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SUf.iMARY. 

The writer ls here attempting tj show that Baillie's 
Christology was essentially orthodox, that he full y understood 
and accepted the Church's teachings on the complex conceptions 
regarding the Person and Vlork of Christ. It was Baillie's 
intention to express these views in modern language insofar as 
the Incarnation and Aton~m~nt were concerned and so make these 
teachings intelligible in the light Clf modern knowledge. These 
aspects, first defined and then related "to Scripture and 
tradition, are cons1dered in the light of paradox, to meet the 
criticism of modern man who has gaherally tended to consider 
the historie .. teachings of the Church lrralevant and meanlngless. 
Baillia has tried to express 1n fresh language the validity and 
relevance of the Church's teach1ngs aven 1n ~his space age. 
His v1aws have been well cr1ticised by sorne competent scholars 
who., wh1lst f1nding weaknass8s. in his 1deas, have at tho same 
time commended them as positive help in a most baffling field 
of thought, and sorne of these criticisms are considered in the 
final chapter. 
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PREFACE. 

The following critique ott the Christology of thelateRev 
Professor D.M.Baillie D.D 1s modestly put fo~th 1n"~'· a.ttem-pt 
to rela. te Dr. Baillie' s work to the 1nvestigat1onsnowgo:1ng ·on .: ,. 
in the field of Christological stud.ies~: '" This'1~:,ali~eiy'fl~id . ' .. ' .. 
indeed, withJllany keennl1ndsgrappling'with the .()ld'p.~()blems:.in,;· .... ,' 
newerwaysin' .ari·effortto " def.ine·' moreclearlywhat:1t.mearls·to,·; •.... ;' ... 
mankindt~kn()wthatGod:'waé 1nChriSt •• :. . ......... . .... "' .. ,':': "',_ .c"':.· ",:':.; 

.' ." : ...... , .. 

. . . ....•. : ':,-:B~ 1111e' sc)wn.côn~ rib~ tion,.U~e, validit y •. of :parad~.X':".esp·~~i.aliy ... :·' . 
. ·thé;pa~ad.oX, ·of;grace,.has be·el1hB.1led,as·a~orig:i.hal'~:,6ontribtit:1on·· ... ' 

. ·.·t~" Ohr,Is't'ologyal though;; a·s.·he·· .saYsmodes~iy, ·.h·eis·merêi·YI>O'i~t :tng .' 
'. theway'·: ~i~rtgwh1chnewer ':lightmay' b'~ found ~'.·<:He:· tlè:s.:sougt{t:to ... '·:: .. 

, .' ' '. -, ". , , . 

'give. ·newmeari1ngto:the·dogmaof: the: God";'Man,.amost·d,ifficul t' '. ..',' 
sub,ject.. In·thepa~t,.· when:schola~sl1~v~t~i~'d ·tosho~.,h()~·.Jesûà .. · ; .. 

". was ·ooth:divine:·and,hwnan,.errol"Shave . aris'eit :in':wh·ich:th1nke~S.<· .' . 
·····1:la~~·st~EÎy~d: oi'f .• ·t~::·on~:; l?1dè· .• ·~r·.the.·.othe·r;,·'·to~·iiig. eifh~r·:·>·ài-s::"·.· .':'.' 
: .... humarilt'yor Hi~i. d1v:ini ty.· "B~Ùlliè'has tried.; tostè'~r"~"~iddi~ . 

, . . . ..", . . . . . ..' . -", ~ . '" .. 

' .•. ' .; coursebetwt!enthe,he:resie~r lying cm 'eithersidé;ot:>the:':church's 
'te~c~1ngs, and .1f~n th.~,prà~e~she .. ' has tak~ti';::\ïs·'b~t·>~*~::~'1;.~P.· 
a1.ong the:lin ~;,t 6 '11lhichtheChurch . has.· c~tiSis't'~Ïl fty, ):ie,~~,:~.~·.:.J.s.;· 

. .,'. . . . . '. ',.:' . ", 

. nevertheless an·imp9~taIlt step,; ... ' 
.... ," .. '," ........ . .". ", ", " ", ", ; ... ' ~' .": ..' 

...... 

The 'wri ter 'ackn()wledg~swith gratitude th~, V'aluable,c'~i:t:Ï.riisïri·~· 
and insight 'othis Faculty adviser,theReverendDr.:.·E~G.Jay·,:' .. ' ... ;'. 
M.A; Ph.D. Apartfro:m·~r.'., J.~Y'~OV~rsight ·and.the:~o·rk:.;(if~ther:·::,:'.' . 
writers whose help has been ackno\!iledged infootl'lotes,:there{'nas: . . '. . '. .., ' .. 

been no other help or suggestions from anYotl1erperson.· .... ,,'.' 

. . . 

Montre~l, April 2nd, 1968. J .J.Edmiston'. " 
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A BRIEl? HISTORICAL' SKETCH OFîHELIFE, ,AND BACKGROUND . 
OF THE REY • DR •. n.M.BAILLIl: D.D(I887:"I954).·: ;" .. 

, ,',":. ': .'. . '.,' " ',.' ..' . ,'. 

, . '. 

Donald MacPht;treon Baillie was ·born).il I,8871n 9a~~loch,,' .', .. 
. ". we~terRoss,.~f'croft·1rigand·~.t.1~~~g:ba:dkgro1lllci. '. Hewasreared·· . 

am1d that : cl elt1~sense:of myst~~y and :tragedychàract~r1zedby:' 
...... a, rel1g1ous"pl~ty<and .en~1cb~d ,bythes".Emgeilcal: fer!~u~.of .... , 

.. the· Fre~:Chureh: of S~otlaDd' that; sW8pttlie,scottis~H1g}lianda' .. ' 
, • '.'"'. .•••.. ." "J ..... " "':'."', . '.' . 7'," . ', •... 

iD 1843; a p1~tytba:tstr·ess'ftd;thel1ol1rÏess'ofGQ.d,~he'saCl"~~f)SEl, ..•... 
. '~f His' Hou~~;:th~solÉunnity ofJI1~ set~iëe, .an.d. 'tb'a ~lÏthority'6t> .. 

. .. " . ", " .... , " ' ,.... ..', ., 

'His Word~ This was theenvironmentthataffectêd,theReve:rend ': 
'John Ba1ll1é' arul':!îiswlfe:Anriie MacPbèrson~ •. D()na.ld.sparents~ •..•.•... 
After ODlys1x.';iears· ,~f'm~~~ 1~ge! theReverend,:J~hnBa1ll1~d:i.ed . 

'lcavmgthree sons. JOhD~])Ollald'a.Dd:~~ter. Donald w~sthe~three 
yearsold.Thetam1ly',thén move(f,to·:IriveJ'l).C9ssw~~ro'eciespite ....... . 
stra1tened c1rcumstari~es, Mrs.:Bailll(f det~rai1ned;,thatjler"thJ,"$c9" . 
sons would. b~ rearèd inthe1r :iather'st:ra,ù,t:t.on and~du~atêd' for .. , 
tl\eM;1n 1stry • . La. t'or h e,r' det,erminat ion; was,:'mo.,dit ledto~ 8rm l,t ...• 
Peterto oeeo~~'a meci1cal missionary.· 

In school Donald proved to be a goodstudent;a.ndin ig05,;when 
he ... was .• reaély, .. to'enter:N~W.COli~ge, ... Ed1~b~rgh~~hefamily'~0"ed 
ther.e~' It was'shortiy,aft~rthls that Donaid'began to 'have'd~ubts . 
~d questioningSconce:rn'1ng manyof theth1ngs'whiChhEthad.b~èn· 
taught to accept :.Viit'hoUt' q\l.~st1on;élôubts,â.ndquest~oD.iÎlgsthat 
wereto follow him'all'his'lif'ecauslng'hini por10ds of distr~SS1Dg 
spiritual dep:r.e~sion. (1) 

. . . 

Dur1nghiBstudles~t Univers1ty h1sdoubts 1ncreased~At'f1rst 
he kept thc'sedoubts to h1mSelf but gradually he sharod 'them with 

• , . . . , • • l, 

his brother Jo~a.nd'others,'especially when he reallsed,that they 
. . .: . ., . .. . ". 

too had their own doubts. In. the many long debates whlch the 
brothers had.wlth other friands (many of whom later became noted 
teachers and preachers) tramp1ng'the hills around Edinburgh the 

I.John Dow, B10graphival sketch in 'E@ 'W11ô}tt ~f W,e f.? by D.M., 
Balllie, pub11sqed posthumously 195 by S • Andrew's 
Press, Ed1nburgh, Pp.I-5. 
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wOEds most of tan on tnnald'S lips were, uYes, but what does it 
mean?tt, a burning question which echoes and re-echoes by implication 
throughout his writings. 

He seems always to have been looking for light upon the meaning 
of liie, and for solutions to the perennial intellectual and 
theological problems. In thus passing through the deep waters, 
aven to the extant of doubting God's existence, he was able, later on, to help others similarly beset'once his faith had become 
:firm~y .• based:.' 

. .' .' 

. "In university Dona,l.ddistinguished himself, especially in his 
se~ond year.:whenhe'won:Firstplace, a medal in Moral Philosophy, 
apr~z'e forver~e;âscho~arshipand an assistantship to Professor 
James Sethwho,with the<~r,o~hersPringle-pattison, Alexander 

'Martin,H.R.Mack:lntosh, H:À..A.Kennedy and A.R.~lacEwan, had laid a 
'. foundati:onon whichNew college Professors continued to build • 

. " 
. . At. this timethe Jesus ofhistory movement wé,s very much to 

the.fore,and.while Donald'was at first 'luite enthusiastic about 
it, later hebecame somewhat critical of its basic presuppositions~ 
Heneve.":' 'luite lost his fai th in it as à method, however, and 
deploredmucho'f 'the:react±on 'againstthe movement. 

To broaden himself intellectually Donald spent.two summers in 
Germany; one~in·'Marbtirg;unêlerUerm.anJ);the other in Heidelberg, 
under Troeltsch, botho! 'whom made a profound impression on him-. 

G:r;aduatin8:in 1913 Donald wassent as assistant to Dr. D.W. 
Forrest atNorth:Morningside,'Edinburghwhere hestayed until the 
outbreakof the·first World War when he was sent as locum tenens 
to st,. Boswell' s Church, also in Edinburgh. Though only Licensed 
andnot yat ordained he served there Most acceptably. A life-long 
sufferer from.asthma he sought to joïn the Armed Forces as many 
of his friends were doing, but being rejected he served in an 
auxiliary capacity with the Young Mens' Christian Association 
until demobilised in 1918 when he received a Call to Inverbervie, 
Kincardineshire. ~ive years later he was Called to cupar, in 
Fifeshire, then to Kilmacolm in Renfrewshire, and finally back 
again to Fifeshire and st. John's Church, Kirkcaldy. It is 
recalled of him that he was a keen student of nature, a good 
pastor and warmly evangelical. For him Christ alone was the way, 



the truth and the life. For him there was noth1ng else to wh1ch 
one could turn apart from the Gospel of Christ. He constantly 
stressed the naed for a h1gh purpose in life, the need for Gad in 
ona's life and the need for li\. daily application of Chria,1u 
princlples. He \Vas anxlous ,that his people should have a first­
hand experlence of q'Bd' and was forever urg1ngthem to possessan 

.' intelligent Chr1stia.nity, to' avoidthe off-Beat religio~s movements 
.' and ,to .d1sdain allqueer winds of doctrine. 

D~r.~g.~~1Si),astorate .. ·blS m,1nd continued ,tograpple~ith.1;he 
'deepqu.est.1ol1s:oftheoltilgy a.md becontributedoccasional articles ·,":'to,:,:theExpos'ltô~ and·otherJ'ournals.' In readlngwidely and 'in , wref;tling;witb .,theseprofoUlldproàlemshe worked· everything Gut 
~deptUUle~tly~seekÜ1gto 'reduce them toterms' whicbtbem1ndsof . . "",- ' . ..... -.' 

'.' '. 

'Jla.~en,co~lcr81"E1S.p;~'r.es.~D:u.twhat'd0esitmean?",seemstoecho 'thr9\lih'hi~"WOl"kOf: mak1ngthe,C)ld:trutils~ntelllgiDlewlthout, 
tiep.aX:~1ng, froD1 ·.their ortb~doXY •......•... Thlsrespect'·for. anda,dherence ···to,these.::t~uths'as·f~~mu.:i.ated},y,the'Church1~<refiè~tedin,all hi~ .Vl~it1ngS~····:In$eeking·to.··.·~xpr·~·.~s:th~',Old .• tr~thâ·.····11l.newwaYs . 

·:6tber'Jth~':.~th~traditiona.lhe.was.~ttaCk1ng,·.·not'the.bas1c ·trutb . : ., ..... ,' .. ," .".. . ; .... .:. "', .;" .' ",. -' ' .... . ..... under, cons id eJ:"a t1on/.bu t. sijro~ch er1 shed ph ras e;.oDc~enl igb tening 
.' 'Vih1ch':,had':i1ô,w'become .ab~rr1eito';â.pr~per:~d'erst~d.ing ·of that ".:' :,.:., . ...... . ,.' \' .,.. ", ,." ." " .. "., '''. . ,"' .. ' .. ····"trl1th~ .Hf{caJne·to~e11eve mor'e"and' morethatmuch<of't,~edisêorci 
···.· •• ··.and:sep~rat'1on;.·~etween·"b1~toric·:dE!nOmiDations"was'liased,on.·a 
',1Il1stakêh .• l()yalty::'.to.'soiae: ·1,a~1;1~.~la~,:expr .. ~ss10n.··.of····,the·'tr~th ". . 

. rathe~ ·,thant0·:that·p~~t'ieuiartr!lth~ttëfllt. He was continually . 
'workiDgand'hop1llg 'for~':fe11citous'>changes 1nword1ng thatm1ght 
beip'~:'i~e'hi'st()rièdèn.ominàtlons to' seethat theywere.mucb nearer 
fundamentalâpaeriümt, tbangbliey ~hoùgbt-:; h :iKUoJlJ i.'nlJtsawr~tm8,fmr.if~' 

. '1renlam: th1s' eense.(2} 

InI926hewas ,1nvt1:ed to deliver. the Kerr Lectu~e8 in Glasgow 
University. In 1927 these lectures were pU.b11shed in EdinDurgh . 
under thet1tie "Faith in God and its Christian CQnsummat1oll" •. 

In 1934hewas appointed to the Chair of Systemat1c Theology 
of st. Andrew's where he remaineli for twenty years until his death. 
It was a happy choice for he was a ,past-master in Ph1losophy, a 

2. John Ba1111e, Blographleal introduction to TheOlOg§ of the Sacraments, publ1shed posthumously 1 57 Sy Faber ana-Faber, London. 



well-seasoned theologian, a keen student of contemporary thought 
yet withal a real human being wha knew well the trends which his 
students would have to f~ce. Knowing his material thoroughly he 
de11vered it with simplicity and power'. (3) 

He was respected and Deloved &y all who knew him, whether' 
Professora, students, visitors or townspeople and could ie full 
of fun, espec1ally with c~il:drell, despite the' Dout.S of depressi~n 
for which h1s asthma may well have Dee~ to .lame. 

In 1948 he'puD11shed hisBest-known .1aook God.as.in Christ (4) 
. wh1chreceived 1mmed1ate acclaiDl.. Thisàook 'showshis' character-

4 

· 'i:sticebarit;y;aD.dsim~licltY diat~liedtroin.a.prO~G\Uild·and .' 
· ···exhaustive. '~a1aour' of.· .. ·thoui~t.e~telld~g.·o~erm8.ny~ye~rs.·.:.·,The::i;ook 
. reveals .h1m.as.fl,combimationof mystie.àJild'lGgician::reason~ine; ... '" .'. 
closelyyët neverceasm,g to lJe.se~sitive and 'deeplyrelig'~OUS,'1n 
~~streatmellt.othis ·greatthemes.it~was ~ .book:which·influenced 
many ·later:wr·i ters~aDumberofwhoIiiqu~te,1t frêely.,·Pu.191:l.c·a.t:t'6n . 

. ' of' th:l.slDook·Sêt·· himiri ·th~"irontta.rucofiiorld·th~Ô10g1Ii1ù~'and " •.. " 
, ' ..• Dla.dé.him.:~idelysougbtasalec:türer..· " 

:·::Du~~g,:~thelast.·fifteen>year~:,;ofhisli~:e·he.w~s·é.ctiveirl······ 
Ji)oththe'~e~Wn'e~ic~l;môvement' ~dthêstudent-Ch:r1stiâ.n Mo:vemellt.·· 

· Dur,1ngthes~cond WorldWar.ne· w~rked.·bard~:'espëc;l.~lll'in.refUgee. '. 
..... . . ..;~.~k::.;. Inaddit1on.'hèinteresteii .b·i~seit'·lIt:thél~erSOnal .. l3Jld :' ' .. ' . . 

spi~1tuaipr~lil~~s.oi~811Y'·EJttidènts~Co~s~ili.ng:in pe:rsonwhere': 
he co~icl ~d'DY co~r.espona~cewhen:ne·~essary,· especialltwitb 
those,whomhe,boped mlgh~ enter theMinistrywhenthewarended~ 
Hewas also active' 1n securing· and providing comforts for the 
troops. 

Even before the second'World war he had :devoted his attention 
ta thereun10n of Christendom across the world. In 1937 he had 
t:akena prominent part in the Ed1nDur~h co.nte:rence; in 1952. he 
was· a delegateto the Lund Confe:rence in·Sweden;in Scotlamd he 
was nWJled joint-chairIllan of".the Faith and Order Commission of 
t~e Church of, S,cotland; he vas named convener Qi his Church's 
comm1ttee on inter-Faith Relations and was one of those appointed 

3. John Dow, 22. ~., pp.II-12. 
4. D.M.Baillie, God was in Christ. London. Faber and Faber.I948. 



to holdconversatioBs wi th the Cburch: lof ~gl~d regarding closer 
relations leading to possi~le union. He' had ~any ,friendS amo.ng 
the Anglicans and leaned ta th~ liturglcal,especially :ln bis 
pu_lie prayers. 

By 1954 his health, never too rugged, ~egan to tai1;1:11s 
. asthma developed into emp~ysema. His mind, however, was clear to 
,the lastandhe only suspected ~he day 1Jefore he·d1ed tbatthe end 
..• ~s. n~ar" 'wll~reupon he' a~ked his' ~rothe~ . ~.o~ to .. read .to hlmpsalm 

: :}4S.· S)lortlythereafter h·e·l.~psed·:· lnt.o·.a·'coma ·andne.xtday,· . 
' ....... :": .:: ·octobei"·3i~{·1954·,hepassêdaWay~.· A~te:r hlà')~r1al1n'hie~eloved 
. .,:.:~:. :~t·~·Âzid~."';~,··:,.h:lB·.P~·r.sQ):~~i. pa~erà ::were: ·coi.lee~el;l:.and: p~lDi1sh'ed', . '.' .. 

'. ' ... ,'" .' posthwnously .. 'as Te. whom':'Sba~i We GO?~ .·a' book' 'of' seiected' sermons, 
:'. .; The TgèolOgl ··of·. tbe'·;·SaC:rainelit·sa : a;' gr~up:. of 'éssays,' Md out" of" ' 

·"~Nâ:ia:~~th~ B6m~'e~éayè' and.s$rmonso .. :.: .. '.. .."." , 
~. '~. ,:/_." ' • . ..• , • ", :', ", .', ' ~. • ... ~ •• ' ", : .". ,l', l ' " •• ,'." '.; " ' • 

. ' .., ':. :; .. This., then:is·tile. ~ackgtOUD.d . and .' enviro~ent.from which Dr~,' 
: ' ';:' Don:aid·B~1ilie. 'tau~t:'.·a.ndwt~:t~~.:Aë:lhave;·.·~eàdh1s vift i'1rtgs: and '.' . 

..;. ·:·tho~ght·:his·'·thoù~t~ ·afterh~,~:there::bas··stoi~~'.~ver:'~Ja·.: ,", . ' .. " 
.' :":-:':,deepéïiing ·sên~~. ·of.'r:esp~~t ~d '~dm1~~1Ù:~n, f~,r :'.this··~~rDl':hearted '.' . 
. " .• ,~érvant:'ofGo'twho' sp~nt.··:h~self. so·,~r.e~ly.and.unre'servedly'~.in.thé . 

serv1~'~' ~t ··h1sMa.ster·, Wh~·'be~ainë'hÜ3>··r~~arder~·H:l.s . books still :'. 
: ,··<COll.t1nÜ~toie.,.:read·~d·,q~otf,d,.and~ay.yef·.lDeh1Sbest,.and.mo,st . 

'~.;' '·:e~d~r1n~(memo~l~l •. ,··:·::. ':, :.:.~.' ':. . ... ,:;., .. ' .... . . .' .., 
.', :: ":.'. . .'. ' .... ;: .. :'.: ,','. . '. :: ;:. ' . 

........ 
. . ' .... ,.:.' .. " .... ,," 

;'.' '. " :, :: ,., ..... 
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CHAPT~ ONE. 

THE CHRISTOLOGY OF D.M.BAILLIE IN BRlEE,. 

For Baillie's'views on Christology we turn naturally to the 
five Books which ~ear his name, especially to bis second book 
which est~lished his 16terar1 fame, god was in Christ, aecause 
his Christological opinions are naturaily set forth there iD 
g~eater dotail than one would expect te fiDd in his sermons or 
in essays. 

A study ofthë Dook mentioned leaves one with the impression 
that here we ha.ve a collection of essays and lecture notes. There 
ls a senSe of disjunctjoR'betw~en its several parts which doee not, 
,however, affect the clarity .of' .h,lsthought, the shrewdnesa of his 
observations and in particular b~s super' handl1Dg of the 
historie heresies'. It ie not Just a. collection of old lecture 
notes But a serious,attempt to push beyomd the frontiers of 
present k:nowledge into the regions beyond. In defence of himself 
Baillie would probably have saidthat he had received a gl~er, 
of light regardingthe place and validity of paradox, especlally 
where Christ's Incarnation and Atonement were concerned. ID 
setting forth bis views he expressed the hope to make of them a 
sword with which he or someone else would eut the Gordian knot of 
theology and perhaps unravel some of its perennial mysteries. 

It is oDvious that such views as can be discerned in his 
writings are entirely in keeping with the calvinistic doctrines 
of the Church of Scotland. Nowhere in any of his writings ie 
there the slightest trace of heresy or deviation. We cam see 
that 10 general his views thus set forth reflect the main stream 
of Christian thought held and expressed by the Christian Church 
Doth across the world and across the centuries. This body of 
Christian thought naturally varies from place to place, from one 
age to another and from one del'lomination to another but when the 
lodividual differences are set apart there rema1ns a broad area 
of general agreement mutually recogn1sed and accepted by the 
various major units of the Christian Church. It is to this 
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broad speetrum of religious thought that Balilie ia loyal pl~s 
those specifie points of view held by thè Church of Seotland. His 
views are supported Dy many outside souree~ so that Baillie can 
often cite in support of his v1ews the opinlons of other writers 
and theolog1ans who do not necessarily share all his views entirely_ 

Included with his reflectlons on this maim stream of ,Christology 
there are elements of his own thinking, especlally that for whieb 
he is Deat rememaered, his emphasis o~'tbe element of paradox 
withiD tbe m~tbod and self-revelatioDof God. In particular be 
stresses the .para4ox of grace wh1cb .ecama for Balllia the 
guid1ng threa4 through thelaiyrinth ot his the~logical reflections 
(5). This asp,ect of paradox as valld '1Ïl God's self-revelatioD 
seems ta have gripped h1s imagination so that much of his thinking 
hinges upon it. Every problem is considered ln the ligbt of this 
explanat10n. , This is someth1ng that will àe taken up a~ain in 
detaii but it must be kept continually in the forefront of our 
mind if we would understand Baillle's views on Christology. 

It should àe noted that for Bal1lle Cbr1st~logy was only a 
means to an end. What he wâs really seeking was ligbt on the 
nature of Gad as revealed through the Person and work of Jesus 
Christ. Baillie says in th1s connection, 

~ut if He (Jesus) was right, then thora 1s somethtng more 
to _e said,something Chr~stological; and if we leave it 
out, we are leaving out Dot only somethi.ng 'Vltte:l 19~(tUtJ,Jesust 
èut something vital amout God. That 1s to say, ifwe 
have not a sound Christology, we cannat have a sound 
theology e1ther. Q (6) 

and again, 

"The whole Cbristological question ia a question about 
God." (7) 

It seems to me that here we see the motive which impelled 
Baillie to write Gad was in Christ. He was concerned with what 
Christology could de towards prov1dinga key to the riddle of 
Godls nature. In one of his' published sermons he said, 

"The word 'God' is the most profound and mysterious word 
in all human speech. lt stands for a great mystery. 

l' 

5. p.i.lI,U.:mli~llle, God was in Christ. PP.I54-5. 
6 0 I~1d·., p.65. 
7. 'liitr., p.66 -



Anybody who has ever really tried to·pray must have felt 1 t. ••.• our minds somet imes flQunder .helplessly, in thought and prayer, •• ,.ô But then ••• ,o We remember God's great g1ft .. We come back to the gospel story, backto JeauS christ •••• Seeing Jesus we see the Father, and we know what God is like -- the God and Father of.our Lord Jesus Chr1st ••• o He has given us an image of H:Lmselfto 'help our.' worship: Jesus Christ 'the image of, the Invisible God'." (8) . 
In addition ta his primary.search for further' 11ght on. the l , ' ' nature ot God it would seem that Baillie 'also hoped to shed -ligbt .' \ . ~m the riddles of the Incarnat-ion and ,me~ingful autheiltic ' 

ex~stence by means of a better underst·andin'g. ~f God's nature. At 
one po'lnt of his book God was' in Christ he noted that we all 
th1nk we know what we mean by theterm 'God' yetbycomparison 
and examination we discover that there are about as many ideas 
about God and His nature as there are people. We ·have all picked 
up our ideas about God from faulty sou~ces.thuswe are in no 
posi t ion to assess corEectlyGod' s nature or act i vi ty b'ecause our 
basic definition is faulty. We must therefore clear our minds of 
all false conceptions of God if we would hope to understand the 
riddle' of the Incarnation. It seems to have been Baillie 's hope 
that Christology ingeneral and a better understanding of the 
Incarnation in particular would reveal more clearly the nature of 
God which would in turn give us a better understanding of how God 
could be in Christ and what He was seeking to accomplis);. In this 
connection Baillle says, 

tllf the Incarnation has sup.remely revealed God, shown Him 
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to us in a new and illuminating light, put a fresh meaning into the very word that 1s His name, that is the meaning that we must use in facing the problem of ~Incarnation, because that is what God really is. It is only as Christians that we, can 'hope to understand the Incarnation." (9) 
In his sermons Balllie made it abundantly clear that it was 

only as we understand more clearly the nature of God and the 
purposes of God in the Incarnation that we will understand more 
clearly that which makes exiétence authentic and more meaningful 
for man. 

THE NATURE OF GOD. 
Baillie's views on the nature of God, being basic to all his 

8. D.M.Baillie, To Whom shall we go? Pp.I88-9. 9. D.M.Baillie, ~was in Christ. P.II9. 



think1og, must be considered brief1y at this point. we might 
consider them under su ch headings a.s redeeming grac,e" suff'eriDg 
love and the Tri-une God. 

Ba.il1ie Degins section three of cbapter five bystating tbat 
we w11l never truly UBcierstand either God's nature or His activity 
and purposes untilwe take into accouat the factor of paradox.(~O) 

God has revea1ed Himself 10 Many ways, Bai1lie points out, _ut 
in Jesus christ He has revealed Himae1f supremely. Ohrist came to 
-show us the Father'(John 14.9-11) and showed the Father as some­
thiDg more than Just the Oreator of the universe, the Source and 
Guardian' of the moral law. In Christ God expressed RiMself in a 
truly human 1ife, to' which men could point and say, "God is like 
that; there is God 1ncarnate~ .... "!'hat", says Baillie, 1tis what we 
Christians keepcoming Dack to ••• the great g1ft of the Gospel; , 

" 

that God has revea1ed Himse1f to us in Jesus Chrlst·.l0(I.l~ 
For Bail1ie Christianity is thus a revelation of God's nature 

far superior to all others. Christianity was for ,him more than 
a system of 'moral ~ruths <,12); it ia the unveiling ~,'LG~. ·!:Ber.e 
he finds support in both Barth and Brunner both of whom agree 
with his views regarding God and that Christo1ogy 'is all abGut 
GOd'.(I3) His point of departure from ot~er theologians is, as 
we noted above, the large place he gave to paradox as Deing the 
key to a Better understanding of God's nature ,and the meaning of 
His activity in the Incarnation. In this he ran counter to most 
theologians in that while they sought tG e11minate a1l paradox 
he deliberately gave it a large place in his system of thought. 
Baillie, in fact, makes it plain that it was this very attempt 
to remove ,a1l comp1exities and simplify theologywhich has, in 
the past, given rise to so Many heresies. He says for example, 

"It is a commonp1ace to say that most of the great heresies arose from an undue desire for simplification, an undue impatience with mystery and paradox, and an endea,vour after a commol1-sense theology. And i t 1a plain that the theology which repudiates all high Christology suffera from precisaly these weaknesses."(14) 

10. ~., Pp.II9-20. 
II. D.M.Baillie, To whom ahal1 we go? Pp 187-8. 12. D.M.Bail1ie, GOd was iD Christ. Pp. I20-2l. 13. Ibid., P. 67. 
14. Ibid., P. 65. 

9 
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He then suggests that any attempt ta 'explain' God ends Dy 
'exp1aining Him away'. The Incarnation, though a very deep paradox 
itself, 1s possiDly the one avent by which we can evar hope to 
understand every other paradoxe He a1so su~gests that he who 
thinks he can achieve simp1icity 9Y ignoring paradox is on a 
talse and hopeless trail:" 

iEPSpING' GRACE. Wllth\':l1ef,eranc.ef)Q. the grace of God Baillie had . " .\ ... deflÜlèd"gràc'ë in termao!, personalrelatiollsh,1p 'in ,opposition to 
the medieval view, which det1nedgrace •. ~: termsof some, 'sort'of 
substance whichcould<'Deêonve'yed fr0m onepartyto anoiher .In 
this he was supported. Dy Pl"o:te'~sorfi,Williams,Qman, Hodgson and 
HardmaD. " In,his vieVi iti$tllis ',' gracious ,reiationshipwh1çb,givea 
to the Sacrameatà the1rêfi1~a~y'andsupre~eval\le~(I5)(I6) . .' , .. " . .. ' .. We find him,aaYirlB, fo'r, eX8J1\pl~, '.' " 

"In the theology of ,thètwentie.th ",centur~.tlll!.tà ~s:~,;~6::. ,D,een an emphas1s onthediscoverythat the' graceof God is aimplyHis personalinfluence.upon·ua. Doubtless.that 1s fundamental1y areturn to' the New. Testament conception, or p~~bapsanextensiona.nddevelopmeJit of it .:,1'0 the New Testament witness,' and above all tost. Paul, graoe,was simplythe freetorgivingloveandmercy'ofGod."(I7) 
The, rule of, divine laVl whichsternlypro~la1ms, "The$oul that 

s1nneth itshalld,1$tl(Ezekiel IS.,4)col11desi.no,ur minds,with 
thatdlvinegrace andsavingrelatlonshlp, which seekstosave the 
sinner'by supplY1ng, .if·nead be,.atgreat cost to H-imself·that 
which God Himself demancla. Here wemeet the' element of paradoxe 
For us law and grace are so ant1thetical.a.sto be mutually 
exclusive and because the 'reconcilingofsuch oppas:l.tes.is beyand 
us we tend to think that it' simply cannot be done. This ide&. 
Baillie flrmly rejects, where Godis cance~ned. . . .' . 

BaiIlle makes i t plain that in his, vlew Gad takes the 
initiative in the process of redemption w1th a ,gracewhich le 
prevenient onUls part and not at all Influenced oy anymerit . 

." '. . on our part. Gad comes to us, saya Baillie ineffect, even in 
the face of our outright enmity withthe offer of a loving 
relatianah1p in order that our enmity May be overcome by grace. 

15. D.M.Baillie, Theology of the Sacraments. Pp.52-4. 16. D.M.Baillie, To 'hom ahall we go? pp.I61-2. 17. D.M.Baillia, Theoiogy of the sacraments. P.52. 



Law ls thus satisfied when stnners are saved through obedience to 
a: divinely appointed process of aton~ment which is itself a 
reflection of God's gr~cious natùre at work in the Incarnation. 
As Baillia says, -

"The very meaning of a Sa.crament ls that God ls waitÙlg to be grac,ious to us,with a prevenient grace which does not depend on us •• 0'0 God has given us th1s Sacrament ta emable us tô look away from ourselves,to Him, not gazing inwards upon our own souls, but outwards upon His graee and mercy and pea.ee, whieh are as near and as real as the bread that is placed in our bands." (lB) , 
Allreli1g1ous seeking on our part, in Ba1llie's view, r1ses 

from GOd'sgracious nature; nIt is all of God" says Ba.illie time 
and, timeagain. ,With this v1ew the Church bas' been in general . . .' . 

agreement from the begimling~ 

,·SinceGodts 'grace1sprevènient and continuing we cannot taIte 
credit ,for any goodnesswhic~ we,.may à,chieve. "It is aIl of God" 

'says Baillie, and addsthatour,conscience does not applaud us 
, for- achieving suchgoodness sinee GodHimself made it possible 
- ana'our acquiescenee 1s butourreasonable service (Romans 12.1). 
'. In common w,ith the Chureh's foremost thinkers throughout history 
Baiilie'affirms that Christianity is superior to all other 
reiigions in. that it is not 'just'a set of rules to govern ethical 
conduct but powerto overcomesin"and' divine power at that. In 
orderto please God, it follows, we·must therefore fly from our-

, selves ta 'God in order that goodness may be manifested in us by 
God worIe ingin us through grace, as st. paul discovered. 
SU]\FERING LOVE. In that section of his book God was in Christ 
entitled "The Cross and the Love of God" (19) Baillie points out 
tbat the crucifixion, awful and awe-inspiring as it was, showed, 
not so much the love of Christ but the love of God. The cross, 
he notes, might weIl have caused men to renounce sueh' an angry 
God in favour of Christ as Leader and Benefactor. In a sermon 
entitled "Why did Jesus die?" Baillie said, 

ttwhen Jesus' own foli!!owers looked back and pondered on that dreadful event, what did they think'of it? ••• the crucifixion of Jesus made people think of the love of Gad ooooYou might have expected these followers of Jesus ta lose aIl faith in the love of Gad •••• What was Gad doing? 

18. D.M.Baillie, Ta whom shall W~? Pp.I74-5. 19. D.M.Baillie, Gad was in Chri~Pp.I84-9. 

II, 



'Where was He when Jesus died? ••• You might have expected that the followers of. GO Jesus would DOW take Hlm as their beloved Prometheus, and that they would altogether renounce the highGod in heaven, who had let Jesus, the, friend of sinners"go to His shameful death. tt (20) 
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Baillie notes, however, that the resurrection prevented that by 
show1ng the Cross as part of the irresistible plan of God working 
out the salvation of sinners through a love that suffered in 
atoning'. This is prec1sely how the Church; beginning with st. John 
and st. paul, has always understood t,hè cruc1f:Lx10n and the 
resurrection. The Father ls shown giving up His only Son in an 
atoning death originating in the inftoite love of the Father in 
the only way by which our sins could be forgiven, even while man 
was at enmity with God. As will be shown later, the New Testament 
and accepted doctrine 'saw the ,death, of Christ not as a wasteful 
tragedy but,as used of God for His own eternal and redemptive 
purposes. 'Nowhere in the, New Testament is there the slightest 
suggestion that God's wrath had to be mollified. God Himself is 
shown as initiating'the saving procesB of redeeming grace through 
a love that suffered as Christ revealed in the parables of the 
Good Shephe~d and the Prodigal Son. 

In aIl his writings on the love of God Baillie constantly 
showed God as providing a way of escape for man at inf1nite cost 
to Himself. Whatever Jesus was and did, it was Gad working in 
and through Him. God and Christ are never at variance. The love 
of Christ is never contrasted with the love of God. The love of 
Christ and the love of God are, in Baillie's view, the same thing. 
Everything 'that Jesus did was God in Christ seeking to reclaim 
m~ because He loved man. 

THE TRI-UNE GOD. Baillie makes it abundantly plain that he fully 
accepted the Church's teaching on the Unit y and Trinit y of the 
Godhead. In one place he could say, 

uF1rst of aIl: One God. That 1s very important •••• Anything more than One ia too many. For there 1s on1y one true God •••• Gad 1a One. That 1a fundamental." (21) 
He could also say, 

"No human mind can comprehend Him. But mystery ia not 

20. D.M.Ba11Iie, To Whom shall we go? P.I28. 21. ~., Pp.73-4. 



enough. We need a positive Gospel. And 1 believe we can 
find the Christian Gospel summed up in this mysterious 
doc~rine,of three Persons, Father, Son and Holy Spirit, 
in one God." (22) 

The s,imultaneous and paradoxical unit1 and trinity of the God­
head has al ways puzzled Christiane. Baillie, with his particular 
views on paradox SQught ta ho Id in àalance things whicb seemed to 
De contradictory. In the past, he noted, stress on one or other 
of these two aspeets has prôduced heresy and he'notes' at some 
leDgth some of the moder.n trends in this matter amang scholars 
who, while Dominally b'olding to the,Chureh's doçtrùe, verged 
towards the extrema on ODe side or the other. ~~, God was iD 
Christ he contrasta Barth's views of the three modes of GOd's 

-t TiJt,~~"q 7J in, . Deing with the social~ ~qaœ~of some Anglican scholars, and 
does so in such a way as ta make it plain that he himself seeks 
to steer oetween these extremes and reveal himself as holding 
firmly to the Church's histori"c teaching that the God-head is 
a unit Y in triDity and a trinity'1n unity.(23) 

THE INCARNATION. 

In Baillie's view the crowning point of humanity is the 
Incarnation whereby God entered into the human race and showed 
His hatred of sin iy trying to win s1nners away from it even 
thoughthis course required Him ta bear the cost in redeeming love. 

Baillie fully endorses the Church's historie teaching that 
Christ came to show us the Father by living a lif~ of love, by 
vindicating the Father's name and showing the excellence of Gad's 
response ta man's rebellion. Jesus showed Gad as alI-wise, all­
holy and all-loving, He w~a had prepared the universe as a home 
for man even though man had well-nigh destroyed himeelf. Gad 
manifested Himself ta man in a true human nature which never lost 

. one iota of its humanity despite the fact that the divine person­
ality thus manifestsd in hWl1I\anity wae that of Gad Himaelf. We do 
no violence to Baillis's thought in saying that he would agree 
with the Church's teachings that Christ showed ue the Father by 
perfect~g His witness in perfect obedience where Gôd was 

22. llli., B..::.,7:3.: ~: .• 
23. D.M.Baillie, g~d was in Christ. Pp. 133-40. 



eoncerned , and in periset love where man was coneerned. Thus 
we have in this Incarnate 11fe the answer to man's perennial 
questlon, "What ls God 11ke?" 

Ball1ie would also say that in ~hus un~aring the heartand 
nature of Gad, the Son as the second Person of the trlliity hlecSln.e 
the operatlve power and 'the organ of redemptlon and that. God was 
ln Christ reconcillng the wO.rld unto.H1mself.(2 Cor. '5.19) 

GOD AND MAN. 

In his book God .as in Christ Bal1lie notesthat the New 
Testament accords the dlvililt, of'Jesus the hlghest recognition 
'along wlth the frankest acceptance Gf·Hia humanity.(24) Baillia 
then examines the relation and interactiQn ~etween Christ's 
humanity'and divlnity,.<').' findingthere a rGpetit10n of the para­
dox of grace by whicha Chrlstian says uI, yet Bot l, but God. t. 
B~il11e notes tao that.lt was never of Hl~self that Jesus seemed 
to be thinking but the glory and the will of God. He a1so adds 
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that st. John's Gospel, whlch g1ves us the h1ghest transcendent C,::,i.'l 
Chrlstology also 1nterweaves wlth It the paradoxica1 confession 
of Christ, nI, yet not Ir llIut the Father" in a variety of ways. 
Jesus ia shown from moment to momentmaking choices onwhich all 
depends; yetHls hlghest Glaims sound more 1ike dlscla1mers, and 
the higher His c1aims become the more they refer away from 
Himse1f to God • 

. Baillie then takes issue' with those who say that èecaus8 of 
the wide gulf between Christ and ourselves there can De no 
analogy between His experience of God and ours. Baillia holds 
that in actual fact our experience of Gad de~ends on His. It is 
because Gad was in Chrlst that He can be in us through Christ Who 
lives in us and helps us reach the same kind of unit Y with God 
which He enjoyed. Bai11ia then quotes that phrase made famous'oy 
Iranaeus,"He was made whatwe are, that He might make us what He 
is Himself. "(25) 

Since Christ is the prototype of the Christian life, argues 
Bai11ie, there must be some analogy between His Incarnation and 

24. ~., Pp.I25-32 • 
. 25. ~., P.I29. Quoting Adv. Haer. Book 5, Preface. 



the life experience of His brethr~n and Baillie ftnds itin the 
II, y~.t not l, but God' experience which in Baillie's th1mking 
1s the same ktnd of paradox, tho~gh lesser in degree in us than 
tbat found in the absolute in Him. Bal1lie, in that cbaracter­
istie fashion which we have come to expect of him, is quick to 
warn us against the lOBs of balance here or onefalls'into a 
snare on oJle side' or the other, 'losing either the div1nity or 
the humanity, and suggesting that ORe needs to bold on to the 
two sides of every paradox and allow them to correct each other. 

By way of clarifying the proBlem Bailile refers to t~e old 
conundrum which asks "Was JesUs divine·àecause He lived a perfect 
life, or did He live a perfect life Decause He was divine?" 
Baillie would paraphrase this question and ask, "D1d the Incarn-
ation depend upon the da1ly human cboicee made by Jesus, or did 
He always choose arigbt àecause He was God incarnate?" Baillie 
1s quick ,to point (j)ut that th1s 1s not really a truedilemma. 
Certainly His chaices \l'Iere .genuinely human choice~, but like a11 
our human chaices they were dependant opon the diviDe prevenience 
which in His case was nothing short of incarnatio,n. J$SUS there-
fore lived and acted as He did because He was Gad incarnate. Once 
we accept the valid1ty of this parad~ of grace, saysBa1l1ie, 
'many things fall into place. This do'es not mean that Dy taking 
enough thought anyltody can add a new dimension to his stature to 
the point where be too can be regarded as God incarnate Just like 
Jesus. That, says Baillie, would be placing a Pelagian emphasia 
on human achievement as prevenient when it is actually grace 
which achieves whatever growtb we make. Thus the paradox "1, yet 
no~ l, but Gad t ' becomes for Baillie the clue to a method by which 
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we can combine the most transcendent claims of a full and high 
Chr:Lstology w i th the frankest recogni t iOD of c'lèsus ~ ; ltu'ànt:ll.y .:- (Jau): • ( ~' ;;-} ~ 

Baillie concludes this section by stating that a truly modern 
restatement of Christ~logy must recognise fully both His humanity 
and His diviBity. We must extol Him in the high.est terms whl1e 
a~oiding any docetism which would negate His historical life. At 
the same time, he warns, we must guard against any emphasis on His 
historieal life which would result in a weak and anaemic Christ­
ology. Bath sides, he insiste, must be given their full weight 

26. Illi., p .•. I3I. 
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and he adds, 

"That is t,he very extreme of paradox; but 1 have t,ried i4l" to show how, as it seems tome, the dérivative paradox which is the distinctive secret of the Christian life may help us to interpret in a ,truly Chris,tian way the paradox of the Incarnatio'n. et (27) 

WHY THE GPD-MAN·? 

, Having considered thefact ofJ'~sus th\1J!lal'l existence we turn 
,DOW to the ,wh:v o,f ,itall, hearing in ,our imaginàtioll the voiceof 
Dr. Baillia asking, 't.Yes,Dut,what doesitmean?".H1s.views,of " ,",',' - """,,' , ',' ,,"'," ' t:H/tP71.>R.:V',,"T: ," ,', ,tbe rea,sons àehind th&,Inearnat,ioD arefound, in"Godwas,in Chrl's! 
'entitled "CurDeusHomo?tt (28)~here he c:onsidersthe 'Atonement. . 

.' .. ". '. '" ',' " .. 
He lteginsllynoting that,the modern reaction to the fac~ of ' 

the Illcarnat10n' isalltoo olten "well,' sowhat?1t Men dO'l1ot 
,ask!fIsit;true?,"Theyask,' "Wh.a.tdoes it matter?"' To ,Baillie's 
mind ,this' ind1ca.tes how farwe havefallen, from evenanelemen,t­
ary knowledge of Chr1stian teaching., .N.everthelesa" s1née the: 
questionis real enough it sho~ld_Ji,eanswered. Healso notedthat 
the questions on the why and wherefore are being aaked with,anote . 
of bewilderment. In the Patr1st1c and MiÇldle AgesmarlY questions 

, , wéreposed 'andex~~ed in depth. Christology wasalways paasing , 
into, Soter1oIogy and the forgiveneaa of sins was al ways related" 
to all they t~ought. 

This carmotbe said of the modern mind to anything like th~ , 
aarne extent. Todaymany, modern minds quest10n the need aS.W'8'll as 
the possibiI1ty ofatonement~ Theyaakewh'ether the message of th~ 
forgivenesa of sina 1s relevant'to the hUman situat1on. "Why do we 
need to have our sins forg'iven?" they ask,. t1'What difference' does it 
make?" In an attempt ta answer these questions Ba1Ilie turned to 
a consideration of the Ato~èmentr(29)wh1ch weshall study Iater. 

Bail11e's conclusionsregarding the Gad-man reflect the New 
:Testament teach1ng that in the. 'Incarnation, death and resurrection 
of Chr1st the sovereign power wh1ch underg1rds the cosmos 1a 
revealed as suffering love whic~ knows, cares, redeema and wina. 
"Christ1an1ty", says Ba1llia, n1s not only a story about Jesus, lt 

27. Ibid., P.I32. 
28. ïiId., Pp.I57-160. 
29. l'Id., P. 1907202. 



1s a story about God, about the works of God, about the purposes 
of God."(30) 

Ba11l1e a1so reflects the Church's teaching that when God 
expr~ssed ,Himself within human1ty through Jesus Christ a new 
huma.nity was esta_11shed in .wh1ch men are reconciled"to God. To 
acknowledge Jesus as the Christ 1s to t~e Him as·the Borm by 
which all other'cla1ms regarding the.meaning of creation and 
human1ty must Demeasured. comm1t~ent 1n .faith, ,a human. ac'tion, 
1sthe act Dy whieh the ,self respondsinlÎtter .trust ta God in a 

. moment of 1llumination through the Ho1y Spirit.. In all his 
writillgs and preaching. DnBà11lie p:roc1a.imed the gaod news 
man1fested 1n Christ andcorlfronted his,hearers wîththe'need to 
decide. 

. THE JESUS OF HISTORY. 
1 

At the very beginningof his study.ofthe Jesus ofh1story (31) 
Ba1l11enotes that this is a relat1vely modern.term foraphenom'" 
~nonwhich ~roseasa'reaction against the myst1f1cation1nt~e 
m1nds of many peop1eover the conc'ept' of thëChr:l.st of' the oreeds. 
It was an attempt ta pené~rate the layers 'of accret1onswh1cb had ' 

,bean over1aid UpCdl' the simple, truthof Jesus of Nazareth. As 
Bai1lie not~s,itwas w1delYh.a1led becà.use 1t was.1ikebeg1nning 
where the or1ginal d1sciplesDegan'.(32) 

In. his b'est~known .work Baillie asks '''can we know the Jesus of 
h1 t ( ~~) . . ' the e)(poll.~?\'t'.s aÇ . s orY?":~.1 ,and consl.ders tl;1e w~rk and attitudes.ofAForm 
Cr1ticism which opposed the 'Jesus of. historY"movement and which 

, states p1ain1y that the answer is "No". Bail11e takes them to 
task for the1r defeF+t1st. attitud~and,charges that they are 
'r.e~d1ng intothe1r findings many of their own preconceived ideas,. 
In h1s view many of their 'facts' are not as conclusive as'these 
scho1ars ~eem tothink. He concludes that the method they put 
forward 1s 0ver~rated and adds, "Such defeat1sm 1s a trans1ent 
n1ghtmare of Gospel Crit1cism"from which we are now awaking to a 
more sober conf1dence 1n pur quest of the Jesus of h1storY."(34) 

30. D.M.Ba1llie, To Whom ahall we!!? P.IIO. 
31. D.M.Bai1l1e, God was in Chr1st. P.30. 
32. Ibid., P.3!. 
33. ïm., P.54. 
34. !!!!!., P.5S. 

17 



18 

It is interest'ing to note, however, that Baillie did not dismiss 
Form Criticism as entirely n,egative~ In his study of, .the movement 
he includes a reference to an interesttng passage in Professor C.H. 
Dodd's History and the Gospel which shows how the method of Form 
Criticism can be uaed to throw light on the personality of Jesus 
in a way which removes all POssil.~esuspicioB of suDjectivity. 
Professor Dodd aetssideby sidenine·sepàrate.passagesfrom the 
gospels, . alldiffering' in 'form'together w.ith the reasorlfor their 
inclusion .. in·thetradition.· AlI lline,iJl:th~1r~wn'W.ay,.showJesus 
asa truehistoricalpersondistiDguished from thecoDIm\U11ty . . '. . : 

" .. .' . leauets of ~isown timeby His kindly acceptanceof the social .. :outcastf3. (35) . .' . .... ..... .. '. . '.' ". 

Itwas. ob.1ously Baillie ~s feelillgthat .we·couldknow,thecTesua 
of bistory,perhap.snotto the:last detail:Dut.certainly1n·the . , ". ."','. . . " '. . ... ". . ~ ,. . :,' .' ways which count most. In atleastone of his Serm61aS he.spoke of . 
Christbeing k~owable in our ·life-experi~n.ces. (36)' . . 

" . 

In Godwas in Christ Baillieasks,"càn we dispense with the. 
Jesu:s 'Of. hlstorY?"andn~tes bow'some s~holars can indeedaccêpt 

. His Incarnation as a tact and pursue the' matter no further .(37) 
To~is.mind it was unthinka1ille to stopthere for it was in the 
life of Jesusthat God proposedto reveal H,1mself. Whilethis . . . divine self-;r::ev:e1.atfon to us must . al ways IDe. something of a veiled: 
revelation, nevertheless to Christia.n·faith itissupremely' 
meaningful. 

Baill~e also takes issue wit~ Barth's view,that. the human 
personallty ~f JesUs 1s 'of ·lesser importa.nceth~t·herisen Christ. 
If Barth ·is.rlght, Baillie argues, and tbat'earthlylifeof Christ 
has.nothilig to tell us, then whàt does it mat~er whether God VIas 
incarnate in Christ ornot? How are we to define and teaeh the 

. doctrines about Christ? 

Bà.illie's middle";'of-the-roadpolicy 1s sean in the fact that 
having warned us against reJeeting Chtist'searthly life as un~ 
important he then warns us against any attempt to make that life 
into a ready-made proof of the Incarnation which would then move 
from the historical portrait to the transcendent dogmas. Baillie 

35. ~., PP.57-S. 
36. D.M.Baillie, '1"0 Whom shall we_82.? P.IIl. 
37. D.M.Baillie, God was in Christ. P_AR_, 

·-i 
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takes the view that there must always be.a dependence on the,Holy 
Spirit as weli as ~ study of Christ,'s hi~tor1cal ,life. , Ïn his 
youth, Baillie had been greatly influenced by the 'Jesus of history" 
movement and he navar S8ams to have lost, tha~ interestentir.ely , '. . i. . . ", ;- ,.' ." ' . although he dld modlfyhlav1ewssomewhatinlater. years~ ,He 
deplo~ed the .fact that .·~ome :'oftheschQla~s:m~Sit,.kterè'st~d·1U,the" ,,', , . : . "", '.: ',""... ..:, ' ',t: ,': .. : :": -. ",". ;".' " :', .: ... ' .:,",. . .",. :... '~.'.:. " .' . .',' ',: ':.:." ,.::. ," ':', '.:' '" <' "':. Jesus ofhlstorymovement hadspo,il~d.~l:lelru~"f~lnesB,pY',.:ring;1ng: 
about the reaction agal~st the~ov'e~'~nt'ày th'e~r' m1S8uide,d:z'e~1~1r~r 
Balllla 'that hlstorlcal 11fe~dcareershriuld:ie~ad'e to livelÏL< 

, . t~e hearts and m1nds,of'th~;f,~ithful:of. avery,age. '" ' . 
H~', eventllally ",reachës."thecollclusionth~t",weDeed::ltoth' 

historic'al,,'portrait a.nd,the,~upra ... h~~t6~ic~l':e~ements. 'B~th' •• ,.,~~e: '.", 
"necessaryto explain, Why,we,speak,aS~e'dO'.of'tll.iS:hist~'~icài:lite •• "",',' 
The two cOll~epts neèd ;to ,De ke~t in i~lB.llcej> h~' suggests~bt.'hl~·:' . ,,' , , , ' q?l.d, ,"", ,',,- "", .' , :',' " ':'" .,'",:' "'.:'" ,"" ',.':',:., .. ".',,:,',' ", ':,'",,:,,: , characterist1c way '1\ there~o~e the," Jesus.ofh1E3tory,~'>1ll()velll:ent,1S " 
not to be rejected entirely .(BêYc~ncludë~this seètionby,$aYiIig,,' • • ~ '.' • .' " c " " : . . _ , . ' , . . • ' .' .".. _ '.' • '.' • 

"If' rè~elatlon,'~s:by,."thewO~dalôl'1eJ .therl:Christ "·ll~è'd;'for" ,nothiDg, ,and, theWordwas made fleshi1'l,Vàin.That,~s' the ult~ate answer',~oour,queSt1on_as:towhether ,we<can' dispense with the Jesusofh1story.n( 36). , n 

. ~ " . '. .'. '. J:.. 3 ' .', 

THE CHRIST' OF FAITH 0 ,', ... , . '... ".'. 

As wehave noted"Ball11eseemsto: have soughtaJ]liddle";'()f-the~ 
road coursebetwee~the "'Jesus .of .. history'< Jn()vem~ntand',therea~tlol1, 
against lt.' '. It' was, bls;iewand'POliCythat"w~ ~h~Uldhold'fast,to' 
both aides ofeveryquestion' andallow.one'slde '. to' ,correc1; . th,e, " othe~. (39) H~v1ngthuschamploned, the'.'Jes~k,ofhlstorY'movëment.; 
he turne to a defense of the c()!lc ept .'t~eçl'lrist offaith'. (~O r: 

, He plainly statesh1s> intention of answeringthose who ask"WPY)le . . .. . 
.) . . .', . . , .. burdened with,the myster1es ofChristoloSY?" Having s1lLOWD:that 'wè' 

- ·cannot dispense with the Jesus othistory," he th~nshoVls.ith~t 'we . 
cannot dispense wlt,h Christology either. 

Tracing the concept histor1cally Baillie riotès that the first 
'o. .• disciples began by seelng Jesus' 'humanltyand then recogn1sing His 

divin1ty. Many scholars have noted that the doctrine of Chrlst's 
Person did not arise all at once but in stages. Pittenger, for 

38. Ibid., P.54. 
39. YDIn., P.200. 
40. Ibid., Pp.59-64. 
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example, notes that 1ilthe New .Testament. \'le move two ways, f1rst 
· ta t'he Jesus of hlstoryandthe~ tothe Christ offalth. (4I) 

. . , ' . 

. Confuslon arose in thePatristloperlodregarding the· Person of 
Cbi..ist,aÎld .. ~1ttle·,wonder, .. for,'a~Be.l111e .• po1nts>out,.,the.y,·Vière 
~ctuallygr,app i ing .w 1th .. ~be"na. ~~~e:Of,'qOd.(4,2) ','.' ,'.:t~e:pr.olt:1.,emOf, 

• ", ·theChristof fa1th.becoBlesvitaf;:t'o:r,.liS.~ when':HeieC8D1·fj:>th:e ..... , ..... . ' . 
·"sav.1:~~r:'·f;~m.S1n'~·"·:lt:we.s:·th:err.tha~.'~,i~:fir..~,tdi~cl~;~S:~d:tbe.'...... '. 
F~ t'b~r:s' b~d:' 't~"\VO~k:~l1t':tlle'rellltloJish1p'::bét~~ellth~'I~èarn~i1'0».',., .• ' . ' 
"', .... <-: ': ." .'- :. -. '; ," '. . -. , .. : . '. .' ,.,' :...., . " .... . .: _ '" '. .' ; .'.:"'"." j., ~' ,' . .' '. "'.. • ,,:.' . .' '. .,.::.:. ~ , .'" . : "; '. .',: ", ~ :.' • 

"the:Cross'~dtlle.resùrrectj,on.'The:Logosw,asno~l()nge~.an1ntfJr~,.··. :' 

'.'.::~.ed:l~~~ ••. ::lte~W~en'."Chr.~s~.' .. ':~d'.,'~th.:e:.· F,~t~~~:;: .• :.···~9d:;r~~.':~ ~'e,'è,n::,# ,:ghr.:fst •. :; ... , .: •• " . 
· r~cQDc.~11ngtbe world 1ln1;o,H1DlseJ.f·.They~ c,~e,to<acceptthe .fact. 

thatGodhad ta ,De in :Chrlst'-~i~r,:~b~r~èollid,'be'n6 ' 
... ".: .' , 

<an.yonè.,·\",.: '. '. '.' 

,Over the ye:~rs ,the 'lin·ss·.of thOu~t·.:and~"def.~h1t;10rÏ crYstàl11se~.', 
, 'andwere, ·'inmarAycases,.,-tàkéll,tri,'extr'émës •.... so~e'scl101ar~.;~en~::too. 

'. far· wlth Hls humanitywhil~.~the;swent to,'extréme~'ili'th~'OPPosite " 
· ,d1recti~n.lt ,1S. obviouslY'Bailli'e.ts~elief'that,.thQse~wb() ,',. ' 

d1mlnlsh Christ t s hu~~'ity~and 'ex~ltBis divin1ty,areeqùallY" 
guilty with thosewhodim'1nlsh H1sdilv1nityin'favour.,of'H1S . 

. hÜDlanity of puttingasunderwha.tGodl1~th 'JoiJled'togethér. '. ' 
" - '" '.. . ". ' .. , " . ," .:. 

, . Despi têB.llillle' s,obv1ous,:fondness fbr' ,the. 'Jésu~.othlstory t," . 

mov~ment he·,is qUlck topolnt:oui ;that,' 1;111s.' ls,'not"enè,-ugh; .,we " ' 
must know. what Ch~istOlogy<is saYing1t'je,would ~d~;rstand.any-:.'· 
tï1iÎtg of the natu);"e of GOd, ,or', ~v~n:. oiunderst~<iin~~hat1l1stoI'Y' 
1s.(43) . He'notestbat 'those wh~sp,ealc'ofJe~us'a's~el*g',justa, 
pathfinder or'a. re11g1~usg'~n1us d1s11ke'th~; 1deàof:G~d asbèirig 
a' 'seek ins t GOdb~t.Ba111i.e quot,es Scr1ptur,eto-show, that'qodhÉls, 

, al waysb eeria. '. se ek'lng 'Gad" and.'tha twhat,'w'~ :'h'a ve,t odo.w1 thhel" ê: 'i's, 
.'00 t .. a new diuco"ery .. D,ut . incarna. tÙ)n'.J esus'p6r:trayed, a. 'G6d' Who " 
··<'~~,ekSj.h ~orderth~t ~emay savêand' lfth1s,lSn·ot.so,tbè~, theology 

has been badlY,astray~from th'ebeginning. Here'agalnBaillle 
warns us away' f~omthose . easy',andattractivè' 'explanations';wh1ch 
arenoexplanat1on's at allbut the doorto heresY.(44) "Qnly the 

41. W.N.Ptttenger; .Chrlstandchristla.n Faith. 
. . , 194,1. '29,·;[42:",. 

42. D.M.Ba111le, God was 1riChrlst. pp.69-70. 
43. Ibld~, P.59. 
44:- Ibid'., P.65. 

N.Y. Round Table. 



Incarnation", says 'Baillia, '~.inakes God cred~blef!~. (45) He then 
DGtes that·many modern thtnk~rs ·seem to share 'his view that Vie 
need a doctrine of the Christ of faith which will t.ell us not 
onlywhat God.ls butals!), what He does. (;'.6) .... . . . ,','. . 

... With .. regard..to our,. appl' eh ens 10n of .. :the·pr9blemof.the two . 
. natJr·es .. ··.Of::Cbristthroûi&:a.·· •. ~ett~r:urldersta.rid1ni .. o:f·.··the·christ· ". 
' ... O.f.· ..• f~ltll.t •.• 13~~l~ie.i· .• ·~t~ i~~·.:, .. th~~ •• ::.th lS .• ~.,i~ •..•• ·.p·r.8.c.:1seiy.· .• th~·.:f~~ .. t,i~a: ••. ·:o·~.·. 

.... ..·..the~Logos·9·.·(4 7r .. QnC e'we ... accep:~ •.... the .J?aradQJC'·Of.grac~·w.ith·1.ts,:·.c.I, ... ' 
. ". Y~ •. ~ •. ··~' .nQt .. :I,;Dlli·G~~.~.~,·J'~ •. ::c~:.:gra.·Sp.::th·e::·:fa.~·tj:th~ t :·diT1ne.·:·r·(t·vêl.~ ti~.Ji:·:-:··.: '. i~·.pr.è';e~ie~·t,~ .. ,; .At' 'th~~' ~oiD.t.·t.beoi.~ .·c~ri\1ll(irUDl,.·r~ter~éd···tc)';' .:.:.;.:,. 

···e.~rîl.e·f.:àà.Out:.·.·.·c~r1s·t.·:·.l·1Vbtg· •. ·:th·e·'.Jl.~.rfe.ct,:.llfe:::.·D .. ecaus .. ., ••• · .• ··H~~ •. ··:~as:.·ij.iv1l1·e, ..... · i~~r~~~(~:~i~i~tO'i=:it!:;~!~!;î~i!~~i:;,~!\~1~~~t~~:ôttbe\ 
· ·.iJll:p.l.~ça.~io:n~.~Of.Ç~:ri~~,,,.~O~y::in,.,tbeir·relEL~iOll~~il>·bo.th:'·.~o·.·.t!le '" .::chr,~st,·:of::ta:itb and.thè'J~~~s>;of .b1sJory.~··( 48) . .... . ',' .. \~,-' ;.:'~: . . '-" '" ~ '. . ," '~-'.' .'; .... " " . 

..... : ~ .. ~'.~~.·~ll.â.+~Y··.·Ba~ll:i e .• ·.c o~écts.:.~~a t·.:!le:,has .':iD e~n .•..• Say1ng···.r.ega:rd~g •.• •··• :' .. ' .. ·.tbe: ébr:i.sfo~f ;ia1th'~,w1tlLtbat ·Just1i1ë~t1on.·wh:ich ma.n,·n~èds·:so>;· " . ' ...... ' .:' ," "," "',"." .,' ... ', ". : ... , .. ,'. " ," ."' '. . . '.' '. " .. " .' ",,' : ; · . nll.iCh·~God,be··h()ldB~; .took'· the "1D.1t1at 1 te.in .·Chris:t; and; fi ~ ••• ·onlY·· .'. 
need' t~ accept .christ: to' f:l1id th~ 'r~lease'fro~ '~ili ·.wh·1Cb we seek.. 
The. r. ·.e·can.·· ..• · •• b·~ •. ··rio.···· ... âêlf'-atonetn~nt:;. O~lY' Goticouid.Pi-o,,:i.d~:·what;He . ·H1msel't:;;demands. . .... ,", ....: . 

. "THE '.' MESSIANIC.·.SELli'';'·C ONSC.lOUSN~~9F:.'JESUS·. 
, . • . , •. ,'. ~ • 'r -.:... .. ~- • .-.' . : .• ,' ~"".' , 

......... ·.·· .. chr1~t .. ~Ç1tl."as.· :arl:·.histor1c:·,··.relig10n·.· •• ·mu~t ... ··.not·:oliiy .• :·aBk~·'~what .•• .'.· ' .. ' ..... ·.thit1ky~·o·f;Chri:st?~; .. ,it .. ·~U$t·'.~l~:o·.~sk,.·~,what,~!;lought.: Cbr·1st.· ... of ... ··· ~ - '. '. , . '; ,'; ". . ' , . ~ . - '.' .' . . . .... ..', . . .. , ·'H1mself?tt·Wecamlot'. saY .. that~ such. a'one as' Jesus Christ '. w·a.lk ed' 
· ih1s' ~e~~th.and·.Dot goon,to :ask' what'He"'thoughtof"H~S~lf:at\d 
·lIiâ·,fUn~t;ion. . ,' . 

. ~t·:1S·~:Obvi()Ùsfrom'tbè'gOSlpelsthat··qbrist: ~too.diJl al1ll1que: • . 1 • " .. .' • . . ."... .'. . • • ." , .. • .' ~ .:relationl9l:l~p.,to·Goct',an.dHè knew'it;, >:TheN'ew Testament.wri tèrs ". 
'w~re eoric'~rl1edto show ,Christ asthepromisedMess1ah.butwe··have 
·.·no 'way of.knowiilg .D.OW .just, bowmuchof this idea ·'1~ directly' . . . . , ,'. 

) " 

traceabletoJesusHimself • .AsP1tteng~r and.othershave·noted 
1t.1s possible that Jesus .made·.Messianic claims, or' statements 
which could be sointerpreted. (49) 

45. Ib id 0' p.65. 
"f" ~)·I.I" "1,:'';' ~,.-: ~ :J ~ . rt 1 \.' .0 '1 ..!,..~. ''':''''' ~ ...:; .!.. ..... 

47. Ïild.~ P.I24. 
48. Ibid., P.I3I. 
49. W.N .Pittenger, ~. st,U. Pp.9~'lo.. 



Baillie regarded Christ's self-collsciousness as be~gmoBt 
important for the light whicb it shedsén;hisbasic quest,the 
nature of God. We find him.saying,.for example, 
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"The real ·Christ()log1c.~1· •.. question 113 not'" s1mply::,a . psycho-. logieal. ~:r::an;bisto'r1c::al questioii,about:Jesus,::as.>.~o.H1s.· . psych1èal,c9nl3t1~ut19n'.C:L,s .. tohow His m~n~,\Vofked,::··~.s·to,:)·.'.·· .··H~s's~lf-c.onsclousness:·,i·l~.d.'~{ :what cl8.ims!:Hè:mad~; "butls',' ,.' fUBdamentallt,'a i ' ques~i.o.n·~~o'41;\thena't~~<t!.~~\f.o.~ç,~~~~~~,~.6~Q) .. ;,' , ......... , .. ,.... . .• ~: .. ,: ...... ;"',:' ... ~ ... ,' ... ;," .'.~' ,. ~.: ... : .. !, .. "." ., .•.... '.':~ ... :.;; ....•.• _ .... I.,. ' 

.cbri:~;;~t:~:~:~:~~~;f:;~:;th~~:tt~ii~ttrs~:~;;~l~f=~;8 
·,.thè.refore:'vic::to~1es> of' fa.'1th._qllris~ .. ".ve~camet·:· •. His<teiJip~atiolls. " ":.'>'~ .. ':'":'\'>':," ,"";", ,":-,;> :":::"1'" i···~'·.· .. :. "':,,. ;','.:,' ",:,,<"::.:,:,::,:.:.::,:', .. ",:' .. ,:, .. :,:".\'.:./.":.:;':',:,"";< ~.:.>,;: .. I;: ... : .......... , ', .•. "., .... :.,.' ...... «:':--..): .:- .. ':.:: .... < .:e~~ctlyi,as .. ·.'e.very>goodll\an:doe~,.: .• :~':b~jJ}g.too,:honoura81è:to.:'stooP .• · . '.' . ·· ••• ~~~~:Dt~i·l!h~f~~:~(;if~t~t~~~·~~i~~,~Œ~~~·~~tiè~oi" ...• 

'. ,~ '. >/; .... ~ . ·"C.,' '. . .' . , '~ .. ·"'·"J!:v~I11;Ually .•. ,.B~i,ll.i.e .. ·, •.. ·t:inkS .....•. tt.le •. · .. 8e.lf~~.fJllsë.1·0.~~Î1.ê.SS·· •. ,.of .•. ·J~.s.~s •. ·.iw.itb '" th.~,·pàra.do·~., .. :·.'.~ .• f.·:.·graô,.e •• ·:.:.aIid .. a~~teSt:;.;.:th.tlt.· •... · .. chr1s.t,"â·.·,s .. ê.if;.~onSC19ti~rleE3S.·";'·.· 
.' ·.· .. was ··reallY:,GOd·~coll~C1P~Sn'e8s, .' .a.·Pllràs·e.imade··.··'~ô.puia~.;:·~Y·S~hl~ iEU~-: .' . 
. mac~~rb.".·. Bailliè' ·'I.s· .. ~ ~ '·paÛls.;,t~.:· .. :S:how'that·.··· chriBt •..• 'à.s~'~·i~êd,:.:nothing ." 
ta". H111ls.elf/~tit .:·all '. ~t,~ ..• ·,GOd .·Wlth;·.~~ë:·phra8e·· :~lli~h:,·.aPll·e~~s·,:<1li'S1:~: ...... . " . 

. ~·JOhn8s··gOSP~1."'.I,:::yet.· .h~tii,·bu,t,tlie···Fa tbè~~·.(J'olul/ 14~Ib >',.1r1e.':· .••.•.. 
.... var1ety',';of ...• W8.ys ~.' ·.:,s·inë~~cb~·ist.~:,iS,'.·.the.'l)~o,t o·typè:o~:the.;,c.brlE3tian... .., 
.··.life ... tbe·.part;dô~ .. Wh1Ch ... ope_~aied.:1I1-~H1m.\opera.tes.:als~ :br'üs',sô': .•..... 
.. that'· .. w.e·.· .... to·~}are··,com~·e+i.ed.::to:,·'c:ry·,oU;t··W'1th:;~·t.··pa~1·~·~,·IIivei:·:.y'fJt. 
not' I,:."t·chrlstt. (Gaf~2:~201""'.·' . . ..... ,'. . ~:.,...:. . ,. {'; , '.' . .... :.......,. :. .;." ,.' ., .. , ' ' 

. B~i.ilie; w~uldSUreiy·cautiori·uSJ·i~gal~st,reac1.il1g.int()~hegoSpel 
aecoUn1;s .. ,too "'mueh as t()·.··~h~:t:Chr'1st •• ··laie~·of::Goci'iest·,.wefall··:1nto ..•. 
tbe.,sn~·~'e,of.:d~èEltism~·· .. · .. In:rê~d1ri~'B~i.lll~.;WEl;.llEled·.,t~-.~E?me~})er·that" .', . , "., . ".' " ..... :, ... '.' '.', .,.'," ... :. ' .... " .. ,' .' '.' '.: ", ···.1 t.was.·b1s. con~t~nt·a1mto.ho~d .··.~ogethe~··both,sides'ôf.·ever~::·. ' ..•......•... 
quest1o~ .anâ.aItow·th.e·o~e·'Side.to'.corr'eê:~'.·th~.····othe~.·.·This·~ay •• _. 
weIl ~.·acc~unt'f~r,~is_reticen.ee·in. a.n .. ar-e~,wh1'~h,mu$t>s~relY:bàve·~ 
engaged h1smind,·· the 8eif-C()nsc1ouanes~' ofJesus~ 

.' THE .~TONEMENT. 

Inconnecting the Atonementwith .the Cross and. resurrect1on' of. 
Christ Bail11e 'is .able: .toquote the New Testament'freeiy,' st.p'alll 
espac1ally.(52) ·Baillia considers thaAtonem'ent underthe·two.· 

50. D.M.Baillie, God was in Christ. p.63 51. l!!!!!., Pp.I4-IS. 
52. ~., P.200. 
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categor.i.es of Ca). subjflctlv~"'obj~ct.ive atonement; .. (b) historioal­
eternaiatonement~ 

SUBJECTI,VE-OBJECTIVEAT()NEMENT~ .. I.t was~ail11e ',aoll~~on thatin 
'the .. ' Dlatt'e~.· .• ·ot~·the·Atdriè.êlit~·t:ôo·.·~~f:.·tbeol0g1'ans· .. tendëd··' .to:.·.oVt9r~ook 

.' the •. p,art· lJÏ ,th'a (g;;·ea.t;·.~bJ1.~~iï~:"W.h.i,Ch 'we .. oursel vea •.. m~~~·.·pI~y;.: (5.3) 

. In;.·.return.:· .. ~o~ .. · .. 'al1.··that.:GOd"has\~one:.t;·0·r .. ·us·.· ... in ..• ·~bat·· .. ~utfering.;10y~·' 
man1f~·~t·ed,'.ilÎ···.cbrist •. ~e·:mhst.· :o'ff~r: •. ()urselve8:. :in ',a· s1Diil~r. 8a01-1-'. " . 

. . fici~1.iQv·e;.:Îlis~~af·:·as'·Jil1$.~·I~:'Possible·~· 'The at~nement. was, 'c~stly . 
t~ (~~d·~:.itd14,:·n~t.·ar1se:;·oùt:of:any'::èo'od-naturedindulgence •. Our '. 

part: 1nanyatone~ent '~voiv~~g :'~tijersmay De èostly for us.. . 
.. ' ... , ',' .. ," - ," . , "".' . 

ln Gôd' 'wa,s'in . Ohrist' ~a111ieaeks,nWhy' did Jesus die?" . and 
. " - , - ,",'. ',\ . " " . .' .. ' . 

.. thèn:prôceeds·t():·~â,we'r:~be:q~estion 1n terms of the obedience. on 
'. '. tht9.:pa~tof Christ 'to.:th~dem~~s . of suffering lovewhich accepted 
. the r:esp()nSlb11iti,~ts~~ingman \)y the. only way possible:. (54)' In 
,'Baillie ~~.vie~GOd~ sete~~i d.ecree, required that God Hiinself 

proVidewhatever.wasnecessary for man's salvation regardless of 
'. ~lje~ost,";andas we, know,~tha.t cost was tremendous. Baillia fel t 

" .,'. J,'" ....... '" • ',' : " • 

that iilthem1n~ of' Cbrist the Oross had at first no plaoe Dut the 
idea·grew·On H1ln gradualiy:. In a sermon on this subject Baillie 

'. 'rejeQted 1;bepopular'nÇ)tion held oyso many that Christ knew.,from 
.thebeg.i!niingthat He woulddie on a cross. (55) He dismissed the 

. idea of; suchawarenessas fanciful because it would portray Christ 
"',' . -'., . '.-. ,. 

as play1Dg apar,t. He dism.issed as even more fanciful the suggestioD 
ad.va:n.J~d~csome qua~tarsthat .Jesus evencompounded with Judas to 
have Himselfcrucifiedas away of arousing His nation. (56) 

, "'.~' '.' . , , . 

WhY·did Jesus' die? ~or answerBaillie givas the traditional 
vie~'oftheOhurch onthis. Balllia admits that Ohrist could .hav.a 
escaped,but >o11ose 'Ilot toescape. because' He reallsed that in HlS· 
tragicdeath G.o,d.was p.:r:ovidingthe LamB ~h1chwo~ldtakeawa.ythe 
sin or' the world •. ' In Bailli~ 's. view Christ died .. because it was 
God' s willto' come rightlnto our(all'èii,âat1laj:.1011·i~;ançr~\ .. <:;, .' . 

Incarnàte.1n a mM, bear upon ~iméeifthesinof the world.(57) 

SubJectivelythe C~oss set men thiJ:;lk1ng.as never before. A8.we 

53. Illi~, P.ISS. 
54. I,b1d.,Pp .• I80-184. 
55. D.M.Bail11e.~ TO.Whom shall we go? P·.126. 
56. ~.,. loc. ·cit.· 
57. Ibid~, P.I29. 
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have seen, the temptation to make of Christ a now }.>rometheus never 
seemst,o' have been taken seriously for in time men learned to 
equate the love of Christ with the love of God. It was the 
resur~ectioll ~hicb made thedifference. Men now began to see that 
here was the sovereisn plan oi God for their salvati~n unfolding 
befôre their ~yes. They saw in it too the love of God paying the 
priee demanded and doing so out of sheer love. The divine purpose 
behind the Incarnation, the pa'ssion ~d the resurrection was one 
ofredemptioB for man, a ~edempt1ve purpo~e which involved God in 

the giving up of His SODe 

st Paul's grea~ discovery was that one·did not have to strain 
every nerve and sinew in order to earn God's love. God's love has 
already Been at work aven amidst our enmity towards Him; the gift 
of His love has already beem bestowed. In the true, human and 
gentle manhood of Jesus God has taken the initia~ive. God is 
'thus the reconciler and His love 1s the starting point. In the 
New ,Testament God is shawn not as wrath but as love. God is 
shawn providing the sacrifice, His only Son Who ls also.the 
officiating high priest, the entire .ehi~eœ6nh having its roots 
and origin in the bosom of God Who was Rimself in Christ. God's 
merciful attitude is not shown as the result of the process but 
as its cause and source. 

HISTORICAL-ETERNAL ATONEMENT. Baillie has much to say about the 
ongoing nature of Christ's atoning sacrifice. At one point he , 
quotas a remark,made famous Dy Pascal to the effect'that Christ 
will be in agony until the end of the world.(58) He notes in 
passing that so many theologians have overlooked this phase of the 
Atonement while concentrating on others. Baillie, however, 
'explores the matter for whatever light it can throw on the nature 
of God. He suggests that in Christ Gad pr~~ided a pictorialisation 
of divinity in a human life, someone to whom mencould point and 
say, "God is like that. ft (59) In God was in Christ, however, he :i 

suggests that God cannot be like 'anybody else, He cari .only he like 
Himself. (60) Nor can we safely say that God is like Christ but 
that God was 'in Christ and this in turn tells us something about 
what God is in His own nature.andJivhat He does. (61) 

58. D.M.Baillia, God was in Christ.p~19:2\'·:(~hsée:s, ed.Brunschvieg553) 
59. D.M.Baillie, To Whom shall we go? Pp.I87-8. 
60. D.M.Baillie, God was in Christ. P.66. . 
6 1. ill4.' ~9.~ 0 çJ ~ .• 
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Baillie supports the idea that God can enter at will toto human 
historyby quoting from both .the Old and the New Testaments to show 

. that Godhas always.been able t~ do so •. It was God' s will, he saysS' 
te malte· of 'the Christian·Church ... the New ,Israel in which Christ 
w~uld·'b~ King and the belôV'edconïmunity,w(luldémbraceall .men who 
had:folU).d faith in God throughJesus Christ. ..This,Ohristianity:i"'3 

·that aff~~t~(,the': life of e~~h Christianis'not . a:sû)ry'aboutJeSUs 

.buta~toryâ.bout God, about<th~~~rks of Godandthéete:r~al 
purposes of God as thèyare manifested before our.eyes.on .the plane 
ofhuman history. 

. '. ::: ':" . :. ' ; ~ .' 

It 1s here that we sèe:the advantageof ~aillie,~s .!nsis'tance on· 
the validity,of paradOXe Jnhis view: christologyisa. eompàct· 
system of thou~tinwhichevery' concept supplements every~ther; 
concepte Evèrything has,its place;1t.'OIilyremains tof1ndiî.TO 
ignore any aspect 'ofChrlst()logytherefore mex:ely on the gr'oUD.dS' 
of i ts inconveaience wouldend in' heresy. Simplificàtion,t()oeften 
loses half the truth. ,In thehistorical-eternal aspects of the 
AjlOnement paradox bulkslarge and must not.· be ignored. Bedoes not 
think of God as an' absentee landlord Who brealtsirito' humàn'hlstory, 
or.even human nature, at widely separatedintervals, :Saillie' 
accepted the Church,'sassessment of theN'ew Testament writers who" 
showed the eternai GOd:revealing'HimSelfon the hi~toricalplB.ne 
in concrete historical action as a reality'alwayspresent though 
not always visible. Bailliawould also saythat the GOd,Whovw:as 
in history thenis. in historynow, c~al1engingus contin~o\lslyso 
that wa mustanswer. yea or nay. (62) 

Baillia wouldalso say that as God was active in Christ accord-
1rig to: whatHe1s àlld does, aven socan HeactiJl'all menthough 
limited, by the s1nfulness wh1ch Hefinds there. Itis, in Christ 
alone. th~t we beg1n t~see ,what everyman shouldbe~ 'Chri'st ca:me 
tO.show us: the Father but He also·. shows Us whatmanshould be, and 

. would be, if fullsway was givento the mysterious procesB 
involved in the paradox of grace. 

The paradox of grace is the very heart, of Baillie's thought • 
. He ~ccepted the OldTestament v1ew of God as lLaw-giver, Creator 

and Governor of the ,uni verse, but he aiso accepted the New 
Testament view wh1ch shows God Himself providingwhat He Himself 

62. ~., pp.I48-9. 



requires, even the faith and obedience without which the sacrifice 
would avail nothing.Thissoundsparadoxical but Baillie lnsista 

'that,we acoeptparadoxas a facto!" to betaken into account in our 
'dealingswitb, God •. ' 

, ", 'In' pondêting:tbequest ion' as ~o ,howtbe'diylne canlnhab 1 t the 

'humanViitho~t'()Ver~'rid1ngOU,r •• h~an,n~t~l"e~aililecompâred', the ,,' 
, s1nless'11f:eof" Chriat1n,wb1Cll',gO,~#esl3':,w~s~whOle ;lUl,d,'~Qtirewitb 

, "ourlife ln ,Whlchg~odliessll,',lf'.it',.existsat:~11.,:,1stragme~ted • 
. ' "Wben Chr1std'Gionth~::,Ciro~'Bi Bal111e 'not~d"th~reveiatlon', of" 

• ,', ...... ;: ~. ~. :', .,' :;' .. " l ', ;".', .... ':~.'.'; ", """", . .•.• ~"' ••.• ,~: : ":'::',' '.':':' ., ',:., " ""'" ...... : 

;q()dwhi~hHeb~dg1V'éndid'not d1e,wi~h.Him1Dut,was'a.blet6o'V'er~ 

, 'leapallbarriers:ot ',,' time EUld' spac ft ~,.'EverY,idiSo1Plecould'no\VDe ~ 
cODscioU:s orthe,indweillBgpr.esenct\ofCbr1st,bY,Which ,their ' "" 
co~un1on" Vias' cleal"er',.'t~an","ev~r",))e!ore.;Tb1'23',',1ridwel11ligppreslUlce:.,' 

.'and", power"p r()vaDlé:,:i!i>ey~ryma.n:·aeJtP'er1eriëe was : the power wh icb 
acb i eved 'yic1iory' over:,s iD;,w. ithtll8J ctëdijrgo;lngt 0 God:to ,Wbôm ,it 

, ,rightlY ,lDelongede' {63,. 

" SUMMAT ,ION. 

'In an effort to SUlB' upBaillie ts Chr1stologywecan say that 
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, ,iilge~eralhe 'h~ld'to the'b1storictruths "and doctriD!,staughtby 
the ,Church. He' did~ , hoviever" ,endeavourto ,take 'intoaccoW'ltthe 
fac~o,rof paradox, espeçi:allY the paz-adox ofgrace on the ground " 
that El properunderètandJng ofparadox would lead toa,metter 
understandingofChr1s~ology wh1ch w0111d. ,in turllshedlightontbe ' 
problem of,God's nature. 

.." ,,' . . 

The GodWho is worshipped, by' Christians isloving and graclous~' 
, At inf:iiÙ.te cost to Himself He Himsel! provided 'that whicbalolle' 

could redeemman,from sin. Christ thua'carnëtousnotonlyas;the 
vehicle of God'S' redeem'ing,~t~nlng'and gracious love 'but als6as 
the operative p'ower and organ of red~mption~ From thef1rst' 
prom1aeofthelncarnation right up to ,thepresen~ God,'snat:ure is 
shown tobesufferlng love and redeem1nggrace. 

,This involves the problem of parad()x, eapeclal1y the paradox 
of grace whereby Godindwelling ,in humanity:prov1des the 
obedience andgoodness which Redemanda, and does so without over­
ruling our ,iree-w111. Rere we touchin ,a personal way on the great 

63. l!!à., Pp.I45-6. 



problem of Christology -- how Christ could be bath God and man, 
bath human and divine at the same time, without each side 
l1miting and conflicting with the other. Baillia acceptad the 
factor of paradoz as something to be taken into account thougb 
not fully comprahended. We must ,accept it on faith and permit 
the fact~r of paradox to operate in its own way. While other 
scholars in the past sought to eliminate paradox from their 
systems of thought Baillie deliberately made a place for it.1n 
his th1nking, hoping that it would clarify issues now obscure. 

Baillie accepted the Cburch's teaching that God hasrevealed 
Himself toman in a three-fold form; Father, Son and HolySpirit. 
In the'work of atonement and redemption the Father sent the Son, . . 

. the .Second Persan in the God-head, Who came willingly. After 8. 
. . 

briefsojQurnon earth wherelie showed to men the gracious loving 
nature of .God Hewas crucified, died and was buried. He was 

. , 

resurre~ted by the Father and returned tbeihbatHbouzuae from whence 
Be. had come. His place on earth was then taken Dy the Holy 
Spirit, the third Person of the trinity, Who dwells in evary true 
.bellever.Thepower of theindwelling Holy Spirit is the means 
.whereby weak mortalscan.achieve.victories over sin such as would 
have bean impossiblebefore. The credit for such victorias, of 

. coursa, . rightly belongtothe indwelling Holy Spirit and not to 
ourselves, .asevery sincere believer will confesse 

In short, '. apartfrom his emphasis on the place of paradox, 
especially the paradox of grace, Baillie's Christology stands 
squarely in the malnstream of Christological thought as it has 
beendeveloped andmaintained by the Church in general acrOBB 
the centuries. 
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CHAPTER TWO. 

BAILLIE,'S CONTRIBUTION TO CHRISTOLOGICAL THOUGHT. 

ln order to assess Baill1e's contribution to christological 
thought we must recognise that he'was trying to do three th1ngs. 

lit To shed light on the nature of God through a "Ietter under­
standing of Christology by ta.k:1ng into proper account the factor 
of paradox in general and' the laré.d.xocjfpüUld3Dcarnation in 

particular. 

In that section of Gad was in Christ where he considers the 
nature of God (64) Baillie notes that in the past scholars have 
sought to eliminate or ignore the factor of paradox in an effort 
to understand more clearly both the nature of God and the 
Incarnation. Baillie admits that it is far from easy for ~s to 
comprehend the infinity of God's nature. Nor should we expect to 
find easy answers for they just do Dot exist and su ch easy answers 
as we manufacture simply lead to heresy. Nevertheless in the 
paradox of the Incarnation we find a clua, and Baillia adds, 

-Surely the Inearnationis Dot an added difficulty, but 
rather the sole way in which the Christian conception 
of God becomes credible or even 8xpressible. It i8 only 
an extreme theological na~veté that can be blind to the 
mystery and paradox of the word 'God' in the Christian 
sense; and we shall never do Justice to the height of 
that paradox -- we shall never do justice to the love of 
God-- if we leave out the supreme paradox of the 
Incarnation." (65) 

Here we come close to the keynote of Baillie's entire system 
of t~ought because in a footnote to this quotation he adds, 

"This l1ne of thought will be taken up again when we come 
to the very heart of our argument in chapter five."(66) 

64. Ibid., pp.63-7I. 
65. ïSlà'., p.65 
66. Ibid., loc. cit. 
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Soon we find him aaying "Qhristology ia aIl about God" and, 
"There is no other way in which the Christian truth about God 
can be expressed." (,67) In the final pages of this book Vie f1nd 
r.b1lm repeating that the Incarnation gives us a Christian view 
of God. 

2. To contend, as he says himself, fOl" a true understanding of 
the doctrine of the Incarnation.(68) Armed with a proper under­
standing of God we are in a better po.sition th;an ~ormerlY to 
plumb the mystery of Gad becoming man, and be says, 

"lt is only as Christiane tbat we cau bope to understand 
.the lncarnatioa. Why tbe~ shouldwe as tbeologians work 
with any other conception ~f Gad than thàt which as 
Christians we believe to be true?" (69) 

,lil .~ -1"\ . '\ " ~ r.'\~, i"',;=- ...,..; 7" f.'''~ r'.'\ f ('~ ~1::'1'" ..s.. .:1-" .• (~ i If·" r*) f' ~ l' c~ ·r ~I .... ' ~·L·'l \"''''~''''JI:t- ':,1 t •. -_ '. , .. ; -.c \1-- •• L .. ~ ." ....... v .~. ~ _ •.•• ".;11' 0 t .',' ') , . :::/." " ••• ';; . 1. , •• t", ... ,.:...:, 

·~~~':::QbfJlPPfJ~:!}t.'h4~ifhliisl~W~~JUl, con tains the very heartof 
his argument. In this chapter entitled "The Paradox of the 
I~carnation" (70) we ftnd Baillia viewing an open space, cleared 
of all heretical and peripheral consideration, which he proposes 
to use as the arena in his battle for a better understanding of 
the paradox of the Incarllation. He states pla1nly that for him 

the central problem of Christology is to defiDe what we mean when 
we speak of God as being incarnate 10 Jesus Christ. This would 
seem to mean that the 'very heart' of his quest is the better 
understanding of the nature of GOd as He is seen 1n the 
Incarnation. The core of the matter here can be summad up in the 
two questions which Baillie asks, !tIn what sense was Jesus both 
God and man? How could that one life be completely human and 
completely divine? (71) 

3. To shed light on the proàlem of authentic existence. This is 
not specifically stated 1n God was in Christ but ·it 1s abundantly' 
clear from his sermons and essaya as these are recorded 10 bis 
other books where he takes issue with that sense of the meaning­
lessness of life which oppresses so many people today. Ba11l1e 
points out in general what preachers have always been quick to . 
point out, that life will always he off-centre and meaningless 

67. !!!!!., P .67. 
68. Ibid., P.59. 
69. ~., P.II9. 
70. Ibid. Pp.I06-I32 
71. Ibid., P.IOô.· 



30 

until we put it on the right centre, namely, obedience to the will 
of God Whose nature is grace and love. 

As stated earlier, it was Baillie's contention that paradox 
must be accepted as a necessary part of Christological study. He 
stated plainly that thera would always be a measure of mystery 
with which we would have to deal; that there would al ways be 
certain unanswerable questions, many baffling enigmas o 

It is,at ~his point that every such investigation starts to 
break dOWB o To date no one has satisfactorily explained b2! Gad 
was in Christ or how Jesus could be bath fUlly human and divine; 
fUlly God and fully Man. It istbe old problem of the two natures 
existing in one person, each nature fully operative without 
l1miting or hindering the full op,eration of the othero This is 
one of 'the points at which paradox baffles the human mind. AS 

Baillie noted, scholars in the past had sought to eliminate the 
factor of paradox by ignoring it, by regarding 1t as,something to 
be awept Gut of sight. Baillie courageously took the opposite 
view. InsteaCil of treatin,g paradox as something of an embarrassment 
to be dropped hurriedly from the picture, he sought to keep it in 

the centre of the picture. He believed that the right use of 
paradox is the one piece of the Christological jig-saw puzz,le 
whicb explains and holds together every other piece. With him 
there was no blinking at unpalatable fa~ts. Every ,angle was to be 
pursued until it yielded its meaning regarding itself and its---, 
relationship to every other angle. Yet even so, there comes a 
time when our human perspicacity can car~y us no further. In 
comple,te bafflement we retrace our steps chagrined .that we have 
made ~o greater headway than our fathers did. 

It was Baillie's contention that this chagrin and bafflement 
are to be expected and that one ~an's break-through may have to 
wait ,upon another man's glimmer of insight. When one is dealing 
with the nature of Gad bafflement is inevitable. As he once 
remarked in a sermon, 

"The ward 'God' 1s the most profound and mysterious word 
in all human speech. It stands for a great mystery. 
Anybody who has ever really tried to pray must have felt it. 
How can we pray to an infinite mysterious Being whom we 
can't seei whom no one has ever seen? HOW are we to 
conceive Him in our minds when we try to address Him? 
Our minds sometimes flounder helplessly, in thought and 



prayer: it is so hard to realise the presence of God. 
But then we remember that we are not left to ourselves. 
We remember God's greatg~ft. We come back to the Gospel 
story, back to Jesus christ~ And as we see that human 
life of Jesus on the pages of the Gosp.els, and on the 
soil of Palestine, then we know that we need not wonder 
and flounder any more. Seeing Jesus, we ~ee the Father, 
and we know what God is like ~f the God and Father of our 
Lord Jesus Christ." (72) , 

THE PLACE OF PARADOX. 
In an effort to break down the problem '0f paradox into its 

parts Baillie begiBs with a frank acceptance of paradox despite 
its awkwardnesswhere hwnan 10gic is concerned. On his way to 
a wrestling with what he regarded as the central paradox, that 
of grace, he touches upon other paradoxes such 'as Oreation and 
Providence. 
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As we have seen it was Baillie's view that to try and eliminate 
paradox from such a paradoxical event as the Incarnation would he 
to 108e comprehension of the event altogether. paradox is present 
in all Christian doctrines to a certain degree though it soems to 
bulk larger in the Incarnation than it does in any other doctrine. 

Baillie. admits that other,writers before him, such as 
Kierkegaard, had also recognised the presence of paradoxical 
e1ements in Christian thought, and Baillie states that when 
finite minds endeavour to analyse the infinita and arrange it 
into categories, paradox must inevitably resu1t. It was Bail1ie's 
contention that all we can know and comprehend of God is our 
own personalcontac~ w~th Him, and even at that thera are depths 
which we can never plumb. on this subject ha says, 

"God can be known only in a direct personal ra1ationship, 
an 'I~and-Thoul intercourse, in which Headdressas us 
and we respond to Him •••• Yet we cannot know Gad by 
studying Him as an object, of which we can speak in the 
third person, in an 'l-It' relationship, from a spectator­
attitude. He eludes al1 our words and categories •••• Our 
thougbt gats diffractad, brokan up into statements which 
it ~eems impossible to reconcile with aach other •••• if 
we ara to hava any theology at all •• e it will always he 
a theo1ogy of parad,ox." (73)' 

On this sarne page he "gives us what to his mind 1s the best 
definition of paradox.' It is the definition given by Father 
Sergius Bulgakov, that paradox is an antinomy which 

72. D.M.Baillie, To Whom shall we so? P.ISS. 
73. D.M.Baillie, Gnd wae in Christ. P.IOS. 



tlsimUltaneously admits the truth of two contradictory, 
10gi03011y incompatible, but ontologically equally . 
necessary assertions.. An· ant.inomy test1fles to the 
existence of a mystery beyondwhlch the human reason can­
not penetratè. This mystery nevertbè}ass Is actualized and 
11ved ln·rellgious experience. All fundamental dogma,tic 
definitionsare of thisnature.'" (74) 

Bulgakov is essen tially correct and the key phrases in his 
definition are 'logioally incompatible' and 'ontologically equally 
necessary' • This is Baillie' s whole point ln a nütshell. Llke 
every other schola):' he could see the incompatibility and pa~adQx 
but unl1ko. mo.st be sO\Jght to retain it within his system of thought 
because he realised that it was samehow 'ontàlogically necessary' 
although he could not say how. lt was his hope that a later 
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investigator following his lead migbt someday be able to show how. 
Baillie stressed the importance of paradox because he faIt that it . . 
was a promising avenue of t~ought which was n'Olt '~it'lds~v~ ~ 1..-):,,,· 

ùplorà'hidD~ltil depth Wfu:ldb~;!:t:;;-4"served. 

Baillie saw the reality of baffling paradox but he ~lso saw a 
certain possible assurance for the seeking soul searching for 
authentic existence. In the Eucharist, for example, he notes that 
while reason and logie cannot tell h!! God is present the~faith­
full' 'believer knows within himself that He is, and needsno 
other reality, and he says, 

ttAll this reaches its climax in the sacrament of the Lord's 
supper, where the God who was incarnate in Jesus uses the 
symbolism of the sac ramentas a special means of awakening 
the faith of His people that they may receive Him, sinee 
faith is the channel by which God's most intimate presence 
comes to men in this eart,hly 11fe. tt (75) 

·The Bible has always recognised and aceepted the validity of 
paradoxe The ancient men and wome~ mentioned there could accept 
by falth what the mind could not grasp by logic and reason. In 
the Gospels we find paradox frankly recog.nised as when Jesus said, 
With men this is impossible; but with God all things are possible." 
(Matt 19.26) 

paradox has its proper place and Bal11ie simply reminds us of 
that fact. Human reason and logic are not to become the criteria 

74. ~., Pp.~08-9. Quoting Sergius Bulgakov, The Wisdom of 
God. P.II6, 

75. D.M.Baillie, The Theology of the Sacrament~p.99. 
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of what we shall believe or not believe. It is enough that human 
logic and reason recognize their own limitations and remain within 
them. Balllie would also say that paradox mu~t not he regarded as 
either alien or impossible to creation but,rather as something which 
operates on the bigher levels of creation and di,vine la9, and some­
thing, moreover, which God will reveal in His OWD good time. 

~~E BAS lC P AR AD O:.J{ES • 

In arder ta grasp Baillieos,thought we:~~ould note the 
important place he gave to the paradoxes of grace ,and the Incarn­
ation. Speakingaf the paradox of the.Incarnation he saya,: 

"VIe must not imagine that theother;'doctrines are easy ,', ' 
and unparadoxical,andthat m,ysteryappears only when" 
we come to the Incarnation~'It 'is indeedthe'central 
paradox. ,how can the sam'e lif.ebeexplainedasa" 
completely human life. in the continuum of history and ' 
,as the lite' of God 'Himself?" (76) , ', ',: 

This quotatl.C!Jl is taken from"The Paradoxes of Faith" 'in , 
God was'in Christ.(77) The sectio~ whichfollowsis'enti.tled 
"The Central paradox" a phrase used intbe 'quotat,ion above - . . - . 

with reference to the paradox of the Incarnation, but in the 
section,"The Centràl Paradox" the subject is no longer the 
paradox of the Incarnation but the paradox'ofë}raee., 9ne might 
have wished for 'more precision of language in thismatteras 
some confusion ls apt to result. Indeedthis' is the sort of 
thing which foster~the idea that much of'the book is,c.omprised 
of lecture notes. It would seem, however, that in fairnes,s to 
Baillia we can spaak of both paradoxes 'as being basic to his 
thought. or,agam, we can spaak of the paradox of the Incarnation 
as being' central to bis system of thQught, and ~he paradox o,f 
grace as being the very core of h~s system." or,the very core of the 
paradox of the Incarnation. That we are thus beingtrue te> his 
thought is borne outby his own words where he saya, 

"A far greater and deeper paradox than those which we have 
been considering lies at the very heart of the Christian 
life and vitally affects every part of it. 1t is what we 
calI the paradox of Grace." (78) 

Still speaking of the paradox of mJ',ace he adds, 

76. D.M.Baillie, God was in Christo P.IIO. 
77. Ibid., Pp.I06-113. 
78. Ibid., P'.I14. -



UWe can never ponder enough upon the meaning of th1s paradox1cal convi,ctton which lies at the very heart of the Christian life and is the unique secret of the Christian character'." (79) 

Wc recall that Baillle sot Qut to find some light.on the 
problem of God's nature ~d in due course Baillie made Iiluch of 
the fact that the God who was 10 Christ is a seeking God, Himself 
g1ving througb grace what He i11mself demands in the way of obedience 
and making our good deeds possible so that we have to acknowledge 
with st. Paul, "l, ;vet no;t l, but the grace of God. U ( l Oor.15.IO) 
By the operation of grace seen in many aspects, including .the 
paradox of tbe Incarnation,' God is shown initiating the redemptive 
process on Dehalf of man. It 1s God Rimself who leads man to the 
place of redemption through repentance, and by the continuous use 
and operation of grace God enables man to respond t~ His demands 
as man ought. let when all is said and done man can take no credit 
whatsoever for any good that he does either in the .cbieyeménll or 
the process which follows because he has t'o admit in all' .honesty 
that God Himself did. whatever had to be done, providing man was 
willing that they should be dona in and through him. Baillia saye 
time and time again that God's grace 18 al ways prevenient so that 
God i8 shawn aS,a loving heavenly Father acting towards His wayward 
children in tna',;.s:btpge process which for want of a better name we 
calI the paradox of grace. 

In' other words Baillie would say that it was grace whicij 
1nitiated the redemptive process from the Fall of man, first in 
promise then in provision, hy me~s of the paradox of the Incarnation. 
God's grace 1s prevenient to aIl our spiritual stirrings and 
strivings. This 1s true of all Christian experience. O~r respon~e 
is made by def~ite choice to do good, but l'aft to ourselves nothing 
V'/ouid come of it; we would fail miserably·, as st paul discovered. 
By himself mWl could never have provided a way of redemption' for 
himself, as Baillie shows plainly when he considers the Atonement. Man has indeed tried to be his own saviour, .with nègative results; 
the mistake that st paul was making uritil his conversion. Once we 
consent that we shall do those things which God reqires thon God 
hy His graee makes it possible for us to achieve go'odness, though 
wa are under no illusion as to who makes it possible. 

79. ~., P.I'I5.·· 
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In Baillie's thought it is the grace of Gad thus manifested 
which makes Christianity sa unique. The 1nward operation of grace 
through the Indwelling Worker, the Holy Spirit, lifts Christianity 
far' above any and all systems of morali~y, codes of ethlcs or 
re11gious systems. Christianity 1s a power; the power to ach1eve 
a goodness which is pleasing ta Gad, yet a power wh1ch cames !!2! 
God; thus it 1s to Gad that the credit belongs, ta Gad who gave 
what He Himself demands. 

Lest we should be left wlth any false impressions Baillia 
hastens ta add that despite this powerful operation of graca man 
1s Dot ta be ragarded as an automaton in any sense. In and 
through the operation of this powerful grace there ex1st the human 
cho1ces ,and responsi'D1lit1es. Baillie says 1n this connect1on, 

"Never Is human action more truly and fully personal, never 
does the agent feelmore perfectly free, than in those 
moments of which he can say as a Chr1st1an that whatever 
good was 1n them was not his but God's.~ (80) 

Moreover, a page o~ sa later we find h1m saylng, 
1tThus the paradox1cal Chr1stian secret, while it transcends 
the moralistic attitude by ascr1b1ng all ta God, does Dot 
make us morally 1rrespons1ble. That 1s part of the paradoxe 
No one knows better than the Chr1stian that he is free to 
choose and that in a sense everything depends upon his 
choice." (81) 

Ba1Ilie gives us bis mind on the matter when he speaks of the 
grace of Gad being manifested variously from person to persan, 
ranging from a mere potentiality iB some to the fullness of the 
Godhead revealed in Christ. This gJ;'ace can also bef:seen in human 
history, arranging and rearranging aMents and people to work the 
sovereign will or' Gad. It means that nature, especially human 
nature, is open to divine entrance, influence and correction, and 
always has been, The purpose of such divine entry isnothing 
less than the moral union of God and man. It was for this that 
Christ came. He stands, as it were, at the junction of the divine 
anèl the human, the channel through whom flows the power, grace and 
lite of God Himself into poor, weak and helpless sons of men ta 
make th~ sons of God. When that happons to a man a new person­
ality begins ta take shape in him. New and holy 1Bfluences beg1n 

80. ~., P.II4. 
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to mould and shape his character along lines laid down by God so 
that at last our weak and sordid human nature begins to exhibit 
the truest~ best and highest ideals through the grace of God which 
is prevenient and effective at every turne (82) 

The theme of Godts grace is of the essence of Baillie's system 
of thought because he r~garded it as a clue to that which has 
exercised and tormented the best scholars in every age, the para­
dox of the Incarnation. What happens 1n us partially helps us to 
camprehend what happened in Christ completely.(83) In like manner 
C~r1st alsogave t~e credit allta .God and invit~d all men ta 
enter into a Dand wit~ God s~ilar to His own. When they do they 
bave to ·admit that whatèver they achieveinthe way of obedience 
and goodness is not of themselves but God. 

In Christ the graceof God operated f~eely and fully to an 
extent llnknown to us Ir! us the freedom of movement of divine 

'grace is only partial at best. Because Christ allowed God's grace 
full sway in His life He was able to agree in action with God's 
condemnation of sin, repudiating 1t vigorously wherever He found 
it, and laving those caught in its toils. He voiced God's 
condemnation of sin and its hideousness. Dy the graciousness of 
His life He revealed the heart, the mind, the love and the 
seeking nature of God who had sent Him to be the redeemerof the 
world. (84) 

This means that if the holy and sinless God cao enter into such 
sinful bemgs as ourselves, even though limited by our sin, then 

36 

He can enter into a full and perfect uniQn w1th a sinless persan 
such as Jesus of Nazareth. pushed to its logical conclusion thia 
idea can be made to suggest that if the conditions are right, ANY 
man can become the equal of Christ simply by taking enough thought. 
ln such a case, it would seem, God enters in with a full perfection 
on a scale not normal to common manhood, living and working in 
such an individual much as He did 1n Jesus of Nazareth. This is, 
of course, Adoptionism and, as we sball see later when this point 
1s taken up again, Ba1111e's cr1tics have not bean slow to note 
this implication in h1s system. In correlating the paradox of 



Grace and the Incarnation Baillia draws support from Augustine, 
Calvin and Anselm. 

'7 

In fairness to Baillia it should he said that such an idea 
would have been repugnant to him. In his book he considerecl 
Adoptionism and completely repudiated the idea that Christ was a 
man whobecame God.(85) Bail1le would say that christ was unique 
from the oegtnning and that God was present in !2!!human being as 
He was in no other human being. Yet he says that to a lesser 
extent God can a1so 'ie in us improving our human natur.8 unti1'1t 
resembles His own inso'far as this isp0ssible.The who1e purpose 
of the Incarnation was that the sonship Jesus possessed should oe 
made availab1e to us. (John 1.11-13). 

Section three of chapter five"The GodWho was in!Jarnateu (86) 
~ÙJ:ds Bail11e aedJtmgefôll1th bis findings OD, that wh1ch he s'ought; 
new light ,on tbe nature of God. The chapter eoncludes with a 
treatment of what i8 generally regarded as the great mystery of 
Chris~ology, the two-fold nature of Christ. 

Bail1ie comes to grips with the problem.Dy eiting the New 
Testament writera who not on1y made for J'es~s the highest elaims 
but a1so recogn1sed His full and true humanity. It is here that 
his explanation of the paradox of Grace is brought to bear, '1; 
yet not l, but God'; what happens in us in a'l1mited way took 
place in Ohrist supremely, and what seems tODe self-contradictory 
is not necessarily so. It is in the Fourth Gospel that Baillia 
finds the best support for his solution and he says on this point, 

"It is ••• sufficiently impressive that in the Gospel 
wh1ch gives us the,most transcendently high Christology 
to be fo~d in, the New Testament, Christology 1s more than 
anywhere else iDterwoven with the paradoxical human 
confession: ':1, .... yet' not l, but the Father.·" (S") 

Qther references along the same 11ne are given and then at the 
beginnlng of the next paragraph Baillie says, 

"In these remarkable passages we find Jesus making the very 
higheat cla1ms; but they are made in such a way that 
they sound rather like disclaimers. The higher they becomo, 
the, more do they refer themselves ta God, giving God all 

85. Ibid., P.81. 
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the glory. Though it is a real man that is speaktng, they 
are not human claims at al1: they do Dot claim anything 
for the hùman achievement, but aecribe it all toGod .... (88) 

Returning to the theme of the lasser paradox expla1ning the 
greater Baillie remarks, 

"The New Testament, while it spaaks of the grace of God as 
given to Christ, speaks mu ch more of the grace of Christ 
as given to us. And that indicates axactly the relation 
betwee. His exper1ence of God and ours, asconceived in 

. the New Tostament. Ours depends UpOD His. If God 1n some 
moasure lives and acts in us, it is because firet, anell. without 

measure, He lived and acted tà Christ. And thus, further, 
the New Testament tends sometimes tg say that as God dwells 
in Christ, so Christ dwells in us." (89) 

Baillia aeknowledges that the purpose behind the Incarnation 
is that given in the first ehapter of the Fourth Gospel, that 
Christls funetion was to lead sons of men to become sons of God 
(John I.I2). 

Exploring this idea further BaiIlle notes that the little 
bits of goodnes'7' visible in the lives of Christ/ians help ~s to 
understand the achievement of that perfect goodness manifested 
by Christ. As Christ can be in us 80 God was present in Christ. 
Baillia 0'614 that~tcceptance of this paradoxical factc#àll;;b~lJ us 

. :.b~,;:; hold fast both sides of the paradox, allowmg each side to 
correct the other. In th1s way we avoid the danger of slipping 
into heresy on the one sideor the. other, of stressing His 
div1nity to the detriment of His humanity,or stressing His 
humanity to the complete loss of His divinity. 

In this way.he hoped to avoid the old dilemma which plagued 
thinkers in the past; was Jesus divine because He lived a 
perfeot life? Or did He liva a'parfact life because He was 
divine.? Baillie Nel<!l that with the acceptance of his solution 
,this problem doee not arise sinee Christ was !2!h human ~ 
divine; each side Qf His nature acted aeeording to its own 
pattern without limitation or interference with the other but 
blending into a unity. Baillia makes mueh of the word 'and' 
in the phrase 'human and divine'. His choicos were nevartheless 
!!!! ehoicos. Everything depended on them. Thore was no sham 

88. ~., P.I27. 
89. ~., P.I28. 



performances such as are visualised in Docetism. BY the pre­
vemient grape of God Christ could really do nothing else but 
choose aright, He lived and ac~ed as He did because He was 
the Son of God, and so the dilemma vanishes. Since we here 
touch upon the very heart of Baillie's thought the following 
statement, somewhat condensed, is worthy of special note. 
Speaking of the que,stion as to whether Jesus was divine because 
He l1ved a perfect life, or lived a perfect life because He 
was divine, Baillie says, 

"If our whole line of thought has been correct,. this 
question does not present us with a genuine dilemma. 
It must, of course, be true that His choices were 
genuine human choices, and that in a sense everything 
depended on them •••• And yet as soon as we have said 
that, we must inevi tably turn round and say something 
apparently .opposite, remembering that ~n the last 
analysis such human choics is never preven1ent or even 
co-operative; but' ;wholly depandent on the divine 
'prevenience. We must say that in th~ perfect lite of 
Him who was !àlwain doing the things that are pleasing 
ta God', th1s div e prevenience was nothing short of 
Incarnation, and He lived as He did becauso He was God 
incarnate. Thus the dilemma disappears wh~n we frankly 
recognise that in the doctrine of the Incarnation 
there ia a paradox which cannot be rationalized but 
which can 1n some small measure ès understood in the 
light of the 'paradox of grace'."(90) 

Baillie then reiterated his belief that by following his 
solution we shall be able to do for aurday what the New 
Testament writers did for theirs, namely, restate a high 
Christology while recognizing the true humanity of Jesus. He 
closes this most interesting chapter by saylng, 

"It seemS certain that whatever restatement of Christ­
ology maybe necessary in the modern world, it will be 
in the direction offuller and ever fuller recognition 
of both these sides of the truth •• ' •• A toned down 
Christology is absurde It must be all or nothing--
all or nothing,on both the divine and human side. That 
is the very extreme of paradox; but 1 have tried in 
this chapter to show how, as it seems to me, the 
derivative paradox which is the distinctive secret of 
the Christian life may help us to interpret in a truly 
Christian way the paradox of the Incarnation." (91) 

In chapter ,six which follows Baillia endeavours to build 

90. ~., Pp.I30-I. 
91. ~., PP.I3I-2. 
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upon his suggested solution. It was hi~ hope that, hav~ made 
some progres~ 'in our understanding of the great paradox of the 
Incarnation thwWcs to the clnes furnished by the lesser paradox 
of Grace, we are now ready to apply bis new insights to other 
concepts. Raving thus achieved a firmergrasp of eventson the 
bistorical plane we are DOW in a position to pusb on to a better 
grasp and understanding of things beyond the historica1 plane, 
such as the pre-existence of Christ as theè,terna1 Son of God, 
and His activity in His peopie through the ministry of the Ho1y 
Spirit. In short, Baillie' no.wpasses to a consideration og 
the meaning of. the doctrine of. the Trinit y mi tsrelation to 
the Incarnation_,a matter to which we shaI1 return Iater. 

HIS EVALUAT~ON OF MODERN CHRISTOLOGICAL TRENDS. 

Two of the 'great controversial movements which attracted the 
attention of Dr. Baillle was tbat of the 'Jesus of history' 

. : .' . . '. . . 

movementand tbat which so bitterly o:pposed it, Form qriticism. 
Baillia with his middle-of';'the-road polie)' based on his 
suggestion that there was something to ·besaid for both sides " 
in avery dispute; saw good :ln bo~h movements though hé deplored 
and criticized the excesses in bath. 
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In his youth be hadbec.ome caught upin,the 'Jesus, of history' 
movement only to draw back in later years from some of.1tsmore 
extreme views. While he never completely repudiated themove­
ment he nevertheless took issues with some·of the more extreme 
positions which he criticized in his book God was in Christ. In 
time, he noted, there was a retreat from some of the more 
optimistic claims of the movement, a retreat which amounted 
almost to a repudiation of the movement. Yet this retreat was 
not to the concepts which had prevailed when the movement bagan 
but to a modification of those current concept~. The, 'Jesus of 
history' movement, despite itsioss of status, had made some 
lasting changes in the thinking of scholars, the humanity of 
Jesus was still a factor to be taken into consideration. 

In his Iifetime he had seen Christology subJected ta several 
strong trends and by his consideration of these trends he 

. emerges in his writings as one who stands between ali extremes, 



one who could see tbeir strengths as well as their weaknesses, 
assess1ng them all 1n the light of h1s own.conservat1vev1ews. 

It was Baillie's impress10n that the fieldofChr1stoIogy • - .. . 
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today ischaracter1sed by agreatdeal ofconfu~ion. H~.draws . 
our a.ttent1ontoseveral popular schoolsofthougbt: whichhe 
compa:reswith each other. Hènote~thatth~se.Ylho:.are;l3till 
,preoccupiedw1th .theJesuâofh1storYha.yetend~dto·"carry,the . 
. concepto~ H1s h~a.nitYto~l.1cbgre~t ·extremesthat.:t.hei1gu~e. 
which emerges '1sthat ofamost commonplace1nd1v~dl.lal. .Tne 
reactlon against such·f1itdingshasbe~nâ.~returntôDocëtisli 
insomeq~arters. '. In 'additiontbe r1s8o:f 'FO~m.Alr1tic1sinhas 

'sh8.kenthe 'faith of m~ysothàt the' time1sripefor 'someone 
'l1k:e' h1JIiself ,todèv~lop'a new . restatem~nt.ol Chr.1~tologywh1ch , .' . '. ',. _." .' .... .' . . will· steer b,etweenthe:ScylIa,of. tbosewhostressedCbrist',s 

'huinan.ityattlÙt expenseof' HiSdiV1n11;yand theCharybdis of 
.t:h0sewho wauld s~reseHisdlvin~ty at :the expenseof His 
:humanity. 

·ln chapterfour qfGod was.in Christ Baillie took thetime· 
.. and: spacetocons1derother,~'odern trends not.connectêdwith 

thoseof thehistorico-critical or the Dooetic. The first part 
ofôhapterfour,'isdevotedtoa stu~y of'what bas happened to 

.. the ancient concept of Anhyp~stasla. Bailliesaw in itan 
attempttoworkôutthe meaning of the Incarnation, andthat. 
modern thinkers, ,in consideriIi,g the personality of Jesus in the 
l1ghtof ournawerdisciplines had,inmruly case~, come ta 
suggest that en-:hypostasia might b,e ~ better',term to use 
!nst,ead of an-hypostasia. In this section' Baillie traces the 
histor1cal developmentrigh~ up to its most modern expression, . . . . ' . . . 

comparingthe. views of several promment scholars w1th one 
another. Baillie recogn1zed that in its d,ay ADhn>0stasia sarve,d 

'. a u~êfulpurposeinnegat1ng Adoptionism whose logical con­
clusions wouldbring God in at the end 1nstead of making His 
grace pravenient •. Baillia makes it clear that he wouldlike to 
see a now statement of Chr1stology wh1cb would stres~ the 
dependence of Christ on God in a manhood so s1milar to our·own 
that wewould be led to follow suit. This would be a concept of 
humanity at its truest, fullest and best. 
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The original idea of Anhypostasia had denied any true 
humanity to Christ. He had been thought of as à 'divine person 
who had taken on a human guise but.was inwardly still divine in 
all respects. Baillie suggests that the only real denialin the 
case must be the denial of independence on· the part of Jesus. 
This 1s, of course, qui.te in keeping with his understanding of 
Chr1st's nature. ',1, yet not 1, but the Father' is sounded time 
and timeagainin order that we may apply it to ourselves, as we 
aught •. The. point .that Bail11e .is making is that God was .in . 

. Christ in all His fullness; that as completely,man Chr1st was 
co~pletely dependent on God, completely obedient and completely 
effecti~e •. 

In the'section 'TrueGod and True Man' of chapter.fiv~ of 
God wasin Christ 'this'point 1s dealt with a greater length 
when Baillie considers paradox in its relation t~ the Incarnation. 
Justprior to this section Baillie hadsaid that when the vertical 
line of the eternal meets. the horizontal line of h·istorical 
events we not only, have paradox but, revelatoa paradax. (92). In 
'True God and True l'1an' Baillie's suggestion that paradox is 
revelatory 1s seen t~ bestadvantàge.(93) There' it is ?Drought 
to·bear upon the problem of the two Natures and the paradox of 
Grace comes into iti? own. In.short, sinee we sinful mortals can 
know God in' ,our limitedwaysurely we have a clue hare as to how 
Godcould a1so be in Christ in the fullest waypossibla. Thus 
the solution 1s 1llustrated and our minds 11lumined. We still 
cannot expla1n it; that is the paradox of.it, the revelatory 
paradoxe We st1ll do not !9!.2!! how it happensbut we can see how 

. it can, and did, happen. 

In chapt~r four of God was in Christ we find Baillie 
conside~ing another Christo1og1cal movement, namely the Kenot1c 
theory wh1ch was so much to the fore at the turn of this century. 
In brief this theory suggasted that the Son of God, or the Logos, 
emptied Himself of divine attribut es and lived on earth 
completely withinhuman limitations. The theory does have some 
validity but Ba1ll1e deplored the lengths to which some scholars 

92. Ibid., P.IIO. 
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w6nt with it j Doting objections wh1ch had been ra1sed aga1nst the 
Kenot1c theory and ends by reJeoting it infavour of his own 
solut1on wh1ch holds phat such a self-empty1ng was n~t ooly an 
unnecessary v1ew but also qu1te mislead1ng. There 1s no·need ta 

. c1rcumvent the paradox; aIl we need do is accept 1t • 
. ~ 

In this same chapter Baillie rejects professQr Heim's "Leader-
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sh1p and Lordship" theory of 9hristology. Here the 'New Te~tament 
and Early Churcb phrase 'Jesus Christ is Lord' 1s pushed to 
extremes and the suggestion seems to ,be made that a b11nd Q~edience 
1s required of each followor to some external author~ty rather 
than the internal guidance through the Holy Spirit •. From the 
questions wh1ch Baillie 1nterspersed throughout th1e section and 
b1s repeatod express10ns of puzzlement it 1s obvious that he 
found Heim's theory confused and confusing, and not at aIl as 
clear as h1s on. Emerging from h1s study of 'Heim's~; v1ews comes 
the clear message; do not worry about paradox, accept it and use 
1t as the key to a better understandiog of that wh1ch seems to 
be self-contradictory. 

BAILLIE'S VIEW OF HISTORY. 

In those sections of chapter three of God was in Chr!!i 
entitled respec'tively "Christology and themea.ning of h1story" 
and "The problem of Christology" (94) we f1nd Baillie's view of 
history. At the beginning of cbapter three he asks,.~jWhat do you 
mean by history?n and soon we find him stating that if we do not 
have a sound Christology we cannot have a sound v1ew of the 
meaning of history e1ther.(95) Chr1stian1ty, he holds, must 
def1ne h1story, not v1ce-versa, otherw1se h1story 1s. s1mply a 
meaninglesB jumble of chaotic events. 

Ba111ie felt that our conceptions of God could not be 
compartmentalised ioto sacred categor1es alooe but that they must 
sp111 over iuto aIl other categor1es also. Secular h1story too 
must come 1n for 1ts share of auch spill-overs1nce this is the 
area 1n which Gad works 1nsofar as man 1s concerned. Ba1111e 
holds that our v1ew of God in h1story depends upon our v1ew of 
God's bas1c nature. Ba11lie never thinks of God as an absentee ~ 

94. Ib1d., Pp.7I-84. 
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lan~lord who only breaks into h1story now and then 1n m1raculous 
fashion to accomp11sh someth1ng stupendous only to go away again. 
'Ba1ll1e aecepted the Church's asaessment of the N~w Testament 
writers who showed God as reveal~g Hlmself through history, 
always p'resent 1n h1story thoug~ not always v1s1ble; Th1s 1s 
h~w the New Testament wr1ters ~terpreted the facts of Chr1st's 
life, death and resurrection. Ba1ll1e, following su1t, held 
that the God who was in history ,then ia still 1n h1story even 
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now, challenging us cont1nuously so that we m'ust answer pos1tively 
or negatively. 

It 1a Ba1ll1e's v1ew that Chr1st 1s the interpretat10n of 
history, that wh1ch alone g1ves h1story'meaning and he' notes 
that th1s v1ew 1s becom1ng,more'and more acceptable to modern 
theologians. In our modern era histor1cal cr1tic1sm has ra1sed, 
doubts in many minds. Now, how~ver, our definit10n of h1story ... itself 1s coming under examination in order that 1t may be plaeed 
on a proper and meaningful bas1s.' We need an ~terpretation of 
given events wh1ch will bind them 1nto a cohesive relat10nsh1p, 
some cri-terton by which we can make and assess our select1on, 

_.~~-_ .... -and on1y Christ1an1ty can provi6e such a criterion.(96) , 
This i& not a new idea for Balllia. In the Kerr lectures of 

1926, speaking of the task confronting us, he defined it as, 
"Ta endeavour to see hoW faith in God can be dependent upon an historical ,Incarnation. Christians have al ways believed that in Jesus Christ there was a supreme revelation of God, worthy to be called an Incarnation of the divine."(97) 

He states plainly that we naed a sound Christology to shed 
l1ght on the meaning of history, including the fact that God 
saeks man evento the point of becoming flash 1n Jesus Christ, 
and he adds, 

"To drop Christology is in effect to drop ••• both the Christ1an view of God and the Christian view of history, w~ich are indeed bound up together."(98) 
Just prior to that ha had said, 

''!iltJQre is a daep truth, it seems to me, 1n tha idea that 

96.,~., Pp.73-4. 
97. D.M.Ba1ll1a, Faith 1n Gad. P.234. 
98. D.M.Baillfe, God was in Christ. lP •• 7EÙ·': '. 



Christology stands for the Chr1stian 1nterpretation of history as aga1nst other interprétations." (99) 
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The Chr1s~~an message, he notes, hadproved acceptable as an 
interpretation of history to those early Christians whohad 
formerly seen history in terms of meaningless cycles leading to 
endless repetition. ,For them history had had DO mean1ng but 
C~ristianity changed aIl that. From the central point of history, 
Ohrist, they could ,look bothforwards.·and baokwards, and Baillia 
adds sign1ficantly, 

"That 1·s the story that overcame the oyolio v1ew of history, and it aIl' depends on theChr1stology at the heart of 1t." (100) 
Baillie noted that Christolagy oorreoted modern views of 

'history whioh he found unsatis~actoryj and he took issue with such 
modern concepts as the evolutionary; humanist;1c and progressive 
views of history. Ho pointed out that some scholars are content 
to thiDk of Christ as the pathfinder, the apex of human1ty, and 
not much more. Ba1llie firmly rejec~s aIl such views. 

He notes in passing the views of the late Dt. paul Tillich 
and compares those views 10 concert with the views of Karl Barth. 
He notes their agreement in the suggestion that the fort y daya 
after Christls resurrection abolished the old time-idea of the 
sinful world. The new time-idea then inaugurated is binding 
upon be11evers who must yet live under the old time-1dea aiso 
unt1l Chr1st shall come and abolisb 1t. Ba111le notes that 
several scholars in their various ways ring the changes on this 
idea. While he crit1cizes Tillich's Chris~ology as being weak 
in that it suggests that the historicity of Christ does not matter, 
he is gratified to find that Tillich also believes that we must 
have a Christology because 1t is essential for a proper under­
standing of hist'ory.CIOI) 

An illustration of Baillie's view of history is found in a 
sermon on palm Sunday in which he said, 

vU' 

"And now we can look back and see what was really happening that week in ·Jerusalem. This was Dot just the death of a prophet. This was not the tragedy of a . Galilean peasant. This was God visit1ng and redeeming His people. Thiswas Gad incarnate bearing UpOD Himself 

99. Ibid., P.76. 
100 Ibid., P.77. 
101 Ibid .. , Pp.74-6. 



the sin and suffering of mankind. This was God in Christ reconciling the world to Rimself. This was the beginning of a Dew age in the history of the world. And now, atter nmeteen centuries, we can look back and see the Klngdom of Christ spreading .from shore to shore, and men coromg into 1t ft'om north and. south, from east and wef:lt, of every tribe and ton.gueand pe.ople. and nation." (102) 
Implicit in Ba1llie's v1ew of history is the reality of true 

and me~1ngful authentic I1feon this histor1cal· plane. Wc are 
familiar in his sermons w'1th his deep interest in showing how the 
Christian message cleanses life of that sense of me~1nglessness 
which oppresses so Many p~ople t04ay. 

THE PROBLEM OF CHRISTOLOGY. 
At the beginning of chapter three of !Z0d "as in Christ Baillie 

frankly admi ts that he 1s trying to steer a Middle· c·ourse between 
extremes. He seemed to think of himself as a eombatilnt:~ who has 
successfully occupied the Middle ground between theextremes of 
a given theological scale, and, having vanqu1shed the enemyon 
olle side he is about te> turn OD. the enemy on his other sideand 
vanquish him also. His words at this point are worth noting sinee 
they reveal part of his intention. 

"In eontending for a true understanding of the doctrine of the Incarnation at the present time" a writer has the double responsibility that has al ways to be borneby a belligerent occupying a central geographical position; he has to fight on two fronts. Thus, having in the fore­go1og chapterfaced those who wish to sacrifice the Jesus of h1story to a high Christology, 1 must now turn my 'eyes in another direction and face those who wish to sacrifice Christology to the Jesus of history." (10') 
Y:~: .. G He reitèrates his intention to establish Christology on a 
sane and sound basis free from all extremes, and intelligible to 
the common man. On this point he says, 

"Theologians are apt to be deaf to the qu:est:fionings of the outside world. And in that outsid.e world at the present time 1 am persuaded that there is a very large numberof thiwting people who, while deeply impressed and even captivated by the human figure of the historical Jesus, are completely·mystified by the doctrine of th~ Incarnation and by what May be called 'the return to ChristologyO among theologians. Surely it is important for theology to become quite clear as to what it has to say to such questiomera, and not only for their sake, 

102. D.M.Baillie, To Whom shall we~ P.I42 la'. D.M.Baillie, GOd-Was in Christ. P.59. 
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but also for its own, because this is a matter of under-standing, in full vi·ew o·f· all ancient and m~~~~ mis- . ' understandings, what Christology U~~add·.':t'lat\ 3~li ~.ifà~bout~I'~t:tQ~) 
The twenty pages which follow the above statem.ent are divided 

into three sections entitled respectively 'Christ without Chr1st~ 
ology' (the Jesus of history movement); 'Christology and the 
nature of God' (the God revealed in the Incarnation); 'Christology 
and the meaningof history' ,(Christology alone gives point to all 
history). These are but some of. the problems of Christologybut 
Balliie makes it plain thatforhim :the ,great problem,of Christ­
ology iswhat he refers to ,as 'the ,1mm'ense paradox'of,the God-Man. 
(105) At the beginning of the section under consideration he says, 

"What, then, 1s the question with which ChristologY.,hasto deal? " 1 will sr1ng this chapter toa close oy endeavouring to set th,e question in as, clear aligbt as pos~i,ble, and will,· even say some quite simple and elementary"things . which ,needto be sa1d over andover aga in in ordert'o' clear the ground of misunderstandings." (106) 
His methodof clearing the ground is areview of someold and 

,discardedviews concerning the nature of Christ rangingfrom the 
early Greek Fathers through., the medievalperiod to the present. 
Baillie admitted that his action at this point may weil be, 
regarded in some quarters as absurdly superfluous (Io7)though 
he himself feltthat i.t wasn~Cessary. It 1s at ihis point that 
,he turns. to a consideration of the God-~anthemeas. the crux<of 
Christology. Speaking of his revlew of the,old'heresieshe adds, 

"But the procedure hasbeen entirely negative,and now we are left with an immense paradox upon our hands,the , paradox of the Gad-Man. Some will maintain ' that ,this,is as far as theology can ever go, and that it is vai11 for us to try to penetrate the mystery of how Jesusis'both Godand Man •••• But it 1s impossible to aëqu1esce in the ideathat' noth1ng can be said about the Incarnation except in negatives, or that nothing more can be said than what was said in the great Creeds, wh1ch e~shrined the mystery without explaining it·." (108) 

In this statement we have two implicit intentions" First, 
Baillia proposesto push beyond the old limits set in the past 
as the boundaries of theology in an effort to learn something 

104. Ibid. , loc. cit. 
105. ïrn., P.83. 
106. Ibid. , Pp 79-80. 
IO~. Im~; P.82. 
108. ,1 ., P.83. 
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more as to how Jesus was both God and Man. Secondly, he proposes 
to begiD· where the Creeds leave off. By .. defining ort~odoxy the 
Church Fathers indirectly defined heresy as any view contrary to . 
the accepted doctrine, at that time. This does notpreclude other 
statements.madelater.Thus aproperandacceptable statement can 

, ." . ," , 

be madeby t~e.·Church at anytime, even !Dour modern age, and 
it is Ba.iIlie's feeling>thatsome suchmodern statement is . 

. . ..... .' . ..' 

necessary. .Inthiàconn~ct1011hesays, 
.. ,', ! •. 

. "Languàge isconstantly'changirig ·8.l'ldisalwaysimperfect . 
asa.vehicle of meaning,.andthus a.tbeological quest ion~ 

.·1s llev,er· putina reallYpertèctfo:rm'>or!:ma formthat· .... 
willlastfor<ever ..... itdoesnot.relievesuQcessiveages 

.of the .t~skof:think1ng.outthemean1ngotthemystery~· 
'J:'hat1s .the.perennlal:~task·,oftheology:toth1nkoutthfJ. , 
meaning.of. the ,ChristlancoQ.victlo'nthatGodwas<incarnatè . 

. in.Jesus,. tha-t 'Jesus '~s God 'andMan~·.~ .• These:th1ngsmust. 
'indeedalwaysbe·beyond.ourcomprehension,·and yet . t};le" . 

'endea:VQur ,to ,understandthemls the endless,~ask ,~f ' 
.O,hr.ist~logy.tt (109) " '.: . .' 

Baillia 'a book' GOd"':waain Christ ·isobviously~is,att.empt to 
addre~shimself.to: this'Iendl'ess task '4 In .thenextehapter we 
:sh~liexamineh~Sf1n.d~g~ ·.~theli~tof;,.and1n:relation to,' 
thatradit'io~al do~tr1nes of the . Oh~rch. 

109. Ibid., Pp.83.i:.4~ 
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·:CHAP~ÊR'TH~EE. . . 
. ". 

;THERELATIONSHIP'OFBAILLIE'S CHRISTOLOGY 
' .. " 

.... ' . . :'.';rO'SCRl:J?TURE.AND DOOTRINE~' 

. " ~As' we':h~Ve.Se~n::Dr •.... Bàl111ets,thoUgbt'd~velopl~g 1t seeme' 

obvio~~ ·tbat.heSo.li8ht·tc)~eCO~s1stellt .:bothtothe, Scr1p~\lrês' 
' .. and>the .· .. oreeds· •..• : .••• His ... m.iDd grappl.ed,.1l1th. th~ôlog1calsu,b~le·t1es. 
~nlY ·1n.a.n.'eff~rttoshe~ ... l·ight ~Jl;a d1ff1cult~f1eld,"e8peelaliy 
where' the>factor ,of· paradox was·;'concern.ed. He ,~oue;htonly .to .• 

'ex'press ,the, aecepted doctrlzletsas'they havecome.tous frain/the 
SCl"lpt\1resthroUghthe'C~eedS~ 'wh11eno'fuiiydetal1edChrist-

. 010gy lsdisc.el'nible k"e1ther: ~he:~criptùreso~the·creed~there 
is'amainstream ,of sorts··with:enough Sorlpturalguidelines .. to 

.1ndicateprincip1eerwh11.e· per~,itt'ing' somefreedom ofthought. 
, . . .. . ' ..' '.' 

.Arisingolitof theScriptures,the~;persona1, value-.judgments .,Qf 
: the Apostles and . other ,sour~es," cer~a111'ideàsrbecam:eacce;pted in 

. " the early' Churehin . C,ontrast :;'t9'; other' idelils'whichwererepudiated., .' . . . :, . - , .' . 

'W .R.Ma.tthews<,says in,th1sconnection, 

". ' 

. '.' . . - . . 

nTheFathel:S'ofthegreat.counèiis·basedtheirteachir1~' 
onScripturee' '. ·l.t ls. truetha t they laid ,s.~ress ,on ',the. . 
tradlt.ion',but,:not as'someth,ing independentof Scripture. 
They:w,ere not detachedphilosophers 1ndulging inotiose 
theosophlcspeculations. They believedthemselves tobe 
defending and saf,e-guarding thetrut.h revealed in the· . 
B Ible ' and the. faithofChrist lans., from> the b eginning." (110) 

DOwn .. the. centuries thishas cont inued tobethe case. thus . 
forming the mainstreamofthought mentionedabove. Unfortunate1y, 
, ." '. . 

however, theterms used sometimes gaverise tomore problemsthan 
,they settledwith theresult, as Baillie.haspointedout, that' 
. effortsto' reincive the complexltles usually introduced heresies,. 
ToBaillie's mind su ch efforts·to.replaceparadoxwith simplicity 
is an impossible ta'sksince Gad by His very nature!!! paradoxe (III) 

-----------------~ 110. W.R.Matthews, The~blem of Ohr!st in the Twentieth~~~ 
Oxford. University Press. 1950. P.5. 

III. D.M.Baillie, God was in Christ. Pp.65-6. 



Yat Baillle, would also say that the attempt should be made. 
Every generation, he felt, should seek to express its Christology 
in terms intelligible to its own age. Christology was for him a 
practical matter that meets an important,need. 

If the Fathers sought to remove paradox and mystery it is no 
more than one would f:lxpect. In their place we would probably 
have done the srune, but it certainly did prove to be an almost 
impossibletask.~ssues ~eemedclarifiedwere,found to he Just as 

,cloudyas ever. ,New,knowledge; new terms and new personalities 
continuallyarose'to raisetheold issues1l1.newer forms so that it 
'iS,littlewon~ertha~ simplicitydegenerated int'o heresyas 
Baillie saiq..: " 

The' moredifficult problems'fa6ingtheFathers of the great 
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" Oouricilsinêluded the Tr,i~1ty;th'e'concept of the God-Man; ,the 
questiOn()fa.~onement" â.n,dtkle,,~elattionsbipbetweenthese· doctJttri:ass. 
'iO(Ùci~g<,a.t,'t·hf)~~, three,problems lrithe light of Ba:lllie' s Christ-

. .".. . . 

ologywecan. see certain linesof tJ:l0ught.' 
. .. ".., - . . 

~ ,THElt-R1NvrfX~8 ta :the .concept of 'the Trinit y itiscol1lJIlon 
kiiowledge that,thèfirstChr1stiansd1dnot set out with any 
preconc~1vedidea~regardingthe Godhead as a,Trinity. They ,came 
t,C)it grad~alliand,we neednot ~ollowtheprocesshereiDdetail. 
Sufficeitto 'saythatstartlng witha'beliefin God as One, they 

,came. intime<to accor~f toChr,ista plac'e ,fully equal with God the 
Fatherbec'ause they felt· that it was His byright. 'Stemming from 
Chr~st·s'pertectlife,. ~is death on the oros's" His resurrection 
a.lldH.:i~·continui~€rp~esenèe everafter t~getherwith the recon­
'ciliationeffêctéd bet'weenGod and Man Hisfollowers sawno . 
blasphemy inranking Hlm with the' Godof Israel in full equality. 

. ."' 

Baillie says, 

"But how' CQuld Jesus accomplish all that? What was the 
meaning of itall?Tne only possible meaning, they felt, 

. was this,:thatGod was in Christ. This was Dot just 
Jesus of Nazareth. Somehow, it was God. Yet howcould 
that be? Was Jesus simply identical with God? Was 'Jesus' 
Just another name for God? No, that could not be quite 
right. For Jesus was a real man, in both body and mind. 
Jesus talked about God, and He used to pray to God; and He 
was tempted, as aIl ·men are, and He &Htfered pain, and 
then ,He died on the Cross. But not:A of these things could 
be said without qualification about God the Father 
Almighty." (112) -

-------
112. D.M.Baillie, To Whom shall we go? P.75. 



Yet if His followers, and Baillie, could say that Jesus was a 
" real man, they could also affirm that He was ~ than a man, and 

eventually, as we all know, they named qhrist as the Second Person 
in the Trinit y for reasons that need not concern us here. We on1y 

\ 

neod to stress the fact that in,doing so they stillregarded.God 
as one,not two. 

SI 

Eventually too,arisi~g out of their expe~ience. oftheC~ristian 
way they becam.e aware of a Third Persan in the Godhead, the Holy 

'. . . . . 

Sp.irit,but still. God was One"Ilot three, and againweare .~fa:ce to 
face with paradoxe AtNicea1ri325 A.D.theFathers haddeclared, 

"Wii ,be+1eve1n;(jft'iGbd,:8t&.:;Jat~~~À~1ght1~lii'·it~f'4U1d1'~z'0DèLéJic1r':'J~~: .. 
Jesus~.Carist~. ~,çJ"and~ Ü1l~:the~~HBIYrS1ilr.l1t:.~ •• ~t These ;are apparently 

"simple statementswh~ch ·e.re'anything but simple; they. bristlewith 
quest'ions aI1~' p~o'blem~,:with:,which,we.~re all fami:t.1ar.- God. was 
• ." •• '".} ",' " ,.'".. '.... 1 

. ,one, but One~in-'J:hree.,· 

,.Bail11em8.keèmuchof the 'racttilat God ia One, though one+in­
Three. ':,Hefelt that itwas important for ustohold fast to God's 
WlityotherlV,ise, as he says atsome lenath, 11fe becomes unbearable • 

. , .".,.. . '." ',., 

-Int;rying to,sarye 'severai godswEiarepulled in severai directions 
at. once. We find himsaying, 

, . . 

. "i1rst of all: Qg,!'~. Tnat ls very important. It is part 
, ..• of .. the .goodnews .~., •. , th1swas,one of the really,. splend1d 

things about thè new Gospel: that· insteadof a whole host 
'of god~ it offered themONE true God ••• '. If, youhave more 

".than one God,. younever know where you are ••••. if· you 
'divide your heart between d1fferent 10yalt1es., ••• then l1fe 
is distracted •• .; 4! Anything more th an. One 1s too many. For 
there 1s only one true God •••• That lVas something gained 
on~e'for,allin theeducat10n of the hum an race, and never 
to belost or forgotten: the goodnews that Q2!! !! Q!:!!., 
TJtatis fundamental. u (113). '.' 

In time hereeies arose through efforts to remove the diff1-
cultiesbut still the mainstream was clarified to be expressed in 
every age in -terms familiar ta that age. Wherever Baillie touched 
upon the heresies it was only.to refute them, which he does 
superbly. He believed that the questions with which Christology 
deals are tho permanent questions, as vital todaj as ever before. 

THE GO~Mjm~ 'On the subject of the God-Man, or the Two Natures in 
Christ, we find Baillie hewing to the lines laid down by the 

113. ~., PP.73-4. 



Church in the, past., He makes it abundantly plain that he accepts 
the fact of the two Natures in Christ"the divine and the human, 
each truly existing,eachplay1ngits full ·rolê without interfering 
with orbeing h1D.dered by th~ presenèe and op'eration of the other., 
This concept. 'l~'ads ,,' into the' supreine revelat ion of GOd 1n:U,~.::;'tne 
human life. ,As Bishop, Gore'said, 

. . . :. 

"ls Christ, indeed,. as Son of, God, really God? ' Is His ,', ' 
~characte~ God's character, His love Godtslove?~.~~ le He 

reallyman in.huma.n sympathieS and lluman faculties,really 
tempted, really .tried? •• ;_ ls He Godincarnate, made"man 

"for our redemptlon,and nota'splendidexamplemerely of, 
'one man deified?'; :,'-ls He still ,trulyhuman in nature 'and 

'. ' >sympathy? 'T.tJ.es'e:' are ,living problems, vital to the preaching 
'" 'of· the Gospel," vital.to the' 'generalheartof man~ Their " 

',solution in the Cr\3edsis, the solution nece§sary to safe-
guard apostolic Christianity." (114) ", ' 

ThatBaillie endorsed,tl1is "1iew1sshown'by the following 
statement from the Kerr lectures of ·1926 when he said,; . '. . ':' .". . . . 

"Niri.eteen centuries,ago there lived'in palestine a person 
,who •••• was and,is, suah a revelation of Godas cannot be 
replaced by, or red.uced ta,. any logical system: of general 
religious truths •• ., Hiswhole,messagê was startlingly new, 
and it is the very" èssence of Christianity _' But' it is an 

, "eeéebt),e~wbi0~êannot~ .\;fl1' a.l1 "~!ltS:i:ltr9tJb ",-a;od;;powel"" ' be 
successfully extracted andpresented in isolation from the 
Personality which w,as its liv1ngembodiment. That person­
ality,that life,· is the revelation •••• That;)~a:e'éra.allJ ia 
the reason why we~ .-,0 ,pressit upon' races of every tongue 
and colour over all the world~: 1t 1s because 'that , 
oollect1on of writ,ings is thesettingof,aPersonàlity 
which emerged in ancient ,palestine and can,set'before,us 
•• ~ what faith 1s, and therefo,re what God is ..... a true 
and full and clear presentation of~eligious,truth such as 
we could never conceivablyhave evolved for ourselves, and 
••• cannot even retain and express for ourselves apart from 
the living image of His Personality.~ (115) , ' 

Baillie recognised that our faith ,in Jesus of Nazareth does 
nct ,lie in His teachings alone but in His tea~~1ngs as they,are 
influenced by His personality,and it was in this realm of 
personality definition that the Fathers exper1:enced so much 
difficulty. The problem of the God-Man is as old as Christianity 
itself and the answers which the Fatbers gave were given largely 
to refute erroneous ideas as these gained ground and adherents. 
This wasparticularly true of the concept of the Person of Christ 
and Matthews notes, 

114. Chas. Gore, The Incarnation of the Son of God. New York. 
Chas. Scribne~'s Sons. 1891. P.IÏ4. 

115. D.M.Baillie, 'Faith in God. Po .. 238-Q. 
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"The doctrine of thePerson of Christ whicb 1s summarized 
,in theso~ealled creedsof Nices. and Athanasius wasthe 
.outcome ofa.long'andb1tter controurersy which distracted 
the Church, in thethird,,: fourth andfifth cen,turles. In 
the course .. ofthis' struggle tbe, Church . aval vedtba conoep­
tion of the Christ as ,oneperson with' twonatures; divine' 
and. QUlnan, being of one,substancewiththeFather~ Certain 
interpretationswere.branded,asberetioal andcertainlines 
of tnoughtmarB:edo~t aslegitimate. n (II6) .. ' .. 

, Baillietrac es some of tbeselines of. thoughtand' showedsome:" 
thing of, ~hei,rcollsequences •. Tbere wss,' for example;tbe'1dea: of 

.. a.nll,p~stasia put forwardby oyril of Alexandria; that 'the~ewas' 
. uo ~uman hyposta,sls or persona :in Jesus, the divine Logos having . 

so ta,ken taken the placè 'of the human hyposta~is thl?tJ~Sûs·: . 
..' •• 1 • '.-

buman naturewas im~pe~sonal. 'This was the standard answerthat 
held the field for ai long t 1me tothe query as to how Christ could . 
be God e Man w1thOoÛt baing two d1stinct~' individuaD:s. (1.17) 
'f . 

This, answer;'developed or1ginally to negate Nestorian'SDaw~s 
later rafined and mod1f.led into en-hypostasia, the teachiDg that 
the humanity of Jesus wasnot im-personal but ratherhad no 
independent personal~ty but.found its personality in the Logos 
who assumed it. It 1s thus Bot tm-personal but in-personal. 

',' 
Baillie seems tOàncëli1,:; thi,s latter view, en-hypostasia, 

though like most tbeologians he We14 that there was a need for· 
j • . ' 

~ew expressions which will descr1be the human centre of consc-" 
iousness in Jesus because whatever tbe old terms meant in those 
days, as technical terms they are meamingless now~ Baill1e's om 
views are to the effect that true human persona11ty wasindeed 
manifested in Christ who was completely dependent on God as we 
all should be. Such dependence fulfills humanity. It is thus not 
lm-personal humanity but human1ty at 1ts most personal. "The only 
anhypostas1a ,in the case is not a denial of personality but a 
denial of independence, and it seems to me to ~e mislea4ing to 
call it by that name. fI (118) 

The Fathers disagreed amongst themselves over technical terms 
and categories of though't, yet all were concerned with the reality 
of Christ's Pers on as a genuine unity. Baillie wouldagree for we 
find him saying, 

116. W~~.Matthews, 2Jl. cit. P.5. 
117. D.M.Baillie, God wasin Christ. Pp.85-93. 
118. ~., P.93. 
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nIt has always, indeed, been of the essence of Christian 
orthodoxy to make Jesus wholly human as well as wholly 
divine •••• But the .Church •••• wascontinually haunted by 

.adocetism which made His human naturavery dlifferent from 

. ours and indeed largely explained it away as a matter of . 
simulation or 'seeming' rather than realitY.Theologians 
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.• ' .,shrank from admitting human growth, human 19norance,.human " 
mutab1lity, human struggle and temptation, 1nto their " 
conception of the Incarnate Life, and treated it assimply a 

.' ..... '. div1nelife l \-l.Et41Y,' a human ·body •••• The cruder formsof .. ' .' . 
. ·· .• docetism wereAsoon left behind, but in its more subtle forms '.' 

'. the danger continued in varying degrees to dog the stepsof: 
theology r1ght through the ages until modern times."(II9)· 

. Laterwe find Baillie saying, 

", ,',', " " 

"The real problem ••• is: In what sense do we 
this human life of Jesus of Nazareth was at 
••• the very life of God Himself? ~ ••• That 
issues seern to have cleared. And they have 
because all serious theological thought has 
the docetist •••• No more docetismJu (120) 

believe that ' 
the same time 
1s how the 
thus cleared .. ' 
finished with' 

Baillia bel1eved \Vith the Church that Jesus 11ved a· completely 
humanlife. Whatever He did, He did by means of the sarne forces 
and resources which are open to every man. Even His. 'mightyworks' 

". were accomplished by'means available to anyone, as Jesus Himself 
. made plain (John 14.12). Yet it is not as easy to accept Jesus' 

. '. humanity as one might think for we tencl to persist in putt1ng 
something divine at the centre of His being as Apollinarius did .. 
We can think of His body as being human but wa tend to think of 
His mind as being supra-human. We need to remember, as Baillie 
insists, that His psychology was that of a first century Jew of 
that t1me and place with no special avenues of hidden knowledge 
or screenedomniscience. 

The importance of Baillie's reject10n of docet1sm 1s summed up 
by Prof essor John Knox when he said, 

"Unless •• o he was ·truly man t it does not greatly matter 
what else can be said of him because he will have been 
effectually separated from us and from our history •••.• 
The really authentic marks must be found in his conscious­
ness. Unless he had a human consciousness he was not a 
·man ••• fi If he did not share at the very deepest levels of his 
conscious and sub.-conscious life in our human anxieties, 
perplexitie8 and 10nel1oes8 ••• if his knowledge ••• was not 
••• the kind of knowledge which is given to man ••• then ' 

--------------------
119 • ~~ id., P. II.; 
120. L!!!.; P.20 



ne was not atrue human, being. il '. and the~Qcetistswere' 
eBs~~tl~ll:j~kt"igl'it.~~~IaI) , ',",', c ';' ,'.',.','"" .,' ",;.' ' 
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Thefactis" as Baiillë well knew,' thewhole,Chris,tian,:pôsttion'.. ' 
stan'ds, or falls, with the full re~11ty of tha.tmanhood'as th~".' , ' 

, '. .... . . . .' '. , 

ChuréhFathers realised vihan ~hey condemneddocatism."Baillie,'<· 
,would~i.so. say that Jesus,' as' the pioneer andPerfecter~of,faitll' ". 
;, 'blazed trailsfo,r us tofollow. Jesus led the way, intoarea.s:of:, :;, 
,'",,'" knowledge, of vic~ory over, sin and a future bright wi thpromise~:;,: 

:He w~sthesupreme revelation of spiritual values and show~d::us" 
:thatfor which Ba11lie was' seeking, the nature of God. '" . "':.".' 

< Sectiontwo of chapter three of God was in Christ (122)1S 
,especially noteworthy sinee it is here that Balllie ties ,togetber" . 
Christology and the light it sheds on the 'nature of God. Ba111:!:,e 
saya in the opening lines, ,for example, 

nIt is vitally importantlito leam".!.ithat the real Ohrist-. 
, ological question is.'. ~ fundwuentally a quest10n about 

the nature ali4':acit~v(t,:::.,t {iod." (123) 

Baillie then .shows that Jesus 1s more than Just the greatest 
of all believers', more than mankind' s supreme diseoverer of God 

but the revealer of God as One who takes the initiative in the 
salvation of man, One who did not wait to be discovered but with ' 
a prevanient grace seeks us before we seek Him. Baillie goes into 
th1s aspect of God's nature in some detail,tracing the idea 
through the writings of various scholars but the gist of the 
section 1s that a sound Chr1stolo8Y, void of ail over-simplif­
ications, is vital to a proper understanding of God's nature.and 
ralated facts. A few pages later we find Baillia reiterating; 
nFor the whole Christological question is a question about God. "(.I24) 
The section closes w1th the suggestion that Cbristology 1s the 
only means by which we may learn about the nature of God. 

In section four of Ohapter three of Gad was in Christ Baillie 
returns to the problem of the God-Man; resolutely holding to both 
sides of the term, ins1sting that both app11,; "Jesus", ho aaid,· 
ft ••• was God !!!9. Man. ft (I25) 

This section also holds importance sinee here Bail11e 1s at 

I21. pro·f. John KnOB, The Death of Christ. I958. Nashv1l1e. Tenn. 
Ab1ngdon preSS:'--p';70. 

122. D.M.Ba1llie, G9d was in Chriat~ Pp.63-7I. 
123. ~., p~63. 
124. Ibid., p~66. 
T~~ ~ n en 
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'" ' . .-; 

• .l'li,1J1$ i;odènYin.~j,g~ro"è ·l;ermsaliB.lIg~B~l"~ of Adop POlt1 sm j .a . 
'. ·o~,1-tiçlsm.Wh~ch· .• ·ha:s:been' leve1ied:"llga1n~t· ..• b~S:,.s1~t:~lU'o.f;,.:~~()~gb.t,,:.: '.' 
, "~~,'.~- mattex-')owhiCh ,~~.sha11.·,re~u.rlllater.: .. Fo~" th~ ·~o~e~t,_w~." '.: •.... 

might,' notè,!tn~tBaillie repud1ates the ide a of .Adoptionism:a.$.'. 
, ',';' .' .,.. '.: . .' . '".,.", ',' 

it.refers .. to J,esus .Christ.;· ;"... . .' 
" " 

tater, in, the latter of balf of chapter five, wb1eh1s ent'!tled' 

.. 

"'The paradox of . the Incarnation", :ln section fo~r, u~~ue GO~' and,:· ' . 
True Man" (126) and :ln section tbree, "The God Who was' ,Inca~ate" . 
(127), Ba.~llie tries to use paradoll as the' key with which to·.· 
unl~clc' the mystery of God's Da~ure. He bagins section four of thie . 
chapter by suggesttng that he ls DOW in a position to co~ect the 
meaning of the paradox of Grace with that of the Inoarnation, and 
the connect1ng 1iDk 1s the tact that Cbristwas botb God and Man. 

, , 

Raving thus established that God was present in Christ :Bail11e 
then finds a valid ana10gJ between man'.s experience of grace and 
the Person of Christ so that the Christian living victorious1y 
over sin has to say, as Jesus said, 'l, yet not l, but God'. 
Baillie notes that despite Christ's divine nature He was a true , 
human be1ng who made His choices as we all must do, yet makiog 
~hem in a way that alw~ys p1eased God, giving the Father all the 
credit and ascribing DO merit to Himaelf. Baiilie then ~rac'es 
this ides in the JlIU1e rr.andlaZhoùgbtnothtbèj.le* ~estament writers 
and the Chur ch Fathers, suggest1ng that we are to be·to Christ 
~a He wa,s to the Father, and as the Father was the source of 
ChristIe power, so Christ is the veh1cle of our spiritual power. 
It is thus, 1n Bai111e 's v1ew, the same kind of exper,ie~ce and 
the sarne kind of anal ogy though of lasser degl'eee 

Since th1s ia the heart of Bai1l1e's system of thought let us 
observe what he says at·th1s point. In the open1ng lines of 
section four Baillie h,ad said, 

"Let us!tla~S more fU1ly the connection and ana10gy 
between what 1 have called the paradox·of grace and 
the paradox of the Incarnation." (128) , 

Soon we find h1m.G~t~ ful1y what he considered to bethe 
'connection and analogy' between the paradoxes of grace and. the 
Incarnation. 

126.·!lli., Pp.I25-132. 
127. !lli., Pp.II8-I25. 
128. ~., P.I25. 
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" ' 

,"lt ,is relevant, however, toremember that the New Testament, 
, ' 'whil'e it speaks "of the grace· of God, asgivento Christ, 

",speaksmuch:more of,the'graceof Christ as·given tous. And 
',., ,,·thatindicates exaotly'the relation. betweenHis .experience 

, of' Godandours, as.conceived in the New Testament·. OUrs 
, •. depends upon His. If .Godin sorne ine.~~re:11ves and actsin 

ue, it 1s because first, and without-Iil.easure,He.lived and 
.. .acted in Christ. And thus, further, the New Testament 

tends somet1mes to saythat as God dwells 'inChrist, .. so . 
Christ dwells in us. st. paul can express the pa.radox of 
grace by sayin6=' II11ve" and,' yet DO longer 1,- butCbrist 
liveth in me'; (Gal. 2.20) (129)' . '. ; ..... ". 

'Baillie faIt that this approach which, far from reject1D.g 
paradox as was the case in the past, accepte paradox and uses 1t,' .' ' 

to pry out answers.that formerly eluded us, especially where the 
nature of God and the two natures of Christ were cODcerned, and'. 
he adds, 

tilt appears to me that the method of approach which 1 have" 
indicated is a certain safeguard against these errors p 

because it can be a continuaI rem1nder of the need of 
holding fast the two sides of the paradox and letting them ' 

,correct each other. n (13~) , 
, Bere we have the key to Bail11e's thought, and the cr1terion 

with which to estimate his work. Baillie did not claim to have 
found the answer to the r1ddle of GOd's nature bût he didpu't 
forth the method of holding fast both sides of every paradox in 
order that one ,side would correct the other. He hoped that while 
he had.not found the answer another investigator, fol~ow1ng this 
clue, might tare better. He closes chapter five by say1og, 

nIt S8ems certain that whatever restatement of Christology 
may be necessary in the modern world, ît \vill be in the 
direction of a fuller and ever tuIler recognition of both ' 
these sides of the truth •••• A toned dO'wn Christology is 
absurde It must he aIl or nothing -- aIl or nothing on 
both the divine and human side. That is the very extreme 
ot paradox; but 1 have tried inthis chapter ta show how, . 
as it seems ta me, the derivative paradox which ia the ' 
distinctive secret of the Chris.tian lite may belp usto 
interpret in a truly Christian way the paradox of the 
Incarnation. ft (131) 

.' 

iA_.aDID~.;'\*s:~1t,Qtltb.e.i"at.lil.:&.t~~ between Baillie 1 s Christol()gy and 

the Fathers' views on atonement, we findBaillie's ideas set 
forth in chapter eight of God was in christ (132) where Baillie 

129. Ibid., P.I28. 
130. ïl3iQ., P. 129. 
131. Ibid., PP.I3I-2. 
132. ~., Pp.180-197. 
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considers the theme'lIThe Lamb of God" under the four headings "Why 
did Jesus die?"; "The Cross,and the love of God"; nHistorical and 
BternalAtonement"; and "Objective and Subjective Atonementn~. 
Baillie notes that the subJectof the Cross and the Atonement had 
so gripped the minds of the New Testament writers thatthey devoted 
a disproportionate amount of space to it. The life and ministryof 

Jesus .. 
~ seem as something of an after-thought, background material-toshow 

what kind of person did die on the Cross presented in order that 
'. -

the Atonementwould be properly' understood., 

The views which emerge trom these four sections are those which . 
the Church h,as generally taught. Bail~ie suggests that while 
Christ d1d not real~y know at the start.of «His ministry Just how it 
would end, once the Cross appeared, first as a possibility and then 
as agro~ing certainty, He could have avoided it, especially at the 
first signs ,of pharisaical hostility, had He so chosen.'He neither 
avoided it nor did He court it, as some have suggested. :\:,;:. t::-.~ 
~-h~'1':"i'"'' " ...•. (': •.• ,; .......... ms Bailll'e sees.it, Christ appll.·ed to Himse·lf '-' ..... --.~'" .. ~ ..•. ' ... ::~. ,/ .', (J '. C ,1,. ';.~ •. !'- ~ va 

the 'Suffering Servant' prophecies of the 01d Testament as one who 
would die for the sins of the people. (133) 

In chapt ers seven and eight Baillie devoted approximately 
twenty per cent of the book to the subject of the Cross and the 
Atonement th~s showing the importance which this matter had for 
him. In thesEj'. two chapters he touches again on the fact that to 
the Fathers ôf the Church the Cross and the Atonement was of vital 
importance. He contrasts the attitude of the Fathers with that of 
many modern sceptics who do not ask if a given concept is true but 
only ask r~garding its relevance. Baillie states that such scepti-' 
cism should be answered and much of his book is a defenae of the 
C~u~ch's historie teachings. The prevailing attitude of airy 
dismissal of weighty theological questions, especially that of the 

, ' L 

forgivene~s ~f sins, undoubtedly caused Baillie greàt distress. He 
found it hard to comprehend such shallowness. In an Easter sermon 
on the sense of sin Baillia said, 

"To a vast number of people today it sounds like a piece of 
religiousjargon and nothing moreo It is often said that 
the typicalJ.modern man has an easy conscience and no sense 
of sin: and therefore the central Christian message of 'the 

133. !lli., Pp D 183-4. 



forgiveness of sin mru(es no appeal to him: he can hardly 
understand it. And yet, on the other hand, here 1s a very 
curious fact: acoording to the psycho-analysts and 
psychiatrists', one of the commonest symptoms of nervous 
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. trouble in our time 1s the ';guilt-feeling' j the .vague·half­
repressed and unaccountabla sense of guilt. This 1s 

. apparently peouliarly .charactaristic of tha modernworld; a 

. malady of our neurotio age." (.134) 

As Baillie and others have noted, the modern easy assumptions 
regard:Lng past sins while they May sound satisfactory are allen.to 
the Church's teach~ng. These easy aesumptions are Dot as wholesome 

'. . 

as they appear. In Baillie's view the vague guilt-feelings are Dot 
tobe equated w1th the Christian sense of sin; he says, for example, 

"1 don't believe the morbid guilt-feeling is just.the same 
··thing as the Christian sense of gullt. 1 believeit ie. a 
inuch less wholesome substitute for. 1t; the kind of suBsti-
tuts that growsup in an age in which many people. have lost 
the sense of God. Thereare so many serious-minded people 
today who have no lively faithin God. They still have a 
sense of moral responslbility. They can't give that up. 
And so they try to have morality without rel1gion,without 
God. But that 1s too difficulté They don·~t know what to do 
w1th ~heir failures, because they have no God to forgive 
them. So they cantt face their failures. They unconsciously 
repress the memory of them. And reprassion is Just what 
:9roduces'morbid complexas. And so they come to have the 
guilt-feeling. It doesn't do them any good, but rather 
paralyses. moral endeavour. 1 balieve a good deal of that 
1s true not only of people daf1n1tely suffaring from 
nervous trouble, but of Many ordinary people today 
(perhaps som~ of ourselves) though they do notquite know 
it themselves." (135) . 

Surely in tb1s ~aill1a reflects the mind of the Church Fathers. 
They too would surely have sa1d that any airy assumption which 
expects a good-natured forgiveness of s~ by God betrays a woeful 
ignorance and an inexcusable blindness regarding both the nature 
of God and the nature of man. If Dot allayed properly this 
haunt1ng sense ofgUdlt effeotively closes against itself any 
hope of possible and future improvement. Baillie states that th1s 
1s prec1sely what has happened. The easy assumptions bring only 
dissatisfaction to the heart of the sinner, and Bai1lie says, 

"The dissatisfaction may be with onets om personal 
character and conduct, or it may involve an obscure 
sense of complivity in the great public evils that 

'134. D.M.Baill1e, To Whom shall we go? Pp.145-6. 
135. ~., P.I46. 



have brought such tragedy to our age, but in either case 
it is largely repressed and subconscious. A man is 
secretly sick of his unworthy past, but he does notknow 
what todo with it, and therefore cannot face it. The 
sense of 1t becomes a repressed complex, festering 
unoasily under the surface, with the effect ofconfusing 
the whole moral outlook, paralysing moral endeavour, 
inhibiting every'attempt at a now . beginning. ft (136) 

It was Bai11ie t s ~pü108 .that while complexes in general are 
only cured by exposure and examtnation, this particular condition 
of uneasiness and dissatisfaction would only be clear,ed up by 
recognis~g itfor what it was ••• 'hardi solid and sordid ev11. 
Other psychological complexes diminish when examined; this one 

,doesnot. The only thing which ever dispersed such evil 1n 
anyone's nature is forgiveness, let modernsdeceive themselves 
as they will. It was, plainly Baillie' s thought" that' 1t 1à only'~ 

, t 

as these moderns lose the1r easy assumptions of self-righteous-
"ness will they be in a position to find the real cure. Only the 

• 
forg1veness and atonement which they reject will give them the 
peace they soek. He says, 

"Isn't there something extraordinarily naive and unreal­
istic about th1s talk of gaily forgetting our moral 
failures and going on our way rejoicing, to do better 
next time? How can we do that if we really caro about 
right and wrong, good and bad? How can we be complacent 
about our misdeeds, if we really believe that these 
things are the most important things in the world? ••• 
we shall mevi tably feel ••• sham1e and pain, if we have 
any higher life at aIl •••• If we: can,do wrong and go on 
our way gailywithout a pang, th~t simply means that we 
do not greatly oarerrthat, as people say nowadays, we 
'couldn 'tcare less'. n(IZ7) . 

The Church Fathers could not have said it any more clearly 
and plainly. 

Pursuing the argument further Ba1llie suggests that assuming 
the sceptic accepts the possibility and the need of forgiveness 
such a sceptic might'still question the possibility or need of 
atonement. On this subject Baillie says, 

"But now, if all that is true--if God is as willing to 
forgive sinners freeIy ••• then where is the need for 
anything like an atoning sacrifice? If paul discovered 
t~at God loves us already, while we are yet sinners, how 
could he afterwards go on to work out elaborate doctrines 

136. D.M.BaiIIie, God was in Christ. P.163. 
137. D.M.BaiIlie, To ,Whom shall-wë-&o? Pp.IIB-9. 
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of atonement through the death of Christ? TO the typically 
modern mcind nothing is more uncongenial or even unintell­
igible than the idea of atonement by sacrifice. 'And you 
may very wellwish to ask me: What room is there for it, 
if God is really like the father of the Prodigal son1"(138) 

This argument also appears in God was in Christ (139) and in 
substantially the same form, with a reference to Heine saying on 
his deathbed,"Of course God will forgive ~e, that is His trade". 
The gist of the argument, briefly stated, is to the 'effect that 
forgiveness is costly to God. All sin m~st be paid for, ànd the 
payment involve~ christ dying on the cross for the sins of the 
whole world in ~ atoning sacrifice in which God was personally 
involved. True, there are e~ementaof paradox which keep appear­
ing and reappearing but.that cannotbe avoided; the paradox is as 
it should be·. Speak:1ng of atonement and the graee of God Baillie 
said in an Easter sermon, 

"The New Testament constantly connects that with the death 
and resurrection of Christ. When GOd through'Christ brings 
us to repentance and forgives us, then somehow the death 
and resurrection of Christ are reproduced in us. OUr sins 
are buried with Christ, and we are given a new start, so 
that as paul puts it, we die to sin .and live to God, we 
rise with Christ into newness of life • ., •• we do not 

. achieve the moral vicitory by a mere moral effort, but by 
casting ourselves on the grace of God, who through Christ 
~orgived us the past and gives us the future." (140) . 

In chapter seven of God was in Christ whe,re Bailli~ considera 
the question of forgiveness and punishment (141) he notes that 
while punishment for sin ls to be expected, there comes a poin't, 
at which a change oecurs. He asks in effect,"When is punishment 
!!S!! punishnlent?" arid"answers by suggesting that once the s~. 
which caused the painful consequences is forgiven the pain and 
unpleasant consequences, though still there, bec9me something to 
be nobly borne. Up to that point the painful results of onets 
wrong-doing; be they loss of health, employment or anything else' 
are to be regarded as part of one's punishment, especially that 
alienation from God which sin brings. OnOe forg1ven"however, 
though the undesirable consequences still remain they become no 
longer punishment but part of that unpleasantness which everyone 
experiences in one way or' another, including that wh1ch comes to 

138. ~., PP.130-1. 
139. D.M.Baillie, God was in Christ. Pp.:I:!I-5 
140. D.M.Baillie, To Whom shall we go? P •. I47. 
141. D.M.Baillie, Goa was In christ. 167-171.' 



us through !!2. fau~t of our own. Such unhappinessis to:be·. 
accepted and faced courageously and not with any bitter refus.al 
to forgive' oneself but to learn wall whate'ver hard lessons. may 
bave resulted. The determination to do better next time only 
becomes valid at that point. only then are we in a position to 
carry on, leaving our sin behind us. 

62 

HISTORIC4L AND ],TERNat ATONEMENT. Under this haading (\1.42) Baill1a 
seeks to ··link whathe'has bean saying wit.h· what was yet to come 
aoting as he dld so that 1t should now be clear that the entlre 
Christian lite rests upon the doctrine of forgiveness of sins. 
This doctrine rests :ln turn upon the redempt1ve sin-bearing and 
costly 'atonement arlaing from the nature of God which ls shawn to 
be one of love, and of a love that 1s ~repared to suifer for the 
beloved as much as ls necessary in order to bring the belovad 
into barmony wlth God .. Tb-lSltoo~118 what the Church in .gt.neral bas 
taught and Baillia is here seen repeating and retlect1ng 
orthodox teaching. 

In this section the Atonement 1splaced in an eternal perspec­
tive and it is necessary for an understanding of Baillie's thought 
to note the importance whic~ he placed upon the deep suffering 
love of God which provided the Atonement and its eternally on­
going results. The keynote of this section may be stated in 
Ba1l1ie's own words. 

"What are we now to say about the relation between this 
historical atonement and the eternal sin-bearing of the 
divine Love? To reduce the importance of the hiatorical 
event would be contrary to every instinct of Christian 
faithi and yet it seems impossible to say that the divine· 
sin-bearing was conf1ned to that moment of time, or 1s 
anything less than eternal." (143) 

While Baillie ia not altogether breaking new ground here .he 
is .at least touehing·upon an aspect of the divine atonement 
wh1ch is too seldom dealt with by scholars and for this he 1s 
certainly to be commended. He notes that to our ftoite minds 
past, present and future are clear-cut d~vis1ons of our temporal 
exper1ence with the present being sandwiched between that which 
has already happened and that which 1s yet ta come. It 1s hard 

142. Ibid., PP.I90-7. 
143. ~., P.I90. 



for us to realise that God doesnot have such limitations. He 
who inbabits eternity always lives in an etérnal present which 
incluqes past and future. YetBail11e warns us against the idea 
of Godbeing timeless in -the sense. of b.~ing ·out . of relation 'with 
time,and from the idea of time as being but an illusionfrom 
which God ~sfree. Weare rather·to .th1nkof time fromGod's 
point of view as be1ng real enough.yet so all-inclusive to Hw 
that He transcenda ita limit'atio,ns in· ways. nQt possible to ·us. 
On this sUbJect Baillia saya, 

1tWhen we say tbat God lives 1n etern1ty, notin time •••• 
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we ought to mean, not that God has no relation to time 
and no exper1ence of it ••• but that, wh1le erubracingtime 
in His experience, wh11e knowing past, present and future, 
God is not confined, as weare, within the limits of 
temporality and successiveness, but transcenda these 
limits, so that He can exper1ence past, present and 
future all in one." (144) . 

This too 1s in keeping with what the Church has generally 
taught, yet we seldom push on to see what results flow from such 
a prem1se. lt takes someone like Baillie with h~s characteristic 
nYes, but what does it mean?" ~o seek to invade the unexplored 
and possibly unexplorable. Having broached the idea that the 
crucifixion transcenda its historical moment and becomes an 
ongo1og matter, he states that God 1s related to every 
historical moment and never in any over-and-done-with relation­
ship because there is always an ong01ng element about all 
historical moments insofar as God 1s concerned. They are st1ll 
happening, as 1t were, and Baillie, relating this idea to the 
Cross, says, 

"God's reconcil1ng work cannot be confined to any one 
moment of history. We cannot say that God was unforgiving 
until Christ came and died on Cal vary; Dor can we forget 
that God's work of reconciliation still goes on in every 
age in the lives of sinful men, whose sins He still bears 
•••• There has never been an age when.it would have been 
true to say that God was not carrying the load of the 
s1ns of H1s people and thus making atonement and offering 
forgiveness •••• That 16 the truth of the picture of 'the 
Lamb slain from the foundat10n of the world' (Rev.13.S) 
(145) 

144. Ibid., Pp.190-I. 
145. !§.!i!. p Pp· •. I9l-2. 
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If this eternal aspect of the Atonement has not had a large 
place in traditional doctrine it is no doubt partly because of the 
danger of reducmg the importance of the historical episode and 
partlybecause false' ideas of propitiation have obscured the truth 
that the Atonement is something within the life of God Himself; and 
applied to men in every age. (146) 

Baillie then examines this concept in the light, of Reformation 
and pre-Reformation th~ing. With regard to the place ofbelieving 
souls to Israel who' di~d prior to the Crucifixion m~dieval scholars 
taught that sinee at the time of theirdeath Christ had not'yet 
come they could not, therefore, go to heaven. They had been held 
'in retent'is~ as it were unti,l Chriàt lli die, whereupon He had 
'descended iitto Hell' and in H-is exit therefrom had 'led capt 1vi ty 
captive' (Eph.4.8) Reformed theolog1ans, however, rejected this 
idea as fanciful and inaccurate, holding, that believing souls of 
Israel in'pre-calvary times had benefitted immediately at their 
death from the historical eve~t of the Crucifixion although it had 
not yet taken place. It had; however, taken place in the life of 
,God to whom p,ast, present and future do not have (:onf1n1ng, 
restrictive and finite limitations. Thus these believing souls 
enijoyed the benefits of the Atonement in anticipation; a hope that 
was later ratified on Cal vary. Baillie then quot~s the ,Westmin~ 
ster Confession of Faith (147) to reinforce his argument that 
~eformed theology is 'on sa~er ground although he also notes that 
~e today would not perhaps express it in quite the same way. He 
then quotes C.A.Dinsmore,"There was a cross in the heart of God 
before there was one plante~ on the green hill outside Jerusalem." 

, (148) 
Besides being retroact1ve and redeeming the devout souls of 

pre-Calvary Israel the Crucifixion, of cours,e, also reaches 
forward to the present and will cont,mue on ,into the future as 1t 
becomes the present. More than just something taking place on the 
human and terrestrlal sphere, the benefits of the Crucifixion are 

. also, in Baillie' s th1nking, taking place in the heavenly sphere. 
He quotesst. paul-s words as recorded in Acts 9.5 and the writer 
of the Epistle to the Hebrews (6.6) as witness to the concept that 

146. ~., Pp.I92-3. 
147. TbeWestminster Confession of Faith. Chapter 8.par.6. 
148. D.M.Baillie, God was in Christ. P.194. 
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the perfected work on the Cross is somehow not altogether finished 
but, that Chr,ist·s suffering still goes on. Earlier Baillie had 
quoted Pascal' s well-Imown observat,ion that Christ wili be in agony 
until the end of the world.(I49) The completed work on the cross 
was also the beginning of an ongoing eternal priesthood within the 
Veil where our new High Priest went at :ais death to,make continual 
intercession for us_ being still touched with the feeling of our 
infirmities. 

~aillie deplored the tendenct on the part of oathol,ic tradition ,to 
recognise the completene~s of the calvary sacrifice in word while 

, reducing it in practice to something less. Hé noted too that œo~e 
Anglican scholars were beginning' to acknowledge to a greater extent 
than formerly the importance of Christ's high Priesthood as well as 

, His death in the work of redemption. After quoting some well-known 
Anglican scholars to this effect he closes this section by. saying, 

"The divine Atonement cannot be confined within any one 
moment of time, but, so far as tt can be described in 
temporal terms at aIl, is as old and as endless as the sin 
with which it deals.'The Lamb slain from the foundation 
of t~e world.- ,'Jésus will be in agony until the end of 
the world.' 'Behold the Lamb of- God which taketh away the 
sin of the world.' "lI 50) 

The final section of this chapter dealing with the objective 
and subjective aspects of the Atonement is also the final section, , ' 

of God Ras in Christ although there remains an epilogue setting 
forth Baillie's views on the necessity, desirability and indeed 
inevitability of organic Church union. In this final section he 
gathers up to one point the various iSSUeS he has discussed 
throughout the book and sets forth'the problem as follows, 

"What, then, is the divine Atonement which is thus both 
historical and eternal? ,Is ft an 'objective' reality, 
something done by Christ, something ordained and accepted 
by God,1l1tl'expiation' of human ~in, quite apart from our 
knowledge of it and its effect uponus? Or is it a 
'subJective' process, a reconciling of us' to God through 
a persuasion in our hearts that there is no obstacle, a 
realizing of His eternal lo~? Surely these two aspects 
cannot be separated at all, though the attempt has oft~n 
been made to classify atonement-theories ,in that way. "(151) 

Baillie makes it clear that his own view of atonement, like that 

,149. Ibid., P.I92 (Pascal, Pensees.ed Brunschvieg 553) 
150. llli., P'. 197. 
151. ~., Pp.197-8. 



of grace, ls definable .in terms pf personal relat ionship "aÎld 
nothing e1se".(152) He sees sacrifice and sacrificial systems 
in.an allegorical sense only, reflecting and ïllustrating the 
sacrifice of Christ to God in love 'and faith, and then working 
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out that sacrifice among men, loving them without l1mit and so 
carrying their load of sins. Her'e again w~ .have the histori~ l ' 

teaching, of the Church, inciuding within the.doctrine of atonement. 
the idea that Goi Himself was.present ~d part1cipat1ng in that 
historie, yet eternal, sin-bearing. The love that would expiate 
anotherts sin has to be infinite because sin is se hid.eoua that· 'it 
cannat be lightly overlooked by any good-natured indulgence. 'In 
that sense the Atonement is certainly pbjective despite the old 
idea of divine impasaibility .Y·et it is at the same time sub- t 

jective.in that 'it is a matter of persona! ~elationship where we 
are concerned. It is here that !ailliets concep~of paradox as 
holding in balapce bath sides of every .scale shows' its value. 
In this connéction he ~ays,: 

"Perhaps we can' conserve both sides o~ the truthby .s~ying·, paradoxically, that while.there 1s suffering (for human sin) in the life of God, it 1s eternally swallowed up in victory and .blessedness, and that is how Gad 'expiates' our sins, as only Gad could do." (153) 
.. This technique of letting one figure of speech or one side of 

truth correct and supplement its opposite is one' of the concepts·' 
for which Eail11e is best remembered today. It was h1s bel1ef that 
this was a valid use, indeed the only use, of paradox and here in. 
these contrasting aspects of the Atonement' we see his technique 
in operation. Every contrasting pair must be held together bècause 
the;)' belong together; they can only be understood in terms of each 
other. The objective atonement can only be understoo~ when 1t 
becomes a subjective reality in our own hearts by being personally 
and subjectively appropriated. 

In the closing lines of Gad was in Christ Baillie puts the 
paradoxes of incarnation, atonement and grace into their proper 
perspective by saying 

"But we can now see that more than.the Incarnation was needed t'o awalcen in us sinful men and wonten the sense 

152. Ibid., loc. cit. 
153. Ibid., P.I99. 



of that paradox of grace. It is because the religion of 
the Incarnation becomes alsothe religion of Atonement 
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that it is able'to do this. It 1s because 'God was in 
Christ, reconc ilingthe worldunto Himself, not reckoning 
unto them, their. trespasses' G When we receive that message, 
and accept the forg1venes8 of oursins,' then we begin to 
be set free from ourselves. Because God does not reckon 
unto us our trespasses, we will not reckon,unto us our 
virtues. Our co~fession will be: Not l, but the grace 
of Gdd." (154) 

CHAPFER ' FOUR. 

CRITICISM AND EVALUATION. 

In putting forth his books Dr. Baillie manifested some shyness 
and diffidence. He vharacterized his first book as "little more 
than a' groping after truth in the faco of acute modern problems" 
(155) and his second book was likewise delineated as '~ot a treat1se, 
but an essay for the present timeu .(I56) In both books he expressed 
the hope that his suggestions would prove helpfulto other investi­
gators who might achieve with them more than he hoped to do. 

In an effort to 'a,ssess his work the criterion which springs most 
readily to one's mind is that 9f success or otherwise in his avowed 
aims. He had obviously sought to shed more light on the question 
'of the nature of God through a,better understanding of the question 

, . 
of the Incarnation. He had also hoped to shed more light on the 
problem of the Incarnation through a better understanding of the 
nature of God. His third objective was to define authentic life 
and living by a better understanding of the other two questions. 

Every age and generation must apply itself to this task because, 
the differerië-es of each age and culture require it. As W.R.Matthews 
suggests, 

"If we are serious in the claim that aIl true philosophy, and 
aIl understanding of history, as weIl as aIl true human life, 
must centre in Christ, we seem to be under the obligation to 
say as precisely as we can what we mean. It is, at any rate, 
certain that the Person of Christ, and the claims of Christ­
ianity'for him, awaken many questions in many minds--some 
old and sorne arising out of modern thought--and the mind of 

!~4~., ~., P.202. 
155. D.M.Baillie, Faith in Gad. Preface. 
156. D.M.Baillie, Q2~~~~hrist. Preface. 
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man will either pursue them, ~Jll' inëtbe!:1.!ongLrun'Ed1smiss!3the challehge of Christ as unreal." (I57) 
Cauthen too insists that wa define our Christology in ~very age 

in language clear and intelligible to the hearer.(158) He acknow­
legges alittle later that there is the risk of distortion in the 
process, nevertheless.the effort must be made. (159) 

This isby no means an. easy task and any book on Christology 
requires a certain.diffidence on the part of the author. The 
problem 1s further complicated by the possibility that theanswer 
sought may be so far beyond us as to be well-nigh out of reach. 
A.R.Vine says, 

"The problem of Christology is patently insoluble, if by solution is meant understanding exactly how Godhead and manhood are united in one' Persan of Jesus Christ. AlI our knowledge is mediated, and we can never be certain of the nature of ultim~te reality. The best we can do is to formulate systems which may have some resemblance to truth . as it really is. If the system survives the test of experience, it is probably in some wayparallel with ultimate truth. It is'thus with Christology. The best we can do is to èndéavour to devise a system which includes logically and reasonably aIl we believe we know and aIl we know we believe~" (160) 

The great problem of Christology is ta show how the divine 
and human natures could exist side by side in Jesus Christ without 
collision or mutual interference. Arising out of that problem 
comes the practical consideration as ta how Jesus Christ is of 
ultimate significance for men in aIl times and places, the norm of 
their authentic existence. Cauthen main tains that in the life, 
death and resurrection of Christ we find the meaning of our own·­
existence and he adds that it was for this purpose that the Logos 
was made fl~sh. For us the true meaning of life lies in that 
encounter with the Ultimate Reality which undergirds our being.(I6I) 

This is the prablem ta which Baillle addressed himself. He had 
hoped by a right use of paradox to obta1n a clearer understanding 

157. W.R.Matthews, The Problemof Christ in the Twentieth Century. ~ Oxford UnIVërsity Press. I9507:P.4. 1 158. K. Cauthen, Christologyas the Clarification of Creation p The ~~ -- Journal of Bible and Religion. ::eub. by The American); Academy of Religion. Wilson College, Chambersburg.pa.PP34-4 ~~ 159. Ibid., P.38.· 1 i60. r:R:"Vine, An Approach to Christology. London. Independent press. ~ :;: 6 l • I948. Pp. 19-20 . ' 1 161. K. Cauthen, ~. ~. P.39. ~ 
~ 
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of the nature of God: as" ~t .~s r'evealed through the Incarnation, 
and a better grasp of.the problem:of t~e~ncarnation as 'revealed 
by a better understanding of the nature of God·. such a search is 
especially necessary today wh'en' there 1sso much confus1on 
regarding spiritual, moral·and ethical values. As Matthewssays, 

"So dire is the contemporary c~nfusion.that it is almost 
impossible to make any statement of a ph11osophical kind 
with wh1ch aIl philosophers would agree, nay it 1seven 
difficult to make any assertion which aIl would regard as 
having meaning. The p11ght of the theologian who desires to 
express Christian truth in terms of modern thought 1s 
indeed pitiable',. but he must do the best he can with the 
material presented to him by this incoherent age. ~t( 162) 

Matthews had noted earlier that if Christ is the answer ta 
every need then we are under a compulsion to state what we rouan 
in such a way that educated people will acknowledge the logic of 
our position instead of dismissing the claims of Christ as being 
unreal.(I63) Baillie would agree and add that a proper acceptance 
of the validity of paradox was necessary for progress in grasping 
the deepest things of Christology. 

Baillie would certainly have agreed with Matthews when he said, 

"Vie have seen that the twentieth century has posed the 
problem of Christ in a new form and l w1ll venture now to 
indicate where l think we shall find a way .. towards àl: B 
reconst~uction whicb will be in harmony with modern 
scholarship. There 1s in fact a via media wh1ch steers 
between the obstinate defence of traditional views and the 
scepticism which would, if consistently thought out, . 
destroy the basis of the doctrine of the Incarnation. tt (I64) 

'W.N.Pittengeralso recognises the need for a modern restatemént 
of Christology in terms which will make Christianity relevant to 
modern minds. ( 165) 
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Donald Baillia would have accepted these statements as .~ 

expressing his own views. He was indeed defending traditional 
views and he certainly sought to find the via media between 
contrasting views. He would also have agreed w1th Pittenger that 
so Many of the old terms are meaningless jargon to the average man 
and that thére 1s a need to coin new words and terms with which 

162. W.R.Matthews, .2E,. ill. pp.61-2. 
163. ~., P.4. 
164. Ibid., P.I3. 
165. W.N.Pittenger .. TheWord Incarnate.Welwyn. 

1959. P.180. 
ljl&.) l~ 1;) • /1 ~,-6 • 

Herts. James Nisbet. 
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to convey our ideas. At.the same time we must tak'e care that wedo 
not convey in our now Christian terms something notsuppotted by 
. the Scr1ptures, the Creeds and theother guidelines laid dom by .. 
the Church. (166) 

P1ttenger in his. books was attempting to express Christological· 
trutbs in modern language.(167) He also admitted that the f1nished 
product might be no different from other suah recent efforts. W1th 
this too Baillie would agree and Matthews migbt very well have 
been speaking for both Baillie and Pitt enger when he said of 

.... himself, 

',' '~.', 

"1 have DO complete and rounded theory to propound,and 1 
have no ambition to start a new heresy. My utmost 
aspiration is to in~icate where, as 1 think, new ways of 
thought are suggested by modern knowledge and.· speculation 
and perhaps to give the outline.o f the view of the 
Incarnation which, to me at least, offers the promise 
of fruitful development ... (168) . 

A simple modern restatement of Chr1stology is not so simple. 
As R.E.Keighton puts it, 

"One is almost led to feel that these centrall,y important 
themes cannot be so slmply stated; but perhaps that là 
Just what la true about them after all. U (169) 

W1th these last few quotatlons Baillie would also have been in 
whole-hearted agreement. In the last book which bears his name he 
had said that the task of theology has to be undertaken over and 
over again, while the central content of faith remains the same.(I70) 
As we have seen, Baillie's key idea was to obta1n a better view of 
God's nature and His activity in tbe Incarnation by a better under­
standing of the place of paradoxe We are now ready to askf.!b;,wI'.w:el:J,., 
or otherwise, he succeeded in his task. 

The critics were not slow to respond, and some of them struck 
him hard, In the preface ta the fourth edit10n of God was in 
Christ Baillie acknowledges ruefully, 

166. ~., Pp.45-6. 
167. Ibid., P.I9. 
168. w:R7Matthews,-2P. ~. Pp.41-2. . 
169. R.E.Keighton, Review of out of Nazareth by D.M.Baillie in the 

Journal of Religious Thought. 1959. vol. 16. 
Pp.161-2.Howard University Press. Washington D.C. 

170. D.M.Bal11ia, Out of Nazareth. New York.Charles Scribaer's Sons. 
1958. P.159. 
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One who criticized Baillie at greater length and extent was 
Professor J .1..M.Haire. In an article entitled "An unresolved 
tension in the Christ'ology of D.M.Baillie"§175) he attacked Baillie 
at the most central point, namely, his handling of paradoxe 

Haire began by mentioning the wide appeal which God was in 

Christ had had, especially in the paperback edition and how it had .... " , . - ...... " 

171. D.M.Baillie, God was in Christ. Preface 
172. !lli., P.106. . 
173. E.G.Jay, Son of Man~ Son of God. Montreal. McGill University 

Press. 19 5. P.82. 
174 • .!!liÈ;, P.79 
175. J.l!:.M.Haire, ~~~ .. sg~~tish J2urnal of Theolog!~ Edinburgh. 
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appeared to throw somelight ona difficult subject •.. Haire also 
took note; ofsome criticisms of Baillie madeby professorJ~H.Hick 

.. of prinoeton. to whom we shall turn our attention later •. Hair.e 
.. agr~e& with Hick'.s suggestion that Baillie's work containsan 
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.implicit Adoptionism because Christ is shown as the one man in 
whomwas manifested both the presence of God in m8:D and tho highest. 
response of man to God •. Haire criticized Baillie's solution to 
the problem of Christls two natures as having a weakness so glaring 
as to negate his solution in large measure. Haire seemed to detect 
in Baillie's suggestion regardtng paradox an amblguity which 
marred Baillie's work. 

Haire then refers to a key point on which so much of Baillie'e 
tbousbt turned,namely, the paradox of grace whereby the Christian 
ia aware that whatevergood he seeme to haveachieved la actually 
achieved in bim by God Himself. Thus one cao take no credit for 
whatever goodnesa he manifests but must say in all honesty,"I, yet 
not l, but God". The Christian thus acknow1edges that while the 
human element is dependant it is not annihilated. Applied to the 
Person of Christ, Haire says in effect, this anal ogy cao take one· 
of three forms, and Baillia', fail1ng to see this, fluctuates 
between two of them. In the first plaoe it cao mean tbat the two 
natures are each separate to the point where we have a man and a 
.divine being close1y related, as Nestorius taught. In the second 

:place we have the man Christ Jesus wholly dependent on God, 
claiming nothing for Himself but giving all credit to God, with His 
·human nature being taken up into union with the divine (whlch ·ls 
Adoptionism). In the third place we have the orthodox view that 
the two natures were both present in Christ, with Christ resisting 
temptation, restoring our nature, identifying Himself with us and 
offering Himself on the Cross for our sake. It ls between the 
second and third of these forms that Baillie fluctuates. Haire 
suggests that Baillie erred in emphasiziDg the human nature in 

Christ at the expense of the divine nature. Haire ~eld that 
greater weight shou1d have been given to the divine side because 
Jesus as man 1a the only one able to give perfect obedience because 
He is the divine and eternal Son • 

. Haire suggests that Baillie. glossed over· the ambiguity betw~.en 
the two natures largely because he too readily accepted the idea 
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. ofp~radOxwith()ut;analYsing,toocarefu~lY,thed,iff.erenCef31n the', 
~alogies 'which 'haused,tô.illustratEtth'~ paradox:ot Ùle,Incarn- ' ' 

" . .... .: . '""., . .' ." ' 

,ation'~Haire turther ,suggestàthat,'Baillie:ls wrong .in:mfiiilta.1DiIlg . 
,thàtthe distin~tionbetwêen'An.selm·s" Grat1a:Habitualis:and Gratia 
Unionis is a false Olle. H~i~êglvès,Ba,illiecredlttor:kn;owirigthe' 
difference and' bl~esa lack:o,f, J.)reclsion',·ill'expression·f~r:,the' " 
ambivalence. He notestoo tbat Anselm~~ thougbt appears,~~·Baill.i~'s 
writings and quotes two passages in sûpport.C:,I76) . " 

Haire bel-d.s' tbat the analogy of gl'aCedOe~ 'not nelP~a,~o~'~u~'h" ' ' 
to understand the Person of Christ. True; it shows ua, how Ch,rist,,'" 
as the true buman was wholly, depandent on God, but does not ,teli,' us ' 
much more; and Haire suggests that tbis ls what Hick meantwhen~e ' 
distinguisbed between Baillie's psychological explanation of the 
Father-Son relationship and a more ultimate explanation. Haire" 
agrees wlth Rick in this and expresses the bellet ~hat we cannot 
explain the relation of our Lord ta ourselves un~ess we say ~otb 
that He ls tbe true man perfectly obedient to God, and alsothe 
eternal Son who took upon Himself the form of'a slave and became,' 
obedient unto death, even the death on a Cross to effect the 

, restoration of o~r tallen human nature and to show that the truest 
human1ty 1s that which ia most dependent on God. 

Baire has DO fauit to find with Baillie's definition of paradoxe 
Indeed he commenda Baillie on this but proceeds to show that there' 
are differences between the illustrations which Bail11e uses, some­
th~ which Baiilie seems to overlook. F~r example, contrast~g 
the paradox in Providence with that of grace Ba11lie cites Joseph 
being sold ioto slavery as an evil deed which eventually produced 
good, and Baire says in this connection, 

"But one bas to ask whether the presence of God in events 
1s exactly the same 1n this case as 10 the case of the 
experience of grace. Our fathers made a distinction between 
the 'regulat1ve' and the 'permissive' will of God to explain 
this part1cular paradox in Providence. They allowed a 
11mited independence to th~ creature. What was for them 
MOSt paradox1cal here was that what appears ev11 cannever­
theless be aff1rmed as good owing to its ultimate outcome. 
They did not see God and man simultaneously active in 
exactly the sarne way as when a man accepts the grace of God~ 
This is not paradox1cal with the same sharpness or mystery ., 
as the paradox of grace. 1I (177) 

. 176. Ibid, P~305. 
177. Ibid., Po307. 



. Hairesu~s up the article by stating that Baillie believed· that 
. :. a properunderstancÜllg of the paradox· would enable. us to state 

correctly'the nature of the divine .and human in Christ, but that 
B8:i11ie's work is flawed because he was unknowingly juggling with 
thr:ee paradoxes, quoting them as analagous and parallel when they 
we;e nothing of the kind. Baillie failedultimately, he suggests, .-
by singling out one of these paradoxes,that of grace, aS,the , 
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solution to the problem 'under consideration.~,~,ftegang1ngBaillle's 
use of the paradox of creation he says in effect that· El\ill1è:1; . 
speaks of actual creation in words applica~le to non-creation, to 
e~t i t ies already existing ~Qand'.::h~t': èonelüa,s$àl:U181ing, , 

"Hence the impression that he gives that we have here three parallel paradoxes tends ta suggest that the paradox of grace is more abviously the solution to the Person of Christ than, in fact, it is. Il (178) . 
Another critic whose views are worth conaidering here la 

Professor J.H.Hick of princeton. While seemingly,quite sympathetic 
to Baillie he nevertheless takes issue with him on several points •. 

In an article in the Scottish Journal of Theologl (179) he 
agrees that the task of restating the doctrine of the God-Man 1s 
far from easy, eapecially on the divine side. He suggests tha1: a 
great deal of the trouble one meets in this area of thought arises' 
from a lack of precision regarding the terms used. To say that 
Christ was divine, for example, 1s meaningless·because to a certain 
extent there is something of the divine in every man; it ia simply 
a matter of degree between Christ and ourselves. 'We would do 
better to speak of Him in terms of deity rather than div1nity. 
Hick too questions the use of creation-out-of-nothing as a paradox, 
since it does not conform to Baillie's own definition as 'a self­
contradictory statement'. The idea of creation !! nihilo is not 
self-contradictory. {I80) 

With regard to the paradox of grace Hick calls It.a highly 
interesting suggestion, but doubts if it helps us to understand 
the divine nature, as Dr. Jay also points out.CI8I) Hick also 
notes the Adoptionism implicit in Baillie's system of thought. If 
GOId's presence in Christ was only greater in degree and thus made 

" 
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perfect 'in Him' what is im~perfect in us so, that Hecouldli:ve, the' 
,life of perfect obedience, then what happenedto Chr~st' could in ' ,,' 
theory happen to ANY good man,' and this seems to' suggestthEl,t ' 
Christ was rewarded for His obedience by being taken up ioto deity. 
It is certain that Baillie would have been horrified at such a 
suggestion being found in his writings, nevertheless the impli­
cation is there. Hick also Dotedhow Baillia had cautiously 
emphasized the uniqueness of Christ to forestall Just such 
criticism. 

Prof essor Hick further criticizes the paradox of grace as Dr. 
Baillie uses it. Baillie seemed to hold as peculiarly Christian 
the paradox of grace whereby God Himself supplies what He requires 
in the way of good works. Hick challenges the implication in 
Baillie's thought that Christianity has thereby a monopoly on 
moral goodness. If the paradox ia peculiarly Christian then how 
do pagan saints achieve their goodness? If Baillie was to suggest 
that 1t ia without God's prevenient grace then conceivably by a 
11ttle greater effort such pagans could achieve 'Adoption'. If 
Baillie rejects this idea, as he certainly would, then he would 
have to admit that God's grace operates in pagané ; too and that 
hi~ concept of the paradox of grace would have to be widened to 
include moral pagans also. 

Or we might put it another way. ,If God by the judic'ioua 
apportionment of grace in a man can produce in him the' right 
responses, then why does He not do so universally? If sin can be 
overcome by such means then why was the Cross necessary? Baillie 
would no doubt reply, Hick suggests, that we sin by ourselves but 
when we surrender to God's grace as pagans then we begin to do 
r1ght. God is always trying to produce in us the right choices 
through the grace He off ers to every man, and He meets with very 
poor responses unt11 10 Christ He received the perfectresponse; 
and onoe again, if we are not careful, we find ourselves face to 

,face with Adoptionism. 

H1ck also raises another point, namely; the d11emma between the 
predestinarian interpretat10n of the paradox of grace,' and freewill. 
If the right ch01ces are w111ed in us by God to the point where 
they are pre-ordained then our freewill 1s lost. If, however, our 

'freew111 perm1ts us to manifest the goodness of one such as Jesus' 
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Christ we too sQould thereby be raised to divinity. Hick sees 
Baillie as trying to steer between these two èontradictorycooneppts 
and not doing it too sucoessfully. Hick speaks of Baillie's 
insistence on God's prevenient activity as allowing it to "spread 
a f~lm' of protective amb1guity over his argument." (182) A little 
later we find him say1ng, 

"But to th1nk of the incarnation 1Q such wise that any man 
: ,who, divinely graced, live<;1 a perfect human life, would 

thereby be God incarnate, 1s to define incarnation in 
terms, not of deity, but of d1vinity adjectivally construed, 
and 1s to fail in the task of restating the faith of the 
cr~eds for the modern world." (183) 

It itHProfessor Blck's concl~sion that while Baillie did not 
altogether succeed in givlng us a working key towards unrave11ng 
the problemof the Incarnation, he is to be commended for trying. 
Baillie's clue of the paradox of grace, Hlclchsuggests, may yet 
prove useful in shedd1ng some light on a study of Christ's 
psychology, and he sums up Baillie's work as follows, 

"1 have argued so far that D.M.Baillia's theory does not 
perform the central Christological task of giving meaning 
to the dogma of the deity of Christ. Regarded as an attempt 
to do this, his treatment of the subject must be judged 
inadequate. But this is an unsatisfying conclusion; for 
there ia undeniable power in Baillie's suggestion, if one 
can oDly isola,te within the problem of the Incarnation the 
particular aspect to which the paradox of grace is 
relevant." (184) 

Defence of Baillie's system of thought against Hick came from 
W.N.Pittenger. Ha saw Hick's cr1ticism of Baillie as resting on 
ODe important point and several m1nor ones. In Pittenger's view 
Baillie's chief fault lay in confining the paradox of grace to 
Christian exper1ence only, as Hick had observed. Pittenger would 
also extend the validity of aIl paradoxes beyond Christian 0 

experience. For him the whole range of divine-human relations 
generally were involved ••• "Creation, providence, co-operation of 
the will, attention (prayer), mystical union, as weIl as the 
specific actioD:of divine grace in the creature." (185) 

Pittenger thinks Hick was less than fair to Baillie in seeing 

182. J.H.Hick, ~. ~. P.8 
183. Ibid., P.II 
1.84. ,llli., loc. cit. 
185. W.N.Pittenger. The Word Incarnate. P.I98. -
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:;;:/:~ Baillie' s work as little more than a useful effort to elucidate 
the fact of the Incarnation (the incarnatum) rather than the 
how (the incarnatio) as an act of God. (186) 

- -
Pittenger further takes issue with Hick for seeming to know 

what the Fathersof Chalcedon had in mind as distinct from what­
they said. Much of what they have left on record has been in 

violent dispute ever since they first recorded their views and 
despite Hick's defence of the Fathers they were, in Pittenger's 
view, obviously astray. Despite Hick's affirmations to the 
contrary, Pittenger asserts that there 1s nothing in the 
language of either of the creeds to rule out completely that 
"what the Church said of God in Christ ••• may ••• have 
'approximations' ••• 'in the case of any other human life'."(I87) 

Baillie had defenders in other quarters too. Hugh Anderson, 
quoting Baillie on the New Testament (188) saye of him, 

"Donald -Baillie put it very welle "We never find anything 
that could be called a Jesus-cult, or a Christology 
interested simply in the question of who or what _.Jesus 
was, apart from the ae"tion of God the Father. whatever 
Jesus was or did, in His life, in His teachings, in His 
Cross and passion, in His resurrection and ascension and 
exaltation, it is really God that did it in Jesus; that 
is how the New Testament speaks." (189) -

Ro~ert paul also quotes Baillie to the effect that the 
Incarnation is shown by the tact that Christ could call forth 
the spontaneous affirmation of faith at caesarea-Philippi, 
"Thou art the Christ, the Son of the living God" (Matt.I6.16) 
and yet declare that of Himself He could do nothing but that it 
was the Father working through Him.(John:i5.19; 8.28; 14.10) 
Robert paul also agreed with Dr. Baillie that the paradox of 
grace continues into the lives o~ the saints who also ascribe 
their victories to God, nI, yet not l, but Christ". This same 
writer, Robert paul, also saw the paradox reaching back to God 
who so hates sin yet loves the sinner that He himself provides 
the absolute obedience which He demands of the sinner, 
providing it through Christ and the work of the Holy Spirit. 

186. Ibid., loc. cit. 
187. ~., Pp.I98-9. 
188. D.M.Baillie, God was in Christ. p.67. 
189. Hugh Anderson, Jesus and Christian Origins. Oxford 

University Press. 1964. P.I72. 



"Grace", he says,"is the root of paradox because it is the very 
spring of God's purpose for us." (190) 

,For Robert paul it is ohvious that the paradox of grace as set 
forth by D.M.Baillia simply re-emphasise~ the fact that the 
Atonement andtha Incarnation are tnsepa~ablty linked in one 
movement in history for we find him saying, 

,ttlt is a movement; it is an action of God in history for the redemptlon of man--a redemption that was implicit in the outpouring of God in Creation. Indeed, what, is being emphasised is not only the indissoluble link between their unit Y with all Christian doctrine--Baillie and Brunner are added testimonies to the growing cloud , of modern witnesses that all Christian doctrine, is a uni ty. ft (191) 

H.T.Kerr, in a review of God was in Christ (192) suggests that 
Donald Baillie was trying to bridge, not one gulf, butfive, as 
follows. 
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1. The gulf between the 'Jesus of hfstory' group and that which 
stresses the Christ of experience. Balllie's ~hoice of subject­
matter and his arrangement thereof supports this view. Chapter one 
of God was in Christ, for example, entitled 'Christology at the 
Cross-roads' endeavours to hold the balance between these two 
groups. To achieve this requires a study of the historical Jesus 
(Chapter two,'Why the Jesus of History) followed by a study of the 
Christ of faith (Chapter three, ''Why a Chrlstology?'). This in 
turn necessitates a consideration of such attempts in the:past as 
by the doctrines of anhypostasia, Kenosis and that of Karl Heim 
(Chapter four, 'Critique of Christologies). Baillle is flnally 
seen stressing the place of paradox (Chapter five, 'The paradox of 
the Incarnation'). Baillie's own position is found in his 
discussion in Chapter five of the relation of the paradox of grace 
to the whole problem of Christology. Kerr then states flatly that 
Chapter five really ends the argument of the book but that other 
chapt ers have been added on such important themes as the Trinit y 
(Chapter six), the Atonement (Chapter seven), the Lamb of God 
(Chapter eight) and an epilogue on Church union (Chapter nine)_ 

190. Robt. Paul, The Atonement and the Sacraments. London. HOdder and Stoughton. I961.P:273. 191. Ibid., P.274. 
192. H.T.Kerr, Theo!o~y Today. Princeton N.J.April 1949.Pp.121-3. 



2. The gulf between Protestant and Roman Catholic differences 
regarding the Eucharist. In this connection Kerr 1s supported by 
E.L.Mascall (193) who notes that Baillie calls the Incarnation an 
hlstorical episode ,and suggests that what we need is a sound 
doctrine of the Holy spirit dependent on the historie Incarnation 
of God on earth, and with regard to Baillie's views he adds, 

and that sinee thenhe divine Presence 
new way through the Holy Spirit working 
through Word and Sacraments." (194) 

idea that the 
came to an end, 
ls, wlth us in a 
in the Church 

Mascall then takes issue with Bail1ie on this view even though 
he notes that Bail1ie softens the statement a 1ittle by saying 
that the Incarnation is ongoing in heaven. Nevertheless Mascal1 
considers that Baillie's view minimizes the importance of the 
Church. He sees this view as implying a ;~;crude1y geometric view' 
of the heaven1y realm. He concedes, however, that it 1s good 
calvinism and is consistent with the doctrine of the EUcharistie 
presence which Baillie expounds,. 

Mascall observes that h,ere we have Baillie giving his views 
and outlook as a scholarly high-Church calvinistic theologian 
ably and s,toutly defending the real Presence in the EUcharist and 
the objective efficacy of Baptism despite the objections of many 
Protestants on both subjects. Baillie's work is thus seen as a 
step towards ananswer to the elusive question regarding the 
differences between Protestants and Roman Catholios, in which so 
often the answer of each has been regarded with horror by the 
other. For Baillie the difference lies in a region anterior to 
the doctrine of Church and Sacrament, consisting of a radical 
d'vergence regarding the nature of the Incarnation itself which 
affects aIl subsequent questions of theology. (195) 

3. The gulf between Anglicans and Calvinists. Here too Kerr 
quotes an Anglican in support by noting that F.H.Cleobury also 
saw Baillie accepting the Anglican view which generally tends 
to make the Incarnation central with the Atonement as a phase 
thereof. calvinists, on the other hand, tend to make the 
Atonement central with the Incarnation seen as an affirmation of 

193. E.L.Masca11, Sacramental Theologl. Church Quarterly Review. 

194,. 1bOd ' London. S.P.C.K. Oct-Dec.I957. Pp.519-523. 
1 ., P.520. 

195. ~., 10c. cit. 
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formal identity between the human and the divine in Jesus. The 
Angliêan view requires a detailedlife of Christ whlch shows the 
AtQnement in a subjective sense·. It is to this Anglican subjective 
intarpretation that Ba~111eleans, accordingtoCleobury,.1iir~.ri~(~l)l.i~il 

rejecting a crude~ubstitutionar~ idea in favour ofthè1nfluence 
of love. Oleobury suggests that there 1s a need forcont1nuing 
sacrifice on the part of all Christ1ans,sacrifice whlchGod. 

. '. " '.' 

. Himself makes possible, "and", says Cleobury" "Balllle works··. th1a 
out clearly." (196) . . . 

4. The gulf between the Experientlal and the Blblical revelat1on. 
Kerr suggests that Baillie i8 trying tocombine with the Biblical 
revelat10n of God's nature that. revelat10n of God whioh every 
Ohristian personally experlences through the paradox of grace. Kerr 
expresses the view that Balllia ia open to. crlticism from those 
scholars who favour the Scriptural revelat10n of God's nature 
because Baill1e seams to exalt to a position of equality that 
which can be, at best, only secondary. 

5. The gulf oetween the older and newer schools of theological 
thought. Kerr finds the book so lucid and important that he 
wonders why it was Dot written before. He has no hesitation in 

ranking it with the best thought of an earlier generation including 
Denn.~.y,Forsyth and Mackintosh. He finds it a quiet weighing of 
extreme views, and commends it to every thoughtful readar, and says, 

"lt nowhere obtrudes itself as a defin1tive or final answer 
to all the perplexing problems of Ohristology •.••• It 1s not a 
treatise or a monograph, or even a textbook, or an 
historical analysis. It is not aven an elementary 
introduction ta the subject for it presupposes some 
knowledge of the history of doctrine and assumes that the 
reader will appr.eciate the Christological issues raised 
by the Form Cr1ticism of Bultmann and the Crisis Theology 
of Barth and Brunner." (197) 

Cleobury says in this connect1on, 

196. 

197. 
198. 

"Professor Ba1llie nowhere showed that he was·at all 
concerned to come to terms with modern analysis. But 
he was an acute and clear thinker, and influenced by 
the empirical temper of our time, and there 1s very 
l1ttle indeed in his book that the Christian analyst 
will wish to re-write." (198) 

F.H.Cleobury, Rev1ew of God was in Ohristo by D.M.Ba1llie 
The Modern Churchman (new series) Ludlow, Shropsh1re,EPg. 
Vol. 5. Pp. 178-9. 

H.T.Kerr, ~. ~. P.122. 
F.H.Cleobury, 2l?. ill. P.179. 



Desp1te the weighty criticisms directed against his book ~ 
was in Christ Baillie influenced many other writers some of whom 
paid tribute to his .. work and the wri ter personally in mentioning 
him in the1r own books. H.T.Kerr, for example commended Baillie 
for "argumg with himself" and found the book free from polemic 

" or dogmatisme He spe8.ts of profel3BorBaillie as "a good author in 

his own right and quotes" bath Henry Sloanë Coffin aild Emil Brunner 
as hailing the book in the highest terms. (I99);"." 

In a letter written toDonald's brother, John, Rudolt Bultmann 
said of God was in Christ that it was the most significant book 
of our time in the field of Christology. (200) 

W.R.Matthews, in his book, said, 

"Nor must l omit the wise and beautifully-written book of 
Professor D.M.Baillie, God was in Christ." (201) 

Robert paul, speaking of the EUcharist in some detail, quotes 
Baillie twice in addition to the references already noted above. 
One reference is to Baillie's Theology of the Sacraments and the 
other"is t~ a sermon published in the British Weekly, entitled 
"A Man's Life". (202) 

J.K.S.Reid, another critic, admits that Baillie expresses sorne 
fundamental elements of Christian doctrine, for example, the 
prevenience of God's grace, the paradox of law and providence, 
man's action and God's grace, the claims of the unseen world and 
the supreme claims of Christ. He seems to have had a high regard 
for Baillia personally as a devout servant of God, and speaks of 
Baillie's work as "theological scholarship at its best tt .(203) 

R.E.Keighton says of him, 
nBaillle'basogli:ven us a rewarding insight into the way 
importantmatters of life May be made religious concerne 

"for us all. Put another way, he makes the religious life 
attractive, desirable, and reasonable." (204) 

EVALUATION. 
We can·test Baillie's work by the criterion of success 

199. 
200. 
26I. 
202. 
203. 

204. 

H.T.Kerr, ~. cit. P.121. 
D.M.Baillie, Tne-Theology of the Sacraments. Pp.34-5. 
W.R.Matthews, 2E.. ill. Preface. - . 
D.M.Baillie, A Man's Life. The British "Weekly.Dec.5th 1957.p.20 
J.K.S.Reid, Reyiew of Out of Nazareth by D.M.Baillie. Scottish "~ 

Journal of Theology. Edinburgh •. June 1957. pp.213-4. 
R.E.Keighton, ~.~t. P.I62. 



regarding his avowed. intention ofshedding light on the problem of 
the nature of Godand His actlvlty in the Incarnation. \ve are now 
ready to estimate the impact which Donald Ba1llie made on the world 
of scholarship in general and that of Christology in particular. 
The present wr1ter approaches this task with a great deal of diffi­
dence. When Baillie has been cr1ticised by scholars of.inter­
national stature there 1s not much left for a part-t1me scholar, 
especially onu with no claim to brilliance whatsoever. About all 
that one can do in such a case is to we1gh the tacts as they have 
emerged and consider whethér or not the critics were right or 
wrong, and add one's own impressions as to the size of the impact, 
or lack of it, that Baillie made. 

:.I.!. ;;11 f~1.::."";;!C~·;[J ';'U .~!::.iJlib ft must be admitted that desBtlll~i~/s 
vigorous and undeniable reject10n of Adoptionism thia is precisely 
the logical conelusion of his system of thought as sorne of his 

critics have pointed out. This 1s one of the weaknesses of his 
suggested solution to the problem of the Person of Christ. 

The centre of gravit y in Baillie's system of thought is the 
paradox of grace defined in terms of personal relationship with 
God. In the case of Christ this relationship was present to a 
degree far beyond vlhat it is in us. Thus Christ was able to 
respond perfectly because God was present in Him perfectly, w-illing 
and doing of His own good pleasure without let or hindrance. What 
the Father did in Christ, Christ through the Holy Spirit is able 
to do in His own so that while Bhrist could say, HI, yet not l, but 
the Father" we have to echoand say, "l, yet not l, but Christ tl • 

In spite of Ba.illie~s repeated attempts to find a valid 'place for 
Christ's divinity in this relationship, the fact remains that in 
the kind of situation Baillie delineates, essent1al divinity is not 
necessary. Baillie, as has been pointed out, has a great deal to 
say about Christ's humanity, but where His divinity ia concerned he 
is less illuminating. As both Haire and Hick have noted Baill1e's 
lack of pr~ision suggests ideas which he obviously repudiated, the 
chief of which is Adoptionism. 

By all accounts too Baillie is td be commended for trying to 
find a place for paradox as a valid factor in ChristolOgd&al 
investigations. It.t~1e.::..nn,)l(U)ger good enough to bypass the obvious 
paradox in God's dealings with man, or our handicapping finiteness 
where the mind and power of God is concerned. That we do not, and 
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cannot, ·enc~mpasslllen.t~l.ly tha'1nfini'ty oiGod . .iSrlot·· stifflcient ...... , .. ' 
reason .to diamiss as Ùnimportànt·. what we cannot grasp~: "T~erè' is no' . 
critic1sm of. Baillia on this'point, butwhen a place has' been made.',:. 
for paradox in Christology Baillie's contribution seems to be 
exhausted. By and large Prof essor Baillie sought tobe consistent 
with the establisbed teachings of the Church as a whole, and his 
theme of the validity of. paradox, especially that of the paradox 
of grace, as a key to a better understandtng of the question of 
God's nature was but a means to. tbat consistency. 

A thoughtful study of Baillie's writings compared with what 
others bave wrltten about them leaves thls writer with one or two 
deftnite convictions r~gardiDg ~~illiets work. 

1. He sought to be consistent 111 his teach1Dg t~ the established 
doctrinos of the Cburch. He obv1ously 1ntended to be tboroughly 
and absolutel;y orthodox inhis Cbristological·views. He accepted 
whole-heartedly what the'mainstream of the Cburch's theologians 
had said with the ChUfCh's ap~roval. The implied Adoptionism 
which we have noticed had no place ~ his tbtnktng .for he quite 
repud1ated such views in his best-known work.(205) . Wbatever 
rebellions may have stirred biBl and b~s friend~ in their student 
daJs had long been repudiated as wisdom ripened and reflection 
had done its full work. In his writings Baillie sought to defend 
the Church's position and restate it in terms acceptable and 
intelligible to modern man. About the only thing which is new, as 
we noted above, ls his stress on the valid1ty of paradox, in 
particular the paradox of grace.';- Q 

It 1s obvious that in his definition of grace he parts company 
with some of the med1eval theologians PAd returns to the paUline 
concept of grace as a personal relationsh1p. As he points out (206) 
grace came to be understood in the Medieval per10d as something 
mechan1cal, a mysterious substanoe or force which could be infused 
into the suul through the saeraments. He also held that while the ~ 

Reformera rediscovered the pauline concept of grace they did not 
apply 1t as correctly as they should. In a sermon entitled "The 
manifold grace of God" he said, ~'î 

205. D.M.Baillie, God was in Christ. P.Sl • 
. 206. D.M.Baillie, !fie Theo~o~l of the sacr~nt~ P.52. 
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,: "VJhat isgrace? What do 'w,ê:'mean' by"the,',graceoiGôd.?'.~':.:.Wè , 
have come· to see more clearly' that grace mus't:'nôt' be'" :", ' 
conceived as any~hing'like an' impersonal force 'or, substance ' 
or quant1ty, 1mpinging upon the human soul or poüred ,into, it, 
but wholly as a personalrelationship. lt le God's'gracious 
personal influence on men." (207) 

In the matter of graee Baillie states that God Himself is the, 
author thereof, using it to produce in us that faith with which He 
wins our trust. The sacraments are then linked with God's grace 
as the means whereby a graclous personal,relatlonsblp is engendered 
whereby God ls able to provlde what He Himself requlres in the way 
of obedience and goodness, actiDg directly through the Holy Spirites 
influence upon the human heart.' (208) In another sermon he said, 

"Tbe Gospel ~f the Incarnation would not be complete if it 
were not also the Gospel of the Sacraments. God in His 
mercy has givan us something that we can see and' touch and 
handle •••• The Word became flash once for aIl; but in every 
age the Word becomes Saerament, to help your weak faith and 
mdne. ' Thank God for that." (209) , 

The Atonemen~ too becomes lUùced up as a part of Ba11lie's system 
of thought which endoavoured to bind every aspect of Chr1stology. 
He traces the'Atonèment through the Old Testament and after con­
trasting the prophetie strain with the priestly combines t~em and 
brings them to tbeir climax and fulfilment in the New Testament. 
Here again we find him using paradox w1th whic'h to try and resolvG 
a problem. He saii, " ,'" .. 

"Here are all the old terms of the Old Testament sacrif1e1al 
s,stem--offer1ng, sacrifice, atonement, reeoneiliation, 
expiation. But now they receive a radically new interpret­
ation--not only because they are appl1ed to the death of 
Christ, which was not in the literal 'sense a sacrifice at 
all, but also bec~use it is God Himself who is regarded as 
making the sacrific6~ prov1ding the victim, bearing the 
cost." (2IO) , 

2. It 8eems obvious that ~aillie hoped by t~e acceptance of paradox 
to bring into agreement concepts previo,usly considere4 antithetical 
and mutually exclusive. He seemed to feel that if this eould be 
done then these troublesome and ,formerly embarrassing concepts 
could tal<:e their place as factors and elements in a vast programme 
and system far beyond our woefully finite ken, complementing each 

207. D.l-1.Baillie, To Whom shall we go? Pp.I60-1. 
208. ~., loc. cIr.-
209. Ibid., P.189. 
210. Ibid., P.134. 
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other and': thus,'çompletlng. and. fttlfillingail'trUthult,1mat'eiy.·.Qnly.'·:·, 
by the humbi'ê':'acceptanëe' infaith' of'paradox,esp9ciâi:t.'y tQ9 ··central· .. •· 

• '. ." '. ',.1, 

paradox of grace, shall we gain further light anddeep~t,irisight . 
into the mystery of the nature of God and His purposes. 

3. It seams to have been Bail11e's optn1~ that a genuine confessi~n' 
of Christian faith must not witness to any one denominational ~tate':' ' 
mant, but only to the faith delivered to the One Church by the ~ 
Apostles. Why else would he conclude a book on Christology w1th an 
ep110gue stressing the need and desirability of organic.Churohunion? 
In our present situation every Christian speaks,out of a given and 
d1fferent eccles1ast1cal context •. This would be acceptable for 
identification purposes, Baillie ~e.ld, if only it did not provoke 
division within the household of faith. 

4. one of the qU,estions which aeems to have troubled professor 
Baillie 1s that concerning the meaning of our human existence. Ho 
notes how 10 every aspect of our lives we experience disturbance and 
mystery; we are confrànted oy a God who makes demanda and invokee 
commitment. This too 1a pa.rt of the riddle of life, yet prepèr.ljy 
understood despite the factor of paradox, or at least grasped by 

fa1th, provides the relationship which alone gives meaning to an 
otherwise meantngless existen~e. (2II) 

Despite his racurr.ing fits of Highland gloom Baillia saw our 
human situation not as one of tragedy but as one of victory, wrought 
in our human sphere by God's own,gracious activity. Baillie held 
the traditional view which sees man as tntended for fellowship with 
God and life in His presence. As creatures, he would say, we are 
only able to know God through Mediation, a mediation darkened, 
complicated and handlcapped by the presence of sin ta us. Christ le 
this mediator, not only between God and man but also betwaen man and 
man. The Mediator is thus required for the raunton in true fellowship 
of all God's Chlhldren, starttng with the House of Gad and the House­
hold of faith. 

Jesus of Nazarethp the Christ, BaiIlla would say, waa sent from 
God to fulfil Israel's hope and calling. By His birth and life, by 
His teaching and healing, by His suffering and dying there waa 
unveiled a new method of existence, a paradoxical dimeasion too deep 

211. Ibid., pp,.I48-50. 



for human undérstandine;,_~et -open to human experienco. This para­
doxical dimension, in all its manifestations, leads us to see in the 
death of-C~rist-a meaning not present in any other death. Christ is 
thusshown dy:tng for OUl" sins and being able to do so only because 
God vias in Christ. 
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The new age, he would add, began with the first Easter in w~ich 

the God-Man claimed the first-fruits-of His work.Cbrist then became 
active in the first Apostles through the Holy Spirit- and is present 
with His followers today by the same meaos. This affirms the Godhead 
as a Unit y and Trin1ty. Christ as the second Person of the Tr1n1ty 
is our periect model of all human existence, the supreme example of 
faith, hope and love. Christ 1s also the Head of the Church, its 
peace-maker and unifier. 

Baillie would say tbat throughout the ages the Church has been 
identified by certain marks, usually preaching and the sacraments 
rightly administered. The Church, moreover, i8 the custodian and 
the propagator of the Gospel to be preached to every man, a festive 
community growing in newness of life, celebrating the good news of 
reconciliation, unit Y and peace present in His Word and at His table. 

If we have understood the mind of Professor Baillie correctly we 
cau say that he accepted the concept that Christ·s presence in us 1s 
our summons to enter the dark places of human existence with Christ.s 
own word of love and power. We are to identify ourselves as He did 
with those who struggle for such things as peace, justice, brother­
hood and that righteousness that exalts a nation. We are to pledge 
ourselves to bring the healing power of Christ into every arena of 
conflict and wherever inhumanity seeks to prevail. 

This is not new. This is precisely what the Church has generally 
taught, the mainstream referred to earlier. _ It ls difficult to see 
how anyone should become unduly excited over lt, and this is exactly 
what we find. In his life-time Baillie's best-known book -God was in 
Qlli~~ was crltic1zed quite vigorously even though lt was regarded 
at first as something of a break-througho Balllie himself admits 
that he did not accomplish all he had hoped. In the twenty years 
that have elapsed sinee the publi.cation of the book several writers 
have graciously referred both to the book and the author, but in all 
honesty it must be sa1d that if D.M.Ba1l1ie had hoped to make a 
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tremendous impact on, the Vlor,l~. of, 'Ch:~":i.~*o~ogi~âl ',::Icholarship then he 
i ' " :-' ...: .• '. must have been d1s~ppointed.,· .' . '. .". ' . ,. 

That he was a good man 1s beyond dlspute.'That be was an 
excellent 'scholar 1s freely 'acknowledged, butapart from his stress 
on paradox as a p~ssible key to understanding God's 'nature and His 
activ1ty in the Incarnat1on_ his v1ews are obv10usly·the standard 
vlews of the Church restated and rev1ewed in modern terms but without 
the sreat advance for wh1ch Baillie was seeking. . " ' . 

B.G.Wood 1n his definition of a university saya some things that 
migbt weIl apply to Baillie and his avowed aim. Wood states that the 
funct10n of the university is to bring to bear on current problems 
the full weight of dispassionate Judgment, to winnow the wheat from 

the chaff, toexplore and clarify issues whl1e steadily undermining 
everything fanatical or partisan. (212) Cauthen states that every 
Christology should be based on an intuition or comprehension of 
Jesus as the Christ whereby every concept falls into its proper 
place around an organising centre, the grasp of a pattern from a 

personal perspective.(213) 

Both theae things Baillia sought to do. He brought to bear on 
Christological problems the full weight of his undeniable and 
dispassionate acholarship around the organis1ng centre of paradox 
understood.and accepted as a key to a better understanding of God's 
nature and activity. If he did not achieve as much as hoped it is 
11ttle wonder for he was grappling with.the greatest mystery of 
time and. of eternity, the nature of Goc;1. Nevertheless, as Cauthen 
said, the attempt has to be made. (214) Matthews also intimates 
that it is part of our Christian dut y to relate Christ to our­
selves in terms of history and newly acquired knowledge.(215) . 
Dr Vine adds that what we think of Christ 1s Most important. If 
Christ is indeed the Son of God then we must bend every effort to 
understand Him. (216) 

AlI this Baillie was trying to do. In Christological problems 
there is always a need to ask the right questions in the ~ight way 
and in depth. This Baillie sought to do and 'for this he merits our 
commendation even though he did not accomplish all that he,' and we, 

212. H.G.wood, ~us in the Twent1eth Century. London. Lutterworth 
Press. 1960. P.I94., 

213. K. Cauthen, ~. ~. P.36. 
214. ~., P.38. . . 
?J5o W.E.M?-tthews. o.u .• c..1:t.1?3. 



might have desired. 

In sum then we can say that Baillie ob.viously hoped that by 
means of his insights into the place and function of paradox, a 
clearer understanding of t~e nature of God might be found either 
by himself or by others following his lead. He was absolutely 
convinced of the rightness of the Church's doctrinal position and . _. 
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statements though he believed, with many'others, that these state-
ments must period!ically be r.estated in language intelligible to 
that generation. He bel1eved in the reun10n of Christendom and 
sough~ by aIl the means in his power to bring 1t about because he 
held that it was as much a part of God's will for His people as 
their individual saI vat ion. In clear and forthright language he 
defended the Church's position in relation to the Incarnation and 
the Atonement, freely admitting and accepting the place and purpose 
of paradox, warning scholars away from the extremes of aIl kinds 
in words clear, precise and vivid. 

In conclusion then we may say that while Professor Baillie may 
not have succeeded as much as he had hoped, he 1s to be commended 
nevertheless for the great task he attempted and for the little 
which he did achieve. There 1s manifest today a need for a Christ­
ologf.cstated in modern terms. This need arises because Chr1st­
ianity always seeks to understand its own rationale and because the 
modern age has raised new questions about man and his universe, 
questions which have introduced new problems for Christians. It 
was Dr. Baillie's hope that by his efforts we would obtain a better 
understanding in spiritual matters, especially concerning the nature 
of God and His eternalpurposes, and that the new problems would be 
answered with consequent benefit to ,ourselves. 

For aIl this he deserves our thanks. 
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