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TRANSLITERATION, DATES, AND ABBREVIATIONS.
With only a few exceptions, I have adhered

strictly to the transliteration scheme of the Institute
of Islamic Studies. These exceptions are primarily
of Arabic proper names; which have become fairly
common in English. Thus Islam, not Isl&m; the Yemen,
not al-Yaman; Oman, not ‘Umin etc. Where Sanskrit
and Gujariti words are used I have attempted to defimne
them upon their first appearance in the text and their
transliteration is on the lines indicated in Benjamin
Walker's The Hindu World, (see the bibliography). On
the whole frequently recurring words such as da‘wa,
gnAn, di‘Y etc., are underlined only upon their first

appearance to preserve the attractiveness of the

manuscript.

Dates, unless otherwise indicated, are in the

Christian era.

The names of a few frequently cited journals

and reference works have been abbreviated. They are:

BSOAS ~ Bulletin of the School §f Oriental and
African Studies. ‘

EIl - Encyclopaedia of Islam, 0ld Edition.

EX - Enqxciopaedia of Islam, New Edition.

IC = Islamic Culture.

Ico ~ International Congress of Orientalists.

JBBRAS~ Jourmnal of the Bombay Branch of the
Royal Asiatic Society.
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JRAS - Journal of the Royal Asiatic Soeiety.

JRCAS™ Jourmal of the Royal Central Asian

Soc:l.efz. . ‘ N
SEI = Shorter Encyclopaedia of Islam.
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CBAPTER I -

INTRODUCTION -

In 1866 public attention was drawn by a case in
the Bombay High Court, which came to be knawn as the
"Aga Khan Case®, 1 A certain minority section of a group
from among the 8133, was seeking to obtain a decree
of the eourt, to remove the Zghi Kh£n3 from his position
and authority as spiritual head and hereditary Im&m of

the Khﬁjﬁs .

After passing judgement in favour of the Zgh3 Khan
and his co-defendants, the Judge, Sir Joseph Arnould

described the Khdjads as:

"a sect of people whose ancestors were Hindus in
origin, which was: converted to and has throughout
abided in the faith of the Shia Imami Ismailis:
and which has always been and ‘still is bound by
ties of spiritual allegiance to the hereditary
Imams of the Ismailis®,4

The case had necessitated resorting to historical
evidence in considerable detail by both sides,5 and the
legal judgement in fact established the KhéJjas as part.
of a wider community of Ism&‘IlXs scattered over thb
world. The interest of scholars and Western Orientalists
in particular was further stimmlated by the Ease,and
sincé then the historiography about the Ismi‘IlIs has
evidenced a steady increase. Much of the legend and
myth that héd been built around them has now been cleared

and we have now a considergbly clearer perspective of

A



their development in Islamic history.6 ¢

One of the more interesting points raised in the
case was with regard to the origin of the Kh6j&s and their
conversion, thus highlighting the extraordinary institution
of the IsmA‘I1X da‘wa.7 We know enough now of the out-
lines of'ismE‘III history to trace the work and role of
the da‘wa against the changing background and fortunes
of the movement itself.8 When active, the institution
remained as the most vital instrument, not only for
propagating IsmX¢‘I1I ideas to others, but also for holding
together and organizing widely scattered sections of the
community. Before the rise of the first Isma¢XIlI state
under the Fatimids, the da‘wa had sown the seeds of
support in North Africa, which them became the seat of
the first Caliph ‘Abdalldh al-MahdI.9 As the Fa}imids
neared the end of their rule, pockets of the da‘wa were
already preparing to establish another éentre in Persialo
and even after the IsmiA‘ilis split over the issue of
succession ﬁpon the death of al-Mustangir in 109&,11
sections of the da‘wa had already aligned themselves
to propagate in favour of their respective choices,
Which in turn brings us to the furthermost theatre of

activity ef the da‘wa - India.

This thesis is concerned then, with tracing the
rise and spread of that section of the da‘wa which
eventually gave rise to what has come to be known as
Satpanth Isma‘Ilism.13 The spread in turmn involves
studying the activities and identifying the various
da‘is or pIrs;h‘who came to India and spread the

Satpanth doctrine. It is fundamental to the study of

’



movements like IsmA‘Ylism that the historical context in
which they spread be understood clearly and it is only

in this way that ome can hope to understand the intellectual
assumptions of the movement, in relation to the technique

of propagation adopted by the da‘wa. Hence the thesis

is also concermed, in as far as possible, to set out
systematicali& the historical context within which Satpanth
IsmA‘Ilism spread, in order to establish some sort of an

jdentity for it.

The background study is important because ofher
forms of Isma‘IlI activity were present in the area.ls
The various strands thus nezd to be sorted out to provide

a proper frame of reference within which such an identity

can be formulated,

W. Ivanow has attempted a study of the movement,
the first of its kind using the original Satpanth sources
by a western writer.16 Though sketchy, it is very help-
ful in aiding the student to approach the subject. Hence,
even if this thesis strikes out on a somewhat wvaguely
treated subject, it is hoped that the present work will
" facilitate a deeper, more detailed analysis of the
movement, not only in terms of its historical development,

but also its structure of religious thought.

.Survey of the sources

Notwithstanding the increase in the availability
of genuine IsmfAi‘IlY sources, there is however one aspect
in which they have proved somewhat disappointing = the
paucity of historical information contained in them.17



This in many respects is equally true of Satpanth Isma‘Ilism.,
The following analysis of the sources is meant to cover

both the pre-Satpanth period and the rise and spread of

the Satpanth da‘wa itself. The Satpanth sources themselves
present interesting problems to the student which raise

at this stage certain complications, as we shall see, in
making use of them. The spade work already done on the
pre-Satpanth period however makes the task of covering

that period somewhat easier.

The pre-Satpanth period.

Sources for this period can be divided into two:
the original Isma‘IlI sources that have come to light
and which contain references to the work of the da‘wa
in India, Secondly there are the writings of contemporary
and medieval Muslim historians of India, and the geogra-

phersiand travellers in whose works can be found references

to the Isma‘Ilis.

Qag® Abd Hanifa al-Nu‘min, the Ismd‘IlI jurist and
scholar18 who wrote his Iftitah-al~Da‘wa wa Ibtidd al-
Dawla-in 957 A.D%9 refers to the da‘wa's beginnings
in Sind. Further references are also found in another

of his works, the Kit3db al-= Majilis wa al - Mﬁsazarﬁt,zo -

The account in the former is corrobaxmated in accounts
preserved in the work of the fourteenth century Isma‘Ilx
Yemenite da‘I Idris ‘Imad al-DIn; the ﬂgzgg_QL;Akhgir.zl

The above sources are supplemented by references
in the work of other Muslim writers on India. References

to the contemporary state of affairs are found in the
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work of the traveller al-Muqadda_sI.22 Further references

are also found in Al-B!:rﬁnIz3 and the anonymous geographical

work of Huddd al-*llam.zh

Among the works of historians of the period in
India the following are among tﬁe more important in their
occasional reference to Ism#A¢X¥1Is in India:

(1) Tabagat -i- NEgirI by Minhaj al-Sirdj JAzjanT,
completed in 1260.25 '

' (2) TE*rIkh -i- MubSrak ShahI by Yahy& ibn Ahmad

SarhindI, written between 1428 and 1436.2

{3) Ta’rIkh -i- Pirishta by Mubammad Qisim Firishta
written in the early part of the seventeenth century.27

It must be remembered that references in‘the
medieval Muslim sources: are only incidental within the
context of the main narrative. Whereas they help us to
identify and cross-check other references, they contain’
no other information that would help to establish the
real identity of the groups mentioned. Furthermore
references are always to the Qarﬁmitazs or Mal&hida.
Indo-Mualim historiography of the time did not wish to
concern itself with the "base and lowly" and spbke more
of the deeds of great men.29 Consequently accounts of
the IsmE¢I1XIs tend to be coloured by this attitude.

Among secondary works by orientalists are two
excellent monographs on the early period of Isma‘Ili
activity in India. S. M. Stern's article on the da‘wa
in Sind30 and Abbas Hamdani's work31 developing the
subject further, lay down the broad lines along which



the movement spread and the work in this thesis related
to the period, is based in the main on the groundwork
they have already laid.

The Satpanth period.

There is at the moment, preserved among the Khdjas:
a body of literature which is given the collective
appelation 52&2‘32 In the community's tradition these
are attributed to the various pIrs who propagated the
da‘wa in India. The origins of this literature raises
special problems. From the "Aga Khan Case®"™ we know that
it existed in a written form quite prior to 1866.33
Ivanow thinks they could possibly have been written
down during the time of Akbar.Bh It must be emphasized
that the analysis of the Satpanth literature undertaken
here is aimed more at posing problems of the historical
methodology that needs to be applied to them; it is
not a survey in the sense of evaluating them in their
entirety. This is because, firstly there are available
to me at the.moﬁent only a few of the gnans from the
entire literature,35 and secondly, the problems involved
in fuller analysis must await a much more detailed
investigation and field research. However, this in no
way makes it impossible to utilize the sources for our
present purpose, because in any case they represent the
oldest statement of affairs from the commmunity about .

its own origin,

If we were to classify the literature typologically,

we should label it as part of oral tradition,36 inasmuch -

as what is preserved now was handed down in the commmnity



orally until it came to be written down. Most of the
Satpanth literature can be classified further as belonging
to the category of poetry. They are meant to be recited,
either formally or as an act of personal devotion. Each
gnin is set to a raga.S’! This quality of the gnlins is
particularly'valuable for the historian, for it enables
him in his analysis to perceive ét least one possible
common factor underlying the gnans, Thus, if the process
of transmission was helped by the gnins having this
musical guality, it raises the question of how muéh
distortion is possible within the framework of a par-
ticular riga, presuming of course that it remains
constant throughout. In other words a major textual
distortion would lead to a distortion of the raga. This
in fact can be studied best where the ethnographical
condition of the group still retains similar cultural

characteristics as its predecessors.

Tied up with this is of course the question of
linguistics., It is said that forty-two languages and
dialects were employed in composing the gnins and words
ranging from Arabic, Persian, SindhI, Punj3abl and
GujaratIBSQare to be found among them. We know for
instance that the languages of early Muslim Sind were
both Arabic and Sindh1.39 There are specimens available
of fourteenth and fifteenth century Gujar&ti.ho The
application of historical linguistic;? therefore, to
establish links and thereby origins, promiseé to be
quite productive. Another factor to be considered in
this respect is migration. The community, owing to

pressures of persecution and schisms, did not remain



static.hl In the process it seems extremely likely that
this would have affected the transmission of tradition.
Ivanow thinkd that there were translations from the
original after the spread.hz However it would be
premature to pass such a Judgement, until it is determined
what common basis the material preserved among the
scattered groups has, and then to analyse the changes
that took place. This however does not rule out the
possibility of additions to it in the course of the
da‘wa's history in India, or interpolations by wvarious
dissenting groups.h3 The process of composing gnans
continued among.preachers of the community and we have
specimens composed as late as the last century.

With regard to the content of Satpanth literature,
Ivanow labels it as "popular". He goes on to add that
it "never developed learmed theological study, interest
in the history of the community.....". > Historians
often tend to be impatient and even intolerant when
confronted by such "popular" phenomena as Satpanth.
However this only serves the purpose of enabling
superficial cognomens to.be attached to the group
instead of a serious attempt being made at understand-
ing the intermal function of such "popular” literature,
and permitting the more constructive attitude of
analysing the testimony with a view ¢t¢ distinguishing
the purpose of such traditions. In the case of
Satpanth it is always important to remember that the
~da‘is functioned in a generally Hinduistic environment.
The paramount need was to establish a basis for
communication. The means were therefore vital as a
channel for achieving the end. Furthermore, the



tfa&ition in the absence of any full-fledged organization
helped to serve as a focal point.for group feeling and
activity. To take for instance'bne'exampie, that of the
miraculous conversion by one of the pIrs, as represented
in the garbis attributed to PIr Shams.h Besides the
artistic value of the form of the narrative, it can

also serve many other purposes for the readers. The
questions that really need to be asked are how effective
~a means of preaching and propagation is the narrative?
What function does the "exaggeration™ serve as a means

of enhancing the present "converted" state of the reciter,
as opposed to the previous state of "ignorance"? What
purpose also do the symbolic expressions and stereotypes
within the narrative serve? What the questions here

are meant to suggest is an attempt to get at an
understanding of the tradition as a means to studying
attitudes reflected by the testimony and hence to arrive

at a picture of the narrative reflected in terms of

historical development.

To sum up therefore, the attitude that would seem
to be most comnstructive din approacﬁihg the Satpanth
sources, is that the historian confronted by oral
tradition is in the same situation as one who studies
written sources inasmuch as both must interpret and
evaluate the facts to form a coherent picture of the
past. In the case of oral tradition certain necessary
auxiliary disciplines complicate the task of the

47

historian and place a heavier burden on him. The

process of evaluation needs to be detailed and
exhaustive and in the meantime one must proceed with

caution to sift whatever is available to make the task
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easier. HMaterial, as in Satpanth literature, may be
extremely sketchy in terms of history, yet when the

value of oral traditions as a means of historical evidence
is analysed and understood, at least an assessment of

probabilities can be made.

Also preserved among the Khd3j3s is a genealogy of
pIrs who allegedly preached the Ismi¢X1Y da‘wa right
from its inception., This forms part of their.g§i§4 or
saldt which the community's tradition asserts, was
prepared for the Khdjas in their own language by Pir
Sadr :—_v.l-BIn.l‘8 Genealogies in general must be regarded
as highly suspect in terms of distortion of histofical

material, "because they form the ideological framework
with reference to which all political and social
relationships are sustained and explained".h9 In a
close knit community like the adherents of Satpanth,
rent as it was by schisms and prone to considerable
secrec&so in the face of persecution, the importance
of maintaining such a genealogy with which it could be
\\}dentified, in the absence of a more corporate identity,
cannot be underestimated. Hence it was mnaturally
fitted in to lay down a chronology that could be
harmonized with the ideological framework. It is
therefore with a great deal of care that such genealo=
gies must be used for the purpose of historical
knowledge.'In the same vein is another category of
sources unearthed in his work on a breakaway branch by
Franow. This consists of historical works on the Imam
Shahi sect written in the eighteenth and nineteenth
centuries. The work was undertaken by leaders of the
sect who claimed descent from the earlier pirs through
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Imim Sh3ih and called themselves Sayyids. Tﬁe emphasis

is on the period after the end of the fifteenth century,
merely touching upon the earlier da‘wa. Together with
these are the various Shajaras (genealogies) preserved

by the mutawallIs (overseers) of the alleged shrines of
51

the various piIrs.

Reference to various pirs in historical and
hagiographical works on Muslim India are extremely scarce,
but where found, help considerably to check info;ﬁation
in the Satpanth sources. Among thes2 are the Mir’at -~-i-
Apmadi of ¢AlI Mubammad Khﬁn52 and Shaykh‘Abd al-Haqqg's
Akhbar al-Akhyar fI asr3ir al-Ahrar.53

The secondary literature particularly in Gujaratl
that has cropped up during the course of the last
seventy five years or so also deservearmentioﬁ: . The
first was the Kho6jd Vruttant first published in 1892,
In it the author used the corpus of %atpanth literature

available to him and also incorporatéd traditions

54

about the History. Furthermore he was also able to

secure the papers of one PIr Umedali, a sayyid of the
sect who had intended to write such a history.55 The
work however reflects a certain confusion in the use

of material obtained from Muslim historical sources.

In 1905, a complementary work to balance the
latter was published, called Kh3ja Komnd ItIhas (The
history of %xh&’'Khdja connnunity).S( A further, more
comprehensive work called the Noorum = Mubin (NGr al-
Mubin) which covered the history of the ImAms from
¢Ali onwards, was published in 1936.57 The Aga Khan




Case had thus stimulated a process of awakening within
the community too, and these works re#resent an attempt
to come to terms with a new self-image which had emerged
after official recognition had been accorded to them

by the 1866 judgement. Often, therefore, idealization
creeps into the works in an attempt to interpret history,

One final source of information needs to be pointed
out. It has been stated earlier that the da‘wa needs
to be studied within the general comtext of IsmiA‘Ilism
and not as an isolated, uncommected phenomenon. Such a
study has now been considerably helped by the availability
of a number of Niz&rl sources, and a parallel study is
now possible of the mainstreagsof the Niz&ris and of

its sister movement in India.

In summation, with regard to the above survey of
the sources, it needs to be re—emphasized that though
the combination of sources at our disposal may enable
a general outline of the da‘wa to be drawn, ignorance
about a considerable body of the movement still remains,
Stern's remark in connection with a study on an earlier
phase of the IsmiA‘ilI Da‘wa holds equally true for
this study: "What we know is negligible in comparison

with what we do not know".59
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CHAPTER II
PRE®SATPANTH ISMX¢TLISM IN INDIA

Among the earliest contacts that Isma‘IlI elements
had with India is one mentioned byzgashid al-Din
Faglallih. In his history of the ISma‘I1Is prior to
the establishment of the Fafimid Caiiphate, he states
that one wing of the da‘wa was to work in "Sind and Hind"
and then later cites more specifically that among the
sons of Muhammad b. Ismi‘il, some had established |
themselves around Khuri3isin, and Qandahar in Sind.
Stern has shown that in Rashid al-Din's accounts of the
datwa there is a certain amount of confusionéland though
we may not credit all of the details contained in them,
at least we can be certain that Sind must have represented

one of the targets for the da‘wa even in its earliest

60

days.

Isma¢I1Y sources on the other hand make first
mention of the da‘wa's work im Sind, in relation with
the arrival of a d a‘I there in 883. He was al-Haytham,
sent by the well known Yemenite da‘I Abii al-Qasim bin
Hawshab, otherwise known as Mangur al-Yaman.62 There .
is no further mention of the succeeding seventy years
or so beyond the fact that the "da‘wa is still existing
in Sind", in the Iftitah (which was written in 957).

It had also apparently spread to neighbouring areas

like Gu,jarat.63

Earlier travellers like al-Mas‘tidI who visited



Multan in_912 and al-Igfakhri, who wrote ca. 930-933
speak of the rulers of Mult3n as being Quraysh, of tMeecline
of Bani SEma?h so presumably the da‘wa had not yet

attained any political success,

Further IsmA¢ili sources however introduce us to
a da‘I who had success in winning over one of the rulers
of Sindhnd established a Fafimid principality over the
area. ‘fhe di‘TI however adopted_a permissive attitude
towards conveqﬁs to Isma‘Ilism in the area and certain
un-Islamic practices wére retained by them. This
caused concern in the FA}imid court in North Afrieca,
where the Caliph al-Mu‘izz was placéd in a predicament
regarding the course to be taken in dismissing the da‘i.
A riding accident to the da‘i ended the dilemma and a
new da‘I, Halam (or Halim) b. ShaybSn was appointed.
He was instrumental in furthering the Ismd‘IlI cause
and victorious in his attempts to offset opposing
elements. He also adopted a stricter line towards
undesirable practices, and destroyed an idol,_65 .
building a mosque in its place. A letter to the above
Halam from the Caliph al-Mu‘izz, congratulating him
on his work is dated 965; and Stern places the events

surrounding the undesirable da‘% around 958-59.66

Al-MuqaddasI who visited Multan in‘?BB; pointed
out that the city was Shi‘a and that the Khuj}ba was
recited in the name of the Fafimid Caliph. Also that
they conducted their affairs according to the instructions
from Egypt, whither they sent continous envoys and gifts.67

It is interesting to conjecture at this.point the
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various attractions that Sind had in terms of Fij{imid
plans for spreading their influence. Two factors emerge
ciearly. One is the geographical position of Sind
vis=~a=vis the operational da‘wa centre of the area of
the time - the Yemen.%® oman, so Rashid al-DIn tells
us, was one of the objectives of the da‘wa,69 and that
may well have served as a stepping-stomne to spreading
Isma‘I1lY influence eastwards. The relatively independent
status of the principalities before the Fajimid take-over
also needs to be comnsidered. Though in al-Mmgaddasi's
time, ai-Mangurah, which he calls the capital of Sind,
was still under a ruler paying homage to the ¢‘Abbasids,
on the whole, the area still remained relatively
independent and remote from the centres of power in

the yuslim world.70 Here, then, was an opportunity to
establish a principality that would serve as a secure
foothold in the eastern Muslim world. The second
factor, which is equally important, was that of trade.
By the fourth century and during the heyday of Fajimid
rule under al-Mu‘izz economic activity in North Africa
flourished considerably.71 Lewis has tried to show

that the PE}imids were attempting to wrest the India
trade.out of the hands of Baghdad,72 and Goitein, from
his "studies of the Geniza papers, has revealed the
predominance of merchants from North Africa in the India
trade.73 Admittedly, the li#tle that we ihgy of the
'history of economic activity in Islam and its influence
on the political conditions of the time does not permit
any substantial conclusion;. But we - can be certain
however,'that with the India trade becoming the backbone
74

of the internmational economy-in the Islamic World,

2



that economic and social factors were important in Fafimid

expansionism towards Sind.75

Another aspect of the da‘wa in Sind in terms of
problems of unifying doctrine in Fafimid territories,
which Stern has dealt with in some detail, also helps
to throw more light on the nature and function of the
da‘wa's role in the Isma&‘I1X polity, and may bear compar-
ispn later with the work on the Satpanth Da‘wa. From
a study of works like the Da‘#i’im al-Islim of Q3dI al-
Nu‘mén,76 it is possible to trace the attempts of the
Fatimid Caliphs to provide a common basis for their

heterogeneous and widely-scattered adherents. The
diversity of such adherents was potentially a seed-bed
for the rise of a wide varie$y of heterodox beliefs,
particularly in the case of Sind where the converts
brought with them a deeply—-rooted background of wvaried
practices. In view of the diverse nature of existing
faiths in Sind- at the time, the problem must have caused
_ considerable anxiety.77 The da‘wa, though it worked

in close co-operation with the central authority, yet
for practical purposes functioned independently in the
‘various Fa}imid spheres of influence, and much depended
on the da‘1 in charge. The policy of al-Mu‘izz,
insofar as it is possible to determine, seems to have
been one of emphasizing the Islamic tradition and not
compromising with what were regarded as un-Islamic
practices.78 By establishing a principality, linked
to-a thriving trade and cemented by a common ideology
and allegiance, the F&j}imids hoped to build their -
cohesive confederation of states; in this light it is
easier to understgnd why the insistence on a strict

I



adherence to a common system of beliefs was so important

and necessary.

The subsequent history of the principality is
virtually unknown until such time as Mahmild of Ghaznah
put an end to IsmA‘I1X rule ig Maltan. The ruler of
Multdn, Ab# al-Fath DZ’@d b. Nagr had had friendly
relations with AmIr SabukiigIn. Nevertheless Mahmid,
the latter's successor; apparently in order to enforce
orthodoxy, marchéd)against him, in 1006. The enforcement
was particularly cold-~blooded and hundreds of Ismi*iIlis
were said to have been slaughtered.79 After a short
lull, Mabhmfid revisited Multan and delivered the coup de
grace, completely subjugating the province.8° Hamdani
argues that, at the time of this persecution, the
IsmA‘IlIs may have gathered around al-Mangfirah and allied
with its Habbarid rulers. Mahmid, however, put paid
to the rule in al-Mang@rah too, in 1025. 1 Stern feels
that~""the later phases of the history of Isma‘ilism in
Sind and in India stand in no direct connection with this -
first successful attempt to establish territorial rule
in Sind".82 However, in due course we find that though
Isma‘IlT sovereignity had been broken, their adherents
still continued to persist under the adverse conditioms.
Furthermore there is the curious resurgence of the
Stmra dynasty in the political life of Sind, which
reveals definite Isma‘Ili tendencies, albeit in a quite
transformed fashion.®3 That the Isma‘I1lI Da‘wa had
not ceased its activity in Hind, we know from certain
letters of the FAjimid Caliph al-Mustangir (who ruled
from 1036-94) to the IsmA*IlIs in Yemen. Two of the

letters establish that in fact di¢‘Is to India were



being appointed and replaced at death, all the time.Sh

Also, that Ism#A¢Ilism was still a factor of some
consequence is attested to by the fate of a WaziIr of
Mapmfid, Hasnak who was put to death by Mas‘fid, Mahmid's
successor, on a charge of having Isma‘I1X sympathies.85
The exact nature of the da‘wa's work and its relatioms
with the Fajimids in Egypt remains obscure. No doubt,
the purging of the IsmiA‘IlIs must have led to a change
in policy by the Faj}imids in Sind, and it is quite
probable that links were maintained through their allies,
the Julayhids of Yemen, and da‘wa was kept alive in

Indiae.

The task of defining the role and nature of the
S@mrad dynasty, as Elliot has remarked, "is one of the
most difficult problems with which we have to deal in
the history of Muhammadan India".87 They are first
mentioned in an epistle written in 1033 by the Druze
leader Mugtana‘¢ to one Shaykh Simar RajibA1l chief of
the unitarians and seems . to indicate a considerable
following. Whether in fact this Slimar RAJjibil was the
head of the da‘wa in Sind is difficult to say. He mmust
certainly have bad:Isma‘IlI affiliations nonetheless,
since Muqtana‘, after exhorting the leader to accept the
Druze creed, asks him "to publish the hitherto secret
doctrines of the sect".88 There can thus be no doubt
that some variety of Ism#i‘Ilism was surviving covertly
after the purges of Mahmiid. Further accounts can only
be culled by piecing together information we have from
later sources., Continued "Qarmatian" activity is
mentioned b& the thirteenth century wrifer Fakhr al-Din
Mubdrakshah. After the death of Sulf@n Mas‘fid in 1040,
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they are said to have revolted in Multin under the son

of Da&’dd "whom the Carmathians called the Sheikh". When
faced with the Ghaznawld army however, they fled to
al-Mangﬁrah.sg The writer seems very susceptible on
minor points of historical accuracy; the exact details,
therefore, may remain open to question.9° If the "Sheikh"
mentioned above were the same as. Shaykh Simar of the
Druze epistle, then it would confirm further the connection
between the Ism&¢1liIs and the StmraAs. This can further
be tied up with the account by MIr Ma’giim of an uprising
of the "men of Sumra" who placed a man named SGmra on

the throne. This was during the reign of ‘Abd al-Rashid
around 1051.91 Since Hamdani has already made an attempt
to reconstruct the history of the Sﬁmrés,92 it would be
repetitious to go over the details again, and here we

can only note the continuity of Isma‘Ilf activity in

the area, and go on to examine certain incidents relating

to the subsequent period, which may he3p to throw
further light.

As the Ghiirid power eclipsed that of the Ghaznawids,
so the latter's domination in India also came to an end.92
The Ghiirid ruler Shihab al-DIn, relates Jazjani, "led
his forces to Multadn-and delivered that place from the
hands of the Qarmatians," in 117593 . Previously, we.
are told, during the reign of ¢Al&’ al-Din Husayn (who
ruled from 1149-61), "Mul&@hidah emissaries came to him
from Alamit and he treated them with great reverence®.

His successor Sayf al-Din, however adopted a harsher
policy towards them{gh Shibh&b al-DIn's policy in Sind

therefore can be construed to be a continuation of this
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trend of rooting out Iamﬁ‘IlIs, wherever they could be
found. Presumably, the object of his attack was a
successor of Siimar RAjibal. “hli’ al=-DIn was
assassinated in 1206. Jiz lays the deed at the
door of the Mal#@hida but there is considerable confusion
surrounding the many reports that are available about
the assassination.95 The Niz3rI IsmA‘I1X.power in
Alamiit to yhich JuzJEnT evidently refers was often made
the scapegoat for a number of assassinations, and in
view of the writer's affiliations it is apparent that
this was one more case in kind.96 It seems more likely
‘that the incident had no bearing on Isma‘IlI activity
in India at all. This becomes further evident in the
reporting of another episode that took place in 1236
during the reign of Queen RagiIyah. A group of Qarf@mifa
and Malfihida, under one Nir Turk gathered at Delhi
from the surrounding regions of Gujarit and Sind.

They attacked the Masjid ome Friday and a general melée
ensued. 'The.rebellion-was eventually put down.97
Hamdani commects this Nir Turk with one of the Simra
leaders Mafpammad T3r, and it is also thought that he
may be the same person as Nir Satgiir, traditionally
recognized as the first of the Satpanth missionaries

in India.98 The latter point can be postponed until
our discussion on the movement itself but here it mmst
be pointed out, as Khiliq NigamI has sufficiently
demonstrated, that Nir Turk had nothing to do with
Ism&Z‘I1Is and that the "real nature of the event has
been obscured by the conflicts and controversies that
marred the relations of Nir Turk with the Sunni ‘ulama

of the day".””
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We are fortunate enough in ﬁossessing some valuable
testimony on the make-up and cultusal habits of the
Simras from Ybn Bajtfifah, the fourteenth century Arab
traveller, He labels them "S&mirah" and states that
they had been entrenched in the area for a long time.
They were exclusive in their eating habits and also in
matters of marriage. Their centre was a place called
JanadnT and their leader was Wanir. He himself was a
Muslim but govermed over both Hindus and Huslims.loo
What in fact Ibn Bajttj}ah'’s observations confirm is the
existence of vestiges of converted groups from among
the Isma‘I1I principality in Sind, and the existence of
Hindu customs may either represent an inward orientation
after the Ismi‘1l11 sxpulsion or else a reflection of \
tagiyah. Various factors prevalent after the downfall
of the IsmA‘I1lY state in India, complicate the defining
of the da‘wa's activity in India., Firstly there was
the break-up of the Fa{imid da‘wa itself into two,
after the death of al-Mustangir. While the reports we
have covered mention clashes with the NizirI elements
in areas west of Sind, there is no specific evidence to
establish any links between the Nizarils and the Stmras
in Sind at this time. On the other hand the Mustfalian
branch and then later the rise of TayyIbl Ism&¢Ilism
with its &ffiliation to Yemen bring another dimension
to the issue.lo1 The Tayylibl Da‘wa is said to have
continued its activities in India, through its adherents
in Yemen, but again we are at a loss for evidence to
connect them with the Sﬁmras.lo2 A further major factor
is the complex of military invasions and power struggles
between warring groups like the Ghaznawids and the
Ghurids in India. The instability this must have caused
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would have precluded any attempts to centralize and

unify scattered groups of Ism#A‘ilIs., Consequently one
suspects. that a group like the Sfimris attempted to isolate
themselves and work out a different identity within the
complex alignment of forces., Their Ism&‘ilism would

have either to be disgnised or dispensed with altogether
if they were to escape being associated with the MalZhidah,
and hence persecuted. This also explains why in the
course of time, such groups could have been absorbed

into the Sunni faith by guafi saints.lo3 A somewhat later,
but nevertheless interesting, episode is related in
IsmA¢‘I1lY tradition about the unsuccessful attempt of a
sixteenth century di¢*iI called DaAdu to win back IsmaA‘¢ilis
in Panjab who had become Sunnis, but he was expelled

.from Sind and had to take refuge in Gujar&t.loa

Hamdani has suggested that after 1094 the Stmras
may have struck out on an independent line,lo5 but as
we approach the main portion of our subject, it must be
admitted that until some more material comes to light,
the various strands of Isma‘Ilism that were developing
at this time must remain very much tangled up. Perhaps
the most significant element is that Ism@‘IlX activity
in the area was far from héving been obliterated, an
indication of a tenacity of purpose one aspect of which
was to lead to the rise and development of Satpanth

Isma¢Ilisme.
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CHAPTER III

THE SATPANTH ISMA‘TLT DA‘WA

General Backgrouns

- D)
The invasions of Mahmid of Ghaznah into India,

and subsequent Muslim incursions, had certain far-reaching

effects on the nature of the political, social and

religious structure of the area. The following digres—
sion, prior to the mainstream of the study of the Satpanth
Da‘wa is by way of tracing certain general trends related

to the situation in India after Mahmud's invasion and
up to the thirteenth century. Here, tﬁough somewhat
belatedly, it must be emphasized that the term "India”
is used quite loosely = in the sense in which medieval
Muslim geographers saw it - representing their defini-
tion of Sind, and also including areas like Panj&b,

Gujarat and KashmIr.106

Perhaps the single most decisive effect of the
waves of Muslim invasion of the eleventh and twelfth
centuries, and succeeding dynastic wars between the
GhaznawIds and the Ghiirids, was a disruption of the
power structures prevalent in the area at the time,
The scattered Hindu kingdoms, particularly in NOrihern
India, succumbed within an extremely short period.

107

A wide variety of reasons have been put forward to explain

their collapse.108 By the beginning of the thirteenth
century, the Dihli Sultanate was beginning to entrench
itself in Northern India, consolidating the advances



made possible by the Indian campaigns of the Ghurids,
~its . predecessors. The beginning of a more centralized
power structure over Northern India, to replace the
political fragmentation of the area, was in the making.109
Another factor which accompanied Muslim entrenchment
in the area, was the growth of a Muslim society, co-
existing in a now more pluralistic society, with the
indigenous people. Once a free and uninterrupted
intercourse was established between areas like Sind "and
Panjab and the Muslim countries to the north and north-
east, immigration of Muslims helped to swell numbers and
bring about the rise of an Islamic society.llo The most
important of these in terms of attempts to convert and
breach the conflicting nature of the two cultures were
the $ufis. Earlier of course, there had been conversions
of Hindus on a large scalejy; as in the Ismi¢‘IlI case and
the Sﬁm:is.lll All the same, the differences of belief
and the instinct of communal self-preservation of the
Hindus on the one hand and that of proselytization by
the Muslims on the otthher, cannot have failed to gemnerate
considerable friction. If al-BIrﬁnI‘is-%o be considered
any judge of the attitudes that came about, the invasions
were accompanied by the "most inveterate aversions" on
both sides.112 Though .contemporary accounts of how the
actual conversions took place are scarce, once the
mystics gradually began to organize themselves into
silsilahs, the part they must have played in their
more intimate and spiritual;z\gensitive policy of inter-

mingling with the people, cannot be underestimated.llB'
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The response of the indigenous peoples to the
growth of a foreign dominated, plural society still
needs to be studied in detail. The caste system continued,
and the essential features of their social and religious
systems continued without much change.llh“ What is more
difficult to surmise is the attitude that dwveloped
among the various Hindu groups to the new power structure,
There may have been a tendency towards isolatieaism,
5§rdering on apathy.115 We are told that even the safis
showed an aversion to contacts with the state.116 At
best, perhaps, what the pluralistic society was leading
to was a mosaic of isolated communities wither tied
together by caste affiliations, or, as in the case of
the §ufis, attached to a fariqah. Notwithstanding
the ruling and the military classes, the broad base of
social order must have been these groupings, both
socially and religiously unintegrated and furthermore
alienated from what might, for lack of better terms,
be called the military ruling class. (In additiom
there were the ‘Ulami’ whose role depended on the

functions they served inside or outside the state

machinery).117

The age-old,well-established commercial links
were further solidified by increased contacts with the
wider Islamic world. The sea route between Aden and
India created important links with Gujarat,118 and
al-IdrIsI testifies to a thriving trade between Muslim
merchants and the ruler of Gujarat.ll9 The overall
picture that one gpts from an admittedly very sketchy

outline serves to emphasize that the complex society

-~
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of medieval India, like that of medieval Islam, defies
any single cut-and-dried definition. It reflects an
intricate and changing pattern of varying élites,
vested interests, and classes, mirrored against a
plurality of social, ethnic and religious groups.

Simultaneously with the period of flux in India,
the Ism&A‘IlIs outside India too were undergoing comnsid-
erable change of fortune. After the split between the
supporters of Nizir and Must‘all in 1094, three major
spheres of Isma‘IlI activity took shape. The first was
the puppet = Fa}imid Caliphate which continued at
Cairo, until it was finally ended by Saladin in 1171.12
The second was the $ﬁlayhid dynasty of Yemen, which in
turn associated itself with the adherents of Tayyibl
Isma¢Ilism, and, as mentioned earlier, maintained

contacts with India.121 The third was the Nizari

(0]

Isma‘Ilis, who, under the leadership of Hésan -i-
Sabb3dlh, entered in Lewis's words "a period of intensive
development both in doctrine and in political action

and for a while played an important and dramatic role

in the affairs of Islam".122

In the Saljuq dominion and the Iranianihighlands
there existed a number of Ismi‘Ili cells that had been
established earlier under the Fafimid Da‘wa. The so-
called new da‘wa of the Nizari,set about to construct
a state based on a confederation of these "cells",
aiming at a decentralized pattern. This atomization of
power, as Hodgson has suggested, was appropriate to
the times as, after Malik Sh3h's reign, the Saljuﬁ
dominions were parcelled out to the individual commanders.
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Thus if the Ismi‘I1Is wished to overcome the Saljugs
they had to subdue them piecemeal.l23 Two important
developments relating to the Nizaris and the Islamic
world in general mneed to be clarified here. The first
is violent confromntation, not only at the political
1evel,12h that their state gemerated, but also the
tremendous religious antipathy that they aroused in
orthodox circles.lzs JizjanI as we have earlier noted
exemplifies this attitude in many ways in his accouﬂts
of them.126J The Nizaris, realizing perhaps, after . the
Fatimid failutre, the futility of their aspirations of
"universalism"”, adopted a more inward-looking attitude,
intensified no doubt by the rejection of the rest of
the Islamic world. Thia then represents the second
development, an interiorization of ampiration directed
more in devotion to the Im&m and as such the whole
religious outlook of the NizarIs was becoming more
personalized - even "gﬁfic".127 It has been necessary
to point out these trends for the important reason that
since Satpanth tradition claims to have originated from
the NizarI Da‘wa, a study of the latter would seem
imperative if it in fact .were possible to link the two
in any way. The broad features resulting from the
coming of Islam to India, and corresponding twends in
IsmaA‘Ilism, therefore serve both as a background and a

point of departure in the investigation of the beginnings
of the Satpanth Da‘wa. ‘

First Phase: Entrenchment

Satpanth tradition provides us with a variety
of accounts with regards to its origin in India. The
various testimonies that surround the tradition typify



some very characteristic features of its oral tradzkivﬁ.
As such they provide us with an excellent opportunity
to analyse them in terms of the historicai—mstﬁodology
that needs to be applied to such testimony and also

that of assessing thelir value in terms of historical

content.

Taking the\corpns of the gnans that we have as a
whole, rather than representing any fixed chronological
order for the moment, we find that the figure associated
with the beginnings of Satpanth Isma‘Ilism in India is
Nur Satgﬁr.128 Two episodes are related whereby

Nir Satgfir established himself in Patan and Navasari

in Gujarit.129 The first is where he enters a temple
in Muslim dress and descrates it, by placing his foot
on one of the idols. The temple attendant remonstrates,
only to have Nir Satgir challenge the "reality" of the
idol and then at his command make the stone immges
dance and play music. Eventually the king whose name
is given as Jaysimha130 hears of the goings on and ~
makes his way to the temple with his own magician
preceptor. Nir Satgir performs more miracles in their
presence and furthermore outdoes and humiliates the
king's preceptor. Eventually the king and his subjects,
convinced of Nir Satgir's power aré converted to the

new faithe.

The second episode traces his activities in
Dhiirnagrl (now known as Navasari). In a nearby forest,
he attracts all the animals around him by his melodious
singing. The king of the place Stirchand had a daughter
named Palinde who had vowed to eat venison every day



—29-

cooked by herself. On that particular day her hunter
however could not find a single deer, as all had gathered
around Nir Satglir. On coming upon the scene he informed
the latter of the princess's desire. On the PIr's order
a deer gave some flesh to the hunter. When the princess
sat down to taste it, she went into an ecstasy and eried
out to her father that her destined husband was in the
vicinity. Subsequently Nir Satglir was contacted and

the marriage of the two performed in lgvish style.

Thus the king and daughter too were won over to the new

faith.

In time, certain additional traditions about
NGr Satglir also came into existence, particularly in
comnection with who sent him to India. In works
written after the turn of the century, two divergent
traditions are recorded. One that he was sent by
the Faf(imid Imam al-Mustangir billah to India to preach
in favour of his eldest son Nizir.131 The second dates
the event much later during the Imamat of Hagan ala
dhikrihi al-Salam - one of the Imams of the Alamut
period.132 There is also an attempt to claim that
he was in reality the seventh Imdam of the Isma‘Ilis,
Mupammad b. Ismi‘Il. The shrine of the Pir at the
moment exists in Navasari and gives as his year of
death - 1094.133 0of the genealogies that we have,
one set associates Nir Satgilir with Mubammad b. Isma‘il
and in the others Nar Satgir is %raced in a 1line of

pirs that starts with the Prophet as the first da‘i
134 :

or pir.
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The value of all the above information, in terms
of historical content would appear to be almost negligible.
But if we look at them as supposedly objective records
of the past, we only distort their perspective and fail
to grasp something of the essential function of oral
tradition. To take first then, the two stories of Nar
Satgiir's arrival in India and the subseqﬁent conversion
of two rulers and attempt to relate them to other
traditions. It is necessary to determine from the
outset what the two traditions aim at, that is, to
discover their intention and significance. It is
certainly not aimed at recording history in the sense
of exclusively seeking to enrich our knowledge of the
past. Nevertheless it does produce a record of histor-
ical facts and as such may be construed to have a
historical aim. The accounts allege that Nar Satgir
came from AlamBit, that he came to Gujarat and further
that he was responsible for converting two rulers,
one of them the Eghous Siddharaja. Since we know
that the same claim is made by the Bohora Ismi‘Ilis
in favour of one of their da‘iIs and also that a Sunni
saint is reported to have converted him too,135 it
becomes clear that the accounts have definite motive
in mind and as such are likely to betray distortive
influence. In view of this, one is forced back to
the meagre historical information available to pinpoint
the exact places where such distortions are clearly o+
evident., From accounts of the reign of Siddharija,
none confirm his conversion to Islam; he by all accounts
diedla Hindu.136 The account that Nur Satgﬁr was sent

by Mustangir is definitely a later interpolation for



it presumes the 109% split. Also at some stage the
Satpanth Tradition musf have come in touch with the
Bohora one or vice versa and both in order to justify
their respective "validity" claimed that their "da‘xn
was instrumental in converting the ruler. From the
letters of Mustangir noted above we know for certain
of the activity of Isma‘Ill da‘is in the area during
his Imamat and the Bohora& tradition seems more reliable
on this point in tracing their origin back to Da‘l
Apmad, except that there were no distinct NizarI or
Must¢alian adherents at th{s stage.137 The contradic-
tion in such an interpolation with the claim that

Nar Satglir came from Alamit can therefore be explained
by this intention to legitimize the validity of his
mission as being linked with the F&}imid Da‘wa. VWe
are then left with examining how valid the claim of
pis coming from Alamat is., There is no reason to
doubt that under Hasan ~i- $abbalh and his successors
tﬁ; NizaArI Da‘wa's activity contiﬁned in the tradition
as before, and particularly after the «»stabilization
of their state.138 Though fhere is no mention in
their history of a da‘l being sent to India, it is
hot impossible that they were comscious of continuing
previous IsmA‘IlI activity there, more so since they
must certainly have been aware of the continuation of
the Mustfalian Da‘wa there.139 Hence there is no
cause for rejecting the claim that Nar Satgflir did
originate fromf@lamﬂt. There is no way of determining
when he arrived or which Imam sent him there, but if
we accept the tradition of his having been dispatched

b} Hasan ala dhikrihi al-saldim during the reign of

-3
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Bhimd II, then it probably means that he was part of

the new wave of mystics and immigrants who were coming

to Gujarat then.lho

The traditions attempting to link NaGr Satgir
with Mubammad b. Isma‘il, is most certainly apocryphal,
and so is the attempt to place him much earlier in
the genealogies than he could possibly have been.lh1
All this canm be explained by the attempt of later
Satpanth tradition to provide the valid ideological
background necessary for it to be identified with the:
mainstream of Ismia‘Ilism. However what it does tell
us about the need to seek this justification is far
more important. It is possible in this way even to
.attempt a chronology of the development of the wholé
corpus of tradition, particulariy by studying these
distortions, for they reflect on the part of its
preservers a constant striving to associate Satpanth
with past forms of Ismi‘iIlism, and seek to reflect a
continuity of that tradition. Some of the traditions
just.télescope the activities of the da‘is, §tarting
with Nir Satglir and these, I would suggest,/fend to
represent earlier stage.lh2 Some traditions as in
the case of the two stories anmalyzed, betray
interpolation and these are probably therefore a
later development.1k3 What we are thus left with in
terms of precise historical data is very meagre but
on the other hand, the testimony when analyzed
closely reflects considerable information about the
aspirations and motives underlying the tradition,

and therein lies its true wvalue.
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With regard to the origins of Satpanth Idma‘Ilism
in India, we are therefore left very much in the dark
and our conclusions consequently can be at best, specu—~
lative. The evidence suggests that Nir Satgir wass probably
among the first representatives of the NizirI Da‘wa's
attempts to propagate their cause in India. The Hindu
milieu in which he is alleged to have acted is suggestive
of a newer orientation, if we compare this with the
policy of al-Mu‘izz discussed earlier. There cannot,
it appgars, be any connection between the Stmras and
Nir Satgir, there is no evidence to link them, nor,
as we have marked, had he anything to do with the DilhI
revolt of 1236.1h5 Yet the existence of an Ismza‘IlX
oriented-group like the Stmrds may have stimmlated
Niz&rI d&*Is to win them to their fold. All in'éll,
it must be admitted that the point of the exact origins
of the movement in India, is still open to further

investigation when more sources become available.

The second figure of major importance in the

traditional accounts of the da‘wa's activities is
PIr Shams al-Di!Cn.lL‘5 Once again legends cloud his
origin and life and we are left-with a figure, in

many ways even more enigmatic than Nir Satgtr.

In the gnins, we find certain dates associated

with the activities of Shams in India. The first of
these is the year Samvat 1178, i.e. 1122 A.D.lh6

Aﬁother is where Shamslmakes a promise to meet two
disciples in the year Samvat 1207 (1151 A.D.().lh7

Of well known figures associated with him in India is



the Mult#ni saint Bah&’ al @an Zakariyya, who died in

1262, with whom Shams is said to have come into confront-
148

ation during his stay in Mult&n. In the gnins
attributed to Shams, reference is madé to QaAsim Shih
as the Imim of the time. Alamlit, as is well known was
razed in 1256 by the Mongols and after that the history
of the IsmA‘I1Is and their Imdms enters a new stage.
The child of the last of the Alamiit Imdms Khir Shah,

is said to have been taken to Adharbayjan, and we hear
of him later as Im&m Shams al-DIn Mubarmad. ’® QZsim
Shah, in the earliest NizarI Isma‘IlI genealogy extant
is the name of two of Igi three Imams that follow

immediately after him. Ifanow, dates the year of
152 Thus if

149

Imam Shams al-Din's death around 1310.
Qasim Shidh were to be the Imam during Shamsf time, it
would extend the period of his activity into the
fourteenth century. Further development of the tradition
is attributed to another gnin where he is made the

“same person as Imam Shams al-Din Muhammad.153 The
genealogies add another layer of confusion to the

growing tradition by giving us further dates. His

year of birth is given as 1165 and he is said to have
died in 1276, and to higz oriéinated from the region

of Sabzavar in Persia.

Taken within the context of what we know of
Isma‘I1I development at the time of Qasim Shah, it
becomes possible to see some of the traditioms in a
clearer perspective. A little known schism took
place in the community's history upon the death of
Imim Shams al-Din Muhammad. Two branches were formed,
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one of them giving allegiance to Q&sim ShEh.lSS In

all probability the aftempt to associate Shahs with
this Imam would appear to be an assertion of the
tradition in India to align itself behind Q&sim Shah.
This would tend to be further confirmed by additional
material growing around the figure of Shams. In theé
later works, he is confused with a Shams al-D1iIn who
gave allegiance to one Qisim Shah and was the founder
of the Nirbakhshlya order in KashmIr. His activities
however took place well towards the end of the fifteenth
century.157 As the growing Satpanth tradition sought

to seek its earlier identity and at the same time came
into contact with other Shi‘ite trends, the need to

find a starting point for its own origin mmst have

been felt and subsequently its own originators were
amalgmated with better known figures. This also
explains to an extent how Shams also came to be identi-
fied with the master of Jaldal al-Din RGmI - Shams
TabrizX, another thirteenth century figure.lss Ivanow
has already helped to explain how the identification
with Imim Shams al-DIn Mubammad is apocryphal.

Satvenji Vel, the work alleged to be that of Nar
Mubammad Shah, one of the later figures in Satpanth
history, attempts to arrange the historical material

156

to substantiate the author's own claims to be the new

Tm5m. 159

Another extremely interesting, though later claim
is to make Shams the descendant of the Ithna ‘Ashari
ImaAm Mas3 Kagim. Though this is understandable in view

of possible taqiIyah being practised by the followers,



what is more amazing is that the present preservers of
Shams's shrine in Mult&in, as well %s those of Nur Satgiir's
shrine still regard themselves as staunch Ithna ‘AsharIs.16°

The later genealogy of the piIrs puts him twenty-
third in the list. This taken in conjunction with the
attempt to relate him to Qa&sim Shah, probably reflects:
another "forcing" of genealogies to update the growing
tradition.lél As Nanjiani suggests, PIr DAd&A when he
came to India during the sixteenth century, in his
effort to organize the community, systematized the di‘a’
and it seems quite conceivable fhat at this later stage,
most of the attempts to detail the lives of the pirs
ass well as their genealogies took place.]'62 The
stratification of tradition once again leaves us very
much in the dark concerning the exact details about
Shams. By a process of elimination, we can conclude
that aspects of his personality that led to.confusing
him with Shams Tabrizi and Im3m Shams al€bIn Muhammad
are apocryphal, but that still leaves the earlier dates,
as well as descriptions of his activity around Multén.
There is nothing to suggest from what we know of
Bah&?® al-Din Zakariyya that he did have the alleged
confrontations with Shams; on the other hand this is
probably a symbolic way (by using a well-known figure)
of portraying the process of preaching within the milien
represented by Multan. A point of interest in Shams's
activities is that unlike Nir Satgir, he is represented
as working within Muslim and Hindu groups. Furthermore ﬁ\
there are traces in the gnins of attempts'at organization

under Shams, by appointing a head over the converts

-



instructing them to pay tithes.163 It isldifficult

to dismiss outright such traditions since they mirror

no significant historical ﬁ;tive and are therefore
probably genuine relics of such attempts at organization.
On the basis then of having placed Niir Satéﬁr duting

the period of attempts from Alamiit to extend its spheres
of influence, it can be further argued that Shams
represents either a continuation of activity under

Nir Satglir, as tradition would have it, or perhaps
another arm of the da‘wa during the same period. Nir
Satglir's activity is confined mostly to Gujarit. Shams,
in that case may well have struck out in the direction
of Sind, the scene of the earliest IsmZ‘IlX activity

in India. There is however an added complication, for
tradition makes Shams travel through Badakhshin, Little
Tibet and Kashmir before coming to India.16h There are
instances also of him having worked in Benga1.165 Though
we know something of IsmA‘IlY activity in Badakhshan,
after the fall of Alamiit, there is no evidence to relate
Shams to the area.166 Since Shams is made the son of

one $aldh al-DIn, who was also a d&‘I and was alleged to
have been descended from a line engaged in da‘wa work,
this would seem to be a further instance of "telescoping™" -
activities over a long period, to that of a single
d5‘1.167 Census reports taken in the Panj&b, during

the last ecentury show remmants of a group called

ShamsIs, followers of "PIr Shams TabrIzI (sic!) the
great saint of MultaAn.®™ They however were known to

be paying allegiance to the NiziArI line of Imams: at

the time of the census. Their number was greatest around

Sialkot and the minor ethnographical details evailable,



like their Hindu observances, suggest evidence of
possible da‘wa activity in this area.168 The question
then remains of how valid are the earlier dates
preserved about him. As a matter of choice, the
earlier ones would be more preferable than the later .
ones which definitely reflect distortion. The exact~
ness of the earlier dates wmust however still remain

a moot point. In this case both Nur Satgiir and Shams
stand for that period of NizarX Isma‘¢¥1lI activity in
India which coincides with the Alamiit Period, extending
it as the case may be, not much later than the fall of
their state in 1256. It would therefore be pertinent
at this stage to take stock of the spread and nature

of their activities, particularly as they are reflected
in the gnins, more with a view to see if any particular

trends in this development can be discerned.

The pattern of propagation related to Shams
follows: more or less the same sStructural set of events
as in Ndr Satglir. Shams performs miracles of an
extraordinary nature like bringing the sun downj; he
is also successful in converting a ruler.169 In the
‘garbIs; the theme of involvement is evolved in greater
detail, by making Shams participate in Hindu ritual;
and having maneuvered himself into their festivities,
he uses the event as a basis for spreading his ideas.
Having hinted earlier that this type of oral tradition
reflects certain basic motifs, we can now attempt to
analyse what these are as they appear in the tradition,
Lévi--= Strauss has argued in a study on mythical
thought, that in it. the-érgument proceeds from a
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concept of structure to a fact or a set of events whose
function it is fo make the structure apparent.l71 In
other words, mythical thought because it is not concermed
with presenting any objective record of events, orients
its examples more towards making the structure itself
apparent. It can consequently, disregard laws of
sequence, time and place and concentrate on illustrating
the structure. It is this, I would suggest, that we

find mirrored in the stereotypes we have of conversions
ana'h!racles undertaken by the two figures. As a
possible mirage of reality, such stereotypes represent
the early period of Satpanth tradition which is concerned

with the interaction resulting from spreading the da‘wa
in India. It 18 also for this zeason that the personal=-
ities of the pIrs have taken on the colouring of the
cultural milieu they functioned in. The pirs emerge
as Hindu Yogis or 8afl mystics, as the case may be,
working almost within the forces current at the time.
This is a point which would help in understanding
mach more clearly, the development of Satpanth religious
thinking as we find it reflected in the gnans as well.

I would argue then for the purposes of tracing the
historical development of the da‘wa, that these stories.
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represent what may be termed the period of entrenchment,
when the pirs established the first foothelds in the

two major regions of Sind and Gujarat. The exact nature
of the activities following upon this early period of
entrenchment is extremely difficult to determine but
the traditional accounts may again serve here aé
furnishing further trends in the development of the
da‘wa. The most striking aspects of these is the
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mobility of the pIrs, particularly in the case of Shams‘}73
Also, there is the association of faithful disciples
with the main figurel7h and if we accept the reference
regarding the organization of groups under a'headqap
mentioned earlier, then it can be surmised that the
spread of the mission was undertaken by establishing
such little "pockets"™ of followers along the route. In
the absenée of any centralized authority (there is

no evidence to suggest that this did exist then) these
"pocketsd presumably continued as; independent units.

It must also be remembered that the identity of such
groups would be extremely difficult to discover,
particularly within the complex of the pluralistic
society that was developing in India after the Muslim
invasions.l75 Further the continmation of Hindu
cultural traits acted as a cover for the Isma‘Ill
tendencies and in view of the policy of persecution
that we have noted earlier, there seems every reason
to suppose (as it is also intimated in the traditiomal
sources) that tagqiyah was being practised.l76 In all
probability these groups survived side by side with
the growing silsilahs of the Sufis and in the eyes of
the state, could not be distinguished as a distinect

Isma‘Ill grouping.

As compared to the Faj}imid da‘wa in Sind, the
most singular contrast is the development of a
non-political orientation around the da‘wa. The
references to the conversibn of rulers probably reflects
the urge to revive the ambition to match the period
of earlier glory'in mythical terms. Most of the



conversion must have been at the popular level.
:IsmE‘Ilism had many adherents in some form or other -
the Siimrds and the DihlY revolt of 1236 testify to this -
some of these may have been reabsorbed by the new da‘wa.
In addition it seems that it is mostly from Hindu groups
that the new converts were drawn. The agricultural

and trading similes that abound in gn&ins associated

with Shams, hint that these were mostly the professional
working castes.177 In all this, the historical
personalities of these two early pIrs remain a vagne
outline. The mythical character of the core of the
tradition they left behind and the subsequent layering
of variants that grew about their exploits, as the
tradition itself went through interaction and change,
all leave the historian grasping a number of strands,
none of which permit a substantially coherent picture

of the men who set into motion the whole tradition.

Second Phase: Consolidation

Having analysed what can be termed the inftial
phase of the da‘wa's activity in India, we approach
in the gnan literature a second .phase, which is both
a period of consolidation as well as something of a
watershed in the institution's development. A
corresponding "blank" period except for minor details
is visible in the history of the NizirI Ismi‘TIlIs
elsewhere, until sych time as the so-called Anjudan

revival of the fifteenth century.178

A "farzand" (son) of Shams is said to have
continued propagating after him. His name is given
as Nagir al-DIn. His successor is called Shihab al-



Din, also called $ahib al-Din elsewhere; but there

are no biographical details preserved, except a remark
to the effect that their da‘wa was conducted in secret%79
In the genealogies they succeed one another after
Shams.lso Ivanow discounts the validity of the da‘wa
being continued by an dmmediafe descendant on the
grounds that such a term implies an attempt to establish
"gpritual®” descent and possibly to claim Shams as an
ancestor.ls1 On the other hand, it seems equally:
conceivable, once the da‘wa had been set into -

motion, and comsidering the fact that after Alamit, ..
the possibility of a centralized Isma‘IlT head-quarters
existing is fairly remote; that the organization of

such a distant da‘wa was made independent. In such

a case then if the pirs did have able offsprings the
task may have been entrusted to them. There are

however two entirely unrelated events that may help

to throw some light on the background against which

this second phase was developing. The first is
connected with the campaigns of TiImir in Persia,w e
towards the end of the fourteenth century, "he had

the merit of extirpating a band of assassins with

whicp the north-western provinces of Persia were
infested".182 The second took place in India during

the reign of Firtiz Shah Tughluq who came to the throne
of the DihlI Sultanate in 1351.1%7  During his time,
he carried out a policy of suppressing exfremist
sectarian manifestations, among whom was a gfoup of
Rawﬁfiﬂ.lsh There is no way of ascertaining whether
this last reference may have included any followers of

. Phe pirs; mnevertheless it serves to indicate the



tension under which the da‘wa worked and also ties in
with the reference that the pirs were working in secret.
The persecution in Persia illustrates a similar

" dimension concerning the Isma‘XlIs there and, what is
more important, characterises the instability of the
main centre of their activity. The immediate disruptive
effects of 1life in Persia, following upon the Mongol
invasion and continual periods of uncertainity prior

to and during TImiir's ravages,185
that the Imams and their adherents had to keep on

the move all the time, until the period of their
subsequent stay in Anjudan, where a certain degree of
gquiescence was achieved, and permitted the commencement

muast have meant

of a revival.

The figure in the da‘wa's development to whom the
consolidation is attributed is PIr adr al-Din.186
It is once again futile to look for a record of direct
biographical details in the gnins and the task of
reconstructing his period of activity therefore needs
to be followed along the lines adopted for the earlier
piré;' The import:of having two predecessors before
$adr al-Din and after Shams, is that a genealogical
continuation is being affected by the traditional
sources. We hive aifeady noticed the tgndency to
abridge historical sequences which seems to be built
into Satpanth oral tradition. There is reason to
suppose that the nahés of some minor figures, operating
under the tense conditions may have dropped out of '
the genealogy entirely. One cannot also discount the
factor of continuity of the dat%wals activities, the



more so after the period of entrenchment and particularly
after sisable groups had been won over and organized

to a certain extent. The two figures that bring us

up togsadr al-DIn, consequently are likely to indicate

a dividing point between the "blank®" period and the

resurgence under a mnew wave of the da‘wa.

The biographical data for $adr al-DIn is provided
by the Shajara which gives 1290 as his year of birth
and 1380 as that of his death.}®? oOther dates in later
preserved tradition vary, one set being closer to
the above, while the other puts his death as far back
as 1416.188
structural "telescoping™" evident in the genealogical
details, one can conclude that they are the outcome of

a much later attempt to bring some time perspective

Basing our analysis of these dates on the

to the activities of the da‘wa as a whole.

The Imam associated with $adr al-DIn throughout
the gnins attributed to him, is Imim Islim Shah.lS9
Some concrete evidence as to the existence and period
of such an Imam is afforded by the existence of
ar;heological evidence in Anjudin.,. The inscriptions
on the mausoleum, at-least, enable:sus to date the
period of Istd@m Shdah to around 1480.1%% The surname
Islam Shah, however is one connected with a number

of Imams, all apparently representing the period

of seéttlement, before and around Anjudan. Furthermore,
according to AbG@ Ishiq, who is our earliest Nizari
source besides the inscriptions for listing the Imims
of that period, there are six Imams between Shams al-

Din Muhammad who as we have seen, lived around 1310,
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and the Islam Shah of around 1480, Thus, assuming

that each Im&m represents a generation, we would have
a total of eight generations within a period of 170
years or so, a distinct feasibility. Such a chrono-
logical reconstruction of course assumes that the data
we have about the Imams, at least in AbU Ishiq, has
more validity in terms of historical detail than the
corresponding genealogy preserved in the Satpanth
tradition. Such an assumption, it can be argued, is
more acceptable, because Abd IShﬁq is not only earlier
but also much nearer the main centre of Isma‘Ili
activity and hence less likely to display distortion.

The gnans also indicate an awareness of the main
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centre of activity in their reflerences to places where
the Imams resided. Nonetheless, Jthese references
themselves reflect a growing a stment. The general
term used is Sahetar-dip, literally referring to the
"Northern Continent"™, a traditiomal appelation in

Hindu cosmology applied to Persia and Iréq.l93 Earlier,

in gnins relating to Nir Satgiir's activities, we have
noted references to Alamiit specifically, but in the
gnans attributed to Jadr al-Din, other specific places
indicated are Kahak and later sgahr-i-Babak.l% We
know for certain of an Imam buried in Kahak during

the early part of the eighteenth century and also 5f
a later Im3m residing in Babak, in the second half of
‘the same century. The important thing to note about
Kahak is its relative contiguity to Anjudan.l95 What
in fact this does tell us about the Satpanth traditioﬁ"
as a whole is a closer awareness of its roots, due

to growing links with the Imd3ms in Persia, particularly

RS



during this later period. This ultimately reflects
onto the gnan literature in as much as we find a
constant "updating" both of names and places. ZThe

clue that this provides about the activities of

PIir $adr al-DIn and its relationship with Persia are
however slightly tenuous, but give us enough grounds

to speculate on. The somewhat precise dates we have

in the genealogy try to bridge the "blank" period by
making Sadr al®DIn a direct descendent and appear
consequently to be "forced"., I would therefore agree
with Ivanow's very generalized placement of him between
the second half of the fourteenth and beginning of the
fifteenth ceﬁturies;196 but add a qualification, that
the emphasis should be around the turn of the fifteenth
century, possibly coinciding with the period in Persian
Ism3‘I1lY activity, when the Imams were just beginning

to find breathing space after TImidr's ravages.

The most significant aspect of $adr al-Din's work
that we can glean from the gnins and the traditional
material is the establishment of Jama‘at-Khanahs
in India, and his preaching of the da‘wa openly.
Three such Jama‘at Khanahs were built, one- in Xotda
in Sind, the second in the Panjib and the third in
Kashmir, and the names of all three heads of these
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communities are also preserved. The centre of the

198 The

da‘wa's activities is said to have been Ucch.
extent of the organizatioﬁ indicates a considerable

growth in the size of the community and also hints at
a less covert approaéh in the da‘wa's activities. One

possible explanation of the latter phenomenon is that



after the thirteenth century as the activities of the
safi:saints intensified and a pﬁr llel revival in the
shape of the "Bhakti movement®" began to emerge,l99 the
nead for secrecy was felt té;be less imperative. Someone
like $adr al-DIn, could either shape a movement on his .
own, as eventually seems to have been the case, or begin
by associating with a group, establishing himself and
then setting up an organization of his own. All the
same, a group of Niza@rI Isma‘XIlis could well merge

under the guise of a kh3nqgah with similar organization

so abundant at the time.200 The state of the Dihli
Sultanate also underwent considerable change, following
upon the invasion of TImir's armies in 1398. Disintegra-
tion set in and this may to an extent have lessened the
policies of persecution that had been undertaken

earlier by the 1likes of FIriz Shﬁh.201

' Another pointer to a restramcturing of Isma‘Ill
adherents under $Sadr al-DIn is an alleged visit to
the Imam to submit collection of tithes from India.zo2
This raises an interesting gquestion with regard to
the economic organization of the da‘wa's followers. One
gnan contains a substantial amount of guidance ‘
concerning trading matters and, though Ivanow has
some reservation about these,zo3 it would appear
likely that, in urban areas and particularly if there
were Isma®*XIlIs participating in the coastal trade of
Gujarat, these references provide clues to estéblishing
not only a religious unit but also of giving it a
strong economic basis. It was also perhaps in this,

that the attraction for some of the converts may have



lain. On somewhat firmer grounds, we have some evidence
of the methodology of Jadr al-DIn's preaching, in the
cognomens by which he is designated in the gnans. Three
appelations are mostly used, HarIshchandra, Sahideva

and Birggg.ZOh Fach symbol may Eell us something about

his activity particularly as later tradition saw it,
and also simultaneously illustrate the setting of the
da‘wa. The first two establish $adr al-DIn as working

within the Hindu framework.zos

If we also consider the tradition which makes
$adr al-DIn the founder of the Khdjas from the Lohanpa
caste, then we can probably conclude that the main
object of his preaching was the conversion of Hindus
rather than drawing Muslims to the Isma‘Ily fold,zo6
The concept implied in BArgir is that of portraying
his immensé success in converting a large number to
the "right path“.207 Another relevant question about
his activities is whether he was sent as is alleged by
. the Imdm from Persia,208 or whether he was really a
convert who continued the preaching of the da‘Is who
converted him. We have some interesting evidence in
NizarI sources of the Imé&s entrusting the da‘wa
work to their relatives and even descéndants.209
In this case it might well prove to be that tradition
is right in asserting $adr al-Din's kinship with the
Imam of his time, particularly as we know that because
of the conditions of the time, the da‘wa was not really
centralized and that only the most trustworthy could
be chosen to continue propagation to maintain a
unified policy. $adr al-DIn has a shrimne in Jetpir



near Ucch where again the Sunni overseers of the shrine
regard their pIr as a Sunni and call him HijI $adr Shah. 210
The history of the next figure, Hasan KabiIr al-Din,
the son of $adr al-DIn, brings us on to comparatively \\
solid ground, since he is the only da‘I to have been
mentioned in any detail in Muslim hagiographical works?ll
To begin with the gnans first; he is pictured as taking
over his father's work, again propagating openly.‘12
Incidentally the name of ImZm Islim Shih is also Iinked <
with the activities of KabIr al:Din.213 He is said to
have been born in.Ucch and a date Samvat 1386 (1330 A.D.)
is also preserved.21h There is a variety of other'/\
dates with regard to the year of his death, and Ivanow
feels that the ones around 1470-71 are probably accurate?
Our first non-Satpanth source also gives the date of
death as 1490, and cites the tradition whereby Kabir al-
DIn is supposed fo have lived for 180 years.216 On the
one hand, the longevity attributed to the pIr can be
explained away as a possible reflection of attempts to
establish descent from Shams;217 yet on the other hand,

even if we discount the exaggeration in all the testimo-
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nies that point to an unusuwally long life, it is difficult
to dismiss entirely the common purport of these basically
similar suggestions, that he may quite possibly lived
longer than normal. On the basis of the above dates,

we can at least determine that he died sometime towards

the end of the fifteenth century. ~

In the traditional accounts, he is also reputed

with having even more converts than his father, and
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the fact that he was instrumental in converting many
kuffar is also vouched for by the Akhbar al-Akhyﬁr.218

The same account also complemants the reference to

his abilities as a preachef and a performer of miracles,
and what is even more significant is that the account
speaks highly of his activities particularly in

contrast to the "immovations and worldly temptation®
that his descendants fell into, a possible reference

to the schisms and claims to the imdmah of later

figures related to the da‘wa.219 Having one added
source to substantiate the material we Already possess
in the tradition facilitates considerably our attempts:
at determining the response of the Muslims in India

to the activities of Ism3a‘I1lI daA‘Is and to judge by

the above account, there seems to be no trace of bigotry
or animosity. This may be due firstly to the tolerant
attitude taken towards mystics generally and also
reflects a genuine sentiment for possibly remarkable
achievements in the field of'conversion.220 Nevertheless
it serves to emphasize that the da®*wa at this time was
working iwn favourable circumstances and aimed at
conversion with no manifest subversive political over-
tones. Movement is a factor also assocliated with
Kabir al-DiIn's activities. Though there are no specific
details besides the reference that he too had his

centre at Ucch, there is mention of a visit to Badamnﬂﬂh§?1
Considering t%¥e rise in the level of organization, it
seems quite conceivable that attempts were being made

to systematize da‘wa activity in all the scattered
IsmA‘X1I communities, by attempting to keep them in
touch with Persia. The reference specifically states
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that he undertook this mission after visiting the Im&m
in Persia. An instructive myth is presorvéd regarding
a visit, which is dofe a personal, emotive account
reflecting a sort of "Pilgrims Progress™ in a 3UfI vein,

and hence provides no indication of the route taken

-or places viaited~222

This second phase of organization and consolidation,
in comparison to the first phase of entrenchment, though
not very revealing in detail, at least serves to enable
us to traee the gradual development of the whole move-
ment. The most significant aspect in this second phase
is the establishment of a more corporate organization
of the scattered communities, as the establishment of
JamA‘at KhAinahs indicate. Further, the visit to the
ImZms denote an attempt to relate the identity of the
groups in a way differing from other typical giafY
silsilahs, inasmuch as the communities in India were
not being regulated as %"closed"™ groupings. Rather,
though within its own milieu, the pIrs continued to
foster in the community of India, a comsciousness that
gave these dispersed groups a sense of solidarity and
united its allegiance to a common vision and ideglogye.
For these reasons it was important to the da‘wa that
the symbols used by the pIrs for themselves and for
their role, must be seen in the context of Isma‘¢I1lX
ideas that were developing in Persia.zz3 The central
concept of the hujjah took on a more esoteric
meaning, than it had in Fﬁtimid‘times.zzh The hujjah
had under him the d&¢Is who carried on the work of
propagation.225 Some of the significations of these
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ideas carried over into India, and the usage of the
symbols and terms like "Midkh1I" (for the heads of the
Jam3‘at Khanihs) probably reflect a transference of the
organizational system of Persia to India.226 At the
same time it needs to be emphasized that the da‘wa itself
maintained its vitality by remaining flexible. There
was no fixed system any particular da‘wa was bound to
implement because in a sense the very nature of the
movement itself and the varied circumstances it functioned
in, precluded the implementation of any uniform system.
In constrast to the Faj}imid polity where both the weight
of political power and the nead for uniformity required
al-Mu‘izz to insist on the need for a unified system,227
the pattern of decentralization evident in Alamtt and
post-Alamiit times, meant that the central authority

had to be much more flexible in its approach towards

the application of the doctrine among distant followers.
These and other considerations particularly when the
context of our study is widened to include the constant
state of flux and development that both Isma‘Ilism

and the Islamic world at large were going through,

lead to a much better comprehension of the dynamics

of a movement like the Satpanth Da‘wa, The imputed

lack of historical data about the movement need not
constrain us from giving serious attention to other
aspects, and in the end when we view the da‘wa in India
in a time pemspective and analyze its function, what
emerges as truly significant is that the Satpanth Ba‘wa,
and perhaps the IsmA‘IX1lY Da‘wa as a whole, cannot be
studied in a rigid framework, but must be seen as a

creative institution, that adapted and regenerated
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itself to accomodate the changing circumstances of
which it too was a part.

In order to round off the second phase of the
da‘wa two further episodes need to be considered, which
may help to delineate the period under review more
clearly. Upon the death of KabiIr al-DIn, some disagree-
ment appears to have arisen with regard to his successor,
The genealogies indicate that hi:zsrother Taj al-DIn
succeeded him and it is also stated that he was invested
with the charge of the da‘wa by the Imam. Kabir al=DIn
had many descendants, some of whom took exception to
Taj al-DIn's appointment; the consequent discord caused
him to commit suicide.228 The result of the suicide
was that in due course a somewhat startling novelty
was introduced into the structure of the da‘wa. The
Imam dispatched a book of guidance called the Pandiyat
-i- Jawanmardl to replace the hujjah or da‘i, and
eventually the book found its way into the genealogy
of the pIrs.229 It may be possible to date this new

turn by comparing the tradition associated with the
book, with some concrete evidence about the Imams in
Persia who are said to have sent the books. The

author of the "advices", Imam ﬁustansir, died around
1480.230 Satpanth tradition states that an Imam

called Mustén$ir dispatched the book to India, but this
Imam, it can be demonstrated, may have been another
Imam with the same title who died in 1h98.231 It
appears therefore that the last decade or so of the
fifteenth century was a very eventful ome in the da‘wa's

history, as it seems that we can tie up coherently all
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the important events like KabIr al DIn's death, Taj al-
Din's suicide and the dispatching of the Pandiyat
within that duratiom. A meaningful picture emerges of
a crisis of no uncertain proportions in the community's.
development, and it is fitting that the beginning of

a new phase hinging upon this outcome, ghould bring us
to a climax of the period under review. The dénouement
must, properly speaking, form the subject of another

studye.
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CHAPTER IV

CONCLUDING REMARKS

The emphasis in the foregoing pages has been
on an historical account of the spread and propagatiion
of Satpanth Ismi‘Ilism; and here by way of a few
concluding remarks, the more important factors are
reiterated and a few questions raised with regard to
the methodological treatment necessitated by a phenomenon

like Satpanth.

"Ismailism," in Bernard Lewis's words, "evolved
over a long period and a wide area, and meant different
things at different times and places".232 Satpanth
represents one such facet and underlines further this

growing realization about the nature of Ismi¢Ilism

as a whole.

-

Of the Satpanth da‘wa, as an institution compared
to the FA}{imid one’ in India, one thing can be said with
reasonable certainty. It had eventually taken on a
more subdued role politically, and set aside attempts
to create an Ism&‘I1T state. This guiescence can be
related to the general period of pacifism that Niz&rI
IsmX¢T1I fortunes lay in, after the fall of Alamiit
in 1256. More than this perhaps it also involved a
recognition of the fact that in its previous attempts
IsmA‘Ilism had been unable to reverse or overthrow
the existing order entirely., In the face of this the
best way for them to survive was by isolating spiritually



within the framework of the Islamic society in India;
and by not drawing attention upon itself, prevent

the constant threat of persecution from materialising,
This also meant that the da‘wa had to concentrate on
perpetuating an Ismi‘I1lTI ideology shaped to suit beth
the exigencies of the time and society it worked in.

Which in turn, brings us to a consideration
of the figures who represented the da‘wa in India.
Our analysis of the tradition surrounding them has
shown that the accounts reflect a concern, more with
the institution itself, and the individuals, as a
result, 2end themselves to stereotyped descriptionéf/
Nevertheless, the little, ,that filters through, shows
the pIrs to be truly remarkable personalities. The
vague outline that emerges portrays highly committed
figures in a foreign, distant, and at times hostile .
environment, stri¥ing to bridge the gap between two -
often widely contrasting faiths, restrained by circum-
. stances from giving a free flow to the ideals they
. held, and yet working constantly to reshape and
rechannel them in order to offer some meaningful
experience to their converts, Until the Satpanth
literature has been adequately explored, we camnot .
be certain of the meaning and impoxrt of their work,
but on one point we can rest assured, that their
sueccess was due in a large part to the deeply emotional
appeal in terms of religious experience that they
were able to give to their teachings. In practical
religious terms therefore, the most significant
achievement of the pIrs must 1ie in their missionary
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work and their contribution to the spread of Islam
in India.

The work of the pIrs also reflects for us the
continuing aspiration of the NizArT IsmA¢I1Ts in thedr
preoccupation with maintaining a foothold in India,

On the one hand this can be seen against the background
of their conflict with the adherents of TayyIbI
IsmA‘Tlism and the desire to offset the latter's attempts
to entrench themselves in India too. Perhaps this was: )
reflected more in the period immediately following upon
the 1094 split, as we do not have any evidence of |
conflict in the later period.23>  Rather the regular
sending of d&‘Is and attempts at comsolidation of the
community in India, indicates a possible long term
policy of revival and resurgence of NizirYT Ismi¢Y1Y
ambitions and may be related to the Anjudin revival
mentioned before.th This is further emphasized by

the fact that notwithstanding the distance, the pIrs
continued to maintain contacts with the Imims in Persia.
Though most of their work appears to have been carried
out independently, it is possible the da‘wa was being
organised in conjunction with directions received from
the ImAms in Perisa. A written form of guidance like
the Pandiyit =i~ Jawanmard¥ taking the place of a pIr
in the case of a conflict among the distant co ty,
lends: more weight to the argument that the con::Z:;=

in India were viewed as an important, integral part

of the whole movement and needed to be kept loyal to
the central authority, if Niz&rI IsmA‘Ilism was to

make headway in its aspirations there.
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These aspiratidons as they revealed themselves
in India, can best be studied by examining the identity
the pIrs were able to foster among the converts and
one very lmportant clue to this identity is the
traditional literature that has survived, and which
represents the self-image that the comﬁunity was
attempting to create for itself. In addition to the
remarks already made about the methodological treatment
necessary to investigate traditional material a few
more cautionary suggestions are mgde here in conmection
with what mast eventually form the next stage of a
study of Satpanth IsmA‘Ylism = an investigation of its
structure of religious thought. |

One salient feature of oral tradition as evidenced

in this study, is that oral tradition is conditioned
by the society in which it flourishes; consequently it
follows that it cannot transcend the boundaries of the

social system in whrich it exists. Historical information
contained in oral tradition is always of a limited nature

and reflects a certain bias, but the far more significant
value of oral tradition is that it is a mirror of the
society'!s thought and it is in this field that the
gnin literature is rich. The gnins rebresent one
major development in what we may term the intellectual
history235 of Ism¥‘Tlism. For this reason a purely
synchronic study of the tradition would be mmch less:
fruitful, than a more comprehemnsive, diachronic study
that would take into account concurrent, NizarI
IsmA‘I1lY developments elsewhere. The more so, since
this intellectual history is directly related to an



institution -~ that of the da‘wa = and would further
permit a difting out of superficial correlations
resulting from the limitations of environment, from
deep attachments between institutional complexes
persisting over thezggll period and space of the

da‘wats activities.

Another aspect of Satpanth that demands a
careful approach is its heterogeneity.237 Ivanow has
tried to argue that what in fact the Satpanth di¢Is
were doing was to separate Islam from its Arabic shell,
and in the process adopting familiar terms of Hinduism
to explain their ideals.238 Yet, well~-founded as this
explanation may be, it still begs: the question and
implies some vague, unilateral concept of Islam or
IsmE¢Ilism as the standard being used to evaluate the
validity of Satpanth as a related phenomenon. The
problem returns us onee more to the crucial issue of
appreciating such mythologically oriented movements
like Satpanth. Lévi - Strauss's explanation of
mythological thought as analogous to what he defines:
as "intellectual bricolage" may serve as useful here,
because at the bottom of his arguhent lies the conviction
that the heterogenous repertoire of mythical thought
used8 images and signs to lead to concepts which are
being continually reconstructe§?9 That is to say in
relation to an ana{ysis of Satpanth thought what this
implies is that when Satpanth is viewed within IsmX‘T1X
thought in a time perspective, and as a structure with
an ordered pattern of possibilities and potentialities
rather than a rigid framework, we can distinguish



between ephemeral and deeply ground associations in
the symbolism and imagery that is eviddnt in the gnans.
A case in point would be the oft-mentioned Das Avatar,
where ‘AlT is equated with the expected tenth incarna-
tion of the deity.zuo Here we have two concepts,
that of the Imam in the Ismi&‘Y¥1lYI doctrine and the
avatir in the Hindu ¢>ne,2h1 fused to symbolise one
entity. The symbol acts both as the point of departure
for the convert in his quest to comprehend a new
teaching in familiar terms, as well as permitting
the da‘Y to lead the convert towards a realization
of the functional value of the symbol, as a means
of understanding through Satpanth - the way of Truth -
the unity of the comcept. This obviously raises the
problem of the gific and Hinduistic sources of inspira-
tion that Satpanth d&‘Is utilised. Since the problem
of the exact relationship between Hinduism and gifism
2h2 it would only

itself is still a vexed issue,

complicate matters further ifVSLe were to make the
derivation of sources, a starting point of a study
of Satpanth thought. The important thing is not to
treat it as a closed system. The Satpanth tradition
developed over a period and changed as the society
it flourished in underwent change. Our ideas must
therefore, if ;e are to do justice to the intellectual
manifestations of Satpanth, take into account the
historical processes and social changes not only
within the immediate society of Satpanth, but also
at the level of Isma‘Y1Y and Islamic society as a

whole.



All the same it also remains to be seen whether
Satpanth had any specifically  independent characteristics
and what new directions, if any, was it able to give to
the now reiyxgined energies of Ism&‘IlY hopes in India.

Until this is done we can,in a final analysis,
make at least one ungualified generalizatioh. The
history of the Satpanth da‘wa represented amidst the:
fluctuating fortunes of Ism&¢Y¥lism a regeneration of
its religiouss message in a conscious attempt of the
da‘wa to work towards maintaininé a continual flow of
religious activity, not tied to any political ambition
but adapting and recreating its faith, surviving and
succeeding by the very fact that its nature was fluid

enough to accomodate a change of circumstance,
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Sultanate, EIzzII, pp. 266-27h. A. Habibullah, The
Foundation of Muslim Rule in India (Allahbad: 1961),

ch. IV.

11O'Islamic society," here is not meant in any
definitive sense., VWhat is more important is to underline
the fact thét a domain had been carved out in which
Muslims settled and began the process not only of
transplanting their cultural backgrounds into the new
area but also the necessary corellary of inte g rating
their way of 1life in a different set of circumstances.
See M. Mirza,“"Muslim Society in India," in Majumdar,

St le, pp. 503-504. Also Qureshi Muslim Communitz,
PPp. 83-103 [



111Qureshi, Muslim Community, chs, I and II.
K.A. Nizami in, "Hind EIZ,III, pp. 428-429,

112, -B¥réinT, p. 12, tr. p. 22 and generally ch. I.
Views: of modern Muslim and Hindu writers on the question
vary. See B.P. Mazumdar, The Socio-Economic History
of Northern India (Calcutta: 1960), who argues in
favour of Hindu tolerance to foreigners, pp. 127-128.
Also M, Munshi's "foreword," in Majumdar, St le,

p. XVff and in contrast Mohammad Habib, "Introduction"
in Nizami, Religion and Politics, p. XVff,.

113Nizami, Religion and Politics, p. 174ff, and
pp. 320-322 and Majumdar, St le, pp. 498-499. Also
Ahmad, Islamic Culture, pp. 83-84,

lthazdmdar, Socio-Economic History, pp. 77-124,
and also chs. XIIi and XIV, where the contimuation of
Hindu religious activity is described. Also Majumdar,
Struggle, Pp. k7¢f, and general remarks on the religious
situation, pp. 398-404, most of which are relevant to
the area and period under review. A proper sociological
study of the "plural society" however is a dire necessity
and in particular, an inter-disciélinerign approach to
the study of the complex development of Islam in India.

\ .

11542 jumdar, Struggle, p. 399. P.N. Chopra,
"Tmpact of Islam on India," reprint from Jourmal of
World History, International Commission for History
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. of Scientific and Cultural Development of Mankind

(Paris: n.d.), p. 100. Mgzumdar, Socio-Economic History,
discusses an intensifYing of beliefs in aétrology and
fatalism as a reflection of the people's reaction to

the times, pp. 265-266. See also Tara Chand, The
Influence of Islam on Indian Culture (Allahabad: 1946).

11641a11q Nizami, "Barly Indo-Muslim Mystics and
their attitude towards the State,"” IC, XXIII, XXIV
(1949-1950), pp. 13-21 in particular. Also Aziz Ahmad,
*The Sufi and the Sultan in Pre-Mughal India,"
Der Islam, XXXVIII (1962), pp. 1h2-1k4h,

: 117Nizami, Religion and Politics, gives an eoverall
picture = chs. III and IV. 1In addition see S.M. Ikram,
History of Muslim Civilization in India and Pakistan
(Lahore: 1961), chs. X and XI.

118z itein, Studies, pp. 348-349.

-

ll9Al-IdrIsI, India and the Neighbouring Territories,
tr. S. Magbul Ahmad (Leiden: 1960), p. 60. Also the
translator's article "Commercial Relations of India with
the Arab World," IC, XXXVIII (1964), pp. 145-148.

120,3p4d ‘A17, Ta'rikh, .p. 428ff. Canard,
Fapimids, pp. 856-857.

1215ee sources cited above, fn. 86. The same



writer has undertaken a much more comprehensive study

of the Sulayhids - Fusayn al-HamdEnT, Al SulayhIydn
wa al harkah al Fajim Iyah £I al Yaman (Cairo: 1955).

122Lewis, Assassins, p. 36. )

123Marshall Hodgson, "The Isma‘IlY State" in,
'The Cambridge History of Iran (Cambridge: 1968), Vol.V,
p. 440. The whole article is an excellent summation
of his book = The Order of Assassins, fn. 6. The
organization of these "cells" into a corporate state
is discussed on pp. 439-443.

12I‘For the earlier stages see Hodgson, Order,

ch., IV and Lewis, Assassins, p. 50ff.

125Hodgson, Order, pp. 126-139, where he discusses
al-GhazzdlI's response and also the rise of the legends
around the assassins.

e

126 ,pove fn. 96. Tabakit, pp. 1203-1205, 121k.

127The whole process itself underwent several
different stages. See Hodgson, Order,pp. 148-182, and
p. 217ff. Also his Ismi‘IlI State, pp. 463-466. 1In
this connection too there is the work of W. Ivanow,—_
Alamut and Lamasar (Tehran: 1960), pp. 12-30.
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128This is vouched for by some allegedly éaniy
tradition. For instance a gnin attributed to PIr
Hagan KabIr al-DIn, Anat Akh&dd, ed. Ismailia Association
for India, (n.d.), p. 36. See list in Ivanow's
Ismaili Literature, no. 839. Also M?man chatamani of
Imam Shih, ed. by The Recreationai Club Institute
(Bombay: 1924), pp. 24-25. Ivanow; Ismaili Literature,
no. 848, and his Jammnatpuri, tr. V.N. Hooda in Collectamea,

Vol. I, p. 130.

129P§tan, one of the important towns of Gujarat
described by the Arab writers, Maqbul Abmad, "Hind,"
ggf,III, p. 407. Navasari is the present name for
DhAranagri, see map in the art. Hind above,beiween
pp. 428=-429, The two stories are taken from a gn&n
Satgiir NGr na Vivd, attributed to Hagan KabiIr al-DIn, I
ed. Laljibhai Devraj (Bombay: 1917), and Satgiir Ndr
na Putld, in RigmAld, (a collection of gn&ns), ed.
Ismailia Association for India (mn.d.), pp. 53-54.
Satish Misra, Muslim Communities in Gujarat, Ppp. 10-12,
has culled the same accounts from another text,
Naklanki Shastra; though the possibility of the texts
having different titles must not be discounted.

13QThis is the well known ruler of Gujarit,
Siddhardja Jayasimha, Majumdar, St le, pp. 75=76.
who acceded to the throne ca. 1094,

131Chunara, Noorum Mubin, p. 215.



132yganjiani, Vruttant, p. 130. Rahimtoola,
Itihas, p. 219.

133Ivémow, Imam Shah, p. 59.

134,521 Dhiia, pp. 19-20. KNanjiani, Vruttant,
pP. 214-215. There is an interesting variation in the
two genealogies preserved in the abovehworks. Nanjiandi
makes Satgillr Niar the fifth PIr while the Dhila 1list has
him as the seventh. The tradition of associating the
concept of D&Y with the Prophet'!s mission is an old
one in IsmA‘Xlism. See the text translated in Ivanow,

Organization, p. 19.

135Mulla Abdul Husain, Gulzare Daudi (BurhAnpir:
n.d.), pp. 31-32. Misra, Muslim Communities, pp. 9-13.

136y, jumdar, Struggle, p. 76.

13%por Bohords, see A.A. Fyzee, "Bohoras®, EI-,TI,
pp. 1254~1255; and for a further account of Afjmad's
activities in a more legendary vein, K.M, Jhaveéri,
"A legendary history of the Bohoras," JBBRAS; Vol.

IX, (1933), pp< 37-52.

138Juvayh1‘testifies to the continuation of
the "New Propaganda" in regions out$side Alamiit and

mentions the success attained in Quhistin. Juvayni,
Vol. II, p. 671, 674. Also Hodgsom, Order, p. 255.



13%yore likely, this would be reflected in the
conflict that arose after 1094 between the two groups
and must have had repercussions wherever their adherents

were represented. See Stern, ggistle, .Pe 20f£f,

luoﬂh!mﬁ IT, another of the kings of the Chawiukya
dynasty one of whom had also been Siddharija. BhImi's
rule is said to have extended from 1178-1239, and
during this period most of Gujaridt succumbed to Muslim
conquest. See Majumdar, St le, pp. 78-79 and
J. Burton Page, "Gudjarat," EEE,II, P. 1123 and above
p. 26.

1415uch attempts provide interesting insight
into the way oral tradition works in a society. For
instance the contradictions in Nir Satgiir having come
from Alamiit and simmltaneously being the same person
as Mupammad b. Ismi‘Il, do not bother the preservers
of the tradition, further emphasiz;ng the fact that
oral tradition is rarely concerned vith portraying
history as record of the past. The portrayal is
always linked with a "self-image™ the grou£7is:trying

to project.

1uzsuch a statement is of course very tentative
and only takes into account one aspect of the whoke
process of analysis. Much valuable information could
also be gathered from linguistic analysis. Example
of such gnins are Anat Akhado and Moman Chetamani.

cited above, fn. 128y




&

lhBThis does not however rule out the possibility
of additions to an earlier corpus of tradition, and
this is where place and proper names, create further
confusion as they are the easiest to interpolate in

such poetical works,

lhuAbove pP. 20, and fn. 99.

1I‘SIn the gnans referred to earlier he appears
after Nir Satgfir in India. See Anat Akhads, p. 36.
Moman Chetamani, p. 26. Hooda, Specimens, p. 130.

1h6Hooda, Specimens, p. 96.

147 janjiani, Vruttant, p. 141.

- lhaFor the Saint's l1life and activities seeé
K. Nizami, "Baha?’ al dIn Zakariyy&, " EIZ,I, PP. 912-913,
and for the confrontations, Moman Chetamani, .p. 28ff,

1u9Hooda, Specimens, p. 60, 68, 75, etc.

R 15the aftermath of the fall of Alamiit is
discussed by Hodgson, Order, p. 272ff. For the Imams
immediately after Khiir Sh&h, see Ivanow, ed. Pandivat -
4- Jawanmardi (Leiden: 1953), introduction, pp. 5=10. .
Some NigzdrI Ismi‘IlI evidence for ImAm Shams al-DIn
is cited on p. 5. There is also a note in Ivanow's

/




article "Tombs of some Persian Ismaili Imams," JBBR&S,
Vol. XIV (1938); p. 52, n.l. A traditional account
will be found in Chunara, Noorum Mubin, pp. 308-3%7.

151,b8 IshEq Quhist&nT, Haft bib, ed. and tr.
W. Ivanow (Bombay: 1959), p. 24, tr. p. 24.

1521vanow, Imam Shah, p. 30, n.2.

153Quoted in Ivanow, Imam Shah, p. 32. Another
gnin, the Jannatpiri, however appears to cite tﬁe two
as different figures, Hooda, Specimens, p. 130,
Modern Niz&rY scholarship discounts the tradition
and admits that they were two different personalities.
See Hollister, Shi’a of India, p. 353 and Chunawa,

Noorum Mubin, p. 324,

154 anow, Imam Shah, pp. 31-32. All the

available genealogies are found in Misra, Muslim
Commnities, p. 55, and reveal varilations.

1551vanow, "A forgotten branch of the Ismailis,™
JRAS (1938), pp. 57-79. *

156the that there exists a fifteenth century
epistle sent by the Imam to his followers: to rally -
support to this effect. See Ivanow, Ismaili Literature,

no. 7010



157por this confusion see Nanjiani, Vruttant,
pp. 143-146 and Chunara, Noorum Mubin, p. 326, both
trying to base themselves on Firishtah. For the
Niirbakshiya and the Shams al-DXIn assoclated with them
see Mohibbul Hasan, Kashmir under the Sultans (Calcutta:

158por RGmI see H. Ritter, "Djaldlal-din Rumi,"
EI?,II, pp. 393-396. His relationship with Shams TabrIzI
is discussed on p. 394. This identification is apparent
in an obvious interpolation in Moman Chetamani, p. 26,
where PIr Shams is said to have originated from Tabriz.
The legend seems to have its origin in the attempt to
associate first ImAm Shams al-DIn Mubammad with Shams
TabrIzI, and then all three characters at some stage
became amalgamated. See Ivanow, gatpanth, pp. 11-13,
where he discusses the legend. Also an interesting
article by Akhtar Ahmedmian, “Shams TabrIzI - Was he
an Ismailian?® IC, X, (1936).

159 tvanow, Imam Shah, p. 32.

16°Ibid; s PP. 32=33.

161p)8a, p. 20.

162yonjiani, Vruttant, p. 200, 207.

163Hooda, Specimens, p. 8%, 96. Ivanow,
Satpanth, p. 15.



l6hMbman Chetamani, p. 26 states that he travelled

through twenty four countries. Also Chunara, Noorum
Mubin, p. 325.

165g0oda, Specimens, p.90

166y, Minorsky, "Shughnéin,” EI', IV, p. 390,
where he discusses the existence of IsmiA‘I1Y missionaries
and establishment of their rule in the middle of the
thirteenth century in this area. Isma‘Ilism is said
to have spread to the area mainly by way of the work
of Nagir -i- Khusrid. See W. Ivanow, Problems in Nasir-—
i- Khusraw's Biography (Bombay: 1956), p. 4Off.

167The name Saldh al=DIn appears preceding
that of Shams in all the genealogies. Misra, Muslim
Communities, p. 55. Dhiia, p. 20. In traditiomal
accounts he is part of a line of da‘Is engaged in
"activities during the Alamiit period. Chunara,

Noorum Mubin, p. 278.

168H.A. Rose, A glossary of the tribes and
castes of the Punjab and North West Frontier;province

(Lahore: 1914), pp. 402-403.

169Hooda., Specimens, p. 95, 99, etc. The solar
myth plays an important role in the mythology of other
comparable groups too, Ivanow, Sat th, p. 13, fn. 2.



170GarbIs translated in Hooda, Specimens,
PP 55"86 .

171c1aude Lévi Strauss, The Savage Mind (London:
1966), pp. 18=22, His chapter I on the whole has
some very reltévant remarks on the "primitive™ mind,

172The activities of PIr Shams for instance
depend on the context he is working in., In some of
the miracles the Hindu Yogi comes to the fore = Hooda,
The GarbIs in Specimens, pp. 55-85. At times he is
more of a Muslim mystic, Moman Chetamani, p. 28ff when

he is in Multén.

173See fn. 164 above.

171’Hooda, Specimens, p. 90 where these two are
called SfirbhAn and Vimras, also p. 96. Two figures
are also associated with Nur Satgir, Nanjiani, Vruttant,

Pe 138.

1751he discussion above, pp. 24-25,

176Moman Chetamani, p. 48.

177Hooda, Specimens, p. 61, 63 to cite two’
examples. Also p. 77 where manual labour is hinted at.




1781vanow; believes this revival took place
after the ImAms settled in Anjudan, late in the fourteenth

century. Pandiyat, p. 07 and elsewhere.

179 pnat Akhad3, pp. 36-37. Moman Chetamani,
p. 49, Hooda, Specimens, p. 131.

-
180n,8a, p. 21. Misra, Muslim Commmitiess
p. 56.
181

Ivanow, Satpanth, p. 16.

18281r John Malcolm, The History of Persia
(London: 1829), Vol. I, p. 295.

183Fof ﬁis reign see Riazul Islam, "Firaz Shah
Tughl'uk,- EIZ,II’ PPe. 921"-925.

1ShElliot and Dowson, Vol. ITI, pp. 377-379.

1851he after effects of the Mongol invasion
are discussed by I.P. Petrushevsky, "The Socio—-Economic
conditions of Iran under the I1-Khins," Cambridge
History of Iran, p. 484ff.

1861n all the traditional sources he succeeds
the two above mentioned pirs.,



187Ivanow, Imam Shah, p. 34. Other dates
quoted in Misra, Muslim Communities, p. 58.

1880hnnara,‘!!orum Mubin, p. 338.

189:inans by Pir Sadruddin, p. 5, 41, 84,
passim, and Hooda, Specimens, p. 106, 11k,

190Ivanow, Tombs, p. 54.
191
Ab@l ISth, Haft bﬁb, Pe 2“, txr. Pe Zho

192A later NizirI work also corroborates the
list in Haft BEb. See Kalami Pir, a treatise on Ismaili
doctrine, also (wrongly) called Haft-babi Shah Sayyid
Nasir, ed. and tr. W. Ivanow. (Bombay: 1935), p. 51,
tr. p. 44, and check note in Yvanow, Ismaili Litérature,

NOoe. 704.

-~

193cinans by Pir Sadruddin, p. 1j 85, passim.
‘Also references to Alamit and Dayl@m are found in

Sadr al-Din's gnans, e.g. p. 129, 204, 225 passim.
For Sahetar-dip see Hooda, Specimens, p. 111, fn. 2,

191"Ibid.z P, 75, where it occurs in the Garbis
also p. 109, 110, 111 and fn. 3.

195For the contiguity of all these places to



~

each other and details of burial see Ivanow, Tombs,
pp. 56-61. *

1961vanow, Ismaili Literature, p. 177.

197Hooda, Specimens, p. 131. For Jami‘at-Khanah,
see Fyzee, Cases, p. 526, Mujtaba Ali, Origin, p. 62.

198300da, Specimens, p. 1313 also Nanjiani,
Vruttant, p. 169. Chunara, Noorum Mubin, p. 336.

19950me relevant remarks will be found in
Ahmad, Islamic Culture, pp. 134-148. Also Yusuf Husain,
Glimpses of Medieval Indian Culture (Bombay: 1957),
pp. 1-13, and R. Majumdar, ed. The Delhi Sultanate

(Bombay: 1960) pp. 547-555.

2ooIt is worth speculating on the basis of
a much later development, whether perhaps the belief
of the overseers of the shrines and others, that the
pIrs were really g@fTI shaykhs, is not a reflection
of the guise that the piIrs had adopted earlier omn.
This may mean that one group of follswers-or
companions possibly saw them as ordinary glifIs, while
the other closer adherents may have been made aware

of them as really being Isma‘Ilis.

2OlP. Hardy, "Dihl¥ Sultanate,” EIZ,II, Pe 270,
Also Tarikh -i- Mub@raksh&hI, pp. 169-173. Ucch




was a target of an earlier invasion too in 1397, see
Pe 169. The ruling dynasty in Sind at this time was
the Samma dynasty; the Sammas were converts to Islam
and thus the alleged concentration of da‘wa activity
in Sind may have been the cause of the ease under
which the pIrs could operate. For details see
Elliot and Déwsom, Vol. I, pp. 494=497.

202See the story and traditions preserved in
Nanjiani, Vruttant, pp. 150-15%, and pp. 170-171.
En route he meets other saints, whose names wvary;
Nanjiani has Attar and Sinai. Also Chunara, Noorum

Mubin, p. 336.
2031vanow, Satpanth, p. 47.

20I‘All these occur throughout the gnans

attributed to $adr al-DiIn.
- 4

205For the HarIshchandra of Hindu mythology
see John Dowson, A Classical Dictionary of Hindu
Mythology and Religion, Geography, History and
Literature. (London: 1961), pp. 118-119, and for
Sahfidev see pp. 272-273. The latter interestingly
enough is said to have been well acquainted with the

management of cattle.

206Hooda, Specimens, p. 131.
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2075¢e Anat Akhad3, p. 37. Moman Chetamani, p. 49.

208 himtoola, Itihds, p. 220.

209965 the recognition of the Imim (Fasl dar
bayan Shinakti Imam), tr. W. Ivanow (Bombay: 1947),
P. 24 and Introduction p. 11.

21°Ivanow, Imam Shah, p. 34, n. 1.

211pyhlawI, Akhbar, p. 430.

212Hooda, Specimens, p. 131,

2131pid., p. 132. Moman Chetamani, p. 56.
Anat Akhaddé, p. 1, 2 passim, also p. 5 where Ucch is

mentioned as the centre.

21Z‘Gﬁr Hasan KabiIr al-DIn ane KanIpa no Savand

in‘ RagE—la, p L] 87 .

\

2155ee 1ist in Misra, Muslim Commmnities, - .
pp. 58-59. Ivanow, Ismaili Literature, p. 178 and

_in Satpanth, p. 17.

2165 hlawt, Akhbir, p. 430.

217Ivanow, Sat th, p. 17.



218DihlawI, Akhbdr, p. 430. Hooda, Specimens;,
p. 131. ' '

219pihlawi, Akhbir, p. 430. Ivanow, Imam Shah,
pp. 43-45.

229A11 this is also to a certain extent illustra-
tive of a change in policy since Alamut times, among
Sunni rulers in India and elsewhere. In most cases
it appears that when the "heretic" threat died down
and was no longer regarded as a political menace, the
need to weed out such groups was no longer felt,
Albeit this is too wide a generalization and it mmst
be remembered that from time to time some rulers, as
noted above "suppressed infidels and innovation®.

221yvanow, Satpanth, p. 17, n. 2.

222 pnat Akhadd, p. 4ff, Moman Chetamani,

ps 57ff¢ The myth varies and in one case KabIr al=-DIn
at the age of six accompanies his father to obtain the

Imam's "dIdAr".

2237n addition to the Hindu appelations, the
role of the pIr was also compared to that of Muhammad,
more particularly in Jadr al-DIn's case. See Moman

Chetamani, p. 50.
y-4



zthhe concept was a very central one even in

the Fajimid structure, W. Madelung, "Das Imamat in
der Frthen Ismailitischen Lehre, " Der Islam, *XXXVII

(1961), pp. 55~58, and 61-64.

225,31 IshiZq, Haft bab, pp. 49-51, tr. 50-51.

226It is difficult to determine when the word

MiikhI first came into use. In the gnins: it is found
in what are generally considered later compositions.

Moman Chetamani, p. 51. Hooda, Specimens, p. 131.

227 sbove p. 16.

2281n the gensadlogies he follows Kab¥r al-Din,

Dhida, . p. 21. The traditional account are to be found
in Nanjiani, Vruttant, pp. 195-196. Chunara, Noorum
Mubin, pp. 350-351.

229Ivanov, Ismaili Literature, no. 669. The
development is discussed in Pandiyat, p. 01-0k., 1In
the Dhiia, it is listed after TAj al DIn, p. 21.

23oIva.now, Tombs, p. 54 and discusasdon in his

books cited in previous note.

2311bid., PPe. 52‘-550 Pa.nd.i at, Pe 050



232Lewis, Assassins, p. 138,

233 Interestingly enough, Ibn Bajjiitah makes a
brief mention of the Bohorads in his Rehla, who at the
time plied the inland and maritime trade in Gujarat.
Inb Bajjiitah, Rehla, tr. Mahdi Husain (Baroda: 1953),
P. 193 and note, and Appendix N.

. 23“Above, P. 41.

23SAn attempt has been made to define the
subject matter of intellectual history. See, H., Stuart
Hughes, Consciousness and Society (New York: 1958),
ch. I. He also discusses levels in intellectual
history as being "higher" or "lower". Popular ideas:
and folklore he includes in the latter level, and in
his words represents "what has seeped down" from the
first level after a generation or two of "cultural lag".

'2361 would suggest that if we take another
theatre of the da‘wa's activities, where today the
ethnographic condition of the people has not yet
undergone too great a change, a comparative study
with Satpanth would prove extremely valuable.

A possible group of IsmA¢I1I: comverts from the

NizirI period like the present Isma‘IlIs of Badakhshin
may be taken as a point of comparison. See

W. Barthold (and others), "Badakhshan," EI-,T,

P. 853 where mention is made of their existence.
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237‘Th:I.s feature has been noted by most studies
on Satpanth. Ivanow, Sat th, p. 40ff. Mujtaba Ali,
Origin of the Khojdhs, p. 51ff. Hollister,

Shi‘a of India, pp. 378-395.

2381vanow, Satpanth, p. 21. .

2391 évi - Strauss, Savage Mind, pp. 16-22,
where the idea is fully enunciated.

2L’oIvanow, Ismaili Literature, ~-Ne.852. For
the translation Hooda, Specimens, pp. 112-115.

2thor a general discussion on the concept
of Imfim in IsmiA‘Ylism see W, Ivanow, Brief Survey of
the Evolution of Ismailism (Leiden: 1952) pp. 54-63,

and for avatir see ™God," in The Hindu World, Vol I
pp. 396-397.

2l‘zAn example is a not teo distant series of
lectures, R.C. Zachner, Hindu and Muslim Mysticism
(London: 1960) and in particualr ch. V.
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the author, 1917.
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