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r:lse and spread of that sect:lon'o'r the N:ldr~ 

Is~'r1~ Da'wa wh:l.ch eventua11y gave r:lse to wbat ~I 

bas come to be known as Satpanth Is"'~1~sm. The 

spread :ln turn iDvo1ves studying the act:lv:lt:les 

and :ldent:l.1'ying the var:lous dà'~s or p~rs who 

came to India and spread the Satpant~ doctr:l.ne. 

It is fundamenta1 to the study of movements 1:l.ke 

Isml:' 11ism, tbat the historica1 context :ln whi.ch 

they spread be UDderstood c1early and it i~ on1y 
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to ~he techniq~e of·' propàgat:lon adopted by the da'wa. 

Hence the thes:ls is also concerned, _~s far as 

possib1e, to set out systemat:1~he histor:lcal. 
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in order to establish some sort of an identity for 

it. ----- \ 
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TRANSLITERATION, DATES, AND ABBREVIATIONS. 

Vith on1y a few exceptions, l have adhered 

strict1y to the trans1iteration scheme of the Institute 

o~ rs1amic Studies. These exceptions are primaT.'i1y 

of Arabic proper names, which have become fair1y 

cODlDlon in Eng1ish. Thus Is1am, Dot rs1b; the Yemen, 

not a1-Yaman; Oman, not 'Umml etc. Where Sanskrit 

and Guj~ti words are used l have attempted to def~e 

them upon their first appearance in the text and their 

trans1iteration is on the 1ines indicated in Benjamin 

Wa1ker's The Hindu Wor1d, (see the bib1iography). On 

the who1e frequent1y recurring vords such as da'wa, 

gnBn, d~'~ etc., are under1~ed on1y upon their first 

appearance to preserve the attractiveness of the 

manuscript. 

Dates, un1ess otherwise indicated, are in the 

Christian era. 

The names.of a few frequently cited journa1s 

and reference works have been abbreviated. They are: 

BSOAS Bu11etin of the School of Orienta1 and 

African Studies. 

EII 
Enc~cl0E!edia of Islamz Old Edition. 

EI
2 

Enc~cl0E!edia of Islamz New Edition. 

ra Islamic Culture. 

.m,Q Internationa1 Congress of Orientalists • 

JBBRAS- Journa1 of the Bomba~ Branch of the 

ROla1 Asiatic Societr. 



a 

J'RAS - JourDal.of the Royal. As:l.at1c ·Soo:Lety. 

JRCA.S- JourDa.1 of" the Royal. Centra1 Aa:l.an 

Soc:Lety • 

.m - Shorter Encyc1opaed:l.a of Is1aiD. 

., 
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CBAP'l'ER l ' 

INTRODUCTION . 

In 1866 public attention vas drawn by a case' ~ 

the Bombay High Court, whi~h came to be knO'WD. as the 
1 wAga Khan Case-. A certa:l.n minority section of a group 

. 2 
froID among the KhajAs, vas seek1ng to obta±n a de cree 

of the Gourt, to re.ove the XghA KhŒn' from his position 

and authority as spiritual head and hereditary ~ of 

the Kha.1h. 

Mter passiDg judgement ~.favour of the ,Xgba Kbi:D 

and his co-de:teDdants, the Judge, Sir J oaeph Arnould 

described the Kh3JAs as: 

na sect of people vhose ancestors vere Hindue in 
orig~, vhich vas converted to and bas throughout 
abided in the fai th of the Shia l)aami Ismaïlia; 
and vJ:;dch bas. a1ways been and' still ie boUDd by· 
ties of spiritual a1leg±ance to the hereditary 
Imams Of the Ismaïlis W .4 " 

i 

The case had necessitat~d resorting to historica1 

evidence in considerable det~ by both s~des,5 ~ the 

le'gal judgement in fact established the Kh~jl:s as part-. 

of a vider commanity of IsmA'~1~8 scattered aver the 
f 

vorld. The interest of scholars and Wester.n Orientaliste 

in particular vas further stimulated. by the case and 

sincé then'the historiography about the IsmK'~1~8 has 

evidenced a steady increase. Mach of the legend and 

myth that had been built around them has no. been cleared 

and ve have nov a considerably clearer perspective of 

1 

" 

1 
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their deve~opment in Is~amic history.6 ( 

One o~ the more interesting points raised in the 

case vas vith regard to the origin o~ the KhoJ~s and their 

couversion, thus high~ighting the extraordinary institution 

-' o~ the Is~'X~X da'wa.? Ve knov enough now o~ the out-
" 

~ines o~ Is~'X~X hi~tory to trace the york and ro~e o~ 

the da'wa against the changing background and ~ortunas 

of the movement itse~~.8 When active, the institution 

remained as the Most vita~ instrument, not o~y ~or 

propagating Is~'X~X ideas to others, but a~so for ho~ding 

together and organizing wide~y scattered sections o~ the 

community. Be~ore the rise o~ the ~irst Isma'X~1 state 
-

under the Fàiimids, the da'wa had sown the seeds o~ 

support in North Africa, which the. became the seat o~ 

the ~irst Ca~iph 'Abda~~~h a~-Mahdl.9 ~ the Fàfimids 

neared the end of their ru~e, pockets of the da'va vere 
- 10 

a~ready preparing to establish another centre in Persia 

and even after the Isma'i~is sp~it over the issue o~ 

succession upon the death of al-Mustan~ir in 1094,11 

sections o~ the da'wa had already aligned themselves 
12 to propagate in favour of their r~spective choices. 

Which in turn brings us to the furthermost theatre of 

activity ef the da'wa - India. 

This thesis is concerned then, vith tracing the 

rise and spread of that section ~f the da'wa which 

eventual1y gave rise to what has come to be known as 

Satpanth Isma'ilism.13 The spread in turn iuvo1ves 

studying the activities and identifying the variou$ 
~4 '-" da' ïs or pirs, who came to India and spread the 

Satpanth doctrine. It is fundamental to the study of 

, 



movements 11ke IsmK'~1~s. tbat the bistor~ca1 context ~D 

wbich they spread be understood c1ear1y and ~t is on1y 

ili tbis way tbat one can hope to tmderstand the inte11ectua1 

assnmp't~ons of the movement, in re1ation to the techni.que 

of prppagat~on adopted by the da'wa. Bence the thesis 

is a1so concerned, in as far as possib1e, t? set out 

systematica1îy the historical context within which Satpanth 

Isma'~l~sm spread, in order to establish some sort of an 

identity for it. 

The backgrotmd study is important because other 

forma of Isma'~1~ activity were present in the area. 15 

The various strands thus ne2d to be sorted out to provide 

a proper frame of reference within which such an 1dentity 

can be formu1ated. 

w. Ivanow'has attempted a study of the movement, 

the first of its kind using the original Satpanth sources 
16 by a western writer. Though sketchy, 1t 1s very help-

fuI in aiding the student to approach the subject. Bence, 

even if this thesis strikes out on a somewhat vaguely 

treated subject, 1t is hoped that the present york will 

fac1litate a deeper, more deta11ed analysis of the 

movement, not only in terms of 1ts historical development, 

but also its structure of religious thought • 

. Survey of the sources 

Notwithstanding the increase in the availab1lity 

of genuine IsmA'~l~ sources, there is however one aspect 

in which they bave proved somewbat disappointing - the 

paucity of histor1cal information contained in them. 17 

'.- . 
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This ~ many respects is equally true of Satpanth Isma'ïlism •• 

The followiDg analysis of the ŒOttrces is meant to cover 

both the pre-Satpanth period and the rise and spread of 

the Satpanth da'wa itself. The Satpanth sources themse1ves 

present interesting problems to the student wbich raise 

at this stage certain complications, as we shal1 see, ~ 

making use of them. The spade work already done on the 

pre-Satpanth period however makes the task of covering 

that period somewhat easier. 

\ 

The pre-Satpanth periode 

Sources for this period can be divided into two: 

the origLnal Isma'~l~ sources that have come to light 

and which contain references to the work of the da'wa 

in India. Secondly there are the writings of conteœporary 

and medieval Muslim historians of India, and the geogra

ph*raland travellers in whose works can be found references 

to the Isma'~l~a. 

Qa~I AbU ~anïfa al-Nu'màn, the Isma'il~ jurist and 

scholar18 who wrote his Iftitap-al-Da'wa wa Ibtida al

Dawlain 957 A.D~9 refers to the da'wa's beginnings 

in Sind. Further references are also found in another 
.. 20 

of his works, the Kitib al-Majalis wa al - Musayarat, 

The account in the former is corro~ted in accounts 

preserved in the work of the fourteenth century Isma'ili 
21 yemenite da'~ Idr~s 'Imad al-D~n; the 'Uyün al-4khbir. 

The aboya sources are supplemented by references 

in the work of other Muslim writers on IDd~a. References 

to the contemporary state of affairs are found in the 
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york of the trave11er a1-Muqaddas~.22 Further references 

are a1so found in ~_~2' and the anonymous geographica1 
24 

work of 'udDd a1-~X1am. 

Among the works of historians of the period in 

India the fo11ow:ing are among the more :l.mportant in their 

occasiona1 reference to Ism«'~1~s in IDdia: 

(1) Taba9~t -i- NIeir~ by Minb§j a1-Si~j J«zj~, 

comp1eted in 1260. 25 

(2) Ta'rDch -i- Mubb-ak ShA:hl by Ya\lya ibn Altmad 

Sàrhindl, written between 1428 and 14'6. 26 

(,) Ta'rDch -i- Firishta by ~d Q~sim Firishta 

written in the ear1y part of the seventeenth century.27 

It must be remembered that refere'nces in the 

medieva1 Mus1im source~ are on1y incidenta1 within the 

context of the main narrative. Whereas they he1p us to 

identify and cross-check other references, they contain 

no other information that wou1d he1p to estab1ish the 

rea1 identity of the groups mentioned. Furthermore 

references are a1ways to the Qar8mi~a28 or Ma1!pida. 

Indo-Mus1im historiography of the time did not wish to 

concern itse1f with the "base and 1ow1y· and spoke more 

of the deeds of great men. 29 Consequent1yaccounts of 

the Isma'11Is .tend to be co1oured by this attitude. 

Among secondary works by orienta1ists are two 

exce11ent monographs on the ear1y period of Isma'ï1ï 

activity in India. S. M. Sternts artic1e on the da'wa 
30 "1 in Sind and Abbas Hamdani' S wozok deve10ping the 

subject further, lay down the broad 1ines a10ng which 



-6-

the movement spread and the york in this thesis re1ated 

to the period, is based in the main on the ground:work 

they have already laid. 

The Satpanth periode 

There is at the moment, preserved among the Khojas; 

a body of literature which is given the co11ective 

appelation ~.32 In the commonity's tradition these 

are attributed to the various p~s who propagated the 

da'wa in India. The origins of this 1iterature rais es 

special problems. From the "Aga Khan Casew ve knov tbat 

it existed in a written form quite prior to 1866." 

Ivanow thinks they cou1d possibly have been written 

down during the time of Altbar.,4 It must he emphasized 

that the analysis of.) theSatpanth literature undertaken 

here is aimed more ~t posing problems of the historical 

methodology that needs to be applied to them; it is 

not a survey in the sense of evaluating them in their 

entirety. This is because, firstly there are avai1ab1e 

to me at the moment only a few of the gnans from the 

entire literature,35 and secondly,the prob1ems iDvo1ved 

in fuller analysis must avait a mach more detailed 

investigation and field research. Hovever, this in no 

vay makes it impossible to utilize the sources for our 

present purpose, because in any case they represent the 

oldest statement of affairs from the commanity about. 

i t s own origine 

wa 

If we were to classify the 1iterature typo1ogieally, 

should label it as part of oral tradition,36 inasmuch 

as wbat is preserved nov vas handed down in the commnnity 
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ora1~y unti1 it came to be written down. Most of the 

Satpanth 1iterature can be c1assif'ied f'urther as be·1oDging 

to the category of poetry. They are meant to be recited, 

either f'orma11y or as an act of' persona1 devotion. Each 

~ is set to a r~ga.37 This qua1ity of the gnbs is 

particu~ar1y va1uab1e for the historian, f'or it enab1es 

him in his ana1ysis to perceive at 1east one possib1e 

common factor ÙDder1ying the gnana;. Thus, if the process 

of' transmission was he1ped by the gnAns having this 

musica1 qua1ity, it raises the question of' how mach 

distortion is possib1e vithin the f'ramework of' a par

ticu1ar riga, presuming of' course that it remains 

constant throughout. In other words a major textua1 

distortion wou1d 1ead to a distortion of the riga. This 

in fact can be studied best where the ethnographica1 

condition of the group sti11 retains similar cu1tur'a1 

characteristics as its predecessors. 

Tied up with this is of' course the question of' 

1inguistics. It is said that f'orty-two 1anguages and 

dia1ects vere emp10yed in composing the gnans and yords 

ranging f'rom Arabie, Persian, Sind~, Punjab~ and 
38' Gujaratl: ) are to be f'ound among them. We know f'or 

iristance that the 1anguages of' ear1y Mus1im Sind vere 

both Arabie and Sind~.39 There are specimens avai1ab1e 
40 

of fourteenth and f'ifteenth century Gujar~t~. The 

app1ication of' historica1 linguistics~ theref'ore, to 

estab1ish links and thereby origins, promises to be 

quite productive. Another f'actor to be considered in 

this respect is migration. The c ommunit y, owing to 

pressures of' persecution and schisms, did not remain 
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4~ static. In the process it seems extreme~y ~1ke1y that 

this wou1d have affected the transmission of tradition. 

Ivanow think. that there were trans~ations from the 

origina~ after the spread. 42 However it vou1d be 

premature to pass such a judgement, unti~ it is determined 

vhat CODDDon basis the ma.teria~ preserved among the 

scattered groups haS, and then to ana1yse the changes 

that took p1ace. This however does not ru~e out the 

possibility of additions to it in the course of the 

da'wa's history in India, or interpolations by v~ous 

dissenting groups.43 The process of composing gnans 
continued among preachers of the community and ve have 

44 specimens composed as 1ate as the ~ast century. 

With regard to the content of Satpanth 1iterature, 

Ivanow ~abels it as "popularn • He goes on to add tbat 

it "never deve~oped learned theologica~ study, interest 

in the history of the community ••••• n.
45 Historians 

often tend to be impatient and even intolerant when 

confronted by such "popular" phenomena as Satpanth. 

Hovever this only serves the purpose of enabling 

superficia1 cognomens to be attached to the group 

instead of a serious attempt being made at understand

ing the interna1 function of such "popular" literature, 

and permitting the more constructive attitude of 

aDa:lysing the testimony vith a view t~ distinguishing 

the purpose of such traditions. In the case of 

Sa~pan~ it is always important to remember that the 

da'~s functioned in a generally Hindu~stic environment. 

The paramount need vas to establish a basis for' 

communication. The means were therefore vital as a 

channel for achieving the end. Furthermore, the 

( 
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tradition in the absence of any ful1-f1edged organization 

helped to serve as a focal point for group feeling and 

activity. To take for instance one example, that of. the 

miraculous conversion by one of the p~rs, as represented 

in the garb~s attributed to P~r Shams. 46 Besides the 

artistic value of the form of the narrative, it can 

also serve many other purposes for the readers. The 

questions that really need to be asked are how effective 

a meAns of preaching and propagation is the narrative? 

\ihat function does the "exaggeration" serve as a me ans 

of enhancing the present "converted" state of the reciter, 

as opposed to the previous state of "ignorance"? What 

purpose also do the symbolic expressions and stereotypes 

within the narrative serve? What the questions here 

are meant to suggest is an attempt to get at an 

understanding of the tradition as a means to studying 

attitudes reflected by the testimony and hence to arrive 

at a picture of the narrative reflected in terms of 

historical development. 

To sum up therefore, the attitude that would seern 

to be MOSt constructive in approach±ng the Satpanth 

sources, is that the historian confronted by oral 

tradition is in the same situation as one who ·studies 

written sources inasmuch as both must interpret and 

evaluate the facts to form a coherent picture of the 

past. In the case of oral tradition certain necessary 

auxiliary disciplines complicate the task of the 

historian and place a heavier burden on him. 47 The 

process of eva1uation needs to be detailed and 

exhaustive and in the meantime one must proceed with 

caution to sift whatever is available to make the task 
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easier. Material, as in Satpanth literature, may be 

extremely sketc~y in terms o~ history, yet when the 

value o~ oral tràditions as a means o~ historical evidence 

is analysed and understood, at least an assessment o~ 

probabilities can be made. 

Also preserved among the Kh~jas is a genealogy of 

p~rs who allegedly preached the Is~'~l~ da'wa right 

~rom its inception. This forms part of their dü'a' or 

~alat which the community's tradition asserts, was 

prepared for the Khojàs in their own language by Pir 

~adr al-BIn. 48 Genealogies in general must be regarded 

as highly suspect in terms of distortion of historical 

material, "because they form the ideological framework 

vith re~erence to which all political and social 

relationships are sustained and explained n •
49 In a 

close knit community like the adherents of Satpanth, 

rent as it was by schisms and prone ta considerable 
-50 secrecy in the face of persecution, the importance 

of maintaining such a genealogy with which it could be 

identified, in the absence of a more corporate identity, 
'---" 

cannot be underestimated. Hence it was naturally 

fitted in to lay down a chronology that could be 

harmonized with the ideological framework. It is 

therefore with a great deal of care that su~h genealo-
, 

gies must be used for the purpose of historical 

knowledge. In the same vein is another category of 

sources unearthed in his work on a breakaway branch by 

lYanow.This consists of historical works on the Imam 

Sb2hï sect written in the eighteenth and nineteenth 

centuries. The work vas undertaken by leaders of the 

sect who claimed des cent from the earlier p~rs through 
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~ S~ and ca11ed themse1ves Sayyids. The emphasis 

is on the period after the end of the fifteenth century, 

mere1y touching upon the ear1ier da'va. Together vith 

these are the various Shajaras (genea10gies) preserved 

by the ~taval1~s (overseers) of the a11eged shrines of 

the various p~s.51 

Reference to various pirs in historical and 

hagiographical works on Mas1im India are extreme1y scarce, 

but where found,he1p considerab1y to check information 

in the Satpanth sources. Among thes~ are the Mir'iit -i

A,Rmadï of 'Ali Mu.p.ammad Kha.n52 
and Sbaykh' Abd al-~qq' s 

Akhb4r a1-Akhyar f~ asrar al-Abriir. 5j 

The secondary 1iterature particular1y in Gujariitï 

that has cropped up during the course of the last 

seventy five years or so a1so deserve~ mention. The 

first was the Khoja Vruttant first published in 1892. 54 

In it the author used the corpus of Satpanth literature 
") 

avai1ab1e to him and a1so incorporated traditions 

about the History. Furthermore he was a1so able to 

secure the papers of one Pir Umeda1i, a sayyid of the 

sect who had intended to write such a history.55 The 

work however ref1ects a certain confusion in the use 

of material obtained from Mus1im historica1 sources. 

In 1905, a complementary work to balance the 

latter vas pub1ished, called Khojà Komno Itîhas (The 

history of %hê.'Khojii cOIIDDunity). 56 A further, more 

comprehensive work ca1led the Noorum - Mubin (Nür a1-

Mubïn) which covered the history of the Im§ms from 

'Ali onwards, was pub1ished in 19j6. 57 The Aga Khan 
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Case had thus stimn1ated a process of awakening within 

the commanity too, and these works represent an attempt 

to come to terms with a new se1f-image which had emerged 

after officia1 recognition had been accorded to them 

by the 1866 judgement. Often, therefore, idea1ization 

creeps into the works in an attempt to interpret history~ 

out. 

One fina1 source of information needs to be pointed 

It has been stated ear1ier tbat the da'wa needs 

to be studied within the general context of Isma'~lism 

and not as an iso1ated, unconnected phenomenon. Such a 

study haS now been considerably he1ped by the availability 

of a number of Nizar~ sources, and a parallel study is

now possible of the mainstream of the Nizar~s and of 

its sister movement in India. 58 

In summation, vith regard to the above survey of 

the sources, it needs to be re-emphasized that though 

the combination of sources at our disposal may enab1e 

a general outline of the da'wa ~- be drawn, ignorance 

about a considerable body of the movement still remains. 

Sternfs remark in connection with a study on an earlier 

phase of the Isma'ïl~ Da'wa holds equally true for 

this study: nWhat we know is negligible in comparison 

vith what we do not known •
59 



CHAPl'ER II 

PRE~ATPANTH ISMX' îLISM IN INDU 

Among the ear1iest contacts that-Isma'~1X e1ements 

had vith India is one mentioned by~sh~d a1-D~ 

Facj1a1.1ab.. In his history of the I$ma' Xl.~s prior to 

the establ.ishment of the F~Fimid Cal.iphate, he states 

that one wing of the da'wa was to work in "Sind and Hinda 

and then l.ater cites more specifical.l.y that among the , 
sons of ~19ammad b. Isma'~l., some had establ.ished 

themsel.ves around. Khurlisb, and Qand~r in Sind. 60 

Stern has shown that in Rash~d al.-Dïn's accounts of the 

da-!wa there is a certain amount of confuSion6l.and though 

we may not credit al.l. of the detail.s contained in them, 

at l.east we can be certain that Sind must have represented 

one of the targets for the da'wa even in its ear1iest 

days. 

Isma'Xl.ï sources on the other band make first 

mention of th~ da'wa's work in Sind, in rel.ation with 

the arrival. of a dâ'~ there in 883. He vas al.-Haytham, 

sent by the wel.1 known yemenite da'ï Abü al.-Qasim bin 

~awshab, otherwise known as Man~Ur al._Yaman. 62 There 

is no further mention of the succeeding seventy years 

or so beyond the fact that the nda'va-is sti1l. existing 

in Sind", in the If'titgt (which was written in 957). 
It had al.so apparent1y spread to neighbouring areas 

l.ike Gujarat. 63 

Earl.ier travel.l.ers 1ike al.-Mas'ud~ who visited 
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Mn~tan ~ 912 and al-I,iakhr~, who wro~e ca. 9'0-9" 
. -

speak of the rulers of MultKn as being Quraysh, of m..el.ine 
64 

of Banü SAma.~. so presumably the da'wa had not yet 

attained any political snccess. 

Further IsmA'ilï sources however introduce us to 

a da'~ who had success in winn1ng over one of the ru1ers 

of Sindbnd estab~ished a F~iimid principa~ity over the 
i 

area. The da'! however adopted .. a pe~s~.ive attitude 

towards converts to Isma' ~1ism :in the area and certa:f.n -
w{-Is~amic practices vere reta:ined by them. This 

caused concern in the Faiimid court in North Africa, 

where the Ca~iph al-Mu'izz was p~aced :in a predicament 

regarding the course to be taken in dismissing the da' ï. 

A riding accident to the da'ï ended the dilemma and a 

new da' l, ~1am (or :palim) b. Shayban. vas appointed. 

He vas instrumenta~ in further~ the Ismà'~lï cause 

and victorious in bis attempts to offset opposing 

elements. He also adopted a stricter line towards 

undesirable practices, and. destroyed an :1d01,65 

building a mosque in its place. A letter to the above 

~lam from the Caliph a~-Mu'izz, congratulating him 

on his work is dated 965; and Stern places the events 

surrounding the undesirable da'~ around 958-59. 66 

Al-Muqaddasï who visited Multan in ~5, pointed . 
out that the city vas Shï'a and that the Khuiba vas 

reci ted in the name of the Faiimid Caliph. A1so that 

they conducted the:1r affairs according to the instructions 

~rom Egypt, whither they sent continons envoya and gifts.67 

It is interesti~ to conjecture at this point the 
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various attractions that Sind bad in terms of F~iim~d 

plans for spreading their influence. Two factors emerge 

clearly. One is the geographic~l position of Sind 

vis-a-vis the operational da'wa centre of the area of 
68 the time - the Yamen. Oman, so Rashïd al-D~ tel1s 

us, was one of the objectives of the da'wa,69 and that 

may well have served as a stepping-stone to spreading 

Isma'ïl~ influence eastwards. The relatively independent 

status of the principalities before the F~iimid take-over 

also needs to be considered~ Though in al-MDqaddas~'s 

time, al-Man~Œrah, whièh he calls the capital of Sind, 

was still under a ruler paying homage to the 'Abbasids, 

on the whole, the area still remained relatively 

independ,nt and remote from the centres of power in 

the Muslim \~orld. 70 Bere,_ then, was an opportunity to 

establish a principality that would serve as a secure 

foothold in the eastern Muslim world. The second 

factor, which is equally important, was that of trade. 

By the fourth century and dur~ the heyday of Faiimid 

rule under ai-Mu'izz economic activity in North Africa 

flourished considerably.7l Lewis bas tried to show 

that the Faiimids were attempt~ to wrest the India 

trade.out of the bands of Baghdad,72 and Goitein, from 

his'studies of the Geniza papers, bas revealed the 

predominance of merchants from North Africa in the India 

trade. 73 Admittedly, the little that we ~~ of the 

history of economic activity in Islam and its influence 

on thepolitical conditions of the time does not permit 
, 

any substahtial conclusions. But we· can be certain 

however, that with the India trade becoming the backbone 

of the international economy-in the Islamic world,74 

~ 
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that economic and social factors were important in Faiimid 

expansionism tovards Sind. 75 

Another aspect of the da'wa in Sind in terms of 

problems of unifying doctrine in Fil~imid terri tories,., 

which Stern bas dea1t vith in some detail, also he1ps 

to throw more light on the nature and function of the 

da'wa's role in the Ismà'~l~ polit y, and may bear compar

ispn later with the york on the Satpanth Da'wa. From 

a study of works like the Da'il'im al-Islam of Qa~~ al

Nu'màn,76 it is possible to trace the attempts of the 

Fa~imid Caliphs to provide a common basis for their 

heterogeneous and widely-scattered adherents. The 

diversity of such adherents vas potentia11y a seed-bed 

for the rise of a wide variety of heterodox be1ief~, 

particularly in the case of Sind where the couverts 

brought with them a deeply-rooted background of varied 

practices. In view of the diverse nature of existing 

faiths in Sind- at the time, the problem must have caused 

considerable anxiety.77 The da'wa, though it worked 

in close co-operation with the central authority, yet 

for practical purposes functioned independently in the 

various Fa~imdd spheres of influence, and much depended 

on the dil'~ in charge. The policy of al-MU'izz, 

insofar as it '1.s possible to determine, seems to have 

been one of emphasizing the Islamic tradition and not 

compromising with what were regarded as un-I~lamic 

practices. 78 By establishing a principality, linked 

to·a thriving trade and cemented by a common ideology 

and allegiance, the FA~imids hoped to build their . 

cohesive confederation of states; in this light it is 

easier to understADd why the insistence on a strict 

:r 
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adherence to a common s~stem of be1iefs was so important 

and necessary. 

The subsequent history of the principa1ity is 

virtuaJ.J.y unkn.OWD. unti1 such time as Ma.\IJIdld of Ghaznah 

put an end to IsmA' ~1% ruJ.e in Mtt1t&.. The ruJ.er of 

MaJ.tan, AbU a1-Fat\l Dit'ùd b. Na.,r had had friendly 

reJ.ations with ~ Sabuk~ig%n. NevertheJ.ess Ma9mŒd, 

the J.atter's successor, apparentJ.y in order to enforce 

orthodoxy, marched)against him, in 1006. The enforcement 

was particuJ.arJ.y cold-b1ooded and hundreds of Isma'i1~s 

were said to have been slaughtered. 79 After a short 

J.uJ.l, Mapmnd revisited Multàn and de1ivered the coup de 

grace, completely subjugating the prOVince. 80 Hamdani 

argues that, at the time of this persecution, the 

Is~'il~s May have gathered around al-Han~ürah and allied 

with its Habbârid ruJ.ers. Ma\uniid, hovever, put paid 

to the ruJ.e in aJ.-Man~ürah too, in 1025. 81 Stern feels 

that~nthe later'phases of the history of Isma'ïlism in 

Sind and in India stand in no direct connection with this 

first successful attempt to establish territoriaJ. rule 

in SiDd n •
82 However, in due course ve find that though 

Isma'ïl~ sovereignity had been broken, their adherents 

still continued to persist onder the adverse conditions. 

~hermore there is the curions resurgence of the 

SÜlDra dynasty in the political 1ife of Sind, vhich 

reveals definite Is~'%1ï tendencies, albeit in a quite 

transformed fashion. 83 That the Isma'~1~ Da'wa had 

not ceased its activity in lIind, ve know from ceriain 

letters of the Fitiimid Caliph aJ.-MUstan§ir (who ruled 

from 1036-94) to the Ismi['ï1~s in Yemen. Tvo of the 

lettera estabJ.ish that in fact da'~s to India were 
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being appointed and rep1aced ~~ death, a11 the t~e.84 
~so, that IsmA'~1ism vas sti11 a factor of some 

consequence is attested to by the fate of a Waz~r of 

~d, ~snak who vas put to death by Mas'fld, ~d's 

successor, on a charge of having IsmA'111 sympathies. 85 

The exact nature of the da'wa's work and its re1ations 

vith the F~~imids in Egypt remains obscure. No doubt, 

the purging of the IsmA'11~s must bave 1ed to a change 

in policy by the F~iimids in Sind, and it is quite 

probab1e that links were ma1ntained through their a11ies, 

the ~u1ay9ids of Yemen, and da'va vas kept alive in 

India. 86 

The task of defining the role and nature of the 

S5mr~ dynasty, as E11iot has remarked, ais one of the 

MOst difficu1t prob1ems vith which ve have to dea1 in 

the history of Muhammadan India a •
87 They are first 

mentioned in an epistle written in 1033 by the Druze 

1eader Muqtana' to one Shaykh S6.mar Rajibà1 chief of 

the unitarians and seems.to indicate a considerable 

folloving. Whether in fact this SUmar R4ji~1 was the 

head of the da'va in Sind is difficu1t to say. He must 

certain1y have Àad:lsma'lll affiliations nonethe1ess, 

since Muqtana', after exhorting the leader to accept the 

Druze creed, asks him nto publish the hitherto secret 
88 doctrines of the sect". There can thus be no doubt 

that some variety of Is~'11ism vas surviving covertly 

after the purges of Mapmfid. Further accounts can on1y 

be culled by piecing together information we have from 

later sources. Continued "Qarmaiian" activity is 

mentioned by the thirteenth century writer Fakhr a1~D~ 

Mu~akshah. Af'ter the death of Su1ian Mas 'Bd in 1040, 
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they are said to have revolted in MaltAn under the son 

of Dà'üd "whom the Carmathians called the She1kh". When 

faced with the Ghaznaw~d army however, they fled to 

al-ManfUrah. 89 The wr~ter seems very susceptible on 

minor po~ts of historical accuracy; the exact details, 

therefore, may remain open to Question. 90 If the "She1kh" 

mentioned ab ove vere the same as .. Shaykh Sümar of the 

Druze epistle, then it would confirm further the connect~on 

between the Ismà'~l~s and the Sfimras. This can further 

be tied up with the account by ~Œr Ma'~Om of an uprising 

of the "men of Sumra ft who placed a man named SGmra on 

the throne. This was during the reign of 'Abd al-RasJüd 

around 1051. 91 Since Hamdani has already made an attempt 

to reconstruct the history of the sümras,92 it would be 

repetitious to go over the details again, and here ve 

can only note the continuity of Isma'~l~ activity in 

the area, and go on to examine certain incidents relating 

to the subsequent period, which may heip to throw 

f'urther light. 

As the Ghürid power eclipsed that of' the Ghaznawids, 

50 the latter's domination in India also came to an end. 92 

The Ghürid ruler Shi~b al-D~, relates Jüzjàni, "lad 

his f'orces to Multan-and delivered that place f'rom the 

hands of t.he Qarmatians," in 11759' . Previously, ve 

are told, during the reign of 'Ala' al-Dio ~u5ayn (who 

ruled from 1149-61), "Mulapidah emissaries came to him 

f'rom AlamDt and he treated them with great reverence". 

His succeS50r Sayf al-D~, hovever adopted a harsher 

policy towards them.-94 Shi~b al-Din's policy in Sind 

theref'ore cao be construed to be a continuation of this 



trend of rooting out IsmE'~1~s, wherever they cou1d be 
_ - _ .. ---L. 

foUDd. Preaumab1y, the object of bis attack vas a 

successor of SUmarRKjiba1. ;'A1~' a1-D~ vas 

assassinated iD 1206. J~ 1ays the deed at the 

door of the Ma1~da butthere is cons~derab1e confusion 

surrounding the many reports that are avai1ab1e about 

the assass~t~oD.95 The N~zlr~ Is~'~1~~power in 

A1am&t to which ~uzj~ evident1y re~ers was often made 

the scapegoat for a nnmber of assassinat~oDS, and ~ 

view of the vr~terls aff~1iat~ons it ~s apparent that 

this vas one more case in kind. 96 It seems more 11ke1y 

tbat the inc~dent had no bearing on Isma' ~1~ activ~ty 

in J:nd~a a t a11. This becomes further ev~dent in the' 

reportiDg of another episode that took p1ace ~n 12,65 

during the re~gn of Queen Ra.cJ.~yah. A group of Qarimi~a 

and Ma1~da, under one NOr Turk gathered at De1hi 

from the surrounding regions of Guj~t and Sind. 

They attacked the Masjid one Friday and a genera1 me1ée 

ensued. The rebe11ion'was eventua11y put dovn. 97 

Bamd~ connects this NOr Turk with one of the samra 
1eaders MnVammad T~r, and it ~s a1so thought that he 

may be the same person as NUr SatgiIr, tradit~ona1l.y 

recognized as the first of the Satpanth missionar~es 

in J:nd~a.98 The 1atter point ean be postponed unt~1 
our d~seussion on the movement ~tse1f but here ~t must 

be pointed out, as ~1iq Ni,~ has sufficient1y 

d~onstrated, tbat Nür Turk had nothing to do with 

Isld' ~1~s and. that the Dreal. nature of the event has 

been obseured by the confl.iets and controversies that 

marred the re1ations of NOr Turk with the SUnni 'u1ama 

of the dayn.99 
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Ve are fortunate enough in possessing some va1uab1e 

testimony on the make-up and cu1tuza1 habits of the 

Sumras from Ibn BaFFft~ah, the fo~eenth century Arab 

trave11er. He 1abe1s them "SŒmirah" and states tbat 

they bad been entrenched in the area for a 10ng time. 

They vere exc1usive in their eating habits and a1so in 

matters of marriage. Their centre vas a p1ace ca11ed 

Jan8 n % and their 1eader was Wanar. He himse1f was a 

Mus1im but governed over both Hindus and Has1ims. 100 

What in fact Ibn Ba~~ü~ah's observations confirm is the 

existence of vestiges of couverted groups from among 

the Isma'%1i principa1ity in Sind, and the existence of 

Hindu customs may either represent an inward orientation 

after the Isma'~1~ espa1sion or else a reflection of ~ 

taqïyah. Various factors prevalent after the downfa11 . 

of the Isma'~1~ state in India, comp1icate the defin;ng 

of the da'wa's activity in India. Firstly there was 

the break-up of the FaFimid dâ'wa itse1f into tvo, 

after the death of al-Mustan~ir. While the reports ve 

have covered mention clashes wlth the Nizàrï e1ements 

in areas west of Sind, there is no specifie evidence to 

establish any links between the Nizar~s and the Sümras 

in Sind at this time. On the other band the Mnst'a1ian 

branch and then later the rise of 1ayyrb~ Isma'~1ism 

with its affiliation to Yemen bring another dimension 
101 to the issue. The Tayyïb~ Da'wa is said to bave 

continued its activities in India, through its adherents 

in Yeme~ but again we are at a 10ss for evidence to 

connect them with the SUmr~s.102 A further major factor 

is the complex of military iDVasions and power struggles 

between warring groups l1ke the Ghaznawîds and the 

Gbarids in India. The instability this must have caused 
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wo~d have prec1uded any attempts to central1ze and 

unify scattered groups of ïsmA'~l~s. Consequent1y one 

suspects" that a group 1ike the SUmrAs attempted to 1so1ate 

themselves and york out a different 1dentity within the 

comp1ex alignment of forces. Their IsmŒ'îlism wou1d 

have either to be disguised or dispensed with ~ltogether 

if they vere to escape being associated vith the Mal~idah, 

and hence persecuted. This a1so exp1a1ns why in the 

course of time, such groups cou1d bave been absorbed 

into the Sunni faith byMUfi saints.10, A somewhat 1ater, 

but neverthe1ess interesting, episode 1s related in 

IsmA'~l~ tradition about the unsuccessfu1 attempt of a _ 

sisteenth century dà'ï cal1ed Dadu to win-back ïsma'i1is 

in Panjàb who had become Sunnis, but he vas expel1ed 

.from Sind and had to take refuge in Gujarat. 104 

Hamdani has suggested that after 1094 the SümTas 

may have struck out on an independent line, 105 but as 

we approach the main po~ion of our subject, 1t must be 

admitted that until some more materia1 comes to 11ght, 

the various strands of Isma'ilism that were deve10ping 

at this time must remain very much tang1ed up. Perhaps 

the most s1gnif1cant e1ement 1s that ïsma'i1i activ1ty 

in the area was far from having been ob1iterated, an 

indication of a tenacity of purpose one aspect of wh1ch 

vas to lead to the rise-and development of Satpanth 

ïsmà'il1sm. 



CHAPTER III 

THE SATPANTH ISMA'ÏL! DA'WA 

Genera1 Background 

~" 
The invasions of ~ of GhaZIlah into India, 

and subsequent MUslim incursions, bad certain ~ar-reaching 

effects on the nature of the po1itica1, social and 

religious structure of the area. The following digre~ 

sion, prior t~ the mainstream of the study of the Satpanth 

nà'wa is by way of tracing certain general trends re1ated 

to the situation in India after ~·s invasion and 

up to the thirteenth century. Here, though somewhat 

be1ated1y, it must be emphasized that the term ftIndia ft 

is uaed quite 100se1y - in the' sense in which medieval 

~s1~ geographers saw it - representing .their defini

tion of Sind,. and a1so inc1uding areas 1ike Panjab, 
106 Gujar«t and Kas~r. 

Perbaps the singl~ most decisive effect of the 

waves of Mus1im invasion of the e1eventh and twelfth 

centuries, and succeeding dynastie wars between the 

Ghaznawrds and the GhUrids, was a disruption of the 

power structures prevalent in the area at the time. 187 

The scattered Hindu kingdoms, particu1ar1y in Northern 

India, succumbed within an extreme1y short periode 

A vide variety of reasons have been put forward to exp1ain 

their co11apse.108 
By the beginning of the thirteenth 

century, the Dihlï Su1tanate was beginning to entrench 

itself in Northern India, conso1idating the advances 
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made poss1ble by the Indian campaigns of the Ghiirids, 

i.ts predecessors. The beg;nn:lng of a more centra1ized 

power structure over Northern India, to rep1ace the 

political fragmentation of the area, was in the making. 109 

Another factor which accompanied Muslim entrenchment 

in the area, vas the grovth of a Muslim society, co

existing in a now more plura1istic society, with the 

indigenous people. Once a f~ee and uninterrupted 

intercourse was established between areas like Sind-and 

Panjàb and the Mus1im countries to the north and north

east, immigration of Mnslims he1ped to swe11 nnmbers and 
110 bring about the rise of an Is1amic society. The most 

important of these "in terms of attempts to convert and 

breach the conf1icting natQre of the two cultures were 

the ~Üfïs. Ear1ier of course, there had been conversions 

of Hindus on a large sca1~ as in the Isma'ï1ï case and 
111 . 

the S~às. A1l the same, the differences of belief 

and the instinct of communal self-preservation of the 

Hindus on the one band and that of proselytization by 

the Muslims on the oUber, cannot have failed to generate 

considerable friction. If a1-Bïrünï is ~ be considered 

any judge o~ the attitudes that came about, the invasions 

were accompanied by the nmost inveterate aversions" on 
112 both sides. Thoug~~contemporary accounts of how the 

actual conversions took p1ace are scarce, once the 

mystics gradually began to organize themselves into 

silsi1ahs, the part they must have p1ayed in their 

more intimate and spirit~sensitive policy of inter

mingling vith the peop1e, cannot be underestimated. 113 " 
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The r.esponse of the indigenous peoples to the 

growth of a foreign dominated, plural society still 

needs to be studied" in detail. The caste system continued, 

and theessential features of their social and relig~ous 

systems continued without mucb change. 114 What ~s more 

d~fficult to surmise is the attitude that dwveloped 

among the various Hindu groups to the new power structure. 

There may have been a tendency towards isol~~, 

bordering on apathy.115 Ye are told that even the ~ÜfIs 
showed an avers~on to contacts with the state. 116 At 

best, perhaps, wbat the p1uralistic soc~ety was leading 

to was a mosaic of iso1ated communities wither t~ed 

together by caste affil~ations, or, as ~n the case of 

the jÜfIs, attached to a kar~qah. Notw~thstanding 

the ruling and the military classes, the broad base of 

social order must bave been these groupings, both 

soc~ally and religiously unintegrated and furthermore 

al~enated from wbat might, for lack of better terms, 

be called the military ruling class. (In addition 

there were the 'U1ama' whose role depended on the 

functions they served inside or outside the state 

machinery~.ll7 

The age-old,well-established commercial linkS'~ 

were further solidified by increased contacts with the 

vider Islamic world. The sea route between Aden and 

India created important links vith Gujarat,118 and " 

al-Idr~s~ testifies to a thriving trade between Muslim 

merchants and the ruler of Gujarat. 119 The overall 

picture that one gets from an admittedly very sketchy 

outline serves to emphasize that the complex society 
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of medieva1 India, 1ïke that of medieva1 Is1am, defies 

any s~1e cut-and-dried definition. It ref1ects an 

intricate and changing pattern of varying é1ites, 

vested interests, and c1asses, mirrored against a 

p1ura1ity of socia1, ethnic and re1igious groups. 

Simu1taneous1y with the period of r1ux in India, 

~he Isma't1ts outside India too vere undergoing consid

erab1e change of fortune. After the sp1it between the 

supporters of Nizar and Must'a1t in 1094, three major 

spheres of Isma'ïlt activity took shape. The first was 

the puppet Faiimid Ca1iphate which continued at 

Cairo, unti1 it vas fina11y ended by Sa1adin in 1171.120 

The second was the ~u1ay~id dynasty of Yemen, which in 

turn associated its~lf with the adherents of Tayyibï 

Isma't1ism, and, as mentioned ear1ier, maintained 

contacts with India. 121 The third was the Nizarï 

Isma't1ts, who, onder the 1eadership of ~asan -i

~ab~, entered in Lewis's vords na period of intensive 

development both in doctrine and in political action 

and for a while p1ayed an important and dramatic ro1e 

in the affairs of IS1am".122 

In the Saljuq dominion and the Iranian highlands 

there existed a number of Isma't1ï ce11s that had been 

estab1ished ear1ier under the Fa~imid Da'wa. The s~

ca11ed new da'wa of the Nizart~set about to construct 

astate based on a confederation of these "ce11s", 

aiming at a decentralized pattern. This atomization of 

power, as Hodgson has suggested, was appropriate to 

the times as, after Ma1ik Shàh's reign, the Saljuq 

dominions were parce1led out to the individua1 commanders. 
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Thus ir the Is~'~1~s wished to overcome the Sa1juqs 

they bad to subdue them piecemea1. 12, Tvo imPortant 

deve10pments re1ating to the Nizarïs and the Is1amic 

wor1d in genera1 need to be c1arif'ied here. The f'irst 

is vio1ent confronta~ion, not on1y at the po1itica1 
124 1eve1, tbat their state generated,_ but a1so the 

tremendous re1igious antipathy that they aroused in 

orthodox circ1es.125 JUzjanï as we bave ear1ier noted 

exemp1iries this attitude in many ways in bis accounts 

of them. 126J The Niz~ïs, re.1iziDg perbaps, afterthe 

Faiimid fai1ure, the futi1ity of their aspirations of 

"universa1ism", adopted a more inward-10oking attitude, 

intensified no doubt by the rejection of the rest of' 

the Is1amic vor1d. This then represents the second 

deve1opment, an interiorization of aapiration directed 

more in devotion to the ImŒm and as such the wh01e 

re1igious out1ook of the Niz~~s was becoming more 

persona1ized - even n~ÜfiC".127 It bas been necessary 

to point out these trends for the important reason that 

since Satpanth tradition c1aims to have originated f'rom 

the Nizar%-Da~Wa, a study of the 1atter wou1d seem 

imperative ir it in f'act -vere possib1e to 1ink the tvo 

in any vay. The broad features resu1ting from the 

coming of' Is1am to Inciia, and corresponding bands in 

Isma'ï1ism, therefore serve both as a background and a 

point of departure in the investigation of' the beginnings 

of the Satpanth Da'wa. 

Fir.st Phase: Entrenchment 

_ _ Satpanth tradition provides us vith a variety 

of accounts vith regards to its origi~ in Inciia. The 

various testimonies that surround the tradition typif'y 
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some very cbaracter.istie f'eatures of' its oral. trad~. 
As such they provide us vith an excellent oppo~unity 

to analyse them in terms of' the historica1 methodology 

that needs to be applied to sueh testimony and also 

that of' assessing their value in terms of' historieal 

content. 

, 
Taking the corpus of' the gn§Ds that ve have as a 

who1e, rather than representiDg any f'ixed chrono1ogieal 

order for the moment, ve f'iDd that the f'igure ~ssociated 

vith the beginnings of' Satpanth Isma'~ism in India is 
128 

~ur Satgür. Tvo episodes are re1ated whereby 

Ni.lr Satgilr established. himse!f' in Pitan and. Navasari 

in Gujarat. l29 The f'irst is where he enters a temple 

in Muslim dress and descrates it, by placing his f'oot 

on one of' the idols. The temple attendant remonstrates, 

only to have NOr Satgfir challenge the Rreality· of' the 

ido1 and then at his command make the stone iaslges 

dance and play music. Eventua1ly the king whose name 

is given as Jaysimhal,O hears of' the goings on and 

makes his way to the temp~e vith his own magician 

preceptor. ~ur Satgür performs more miracles in their 

presence and furthermore outdoes and humiliates the 

kingts preceptor. Eventua11y the king and bis subjects, 

convinced of Nür Satgürts power arè converted to the 

new f'aith. 

The second episode traees bis activities in 

Dhàrna.gr:t (now known as Navasari). In a nearby f'oresit, 

he attracts al1 the anima]s around him by his me1odious 

singing. The king of' the place Sürchand had a daughter 

named Pa1ande who had voved to eat venison every day 
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cooked by herse1f. On th8t particu1ar day her hanter 

hovever co~d not find a s~1e deer, as a11 had gathered 

around Niir Satgilr. On coming upon the scene he ~ormed 

the 1atter of the princess's desire. On the P~r's order 

a deer gave some f1esh to the hunter. When the princess 

sat down to taste it, she vent into an ecstasy and cried 

out to her father that her destined husband was in th~ 

vicinity. Subsequent1y Nür SatgDr vas eontacted and 

the marriage of the tvo performed in 1~ish sty1e. 

Thus the king and daughter too were won over to the new 

faith. 

In time, certain additiona1 traditions about 

N~ SatgŒr a1so came into existence, particu1ar1y in 

connection with who sent him to India. In works 

written after the tom of the century, two divergent 

traditions are recorded. One that he was sent by 

the Fa~imid Imam a1-Must~ir bi11ab to India to preach 

in favour of his e1dest son Nizar. 131 The second dates 

the event mach 1ater during the Imamat of Ha~an a1à 

dhikrihi a1-&a.1àm - one of the Imams of the Al.a.müt 

period.132 There is a1so an attempt to c1aim that 

he was in rea1ity the seventh Imam of the Isma'~lIs, 

M~ammad b. Isma'~1. The shrine of the Pir at the 

moment exists in Navasari and gives as his year of 

death - 1094. 133 Of the genea10gies that we have, 

one set associates Nür Satgür with Mupammad b. Isma'i1 

and in the others Nür Satgür is traced in a 1ine of 

Rirs that starts with-the Prophet as the first dà'i 

or pire 134 
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The value of all the above information, in terms 

of historical content would appear to be almost negligible. 

But if ve look at them as supposedly objective records 

of the past, we only distort their perspective and fail 

to grasp something of the essential function of oral 

tradition. To-take first then, the two stories of Nür 

Satgür's arrival in India and the su~sequent conversion 

of tvo rulers and attempt to relate them to other 

traditions. It is necessary to determine from the 

outset what the two traditions aim at, tbat is, to 

~iscover their intention and significance. It is 

certainly not aimed at recording history in the sense 

of exclusively seeking to enrich our knowledge of the 

past. Nevertheless it does prodnce a record of histor

ical facts and as snch May be construed to have a 

historical aime The accounts allege that Nür Sa~gür 

came from Alamüt, tbat he came to Gujarat and further 

that he was responsible for converting two rulers, 
---.... 

one of them the famons Siddharaja. Since we know 

that the same claim is made by the Bohora Isma'ï1ïs 

in favour of ·one of their da'ïs and also that a Sunni 

saint is reported to bave converted him too,135 it 

becomes clear that the accounts have definite motive 

in mind and as such are ILkely to betray distortive 

influence. In view of this, one is forced back to 

the meagre historical information available to pinpoint 

the exact places where such distortions are clearly e"~ 

evident. From accounts of the reign of Siddharaja, 

none confirm his conversion to Islam; he by al1 accounts 
. 136 

died a Hindu. The account that rur Satgür vas sent 

by Must~ir is definitely a later interpola~ion for' 

'\ 



it presumes the 1094 sp1it. A1so at some stage the 

Satpanth ~radition must have come in touch with the 

Bohora one or vice versa and both in order to justifY 

their respective "validity" claimed ~t their "da'!:" 

vas instrumental in converting the ru1er. From the 
... 

letters of Mast~ir noted above ve know ~or certain 

of the activity of Isma'~l!: da'!:s in the area during 

his Imamat and the Bohora tradition seems more re1iable 

on this point in tracing their origin back to Da'~ 

APœad, except that there were no distinct Nizar!: or 

Mast'alian adherents at this stage.137 The contradic

tion in such an interpolation with the claim that 

~ur Satgür came from A1~ can there~ore be explained 

by this intention to legitimize the validity of his 

mission as being linked with the Faiimid Da~wa. Ve 

are then left vith examining how valid the claim of 

his coming from A1amüt is. There is no reason to 

doubt that under ~asan -i- ~abb~~ and his successors ..., 
the Nizâr!: Da'wa's activity continued in the tradition 

as before, and particularly after the ostabilization 

of their state.138 Though there is no mention in 

their history of a da'!: being sent to India, it is 

hot impossible that they were cODScious of continuing 

previous Isma'!:l! activity there, more so since they 

must certainly have been aware o~ the continuation of 

the Must'alian Da'wa there. 139 Hence there is no 

cause for rejecting the claim that ~ur Satgür did 

originate ~rom ~lamüt. There is no way of determining 
\(-

when he arrived or which Imam sent him there, b~t if 

ve accept the tradition o~ his having been dispatched 

by ~asan ala dhikrihi al-salam during the reign of 



Bbtmft II, then it probably means that he ~as part· of 

the new wave of mystics and immigrants who were coming 
. 140 

to Gujarat then. 

The traditions attempting to link ~ur Satgar 

vith ~~ammad b. Isma'~l, is Most certainly apocryphal, 

and so is the attempt to place him much earlier in 
. 141 

the genealogies than he could possibly have been. 

Al1 this caa be explained by the attempt of later 

Satpanth tradition to provide the valid ideological 

background necessary for it to be identified with the 

mainstream of Isma'!lism. However what it does tell 

us about the need to seek this justification is far 

more important. It is possible in this way even to 

.attempt a cbronology of the development of the whole 

corpus of tradition, particularly by studying these 

distortions~for they reflect on the part of its 

preservers a constant striving to associate Satpanth 

with past forms of Isma'ïlism, and seek to reflect a 

continuity of that tradition. Some of the traditions 

Just telescope the activities of the da'ïs, starting , 
with Nür Satgfir and these, I would suggest,~tend to 

represent earlier stage.142 Some traditio~ as in 

the case of the two. stories·analyzed, betray 

interpolation and these are probably therefore a 
143 later development. What we are thus left with in 

terms of precise historical data is very meagre but 

on the other·hand, the testimony when analyzed 

closely reflects considerable information about the 

aspirations and motives underlying the tradition, 

and therein lies its true value. 



Vith regard to the origins of Satpanth lSma'i1ism 

in India, ve are therefore 1eft very mach in the dark 

and our conc1usions consequently can be at best,specu-

1ative. The evidence suggests that Nitr Sa:tgür .vas:> probably 

among the first representatives of the Nizàri Da'wa's 

attempts to propagate their cause in India. The Hindu 

milieu in which he is a11eged to have acted is suggestive 

of a newer orientation, if ve compare this vith the 

po1icy of a1-Mu'izz discussed ear1ier. There cannot, 
... 

it appears, be any connection between the Sümr8s and 

Nür Satgür, there is no evidence to 1ink them, ,nor, 

as ve have marked
k 

had he anything to do with the Di1hi 

revo1t of 1236. 14 Yet the existence of an Isma'ill 

oriente4~group 1ike the SÜInras May have stiDm1ated 

Nizarl da~is to win them to their fo1d. Al1 ina11, 

it must be admitted ~hat the point of the exact origins 

of the movement in India, is still open to further 

investigation when more sources become availab1e. 

The second figure of major importance in the 

traditiona1 accounts of the da'wa's activities is 

pir Shams a1_nin. 145 Once again 1egends cloud bis 

origin and 1ife and we are 1eft" vith a figure, in 

many ways even more enigmatic than Nür Satgür. 

In the gnans, we find certain dates associated 

with the activities ofShams in India. The first of 

these is the year Samvat 1178, i.e. 1122 A.n. 146 

Another is where $hams makes a promise to meat two 

disciples in tha year Samvat 1207 {1151 A.D.~.147 
9f wall known figures associated vith him in India is 



the Mul.tbi saint Ba.hA:' al. .~ Zakariyya, who died in 

l.262 , vith whom Shams is said to bave come into confront

.t~OD during his stay in Mul.t§n.l.48 In the gn8Da 

attributed to Shams, reference is made to Qasim Shahl.49 

as the Daàm of the tilDe. Al.amIlt, as is vel.l. known was: 

razed in l.256 by the Mongol.s and after that the history 

of the Ismà'~l.ls and their Imams enters a nev stage. 

The chil.d of the l.ast of the Al.ami1t Imams Khür Shah, 

is said to have been taken to Adharbayjan, and we hear 

of him l.ater as ImAm Shams al.-Dïn Mtiparnmad.1.50 Qasim 

Shah, in the earl.iest Nizarl Isma'ïl.ï geneal.ogy extant 

is the name of two of the three Imams that fo1.1ow 

immediatel.y after him. 151. Ivanow, dates the year of 

Imam Shams a1-Din's death around 1310. 152 Thus if 

Qasim Shah were to be the Imam during Shams.' time, it 

wou1d extend the period of his activity into the 

fourteenth century. Further deve10pment of the tradition 

is attributed to another gnan where he is made the 

same person as Imam Shams a1-Din Mll~ammad.153 The 

genea10gies add another 1ayer of confusion to the 

growing tradition by giving us further dates. His 

year of birth is given as 1165 and he is aaid to have 

died in 1276, and to have originated from the region 
~ b - . p . 154 o~ Sa zavar ~n ers~a. 

Taken within the context of what we know of 

Isma'ï1~ deve1opment~at the time of Qasim Sha~, it 

becomes possibl.e to see some of the traditions in a 

c1earer perspective. A 1itt1e known schism took 

p1ace in the community's history upon the death of 

Imam Shams a1-Din MuJ;1annwad. Tvo branches w'ere formed, 
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one of them giving a11egiance to Qàsim Sbah. 155 In 

a11 probabi1ity the attempt to associate Shams with 

this Imam wou1d appear to be an assertion of the 

tradition in India to a1ign itse1f behind Qàsim Shah. 156 

This wou1d tend to be further confirmed by additiona1 

materia1 growing around the figure of Shams. In thé 

1ater works, he is confused vith a Shams a1-D~n who 

gave a11egiance to one Q§sim Sh&h and vas the founder 

of the NUrbald3sbtya order in Kashmrr. His activities 

however took p1ace we11 tOyards the end of the fifteenth 

century.157 As the growing Satpanth tradition sought 

to seek its ear1ier identity and at the same time came 

into contact with other ShX'ite trends, the need to 

find a starting point for itsown origin must have 

been fe1t and subsequent1y its own originators were 

ama1gma.ted--rith--better known figures. This a1so 

exp1ains to an extent hoy Shams a1so came to be identi

fied with the master of Ja1à1 a1-Din Rümï - Shams 

Tabrîz~, another thirteenth century figure. 158 Ivanow 

has aiready he1ped to exp1ain hoy the identification 

vith Imam Shams a1-Din ~J~ammad is apocryppa1. 

Satvenji Ve1, the work a11eged to be tha~of Nar 

MU~ammad Shah, one of the 1ater figures in Satpanth 

history, attempts to arrange the historica1 materia1 

to substantiate the author's own c1aims to be the new 
Imam. 159 

Another extreme1y interesting, though 1ater c1aim 

is to make Shams the descendant of the Itbna 'Ashari 

Imam Müs§ Kà~im. Though this is understandab1e in view 

of possib1e taqiyah being practised by the fo11owers, 



vhat is more amazing is that the present preservera of 

Shams's shrine in Mu1t~, as we11 ls those of Nür Satg6r's 
- 160 

shr~e sti11 regard themse1ves as staunch Itbna 'Asharis. 

The 1ater genea10gy of the pirs puts him twenty~ 

third in the 1ist. This taken in conjuncti.on vith the 

attempt to relate him to Qasim Shah, probably refleets: 

another ftforcing" of genealogies to update the growing 

tràdition. 16l 
As Nanjiani suggests, Pir D~dü when he 

came to India during the sixteenth century, in his 

effort to organize the community, systematized the dü'a' 

and it seems quite conceivable ~t at this later stage, 

Most of the attempts to detail the 1ives of the pirs 
162 a$well as their genealogies took p1ace. The 

stratification of tradition once again leaves us very 

mach in the dark concerning the exact details about 

Shams. By a process of e1imination, we can conclude 

that aspects of his personality that led to.confusing 

him with Shams Tabrïzi and Imam Shams a1~in Mo-pammad 

are apocryphal, but that still leaves the earlier dates, 

as weIl as descriptions of his activity around Multan. 

There is nothing to suggest from what we know of 

Baba' al-Db Zakariyya tha.""t .he did have the alleged 

confrontations with Shams; on the other band this is 

probably a symbolic vay (by using a well-known figure) 

of portraying the process of preaching within the milieu 

represented by Mult~. A point of interest in Shams's 

activities is that unlike Nür Satgür, he is represented 

as working within Muslim and Hindu groups. Furthermore 

there are traces in the ~s of attempts at organization 

under Shams, by appointing a head over the converts 



iDstructing them to pay tithes.16, it is d~~icu1t 
to dismis. outright such traditions since they mirror 

<'>,. 

no s1gnificant historica1 motive and are therefore 

probab1y geDDine re1ics of such attempts at organization. 

On the basis then of having p1aced Niir sat~ duriDg 

the period of attempts from A1amŒt to extend its spheres 

of inf1uence, it" can be farther argued that Shams 

represents either a continuation of activity under 

NOr SatgŒr, as tradition wou1d have it, or perhaps 

another arm of the da'wa duri.ng the same periode NŒr 

SatgŒrls activity is confined most1y to Gujar§t. Shams, 

in that case may we11 have struck out in the direction 

of Sind, the scene of the ear1iest ism§'~1~ activity 

in india. There is however an added comp1ication, for 

tradition makes Sbams trave1 through Badakhsban, Litt1e 
164 Tibet and Kashmïr before coming to iDdia. There are 

instances a1so of hiID having work" in Benga1. 165 Though 

we know something of ism4'~1~ activity in BadakhshŒn, 

after the fa11 of A1amfit, there is no evidence to re1ate 

Sbams to the area. 166 Since Shams is made the son of 

one ~a1~ a1-D~, who was a1so a d~'~ and was a11eged to 

have been descended from a 1ine engaged in da'wa work, 

this wou1d seem to be a further instance of "te1escoping" 

activities over a 10ng period, to that of a sing1e 

da,~.167 Census reports taken in the Panj~b, during 

the last cantury show remnants of a group ca11ed 

Sbams~s, f0110wers of npïr Shams Tabr~z~ (sic!) the 

great saint of Mu1tb.· They however were known to 

be paying a11egiance to the N:tz~~ line of imams; at 

the tilDe of the census. Their number vas greatest around 

Sia1kot and the minor ethnographical details evailable, 



~ 11ke their Hindu observances, suggest evidence of 
168 possib1e da 'va actiTity in this area. The question 

then remains of how va1id are the ear1ier dates 

preserved about hia. As a matter of choice, the 

ear1ier ones wou1d be more preferab1e tban the 1ater 

ones vhich definite1y ref1ect distortion. The exact

ness of the ear1ier dates must hovever sti11 remain 

a moot point. In this case both Nür SatgBr and 'Shams. 

stam for tbat period of Nizar~ Isma'~1~ activity in 

India which coincides vith the A1am6t Period, extending 

it as the case May be, not mach 1ater tban the fa11 of 

their sta te in 1256. It woul.d ther~ore be pertinent 

at this stage to take stock of the spread and nature 

of their activities, ~icu1ar1y as they are ref1ected 

in the ~, more vith a view to see if any particu1ar 

trends in this deve10pment can be dis=cerned. 

The pattern of propagation re1ated to Shams 

fo11oYs~more or 1ess the same structura1 set of events 

as in Nür SatgGr. Sbams performs mirac1es of an 

extraordinary nature 1ike bringing the sun dOYDJ he 

is a1so successful. in couverting a rul.er. 169 In th&. 

-garb~s, the theme of iIIVo1vement is evo1ved in greater 

detai1, by making Sbams participate in Hindu ritua1; 

and having maneuvered himse1f into their festivities, 

he uses the event as a baSiE for spreading bis ide85. 170 

Baving hinted ear1ier that this type of ora1 tradition 

ref1ects certain basic motifs, v~ can now attempt to 

ana1yse wbat these are as they appear :ln the tradition. 

Lévi--- Strauss has I;U"gued :ln a stiudy on mythica1 

thought, that in it. the argument proceeds from a 



concept of structure to a fact or a set of events whos-e 

function it is to make the structure apparent.171 In 

other words, mythica1 thought because it is not concerned 

vith presenting any objective record of events, orients 

its examp1es more towards making the structure itse1f 

apparent. It can ooÏl·sequent1y, disregard 1aws of 

sequence; time and p1ace and concentrate on i11ustrating 

the structure. It is this, I vou1d suggest, that ve 

find mirrored in the stereotypes we have of conversions 

~rac1es undertaken by the two figures. As' a 

possib1e mirage of rea1ity, such stereotypes represent 

the ear1y period of Satpanth tradition which is concerned 

with the interaction resu1ting from spreading the da'va 

in India. It ~~ a1so for this. ~eason that the persona1-

ities of the p~s have taken on the co1ouring of the 

cu1tura1 mi1ieu they fUnctioned in. The pirs emerge 

as Hindu Yogis or ,üf~ mystics, as the case may be, 

working a1most within the forces current at the time. 172 

This is a point which vou1d he1p in understanding 

much more c1ear1y, the deve10pment of Satpanth re1igious 

thinking as we find it ref1ected in the gnàns. a$ we11. 

I wou1d argue then for the purposes of tracing the 

historica1 deve10pment of the da'wa, that these stories· 

represent what may be termed the period of entrenchment, 

when the pirs estab1ished the first foot~o1ds in the 

two major regions of Sind and Gujarat. The exact nature 

of the activities fo11owing upon this ear1y period of 

entrenchment is extreme1y difficu1t to determine bu~ 

the traditiona1 accounts may aga in serYe here a$ 

furnishing ·further trends in the deve10pment of the 

da'va. The most striking aspects of these is the 
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mobility of the p~rs, particu~arly in the case of Sbams~7' 
A2so, there is the association of faithfu~ disciples 

vith the main figure174 and if we accept the reference 

regarding the organization of groups under a hea~ 

mentioned earlier, then it can be surmised that the 

spread of the mission was undertaken by establishing 

such little ftpockets ft of followers along the route. In 

the absence of any centralized authority (there is 

no evidence to suggest that this did exist then) these 

npocket~ presumably continued a~ independent units. 

It must also be remembered that the identity of such 

groups would be extremely difficult to discover, 

particularly within the complex of the pluralistic 

society that vas developing in India after the Muslim 

iDvasions. l75 Further the continuation of Hindu 

c~tural traits acted as a cover for the Isma'ïlï 

tendencies and in view of the policy of persecution 

that we have noted earlier, there seems every reason 

to suppose (as it is also intimated in the traditiona1 

sources) that taqïyah was being practised.~76 In all 

probability these groups survived side by side vith 

the growing silsilahs of the ?ÜfIs and in the eyes of 

the state, co~d not be distinguished as a distinct 

Isma'il! grouping. 

As compared to the Fa:~imid da'va in Sind, the 

Most singu1ar contrast is the development of a 

non-political orientation around the da'wa. The 

references to the conversion of rulers probably reflects 

the urge to revive the ambition to match the period 

of earlier glory in mythical terms. Most of the 

... 
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OODVersi~n must have been at the popu1ar 1eve1. 

Isma'~1ism had many adherents in some form or other 

the sümr§s and the Dih1~ revo1t of 12,6 testify to t~s 

some of these may have been reabsorbed by the DeY da'wa. 

In addition it seems that it ie most1y from Hindu group& 

that the ney converts vere drawn. The agricu1tura1 

and trading simi1.es that abound in gnKns associated 

vith Shams, hint that these vere most1y the prof"essiona1 

yorking castes.177 In a1.1 ~his, the historica1 

persona1ities of these two ear1.y p~rs rema.:ln a-~e

out1ine. The mythica1 character of the core of the 

tradition they 1eft behind and the subsequent layering 

of variants that grew about their exploits, as the 

tradition itself vent through interaction and change, 

a11 1eave the historian grasping a nnmber of strands, 

none of vhich permit a substantia11y coheren~ picture 

of the men who set into motion the who1e tradition. 

Second Phase: Consolidation 

Having ana1ysed what can be termed the in1:tia1 

phase of the da'va's activity in India, ye approach 

in the gnan 1.iterature a second -phase, vhich is both 

a period of consolidation as we11 as something of a 

watershed in the institution's deve1opment. A 

corresponding nb1.ank" period except for minor detai1s 

is visible in the history of the Nidr~ Isma'-I:1I:s 

e1sewhere, unti1 s,Ch time as the so-ca11ed ADJudan 

reviva1. of the fifteenth century.178 

A "farzand" (son) of Shams is said to have 

continued propagating after him. His name is given 

as Nâ~ir a1-D~. His successor is ca11.ed Shiba~ a1-
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Dïnf a1so ca11ed 9~ib a1-D~ e1sewhere; but there 

are no biographica1 detai1s pre served, except a remark 

to the effect that their da'wa was conducted in seeret;79 

In the genea10gies they sueceed one another after 

Shams.18~ Ivanowdiscounts the va1idity of the da'wa 
• 

being continued by an ammediate descendant on the 

grounds that such a term implies an attempt to es~ab1ish 

"spritua1" descent and possibly to claim Shams as an 
181 ancestor. On the other band, it seems equally· 

conceivable, once the da'wa had been set into 

motion, and considering the fact that after Alamüt, v.:' 

the possibility of a centralized Isma'I1I head-quart ers 

existing is fairly remot·e; that the organization of 

such a distant da'va was made independent. In such 

a case then if the p~rs did have able offspringf the 

task May have been entrusted to them. There are 

however two entirely unrelated events that may help 

to throw some light on the background against which 

this second phase was developing. The first is 

connected with the campaigns of Timür in Per~e 

towards the end of the fourteenth century, "he had 

the merit of extirpating a band of assassins vith 

which the north-western provinces of Persia vere 

infe~ted".182 The second took place in India during 

the reign of Firüz Shah Tughluq who came to the throne 

of the Dihl~ Sultanate in 1351. 183 During his time, 

he carried out a policy of suppressing extremist 

sectarian manifestations, among whom vas a group of 

Rawâfii.184 There is no way of ascertaining whether 

this last reference may have included any followers of 

phe pirs; nevertheless it serves to indicate the 
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tension under wh:1ch the da' va 'W'orked and also ties :i.n. 

vith the reference tbat the p~rs were work:1ng in secret. 

The persecution :i.n. Persia illustrates a simi1ar 

dimension concerning the Isma'~l~s there and, vbat is 

more important, cbaracterises the instability of the 

main centre of their activity. The immediate disruptive 

eff'ects of' life :i.n. Persia, f'ollowing upon the Mong01 

invasion and continua1 periods of uncertainity prior 

to and during Tïmür's ravages, 185 must have meant 

that the Imams and their adherents had to keep on 

the move a11 the time, unti1 the period of' their 

subsequent stay in Anjudan, where a certain degree of' 

quiescence was achieved, and permitted the commencement 

of' a revival. 

The f'igure in the da'wa's deve10pment to whom the 

consolidation is attributed is P~r ~adr al_Din. 186 

It is once again f'utile to look f'or a record of' direct 

biographical details ~ the gnans and the task of' 

reconstructing his period of' activity theref'ore needs 

to be f'ollowed a10ng the lines adopteq f'or the ear1ier 

pirs. The importi;;'of' having two predecessors bef'ore 

~adr al-Din and after Shams, is that a genealogica1 

continuation is being affected b~ the traditiona1 

sources. We hâve aiready noticed the tendency to 

abridge historical sequences which seems to be built 

into Satpanth oral tradition. Tbere is reason to 

suppose that the nam,s of' SDme minor figures, operating 

under the tense condi t.ions may have dropped out of' 

the genealogy entirely. One cannot also discount the 

factor of' continuity of' the da~a~5 activities, the 
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more so after the period of entrencbment and ~ic~arly 

after à1.able groups had been won over and organized 

to a certain extent. The two figures that br:ing us 

up to ~adr al-D~, consequently are l~ely to indicate 

a divid~point between the "blank" period and the 

resurgence under a new wave of the da'wa. 

The biographical data for ~adr al-Din is provided 

by the Shajara which gives 1290 as his year of' b~rth 

and 1380 as that of' his death. 187 Other dates in later 

preserved tradition vary, one set being closer to 

the above, while the other puts his death as far back 

as 1416.188 Basing our analysis of these dates on the 

structural "telescoping" evident in the genealogical 

details, one Can conclude that they are the outcome of' 

a much later attempt to bring some time perspective 

to the activities of' the da'wa as a whole. 

The Imam associated with ~adr al-Din throughout 

the gnans attributed to him, is Imam Islam Shah. 189 

Some concrete evidence as to the existence and period 

of such an Imam is af'f'o"rded by the existence of . 
archeological evidence in AnjudàD.. The inscriptions 

on the mausoleum, at-:least, enable~;us to date the 

period of Is%am Shah to around 1480.190 The surname 

Islam Shah, however is one connected with a number 

of Imams, al~ apparently representing the period 

of aèttlement, before and around Anjudàn. Furthermore, 

according to Abü Is~q, who is our earliest Nizar~ 

source besides the inscriptions for listing the Imams 

of that period, there are six Imams between S~ al

Din Mu:tlammad who as we have seen, lived' around 1310, 
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and the Is1àm Shah of aro~ 1480.191 Thus, assuming 

tbat each Imam r~presents a generation, ve wou1d bave 

a tota1 of eight generations within a period of 170 

years or so, a distinct feasibi1ity. Such a chrono-

10gica1 reconstruction of course assumes that the data 

ve have about the Imams, at 1east in Abü Is9àq, bas 

more validity in terms of historica1 detail than the 

corresponding genealogy preserved in the Satpanth 

tradition. Such an assumption, it can be argued, is 

more acceptable, because Abü Is~q i~ not only earlier 

but also much nearer the main centre of Isma'ili 

activity and hence less likely t~ dis play distortion. 192 

The gnans also indicate an awareness of the main 

centre af activity 

the Imams resided. 

themselves reflect 

in their re~'erences ta places \'lhere 

Nanetheless, these references 

a growing a stment. The general 

term used is Sahetar-dip, literally referring to the 

" Northern, Continent", a traditiona1 appelatian in 

Hindu cosmology applied ta Persia and Iraq.193 Earlier, 

in gnans relating ta Nür Satgür's activities, we have 

noted references ta A1amfit specifically, but in the 

gnans attributed ta 

indicated are Kahak 

know for certain of 

~adr al-Din, other specifie places 

and later Shahr-i-Babak. 194 Ve • an Imam buried in Kahak during 

the early part of the eighteenth century and also B~ 

a:- later Imam residing in Babak, in the secand half of 

the same century. The important thing to note about 

Kahak ïs its relative contiguity to Anjudàn. 195 What 
... 

in fact this does tell us about the Satpanth tradition 

as a whole is a closer awareness of its roots, due 

to growing links with the Imams in Persia, particularly 

, 

\ 
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during this later periode This u1timately rerlects 

onto the gnan literature in as mach as we find a 

constant uupdating" both of names and places. The 

clue that this provid-es about the activities of 

P~r ~adr al-Din and its relationship vith Persia are 

however slightly tenuous, but give us enough grounds 

to spec~ate on. The somewhat precise dates we have 

in the genealogy try to bridge the "blank" period by 

making ~adr al~in a direct descendent and appear 

consequently to be uforced". I would therefore agree 

with Ivanow's very generalized placement of him between 

the second half of the fourteenth and beginn;ng of the 

fifteenth centuries;196 but add a qualification, that 

the emphasis should be around the turn of the fifteenth 

century, possibly coinciding with the period in Persian 

Isma'~l~ activity, when the Imams were Just beginning 

to find breathing space after T~'s ravages. 

The most significant aspect of ~adr al-Dïn's work 

that we can glean t'rom the gnans and the traditional 

material is the establishment of Jama'at-Kbanahs 

in India, and his preaching of the da'wa openly.197 

Three such Jama'at Khanahs vere built, one-in Kotda 

in Sind, the second in the Panjab and the third in 

Kashm~r, and the names of aIl three heads of these 

communities are also preserved. The centre of the 

4a'wa's activities is said to have been Ucch. 198 The 

extent of the organization indicates a considerable 

growth in the size of the co~ty and also hints at . 

a less covert approach in the da'wa's activities. One 

possible explanation of the latter phenomenon is that 
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after the thirteenth century as )he activities of the 

~ijfï~saints intens1fied and a pàr~11e1 reviva1 in the 

shape of the "Bhakti movement" b~an to emerge,199 the 
i~ 

neàd for secrecy vas fe1t to be 1ess ~perative. Someone 

11ke ~adr al-D%n, cou1d either shape a movement on bis 

own, as eventua11y seems to have been the case, or begin 

by associating vith a group, es~ab1ishing himse1f and 

then setting up an organization of his own. A1l the 

same, a group of Nizar~ Isma'~l~s cou1d we1l merge 

under the guise of a kb~Dqah vith simi1ar organization 

so abundant at the time.
200 

The state of the Dih1~ 
Su1tanate a1so underwent considerable change, following 

upon the invasion of T~'s armies in 1398. Disintegra

tion set in and this may to an extent have 1essened the 

policies of persecution that had been undertaken 

earlier by the likes of Fïrfiz Shah. 201 

Another pointer to a re~~è~ing of Isma'~l~ 

adberents under ~adr al-D%n is an a1leged visit to 

the Imam to submit collection of tithes from India. 202 

This raises an interesting question with regard to 

the economic organization of the da'wa's fol1owers. One 

gnan contains a snbstantial·amount of guidance 

concerning trading matters and, though Ivanow has 

some reservation about these,203 it wou1d appear 

likely that, in urban areas and particularly if there 

vere Isma'~lïs participating in the coastal trade of 

Gujarat, these references provide clues to establishing 

not on1y a religions unit but also of giving it a 

strong economic basis. It vas also perhaps in this, 

that the attraction for some of the converts May have 

\ 
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1.ain. On somewhat firmer grounds, ve have some ev:idence 

of the methodo1.ogy· of $adr a1.-D~'s preach:ing, in the 

cognomens by which he :is designated :in the gn&ns. Three 

appe1.ations are most~y used, ~shchandra, Sabàdeva 

and BargUr.204 Each symbo1. may te1.1. us something about 

his activity particu1.ar1.y as 1.ater tradition saw it, 

and a1.so simul.taneous1.y i1.1.ustrate the sett~ of the 

da'va. The first two estab1.ish ~adr a1.-D~ as working 

w:ith:in the Hind~ framework. 205 

If ve a1.so consider the trad:it:ion wh:ich makes 

~adr a1.-D~ the founder of the Khoj~s from the LOhap! 

c~ste, then we can probab~y conc1.ude that the main 

object of h:is preaching was the convers:ion of H:indus 

rather than drawing Mus~ims to the Isma'i~i f01.d. 206 

The concept imp1.ied in Bargfir is that of portraying 

his immense success in converting a ~arge number to 

the "right path ft •
207 Another re1.evant question about 

his activ:ities is whether he was sent as is a11eged by 
T_~_ ~ P . 208 h th h 11. . the ~ ~rom ers1a, or w e er e was rea y a 

convert who continued the preaching of the dà'is who 

converted him. We have sorne interesting ev:idence in 

Nizari sources of the Imams entrusting the da'wa 

and 
. 209 work to their relat:ives even descendants. 

In this case it might we1.1. prove to be that tradition 

is right in asserting ~adr a1-Din's kinsh:ip with the 

Imam of h:is time, part:icu~arly as we know that because 

of the conditions of the time, the da'wa was not rea11.y 

centra1.ized and that only the Most trustworthy cou1.d 

be chosen to continue propagation to maintain a 

unified policy. ~adr a1.-Dm has a shrine in JetpiIr 
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near Ucch where again the Sunni overseers of the shrine 

regard their pIr as a Sunni and ca11 bim BâjI ~adr Shah. 210 

Tire history of the next figure, ilasan Kabïr a1-D![n, 

the son of ~adr a1-DIn., brings us on to comparative1y \ 

so1id ground, since he is the oruy da'!: to have been 

mentioned in any detai1 in Mus1im hagiographica1 works;1l 

To begin with the gnans first; he is pictured as taking 
t12 over his father's work, again propagating open1Y.à 

Incidenta1ly the name of Imam Is1am Shah is al.so l.-iDked "-

with the activities of KabIr al.;DIn. 213 He is said to 

have been born in.Ucch and a date Samvat l.386 (1330 A.D.) 

is also preserved.
2l4 

There is a variety of other ~ 
dates with regard to the year of his death, and Ivanow 

feel.s that the ones around 1470-71 are probably accurate;15 

Our first non-Satpanth source also gives the date of 

death as 1490, and cites the tradition whereby Kabïr al.-

D!:n is supposed to have lived for 180 years. 2l6 On the 

one band, the 10ngevity attributed to the pir can be 

explained away as a possible reflection of attempts to 
, 217 

establish descent from Shams; yet on the other band, 

even if we discount the exaggeration in al.l the testimo

nies that point to an unusual.1y l.ong life, it is difficult 

to dismiss entirely the common purport of these basical.ly 

similar suggestions, that he may quite possibly lived 

longer than normal. On the basis of the above dates, 

we can at least determine that he died sometime towards 

the end of the fifteenth century. 

In the traditional accounts, he is also reputed 

with having even more converts than his father, and 
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the fact tbat he vas instrumenta1 in converting many 

kaffar is a1so vouched for by the Akhbar a1_Akhyar. 218 

The same accoant a1so comp1emants the reference to 

his abi1it~ as a preacher and a performer· of mirac1es, 

and what is aven more significant is tbat the accoant 

speaks high1y of his activities particu1ar1y in 

contrast to the "innovations and wor1d1y temptation lt 

tbat his descendants fe11 into, a possib1e reference 

to the sc~SIBS and c1aims to the imSmah of 1ater 

figUres re1ated to the da'wa. 219 Having one added 

source to substantiate the materia1 ve A1ready possess 

in the tradition faci1itates considerab1y our attempt$ 

at determining the response of the Mus1ims in Ind~a 

to the actj.vities of Isœa' 1:11: d~' 1:s and to judge by 

the above account, there seems to be no trace of bigotry 

or animosity. This May be due first1y to the to1erant 

attitude taken towards mystics genera11y and a1so 

ref1ects a genuine sentiment for possib1y remarkab1e 

achievements in the fie1d of conversion. 220 Neverthe1ess 

it serves to emphasize tbat the da~a at this time was 

working i~ favourab1e circumstances and aimed at 

conversion ~ith no manifest subversive p01itica1 over-

tones. Movement is a factor a1so associated vith 

K§bI:r a1-DI:n's activities. Though there are no specific 

.detai1s besides the reference tbat he too bad.his 

centre at Ucch, there is mention of a yisit to BadaUbs~~1 
Considering t~ rise in the 1eve1 of organization, it 

seems quite conceivab1e that attempts vere being made 

to systematize da'va activity in a11 the scattered 

Isma'I:1I: communities, by attempting to keep them in 

touch vith Persia. The reference specifica11y states 
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that he undertook this mission after visit~ the Imim 

in Persia. An instructive myth is preserved regarding 

a visit, which is more a persona1, emotive account 

ref'1ecting a sort of' -Pi1grims Progress- in a ,iH'~ vein, 

and hence provides no indication of' the route taken 
222 

or p1aces visi ted ... 

This second phase of' organization and cODSo1idation, 

in comparison to the f'irst phase ·of' entrencbment, though 

not very revea1ing in detai1, at 1east serves to enab1e 

us to trace the gradua1 deve10pment of' the who1e move

ment. The most signif'icant aspect in this second phase 

is the estab1isbment of' a more corporate organization 

of' the scattered cODmJnities, as the estab1ishment of' 

Jama'at KhKnahs indicate. Further, the visit to the 

Imams deriote an attempt to re1ate the identity of the 

groups in a way dif'f'ering f'rom other t ypica1 iJü:f'~ 

si1si1ahs, ~smuch as the communities in India vere 

not being regu1ated as ·c1osed" groupiDgs. Rather, 

though witbin its own mi1ieu, the p~rs continued to 

f'oster in the community of' India, a consciousness that 

gave these dispersed groups a sense of so1idarity and 

united its a11egiance to a common vision and ideQ1ogy. 

For these reasons it vas important to the da'wa that 

the symbo1s UBed by the p~s for themse1ves and f'or 

their ro1e, must be seen in the context of' Iama'~1~ 

ideas that vere deve10ping in persia. 22) The centna1 

concept of' the 2ujjah took on a more esoteric 

meaning, than it. ba4 in Faiimid,times.224 The 9ujjah 

had under him the da'~s who carried on the york of' 
22.5 propagation. Some of' the significati.ons o-r these 
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ideas carried over into India, and the usage of the 

symbols and terms l1ke "~. (for the heads of the 

Jama'at Khan§hs) probably reflect a transCerence of the 

organizational system of Peraia to India. 226 At the 

same time it needs to be emphasized that the da'va itself 

maintained its vita~ity by remaining flexible. There 

was no fixed system any particular da'wa was bound to 

implement because in a sense the very nature of the 

movement itself and the varied circumstances it functioned 

in, precluded the implementation of any uniform system. 

in constrast to the Faiimid poli~y where both the weight 

of political power and the ne.d for uniformity required 

al-Mu'izz to insist on the need for a unified system,227 

the pattern of decentralization evident in Alamüt and 

post-A1amüt times, meant that the central authority 

had to be mach more flexible in its approach towards 

the application of the doctrine among distant followers. 

These and other considerations particu1arly when the 

context of our study is widened to include the constant 

state of flux and development that both Isma'ïlism 

and the Islamic world at large were going through, 

lead to a much better comprehension of the dynamics 

of a movement like the Satpanth Da'wâ~ The imputed 

lack of historical data about the movement need not 

constrain us from giving serions attention to other 

aspects, and in the end when we view the da'wa in India 

in a time pe .. pective and analyze its function, what 

emerges as truly significant is that the Satpanth Da'wa, 

and perhaps the Isma'~l! Da'wa as a whole, cannot be 

studied in a rigid framework, but must be seen as a 

creative institution, that adapted and regenerated 



, 
itsel~ to accomodate the changing circumstances o~ 

~hich it too was a part. 

In order to round o~f the second phase o~ the 

da'wa two ~urther episodes need to be considered, which 

May help to delineate the period under review more 

clearly. Upon the death o~ Kab~r al-D~, some disagree

ment appears to have arisen withFegard to his successor. 

The genealogies indicate that his~rother Taj al-D~ 
succeeded him and it is also stated that he was invested 

with the charge of the da'wa by the Imam. Kabïr al-D~ 

had many descendants, some o~ whom took exception to 

Taj al-D~'s appointment; the consequent discord caused 

h · . t . id 228 Th u1t f h . ~m to comm~ su~c e. e res 0 t e su~cide 

was that in due course a somewhat startling novelty 

was introduced into the structure o~ the da'va. The 

Imam dispatched a book o~ guidance called the Pandiyat 

-i- Jawanmard~ to replace the ~ujjah or da'~, and 

eventually the book found its way into the genealogy 
229 

o~ the p~rs. It May be possible to date this new 

turn by comparing the tradition associated with the 

book, with some concrete evidence about the Imams in 

Persia who are said to have sent the books. The 

author of the nadvices n , Imam Mustaniir, died around 

1480. 230 Satpanth tradition states that an Imam 
called Mustan~ir dispatched the book to India, but this 

Imam, it can be demonstrated, May have been another 

Imam with the same title who died in 1498. 231 It 

appears there~ore that the last decade or so of the 

fifteenth century was a very eventfnl one in the da'wa's 

history, as it seems that we can tie up coherently all 
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the important events 11ke Kab~r a1 D~IS death, Taj a1-

D~'s suicide and the dispatching of the Pandiyat 

within that duration. A meaningf~ picture emerges of 

a crisis of no uncertain proportions in the community's. 

development, and it is fitting that the beginning of 

a new phase hinging upon this out come, shou1d bring us 

to a c1imax of the period under review. The dénouement 

must, proper1y speaking, form the subject of another 

study. 



". 
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CBAPl'ER IV 

CONCLUDING REMARKS' 

The empbasis :in the f'oregoiDg pages> bas; been 

on an historica1 account of the spread and propaga1tlon 

of Satpanth Is~'~1ism; and here by vay of a few 

concluding remarks, the more important factors are 

reiterated and a fev questions raised with regard to 

the methodo1ogical treatment necessitated by a phenomenon 

like Satpanth. 

ftIsmailism,· :in Bernard Lewis's yords, "evo1ved 

over a long period and a wide area, and meant dif'ferent 
2'2 things at dif'ferent times and pLaces". Satpanth 

represents one such facet and underlines fUrther this 

growing realization about the nature of Is~'~1ism 

as a whole. 

Of the Satpanth da'va, as an institution compared 
1 • 

to the FA:iimid. one in India, one thing can be. said rith 

reasonable certainty. It bad eventual1y taken on a 

more subdued role political1y, and set aside attempts 

to create an IsmK'~lï state. This 4ttiescence can be 

related to the general period of pacif'ism tbat Niz~~ 

Isld' ~lX fortunes lay in, after the fall of' A1amilt 

in 1256. More than this perbaps it also :l,nvolved a 

recognition of the fact tbat in it~ previous attempts 

Isma'~lism had been unable to reverse or overthroy 

the existing order entirely. In the face of' this the 

best vay for them to survive was by isolating spiritually 
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within the framework of the Islamic society in ZDdia; 

and by not draving attention upon itse1f, prevent 

the constant threat of persecution from materialisiDg. 

This also meant that the da~ va had to concentrate on 

perpetuating an Isd'~l~ ideology shaped to suit both 

the exigencies of the time and societyit worked in. 

Which in turn, br:lngs us to a consideration 

of the figures who represented the da'va in India. 

Our ana1ysis of the tradition surrounding them bas 

shown that the accounts reflect a concern, more vith .. 
the institution itse1f, and the individuals, a~a J 
resu1t, "1.eOO themselves to stereotyped description:S; 

Nevertheless, the little,tbat filters through, shows 

the püs to be tru1y remarkable personalities. The 

vague outl.ine tbat emergee, portrays high1y eouunitted 

figures in a foreign, distant, and at times hostil.e 

euvironment, striY:lng to bridge the gap bet"een no " 
often widely contrasting faiths, restrained by circ~ 

stances from giving a free flow to the ideals they 

held, and yet working constantl.y to resbape and 

rechanne1 them in order to offer some meaningful 

experience to their couverts. Until. the Satpanth 

literature bas been adequately explored, "e cannot ~ 

be certain of the mean;ng and import of their work, 

but on one point ve can rest assured, that their 

success was due ~ a large part to the deep1y emotional 

appeal in terms of religious experience that they 

vere able to give to their teachings. In practical 

rel.igious terms therefore, the ~s~ s~icaBt 

aehievement of the p.üs must 1ie in their missionary 

J 



york and their contribution to the spread of Islam 

in India. 

The york of the p~s also reflects for us the 

continning aspiration of the Niz§r~ Isma'~l~s in th~ 

preoccupation vith maintaining a foothold in India. 

~ 

On the one band this can be seen against the background 

of their conflict vith the adherents of Tayy~~ 

Is~'~lism and the desire to offset the latter's attempts 

to entrench themselves in India too. Perbaps this vas' 

reflected more in the period ~ediately following upon 

the 1094 split, as we do not have any evidence of 

conflict in the later period. 2" Rather the regu1ar 

sending of ~'Is and attempts at consolidation of the 

community in India, indicates a possible long term 

policy of revival and resurgence of Nizar~ Is~'~l~ 

ambitions and May be related to the Anjudh reviva1 

mentioned before. 2,4 This is further emphasized by 

the fact that notwithstanding the distanc~ the p~s 

continned to maintain contacts vith the ImKms in Persia. 

Though Most of their work appears to bave been carried 

out independently, it is possible the da'va vas being 

organised in conjunction vith directions received from 

the Im§ms in Perisa. A written form of guidance like 

the Pandirit -i - Jawanmard~ taking the place of a p~ 

in the case of a conflict among the distant co~ ty, 

lends.; more we:l.ght to the argument tbat the conve~ 
in India vere vieved as an important, integral part 

of the whole mavement and needed to be kept loyal to 

the central authority, if Niz§r~ Isma'~lism vasto 

make headway in its asp~tions there. 
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These aspirations as they revealecl themselves' 

in India, can best be studied. by examiD1ng the identity 

the p~rs were able to foster among the couverts and 

one very important clue to this identity is the 

traditional literature tbat bas survived, and vhich 

represents the self-image that the community vas 

attempting to create for itself. In addition to the 

remarks already made about the meth04ological treatment 

necessary to investigate traditional material a fev 

more cautionary suggestions are macle here in connection 

vith what must eventually form the nen stage of a 

study of Satpanth Ism«'~lism - an investigation of its 

structure of religious thought. 

One salient·feature of oral tradition as evidenced 

in this study, is that oral tradition is conditioned 

by the society in which it flourishes; consequently it 

follows that it cannot transcend. the bOllndaries of the 

social system inwlr.ich it exists. Historical information 

contained in oral tradition is always of a limited nature 

and reflects a certain biàs, but the far more significant 

value of oral tradition is that it is a mirror of the 

society's thought and it is in this field tbat the 

~ literature is rich. The gn§Ds represent one 

major development in what ve May term the intellectual 

history235 of Isma'~lism. For this reasnn a purely 

synchronie study of the tradition would be mach 1e&5 

fruitful, than a more comprehensive, diachronie study 

that would·take into account concurrent, Nizarï 

Isma'~l~ developments elsewhere. The more 80, since 

this intellectual history i8 directly related to an 
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:institution - tbat of the da'wa - and vou1d further.

permit a .~tiDg out of superficia1 corre1ations 

resu1ting from the 1imitations of euvironment, ~rom 

deep attacbments be~een institutiona1 comp1exes 

persisting over the fu11 period and space of the 

da'va's activities. 2,6 

Another aspect of Satpanth that demands a 

carefu1 approach is its heterogeneity.2'7 Ivanow haŒ 

tried to argue tha't vhat in fact the Satpanth dl:' Is 

vere doing vas to separate Is1am from its Arabie she11, 

and in the process adopting fami1iar terms of lHnduism 

to exp1ain their idea1s. 2,8 Yet, we11-founded a~ this 

exp1anation may be, it sti11 beg~ the question and 

imp1ies some vague, uni1atera1 concept of Is1am or 

Ism«'%1ism as the standard being used to eva1uate the 

va1idity of Satpanth as a re1ated phenomenon. The 

prob1em returns us onee more to the crucia1 issue of 

appreciat~'such mytho1ogica11y oriented movements 

11ke Satpanth. Lévi - S'traussts exp1anation of 

mytho1ogica1 thought as ana1ogous to what he define~ 

as ftinte11ectua1 brico1age a May serve as usefu1 here, 

because at the bottom of bis argument 1ies the conviction 

that the heterogenous repertoire of mytbica1 thought 

.... images and signs to 1ead to concepts which are 

being continua.l.1y reconstructea?9 That is to say; in 

re1ation to an ana1ysis of Satpanth thought what tbis 

" imp1ies is that vhen Satpanth is vieved within IsmŒ'%1~ 

thought in a time perspective, and as a structure vith 

an ordered pattern of possibi1ities and potentia1ities 

rather than a rigid framework, ve can distinguish 
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between ephemera1 and deep1y groUDd &ssociationa. in 

the symbo1ism and imagery tbat is evi~nt in the ~. 

A case in point wou1d be the oft-mentioned Das Avatar, 

vhere 'ut is equated vith the expected tenth incar:na-
240 

tion of the deity. Here ve have two concepts, 

that of the Imam in the Isma'~1~ doctrine and the 
241 

avat~ in the Hindu one, f'used to symb01ise' one 

entity. The symb01 acts both as the point o-r depar'ture 

for the convert in his quest to comprehend a ney 

teaching in fami1iar terms, as we11 as permitt~ 

the da'~ to 1ead the couvert tovards a rea1ization 

of the functiona1 va1ue of the symb01, as a meaD$ 

of understanding through Satpanth - the vay of ~th 

the unit Y of the co.cept. This obvious1y raises the 

prob1em of the ,Üfic and Hinduistic sources of insp~

tion that Satpanth da' ~s ut..i1ised. Since the prob1em 

of the exact re1ationship between Hinduism and ,üfism 
242 itse1f is sti11 a vexed issue, it wou1d o~y 

comp1icate matters further if one vere to make the 

derivation of sources, a starting point of a ~udy 

of Satpanth thought. The important thing is not to 

treat it as a c10sed system. The Satpanth tradition 

deve10ped over a period and changed as the society 

it f10urished in underwent change. Our ideas must , 
therefore, if we are to do justice to the inte11ectua1 

manifestations of Satpanth, take into account the 

historica1 processes and socia1 changes not on1y 

within the immediate society of Satpanth, but a180 

at the 1eve1 of Isma't1~ and Is1amic society as a 

who1e. 



lil. the same it al.80 remains to be seen whether 

Satpanth bad any spec~ical.l.y-independent cbaracterisëics 

and wbat new directions, if any, vas it abl.e to give to 

the nov res~ined energies of Ism§'~l.~ hopes in Iodia. 

Until. this ia done ve can, in a final. anal.ysis, 

make at l.east one unqual.:lfied general.ization. The 

bistory of the Satpanth da'wa represented amidst th~ 

fl.uctuating fortunes of Ism§'~l.is. a regeneration of 

its rel.igio~message in a conscious attempt of the 

da'wa to york towards maintaining a continual. fl.ow of 

re1igious activity, not tied to any pol.itical. ambition 

but adapting and recreating its faith, surviving and 

succeeding by the very fact that its nature vas fluid 

enough to accomodate a change of circumstance. 
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NOTES 

~or the issue iuvo1ved and subsequent judgement 

in the 8ase, see Asd A. Fyzee, Cases in the Mubammadan 

Law of India and Pakistan (Oxford: 1965), pp. 504-549 • 
• c 

2 The word KhiSjA:, it wou1d appear is the name f'or 

a caste. At present there are not o~y S~'a 

Isma'~1~ KhojA:s, but a1so Itbna 'Ashar~ and. Sunni KhojA:s 

too. In the Isma'~1I: colDlllUllity's tradition the term ia; 

derived f'rom the Persian KhwA:ja meaning Lord or Master, 

an hODorific tit1e given to the converts by Pir ~adr a1-

Dm. The Isma'~1i Khojas, it must be noted, f'orm on1y a 

section of the adherent~ to that f'aith in India. 

Jaffer Rabi mtoo1a, KhiSjA: Komno Itibas (Bombay: 1905), 

pp. 1-19 has an interesting discussion on who the 

Kh~jA:s actua11y were. See a1so the art. -Khodja,-

SEI (Leiden: 1961), p. 256. ~ 

'Proper1y Aqa Khan, a tit1e given orig~11y to 

Imam ~san 'liI: 5Mb by Fat:p 'A1~ Sbah QA:jA:r, the Persian 
2 rul.er. See B.A.R. Gibb, -Agha Khàn,1f EI , I, p. 246. 

4 Fyzee, Cases, p. 545. 

5As instanced by an address de1ivered by one of' 

the Oounse~s f'or the def'ence. See The Shia Schoo1 of 

Is1am and its branches, eSpecia11y that of the Imamee

Ismai1ies, a speech de1ivered by E.I. Howard Esquire, 

Barris ter-at-Law, in the Bombay High Court in June 1866. 

(Bombay: 1895). 



6For a study of this deve10pment see M.G.S. Bodgson, 

The Order of Assassins (The Hague: 1955), pp. 22-" and 

Bernard Lewis, The Assassins (London: 1967), pp. 1-19. 

7See E. Tyan, nDa'wan EI2 ,II pp. 168-172, for a 

general discussion. 

8 w. Ivanow, The Bise of the Fatimids (Calcutta: 

1942), p.27ff. A1so Samuel Stern, "The early Isma'~l~ 

~ssionaries in North West Persia and in Kbur«san and 

Transoxania", BSOAS, XXIII (1960), pp. 5&-90. For the 

F~iimid organization, W. Ivanow, "The Or~zation of 

the Fatimid Propagancla.", JBBRAS, V01. XV, (1939), pp. 1-35. 

For the later phase of the Faiimids, Husain F. al BBJàânï, 

nThe History of the Is~'li Da'wat and its Literature 

during the last phase of the Fatimid Empir~" JRAS, (1932), 

pp. 126-~36; and for the Nizarï Da'wa, Hodgson, Order, 

P:" 691'1'. 

9A thorough, well-documented study of the rise and 

development of the F~timdd state in urdu, uti1izing~y 

still unedited Isma'~lï sources, is ZAldd 'A1'I.'s 

Ti'r~h -i- Fatimiyym Mitr-{Hyderabad: 1948), chs. 8& 9. 
2 See also M. canard, ·F~iimids,n !!-,II, p. 852. 

10See 'At~ Ma.lik Juva~, The History of the Vor1d 

Conquèror, tr. by J.A. Boyle (Manchester: 1958), Vol. 2, 

p. 662. 

1~odgson, Order, pp. 62-64. 
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1~or the conf1ict betveen vbat remained of the 

FKfimid state and the NizŒr~s and. subsequent deve10pment 

see the two artic1es of S.M. stern: 

1) "The Epistl.e of the Fatimid Ca1iph al.-Amir (al.-Hid&ya 

al. Àmiriyya); its date and its purpose," JRAS, (1950), 

pp. 20-,l.. 

2) "The succession to the Fat~d Imam a1-Amir, the 

c1aims of the 1ater Fatimids to the Imamate and the rise 

of Tayyib~ Ismai1ism" Oriens, Vol.. 4, (1951), pp. l.9,-225. 

JUYa~ speaks of the "nev propaganda" (Da'vat-i-j~d), 

Vo1. II, p. 666. 

See a1so R. Levy, "The account of the Isma'i1i doct~s 

in the Jami'a1 - Tavarikh of Rashid a1-Din Fad1a1~ 

~ (19'0), p. 5'2. 

1'satpanth, 1it. "The vay of Truth" is the most 

frequentl.y used term in reference to the preaching of 

the p~rs in the traditional. sources themse1ves. References 

are too numerous to be quoted, see for instance "Some 

specimens o;f Satpanth Literature," tr. by Va1i Mahomed 

N. Hooda in Co11e.ctanea (Leiden: 1948), Vo1. I, p. 56, 

70, 72 etc. 

14For Da'~ see M. Hodgson~"Da'i" EI2 , Vo1. II, 

pp. 97-98. It is not certain when the word pir was 

first adQpted by Isma'Il.~ da'~s and in India coul.d most 

probabl.y bave bee~ as a resul.t of ~üf~ usage. Note 

however that there is a sixteenth century Nizar~ work 

incorporating substantia1 discussion on the subject of 

the p~r. "Risal.' i Khayr - KhwIDl-i-Harit![, ".h~Ta.ini.f'at 

Kba.yr - Khw~-i-Haràt~, ad. V. Ivanov (Tebran: 1961.) pp. 1-75. 
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15The rayyib~ Da' va was one of those-active in 

India. A genera1 account can be foWld in J .N. Ho11ister, 

The Shi'a of India, (London: 1953), p.265ff. 

16W• Ivanoy, "Satpanthn in C011ectanea, V01. I 

(Leiden: 1948), pp. 1-54. H011ister, Shi'a of India 

a1so bas an out1ine of the move~nt, pp. 3'9-'63. 

An earller york is Syed Majtaba A1i, The Origin of the 

Khojas and their Re1igious Lif'e to-day (Bonn: 19'6). 

A more recent york incorporating some traditiona1 

materia1 wi~l be foWld in S.C. Misra, Mas1im CollllDmlities 

in Gujarat ~ (London: 1964). 

17LewiS, Assassins, p. 18. 

18 . 
For his life and works see A.A. Fyzee, nQàdi an-

Nu'màn, ~he Fatimid Jurist and author, a JRAS (19,4), 

pp. 1-'2. 

19W• Ivanow, Ismaili Literature. A. Bibliographica1 

Survey (Tehran: :..1~,), No. 76. As I understand it, an 

edition of it is in the press. 

20Ibid., No. 79.stil1 unedited but the relevant 

passages are to be found in S. Stern, nIsma'~1'; 

propaganda and Fatimid Rule in Sind, ~ .!Q, XXIn (1.949t; 

pp. 304-307. 

21Ibid., No. 270 sti1.1 unedited but again the 

rel.evant portions have been pub1ished by S.M; Stern, 

nHeterodox Ismii'~1ism at the tilDe of al.-Mu'izz,n BSOAS, 
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XVII (1955), pp. 24-28. In aclciition to this :tarther 

passages t'rom Al.-MIljalis va a1-Musayar!t are a1so g1.v8n, 

pp. 28-". 

23al.-MIlqacicias5:, AlIBan a1~taq«shl 1'5: ma'rif'at a1-aqnJ:BI. 

ed. M.J. DeGoeje (Leicien: 1906). 

2'A1_~, Kitab al Hind, ed. by E. Sachau (LoDdon: 

1887) , tr. by E. Sacbau (LoDd.on: 1888) • Complementbag 

this are the obserrat~ons on Ind~a of' a later period by 

another trave11er, Ibn Baiiiltah, VOyageS D' Ibn Batoutah, 

Vol. III, ad. anci tr. by C. De1'rémery and. B. Sangtdnetti, 

(Par~s: 1949). 

24Budild al 'Uam, tr. by V. Minorsky (Oxf'ord: 19'7). 

25 l 
A1-Jilzj~, Iabal,fit -1- lŒ§ir5:, tr. by H. Raverty, 

2 Vols. (LoDd.on: 1881). 

26'imad Suhindi, The Tarikh -~- MubA:raksb&lü, tr. by 

K. K. Basu (Baroda: 1932). 

27~8mmaci Fuishtah, H~rDcb. -i- FUishtah, (History 

of the Rise of the Mnbsgwuecian Power in Inda) tr. J. Briggs 

(LoDd.on: 1829). 

28As a background to the stuciy of the association 

of the Qar&miiah and the Isma'ïlïs and the controversy 

surrouDd.1.Dg the issue see: 
\ 

a) S.M. Stern, "Ism' ~lïs· and Qarmai:l.ansQ in L'Elaboration 

cie l'Islam (Paris: 1961), pp. "99-108, 
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b) v, 1:vanow, n1:smai1is and Qarmatians,·· JBBRAS, XVI (1940), 

pp. 4,-85. 

0) V. Made1Ullg, wFatimiden and Bahrainqarmaten,· Der :Isl.am, 

XXXIV (1959), pp. ,4-88. ' 

29 . P. Hardy, ·Some studieœ in Pre-Mugba1 MusiUJIl 

Historiography,B in Historians of India, Pakistan and 

Cey1on, ed. C.H. Phi11ips (London: 1961), p. 126. 

'1 Abbas Hamdani, The Beginnings of the 1:s_' ni 
Da' va in Nort hem l:Ddia (Cairo: 1956). 

'~om the Sanskrit Jnana meaning nmeditati~e or 

contemplative know1edge n • Sea', Benjamin Valker, "Xnow1edge,· 

in The Hindu Vor1d, an Encyc10paedic Survey of Hind1USIII 

(New York: 1968), Vo1. 1:, p. 555. 

"Howard, Shia Schoo1, pp. 7', 78. 

,4Ivanow, Satpanth, p. 17. 

'5For a fu11 1ist see 1:vanow, 1:smai1i Literature, 

pp. 176-181. 

,6An exce11ent study on ora1 tradition and its 

re1ationship to historica1 methodo1ogy is Jan Vansina, 

Ora1 Tradition, tr. H.K. Wright (Chicago: 196'5), from 

which the ideas tbat fo11ow are most1y drawn. 

'7B• Valker, BRaga,· in The Hindu Vor1d, Vo1. II, p. 266. 
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,8Co11ect:l.on of G1nans compesed by P:l.r Sadradd:l.n, 

ed. Isma:l.1:l.a Assoc:l.ation for IDd:l.a (Bombay: 1952), 

Introduct:l.on, p. 4. 

'9:rbn Hawqa1, K:l.tn Si1rat a1-Ars! (Be:l.rut: 196'), 

p. 280. 

40H•H• Dbruva, ·The Gujerati Language of the 

Fourteenth ;- .:l.fteenth centtUTt· .!Q2 (London: 1892), 

p. ,15ff. 

4~OWard, Shia Schoo1, p. 71. 

42Ivanow, Satpanth, p. 40. 

4'Such an admission :l.s made even by the Khoj§s. 

Co11ection of Ginans composed by Syed Imam Shah, ed. 

Isma:l.1:l.a Association for India (Bombay: 1954), 

Introduction, p.5. 

44 Ibid.,See section ·Sayy:l.d Gu1§ma1i Shah,· 

Introductio~ p. 7. 

45Ivanow, Sat~th, p. 40. 
<;;> 

46 "Some Specimens of Satpanth Literatlfre," tr. 

V.N. Hooda in Co11ectanea, Vo1. I, pp. 55-85. 

4 7VanBina , Ora1 Tradition, p. 17,ff. 

48 Howard, Shia SChoo1, pp. 7~9, vhere the Khoja 

usage of the term is exp1ained. The defence is: 
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said to bave produoed evidence which wou~d prove tbat 

the prayer bad been ~ong UBed by the nëSjas. The evidence, 

however, is Dot cited there. An edit ion, Peer Sadardeen 

Sahebe Rache~i Asa~ Dbüa (Bombay~ ~9~9), is avai~ab~e 

to me. 

5 0Tbe princip~e or taq~yah bas a chequered history 

throughout S~'ite history. See Hodgson, Order, p. 155ff. 

For the practiceamong the Khajas, see Fyzee, Cases, 

p. 5~4f~oand p. 5'9ff. 

5~or a discussion or the sources, see W. Ivanow" 

aThe sect of Imam Shah in &ujrat, ft JBBRASj XII (19'6), 

pp. 24-28. 

52Mirat -i- Ahmadi, tr. M.F. Lok bandwa11a.(Baroda: 1965). 

Mirat -i- Ahmadi SUPP~ement, tr. S.N. A.1i and C.N. Seddon 

(Baroda: 1928). 

5'Sbaykh, 'Abd. a1 :tJ.aqq Dihl.aw~,. Akhbàr a~-Akhy!r 
r~ asrar a1-abr§r (De1hi: 191'). 

54Sachedina NanJi~Khoj~ Vruttant, second edition 

(Kathiawar: 1918). 

55Ibid., Introduction, p. 15. 



KhojK KOmno It~s. 

57 A.J. Chuuara, lfarma Mnb:in, revised by Jaf'f'era1i 

Suri, third edit:l.on (Bombay: 1951). ....,. 

58For an :introduct:l.on and a 1~st of' works, some 

of' vh:l.ch have been ed:l.ted, see Ivanow, Iemai1i Literature, 

pp. 127-158. 

59stern, Ear1y Isma'~1~ miss:l.onaries, p. 81. 

6°Rashid a1-D:l.n Fa~11 A11ah, J§Dd' a1-Tawarikh, 

ad. by M. Danesh - Pajuh and il. Modarresy (Tehran: 1960), 

p. 9, 11. A1so Levy, Isma'i1i doctrines, p. 518, 522. 

61stern, Ear1y Isma'~1~ m:l.ss:l.onaries, pp.85-87. 

62stern, Ismil'n~ propaganda, pp. 298-299. 

Hamdani, Beginnings, p. 1. 

6.3Harndani, Ibid. 

64MaS 'tldi, MarfIj a1-Dhahab, ad. (Be:l.rut: 1965), 

Vo1. I, p. 198, and. a1-I,~akhri, K:l.t~ HasK1ik va &1-

Mama1ik, ed. M. DeGoeje (Le:l.den: 1927), p. 175. A1so 

s. Bazia Jaf'ri, "Description of' :IDdia in the works of 

a1-I~~akhri, Ibn Hauqa1 and a1 Maqdis~,· in the 

Bu11etinof' the Institute of Is1am:l.c Studies, (A11garh: 
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1961), p. -2 and 10. 

65I:s this the f'amous id01 of' Mu.1 te? Both the 

primary and secondary sources seem coDf'used. Al-~ 

you1d bave us think tbat it 1s the same one that tJal.am 

des~royed (Al-Mrlüü, p. 56, tr. p. 116). Bat &1-

Maqaddas% a1s~ypeaks of' the 1d01 of' Mal.tb, (Al-Muqudas%, 

JI!P. 48,-484) and both descri.pti.ons appear to be s:i.mi.18%t'. 

Hamdani thinks it vas destroy.ed a year &tter a1-MDqaddas~'s 

visit, i.e. in 986. (Ramdan!, Beg1nnings, p. ,).,·an 
the other band he cODeurs with Stern in p1aeing the 

1etter f'rom a1-Mu'izz to va1am congratu1ating bim on 

destroying the 1d01, in 965. (BBmdani, p. ,. Stern, 

I:sma'%1% propagan4a, p. '02). 

66The aceount and the Arabic edition of' the source 

are both found in Stern, I:sIIIK' ~1% propaganda, particu1ar1y 

p. '01. D. 1, pp. ,04-'05. and Stern, Heterodox I:sm«'~iWm, 

p~ 15f'f' and 2'-24. 

4 67A1-Muqaddas~, p. 481, 485. 

69Ras~d a1-D~, p. 9. 

p. 518. 

70Al-MaQaddas%, p. 485. 

Levy, I:sma'i1i doctrlnes, 



Fl[~imids, pp.- 860-861. 

72B• Lewis, -The Fati.JDi.ds and. the route to India,. 

in Revue de 1a J'acu1 té des Sc:l.ences .onom1.gues cle 

1'~v. d'Istanbu1, Vo1. 14, (195'), pp. 50-54. 

7's. Go:l.tein,·The Cairo Gew1 sa ~ a source for 

the h:l.story of Mus1i1DC:l.vi1ization, n in Stud:l.a_ Isl.am:l.ca, 

III (1955), p. 80. A1so his Stud.:l.es in Is1amic H:l.stOry 

aDd Inst:l.tut:l.ODS (Le:l.den: 1966), pp. ,44-,45. 

74Goitein,Stud:l.eS, p. '29. 

75Ib:l.d ., p. ,45 fn. 1. 

76Al._' Nam'G, QK9~ Abil ~D1fah, Da'à':l.m a1-Is1h, 

ed. A.A. Fyzee, 2 Vo1~ (Cairo: 1951, 1960). 

7"1sea Stern, Isld' n!: propagamla., p. ,04. ü*o" 

traditi.ons surroUDd~ the comp:l.1ati.on of "the Da'à:',tm, 

where the ai.m of systemati.zing the doctrines :ls brought 

4:)Ut - Fyzee, Qadi an Nu' man, p. 21. 

78Stern, . Isml[' r1~ propagaDda, pp. '00-'02, 

and Heterodox I8~'~1:l.sm, p. 16ff. 

79Mn:ta8D1D8d lŒ~iID, The L:l.:f'e and tilDes of Su1ian 
Ma\tmüd "of Gbazna (Cambr:ldgé: "19'1), "pp~ '96-97, "Iilid 

" 



c. Bosworth, The Ghaznawids (Edinburgh: 196.3), p • .52. 
A reference to the massacre is a1so to be found iD 

a1-Baghd~~, Mos1em Schisms and Sects, (~-F~i Bain 

al Firalf), tr. A. Ba1kiD (Te1 Aviv: 195.3), p. 1.30. 

80 
~1.m, ~, p. 99. Bosworth re1ates ~dts 

persecution of Ismfi'~~ e1ements to a genera1 po1i~y o~ 

y.Lacating the 'AbMsids, who vere at odds vith the 

F§limids, GbaznaYids, pp. 52-54. 

8~ani, Beginnings, pp. 7-8. 

82 Stern, Ismà'~lï propaganda, p. 30.3. 

S.3For the sUmras genera11y, see E11iot and Dowson, 

The History of India as to1d br its own histori~ 

(London: 1867), Vol. I pp. 483-494, and Bamdani , . 

Beginnings, pp. 8-16. 

84BDsain a1-Bamdani, BThe 1etters of al-Mast~ 
bi'll~,B BSOAS,'YII (1933-19.35), p • .321, .324. The 

Letter dated 476/1083 states that a1-Mustaniir had 

received 1ett~s from India and 'uman, wi~~ requests 

to send deputies to fi11 vacancies caused by the death 

of their d~'~s. Another 1etter dated 481/1088 gives 

a1-Mnst~ir's forma1 sanction to a M'~'s appointment 

to the da'wa of India. 

85El1iot and Dowson, Vol. II, pp. 88-100. 
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Bosworth, Ghazna"ids,pp. 182-18,. 

86 -
Husain a,1 Harndani , -The LUe and tilDes of Queen 

Saiyidah ArwK, the Su1a~d of the Yemen,a JRCASj XVI.I1~ 

(19'1), pp. 505-5~7, and his artic1e above, fn, 84. 

87E11iot and Do"son, Vo1. I, p. 48,. 

88J:bid., p. 491. Bernard Lewis, aIsmii' nI Notes,· 

BSOAS, XII (1948) p. 600. 

89I • M• Shafi, nFresh 1ight on the Ghaznavïds,~ 
1&, XII (19,8)~ The trans1ated version is on p. 21'. 

9°J:bid., f'n. 7. 

91E11iot and Dowson, Vol. I, pp. 215-216. 

9~or an account of the Ghurids see C. Bosworth, 
2 nGhfirids,n ~,II, pp. 1099-110'. 

95Ibid., pp. 484-485, and f'n. 3. Tfir~ -i

Mubaraksh.IDli, p. 1'. A.1so Nizami, Re1igion and Po1itics, 

p. 292, f'n. 4. ~ 
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96HodgsOn, arder, comments on Jftzj~'s wr~t±ngs 
and contacts with the -heretics·, esp. 244ff. 

97fabalf!t, pp. 646-647. Also T~Ïkh -i- Mubaraks~, 
pp. 23-24. 

98Harndani, Be~innings, p. ~,. H. Titus, IDdi.aD. 

Is~am (London: ~9'O), p. ~O~, and D. Menant, -Le Khodjas: 

du Guzarate, a Revue du Monde MwndmaD, XII (~91.0), p. 220. 

99 Nizami, Re1.~gion and Po1.itics, p. -294,' 

1.°Ovoytges D'Ibn Batoutah, Vo1.. III, p. 1.02. 

~01.St em, 

P.-p. 366ft'. 

1.0~amdani, Beginnings, p. 1.5, says that this is 

improbab1.e. 

~03Ishtiaq Husain Qureshi, The Mus1.im Community 

of the Iodo-Pakistan Subcontinent (Mouton and Co.: 1.962), 

p. 47. 

1.04Nanjiani, Vruttant, pp. 1.98-200. Rab i mtoo1.a, 

Itilias, p. 221.. 

1.05Hamdani , BeginniDgs, p. 1.6. 
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106see S. Maqb~ Ahmad, in, "Hind., ft Er, III, pp.. 404-

405. 

107For an account o~ the H:l.ndu States in Northern 

India to the t~eenth century, see The Strugg1e fôr 

Emp:l.re, ad. R.C. Majl1mdar (Bombay: 1957), pp. 24-101. 

And for the invasions, pp. 1-.5, and 116-125. 1"01'!" the 

Ghaznaw~ds and Ghürids in Tndia, see the artic1es on 

the two in, EI
2

, II, bYB. S.pa,l.er & C. Bo'sworth respective1.y. 

Also Nizami, Re1igion and Po1itics, pp. 75-88. 

108. -
MaJumdar, StrugG1e, pp. 125-129. 

Is1amic Cu1 ture in the Indian Env:l.ronment. 

pp. 91.-9'. 

Aziz A.hma~, 

(Oxford: 1964), 

1.09For this deve1.opment, see P. Hardy, ftDih1~, 
Su1tanate," EI2zII, pp. 266-274. A. Habibu11ah, !!!! 
Foundation of Mus1.im Ru1e in Tndia (Al1ahbad: 1961.), 

ch. IV. 

110_Is1amic .ociety,· here,is not meant in any 

definitive sense. What is more important is to under1.ine 

the fact tha. t a dOJM.in had been earved out in which 
-

Mus1.ims sett1.ed and began the proeess not on1y of 

transp1anting their cu1tura1 backgrounds into the new 

area but a1so the neeessary eoro1.1ary o~ inte' g rating 

the:l.r vay o~ 1ife in a different set of eireumstances. 

See M. Mirza,"; -Mus1.im Society in India, - in Majumdar, 

Stragg1e, pp. 50'-504. A1so Qureshi Ml1s1im ColDlDWlity, 

pp. 8,-1.0'. 



111Qureshi, Mus1im COlDIIIUDity, chs. i and n. 
K.A. Nizami in, "Hind," EI2,IiI, pp. 428-429. 

112~_~, p. 12, tr. p. 22 and general.1y ch. i. 

View&.; o:t' modern Mus1im and Hindu writers on the ques:tion 

TarY. See B.P. Mazumdar, The Socio-Economic His1tory 

o:t' Northern India (Ca1cutta: 1960), who argues :ln 

:t'avour o:t' Hindu to1erance to :t'oreigners, pp. 127-128. 

~so M. Mtmshi 's ":t'oreword," in Majumclar, Stragg1e, 

p. XV:t'f and in contrast MObammad Habib, "introduction" 

in Nizami, Re1igion and Po1itics, p. XVff. 

113Niz~, Re1igion and Po1itics, p. 174f:t', and 

pp. 320-322 and Majmodar, Stragg1e, pp. 498-499. A1.so 

Ahmad, Ia1amic Cu1ture, pp. 83-84. 

114 . Mazdmdar, Socio-Economic Hiatory, pp. 77-124, 

and al.so chs. XIII and XIV, where the contiDuation of 

Hindu re1igious activity is described. ~so Majumdar, 

Strugg1e, p. 47ff, and genera1 remarks on the re1~ous 

situation, pp. 398-404, Most of which are re1evant to 

the area and period under review. A proper socio1ogical. 

study of the "plural. society" hovever is· a dire necessity 

and in particu1ar, an inter-discip1inerian approach to 

the study of the comp1ex deve10pment of is1am in J:ndia. 

115kjumdar, Strugg1e, p. 399. P.N. Chopra, 

"Impact of Is1am on India," reprint from Journal. of 

Wor1d History, Internationa1 Commission for History 
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.r Scientif'ic and Cu.1tura1 Deve10paent of Mankind 

(Paris: n.d.), p. 100. ~,SOC:l.o-EconOadcB1:5torx, 

discusses an' intensi1ting -of be1iet's in astr010gy and 

:f'ata1ism as a ref1ection of' the peop1e's react:l.on to 

the t':imes, pp. 265-266. S~e.--'\a1so Tara Chand, ~. 
ID:f'1uence of' Is1am on Ind:l.t:bi Cu1ture (Al.l.ahabad: 1946). 

116Kha1iq Nizami, ·Ear1y J:ndo-MDs1:i.m Mystics and 

'their attitude towards the State, ft 12, xx:r:II; x:rrv 
(1949-1950), pp. 1)-21 in particu1.ar. Al.so Aziz Abmad, 

-The Suf:l. and the Su1tan in Pre-Mughal. Ind.:f.a,-

Der I81.am, XXXVIII (1.962), pp. 142-1.44. 

1.1.7Nizami , Re1igion and Po1.itics, givesan overa11 

picture - cha. III and IV. :rn addition see S.M. Jkram, 

History of' Mus1:i.m Civ:l.1ization in India and Pakistan 

(Lahore: 1961), cha. X and XI. 

119A1-Idr~s~, Ind:i.a and the Neighbouring Territories, 

tr. S. Maqbul. Ahmad (Leiden: 1960), p. 60. Al.so the 

trans1ator's 8rtic1.e'nCommerc:la1 Re1at:l.ons of' India vith 

the Arab Vor1d,- lQ, XXXVIII (1964), pp. 145-148. 

12°zila,id 'A1i, Ta' rDd1, ~:p. 428f't'. Ca.nar!:i, 

Fatimids, pp. 856-857. 

121See sources cited abovê, fn. 86. The same 
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writer bas undertaken a mach more comprehensive study 

of the ~ul.aYlüds - tfusayn al.-Hamd§n", n~ Su1aYMyiIn 

wa al. l1ar!!à al. Fati:m ~yah f:l: al. Yaman (Cairo: 1955). 

l.22Lewis A_ ~-- ~6 , ADsass~, p. J • 

l.2)Marshal.l. Hodgson, RThe Isma'!'l." Stateft in, 

The cambridge History of Iran (Cambri.dge: l.968), VoL V, 

p. 440. The whol.e articl.e is an excel.l.ent summation 

of bis book - The OrcIer of Assassins, fn. 6. The 

organization of these ·cel.l.s" into a corporate state 

is discussed on pp. 4)9-44). 

l.24For the earl.ier stages see Hodgson, Order, 

ch. IV and Lewis, Assassins, p. 50f'f. 

125Hodgson, Order, pp. 126-1)9, where he discusses 

al.~hazzal."·s response and al.so the rise of the 1egeDds 

around the assassins • 

..., 

126Above fn. 96. Ta~at, pp. 120)-l.205, 12l.4. 

127The whol.e process itsel.f underwent several. 

different stages. See Hodgson, Order,pp. l.48-182, and 

p. 21.7ff. Al.so bis Ism.'i1:1: State, pp. 46)-466. In 

tbis connection too there :ls the work of W. Ivanow, 

Al.ama.t and Lamasar (Tehran: 1960),. pp. l.2-)0. 



-so-

12SThis ~s vouched for by some a11eged1y e~y 
tradit~oD. For instance a g.oŒn attr~bnted to ~ 

Bafan Kab~ a1-Db, ADat Akbirdo, ecl. Is .... ~l.:ia A.ssoc~at~on 

for Ind~a, (n.d.), p. ,6. See 1ist ~ Ivanow's 

Ismai1~ L~terature, no. S'9. A1so Moman chataman1 of , 
:Imam ShKh, ed.. by The Recreat:ional. C1ub :rnst~tllte 

(Bombay: 1924), pp. 24-2.5. Ivanowj Ismai11. L~teratUre, 

no. 848, and his JaDDatpari, tr. V.H. Hooda iD. Co11ectaJiea, 

Vo1. I, p. 1'0. 

129 Pit an, one of the important tOWDB of Gujaràt 

described by the Arab writers, Maqbu1 Ahmad, ~Hind,ft 

EI2 , Ill, p. 407. Naval!lar~ is the preaent name t'or 

D~gri, see map in the art. Hind. above1between 

pp. 428-429. The two stor~es are taken from a gdn 

Satgür Nür ua. Vl:v8:, attribnted to Ha~an Kab~r a1:-D!n, t 
ad. La1j~bbai DeTraj (Bombay: 1917), and SatgÜr !fiJr 

na Put1a, in Bâgmal.a, (a co1l.ection of gnans), ed. 

Ismai1ia Association for India (n.d.), pp. 5'-.54. 

Sat~sh Nisra, Mus1im ColIIBItID.ities in GuJarat, l'J. 10-12, 

bas cu1l.ed the same accounts from another text, 

Nak1ànki Shistra; though the possib~l.~ty of the texts 

baving different t:it1es must not be d~scounted. 

1,OTMs ~s the we11 known ru1er of Gujarlt, 
, 
S~dc:lba.raja Jayasimba, Majllmdar, Strugg1e, pp. 75-76. 

who acceded. to the throne ca. 1094. 

1,1chunara, Nooram Mubin, p. 215. 
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132!Janjiani, Vruttant,: p. 130. Rahillltoo1a, 

Itib.l:s, p. 219. 

133IV~ov, Imam Shah, p. 59. 

134Asa1 Dhüa, pp. 19-20. Nanji.aDi, Vruttant, 

pp. 214-215. There is an interesting variation in the 

two genea10gies preserved in the ab ove works. !JanJiani 

makes SatgUr Nür the ~ifth ~ whi1e the DhBa 1ist bas 

him as the seventh. The tradition of associating the 

concept of D~'~ vith the Prophet's mission is an 014 

one in Isma' ~1ism. See the ten trans1ated in IVaDow, 

Organ!zation, p. 19. 

135Mul.1a Abdu1
c 
Husain, Gu1zare Daudi (Bo.rb11npür: 

n.d.), pp. 31-32. Mis ra , MUs1im Communities, pp. 9-13. 

1 36Majumdar, Strugg1e, p. 76. 

13'For Bohoras, see A.A. Fyzee, 'Bohoras·, Er, II, 

pp. 1254-1255; and for a further account o~ A~mad's 

activities in a more 1egendary vein, K.M. Jbavèri, 

liA 1egendary history o~ the Bohoras, Il JBBRAS, Vo1. 

Df;(1933), ~ 37-52. 

138Juva~,testifies to the continuation of 

the -.ew Propaganda n in regions ou'tside llamiit and 

mentions the success attained in Quhistan. JuvaYJd, 

Vo1. II, p. 671, 674. A1so Hodgso~Order, p. 255. 
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1'9More 1~e1y, this vou1d be ref1ected in the 

con:f11.ct that arose af'ter 1094 between the two groups 

and must have had repercuss1.oDS wherever their adherents 

vere represented. See Stern, Epist1e, _p. 2otf. 

140Bhtmë II, another of the kings of the Chaw1Ukya 

dynastyone of vhom bad a1so beenSiddharaja. Bhtm§'s 

ru1e is said to have e%tended from 1178-12'9, and 

during this period Most of Gujarat succumbed to Mns1im 

conquest. See MajunvJar, Strugg1e, pp. 78-79 and 

J. Burton Page, ·Gudjar~t,n EI2 ,II, p. 112' and above 

p. 26. 

141SuCh ~ttempts provide interesting insight 

into the way ora1 tradition works in a society. For 

instance the contradictions in Nür SatgŒr hav~ come 

froID Al.amŒt and s:Lmul. taneous1y beiDg the same person 

as Mn~ammad b. Ism§'t1, do not bother thè preservers 

of the tradition, further emphasiz;pg the fact that 
-t<l 

ora1 tradition i8 rare1y concerned vith portzaying 

history as record of the past. The portraya1 is 
--i 

a1ways 1iDked with a "se1f-image" the group) i& try~ 

to project. 

142 -Snch a statement is of course very tentative 

and on1y takes into account ODe aspect of the whoh 

proceas of ana1ysis. Mach va1uab1e intormatioD cou1d 

a1so be gathered from 1inguistic ana1ysis. Examp1e 

of such gn8ns are ADat Akhado and Momàn Chetaman i 

cited above; fn. 1289 



14'This does not however ru1e out the possibi1ity 

of additions to an ear1ier corpus of tradition, and 

this is where p1ace and proper names, create ~her 

confusion as they are the easiest to interpo1ate in 

such poetica1 works. 

144Above p. 20, and fn. 99. 

1 45In the gnans referred to ear1ier ha appears 

after NŒr $atg6r in TmUa. See Anat Akhado, p. ,6. 
Moman ChetamaDj, p. 26. Hooda, SEecimens, p. 1'0. 

146Hooda, Specimens, p. 96. 

147NanJiani, Vruttant, p. 141. 

14~or the Saint 's 1ife and activities SM 
- 2 

K. Nizami, "Ba.h.a' a1 db Zakariyyà, Il .!!.-, J:, pp. 912-91', 

and for the confrontations, Jrman ChetamaDi, .p. 28ff. 

149Hooda, Specimens, p. 60, 68, 75, etc. 

150The aftermath of the fa11 of A1amftt is 
Cl 

discussed by Hodgson, Order, p. 272ff. For the J:dms 

immediate1y after Khftr Sh§h, see J:vanow, ed. PaDdiyat -

.i- Jawanmardi (Leiden: 195'), introduction, pp. 5-10.

Some NizKr~ J:sma'~1~ evidenee for Imam Shams ,a1-Db 

is cited on p. 5. There is a1so a note in J:vanow's î 

/ 
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î 

artic1e -Tombs of som~_ Pers~ Isaai1i Imams,. JBBRAS, 
Vo1. XIV (19,8), p. 52, n.1. A traditiona1 account 

wi11 be :round in Chunara, Noorum Habin, pp • .308-.317 • .. 

151 Abti IshKq Quhist~, Ha:f't bab, ad. and tr. 

v. Ivanoy (Bombay: 1959), p. 24, tr. p. 24. 

152 Ivanow, Imam Shah, p. '0, n.2. 

15'Quoted in Ivanow, Imam Shah, p. '2. A.nother 

g.nŒn, the JannatpŒr~, however"apPeàrs to cite the tvo 
...... 

as di:tferent figures, Hooda, Specimens, p. 1'0. 

Modern Niz§r~ scho1arship discounts the tradition 

and admits that they vere tvo different persona1ities. 

See Ho11ister, Shi'a of India, p. '5' and Chunara, 
Noorum Mubin, p. '24. 

avai1ab1e genea10gies are foand in Mîsra, Mas1im 

Commmnities, p. 55, and revea1 variations. 

155 Ivanow, RA forgotten branch of the Ismai1is,. 

JRAS (19'8), pp. 57-79. ", 

156Note that there exists a fifteenth century 

epist1e sent by the Imam to his fo11overa; to ra11y 

support to this effect. See Ivanow, Ismai1i L:lterature, 

no. 701. 
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157For this conf'us:1on see NanJiani, Vruttant,· 

pp. 14)-146 and Chunara, Noorum Mab:1n, p. )26, both 

trying to base themse1ves on F:1ri.shtù~ For the 

NŒrbakshiya and the Sbams a1-D~ assoc:1ated vith them 

see Mohibbu1 Hasan, Kashm:1r UDder the Su1tans (Ca1cutta: 

1959), pp. 28)-288. 

158For ~ see H. R:1tter, aDja1a1a1-din Ramd," 
Er ,II, pp. )9)-)96. H:1s re1ationship vith Sbams Tabr~z~ - ... 
is discussed on p. )94. This ident:1fication is apParent 

in an obvious interpo1ation in Homan Chetamani , p. 26, 

where P~r Shams is said to bave originated from Tabr~z. 

fte. legend seems to bave its orig:1n in the attempt to 

associate first Imam Sham8 a1-D~ MUpammad vith Sbams 

Tabr~z~, and then a11 three cbaracters at some stage 

became ama1gamated. See Ivanow, Satpanth, pp. 11-1), 

where he discusses the 1egend. A1so an interesting 
'3. 

artic1e by Akhtar Abmedmian, "Sbams Tabr~z~ - Vas he 

an Ismai1ian?- IC, X, (19)6). 

159 Ivanow, Imam Shah, p. )2. 

160Ibid., pp. )2-3). 

16~hüa p. 20. -' 

162Nanj iani, Vruttant, p. 200, 207. 

16)Hooda, Specimens, p. 84, 96. --=---- Ivanow, 

Satpanth, p. 15. 
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~64Moman Chetamani, p. 26 states tbat he traYelled 

through twenty four countries. A1so Cln'!.nara, B'oora. 

Mabin, p. '2.5. 

~6.5Hooda, Specimens, p.90 

~66v. Minorsky, "Sbugbniin," Er, IV, p. '90, 

where he discusses the existence of isma'~~~ misai~es 

and estab~isbment of their ru~e in the midd~e of the 

th:i.rteentb century in tbis a,.rea. Isma' l:~ism is sai.d 

to bave spread to the area ma~y by vay of the vork 

of Na~ir -i- Khusrü. See W. Ivanow, Prob~eDIS "in Ifa.s:l.r

i- Khusrav's Biography (Bombay: ~956), p. 4Off. 

~67The name ~à1ab a~-Db appears precediDg 

that of' Shams in a1~ the genea~ogies. Misra, Masl.i.m 

ColJDJItU1ities, p. 55. ~, p. 20. In traditiona.1 

accounts be is part of a ~ine of da'is engaged iD 

- activit1.e. during the A1amiit periode Chunara, 

Nooram Mubin, p. 278. 

168 H.A. Rose, A g~OSSary of the tribes and 

castes of the PunJab and North West Frontier pr~e 

(Lahore: ~914), pp. 402-40'. 

~69Hooda, Specimens, p. 95, 99, etc. The soLar 

mytb plays an important ro~e in the mytho1ogy of other 

comparabl.e groups too, Ivanov, Satpanth, p. 1', :t'n. 2. 



1.7°Garb!:s trans1.ated in Hooda, Spec:l.mens, 

pp. 55-86. 

1.71.C1.aude Lévi Strauss, The Savage JI:l.nd (London: 

1.966), pp. 1.8-22. H:l.s cbapter X on the who1.e bas 

some very re~.vant remarks on the "primitive" mind. 

1.72The activities of p~ Sbams for instance 

depend on the context he is working in. In some of 

the mirac1.es the Hindu Yogi comes to the fore - Hooda, 

The GarbI:s in Specimens, pp. 55-85. At times he is 

more of a Mus1.im mystic, Moman Chetamani , p. 28f~ when 

he is in Mu1. tan. 

1.73See fn. 164 above. 

1.74 Hooda, Specimens, p. 90 where these t'Wo are 

ca1.1.ed Sfirbh.§n and V:l.mras, al.so p. 96. Two fj:gures 

are a1.so associated vith ~ur Satgür, NanJ ian:l. , Vruttant, 

p. 1.38. 

1.75The discussion above, pp. 24-25. 

1.76Moman Chetamanj, p. 48. 

1.77Hooda, Specimens, p. 61., 63"to cite ~o· 

exampl.es. Al.so p. 77 where manua1. 1.abour is hinted at. 
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178Ivanow; be1ieves tbis reviva1 took pLace 

af'ter the I:m§'ms sett1ed in A.njüdan, l.ate in the f'ourteenth 

century. PandiyKt, p. 07 and e1sevhere. . 

179 Anat .Akh8do, pp. ,6-'7. Moman Chetaman1, 

p. 49. Hooda, Specimens, p. 1'1. 

p. 56. 

180Dh:aa- , 21 p. '. 

J''-.., 
\ 

M:l.sra, Mlls1iDl Cominnnitie~ 

181Ivanow, Satpanth, p. 16. 

182Sir John Ma1co1m, The History of' Persa 

(London: 1829), Vo1. I, p. 295. 

18~or ~is reign see Riazu1 IsLam, ftFïrüz Shah 

Tugh1~, a EI2 , II, pp. 924-925. 

184E11iot and Dowson, Vo1. III, pp. '77-'79. 

185The after eff'ects-of' the Mongo1 invasion 

are discussed by I.P. Petirushevsky, -The Socio-Economic 

conditions of Iran under the I1-Kh~ns,- Cambridge 

H:istory of Iran, p. 484ff'. 

186In a11 the traditiona1 sources he succeeds 

the two above mentioned prrs. 



187 4 Ivanov, Imam Shah, p. ,. Other dates; 

quoted. in Misra, Muslim CoJlllJltU1ities, p. 58. 

189Ginans by Pu Sadruddin, p. 5,41, 84, 

passim, and. Hooda, Specimens, p. 106, 114. 

190 4 Ivanow, Tombs, p. 5 • 

191Abü Ishaq, Raft bab, p. 24, tr. p. 24. 

192
A later Hiz~I work a~so corroborates the 

list in Ha1't . Bab. See Kalami Pu, a t~eatise on Ismai~i 

doctrine, also (wrong1Y) ca11ed Haft-babi Shah Sayyid 

Hasir, ed. and tr. W. Ivanow; (Bombay, 19'5), p. 51, 

tr. p. 44, and check note in Ivanow, Ismaili Literature. 

no. 704. .........= 

19'GjpaBS br Pi.r Sadruddin, p. li 85, passim. 

·llso re:Cerences to llamiit and Dayliün are :round in 

~adr al-Dïn's gnans,. e.g. p. 129, 204, 225 passim. 

For Sahe.tar-dIp see Hooda, Specimens, p. 111, :Cn. 2. 

194 Ibid., p. 75, where it occurs in the GarbIs 

a1so p. 109, .,110, 111 and :Cn • .3. 

195For the conti.guity of' a11 these p1aces tQ 



each other and detai1s of buria1 see Ivanow, Tombs, 

pp. 56-61. 

196 Ivanow, lsmai1i Literature, p. 177. 

197Hooda, Specimens, p. 131. For Jama'at-Khanah, 

see Fyzee, Cases, p. 526, Mujtaba A1i, Origin, p. 62. 

19~ooda, Specimens, p. 131; a1so Nanjiani, 

Vruttant, p. 169. Chunara, Noorwn Mubin, p. 336. 

1995ome re1evant remarks wi11 be found in 

Ahmad, ls1amic Cu1ture, pp. 134-148.A1so Yusuf Husain, 

G1impses of Medieva1 Indian Cu1ture (Bombay: 1957), 

pp. 1-13, and R. Majumdar, ed. The De1hi Su1tanate 

(Bombay: 1960) pp. 547-555. 

200lt is worth specu1ating on the basis of 

a much 1ater deve1opment, whether perhaps the be1ief 

of the overseers of the shrines and others, that the 

p~rs were rèal1y ~ftf~ shaykhs, is not a ref1ection 

of the guise that the p~rs had adopted ear1ier on. 

This May Mean that one group of fo11owers or 

companions possib1y saw them as ordinary fŒf~s, whi1e 

the other c10ser adherents May have been made aware 

of .. them as rea11y being lsma' ï1ïs. 

201p • Hardy, ~Dih1~ Su1tanate,n El2 ,II, p. 270. 

A1so Tarïkh -i- Mubarakslm}Ü, pp. 169-173. Ucch 



vas a target of an ear1ier ~S~OD too in 1'97, see 

p. l.69. The rul.ing dynasty in Sind at tb.i.s t:ime vas 

the Samma dynasty; the Sammas vere couverts to Isl.«m 

and tbDs the al.1eged concentrat~on of da'wa activity 

in Sind may have been the cause of the ease under 

which the p~rs coul.d opera te. For deta~l.s see 

El.l.iot and Dowson, .Vol.. I, pp. 494-497. 

202 See the stoz;y and traditions preserved in 

Nanj iani , Vruttant, pp. 150-154, and pp. l.70-17l.. 

En route he meets other saints, vhose names vary; 

Nanjiani has Attar and Sinai. Al.so Chunara, Noorum 

Mubin, p. ,,6. 

2 0' Ivanow , Satpanth, p. 47. 

204Al.1 these occur throughout the gn&ns 

attr~buted to ~adr a1-Dm. 

205For the Har~shcbandra of Hindu mytho1ogy 

see John Dovson, A Cl.assical. Dict~onary of Hîndu 

Mytho1ogy and Re1igion, Ge 0graphy , History and 

Literature. (London: l.961), pp. l.l.8-119, and for 

S~dev see pp. 272-27'. The l.atter interesting1y 

enough is said to have been vel.1 acquainted vith the 

management of cattl.e. 

206 Ho oda , Specimens, p. 1'1. 

o 
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207See ADat Akh&d~, p. 37. Moman Chetamani , p. 49. 

208Rahimtoola, It1bas, p. 220. 

~090n the recognit~on or the Imam (Fasl dar 

bayan Sbinakti :Imam), tr. W. Ivanow (Bombay: 1947), 

p. 24 and Introduction p. 11. 

210Ivanow, Imam Shah, p. 34, n. 1. 

211D~h1av~, Akhbar, p. 430. 

21~ooda, Specimens, p. 131. 

213Ibid., p. 132. Moman Chetaman i , p. 56. 
Anat Akhado, p. 1, 2 pas~im, also p. 5 where Ucch ~s 

mentioned as the centre. 

214Gür Hasan Kab~r al-Dh ane KâJ:üpii no Savand 

in RaguBla, p. 87. 

215See 1ist in Mi.sra, Muslim Commun:l.t~es, _0 .. 

pp. 58-59. Ivanov, Ismaili L~terature, p. 178 and 

in Satpanth, p. 17. 

216D~lav![, Akhb&r, p. 430. 

217 Ivanow, Satpanth, p. 17. 



218D:1h1av~, Akhbar, p. 4,0. Hooda, Spec:lme'~ 
p. 131. 

219 4 Dihlaw~, Akhbar, p. 30. ITanow, Imam Shah, 

pp. 43-45. 

220~1 this is also to a certain extent illua~ra
tive o~ a change in po1icy since A1amüt times, among 

Sunni rulers in India and elsewhere. In most cases 

it appears that when the nheretic" threat died down 

and vas no longer regarded as a po1itical menace, the 

need to weed out su ch groups vas no longer felt. 

~beit this is too vide a generalization and it must 

be remembered that from time to time some rulers, a$. 

noted above "suppressed infidels and innovation". 

221 Ivanow, Satpanth, p. 17, n. 2. 

222Anat Akhado, p. 4ff. Moman Chetamani , 

p~ 57ff. The myth varies and in one case Kab~r al-D~ 

at the age of six accompanies his father to obtain the 

Imam • s "d~dü". 

223In addition to the Hindu appe1ations, the 

role of the p~r was a1so compared to that o~ MUtammad, 

more particular1y in ~adr a1-D~'s case. See Moman 

Chetamani , p. 50. 
p 



224The concept vas a very cent2a1 one even :ln 

the F~imi.d structure, V. Made1ung, RDas; Imamat in 
-;-

der Fraben Ismai1itischen Lebre,· Der Is1am,~XXXVII 

(1961), pp. 55-58, and 61-64. 

225AbU ISb4q, Haft hab, pp. 49-51, tr. 50-51. 

226It is difficu1t to determine when the word 

Mûklü first came into use. In the gn§ns: it is fotmd 

in what are genera11y considered 1ater compositions. 

Moman Chetamani , p. 51. Hooda, Specimens~ p. 131. 

227Above p. 16. 

228In the geneà10gies he fol1ows Kab~r a1-Dm, 

Dhüa, . p. 21. The traditiona1 account are to be :round 

in Nanjiani, Vruttant, pp. 195-196. Chunara, Nooram 

Mabin, pp. 350-351. 

229 Ivanow , Ismaili Literature, no. 669. The 

deve10pment is discussed in Pandiyat, p. 01-04. In 

the~, it is 1isted after T~j a1 Dm, p. 21. 

230Ivanow, Tombs, p. 54 and discusadon in his 

books cited in previous note. 

2,1Ibid ., 54 55 pp. - • Pandiyat, p. 05. 

\ 



-95-

2"Interesting1y enough, Ibn Baiiütah .akes & 

brief mention of the Bohor~s in his Rep1a, who at the 

time p1ied the in1and. and maritime trade in Gujarat. 

Inb Baiiütah, -Reb1a, tr. Mahdi Husain (Baroda: 195'), 

p. 19' and note, and Appendix N. 

p. 41. 

2'5An attempt has-been made to define the 

subject matter of inte11ectua1 history. See, H. Stuart 

Hughes, Consciousness and Society (New York: 1958), 

ch. I. He a1so discusses 1eve1s in inte11ectua1 

history as being Whigher" or "1over". Popu1ar idea$ 

and fo1k1ore he inc1udes in the 1atter 1eve1, and in 

bis vords represents IIvhat has seeped down" from the 

first 1eve1 after a generation or tvo of "cu1tura1 1ag". 

-2,6 I wou1d suggest that if we take another 

theatre of the da'wa's activities, where today the 

ethnographic condition of the peop1e has not yet 

undergone too great a change, a comparative study 

vith Satpanth vou1d prove extreme1y va1uab1e. 

A possib1e group of Isma'i1i$ couverts from the 

Ni~~ period 11ke the present Isma'i1is of Badakhsban 

may be taken as a point of comparison. See 

V. Bartho1d (and others), "Badakhsban," EI2 ,I, 

p. 85' where mention is made of their existence. 



237This ~eature bas been noted by Most studies 

on Satpanth. Ivanov, Satpanth, p. 4Off. Majtaba A1~, 

Origiri of the Khojaba, p. 51f~. Hollister, 

SM'a o~ India, pp. 378-395. 

238Ivanow, Satpanth, p. 21. 

239Lévi - Strauss, Savage Mînd, pp. 16-22, 

where the idea is fully ennnciated. 

240 Ivanow, Ismaili Literature, ·· ••• 852. FoX" 

the translation Hooda, Specimens, pp. 112-115. 

24L 
~or a general discussion on the concept 
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