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PREFACE 

The present \wrk on the inter-relationship between Islam and 

nationalism in Egypt, it may be made clear at the very outset, is an 

attempt to understand the ideoloejcal, intellectunl trends,rather 

than political movements of contemporary Egypt. It is a probe into 

the aspiratioJ~ of the different ideological groups found in that 

country. A number of considerations, however, have prevented a fuller 

treatment of the subject and certain important aspects -- the impact 

of Islamic and nationalist ideas in the fields of legislation, the 

effect of these ideas on the interpretation of history, etc. are being 

omi tted. 'l'his the sis, therefore, seeks to analyze only certain aspects 

of the problem posed by the development of nationalis t ideas for 

orthodox Islam, and vice ~· 

Two considerations have caused this limitation of our field of 

inquiry: the limitation of t ime and the insufficiency of the material 

available at the Library of the Institute of IslBmic Studies. Due to 

the comparatively greater interest that the Institute has in religious, 

rather than non-religious trends of thought in the contemporary r-rus l i m 

world, books and magazines explaining the nationalist viewpoint were 

relatively fevr . Moreover, since the period of our inquiry is a very 

recent one i.e.,1 945-56, a good deal of t he relevant material could onl y 

have been dug out of Egyptian magazines. Unfortunately the Institute 

Library had none of the files of the Egyptian magazines except those 

of Maj allat al- Azhar. The wri t er was , however, fortunat e to have been 

in possession of almost a complete personal f ile of the monthly 
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al-Muslimun, pub li shed formerly from Cairo and no1or from Damascus. 

The writer feels constrained to express his deep-felt indebted

ness to the Institute of Isl8mic Studies, McGill University, Montreal, 

for having granted him fellowships during the academie years 1956-57 

and 1957-58, which made the present work possible and also enabled him 

to spend two enjoyable years of his life in thé'.t bes.utiful bi-cultural 

and bi-linguistic city of Canada, Montreal. 

The wri ter is deeply grateful to the staff and the fellm·r-students 

of the Insti tute ~·!ho assisted and encouraged him in every possible way 

in the preparation of this thesis. The name of Dr. Charles J. Adams, 

my thesis superviser, deserves a speci'l.l mention here . But for his 

valuable criticisms and suggestions, the thesis would have been less 

sufferable than it is now. 

To f·1r. vl.J. \'latson, the librarian of the Insti tut e Li brary, I owe 

a special debt of gratitude for his willine and generous co-operation in 

procuring the material I needed in connection with this thesis. 

I also express my thanks to my friends f.1r. (nm·r Dr.) Hisham 

Nashshabah of t he Institute of Isl8mic Studies, and Messrs Malcolm Kerr 

and Nadav Safvan of Harvard University for their valuable suggestions. 
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THE INTERRELATIONSHIP BET'.VEEN ISLAM AND NATIONALISf-i 

IN THE 1VRITINGS OF EGYPI'IANS 

1945-56 



INTRODUCTION 

Nationalism is a relatively recent phenomenon in human history. 

For, in the past man's loyalty had been due not to the nation-state 

or nationality, but to differing forms of social authority, political 

organization and ideological cohesion such as tribe or clan, the city-

state or the feudal lord, the dynastie state, the church or the 

1
. . 1 re l.gJ.OUs group. During the Middle Ages there are hardly any traces 

of nationalism, either in the Islàmic World or Christendom. In those 

times, the abject of popular loyalty was not nationality but religion. 

In Europe, "the abject of popular loyalty which was superior to all 

others" was Christendom. 2 
In the Muslim \vorld, a Muslim considered his 

first loyalty to be due to his faith and the community of believers and 

3 only then to the family or the local group. 

This, however, does not mean that nationalities are non-existent 

in pre-modern times. Nationalities in the sense of cultural societies 

conscious of their distinctness, internally homogeneous and alien from 

---;. other groups, had exi sted in 1-liddle Ages and even be fore. Similarly, 

patriotism-- the attachment to one•s native soil and to local tradi-

tions, had also existed long. ~ihat, however, did not exist prior to 

modern times is the "fusion of patriotism and nationality and the pre-

dominance of national patriotism over all ether human loyalties -- which 

1 • See Kohn, Hans, Nationalism: Its Meaning and History, Anvil Books 
no. 8, (Princeton: 1955), p. 9. Cited hereafter as Kohn. 

2. Hayes, Carlton J.H., Essays ~ Nationalism, (New Yor~1933), p. 28. 
Cited hereafter as Hayes. 

3. See von Grunebaum, G.E., 11Problems of Huslim Nationalism", Islam and 
the \vest, R.N. Frye ~.), (The Hague: 1957), p. 14. Cited hereafter 
as f.fuslim Nationalism. 
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is nationalism. 114 This is indeed modern, very modern. In fact it was 

not until the seventeenth century that vTe find the first full manifesta-

tions of nationalism in England and i t was only tm-1ards the end of the 

eighteenth century that nationalism in the modern sense of the term 

became a generally recognized sentiment in Europe, increasingly moulding 

all public and private life. 5 

The rise of nationalism in Europe synchronizes with the disintegra-

tion of the medieval, and the gradual emergence of the modern civilization. 

The pov1erful material as well as ideational forces 1·1hich had been released 

by Renaissance and Reformation had been in operation for many centuries 

and had enormously affected the structure of European society and culture, 

and had prepared the ground for the acceptance of the nationalist idea. 

For instance, the re had grm·:n up several regional languaees in Europe and 

each one of them had come to possess fairly rich literatures. The Church 

had lost most of its former power and authority. It had split up into 

' several mutually antagonistic churches, and had thus the spiritual unity 

of Christendom rent asunder. The weakenine of feudalism, and later on of 

monarchy, had increased active participation of the people in public affairs. 

Along vlith this practical change, new currents of thought like the 

sovereignty of the people and the doctrine of natural rights were also 

sweeping across Europe. Moreover, the economie transf ormations whi ch were 

.· taking place in t~:_ pre-modern times had brought into the fore' · a new 

econonic class, the middle class. Furthermore, there had also occured a 

4. Hayes, ..Qll• cit., p. 29. 
5. See Kohn, ..Qll· ci t., p. 9. 
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tremendous change in the mentality of the people due to the change of 

circumstances and the impact of scientific progress. This change in the 

mentality of the people mainly consisted in the refusai of the enlightened 

sections of the European people to conform blindly to the tradition. A 

number of factors bad even weakened the faith of the Europeans in 

Christianity. People particularly became increasingly averse to the idea 

that religion should remain the pivotai point in public life. For, the 

memories of religious civil wars vrhich had ravaged Europe and had led to 

in 
who le sale massacres, vlere still fresh in the ir minds. It is /this milieu 

that nationality began to acquire an increasing importance in Europe and 

bence by and by it became the focus of loyalty in the body-politic, and 

thereby replaced religion. 

Nationalism has naturally passed throueh varied courses of develop-

ment in the various European countries. Hence in certain respects every 

nationalism is different from all others. There have, hoHever, also groim 

up certain characteristics which are common to every nationalism. To 

borroH the vrords of Carlton Hayes, nationalism is:6 

a condition of mind among members of a nationality perhaps 
already possessed of a national state, a condition of mind in 
vrhich loyalty to the ideal or to the fact of one 1 s national 
state as superior to all other loyal ties and of i·rhich pride in 
one's nationality and belief in its intrinsic excellence and in 
its "mission" are integral parts. 

The nationalist ideology has two basic tenets. In the first place, 

nationalism believes that each nationality should constitute a united, 

independent and sovereign state. Hence, if a nationality is subjected 

6. Hayes, .212.• cit., p. 6. This is the standard definition of nationalism. 
Cf. Kohn, .QJ2.• cit., p. 9. 
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to the domination of any other nationality, it should become free and 

independent; and if the nationality is divided into numerous states, 

these states should merge into a single national state. Thus, the 

nationalist vie'•' has been that nationali ty should be the basis of 

statehood. In the second place, nationalism places national loyalty 

above all other loyalties,7 (at least in so far as public affairs are 

concerned). It is this feature of nationalism vrhich distinguishes i t 

from mere patriotism, >vhich had existed even in pre-modern times. 

Nineteenth century 1-ras the century of the triumph of nationalism. 

Nationalism remained a very patent force throughout the century and led 

to tremendous changes in the political map of Europe. Nation-states had 

come into existence and had caused numerous important changes in the 

character of the political life. Formerly, religion had been the most 

important cohesive force in the life of the community. Nationalism led 

to the replacement of religions by the national tie. Thus, religion 

receded into a position of secondary importance in political life. 

For, na.tionalism had taught the people to participa te in the poli tical life 

of their nation-states as its citizens, as the members of the English or 

the French or the Italian nation and not as Je1t~s and Christians, or as 

Catholics and Protestants. The natural corollary of all this was that 

state ceased to be an institution which could be expected to devote itself 

to the promotion of the cause of faith, although this was expected of 

it during the Middle Ages. State came to be concerned exclusively with 

7. Cf. Hayes, .Q!l.• ci t., pp. 26-29 and Kahn, pp. 9-12. 



5 

the achievement of com:non nA.tional interests and national 11ell-being. 

Along '·ri th n.:;.tionalism there developed in Europe the trend of 

thought •·rhich is kno':·m. as 1 secularism 1 • The impact of t his development 

was that this-,-rorldly matters <'l'ere senarated from other-vmrldly matters; 

the concern for well-being here was separated from the concern for the 

well-being in the hereafter. The rise of nationalism and secularism 

have coincided in the history of modern Europe and since then have 

remained inseparable. 

So far we have been talking about Christion Europe. Coming to the 

.1\iuslim vrorld 1m find tha t durinp; the centuries -.vhen Europe \vas casting 

away the medieval moulds of i ts civilization, the .l\1us lim uorld remained 

steeped in its medieval traditions and maintained its old patterns of 

life. Later on in the eighteenth century 1·rhen the Nuslims started to 

realize the need to barrou certain he::lthy aspects of 1·restern civilization, 

they tried to confine these borrot-:inf,'S to reforming the Huslim Army along 

uestern lines and acquiring a fe~·r of the western sciences. They hardly 

fel t any need of re-considering the basic notions upon \vhich the ir socio

political life rested. 

The endeavours to refo~n and re-invigorate the Muslim countries did 

not prove of much avail. They continued their downward march until by the 

end of the nineteenth century most of the areas \vhich had formerly been 

under Huslim domination came to be occupied by the European pat.;ers. 

Nationalism in Muslim countries was born as a direct result of this foreign, 

non-Muslim domination over Islamic lands . 

In the beginning nationa lism mainly denoted the desire to eject foreign 

control. Nationalism as understood in this sense created no problems for 
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Islam. A nationalism devoted to the liberation of huslim countries 1oms 

compatible 1-1ith Islam, as U.C. Smith has observed, "in its traditional, 

in its religious and its social and every other sense."
8 

For, foreign 

subjugation stood in the way of the achievement of 1nany of those objectives 
of Islam 

for which Islam stands. The all-embracing nature/(to 1·1hich we shall turn 

later)9 demanded that Islàmic injunctions be carried out in all spheres. 

This was impossible until Muslim lands were under the rule of non-Muslims. 

And thus, again to barrow from Smith, "those who have wanted to see Islam 

once again 'a going concern' have naturally and emphatically supported the 

10 
several attempts to free its people." 

It is nationalism in this nega tive sense which has been and continues 

to be one of the most powerful driving forces in the contemporary Isl8mic 

world. It is nationalism in this sense that has found an enthusiastic 

response from the broad masses of Muslims in every part of the Muslim world. 

However, during the course of time there ù::·J'oloped in I-!uslim 

countries a small class of people, a 1-resternized intellectual elite, which 

began to believe in nationalism in the sense in which it was understood 

in Europe. These nationalist intellectuals, like their European counter-

parts, believed that nationality should be the basis of statehood, that the 

state should be based on the precept that all ci tizens O\'le the nation-state 

their supreme loyalty, and that participation in the affairs of the state 

should be as ci tizens of the states and not as l·~uslims, Christi ans, Œ· 

8. Smith, i'l.C., Islam in Modern History, (Princeton: 1957), p. 74. 
Cited hereafter as Smith. 

9. Vide. infra. PP• 116ff • 
1 0. Sm.i th, ..212.• cit. , p. 7 4. 
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In other i·Iords, the state should be unconcerned 1'1i th relifious ideals and 

should devote itself merely to the realization of common national (material) 

interests and promote national well-being. 

Nationalism in this sense has posed a number of problems for Islam. 

Speaking historically, the basic precepts of the nationalism are divergent 

fr<Dt:ll, :end incongruous wi th the cor:cepts vlhich Huslims have cheri shed through-

out their history, and which were the theoretical bases of their socio-

poli tic al li fe. 

\:li th regard to nationalism in this latter sense and i ts relationship 

1-Ti th Islam, the following striking points are of great importance: 

Firstly, throuehout its history Islam has insisted upon corttrolling 

the entire life of man. It has uncompromisingly claimed that its juris-

diction embraces all the sectors of hQ~an life. It has not suffered the 

ide a that there ~ras any no-l:tan 1 s land l'lhich was outside the jurisdiction of 

Islam. State in particular has almost universally been regarded by Muslims 

as an institution designed primarily to serve the cause of the faith: to 

fulfil the Will of God and enforce His Commandments. 11 

No~·l, nationalism at least wants that in public affairs national, 

and not religious considerations, should be the reigning considerations. 

It is due to this implication of nationalism that r:1e find that every 

contemporary Muslim nationalism - Egyptian, Arab, Indonesian, and so on -

is opposed to the idea of Isliroic state and each one of these believes in 

the precept of separation between reli~~on and state. 

11. See von Grunebaum, G.E., f.ledieval Islam: A Study in Cultural 
Orientation, II edition, (Chicago: 1954), pp. 142ff. 



8 

Secondly, Muslims have ahmys theoretically clun,5 to the notion 

that the r.Tuslims of t he vmrld consti tute a separa te wnmah and one, 

indivisible, universal brotherhood. Islam has been regarded by the r1uslims 

throughout their history as the binding factor and as the cohesive f orce 

in Huslim socio-political lif e. It is true th2.t in I s lB.mic history this 

~~ah has remained united in the form of a single state only for a very 

short period of time. Nevertheless, the Muslims have regarded themselves 

as belonging merely to this ummah. This belief has two important aspects. 

Firstly, the non-Muslims living in Isl8mic lands were never considered by 

Muslims a part of their ummah because of the communities of fatherland, 

of language, etc. Secondly, Muslims could not develol_) any concept of 

belonging to any community on geographical, linguistic or any other similar 

grounds. Even though the TJTOrld of Islam has mostly remained fragmented 

into several countries ruled by Muslim princes , a r~slim did not regard 

any part of the dffi. al-Islam as foreign land. A Nuslim could freely move 

about the length and breadth of the Islamic world and take employment 

wherever he liked.
12 

As against the traditional Islàmic belief that religion 

is the fund&~ental cohesive force , nationalism believes that national feeling r ather 

12. Muslim Nationalism, ~· cit., p. 14. 

Duri ng the last quarter of the nineteenth century, the concept of the 
indivisible unity of Muslim ummah had been particularly emphasized due 
to the impending threat of 1·1estern expansionism int he !-1uslim vrorld, 
r,rhich has le ft qui te a deep imprint on modern Isl3.mi.c attitude. 
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than fait!1 binds people into the bonds of a common nationality. Nationalism 

also believes in delimiting the 1 fati1erland 1 , and has a tendency to glorify 

the peculiar and the parochial, as against the stress of traditional Islam 

on the universality of the Muslim ummah. Renee, here too nationalism cornes 

into serious conflict with traditional IslSmdc attitudes. 

These t ':TO, among others, are the important points on \vhich nationalism 

cames into conflict lvi th the tradi tional Isl'imic ideal ogy. Renee the 

harmonization of the ti'lO is possible only i f ei ther both or any one of the 

two are prepared for serious readjustment and modification. 

It is apparent that the all-embracing nature of Islam, and its insisteee 

on the universality of Islalnic brotherhood, cannat go hand in hnnd \·:ith 

ne.tionalism. Similarly, national ism wi th i t s secular and particularist 

orientation, denying the ideals of IslBmic state and Pan-Isl8mism, cannot 

go he.nd in hand ;d th Islam, i f nei ther of them is prepared to modify i ts 

vie•:rs. 

This thesis is an attempt to study the problem of t he interrelationship 

betv1een Islam and nationalis:n which is facing the contemporary IslWdc 

vrorld. This inquiry i s restri cted to Egypt, and covers only eleven years, 

1945-56. It is hoped, ho'irever, that the exposition and analysis of the 

problem in the follmüng pages will prove helpful in understanding this 

important problem not only as it i s confronting Egypt, but as it is facing 

the whole of the Islirnic world. For, t he nature of the inter-relationship 

has been essentially the seme in almost every Islanuc country. 



CHAPl'ER I 

THE BACKGROUND 

Egyptian society maintained wi th equanimi ty i ts old, stagnant 

patterns of life until it was rudely shaken from its stupour by the 

French invasion of Egypt in 1798. The 1infidels' led by Napoleon, 

encountered a feeble resistance from the Mamalik and overran the 

country. Al though the French occupation lasted only a few years, 

yet i t proved to be a turning-point in Egypt • s his tory and the dawn 

of its modern era. Under its pressure the walls tbat bad kept Egypt 

in seclusion from the advanced countries of Europe crumbled, and the 

door for the penetration of Western modernity was swung open. 

The endeavours of Napoleon to change the mentality of the 

Egyptians during his short etay proved of li tt le avail. His real 

contribution to the awakening of modern Egypt lies in his introduction 

of the printing press and newspapers. For, very soon after his return 

to France, we find nevspapers, classical works and translations of 

European books on a variety of subjects beginning to be printed in 

Egypt. 

Another important event which changed the course of events 

in Egypt occured soon after Napoleon 1 s departure. This was the 

seizure of power in Egypt by a talented and ambitious !!banian soldier, 

MIÙ}arnmad cAli. Driven by the desire to build a strong empire for 

himself, .Mul]arnmad cAli put Egypt on the road to modemization. Sending 
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Egyptiens to France for etudies, opening modern achools, introducing 

non-religious subjecta in the educational curricula, generously 

patronizing the translation of European books, building up a strong, 

modem army and improving the administration of the comtry - all 

the se go to his credit. Thus he set in motion a procesa of change 

in Egyptien society along the !ines of mod.ernization. This proceas 

was soon accelerated when closer contacts with Europe developed as a 

result of the opening of the Suez Canal. The prooess bas continued 

ever since, bas developed an impetus and dynamic of its own and bas 

Change, however, began taking place not only in the 'civilization' 

of the people, but also in their 'culture', to borrow Zia GOlœ.l.p's 

terminology. 1 The most dramatic changes were, of course, taking place 

in the plcy'sical aspects of life. The achievements of eighteenth and 

nineteenth century science were coming to Egypt: railways, telegraphe 

and so on. But another change, perhaps a more important one, was 

imperceptibly taking place because of the staal thy intrusion of new 

ideas from across the Mediterraneen. Even the first group of Egyptien 

studenta who studied in France be gan to wri te about auch previously 

(' ·· unknown subjects like the French Revolution and constitutional monarchy 

of the British pattern.2 

1. G!>1œlp uses 'civilization' to denote the material and technological 
aspect of a nation' s life; and •cul ture~ to denote non-material 
aspects, §..•&..• a nation's outlook on life, its moral values etc. See 
Uriel Heyd, ~ Fotmdations .91.. Turldsh Nationalism, (London: 1950), 
PP• 63-68. 

2. Hamzah, c Abd al-I.e.~If', MaQ, .1! Maail8h A!-8uhu:f'IY8h fi Misr 
t Cairo: 1950), p. 55. Cited hereafter as ÎI~ah. - ~ 
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Among the new ideas that came to Egypt from abroad was the idea 

of watan (fatherland) and wataniyah (patriotic nationalism). In the . . 
second half of the nineteenth century these words came into frequent 

use. In tho se days ~ did not denote the sense i t does to-day. It 

meant one's birthplace - the particular village or town in which one 

was born, rather than the who le coimtry. 3 Gradually the boundaries of 

the watan expanded until it came to mean the whole of Egypt. --
There is a number of ressons for the growth of a sense of identi ty 

among the people of Egypt. Improved means of communication led to more 

and closer contacts among the Egyptians. More . important, however, 

were some elements of long standing in Egyptian life. Geographically, 

the frontiers of Egypt were well-defined by natural factors, as the 

country is surrounded by desert and sea. Then, during i ta long hiatory, 

Egypt has mostly remained one, undivided country and always under strong 

centralized governments. The Egyptians spoke one and the same language 

all over the country - an Egyptianised, colloquial version of Arabie. 

Moreover, the rulers of M~amwBd 0A1I dynasty consistently followed a 

policy of separation and independance from the ottoman Empire. All 

these contributed to the development of national consciousness among the 

Egyptians. 

~ub~ W~dah narrates this development in theae worda:4 

3. Even Rifa0ah al-~ahtawr (d. 1873), who was in the firat group of 
Egyptians who went to ltrance, uses watan in the sense of birthplace 
rather than the whole country. Ibid., pp. 140f'. 

4. FI~ al-Mas'alah al-Misriyah, (Cairo: 1950), pp. 170f. Cited 
• • 

hereafter as Wihidah 



By and by this new society oriented itself to the 
realization that it was different from otber societies, 
vhether Isl&mic or non-Islëmic. It also started to develop 
nationalist consciousness. al-Tah't;&wi writes about 
wataniyah and about the ancient.Egyptian history and about 
th~ obligations to work for the welfare of Egypt. This we 
miss in al-Jabarti ~ho~ ~e period of time separa~ing 5 the two is short. Ali Mubarak coins the term 'muwatin' 
to differentiate between one's fellow-countrymen and'others. 

c --And Arabi uses the words 1Egyptian 1 and 'Egyptian umm'h' 
(nation) in their modern connotation and regards all those 
who do not be long to the country, be they Armeniens or Turks, 
Muslims or non-Muslims, as foreignere who bad no right to 
rule over Egypt. 

The concepts of 1nation1 and 'nationalism', however, vere still 

hazy, and according to the same writer:6 

al-:fahf&wi wri tes about al-watan4ah-al-M!'rlyah but he is 
Islamic bef ore everything el se. Ali Mubarak is cl oser to 
the nationalist idea but he, too, does not evince a 

c - -completely Egyptian consciousness. And Arabi'e Egyptian 
consciousness bears an Arab-Isl8mic imprint which persiste 
in the consciousness of many of us even today. 

It was around this period that al-Sayyid JamBl al-Din al-Afgh8ni 

{d. 1897) visited Egypt. He remained there for about eight years {1871-

79) • His magne tic personali ty, his daœtless courage and extraordinary 

eloquence drew around hia a large number of young Egyptians, who later 

c --plqed major parts in sha.ping the destiny of modern Egypt. Arabi, the 

revolutionary, Mul}ammad cAbduh, the religious refomer, Lutti al-Sayyid, 

the theoretician of Egyptian nationalism - all these came under the 

spell of al-Afgtiëzd:•s dynamism. Even Christian journaliste like Adib 

5. "This is the translation of the word 1 citoyen 1 which was qui te current 

in France in those daye." ~., n.p. 171. 

6. Ibid., p. 172. 
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See jamzah, ~· cit., pp. 48-77, for the development of national 
consciousness in Egypt during the nineteenth century and the part 
played by writers and journa!ists of Egypt especially al-Tah}awi 
and the Syrian journalist Adib Ispaq who published most of his journals 
from Egypt. 
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I~q and Khalil Mu~ran were deeply impressed by him. His memory is 

still cherished in Egypt, and his contribution to the making of present

day Egypt, generously acknowledged. He is rightly credited with having 

ini tiated a number of important trends - religious reformism, anti

Western nationalistic revolutionism, Pan-IslSmism and so on. He even 

had a noteworthy part in encouraging literary and journalistic 

acti vi ti es. Above all, he implanted in the hearts of ESYPtians a deep 

love for freedom. He created in them self-respect and self-confidence. 

He infused them with revolutionary enthusiasm to attain freedom and a 

better order of things. 

al-Afghani's main concern was the problem of Western expansion 

at the expense of Islam. Algeria bad already fallen. The Moghul rule 

in India ha.d been replaced by the British rule. The ottoman Caliphate 

was in the process of disintegration. Muslims all over the world were 

weak and divided, victime of backwardness, stagnation and ignorance. 

al-Afghini•s solution to the problem was to unite the Muslim world in 

sorne manner in order to check Western expansion and to revive Islam. 

Internally, he believed in the adoption of certain features of Western 

civilization like Western sciences and technology. He also stood for 

religious reforma based on return to the doctrines and practices of 

ear!y Islam. If those things were done, al-Afgbàni was confident tha.t 

"the Muslim peoples would be able to work out for themselves a new and 

glorious order of affaire, without dependance on, or imitation of 
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European nations."7 

This account of al-AfghSni's ideas explains the paradox of his 

championing Pan-Islamism and Egyptian nationalism at one and the same 

time. The obvious reason is that he regarded both as instrumental in 

meeting the European threat to the Muslim world. 

l ' ' 
al-Afghini was expelled from Egypt by the Khadive Tawfiq in 1879. 

The Khadive was perhaps scared of the liberal-constitutionalist move-

, ment which was growing up armmd al-Afghëni. al-Afgh8ni went away from 

Egypt but left behind him his ideas, his revolutionary spirit and a 

group of people inspired by him. 

During the years 1879-82, the growing Egyptian national conscious-

ness found violent and confused expressions in a series of military 

uprisings led by c Arabi (d. 1911) in collaboration wi th Mlll]ammsd 

cAbduh (d. 1905). Both were disciples of al-AfghSni. These incidents 

c --led to the occupation of Egypt by the British in 1882. Arabi's 

failure created despair and demoralization in the country; but the 

occupation proved a blessing in disguise for the development of Egyptian 

nationalist feelings. It gave Egyptisn nationalism a definite objective -

the evacuation of the British. It provided an external force against 

which struggle could continue, and in doing so keep the nationalist 

7. Adams, Charles c., Islam and Modernism in Egypt, (London: 19:5:5), p. 1:5. 
Our description of al-Afgh8ni 1s ideas is mainly based on Adam's work. 
See main1y PP• 4-17 and PP• 58-62. 
This work is ci ted hereafter as .Adams. 
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consciousness alive and active. From then on Egyptian nationalism 

has evidenced a negative ~actor as one o~ its important, perhaps 

even essential, components. The British occupation was something 

against which feelings o~ hatred could be aroused. This negative 

factor .. unquestionably played a vital role in developing national 

consciousness in the begjnning, and keeping it on a high pitch 

later on. 

From the time of the British occupation onwards, we may 

disoem two distinct trends of thought growing up in Egypt. 

Historically, the ideas of both schools are traceable to al-Afgn8ni. 

Both shared the desire for Egypt's ~reedom. Both loved Islam, the 

ottoman Isl8mic Caliphate and Pan-Islëmism. And yet the two trends 

vere distinctly different in their emphasis. One was more concerned 

with the inner reform of IslSm and the unification of MUslims, while 

the other stressed Egypt's independance and the necessity of driving 

the British away .from Egypt. In the light o~ this di~ference in 

their emphasis, we may regard the former as the exponent of Isl8mic 

ideas and the latter as the exponent of nationalist ideas. Muhammad 
• 

0Abduh (d. 1905) and MwJtaf'~ K8mi1 (d. 1908) may be regarded as the 

beat representatives of the two respective trends of thought during 

the years approximately 1895-1905. 

~~afA Këmil, who had received a non-Azharite education in 

Egypt and later on his higher education in law in France, was a 

davout Muslim. His frame of reference, however, was different from 



that of the Azharite culaxnB', even the enlightened among them like 

cAbduh, due to his educational background and his close contact 

wi th the West. He was undoubtedly devoted to Islam. But his devotion 

was not as exclusive and single-minded as, for instance, that of 

cAbduh. Islam inspired Mustafé. K8mi1, and remained an inspiration .. 
for him throughout his life. But unlike the cases of Muhammad cAbduh • 

and Rashid Rida, it was not the sole inspiration. No wonder, there-
• 

fore, that 1fatherland' meant much more to him than it meant to 

Mul]ammad 0Abduh. It occupied a very high place in his ecale of 

values, almost equal to Islam. 

Kàmil 1s role in the development of Egyptian nationalist ideas 

was that of a pioneer. His ideas and his contribution tc Egyptian 

nationalism may be summarized as follows: 

Firstly, KB.mil claimed devotion and love for watan which • 
unexcelled vigour and eloquence. His was not merely a plea to love 

one's fatherland and recognize obligations towards it, such as 

c . c • 8 Mlll]aJDIDad Abduh had made in one of his articles in &-~ al-Wuthga. 

K8mil 1 s was an impassioned appeal to regard Egypt as a centre of 

devotion and loyalty. The intense love and enthusiasm that Egypt 

evoked in KSmil are conspicuously missing in °Abduh. Here are a few 

examples which demonstrate the intensity of Kimil 1 s feelings for Egypt:9 

a. Ri9-a, Radhid, T8rfth A!,-Ustidh al Imam, Vol. II; II edition (Cairo: 

1:~44 A.H./ 1925 A.D.), PP• 194-96. Cited hereafter as T&rik:h. 
9. Rifi0 I, cAbd al-Raqm!'n, Mustaf~ K!mil: ~ith al-Nahdah al-Wataniyah, 

al-Hilal Book ~eries No. M (Cairo: 1952):-pp:-195-§6. Cited 
hereafter as Kamil. 
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01-. my COtUltry! 
Tc thee 'te long 
To t.hee belcn.; 
To thee belon:: 

Oh 
my 
m" J 

~"(Çj 

my .:;otmtry! 
love. ~,nJ my he,~rt. 
very :'..ife t!.nd. e::dc. te~ce. 
1ü~·-'J .•illd t!ly spirit. 

To thec bel;me, my intellect :t.nJ my tongue. 
Tc thee b.:;lone rny s :;ul, tht: very es:::en.::e of kJ r·einc. 
Tktou, tk .. u a.lone art life, oh Egypt, 
~d tLeru can 'Le no :ife ~·.ri thont tLet:. 

Héd I not l:.et::,n bo:cn in Egypt, 
1 ~wuld l:ave (still) cdsr.ed to becomE' 81 Egyptian. 

Egypt dest:rves to be loved 1ri th all one 1 s po~ver, 1-ri th 
all one 1 c feeling, ••• with all one 1 s spirit and 
>ri th dl one 1 s li fe. 

KÏirr.il 1 8 preùecessors had wri t ten casually ebout b.ubb al-via tan ,.------r-

(lo-ve of the fatherlend). ThC;3e >·œi tings eppear dull and colourless 

;.;hen cumpared ï·ri th the Wl.'i tiHes and speeches of Kwrùl, llho gave 

wataniyah a rich eJ!lotional content. 

18 

Secondly, ~nil cuille fo!'\·rm·d T,;i th the ::oolcl iJ.ea tha t al} Eg~r.[Jtians, 

MusliJas as uell as CJpt3, eoh,:,ti tuteà. one !l&tion and shared the father-

land eq;~lly. He stated this in clear· terws a r"J uto.de i t tLe cor-rier-

stone of his politic:.:.l iC:eolos;y. E goes to his credit that he '"on 

tr:e Si.l.pport D.nd co-operation of Co pts for hi::: ne.~:i•.'!lt\list i.10vement. 

To qï..wte t..is 

:re have criE:d at th<':i top ..:f otL!' 7olce tLat the Mu::.liws a.nd. 
the Cc.)pts of Egypt ~e one nat:::.on; tbe;y <·.r~ rather o::,e i'amlly. 

r.:e hove said tl:<:~t th8 tlo~.d. t~1at fl,J•:.::; in ti:e veins of lliO::;t 

of the Mt;,::lims of Ew-çt is th.;; blood uhict flo;~s in t};r:; veins 
cf ~he Coptf3. The first ot·ligation to the f&..therl[Uld is a 
complete t.mi ty o.mong i ts sm,s. 

CG'.:f'lict of j_uyal ties tetween Islwn and Eg:y-pt. ~U.s cunception of each 

10. ~a.mzah·,, .2E.• cit., V, p. 59. 



was auch that he could not visualize their coming into conflict. 

He argued that both Copts and Muslims have two-fold obligations: 

religioua and national. In the discharge of their religious 

obligations the Copte may retain their creed, profess their faith 

devotedly and love their Christian brethren, both within and outside 

Egypt. In the aame way Muslims too have the right to practise their 

faith and to regard Muslims all over the world as their brethren. 

In fact, it is the duty of all MUslims to unite for the glor,y of Islam 

and in defence of their common political interests. All this would be 

in discharge of the Muslims' religious duty. .As for their national 

duty, to strive for the independance of Egypt, both Muslims and Copte 

have a complete W1animi ty on this point. Thus, Kamil argued, the re is 

no conflict between the service of Islam or oall for Isl8mic unity 

and the principles of wataniyah. 11 

So far as K8mil himself is concerned, he had harmoniously 

integrated religious and nationalist elements in his thinking. He 

agitated for Egypt's independance, but also wrote in defence of Islam, 

refuting the cri ticisms made by European scholars. His attachment 

to the Ottoman Islëmic Caliphate and his Pan-IslSmism, too, are well

k:nown. The same is true of his succeuor, Muhammad Farid (d. 1918), . 
althougb in Farid the Isl&mic element is not as prominent as in K8mil's 

ideology. 

Fourthly, KSmil took up the theme of the British evacuation 

(~-jali 
1

) and made i t the main demand of the nationalist movement. 

''Egypt for Egyptiens", beoame a popular catchword and a basic creed of 

11 • ,illg_., PP• 59f • 

19 
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Egyptian nationalism. This demand for evacuation bas remained 

the main prop of Egyptien nationalism since Këmil's deys uptil recent years. 

As for the other school, its beat representative was the Azhar-

trained, albeit highly enlightened, Mul)ammad cAbduh. He vas the 

ablest colleague and disciple of al-Afghëni and the pioneer of Is~amic 

modernism in Egypt. 

cAbduh, like al-AfgtWd, stood for Isl8mic reform and IslBmi.c 

unity. He asserted that modern sciences were compatible vith Islam 

and should be adopted by Muslims. As for his socio-poli tical thinking, 

he shows hardly any trace of external influence beyond his advocacy of 

constitutional monarchy and parliamentary democracy. 

Wi th regard to the problem of Islam and nationalism, Pfu9.ammad 

cAbduh stood for the idea that Islam and Islam alone constituted the 

12 - c -nationality of Muslims. He believed that Islamic asabiyah vas the • 
c - c -only asabiyah that Muslims knew; that this asabiyah was a sacred and • • 

c -pure and useful one; and that it obliterated every other asabiyah • • 
Due to racial and nationalist 0asabiyah, he contended, no group of non• 
Muslims was prepared to accept the authority of the other. In accepting 

such an authority, it either feared injustice,or humiliation. But the 

Muslims have before them the principles formulated by God to govern 

12. See 0 Abduh1s article, "al-Wal}dah al-Islfimiyah", reproduced in 
Tidkh, .2P.• oit., II, p. 'Z78. 



their life. An Arab, therefore, ungrudgingly accepta the rule of a Turk, 

and a non-Arab, the rule of an Arab, so long as it is in accord with the 

- ';"0 13 c Islamic Shar~ ah. Abduh went so far as to say; • • • "all ties except 

the ties of the true Sharrcah have been the object of the Prophet's 

d . al 14 
~sapprov ••• 

c Would it be correct, then, to infer that Abduh wanted one govern-

ment for all Muslim countries? Ideally, i t appears, c Abduh would say 

'yes'. He, however, feels tha.tit would be "perhaps difficult" to have 

one person to rule over the who le Muslim wor ld. So, he would like all 

the Muslim countries to have the Qur'an as their authority (and their 

symbol of unity), and to support each other.15 0 Abduh's words indicate 

that he had not given up the classical Islëmic ideal of one government 

embracing the whole of the IslSmic .Y!!!!!!!!h· He was merely making 

concessions to changed circumstances. c The practical form that Abduh 

conceived for such a uni ty in present times, as Ri4i observes, was 

similar to that of the Germanie states in the Prussian Empire. The se 

states, despite remaining independant, were united.16 

21 

c Abduh had some notion of hubb !:!-watan too. In one of his articles -- . 
in al-~rwah he spoke about~ as a place where one 1 s rights are secure, 

towards which one has certain obligations, and association with which is 

a source of one 1 s pride. It was incumbent, then, upon the Egyptian to love 

his ~~7 said cAbduh. His concept of ws.taniyah was that fellow 

13. Jl?i!., PP• 123-27, 276-82, 282-88. 
14. Jl?i!., p. 225. Ita.lics our own. 
15. Ibid., p. 281. 
16. Ibid., I, PP• 306-Cfl. 
17. Ibid., II, p. 195. 
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countrymen should co-operate in constructive projects and in the improvement 

18 of the government. 

cAbduh1 s reference to wataniyah, it will be noted, lacked that • 
extravagance of adoration and that burning love and devotion to fatherland 

which K8mil 1 s wri tings and speeches betray. c -Abduh 1s treatment of wataniyah • 
is casual, and in a matter-of-fact spirit. Attachment to fatherland in 

cAbduh1s ideology does not furnish any basis for the social and political 

life of Muslims. 

The course of cAbduh 1s life since he returned to Egypt in 1888 

from his exile, remained different from that of Kàmil because cAbduh did 

not take any part in the political movement for Egypt 1 s independance. One 

of the main reasons for this was that cAbduh had become convinced that 

al-Afghini 1s revolutionary political activity could not do much good. He 

chose for bimself the quiet type of constructive work to bring about 

religious reform and educate people, instead of agitating against the 

British occupation of Egypt. A number of other circumstances like cAbduh's 

strained relations with the Xha.dive, his distrust of K8mi1 because of the 

latter's close collaboration with the Khadive, and a generally poor 

opinion about his character, and probably also the fact that he had been 

all8wed to return Egypt from his exile on the stipulation that he would 

not participate in anti-British agitation, all these contributed in keeping 

him aloof from the rising nationalist movement. May we take i t, then, that 

cAbduh had given up his idea of Egypt's liberation from foreign control 

18. ~., I, p. 910. 



which had led him to collaborate with cArabi 1? There is no evidence of 

this change in view. On the contrary, we find Bllmt testifying his 

strong support for the demand of evacuation.19 The fact is that although 

cAbduh took no active part in the movement for independance, yet he vas 

in favour of it. The upshot of the ideas that he had preached in the 

columns of â!-<iJrwah was also that Muslim lands should be liberated from 

foreign domination. 

Now we are in a position to make a comparison between the two 

personalities, KSmil and cAbduh. 

In brief, their difference was sometimes a difference of emphasis, 

23 

but on other occasions their trends of thought were perceptibly divergent. 

Kàmil's tendency to elevate fatherland to such a position that it could 

claim the loyal ty of a Muslim people in i ts own right was contrary to 

c - -Abduh's thinking. However, perhaps because of Kamil's Islamic and 

Pan-Isl8mic tendencies and because he failed to follow the rigorous 

logic of nationalist ideas with regard to the problem of the supermacy 

of the Sharycah in the future set-up of Egypt (a problem which he had not 

faced and which was later on taken up by the nationaliste, as we shall 
}lOt 

see), there was;much of a conflict between the ideologies of KAmdl and 

cAbduh. Their courses, however, remained distinct. 

After K8mil's death another important factor had a deep influence on 

19. Blunt, My Diaries ... , p. 91, quoted by I}ammÜdah c Abd al c.At!, 
~Concept 91.. Freedom in °Abduh, (Typescript) M.A. Thesis, Institut e 
of Islamic Studies, McGill University, Montreal, 1957, p. 67 



Egyptian nationalist thinking. It came as a result of the publication 

of the researches of foreign scholars and archaeologists. Their works 

depicted the ancient glories of Egyptian culture and civilization. 

Ancient Egypt was described in superlative language. Egyptian civiliza-

tion was hailed as among the earliest of all civilizations. All this 

left a deep impression on the rising class of the moder-educated youth. 

It stirred their patriotic feelings and aroused their national pride. 

This admiration of Pharaonic culture and civilization developed into ~pe 

Pharaonic movement which we shall diseuse later. 

Egyptian nationalism started to change its orientation in the 

beginning of this century when Al}mad Lu~fi al-Sayyid ( 18'72 - ) began to 

expound. his concept of Egyptian nationalism through al-Jaridah (founded 

in 1907). To describe its policy succintly, al-Jaridah opposed the 

infiltration of Pan-IslSmic ideas into Egyptian nationalism. It rejected 

religion as the basis of political life. It claimed for Egypt a devotion 

which was more exclusive than in K8mil 1 s ideology. Mul)ammad J}usayn 
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Haykal (d. 1956) followed the same line in his al-Siyasah (founded in 1913). 

Lu~fi was not opposed to Islam as auch. He even wrote articles defending 

Is18m against the attacks of LOrd Gromer. All that Lu~fi did was to stress 

that Islam should not intrude into Egyptian political life, and that Pan-

Islëmic ideas should not conf use the fact that Egypt belongs to Egyptians and 

to none else, not even to Hon-Egyptian MUslims.20 

20. The ideas of AlJmad Lutfi al-Sayyid will be discussed later am at greater 
length because his wri tings have been published during the years under 
inquiry, i.e. 1945-56, and had an important influence on contemporary 
Egyptian nationalist thinking. 
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Alongside Lu~fi 1 s theorising about nationalism the re went on in 

Egypt the agitation for Egypt's independance. Resentment against British 

domination mO'Imted to a high pi teh. Egyptian national consciousness 

developed in this atmosphere of struggle and strife, and it is under their 

stress that national unit,y was realized. The defeat of Turkey in the 

first world war destroyed the last centre of hope abroad for any effective 

support for Egyptian independance, This development helped the spread of 

the doctrines that were being propagated by Lutfi and his group. Egyptian . 
nationalism became more and more ezclusivist as Pan-IslSmism increasingly 

went out of fashion. The latter even began to be regarded as dangerous 

for the national cause as it might alienate the sympathies of Western 

powers for Egypt. Similarly, Egyptians remained indifferent to Arab 

nationalism which was developing in the Fertile Crescent. King F~al 1 s 

attempt to uni te all Arab countries into one Arab Kingdom after the end 

' 21 
of the first world war, far from being welcomed, was even suepeoted in Egypt. 

Immediately after the end of the first world war, the Egyptian 

liberation movement gained momentum. Its leadership was assumed by a 

disciple of Mn'Qammad cAbduh named Sacd ZaghlUl (d. 1927). Zaghlül had 

belonged to the moderate wing of Egyptian m. tionalists, known as~ al-

Unpneh, He had co-operated with the Occupation authorities. He also 

21. Colombe, Marcel, L'Evolution~ L'Emte, 1924=50, (Paris: 1951), p. 167. 
Hereafter ci ted as Colombe. 
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was enthusiastic about the religious reform advocated by cAbduh. I.ater on, 

however, the nationalist enthusiasm had the better of him, and he plunged 

into the struggle for Egyptian independance. 

ZaghlÜI' s contribution to Egyptian nationalism was two-fold. He 

aroused patriotic zeal and brought Huslims and Copts together to struggle 

jointly for the national causes. The Latter was a big achievement in so 

far as since the death of ~tafJ K!mil, the unity of Muslims and Copts 

had been almost destroyed. 

This had an important, almost a revolutionary effect on the 

ideological development of Egyptian nationalism. For, since then non-

Muslims have maintained their active participation in the nationalist 

movement,and began to occupy great influence in the nationalist movement. 

In the Wafd Party in particular, which championed the cause of Egyptian 

nationalism for about a quarter of a centur,y, they wielded considerable 

influence.22 This factor, coupled with the secularizing influence of 

Western education and culture upon the minds of the rising class of 

educated Egyptians, the nationalist movement gradually became completely 

secular with the separation of religion and state as a basic tenet of its 

ideology. The guiding motto of Egyptian nationalism has been: .!!,-Din 

1.1 AUih a A!-~ 1.1 ~ ~-muwa~inin. (Religion is for AllAh and 

fatherland is for all fellow-countrymen). 

22. According to Mul_lammad al-Ghazzall, when the Wafd Party drew up its 
list of candidates for the house of deputies in 1924, the Copts 
obtained 150 out of 214 seats • 
.Qm: Beginning .in. Wi sdom, (Washington: 1953), p. 100. 
Cited hereafter as Ghazz81I. 



The orthodox Muslims of Egypt look at this period of Egypt's recent 

history wi th discomfort. 

scholar:23 

In the words of Dr. Muhamma.d al-Bahi, an Azhari te . 

The ten-year period, from the opening of the Egyptian University 
in 1925 to the flourishing of the Muslim Brotherhood and the 
second rectorship of Shaikh al-Maraghi in 1935, is relatively 
considered most neglectful period to Islam. Egyptian nationaliste, 
particularly the Wafdia, disregard.ed Islam in regard to common 
matters. 

It is around this period that there flourished in Egypt the movement 

known as Pharaonism. This movement was led by the famous Coptic wri ter, 

SalRmah ~. The ideas of the movement, in the words of Nabih Amin Faria 

- 24 and Mulj.ammad Tawfiq :ijusayn were : 

••• the phil-Pharaonics were preaching that Egypt was essentially 
Pharaonic and that the Egyptians still retained the heritage of 
the ir forbears in bodily structure, facial form, as well as 
psychological makeup, emotional predilections and social customs. 
When compared with the Pharaonic, the Arab influence among the 
Egyptians was superficial. They, therefore, stressed the need 
for the restoratian of the Pharaonic tradition, the revival of 
ancient literature, and the development of modern literature in 
accordance with the ideas and modela of the ancient. They called 
for the glorification of Pharaonic Egypt, its great Pharaohs, its 
immortal dei ties, and for breaking away from Arabe and their 
civilization. They insisted that Egypt had its own particular 
humanistic, cultural, and educational entity and that it was not 
linked to the other (Arab and Ialëmic) countries except through 
weak and tenuous bonds, the most important of which was religion. 
Religion, however, was in the process of receding from social life 
in these modern times, and language alone would not make those who 
speak i t a nation. 

23. Factors of the IslB:mic Movements in the Arab World ••• 
(Mimeographed) (Montreal: 1956), P-" 69. - -

24. The Crescent in Criais, (Lawrence: 1955), p. 136. Cited 
hereafter as ~ Crescent in Criais. 



Leaving aside the development of nationalist ideas for the moment 

to return to the IslSmdc strain in Egyptian political thinking, we find 

the concepts originating wi th c Abduh continued by Rashld Riqa in his 

al-ManSr. 

This Syrian~rn disciple of cAbduh. carried on the propagation 

of his master's reform ideas through al-Manër. He attacked taglid, and 

28 

summoned Muslims to a return to the simple and vigorous Islam of the days 

of the Holy Prophet and his Rightly-Guided Cali phs. Ri9-a' s frame of 

reference was not substantially different from cAbduh's. With the passage 

of time he leaned more and more towards orthodoxy, especially with regard 

to socio-political matters. The abolition of the temporal Caliphate 

impelled Riqa to spell out his views and this he did in a series of 

articles published in al-ManBr, later published in the form of a book 

- - c t 25 enti tled al-Kb.alafah â!. â!_-Imamah âl.- Uzma. 

Ri9-a 1 s concept of the Caliphate is essentially in line wi th that 

of classical Stm.ni jurists. The Caliphate is to him an agency for the 

protection of Islam from attacks and innovations, for the propagation of 

the teachinga of Islam and for enforcement of the laws of Islam etc. 

This Caliphate would embrace all Islëmic lands. 26 The fact is that through-

out his life the idea of brotherhood of Islam which obliterated racial 

and national boundaries and constituted a bond uniting all Muslims in one 

25. (Cairo: 1922). 
26. Ibid., P• 10 and PP• Zl-30. 



communi ty, remained his ideal. 

Ri4a became increasingly harsh towards the nationalists, both of 

Turkey and Egypt. One psychological reason for his resentment of 

nationalism might perhaps be the fact that the upholders of Turkish 

nationalism had been the very people who had abolished the Caliphate, 

the restoration of which RiQ.a regarded as imperative. Ri4a branded them 

'Westernized atheists' who, in his opinion:27 

••• believe that in this age religion is not compatible 
with politics and science and civilization and that the state 
which binde itself to religion cannot become powerful ••• (so,) 
the opinion of most of them is that government should be non
religious. Their party is organized in Turkey, disorganized 
in Egypt, and weak in Syria and Iraq ••• The opinion of this 
party is that the IslSmic Caliphate should be abolished; the 
(influence of) Islëmic religion onthe ummah should be weakened, 
all means should be adopted to substitute a racial or national
istic tie for the IslSmic religious tie. 

For Ri~a, Islam is the basic tie of socio-political life. This 

line of thinking was bound to come into conflict with the particularist 

nationalism that was growing in Egypt. RiQ.a saw in the latter a threat 

to IslB.mic unity, which is evident from his criticism of the policy of 

- 28 c -.!J:.-Siyasah. He also fel t qui te uncomfortable even when Sa d Zaghlul 

29 

turned towards nationalism. 29 The impression that one gathers from Ri~'s 

27. 1!2i!·, pp. 62f. Italics our own. 
28. Adams , .Ql2.. ill· , p. 184. 
29. ~., p. 229. 
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writings may be summed up by saying that nationalism is a potential 

threat to IslSmic unity and is esaentially a part of 'Westernist 

atheism and apostacy'. 

In this respect RiQ.a is not alone in the recent history of Isl.Sm. 

Orthodox Islam in Egypt and elsewhere bas generally looked at nationalism 

with suspicion. In 1928, Abü al-Fadl al-Jaza'iri, the Rector of the • 
c -Azhar University, and Abd al-Ral}man Qurrah declared that the re 

existed no nationality except the religious one and that Islam had 

made all believers into brothers, \miting Arabe and non-Arabe. In 

c- - ---1932 another alim, Shaykh al-Ohunaymi al-Taftazani declared that 

Islam was an enemy of 'ethnie particularism' and 'regionalism'. rater 

' - -on in 1938, Mw}tafa al-Mara.ghi, another Rector of al-Azhar, insisted 

upon Islam's opposition to the •racial spirit' and urged the cuJârna' 

to work for the realization of Islamic unity.30 

An important event of this period for our purpoees is the 

appearance of a book, al-Islam .!li ~ al-]Jl2 in the year 1925 by an 

c - c -Azharite scholar, Ali Abd al-Raziq. The book was a refutation of the 

generally held Muslim idea that the Caliphate is a succession to the 

Prophet 1 s twin offices of religious and poli tical leadership. The 

prophet's mission, according to cAbd. al-RSziq, was religious and not 

political. He also held that:31 

30. Colombe, .QE.• ill· PP• 171f. 
31. al-Isl'ëm ~ UeÜl al lJukm, II ed., 1925, p. 84, quoted by 

Adams, .2.12.• ci t., p. 265. 



.All that Islam prescribed as law, and all that the Prophet 
imposed upon the MUslims in the way of regulations and 
rules and moral principles, had nothing at all to do with 
methode of political rule, nor with the regulations of a 
civil state. 

- c -All the prescriptions of Islam, in Abd al-Raziq • s opinion, 

cons ti tuted merely a religious code, entirely concerned wi th the 

service of God and the religious welfare of mankind. As for the civil 

laws, they had been left to men, to develop according to their 

knowledge and experience.32 

The book caused a stir in the religious circ les of Egypt. The 

c -court of the Azhar ulama' issued the verdict that he was guilty of 

unorthodoxy. c -Several books written by ~· were soon published, 

refuting cAbd al-Raziq's point of view. In general, his views were 

not accepted by the religiously-oriented Muslims of Egypt. 

c -The views of Abd al-Raziq, had they been generally accepted 

by the religious circles of Egypt, could have had a revolutionary 

affect on Muslims. Their acceptance could have paved the way for a 

basic re-orientation of MUslim political thought on Isl8mic grounds. 

cAbd al-RSziq's ideas could also perhaps have made easier of acceptance 

the na.tionalist view that an indi vidual owes his supreme loyal ty to his 

32. These statements are based on Adams' description of cAli cAbd 
al-RSziq's ideas. See ~., pp. 265ff. 
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nation-state and to his national! ty. His book might wall have 

become the basis for forging an ali-inclusive loyalty for all Egyptians, 

Muslims and non-Muslims alike. It could have contributed to solving 
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the difficulty which the eight per cent non-Muslim minority among the Egyptian 

population finds in evolving a common nationality with the Muslims of 

Egypt who believe that Islam should be the basis of public life and 

that the state should be an agency for the realization of Islimic ideals 

and the propagation of Islimic teachings. 

But, as we bave already observed, his views were generally 

rejected by the religious groups. The traditional interpretation of 

Islam that Islam should be the guiding principle for the whole of man's 

life and that Islam required a state for the realization of its ideals, 

was retained. Furthermore, during the latter half of the 1930's we 

witness a vigorous assertion of this interpretation and the resurgence 

of the complex of Is18mic and Arab-Islëmic sentiments. This movement 

had actually begun towards the close of the twenties, had steadily 

gained momentum, and had become a reckonable force in the intellectual 

and poli tical life of Egypt in the latter half of the t hi rties. Wi th t he 

rise of this trend, the Pharaonic movement began to IQS& ground because 

of the absence of any deep roots of the Pharaonic idea in the life of 

the Egyptian people. Even during its heyday, the movement'a influence 

had remained confined to the educated elite. While this ~li te glorified 

the Pharaonic period and the Pharaonic civilization, the common Egyptian 
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considered the Kord 'Pharaoh' to mean 'tyrant•, 33 and regarded these 

ancient rulers of Egypt as 'infidels•. 34 Another, and a very important 

reason for the "I'Teakening of the Pharaonic movement and the growth of 

the popularity of Isl8rnic ideas may be found in the exigencies of 

Egyptian poli tics. Previously Egypt had been afriad of losing ~·Je stern 

sympathies if she came forward 1..ri th very pronounced Pan-Isl8rnic views. 

She had, therefore, been pressed by circumstances to remain aloof from 

the neighbouring Arab and Isl8mi.c countries. La ter on in 1936, Egypt 

gained her independance which enabled her to play the role to which Egypt was 

entitled in the Middle East in view of her resources, her level of 

intellectual culture and her population.35 The Pharaonic movement 

could only have gone along wi th an isola.tionist po licy. Once Egypt 

realized its position as the cultural and political leader of the 

neighbourine countries, and felt inclined to assume the responsibilities 

of that role, the Pharaonic movement was bound, in the very nature of 

things, to recede into the background. 

As for the resurgence of Islamic (and along ~Qth them, of Arab) 

sentiments, we find its first manifestations of this trend in the 

forw~tion of a large number of Isl8mic societies in Egypt around the year 

33. Sa
0
id, 

0
Abd al-Mughni, An li hadha al-Sha0b .ê!!. yafharn, (Cairo: 1952, 

pp. 48f. Cited hereafter as Sa0Id. 
34. Kamil, r•18hir, and ~aliJ-.1, Amin cAbd Allah, Thagafah Isasiyah, vol. I, 

(Cairo: 1957), p. 322. 
35. Colombe, .212.• ci t., pp. 172-73. 



1930. Colombe and Heyworth-Dunne mention in all about a dozen of such 

societies.36 The most prominent of those were the Ikhwën ~-MuslimUn 

and Jam'1:yat al-Shubban M,-Muslimin. These associations have in connnon 

a desire to strengthen the belief of Muslims in Islam, to spread 

IslBmic moral virtues, to ensure for Islam a basic position in the 

socio-political life of Egypt and to realize the dream of Islëmic unity 

in some fonn. 

This Islëmic recrudescence may be attributed to a number of 

reasons. It was the outcome of the realization, on the part of a small 

number of sincere Muslims, as Heyworth-Dunne points out, that their 

heritage was disappearing and being replaced by the Western system, 
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which was considered of doubtful moral value and the cause of turning 

Muslims into nominal members of their society.37 Another factor, perhaps, 

was the fact that the Islëmic ideas were championed by a galaxy of 

talents, such as IJasan al-Banna' (d. 1949), Mu9fbb al-Din al-Khatib, 

A.Qmad Amin, ~iliQ. IJarb and others. 

Ever since the above-mentioned IslSmic resurgence, the attitude 

of Isl8mically-oriented groups has become increasingly unambiguous and 

virulent in opposition to nationalism. This has happened in spi te of 

the fact that the indifference characteristic of cAbduh in the last 

phase of his life towards the movement of national liberation bad given 

place to active and enthusiastic participation in that struggle on the 

36. See ~., p. 141 and Heyworth-Dunne, J,, 
Trends in Modern Emt, (Washington, D.C: 
hereafter as Dunne • 

37. ~., PP• 10f. 

Religious ~ Political 
1950), passim. Cited 
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part of the religious groups. The interest of these groups in Egyptian 

freedom movement, (as also in the problems of Palestine, Morocco, Algeria 

and so on), hm-;ever, had an Islamic motivation. Their sympathy Hi th these 

movements ~~as essentially because they aimed at the liberation of Muslim 

lands from the domination of ~-Muslim Imperialism. 

Ri~~·s concept of a Caliphate encompassing all Muslim lands was 

not insisted upon as an immediate coal, perhaps due to practical 

difficulties. This concept was replaced by the concept of an Isl~c 

state in Egypt, which would ultimately unite all Muslims under the 

- 38 flag of Islam. The inseparability of religion and state remained an 

article of faith and was frequently stressed. 

Another offshoot of this Islàmic resurgence was the popularity 

of the idea of Arab unity. This trend, however, had not become important 

enough until the end of the second warld war to be discussed here. 

Thus, on the threshold of the period which is our special concern, 

vTe find that the orthodox Isl8mic and the nationalist schools had 

discovered those points of agreement and disagreement due to vrhich their 

inter-relationship has simultaneously been one of mutual co-operation as 

well as one of mutual opposition and hostility. Orthodox Islam and 

nationalism have been one so far as the immediate political objectives 

of nationalism are concerned, viz., the realization of Egypt's full 

38. ~asan al-Banna' expressed this viewpoint very frequently in his 
writings. See, for instance, al-Ba.nnà', IJasan, "To the Youth of Islam", 
Students' Voice, Vol. V, no. 1 , p. 4. Cited hereafter as Youth. 
Other Islamic writers and thinkers generally held the same view. 



sovereignty, the unification of the Nile Valley,etc. But the two 

disagreed on the ideological plane. On this plana we find that the 

two schools of thought had not only become divergent but were in serious 

conflict and disagreement with one another on numèrous points. The 
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idea of Pan-Islamic unity, and of a state serving as an instrument for 

the realization of IslBmic ideals, which was preached by orthodox Muslims, 

went counter to the exclusivist, and secular ideology of Egyptian 

nationalism. In the aame way, the Egyptian nationalist vision of an 

Egyptian nation-state, based on an exclusive devotion to the fatherland 

and a denial of Islam as the basis of national life, conflicted with the 

socio-political ideals of orthodox Islam. In brief, those basic points 

of disagreement, whicb later (i.e. during the period of our inquiry, 

1945-56) led to the general feeling that the ideologies of orthodox Islam 

and nationalism were basically incompatible, were becoming apparent. 

During the following years the nature of the inter-relationship 

between Islam and nationalism in Egypt has remained essentially the same 

as we shall see in the following pages. 



CH.APl'ER II. 

CONTEMPORARY EGYPTIAN NATIONALISM VIS-A-VIS ISLAM. 

The years following the end of the second world war in 1945 saw 

a powerful resurgence of Egyptien nationalist sentiments. A number of 

events which had taken place during the second world ,.,ar or which soon 

followed in the wake of its termination provided a powerful impetus to 
the 

the movement for/realization of Egypt's complete sovereignty. In 1942, 

for instance, the British had forced Egypt under the threat of tanks 

and canons, to join the world war on the side of the Allies. Egyptien 

public opinion was against participation in the war and so felt that its 

national self-respect had been violated by British coercion. The 

Egyptians began to feel intensely indignant about the presence of the 

British troops which, they realized, could reduce their national 

independance to a sham. On the other hand, solemn declarations had 

been made by the Allied during the war to respect every nation's right 

to independance. This had kindled fresh hopes about the success of the 

struggle which the Egyptians were waging for their national freedom. In 

addition, Britain had emerged out of the travails of the second world 

war, a considerably weaken~d, second-rate world power. The illusion 

of her invincible might had been shattered. Furthermore, the coming into 

power of the Labour Party in Britain had further reinforced Egyptian hopes. 

For, the Labour P arty was committed to pursuit of liberal policies with 

regard to the areas under British domination. The achievement of indepen-

denee by o::>yria, the ~banon, India., J?akistan and :Bu.rlra wi thin two years 

af'ter the end of the war, ail went to intensify .!!~gyptian nationalist 

enthusiasm. 



38 

'lhe years 1945-.5& were, therefore, years of constant nationalist 

strife and struggle in Egypt. Mass demonstrations took place frequently 

either against the policies of the British government or against the 

men-in-power in Egypt itself who were seen as following weak policies. 

The struggle often even resulted in the outbreak of violence and rioting. 

The Egyptian nationalist struggle during the period was all along 

focussed on two im~ediate objectives: the evacuation of the British 

forces from the Suez Base and the unification of the Nile valley. 

Here it is necessary to sound a note of caution. The fact that 

the two above-mentioned objectives were the main objectives of Egyptian 

nationalism does not mean that devotion to these objectives was confined 

only to those who have been designated as 'Egyptian nationaliste' in 

these pages. In fact, so far as these objectives are concerned, all 

sections of Egypt's public opinion were unanimous in supporting them. 

- c -The Ikhwan, the ulama'of al-Azhar, the Arab nationaliste, the Socialiste 

and the Communiste, all were in complete agreement vri th the Egyptian 

nationaliste on these points. All these elements even worked shoulder 

to shoulder in the struggle for national liberation. 

What distinguished these ideological groups from one another was 

their viewpoint with regard to the ultimate, rather than the immediate 

goals of the Egyptian national life. On what lines has Egypt to be 

built up? Which socio-political ideals should be pursued? What should 

be the character of the state and polity? These questions confronted 

all these groups alike. And the Egyptian nationaliste consisted of the 

people who believed Egyptianism to be the only, or the most important 



factor in the public life of their country and advocated that it should 

form the basis of the future national development. They stressed that 

the Egyptians owed their fatherland and their nationality their primary 

and supreme loyalty, and in the affairs of their country they had to 

participate merely in their capacity of being Egyptians. 

In this chapter "Vle shall examine and analyse Egyptian na.tionalist 

ideas, devoting special attention to the attitudes of the Egyptian 

nationalists towards Islam. 

( 1 ) 

An account of the development of the Egyptian nationalist ideas 

before 1945 has been given briefly in the previous chapter. During the 

years following 1945 the theoretical formulations of Egyptian nationalism 

remained substantially unchanged. One noteworthy change, however, did 

take place. This was the decline of the Pharannic movement. This move

ment almost died out, but some of its underlying ideas retained their 

vigour. There was no decline in nationalist feelings as such, only a 

reorientation in the forms of expression which they took. Pharaonic 
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Egypt no longer represented the madel for the Egyptian nation, the ideal 

towards which it should strive. The influence of the movement lingered on, 

however, for there is still among the Egyptians an intense admiration 

for the Pharaonic period as a time of Egyptian splendour and glory. 

The continuing existence of pride in the Pharaonic past is even to-day 

a factor in the complex of emotions which binds Egyptians to their country. 

The contemporary Egyptian nationalist ideology rests on the belief 
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that the Egyptians constitute a distinct and separate nationality, bound 

together mainly by virtue of belonging to the same fatherland, and also 

due to ether important factors (to which we shall turn later). Race and 

religion, which are sometimes put forward as elements of national identity, 

are not regarded as constituent factors of Egyptian nationality. For the 

clarification of their views on this point, as on many others, the 

Egyptians nationalists owe a debt of gratitude to Agmad Lu~fi al-Sayyid 

(1872- ). His role in shaping Egyptian nationalist thought in the second 

decade of this century has already been mentioned in the previous chapter. 

Lu~fi has deeply influenced Egyptian thought throughout the period ever 

since he founded al-Jaridah in 1 r:YJ7. al-Jaridah continued publication 

uptil 1914. Then as a prominent political figure and as a writer, 

contributing articles to magazines and journals, Lutfi continued to spread 

his views. '\'lhen the Egyptian University was established in 1925, Lu~fi 

became its Director. He was associated with it almost continuously uptil 

the early years of the fifties. He is regarded very highly by Egyptians 

nationalists and his views are accepted as a standard exposition of the 

central concepts which the Egyptian nationalists cherish. 

Lutfi considera the Egyptians one nationality although he . 
recognizes that they do not have the same racial origin. Egypt is 

populated by the descendants of her ancient inhabitants as well as the 

descendants of foreigners like Turks, Circassians, Arabs ~tc. But in the 

course of time, according to Lutfi, these foreigners have become EgyptianizEld. 

After sorne time the foreigners who had settled down in Egypt found 



themselves emotionally and materially enmeshed in the fabric of 

Egyptian life. In Lu~fi's view the process of their Egyptianization 

was that they acquired property, intermarried with the local population, 

had offspring and thus began to share Egyptian life in its fullness. 

Before the passage of many generations they became like other Egyptians 

around them, children of the Egyptian fatherland whose ancestors 

rested beneath the Egyptian soil. They ceased to regard themselves 

as belonging to any other country but Egypt, and began to feel the same 

pride in, and the same enthusiasm for Egypt as did the descendants of 

her original inhabitants. 1 

In the opinion of the Egyptian nationaliste the Egyptian 

nationality has come into existence as a result of the operation of all 

those factors which usually go to strengthen the national unity of a 

people viz.the communities of history, of culture and of material 

interests. The fact that the Egyptians possess a common history is 

particularly stressed as an important factor in solidifying the 

foundations of the Egyptian nationality. This factor corroborates the 

Egyptian nationalist contention that the Egyptians have always remained 

a distinct entit,y. Although Egypt has been time and again overrun by 

conquerors from across the seas and beyond the deserts, the Egyptians 

have remained a distinct people throughout their history, marked out by 

peculiar characteristics.2 The achievements of Egyptians in the 

1. al-Sayyid, AÇmad Lutfi, al-Muntakhabat, (Cairo: n.d.), I, p. 170. 
Hereafter cited as Muntakhabat. 
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2. Ghali, Mirrit Boutrous, The PolicyQ( Tomorrow, (Washington, D.C: 1953), 
p. 105. Cited hereafter as Ghali. 
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Pharaonic times and their struggles to vrin their independence during 

subsequent periods, are all celled into play by the nationalists to 

emphasize that the Egyptians possess common memories of joys and 

sorrows, of fortunes and misfortunes. Sorne nationalist writers stress, 

with a view to emphasize the unity and continuity of Egyptian history, 

that the way of life of the present-day Egyptians is remarkably 

similar to what it was in ancient times.3 Lutfi, the most important 

Egyptian nationalist thinker sees the Egyptians preserving the legacy 

which they have inherited from their ancestors, with the result that 

the Egrptian nationality rests on solid foundations: 4 

All these national characteristics, material as Hell as moral. 
(which vre have inheri ted from thA past,) create in us a bond 
of na.tionali ty 1·rhich is strone,-er th2n that found a.mong most of 
the nation. 

'l'he uni ty of cul ture and the communi ty of material interests are 

also mentioned as important factors in the formation of the Egyptian 

nationality.5 The latter is particularly stressed by several nationalist 

writers, particularly by Lu1fi. Lu~fi holds the view that contemporary 

life is b[l_sed on a strivin,~ after 1benefi ts' or 'utili ties 1 , rather than 

on emotional considerations. He stresses that the interests of all 

Egyptians are common, and ar e different from the interests of 

3. Loc • .ill· 
4. Cited in ~amz~, .Qll• ,ill., p. 21. Cf. Ghali, .Q.E.• cit., p. 1~5. 
5. Cf. Jviuntakhabat, .Qg• ci t. , I, p. 170. Also Ijusayn Kamil Salim 

in al-~~ari, Sa!i , ~-0Urubah Awwalan, II edition, (Beirut: 1955), 
p. 127. Ci ted hereafter as 0Urübah. See also Ghali, ..QE.. cit. , p. 1 03. 
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Despite this recognition of the importance of communities of 

history, culture and material interests, Egyptian nationalists regard 

the geographical factor as the fundamental factor in unifying the 

Egyptians into a distinct nationality. It is evident from their 

interpretation of the other factors that all of them emanate from the 

fact that Egypt possesses frontiers well-defined by natural factors 

and which for centuries past have been relatively unchanged. In 

their opinion it is mainly the geographical factor which gave the 

Egyptians a distinct identity, and preserved it throughout the ages. 

In the ~Tords of Ghali: 7 

If we look upon the geographical contour of Egypt ~e find that 
its frontiers are perfectly defined and that these have remained 
unchanged for sorne sixty centuries (sic!). Nature has so 
arranged, by surrounding Egypt with a desert on all sides -
West, East and South -- that the country bas grown independently 
and by itself since the earliest times. 

Another feature of Egyptian nationalism is that it evinces a 

tendency discernible in almost every nationalism: to stress the national 

personality and its uniqueness, to ascribe to the nation certain charac-

teristics, and to assign to it a special mission or message. All this 

constitutes the raison d 1etre of every nationalism. Such ideas are put 

forward to develop among the members of the nation a sense of homogeneity 

within themselves and a feeling of being different and distinct from the 

rest of the world. The result of holding such beliefs is the creation of 

6. Muntakhabat, .QR.• cit., I, p. 170. 
1. Ghali, .QR.· ill·, p. 105. 



44 

a sense of pride in belonging to the nation, and perhaps even a feeling 

of superiority. In Egypt this trend arase as a result of the necessity 

to instil self-confidence and inspire hope in the hearts of the sub-

jugated populace. Thus in stressing the uniqueness of Egypt, the 

nationalist l'Tri ters gener~lly \vere led to indulee in a good deal of 

extravagance, and exaggeration. 

The Egyptian nationalists express their firm conviction that 

Egypt bas bad a distinct personality throughout ber long and eventful 

history. 

Egypt was undoubtedly time and again overrun by outsiders --

Romans, Persians, Arabs, Turks and so on. This, in the Ep,yptian national-

ist view, has had little effect upon those characteristics of the 

Egyptians 1-rhich go to rnake them a distinct national en .fi ty. Ever since 

the f1acedonian period, remarks Taha Jiusayn, "Egypt has ahrays proceeded . 
to Egyptianize every invader until each became an Egyptien. 118 This has 

ena bled Eeypt to preserve ber identi ty. Instead of allm.;ing i tself to 

dissolve, says Taha Husayn, Egypt has "dissolved into itself every . . 
invader and everyone 1vho attempted t o exploit or colonize i t. "9 The 

belief in Egypt's distinct personality is supported, according to 

Egyptian nationalis t s , by the f act t hat t he Egyptians possess as t hey 

have possessed in the past, certain peculiar char acter i st i cs which 

distinguish them from ethers. 

Hence ''~'e find a number of Egyptian wri ters put ting f orth the 

diff er ent char acteris t i cs which, i n t heir vi ew, are peculiar t o 

Egyptians. Ghali, f or instance, enumera tes the follo1'ling: 

8. The Crescent in Crisi so!. .,gll• cit ., p. 140. 
9. Loc. 6it. See als o Ghali, ..Qll• cit ., p. 105. 
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The Egyptians are very conserva.tively inclined so that old and established 

customs have a hold upon them to an extent not found among other nations. This 

conservatism can be seen in the similarity of the present way of living of the 

EgyptieJls to that of the ancient Egyptians. It can also be noticed in the 

continuity of the folk-mind and the persistance of the same familial and social 

mores. 

Secondly, they possess certain spiritual "characteristics - like strong 

religiosity, fanaticism and obstinacy."10 

Follotnng the premise that Egypt has been in history the meeting-point 

betHeen the Orient and the Occident, Ghaf[ assigns a "•wrld-message" to his 

11 
country: 

••• it would behoove Egypt to always strive to be, ~-rhat it has ahmys 
been, namely, a connecting link and a mixing ground for the civiliza
tions of the Mediterranean l·!orld. Er,ypt's 1·rorld-message is to v.rork, 
in this unique position, for the reapproachment of peoples and 
countries ~d to do everything in its power to maintain cultural 
and spiri tual trade betvTeen Europe, Asia and Africa . 

Tana ~usayn (1889- ), the greatest living literatteur of Egypt, excels 

all other Egyptian 'l'œi ters in stressing Ee;ypt' s uniqueness. In so doing he 

employs such terms as "Egyot 's eternal nature" and "Egyptian spirit 11
•
12 To 

try to find out what !aha ~usayn exactly means by these terms is a difficult 

task, ho1vever. It is all the more difficult because on different occasions 

he ascribes divergent traits of character to Egyptians. In one instance he 

asserts that nothing is so opposed to Egyvt 's nature as "short hopes and 

small aspirations". On another occasion he points out the frugal nature 

of the Egyptians and their quality of being content with little. At ether 

10. Ibid.' pp. 105f. 
11. Ibid., p. 110. 
12. Cited in Cachia, Pierre , Tàha Husayn: 

Renai ssance , (London: 1 95~p: 101. 
His ~ in Egyptian Li terary 

Cited hereafter as Cachia . 
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times he dwells upon the asceticism of Egyptians, their smiling acceptance 

of adversi ty, and their apathy even tO\•ra.rds rulers l>Tho despoil the country. 13 

He also speaks of an 'Egyptian taste', which is: 14 

neither all smile nor all frown, but something 
in between the tvro, in which there is a great 
deal of rejoicing and also a little unhappiness. 

He finds Egyp~ian character to be:15 

marked by calm and moderation, a moderation born of the 
mildness of Egypt's climate, a moderation which 
"dislikes idle rumbling and does not boast to exaggera
tion such good fortWle as life may chance to brinr, it" ••• 

his stress upon the congeniality of the Egyptian and the European 

mind, and his insistent advocacy of westernization
16 

create the impression 

that his 'Egyptian culture' would not be different from t he European 

culture. This, holorever, is not the case. Tàha Husayn's call is actually . . 
not a call for a who le sale imitation of the 1:lest. His co.ll, according to 

Cachia , is for drawing upon the ~'lest in order to strengthen Egypt 1 s 

"personali ty" Wltil i t becomes equal to that of the ':Test thoUf'.,h distinctively 

. t 17 
1 s own. The idea obviously stems from his belief in the uniqueness of the 

'Egyptian spirit' and in 'the eternal nature of Egypt 1 • Renee he believes that: 18 

the ancient Egyptien heritage, the Arab-Islàmic heritage, 
and the daily acquisitions from the T·rest bl end on Egypt 's 
soil and form a cul ture l·Jhich may be truly called Egyptian. 

13. Vide Ibid., pp. 101f. 
14. Ibid. , p. 1 02. 
1 5. Loc. cit • 
16. See his work The Future of Culture in~' Tr. Sidney_ Glazer, 

Üfashington, D.C.: 1953)-:-passim . 
17. Cachia, .illl• ci t ., p . 92. 
18 . Ibid ., p. 102. 



Another illuminatin,c; example in this regard is that of 

c.~:~.bd-al-~\a.hm8ncazz~, the former Secretary-General of the League of . . 
the li.rab States and an upholder of the cause of Egypt · s close co-

operation 1ri th ether Arab co1.mtries. Des pi te his feelings for Arabis!ll, 

~gypt occupies the central position in his thinking and he is, conse-

quently, concerned to demonstrate the inherent ;merits' of ~gypt. rte 

su~s up these merits into the following four: 

1. Egypt was the first school for mankind. It is the country 

in 1-rhich the first human ci vilization was born and flourished. 

2. The central location of Egypt in the liorld has made it 

close to the 1rrhole of humani ty. 

3. Egypt is Arab. This fact creates a bond bet1o~een Egypt 

and half of the African continent and 11est Asia. 

4. Egypt is Muslim. People (i.e. Muslims) regard Egypt as 

iYOrthy of being follo1rred. They come from the East antl ~he ~·;est 

seeking its knowledge. 19• 

CAzzam elevates Egypt to ridiculous heights. He concludes the 
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enumeration of the 'merits' of Egypt by observing that Egypt is the centre 

of world enlightenment. Ee goes so far as to say: "''e, here in Crd.ro ---

whenever we are angry, the io~hole of mankind is angry; whenever we are 

20 happy, the loJhole of mankind is happy. 

Another important tenet of Egyptian nationalism, as of other modern 

nationalisms, is its claim upon the supreme loyalty of the individuel. 

The Egyptian nationalist aspiration is that the body-politic should be 

19. Cited in OUrubah, ~· cit., p.117. 
20. Ibid., pp.117f. 



based upon an exclusive, undivided loyalty of Egyptians to their 

fatherland. Lutfi, for instance, insists that all the good that an 

Egyptian can do, all the services tha.t he can render, should be reserved 

for Egypt. For, the love of the fatherland can tolerate no shirk (p9.rtner-

ship). He, therefore, urges again and again that the Egyptians should 

turn their attention exclusively towards Egypt and should regard them

selves as Egyptians before everything else.
21 

He wants to inculcate in 

the Egyptian youth the consciousness that:
22 

The greatness of none except that of Egypt will benefit 
you. The weakness of none except that of Egypt Nill 
de base you ••• Y ou are answerable vri th regard to none 
except Egypt. If even an atom of your emotions or the 
products of your intellectual or physical labour is 
spent on any (country) other than your orm at a moment 
when she badly needs your services, she ~·Till brand you 
as undutiful children ••• 

Khalid Muhammad Khalid also talks in the same vein Hi th regard to 

Egypt. He quetes a sentence of Disraeli: "Our goal in life should be 

{the service and glorification of) our country; our country alone; the 

~vhole of our country; and nothing else except our country. "23 Kh;lid even 

endeavours to build up an ethical philosophy revolving around loyalty to 

the fatherland. This philosophy he terms as al-Muw;tinÎyah (compatriotship). 

In his mm words: 24 

Compatriotship is the axis around which we novr choose 
to organize all our standards and values. 

Compatriotship, dear countrymen, from novr on, is our 
highest ideal. 

21 • Ci ted in J,;lamzah, .Q:Q., ci t., V, p. 21 • 
22. 1-:unta.'.ùlab-=ct, :Ql2. cit., II, p.166. See also ibid., I., p.166. 
::3. ITuwa;tinun ••• l&-Rdlaya, IV edition, (Cairo: 1951), p.161. 

ei ted hereafter as Mu•·iatinlln.. ----.--
24. Ibid., p. 154. 



Compatriotship, from n011 on, is our glorious objective, an 
objective è-rorthy of every effort and sacrifice. 

Compatriotship means that you should live in your fatherland 
as an active citizen and should be equ~Jl and free, and not 
as a passive resident, or as a slave. 

Compatriotship demande that you ehould be virtuous, not 
merely out of love for virtue; and you should be good, 
not merely out of inclination towards goodness ••• but in 
arder that you might be worthy of your fatherland. 

The firm belief of the Egyptian nationaliste that the Egyptians are 

a distinct nation, marked by peculiar characteristics, possessing a 

"world-message"; their view that the fatherllmd deserves one' s supreme 

loyalty --- all these lead the Egyptian nationaliste to fix Egyptianism 

as the foremost factor in the socio-political life of their country and 

as the primary determinant of loyalty in the body-politic. Islamic and 

Arab bonds are not necessarily denied; their claims to constitute the 

basie of Egyptian nationality or state are, however, rejected. Neither 

of them is common to all Egyptians, and th us they are regarded as 

inadequate bases of etatehood. The Egyptian nationalist case has been 

well presented by Husayn ~amil Salim in these words: 25 . 
What are the elements that go to create a state? Is 
it unity of language? (Salim quotes examples to show 
that this is not so) The same is the case with unity 
of race ••• Then, what are the chief elements 1-1hich 
rnake the Egyptians and EngliShmen different from one 
another, if these elements are neither (unity of) 
language, nor (of) race, nor (of) religion? 

In my opinion, such elements are (communities of) 
his tory and cul ture and material interests ••• ~tle 
(Egyptians) had a state even before we had heard 
anything about the Arabs ••• l'Te had a state even before 

25. Cited in 'Urubah, op. cit., pp.127f. 
Cf. Ghali, ..QI2.• ci t. , pp. 1 02f. 
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the appearance of IslA:n. ·-:,:;ypt is the oldest state as 
is proved by history (~iQ!). And it is strange that 
its frontiers did not ch~nge for over five thousand 
years ••• He are Egyptians, first and last. 
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\fuat Salim wants to stress here is that nei ther language nor 

race
26 

nor religion have been responsible for bringing into existence the 

ancient Egyptian state. This state came into existence because the 
factors 

re<luisite/of statehood , viz., the communities of history, culture and 

material interests had developed, marking out the Egyptiansfrom other 

peoples and crea ting in them the homogenei ty -.;hi ch is essential for 

corporate l:tfe. Thus Salim seems to say that Egyptianism should continue 

as the basis of statehood. Whatever the different elements of public 

life in Egypt might be, from the viewpoint of race or that of religious 

belief, their participation in the political life should be only in their 

capacity of being Egyptians. 

( 2 ) 

The writings of Egyptian nationalists make it evident that Islam 

does not occupy any normative position within the framework of their 

ideology. This is the inevitable result of consistently following 

the implications of the basic premise of Egyptian nationalism: all 

Egyptians constitute one nationality irrespective of religious considera-

tions. It is essential to caution that this attitude does not mean that 

Egyptian nationalism is opposed to Islam or religion as such. Egyptian 

26. Salim mentions race probably because he considera the Arabs 
a racial entity. This view is, however, rejected by the leaders 
of the Arab nationalist thought. 
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nationalism mas no objection against people's profession of their religions, 

faithfully end devotedly. In general the nationalists may even encourage 

religious devotion: "Go to the mosque on Friday if you are a Muslim, to 

the Church on Sunday if you are a Christian, or to the Synagogue on 

Saturday if you are a Jew. ,,7.7 It would not be wrong to say that this 

attitude of respect to all religions may be regarded as representative 

of the general attitude of the leaders of Egyptian naticnalist thought. 

With respect to Islam, disregarding rare exceptions, the Egyptian 

nationalists, including the Copts, are particularly respectful. The 

famous Coptic nationalist leader, r1akram cUbayd, is reported to have 

said: "It is trne, that I am a Christian by faith; but I am a ~uslim 

by fatherland. 1128 Despite these considerations, the plain fa ct is that 

Egyptian nationalism confines itself to the realization of objectives 

common to all Egyptians, Christians as well as Muslims. It is not commit-

ted to the realization of Islamic ideals. 

Is Islam, then, of no greater significance to the Egyptian 

nationalists than one out of the numerous badges of honour for Egypt 

which is to be paraded to win acclamation and praise for Egypt? The 

answer is in the negative. Few exceptions apart, the r~lim Egyptian 

nationalists have a positive role for Islam . in view. They recognize 

Islam -- and for that matter every religion - to be of enormous value 

as a means of a1vakenie1g the conscience of people and toning up their 

morals. 

27. vited in Ghazzali, 2ll• ~., p.78. 

28. Cited in Colombe, ~· cit., p.146. 
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Khalid Muhammad Khalid, 1ihose book Min Huna Nabda' (Cairo, 1950),
29 

contains the most virulent criticism of the Islëmic religious groups (whom 

he terms 'priesthood') and of their ideals, rPgards religion as an undispens

able need of mankind.30 He insists that his attack on priesthood stems from 

the desire to save religion from being misrepresented and exploited. He 

attributes to religion the qualities that he himself cherishes. He regards 

religion as humane and altruistic and democratie in spirit. He also extols 

it for its firm belief in reason, its love for life and its disapproval of 

ascerticism as sheer idiocy. 

Siwi}.arly, r;u:ffi 's opposition to Pan-Islainic ideals is well-known. 

Yet his love of Islam is evident from the articles that he wrote defending 

Isl~~ against the attacks made by Lord Cramer. He gave vent to his Islamic 

religions emotions in an article which he wrote after his visit to Madinah. 

The siP,ht of the green dome of the Holy Prophet 1 s Mosque a1'1'akens in his 

. d 31 m1n : 

••• the memories of that Arab glory, and illumines ••• 
the soul with the light of those noble principles of 
t·rhich this sacred precinct was the cradle; and from 
where they radiated to all corners of the world, 
from one end to the other. 

The core of the Egyptian nationalist position is that religion and 

state should be separate. This separation is considered by them to be in 

the interests of bath religion and state. The issue that they take up with 

orthodox Muslims is that the traditional interpretation of Islam, according 

29. We are usine the ~nglish translation of the bock by Ism~cil al-~aruqi, 
en ti tled From He re We Start, (Hashington: 1953). Ci ted hereafter as Rl1; ·lid. 

30. Khalid, ~· cit., p.31. See also pp.56ff. 

31. Muntakhabat, .QQ.• cit., I, pp.236. 



to \·rhich the t~-m are inseparAble, is erroneous. Sorne of them hold 

the vim·J that lslam permi ts this separation of state and religion. 

uthers go farther and sa.y that this separation is Islam' s mm intent 

i·Thich has been misinterpreted by Muslim c~lam-;_-'. They are, therefore, 

of the vie~., that they have not broken away from Islam; they have merely 

broken away from its traditional interpretation. 

This non-traditional outlook of the Egyptian nationalists is 
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common to the leaders of other Muslim nationalisms, e . :; • . ~rab nationalism, 

Indonesian nationalism,etc. It seems to be the outcome of t-\-10 main f?-~tnr::::: 

the chenge in the general frame of reference of a fairly large section 

of the modern-educated Muslims, and the requirements of a nationalist 

movement ~.rhich is not confined solely to !-!uslims. 

The change in the frame of reference has been brought about by the 

increasingly vigorous penetration of Western ideas and values in Egypt 

over the past hundred and fifty years. The main vehicles for the spread of 

these ideas v1ere the modern educational institutions. The education which 

had been introduced had either no, or else a very obscure place for Islam. 

The re sul t t-ras the rising generation of educated Muslims be gan to grow 

under the predominant influence of Western, rather than Islamic ideas. The 

degeneration, ba~Tardness and stagnancy in which the contemporary Muslim 

society had sunk, presented a sharp contrast to the progress and dynamic 

of l'le stern society. Th us a considerable section of !v!uslims l'l'ho were 

the products of the new education grew skeptical about orthodox 

Islam and the ideas and values upon ~~ich it was founded. They developed 

an intense admiration for the \'lest and began to regard i ts ideas and 

institutions as the norms for their own society. They began to look upon 



westernization as imperative for the progress of their people. The 
nationalist 

leadership of the Egyptia.n±Gd !!lovement - both poli tical and intellec-

tual --- was generally in the hands of the peoule who had received 

western education and 1o~ho generally looked towards 'vlestern ideas, 

traditions and institutions for [Uidance and inspiration. The situation 
' 

has been described by Heyworth-Dunne in these words: 32 

During the J:?.tionalist struggle, there was a tendency 
to place the loyalty to Islam aside because of the 
fashionable influence of Uestern-trained politicians, 
many of 1·rhom never opened a book connected Ni th the 
trndi tienal science of Islam. By adopting 'Ife stern 
political methods, snd ignoring the fact that Islam 
1·ras the tradi tional 'iray of li fe, the new :poli tician 
imagined that he would achieve success. 

The fact that the separation of reli.:;ion and state 'I-ras a part of 

;vestern poli tical tradi tians facili tated the popularization of this 

idea. ;:;ome people considered the Western development seriously and 

1vere convi nced t hat i ts movement had been in the correct direction • .n. 

good many accepted i t simply on the B.Uthori ty of the vlest • 

.in the second place, the existence of a substentially influential 

~.;optic minority has deeply influenced the secular orientation of ~gyp-

tian nationa.lism. ·ihe Copts roughly consti tute eight per cent of Egypt 's 

total po::ulatü,n, and claim to be the descendants of the ancient .!!:gyp-

tians. They consider themselves, and are considered by their l!.:gyptian 

~uslim compatriote, to be an integral part of the Egyptian nation. 

·.rheir church is a national church, confi ned to .!!igypt • .uuring the 

nationalist struggle, the bulk of the Copts threw in its lot with the 

32 • .L.lunne, .QJL.cit., :p.8. 
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movement, particularly 1:!i th t he :·Jafd. In the Wafd they have l·rielded very 

considerable influence and po~·rer. 33 .Lbe Copts have been ahmys opposed 

to the idea of their country becomin~ a reli~ious state. tor, obviously 

a religious state in EE,Ypt would mean a state formed around the religion 

of the i•mslim maj:)rity • .~.be possibility of an J.slamic State in .l!:gypt 

bas been feared by the t:opts because of i ts possible mena:-:ing impli-

cations for them. 'l'bey feared that they might lose the equali ty of 

rights that they have enjoyed. They might also lese their full 

freedom to practice their faith fully. Also, they have feared the 

possibility that they might be discriminated against i~he political 

and economie fields and be made to live on t he margin of the national 

com~unity as they had done prier to modern times. Their support for 

a secularist national state was, therefore, a support for the assurance 

t hat t hey vrould be treated in every respect on egual terms wi th Muslims, 

that their religious freedom would remain intact and that they ~wuld 

not be made victims of religious fanaticism and discrimination. 1•iore-

over, as Hourani poi nts out, many educated Coptic youth:,, .'3 re hec:or:~nr;. 

agnostic or atheist, while remaining nominally Copts.34 This concien

tious lack of faith in Religion on the part of such elements may also 

be regarded as a factor in the Coptic enthusiasm for advocating the 

cause of the separation of religion and state. 

f> 33. Ghazz'iii, .212.• cit., p.100 ·,. 

34. Hourani, A.H., 1>1inorities in the Arab ~lorld, (London: 1947), p. 47 . 
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The leaders of the Egyptian nationalist movement have throughout 

been careful not to afford cause far any dissatisfaction among the 
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Copts lest Egyptien nationalist unity be shattered. The British authorities 

had tried to justify their occupation of Eeypt by raising the bogey that 

the Copts needed their protection. This made the Egyptian nationalists 

even more cautions. The goals of Bgyptian nationalism were, therefore, 

confined to those non-religious aspirations of Egyptians which could be 

shared by Copts and Muslims alike. 

Furthermore, the problem ~rhich confronted the Eeyptian nationaliste 

was to explore a common, ali-inclusive basis of loyalty for all Egyptiens. 

Could Islam be the basis of such a loyalty? The answer was in the 

negative since Islam is not the common denominator in Egyptian life. If 

Islam were made the basis of Egyptian political life and statehood, 

the Copts could never develop a deep feeling of attachment and belonging 

to their fatherland. Whatever their formai attitude, they cannat be 

reasonably expected to devote themselves ~iholeheartedly to Egypt, were an 

Islamic state to be established in the country. The nationalists, however, 

firmly believe that Egypt belongs as much to Copts as it belongs to Muslims. 

Hence, the problem before the nationaliste was not merely to assure the 

minori ties that they would not be wronged. The problem "l'Tas to guar<.mtee 

the Copts full participation in t he national life and to ensure their whole

hearted loyalty and devotion to the fatherland. This was obviously not 

possiblE.if Islam was to be the axis around which the whole public life 

had to revolve . 



All these factors operating for a long period of time have combined 

to give Egyptian nationalism an unambiguously secular orientation. The 

Egyptian nationalist vision of the national state is purely secular. In 

such a state the religions of all the relieious communities living in the 

state are to be treated equally. There can be no discrimination either in 

favour of, or against any of them. Such a state ~i.Lll not be an agency 

working for the realization of the ideals of any one particular religion. 

In short, the state will not grant any privileged position in the public 

life of the country to any particular religion as against other religions. 

Thus, the contemporary Egyptian nationalist ideology resta upon 

the secularist premise t hat state and r el igion should r emain separate . 

What is surprising is the lack of ~ detailed discussion of the issue by 

the Egyptian nationalist writers. Nuseibeh's following observations 

about Arab nationalis ts as well hold true in the case of Egyptian 

t . 1" t 35 na 1ona 1s s: 

Theorists of Arab nationalism, under the spell of Western 
ideas, have made no serious attempt to accomodate Western 
experience to their own his tori càl background. In most 
instances t hey have glossed over the whole issue as being 
too delicate and embarrassing, or they have advocated the 
secularization of nationalism in deference to modern pro
gressive ideas and the need to keep pace with t he rest of 
the world. Surely a question so vital and so deep-rooted 
deserves far more attention than has so far been accorded 
to it. The masses of people , who are acquiring increasing 
politi cal significance with the spread of education, will 
doubtless demand a better reason for the banishment of 
r eligion from public life than the fact that Europe or 
America or India have done so. 

Apart from Khalid MUQammad Khalid 1s writings, we hardly find 

35. Nuseibeh, 2R• cit., p. 67. 
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any detailed discussion of the problem in the nationalist writings. 

Lu~fi, however, discusses the problem at some length. His discussion, 

too, lacks the clarity and cogency which are characteristic of his ether 

writings. Lutfi seems to be impressed that the concern for mutual benefits . 
and common good can be shared by all the rnembers of a nationality. The 

promotion of common good can, therefore, furnish a firm ground for national 

unity. As for religion, it is bound to have a divisive effect in a 

country where severa! religious communities are living side by side, if 

i t is made them reigning consideratio'n in public life. The whole of his 

argument is, however, shrouded with ambiguity although the purpose is 

clear. He wants to stress that 'utility' rather than religious beliefs, 

about which there are bound to be differences,should be the foremost 

factor in political life. Criticising the views of Pan-Isl8mists, 

he points out that their ideolo~ is inconsistent, and traces this 

inconsistency to: 36 

the endeavour to make different religious beliefs the basis 
of participation in worldly politics. This is a dangerous 
line of thought. We have explained its danger on every 
convenient occasion. vle have said wi th others that vital 
utili ti es {l!l-ma.niri c al-bayawfyah) al one can be correctly 
taken as the basis of political life. We strongly believe 
that making 'utility' the basis of political life is an 
idea not shunned by the true religion (i.e. Islam). People 
strive in this life for their benefits (or utility) the way 
they like. This is not wrong from the Islimic viewpoint, so 
long as they do not make 'permissible' wha t is 'prohibited' 
and do not 1prohibit' 1v-hat is 'permissible' and comply with 
the moraJs of Islam. We do not deny that sorne European 
politiciens have sometimes used religion in the past as 
a weapon to serve politics. But this weapon is likely to 
prove more dangerous for the one who carries it than for his 
opponent. Hence, it is beneficiai as well as necessary to make 
'utility' the only basis of participation in politics, 
disregarding differences in religious beliefs. 

36. Muntakha'bat, .Q:Q.• ill·, ~' p. 309. 



On another occasion, he proudly proclai:ns that the Egyptians 

had learned their principles of freedom from: 37 

the most perfect teacher in respect of knm·rledge i.e. the 
twentieth century. Therefore, we shall base the (public) 
life of our country on the principle of utility without 
(allowing) differences of (religious) beliefs to exert any 
influence, big or small,on the general politics of Egypt. 

Thus Lu~fi showed the direction along 1-th.ich Eg:yptian nationalist 

ideology was to develop. He left, however, a number of question 

unanswered vrhich were later on taken up by other leaders of nationalist 

thought. Lu~fi, for instance, did not make it clear whether or not, 

in his view, Islam had made it obligatory on the Muslim community to use 

-c the coercive power of the state to enforce the Islamic Shari ah. He 

also did not spell out his opinion about the view that the state should 

be the protector of Islam and the agency for its propagation. It is 

amazing that he did not speak with frankness and clarity on these 

issues although it is unlikely that he did not knoN that the above-

mentioned ideals were held by orthodox Muslims on religious grounds. 

Th us Lut fi did not say in clear, unambiguous tems 1vhet her the ide a 

of Isl8mic state is inconsist~nt 1d t h his i deology or not. The 

general tenor of his writings quoted above, however, mR.kes it cleRr t~~o t 
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his ideology supported the idea of the separation of ~religion and state . 

It was left for Khalid Mul}.amrnad Khalid, a graduate of al-Azhar, 

and an ardent nationalist, to take up the issue and to express and argue 

with frankness and vigour the secularist attitude of the Egyptian 

37. Ibid., I, p. 170. 
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nationaliste. A lengthy chapter of his controversial book From Here 

We Start (Min Huna Nabda'), entitled "National Rule" is devoted to 

discussing this problem. In discussing this issue he re-opaned the 

c - c -debate which h"o '!::een ini tiated by .\lit. Abd al-Raziq about a quarter 

century ago. 6 -Abd al-Raziq had discussed the issue purely from the 

theological, Isl8mic point of view. Khalid too gives religious 

arguments in favour of the idea of separation between state and 

religion. He, however, ddded two ne~r features to his discussion of 

the problem which are not found in cAbd al-Raziq's book. une of these was 

the presentation of national and religious governments as mutually 

exclusive entities in unambiguous and vigorous terms. The possibility 

that national government could be conciliated with Islamic, religious 

government, is altogether ruled out by Khalid. A national rule, in 

his conception, can be nothing else but secular. Secondly, Khalid 

brings in non-theological arguments as well to support his idea. He 

rejects the idea of religious government not only because it is inconsis-

tent, in his vie1·r, ~Ti th religion i tself but also bece.use of i ts own 

1demerits', as we shall see. 

Khalid strongly pleads for the separation of state and religion. 

Far from being in conflict with Islam, this separation appears to 

Khalid as the purpose of Islam itself. Mixing state and reli~ion means 

to him soiling the purity of religion, jeopardising its security; and 

harming both state and religion.38 This separation rests, in Khalid's 

view, on the fact that the nature of the tasks to be pursued by religion 

38. KhlHid, QQ.• cit., p. 118. 
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and state are basically different. The task of religion consista of 

guiding pe·ople towards spiritual and moral values, and exhorting them to 

virtue and righteousness.39 The task of the state, on the other band, 

consista of protecting the civic interests of ~he people, establishing 

peace and security and safeguarding the fatherland against aggression. 

The means at the disposai of the stateman are coercion and punishment 

40 in the case of the violation of law. The speciality of the religious 

leader, asserts KlÛÏ.lid, is the care for the human soul, the preserv9.tion 

of its virtues and its relation to God; and his method is preaching, 

"d d t• 41 
gw. ance an persua ~on. The religious leader cannot invest himself 

with the rights to punish and coerce, argues Khalid, because God has 

laid down in the Qur'an: "No coercion in religion."42 

Khalid mentions three important grounds on which the case for a 

religious goverr.Jllent is pleaded. The se :;rounds are: 

1. the elimination of vice; 

2. the enforcement of prohibitions; and 

3. the complete liberation of the country. 43 

He shows that none of these reasons is sound enough to support the 

contention for religious government. 

Wi th regard to the fi rat, Khë:lid argues tha t state le gisla ti on 

cannot bring about the spiritual elevation of the individual. On the 

contrary, fighting vice ·through state and law is to confer upon it auch 

39. Ibid., p. t43 
40. Loc. cit. 
41. Loc. ill· 
42. Loc • ci t. 
43. Ibid., p. 125. 



allurement as belongs to forbidden things. Religion ~-vithout being a 

state, in Khalid's opinion, is the force capable of awakening the 

44 consciences and changing the hearts of people. But this object 

can only be achieved if religion confines itself to preaching and 

persuation and does not resort to the use of force. For,according to 

Khalid: 45 

Religion commands far grea ter authori ty and influence in 
combating vice when it reaches men's souls through tolerance, 
mercy, calm argwnent and sound logic. But •·rhen the approach 
turns into the whip and sword of religious government, 
virtue recei ves a deadly blovT. 

The second ground on which the case of religious government is 

pleaded is the need for enforcing Islamic prohibitions. Among the 

Islamic prohibitions Khalid discusses thoae regardi11g theft, adultery 

and alcohol. He argues that these prohibitions are impractical and can 

hardly ever be enforced. 

l'li th regard to theft, Khalid does not consider i t a ~~· gùil t 
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if it is committed under the compulsion of need and poverty. The people 

of the Islrunic i·.rorld have to be considered "in a state of famine as long 

as the people have not yet obtained the necessities of life." Consequently, 

theft will rema.in unpunished until people become prosperous. Then, it will 

be proper to eut off the hand -- and even the foot of the thief. But 

a few thieves do not necessitate the establisb..m.ent of a special government," 

observes Khalid, "one section added to our criminal code will suffice."46 

44. Loc. cit., p. 125. 
45. Ibid., p. 126. 
46. Ibid., pp. 126f. 
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As for adultery and alcohol, in Khalid's opinion, it is difficult, 

or rather impossible to convict people for these crimes. For, a person's 

guild can be established only by direct witness or confession. In the case 

of direct evidence, God has provided that there should be four witnesses 

prepared to t estify that they personally witnessed the cri~e in flagranti. 

But such evidence is impossible to produce. In fact, if there were persans 

who deliberately witness the actual commission of adultery, their witness 

l.>TOuld never be acceptable to God. Because of these obstacles to the 

punishrnent of adultery only in a very feu cases was the guilt of adultery 

established during the times of the Prophet and his Caliphs. And in all 

these cases, observes Khalid, the guilt was established by confession 

under the compulsion of idealism and moral enthusiasm. 47 

As for the argument that national liberation and national recons-

truction demand a religious government, it is simply dismissed by Khalid. 

Any strong, nationalist and sincere government, in his opinion, is capable 

of achieving this. Khalid even considera the nationalist goverrunent to be 

in a better position to achieve this goal. - 48 Says Khalid: 

A nationalist government is, in fact, even more capable of 
such a task than a religious government, because it can unite 
all the citizens, whereas a religious government is 
necessarily sectarian and thus not representative of all 
its subjects. 

Khalid also enumerates in great detail the 'demerita' of religious 

government. These he designates as its 'instincts'. The 'instincts' of 

religious government, in Khalid 1 s opinion, are the follovring: obscuri ty 

47. Ibid., p. 127. 
48. Ibid. , p. 125 • 
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with regard to the source of authority; lack of confidence in human 

intelligence; glorification of the poverty of spirit and stupidity; deniai 

of the freedom to criticize, to oppose, and to think; absolute monocracy; 

49 stagnancy and an attitude of opposition towards life; and beastly cruelty. 

The 'detachment of religion from politics 1 , Khalid repeatedly 

stresses, is advantageous for religion itself a~d is in accord with the 

- 50 spirit of Islam: 

••• religion must remain as Lord has always wantAd it to be-
namely, priesthood, not empery; guidance, not government; and 
preaching, not a sword. The detachment of religion from 
politics and its soaring high above it is the surest way of its 
remaining pure, bright and blissful. Such detachment saves 
religion from responsibility for the mistakes and injustices of 
goverrunent and safeguards in the people' s brea.sts the ir high 
regard, their love and reverance, their response and enthusiasm 
for religion. 

!àha ~usayn is another Egyptian nationalist intellectual whose 

views concerning Islam deserve a special mention. His views, hov1ever, 

have passed through a series of changes during the past three decades. In 

the beginning he vras cool and unsympathetic to1-.rards Islam. At that time, 

according to Cachia, he thought that "Egypt could hardly borrow from the 

Islruuc past anything relevant toits present ."51 Later on, however, 'f8ha 

tfusayn developed the theory that religion is "an instinct of the soul", 

and therefore , is an entirely personal matter 1-rhich should not interfere 

1-nth science or with politics . The provision in t he Egyptian Constitution 

that Islam was the religion of the state is understood by Tàhë Husayn to be . . 
nothing more than a recognition of certain existing facts and practi ces -

49. ~., Pp. 129ff. 
50. Ibid., p. 146. 
51. Cited in Cachia, ~· Qii., p. 94. 
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that the king was a Muslim, that religious festivals were publicly 

celebrated, and. that ~·iagf funds were spent on purposes for which they 

had be en created. This did not mean to Tata ljusayn ~l:.at the st!:~.te ~.,.as 

52 commi tted to the defence of Isl2..;û or to the applicé'.tion of i ts laws. 

During the last eighteen or nineteen years rëha ~usayn's former 

coolness has given way to \-Tarmth and admiration. He extols Islam's role 

in its relationship vàth Science as less intolerant than Christianity. He 

praises Islam as a religion which makes its appeal prim~ily to reason. 

He also considers the messat;.re of Islam, apart from monothE-ism, to b,~ 

, 1 f . 1 d . 1" t 53 a c~.~- or socJ.a an econonuc equa 1 y. 

Despite this changed attitude, his position on the question of 

IslBroic st~te is perhaps not much different from that of Khalid. His 

present position 1-:i th regard to Islam has been correctly summad up by 

Cachin in the follo>dng ~·:ords :54 

'fBha ~usayn now advocates in the name of Islam substantially 
the same course as he once advocated in the name of Rea.son, 
enlightenment, or progress: let the individual believe in order 
to satisfy his "instinct", but let the Azhar confine itself to 
training religious teachers; and let the State -- Islëmic though 
the Constitution calls it -- recognize and foster the religions 
of its subjects, both Muslims and Copts, as components of a citi7.es's 
national consciousness, but othervàse model itself on the 
Western system of Government. 

In the case of Tàha ~usayn too, therefore, the idea of an Isl~c 

state is unacceptable, even though he has become increasingly respectful 

towards religions, and regards them as component parts of the citizens' 

national consciousness. 

52. Ibid., PP• 94f. 
53. Ibid., P• g]. 
54. Ibid., p. 98. 
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Other less noted F.gyptian nationalist 1vri ters have argued that 

there exists incompatibility between the nationalist ideology and the 

ideal of an Islërnic state. The argument proceeds on the basis of the 

famous nationalist motta: "Religion is for All8h, and fatherland is for 

all compatriots." The role of religion is recognized as important, but 

its proper role, however, is the improvement of the spiritual and moral 

condition of the people. As for political affairs, the adjudication of 

disputes and other matters related to statehood and nationality, Islam 

should have nothing to do vli th all that. For, says one wri ter, "the 

Égyptian fatherland belongs not only to the Muslims of Egypt, and all 

ci·lilized states covet the separation of poli tics from religion." The 

endeavc-Jr to ma.ke the Qur'an the basis of legislation and the mixing 

introduction of religicus matters into politics, according ta the same 

writer, have only led to evi1.55 

Another nationalist writer demands that the clause of the 

Egyptien Constitution (of 1923) which lays dmm that Islam is the 

religion of the state, should be expunged . This , in his vieH, should 

be done in arder to destroy "sectarümism and (religion::. ) fanaticism." 

The vrriter argues on t he basis of the motte quoted above. The 

separ.•tirm of state and religion is suppo:rted by hi.:n as f ollows: 56 

Egyptian state means the 1.Yhol e apparo.tus workine to facilita te 
the affairs of the soclety, to guide its activities and its 
productive cner gi<;s. To stamp this apparat us officially \vi th 
the Islàmic faith ";ould meRn tho establishment; of a religious 

55. Cited in Majallat al-Azhar, XX, No. 6, p. 524. 
56. Cited in al-Ghazzali, MulJammad, FI Mawkab al-Dacwah, (Cairo: 1954), 

p. 152. 
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government ''hi ch lid.ll apply the he::venly Shari
0 
ah and 

enforce penalties like the (Islâmic) renalty for theft ,.;hich 
requires the cuttiut: off of the hand, ••. and this is i mpossible 
of enforceF,ent. 

:Sven though the issue has not been deal t ;d th in great detail, the 

idea of the separation of religion and date is ::senerally acce:pted "by 

Ecyptian nationalist ~-rriter::;. 'J'his seems to be the culmination of the 

1 -
trend 1·1hich was ini tiated by Mu~ta.fa Kamil -;·men he put forth the idea of 

hrin parallel loyalties: religious and nationalistic. Mu~taf~ Ka'1lil, were 

he tc come back to li fe and explain his idee.s, l·muld perhaps consider 

-c 
the applico.tion of the Shari ah the religious duty of Musli:::>s. Nevertheless, 

the seeds of the separation of religion and politics are to be found 

embedded in his thought. 

Thus contemporary Egyptian nationalist i.àeas 11i th regard to the 

ideoloc;ical aspect of statehood exhi bit the follm-ring striking points: 

1. That Islamic and national states generally are held to be mutually 

incongruous. Egypt belongs to all the Egyptians, both Muslims and Copts. 

Hence, Egypt cannat be made an Islalnic state. In other ~.,ords, the 

nationalists are of the 0:9inion that the idea of Islamic state runs counter 

to the Egyptian nationalist ideology. 

2. The Egyptian nationalists consider religion and state to carry 

out functions vrhich are of considerably different nature. Thus the t ;-ro 

cannot be joined together. 

3. The Egyptian nationa lis ts evince the consciousness that important 

developments have taken place in human history ,.,hich necessi tate basic 

changes in the socio-political life of Egypt. In this r egard, they 

generally consider the Western nations and their social and political 

sys tems as the models for the future reconstruction of Egypt. Thus the 



68 

changes they envisage for Egypt are largely along \'le stem lines. The 

separation of state and religion is a part of the tendencyto find an 

ideal in the \'lest. 

4. The Egyptian nationalists insist that they are not opposed to 

Islam or to religion as such. They want only that the state should not 

be committed to any particular religion. All religions should be treated 

equally. 

There is another issue on Nhich Egyptian nationalist vie'lm sharply 

conflict Hi th the vievrs of the exponents of tradi tional Islam. The issue 

is that of Pan-Islamisrn. Deeply commi tted as they are to the belief in 

Egyptian identity, it is but natural that the Egyptian nationaliste feel 

little disposed to accept Pan-Islamic or Arab nationalist ideas. On tl1is 

issue heated discussions have t aken place during the years '\vi th which \'Te 

are concern9d . The Egyptian nationalists generally have stood for an 

isolationist forei ,"n po licy for }!:gypt and have opposed all wider groupings. 

Even with regard to the Palestine issue sorne Egyptian nationaliste evinced 

coolness a~d sorne others even openly opposed Egyptian paxticipation in the 

Palestine 1<1ar.
57 After the 1949 truce agreement , in particular , the 

Egyptian nationalists have insisted on pursuing an isolationist policy.58 

The Egyptian nationalist opposition to Pan-Isl8mic trends finds its 

most forceful expression in the writings of Lutfi. He opposes Pan-Islëmism 

on the following grounds: 

1. The foremost obligation imposed by patriotism i s to delineate the 

frontiers of the f atherland. For, i f this is not done and Egypt is regarded 

as the fatherland of every Muslim (:vhich is the Pan-Islamists ' g-oal), this 

57. See Ghazzalï, 2Q· cit., p. 93. 
58. See CUrUbah, .Ql2.• cit ., passim. 
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would lead to t.he disappearance of the Egyptian natio::-2ality. In such a cas~, 

independence becomes me,-,ningless. Independence implies that national 

rig·hts should be confined id thin ,.;ell-specified geoers.phic.<:J.l borders. 

To ss:y that Egypt legally belongs to all Egyptüms -- !·1uslims as 

well as Christians -- and th8n to say that it belongs to all the Muslims 

of the world is self-contradictory. This is tantamount to saying that 

independance is not independence. 59 

2. The Pan-Isl3mic idea is based on the assumption that religion 

should be the basis of political life. This is an erroneous and dangerous 

assurr~tion. Utility rather than religious beliefs should be the basis 

of the polity.
60 

3. The view of earlier Muslims that the ''land of Islam" is the 

fatherland of all Muslims was an imperialistic precept. This precept 

provided the ground for expansion and conquest. But in the present times 

there are no possibilities for the Eastern nations to become imperialistic. 

They have become too weak to pursue such a policy. On the contrary, their 

main concern is to defend themselves. Hence wataniyah rather than 
• 

Pan-Islamism, is in accord with the 

c - c -Abd al-R~ Azzam appears 

present needs of the Eastern nations. 61 

only 
to be the/important personality among 

the Egyptian nationalists demanding closer Arab relations. His plea is 

based, however, on a consideration of the interests of ~gypt rather than the 

interests of all Arab countries. He opposes the policy of isolation from 

the Arab countries, claiming that Egypt is "the heart and the centre of 

59. Muntakhaba t, .Ql2.• cit. , I, p. 301 • 
60. Vide. supra. , pp. 57-58. 
61. Cited in Hamzah, .Ql2.• cit., VI, pp. 22f. 
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Arabism."
62 

One of the main reasons that he puts forth for his opposition 

to isolationism is that Egypt's strategie needs force closer relations 

with the Arab countries. c -Syria in particular appears to Azzam to be 

highly important from the view point of Egypt's strategie needs. "l'Te 

c -cannot allow Syria to do what she wants to", says Azzam, '~ecause natural 

strategte requires that Syria should remain within our 'vital area'".
63 

64 He goes on to add: 

Egypt c~~ot defend herself if she remains isolated ••• froru 
her neighbours. And the day Syria falls, Egypt oill not be 
able to stand more thAn one battle. 

This :ne·cd of'vital area 1 and demand of 'natural strategy' leads 

0Azzam to favour a Pan-Arab policy. ~fuat differentiates 
0
Azzam from 

Arab nationalists in this regard is the motivation for follmdng such 

a policy. - .c "':" (; -
Sat~ al-~u~ar~, therefore, deplores lzzam's use of terms 

such as mentioned above for being similar to those used by avaricious 

states to justify their policies of imperialist expansion.65 

As for other Egyptian nationalists, their general belief was that 

all Pan-Arab and Pan-Isl2mic trends should be resisted. Egypt's interest, 

which was of supreme impprtance in ·th~iropinion, demanded the pursui t of 

an isolationist foreign policy. During its nascent period, says IQsBn 

c -Abd al-Quddus, the editor of Rliz al-Yusuf and a famous 1·1riter of Egypt, 

the U.S.A. had kept the Munroe Doctrine as their guiding light. This 

Doctrine was, to put it briefly: "Europe should not interfere in our 

c -
62. Urubah, .2:!2.· cit., p. 116. 
63. Ibid., PP• 119 f. 
64. Ibid.' p. 120 
65. Loc. ill· 
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affairs and we should not interfere in theirs." Contemporary Egypt, in 

his vievr, v~as passing throw:h a period Ttrhich is similar to that period 

when the U.S.A. had accepted the Munroe Doctrine as its basic policy. 66 

To conclude, vre find that Egyptian nationalism during the years 

1945-56 has shared 1·.ri t h orthodox Isl8m eome immediate goals - complete 

independance and uni ty of the Nile Valley - 'iïhich were dear to all 

Egyptians. Egyptian nationalism has, hmfever, also developed long-terra 

aspirations, and has come to possess a vision of the future nationel 

state. It believes that Egypt rightly claims from Egyptüms their 

loyal ty and allegiance. The se, the Egyptian n'Oltione E '"'.t .'l seer.1 t o say, 

rightfully belon~ - to the fatherland in i ts m rigl1t and not merely 

.§.§. .êJ1 offshoot of loyalty to Islam, which is the view of orthodcx ~uslims, 

as we shall see later. The Egyptian nationalists regard Egy~tianism 

as the. basis of statehood. In the national state that they have in view, 

all Egyptians will participate equally, by virtue of their being 

Egyptians. Moreover, this national state 'irould also be a secular state --

a concept which has become an integral part of the Egyptian nationalist 

ideology. Moreover, it was regarded as the requirement of the changed 

circumstances and of the need t o è~tch up vdth the advanced Western 

world. It was also, perhaps, due to the desire to see bath religion 

and stat e f unction smoothl y. Thus the Egyptian nationalists were 

66. Cited in al-H~ari, Sa~i0 , 
(Cairo: 1951), p. 95. 

- -- - - c -Ara' ~ Ahadi th fi al-Qawmiyah al- Arabiyah, 

See al so similar views of Hafni MahmÜd Pasha 
p. 88; and the views of Lutfi, ibid., p. 81. 
passim. 

cited in ibi d., p. 79 and 
~-See also Urubah, .2:Q.• ci t., 
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opposed to the orthodox Muslims 1 ideal of a state wedded to the protection 

of Islam and the application of the Sharicah. Moreover, the Egyptian 

nationalists were deeply committed to the idea of Egypt 1 s unique and 

distinct personality and hence the frontiers o~ Egypt (which according 

to sorne of them had not changed for more than five thousand years) had 

a sanctity and a deep-rooted emotional importance for them. 1~ey were, 

therefore, opposed to the larger groupings viz~1 Pan-Isl8mic or Pan-

Arab unity which were advocated in Egypt by orthodox Muslims (and Arab 

nationaliste). 



CF.API'E-~ III 

CONTEMPOF . .ARY A ... "lA.B nATIONAL!SM JN EGYPI' VIS-A-VIS ISLÎ?o!. 

To-day Arab I:ation0.lisn1 in tto stroneest poil tical force in the 

Arab ~·rorlè. and i.3 encageù. in re-sh~1ping the •·;hele am.p üf tht: are '.~ · It 

is l ed at the prese ,,L ~not:l0lît ty EJ.Yr·t, m.· to te Jaor<:: pr·ccise, by Ll'.e 

United Arab R12pübEc. Tts s.ource of in:::pirë.l.tlon :i.. s the d,;m ,,,:n_: ,'! per~;on[;. li ty 

- c - ( of Jemal Abà. a.l-N.<:J~ir 1918- ) wltil r ecentl:y the pl'esi~ent of EG::(pt, 3.nJ 

noï·r the presideut of t t.e United Arab Re public. Thü: !!lOVement is, hmwver, 

not of Egypt:i.an origin. It v;as ~v:!.'ll and nurtured inthe Arab Fertile 

Cresceï<t about t':ï.e sarne period 'ben Egyptian nationa::.ist.:l began to .!::.l~ise 

in Egypt. It is alsc in the Fertile Cres;::er~t that the id&D.s an.d concepts 

of Arab Nationalis1n were developed and el~borated. As for Egypt, its 

so-called Arab Nationalism still suffers from retarù.ed development und so 

far ha.s hardly struck any roots in the Egyptian soil. :·Jhatever Arab 

national consciousness is found in Egypt to-day is due to the exigencies 

of politics which necessitated a larger grouping in order to be able to 

confront common external dangers, rather than due to any deep convictions 

about Arabism among the Egyptians. The Egyptians as yet do not seem to be 

genuinely convinced that they are primarily Arabs, that they owe their 

supreme loyalty to the Arab nationality, and that their political life 

should be based on this premise. Hence, so far they have not been able 

to develop a clear and consistent Arab nationalist ideology, and their wTitings 

on Arabism generally betray a lack of seriousness, as we shall see in the 

following pages. 

In this chHpter we shall trace the beginning of the Arab national 

consciousnesc in the Arab world, cast a elance at its development both in 



the Fertile Crescent and Egypt, and examine the attitudes of EgJpt's 

Arab nationalism towards Islam. 

( 1 ) 

The first manifestations of Arab national consciousness appeared 

in the second half of the nineteenth century. This consciousness arose 

in the wake of the cultural and intellectud regeneration of the Arab 

Fertile Crescent. The stimulation for this cultural awakening had been 

p:covided, as in the case of Egypt, by contact with Western peoples and 

~·leste~'ll cul ture. 

74 

In their embyonic form the Arab nationalist ideas arose among a 

group of Christian intellectuals of the Lebanon. The Arab conscivusness 

of these intellectuals was partly the outcome of the grovring populari ty 

of Arabie as a literary and scientific language. An even more important 

factor was their study of Arab history from the modern historical point 

of view. This study changed their entire outlook. Formerly Christian 

Arabs had lived in their ovm religious communities, separated from 

Muslim Arabs. Moreover, they had r egarded Arab his~ory as synonymous 

with IslBmdc history, and Arab civilization as synonymous 1i.lth Islëmic 

civilization. Being Christians, naturally they could not regard either 

Islàmic history or Islamac civilization as their own. But through their 

study of Arab history in the works of Orientaliste, they learned that the 

Arabs had possessed a civilization of their 011n even before the 

appearance of Islam and that Christian Arabs had made valuable contribu

tions to Arab civilization ~oth durine and before the Isl8mic era. 

Arab history and civilization, therefore, gradually ceased to appear as 
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exclusively MUslim. These Christian intellectUk~ls began to regard them 

as corrunon to both Christi sn and Muslim Arabs. Des!Ji te the difference of 

faith, they began to discover a number of important affinities 1•hich bound 

them to Muslim Arabs. They spoke the same language. They possessed more 

or less the same cultural heritage-- the Arab heritage. All this made 

them feel ~ith a great intensity of feeling that théy were Arabs. Thus 

they beganto feel proud of their Arab past and thi11k in terrns of joining 

hands l·iith Arab Mu:::lims for the restoration of Arab glory.1 

The first tangible expression of Arab national consciousness was 

the formation of a secret society in Beirut in ~he year 1868 at the 

initiative of sorne Christian intellectuals. This society created some 

stir in the atmosphere i·rhen i t posted a series of revolutionary placards 

in Beirut directed against the Ottomans in the early 1880's. These 

placards voiced Arab grievances against the policies of the ottoman 

government and demanded reforms. The issue of making Arabie the medium 

of instruction and the official language in the Arab provinces of the 

Empire featured very prominently in these placards. Independence for 

2 Syria in union vli th the Ie banon also appeared e.mong the demands. 

It is not surprising that such ideas first arose among Christians, 

rather than Muslim Arabs. Unlike the Muslim Arabs, Christian Arabs had no 

1. al-:e:usari, Sati c, Muhadarat fi Nushu' .êl..-Fikrah al-Qawndyah, III edition, 
(Beirut: 1956}, pp. 182 ff. Cited hereafter as Nush~'. 

2. See an account of the activities of this Society in Antonius, George, 
The ~ Awakening, (London: 1938), pp. 79ff. Cited herêafter as 
Antonius. 
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sense of identi ty 1d th the Ottoman rulers. Unlike the Muslim Arabs who 

were loyal to the Ottoman Caliphate on religious grounds, the Christian 

Arabs did not have eny loyalty for the Caliphate; their submission to it 

was almost completely involuntary. Unlike the Muslim Arabs, again, the 

Christian Arabs 1-1ere not regarded as the community of the state and were, 

therefore, exempt from military service. For all these reasons, they did 

not feel that they shared the fortunes of the Empire. Furthermore, the 

Christianspreceded the Muslims in receiving Western education and assimilat-

ing Western culture (which was the source of new ideas like nationalisrn 

d h · h 1 t · J;ftOti on f h · th 1· f f th ~- b h · h an w 1c a so se 1n1a process o c anges 1n e 1 e o e ~-a s w 1c 

paved the way for the acceptance of new ideas). This 1-ras easier for them 

to do in view of the fact that modern education was introduced into the 

Lebanon and Syria by Christian missionaries. As a result of these factors, 

the Arab national consciousness was awakened among Christian Arabs before it 

found a place in the hearts of their Muslim compatriots. And when their 

Arab national consciousness was aroused, it developed very rapidly and 

led them to think in terms o~ demandi ng independence from the uttornan Empire 

and the formAt i on of an Arab state.3 

This early expression of Arab national sentiment among Christians 

was immune from religious impulses. 

Amonff Muslim Arabs, the early manifestations of Arab national sentiment 

took a different form, and appeared a little later. The impact of their 

3. NushÜ •, .QI!.• ill·, PP• 178f. and p. 194. 
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aroused national sentiment may be seer.. in their starting to question the 

legitimacy of the ottoman Caliphate from the Isl8mic point of view. 

Nevertheless, they thought in terms of a united Islamic world and in terms 

of the Islâmic Caliphate. They, hovrever, began to desire that Arabs 

1 
instead of Turks should have an upper hand in the Caliphate. Umm al-Qura 

of the Syrian writer, 0Abd al-~ al-Kawàkibi (d. 1903), published in 

1898, is a good example of this trend of thought. al-KawSkibi believes 

that by virtue of language and descent the Arabs occupy a distinctive 

position within Islam. He advocated the transfer of the Caliphate to 

an Arab of the Quraysh tribe, with Mecca as its capital.4 

Thus in the early expression of Arab national consciousness among 

Muslim Arabs, the religious impulse predominated over the national impulse. 

In the early part of this century, these two trends of Arab 

nationalism began to merge together. The merger was to a large extent the 

Arab reaction to the rise of Pan-Turanian nationalism in Turkey and to the 

policy of Turkification of all parts of the Empire pursued by the ottoman 

govenü~ent fromthe time of the Young Turk Revolution of 1908. As a 

result of this merger, the r eligious impulse started to be replaced by 

national impulses. 

The lirst Arab Congress held in Paris in 1913 evidenced an Arab 

nationalism which was divested of religious motivations. The proceedings of 

the Congress shed an abundant light on the character of Arab nationalism 

around that period.5 

4. Nuseibeh, Hazem Zaki, The Ideas of Arab Nationalism, (Ithaca: 1956), 
p. 48. Ci ted hereafter as Nuseibeh. 

5. See the proceedings of the Congress in Nushtt', ..Q.E.• cit., pp. 207-19. 
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In the lif,ht of the speeches, statements and resolutions of the 

Congress, Arab nationalism appears as a movement exclusively concerned 

~-.ri th Arab national quest ·ons. 'l'he spe8..kers of the tJon.c:xess stressed that 

the Congrr:;ss had no religious objectives. 'l'he idea that all Arabs, whatever 

the ir religion, cons ti tu te one nationali ty, was emphasised. It '"Tas even 

pointed out (and ~-ri th approval) that the racial pride of the .Arabs takes 

. 6 
precedence over their religious pr1de. The demands made by the Congress 

vrere also confined solely to matters which were of common interest to I>fuslim 

as well as Christian Arabs. these demands 1-rere mainly for better Arab 

representation in the central government, the reform of the administration 

of the Arab provinces on the basis of the principle of decentralization and the 

use of Arabie as the medium of instruction and as the official language of 

the Arab provinces. 

The allegation that the Arab movement wented the separation of the 

Ar ab provinces from the Empire 1-ras repudiated. Hovrever, i t was made clear 

by the chairman of the Congress that even this Arab desire to r emain a part 

of the Congress was not based on religious considerations. They so à.esired 

solely because of their hope that the Ott oman Em~ire could ensure the 

progr~ss and ''ell-being of the .Arabs. Consist ent ,.,i th this point of view, 

the warning was voiced that if the expected r eforms 1·rere not carried out, the 

Arabs would completely change their attitude towards the Ottoman Empire.7 

The demands of the Congress were initially accepted by the Ottoman 

6. ~., P:O • 210f. 
7. Ibid., p. 212. 
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governmenf. But soon its policy changed a.Yld the agreement betv1een the 

government and the Arabs was not put into effect. On the contrary, the 

ottoman government c.dopted a repressive policy toHards the rising Arab 

n2.tioi18l movement. A number of Arab leaders l·rere executed. The trend of 

gra.'1ting greater autonomy to the Arab provinces was reversed. This changed 

attitude of the Ot~ome.n government provided the external chEllenge and 

the negative stimulant uhich help to integra te the diverse forces •-li thin 

a people and 1-Thich give birth to a strong national consciousness. In 

the case of the Egyptians, as pointed out before, the British had provided 

this challenge by occupying Egypt. In the case of the Arabs of the Fertile 

Crescent, the challenge '1.-Tas provided by the Muslim rulers of the ottoman 

Empire. Com~on grievances against these non-Arab Muslims, provided yhe 

meeting ground betv~en Muslim and Christian Arabs. They also provided the 

initial push to the Arab national movement. 

The Ar ab Re volt of 1916 1o1as the outcome of a complex of motives. 

The persona! ambitions of the Sharif, ~usayn, the machinations of the 

British, and perhaps even religious motives ,..-ere inter~·mven ui th the naticnal 

impulse of Arab independance. Vlhatever the motives of J!usayn might have been, 

the participation of the Arabs - both Muslim and Christian - in the Revol t 

was to a great extent because of the national impulse of Arab independance. 

The Revol t marked a ne1\T milestone in the ideolog'ical develop:::~ent of Arab 

nationalism. One of the results of the Revolt, according to Nuseibeh, was that:
8 

8. Nuseibeh, ..QQ.• cit., p. 54. 
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••• it provided a living history inspired by national rather 
than predorninantly religious motivations. This constituted 
a break ~·ri th a millenium of religious universalism as a 
foundation of polity. 

The Arab longing for independance, hm·rever, did not materialize as the 

British ~-.rent back on their promises after the end of the first 1.rorld war. 

The Arab Fertile Crescent ~·ras bifurcated into several states, sorne of t!hich 

vrere put under the control of the British and sorne tmder the control of 

the French. Since the 'twenties, Arab nationalism has stood for the 

liberation of Arab countries and their unification into an Arab national state. 

The first v.rorld war created another problem for the Arabs vrhich has 

played a very important role in the development of their national conscious-

ness. This is the menace of Zionism. The British had promised Jews the 

creation of a .Jetdsh homeland in Pa:.estine. They, hm-rever, had also assured 

the Arabs that nothing would be done at the cast of their legitimate rights 

and interesta. These assurances notvrithstanding, British policies on the 

Palestine issue made the British appear to the Arabs to be working in 

collabora ti omri th the Zionists against Arab interests. All this created 

a deep hatred against Zi onism as well as the firitish. ine problem of 

Palestine which persista as the overridingly important Arab problem even 

to-day, has been instrumental in creat ine a~ong the Arabs the sense of 

confronting a common danger and thus in r einforcing their sense of identity. 

Along 1-lith the political struggle aimed a.t the liberation of Arab 

countries (and subsequently their unification into one s i ngle Arab state), 

Arab nationalism has devel oped a f airly imp;~essive nationalist ideology. 

This ideology embodies the desire of the Arab intellectuals to elaborate 

the bases of the Arab nationali ty; to fix their immediate as vrell as long-term 
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goals and to clarify their vision of the future course of Arab development, 

particularly the character of the Arab national state. 

The starting point of the Arab nationalist ideology as it has evolved 

in the Fertile Crescent, is the premise that the members of all Arab-speaking 

countries are Arabs, whatever their r eligious faith or racial origin. All 

these people constitute one nationality, even though they might be living 

in a number of different states, i-rhich are regarded by Arab nationalists 

as artificially created. The constituent factors of this nationality are 

generally regarded by the Arab nationalists to be a common language, a 

comrnon history and culture, and community of material interests. Among 

these, the unity of language is generally regarded as the most important 

factor. 9 

The historical role of Islam in putting the Arabs on the road to 

greatness is acknmdedged in glovring terms by all Arab nationalists, Christi ans 

as uell as Muslims. The Prophet M~a:runad is looked upon as the Arab national 

hero and the greatest man ever to aprear among the Arabs. The Q.ur'an is 

regarded as the ideal in Arab literary achievement and a model for Arab 

writers of all times. The debt of gratitude to the Q.ur'an for having 

preserved the Arabie language i s also gener ously recognized . Moreover, 

the Arab legacy, which is deeply permeated ivi th Islam, is regarded by Arab 

nationalists as the foundation upon which modern Arab culture rests . The 

memories of the glorious days of the early Islëmic Caliphs - the days of 

9. See t he ideas of t he l eaders of Arab nat i onalist thought in~., pp. 65ff. 
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Arab cree.tive greatness and the efforescence of Arab t,-eniu .. s - are cherished 

by the Arab natio~alists as the days of Arab glory. Islamic heroes such as 

%mar ibn al-KhaHab, are held in veneration as Arab national heroes. In 

short, 0ue to the birth of Islam among the Arabs and the coïncidence of 

Arab glory v;i th the riee and expansion of Islam, the Islë"J!Ùc and Arab 

factors are often closely interlinked.10 

Inspite of this intimacy, the differences between the ~1slim religious 

and Arab nationalist attitudes are basic. The Arab nationalist accepts the 

Prophet MutJ.ammad as the national hero of the Arabs. The duty of an Arab 

nationalist, therefore, is to honour his memory. But the Muslim religious 

attitude, based on accepting ~ammad as the Prophet of God, demands more 

than that. It demands that his vmrds be a.ccepted as divinely inspired and, 

therefore, as embodiments of eternal truths. Similarly, accepting the 

Qur'an as the highest Arab literary achievement from the Arab nationalist 

viewpoint, necessitates that the debt of gratitude to the Qur'ën be acknow-

ledged and that its style be regarded as the madel to be imitated by Arab 

writers. But the Muslim religious attitude, again, demands more. It demands 

that the teachings of the Qur'an should be accepted as Divine Guidance of 

eternal validity.
11 

It is here that the attitude of the Arab nationalists 

10. Costi Zurayq's!l-Wa0
'1. al-Qa:wmi, pp. 128-30, and p. 132 quoted in 

.lli9.,. ' pp. 82f. 
11. 6f. Loc • .ill,. 
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separates from the attitude of orthodox Muslims, as Arab nationalism is 

not prepared to go all the way along wi th this at ti tude, thm gh i t does 

not stand in the way of J~slims believing in such tenets as individuals. 

In fact, while the historical value of Islam is accepted by Arab nationalism, 

. t t I 1- t t t Ar b t" l"t 12 
1t does no accep s am as one of the consti uen fac ors of a na 1ona 1 y. 

This obviously does not essentially menn an attitude of oppesition to Islam 

or to religion as such. In fact, sorne of the Arab nationaliste insist that 

religion should continue to guide and inspire the Arabs, both Muslims and 

Christiane. In their view, attachment to religion should, however, not 

le ad to fanaticism and sectarianism "~orhich might imperil Ar ab uni ty. HOiiever, 

the point on which they insist strongly is that religion and state should 

remain separate and independant from one another. The leaders of Arab 

nationalist thoueht, according to Nuseibeh, are now generally agreed that 

11in order to forge a progressive and homogeneous nation religion must be 

taken out of politics, as was done in the West after the Reformation."13 

This secular orientation of Arab nationalism in the Fertile Crescent 

is the outcome of several important factors. The suread of Western ideas 

which has changed the .-rhole outlook of a large number of educated Arabs, is 

one of them. It has led them to regard the modern \·Jestern 1wrld and 

its ideas and institutions as their source of inspiration. Moreover, it has 

even led a number of Arab Muslims to reject Islam as their norm for modern 

times. Again, it has led a number of people to reject the traditional 

12. See .Nuseibeh, ..QQ• cit., pp. 90f. 
13. Ibid., p. 91. 
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interpretation of Islam which holds that Islam should uncomprornisingly 

control and guide the whole of man's life and should even be the basis 

of his socio-political life. In addi t ion to this change of outlook 

towards Islam, the situational factors have also played an important 

part in this development. The influence of the large Christian popula-

tion of the Iebanon, which by far exceeds its numerical strength ouing 

to its higher intellectual and cultural level, has also had a seculariz-

ing effect upon the Arab nationalist ideology. The Christian Arabs 

are not prepared to accept any ideology which takes Islam as its basis. 

The problem before the Arab nationalists was essentially one of finding 

a corr.mon denominator among Muslim and Christian Arabs to serve as a 

basis of loyulty. Obviousl~~ Islam could not be such a common denominator. 

Furthermore, the Christian intellectuals have made valuable contributions to 

Arab nationalist thought, which also contributed to its developing an a-

1 . . . t t• 14 re 1g10us or1en a 1on. 

Thus the Arab nationalist vision of the character of the Arab national 

state is divergent from the concept of an IslB.mic state as expounded by the 

Islffinic move:,,ents ~md the Isliimic scholars of the Arab ";orld. Still, the 

Islëmic and Arab nationalist elements had co:nmon meeting grounds vli th regard 

to the immediate political goals of Arab nationalism. These goals have been 

the liberation of Arab lands from forei[71 domination and the unification of 

Arab states into a single Arab state. On these two points the Arab nationiist 

and orthodox IslB.mic groups have been in complete agreement. 15 

6 

14. According to Nuseibeh, at least half of the ~·;orks cited on Arab 
nationalism in his book are by Christian Arabs. Loc. cit. 

15. The Crescent in Crisis, .2J2.• cit., pp. 154 f. 
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Their differences are -.:ri th regard to ultimate, long-term objectives. 

The orthc·c'.Jx r-~uslims insist that Islam should be the basis of the body-

politic, the axis arormd uhich the public life should revolve. The 

Arab naticnalists are, as \·Te have said earlier, generally opposed to this view. 

The other issue on which clisagreements arise behreen the two groups is 

that of Pan-Islamic nnity. Here again the Arab nationalists come out in 

opposition to this idea, in much the same v.ray as the Egyptian naticnalists do.
16 

( 2 ) 

To this point v.re have been discussing develop:nents in the Fertile 

Crescent. For a long time the Egyptians >·rere eut off from these trHnds of 

thought, immersed es they \·Tere in their mm problems. In the second hs.lf of 

the nineteenth century uhen the Arabs of the Fertile Cresce:1t ";-Tere beginning 

to express their unrest ngainst the Ottoman domination, the Egyptinns were 

engaged in struggling against the British occupation. The Egyptians had 

been virtually independant from the ottomans during the nineteenth century, and 

they expected an effective support from the Ottoman Empire in their struggle 

for indepondence against the British. All this turned their s~~pathies in a 

direction Nhich W3.s qui te different from that of the Arabs of the Fertile 

Crescent. The Egyptians, therefore, were either indifferent or uns~mpathetic 

tm·rards the rising Arab nationalist moverr.ent. Renee, "'.·rhen the Arab Revol t 

of 1916 took place, the Egyptians resented it as a betrayal of 'Islamic 

16. See the views of the Arab 11ationalist writers on this issue in 
Nusei beh, .Ql2.• cit • , pp. 90-93. 
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brotherhood 117 a..."l.d in the ;wrds of Sa1;i c al-lJWi'ari, even "began to ha t e 

Arabs and Arabism."18 

Later on, •·rhen Pan-Islarruc ideas gradually began to recede into the 

background after !;he end of the fit's t world 1V"ar, Egyptian nationalism 

became highly exclusivist. The Egyptian nationalist leaders held the 

opinion that the ide~l of Arab uni ty was useless. 19 Pan-Islëlnic and Pan-Arab 

idcas were generally regarded as detrimental to the cause of Egyptian 

' d d 20 ~n epen ence. 

In the tvrenties, hovrever, closer poli ti cal and cultural relations 

betv;een Egypt and other Arab countries began to develop. The sufferings 

of the Arabs of other countries such as on the occasion of the Moroccan 

Revolt of. 1924-25, the Italian-Santisi \·:ar in the latter tiventies and early 

thirties of t his cent'.ll'y1aroused Egyptian sympathies for these neighbouring 

coun tries . The linguis tic uni ty, the sharing of the s&.~e religion by the 

predominant majori ty of Arsbs, the increased facilities of ccrr.um.mict=.tion, 

the radio and the pre s s , all these have reinforced the Egyptians' sense 

of identity with other Arabs, even though t heir Arab consciousness might 

not be the pr edominan t feeling. 

During the f our years of cAli Mtilür's prime ministership ( 1936-40), the 

17. Na jjar, ljusayn Fa1-mi, al-Siyasah .ill! a l-Is tra ti.;I yah fi al-Sharg al-Awsat, 
Vol. I, (Cairo: 1953),p. 15. Cited hereafter as Najjar. 

18 • Nushü'; .Q:Q.. cit • , p. c 254 • 
19. See for instance Sad Zaghlul's r emark aboat Arab unity: "If you add 

one zero to another, what v-rill be t he r esul t?" Quoted in °UrÜbah, .2.12.• cit., 
p. 60. 

20. Col ombe , .2:2.• cit., p. 167. 



Egyptian gcver~ment's policies changed verJ markeàly in the pro-Arab ru1d 

prc-Isla.":lic direction. The consciousness that Egypt Ha.s the leader of Arab 

countri2s by virtue of her population, her reno,.rrces and her hi5h level of 

education and cul ture began to gro>'; in F&rt. Since then, Egypt has 

persisted in her pro-Arab po licy. The policie3 of the Ee:;rptian gmrer!lJ!lent 

have played a considerable part in awakening the Eeyptians' sense of Arab 

identi ty. The problem of Palestine, '.vhich began to feature very prominently 

since 1936 as a coffimon Arab problem, also mage a major contribution to this 

trend of development. All thest:: circumstances cventually led to the formation 

of the League of Arab State3 in 1945, >'Tith Cairo as its headquarters. The 

Egyptian governme~t had playcd an important role in paving the ground for the 

formation of the Arab League, and the fo~~ding of the headq11arters of the 

League at Cairo evidenced the acceptance of Egypt as the leader of the Arab 

1.·1orld by the Arab countries. 

Since 1945, the pace of the spread of Arab national consciousness has 

been accelerated because of a number of reasons. Firstly, Cairo became the 

haven of refuge for the fugitive leaders of other Arab countries who >'lere 

persecuted by the foreign powers in their own countries. Their presence in 

Cairo and their efforts to acquaint the people of Egypt with their problems 

and sufferings have also helped to arouse Arab feelings among the Egyptians. 

Secondly, a number of Arab problems arose in rapid succession. The problema 

of Morocco, Tunisia, Algeria, and above all these, the problem of Palestine. 

\Vi th regard to the last of them, there was a good deal of enthusiasm at the 

popular level in Egypt. A considerably large number of Egyptian volunteers 

actually took part in the Palestine \~ar ( 1948-49). All this served gradually 

to expand the horizon of the Egyptia.ns' struggle. \·Iha.t had form.erly been 
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the Egyptians' hatred against British Imperialism lvas 1-ridened into hatred 

against ~restern Col:bnialism in general and to that was added the undying 

enmi ty against Zionism. Colonialism and Zionism began to appear as the 

common enemies of all Arabs. This external, negative factor, in combina-

ti on wi th other factors 1·1hich have been mentioned briefly a little earlier, 

led to the spread of Arab national consciousness in Egypt, although the 

consciousness of being Egyptians has been predominant and it is noteworthy 

the.t not a single Egyptian poli ti cal party, excepting the Ikhwan, cham-

pioned the cause of Arab unity. 

'l'he Egyptian Revolution of July 1952 was a turning point in Egypt 's 

modern history. Since then, the Egyptian government has throvm i ts weight 

in favour of pro-Ar ab sentiments. In 1954, the Egyptian Prime f.!inister, 

Jamal cAbd al Na~ir in The Philosophy of the Revolution expressed his Arab 

sentiments vigorously.
21 

cAbd al-Na~ir's persona l influence, combined 

perhaps vdth the fear of the regime and restrictions on expressing views 

disfavoured by the government, have silenced the critics of Arab nationalism 

and the field is not open for i t to develop c'!Ï thout any serious ideological 

resistance. 

In 1956 when the new Egyptian constitution \vas framed, Egypt was 

declared to be an Arab state and Egyptians a part of the Arab nation.
22 

This lvas an important step forward for Arab nationalism in Egypt. Since 

that time a number of important development have taken 

21 • 

22. 

c -
Abd al-Na~ir, 

p. 58 and PP• 
Cited in IJatim, 

PP• 205f. 

Jamal, The Philosophy of the Revolution, (Cairo : n.d.) 
60-75. Cited hereafter as Revolution. 

Muhammad 0Abd al-Qadir, RUh al-Dustür, (Cairo: 1956) . -
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place, all helping to arouse the Arab consciousness of the Egyptians. In 

July 1956 Egypt nationalized the Suez Canal Company 1trhich boosted the 

prestige of Egypt in the eyes of all Arabs and her president, 
0
Abd al-Na~ir, 

began to be venerated by Arabs as a courageous and trushvorthy leader 1-1ho 

had been able to slap back the enemies of the Arabs. Thus he began to 

be regarded as a great hero and became the centre of the hopes of all 

Arabs. In October-November 1956, Israel, France and Bngland invaded 

Egypt, but subseouently vrithdretv their forces under international 

pressure. During this period of crisis Arab countries and Arab masses 

stood solidly behind Egypt, which contributed to the strengthening of 

Arab national sentiment in Egypt. 1he joint aggression of the three 

states also made the Egyptians realize more pressingly the need for unity 

1-ri th the ir neighbouring Arabic-speaking peoples. 

( 3 ) 

Coming to the intellectual aspects of the so-called Arab 

nationalism in Egypt during the years 1945-56, vre find that i ts trends 

are perceptibly different from the trends of Arab nationalism in the 

Fertile Crescent. Egypt's Arab nationalism-- if it can be so termed 

has so far not been able to develop any systematically formulated nationalist 

ideology. Egyptian wri tings vTi th regard to Arabi sm generally betray a lack 

of seriousness and single-minded devotion to Arabism. The ideology of Arab 

nationalism in Egypt consists of hetrogeneous elements of thought which have 

been impulsively pieced together into an uneasy syathesis, without any 

regard for inconsistency, c•n th the re sul t that the se elements are not 

harmoniously integrated, as we shall see in the follmving pages. 



Nhat is understood by Arab nationalism in Egypt is mainly the 

desire of the Arabic-speaking peoples to get rid of Colonialism and 

Zionism; to foster closer relations among the Arab countries in order 

that they may join bands in encountering common dangers and their strug·gle 

for a free and honourable place in the world may be strenethened as a 

result of unity and co-operation. It is only recently that Arab nati0na.l-

ism in Egypt has also beeun to mean the desire tbat all Arab countries be 

unified into one Arab national state. Arab nationa1ism in Egypt bas so 

far been conc~rned almost exclusively Nith the immediate political aspira-

tions of the Arabs. Unlike Arab nationalism in the Fertile Crescent, it 

bas not been able to rla.borate a nationalist id.eology. In t he "I>.Titings 

of Arabism-loving Egyptian wri ters i t is not clr:ar that in "'.:heir '!Îew 

Arabism has a. claim upon the prinary loyalty of all Arabs and that Arabism 

should be the basis of the body-politic, although these are the founda-

tiens of every nationalist ideology. 

This is >'artly to be accountf:d for by the fact, pointed out 

earlier, thnt Arab nati onal con.aci ousness has be g-cu. t o spread in Ee;ypt 

only recently. ~:cne of the n.s.tional heroes of Bgypt' s recent times 

-:- c -r.!ustafa Kamil, M;iliam:nad Far1d , Sad Zaghlul, --- bas expressed any i-~armth 

for ~~abism. ~oreover, Arabism in Eeypt has been upheld by religiously-

oriented Muslims. Their love for Arabism bad ste~~ed from their love 

for, and devotion to Islam. To them i t ~·ras secondary to Islmn; and bence 

could not cons ti tu te a centre of loyal ty inde pendent of Isia.:n. The r eas on 

for this atti tu..1.e is that in the Arab ~·1uslim mind generGlly Islam and 

Arabism are very closely int~!r-linked. ft~abism appears to many of them 
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as somethin€; essentially I~lrunic: something '~hich can not b8 ::::ep&rated 

frora Islam. In the sarne ~-ray, Is1am denotes to them something primarily 

Arab. Ptn:haps thiG is due to the fact that the connection bet··een Islam 

.".nd Arabism ~::as very close in the early period of Isbmic history. For, 

the A:cobs ;;ere the meMs for the f lory of Islan :md I.3larn had provided 

the Arabs ~;ith the stimulus, the puBhing force 'llhich led them towards 

their historie greatness. ~·lhatever the rea.son, i t is undeniable that in 

the Arab Muslim thinking Arabism and Islam have been closely inter-relnted. 

The ideas of cAbd al-Rahman al-Kawakibi have already been mentioned.
23 

Even ~ashid Ri~a's Islamic ideas seem to bear en Arab inprint. This is 

evident, for insbnce, from the fact that he hclds the ncn-Arab 1\fuslim 

peo!Jles respondble for the decadence of the I!uslim •·mrld. 
24 

In contem-

pol•=try times, in the >·:ritings of the l""u:I:ibb al-!lin al-Kh2.t i b, at present 

the editer of r·!a.ialla t al-k-:h0.r, a.nd formerly the editor of the famous 

Islnmic magazine a l-Fath Pnci. an as::;ociate of Rasbid Ri<J.a, the Arab-
' ? C": 

Isia:;Jic sentiments are c~.osely interfused. ~ .., In the ':·l!'i tings of the 

Ikh~:an too Arabis!!! and Islam are intert·:inec1 . In ore of t heir pamphlets, 

f0r inst::;ncf) , the Ikh1van q_uote a saying of the Prophet: ''t'hen Arabs are 

26 -
a.based, Isram is abased." These Islamically-orü:nted [,nd Arabism-lovi:r..g 

27. 
./• 

24. 

25. 
26 . 

Vide. sunra. p. 77. 

Colombe, Ol.).cit., ~m .174f. --...... ~ ·-
Ea;::;<:m o.l-3anna' s vie~.;s abcut the decl i ne of r~·-~.s1i:'ns F.!r .-:" similar. ;.)ee 
f er ir.dance '11-"?.r,··ma ', Tl:::crm , ~e.;m al-Ar~,s 'm a l-Ymnn (Cairo: 1952), 
}J .1Cl, Ci t :(l l~ere af~·:r Am~ >m Ya~·:rn. 

Arc~ad kni n too follows the sru~e trend . See Fayd al-Khatir (Cairp: 1953 crrca), 
Vol.II, p;39 . Cited here after as Fayd al-Khatlr. 
See for instance his article "!l.an Na.'Ül?", r-ra,ialla t al-Azhar xxiv: 4, pp.399ff. - c - • , 
al-Ikh~ran al-Muslimun, Da \·ratuna fi Tail!' Jacttd, (Cairo : 1"'52), p .1 2 . 
Cited here after as Tawr Jadid. 
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people seem to consider, as we have already pointed out, Arabism to be in 

sorne sense Islamic; and Islam in a sense primarily Ar ab. Hsnce they cannat 

perceive of an Arabism which is not inspired and guided by Islam. For, 

their basic loyalty is to Islam. 

Due to the above-mentioned factors the development of Arab conscious

ness in EfNPt has followed a course different from the course follmved in 

the Fertile Crescent. -~~hen the grip of Egyntian particularism bega.n to 

vreaken, the feelin<-':s of Islanuc religious, and Arab solidari ty began to 

grow simultaneously, and perhaps even indistinguishably. Perhaps the fact 

that the Copts have generally remained indifferent tm·Tards Arabism contributed 

to this development. The sympathy of the orthodox I slamic groups for 

Pan-Arab trends as a step fo~vard towards greater Islarnac unity and because 

of their love for Arabism on religious grounds t oo \·ras perhaps a f actor in 

this development. \fuatever the causes , t he r esult i s that the Arab conscious

ness of many Egyptinns remains Isl~ndcally-oriented. 

Another f actor which held back the development of Arab nationalism in 

Egypt has been the stronR gri p of EgyptiAn nationalis~. Egyptian nationalists 

have persistently and vigorously resented the intrusion of both Pan- Arab and 

Pan-Islamïc ideas as both were contrary to the exclusivism which Egyptian 

nationalism had developed. ln fact, during most of the period which is our 

special concern (i. e . 1945-56), it is Egypti an nationalism and not Arab

nationalism, which has held the sway. 

In short, the strong grip of the Egyptian nationali st ideas and of 

Isl~c sent iments have prevented the Egypt ians f rom developi ng a 

nationalist ideology with Arabism as its basic and predominant factor. 
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Jamal Abd al-Nasir (1918- ) is a eood illustration of the 

~gyptian variety of Arab nationalism. His Arabism has as its component 

parts Islamic and Egyptian nationalist elene:·nts. These elements have been 

w·oven into an uneasy synthesis .<:'t the expense of clarity and consistency. 

c Abd al-N-;sir is clear (at least novr) as to the .<r.oal of his Ar ab . ~ 

natiomüism. It is to uni te all Arabs into one Arab stE.te so that 

"the Arab f,=.therland ext~mds from the Atlémtic Ocean to the Persian 

Gulf."
27 

This Arab unity, in Jamal cAbd al-~Tasir's opinion, is supported 

by the fact that "our (Egyptian) h:i story has been mixed 1d.th it (i.e. 
,..,,.... 

the Arab history) anè. ••• its (i.e. Arab) interests are lin.ked Nith ours."c.o 

Another imporbnt fs.ctor in Arab unity in c Abd al-?-!a~ir' s opinion is the 

co:rt..frontation of common extc:rnal dangers and the f~cing of common enemies 

I . , . d z. . 29 rm.. 1 t d b tt f t f mper1a_._1sm an . 10n1sm. ;.ue on y -..ray ·o•,mr s a e er u ure or 

all lies in uni ty. "Arab nationalism lrnovrs," says c Abd al-N;~ir, "that 

1. ts ex;stence l1.' f"~ • • t · t d · t t th l' · · t t · l' "30 _,_ __ 1n 1 s un1 y an 1 s s reng 1.es 1.n 1. s na 10na 1sm. 

The facts that the predominant Ill!3.jori ty of Ar:1bs shares the SE>Jile rt;ligion 

and th!:lt Arab lands are geo~:;-raphically conta:'jllOus, in 'the opinion of 

cAbd 1 -..r- · l ' gt' '1 b l of Arab un-; t,~. 31 In v;c;·.·· o.&'J. _ o. -La~ll', 3 ::;o 3~l'en aen ,,.1e one _,_ J _,_ • 

these fsctors the ECYptian constitution of 1?56 specified that thê 
.,,.., 

Bgyptian peOlJle :-rero a part of thE; Arob na.tlün. c.. 

27. cAbd al-r.ra~ir, J~al, Oal al-:l.a' is, (Cb.iro: 1957 'l, :p.224. Ci "ted 
here after as Jamal. 

28. Revolution, ..Q12.Cit., p. 50 
29. Jamal, .Q.!l• cit., p.192 And p.224. 
30. Ibid., p.2~4. 
31. Revolution, .Qk• cit., p.60. 
32. Vide. supra., n.22. 
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Irt Je.mal Abd al-l'Ta:ür' s sta.te;nents end m·itings 1-re find not . 

only the ide.::J. of Arab '.mi ty, but also that of Islamic uni ty. Asked if 

Pa.n-Islamism and Pan-Arabis:n >·;ere mutuB.lly inconsistent, 
0
Abd al-:é;~ir 

replied in the negative and added: ":Both of them supplement and consolidate 

one <:noth er. n33 The Islcmic Congr , ss ~hi ch is 1:orkin€ und er the patron!:. ge 

and direction of 
0

Abd al-Nasir is also bs.sed on the idea of Islamic . 
unity, even though it hs.s not expressed itself in favour of the political 

unification of the r·!uslim world. The Pan-Islarnic senti:nents of 
0

Abd al-:r-!;~ir 

find an eloquent expression in The Philosophy of the Revolution •.-rhen he 

mentions the 'third zone' in ~·1hich Egypt has to plP-y its rightful role. 

This zone is the one: 34 

that goes beyohd continents and oceans ••• th~ Gircle 
of our brethre~ in faith who turn ;Ti th us, whatever 
part of the ~·:orld they are in, to\.Yards the: :"'<rte Y.:ibl·. 
in Mecca, 811:3. ~-:hose pious lips ".:hisper reverently the 
same pray€rs. 

He thinl<s of ~a.jj in terms of:35 

a re .::;ular poli "'cical congress nher,:--in the lec,der~ uf 
r·:uslim sta:e:· , their puèlic r:'en, their pioncers in 
every fiel~ of knot-tledge, the ir ·.-.:ri ters ••• drai•T up 
in this mliversal Islerüc rarliament the main lines 
of policy for their countries and their co-oper2tion 
together until they rneet :?gain. 

It is true th~t 0
Abd al-Nasir is presently eneaged in attempting . 

to unify the Ara.b •·rorld, and therefore, his recent writings and speeches, 

contain a persistent emphasis on Arab unity. But his writings t?lren as a 

è·rhole evidence the trait of the Egyptian Muslim mind mentioned earlier: 

the inseparability of ft~abism from Islam. 

-- c -- - c 
33. Surur, Taha Abd al.Ba~, Jamal Abd al-Na;ir ••• , (Cairo: 1958), p.91. 

Cited here after as Surur. 
34. Revolution, .212.• cit., p.7. 

35. Ibid., p.72. 
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This tendency is perceptible also in his internretationof the 

decline of Arabs and Muslims. Their rise, in his view, coincides with 

"the illumination of the heavens and the ea.rth by the light of God ••• " 

c - 36 Says Abd al-Na~ir: 

Hhen r-ruslims believed in God and the Last Day, and in 
accountabili ty to God, and vrere conscious that they 
had been created only to deliver the message of Islam, 
they shook the vmrld and made astounding conquests. 
La ter on a time came 1-rhen :r.Iuslims lost thEür faith in 
God and bec&~e confused about their belief. Then Islam 
received a strong blo:-r when the Muslims bec<Jme divided 
into several groups and parties and the Bloc of Muslims 
and Arabs began to disintegrate. 

He sUJllJ!lons Arabs and IY!uslims in the se vrords: 37 

Arabs and Muslims throughout the world! Obey God 
and the Prophet; uni te as one front against :·rhom
soever be your enemy. Never disagree or ueaken; 
for if you are truly guided by the spirit and 
ideals of Islam you will be superior; and yours 
will be the upper hand. 

With all these vehement declarations of Arab-Islamic unity 

c -
in Abd al-Na~ir, we also find him speaking in the vein of a staunch, 

extremist Egyptian nationalist. He r epeatedly mentions that Egynt has 

rema.inerl under forei"'ll occunation and has been ruled by foreiflll invaders 

for more than tt-ro thousand years.38 This emphasis in his thought under-

mines the 1·rhole basis of Arab nationalism. For, this vie,.r implies that 

c c-
\·rhen Amr ibn al- A~ and the Arab soldiers under his cornmand conauered 

Egypt and 'Arabicized' it, they were 'foreign invaders'. In the same 

36 • J amal, on. ci t.!. pp. 88-90. 
~ c -37. Jamal Abd al-Nasir in Forew·ord to A~a, M.riJ., Islarnic Call, 

(Cairo: n.d.), pp. 6f. 
38 • J(arn8J c ~bd al-Na~ir i~. Foreword to a~-Sadat, Anwar, ~ Re volt .2!!. the Nile, 

London. 1957), pp. vuif. Also ~' ..QQ• cit., p. 54. 
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\'lay, c Abd al-NaE}ir designa t es the period of Arab .cule in Zg-.;rpt C·rhic't. of 

ccurs8 falls '-ri t:ün th2 1:-J_st t1·ro ttousn.."l.CI years l) as ~ reriod of ' s l a.vei'Y' 

fer E~yptians, a period of forr.:: ign occupaticn ove:- Egypt. If these vie1·~S 

::.re to be aCC ':)_f'ted, then all the claims thet Ei.,"Yfitien hlsto.cy is r.rii\ed 

•Ii th the bistory of th8 Arabs, and that the Ar8.b circ le "is as !!lLi.Ch a part 

39 üf us as '.-re a=s a part of i t", apl}€Etr as er.'lpty of cont::nt and his talk 

üf Ar.s.b nationalisnt beg-in.:> to appea.r as hollv•r and superficial. 

In f airness to Jamal cAbd al-Na~ir it must be recognized tba t he 

is a politiciail eneaged in leading his people, rather than an academicien 

theorizing about Arab nationa lism. ifuatever he says or wri tes is, therefore, 

often full of exaggerations a.r1d evinces little regard for consistency. ':·funt 

probably counts "\Ü th c Abd al-Na~ir is the effectiveness of his state-

ments in achievine certain practico.l objectives rather than consistency 

and accuracy. His Arab nationalist ideology is, therefore, an uneasy 

synthesis of different elements which have been joined t ogether without 

any effort to h8Xlllonize them. This quali ty of his thoud'lt i s an advantage 

for hlm rather than a dist.'dvantage. The ecclectic nature of his ideas 

makes hl3 appeal more broad-based. The ambiguities of his ideology 

draw a larger support for his leadership then if he had ~uilt up a consis-

tent ideology on the basis of a definite pr-emise. In the long run, hovr-

ever, t his syntbesis of divergent trends of tboaghh> is boi.md to break 

up und er the pressm~e of in:1er cor~tradictions. 

39. R~vülutL..~n , ~· ill·, p . 54. 



A numbe:c of ether EgypJdan I,Titers wrlte &bout Arabism in the 

sarae f ashion. The ir 'i.T .i Lings usu:' lly have an Isl~r'lic i:n:r.œint .3d the ir 

A.ce.tism-oriented idee.s can hardly be tt:-rrr.ed as Arab nationalic.t ideoloCY. 

A eood insta."lce in hsnd i.s t!!~.t ùf Mul].ar::'ïlad d-Bint"l.':.•.:d. His 172-page 

c - - ( ) llO book i s en ti tlerl Nahw Urubah Jaùidah Tmvarcls Ne'J Arabi sm • ' --.--

Arab natiorld.l consciousness m>!llifest~ i tself in his e:-rpreGslun of intense 

dislike ctGair"st the Ottoman dollÙnation over tho Arab world and hi~ 

sup:_-:Jort of thG Ar ab Revolt cf 1916. 41 He :::oncei ves of the Ar::; b ~-mrld 

as one unit nn.d. discusses the problerr.s of scientific progress, economie 

developmcnt and so on in terms of the 1·rhole Arab ... ·orld. 1'!hile dealing 

wi th these problems he unfailingly brings fonrard views based onislam. 

Some cf the subjects that he deals 1.r.i th in thE: book are: tte message of 

Islam, the problems of disease and poverty ;mel their remedies in Islazn; 

the status of Komen in Islam, the IslWnic viewpoint on wa r an:l pea ce; 

the struggle of Islam ag&inst racialism; t:Le em.e.ncipation of hurHanity 

- 42 
throu&h Isle.m, etc. The l.Ulderlying idea appears to be that Islam is 

tl1e basis of Arabi sm, i ts message, i ts guiding litht .snd the true for:rr, 

ths.t i ts Exprecsion should take. This Arabisli! has little tc do cvith the 

Ar ab na tionalis!il of the Fertile Cresc:ent. D·<1e to the author' s ambiguous 

treat:nent of the subject i t iG difficul t t o locate the foc1~s of loyo.l ty 

for the body-politic. Is it Arab nationality or is it Islam? The book 

fail s to furni sh eny cle~r reply. 

40. (Cairo: 1950). Citecl hereafter as Bindari. 
41. Ibid., pp. 18ff. 
42. Ibid., pp. 122ff. 
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Mo.c~Jovf:r, the a'..l.thor ceens to elo3.:.; over, Ol' has net r ;.;e.l i::led the 

d:U'-"'icul ti&s that his verslm1 of Arabi r:m cr~:< a tt :-:. If tLr. le~;s ;)f IsÛÏ.2n 

are to be reg-ude0 as etern&lly ap:::licnble, if the Isl::iud c remedies fv:c t:1e 

pr.)ble:us of poverty, i;"liormtCe and disease, ar"' tu b..:; re.:;;:;;-_'dt:d. c~. s t:a.ndato.cy, 

if tho status of ':o:,!en is ~.o be determinec1 -~JC,~ ·.)r.'1in:; to the vc·rdict of 

Islam, thd1 -.rlïot ::::t..:.n,ld bE': the r1eeting-e;rounJ. bet::een Christian and Muslim 

Arabs, if he cCJn:üdn·s Arab nationa1i ty comprisin:: '3.11 Arabs l'lh&tever their 

faith? And T:That are the possibilities of the developuent of homogeneity 

and fellm-;ship amor.g Arabs on the grounds of Arabi3m? 

Se·..reral ·:>~:'Jer ~:rit ers fol lou similnr trends. Tt eprears the.t a.r.1ong 

othe:-r f-<1ct0rs the Islï;:mic eJ ee ent in the ir thinki1;g prevents the develop

n,e>tt of 8. cle2:r Arab nationaEst ideology by uhich we 1::edn developinc ~m 

id:=ology on tte banis of the premise that all Arabs 0\•'e their supreme loyal ty 

to the Arab nationr-üi ty. 

Another ;..rritEr \'fho illustrates the ambiguous, ambivalent, ecclectic 

r~ rl under-developed Arabi3m of Egypt is cAbd al-Muglmi Sa cid. In his book 

AlLJJ_ h"âdlia al-Shcab _su Yaf11run he speaks freq,ut:ntly of Arab unity. Because 

of his Arab national feeling he expresses lmeasinef.s at the Pharaonic 

movement in Egypt ••hich slights the idea of Arab uni ty and scoffs at the 

k.·ab l&gacy. In Sa cid' s vieT"', Egyptians are closer to Arabi sm tban. to 

Ph9.!'aonism by virtue of langu<:lge, time end rn~e. He cne:·nt.icns ~:i th an ·mder

tone of approva~., tl:at th,:~ 'EeyptL:ms }v; ~·.?r1 PhE!l'[IOn:l.sm .snd Phe:raohs and 1::1.dds 

that ther:e ter,ns a-t'laken in the minds of Eeyptians the horr.::,rs of socid 

ineq_uity t:.nd cle.ss system. He advoc --, tes L~1A.t A.-r&tisrr: ins·~ead of !'llë:.:caoism 
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should be the mottv of T::.:;yptiDns in order to keep theü· natiunalist JUü1JeL1ent 

r 
l t 

, . ;) 
a ong corr.:-c .L..:..ües. 

C-· - -
Sa iù FJ.r:w Of•pOses Pan-Islal:lic ide as. Pan-Islaoism arl-Jears to him 

to be a.n mnot:!.onal rethe:e thar! a practical idea, one '-:hich is not bt•sed 

on !dstorical and econo!!lic fc-.mdntioï1s. '::i th re:::;ard. to U"is :.:rob:i.em b.e 

comes !;o the c·.ncLmiur:. thè.t: 44 

\·!e car:.not ma•ge into OU1'3elw~s, and ~œ do 1:ot i·;urt to merge 
i:nto Ota"selves the peoples '\'lho are ..:U:::'ferent from us in race 
and mentali t:r even though Lhey mieht te rmi teù 'ri th us in 
faith, or e7en in langua~e end faith. 

If even lrultuag'3 is not sufficient fvr unific.•üio•:l, :::=:en 'v-hat is the 

bs.sis on 'l·rlüch Sa cid thinks of 1 Arab uni t-;y!t? ?.:b plan of unifying Arab !:iilÙ 

IsJ.amic states into 'largc:r national uni ts' Khich he lays dmm in his book 

betrays a lack of his single-mindedness i'lÏ th regard to },rabism. !lis plan , 

for larger national units arises from the consciousness of the possibility 

that Arab countries, if they remain vreak and divided, may fall prey to the 

greed of European nations. 
c-Sa id, therefore, would like these countries to 

unite due to the exigencies of politics - to be able to ward off the 

foreign menace, and also out of consideration for economie interests. He 

suggests that the Arab and Islàmic nations should form a reasonable number 

of 1 larger national units' and co-operate to the utmost by unifying their 

systems of finance, by abolishing or reducing customs,etc. He suggests the 

unification of the Nile Valley, Palestine and Barqah into a single national 

unit. He suggests the sa.me course for Iran, Afghanistan and Pakistan. 

c-
43. Sa id, .212.• ill•, PP• 48ff. 
44 • .ill!!.•, P• 74. 
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the countries of the Maghreb and 'l'ri poli tania could also form a single 

unit. 'l'hus he provides for the creation of homogeneous Arab and Islrunc 

states, ~·1hich might then co-operate and enter into mutual alliance for 

their defence. 45 

Sa0id's ideology, it will be observed, can hardly be considered an 

Arab nationalist ideology. For he opposes language as the basis of unity 

and his scheme of Arab unity does not consist of establishing an Arab 

national state embracing all Arab lands. True,he expresaes the view that 

the Arabs constitute one nationality. 46 However, he does this in a very 

pot 
general fashion and does; pursue i t to the conclusion which is logical from 

the ~tionalist viewpoint, viz.,that the national state should embrace 

the whole of the nationality. His view appears to be that statehood is 

far too complex a matter to be based merely on considerations of language 

or of religion. Economie factors are considered by him to play a very 

important role in political life. Hence his attitude, inspite of all his 

professions of love for Arabism, is markedl~ different than that of Arab 

nationalists who consider the nationality of Arabs a solid fact and proceed 

to develop an ideology on the premise that there should be one and no 

more than one state embracing the Arab lands. 

Sa cid also attaches a deep importance to Islam. He is of the vie•., that 

the sound movement which can guide the people of Egypt along right lines 

should stand for an ideology which has nationalism, Islam and socialism 

45. Ibid., PP• 75f. 
46. Ibid., p. 75. 
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as its component elements. ~e denies that the three are in any way 

mutually incongruous. ~he appearance of incongruity between them , in 

his opinion, is the result of superficial thinking. 47 The content of 

c- -Sa id's view of Islam hardly shows any substantial difference from the 

traditional view of Islam even though he regards nationalism and 

socialism as compatible 'Hith Islam, as he is in agreement with orthodox 

Muslims in claiming that Islam provides direction and guidance even with 

regard to socio-economic matters and seeks to remove maldistribution of 

wealth and to establish social justice,etc.48 

c--It is interesting to note that Sa id finds in the Ikhwân a movement 

>'lhich approximates his ideal of a "nationalist, Isl'Bmic, socialist" 

movement. 49 Perhaps hardly anything else could have demonstrated in a 

more pronounced manner the lack of clarity of Sa
0
id's views ~~th regard 

to nationalism. 

Thus we find that -the emerging Arab national consciousness in Egypt 

lacks clarity. It has !lot yet been able to develo:p an Arab nationalist 

ié!.eology. In Eeyptü:n ':>ri tings, Arabis:n re tains a deep Is~_ar.ri.c i:~pri:r.t. 

This Isl;mic influence on Arabism, l'O'F~ver, ""-f'I'l'a.J:.'S to te one of the 

factors holdine; back the developme:nt of e clea!' ~tnd cœ1sistent Arab 

nat:i.onalist ideolos:y. In e;eM~ral, thL: A.Tfl.b' n~::•_tiunolL3rn is not based, 

at leo.st explicitly, on a fundmnental opposition to the ideals of orthodox 

Islam. It i.:; distinguished frorn the ideology of orthodox Islfi:nic groups 

47. Ibid., p. 74. 
48. Ibid., pp. 69-73· 
49. Ibid., p. 99. 
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only by strezsing the uniqueness of Arabism a little more than do the 

exponents of orthodox Islam. It talks also of Arab unity in vague terms; 

but since the basic concepts of nationalism are not clear, this Arab unity 

does not always necessarily mean the establisQ~ent of a unified Arab 

national state embracing all Arab lands.5~ 

Another striking feature of Egypt's so-called Arab nationalism is its 

overridingly negative character. This, in fact, has been the characteristic 

feature of all Mtmlim nationalisms. The Egyptian variety of Arab nationalism 

exhibits this feature in even a more pronuunced way than does the -~ab 

nationalism which has evolved in the Fertile Crescent. Egypt's Arab 

nationalism is largely, almost exclusively, the Arab response to external 

51 challenges. The Arab nationalism of the Fertile Crescent, on the contrary, 

has outlived this phase and has developed positive aspirations. 

50. For a further illustration of the above-mentioned nature of Arab 
nationalism in E~~t see Hatim, cAbd al-Qadir (ed.) al-Qawmdyah 
al-cArabiyah ~ al-Isticm:r, (Cairo: 1957), passim. lBited hereafter 
as Qawndyah. 
For exa~ple, M.M. cAta, remarks that as compared with Pan-Arabism, 
Pan-Islamism is a better scheme (p.15). The same writer deplores 
the development of secularism in Turkey. In his view a secular 
state cannot carry the flag of Pan-Arabism and Pan-Isl8mism (p.16). 
In the author's opinion, if Pan-Arabism is realized it would be 
"IsÏa'll's first line of defence and its cita.del." (p.16). 

-c - c- c- ( ) See also J-ami at Udaba' al- Urubah, ~al- Urubah, Cairo: 1947 , 
passim., and Na.j.jar, .2.12.• ci t., passim. 

51 • See Qawndyah, .Q.P.• ci t. , passim. See also J a.'llal, .2.12.• cit. , passim. , 
and Revolution, .2.12.· .ill·, pp. 70-71 • 
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Because of the relatively retarded stage of Arab nationalism in 

Egypt, and because of its stress upon immediate goals, the extirpation 

of foreign influence and domination and the unification of Arab countries, 

i t is not basically opposed to orthoèox r.~uslims. whenever the latter set 

themselves against ~ab nationalism, they have in mind the kind of viel.;point. 

just beginning to appear in Egypt and characteristic of the Fertile Crescent. 

( 4 ) 

A full-fledged and consistent Arab nationalist ideology has started 

to develop very recently in Egypt. Its exponent is not an Egyptian but 

a Syrian of very remarkable intellectual calibre. This man is Satie 

) , 'the philosopher of Arab nationalism1 • He came to 

Egypt in 1945 (circa) a:fter havil';.g led an eventful life in Syria., Iraq snd 

the UlbtulOn. Thenceforth al-IJu:;nri has lived in Ee;>•pt, T:ri t::.n.:; tmc1 lectUl"i:>:1g 

about his ft::.vourits mibject, Arab natior.u.licru. All tbrough ~hese yca-::s 

he has conducted controver~ial discussions ·;i th the op:po:1er~ts of Arab 

n~· .tionali8r11 ::nè_ in :::·.:; d.oing hu.s elt:-.borrJ.tr·d th-::: doctrines of Arab liationalism. 

He em:l'iche•:t Arab nationalist li terature lJy contrit.utir.g over a è.ozer.. of 

impre:::cive boolG: on the subje':!t. In his v·1•i tings -;.;e fincl a ~-rell-~•rticulate•l 

D.r,d cu:1sisten ~ Arab naticnalist iJeolo§.Y. The ba:::ic pr-:::mises of al-!JüliJari' s 

Ar&b n&tiùrelislli a.re th& follmdng: A:!.l Aratic-speaking c'-'untrics are Arab 

cotmtries. Every or.E- Hho belongs to these countries and speaks Arabie 

is an Arab, v7hatever his rece or ·· reli_r.it:m. Aré'ùi :-:'t -'-·-. ~·,)!: c:::nfine:-1 

ei ther to th3 Arabi an penln:::mla or to Muslims. 52 

>.2. cu-.....,.ah. 0 • t 11 "" .~.- u.u . ..2.:2.. .2..L • ' p • • 
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The Arab hmds, therefore, er:1.brace tho r:rhole terri tory: 53 

from the 2agr.:.:> mounb.ins in the east tc th::: _a.:'.;L:,ntic 
Oce.om in "the ~:Jest, and from Medi terranea:n coast ['nè. 
An<.J.tclia.."l. fo0thills on the north to the Inèii.:.,n ncean, 
ths sources of the Nil.:: alî:l the Sah:::,r.s. :Ce sert on the south .... 

T::1e peo:!!l8:c inhati tint;· this vast region are all Arabs, th·:: Hlerr.b.;rs of 

"œ:e Ara1) nat~ ona li t;~.r". !J'he ::,:o&l of .A.rab naticn<:~.lis:n is to 1Jring 

about t~é unifica tion of <?J l the Arab lands into an uni t cd Ara1) n iltional 

sta te. As for tJJf. exi.s ting di vision of t:te Ar ab r;;orld into ni.lllit:·.t· ,:; -:,;. ::-; 

54 
a product of Imp~rialis1!l, and is rec"?nl ancl t"='m:porw·y. 

al-J!u~ari recogllizes that the nationalist idea is relatively 

l'c.,c;;:,nt. It arose in :Su.x·o_p•:, only in the nine\;eenth centrtry. It emer·geJ. 

~ecauze of the increasine iraporbnce of t~E; J:'lf';üple in the affairs of the 

sta.te. The eit:hteenth century noticn of ''nEltural rights" led to tl;.e 

principle -~hat: "The source of all authori ty is ~ ;l:e people." This iJe3. 

forced a mol'C .::;·r~ ci:::e defini tl on of 'p.o:ople' • In hrrn, the r:11-<est for 

pr-::cisi·:m -:;:we birt:1 tv the prindple . of the "rights of nationalities" 

~'hich chanGSd thE: ~o:hole of ~<Jrope in the ninetee:1 th century. 
55 

n:a.p 

The principl("- of the 'rights of nationali ties' h&.s bee1:. defined by 

al-!Jllii!ari in the following 1-:ords: 56 

That statee should be founded on the basis of nationalities 
so that every nationality should form a state of its o"n. 
ThG nationality should become independent if it is subject 
to the rule of any other nationality; and should unite if 
it is divided into several states. 

53. Ibid., p. 11. 
54. Ibid., P• 12. 
55. al-Mu}JaqarahJ!!-Iftital)ïyah ••• , (Cairo: 1954), pp. 9f. 

56. Nushu' , op. ci t. pp. 13ff. 
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As to the constituent factors of nationality, common language and 

history are basic in al-~~ari's view. Culture is also of great importance, 

but i t is the concomitant of language and history. Among the se factors, 

language is f1mdamental. al-!J~ari regards i t as the very life and soul 

of a nation. Its import.mce is stressed by al-}Ju~ari in these T!mrds: 57 

••• Language is, firstly, the means of understanding among people; 
secondly, the meens of thought for the individual; and thirdly, 
the means of tra~smitting ideas and acquisitions from father to 
son, from ancestry to posterity. The unity of language produces 
a kind of community of feeling and thought, and binds individuals 
tob>ether in a long and compl:Lcated chain formed by ideational and 
emotional links and constitutes the strongest tie which links 
individuals tc groups ••• Thus they (i.e. all those ~orho speak a 
particular language) form a nation separate from others. If a 
nation lozes its language, ••• it will have lost its life. 

Next in importance cornes history. The history of a nation is the 

:neans through T,;hich i t attaine nelf-consciou::mcss. The important role 

58 
of history in the formation of Arab nationali ty is set out in tho se ;;ord.s: 

The uni ty ;::,f this (Arab) histcr-.:r gc:ner:?.t,c;~ unifurm. symp'.lt!lies and 
inclindiuns; i t lE:aG.s to a shP.ring of rride i:-'1 t'1.e è)Orics of the 
past ·~<'lcl of collective sorrm·~ over past mi:::.fcrtunes; ."J.nd cc•nse
quently, it crea te3 irlentity of aspiration for thF: fu tuee. 

The Ar~::tb TI'J.ti<'~L'l.lity, to), is b~seù on the co~~munity of lsne;uaee 

hvmo{~Y::n~ei "!;y 1 8tc. ThezE:, factor::: go to ;;;ake all Are.hs one ns ti:Jü9li ty even 

thuugh t1:e::t are nm'l lh,ins in sepn.rc.te st:'l.tu.::;. Th:; logical 0'.1tcome of 

:ü-Jj'.:~ari* s an:üysi.s of the 3i twüion is -!;h:c: t all the existing- Ara'b states 

57. NushÜ', .2.1?.!.. cit., pp. 25f. 
58. al-Iju:i!arÏ cited in Nuseibeh, .QP..• cit., p. 77. 
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s!'lould merge into a united Arab nctionnl state, founded around the bond 

of Arabis:n. 59 

Should this Arab nEï.tional state be based on the socio-politl.cal ideals 

of Islam? Should this ArHb national state, after it cornes into existence, 

move for~;ard to'frards a larger Pe.n-Islamic grouping? 

SaF c s.l-IJuliari' s ideolot'.Y, as explained above, a.nd especie.lly his 

non-recognition of Islam as a factor of Arab nn..tionality, :1re enough to 

indicate th.:,_t he rules out both possibili ties. Ir-1 fa.ct, the ~ ~hale d.evEOlop-

ment of the n.s.tionalist idea as pres,:mted by him hns been one of substi tuting 

national loyalty for the pre-modern religious loyalty. In the Ars.b case, 

accordinr:- t -::> al-Rusari, the dominent cc•ntrol of the Islë:mic reli.dous 
'...J • • -

sentiment was .•m obstacle in the \'l{f'..Y of thE developmont of Arab nAtional 

ccnsciousness. Thfl Isl'A'Jaic senti:nents of the Mu=Jlil:l Arabs had maJe the1:~ 

contented wit~-:. the Ottom2n Cali:plîate and had prevented theni from J"ealizir1e 

60 that they ~·rer<: in re.sJ.i t;y subjec t to the dominanc<; of a forei::,n pe::>ple. 

The ~\·ho le tenor- of a.l-:tlu~ari' s Are.b nationalist ldeoloey is implicHly 

opposed to Islam a.s the basis of socio-political life. Tht:rG is evidence 

beyorKl the iruplicit, however, for al-~u~ari's nationalist ideology is 

explicitly wedded to laicism or secularism. 

al-~~ari regards Arab nationalism as completely secular or laique, 

but objecta to calling i t 'irreligious' • He denies that the nationalist 

idea implies any rejection of religion or dislike for it.
61 

59. 
60. 
61. 

(' -
'IIrnhah ~· cit., p. 77. 
èl't! tat1~, .2!2.• cit., pp. 
Urubah, .212.!.. ci t. , p. 177. 

13f. 
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The process of secularization in Europe, according to al-ij~ari, 

has essentially been a process of making cert~in fields of life 'independent' 

of religion. In the field of science secularization led to acceptance of 

the principle of "the independence of science from religion", which is to-day 

accepted universally by the scientists. This principle means that 

scientific truths are derived from observation and experinent ru1d not from 

the texts of heavenly scriptures. This does not entail any rejection 

of religion as such. It only means the recognition of the fuct thd both 

62 
religion and science have the ir mm and separa te spheres. 

al-!Ju~ari sums up his vi8l'TS about secularü;m in the se -:vords: 63 

Think:ine abo11t certain matters independent of religion does 
not illean the reject:ion of religion. It alno does not mean that 
;.re should not turn to religion in any field of l:ife nor does i t 
prevent us from paying special attention to r8ligion in certain 
fields. It (only) meens that there are certain :matters \'lhich 
do not liE. dtlün the jurisdiction of 'religion'. 

'T'he idea that al-Ij:u~ari wants to drive home is thet the laicism of 

the JJ.atio~alist ideolOQ' -.kes not me~m t ho rejection of :eelit;lon. HE: 

~riche ~ only t J say that political life is outside t he relig:icus juri ~diction. 

This i s , ho,-r?ver, exactly the point ;·Jhere the Arab nation9.lism of al-I}U~fl..ri 

conflicts d th the ideas of orthodox Muslims as t !1ey are not prepared to 

accept this r estriction of the jurisdiction of religion. Th1m nationalism 

even of the Arab Vi.:trlety comes bè.!ck to t'!lc. same th 2: r.1e: t h;:; sepl:iration of 

religion and st~te. 

In one uf his artlcle2 al-l!u~ari de(ÜS in sùm€. detail wi th the notion 

tho.t reJ.ig·ion .sh(>Uld be the basis of socio-p·::>li tical li fE:. H.;: discusses 

62. Ibid., p. 173. 

63. Ibid., p. 179. 
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her int&rna l .s...'1.è. 0xtn : P. a l po licy 

1-!i th regar d l;o the intE- rna.l po licy, al-Husari arg1;.es, Isl ËÜ!ï C.3.nnvt . . 
be tLis basic t~.e l.ec .::: ur:-" Islrun is not the f::.i ~~h of all E~ptib:as. In 

~E~'pt t1--r.:;_·:- :<·.'-: o~-:8 ond & lî::\lf rnillion Christians 1-:ho are not forcis·ner s. 

Thsy h::.·;e, 'the~"J: _Il.''- , ':! ie ;:;am.e richts r.nd. dnt i e s a.s Muslims have. It 

follm;s, 

••• Eeypt must have a tie vrl:ich lmi ts toge tber :J.ll its children 
,.;hether they are Muslims or Christians . Natura.lly, such a tie 
can only be formcd uut of p&triotic ar,ù nationelist feelings 
wlüch are shared by all Egyptia.ns. 

al-J.;:u~ari expresses great satisfaction at the fact that since the 

Egyptie.n Re·v-olution of 1919 Egypt ha3 takE:n lon;- ztridea in the direction 

of fo::-c;ing such a tie . He regards the famous sentence: "Religion is for 

f or Alla....'-1 and fathorland for all the CO"Jntr".tîlten", as the best exrJression 

66 
of the trend of Egyptian developL~ent. 

Sü1ilarly, 2-l-Ijuli'ari is opposed to ma.lcing the 'Islwnic ti&' the basis 

of extern•:..l policy. In other uo~ds, he is opposecl to Pan-Isla:nisru. 

On this issue, he argues his c-<:se on -Lh2 (,asis t}-;::-,t in m:Ylern times 

64. IbiJ., .P• 100. 
65. roicl., p. 100. 
66. Ibid., .P• 101. 
67. Loc. cit. 



It i ::; ÜlCUE111ent npon ·.le to reJ.~ize tl1e.t c:e .<;~'<'· livir~c :::.n 
u.n age in ~-;r.ich p·.::li tical rela.Uwnr-.(·;i:p have lung dnce been 
broken off frvJl religivus r .·h.tL.m:.J.lips ••• ThE: ;uode!n times 
hE:.ve seen uJ!:lllY a ·,;3r ~~·reak out 1Jeb;ë&n s tatos belonging tc 
the- same faith. On the contra.ry, many e.g-ree111ents and 
c.J.liances l!ave teencorwJ.ul1ec1 tet~;een states belon::;inc to 
diff.:THllt fo-Ütl:So, o 

109 

Subs tai''lti.:J.tin($ this contention by Er.i.umer e.ting events from modern histo:r'Y, 

Al-!fu~e.ri ;:;trE!Sse:;; that his juc1grr;.ent applies to Lhe Muslim \Wrld as ,.;ell. 

"He dL>e.grees ';;itlï tlwse ï·!ho v isw::.lize the p0ssibili ty '-'f 111:. p::·li tical 

63 
:mio:; f,r:.·b·aciHg all IslÛ!nic :peoples". !!~ regards this impossitle f-:;r-

thç: follo~ûu~ reasŒ.iS: 

matter:J, 3.nd .'3.re th?.r efore divided into severgl schools. 'I'l:en, ho\'l ca.n 

i t l:e expected that tbey '..rill aeree 1ü th regard to "intricate \':orldly 

iuterests" and "co:nplica.ted political affairs".70 

Moreover, Muslin1 nations are varied and numerous and spread ovar 

a very vast area. These nations do not speak the sa.me language and do 

not understand each other. 

Each of the Muslim nations faces socia l, economie and political 

problems 1·rhich are differ ent from those of the other Muslim nations a..'1d 

peculiar to i tself. This is to be expected in viel>: of the differences 

of their geographical situations and also because they have had different 

course s of history.
70 

The upshot of his argument is that religion is not sufficient to 

68. Ibid., p. 106. 
69. Loc. cit. 
70. ~·, pp. 106f. 
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crea te a nationali ty, 1-1l:ich is the only adequate basis of statehood 

accord.ing to the principle of "the rights of nationalities." 

It is significant, hovrever, that al-Jju~ari perhaps remained the 

only noted standard-bearer of a consistent ideology of Arab nationalism 

in Egypt uptil 1956. I t is noteworthy that uptil 1956 the re had not 

appeared even one single work from an Egyptian pen which clearly and 

consistently expounded the Arab nationalist ideas. Perhaps it is also 

significant that even though al-'tlu~ari has lived in Egypt from 1945 

onwards, he is a Syrian by birth end has spent most of his life in the 

Fertile Crescent. 
however, 

Since 1957,/~ clearer and more consistent ideology 

has started to emerge in t:r.e 1~Ti tings of a few Egyptians. One of tho se 

Egyptians who have proceeded systematically to build up an Arab 

nationalist ideology is Yagy~ 0 Uways. Y~yà's long article in 

al-Qawnrlyali al-c Arabiyah .!!5!. al-Isti cmar (pp. 17-<=.34), is conspicuous for 

i ts clear, systematic and serious approach to the pro ble::· . 

In Yrutyâ'a view, all Arabs belong to one nationality even though 

71 
they are à.ivided at present into several st.3.tes. The consti h.ent 

facto1·s of their uationality are wli ty of laneuat.:e ancl religion and tl:e 

"feeling of racial uni ty", the unity of culture , an idtmtity of feelings 

and espi:i.·t-<tl<ms , co:mn::m pc li tical and econoJ .• i c intere::r~s , ,,a·:: al·ove ë.ll, 

72 
-:-t com::ïon -3truggl e agaiu::;t the -;-rrorg::; coro !ittec~. by foreigners. (This 

71. Qa.Hr.ùyah, .Ql?..• ill·, p. 25 . 
72. ~·' p. 35 ê l1d .P• 61. 
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ne5ative factor finds a very p::.· ~ ·minent plact= in Ya.l~qâ 's thirudllt; &nd he 

to unl te intç .<~ "uni t8d Ar.s.b n&tional sta.te". 73 

YalJyâ du.ss not specifically detll Tt;i th tbe question ë.S to what shuulù 

be the at ti t:.lde of !..rab nationalizm tm-rards Islam, but ~lis article evinces 

a trend. of u~ought ;rhicb ï·rou.ld mc.,.ke hi::: vie··rs ·<lnplatable for orthodox 

Muslimr;. He obaerves, for instance, tl·.at:74 

••• fatherland is above everything and the interest of the 
fatherl~1d is above sectarian (eenerally used to mean 
religious) and personal interests. The national cnuse is 
abovo all ether causes. 

At another place he remarks, "wataniyah (patriotic nationalism) in this 

age recognizes no religious differences.75 

This trend of thought is obviously at variance with the orthodox 

Isl~c views on socio-political problems, as we shall see later. 

( 5 ) 

The above discussion makes it clear that the Arab consciousness 

in Egypt is still generally unde!.developed. A number of wri ters are 

hopelessly confused between Isl~1 and Arabism and inter alia for this 

reason fail to develop a clear and consistent Arab !'ts.tionalist ideology. 

is 
This stage of ambiguity and ambivalence, however,/~ound to be a short-lived 

one. Before long either the clear-cut and consistent formulations of Arab 

73. Ibid., p. 35. 
74. Ibid.' p. 18. 
75. Ibid., p. 50 • 

.Ano~;i·; o r recently published book evinces s irnilar trends. See al-Sahe.rti, 
. Mu1t:-lf~ CAbù al-La~Tf, IdiVÜlu.ii'yah CArabiyé"Jl .Jadidah, (Cuiro: 1957), passim. 
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nationalism as de:velcped in the !'ertile Cr<"scen-'c c-rill rep:.ace the pr0sent 

é!!ibivalent, IslWnic.9.lly oriented Ara.b n,~_tionalism o:' 'Egypt (although as yet 

i t has no root::; in the Z;:D':vtian soU), or if this does not llr.ilJ1J€n, th-~ Isl8.mic 

ele;nA:r.t i::: bound tu gain .311 up:per hunù :}Jld ~he content of .Arab natit•nalism 

will not be Jif ferE: n":; sulstru1tially from, let us say, t~1,:; ide·Jlog~y of the 

Ikhwé:Ul or the Azhar people • .. rho, inspi te of the ir ovel'i'lhelming Isl9'.mc 

enthusiasrn, ro·e also proud of tlwir Araùism. 

~'lese ar.;;, however, npe.::mlation~. about tho f'..lture . As for thn present, 

Arab natlonalis!n in Egypt is preùominantly IsÛÏ:rni,~a.lly-orient~d; it is 

cul!Célltrated al::10st e:x:cl...u>ively upon i •ILT:e:clil.'l.te poli tica l goa:ts, P..nd i3, 

there:fo::.·t.', n '.:ït inharmon.iour. \..Ï ~h tbe iùeas and :-<~;:;pil·ations ;:~f ortlwJox 

Isl'8.mic gr·:::,ups :ko rece.rd the e.Jection of forei,sn control and tte realiza

tion of .\rg.b unity essentLü for the realization of thcir Isl~i~ ~re&Ls. 

The.ce is al::>o gradunlly devel0pinc in Ee,ypt .:"nother variety of Arab 

nDtLmal.i.sm. It i 8 -'c~1s F~rtil8 CJ.·escent brand of Arab rl.e.tiona lL:i:l, E.,.nd 

i t is a pur€ ly seculul' rno·:emnnt anrl is une qui vocally o:pp1Jsed to the ide&l<'. 

of I s lctll!ic BtE•te r.,nd PaE- Tsl3misrn - t.he "\sv cheri shed poli ticHl ideals 

of urthodcx Isl'&!n. 



CHAPI'ER IV. 

CONTEf-TIJORARY ISLAMIC SOCIO-POLITICAL IDEAS 

~ 

ISWITC ATTITUDES TmrARDS NATIONALISr·1 

IN~ 

One of the most striking features of the Islamic socio-poli t ical 

thought in contemporary Egypt (and in fact, in the whole of the Isl;mic 

vrorld except Turkey) is that i t has not undereone any basic changes. No 

radical reformulation of Islamic attitudes has so far taken place. The 

effort to bring about such a reformulation have be en only a fe1'1. 

Hm·mver, these efforts too vrere not vigorous enough to i nfluence the general 

tenor of Islamic socio-Political thou~~t. The outlook of Islam on life, its 

s ources of guidance and inspira.tion, i ts vision of sociéü and poli tical 

!ife -- all these remain very much the same. Islam still clings to its 

tradi tional interpretations. Hence 1·re find that the predominant Islamic 

attitudes in Egypt are typically represented by the Azhar and the Ikhwan, 

rather than by people like Khalid ~fu!:ammad Khalid and 'fàha !]us ayn. 

In matters of detail undoubtedly IslBmic socio-political thought 

does exhibit a number of modifications. For instance, the democratie 

concepts and values are persistentl y stressed as a part of the scheme 

of political life envisaged by Islam. This i s done on the plea t hat 

- - • 1 democratie ideas and i nstitutions embody the Qur'anic principle of ahura. 

1 • See al-Banna ', I]asan, Nusbkilat<ma fi ~aw' al-Ni:am al-IslBmi, c _ 
~Cai::o: n.d.:), pp. ~8:68.1. ,2ited ~ereafte:: as r1ushkilat; also al- Aqqad, 
Abba~ f.ral]mg~, al-R!m~gratiy~. fi al-Islam, (Cairo: 1952), passim., and 

RamaQ.an, Sa J.d.!. Ma ahm al-TarJ.g, (Ï)amascus: 1955), pp. 60f. Cited 
hereafter as Tariq. 
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In the s&rae H'!.y, SOlil<O• cl.lr.:.nce in th.:, a'.;ti t 'J.ÙE:: tuv:ards non-Mu:::lims iz also 

notict:e.ble. ~&dt::. ·s '-'f cœ1t<;Ju.f10l'8i.'Y Isl~ .. r.lic thot<ght, for lnstance, 

r~1:~eate.Jly stress thd non-Muslims sha:ce equal rit1'1ts and responsibilities 

\":i th the ir Mu.slim compa•.;riuts. 
2 

Certain aspects of ineq1:tali ty ani 

discrimina ti on wi th regard to non-~!-..1cl.ims •rhich bP..ve been ë.U'l inteera l 

par-!: of tt.e cla.ssical ·r:::l;.mic 0.tti tude and \-rere embodied in the prE:!-modern 

socio-poli tic:.1l insti tu ti ons of Is-.1.-arn, are ei ther conni ved ut, or regarded 

aG a :11isunderstru1dine of the real lmrport of Islam on ~.ht: p.œt of the 

Muclis s of the past. The .iizya.h tax, for instance, ubi0h used to be 

iwposed upon n.on-?-!'l!slims in the pas t, i3 no lon:;er uni ·1ersally de~:rueù 

obligatory by orthudo:;;: Muslims. It is pleadeJ that ,iizyah had been iruposed 

in lieu of the exemption from the responsibiliJdes lo defend the state 

''~'h:i.ch he.d been g.L·a.nteè. to non-Muslims. If non-Muslim3 arE:· nm<~ preparec1 

··_ ....... b"' ·•l)ol' "'red 3 
J >..;; C.:·. - - .6..~ · -· • 

'TI'les~ atE 't'.dt.':": <t!'e :::.bvioucly departures from the _prc-i~oè.ern p&st vf !sl'b.:n. 

tl·d.di ',i.o::<::l fol:-:u;.]a~;ion3 of Iblan. Ttey dt.:+ not indicat~~ any hH3ic change 

A :!ior·e ur le 53 li ter&l lrlter-

Tl~u::; , a~ :;.:: l: r~·1;-e t..L·e~:.tèy pui!"i~.eJ 0 1 .. t , contempo:.:ury Isl'àin ~r:; pre-

2. Ses- al-Pa.~~·, !jasan, Ilâ al-Shabab, (Cë:>iro : n.d .• ), p . 15. Cited 
here.s.fter w:; ::lhatiib; 'fa.rig, ..QJ.1.• ill·, p. 69 and ,Çh:a?.~al~, .QQ· ~~ U;. , 
P· eo. . 

3. zarig' .Q.Q.• cit.' p. 69. 
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of Islam aml i t3 at tl tudes tT•l'9.rJs natiu:nlis1:1 :;hlch i::; rùin~;; e<K~ayeJ ir. 

tho foll0;ol'ine: pat,res will, the:cef<ll'e, lie an exposition of ·:;he idettls eJlÙ 

doct:dnes expresse:l by ortLud;.Jx ~!uslims d<J.rin3' tr.n perioè. under our 

ccuside:r.'atior.. ~·re shall a.ttomp!; to exphin some of ths important poli tical 

::det~s and aspire.ticï.s of orthodox Musli m.<:. \·Je shllll F<.lso tr.}' tc explain 

thEir &.ttitud.::;s ·~c-H.:œd:. ï!.!J.tio~alism, and ;;ill shoK ~101·1 far orthodox 

parts company. 

( 1 ) 

The eŒltetnpora.ry trsdi tic.a::.tl Islarnic thou.Eht re:ots on [;hG asmlllllJtior. 

that Isl@r, cOI. ensure not cnl.Y succ2ss &nd felicity in t1;c terec~~ter but c2.11 

::tl<:.ü t:n.:ure a juilcioas ;.TderinE of -::o1·ldly affa.irs. 'l'hi:;; is naturo.l i.n 

vie·,; of the beli8f of Jlt--<slh:s 'Chat I . .,lam is tb? e;r,bo(.liJ-!ul/, of :;);;_,-ine ~-~isclom 

ètl:•l 1.::: the fiwü blle! sup.::rbly perf~:•ct version of Di vi".e GuHB.Y!Ge (h•.:;à.~) 

prophct:::: to è!.eliver G1..1d 1s ill8ssat;e to manküd i:-; seun tc =.r.!.sc f:tom the fact 

that .(lffil c~mnot dis0ov-er tl:P. 'strai;::ht patL.' h.L'l:Jelf, lf he i::: üot aideli 1y 

God 1 s Gui(' nnce eo71il~<unic&. te-l tu !!le.nkinè th rouch Hie P"rvphe ts. Ruü::n intellect 

is r..ot rcliPd upor. in thi:-: l'2Spect. It rua.y sUCCii:"!lb to base hunë"m ded.l.'es 

( a1.-a."'nra' ) , and 1-hu.::: devia te f:r:01a the p&. th of ;;r •. w hUJlla1' .1,:.. t·,u:·e. It cuulcl 

h'..l!ü[Ul 
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for o:msiJ.:cin.s tht~ t,uLlar.ce o~ ~üan to a co:Jdu,-:t ,.,h1.ch ::.s consistent T.;j_ th 

hin truc ne.ture. It is regardad. as tlî ::: sy3tcm of lif~ •·:hich hs.s su.::ceeùe::l 

ln blsndl!"1g h~u~.:ïonic:u.sly all th8 v;:;..r·ü:us urt;o::: of i:JP..n. It iz ha.iled as a 

system of li fe \rhich COi'<"Lains all the hed thy elœ::ents which are found 

scattere:i in other syste1ns of life. All cuch hee.l thy elem':lnts are se•':)n 

to have been ir..tegrated t 0 make Islrun the best and the most balanced way 

of life - a way of life 'v:hich is inde pendent as well as sE:lf-sufficient. 5 

Moreove~, orthodox Islam is emphatic and uncompromising in its 

insistence that Islam comprehends the whole of human life. It main tains 

that Islam is indivisible in the same way as human life is incapable of 

being divided into different compartments. Renee, it is arg~ed, man should 

have one and the same system to guide and reg~late all sectors of h~~an 

activity. Such a system, in the orthodox Islamic view, could be none else 

but Islam. The all-embracing nature of Islam is eloquently stressed as 

one of the foremost merita of Islam. It is considered one of these 

characteristic features of Islam which makes it vastly superior to all 

other religions and ideologies. Tt is insisted ui th great vehemence that 

the jurisdiction of Islam is not restrictcd t u lThat is generally knmm as 

4. Based on extt-nsive reading of conteruporary literature. See particularly 
R d- s C-:d Il???" 1 U.•-1' - D - ,T 1 u ..,. 6 5":"lf· ama an, a ~ , ... , L-'';[Ab ~mun, ama,cus, ~c.". ~, no. , pp. ~;~ , 
also.Ghazzàli, .2.2• cit., p. 80, and infra. pp.117ff. See also 
al-Khafnji, M-..ù.la·nmad 0 Abd al-Mun°io, 11 l:1.1 Tsls·~- \'la Muthal al-cUlyâ", 
Ma.iallat al-:\zhaJ::_, 'lOl. XX, no. 6, p.582. 

5. See ilûrq. :r:)·117ff. 
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spiri tual and religious life. The en tire hurnan li fe, the 1 sacred 1 as 1·rell 

as the 'profane', fall under its purview. Islam is not merely regarded as 

a means for the cognition of metaphysical truths. It is also the source 

for finding out the principles lihich have to be follmred in dey-to-day life. 

And these principles have to be followed not only in the domain of spiritual 

devotion, in observing prayers and fasting and so on. They are mandatory 

even matters relatèd to politics and economies. In short, Islam is 

seen to embrace the ~-;ho le of human li fe, and the application of the Isl'Wnic 

-c shari ah, and of the 1-1hole of it, is considered obligatory from the 

religious viewpoint. For, the Hhole of hum.:m life is considered cibadah 

(worship), and as a contemporary Islamic 1-rriter has put it: "Islam has :nade 

the l·.rhole >vorld a vast sanctuary in which God has to be ':·;orshipped by every 

6 
action and every movement." 

Pursuing the same line of thinking Agmad Amin, for instance, stresses 

the all-embracing nature of Islam in these boastful terms:7 

6. 

7. 

Sorne religions have confined themselves to regulating the 
relationship bet\'Jeen man and his Lord. They have, therefore, 
(merely) laid down the rituals of worship and have stopped 
at that point. They did not come into grips "lori th worldly 
problems. • • Sorne of them in fact even urge that man should 
remain a loof from 11rorldly life. 

Islam is not (a religion) of this variety. It has followed 
a different course. It has regulated the relationship 
between man and his Lord and has, the re fore, laid dmm a 
variety of cibadat (ri tuals of vmrship). On the other hand, 
i t has taken full cogn.izance of 1·:orldly life and has played 
the role of a social reformer and legislator. It has regulated 

Ramaq@, 
c-

Sa id, "Rak~'iz 
c 

Da wat al-Islam", &-?·fuslimÜn, Cairo, 
vol. I, no. 6, p. 549. 
Fayd al-Khatir, ..Q:Q.• ci t., vol. III, P• 172. . • 
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the fa.mily life and has devised a system of m.s.rria~, divorce, 
inl1eritar~ce , etc. It has regule. tec1 monetar.t transue \,ions by 
cle-vising rule::: p~rtainlns- to sale, pn-rc:i"tase an.d. l e11se, and 
prohibi tio1: of usury. Ii h <.lS laid dmm th·2 f'uadamentals of 
the Crim.tnal IJ8.ï·l by definiltg c.dn:e:s &nd lY::'escciblnt-· their 
punü:hr:1ents ••• It h!3.s dete.cmineci thE> principles (upon 
which) the ;50vernrr.ental ;:;yst&m (:Jhoultl te b[jsed) 1y dë>fining 
tLa functions of th~ Caliphate c:.!i.è. lay.:.r,g dmrn t!-.e syste:n of 
consultation (shm·!). 

In trief, Islam has faced nll ·:r .• ~ aspects cf tho >-rorldl:>' 
existence of man. • • 

J!ass.n al-Bwma' (J. 1949), thtl fvm;.J.er of the !kh·,•an 9.1-!t'uslimÜn, 

In 

in terpre t atio··., of Isl~ -tLe very ba sis uf his :nove ~ 1.ent. He ;:,xplG.ir.~s 

- - 8 !lù.!:·:an -~c·1!side1· ! ::; lam: 

t.:L·ee:J. e:r.c; :~or:-:hip, f atl:erlm1d .~mc: n.s.tivn:üi ty, l.::.'ir !:'.nd cul t;;re, 
tolers.r;~€: .:;nè. streng th. "'L:.y bt:·~. ieve in i t a.:> ::1.11 all-era~)r~:Lclnc 

syatE::t \·illich resu1~tGs all. asfects 0:' hm:.an lif:::·, <:hid: co•lce:cr.~s 

i ·tso::-1:-' :;ith t;:is ~,;orld e.s \iell a:3 tLt: '-:orld to coml~ . Th~:'l :·,ave 
fai lh in i t as a ::.yziem :;hi ch is sü:ml t::Leu;.lsl:'/ prectical and 
spi -rl tual. For tho::m i t is relieieon and Gtatl.3; and Q.ur'an 'lnd 
swo:.('d. 

S~yyid Qt;.tù, ruJ.othf.: r aoted Ee,yptian <rrl t ar -:>n ! 3lamic su~jE>cts , 

Q ( c - -c- - - ) 
~d-.or:E- boc.k So0ial JU!;:tlce in Islum"' al- Adabll •-.1-Ij L~r,~\ ::.:;.-::li fi ['.1-I:o;b!.~ .. - - -----
is une of t!1.;; wx:t r.ig1üficar.t books on ths :::ocio-puliticel d'-1ctrines cf 

upon tll..:: be"!.i<?f in the all-ambracine nnture of Tzlârh . In hi::; u~."1i i·:orJ.s: 
10 

8. ~hD.b;;it., .fm.· ci t .• J.. p . 13 . 
See .üsu Mu::;Mdl;::.t, 0"'· ..!i'~ ., p. 18 ,· al-~i:•. ~:.~t ' .~l lÜ-~·la:!.<l.th, (:;airu: ~l.d.), 

-~- -·-- - - --~ --
pp._13f. Citt:·d }:.ereF~ft :r·_as J?.as~, 'E ; Similar ideas are expressed in 
P..i:;alat Jll.-Mu 'tt:t.:M=. .. t .J.:J::.-IGl<:<~nis, ( Cairo: !l.d .), pp. 11f. Ci tE:à h8r8afte.r· ë.S 
Mu' tru.iar. 

9. T..r •. John B. Hardie , (Uas}iint, Lon, D.C.: 1953). 
1C. H·id., p. 17. 
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• • • the fei th of Isla:!!, 1-rhlch d.ea.ls id th the ~:hule field uf 
human life, è.oes not trëut t l-le different as:pecJ;s of tl ;:;:t llfe 
i::-, tht :üf,_:::<:, nOl' yc. t doe::; it SlJli t up tht' f lélC! in.to a fl"ù!J;ber 
of urœelt:~teù parts. That is to say Isl~n has o.ne universal 
the:::>l"J' 1düch covE.•rs the mive:;:.se and the life and hmaarri. ty, ·"'-
1;heory in ;.;hich are integratecl c;ll the: different qu.::aticns; 
in this Islam surns up all its beliefs, lts lavr::: and statules, 
and i tG IL.odes of ;wrship end \'l'Orle. 

Consistent ;-:i th tho se i.ieas aud wi th the tro.di tional Muslim poli ti cal 

theories, orthGdox Islam insists that state is a part of Islam; tl:at it is 

its pillar.
11 

The views of Rashid Riga about the Caliphate have been 

c 
mentioned by us earlier and i t has a.lso been noted that MutJ.ammad Abd.uh 

had held similar vie;.;s. Ir1 :cecer:t times too the idea t:1at the state is a 

part of Islam, thd i t shculd be dir~cted, re5,1.A.latt:d a:t:d controlled by 

Islarn, ha3 reï.lainecl th2 ecnerally acccpteà !::;lamie vie:: :md llas been 

ver;I freq11entl~r G.J.d vigorov.sly s~re8sc: (!.. Tl ,e stats, it i::· ir:~listed by 

1 ~. ( ' 1111 ) J t P • , .. : ' "'Tno-': 1· 1• • t::. (l. , ~(; :.:: r :.::ss ... '1 ..L~ J-'·""' _ L~· 

12.Mushkilat, .92• cit_., P• 39. 
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sentin.-:,1. If :;:;H>:·thing (i.e. tlu:: t,\..'\.' ~rJ~i-::nt) J:-.u~ !~v 1'\-'vto, it 
1.3 bc...1..trL ~1 to .fdll ir: L\"", L,..;J . .lr: s; -·1.r:.~1 i .-: ~-~)!!!Ct.~-~~r:c (i.t .. L~:~ S~lf~r~cl:.l ·: ' 
~ -... as no 3e1rtin.sl, it ,.,.;:ili l:re 1 ·:-s~ n.rhi dest:--· v~{Gë!.. 

::-,: u_· -'-,., .::>, ,,..,-t-c'l' .. '1 
13 

- ,.. :-.~. ' . l:" - ~ ,._.f c::;; ~ U! • 

tho morwtheictlc 

thesis is tht=: basic cf Islam F=>-:ld the :nair~ten;ulc8 uf this thesiG ent&ils 

tht:- e:.:;Ls.blislu.;snt uf :;1;::: l'i ·):b vf uau - of liberty, equality, ·mù frater-

one tr·cw god. If son1ùüne sta:..ts to impose his will l'j_ ;-n others, thE:n he Las 

to be prevented frorJ doinc su. The arroeant ro·istc< ·s:~s, l:owever, do not 

relinquish the ir heridi tary pm:er e.t~d ari:! opposed tu the dissemination of 

the monotheistic thesis as they consider it dangerous for tllemselves. 14 

al-Ghazzali seems to argue the point that a government not committed to, 

and not controlled by Islam, is bound to be against Islam as the ruling 

13. Mushkilat, .21!.• cit., p. 39. 
- c -Ml.ùJ.a'IlTI18.d Fat:Q.i Mu}J.ammad Uthman expresses the same Y"iew in these words: 

"Goverru!lent in Islëm is a part of i ts Shari0 ah; i t is a duty w-l thout 
which religion does not attain perfection." Ma.iallat_ .-ü-Azhar; 
vol. XXrl, no. 5, p. 408. 

Muh&~d al-Ghazzali stresses the point by quoting a saying of 
0Uthrr~, the third Caliph of Islam, to the effect that God ~tchieves 
through pm: ; r 1fTha.t He does not achieve through the Qur'an. Ghazzali, 

.Q:Q.. cit • , P. 27 • 
14. Gha.zzall, .QQ• cit., PI-·· 13f. 
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Iî, ·ther•::f•>"r.-8, :m"'.:.clief has it:> IJOll tical stat~· thd gives 
its fal~e lvsic li :'e und po~:-eor, th er., l!. for ti uri, fe.ith 
shoulcl not be le ft vri tl-.ùu t a poli ti cal strunghold to ô Ye 
it fiTOtecticn, to defend it sgain::;t its enemie3. 

Secondly, the Islë'...mic state ir: required to play a po?li tive role 

.Y.i2_-_â-vis the prop9.gati0n of Islam e1:d the realization o-;" Isl~nic ideals. 

T~e Islanuc statE: is envisio::1ed as ~:Ul instrument of Islmn, and as completsly 

de:licated tu the promotion of the cause of Islam. In this regard the 

example of Com.rr1œ1ist Russia, as a state wedded to the promotion of a 

particular ideology, is opecially ltept in view. A Communist state 

considers its primary task to build up the entire system of life on 

Commœüst principles, .cmd exerts i ts utmost to propagate Communism. The 

sa.Jne should be the role of the Islamic state in respect of Islam. 

In the 1wrds of Hasan al-BarillS • : 16 . 
Is it not surprising that you find Communism having a state 
which extols Communism and voices its appeal and is dedicated 
to its cause ••• and you also find Fascism and Nazism being 
backed by nations who hold them sacred, str~ggle for them, take 
pride in them end subordinate all their vital systems to their 
teachings; (you find all this) and you do not find a:ny IslB.mic 
government taking up the duty of calling tow-ards Islam? 

~arrJnad al-Ghazzali considers .!slrunic state essential, ~ alia, 

because state alone can achieve certain ideals of Islam. Isliim, in his 

opinion, is a comprehensiv8 plan for the reconstruction of individuals and 

15. Ibid., p. 14. 
16 • .al-Ikhwân ,al-Muslimün ~ Rayat .§.1-Qur'an, (Cairo: 1952), pp. 23f. 

Cited here:t.fter as Rkat ~-9.ur'an· 
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societies and statP-s. io put such a comprehen~ive plan into effect it is 

essential to have poli tical power. In vie~·? of all this, al-Ghazzali 

believes that: 17 

Even if it were the case that Islam did not actually intcnd to 
take over the Government ••• it would not be surprising 
if it oriented itself towards the seizure of irorldly pow·er. 

He cites the examples of the Fl•ench and the Russian revolutions. 

The realization of the ideals of liberty, equality, and fraternity forced 

the standard-bearers of these ideals to capture pm•rer as they could not 

have been realized irlthout it. 
- 18 T::1e same is the case 1-:i th Islam. Heu.ce: 

\fuere Islam is diopossessed of po;-:er, the greater part of .i ts 
teachincs re:nain us mcrë ink on pap2r be cause i ts observe.tion 
is impossible through the efforts of individuals alone. Even 
the perfor:n&nce of cert~.in pe:cso?'la l relj ,'":'i c us duti<3s ~·r-/<.;_ld 

~ii thcr and cease once ths IslG.:nic sta:te was COlliplet <:: ly 
obl:L tcr.:=.td. 

Chu -tc ~::.. ntlro'!:ler of cc.Etr;mporary Isl~üc thinkers o:!' Ets.-'î· t. h2.ve tried 

17. Gl:azz?..li, ..2.1?• ...::ii:, p. 3. 
13. Ibid., p. 2E. 
19. Vide. <'31-Huduybi, !!ason, Dus~::Ï:·."Ulla, (Cairo: .llii.:..), p. 11. 

CiteJ heret=tfter a.s.Dust;n·. 
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'tTl,ich i3 :::..ggeste::d by cert.'3.in re ll.ciou~. P' .. •:.Js to be c.s.rried out \·ti th 

a vie;: to renlize I:::l::ll:ùc ideu.ls, 1:::: to e~. I:oiuate ueury and build up 

Il h lt't- . ' l' t d " th . -' ' ' . f' 1120 a e9. uy ecc-nomJ..C sys'tem , ~ves e OJ. ï:- ~nJus-:.;~\.:8 o_ U3ury. 

-c- -
l,tasan Isma il al-Hu.Ç.aybi, 'li' ho be came the Su pre me Guide of the 

Ikhwan .aJ..-MuslimÜr! in 1951 , stresses tha.t the purpose of the Qur 1 ~ 

is to purify the souls of tho people 1 cul ti va te good morais 1 pu:r'b'e the so-

ciety of ~Nils, and remove the causes \·Jhich Je:1d to crimes, and not 

lt. . 21 merely to inflict pcna ~~es. 
2? 

On this basis he argues tb&.t: -

~·Jhen we de:1r:-nd thet >·Te shouhl operate our life in accordar:ce 
•Ti th the Book of Allah and the Sunnah of the Prophet of AllBh 
ï'l'e do n..:lt w.erely ·.~ant the apr-lication cf tho cœmnandr.J.ents 
(ahk'B:n) wtich occ'.Ar in the QGr'an. \:e rather uish that the 
Qui-•an should tc.:: mad8 the pr-o{;:T.sJ.u:a.:. for the "tihole of our life. 

Thüùly, an Islauic state is required to apply Islamic hws, or 

c;.s •.;.rtlwè.oA: MuslL1s expre<:s it, ill or:ler to "Je,:ide in ~tecor·clance::. >Ti th 

v1hat AllBh has reveale:d" (al ~ r·ima Mzal Allah). Not lo decide 
!' 

accordinD to the ruvt:::aled guidar..ce of God, i t is sb:esse~l by quoting 

lhe v•.n·ses of the Roly Qur'~11 , is infidelity (kufr); injustice 

~d clisobedi~nce o~ AllSh (fisg).23 

injm1ctions of Isla11. The blami.c Sh.srica.h, a~cording to orthodcx !3lamic 

vie'~>;, has èeen su::lpended frorn oper.2.tion. -c 
''The suspension of the Shari ah", 

20. Ramadan, Sa 
0 Id, al-Muslimun, vol. IV, no. 5, p. 441. 

21. Dustfu., .QI?.• ci t., p. 6. 
22. Loc. cit. 
23. See cUda.h, cAbd al-Q8dir, ~:Islam .l'!!l Awdacuna a!~ànü.niyah, (Caire: 1951), 

p. 42. Cited hereafter as VUdah. See also Dustur, .2E.• cit., p. 6, and 
Abu Shahbah, Mulja.mmad Mul].ammad, Ma..iallat .âl-Azhar, vol. XXIV, no. 9, 
P• 865. 
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claims 
0
Abd al-~dir 0

Üdah (d. 1954), the Deputy Supreme Guide of the 

Ikhwan "~ and a renmmed jurist of Egypt, "is the suspension of Islam 

itself11
•
24 He indicts the Egyptian government for having set aside 

the Sharrah and, among other things, points out that usury, alcohol, 

gambling, the flesh of swine, adultery, prostitution and semi-naked 

dances of women, have been permitted in disregard of explicit Islamic 

. . t• 25 :LnJunc 1ons. 

In short, t>,e Islamc state as conceived by the orthodox Muslirus 

would protect ru1d propagate the faith of Islam, would strive for the 

realization of Islamic ideals and would apply Islamic laws. The 

sources of guidance and inspiration for such a state would be the Qur 1an 
and the Sunnah· 26 

Orthodox M'.1s1ims in Egypt have tenaciously clung to 

the ide~l of Islamic state. ~1ey have, therEfore, remained opposed t~ 

the idea of the separation of 3tate and religion. The inten::ü ty of 

feelings on such an issue can l::e guawjd by t)F~ observations made in 1949 

c - - ( ) by Atd al-R;:.l_:u:JeJl T~j '1-Tho later on became "the Rector of the Azhar , when 

e. SU€gesi..ic:'1 for th:: separation of sta te and re Ii gien was bluntly !nade 

by an EGYptian natiunalist. In an article in Hajallat al-Azhar, Taj 

' d 27 rel!lé.r .. :ee : 

:le nr 0 at preGent enccn .. mterint; a danger: a (1 ünger ,,;hien slwuld 
!n'lke us move our p2ns and '1-rhich should agi t ate our minds; a 
dant,"er Khich should cause r estlessness in the he 9.rt of evel"'J 

c-
24. Udah, .9.l2.• cit., p. '32. 
25 . D)it·~ .. , ;'i.~ . 5)-55 ~ 
26. The: se ide as are close ly in line \·rlth classical Mus lin1 Poli tice.l t hought . 

cf. a~-M8warùi, Abu al-lJanru), al-~ al-Sult:;:;_l'J.Iyah, (Cairo: 1909), p. 2. 
Z?. "al-Dinv:a al-Da'I-Tlah", Majallat al-AzhC~..r , vul. XX, n ::> . G, pp. 522f. 
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teliever viho is genui:1ely proud of his faith. • • Never before 
this wri ter dià anybody in Egypt dare to call for a separation 
of religion from the affairs related to state and politics. 
And I do not think that anybody ~dll agree wi th his claim that 
since long the Egyptian nation has been working on the basis 
of this separation (of religion and state). Such a claim is an 
evil claim; it is a call towards fitnah (evil), a fitnah which 
h~d remained aslumber. And God 1 s curse be upon the one who 
awakened it. 

Besides the ideal of IslBmdc state, orthodox Islam holds dear 

another political ideal which has had an important bearin~ upon its 
. 

attitudes towards nationalism (and, in turn, also effects '::he nationalist 

attitudes towards orthodox Islam). This ideal is that of Pan-Islëmism 

f.,, J::' .... ;c.,,., .,, I"',; ... ":"ynl-1) '.!::.::.-· c,._,.., , •. u .:::..::...- · ..J..J..;l! :l..:. :.:.&,...~.. • Pan-Islëmism is a trend of thought, rather 

than a well-defined and clearly-formulated political programme. It is 

the expression of Muslim unrest against the fragmentation of the Islëmic 

world into numerous tiny states, which is seen to have weakened the power 

and prestige of Islam. It rests on the belief that all Muslims are 

brethren, an idea to which Muslims have subscribed theoretically throughout 

their history. 

into politics. 

Pan-Islâmism is the projection of this religious belief • 
Since all Muslims constitute one brotr.erhood, they should 

unify themselves and form one bloc as distinguished from the rest of the 

world. This idea was propagateù with great vigour by al-Afghani in the 

latter part of the nineteenth century due to a combinntion of .-

religiotls be:l.ief in Muslim uni ty Hnù the pressing need to urdte in the 

face of the foreign men~ce •.-;hich was hove:cinz cver the hea.ds of Muslims.2a 

28. Vide. Supra, pp. 13f. 
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In l'tCent ye;:,.rs the P;m-Isl'8mic ideas have b8en most }.)ersistently and 

vigoro·.1sly pro:paJated ty I}asw.1 al-:Smu1a'. Even the nan:. of his move:nent, 

al-Ikhwru:. al-Muslim\in sugg.::sts this idea. al-Banna' emphasised that Islam 

is 'lot merely th.? creecl of Muslirns: it is: al:;;u thair fathcrland ~"ld 

nationality. 't'he entire body cf believers, in his ·;ie1·i, belong to t!le 

sar!!e natlon&.li ty. Hr3 also 'believed tl1at the I;l~.ic fathf~rbnd c;J;nprises 

all IslMûc lands; and that tl',is fatherlar1d is. one and indivisible. He 

strèsSe(1 .over :1n:l ovex· ag;Ün that: 29 

Isl&. dues not reco,:}üze ths-se geot:,TE:.phic:.ü bound~ries :_~.n~ 
these racial and blc,ucl Jifferences. It reeards ell ~uslims 
as '!::elon0"ing Lu the same no.tionality, t,nd cunsiders t!'le 
Islaw.ic fatherlF ... nd une fe.therL~.n.'l ••• 

On ano ~her occat;.il:.m he elabora tes the sarne vie•v in ~hes8 >'Tords :
30 

Islrunic brotherhovd ic:akes every Musliu belicve thet every 
piece of e~:œth vhere there live::; ~i b:;:oth!:r •.·ho follows the 
faith c·f the_ Roly Qur'ar. is a part c. "' t1,e CO!ll.!~lon IslA':nic 
fatherlr.u:d. (I~ is a puri of that eoL:liilon T.3lam.ic fatherla:nd.) 
abO'.lt ·vT;::ich Isla:u enjoins upO!l i ts chlldren to ,,;.:;rk fCJr i tz:; 
fl'v~.sctiuu t~.nl Fell-being. Thercf:.n"'b, ~1-:e hurir.uns of the 
I:::;l&mic f.:ithe1•la.nd tr:mscend t;w Loundaries of ..:;eo~:rapll.ical 
aEd tloüL:. 1:ationalisms (wataP~yah) to cre!::.t~ b. lw. ti ._·h:.üimi.. . 
of h_;_::;}-1 :pdn.:!iples s.nd pv . .re e:1è r _;_L..:: t 1 ·EiUtd's an(: U:.e tt·tlths 
l•Jt:;.~~·: t}c,d ! ~as T!lad.e ,. ... lic~it •::ilJ.è. c : . .ùdaJ~.::::a fc:t.· Ll·-e iTOl"ld at l~rge. 

not !ac-rely "Eë:j.rpt •Jr Ar·.e.1l v:urlr.l, fro.:n. 
'·· 

~L · • · ' · c' · ·,. ' .... ._1.. , ,... ;, 1 
•. ..'.L L- ~u~l h ... ~!~l t~ lo u!! • 

29. ,M'"J.' tamw·, .QQ• ci t. , p. 43. 

, ; 

30. Raûi'il, .22.• cit., v• 73. al-Ba:::n;;,• eXlYl'enses shlibr vie~:s ver;J frequently. 
Sec;, fur i.listallce, Mushkil;,t, .2:2.• _eit., PlJ• 35f; Sl;;;J:.ab, 1.1:!.• ~it., pp. 9-11. 

31. Ba:yï~ al-Ar.ls.liQ.al-YEil'liTl, (C:tiro: Q.-l.T, p. ~5. 
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~.!.galnst tb~ ïvhole. 32 In thb ::·eg.:'ird, he quoted an Islamic legal e(;.ict: 

"A ea:r;, ti ve Muslim ~wl!~an take!l prisoner iL ~è::e :.:ast tnlBt be r.s.nso.med everr 

thouzh the cost ~hereof be dl the pro:verty of the J.!oslems. n33 

J;,Iasan al-B~ • explained his ul timate aim in the se i·.·ords: 34 

••• we 'lvant the integration of all the parts of our Isl8mic 
fatherland uhich have been eut off from one a.nother due to the 
machinations of Western Powers and their imperialiatic greed 
and avarice. In this respect we want to mal{:e i t clear thut T"'e 
cannot accept this artificial political fragmentation of our 
fatherland. We also do not recognize those internatior~l 
treaties and agreements \vhich have made Muslim states weak 
enougil to be devoured by aggressors ••• 

pasan al-Banna' has nowhere expressed himself clearly in favour of unifying 

all Islrunc lands into one IslQmic state. ~'fnat he wanted was that Muslims 

of different countries should not be exclusively pre-occupied with their 

own particular prablems, but unite themselves in sorne sort of an Isl8mic 

Bloc. He wanted Huslims in all parts of the 1wrld to experience the 

brotherhood of Islam on the emotional leve! and give practical demonstration 

of this brotherhood by developing closer co-operation and assisting their 

brethren in solving their problems. In this respect he wanted the 

formation of a lf:..lslim Nations Organization (Hay'at ~-~ al-Isl@Uyah). 

Tids o:rganization would embrace all Muslim nations - Arab as well as non-

A:·ab. al-Bannâ• does not elaborate his plan about this Organization. 

However, this 1wu.ld be more or less along the lines of the ~ague of the 

Arab States.35 

32. Cited in :e:usa.yn!, Ishaq Mua!, The Moslem Brethren, (Beirut: 1956), 
p. 68. 

33. Loc. oit. 
34. Shabab, ..Q2.· ill· , pp. 9f. 
35. Mushkilat, .2l2.· cit., pp. 35f. 
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Hence, the concept of unifYing the Muslim world into one Islrunic 

state is not held even by al-Banna'. TI1e fact of the matter is that no 

prominent Pan-Islëmist has advocated this form of Is18mic unity. They 

fully agree that the Muslims of the world constitute one brotherhood, and 

that they are "one hand against all others.u36 Nevertheless, they do not 

plead the establishment of a single Islàmic state embracing the Hhole of 

the Islrunic i•orld. I-!uJ:la.llLilB.d Abu Zuhrah, an Azhar-educated p!'ofessor of 

the University of Cairo, anù a noted Isl8mic jurist of Egypt is an 

important insta"lce in point. AbÜ Zuhrah wrote a series of articles in 

.sll,-MuslimÜn, the academie organ of the _L-:h\'Tan, advocating al-.Jami
0 

a..1. 

.a!,-I:::l'9r..J:yah. He, hm-Tever, insisted tha.t he did not advocate the 

unification of the Isl8mic world into a single state.37 

Abn Zuhrah traces ~he political history of Islam to show that the 

ideal of Islamic unity in the~ .Q[ ~ state è.id not last long. He 

even goes to say that it could .!!Qi last lone. Such a 1mity wa::: possible 

only when Isl~ had not sp1·eud beyond the "land of the Arabs." It became 

impossible to wainte.in ur..i ty in the fcrm of a single stE. te after the 

conquests brought vast territo:de::: ;meler tl::e: !sl;:ni c dr.·main. Aba Zuhrsh 

se~;:ts Thcrefore, instead of n 

"''"'l"t·J.- _-_.·,·· t ....... -f'· foJ-•. 1 l·,? ~ w· -' -"' ~ >d I-·~:::1,.,!~ st l -L, .. ··- y ~.,. ··- -"·r ·t1·e f, - v•nt ~ -'-; ' 11 ...u1 , _ _ .&. ;:a. i l...l. ~C: ;:,...Lc.a..;. .... :..~..-c 1 : ~ ~ -- ,i;J.!.~ d.U·=- ... U ~ .:. ._ . ..&.. a:, ..... L; 
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110~--T-fusliln 0 t.s.. të c. 

2. It shoulù :f'oster eccnom.ic co-operation in c .. rdE:r' tv enabl8 thF:.: 

Islrunic coun tr·ies to establish au econorny 1:hich mizht nut 1;e depend&nt 

upon, or inter-linke.J >'li th the economies 0f Kffope, A.neri~a or Ru.ssia. 

TLis object is desirable in order tha.t fi.t;slims mieh t noL reraain é!Jl. appendix 

of any of the '\-TOr ld ecoüou:dc blocs, and they m!l.y be able to apply the laws 

of their religion in the economie sphere of their life. 

3. It should also have linguistic mli ty founded on the basis of 

"the lancua,ge of the Qu:r-'an", which will be follo·,ïed by a c'Jl tural uni ty. 39 

AbÜ Zuhrah also desires that this Islauù.c league sh·::>Uld serve the 

1}urpose of Illainteiniuc Islëmic brotherhood. ~da purpose, ilt his view, cw1 

be acl:ieve.:l by preventine; Islb'mic countri&a from f:.i.s-hting a.uwng t.ht~mselv&s 

eith:~r in vrar or on the poli ti cal or economie fro:'l b. 40 

Th.i.s unity should be foWlded on the ùasis of Q.ur'~ a!d Hs laws. The 

common, ulli.fyi:r•g factor ';ill b.:: Ute Islmmc faith, although individu'ê:!l 

Is::!.&Li.c co\Et:r:ic::; shoulc~ still have tlïe .riJ:t to choose for thPnmel·:es 

the furm of gove::nmen'., they like best. Acc.orè.ilit: Lo AbÜ Zuhrcll, the sarne 

VT~.S 
- - - - 41 

th~~ ideol of Jœ:1sl al-Din al-Afgh:mi. 

.~nad Jf.usatl al Zayyat, th:~ faruuus lite~·:ot.-,;_;.r of cont.::mporary Bopt, 

39. See D;id., p. 128. 
40. Toid., P• 123. 
41. Ibid., P• 127. 
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the reali~ation of tht: re;:-.1 c~al. This ~·021, in his -...-ü:ïl, ;;:;huuicl bt: ac;1e 

P I 1- . . 42 a.n- s ema1a 1s: 

(Pan-Tshlilism is) the political system ùevised by Cvd, <:~ ::. is 
i ndicated b;y tb:- verse: ''Verlly, t he be : l 87t:u·s ar a br."' thr·t)n11

• 

Thei:i, GüJ. d8c:l..'=•Jd J;a.iJ, as I!Jl annual eongress in u:cder to 
:::; ~l't:! J.lg"Ll:..t:n I s l u!!lic "'L·ro t.]-_( . .!'huv~' eUH! lîlil.Jè tJ:·!e Cali ph&. Le, a ni8 t .• l lS 

to Tu<Üü~:J.ill iL 

l r;. 135î • 

P, ... _J .,.1::.'..- i " r · t;1.U • · ~.~1-!.. 1\J.l., 

I si. an: . 

43 in t h.Ls C8 Ge, J s l :;;il ~s really tl.n 1AI1lfying foJ.'Ct-: 

42. :r.:l.~:~: ·~ 1:""·~i. 3c..l.eJ1 , -\rol . 
A!.l:·:~ad }_, 1::.. . ~ ' .:, 1::-:·.,. he: là 
VOl. TTT, P• 305. 

III, IV edition , (Co.i::-;..~: 135G), p. 249. 
simihœ vie1m . See Fayd al-Y.J-:'a·~iz:., _q,Q_. ci t ·, . 

For, 

43. - c- --Fi Ufe.g, . -'Ü- Alnm a l-Isla;ti , (C~iro: rl.è .), p. 21. Ci t.ed hereafte!.' 
a.s ur :: .. / d • 
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t:11? Islsn (mtbm:i~sion) of their em·Jtions to All~, the !urd 
of the ~·wrlds; th<-ir 8Ubmi3sicn of the af'fairs of the ir life 
to the comnandments of AllBh. Unless this happens, no unity 

- c --can become al-Jami ah !IJ.-Islamiyah. It will merely be the 
formation of new bloc founded on a new 

0
asabiyah (chauvinism); 

c - - i 
an asabiyah which is unknmm to Islam • • 

c- -On several other occasion Sa id Ramadan follows the same trend of 

thought. He stresses that the present poli tically-tinged Pru1-Islamic 

enthusiasm gh~s rise to the suspicion that this mij1t give birth to a 

c "'';" ah · tt- f I 1- · tl t I 1- t ll b . tb new a~au~Y l.n 1'e namE: o s wn, ~n · 1ou s am ac '.la _ y eJ.ng .. e 

gem.ùnely mo ti va-~ing foret) beh.i.nd i t. He finds that the political 

enthusiusm and. t:!:e revolutio::1ary fervour, 1·1hich are gradually havi.ng 

the better of \,ho _;_~aligious p<~ O!Jle, c~mstitute •1. cla.ngif!r to the clevelopment 

j f ;::. sc-und and balanr~ed !. .:;l~ùc outlook. This, tu him, &ppear::> tù be a 

:ceaction a~&inst the imrr,eùiate pas'; -.·<hen !~:>lam had been con.fineè to 

devotional rituaJ.s. To r2gard Ir·"âm as confined to the mosqtte, in Ra.mû~an's 

opinion, is w-rong. B~t tr,e :r.;,acticn at""S.l.r;st this atti tt<de is menif·:: ;,ting 

i~self iE a b:-t::n.~ of thou[.1lt ":hich gives rize to tl:c :'ear tt.:. ~ the r:~osqt<e 

rdght be fort;ott•. n, that the call for TtJ'OI"shlp and. dC:vutiun &nd è,'Od.liness 

polit leal nvv~r:.ent: 44 

se•;king i tc eiliot:.onal ta::;.:; s~mt;t.i.;üt::::: in ·~}te venüe tt:; of th'=' 
'~-ro~"tt,""CJ ùr in the nativn~.istic jin;-ü (na 

0
ra.h), and sor:,etimes in 

the e:,é.nting-n of Islam's politicr<l clor,y. In :fact, iL nJ.c1 l t be 
an agt;lüueration (>f all these • • • If (such a move111t:::~t) succeeds, 
Is'!.:lmis:..; ~·rould. èecot:e a ;·,e"tr jingo (na 

0
rcl1); it -:·;oulù as~;;.mt: the 

for>•i o:' a ne1r nati:.malism. Uyt.:l no~.,. vre 1:.a.ve ",:,eer1 clalr.ri.ng ~11r:t 

lit' v:ere Et;/ ptla..'1.3 or S~·:t:·ic::r ::-,s or .Ara":Js or GŒ'l-A.ra.i:.s. • • N:.;~·r i.,.e 
éli.,6 1)egl!ll1iitg Lü ::sa~r: •tr.re a:c2 M': J.:Jli!!!S:". ~1E: ::o~;.l l~l l:.v~} ... tt ... c. 
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s~"<8 o: a prej11·-l.i \:!e • • • ~:i~'3 is not 
l'f111G . ;UCCE';J;:: of ~UC:~; & :tiU', e i ,(.i l~~ i ::; :YJt 

~·:'üle Jtfer..;.n::.; :}-,G .; ,.>1,:,,, "'.L , __ ,-_"_ P T~, "::" n , { .,,, 
v - ...1.,. -;J.. .... :..: ... : - ••• ~ I.'~.J.u.L, 

ThE::r.s ca.n, ~-~.:.v;.;;·v~l', be no dunlJt as to t:is f i 11n be:lief in !.;;bm::.0 lilli ty. 

At anotlJer place, Hfler exph.inint; the I8J.uaic notion of universal hu:-•:8-lï. 

It .is no ;:c&;a.th,n of this urilversal hï:C:lilll bŒd U.éit !::::;lÜm 
establbhes the ~mi ty cf tllè Isl8nic ur.:!nah in such -·ords of 
Allw1 ••• as: ''Verily the believers are brethren." This 
uni tjc düe:;: r,ot :ue.sn nr,tion::i.lintic chë.uvinin:n (Casabivah) among 
Muslir,1S. It is the uni ty of f.s.i th and thvught among a. group 
ùf huma.n beings who have the right to u-,e a.ccording tc vmat 
they belir.:.ve in, and v1hose oblieation i t is to participate in 
the service of human-kind according to vrhat they believe to be 
good, without coercion or aggression ••• (as both coercion and 
aggression have, according to him, been prohibited by Islam) ••• 
Perhaps after the world has experienced. • • (different forma of) 
cha.uvinism and nationalism ••• it is in need of a new tie which 
transcenda all these factors (i.e. nationalism, etc.) o~d eYte~ds 
i ts help to truth, wl1eresoever and wi th whomsoever i t may Le. 
Muslims are duty-bound to play their role in this respect, to 
free ti'Jemselvea of the chauvinisms of interestz (.nasalih) and 
desires (ahwa') and Gather themselvt.s aroun~ the call t3,..rards Truth ••• 

c- -Sa id Rahla~an als o .:>tre3ses that r;,•.l.:llLns nust co-opera te -;vi tl~ one 

:.mother fox· t:te solution. of thelr eo:r!lnon p:col:lems. If the idè<.Ü vf Pa.n-I:::.l8misEL 

4r,. al M"'S~ ·i !"~ ... ! -·o, nrT . 4r:7 
., -- .... .1. ..... ........ , '" .1. . '{ ' .f.·· /:;. 

46. ~arilj, .Q.Y.• eti•, PP• 72.f 
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cru~nct be rea.li:;:ed at pr.,::;ent, i t d.oss n0t l:•t:'i.E t~·,.:~t M1;:~lims of one 

p.::ïl't of the ;-:crld tava :lv o'!:.li::;atio:r:.:o tocmrds their bri3 Lhreu in other 

problel!lS 3.iï.d. help th(;;ir 'trei!~ren ~vhen::xer tlio need t:.rJ.ses. ii'or ins~.~nct:, 

~-h:::l.i.rr;:::; 3hculd joia h3Jlcl.0 in tr:e strv.2:sle for· the liberativn of Tsl;:;!r:ic 

of tl19hl al~ - .i.:; cne end ~;h(:~ SEJ.ne 

~;hile, 

th.:: p:r:obleru uf injustlc'.: Hlt.i.Ch Isl~Jn O.J.'la.J/f!l'<.:V<:-'8 for· v.:i.l hun;sn 
be:L:gs. It is c:~Lo the :pro:~:!.em LY: Islam a::; Islara enjuins upon 
.:, ~,.ï<slim üut tu Lœes.;:.ke his c·:runt;ed hrc~:~er. The Prvp}!et of 
~'\ 1.la~:~. . . 3a.ys: n.A Mü.sli~:t i~ Ll12 l-rot~1.er of anJt1~.el' Musli11. 
He 11cittc:r ~trongs l1i1n no1· :fc-rsakcs !lin1". 

.!.3 

Mean-
is 

··r·o··,··.·/~-,., 6 i.AiJ.·. ;J'"' 

Cbt 
, . 
•. ~-~~~~~- ·r l:.:1·s :1::: ti:r.ate 

..... . 1;;· 

cul tti_rç._l t.'t-Jla·~iûll::.> 

,,.. 
fr.-,r tl:.:: 3Glllt.i.or:. Of 't}te prL·blt!~~S ~·:hiC}l r,~ .. ~2liit~ CvW.l~:r..--le.s èi)~e te~·:;i!·!~·· ~re~ 
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of :~:'::...>'pt i anlslll or uJ.' Al:·abisn:. 

BiBY be tclerated and left untouched becau:::;e of practical con:3iderations 

(ra th er thar: be cause of 81JY deep emotiünal attachments to th Hm). Renee, 

in con-temptuous disregard of the part:i.cularist feelings of the nationalists, 

the orthoclox Muslims assert tha.t: 49 

(National egotism created by nationalism tends to) harden the 
boundaries drawn on the map of political geography into 
boundaries in the souls of people -- the houndaries which sap 
the emotion of universalism; the boundarien for which God has 
issued no authori ty: the boundaries \-lhich were drawn by the 
swords of conquerors in history and it is àifficult to understand 
how people can permit the swords of conquerors to rule over the ir 
ffiinds, and how their he arts can expand or cor~ tract according to 
tte extent of the conquests of conquerors. • • 

Even if a close IslWric uni ty on the goverrunerrtal level may not be 

deemed advisable by a fel·: of them, the orthodox l.·.iuslims nevertheless consider 

i t imperative thB.t 1'!uslims cf all parts of the ~mrld ~..hould co-operate 1d th 

one another and not conf1ne their s~~.pathies merely to the bounèaries of 

th::.ir ~ ' ':'rt:i cular fatterlanè. e. r-. Emt, Syril'l., etc. lslaruc brot."lerhood, 

in their view, has pr~ctical, political ioplic~tions. It has tc find its 

expression in some shape or forrn. These super-national loyalties are 

naturally not a.pproved by the Mtbnalists, as l·!e !'lave seen earlier. 

- c- -49. Ra.ma.~an, Sa ld, .§1.-Mu.slim,..m, vol. II, no. 8, p. 759. 
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( 2 ) 

i\'hlle proceeding to ex:plain œï.d. anal~rze the atti tuO.es of the 

ürthvdox fif:l.slims ir. E[;JlJt town.rds naticnalism., i t shùuld be borne in 

r:rlnd that i t is part of a bigger problem: the problem of their attitude 

tm·Tards the assimilation of ':Te stern ideas and insti tutionz. The 

attitude of orthnà.ox Muslims respect is largely influenced by their 

earlier-mentioned •Jie~>Ts about Islam: that Isla11 is ull-embracir.g, perfect 

an:i self-sufficient. 50 Since the entire Islëmic scheme of life (as extant 

in the Sharlcah) is considered divinely-ordained, and hence immutable, the 

chances of major changes, of radical departures from Islamic traditions 

are generally viewed vdth great suspicion. Moreover, their attitude also 

depends, to a large extent, on the attitude of the nationalists towards the 

two import2nt political objectives of orthodox Islam, viz., the establish

ment of an Is18mic state and the realization of the drew~ of Pro1-Islsmic 

unity. 

In general orthodox Islam evinces an attitude of resistance tm.;ards 

the i::leu.s and institutiona of the non-Isl8mic, \vestern world. This 

resistance stems partly from the mere fact that the source of the said 

ideas and institutions is non-Islimic. It also stems from the fact that 

the i'lestern cul ture is generally seen by orthodox Huslims in a very 

unfavourable light. It is generally regarded by them as out-and-out 

materialistic. In fact, the term 'i'l'"estern' has generally come to devote 

the quality of being anti-thetical to Islam. Hence orthodox Muslims are 

50. Vide. Supra, pp. 117f. 
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sbw:ces should te ccnfined to the- acquisi tiou cf ~·:l:ls tel'!.l 3ciez1tific o.r1d 

technolvgic&.l kt101~leùg~. An for the accep tanc~ of Lhe ~-Je stern ,-;eltenschmmg, 

in part or in 1-rhole, or the adoption of Western socio-poli tic al ideas and 

institutions as norms for the Muslim society, it is not merely considered 

superfluous, but also positively harmful.51 

Nationalism has been a victim of the suspicion and prejudice af 

orthodox Islam, and one of its reasons lies in its Western origination. It 

is branded, for instance, by MulJ.ammad al-Ghazzali, as a "modern .Jëhiliyah" 

which bas been "encouraged by heathenism for the purpose of over~helming 

and then obli terating Islam."52 Anotl1er Islanuc \otri ter reg-di'ds nationalism 

as a part of Lhe "cultural invasion" of the Muslilt world by the 1·Jest; as 

a weapon of the ~·rest to \·reaken J slam' s poli ti cal power ar1d pres li~ by 

53 effecting the f:L·aementation of the Muslim '1-To:t:·lJ. Be that az it may, the 

contempor~r Isl;mic rell t;;ious literatll.!'e of Egypt, (as of the r%t vf thé 

Isla.mic ~mr.ld), is re,I:laLe ~:i trL d.entrriclati"ns of r...ationa:ï.isill tu sucL mi 

.. 4 
e:;;:tcnt tl-;.r~t, ac~ording to VO!l Grunebau.m: .... 

51 ~ See, for· instance, ~ J adld, _.Qll• cH., pp._ ~4-27; ~asa' il, .$2.• cit. , 
passim., Qu~b, Mul]a.ïilmad, Shuthat Hawl .ru_-Islam, III edition, \Ca.iro: 1958), 
Daf;sim.; al-Bah!, Muha;n:nad, al-Fikr al-I3li1.mi al-Hadith wa. Silaluh 

c • ---- - -
bi al-Isti l!lEr, (C.cüro: 1957), passiln. • 

52 •. Ghazz&li, .QQ• .ill•, p. 80. 
. •. ,.... .. - rn .• 7. - , ,.. .;t p ·J '7 • r 

J.,. •.}C- .! .. :.......-::..:~, ~ ..:;-.:.._•' P• .,;-1 o. 
54. Vün C.n;ne'baum, G.E., "Proble::.s of !~nsliJti N'!:.tionr.t lbl:!'', !L'llam .È th8 ~'lest, 

Eè.. Rich;:;r.j, N. it'r~;e, (The Rat:;us : 1 957) , p. 3. 
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• • • the cor.sùn::us of t'i::.e pious of the last three cr four 
generations seems agreed to co:•sider nationalism wi thin 
Islam a scou.rge not knovm prior to Viestern expans::..on into 
and interference •·:i th the de.r-.âJ:.-Islam. • • 

is 
This/undoubtedly tr'..le. 'But i t may p rove misleading unlezs \•re 

e.lso keep in view the fact tllat on seve1·al lJ'-''lnts the Islami c and 

nationalist groups have been :i.n :r~rfect agreement. They have been one 

with the Egyptian nationalists, for insta.i"lce, on the issue of the de!i1alld 

for the evacuation of the British trocps from the Suez Area. The 

attitude of the orthodox Isl8mic groups, (particula.rly of the Ikhwan) 

was no less virulently a.nti-British and no less strongly in fuvour of 

Egypt' s couq;lcte independence than tliat of the nationalis t \·lafd Party. 

Similarly, the orthodox Muslims were no less keenly interested than the 

Arab nationalists in the Palestine problem. This is evident from the 

fact that the Ikhwan sent their volunteers to participate in the Palestine 

~iar ( 1948-49). In fact the religiously-oriented groups werc nei ther 

opposed to the immediate goals of Egyptian nationalism nor those of Arab 

nationalism. Egy'.t't' s complete independance as also the liberation of 

other Islauuc countries l':hich were under foreibll domination were considered 

by them essential on religious grounds. For them, it meant the emancipation 

of their co-religionists from the domination of non-Muslims. Moreover, 

w·i tho ut tht: liberation of Muslim countries from t!':e :lombance of non-Mnslims 

there lTas no chance for the reéllization of the J.reams of Islamic resurgence, 

of Islam coming into cperaticn as a. comp1·ehensive system of life, and of 

the unity of the:· urüver:Jal brotte.rhc•od of T~;lam. ThP-refc-re, it in not 
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J, ., ,..,_~. .L , "' ~ :_,,·,.=.,~.- .·.· ,_ ; .-_·! · .. ··. ·, i . j) l J ~ s ui..~~. lcz...:.. t; _.: 0[ -- ..... - " - .~ 

, 
"'."l'• 

•..:.....:. .. ; . : 

.,·- 56 !;:;.:.ar:. 

f::1ctor U11: l ~~e fiüc1 LJ:·: t th.;; eh:::.m)ion~ of Isl&;d c orthcdoxy, 1;-hile they 

fv:lbht theoretical bl:.ttle::; 1·rit:. th:: üé.=t:i.:,:r.ali:::ts, ~:lso strug_s:::.eJ. sho-uld.er 

vict_c·ry 0f the Arctb ::au.;;e ir: P.:-:J.le:::;tint! Etl'.d elsewhere. 4 

Then, ~•ere the orthodox fifuslims opposed to rrationalism because they 

had failed to develop any particular loyalty for their Egyptian fatherland 

or Arab nationalit,y due to the overpowering grip of the Pan-Islëmic 

sentiment on their hearts? Had they faileQ :J recognize that they had 

special obligations towards Egypt and tmn>.rd:! the Arab nationali ty along wi th 

their oblisations towards the tmiversal ummah of Islam? I"! it because the 

orthodo.x. f.Tuslims were lacking in warmth for Egypt or Arabism that they 

opposed nationalism? 

55. Shabab, .Ql2.· .m., p. 14. 
56. See The Crescent in Cri3is, ..Ql!.• cit., P.P• 151ff. 
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'l'he ansv~er of the Ol"thodox Mt.~.slims is in the Llêt;a'~iv~. Th5y are 

of A:cabisw. In the ir vie\;, Egypt is tlw pr:i.mary :.:.·ec:i:pient of tltc,ü· devo ti01: 

and the ir St::l''lices. ()1.Jli;E-tiom) to~·:arè.s Egyp l prE:~ede ol:ligations ~ovrarùs 

thP. rest o~ tl~e :·:orl;l, even the Isl;mic ;;orlù. Thi.1s, Pt'n-Isl'illric loyalt;:i 

nnd loyal ty to the :particular Muslim cow1h·y in 1o.rhich, or to t:~e 1\fv.slin 

cor.zi1ero:::cl tc ~:zist sid.~ by sidc. 

• • • the IldP,!ë...'l :·espect the ir- pa!·J;:(;Ulê:!.!· m~ Lümali t;y vn the 
•.:OJï-:;idEcl':1Licw tL:d lt ic the îirst fc.ün::'.::.thlll uf Lheir cl :er·i::;htlà. 
rE:a:ü;.::;;:;c; • .üce. They ùo not ~cr,sider lt vil'vll:i',' t!:•,.t ev':::J.'Y ;~L'S0fl 

.Si!(:uJ .. I. ~:.:rd: f•.>r L::.2: \':C<.:.ntry illill ei".' e r::!;(!8l0!!Ce t c .a uvar 
ot::.__~!.' ::!c·l"J'ltl·it=.·~. Aflaz· ttis, -t} ·~€ TI(L.:·iC:tï: .. s~\.lJ·"-~or: ; .. ~·.<L ï.Ulit.:;· .~lèr 

t~:e _n..::x ~ stE.:p t01-:arùs :cc:1 .is88.!lCù. Tb:m, t:·1</' _ ::> t.::·.i. ve for Pail
T:JJ. .::..J.ùstr. ~.:.e a. f -?r:c€; tc· prvttct t~:(~ :tCl'i~":;rc:.l Is'! ~·.:·.tti·~ fat~ierl2.11d. 

!~~: 1:?'~ 6ij,jOi11f} ~pon ·~:.f'v'l;lr~.- _f;(:;l.\3 · .. /;l !:\..: 3t_~j_\;'\·~ ;,,,.. ~~j(.; güc..r~~ ùf }Ji:; 

~ L-·::..tlt.l.~~:" [-ülè. lose ~.·.irL:;E;·lf li'! .i. tz:; scl'"Ji..:: ·:- :~ù' ·t\1 re~1de1 .. llti!l<.i~t 

57. Mu'tar2ar, lU!.• dt., pp. 49f. 
58. TI.·iù., p. 4G. 
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service to the nation (ummah) aJaone v1hom he lives, and to give 
precedence to kinship and neighbourliness (in doing gooù). D-J.e 
to preference to near one:è ••• !slam does not allow the 
tra.nsference of the zak;L beyond the limits of gasr, except 
when ~ecessary. Hence a Muslim is the most deeply patriotic 
person and is benevolent towards his compa.triots. This is 
so bec.s.use i t has been so orà.ained by God. • • The Th:hwan are, 
for this reason, the keenest of all people in their desire 
for the good of their fatherland; they are completely self
denying in the service of the ir people; B!ld they ivish for this 
great and glorious country all power and glory and all progress 
and advancement. 

Hasan al-Banna' is kE>en to emphasize the extent of his agreement with . 
the natlonalists. He coins a number of terms to indicate these elements c 

of nationalism to which he is not opposed. !!e does not disagree, for 

instance, ~rlth wa~aniyat §.1-~anin (the D.8.tionalism of affectüm) by vrh:ich 

he means the love fer one's country. FBr from being against Islam, 

al-B~Jna 1 regards it as ino-rained in human nature. Even Bilël and the 

Prophet used to fee 1 restless ~ .. -henever they uzed to re:nembe:c M.akkah. He 

also does not nbagree ;·.:i th tr.e wataniyat A!:,-hurrir@ .!:!!.!. al cizzah (the . . 
11ation.alism of freedom nnd o'e&tuess). :RJr -'chi!J al-:Rar.r..a' :nenns tl:e d.esi:ce 

-to see the., '!Ountry f:L~ee and desire t;:; inc<..llc:J.te the lov"" of f:c~eè0m !:'.nd 

r.ono!.l.r in the sc;uls of 

~ar.Iyat al-r::ï1.4jtama'"J (thE· natic,r..alism of aocia::!. ·i~elfc.l·e). TLi..:.:, L . . 

0f glur>J), 
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3E::e htter. Tlds atti t:.1de i:: shareè.by c. Lher orthodux M:.:.slüts <:ts ~;ell. 

l;hl! l,:;,7e of t:·.e ;.;;::~an is w.~t• •ral in ;-,~~, 1-~u-.u· èven. ir1 aniJals. 
In L~10 atiih2 ~'t'tJ:,., ~.::.· ~;·c;1~h. for tl1~ \ ... e 1.ll~ei1iJ of tt,: ~t.:ill. 1)vt; . 
fu1' h: ud~lï b~i11g::1 a.nJ f -::r 9.TI.:..mals is :::; l s:J üul.:-...u·E,l. '11\\e 1)ird 
lJr -Jtee;ts :i f.s 11:3t; tlle llun, i ts dezt.j tl:9 ~)eÙOïlir. l:3.~~s dv-;:l:t 
L:::; ::.i:O•: fvl' L~v~ 8d~c of Itis ·::r-..;.'i:·r~ . • ·.:at2alÏYfÙ• lt.s . .::; C:e8ply 
i.n.lJiLl1Ct:J. .:.nd.:_ 'tid;_;.~ 1:: ;_,_n] ~ t" 3 ~1-~;~ .:::-:.O:•lea iÎ~ r.:xtr:iC tinL ùil t 
c.r~ L!~&;ù .~ .. ~~ --: l4~:~n~~.:=;L of irLL t:.:l-::ct:L3l r-:l:ll a1·t.i.::.- ti~ tî~o1·!;. 

T'i~ -~ r; 1;-;a~. "LlOt possible if tl~·?)" li.\1~~ 1:ee~·! ::.,..e r.~irell l.c; ~,;(..,.L'~ fu1· 
~J-12: ~·:--l!Ole • .... f llUï.û.lÛ t~r, ir~stead uf tl1t~.ir · . .rw·.Ti !l~ ~.!.~~11. A &.s.~~k 
vf s:<c:.:c c.Jr: ::·wt:.ete:·-L ~~ -t~mk •.xf -..ate1·, l~u~ not L rlh...Jlo; 1·iv-er! 
Al: &ltO:ctri·~ l a1up ca.n i:luwine a roœ~; i t ca.l:.:t'lüt illtü.tine J,;l-:.~ 

vTlw::..8 s'k-.f! Then, i t .is cooi t!1at we shoul<.! p1·ofit f1•vra tl1e 
GU6~-u· ll'l acco:d&nce .-:i th i ts capaci ty G~ ::-:~:eeteni1:~ .": .. tJJ ù·ox. 
the la::;p, accordi.n.g to i t s ct.lf.S.c.l ty •.)Î il:umi:ntivu. 

-· f' 59. SE:IG .E.~- ::. :..:., Z.• _~it_., Pl1 • 16-21. 
.Q.Q•_cit., p. 111. 6L" "C1.,.. ,. _ _, . , , Kl1-8.J. ~ l' .• ~~- ... ..L' . . 

hu"!; •. . . J.. 
~:.· .... ·v tc 
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•r:a·!;'hy. 
._.,_ 
_\;.::: 

., • +-. C1 

.1.~ -'. C• 

~·le are :Egyptü.ns, born anJ. grmm Ul' in this w ble part of the 
1:orld, Eg,rpt - an Islamic cou;.1try. It ~'l'elo:::umed. IslÏun lu a 
!!oble :na.>mer; i t has protect :::d Islam and repulsed aggression 
against Jsl;un at various stages of history. It has sincerely 
and unreservedly embraced Islam and has showered upon it its 
intense emotions (of love) and its noblest feelings ••• 
Because of various reasons it has come to be the nursery of the 
Isl~nic ideology • 

• • • So, how can we (afford) not to work for Egypt and for the 
the good of Egypt? And how can i t be said that Egyptianism is 
inconsistent with the obligations of a person who upholds the 
cause of Islam? We are proud that we are sincere and fai th:ful 
to our dear fatherland; that we are working for its sake; that 
we are struggling in the path of its well-being and we shall 
remain s o, all our life, believing firmly that Egypt is the 
first :~i:~1·:::· in the chain of our cherished awakening ••• 

In the same pamphlet, the Ikhw8n even express the ir indulgence wi th 

regard tv takine; interest in the ancient (non-Islamic) past of Egypt. 

They even express thei.r adr!-dration for certain aspects of Egyptian life 

during this _period of Egypti.?.n history. This aJ.:mi:ration, ho~·rever, is 

61. See Ghazzali_, .Ql2.• cit., p. 80. Tarig, ~· cit., p. 74.; 
- c - - • Ta.j, Abel al-Rahi-na .. "l, "al-Din ·~ra al-Dmdah", l'K.;,;,jallat al-Azhar·, 

vol. XX, ~o. G, "p. 525. 
G2. ~ .Ta<lÏù, ·.:.>p. ci t., p. î 2. 

\. 
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immediately followed by the clarification that they are opposed to the 

idea of Egypt's return to the Pharaonic times. To quote their own 

63 words: 

We also do not consider it harmful to take interest in 
the history of ancient of Egypt and the cultural and 
civilizational legacy of the ancient Egyptians, which 
show that the ancient Egyptians were ahead of the rest 
of mankind in knowledge and in arts and sciences. 1-!e, 
therefore, welcome ancient Egypt as a record of glory, 
of greatness, and of science and knowledge. 

For Arabism, their warmth is not less conspicuous, In the words 

-64 
of al-Banna~ 

Islam bas arisen among Arabs and bas reached other 
nations through Arabs. Its noble book is in Arabie ••• 
It .5:ccurs in the traditions that "when Arabs are abased, 
Islam is abased." This view was vindicated when the 
fortunes of Arab political power changed and the reins 
of authority were transferred to non-Arabs. Arabs are 
theManstay of Islam; they are its sentinels .. 

Al-Banna' even believes that Arab unity is essential for the restoration 

of the glory of Islam, for the establishment of the Islamic State and 

for the consolidation of the dominance of Islam. For these reasons, he 

'~considers it incumbent upon every Muslim to strive for the revival 

. 65 of Arab un1. ty. 

All these are,undoubtedly, vigorous expressions of the attachment 

to Egypt and to Arabism. This should, however, not blur the realization 

that notwithstanding these, the attitude of orthodox Muslims towards 

Egypt is different from that of Egyptian nationalists; and towards 

63. Loc. cit •. Italics our own. 
64. r~u'tamar, S?.ll· cit., p.47. 
65. Loc. cit. 
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Arabism, it is different from the attitude of Arab nationalists. This 

difference of attitudes stems from the fact that the nationalists' 

loyalty to their fatherland (or their nationality) is based on the simple 

fact that they are the children of their fatherland. Their loyalty exists 

in its own right, and is independent of religious considerations. On the 

contrary, orthodox r.Tuslims have thus far not suffered the idea that any 

loyalty. ~·:hi ch does not êmanate from the Islamic loyal ty and which is 

not subordinate to it, could be a legitimate one. In their view, a 

I.Juslim owes his primary and supreme loyal ty to Islam and the f-luslim 

66 
ummah. All other loyalties either emanate from this loyalty or exist 

by the sufference of Islam,and on the stipulation that the Islamic 

loyal ty would remain the supreme one. A :r;Jeruse.l of the Islamic wri tings 

expressing love and enthusiasm for Egypt and Arabism makes this point 

sufficiently clear. 

The leaders of contemporary Islamic thought make no secret of 

their view that they love Egypt and Arabism because Egypt is an Islamic 

country, and because Arabs are the mainstay and the sentinels of Islam. 

In other words, their love for Egypt ano Arabism are not independent 

from their loyalty to Islam. Al-Banna's writings are permeated with 

67 
this spirit. He spells out this opinion '1-Tith great frankness as follows: 

66. Vide. von Grunebaum, G.E., "Problems of Nuslim Nationalism", 
Islam and the West, .2E· cit., p.14. 

67. Shabab , ..QJ2.• cit., p.14. This view is evidenced from Islamic 
writings on Er.ypt and Arabism. 
Vide. suora., pn. 142f. 



The Ikhwan are struggling for the sake of Egypt and 
are making great sacrifices in·this struggle bec~use 
Egypt is a part of the land of Islam (ard al-Islam) 
and is the leader of Islarnic nations. • 
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Thus loyalty to Islam remains supreme. All other obligations may be 

set aside, but not the obligation towards Islam. Of course, orthodox 

r.Tuslims '.-:ould not be prepared to concede that there could occur any 

clash of loyalties if the right concept of obligations towards the 

nation is kept in viei-l. But in case such a clash of loyal ties does 

take place, there could be no doubt that the choice of orthodox Huslims 

would be in favour of the Islarnic loyal ty. In the words of I-Iui:ammad 

--68 
al-Ghazzali: 

~:e love our fatherland, but we do not take pride in 
this fact alone, for love of one's home is more than 
a duty --- it is an instinct with which even animals 
have been endowed. Yet we will not sell our religion 
for the ivhole Orient and Occident. 

It is due to this fact that nationalism is forced by the orthodox 

Muslims to bow down before the requirements of Islam e.~., the ideals of 

Islamic state and Pan-Islamism and no nationalis t considerations are 

permitted to stand in the way of these ideals. Again, to cite r-rw;amrnad 

--69 
al-Ghazzali: 

This religion of ours, for vrhich we are prepared to 
sacrifice everything vm love, has a theology, an 
economie doctrine and a worldly policy, all its own. 
It is a sinister thing to exhort us to discard all 
these for nationalism ••• or ony other ' ism ' for it 
is nothing less than asking us to become heathen. 

68. Ghazzali , .9.l2.· cit., p .80. 

69. Loc. cit. 
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In addition to this, the orthodox Muslims have not yet fully 

conciliated themselves to the idea of developing a common nationality 

~ü th non-Huslims. This is inspi te of the ir professions that non-l'IIuslims 

share equal rights and rësponsibilities with Muslims. There could be 

little doubt that the orthodox Muslims are disposed to grant their non-

Muslim compatriots more or less equal statutory rights. Yet the idea 

that tho se non-r·.:uslims 1-;rho share :·ri th them the ir fatherland are also 

a part of their ummah, that they are an integral part of their society, 

has not yet become a part of the Islamic at ti tude. The orthodox Tl1uslims 

seem yet to have no sense of belonging to any other ummah except the 

Muslim ummah. And if they do have any sense of belonging to the Egyptian 

nation and the Arab nationalit~ it is mainly because these are parts of 

the Huslirn ummnh itself. True, the non-Nuslims of Egypt are assured of 

being treated justly and generously in the Islamic state. This is, how

ever, a different matter. One could treat also those whom one does not 

consider one 1 s 1 mm 1 >-ri th justice and generosi ty. As for considering 

t hem an integral part of the comm~ity, regarding them as part of 

~hemselves 1 as the elite of nationalis t intellectuals claims to do , 

these are altogether different matters and are still foreign to the 

way of thinking and emotional predilections of orthodox Mus lims . That 

the non-Huslims are not genuinely consider ed a part of the ununah is 

clear from the tones in >'lhich the noted Islamic thinkers 1-rri te about 

their non-f·ius lim compatriots . Even the word ahl al-dhimmah for 



70 
non-rtuslims has not fsllen out of use. 
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71 
This attitude i s illustrated by the follo~,~ng statement of al-Banna': 

The Ikhwan classify people into t~-:o hm catee;ories. One 
of them consists of those vrho believe in the religion of 
Allah, in the Book of Allah, in the Prophet and ~·rhat the 
Prophet has preached. With these people we are attached 
by means of the most sacred tie. The tie of belief, which 
is much more sacred for us than the geographical tie or 
the tie of blood. These people (i.e. ~1uslims) are our kith 
and kin and .... re are their ki th and kin. ~"le shall defend them, 
we shall sacrifice our lives émd our properties for them, 
to H'hichsoever cmmtry or race they might belon? . As for 
those with whom we are not attached by this tie (of belief), 
we shall remain in peace witb them as long as they are 
peaceful tO\'lards us; we shall remain their well-wishers 
as long as they desist from committing any aggression 
against us. vie believe that the tie between us and them 
is that of dacwah (call towards Islam). It i s our duty 
to invite them towards "\'That vle be lieve in, as i t is a 
blessing for all mankind. 

The line of demarcation drawn by Islam, therefore, is still there 

and consequently the development of a homogeneous nationality, which is 

the aim of the nationalists , does not fit into the frame':rork of the 

contemporary Islamic socio-political thought. 

( 3 ) 

It is clear from the exposition of the contemporary Islamic socio-

poli tical ideas in Egypt that there are numerous points on vrhich orthodox 

Huslims agree •'Ti th the nationa.lis t s . 1ie have already mentioned that the 

orthodox Muslims are not opposed to the political objectives for which 

70. See , for inst ance, 1'ar'Ig , ..2.Jl• ill·, p . 69 . 

71. Rasa'il, ~· cit ., p . 25 . Italics our own. Simil2r attitudes are 
evidenced from the writings of other Islamic "\'œiters. See also 
Ufag, .QP.• cit., pp.24-26 ; Ghazzaii, .212.· cit., p.OO, etc . 
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the movements of Egyptian and Arab nationalism have been striving. The 

love of one's fatherl<md,the desire to see that one's nation is liberated, 

the desire to see one's peo~le progress and prosper, the desire to see 

Egypt attain strength and greatness, the desire to see Arab glory 

restored - all these are approved of by orthodox Nuslims as desirable 

objectives. Even the claims of loyalty to Egypt and to Arabism are 

recognized and duties to them are considered to precede the duties 

towards the rest of the Islamic fatherland. Ins~ite of all this, however, 

the orthodox r~uslims are unanimous that nationalism is a ocourge as vie 

have already mentioned. 

Nm., we shall proceed to examine the reasons "Thich, in the ir view, 

impel this opposition to nationalism. 

One of the most serious attacks on nationalism occurs in the 

\'iri tings of .A.rpnad Amin (d.1955). \-:e have already seen, hm·rever, that 

he had no objection against nationalism as such if nationalism meant 

only the love for fatherland or for one's pemple, and the desire to 

serve them. Ahmad Arnin, hovever, feels that nationalism goes much farther . 
than that. It tends to occupy the highest position in the hiera.rchy of 

values, and thus upsets the Hhole system of universal moral values 

propounded by Religion. Under the influence of nationalism, in Amin's 

opinion, there has developed a ne':T concept of morali ty. According to 

72 this concept: 

A conduct is deemed virtuous if a man obeys the state and 
serves his nation 'dthout any consideration for the effect 
of his conduct on ether nations. Nationalistic concept of 
morali ty goes all the way hand in hand 1·ri th the exigencies 
of nationalistic politics. Nationalistic politics, being 
exclusively oriented to serve national interests, is likely 
to conflict 1-Ti th justice and equ.i ty. , Netionalism -.:·rould 

72. Fayd al-Kha!ir, ..9.12.• cit., Vol.III, p.107. 



demand that the demands of nationalistic politics 
be fulfilled, and so v10uld nationalistic morali ty. 
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Ahmad Amin's writings (as also the vrritings of severa! other . . 

Islamic writers) evidence a persistent stress that natim~.alism and 

universalism are two conflicting and mutually opposed tendencies. The 

former is again end again virulently denounced for being chauvinistic, 

for creating antagonisms. betvreen nation and nation and thus endangering 

world peace. A good deal of this appears to be a reaction against the two 

devastating global wars r-:hich took place in this century during a period 

of no more than thirty years. It is presumed that nationalism has played 

the villain in this drama of blood and fire. Islam, on the other hand, 

is lin.ked up Hith the universalist tendency. It is hailed as a religion 

'·;hich rises above nationalistic prejudices, believes firmly in universal 

brotherhood of man, and can, therefore, ensure concord and fellm·1-feeling 

among mankind . On the contrary, the ideology of nationalism as it has 

developed in Europe negates universalism. According to Ahmad A~in :73 - - . 
\·ihen Europe got rid of the impediments (placed in the 
path ::._f progress by the Christian priestcraf t), it invented 
.!lli.tl?lliyah which turned out to be i ts biggest affliction 
and .!_ts e;reatest malady. Watanivah fanned the fires of 
qawmi~ah and made it the foundation of education and 
economy. Nations tried to outstriP each other in the 
race of nationalism and this gave birth to the r ace of 
armaments . One 1var hardly dies out >-rhen prep&r ations for 
another \·rar, a ':rar ,,rorse than t he previous one, are 
started. 

In an article entitled "Universalism in Islam", he elaborates his 

vie11s about nationalism as fo llm·rs : 7 4 

73. ~., Vol.II, pp.39f. 

74. Ibid ., Vol.VII, p. 296 . 
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One of the biggest tragedies that overtook the modern 
world is the tendency of gawmiyah or of wataniyah, in the 
sense that every nation should work for i t~ mm p,-ood 
disregarding the good of all other n2.tions, its cherished 
goal being the occupancy of the leadership of the 1>rorld. 
(Qawmiyah and wataniyah mean) that every nation should strive to 
possess the largëst territory it is possible for it to possess; 
to wrest from the weaker nations ;;hatever i t can wrest; that 
every nation should try that its commerce should be the most 
flourishing one and that its military strength should be the 
mightiest of all. The greatest desire of every nation, there
fore, is to elevate its prestige Nithout the slip,htest regard 
for any other considerations. On this basis is founded its 
politics and this is what its leaders aim at. Thus, the 
greatest statesman is the one who can obtain the utmost for 
his nation from other nations; the greatest military general 
is the one \oihO can add a colony to the colonies of his nation. 
(Under the influence of nationalism) there has spread in the 
world the idea that one's race is the best race, that one's 
blood is the best blood, that one's god is the best god ••• The 
result of nationalism, understood in this sense, has been 
(the outbreak of) a series of wa.rs in the past, and the saroe 
is again bound to happen in the near future; and is again 
bound to take place in the near future. 

Instead of nationalism, ~d Amin advocates universalism. Universalism 

to hiin means looking at the world "as one unit and as one family". 75 Uni ver-

salism makes nationalism bow dawn before a general ethical system; it 

believes in the laws of justice and righteousness and binds every 

nation to cornmon (hum<m interests, and ma.kes the strong work for the 

good of the weak and support him until he becomes sufficiently strong.76 

The remedy for the ailments produced by nationalism lies in th~ predomi-

nance of the universalist tendency, the extirpation of the nationalist 

tendency or restricting it to such an extent that it does not conflict 

"th 0 1" 77 1-a unJ. versa J.sm. 

75. Ibid.' p. 2CJ7. 
76. Loc. cit. 
77. ~· cit. 
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Ahmad Amin finds one of the greatest praise':rorthy features of Islam . 
inits call for universalism and common brotherhood of mankind. One of the 

most important teachings of Islam, in his opinion, is the unity of the 

Creator and His creatures. The unity of God's creatures has been proclaimed 

by Islam in such words as "all men are from Adam and Eve", and are, t here-

fore, equal; and in such sayings of the Prophet as "God has removed from 

you the arrogance of Jahiliyah and its pride of ancestry. Human beings are 

from Adam, and Adam 1vas from clay". Apnad Amin ~~ays glmüng tributes to 

Islam in this respect. For, in his opinion, Islam obliterated racial and 

colour prejudices, it destroyed nationalism and linguistic and blood 

prejudices. It refused to make any distinctions between the black and the 

brolim, the yellO>f and the white. Its motta 1-ras: "There is no preference 

for an Arab over a non-Arab except by virtue of piety." It effaced geog-

raphical barriers and set up the unity of creed as the foundation of socio-

poli tical life. Thus a f·luslim counts the \·rhole of dar al-Islam as his 

fatherland, and there is no distinction betNeen IJi.iazi, Khurasani and 

I ndian I1iuslims, as all Nuslims are brethren. 
78 

All this nohri thstanding , Amin also has sorne moderate remarks about 

na tionalism. He acknmrledges that i t is nei ther useful nor possible to 

extirpate this feeling altogether. He , therefore, poses the question:79 

Then, ':Thy should the relati on of nationalism \d th 
universalism not be the same as the relation of the 
individual ~,rith the family, or the relation of the 
fa.mily 1vi th the nation? 

78. See i bid., Vol. VII , p·o. 2CJ7f and ibid., Vol. III , p .109. 

79. Ibid., Vol.III, p .111. 



152 

This does not appear to Amin ta be impossible of achievement. For, 

he see a constant broadening of man's horizons ~dth the march of human 

history. There has been in constant operation throughout history a process 

of harmonization bet•·reen 1-rider and narrower interests as a re sul t of the 

development of human consciousness. Personal interests 1·rere harmonized 

'Ü th the interests of the family; and family interests ~- ri th the interests 

of the nation. Despite this broadening of outlook, bath the individual 

and the family remained intact. Then, says Amin, why should humanity 

not move a step faxther and harmonize national interests ..rith universal 

human interests? ifhy should people not start thinking from the broader 

human poi• t of vie1·r and refuse to see the eood of their nation in those 

measures vrhich conflict '-ri th the good of humani ty at large?
80 

Thus Affiin does not regard the love of the fatherland or one's 

nationali ty as essentially impossible of being harmonized 'di th his 

cherished ideal of universalism. This can, hm·rever, be done only by the 

subordination of national interests to moral principles. His main indice-

ment of nationalism, the refore, is that it has so far refused to modify 

its attitude and to subordinate itself to higher considerations. 

Another leader of contemporary Islamic thour-,ht whose vie'\'lS on 

nationalism deserve due consideration is IJasan al-Banna' • ~Je have noted 

earlier the points on ':rhich he agrees vTi th the nationalists. To repeat, 

he considers nothi ng objectionable ink r.ruslim loving his particular nation

ali ty, in ;;tru.c::,gling for the freedom6f one' à people, in re garding one' s 

country and one's people as the most deserving of one's services, etc.
81 

80. Ibi~., pp111f. 

81. Vide. supra. pp. 139-41 
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But such remarks of al-Bann'B:"1 a r e frequently follm·red by an enunteration of 

those f eatures of na tionalism 1-rhich he ,.TOuld disapprove of. His main cri t i-

ci sm agab st nationalism may be sumrnarized a s follm-rs: 

Firstly, the nationalists have a ~rrong concept of Islam and vieN i t 

unfavourably. Sorne of them keep Islam and nationality separate from one 

another f i.e., t hey do not re :•.ard I s l am as the nationality of r-Iuslims, 

a vie~r held by orthodox Huslims). 
82 

Secondly, the highly particularist a t titude of the na tionalists is 

b . t 1 B -~ . · 1 t - 83 an o Jec of a - anna s 1ntense dJ.s ike. In he -;:ords of a l-Banna 1 
: 

As for the reason of disagreement between us and the 
na tion.s.lis t s , it arises because vre regard creed to be the 
determinant of the boundarie s of 1'lataniyah. In our vie\·J, 
every piece of land 1-rhere there i s ~ r·1uslim saying : 
"There is no deity except Allah and Nuhammad is t he Apostle . 
of Allah", is our watan. All the f.fuslims li vin,g- in the se 
terri tories are our ki th and kin and our brethren. Ue 
share their f eelings and sentiments . The exnonents of 
nationa lism, ho,·rever , are different from us. Theyi a r e 
fo r nothing except t he af fair s of that limited and 
na rrow po.r t of the 1mrld ( trhich they ree:ard as t he ir 
watan). -.---

Thirdly, t he f act t hat na tionalis t s try to confine the a i ms of 

nati onalism mer e l y t o the a chi evement of obj ectives \·rhi ch are of a secular 

natur e is a l s o an abject of al-Banria'1 s disapproval. The hi ghest ."'.im of the 

na tionalis t s , a ccording t o a l-Banna', i s to achieve t he independence of 

EP:YPt and t o strengthen i t from t he ma t erial point of vi elr , f ollmdng- t he 

example of Euro:oe . The proner a im, hm·;ever, should be "t o guide rnankind 

by means of the l ight of Islam and t o raise the banne r of I slam in all 

84 parts of the '!TOrld . 

82 . Rasa 1 il, .2!2.. oit. , p . 15. 

83. Ibi d ., pp .18f . 

84 . Ibid., p .1 9 . 
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In other è·mrds, al-Banna' considers nationalism a secularist 

ideology '·;hich is opposed to state serving as the means for the propa-

gation of Islam. 

Fourthly , nationalism may ':·o to the extent of trying to resurrect 

extin: tJ~ili (pre-Islâmic) customs and to mvaken forgotten memories of 

the ancient past, and ( thus) to weaken people' s attachment <'li th Islam. 

Sorne countries have actually done so in the name of nationalism and 

racial pride. These countries , says al-Banna', tried to destroy all 

manifestations of Islam and Arabism. They even changed their script and 

t he vocabulary of their ton~e. For nationalism of this variety al-Banna' 

has nothing but contempt and disdain.85 

Fifthly, nationalism sometimes intensifies racial pr i de to the 

extent of downgrading other races. This leads to aggression as Italy 

and Germany have done, r ather as every nation vrhich claims to be above 

all other s does. Nationalism, in this connotation of the term, i s to be 

opposed, says a l-Banna', as "i t lacks humani ty and i t means t hat human 

r ace i s to be slaughtered for the sake of a myth ••• 
86 

Another religious thinker, Sa ~d Ramadan, ~vhose vie~,rs about Pan-
• 

Islamism have been already mentioned, has time and again made nationalism 

the target of trenchant criticism. Like other religious vœit ers, he agrees 

that the love of the f atherland is ingrained in human nature and i s , t here-

fore, a genuine sentiment. Renee, t he love of the fatherland may, nay it 

should occupy i ts rip,htful place in human life . Horrever, i t should not 

85 . Ibid., p . 21. 

86 . Ibid., p~21. 
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exceed its proper limits. There is no harw. if people love their fatherlands 

and sing in praise of them. Taking pride in one's fatherland or one's 

people tao is not harmful. Simil9.rly, there conld be no objection a~ainst 

87 
taking pride in the ,c;ood chor acteristics f ound mnong one' s people. l'! one 

of these is bad as long as it means "an honourablc fidelity for one's 

people and one' s fatherland". 88 Ho':·rever, nati<malism tends to exceed 

its proper limits. Th~motion of love for the fatherland is made the life-

emotion, the centre of all feelings. This leads to the subordination of all 

higher considerations to national egotism. Even religion and morality lose 

t heir sway over human bein~s . For, nationalism tends to set u~ national 

e ,,;otism as the highest ideal and anything \·rhich does not conform to i t, 

- 80 tends t o be r ejected by t he nationalists , Says Rama~an: J 

but if fatherlands, spread all over the HOrld of Allah, 
are transformed into idols around '·:hich people should 
circumœnbulate, t hen nationalism becomes a deadly 
poison. \Jha t i s most dangerous about nationalism is 
that it appeal s to t he genuine feàlings of man and then 
puts man on a path: the name of this path i s "the path 
of the f atherlc.md"; its motta is: "the love of the 
fatherland"; its task is: "the service of the fatherland"; 
its slo~ is "long live the fat herland"! This pa.th 

inevitably leads to the birth of nationalistic egotism ••• 
This national~tic egotism begins to be considered the 
highest ideal ;

2 
'be gins to be regard.ed as the standard 

for the evaluation of gain and loss, of right and wrong-
an egotism vThich turns the boundaries charted on thG 
maps of political geography into boundaries in the souls 
of people; into boundaries which undermine the universalist 
emotion of man. 

The nationalists subordinate to nationalist egotism 
the logic of life; they look at the world from its lenses; 
and spend all their efforts to glorify i t ••• As for 

fJ{. "al-Wa~ail li Allah", &-MuslimÜn, vol. II, no. 8 , pp. 758f . 
Cited hereafter as Watan. 

88. Tariq, .2I2.· cit., p.~ 
89. ~' ~· ill·' p. 759. 
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high ideals ••• as for relieïon ••• as for Islam 
(the nationalists say:) "We shall choose from them what is 
good for us i.e. what is determined by our national 
boundaries; that is, what does not turn us away from 
sanctifying our fatherland and glorifying our country, 
etc., even if the high ideals, even if Islâm, even if 
the message of AllBh on earth and even if the legacy 
of M~ammad recognise no such boundaries. 

The consciousness that nationalism constitutes a menace to the 

supermacy of religion, that it tends to compete with religion as its 

rival, that it threatens the universality of the brotherhood of Islam, 

c- -feature very prominently in Sa id Rama~an's writings. He makes a 

detailed criticism of the Arab nationalist ~deology on this score. 

He, however, makes it clear that so far as fighting against Western 

colonialism is concerned, there -are no disagreements in the Arab world 

and the Isl8roic groups completely agree vdth the Arab nationalists on 

this point.90 He even speaks of a common Arab nationality in these 

91 words: 

\oie Arabs are proud of our Arabie language, of our Ar ab 
fatherland, of our potentialities as manifested in history; 
we are proud of the treasure of alive feelings and emotions 
in our national structure; we are proud of our uni ty as a 
nation integrated by a common language, a common fatherland 
and common interests. Our nationalism in this easy sense is 
a reality about which there can be no disagreement. 

He is conscious, however, that the concept of Arab nationalism as 

understood by the Arab nationalities (of the Fertile Crescent) is not 

in accord with this •easy sense• of the term 'nationalism' in which he 

uses it. The Arab nationalists go much farther than what Ramaqan agrees 

90. "???", al-I1uslimiln, Damascus, vol. V, no. 6, pp. 521f. Cited 
hereafter as Ramadan. 

91. Ibid., p. 526. 
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with. For instance, they regard the national tie as the only tie which 

is capable of integrating the Arabs. They also express their determina-

tion to fight against religious and sectarian prejudices, and to remove 

the barriers bet1reen ~ different religious ~ and communi ties .Q! ~ 

Arab ~· They hold as their ideal the demolition of the present order 

and the building up of a nevr one vrhich conforms to the 'nature of~ 

Arabs. 'l'hey also consider Arab na tionali ty a spi ri tual-cul tural uni ty 

and regard all the existing differences among them lill. transient ~ 

artificial. They also boast that the Arab nationality is a nationality 

with an eternal message of its own which appears in ever-changing forms 

at different stages of history, leading to the renovation of human 

92 values, etc. 

Rama~an makes a lengthy criticism of these trends. To summarize 

them: he does not agree with the idea that the Arab nationality could be 

considered 'spiritual-cultural unity'. There was no such unity, says 

Rama~an, between Nul}ammad and Abu Jahl, though both were Arabs. Similarly, 

the claim that the national tie is the only legitimate tie and all other 

prejudices should be obliterated is a dangerous trend of thou~ftt. It 

means that the nationalists deny Christians ànd Muslims the right to feel 

a special attachment to their brethren-in-faith. And if either Christians 

or Muslims believe that they have any other binding tie, then these ties 

are to be regarded as transient and artificial, 8Jrl menacing for national 

. 93 - 94 um ty. Says Rama~an: 

92. Extracts from the writings of Arab nationalists. Loc. cit. 
93. See Ibid., p. 527. 
94. Ibid., pp. 527f. 
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Does this call mean that there should be no religions to 
menace the national unity? Or is this call aimed at 
creating another religion, a ne1-1 nationalistic religion. 

In the same way Rama~an criticises the idea of 'peculiar Arab 

merits' put forth by the Arab nationalists. In his view, this is also 

as elusive and as vague as the talk of 'Arab nature', to which we 

shall turn soon. For, what precisely are these 'merits'? And '1-That 

makes them 'merits'? Do the Arabs have any peculiar 'sense' which has 

not been endowed upon non-Arabs and which makes them conscious of 

these 'merits' or are there standards of ~ood and evil which determine 

the 'merits' and 'demèrits' of things? The standardsof good and evil, 

says Rama9-8.n: 95 

are common tô all mankind and no race has any monopoly 
over them. Good is good whether i t is found among Arabs 
or non-Arabs. Similarly, evil is evil whether it is found 
among Arabs or non-Arabs. 

These standards rest upon two things: firstly, upon 'true nature' 

which guides man towards good; and secondly, upon the messages of the 

messengers of Allëh. (It is these messages of AllBh alone which can be 

termed as 'eterna.l message' , says Rama9an). It is to the se messages 

of AllBh that mankind is indebted for all the virtues and moral standards 

1-1hich are found in the vmrld. The last of these messages was communicated 

through the Prophet ~ad and it had the distinction of being a 

universal message. The universalism of ~ammad's message is dependant 

on two important factors. Firstly, it depends upon the universalist spirit 

95. Ibid., p. 528. 
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(of the message; ,.rhich transcends tribal, regional, racial and religious 

prejudices and provides a co~,on neetir1~ ground for all on the basis of 

common standards of morali ty and for the sake of the ·p::ood of mankind 

at large; secondly, it depends upon the principles of the regulation and 

guidance of human life Hhich ensure the continual pror:ress of mankind, 

t . 11 11 . . t 11 96 ma er1.a y as 1•re as spl.rl. ua y. He concludes this discussion, saying 

that:g] 

The Arabs have the right to be proud that this eternal 
uni vers al message, when i t \·tas revealed for the first time, 
it was revealed amongst them; it was revealed in their 
language; it was revealed to a person who was one of them 
and the responsibili ties of this message 1'/ere undertaken by 
their ancestors 1vho set rieht the deviations from truth 
and righteousness found among the Arabs of those days, and 
then illuminated the east and the 1·:est 1ri th this message. 
The Arabs have a rif~t to pride in all these ••• but have 
no right to divest themselves of the message of the Arabie 
Qur'an which gathered them together and \vhich extended 
the extremities of their fatherland. The Arabs also have 
no right to isolate their problems from the problems of the 
millions of Muslims of the vrorld vrho are the gendarmes of 
every piece of Islamic land due to the commandment of Allàh ••• 
the problem (of Muslims) is one problem; it is indivisible. 

Again, the concept of the 'nature of the Arabs' is held objection-

able. For, the Arabs are human beings whom God has created 1'1i th the same 

nature as the rest of mankind. They have the same potentialities for 

good and evil as other human beines. As for the profusion of vitality 

among them, it does not make their nature different from that of other 

human beings. This characteristic cannot place them above other human 

96. Ibid.' pp. 529f. 
g]. Ibid., PP• 530f. 
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beings if they are under the sway of evil. The Arabie Qur'an, says 

Rama~an, mentions two groups of people. One of them responded to the 

call of goodness, end became Jl.!uslims. This group is regarded as the 

best urmnah. The other group turned down the call of Islam and Qur'an 

brands it as 'donkeys'. 'Then, in which of these two natures is the 

true Arab nature to be found?98 

The upshot of Ramadan's ideas is that there is nothing wrong with 

Arab nationalism if it merely denotes that all Arabs (Muslims as well as 

non-Muslims) are considered to belong to a common nationality and want 

to remain uni teà due to the communi ti es of language, of fatherland and 

of "trorldly interests. Hmvever, the Arab nationalists take things too 

far and tend to idolize Arabism. They place the love of Arabism above 

the love of everything else and want to subordinate everything, hovrever 

valuable othervrise, to the dicta tes of national interests. The re sul t 

is that the nationalists even begin to consider religion to be disruptive 

of nation,'? l uni ty, for the national tie begins to be regarded by them as 

the only legitimate tie. Renee they oppose the concept of universal 

Isl~c brotherhood and seek to eut off the ties whi ch bind Arabs with 

the rest of the Islrum.c >mrld. They are so rouch swept away by the 

nationalist tendency of stressing peculiar national characteristics 

that they t end to seek guidance for their national reconstruction notin 

Islam but in such elusive things as the 'nature of the Arabs'. 

( 4 ) 

To recapitulate: the orthodox Muslims of Egypt agree with the nation-

98. Ibid., p. 528. 
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alists with regard to the imnediate political objectives of nationalism. 

They recognize the need of Egypt attaining complete liberation from 

foreign control and dominance. On this point they fully agree ~ath 

the Egyptian nationalists. In the same way, they agree ~ath the Arab 

nationalists with regard to the desirability of Arab unity, the goal of 

the Arab nationalists. More: they are of the opinion that Egypt has the 

primary claims upon the devotion and services of an Egyptian Muslim, and 

then cornes the Arab world. These claims should be met along vath, and 

should even precede the claims of the Islamic fatherland. 

Despite these points of agreement, there are important points of 

disagreement which have led to an almost unanimous disapproval of 

nationalism by orthodox ~fuslims. For nationalism, in their opinion, 

does not stay at its proper limit. It begins to demand for itself a much 

higher posi tian than the one to lihich it is enti tled. It begins to claim 

that the interests of the nation should be kept above everything else and 

places even religion ~d morality in a secondary position. It begins to 

ignore Islam, fearine that it might prove harmful for national unity. Its 

exclusivism tends to ignore the de~~nds of the universal unity of Muslims 

and regard i t as dangerous. Uationalism is also seen as a force which 

leads to the division of mankind into hostile nations, ru1d thus endangers 

Horld peace, and stands in the vray of the growth of universal friendship 

and concord. The overriding· consideration for the Ul8.mic groups, however, 

is that the love of the fa.therlend should not arrogate to i tself a posi tian 

higher t_9- that of Islam. Nationalism should bow d01-m before the dictates 

of Islam. Tt should agree 1·li th the orthodox Muslim concept that Islam 

should be the basis of the body-politic, and the claims of the universal 
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brotherhood of l•luslims should not be ignored. The Isl3rnic opposi tian to 

nationalism largely re sul ts from the feeling that nationalism refuses to 

play a second fiddle to the tunes of Islam. The Islamic attitude could 

be summarised in the words of Mugammad al-Ghazzali who poses the question: 

Can Islam live and prosper under the nationalist rule? He proceeds to 

answer the question in the se 1·rords: 99 

In the economie field, for instance, Islam prohibits usury 
and monoPly; in the political,it prohibits despotism and 
tyranny; in the moral, it prohibits disbelief and corruption. 
Islam, further, demands that its men, both shepherd and flock, 
observe prayers and the other commandments of God. If the 
state carried out these teachings in its entirety, Islam will 
live securely therein, and i t Nill not matter vrhether that 
state is called nationalist or religious. The important 
matter is that Islam has ideals which must be realised, and 
upon the state falls a great portion of this obligation. 
If, on the otherhand, the desired nationalist state is not 
concerned with the political, economical, social and moral 
teachings of Islam and gives the Islarnic civil and crirninal 
law no place, then the state is utterly irreligious and it is 
impossible to expect Islam to accept it. 

However, orthodox ~fuslims are fully aware that nationalism is not 

prepared to subordinate its ideology to the dictates of Islam. Renee 

they reject nationalisrn as inconsistant with their ideology. 

99. al-GhazzalL .QI!.• cit., p. 32. 



CONCLUSION 

The nature of the inter-relationship bet'\·Ieen Islam and nationalism 

in contemporary Egypt, as the foregoing discussion evidences, has been of 

a dual nature. The repeat, the orthodox Muslims had important points of 

agreement t-.rith the nationaliste and simultaneously various points of 

serious disagreement. The main points of agreement betl'reen the b-IO were 

the i1Ilf!1ediate objectives of nationalism. The orthodox :r.mslims shared 

with the Egyptian nationaliste the goal of complete liberation of Egypt. 

With the Arab nationaliste they shared their immediate goals -- the libera

tion and unification of all the Arab countries. Rad these been the only 

objectives, there could have been no ideological conflict between Islam 

and nationalism. For, the liberation of Egypt and other Arab countries 

meant to the orthodox Muslims the emancipation of their &Q,-religionists 

from the domination of 'infidels'. The restoration of complete sovereign.ty 

to Muslim countries was essential, in the opinion of orthodox Muslims, for 

providing Isl8.m. 1-1i th the opportuni ty of full frui ti on and for being able 

to discharge the divinely-ordained duty of applying Islamic laws. It also 

meant a stride tovrards the restoration of Islam' s temporal pmver and 

prestige. Similarly, Arab unity was held desirable as a primary and necessary 

step fonTard towards the realizc.tion of their cherished dream of Pan-Islamism. 

De spi te all this the orthodox ~luslims persistently opposed nationalism. 

The main reason for this lies in the fact that nationalism in Egypt developed 

these tenets vrhich are regarded as characteristic of modern nationalisms. 1 

1 • V ide • supra, pp. 1 ff. 
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Egyptian nationalism, like other nationalisms, set up as its ideal the 

secularization of the political life. In the same way, nationalism paid 

seant respect to the Huslim belief in the rmi versali ty of the Muslim ummah 

and its concomitant political doctrine, Pan-Islamism. It develo~ed a 

particularism which tended to come out in vehement opposition to this idea. 

On the one hand we find the Egyptian nationalists elaborating a 

nationalism without much regard for the deep-rooted beliefs of the people 

of the country, and on the ether, we see leaders of conternporary Islàmic 

thought tenaciously clinging to the traditional Islamic socio-political 

concepts. ~hey have maintained that Islam should control the totality of 

man 1s life; that even political life should not be outside its jurisdiction; 

that Islam has been and should remain the frmdamental cohesive force in the 

life of Muslims. They have also maintained the attitude that all loyalties 

emanate from Islam and should remain subservient to the requirements of 

Islam. Due to these views, orthodox Islam has uncompromisingly insisted 

upon two of its socio-political ideals: Islëmic state and Islirnic unity. 

The fact of the matter is that neither Islam nor nationalism has been 

able to outli~e its past. Each is under the heavy burden of traditions. 

Hence, we find th~t the leaders of Isliimic thought have not proved their 

capaci ty to effect a break l>Ti th the tradition which 'iTaS essential for the 

assimilation of nationalism. In the same way, leaders of the nationalist 

thought have failed to develop the boldness of thought and the creative 

insight vThich were essential for a re-orientation of nationalism to fit into 

the framework of an Islàmic society. Both the groups have been too fettered 

with tradition to adapt Islam to nationalism or nationalism to Islam. 
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