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SUMMARY .

The writer is here attempting tg show that Baillie's

Christology was essentially orthodox, thai he fully understood
and accepted the Church's teachings on the complex conceptions
regarding the Person and work of Christ., It was Baillie's
intention to express these views in modern language insofar as
the Incarnation and Atornement were concerned and so make these
teuchings intelligible in the light of modern knowledge. These
aspects, first defined and then related to Scripture and
tradition, are considered in the light of paradox, to meet the
eriticism of modern man who has geherally tended to consider
the historic teachings of the Church irrelevant and meaninglsss.
Baillie has tried to express in fresh language the validity and
relevance of the Church's teachings even in this space ége.
His views have been well criticised by some competent scholars
who, whilsk finding weaknesses in his ideas, have at the same
time commended them as positive help in a most baffling field
of thought, and some of these criticiems are considered in the
final chapter, '
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PREFACE.

The following critique oﬁ the Christology of the late Rev.
Professor D.M.Baillie D,D is modestly put forth in an’ attempt )
to relate Dr. Baillie's work to the. investigations now going on;ﬂjff
in the field of Christological studies, This ‘is & lively fieldff;"’
indeed, with many keen minds grappling with the old problems inf

‘newer: ways in an’ effort to define mnore clearly*whatl”t -means: to*
;'mankind to know that God was in Christ. p;ff

Baillie s own contribution, the validity of paradox,'espec1a11y ;&t

bglﬁfllthe paradox of grace, has been hailed a8 an original contribution L
‘"3Lto Christology although, as he’ says modestly, ‘he: is merely pOintingfﬁg

- the way: along which’ newer light may. be' found, : He has; sought’ to
"”ﬁfgive new’ meaning o the dogma of: the God—Man, a. most diffiCU1t

‘;,ffsubject In the past, when scholars have tried to show how Jesus ]ffﬂz
"5fwas both divine and human, errors have arisen in which thinkers'“”'

' fhave strayed off to one side or the other, 1osing either,Hi

':”7ﬁfhumanity or His diVinity. Baillie has tried to steer'a,middle f-?f‘ﬁff

‘.,fc;gcourse between the heres1es lying on’ either side
'7*V;teachings, and if in the process he. has take'“_“}” £

”ffthefChurch s;"ﬂ»“'

7{along the: line to Which the Church has cons1stent1y;hewn,¢ 3
f:nevertheless an important step. ~.1Q,wﬂs“_t |

“The writer acknowledges with gratitude the valuable cr1ticism7f"?‘
and insight of his Faculty adviser, the Reverend Dr.-E G Jay, _ .
M.A; Ph.D. Apart from Dr.‘Jay's oversight and the work of otherlg ,i*
writers whose help has been acknowledged in footnotes, there has}h7:3
been no other help or suggestions from any other person. ;_57¢4-ﬁ7mﬁf”

Montreal, April 2nd, 1968, 'J;j;Edmiétoﬁ;p t,f{gjtfﬂ'”



coal religious piety and enriched by the evangelical fervour. of .

t_:~of His House, the solemnity of His Service and the authority Off"
_h_,ins Word.. This was the env1renment that affected the Reverend

" A BRIEF BISTORICAL SKETCH or THE LIFE AND BACKGROUND
‘OF THE REV. DR.‘D M.BAILLIE D. n (1887-1954). jﬁ*vliufwf

‘ Donald MacPherson Baillie was born 1n 1887 in Gairloch, S L
-“Lwester Ross, of crofting and fishing background. ‘He was reared'
',amid that celtic sense of mystery and tragedy characterized by

 the Free Church of Scotland that swept the Scottish Highlands;f?mvjfy
Cin 1843, a piety that stressed the- holiness of God, the sacrednessﬂ;f

'John Baillie and his w1fe Annie MacPherson, Donald's parents.

'_;After only six years of marriage the Reverend John Baillie died

v leaving three sons. John, Donald and Peter. Donald was thon three
years old. The family then moved to Inverness where despite o

v -straitened circumstances Mrs.Baillio determined that her thruh T
| sons would be reared in their father's tradition and educated for ;.;
the Ministry. . ‘Later her determination\was modified to permit

Peter *o. beeome a medical missionary, = L :

In school Donald proved to be a good student, and in 1905, when>_-
he was ready to enter New College, Edinburgh the family moved S
there. It was shortly after this that Donald began to have doubtsf“
and questionings concerning many of the things which he had been
'taught to accept w1thout question, doubts and questionings that
were to follow him all his life causing him periods of distressing -
~ 'spiritual depression (I) ' - SR

During his studios at University his doubts increased. At firstﬂ
he kept these doubts to himself but gradually he shared them with
his brother John and others, especially when he realised that they
too had their own doubts. In the many long debates which the
brothers had with other friends (many of whom later became noted
toachers and preachers) tramping the hills around Edinburgh tho

I.John Dow, Biogrephigal sketch in T® To Whom Shalll W¢ Go? by D.M,
Baillie, published posthumously 1955 by St. Andrew's
Press, Edinburgh Pp. 1-5.




woeds most often on Ianald's lips were, "Yes, but what does it
mean?", a burning question which echoes and re-echoes by implication
throughout his writings,

_ He seems always to have been looking for light upon the meaning
of life, and for solutions to the perennial intellectual and
‘theological problems, In thus passing through the deep waters,
-~ even to the extent of doubting God's existence, he was able, later
'fon, to help others similarly beset once his faith had become ’
: h_firmly based.fg

In University Donald dlstlnguished himself, especially in his

"'_dsecond year when he won First place, a medal in Moral Philosophy,

prize for verse, a Scholarship and an a831stantsh1p to Professor

~’“13James Seth’ who, with the brothers Pringle-pattison, Alexander

" Martinm, H,R. Macklntosh, H.A.A.Kennedy and A.R.MacEwan, had laid a
"'ffoundation on Which New College Professors contlnued to build,

At thls time . the Jesus of history‘movement was very much to

"”filthe fore, and while Donald was at first quite enthusiastic about
oo i, later he became somewhat critical of its basic presuppositiong,

'He never. quite 1ost his faith in it as a method, however, and -
'f.deplored much of the’ reaction against the movement .,

To broaden himself 1nte11ectua11y Donald sPent two summers in
Germany, one in Marburg, under Hernmann the other in Heidelberg,
under Troeltsch, both of whom made a profound 1mpr3381on on him,

Graduatlng in 1913 Donald was sent as assistant to Dr. D.W.
Forrest at North Morning81de, Edinburgh where he stayed until the
-.outbreak of the: flrst World War when he was sent as locum tenens
to St. Boswell‘s Church, also in Edinburgh, Though only Licensed
and not yet ordained he served there most acceptably. A life-long
sufferer from asthma he sought to join the Armed Forces as many
of his friends were doing, but belng rejected he served in an
auxillary capacity with the Young Mens' Christian Association
until demobilised in I9I8 when he received a Call to Inverbervie,
Kincardineshire. Five years later he was Called to Cupar, in
Fifeshire, then to Kilmacolm in Renfrewshire, and finally back
again to Fifeshire and St. John's Church, Kirkcaldy. It is
recalled of him that he was a keen student of nature, a good
pastor and warmly evangelical. For him Christ alone was the way,




the truth and the life, For him there was nothing else to which
one could turn apart from the Gospel of Christ, He constantly
stressed the need for a high purpose in life, the need for God in
one's life and the need for a daily application of Christian
, principles., He was anxious that his people should have a first-
-.‘hand experience of God and was forever urging them to possess an
'}intelligent Christianity, to avoid the off-boat religious movements
‘:fand to. disdain 811 queer winds of doctrino._‘

During his pastorate his mind continued to grapple with the

“TEtfaeep questions of theology and he contributed occasional articles

| 'Tffg .the. Bxpositor and other. Journals. In reading widely amd in
“wres ling with: these profound problems he worked . everything out

'"’independontly, seeking to ‘reduce thenm to terms which the minds of

_edffﬁlaymen could grasp; "Yes, but what ‘does it mean?", seems to- echo
”:_fthrough his work of’ making the old truths intelligible without

'ideparting from their orthodoxy.; This respect for_and adherence

gto these truths as’ formulated by the Church is reflocted in all "J,
is_writings" in'seeking to express tho old truths in new ways~l°i'
,Other thanQ'he traditional he was attacking, not the basic truth
iunder consideration, but snme cherished phrase once enlightening .“‘
.which had nowgbecome a barrier to a propor understanding of that
ruth;fiﬁe ‘came to believe more. and more that much of the discord
;d,separation between histcric denominations was based on a.
mistaken loyalty to seme particular expression of ‘the truth ‘
““rather than to that particular truthsitsnlf. ‘He' was continually

_;hfhworking and hoping for felicitous changes in wording that might
’ " helpt the historic denominations to see. that they were. much nearer

fundamental egnnembst thanghhey thought,n1mneh1dﬂﬂnisisrtt@n@;uase

~.;irenic An: this sense. (2)

e In 1926 he was invited to deliver the Kerr Loctures in Glasgou
}University. In 1927 these lectures were published in. Edinburgh
: under the title "Faith in God and its Christian COnsummation"

In 1934 he Was appointed to the Chair of Systematic Theology
of St. Andrew's where he remained for twenty years until his death.
It was a happy choice for he was a past-master in Philosophy, a

2. John Baillie, Bilographical introduction to Theolo 5of the
Sacraments, published posthumously I% T by
Faber and-faber, London,




well-seasoned theologian, a keen student of contemporary thought
yet withal a real human being who knew well the trends which his
students would have to face. Knowing his meterial thoroughly he
delivered it with simplicity and power. (3)

He was respected and beloved by all who knew him, whether
Professors, students, visitors or townspeople and could be full
of fun, especially with children, despite the bouts of depression
for which his asthma may well have been to blame,

‘ In 1948 he published his best-known book God was_in Christ (4)
,fwhieh received immediate aoclaim. This book shows his charaeter-

ef“istio charity and simplicity distilled frem a. profound end

_fexhaustive 1abeur of thought extending over many years. The book :
‘.reveals him a8, a combination ef mystie and logioian reasoning
”'elosely yet never ceasing to be sensitive and deeply religious in f‘
lfﬁhis treatment of his great themes. ‘It was a beok which influenced ~
E }many later writers, a number of whem quote it freely. Publicationf*

'9ffof this book set him in' the' front rank of werld theologians and o

3*?r;made him widely sought as a lecturer._gg

During the last fifteen years of his life he was active 1&

'7:fbeth the. ecumenical movement ‘and the Student Christian Movement

_work, ‘I addition he interested himsslf in the: personal and

T‘During the second Werld War he worked hard, especially in refugee,'ﬁ

‘fspiritual preblems of many students,t ounselling in person where
“Khe could and by correSpondance when necessary, especially w1th ,
~those . whom he hoped might enter ‘the Ministry when' ‘the war ended.,'
He was also active in securlng and providing eomferts for the
troops. : T

 Even before the second World War he had devoted hie attention
to the reunion of Christendom across the world. In 1937 he had
taken & prominent part in the Edinburgh conferenee- in 1952 he
was a delegate to the Lund Conference in Sweden° in Scotland he
was named joint-chairman of.the Faith and Order Commission of
the Church of Scotland; he was named convener of his Church's
committee on inter-Faith Relations and was one of those appointed

30 JOhn DOW, 22. Cit., Pp.II-IZ.
4. D.M,Baillie, God was in Christ. London. Faber and Faber.I948.
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to hold conversations with the ChurchJOf Esgland regarding closer
relations leading to possible union. He had many friends among
the Anglicans and leaned to the liturgieal, especially in his
public prayers.,

By 1954 his heelth, never too rugged, began to fail; his
- asthma developed into emphysema., His mind, however, was clear to

E -tﬁfthe last and ‘he only suspected the day befere he -died that the end
L Was nesr, whereupon he asked his brother John to.read te him Psalm

hI45.; Shertly thereafter he lapsed 1nto a: eoma and next. day,_."

‘_fﬂyf_Oetober 3Ist 1954, he passed away., After his burial in. his beloved
fgfﬁfst. Andrew's, his personal papers were colleeted and published
'»aposthumeusly as'Te Whem Shall. We‘Go?, ‘a boek ef seleeted sermons,_

z”:fﬁThe Théolog:

of the Saeraments’ ‘a group of essays, and Out ef

"xhgmazareth, some essays and sermonse

. This’ then is the eackgreund and environment from whieh Dr.

«_fff;fnonald Baillie taught and wrote.. As 1 have read his Writings ahd
“““Pthought his theughts after him, there has stolen ever me a %‘“-'

5ﬂdeepening sense of respect and admiration for this warm-hearted

‘”‘&rﬁheervant of- God who Spent himself ‘50" freely and. unreservedly in th@
1h?j;f;:serv1ce of his Master Who beeame his resarder. ‘His books Still
'”&ﬁﬁcontinue to be. read and quoted, and may yet?be his best and most

e &Eﬁenduring memori&l. 4




CHAPTER ONE.
THE CHRISTOLOGY OF D.M,BAILLIE IN BRIEF.

For Baillie's views on Christology we turn naturally to the
five books which bear his name, especially to his second book
which established his léterary fame, God was_in christ, because
his Christological opinions are naturally set forth there in
greater detail than one would expect to find in his sermons or
in'essays.

A study of the book mentioned leaves one with the 1mpressian
that here we have a collection of essays and lecture notes. There
is a sense of disjunction. between its several parts which does not,
however, affec+ the clarity of his thonght, the shrewdness of his
observations and in particular his. superh handling of the
historic heresies. It is not dust a collection of old lecture
notes but a serious attempt to push beyond the frontiers of
present knowledge into the regions beyond, 1In defence of himself
Baillie would probably have said that he had received a glimmer
of light regarding the place and validity of paradox, especially
 where christ's Incarnation and Atonement were concerned, In
setting forth his views he expressed the hope to make of them a
sword with which he or someone else would cut the Gordian knot of
theology and perhaps unravel some of its perennial mysteries,

It is obvious that such views as can be discerned in his
writings are entirely in keeping with the calv1nlstic doctrines
of the Church of Scotland., Nowhere in any of his writings is
there the slightest trace of heresy or deviation. We can see
that in general his views thus set forth reflect the main streanm
of Christian thought held and expressed by the Christian Church
both across the world and across the centuries, This body of
Christian thought naturally varies from place to place, from one
age to another and from one denomination to another but when the
individual differences are set apart there remains a broad area
of general agreement mutually recognised and accepted by the
various major units of the Christiam Church. It is to this




broad spectrum of religious thought that Baillie is loyal plus
those specific points of view held by the Church of Scotland, His
views are supported by many outside sources so that Baillie can
often cite in support of his views the opinions of other writers
and theologians who do not necessarily share all his views entirely.

Included with his reflections on this main stream of Christology
there are elements of his own thinking, especially that for which
he is best remembered, his emphasis on the element of paradex
within the method and self-revelation of God. In particular he
stresses the paradex of grace which became for Baillie the
guiding thread through the labyrinth of his theological reflectiens
(5). This aspect of paradox as valid in God's self-revelation
‘seems to have gripped his imagination so that much of his thinking
hinges upon it. Every problem'is considered in the light of this
explanation. This is something that will be taken up again in
detail but it must be kept continually in the forefront of our
mind if we would understand Baillie's views on Christology.

It should be noted that for Baillie Christology was only a
means to an end. What he was really seeking was light on the
nature of God as revealed through the Person and work of Jesus
Christ. Baillie says in this connection,
"But if'He‘(Jesus% was right, then there is something more
to be said, something Christiological; and if we leave it
out, we are leaving out not only something wttal gbeut;,Jesus,
but something vital about God. That is to say, if we

have not a sound Christology, we cannot have a sound
theology either.w (6)

and again,

"The whole Christological question is a question about

Ged." (7) ‘ .

It seems to me that here we see the motive which impelled
Baillie to write God was in Christ. He was concerned with what
Christology could de towards providing a key to the riddle of
God's nature, 1In one of his published sermons he said,

“"The woré 'God*' is the most profound and mysterious word
in all human speech. It stands for a great mystery.

5e D&MlBé@llie od was_in Christ. Pp.I54-5.
g-. Tbid.,, y.gé, & ko 5
) Po

.y
em———————




Anybody who has ever really tried to.pray must have felt
it.... Our minds sometimes flounder helplessly, in thought
and prayer...¢ But then,... We remember God's great gifte

We come back to the gospel story, back to Jesus Christ,...
Seeing Jesus we see the Father, and we know what God is like
~- the God and Father of our Lord Jesus Christescso He has
given us an image of Himself to help our worship: Jesus
Christ 'the image of the Invisible God'," (8) = -

In addition to his prima;y!search for furthef»iight on the
nature of God it would seem that Bafllie also hoped‘to shed 1ight
on the riddles ¢f the Incapnation and meaningful authentic
existence by means of a better understanding of God's nature. At
~one point of his book God was in Christ he noted that we all

think we know what we mean by the term 'God! yet by comparison
and examination we discover that there are about as many ideas
about God and His nature as there are people., We have all picked
up our ideas about God from faulty soufces.Thus we are in no
position to assess coreectly God's nature or activity because our
basic definition isg faulty., we must therefore clear our minds of
all false conceptions of God if we would hope to understand the
riddle of the Incarnation. It seems to have been Baillie's hope
that Christology in general and a better understanding of the
Incarnation in particular would reveal more clearly the nature of
God which would in turn give us a better understanding of how God
could be in Christ and what He was seeking to accomplishk, In this

connection Baillie says, '

"If fhe Incarnation has supremely revealed God, shown Him
to us in a new and illuminating light, put a fresh meaning
into the very word that is His name, that is the meaning that
we must use in facing the problem of The Incarnation, because
that is what God really is, It is only as Christians that we.
can hope to understand the Incarnation." (9) '
In his sermons Baillie made it abundantly clear that it was

only as we understand more clearly the nature of God and the -

purposes of God in the Incarnation that we will understand more

clearly that which makes existence authentic and more meaningful

for man,

THE NATURE OF GOD.
Baillie's views on the nature of God, being basic to all his

8. D.M.Baillie, To Whom shall we go Pp.188-9,
9. D.M.Baillie, God was in Christ. P.I19,




thinking, must be comsidered briefly at this point, We might
consider them under such headings as redeeming grace, suffering
love and the Tri-une God,

Baillie begins section three of chapter five by stating that
we will never truly understand either God's nature of His activity
and purposes until we take into account %he factor of paradox.(I0)

God has revealed Himself in hany ways, Baillie points out, but
in Jesus Christ He has revealed Himself supremely. Christ came to
‘show us the Father'(John I4.9-II) and showed the Father as some-
thing mere than just the Creator of the universe, the Source and
Guardian of the moral law, 1In Christ Ged expressed Himself in a
truly human life to which men could point and say,*God is 1like
that; there is God incarnate!... "Fhat", says Baillie,"is what we
Christians keep éoming back to ..;»the great gift of the Gospel;
that God has revealed Himself to us in Jesus Christ.w(11)

For Baillie Christiamity is thus a revelation of God's nature
far superior to all others, Christianity was férwhim more than
& system of ‘moral truths (I2); it is the unveiling of:God. ‘Hére
he finds support in both Barth and Brunner both of whom agree
with his views regarding God and that Christology 'is all about
édd'.(IE) His point of departure from other theologians is, as
we noted above, the large place he gave to paradox as being the
key to a better understanding of God's nature and the meamning of
His activity in the Incarnation. In this he ran counter to most
theologians in that while they sought to eliminate all paradex
he deliberately gave it a large place in his system of thought,
Baillie, in fact, makes it pPlain that it was this very attempt
to remove all complexities and simplify theology which has, in
the past, given rise to so many heresies., He says for example,

"It is a commonplace to say that most of the great
heresies arose from an undue desire for simplification,
an undue impatience with mystery and paradox, and an
endeavour after a common-sense theology. 4and it is plain
that the theology which repudiates all high Christology
suffers from precisely these weaknesses,"(14)

IOo Ibid.' PP-IIg"'ZOe

I1. D.M.Baillie, To Whom shall we go?. Pp 187-8,
I2. DéM.Baillieé Qoa was_in Christ., Pp, 120-21,
13. I id. P. 7.

14. 1bid., p. 65.
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He then suggests that any attempt te ‘explain' God ends by
‘explaining Him away'., The Incarnation, though a very deep paradoex
itself, is possibly the one event by which we can ever hope to
understand every other paradox. He also suggests that he who
thinks he can achieve simplicity by ignoring paradox is omn a
false and hopeless trail. -

ydvu4aING c::c:. thh.neference ta the grace of God Baillie had
defifed grace in terms of pereonal relatlonship in- oppositien te
the medieval view. which defined grace. in terms of some sort of ,
substance which ceuld be conveyed from one party to another.;-In ,
this he was supported by Professors Williams, Omen, Hodgson and
Hardman. In his view 1t 18 this gracious relationship which givee
to the Sacraments their efficacy and supremo value.(IS)(I6)
:We find h1m saying, for oxample, ’,, . TN ~~',_~
. "In the theology of the twentieth century thnmaohasbut.g"
been an emphasis on the- discovery that the grace of God
is simply His personal infiuence. upon us, Doubtless that
is fundamentally a return to the New Testament conception,
~or perhaps an extension and deVelopment of it, To the New

‘Testament witness, and above all to St. Paul, grace was
'simply the free forgiving love and. mercy ‘of God."(I?)

The rule of divine law which sternly proclaim-,"The soul that .
sinneth it shall dio" (Ezekiel 18.4) collides. in our minds with
that divine . grace and saving relatienship which seeks to save the-
‘sinner by supplying, if ‘need be, at. great cost to Himself that -
which God Himself demands. Here we meet the element of paradox.
For us law and grace are so- antlthetical as to be mutually
exclusive ‘and because the. reconciling of such opposites is beyond
us we tend to think that it simply cannot be done. This idea
Baillie firmly reJects where God 1s concerned.,

Baillie makes it plain that in his view God takes the
initiative in the process of redemption with a grace which is
prevenient on His part and not at all influenced by any merit
on our part, God comes to us, says Baillie in effect, even in
the face of our outright enmity with the offer of a loving
relationship in order that our enmity may be overcome by grace,

I5. D.M.Baillie, Theology of the Sacraments. Pp.52-4,
16. D.M.Baillie, To Whom shall We =07 Pp.161-2,
17. D.M.Baillie, Theology of the Sacraments, P. 52.
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Law is thus satisfied when sinners are saved through obedience to -
& divinely appointed process of atonement which is itself a
reflection of God's gracious nature at work in the Incarnation,
As Baillie says,
"The very meaning of a Sacrament is that God is waiting to
be gracious to us, with a prevenient grace which does not
depend on US...e God has given us this Sacrament to emable
us to look away from ourselves to Him, not gazing inwards
upon our own souls, but outwards upon His grace and mercy
and peace, which are as near and as real as the bread that
: 1s placed in our hands," (18) _
_ All religious ‘Seeking on our part, in Baillie's view, rises
]ﬂfrom God's gracious nature; "It is all of God" says Baillie time
_ 1and time again. With this view the Church has been in general
x~._agreement from the beginninz.

~Since- God's grace is prevenient and continuing we cannot take

"*' _credit for any goodness which we may achieve. "It is all of God"

7says Baillie, and adds that our conscience does not applaud us

':jfor achieving such goodness since God Himself made it possible

i “and“our acquiescence is but. our reasonable service (Romans I2,.1),
»'LIn common w1th the Church's foremost thinkers throughout history

V_  Baillie" affirms that Christianity is superior to all other

”religions in that it is not just a set of rules to govern ethical
iconduct but power to overcome sin, and divine power at that., 1In

r'jforder to please God it follows, we must therefore fly from our-

_‘-selves to. God in order that goodness may be manifested in us by
.'God working in us through grace, as St. Paul discovered,

qZSUFFERING LOVE. In that section of his book God was in Christ
entitled “"The Cross and the Love of God" (I9) Baillie points out
- that the crucifixion, awful and awe-inspiring as it was, showed,
not so much the love of Christ but the love of God. The cross,
he notes, might well have caused men to renounce such an angry
God in favour of Christ as Leader and Benefactor. In a sermon
entitled "Why did Jesus die?" Baillie said,

"When Jesus' own foldowers looked back and pondered on that
dreadful event, what did they think of it%....the
crucifixion of Jesus made people think of the love of God
soooYou might have expected these followers of Jesus to
lose all faith in the 1ove of God.... What was God doing?

18. D.M.Balllie, To Whom shall we go0? Pp.I74~5.
I19. D.M.Baillie, God was in Christ. Pp.184~9,
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Where was He when Jesus died?.... You might have expected
that the followers of,..., Jesus would now take Him as their
beloved Prometheus, and that they would altogether renounce
the high God in heaven, who had let Jesus, the friend of
sinners; go to His shameful death," (20)

Baillie notes, however, that the resurrection prevented that by
showing the Cross as part of the'irresistible plan of God working
out the salvation of sinmers through a love that suffered in
atoning., This is precisely how the Church; beginning with St. John
and St. Paul, has always understoodvthé crucifixion and the
resurrection. The Father is shown giving up His only Son in an
atoning death driginating in the infinite love of the Father in
the only way by which our sins could be forgiven, even while man
was at enmity with God. As will be shown later, the New Testament
and accepted doctrine saw the death of Christ not as a wasteful
tragedy but as used of God for His own eternal and redemptive
purposes. -Nowhere in the New Testament is there the slightest
suggestion that God's wrath had to be mollified, - God Himself is
shown as initiating the saving process of redeeming grace through
& love that suffered as Christ revealed in the parables of the
Good Shepherd and the Prodigal Son, -

In all his writings on the love of God Baillie constantly
‘showed God as providing a way of escape for man at infinite cost
to Himself., wWhatever Jesus wes and did, it was God working in
and through Him. God and Christ are never at variance. The love
of Christ is never contrasted with the love of God. The love of .
Christ amd the love of God are, in Baillie's view, the same thing,
Everything that. Jesus did was God in Christ seeking to reclaim
man because He loved man, '

IHE IRI-UNE GOD. Baillie makes it abundantly plain that he fully
accepted the Church's teaching on the Unity and Trinity of the
- Godhead. 1In one place he could say,
"First of all: ¢ne God, That is very important.... Anything
more than One is too many. For there is only one true God
es0e GOd is One, That is fundamental." (21)
He could also say,

"No human mind can comprehend Him, But nmystery is not

20, D.M.Baillie, To Whom shall we go?. P,128,
21, Ibido’ PP‘073“40 '
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enough. We need a positive Gospel. And I believe we can
find the Christian Gospel summed up in this mysterious
doctrine, of three Persons, Father, Son and Holy Spirit,
in one God." (22) |
The simultaneous and paradoxical unity and'trinity of the God-
head has always puzzled Christians., Baillie, with his particular
views on paradox sought to hold in balance things which seemed to
be contradictory. In the past, he noted, stress on ome or other
of these two aspects has produced heresy and he notes at some
length some of the modern trends im this matter among scholars
whe, while neminally holding to the Church's doctrime, verged
towards the extreme on one side or the other. In God was in
Christ he comtrasts Barth's views of the three medes of God's _
being with the social Bit¥Heisnrof some Anglicem scholars, and
does so in such a way as to make it plain that he himself seeks
to steer between these extremes and reveal himself as holding
firmly to the Church's historic teaching that the God-head is

a unity in trinity and a trinity in unity,(23)

THE INCARNATION.

In Baillie's view the crowning point of humanity is the
Incarnation whereby God entered into the human race and showed
His hatred of sin by trying to win sinners away from it even
though this course re&uired Him to bear the cost in redeeming love,

Baillie fully endorses the Church's historic teaching that
Christ came to show us the Pather by living a life of love, by
vindicating the Father's name and showing the excellence of Ged's
response to man's rebellion., Jesus showed God as all-wise, all-
holy and all-loving, He who had prepared the universe as a home
for man even though men had well-nigh destroyed himself, God
manifested Himself to man in a true human nature which never lost
"one #ota of its humanity despite the fact that the divine person-
ality thus manifested in humanity was that of God Himself. We do
no violence to Baillie's thought in saying that he would agree
with the Church's teachings that Christ showed us the Father by
perfect;ng His witness in perfect obedience where God was

22, Ibid., Bs 73, ... '
23. D.M.Baillie, God was in Christ. Pp.I33-40.
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concerned , and in perfect love where man was concerned. Thus
we have in this incarnate 1ife the answer to man's perennial
question, "What is God like?"

Baillie would also say that in thus unbaring the heart and
nature of God, the Son as the second Person of the trinity became
the operative power and the organ of redemption and that Geod was
in christ reconciling the werld}unto»Himself.(Z Cor. 5.19)

GOD AND MAN.

In his book God was in Christ Baillie notes that the New
Testament accords the divinity of Jesus the highest recognition
along with the frankest acceptance of His humanity.(24) Baillie
then examines the relation and interaction between Christ's
humanity and divimity . . finding there a repetition of the para-
dox of grace by which a Christian says "I, yet net I, but God."
Baillie notes too that it was never of Himself that Jesus seemed
to be thinking but the glory and the will of God. He also adds
that st. John's GosPel, which gives us the highest transcendent o
Christology also interweaves with it the paradoxical confession
of Christ, »j, yet not I, but the Father" in a variety of ways,
Josus is shown from moment to moment . making choices on which all
depends; yet His highest ¢laims sound more like disclaimers, and
the higher His claims become the more they refer away from
Himself to God.

"~ Baillie then takes issue with those who say that because of
the wide gulf between Christ and ourselves there can be no
- analogy between His experience of God and ours, Baillie holds
that in actual fact our experience of God depends on His, It is
because God was in Christ that He can be in us through Christ who
lives in us and helps us reach the same kind of unity with God
which He enjoyed. Baillie then quotes that phrase made famous by
Irenaeus, "He was made what we are, that He might make us what He
is Himself,"(25) , L

Since Christ is the prototype of the Christian life, argues
Baillie, there must be some analogy between His Incarnation and

24. Ib id. » Pp. 125"32.
25, Ibid., P,I29, Quoting Adv. Haer. Book 5, Preface,




the life experience of His brethren and Baillie finds it in the
"I, yet not I, but God' experience which in Baillie's thinking
is the same kind of paradox, though lesser in degree in us than
that found im the absolute in Him, Baillie, in that character-
istic fashion which we have come to expect of him, is quick to
warn us against the loss of balance here or one falls into a
snare on one side or the other, losing either the divinity or
the humanity, and suggesting that ome needs to hold on to the
two sides ef every paradox and allow them to correct oach other,

By way of clarifying the problem Baillie refers to the old
conundrum which asks "Was Jesus divine because He lived a. perfect
- 1ife, or did He live a perfect life because He was divino?"
Baillie would paraphrase this questiom and ask, "Did the Incarn-
ation depend upon the daily human choices made by Jesus, or did
He always choose aright because He was God incarnate?" Baillie
is quick to point out that this is not really a true dilemma,
Certainly His choices were -genuinely human choices, but like all
our human choices they were dependent upon the divine prevenienee
which in His case was nothing short of incarnation. Jesus there-
fore lived and acted as He did because He was God incarnate. Once
we accept the validity of this paraddx of grace, says Baillio,
many things fall into place. This does not mean that by taking
enough thought anybody can add a new dimension to his stature to
the point where he too can be regarded as God incarnate Just 1ike
Jesus, That, says Baillis, would be placing a Pelagian: emphas:s
on human achievement as prevenient when it ig actually grace
which achieves whatever growth we make, Thus the paradox "I, yet
not I, but God" becomes for Baillie the clue to a methed by which
we can combine the most transcendent claims of a full and high

Christology with the frankest recognition of Jesub! fomanidy (26}, (-

Baillie concludes this section by stating that a truly modorn
restatement of Christology must recognise fully both His humanity
and His divinity. We must extol Him in the highest terms while
avoiding any docetism which would negate His historical life, At
the same time, he warns, we must guard against any emphasis on His
historical 1ife which would result in a weak and anaemic Christ-
ology. Both sides, he insists; must be given their full weight

26, Ibid., p.I3I.
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and he adds,

“"That is the very extreme of paradox; but I have tried ¢,5to
-show how, as it seems to me, the derivative paradox which
is the distinctive secret of the Christien life may help .
us to interpret in a truly Christian way the paradox of
the Incarnation," (27) ‘

WHY THE GOD-MAN?

: Having considered the fact of Jesus' hnman existence we turn
new to the: ghx of it all, hearing’ in our- imagination the voice ef
: Dr._Baillie asking,:"Yes, but what does ‘it mean?“‘ His views of

U CHAPTE R VW OF
- the reasens behind the Incarnation are feund in God was. in christt

o entitled "Cur Dous Hemo?" (28) ﬁhere he considers the Atonement.v

"*, He begins by. noting that the modern reaction to the fact of
the Incarnation is all too often "Well, so. what?n - Men do. not A
ask 1s it true?" They ask,'"What ‘does it matter?®  To Baillie's‘?_
~mind this indicates how far we have fallen from even an . element- e
-.ary knowledge of " Christian teaching.i Nevertheless, since the

’ Question is real enough it should ‘be- answered. He also noted- thati
the questions on the why and wherefore are being asked with a note"
of bewilderment. In the Patristic and Middle Ages many questions o
_,were posed and examined in depth, Christolegy was always passing
into: Soteriology and the forgiveness of sins was always related

to all they thought. ‘ L

This cannot be said of the medern mind to anything like the
same extent, Today manay- modern minds question the need- as-sell as
the possibility of. atonement. They askcwhether the message of the
forgiveness of sinms is relevant to the human situation. "why do we
need to have our sins forgiven?n they ask "What difference does it
make?" In an attempt to answer these questions Baillie turned to
a consideration of the Atonement (29)which we shall study later.

‘Baillie's conclusions regarding the God-man reflect the New
Testament teaching that in the Incarnation, death and resurrection
of Christ the Sovereign power which undergirds the cosmos is
revealed as suffering love which knows, cares, redeeme and wins,
"Christianity", says Baillie, "is not only a story about Jesus, it

27, Ibid., P.I32.
28, 1bid., Pp.I57-160.
29. 1bid., P. 190+202.
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is a story about God, about the works of God, about the purposes
of God."(30) :

Baillie also reflects the Church's teaching that when God
expressed Himself within humanity through Jesus Christ & new
humanity was established in which men are reconciled to God. To
acknoWledge Jesus as the Christ is to take Him as the norm by
which all other claims regarding the. moaning of creation and
'humanity must be measured. Commitment in faith, a human. action,
is the act by which the self responds in utter trust te God in a
;moment of illumination through the Holy Spirit In all his
'~'writings and preaching Dr Baillie proclaimed the good news
i:manifested in christ and- confronted his hearers with the need to
| decide. E ' P ' r =
| A  THE JEsus OF HISTORY. A o
At the very beginning of his study .of ‘the Jesus of history (31)
' Baillie notes that this is a relatively modern term for a phenom—,
v enon which arese as a reaction against the mystification in the
' minds of many people over the - concept of ‘the Christ of the creeds.
- It was an attempt to penetrate the layers of accretions which had
been overlaid upon the simple truth of Jesus of Nazareth. A8
Baillie notes, it was widely hailed because it was 1ike beginning
where the original disciples began (32) ' :

- Ia. hie best-known work Baillie asks “can we know the Jesus of
history?" (33) and considers the work and . attitudes ofeegnurﬂxoc
Criticism which opposed the !Jesus of history' movement and which

_states plainly that the anseer is "No", Baillie takes then to
task for their defeatist attitude and . charges that they are
reading into their findings many of their own preconceived ideas,
In his view many of their ‘facts' are not as conclusive as these
scholars seem to think. He concludes that the method they put
forward is over-rated and adds, "Such defeatism is a transient
nightmare of Gospel eriticism,from which we are now awaking to a
more sober confidence. in our quest of the Jesus of history."(34)

30. D.M, Baillie, To_fhom shall we g0? P. .
5I. D.M.Baillie, God was_in ghrisf§_P 30.110
32, Ibid., P.3I.
330 m., Po54e
34. mo, P‘osao
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It is interesting to note, however, that Baillie did not dismiss
Form Criticism as entirely negative, 1In his study of. the movement
he includes a reference to an interesting passage in Professor C.H.
Dodd's History and the Gospel which shows how the method of Form
Criticism can be used to throw light on the personality of Jesus
in a way which removes a11 possible suspicien of subjectivity.
Professor Dodd sets side by side nine separate passages frem the
li,gospels, all. differing in *form® together with the reason for their
‘yinclusion in the. tradition.f All nine, in- their own way, shew Jesus
as & true histerical person distinguished from the community '

»vleaders ef His own time by His kindly acceptance ef the secial

» i;outcasts (35)

It was obviously Baillie's feeling that we ould know the Je-us
dﬂof histery, perhaps net ‘to. the last detail but certainly in the ,
ways. which count most. In at least one of his sermons he spoke ef
'Christ being knowable in our life-experiences (36) ' ‘

. In God was in Christ Baillie asks, "can we dispense with the ,
Jesus ef history°" and” notes hew seme scholars can indeed accept |
‘His Incarnation as a fact and pursue the matter no further (37)

‘To his ‘mind it was unthinkable te stop there for it was in the

life ef Jesus that God proposed to reveal Himself. While this

"divine self—revelation to us must always be something of a veiled ;F

_revelatien, nevertheless to Christian faith it is supremely '
meaningful. TR

: Baillie also takes issue with Barth's view that the human ,
‘persenality of Jesus is of lesser importance than the risen Christ.
If Barth is right Baillie argues, and that earthly life of Christ
. has mothing to tell us, then what does it matter whether God was
\incarnate in Christ or not? How are we to define and teach the
vdectrines about Christ?

Baillie's middle~of—the-road policy is seen in the fact that
having warned us against rejecting Christ's earthly life as un~
important he then warns us against any attempt to make that 1life
into a ready-made proof of the Incarnation which would then move
from the historical portrait to the transcendent dogmas., Baillies

350 Ibidt’ PP 57-8
36. D.M.Baillie, Io _Whom shall we go0? P,III,

37. DM -Baillie, God was in Christ. p.4a..
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takes the view that there must always be & dependence on the Holy
Spirit as well as a study of Christ's historical life.» In his

youth Baillie had been greatly influenced by the 'Josus of history°
movenent and he never seems to have lost. that interest entirely
although he did modify hie views somewhat in later years.3-He'v A
.deplored the fact that some of the scholars most interestedhin the
Jesus of history movement had spoiled their usefulness:by bringing
about the reaction against the movement by their misguided zeal;For
| Baillie that historical life and career should be made"tf live in. L
| the hearts and minds- of the faithfnl of every age.:-f 5

He eventually reaches the conclusionﬂ,hat wekneed both;the_,
historieal ‘portrait and ‘the. supra—historical elements:,l ar
‘necessary . to explain why we speak as we do of this historicalwlife
- The two concepts need to be kept in balance, he suggest”’in his
‘ characteristic way,ﬂtherefore the 'Jesus of histor ovement i
not to be reJected entirely.(He)concludes this sec' on;by”saying,

"If revelation is by the Word alone, then Christ 1ived for
.nothing, and the Word was made flesh in vaim, TEat is ‘the i -
ultimate answer to our question as to whether we'cam . .
dispense with the Jesus of histery."(38) T

B THE CHRIST OF FAITH. W'

o As we have neted, Baillie seems to have sougnt a middle-of—the-}ff
_ ’road course between the 'Jesus of . history' movement and the reaction
. against it. It was his view ‘and policy that we. should hola fast to
both sides -of. every question and allow one side te correct the , _1‘
‘other. (39) Having thus championed the"Jesus of . history' movement sl
he turns to a defense- -of the concept 'the Christ of - faith' (40) w_
- He plainly states his intention of answering those who ask "Why beL'L
- burdened with. the mysteries of Christology°" Hav:ng shown that weﬁi'
-cannot dispense with the Jesus of history, he then shews that we
cannot diSpense with Christology either. L .

Tracing the concept historically Baillie notes that the first ,
disciples began by seeing Jesus! humanity and then recognising His
divinity, Many scholars have noted that the doctrine of Christ's .
Person did not arise all at once but in stages. Pittenger, for

38. 1Ibid., P.54.
39. 1bId., P.200.
40. m., Pp059-840




.q,f'l ffar with His humanity while.f hers went to,extremes in theﬁoppesit
';ji:;direction. It is obviously Ba1llie s belief ‘that. those ‘who
“diminish Ghrist's humanity and exalt HlS d1v1n1ty are equally

"*J;humanity of putting asunder what God hath Joined together.

"°7thing of the nature of God, or even of understanding what history

r.f;jnot a new discovery but incarnation.v Jesus portrayed a God Who
‘*}seeks in order that He may eave and if- this is not 80° then theology

‘ ”“-,are no explanations at all but the door to heresy (44) "Only the
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) example, notes that in. the Now Testament we move two ways, first
to the Jesus of history and then to the Christ of faith (41)

R ‘fConfusion arose in the Patristio period regarding the. Person of ‘
”Tﬂ.jﬂ]Christ and little wonder for, as_Baillie peints out, they were ‘

“extremes. Some scholars went too

“guilty with those who diminish His dmvinity in favour of His

"‘“ Despite Baillie's obvuous fondness for the 'Jesus of history'
__Vmovement he is quick to point out that this is not enough' we v
must know. what Christology is saying if we would understand any-:,_ﬂ,-

s, (43) He ‘notes that those who Speak of Jesus &s being Just a ‘;f

”pathfinder or a. religious genius dislike the idea of God as being

S ""seeking' God but Baillie quotes Scripture to show that God has O
“Talways been a seeking God and that what ‘we ! have to do with here 1s.'

dhas been badly astray from the beginning. Here again Baillie ¥
. warns us away from those easy and attractiVe 'explanations' which

'41. W, N Pittenger, Christ and. Christian Faith.‘N Y. Round Table, -
© 1941 Fp 423, «

4%. D. M Baillig, God- was in Christ Pp 69—70,

43. Ibids, P.59.7

44, 1bid., P.65.




i”“:vfjnatures»of chr;st throﬂ@h*a 'etterfunderstand1n"of{the christ

 ‘TfffH1mse1f demands;:' x

,fn;]:fnimself?"
fﬁ:;;this ‘eart] “and’ not go_on to_ask wh&t He thought of Himself and
'f  H1S funct1on. E e E P e o

“aknfn*were concerned to show christ as’ ths promised Messiah . ‘but we. have.“

*'-VVtraceable to Jesus H}mself As' Pittenger and others have noted
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Incarnation", says Baillie, "nakes God: credible", (45) Ho then
notes that many modern thinkers -8eem to share his view that w
need a doctrine of the Christ of faith which will tell us not
only what God is but alao what He dees. L45

With regard to our apprehension of the problem of: the two

of faith,"

i t p;are”nble'to;grasp the’staggerlng
implications of'christology in their relai onship
hris ' it e > yo (4

e _ /tookyyh ;1n;t1ative in Christ;andtw. bnly
© nee "’to'ﬂaecept'”'hrist to. fiad' the
ffTher ‘can be no s s

christianitylas an:historic relig_on mustonot onllgnsk,"What

wWe cannot say that such & one as Jesus chrlét walked_

o It 18 obvioue from fhngospels that cnrist stood in a unique
Q}relationship to: God, and He knew it The New Testament writers

“no way of: knowing now Just how much of this idea is directly

it s possible that Jesus made Messxanic claims, or statements
"which could be S0 interpreted.(49)

45. Ibid., P.G%,
© }!"L ] lsv& v;v.&
47. ibid., P.124.
48, Ibid., P.I3I,
49. W.N.Pittenger, gp. cit. Pp =10,




77fﬁ]fﬂg11fe the‘paradoy which operated in‘Him ,per tes' lso

| f‘;lthe snare of docet:sm.
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~Baillie regarded Christ's self-consciousness as being most
important for the light whiech it sheds én his: basie quest, the
nature of God. We find him saying, 1or example,

"The real christological question 1s not simply a psycho-

‘logical or an-historical question about Jesus, as te His
psychical constitution, a8 'to how His mind worked; . as-to:
~Hi8: 'self—consciousness',ﬁﬁﬂ,dﬁ?what cleins He made; - bu
fundamentallyi ) h z0ds Y

"%“tv ype f theJChrxstian

_ Baillie would surely caution_us’agaanstajeading.into.the gosPel
‘t‘aocounts too much as to- what Christ knew of God lest
In reading_'

‘l,question and allow the one side to correct“the“‘thez,” This nay
'_‘well account for his reticence in an’ area which must surely have
‘engaged his mind, the self-consciousness of Jesus. o ‘

THE ATONEMENT.

In connecting the Atonement w1th the Cross and resurrection of o
,Christ Baillie is. able to ‘quote the New Testament freely, St. Paul ,
especially (52) Baillie considers the Atonement under the two

50. D. M Baillie, God was in chriat. P.63
51. Ibid., Pp.14-15, ‘
52. Ibid., P.200.
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categories of (a) subjective-obJeetive atonement (b) historical—
eternal atonement. e , SO v B S

SUBJFCTIVEeOBJECTIVE ATONEMENT.::It was Baillie's opinion that in

: In God was in christ Baillie asks, "why aid Jesus die?n and

_ 3then proceeds to answer#the question in terms of the obedience on L
FFTthe part ef christ to}the demands of suffering 1ove which aoeepted..
1fthe responsibility of sav1ng man by the only way possible.(54)

'2mpraillie's view God's eternal decree required that God Himself

’ tﬂprovide whatever was necessary for man's salvation regardless of
 the cost, and as we. know,. that cost was tremendous, Baillie felt
. that in ‘the mind of Christ the Cross had at first no place but the

idea- grew on Him gradually._ In a sermen on this subject Baillie

L j'reaected the popular notion held by so many that Christ knew from

~the heginning that He would die on a cross. (55) He dismissed the

";idea of such awareness ag. fanciful because it would portray Christ

‘s;as playing a part.;He dismissed as even more fanciful the suggestion
7}advanced in some quarters that Jesus even compounded with Judas to
;have Himself crucified ‘as a way of arousing His nation, (56)

Why did Jesus die? For answer Baillie gives the traditional
tview of. the church on this. Baillie admits that christ could have

, 'escaped but chose not to escape beoause He ‘realised that in His i

 tragic death God was providing the Lamb which would. take away the i
,tsin of the world., In Baillie's view Christ died because it was
’tGod's will to come right into our falieh situation, and,
: incarnate in a man,_bear upon Himself the sin of the world.(57)

Subjectively the Cross set men thinking as never before, As we

53. Ib 9’ P, 193.
54. Ibid., Pp.180-184,
55. D.,M,Baillie, To: Whom shall we go? P.126
56. Ibid., loc. cit.. v
57, Ibid., P.129,
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have seen, the temptation to make of Christ a new Prometheus never
seems to have been taken seriously for in time men learned to
equate the love of Christ with the love of God. It was the
resurrection which made the difference. Men now began to see that
here was the sovereign plan of God for their salvation unfolding
-hefore their eyes. They saw in it too the love of God paying the
price demanded and doing so out of sheer love. The divine purpose
behind the Incarnatlon, the Passion and the resurrection was one
of redemption for man, a redemptive purposo which involved God in
the giving up of His Son,

St Paul's great discovery was that one did not have to strain
every nerve and sinew in order to earn God's love.. God's love has
already been at work even amidst our enmity towards Him; the gift
of His love has already been bestowed., In the true, human and
gentle manhood of Jesus God has taken the initiative. God is
thus the reconciler and His love is the starting point., 1In the
New Testament God is shown not as wrath but as love. God is
shown providing the sacrifice, His only Son Who is also the
officiating high Priest, the entire #chhsvesdnt having its roots
and origin im the bosom of God Who was Himself in Christ. God's
merciful attitude is not shown as the result of the process but
as its cause and source, |

HISEORICAL—ETERN&L ATONEMENT. Baillie has much to say about the

ongoing nature of Christ's atoning sacrifice. At one ~point he
quotes a remark made famous by Pascal to the effect’ that Christ
will be in agony until the end of the world.(58) He notes in _
passing that so many theologians have overlooked this phase of the
Atonement while concentrating on others. Baillie, however,
‘eXplores the matter for whatever light it can throw on the nature
of God. He suggests that in Christ God provided a pictorialisation
of divinity in a human 1ife, someone to whom men could point and
say, "God is like that." (59) 1In God was_in Christ, however, he
suggests that God cannot be like anybody else, He can .only be like
Himself, (60) Nor can we safely say that God is like Christ but
that God was in Christ and this in turn tells us something about
what God is in His own nature.andiphat He does. (61)

58. D. M.Baillie, God was. in Christ.p. 192 GBdnseas,ed.Brunschvieg«553) o
29. D.M.Baillie, To Whom shall we go? Pp.I87-8. o
60, D.M.Baillie, God was in Christ. P.66.

6I. Ibid., loc. cit,
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Baillie supports the idea that God can enter at will into human
history. by quoting from both the 0ld and the New Testaments to show

" that God has always been able to do so. It was God's will, he says,

tjto make of the Christian church the New Israel in which Christ

C hfwould be King and the beloved community would embrace all ‘men who
| - had: found faith" in God through Jesus christ. This christianity is

'that affects the life of each christian is not a story about Jesus
‘but a- story about God, about the works of God and the eternal :
purposes of God as they are manifested before our eyes on the plane
of human history. o e

It is here that we see the advantage of Baillie's insistence on
the validity of paradox. In h1s view christology is a compact
system of thought in which every concept supplements every other
concept. Everything has its place- it only remains to find it. To
ignore any aspect of Christology therefore merely on the grounds i
of its inconvemience would ‘end in heresy. Simplification too often
loses half the truth. In the historical-eternal aspects of the ;ﬁh
Atonement paradox bulks large and must not be ignored. He does not
think of God as an absentee landlord Who breaks into human history,
or even human nature, at widely separated intervals. Baillie |
accepted the church's assessment of the New Testament wrlters vho
showed the eternal God reveallng Himself on the historical plane
in concrete historical action as a reality always present though
tnot always visible. Baillie would also- say- that the God. Who - was
in history then is. in history now, challenging us continuously 80
that we must answer yea or nay. (62) : e :

Baillie would also say that as God was active in Christ accord-
ing to ‘what He is . and does, even 80’ ‘can He act in’ all men though
limited by the sinfulness which He finds there. It is in Christ
alone that we begin to. see what every man should be. christ came
to show us the. Father but He also shows us what man should be, and

fwould be, if full sway was given to the mysterious process
involved in the paradox of grace.

The paradox of grace is the -very heart of Baillie's thought.

- He accepted. the old Testament view of God as law-giver, Creator
- and Governor of the universe, but he also accepted the New
Testament view which shows God Himself providing-what He Himself

62. Ibido, PB‘I48-9.
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requires, even the faith and obedience without which the sacrifice
~would avail nothing; This sounds paradoxical but Baillie insists
s;that we accept paradox as a faetor to be taken into account in our

'i:,idealings with God., -

In pondering the question as to hew the divine can inhabit the

'r:'human w1thout over-riding our human nature Baillie compared the -

'Ttlwhen christ dded on the choss, Baillie neted,

g*&fsinless life of Christ dn° which goodness was whole and entire with |
. our. 1ife in which goodness, if it oxists at ‘all;: is fragmented.;
che revelation of

”T?i}}God which He had- given did not die w1th Him but was ‘able. to over-,’
“gleap all barriers of time and space. Every disciple could now be ;ﬂ

“conscious cf the indwelling presence of christ by-which their

th”*?!*communion wag clearer than ever. before. ‘This 1ndwellingtpresnnee-if
"“f;?and power, provable“in every mants experience was ‘the power which -

:”iiﬁh}firlghtly belongeﬁo_(63)

‘ achieved victory over sin with the eiediy going to God to whom it_f».'

SUMMATION. :

In an effort to sum up Baillie's christology we: can say that S
"7in general he. held to the historic truths -and doctrines taught by*ﬁp

. the Church, ‘He' did, however, endeavour to take into account the.

”factor of paradox, especially the paradox of grace on’ the ground

 ‘that a proper. understanding of paradox would lead to & better

| ',.’problem of God's nature,

‘c’;could redeem man from sin, Christ thus came. to us not only as: the

‘iunderstanding of Christology which would in turn shed light on the'

The God Who is worshipped by Christians is: loving and gracious.'
‘At infinite cost to Himself He Himself provided that which alone'f‘

: 5vehic1e of God's redeeming, atoning and gracious love but also as
~.the: operative power and organ. of redemption. From the first '
promise of the Incarnation right up to the present God's nature is
. shown to be suffering love and. redeeming grace. :

. This involves the problem of paradox, eapecially the paradox

~..of grace whereby God indwelling in humanity provides the
_obedience and goodness which He demands, and does so0- without over-

'ruling our free-will Here we touch in . a personal. way on the great
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problem of Christology -- how Christ could be both God and men,
both human and divine at the same time, without each side
limiting and conflicting with the other. Baillie accepted the
factor of paradox as something to be taken into account though
not fully comprehended. We must accept it on faith and permit
the factor of paradox to operate in its own way. while other
scholars in the past sought to eliminate paradox from their
systems of thought Baillie deliberately made a place for it. inm
his thinking, hoping that it would clarify issues mow obscure.

- Baillie accepted the Church's teaching that God has revealed
Himself to men in a three-fold form; Father, Som and Holy Spirit.

‘”‘”In the work of atonement and redemption the Father sent the Son,

;the Second Person in the. God-head, Who came willingly. After a
tbrief sojourn on earth where He showed to men the gracious loving

- nature of God He was cruciflod, died and was buried. He was
,Lﬂ&resurrected by the Father and returned thethatibourne from whence
o 'He had - come. His place cn earth was then taken by the Holy
'vif‘Spirit, the third Person of the trinity, who dwells in every true
”;believer. The power of the indwelling Holy Spirit is the means

3whereby weak mortals can achieve victories over sin such as would
have been 1mpossib1e before. The credit for such victories, of

" course, rightly belong to the indwelling Holy Spirit and not to
"jourselves, as - every sincero belisver will confess.

. In short, apart from his emphasis on the place of paradox,

o especially the paradox of grace, Baillie's Christology stands

1,square1y in the mainstream of Christological thought as it has
been: developed and maintained by the Church in general across

the centuries,




| CHAPTER TWO.
BAILLIE'S CONTRIBUTION TO CHRISTOLOGICAL THOUGHT.

In order to assess Baillile's éontrihution o Christological
thought we must recognise that he was trying to do three things,

I. To shed light on the nature of God through a better under-
standing of Christology by taking into proper account the factor
of paradox in general and the parsdoxodfpthbedimcarnation in :
particular, o o

In that section of God was in Christ where he considers the
nature of God (64) Baillie notes that in the past scholars have
sought to eliminate or ignore the factor of paradox in an effort
to understand more clearly both the nature of God and the
Incarnation. Baillie admité that it is far from easy for us to
comprehend the infinity of God's mature. Nor should we expect to
find easy answers for they just do not exist and such easy answers
as we manufacture simply lead to heresy. Nevertheless in the
paradex of the Incarnation we find a clue, and Baillie adds,

“Surely the Incarnation is not an added difficulty, but
rather the sole way in which the Christian conception
of God becomes credible or evem expressible., It is only
an extreme theological naiveté that can be blind to the
mystery and paradox of the word 'God' im the Christian
sense; and we shall never do justice to the height of
that paradox -- we shall never do justice to the love of

- God -- if we leave out the supreme paradox of the
Incarnation." (65)

Here we come close to the keynote of Baillie's entire system

of thought because in a footnote to this quotation he adds,

"This line of thought will be taken up again when we come
to the very heart of our argument in chapter five."(66)

64. Ibid. Ppb63’710
65. 1b3d., P.65
66. Ibia., 100. citO
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Soon we find him saying "Christology is all about God" and,
"There is no other way in which the Christian truth about God
can be expressed." (67) 1In the final pages of this book we find
ihim repeating that the Incarnation gives us a Christian view
of Geod,

2e To contend, as he says himself, for a true understanding of
the doctrine of the Incarnation.(Ga) Armed with a propér under-
standing of God we are in a better position than formerly to
plumb the mystery of God becoming man, and he says,
"It is only as Christians that we can hope to understand
-the Incarnation. Why then should we as theologians work

- with any other conception of God than that which as
Christians we believe to be true?" (69)

a vhay ependny Limes of chzster fivs of God was_in Chrigt
tué@bﬁnﬁﬂnﬁt&ndeaihhmshmagnﬂmagpua contains the very heart of
his argument. In this chapter entitled "The Paradox of the
Incarnation" (70) we find Baillie viewing an open space, cleared
of all heretical and peripheral consideration, which he proposes
to use as the arena in his battle for a better understanding of
the paradox of the Incarnation., He states plainly that for him
the central problem of Christology is to defime what we.mean'when
we speak of God as being incarmate in Jesus Christ. This would
seem to mean that the 'very heart*' of his quest is the'better
understanding of the nature of God as He is seen in the
Incarnation. The core of the matter here can be summed up in the
two questions which Baillie asks, "In what sense was Jesus both
God and man? How could that one life be completely human and
completely divine? (71)

3. To shed light on the proklem of authentic existence. This is
not specifically stated in God was in Christ but it is abundantly’
clear from his sermons and éssays ags these are recorded in his
other books where he takes issue with that seise of the meaning-
lessness of life which oppresses so many people today. Baillie
points ocut in general what preachers have always been quick to
point out, that life will always be off-centre and meaningless

67. Ibid., P.67.
68. Ibid., P.59.
69. Ihid., P.II9.
70. Ibid. Pp.I06-132
71. Teid., P.IO06.
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until we put it on the right centre, namely, obedience to the will
of God Whose nature is grace ahd love.

‘A8 stated earlier, it was Baillie's contention that paradox
must be accépted as a necessary part of Christological study. He
stated plainly that there would always be a measure of mystery
with which we would have to deal; that there would always be
certain unanswerable questions, many baffling enigmas,

It is .at this point that every such investigation starts to
break down. To date no ome has satisfactorily explained how God
was in Christ or how Jesus could be both fully human and divine;
fully God and fully Man., It is the old problem of the two natures
existing in one person, sach nature fully operative without
limiting or hindering the full operation of the other. This is
one of the points at which paradox baffles the human mind. As
Baillie noted, scholars in the past had sought to eliminate the
factor of paradox by igmnoring it, by regarding it as. something to
be swept cut of sight, Baillie courageously took the oppesite
view., Instead of treating paradox as something of an embarrassment
to be dropped hurriedly from the picture, he sought to keep it in
the centre of the picture. He believed that the right use of
paradox is the one piece of the Christological jig-saw puzzle
which explains and holds together every other piece. With him
there was no blinking at unpalatable facts. Every angle was to be
pursued until it yielded its meaning regarding itself and its
relationship to every other angle. Yet even so, there comes a .
time when our human perspicacity can carry us no further. In
complete bafflement we retrace our steps chagrined that we have
made no greater headway thamn our fathers did.

It was Baillie's contention that this chagrin and bafflement
are to be expected and that one man's break-through may have to
wait upon another man's glimmer of insight. When one is dealing
with the nature of Ged bafflement is inevitable. As he once

_remarked in a sermon, ‘ '

"The word 'God* is the most profound and mysterious word

in all human speech. It stands for a great mystery,

Anybody who has ever really tried to pray must have felt it.
How can we pray to an infinite mystericus Being whogowe

can't.seeg whom no one has ever seen? HoOW are we
conceive Him in our minds when we try to address Him?

Our minds sometimes flounder helplessly, in thought and
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prayer: it is so hard to realise the presence of God.
But then we remember that we are not left to ourselves.
We remember God's great gift. We come back to the Gospel
story, back to Jesus Christ. And as we see that human
life of Jesus on the pages of the Gospels, and on the
s80il of Palestine, then we know that we need not wonder
and flounder any more. Seeing Jesus, we see the Father,
and we know what God is like =~ the God and Father of our
Lord Jesus Christ." (72)

THE PLACE OF PARADOX.

In an effort to break down the problem of paradox into its
parts Baillie begins with a frank acceptance of paradox despite
its awkwardness: where human logic is concerned. On his way to
a wrestling with what he regarded as the central paradox, that
of grace, he touches upon other paradoxes such 'as Creation and

Providence.

As we have seen it was Bailllle's view that to try and eliminate
paradox from such a paradoxical event as the Incarnation would be
to loss comprehension of the event altogether. Paradox is present
in all Christian doctrines to a certain degree though it seems to
bulk larger in the Incarnation than it does in any other doctrine.

Baillie admits that other writers before him, such as
Kierkegaard, had also recognised the presence of paradoxical
elements in Christian thought, and Baillie states that when
finite minds endsavour to analyse the infinite and arrange it
into categories, paradox must inevitably result. It was Baillie's
contention that all we can know and comprehend of God is our
own personal contact with Him, and even at that there are depths
which we can never plumb., On this subject he says,

"God can be known only in a direct personal relationship,
‘an 'I-and-Thou' intercourse, in which He addresses us

and we respond to Him,..., Yet we cannot know God by
studying Him as an object, of which we can speak in the
third person, in an 'I-It' relationship, from a spectator-
attitude. He eludes all our words and categories.... Our
thought gets diffracted, brokem up into statements which
it seems impossible to reconcile with each other.... if

we are to have any theology at all... it will always be

a theology of paradex." (73)

On this same page he gives us what to his mind is the best
definition of paradox, It is the defimition given by Father

Sergius Bulgakov, that paradox is an antinomy which

72. D.M.,Baillie, To Whom shall we go? P.I88,
73. D.M.Baillie, God.mas in Christ. £.108.
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"simultanebusly admits the truth of two contradictory,
logically incompatible, but ontologically equally
necessary assertions. An antinomy testifies to the
existence of a mystery beyond which the human reason can-
not penetrate. This mystery neverthdless is actualized and
lived in religious experience, A2l fundamental dogmatic
definitions are of this nature." (74)

Bulgakov is essentially-qorrect and the key phrdses in his
definition are 'logically incompatible' and ‘ontologically equally
necessary'., This is Baillie's whole point in a nuitshell. Like
every other scholar he could see the incompatibility and paradox
but unlike most he sought to retain it within his system of thought
because he realised that it was somehow '‘ontélogically necessary'
although he could not say how. It was his hope that a later
invest;gator following hisllead might someday be able to show how.
Baillie stressed the importance of paradox because he felt that it
was a promising avenue of thought which was g@beﬁeeegyiﬂg'@nglnr~
skpdoratidn;th depth whidhsitvdéserved. |

Baillie saw the realit& of'baffling paradox but he also saw a
certain possible assurance for the seeking soul searching for
authentic existence. 1In the Eucharist, for example, he notes that
while reason and logic cannot tell how God is present thet!faith-
full' believer knows within himself that He is, and needs no
other reality, and he says, ’

"All this reaches its climax in the sacrament of the Lord's
supper, where the God who was incarnate in Jesus uses the
symbolism of the sacrament as a special means of awakening
the faith of His people that they may receive Him, since
faith is the channel by which God's most intimate presence
comes to men in this earthly life."(75)

. The Bible has always recognised and accepted the validity of
paradox. The ancient men and women mentioned there could accept
by faith what the mind could not grasp by logic and reason. 1In
the Gospels we find paradox frankly recognised as when Jesus said,
With men this is impossible; but with God all things are possible,®
(Matt 19.26)

Paradox has its proper place and Baillie simply reminds us of
that fact., Human reason and logic are not to become the criteria

74. Ibid., Pp.108-9. Quoting Sgrgius Bulgakov, The Wisdom of
God., P,I16
75. D.M.Baillie, The Theology o% the Sacraments. P.99.
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of what we shall believe or not believe. It is enough that human
logic and reason recognize their own limitations and remain within
them. Baillie would also say that paradox must not be regarded as
either alien or impossible to creation but rather as something which

operates on the higher levels of creation and divine law, and some-
.thing, moreover, which God will reveal in His own good time.

THE BASIC PARADOXES.

In order to grasp Baillie's thought we should note the
important place he gave to the paradoxes of grace and the Incarn—
ation. Speaking of the paradox of the Incarnation he" says, _

*We must not imagine that the other doctrinas are- easy .
and unparadexical, and that mystery ‘appears only when .. .
we come to the Incarnations "It is indeed the central*
paradox; how can the same life be explained as a L

completely humen life in the’ continuum of history éndh:f
as the life of God ‘Himselfew (76) R

- This quotatien is teken from "The Paradoxes of Faith" in .
God was in Christ.(77) The section which follows is entztled
"The Central paradox" a phrase used in the qnotation above g
with reference to the paradox of the Incarnation, but in- the
section, "The Central Paradox" the subject is no- 1onger the
paradox of the Incarnation but the paradox of grace.. One might
have wished for more precision of language in this matter as |
some confusion is apt to result. Indeed this is the sor t of
thing which fosters the idea that much of the book is. comprised
of lecture notes, It would Seem, however, that in fairness to
Baillie we can speak of both paradoxes as being basic to his
thought. Or again, we can speak of the paradox of the Incarnation
as being central to his system of thought and the paradox of
grace as being the very core of his system, or the very core of the
paradox of the Incarnation, That we are thus being true to his :
thought is borne out by his own words where he says,

"A far greater and deeper paradox than those which we have
been considering lies at the very heart of the Christian
life and vitally affects every part of it, It is what we
call the paradex of Grace." (78)

Still speaking of the paradox of grace he adds,

76+ D.M,Baillie, God was_in Christ. P.IIO. : —
770 Ibido, Pp9106-1130
78. Isid., P.114,
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"We can never ponder enough upon the meaning of this
paradoxical conviction which lies at the very heart of the
Christian life and is the unique secret of the Christian
character." (79)

We recall that Baillie set out to find some 1light.on the
problem of God's nature and in due course Baillie made much of
the fact that the God who was in Christ is a seeking God, Himself
giving through grace what He Himself demands in the way of obedience
and making our good deeds possible so that we have to acknowledge
with St. Paul, "I, yet not I, but the grace of God."( I Cor,I15.10)
By the operation of grace seen in many aspects, including the
paradex of the Incarnation, God is shown initiating the redemptive
process on behalf of men. It is God Himself who leads man to the
Place of redemption through repentance, and by the continuous use
and operation of grace God enables man to respond te His demands
as man ought. Yet when all is said and done man can take no credit
whatsoever for any good that he does either in the achxe!emenhlor
the process which follows because he has to admit in a11 honesty
that God Himself did whatever had to be done, providing man was
willing that they should be done in and through him, Baillie says
time and time again that God's grace is always prevenient so that
God is shown aé‘a loving heavenly Father acting towards His wayward
children in thaustrenge process which for want of a better name we
call the paradox of grace,

In other words Baillie would say that it was grace whicl
initiated the redemptive process from the Fall of man, first in
promise then in provision by means of the paradox of the Incarnation,
God's grace is prevenient to all our spiritual stirrings and
strivings. This is true of all Christian experience. oOur response
is made by definite choice to do good, but left to ourselves nothing
would come of it; we would fail miserably, as St Paul discovered.

By himself man could never have provided a way of redemption for
himself, as Baillie shows plainly when he considers the‘Atonement.
Man has indeed tried to be his own saviour, with negative results;
the mistake that St paul was making until his conversion., Once we
congent that we shall do thoss things which God reqires then God
by His grace makes it possible for us to achieve goodness, though
Wwe are under no illusion as %o who makes it possible,

790 Ibido’ PoI'ISr'
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In Baillie's thought it is the grace of God thus manifested
which makes Christianity so umique. The inward operation of grace
through the Indwelling Worker, the Holy Spirit, lifts Christianity
far above ahy and all systems of morality, codes of ethics or
religious systems. Christianity is a power; the power to achieve
a goodness which is pleasing to God, yet a power which comes from
God; thus it is to God that the credit belongs, to God who gave
what He Himself demands,

Lest we should be left with any false impressions Baillie
hastens to add that despite this powerful operation of grace man
is not to be regarded as an automaton in any sense. In and
through the operation of this powerful grace there exist the human
choices and responsibilities. Baillie says in this connection,

“"Never is human action more truly and fully personal, never
does the agent feel more perfectly free, than in those
moments of which he can say as a Christian that whatever
good was in them was not his but God's.® (80)

Moreover, a page or so later we find him saying,

"Thus the paradoxical Christian secret, while it transcends
the moralistic attitude by ascribing all to Ged, does not
make us morally irresponsible. That is part of the paradox.
No one knows better than the Christian that he is free to
choose and that in a sense eve ything depends upon his
choice." (8I) '

Baillie gives us his mind on the matter when he speaks of the
grace of God being manifested variously from‘person to person,
renging from a mere potentiality im some to the fullness of the
Godhead revealed in Christ. This grace can also besseen in human
history, arranging and rearranging ewents and people to work the
sovereign will of God. It means that nature, especially human
nature, is open to divine entrance, influence and correctiom, and
always has been, The purpose of such divine entry is nothing
less than the moral union of God and man, It was for this that
Christ came., He stands, as it were, At the junction of the divine
and the human, the channel through whom flows the power, grace and
life of God Himself into poor, weak and helpless sons of men to
make them sons of God, When that happens to a man a new person-

ality begins to take shape in him., New and holy imfluences begin

80. Ibid.’ P.II4’O
81. 1bid,, P,II6,




36
to mould and shape his character along lines laid down by God so
that at last our weak and sordid human nature begins to exhibit

the truest, best and highest ideals through the grace of God which
is prevenient and effective at every turn. (82)

The theme of God's grace is of the essence of Baillie'S»systém

of thought because he regarded it as a clue to that which has
exercised and tormented the best scholars in every age, the para-
dox of the Incarnation, What happens in us partially helps us to
comprehend what happened in Christ completely.(83) In like manner
Christ also gave the credit all to God and invitqd all men to
enter into a bond with God similar to His own, When they do they
have to admit that whatever they achieve in the way of'obedience
and goodness is not of themselves but God,

In Christ the grace of God operated freely and fully to an
extent unknown to us 1Ir us the freedom of movement of divine
‘grace is only partial at best. Because Christ allowed God's grace
full sway in His life He was able to agree in action with God's
condemnation of sin, repudiating it vigorously wherever He found
it, and loving those caught in its toils. He voiced God's
condemmation of sin and its hideousness. By the graciousness of
His 1ife He revealed the heart, the mind, the love and the
seeking nature of God who had sent Him to be the redeemer of the
world., (84)

This means that if the holy and sinless God can enter into such
sinful beings as ourselves, even though limited by our sin, then
He can enter into & full and perfect union with a sinless person
such as Jesus of Nazareth, Pushed to its logical conclusion this
idea can be made to suggest that if the conditions are right, ANY
mén can become the squal of Christ simply by taking enough thought.
In such a case, it would seem, God enters in with a full perfection
on a scale not normal to common manhood, living and working in
such an individual much as He did in Jesus of Nazareth. This is,
of course, Adoptionism and, as we shall see later when this point
is taken up again, Baillie's critics have not been slow to note
this implication in his system. 1In correlating the paradox of

820 ° Bp Ii6-7'
83, T I%%% s P.II7.
84, Ibid,, loc. cit.
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grace and the Incarnation Baillie draws support from Augustine,
Calvin and Ansgelm, ’ .

In fairness to Baillie it should be said that such an idea
would have been repugnant to him: In his book he considered_
Adoptionism and completely repudiated the idea that Christ was a
man who became God.(85) Baillie would say that Christ was unique
from the beginning and that God was present in that human being as
He was in no other human being. Yet he says that to a lesser
extent God can also be im ue improving our human nature until it
resembles His own insofar as this is possible. The whéle purpose
of the Incarnation'was that the sonship Jesus possessed should be
made available to us.(John I.II-I3), |

Section three of éhapter'five‘”The God ®ho was incarnate" (86)
£inds Baillie settingcforth his findings on that which he sought,
new light on the nature of-de. The éhapter concludes with a
treatment of what is generaliy regarded as the great mystery of
Christology, the two-fold nature of Christ.

Baillie comes to grips with the problem by citing the New
Testament writers who not only made for Jesus the highest claims
but also recognised His full and true humanity. It is here that
his explanation of the paradox of'Grace is brought to bear, 'I;
yet not I, but God'; what happens in us in a limited way took
place in Christ supremely, and what seems to be self-contradictory
is not necessarily so., It is in the Fourth Gospel that Baillie
finds fhe best support for his solution and he says on this point,

"It i8 ... sufficiently impressive that in the Gospel
which gives us the most transcendently high Christology
to be found in the New Testament, Christology is more than
anywhere else interwoven with the paradoxical human
confession: 'I,ec.o yet mot I, but the Father.'n (8%)

Other references along the same line are given and then at the

beginning of the next paragraph Baillie says,
"In these remarkable passages we find'Jesus making the very
highest claims; but they are made in such a way that

they sound rather like disclaimers. The higher they becomeo,
the more do they refer themselves to God, giving God all

859 Ibido’ POBI. ‘
860 m.j Pp.118-124.
87. Ibid., P.126,




38

the glory, Though it is a real man that is speaking, they
are not human claims at all; they do not claim anything
for the human achievement, but aseribe it all to God."(88)
Returning to the theme of the lesser paradox explaining the
greater Baillie}remarks,

"The New Testamemt, while it speaks of the grace of God as
given to Christ, speaks much more of the grace of Christ
as given to us, And that indicates exactly the relation
botween His experience of God and ours, as conceived in

' the New Tostament. Ours depends upom His. If God in some

mea&sure lives and acts in us, it is because first, and without
measure, He lived and acted ik Christ, And thus, further,
the New Testament tends sometimes to say that as God dwells
in Christ, so Christ dwells in us." (89)
Baillie acknowledges that the purpose behind the Incarnation
is that given in the first chapter of the Fourth Gospel, that
Christ's function was to lead sons of men to become sons of God

(John 1,12),

Exploring this idea further Baillie notes that the little
bits of goodness visible in the lives of Christians help us to
understand the achievement of that perfect goodness manifested
by Christ, As Christ can be in us so God was present in Christ.
Baillie beld thathcceptance of this paradoxical fact can:belp us
~uhes hold fast both sides of the paradox, allowing each side to
correct the other. In this way we avoid the danger of slipping
into heresy on the one side or the other, of stréssing His
divinity to the detriment of His hunanity, or stressing His
humanity to the complete loss of His divinity,

In this way he hoped to avoid the 0ld dilemma which plagued
thinkers in the past; was Jesus divine because He lived a
perfect 1ife? Or did He live a:perfect life because He was
divine? Baillie Held that with the acceptance of his solutiom
this problem does not arise since Christ was both human and
divine; each side of His nature acted according to its own
pattern without limitation or interference with the other but
blending into a unity. Baillie makes much of the word fand*
in the phrase 'human and divine'. His choicos were nevertheless
real choices. Everything depended on them. There was no sham

.88, Ibid., P.I27.
89. Ibid., P.I28.
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performances such as are visualised in Docetism. By the pre-
venient grace of God Christ could really do nothing else but
choose aright, He lived and agted as He did because He was

the Sen of God, and so the dilemma vanishes, Since we here
touch upon the very heart of Baillie's thought the following
statement, somewhat condensed, is worthy of special mnote.
Speaking of the question as to whether Jesus was divine because
He lived a perfect 1ife, or lived a perfect life because He

was divine, Baillie says, ' :

"If our whole line of thought has been correct, this
question does not present us with a genuine dilemma.
It must, of course, be true that His choices were
genuine human choices, and that in a sense everything
depended on them ,..,. And yet as soon as we have said
that, we must inevitably turn round and say something
apparently opposite, remembering that {n the last
analysis such humen choice is never prevenient or even
co-operative; but’ wholly dependent on the divine
prevenience. e must say that in the perfect life of
Him who was 2always doing the things that are pleasing
to God!', this'ﬁT?%ﬁe’preVenience was nothing short of
Incarnation, and He lived as He did because He was God
incarnate. Thus the dilemma disappears when we frankly
recognise that in the doctrine of the Incarnation
there is a paradox which cannot be rationalized but
which can in some small measure be understood in the
light of the 'paradox of grace'."(90)

Baillie then reiterated his belief that by following his
solution we shall be able to do for our day what the New
Testament writers did for theirs, namely, restate a high
Christology while recognizing the true humanity of Jesus, He
closes this most interesting chapter by saying,

"It seems certain that whatever restatement of Christ-
ology may be necessary in the modern world, it will be
in the direction of fuller amd ever fuller recognition
of both these sides of the truth.... A toned down
Christology is absurd, It must be all or nothing--
all or nothing.on both the divine and human side. That
is the very extreme of paradox; but I have tried in
this chapter to show how, as it seems to me, the
derivative paradox which is the distinctive secret of
the Christian life may help us to interpret in a truly
Christian way the paradox of the Incarnation." (9I)

In chapter six which follows Baillie endeavours to build

900 Ibid.’ PPOIBO-IO
910 Ibidop Pp'oIBI"Zo
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upon his suggested solution. It was his hope that, having made
Some progress in our understanding of the great paradox of the
Incarnation thanks to the clues furnished by the lesser paradox
of Grace, we are now ready to. apply his new insights to other
concepts. Having thus achieved a firmer grasp of events on the
historical plane we are now in a position to push on to a better
grasp and understanding of things beyond the historical plane,
such as the pre-existence of Christ as the- eternal Son of God,
and His activity in His people through the mlnistry of the Holy
Spirit. In short, Baillie now passes to a consideration of

the meaning of the ‘doctrine of the Trinity in its relation to
the Incarnat1on¢,a matter to which we shall return later.

HIS EVALUATION OF MODERN CHRISTOLOGIGAL TRENDS.

‘Two of the great controversial movements which attracted the
attention of Dr. Baillie was that of the *Jesus of history'
movement and that which so bitterly opposed 1t, Form Cr1t1cism.
Baillie with his middle-of-the-road policy based on his g
suggestion that there was something to be said for both sides
in avery dispute, saw good in both movements though he deplored
and criticized the excesses in both., :

In his youth he had become eaught up in the 'Jesus of history'
movement only to draw back in later years from some. of its more
extreme views. While he never completely repudiated the move—f
-ment he nevertheless took issues with some -of the more. extreme
positions which he criticized in his book God was in christ. In
time, he noted, there was a retreat from. some of the more
optimlstic claims of the movement, a retreat which amounted
almost to a repudiation of the movement. Yet this retreat was
not to the concepts which had prevailed when the movement began
but to a modification of those current concepts. The. 'Jesus of
history' movement, despite its loss of status, had made some
lasting changes in the thlnking of scholars, the humanity of
Jesus was still a factor to be taken into congideration,

In his lifetime he had seen Christology sub jected to several
strong trends and by his consideration of these trends he
. emerges in his writings as one who stands between all extremes,
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one who could see their strengths as well as their weaknesses,_
assessing them all in the light of his own. conservative views. -

It was Baillie's impression that the field of christology e
, today is characterised by a great deal of confusion. He draws '_'_
our. attention to several popular schools of thought which he i"

-fcompares with each other. He notes that those who are still

‘ [ff}preoccupied with the Jesus of history have tended to ‘carry. the“f;7-
| concept of His humanity to such great extremes that the figure-:
_p~pgﬂwhich emerges is that of a most commonplace individual. The = -~
':-jfreaction against such findings has been a. return to Docetism D

_ttfln ‘some quarters.~ In- addition the rise of Form Criticism has ijif
,\shaken the faith of many 80 that the time is ripe for someone

.trtilike himself 1o’ develop a new. restatement of Christology whichws-"

’hlwill steer between the Scylla of those who stressed christ's ]fmf

‘ff;humanity at the expense of His divinity and the charybdis of

'7those who would stress His div1nity at the expense of His

In chapter four of God was in Christ Baillie took the time

134and space to consider other modern trends not- connected Wlth :

”,}fthose of the historico-critical or the’ Docetic. The first part,‘:
o ef chapter four is devoted to a study of what has happened to

: 1{}the ancient concept of Anhypostasia. Baillie saw in it an
:ﬂattempt to work out the- meaning of the Incarnation, ‘and that

'_°modern thinkers, in considering the personality of Jesus in the: |

_'f-light of our newer disciplines had, in many cases, come to
’;j‘suggest that en-hypostasia might be a better term to use

_ instead of an-hypostasia. In this section Baillie traces the
- historical development right up to its most modern expression,

-;"comparing the views of several prominent scholars with one

~-another. Baillie recognized that in its day Anhypostasia served,
a. useful purpose -in negating Adoptionism whose logical con- -
clusions would bring God in at the end instead of making His

'grace prevenient., Baillie makes it clear that. he ‘would like to -

See a new statement of Christology which would stress the
dependence of Christ on God in a manhood so similar to our. own
that we would be led to follow suit. This would be a concept of
humanity at its truest, fullest and best,
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The original idea of Anhypostasia had denied any true
humenity to Christ. He had been thought of as & divine person
who had taken on a human guise but was inwardly still divine in
all respects., Baillie suggests that the only real denial in the
- case must be the denial of independence on. the part of Jesus,
This is, of course, quite in keeping with his understanding of
Christ's nature. 'I, yet not I, but the Father' is sounded time
and time again in order. that we may apply it to ourselves as we
ought, The point that Baillie -is making is that God was .in -
~Christ in all His fullness, that as completely man Christ was

-3,completely dependent on God, completely obedient and completely

- effectlve.'

oo In the section 'True God and True Man' of chapter. five of

_Ged was_in Christ this’ point is dealt with a greater length
';when Baillle congiders paradox in its relation to the Incarnation.
Just prior to this section Baillie had said that when the vertical

"».11ne of the eternal meets the horizontal line of historical

i_ to: bear upon the problem of the $wo Natures and the paradox of
*'_Grace comes into its own. In. short, since we sinful mortals can

events we not only ‘have paradox but: revelatory paradox.(92) In
E 'True God and True Man'! Baillie's suggestien that paradox is
“~revelatory is seen to best advantage (93) There it is brought

‘know God in our 1imited way surely we have a clue here as to how
- God: could also be in Christ in the fullest way possible., Thus
the solutlon is illustrated and our minds illumined. We still
cannet explain it; that is,the paradox of it, the revelatory
paradox. We still do net~gggg how it happens but we can see how
- it can, and did, happen, |

| In chapter four of God was_in Christ we find Baillie
congidering another Christological movement, namely the Kenotic
theory which was so much to the fore at the turn of this century,
In brief this theory suggested that the Son of God, or the Logos,
emptied Himself of divine attributes and lived on earth’
completely within human limitations. The theory does have some
validity but Baillie deplored the lengths to which some scholars

92. Ibid., P.IIO.
93. Ibid., Pp.I25-I32.
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went with it, noting objections which had been raised against the
Kenotic theory amd ends by rejecting it in favour of his own
solution which holds fhat such a self-emptying was not only an
unnecessary view but also qﬁite misleading. There is no need to
'circumvent the paradox; all we need do is accept it,

In this same chapter Baillie rejects professor Heim's "Leader-
ship and Lordship" theory of Christology. Here the New Testament
and Early Church phrase 'Jesus Christ is Lord' is pushed to
extremes and the suggestion seems to be made that a blind obedience
is required of each follower to some external authority rather
than the internal guidance through the Holy Spirit, - From the
- questions which Baillie interspersed throughout this section and
his repeated expressions of puzzlement it is obvious that he
found Heim's theory confused and confusing, and not at all as
clear as his own, Emerging from his study of Heim's'views comes
the clear message; do not worry about paradox, accept it and use
it as the key to a better understanding of that which seems to
be self-contradictory,

»

BAILLIE'S VIEW OF HISTORY,

In those sections of chapter three of God was in Christ
entitled respectively "Christology and the meaning of history®
and "The problem of Chriatology" (94) we find Baillie's view of
history. At the beginning of chapter three he asks,"ghat do you
mean by history?" and soon we find him stating that if we do not
have a sound Christology we cannot have a sound view of the
meaning of history either.(95) Christianity, he holds, must
define history, not vice-versa, otherwise history is simply a
meaningless jumble of chaotic events,

Baillie felt that our conceptions of God could not be
compartmentalised into sacred categories alome but that they must
spill over into all other categories also, Secular history too
must come in for its share of such spill-over since this is the
area in which God works insofar as man is concerned. Baillie
holds that our view of God in history depends upon our view of
God's basic nature., Baillie never thinks of God as an absentes

94. Ibid. 9 Pp071-84o
95.,1bid., P.76,
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landlord who only breaks into history now and then in miraculous
fashion to accomplish something stupendous only to go away again,
‘Baillie accepted the Church's’aGSessment of the New Testament
writers who showed God as revealing Himself through history,
"always present in history though not always visible. This is
how the New Testament writers interpreted the facts of Christ's

- life, death and resurrection, Baillia,_following_suit, held
that the God who was in history then is still in history even
now, challenging us continuously so that we mhst answer positively
or negatively, ' |

It is Baillie's view that Christ is the interpretation of
history, that which alone gives history meaning and he notes
that this view is becoming more‘and more acceptable to modern
theologians. In our modern era historical criticism has raised.
doubts in many minds. Now, however, our definition of history
itself is coming under examination in order that it may be placed
on a proper and meaningful basié.‘ We need an interpretation of

- given events which will bind them into a cohesive relationship,
~Some criterion by which we can make and assess our selection!_‘
and only Christianity can provide such a criterion, (96) S

~ This is not a new idea for Baillie. 1In the Kerr lectures of

1926, speaking of the task confronting us, he defined it as,
"To endeavour to see how faith in God can be dependent
upon an historical .Incarnation., Christians have always
believed that in Jesus Christ there was a Supreme
revelation of God, worthy to be called an Incarnation
of the divine."(97)

He states plainly that we need a sound Christology to shed
light on the meaning of history, including the fact that God
Seeks man even to the point of becoming flesh in Jesus Christ,

and he adds, |

"To drop Christology is in effect to drop..e both the
Christian view of God and the Christian view of history,
which are indeed bound up together, " (98)

Just prior to that he had said,

"Hiyere is a deep truth, it seems to me, in the idea that

96.,1bid., Ppa.73=4, ‘ '
98. D.M.Baillie, God was in Christ. ».78+ ..
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Christology stands for the Christian interpretation of
history as against other interprétations."® (99)

The Christian message, he notes, had proved acceptable as an
interpretation of history to those early Christians who had
formerly seen history in terms of meaningless cycles 1eading to
endless repetition. . For them history had had no meaning but
Christianity changed all that. From the central point of history,
Christ, they could look both forwards.and backwards; and Baillie
adds significantly, '

"That is the story that overcame the cyclic view of

history, and it all depends on the Christology at the
heart of it." (100) ‘

. Baillie noted that'Christology corrected modern views of
‘history which he found unéatisiactory, and he took issue with such
modern concepts as the evolutionary, humanistic and progressive
views of history. He pointed out that some scholars are content
to think of Christ as the pathfinder, the apex of humanity, and
not much more., Baillie firmly rejecys all such views, ‘

He'notes in passing the views of the late Dt. Paul Tillich
and compares‘thosq views in concert with the views of Karl Barth,
He notes their agreement in the suggestion that the forty days
after Christ's resurrection abolished the 0ld time-idea of the
sinful world. The new time-idea then inaugurated,is binding
upon believers who must yet 1ive under the old time-idea also
until Christ shall come and abolish it, Baillie notes that
several scholars in their various ways ring the changes on this
idea., wWhile he criticizes Tillich's Chrispology as being weak
in that it suggests that the historicity of Christ does not matter,
he is gratified to find that Tillich also believes that we must
have & Christology because it is essential for a proper under-
standing of history,(101) |

An illustration of Baillie's view of history is found in a
‘sermon on Palm Sunday in which he said,

"And now we can look back and 8ee what was really
happening that week in Jerusalem, This was not Just the
death of a prophet. This was not the tragedy of a '
‘Galilean peasant. This was God visiting and redeeming
His people. This was God incarnate bearing upon Himself

SO -
99, Ibid., P.76,
I00 Ibid
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the sin and suffering of mankind., This was God in Christ
reconciling the world to Himself. This was the beginning
of a new age in the history of the world. And now, after
nineteen centuries, we can look back and see the Kingdom
of Christ spreading from shore to shore, and men coming

into it from north and south, from east and wegt, of every

tribe and tongue and people and nation." (102)

Implicit in Baillie's viéw of history is the feality of true
and meaningful authentic 1ife on this historical plane. We are
familiar in his sermoms with his deep interest in showing how the
Christian message cleanses life of that sense of meaninglessness
which oppresses so mény people tddaya

THE PROBLEM OF,CHRISTOLOGY.

At the beginning of chapter three of God was in Chfist Baillie

frankly admits that he is trying to steer a middle course between
extremes. He seemed to think of himself as a combaténg who has
successfully occupied the middle ground between the extremes of

a given theological scale, and, having vanquished the enemy on
one side he is about to turn on.the'enemy on his other side and
vanquish him also, His words at this point are wdrth’noting since
they reveal part of his intention. | |

"In contending for a true understanding of the doctrine of
the Incarnation at the present time, a writer has the
double responsibility that has always to be borne by a
belligerent occupying a central geographical position;
he has to fight on two fronts. Thus, having in the fore-
going chapter faced those who wish to sacrifice the Jesus
of history to a high Christology, I must now turn my eyes
in another direction and face those who wish to sacrifice
Christology to the Jesus of history." (103)

¥rii He reiterates his intention to establish Christology on a
sane and sound basis free from all extremes, and intelligible to
the common man. (On this point he says,

"Theologians are apt to be deaf to the guestionings of the
outside world. And in that outside world at the present
time I am persuaded that there is a very large number of
thinking people who, while deeply impressed and even
captivated by the human figure of the historical Jesus,
are completely mystified by the doctrine of tha
Incarnation and by what may be called 'the return to
Christology® among theologians. Surely it is important
for theology to become quite clear as to what it has to
say to such questiomers, and not only for their sake,

102, D.M,Baillie, To Whom shall we go? P,142
103. D.M.Baillie, God was in GhT r"‘is"tﬁ. P.59,
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but also for its own, because this is a matter of umder-
standing, in full view of all ancient and modern mis-
understandings, what Christology #5: mAg VRat it §8ohboutq wcmqq)
The twenty pages which follow the above statement are divided
into three sections entitled respeetively '‘Christ without Christ-
ology' (the Jesus of history movement); 'Christology and the
- nature of Ged! (the God revealed in the Incarnation); 'Christology
‘and the meaning of history'r(Christology alone gives point to all
history) These are but some of the problems of Christology but
Baillie makes it plain that for him: the great problem .of Christ-
'ology is what he refers to as: the immense paradox of the God-man. v
v(IOS) At the beginning of the section under consideration he 8ays,
‘“ghat, then, is the question with which Christology hag to
‘deal? I will bring this chapter to a close by endeavouring
~.to_set the question in as.clear a 1light as possible, and.
. will ‘even say some quite simple and elementary things =
- which need to be said over and over again in order to
<c1ear the ground of misunderstandings." (106) S
» His method of clearing the ground is a. review of some old and;,.
.discarded views concerning the nature of Christ ranging from ‘the
early Greek Fathers through. the medieval period to. the present. S
Baillie admitted that his action at this point may well be- ,
regarded in some quarters as absurdly superfluous (107) though g
he himself felt that it was necessary. It is at this point that o
he turns to a consideration of the God~Man: theme as the crux of
Christology. Speaking of his review of the 0ld. heresies he adds, s
“"But the procedure hag been entirely negative, and now we :
are left with an immense paradox upon our hands, the: ’
paradox of the God-Man., Some will maintain that this is as
far as theology can ever 80, and that it is vain for us to
try to penetrate the mystery of how Jesus is both God and
Man,,.. But it is impossible to acquiesce in the idea. that
nothing can be said about the Incarnation except in :
negatives, or that nothing more can be said than- what was
said in the great Creeds, which enshrined the mystery
without explaining it." (108)
In this statement we have two implicit intentions, First,
Baillie proposes to push beyond the o0ld limits set in the past

as the boundaries of theology in an effort to learn something

104, Ibid., 1oc. cit,
105, Ibid., P.83,
106 Ibido’ .Pp 79"'800
I08. o5 Pe82,
1080 i o9 P0830
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more as to how Jesus was both God and Man. Secondly, he proposes
to begin where the Creeds leave off., By .defining orthodoxy the
Church Fathers indirectly defined heresy as any view contrary to
the accepted doctrine at that time, This does not preclude other
statements made later.?hus a -proper and acceptable statement can
be made by the Church at any time, even in our modern age, and
it is Baillie's feeling that some such modern statement is
necessary. In this connection he say-, v :

"Langnage is constantly changing and is always imperfect
—.as a vehicle of meaning, and thus a. theological question
-‘,jis never ‘put in a really .perfect: form or in a form that
© 7 will last for ever... it does not relieve successive: ages
. of. the task of’ thinking out the meaning of the mystery.
. That is the. perennial task of theology: to think out the
... meaning of the Christian: conviction that God was incarnate
" in Jesus, that ‘Jesus is God and Man.i.., These things must
- iindeed always be beyond our: comprehension, and. yet the
.. endeavour to. understand them is the endless task of
:_christology." (109) : _ .

Baillie's book God was in Christ is obviously his attempt to

_'en.address himself to thig 'endless task'a -In the next chapter we
 shall examine his findings in the. light of,. and in relation to,

109, Ibidrpau e

Q-;jthe traditional doctrines of the Ohurch.




: 'tCHAPTER THREE._y»_ | . S
THE RELATIONSHIP or BAILLIE'S CHRISTOLOGY i,j~
0 SCRIPTURE AND DOGTRINE.,-~, L

S :As;weﬁhave’seenznr. Baillie's thought developing it seems
iﬁgobvious that he sought ‘to be consistent both to: the Scriptures

hh;fﬁand the creeds. _His mind. grappled with theological subtleties
" only ‘in‘an’ effort to shed light on a difficult: field, especially |

;7ywhere the factor of paradox was concerned. He sought only to

f fexpress the accepted dectrines as they have come to- us from the
fﬁ,Scriptures through the Creeds. While no. fully detailed Christ- .
-'ology is discernible in either the Scriptures or the creeds ‘there

is a mainstream of sorts w1th enough Scriptural guidelines to 3

7:gindicate principles while permitting some: freedom of thought.zn

h»Arising out of the Seriptures, the.personal. value-Judgments of
f'*the Apostles and other sources, certain ideasrbecame accepted in
f:the early Church in contrast to other 1deas which were repudiated.f”
'i‘W R.Matthews seys in this connection, ‘”_ P :_ ,,“u
“rfii"The Tathiers of the great Councils based their teaching
on Scripture., It is: true that they laid stress. on 'the:
- tradition', but. not as something independent of Scripture.
. They ‘were not detached philosophers indulging in otiose
_ theosophic speculations., They believed themselves to be
. defending and safe-guarding the truth revealed in the :
vH;vBible and. the . faith of Christians from- the beginning."(IIO)»
Down. the oenturies this has continued to- be the case thus |
h"forming the mainstream of thought mentioned above. Unfortunately,
"rhowever, the terms used eometimes gave rise to more problems than

,they settled w1th ‘the result, as Baillie has p01nted out, that

' fefforts to remove the complexities usually introduced heresies.

‘fTo Baillie's mind such efforts to. replace paradex with simplicity
is an. impossible task since God by His very nature ig paradox.(III)

-II0. W.R Matthews, The Problem of Christ in the Twentieth Century.
: Oxford. University Press. 1950. P.5.
I1I. D. M .Baillie, God was_in Christ. Pp.65-6.
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Yet Baillie would also say that the attempt should be made.
Every generation, he felt, should seek to express its Christology
in terms intelligible to its own age. Christology was for him a
practical matter that meets an important need,

If the Fathers sought to remove paradox and mystery it is no
‘more than one would expect. In their place we would probably
have done the same, but it certainly did prove to be an almost
imposs1b1e task. Issues deemed clarified were found to be just as
,cloudy as ever.; New knowledge, new terms and new personalities
agcontinually arose to raise the old 1ssues in newer forms so that it
. fis little wonder that s1mplicity degenerated into heresy as
Fgf Baillie said.v~,,.ta~ SRR o C -
: The more difficult problems facing the Fathers of the great
-’ﬁcouncils included the Trinity, the concept of the God-Man, the

.l;fgquestion of atonement and ‘the relatmonship between ‘these" docttiﬁess.
’*fLooking at. these three problems in the light ef Baillie's Christ—‘v

b'*Wology we can ‘see certain 1ines of thought.;-~_~ﬁ*~

"d:_ THE'TRINIENEAAB to’ the concept of the Trinity it.is common
'f;knowledge that. the first Christians did not set- out w1th any

o l]ff,Suffice it ‘to say that starting with a belief in God as One, they
; ’fl[came in. time to accord to- Christ a place fully equal with God the
’if,Christ's perfect life, His death on the Cross, His resurrection

v elﬂqciliation effected between God - and Man His followers saw no
o blasphemy in ranking Him with the God of. Israel in full equality.

:;preconceived ideas regarding the Godhead as a Trinity. They came
fto it gradually and Ve need not follow the process ‘here in detail.

eﬂdﬁFather because they felt that it was His by right.. Stemming from o

~and His continuing presence ever after together with the ‘recon-

}}Baillie says,

wBut how" could Jesus accomplish all that? mwhat was the

,gmeaning of it all? The only possible meaning, they felt,
was this: that God was in Christ., This was not Just '

- Jesus. of Nazareth, Somehow, it was God. 7Yet how could
that be? Was Jesus simply identical with God? Was 'Jesus®
Just another name for God? No, that could not be quite
right., TFor Jesus was a real man, in both body and mind.
Jesus talked about God, and He used to pray to Ged; and He
was tempted, as all men are, and He gﬂgfered pain, and
then He died on the Cross. But not: these things could
be said without qualification about God the Father
Almighty." (II2)

1I2. D.M.Baillie, To Whom shall we 20? P.75.
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Yet if His followers, and Baillie, could say that Jesus was &
real man, they could also affirm that He was more tham a man, and
eventually, as we all know, they named Qhrist as the Second Person
in the Trinity for reasons that need not concern us here. We only
need to stress the fact that in doing so they still regarded God
as One, not two, B -

‘Eventually too, arising out of their experience of the Christian
way they became aware of a Third Person -in- the Godhead, the Holy :
Spirit, but still God ‘wag 0ne, not’ three, and again we are face to
face with paradox. At Nicea in 325 AD the Fathers had declared,
"0E believe in: ene Ghd, the“Fatheraatmighﬁyza.ouand iniont Bord.ou ,
Geausﬂc&rist a.thandfinlthhénﬂdyi8§irit»..' These are. apparently

'isimple statements which are anything bnt simple' they bristle with
| questions and problems with which we. are all familiar. God was o
L one, but One-in-&hree. Tf;j_:' R L

o Baillie makes much of the fact that God 1s Qne, though One—in-

_ __Three., He felt that it was important for us to hold. fast to God's -
~:unity otherwise, as he says at some length, 1life becomes unbearable.,

‘ In trying to serve several gods we are pulled in several directions |

o at. once. - We £ind him saying, C . :

",’"First of. all: One God. That is very. important. It is part o

. -..of the good news sss0 this was one of the really. splendid

things about theé new Gospel that instead of & whole host =

- of gods it offered them ONE true God ... If you have more

. than one God, you never know where you are .soe if you =
“divide your heart between different loyalties.... then life
is distracted..s. Anything more than One is too many. For
there is only one true God.... That was something gained
once for all in the education of the human race, and never
to be lost or forgotten: the good news that God is One.

- That is fundamental." (113) -

In time heresies arose through efforts to remove the qdiffi-
culties but still the mainstream was clarified to be: expressed in
every age in terms familiar to that age. Wherever Baillie touched
upon the heresies it was only.to refute them, which he does
superbly. He believed that the questions with which Christology

deals are tho permanent questions, as vital today as ever before,

THE GOD~MAN; D the subject of the God-Man, or the Two Natures in
Christ, we find Baillie hewing to the lines laid down by the

1)

II3. Ibido, Ppo73"4o
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Church in the past. He makes it abundantly plain that he accepts
the fact of the two Natures in Christ, the divine and the humen,
each truly existing;ﬂeach4p1ayingfits £d11-rolélwithout‘interfering
with orwbeiﬁg,hiﬁdéred-by thé,prcsénce and}oﬁerationvdf‘the'other,._
This concept leads into the supreme revelation of God in:&rtsue

human.lifé;-“ASfBishop;GorégSaid,,_;'g

~."Is Christ indeed, as Son of God, really God? ' Is His =~
- ucharacter God's character, His love God's love?.... IS He
~- really man in humah sympathies and human faculties, really
" tempted, really tried?.... Is He God incarnate, made man ~
.+ for our redemption, and not a splendid .example merely of. =
. -one man deified?.s.,  Is He still truly humen in nature and . .
. ‘sympathy? - These are living problems, vital to the preaching
. of- the Gospel, vital to the general heart of man, Their.
- - solution in the Crkeds is the solution necefsary to safe- o
- guard apostolic Christianity," (114) . - -~ =

' ‘That Baillie endorsed this view 1s shown by the following
statement from the Kerr lectures of 1926 when he said, -

" wNineteen centuries ago there lived in Palestine a Person
“who.... was and .is. such a revelation of God as cannot be
‘replaced by, or reduced to, any logical system of general

- .religious truths... His whole message was startlingly new,
and it is the very’' essence of Christianity, But it is an

. ‘canehgo:whi¢h caunol; iin alliitsutruth-end.powery be
successfully extracted and presented in isolation from the
Personality which was its living embodiment, That Person-

- ality, that life, is the revelation....Thaty:aféer.all, is

~ the reason why wes.. press it upon races of every tongue

- ~and colour over all the world., It is because that
collection of writings is the setting of a Personality
which emerged in ancient Palestine and can set before us
ees What faith is, and therefore what God iS.... & true
and-full and clear presentation of religious.truth such es
we could never conceivably have evolved for ourselves, and

~ +so cannot even retain and express for ourselves apart from
the living image of His Personality." (II5) . :

Baillie recognised that our faith in Jesus of Nazareth does
not.lig in His teachings alone but in His teachings as they are
influenced by His personality, and it was in this realm of
personality definition that the Fathers experidnced so much
difficulty. The problem of the God-Man is as old as Christianity
itself and the answers which the Fathers gave were given largely
to refute erroneous ideas as these gained ground and adherents,
This was particularly true of the concept of the Person of Christ
and Matthews notes,

114. Chas. Gore; The Incarnation of the Son of God. New York.

: Chas. Scribnex's Sons, 1891¢ Ps114.
115, D.M.Baillie, Faith in God. Pp.23%8-0.
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"The. doctrine of the Pereon of Christ which is summarized
~.in the so-called creeds of Nicea and Athanasius was the
- .outcome of a long and bitter controwersy which distracted
~-the Church in the third,.fourth and fifth centuries. 1In
the course of this: struggle the Church evolved the concep-
tion of the Christ as one: person with two natures; divine "
and human, bsing of one- -substance with the Father. Certain
. interpretations were branded as heretical and: certain lines
ujof thought marked out as legitimate." (IIG) R

Baillie traces some of these 1ines of thought and showed some—i,=
~_thing of their consequences.‘ There was, for example the idea of

"»,fno human hypostasis or persona in Jesus, the divlne Logos having
' so taken taken the place of the human hypostasis that Jesus' ' v
~ human nature was im-personal. Thie was the standard answer that ;*ef

 held the field for a long time to the query as to how ohrist could

Y God and Man withou’c being two distinct’ individuals, (117) |

‘This answer, developed originally to negate Nestorianiem was "ffﬁ_
later refined and modified into en-hypostasia, the teaching that = -
_the humanity of Jesus was not im-personal but rather had no PR
“independent personality but found its personality in the Logos
who assumed it, It is thus not im-personal but in-personal.

Baillie seems to dnoeph this latter view, en-hypostasia,
though like most theologians he lield that there was a need for
new expressions which will describe the human centre of consc-“'“l .
iousness in Jesus because whatever the o0ld terms meant in those .
days, as technical terms they are meamingless now, ‘Baillie's own "
views are to the effect that true human personality was indeed L
manifested in Christ who was completely dependent on God as we
all should be. Such dependence fulfills humanity. It is thus not o
im-personal humanity but humanity at its most personal, "The only ff"
'anhypostasia in the case is not a denial of personality but a
‘denial of independence, and it seems to me to be misleading to
'call it by that name." (IIB)

The Fathers disagreed amongst themselves over technical terms :
and categories of thought, yet all were concerned with the realitg'l
of Christ's Person as a genuine unity. Baillie would -agree for we . b
find him saying, o

116, WiR.Matthews, op. clt. P.5.
117, D.M,Baillie, God was in Christ, Pp 85-93,
118, 1bid., P.93,
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"It has always, indeed, been of the essence of Christian
~orthodoxy to make Jesus wholly human as well as wholly
~ divine.... But the Church.... was continually haunted by
‘& docetism which made His human nature very different from
ours and indeed largely explained it away as a matter of
. simulation or 'seeming' rather than reality. Theologians
.- shrank from admitting human growth, humen ignorance,. human .
.- mutability, human struggle and temptation, into their - -
i conception of the Incarnate Life, and treated it as simply a
-~ .. divine life 1¥¥ﬂ@1§n & human body.... The cruder forms of
.. wi0ocetism were,soon”left behind, but in its more subtle forms -
‘the danger continued in varying degrees to dog the steps of =
v theology right through the ages until modern times." (I19) . -~

A :f{zgter ﬁe’find Baillie saying,

;7..."The real problem...is; In what Sense do we believe that - .
... this human 1ife of Jesus of Nazareth was at the same time -
w1707 eee the very life of God Himself? .... That is how the S
o o issues seem to have cleared. And they have thus cleared o
. ... because all serious theological thought has finished with: = -

~.© the docetist.... No more docetism}" (120) L ARt

"7jl{fi?;"3aillie believed with the Church that Jesus lived aAcompleteiﬁfi5fft'
 'humen life. Whatever He did, He did by meens of the same forces
.~ and resources which are open to every man, Even His.'mighty‘worksf 

’fj”;fwe:e accomplished by means available to anyone, as Jesus Himself

~ made plain (John I4.I2). Yet it is not as easy to accept Jesus®
sﬂlf:humanity as one might think for we tend to persist in putting
= something divine at the centre of His being as Apollinarius did, ‘
“We can think of His body as being human but we tend to think of
His mind as being supra-humen. We need to remember, as Baillie
o insists, that His psychology was that of a first century Jew of
' that time and place with no special avenues of hidden knowledge
or screened omniscience,

The importance of Baillie's rejection of docetism is summed up
by Professor John Knox when he said,

"Unlesse..ohe was 'truly man' it does not greatly matter

- what else can be said of him because he will have been
effectually separated from us and from our history.... :
The really authentic marks must be found in his conscious-

~ness, Unless he had a human consciousness he was not a

- Ma@Ne..s If he did not share at the very deepest levels of his
conscious and sub-conscious life in our human anxieties, '
perplexities and loneliness,.. if his knowledge..., was not
ssothe kind of knowledge which is given to man,.. then

119, Ibid., P.II.
120, }fih;, P.20
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lie was not a true human being... ,dfthé,nqcetists[ﬁeré;*5@4-u
eséemhigllbiigHt,qegal) R L _‘_» el

The fact is, a8 Baillie well knew, the whole christianf tio

‘stands or falls with the full reality of that memhood as the ..

j”,Church Fathers realised when they condemned docetism. Baillie

would also.say that Jesus, as the pioneer and perfecter of faith,

‘l'fHe was-the supreme revelation of spiritual values and showed us
fthat for which Baillie was sesking, the nature of God. %

o Section two of chapter three of God was_in Christ (122) is o
,_v._especially noteworthy since it is here. that Baillie ties togetheryf4:
 Christology and the light it sheds on the nature of God. Bailli S
says ‘in the opening lines, for example, . f“l'f"
eIt is vitelly important.to leainsysthat the real Christ-. . .

- - ological question is,,, fundamentally a question about
the nature amnd:adtiv{ty df God." (123)

_ Baillie ‘then shows that Jesus is more than just the greatest
~ of all believers, more than mankind's supreme diseoverer of God -
but the revealer of God as One who takes the initiative in the -
salvation of man, Oné who did not wait to be discovered but with
-8 prevenient grace seeks us before we seek Him., Baillie goee inta
this aspect of God's nature in some detail, tracing the idea

... through the writings of various scholars but the gist of the

 section is that a sound Christology, veid of all over-simplif-
ications, is vital to a proper understanding of God's nature and
related facts, A few pages later we find Baillie reiterating,

"For the whole Christological question is a question about God."(I24)
The section closes with the suggestion that Christology is the L
only means by which we may learn about the nature of God.

In section four of Chapter three of God was_in Christ Baillie
returns to the problem of the God-Man, resolutely holding to both
sides of the term, insisting that both apply; “Jesus®, he said,
".o¢ Was God and Man," (I25) | -

This section also holds importance since here Baillie is at

121I. Prof. John Knom, The Death of Christ, 1958. Nashville.,Tenn.
Abingdon Press, P.70s :

122, D.M, Baillie, God was _in Christ, Pp.63-71.

1253, Ibid., P.63,

124, 1bid., p.66.
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,?;painr to deny in_vigorous terms all suggestion~of:°doptionism¢ g

‘,-andpa'matter to which we shall return 1ater. For the moment‘we
"fmight notacthat Baillie repudiates the idea of . Adoptioniem a

| Later, in the latter of half of chapter five which is entitled
""The Paradox of the Incarnation", in section four, “True God' and
True Man" (126) and in section three,"The God Who was Incarnate"i
 (127), Baillie tries to use paradom as the key with which to .
: unlock the mystery of God's nature. He begins section four of this
. chapter by suggesting that he is now in a position to connect the_;
' meaning of the paradox of Grace with that of the Inoarnation, and
the connecting link is the fact that christ was both God and Man.
Having thus established that God was present in Christ Baillie
then finds a valid analogy between man's experience of grace and
the Person of Christ so that the Christian living victoriously
over sin has to say, as Jesus said, 'I, yet not I, but God®,
Baillie notes that despite Christ‘s divine nature He was a true
human being who made His choicas as we all must do, yet making
them in a way that always pleased God, giving the Father all the
credit and ascribing no merit to Himself. Baillie then traces
this idea in' the Yéferandathoughtnofiithailley Testament writers
and the Church Fathers, suggesting that we are to be to Christ
as He was to the Father, and as the Father was the source of
Christ's power so Christ is the vehicle of our spiritual power.
It is thus, in Baillie's view, the same kind of experience and
the same kind of amalogy though of lesser degree,

‘ Since this is the heart of Baillie's system of thought let us
observe what he says at this point. In the opening lines of v
section four Baillie had said, S

Lot usit¥ad8 more fully the conmection and analogy
between what I have called the paradox -of grace and
' the paradox of the Incarnation," (128) ‘ :
Soon we find him ptating fuliy what he considered to be the
‘connection and analogy' between the paradoxes of grace and. the

Incarnation.

126, Ibid., Pp.I25-1%2,
1270 Ibido [ Ppo 118-125 .
128. Ibid., P.I25.
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-+ "It is relevant, however, to remember that the New Testament,
w7 'while. it speaks of the grace of God as given to Christ,
... speaks much more of the grace of Christ as given to us, And
v that indicates exactly the relation between His experience
. --0f God and ours,. as conceived in the New Testament. Ours
- depends upon His, If God in some measure-lives and acts in
.. us, it is because first, and without measure, He lived and
- ..acted in Christ. And thus, further, the New Testament
tonds sometimes to say that as God dwells 'in Christ, so
Christ dwells in us. S¢. Paul can express the paradox of :
- grace by saying:'IIlive; and yet no longer I, but Christ
- liveth in me';%Gal. 2.20) (129) o S

- - Baillie felt that this approaéh which, far from rajeétiné -
- paradox as was the case in the past, accepts paradox and uses it . -
to pry out answers that formerly eluded us, especially where the

nature of God and the two natures of Christ were concerned, and}:’ “f
he adds, : ' o

"It appears to me that the method of approach which I have

- indicated is a certain safeguard against these errors,
because it can be a continual reminder of the need of . e
holding fast the two sides of the paradex and letting them
correct each other." (130) : ' RS

‘Here we have the key to Baillie's thought, end the criterion
with which to estimate his work. Baillie did not claim to have
found the answer to the riddle of God's nature but he did put
forth the method of holding fast both sides of every paradox in =
order that onme side would correct the other. He hoped that while
he had not found the answer another investigator, following this
clue, might fare better. He closes chapter five by saying, '
"It seems certain that whatever restatement of Christology
may be necessary in the modern world, it will be in the
direction of a fuller and ever fuller recognition of both
these sides of the truth.... A toned down Christology is
absurd., It must be all or nothing -- all or nothing on
both the divine and human side. That is the very extreme
of paradox; but I have tried in this chapter to show how, -
as it seems to me, the derivative paradox which is the
distinctive secret of the Christian life may help us to =
interpret in a truly Christian way the paradox of the
Incarnation." (131) _ R o

ATONPMENTs 'dstdot therrhlation between Baillie's Christology and

- the Fathers' views on atonement, we find Baillie's ideas set

forth in chapter eight of God was in christ-(132) where Baillie

129. Ibid., P.128.

120. Ibid., P.I29.

131. mo’ PP.IBI-Z-
132. Ibid., Pp0180-1970
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considers the theme "The Lamb of God" under the four headings “ghy
did Jesus die?"; "The Cross and the Jove of God"; "Historical and
Eterna1 Atonement“; and "Objective and Sub jective Atonementry.
Baillie notes that the subject of the Cross and the Atonement had
so gripped the minds of the New Testament writers that they devoted
a disproportionate amount of space to it., The life and ministry of
ieseem as something of an after-thought, background material .to ‘show
what kind of person did die on the Cross presented in order that

the Atonement would be properly: understood.

The views which emerge from these four sectlons are those which |
the Church has generally taught, Baillie suggests that while _
Christ did not really know at the start of His ministry Jjust how. it
would end, once the Cross appeared, first as a possibility and then
us a growing certainty, He could have avoided it, especially at the
first siéns'of Pharisaical hostility, had He so chosen. He neither
avoided it mor did He court it, as some have suggested. T2 th>
thiviin . 7 oo ¥, a8 Baillie sees it, Christ applied to Himself

| the *Suffering Servant' prophecies of the 0ld Testament as one who
would die for the sins of the people. (133)

In chapters seven and eight Baillie devoted approximately
twenty per cent of the book to the subjeet of the Cross and the
Atonement thus showing the importance which this matter had for
him. In these two chapters he touches again on the fact that to
the Fathers of the Church the Cross and the Atonement was of vital
importance. He contrasts the attitude of the Fathers with that of
many modern sceptics who do not ask if a given concept is true but
only ask regarding its relevance, Baillie states that such scepti-
cism should be answered and much of his book is a defense of the
Church's historic teachings. The prevailing attitude of airy
dismissal of weighty theological questions, especially that of the
forgiveness;of sins, undoubtedly caused Baillie great distress. He
found it hard to comprehend such shallowness, In an Easter sermon
on the sense of sin Baillie said,

"To a vast number of people today it sounds like a piece of
religious jargon and nothing more., It is often said that
the typicallmodern man has an easy conscience and no sense
of sin: and therefore the central Christian message of the

1330 Ibido 9 Pp0183-46
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forgiveness of sin makes no appeal to him: he can hardly
understand it, And yet, on the other hand, here is a very
~curious fact: according to the psycho-analysts and

- psychiatrists, one of the commonest symptoms of nervous
-trouble in our time is the 'guilt-feeling'; the vague half-
. repressed and unaccountable sense of guilt. This is :
~apparently peculiarly characteristic of the modern world; a
_malady of our neurotic age." (I34) :

" As Baillie and others have noted, the modern easy assumptions
regarding past sins while they may sound satisfactory are élian.to
the Church's teaching. These easy assﬁmptions are not as wh§1esome
'.as they appear. In Baillie's view the vague guilt—féelings aré not
to be equated with the Christian sense of sin; he says, for example,

"I don't believe the morbid guilt-feeling is just the same
thing as the Christian sense of guilt, I believe it is.a
much less wholesome substitute for it, the kind of substi-
tute that grows up in an-age in which many people have lost
the sense of God. There are so many serious-minded people
today who have no lively faith in God. They still have a
sense of moral responsibility., They can't give that up,

And so they try to have morality without religion, without
God, But that is too difficult, They dont't know what to do
with their failures, because they have no God to forgive
them, So they can't face their failures, They unconsciously
repress the memory of them: And repression is just what
produces morbid complexes., And so they come to have the
guilt-feeling, It doesn't do them any good, but rather
paralyses moral endeavour. I believe a good deal of that

is true not only of people definitely suffering from
nervous trouble, but of meny ordinary people today
(perhaps some of ourselves) though they do not quite know
it themselves." (I35) .

Surely in this Baillie reflects the mind of the Church Fathers,
They too would surely have said that any airy assumption which
expects a good-natured forgiveness of sin by God betrays a woeful
ignorance and an inexcusable blindness regarding both the nature
of God and the nature of man, If not allayed properly this
haunting sense of gudlt effectively closes against itself any
hope of possible and future improvement., Baillie states that this
is preciseiy what has Happened. The easy assumptions bring only
dissatisfaction to the heart of the sinner, and Baillie says,

"The dissatisfaction may be with one's own personal

character and conduct, or it may involve an obscure
sense of compligity in the great public evils that

134. D,M.,Baillie, To Whom shall we g0?, Pp.I45-6.
I35, Ibid., P,146,
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have brought such tragedy to our age, but in either case
it is largely repressed and subconscious. A man is
secretly sick of his unworthy past, but he does not know
what to do with it, and therefore cannot face it. The
sense of it becomes a repressed complex, festering
uneasily under the surface, with the effect of confusing
the whole moral outlook, paralysing moral endeavour,
inhibiting every attempt at a new beginning," (136)

It was Baillie's §pdhing that while complexés~1n general are
only cured by exposure and examination, this particular condition
of uneasiness and dissatisfaction would only be cleared up by
recognising it for what it was... hard, solid and sordid evil,
Other psychological complexes diminish when examined; this one
~does not. The only thing which ever dispersed such evil in
anyone's nature is forgiveness, let moderns deceive themselves
as they will. It was.plainly Baillie's thought that it is onky:
as these moderns lose their easy agsumptions of self—righteousL
.ness will they be in a position to find the real cure. Only the
forgiveness and atonement which they reject will give them the
peace they seek. He says, ‘

"Isn't there something extraordinarily naive and unreal-
istic about this talk of gaily forgetting our moral
failures and going on our way rejoicing, to do better
next time? How can we do that if we really care about
right and wrong, good and bad? How can we be complacent
about our misdeeds, if we really believe tliat these
things are the most important things in the world? ,..
we shall inevitably feel... shame and pain, if we have
any higher life at all,,.,. If we can.do wrong and go on
our way gaily without a pang, that simply means that we
do not greatly carersthat, as people say nowadays, we
'‘couldn't care less',"(I37) ' '

The Church Fathers could not have said it any more clearly

and plainly,

Pursuing the argument further Baillie suggests that assuming
the sceptic accepts the possibility and the need of forgiveness
such a sceptic might still question the possibility or need of
atonement, On this subject Baillie says, '

"But mow, if all that is true--if God is as willing to
forgive sinners freely... then where is the need for .
eanything like an atoning sacrifice? If Paul discovered

that God loves us already, while we are yet sinners, how
could he afterwards go on to work out elaborate doctrines

I36. D.M,Baillie, God was_in Christ. P.I63.
I137. D.M.Baillie, To_Whom shall we g0? Pp.II8-9,
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of atonement through the death of Christ? To the typically

modern mdnd nothing is more uncongenial or even unintell-

igible than the idea of atonement by sacrifice. And you

may very well wish to ask me; What room is there for it,

if God is really like the father of the Prodigal son?“(138)

This argument also appears in God was in Christ (139) and in

substantially the same form, with a reference to Heine saying on
his deathbed,"0f course God will forgive me, that is His trade»,
The gist of the argument, briefly stated, is to the effect that
forgiveness is costly to Géd. All sin must be paid for, and the
payment involved Christ dying on the Cross for the sins of the
whole world in an atoning sacrifice in which God was personally
involved: True, there are elements of paradox which keep appear-
ing and reappearing but that camnot be avoided; the paradox is as
it should be. Speaking of atonement and the grace of God Baillie

said in an Easter sermon,

“"The New Testament constantly connects that with the death
and resurrection of Christ. when God through Christ brings
us to repentance and forgives us, then somehow the death
and resurrection of Christ are reproduced in us, Our sins
are buried with Christ, and we are given a new start, so
that as Paul puts it, we die to sin and live to God, we
rise with Christ into newness of life.... We do not

~achieve the moral victory by a mere moral effort, but by
casting ourselves on the grace of God, who through Christ
forgives us the past and gives us the future.® (I40)

In chapter seven of God was in Christ where Bailliq considers
the question of forgiveness and punishment (I4I) he notes that
while punishment for sin is to be expected, there comes a point
at which a change occurs. He asks in effect,"When is punishment
not punishment?" and answers by suggesting that once the sin
which caused the painful comsequences is forgiven the pain and
unpleasant consequendes, though still there, become something to
be nobly borne. Up to that point the painful results of one's
. wrong-doing,; be they loss of health, employment or anything else:
are to be regarded as part of one's punishment, especially that
alienation from God which sin brings, oOnee forgiven, however,
though the undesirable consequences still remain they become no
longer gunishment but part of that unpleasantness which everyone
experiences in one way or another, including that which comes to

1380 Ibido, PPQISO"IO ‘
139. D.M.Baillie, God was in Christ. Pp.IfI-5
I40, D.M.Baillie, To Whom shall we go? P.147.,
141. D.M.Baillie, God was in christ, 167-I7I.
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us through no fault of our own, Such unhappiness is tbjba] o
accepted and faced courageously and not with any bittér-fef@&gl
to forgive oneself but to learn well whatever hard lessdns;may
have resulted. The determination to do better next time onlyf
becomes valid at that point. only then are we in a position to
carry on, leaving our sin behind us, | o

HISTORICAL AND FTERNAX ATONEMENT. Under this heading (I42) Baillie

seeks to link what he has been saying with what was yet to come
noting as he did so that it should now be clear that the entire
Christian life rests upon the doctrine of forgiveness of sins,
 This doctrine rests in turn upon the redemptive sin-bearing and
costly atonement arising from the nature of God which is shown to
be one of love, and of & love that is g;eparéd to suffer for the
beloved as much as is necessary in order to bring the beloved
into harmony with God.ThZaikot):i8 what the Church in general has
taught and Baillie is here seen repeating and reflecting
orthodox teaching,

In this section the Atonement is placed in an eternal perspec-
tive and it is necessary for an understanding of Bajllie's thought
to note the importance which he placed upon the deep suffering
love of God which provided the Atonement and its eternally on-
going results. The keynote of this section may be stated in
Baillie's own words, :

"What are we now to say about the relation between this
historical atonement and the eternal sin-bearing of the
divine Love? To reduce the importance of the historical
event would be contrary to every instinct of Christian
faith; and yet it seems impossible to say that the divine
sin-bearing was confined to that moment of time, or is
anything less than eternal." (143)

While Baillie is not altogether breaking new ground here he
is at least touching upon an aspect of the divine atonement
which is too seldom dealt with by scholars and for this he is
certainly to be commended. He notes that to our finite minds
past, present and future are clear-cut divisions of our temporal
experience with the present being sandwiched between that which
has already happened and that which is yet to come, It is hard

1420 Ibido » Ppolgo-'?o
I143. Ibid., P,190,




63

for us to realise that God does mot have such limitations., He
who inhabits eternity always lives in an eternal present which
includes past and future. Yet Baillie warns us against the idea
of God being timeless in the sense of being out of relation with
time, and from the idea of time as being but an illusion from
which God is free. We are rather to .think of time from God's
point of view as being real enough yet so all-inclusive to Him
that He transcends its limitations in ‘ways not possible to-us;f ‘
On this subject Baillie says, ' L e

"ghen we say that God lives in eternity, not in time....
we ought to mean, not that God has no relation to time
and no experience of it,.. but that, while embracing time:
in His experience, while knowing past, present and future,
God is not confined, as we are, within the limits of
temporality and successiveness, but transcends these
limits, so that He can experience past, present and
future all in one," (144) :

This too is in keeping with what the Church has generally
taught, yet we seldom push on to see what results flow from such
@ premise. It takes someone like Baillie with his characteristic
"Yes, but what does it mean?" to seek to invade the unexplored
and possibly unexplorable. Having broached the idea that the
crucifixion transcends its historical moment and becomes an
ongoing matter, he states that God is related to every
historical moment and never in any over-and-done-with relation-

- ship because there is always an ongoing element about all
historical moments insofar as God is concerned. They are still
happening, as it were, and Baillie, relating this idea to the
Cross, says, .

"God's reconciling work cannot be confined to any one
moment of history. We cannot say that God was unforgiving
until Christ came and died on Calvary; nor can we forget
that God's work of reconciliation still goes on in every
age in the lives of sinful men, whose sins He still bears
seos There has never been an age when.it would have been
true to say that God was not carrying the load of the
sins of His people and thus making atonement and offering
forgiveness,... That is the truth of the picture of 'the

%amb)slain from the foundation of the world' (Rev.13.8) -
145 4 : o
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If this eternal aspect of the Atonement has not had a large
place in traditional doctrine it is no doubt partly because of the
danger of reducing the importance of the historical episode and
- partly because false'ideas of propitiation have obscured the truth

that the Atonement is something within the 1ife of God Himself, and
applied to men in every age. (146)

Baillie then examines this cencept in the light of Reformation
and pre-Reformation thinking. with regard to the place of believing
souls in Israel who died prior to the Crucifixion medieval scholars
taught that since at the time of their death Christ had not yet

come they could not, therefore, go to heaven. They had been held
 vin retentis’ as it were until Christ did die;, whersupon He had
‘descended into Hell' and in His exit therefrom had 'led captivity
captive' (Eph.4.8) Reformed theologians, however, rejected this
idea as fanciful and inaccurate, holding that believxng souls of
Israel in pre-Calvary times had benefitted immediately at their
death from the historical event of the Crucifixion although it had
not yet taken place. It had; however, taken place in the life of
.God to whom past, present and future do not have confining, ‘
restrictive and finite limitations. Thus these believing souls
enjjoyed the benefits of the Atonement in anticipation, a hope that
was later ratified on Calvary. Baillie then quotes the Westmin-
ster Confession of Faith (I47) to reinforce his argument that
Reformed theology is on safer ground although he also notes that
we today would not perhaps express it in qu1te the same way. He
then quotes C,A.Dinsmore,"There was a cross in the heart of God

before there was one planted on the green hill outside Jer?salim."
- - (148

Besides being retroactive and redeeming the devout souls of
pre-Calvary Israel the Crucifixion, of course, also reaches
forward to the present and will continue on into the future as it
becomes the present. More than Just something taking place on the
human and terrestrial sphere, the benefits of the Crucifixion are
~also, in Baillie's thinking, taking place in the heavenly sphere,
He quotes St. Paul's words as recorded in Acts 9.5 and the writer
of the Epistle to the Hebrews (6.6) as witness to the concept that

I46 Ibldo’ P90192‘30
147. The Westminster Confession of Paith. Chapber 8.Par.6,
148. D.M.Baillie, God was in Christ, P. I94.
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the perfected work on the Cross is somehow not altogether finished
but that Christ's suffering still goes on. Earlier Baillie had
quoted Pascal's well-known observation that Christ will be in agony
until the end of the world.(I49) The completed work on the Cross
was also the beginning of an ongoing eternal priesthood within the
Veil where our néW~High Priest went at His death to make continual
intercession for us, being still touched with the feeling of our
infirmities,

Baillié deplored the tendency bn the part of catholic tradition‘to
recognise the completeness of the Calvary sacrifice in word while
. reducing it in practice to something less. Hé noted too that mone
Anglican scholars were beginning to acknowledge to a greater extent
than formerly the importance of Christ's high Priesthood as well as
-His death in the work of redemption. After quoting some well-known
Anglican scholars to this effect he closes this section by saying,
"The divine Atonement camnot be confined within any one
moment of time, but, so far as it can be described in
temporal terms at all, is as old and as endless as the sin
with which it deals., 'The Lamb slain from the foundation
of the world.® .'Jésus will be in agony until the end of
the world.' 'Behold the Lamb of God which taketh away the
sin of the world.' * (150)

The final section of this chapter dealing with the objective
and subjective aspects of the Atonement is also the final section
of God was in Christ although there remains an epilogue setting
forth Baillie's views on the necessity, desirability and indeed
inevitability of organic Church union. 1In this final section he
gathers up to one po§nt the various issues he has discussed
throughout the book and sets forth the problem as follows,

"What, then, is the divine Atonement which is thus both
historical and eternal? Is it an 'objective' reality,
something done by Christ, something ordained and accepted
by God,ina'expiation' of human sin, quite apart from our
knowledge of it and its effect upon us? Or is it a
'subjective'’ process, a reconciling of us to God through
& persuasion in our hearts that there is no obstacle, a
realizing of His eternal lowe? Surely these two aspects
cannot be separated at all, though the attempt has oftsn
been made to classify atonement-theories in that way."(151)

Baillie makes it clear that his own view of atonement, like that

149, 1Ibid., P.I192 (Pascal, Pensees.ed Brunschvieg 553)
I150. Ibido, P'01970
ISI. Ibid., Pp0197-80
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‘of grace, is definable in terms pf personal relationship “and
nothing else".(I52) He sees sacrifice and sacrificial systems

in an allegoricdal sense only, reflecting and illustrating the

sacrifice of Christ to God in love and faith, and then working

out that sacrifice among men, loving them without limit and so

carrying their load of sins. Here againiwe.have the histdrig,

teaching of the Church, including within the doctrine of atonement
the idea that God@ Himself was present and participating in that
historic, yet eternal, sin-bearing, The love that would expiate
another's sin has to be infinite because sin is so hidgous that ‘it
' cannot be lightly overlooked by any good-hatured indulgence. ‘In
that sense the Atonement is certainly objective despite the old
idea of divine impassibility. Yet it is at the same time sub- |
jective .in that it is a matter of personal relationship where we
are éoncerned. It is here that Baillie's concept of paradox as
‘holding in balance both sides of every .scale shows its value.

In this connéction he says, ' .
"Péfhaps we can conserve both sides of the truth by saying,
paradoxically, that while. there is suffering (for human
sin) in the life of God, it is eternally swallowed up in
victory and blessedness, and that is how God 'expiates!
our sins, as only God could do." (I53) A B

This technique of letting onemfigﬁre of speech or one side of
truth correct and supplement its opposite is one of the concepts -
for which Baillie is best remembered today. It was his belief that
this was a valid use, indeed the only use, of paradox and here in
these contrasting aspects of the Atonement we see his technique

in operation, Lvery contrasting pair must be held together because

they belong together; they can only be understood in terms of each

other. The objective atonement can only be understood when it
becomes a sub jective reality in our own hearts by being personally
and subjectively appropriated, '

In the closing lines of God was in Christ Baillie puts the
paradoxes of incarnation, atonement and grace into their proper
perspective by saying

"But we can now see that more than the Incarnation was
needed to awaken in us sinful men and women the sense

I52. Ibid., loe. cit.
153, 1Ibid., P.I99,
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of that paradox of grace, It is because the religion of

the Incarnation becomes also the religion of Atonement

that it is able to do this. It is because 'God was in

Christ, reconciling the world unto Himself, not reckonin
that message,

unto them their trespasses's When we receive

and accept the forgiveness of our sins, then we begin to
be set free from ourselves. Because God does not reckon
unto us our trespasses, we will not reckon unto us our
virtues. OQur confession will be: Not I, but the grace

of God." (I54)

CHAPTER FOUR.

CRITICISM AND EVALUATION,

In putting forth his books Dr. Baillie manifested some shyness
and diffidence. He sharacterized his first book as "little more
than a groping after truth in the face of acute modern problems"
(1I55) and his Second book was likewise delineated as “mot a treatise,
but an essay for the present time®.(156) 1In both books he expressed
the hope that his suggestions would prove helpful to other investi-
gators who might achieve with them more than he hoped to do,

- In an effort to assess his work the criterion which springs most
readily to one's mind is that of success or otherwise in his avowed
- aims. He had obviously sought to shed more light on the question
‘of the nature of God through & better understanding of the question
of the Incarnation. He had also hoped to shed more light on the
problem of the Incarnation through a better understanding of the
nature of God. His third objective was to define authentic life
and living by a better understanding of the other two questions,

Every age and generation must apply itself to this task because

suggests,

"If we are serious in the claim that all true philosophy, and
all understanding of history, as well as all true human life,
must centre in Christ, we seem to be under the obligation to
Say as precisely as we can what we mean, It is, at any rate,
certain that the Person of Christ, and the claims of Christ-
ianity for him, awaken meny questions in many minds--some
old and some arising out of modern thought--and the mind of

1544., Ibid., P.202,
I55 D.M,Baillie, Faith in God. Preface.

156, D.M.Baillie, God was in Christ, preface.
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man will either pursue them, or ihethenYong run; sdismibis:the
challehge of Christ as unreal,." (I57) ' o
Cauthen too insists that we define our Christology in svery age
in language clear and intelligible to the hearer.(158) He acknow-
'1e@gés‘a little later that there is the risk of distortion in the
process, nevertheless the effort must be made, (I59)

This is by no means an easy task and any book on Christology
-requires a certain diffidence on the part of the author. The
 problem is further complicated by the possibility that the answer
sought may be so far beyond us as to be well-nigh out of reach,
A.R.Vine says, ' '

"The problem of Christology is patently insoluble, if by
solution is meant understanding exactly how Godhead and
manhood are united in one Person of Jesus Christ. All our
knowledge is mediated, and we can never be certain of the
nature of ultimate reality. The best we can do is to
formulate systems which may have some resemblance to truth

.as it really is. If the system survives the test of

+ eXperience, it is probably in some way parallel with
ultimate truth, It is thus with Christology. The best we
can do is to éndéavour to devise a system which includes
logically and reasonably all we believe we know and all we
know we believe." (I60)

The great problem of Christology is to show how the divine
and human natures could exist side by side in Jesus Christ without
collision or mutual interference. Arising out of that problem
comes the practical consideration as to how Jesus Christ is of
ultimate significance for men in all times and places, the norm of
their authentic existence. Cauthen maintains that in the life,
death and resurrection of Christ we find the meaning of our own -
existence and he adds that it was for this purpose that the Logos
was made flesh. For us the true meaning of life lies in that

encounter with the Ultimate Reality which undergirds our being,(I6I)

This is the problem to which Baillie addressed himself., He had
hoped by a right use of paradox to obtain a clearer understanding

I57. W.R.Matthews, The Problem.of Christ in the Twentieth Century.

_ Oxford University Press, 1950, P.Z.

158, K. Cauthen, Christolo ag the arification of Creation, The
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of the nature of‘éod:asijff;é}fé§é§1éd‘thr6ugh the"lncarnation,
end a better grasp of the problem:-of the Incarnation as revealed
by a better understénding of the nature of God, Such.a search is
especially necessary today when there is so much confusion
regarding spiritual, moral and ethical values, As Matthews says,
"So dire is the contemporary confusion that it is almost
“impossible to make any statement of a philosophical kind
with which all philosophers would agree, nay it is even
difficult to make any assertion which all would regard as
having meaning. The plight of the theologian who desires to
express Christian truth in terms of modern thought is
indeed pitiable, but he must do the best he can with the
material presented to him by this incoherent age."(162)
Matthews had noted earlier that if Christ is the enswer to
every need then we are under a compulsion to state what we mwan
in such a way that educated people will acknowledge the logic of
our position instead of dismissing the claims of Christ as being
unreal,(163) Baillie would agree and add that a proper acceptance
of the validity of paradox was necessary for progress in grasping

the deepest things of Christology.
Baillie would certainly have agreed with Matthews when he said,

“"We have seen that the twentieth century has posed the
problem of Christ in & new form and I will venture now to
indicate where I think we shall find a way towards ah:
reconstruction which will be in harmony with modern
scholarship. There is in fact a via media which steers
between the obstinate defence of traditional views and the
scepticism which would, if consistently thought out, .
destroy the basis of the doctrine of the Incarnation,"(164)

W.N.,Pittenger also recognises the need for a modern restatemént
of Christology in terms which will make Christianity relevant to
modern minds, (165)

Donald Baillie would have accepted these statements as
expressing his own views. He was indeed defending traditional
views and he certainly sought to find the via media between
contrasting views. He would also have agreed with Pittenger that
so many of the old terms are meamingless jargon to the average man
and that there is a need to coin new words and terms with which

1620 WQR.MattheWS, 9_2. g_i.:_t_u Pp'61-20

1630 _:[bid'o,- P.4.

1640 _:[bido,‘ P.I3o )

165+ W.N.,Pittenger, The Word Incarnmate.Welwyn, Herts. James Nisbet.
BT 1959, P,180,
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~ to ¢onvey our ideas. At the same time we must take care that we: do
_rhot'convey in our new Christian terms something”notﬁsqpport¢djbyxf;v'
. the Scriptures, the Creeds and the other guidelines laid down by
~ the Church, (I66) . e
= | - Pittenger in his books was attempting to express Christological
;7;’truths in modern language.(I67) He also admitted that the finished ;
 ,product might be no different from other such recent efforts., With
- this too Baillie would agree and Matthews might very well have -
" been speaking for both Baillie and Pittenger when he said of :;.;.,v

"I have no complete and rounded theory to propound,and Iv j ' 
have no ambition to start a new heresy, My utmost
aspiration is to indicate where, as I think, new ways of o
thought are suggested by modern knowledge and speculation
and perhaps to give the outline of the view of the o
Incarnation which, to me at least, offers the promise
of fruitful development," (168) :
4 simple modern restatement of Christology is not so Simple,
As R.E.Keighton puts it, : '
"One is almost led to feel that these centrally important
themes cennot be so simply stated; but perhaps that is.
Just what is true about them after all,n (169) v
With these last few quotations Baillie would also have been in
whole-hearted agreement., In the last book which bears his name he
had said that the task of theology has to be undertaken over and
over again, while the central content of faith remains the same,(170)
As we have seen, Baillie's key idea was to obtain a better view of
God's nature and His activity in the Incarnation by a better under-
standing of the place of paradox. We are now ready to askthow.well,

or otherwise, he succeeded in his task,

The critics were not slow to respond, and some of them struck
him hard, In the preface to the fourth edition of God was in
Christ Baillie acknowledges ruefully, '

1660 Ibid.’ PP¢45-60
167. Ibid,, P.I19.
1680 W.R.M&tthews’__p. gii. Pp.41"20 . ‘ .
169. R.E.Keighton, Review of Out of Nazareth by D.M.Baillie in the
Journal of Religlous Thought. 1959. vol. I6.

' - Pp.I6I-2,Howard University Press.Washington d,.cC.
170. D.M.Baillie, OQut of Nazareth., New York.Charles Scribmer's Sons.
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, ' "It1has turned out a more controversial volume at some points
.. .than I could have wished, especially in the earlier chapters.
But I may say that,on the whole, the theologians with whom I
- have been most in controversy are those whose contributions
~_matter most to me."(I7I) . ~ U
Looking back from this time and distance, tweﬁty years after théi;
~ publication of God was in Christ, it seems obvious that Baillie: "i
came off quite well insofar as criticism is concerned., It is an
. axiom that any man may be wrong in his opinions but no man has the’;“
right to be wrong in his facts. Baillie's opinions have bheen »
challenged, but never his basic scholarship. Dr. E.G.Jay hes _
observed that while Baillie repudiated Adoptionism it is still

. implicit in his logical conclusions, and adds,

"He claims to be interpreting the doctrine of the Incarnation.
Nevertheless he offers little help in understanding what
Incarnation is. The tenor of the whole New Testament, and the
traditional belief of the Christian Church, is that Jesus is
divine in a sense in which no other can be. Illuminating as
Baillie is on the human side of the christological paradox
he does not help us greatly on the other. But then, can we
expect from any theologian a clear expose of the methods
God uses in a unique activity? Baillie himself says that
"there is a sense in which the mysterium Christi must always
remain a mystery",(I72) Perhaps, at bottom, the modern
criticism of Chalcedon is that it attempts the impossible.v

_ - (173)
This same critic also observes how Baillie dealt well with '

modern restatements of the concept of two natures in one hypostasis,
the Word. One such attempt dealt with suggested that the divine
Logos entered into human experienceiand was the subject thereof.

As Dr. Jay notes, the Chalcedonian doctrine raises this kind of
‘question. The New Testament shows Christ praying to God. If then
God is thus the subject rather than the object, to whom was Christ
praying? To Himself? (174) 4

One who criticized Baillie at greater length and extent was
Professor J.L.M.Haire. In an article entitled "An unresolved
tension in the Christology of D.M.Baillie"[I75) he attacked Baillie
at the most central point, namely, his handling of paradox.

Haire began by mentioning the wide appeal which God was in
gbr;gp had had, especially in the paperback edition and how it had

I71. D.M.Baillie, God was in Christ. Preface
172, Ibid., P.I06, _ .
173, E.G.Jay, Son of Men, Son of God., Montreal. McGill University
Press, 1I965. P.82,.

174, 1IBid, P.79 '
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i appeared to throw some 11ght on a difficult subject Halre also

_;fftook note of  some eriticisms of Baillie made by Professor J.H Hick
.i:;fof Princeton, to whom we shall turn our attention 1ater.c Haire
.,cfffagreeé with Hick's suggestion that Baillie's work contains an
,ﬂ';”impliclt Adoptionism because Christ is shown as the one man in -
_:ﬁ;g whom was manifested both the presence of God in men and the highest
L response of man to God,  Haire criticized Beillie's solution to =
,v.;: the problem of Christ's two natures as having a weakness so glaring
“" as to negate his solution in large measures Haire seemed to detect .
f_'_‘in Baillie's suggestion regarding paradox an ambiguity which
P ~ marred Baillie's work, :

S Haire then refers to a key point on which so much of Baillie's“
. thought turned, namely, the paradox of grace whereby the Christian
is aware that whatever good he seems to have achieved is actually

achieved in him by God Himself. Thus one can take no credit for o
whatever goodness he manifests but must say in all homesty, "I, yet 
not I, but God". The Christian thus acknowledges that while the
human element is dependent it is not annihilated. Applied to the
Person of Christ, Haire says in effect, this analogy can take one -
of three forms, and Baillie, failing to see this, fluctuates ‘
- between two of them., In the first place it can mean that the two
. natures are each separaté to the point where we have a man and a
divine being closely related, as Nestorius taught. In the second
‘place we have the man Christ Jesus wholly dependent on God, '
claiming nothing for Himself but giving all credit to God, with His
‘human nature being takem up into undon with the divine (which is
Adoptionism). 1In the third place we have the orthodox view that .
the two natures were both present in Christ, with Christ resiating
temptation, restoring our nature, identifying Himself with us and
offering Himself on the Cross for our sake., It is between the
second and third of these forms that Baillie fluctuates, Haire
suggests that Baillie erred in emphasizing the human nature in
Christ at the expense of the divine nature. Haire held that
greater weight should have been given to the divine side because
Jesus as man is the only one able to give perfect obedience because
- He is the divine and eternal Song

-Haire suggests that Baillie. glossed over the ambiguity between -
the two natures largely because he too readily accepted the 1dea
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vfffof paradox w1thout analysing too carefully the differences in the
analogies whlch he used to illustrate the' paradox of the Incarn— E

Sdiﬂ;ation‘ Haire further suggests that Ba1111e is wrong in: maintaining
1_f7aﬂthat the distinct;on between Anselm's Gratia Habitualis and Gratia _
” 7.7Unionis is a false one. Halre gives Baillle credit for knowing the

xl”difference and: blames a lack of preclslon in oxpression for the
“. ambivalence. He notes too. that Anselm&s thought appears'in:Baillie's
.if;'writings and quotes two passages in support (176) Co

. Haire liolds that the analogy of grace does not help us too mLch
~ to understand the Person of Christ. True, it shows us how Chrxst

~ a8 the true human was wholly dependent on God, but does not . tell us
much more; and Haire suggeats that this is what Hick meant when he -
distinguished between Baillie's psychological explanation of the
Father-Son relationship and a more ultimate explanation., Haire .

:dj agrees with Hick in this and expresses the belief that we'cannot .
- explain the relation of our Lord to ourselves unless we say bothd 3

that He is the true man perfectly obedient to God, and also the {fj
eternal Son who took upon Himself the form of a slave and became .

- obedient unto death, even the death on & Cross to effect the

‘-. good, and Haire says in this connection,

- restoration of our fallen human nature and to show that the truest
humenity is that which is most dependent on God. o

Haire has no fault to find with Baillie's definition of paradox.
Indeed he commends Baillie on this but proceeds to show that there’
are differences between the illustrations which Baillie uses, some-
thing which Baillie seems to overlook. For example, contrasting
the paradox in Providence with that of grace Baillie cites Joseph
being sold into slavery as an evil deed which eventually produced

"But one has to ask whether the presence of aOd in events

is exactly the same in this case as in the case of the .
experience of grace. Qur fathers made a distinction between
the 'regulative' and the 'permissive' will of God teo explain
this particular paradox in Providence. They allowed a X
limited independence to the creature. What was for them -
most paradoxical here was that what appears evil can never-= -
theless be affirmed as good owing to its ultimate outcome,
They did mot see God and man simultaneously active in

exactly the same way as when a man accepts the grace of God.
This is not paradoxical with the same sharpness or mystery -
as the paradox of grace." (1I77) RSN

I76. Ibig, P, 305;
'_ I77o Ibid., P 307.
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" Haire sums up the article by stating that Baillie believed that

 fgf.a proper understanding of the'paradox~wou1dvenablbhﬁé to state
- correctly the nature of the divine and human in Christ, but that

Baillie's work is flawed because he was unknowingly juggiing with
three paradoxes, quoting them as analagous and parallel when they
were nothing of the kind. Baillie failed ultimately, he suggests,
by singling out one of thesehparadoxes,-that of gracé, as the
solution to the problem under consideration. ?yﬁagahgingtBailliefs
use of the paradox of creation he says in effect thét.Bhil&ieﬁ.
speaks of actual creation in words applicable to nonécreation; to
entities already existing;handshmchnhelﬁaysshyingying, i '
"Hence the impression that he gives that we have here three
parallel paradoxes tends to suggest that the paradox of
grace is more obviously the solution to the Person of
Christ than, in faet, it is,n (178)
Another critic whose views are worth considering here ig - -
Professor J.H.Hick of Princeton. While seemingly .quite sympathetic
to Baillie he nevertheless takes issue with him on several points.;

In an article in the Scottish Journal of Theology (I79) he
agrees that the task of restating the doctrine of the God-Man is ,
far from easy, especially on the divine side. He suggests that_a'
great deal of the trouble one meets in this area of thought arises
from a lack of precision regarding the terms used. To say that
Christ was divine, for example, is meaningless because to a certain
extent there is something of the divine in every man; it is simpiy
a matter of degree between Christ and ourselves. We would do
better to speak of Him in terms of deity rather than divinity,

Hick too questions the use of Creation-out-of-nothing as a paradox.
since it does not conform to Baillie's own definition as 'a self- .

contradictory statement', The idea of creation ex nihilo is not
self-contradictory. . 180) '

With regard to the paradox of grace Hick calls it a highly”?‘Ci'
interesting suggestion, but doubts if it helps us to understand
the divine nature, as Dr. Jay also points out.(I81) Hick also
notes the Adoptionism implicit in Baillie's system of thought. 1f
God's presence in Christ was only greater in degreé and thus made -

L
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‘_:perfect in Him what isuimfperfect in us so.th§t Hefc6uld1iiya;thef
’.7_iife_of perfect obedience, then what happenéd‘tOichristHéoﬁldzinf;"
 theory happen to ANY good man, and this séems}to-Suggest‘thaﬁf-:: '
Christ was rewarded for His obedience by being taken up into deity.
It is certain that Baillie would have been horrified at such a
suggestion being found in his writings, nevertheless the impli-
cation is there. Hick also noted. how Baillie had cautiously
emphasized the uniqueness of Christ to forestall just such
criticism,

Professor Hick further criticizes the paradox of grace &s Dre.
- Baillle uses it., Baillie seemed to hold as peculiariy Christian
the paradox of grace whereby God Himself supplies what He requires
in the way of good works. Hick challenges the implication in
Baillie's thought that Christianity has thereby a monopoly on
moral goodness. If the paradox is peculiarly christian then how
do pagan saints achieve their goodness? If Baillie was to suggest
that it is without God's prevenient grace then conceivably by &
little greater effort such pagans could achieve 'Adoption'., 1If
Baillie rejects this idea, as he certainly would, then he would
have to admit that God's grace operates in pagansg : too and that
his concept of the paradox of grace would have to be widened to
include moral pagans also, |

Or we might put it another way. If God by the judicious
apportionment of grace in a man cam produce in him the right
responses, then why does He mot do so universally? 1If sin can be
overcome by such means then why was the Cross necessary? Baillie
would no doubt reply, Hick Suggests, that we sin by ourselves but
when we surrender to God's grace as pagans then we begin to do _
right. God is always trying to produce in us the right choices
B through the grace He offers to every man, and He meets with very

. poor responses until in Christ He received the perfect_response;‘

. .face with Adoptionism,

B and once again, if we are mnot careful, we find ourselves face to -

' Hick also raises another point, namely, the dilemma between the

;iT‘predestinarian interpretation of the paradox of grace, amd freewill,
”f If the right choices are willed in us by God to the point where

:‘ff.they are pre-ordained then our freewill is lost, 1f, however, our
'*f;'freewill.permits us to manifest the goodness of one such as Jesué¢‘
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Christ we too should thereby be raised to divinity. Hick sees
Balllie as trying to steer between these two éontradictoryccnncppts
and not doing it too successfully. Hick speaks of Baillie's
insistence on God's prevenient activity as allowing it to "spread
a fdlm of protective ambiguity over his argument." (I82) A little
later we find him saying, : T ’

- "But to think of the incarnation im such wise that any man

..who, divinely graced; lived a perfect human 1ife, would
thereby be God incarnate, is to define incarnation in
terms, not of deity, but of divinity adjectivally construed,
and is to fail in the task of restating the faith of the
creeds for the modern world." (183) '

It igiProfessor Hick's conclusion that while Baillie did not
altogether succeed in giving us a working key towards unraveling
the problem of the Incarnatibn, he is to be commended for trying,
Baillie's clue of the paradox of grace, Hickhsuggests, may yet
prove useful in shedding some light on a study of Christ's
psychology, and he sums up Baillie's work as follows,

"I have argued so far that D,M,Baillie's theory does not
perform the central Christological task of giving meaning
to the dogma of the deity of Christ. Regarded as an attempt
to do this, his treatment of the subject must be judged
inadequate., But this is an unsatisfying conclusion; for
there is undeniable power in Baillie's suggestion, if one
can only isolate within the problem of the Incarnation the
particular aspect to which the paradox of grace is
relevent." (184)

Defence of Baillie's system of thought against Hick came from
W.N.Pittenger. He smaw Hick's criticism of Baillie as resting on
one important point and several minor ones. In Pittenger's view
~Baillie's chief fault lay in confining the paradox of grace to
Christian experience only, as Hick had observed. Pittenger would
also extend the validity of all paradoxes beyond Christian ¢
experience. For him the whole range of divine~human relations »
generally were involved..."Creation, providence, co-operation of
the will, attention (prayer), mystical union, as well as the
specific action .of divine grace in the creature." (185)

Pittenger thinks Hick was less than fair to Baillie in seeing

182. J.H.Hick, op. cit., p.8

183, 1bid., P,II

184, 1bid., loc. cit,

185. W.N.Pittenger. The Word Incarnate, P.198,
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if Baillie's work as little more tham a useful effort to elucidate

the fact of the Incarnation (the incarnatum) rather than the
how (the incarnatio) as an act of God. (186)

Pittenger further takes issue with Hiék for seeming to know
what the Fathers of Chalcedon had in mind as distinct from what:
they said, Much of what they have left on record has been in
violent dispute ever since they first recorded their views and
despite Hick's defence of the Fathers they were, in Pittenger's
view, obviously astray. Despite Hick's affirmations to the '
contrary, Pittenger asserts that there is nothing in the
language of either of the creeds to rule out completely that
"what the Church said of God in Christ... may... have
‘approximations',.. 'in the case of any other human life'."(187)

Baillie had defenders in other quarters too. Hugh Anderson;
quoting Baillie on the New Testament (I88) says of him,

"ponald Baillie put it very well. "We never find énything

- that could be called a Jesus-cult, or a Christology
interested simply in the question of who or what Jesus
was, apart from the action of God the Father. wWhatever
Jesus was or did, in His life, in His teachings, in His
Cross and Passion; in His resurrection and ascension and
exaltation, it is really God that did it in Jesus; that
is how the New Testament speaks." (I89)

Robert Paul also quotes Baillie to the effect that the
Incarnation is shown by the fact that Christ could call forth
the spontaneous affirmation of faith at Caesarea-pPhilippi,
"Thou art the Christ, the Son of the living God" (Matt.16.16)
and yet declare that of Himself He could do nothing but that it
was the Father working through Him.(John%5.19; 8.28; 14.I0)
Robert Paul also agreed with Dr. Baillie that the paradox of
grace continues into the lives of the saints who also ascribe
their victories to God, "I, yet not I, but Christ", This same
writer, Robert Paul, also saw the paradox reaching back to God
who so hates sin yet loves the sinner that He himself provides
the absolute obedience which He demands of the sinner,

providing it through Christ and the work of the Holy Spirit.

186, Ibid., loc. cit,
187. Ibidog Pp.198—9e
I88., D.M.Baillie, God was in Christ. P.67.

189. Hugh Anderson, Jesus and Christian Origins, Oxford
University Press. 1964, P.172.
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"Grace", he says,"is the root of paradox because it is the very
spring of God's purpose for us," (190)

For Robert Paul it is ohvioué'thatfthe paradox of grace as set
forth by D.,M.Baillie simply re~emphasises the fact that the
Atonement and the Incarnation are insepazablyy linked in one
movement in history for we find him saying, L

"It is a movement; it is an action of God in history for
the redemption of man--a redemption that was implicit
in the outpouring of God in Creation. Indeed, what is
being emphasised is not only the indissoluble link :
between their unity with all Christian doctrine--Baillie
and Brumner are added testimonies to the growing cloud

- of modern witnesses that all Christian doctrine is a

H.T.Kerr, in a review of God was in Christ (192) suggests that
Donald Baillie was trying to bridge, not one gulf, but.fiye, as

follows. '

I. The gulf between the 'Jesus of history' group and that which
stresses the Christ of experience., Baillie's choice of sub ject-
matter and his arrangement thereof supports this view. Chapter one
of God was in Christ, for example, entitled 'Christology at the
Cross-roads' endeavours to hold the balance between these two
groups. To achieve this requires a study of the historical Jesus
(Chapter‘two,'Why the Jesus of History) followed by a study of the
Christ of faith (Chapter three, 'fhy a Christology?'). This in
turn necessitates a consideration of such attempts in the past ag
by the doctrines of anhypostasia, Kenosis and that of Karl Heim
(Chapter four, 'Critique of Christologies). Baillie is finally
seen siressing the place of paradox (Chapter five, 'The parddox of
the Incarnation'). Baillie's own position is found in his
discussion in Chapter five of the relation of the paradox of grace
to the whole problem of Christology. Kerr then states flatly that
Chapter five really ends the argument of the book but that other
chapters have been added on such important themes as the Trinity
(Chapter six), the Atonement (Chapter seven), the Lamb of God
(Chapter eight) and an epilogue on Church union (Chapter nine),

I90. Robt. paul, The_Atonement and the Sacraments, London,
, Hodder and Stoughton, 1961,P.273.
191, Ibid., P.274.
I92. H.T.Kerr, Theology Today. Princeton N.J.April 1949,Pp.121-3,
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2. The gulf between Protestant and Roman Catholic differences
regarding the Bucharist, In this connection Kerr is supported by
E.L.Mascall (193) who notes that Baillie calls the Incarnation an
historical episode and suggests that what we need is a sound
doctrine of the Holy Spirit dependent on the historic Incarnation
of God on earth, and with regard to Baillie's views he adds,

"But it is also wholly bound up with the idea that the

Incarnation did not 2o on for ever, but came to an end,

and that since then the divine Presence is with us in &

new way through the Holy Spirit working in the Church
through Word and Sacraments." (194)

Mascall then takes issue with Baillie on this view even though
he notes that Baillie softens the statement a littls by saying
that the Incarnation is ongoing in heaven. Nevertheless Mascall
considers that Baillie's view minimizes the importance of the
Church. He sees this view as implying a %crudely geometric view!
of the heavenly realm, He concedes, however, that it is good
Calvinism and is consistent with the doctrine of the Eucharistic
presence which Baillie expounds,

Mascall observes that here we have Baillie giving his views
and outlook as a scholarly high-Church calvinistic theologian
ably and stoutly defending the real Presence in the Eucharist and
the objective efficacy of Baptism despite the objections of many
Protestants on both subjects. Baillie's work is thus seen as a
step towards an answer to the elusive question regarding the
differences between Protestants and Roman Catholies, in which so
often the answer of each has been regarded with horror by the
other., For Baillie the difference lies in & region anterior to
the doctrine of Church and Sacrament, consisting of a radical
dévergence regarding the nature of the Incarnation itself which
affects all subsequent questions of theology. (195)

3. The gulf between Anglicens and Calvinists. Here too Kerr
quotes an Anglican in support by noting that F.H.Cleobury also
saw Baillie accepting the Anglican view which generally tends
to make the Incarnation central with the Atonement as a phase
thereof, (Calvinists, on the other hand, tend to make the
Atonement central with the Incarnation seen as an affirmation of

I93. E.L.Mascall, iacgamental Theology, Church Quarterly Review.
: onaon. S,P.C.K. - . . , v
I194. Ibid., P.520. S.P.C.K. Oct-Dec.1957. Pp.519-523.

I195. Ibid., loc. cit,
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formal identity between the human and the divine in Jesus., The
Anglican view requires a detailed life of Christ which shows the
Atonement in a subjective sense. It is to this Anglican subjective
interpretation that Baillie»leans, according°to-Cleobury,.&hthcugh
rejecting a crude Substitutionary idea in favoﬁrgofjthé inf1uence

- of love, 01eobury.suggests that there is a need for-éoniinuing
sacrifice on the part of all Christians, sacrifice which God .
Himself makes possible, *“and", says'0130bury,?3aillié'works3this
out clearly." (I96) T ;1*,_f§5fﬂf,fjﬂﬂﬁ'9”

4. The gulf between the Experiential and the Biblical revelation.
Kerr suggests that Baillie is trying’to.combine with the Biblical
revelation of Cod's nature that revelation of God which every
Christian personallyiexpariences through the paradox of grace. Kerr
expresses the view that Baillie is open to criticism from those
scholars who favour the Scriptural revelation of God's nature
because Baillie seems to exalt to a position of equality that

which can be, at best, only secondary.

5. The gulf between the older and newer schools of theological
thought, Kerr finds the book so lucid and important that he
wonders why it was not written before. He has no hesitation in
ranking it with the best thought of an earlier generation including
Denngy,Forsyth and Mackintosh. He finds it a quiet weighing of
extreme views, and commends it to every thoughtful reader, and says,

"It nowhere obtrudes itself as a definitive or final answer
to all the perplexing problems of Christology.... It is not a
treatise or a monograph, or even a textbook, or an
historical analysis, It is not even am elementary
introduction to the subject for it presupposes some
knowledge of the history of doctrine and assumes that the
reader will appreciate the Christological issues raised
by the Form Criticism of Bultmann and the Qrisis Theology
of Barth and Brunner," (I197) .

Cleobury says in this connection,

"Professor Baillie nowhere showed that he was at all
concerned to come to terms with modern analysis., But
he was an acute and clear thinker, and influenced by
the empirical temper of our time, and there is very
little indeed in his book that the Christian analyst
will wish to re-write." (198)

196. F.H.Cleobury, Review of God was in Christ. by D,M,Baillie
The Modern Churchmen (new series) Lu ow, Shropshire,Eng.
Vol. 5. Pp,I78-9,

197. H.T.Kerr, op. cit. P.I22,

198, F.H.Cleobury, op. cit. P.I79,.
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Despite the weighty criticisms directed against his book God
was in Christ Baillie influenced many other writers some of whom
paid tribute to Eis”work and the writer personally in mentioning
hin in their own books, H,T.Kerr, for example commended Baillie
for “"arguing with himself" and found the book free from polemic
" or dogmatism. He spédksiof'grofeééor°B&ilije"aSja good author in
his own right and quotes both Henry Sloane Coffin and Emil Brunner
as hailing the book in the highest terms. (199) ' .

In a letter written to Donald's brother, John, Rudolf Bultmann
said of God was im Christ that it was the most significant book
of our time in the field of Christology. (200) LR

W.R.Matthews, in his book, said,

“Nor must'I omit the wise and beautifully-written book of
Professor D.M.Baillie, God was in Christ." (201)

Robert Paul, speaking of the Eucharist in some detail, quotes
Baillie twice in addition to the references already noted above.
One reference is to Baillie's Theology of the Sacraments and the
other 'is to a sermon published in the British Weekly, entitled
"A Man's Life". (202)

J.K.S.Reld, another critic, admits that Baillie expresses some
fundamental elements of Christian doctrine, for example, the
prevenience of God's grace, the paradox of law and providence,
man's action and God's grace, the claims of the unseen world and
the supreme claims of Christ. He seems to have had a high regard
for Baillie personally as a devout servant of God, and speaks of
Baillie's work as "theological scholarship at its bestv,(203)

R.E.Keighton says of him,

“Baillie'hasogliven us a rewarding insight into the way

. important matters of life may be made religious concerns
-for us all. Put another way, he makes the religious life
attractive, desirable, and reasonable." (204) :

EVALUATION,
We can test Baillie's work by the criterion of success

I199. H.T.Kerr, op. cit. P.I2I.

200. D.M,Baillie, The Theology of the Sacraments. Pp.34-5.

201. W.R.Matthews, op, cit. Preface, | %

202, D.M.Baillie, A Man's Life. The British Weekly.Dec.5th I957.P.20 |

203, J.K.s.§eid, ?21%2¥52ii92£*g%5¥é%ﬁzﬁﬁh'by D.M.Baillie. Scottish
ournal o eology. nourgh., June I . o -4,

204. R.E.Keighton, 22.-21*'.8%.162. & 957 Pp 213 4
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regarding his_avowed.inténtion of shedding light on the problem of
the nature of God and His activity in the Incarnetion. We are now
ready to estimate the impact which Doneld Baillie made on the world
of scholarship in general and that of Christology'in particular,
The present writer approaches this task with s great deal of diffi-
dence. When Baillie has been criticised by scholars of inter-
national stature there is not much left for a part-time scholar,
especially onw with no claim to brilliance whatsoever. About all
that one can do in such a case is to weigh the facts as they have
emerged and consider whethér or not the critics were right or
wrong, and add one's own impressions as to the size of the impact,

or lack of it, that Baillie made.

» ]
Tw 21l faliscsy Yo eillis It must be admitted that aespﬂ%l.i.?,.s

vigorous and undeniable rejection of Adoptionism this is precisely
the logical conelusion of his system of thought as some of his

critics have pointed out. This is one of the weaknesses of his

suggested solution to the problem of the Person of Christ.

The centre of gravity in Baillie's system of thdught is the
paradox of grace defined in terms of personal relationship with
God. In the case of Christ this relationship was present to a
degree far beyond what it is in us. Thus Christ was able to
respond perfectly because God was present in Him perfectly, willing
and doing of His own good pleasure without let or hindrance. What
the Father did in Christ, Christ through the Holy Spirit is able
to do in His own so that while Bhrist could say, "I, yet not I, but
~ the Father“ we have to echo and say, "1, yet not I, but Christv,

In spite of Baillie's repeated attempts to find a valid place for
Christ's divinity in this relationship, the fact remains that in
the kind of situation Baillie delineates, essential divinity is not
necessary. Baillie, as has been pointed out, has a great deal to
say about Christ's humanity, but where His divinity is concerned he
is less illuminating., As both Haire and Hick have noted Baillie's
lack of precision suggests ideas which he obviocusly repudiated, the
chief of which is Adoptionisnm,

By all accounts too Baillie is té be commended for trying to

find a place for paradox as a valid factor in Christolégddal
investigations. It:iia:na.labger good enough to bypass the obvious

paradox in God's dealings with man, or our handicapping finiteness
where the mind and power of God is concerned. That we do not, and




83

cannot, encompass mentally the infinlty of God is not sufficient ”‘,‘
reason to dismiss as unimportant what we cannot grasps There is no 3
eriticism of Baillie om this point, but when a place has been made =
for paradox in Christology Baillie's contribution seems to be S
exhausted, By and large Professor Baillie sought to be consistent
with the established teachings of the Church as a whole, and his

theme of the validity of paradox, especially that of the paradox

of grece, as & key to a better understanding of the question of

God's nature was but a means to. that consistency.

A thoughtful study of_Baillie's'writings compared with what
others have written about them leaves this writer with one or two
definite convictions regarding Baillie's works

I. He sought to be consistent in his teaching to the established
doctrinos of the Church. He obviously intended to be thoroughly
and absolutely orthodox in his Christological views: He accepted
whole-heartedly what the main stream of the Church's theologians
had said with the Church®s epproval. The implied Adoptionism
which we have noticed had no place in his thinking for he quite
repudiated such views in his best-known work.(205) Thatever
rebellions may have stirred him and his friends in their student
days had long been repudiated as wisdom ripened and reflection
had done its full work. 1In his writings Baillie sought to defend
the Church's position and restate it in terms acceptable and
intelligible to modern man, About the only thing which is new, as
we noted above, is his stress on the validity of paradox, in
particular the paradox of graces . - <

It is obvious that in his definition of grace he parts company
with some of the medieval theologians snd returns to the Pauline
concept of grace as & personal relationship. As he points out (206)
grace came to be understood in the medieval period es something
mechanical, a mysterious substance or force which could be infused
into the sovul through the sacraments. He also keld that while the
Reformers rediscovered the Pauline concept of grace they did not
apply it as correctly as they should. In a sermon entitled "The
manifold grace of God" he said, ‘

205. D.,M,Baillie, God was in Christ, P.8I,
206, D.M.Baillie, The Tﬁeo 1ogy of The Sacraments., P.52,
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“wghat is grace? What do We mean by the grace of Godfss..We . -

have come to see more clearly that grace must-not be ~:. . - .
conceived as anything like an impersonal force or substance . -
or gquantity, impinging upon the human soul or poured into.it,
but wholly as a personal relatiomship. It is God's gracious
personal influence on men." (207) -

In the matter of grace Balllie states that God Himself is the.
author thereof, using it to produce in us that faith with which He
wins our trust. The sacraments are then linked with God's grace
as the means whereby a gracious personal‘relationship is engendered
whereby God is able to provide what He Himself requires in the way
of obedience and goodness, acting directly through the Holy Spirit's
influence upon the human heart, (208) In another sermon he said,

"The Gospel »f the Incarnation would not be complete if it
were not also the Gospel of the Sacraments. God in His
mercy has given us something that we can see and touch and
handle.... The Word became flesh once for all; but in every

age the Word becomes Sacrament, to help your weak faith and
méne. ' Thank God for that." (209) L

The Atonement too becomes linked up as a part of Baillie's system
of thought which endeavoured to bind every aspect of Christology.
He traces the Atonement through'the 01d Testament and after con-
trasting the prophetic strain with the priestly combines them and
brings them to their climax and fulfilment in the New Testament.
Here again we find him using paradox with which to try and resolve

a problem, He said,

"Here are all the old terms of the 0ld Testament sacrificial
systen--offering, sacrifice, atonement, reconciliation,
expiation. But now they receive a radically new interpret-
ation--not only because they are applied to the death of
Christ, which was not in the literal sense a sacrifice at
all, but also beecause it is God Himself who is regarded as
making the sacrifice, providing the victim, bearing the
cost." (210) v N

2. It seems obvious that Baillie hoped by the acceptance of paradox
to bring into agreement cbncepts previously cbnsidered antithetical
and mutually exclusive. He seemad to feel that if this could be
done then these troublesome and formerly embarrassing concepts
could teke their place as factors and elements in a vast programme
and system far beyond our woefully finite ken, complementing each

207. D,M.Baillie, To Whom shall we go? Pp.I60~-I.
208, Ibid., loc. cit.

209. Ibid., P,I89,

270, I1bid., P.I134.
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other and thuswcompleting and fulfilling all;truth ultimately. Only .
by the humble acceptance 1n faith of ‘paradox, especlally the central ';v
paradox of grace, shall we gain further light and. deeper insxght o
into the mystery of the nature of God end His purposes.'»'

3. It seems to have been Baillie's dpinion that a genuine confession
of Christian faith must not witness to any one denominational state-
ment, but only to the faith delivered to the One Church by the i o
Apostles. Why else would he conclude a book om Christology with an
epilogue stressing the need and desirability of organic.Church-union?.,
In our present situation every Christian speaks out of a giﬁen and
different ecclesiastical context. This would be acceptable for
identification purposes, Baillie Held, if only 1t did not provoke
division within the household of faith, ' L

4. One of the questions which seems to have troubled'Professor
Baillie is that concerning the meaning of our human existence. He
notes how in every aspect of our lives we experiehce disturbance and
mystery; we are confrénted by a God who makes demands and invokes
commitment. This too is part of the riddle of life, yet prepértyy
understood despite the factor of paradox, or at least grasped by
faith, provides the relationship which alone gives meaning to an
otherwise meaningless existence. (2II)

 Despite his recurring fits of Highland gloom Baillie saw our
human situation not as one of tragedy but as one of victory, wrought
in our human sphere by God's own gracious activity. Baillie held
the traditional view which sees man as inténded for fellowship with
God and life in His presence. As creatures, he would say, we are
only able to know God through mediation, a mediation darkened,
complicated and handicapped by the presence of sin im us, Christ is
this mediator, not only between God and man but also between man and
man, The Mediator is thus required for the reunion in true fellowship
of all God's Chiildren, starting with the House of God and the House-
hold of faith.,

Jesus of Nazareth, the Christ, Baillie would say, was sent from
God to fulfil Israel's hope and calling, By His birth and life, by
Eis teaching and healing, by His suffering and dying there was
unveiled & new method of existence, a paradoxical dimemsion too deep

2I1. Ibid.,; Pp.I48-50,
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v'f{for human understanding, yet open to human  experience. This para-

: doxlcal dimension, in all its manifestations, leads us to see in the

fjf{gdeath of Christ a meaning not present in any other death. Christ is
",*thus shown dylng for our sins and being able to do so only because

. God was in Christg

The new age, he would add, began with the first Easter in which
the God-Man claimed the first-fruits of His work. .Christ then became
active in the first Apostles through the Holy Spirit and is present
with His followers today by the same meams, This affirms the Godhead
as a Unity and Trinity. Christ as the second Person of the Trinity
is our perfect model of all human existence, the supreme example of
faith, hope and love, Christ is also the Head of the Church, its
peace-maker and unifier;

Baillie would say that throughout the ages the Church has been
identified by certain marks, usuwally preaching and the sacraments
rightly administered. The Church, moreover, is the custodian and
the propagator of the Gospel to be preached to every mam, a festive
community growing in newness of life, celebrating the good news of
reconciliation, unity and peace present in His Word and at His table.

If we have understood the mind of Professor Baillie correctly we
can say that he accepted the concept that Christ's presence in us is
our summons to enter the dark places of human existence with Christ's
own word of love and power, We are to identify ourselves as He did
with those who struggle for such things as peace, justice, brother-
hood and that righteousness that exalts a nation. We are to pledge
ourselves to bring the healing power of Christ into every arena of
conflict and wherever inhumanity seeks to prevail,

This is not new, This is precisely what the Church has generally
taught, the mainstream referred to earlier. It is difficult to see
how anyone should become unduly excited over it, and this is exactly
what we find, In his life-time Baillie's best-known book God was in
Christ was criticized quite vigorously even though it was regarded
at first as something of a break-through. Baillie himself admits
that he did not accomplish all he had hoped. In the twenty years
that have elapsed since the publication of the book several writers
have graciously referred Hoth to the book and the'author, but in all
honesty it must be said that if p.M.Baillie had hoped to make a
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'tremendous impact on. the world of christological scholarship then he
must have been disappointed. B e '

That he was a good man is beyond dispute. That he was an
excellent ‘scholar is freely ackmnowledged, but apart from his stress
on paradox as a possible key to understanding God's nature and His
. activity in the Incarnation, his views are obviouslyvthe standard
views of the Church restated and reviewed in modern terms but without
the great advance for which Baillie was seeking, = . ‘- '

H.G.,Wood in his definition of a university says some things that
might well apply to Baillie and his avowed aim, Wood states that the
function of the university is to bring to bear on current problems

the full weight of dispassionate judgment, to winnow the wheat from
the chaff, to explore and clarify issues while steadily undermining
everything fenatical or partisan, (212) Cauthen states that every
Christology should be based on an intuition or comprehension of
Jesus as the Christ whereby every concept’falls into its proper
place around an orgenising centre, the grasp of a pattern from a
personal perspective,(213) :

Both these things Baillie sought to do. He brought to bear on
Christological problems the full weight of his undeniable and ,
dispassionate scholarship around the organising centre of paradox
understood and accepted as a key to & better understanding of God's
nature and activity, If he did not achieve as much as hoped it is
little wonder for he was grappling with. the greatest mystery of
time and of eternity, the nature of God. Nevertheless, as Cauthen
said, the attempt has to be made. (2I4) Matthews also intimates
" that it is part of our Christian duty to relate Christ to our-
selves in terms of history and newly acquired knowledge.(215)

Dr Vine adds that what we think of Christ is most important, 1If
Christ is indeed the Son of God then we must bend every effort to
understand Him, (216)

All this Baillie was trying to do. 1In Christological problems
there is always a need to ask the right questions in the bight way
and in depth., This Baillie sought to do and for this he merits our
commendation even though he did not accomplish all_that'he,‘and we,

212, H.G.Wood, Jesus in the Twentieth Century. London Lutterworth
Press. 1960. P 194.

214, Ibid., P. 38.

215. W. R-Matthews. QR m0P03a
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might have desired,

In sum then we can say that Baillie obviously hoped that by
means of his insights into the place and functi¢h of paradox, a
clearer understanding of the nature of God might be found either
by himself or by others following his lead, He was absolutely
convinced of the rightness of the Church's doctrinal position and
statements though he believed, with many - others, that these state-
ments must perioddcally be restated in language intelligible to
that generation, He believed in the reunion of Christendom end
sought by all the means in his power to bring it about because he
Beld that it was as much a part of God's will for His people as
their individual salvation., 1In clear and forthright language he
defended the Church's position in relation to the Incarnation and
the Atonement, freely admitting and accepting the place and purpose
of paradox, warning scholars away from the extremes of all kinds
in words clear, precise and vivid,

In conclusion then we may say that while Professor Baillie may
not have succeeded as much as he had hoped, he is to be commended
nevertheless for the great task he attempted and for the little
which he did achieve. There is manifest today a need for a Christe-
ologycstated in modern terms. This need arises because Christ-
ianity always seeks to understand its own rationale and becausge the
modern age has raised new questions about man and his universe,
questions which have introduced new problems for Christians, It
wag Dr. Baillie's hope that by his efforts we would obtain a better
understanding in spiritual matters, especially concerning the nature
of Go@ and His eternal purposes, and that the new problems would be
answered with consequent benefit to ourselves,

For all this he deserves our thanks,
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