325; Ibn l:Iajar, TalrdhiiJ al-Talrdhib, vol. 5, 276;
Ijusayn al-Dhahabi, Al-Tafsir wa al-Mufassinfn, 65; al-Jubûri, Dirasat ffai-Tafs/r, 58. l:Iusayn al
Dhahabi gives five situations that prove Ibn 1Abbis to have been knowledgeable. See E:lusayn al
Dhahabi, Al-Tafsir wa al-MuJassirtfn, 67-68.

33 VagUeri, IlfAbd Allah b. al-'Abbis," 40. However, Vaglieri writes it wrongly, Ilal-E:fibr."

J.l Hamid, Companions oftire Propllet, 69 and 70-73.

35 Ibn Sa'd, Al-Tabaqit aI-Kllbrti; vol. 2,365 and 369; al-Zubayri, Kitâb Nasab Qllrayslr, 26-27;
al-Balidhurl, AnStib al-As/rraJ, 30 and 35; Ibn Ijajar, Al-~aJ" 322. See aIso Hamid, Companions of
tire Propllet, 69 and 70-73; al-Jubüri, DiràSit jrai-Tafsir, 58-59 and 63.

36 Ibn Sa'd, AI-Tabaqtit aI-Kubra~ vol. 2, 367-368; aI-Baiidhurl, Anstib aI-Ashrtif, 34-35; Ibn
~ajar,AI-I?aoale, 323; Vaglieri, IIIAbd Allah b. al-'Abbas," 40; Hamid, C011lpanions ofthe Prophet, 66
68.

37 Ibn Said, AI-Tabaqat aI-KJlbra~ vot 2,367; Vaglieri, IIIAbd Allah b. al.!Abbis," 40.
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lectures, aided by bis formidable memory and a large collection of written

works.38 His lectures covered a wide range of disciplines, each delivered on a

particular day.39 Ibn 1Abbis's intellectual interests were shaped by the trends of

bis day at a time when, according to Famqi, Qur'arnc exegesis, the traditions of

the Prophet, story-telling (q~fl$), akhbar, poetry, genealogies and biographies

were the chief media for preserving the heritage of the early years of Islam.40

A vast number of reports exist concerning bis academic activities, but only

a few relay any information about bis personallife. Hamid reports that Ibn

1 Abbas was a man who cherished peace above war and logic above force or

violence.41 Perhaps the event of the arbitration in ~iffin, when he persuaded

1All's troops to accept the Caliph's decision can serve as an example of this trait.

He was aIso renowned for bis generosity, hospitality and piety.

In bis oid age, Ibn 1 Abbas lost bis sight.42 The date and place of his death,

as al-Zubayri (d. ca 236/851), Shams al-Dk al-Dhahabi (673/1274-748/1348),

38 Ibn aI-AthÏr, Usd aI-Ghâbah, 291-292; Nabia Abbott, Stlldies in Arabie Literary Papyri, vol.
2 (Chicago: University of Chicago Press, 1967), 14; Vaglieri, Il'Abd Allah b. aI-'Abbas," 40; Hamid,
COlllpanions oftlle PropJret, 69-70.

39 Ibn Sa'd, AI-Tabaqa-t al-Krlbra~ vol. 2, 368; Abbo~ Shldies in Arabie Litermy Papyri, 14;
Vaglieri, 'IIAbd Allah b. al-"Abbas," 40. See aIso Hamid, Companions oftire Propltet, 69-70.

40 Nisar Ahmed Faruqi, Early Mllslim Historiography (New Delhi: Idarah-i Adabiyat-i
Delli, 1979), 164.

41 Hamid, Companions oftire Proplzet, 73·74.

42 Al"Jubiiri, Dirtistïtffal-Ta~, 58. Al-Tusf reports that he was blind because he cried 50

much for "Ali, al-lPtsan and al-~usayn,while Ibn al-Athir cites a {radiih telling that there was a
line at the edges of Ibn 'Abbis's nase where tears ran because of 50 much crying. See al-Tüsi,
IklltiytiT Ma'rifat aI-Rija1, 272; Ibn al-Athir, Usd al-Gluibah, 292.
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I:Iijji Khalifah, I:Iusayn al-Dhahabi, VagUeri, Hamid and al-JubürI all confirm,

was in 68/686-8 in 1'a'if.43 Sorne !tadÜhs report that Ibn al-f:IanaHyah (d. 81/700)

attended bis funeral.44

2 Ibn 1Abbas in Ijadith and Qur'inic Exegesis

At a time of opposition ta the writing clown of jzadÜh and tafsir, Ibn 1 Abbis

was one of the few Companions who continued the tradition.-I5 He reported a

-l3 Al-Zubayri, KUao Nasab Quraysh, 26; Shams al-Din al-Dhahabi, Kittib Tadhkirat al-Ejllffi+,
41; Ijajji Khalffah, Kas/if al-?ll1uin, vol. 2, 333; I:Iusayn al..Dhahabi, AI-Tafs;"' wa al-M'ifassintn, 65;
Vaglieri, "'Abd Allah b. aJ-'Abbas," 40; Hamid, Companions of tire Propllet, 74; al-]ubüri, DiTtisa-t If
al-Tafti;, 58. In addition, E:Iusayn al-Ohahabi cites this opinion, without reporting others, and
states that it is the more reliable.

Al-Tüsi places his death 68 A.H., when he was 70 or 71, while Ibn al-AthÏr cites 68 A.H.
but gives Ibn 'Abbas the age of 70, and adds that it is also said he was 73, but this is not valid
(glrarib). Ibn ~ajarnotes that some scholars say 65 A.H., sorne 67 AR., and sorne 68 A.H., but the
last is vaUd for most scholars (jllmlm-'). In addition, Wat! cites it as 687 A.O. Al-Zubayrl and
Hamid mention that when he died he was 71. See al-TûsÎ, Iklltiyar Ma'riJnt nl-Rija1, 271; Ibn al
Athir, Usd al-G/llwah, 294; Ibn I:fajar, AI-I~libaJr, 326; Watt, Belrs Introduction, 168, quoting {rom
Goldziher, Korana"slegllng, 65-81; al-Zubayri, Kitao Nasab Quraysh, 26; Hamid, Companions of tlle
Propltet, 74. However, in bis Tahdhib ai-TaJuDrib, Ibn I:fajar mentions only the age of 68. See Ibn
Ijajar, TalzdJrib ai-Ta/ul1lib, vol. S, 278•

.w Ibn Sa'd, Al"Tnbnqa-t aI..Kllbra~ vol. 2, 365; al-Tüsi, Ikhtiytir Ma'riJnt nl-Rija1, 272; Ibn al
Ath1r, Usd aI-Glza"balr, 294; Ibn I:Iajar, AI-[~a"bah, 326.

45 Abü 'Umar Yüsuf ibn'Abd al-Barr al-Namarl al-QU$bi, Jami' BaylÜI aI-'Om wa Fa4!ür,
vol. 1 (Cairo: Idirat al-Tiba'ah al-Munfrah, n.d.), 72-73; Abu Bakr Alpnad ibn 'Ali aI-Kha~b al
Baghdâdi, Taqyfd aI-'nm, edited by Yüsuf a1-'Ash (Damascus: al-Ma'had al-Firansi, 1949), 91-~
quoted by Abbott, Stlldies in Arabie Literary Papyri, 11. ij:ajji KhaJlfah mentions a ~uuJii1J from Ibn
'Abbis saying that writing (khalt) is more valuable than an oral report, because it is useful for
those attending or absent See l:Iâjji I<haÜfah, Knshfal-?rmrin, vol. 3, 144. However, in other places
it is cited that Ibn'Abbis forbade the recording of knowledge in writing. See Ibn Sa'd, AI-Tabaqat
al-Kllbra~ vol. 2, 371; Ibn 'Abd al-Barr, Jailli' Bayan, 65; aI-KhaJib al..Baghdadi, Tnqyfd al-'Ilm, 42-43;
rj:ajjI Khallfah, Kashfal-Zllnzïn, vol. 1, 78-80. From the {mdÜ/r quoted by al-I<ha~b al-Baghdidi, it is
understood that Ibn 'Abbas did not write the report when he dealt with a person whom he was
not familiar with, because in the 1JadÛhr the person is not identified, just cited as "a man" (rajul) .. It
is Iikely that Ibn 'Abbas did this ta avoid misrepresentation or misuse of the report. See aIso
Jullandri, "Qur'ânic Exegesis," 79. It is worth noting that this issue is in dispute among scholars.
See C. H. M. Versteegh, Arabie Gra11llllar and QI"'anic &egesis in Early Islam (I.eiden: E. J. Brill,
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great number of 1:JadÜhs from the Prophet, 'Umar, 1All, Mu'idh ibn Jabal and AbÜ

Dharr (d. 32/652 or 3).46 Amin and I:Iusayn al-DhahabI assert that of the

Companions who transmitted prophetie IJadÜh, Ibn 1 Abbas transmitted the

greatest number of riwayat.47 His ~adii:hs were transmitted by many people; as

Iisted by Ibn al-Athir.4S

Hamid describes Ibn 1Abbas as cautious and careful when autbenticating

a f}adÜh. To accept a single ~adÜh, Ibn 1Abbis would confirm it with as many as

thirty Companions. Hamid reports that about 1660 of his ~adÜhs are recorded

1993), 55-56; Hanis Birkeland, Old Mllslim Opposition against Interpretation of tire Koran (Oslo: 1
Kommisjon Hos Jacob Dybwad, 1955).

016 Ibn al-AthÏr, Usd al-Glzâball, 292. See also Ibn l:Iajar, Talldlrib al-Talldhib, vol. 5, 276.

017 Amin, Fajr al-Isla-m, 202; f:Iusayn al-Dhahabi, AI-Tafsir wa aI-Mllfassinûz, 64. However,
Amin emphasizes that the greatest number here is in the sense of quantity, not of validity.

There are two works which specifically record two different IJaditirs from Ibn 'Abbâs. See
al-Isra"T toa al-Mi'ral li al-Imim Ibn 'Abbis (Beirut: Dar al-Kibib al-Libnani, aI-Dir al-Ifriqiyah aI
l Arabiy.!'h, 1983); al-l:Ia~ Zayn al-DI:t AbÎ al-~araj 'Abd al-RalJmân ibn AlJmad ibn Rajab al
Fjanbali, Nlir al-Iqtibtis ft Mishktit W~iyat al-Nabi SaIlâAI/ml 'Alayh toa Sallam li Ibn 'AbbàS, edited
by MlÙ}ammad ibn N~iral-'AjmÏ (Kuwait Maktabah Dar al-Iq~, 1986).

-18 They were 'Abd Allah ibn 'Umar (d. 73/693), Anas ibn Milik (d. 91-93/709-711), Abü
al-Tufayl, Abü Amamah ibn Sahl ibn FJunayf, Kathir ibn'Abbas (his brother), 'Ali (bis son) (d~
117/735 or 6), and rus 1ll1lUmli; namely 'Ikrimah (d. 106/724), Kurayb, Abü Ma'bad Nâfidh, 'Api'
ibn Abi Rabaq (d. 114/732), Mujihid ibn Jubayr al-Makld (d. 103/721), Ibn Abi Mulaykah, 1Amru
ibn Dinar, 'Ubayd ibn 'Umayr, Sa'id ibn al-Musayyab (d. 94/712), al-Qisim ibn MLÙ].ammad,
'Ubayd Allih ibn 'Abd Allah ibn 'Utbah, Sulayman ibn Yasar (d. 100 A.H.), 'Urwah ibn al-Zubayr
(23-92 A.H.), ,AlÎ ibn al-Husayn, Abû aI-Zubayr, Mul!ammad ibn Ka'b, Tâwüs ibn Kaysin (d.
106/724), Wahb ibn Munabbih (34/654-114/728), and Abü al-Qul}a. See Ibn al-AthÏr, Usd al
Gluibah, 292. ~jji Khallfah adds Sa'Id ibn Jubayr (d. 95/713) ta the ~t. See :E:Iijji KhaÏifah, Knshf
al-Z'lnztn, vol. 2, 335. Ibn FJajar mentions more names in bis TaJufllÜ1 al-Talul1Jw. See Ibn Ijajar,
Ta/rd/rib al-TaJrdhib, vol. 5, 276-278.

Furthermore, Ibn 'Ashûr classifies them in two groups. The first are Ibn 'Abbis's trusted
transmitters, for example Mujàhid, 'Ikrimah, Tawüs, 'Api' ibn Abi RabéÙl and Sa'Id ibn Jubayr.
They are the ones that al-Bukhari quotes in bis $a/lib. The second includes people who are not
trusted, for example al-Qa1}l}ik, ,A!iyah ibn Sa'd al-Suddi who is quoted by Mul]ammad ibn al
Sàib al-KalbI See Mulpunmaâ al-Fi4ïl ibn 'Ashür, AI-TaJsir wa Rijallul (funis: Manshürit al
Lughat Dû al-Kutub al-5harqiyah, 1966), 18-19. See aIso Amin, Fajr al-lsltiill, 202-203; FJusayn al
Dhahabi, AI-Ta[str wa al-Mllfassînm, 82-83; Faruqi, Early Mllslinz Historiograplry, 141.
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and authenticated in al-Bukhàri's and Muslim's collections.49 Nevertheless,

because of bis reputation, sorne faIse reports were ascribed to him in an attempt

to lend them credibility. Al-Shafi'i (150/767-204/820), for instance, asserts that

only 100 1].adÜhs attributed te Ibn 'Abbas are sound.5O Faruqi mentions two

reasons for this faIse attribution: to please the ruling family of the day and to

authenticate the transmitters' versions.51 As sucb, little can be known of bis

views with any certainty.52

Goldfeld, citing various references, argues that Ibn 'Abbas may not merit

the acclaim he commands.53 While only Ibn al-Nadim (d. 385/995) and

Tishkubrlzâdah (d. 962/1560) provide original information conceming the Tafs{r

of Ibn 1Abbâs, I-Jâjji Khaiifah (1609-1657) does not discuss him to any great

extent, while al-Kattan1 (d. 1345/1927) does not refer to Ibn 'Abbàs at aIl.54 This,

however, may be expIained by the fact that the latter author opens his discussion

019 Hamid, Companions oftlle Prophet, 66-68.

50 Jalâl al-Din 'Abd al-Ra~anal-5uyü!i, Al-ltqan ft,UltÏ71l al-Qur'in, 3rd editi~n, edited
by Mul!ammad Abü al-FacJl Ibrihim, 4 vols. (Cairo: DiT al-Turilth, 1985), 4: 209; Ibn'Ashür, AI
Ta[sirwa Rija111lt, 19.

51 Faruqi, Early Muslirn Historiograplly, 141. See aIso Amin, Fajr al-Islam, 202-203; I:Iusayn
al-Dhahabi, AI-TafsiT wa aI-Mufassintn, 82-83; Jullandri, "Qur'anic Exegesis,'~79-80.

52 Watt, Benis Introduction, 168, quoting from Goldziher, Koranatlslegllng, 65-81. See aIso
Ibn'Ashür, Al-TafsiT wa Rija1uh, 19; al-Jubüri, Dirasa}f{al-Tafsir, 63.

53 Goldfeld, "The TapiT or Abdallah b. 'Abbas," 127.

St See MlÙ!ammad ibn Isl!aq ibn al-NadÏm, KUao al-Fihrist, edited by Gustav Fll;Igel
(Beirut Maktabat KhayyiJ; [1966]), 125; Al).mad ibn Mu~!afi Tashkubrlzadah, MifttiJ} aI-Sa'tidalt
wa M~bti1} al-5iyidnh, vol. 1 (Hyderabad: Ma~ba'atDil'irat al-Ma'irifal-N~Iyah,1911),400401;
ftajji KhaIifah, Kas/if al-?untïn, vol. 2, 333-334; MlÙ!ammad ibn Ja'far al-KattïnÎ, AI-Risa1ah «1
Mustatrafall li BaytÜ1 Mashlut,. Kufub al-Sunna/l al-MtlslUl1TafaJr (Damascus: Ma~ba'at Dar al-Fikr,
1964).
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with the development of 'ilm aI-[uzdÜh in the second century, a lime when Ibn

Shïhao (d. 124/741) was the most prominent figure in the writing of ~adÜh, as is

also suggested by Goldfeld.55 In addition, Brockelmann devotes very Iittle space

ta Ibn 1Abbas's literary activity, while Sezgin hesitates even ta attribute a specifie

work in Qur'aIDe interpretation ta Ibn 1Abbas.56

Apart from being a great name in the field of 'iIm al-JyzdÜh, Ibn 'Abbis is

a1so considered to have been the father of Qur'inic exegesis.57 Al-Zarkash1 (d.

794/1392) relays the information that Ibn 'Abbas was among those Companions

who memorized the whole of the Qur'an.58 Al-Suyüti (849/1445-911/1505), Ijajji

I<halIfah and al-JubürI situate Ibn 'Abbas in the developmental stages of tafsir,

together with the Rightly-Guided Caliphs, Ibn Mas'üd (d. 653 A.D.), Ubayy ibn

Ka'b (d. 639 A.D.), etc.59 Moreover, Ibn I:Iajar, Ijusayn al-Dhahabi, Faruqi and al-

Jubüri depiet him as the most knowledgeable of his eontemporaries in exegesis.60

Abbott places him in the same rank as Abü Hurayrah (d. 58/678) and 1Abd Allah

55 Goldfeld, UThe Tafsir or Abdallah b. 1 Abbas," 127.

56 See Brockelmann, GALS, vol. l, 330-331; Sezgin, GAS, vol. l, 25-28.

57 Abbott, Stlldies in Arabie Literary Papyri, 9; Vaglieri, IIIAbd Allah b. al..'Abbas:' 40; Watt,
BelI's Introduction, 168, quoting from Golclziher, Koranauslegung, 65-81.

58 Badr al-D'in Mu.Qammad ibn rAbd Allah al-Zarkash1, AI-Burlltin Jf 'U11im al-Qur'an,
edited by M~Jafi1Abd. al-Qadir'AJi, 4 vols. (Beirut: Dar al-Kutub al.'IlmÏyah, 1988), 1: 295-306.

59 Al-Suyü~, AI-Itqin, vol.. 4, 204; IjajjI Khaiifah, Kas/if al-?umïn, vol. 4 332; al-Jubüri,
DirtiSit j(al-TaftiT, 75-76.

60 Ibn I:Iajar, AI-I?âbalt, 323-325; I:Iusayn al-Dhahabi, AI-Ta~trwa al-Mllfassinin, 59 and 63;
Faruqi, Early Mllslim Historiograplty, 165; al-Jubürf, DirtÏsa-t jfal-TafsiT,58-59.
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ibn'Amr ibn al-'~ (d. 63 A.H.), among the early Qur'arnc cammentators,61

whereas Faruqi considers him the most significant contributor ta the

development of this branch of knowledge.62 Vaglieri attributes this to his skill in

relating the Qur'an ta the needs of bis society.63 As weIl, 'Abd al-'Azlz reports

that even though Ibn 'Abbas received ms early tutelage in the Qur'in from 'Ali

ibn Abi "{alib, he, in the end, was more knowledgeable than bis master.61 Bence,

he was called tarjumtin al-Qur'an.65

Al-rüsi (d. ca 460/1067), al-Jubüri and al-Qa~, however, cite a

particular ~adÜh which throws doubt on Ibn 'Abbas's knowledge of all the

Qur'inic verses.66 Zaghlül mentions a report from Mujahid (d. 103 A.H.) saying

that once when Mujahid asked Ibn 'Abbas a question concerning an expression

in the Qur'an, the latter answered that only Gad knows its exegesis

61 Abbott, Studies in Arabie Literary Papyri, 9.

62 Faruqi, Early Muslim Historiography, 141.

(ü VagUeri, lUAbd Allih b. al-'Abbas," 40.

64 Amfr 'Abd al-'.Azizr Dirtisa} jf'UItim al-Qur'an (Amman, Jordan: Dar al-Furqin; Beirut:
Mu'assasat al-Risilah, 1983), 151.

65 Ibn Sa'd, AI-Tabaqat al-Kubra: vol. 2, 366; al...Baladhurl, Ansâb al-As/rral, 30; Ibn I:iajar, AI
[~1JaJt, 324; Ibn ~ajar, TaJldhib al-TaJ,dJ,ib, vol. 5, 278; ~jji Khallfah, Knslif al-Zllntin, vol 2, 333;
Jullandri, "Qur'inic Exegesis," 74-75. According to Jullandri, the word "tarjumtÏn" whose
meaning is translator, was atiached to Ibn 'Abbas because he interpreted verses of the Qur'in
word by word.

66 Al-Tüsi, lkhtiytÜ Ma'rifat aI-Rija1, 273; al-Jubürl, Dirisa-t ft- al-Tapir, 26; a1-Qa~
Mabtil}ith fr 'Wtï11l al-Qurtin, 287. The 1}adiih tells how once Ibn 'Abbas did not know of a
particular expression in the Qur'an. However, al-TusI throws doubt on this I]ndiilr (tfri7 if) because
one of ils transmitters is Ibrihim. ibn 'Umar al-YaminI. Al-Jubüri adds that like other ordinary
people, sorne Companions, including Ibn 1Abbâs, did not know aU of the Arabie used in the
Qur'in. .
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(ta'wi~.67 Moreover, based on al-Suyü!i's explanation of rAÜ's fame among the

Rightly-Guided Caliphs,68 it is possible to draw an analogy with Ibn 'Abbas's

reputation as the greatest among the Companions. Ibn 1Abbas's status may

derive from the fact that the other nine Companions, who were interpreters in

the first stage of Qur'amc exegesis, died earlier,69 leaving him the only remaining

Campanion ta meet with the Followers. Because of this, reports on him abound,

as isn't the case ,vith the ather Companions. Moreover, in the early Islamic

period, the Companions restrained themselves from writing ~adÜh, whereas in

Ibn 'Abbas's time, the writing of tradition had commenced its development.

Inevitably, reports from Ibn 'Abbas assumed a value which, in turn, led ta the

abundance of reports on him.

Part of the doubt some scholars have of Ibn 'Abbas's contribution ta the

Islamic exegetical tradition stems from a chranology of events relating ta the

Qur'an's development which precludes Ibn 1Abbis's involvement. First, 'Umar

did not nominate Ibn 1Abbas to be amang the five Companions sent to Damascus

67 Al-Shatù1it al-Sayyid Zaghlül, AI-Ittijti11a} al-Fikrtyah j(ai-TafsiT (Alexandria: al-Hay'ah
al-Mi~riyahal-'Ammah li al-Kitib, 1975), 68.

68 Al-Suyü.tl asserts that 'Aliwas the most famous transmitter among the Rightly-Guided
Caliphs because he lived laœr than others, and therefore had a longer tinte ta meet ather
Companions and transmit ~adÜJz. See al-Suyû!f, AI-Itqcin, vol. 4, 204.

69 Al-Suyü!i lists ten Companions who were interpreters in the early development of
Qur'anîc exegesis. The other nine were the Rightly-Guided Caliphs, Ibn Mas'üd, Ubayy ibn Ka'b,
Zayd ibn Thibit (d. 45 A.H.), Abü Müsa al-Ash'arl (d. ca 42/662) and 'Abd Allih ibn Zubayr (d.
72/692). See al-Suyü!i, AI-ltqlÛl, vol. 4, 204.
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ta teach the Qur'an when YazÏd ibn AbIsufyin asked for it.70 Nor was Ibn

1 Abbas chosen when 'Uthmin set up a committee to collect and compile the

Qur'an in a mu~haf.71 These facts must he taken into consideration when

assessing Ibn 'Abbas's status as a great scholar.

Like sorne of the ather Companions, Ibn 'Abbas had bis own codex of the

Qur'an, reports Ibn Abi Diwüd (d. 316/928) in Kita" al-Mfl$â1)if. Al-Zarkashf

asserts that Ibn 1Abbas's reading was from Ubayy ibn Ka'b/2 while Jeffery notes

that Ibn 'Abbis's codex contained two extra surahs over and above Ubayy'50

text73 This point is one that demands more research, because al-5uyüJ;i maintains

that UbayYs text had two extra surahs lacking in the 'Uthmarnc text.74

In bis role as a teacher, Ibn 1 Abbas founded one of the three madhanibs

(schooIs) in Qur'inic studies, i.e., the one based in Mecca. He taught in al-Masjid

7D Ibn Sa'd, AI-Tabaqa-t al-Kllbra, vol. 2, 356-357.

71 Amin tells us that the committee consisted of Zayd ibn Thibit, 1Abd Allâh ibn al
Zubayr and Sa'id ibn a1-'~ (d. 59/678 or 9). See Amin, Fajr n[-lslâm, 195. Faruqi adds two figures,
'Abd al-RaQman ibn al-I:fârith and Ibn Hisham. See Faruqi, Early Mllslim Historiography, 124-125.

Tl Al-ZarkashI, AI-Bur/uïn, vol. 1, 306.

i'3 Jeffery (ed.), Materials, 193. This work contains Kilab al-M~if of Ibn AbÏ DéÏwüd
together with a collection of the variant readings from some codices. The work of Ibn Abi Diwüd
itself contains some variant readings, inc1uding those of Ibn 'Abbas. Jeffery provides a summary
of the differences in these readings. For the codex of Ibn 'Abbas, see Kitab al-~tiJlif in Jeffery
(ed.), Mnterials, 73-77, and for Jeffery'5 note on this work, see Jeffery (ed.), MateriaIs, 193-208.

701 Al-SuyU~, AI-Itqlin, vol. 3, 184-186. In additio~Burton reports, "The codices ascribed
to ibn 'Abbas, Ubayy and Abû MüséÏ are said to contain two süras which the 'UthméÜùc text
lacks." See John Burton, The Collection of tire Qur'aïr. (Cambridge: Cambridge University Press,
1977),220.
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al-I:Iaram and, in tum, bis pupils spread bis teaching.75 His exposition of

Qur'inic interpretation, for example, was compiled in a special collection based

on the nwtiyah of one of bis immediate pupils. Thus we find that Ibn 'Abbis is

widely quoted in a number ofcommentaries, including76 Tafsir al-Wa1ibi~ Tafsir al-

Dimya#:77 Tafsir al-'Awfi~ Tafsir 'Ikrimah, TafsFr al-Kalbi~78 Tafsir al-~a1iJJ.i~ and Kitâb

al-Wujûh. In recent years, the existence of numerous manuscripts and severa!

editions of tafsirs attributed to him has been confirmed. Sezgin lists a number of

other works that are attributed to Ibn 'Abbas. These include Gharlb al-Qur'an,

Masa'il Nap' ibn al-Azraq, and al-Lughtit fi-al-Qur'tÏn.79 However, the authenticity

of these manuscripts is heId in doubt by most scholars.80

i3 f:lusayn al-Dhahabi, AI-TafsiT ioa al-Mufassini"n, 101; al-Jubüri, Dirastft ffal-TafsiT, 64 and
79-80; Ibn ' Ashür, Al-Taft;"; wa Rija1ull, 18.

76 Al-Tha'labi, Qllr'anic eommentary, 20-27 and 52-53. See 'a1so rJâjji KhaUfah, Kas/if aI
?-llIui"n, vol. 6, 424-425.

AI-Suyü~, Tashkubrlzadah, Ijajji I<hallfah, f:Iusayn al-Dhahabi and al-Qa~n provide a
list of chains of transmission back to Ibn 'Abbas. See al-Suyü~, AI-Itqan, vol. 4, 207-210;
Tâshkubrlzadah, MifllÙ} al-Sa'âdalJ, 401; ljijji Khallfah, Kas/ifal-?llnun, vol. 2, 33~334; fJusayn al
Dhahabi, AI-Tafsir tua al-Mllfass~lfn, 77-81; al-Qa~n, MabtÙ}itJr jf'Ulrïm al-Qur'tin, 313-314. One of
them is the chain used in Tanwir al-MiqbaS. This chain is discussed further in chapter three, below.

i7 See also ItajjÏ Khalifah, Kas/ifal-Ztlnu-n, vol. 2,361.

78 See also Ij.ajji I<hallfah, Kashfal-?umm, vol. 2, 377.

79 Sezgin, GAS, vol. l, 25-28. For sorne of the research on this issue, see: Rippin, "Ibn
,Abbas's al-Lughat jfal-Qur'an:' 15-25; Rippin, "Ibn 'Abbis's Glurrib al-Qrcr'an," 332-333; Andrew
Rippin, "Lexicographical Texts and the Qur'àn," in Approaches ta the History ofthe Interpretation of
tire Qur'an, edited by Andrew Rippin (Oxford: Clarendon Press, 1988), 158-174. See also Boullata,
"Poetry Citation, 27-40.

80 Vaglieri, ",Abd Allah b. al-'Abbis," 40. Khalidov has an article dealing with the
problem of authenticating literature written in the Oassical period. See A. B. Khalidov,
"Problems of Authorship in Oassical Arabie Literature," Arabist: Budapest Shulies in Arabie 15-16
(1995), 143-147.
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Ibn 1Abbas's approach to interpretation was, according to Ibn Sa'd and al

Baliclhurl, based an a verse-by-verse and letter-by-letter exposition, or tafs{r

musalsal.81 However, bath al..suYÜ!i and Fiidah assert that tafsir in its earliest

stages was not musalsal, because the very first tafsFr musalsal is attributed to the

tafsir of al-Farra' (d. 207{822).82 Historically speaking, this is more Iikely the case

as Ibn 1Abbas, like most of the Campanions, gave an interpretation only when

asked. It is unlikely, therefore, that he wrote the interpretation of the Qur'an

from beginning ta end, or verse by verse. Moreover, Ibn Sa'd and al-Baladhurl's

reports speak of anly one incident when Ibn 1 Abbis interpreted sürat al-Baqarah,

and that was while he was in B~ra. However, it is possible that Ibn 1 Abbas

provided an interpretation covering all of the Qur'aruc verses in bis lectures from

one day to the next.

The sources to which Ibn 1Abbas resorted in interpreting the Qur'an,

accorcling to Ibn Sa/d, al-Balidhurl and Ibn f:Iajar (quoting a ~adÜh), varied

depending on their priority. In the first stage, Ibn 1Abbis interpreted the Qur'an

based on the Qur'ân itself. If no explanation was forthcoming, he resorted ta

Mu4ammad's traditions. Failing that, he proceeded to examine the sayings of

Abü Bakr (d. 13{634) and 'Umar. He would rely on bis own reasoning only if the

St Ibn Sa'd, AI-Tabaqtft al-Kubra; vol. 2, 367; al-BalidhurÏ, Ansab al-AslrraJ, 34.

82 Mafpntid Basyüni Füdah, Nash'at al-TapiT wa Mana1lijllhfi Qmo' aI-MadFuihib aI-IslmnliJall
(Cairo: Ma~ba'atal-Amanah, 1986), 105-110.
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three sources cited previously yielded no clues.83 In this sense, Ibn 1Abbis was a

product of the time when the Companions had decided on the priority of the

sources.S-l

Moreover, scholars generally hold the view that the sources used by Ibn

,Abbas were both !slamic and non-Islamic.85 Faruqi argues that tafsir was

permeated by Jewish traditions through the channel of Ibn 1Abbis.86 Even

Goldfeld argues that Ibn 1Abbas's doctrine is founded upon pre-Islamic Judeo-

Christian practices, whereas Newby maintains that Ibn 1 Abbas held "the 1.Ùtimate

authority" cited for a number of isra-'il{yat traditions.87 This analysis is not

83 AI-Baladhurl, Ansâb al-As/rra], 32. See also Ibn Sa'd, Al-Tabaqa-t aI-Kubra~ voL 2, 366; Ibn
E:Iajar, AI-I$âbah, 325.

84 A1-Qa~n, Mabtil]ith f['UlliÎll al-Qur'an, 286-289. However, I:Iusayn aI-Dhahabi and aI
Jubüri, in their discussion of sources during the early development of tafsiÎ!. do not }ist the
sayings of 'Umar and Abü Bakr as one of the sources. See J:Iusayn al-Dhahabi, AI-Tafsir wa al
Mufassirzrn, 37~2; al-Jubûrl, Dirâsa}fral-Ta[siT, 31..51.

85 Abbott, Shulies in Arabie Literary Papyri, 9; Jeffery, Materials, 193; Faruqi, Enrly MflSIim
Historiograplry, 164-165. Abbott specifies this point by saying that these sources derived from
Jewish and Christian Arabs. See aIso Muhammad el-Sayyed Husein al-Dhahabi, "Israelitic
Narratives in Exegesis and Tradition," in Tite fourtll Confrrence of the Academy of Islamic Researclr
(Cairo: General Organization for Govemment Printing Offices, 1970), 630-633.

B6 Faruqi, Early Muslim Historïography, 141.

trl Goldfeld, ''The Deve10pment of Theory," 6; Gordon D. Newby, "Tafsir Isra'iliyat," in
Stlldies in QUT'an and Taftir, edited by Alford T. Welch (Chieo, California: American Academy of
Religion, 1979), 688. In this article, GoldfeId explains how pre-Islamic, Judeo-Christian
intE:.rp.!'etations had a consid~~ble impact on Ibn 1Abbis's doctrine. For more discussion on
isTa'îliyat, see G. Vajda, "Isrâ'illyat," in TIte Encyc10paedia of Islam, newedition, edited br E. vaE
DonzeI, B. Lewis and Ch. Pellat, vol. 4 (Leiden: E. J. Brill, 1978), 211..212; !:Iusayn al-Dhahabi,
''Israelitie Narratives," 586-588.
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without merit as Ibn 1 Abbas was familiar with. the Oid and New Testaments, the

Talmud, Midrash, Haggada and other branches of the Jewish canon.S8

However, it is worth mentioning that al-JubürI and Ijusayn al-Dhahabi

both argue that while Ibn 1Abbas did ask members of the ahl al-kitâb for stories,

they were not on matters of law or belief,89 a precaution observed by the other

Companions as weIl.90 The staries that he did record were needed for the

interpretation of the Qur'an, because they tended ta he more comprehensive than

the Qur'arnc versions, which were often short and precise, rather than protracted

tales. This argument conforms with al-Qattin's assertion. The latter notes that the

Bible and the Torah contain more detailed staries than the Qur'in, which only

conveys the moral of the story without seeking to provide a full narrative.91 TIùs

phenomenon is consistent with the fact that Jewish traditions bear a strong

resemblance to tafsir lîterature.92

B8 Faruqi, Early Mllslim Historiograplly, 165.

89l:Iusayn al-DhahabÏ, AI-Tafsir wa al-Mllfassinl-n, 70-71 and 173-175; al-Jubûri, Dirtistit fi
aI-Tafsir, 63. This matter is disputed by Goldziher, Amin and l:Iusayn al-Dhahabi. The first two
scholars agree that Ibn 1Abbas teok much from Christian and Jew traditions (isra7 iïrya-t ), while
fJusayn al-Dhahabi rejects this opinion. See Golclziher, Mad1uù,ib al-TafsiT al-Islami; 85-89; Amin,
Fajr al-Islalll, 201-202; I:Iusayn al-Dhahabi, AI-TafsiTwa al-Mllfassintn, 71-74.

90 l:Iusayn al-Dhahabi, AI-TafsiT wa al-Mllfassintn, 62 and 169-175; al-Qa~, MabtiJ#tll fr
W,îm al-Qur'an, 306. The CompaRions who imported isra7 Ülyat into tafsfr. were ' Abd Allah ibn
Salam (d. 43/663 or 4), Ka'b al-AlJ.bar (d. 32/652 or 3), Wahb ibn Munabbih and 'Abd al-Malik
ibn 'Abd a1-'Ailz ibn Jurayj. See f;Iusayn al-Dhahabi, AI-Tafsb- wa al-Mufassirun, 72-73; al-Qanân,
Maba1#th ff'Ul,îm al-Qur'an, 307.

91 Al-Qa~, MabtÙ]itlrfrWuïn al-Qur'in,306.

92 Faruqi, Early Muslim HistoriograplIy, 142. For more discussion on the development of
Jewish traditions, see Faruqi, Fmly MusUrn HistoriograpllY, 142-146.
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It is also perfectIy understandable for it is possible ta say that Muslims in

the early years of Islam quoted staries from Jews and Chrïstians 50 as to provide

a clearer and more comprehensive explanation of Qur'arnc verses. This effort, in

turn, showed to non-Muslims that the Qur'an which came later tItan the Bible

and the Torah carried the same ideas and information as the previous scriptures.

In other words, th.is was an effort to convince people of the new religion brought

by Mu1}.ammad. If we substitute Ilnon-Muslims" from the early period of

Qur'amc exegesis for 1/ the Western reader" in the following statement by Comell,

we reaIize how true this was: "References in the Qur'an to the stories of biblical

and extrabiblical prophets and their communities must be viewed from the

perspective of the ummah muslimah in order ta become intelligible to the Western

reader."93

The pre-Islamic sources te which Ibn 1 Abbas resorted were net limited to

the Semitic, monotheistic tradition. Goldziher, Gatje, Watt, al-Qa~an, and

Lichtenstadter also report that Ibn 1Abbas used ta quote Arabie poetry as a

means of deciphering the more obscure wording of the Qur'an.94 ~usayn al-

93 Vincent J. CornelIo "Qur'ân: The Qur'ân as Scripture," in The Oxfard Encyclopedia of tIre
Modern Islamic World, edited by John L. Esposito, voL 3 (New York, Oxford: Oxford University
Press, 1995), 389.

lJ.l Goldziher, Madha1zib al-Tafsir al-Islami; 89-90; GOqe, The Qur'an and its Exegesis, 32-33;_
Watt, Bell's Introduction, 168, quoting from Golclziher, Koranauslegung, 65-81; al-Qa~, MabaJ}itltfi
W,ûn aI-Qu,.'an, 312; Lichtenstadter, "Quran and Quran Exegesis," 11. Quoting Arabie poetry
was necessary in interpreting the Qur'in, Jones asserts. However, he argues that it did not play a
significant raIe, because it touched peripheraJ, relatively trivial issues and applied to ooly a small
percentage of the Qur'in. See Jones, "Narrative Technique," 185. See aIso Boullata, "Poetry
Citation:' 27-40.
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Dhahabi holds the same view, asserting that even though other Companions did

the same thing, Ibn 1 Abbas excelled at this technique.95 Faruqi even maintains

that Ibn 1Abbâs was the first commentator ta employ the ancient Arabie poetry as

a resource for interpreting the Qur'ân.96 In a famous report on Qur'inic

traditions, Ibn al-Azraq (d. 65/684) is said to have asked Ibn 'Abbis about the

meaning of some words in the Qur'an. After receiving an explanation, Ibn al-

Azraq demanded of Ibn 1Abbas a shâhid to bis interpretation from Arabie

poetry.97 For these reasons, Ibn 1 Ashür, in bis discussion of Ibn /Abbâs's

contribution to Qur'amc exegesis, credits the latter with adding ta the

development of Qur'arnc exegesis by utilizing two sources, namely pre-Islamic

poetry and akhbir, in the latter case particularly those of the Jews and

Christians.98

95 f:Iusayn al-Dhahabi, AI-TafsE; lva al-Mtlfassinin, 74-77.

96 Faruqi, Early Muslim Historiograplty, 169.

f17 This conversation is recorded in severa! works. For example, ,A'ishah 'Abd al-Ralpnan
(Bint al-Sha~'), AI-l'iiz al-Bayân[U aI-Qur'an wa Masa-Pil Ibn al..Azraq, 2nd edition (Cairo: Dar al
Ma'arif, 1987),287-603; Masa-P,1 al-Imam al-Tist['an As'ilat Nâfi' ibn al-Azraq wa Ajwibat 'Abd AUtiJ.
ibn'Abbas, edited by 'Abd al-Ralpnin 'Umayrah, 2 vols. (Cairo: Dar al-rti~m, 1994); Mu1Jammad
ibn Isma'Il al-Bukhari, Mll'iam Glrarib al-Qu,.'an (Cairo: 'Ïsa al-Bibi al-aa!abf, [1950]), 234-292;
Abü Bakr MulJ.ammad al-Qisim ibn Bashshar al-Anbarl al-Nahwi, Kittib iiJlÙ} al-Waqftoa al-lbtida-P
fr Kiftib Allah 'Azza tva Jana, edited by Mu~yi al-Din 'Abd al-Ra4min RamacJan (Damascus:
Majma' al-Lughah al-'Arabiyah, lm), 76-98; IbrihIm al-5imirrâ'i, Srt'a1at Ntifi' ibn al-Azraq üa
'Abd AlltiJr ibn 'Abbas (Baghdad: Ma~ba'at al..Ma'irif, 1968). See aIso a!-Suyü~, AI-Itqan, vol. 2,55
88. Boullata has written a comprehensive article dealing with this tapie; see Boullata, "Poetry
Citation," 27-40.

98 Ibn 'Ashür, AI-Tafsir wa Rija1uh, 16-18. In Ibn 'Abbis's ome, Qur'inic exegesis was
c1assified as ta[sir bi al-ma't/uir. The addition of two new sources meant that the tOfsir bi al-ma'tlnir
had a new color ta its meaning. Initially tafsii bi al-rlta'tlui,. was understood as exegesis based on
11adÜIr, while pre-Islamic poetry and akhbtÜ were not included in the Prophel'S sayings.
Therefore, tafsir hi al-nta'fluü, in its new meaning, accepted differences of opinion over issues,
particularly in view of the knowledge gained through pre-Islamic poetry and akhbar.
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3. Ibn 1Abbis's Political and Military Career

There are only a few reports on Ibn 1Abbas's involvement in political and

mllitary affairs. In spite of her view that in the early Islamic period Ibn 'Abbis

played a significant role in political and military affairs, Vaglieri cautions against

the exaggeration of tItis point as many MusIim biographers, impressed by bis

family lineage as the progenitor of the 1Abbasids, have done. Vaglieri argues that

Ibn 'Abbis did not become involved in politicallife until after 1All's ascendance

to power, and that this involvement was Iimited to three or four years at the

most.99 Even f:Iusayn al-DhahabI argues that Ibn 1 Abbas had little to do with

military affairs. His involvement was limited to bis governorship of Basra.loo

Vaglieri lists sorne instances of Ibn 'Abbis's participation in battles/

expeditions, such as those in Egypt (between 18/639 and 21/641), in Africa (27/

647), in Iurjan and Tabaristin (3O/650), in Constantinople (with 1Abd Allah ibn

'Umar ibn al-I<ha~âb (d. 73/693) both accompanying Yazid), at the battle of the

Camel (36/656) and at the battle of ?iffIn (37/657).1°1 In ~iffIn he assumed

command of 1 Ali's troops and became one of the signatories to the convention of

99 Vaglieri, IIIAbd Allah b: al-'Abbas," 40. For more information conceming}ùs politicê!.l
and military life, see aI-Balâdhuri, Ansa"b aI-Aslrrtif, 27 and 40; MuQammad ibn Jarir al-Tabari,
Tirikh al-Tabar;: TtÜik/l al-Ruslll toa al-Mllluk, edited by Mul}ammad Abü al-FaeJ.l IbrihÎm, 9 vols.
(Cairo: Dar al-Ma'irif, 1960-), 5: 137-138, 141-143 and 543-544; Ibn al-AthÏr, Usd al-Ghtibah, 292..
294; Ibn I:Iajar, Al-[~aJl, 325.

100 f.{usayn al-Dhahabi, AI-Ta[siTwa al-Mtifassintït, 67.

101 Vaglieri, '"Abd Allah b. al..'Abbas," 40. See also al-rûsr, IkhtiyâT Ma'rifat aI-RijtiI, 272;
Ibn I:Iajar, AI-I§libah, 322.
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Siffin.102 It is also reported that when 1Ali'5 troops opposed bis plan ta accept

arbitration, Ibn 'Abbas hied to persuade the troops of the correctness of this

decision himself. Ibn 1Abbis answered their three objections by referring to

Qur'arnc verses and reason.103 In the political realm, he served as counselor to the

caliphs 'Umar and 'Uthman, and ta 'Ali and ta al-Iiusayn when they were in

power. Ibn'Abbas's ability in politics is evidenced by reports that 'Umar ibn al-

Kha~ab often sought Ibn'Abbas's advice on matters of state.104

c. A Biography of al-Flnizibidi

1. His Life

Our information conceming al-FIrüzâbidf varies from one source ta

another in. terms of length and depth. The biography presented here represents a

summary of these sources.

His full name was Majd al-Dk Abü Tihir Mu1}anunad ibn Ya'qüb ibn

Mu1}ammad ibn Ya/qUb ibn Ibrihim ibn 'Umar ibn Abi Bakr ibn Malpnüd ibn

Idris ibn Faql Allah ibn al-Shaykh Abi Is1}aq Ibrahim ibn'AlI ibn Yüsuf Qiqi al-

Quqat al-~iddiqIal-FIrüzaoidI al-shIrazi)os He was known as an eccentric man,

102 Ibn al-Athir, Usd ai-Ghtibalr, 292-

100 Hamid, Companions ofthe Prophet, 70-73; al-Jubürf, Dirisa-t ftal-TafsiT, 61-62

1().l Hamid, Companions ofthe Prophet, 69; al-Jubüri, Dirasa-tJfaI-TaJsii, 63.

lOS The names assigned to him by biographers vary in terms of length and order._The
name that is cited here is the longest and most complete one. See 'Abd al-Ralpnin al-Sakhiwi, AI
C)tlW' ai-Lami' Ii Ahi al-Qarn aI-TtiSi', vol. 10 (Beirut: ManshÜfit Dar Maktabat al-I:Jayih, 1966), 79;
JalaI al-ofn al-5uyü!i, Bllgltyat aI-Wu'tiIr ji-TabaqtÏt al-LuglrawiYfu wa al-Nld.Uih, edited by Atunad
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for he added /1al~idCÜqIU to bis name on being appainted ta a very high position

in Yemen, thus claiming ta be a descendant of the caliph Abü Bakr al-~iddIq.l06

Quoting Ibn IJajar, bath al-Suyüti and al-Zabidi state that titis daim is true,

although other scholars believe it ta he unfounded.107 It is aIso reported that he

claimed to be a descendant of Abü Isqaq al-Slrlra:zi (d. 476/1083), hence the

addition of this celebrated name to bis own name as shown above.108 It seems

that both al-Suyüti and al-zabidi (again quoting Ibn Ijajar) believe this report ta

he true as wel1, even though other scholars refute it on the ground that Abü

Is1}aq al-shiràzi did not have any children.l09 Al-FinïzibiCÜ was barn in

Karizin,110 a small tawn near Slrlra:z (Iran), in Rabi' al-AkhÏr or Jumadâ al-

Niji al-Jamali, et al., vol. 1 (Cairo: Ma~ba'at al-Sa'adah, 1908), 117; Ibn aL-'Imid, Slradlurrat al
D/zalrab, 126; al-Zabidi, Ttij al-'Arlls, 41; aIment Huart, A HistOMJ of Arabie Literature (London:
William Heinemann, 1903), 388; a1-'~, 'Uqrièl al-fenoltar, 301; Brockelmann, GALS, vol. 2, 234;
Fleisch, IlAl-Firüzabadf," 926; Mui)ammad ibn Ya'qüb al-FÏrüzibàdf, Al-Brtlglralr fi-TtirikIr A'immat
al-Luglrall, edited by Mui)ammad al-Mi~ri (Damascus: Manshürât Wizarat aI-Thaqafah, 1971), iVe

106 ~-Sakhi'.Yf, AI-Gaw' al-LAmi', _85. See a~o aJ-5uyüJ:i, Bllg/lya! al-Wll'tùl, edited _br
~ad N~i aI-Jamali, et al., 117; Jalâ1 al-Din al-Suyüti~Bllghyat al-Wu'ah fi Tabaqat _al-Lugltawjyin
wa al-Nui/air, edited by MlÙJammad Abü aI-FaqI Ibràhim, vol. 1 (Cairo: Ma~ba'at 'Isi al-Bibi al
fJalabi wa Shuraka'ih, 1964), 273; C. Brockelmann, Gescllicllte der arabischen Litterahlr, 2 vols.
(Leiden; E. J. Brill, 1943-1949), 2: 232; Tihir Al].mad al..Zawi, Tarnb al-Qamris al-Mlll]Ï! (Cairo:
Ma~ba'at al-Istiqamah, 1959), x; Fleisch,"Al-Firüzabâdi," 926.

107 Al-SuyüJi, Bughyat aI-WIL'ml, edited by Mul].ammad Abü al-Faq.I Ibrütim, 273; al
Zabidi, Taï al-'ArlÏS, 41.

108 Al-Suyü~, Buglzyat al-Wzt'tih, editai by Atunad Nâjf al-JamaII, et al., 117; al-Suyüf,i,
Bughyat al-Wzl'tih, edited by Mul].ammad Abü al-FaeJl Ibrahim, 273; al-Zabidf, Tâj al·'ArriS, 41;
Brockelmann, GAL, vol. 2, 232; Fleisch, IlAl-Finïzibadi," 926.

109 Al-5uyüli, Bughyat a/-WrttiIr, edited by Abmad Nâjf al-Jamall, et al., 117; al-Suyii~,
Bughyat aI-Wu'an, edited by Mu4ammad Abii al-Fa41 Ibrihim, 273; al-Zabidi, Ta] al-'Artis, 41.

110 There are differentreports conceming al-Firüzabidi's place ofbirth. Most biographers,
however, such as al-Suyüf,i, al-Zabidf, Huart, al-Zàwi and al-Bawwab, in bis introduction to al
F'irüzabidI'5 work, spell it "rarizin." See al-5uyü~,Bug1ryat al-Wu'till, edited by Muqammad Abü
al-FaqI Ibrahim, 273 (in another edition, however, it is recorded as IIICazarÜn." See al-SUYÜ~,
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Akhirah 729/Fehruary or April 1329..111 His family, as bis nisbah denotes, was

originally from Firuzabid in Fars.112

Al-Firuzâbid1 devoted much of bis time to the acquisition and

dissem.ination of knowledge, as witnessed by bis frequent joumeys to the various

seats of knowledge of bis daYI as weIl as by the number of students he had. His

quest for knowledge started at the age of eight, when he went to Shiriz ta learn

at the feet ofhis father and fram al-Qawwim 1Abd Allah ibn Ma!:tm.üd, as weIl as

other scholars. He then traveled ta Iraq and visited Wasi~ and Baghdad where he

leamed traditions and philology. In Iraq, he studied under al-Sharaf 1Abd Allah

ibn Bektash, a teacher at the N~imIyahmadrasah.113

Buglzyat al-Wu'tih, edited by Alunad Nâji al-JamilI, et aL, 117); al-Zabidi, Ta] al-'Anis, 41; Huart, A
History, 388; al-Ziwi, Tarnb al-QmnzÎS al-Mlu}if, X; al-Firüzâbâdi, AI-Durar al-Mubathtlratlralr, 19. In
addition, there is a similar report in Encyclopaedia Britannica, referring ta his birthplace as
IlKarazin"• See "Firuzabadi," in Encyc/opaedia Britannica, vol. 9 (Chicago: Encyclopaedia
Britannica, Ine., 1970), 316.

pn the other hand, al-5akhiwf (d. 1497 A.D.), al-Diwüdi, Ibn al-'Imâd (quoting al
Sakhàwi), BrockeImann and Fleisch mention "Kâzarün" as his place of birth. See al-Sakhiwi, AI
Qaw' ai-CAmi', 79; al-DiwücÜ, Tabaqal aI-Mrlfllssir[n, ~4; Ibn al-'Im~d.! SI,ad/weit al-DlraJtab~ 126;
Brockelmann, GAL, vol.. 2, 232; Fleisch, /1Al-Firüzibidi," 926. AI-Zabidi explains that "Kizarin" is
a misprint, because, he argues, in Mll'jam aI-Bllldin, "I<âzarûn" was a city in Persia between the
sea and Shiriz, while "Kirizin" W8S a village in Persia, and the place where al-Finïzaoicll was
bom. See Yiqüt Ibn 'Abd Allih al-I:Iamawi, Mu'ja7ll ai-Bil/dan, vol. 4 (Beirut: Dâr $idir and Dû
Bayrot, 1957), 428 and 429; M~mad ibn Ya'qüb al-Ffrüzabidi, AI-Qa-'mïs al-Mul}Ï!, vol. 2
(Cairo: Ma~ba'at al-Sa'idah, n.d.), 189.

111 Al-Sakhiwi, AI-Qaw' al-Lami', 79; al-Diwüdi, Tabaqit al-Mufassirin, 274; BrockeJmann,
GAL, vol. 2, 232; Fleisch, IlAl-Finïzaoidi," 926. Al-5uyüti (in bath editions mentioned above),
Lane, al-'A?m and al-Bawwab are of the same opinion, but they mention the year only. See al
Suyûti, Bughyat al-Wu'tiIt, edited by AluJtad Niji al-Jamail, et al., 117; al-Suyü~, Bughyat al-Wu'tilt,
edited by Mul!ammad Abü al-FacJl IbrihÏm, 273; Edward William Lane, An Arabic-English
Lexical', vol. 1 (London, Edinburgh: Williams and Norgate, 1863), xvi; al-'~, 'Uqrïd al-Jawhar,
301; al-Ffrüzabidi, AI-Dll1"ar aI-Mubat1ztlrathaJ" 20. In addition, al-ZawI mentions the date of Rabi'
aI-Akhîr 729 AH. only. See al-Zâwi, Tartib al-Qtiilllls al-Mltl.ùt, x.

112 See L.. Lockhart, "Fars," in TIre Encylopaedia of Islam, new edition, ecüted by B. Lewis,
Ch. Pellat and J. Schacth, vol.. 2 (Leiden: E. J. Brill; London: Luzac & Co., 1%5), 811-812
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From there, he went to Syria, India, Riün and Egypt in order to learn from

various teachers until he became recognized as one of the most erudite scholars

of bis time, particularly in the field of language. Then in 750/1349 he

accompanied bis master, Taqi al-Din 'AlI al-SubId, to Jerusalem where he studied

literature for ten years. During this period, he became a teacher and later on a

master-teacher, although still in bis twenties.114

In 770/1368 he departed for Mecca with the intention of settling there

permanently, but nevertheless later left it ta travel to Delhi where he stayed for

five years. He was then invited by Sultan Alpnad ibn Uways to Baghdad in 794/

1392. After meeting Tamerlane at Shiriz and being weil received by him in 795/

1393, he left for India once again.us It is reported that in all the countries al-

FinïzabadI visited, he was received with great respect from their respective

rulers, among whom may he counted Shah.M~ür ibn Shah Shuji' of Tabrlz, al

Ashraf of Egypt, Abü Yazid of Rünl,116 and Ibn Idris of Baghdad.117

113 Al-zabidi, Tcij aI-'AnG, 42; al..'~, 'Uqrïd aI-Jawhar, 301.

114 Brockelmann, GAL, vol. 2, 232; Fleisch, "Al-Finïzabidi," 926.

115 Brockelm~ GAL, vol. 2, 232; Fleisch, "Al-Firuzàbicli," 926.

116 Al-ZabidL al..'A+m and al..Bawwab report that al-FÏrüzaoâdi taught Bayazid al
IUthman. See al-ZabidÏ, Ttij al-'Anis, 42; al_I~, IUqlïd al-Jawllar, 301; al-FÏrüzâbidÎ, AC-OuTar al
Mllbatlztltatltah,20.

117 Al-5uyûli, Bllglryat al-Wu/m., edited by Atunad Niji al-Jamili, et al., 117; Ibn aI-lJmad,
Shadlzara} aI-Ohalrab, 127; al-Zabidi, Ttij al-'AniS, 42; al-Ziwi, TarhÎJ al-QtÜ1uiS al-Mu!}i!, x.
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On bis way back to Mecca, al-FIrüzaèadl traveled through Yemen which

he reached in RabI' al-Awwal 796/January 1394.118 He lived in Ta/izz for 14

months at the house of the sultan of Yemen, Sultan al-Malik al-Ashraf Isma'il ibn

1Abbas, who later gave bis daughter to him in marriage.119 The sultan alse

appointed al-FIrüzaoadi grand qa4r of Yemen on 6 Dhu al-I1iffah 797/22

September 1395.120 He was to reside in Zabid for a period of 20 years.l21

In 802/1400 he went on the pilgrimage once again. During bis sojown in

Mecca and Medina, he built a madest Mallki madrasah, for which he selected a

number of professors ta teach there during bis absence.l22 He actually wanted ta

live for the rest of his life in Mecca, but the Sultan of Yemen did not grant this

118 Ibn al-'Imid, ShadJtara} al-DlraJzab, 127; Brockelmann, GAL, vol. 2, 232. Meanwhile, aI
,~ cites it as the year when al-Firüzabidi reached Zabid. See al-'~, 'Uqlïd al-fmvlrar, 301.
However, Ibn al-'Imid, al-Zabidi and al-Ziwf state that the date al-Finizabadi reached Zabid was
Ramaqan 796 A.H. See Ibn al-'Imid, S/ladllara-t al-Dlralzab, 127; al-Zabidi, Ttij al-'Anis, 42; al-Zawi,
Tartib al-Qmnrïs al-Mul#!, xi. Na~~ir on the other hand mentions the year 797 A.H. See l:Iusayn
Na~~ar, AI-Mu'jam al-'Arabi: Nasll'atull wa Tafmuv.nml1t, vol. 1 (Cairo: Dar al-Kitib a1-'Arabi, 1956),
540. Furthermore, al-Bawwab states that al-Firüzabidi came later ta Zabid because of an
invitation from the sultan. See al-Finïzâbadi, AI-Durar al-MllbathtIUlthah, 20.

119 Fleisch, "Al-Finïzaoidi," 926; Encyclopaedia Britannica, 316. However, al-SuyiiJi (in
bath editions), Ibn al-'Imid, al-Zab1di and al-Bawwab use the word "tazawwaja," meaning that
the sultan married al-Finïzibidf's daughter. See al-Suyü!f, Bllghyat al-Wu'ml, edited bv Atunad
Niji al-Jamall, et al., 117; al-5uyü!i, Bllgllyat aI-Wu'tih, edited by MlÙ)ammad Abü al-Faq1 Ibrahim,
273; Ibn al-'Imid, Shadlzartit al-Dhallab, 127; al-Zabid1, Ta] al-'Arais, 43; al..Firüzabidi, AI-Dllrar al
Mubaththatlralr, 20.1t is more likely that al-Firüzabadi married the sultan's daughter, because it is
reported that al-Finiza~ieÜwen! back to Zabid when he was informed that rus father-in-law had
died. See Fleisch, "Al-Firüzaoicli," 926.

120 Ibn al-'Imid, Shadltaral aI-Dhahab, 127; al-Firüzibadi, Al-DianT al-Mzlbathtlrathah, 20;
Fleisch, IlAl-FirüzàbidÏ," 926. However, Brockelmann reports a different date, that is, 1 Dhü al
Hijjah 797{17 September 1395. See Brockelmann, GAL, voL 4 232.

121 Ibn al-'Imâd, Slladiraral aI-Dhtùuzb, 127; al-zabidi, Tcq aI-'Anïs, 42.

122 Ibn al-'Imid, S1radlJartit aI-DIta/lab, 130.
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wish.123 While in Medina in 803/1401, he received the news of the death of bis

father-in-law and returned in haste to Yemen. Al-FinïzibadÏ himself died at

Zabld on 20 Shawwil817/3 January 1415u4 in bis nineties.125 He was buried in

the graveyard of al-Qu~bal-8haykh Isma'il al-Jabarti.U6

As a child, al-FInïzibidÏ evinced great intelligence and managed to

memorize the whole Qur'an by the age of seven.127 Moreover, it is reported that

wherever he went, he always took a great number of books with hîm, which he

read at halts during the way. It is also said that he would spend most of bis

123 Ibn al-1Imid, 51ladharat aI-Dllaltab, 129-130; al-Zabidf, Ttij al-'Arrïs, 42-43.

124 Al-Dawüdf, Tabaqa} al-MrifassiriTz, 279; Brockelmann, GALS, vol. 2, 234; Brockelmann,
GAL, vol. 2, 232; Fleisch, /1Al-F'irüzabcidi," 926. Meanwhile Huart reports that it occured in 1414
A.O. See Huart, A History, 388. Al-Zabidi and al..Zawi state that it was 816 or 817 A.H. See al
Zabidi, Ta] al-'AnÎS, 44; al-Zawi, Tartib al-Qalmis al-Mul.tif, xi. Furthermore, al-Suyu~, Lane and aI
,~ date it to 816 A.H. See al-SuyüJi, BlIgllyat al-Wu'ah, edited by MUQammad Abü al-FacJl
Ibrahim, 274; Lane, An Arabic-Englisll Lexicon, xvi; al-'~, ,Uqüd al-Jawhar, 301. Among the
biographers, only Na~ar states that al-FirÜZéÏbicÜ's death was in Rabi' al-Awwal 803 A.H.,
instead ofShawwai. See Na~~ar,AI-Mrt'jam al-'Arabi;540.

125 Ibn al-'Imad, Shadlzartit al-Dlulllab, 130; al-Zablcü, Ttij al-'Anis, 44; al-Zâwf, Tartib a/
Qa,miS al-Mrd]i!, xi. However, a1-'A?m states that when al-Finizabidi died, he was in his eighties.
See al-'~, 'Uqzïd al-Jawhar, 302. However, Ibn al-'Imad does not mention the year of al
F"irüzaoidI's death.

126 Al-Zabidi, Ta] al-'Anïs, 44; al-Zâwf, Tartib al-Qtiimïs al-Mu/Ji!, xi; aI-'Apn, 'Uqzid al
Jmo/zar, 302.

127Al-'~, 'Uqrïd al-Jmo1lar, 301. It is reported that he said that he would not sleep before
memorizing 100 lines of the Qur'an. See Abü Bakr ibn Al].mad ibn Qâqi Shuhbah, Tabaqa} al
Shâ/i'iynJr, edited by al-I:I~ 'Abd al-'AlÎm Khin, vol. 4 (Hyderabad: Ma~a'atMajlis Oi'irat al
Ma'ârifal-'UthméÏnÏyah, 1980), 84; al-SuyütI, Bughyat al-Wrt'tÙr, edited br Atunad Nâji al-Jamàli, et
al., 117; al-8uyü!i, BtLglryat al-Wrt'tih, ed.ited br Mul}ammad Abü al-Fa41 Ibrihim, 273; Ibn al
'Imid, 5hadJrarlÏt al-D/taltab, 130; al-ZabldI, Ta] al-'ArriS, 41.
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money on books,128 which he would later sell for food when his money ran out.

When he had money though, he would buy back the books he had solda

He learned at the hands of numerous scholars from different disciplines.

Among bis teachers129 were Mul:].ammad YUsuf al-ZamadÏ al-Madaxrl (who

taught al-FÏrüzibidi ~a~ih al-Bukharf), Ibn al-I<habbaz, Ibn al-Qayyim, Ibn al

Ejamawi, AJ,mad ibn ' Abd al-Ralpnin al-Mardiwi, Alpnad ibn M~affar al-

Nabulsi, Ya1}yi ibn 1Ali al-f:Iaddad, al-'Ali'f, al-Bayani, Ibn al--Qalamsi,

Ghaq.anfar, Ibn Nubâtah, al-Fârüqi, al-/Izz ibn Jamâ'ah, Bakr ibn Khalil al-MaIiki,

al-~afi al-F:Iariwi, Ibn Juhbal, al-Faraqi, al~hihâb Alpnad ibn 1AlI al-Oiwani

(who taught hint the ten variant readings/al-qira'tit al-'ashr), al-Taj Mul}.ammad

ibn al-Sibak, and al-Siraj 'Umar ibn 1Ali al-QazwinI. On the other hand, he tao

had a number of students, among them al{)ala4 al-?afadi, al-Fahhimah ibn

1 Aqll, al-Jamàl al-Asnawf, and Ibn Hishim.l30

128 Al-Suyü~, Btlglzyat al-Wu'tiIt, edited by Atunad Naji al-Jamall, et al., 117; al-Suyü~,
Bugllyat aI-Wu'ml, edited by MUQammad Abiï al-Fa41 Ibrahim, 273-274; Ibn al-'Imid, 5hadlraral al
DIra/rab, 127; Fleisch, "Al-Finïzabidi," 926. It is even reported that he once spent fifty thousand
mit1lqa1 of gold on books. See al-Finïzabidi, AI-Ourar al-Mubathtltathah, 20. Al-5akhiwi however
says the opposite. See al-5akhiwi, AI-Qmo' al-Lame, 81.

129 Al-Sakhâwf, AI-C)aw' al-CAmi', 79; al-Suyü~, Bugllyat al-Wu'tih, edited by MlÙJammad
Abiï al-Fa41 Ibrihim, 273; al-ZabidÏ, Tcq aI-'Anis, 43. The names listed here are those of schoIars
who were not mentioned before. Ibn al-'Imid reports that the takJtri] of al-Jamil ibn Mûsi al
MarikishÏ consists of a collection of what al-FiruzaDâdi leamed from bis teachers. See Ibn al
'!mad, STuulhara} al-Dhalmb, 127.

130 Ibn al-'Imid, 511adhara1 aI-Dltahab, 126. Al-SakhâwI and al...zâwi refer to al...Fahhimah
ibn'AqiI as al-Baba' ibn 'AqU. See al-Sakhiwf, AI-Qaw' aI-Lûni', 80; al-Zâwi, Tartib aI-QtïrmiS al
Mlll#t, xi.
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2 HisWorks

Al-Flriïzibadi wrote a considerable number of books covering various

disciplines, especially tafs{r, 1J,adÜh, and history, but lexicography was the branch

he excelled in. Scholars Iist al-Flriïzaba:dfs works variously in terms of number

and classification. For instance, al-Dawüdi classifies them based on their fields,131

while al-Zabidi cites 45 works without classifying them,132 Fleisch separates the

printed titles from those still in manuscript form,133 and al-'A~m lists 61 works

alphabetically.l34

131 Al-Diwüdi, Tabaqa1 al-Mllfassirin, 276-277.

132 Al-Zabidi, Ta] al-'ArtiS, 43-44. Fleisch describes this list as incomplete. See Fleisch, IlAl
FirüzaoidÏ," 926.

133 FI . ch liAi F'; - =-t- -d":" 926as, - J.rUZaua l, •

l3l Al-'A?m, 'Uqlïd aI-Jawhar, 302-306. However, Fleisch believes that al~~'s list of al
Firüzabidfs works is open ta ~ticism. See Fleisch, /1Al-Firüzaoicfi," 926. A summary of what
sorne sources list as al-Finïzibidi'5 annotated works is attached in Appendix 1 of this thesis.



CHAPTER THREE

THE PRINCIPLES OF INTERPRETATION OF

TANWÏR AL-MIQSAS MIN TAFSfR IBN ~BBAS

A. Approach and Method of Tanwir al-Miqbas min Ta/sir Ibn 'Abbas

As was pointed out in an earlier chapter, the reader of Tan'Wir al-Miqbas

will find little in the way of introduction or clarification in this work that will

assist him or her in understanding the principles of interpretation that underlie

it. For such understanding, a thorough analysis of the text must be attempted,

one which takes into account everything from its arrangement ta its use of

sources. Cnly then will we be in a position to advance any kind of theory as to

the exegetical approach presented by the work.

The first feature that strikes one reading Tanwir al-MiqbciS is the fact that

the arder of the sziTahs is the same as that with which we are familiar today.l The

first article of information pravided in the tafsir for each szfrah is its locus of

revelation, i. e. whether the verses were revealed in Mecca or Medina, or during

the Prophet'5 hijrah fram Mecca to Medina or on a partieular occasion. This

information is placed at the beginning of each sllrah. If for instance a szïrah is

Meccan on the whale but it contains a numher of Medinan verses, or vice versa,

the text makes a point to notify the reader of this fact by quoting the opening

l Exemplified in such edition as that of Yüsuf 'AlI. See 'Abd Allah Yüsuf 'AlI, The Holy
Qur-an: Arabie Tut with English Translation and Commentary (Medina: King Fahd Holy Qur-àn
Printing Complex, [1989 or 1990].

40
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words of the verse in question immediately after this statement.2 Interestingly,

the information provided in this regard conflicts in a number of instances with

the enumeration found in other sources, for example, al-Burhan of al-Zarkash1.3 It

is important, however, ta point out that such differences do not mean that Tanwir

al-Miqbas contains wrong information, because the issue of whether certain

sliTahs or verses are Meccan or Medinan has long been in dispute among scholars

of Qur'arnc exegesis.4

After mentioning the place of revelation, the exegesis states the number of

verses, words and even, surprisingly, letters found in each slÏTah.5 Here we

encounter sorne differences in the number of verses included in certain surahs

2 For example, in introducing surat al-Shu'ara"T, it is declared that " ...kulluha- Maklditah il1a
qawluhu wa al-shtt'aTa~ ila- ... fa'innaha- nuzzilat bi al-Madinalt." See al-FIrüzibidI, Tanwir al-Miqbas,
306.

3 AI-zarkashÏ, AI-BuThan, vol. 1, 239-262. Those examples are (the numbering of verses
here are according to Yüsuf 'AlI's version), because as explained later Tanwir al-Miqbas does not
putnumbers for its verses):
1. with regard to surat al-An'am, Tanwir al-Miqbas cites that the verses of the sûrah are Meccan,

except for 5 verses, namely 91,93, and 151-153, whereas al-ZarkashÏ excepts 6 verses, namely
91-93 and 151-153. See al-FÏrüzabidI, Tanwir al-Miqbas, 105; al-zarkashÏ, AI-Burhan, vol. 1,257
258.

2. Tanwir al-Miqbas declares ail of the verses of surat al-A'ralas Meccan in origin, but al-ZarkashÏ
excludes 163-165. See al-FirüzàbiCÜ, Tanwir al-Miqbas, 123; al-ZarkashÏ, AI-Burhan, vol. 1, 258.

3. Tanwir al-Miqbas states that aIl of surat Ibranîm is Meccan, while al-2arkashÏ excepts verses 28
29 of it as Medinan. See al-FÏrûzabidI, Tanwir al-MiqbtiS, 210; al-ZarkashI, AI-Burhan, voL 1,
257.

4. In surat al-Na1}l, Tanwir al-Miqbas mentions that 41, 110 and 126-127 are exceptions ta the other
verses, which are Meccan, while in al-ZarkashI's work only verse 41 is declared to be an
exception. See al-FInïzabidÏ, Tanwir aI-MiqbtiS, 221; al-2arkashÏ, AI-Burluïn, voL 1, 258.

4 See al-5uyütI, AI-Itqan, voL 1, 22-50; 'Abd al-'AzIz, DirtiSa1t{'Wüm al-Qur'an, 62.

5 For example, with. reference ta al-Baqarah it is stated that it has 280 verses, 3100 words
and 25,500 Ietters. See al-FÏrüzabiCÜ, Tanwir al-Miqbas, 3.
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when compared to other versions of the Qur'an.6 However, due to the fact that

there are no cIear indications in the text of where one verse ends and another

begins, it is diffieult ta ascertain the reason for these differences. Another

interesting feature of Tanwir al-Miqbas is the fact that the basmalah is interpreted

only once, namely at the beginning of the work, just before the interpretation of

the Fa1i~ah. In each surah after that, the basmalah, except in stïrat aI-Tawbah, is

repeated but without interpretation.

Next, Tanwir al-Miqbas usually mentions the chain of transmitters from

whom the interpretation was obtained. Interestingly, only one chain of

transmission is referred ta for the interpretation of each stïrah. The chains of

transmission are always at the beginning of the sttrahs, most are short, and aU

extend back to Ibn 'Abbas along three different paths, generally speaking.7 The

6 This can be seen from the table (containing the number of words and letters in each
sûrah as weIl) in Appendix 2. The version compared te in this instance is that of Yüsuf 'Ali.

1 They are:
1. Firstly, in the interpretatien of the basmalah, the chain provided is "(akhbaranal 'Abd 'Allan a1

Thiqah ibn al-Ma'mûr al-Harawfqala akhbarana-abrqala akhbarana-AbIt 'Abd Allan qala akhbarana
Abu-'UÉayd Allan Ma1}mu~ ibn Mll1}ammad al-Ra-;~tqala akhabarana-'Ammar ibn 'Abd al-N!ajid al-_
Harawi qala akhbarana-'Ali ibn Is1},fq al-Samarqandi 'an Mu1}ammad ibn Marwan 'an al-Kalbi 'an Abi
$alÜ} 'an Ibn 'AbbaS qala ...•" See MtÙJammad ibn Ya'qüb al-FInïzabâdI, Tanwir al-Miqbàs min
Tafsir Ibn 'Abbas (Multan: FâroqI Kutub Khanah, 1975/1976), 2; Mul}ammad ibn Ya'qüb al
Firüzabâc1I, Tll1!wir al-Migbas min Talsir Ibn 'Abbas (Caire: Sharikat Maktabat wa Ma~ba'at
M~tcUâ al-Bàbi al..~alabi wa Awlidih, n.d.), 2. In the edition of Beirut by Dâr al-Kutub al
11mIyah, the isnaëi is "(akhbaranai 'Abd 'Allan al-Thiqah ibn al-Ma'mtm al-Harawrqala akhbarana
...." It seems that this difference is due to a mîsprint. See al-FInïzàbidI, Tanwir al-MiqbtiS, 2.

2. Some sayings of Ibn 'Abbas are said to go back directIy to him without mention of the
transmitters from whom the sayings are obtained. When this OCCUtS, the work usually states,
"wa hi isnâdihi 'an Ibn 'AbbaS fi qawUhi ta'a1a- 1I (in 105 surahs), "wa hi isnaaïhî 'an Ibn 'Abbas fi
qawli al-ban-jalla dhikTuhu" (in 2 slirahs), "wa bi isnaëlihi 'an Ibn 'Abbasft qawlihi jalla dhikruhu" (in
3 slirahs), or "wa hi isnaaihi 'an Ibn 'AbbâS ra4iya Allan 'anhuma fi qawlihi jalla dhikruhu" (in sziTat
al-Muddaththir).
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most likely explanation for the brevity of the isntid is that it was the compiler's

policy to eut the isnaa short if the isnaa of a given surah was exactly the same as

that of the previous one. In such cases the work simply repeats the last

transmitter who is Ibn 1Abbas. Thus, the isnaa for the interpretation of al-Fiti1}ah

is the same as that for the basmalah, whereas the isnaas for surahs after al-Baqarah

are simüar to the one provided in the latter.

The verses are divided into units containing either word(s) or phrase(s)

that are placed between brackets. Needless ta say, not a single ward from the

Qur'an is left oul Although sometimes some words that are supposed te be in

the brackets are not put there, or vice versa, these instances seem ta be

unintentiona1 misprints, because in other editians they are appropriately quoted.

In addition, it is interesting to note that the words in brackets are not necessarily

taken from a single Qur'amc verse. Indeed, in sorne places, brackets contain the

last ward of a verse and sorne words of the next verse. Some of them are

separated by a dot, while others are not.8 Moreover, as pointed out earlier, it is

seldom clear where a verse ends or ta which verse a word/phrase belongs,

because the work does not indicate the numbers of verses or identify them by

any other means. Therefore, it is difficult for a leader ta pinpoint the

3. In aI-Baqarah, a long chain is guoted which runs as follows: "toa bi isntii:l111i 'an 'Abd Alltilr ibn aI
MubtiTak, qa1a [uuldnthana-'AI{ibn 15~aq al-Sa11larqand{'an Mll~umUltad ilm Marwan 'an al-Kalb{'an
Ab{$a1Ü] 'an Ibn 'Abbâs.•.•" See al-FirüzàbidÏ, Tanwir al-Miqbtïs, 3.

These isntiils will he examined in the next part.
In addition, it is a fad that a part of this, in the te.xt, the short isntid is mentioned four tintes. See
al-Firuzâbâcü,T~ aI-MiqbciS, 186, 208,245 and 338.
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interpretation of the verse he or she is laoking for without reading much of what

cornes before or after it. This manner of presentation suggests at least two

explanations, and bath are possibly correct. First, it may indicate that the work is

genuinely based on the Qur'inic interpretation of Ibn 1 Abbas, in view of the fact

that in the early years of Islam the convention of including a sign where a verse

ends had not yet been introduced, because as Arabs they immediately

understood what they were reading.9 The second possible explanation is that the

compiler simply combined reports of Ibn 1Abbas without editing them then or

otherwise setting them in context.

Following the mention of words or phrases, an elucidation of their

meaning always ensues. In terms of the commentary itself, one finds that the

work does not devote separate sections to each aspect of the text, but discusses

them together. Unlike the work of al-Tabarsl (d. 548/1153)10 for example, Tanwir

al-Miqbis does not discuss the meaning of words (philology), syntax, and the

exegesis of the passage in separate sections. Moreover, interpretation varies a

great deal from one verse ta another in terms of length and depth. Sometimes,

for instance, it is limited ta the mention of synonyms while at other times a

8 For example, brackets (b~tr. ayawaddlL alJadukum) contains the last word of verse 265
and a phrase from verse 266. See al-Firüzabâdi,T~al-MiqlniS, 38.

9 For a deeper discussion, see, for example, A F. L. Beeston, IIBackground Topies," in
Arabie Literatllre ta tire End of tire UIIlJlyyad Period, edited by A. F. L. Beeston, et al. (Cambridge:
Cambridge University Press, 1983), 10-15; Yahya Wahib al-Jubari, Saipt and Writing in tire Arab
Ciur1izatian (Beirut: Dar al-Gharb al-Islami, 19(4), 31-75.

10 1Ali al-Faql ibn al-Ifasan al-Tabarsi, Majma' aI-BaytÜl ffTafsii al-Qur'tfn , 5 vols. (Qum,
Iran: Maktabat Ayat Allah al-'U?IDâ al-Mar'ashÏ al-Najafl, [1983]).
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detailed description of the occasion of revelation is given, the people that the

verse refers to, its relation to other verses, etc.ll In almost all cases, the

explanations given for the same words in the text are repeated.u Sometimes also,

after mentioning synonyms or providing a short explanation, Tanwir al-Miqbas

delves into the meaning of the whole verse, as in the interpretation of verse 265

of al-Baqarah.13 In most cases, words and phrases are interpreted literally, but

sometimes explanation of the symbolic meaning of certain words is provided.14

In addition, in sorne places, Tanwlr al-Miqbis aIso records variant readings of

word(s) and its/their meaning.15

Legal issues are likewise dealt with, particularly in connection with verses

that touch on abrogation (nasikh wa mansuKh) and the occasions of revelation

(asbâb al-nuzu1). Unfortunately, Tanwir al-Miqbas does not devote a special section

ta the issue of abrogation itself, but deals with it, inter alla, when interpreting the

11 Cases in point are: Il (wa idJuïkllalaw) raja'll-" verse 3D, 1/ (. ••) nllzzilat htidJu11i al-iyah ji-Anis
min a/Iii al-Yaman .••" verse 197, and"(...) ... tltuf1l11la dlmkira alladhina aïTltmu-faqa7a (..•) " after verse
81 of al-Baqarah. See al-Firüzâbidf, Tanwfr al-MiqbtiS, 6, 27 and 12.

12 For example, the words "believe" (amanu-) and "disbelieve" (kafanï) most often have
for their object Mul!ammad and the Qur'éÏn, as in verses 26, 39 and 61 of al-Baqarall, except for
verses 161 (knfaTIl), 218 and 282 (bath containing mnamî) in the same s,;;ah which refer to God
and His Messenger (Mul}ammad). See al-FIruzaoâdI, Tanwii aI-MiqbtiS, 6, 7, 10, 22, 30, and 40.

13 Al-Firûzabâdi, TanwiT aI-Mïqbcïs, 38.

14 For example, in interpretation of the verse "anzaIa min al-sama'" ma"''' in verse 17 of al
Raid, the work explains that this phrase refers to Gabriel who revealed the Qur'an. Another
example is in verse 4 of al-Muddatldlrir where the work interprets "wa ~Iiytibaka [ataJù1it': by
referring to heart wruch is prevented from deception and anger. See al-Firüzâbidi, Tanwir m
MiqbtÏs, 207 and 491.

15 Examples of this case are interpretation of verse 112 of al-Ma"'idall and that of 23 of
Yiïsllf. See al-FinïzâbidI, Tanwir aI-MïqbtÏs, 104 and 195.
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verse as a whole. For instance, it is mentioned briefly that a given verse under

discussion abrogates another or is abrogated by another. Sometimes verses

abrogated in another place are mentioned)6 SimiIarly, Tamoir al-Miqbis often

alludes to the asbav al-nuzu1 rather briefly, mentioning only the names of the

people to whom the verses were addressed.l7 Due to this method of

interpretation, the explanations provided are very specifie. Instead of going into

the deeper meanings implied in a verse and in contrast to the precept al-'ibrah bi

'umûm al-laft la- bi khu$U$ al-sabab,18 Tanwir al-Miqbas limits its explanation ta a

particular occasion of revelation or ta the people addressed when a given verse

was revealed.19

16 Al-Flrüzabidi, TanwiT al-Miqbtis, 25 and 299.
The verse 180 of al-Baqarah is:
"lt is prescribed, when death approaches any of you, if he leave any goods, that he make a
bequest to parents and next of kin. According to reasonable usage; This is due from the God
fearing."
This verse was abrogated br verses explaining shares of the inheritance.
The verse 61 of al-NuÎ' is:
IIIt is no fault in the blind nor in one born lame, nor in one afflided with illness, nor in
yourselves, that ye should eat in your own houses, or those of your fathers, or your mothers, or
your brothers or your sisters, or your father's brothers or your father's sisters, or your mother'5
brothers, or your mother's sisters, or in houses of which the keys are in your possession, or in the
house of a sincere friend of yours: there is no blame on you, whether ye eat in company or
separately."
This verse was revealed because Muslims were afraid of being together with orphans and then
took orphans' properqr. God says in verse 188 ofal-Baqarall:
IlAnd do not eat up your property among yourselves for vanities, nor use it as bait for the judges,
with intent that ye may eat up wrongfully and knowingly a little of (other) people'5 property."

17 For example, it is mentioned that verse 207 is addressed to Suhayb ibn Sinan and ms
friend who sold themselves for money. See al-Finïzâbadi, Tallwtr al-Miqbâs, 28. See also example
in note 17.

18'Abd al-'Aziz, Dirascit jf/Ultiin nl-Qur'tih, 80-82

19 See, for examyle, integ'retati<!n of verse 1 of al-Ra'd. This verse was addressed to the
Meccan people. See al-Firüzaoadi, Tnnwir al-Miqbcïs, 205.



•
47

Judging by all these pieces of evidence, the work, as it appears in aIl

editions, does not seem to have been written in a systematic manner. Con~eming

the way verses are presented, one may safely declare that Tanw{r al-Miqbas is a

seriatim commentary, i.e. it interprets the Qur'an ward by ward following the

arder of verses. However, none of this is conclusive proof that the interpretation

is truly from Ibn 'Abbâs. As was pointed out earlier, both Ibn Sa'd and al

Baliclhurl cite a ~adÜh stating that Ibn 'Abbas interpreted the Qur'an verse by

verse and letter by letter,20 but this same ~adÜh refers only to an incident when

Ibn 'Abbas interpreted a surah in Basra. A possible explanation for this is that

Tanwir al-Miqbas is a collection of reports from Ibn 1Abbas's lectures on Qur'arnc

exegesis delivered in Mecca as discussed before. From one day to another he

taught interpretation of the Qur'in following the arder of verses in the Qur'an.

Moreover, when reading the work, one finds that the Qur'an is indeed

interpreted word by word or phrase by phrase, but not letter by letter. In

addition, instead of quoting a single full verse before giving its interpretation,

'tA,hich is characteristic of tafsir musalsal, Tanwlr al-Miqbtis first quotes word(s) or

phrase(s) and immediately provides an interpretation.

Moreover, concerning its overall methodology, it can he said that Tanwir

al-Miqhtis employs a philological approach. However, the latter is applied in a

very simple way. One example of this is its tendency to quote other Qur'arnc

20 Ibn Sa'd, Al-Tabaqal aI-Kllbrtï, vol. 2, 367; al-Baladhurl, Anscib aI-Asltral, 34. In the 1}adÜ1r
mentioned. br IbnSa'd, the sliTalr interpreted letter br letter was al-Baqarah.
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verses in arder to explain the verse under discussion. However, this method is

used in a very limited sense. For unlike Bint al-5ha!i's exegesis, for example,

where in arder ta discover the correct meaning of a particular word other

Qur'inic verses containing the same ward or its derivatives are cited,21 Tanwir aI-

Miqbas refers to verses ooly when it discusses how a particular verse is abrogated

by another (nasikh wa mansûkh), or when one verse was revealed because of

another (asbaà al-nuzu1), as explained before.

Moreover, there are, surprisingly, ooly four instances of commentary of

the type known as "gharlh al-Qur'an." They are /1al-firdtllDs" (in al-Mu'minun 11),

1/pir" (in al-Mu'minun 20 and al-Tu-r 1), and "yasin" (in Yasin 1).22 The explanation

offered for the first two words accords with what al-Suyü~ says in bis al-Itqan.

However, as regards the tlùrd, Tanwir al-MiqbtiS states that the ward is from

Syriac (Su ryanlyah), whereas al-Suyü~ cites a report, surprisingly from Ibn

1Abbâs, saying that the ward is from Ethiopic (al-E:fabshiYah).23

Indeed, in considering the points mentioned above, it can he said that

Tanwir al-Miqbtis portrays an early stage in the development of the science of

21'A'ishah 'Abd al-Ralpnin (Bint al-5ha~'),AI-Ta[str al-Bayan{li al-Qur'tin al-Karlm, 2 vols.
(Cairo: Dar al-Ma'irif, 1962-1969). See aIso 'A'ishah 'Abd al-Ralpnan (Bint al-Shâ~'), Mtlqaddinzalr
j(al-Manhaj (Cairo: Ma'had al-Bu1)uth wa al-Dirâsit al.!Arablyah, 1971), 129-138; Issa J. Boullata,
"Modem Qur'anic Exegesis; a Study of Bint al-ShiJf"s Method," Mllslim Warld 64 (1974),104-105.

22 Al-FÏrüzibiCÜ, Tanrob- al-Miqbtis, 285, 369 and 443. However, it is worth noting that
explanations of the word "al-.hi7" in these two places is given differently. First, it is cited that the
word is hom Ethiopic (aI-lfabshiÏjah), whereas in the other explanation it is from Syriac
(SllryaniYafr).

23 Al-5uyüJi, AI-ItqtÜl, vol. 2, 105-120.
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exegesis. Mir states that questions conceming vocabulary and syntax were a

common feature of tafs{r in its early development.24 Furthermore, he asserts that

selectivity and brevity, in the sense that only certain words or phrases in certain

verses are explained, are characteristics of Ibn ..Abbas's tafsir.25 Nevertheless,

Tanwir al-Miqbis does not exhibit the first characteristic set down by Mir. In other

words, Tanwir al-Miqbis fuHills the requirement of brevity but not that of

selection. For this reason and for others (it is after all unlikely that Ibn 1Abbis

wrote a comprehensive tafs{r of the Qur'an), it is more probable that the

interpretation is based on reports attnbuted ta Ibn "Abbas, but it was compiled

by another scholar at a later date.

The Qur'aroc commentary that is perhaps the most akin ta TanwfT al-

Miqbis in terms of technical presentation is Tafslr al-Jalalayn of Jalil al-DÏn al-

M~alli (791/1389-864/1459) and Jalil al-DÏn al-Suyü~ (849/1445-911/1505).

Like Tafs{Y al-Jala1ayn, Tanwir al-Miqhtis relies on brevity in its interpretation.

Moreover, due to this brevity, bath works occuPY only one volume each.

However, Tanwir al-Miqbis mentions the chains of transmitters of its reports,

even though only once for each surah, while Tafsir al-Jalalayn does not. Another

difference is that, in the case of al-Baqarah as an example, Tanwir al-MiqbtiS

presents various opinions concerning the Ilmysterious letters," whereas Tafsrr al-

24 Mustansir Mir, uTafsir," in Tlle Oxford Encyclopedia of tire Modern Islmnic World, edited
by John L. Esposito, voL 4 (New Yor~Oxford: Oxford University Press, 19(5), 170.

25 Mir, "Tafsir/' 172.



•
50

Jala1ayn does note It simply states that only God knows what He meant by

them.26

In terms of whether the commentary may be classmed as ta'wilor tafsir,

one can confidently define Tanwir al-Miqbas as a tafsir based on sorne scholars'

categorizations. First, of the eight criteria of tafsir proposed by al-ZarkashI,27

Tanwir al-Miqbas fulfills four of them, namely, the illumination of the various

meanings of a Qur'aroc verse" the elucidation of the occasion or reason for the

revelation of a verse, the verse's position in the surahs to which it belongs, the

mention of the place of revelation (Mecca or Medina) as well as discussion of the

issue of abrogation. This opinion accords with Ayoub's, al-'Akk's and al-JubürI's

modern classifications,28 because the exegesis seeks to discover the exoteric

meaning of the Qur'an. Unlike the Qur'inic commentaries written by mystics

who interpret the Qur'an in an allegorical manner, TanwiT al-Miqbas tends to

favor a more literaI interpretation of the sacred book. Classifying this work as a

tafsir also agrees with Rippin's classification.29 This is due to the fact that the

26 Jalal al-Dk al-Ma1}allI and Jalil al-ok al-Suyü~, Tafsir al-Jala7ayn, eclited by M~fafâ
Qa~~a~ (Beirut: Dar al-'Ilm JI al-Malayin, 1990), 18. Meanwhile in interpreting the first verse of al
Baqarah (Alif Lam Mim), Tanwir al-Miqbas states that there are a number of opirùons conceming
these letters. They are: that alif stands for Allah, Iam for Gabriel, and mi1n for Mu1}ammad; that
aU! represents His blessings (a1a~uh), lam His grace (lutfuh), and mim His power/ supreme
authority (mulkuh); that alifrepresents the first letter of His name, Allah, Iam the quality of grace
(lutf), and mim the glory of God (majd); and finally that only God knows best (anaAllan a'lam). See
al-FInïzabic1I, Tanwir al-Miqbas, 3.

Tl Al-ZarkashI,AI-BzlTlum, vol. 2, 162-164.

28 Mahmoud Ayoub, The Qur'an and Ifs Interpreters, vol. 1 (Albany: State University of
New York Press, 1984),21; al..'Akk, U$lil al-Tafsir, 22-24; al-JubürÏ, Dirasa1ffal-Tafsir, 13-19.
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work is based not on reason, persona! opinion, individual research or expertise,

but on ~adiths transmitted through chains of authorities stretching ail the way

back to Ibn 'Abbas.3o Therefore, the work can be classified as a tafsir, even though

these scholars propose different criteria for what may be termed thus.

However, in 'Abd al-'AzIz'5 criteria,31 Tanwir al-Miqbas can be regarded as

ta'wiÏ as weil as tafsir, because not only does it contain explanations of words in

the Qur'an, but aIso of verses as a whole, even though it does not go deeply into

divine issues to a large extent. However, in reading the work, it becomes obvious

that the nature of taJsir is more obvious than that of ta'wiÏ, because the exegesis is

dominated by literaI explanation. Consequently, one may state that the work's

methodology reflects its title.

B. Sources of Interpretation

As discussed earlier, the most obvious sources employed in Tanwlr al-

Miqbas are the Qur'an itself and reports from Companions of Mu1}ammad

through chains of transmitters that all go back to Ibn 'Abbas. Regarding the

classification of tafstT based on its sources of interpretation introduced by Ibn

TaymIyah (1263-1328), it is right to say that Tanwir al-Miqbas is an example of

tafsir of the Qur'an based on the Qur'an as weil as on reports from the

29 Andrew Rippin, "Tafsfr," in The Encyclopedia ofReligion, edited by Mircea Eliade, vol. 14
(New York: Macmillan Publishing Company, 1987),236.

30 See aIso Ayoub, The Qur'an and Its Interpreters, 24.

31 'Abd al-'Aziz, Dirasa1ji.-'Ulumal-Qur'an, 141-144.
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Companions of MlÙJ.ammad.32 Al-'Akk emphasizes that this work is a collection

of reports of Mu1}ammad ibn al-Sa'ib al-KalbI from Ibn 'Abbas, a cousin of the

Prophet and one of his Companions.33 Furthermore, according to al-SaIiq.'s

categorization,34 the work can be classified as taftir bi al-riwayah, because it

constructs its interpretation on the Qur'an (ta/sir al-Qur'an bi al-Qur'an). This type

of Qur'arnc commentary is the highest class of tafsir, according to Ibn Taymfyah

and Yusuf.3S However, as shown above, cross-references to Qur'aroc verses and

~adith are presented in a very simple way.

To demonstrate the raIe of ~ad{ihs in the works, these will be investigated

by looking at the transmitters, who are ten,36 in total, and three technical terms

used in the isna-ds. Unfortunately, only five of these can be presented here

because the other five in the beginning, namely 'Abd Allah al-Thiqah ibn al-

Ma'mm al-HarawI, al-Ma'mür al-HarawI, Abü 'Abd Allah, Abü 'Ubayd Allah

Ma1}lnüd ibn Mu4ammad al-RazI and 'Ammar ibn 'Abd al-Majld al-Harawi,

cannot he traced in biographical works.

32 Al}mad ibn 'Abd al-aa1Im ibn T~yah, Muqaddimah fr U~l al-Tafslr, edited py
,Adnin Zarzür (Kuwait: Dar al-Qur'an al-Karim, 1971),93-112. See also Mu1}sin 'Abd al-l1amid,
Dirasa1frU~l Tafsir al-Qur'an (Baghdad: Matba'at al-Watan al-'ArabI, 1980), 95-120.

33 Al-'Akk, U~l al-Ta[siT, 227. See also Lichtenstadter, "Quran and Quran Exegesis," 11;
Ayoub, The Qur'an and Ifs Interpreters, 28.

34 Subl)I al-SaIil}, 'Ultiin aI-I;ladith wa M~talal1uh, 4th edition (Beirut: Dar al-'Ilm li al
~alayin,1966),107.

3S Ibn Taymiyah, Muqaddimah, 93; Badmas 'Lame Yusuf, "Evolution and Development of
Tafsfr," Islamic Quarterly 38 (1994),36-37.

36 See note 8.



53

1. Abü $aIilJ.

He was born Bidham (also called IIBidhanll
) Abü ~alil}. (d. 719 A.D), a

slave of UIllm Rani bint Abi Tih1>.37 He was also called "Bidhim Durü'zan.38

Biographers agree that he transmitted f}adiih from Ibn 'Abbas, and that he was

one of those from whom al-Kalbi transmitted 1}adÜh.39 Moreover, al-Mizzi (654/

1256-742/1341) reports Abü Alpnad ibn 'Adi's opinion saying that Abü ~'s

reports in tafs{r were among the most revered among bis contemporaries.40

However, most scholars of ~adÜh, except al-/Ijll, consider bis reports weak and

untrustworthy. Ibn I:Iibban even specifies the reason for this by saying that Abü

~alil}. did not meet Ibn 'Abbas,41 whereas al-saji adds by saying that he was a

Shi'ite.42

2. Al-Kalbi

He was MlÙ].ammad ibn MâIik ibn al-Si'ib ibn Bishr ibn 'Amr ibn al-

èJirith ibn'Abd al-'ArabI ibn Umru' ibn 'Amir ibn Nu'min ibn 'Amir ibn

37 Ibn Sa'd, Al-Tabaqa-t al-Kubra: vol. 5, 302; Yüsuf ibn al-Zaki 'Abd Ral).man al-Mizzi,
Talrdhib al-Knma1 Jf Asma7 aI-Rija?, edited by Bashshar 'Awwad Ma'rüf, 4th edition, 35 vols.,
(Beirut: Mu'assasat al-Risâlah, 1980-1992),4: 6; Ibn I:Iajar, Tahdhrl, al-Ta/rdlzib, vol. 1,416.

38 Muqammad ibn Isma'il al-Bukhari, Kitcib al-Qtt'afa7 al-$ag1Jir (Beirut: 'Atam al-Kutub,
1984),48.

39 Ibn Sa'd, AI-Tabaqit al-Kubra; vol. 5, 302; al-Mizzi, TaJtdJrib aI-Kama1, vol. 4, 6; Ibn I:Jajar,
TaJulbib al-Tahdhib, vol. 1,416; Ibn Ijajar, TaJulhib aI-Talldlrib, vol. 5, 277.

40 Al-Mïzzi, Talulllib al-Kama?, vol. 4, 7. See also al-Tha'labÏ, Qur'anic Co-mmentary, 26-27;
~ajji Khallfah, Kas/ifaI-Zllntm, voL 2, 377.

41 Al-Bukhàrf, Kitao aI-I}u'afa7 al-$aghii, 48; Al-Mîzzi, TaJulhfb aI-Kamm, voL 4, 7; Ibn
f1ajar, Talrdhib al-Talrdhib, voL 1,416-417.

42 Ibn Ejajar, Talzdlrib al-Ta/llllu1J, vol. 9, 180-18L
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1Abdüd ibn'Awf ibn I<ininah ibn 'Udhrah ibn Zayd al-Lit ibn Rufaydah ibn

Kalb, who died in Küfah in 146/763.43 His expertise was in tafsir, akhbar, ayya-m

and ansâb.44 Scholars agree that he was a transmitter of tajSir from Ibn 1 Abbâs

through Abü ~.45 In general, scholars hold hint in little esteem, asserting for

example that al-Kalbf was one of the two liars in Küfah.46 Furthermore, the

~adÜhs passed on by him. are regarded by scholars as weak and unreliable, as

reported by Ibn Ijajar, and particularly those from Abü ~.47Scholars in ~ad{ih

provide various reasons for considering al-Kalbf's reports as weak. Some

maintain that he was forgetful, whereas sorne consider hint weak due to the fact

that he is considered to be an unbeliever (kalir) or that he admitting being a

Saba'i (a follower of 'Abd Allah ibn Saba'), 48 and a member of the Murji'ah.49 In

addition, it is reported that al-Kalbt as weIl as Abü~ admitted that they did

43 Ibn al-Nadfm, Kiftib al-Fillrist, 95~ Ibn I<hallikân, Wafaya-t al-A'yan wa Anba7 Abna'? al
Zaman, edited. by ~an 'Abbas. 8 vols. (Beirut: Dar $idir, 1977-1978), 4: 311; Al-Mizzi, TaJlCl1zib al
Kama1, voL 25, 252; Ibn l:Iajar, Talzdltib al-Talldhib, vol. 9, 180; Tâshkubrlzadah, MiftciJJ al-Sa'idall,
402; f:Iâjji Khallfah, Kashfal-?llnzm, vol. 2, 333.

.w Ibn al-Nadim, Kitlib al-Fihrist, 95; Ibn Khallikin, Wafayat al-A'yin, vol. 4, 309-310;
Tashkubrlzadah, Miftti1J al-Sa'tfdah, 402. See also Faruqi, Early Muslim Historiography, 58-67.

45 Al-Tha'Iabi, Qur'anicConrnrentary, 18; al-MizzÏ, TaluIJrib al-Kamci1, vol. 25, 247; Ibn I:fajar,
Talzdlrib al-Talldllib, vol. 1, 416-417; Ibn I:Iajar, TalldIrib al-TalldJrib, vol. 9, 178.

46 Al-MizzÏ, Tahdhih al-Kama?, vol. 25, 248; Ibn fJajar, TnltdJlfj, al-TaJldJzib, vol. 9, 178. The
other liar was Mul)ammad ibn Marwin.

47 Ibn f:Iajar, Tahdhib aI-Talrdllib, vol. 9, 178-181.

48 Ibn Khallikin, Wafayit aI-A'yan, vol. 4, 310; Tishkubrlzadah, MiftlÙ} aI-Sa'tidaJr, 402. See
aIso M. G. S. Hodgson, 111Abd Allah b. Saba'," in TIre Encylopaedia ofIslam, new edition, edited by
H. A. R. Gibb, et al., vol. 1 (Leiden: E. J. Brill; London: Luzac &. Co., 1960), 51; Hassan Ibrahim
Hassan, IlAspects ofShÏ'ah History," Muslim World 47 (1957), 271-272.
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addition, it is reported that al-Kalbi as weIl as Abü ~aIi4 admitted that they did

not transmit ~adÜhs from each other. Abü ~aIi4 even told al-KalbIonce that

everything that emerged from his mouth was a lie.so On the other hand, al-KalbI

said, on the authority af Abü 1k?im al-Nabll who toak it from Sufyan al-Thawri

(97/715-161/778), that he for bis part did not transmit ~adÜh taken by Abü $aIi4

from Ibn 'Abbas because Abü ~aIi4 was a liar.51 Scholars in 'ilm al-~adÜh

generally tend ta ignore al-KalbI's reports, for they do not consider them valid

and suspect their fabrication.52 Mareover, Yaqüt (d. 626/1228) reports that al-

1;abarl (224/ 838-310/ 923) never used any material reported by M~ammadibn

al-Si'ib al-Kalbt, Muqatîl ibn Sulayman (d. 150/767), or MlÙ].ammad ibn 'Umar

al-WaqieÜ in bis Tafslr, but only in his Tarikh, because he regarded them as

unreliable.53 The only kind ward in his favor is given by Hishim ibn MtÙ}ammad

(d. 204 A.H.), bis son, who said that bis father had the best memory among bis

contemporaries.54

019 Faruqi aIsa reports that al-Kalb! was a Shi'ite, anti-Umayyad in ms political view. See
Faruqi, Early Muslim Historiograp1ly, 59.

50 Al-Bukhari, Kitno nl-Qll'afa-' al-$aglriT, 209.

51 AI-h.fizzi, TaJul1lib al-Kama?, vol. 25,249-250; Ibn f:Iajar, Taltd1ziiJ al-TaJul1rib, vol. 9, 179-
180.

52 f:lajjI Khaiifah, Kas/ifaI-?llmin, vol. 2, 333. See al50 a1-'Akk, U~u1 al-Ta[sir, 227.

53 Yaqüt ibn 'Abd Allâh al-I:Jamalvi, Mtt'jam al-Udaba7
, 2nd edition, 20 vols. (Cairo: Dar al

Ma'mûn, 1936-1938), 18: 64-65. See also MUQammad ibn Jarir al-Tabarl, {âmi' al-Baytin ftTafstT al
Qur'an, 30 vols. (Beirut Dar al-Ma'rifah, 1986-1987); al-Tabarl, TtÜikh al-Tabarl; Gâtje, The Qllr'tin
anà its Exegesis, 34; Newby, "Tafsir Isra'iliyat," 689.

51 Ibn al-Nad1n, Kitâb al-Fihrist, 95.
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Furthermore, al-Mizzf and Ibn Ijajar both report that Mu1].anunad ibn

Marwan (d. 189/804) was one of those who transmitted 1].adiÏ:h from al-Kalbf.ss

Hawever, fjijjiKhalifah, al-Mïzzi, Ibn 1Ashiir and fJusayn al-Dhahabl assert that

among the chains of transmission claiming descent from Ibn 1Abbas, the chain

which was transmitted by Mu4ammad ibn Marwan al-5udCÜ al-~aghir from al

Kalbl from Abü ~ was the "chain of falsehood" (silsilat al-kadhib).56

Unfortunately, titis chain is one that is used in Tanwir al-Miqbas. However, titis

chain is better than the chain from Muqitil ibn Sulaymin ibn Bishr al-Azdf, due

ta Muqàtil's sectarian tendencies, as well as that from al-Qa1Jll.ik ibn MuzaIpm

al-Küfi (d. 106/724), sinee al-Qa1}.l}.ak did not even meet Ibn 'Abbas.57 Moreover,

another line of transmission has it that Ibn al-Mubirak transmitted I].adÜh from

al-Kalbf. It is on this chain that the interpretation of surat al-Baqarah in Tanwir a1-

Miqbas is based.38 And bath Ibn Ijajar and al-Mizzi confirm that Ibn al-Mubarak

was in fact one of those who transmitted from al-Kalbls9

55 Al-Mizzi, Tahdhib al-Kama?, vol. 25, 247; Ibn Ijajar, Talldhib aI-Talldllib, vol. 9, 178.

_ 56 AI..MizzÏ, Ta/Id/lib al-Kama1, vol._25, 252; Tish~ubrizàdah, Miftcù} aI-Sa'tidah, 402; ~jii
Khalifa~, Knshfal-Zllntin, vol. 2,333; Ibn 1Ashûc, Al-Taft;,. foa Rija1ulz, 18-19; ~usayn al-Dhahabi,
Al-Taft;,. wa ai-Mlifassirlln, vol. 1, 81. See also Newby, "Tafsir Isra'iliyat," 689. However, Ibn
1Ashùr remains that this does not mean that the weakness is from Ibn'Abbas.

57 Ibn Sa'd, Al-Tabaqal al-Kllbra~ vol. 6, 301; al-Mizzi, Tahd1uÎJ al-Kallla1, vol. 25, 251; fjijji
Khallfah, Kaslifal-Zrlntîn, vol. 2, 333-334.

58 Al-Firüzàbidi, Tanwti al-Miqbtis, 3.

59 Al-Mizzi, TaJullll1J al-Kmna1, vol. 25, 247; Ibn lfajar, TaltdJliÎJ aI-Taltdlllb, vol. 9, 178.
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Mubarak.6S Information in the biography of M1.Ù}ammad ibn Marwan, reporting

that 'AlI ibn Isqaq was not one of his transmitters (as pointed out earlier), agrees

with what is stated in Ibn I:Iajar's biography of 'AlI, where it is not explicitly said

that M1.ÙJ.ammad ibn Marwan was one from whom 'AlI transmitted. However, it

is not impossible that he was a transmitter, because Ibn ~ajar does not list all of

them. Thus, it is possible that MtÙJ.ammad ibn Marwan was one of those whom

Ibn ~ajar includes in the "jama"'Tah."66 On the other hand, al-MizzI mentions

explicitly that MtL'}ammad ibn Marwan was one of those from whom 'AII ibn

Is1)aq transmitted.67 Furthermore, al-MizzI and Ibn ij:ajar do not cite'Ammar ibn

,Abd al-MajId explicitly as one of his transmitters, even though it is possible that

this name is among those whom Ibn ~ajar refers ta as "ghayrihim."68 However, in

neither of these works can a biography of 'Ammar ibn 'Abd al-Majld be found.

Scholars are of various opinions regarding the reliability of 1AII ibn Is1)aq

as a transmitter of ~adith. Abü ij:atim, for example asserts that he was truthful,

which in 'ilm al-~adith means just and fair ('aail ) but less accurate (4âb#), whereas

al-DaraqutnI (306-385 A.H.), Ibn Ijajar reports, maintains that he was

trustwarthy (clâbit and 'aail).69

6S" Al-Mïzzi, Tahdhib aI-Kama1, vol. 20,320; Ibn ij:ajar, Tahdhib al-Tahdhlb, vol. 7, 283.

661bn I:Iajar, Tahdhib al-Tahdhib, vol. 7,283.

67 Al-Mïzzi, Tahdhib al-Kama1, vol. 20, 320.

68 Al-Mïzzi, TahdhlfJ al-Kama1, vol. 20,320; Ibn ij:ajar, TahdhlfJ al-TahdhlfJ, vol. 7, 283.

69 Ibn Ijajar, Tahdhl1J aI-Tahdhz1J, vol. 7, 283.



59

5. Ibn al-Mubirak

,Abd Allah ibn al-Mubirak ibn WieJill. al-Kh~aü al-TaIll1nI was a slave

of Abü 1Abd al-Ra1].min al-Marwazf.70 He was born in 118/736, whereas bis date

of death was 181/797, in bis 63rd year.71 Unlike al-Mizzi, who mentions 1Ali in

the list of those who transmitted from Ibn al-Mubirak, Ibn Ijajar does nat

mention that 1 AlI was one of those from who he transmitted, whereas bath

biographers agree not to include Abü 'Ubayd Allah Malunüd ibn Mu1J.ammad al-

Rizf in either of the lists of his transmitters as weIl as from whom he

transmitted.72 However, it is not a certainty, because in the end, Ibn E:Iajar writes

"wa khalq kathi?' and "wa ghayrihim" when he lists Ibn al-Mubarak's transmitters

and his masters. Unfortunately, a biography of Abü 'Ubayd Allih Malpnüd ibn

M~ammad al-Rizf, as mentioned above, cannat be traced in biographical

works. In addition, al-Mizzi's report seems reasonable. Instead of Ibn al-

Mubirak having reported ~adÜh from'Ali, it is possible that the chain goes in

the opposite way rAlI from Ibn al-Mubârak), because in view of their respective

ages, Ibn al-Mubirak had been around much earlier than 1AJl

Unlike the transmitters discussed previously, Ibn al-Mubirak was

regarded as a reliable and trusted transmitter, and was even considered one of

70 Al-Mîzzi, Ta/ld/UÎJ al-Kal1la1, vol. 16, 5-6; Ibn Ftajar, TaJrdllib al-TaJu:l1rib, vol. 5, 382 See
also Ibn Khallikin, Wafayat al-A'yan, vol. 3,32; Ibn Ijajar, TalldJuÎJ al-Talrdllib, vol. 12, 309.

71 Ibn Sa'd, AI-Tabaqât al-Kubra; vol. 7, 372; Ibn Khallikin, WaJàya1 al-A'yan, vol. 3,34; al
Mîzzi, TalldIlib al-Kamci1, vol. 16, 23-25; Ibn fjajar, TahdlriÏJ aI-TaJulJuÎJ, voL 5,386.

72 Al-Mîzzi, TaJulhif, aI-Kama?, vol. 16,·6-14; Ibn I:Iajar, TalrdIu1J al-TalrdhiÏJ, vol. 5,382.
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four prominent scholars in bis time, according to Mul:J.ammad ibn 'Ïsa.73 Scholars

also agree that he excelled in Islamic law,literature, grammar,linguistics, poetry,

rhetoric, mysticism and other fields of Islamic knowledge.74

By analyzing the brief biographies of the five transmitters given above, we

can see that their ~adÜh may be considered weak and untrustworthy in its isnaa,

based on al-~aIil}'s and al-Tal:ùJ.an's criteria of untrustworthy ~adÜh (~adÜh

q.a'fj).75 The reasons for this are:

1. AIl transmitters discussed above except Ibn al-Mubarak were considered

unreliable in transmitting ~adÜh for various reasons (munkar and matnik).76

2. Whereas other scholars consider ~adÜh from Abü SaIil} weak, Ibn fPbbàn

specifies that Abiï SaIil} did not meet Ibn 1Abbas (munqatj' ).71

3. Even though Abü SalilJ. and al-Kalbt are reported as living in the same period

and that they likely met each other, they admitted that they did not transmit

~adith to each other (mudallas).78

73 Ibn Sa'd, AI-Tabaqa1 al-Ktlbra: vol. 7,372; al-MizzI, Tahdhib al-Kama?, vol. 16, 14-24; Ibn
ij:ajar, Tahdht"b al-Tahdhfb, vol. 5, 384 and 386.

_ 74 Ib~Sa'd, AI-Tabaqa1 al-Kubra: vol. 7, 372; ~n I<h~, Wafaya1 al-A'yan, vol. 3, 32; al
Mizzi, Tahdhib al-Kama1, vol. 16, 18; Ibn ~ajar,Tahdhib al-Tahdhib, vol. 5, 384-387.

7S Al-$aIil}, 'Ulum al-FfadiIh, 165-207; Ma1}müd l'al1llan, Taysir Mu~tala1] al-Ifadith, 5th
edition (Riyad: Maktabat al-Rushd, 1983), 62-87.

76 See aIso 'Abd al-Rallmân ibn al-fjusayn al-'IriqI, AI-Taqyid wa al-I~a1}: Sharl]
Muqaddimah Ilm aI-$ala1} , edited by 'Abd al-Rallman Mu1)anunad 'Uthman Cn.p.: Dar al-Filer,
198!},160.

TT See aIso al-'Iriqi, AI-Taqyid wa aI-I~a1}, 76.

78 See aIso al-'IriqI, AI-Taqyid wa al-I~a1},· 95.
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shortening the isnid in this way was perhaps ta save space and time and ta avoid

repetition from previous long isnaas. RegardIess of the truth of thîs, it is right ta

say that the /J.adÜhs used in Tanwlr al-Miqbas are weak.

However, it is worth noting that even though the chains of transmission

used in Tanwir al-Miqbis are weak, this does not Mean that aIl of its interpretation

is wrong or fa1se. Compared ta Ibn 1 AbbéÏs's interpretation of some of the words

of Qur'arnc verses on the authority of Ibn Abi Tal1J.ah (d. 143 A.H.), which is

regarded as the best path among the chains of transmissions from Ibn 1Abbas,

and quoted by al-Bukhari in bis $a~lh, summarized by al-SuyU~ in bis al-ltqan,S4

there are some explanations that are similar. This fact agrees with al-'Akk's

opinion stating that part of the content of Tanwir al-Miqbas, which he calls Tafslr

Ibn 'Abbas, is true, but another is not.8S In addition, it is hard ta say that the

interpretation of Tanwir aL-Miqbas is not valid, because ta prove this opinion,

deeper and more detailed research must be done, including a comparative study

of other tafsirs attributed to Ibn 'Abbas.86

Another source used in Tanwir al-Miqbtis is Arabic poetry. In contrast to

reports saying that Ibn 1Abbas quoted a considerable amount of Arabic poetry to

support his explanation, in particular obscure words, Tanwlr al-Miqbas contains

8-l Al-Suyü~, AI-Itqin, vol. 2, 3-54. See a1so Mul!ammad ibn Isma'il al-Bukhari, ?a1J'7]. al
8Jtk1uiii~ vol. 6 (Cairo: Maktabat'Abd al-~dAlpnad l:fanafi, ad), 16-181.

85 Al-'Akk, U~1l1 al-Tafs6-, '127.

86 This idea is aIso proposed byVersteegh. See Versteegh, Arabie Grantntar, 61-62.
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only three verses of Arabie poetry to support its interpretation. They are:

interpretation of the word /1al-ithm" in verse 33 of al-A'rif87 (two verses) and that

of "~amim" in verse 1 of al-Zukhruf .88 Unfortunately, due to the lack of editorial

notes, the poets who composed them are not mentioned. Moreover, these two

words are not found among those words which are supported by Arabie poetry

listed in the works of al-Tist1, al-Bukhari, al-Anbarl (271/884-328/939), Bint al-

Shiti' and al..Sâmirri'189 These two poems are also not found in referenees ta

Arabie poetry and two other Qur'ame commentaries that are famous for

eontaining such information on which research has been done.90 However, this

does not mean support for Jones's assertion that referring to Arabie poetry was

used as evidence in only a few of Qur'arnc verses, beeause there is still a

possibility of that Tanwir al-Miqbas is an /1augmented" work, as Goldfeld

asserts.91

The last source used in Tanwir al-Miqbas is isra"'iHYa}. This information is

found in detailed explanation coneeming staries of prophets, the creation of the

UIÙverse and staries of peoples before Mul,anunad. Two examples are the story

trl Al..Firüzabâdi, Tanlofi aI..Miqbtis, 126.

88 AI-Flrüzibëidi, TamuiT al-Miqbtis, 411.

89 Masli"'ü aI-Imâm al-Tisti; vol. 1, 107-113; Masa-',l al-Immn al-Tisti; voL 4 66-67; al-Bukhâri,
Mu'jam Gllarib al-Qflr'ân, 234-292; al-Anbarl, Kittib IÏftiJ.I, 76-98; Bint aI-Shi~',al-l'iàz al-Bayani; 287
603; aI-Sàmimi'f, SCI'a1tit Nifi' ibn aI-Azraq. See aiso al-Suyü~, Al-Itqtfn, vol. 4 55-88; Boullata,
"Poetry Citation," 27-40.

90 For example al"Tabarl, Jailli' al-Baytït'i al-Zamakhsharl, AI-Knsltsluif; Yëiqüt, M1L'iam aI
Udaba7

•
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of YUsuf when he was sold as a slave and an instruction to the BanfIsra-ïÏ to

strike with a part of a cow's body a man who was dead in order to bring him

back ta life.92 It is hue that this source is not reliable, and is rejected by scholars.

However, we cannat abandon this source entirely and without acknowledging

its merits, because it is a fact that sorne other Qur'amc commentaries aIso quote

this information in their interpretation, as Husein al-Dhahabi and al-Zaghlül

report.93 In addition, if it is true that al-Kalbi was a Saba'f, the insertion of

isra-'iIiya-t should not come as a surprise. This was because, according ta Husein

al-Dhahabi, members of this group tried ta corrupt Muslim beliefs by

introducing traditions favorable to the Ah! al-Bayt, including isra-'ÜFyat.94

Moreover, two of the figures involved in the discussion of Tarrwir al-Miqbtls, al-

Kalbf and Mu1}ammad ibn Marwân, according ta Husein al-Dhahabi, were two

IIwell-noted reporters" of isra"7Ütyat among the Successors.95

91 Jones, IINarrative Technique," 185; Goldfeld, "The rafs;r or Abdallah b. 'Abbas," 126.

92 Verse 20 of Y1isl'fi
"The (Brethren) sold him for a miserable priee, for a few dirhams eounted out: in sueh low
estimation did they hold him!."
Aecording to Zaghlül, report of priee as a eertain amount of money (for example forty or twelve
dirhams) is not vaUd, because at that tinte this system was not known yet and the verse itself does
not state il See ZaghIül, al-lttijciJuït al-Fikrfitall, 239-270. See also al-Tabarl, !a11li' al-Bayan, vol. 12,
101-105.
Verse 73 ofaI-Baqarah:
"50 We said: "Strike the (body) with a piece of the (heifer)." Thus Gad bringeth the dead ta life
and showeth you His Signs. Perchance ye may understand."
The Qur'an does not state whieh part of the body was used. Therefore, painting out a particular
one cannot be justified. See aIso al-Tabarl, [tÜlzi' al-Bayan, vol 1, 285-286.

93 Zaghlül, aI-lttijti1uit aI-Fikriyah, 239-270; Husein al-Dhahabi, "Israe1itie Narratives," 663-
726.

94 Husein al-Dhahabi, "Israelitic Narratives," 588.

9S- Husein al-Dhahabi, "Israelitic Narratives:' 654-656 and 661-662.
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Furthermore, it is more than likely that the Prophet himself knew about

the isrâ'iÏiYa1. This opinion is derived from a report that when 1Abd Allah ibn

Salam (d. 43/663-4), a prominent rabbi before converting ta Islam, approached

the Prophet and asked a number of questions, including matters of a mysterious

nature and on the prophets, the Prophet answered them by quoting Qur'arnc

verses. Finding that the information was similar to what the Torah says, /Abd

Allah ibn Salam came to the conclusion that M1ÙJ.ammad was a Prophet and had

brought the same message as other prophets. Because of this, 1Abd Allah ibn

Salam then confessed to be a Muslim.96 Based on this report, it is possible that

information that is considered to be isrâ"iÏiya1 came not merely from converted

Muslims, but also from the Prophet himself, who was widely informed.

Unfortunately, there is no report of what 'Abd Allah ibn Salam asked about in

detail 50 as to allow us to identify which of the Prophet's answers were from the

Qur'an and which not. The latter knowledge would have derived from his

acquaintance with Jews and Christians who lived around him.97 Furthermore,

what he quoted must be correct and acceptable because it is unthinkable that the

Prophet, as reported by Muslim historians, could have given answers that were

96 Faruqi, Early Mllslim Historiography, 157-159; H. Hirschfeld, "Historical and Legendary
Controversies between Mohammed and the Rabbis," The Jewish Qllllrterly Review 10 (1897-1898),
110-116. Unfortunately, sorne references do not provide this story. See 'Abd al-Malik ibn Hishâm,
AI-5îrah al-NabawfYah, edited by M~tafial-Saqqâ, Ibrahim al-AbyârI and 'Abd al-fJ~Shalabi,
vol. 2 (Cairo: Matba'at MW?tafâ al-BibI al-fJalabI, 1936), 163-164; Ibn Sa'd, AI-Tabaqa1 al-Kubra;
vol. 2, 352-353. Futhermore, al-Mizif an'!.Ibn fJaj~do not provide information on this figure!. but
simply mention the name. See al-Mizzi, Tahdhib al-Kama1, vol. 34, 450; Ibn fJajar, Tahdhib al
Tahdhlb, vol 12, 298.
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not correct. In addition, by presenting some examples of ~amc verses

containing stories of peoples before Islam and the intrusion of qi$~, Norris

argues that the Prophet was aware of the significance of Christian rites.98

Moreover, some scholars, for example Ibn llazm (384/994-456/1064), Ibn

Taymlyah and al-'Akk (a modem writer) assert that part of the isra""illya-t can be

accepted as far as they do not conflict with. what the Qur'an says.99 Of course it is

possible that Tanwir al-Miqbas contains isrâ7 iÏiytÏt that should be considered

incorrect and deserve ta be rejected, especially in view of Ibn I1azm's and Ibn

Taymlyah's categories. However, it is worth noting that, as pointed out before,

there is an abundance of fabricated fuzdÜhs attributed to Ibn 1 Abbas. Therefore, if

there is any incorrect information in it containing isra-'iÏiya-t, perhaps that is a

fabricated report. In short, isrti'i1i"yat are acceptable in ~inic exegesis even

though further research is needed to investigate and examine how far isra""iÏiya1

are employed in Tanwir al-Miqbis before we can distinguish correct and valid

W Husein al-Dhahabi, "Israelitic Narratives," 588-590.

98 H. T. Nards, IIQ~ Elements in the Qur'in," in Arabie LiterahlTe ta tire End of tire
UmaytJad Period, edited by A. F. L. Beeston (Cambridge: Cambridge University Press, 1983),246
255.

99 ' Ali ibn Al].mad ibn I:Iazm, AI-F~l ft-al-MilaI wa aI-Alrwa7 wa al-NÜJllI, vol. 1 (Beirut: Dar
al-Ma'rifah, 1986), 216; Ibn TaymÏyah, Mllqaddimah, 100-102; al-'Akk, U?JÙ aI-TapiT, 211-212. See
aiso Husein al-Dhahabi, "Israelitic Narratives," 606-611. For variant responses of Islamic scholars
towards isra7 iÏiytit, see Bernard Lewis, The Jews of Islam (London: Routledge and Kegan Paul,
1984), 70-71; M. J. Kister, "F;ladditluf'an banfisra7 iïa wa-Ia l}araja," Israel Oriental Studies Il (1972),
215-239.



67

c. Points ofView

Due to its simple and straight-forward nature, it is hardly possible to

extract theological, legal or other aspects of Islamic thought from Tanwir al-

Miqbas. Another obstacle is that no certainty exists conceming its ascription;

therefore, it is also difficult to detect the /1authoe" s point of view, which would

be made easier if we knew when and where the author lived. In this way we can

understand the atmosphere of Islamic values surrounding himthat affected his

exegesis. Moreover, because the work provides information only on synonyms or

occasions of revelation, it goes no further in interpreting Qur'arnc meanings, for

example social implications. This is different from other Qur'aroc commentaries

which derive the implied meanings behind verses, such as al-RazI's (1149 or 50-

1210 A.D.) which seek out philosophical meaning,lOO Ibn al-'ArabI's (560/1165

638/1240) wlùch extracts allegorical meaning,lOl and al-Zamakhsharl's which

investigates in depth the philological and theological angles of an expression.102

However, it is interesting ta point out that the people involved in

discussion of this work were regarded as belonging to certain Islamic sects. Ibn

1Abbas, as Burton reports, was acclaimed as a Sh1'ite)03 Moreover, the name of

this figure is also listed in the Islamic 5hiï ite Encyclopaedia under the list of shi'ite

100 Goldziher, Madluillib ai-TafsiT al-Islaïlli~ 146.

101 Golclziher, Madlta1rib al-TafsiT aI-Isltillli~ 239-257; Peter Heath, "Creative Hermeneutics:
A Comparative Analysis ofThree Islamic Approaches," Arabica 36 (1989), 200-203.

102 Golclziher, Madlllihib aI-TafsiT nl-Isla;"i~ 140-144and 151-158.

100 Burton, nre Collection ofthe Qllrran, 130 and 145.
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commentators and exegetes.1M Of course this report is difficult to confirm,

because in the period in which Ibn 'Abbis lived, the idea of shi'ism had not

appeared yet as a sect in a theological sense,105 even though it is true that

arbitration between 'Ali's and Mu'awiyah'5 supporters was a starting point of

political heresy. This daim may perhaps he based on the fact that Ibn 'Abbas was

from the same family as 'Ali's (Ahl al-Bayt), was an ancestor of the Abbisid royal

family and was a supporter of 1 Ali'5 decision to accept arbitration. Another

reason for claiming Ibn 1 Abbas as a shi'ite is that he was with Ibn Abi f;Ianifah,

who was aIso acdaimed as a SM'ite, and likewise one of the imams, in opposition

to Ibn al-Zubayr (d. 73/692).106 Nevertheless, it cannot be denied that signs of

this movement were there, and that some Companions showed a favorable

attitude to 'Ali ibn Abi Tilib, as al-Zayn reports.107 Hodgson agrees on this point

He maintains that the starting point of shi'ite sectarianism was the arbitration,

but at that time shi'ism was no more than a political party. The tendency for this

partisanship to develop into real sectarianism moved very slowly after that

event. Nevertheless, he declares that in the first century after the Hijrah, Shfism

IGi I:Iasan al-Amin, [stamic Slzëite Encyc1opaedia, vol. 1 (Beirut, 1968), 48.

105 Hassan, /1Aspects of shi'ah History," mi W. lvanow, "Early Shi'ite Movements,"
TOllmal of tIre Bombay Branch Ofthe Royal Asialie Society 17 (1941), 1-2; Daud Rahbar, 'l'The Relation
ofShÎ'a Theology," Mllslim World 51 (1961),92-98,211-216; 52 (1%2), 17-21,124-128: 92-93.

106 Hassan, IrAspects of shi'ah History," 272-273. See Fr. Buhl, "M1Ù}ammad ibn al
Ijanafiyya," in The Encyclopaedia of Islam, new edition, edited by C. E. Bosworth, et al., vol. 7
(Leiden, New York: E. J. Drill, 1993), 402-403.

10'1 Mul}ammad ij:usayn al-Zayn, AI-S~,ëa/ljfal-Ttir!kJt (Beirut Dar al-Athâr, 1979),40-43.
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was not yet established as a sect.108 Furthermore, the transmitters of the isntids

used in Tanwir al-Miqbas were generally acclaimed as Sh1'ite or Saba'! as

discussed above. In short, if it is true that TanwiT al-Miqbas is from Ibn 1Abbas, it

is not valid to say that the work reflects a shi'îte's point of view, because many

aspects of shi'îte doctrines, except political ones, were yet ta he established.

This idea is in keeping with evidence of the work There is barely any hint

of a shi'ite point of view. One example is in the interpretation of the phrase Jlal_

shajarah al-mal'unah" in al-Isra-' (Q. 17: 60) which is interpreted as the tree of

Zaqqttm, a bitter and pungent tree described as growing at the bottom of Hell.

This description is meant to apply to the Umayyads by a Shi'îte commentator.109

However, Tanwir al-Miqbas simply interprets that the word refers ta the tree of

Zaqqu-m without giving fwther explanation.110 Another example is its

interpretation of verse 35 of al-Nu-r (Q. 24). Instead of referring ta the Ahl al-Bayt

with praise as a ShI'îte commentary does, Tanwir al-Miqbas merely provides

synonyms or definitions of words.ll1

Another argument is that Tanwir al-Miqbas follows exactly the 'Uthmaruc

text in its ordering of surahs, even though there are some differences in numbers

lOS M. G. S. Hodgson, "How clid the Early Shi'a Become Sectarianr' Journal oftire American
Oriental Society 75 (1955), 1-2

109 Abdul, "The Historical Development," 151.

110 Al-Firuzabidi, Tanwf al-Miqbâs, 238.

111 Al-FÙÜZéÏbidÏ, Tanwir al-Miqbâs, 238. See also Abdul, "The Historical Development,"
151-152.
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as discussed earlier. According ta Tisdall, in the shI'ite version of the Qur'in,

there are sorne additions which are not ta be found in the received text of the

Qur'an.lU Furthermore, it is understood that shi'ite exegesis tends ta he mostly

allegorical in îts interpretation,113 whereas Tanwir al-Miqbas bases its explanations

on the literai meaning ta a great degree.

It is characteristic of shi'îte belief that man has the capacity to choase ta

act in a certain way, whether for good or for evil.tlol It is bard ta say, however,

whether the exegesis in Tanwir al-Miqbis supports this idea. In some places, the

work asserts that Gad punishes or blesses those who deserve.115 50 far these

interpretations support the Shi'ite point of view. However, in other places, it is

explained that God chooses to guide whomever He wants according to His

will.116 Therefore, Tanwir al-Miqbis does not totally support either side in the

theological debate concerning predestination. In other words, it is hard to daim

that Tanwir al-Miqbis is a Shi'îte exegesis.

On the other hand, as mentioned above, al-FinïzibiCÜ spent bis last years

in Zabid and became a grand qtf4i'. It is true that during this period of bis life,

112 w. St Oair Tisdall, "Shi'ah Additions to the Koran," Muslim World 3 (1913),227-241.
Goldziher discusses Qur'inîc înterpretation of this sect in detai! in rus Madluihib al-TaJsiT al-Isltmrf
See Goldziher, MadhciJrib al-TafsiT al-IslaÏ7ri~ 286-336.

113 Gâtje, The Qur'cfu and its Exegesis, 39; Rahbar, "The Relation ofSW'a Theology," 93-96.

Ut Rahbar, "The Relation ofStrl'a Theology," 214-216.

115 In the interpretation of verses 8 of Fti.tir and 31 of al-Mtuldatlltlrir, for example. See al
Firüzaoidi, Tnmuir al-MiqbciS, 324 and 492
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Yemen was an object of Zaydi shi'ite ambitions.117 Zabid itself, however, was

under the control of the Rasülids who were sUIUlÏ. During al-FinïzàbiCÜ'5 time

there, al-Ashraf Isma'Û (al-FirüzaoadÏ's father-in-Iaw) and al-N~irAlpnad were

in power.us Furthermore, as was mentioned earlier, one of al-FÏrüzabiCÜ's

teachers was al-Sharaf 'Abd Allah ibn Bektish, a teacher at the Ni+amIyah

madrasah. It is weIl known that this madrasah taught ethics and doctrines closely

connected with Ash'ari kalam and the Shafi'i legal school.119 Based on tItis fact, it

is more likely that al-Firüzaoa:cü was a sUIlIli. In fact, as far as his views in

Islande law were concemed, he was obviously a Malild, because it is reported

that he established a Maliki madrasah in Mecca.

Going back ta Tanwir al-Miqbis, it is just as problematic ta claim that the

work reflects al-FÏrüzabiCÜ's standpoints. For instance, in its interpretation of the

expression 1/aw la-mastum al-nisa"7 " of verse 43 of al-Nisa"7 (Q. 4), Tanwir al-Miqbis

explains that this means having sexual intercourse.l20 From this example, it

116 One example is the interpretation of verse 29 of al-Kahf. See al-FirÜZéÏbâdi~ Tanwrr al
Miqbas, 246.

117 Robert O. Burrowes, Historienl Dietionary of Yemen (London: Scarecrow Press, Ine.,
1995), 26; R. Strothmann, "zabid," in TIre Encyc10paedia ofIslam, edited by M. Th Houtsma, et al.,
vol. 8 (Leiden: E. J. Brill~ 1987)~ 11~1184. See also Manfred W. Wenner~ 111e Yemen Arab Republic
(Boulder: Westview Press, 1991), 121-122

118 Strothmann, "Zabid, 1184; G. R. Smith, "Rasü1ids," in The Encyclopaedia of Islam, new
edition, edited by C. E. Bosworth, et al., vol. 8 (I.eiden: E. J. Brill, 1995), 455-457. See aIso 1Abd
Allah ibn'Abd al-Karim al-Jurafi, AI-Mllqta!afmin Ttüikh al-Yalllan (Beirut: Manshürit al..'~r al
~adith, 1987)~ 136.

119 H. Bowen-[C. E. Bosworth], "N~m al-Mulk," in 11le Encyclopaedia of Islam, new
edition, edited by C. E. Bosworth, et al., voL 8 (Leiden: E. J. Brill, 1995)~ 71.

120 Al-Finïzaoicfi, Tamuii- al-Miqbâs, 70.
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seems that the work leans towards a symbolic meaning of this expression, and

holds that the Qur'an, as a Holy Book, bas used a potite expression (a

euphemism). It is a fact that this understanding was characteristic of the FfanafF

school,Ul whereas al-FinïzibidÏ was, most probably, a Ma.liki. This would in fact

exclude al-FinïzibidI. Assuming that the interpretation is truly that of Ibn

,Abbas, then it must point to bis own way of thinking, since the founder of the

I:Ianafl school, Abû I:IanÏfa al-Nu/man, lived after Ibn /Abbas's tinte, dying in

150/767 at the age of70.t22

This analysis should be applied as weIl to understanding another point

conceming the interpretation of Tanwir al-Miqbas of the creation of the universe.

Even though it is true that in Ibn 1 Abbas'5 lifetime Muslims did not subscribe to a

variety of theological sects, it is interesting that Tanwir al-Miqbas explains that

creation should he understood without questioning how (bi-la- kayf ).123 Perhaps,

Ibn 'Abbis interpreted this without consideration for its theological implications.

Therefore, due ta its simplidty and some of the points explained above, it is

almest impossible ta daim that Tanwir al-Miqbis reflects or supports one

121 See al-E:Iusayn ibn 1Abd Allah ibn sina, Bidcïyat aI-MlljtaJrid wa Nihayat al-Muqt~id, vol.
1 (Cairo: al-Maktabat al-Tijarlyah al-Kubra, n.d.), 33-34,

122 J. Schacht, IlAbiï l:fanIfa al-Nu/man," in TIre Encyclopaedia of Islam, new edition, edited.
by H.A.R. Gibb, et al., vol. 1 (Leiden: E. J. Brill; London: Luzac & Co., 1960), 123-124.

123 See for example the int.erpretation of verses 4 of al-Efadiil and 1 of aI-InfiJtÜ. See al
FÏrüzaDiciL TamoiT aI-MiqbtiS, 456 and 503.
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CONCLUSION

In the space of a single volume, Tanwir al-Miqbis min Tafs{r Ibn 'Abbas

presents the reader with many interesting and challenging problems. In the first

place, the modem printed work appears ta have been edited in a haphazard

fashion. Moreover, its methodology, which relies heavily on the philologieal

approach of explaining Qur'ame verses aeeording to their literai meaning, is

simplistic given the complicated issues raised in this Holy Book. The

interpretation is presented seriatim, touching on aIl the verses of the Qur'an in

succession without devoting separate sections to different aspects of its

interpretation. Tanwir al-Miqbas offers only brief eomments on passages and

limits these to such topies as synonyms, abrogation (naSikh wa mansukh),

occasions of revelation (asbao al-nuzu1) and the people addressed in particular

verses. On this point, we can say that tlûs interpretation goes against the precept

which says: al-'ibrah hi "umu-m al-laft. la- bi khu$U$ al-sabab. Moreover, the other

aspects of interpretation, including variant readings and the origins of the

language used in the Qur'in for example, are presented on occasion. Overall, it

can be said that characteristics of tafsir are more obvious in Tanwir al-Miqbas than

those of ta'wiÏ.

As far as sources of interpretation are concemed, those upon which

Tan:wir al-Miqbas relies are not different from other Qur'amc commentaries. The

work employs Qur'inic verses, as wen as reports through chains of transmitters
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(~adith) that daim. to go back to Ibn 1Abbas, Arabic poetry and isra""TiïiYa1. It is

worth noting that even though the chains of transmitters referred to in the work

have been proven to be weak and unreliable, one cannot immediately conclude

that their exegesis is wrong.

As far as the work's overall point of view is concerned, it has to be

admitted that such information is very difficult to extract. The discussion in

Tanwir al-Miqbas is not very subtle, and has few theological and social

implications. It is true that on sorne points the interpretation seems to point to a

particular Islamic sect, for example ShÏ'ism. But if one goes to other verses, one

will find evidence to disprove this opinion. This phenomenon is in a sense what

one would expect if the attribution to Ibn 1Abbas were true, sinee in the early

development of Islam, sectarian ideas had not yet taken final shape.

Based on our discussion of these particular aspects of Qur'arne exegesis

(approach and method, sources and points of view), we can say that Tanwlr al

Miqbas presents various charaeteristics of Qur'arnc exegesis in its early

development. This does not mean, however, that the attribution to Ibn 1Abbas

can easily be authenticated, sinee many other factors have to be taken into

consideration in resolving this matter.

Given the absence of any other information pointing ta the origins of the

work, our only cIues must be found in its contents. Thus a study which discusses

its contents can contribute to our understancling of this work as a whole.

Nevertheless, this short study makes it clear that there are a considerable number
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of issues concerning Tafsir Ibn 'Abbas itself that demand more research. It would

be especially useful to do a comparative study of the various tafsirs ascribed to

Ibn 'Abbas through different chains of transmitters. Hopefully, further and

deeper study will bring us ta conclusive answers to these issues.



Appendix1

AL-FÏRÜZABAOÏ'S WORKS

1. AI-La-mi' al-Mu'allam al-'Ujâb al-fa-mi' bayn al-Mu1)kam wa al-'Ubâb,l an Arabie

dictionary, of which al-Firüzibidl completed only five volumes during bis

lifetime; according to Ibn al-'Imid, Brockelmann and Fleisch, it was al-

FIrüzabidi's ambition to write as many as 60 or even 100 volumes.2

2. AI-Qimus al-Mu~it ( The Ocean that Surrounds the Earth), in four volumes,3

which is also known by its full title, al-Qamus al-Mu~it wa al-Qaol.ls al-Wasit al-

[ami' li mâ Dhahaba min al-'Arab Shamti.tit,4 is a summary of al-La-mi', on which

the European dictionaries of the classicallanguage are based, either directly or

through the various commentaries written upon ît.S

l Brockelmann, GAL, vol. 2,233. Neither of the editions of Buglzyat al-Wu'ah used for this
thesis makes it dear whether we are faced here with two titles or one, given that in one, namely
al-Lâmi' wa al-Mu'allam and al-'Uja"b al-fimi' bayn al-Mu~rkam wa al-'Ubtïb, are separated by a
comma between the two titles, and by a dot in the other. See al-Suyü!i, Bllglryat al-Wu'tih, edited
by Atunad Niji al~Jamaif, et al., 118; al-Suyüti, Bugltyat al-Wu'ml, edited by Muqammad Abü al
Faql Ibrahim, 274. Al-'~ mentions it as al~Làmi'al-Mu'allam al-'Ujtib al-fâmi# bayn al-MII~tka1tt lVa

al-#Ubao wa Ziycidtit Imtt1a' br1ràal-Witao. See al-'~, 'Uqrêd al-Jawlrar, 305.

2 Ibn al-'lmid, 51uu11rara-t al-Dira/wb, 128; Brockelmann, GALS, vol. 2, 234; Brockelmann,
GAL, vol. 2, 233; Fleisch, /1Al-FinîzaoacÜ," 926. For more discussion of this work, see Lane, An
Arabic-Englislr l.exicon, xvii-xviii.

3 Huart, A History, 388-389.

4 Brockelmann caUs it aI-QmmiS al-Mu/Ji! wa al-Qabas al~Wasit aI-Jâmi' li ma D/rallab min
Lllg/rat al-#Arab S1tama.tij. See Brockelmann, GAL, voL 2, 233.

s Such as Tâj al-'AniS by Sayyid MurtacJ.a al-ZabidÎ (d. 1205/1791), which was printed for
the fust tinte in ten volumes at BüIaq, Cairo in 1306-1307, al-[tfs"5 'ala-aI-QtiimiS by Alpnad Fans
al-Shidyiq (d. 1305/1887), which was first printed in Istanbul in 1299, and T~}iÏ! al-QtÜmïS by
A.Q.mad Taymur Pasha, which was printed first in Cairo in 1343/1925. See Fleisch, "Al
Finîzaoidi," 926-927. For a more in-depth discussion of this work, see Lane, An Arabic-English
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3. Ta~bir al-Muwashshin fi-ma yuqa1 bi al-Sin wa al-Shin,6 which eonsists of Arabie

vocabulary written with either 5 or sh indiscriminatelYi al-Zablcli and al-I
~

explain that it examines 1000 questions on 1000 topics found in the Kitao al-

Mujmal by Ibn Fans al-QazwinI.7

4. Sifr al-Sa'aaah,8 or al-~irat al-Mustaqim, a history of the life of the Prophet, in

Persian.

5. AI-AhaaÜh al-Qa'lfah, which is in 4 volumes.9

6. Ahasin al-Lata"'iffrMaJ'}Iisin al-Ta"'ij.t°

7. AI-As'aa bi al-I~'ad ilaDarajat al-Ijtihaa, which is in three volumes.ll

l...exicon, xvi-xvii; Brockelmann, GALS, vol. 2, 234-235; Na~!?ar, AI-Mu'jam al-'Arabi~540-603. Na~ar
reports that the book was written between the years 792-803 A. H. and was presented to al
Ashraf. See N~ar, Al-MrL'ia", al-'Arabi~ 540.

6 This work was pubUshed in Algiers in 1909 and in Beirut in 1330/1912. See
Brockelmann, GAL, vol. 2, 233.

7 Ibn al-/Imàd, SlradJmra} al-Dlrahab, 128; al-Zabidi, Ta] al-'Anis, 44; a1-'~, 'Uqrïd al
fawlrar, 303; Fleisch, "Al-F'irüzâbidi," 926. However, Ibn Qiqf Shuhbah offers a different opinion,
stating that this work was written in praise of Ibn Fans al-Qazwin1. See Ibn Qiqi Shuhbah,
Tabaqât al-S1râft'fyalr, 83. This opinion is rejected by MulJammad Farrij (editor of Tij al-'ATtis) who
mentions that he did not find any statement in the book to prove such an idea. However, it is
likelv that the work was a criticism of al-Jawhari'5 work because Ibn f:Iajar reports that when the
work of Ibn 'Arabi became popular in Yemen, al-Firüzaoidi criticized it ta a point where it no
longer attra~ted any _attention, except from scholars. See al-5uyü!i, Bug1ryat a!-Wu'tih, edi~d_by
Atunad Niji al-Jamili, et al., 118. Furthermore, al-Bawwib calIs the book TaJ.lbir aI-Mrcwassinfi ma
y"qa1 bi al-sin tua al-Shin. See al-Finïzibidi, AI-Durar al-Mubathtlratltah, 21.

8 Al-Zabidi, Ttij al-'Anis, 43. TIùs work is written in the margins of al-Fawz al-Kabir ma'a
Fat!] aI-lfabirfrU~u1 al-TafsiT by wall Allàh ibn'Abd al-RaIPm, published in Cairo or Jerusalem in
1307 and 1346, and in the margins of Kas/ifaI-Glumtma by al-Sha'rani, published in Cairo in 1317
and 1332. See Fleisch, U Al-Finïzabadi," 926. Moreover, Brockelmann and Fleisch call it 5llftv al
Sa'tida. See 'Brockelmann, GALS, vol. 2, 235; Brockelmann, GAL, vol. 4 234; Fleisch, "Al
F'irüzâbàdÏ/' 926.

9 Ibn al-'Imid, Shadlurrat al-Dllallab, 128; al-'~, 'Uqlïd aI-fmollar, 302-

10 Al-Zabidi, Ta] al-'AniS, 44; al-'~, 'Uqrïd al-Jawlulr, 302. Ibn al-'Imid writes it as
A1}asin aI-LaJa7ifIr Mal.uïsin al-TaYif. See Ibnal-'!mid, 51uul1rarat al-Dhallab, 128.
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8. Isharat al-Ffajun ila-Ziyarat al-FJajun.l2

9. AI-Altalal-Khafiyah ft-Ashral al-FfanaftYah.l3

10. Imti4aq al-Suhaa frIftiraq. al-Jihad.l4

11. Anwa-r al-Ghayth j{Asma'" al-Layth.ls

12. Asma-r al-'AdahfrAsma-r al-Ghaaah.l6

13. Asma-r al-SiraJ1. fiAsma'" al-Nika1J..l7

14. Ibtihaj al-Nufus hi Dhikr ma-Far al-Qa-mus.l8

11 Ibn al-'Imad, Shadharat al-Dhahab, 128; al-ZabIdl, Ta] al-'Anls, 43; al-'A~, 'Uqlia al
Jawhar, 302. Ibn Qaql Shuhbah and al-Suyüti (in both editions) cite this work as al-Itaa ila-Rutbat
al-Ijtihaa. See Ibn Qac!Ï Shuhbah, Tabaqal aI-Shap'iyah, 84-85; al-Suyü!i, Bughyat al-Wu'an, edited by
~adNajl al-Jamall, et al., 118; al-Suyü~, Bughyat al-Wu'a"h, edited by Mu1}ammad Abü al-Faql
Ibrahim, 274. Ibn QaqI Shuhbah reports that it was written in four volumes for al-Ashraf.
However, Na~~ar states that the book given to al-Ashraf was al-Qamus al-Mu~it. See Na~~ar, al·
Mu'jam al-'Arabi~ 540.

12 Al-ZabIdl, Taï aI-'AniS, 44; al-'~, 'Uqua aI-Jawhar, 302. Ibn al·'Imâd caUs it Itharat al
Shujun li Ziyarat al-I:faju"h, while Brockelmann caUs it Itharat al-Hujtm li Ziyarat al-Ejajtm. See Ibn
al-'Imâd, Shadhara1 al-Dhahab, 128; Brockelmann, GALS, vol. 2,236.

13 Al-'A~, 'Uqlüi al-Jawhar, 302.

14 Al-'A~, 'Uqliit al-Jawhar, 302. Al-ZabIdl cites this book as Jfti4ac! al-SuhhaafrIftiraëj al
Jihaa. See al-ZabIdI, Taï al·'A rus, 43.

15 Ibn al-'Imad, Shadhara1 al-Dhahab, 128; al-ZablclI, Taï al-'Arus, 44; al-'~, 'Uqua al
Jawhar, 302. Al-SuyütI refers to this work as Asma"T al-Layth. See al-Suyü~, Bughyat al-Wll'an, edited
by~adNajl al-Jamall, et al, 118; al-Suyüti, Bughyat al-Wu'an, edited by M1.Ù}ammad Abü al
FaeJl Ibrahim, 274.

16 Al-ZabIc1I, Taï al-'AniS, 44; al-'~, 'Uqtül al-Jawhar, 302. Al-SuY1Ï~ refers to this work
as Asma'7 al-Ghaaah. See al-Suyü~, Bughyat al-Wu'an, edited by~adNajl al-Jamâll, et al., 118;
al-Suyüti, Bughyat al-Wu'an, edited by M\Ù1ammad Abü al-Fa41 Ibrahim, 274.

17 Ibn al-lJmid, Shadharat al-Dhahab, 128; al-'~, 'Uqtià al-[awhar, 302. Al-Suyü~ cites this
work as Asma'7 al-Nika1}, while al-ZabIdI calls it Asma"T al-Saran ft Asma'T al-Nika1J. See al-Suyü!i,
Bughyat al-Wu.'an, edited by~adNajl al-Jamall, et al., 118i al-Suyü!i, Bughyat al-Wll'an, edited
by MlÙ}ammad Abü al-FaeJl Ibrahim, 274; al-ZabId.I, Ta] aI-'ATÜS, 44.

18Al-'~, 'Uqua al-Jawhar, 302; Brockelmann, GAL, vol. 2, 233.
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15. B~a-rir Dhaw{al-TamyiZf{Lata-rifKitâb Allan al-'Aziz which is in two volumes.l9

17. AI-BulghahfiTara]im A'immat al-Na~w wa al-Lughah.21

18. Tathbit al-Asal j{Taf4iÏ al-'Asal.22

19. Tu~fat al-Qama-riÏfi-man Tasammamin al-Mala-rikat Isma-riÏ.23

20. Tarqï"q al-Asalfi-Ta~fiq al-'Asal.24

19 Ibn al-'Imid, Shadhara1 al-Dhahab, 127; al-zabIclI, Taï al-'Arus, 43; al-'~, 'UqlÏà al
Jawhar, 302; al-FIrüz~acli, al-Durar al:Mubaththathah, 21. Al-Suyüti cites this work ~s al-Waji~f(
La/a"if al-Kitâb al-'Aziz, while Ibn Qic!i Shuhbah and al-Diwüdi caIl it Ba~a-rir Dhawi al-Tamyiz fi
Lata"if Kitao al-'AzfZ. Brockelmann for his part calls it Basha-rir DhawFal-Tamyiz fi-lAta-rif Kitao al
'AziZ. See al-SuyiiJi, Bughyat al-Wu'a"h, edited by ~ad Najl al-Jamall, et al., 118; al-Suyiiti,
Bughyat al-Wu'an, edited by MlÙ)ammad Abü al-Fa41 Ibrahim, 274; Ibn QaqI Shuhbah, Tabaqa1 al
Sha]i'iyaJ:, 85; al-Dawücli, Tabaqa1 al-Mufassirin, 276; Brockelmann, GALS, vol. 2, 235. Furthermore,
Ibn Qiqi Shuhbah re'ports th~t i~ is in 2 volumes. Th~re is a six volume edition of .!fUs work
entitled Ba$a-rir Dhawi al-Tamyiz fi lAta"if al-Kita"b al-'Aziz, prepared by MlÙ)ammad 'Ali al-Najjar
and published by Lajnat I1}ya' al-Turath al-Islaml in Caïro between 1964 and 1973.

20 Al-'A~, 'Uqua al-Jawhar, 302.

21 Al-ZabIdI, Taï al-'Anïs, 44; al-'A~, 'Uqua al-Jawhar, 302. Ibn al-'Imad cites it as al
Btllghah jfTarjamat A'immat al-Nu1]âh wa aJ-Lughah, while al-Suyü~, Brocke1mann, Fleisch and al
Bawwab refer to this work as al-Bulghahfi Tarikh A'immat al-Lughah. See Ibn al-'Imid, Shadhara1 al
Dhahab, 128; al-Suyü~, Bllghyat al-Wu'an, edited by~ad ~ajI al-JamaII, et al., 118; al-Suyü~,
Bughyat al-Wu'an, edited by MlÙ}ammad Abù al-Fa41 Ibrahim, 274; Brockelmann, GAL, vol. 2,
234; Fleisch, "Al-FÏrüzabadl," 926; al-FIrüzabaCÜ, al-Durar al-Mubaththathah, 21. Furthermore,
Fleisch informs us that this work is in manuscript forma Since Fleisch's study was published, an
edition of this work has appeared, entitled al-Bulghah ft- Tefrikh A'immat al-Lughah, edited by
Mtù}ammad al-~ri, which was published by Manshürit Wizarat al-Thaqafah in Damascus in
1971.

22 Al-'A~, 'Uqua al-Jawhar, 302.

23 Al-zabldl, Tai al-'AniS, 44; al-'~, 'Uqtüi al-Jawhar, 303. Al-Surü~ calls this work Man
Tasamma-hi Isma"Til ; however, Ibn al-'Imâd calls the book Tulffat al-Qama"'rilfi man Tasammamin al
Nas wa al-Mala"z'kah hi Isma-rlï,. See al-Suyü~, Bughyat al-Wu'an, edited by~adNajl al-Jamall, et
al., 118; al-Suyü~, Bughyat al-Wtt'an, edited by MlÙ}ammad Abû al-Fa41 Ibrahim, 274; Ibn al
'Imad, Shadhara1 al-Dhahab, 128.

24 Al-Zablc1I, Tai al-'AniS, 44; al-'~, 'Uqüd al-Jawhar, 303. Ibn al-'Imâd calls this book
Tarqiq al-Asalft-Taq'ijal-'AsaI, while Brockelmann refers to it as Tarqiq al-Asalli Tatiq al-'Asal. See
Ibn al-'Imid, Shadhara1 al-Dhahab, 128; Brockelmann, GALS, vol. 2, 236. Ibn al-'Imid maintains
that the work is in. two volumes.
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21. TashiÏ Tariq al-Wu$u1 ilàal-A1}aaith al-Za-ridah 'ala-Jami' al-U$u1.25

22. Ta'yin al-Ghurafa1li al-Mu'in 'ala-'Ayn 'Arafa1.26

23. Taysir Fa-ri~at al-Ihâb frTafsir Fa1i1]at al-Kitao.27

24. AI-Taja-rifzft-Fawa-rid Muta'alliqah bi Al}adith al-M~aoih.28

25. Tahyi] al-Gharam ilaal-Balad al-lfaram.29

26. AI-Tu~afwa al-?ara-rifft-al-Nukat al-Sharâ'if.3o

27. AI-Jalls al-Anis ft-Asma-r al-Khandaris.31

2S Ibn al-'Imid, Shadhara1 al-Dhahab, 128; al-ZabIdl, Ta] al-'Arus, 44; al-'A~, 'Uqziél al
Jawhar, 303. Ibn Qiqi Shuhbah and al-Suyü~ and refers to the work as TashiÏ al-Wl~ul ila- al
A1]atiïth al-Zâ'idah 'ala- Jami' al-U~il. See Ibn QaqI Shuhbah, Tabaqa1 al-Shap'iyah, 85; al-Suyüti,
Bughyat al-Wu'an, edited by Atunad NajI al-Jamall, et al., 118; al-Suyüti, Bughyat al-Wu'an, edited
~y Mu1}ammad Abü al-Fa41 Ibrahim, 274. Moreover, both Ibn QiqI Shuhbah and al-ZabIdl
declare that the work was written in four volumes for al-Ashraf's son, al-Nâ~ir.

26 Al-DiwüdI, Tabaqa1 al-Mufassirin, 277; Ibn al-'Imad, Shadhara1 al-Dhahab, 128; al-'~,
'Uqûa al-Jawhar, 303. Al-Zabidl cites this book as Ta'yin al-Ghurafa1li a['·Mu'in 'aIn-'Arafal. See al
ZabidI, Taï al-'AniS, 44.

27 Al-ZabIdI, Ta] al-'AniS, 43; al-'~, 'UqIiél al-Jawhar, 303'. Al-SuyÜti ca1ls it SharIJ al
Fa1i1}ah, while Ibn al-'Imid calls the book Taysir Fali1]at al-Iha1J bi Tafsir Fa1i1}at al-Kita1J. AI-Diwüdl
calls it Taysir Fali1]at al-IyaD bi Tafsir Fali1}at al-KitaD and Brockelmann Taysir Fa"1,1}at al-IhaD hi Tafsir
Fali1]at al-Kitâb. See al-Suyüti, BZlghyat al-Wu/an, edited by MlÙ}ammad Abü al-Faql IbrâhIm, 274;
Ibn al-'Imid, Shadhara1 al-Dhahab, 127; al-DawüclI, Tabaqa1 ai-Mllfassirin, 276; Brockelmann, GALS,
vol. 2, 235.

28 Ibn al-'Imad, Shadhara1 al-Dhahab, 128; al-Zabldi, Ta] al-'Arus, 44; al-'A~, 'Uquti al
Jawhar, 303.

29 Ibn al-'Imid, Shadhara1 al-Dhahab, 128; al-ZabIdl, Taï al-'Anis, 43; al-'~, 'Uquël al
Jawhar,303.

30 Al-ZabiCÜ, Ta] al-'AniS, 44; al-'~, 'Uqua al-Jawhar, 303. Ibn al-1mad calls the book al
Nukhab al-Tara7 iffial-Nukat al-Shara-'if. See Ibn al-'Imad, Shadhara1 al-Dhahab, 128.

31 Ibn al-'Imid, Shadhara1 al-Dhahab, 128; al-Zabldl, Taï al-'Arus, 44; al-'~, 'Uqua al
Jawhar, 303; Brocke1mann, GAL, vol. 2, 233. Al-SuyûJi cites fuis work as Asma'" al-KhandarlS. See al
Suyü~, Bughyat al-Wu'an, edited by~~dNijI al-Jamall, et al., 118; al-Suyüti, Bughyat al-Wu'an,
edited by Mu1}ammad Abü al-Fa41 Ibrahim, 274. According ta Brockelmann, this work is similar
to al-Durar al-MubaththathahfraI-Lughah. See Brocke1mann, GALS, vol. 2, 235.
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28. Jam-i Jahan Nama, in Persian, which deals with t~awwuf.32

29. If~il Kzïrat al-Khal~ ft-Faqa-'il Surat al-Ikhl~.33

30. AI-Durr al-Gha1i}Fal-AhâaÜh al-'Awa1f34

31. AI-Durr al-Na?im al-Murshid ilaMaq~id al-Qur'an al-'~im.35

32. AI-Rawq al-MaslûJfFmalahu Isman ila-al-Wtif.36

33. Rawqat al-Na~irfi- Tarjamat Sayyidfal-Shaykh 'Abd al-Qaair.37

34. Zaël al-Ma'a-djrWazn Banat Su'aa.38

35. Shar~ Zaa al-Ma'aa jFWazn Banat Su'aa.39

36. Shar~ Qutbat al-KhashshalftShar~ Khutbat al-KhashshaJ.40

32 Al-'A~, 'Uqûël al-Jawhar, 303.

33 Ibn al-'Imâd, Shadhara1 al-Dhahab, 128; al-ZabIdI, Taï al-'AniS, 43; al-'~, 'Uqlüf al
Jawhar, 303.

34 Ibn al-'Imiid, Shadhara1 al-Dhahab, 128; al-ZabIdI, Taï al-'Arus, 44; al-'A~, 'Uqlül al
Jawhar,303.

3S Al-DiiwüdI, Tabaqa1 al-Mlifassirin, 276; al-ZabIdI, Taï al-'AniS, 43; al-'~, 'Uqua al
Jawhar, 303. Ibn al-'Imad caUs the book al-Dll" al-Na+im al-Murshid ila-Facla'7il al-Qur'an al-JA~m.
See Ibn al-'Imad, Shadhara1 al-Dhahab, 127.

36 Al-zabIdi, Taï al-'AniS, 44; al-'~, 'Uqua al-Jawhar, 303; Brockelmann, GALS, vol. 2,
236. Al-SuyU~, Ibn al-'Imâd and al-zawf calI the book al-Raw4 al-Maslulft-ma-Iahll Isman iIa-Wur.
See al-SuyU~, Bughyat al-Wu'a"h, edited by~adNâji al-Jamall, et al., 118; al-Suyü~, Bllghyat al
Wu'an, edited by Mu1Jammad Abü al-Fa41 IbrâhIm, 274; Ibn al-'Imâd, 5hadhara1 al-Dhahab, 128; al
zawi, Tartib al-Qamtis al-Mu~#, xii.

31 Al-'~, 'Uqüd al-Jawhar, 303-304. Ibn al-'Imiid caIls it Rawclat al-Ntf#r jrTarjamat al
Shaykh 'Abd al-Qaair, while al-ZabiciI cites this book as Rawc!at al-Ntf+ir jfDarajat aI-Shaykh 'Abd al
Qaair. See Ibn al-'Imad, Shadhara1 al-Dhahab, 128; al-ZabidI, Taï al-'Arü5, 43.

38 Ibn al-'Imiid, 5hadhara1 al-Dhahab, 128; al-ZabidI, Taï al-'ATÜS, 44; al-'~, 'Uqua al
Jawhar,304.

39 Ibn al-'Imiid, Shadhara1 al-Dhahab, 128; al-ZabIdI, Taï al-'Arü5, 44; al-'~, 'Uqüd aI
Jawhar, 304.

40 Al-Zablcü, Taï al-'Arus, 43; al-'~, 'Uqüd al-Jawhar, 304. Al-Suyüti and Ibn al-'Imâd
call the book Sharl]. Klmtbat al-KashshaJ. See al-Suyü~, Bughyat al-Wu'âh, edited by AJ.unad Nâji al-
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37. ShawaTiq al-Asra-r al-'Allyah ft-Sharl]. Mashtiriq al-Anwar al-Nabawiyah, which is

in four volumes41 (Mashanq al-Anwar al-Nabawlyah was written by al-Saghani).

38. Sharl]. Tâ"iyat 'lzz al-Din ibn Jama-rah.42

39. AI-?ila1 al-Birriyahft-al-$ala1'ala-Khayr al-BariYah.43

40. AI-$ila1 wa al-Bashrjral-$ala1'ala-Khayr al-Bashar.44

41.'Uddat al-I:Iukka-m jrSharf] 'Umdat al-A1}kam which is in two volumes ('Umdat al-

Al]ka-m is a work on f]adith written by TaqI al-Dk al-MaqdisI).4S

42. AI-Ghurar al-Muthallathah wa al-Durar al-Mllbaththathah.46

43. Fa~l al-Du"t(al-Nuf]zïr.47

Jamali, et al., 118; al-Suyü~, Bughyat al-Wu'an, edited by Mu1)ammad Abü al-Faql Ibrahim, 274;
Ibn al-'1mad, Shadhara1 al-Dhahab, 127.

41 Al-DawüdI, Tabaqa1 al-Mujassirin, 276-277; al-ZabidI, Taï al-'Anis, 43; al-'A~, 'Uqua al
Jawhar, 304. Ibn QaqI Shuhbah caIls it Shawanq al-Asrar f{ Sharh Mashanq al-Anwar and reports
that the book is in four volumes. Although agreeing with al-'A~ on the title, Ibn al-'Imad
nevertheless states that the book is in two volumes. See Ibn QaqI Shuhbah, Tabaqa1 al-Sha]i'iyah,
84; Ibn al-'Imad, Shadhara1 al-Dhahab, 128.

42 Al-'A~, 'Uqua al-Jawhar, 304.

43 Al-'A~, 'Uqua al-Jawhar, 304.

44 Al-DâwüdI, Tabaqa1 al-Mtifassirin, 277; Ibn al-'Imad, Shadhara1 al-Dhahab, 128; al-'~,
'Uqua al-Jawhar, 304. Al-ZabfdI caIls it al-$ila1 wa al-Bushr ft-aI-$ala1 'ala- Khayr aI-Bashar, while
Brockelmann calls it aI-$ila1 wa al-Bushr/fal-$ala1 'ala-5ayyîd al-Bashar. See al-ZabidI, Ta) '!!-'ATÜS,
43; Brockelmann, GALS, vol. 2, 236. However, there is a work titled al-$r1a1 wa al-Bishrfi al-$ala1
'ala-Khayr al-Bashar, published in Beirut by Dar al-Kutub al-'I1mIyah in 1985.

olS Al-ZabidI, Taï al-'AniS, 43; al-'~, 'Uqua al-JawhaT, 304. Ibn Qac!Ï Shuhbah caUs it
Sharl]. 'Uddat al-A1]kam and reports that the work is in two volumes, while al-Suyü~cites this work
as ShaTI]. 'Um!at al-A1]kam. Al-DawüdI r~ers ta it as 'Umd~t al-fJukJaün ft-Sharf} 'Umdat al-Af}kam.
See Ibn Qiqi Shuhbah, Tabaqa1 al-Sha]i'iyah, 85; al-Suyüp, Bughyat al-Wu'an, edited by ~ad
NajI al-Jamaif, et al, 118; al-Suyü~, Bughyat al-Wu'an, edited by Mu1}ammad Abü al-Fa41 IblëihIm,
274; al-DâwüdI, Tabaqa1 al-Mujassirin, 277.

46 Al-'A;m, 'Uqtüi al-Jawhar, 304; Brockelmann, GAL, voL 2, 233. However, there is a book
by al-FIrüzabiCÜ entitled al-Durar al-Mubaththathah fral-GhuTar al-Muthallathah, edited by 'Ali
I:Iusayn al-Bawwib and published by Dar al-Liwa' li al-Nashr wa al-Tawii' in Riyiq. in 1981.
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44. F~l al-Durr min al-Khurzah j{Fa41 al-Salamah 'ala-al-JlZah.48

45. AI-Fa41 al-Wafifral-'Adl al-Ashrafi)9

46. Qutbat al-Khashshalfi-Ffall Khutbat al-KashshaJ.50

47. Kitao al-'Aqa"'id.51

48. AI-Muttafiq Wa4'a-wa al-Mukhtalif~un'a-'52

49. AI-Muthallath al-Kabir which is in five volumes.53

50. AI-Muthallath al-~aghir which is in five chapters.54

51. AI-Mirqan al-Arfa'lyah ft-rabaqa1 al-Sha]ï'lYah.55

52. AI-Mirqan al-Wafiyah ft-rabaqa1 al-IfanaftYah.56

47 Al-'~, 'Uq&iiI al-Jawhar, 304.

48 Al-'~, 'Uqua al-Jawhar, 304-305. Ibn al-'Imàd refers to it as Fa41 al-Durrah min al
Khurzah fr Fa41 al-Salamah 'ala- al-Khibzah, while al-ZabIclI cites this book as Fr al-Durr min al
Khurazah frFa41 al-Saltimah 'ala-al-Khabazah. See Ibn al-'Imad, Shadhara1 al-Dhahab, 128; al-ZabIclI,
Ta] al-'Anis, 44.

49 Ibn al-'Imàd, Shadharal al-Dhahab, 128; al-ZabIdI, Taï al-'ATÜS, 44; al-'A~, 'Uqûël al-
~wha~3œ. .

50 Al-'A7tm, 'Uqüd al-Jawhar, 305.

SI Al-'A~, 'Uqua al-Jawhar, 305.

52 Al-zabIclI, Ta] al-'AniS, 44; al-'~, 'Uqua al-Jawhar, 305. Al-Suyüti and Ibn al-'Imàd
cite it as al-Muttafiq Wa4'a- al-Mukhtalif $uq'a-' See al-Suyü~, Bughyat al-Wu'an, edited by
Muqammad Abù al-Fa41 Ibrahim, 274; Ibn al-'Imad, Shadharal al-Dhahab, 128. In the other edition
of al-Suyü~'swork it is recorded as al-Muttafiq Wa4'a-al-MulchtalifStm'a: See al-SuyüJi, Bughyat al
Wu'an, edited by~adNajl al-Jamall, et al., 118.

53 Ibn al-'Imâd, Shadhara1 al-Dlzahab, 128; al-'A7tm, 'Uqua al-Jawhar, 305.

54 Al-'~, 'Uqüd al-Jawhar, 305.

55 Ibn al-'Imâd, Shadharal al-Dhahab, 128; al-zablclI, Ta] al-'AniS, 43-44; al-'~, 'Uqüd al
Jawhar,30S.

56 Ibn al-'Imid, Shadhara1 al-Dhahab, 128; al-Zë:bldI, Ta] al-'ArûS, 43; al-'~, 'U!fl!d al-_
[awhar, 305; Brockelmann, GALS, voL 2, 236. Ibn Qiqi Shuhbah ca1ls it al-Mirqan al-Riqqiyah fi
Tabaqa1 al-Ifanafiyah, while al-SuyütI cites this work as 7)baqal al-IfanafiYah. See Ibn Qàql
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53. Majma' al-As'ilah, based on questions of ~a1Ja'1J. al-Jawharf57

54. Al-Maghanim al-Mutal1ahftMa'a1im Tâbah.58

55. Maq~ua Dhawfal-Albal1 f{'Hm al-I'râb.59

56. Maniyat al-Su? f{Da'wat al-Rasu1.60

57. ManI]. al-Ba-ri-li Sayl al-Fayl]. al-JanfrShar1J. ~al].ih al-Bukhan~ which covers one-

fourth of the 'ibaaa1 in twenty volumes.61

58. Nuzhat al-Adhha-n ji-Ta-rlkh A$baha-n.62

59. AI-NafJJah al-'Anbariyah ji-MawIid Khayr al-BariYah.63

Shuhbah, Tabaqa1 al-Sha]i'iyah, 85; al-Suyü~, Bughyat al-Wu'âh, edited by~adNajI al-Jamall, et
al., 118; al-Suyüti, Bughyat al-Wu'an, edited by MlÙ}ammad Abù al-Faql ibrahim, 274. Fleisch
reports that this work is preserved in manuscript form. at the Ltbrary of Shaykh al-Islam 'Arif
:ijikmet Bey in Medina and is registered under Sulayman Nadwi~ no. 128. The work is derived
from the Tabaqa1 of 'Abd al-Qadir al-l:Ianafl. See Fleisch, IIAI-FInïzabaCÜ," 926; al-SakhiwI, al
Qaw' al-CAmi' , 82.

57 Al-'A~, 'Uqû'd al-Jawhar, 305. Brockelmann calls it Majma' al-Su'a1a1 min $a1JaJ} al
Jawharf See Brockelmann, GAL, vol. 2, 233.

58 Ibn al-'Imid, Shadhara1 al-Dhahab, 128; al-zabld"f, Ta) al-'Anis, 43; al-'~, 'Uquëi al
Jawhar, 305. Al-Bawwab calls it al-Maglufnim al-Mutaoah ft-Ta-nlh Fa4a~il Taoah. See al-FInïzibiCÜ,
al-Durar al-Mubaththathah, 21.

59 Al-SUYÜ~, Bughyat al-Wll'âh, edited by ~ad NajI al-Jamall, et al., 118; al-5uyüti,
Bughyat al-Wu'an, edited by MlÙ}ammad Abü al-Fa41 IbrâhÏm, 274; Ibn al-'Imid, Shadhara1 al
Dhahab, 128; a1-ZabldI~Ta) al-'Arus, 44; al-'~, 'Uqua al-Jawhar, 305.

60 Al-DiwüdI, Tabaqa1 al-Mllftlssirtiz, 277; Ibn al-'Imid, Shadhara1 al-Dhahab, 128; al-'A7;m,
'Uqua al-Jawhar, 305. Al-zablc1I cites this book as Man{yat al-Mas'll? fi- Da'wa1 al-Rasu1. See al
ZablclI, Taï al-'Anis, 44.

61 Al-zab"fclI~ Ta) al-'AniS, 43; al-'A~, 'Uqua al-Jawhar, 305. Al-Suyüti and Ibn al-'Imid
call it as Fatl] al-Bartbi al-Sayl al-Fasi~ al-f!.,r/i-Sharl] $al]lh al-Buk.!uirf See al-5uyütI, Bughyat al
Wu'an, edited by ~ad Niji al-JamaIi, et al, 118; al-SuyüP, Bllghyat al-Wu'an, edited by
Mu1)ammad Abü al-Fac:!1 Ibrahim, 274; Ibn al-'Imâd, Shadhara1 al-Dhahab, 128.

62 Al-DâwüdI, Tabaqa1 al-Mufassirin, 277; Ibn al-'Imid, Shadhara1 al-Dhahab, 128; al-Zab"fc1I,
Taï al-'Arus, 44; al-'~, 'Uqrid al-Jawhar, 306.

63 Al-DâwüCÜ, Tabaqa1 al-Mllftlssirin, 277; Ibn al-'Imâd, Shadhara1 al-Dhahab, 128; al-Zab"fCÜ,
Taï al-'AniS, 43; al-'~, 'Uqtià al-Jawhar, 306.
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60. Naghbat al-Rashshalmin Khutbat al-KashshaJ.64

61. AI-W~l wa al-MunafiFa41 Mintï.65

62. Shar1}. al-Fa1t1J,ah.66

63. LatifRa'aytuh bi Makkah.67

64. Fatwaf{al-Shaykh Ibn 'Arab{68

65. Tu~fat al-Abihfrman Nusiba ilaGhayr Abih.69

66. Risa1ah j(Ffukm al-QanaaiÏ al-NabawiYah.70

67. Risa1ah.fiBayan ma-Zam Yathbut fihi Sa~ih lfadith min al-Abwa1J.71

68. Urjlizat Mu~tala~ al-Ffadith.72

69. Risa1ahJ{al-Inti~a-r li Sa1J.ib al-Futu1}a1.73

64 Al-'A~, 'UqlÏa al-Jawhar, 306; Brockelmann, GALS, vol. 2, 235.

6S Ibn al-'Imid, Shadhara1 al-Dhahab, 128; al-zabIdI, Taï al-'AniS, 43; al-'A~, 'Uqûa al
Jawhar,306.

66 AI-Suyü~, Bughyat al-Wu'a"h, edited by Atunad Najl al-JamâlI, et al., 118; al-Suyü~i,

Bughyat al-Wu'âh, edited by Mu1)ammad Abü al-FacU Ibrahim, 274.

67 Al-Suyü~, Bughyat al-Wu'a"h, edited by ~ad Nâjl al-Jamâli, et al., 118; al-Suyü~,

Bughyat al-Wu'âh, edited by Mu1)ammad Abü al-FacU Ibrahim, 274.

68 Brocke1mann, GAL, vol. 2, 233-234.

69 Brocke1mann, GAL, vol. 2, 234.

10 Brocke1mann, GAL, vol. 2, 234. In his Supplement, Brockelmann refers ta it as Risa1ahfr
fJulan al-QanaëliÏ al-Nabawiyah fr DhiTcr QanaëiiÏ al-Madinah aI-Munawwarah min al-Dhahab wa aI
Fi44ah. See Brockelmann, GALS, vol. 2, 235.

71 Brockelmann, GALS, vol. 2, 235.

72 Brockelmann, GALS, vol. 2, 235.

73 Brocke1mann, GALS, vol. 2,236.



Appendix2

NUMBERS OF VERSES, WORDS AND LETIERS

IN TA.NWIR. AL-MIQBAS MIN TAF5IR. IBN 'ABBASl

No. NAMES OF SURAH S NUMBER OF VERSES NUMBER NUMBER
Yüsuf Tanwiral- OFWORDS OFLElTERS
'AlI Miqbas

1 AI-Fa1i~ah 7 Not Not Not
mentioned mentioned mentioned

2 AI-Baqarah 286 280 3100 25500
3 AÏ '[mran 200 200 3460 14525
4 AI-Nisa-r 176 Not 3940 16030

mentioned
5 AI-Ma-ridah 176 Not Not Not

mentioned mentioned mentioned
6 Al-An'am 123 Not 3050 12422

mentioned
7 AI-A'râJ 165 126 3625 14310
8 AI-Anfa1 206 206 1130 5294
9 AI-Tawbah 129 Not 2467 10000

mentioned
10 Yu-nus 109 109 1802 6567
Il Hua 123 120 1625 6905
12 YtlsUf 111 111 1776 7196
13 Al-Ra'd 43 45 855 3506
14 Ibranim 52 50 831 3434
15 AI-Ffijr 99 Not 654 2770

mentioned
16 AI-Na~l 128 128 1841 6707
17 Banü[sra-'il 111 110 1533 6400
18 Al-Kahf 110 111 1567 6420
19 Maryam 98 98 962 3302
20 Tana 135 132 1301 5242
21 AI-Anbiya-Y 112 111 1138 4168
22 AI-FJajj 78 75 1291 5135
23 AI-Mu'minlln 118 119 1840 4800
24 AI-Nur 64 64 1316 5680

1 See chapter three, pp. 41-44 for an explanation of difference in number.
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• 25 AI-Furqâh 77 97 392 3760
26 AI-Shu'ara'" 227 226 1268 5542
27 AI-Naml 93 94 1149 4767
28 AI-Qa~tL? 88 88 441 5800
29 AI-'Ankabtit 69 77 780 4145
30 AI-Ru-m 60 70 817 3530
31 Luqman 34 34 748 2100
32 Al-Sajdah 30 29 330 1518
33 AI-A1}zâb 73 93 1282 5700
34 Saba'" 54 54 883 1512
35 Al-Mala'"ikah 45 45 197 3130
36 Yasin 83 92 719 3000
37 AI-$affa1 182 181 860 3829
38 ~aa 88 82 732 3066
39 AI-Zumar 75 92 1192 4000
40 AI-Mu'min 85 82 1199 4960
41 Fu~~ilat 54 Not Not Not

mentioned mentioned mentioned
42 Hamim 'Aynsinqal 53 50 886 3588
43 AI-Zukhruf 89 87 833 3400
44 AI-Dukha-n 59 59 346 1431
45 AI-Ja1hiyah 37 36 644 2600
46 AI-A1J.qal 35 32 644 2600
47 Mu~ammad 38 Not Not Not

mentioned mentioned mentioned
48 AI-Fat1}. 29 29 560 2400
49 AI-Ffujura1 18 18 343 1476
50 Qal 45 45 395 1490
51 AI-Dha1iya1 60 60 360 1287
52 AI-Tlfr 49 48 812 1500
53 AI-Najm 62 60 300 1405
54 AI-Qamar 55 55 342 1403
55 Al-Ra~man 78 76 351 1636
56 AI-Wtfqi'ah 96 99 878 1903
57 AI-Ffadid 29 29 544 2476
58 AI-Mujaaalah 22 22 473 1992
59 AI-Ffashr 24 24 745 1712
60 AI-Mumta1}anah 13 13 348 1510
61 AI-$af 14 14 221 926
62 AI-Jum'ah Il 11 180 748
63 AI-Muna]iqun Il 11 180 772
64 AI-Taghâbun 18 18 241 1070
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• 65 AI-Talaq 12 Il 247 1170
66 AI-Ta1].rim 12 13 249 1060
67 AI-Mulk 30 30 335 1313
68 Nun 52 52 300 1256
69 AI-Ffaqqah 52 50 256 1480
70 AI-Ma'a-nj 44 44 216 861
71 Nu1} 28 27 224 929
72 AI-Jinn 28 28 285 870
73 AI-Muzammil 20 19 285 838
74 AI-Muddaththir 56 56 255 1010
75 AI-Qiya-mah 40 39 99 652
76 AI-Insan 31 30 240 1054
77 AI-Mursala1 50 50 181 816
78 AI-Naba-t 40 40 130 690
79 AI-Nazi'a? 46 45 173 953
80 AI-A'ma- 42 40 133 533
81 Idha-al-Shams kuwwirat 29 29 104 533
82 AI-Injitar 19 19 80 107
83 AI-Mutaffifin 36 36 169 730
84 AI-Inshiqaq 25 23 109 730
85 AI-Buru] 22 22 109 438
86 Al-Tariq 17 16 61 239
87 AI-A'la 19 19 72 284
88 AI-Ghashiyah 26 26 92 381
89 AI-Fajr 30 29 139 597
90 AI-Balad 20 20 82 320
91 AI-Shamsh 15 15 54 247
92 AI-Layl 21 21 71 320
93 AI-Qu~a Il Il 40 102
94 Alam NashraJ]. 8 8 27 103
95 Al-Tin 8 8 34 150
96 Al-'Alaq 19 19 72 122
97 AI-Qadr 5 5 30 121
98 AI-Bayyinah 8 9 35 149
99 AI-Zalzalah 8 9 35 100
100 AI-'Adiya1 Il Il 40 163
101 AI-Qari'ah Il 8 36 152
102 AI-Taka1hur 8 8 28 120
103 Al-'A~r 3 3 14 68
104 AI-Humazah 9 9 84 161
105 AI-FiÏ 5 5 23 76
106 Quraysh 4 4 17 73
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107 Al-Ma'u-n 7 7 25 111
108 Al-Kawthar 3 3 10 42
109 AI-KaJirun 6 6 26 74
110 AI-Na~r 3 3 23 77
111 AbzïLahab 5 5 23 77
112 AI-Ikhltfs 4 4 15 47
113 AI-Falaq 5 5 23 69
114 AI-Nas 6 6 20 76
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