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Abstract

Author : Awalia Rahma

Title : Sufi Otder and Resistance Movement: The Sanusiyya
of Libya, 1911-1932

Department : Institute of Islamic Studies, McGill University

Degree : Master of Asts

This thesis is a study of the Sanusiyya order, in which particular
emphasis is placed on its role as a resistance movement. Based on a survey of
the social, economic, religious and political activities of this sufi brothethood
and its involvement in the tribal system of the North Africa during the first
three decades of this century, an attempt will be made to identify on the one
hand the factors that contributed to the strength of its resistance to Italian
invasion, and on the other, the elements that led to its failure. It is argued that
its initial success in the resistance benefited from the network of the zawryas
where ikhwan from different tribes were integrated socially and economically in
accordance with strong Islamic values. However, lack of military training and
weapons, dependency on a prominent figure, competing ambitions within the

Sanusi family and geographical distance ultimately weakened the resistance.
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Résumé

Auteur : Awalia Rahma
Titre : Oxdre sufi et mouvement de résistance: La Sanusiyya
de Libye de 1911 2 1932

Département : Institut des Etudes Islamiques, Université McGill
Diplome : Maitrise és Arts

Ce mémoire porte sur Pétude de Pordre Sanusiyya, avec une attention
particuliére sur son mouvement de résistance. En se fondant sur les activités
sociales, économiques, religieuses et politiques de la fratemité sufie, ainst que
son implication au sein du systéme tribal pendant la pénétration occidentale en
Afrique du Nord durant les trois premiéres décennies, la recherche tentera
d’identifier d’une part, les facteurs ayant contribué a la force de sa résistance a
Pinvasion italienne, et, d’autre part, les éléments qui ont causé sa chute. II a été
débattu que le succes initial de la Sanusiyya dans la résistance a pu tirer parti du
réseau des gumiyss ou les ikbwan des différentes tribus furent intégrés
socialement et économiquement et ce, avec des valeurs islamiques solides.
Toutefois, le peu d’entrainement militaire et d’armement, la dépendance i
Pégard des leaders, les différentes personnalités au sein de la famille Sanusi et

les distances géographiques ont affaibli la résistance.
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TRANSLITERATION

The system of transliteration of Arabic words and names applied in this
thesis is that used by the Institute of Islamic Studies, McGill University.

The table of transliteration is as follows:

b =¢ z =) f =0
t =< s = qQ =3
th =& sh = 2 k =J4
I =z s =oe 1 =J
h =¢ d = m =p
kh =¢ t =b n =
d =5 z =b h =a
dh =3 ‘= w =,
£ gh =¢ y =

Short : a= =z ; 1=, ; u=2

Long: a= 1 ; i =g 4=

Diphthong : ay =gl aw = i

ta’ marbuta (1) : a; in idafz. at
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INTRODUCTION

The Sanusiyya movement constitutes an interesting phenomenon in
Islamic history, and particularly in that of North African sufism. This sufi
brotherhood was named after its founder, Muhammad ibn ‘Ali al-Sanusi al-
Khattabi al-Hasani al-Idrisi al-Mahajiri (1787-1859 A.D), who was also known
as the Grand Sanusi, a prominent Sufi-scholar in nineteenth century North
Africa. This ariga evolved from a religious to a political movement when it
began to play a substantial part in the resistance against the French in the
Sahara, against the British and Italians in Cyrenaica and in the emergence of the
Kingdom of Libya. The latter was ruled at first by Sanusi’s grandson, Sayyid
Muhammad Idns, who ascended the throne in 1951, only to lose it in 2 military
coup d’état led by Mu ‘ammar al-Qaddafi in September 1969.

Many scholars have discussed the Sanusiyya and their corresponding
political movement. Most have noted the role of the Sanusiyya in resisting
colonialism in their homeland. Barbar for instance, points out that the Libyan

resistance during the years 1911-1920 depended heavily on Sanusiyya forces,

predominantly in Barga. '

1 Aghil Mohamed Barbar, The Tarabulus (Libyan) Resistance to the Italian Invasion:
1911-1920 (Ph.D. Dissertation, The University of Wisconsin-Madison, 1980), p. 10.




. Ahmida discusses the social, cultural and historical background of
modem Libya from the early nineteenth century to the end of the armed
anticolonial resistance.”> He believes that Sufi Islam, tribal military organization
and oral traditions were crudial in the fight against colonialism. The political
and cultural legacy of the resistance has also been powerful, strengthening
Libyan nationalism and leading to the revival of a strong attachment to Islam
and the clan. The memory of this period has not yet faded, and appreciation of
this background is essential to understanding present—day Libya.

The great Brtish anthropologist, Evans-Pritchard, on the other hand,
interprets the Sanusiyya’s political development against their historical

@  backeround in The Sanusi of Grenaica® Yet here the emphasis is more on the

politico-historical perspective of the brotherhood rather than its socio-cultural
development, tracing the history of the Sanusiyya from its origins to the period
of Italian colonization. The present thesis is however as indebted to this book as
are so many other writings that focus on Libya.

A particular character is attributed to the Sanusiyya by Nicola Ziadeh who

sees the brotherhood’s role as that of a revivalist movement. As revivalist

2 Ali Abdullatif Ahmida. The Making of Modern Libya: State Formation, Colonization
and Resistance, 1830-1932 (Albany, New York: SUNY, 1994).

. 3 E.E. Evans Pritchard, The Sanusi of Cyrenaica (Oxford: Clarendon Press, 1954).




movement, the Sanusiyya was consetvative to the extent it did not recognize the
development “the world had known since the advent of Islam.” *

Research till now has covered various aspects of the order, such as
religiosity, ethnic, economic, and social issues, and politics. However, only few
scholars have tried to see the interconnection between the doctrines and the
political movement of the nga. One scholar who has, Knut S. Vikor,
concluded that the political movement was not the central aspect of the
Sanusiyya order.” It was a practical, later development of this brotherhood.
Thus the history of the Sanusiyya is also the history of a Sufi brotherthood
which welded the ethnic identity of the Saharan bedouin and neighboring
peoples into an entity that some might call a proto-nationalist movement.®

The movement has also become my focus by reason of its distinctive
characteristics: it is set apart from other Sunni farigas in mixing sasawwsf with
Wahhabi doctrines, 2 unique blend that consisted in maintaining Sufi values
and calling for a retumn to the fundamental Islamic sources, the Quran and

Sunna. I propose in this thesis to investigate why the Sanusiyya became

* Nicola A. Ziadeh, Samusiyabh: A Study of A Revivalist Movement in Islam (Leiden: E.J.
Brill, 1983), p. 3.

5 Knut S. Vikor, “Al-Sanusi and Qadhafi-Continuity of Thought?” The Magbreb
Revew 12 (1987), 1-2, 25. See also his Suff and Scholar on the Desert Edge: Mubammad b. ‘Al
“al-Sanusi and his Brotherbood (London: Hurst & Co., 1995).

¢ Vikor, Suff and Scholar, p. 1



involved in resisting colonialism, and what factors tended to strengthen and to
weaken the resistance. I propose to investigate the nature of the jhad (holy
war)’ which was such 2 major feature of the resistance and to compare this to

similar nineteenth-century African movements which may have influenced the
Sanusiyya: the Tijani Tokolor, al-Hajj Umar in west Sudan; the Sammani

Muhammad Ahmad; the Salihi-Idrisi, Muhammad ibn ‘Abd Allah Hasan in

7 According to Peters, modern theories of jihad falls into two categories; “those
connected with the propagation of Islam and those connected with the idea of defense.”
The first type include: 1) “strengthening monotheism and destroying polytheism and
false gods. This based on the nearly identical verses K 2: 193 and K 8:39 (Fight them
until there is no persecution and the religion is God’s [entirely]). 2) protecting the Islamic
mission against those who stand in its way. This way also is also called protecting
freedom of religion. This freedom of religion is to be realized by removing all obstacles
that block free missionary activities. All men must be free to hear the call of Islam and to
embrace Islam without any hindrance, oppression or persecution on the part of the
authorities or on the part of their fellow-men. This cause is also scrpturally founded on
K 2: 193 and K 8: 39 (“...until there is no persecution...’).

As for the causes connected with the idea of defence, these are:t) repelling
aggression on Muslim lives and property in case of an actual or expected attack by enemy
forces, founded on [2: 19]: “and fight in the way of God with those who fight you, but
aggress not”; 2) preventing oppression and persecution of Muslim outside the territory
of Islam. This is closely linked with the idea of protecting freedom of religion. It is
based upon [4: 75}: “How is it with you, that you do not fight in the way of God, and for
the men, women, and the children who, being abased, say, ‘Our Lord, bring us forth
from this city whose people are evildoers, and appoint to us a protector from Thee, and
appoint to us from Thee a helper’™; 3) retaliating against a breach of pledge by the
enemy. This is supported by [9: 12]: “But if they break their oaths after their covenant
and thrust at your religion, then fight the leaders of unbelief; they have no sacred oaths;
haply they will give over.” See, Rudolph Peters, Jibad in Classical and Modern Islam
(Prnceton: Markus Wiener Publisher, 1996), pp. 120-121.



Somalia; the Fadifi-Bakka’i-Qadiri, Ma’ al-‘Ainain and his son Ahmad al-Hiba
in Morocco; the Mahdi in Sudan®; and the Qadir ‘Abd al-Qadir al-Jaza’id in
Algeria in the period 1839-1847°.

To answer the question, I intend to employ a historical approach,
addressing the problem descriptively and analytically. This method will involve,
respectively, collecting, crticizing and interpreting the data and finally, narrating
the results in the form of 2 complete story.

The thests itself will commence with an introduction to the sources and
research methods used, and then move on to the first chapter which will
provide an account of the political setting in Libya during the first three
decades of the 20™ century. The second chapter will investigate the institution
of the fariga and its doctrines, while the third will trace the forces working on
behalf of resistance. Finally, in the conclusion, I will draw together the threads

of my argument and synthesize the results.

%]. Spencer Trimingham, The Sufi Orders in Islam (Oxford: Oxford University
Press, 1973), pp. 240-241.

® Raphael Danziger, ‘Abd al-Qadir and the Algerians : Resistance to the French and
Internal Consolidation (New Yark, London : Holmes and Meier Publishers, 1977).



Chapter I
THE POLITICAL AND ECONOMIC BACKGROUND OF LIBYA
IN THE EARLY TWENTIETH CENTURY
A. People and Land

It is difficult to find exact data on the population of Libya in the late
Ottoman period, since a large part of the population consisted of nomads
(bawad;) and semi-nomads (¥rwba) and because people hid the true number of
family members from census takers in order to avoid paying a larger tax bill
This being said, scholars have estimated the population of Tripolitania for this
period at between 800,000 and 2 million and that of Cyrenaica at between
190,000 and 500,000.!

The population of Libya in the early twentieth century was a mixture of
Arabs, Berbers, Tuaregs, Dawada, Tebu and foreign minortes such as Jews,
Italians, British, French, Spanish, Dutch, Greeks, Swiss, Austrians and
Germans.? This population was spread throughout three areas: Tripolitania,
Fezzan and Cyrenaica. Berbers and Jews were predominantly settled in the

coastal Mediterranean city of Tripolitania, along with other foreign minorities.

! E.E. Evans-Pritchard, The Sanusi of Cyrenasea (Oxford: Clarendon Press, 1954),
p- 39 and Rachel Simon, Libya between Ottomanism and Nationalism (Bedin: Klaus Schwarz
Verlag, 1987), p. 5.

2 Aghil Mobamed Barbar, The Tarabulus (Libyan) Resistance to the Itakan Invasion:
7911-1920 (Ph.D. dissertation, University of Wisconsin-Madison, 1980), based on the
Ottoman statistical yearbook, Trablxsgarp Vilayeti Salnamesi for 1911, pp. 6-9.



Arabs, descendants of the original conquerors, lived alongside the indigenous
Berbers in Cyrenaica. Berber-speaking Tuaregs and Dawada lived in the
interior in Fezzan, together with Tebu-speaking slaves.’

The European minorities had their own communities and maintained
their own laws administered by their chiefs or councillors; however, they also
interacted with other populations in the area, particularly for economic
reasons.* Jews, on the other hand, led a different life compared to other
minorities, being much more involved in the community in which they lived.
Not only did they hold administrative posts, such as those of local tithe and
tax collectors, but they also had a representative in the city council and two
representatives in the #layet council. Rabbis from this community played the
same role as a district shaykh, acting as mediators between the community and

the administration.®

3 Wright, Lébya, pp. 24-25. The Tuareg mainly live in the oases of Ghat and
Ghadames, the area of western Fezzan and parts of the Sahara down to Timbuctu.
Their relationship with north African sufi brotherhoods, including the Sanusiyya may be
found in Henry Duveyrier, Las Touxareg dv Nord: Exploration du Sahara (Nendeln: Krans
Reprint, 1973), pp. 301-315. See also, Francis Rennel Rodd, Pegple of the 1/eil (London:
Macmillan, 1926), pp. 48-49 and 200.

The dark-skinned Tebu, who live in southern Cyremaica and Fezzan, are
believed to be descended from an ancient Saharan race. See Wright, Libya, p. 24. See
also, Else Fanter, Libya: der Amazonenstaat der Tebbu (Betlin: Reimar Hobbing, 1933).

The Dawada, the “worm eaters,” are said to be the stranger or remoter
community, and have apparently lived for centuries, in three villages in the Ramia al-
Dawada between the Wadis Ajal and Shatti in Western Fezzan. See Wright, Liba, p. 25.

* Bacbar, The Tarabulus, p. 46.
5 Barbar, The Tarabulus, pp. 50-51.



Bedouin of Cyrenaica, who played such a key role in the rise and
development of the Sanusiyya, were of mixed Arab-Berber stock. The Arab
tribes Banu Hilal and Banu Sulaym took Libya in the eleventh century. They
were both originally from Najd and of Mudar lineage, of which the Banu
Sulaym were the senior branch. They moved into upper Egypt after the
downfall of the Carmathian movement in Arabia, out of which they had
evolved. The Banu Hilal moved westward to Tripolitania and Tunista while the
Banu Sulaym mainly settled in Cyrenaica, where their descendants have lived
down to the present day.

Meanwhile, the tribes of Cyrenaica belonged to one of two main
groups, the Sa'adi and the Marabufin. According to Evans-Prichard,’ the Sa’adi
were divided into two main branches, the Jibarna and the Harabi, the Jibama
tribes being the ‘Awaqit, Magharba, ‘Abid and ‘Araba, and the Harabi tribes
the ‘Abaydat, Hasa, ‘Ailat Fayid, Bara’asa and Darsa. These tribes lived
throughout Cyrenaica and shared the land among them in what they called
watan. The Sa’adi also claimed descent for the Banu Sulaym. The Marabufin,
on the other hand, were either Arab tribesmen or Berbers who participated in

the original invasion or came from Morocco to Tripoli and Cyrenaica. The

¢ Evans-Pritchard, The Sanxs, p. 49.



Marabutin used the land, but did not have the right of ownership. Because
they were only few in number and therefore weak, each clan was tied to a
powerful Sa'adi tribe.’

In Fezzan, the main tribe were the Awlad Sulayman, the Hasawna, the
Faqaha and the Maqarha. The Awlad Sulayman used to live in the Siste area
until about the middle of the nineteenth century. During their wars with the
Qaramanlis in 1831-1835, the trnbe moved to the south, where they occupied
most of Fezzan and then held the political power in that region.® The Hasawna
were the second largest tribe there; they had once lived around the Sabha-
Murzuq area but later invaded the area northwest of Sabha where they
eventually settled once the Awlad Sulayman came to occupy their former
territory. The invasion of the Hasawna forced the Magarha tribe in tum to
move from the Sabha region further north to the Huruj mountains area.’

In Tripolitania province, the Awlad Busif and Warfalla trbes lived in
the Warfalla area. The other tribes and their locations were the Awlad
Masallem, al-Hawatim, the Awlad Mu’araf and al-Darahib of Tarhuna; al-

‘Amamra of Masallata; Fawatir, Awlad al-Shaykh, Barahma, Awlad Ghit, Firjan

7 Evans-Pritchard, The Sanwsi, p. 51.
8 Barbar, The Tarabulxs, p. 99.

9 Barbar, The Tarabulus, p. 100.
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and ‘Amayim of Zliten; Ziyayna, Ma’adan, and al-Qadadfa of Sirte; al-Haraba
of Ghadamis and al-Zintan; and al-Rujiban and al-Mahamid in the Jifara and
Jabal al-Gharbi or Nafusa areas.”

The tribal way of life is one of adaptation to a given environment. In
Cyrenaica, cow, sheep or camel herders moved from one place‘ to another
according to the season in order to obtain sufficient water and the basic needs
of human beings and animals. Nevertheless, a few tribal groups stayed in the
same place during winter and summer season, e.g., the Hadduth section of
Bara’asa."!

Composed of 45 chief tribes™® in the eardy twentieth century, the
Bedouin of Cyrenaica retained the commonly accepted tribal understanding of
watan, “homeland,” and buwyut (sing. bayr ) as a tribal sub-division that
constitutes an extended family, the basic unit of tribal life. This segment may
be described as a genealogical line or a political unity."”® A collection of such
families constituted 2 tribe and each tribe had its own leader, the shaykh. The

relationship between the shayh and his people was explained as follows:

10 Barbar, The Tarabwius, p. 100.
1t Peters, The Bedowin, pp. 30-31.
12 Evans-Pritchard (quoting De Agostini), The Samus, pp. 34-35.

13 Evans-Pritchard, The Sanusi, p. 55.
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Leadership is exercised in Cyrenaica when a camp is moved —every ten
days or so in the rainy season- when decisions have to be made about ploughing,
when the regular watering of animals is to begin, who is to use the water, how
and where men are to gather for communal prayer in the morning of the Great
Festival, and on a whole wide range of the other mundane occasions. It is no
accident that the men who lead in these activities are also the men who are out
in front when moments of high drama are enacted or who direct activities from
their bases.'

In a wider society, the Bedouin of Cyrenaica built a system of
relationship both within and without their own community that made it
possible for them to establish and maintain their own government.® This
depended upon a network of relations between the various shaykhs through
whom they looked after their collective interests.

They were in an economic sense a self-supporting people, trading their
home-made surplus products, e.g., hooves, skins, wool, clarified butter, surplus
barley, honey and wax, for other consumer goods. Some commodities, such as
tea, sugar, rice, and cloth had to be imported from other countries.' Due to
inconsistency of rainfall and the distribution of water supplies, they became

not peasants, but shepherds."” Consequently, it was lacgely animal husbandry

14 Peters, The Bedouin, pp. 116-117.

15 Peters, The Bedouin, pp. 1-2. He argues against Evans-Pritchard’s statement that
the Bedouin of Cyrenaica were unable to govern themselves and that a foreign power
should rule them.

16 Evans-Pritchard, The Sanxs, p. 38.
17 This characteristic distinguishes the Bedouin of Cyrenaica from their

counterparts in Palestine, Syna, Iraq, Egypt and the Maghrb, where peasantry is
dominant. See Evans-Pritchard, The Sanusi, p. 46.
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that tumed the rich vegetation of the country into milk, butter, meat, wool and

hides.'®

B. Economy

During the Ottoman administration, the Libyan economy was based on
agriculture, pastoralism, handicraft industres and local and foreign trade.
Agricultural activities were undertaken only in the small fertile area in the
north of the country and in the oases of the hintetland, with the result that the
country’s economy depended mainly on livestock breeding. Yet, it was the
land of Cyrenaica that was considered the most fertile terrain for cereal
cultivation in the entire country; in fact, it was highly productive.” Bardley,
wheat and dates were important export commodities,”” along with caravans
which commercially linked regions within trans-Saharan Africa to one another

and ultimately to Europe. The Jewish population of coastal Tripolitania was

18 Kvans-Prtchard, The Sanusi, p. 34.

19 Anthony J. Cachia, Libya under the Second Ottoman Ocexpation 1835-1911 (Tdpoli:
Government Press, 1945), pp. 95-98.

2 Africa exported ivory, ostrich feathers and African hides to Europe and
imported silk, gun and gunpowder. See, Shukr Ghanem, “The Libyan Economy before
Independence,” Sodal and Ecomomic Development of Libya, EGH. Joffe and KS.
McLachlan, eds. (Cambridgeshire: Middle East and North African Studies, 1982), p.
142.

2 Libya was an important transfer point in the trans-Saharan trade between the
interior of Africa (the area of Wadai-Borqu-Darfur) and Europe. There were also
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involved in trade, crafts and money-lending, whereas the Italians were engaged
in retail and wholesale commerce and food processing.?

The economy of the country in the first three decades of the twentieth
century was closely related to the social and political spheres. This period was
marked by the gradual implementation of a long term politico-economic
project established by the Italians to develop their own colony, since Libya was
regarded by then as Italy’s fourth shore. The first phase, between 1913 and
1936, aimed at creating an mnfrastructure that would attract Italians to settle in
Libya; this meant the construction of public buildings, transportation and
communication facilities, all of which required 2 huge investment.” The next
step, during the years 1936-1942, was to be devoted to developing the
agricultural sector and pursuing land reclamation, largely in order to

accommodate as many Italian peasants as possible.

significant trade routes between eastern and western Libya. For this reason, people of
Libya took advantage of the need for services on the part of the caravans and provided
camels and drivers.

2 Barbar, The Tambulus, p. 49.

3 Ghanem, “The Libyan Economy,” pp. 144-145. Public buildings like hospitals,
banks and schools as well as fresh water supplies and a sewerage system formed the
second most costly Fourth Shore project after the transportation projects which
included roads, railways and ports, ie. 10.175 billion Italian lira. See also, Claudio G.
Segre, Fourth Shore: The Italian Colonization of Libya (Chicago and London: The University
of Chicago Press, 1974).
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The economic aspects of the Fourth Shore project resulted in social
discimination that differentiated westerners from native Libyan in terms of
economic and civic life. Italians and westemers enjoyed all facilities and
privileges, whereas Arabs remained on the land, under threat of seizure and
deportation to concentration camps, if they did not cooperate.

Meanwhile, the people of Trpolitania, Cyrenaica and Fezzan were
involved in different work. Most of the population of the Trpolitanian coast
and its surroundings, Jebel Gharbi, and a small part of the Cyrenaican coast,
was agricultural. Simple trade in the form of barter was also carried on with
agricultural goods, e.g. grain for dates.

The nomadic people of Cyrenaica were largely involved. in herding
camels and sheep and providing services for caravans. A pastoral economy
also meant the exchange of dairy products, e.g., milk and buttermilk; there was
also exchange of rizg (movable wealth), like gold, animals and agricultural
products but also including any item that may be exchanged for money and
inherted in succession on an individual basis. Lastly, there was exchange of
milk (property), landed property which is inherited simultaneously.*

In term of commerce, Libya traded with European countries such as

Italy, Great Brtain, France, the Ottoman Empire and Austria, with all of

% Roy H. Behnke Jr., The Herders of Cyrenaica: Ecology, Economy and Kinship among
the Bedosin of Eastern Libya (Urbana Tllinois: University of Illinois Press, 1980), p. 184.
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whom the ports Trpoli and Benghazi did active commerce, not to mention
the ports of Misurata, Khoms and Sirte. Libyan products such as barley for the

production of whisky and esparto grass for the production of high quality

paper were mainly exported to Britain.

C. Political Situation

After the downfall of the Qaramanli dynasty (1711-1835 A.D), the land
of Libya came under direct control from Istanbul, a situation that persisted
until 1911. This was followed by more than a decade of Italian administration
lasting until the eve of the second World War. How Libyans reacted to
Ottoman and Italian control throughout this petiod and what ideology they
depended on to strengthen their resolve will be discussed in the following
pages.
1. Ottoman Administration

Libya and the Ottoman Empire in the eatly twentieth century have been
described by one scholar as being “partners in pain,” ® since there was little
else to share. The Ottomans were invited to Libya in the 1870’s in order to

help the Libyans defend themselves against continual attacks by the Spaniards

% Shukri Ganem, “The Libyan Economy before Independence.” Soda/ and
Economic Development of Libya, eds. E.G.H. Joffe and K.S. McLachlan (Cambridgeshire:
Middle East and North African Studies Press Ltd., 1982), p. 141.
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and the Knights of St. John. As part of the Ottoman empire, Libya gained few
advantages, and the country faced more than its fair share of matenal
deprivation. Moreover, because of the remoteness of the central government
in Istanbul, Ottoman control over Libya was weak. Military personnel was
limited,”® and the economic benefits unattractive. These conditions did not
favour Ottoman attempts at goveming the country as a whole. It was a
challenge for Ottoman administrators to collect taxes from the nomads and
the inhabitants of the interior, given the remoteness of certain regions and
their unwillingness to bend to central authority. A large part of the population
paid no taxes by the time the Qaramanlis came to rule the country. The
growth of Western capitalism however also affected the provinces of the
Ottoman Empire. The Qaramanlis were determined to collect tax directly
and efficiently, making no exemptions in this regard. Any resistance by tribal
chiefs was to be put down, with the result that some tribes chose to cooperate

instead.”

26 There were 1000 Ottoman troops in Cyrenaica in 1881, but the number had
declined to only 300 by the late nineteenth century. With 20,000 men and modem
equipment, the Italians took over Cyrenaica fifty years later. Wright, Libyz: A Modern
History, p. 21.

27 Ali Abdullatif Ahmida, The Making of Modern Libya (Albany, New York: SUNY,
1994), p. 57.
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Under Ottoman rule, Libya was divided into two administrative
regions— T ripolitania and Cyrenaica. Trpolitania (Tarabulus a/Ghart) was a
province (eyalet/ vilayet), with a governor (vak) assisted by a provincial board
(mecks-i kursi eyalet). The governor’s subordinates took the rank of muasarrif and
kaymakam and they, too, had their regional council. The status of Cyrenaica
(Barqa) changed several times. But from 1888 it was a district (mwiasarrifiik)
headed by a mutasarrif directly responsible to Istanbul. In matters affecting the
army, posts, customs and judicial matters, the sk of Trpolitania was also
responsible to Cyrenaica.”

On the eve of the Italian invasion of Libya, the province of Trdpolitania
included four districts (samcak), each headed by a mutasarnf, under whose
jurisdiction fell 21 sub-districts (&aga), each headed by a kgymakam and 23
regions (nabiye), each headed by a mwudir. The district of Cyrenaica included five
kaza and nine nabiye®

Between 1835 and 1911, there were two distinct periods of Ottoman
government, the Hamidian and Young Turk regimes, respectively. The
administrative policy of both regimes towards the Libyan provinces was

generally the same, particulardy in the appointment of govemnors who were

2 Rachel Stmon, Libya between Ottomanism and Natsonalism: The Ottorman Involvement
in Libya during the War »ith Italy (1911-1919) (Bedin: Klaus Schwarz Verdag, 1987), p. 22.

Ibid.
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charged with maintaining Istanbul’s authority. Generally, Ottoman control
over Libya was weak and this for several reasons. In the Hamidian period, for
instance, the governor’s reports on provincial administration were hardly
accurate, since governors tended to use these as a forum to express personal
hatreds. Later, under the Young Turks, there was an absence of parliamentary
control, due to the brief existence of the constitutional-parliamentary regime
(1908-1911) and the remoteness of the province itself*

Under Ottoman rule, development plans were made, but few were
realized, due to lack of funds and time. * The chief development projects
were focused on Benghazi and Tripoli— where water networks, sewage and
municipal cleaning services, port development, roads improvement, schools,
clinics, and public buildings were provided. The authorities also arranged for
councils to investigate the development needs of Libyans in the fields of
industry, agnculture, trade, communication, education, health and
transportation, but their recommendations were not implemented.™

Several attempts to develop Libya were also made in the three years of
Young Turk rule— improved education and regional security being chief

among them. Increased political activity in the form of clubs, and raised

% Simon, Lsbya between Ottomanism, p. 29.

31 Tbid.
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political consciousness through the medium of the press, helped to increase
the feeling of connection and identification with the Ottoman empire. *
During their presence in Libya, the Ottomans found it difficult to
defend the provinces from the Anglo-Egyptian forces to the east, the French
to the west and south and the Italians’ penetration to the north. There were
some attempts at cooperation with the Sanusiyya to push them out, but
marginal territory continued to be lost. The Sanusiyya’s decision to collaborate
with the Ottoman was based to some extent on common religious ties and the

idea of Pan-Islamism.

2. Tripolitanian Resistance and the Emergence of the Republic of
Tripolitania

The Sanusiyya, centered in Cyrenaica, were not alone in the Libyan
resistance movement: the people of Tripolitania had also taken steps towards
autonomy, although it was not recognized by any Western country.*
Resistance to the Italians began in October 1911 with an irregular force that

consisted of a small number of tribesmen and their leaders, none of whom

32 Simon, Libya between Ottomanism, p. 30.
3 Simon, Libya between Ottormanism, p. 44.

34 The leaders of the Republic asked for recognition from the Italian, British,
French and US governments. But Italy had already secured their claims to Libya
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was well-equipped. The Tripolitanians as a whole were in fact divided into
two main groups: tribesman and city-dwellers, the latter consisting of traders,
‘lama’ and the local janissaries of Ottoman descent. The urban-based group
was also divided into three political camps: those with the will to collaborate
with the Italians, called the Efendiys; another that fled to Egypt, Tunis or
Turkey; and a third, “the wait and see group,” whose members bided their
time until 2 winner emerged.*

The tribal leaders included Sulayman al-Baruni from the Nafusa area,
al-Hadi al-Mustasir and Ahmad al-Murayid of Tarhuna, and ‘Ali Tantush of
the Tajura area. Together with a number of Ottoman forces they met the
Italians in several battles during the years 1911-1912, such as in downtown
Tripoli, Shas’ al-Shat, “Ayn Zara, and Bir Tubras. Although the resistance won
several victories, the Italians had by 1912 succeeded in capturing Tripoli,
Tajura, Sidi Bital and ‘Ayn Zara. The resistance went on until the outbreak of
the First World War, when it was interrupted by a period of accord following

the Treaty of Ouchy-Lausanne, signed in October 1912 by Italy, Britain and

through agreements with England and France and their allies in World War I See,
Ahmida, The Making of Modern Libya, p. 125.

35 Barbar, The Tarabxlus, p. 185.
36 Baruni’s role in Libyan resistance movement was discussed by Tahir Ahmad

al-Zawi, Jibad alabtal fi Tarablus algbarb (Beirat Dar al-fath li-al-taba’ah wa al-nasr,
1970).
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the Ottoman Empire. One provision of the treaty was that the Sultan was to
give full autonomy to the Tripolitanians. The Italians also offered an amnesty
to those who had fought against them. This treaty ended Ottoman sovereignty
over the province and their formal involvement in the resistance movement.
However for the mujabidun, the Treaty had no significance, since they had
declared that they would persist in their resistance until the withdrawal of
Italian forces. ¥

The years 1916-1920 marked a decline, however, in this resistance. The
period witnessed the Brtish-Italian Coalition, conflict among the tribal leaders
and the emergence of the Republic of Trdipolitania. The resistance ended
because of its lack of coordination within the province and among two other
provinces; the withdrawal of Ottoman’s forces and since the idea of Pan-
Arabism and Pan-Islamism did not help much for it was simply used for
political legitimacy.

The new Ottoman administrator, Nuri Pasha, arrived in Tripolitania in
1917 and found that the Sanusiyya had made a peace agreement with the
British and Italians. This fact led another Tripolitanian leader, Ramadan al-

Shutaywi, to decide not to cooperate with the Cyrenaicans and to attack the

37 Barbar, The Tanzbwlus, pp. 228-241.
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Sanusiyya’s followers in Sirte.®® Since the emergence of Sayyid Muhammad
Idsis al-Sanusi in Cyrenaica, the Sufi order had adopted a diplomatic approach
to Britain and Italy, a policy that was considered by the leaders of the
Tripolitanian resistance to be equivalent to collaboration. This event awakened
then to the necessity of having their own autonomous government, separate
from that of the other province.

It was not until the autumn of 1918 that Tripolitanians witnessed the
birth of the Jumburiyya al-Tarablusiyya (Republic of Tripolitania). This occurred
at a time when the country was in turmoil, both political and economic, and so
it came as no surprise that the newly independent country expired after no
more than four years (1918-1922) of existence. The Republic had no
intemnational sponsor to intervene with the Italians on its behalf; and once the
Fascists came to power in Rome in 1922, the Italians took a much harsher line
in their colony.*

The Republic of Tripolitania was the first formal republic in the Arab
world. The driving force behind its founding was Sulayman al-Baruni, who
beforehand had urged that an autonomous Ibadi-Berber province be formed

in Jabal al-Gharb under the Young Turks. The chance to establish his own

% E.A.V. de Candole, The Life and Times of King ldris of Libya (London, England:
Published privately by Mohamed Ben Ghalbon, 1990), p. 38.

¥ Anderson, “The Tripoli Republic,”p. 44.
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own government came after the signing of the Treaty of Lausanne by Italy and
the Ottoman Empire in 1912. The treaty resulted in a2 division of provincial
leadership, by which Italy gained a few coastal towns while the Ottoman
issued a declaration to Libyans giving them full authority over their own affairs
and reserving the right to appoint an agent to protect Ottoman interests in the
country.

After the signing of the Treaty of Lausanne, the Ottoman
administrators and provincial leaders of Tripolitania met at the ‘Aziziyya
Congress to deade their position on whether to accept autonomy under
Ottoman protection or cooperate with Italy which had already declared its
annexation of the country. No agreement, however, could be reached since the
participants in the congress had split into two different interest groups; one
wished to cooperate, the other to resist. The first group was represented by
Farhat Bey who was inclined to cooperate with Italy, while the second group
was exemplified by Sulayman al-Baruni who decided to resist.

Even so it took several years before the Republic was officially
established. President Wilson’s declaration of his support for national self-
determination in January 1918 more or less convinced the Arabs and Libyans
of their right to liberate themselves. To realize this goal, the people of

Tripolitania chose a council to rule the province, consisting of Sulayman al-
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Baruni, Ramadan al-Suwayhli, Ahmad Murayyid of Tarhuna and ‘Abd al-
Nabi Bilkhayr of Warfalla. ‘“Azzam Bey was the council’s secretary, and a
twenty-four member advisory group was formed to represent most of the
regions and interest of the republic. The aim was to achieve full independence
from Italian rule by securing agreement in principle to a Tripolitanian amirate.
Yet, they were far from united internally, with the result that civil war broke
out. When the problem of the province was brought to the attention of
Rome, Topolitanians found support from Communists, Sodalists and
“troublemakers of all kinds.”*' Nevertheless, Giuseppe Volpi was appointed
Govemor of Tripolitania. Negotiations held in March 1922 between Volpi
and the Central Reform Board to find a solution to the issue of an
independent Tripolitania without Italian involvement failed in its effort. At the
same time, a delegation of Tripolitanians tumed to the Sanusiyya leader, Idds,
and requested that he takes up the post of amir of all Libya. Idds accepted the
offer, although he knew that it would mean a confrontation with Italy. These

were the events that caused the demise of the short-lived republic.

4 On Ramadan al-Suwayhli, see Muhammad Mas’ud Fushaykhah, Ramadan al-
Sunaybli: al-batal al-bibi al-shabid bi kifabibn liltaiyan (Tdipoli: Dar al-Farjani, 1974).

41 Evans-Pritchard, The Saansi, p. 147.




3. Italian Penetration

Besides the Ottomans, there were three main alien powers involved in
Libya: France, Great Britain, and Italy. On the one hand, the French and the
British had established more less firm footholds in Egypt, Algeria, and the
Sudan. On the other hand, Italy was still trying to find its “promised land”
across the sea. The active influence of Italy in Libya during the first half of
twentieth century calls for further discussion here.

The ambition to annex the territory of Libya was due to several reasons.
For Italy, Tripolitania was a question of national honor and of political and
economic influence,* basically since Tripoli was the principal port and 2 major
center of commerce and manufactures for the North African hintedand.”
According to one scholar, Italy had three reasons for embarking on a policy of
planned colonization in Libya once it had pacified it. First, it hoped to relieve
its own high population density. Second, it wanted to keep other powers out

of Libya. Third, it needed a cheaper and more effective way of garrisoning the

42 Charles Lapworth, Tripo/ and Young Italy (London: Stephen Swift & Co., Ltd.,
1912), 79.

43 The settlement was probably established by the Phoenicians in the 7% century
BC as Ur’at later Oea. They established two other commercial cities in Libya, Sabratha
and Leptis, and the busiest Mediterranean port Carthage, in Tunisia. Major
manufactured goods were carried from Tripolitania to Central Africa by way of two
great routes which met up about 250 miles south of Ghadames and continued as a
single route to the River Niger. John Wright, Libya (London: Emst Benn Ltd., 1969),
33-36. About the live of ancient Libyans see, Herodotus, The History, trans. George
Rawlinson (New York: Alfred A. Knopf; Toronto: Random House, 1997).
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territory than by troops manning a barren shore and provisioned almost
entirely from the homeland.* Furthermore, Libya was always considered a
potential base for the Italian penetration of Africa to Lake Chad and beyond.*

The Italian political interest in Ottoman North Africa was pursued at
first through a policy of “peaceful penetration™ of the economic and social
life of the territory, and not by conquest, starting in the 1880s. The financial
institution known as the “Bango di Roma” was established in 1905 to begin an
“economic penetration” of the land. The bank invested in local agrculture,
light industry, mineral prospecting and shipping.*® New businesses were
financed and controlling interest was acquired in shipping and in many sectors
of the export trade: cereals, wool, ivory, sponges and ostrich feathers.
Expeditions to prospect for minerals in Tapolitania were funded, and within a
few years the Banco di Roma controlled much of the domestic and foreign
trade of Libya.  Italian trade had also extended to all the main Libyan ports,

and schools were opened to spread the Italian language and culture. The

44 Martin Moore, Fourth Shore (London: George Routledge & Sons, Ltd., 1940),
pp-13-14. See also, Claudio G. Segré, Fowrth Shore (Chicago and London: Clncago
University Press, 1974.

45 Wright, Libya, p. 121.
4 Wright, Libya, pp. 26-27.
47 Wright, Libya, pp. 122-123.
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Banco di Roma thereafter opened its first branch in Tripoli in 1907, and other
branches in Benghazi and other Libyan towns. The effects of the European
penetration of Africa on the Sahara and Sudan were primarily commeraal, as
the traditional trade between North Africa and the countries south of the
desert was drawn away westwards and southwards along the new, secure
railways and river routes to ports on the Atlantic coast.*

With the advent of Fascism, Italian colonial expansion entered a new
phase which saw an end to the policies of previous Liberal governments. The
rise of Benito Mussolini in October 1922 marked the beginning of a period
of unabashed imperialism, best articulated in his statement: “We Fascists had
the supreme unprejudiced courage to call ourselves imperialists.”™ The
colonization of Libya, referred to as a “fourth shore” for Italy, was in addition,
considered part of “creating a civilization itself.*’

The significance that the Fascists government attached to the conquest
and the development of Libya was obvious from the high rank of the
govemnors appointed there in the 1920s and 1930s. In 1925, Emilio de Bono, a
leader of the March on Rome that had brought Mussolini to power in 1922

succeeded Count Volpi in Tripolitania, while Rodolfo Graziani came to be

 Wright, Litya, p. 15.
4 Wright, Libya, p. 32.
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known as the conqueror of Tripolitania. Then, in 1929 the Marshal of Italy,
Pietro Badoglio, was appointed governor of Trpolitania and Cyrenaica, which
had been united for better coordination of military operations. Under
Badoglio’s direction Graziani completed the conquest of Fezzan.®

Fascist Italy needed nine years before it could completely conquer
Libya, a result achieved through the aggressive military tactics adopted by
Graziani. These were required in view of the fierce resistance offered by the
Sanusiyya. Graziani had come to the conclusion that no Cyrenaican could be
trusted not to be a supporter of the Sanusiyya. He tred to exploit the
jealousies and hostilities which other tribes felt toward the latter. However,
united by language and law, Libyans as a whole regarded the Italians as
foreigners whom one might serve but not love. For this reason, Libyans

participated either directly or indirectly in the resistance.

% Wright, Libya, p. 38.
st Weight, Liba, p. 34.



Chapter I1

ROLES OF THE SANUSIYYA:
THE CENTRAL POSITIONS OF SHAYKHS, IKHWAN
AND ZAWIYAS

A. Structure and Organization of the Sanusiyya

Sanusi followers may be divided into three categodes; ' muntasibun,
adherents; 7&bwan, disciples; and shaykbs. A muntasib received no privileges, was
not initiated, sought no blessings and could remain a follower of other orders.
Ikbwan were initiated, resided as a matter of a duty in the aarya or the sufi
lodge, usually had some sort of education and helped out with the affairs of the
lodge when invited to do so. The chosen and most experienced ikbwan were
designated as shaykbs, and were entrusted with the administration of the awiya.
Over all was the Chief of the Order, the ruler of all 2znsyas and their shaykbs.
The Chief of the Order was assisted by his councilors, the mugaddam, the waksl
and the &baffa. These councifors, called a/-kbawwas, acted on behalf of the Chief
of the Order in the latter’s absence, served as the appointed administrators and

judges in the name of the Chief of the Order and attended the annual Id al-

! Nicola A. Ziadeh, Samusiyab: A Study of A Revivalist Movement in Islam, 2% ed.
(Leiden: E.J. Brill, 1983), pp. 118-121.
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Adha feast and conferences, among other duties.’ The maks supervised the
material and financial life of the gawsyas and received gifts and tithes on behalf
of the order. The &baffz, responsible for indoctrination in the order supervised
other mugaddams and transmitted all the instructions of the Chief of the Order
to his subordinates.”> However, for the purpose of this chapter, which surveys
the roles of the Sanusiyya, only the three principal elements of the brethren-
shaykbs, ikbwan and awiyas- will be considered. It should furthermore be noted
that the title of shaykh bestowed on the head of the zawiya ought not to be
confused with the same title bome by traditional tribal leaders, also referred to
as shaykhs.

The gawiya shaykh had two functions in the eyes of the sarga: one
temporal and the other spinitual. The first devolved from his position as
administrator of the gawiya, which was his primary function. This role extended
to acting as an agent of unification for tribesmen, a task made necessary by the
incessant intra-tribal conflicts that arose over legal and economic matters. Land
ownership and disputed borders were among the main such problems, and it

was felt that the zawsya shaykh, who benefited from the reputation of Mahdism

*Ziadeh, Sanusiyab, p. 121.
3 Ziadeh, Sanisyab, pp. 120-121.
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attached to Sayyid Muhammad al-Mahdi al-Sanusi.,* was an ideal instrument of
peace.

The second function stemmed from his duty as a religious patron to his
disciples. In this respect, a shaykh, with the occasional assistance of his ikbwan,
served as the imam of daily prayer or as a teacher. Sometimes, one of the fkbwan
might read “religious writings” to a group of people.” Here, the term “ikbwan”
is used in a broader sense, that is to say all adherents (muntasibun) and disciples

(fklwan) of the Sanusiyya. ¢ ™

4 This idea was current in different regions of the Sudan, Chad and Libya at
almost the same time. In the case of the Sanusiyya it was developed not by Sayyid
Muhammad al-Mahdi al-Sanusi himself but by Sayyid Ahmad al-Sharf, although it was
criticized by al-Mahdi al-Sanusi. See, Horeir, p. 112, Ziadeh, Samxsyah, pp. 52-56,
Mubammad Ashhab, al-Mabdi al-Sanssi (Tripoli: Matba’at Maji, 1952), pp. 87-99. For the
Sudanese Mahdi, see P.M. Holt, The Mahdist State in the Sudan 1181-1898, 2 ed. (Oxford:
Clarendon Press, 1970).

5 Nachtigal recorded that Sanusi ikssan read a religious text to the Kuka people
of Wada’i on certain evenings of Ramadan. See, Gustav Nachtigal, Sabara and Sudan,
trans. Allan G.B. Fisher and Humprey J. Fisher (Berkeley and Los Angeles: University of
California Press, 1971), v. 4, p. 12.

¢ The tribal breakdown of Sanusiyya membership included mainly the Bedouins,
the Tuaregs and the Tubus. Prominent sub-tribes of the Tuaregs included the
Aweelimmiden, Hoggars (Ahaggar), Asgars and Kelowis. According to Furdong, Asgars
and the Kelowis were enthusiastic followers of the Sanusiya, especially those who resided
in Air and Ghat. See, Charles Wellington Furlong, The Gatenay to the Sabara: Observations
and E>xperiences in Tripok (New York: Charles Scribner’s Son, 1909), pp. 93-94.

Likewise, Duveyrier writes that the tribe was largely split between the Sanusi and
the Tijani orders. See, Henry Duveyrier, Les Tosareg du Nord: Exploration du Sabara
(Nendeln: Kraus Reprint, 1973, first published in 1864), pp. 300-310. Their involvement
in the order seems certain since there is an evidence that a group of Tuaregs under Salih
Abu Karim served the Sanusiya as a corps of “troupes d'élite” for years. See, Jay
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Scholars give different opinions about the number of Sanusiyya gawryas,
followers, and the areas where this order spread. Since their research was
conducted at different times, however, their findings tend to vary. At the latest
stage of its development, the order had spread throughout North Africa, the
Sahel, and beyond into large parts of sub-Saharan Africa. In 1883, on the other
hand, when Duveyder published his findings, there were 121 zamyyas
distributed in Egypt (17 zawryas), European Tutkey (1), Asian Tutkey and the
Hijaz (2), Ttipolitania and Cyrenaica (66), Tunisia (10), Algeria (8), Morocco
(5), and other parts of Africa (12).” Later, Evans-Pritchard reported that the
number had increased to 146 awsyas, spread throughout Egypt (31 zawiyas), the

Hijaz (17), Libya (84) and Sudan (14). ' Ziadeh, for his part, dismissed reports

Spaulding and Lidwien Kapteijns, An Islamic Allbance: ‘A5 Dinar and the Sanusiya, 1906-
1916 (Evanston, Illinois: Northwestern University Press, 1994), p. 16.

Tubu, Tibbu or Tebu is the name used interchangeably by several scholars to
describe this tribe. According to Duveyrier, who calls them Toubou, there were six
gawiyas operating among this people mentioned in “other parts of Africa™.5 Kreda, the
Tubu of Wada’i, was said to have been the first among the Tubus, Kreda or Karda,
Koyo, Ngalamiya, Iriya and Kodera, to accept Islam. See, Gustav Nachtigal, Szharz and
Sudan, p. 164.

? Furdong, The Gateway 1o the Sahara, pp. 93-94.

8 See, Henry Duveyrier, Les Towareg du Nord: Esploration du Sabara (Nendeln:
Kraus Reprint, 1973, first published in 1864), pp. 300-310.

? Henry Duveyrier, La Confrérie Musulmane de Sidi Mobammed ben ‘AK es-Senodisé et son
Domasne Geograpbigwe (Pasis: Société de Géographie, 1886), pp. 57-84.

10 E.E. Evans Pritchard, The Samusi of Cyremateca (Oxford: Clarendon Press, 1954),
p- 24-25.
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that the Sanusiyya had established zasryss as far away as South East Asia,
especially Indonesia, describing them as only an exaggeration."! In fact, the
Sanusiyya had extended its influence to Indonesia, although for political
reasons, it evolved into Iddsiyya.'? Therefore, it is the Iddsiyya, not the
Sanusiyya that is recognized by the Indonesian Council of Tangar (Jam’iyyah
Ahlith Thorigoh al-Mu’tabaroh an-Nahdliyyah) in its decision dated April 19,

1981, and in its list of the forty-five recognized tarigas.”

11 T.W Amold refers to Riddel and Snouck Hurgronje as saying, “the religious
orders moreover have extended their organization to the Malay Archipelago, even the
youngest of them —the Sanusiyah — finding adherents in the most distant islands, one of
the signs of the influence being the adoption of the name Sanust by many Malays, when
in Mecca they change their native for Arabic names.” Ziadeh, Sanxsiyab, p. 103.

12 Nevertheless, Sayyid Ahmad Shanf once employed Haji Muammad As’ad, from
the Buginese ‘wama’ as his secretary for some time before his return to south Sulawesi in
1928 and then appointed him the &haffa. However, it seems that he did not spread the
fariqa. See, Muh. Hatta Walinga, “Kiyai Haji Muammad As’ad: Hidup dan
Perjuangannya” (B.A. thesis, Faculty of Letters, IAIN Alauddin, Ujung Pandang, 1980).

In the eardy 30’s, ‘Abd al-Fattah was also reported to have gone to see Sayyid
Ahmad Shanf who then gave him as jiza to teach and spread the doctrines of the fariga
to Indonesia, Ahmad Sharf also told him a £hsffa had already been sent to South
Sulawesi. Later, Kiai ‘Abd al-Fattah renamed the frga as Idrsiyya. This transformation
was, according to van Bruinessen, to prevent political problems with the Dutch who
might have associated the fariga with the the Sanusiya resistance movement in Libya.
‘The small scale fariga is now headed by Kiai ‘Abd al-Fattah’s son, Kiai Dahlan, centered
in Pangendingan, Tasikmalaya (west Java) and spread in several local branches. See,
Martin van Bruinessen, Kitab Kwning: Pesantren dan Tarekat (Bandung: Mizan, 1995), p
202.

13 See, Idaroh ‘Aliyyah, Thorigoh Mx'tabaroh Nahdlyyah (Semarang: Toha Putra,
n.d), p. 38.
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With iegard to the importance of the 7amiyas themselves, Trimingham
writes, “the gawiya was a center for trbal unity and this gave it strength to
survive”."* The zawrya functioned thus as a bridge between the tribal system and
the Sanusiyya organization, as Evans-Pritchard put it:

Unlike the Heads of most Islamic Orders, which have rapidly disintegrated
into autonomous segments without contact and common direction, they have
been able to maintain this organization intact and keep control of it. This they
were able to do by co-ordinating the lodges of the Order to the tribal structure.!5

In a typical zamiya complex, there were a mosque, schoolrooms, guest-
rooms, houses for the shaykb of the ganiya and his family, rooms for teachers
and disciples and houses for i&hwans, clients and servants, and their families, as
well as, sometimes, a garden and a cemetery. '® A 2aviya initially was built for
the purpose of religious, educational, agricultural and social activities. To Salih
Latawish of the Magharba tribe, al-Sanusi wrote a letter, “We built you a gazrya
with a shaykh to lead the prayers and teach the Quran so people can go back to

their religion and so agriculture and settlement will flourish.”"’

14 Trimingham, The Sufi Orders in Islam (Oxford : Oxford University Press, 1971),
p- 120.

15 Evans-Pritchard, The Sanxsi. p. 11.
16 Evans-Pritchard, The Sanusi, p. 74.

17 Muhammad al-Tayyib al-Ashhab, a/~Samxss al-Kabtr (Cairo: Maktaba al-Qahira,
n.d.), p. 24.
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It was in the zawiyas of the Sanusiyya, in my opinion, that “ethos™ and
“worldview” ™ met and were manifested as a network of social, religious,
commercial, judicial, military and political activities supervised by the shaykbs.
Ziadeh explains that “... a zamya, as conceived by the Grand Sanusi, was a
place for hard wotk, toilsome labor and productive effort. Sanusiyah forbids
begging and abhors lazy life. Work is essential, and cooperation and full

collaboration are the bases of Sanusi activity.”"

B. Socio-Religious Roles

The two most important aspects of the Sanusiyya’s role were religious
and social, reflected in dbikr and the zawiva netwotk, respectively. The first one
appears to have inspired a Sunni and moderate sufism,” while the latter was the
most original part of the Sanusiyya program.?!
1. Dhikr as the essence of the Sanusiyya’s teachings

The sufi doctrines or #asawwuf of the Sanusiyya focused on dbikr, even

though the founder himself left numerous writings on different subjects such

18 Both terms have been discussed by Clifford Geertz in his “Religion as a
Cultural System,” in Anthropological Approaches to the Stwdy of Religion. pp. 3-4.

19 Ziadeh, Sanusiya, p. 98.
27J.L. Triaud, “Sanusiyya,” EI, ix, p. 24.

2 Ibid.



36

as figh, usul alfigh, hadith and history.? Since the Sanusiyya followers were
mainly simple tribesmen, according to Horeir, it was regarded as sufficient for
them to learsn how to pray and how to recite dbikr, instead of a high level of
reading and writing skills.”® In elucidating the order’s rules on prayer, we rely
for our primary sources on al-Sanusi’s Sakabe! al-Mu'tn [ al-Taraig al-Arba’n (on
the margins of his Kitab al-Masasl al-‘Ashr al-Musamma Bughyat al-Magasid f
Kbulasa al-Marasid (Cairo: Matba’at al-Ma‘hid, 1934), Kitab al-Manbal al-Rawr al-
Ra’%ig fi Asanid al-Ulum wa Ussl al-Tara’iq (Cairo: Matba’at al-Hijazi, 1954), o/
Anwar al-Qudsiyya fi-Mugaddimat al-Tariga al-S anisiyya (Istanbul, 1913) and Sayyid
Ahmad Shanfs a/-Durra al-Fardiyya fi-Bayan Masha'ikh al-Tariga alSanusiyya
(Cairo, 1903) respectively.

The tariga’s founder, Muhammad ibn ‘AR al-Sanusi (1787-1859) had
studied under a number of Sufi masters, including the founders of the
Darqawiyya and Tijaniyya orders, al-Arabi al-Darqawi and Ahmad al-Tijani

respectively. Al-Sanusi had several other Sufi affiliations, such as the

2 For summary of his writings see, Knut S. Vikor, S« and Scholar on the Desert
Edge (London: Hurst and Co., 1995), pp. 218-239.

2 Abdulmola S. El-Horeir, “Social and Economic Transformations in the Libyan
Hinterdand during the Second Half of the Nineteenth Century” (Ph.D. dissertation,
Univessity of California at Los Angeles, 1981), pp. 108-109.
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Shadhiliyya, Jazuliyya, Nasiriyya, Habibiyya and probably other orders.?* Thus
the doctrines of the Sanusiyya were clearly 2 blend of various beliefs, with
borrowings from other movements and individuals, such also the reformist
Wahhabi movement, the Malikite school of law, Ibn Taymiyya and al-Ghazahi,?
although the Sanusiyya distinguished itself from each of them. Al-Sanusi
himself claimed allegiance to the farzga Mubammadiyya, the short chain linking
him to Ibn Idsis, by way of al-Taz and al-Dabbagh.*

Al-Sanusi considered the Sufi dbikr the only way to achieve spiritual
ascendancy from a/nafs al-ammara, the camal soul, to the divine soul. The Sufis
repeatedly performed prayers and dbikr to purify the heart and prepare it for
this purpose, proceeding through seven spiritual stations, each having its own
nature.” Performed collectively or in solitude, Sanusiyya dbikr is intended to

reach more “the vision of the Prophet” than “the vision of God,” but one is

# B.G. Martin, Mushm Brotherboods in Nincteenth-Century Africa (Cambridge:
Cambndge University Press, 1976), p. 101. However, it appears that his only direct link
was with Ibn Idds and al-Tijani, see, R.S. O’Fahey, Ensgmatic Saints (Evanston, Ilinois:
Northwestern University Press, 1990), p. 132,

2 Ziadeh suggests that the Sanusiyya was a Ghazalian order, in the sense that the
brotherhood combined the characteristics of the ‘siama’ and the sufi recommended by al-
Ghazali, himself regarded as the possible prototype of this nineteenth century leader. See
Ziadeh, Samusiyah, pp. 44-45.

2% Al-Santsi, Salabil, p. 61.

71 Al-Sanusi, a/-Masail al-Ashr, p. 105.
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not supposed to reach an ecstatic state. To “see the Prophet,” one should
concentrate on the image of the Prophet in one’s own heart until one sees him
waking and sleeping and can pose questions to him.? Before being able to do
so, howevet, one has to regard one’s Sufi master as the spiritual representative
of the Prophet

The Sanusiyya treats the practice of dbikr like formal %bada, such as daily
prayer, fasting, pilgrimage, etc., to the extent that before and during the ritual,
one should comply with certain conditions. This attitude is interesting, since
dhiker is not an obligation for a Muslim, whereas the latter are. “Tbada practices
are, moreover legal rituals rather than mystical ones like sufi dbrkr” yet, the
brothethood demanded that dkikr be preceded by such conditions and
etiquette.

A dbikr petformer is supposed to fulfill the following conditions:* he
must sit in a purified place; face the direction of the grbla; spread perfume on
each thigh and cover them with a cloth; sprinkle perfume in the place where

the dbikr is to be held; purify one’s arr (secret) and galb (heart) only for God;

2 Constance E. Padwick, Muskm Devotions: A Study of Prayer Manuals in Common
Use (London: S.P.CK, 1961), p. 163.

2 This is one of the examples that the Sanusiyya is Ghazalian, who blend sharr'a
and Zsannwf

% Al-Santsi, a/-Masa %l al-Asbr, p. 106.



39

wear good, perfumed clothes; see that the room is dark and close one’s eyes,
imagining one’s shaykh to be present; observe sidg, that is, balancing secrecy
(sirr), openness (‘alaniyya), and sincerity (i&hlas), so as to purify one’s deeds of all
doubt; say /4 ilaba illa Allab in a loud voice and introduce the meaning of dbrikr
into the heart with every repetition; banish thought of every being from the
heart with /7 7laba to establish the influence of illa.Allah throughout the heart;
keep silent after the third emptiness (faragh), so as to focus and present the
heart to the dhakir; and never drink water during the dbikr ceremony.
Furthermore, the reciter may not suspend a chain around his neck, but
must carry it in the hand, instead; no musical instrument is to be played; no
dancing or singing is to take place; no tobacco or coffee drinking is allowed,
although tea is tolerated.”® In addition, there are other regulations placed on
dbikr which fall under the heading of etiquette. The five etiquettes (adab) of
dbiker are: 2 repentance (tawba), cleanliness (ghusl); quiet (swhku?); witnessing in the

heart that there is a spiritual chain extending from one’s master back to the

3t Rinn, Marabouts et Khouan, pp. 503-504. Tea is tolerated as long as it is
sweetened by cassonnade sugar, not the crystalized white sugar. In their daily life, the
Sanusis are prohibited from any kinds of luxury in the men’s cloth, silk, embroiderdes and
the ornaments, like also the money and gold utensils. These noble metals can legally be
used only to raise the handle and the guard of the sword, because the sword is intended
for the holy war. Women on the contrary, are allowed to wear such ormaments, silk, and
gold. See, Duveyrier, La Confréne Musuimane, p. 7

32 Al-Saniisi, Manhal, p. 105.
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Prophet; and acknowledging the help of one’s master, as a representative of the

Prophet.

The dhikr of the Sanusiyya generally consists of the following formulas:

1. “O my God, bless me at the time of death and in the tests which follow
death,” repeated forty times after the dawn prayer while lying on the right
side, the head pressed on the right hand.

2. _Astaghfir Allab- repeated 100 times with prayer beads.

3. Lailaba illa Allab- repeated 100 times.

4. Salmyat, i.e Allabumma sall ‘ala sayyidina Mubpammad al-Nabi al-ummiyy wa- ‘ala

alibi wa- ashabibi wa- sallam- tepeated 100 times.

The second to fourth dbikrs are repeated three times altogether. And as
an altemative to the second, the higher level sufis can read 100 times the
following formula if there are no outsiders listening in on the gathering: / ilakha
illa Allab Mubammad rasul Allah sayyidina Mupammad fi kulli lambat wa- nafs ‘adada
ma wasa'abu ‘ilm Allah. This formula, to which special graces are attached, is

kept secret.®

33 Duveyrner, La Confrérie Musulmane, pp. 9-10; Louis Rinn, Marabouts et Kbouan
(Alger: Libraine Adolphe Jourdan, 1884), pp. 502-503; Octave Xavier and Depont
Coppolani in Les Confréries Religieuses Muswlmanes (Paris: Maisonneuve, 1897), pp. 553-554.
See also Ziadeh, Sanusiyab, p. 89. There is a difference among these scholars concerning
the third formula. Duveyrier and Rinn singularize the word sabbe, »a sahbiki, while
Depont and Coppolani pluralize it, s ashabiby.

3¢ Duveyrier, La Confréric Musulmane, p. 9.
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In addition, the Sanusiyya demanded that an individual recite a formula
of dbikr for his imitiation. There are three forms of the formula, called a/-wird al-
Mubammads, implemented for different levels of members: 1) astaghfir Allab, 2)
/a tlaba illa Allah Mubammad rasul Allab fi kull lambat wa nafs ‘adada ma wasa'abu
%m Allah, which sentence must be read 300 times and recited 100 times, and 3)
Allahumma sall ‘ala sayyidina Muhammad al-Nabt al-ummiyy wa ‘ala alibi wa sabbibi
wa sallam.>

Al-Sanusi considered the best prayer to the Prophet to be Ibn Idss’
famous al-salat al-azzm, which he almost entirely incorporated into the a/wird at-
kabir of the Sanusiyya.*® According to Sayyid Ahmad Shaif, there are three sufi
recitations: a/-Lamiya, alFatibiyya and al-‘Agimiyya’ Among these three, the
last is the best loved by the Sanusiyya, which Padwick has translated as

follows:*®

3% Duveyder, La Confréine Musulmane, p-10.
% See al-wird al-kabir in al-Sanusi’s Salsabil, pp. 14-20.

%7 Sayyid Ahmad Shasaf, Anwa-ralQﬂdswu, p- 59. The other two are translated by
Adams, cited in Ziadeh, p. 88. “O my Resource in every time of distress, the One who
answers me on every supplication, my Refuge in every difficulty and my hope when my
own devices fail. (Meaning, of course, God),” and “And unite me to his (that is the
Prophet) as thou hast united the spirit and the soul (in man) outwardly and inwardly,
waking and sleeping, and make him, O Lord, to become spirit of my own essential self,
him, of all persons in the world, before the life of the Hereafter, O thou Great God.”

38 Constance E. Padwick, Muskm Derotions: A Study of Prayer-Manuals in Common
Use (London: S.P.CK, 1961), p. 165.
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My God, I ask Thee by the light of the Face of the Great God which
filled the bases of the Great Throne, and by which uprose the words of the
Great God, to call down blessing on our Lord Muhammad the great in rank, and
on the family of the Prophet of the great God.

2. Education

The educational system of the Sanusiyya was promoted initially by the
founder of the tanga, and further developed by al-Mahdi al-Sanusi and Ahmad
Shanf. Al-Sanusi had established a program of voluntary education based on
two types of school for the people of the hinterland: “permanent schools,” and
“mobile schools.”® The former included the gawsyas which were intended for
permanent residents, whereas the latter were especially designed for nomadic
tribes. In the “mobile school” teachers were appointed by Sanusi shaykbs to
accompany the bedouin camps which for economic reasons were constantly on
the move.

In both kinds of school, teachers taught most aspects of Islamic studies
such as the Quran, wsawwsf, figh (Islamic Law), xsw/ alfigh (Islamic
jurisprudence), and jadith (Prophetic Tradition). In addition grammar,
mathematics, astronomy, and other subjects were given to supplement these.

Nor were intellectual pursuits the only concem, for sports and physical training

¥ Horeit, Sodal and Economic Transformation, p. 94.
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were offered (especially in the higher institutions), as well as vocational courses
in bookbinding, carpentry, smithery, metal work, dyeing, mat-making, baking,
cotton-spinning and weaving. “* Some awiyas taught only one subject or two; in
the Sudan, for example, Quranic schools were found in Kawar and Bilma,* or
Qur’an and figh were taught in the zamsya Msus among the ‘Awagir tribe.*?

A more advanced level of education was also offered in large zanyyas
such as al-Bayda, Kufra and Mizdah. And those who intended to be teachers
usually went to the Sanusi University at Jaghbub.*® The university had 300
murids by the time of al-Mahdi * and 8,000 volumes of books in its library on
Islamic law and jurisprudence, mysticism, philosophy, history, Qur’anic

exegesis, poetry, astronomy and astrology.*®

9 Horeir, Soda/ and Ecomomic Transformations, p. 94. Al-Sanusi himself was
interested in a great range of subjects, including mathematics, astrology, geography,
music, law and politics. See, Dajjani, a/-Haraka al-Sanusiyya, 2~ ed. (Cairo: al-Matba’a al-
Faniyya, 1988) , p. 47. See also, E.A.V. de Candole, The Life and Times of King ldris of Libya
(London: Mohamed Ben Ghalbon, 1990), p. 6.

41 J.L. Triaud, La Lesgende Noire de la Sansisiyya, vol. 1 (Paris: Editions de la Maison
des sciences de 'homme, 1995), pp. 448-450.

2 Ziadeh, Sanustyab, p. 114.
43 Thid.
44 Ziadeh, Samusiyab, p. 106.

4 Duveyrier, La Confrérie Musuimane, 1886, p. 24 and Evans-Pritchard, The Sanusi,
p- 17.
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The peak of this educational system was reached during the leadership of
al-Mahdi (1859-1902). In Algeria, the number of Sanusi followers was reported
to be 511 by Rinn in 1882.% Depont and Coppolani estimated in 1897 that
more than 5,000 murids were enrolled in schools in Cyrenaica, with 2,000 in
Jaghbub alone.*” By 1890, the Sanusiyya had around 15,000 students in all*® In
fact, when al-Mahdi moved the center of the order from Jaghbub to 2l-Taj in
Kufra in 1894, the transportation of the library collection alone necessitated a
caravan consisting of 3,000 camels.*

Under the leadership of Ahmad al-Shanf, al-Mahdf’s successor, the
educational system in the Libyan hinterland became especially indebted to his
scholarship as well as his statesmanship. He criticized those “unqualified and
insincere” teachers who held positions in the za#iyz educational system only
because they brought high prestige and generous compensation. Consequently,
the quality of education declined, a point he makes in a chapter of his work on
educational philosophy and pedagogical theories emtitled Fudar al-Mawakib al-

Makkiyya bi-al-Nafapat al-Rabbaniyya al-Mustafawiyya. In short, he undedlined the

6 Rinn, Marabowts ¢t Khouan, p. 514,
T Depont and Coppolani, Les Confréries Religieuses Musulmanes, p. 569-570.
8 Horeir, Social and Economtic Transformations, p. 93.

49 Horeir, Socal and Economic Transformations, p. 110.
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fact that not all students could become successful teachers. The teachers must

first master the methodological and philosophical aspects of teaching, as well as

demonstrate honesty, good judgment, and sharp analysis.®

3. Tribal integration

When al-Sanusi first travelled to the hinterland, tribal disputes and
conflicts were endemic to the region. To cite but one example, his arrival there
in 1822 came immediately on the heels of the defeat of Awlad ‘Al and the
Jawazi by the joint forces of Ahmad Bey al-Qaramanli and the ‘Ubaydat. In the
two intervals preceding his next visit, many other tribal wars took place.
Among them were conflicts involving the Jabarinah and the Fawa’id, the
Jabarinah and the Harabi and the ‘Ubaydat and the Bara’sah. In addition,
there were intra-tribal conflicts like the war between factions of the Jabarinah
and the conflict between the Khadra and the Mughayrbiyah, both of the latter
being subtribes of the Bara’sah.>

The process of making peace was given its first impetus by the coming
of Sanusiyya ikbwan at the request of a given tribe to build a 7amyas in their

territory. Then a shaykh and several ikbwan wete sent to teach their children, to

%0 Horeir, Sodal and Economic Transformations, pp. 96-97.

5t Ashab, Barga (Cairo: Maktaba al-Hawari, 1947), pp. 105-106.



46

direct Friday prayers and to solve their problems. The shaykb of each zawiya
functioned as representative of the Chief of the order; he was the mediator
between the Bedouin and the Turkish administrator, dispensed hospitality to
travelers, supervised the collection of tithes, directed cultivation of grain and
care of stock, dispatched surplus revenues to the headquarters of the order,
acted as an imam (leader of Friday prayer) and assisted in preaching and
teaching.*

Gradually, tnbesmen were integrated into the order and inevitably
became dependent on the Sanusiyya’s gawiya shaykhbs all the more so since they
could point to more successes than could their traditional shgykbs. Sanusi
members had once even solved intemnal conflict among sections of the Awlad
Sulayman and had tried to reconcile the Sulayman and Tubu with the Tuareg.®
In fact, by calling the tribes to Islam, the fariga succeeded overall in creating “a
less violent way of life.”® Likewise in the case of the Zuwaya tribe, the
Sanusiyya agreed to open a new zawrfya in Kufra when asked to do so, on the

one condition that the Zuwaya should stop their rapacious actions.” Similar

52 Evans-Prtchard, The Sanusi, p. 80.

5 Dennis D. Cordell, “Eastern Libya, Wadai and the Sanusiya,” The Josrmal of
Afvican History, vol. 18, 1, 1977, p. 29.

54 Ibid.
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results were obtained after the Islamization of the Biyedat and Tubu, who
decreased their attacks on caravans.*

In dealing with the problems of disputed borders and land owners, the
brotherhood took the “baram al-zamiya” policy or “endowment for the gawiya”
Disputed areas were designated for the gamryd’s use and the conflict of the
tribes solved through cultivating the land together under the supervision of the
shaykeh of the zamiya. This policy worked better than the traditional £bdab or
“tribal horse race” where borders were roughly marked.® When this caused
disputes among tribes, the zawryas benefited by absorbing it into the zamsya

community’s land.

55 Despite their warlike and independent characteristics, the Zuwaya soon offered
allegiance to the Grand Sanusi who had founded his capital in Jaghbub. Under the
peaceful guidance of the Grand Sanusi and al-Mahdi, the influence of the Sanusiyya
spread far, and trade with Central Africa flourished. See, Ziadeh, Sanifyab, p. 58-59.

56 Cordell, “Eastern Libya,” p. 29.

57 Horeir, Sodal and Economic Transformations, p. 120. Besides, the properties of the
Sanusiyya were gained from sugf, sadaga and from individual shares. The total lands
belonging to the order amounted to around 200,000-500,000 hectares in 1919. See,
Evans-Pritchard, The Sanusi, pp. 74-77. Although the term is used interchangeably, hzram
may be the correct one, as the tribe was given the right to continue utilizing the land that
the lodge itself did not develop; thus the transfer was not as complete as it usually is in a
sugf. See, R.S. O’Fahey and Bernd Radtke, “Neo-Sufism Reconsidered,” in Der Isam 70
(1993), p. 75. See also, Michel Le Gall, “The Ottoman Government and the Sanusiyya: A
Reappraisal,” International Joxrnal of Middle East Studies 21 (1989), pp. 97-99.

58 Horeir, Sodal and Economic Transformations, p. 120.
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Marriage was also a tool of peace-making. In the case of the Zuwaya, the
men of the tmbe married women from other lineages or, in other words,
women were exchanged among the sub-tribes in order to maintain the peace
agreement. This agreement eventually extended to fifty-six sbaykbs and applied
in an area of about 900,000 km? which extended from Ajdabiya to Egypt,
Sudan and Chad.”

A different peace agreement related to the slave-trade. Duveyrier reports
that nomads on the frontier of Egypt and Tripolitania captured a caravan of
slaves from Wada’i and that when al-Sanusi learned of this he bought,
instructed and freed them, finally returning the slaves as missionaries to their

homeland in Wada’i.%

C. Economic Role

The religious activities of the farga were in reality closely intertwined
with the commercial pursuits undertaken by the various zawiyas, pursuits which
included trading providing security for storage and exchange opening
warehouses to goods in transit or awaiting sale, and maintaining the caravan

route. Cordell says that, “the Sanusiya played a multi-faceted role in trans-

% John Davis, Libyan Politics: Tribe and Rewiution ( London: LB. Tauris, 1987), p.
184.

% Duveyrier, La Confrenie, p. 17.
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Saharan commerce during the second half of the nineteenth century.” ¢ Al-
Sanusi’s involvement in trade is seen by Abun-Nasr as having been influenced
by Ahmad Tijani’s ability to combine his sufi calling with the acquisition of
wealth.®

The involvement of the Sanusiyya in the life of the tribal communities
also meant that it became deeply involved in the caravan trade, since the new
trade route from Benghazi to Wada’i had been opened up by the Zuwaya
tibe.® This route was the most important culturally and perhaps also

commercially of all the desert crossings.* And after the transfer of the Sanusiya

61 Cordell, “Eastern Libya,” pp. 21-36. However, a leader of Chemidour, of the
‘Tubu population in Sahara, saw the penetration of the Zrga as having nothing to do
with commerce, but rather with education. See, Traud, La I sgende Noire de la Sanxsiyya,
vol. 1, pp. 445-447.

62 It is known that the Grand Sanusi was in Fez in 1814 (see, D.S. Margoliouth,
“Sanusi,” in Encgulopacdia of Religion amd Etbics, xi, p. 194), that he came under the
influence of Ahmad al-Tijamt and received instruction from him; and that he was
probably initiated into the Tijaniyya order, see, Jamil M. Abun Nasr, The Tijansyya: A Sufi
Order in a Modern World (Oxford: Oxford University Press, 1965), p- 50.

€ The tribe conquered Kufra about 1840. See, Ziadeh, Sanxsyab, p. 58-59. Itis
also mentioned in this book hat there were four ancient trade routes connecting central
Africa and the Mediterranean: the first, the westernmost route, was from Timbuktu to
Algeria; the second, from Kano in Nigeria, Ain to Ghadames and Tunis; the third, the
easternmost route, from Chad Bomu and Wada’i, through Tibesti mountains and to the
coast of Tripoli; and lastly, ‘the Garamantean Road’, from the Libyan desert, to the Darb
el-Arba’in, Dacfur in eastern Sudan to the Nile near Asyut in Egypt. See, Ziadeh, p. 58.

% Nachtigal, Sabara and Sudan, appendix, p. 398 taken from Boahen,
Britain...Sabara...Sudan, pp. 109-110.
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headquarters from Jaghbiib to Kufra in Central Sudan, the expansion of the
order and the growth of trade reached its peak under al-Mahdi.*®

The zamiyss, leaders and members of the Sanusiyya again played a
significant role in this long-distance trade. Zawjyas were established at the
intersection of local, and along the trans-Saharan, trade routes,” whereas
leaders of the Sanusiyya controlled commercial affairs; collected tolls from
caravans and conducted trade on behalf of the za7yas.5 Some even became
traders themselves.®® Among the Sanusiyya’s ikbwan, for instance, the Majabra
of Jalo and the Zuwaya of Cyrenaica were the tribes most active in the trade.
The Zuwaya, who lived in Ajdabiya and the central Saharan oases, traded with
and taxed merchants using the Saharan route, e.g. the Awjila and Jalo.®® While

competition between the two was fierce, according to Hasanayn Bey, the

65 Cordell, “Eastem Libya,” p. 28.

66 Evans-Pritchard, The Saaus, pp. 14-16 and Ziadeh, Samusiyab, p. 113.
67 Coxdell, “Eastern Libya,” p. 32.

8 Duveyrier, Lz Confrérie Musulmane, p. 154.

9 John Davis, Libyan Politics: Tribe and Revolution (London: LB. Tauss, 1987), pp.
184-185.
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Majabra won the reputation of being the greatest traders of the Libyan desert,
while the Zuwaya gained the greatest influence with the Sanusi family. ™

In Wada’i, zamiyas wese founded at Jabal Marra and Abeche, and a
school established in Nimro, an important trade depot.”! In Darfur, amiyas
were established at al-Fasher, Bir Ali in Kanem and at Faya, ‘Ayn Galakka. The
second headquarters of the brotherhood at Jaghbub (1856-1895) was located
where the routes to Egypt, Nubia and Arabia came together.” Kufra (1895-
1899 and 1902-end of war with the Italians) was at the center of the trans-
Saharan route. Quru or Qiru in Borku (1899-1902) lay on the main route
linking the Benghazi-Wada’i road with the Kanem-Bornu route.”

In Kufra, merchandise from the port of Tripoli and the Saharan interior
was exchanged — ostrich feathers, ivory, indigo-dyed cloth, hardware, sugar, tea,

drugs, perfumes, silk and beads and slaves.™ Libya’s chief trading partners at

7 “While the Majabras are the Great traders of the Libyan desert, the Zwayas
have also their claims to prominence. The rivalry between the two tribes is always
present under the surface and occasionally it flashes forth into the light. There is some
envy of the Zwayas by all the other tribes of Cyrenaica because the man second in
importance to Sayed Idris among the Sanussis is Ali Pasha el Abdia, who is a Zwayi.”
Hassanein Bey, The Lost Oases (London: Thomton Butterworth, 1925), p. 98.

7t Cordell, “Eastern Libya,” p. 31.
72 Ibid.,
7 Thid.

™ Cordell, “Eastern Libya,” p. 32.
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the time were England, the Ottoman Empire, France, Italy, Austna, Tunista,
Germany, Belgium, Egypt, the USA and several other countries. Italy and
England were perhaps the most active of all. Having enjoyed prosperity during
the Kufra period (1894-1912), the Sanusiyya’s commercial fortunes declined
after the French attacked the caravan routes in Chad, and especially after
hostilities between Arabs and Italians emerged in Cyrenaica and forced the

caravan trade to move elsewhere in the country.
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AChaptet I

RESPONSES TO COLONIALISM

This chapter deals with the Sanustyya’s resistance to Italian colonialism,
which lasted from 1911, when the Italian military invaded Libya, to 1932, when
the Sanusiyya’s resistance was effectively ended. In this chapter I will
concentrate less on narrating the history of this resistance, and more on
interpreting its character and motivations, taking into consideration all the
elements that contributed to the process. To do so, I will focus in turn on the
background of resistance; the resistance itself; and the role of Sanusiyya leaders
such as Sayyid Ahmad Shanf (1873-1933), Sayyid Muhammad Idns (1890-

1983), and ‘Umar al-Mukhtar (1862 -1931).

A. Background of the Resistance

The political background of Libya in the colonial era has been sketched
in the first chapter. In this section, the discussion turns to the reasons why Italy
decided to annex Libya and why the Sanusiyya saw Italy as a threat that had to
be resisted.

The reasons why Italy put into effect the ambitious “Fourth Shore”

project, and annexed the country by the end of 1911, were varied. Rome was
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driven in these circumstances by political, economic, demographic, geographic,
military, historical, ideological and even civilizational factors.! For the Italian
prime minister Pascoli, Libya was the answer to Italy’s demographic crisis, a
vast land which, for emigrants, would be “a continuation of their native land,”
rendered even more familiar by building the necessary infrastructure. “Always
seeing our tricolor on high, stirred by the immense throbbing of our sea.” 2
Pascoli also believed that Italy had a territorial right to Libya because of
their geographical proximity and because of their shared Roman heritage. “We
were there already,™ was his view, seeing in Roman imperal history the
justification behind reclaiming a piece of Italy’s heritage. This feeling of
historical destiny had been expressed by Mazzini many decades earlier, in 1838,
three years after Trpoli had become a Turkish #/ayer. “North Africa will retumn
to Italy. It has been ours once, and it must be ours again,” * said Corradini, and
in describing the potential of Tripolitania and Cyrenaica he also stated that

these two regions “are all that remains to us as heirs of the empire which Rome

! For more details on the civilizational goals of the Italians see Paolo de Vecchi,
Italy’s Givilizing Mission in Africa New York: Brentano, 1912).

2 Claudio G. Segre, Fourth Shore: the Italian Colonization of Libya (Chicago: The
University of Chicago Press, 1974), p. 22.

3 Thid.

+ Charles Lapworth, Tripok and Young ltaly (London: Stephen Swift and Co., Ltd.,
1912), p. 81.
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established on the African coast.™ Luigi Federzoni, a nationalist, stated even
more ominously in an announcement in 1909 that “the new Italian generation,
possessing the consciousness of its historic mission, cannot be other than
nationalistic and imperialistic.” ¢

Seen as “La terra promessa,” the promised land, the land of dreams, Libya
pointed the way to a better future for Italy. * Among the advantages was
Libya’s water supply, which “extended in an uninterrupted layer from the
mountains to the sea.” Palm and fig trees, citrus groves and banana plants filled
the land “like a full-bodied wine.” ? Strategic ports with links to Africa and the
Mediterranean, Tripoli and Benghazi were in a position to transship goods
from the main trans-Saharan trade routes to Europe and vice versa. The people
were represented as an enormmous resource and a potential labor force to
support Italy: “The comfortable prosperity of a race of pastoral workers and
industrial craftsmen will provide a more reliable element of support, both

matenal and spiritual, to the homeland in the strenuous future that lies before

5 Segre, Fourth Shore, p. 25.

¢ William C. Askew, Exrope and ltaly’s Acguisition of Libya 1911-1912 (Durham,
North Carolina: Duke University Press, 1942), pp. 25-26.

7 For more on this project to 1940 from its beginning, see Martin Moore, Fourth
Shore: Itakian Mass Colonsation of Libya (London: George Routledge & Sons, Ltd., 1940),
and Segré,, Fourth Shore, which extends the survey to 1958/59.

8 Ségre, Fourth Shore, p. 24.
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it” ? Giuseppe Piazza, an Italian correspondent in Tripoli described them as
“kindly, peaceful, friendly.”'® The climate was “very healthful” blessed “with
temperatures similar to those in Sicily.”"!

Italy’s political, military, economic and cultural interest in Libya was
emphasized by Crspi (1887-1896), a dominant figure in Italian politics, who
admitted the political and military significance of North Africa and warned that
Italy could not allow any power who might some day be her enemy to occupy
territory in that region.'> The Socialist Labriola, in responding to the
condemnation voiced by German socialists against [taly said, “There rarely has
been a war in which ‘capitalism’ played so small a part, in which the

overwhelming, urgent reason was so purely political.”'? Many Italians believed

9 Lapworth, Tripoki and Young ltaly, p. 140.

10 Segre, Fourth Shore, p. 24.

11 Thid.

12 Pagliano, 14 Libda, 1, p. 28, in Askew, p.15

13 Lapworth, Tripok and Young Italy, p. 78. Lapworth also remarked that it was not
basically based on any econo-capitalism factor, but rooted in a political aspect :
“It is true that Libya is not so fruitful and prosperous as of old, and that, so
far as we know, there is no fabulous wealth of gold and diamonds to be obtained,
which, according to the peculiar logic of some critics, would have given the war a
perfectly moral justification. But the fact only serves to strengthen the contention
that Italy was urged on by political necessity, and not by greed of get-rich-quick
capitalist.” Ibid., p. 139.
But in fact Lapworth in fact contradicts here what he stated in the previous paragraph
and in many other places of the same work, e.g. p. 164.
That economic interests provided the major incentive for the conquest has been
criticized by McClure, “A remarkable feature of much foreign comment upon the
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that Germany or some other power might claim Tripoli unless Italy acted; thus,
Giolitti (the Italian Premier 1911-1914) declared, “if we had not gone to Libya,
some other power would have done so either for political or economic
reasons.”'* This of course was a matter of national security and defence,"® and
maintenance of the common interests of Britain and Italy in the Mediterranean.
Another factor was national politics: Federzoni wrote to Mussolini in Apnl
1927 a memorandum in which he stated: “the colonization of Libya must be a
means more than an end: it must allow us to place a few hundred thousands of
our countrymen there who will make a part of Africa’s Mediterranean shores
Italian in fact as well as in law. A problem of colonial politics in that its solution

is the only means to guarantee our definitive possession; and a problem of

foreign pOliCY-”w
The Italian colonization of Libya which actually got underway between

1886 and 1911, and which encountered strong resistance from local powers

situation is to be found in the suggestion that the Tripoli enterprise is the result of a
sudden, unreasoning land-hunger- a greed for ‘colonies’ and ‘empire’- which has recently
beset the Italian nation.” See, McClure, p. 3. This statement challenges Lapworth’s idea
that economy was not the main factor and argues as well that it was not the sudden
conquest, “Italy has been charged with undue precipitancy, but if the conquest was her
only motive, then her gunboats arrived off the Tripolitan coast much too late; some of
her present moral mentors had “got there first.” Lapworth, Trpos and Young Itaky, p. 159.

14 Askew, Exrgpe, p. 45.

15 McClure, p. 14 quoted from A. Brunialt, L.7%akia ¢ 2 Questione Colonsale,
published in 1885.
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(particulady the Sanusiyya), was deeply inspired by ideological and socio-
economic motivations. 17 o

Meanwhile, Italian nationalists, a small but influential group, exerted
pressure of their own. They demanded_that a more ﬁctive foreign policy be
pursued, beginning with the annexation of Tripolitania. Their founder, Enrsico
Corradini, wrote for the Regno, a nationalist review, an article published in 1903
which sounded the “first battle cry of the nationalists.” A new and militant
patriotism was echoed by two other nationalists: Federigo Gashanda in his La
terga Ttakia (1903) and Mario Morasso in his L'imperiakiomo nel secolds XX, (1905).1®
In the following years, Corradini kept emphasizing that Itzijw needed colonies
for thoqéands of immigrants; he voiced his support for an imperalistic policy,
and declared that North- Africa should be the focus of this' impeialistic
endeavor. He urged nationalists to force the government to go to Tripoli.”

The first congress of the nalioqﬁlisﬁ demanded that the government
observe Tripoli or capture it before the xﬁuch desired Italian occupation could

be effected, a demand that was to shape public opinion.” Under the leadership

16 Segré, p.65.

17 Ali Abdullatif Ahmida, The Making of Modern Libya: State Formation, Colonization,
and Resistance, 1830-1932 (Albany, New York: SUNY, 1994), p. 104.

18 Askew, Exrgpe, pp. 24-25.
19 Thid.
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of nationalists in the Parliament, public opinion was whipped up o a patriotic
enthusiasm and finally, to war with the Turks.

A different view was put forward by the Socialist deputies in the
padiament. They insisted that Tripoli had no significant value and that it was
one of the poorest countries in the worH Italian workers ;:ould not live there, .
and to attempt 1ts colonization wéuld be t;> convert Tripoli into a vast Italian
 busial ground. Leone Caetan, an Tralian deputy snd a Socialist, denied that the
Banco .di Roma represented the inte:est_s of Iuly in the ptovmcesz‘ |
Mleiile,TGiﬁcci'zxdigi, another Soc:ahst and the. fo::met fome:gn xmmster,
wamed that Itahan interests were suffering We other nations took advantage
of the situation? Mussolini expressed Himself in the strongest terms when he
said: “Every honest Socialist must disapprove of this. Libyan adventure. It
means only useless and stupid bloodghed.;”:; Yet, the Socialists’ and the |
Republicans’ opipositi;id to war never really influenced Itahan pohcy |

Cleadly, Italy had already begun to profit from its involvement iri Libya.
in economic, socnal and pohucal terms. The écm@y of Imly, one of the great |

powers in Europe at the end the nineteenth century and the beginning of the

2 Askew, Exrgpe, p. 26.
2t Askew, Exrgpe, p. 43.
% Askew, Exrpe, p. 42.
2 Askew, Eurgpe, p. 59. .
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twentieth, was one of the fastest growing in the wordd* Imports had increased
243 per cent over this period, while exports had developed by a margin of 224
per cent. Agricultute and industries too had grown significantly. Yet the rich
land of Libya, with its valuable minerals such as phosphate, sulphur, iron, zinc,
lead and its other comﬁiodi(ieé such as sandstone and salt was still not fully
explored. In addition, exports of cattle, sheep, m@, sponges, olive oil,
ostrich feathers, dates, skins, wool, eggs, old silver, butter, mattmg, henna, etc.,
transported by caravan trade from the interor of Africa to Tripoli and
Benghazi, werte reported to be of the value of 9,485,000 lires, while imports
amounted.to 11,892,000 lire by 1912. England and Italy were leading i unportets .
of ﬂou:, rice, sugar, cotton goods, tea and olive oil. G1ven, moreover, the
caravan trade aod the pote'nﬁzl developmeot for the hinteﬂand, Tripoli’s value =
was 5o remarkable that it was identified as “one of the tichest trade centers m
the word.”* G. Rohlfs, an explore: in Tnpohtnma and Cyrenaica, was moved
to say, “Later I shall take it upon myself to prove that he who possesses that

2 Askew, Esrope, p. 23.

25 The salt supply along the coast of Cyrenaica was said to be enough to salt the
whole of Europe, see, Lapworth, TrpoﬁadeoﬂugItay p. 164.

Lapworth, T@oideomgIta._’y p- 159.
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country wnll be the master of the Sudan.¥ For me, the possession of Tunis has
nota tet:zth part the value of Trpoli.”®

When Italy began facing problems of social demography, seeing its
populauon increase in fact from 26,801, 154 in 1876 to 35,845,048 by 1911, and
with eungrauon dsing from appmnmately 100,000 in 1875 to 651,475 in
1910,% its inclination was to tum to Libya. While her nght to Tnpoh had been
aclmowledged for many years by - England and France, Tu:key’s
mismanagement of Tripoli provided yet anothet argument for an aggresswe
colomal pohcy “Turkey seemed - not only Amdxffetent but averse to
improvements of any kmd, apparently not wishing to encourage etther native
or fore:gn interests, thereby attrzctmg attenuon to the counl:ry >3

However, Italy’s policy of peaceﬁ.d penetration adopted in the early part
of the twentieth century as an alteniaﬁvg to the acmed conqucst of 'Ifzﬁpoli was

never very successful. The Italian cbntentiﬁn- was. that peaceful peﬁetmtion had

27 Manfredo Camperio, an Italian explorer who traveled in Tripolitania (1879) and
Cyrenaica (1881) alsoerpressedhmselfdlﬁ'&enﬂy ‘ﬁvhoeverpossass these lands will
dominate the trade from the Sudan.” Howevet, since the intervention of the British and
French in the hinteiland, the trans-Saharan teade had declined dramitically and shtfwd to

other routes. See, Segre, p. 27.
28 Lapworth, TWMYWM p. 159,
2 Askew, Eurgpe, pp. 23-24.

% Charles Wellington Fudong, The Gatesy.to Sabara: Observations and Esperiences in
Tripol (New York: Charles Scribner’s Sons, 1909), p. 294. -
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failed and that armed conquest had become necessary becanse the Turks
discriminated against every enterprise. Although the Turks insisted on their
willingness to grant Traly a share in the economic life of Tripoki, the Italians
demanded a full and privileged position.™

Italy began preparations for the occupatlon of Tripoli in- August 1911.
An ultimatum was given to Turkey by Italy on September 28, 1911. Tutkey
was accused of systematic opposition to every Iralian interest in Tripoli® and
was given twenty houts to answer the ultimatum. Turkey’s answer was prompt.
and conciliatory. All hesu'lity to Italian interests since the adven_t"of the Yomg .
Turk regime was denied. There was no theeat t0 I'wians or other fOteignerS'in
TnpoliOnlyonetmnspo:thadbemsent,mdno soldletswu:eonbon:d.
Turkey asked what guarantees Imly desxred and indicated that all demands
would- be gmnted 1f they did not affect the integrity of the provmces." Italy
M to accept the Turkish reply and declared war on Tutkey at 2:30 p.xh. on

31 Askew, Exrope, p. 27.

32 The full text of ultimatum may be found in Sir Thomas Barclay, The Turco-
Ita&bulVa"audIterblm:(London: Constable“&Co L., 1912), pp. 109-110.

”AftertheY Tu:bscametopowethonsmnnoplebyIMtensms'
betweentheTutksmdtheItnhansmc:eased There was opposition to Italian enterprises,
refusals t0 cary on riormal relations with the Italian consul, restrictions on the .
acqmﬁonofhndbylhhansanpok,pmcunonofIﬂhansmTapoh,etc.See,
Askewpp30-31

 Barclay, The Tr-ltakian War, pp. 111112
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September 29, 1911. In anticipation of war, Italy had amassed 824,000,000

francs sufficient to finance the war over a year.

B. Responses to Colonialism
1. Responses of the Libyan People

The response of Libyans to the peaceful penetration of their land by
Italy generally took one of two forms: there were those who sought to
cooperate with the Italians and those who refused to do so. The first group saw
“alliances with the colonial state as the safest means to protect their authorty
and interests.”> This group resided mainly in cities and coastal areas and its
members were for the most part merchants or businessmen.”

Unable to maintain their economic and political independence due to the
fact that competition among local tribes, on the one hand, and between local
powers and foreign powers, on the other, was so intense, local traders felt
obliged to ally themselves with colonial interests. In addition, the Italians tried

to approach them through many avenues: bobery, positions, protection, etc.

3 Lapworth, Tripok and Young Italy, p. 35.
36 Ahmida, The Making, p. 116.

37 As in Tripolitania, most of the coastal urban population in Cyrenaica allied
itself with Italians. This was due to the fact that they had only weak ties with the
hintedand during the nineteenth century. On the other hand, the interior, which
remained under the influence of the Sanusiyya, resisted.
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Large merchants, especially those affiliated with the Banco di Roma, for
example, Muslim merchants like the Muntasir clan,* and Jewish merchants like
the Halfuns family, collaborated with Italy in an effort to protect their
economic interests. Hassuna Qaramanli, for example, received a subsidy of
4,000 lire a month and after the invasion was appointed Vice-Mayor of
Trpoli*® These Libyans not only assisted Italian economic and cultural
interests in Trpoh City, but also helped the Italian army to exert its control
over the city.*® Arab chiefs were often employed to purchase horses from the
tribes at high prices, in an effort to “damage the war-making ability of the
hinterland tribes.”* In an effort aimed at co-opting the Sanusiyya in particular,
Italy used Mohammad Elut Bey, an Egyptian who had more than once

rendered services to the Italian government, to establish connections with the

38 By the late summer and fall 1912, the Italians had occupied Misratah, Gharyan
and Zwarah, and through the Muntasir family they extended their influence into Sirt and
the Fazzan. “‘Umar Pasha, patriarch of the family, had been qaim magam of Sirt and his
son, Salim held the same position in Misratah. In Gharyan, they held administrative
positions. Supported by the Italians, the family regain their prominence from the Turks.
See, Lisa Anderson, Siate and Sodal Transformation in Tunisia and Libya, 1830-1980
(Princeton, New Jersey: Princeton University Press, 1986), pp. 189-190.

3 The Banco di Roma often sold products for less than had been paid for them.
This fact obviously led Hassuna to support the Italians. See, Askew, p. 28. This was one
of the attempts, through brbery, to get supports from the indigenous population, a fact
that alarmed al-Baruni and Ahmad al-Shanf See, Horeir, Soda/ and Economic
Transformation, p. 292.

“ Ahmida, The Making, pp. 108-109.

“! Horeir, Sodal and Economic Transformation, p. 211.
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the Islamic University of Cairo.? ‘Al ibn ‘Abd al-Rahim was also reported to
have reached a2 compromise with Italian authorities through the Banco di

Roma. ¥

Those belonging to the second group, on the other hand, were for the
most part from rural areas, especially the tribes of the interior. These rejected
collaboration with Italian penetration, wishing instead to maintain their
economic and political independence. In fact, there were three different groups
involved in resisting Italian penetration: the Sanusiyya order, the Tripolitanian
republic, and the tdbal confederations. The Sanusiyya sought to maintain
control over Cyrenaic