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SUMMARY 
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This thesis is di vided into three main parts. The first 

being an introduction and introductâry study of Ibn Bajja's Book 

Tadbir al-Mutawal:J.qid~ the second an English translation of the book 

and the third an append:ix 'Whieh ineludes a new edition and indEIK of 

the Arabie texte The thesis also ineludes' notes for each of its parts. 

AU this has been aceomplished based on two Arabie r-rsS. and French 

extraets of a Medieval Hebrew translation. 

This thesis is an attempt to contribute in the revealing of 

the ideas and philosophy of Ibn Blijja. It includes the firstcomplete 

English translation of any of Abü Bakr' s 'WOrks. 
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• 
PREFAOE 

Reading Tadbir al-MutawaQQid as it stands edited bl" Miguel 

Asin Palacios and published in Spain shows the need for a new edition 

ot this book. Hence the Tadbir has been reedited in this thesis betore 

being translated. This has been done based on t'WO MSS. and French 

eKtracts of a Medieval Hebrew translation. The tirst MS. is Pococke 

206 (see introduction) which is unvocalized and. difficult to read; 

the secom. MS. is a resumé of the work. In addition to the edition and 

translation this thesis includes an introductory study, notes for both 

the study and the translation and an index and n"tes tor the Arabie 

texte 

The tlolO main difficulties which face any scholar in studying 

Ibn Ba:jja or any of his warks, are the scarcity ot articles concerning 

this philosopher and his writings and the fact that few 1135. of his 

warks are still in existence. Thus this thesis is an attempt to con

tribute in revealing the ideas and philosophy of this man. It includes 

the first complete English translation of any of Ibn B[jja' s works. 

It is a happy privilege to express here rrry gratitude ta 
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aU my friem.s and colleagues 1d1o contributed to this thesis. l am 

particula.rly indebted ta Professor John A. Williams, Direetor of the 

Department of Arabie Studies at the American University of Cairo, wo 

undertook "the task of obtainiDg and bringing me a microfilm of the 

Cairo MS.; to Dr. H. Landolt of the Institute of Islamie Studies for 

reading the Arabie text agaiDst the MSS.; to Professor C. J. Adams, 

Director of the Institute of Islamie studies, who followed elosely 

the progress of this thesis am gave generously of his t:iJne to read 

ar.td di.acuss the translation; ta Mr. J.W," Fiegenbaum am Mr. D. 

WiLines of the Institute of Islamie Studies, Mr. E. Hansen of the 

Psychology Department am Mr. A. Dessould. of the Department of 

Political Science for their essent:L-'ll contribution in revising this 

work and suggesting changes and alterations. 
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IBN BAJJA'S BOOK 

TADBIR AL-MUTAWUIHID 



INTRODUCTION 

In the last quartier of the filih Islandc Century (towards 

the end of the e1eventh century) during which Abü Bakr b. el1igh 

lmow as Ibn Mjja (Avenpace) _s baro (no specific date is given) and 

graw up, the good days of Islamic Spain had already passed and the 

kings of al-Taw.Pit (the party - kings) had taken ovar. Almoravids 

at that t:ime came as rescuers, but they vere not genuine. The 

traditionists were in paver, liliJ.e phUosophers were suft'ering per

S8C1ltion. Ibn Mjja, skilled :in ph:lJ.osophY', logic, astronomy, medicine, 

botany, mathema~ics, music and in general all practical and theorëtical 

lmowledge of his time, in addition ta poetry and literature, had ta 

fight his O~ vay. 

Most of Ibn &jja' s essays are brief commentaries on 

Aristotle t sand" al-F!rlbl' s warks. His original thinld.ng appears 

chiefiy in three of his treatises: Tadbü al-MutawabJJ,id, Risllat 

al-Wc1d1' and Manat al-IttiS§:l. Many of his essays and treatises ame 

short and incomplete; he would starti on one subject and before fin

ishing it starli afreah on another. ·Thus, we find in his writing, many 

st;a.tEll'lents similar ta the following: ''We shall speak about in on 

another occasion", "We shall speak about this in a more suitable 
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place" , "we leave it noW' and . "We shall explain this point if we 

come to ita occasion". 

7 

Abü Bakr' s main concern was to get nearer to and be acqua::lnt

ed with Greek thought, and to be sld.lled as much as possible in ancient 

scienceso In pursuing truth and perfection he round his way in com

municating vith the active intellect. 

Tadbtr al~utawalJ1J.id, which ia our essential concern, repre

sents the main cbaracteristics of' Ibn Bl:jja' a writing and thinldng. 

The starting point in Abü Bakr' s th:Jnking as rEPresented . in the Tadbtr. 

as well as elsewhere, is to differentiate between f'om and matter. 

Without such a distinction any ldnd of' moVEII'lEilt is imposs:ible.. Yet 

the f'orms have dif'f'erent levels, they start vith the corporeal torms 

(toms of' corporea.l objects) and ascEild to the intelligible :t'orma 

lihich are completely f'ree from corporeality_ The corporeal forms are 

contaminated with mlÙtiplicity, 1ih1J.e the high spiritual ones are pur

ii'ied by unit Y and oneness. The science of ascending trom the low 

forms to the high onès, or t'rom particularity to universality, along 

with the aid of the enlightening active intellect, are the means by 

which man may attain perfection and happiness. 



In addition, thinld.ng 1'8 God' s gif.'t to man, by which he 

mayatta.:in etern1ty. The individuaJ. spirit 1s corrupted and cannot 

contmue to ex1st; after this life, for individuality 1s essentially 

related to corporeality_ It is the rational SJul ~ich can continue 

to exist after lite, for 1t can surpass individual1t;y to universality. 

This means no individual Ei2Cistience is possible, nor punishment can 

o 

talœ place alter lif'e at all. It is evident that Ibn Bljja talœs the 

side of rationality in opposition to religion and re1igious experience. 

Rence he attacks al-Ghazl1t "Who thought that truth and bappiness are 

attainable b;y m;rst1cal means. 

The great major1t;y of people rsnain in the darkness of 

corporeal foms, and only a fev individuals can see the light and 

atta1n perfection, happiness and eternity. These are the philos

ophers of the perfect city which if it does not exist;, the phUos

opher is advised to withdraw to his OliD citY' within the imperfect city 

itsalf. 

The lmowledge of Ibn Bijja ' s th:inldng had been confined 

and l:lmited both in the East and the West, (probably less S) in the 

West, for some of Ibn Bijja' s works were found in Latin and Hebrew) 



untU s. Munk translated the Hebrew extraœs trom TadbIr al-
l 

MutawaQ.lJ.id into French a hundred and eleven yeara ago. Atter 

that no valuable known work has · baer. done although two main MSS. 

of Ibn Ba:jja' a were fOUlid in Europe, one in the Bodle1.an library of 

Clx:tord and the other in Berlin. The Berlin MS. was shifted to East 

Germany during the Second World war and, . a.tlieniards, lost along vith 
2 

another MS. lilich vaa olmed by an lraqi ca.lled A. .R. a1-1Jusnt. 

In 194, D.N.Dunlàp edited and translated the firs!; part; 

of Tadbh based on the Bodleian MS. He had intended to do the same 

vith the whole book, yet he did not; probab1y becauae Asain 

palaciOs, who bas already been liOrldng on the book, published his 

edition and translation baaed on the same MS. just arter D. M. 
3 . 

Dunlop had declarèd his vish. Aasin Pa1àcioa has m:lde the largest 

recent contribution in pub1iSûng Ibn Mjja'a warka • . He firal; 

published Fi' al - N~t (Laa Plantas), then Risllat a1-Ithsll. (La 

union del intelecto Con El Nanbre) then, Ris!Q.at a1-W'ada' (Carlia De 

AdiÔ a) and finally Tadb5:r al-MutawaQ.lJ.id (El. R;,gimen Del Solitario) 

4 
in 1940, 1942, 1943 and 1946 successively. 
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Onlyone short MS. of Abü Bakr's (a resume of the Tadb1r) 

was lmown to be preserved in the East, after the MS. Q1med by A. R. 

a1-ijusrd vas lost. Yet last swmner l came across a MS. of Ibn 

Bljja' s Fi al-Tib (concernjng medicine) lihich is preserved in Mol'Occo, 

and whioh ls not mentioned in any Western source l have ever sean. l , 

was unab1e to examine the MS. tor more than a few minutes, therefore 

l do not know which of his Medical books the MS. is. It . is well, writ-

tan, decorated and includes coloured picturaè of old Ara.bic Medical 

tools and instruments. AlterI had seen this MS. exhibited in the 

Moroccan pavillion at Expo2 67 l wrote ta Morocco inquiring about i't, 

but l am st:Ul a'NBiting a re()ly. There 1s no Oriental published taxt; 

of Ibn B!jja t s works except his treatise on the aoul - based on the 
6 

. 1 
Bodle:Lan MS. and ed1ted by M.S. ijasan Ma Süm5:. 

The Bodleian-MS. Pococke 206 lilich l used. to ~.e"ëdit and 

translate the Tad.b5:.r is entitled Ma:Jmu'at min Kal!tm al-shaykh al

'Imfm al-KImil, al-F!!Q.:U al-waztr ••• Abt Bakr Muga.mmad Ibn Bi.1jaal

Andalusi. This MS. 1s cOniposed of . 222 folios. The date of the 

transcription givan on folio 120 indicate~ that~ 
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This MS. has been written by 'AI-Qldi al-ijasan b. MuJ)amm.ad 
b. al-Na9,ar at Qüs :lJi the month of ~t, 11, S4 7/11,2 and 
_s collated .. with the original copy of Ibn al-ImIm which 
the lattar had read vith the aùthor and had finished reading 
on Bamldan, l" ,30/1135, i.e. nearly three rears before 
the death of Ibn B«jja. 7 

11 

Another date given on Fol. 118 confirms the above mentioned information 

and st;ates that b. al-NS4ar ~l1atEd the text vith the original written 

by Ibn al"ImIm. Ibn al-Im§'m, being a friend and pu:pUo1' Ibn B«jja, 

was requested by the latter to rewrite and reorganize his works. Abn 

Bakr, himselt, af'ter reading the collection 01' Ibn aJ.-Imh told the . 

latter that he had found his own 'WOrks ditficult and does not ex:plain 

his ideas easlly, nor are the ideas understood except with great 

trouble. Therefore, l believe that Ibn al-ImIm was the best person to 

ravise the text which one ~uld trust without hesitation, except that 

the text may not be the original which Ibn al-Imlm ~ revised, rather 
8 ~ 

a second or third copy made atterwards. 

Tadb!r al~utawabQ.id covera 3, pages of the MS. start;ing 

t'rom the middle of Fol. 16$. The MS. is evidently very old and in 

S)Me places the paper is badly danaged. The te2tt contains many gram

matical errora due to the scribe or the original collection of Ibn 



al-Imam. Sometimes sorne illegible words are found. l have corrected 

most of the errors in my Arabie Ekiition with indications to each of 

them, and l tried to replace the illegible 'WOrds by others suitable 

to the coIrliex:t and to the traces of the origin9.1 f words, with in-

dications to ea.ch 'WOrd also. The Hebrew version seems to have con-

siderable additioœl material which l have indicated their places 

and have quoted as they are found in Munk' s Mélanges, as nru.ch as pos-

12 

sible in my notes on the text. The Hebrew version, differeIrli f'rom the 

Arabie , is divided iIrlio eight chapt ers ; l transferred them to both · the 

edition and the translation am l called them Articles. 'Without alter
~ 

ation to the original division into chapters, which eld.sts in both Ara

bie MSS. Munk' sedition will be refered to by the expression "Munk" 

only. The short MS. of the Tadbir which is found in Cairo (see note 5 

above) and which l am using along with the Bodleian is well written, 

pointed and sometimes vocalized. l am going to bracket my indication 

to this 118. like this [MT] and in the Arabie text like this [~]. Asin 

Palacios' edition includes errors and misreadings either due to the 

difficulty of the text itself or to other reasons. l will mention this 
s 

'edition-like this [AS] and in Arabie as follows [u-\]. It may be im-

portant to mention here that my reading disagrees with that of palacios' 

in over thr.ee hundred places, most of them are minor disagreements but 

sorne of them are substaIrliial. 

The English translation might searn a little uneven and 

abstract, but it is certailùy much better am. easier than the Arabie 



text, for although Ibn Bljja vas an eloquent poet and a gifted mus

ician, his phUosophical style is ditfieult and on many occasions 

unelear. He always tries to explain an idee. or to elueidate a 

13 

problem in a simple -y, but often falls short in doing sa and his 

attempt rEnders the tœtt complicated and obscure, a fact which he vas 

fully a_re of. He always explains tba t he does not revise his writ

mgs, rather he leaves that task to his friands and pupilst especially 

Ibn al-ImIm. His aentencés are otten not eol'1'ect aecording to Arabie 

usage and the formal rule s of Arabie syntaxe This 1s particularly true 

of the pronouns, whieh on MOst oècasions are not correct coneeming the 
9 

gender of the subjeet or the objecte Ibn Turayl after Ibn Bljja was 

a_re of these !acts as ve shall see. Therefore, no wonder if the 

reader, who is not avare of the diffieulty of the ten, seems uneom

fortable reading the English translation. 

Finally this thesis 1s divided into thrae main parts, the 

first being an analytical study of the Tad.b!tr, the second an English 

translation of the book and the third an appendix whieh :inCludes the 

re~ition and the indalt of the Arabie texte 



INTRDDUCTORY STUDY OF THE TADBIR 

[1] Who ls The Mutawa~id? 

TadDir al-Mutawabbid is the answer to repeated failures 

of philosophers in practical politics, the failures which consequently 

lead to the obsolescence of their theories. It is the tragic retrea.t 

and the unavoidable defeat of theorization 1'acing reality. The book 

is also a courageous attempt to adopt the truth, that which philosoph-
l 

ers'before Ibn Ba:jja - and aven after - have either missed or refused 

to admit. It is an attempt to reconcile and harmonize philosophy with 

li1'e or metaphysics with physics. It is in addition the rea.lization 

of the author' s amciety and. his refiections on the impossibility of 

living in a perfect state; for if the state were per1'ect, then the use-
2 

fulness of aIl the Tadbir would disappear. The Tadbir is Ibn Ba:jja' s 

own life and own picture as portrayed by his awareness and keen insight, 

as weIl as his personal reaction and original view concerning the role 

of the philosopher. 

Al-MutawaQl}.id may be translated as the man who remains alone, 

by himself, apart from others; the solitary person mo does not 

associate himself with other people. It is also an epithet applied to 

God, The One, The Sole One, He whose attribute is unit Y in essence, and 



who bas no l.1ke nor equal.. The Arabic verb, Tat;aOb-ada means, ta be 

or ta become alone, with none to sba1'6 or ta partic:ipate with himj 

and TawalJ,Q.ada bU IAtnr means to be unique in a certain affaire 

S1m1larly TawabQada bU Ra"y! means to be or to become alone w.lthout 
3 

any ta participate vith him in his opinion. 

Acoordingly Ibn Bajja t s Mutawab.Qid 1s the lonèly philosopher, 
. 4 

or philosophers, l.iving in one of the four imperlecti cities, where 

he is unable ta live a normallifej by living in · an imperfect city 
5 

"he lives in unnatural circumstances and unfavoul'8.ble conditions". 6 . 
He is like a mystic - in being a "strangert', . a · clitferent and unreal 

citizen - although·he i8 not a mystic, and 18 aga:inst Mystics and 
1 

mysticisn. He displays no loyalty ta his city, for he isnot a rea.l 

citizen of it. Rather, he bas his atm natural and normal city in his 

mind, a city on a different level ta which he trav~s in his thoughts 

and ta which he is loyal.; for, 

Happy people, if they exist in these (imper!ect) 
cities have only the happiness of the solitary man; 
and the sound Tadbir (for them) wu1d be the Tadb!r 
of the solitary, whether there be one SIlch solitary 
person or more than one, SD long as neither a 
nation nor a city agrees ontheir view. These are 
the persons meant by the Sufiswhen they speak of 
"strangers", for although they live in their countries 
and among their comrades and neighbours they are 
strange1·S in their views and have travelled in their 
thoughts to other levels which become for them their 
countr1es. 8 



9 
Bence he · is one of the Nawabit (weds - wild flowers) which 

IIgrow up spontaneously among sown crops" without being cultivated or 

cared for, 

Like the savages who live outside organized commun
ities, and the madmen, crlminals, and anarchists who 
live within them, he does not agree with the opinions 
of the citizens of imper1"ect communities. But, 
unlike these, he opposes t~e opinions of the citizens 
of ~erfect comnninities, not vith worse opinions, 
but with tl'lle knowlèdge.· Be bas to live in the 
imperfect community; yet he 1s not a t1'lle citizen of 
su.ch a community. 1.O 

The MutawaQJJ.id, then is an exceptiona.l man who looks around 

16 

him and discovers that everything in his milieu is contaminated, uncl'ean, 

unnatural for h:im and unhealthy. The main reason lihich leads to this 

conclusion, 1s the imperfection of the city, and the main reason for 

this imperfection is that the actions of its citizens are not based OD 

" 

thinldng and reasoning. Irrationality in its dif'ferent manifestations 

creates four main types of cities; irrationality in the city - any 

of the four and théir composites - is Ibn ~jjat s justification of the 

philosopher' s withd:ra.wal into himself. It gives the MutawaOlJ.id the 

right to cease hop:1ng and dreaming about the perfect and virtuous city 

and to isolate h:imself from association with others, although he lives 

among them. 



It is evidant, however, that the MutawaOb-id should not 

withdraw betore rea1izing completely tbat there is no hope to live 

in a pertectly virtuous city, but Ibn BŒjja is relative11 realistiic; 

he knows trom his own experience and trom that ot others that sucb a 

city is notbing but Utopia. He wants his discourse to be ot practical 
li ~ . 

use, he wants to tind a Itrég:fmelt or a path tor the MutawaOb-1d to 

foll.ow. This "rég:lme" starts where other phUosophers have ~me to 

end, for the MùtawaQb.id 

Is obliged in some ways of lire to retreat altogether 
from the' society of men as much as possjble for hm. 
He should not mix vith than except in necessary matters 

. and in necessary measure. Or, he shoul.d EIIligrate to 
ways of life in whicbthe sciences are (practiced) -
ir such (VIly of lUe) does exist -. 13 

This means neither that the phUosopher rtJay attain the 

highest perfection through isolation nor tbat isolation is good in 

essence; but why should one spaak about higheSt perfection if it is 

unattainable in any case, and Wny should one rebuke isolation "If it 

is good by accident". In addition, Ibn Bê:jja 1s fully a_re ot the 

subt1aness of his stand; he knows that man is social and politica1 

by nature, but he knows that the ideal city is onlyan ideal. He . a1so 

realizes tbat "Isolation is evi111 , but he realizes that this 1s "Only 

sa in essence". Furthermore, he knows that the phUosopher cannat 

attain perfection by isolation, but he knows that b;y isolation he . 

17 



comes closer to perfection, because by isolation he advocates his 

efforts ta ba better pr~ared for conceiving mat Comes from the 

"active intellect". Isolation moreover, Erees him from being occu

pied by Slcietyand ite "cozporeal actions". 

This picture of an iSè>lated man who hides his ideas, l'Ole 

and identity, is not sf;range or unusua1 :In Islandc culture. It had 

appeared be.fore Ibn Bijja in a variety of manifestations, since it is 

natura1 ta find that the tl"lle opinions of an intel1ectua1 group di.ffer 

from, or contradiet, the opinions of the majority, or the whole of. 

society which adopts and fo11ows certain strict dogmas. A dogma which 

:Interferes in the individual' s lire in a way that bringe and incurs 

the wrath of the community upon any difference and exposes the lire of 

the individual to grave danger. 

This was certainly the case in the Islamic 
comunity where ph:iJ.osophers were condElllIled and 

--persecuted as sanctimon1ous unbelievers hOlding 
certain doctrines; 14 

especia11y upon al-Ghazâlil s violent attack on phUosophy and phUos-
1, 16 

ophers, where Ibn Bljja lived. 

The Ikh. al-safi' (the Brethren in purity) are a good 

ex.ample of how a group of intellectua1s and thinkers have hidden them

selves insliead of hiding their be1iefs. They thought that they can 

stU1 play the ro1e of leaders fram behind the curtains, and govern 

18 



"~---------
thecommunity in spite of the factual existence ofanother~ 

\J 

ment. Even if they cannot play that l'Ole, they stUl are leaders, 

because the leader "1:!!!!m" 1s a leader in his essence and his art, 

Whether or net anyone exists who accepts him, whether or not 
he is obWed, whether or not he finds a group to help him 
achieve his purpose - just as the physician is a physician 
in his essence and his ab:ility' to cure the sick, whether 
patients existed or not, there vere tools for him to use in 
his practice or not, and whether he _s rich or poor. 17 

The main ditference between the I!!1! of IkhW§;n al=Safl l and the 

MutawaOQid of Ibn B4jja, is tbat the Mutawa1}b.id bas lost all hopes in 

living a normal life in a normal city. He starts tram this axiom and 

establishes himself ta acc~t his fate and malœ the best of it. He is 

a resentful, indignant, hopeless, helpless and passive philosopher. 

The hidden !m!m. of the Muslim Shi fites is another 8ltBJIIple . 

of how the leader may withdraw. Like our phUosopher who renounces 

his leadership - for a whUe at lea.st - or conceals it, is the hidden 

ImIm who instead of manifesting his Im!mship, he assumes the role 

of a secret leader. Since the ~ has f'aced a period of disturbance 

and confusion, he ought to withdrawand -.it untU the end of the 

time, when suitable conditions are established. 

The secret life of Many mystics, the "strangers"; the with-
18 

drawal of Bishr B. al-HafI, mo turned his back on society am 

disappea.red into the desert, etc. are other elCB.mples am pictures of 

19 



20 

our MutawaQl)id. 

Our MutawaQl)id ls a wise man, 'Who rea.liz es - from the very 

beginning - and before becoming involved in unr~listic attempts, and 

before wasting his time and losing his freedom, his lii'e and all his 

philosophical happiness and blessedness, that he ought net associate 

with people of corporeal life. He ought mt nrlx ucorporealitylt with 

his "spirituality" or, to put it in a better way, net nrlx corporeality 

with his "inl:iellectuality". Hence he should seek his own ~ : l'régime"; a 

"régime" oi' the philosopher 'Who has decided to live in an imperi'ect 

society. This philosopher should lay the foundation of his own soci~, 

own lire, and he should decide upon the rules according to which he 

can manage, live and aven address others. He can make the best of aIl 

that OIÜ.y by hav-lng his own "régime" or Tadbir. 

[2] What is Tadbtrf 

The term Tadbir (régime) says Ibn Ba:jja is used with differ

en{; meanings. "The most common meaning, in general, is to indicate 

the arrangement of actions in relation to an intended end". Thus it 

doas IlOt rater to a person who "perfoms one single actci.on by 'Which he 

inl:iends a certain end". The action knov7n to be "single action" is 

not called Tadbir: '\.nli1e the action which is manifold and which belongs 



19 
to a Tartib (arrangement) is a part of the Tadbir. The term Tartib 

is often used in the book to mean Tadbir, for Tartib is 

Sometimes used as signif}d.ng the mode of construction 
or also the prescribing, or observing of a particu1ar 
order in any performance etc. 20 

Bence Tadbir is used in relation to God, because God is the Mudabbir 

(manager, . ruler) of the wor1d; or in fact this t .el'fIl "is used in an 

analogica1 way" for man, because Tadbrr refers originally, to God; 

therefore the rea1 Tadbir is God' s Tadbrr. In addition the Tadbrr 

21 

"might be potentia1 or actua1" but it indicates what is potential more 

frequently and eviden:t.ly, because the Tartib is of potentia1 affairs 

and it mustbe "intellectua1" too. Thus tlit exists only for man", 

for man is the only rational animal. Moreover, the Tadbrr is used 

in two senses, either general or particula.r. 

When the expression Tadbir is used in a general sense -
as we use it - it indicates the "régime" of the cities; 
and 'When it is used in a particular sense, it is 
divided into çorrect and ta1se. 21 

Ibn Bajja . makes c1ear from the very beginning of his. book 

that he means by Tadbir either~ the tlrégime" of the City which is 

the general meaning of Tadbir used amoDg people, or the tlrégime" of 

arry single man l'Ihich is the particular meaning of Tadbir as used in 

our book. In any case the Tadbir has three main characteristics~ 



a) 

b) 

c) 

It belongs to man only 

It refers mainly to potential "rég:iJnetl 

It may be correct as well éÎs false 

It la human becauae it cannat stand without man and his 
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rea.soning. Rationality i8 man' a main quality 'Which plays the es

sential role in Tadbir al-MutawaQQ.id, for it places man at the vertSlC 

of the pyramid of crea.ted beings. These crea.ted beings have different 

ranks which are designated for them in accordance with their nea.rness 

and distance from rationality. AIlimals share with living beings 

(plants) "The actions of the nu.tritive and generative souls as we11 

as the soul of growth", and in a similar way, man sbares with irrat-

ional animaIs 

AlI these facu1ties as we11 as perception, 
imagination, memory and the acts resulting 
from them. These constitute the animal soul. 

But man is distinguished from ail other beings by the rational faculty. 

Thus he is the only one "Who possesses rationality and which contains 
22 

-mat distinguishes man fram the irrational animaIs. 

Ibn Bajja goes into a lengthy discussion about the differ-

ence between man and others in order ta show the importance of the 

fact that man possesses rationality. It is important because it is 

the cause of choice, which is a necessary condition for having Tadbir 



Thus, man' s special actions are actions of choice, or in Ibn B~jja' s 

own 'WOrds, "The human actions by which (man) ls parliicu1arized are 

those which are governed by choice because ever.ything whiCh man does 

by hischoice is a human aet, and every human action is an aet of 

choice". Then Ibn Mjja adds: , uI Mean by 'the expression, " choice" , 
23 

"the wUl whieh is the result ot deliberation". 

Rationalit:r is Ibn B!j ja' s main th 8119 , not only in the book 

of Tadbir, but als:> in manY' of his wrks. Ris&l.at-al...:wacm' (The Latter 

of Fare Well) and Ittisn of 'Agi bi-l-Insin (Contact of Reason [That 
" 

is the active intellect] with man [, s intellect]) are t'NO treatises 

in whieh we find thatxationality is our phUosopher' s central point. 

This leads us to question wby? And if we do, the answer iss for the 

happiness, perfection and blessedness of man, the philosopher or the 

MutawaO'Q.id. If man seeks his perfection through wealth, he is a dream

ing man; or through health, he is a servant of his nature - explains 

the philosopher. A Higher level is that ot the man who seeks his 

perfection bY' acquiring moral virtue s. He rises to the level of most 

noble irrational animal, because he reaches the level of being 

Mudabbar (ruled) by others. He needs a Mudabbir (ruler, manager or a 

persan to set the rég:ime). Still higher, is the leve1. of the persan 

who ajmè towards his perfection by attaining ' the perfection of practieal 

arts. This man is Mudabbir (ruler), :rat his Tadbir ke~s lrlm "servant 

23 



of other men, for he 1s etUI headEd. or ruled b;y others". But when 

a man becomes perf'ect essentiall;y, vith no neEd. of others, he is the 

Mudabbir of his own affairs and the Centre of the mole existence. Every' 

man bas to choose his own state, and the phUosopher noman;y chooses 
24 

the highest. 

In the Ittisn as well as in the Tadbir, Ibn Bljja raters to 

a slightl;y ditferent classification. Different from Ibn Rushd who 

believes that there are tw main methods for mankind to attain happi-2, 
ness through the contact with the intellect:; Ibn Bljja speaks 

about three methods; that of the Jumhur (caramon people), the method 
.26 

of the scholars and the vaY' ot the hapPY' people or the phUosophers. 

The common persan is occupied by particuJ.ar· obj eats of per

ception, by the individuals such as the particu1ar fom of a horse. Th~ 

particular form is the concept which occurs in the SenSlls Communis and 

other faculties such as the imagination and the recollective faculty. 

He perceives the individual horse or, let us say, the spiritual tom 

ot a partieular horse. It tollows frœn this that the particular torm 

ot the horse which exists tor ~ is ditferent from that of '4!!!!: and 

that both these fOIms are not etemal sinee they depend on the existence 

ot the individual which they represant. In addition, these torms dis-



appear vith oblivion and forgettulnessj tor the forms which are 

obtained.by the common persan are corporeal and depend on corporeality. 

The scbolars are dUterent because they' can observe two 

kinds of relations of the spiritual forms. The one is the parliicular 

relation of the spiritual foms which 1s the same of that o.!:st.he~ · " .:: 

common persan. The second is the universal relation of the particul.ar 

spiritual foms. They observe the universal relation ;yeti thraugh an 

intemediar,y. The happy person or the possessor of the Tadbir is the 

one who observes the realit;y of things or the intelligible spiritual 

forms and the rational concepts. This 1s the persan who 1s directed 

towards the theoreticallmowledge and who 1s divine and super10r, fC!r 

Through corporeality the philosopher ia an Slt1st;1ng man 
(only), through spirituaJ.1t;y 1s a higher be1ng and through 
rational1ty is divine and superior. The possessor of 
wisdom (the phUosopher) then, is necessar1ly a d1vine 
and SIlperior man. 27 

It 1s evident that TadbIr, according ta Ibn B!jja should be 

connected and based on a theory of knoWledge. Thus he goes into 

lengthy discussion of the different ld.nds of the spiritual forms, for 

the spiritual ·forma are the concepts according to which our type of 

lmowledge is determined. This makes our phUosopher l s theory of 

lmowledge of three mam levels. The first; of wh1ch is the comprehension 



of the forms or corporeal objects which 1s l1mited br the mernal 

senses. The second is the comprehension of the particu1ar spiritual 

forms or foms having two ldnds of relation; the one is the relation 

betwen a torm and its particu1ar object; and the second i8 the 

universal relation of that forma This universa.l relation i8 between 

the form and the ditterent persans who comprehend 1t. Such a fom is 

called an intemedi.a.ry torm, a name which vas uaed by Ibn Rushd after 
28 

Ibn Mjja to rater ta the same thing. An intemedi.a.l'1 rorm is that 

which passes through the Sensus Comunis and through the imaginative 

taculty. The third 1s the comprehension of the intelligible forms 

which belongs to theph:Uosophers only and by which the Tadbh takes 

place. Among Ibn Bl:jjal8 three categories of knowledge and men, only 

the philosopher can see the truth and observe "The l1ght coming fram 

polished bodies". They are the happy ones who have direct view of the 

sun such as the case of Aristotle. First there are those "'Who' see 

only such light as ia ref1ectied from bodies". Then there are thosa 

seeing "The sun in a mirror". Finally there are the hapPY' persons who 
29 

are '!l.ilœned to the sun itself". 

This theory of knowledge 1a explained in ditferent ways in many 

of Ibn Bljja1s warks, but in the book of Tadbir it bas a special role. 

Thu8 it is explained in detall which va do not find in any ·otber of 

his books or essaya. It covers over a haU of the wole book. 

26 



In addition, bath Ibn Mjja l s theol7" ot lmo1Ù.edge and the 

Tadbtr are connected vith his understanding ot the soul and its 

division, because the seul. is the taculty, which comprises difterent 

taculties, by which man attains dit'terErlt levels ot lmowledge. Bis 

leve1. ot knowledge depends on his taculties and abilities, and his 

TadbIr or managenent deperxi s on his knowledge. In other words, the 

spritual torms vary in accordance vith man' s taculties, and Tadb!r 

varies in correspondance vith his spiritual torms or concepts.
JO 

As mentioned before, the: ta cult je s by which the corporeal 

forms are perce1ved are the marnal senses. The particular tpirit-

ual torms belong mainly ta the :imaginative .f'aculty. But the intel

~igible forms belong to the rational .f'aculty • 

.31 
In his book Ilm-l-Na.f"s (concerning the soul) Ibn Bljja 

inquires into the nature ot the rational fa cult y, where he aaks 

whether this taculty is al ways actual or is sometimes potential and 

sometimes actual. If the second alternative is true, -ys our 

phUosopher, 

Then it must possess matter, and if it has matter then 

it has a mover, since everything moved bas a mover. 

Now, what 1s this mover and what is its nature1 .32 

The answer to the last question is to be found in the Itti@, that 

is the active intellect, which by its connection with man' s intellect, 

27 



the sound Tadbtr becomes possible. The answer to the question 

conceming the actuality' and the potentiality ot the rational 

facult7 ia in 'nm.;.l-Nats it6elf, It is that this ta cult Y is some-

times potentiàl and sOllletimes actuaJ. and "the transition rrom 

potentiality to actuality is a change, and so there must be one who 

causes change, aince all that is moved bas a mover, as w have shown 
33 

beiora'.'. 

Through this -y Il:al B«jja introduces the active intellect, 

the connection ldth which is the rinal goal or the philosopher as 

shown c1early in both Ittisll. and Tadb!r as we11 as in Ris!lat-l-lladl'. 

Yet the contact or connection vith this intellect is not possible in 

all t:fmes nor ror every man. Thus the rational faculty is somet1mes 

actual and sometimes potent:ia.l; and the TadbIr (régime) is somet:imes 

correct, somet:bnes note 

In Ibn Bljja 1 s classification or men, the suprEll1e phUos

ophers only can achieve union vith the active intellect, andacquire 

certain lmowledge in all fields. For snch phUosophers the rational 

racu1ty is always in actuality, and by SIlch lmowledge the city is 

perfect and the citizens à,re happy. But unf'ortunately the phUosoph

ers are very rare, espec:i.a.lly in Ibn Ba:jja' s time, as he likes to 

stress on every possible occasion. Thus the sound Tadbir or the city 

28 



is a mere idea in the phllosopher's mind. He cannot alone bring the 

sound Tadbir of the community f"'.t'om pot ent ialit y into actuality, yet 

he can have his 014'1 Tadbir or se1f-govermnent. This makes the Tadbtr 

of two main types; that of the whole community which is imperfect, 

and the other is of the philosopher who should choose solitude and 

29 

loneliness and live in a country of his 0111. But sven this does not 

solve the problem completely. The sound r~:bne of the city is still a 

-matter of potentiality and the phllosopher still lives in unusual, un

natural and abnormal conditions. Thus he must assume the idea.l Tadbir 

in a connnunity which is not idesl. 

The proper application of the Tadbtl' is the ideaJ. and perfect 
. 34 .. 

city, says Ibn B~jja. .He refers to Plato' s Republic and explains 

that Plato has clarified the meaning of correctiness in relation to the 

city. He bas undertalœn the task of expla1ning wherefrom error affects 

the city, as well as the task of pronouncing the merit, ignorance and 

vice concerning it. Plat 0 , s virtuous city, confirms Ibn BlEjja,knows 

neither doctiors nor judges; its citizens are united in mutuallove and 

never qtIarrel among thsnselves. Further, all actions in the perfecti 

city are proper and correct; that 1s why its people do not- ea.t hann

fu.l foods. They li va on a sound diet, and they do not need remedies 

for more than extracting teeth and s:bnilar things. 



It is clear that in the perfect~ virtuous city ever'f 
citizen 1s giving the best of that far which he 1s 
prepared. All of its opinions are correct, none are 
talse. Ite actions are exclusive1.y and absolute1y 
virtuous ones. 35 

Opposite to this c~~y wa tind the four imperfect eities. 

Ibn Eljja sometimes calls thsn s:imple eities which need both the art; 

of medicine and tbat of jurisprudence. The further the city isrsnoved 

from beinç perfect, the more i t needs these two arli s and the more 

honourable is the rank of people ot both these. Al.-Flrlbt in his 

virtuous city, does not make any referenee to the se two ldnds of people. 

It is a Platonic idea which Ibn Eljja bastaken· directly :t'rom the 

Reoubl1c, or at least other liOrk ot th~ Greak philosopher. The main 

interest of the author ot the Tadbtr, is the perfeet city or the 

rê glme of the phUosopher in .his solitude. Thus he does not spaak in 

detaU about the imperfect cities. He enwnerates them onlyonce, and 

he gives names which were used by al-~rlbi and originall.y by Plato. 

Ibn Eljja must; have read the ~ of Plato as has been sum;rized by 

al-Mrlb5:, tor he echoes the sarne language and vocabulary. 

When Ibn Eljja speaks ot :imperfect eities in names, he ment- . 

ions the following three; the danocraey, tyrannyand oligarchyas 

wall as a fourt.h city called 'Immniy;ya. The last; one needs some dis-
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cusaion, tor the Arabic expression .Jlmlmipa is related to Imam -
meaning the religious leader who issupposed to be perfect and 1nspired 

- at least for the Muslim ShI'ites to whom Ibn Bljja sesns to be ver'1 
37 . 

close. This makes one wonder whetiher Ibn Bljja means ÎAdmim instead 

ot ~Imlmiy:ya. meaning the tront-cit'1 or the tirst one. That is to -'Y' 

the first and highest citY' among the four imperiecti ones. Miguel Asin 

Palacios" reading does not help at a11,s1nce he rea.ds ~Iq!miwa which 
38 

is unusual tenn to be used tor a cit'1. The. Hebrew translation of 
39 

Tadbtr al-Huta_bbid saans to bave a part; of the answer, tor the trans-

lator Müsa-l-:8arb&d: uses an expresslon "which literall,. means priestll" 

or ~Imimiua. Another part ot the answar is gi~n b'1 Ibn Rushd who 

uses this t811ll trom time to t:lme. But the essentiaJ. part of' this is to 

be found b,. comparing this city as described .1n the Tadb!r vith the 

:lmperfect cities of Plato. Ibn Bljjat s ImIfmim. is"ex:ce11ent in action 

and opinions", and naristocrac,. is for Plato, together with monarchl", 

the best etate, it would perhaps be more correœ to think of t:1mocra~'1It. 

This 1s how the four :lmperfecli cities of Plato wuld be completed, among 
40 

whicb t:imocracyis "the least bad". 

Spealdng about imperfect cities leads us to spaak about their 

citizens. The great majority of wbom - if not a11 - are occu.pied bl" 

either corporeality or ~iritua1ity or a oombination ot both. However 

sorne rational citizens may appear from time to time in these cities. 

These citizens are called the Nawlbit (weed) whose lite in the jmperfect 

cormnunity is completely different trom that of the rational citizEils in 



the perfect city. The Tadb!r of the phUosopher :in the perfect city 

ia to rule, a function which adherea to the phUoaopher 1n ~hia nol'Dl8J. 

lite. Contrar.rto Plato, if such a ;function ia not practiced the v~ 

tunction and dut y of the phUosopher doea not make him out of place, 

affirme Ibn Bljja. If the citizene dEllY the phUosopher his prestige 

and his right to rule, he can still be a Mudabbir (ruler) ,for he can 

rule himself &Ilci have his Otm government. He atUl i'8 the king, who 
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can function and enjoy his role, he does IlOt need the impertect kingdom. 

He can have his own, for he ie a Jd.ng in essEnce, a, positive conclusion 

in passive conditions. 

To SUl!l up, the Tadbtr of Ibn Bljja 18 the self-government of 

the exceptionalman. who lives in unsuitable conditions which lead him 

to hie chosen isolation. It is the"rég:fme"of the phllo~pher living in 

one of the four imperfect cities outside hie nomal ldngdom or outeide 

the virtuous per.t'ect city. Further, it is the rule by which the .meta

phyaician can continUe to atta.in his happiness and blessedness, or the 

wayof lite which should be followed by the individual thinlœrs in order 

to reach perfecliion and cODlllun1cate with the active intellect. Simply, 

it ia Ibn Bi:jja' s original wayin choosing exile within the community. 

[3] Historical Background 

To ex:l.le oneeelf' neede a rea.son. We May find this reason :in 

Ibn Bijja'e litel 
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The trag1c death which Ibn Bljja met when he vas secretl:y 

poisoned throws the fir st; light on bis ag1tated and t1'Oubled lite. The 

pby'sic1an tlAbü al-'All b. Zuhr" of SevUle (d1ed 525/1131) father of 

the f'amous · "Abu Ma~ b. ZUhr,r (Avenzer of the Latins), _s a grea.t 

enenyof our ph1losopher. In an epigram aimed against Ibn Bljja he saids 

"The !indiq (unbel1ever, . atheist;) tmlst certainl:y be 
gibbeted, whether he who supports mm 'vlshes 1t or net: 

The beam bas long beën prepared far hhl, and the spear 
bas directed 1ts point against him". 41 

The elder Ibn Zuhr' s riiral1"1 with Ibn Bljja resaltéd in the 

death of the latter. This can be dElllonst;rated easil:y by a couple of 

verses which "Ibn al-ImIm" the !amous disciple of Ibn Bajja composed 

expressing bis feeling at the death of his fr1end and tea.cher, and show

ing the bad lite and situation in the Andalus, he saids 

"0 the excellent land! bo'lf coveted a native land ,ou would 
bave been bad there not flowedvarious calamities within youl 

"(But this land possessed) saline water, entirely glo~ . 
horizon, and the morsel of egg~lant prepared b:y Ibn Ma · Tub". 

Ibn Ma 'Tub was Ibn Zuhr' s servant, who fi under the instru.ction 

of his maslier, as 1s generall:y believed, poisoned Ibn Ba:jja b:y means of 
42 

a drugged dish of egg plant". 

But Ibn Zuhr was not the only. enemy in Ibn Bijja t s lite who 

might bave played enough role in dist;urbing the philosopher' s lite. Al

Fat~ B. KhlqA'nlAs another of Ibn Mjja' s enamies. In his book 



Qal.! 'id al-'Isy!n as well as in his Matmah , he attacks the pillos

opher severel,., and even refuses to spaak about Ibn Bajja e:CEpt et the 

very end of his books. Ibn Kh§:qln devotes over six pages inhis 

caU"id to CIIrsing our author, he sayss 

he (Ibn B~jja), directed bis mind towards the dimensions of the 
fiPheresand the bounda.ri.es of the clmates; he rejected the 
book of God the all-wise, and haughtll,. cast it behind his back; 
(Sura 3, Verse 184) he wished to prave !alse that revelation 
which falsehood nevet' does nor can attain. (Sura41, Verse 42) 
and applied himself · exclusive1y to ·astronomy. He denied that 
we should return uilto God, and he declared bis be1.ief in the 
governing infiuence of the stars; boldl" inaulting the majest,. 
ot the intelligent and all-lmolTing Gad, he hearkened vith 
audacious indifference to his threats and prohibitions, 
laughingto' scom these words Qi Hisl He who bath placed thee 
under the rule of the ' wUl surel brin thee a ain before 
him Sure. 28, Verse ; he believed time to be a revolution 
(of vissitudes), and considered man as plant or a flower for 
which death was the ripening, and for which the snatchiDg out 
(of existence) was the gatherlng of the fruit. Faith disappeared 
fram his hearl; and left not a trace behind; his tongue forgot 
(the praise of) the Merciful, neither did (the hol,,) name cross 
his lips. 43 

This is how Ibn Khlq!n goes on and on attacldng Ibn Bajja and 

stirr:lng people' s opinion against b:1m. It is important to note hare 

tbat the attack on Ibn Bijja by his enemies and the claim that he was 

atheist led b'hu to be t1perseCllted because of his atheiSll" as G. Barlion 
44 

puts it in bis Introduction to the Histon of Science a fact which is 

enough ta malœ the ph:U.osopber give up an,. hope in getting along vith 

this communit,.. 

Ibn B!jja, Abü MuQ.ammad Ibn Yab-ya. al-Tujrbi al-Andalusi al-
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" 

Saraqust1 (native oi Saragoasa in Spain) Imown aa Ibn al-sl"igh 

(the son of the jewe1ler) and genera11y called Ibn Bljja (AvSnp&ce or 

Avempace in Lat:in) Ibn Khal1iJc,.~ derivea the word Bljja trom a. 

Frankish name meaning aUver (or gOld). It ia, perhaps, an alteration 

of the Spanish ~rd plata which may have sorne relation with al-sl"igh, 
, 4$ . ' 

for it 1s believed that h1s father waa a goldsmith. The philosopher 

'&fls hom in Saragossa about the end of the firth Islamic century, that 

ia before 1106 A.D. but no precise date is given. 'He Wls the object of 

numeroua accusations Wllch were brought br the people of his time who 

tried ' to ldll him on many occasions as Ibn Ab1 "Up.ybi'a declares at 

the beginning ot his biographical account of Ibn B~jja' s life. Tbrough 

Nafh al-TD> of. "al-Maqar5: and other sources va know that Ibn B!jja the • 
wazir (ndnister) of Abü Bakr B. Ibralrlm the governor of Murcia and then 

of saragossa for around twentyyears until the city, saragossa, liBa 

taken by the Franks in the month of RamacŒn in 512 A.H. (January 1119 A.D.) 

When Ibn Mjja left Saragossa to Valencia thEllto Xativa, where he 

became a llazir tlien imprisoned by Abu Is~q IbfihJm Ibn Tishaf:in the 

Emir of that place. After prison, our phUoS)pher left Xativa for Fez 
46 

where he W&S killed, in 533 A:lI. (1138 A.D.) . 

Among the di.t'ferent contradictory biographies of this 

philosopher, given by ditferent authors, one ~as to examine the data 

very carefully. Probab1y the two MOst accepted facts ares first, that 

he was persecu·ted, as va have sean, and second, that he lived in a period 

of unrest, especially for a free thinker. After the death of Hi_. al-
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Mu'tomid Billlh (427 H.) the last IUman Khalit ·in al-Andalus, the 

decadence of the Musl:1m domination of Spain commenced. The weakest 

period before the final de.feat was between ~3 H. and 479 H. during 

which the party-kings had taken ovar. That _s just before Ibn B!jja 

wQs bom. In 419 H. alter the Muslims of Spain had almost lost every 

hope of rega:Uiing unit Y and strength, one of the party-ldngs went to 

Morocoo and sought the help of Yousuf b. TashafÜl, the founder of 

Almoravids dynastY-J aga:inst the Franké. Ibn Tashafin was able to take 

over and give anew hope in the struggle aga:inst the Franks. But when 

Youauf' b. Tashafrn died in 493 H. and his son Altb.Yousuf took over, 

the real power fell :into the bands of the jurists and the traditionists. 

Ali b. Yousuf was not able to 1I1alœ his decisions without consulting the 

religious leaders, for he trusted them and needstl as. well their support 

whUe thq vere strong and had authority over the people. Ibn B«jja 

who Uved in this period, aCCOmpanied and served Al! b. Yousuf, but he 

could not get along vith the jurists and the traditionaUsts nor _s 

he able to prevent his friand and protector Alt b.Yousuf; from be1ng 

under thoir influence. He first predicted and thSl witnessed both the 

fallure of the Almoravids dynasty- and the vanishing or his bopes • . 

During the Almoravid dynasty-, under which Ibn B«jja lived, 

the oonservative traditionists were the victors of the almost œntinu

ous struglle between free thinkers acquainted with philosophy' and the 

traditionists; or as the;y are somet;imès called the JumhÜr (connnon 
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people) and the Khls@ (elite). This victory of the Jumhür appears 

to bave a special. significanee during Ibn B~jja 1 s lifee Tt«) main 

eleuents show this. The first is that Ibn Ba:jja vas the tiret philos

opher in al-Andalus who eleared and opened the toad tor the ph1l.ofDphers 

arter lûm· SUM as Ibn Tutayl, Ibn Rushd and Ibn · !ti.aldün. The secondis 

that he was the tir st philosopher to appear alter the great attack ot 

al-Gbazill on philos>phy and philosophera. 

One may speak about Malik b. W&baib and Ibn ijazm as other Irae 

thinlœrs ot Ibn B~jjal s t:1me, for ~er the firsli books ot philosophy, 

which Arabie Spain vas intl'Oœced :in the fourth Islamie Century(tEilth 

eElltury), no real advancewas made untU Ibn Bljja and the t'NO others 

appeared. But both Malik and Ibn ijazm are untavourably compared vith 

Ibn Ba:jja. Ibn ijazm who lived bef"ore Ibn Bljja, left nothing coneeming 

the philosophieal books whieh were intl'Odueed to Spa11l during the l'Ille 

of al-lJakam II, "ex:eept e1'1'ors and alteration". Malik b • . wabaib the 

contenporary ot Ibn Bljja left in writing tlonlya sall amount ot logie". 

He ehose another path beoause he _5 af:ra.id for his lite, as soma 

attsnpts on his lite made lrlm give up invesliigating rational knovledge 

and tum to "the r~l1gious sciences" only. Thus Ibn B~jja beeomes, 

almost, the only manto go ahead vith philosophy, tor 

He was the .,nder ot his age and the portent in the sky ot 
his thle ••• He was among the grea,tesli investigators of his 
thle, most ot whom d1d not attempt to record any of their 
thoughts, and he was their superior in invsst;igation and 
natuyally more penetrating in making distinctions. 47 



Al-Ghazll.!' s severe attack on ph:UosophicaJ. thin1d.ng was 

e.zpressed ma1nJ.y in bis Tahlfu.t al Fallsita which, apparently, did 

not reach Ibn BŒjja. FragmEJlts ot or at least the t1tle and aubject 

"Al-Muna1dh Mina al-Dalll. 18 the one book ot al-Ghazll.tt 8 wh1ch 

rea.ched our man in the vest tor cerfiain. He mElltions this book by 
. 48 

name in Tadbtr al-MutawaQ.Q.id as well as in RisIlat al-wada! In the 

TadbÜ" Ibn B!jja explains that al--Ghazali' a method, which 1a tbat ot 

the mysti1cs, makes him one ot the people ot the seœnd claas only 

whUe he claims that he bas rea.ched the ultimate bappiness andtl"llth. 

This 1s Just 1ma.g:fnation and talae opinions, oonf'irms Abü Bakr. In 
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Ris!lat al~', the Andalusian philosopher mentions anotbel" t:bne that 

nal-Munqidh" bas reached lUm., and he ~là:1ns that al-Gbazm's cla:lm 
, . . -

tohave witnessed some d1vine mattersand reached the ult:tmate happi-

ness during his isolation 1s Just false imagination. It 1s clear, he 

confirms, tbat this man did not surmount the stage of people of pariiicu

lar spirituality and that he 1s m1staken and tells m1stakes. 

It 1s very interestiing to see bowal..QhazIJ.t 1s conceived by 

a philosopher who l1ved immed:Latelyafter al- Ghazn·r (d1ed 50, A.B.) 

arutl after the grea.t victory ot the tra.d1tionists over the phUosophers 

and before Ibn Rushd. It 1s interestiing, too,to see bow a philosopher 

dares to stand up and speak not only about philosophy' in an exalted vay 

but als:> aga in et ~J:>,ll~,,~ltl.~ himself, at the time in which other free 

thinlœrs SIlch as Malik b. '\Whaib prefered to withdraw secret;ly' alter 



the first threats. It needed the courage of. a real free thinker to 

take such a stand. Little wonder therefore that the lite of such a 

man should be a troublsd one. 

The accusation of ~~J{I}F,S8h is not pure falsehood, if one 

rElllEmbers that Ibn Bljja rejected many of the religious beliefs. One 
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of which is that Ibn Bljja made clear that tbere is DO ditference be

tween individuals af'ter death. The happy ones are not ditferent and 

mlmel'OUS in number, rather they are one. In nal-Ittipl" the phUos:>pher 

declares quite open1y that the pure intellect is the only part; of man 

'Which survives aftier bodUy death. Tbis tbeo17 tbat noth:1ng individual 

continués to exist afterbodUy death, and other theories of Ibn B!jja, 

along with his stand against al-Ghaz!li at a period which was dominated 

by traditionists is sufficient reason ta accuse h:1m of heresy and then 

to give h1m a tl'Oubled lite. 

In conditions sueh as of these in which Ibn Bl:jja had ta live, 

and atter losing bis Wlz!rat (ministership), being1lllpris:>ned and 

baving his home tOlm taken b,. the Franks, it is 1ittle wonder that a 

persan l1&,.lose hisfaith in others. Espeeial~ if this perEDn holds 

certain balief's in whioh he trusts to be the besli, and especially it . 
he is under the jmpression that comntOn people are Ve%7 close ta an:lmals 

and tbat only a few individuals appea.r from t:hne to t:lme and attain the 

tru.th. He was the individual of his timè, the MutawattOid who _s in 

exile, for other philosophera did not existe 
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[4] Al-i'mtawaQtdd l s doctrines: 

In the last two pages of· Tadb!Lr al-MutawaQ.b.id as it stands 

:Ln the collection of Ibn al-Immn, the author mtroduces an idea or 

po:Lnts to it very bri~ which seems to be one of his :Important 

dootrines. That is his doctr:Lne. concerning the eternity of the :Lntel

lect and the Rational foms on one band, and the tenporality of aIl 

other be10ngings of man including the foms of O)rporeal bodies and the 

spiritual forms on the other. This is eJq)la:ined very frequent1y by Ibn 

Bljja in the Tadbtr, but at the end of the book it seems to be his final. 

oonsidered conclusion. Taldng into account the diffiœlt mode of expes

sion, the ambiguous :illustrations and analogies am the rt:petition of 

detaUed examples of the writer, one has to find out Ibn BŒjja l s O)nclu-

sions. 

As it Wls stated betore, Ibn Bljja did DOt be1ieve in individual 

afterlife. It ma,. be said œre tbat the Muslim Arlstotelian thinkers 

and philosophers of the East, before our man in the West, also did not 

believe :Ln individual afterlife. This is true to a certain ex:tEllt, but 

"Ibn B!jja _s perhaps the first to have f01'llDÜated .a 49 
. clear and consistent philosophie position on this po:Lnt". 

The expression "one" '. believes Abù Bakr, is used :in various 

meanings. Man, for EIlC&mple, is called "one" although he is transferred 
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from one st;a.te to another; and lJB-nld.nd 1s "one" although :J)me 

individuals are actually ccmplete men and others are note In contrast, 

the rational foms which are the universal ones, are believed to be 

"numerouS". They are not "munerous", confirms Ibn B~jja; rather they 

are "one", for the intellect i8 "one" and 1ts oneness uniteà an its 

manite stations. This doctrine of the MutawaQtdd is explained very 

clearly in Risllat al-Ittisn. Ibn Bijja _ys, 

In general, sinee this intellect is one in number, then the 
individuals who have contact with the intellect, are aU one 
in number. As wen one takes a magiletic stone ••• The Magnetic 
stone wuld attracti the iron and the 11"on wuld attract other 
things ete. It is similar to thealCBmple of the ship which 
moves in accordance withthe movemant of its captain, yet 1t 
1s jmpossible for corporeal things to be one as that is 
possible oIÜy for the intelligibles. 50 

Through this oneoness of the intellect Man can attain eternity, 

for man is partly corrupted partly note All corporeal. things and things 

based on corporeality are corrupted, while only rational exisliants are 

eternal. Ibn B~jja bas a very clear statement which confirms this claim. 

He sayss 

"It 1s (the intellect) one and not numerous, because it is 
frae from a11'1 relation vith the matter (corporeality) 
wal Nazaro Min H!clhih! al-Jiha Huwa al-HaYj:t al-'Jtkhira 
(Rationality in this respect is the future l~e). 51 

" /way 
Abü Bakr mentions anothe for man' s eternity which is connected with the 

first. The condition 1s eternity by being renembered in the minds of 

men. He believes that the ndnds of men hold memoriss' of the possesaors 

of dif'ferent arts sorne years o Illy • People of science sUrvive in this 
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. ws.y hundreds o~ years, and phUoaophers thouSlnds. This i8 the only 

afterlife of individuals. A1-Firm>!I: bef'ore Ibn Bajja, bad made the 

intellect his central point, and considered it the head of the community 
$2 

or the ld.ng of the city; but he did not go as far as Abü Bakr did in 

e:xa.lting and even 'NOrshipping the intellect. 

Ibn Bijja' s concern about rationality alXi the intellect; lea.d 

us to ask t'NO important CJIlesliions. First, how is rationalityattained? 

Or, how one can communicate vith the "one-intellect?" The second 

is a question which constitutes a ceœral point, if not the central. one, 

in Islamic phUosophy: it is the question of prophecy and its place in 

the philosopher' s thoughts. 

As for the first queslii.on, it is evident tbat Ab« Bakr does 

not give a method or a IIpathn if one may use the mystica' language. 

We do not know bowone can become "rational", but it ia clear .that not 

every person can become one. It seems as if it is a matter of :fate 
. . 

more tban a matter of achievement through iree will. Natural disposit

ion plays the most imporlant role in being able to contact; the act;ive 

intellect. Ibn Mjja doea not eq>lain why, ratœr he leaves Manalone 

facing his fate which is deterndned by the movemen~ of the stars, or 

thespheres if we want to reduce the jmpact of the terme Here again 

we remanber wh9.t'Ibn Khlt* has said about Abü Bakr. However, Ibn 
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Bijja ~eaks of another ~y of oommunicating with the "intellect", 

which is that man himself contacts the active intellect. Risnat 

al-Ittisn mentions both ways equally; man ascends through the 

dif'ferent types of torms, and through his rational forms he contacts 

the "other intellect" in an ascending _y; and"since it i<i possible ,3 
to have the opposite way, (the contact may) seElll like descendingtl too. 

De~ite this, one' s fate is still the main factor, for if the persan' s 

nature does not make h1m capable of conceiving more tban the corporeal 

fOIms, he would not be able, in any we.y, to get in touch with the 

active intellect. Only the phllosophers and the prophets can bave con

tact with the active intellect, the phUosophers more sa by the VlJ.y of 

ascending and the prophetis more so by the _y of descending. 

This puts Us right in the middle of the second question. Ibn 

Bljja does not rater to the prophetie when he speaks about men seeing 

the nashing light ot truth, rather he refera to Aristotle and the other 

philo sophera. He nmst bave been a_re ot the tact that the readers who 

have the least lmowledge ot metaphysics would be inclined to idelitify 

men of' the highest cl.ass, that 19 to say, men of the third stage in 

acquiring knowledge, vith the phUosophers more than with the prophets, 

even if he did net mention Aristotle by name. However, Ibn Bljja rarely 

mentions the prophets, and when he does he chooses to do sa vith delib

erate amb:iguity. He completely taUs to conceal his belief in the 

SIlperior1ty ot the phUosophers over the prophetise He distinguiahea 
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between the people o.f troe opinions and tho se who are inspired. The 

latter bave a kind of intuition 

1twhich enables them te arrive attrue and certain conclus
ions without hav:lng to lmow the prmses and the intemediate 
links of reasoning that lead up te these conclusions". 

The former are the one s who lmow both the pren.ises and the intemediate 

links, or in Abü Bakrl s language both the "concept Il and the "demonst#rat

ion". Thus, "on tbis hypothesis the people who on1r .. br the l:ight 
. - :;55 

oom:ing trom poli shed bodies could be the phUosopherstt • 

The superiority ot the philosophers over the prophets can be 

underst#ood br ditterentexplanations. Both the perfection ot the city 

and the perfection ot the Mutawaptlid do not require any divine law; . 

rather they require communication w.Lth the active intellect. This com

munication isnot pertect with the pl'Ophets while it is perlect with 

the philosophers. Thus the city needs a phUosopber more tha.n a prophet. 

Perhaps the prophets are needed in the case of imperfect cities, WEIl 

God sens his 'meàsengers and prophets to the people who do not have other 

means tor contacting HiDi. The prophets provide the Sharl'i' (law) tor 

those who are in need ot thsn. The ShaI€'il are God's gUt te people, 

whUe His gili to tho se whom He desit'es is to draw them ne&rer to Him 

by providing thEll1 with the lmowledge ot His essence. That is the sig-

niticance of manls intellect, Godls dea.rest creation. 

Ibn B«jja never spoke about the Rasü1 (Godl s messenger) in 
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the plural. This certainly bas its significance, for lIMuQammad" has 

no particu1ar statue which dist;inguishes him from other prophete as it 

is generally believed among Mus]jJns. This departure from the cormnon 

beliet, alongside with our philosopher' s attitude concerning the higher 

rank of the philosophers over the prophets, placeS lUm directly outside 

Islam. This is because the a~~È"r of the TadbÜ'. Wlnts to draw nthe full , 

logical conseqllences of the method of rational interpretationlt • He 

refuses any compromise between theolog1cal attitudes and philo~phical 

interpretation concern1ng both future lifeand prophecy. This 1s natural, 

for if we try to discover the difference betïween his attitude and the 

a~titudes of previous Muslim philosophers, we come to a vf1l7 important 

result; it 1s a difference between rationalisn and intellectualisn, 

"if.' the attitude ot the other Fal!sifa can r:ightly be temed 1ntelJ.ec:t-
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ualisn, his 1s Abü Bakr undUuted rationaJ.isn". 

It 1s true that both "al-Flrm>5:" and "ibn Stn!"connect the 

revelation with rationalization and identify it with the act1ve intellect 

- as Ibn B!jja doea - in an attEll1pt to solve the biggesli problem ot 

Islamic philoSJphy, but neither one of them draws the only logical con

clusion which bas nothing in common wi th the general belief of Islam. 

That 1s to say to put the p,rophets outside the peri'ect city and to be 

interestied only in the phUosopher and his happiness and perfection. 

Sure1.y, the writer of the Tadbir mentions the inspired people and the 
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prophet and does not ignore them completaly, for they receive their 

inspuatiO!l: : frœn the active intellect, but he denies thE!l'1 any IOle in 

the per.f'ect city, or at leasli he ignores it. He is only concemed about 

the Muta~Q.id and his Tadbtf, which cannot be accomplished except 

through rationalization. 

Probably "Ibn Tutayl" after Abü Bakr, is the closesli 

philosopher to the latter both in time and in bed.ng interested about 
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the philosopher in his isolation. Ibn 1'ufayl the author of ijay b. Yagzln 

allows his philosopher to grow up Blone in an isolated island where he 

can, only through bis intellect, solve the philosophical problems and 

attain happiness and perfection. ijay vas able through his sharp intel

lect and f'ine nature to reach the same results libtch àn;y Aristotalian 

philosopher mal" knO~1 through studying and leaming. Yet, fortunately 

or not, ~.Y. agrees coJlt)letely with prophets and religious messeng.ers. 

Both reach the same results and attain the same knotiLedge, because Ibn 

Tufayl' s philosopher becomes a ldnd of Robinson Gruseewho follows a 

mystic path am turns into a ~ecuaJ.tive mystic instead of' continuing 

his intellectual discovery and remaining a rational phUosopher. This 

is the departure point between the two men, Ibn Bljja, the f'irst philos

opher in Islamic Spain and his successor Ibn Tufayl. 

In the introduction of' his philosophical romance Ibn Tufayl 

particularizes Abü Bakr by the J.a.rger account of that of' other phUos-



ophers. Perhaps he wants to smw his indebtedness to Abü Bakr for 

having access to both Ris!lat al-Ittisn and Tadbtr al~uta~lJ.tdd. 

He expresses his respect to Ibn B!jja by the following sentence which 

ve choo se from allDng many' 

"There was none among thsn (i.e. the phUos>phers) of 
more penetrating intelligence, sounder in investigation 
or with truer views than Abü Bakr b. al ~'igh" 58 
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Despite the fact that Ibn Tulayl was the first successor of Ibn Bljja, 

that :', he had access to the latter warka am tbat he was fullyaware of' 

Abü Bakr' s rational stand, he reached d1fferent results. His result 

vas similar to that of all other ArtBtotel:l.an Musllm philosophers, such 

as ~l-F§r'b!, Ibn SW and even Ibn Rushd. For Ibn Bljja, the intel~ 

lect; this was the beginning and the end. 

[5] Oonclusions 

Ibn Mjja does not mention Ibn S~ at aU. He derives his 

political phUosophy directly fram Plato ,and al··F!rabi, but he does 

not agree with thsn in considering that political activity is the Most 

essential dut Y of the philosopher. He believes that under unnatural 

conditions s:imilar to his, which are unfavourable and IlOt likely "to 

be changed for better in any forseeable future" the phUos>pher ought 

ta withdraw. It is evident that his stand concerning the phUosopher' s 

withdrawal is a shift of anphasis from the perf'ect city to the per-

fect individual who should commune with his fellow philosopher in 

spirit if' not actually. Ibn Bljja' s suggestion is very logical, 

because the final goal of the phiJ.osopher is union with the Active 



Intellect, and that union is net "depandent upon living in the ideal 
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philosophie city but coul.d be achieved in solitude". 

Perhaps it is note'WOrthy to formula te the ditference between 

Ibn Bljja and other Muslm philosophers by saying that aU Mus1:fm 

phUosophers except Abü Bakr were oonvinced tha.t the Musl:im Shari1a 

has equality with, if not supe rio rit y over, the idaal city of Plato. 

In addition, aU of tbem, except Ibn B!jja, try to intermediate be

tween Shari'a and philosophy, and try to identify the prophet vith 

the philosophers or the Muslim leader with the hea.d of the perf'eot 

city. It is a unique stand' of a unique man. 

D:espite his platonic inspirations, thought and texms, Ibn 

B!jja is not interested at all in the qualities of the ruler, 21is 

duties and his constitutional foms, ."'e find no place in his 

thoughts for Shari' a nor for Plato' s Naw'rImïs (laws). The Muta:wa.b.oid 

does not need the perfect city; and even if it exisf;s, he is not 

obliged to live in it. He oan becCllle the nearest to God, only bl" 

knowledge gained bl" the speculative fa cult Y and science. Ibn B!jja 

~ores the insistance of Aristotle that man is social and politioal 

by nature with full awaraness of that, for the city ia not :Important 

when the metaphysician can through his striving intellect, unite 
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with God. 

Finally, it may be useful to end our discussion concerning 
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Ibn B!jja br hea.ring the opinion of another philosopher of him, for 

it ia the MOst accuxate account which ife ever can find about Abii 

Bakr in the classica.1 philo9Jphical. writings in IsJam. That is Ibn 

Tufaylt s opinion. He saids 

Those who grew up in Spain endowed with superior intelligence, 

before the sprea.d of logic 'and philoS'ph;r there, . spent their 

lives in the stiudy of mathematics, in which they made great 

advances, but were incapable of anylihing more~ Then there 

grew up after - them a generation ••• then there grew up after 

then another generation, possessing grea.ter insight and nea.rer 

to the truth: there \18.s mne among them of more pen.etrating 

inta1ligence, sounder in investigation or with truer views 

tban Abti Bakr b. al~~1gh, except that worldly affairs en

gaged him, sa that ·dea.th eut him off beiore the appearing of 
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the treasures of his lmowledge and the diwlging of the secrets 

of his wisdom. Most ot his existing warks are imperfect and 

unfinished, SIlch as his book on thé Soul, the Tadbir al. 

Mutawa1)Q.id and what he wrote on logic and natural science. As 

tor his t1hished books, theyare short books and hast Y treatiaes. 

He, himself, said sa sxpressly, mentioning tba t "the idea which 

he attsupts to prove" in the trea.tise on the Union His not to 

be perfect1y understiood there except with · great trouble and 

inconvenience", 61 and that "the arrangement of the exposition 

is in some places not according to the MOst perfect method, and 

he had not the time to change··it". 62 Such is the condition 

in which this man' s knowledge has reached us ... 

A page or two previously Ibn Tutay1 had said apropo s of the 

delight which a ccompanies the "union of the intel.lect w:l.th man" 

tbat Ibn Bijja bad not kept his promise to explain the nature ot the 
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union in detaU. 
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From what he said - May God be pleased vith him -

Concerning 

TADBIR AL41UTAWAHHID 

(The rég:ime of the Solitary) 

Abü Bakr Ibn al.~ "igh 

- may God have mercy vith him -



'ARTICLE l 

The expre ssion Tadb5:r Itrég:lme" in the language of the 

Arabs, is used in many(different) ways" which are enumerated by their 

philologisl:is. The MOst common usage, in general, is ta indicate the 
1 

arranganent of actions in relation ta an intended end. Hence it is 

not used in relation ta a person who performs one single act-ion by 

which he intends a certain end. If a man believes an action ta be 

smgle, he would not call it Tadbir: if he believes it ta be mani

fold and dea.ls with it as an action having Tartib (arrangement)" then 

he calls that arrangenent Tadbir. Thus they fJ!j.y that God is the 

Mudabbir (manager) of the world. This Tadbir might be potent:ia.l or 

actual, but it more frequently and obvious1.y indicates what is 
2 

potent1al. It is clear that if the arrangement belongs to potenti.al 

affaira it must be inte1lectual, for this 1s particular ta the intel

lect and is possible through it alone. There:fore it exists only for 

man. When the expression Mudabbir (manager) is used, it is done so 

in an analogical wa1', for Tadbir refers ta priority and posteriority. 

The expression Tadb!tr might be used as the naIne for the process of 

bringing this arrangEJll9nt into existence - insofar as it is created. 

This is more frequent and apparent in man' s actions, Iess ~ in the 

actions of the irrational animal. Wh.en Tadbir is used in this wa1', 

it ia employed in generality and particularity. When used in gen-

$2 

,cil' , 
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erality it refera to aU man' s actions, wha.tever they MY' be. 

A1tbough uaed in relation to bath the profe ssions (the practical art s) 
3 

and the capacities, it is more frequent and evident m relation ta 

the capacities. Tbat is why [Fol. 165 v] it is used to indicate the 

arrangement of the crafts of shoemaldng and wea.ving. When thus uaed 

it again poss3sses~;; (bath) ~enerality and particu1arity. When it 

possasses generality it is employed in relation ta all actions in

oluded :in the arlis which are caJ.led capacitie s,as l have summarized 
" . 4 

:in the book of alJI.lIrkla1~dant (Political Science) Possessing 

particularity, it is uaed in relation ta the Tadbir of the cities. 

Sane things for which· the expression Tadbtr is used are above others 

in honour and perfection; the noble st. of these is the Tadbtr ot the 

cities and that ot the home. Yet it is rara1.y used in relation to 

the latter, and then not without qualification and restraint. As tor 

the Tad.b!r of war and s:imilar subjects, theyare divisions ot these 

two ldnds. God' sTadbir ot the world is ot a ditrerant nature which 

is very tar trom even the closest meaning. This 1s the absolute 

Il rég:bn ell , and the MOst noble.:,· It is called Tadbrz. onlyon account ot 

the supposed similarity between it and God' s creation ot the world. 

Evidently this tllPe ot analogioa.1 term is farthest. fram being uni

vocal; it ia almost purely equivocal. The cormnon people use it in 

an analogical way, mile philosophers apply it in a purely equivocal 

wa1'. They enumerate it among the analogica1 tems onl1' insotar as an 

object is called by the name ot its likeness. This tllPe is not in

c1uded among the analogioal terms on account ot its rarit1'. That is 



~ common people do not describe God' s Tadbtr correctly. They SlJ.y 

tbat His Tadbir of the world ia "correct", uprecises", Upertect", 

and the like. These expressions :1mply more than jusli correatiness. 

According to oommon people, "oorrect action" is the genus designated 

for aIl precise and pertect actions, the discussion of this i9 to be 

found elsewhere. 

When 'the expression Tadbtr is u9ed in a general sense, 

as w use it, it indioates the Tadbh of the cit1e9; when u9ed in a 

particul.ar sense, it i9 div:ided into correct and false. It is s:nne

t:imes believed that the Tadb!r is frae of these two opposites; when 

examined and. pursued, however, it appears that they' neoessarily ad

here to it. This is lmowable even for those with the least lmowledge 

of political philo EPphy. Therefore the two types whioh are obaract

erized by the eJq>ress:ion Tadbh may be divided into oorrect and 

, talse. 

As for the Tadb!r of the cities, Plato AAs c1arified its 

nature in his Politioa1 Scienoe (the Republio). He a1so claritied 

the meaning of "oorreatiness" in relation to it and how Ufa1sity" 

app1ies to it. He has underliaken the task of dea1ing with what had 

alrea.dy been said conoeming it, and has oont:irmed the mea.ning of 

virtue, ignorance and vice in relation ta it. 

As for the Tadbtr of the home, it is - as suoh - a part of 

54 
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the city. He (Plato) bas there explained that the home is natural 

for man alone. He has EDCplained also that the best existence for a 

part is it s being just a part; that is why he has not made the Tadblr 

of the home part of Political Science. He has alread1 spoken of ' it 
S 

in regard to Political Science explaining there What the home is, 

how it exists, that its best e«istenœ is col1ll1unal, and the nature of 

its cormmmality. As for the home in cities other than the perfect 
6 

city - namely, the four types which were enumerated - 1ts existence 

is jmperfect, and it has unnatural elements. That first home is the 

only perfeet one, to which no additionaJ. element may be added without 

its turning into a defect, as in the case of a sixth finger. It ié 

the characteristic of the perfeet home that any' additional elElllent in 

it [Fol. 166 v ] is a defect. It is its characteristic alsothat aU 

other homes are :imperfeœ and diseased in relation to it, becausethe 

states by which a home differs t'rom the perfeet home lead to its de

struction and perdition. That is why these states are like sicmess. 

Sane people have undertaken the task of dealing with the 

Tadbir or these imperfect homes - name1y, the sick homes. The 

dec1arations of those whose books have reached us are eloquent (i. e., 

unscientific) • What we have said - that aIl home s, except the per

fect one, are sick and distorted, and that they do not exist in a 

natural way but rather in an arliificial way - is clear. That is why 

their virtues, ~C9pt for those which they share with the perfect 

home are aIse artificial. The doctrme of the perfect home bas a 



necessary and lmown order. As a resuJ.t of this shared part, the 

doctrine (of the jmperfect home) ia als:> necessarily scientii'ic, 

sinee no home is devoid of .many things - natural parts of it - which 

are ·in connnon with the perfeet home. If a home were devoid of these 

it would be unable to continue to exist, and it liOUld be a home in 

name only. Let us abandon this discuss~on andleave it to one who 

bas frea time to deal with it. 

Furthermore, the perfection of the home is IlOt anxmg the 

things which are desirable in themselves; rather, it is desirable for 

the perfection of the city or for the realization of the natural end 

of Man. It is clear that coneem for the latter case foms part of 

coneem for Man' s"régimM for himseU.Either the home is part of the 

city and concem for it 1a part; of concern for the cities, or it ia a 

prel:iminary step towards another end and ooncern for it 1s part; of 

tbat end. From this it becomes clear that concern for the régime of 

the home, as is wall lmown, neither bas benefit nor is a science. If 

it were so, it would be so OIÜ.y tElllporarUy, as oœurs (accidental1y) 

in the literary books of the rhetoricians which they ca11 psych010gi-
7 8 

cal - such as Kalnah wa Dimnah and Hukam!' u1-~ Arab (The Wise Men 

of the Arabs), which contain recommendations and admonitory' dis

coursas. Most of this exists as chapters of a book: e.g., in the 

chapters concerning the canparw of the SUltan, association with 

friends and so on. What is true in most of this is true OIÜ.y at a 

certain time and in cert;ain types of way of lire. When the way of 



lif'e changes, the ideas which are universal also change; they 

become particular after having been universal, and harmful and re

munced after having been beneficial. You can see that clearly · if' 

you become acquainted vith the contents of the books written on tbat 

subjeati and if you compare each idea. vith tbose of a later time. 

The perfect city ie characterized by the absence of the 

art s of Medicine and jurisprudence, because relations among ail the 

citizens are based on love and there is no dispute among them at aU. 

When a part of it is devoid of love and disputesoccur, then there i8 

need for the esliablishment of ju~ice and a necessity for someons to 

esliablish it; namely, the Q.I~i (judge). Further, all actions in the - . 

perfect city are proper; this is its characterisliic. Renee its 

people do not ea.t harmful foods. Therefore they do IlOt need knowl

edge of rElllediee for choldng caused by (poison) mushrooms or ot,ber 

s:imilar things. Nor (do they require) km'W:ledge of how to cure 

(excessive) drinldng, since nothing which ia not properly in order 

exists there. SimUarly, when the cit1~eneforsake [Fol. 166 v] 

physical exerci.se, many types of sickness appear. It is clear that 

aU this does IlOt occur in the perfect city, where there is need for 

perhaps nothing more than extracting (teeth), etc., and in general, 

(ta provide for) those sicknesses, the :imm.ediate causes of which are 

external and which the healthy body cannot by itself resist. It has 

been observed that severe wounds of heaJ. thy people cure thsnselves 

spontaneously; other instance s prove the same. Therefore, the 
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charcteristic of the perfect city is the absence of both doctor and 
9 

judge, while one of the common cha.racteristics of the four smple 

(types of) cities is to be in need of both doctors and judges. The 

further a city is removed from the perfect city, the more it needs 

them, and the more honourable is the rank of these two kinds of 

people. 

It is clear that in . the perfectly ,virtuous city every 

citizen is given the best of that for which he ia prepared. AlI of 
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its opinions are correct; none are false,. Itè actions are exclus

ively and absoJ.ut.;ely virtuous ones; every action - outside it if it 

is virtuous - is so (only) in relation:to certain existent corruption. 

Cutting an organ frOll1 the bo~ is essentially harmful, but it may be 

accidentally useful for one whom an adder has stung; for his body 

regains soundness by cutting away the organ. Similarly, scammony is 

essential~ hannf'ul, but it is useful for one who has (certain kinds) 

of sicmess. These matters have been summarized in the Nicomachean 
10 

Ethics. It is clear then that every view - different !rom tbat of 

the citizens - which canes into existence in the perfect city is 

false, and every action different trom what usually takes place in it, 

is wrong. The falae neither has any definite nature nor is able to be , 
11 

know as explained in the Book of Proof. As for wrong action, it 

is possible that it be done in order ta achieve another goal. Books 

have been witten concerning actions which are possible to be observed, 



12 
such aliIiya.l ofllBanu Shakir~ The content s of these books are in 

the nature of amusement and are intended as objects of wonder. They 

have no purpose conceming the essent.ial perfection of man; concern 

with them is device and ignorance. Thus in the perfeet city tbere is 

no place for the ideas of tho se who believe and act in a vay differ

ent from that of the perfecli city. Such is possible in the tour 

other cities. There a man mal" fall short in respect .to an action, 

and (still) be led (to the good) naturally or by leaming it fram 

another and performing it. It is possible there to hold a talse 

opinion, and yet a certain man mal" recognize its falsity. (It is 

possible there also) to have talse sciences in none ot which the 

citizens believe or in most of which contradictions are accepted and 

that a man may, either naturally or by learning it from another, find 

the correct alternative of two contradictories. There is no name tor 

he who discovers proper actions am learns correct knoliLedge IlOt 

axisting in the city. These men who hit upon correct views that do 

IlOt . exist in a city, or the contrarie s of which are held in the city, 
13 

are called al-Nawaëit (wee:is). The more numerous their ideas and 

the greater their aftect, the more does this name apply to then. 

Although this name is used specifica.lly for thsn, it can he applied 

in a general way to a111 man who does not share the belief' of the 

citizens of the city, whether true or false. This œme was trans

ferred to them from those plants which grow up spontaneouslyamong 

the sown crops. Let us use it exclusively to mean those who have 

correct views. It is clear that one of the cha ra ct eristics of the 
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peri.' eet city is the absence of al-Na~it (weeds) [Fol. 167 v]; 

whether we use this expression in its special sense - for there are 

no false news therein, or in the general sense ~ for if" it had 

"weeds", it would become sick, loee its nature and caase to be 

perfeet. The four other types of cities May have "wads". This is 

the cause of the occurence of the perfeet city, as is explained 

elsewhere. 

All the cities' both at the present t:ime and previously, . . 14 
according to MOst of what bas reached us - except wbat Abü Nal'r tells 

about the early type of Persian cities - are composed of the five 
lS 

types. Most of what exists are among the four (1mperi.'eet) types 

of cities. Discussion of this we leave to 5Omeone who has time for 

dealing with the types that exist at the present Mme. The thres 

groups (classes of people) ', the "weeds", the judges and the doctors, 

exiet or can exiet in the se types. Happy people, if they exist in 
16 

these cities, have only the happiness of the solitary man; and the 

sound Tadbir (for thsn) would be the Tadbir of the solitary, whether 

there be one such solitary person or more than one, 50 long as neither 

a nation nor a city agraes on their view. These are the persons 

meant. by the Suris when they spaak of "strangers", for although they 

live in their oountries and among their comrades and neighbours they 

are strangers in their views and have travelled in their thoughts to 
17 

other levels which become for them their countries - and 50 on" 
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In this esss.y we intend to diseuss the Tadbir ofthis 

solitary man. It is clear that (b)" living in an imperfect city) he 

lives in unnatural circmnstances. We shall discuss how he snould 

guide himself to attain the best of his existences. SimU~rly the 
18 

doctor - in the case of a sick man in these cities - discusses hOiT 

to manage in order that the patient; be we1l, either by preserving 

his hea1th as Galen 'Wl'Ote in the Book of Preservation of Hea.1th, or 

by restoring it when it ceases to exist as l have written in the ~ 
19 

of Medicine. 

This discourse is similar1y applicable to the Mufarrad 

(solitary) tlweed1l ; viz. how hè 1s to obtain happiness when it does 

IlOt exist, or how he is to e1iminate the obsl;ac1es ldlich prevent h:im 

from obtaining happiness or as much of it as possible, i.s measured by 

the 1imit of his insight or by what hassett1ed in his soule Pre-

serving happiness, which is sim1lar to preserving hea1th, is possible 
20 

neither in the three types of city, nor inwhat is composed of 

then. Theview of Galan or others concerning this matter is like 

a1chemy and astro1ogy. 

The one (the weed) estab1ishes the Medicine of s>u1s; the 

other (the doctor), the Medicine of bodies; the Q.ukkmn (goverment), 

the Medicine of social relations. It 1s c1ear then that these two 

latter kinds of people are e1iminated comp1ei:,ely trom the perfeet 

city. Therefore these (t'WO types of Medicine) are not reckoned among 
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the sciences. Similarly, both what we are discussing (here) and its 

usefulness are eliminated when the city becanes perfset. Similarly 

the science of ,medicine, the art of judicature and other sciences 

derived from the imperfect Tadbir are eliminated. Just as sound 

.. " views in· Medicine rest upon the physical sciences and (sound) juris

prudence upon the science of politics, in similar fashion this 

(science) is based upon both the natural (physical) sciences and the 

science of politics. 
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ARTICLE II 

Eve17 living being (plant) shares some qualities w.Lth 

inarrlmate beings, aa does every animal with living beings am every 

man w.Lth irrationaJ. animaIs. Living and inanimate beinga share with 

each other the elsnenlis of which they are composed, like (the 

quality of) descending naturally but rising only forcibly, etc. 

AnimaIs share [Fol. 1?7 v] these qualities with living beings sinee 

bothare mde of the same e1emerm. They aIS) have in common the 

actions of the mtritive and. generative souls, as wall as the soul 
". 

of growth. In a' similar ~y, man shares aU these fadUIJ.ties 'With 

irrational animaIs, as vell as perception, jmagination, memory and 

the acts .resultingfrom thern. These constitute the animal soule But 

man is distinguished from all these species by the rational fa cult y 

and. what cannot oost except through it. Thus he ia the OlÜ.y one who 

possesses rationality. What distinguishes man trom the inational 
21 

animal has already been investigated. 

Since man is composed of the elements, he is linked with 

necessary actions wherein he has no choiee, such as falling from 

above, being burned vith fire, and 50 on. Hence he is assoeiated 

with living beings in one of their aspects - riz., the plant -



and this a1so links hm v.tth actions in which he bas lX) choice at a11, 

such as retention. A fom of necessity might fa11 among these 

actions, 1ilœ what a man may commit umer the stress ot extrane tsar, 

and 1ilœ. oursing a friend and Id.lling his father or brother over a 

matter of propert;y. In these last actions, however, there is a. 

choiee. An aecount of aIl this is given in the Nioomaohean Ethics. 

Al1 that exista naturally for man and all aotions that are 

partiouJ.ar to h:im are governed by ohoiee, am every aotion governed 

by man' s choiee is not found in other types of bodies. The human 

actions by which (man) is particularized arethose t-bieh are governed 

by ehoice beoa.uae everything whioh man does by his choice is a human 
22 

aot, am every human aotion is an act of choice. l mean by the· 

expression n choice" the will whioh is the resu1t of deliberation. 

The inspirations, revelations and, in general,intellectua1 affect

ions (impressions) - if it is possible for the intellect to have 

affections - whioh are associated with man are particular to him 

alone. The conditions surrounding man' s choice of actions which are 

connect~ with the atrlmal soul should be estiablished beca.use the 

action of irrationa1 arrimaIs is preeeded by whatever affection ooours 

in the animal sou1. Man might aot that way a1so, as when he runs 

away out of fear. This (ld.nd of) action belongs to man in respect to 

the animal soul. For example, one who breaks a stone which strikes 

him or a stick whioh soratches h:im performs animal aotions. The man 

who, however, breaks a stick so tha't it May not soratch another or 
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because of certain de1iberations which necessitat:edits brea.kage, 

performs a human action. The sante is true for every action which 

man performs for no other purpose but the mere doing of it, or one 

which he performs with no purpose inteIded (in minci), at aU. yeti if' 

there is a purpose to, be served of which he is uns.ware, then his 

action is animal and comes exclusively from the an~l soule 

An example is that of a man who eat s plums because of his 

desire for them and accidentally gets:diarrhea of which he was in 

need. Such an act i8 (essentialll") an:i.mal and accidentally human. 

If a man is awa~ of the nature ofplums and eats them, not because 

of his desirefor thElll but I9.ther to stimulate diarrhea., and it also 

happens accidentally that he desires the plums, then such 'an act is 

(essentially) human and accidentally animal, foronll" accidentally 

was the useful action desirable. Animal action is that which is pre

ceded only hl" a psychological affection in the soul, such as desire, 

anger,fear and the like. Human action is that which is preceded bl" 

something necessitated in the agent by the intellect, and it isthe 

same whether the psychologioal affection precedes the imellectual 

act or follows it. [Fol. 168 v] What is important here i8 that man' s 

motive i8 necessitated by the intellect as such, etc., whether the 

thought is certain or arbitrar.r. The motive of the ammal action is 

the affection that occurs in the an:ima1 soul, and the motive of 
23 

human action is the opinion or belief' that exists in the soule 
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The majority of human actions in the four "ways of lUe" 

and their canposition, consists of human and animal elemerros. Rarely 

is the animal elemerro isolated from the human, becàuse it is necessar.r 

for a man in his natural state except in unusual circumstances, even 

though the cause of his lnotion be affection - to think how he should 

acrl;. Theret:ore, the human part makes use of his animal nature in 

order to restrict its action. As for the hmnan element, it can eldst 

apart from the an:imal; mediéal treatmem, is part of this kind of 

element. But in the latter case (the human element) may be accom-
24 

panied by certain affection in the animal soule If this affection 

supports a human view, then its realization is more frequent and 

stl'Onger, and if it opposes a view, its realization is weaker and 

less fraquent. 

The man who acts for the sake of (right) opinion and 

judgment (truth), without any regard of his an:imal soul or of what 

takes place in it, deserves his action to be (considered) divine 

rather than hwnan. Theret:ore, that man is of nec assit y EOCcellently 

endowed with the moral virtues, so that Vihen his rational soul de-
. 2~ 

cides upon S)mething, his animal souli1does not opposa it. Rather 

it decides upon the saroe thing because the intellect has decided 

upon it. For the animal soul to 'ha in this state is to hava obtainad 

the moral virtues. The moral virtues are the antelechy of the animal 

soule Hence the divine man is necessarily exce1lently endowed with 

the moral virtues; for if he lacked these virtues and his animal 



soul opposed the intellect, then his action would either be :fmperfect 

or defective or would not have existed at aU. He 'Would perform that 

action only 'When forced to do f!iJ and it would be very' difficu1t for 

him, because 'it is the rature of the animal soul to hearken to and 

obey the rational soul, e:x:cept in the case of a man who is not in his 

natural (state) as, for example, a nan who hasthe character of a 

beast. Hence, one overcome by anger at the time resembles a beast in 

cha.racter. That 1s why he wose aIÙll1al soulovercomes his rational 
. . 

soul, so tbat he is in accordance vith his desire which continually 

oppOses his intellect, is an evU man. The beasli is better tban he. 

It is wall s:Lid of h:im that he is a beast, bIl.t he bas a man' s 

abUity to think by which he perfectly performs that action. Hence 

his abllity to think in that instance is an evU additional to his 

original evil. It is like good food given to a sick body. As 

Hippocrates says:' "The more yau. feed a slck body the more you add. 
26 

evil to it". We explained this in the commentary' we wrote on the 
27 

seventh: of ·.l),e Audil!p\· ... :, and we have inquired into it there. 

It is now claâr what human, animal and [inanimate] actions 

are. These are all actions that exist in man, and each is a gems 

(designation) for what falls umer it. As for the inanimate acMon, 

it ia clea.r that it is a matter of compulsion and that the~e is no 

'choice in it, as 'We have. It has no purpose at aU. Hence, we 

cannot refrain .t'rom doing it, because we do not do it by our will. 
28 

Animal action als> has no purposes, but it ts done by our will. 
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That 1a lin:3 we can refrain t'rom 1t whenever we wiBh. It 1a clea.r 

then that purposes are set in respect of human actions 0111:1. 
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ARTICLE III 

Discourse Conceming the Spiritual Forms ~ 

The expression ~ (spirit) is used in the language ot the 

Arabs to mean the same thing tor which the expression nats (soul) is 

used, but the phUosophers used itin an equivocal way. SCIIlet:imes 

they Mean by it the (natural) instinctive ,heat ~ich is the first; 

organ of the soule Hence the physicians _y that the spirits are ot 

three kinds: the natural spirit, the perceptive spirit and the 

motivative spirit. They mean by the natural spirit the nutritive one, 

because in their art they apply the expression "nature" to the 

nutritivesoul. The expression "spirit" is used tor the soul but not 

for the soul as Buch, rather fran the vieWP9!Lnt:t, that it i6 a moti

vative soule "Soul" and "spirit" are different expressions but they 

have .: the f1!J.me substratum. The expression "spiritual" is related to 

the spirit if it indicates the second meaning (i. e. the perceptive 
29 

spirit). They indicate by it the immobile substances which set 

other substances in motion. By necessity these are not bodies, but 

rather fonns of bodies, because every body is necessarUy in motion. 
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The pattern of this expression (rtU1!nI) is not Arabic. It 

is a (foreign) expression in the language of the Arabs, of a type 

which bas no pattern according to the Al'6b grammarlans because one 

says rühI, according to their rule, (and not rliM:nt. The philos-

ophers use this form in l'6re expressions, such as Ji~ni:v:ya. 

(corporeality) and nafS§;nim (psychicness). As for the expression 

b:aYUJAnim (Materiality) i t is also a foreign expression in their 

language. The farther the substance is removed for corporeal.ity the 

more it deserves this name (rüh~ni). That is lily the philo sophers 

believethat the substances which deserve this mme more than any 

other are the active intellect and the substances which set the 

celestial bodies in motion. 

.30 
The spiritual forms are of (four) different types: the 

first is the forms of the celestial bodies,tthe second is the active 

(intellectus in actu) and the acquired (intellectus acquisitus) 

intellects, the tijird is the corporeal intelligibles, and the fourth 

is the concepts which exist in the .(different) faculties of the soul, 

namely in the sensus conununis, the imaginative faculty and the recol-

lectiive facu1ty. The first is not materja,l in any sense. As for the 
31 

third it has a d:irect relation with matter, and it issaid to be 

material because it is consti tuted of the material intelligibles which 

are not essent:i.a.lly spiritual since they exist. in matter. As for the 

second it is absolutely non-material since it has never at any time 

been necessarily material. Nevertheless, it has relation with matter, 
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because it either perfects the materia.l intelligibles as in the case 

of the intel1ectus acguisitus, or it creates them as in the case of 

the inte11ectus in actu. As for the fourtih type, it is in the middle, 

intennediary between the material intelligibles and the spiritual. 

forms. 

Since the first ld.nd ha s nothing to do vith what we are 

concerned vith in this discourse, w leave it out. We ~11 be con

cerned here omy vith the abso1ute spiritual forrn, ltlich is the 

intel1ectus in actu and what is related to it, namely, the intel

ligibles. We sha11 ca11 these intelligibles the univer~l spiritual 

forms, and we sha11 cal1 mat comes below, down to theforms existing 

in the 8ensus Oommunis, the partiicular spiritual forms. Ve sha11 

exp1ain later why we specif'y the latter as particu1ar and the former 

as [Fol~ 169 v] universal. The universal spiritual forms have onl:r 

one particular relation, and that is with the man 'Who conceives thsn. 

The particular spiritual forms have tw relations. The tirst is 

particular, and that is their relation with the object of sense; the 

other is uni:versal, name1y their re1at~on with the sense - organ that 
0) 

p~~ceiYeS;' them. An example of a11 this i8 the faIm of the mountain 
32 

of "Ybud as it exists in a pers:>n who has perceived it without 

actually seeing the mountain. That is its particular spiritual faIm 

because it has particular relation ta the mountain. We œll it 

mountain. It makes no difference to us whether we ~Y' "this is 

Mount'UQ.udll referring to it in its place as a visua1 perception or 



· indicating it as ex:isting in the Sensus 60mmunus arter having been 

perceived in a particular percEPtion such as; tha 1magination. Its . 

universal relation 1s its relation to each one of thg~o has seen 

the mountain, am many people have sean 1t. The matter of the par

ticu1ar spiritual rom and its types 1s explained in '!teH~essWarlll

NabStisi{Jj)è SenSti êt~en:sibi1i) where they vere investigated as 

natural phenomena. Thesetwo relations are discussed in that book 

without an explanation of their different types. 

The human ffrég:ime" makes use of the different types of 

the se relations ascan be seen in what is ex:plained later (in the 
33 

book) • Iii is clarified there the. t (the spiritual forms) erl.sting 

in the S'enSlls -oomnnmis are the lowest level or spiritual forms, then 

come those existing in the imaginative fa cult y, then those existing 

in the recollective raculty. The highest and most perfect of the 

spiritual ronns are those existing in the rational f'aculty. The fl.r~ 

three of the se are aU corporeal, but the corporeality present in the 

$ensus 06mmunis is greater than the corporeality present in the 

imaginative facuJ.ty, and the corporeality present in imaginative 

fa cult y is greater th.a.n that present in the rorms or the recollecliive 

fa cu1ty. There ia no corporeality at aIl in the rom of the rational 

faeulty. Hence, the particu1ar relation between it (the rational . 

fa cult y) and the person eliminated. Whenever there is a particu1ar 

relation, corporeality oceurs; and because of corporeality a partic

ular relation 0 ceurs. When corporeality is eliminated (the forms) 



become purely spiritual; nothing remains except their universal 

relation which is their relation with their individuals. SimUarly, 

when corporeality is el:iminated completely from these forms, they 

will have relation to it only in a dif'ferent asp;ect. 

It is clear now that predication is the result ot the 

difference betiween the two relations. As for the universal relation 

it consist of predicating a universal (concept) of one of its indi-

viduals. The outcome is a part.icula.r proposition which has a uni

versaI predicate. As for the particular relation, ita outcome is 

particular proposition, the predicate of which ia a . particular 

individual. The other types of propositions, whatever the relation 

(between their subject and their predicates), are discussed elsewhere. 

lIe have already explained aU that in what we have written concerning 
~ . . 

the intelligibles. Our clam that corporeality 1s included in these 

spiritual forms is discussed in the second part of the book De Sensu 

et Sensibili. 

CHAPTBR: 

The different types of concepts (spiritual forms) which 

we have are either true or false, essential or accidental and certain 

or doubtful. It is clear - for one who has sight (knowleclge) con-

cerning the art. of Iogic - that the certain concept is necessarUy 

true (while) the doubtful ~ncept could be false as wall as true. 
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Our concern here is that we consider what is accidenta1 [Fol. 169v] 

as part of what is doubtf'u1 and true. The spiritual forma of a11 

types, can be viewed as true or fa1se, because our senses could be 

fa1se. An exP.mple of that is one ltlo speaka to imaginary persons 

owing to hallucination or one who has a falae taste due to certain 

sickness. Thus, man might have a tl"lle or fa1se impression concerning 

the various spiritual forms. The best of the spiritual forms are 

those lVhich are true or those which have passed through the SenSlls 

qomnru.nia. We can have concepts of ancient wall established matters 

without direct experience, such as the famous poet Umrü" l''.ys, as 
. . . 35 

wall as having concept of the imaginary ~rld of Ya.iüg wa Majüg 

without perceiving it. Theae spiritual ruSÜDl (images) have not passed 

through the $iensus 0omrrru.nis, and thus most of them are fa,lee. An 

account of haw they could be true is to be found in the second arliic1e 

of De Sensu et Sensiblü. 

It is a condition of these to pass through the ~nsus 

G;OIIlIJlunis. If sorne true concepts have not passed through the ~ensus 

r.x>llurnmis, then, sorne tijings taldng their place ahould pass through it. 

These alternatives are either their naIES or what indicates them, 

which shouJ.d pass through the representative fa cult y a1so and reside 

in the recollect.ive faculty. These could be rea1 as in the case of 
- 36 

Umru'l-Qays. or :iJnaginary as 'in the case of Ka.lfia wa Dimna. The 

imaginary ones are found in fabricated stories. There m~ht be 

another type of spiritual form which neither its person nor its name 



nor what indicates it has passed through the~ensus (lomnm.nis; this 

might be coming f'rom the active intellect and by the inte:rmediation 

of' the rational facuJ.ty, especially concerning future avents which 

are stiUl in potentiality such as true visions and common divinations. 

An account of this is tobe found in the last part of' il De Sensu. 

These forms do IlOt exist by' man' s choice nor has he any' irif'luence, 

which may concern our subject, in bringing them into existence. 

Furthermore they exist in the individual man only on rare occasions. 

Hence this type of existen~ cannot constitutean art at all, nor can 

such a thing be a human t1~rr. That is why it do es not belong to our 

subject. Divine inspirations are similar to these. The person who 

has this type of inspiration is called "an inspired person". ~Umar b. 
31 

al-KhatID - May Godbe pl~sed with him - is one of this group of' 

people, acoording to what is re1ated by the traditionists. The 

possessors of the true opinions belong to this group too, rut the 

difference between them and inspired people is that one of the two 

parts which comprise (necessarUy) every contradictory proposition 

(namely the true part) comes to the person of true opinion prior to 

the other part. This is necessary for aU men, but with men (other 

than the possessors of true opinions) the false part (of the propo

sition) is prior, in most cases; they think that it is not derived 

from a syllogisn. For the inspired person, on the other hand, the 

true part Blone emerges without its contrary, and without a reminder 

which calls his attention to it. He does not have a desire for 

knowing that contrary (false part) neither by his intellect nor 

15 
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through a syllogisme The correct part is not therefore a part of a 

contradiction at aIl, according to hm. Confirmation only emerges 

bafore the possessor of the true opinion; and both conception and 

confirmation emerge bef'ore the inspired persan. Aristotle has an 

account of aIl that in the II De Sensu. et Sensibili. Qualities (Of 

the inspired person) such as these eKceed the natural cusliom; that is, 

they are divine talents. They cannot produce an art, because they 

exist in onJ.y a few people. 

Most people belong tD an intermediary position which is 

a mixed state. The best position among these various possibilites 

is to have MOst of onets opinions true and rot confused, except in 

those cases where" opinions are naturally conrused. [Fol. 170 v]. The 

lowest of all positions is to have MOst of one' s opinions false -

that is, alwa.ys to accept the Ieast of them onlYJ anyone occupying 

this position is known as a person of remote opinions. The opposite 

to this ia to accept MOst of the opinions which belong either to a 

su.bject or to what is connected with it as true. These opinions are 

not articulated because of their obscurity or because of their multi

plicity. Such a person randers opinions of equal truth and falsity 

or of Iesa truth than fa1sity either necessary or MOst probable. This 

condition has no proper name and it appears mostly in a person of 

great experience, who gives attentive consideration to relations. 

Such persons are lmown as "experienced people". They can rarely be 

cheated, whUe the young (1. e. inexperienced) are more able to be 
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che9.ted. Aristotle has an account of that in Rhetoric. 

The false spiritual forma are those which do not exist 

either because their subjecli do not exist, as in the case of proverbs, 

or because the subjects exist but bage no predicates. The predicate 

in a false proposition can be tenfold. 

(a) Impossible. The example of this is what the Arabs UBed to 
38 39 

relate about Zarg! ul-Yam!ma or Ta"abbata Sharran and what the 

Christians used to relate ab,out a group of people who have built 

temples, giving their names to them, then have been killed ani 

brought back into existence and then burned and brought again to 

lire; they used to see it as a divine affaire 'What has been told by 

the Arabs is also included in doubtful opinions. 

(b) Possible in reality. The exPmple of this is the cla.:1m that 
" 

~ is a grammarian -men he~tin;l fact, is not a grammarian because 

grammar May ex:ist as a possibility for a certain man even though he 

has not actua14r learned it. Yet he is thought ta have learned it. 

The certain predicates of particular forms are those 

predicates the individuals of which exist in the corporeal forms, and 

hence are perceived by (external) senses. These should necessarily 

pass through the Sensus Connnunis. It is sufficient with regard ta 

certainty in sorne of thElll, to perceive them by one of the senses only. 

This group comprises the particular objects of sense such as colour 
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for sight, sound for hea.ring and so on of what was mentioned in the 

De Sensu et Sensibili regarding the necessary conditions of tbat. It 

is not sufficient in sorne others, namel;v', the conunon objects of sense, 

to perceive thern by one sense oruy. Certainty can be achieved only 

when aIl the senses cooperate together, and they may require the 

rational faculty. Take for example the cla:im that a visible person 

1s alive; it is not sufficient here to use sight alone without 

touch, because he might have fainted, or sight without the rational 

fa cult y, because he might have had obstructilon in the veins, sa that 

he does not brea.the and loses aIl manifestations of life except those 

which touch can determine, for touch can lead to certaintyin re

lation to thsn. Th eref'ore , WB use the rational fa cult y for other 

things which can be perceived in him; for example, we open a vein 

and let hot blood flow out or place a pieceof cotton or a mirror 

near his mouth in order tosee the humidityof his breathing, because 
" 

breathing could be s:> hidden that senses cannot percieve it. Cer

tainty in the particular forms could occur through the (ext.erœ.l) 

senses or through syllogisn, as for example (the certainty that) a 

wall must have a builder. But syllogisn recalls the rational apirit-

ual form of a thing. Thus the form ltlich occurs in the Sensus 

Conmrunis is different trom the shapes which the thing has DOW or has 

had before and which are perceived by sense. Tha t is ml" the Sensus 

Communis varies in persans who have seen that construction in recall-

ing the fom of the builder. The reason for this difference is that 

the form has not existed in aIl three fa culties lilich recall the 
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spiritual forms as they were in their corporeal existence. If the 

'three faculties agree, [Fol. 170 v] then the spiritual form wou1d 

appear to be tangible. Whenever the three faculties agree, truth 

becomes necessary and they revea1 wonder at their union. 

This is mat the Mis (mystics) thought to be the final 

end for man, and they used to Elly in their prayers~ ''May God unite 
40 

you and. assign your unit y" because, by fa11ing short of catching the 

pure spiritual forms, they consider the previous spiritual forms 

instead of the pure one. And since these previous ones are false 

upon their separation, they fe1t that these are a1W:lys true upon their 

unity. They thought that the unit Y of the forms is the ultimate 

happiness. When these faculties agree, they bring to the person un

uSllal forms, and potenti.a1 objects of sense which have excellent sight 

and soul of greater dignity in this world. Thus they thought that the 

(u1timate) end is to attain this state. Hence al4Zhaz!J.I says that he 

has attained high spiritual experience anàl that he has witnessed the 

spiritual substanceso He mentioned the grea.tness of his visions in 
41 

the 'WOrds of the poet. 

"Something happened of what Ido not remEJl1ber" 

That is lily the Suris cla:im that attaimnent of the ultimate happiness 

May oceur without Iearning, but rather through devotion and dedication 
42 

of one self to the continuaI remE!llbrance of God. When the persan do es 

that, the (different) facu1ties agree and the attainment of that etate 
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becomes possible. All this is a matter of opinion. The effect of 

what the Suris thought is unnatural phenomena. The end which they 
'J 

thought to be the ultimate end, if it were to be a true one and an 

end for the solitary man, then it should be obtained essen'Mally and 

mi accidentally, but it is in fact obtained accidentally (here) and 

not essentially. This means that the MOst honourable part of man is 

an appendage which has no l'Ole to play. It follows that this part 

(the intellect) exists in vain. This f'actrendersfalse, not only 

all doctrines and the three sciences which constitute theoretical 

wisdom (philosophy), but also the conceptual arts ::nch as grammar and 

the like. The rational method is theessent:ial way to attain the 

certainty of the predicates of the spiritual forms. Certainty might 

occur - accidentally - in the chain of traditions, but that occurs 

only through the agreement of the rational vith the recollective 

faculty. If sense does IlOt agree with both of thanthe fom of a 

thing would not appear as it is in external EDCistence. Take for 
43 

example the certainty that the Nile is in Egypt. If the SenSlls 

C:om.nnmis does not agrae with the other two faculties,t.hen the 

spiritual form of Egypt and the location of the Nile in reJ.a.tion to 

it in the SenSlls Canmunis of the persan who did IlOt see thElll in their 

external existence is not certain. If they agree for a certain man, 
44 . 

then the City of Fustat, and the location of the Nile in relation 

to it would be for h:im as theu are in the external existence. He 

would witness the objects of the spiritual forms (exâctly) as they 

are in their existence. As for the spiritual forms wlich occur in 
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the recollective fa cult y of a thing and which the other faculties 

acquire from the reco11ective fa cult y, a11 these and their predicates 

are probable, except for forms cerliainty of lil.ich had 0 ccured to thElll 

in the Tifdy which WB have already mentioned, namely, accidentally. The 

false spiritual forms occur in nany ways, sometimes, in the parliicular 

objects. These are accidental as in the OClse of a man who stays a 

long Mme in the snoke of pins wood, so his face becomes black in a 

way that it is thought to be actually' black. Similarly in the case 

of saunds and a11 other objects of sense. The common objectof sense, 

some of ltlich are the illusions of the senses, 1ike a person moving 

in the sea. who would Bee the mou mains also moving. Some of the 
,; 

magicians; arlis are also among these. If something cannot be per

ceived, not because it is imperceptible, but because it is absent, or 

because the substance [Fol. 171 v] which posse'erts spiritual fom 

has decayed, it is considered ab 'sent in relation ta the senses, a1-

though it is present in reality. This is even more sa in the case of 

things which remain absent for a long t:fme. Such things have other 

causes which are not difticult to enumerate, but counting causes lies 

beyond our concerne We do rot aim henQ to couœ aU kinds ofn~ég~n 

but rather to ascerlia.in the truel1~,e',' which is the MoSt excellent 

Tadbir, for it i8 just possible that through it the Solitary man may 

attain essential happiness. As for the practice of lying it entera 

on1y into the a ttainment of happiness by the inhabitants of :fmperfect 
, 45 ' 

cities; yet not lying as such but 1ying by means of symbols. AU 
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this was investigated in the political sciences. Our (sole) concern 

here is the "Régime" of the Solitary. The faise spiritual forms 

pro duce hypocricy, cunning and other simiJar abilities. These and 

s:imil.ar things have great :importance in the cities erlsting(in this 

time) to the extent that the pers>n who knows them is ex>nsidered to 

be wise, and they are considered as wisdom itself. The common people 

consider these (vices) and · other characterisbics of imperfect citi es 
47 

to be rationality (itself), of which Aristotle speaks in the 5ixt;h. 

When they hear the conditions set by Aristotle concerning reasoning, 

that the reasonable pers>n is v:irtuous, their minds rej eet what thay 

hear. Many of thEll1 be1ieve that this is frivolity, defeetive under-

standing and a kind of stupidity. Hence soma people esteE!ll 

Mu 1 ~wiya more higher than 'Ali Ibn Ab5:?Tnib - May God be pleased 
48 

with him - with respect to Finnness. If aU this is axamiœd care-

fully, it appears that thereality 1s contrary to what thEtV believe. 

We will clarify this la ter on. 

The essent1al conditions for the absolute spiritual forms 
. 

ia tha. t the Intelligible sare their essential predioa tes. An account 
49 

of this is to be found in the Demonstration. As in the case of the 

particular spiritual forms, they existed only for the cOl'poreal 

bodies in a certain way. We do IlOt need to set the condition tbat 

each of the rational forms exist through a corporeal object, as this 

condition was set for the corporeal foms. We need this condition 

for the existence of the corporeal forms only, beo:luse the spiritual 
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fOImS of corporea.l bodies are particular as we have saidbefore. These 

forms are accidentaI if they do not belong to corporeal bodie s, as is 

evident in the case of colours or sensory illusions, or other similar 

instances which we have emunerated before • . This rnay (somet:imes) be 

due to the faléilty .of the rational fa cult y which shares these partieu

lar spiritual forms with the objects of rea.soning, such as when two 

existents appear together in a certain time and people think that they 

are the sante thing. 

CHAPTER: 

. Since we want our discussion to be of practical use, we 

lrut ourse1ves to that 'Which fulfills this end. We will not .include 

tbat which drives the soul to Tadb!r. Hence, in thischapter, we 

choose :. to diseuss the type of propositions ~1ch are Imown as -':- r- ~ 

50 51 
infi 1 àliya in addition to the bal!ghiyya pl'OpO sitions lilich describe 

the 1'ulf~ent (attainment) of TadbIr. 'When the concepts by which 

Tadb!r is f'ulfilled (attained) are conceived they are D7Jd; mereq 10-

depandent entities (concepts) but they are accompanied by a shadow 

which be10ngs to the arUmal soule It i8 because of' the shadow that 

the animal soul desires the attairnnent of Tadb5:r, and obeys and moves 

in accordance with the demams of Tadbtr. 

In a similar way this occurs in all the arts, for ax:a.mple, 



e 
the art of calligraphy. The art of calligraphy subsists in the soul 

by means of the proposition wh1ch containsthat art. The motive for 

bringing the action of that art into practice and the confirmation of 

that art and 1ts action is due to other things which belong to the 

animal soule 
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So we ~y: the fom of every corruptible and existing bod;y 

has three levels of existence; the fir~ level 1a the univeraa.1 

spiritual one [Fol. 171 v] , which is the rationallevel, i.e., the 

species. The second ia the particular spid.tua1 level; am the third 

is the corporeal level. As far the particu.lar Spiritual leve1, it 

also has three levels; the firet is the conceptual leve1., wich exists 

in Othe recollective faœlty; the Second 1s the level of :image, which 

eXists in the facu1ty of :imagination; and the third is the leve1 of 

reflection, which exists in the Sensus Camnunis. Thus a form ois either 

universal orparticula.r. The universal fom comprises the universal 

objects of reasoning, 'WhUe the particular farm is aither spiritual or 
52 

co rporea.l. 

According_ to the discussion above, fN_er'Y man has different 

genera offacu~ties. The first is the rational one, the second is 
53 

comprised of the three spiritual faculties, the third is the per-

ceptive fa cult Y , the fourth is the reproductive fa cult Y , the fifth is 
54 

the nutritive facu1ty and that which beloIgs to it, and the smh 
55 

is the corpreal faculty. As for what man has of the smh am 



fifth ones, they do IlOt belong to the essence of the living being 

(animal) at aIl; that is why SOMe people call them natural faculties ,6 
and they caJ.l the fittih, the natural faculty. 
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As for the actions of the sixth fa cult y, they are absolutel.y 

necessary and they have nothing in common with irae actions. And as 

for the actions of the filih fa cult y, they likewise are not at all free 

yet (on the other band) theyare IlOt absolutely obligatory (either), 

but differ tram obligatory actions in that their motivating (causes) 

are in the body, and yet they require the object of motion which 1s in 

the matter, ramely, the food; and generally spealdng, the abject of 

motion 1s like the healing of a wouni am the like. As for the acli10ns 

of the fourth theyare also s:imilar to those of the fif'th, but they 

are closer to frae will, because food 1s necessa1'1 for the sustenance 

of the body, whlle fecundation of the spenn in a fertj~e woman is 

neither necessary mr does desire laad necessarily (directly) ta it. 

That is clear in itself. Thus, that which leads ta feoundation is an 

act of frae will. We will spaak about the dif'ferent kinds of actions 

later on. One (group of) people consider these actions to be actions 

of free will, whlle another group may consider them to be acti ons of . 

obligation. As for the third fa cult y, its actions are similar ta the 

previous ones. We consid.er thS1l also to be necessary actions because 

theyare emotions, but sorne of then are closer to free will, for 

example, sight, while sorne of them are closer to obligation, for 

example, touch. But we can, if we msh, resist being acted upon by 



anyof them, for 1-18 can escape from heat and secure protection t'rom 

cold and the like. As far the second facu1ty, it has actions am 

emotions; the emotions which emanate (occur-spring out) from it are 

similar to sense, whUe the actions are voluntary ones if they are 

human and obligato17';" if' they are animal; as we have explained in 
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our commentary in the VII De Auditu Physioo. As for the first faculty, 

both affirmation and apprehension with regard to it . are obligatory, 

beca.use if they were vOluntary, ve would be able to run a_y from what 

bams us, am there would be no justification for AI-Mutaœ.b!)~s words: . 57 .. -
'fI hm away fromit to lie · (in vain)" if the aft.1ons which sprang out 

fram it vere absolutely voluntar,y ones. 

Each of the faculties one through four or every fa cult y of 
58 . 

the four ones, or a mmbiœ.tion of them - has s>mething to do with 

rationality and with free wUl (choice); and, sinee the human actions 

are voluntary ones, each of the actions of these four faculties has 

connection with rationality. The organization and the arranganenf; of . 

man t S actions are for the sake of rationality. They belong ta 

rat io nalit y for the sake of the goal which people customarily caU the 
59 

result. 

CHAPTERs 

Sane human actions are volurrliary in aU their details; that 

is why it is possible for man to refrain t'rom doing them whenever he 



wishes as in the case ot weaving, shoemaking and other similar arts. 

Some other hmnan actions are vo~untary in the majori ty ot their de-
60 . 

tails,but their goa~s are direclied towards something else. Theae 

are the human actions in which the rational t a cult y shares with an 

irrational element, and such actions incl.ude navigation [Fol. 172 v] 

and farming. Some human actions are only initiated bl" man. When man 

baa irdtiated the action another moyer takes the responsibUity for 

the complet ion ot the action. An ex:ample is pro creation, tor when 

man depoaita spem in the womb, he has nothing else to do with the 

formation ot the child. 

The firet type of action takesthe name, of the generic 

nounJ this type ia called j'the arts and the professions". The 

second type incl.udesfazmi~ and navigation, am it is called cap

acities. This type ia explainedin the book of politioal science 
61 

(po lit iCs).;,f The third type of action is canposed of two different 

parts; the tiret part is like a cause which is voluntarill" initiatQd 

by man, while choice has nothing ta do with the second parl. Hence, 
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the voluntary part belongs to man ta free will while the second does note 

CHAPT ER: 

62 
Sonie spiritual forms have states in the soul whUe others 

do note Those which do not have states in the soul are those spiritual 

forms which occur in an abstract way and mich are the result of com-
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monly existing species. For example, when a man sees a man, a 

spiritual fom oceurs in his soulo But this spiritual fOrIn does not 
64 

have status or any effect in his soule If the fom of the man who 

was seen is recalled and remembered by the mind it is accidental. For 

when a man cornes across·a man who has corumon features and customary 

dress, the spiritual form 'occuring as a result' of seeing that man 1s 

IlOt recalled except accidentallr, because when a part; is recalled br 

the mind only a part; of the totality is recalled, and this is acci

dentaI also. 

When a man sees an individual of a species with which he 

is not acquainted, like when the people of the North see an elephant, 

the status of the spiritual fom of that individual belo~s to the 

species rather than to the indivudual elephant, and the .form serves 

as a spiritual form for a species. 

Among these forms which have no state in the soul, amther 

type is illustrated by a man who sees a thief. Seeing a thief producea 

fea.rand. effect in the soule This affect ia general because it ia 

s:imUar to that produced by aIliY' thief. Therei'ore this fOIm also re-

places the species. These forma do IlOt calI for discussion; they 

only have incidental :lmport;ance, as we have ~id. 

The forms which have states are also of different types. 

Sorne have natural states such as that of the son and the father; and, 
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generally, the mammals (animals possessing wombs) beoause they possess 

spiritual forms of their immediate relatives (parents and offspring) 

am there may be discussion of the se. other fonns have natural states 

also, but their states are either of imperfection or perfection. The 

states of imperfection,are, for example, def'omityand sickness. Let 

us (here) call the rorm whiàl has a state of imperfection lia form 

which does not have astate", as when we ca11 a person of bad voice 

lia person 'Who does net have a voice". The states of perfection are 

psychic and corporeal states. The corporeal states inclnde a beauti

ful face and a wall proportioned body. The psychic states include aU 

(ethical) virtues. In general, when the states are natural am IlOt 

acquired, they are either corporeal, psychic and iDtellectual virtues 

or the opposite of the se. Among the states are those which are 

acquired. These are different types; either arts, capacties, manners, 

ratio~l faculties or the actions of all these. Among these forms 

there is also a type which implies relationship; it is divided into 

dignity am vileness. 

Each one of these two parts has benefit and ham for the 

possessor of the forms. We sha.ll l:.Peak about (all) this in detail if 

we get that far. 

Furtherrnore the spiritual forms are of dillerent levels 

depending upon their objects. Sorne levels are more spiritual tha.n 

others. The fom residing in the Sensus Communis make s up the lowest 
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spiritual leve1, and it si the form closest to corporeality.That is 

why this fom is expressed by ja-œm (the image); hence it is said that 
. ~ .. -

h.· 

the Sensus Communis has within itsel.f the ~œ.m of an ob.ject of senses. 

Nm, is the form existing in the imaginative fa cult y lbich is both 

more spiritual and less eorporeal than the previous fonn. The psychic 

virtues are related to it. [Fol. 172 v] Nen is the form (project.ed) 

in the recollective faculty. This form i6 the highesti level of the 

partieular spiritual forms. 

By nature,each of these forms is dear to man, am it is 

rare to find a man 'Without the influence of one of these spiritual 

forms. AlI man' s actions, if he is a part of a city, are direct.ed 

·towards the city itself, but that is true only in the perfect. city. 

In the four other cities or in any combination of them (we fiId) 

every citiz en chooses any one of these (forms) as his final goal and 

is preoccupied with the pleasure of this goal. Then prelimiœry stieps 

of the perieet city become goals of other citd es. 
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ARTICLE IV 

The human actions (are of three main categories:) 65 

1. The goal of actions of the first category is to bring intio exist

ence the corporea.l forms OIÙ.y, as in the case of eating, drinking, 

clothing oneself and seeking she1ter. The elernentary aspects of these 

actions are basic ani necessary' (to all species), but excess in the 

variety of food de sired, the use of perfume, and, in general, every

thing wilich is desired for pleasure only i~ purely corporeal. The se 

actions include getting iIItoxicated, playing chess and hunting for 

pleasure. The persan who makes these action,s his goalis purely 

corporeal, but this type of persan ls very rare.Such a person does 

l'lOt have respect for his spiritual form, nor does he feel it because 

of the excess of his corporeality. This type of persan appears 

mainly aIOOng the successors of the highly ancestered families, am 

they are responsible for the downfall of nobility. Hence the 

dyœ.sties of the differeIrli nations change at the hands of such per

sons. Any man can comprehend this on his own, if he gives thought to 

it. This is IlOt a suitable place to diseuss it. 

All authorities and well-established opinions agree on 

rebuldng persons of this type. The poet said concern:bg them: 



Oh you, you got gray hair and did not abandon chUdish 
66 

manners. 

These are the ones who incline to the earlihly 'HOrld a~d about whom 

God sayss 

••• the tale of h:im to whom we gave Our revelations, 
but he sloughed them off, so Satan ovEltook h:im and 
he became of those who lead astray. And had Ve willed 
we could have raised him by their means, but he clung 
to the earth and followed his. own lust. 67 

These do mt pay any attention to the actions of the spiritual foms. 

When the se actions come to their attention they disregard than. It 

serves no purpose to blame a person of this type or to ignore him, for 

His likeness is as the likeness of a dog; . 
if thou attacked Mm he panteth with his tongue out, 68 
and if thou leavest him he panteth with his tongue out. 

These are, as we have said, ~re, but they existe Many are overcome 

by this œture, but they vary in their corporea1i.ty and spirituality. 

2. The goal of actions of the second category ia directed toward the 

spir:i.tual forms, and this category of actions is of different types: 

- the first, is directed towards the spiritual foms of the Sensus 

Conmunis and this type is frequenlily assoc:iated with the first 

category. These actions are higher becau.sethey belong ta the second 

category and lower because they belo~ '00 the first category. The se 

actions are either acquired or natural. The acquired ones are states 

of the natural ones. The MOst pleasing one is clothing oneself. We 

find that clothing oneself belongs to the natural class whUe the 

colours of the cloth belong to the acquired class. The spiritual 



forms of the Sensus Canmunis comprehend at one am the saMe·t:ime the 

clothes and the cOlours, as they are associated with the clothes, or 

other similar details of the setting they need not have to do with 

the clothes.'. The conditions of housing am the appea.rance of eating 

and drinking and their instruments belong to the acquired class.Both 

the acquired and the œtural classes of actions are found combine1 in 

many people, and rebuld.ng thern becomes difficult. 

It is possible ta find some unauthoriatative opinions 

[Fol. 1 73 v] which praise this..type of action and consider itan 

honour. The value of this type is very high in some ways of lif'e, 

while it is very low in others. These two classes are .rarely found 

separated, but the œtural one is more fraquent. The acquired c1ass 

is considered honourable because of its relation with the spiritual 

forme At the hands of perS'ns of the acquired class of actions, the 

states (dynasties) faU (change) in most cases. However their claims 

to nobUityare not lost, because sorne people consider persons with 

these acquired actions to be virtuous, especially when the majority 

of their actions belong to the spiritual forms. These acquired 

actions dominate some people to the point that they wear ragged under

clothes mile they are very · concerned about their outer garments. Tha.t 

S'me do this is well lmown in the time in which l am writing this 
69 

book. This used to be a cormnon practice in this country during the 
70 

period of the kings of the Ta-wa;"if. Most of the se are lmown as 
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Al~uta.jammllnn and their way of lire is called al-Ta.1ammul.. Hence 

it 1s said that al-Ta.jammul dissipates wealth, for they use it in 

order to fulfill their. wish to impress the notables of the time. They 

praise and get praised by wealth. This c]a.ss of actions (usually) 

brings the actor to disrepute and regret, but MOst people of the 

ab ove mentioned way of life love it secretly whlle rej acting and 

criticizing it openly. 

- 'The second is directed towards the spiritual forms of the imagi

native faculty. And this type is of di:ff ere nt classes too. Some 

acliions of tijis type express a certain ldnd of emotion, such as wear

ing weapons in peace time, frowning am all other psychic dispositions. 

Another example is found in the histories of different nations where 

the kings obtain (an:! utUize) frightful instrumems an:! wear weapons 

in their courlis (in order to impress) when they meat CODUlDn and 

foreign envoys. Some other actions of this type are meant for pleas

ure OIÜ.y such as smUing, amity and charity. Joking aIs:> belooos to 

this type as wall as sorne sorts of clothing, housing and fashions 

which produce wonder. Eloquent talk and memorization of tales, 

proverbs and poetry are oonsidered to be among this type. Still other 

actions have perfectiOi,l as their essential aim; :if some other a:im is 

associated with them it is only accidentaI. These are the ratioœ.l 

virtues, namely: the sciences am the intellect mentioned by Aristotle 
72 

in the VI, and such actions as givng sound advice and making correct 

deduction. Some of the arts are included in these actions too, an 



account of which will be given ,J.ater on. In this type of action we 

find idea.l (moral) virtues such as generosity, succouring, familiar

ity, good association, kindness, amity, honesty; and recognized 

virtues such as wealth, extreme jealousy, extreme pride as wall as aU 

that we have menliioned in the firsli type. These are Mean\; to produce 

solemnity in the soul, to be followed by respect and aU exterœl 

interests. In ,some cases nothing is aimed at by these actions other 

than that the person likes to perform then, and perfoming themlea.ds 

to the perfection of his spiritual forme In still other cases he May 

perfo:rm the actions because he i8 familiar with them or because he 

believes that he is familiar with them, and IlOt for the Sake of the 

spiritual forme When a person knows something very wall, he can per

rorm it in a better or in a more perfect way; but when he is IlOt 

certain that he knows,'he does IlOt do it; am if he does perform the 

action, he does it only when obliged or unaware. The true actions 

among these do IlOt have a proper name, while the accidental or false 

actions are named IIHypocriq". This name is also applicable to aU 

actions expressing emotion, because when a perfPn performs such 

actions he perfol!lls an action of desire if he seeks respect (Fol. 173v] 

or the like. The action is s:î.niiJ.ar to that of desire if the person 

seeks s:>lemnity through it, or if' he thinks that the action i8 perrect. 

The first (true) group of actions, do not have a proper name, but it 

is known by the generic name "virtueus actions and actions in the 

pursuit of virtue". Those persons l'1ho perform these actions are 

rewarded by God, and they are ref'erred to in the (following) sound 



Hadith: 

Who immigrates for God' s sake, immigrates for God; 
and who immigrates becaus"e of certain worldly interests 
mich he wanlis to obtain or because of a woman whom he 
wants to marry, irnmigrates for what he immigrates for 73 

96 

In general recompense is in accordance with mat is in the (following) 

sound Hadith: 

Actions are judged according to the agent' s intention 
and every person i5 recompensed by what he intended 74 

- The third are the actions by 'Which man obtains the perfection of 

the forma of the recollective fa cult Y • These actions are preferred 

" in themse1ves bY' oost people to the extent that Many of them think 

that these actions are happiness itself, especially when these actions 

are associated with previoua actions and correct. More than any other 

nation, the Arabs hold remembrance in high regard; hence one of their 

poets said: 

Oh Ma:wiya, wealth comes and goes; 
what remains of it is stories and memory 75 

TheY' believe that the remembrance of a person is his immortality. 

Therefore the poet said: 

The memory left after a man is his second life. 76 

And that is whY the daughter of Haram b. Sinan said to the daughter 

of Z1ÙJ.ayr, the poet: 

We have given you something temporal and you 
have given us something eternal. 77 

Proverbs and poems concerning this remembrance are many and well 

known. These actions are hidden in sorne -ways of lire l-mile they are 
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obvious in others. 

The perfection of the ,fom of rEJl1embrance is obta1ned MOst; 

frequently and perfectly by way of the actions which 'H8 enumerated in 

reference to the :ima.giœtive faculty. The perfection cannot be ob

tained, or is rare1y obtained, by vay of the actions of the Sensus 

Communis. Disrepute ia obtained through a11 corporeal actions, but 

not through these actions per se, because through these actions the 

foms of the imaginative fa cult y are obt!i.ined. The forms ot the 

recollective fa cult y are obliained through these actions OIÜ.y in as

sociation with something else; assoc:iation occurs either when the 

community practices thememorizing of poetry as when a poet describes 

soemthing and the people make · fraquent use of it, as al-+lubalabi bas 
. ·78· 

done with the poet al-"A'sbi, or when an action is unusual and 

fascinat1Dg, and people recall it .traquently'beca.use of that. · In 

general whenever the mentioning of an action stirs the emotions, 

people like to make it their own. That is how their posterity iriherit 
. . 

it. Similarly are all perfect actions such as the construction and 
79 . 80 

the establishment of 'I_n al-MadJ'im and the statues ot al-Khnidimt. 

Most books, poems and speeChes are &Mong these. The intention of the 

poet, bas nothing to do with (the performance of) a virtuous action, 

rather it is related to his desire, etc. As for the unusual and 

fascinating action - because of rarity, jmmensityand oddity - it ma.y 

be performed by virt,uous people not in order te be remembered, but 

rather for the sake of the perfection of the action. Since this is 



very common and frequent among the high-spirited people and among 

those who are ca;able ot the Tadbir ot the cit)", the Tadbtr should be 

fulfilled by' these people. Hence acting for the sake of tame ia de

nounced along with other defect;s like hWocris)" and corporeal actions. 
51 

This explams what was declared iIi the IIjJtadith" and the "Zabur" 

concerning the persan who aeeks tame (in Zabur) s "He who seeks fame, 

God. shall order that the fame which he seeks shall become an adder ot 
82 . 

rire" and in the Had'ithsl "God creates scorpions which sting each 

other and then emit their poiscin to be mixed vith a curse and given 
83 

as drink to the persan who seeks tame". 

Just as there is a particular activity in the recollective 

fa cult)" of a virtuous peraon, there is also a part;icula.remotion 

appropriate to this persan; theretore the spiritual torm in his 

recollective fa cult Y continues to exisli longer and is recalled more 

trequently. This is not a voluntaryhuman action, it is simpl)" the 

possession of the [Fol. 174 v] truth. Truth msts in ether than the 

poasessor of remembrance (recollective), as Aristotle bas clarified 

in n. De Sensu. It exista by' agreement of the three previous 
84 

facultiesj . tba.t is how a person is able to witness truth, beca.use 

it is impossible tbat the three faculties agree and not tell the truth. 

This agreement ia not perceived and one hardl)" teels it. For this 

reB.son truth comes so frequently t'rom the tongues of men and continues 

to exist among them, while falsity, which ia related to the recollect

ive fa cult y, destroys itself'; its de~ction is very fast, and it 

98 
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comes rara1.y fram the tongues of men. We shal~explain this later on. 

3 - The third category is made up of actions which are related ta 

~e universal spirituality. Theae are the MOst perfeet of aU 

spiritual actions, for · it is as though they were the boundaries be-
. . 

tween actions which are mixe:! with corporealtiy - if wa may call that 

mixing - and absolutely pure spirituality. These actions are many and 

include teaching, deduction and the like. We lea.ve this now untU we 
8S 

come to the end of the book. 

OHAPTER: 

Sane people ara overcome by corporealit1j) these are the 

lowest. Others possess a very refined spirituality (universal 

spirituality. And stUl others have both (corporea.lity and universELl 

spirituality), which vary in their proportions. 

The firet two types are very rare. The first of then is 

more frequent (than the other). The second, Ù1ich is the most periect 
86 

spirituality, is less traquent: ~T1ways al..(l1urani and IbrahJm b • 
. 81 . 88 

Adham belong to this type. Hames belonga to the corporeal ex:-

trames of this type (third type), as Arisliotle Eliys in the book 

Nicomachean Ethics. The individuals of this type V3ry in their pro

portions by having elements of the other types or by acting in keep:1.ng 

with part or all of the other types. Hence this type bas two opposite 



extrsnes; the expression Khissah (v:Ueness) 1s used for one of them, 

not absolutely, but rather in a particu1ar senseo The expression 

Sharaf (nob:U.ity) 1s used in an abfPlute sense for the other extreme, 

witbout an,. qualification (or resliraint). The vile individual per

forms actions related to the spiritual form, but only when nothing 

separates them fram corporeal actions. He is vUe in this lfJ.y, and 

noble because the spiritual farm resides in him. The individual of 

the extrema is one who perf'orms corporeal actions only if they are not 

separated from the spiritual ones, because if they' are separated, then 

the spiritual action 18 very little wh:Ue the corporeal action 1s very 

great. This ld.nd of nature is usually praised; that is why the poet 

sayst 

and then addss 

Thar refused to · run away, although the spears 
were at their chests, they were faeing death 

If' they had run away, they would have lived in respect 
89 

This type of' person does not pay attention to corporeal 

actions, but rather they burden his body with patience to..-rds 

poverty, hunger and the burden of dif'ficult tasks, in order to achieve 

the action by which his spiritual fom is beautif'ied. Soma people are 

lmow to be of this type. Learning and teaching and perseverance in 
90 

sciences are contained in it. The mystics, in reality, are of this 

100 

type, but aecording to the intention which they propose, theyare in

cluded in the type· of the universal spirituality which is the entelechia 

of' the rational f'aeulty. Ve shall explain that when w.e reach it -
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if God wills. 

CHAPTERs 

We have previously explained that all spiritual actions are 

either actions of desire or actions similar to these in pattern. For 

the other goals which are aSEWciated with the essential goal of these 

actions are accidental goals (only) but the essential goal is either 

a goal of desire or a goal of simllar pattern. Such 1s the case ldth 

t~e person who seaks perfection of the spiritUal form of the imaginat

ive or the recollect1ve facu1ties, for the sake; of nobleness ~nd fame, 

tbu becom,e great or obtiain other rewards of external benefits. Another 

person perf011lls that type of action simply because it 1s virtuous and 

beautiful. Hence he per1'orms it whether he lmows that it is benef1cial 

or net, and be pertorms it more worthUy when he does not lmow that 1s 

beneficial. This type of person is cbaracterized by if he is g:tven 

credit for his action [Fol. 174 v] or being praised on account of it. 

This type does not' seek gratitude. If obliged tomention his acts, he 

would not do SC) out of pride. Hence the prophet - may God . bless him 
91 . 

and grant h:lm peace - said: "I am the mastier of manldnd". yet he 

_ys this without pride, rather he was spealdng about one of his 

attribut es, much as he would speak about attribut es that have no 

sugges\i1on of pride, as when one says: "1 am in good health today." 

As for the person of desire, he usually seaks gratitude and 
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he l1k:es to receive . credit for bis good deeds, because his goal 1a 

. 6lCternal benef'it. And if' he does not obtain 1t, then his action would 

be in vain. As for the righteous pers:>n, he obtains a goal which he 

does not aim far, and of which MOst. people do #Ot lmow, not to ment10n 

aiming for it. Only the philosophers of natural sc1ence and of ethics 

lmow of' th1a goal. The philosophers obtain wha.t the person of desire 

amed for and proposed, and in a way tha t 1s of benef1t extraneous to 

the essential goal, as discussed previously. All such benef'its are 

divine gifts and the actions of the righteous person are simUar, for 

example, to the get;t1ng of nour:Lshment with agreeable food, as 1s the 

usual pract1ce of people of sound health. They do not realize that 

the food 1a suitable for health, and yeti good heaJ.th occurs through 1t 

without the1r intention. 

S~r to the health which occurs to the persan of right

eoua desire - whether he intends it or not - 1a th1s noble and pure 

spirituality which occurs to , the person of righteous character -

whether he inliends it or note And sjmila't" to desire, which is right

eous if' it aims f'or actions which give health essentially, is the 

person of righteous character who gains spirituality bl" perfonning the 

actions which give this spir1tual1ty. Essentially both righteous de

sire and character are divine gifts which God - the Most High - gives 

to whom he will of' His creatures. A man has no power concer~ tliis, 

and":: God may sand h:im weal th through another person. Sa this second 

man would have a share in the giving. That ia when a ;pan may somet~ 
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be .describad as a wealth-giver. This applies also to a11 g~s which 

ara not divine. As for divine gifts, man cannot share in giving thElll. 

'What wa have been concerned with here is one of thesa divine gitts -

not the highest one nor the 10west, but rather closer to the highest. 

We shall spaak about the ranking of these gifts with respect to 

nobility and v:iJ.enass when we spaak about the rational facu1tyo 

CHAPTER:· 

As for the natural actions: 

- Sana of them are accidental and they follow the pattern 

of the necessal'7 action in which there i9 no choice for the possessor 

of spiritual form Sllch as the nobility of ancestors. 

- others are essent1al (and of t'iiO ldnds): oither camnon 

(for animals and human be1ngs) or human (only).An example of the. 

actions i9 the parents' love of. their children, because parents love 

the spiritual forma of chUdren. 'When the offspring is absent from 

his parents - whether they are irl~ational anlmals, or human be1ngs -

''in a way they cannot peroeive its fom, they would forget about it. 

And if they confuse him with another in a way that thsy perceive it9 

fom in the other, they would love this other offspring. If they were 

to:. love his corporeal fOrIn it would be impossible for them to love 

other tban theirown. This is clear with camela and their inclination 
92 

towards al~aw, which the'Arabs use in order that the milk of the 
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mother-camal nows. This 1s the fom which contains the entelechy of 
93 

the offspring of the perieet an:iJllal. and shlilar altimals such as 

animals wh1ch suclde their offspring and (fowl) lilich hatch thoir eggs. 

These conditions of the spiritual forms appq to offspring as far as . . 

they are not ableto feed ,thElllsalves. After tha.t stage, sncb condit

ions are human only, except that sane people relate .tbat a horse would 

never mate its mother. As for all other relations of parents and. 

chUdren, the)" @ore human only and !post of them are governed by social 
94 . 

customs and the raliglous lavs. A sufficient account of this is to 

be found. in Plat 0 t s V Politics. 

CHAPTERs 

Insofar that particular fPiriutal forms bave the universal 

ralation, we say about their conditions 'What we have already said 

about human actions. Thus, the particular spiritual forms, in having 

the universal relation, are e1ther perceptions ar imagination, through 

which the an:imaJ. performs its particular actions. This bas been ex

plained on many different occasions. Henee every be~ which bas 

spontaneous movanent is sensible and eve-q sensible (being) bas spon-

taneous movement • . As for the spheres, theu do IlOt move spontaneously 

ex:cept in a relative way, because they cannot stop their movementis, 

and. fNery being which has spontaneous movement has spontaneous rest 

al9O. These spheres have in common (the fact) that a1l of them are 

composed of motives and obj eatie of motion, yet they diff'er in other 
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things. 

Our only' concern here is the affairs làlich are related to 

man. The stages of a man are :.broughtinto existence b;y his dif'fererm 

faculties, sane stages by one facul.ty, other by another. These stages 

are made final by the stars of lite. 

a. -The first of man1 s stages exists during his hiranc;y, 

name1.y, from the first. moment of his birt;h untiU he becomes able ta 

move his wOO1e body towards what he desires.As long as he remains 

in this. stage ~f his lire, he acts solely in accordance with the 

nutritive soule As for the dev~lopment and change which occur in lrlla 

these are not sp~cific to one stage only, and our concern here does 

not inalude then. 

b. -As for his stage from the time he moves to_rd wba.t 

he desires until the time in which he gains ref'lection, it has no 

commonly used name in the langUAge of the Arabs, sxcept perbaps by' 

those who know the rarely used Arabie expressions. ·Let us transfer 

to it the nam.e of the next age, childhood. It is clear tbat in this 

st-age of lite he is animal only, beoause he acts in accordance wjjih 

the an:ima.l soul only. 

c. -The stage which start s when ref1ection start s is a 

stage in which he is entirely a human being who controls himsel:f.', and 



who is not in need of another person to be responsible for lrlm. 'The 

spiritual forms of the f:ir st stage mst naturally for an an:imals 
, , 

which care for their young. And some of the spiritual forms of the 

second stage axist for certain of tœ se animals, such as chicken and 

partridge.The highest state of life is for nan only, because the 

stages of irrationaJ. an1mal.s do not include delitera.tionj 1'6ther the 

stages of these an:imals are d:istinguished by other cxHnitions. An 

account of this is ta be found in ten articles of The Historl of 
9S ' 

Animals, The states of the third age (stage) are artifical in the 

106 

sense tls. t they are man"1n8.de, since taking responsibility for chUdren 

was not necessarily included in this stage by some societie s. The 

condition with which the spiritual forms of children axis(; (for their 

parents) is different and. unnatural, a ld.nd of love which is more cor

rectly +,bought of as artifica1 (not natural); but human nature is 

also involved 'with it. This relation (between pareIrlis and their 

children) varies with ditferent ways of lite. [Fol • . 115 v] For ex:-
96 

ample in the democratic way of lite we find children more 10ved than 

in any other way of ,lite, because of the cooperation among people to 

protect their homes. That is evident among the Arabs and the Berbers, 

where social. breakdown occurs SC> often. 

In other stages of middle age, advanced age, and the age of 

the very elderly, the spiritual forms vary with ea.ch of them, knowing 

this is eagy for he who has tjme to consider the matter. Hence when 

a persan is a certain age and does DOt perform actions appropriate 
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to that age, he would be still in the previous stage~ nothavirlg 

pl':'Ogressed beyond it. This is due to a defecti in his faculties; then 

this would be a defecti in his nature, as is the case wfl;h mentally' 
, " 

ru persons. And if he bas the faculties and does not act appropri

ately, then he 1a, alSJ mentally 111, though ta a lesser degree than 

in the f:irst; case. Or he may act élccording ta this age but. towards 

what he used to aim towards in the previous age, mald.ng use of the 

newly acqu:ired faculties in order to improve (do well) the actions 

of the old faculties. 'In this he 1a tben an animal,and there 1s , no 

difference between him am the animal, ex:cEPt that he performs the 

actiion of that animal in betterand:improved way through deliheration. 

It is clear that the condition of every age 18 a preliminary 
, , 

stEP and. servant to the nert age. When a man acts in the liay which we 

have described, he makes the prliminary step an end and. the end a pre

liminary step, and the master a servant and the servant a maslier. 

Hence Ar1stotle sa~ in l. Nicomachean : "The defectislie not in the 
97 

age, but rather in the character and customs". lt 1a considared 

:1mproper for the man in advanced age to act as a 70uth because of the 

distance between the two ages, with middle age between them. lt 1s 

preferable for persan choosing playing as arbitrator ta choose playing 
98 

l.~th swords far 1t bas place for ser1ousness; and it is approved of 

the youth to rejoice and joke, because these are the first acti10ns of 

deliberation lying betwe3n playing and seriousness. Micldle-aged 

people properly show charity and amity, because these are the serioua 
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part of rejoicing and joking. Persons of advanced age properly show 

soundness of opinion, soundness of advice, wisdom and intellect, and 

in general all the rational virt.ues. When they have these virtues, 

they are l'lOt usually considered part.icularly intelligent or intellect

ual, because it is their natural state, and to be considered intelli

gent and intellectual at this age requires yEJt additional growtïh of 

the emotional f.acu1ty. 

Then, rejoicing and joking are for youth, sound opinions 

for the middle aged, and sound deliberation for the person of advanced 

age, and the very elderly person should have in actuality a11 the 

human potentialities. 

The state of the very elderly is similar to that of the first 

age, because a person in the first age is net a hwnan being in the 

absolute sense, but . rather a gro'Wing human being. In the last age, he 

is a decaying human being. Hence the person in thiè last age should 

have wisdom only, for wisdom alone is suitable for him. That is why 

Socrates considers the possessor of this age, if he is wise, to be in 

a state of rejoicing and happiness. As to what we mean by this"hap

pinessll , an account is to be found in the Art of Politics. 

Similarly, when we find sorne of the states of a latter age 

present ; n a person at an early age, particularly at a very early age, 

as when respectfulness, charity, amity, and more than aIl these, 



advice, appear in the youth that would be either because ot a defect 

in his nature, as bas been witnessed, Sllch that whenhe gÉÎts old his .. .. .. ·:99· 
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tire wouldextinguisll faster tban t~ fire of Heraclites, or beoause 

of what we find in onr time among childen ot these who live in luxu.ry 

and chUdren of those of noble ancest;ral c1aims. It isclear tbat 

they affect what they do not posseSSe If this is tD be found in the 

city and though~ to be virtuous,; [Fol. 176 v] it would he the gravest 

and MOst p~rful reason of corruption in it, wh1chever of the four 

cities it is. It is the lmim-cit:y in which this is in no wsy possible. 

Mostly it happens in the timocracy, tben the democracy, then in the 
.. '100 

tyranny. 
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CHAPTER: 

The ends whieb are intended by the (actions ot the) 

Il Solitary" are three Id.nds, because they belong either to bis cor

por~l tom, his partlcular spiritual fom, or hls universal spiritual 
. IDl 

tom. The ends ot the ttSolitary", . wlien ~e is part ot the Imam-city, 

have been spolœn ot inPolitlcalSc1enc~. Sane ot the actions ot these · 

other clties - . when he 18 part; ot than - are suitable to the ends ot 

the "Solitary". An. account ot all atfairs ot the clty is to be found 

in Polltlcal Science. 

Deliberation, searching, deduction and, in general, rational

ization are usedl in order to obtain each one of these ends because if 

rationaJ.ization is not used, then obtaining that end would be an animal 

action which has no share of humanity in any respect, ex:cept that the 

acting agent has featurêâ simUar· to those of man. If a person' s ends 

are animal ones, his actions taU in tpe same pattem wi th the actions 

of animals, whether his ends are obtained through human thought or nat. 

There ls no difference between a real animal and a man whose teatures 

are human but who conceàls animallty within. It ls clear that the 

type of persan woae ends are obtained byanimal actions cannat estab-

no 
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1ish a city nor be a part of a citY' at all. This 1s possible for 

the "Solitary" only, whose ends have been alrea.dy described. 

The ends of the animal (person) be10ng to the fir st of the 

three (above-mentioned categories of ems), and this (first type) does 

not be10ng to the universal spiritual fom, because the universa.1 

àp:i:ritual fom belongè to the intellect through rea.soning. It is 

clea.r then that the animal ends belong ta the two other categories, 

name1y: corporealitY' and pa:rticular spirituality. The animals may 
" ... 

have actions bY' which they obtain parliicular spirituality, such as 
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the , shyness of a lion, the pride of a peacobk, the hypocrisy of a 

dog, the genemstty of a cock and the deoeption of a fox. When these 

qualities exist. for ammaJs, they exist. naturally for the whole spec-

ies, and not for one individual only, and when an amma1 peroeives 

through the particular spiritual forms, the . nature of the species 

gives the animal that quality of perception. When an ammal posseses 

a noble quality, the quality belongs to the . speoies, and only in man

ldnd may qualities be10ng to the individual. Anlmal species which 

have noble qualities are the noblest among the speoies but these 

qualities are not virliues, because animaIs praotioe them at a11 timesf 

what;her they should be practioed or note Renee they are not virtues 

except in an equivocal way-. An aocount of the nature of this matter 

is to be round e1sewhere. Thus J a persan of corporeal ends is on an 

equality with an:imals. 



Perfections, in general, are either moral or intellect-

ual. Sane moral perfections can be shared byanimals, and the 

qualities which ex:ist for the spiritual forms and which are moral 

virtues can be shared by aIrlmals. But they exist for the species 
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only, as in the case of the succour and the shyness of the lion. They 

do not exiat for one lion alone, but for every lion. If' a certain 

lion were to have a spec:ial qua lit Y belonging to his particular 

spiritual forms - eKceeding the nature of the species, for example -

that would be accidental. The spiritual forms of the aIrlIn,als are 

expressed in perfections which represent the mole species, and if' 

any animal has some perfection diff'erent from the perfections rep

resentative of the species, this perfection is accidental. But when 

any perfection exists in [Fol. 176 v] the human spiritual forms, it 

belongs to an individual in a particular way, and does not consti'bld'i.e 

an alternative for the species in an accidental way. 

The intel1ect.ual perfections constitute particular condit

i()ns for the human a;piritual fOImS and are not sharad by any other 

type of foms. Examples are soundness of view, excellence of advice, 

correetness of opinion, and many other arts and faculties by which 

man is charact.erized, such as speech-making, leading amies, Medical 

treatment, managing the home and the like. Philosophical wisdom is 

the most perfeet of the human spiritual qualities, except in relation 

to those mo do not know it, because for them it falls in the same 

pattern as other qualities. An example is the rank of the scholar 



(man of science) in the vielT of the canrnon people. His kind of 

perfection, according to thElll, exists fer lmow1edge accidenta1ly, as 

secondary matter, while the perfection of (philosophical) wisdom is 

(for the possessor of wi~om) an essential and primary matter. It 

is not a fluality of something else but rather an absolute perfection. 

As for what is acquired by eating, drinking, dressing, 

dwelling, travelling and the like, if they are sought for themselves 

and considered as ends they are qualiti es of corporea1 forms. What 

is acquired by these qua1ities and by the actions of moral virtues 

- such as soundness of view and perfection of advice when they are 

sought for themselves and considered as ends - are qualities of the 

spiritual forms. The saIne is true for aU . arbitrary and demoristrat-
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ive arts in relation to the person who does not seek them as 

essentia1 ends. Rational actions and the sciences are absolute per-

fections and are used with no restraint. They are man 1 s character-

U3 

istics which are not shared by others. They either give man immortal

ity (eternity) or conne ct hm vith ite 

The particular spiritual forms 1ead to rational existence, 

while the corporea1 forms lead to corporeal existence which is the 

shortest existence. The existence which deserves more than any other 

to be annihUated is the corporea1, whUe that which deserves more 

than any other to continue to exist ls the rational existence. - Spir-

itual existences continue for long periods because of tbeir conne ct ion 
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with the rational one, and they rightily deserve that. They are com

posed of two oppositea, namely, the spiritual and the rational exist-

encas. They gained their lengthy existence from the rational existence 

and the limitation of living from the corporeal one. EveJ.7lihing which 

has a limited t:bne to exist, has length and shortness which are equal 
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in relation to etemity, because nothing can be canpared with it. 

The length and shortness of the lmited existence of a being are equal. 

Since man loves to add an additional year to his lire; then aven more 

does he desire to add not only tens but also hundreds and thousandsof 

years. We find in the minds of men the memories of the possessors of 

different arts enduring some additional YelJ.rs, philosophera and ldngs 
ro6 W7 

like Alexander thousands, and Hippocrates and smilar men Many 

thousands of years. 

CHAPTER~ 

Some people, as we have already mentioned, concern themselves 

with the corporeal fom only.. These are vile people. Sorne other con

cern themaelves with the spiritual form only. These are noble and 

eminent people. The lowest type of corporea.l people is that which 

doea not respect the spiritual form nor pay attention to it wen occu

pied with the corporeal one. Similarly the MOst noble type is tœ 

person who is not occupied by his corporeal fom nor doea he pay atten

tion to it. Yet the person who does not pay attention to the corporeal 

fOIm shortens his lite. This type of person is s:imUar to the vUe 



type in being extraordinary'; [Fol.~. 17'7] both types do net existe We 

may find a type of person who damages the corporeal fonns by obeying 
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the spiritual ones. Thus Ta"abba;~a Sharran says: 

Our lot is captivity or obligation or death; 
but free man prefers dea.th. 

He oonsidered death better for him tban bearing the faveur of others 

concerning his freedom. Among this type is the person who prefers to 

1d1l h:imse1f during war (insf:,ead of being captured). The examples 
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are: what al-MaraW§n5: did in the war of "Ubaid. AJ.J..ah b. al-'Abb!s 

who said: 

Humiliation of 1ife and aversion of death, bath -
l consider - are mischievous and evU. 
If there must be choice betwaen them, 
Then let' s march joyfully to death. 

110 
and what al-,Zibâ: did with 'Amr whÉm she said: 

With my own band not yours, oh '.~.m:,:' 

III 

and the story of the Queen of Egypt with Augustus which is mentioned 

in historica1 accoutIts, or other people such as those meIltioned bl" 
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Aristotle who burneci:themse1ves:::ànd::thètir cities .ldlen they beCé.me 

certain thât their en_es would overcome them. All this seems to 

be innnoderation ex:cept on certain occasions, when oorporea1ity is 

destroyed without sp iritua lit y because of hauglltiness of the heart 

and great endeavour as Fatima."Um al-Rabt' and all Banü Ziyad (the 

clan of Ziyad have done when she threw herself from her camel which 
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she was riding and died because Qays b. Zuhayr had pursued her. 

These are special instances of situations in which death is better 
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than life. Prefering death to life is a correct human action. We 

shall give~:an account of this afterwards. 

Among noble, great-spirited people there is a type less 

immoderate than the previous one, and more numerous than the first. 

This type of person does not pay attention to the corporea.l form com-

pared with the spiritua1one, but he does not destroy his corporeality 

(cornplete~), either because the spiritual form does not force him to 

do 50, or because - although it does - he prefers to keep his corpor-
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eal forme An example of this is mat ijatim' al-Ta" l did when he 

slaughtered his horse (for his guests) and did not eat nor feed his 

family with it, although his children lIere suffering eXtreme hunger. 

Another example is found in the way of lite of thieves. Their purpose 

is to train their bodies, and in doing this they sacrifice their todies 

for their bodies. They prefer one corporeal state over another. There 

is no rea.son to refrain !rom admitting that actions such as the actions 

of al-1a' i and the like are ho no ura ble and noble, and tha t such a 

nature is sublime, brUliant and spiritual, and that it is the most 

brUliant, ranking beloll wisdom oruy. The philo sophtcally natured 

person must necessaril\v have this quality, for if it does not have it, 

he would be a corporealist and a false . philosopher. If the philo-

sophically natured person is determined to rea.ch his ultimate per-

fection, he acts like the great-spirit ~ person. Thus every person 

who prefers his corporeality over any part of his spirituality cannot 

reach the ulti.m9.te goal. Therefore not a single corporealist is 



hapPY', and every happy person is a pure spiritualiste 

The spiritualist must perform sorne copporea.1 actions, but 

not essentiall\V', while he performs spiritual actions essentially. 
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Similarly, the phUosopher must perform many spiritual actions, but 
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IlOt essentiall3', while he performs al1 intellecliual actions essential.:q. 

Through corporeality the philosopher is an existing being, through 

rationality divine and superior. The possessor of wisiom (the 

philosopher) [Fol. 177'1], then, is necessarlly a divine and superior 

man. He chooses from every ldnd of action that which ls the best, 

and he shares with every class (Of men) the best of their particular 

qualities; he is distinguished from all others by the most glorious 

and superior actions. l'ben he rea.ches the ultimate goal and communi

oates with the simple substantial intellects which are mentioned in 

Metaphisica, De Anima and De Sensu et Sensibili, he becomes one of 

these intellects and properly deserV'es the title "divine" only. The 

other two qualities, corrupted corporeality and. high spirituality, are 

eliminated. He rnerits the title~ liA simple (pure) divine". The 

MutawaIWid (solitary) may have all these qualities without being a 
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citizen of the perfect city. He cannot be a citizen of the periect 

city by means of the first two classes (of qualities)" nor can he be 

the city' sam, its agent, or it s protector. As for the third class 

of quality, it does not make him belong to the perfect city, but 

rather he is its proposed am, for he cannot be its protector or 

agent while he is Mutawabhid (solitary). Thus it is evident that 



spiritua1ity ranks above corporeality. We shall SlCplain later the 

different levels of ppirituality in relation to one amthero 
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Let us IlOW spaak about spirituality as having the univeraal 

relation of the spiritual forma. The univeraal relation is either 

essentia~ universal, like species and genera., or accidentally 

universal, like the particula.r spiritual forma as they exist for many 

individuala, IlOt as attribut es of the agent in which they exist, but 

rather as having a universa1 relation with that agent. An examp1e of 

the accidenta1 universa1 relation is the perceived form of the sun or 

the imaginary fOrIn of the mountain of Ubud in relation to the persons 

who have seen it. Accordingly, these forms are called "imaginations", 

and the perceiving fa cult Y ia called "imaginative". 

The faculties by mich the perceptions are accomplished are 

of three tY'Pes~ 

- The first type is the fa cult y by which the corporeal forma are per

ceived. It ia the perceptive fa cult y and its divisions appear as 

physica1 embod:iJnents which are organs of an organic (natural) body; 

the organs constitute five senses and the perceptions occuring in 

thern are spiritual forms, which are of the first level of spiritua1ity. 

- The second type is the faculty which conceives spiritual forms which 

are cal1ed "imaginations", and which are refiected in the Sensus 

wmmunis, as was explained elsewhere. The fa cult y which conceives 



these "imaginations" is called "imaginative", and the reflections 

'Which occur in the imaginative fa cult y are IlOt conceived by divisions 

within the fa cult Y , but rather the conceived object sets the fa cult y 

in motion. Thus colour sets the sense of s:ight in motion, and the 

spiritual form occuring in sight sets t~e imaginative f'aculty in 

motion. The grammatical form of the names of these faculties are 

confused, because the grammatical form which is used for the fa cult y 

(al-Mudrik) is similar to the form of the object which sets the 

faculty in motion (Mubarrik). The grammatical form a:or the object of 

perception, al-Mudrak, according to the language of the Arabs, is a 

form which indicates the condition of being acted upon which is con

trary to our use. Rence all these spiritual forms are particular and 

not universal. The animal (the living being) does DOt have another 
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fa cult y which is set in motion by the forms occurring in the Bensus 

Communis, after which the ability of motion ceases and loses all 

benefit(in the animal). [Fol. 178 v] If such a faculty exists in an 

animal, it exists in vain. At the first leve1, we seek what is agree

able to us and run away from the harmf'ul bodies by means of forms which 

occur in the senses. Similarly we seek the hidden bodies wich appear 

in the imagination and set it in motion, and we run away from them 

when they are harmful by meane of the spiritual foms which oceur in 

the imaginative fa cult Y , namely, the imaginations. These bodies are 

either present or hidden in relation to us, as is common for a11 living 

beings. 
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The first is common to ail animals, but it is thought to 

exist only in sorne animaIs, such as flies and worms. We have explained 
117 

that in our dis course concerning the soule As for the second, it is 

clear that it cannot be separated from the first, for- it exista through 

it. The third exists in animals having motion in actuality, because 

this faeulty is the aetualillation of corporeal affaira. The animaIs 

having the third faeulty do not have a name in the language of the 

Araba, 50 let '18 ca11 this type of animal the perfect actualized 

animal. This is the animal whieh takes care of its of'fspring, and in 

general loves and hates - emotions whieh seem almost necessary because 

they are the lowest kind of agitation. This animal may possess another 

category of qualities wieh is more perfect than the previous one and 

wich is also COlllIOOn to both man and irrational animals which possess 

some skill or the like, sueh as bees, ants, spiders. This category of 

quality and other categories whieh inelnde actions similar to the 

human being t s skill of milking oeeur either naturally or not naturally 

which could be either through habit or reasoning. Habit is eonnnon to 

man and some irrational animaIs such as the starlings, if we do not 

calI two differeIrli existents i. e. habit and skill tlhabit by way of 

equivocality". Reasoning be10ngs to man alone, and does not exist in 

others. Reasoning in turn oeeurs through man' s intellect as happens 

frequently - this is partieularized by the term "deduction" - or it 

occurs suddenly in which case it is called "inspiration" and similar 

Mmes. It is clear that this kind of manifestation of the imaginative 

faeulty does IlOt require the external senses as an agent for it, but 



external senses are required for the existence of the bodies which 

receive this type of spiritual foms. There is no need to discuss 

this here or to enumerateità different types. (Because the existence 

of bodies r~es the SlCternal senses) the manifestation of the 
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imaginative fa cult y cannot ex:ist without the sense of perception. It 

may be thought that this manifestation requires forms of the Sensus 

(!)ommunis because the forms of the imaginative faculty are composed of 

forms which have passed through the Sensus Ilormnunis and had previously 

passed through the SlCternal senses. An account eXpla:i.ning the nature 

of this is to be round elsewhere. If this were true, the forms of the 

imaginative fa cult y wuld not have only one aspect. In any case, the 

external senses are necessary, because· if a rorm of the imaginative 

faculty were to be void of them it would be a useless addition and it 

would have a false ex:istence. For its existence is usually actualized 

in bodies and this is impossible without the mernal senses. Thus we 

must ex:amine the possibility of having an invented spiritual form the 

species of the innnediate matter of ltlich has notpassed through the 

8ensus éommunis. It is impossible for the reIOOtegenus not to pass 

through the 8ensus Corrmnulis, because, if it were possible, then the 

invented spiritual form would not necessarUy be in need of the 

external senses in order to come into ex:istence. Rather, it would be 

in need of the external senses for its corporeal ex:istence only, for it 

cannot exist in a body except through an ex:ternal sense. We must 

examine [Fol. 118 v] this thoroughly. 
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These are, according to genera1 inquiry, the different 

types of the i.magined spiritual forms. Through these forma the animal, 

'Whether man or irrational animal, moves,because when any of these 

forms are present in actuality, they are present as imagined. Then 

the forma connect with the appetitive fa cult Y • They are suited to the 

appetitive fa cult y; the latter move and set the organs in motion as 

long as the suitability is there. When the suitability ceases to 

exist, neither the appetitive fa cult y nor the organs are in motion, 

and the forms continue to exist but give no benefit to the animal 

either for a certain time or for a particular type of animal. Through 

this suitability ~ the appetitive soul is set potentia11y in motion, 

and through this suitabi1ity the appetitive soul changes, and the 

lowest degree of its change i8 the decay of suitability which is 

called ennui, boredom and similar names. The movement from non-

suitability to suitability which is the development of suitability, 

has no name in the language of the i Arabs. Rather the Arabs have 

terms for the decay of suitability (only). 

The spiritual forms do not changebecause they are net 

divided, while the appetitive forms have no obstacle to be divided 

essentia11y either primarily or secondarily. Renee the appetitive 

form is thought to be the form of a body, and that body is the ij§;r 
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Gharizi (instinctive heat) which is in correspondence with the 

external appearance. Elcamples are found in the warrnth and redness of 

the body of an angry man, and the coldness and paleness of a frightened 



man and the speedy and vigorous movement of a lustful person. The 

state which lea.ds to these opposing pairs (of conditions) is called 

11 activityll in Arabie, while the slow movement of a wea.k person and 

his wea.lmess are called laziness. Activity is necessarily followed 
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by plea.sure during action and. pain during reste Laziness, in oppo

sition to activity, gives pleasure during rest and pain during action. 

If what we have alrElfiqy explained concerning plea.sure and 

pain is true, then the appetitive soul is in an unnatura1 state during 

activity. That state gives the appetitive soul the spiritual forms 

like hunger and thirst. That same soul would be in a natural state 

during 1aziness. Hence the spiritual forms are given either by the 

latter state, in which case they do IlOt set the soul in motion, or 

byanother state, in which case it is an unnatural state and alienates 

the soul from it, as with food and. a satisfied person. Hence when the 

appetitive fa cult y is set in motion by a spiritual form, in an equal 

way to what that faculty requires in order to be moved, then the fom 

'WOuld occur co nt inuously • If that mea.sure were less than equal then 

the form 'WOuld not occur co nt inuously , but rather in a certain time 

only. Thus the form needs several discrete times in order to ex:ist, 

but this may be severed and IlOt completed. Witnessing that is attain

able through the lea.st amount of consideration. Let us suppose that a · 

fom sets in motion the appetitive fa cult y of a healthy body which has 

a substratum for that fom, and let us suppose that that form sets the 

fa cult y in motion where there i5 suitablity equal to the required time 



in which the f'orm exists in that substratwn in a way that they dis

appear together. If' the spiritual f'orm is to continue af'ter the 

ceasing of the substratum, it would have no function nor 'WOuld it be 
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a soul in a ctua lit Y • This case has ID term in Arabie, so let us 

transfer it to the term of' the closest thing to it, such as estimation, 

imagination and similar terms, expressions and compound names. [Fol. 

179 v] This is in similar way to that of the Arabs when they say 

"that which does IlOt calI people' s concern" and the like 

Similarly, if that f'OrIn sets the appetitive soul in motion 

towards the natural state which we have called "Suitabilityil, it 

either rinds IlO substratum, or it does f'ind one, but that substratum 

requires a longer time in order to receive the .t'orm. Thus the form 

does net oceur in the substratum, or only a part of it occurs. In 

this case, the spiritual .t'orm is a soule In the previous case it 

.7B.S similar to the spiritual form which belongs to " demonstration" 

or in general to Itsyllogism" because syllogism does not f'unction at 

aIl times, but rather in a certain ma.n at a certain time and not in 

aIl men at aIl times. This is similar te what oceurs in demostration 

and deductive arguments. It exists primarily in syllogisms composed 

of generally accepted premises. 



ARTICLE VI 

CHAPTER= 

The particular spiritual forms and their universal relation, 

as we have already explained, either have passai firstly through the 

Sensus Oommunis or they ema.nated without passing tbrough the SlCternal 

senses. Let us now first spaak about then in the way of descriptive 

definition which defines them in a general way. Thus they are of four 

types: 

1. The best known are those which reside in the senses. This is 

self-evident. 

119 
2. The second are in nature because a thirstY person finds in 

himself a spiritual fOrIn of water and the hungry person finds a 

fOrIn of food, am so on in the same pattern as nature, such as a 

lover with his beloved and in general the subject and object of 
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desire. 

3. The third are the spiritual forms, the outcome of ideas, or those 

which ure the result of refiection and deliberation. 

4. The fourth type contains the forms mich are born in the Intellectus 

in Actu without the help of refiection and daliberation. This last 
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category contains inspiration and true reve1ation. 

Bringing back accidental~ the spiritual form called rernembering 1s 

re1ated by us to the senses. We sha11 explain this later on, but 

now we shall exp1ain mat we have just said. 

CHAPTER: 

The forms which are relAted to the eltterna1 senses are 

either essential or accidental. An example of the essential forms is 
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that of the objects of eltterna1 senses; of the accidentaI, what oceurs 

in dreams or during the state called remembering and recalling. Thus 

men a man sees another riding a horse and lAter sees the horse (alone), 

that (horse) reminds hint of the man. This type (of fom) is of malV 

classes. Poetry is composed of these classes of foms. An ex:amp1e is 
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the saying of I-mlik b. Asma:' s~ 

With each breeze of rose or jasmin in every garden 
l hold the hope of finding you at my neoct glimpse or turne 

Weeping over one' s old home, and having sorrow because of the remna.nts 

(alSo) belong to this type. The great majority of the poems of the 

Arabs are of thià type as are most tales and pleasant talks. This is 

particularly true for old persons because of the multir,ude . of their 

ex:periences. This is obvious for one who cons id ers it. This is not 

the remembrance, mentioned by Aristotle in the second part of De Sensu'; 

because it does not come after forgetf"ulness and is recalled from 
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within instead of from without. The spiritual forms which oceur 

essentiallr in the senses are clear in themselveso 

Those forms occurring naturally are also either accidental 

or essential. The essentia1 are not particular forms of bodies, as 

has already been stated because a thirsty person has no desire of 

specifie water; rather, he desires aIl that belongs to the speeies of 

the desired objecte Hence Galen thought that animals can conceive the 
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species. These objects produce partieular spiritual forms onl:y by 

accident. An example of the accidental forms in a thirsty man ldlo 

recalls in his mind what he had enjoyed in a certain glass, or a 

hungry man [Fol. 179 v] who reca.lls the form of food and remembers a 

certain food which he had ,eaten. Nature does IlOt produce essentially 

exeept proper and true spiritual forms. Thus when a feverish person 

desires to cool his stomach, he desires coldness which is necessari~ 

useful for him.; but coldness does IlOt reaeh him necessarily with cold 

objects because they contain other elements. That is my a co1d ob

ject, although it is eo1d and moist, May be tough for the feverish 

person and. mixed with earthly elements such as (special) conditions of 

water. Theretore Plato says that nature does IlOt make mistakes con-

cerning what it lays down in the soule Nature gives the soul the 

(suitable) form, as when œ.ture requires cooling the stomach of a 

feverish person whose soul recalls water. water is IlOt cooling IlOr 

does the soul recêùl the water, but rather water is a cold object with 

other elements which are IlOt reca.lled by nature and which may harm the 



feverish person. 

This spiritual form which is the result of nature is not 

similar to that produced by the senses. Perhaps it resembles forms 

produced by the intellect and reason. This fOrln is in the mture of 

the animal, like matter which is constituted naturally to receive the 

species, but not to receive the species as such, but rather in a 
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different aspect. We have explained that on malV occasions. The 

sustenance of the nature of the animal is through this spiritual form, 

am this fom is the controller of the animal. Since the nature of 

the animal is compounded, it needs many forms. The explanation of this 

will be discussed on another suitable occasion. 

CHAPTER: 

The spiritual forms which are the result neither of the 

marnaI senses nor of nature, are the result of reasoning or the 

active intellect. These are only for man, 'While the first tlVO types 

exist in the Mulja§sal animal. The for-ms which result from reasoning 

only are either true or false. These forms are more frequentll" false 

than true in sorne Siyar (ways of life). Ropes are included in the 
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false type as in the following saying of a poet~ 

Hopes, if they be true, they ~uld D:e the best hope, 
Or at least, we live bl" them a pleasant time. 



Thus man May hope for the impossible, knol-dng it ta be sa, like his 

wish ta spea.k with dea.d persans. There is no harm in knowing that 

these hopes are ralse, for the virtue of such forms is that man 

recognizes their falsity, because if he doeü t'lût lmow that, he would 

be misled or mistaken am the like. The truth of these forma varies 

with different ways of lire vith regard ta qua nt ity • 

All forms which are the result of the Intellectus in Actu 

are true essentially, IlOt accidentally. The same is true of all these 

which result fram true rea.soning. These latter forma are not of 

specifie bodies in arder ta be particuJ.ar, llOr are they (completely) 

!ree from matter in arder ta be universal intelligibles. They have no 

particular relation nor the states of universal intelligibles. Rather 

they are intermediaries between theparticular forms and the intellig

ibles. This is their MOst proper position because they have ,elements 

of ea.ch of the two extremes. They share with the particular forl11s the 

fa cult y by which they are particular, and they are universa1 because 

this faculty receives the forms from the intellect by which they gain 

universality. This fa cult y is intermediary"between the materialistic 

and the intelligible existents. It receives the forms from am re

sembles, the two extremes. These are, as we have already said, the 

forms which are the results of nature. They are for the sake of one' s 

safety and are common to a11 animals; aven plants may have a share in 

them in one way or another. The forms which are the results of nature 

for the sake of perfection [Fol. 180 v] eKist in some Mu}J.a§§al animals 
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such as bees am ants. Every noble animal is a Mubas§éll animal, 

and every Muhassal animal has the spiritual forms of perception, and 

every noble animal has these forms of perception and the intermedi#Y' 

forms mich WB have already described. It is evident that the forms 

of perception do net lead essentially to deduction nor to ariy spirit-

ual conception such as reasoning and its alternatives. When we per-

ceive a body:. ~nd the particular spiritual form of that body occurs to 

us and we ; WlU1t to recall later a similar fom, we transfer it to this 

status and !ree it from its particularity concerning its subject, . for 

we cannot recreate that subject since it has already existed. Rather 

we recall through the intermediary spiritual fom the subject lilich 

clees not ex:ist a ctually , but only' potentially. That is evident to 

one who considera it briefiy. 
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Therefore, the actions are few of a person who receivea only 

the amount of spirituality mich results !rom perception, consideration, 

and imagination, while the actions of a person who receives the (com

plete) spiritual forms are a kind of spiritual ex:cess. That is vby a 

person whose forms of perception a,re lilnited by the spiritualit,: re

sulting from the mernal senses (only) 1s a foolish peraon, because 

the image of the particular spiritual fom which is caused by mernal 

senses is the perfeet (Muhassala) local movement only. A1l other 

movements belong to forms resulting from man' s nature. We have a1-

ready said that these ~iUe si.milar (of the same germs) to the inter-

mediary forms. Such a person who has this nature, namely, the one 
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whose forms of perception are 1:i.mited by the particu1aramount ot 

spirituality, is 1a~. He has few actions and doea not hav~.a.n;r 

performances. This is similar case tothat of sorne irrationa1 animaIs 

such as sheep, cows and swine. If these animaIs have either raturaI 

organs like strong hands or defensive organs and they do IlOt use these 

organs, they are foolish, such as bears, swine. 

Foolish people are easily know. Noble and intelligent 

animals are those whose particular spiritual forms are more or less 

s:imilar to the intermediary olles. This type contains aU Mubassal 
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animals such as the fox, the bear and aIl cunning animals. Among 

men, this type contains those who have marv movementis. Thus noble men 

have moving eyes with moist pUpUf! as if they were liqt11d, while lazy 

and foolish men have hard eyes 'Which rare~ move because the ~g1nary 

forms are transferred to the faculties with the sarne states that are 

given to them by sight. That is tily every man who is in his natural 

condition and who recalls in his minci a certain spirit~l form does so 

in the very state which he perceives when he &tares at it. The pupils 

of a noble person have frequent movements without repetition. This is 

so because of the multiplicity of the spiritual states of his forms of 

perception which are the result of the frequency of the eyes' move

ments and their glances, just as if he were·looldng at each state 

separately, because these glances are recallecl, as notions of the 

spiritual states. A lazy person is calm -while an energetic person has 

pupils with frequent movements, witp. Huick repetitions. For this 
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rea.son ex:perts of physiognomy consider the fast movement of the aye 

as a sign of an unsteady person. These two targets, l Mean, the 

speedl" movement of the eye and its f'requency on one hand, and the 

quick, unsteadiness on the other, belong ta one category, name1y, the 

spiritual form has abundance of spirituality by which the 8imilarity 

OCClll'S, whether the fom belongs to perception or to al\V' other faculty; 

and, hence, the movements of the aye became more frequent. This i8 

true because similarity [Fol. 180 v] 18 IlOt seen in arder ta give 

every state of the form that which it deserves. For this reason we 

hasten the transfers of the sight in order ta see ail the similarit

ies which exist in it, especially in the obscure ones. An account of 

the similarities is ta be found in II De Sensu8. The multiplicity of 

the spiritual forms is repeated in the senses similtaneously. For this 

rea.son the movement of the eye increases. A persan who has excellent 

sight ,receives a surfait of spiritualitl" concerning the perceived forro 

and hence his glances are frequent and consequently repea.ted. Since 

he considers mat he sees, he 'spends a long time with the fonn. There, 

fore, his glances vary in t:iJne. The finer his gl.am es, the faster the 

movement of his sye; the more excellent his sight, the greater the 

, variation. The man who has a natural disposition for demonstrative 

reasoning haS;::frequent eye movements with variation in the movements 

of his pupils. ~en thinking, he recalls in his mind lilat he has al

readl" demonstrated, 50 he does IlOt need to retlect on it.That is whl" 

the variation here is less than on other occasions where the idea is 

not clea.r. There he deliberawes and his pupils become calm, and the 



variation increases and becomes longer, and the difference and 

repetition are not regulated. The experts of physiognomy have done 

wall when tErey took from the eye the signa which indicate the psychic 

actions, especially those actions related to the facu1ties by which 

conceiving occurs. 
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ARrICLE VII 

127 
The particular and the intermediary spiritual forms should 

not be considered as fiœl causes (goals), because they are forms, moat 

of which. oceur naturally; am, in g8l!lera1, they are DOt the result of 

man' s free will. The best among than and those which. appear to be good 

are the result of free will am. are contained in the following three 

1. They are either contained in corporeal forms and lead to 

benefitssuch. as farming am other s:imilar arts; or 

2. They are contained in the particular spiritual forms ldlich. 

are the objects of other' different arts; or 

3 • . They are contained in the intelligible forms which are the 
128 

objects of m.a.thematics, poetry, etc. 

These do not constitute the final causes (goals), but rather through 

them the fital causes take place, am they are the causes of the final 

causes. Let us suppose now that there is a completely virtuous man, 
129 

like al-Mahdi and another oompletely vile man, like the poet ~ 
1.30 

Du~ma. ~ch of them possess the particular form of the other, and 

134 



each RPiritua1 rorm causes the motion of the body in ;tlich it resides. 

The fom of Abü lluJ.ama causes pleasure and 1aughter in al-Mahdi, l'mle 
131 132 

the form of al-Mahdi causes frowning and iDtegrity in Abu Du.l~ma. 

It is evident that frowning and integrity are better than pleasure 

and laughter. Through the fom of the superior man the inferior be-

cornes higher than before, and through the rom of the inferior man 

the superior man become lover. Therero~ the inf'erior man claims and 

attaches himself to the Dame of the superior one, while the superior 

man hides the effect of the inferior and does IlOt reveal it ex:cept in 

isolation. In a similar way, each man causes others to move towards 
133' 

his own state, and the poet Zayd Ibn .. Adi al~Abbadi had. rea.son to 

say: 

Do rot ask about a person himse1f, 
but rather about . his companions, 
because every man is led by his companions. 

It is evident tha t the Mutawabbid, ought mt to associate with merely' 

corporea.l beings nor with al\1 whose end is a spiritualitY'· mixed with 
134 , 

corporeality, Rather should he seek the compaD1 of the adepts in the 
135 

sciences. These men of science are now more IlllIIlerous, IIOTA less and 

even non-ex:istent in some ways of life wherefore the Mutawabbid is 

obliged in sorne ways of lire to return altogether from the society of 

men as much as this is possible for him. He should rot m.ix with thEI'D 
136 

ex:cept in necessary matters [Fol. 181 v] and in necessary measure. 

Or, he should emigrate to ways of life in which the sciences are 

practiced) - if such way of lire does ex:ist -;-. This ia IlOt contrary 
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to what 1s sa1d 1n the polit1ca1 science IlOr to mat i6 made clea.r in' 

science of natureo For 1t is made clear in the science of nature t~at 

man is bY' nature politica1; and it had been demonstrated in the 
137 

political sciance that isolation is whol~ evil. But this 1s only' 

so in essence; it is good bY' accident, as it maY' happen in some 
138 

natural phenomenas. The example of th1s 1s that brea.d am Meat are 

healthY' mtriment bY' nature, while opium and colocynth are deadly' 

poison; but the body' maY' be in unnatural states where these latter 

two can be usef'ul and must be used, and natural diets har:mful. and 

must be avoided. These conditions are necessarily unnatural sicknass

es; for opium and colocyntih ara rare~ useful and bY' accident, whUe 

rmtrimenlis are usuallY' useful and bY' essence. 'The rela tionof these 

differenli conditions to bodies is similarto the relation of the 

difrerent waY's of lire to the soule Similar to h"lth - wljich is 

supposed to be the only' natural state of the body and opposite to 
139 

these dirrerent conditions which are unnatural 15 the Wm-city 

which is the natura1 condition for the soul.lt is one and opposes 

all other ways of lire which are numerous, and these numerous waY's of 

life are IlOt natural for the soule 

CHAPTER~ 

The intermediary forms are not (final) goals (for the 

Mutawabbid) nor does any Mutawabbid act in accordance with them. If 

he were to do 50, he ~u1d do so for,ithe sake of one of the three 
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above mentioned categories of benefits. Most the arts Which are 

capacities and professions are limited by these categories. Profess'" 

ions and capacities produce these three (categories of benafits). Theae 

.t'oms mich are IlOt the result of .t'ree w:i.ll among the intermediary forms 

are mot. acquired. How could they be considered as final goals while 

knowing them doea not give the Mutawabbid the knowledge of what he 

should aim for? Rather it givea him ollly knowledge of the causes 'Which 

lead him towards his goal. 

Furthermore, ainee it is the way of lif'e of the Mutawabbid 

to explain how the knowledge of the spiritual forms should be, and 

aince this (knowledge) is part of his way of li.t'e, it is necessary to 

be concerned about this knowledge if one wanta to establish a practica.l 

discourse concerning the science of this wa.y of lif'e. In addition to 

all that, it would clearly appear that this knowledgeis one of those 

sciences which . 'essentially deserves to be known. Since the rea.l 

MutawaQl}.id is the one who is directed towards the theoretical sciences, 

this theoretical knowledge (meaning, knowledge of the spiritual forms) 

becomes of grea.t value. Then, being concerned about this science, in 

addition to what we have already said, produces accidentally part of 

the Mutawahhid' s final goal. 



ARTIOLE VIII 

CHAPTER~ 

The human actions which are related to the Mutawa~id 

and which he may perform are of three types, as we have already 

enumerated. Some of these actions are related to the corporea1 forms, 

others to the particular spiritual forms as having the particu1ar 
141 . 

relations; and sorne are related to t,he universal forms which are 

the intelligible ones. The particul.ar spiritual (forms), from the 

point of view ofhaving particul.a.r relations, and the intermediary 

(forma) are not final goals, rather through them the final goals are 

conceived as we have already explained. 

We still have to consider the inlielligible spiritual (forms) 

which are the other aspect of the particular forms, for the subjects 

of these (spiritual) forms on which the forms depeIXl and by which they 

exist as true forms are the saIne. The subject in whichthe form re-

sides is multiple, am the subjectto ltlich it belongs is multiple 

(too) • The form is, by relation to its subject a goal, ex:cept in the 

case of intelligibles which have one individual (only). In the latter 

case it is the particular spiritual form of the subject. That is true 

if it is particular in the same way as that of tangible bodies, that 
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is, to peroeive the subjeot itself' (direotly), a1thoughthe subjects 

of peroeption are the lowest subjeots~ because suoh subjeots do mt 

have particular spiritualforms SlCOept through (direct) relations, for 

if they are IlOt oonceived by the senses they will IlOt [Fol. 181 v] be 

conceived by the imaginative faoulty. In genera1, none of these par

ticular forms belongs to the science of (the final goals). Our airn 

here, is ta be concerned with 'What belongs ta man only. If we spaak 

about what does IlOt beJ.ong oruy to man that is a secondary oonsider-

ation in relation to our subject. 

The intelligible forms contain all kinds ot substance. Man 

is one ofthese kinds. The intelligible forms of man is his universa1 

fom i. e. the form of man' s species which is the most· SlCoel.lent of aU 

spiritual fonns, as WB shall explain later on. It does net have dir

ect relation to the individual man as in the oase of the ~~rticular 

spiritual form nor do es it resemble the celesti.a.l bodies in arw of 

their states. . Let us suppose thatthe form of Zayd has been in a 

state of vileness in "Amr' e soul, and it is now in virtuous and noble 

state (in the soul of the same persan, "Amr) sone etate has occured 

and another has been dismissed. In this sense (the intelligible form) 

resemb1es the celestial bodies, al though it is not one of them. The 

above mentioned change in Zayd' s form is different from the change in 

Z'ayd l s form when 'Amr thinks that ~ is vile and then changes his 

mind and thinks that Zayd 1s noble. In the latter case Zayd has 

changed in "~. s opinion (only), while in the first case he had 

actually changed !rom one state ta another, and this was refiected in 
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the particular fom which '!!!!: has had of Zayd.We should distinguish 

between the two spiritual existents because theu are completely dif

ferent. In the first case of change which refiects the rea.l change, 

the spiritual (form) acquires tram the corporeal existeme a state of 

vileness or a state of nobility. Thus, through the corporeal exist-: 

ence, the spiritual (form) acquires different states. The opposite 

is true of the intelligible (forms). They do not acquire nobility mr 

vileness from the corporeal existences. That is clear with the least 

amount of consideration, b.ecause if ~ is noble and 1 ~ is vile, 

the intelligibles form (concept) of them is described as being both 

IlOble and vile. This is impossible (in relation to ea.èh one alone). 

If one is noble and one is vile, am nobility belongs to other than 

Zayd and vileness to other than 1 !!!!!:, that is possible only because 

the nature of the species accepts the t'WO opposites together. 

The species accepts the two opposites either in (two) 

different times or in (two) different subjects, because the predicates 

of the propositions ttlich have universal subject, are eithers neces-
143 

sary. and in this case they (necessarily) belong to each of their 
144 

individuals, or thev are par.tial, and in this case thev belong to 

sorne individuals which belong to the universal subject. Theref'ore, 

the (universal) subject includes what belongs to it either in a 

necessary universal way or a partial way. The things which are impos-

sible to exist in the individuals which are subject of that universal 

(form) are limited and numbered. This was explained on many occasions. 
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Then, no single subject of the subjects of the universa1 

(form) gives that universa1 (fom) aD1 etate. The universal form does 

not resemble the celestial bodies, rather these bodies have a differ

ent kind of existeœe. If the species of a universal form has a 

virtuous state then the subjectshouldhave a virtuous etate (alao), 

because the species has that state. If the specie does not have that 

state then the subject does net have it either. Now if the SIlbject is 

noble the individual of that subject would be virtuous a1so and vice 

versa, because the species gives the ex:isting individual the state of 

nobility or vileness and the individual gives the species affirmation. 

[Fol. l8Z v] and permanency. The subject is the cause of var:iat:.on 

and impermanency (of the species). Therefore, man carmot change his 

universal form, mUe he can change his particular form, as we have 

already seen when we were considering some of his actions. 

Let us now examine the relation of man' s form am the sub

ject (substratum) which exist~ in man at his faculty. It is clear 

that the intelligible (fom) dO(ts not exist except for ns.n alone, and 

it is. clear that man is the subject of a species in a way that he 1s 

described by t~t species as having elcistence and (rational) fa cult y • 

This is in contrary to the particular form because men I~ has the 

particular form of Zayd, he has that form as (representing the) thing 

mich exists (ex:ternally) in Zayd, am IlOt only as (pure) description 

of Zayd (as in the case of the intelligible fom). Ir the particular 

fom of Zayd is a description (impression) in IAmr it would be a 



(faClilty of the)soul as we have alrea.dy said. If the form of man 

sets its substratum in motion, then its subject mich the forro quali

fies is the (same) subje~t which the form describes (as impression) 

or resembles an impression. 

The universal (form) of man according to the previous 

explaœtion) is aU the intelligibles, because. the subject of the 

.' intelllgibles is the universal (rom). For eXample, when you say 

"the Universal (form) of the elephant", the subject of this (universal) 

form of elephant is:a·certain elephant _which was inf'luenced by its 

gems. Similarly, the subject of man by which he is described ia a 

certain individual of the various individuals of man which are the 

subjects of the universal (fom) of man. 

Thus, similar to the tact that man is different from aIl 

other substances, in his fom which is different from all other forms 

of other corrupted beings. It rather resembles the forms of the 

celestial bodies, because the celestial bodies comprehend themselves 

and the substratum which they qualify ani lilich is their substratum 

in another sense (which he is going to describe below). rf we may 

use the term substratum for this other aspect. We employ the ex

pression "substratum" in the two following senses, either for the thing 

which relatively receives the impression, or, for the corporea.l sub

stratum in relation to its intelligible forme The celestial bodies 

are the substrata for the intelligibles by which they are celestial 
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bodies, and they are not (simple) substrata for the existence of the 

forms in them, because the celestial bodies do IlOt receive these 

forms in a vay that they are matter (hyla) for these forms, in order 

that these forms gain their existence through the celestial bodies. 

In fact, these rece'ived form~ exist.by themselves, and the cause of 

the cause of their existeœ e exista before them in the sarne way which 

the (tw) parta of definition precede the defined objecte 
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They are different from the species of the corrupted bodies, 

because these latter bodies are substrata in a way that the universal 
146 

(forMs) are forms for them. This is s:im.ilar to the case of· man who 

comprehends the intelligible (forms) in a way that he receives these 
147 

intelligible (forms) which ex:ist in him. In this vay (man resembles 

the hyla (matter) and) the intelligible fOIms resemble the impression 

in the matter (hyla). As for man' s specie, by which the substratum is 
148 

qualified, it is man' s substratum in the second sense. 

In fa ct , man has a nature which gives rise to growing con-

fusion, because this nature - as it seems - ia like intermedium be-
149 

tween the eternal celestial bodies and the corrupted bodies. It 

ia, however, the natural state of man to be an interrnedium, for in 

nature the difference between one germs and another is always through 

an interrnedium. We (usually) observe that in aU general of ex:istil1g 

being, but sometimes we cannot precisely determine whether a certain 

intermedium between mineraI and plant belongs to the firet (gerru.s) 



or the second. Similarly, between plant and aIrlmal i5 an inter

mediwn which has a · share of each.. This has been expJ.ainGCl on many

occasions, and we have explained it previously. Therefore it is 

necessary that man has a share with the eternal celestial bodies and 

another share with " the corrupted bodies; by the firet he is eternal 

and by the second he is a corrupted boclY. 

What is the nature of these tw shares? [Fol. 182 v] This 

is what nmet be examinech FUrthermore, if we examine man !rom anether 

point of view, we find that . man belongs to his specie. Now when the 

(individual) man receives the specie of man, then', the substratum 
lSO 

receives the form of man in two differem ways in the same time 

'Which i5 a dreadful contradiction. Moreover, if the individual man -

as being a man - can receive the man (as specie), we would say that 

man (as specie) belongs to the definition of man, and the (tw) parts 

of the definition precede the defined man. That means that man has 

existed before he has become a man, and that he has existed before he 

has axisted. This is impossible am dreadf'ul comradiction. 

It is necessary then, to examine this analogical expression 

(man) and to give each of its two parts its share of explanation. In 

fact, it seems that man is one of the 'WOrxiers of Mture. We say that 

man contains in himself ma:rw facts, and he is a man by aU of them. 

He has (rirst) the l'llltritive fa cult y 'Which does net receive his (real) 

rorm; then he has the perceptive, the imaginative and the recoUect-
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ive faculties. All these do IlOt receive his rea.l essences. Fina.lly, 
151 

he has the rational fa cult y which belongs to him only ••• 

This is the em of what was found of this discourse, 

praise be to God just as He merits and deserves. 
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nately, our present passage does IlOt occur in Narboni' s .2E!!l
mentary. But the term Kohanot is a literaI translation of 
~miyya. on the basis of(~ equals Kohen)" In addition to the 
previous discussion al-Farabi in his K. Tabsn al-so'ada 
(Hydarabad 1345> p. 43 uses the term ~ on equal ground with 
the philosopher, lawgiver and king. Furthermore, Ibn Rushd 
following al-Farâbi and probably following Ibn B~jja uses the 
same terIn in many occasions. 

E. I. J. Rosenthal, Political Thought in Medieval Islam, 
(Cambridge: The University Press, 1962), p. 166. We should note 
here that the problem is not settled completely because Ibn Bâjja 
identifies this city with the pertect one, he contrasts it. to aIl 
other "régimes" and calls them unnatural. He says also that this 
city (ImamiS-) can never degenerate and thatthere are no causes 
ot corruption in it. These descriptions and qualities made M. 
Mahdi accept M. Asin Palacios' justification, and these same 
qualities make us question the soundness of E.I.J. Rosenthal's 
stand~ 

AI-Naqarri, Naf'h al-Tib, Ed. M. M. 'Abdelhamid (Cairo: al
Maktaba al-Tijâriyya, 1949) ,Vol. II, 294. cf. D. M. Dunlop, 
"Philosophical Predecessors and Contemporaries ot Ibn B:rjja ll , 

Islamic Quarter].y, Vol. II n.2. p. 103. 

42. Al-Maqarri, Naf'b. al-Tib, Vol. II, p. 350. ct. M.S.H. a141a '~i, 
"Ibn al-Imam, the Disciple of Ibn B~jjahllIslamic Quarterly, Vol. 
IV n. 4. p. 108. 

43. Al-Fatij b. Kh~qàn, galâ'id al-'Igyan, (Egypt; Bülaq, 1283 H.) 
p. 300. The same is quoted by Ibn Khalakân, Wafi:y;ya.t al 'A 'yan, 
tran. Mac Guckin da Slane (Paris: oriental translation !und, 
[ ]). Vol. III, p. 131. 



44 • . G. Sarton, IIIt,roduction to the Histo of Science reprinted 
(Ba1timore~ the Williams and Wilkins Comp. 19 ,Vol. II, Part 
I, p. 183. 
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4,. cf. MacGuckin De Slane' s notes on Ibn Khallikan' s Biographical 
Dictionary, .p. 133 n. 10. cf. also IbnÂbt U~ybi'a, Taba.!ét a1-
AtibW:", French transe H. Juhier and A. Noureddine (Alger~ . 
Librairie Ferraris, 1958) Vol. Xlllp. 26 n.85. 

46. For the biography of Ibn B~jja cf. T. J. De Boer, The Hiatory of 
Philosophr in Islam, transe E. R. Jones (London: Lûzac and Co. 
Ltd., 1961) pp. 175-180. cf. a1so Magarrt, ~~ Vol. II 
pp. 230-240. And Ibn Khallikâ'n' s Siographical Dict. Vol. III 
pp. 1.30-133. 

47. MS. PocÇ.cke 206, Fol. 3, cf. D. M. Dunlop. "Phi pred. comt". 
p. 100. 

48. I~, p. 19, and. Ri~lat al waàê:: p. 21. 

49. Sb. Pines, The Guide of the Perplex:ed, p. CIV 

.50. Risnat a1-W'adâ", p. 14. 

,1. Ibid, p. 11. 

52. Al-Nrm>i, Der Musterstaat, p. 43 and p. 59. 

,3. Risnat al-wad!', p. 17. 

54. Infra, p. 75. 

55. Sb. Pines, The Guide, pp. CIV, CV. 

56. E. I. J. Rosentha1, Politica1 Thought , p. 163. 

,7. Ibn ':ufayl, ~ay b. Yagdh!n , !d. A. Malpnud (Cairo~ Maktabat al-
Anglo, [n.d. ) pp. 74 ff. 

58. Ibid, p. 68. 

59. Sb. Pines, The Guide, P.G.V Il 

60. cf. E. I. J. Rosentha1, "Sorne ' Aspects of Islamic Political 
Thought", Islamic Culture, Vol. XXII n. 7, p. 13. 

61. RisaJ.at a17i~tisâl., p. 22. 

62. ~,p. 22-23. 

63. Ibn ~ufayl, ijay, pp. 61-69 



1. 

2. 

4. 

5. 

NOTES. 

TRANSLATION 

Nabwa is read bebag in [AS] ,contrary te [MT] and Munk. 

AI-Tartw (arrangement or organization) is used here to mean 
TadbIr. 

It meane the Cflpacties of high practical arts such as Medicine 
and the like, in opposition to ma.nual arts. 

Most probably he means his book, Fusül ••• fi al-BiY'sa al
Madani;yya. ••• , ldlich is mentioned by Ibn Abi 'U ~aybi • a in Ta1agQ:t 
al-Atibba: , p. 87. 

D. M. Dunlop in his "Ibn Ba:jja' s î~b5:i.', ,J.R.A.S •. , p.74, changes 
the first Political Science am translates Repub1ic. He notes 
that this n ;: correction seems necessary, but the passage remains 
obscure, he translates the second Political Science by Politics, 
then he explains that he IJlristotle's Politics (I, . 3 Sag.) , 
here apparently ascribed to Plato. There seems to have been no 
Arabic version of the Politics however." This lastremark 56ams 
correct, and Ibn Rushd's statement that he commented upon Plato's 
Republic because he had IlOt yet sean Aristot1e' s Politics hold 
good for the FaJ.asifa to date. 

[AS] always makes reference to Aristotle's Politice. E.I.J. 
Hasenthal in his article tI~.eL~;tace or Polit1;cs in the philosophy 
of Ibn Ba:jja ll I.e. p. 199., mtes that "Asin whenever al!Ilm a1-
Madani or al-Sin!'a al-Madaniya which are used by Ibn Bajja 
syno~usly, occur makes a ref'erence to Aristotle's Politics: 
This is very misleading and we have failed to locate aven one of 
the numerous referenceS so given, also in other places. 

There is, moreover, no need to go outside Plato quite apart from 
the difficulty to ignore the text which clearlymeans Plato .. 0" 

6. The four imperfect cities as enumerated by Plato are~ Monarchy, 
Aristocracy, Oligarch.y and Democracy. This i5 what Ibn Bajja 
mea.ns when he speaks about "The four cities". But th~s is not aIl, 
because Plato has a more complicated classification, ne spea.kS 
about arbitrary cities such as~ tyranny, extreme democracy and 
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8. 

15.3 

sa on. AU these appear in ~l-Fltrm>i' s Der Musterstàator al
Madina al-FadAo p. 62, where they have Arabie names. Ibn 
Bltjja who read the R,ublie in Arabie either as indepândent work 
or through al-nr~i we are inelined to believe, that he rea.d 
bath Plata andal-FarQ,i) usès in the Tadbir al-Farabi 1 s termin
ology as we shall see later. 

Ibn Bltjja always reters ta Plato 1 s Republie andto Aristotlel s 
works, with the supposition that the reader is well acquainted 
with the Greek -works which were translated into Arabie either 
eompletely or partially. 

We1ll known stories translatedinto Arabie tram their Persian 
source by Abdullah b. al-Muqafta'a Pereian ma adopted Islam, and 
died in 757 A.D. 

It was not possible to identily this bOok.(AS] suggests that it 
could be an L'ldication. to a11 · stories ot wise men among the Arabe • . 

9. · The term basita (simple) should be understood as opposite ta 
composed cities, that ie to say the simple imperfeetcities and 
IlOt their compositions~ otherwiee the t erm is very strange. 

10. Arist., Eth. Nicom. , 1. III~ e.l. thus in [AS], but. E. Rosenthal 
doubts all ref'erences of [AS J supra n. 5. We are not going to 
iderrliity Ibn Bltjja' s referenees to Greek philosophers IlOt only 
because it is impossible to dosa sometimes but also because we 
do IlOt havethe}.Arabie versions of these bookswl1ich Abn B~jja 
has usèd. They are eertainly different, sometimes they corrliain 
more ehaptere as the case with Nicomachean Ethies, sometimes they 
are re1ated to difterent authors as the case with sorne Neoplatonie 
books whieh were re1ated toAristotle. 

11. This is a referenee to Aristotle' s Posterior . Analy1iics. 

12. Muhammad, Ahmad and. al~asan the sons of Musa: the son of Shakir, 
they are known as Banii Muslt and sometimes BanüShaIar. cf. Ibn 
al-Nadim, al-Fihrist, (Cairo, 1348 H.) p. 378. They werè experts 
in al..:yiyal and in arithmetie. In [AS] we find that Banü Sha:W;' 
are one person called Dhu Sh!kir or nU. ~kir aecording to M.A. 
Palaeios' readi?? Palacios added saying~ "Faltâ on BroekeJ.mann, 
Geschiehte, el tl.tulo y el autor de este libro". It is true that 
Brockelmann did not mention the book, simply because Banii Muslb. 
b. Sh~r did not write a co11eeted book, but they were known to 
be masters in this science, or in this subject of physiee. 

13. Supra, Irrliroduetory Study, n. 9. 

14. Al-nrm,ï. 



15. The four imperfeet cities . am the perfeet oneo 

16. The expression "Solitary" hers ia IlOt a translation of the 
Muta-wabbid rather it ia a translation of .the Arabie expression 
Mufarrad or Mufrad which mea.ns to be singled out or isolated. 

11 •. Supra, Introductory Study, n. 6. 

18. "Sick" is translation of the Arabic expression Mutarrad, for 
Ibn B~jja means by it the man mo is in unnatural state of 
physical health. . . 
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19. Ibn B~jja wrote several books in Medicine; we do not lmow which 
one he means, cf. Ibn Abi "Usayba ta, Tabagat al;AtibM", pp. 85,86. 

20. Dunlop notes · (p. 78 nJ:.) "a slip for 'four'· probably". But E. 
Rosenthal notes In the Blace of Bolitics Ïl.64 that "no change 
is necessary .in view ofal-Nribi' s K. al-Siyas~t, 57.11 where 
three states are opposed to the Ideal State". We agree with 
Rosenthal that the wole passage is very interesting "for Ibn 
B~jja' s contention that Medicine and judicature are no sciences 
since they do not exist in the Ideal State, and for his attack 
on. Galen" • 

2l. It means that the rational faculty comprises aIl what distinguishes 
man from irrational animaIs, and. mentioning the rational faculty 
includes aIl what distinguishes man from other. 

2~:. He does not mean that every action of man is an act of choiee but 
he means that aIl particular human actions which are net shared 
by anima.ls are acts of choice. 

23. The expression "soul" here means the higher faculty of the soul, 
name1y, the intellect or the rational fa cult y as will be shown 
clearly later. 

24. Ibn B~jja being a physieian knows the relation between bodily 
part and psychic part of man, as clear above. 

25. The portrait of the philosopher here is very close to that of the 
stoics' "Sage" • 

26. This saying of Galan' s was very common and wall known in the 
Medieval writings Ibn Gebirol the Jewish philosopher of the XII 
century repeats the same saying, see Munk p. 263. 

21. This book of Ibn B~jja' s is included among the list of Ibn B~jja' s 
works which is mention.cd by Ibn Ab! 'Usa3lbi'a, Tab!g!t,pp. 85, 86. 



28. The expression tlpurpose" here mea.ns intellectual or rational 
purpose o Illy • 

29. cf. Munk~p. 394 who adds the quality I1 separéesu to the 
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"immobile substances" and notes that Ibn B~Jja maans to Spaak 
about the "intelligences des sphères, appelees intelligences sep-
!!E!" • 

30. By the expression "spiritual fom" it should be understood the 
pure forms without aI\Y' matter and the abstract concepts of aIl 
the faculties of the soule . The forms can exist by themselves 
without matter, while the matter CB.lUlOt exist without fom. cf. 
ne Boer, Histortof Pb,Uo •. p.l78. 

31. Different from Munk tp.e Arabie teŒt does not spaak about the 
second type before the third, cf. 11unk p. 394. In Munk there 
is also additional material in relation to the third type which 
reads as fo11ows: "Ce sont en quelque sorte des formes (qui 
restent) dans la faculté rationnelle {de l·âme~, lorsque le 
rapport particulier qu' il 'Y avait entre elle et la chose indi
viduelle a cessé dt exister; car, tant que ce rapport particulier 
existe, elle (la faculté rationnelle) est toujours affecte dtune 
certaine corporéi~é 9ui fait que le rapport ~st corporel; mais 
lorsque la corporeite cesse et que lafaculte devient purement 
spirituelle, elle ne conserve que le rapport universel, Cl est-à
dire, le rapport à tous les individus. 

3~. It is a mountain in Arabia north to Medina. 

33. It is strange that Asin Palacios makes reference here to Aristotle' s 
De Sensu, instaad of making reference to the TadbÜ' itself. cf. 
infra pp. 118, 119. 

34. Here again we find in [AS] reference to Aristotle' s De Anima 
instead of to the writings of Ibn Bajja o 

35. Ima.ginary legend 'Which is repaatedly mentioned in Islamia books 
of theology. It is an equivalent to' ;Gqg and Magog in the Bible. 

36. su,ra, n. 7. 

37. The second Ivluslim Khalif. 

38. A legend about a person "Who was able to see from a very long . . 
distance. cf. Yâqüt, Irshâd al-Arib ~ Mafrifat al - Adab~~iro,19l0}. 

Vol. IV, p.1032. 
39. la the famous poet Th~it b. Jm>er, about whom the Arabs relate 

some imaginar,y stories, see Jamharat Ansab al~rab , Ed. E.Lévi -
provençal (Cairo~ Ma1arif, 1948) p. 232. See also Ibn Qutayba, 



al~i'r wal - Shu'ar~: (Beirut, D~r al - Tha~fa, 1964) 
pp. 562 ;:564. 

40. Al - Jam' (unit y) according the mystics is: " the removal of 
disorder and separation between eternity and creation. When 
the sight of the soul becomes attracted to see the beauty of 
(the truth of) God; then the light of the intellect, which 
separates things, would be covered by God' s light i and the 
separation between what is eternal and what i6 creàted vanishes. 
Because falsity vanishes men truth comes". Al-Taha:n ancy, 
A Dictiona of the technical terms used in the Sciences of the 
Muslims, :mi. M. W. Abd al - HaqCl ànd G. Kadir Kalkuta: W. N. 
Leels Press, 1862) Part l, p. 234. 
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41. Al - Gazni al- Mm idh minaI - aln, Fd. vith French transe 
FaridJJ§br Beirut: al-Lajna al~~ lil-Tarjama, 1959) p.40. 

42. Dhikr al~tlüb this clause is read in [AS] Dhikr al-MaQhlüm 
which makes no sense as far as ve know, while al-Matlüb is God, 
for it mèans l'the one whom we seek" or "the one who is sought 
after - the sought one". 

43. This example may be an addition from the scribe who was living in 
Egypt. 

44. This is another ax:arnple which supports our claim in the previous 
note. 

45. If lying is to bring happiness, it does SO for the inhabitants of 
the imperfect cities only and not directly. It is clear that 
happiness in the parfect is not through symbols but rather 
through direct unit Y with truth. 

46. Here again [AS] refers to Aristotle with no reason. 

47. It means VI. Nicom.Eth. as suggested by [AS]. 

48. ~,Introductory Study n. 38. 

49 • . Supra, n. ll. 

50. This mea.ns the propositions mich lead to certain agitation in 
the soul. 

51. Proposition of beautiful style which affect the soulo 

52. Ibn B~jja has two kinds of classification of the forms. They are 



.; 
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either three types of forms as mentioned in the beginning of this 
passage or two types only: universa1 and particular, but the 
partiicular are either spiritual or corporeal. 

5.3. Be mea.ns the recollective fa cult y , the imaginative fa cult y and the 
~ensus Qonnnunis. 

54. The faculties which be10ng to the nutritive are the digestive and 
the like. 

55. He mea.ns the foUr e1ements. 

56. There is a c1ear repetition, we do IlOt lmow whether it is due to 
the scribe or to Ibn B~jja himself. 

57. It is said that al41utanabbi said this poem when he received the 
news concerning the death of Sayf a1~aw1a' s sister. cf. Diwan 
a1-Mutanab1i, (Beirut~ Mr ~ê:dir, 1958) p.433. 

58. It mea.ns from one to four of the classification of the previous 
paragraphe 

59. [MT] rea.d:; . the "hea.lth ft instea.d of the "result". 

00. It mea.ns the goals have mthing to do with being Mudabbir.See 
Risilat a1-IttiBn, p • .38. 

61. [AS] refers to Aristot1e. 

62. Be means by "states" particular concept or agitation which the 
forms 1eave in the soule 

63. The common and usual things. 

~. [AS] reads Zina instead of rutba , and he translates it ornaments 
(ornament) which makes no sense at aU. 

65. This paragraph is continuation of last chapter according to the 
MS. but it is the beginning o.f a new article according to Munk. 

66. It was impossible to identify the poet who said this 1ine but l 
found that 'Ubayd b. al-'Abras has said something very c10se to 
this. Bence this 1ine of poetry may have been composed by Ibn 
Bajja himself who could IlOt remember the exact words of the poet. 

67. Sura XII, verse 174. 

68. Sura XII, verse 175. 



69. Between 108, and 1138 A.D. 

10. Between 1009 and 108'.A.D. 

1,8 

71. Those who beautify themselves, and al-Ta,ia:rmnul is''beautificationt'. 
It is also a title for a group of poets who vere very famous with 
regard to poems of love. 

72. Supra, n. 47. 

73. Related byal-Bukh!rï, Muslim and Abü MwŒq, cf. Wensinck, 
corcordance de la tradition Musulman, (Leiden, 1962) 

74. Related by al-Bukh!ri, l'iuslim and Abü D!wüd, cf.~. 

7,. Hatim al-ta'i speaIq.ng to lmwiya. the daughter of rAvnzar• cf. 
Ibn Ql1tayba, al-shi"r, pp. 167, 168. 

76. It is said that when Abü Shuj!' known as al-Majn'Ün vent to Cairo 
and got in touch with al-Mutanabbi, the latter said this poem in 
praising him.. cf. DüWl!n p. 4$0. 

77. 

78. 

79. 

80. 

cf. Ibn Qutayba, al-shi"r , p. 82 'Where the story is different, 
it says that 'Umar the second calif asked one of Haram b. Z;inan' s 
children to recite sorne of 'What Zuhayr has composed concerning 
Haram. Af'ter .• "Umar heard the poetry, he saids"it is good poetry" 
b. Haram said: live used to be generous with him (Zuhayr) n, and 
"Umar answereds "You have given him something temporal and he 
bas given you something eternal". 

cf. Ibn Qutayba, al-Shi"r, p. 178 ff. 

cf. EnCJ[clopedia of Islam, al41ada:'in. 

cf. Encyclopedia of Islam, al-Kh!lidi:v:y!t. 

81. Al~abur is the Book of Psalms. 

82. [AS] claims that this verse refers to V. , of Solomon LVII , 
which means that [AS] refers to the Bible while it is clear from 
the telCt that the verse refers to the Book of Psalms. Of course 
there is still a place for similarity between the Bible and the 
Book of Psalms. 

83. l could IlOt identif'y this ijadith. 

84. cf. supra, p. 78. 

8,. Ibn Bajja always makes such remarks without keeping his promises, 
cf. supra, p. 49. 
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86. He is a mystic from Yemen; a contemporary of the Prophet who 
adopted Islam. cf. M. m.Iji1mi, al-1àaYét al-Roubinra, fi al-Islam, 
(Cairo, 1933) p. 10. -

87. He is Ibr~im b. Adham b. Mansur b. Yazid b. Jabir AbüIs~âq 
from Balakj, died between 100-166 H.I 776-783 A.D. cf. 
Enculopedia of Is1âm, Ibrah:im b. Adham. 

88. A Greek god (hero) who serves as · haBld and messenger of other 
gods, presides over roads, commerce, invention, eloquence, 
cunning and the.ft, and conducts the dead to Hades. 

89. This is a verse rela1?ed to a poet from the tribe of 'Abd a1-Q:lys, 
see a1-Bu1J,turi, al-ijamâsa, ed. Cheikho (Beirut, 1910) p. 37. 

~. cf. ~, Introductory Study, n. 7. 

91. ReJ.ated by Abü Mwiid, Ibn Majja and Ah Mad b. Ijanbal, cf. Wensinck, 
Corcordance. 

92. A skin of a young unweaned camel stuffed with straw (or with panic 
grass or with dry herbage), to rmich a she-camel is made to in
cline when her young one has died~ it is brought near to the 
mother of the young camel (that has died), in order that she mal" 
incline to it, and yield her milk over it. Lane's "Arabie -
Eng1ish Lexicon", a1-Baw. 

93. He means the higher kinds of animal. Of course this is unusual 
term to be used for anim.a1s. Ibn Bâjja has amther term for such 
anima1s, namely, al-Mubassal. 

94. Translation of the term a1-waQ.' 

95. Ibn Abi "UiB-ybi'a mentions that Ibn Bâjja has commented on 
Aristotles De An:ima1ibus. cf. Tabagat, p. 85 and cf. a1so 
Munk, p. 386. 

96. 

97. 

98. 

cf. al-Farâbi, K. al-8iyasa al-Nadani;yya, ed. F. M. Najjar 
(Beirut~ a1~tba'a al-Kâthülikiyya, 1964) pp. 88, 99, 100, 101. 

Al-:-Fârâbi explaims the nP-ture of this city, and Ibn Bàjja supposes 
that his reader is acquainted with al,;"Fàrâbi' s m'itings. 

This is how Ibn Bâjja quotes Aristot1e, but the quotation is not 
very c1ear. 

He wants to say that if the Middle aged person is to play, he has 
to play with ~rds, because playing liLth ~rds imp1ies serious
ness. 



99. The MS. has ApP!!!IJJ'I!1,? s, but from the contsxt we know that the 
person who is meant is Heraclites qr Hercules who was a haro of 
classical mythology IlOted for great strength and especially for 
achiaving twelve labors imposed on him by Hera.. 

100. Here Ibn B~jja mentions the names of the cities for the first 
time, cf. supra, n. 6. 

101. cf. supra, p. 31. 

102. al-nr~i, K. al-Si:v!sa , p. 87.cf.6.1-Farabi takes a similar stand, 
but different from Ibn Bajja he considers al-Nawaoit as harmfu1 
ami useless like "thorns among plants and poisoned herbs among 
grassn • 

. 103. It is strange to hea.r about the shyness of a lion. 

lO4. In Arabic a1=Sana'i' al 1}hllIlii1U.ta wal-Burh!niyya. 

105. The limited is IlOt compared with the unlimited and the definite 
ia not compared wi th the indefinite; similarly the temporal 
is IlOt compared with the sternal. 

106. Alexander the Great. 

107. This shows who Ibn Bajja used to think about)Hippocrites. The 
-mole · passage is interesting; it explains Ibn" Sajja 1 a view con
cerning eternity,cf. supra, p. 41, and because he gives Greek 
names only. 

108. cf. ~, n. 39. 

109. Ibn Bajja refers here to the war batween the 'Umayyades and the· 
Abbasides, when Ibn Abbas who was leading the armies of the 
Abbasides defeated l-larwan II. 

110. cf. alooMufaqqal a1~abbi, Amthn al~rab, (Qus1?n1jina: Matba' at 
al-Ja1tT"~.'ib, 1300 H.) p. 66, where the story is given in datail 
that al-Ziba 'poisoned herse1f saying ta 'Amr who overcomed her 
"with my hands IlOt yours'! In Tadbir we find"my hand" and in 
Amthn al!.Arab "my t'WO hands". 

Ill. The Roman emperor. 

112. Ibn Bajja was very fond of the Greeks as well as the Arabic 
literatures as is clea.r. 

113. cf. al~abbi, Amthal, p. 31, where the stol."Y' is ditferent for we 
learn trom a1~abbi that Fa~ima'um al-Rabi! did not die, rather 
she taced Zuhayr etc. 



cf. supra, n. 75. 

There is an addition in Munk, p. 398, mich reads as fo11ows~ 
Il ne prendra du corporel que ce qui doit servir d'instrument 

,pour prolonger. son ex:istence, mais il ne le bannira pas com
p1étement du ~iritue1; il ne prendra également du spirituel 
méme le plus élevé que ce qui est nécessaire pour l' inte11igb1e 
et il s'en tiendra finalement à finalement à l'intelligible 
absolu. 

116. Different from the Arabic HS. Munk reads as follows~ Toutes 
lesdites qualités sont celles du solitaire, citoyen de la 
répUblique parfaite. ' 

117. cf. supra, Introduction, n. 6. 

ll8. cf. Rianat al-Itti@, p~ 11, 12' and K. al-Nafs. (The Arabi 
version) p. 27. ' 
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ll9. The difference between this type and the first is that the forms 
this second type do net exist without the help of the :imaginative 
facu1ty. ' 

120. 

121. 

122. 

There is an addition in Munk llhich reads as fo11ows~ Cette forme 
qui vient ' de la nature ne correspond point à un corps particulier; 
car celui qui a soif ne dés~re pas te1!e eau en particulier, mais 
une eau quelconque de l'espece qu'il desire. C' est ~ourquoid 
Galien a prétendu que les animauxperQoiventles especes (ou les 
universaux.) 

cf. Munk, p. 95, n. 1. 

cf. Ibn Qutayba, al~i'r, p.666. 

123. This is IlOt the first time when Ibn Bê:jja attacks Ga1en. cf. 
supra, n. 20. --

124. It was not possible to identii'y the poet. 

125. l-'Iunk reads, diffezmt.1y, as follows~ "Les animaux qui n~, Jont pas 
de sang cormne les abeilles et les fournis". Certainly the 
Arabic MS does not mention anything about anima~without blood. 

126. Ibn B~.jja mentions the bear both here and in the previous pas
sage a$ two opposite types of animal. 

127. By lIintermediaryll Abü Bakr means the third and fourth types of 
particular spiritual forms as we have sean in the previous 
article. 



128. It is al-ta 'l5:m H! Arabie 'WlJich means mathematics, cf. al
n~i,Illsa:) ai-Ulüm, ed. UthIn!n Amin (Cairo~ Maktabat 
al-IDutnji, 1931) p. 34 ff. 

129. Munk makes a mistake in referring to the twelf'th Shi 'ite Imâ'm 
instead of the Abbaside Khalif, the father of Harun al-Rashid. 
For, the story of al-Malidi and Abü Dulama, cf. Ibn Qu.tayba, !!
Shi r, p. 662. 

130. Ibid, p. 660. 
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131. Munk translates "modesty" and suggests that the Arabic wrd is 
al-ijay!' which makes more sense than "frowning", but the Arabic 
MS. does not allow such reading. 

132. There is an addition in Munk, p. 40]., which reads as follows~ 
,parge que celui-ci s'humiliera par la# conception de la nature 
elevee du Mahdi et de sa noble forme. 

133. cf. Ibn Qutayba, a1~i Ir, p. 153. 

134. There is an addition in Munk, p. 402, which reads as follows~ ni 
même avec celui qui n'a pour but que le spirituel absolu. 

135. 

136. 

137. 

By "people of science" we should understand "the philosopher" 
or those who have the intelligible foms. 

Munk has a long addition m.ich reads~ Il doit les écarter de lui, 
'\. .. , 

car Us ne sont pas de son espece; J.l ne se melera pas a eux, 
ni n'e:t:ttandra leur bavardage, afin qu'U n'ait pas besoin de 
démentir leurs mensonges, de poursuivre de sa haine les ennemis 
de Dieu et; de porter son jugement contre eux. Conviendrait-U 
au solitaire isolé de se faire le juge de ceux au milieu des
quels il séjourne? Certes, il vautnmeux qu'il se livre à son 
culte divin et qu'il re~ette loin de lui ce lourd fardeau, en 
se perfectionnant lui-meme et en br~ pour les autres comme 
une lumière. C'est en secret qui il doit se livrer au culte du 
Creataur:", comme si c'était là une chose honteuse, et c'est ainsi 
qu'il se perfictionnera autant dans sa science que dans sa re
ligion et qu'il plaira à Dieu •••••• ; où bien, il ira dans les 
endroits - s'il s' en trouve - où fleurissent les sciences, et il 
se liera avec les honnnes d'un âge nnr, qui excellent par leur 
jugement, leur science et leur intelligence et, en général, par 
les vertus intellectuelles, avec des hommes accomplis, et non '. ~, pas avec des jeunes gens ine:x:perJ.menves •••• 

cf. supra, pp. 17, 18. 

138. Munk reads "vin" (wine) instead of "meat". 
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139. cf. supra, pp. 30, 31. 

140. cf. supra, p. 134. 

141. It mea.ns the relation of the particular rorm to its object in 
opposition ta its relation with the differenti individua1s who 
have the forme This second relation i8 caUed the univeraal 
relation of the particular form in opposition to the particular 
relation. 

142. The Arabie MS says flal-Aj. al-Mu'taQarrika" which mea.ns moving 
bodies, but from the contert we should understand "the celestial 
bodies". 

143. !)arü#i.ya in Arabie. 

144. Juz"i:yya in Arabie. 

145. It mea.ns temporal in opposition to eternal. 

146. It means the generic forms 'Which are universal., are their forms. 

147. It mea.ns;he receives them as their substratum. 

148. Munk has an addition which explains the tast clause, it says: 
et dans ce qui est homme on trouve l'espece de l'homme, quo~
que ce qui la reçoit reçoive la forme de l'homme de deux 
maniëres .à la fois, je veux dire, une fois en tant que forme et 
une autre-fois comme perception; et cela n'est pas inadmissible, 
car c'est à deux points de vue différents. 

149. Man on one hand iB temporal and corrupted body, but on the other 
hand he May attain eternity through the rational fa cult y • 

150. 

151. 

Ibn B~jja -wants to raise a 1ogica1 problem concerning thaccontra
diction betwean the universa1ity of Mani s form, and the t8mpor
ality of the individua1 man. 

'> 
Munk has additional materials which cover the fo11owing pages. 
'Jt;he rea.son we are quoting aU these pages instead of mald.ng 
reference to them only, is to give akind of result which throws 
1ight on sorne ambiguous paragraphs of the tex:t as it stands in 
the H5. Munk rea.ds CP. 405 rf.): 



qui perçoit sa ~ropre essence comme elle peryoit les autres essences, 
avec cette difference qu'elle perçoit sa propre essence dans toute 
sa réalité, tandis qu'elle ne per9 oit les autres essences qu'en ce 
qu'elles sont distinctes de la sienne, et elle les abstrait et . en 
fait des choses intelligibles. Il est clair que ces choses intel
ligibles sont en ra~port avec la hylé; car elles ne sont pas ab
straites en elles-memes, puisqu'elles n'existent; tout d'abord que 
CODUne ce qu'U y a d'intelligible dans les choses matérielles. En 
effet, c'est après leur abstraction des individus que reste le 
rapport universel, qui est le rapport (de l'espèce} à tous les 
individus, bien que le rapport particulier, c'est-a.-dire le rap~ort 
avec chaque individu en particulier, soit détruit; car, la matiere 
étant la cause de la corruption ( ), le rapport (de la forme) 
avec elle ne reste pas, de sorte que · nous disons que l'intelligible 
d'Aristote n'est point l'intelligible de Platon à l'é~rd des formes 
de l'imagination, qui diffèrent dans eux selon la différence des 
individus dont elles ont été abstraites, et qui sont devermes 
intelligibles par le rayonnement de l'intellect actif • 

. Ainsi donc, le but vers lequel doit tendre le solitaire qui 
désire l'immortalité n'est point; en relation avec la matière; c'est 
pourquoi il conduit à la véritable fin, où dispara!t même · ce rap
port universel dont nous avons parlé. Là; en effet, la forme est 
complétement dépouillée de corporéité et n'est plus un seul instant 
forme hyliquei car il (le solitaire) perçqit les formes isolément 
et en elles-memes, sans qu'elles aient été abstraites des matières. 
Et, en effet, leur véritable existence, c'est leur existence en 
elles-mêmes, bien qu'elles soient abstraites • . C'est là la con
c~tion intelligible, je veux dire l'intellect dans son existence 
réelle ou l'intellect en acte; c'est l'existence de l'intellect 
émané, qui, J)lus que toute autre chose, ressemble à l'intellect actif. 
Cette forme emanée n' s plus aucun rapport avec la matière, si ce n'est 
à un certain point de we: c'est-à-dire, comme l'entéllchie des intel
ligibles hyliques; car c'est en quelque sorte l'intellect en acte 
qui est le substratum de l'intellect acquis ou émané. En effet, quand 
les formes sont devenues intelligibles en acte, elles sont le term . 
des êtres de ce monde; et par cela même qu'elles sont intelligibles 
en acte, elles comptent au nombre desêtrès. Or, cormne il est de la 
nature de tous les êtres pensés et de devenir des formes pour la 
substance (qui pense), U n'est pas inadmissible, cormne le dit Abou
Naçr, que les choses pensées en tant qu'elles sont intelligibles en 
acte, c'est-à-dire intellect en acte, pensent à leur tour. Or, ce 
qu'elles J)ensent ne saurait être autre chose si ce n'est ce qui est. 
en réalite intellect; mais ce qui est en réalité intellect, parce 
qu 1 il a l'intelligible pour forme, est intellect en acte seulement 
par rapport à cette forme ou à ces formes (qu 1 il pense), tandis que 
pour tout autre objet intelligible il est (intellect) en puissance. 
Lorsque l'intellect est en acte par rapport à toutes les choses in-
telligibles, et qu'il est le ••• - •• e •••• - ....... - ......... · ~ 
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terme de tous les êtres, étant devenu lui-même les choses intelli
igibles en acte, alors, peBsant 1'être qui est intellect en acte, 
il ne pense d'autre être que lui-même; mais il se pense lui-même 
sans abstra'Ôtionj ,car son être en lui:même, avant de penser, est 
intellect our intelligible en acte. Eh'en . cela il diffère des autres 
objets intelligibles; car, ceux-ci sont ~enses tout d'abord par 
cela qu t ils sont abstraits de leurs matieres dans 1esque1les ils 
eXistent. Or,si après avoir été intelligibles en puissance ils 
sont pensés une seconde fois, leur etre n'est plus 1'être pré
céden'û, mais est séparé de leur matière; car ce sont des formes qui 
ne sont plus dans leur matière et des choses intelligibles en acte. 
Ainsi donc, lorsque l'intellect en acte pense les chosesiDte1li
gibles, qui sont ses formes en tant qu'elles sont intelligibles en 
acte, ce même intellect, que nous avons appelé d'abord intellect 
en acte, est désormais l'intellect acquis. 

Or, comme il y a des êtres qui sont de (pures) formes sans 
matière, des formes qui n'ont jamais été dans la matière, ces êtres, 

quand on les pense, eXistent comme des chose (p.urement) intelli
gibles, tels qu'ils œcistaient avant d'avoir été pensés. Car si, 
comme nous l'avons dit penser une chose de prime abord, c'est ab
straire les formes hyliques de leur matière, elles (les formes) 
acquièrent par la une eXistence autre que leur première eXistence. 
Mais~ ·comme il s'agit ici de choses qui sont de (pures) formes sans 
matiere, la substance n'a pas besoin d'être abstraite de sa matière; 
au contraire, l'intellect, étant en acte, les trouve abstraites et 
les pense telles qu'elles existent en elles-1llêmes (c'est à dire) 
connue choses intelligibles et :immatérielles. Et quant il ,les pense, 
son propre être~ comme chose intelligible, devient un intellect 
second, dont l'etre (pourtant), avant de penser, était ce même intel
lect; ce qu'il faut entendre dans ce sens que, come il s'agit de 
formes :immatérielles, celles-ci, quand elles sont pensées, existent 
absolument telles qu'elles existaient en elles-mêmes, étant intel
ligibles dans toute la force du terme. Car, de même que nous disons 
de l'mellect qui est en nous, qu'il est en nous en acte, de même 
absolument on doit le dire de ces intellects qui sont dans le monde 
(en dehors de nous). Ces formes peuvent être pensées dans toute 
leur perfection, quand tous les objets de notre intelligence, ou du 
moins la plupart, sont devenus intelligibles en acte; l'intellect 
alors devient intellect acquis, et lesdites formes intelligibles 
deviennent des formes pour l'intellect en tant qui intellect acquis. 
L'intellect acquis est en quelque sorte le substratum de ces formes, 
tandis qu'il est lui-1llême une forme pour l'intellect en acte, le

quel, à'" son tour, est comme un substratum et une matière pour 
l'intellect acquis; (d'autre part) l'intellect en acte est une 
forme pour la substance (dans laquelle il réSide), et cette sub:
stance est comme une matière. 



Puis donc que l'intellect actif est indivisible, je veux dire, 
puisque toutes les .formes spéCifiques ensemble ne sont dans lui 
qu'une seule, ou du moins, puisque leurs essences sont des choses 
indivisibles [je veux dire, puisque chacune des formes sw~cifiques 
existe comme unité dans lui] , la science de cet intiellect séparé, 
en raison de son élévation, est une, bien que les objets de cette 
soient multiples, selon la multiplicté des espèces. Si les formes 
qui viennent de lui sont multiples, ce n'est que parce qu' ells se 
produisent dans des matières . (diffe'rentes). En effet, les formes 
qui se trouvent aujourd'hui dans certaines matières so~ dans 
l'inliellect actif, une ~seule) forme abstraite; mais non pas dans 
ce sens qut elles aient eté abstraites,t,\'fIrès avoir ax:isté dans les 
matières, comme cela à lieu pour l'irrt.el1ect en acte. Rien n'em
pêChe l'intellect en acte de faire des erforts pour rapprocher de 
lui peu à peu ces formes séparées, ~usqu'à ce qu'arrive la concept
ion (purement) intelligible, c'est-a.-<iire l'intellect acquis; c'est 
pourquoi l'essence de l'homme, ou llhomme ~ar ce qui forme son 
essence, est ce qu'il y a de plus rapproche de l'intellect actif. 
Rien non plus n'empêche cet intellect ~acquis) de donner à .la fois 
ce que les autres intellects ont donne d'abord, c'est..a-<iire, le 
mouvement pour se penser soi-même; et alors arrive la véritable 
conception intell:!-gible, ct est·.à.-dire la perception de l'être qui, 
par son essence même, est intellect en acte, sans avoir en besoin, 
ni ma.intena.~, ni auparavant, de quelque . chose qui le fit sortir de 
l'état de puissance. C'est là. la conception de l'intellect s~aré, 
je veux dire de l' intellect actif , tel qu'il se con'iOit lui-même, . 
et ct est là la fin de tous les mouvements. 
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