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The precarious relationship hetween Islam and art remains a moot question. The

banning of a short story, a novel, a tbeatrical play, a fllm, a poem or any other kind of

artistic enterprise is an attestation ofsuch a crucial reference. Exploring the relation ofIslam

and literature, with Indonesian Islam as a background, this thesis will examine the short

story Langit !Ma{-ïn !Mentfll1l!J WIÏtten by Kipandjikusmin. This study will analyze the

linûtations imposed upon this short story in accordance with what was considered to he the

Islamic Weltanschauung.

Langit !MaKjn fMouill1l!J' which was published in August 1968 in the magazine

Sastra, was condemned by the majority of Indonesian Muslims, for it was considered to he

blasphemous, insulting Gad, the Prophet, the archangels, the culamiP and the kiyai

[traditional scholars], and il was judged 10 he in contravention of the Constitution of '45.

Various stands were maintained either to defend or criticize the short story. In lerms of the

public reaetion to Langit~ !MDuf1l1l!J' the critiques coneem three aspects; legal, lilerary

and religious views.

Apart from such views, the thesis also examines Islamie teaehings on intellectual

freedom and on freedom of speech. And to realize that lilerature is a representation of the

milieu it is produced in, this study elucidales the socio-politieal context in which Langit

~ !Mentf1l1l!J was WIÏUen. It will he shown thal the political lurbulence that occurred

during the Old Orcier regime, especially in the era of the so-ealled Guided Democracy, and

thal the Communist movement of the 1960s are foremosl among the influences on the

milieu in which this short slory was WIÏtten. In addition 10 the socio-political context, this

thesis assesses the theological aspect which focuses on the significant connection of the

Islamic Weltanschauung and literature as an indicator of the status on freedom of literary

expression in a Muslim society.
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La relation précaire entre l'art et l'Islam est une question épineuse. La censure d'une

nouvelle, d'un roman, Ii'une pièce de théâtre, d'un fl1m, d'un poème ou de toute autre

forme d'expression artistique en sont des exemples flagrants. En explorant la relation

existant entre l'Islam et la littérature, en ayant pour toile de fond l'Islam indonésien, ct:

mémcire examinera de plus près la nouvelle fAngit !Makjn !Merufung, écrite par

KipandjikusnùD. Cette recherche analysera les limites imposées à cette nouvelle, selon ce

qui a été considéré comme étant le Weltanschauung islamique.

.!Angit !Makjn !Merufung a été publié en août 1968 par le magazine Sastra. Cette

nouvelle fut condamnée par la majorité des musulmans indonésiens comme étant

blasphématoire, insultante envers Dieu, le Prophète, les Archanges, les 'ulamiP ainsi que

les kiyai [experts traditionnels] et jugée comme étant contrevenante à la constitution de

1945. Plusieures positions furent soutenues soit pour défendre ou polir critiquer la

nouvelle. Considérant la réaction du publique à l'égard de .!Angit~ !MDufung, les

critiques ont été formulées selon trois points de vues, c'est-à·dire les aspects légaux,

littérairesetreligieux.

Ces aspects mis à part, ce mémoire examinera aussi les enseignements islamiques

concernant la liberté intellectuelle ainsi que la liberté d'expression. De plus, afm de réaliser

que la littérature est une représentation du milieu au sein duquel elle fut produite, cette

recherche élucidera le contexte socio-politique lors de la rédaction de .!Angit !Makjn

!Mentfung. li y sera démontré que les convulsions politiques qui se sont produites pendant le

régime de l'Ordre Ancien; en particulier à l'époque de la soit-disante Démocratie Guidée

ainsi que du mouvement communiste des années soixante, furent les principales influences

affectant le contexte dans lequel cette nouvelle fut écrite. S'ajoutant à ce contexte socio

politique, ce mémoire évalriera aussi l'aspect théologique qui se concentre sur le lien

significatif existant entre le Weltanshauung islamique et la littérature en tant qu'indicateur

du degré de liberté d'expression littéraire au sein d'une société musulmane.
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Indonesia is a country where Islam exerts a very influential raIe. 1bis premise can

. be altested to by numerous authentic proofs and examples. For instance. the majority of

Indonesians follow the Muslim faith, thus making their land the largest Muslim country in

the world. Islam is not only a religion which succeeded in releasing In10nesia from the

shackles colonialism, but it is also :. major player in the contemporary Indonesian arena1

Unfortunately, the previous studies on Indonesian Islam were carried out during the

colonial era, and often painted a negative and distorted image of Indonesian Islam and

Muslims. Doubtless, the airn of these Dutch endeavours was to detract from the value of

Islam, which was perceived as the force behind the calI for independence.2

Some scholars divide Indonesian Muslims into three categories. depending on the

level of their adherence to the Muslim faith. These categories are: santIi, abangan. and

pnyayi. 3 However. indonesian Muslims did not recognize these categories. For them Islam

IPor, a comprehensive study of Indonesian Islam. see, inter alla; Deliar Noer, The.
Modernist Muslim Movement in Indonesia 1900-42 [Kuala Lumpur: Oxford University
Pressl. 1973; Harry J. Benda, The Crescent and the Rising Sun: Indonesian Islam under the
Japanese Occupation 1942-1945 [Den Haag: van Hoevel, 1958; BJ. Boland, The Struggle
of Islam in Modern Society 1945-1970 [Leiden: Koninklijk Instituut Voor Taal-. Land- en
Volkenkundel. 1982; and Kartl A. Steenbrink, Beherapa Asnek tentang Islam di Indonesia
Abad ke-19 (Several Aspects of Islam in Indonesia i'l the 19th Century) [Jakarta: Buian
Bintangl. 1984.
2Azyumardi Azra, "Islam di Asia Tenggara: Pengantar Pemikiran" (Islam in Southeast Asia:
Introduction). in Azyumardi Azra Iedl. Perspektif Islam di Asia Tenggara (The Perspective
of Islam in Southeast Asia) [Jakarta: Yayasan Obor Indonesial. 1989: vili
3The tenns santri, abangan, and prlyayi were initiated by Clifford Geertz, The Religion of
Java [New York: The Pree Pressl. 1960. However. Geertz assumes that a prlyayi can he in
the same level as the other two. A santri was originally a pupil of a pesantren. Recently.
however. the term santri has been used to reter to practicing Muslims. An abangan refers to
thase Javanese who are less sbict in their devotional forms. and who emphasize the mystical
rather !han the legal or ritua1istic dimensions of Islam. They calI themselves 'Mus\ims, but
not 50 fanatical', even though they are often calJed kejawen [Javanisml or Javanese Islam
[practitioners of Islam Jawa l. A prlyayi. which etymologically means para yayi [young
brothersof the kingl. refers to a social class rather than a religious level. BJ. Boland. 1982:
4; Harsja W. Bachtiar. "The Religion of Java: Sebuah Komentar" (The Religion of Java: A
Commentary). in Ahmad Ibrahim et al.• Islam di Asia Tenggara: Perkembangan Kontemporer
(Islam in Southeast Asia: Contemporary Development) [Jakarta: Lembaga Penelitian.
Pendidikan dan Penerangan Ekonomi dan Sosiall. 1990: 309-326; Zaini Muchtarom, Santri
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is Islam, a Muslirn is a Muslim, with no distinction between these categories. A case in

point is the Tegal Rejo pesantren [Muslirn boarding school, ma<had] in Malang, which is

Il well-known pesantren affiliated with the Nahdlatul Ulama [NU] organization and was

Ilctual1y built by a priyayi . Even though this pesantren is affùiated with a traditionalist and

a conservative religious organization [with Middle-Eastern inclinations], it did not oppose

the local Javanese customs. On tte contrary, it participated in developing the Javanese

cultures and traditions within its vicinity. The educators and rnembers of the Tegal Rejo

pesantren do not view the local cultures, which encompass many Hindu and Buddhist

clements, as foreign to the Muslirn spirit and as something that can only pertain to the

Ilbanlf"Ail people. On the contrary, the pesantren and the local traditions aIld cultures have

mUlUaI1y influenced each other. As such, it becomes c1ear that the difference particularly

between santri and abangan in Indonesia is not as great as some previous scholars painted

it. In fact, Islam has had a considerable impact in preserving the local customs.4

The kiyais and <uJami!' were always active in pramoting and enhancing the

religion ofIslam in Indonesia. Indeed, it is through their efforts that an ongoing santrinisasi

[islamization] is taking place in the archipelago. The people honour and trust them for they

lead independent and autonomous lives, and are not swayed or threatened by contemporary

regimes. Indeed, it is these qualities that enable those Kiyais and <ulamiP to exert an

extensive authority in society. Hence, during the colonial em, the Dutch always sought to

minimize the raIe of the kiyais. !5 The latter, of course, could not be subdued, due to their

dan Abangan di Jawa (translalcd from rus MA. thesis al McGiII. Santti and Abangan in
Java) [Jakarta: Indonesian Netherlands Cooperation in Islamic Sludiesl. 1988; Sartono
Kartodirdjo, Perkembangan Peradaban Priyayi (The Development of the Priyayi's
Civilization) [Jakarta: Gadjah Mada University Press]. 1987.
4Several local cultural activities supponcd by this pesantren are the many Javanese artistic
activities and perfonnances. such as gameIan [Javanese musical orchestra]. jaûlan [horse
riding dance]. wayang [puppet show]. ketoprak [Javanese draIna]. reog [tiger.maskcd
draIna], campur [war dance]. sorengan [seIf-4efence dance], and so on; see M. Bambang
Pranowo. "TradiûonaJ Islam in Contemporary Rural Java: The Case of TegaJ Rejo", in M.C.
Ricklefs, Islam in the Indonesian Social Context (Monash University. Clayton. Victoria;
Centre of Southeast Asian Studies], 1991: 39·54,
SKareI A. Steenbrink, 1984; 160-161.



high sense of duty towards their religion and society. Fighting the Dutch occupation was

not an hile occupation for them, but a calling and an endeavour to which they dedicated

their whole lives. Later, after the demise of colonialism, the kiyais and the 'ulamiP

continued and are still continuing to play a pivotal role in the socio-politica1 arenas of the

Old Order, as weIl as the New Order.

It is beyond the shadow of a doubt that Indonesian Islam and Muslirns have played

a perceptible and far-reaching role in the history and development of Indonesia. However,

Islam has been utilized as a pawn for justifying and promoting various, and often

conflicting, political inclinations. In aImost every political CalI1paign, Islamis sure to surface

on the agenda of the various political parties. Ironically, it is exploited by bath oppressors

and oppressed, rulers and people, to justify their movements and stands. For the rulers and

oppressors, l~lam is exploited and used to ~aintain the statllS quo, while for the oppressed

l~lam is seen as a means ofattaining justice and release froII1 oppression. As a result, Islam

is pulled at from all sides, which causes it to become fragII1ented and weak.6 Regardless,

this is the situation as it exists at present in Indonesia.

In the realm ofthought and ideas. Islam can be seen in both theological and political

works. Moreover, it exerts a considerable influence upon the various literary genres. The

interaction between literature and Islam, in its various fOrm5 and interpretations, has often

been peaceful and harmonious. However, in 1968, the publication of a short story entitled

.ûmgit !MaIQn !MentfWIIJ broke this peaceful co-existence. Ironically, Islam was used in that

situation to defend as weIl as to condemn the short story and its author. Indeed, the

polemics this short story created touched upon a multitude of subjects and concepts and

would not die down before the relationship between art, theology, the government, and the

concept of freedom of speech were tugged at and surveyed from various vantage points.

6Fachry Ali. '~a: Sebagai InslI1IIDen dan Konsumsi" (Religion: As Insll1llDent and
Consumption). in bis book, Islam. Pancasila. dan Pergulallll! Politik (Islam. Pancasila and
the Politica1 Struggle) [Jakartll: Pustaka Antaral. 1984: 8-16.



Thus, due to the unsual and rich character of this short story and its aftermath, the author

has chosen Langit 90fafjn 9.louflUl!J as the subject of his thesis.

This thesis will address the tension between the inteilectual's freedom of speech,

ideas, though: and imagination on the one hmd, and the dogmatic teachings of Islam on the

other hand. These dogmas have always been interpreted, questioned and re-interpreted by

Muslims who are generally sensitive to their religion. The problem will be studied with

special reference to the short story Langit9ofafjnfMouflUl!J [The Sky is Becoming Cloudier]

by Kipandjikusmin, as weil as to the repercassions it created across the fabric of

Indonesian society.

Langit 9ofafjn9.louflUl!Jis a cerpen [cerita pendek, short story] by Kipandjikusmin,

which was published in Sastra/ an Indonesian literary journal, in August 1968. The story

was condemned by the majority of Indonesian Muslims, for it was considered to be

blasphemous, and an insult to God, the Prophet, the angels, the <ulamiP, and the kiyais.

·Moreover, it was judged to contravene UUD 45 [Undang-Undang Dasar 45, the

Indonesian Constitution of 1945, or the Constitution of'45].8

This thesis is not ooly a study of Langit 90fafjn 9.louflUl!J but also an examination of

the public reaction to it, and an illustration of the degree to which literature is Islamically

acceptable to Indonesian Muslims. The thesis will also examine Islamic teachings on

inteilectual freedom and freedom of speech, as weil as the thought of prominent Muslims

scholars on that question. However, this thesis will not address such concepts as those

pertaining to literary criticism, imagination, beauty or art. In other words, the thesis will

'Sastra [literaturel was a literary magazine in Indonesia. The renowned H.B. Jassin [barn
21 July, 1917] was its chief editor. H.B. Jassin has been called ':l'sus Sastra" [pope of
Literaturel. See Darsjaf Rahman, Antara Imaiinasi dan Hukum (Between Imagination and
Law). [Jakana: Perusahaan Terbatas Gunung Agungl. 1986: 295, 435.
'Darsjaf Rahman, 1986: 296-297; H.B. Jassin. Sastra Indonesia Sebagai Warga Sastra Duhia
(The Literature. of Indonesia Is A Member of World LiteralUre). [Jakarta: Gramedia], 1983:
102; Widya, "Dari Politik Ke Hukum" (From Politics to Law). Angkatan Bersenjata. Year
IV, No. 1019, 4 November 1968.



limit itself to the theological and socio-political issues that the short story raised and gave

rise to.

The ftrSt chapter consi~ts of an annotated translation of Langit!MaK;!n !Maufung into

English, the original Indonesian version of which is in the appendix. By taking hoth texts

into account, the readers will be able to juxtapose and discem the differences between the

original text and the translation. This, of course, can only be done by speakers of hoth

languages.

The critiques of Langit~ !Mentfung will be studied in the second chapter where

certain thoughts based on various paradigms will be expounded. This chapter will deal with

Indonesian critics who wrote on the legal, the literary and the theological aspects of this

short story. The significance of Langit~ !Mentfung, as an indicator of the limits on the

freedom of literary expression in a Muslim society will be assessed. It is also tempting to

perceive that some Muslims' reactions embraced concepts which did not correlate to

literature, but which were relevant and even reasonable because of severa! arguments they

advanced. These, ofcourse, will be duly examined.

In the last chapter, the contemporary cultural currents will be reviewed. As literature

is a representation of the milieu it is produced in, it will be helpful to elucidate the socio

political context in which Langit~!MerulWl1lflwasconceived. It will be shown that the

disruptions, political maneuvers, and movements of the 1960s were foremost among the

influences on the milieu in which this story was wriUen. However, one cannot overlook the

theological aspect, which is noteworthy with regards to Muslims' beliefs and ideology.
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THE SKY 18 BECOMING CLOUDIER

[An Annotated English Translation of Langit Mafjn !Mend"ung]

Introduction

The short story Langit !MaRin !Mmtfung is written in the daily colloquial

Indonesian. Many slang words alive only at the time [c.1960s] are used throughout the

work. As a result, there is a lack of beautiful and fancy language. This is contrary to

what one might expect, making Langit !MaRin !Mentlung nelther::l poetic nor a

stylistically outstanding story. It is also contrary to common expectations where

literature is required to display eloquence, skill and a certain measure of art.

Maintaining the original style and precise expression has been a priority in the

translation into English. Therefore, this translation fol1ows the original text1 using the

marks [--] for dia!ogues, not the usuaI quotation marks: ["...."]. The paragraphs and

strueture Jave aIso been maintained. However, the obstacles encountered in translating

a literary work from Bahasa Indonesja to the English language by a non-English

speaker like myself has aIso been considered. In particular jokes. comicaI phrases.

colloquialisms and specifie words have been aecordingly adjusted to maintain their

initial essence. 2

1For the original text sec H.B. Jassin, Polemik: Suatu Pembahasan Sastera dan Kebebasan
Mencipta Berhadepan dengan Undang2 dan Agama. [Kuala Lumpur: Penerbitan Pustaka
Antara). 1972: 225-244; H.B. Jassin. Hehoh Sastra 1968: Suatu Pertanggungan-Jawah.
[Jakarta: Gunung Agung]. 1970: 86-102; Darsjaf Rahman. Antara Imajinasi dan Hukum:
Sehuah Roman Biografi H.B. Jassin. [Jakarta: Gunung Agung]. 1986: 444-458; Sastra
Tahun VI No. 8, Agustus 1968.
2Compared to the translation by Marian De Wah Morgan. The Darkening Skv: An
Indonesian Short Story. Southeast Asian Studies Working Paper No. 5. [Hawaii: South
east Asian Studies Prograrn, University of Hawaii]. 1974. it seems lhat her translation is
wriuen in exaggeratedly beautiful English. both in tenns of style and structure. My
translation is not as smooth or subtle as hers. because Lan.git !Mafjn 9tferulu"B. in truth, is not
wriuen in 'a beautiful Indonesian style. Nevertheless. sorne. expressions or phrases of the
above-mentioned translation were borrowed from Morgan's version.
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Translation and Annotation

After a long time, they became bored with their status of being retired prophets

in Heaven. They proposed a petition asking [not demanding] that pensioners be given a

leave, so that they could take tums in going down to the world, which was said to have

become much more crowded.

-- Amusement is indeed necessary. A state of copious bliss is indeed a torture

for human beings who are used to fighting. We are neither angels nor small turtledoves.

Our lips are stiff and already weary of praising Your Greatness for hundreds of years

without quitting.

Reciting the petition written by the prophets, Gad was forced to shake His head

and be at His wit's end because of human beings' dissatisfaction The first signer

was summoned: MuI).ammad from Madina, an Arab. On earth, people usually call him

Mul;1ammad S.a. w.3

-- Hail, Milord.

-- What are the things lacking in this My Heaven? A million beautiful nymphs,

rivers of milk, lakes of honey. Apples made of gold, citrus fruits of silver. Platinum

small antelopes, birds with feathers of diamonds and opals. Ail of these are yours

together,4 ail sharing the same feelings and the same fate!s

-- Actually, bliss is more than enough, it is even crammed full and

overflowing.

-- Look at the emerald grasses there, the pearl flowers blossoming in quantity.

3s.a. w is an Indonesian abbreviation standing for sha/a/lah 'a/aihi wa sa/lam, may
Allah bless him and giveth him peaee. This expression is, in faet, taken from Arabie,
$a/lii A/liih 'aIaih wa saI/am, whieh Muslims add after the Prophet's name.
'This rneans together witb other prophets and people in Heaven.
sThe word "sharing the same feelings and the same fate" , sama rasa sama rata, is
popularly belonging to the Indonesian Communists. In this writing perhaps
Kipandjikusmin wants to moek the Communists and to simultaneously make a joke.
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-- You are the Great Wealthy One indeed. And how destitute human beings

are, how 50 very miserable.

-- Witness the silk carpet you are stepping on. The long f10wing Cashmere

robe and turban you are wearing. The Aladdin footwear that can f1y. l've already given

you alI those beautiful things!

Mu1)ammad bowed his head perceiving how mankind's Iife wa~ just Iike a

beggarly rattan interwoven with continuous entreatments for God's alms. How very

undignified were those who always expected pity. He remembered when he first

arrived in Heaven that he Iûmself was only a clûp of a naked souI.

-- What are you really seeking in the world? Indecency, hypocrisy, starvation,

weeping and loatlûng are abundant there.

-- 1 would Iike to conduct some research. [He answered softly J.

-- About what?

-- Lately, so few of my umma have been entering Heaven.

-- Ah, that's just normal. Most of them are coming from tropical areas, aren't

they?

-- Absolutely. You are the Most Omniscient indeed.

-- The dry season is too long in those areas. The sun's heat has too long bumt

their dull-witted brain. (Old-fashioned spectacles made of gold were put on the table,

also made of goldJ.

-- 1 beg Your pardon, 0 Gad?

-- Your umma have been much pricked by the sunlight. Some ofthem have

become somewhat crazy, wlûle the others die suddenly.

-- For heaven's sake! How are their fates then?

-- The former are passionately c10wning around in mad-houses.

-- And the dead?
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-- There is an official seal of kalima shahiida 6 within their passports, so that

the devil king bas of necessity rejected to give them bell-visas.

-- It is amazing that they have never requested asylum here! [His forehead is

slightly wriIlkled].

-- The hell-troops bave in fact cbained their feet to their own gravestones.

- What is their sin? What an unlucky destiny for my umma, my Lord!

-- Their souls are said to reek of Nasakom .7 They are poisoned by Nasakom.

-- Nasakom ? What kind of poison is that, my Lord? Which damned devil is

poisoning their souls? [Mutlammad S.a. w. looked restless and angry. His fists were

c1enched] 'Uthman, 'Umar and 'Ama Sharpen your swords weil!

God just kept nodding and smiling with comprehension, in a fatherly manner.

-- Search the authentic facts on your own. As for the swords, 1don't think they

are in demand anymore at the second-band market in Jeddah harbor. The creator of

Nasakom already has an atomic bomb, you know!

-- Then, 1 am permitted to go down to earth? [He did not fear the atomic

bomb].

8Kalima shahiida is a confession of failh, and il is one of the five Islamic fundamcntal
pillars stating that a person is a Muslim. This confession contains a passage "There is no
God but Allah and Muttammad is His prophet". In the story, it is shown that kalima
shahiida is not accepted by the Hell-Kingdom.
7Nasakom stands for Nasional, Agama. Komunis [Nationalist, Religion. Communist].
Nasakom was created by Soekarno, the first President of Indonesia, and was intended
to be a fusion of ten politica1 parties representating three social strata i.e. the
Nationalist, Religious and Communist politieal groups. Through the presidential decree
no. 7 of 1959, no. 128 of 1960, and no. 440 of 1961 Nasakom was legalized as
political parties in lndonesia. According to the Nasakom concept, the political group of
Nationalists consisted of P.N.I [Partai Nasional Iridonesia, Indonesian Nationalist
Party], Partindo [Partai Indonesia, Indonesian Party], I.P.K.I [Ikatan Pendukung
Kemerdekaan Indonesia, The Association of Indonesian Freedom Proponents]; the
political religious groups consisted of N. U. [Nahdlatul Ulama], Partai Katolik [Catholic
Party], P.S.I.I [Partai Sarekat Islam Indonesia, lndonesian Muslh:l Association Parly].
Parkindo [Partai Kristen Indonesia, Party of Indonesian Chrislians], Partai Islam Perti
[Is1amic Party of Perti]; the Communist political panies consisted of P.K.I [Partai
Komunis Indonesia, Party of lndonesian Communists], and Partai Murba [Party of
Murba]. See Staf Umum Angkatan Darat 1, Nasakom: Djilid I. II, UI. [Jakarta: Angkatan
Darat], 1962
8Those names refer to 'Uthmiin ibn 'Affiin, 'Umar ibn al-Khaniib, 'Ali ibn Ab; Tiilib.
who are well-known as the khulafii' al-riishidün. In truth, Kipandjikusmin should have
given precedence to 'Umar not to 'Uthmiin.
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-- Sure. Ask for a travel pennit from Sulaiman the Wise in the secretariat, in

order, as you know, not to be disturbed by Botes pohsi-polisi 9or hansip-hansipl0 who

instinctively question travel pennits without any serious purpose and without reaIly

caring <lbout the answer.

- Can't they be bribed?

-- No, they aren't like the police on earth. Take Gabriel aIong with you, so you

don't get lost!

-- Hail, 0 Gad. [He grovelled, full ofjoy].

* * *
Prior to the time of de~arture,Heaven was buzzing with activity. The change of

the authority documents of the Muslims' leader in Heaven had aIready been signed.

Abü Bakr was appointed the receiving party, and there was still much more to be done.

-- Hail, Praiseworthy One, which route would you chose? [The angel Gabriel

asked respectfullyJ.

-- To where my body was laid to rest, Madina, do you remember? 1 want to
,

caIculate the number of tra~eller$ who made a devotionaI visit to the sacred places.

Here, we only realize two sorts of figures, one and infmity.
,

AIl the Heaven dwellers accompanied thrm to the airport. Desert songs were

touchingly sung, but without the belly dancing lof nymphs; and heaven knows how

many millions of hands Mubammad s.a. w. had to shake.

The prophet Adam a.s.,ll as the eldest, stepped up to the microphone. He stated

that Mul;l3mmad's s.a. w. trip to the earth was a new page in the history of mankind.

Great hope was expressed that a deep mutuaI comprehension would soon be woven

between the dwellers of Heaven and of the world.

9BaIes polisi-polisi are police a~sislants
'0 Hansip-hansip is Ihe plural fonn of hansip, which stands for perlahanan sipil, civilian
defense units of/en given neighborhood palrol tasks.
"A.s. is 'a/aihissalam. in Arabic~'a/aih al-salam, 'piece be upon him. This expression is

1used afler the name of prophels except Ihe Prophet Mul)ammad. See foolnole no. 3.
, 1

1

l '
1
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-- Lastly, ladies and gentlemen, this on-the-spot observation of MuiJammad

s.a. w. should be utilized to the fulilater. Brothers and sisters in holiness, exactly, as

dwellers of Heaven, we shouldn't forget our brothers' and sisters' struggle against the

gnawing of hell's devils and their lackeys on earth. We have to assist them with prayers

and constructive thoughts, so that they become willing to be drawn to the side of God.

That is ail now. Salut, have a nice trip, MuiJammad. Long live the union of the Peoples

of Heaven and the World.

-- Ganyang 12!!! [A million voices replied in unison].

Then, MuiJammad immediately hoisted hirnself on the buriiq -a winged steed

which had been his vehicle on the micro]. 13

As fast as lightning the buriiq flew towards earth, and Gabriel, who was getting

on in years, followed panting behind.

Very suddenly, a sputnik flew in the non-air atmosphere.

-- What's that? [the Prophet was greatly amazed]

-- People on earth cali it sputnik! There are three people in it, 0 Apostle.

-- People? To pick me up, isn't that so? [He was cheered].

-- No, they are ordinary people of the largest nation of infidels in the world.

Followers of Marx and Lenin, who refuse God. However, their brains are brilliant.

-- What unfortunate people; may God forgive them. [He prayed]. 1would like

to look at those infidels. Come on, go closer, buriiq !

The buriiq flew rapidly accross sputnik's orbit, and Gabriel, with his fiery

sword, signaled to the sputnik to stop for a while.

12Ganyang means crush, smash, and it was Ihe Indonesian Communisls' fnvourile yell.
The lerm ganyang in this conleXI has no relevance 10 Ihe passage, because Ihe word is
usually used 10 anack olher parlies. Perhaps by such word Kipandjikusmin wanls 10
make a joke, or 10 show Ihal in the 1960s, every mass meeling wilh millions of people
was closed by a heroic and energelic yell Iike ganyang!, or merdeka! [freedom!], or
hidup! [viva!], and so on.
13For Indonesian Muslims, mi'riij is combined wilh isrii' : isrii' and mi'riij. Isrii' is
Mul)ammad's joumey from al-l:Iaram mosque in Mecca 10 al-Aq~ii mosque in Jerusalem,
and mi'riij is from al-Aq~ii mosque 10 Ihe sky, or Heaven. In the isrii' and Ihe mi'riij,
Mul)ammad wenl by buriiq.
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But, that Russian sputnik had no brakes. A crash could not be avoided. Thus,

the buIiiq and the sputnik were thoroughly shattered to dust particIes; without sound,

without residue. The bald-headed14 members at the Aeror.autical Institute in Siberia

applauded loudly and happily.

-- It is hereby reported that the Russian sputnik has succeeded in making

physical contact with an unknown planet. There have been a few communication

problems [Moscow Radio broadcast].

Mu1)arnmad and Gabriel were fIung away downward, but luckily, they were

hung on a batch of clouds as soft as cotton.

-- Oh dear, oh dear, HeU will have three more new corners [He whispered

sadly].

For a while he looked down. Suddenly his heart leaped in horror.

-- Gabriel, which level of HeU is over there?

-- You did not guess right, your reverence. Beneath us is not HeU, but the most

sinful area on earth called Jakarta. It is the capital of a country where a hundred million

lazy and stupid people live. However, they always unanimously claim to be free of

illiteracy.

-- 1 have never heard that name. Which is more sinful, Jakarta or Sodom and

Gomorrah?

-- They are aImost the same.

-- Aha, isn't that greenish thing the color of heU-tire?

-- No, your reverence! That is a Hne of volunteer men and women bent on

crushing Malaysia, their neighboring country.

-- Are there members of my umma in Malaysia?

-- AImost aIl of them are, e'xcept for the Chinese of course.

-- If that's 50, ther. the people below must be intidels!

14Bald-headed is an expression used for scienlislS.
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-- Not at aIl, 90 % of them are Muslims too.

-- 90 % [the Prophet's face cheered], 90 million of my umma ! Beloved

Muslim men and women. But 1don't see any sufficiently large mosque. Where do they

do their Friday prayer?

- About 90 million is just a haphazardly acquired earth statistic given without

basis in facto According to Abü Bakr's record in Heaven, there are not a million true

Muslims among them.

- How weird. Are they mad?

- No, just somewhat a little crazy. Now they're going to shatter a neighboring

country of the same religion!

- How bizarre!

- It is really bizarre.

-- Alright, Gabriel, let's make haste and leave this maledictive place. 1 am

longing for Madina.

- Doesn't your reverence wish to find out the causes of those weird things?

- Not in this place [He replied firmly). My research place is in Caïro.

- Are you not the last true prophet, 0 Ml$munad?

- As it is written in the Book ofAllah. [Replied the Prophet modestly).

-- But the people below there have already made someone else a prophet

- Why should 1bother about false prophets?

- Your umma have almost yielded to the false prophet's teachings, Nasakom !

-- Nasakom, so this place is the source. You say that my umma are yielding,

nonsense!! [Angercolored bis face].

- Yeh, Islam is threatened. Isn't your reverence concerned and touched? [The

voice of the Devil was heard, followed by boisterous laughter).

The Prophet gazed upwards.
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-- The commandment of Allah will never fail. However it may be, Islam exists

and will always exist, though the world may collapse!

The Prophet's words thundered dreadfully, echoing towards earth; in the

valleys, on the mountain peaks, in the rubber trees, and whirled around the open sea

The echo even reached Heaven, and was respectfully answered in tlnison:

- Amen, amen, amen.

Hell swayed, devils holding their ears trembled. Lightning flashed and thunder

sounded.

-- Weil, let us go, 0 Rasül Alliïh !

Mui)ammad did not want to leave the cloud where he was standing. His heart

was doubtful, sorrowful and mortified. His face was full of anger, and as dark as the

c10udy sl...y around him.

Gabriel observed him intently, full of questions, but did not dare ask.

* * *
The rainy season had not yet arrived. In Jakarta, many people were suffering

from influenza and dizziness, and were vomiting.

Ali of a sudden, the price of Naspro and APC tablets soared; and that of

. . Cd' 1 15vltarrun an penstnp ampou es even more.

It is said that since the factory was nationalized, the N aspro agents were

impotent. Only Chinese pharmacies and inslde black market agents were unhampered in

obtaining quotas through iIIegal means.

An evening newspaper, Warta Bhakti , wrote: in Bangkok, a thousand people

died because of the flu, but concerning the flu in Jakarta, the Minister of Health was

just speechless.

lsPenslrip ampoules are ampoules conlaining Iiquid penicillin and slreplomycin.
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The next moming, the Minister of Health, still silent, was asked to appear

before the President, alias PBR. 16

-- Zeg,17 General. Does this flu kill people or not?

-- No, sir.

-- Then, is it not dangerous?

-- No, sir. The Communist is the one who is dangerous, sir!

-- Hoho, you. You must he a Communist-phohe, yeh!

However, although the Jakarta flu was not dangerous, it was not as smart as the

Jakarta police. The flu could not he bribed. Its attacks raged without concem for c1ass

or social hierarchy. From beggar-whore-Minister's wife to the President himsc!f.

everyone was arbitrarily attacked .

The palace servants were shocked, the Ministers of Coordination were upset

and sad, the military commanders reversed their caps,18 as they were nervous while

witnessing the Great Leader of the Revolution vomiting Iike a woman in her early

stages of pregnancy.

In a wink, doctors were mobilized and telegraph wires were busy seeking secret

.. P ki 19commUnIcatIons to e ng.

-- Please speedily send your well-known Chinese physicians. Our Great

Leader is seriously ilI, possibly on the verge of death.

16PBR [Pemimpin Besar Revolusi, the Great Leader of the Revolution) is a titie given
among others to Soekarno. Sometimes, PBR was acronymized by PEBESREV wh ich
contains three words and means the same: !P'Lmimpin 'B'ESar !1(1;%lusi. Actually. Soekarno
had Many tities such as PYM [Paduka Yang Mulia, Your/His Excellency). PANGTI
[Panglima Tertinggi. the Commander-in-Chief).
17Zeg is taken from Dutch and is usually used to start a conversation, or for breaking
the ice in a dialogue conducted between two people. ln English, zeg can Mean 'so', or
'weill.
1.Commonly, wearing reversed caps is associated with a person who has a serious
~roblem in Many armies. though it is here a joke.
BJakarta-Peking-Pnom Penh-Pyongyang were admilled by Soekarno as the axis of

friends. Hence, Soekarno was blamed for closing the lndonesian-oriented politics of a
free, non-aligned country. Sjafri Segeh, Soebandrio Durno Terbesar Abad Ke-XX.
[Padang: Usaha Trimuf), 1966: 34.
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Cornrade Mao, on his throne, smiled and, with his merciful face, he cheered up

his dying cornrade of the axis.

-- May you recover soon. The Chinese people have dispatched several

physicians and soothsayers to analyze your sickness. A strong medicine of a thousand

year-old ginsenlo rool is enclosed. Il is guaranteed to be efficacious. Your faithful

friend: signed, Mao [A present for Aidit21 was also entrusted to the physiciansJ.

Because of the restorative power of the medicine, it seemed that the patient

recovered gradually. As a religious person, he did not forget to thank God Who had

favored him with a friend as good as Mao.

A party was given. The Chinese physicians were given special seals. For a

while, the host forgot his religion, the pork and frol2 served were completely

devoured. The kiyais 23 who were present smiled grimly.

-- Ladies and gentlemen. The Nekolim 24 press shouted that Soekarno is

seriously sick. Even near death, they said. [The guests laughed, and laughed at the

stupidity of the Nekolim J. Weil, ladies and gentlemen, they must be very eager to see

their biggest enemy dead. They must lhink that wilh Soekarno dead, Indonesia would

be as easily mashed underfoot, as though they were conquering their own navels, Iike

in Tengku's25 country.

20Ginseng is a kind of root traditionally thoughl te aid sexual potency.
21 Aidit is the nickname for Dipa Nusantara Aidit. He was the leader of PKI [Parlai
Komunis Indonesia, the Indonesian Communist Party] from 1950-1965. He was
involved in the 1965 coup in Indonesia.
22Pork and frog are forbidden, Qaram food. to Muslims.
23Kiyai [s] is the Indonesian term for someone knowledgeable in Islamic teachings. or it
may refer to Muslim scholars. or heads of pesantrens [Islamic boarding school).
24Nekolim, an acronym of Neo-Kolonialis-Koionialis-Imperialis [Neo Colonialist
Colonialist-Imperialist], was introduced for the first time by General A. Yani. but was
later popularized by Soekarno. See. Soekarno. Tahun Vivere Pericoloso. TAVIP: Pidato
Presiden ReDublik Indonesia Dada Tanggal 17 Agustus 1964 [Medan: Firma "Harris").
1964: 49. For more on General A. Yani. see foolnote 61. ,
2STengku Abdulrachman Putra was the Prime Minister of Malaysia. at the time when
Soekarno disagreed with him. For Soekarno. Tengku was a lackey of Nekolim for he
favored England. Australia. New Zealand. Canada and the United States. Soekarno.
Kebangkitan Umat Islam Sedunia. Lonceng Kematian Bagi Seluruh Nekolim: Amanat
Presiden Soekarno .Dada RaDaI Umum PenutuDan KonDerensi Islam Asia-Afrika
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-- In fact [he pointed to bis chest], look at my body, ladies and gentlemen,

Soekarno is still safe and sound. Soekarno does not want to die yet, 1 say. [people

e;lapped uproariously, even the Chinese physicians were not left behind]. In sbiPa

Allah, 26 1 won't die first, before the Nekolim project ofMalaysia is pulverized. [More

applause].

The intermission began, and standing on bis old bones, the President danced the

lenso27
dance with girls, specially invited from Menteng.28

The assistants and ministers too did not want to seem less stylish. Only the

anny commanders were left, and they sat woIIiedJy watching the Commander-in-Chief

acting like a child not yet circumcised.29

His persona! doctor whispered.

- It's ail right. It's good for bis kidneys, so that bis excellency's kidney stone

won't be active.

- Sing! Sing, please sir! [the girls flattered].

-- O.k., o.k.. But you shouldjoin me, okay! [He acted like an ostrlch].

Siapa bilang Bapak dari Blitar

Bapak ini dari Prambanan

Siapa bilangrakyat,kita lapar

'Malaysia' yang kelaparan ! 30

-- Let's enjoy ourselves.......... [Discordant sounds were made, all reeking of

champagne].

IK.I.A.Al di Stadion Utama Gelora "Bung Kamo". Senayan. [Jakarta: Departemen
Penerangan Republik Indonesial, 1965: 9-10.
28In Sbli'a A/lib is an Islamic expression meaning Gad Willing.
27Lenso is a dance from Menado that President Soekarno popularized.
28Menteng is an area in the Center of Jakarta well-known as an elite district.
28For Indonesian Muslims, the kid wbo bas not bad circumcision is considered to he a
spoiled and cbildisb being.
SOWho said 1 am Iiom BHtar

1 am actually Iiom Prambanan
Who said our people IUt: in bunger
Malaysia is the one that's in starvation.
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In a dark corner of the palace, a Chinese physician was whispering with a

Minister.

- He seems very cheerfuI.

- That's a sign that he's nearly dead.

-Dead?

- Yeh, dead, or at least paraIyzed. Cornrade Mao has sent a message that now

is the tinte.

- But we aren't ready yet.

-- When then will you be ready? You rnustn't procrastinate until Nasution's31

clique takes the lead.

-- Wait for D day!

- Alright, see you later [The Chinese physician smiled satisfactorilyl.

And they parted.

In the sky, the clouds became thicker, and the stars hazily shone. The party

ended with Kembang Kacang sung by a 68-year-old wrinkled granny.

-- The President's old friend. [People whisperedl.

After that the guests excused themselves, their full stornachs preceded their lirnp

legs; sorne of thern drunkenly vomited in the parking area. Their belches smelled of

alcohol. as the kiyais repeatedly said alQamd li Alliih .32.

31 Nasution is the nickname of Abdul Haris Nasution. At the time he was Minister of the
Security and Chief of Staff of the Armed Forces. Unlike the other six generals. he
escaped from the butchering of the PKl in the 1965 coup. Read the story. Arswendo
Atmowiloto, Penghianatan G 30 S/PKl. [Jakarta: Pustaka Sinar Harapan]. 1986. See also
footnote 61.
32Islamic teachings prescribe saying a/(lamd li Alliih [Praise be to God] after belching.
but it is not obligatory. In this story. Kipandjikusmin describes how thc kiyais always
say the word whenever they hear someone belching. without caring who is belching.
Actually Kipandjikusmin's explanation of this is unsound, because a/(lamd li Alliih is
not said by somebody who hears someone else belching, but by the person who belchs
himself. Whereas the hearer should say yarhamuka Alliih [God Bless you].
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Later, the Ministers left with the girls, and looked for rooms to rent. The

servants busily collected the leftover food, to take home as a present to their wives and

children.

The palace dogs loudly snored, and were overly full -drunk with Malaga wine.

Beggars outside the palace fences gazed sadly, blaming fate for making them men not

dogs!.

* * *
Rumors that Soekarno was almost fatally paralyzed spread quickly from mouth

to mouth. They instantly burst like leaping flames into the vagabond shacks on

Clùnese-owned land.

They even reached the ears of Mu1;lammad and Gabriel, who had transformed

themselves into a pair of eagles. They were perched on top of the Golden Tower,33

made in a Japanese factory, from wbich they had a free and uninterrupted view of the

surroundings.

-- Allah Ak:biir, the false prophet is almost dend. [Gabriel flapped bis wings].

-- But not bis doctrines. Nasakom has even contaminated the spirits of the

soldiers. It has already become the second nature of sorne of my ldyais. [He snorted,

fed up].

-- 15 that what your reverence is worried about?

-- Why did you choose this eagle form and not a human one? We would have

been able to do 50 much for my umma !

-- Your reverence should remember that in Jakarta, every nose should have a

residency cardo Otherwise, you would be raided by vagrants!

-- Better to be a spirit, free and safe.

-- For worldly business we have to be a part of the world.

33 The Golden Tower here is Tugu Monas [Monumen NasionaJ. the National Monument
Tower). whose top is made of gold, and it is located in Merdeka Selatan Street, Jakarta
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-Whatfor?

-- In order to see the naked truth right before our eyes.

- But this eagle fonn separates us from the realm of human beings?

-- Yeh, it isjust very difficult to follow human beings' feelings and thoughts if

we were united with them.

- l realize that!

- And in this present manifestation, OUt' eyes are sharp. Our moves are fast!

-- Ah, yeh. You are right, Allah bless you, Gabriel. Let's go around again.

However sinful it is, l started loving this city.

A pair of eagles flew over the dusty Jakarta twilight, and fIlled up their lungs

and noses with the smoke of thousands of car mufflers.

From above the Senen Mali, the smell of garbage heaps was smelt, putrid and

filthy.

The fllthy odor grew stronger above Senen Station. Full of doubt, the Prophet

alighled on a zinc-roof, while Gabriel made a sweeping circle on the railway coaches of

the Planel District.34

Prostilutes and whores were passionalely dressing up. Powder 10 coyer

pockmarked faces, cheap red-lipstick and bridai dresses appeared in numbers.

Beneath the railway coaches, a few old whores -menstruating- were moaning

from pain, having gol syphilis. Their genitals were full of ulcers, and flies had a party

on them by sucking the pus. Twilighl fell, collapsed on the lown, and gave place to a

nighl filled with slars scaltered across the sky. A young man entered the washroom,

which was enclosed by a chest-high bamboo wall, to wash off sperm. Following him a

fat girl whose back was covered with white bloches from fungus, urinated and washed

"Planet District is another name for Senen Mali and its surroundings,
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herself off. Instantly, ajengkol 35 aroma rose. Her armpits had a sweaty ammonia

odor, from acrobaties on a rickety iron bed.

In another room, a lascivious old man was passionately pumping away on the

helly of a fifteen-year-old girl. The girl, indifferent to bis squeezing, was busy hunting

lice and singing a dangdut 36 song.

The Hansip-hansip 37 were busy controlling, and looking for protection-money.

-- What is your reverence reflecting upon?

-- In a country where Muslims are the majority, they are freely engaging in

illicit sexual activities. [He shook bis head].

-- It may he the influence of Nasakom ideas! The false prophet had declared

that whores are also principal pillars ofrevolution.

-- Ay, the slithering compatible animais. They have to he stoned to death. Did

not Abü Bakr, ·Umar and ·Uthmiin disseminate my teacbings to the kiyais here?

Enganging in illicit sex, what fl1thy people are these! Stones, get me stones!

-- Stones are expensive here. One cubic meter for two hundred rupiahs, and it

would he a pity to use them just to stone the adulterers. Moreover !

-- Find them in the rivers and on the mountains!

-- The whole world does not have enough stones to stone the adulterers. There

are not enough to build a mosque, doesn't your reverence see?

-- Nevertheless, this must not he allowed! [The Prophet starnped bis foot].

-- Whores are in demand in this country, ya Rasül.

-- For heaven's sake! Has evil already controlled you, Gabriel?

-- No, your reverence, l am always conscious. Please hear my voice. Later on,

poetry would he written, sounding like this:

35Jengkol is a kind of fruit, the beans of which are called the pithecolobium, and are
eaten raw. This fruit causes urine to have a bad smell, but it raises the appetite.
36At the lime, it was called the Me/ayu song, nol dangdut.
37See footnole 10.
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Pelacur-pelacurkota Jakarta

Naikkan taripmu dua kali

dan mereka akan kelabakan

mogoklah satu bulan

dan mereka akan puyeng

lalu mereka akan beIZina

dengan istri saudaranya 38

-- Crazy poet! Indecent!

-- It is the voice of truth. Open and cheap indecency will precisely shroud the

latent indecency within their hearts. [Mul)ammad kept quiet, and his face looked

gloomy].

In front of the Remaja bookstore there was a critical scene, a pickpocket had

been caught red-handed. Becak drivers led the crowd in beating bim up. Knocked up,

the pickpocket fell and rose again and over again begging for mercy, butinside bis heart

he was laugbing secretly at bis own stupidity: unlucky day, he had made the mistake of

snatching the empty purse of a corporal in civilian c1othes. And unlucky days meant

getting fists, kicks and vile remarks which were not pleasant. However, that was just

routine for bim. The Senen police did not care after seeing such people on a daily basis.

The people overwhelmed him just for pleasure. Suddenly, a soldier appeared and

pushed inside the crowd. The pickpocket was dragged away and taken somewhere

nobody knew.

Prostieutes of Jakarta
Double your fees
they'lI run BroUnd like a chicken without a head
strike for a month
and they'lI get a headache
soon they'lI engage in illidt sex
with their brother's wife

This poetry, wrillen by Rendra, is quoted from his poem"Bersatulah Pelacur-Pelacur
Kota Jakarta" [Ali Prosthutes of Jakarta City, Be United). However, the quotation in
this story is not as precise as the original of Rendra's text. See, W.S. Rendra, Blues untuk
Bonnie: Kumpulan Sajak. [Jakarta: Cupumanik), 1971: 22-24.
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-- He is a tough Senen leader; a member of Syafii's gang, the king of

pickpockets!

-- That man stole something, hasn't he? [The Prophet's sight was full of

observation].

-- Right. People here cali him pickpocket or snatcher.

-- Why did they only beat up the thief? His accursed band should have been cut

off. That was Allah's command to me.

-- They don't bave swords, ya RasüJ.

-- Surely they could import sorne!

-- They must be economical with foreign exchange. Imported swords are only

for the adomment of navy cadets.

-- So what do these people use for war?

-- Boasting and guns on loan from Russia.

-- That infidels' country?

-- Definitely, and sorne were from America, a country where people worsbip

wealth and dollars.

-- Both must he equally evi1!

-- They are both equally efficient in spreading hatred, chaos and confusion in

the world.

-- The world has become mad! [He sighed].

-- Yeh, the world has aged!

-- Whereas the Last Day is still long in coming.

-- There is still lime, Prophet!

-- Time for what?

-- To do something for our loneliness in Heaven.

-- RighI, righl, actually such view is full of passion, though dirty. 1 am going to

suggest having a T.V. in Heaven.
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Both eagles flew on through the dark nighL

-- Gabriel, look! Someone is running like a dog over there, 1suddenly feel an

omen.

-- 1feel so also. Let us follow him, Mu\lammad.

A moment later, they alighted on a tall areca nut tree. Their sharp eyes spied the

movement of somebody wearing glasses.

-- Who is he? Why is he 50 happy?

-- The generals call him Dumo.39 He is the Minister of Foreign Affairs, and

the Leader of the spies.

- What do you really think ofhim?

- He is just Togog.40 A hoodlum ofself-eentered kings.

- Sssh, what's that letter is in bis hand?

-Adocument

-Document?

- The Gilcbrist Document,41 1heard it was left behind at Bill Palmer's house.

3"In Javanese wayang [puppet plaYl, Dumo is a teacher of buth the childhood era of the
Kurawa and the Pandawa family. Later, in their adulthood era, Dumo favors the
Kurawa which is identical with evil. Dumo is a brilliant person who simply happened
to be on the wrong side. He is a rabble rouser who a1ways makes Pandawa and Kurawa
fight in wars. During the communist upheaval, the Indonesian Foreign Minister
Soebandrio Was considered as the Dumo. He occupied nine positions other than the
Foreign Affairs Minister, e.g. the head of BPI [Badan Pusat Intellegensi, the Central
Bureau of Intelligencel. the Vice Prime Minister 1. the Deputy of the Great Commander
of KOTRAR [Komando Tertinggi Angkatan Darat, The Highest Command of the Anned
Forcesl. the member of KOTI [Komando Operasi Tertinggi. the Highest Operative
CommandJ. the Coordinator of Irian Barat Affairs. the Chief of the Supervisory Council
for Antara Broadcasting, the Deputy of the Great Commander of KOTOE. and the head of
01. On 25 October 1966 he was sentenced to death for his involvement in the 1965 coup.
SJafri Segeh, 1966: 3·62.
• Again in Javanese wayang. Togog is a Gnd who has come down to earth to serve
warring figures. He is a servant of the Kurawa side. while the servant of the Pandawa is
Semar. He is not an evil person, but a1ways advises the Kurawa to do good things. He is
seen as a weak person with Iittle competence and no advisory power.
"The Gilchrist Document was found at Bill Palmer's house near the bungalow of the
British Embassy in Bogor. Gilchrist was taken from the name of the ex-ambassador of
Britain to Indonesia. Sir Andrew Gilchrist. The document contained the passage: "It
would be as weIl to empbasize once more to our local mends in the army that the
strictest caution, discipline and co-ordination are csscntial to thc success of thc
cntcrprlsc", According to Soebandrio and the Communist Party. the document
represented that the Anny Forces had built the Council of the GeneraIs [DDIDcwan
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-- Gilchrist? Bill Palmer? They sound like horses' names!

- No, they are an Englishman and an American.

-Ooh.

Above them Togog was leaping with joy. This time, he had a sudden good

fortune, he found a charm gratis. He believed that snch dog-eared paper would create a

tumult worldwide. He could not stop kissing that DÜraculous charm.

His thoughts were lost in daydreams, and suddenly he smiled to hïmself.

-- History will write with golden ink: Togog successfully uncovered the plots

of the knights who rebelled against his majesty the king!

He imagined the c1amorous cheers of the proletarian people in the Senayan

field.42

- Long live Togog, the crown prince! Long live Togog, our candidate king!

Again, he srniled to himself. The old king was a1most dead, and young king

Togog would ascend the throne, as saon as the generals were comered.

He strongly kicked the door ofBPI,43 three times. That was a code!

-- How are you, your highness, Togog?

-- Make many copies ofthis document! But be careful, it's top secret. Don't

leak it to the other intelligence agencies. Especially not to the Army Intelligence Corps.

- But is this authentic, sir Togog? A laboratory examination ?

- You make a lot of fuss? Obey the order, that's it! Understand? [He snapped].

-- Okay, okay, your highness. [He feigned fear]

Djenderal] which was to evaluate Soekamo's policies, and to conduct a coup d'étal. This
Council was assumed 10 have a relationship with England, America and the CIA, which
were associated as the lackeys of Nekolim. See, Sjafri Segeh, 1966: 19-26; Alex Dinuth
[Ed.l, Salinan Dokumen Teroilih Sekitar Pemberontakan G. 30 SIPKI [Jakarta: Lembaga
Perlahanan Nasionall, 1993: 5-8; Arswendo Atmowiloto, 1986: 21-22; Soegiarso
Soerojo, Siapa Menabur AnBin Akan Menuai Badai [Jakarta: Sri Murnil, 1988: 161
162.
42 Senayan is a wide sports complex in Jakarta which contains a stadium seating
thousands, often used as a place for mass meetings and concerts.
43BPI [Badan Pusat Intellijenl led by Soebandrio, see also footnote 39.
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-- Th;:t's my boy. The officers of my BPI must be disciplined and loyal

without reservation to me, without considering gain Ol loss. AlI should be done for the

unfinished revolution!

- Right, sir; er, YOUf bighness.

- 50, when can you finish it?

- In a week, everything will be settIed.

-Thatlong?

- For security reasons, sir. That is what 1 read in the detective comics.

- Good, hah, YOU'te so diligent upgrading yourself. The thing is, 1 must toss

those copies before the commanders' noses at the briefing session with BPR

tomorrow. Then....

-- For tomorrow, o.k., 1 can do it, as long as the overtime money is paid in

advance. [He made the motion of counting out money with bis fingers].

Togog straightened bis god's-eoat. He took out a wad of ten-thousands rupiah

notes from a back pocket Laughing cheerfully, he slapped bis assistant on the back.

-- Silent! Silent! This document will confuse Nekolim and their lackeys in the

country.

- Who are they?

-- Who else? Natuurlijk de zogenaamde 44 'our local anny friends,.45 Clear,

isn't it?

After Togog left, the miraculous charm was read in tum by wild demons and

stupid devils, worsbippers of the great God Mao. They had been BPI officers for

manyyears.

50 it happened that rumors were becoming as popular as cheap rice. The poor

and the cockroach-green shirts46 pounced on them, swallowing without even chewing.

"Na/uuTUjk de zogenaamde means 'nalurally Ihose who are 50 called....'.
,sThe phrase is I8ken from the Gilchrisl Documenl. See foolnole 41.
'6Green shirt is a disparaging name for a soldier.
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-- Soekarno is almost fatally paralyzed; the kapbir 47 generals want a coup,

complete proof is in the hands of the party!4S

* * *
Unfortunately, the fortune-telling of the Chïnese soothsayers totally missed the

target. Soekarno was not paralyzed, but ooly a little lame. And lameness never killed

anybody. Signs of death never appeared; on the contrary, Soekarno seemed

increasingly young and fit.

People said he was getting a lot of H-3 injection, a medicine designed to recover

the energy ofa horse. Togog was disappointed, seeing bis excellency ever more diligent

in giving speeches, singing, dancing vigorously, and actively sleeping with who knows

how many wives in succession.

On the appointed day, PBR and Togog were bath thoughtful in Bogor.49 The

briefing with the commanders ended with an unreleased feeling weighing on their

minds.

-- The document is most possibly faIse, Togog. [PBR was angry]

- Oh, that's impossible, sir. My assistants said it's the authentic charm.

-- Has it been carefully examined?

-- 1 examined it myself, sir. My assistants too racked their brains and burned

kemenyan 50 for days and nights.

-- Have you aIso consulted dukun·dukun klenik 51?

07Kapbir is an acronym of kapilalis birokral, capitalist-bureaucrats.
oSThe party here refers to the PK1 [The Indonesian Communist Party].
o·This is the 1slana Bogor, the President's palace in Bogor city, West Java. This place is
about 2 hours' drive from Jakarta. See also footnote 58.
sOIncense derived from gum benzoin. To bum kemenyan is traditionally a prerequisite
for getting news or an explanation of a thing from departed spirits, for it gives a
specifie aroma which is needed for the coming of departed spirits. This is more
commonly done by healers or soothsayers. See also footnote below 51 and 52.
51 In Indonesia, dukun-dukun k/enik are soothsayers or healers specializing in super
natural powers and in secret mystical or magical practices of a questionable nature.
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- In addition, even jailangkungS2 gave a c1ear explanation!

-- What did it say?

- The usual, de bekendste op vrije voeten gesteld, altijd...... !53

-- Oh him, again and again. l've already emasculated Nasution with a fancy

appendage as the Coordinating Minister of Hankam-Kasab.54 He's no longer

dangerous.

-- Yeh, but thejailangkung says that it's the CIA which pulls 'our local anny

friends'.

-- Gilchrist is an Englishman, so why is the CIA involved in it?

-- Ifs like this, sir. They've all plotted together. This is ail because we've

followed comrade Mao in confronting Malaysia. The worId knows, Hanoi can breathe

easier now. Uncle Hoss is fairly free from American pressure.

- Why is that?

-- Formally, we're confronting British Malaysia. In fact, ifs America upon

whom we're inflicting a loss, because they have to split their navy in two. One part still

continues tllreatening the People's Republic of China, while the other tllreatens us!

-- Which is bigger, the one tllreatening us or the People's Republic of China?

[He was disturbed].

52The medium in a kind of seance. An overtumed basket is c10thed with a shirt or jacket.
to which a' key and a piece of chalk tied to a stick are attached. The participants Sil
around the jailangkung. bum incense and summon spirits. When the spirils arrive the
chalk writes answers, on a board held up 10 it. to questions asked by the participanls.
s7he best-known are always released from custody.
s4Hankam stands for Pertahanan Keamanan, Defense and Security. And Kasab stands for
KepaJa StaE Angkatan Bersenjata. Chief of Staff of the Anned Force.
sSIl is a name for Ho Chi Minh, the president of the Democratic Republic of Vietnam.
when the United States was in war with Vietnam. PKI was fond of Vielnam which was
an adversary of America. and for this reason it honoured Ho Chi Minh as uncle Ho. See.
PKI" dan Perwakilan. tahun 'ke-I no. 3. December 1956: 196. See also the PK!'s effort to
Iran: 'ate the Vietnamese literatures for the cultural exchanges in between communist
countries. Keith Foulcher. Social Commitment in Literature and lhe Arts: The Indonesian
"Institute of People's Culture" 1950-1965. [Clayton. Victoria: Centre of Southeast Asian
Studies. Monash University]. 1986: 36.
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-- Us. That's why the anny is so reluctant to crush Malaysia. They're afraid

America would attack this country.

Soekarno bowed bis head. Togog's explanation made him realize that he had

been cheated by bis Chinese friend. The slackening of American pressure meant that

Cbina's defense finances could be transferred into the production budget. And an

isolated Indonesia would become a giant wastebasket, absorbing Cbinese wreckages

that were not sold on the world market

To send the atomic bomb and wages for crushing Malaysia were not fulfilled by

Chen-Yi56 who just liked talking nonsense. Suddenly PBR was enraged.

-- Togog, calI the Chinese ambassador here, now!

-- I1's late at night now, sir!

-- To heU with the late night Take alI those guards ifyou're afraid.

Like a thief urinated upon,57 Togog left in the cold night air of Bogor city.58

His fancies to share a bed with bis mistress from Cibinong were scattered. Two hours

later, a Chïnese man looking like a meatball-soup vendor was led in. He was only

wearing pyjamas, bis mouth smeUed of ang ciu, Cbinese wbiskey, and his sweat of

park.

-- What's the reason for calling me so late? Must be good fortune, yeh! [This

Cbinese ambassador was already fluently speaking Bahasa Indonesia, and PBR was

very pleased by bis cleverness].

-- Sure, comrade. Tiùs very night you have to go back to your ancestor's

country, and don't come back here before you get us a present from Chen-Yi.

Understand?

5BHe was the Minister of Foreign Affairs of lbe People's Repllblic of China, and a close
friend of Soebandrio who held secret negotiations with him in Cipanas at the end of
1964. Sjafri Segeli, 1966: 8.
57This is a simile depicting a person who is 50' frightened of somebody else that he
cannot stop the latter from urinating on him.
5BBogor city is well-known as the Rain City [Kota Hujan], for the amount of rainfall in
lbat area is very high and regular. Therefore. Bogor is very ccld.
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-- Come on, what is the atomic bomb for? [The Chinese ambassador knew by

heart the instructions from Peking]. Your soldiers can't maintain il. Perhaps it will be

neglected as scrap iron and sold to Japan. Ah, friend of Mao, it would be better for you

to form a fifth force.59 Bamboo spears are much more appropriate for your people.

-- What do you think, Togog?

-- l'm afraid bamboo spears are more fit for puncturing the stomachs of

Chïnese foreign nationals here. [Togog was resentful].

-- What do you mean? [PBR and the Chinese ambassador asked

simultaneously].

-- America is threatening us just because of your govemment's suggestion that

Malaysia be crushed. Do you understand? [The Chinese nodded].

-- And up to now, your govemment has only supported us with nonsense!

-- We aren't forcing you, bung 60, If you want to stop the confrontation, go

ahead.

- Impossible! [pBR became inflamed]. Am 1right, 'Gog?

-- 1 agree, sir! The confrontation should continue. Then 1 have a reason to be

determined about something, no matter what.

-- What's that no matter what? [The Chinese squinted his already slanting

eyes].

-- As soon as the Americans land, l'II order all Chinese foreign nationals'

necks to be cut off. [He snarled].

S9The firth force was purposed to arm workers and peasants in addition to the army.
navy, air force and police. This was planned by the PKI through Soekarno's order. The
Commanders of the Armed Forces were hostile to this plan. Bernard Dahm, History of
Indonesia [New York: Praegerl. 1911: 211; Sjafri Segeh, 1966: 16; Soegiarso Soerojo.
1988: 120; P. Bambang Siswoyo. Menelusuri Peran Bung Kamo dalam G30 SIPKI
[Jakarta: Mayasari]. 1989: 30. Djanwar. Mengungkap Pengkhianatan/Pemberontakan G
30 SIPKI Dalam Rangka Mengamankan Pancasila dan UUD 1945 [Bandung: Yrama],
1986: 15.
•oSung is an affectionate and intimate title for a person. and is used to eliminate formai
relationship between people. In English bung can be Iiterally translated as 'mate',
·buddy'.
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-- Ah, come on, don't be like that, cornrade !lajj Togog. You're a man of

religion!

- The heU with il. Uoless the atomic bomb is sent immediately.

- O.k., o.k., l'Uleave tonight.

Willy-nilly PBR admired Togog's astuteness. They embraced each other.

-- You're really the best Foreign Minister in the world.

- But Yani61 is the best general, you said yesterday.

- He is, what's going on? Is he also reluctant to crush Malaysia?

-- l'm sorry, your excellency, this matter's unclear. The fact is that this

dragging situation will ooly benefit China.

- Is Yani hesitant?

-- 1 guess so. Because PK! is supporting the crush, whereas the majority of

the Armed Forces assumes that this action has no justification.

- Then, what will the CIA do with 'our local anny friends' ?

- They have to leave the confrontation, but we can't predict their way. Perhaps

they'U try flattering us through an important diplomatic envoy. When that fails, they'lI

use a specific CIA method .

- What is that?

-- The primary substances of the confrontation will be eliminated. Soekarno

Soebandrio-Yani and PK! should disappear!.

PBR nodded [because he was sleepy] and agreed with Togog's analysis.

The next day, Togog twittered in front of some shabby people who thirsted for

sensationalism. Like a roadside medical practitioner, he ofien forgot wbich propaganda

was plagiarized and wbich was bis own invention.

·'General Ahmad Yani succeeded Nasution as the anny's Chief-of-Staff. and was the
Minister of Defense and Security. Like other military commanders. Yani was uneasy
over increasing the PKl 's growth in the 1960s and could not support Soekamo's policies
on PKl. Yani was one of the six generals assassinated by the PKl in the aborted
September 1965 coup. Arswendo Atmowiloto. 1986: 35-40; P. Bambang Siswoyo.
1989: 9; Djanwar, 1986: 23-25.
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-- Ladies and gentlemen. This time there is complete evidence in the hands of

bis excellency PresidentlPBR conceming the efforts of Nekolim to destroy us. The

CIA has commanded its platoon of executioners, who reside in this country, to

eliminate its big enemies. Be aware, ladies and gentlemen, they're going to annibilate

Soekamo-Soebandrio-y ani and other progressive-revolutionary people from the face of

the earth. These three guys are precisely considered the most dangerous by their bosses

in London and Washington.

-- However, don't be alarmed, ladies and gentlemen. 1myself am not alarmed

for the PresidentlPBR and the unfinished revolution: l'm willing to sacrifice body and

soul. Once more, always be aware, because those executioners are among you.

The crowd cheered merrily. They were proud ofhaving a vice prime minister of

Togog's caliber, one who did not tremble in fear of death. For a moment, they forgot

their hungry stomachs, and in tum feIl anger and boiling rage at the rudeness of

Nekolim..

The meeting ended by buming figures resembling Tengku, dancing up and

down at the same time. English and American fiags, sewn with much effort by their

women at home, were trampled upon and repeatedly ripped with an extraordinary

feeling of victory and satisfaction.

When they got bored, they dispersed one by one. Only the young were left,

hanging around, acting pickpockets' style, and trying to find among them the

executioners of Nekolim that Togog had justtold them about.

On Harmoni Street a group of becak drivers were passionately trading rumors,

talking politics. While in Russia, Lenin had said that cooks should be aware of politics,

in Jakarta the becak drivers were maniacs of political gossip.

-- They said that the Council of the GeneraIs wants to stage a coup. Now it

wants to murder Yani. What is the truth?

-- Who's the leader of the Council of the GeneraIs?
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- Mister Yani, of course.

- So, Yani is going to kill Yani. How come?

-- Ah, shut up. You know nothing. [A cracked voice spoke up].

-- Lucky, our Foreign Affairs Minister is on top of the situation. Nekolim' s

plan was diwlged.

-- He isn't afraid to die!

-- Sure, because he's already had bis fIll. How many virgins has he screwed~

[Again, the cracked voice spoke up].

The others were neither surprised nor angry. It was as if it were only normal for

a minister to screw virgins and other people's wives.

* * *

•

•

The attempt to crush Malaysia, which was excessively long-winded, was

reported to Peking by PBR .

-- Comrade of the axis. Please send the atomic bomb immediately, stop your

repeated postponements. Our Army is already on strike, refusing to fight; the generals

are passionately moonlighting. and the soldiers are too. with their rifles.

The answer from Peking never came. What came were floods of textiles.

matches, flashlights, sandals, pepsoden.62 toothpicks. and other Chinese products.

Suddenly Soekarno was inspired by the important concept of standing on one's

own feet.63

The people who were already hungry, were suddenly scolded for not wanting to

eat anything but rice.

62 Originally Pepsodent, a kind of tootbpaste.
63Soekarno gave a speech on 17 August 1965, entitled TAKARI [Tabun Berdiri Di Atas
Kaki Sendiri. the Year of Standing on One's Own Feel], or BERDIKARI ['.B'L5{,diri
'Dlatas X,9lki sendi5{,l]. Sjafri Segeh, 1966: 34.
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- In fact, ladies and gentlemen, 1 know other kinds of food, other than rice,

that are aIso full of vitamins. Sweet potatoes; corns, cassava, mice, snails, and even

!izards are the most efficacious medicine for eczema.

-- Do you think 1 eat rice every day? No! Your PBR only eats rice

occasionally; once a day. It has already been a month since 1 last ate meat. Just ask

General Saboer64!

-- Pale Leimena65 over there [he pointed to a man thin and wasted], he prefers

eating sago to rice. Look at Pale Seda66 who is weIl built [he pointed to a man with a

body as sturdy as that of becale drivers], he can't work if he didn't have bis corn for

breakfast.

The next morning, the newspapers collectively listed ministers who ate corn,

complete with their photographs.

Unfortunately the people could not believe it anymore. They had more trust in

the palace servants. It came out that Soekarno's breakfast was not rice, but toast cooked

by a French chef in the Hotel Indonesia. To prevent a relapse of bigh blood pressure, he

indeed did not eat any meat. Instead, he was forced to eat fried eggs, wbich were half

cooked with a little Arabian honey, as an accompaniment to the toast. These were

followed by apples delivered from Moscow by Kosygin.

Nevertheless, the people were neither surprised nor angry. It was as if it were

only normal for a president to lie and to say whatever he pleased.

··Brigadier General Saboer was the Assistant of KOTRAR Special Affairs, the Secretary
of KOTI who wrote the President's policies. and the Commander of Cakrabirawa
Soldiers. Cakrabirawa were the presidential guards, involved in the assassination of the
1965 coup. Sjafri Segeh, 1966: 38; Republik Indonesia, Komando Tertin2gi Retooling
Alat Revolusi: Himpunan Keputusan-Keputusan Penting [Jakarta: no publisherJ, 1964:
6. Alex Dinuth. 1993: 53; Arswendo Atmowiloto, 1986: 22.
•sGeneral Dr. J. Leimena was the Deputy Prime Minister II who always protected the
Communist action. P. Bambang Siswoyo. 1989: 19; Tribuana Said and D.S. Moeljanto,
Perlawanan Pers Indonesia [BPSl Terhadap Gerakan PKI [Jakarta: Penerbit Sinar Harap
anJ. 1983: 32.
"Unfortunately, the identity of this person cannot be established.
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Indonesians, on the average, are indeed forgiving and patient big-hearted. They

always respond to the leader's lies and mistakes with benevolence and magnanimity.

Their hearts are like the sun, and no matter how cloudy the sky becomes, its

rays always love to touch the earth.

'.
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Kipandjikusm.in. the Author

Even though the short story Langit!Maf(fn Metufung was brought to justice and

its author strongly criticized, the author's identity has remained concealed until the

present; for Kipandjikusmin was only a pseudonym.l Dnly H.B. Jassin, the editor of the

literary magazine, Sastra, knew the author's real identity, but refused to divulge it.

Consequently Jassin, as the editor in charge of the magazine, was tried alongside

Kipandjikusmin and accused of contravening Article 1 of the Penpres [Penetapan

Presiden, the Presidential Decision] No. 1 of 1965, and Article 156, 156ajuncto 161

Clause [1] of the KUHAP [Kitab Undang-Undang Hukum Pidana, the Criminal Code].

He was charged with the display of public hostility to religion as we)) as disgrace,

abuse, hatred, derision and contempt of a faith professed and protected by law in

Indonesia. A criminal deed by derision and humiliation is called smaaclschrift in the

Indonesian legislature, and can lead to four years ofimprisonment, or the payment ofup

to three hundred rupiahs.2 And although Jassin fmally faced the court on 16-30 April,

1969 and was subsequently jailed, the bringing of Langit MaIQn Metulung to the court

was for him an exaggeration, because Kipandjikusmin had already withdrawn the story

on the 22nd of October, 1968, two months after its publication.3

According to Jassin, Kipandjikusmin was barn in 1941 into a Muslim fami1y.

The latter's parents, Sunandar and his wife, affmn that Kipandjikusmin was a quiet

IDarsjaf Rahman. Aniara Imaginasi dan Hukum: Sebuah Roman Biografi H.B. Jassin
(Between Imagination and Law: A Biography of H.B. Jassin) [Jakana: Gunung Agungl.
1986: 271-272-
2Darsjaf Rahman. 1986: 272; H.M. Zabidin. "Sekitar PembreideJan Majalah Sastra"

.(Concerning the Shutling Dawn of the Magazine Sastra ). Pelopor Barn. Year m. No.
671, 2S October 1968.
3H.B. Jassin, Sastra Indonesia Sebagai Warga Sastra DUlÙa (lndonesian literature Is A
Member of World literature) [Jakarta: Gramedial. 1983: 97.
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young man who did not associate with many people, and who liked to isolate himself

from bis peers. He was a shy introvert, who spent most of bis time in solitude, reflection

and writing. In addition, he neglected bis health and appearance.4

As for bis education, Kipandjikusmin was educated in a Catholic Junior High

School, before attending the Sbipping Academy [Akademi Pelayaran ], after wbich, he

worked as a navigator, but was not satisfied with this job. Thus, he later sought a new

career in the world of trade and commerce. In this respect, Jassin is of the opinion that

Kipandjikusmin's Catholic education could have influenced bis rendering of fA7ItJÏt

~ !Mm4ung. This assumption is based on the personifications of Gad, the prophets

and the angels in the narrative, a technique familiar to Christian literature.5 In addition,

Kipandjikusmin was influenced by the Javanese traditions, in particuIar, the Javanese

wayang 6 wbich tends to be syncretic and to contain Hindu and Buddhist elements.

Hence, the wayang creates a Weltanschauung dominated by a bierarchy of

anthropomorpbic gods and goddesses. Moreover, wayang narratives often begin in

heaven where Batara Guro, the Supreme Deity, gods and goddesses reign. Batara Guro

often commands His servants, gods and goddesses, to come down to earth and to be

His intermediaries with human beings. They do so by transforming themselves into

human beings, flowers or animaIs.' Indeed, this influence was admitted by

Kipandjikusmin himself in a letter addressed to Jassin:

"Soya semasa kecll serlng membandlngkan Suralaya dengan Sorgo yang
dlcerltakan pastur dl muka kelas. Bahkan membandlngkan Sang Hyang
Wenang dengan Allah Bepc.

Begltu pula flmbulnya Imajlnasl Nabl s.a.w dan Jlbrll merobah dlrl menjadl
sepasang burung elang. Soya baru sadar sekarang ltu adalah pengaruh

4H.B. Jassin, 1983: 132; Ibid.. Heboh Saslra 1968: Suatu Pertanggungan-Jawab (The
Literary Fuss of 1968: A Responsibility) [Jakarta: Gonong Agong). 1970: 30.
5Jbjd., 1983: 132-133; Ibid.. 1970: 30-31; Darsjaf Rahman, 1986: 306.
6A wayang is a shadow play with leather puppets, often dramatizing themes from Hindu
epics. TheWayang cao a1so be a name for a performance using a picture seroU [wayang
beber 1. a wooden puppet [wayang golek). or a stage show with masked players
[wayang orang 1. Sec, John M. Echols aod Hassan Shadily, Kamus Indonesia Inggris
[Jakarta: Gramedia), 1992: 613-614.
'H.B. Jassin, 1983: 133; Ibid., 1970: 31.
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lakon 'Parasara'. dl mana Batara Guru dan Narada Juge merubah dlrl Jodl
sepasang burung elang.

Tapi elang sebagallambang Imajlnasl soya yakln ffdak merendahkan.
Waktu dl Sekolah Dasar. pada soya serlng dltunjukkan gambar Allah Putra
yang dllambangkan sebagal Anak Domba dan Allah Roh Sucl sebagal
burung merpaff".l

It is worth mentioning, that Kipandjikusmin did not shirk responsibility for bis

art, and willingly presented lûmself to court.9 Thus, one can categorically refute any

allegations that Jassin protected Kipandjikusmin and kept the latter from going to court.

Indeed, Jassin's connection with the whole affair sprang from his desire to offer his

readers a variety of literary points of view that depict and examine the contemporary

Indonesian milieu, as weIl as his belief in the right of every author to freedom ofthought

and expression. These opinions were advanced and read in front of the court by Jassin

lûmse1f, and were published in two different books. The flrst was Heboh Sastra 1968:

Suatu Pertanggungan-Jawab [The Literary Fuss of 1968: A Responsibility) which was

published in 1970, while the second is Sastra Indonesia Sebagai Warga Sastra Dunia

[Indonesian Literature is A Member ofWorid Literature] which was published in 1983.

In addition, prior to the publication of these books, Jassin wrote five articles10

8TIùs is qUOled from Darsjaf Rahman, 1986: 30, and the tran..lation nms as foUows:
[When 1 was a cbild, 1 often comparee! SuraJaya (the dwelling of gods and goddesses) to
heaven as il was described by the Catholic priest sitting in fronl of the class. 1 even
compared Sang Hyang Wenang with the Father. This ll1so happened 10 my image of the
Prophel M~ad and Gabriel who assumed the form of a pair of eagles. 1 have jusl
become aware thal 1 was influenced by the play :PanIsanI', in wbich Batara Guru and
Narada transfonned themselves into a pair of birds. However, since the eagle is merely a
symbol in a literary image, and the image is a ligmenl of my imagination, 1 believe thal
1 am nOl being disrespectful. Indeed, in my Elementary School, 1 was often shown the
~cture of the Son as a lamb, and the Holy Spiril as a dove].
According to Darsjaf Rahman, Kipandjikusmin wrole an article in the Kami newspaper

on 25 October, 1968, year m, No. 688, declaring that he fell sony and apologized for
bis short story LiJnait 1MtU;jn 1Mentlll"IJ. The latter asked for forgiveness from Indonesian
Mus1ims and dismissed bis slory. See, Darsjaf Rahman. 1986: 280. According 10 Jassin,
this action look place on 22 Oclober. nol 25.
IOThose live articles are "7ùhan, Imajinasi dan Kebebasan Mencipla" (Go<!, Imagination
and the Freedom of Speech), in Horison. Year n. No. l, November 1968; "Kenyaraan
Attistik Tidak Identik dengan Kenyaraan Objekril" (Artistic Realities Are Nol Identica\
with Objective Realities), in Minggu Indonesia Raya, 8 December 1968; "Seniman IsIam
Di Tengah Masyarakat Modem" (Mus1im Artists amidst the Modem World), in Minggu
Indonesia Ray'!. 22 December 1968; ".nmu dan Agama" (Science and Religion), in
Minggu Angka!an Bersendj@!!!, 31 December 1968; "Dicari: Mujrahid Modem" (Wanted:
The Modem Mujrahid ), in Horison, Year VI. No. 3 March 1969. These articles were
also collecled in H.B. Jassin's, Polemik: Suatu Pembahasan Saslera dan Kebebasan
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conceming the afore-mentioned case in numerous mass-media journals, an act wbich

triggered considerable debates and repercussions across the width and breadth of the

whole Indonesian society. Unfortunately, the polemics over Langit !MaIQn 9rleruflUl!J

were not hetween Jassin and bis opponents, but hetween the pros and cons of bis

critiques. Moreover, these polemics were fueled by the fact that Jassin did not respond

to every single criticism addressed to any ofbis five articles.

POLEMICS

The polemics produced by Langit~n !Meruf1Ul!J tended to he legal, literary

and theological in nature. Those writing from a legal point ofview questioned the fate of

the magazine Sastra, following the publication of the short story. Should it he banned

following its publication of such a bIasphemous piece of work? Those writing from a

literary point of view focused on the work itself and on the concept of freedom of

speech. And those writing from a religious view outlined Islamic teachings dealing with

literary works and artistic enterprises, especialiy regarding the issue of reference to

sacred matters. It is worth mentioning that the last two inclinations had a greater impact

upon society and indulged in more polemics than the former. Thus. due to the

considerable critical attention Langit!MalQn!Meruf1Ul!J received, this thesis will give a

brief account ofthe salient points brought up by the different critics.

Following the bantl of the magazine Sastra, severa! leading Indonesian

litterateurs advanced a protest to the govemment These protesters felt that the Kejaksaan

Mencipla Berhadepan dengan Undang2 dan Agama (polemics: An Analysis of Literature
and Freedom of Speech vis-a-vis Law and Religion) [Kuala Lumpur: Pustaka Antaral.
1972-
IlA.A. Navis. who had had some of bis short slories and novels banned, poinJed ouI 1hat
me mslolY of banning and buming literai)' worlcs in Indonesia was initia1ed by me
DuICh coloniaJislS. A case in point is me novel Ustadzama'sjuk [Muslim teaehers who
are infa1uating memselves] wmch was wri1len by Maisir Thaib. This novel was not only
confiscated and bumt by me DuICh colonial govemmenl, upon me instigation of
metu/ami>. but ilS aumor was arresJed and jailed for a year in SukabUDÙ because of ms
omer novel Ldder Mr. Semangat [Unfortunately Mr. Spirit]. In addition. during the
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Tinggi [The Prosecution Office] in Sumatra Utara, Medan, was not justified in

assuming the role of the court, in ordering and implementing the ban on the magazine

and in shutting down its offices. The Prosecution Office had no right to fonn an

independent legal judgment, or to assume the role ofa literary critic, a role reserved for

those individuals involved in literary works. Even though the author was accused, and

his work considered kitsch [trivial], the Prosecution Office was not the judge assessing

the case, nor the prosecuting attorney questioning the author in court, nor the lawyer

defending him. Moreover, the law which should be used ta question the case was not a

parliamentary or a govemmentallaw. Furthennore, as far as the law of the press was

concerned, there was not a single regulation allowing the govemment to ban national

publications. The only authority the law conceded to the govemment was a ban on

foreign publications, not on national ones, if it so wishes. Moreover, according to

Article Il of the Press Laws, the government should seek the advice and approval of the

Press Council before banning any national publication. It was unfortunate that the

Prosecution Office of Sumatra Utara had not waited for the results of the Press

Council's deliberation before banning Sastra. Hence, what the Prosecution Office of

Sumatra Utara had done was invalid. As such, the editors of Sastra were able to

accumulate enough signatures and supporters to lead a protest, and to take the

Prosecution Office ta court in Medan. This should be heeded because handing the case

over ta the court was an oppression and a triumph for the conformists [who agreed with

Old Order regime, severa! authors were jailed and their Uterary works were banned and
bumL Navis himself was even reprimanded by some'ulama"" in 1957 for rus short slory .
Man Rabbulca [Who is Your God?). This affair was only settled, h~ says, when the
pubUsher apologîzed 10 the 'ulama"". Luckily, Navis' other short slOry Robohnya Surau
Kami was not banned. At the lime there was a seminar in Malang hetween the 'ulamii'
and the inteUectuals and the issue of that short slOry was brougbt up. Fortunately, during
that seminar, the arguments advanced by the inte1lectua1s were more reasonable than
those of their counterparts, and as a resull, the short story was accepted. Thus, it is not
surprising that during the New Order, Sastra would he banned. The banning of the
magazine sheds Ugbt on a ple!hora of aspects, the least of wruch are law, poUlies,
freedom of speech and reUgious pmcticeslconcepts. Sec, A.A Navis, ''SeJcitar Tmdakan
redJadap Majalah Sastra" (About the Act Towards the Magazine Sastra), Aman Malanur,
Year VI, No. 253 and 254, 23 and 24 October 1968.
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the Council Prosecution Office]l2 OVe! the non-conformists. In this case, what was

really demanded, was an answer to the question ofwhether a literary work can or cannot

be judged by the court, and consequently, if the answer was yes then protests

conceming banned literature should cease immediately; however, if the answer was no,

then banning of literature becomes useless, and it becomes more reasonable to take the

author, not bis work to court. Furthermore, the fact that most of the authors involved in

the protest were Muslims indicates that Sastra's action was not perceived as being

deliberately insulting to theMuslimfaith.13

In terms of law, A.A. Navis states that the Prosecution Office of Sumatra Utara

had not given the defendant a chance to defend himself, but assurned that he \Vas guilty

even before any decision was made by the court. As such, this judgment against the

defendant was completely totalltarian, and the in absentia judgment was even more

totalltarian. In fact, such an action is worse than those carved out during the Dutch

occupation.14 Furthermore, viewed from the political aspect, Navis continues, the action

of the Prosecution Office seerns to send a negative message to the people. It seerns to

indicate that the law can be circumvented and manipulated. Thus, instead of upholding

the law, the Prosecution Office seerns to be telling the defendant, publisber and author

not to respect the law.15

Unllke the previous opinions, some scholars rigbtly maintained that the law on

national publications was obscure, HM. zabidin asserted. The COllncil of lawyers later

12The words inside the brackcJs are my own.
13Thcsc opinions are summarized fram severa! articles and wriJcrs, sec W"ualmO SulcilO,
"Soal Maja/ab Sastra" (Conccming the Magazine Sastra ), Kami. Ycar m, No. 681, 16
Octobcr 1968. Taufiq Ismai1, '21eberapa Pikiran telItang Pc1arangan Sastra" (Some
Opinions on Banning Litcrary Wodçs), Kami. Ycar m, No. 688, 25 Oclober 1968. Suardi
Tasrif, "Lanlllgan Bemlar Maja/ah Sastra" (The Prolùbition on the Circu1ation of the
Magazine Sastra) Pclopor Barn. No. 713, Ycar m. IS OcJober 1968. W"ualmO Sulcito.
"Kaum Konformis dan Non-Konfonnis" (Confonnists and Non-Confonnists), Mcrdeka. 9
Deccmber 1969.
14When the Duteh govcrnment had sentcnccd sevcra1 wriJcrs 10 jail, they wcrc convictcd
according to the prcvaiUng 1aw, a 1aw inlendcd for ail Indonesian people. Sec, A.A.
Navis, Aman Makmur, Ycar VI, No. 253 and 254, 23 and 24 October 1968.
15A.A. Navis, Aman Makmur, Ycar VI, No. 253 and 254, 23 and 24 October 1968.
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played on this obscurity and advanced an argument in favor of the ban on the

publication of Langit~n !MentflllllJ, and a1so in favor of the action taken by the

Prosecution Office of Sumatra Utara. Thus, Zabidin continues, it became futile to use

the obscurity of the press laws as a tool in protecting Sastra, since the confusion over

such an obscurity had been solved. In addition, it would have been naïve to declare that

Sastra unintentionally published Langit~ !MentflllllJ, because the short story was

published on the front page of the magazine, which is similar to the headline of a

newspaper. Consequently, Sastra's action was considered hateful and injurious to a

religion protected by law in Indonesia16 In this respect, Taufiq Ismail asserts that

a1though the protest was advanced to question the banning of Sastra and every single

act which did not follow the correct legal procedures, it did not simultaneously apply to

support or accept .Langit!MaRin !MentflllllJJ which was blasphemous.J7 In addition

Sastra, according to Sju'bah Asa, is representative of the best literary works in

Indonesia, fulfills i15 aim as a cultural medium weil and enjoys a clean reputation that is

not tainted by false attemp15 at profit or reward. 115 task is to select and collect individual

creations, which are seen to comply with literary standards and criteria; however, i15 task

ends when the work is ~rinted and circulated. Just as Sastra enjoys i15 freedom of

speech, the public too has i15 freedom of speech, as weil as the right to react. The

lawyers and ail people involved in the law have the freedom to object to Sastra too, and

we as readers, Asa maintained, are free to agree or disagree with the lawyers. ls

In an effort to stop the polemics concerning the banning of Sastra, an appeaI was

made to the Minister of Religious Affaies asking him to fonn a committee of severa!

Muslim scholars who could pass a fair judgment on the matter. However, the appeal

was later withdrawn and dismissed when the editors of Sastra apologized to the

16H.M. Zabidin, Pe1000r Barn, Year m, No. 671, 2S October 1968.
17Taufiq Ismail, Kami. Year m, No. 681, 16 Oc10ber 1968.
ISSju'bah Asa, "Persoa/an Maja/ah Sastra: Ditinjau dari Segi Sastra" (The Problem of
the Magazine Sastra: Viewed ftom the Literary Aspec1), An Article read for the Panel
Discussion on 'Persoa1an Maja/ah Sastra', I\catan Pers Mahasiswa Indonesia, Cabang
Yogyakarta, 20 November 1968, in H.B. Jassin, 1972: 146-149.
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Indonesian people for Langit~ 9.fmtfll1!fJ.19 In the meantime, the Minister of

Religious Affairs had deeided to hand the issue over to the COurts,20 before any appeal

hadbeen made.

Unlike the polemics over the legal aspects of the case, the discussions focusing

on the literary aspects were not as clear cut or as uniform. As such, H.B. Jassin truly

questioned the right and literary expertise of the legal institutions, and their attempts to

pass judgments on a work of fiction and imagination. He emphasized this question in

order to proteet other literary and artistic figures from fear, uncertainty, and from having

accusations hurled at them of trying to topple the status quo and its legal framework

with the products oftheir imagination.21 Not surprisingly, the word imagination became

a key-word in Jassin's defense and campaign for .ûmgit~ 9.fmtfll1!fJ.

Indeed, .ûmgit~ 'J,{en4l11!fJ was not the fust Indonesian fictional enterprise to

portray Gad or the prophets, Jassin declared. In 1948, there were considerable protests

against the play Sinar Memancar Dari Jabal Al-Nur [Light Shines from the al-Nür

Mountain] written by Bahrurn Rangkuti, and broadcast on radio. Protest arase over the

play's imitation of the Prophet M~ammad's voice as the latter received the fust

revelation. Paradoxically, when the play had been previously published in a literary

magazine, there had been no reaction or protest to il. Likewise, in 1944 when Taufan Di

Aras Asia [Typhoon Above Asia] written by El-Hakim, a pseudonym of Abu Hanifah,

was performed on the stage, it enjoyed considerable success, even though it depicted the

sound ofGod emanating from the backofthe stage. Similarly, on 20 November, 1969,

the fust poetry reading ofthe poetical translation of al-Qur'iin was conducted by severa!

Muslim poets in Taman Ismail Marzuki [TIM], and met with no objection. Moreover,

Jassin continued, A.A. Navis had succeeded in publishing bis short story Sebuah

195. Tasrif, "Se1dtar Maja/ab Sastra" (Conceming the Magazine Sastra ), PeloDOr Bani.
The apology of the edilors of Sastra was published in Kami. 24 Oclober 1968.
2OWidya, "D1Ili PoHtik Ke Hukum", (From PoUlies to Law) Angkatan Bersendiata. Year
IV, No. 1019, 4 November 1968.
21 B.D. Iassin, 1983: 99.
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Wawancara [An Interview] without any protest about il. Thus, after listing all these

literary works, to which 110 (l~iection had been raised, it becomes reasonable, Jassin

asserts, to question the reasoning behind the attacks on Langit 9rlaf;jn !MetUfung as it

obviously belongs to the sarne genre as all the formerly mentioned exarnples? 22

Langit9rlaf;jn !Metufung, Jassin argues, is a figment of its author's imagination. It

is neither dogma, ethics, history nor objective reality. Therefore, imagination is neither a

fact nor a reality which can be verified in the material world or backed by historical data.

It is, in facl, a conception or a reality with its own essence and criteria, Le. a reality of

and within imagination. Thus, one should distinguish between the imaginary and the

objective historical world. Accordingly, after making and c1arifying this distinction,

God, the prophets, Gabriel, and the kiyais alluded to in Langit9rlaf;jn !Metufung, become

mereimaginaryessences.23 In addition, Langit!MaK;in!MetUfungdoes not insult anybody,

rather it criticizes those who consider themselves Islarnic believers, Bur Rasuanto said.

Indeed, its criticism of numerous Indonesian blunders, and everything which its author

felt to be abnormal is very much like the criticism written in daily newspapers and

editorials. By extension, Rasuanto adds, it can even be said to criticize the decision made

by the Prosecution Office of Sumatra Utara which had banned the magazine Sastra.

Moreover, Rasuanto affmns, the story does not insult God, Mu1).arnmad or Gabriel,

even ifMu1).arnmad and Gabriel were portrayed as a pair of eagles. Such a portrayal is

22Ibid., 1983: 113-115; Ibid., 1970: 7-9; Ibid.• Horison. Year n. ND. 1. November 1968;
Darsjaf. 1986: 327-328. According to Jassin. Sebuah Wawancara is a short story about a
jouma1is1, Wahidin. who interviews ail the prophets in chronologica1 order starting
with Adam. and ending with M~ammad. In the narrative. the journalist infonns those
prophets of the changes and progress that had taken place on earth since their death. To
the prophet Adam. he reports the massive population boom by likening the latter to
bedbugs. and describing the ensuing strife. war and fratricide that took place. To the
prophet Noah. who ski1lfuUy saved humanity from the flood. Wahidin posed the
question of how the latter would save contemporary humanity from the multitude of
nuclear bombs aimed at it. To Moses. who divided the Red Ses, the journalist described
simi1ar artificial feats achieved by mankind such as fissuring mountains, draining seas
and lakes. and building ''the train which creeps over the mountain. across the sea and
underground as a maggot". After consulting with Jesus. Wahidin informs the Prophet
M~ammad of women dancing naked in public. and of people who willfully lead a
communal Iife on an island, dispensing with clothes and parading Bround in the nude
like Adam and Eve!
23H.B. Jassin. 1983: 100-101.
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not injurious because Muslims believe that God can do everything He wanls, 50 if He

wanted to change Mui}ammad or Gabriei into a pair of eagles He would have been able

to do so. In this case, to read a 'creative work' one must also exhibit a 'creative

attitude' .24 AlI this is about imagination, Jassin adds, wbich is much more than an idea;

imagination is the sum total of Man's ideas, feelings, experiences and intuition. It is an

intellectual activity engaged in defining and describing phenomena. It is also a dynamic

concept, or a motion of the soul. Although it is the result of experience and knowledge

of the materlal world, yet imagination is of a different calibre. Ultimately, it is a reality

unlike ils worldly objective counterpart Hence, any imagination employed ormanifested

in a work ofart should not be identical with or compared to bistorical reality, experience

or knowledge. It is through this powerful tool that one can develop a theme, or express

an opinion. that would challenge readers to new horizons.2S

Langit~ !MmtJimg is therefore, Jassin is convinced, similar to the Divina

Commedia 26 written by Dante Alighieri Ill!d Javid Nama 27 written by Iqbal. Although

one might disagree with the portrayal ofMnl}ammad being cruelly tortured in the Divina

Commedia, he should find in himselfthe objectivity to appreciate Dante for daring to be

original and innovative, and for providing bis readers with provocative ideas,

24Bor Rasuanto, '1..stangan
Sastnl), Minggu Angkatan
1968.
2SH.B. Jassin, Minggu Indonesia
1972: 7-10; Dmjaf, 1986: 289.
26Jassin believes that the Divins Commedia is an allegorical rendering of Mu\.lammad's
isra-' and mi'lifj , and that its author bad been infIuenced by Ibn al-'Arabrs masterpiece,
a/-Fu/iitlal a/-MaIdyya, wbich bad been previously translated into Latin. This translation
is said to have infIuet.ced numerous Renaissance poets, authors, tbinkers, and artists in
Europe. The Divina Commedia foUows an imaginllIY joumey of a human being from
earth, through heU [infemo], and into heaven [paradiso 1 after undergoing purification
in purgatory [purgalolio 1. Whereas in the isra-' and the mi'rifi. Mu\.lammad was
accompanied by Gabriel, in the Divins Commedia Dante Alighieri was accompanied by
the famous poet, Virgilius, who is symbolized as Intellect.
27In Javid Nama, Jassin is of the opinion, Iqbal wanders between seven planets. On the
Moon he meets Jamil al-Dïn al-Afghinï and a we11-known Egyptian politician, 1;Ia1ïm
Pasha; on Venus he meets the Pharaoh of Ancient Egypt and Lord Kitchener, a famous
British commander; and on Jupiter he meets al-I;Iallij. In tbis fictional joumey, Iqbal
replaces Gabriel with bis favourite poet, Jalii1 al·Din Riimi.
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enjoyment, and well-wrought art.28 Similarly, the comparison between Javid Nama,

wbich had been hailed as the Divina Commedia of the East, and .Langit!MJzJ;fn!MDufung

draws upon certain similarities such as the theme ofajoumey. In the former's case it is

the isra-' and the mi'riij, as weIl as the involvementofthe main character.29

ContextuaIly, Jassin believes, the author of Langit!MJzJ;fn 9rletufung bases bis

story on bis society and bis era. He is the product of bis time and bis narrative displays

the aura of its contemporary milieu. Such influences are manifest in such words and

expressions as Aladdin foot-wear, sputnik, atomic bomb, Cashmere robe et cetera. The

main substance he offers is criticism; a criticism of prostitution, of a person caIled PBR

who created Nasakom 30and who accused those who refused Communism of being

communist-phobies, of ldyais who did not dace adroonish or even oppose PBR who

does not follow any religious persuasion. The author also displays the errors and

blunders committed during the previous regime. In short, Kipandjikusmin is very

cynical of the realities that existed, and continue to exist in bis contemporary world. His

cynicism is based on the diverse experiences one gains with maturity. Although

romantics might view bis expressions as crude and offensive, for he is very outspoken

and discourteous, that is the only style he feels adequate for conveying bis message. Not

surprisingly, bis style betrays aIl the elements of irony, sarcasm, humor, satire and

cynicism at once.31 This indicates, Kompas argues, that any literary work depicts its

contemporary milieu. When many people treat God as an instrument of their interest, or

manipulate and dominate others through religion, or control the political arena, then God

becomes a political instrument through their manipulation. He is no longer God

Almighty, but •god', a hl1lIll:J1 being's creation. As representatives of their society, can

28H.B. Jassin, Minggu Indoncsia Raya. 8 Deœmber 1968; Ibid., 1983: 142; Ibid., 1970:
40; Darsjaf, 1986: 272-273.
29Dmjaf, 1986: 273.
30C0nceming Nasakom sec Chapter l, p. 4, footnole 7.
3IH.B. Jassin. 1983: 131-139; Ibid.• 1970: 29-40
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authors be blamed if they taIk about this 'god' in a cynical manner in their literary

productions? Kompas asks.32

Furthermore, Langit 9.lJzfc!n Metufung demands of its reader a honed intuition,

literary appreciation, and religious knowledge, Rangkuti declared. Understanding the

aim of a piece of writing is very important in advancing literary criticism, Bahrum

Rangkuti continues, as the ij:adith says: "1nnama al-a'miilu bi al-niyyat" [deeds are

judged by their intentions]. The intention of any work can be fathomed from three

elements: a) its purpose: why did the author write?; b) the audiencelreader: to whom did

he write to?; c) its objective: what did he intend by this writing? Consequently, if one

applies these three elements to La7ItJÏt Ma1Qn Mentiu"!,, one will find that

Kipandjikusmin's aim was to purify Islam from the views of Nasakom, as most

Nasakom followers consciously or unconsciously harmed Islam. Secondly, the

audience which Kipandjikusmin criticized and addressed are those Muslims who liked

drinking alcohol and engaging ini1licit sex. The morality crisis, poverty and the presence

of leaders who did not display proper leadership were aIso points of his criticism.

Although the main substance he offers is criticism, Kipandjikusmin's objective was ta

demonstrate that Islam still exists and will exist though the world may collapse, and

despite Muslims who deny numerous Islamic dictums. It is obvious, Rangkuti remarks,

that those matters must have influenced Kipandjikusmin's rendering ofhis short story.

The latter must have been aware ofthe risks he would run, and the accusations he would

receive, yet he persisted because bis true aim was to demonstrate th.at Islam will never be

defeated by idle threats, and that Islam will be triumphant. This is what Indonesian

Muslims should notice and applaud, Rangkuti recommended. Similarly, the display of

Gad in an anthropomOIphic manner is an advanced ~üii technique, Rangkuti believed. It

is similar to Iqbal or most ~üJï, or Muslim poets who expressed their inner love in a

32Kompas. 'Tuhan. Cipl1JaIl M/llJusia dIIIJ 7ùhan Sang Pencipta" (God as Created by
Human Beings and God the Creator), IV, No. 112, 9 November 1968.
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similar manner. Iqbal too was blamed and considered a katir [infidel], by the Indian

culama> who later hai1ed him as a unique Muslim. Moreover, anthropomorphism exists

in many religious emotions, symbols, and 1)adïth qudsï. For instance, in the following

1)adith qudsï Gad declares:"idbii taqarraba 'abdïilayya bi al-nawiifil fa kuntu bll$arabu

allaclbi yub$iru bih, wa sam'abu allaclbi yasmacu bih, wa yadabu allatï yab$ufUhii"

[When My servant tries to come near me through performing supererogatory prayer, 1

will become the sight with which he sees, the ears with which he hears, and the hand

which he opens], or, "Al-s~id yasjud bayna qadamay al-Ra1)miin" [The man who

prostates in a prayer is groveling between Gad's feet], or the 1)adïth narrated by Abü

l;Iurayrah: "Yaçl.{lak Alliib sub.(liinab wa ta'iilii ilii rajulayn yaqtul a.(laduhl111lii al-iilchar,

yadkhuliin al-Jannab" [Gad laughs at two people when one of them kills the other, but

bath go into Heaven]. There are also many other examples from the Qur'lïn or the

l;Iadïth which attribute human characteristics to Gad, and which try to establish a

relationship between human beings and Gad. In the same vein, what Kipandjikusmin

did by depicting the Prophet and Gabriel on earth was an attempt to get closer to God.

Indeed, this attempt is even recognized by modern philosophy, particularly

existentialism, which is presented by Heidegger who employs the term Entfemung, to

denote an effort to draw closer and to e1iminate distance. The usage of this term resulted

from the fact that human being like to be near everything such as radios, televisions,

telephones and so on. In the same manner, Rangkuti continues, Kipandjikusmin tried to

draw closer to God and to incite Indonesian Mus1ims to do the same, especially given

the estrangement that exists between many of them and Gad. Islam in Indonesia is felt to

be far from its believers; as ifGod had disappeared through the clouds, and the Qur'lïn

and l;Iadïth inciting people to get near to Gad have been forgotten. Consequently, God

has come to be recognized as an essence with no influence or connection to human

beings. Kipandjikusmin pictured such unpraiseworthy situations by likening Gabriel to

an old man because he no longer brought revelations or messages from Gad to the
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world, and by the image of Gad [May Gad forgive us] not using His eyes to sec His

creatures who have become poor and ignorant. Surely, those familiar with tiqh will be

surprised by those symbols, just as Iqbal and 'Umar Khayyam were abused by their

contemporary fuqaha'33 for displaying Gad giving wine to human beings and inviting

them to drink it, Rangkuti comments. In fact, wine here is a symbol of heavenly 10ve.34

Hence, Kipandjikusmin's recourse to anthropomorphism in the short story should not

be considered novel, strange or insulting in any way, since it can claim the precedence of

the Prophet's l;1adith as its archetype. Indeed, Langit~ fMDufung did not treat Islamic

ideas with disrespect; on the contrary, it was in harmony with God's and Mul;lammad's

ideals of releasing the /lmmab from sin and error. Thus Rangkuti concludes that the

meaning of .Langit~ !Mentfung can only be gleaned by understanding thl~ subtle

symbols within it. Neither tiqh nor a manipulation of its meaning clin lcad to this.

Imagination, intuition and a keen eye for symbols is a must in comprehending literary

works of .Langit !Ma/(in fMDufung's calibre. If one possesses these qualities one would

come to the conclusion that the central idea of .Langit~ fMDufung is submission to

Islam, as shown in the following passages:

/The commandment of Allah will never fall. However It may 00. Islam exlsts
and will always exlst. though the world may collapsel/ The Prophet's words
thundered dreadfully, echolng towards earth; ln the volleys. on the
mountaln peaks. In the rubOOr trees. and whlrled around the open sea/.3S

As for "The prophet's words thundered dreadfully", Rangkuti is convinced, they

symbolize Mul;1ammad's teachings which are valuable, and which have been accepted

by people living "in the valleys, on the mountain peaks". In other words, Mul;1ammad's

words have reached many poor people living in remote and isolated areas like those

33FuqshiP is a pIura! tenn of faqür, a persan knowledgeable in liqb i.e. the regulation
of ail aspects of public and private life and business, which are regulated by laws based
on the Is1amic religion.
34Bahrum Rangkuti, '7majinssi. Observasi dan Intuisi pada Cerpen fAngit~ !1tlDUfutllJ"
(Imagination, Observation and Intuition in the Short StOl)' lA"IfÎt!1tl~ !1tlDUfUtllJ), Merdeka.
Year 24. No. 6915, 2S February 1970.
3Snùs sentence is quoted from the short stol)', sec Chapter 1, p. 9.
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living in the jungles or "the rubber trees" who are as ignorant of God as the communists

and their lackeys who lived in the Indonesian rubber fields. And lastly the words

"whirled around the open sea" refer to Indonesian naval vessels that had imiims leading

and organizing prayers five limes a day on any ship. Indeed, how harmonious and

magnificent Kipandjikusmin's imagination is, Rangkuti declares. This magnificence can

only be gleaned by those who have no prejudice, and who do not adopt the fiqh

approach. It is impossible to use fiqh for literary purposes because each of them has its

own objectives.36 IfKipandjikusmin had more expertise and knowledge of symbols and

the symbolization of God's essences, angels, the barzakh worId [the place and lime

between qeath and the lastjudgment), and the prophets' works, he would have created

much more passionate works, Rangkuti concluded.37

The objection to .LDngit~ !Moufung, therefore, Jassin argues, is caused by a

misunderstanding in identifying imagination with religion, history, or even the Qur'iin.

It is raised by religious authorities, who base their judgment of the story on a single

component and do not consider the work as a whole, its message or its essence.

Likewise, objection is also raised against the author's poetic license. This second

objection displays ignorance of the different literary tools employed in literature.38

Moreover, the controversy over .LDngit~!Mentlungispartly caused by the depiction

of inappropriate scenes involving Muslims in compromising situations, rather than by

Muslims rashly and emotionally reacting to a book. Therefore, Jassin remarks, it was

not the story but the contemporary sociai context which offended Indonesian Muslims.

Sucb areaction would not have emerged had the society been stable and well-adjusted at

the lime .39

36Ibid., "Sambutan alas 7iJüsan Abdul Muis ZA. Se1àtar CeIpen .lAnJJit MG!Qn MerullUlfJ" (A
Response to the writing of Abdul Mois ZA. Concenting the Short Story Langit Maçn
Men/,,"IJ>' Abadi. Year 20 No. 345, 21 March 1970.
37Ibid., "Simbol. Simbo/isasi dan Kejujuran da/am Masa1ah La"IJit !Maçn Menl,,"IJ"
(Symbo1. SymboUzation and Honesty in the Case of .lAnJJit M~ !Meni1UlfJ>, Indonesia Ray!!.
Year 21. No. 70, 12 March 1970.
38HB. Jassin, 1983: 149: Ibid.. 1970: 48.
39Ibid., 1983: 145, 173. .
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On the other hand, unlike the previons opinion, M. Jusuf Lubis argues that

literature does not only differentiate between reality and imagination but aIso dœws

upon the similarities between them. Therefore, it becomes aImost a violation and

manipulation of creation to portray black as white or vice versa. Neither the Divina

Commedia nor Javid Nama violate any realities or truths upheld by Muslims. For

example, if one takes the theme of the traveling companion, which is a common thread

to aIl three works and traces il, one will notice that in the Divina Commedia, Gabriel

was personified by Dante as Intellect accompanying the hero in his joumey to Hell.

Likewise in Javid Nama, Iqbal himselfbecomes the companion traveling with JalaI al

Din Riimi. Thus, it becomes obvious that the similarities in Gabriel's role, in bath the

Divina Commedia and Javid Nama, still honor the Archangel and place him in a

favorable light, Lubis affums. Moreover, no change was made to the original or the

objective reality of the isra-' and the mi'ra). Consequently, freedom of speech does not

mean that one can create an artistic work completely divorced from objective reality. As

such, Lubis assumes that the reaction of Indonesian Muslims to LanIJit~ !MerulU1lfl

did not stem from their ignorance of literary devices, but from the offense directed at

their religion. Therefore, it is unfortunate and inappropriate to assert that Muslims "do

not understand artistic works", when they oppose works blasphemous to their religion,

Lubis observes. The truth of the matter is that Indonesian Muslims will not welcome

any work stating that "there is no Gad" or that "Pancasila is NasakOm,"40 even if its

author swears that it "is art, and artistic reality is not identical with objective reality". If

anybody does so, bis work will not survive beyond the age of the paper it was written

on.41 Moreover, Jassin's defense is inconsistent since it insists on the one hand that

40Pancssila is the stale ideology of Indonesia. Il contains five basic principles; (a) the
bellef in One God, (b) a humanity thal is JUSI and civilized, (c) the unity of Indonesia.
(d) democracy guided by the wisdom of representative dellberation. (e) social justice for
ail Indonesians.
41M. lusuf Lubis, "MengingJœri Sabda-5abda Paus Sastra Indonesia" (Rejecting the
UlleIlInces of the Pope of Indonesian literature), Angkatan Baru. Year In, No. 146/147.
2 lanuary 1969
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Gad, M~ammad, Gabriel and all religious matters are nothing but figments of tbe

autbor's imagination, yet on tbe otber hand tbat tbe description of PBR, tbe socio

political context, and all otber Indonesian issues are realities which Kipandjikusmin felt,

reacted to and commented upon in his short story.

Sukarsono argues tbat Kipandjikusmin placed bis story during Soekarno's rule,

which is already dead and buried like Soekarno himself. His short story might have

been monumental had it been written when Soekarno was victorious and alive, like

Machiavelli who wrote The Prince, which altbough unacademic, was published at a

fitting lime and tbus created tbe impact its autbor had wanted. However, Sukarsono

concedes, tbe short story is not witbout its merit, as in tbe display of degeneration, and

tbe immorality of tbe pasto which gives readers food for tbought This short story might

be said to voice religious proselytization in an unusual way. In terms of tbe

personification of Gad which Kipandjikusmin used. Sukarsono judges it to be normal,

due to tbe fact tbat many Qur>anic verses are figurative and attribute human qualities to

Gad. However, tbe display of Gad wearing and putting on antique spectacles is not

figurative, but depicting Gad as a human being and is not acceptable, because tbere is no

figurative meaning in such sentences, unless it is a reference to physical performances.

This contradicts numerous Islamic concepts of Gad. Furtbermore, compared to Dante

Alighieri, Kipandjikusmin is in a distinguished position. Sukarsono says. tbe reason

being that in bis Div.ÎDa Commedia (The Divine Comedy), Alighieri, an Italian

politician, idealist, artist and poet, allegorically depicted his OWD journey tbrough hell,

purgatory and heaven. On this journey. he met many prophets among whom was

M~ammad, who resided in tbe lowest hello Altbough this work ~as praised by

Westem people as original and to have a strong characteristic, it was not original, for it

was inspired by tbe story of tbe isra-o and tbe mi<raj. Alas, tbe central figure tbat

inspired it, MIJ~ammad. was hurniliated in it And altbough Alighieri was later tried .ÎD

absenûa by tbe Church and sentenced to deatb, he was later considered tbe hero of tbe
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Renaissance. Unlike Machiavelli who was anti-Christian, Alighieri was a devout

Christian who wanted, through bis work, to convince the Church to release its worldly

power. AIso, unlike Alighieri, Kipandjikusmin apologized and asked for forgiveness

from the people, he even did not object to being punished by the court.42 AIso, Sju'bah

Asa adds that in terms of imagination, everybody knows the meaning of imagination

and how fantasy is defined. The author of Al[Lailab wa Lailab [One Thousand and

One Nights] fantasized, Jules Verne fantasized, 'Umar Khayyam fantasized, and

because they fantasÏzed they did not depict reality in an unreal manner. Harün al-Rashïd

was never painted as flying naked, neither President Kennedy's departed spirit was ever

pictured as being spitted on by Oswald's departed spirit. And nobody will find any

Muslim whose Qur'an or I;{adïth volumes are covered by pictures of the Burâq. This

will not happen because 'artistic reality is diffc.rent from objective reality' .43 This means

that Islam places limits on the imagination of it adherents, Abdul Muis declared. These

limits can be traced in the cases of Arab people who were considered musbriIc for

making portraits and sculptures of God, even if such acts only took place in their

imaginations. Indeed, Muis asserts, Islam respects imagination, but places limits on il.

How would people react if somebody were to paint God wearing an emerald-belt

carrying in His band a big stick which shines and blinds, and in the bottom of the

canvas writes: "This is Gad"? In that case, would a Muslim affirm that such a painting

is forbidden by Islam, or would he consider it a ~üJ1 expression ofhigh calibre?44

As for Bur Rasuanto, he believes that Langit~ !MnufU1l!J is nothing but

another version of Robobnya Surau Kami [The D~molition of Our Prayer-House]

written by A.A. Navis. However, while Navis suceœded in turning his theme into an

42Sukarsono, 'Vakwab, Senî dan Gent:taSi BIUlI" (Prose1ytizing, An and the New
Generation), Merou SUlll", Year IV, No. 69, 70, 71, 13 and 20 December 1971.
43Sju'bah Asa, 1972: 146-149.
44Abdul Muis, 'Pengakuan H.B. JlISSÛI dan ndisan Bahrum Ranglcuti di Selcitar Cerpen
"""Bit !MJ,~ MuufIUlfJ" (BoB. Jassin's Confession and Bahrum Rangkuti's Writing Aboul
the Short Slory La"BÏt !M~ MuufIUlfJ), Abadi, Year 20, No. 334, 7 March 1970.
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outstanding literary work, Kipandjikusmin ooly succeeded in collecting raw materials

and presenting them in an equally raw manner. The latter ooly collected clippings from

newspapers, which he later embodied them into an editorial lOugh copy and pretended

that he produced a literary work! Moreover, these collections were written in easy and

agile language, with severa! jokes here and there. In addition, Kipandjikusmin lost track

of bis relationship with the main plot after a while. Instead ofheing a detached narrator,

he laterchanged himselfinto a commentator, a news-broadcaster, and a roadsidemedical

practitioner.4S Tragically, Sju'bah Asa says, this short story was poor and pathetic,

whether in terms of literary devices or plot construction. However, it succeeded in

depicting the lives of those around the Planct District of Senen,46 which every

Indonesian knows and acknowledges. The fJrSt part of the short story, according to Asa,

is made up ofdreams and fantasies alien to the Indonesian perception ofparadise, while

the second part lists comments and reflections on the pra Gestapu, Geralcan September

Tiga Puluh [pre PKI's assassinatio:l on 30 September 1965]. Sadly, Asa laments, there

is no link hetween the two parts. The short story is written in a very suggestive language

and exhibits a witty humor; however, this humor is unpraiseworthy, for many people

can create a sense of humor which is equally cynical. The short story ends in the midst

of fantasies and imaginations, out of which the common reader cannot conclude

anything. Thus, the reader is left with two reactions: either to laugh or to he offended by

the author's sacrilege of what most readers consider to he holy.47 However, Asa

surmises, it might he that the author of Umgit!MJzlQn 9rltrufung never intended to insolt

by bis details. Mayhe, he just wanted to question the established norms, which people

attribute to Islam and declare to he Islamic to the core. He wanted, by such questions, to

prove that Islam is DOt compatible with reality. However, such an endeavoi' will make

4SBur Rasuanto. Minggu Ang!calan BersenjMl. Year IV, No. 221 and 222, 20 and 27
October 1968.
46Planet Disbict of Senen is another name of Senen Mali and its surroundings, see a1so
Chaptcr l, p. 15, footnote 34.
47Sju'bah Asa, 1972: 146-149.
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Kipandjikusmin come up against an old established nonn: Islam. Hence, if this is a

utilized theme in literature, one can predict the Muslim reaction to the story. One such

reaction would he that if Kipandjikusmin had decided to portray traditional Islam, to

question the established Islamic dogmas, and to state that Islam is no longer an

appropriate ideology, it was not fitting for him to do so by personifying God as an old

IIllül wearing spectacles, or to depict heaven, wbich in Islam is 'a supematura1 thing that

can never be heard by ears, or seen by eyes, or imagined by fantasy', or to show

Ml$ammad as useless, or to depict him as a pleasure seeking individual who craves

luxuries. On the contrary, Islamic bistory has preserved detai1ed accounts of

Ml$ammad's activities and idiosyncrasies. It is not fitting either to display the Buriiq

according to Isra-rl1iyyat or zindiq [heretic] narratives, because Islam never resorts to

pictures in disseminating its doctrines, Asa concluded.48

In response to Rangkuti's views, Hamka advanced bis view that it is

praiseworthy to defend Kipandjikusmin and Jassin, but to use a l;1adïth qudsi in the

defense was improper, due to the fact that there is no single l;Iadïth suggesting that God

is myopic, or that He wears spectacles. He goes on to say that Jassin himself admitted

that even though he is Muslim, bis knowledge of Is!am is shallow due to bis education

at a Dutch schooJ. Jassin had even also e:tpressed bis apology for bis misdeed.

Moreover, Hamka finds it pitifu1 to defend Langit~ !MetufutIIJ by simultaneously

quoting Iqbal and the Al;1madiyyah movement, wbich Iqbal himselfopposed. Indeed, for

Iqbal, both the Al;1madiyyah of Mirza Ghulam or of Maulana Mohammad Ali, or the

Al;1macljyyah of Qadiyan or of Lahore had deviated from the right path. They had lost

Ùleir bearings once they assumed that Gabriel would never retire, and that he would

always bear revelations to new prophets. Thus, how can somebody admire Iqbal who

rejected the above-mentioned ideas, and at the same time support the Al;1madiyyah,

Hamka asked. Although this might seem emotional, he declared, to be emotional in faith

48Jbjd.
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is a must since emotion is an inherent part of faith, or a result of it. Indeed, it is emotion

towards God, the Prophet, and Gabriel, that encouraged many Indonesian Muslims to

appear in public, in front of the court and to deliberate upon the case of Langit~

fMentfU1llJ.49

Again in response to Rangkuti's opinions regarding the concept of niyyah

[intention], Abdul Muis argues that an honourable aim must translate itself into

praiseworthy action. A thief or a corrupt person cannot justify bis corruption by saying

that he stole the money for a good cause, because the end result will always be

corruption, and theft will always he evil, no matter wbat aim orjustification it is given.

Moreover, such deeds cannot he justified by the Qur'an or the I:Iadïth. If

Kipandjikusmin had real1y wanted to praise Islam, Muis argues, he should have used an

alternative method since the one adopted was contrary to Islam, and is unacceptable

regardless of its aim. It is unpraiseworthy to defend imagination, li one forsakes one's

religion in doing so, he declaresso

On a düferent note, Marwan Saridjo points out that the fuss around .Langit

fMalQn fMentfU1llJ was caused by one-sided literary critiques. Until now, prominent

literary critics had classified religious literature as a literary genre wbich describes

religious conflicts, or represents a religious dilemma and a solution to it. Thus, seen

from this perspective, sorne litterateurs were justified in placing the short story .Langit

fMa/Qn fMentfU1llJ in the magazine Sastra, wbich after ail dealt with ail branches of

literature including the religious one. Later, when people objected to that short story,

literary critics accused them of heing orthodox, fanatic, prohibitionists, sectarians and

uncivilized. They even said: "The totalitarianism ofreligion is once again destroying an

49HamJca, "Sambutan terbsdap Tulisan Koi. Drs. H. Bahnun Rangkuti Bezjudu1:
Imajinasi. Observasï dan Inruisi pada CeIpeII La"$Ït Mai;jn MuufWllJ" (Response 10 the
Writing of Ko\. Ors. H. Bahnmt Rangkuti Entillcd: Imagination, Observation and
intuition in the short slory La"$Ït Mai;jn Muufu1l9), Merdeka. Year 24, No. 6920-6922, 3-5
MIlICh 1970.
SOAbdul Muis, "Pengakuan H.B. Jassin dan Tulisan Bahnun Rangkuti" (H.B. Jassin's
Confession and Bahrum Rangkuti's Writing Aboul the Short Slory La"$Ït Mai;jn MuufWllJ),
Abadi. Year 20, No. 334, 7 March 1970.
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author's freedom of speech, as it had done to Hamzah Fansurisl ". Not surprisingly, a

chasm was created between the literary critics on the one side, and the rest of the

community, particularly the 'ulama-o, on the other side, Saridjo maintained. As a result,

the religious people lost their faith in the function ofliterary critics, whom they expected

to act as a liaison between literature and society. The problem, according to Saridjo, is

that such a definition of religious literature still follows the intrinsic approach [Le. it

judges the literary work. only], and disregards the extrinsic approach [Le. the author].

Hence, this leads to a grave imbalance in the works'literary appreciation as can be seen

in the case of Umgit!MJtfQn 9rletulrmg. But, fust,. a word about the two approaches. The

extrinsic approach, according to Saridjo, examines the extent to which authors adopt the

beliefs they express in their writings and daily lives. Specifically, whether the religious

beliefs expressed in their literary works are consistent with their daily religious deeds.

For example, before converting to Islam, W.S. Rendra once portrayed a dialogue with

God through bis thealrical experiments of Minikata: "Saya ingin Tuhan pada suatu

ketika berbicara langsungkepada saya, memanggil, mengelus-elus" [At one moment in

time, 1want Gad to speak to me face to face, to call me llDd stroke me], and he wrote a

poem Masmur Mawar: 'Tuhan adalah bapa yang sakit batuk/dengan pandangan ariE

dan bijak/membelai kepala peJacurlI'uhan berada digang-gang gelaplbersama para

pencuri, para perampok dan para pembunuhfI'uhan adalah teman sekamar para

pejinah...... [God is a :-.therWho is sick and getting coldlWith a wise 100klHe strokes a

SI Hamzah Fansuri [sometimes written with the Arabic transliteralion, l;Iamzah F~üril

was an Indonesian ~iiD, poet and doctor of theology [mutakaIlim. 'ilim ] who lived in
Aceh, bul bis date ana place of birth are not known. He was sentenced 10 death by
Nuruddin Arraniri, because he was considered to Iw.ve hen:tical ideas, e.g., conceming
wa(Kiat al.wujüd [unity of being, or monism as rea\ily] and wa(Kiat al-shu{Jüd [unity of
witnessing, or feeling of monism through a mystic experience]. Thus he was labeled
zindiq [heR:tic]. Arraniri was a religious scholar who cllll1e to Aceh after the death of
Sultan Iskandar Muda, the King of Aceh, and for a number of years was in great favour
with the COlut, with the support of Iskandar Thani, Iskandar Muda's son·in-Iaw. See,
Syed Muhammad Naguib AI-Atlas, The Mysticism of HamzaI! FanOO [Kuala· Lumpur:
University of Malaya Press], 1970: 3-65; G.WJ. Drewes and L.F. Brakel. The Poems of
Hamzah Fansuri [Leiden: Koninklijlc InstilUut Vour Taai-, Land- En VoIlcenlcunde].
1986: 3-15.
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whore's head/God exists in dark corridors/along with thieves, robbers and

murderers/God is a roommate of adulterers....]. But at another moment Rendra also

expressed his deep glorification of Mu1}arnmad through bis other experimental theater,

by the rhythm of adhiïn [cali to prayer] and as weil as his memorization of

Mu1}ammad's life. AlI these acts, Saridjo comments, are act which do not show

consistency in his outlook, and have shocked both religious communities. In this

respect, it is very important, Saridjo continued, to involve religious people in literary

criticismby soliciting their opinion and considering their expectations, in order to reduce

misunderstandings. The reason being that, literary critics have adopted Sartre's view

conceming philosophy, a view which preaches an atheistic doctrine offensive to the

religious community, and thus have alienated the latter and confmed their role in literary

appreciation to religious literature.51 Thus, to solve this antagonism between art,

particularly literature and religion, Saridjo invites people to strike a balance between the

two in an effort to synthesize between them. He believes that religious people became

prohibitionists as a result of their traumatic experiences with the profane arts, especially

profane literatures. They became deeply offended by pornographic and obscene works,

as weil as works which theologically disgraced the Islarnic faith and have often reacted

with complete rejection of such works. However, Saridjo points out that those profane

forros of art can be found in all periods of Islarnic history, and it is unfortunate that the

religious community displays a lack ofknowledge conceming art and literature in Islam.

Furthermore, most Indonesian 'ulamii' and fuqahii' only read ldtab kunings,53 which

are very apologetic with regards to literature. Hence, to reach a compromise between

51M81Wan Saridjo. "Genre Sastra Keagamaan dan Masalah Pendekatannya" (The Genre
of Religious LiteralllIe and Ils Approachl. Panji Masyaraka!, No. 46, October. 1969.
53A Kirab Kunmg, litera\ly means a 'yellow book'. and is a typical Indonesian term for
books written by saJafj 'Il/ami' [traditionalist Muslim seholarsl in the Arabie language.
These books were printed and published on yellow paper. henee the term 'yellow
book'• A1though there are elassiea! books published and printed in other colollIS like
brown or wlûte, Indonesian Muslims still calI them kirab kwùng. These kitab kunings
are basiea!ly the main referenee of Indonesian 'u/ami' in eonsidering every civil or
religious problem.
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Islam and literature, the references used by religious people must be questioned and

argued against. It is necessary to challenge their way of thought and to convince them of

the apologeticnature of their references before presenting them with literary works,

Saridjoconcludes.S4

Disagreement over the comparison of .Langit~ 9tfm4U11fJto high ~üfj works

was expressed by many schoIars such as Hamka who asserts that sufism is an

expression of love to Gad, in which ~üfjs feel united to Him. However, ~üfjs often

apologized for their deeds, which they committed in a state of a trance, sula. What they

said in such states are called sha{a.fJaf, and are described by Abü razid al-Bi~in the

following terms: "Sub,piinï, sub,piinï ma asmii sba"nr' [Praise be to me, how exalted 1

am!], and by Shiblï: "Ma fijubbatï illa ,4lliib" [Nothing is inside my coat but Gad], and

by al-aallaj as: '~a al-lJaqq" [I am the Truth]. By reading many books written by

~üfjs,ss Hamka adds, one will never find a ~üfj expression which demeans Gad, but

endeavours to raise thernselves to God's stature, and to attain a level called faniP

[annilùlation in Him], and baqiP [abiding in Him]. A case in point is the ~üfj

saying: 'Pa aiqantu anna al-faniPfi al-ana, wa baqiPi faniPi bile" [50 1believed that faniP

is in myself, and my abiding is in my annihilation in You]. This high ~üfj expression

cannot be compared to Kipandjikusmin's image of Gad shaking His head and being at

His wit's end, or smiling with comprehension in a fatherly manner, Hamka argues. One

should also notice that al-aallaj's statement: "Ra>aitu RabbI yauman fi qalbI, fa qultu

man Anta, qiila Anta" [Once 1 saw my Gad inside my heatt, then 1 said: 'Who are

S4Marwan Saridjo, "SeDi Profan et Sikap Probibisionis G%ogan Agama: SebUM
Pengamatan Historis" (Profane Art and the Prolùbitionisl Attiblde of Re1igious People:
A Historical Sbldy), Panji Masyarak&!, Year IV, No. 47, November 1969.
SSIn Ibis respect, HamIca mentions such ~üIis as Ibn 'Arabi, JaliiI a1-Din a1-Rümi, a1
GhazziiIï, Abü razid a1-B~, Ra"""bi'ah a1-'Adawiyyah, Farid a1-Din a1-'A\liI', l;Iafi~

a1-Slùbli, 'Abd al-Qadir miini, 'Abd al-Karim miini, or such Indonesian ~iifis as
Hamzah Fansuri, Abdul Rauf Fansuri Singkel, Nuruddin Arraniri, Syamsuddin
Sumatranï, Syeilch Yusuf Taju'l Kha1wati a1-Maqasari, or such scholars of modern
~wwuf as Zaki Mubirak, Ibriilüm Madkür, Muhammad Gha1lib, M~taïa 'Abd a1
Riziq, as wcU as some orientalists inlerested in ~wwuf such as Louis Massignon,
Ignaz Goldziher, and R.A. Nicholson.



•

•

••

55

You', He said: 'You'], was not considered by IqbaI as an !slamic statement in character

but was representative of the concept of watJdatal~wujüd wbich is alien to pure !slamic

dogmas. Therefore, Hamka asserts, it is inappropriate to raise Kipandjikusmin's level to

IqbaI's, because in doing 50, one will inevitably lower IqbaI's position to the 'fl1thy' one

occupied by Kipandjikusmin. Moreover, Hamka reasons, LonfJit!MJzXjn 9rloulU1llJ failed

miserably as a work of art, because it consists of nothing but insults, cynicism and

wickedness to God, M~ammad, Gabriel, the'ulama' and the ldyais. In fact, the

portrayaI of the'ulama-' and Idyais, in the short story, is carried out in the cynicaI

manner of the Indooesian Communist Party. 5uch cynicism is not only humiliating and

hateful to the 'ulama-' but aIso to the entire Muslim population.S6 In addition, if

Kipandjikusmin had wanted to criticize Nasakom, Hamka affirms, he should not have

used Nasakom's method of criticizing the religious community. One will oot purify

!slaIl' by lowering God, MlÙ}ammad, and Gabriel who is well-known as rüb al-amIn

[the Trustful Spirit], or rüQ al-quds [the Holy spirit]. As such, Hamka believed that

Kipandjikusmin's meticuIous statements about Islam were oothing but a camouflage for

bis insolent images of God. Even lassin himself had disagreed with many of

Kipandjikusmin's ideas, Hamka pointed out; however. lassin felt compelled to publish

the short stol)' due to bis position as a man of letters and a connoisseur of literary

products. In other words, Jassin wanted to practice what he preached about freedom of

expression. thougbt and imagination, Hamka added.S7

S6Actually . Hamka had difficully in dcfending the'ulam.P. kiyais and rcligious people
in court. in spitc of being one of thcm. RegardIess. Hamka explains that when the
communislS led the Indonesian govemment. thctu/ama' and kiyais became the target of

. their cri.ticism and scom, although the criticism was not aîmed at somcone in particular. It
is normal. Hamka continued. that in every group of people, therc Will he somebody to
digress from the proper path. This could happen to thetulamP and kiyajs just as it
could happen to any other group of individuals. Thercfore. it is nee:essary for the
communists to highlight the transgression of a few scholm and to imply that the tuJamP
are. the oruy people who digrcss.
57hamka, Merdeka. Year 24. No. 6920-6922, 3·5 Match 1970; Hamka's opinion was
rejected by Rangkuti as unsound. see Baluum Rangkuti. "Higber Sutism. bnajinasi dan
Inruisi pada Cita Mohd. Iqba1 Lebih Bebat dari CeIpelJ Kipandjilcusmin" (Higher
Sufism. Imagination and the Intuition of Iqbal arc Grcatcr than the Short Story of
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The lack offreedom ofspeech is lamented by Jassin who bewails the restrictions

imposed upon Indonesian artists. He believes that due to these restrictions, Indonesian

artists cannot sharpen their skills and talents and realize their full potential. In this sense,

Jassin is of the opinion that Westem artists are luckierbecause they have the opportunity

to draw upon the infinite history of the prophets for inspiration, ideas, stories and plots.

Thus, they were able to portray Jesus lI;Ild to spread bis message of love and affection.

Indeed, it is through such works that the prophets were made alive and people were able

to gain a glimpse at their teachings, suffering and dedication, Jassin states. Moreover,

the portrayal ofGad as and old man descending through the clouds and carrying a baby

whom He will place in the womb ofthe sleeping Mary is onl)' a pictorial metaphor. The

painter knows full well that what he had painted is not the real Jesus who had lived

centuries ago, or the true Gad, but a personification of the abstract idea of the

Tmmaculate Conception, which he depicted in order to simplify the concept to the

common people. In this way, Gad and religion are no longer extemal abstractions but

are personified and given shape. Ultimately, this technique will help people intemalizing

religious concepts and ideas, Jassin adds. Besides, there are such films as Quo Vadis,

King ofKings, The Ten Commandments, Buddha, which revolve around a religious

figure. Quo Vadis, for instance, reveals how Jesus spread his teachings and the

suffering he endured; The Ten Commandments demonstrates how Moses divided the

Red Sea in order to rescue the Jews from the Pharaoh of Egypt. As such, Jassin states,
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one can conclude that freedom of speech is an important theme that must be discussed

objectively and without any emotions.S8

Goenawan Muhammad stepped on the scene with a new viewpoint. He believed

that freedom ofspeech must be endorsed as long as it is accompanied by responsibility.

Similarly, believing in a literary work is justifiable as the latter promotes the welfare of

people and does not upset or make them restless. However, Muhammad was also aware

that such a strategy could lead to one-sided opinion and the domination of one group

over another. Such a domination, he added, is highly undesi:":>le in the domain of

literature which should be full ofvariations and different shades ofmeaning, if it is to be

a true representation oflife. In fact, literature should exalt variation and diversity, even if

it has to create new variations, and even if these lead to rebellions or disobedience. The

problem, according to Muhammad, is whether people are prepared to face such an

unexpected situation or not, and whether they are ready to face those possibilities which

literature provokes or not. It is amazing, he remarked, that some people were convinced

that they could be defeated by rambutgondrong [long hair]59 or by a few short stories.

Defeat, he sait:, can only be accomplished by fastidiousness and caution, and not by

holy things like religion. This does not mean a denial of holy things, on Muhammad's

part, but a warning that holy things could become trivial and unimportant if they were

always used cautiously. If we believe in Gad, he said, then this Gad should not be

defmed by prohibitionists who like mobilizing the prosecution, the police, mass

organizations and so on. Believing in Gad is to believe that Gad bestows life, organizes

it and trusts people by allowing them personal freedom; for He is the One Who

Kipandjikusmin), Kami. year IV, no. 1087, 7 March 1970; Ibiel., "Sayang Hamka Kurang
Tahu dan Ke1ewat Persoalik" (A1as Hamka only Knows Little and Is 100 Personal),
Kami. Year IV, No. 1089, 11 March 1970; Ibid., "Sambutan aras TuHsan Abdul Mois
ZA Sekitar Cetpen L1J"BÏt !Al~ !AlttufU1l$" (A Response 10 the writing of Abdul Muis
z.A. Conccming the Short Slory .tAnfJit!ltW:in MmtfU1l$), Abadi. Year 20 No. 345, 21 March
1970.
S8H.B. lassin. Horison, Year n, No. l, November 1968.
59Long haïr is often used 10 denole the attitude and style of Indoncsian Artists who arc
eccentric. 1berefore, long haïr is also used 10 denDle eccentricity.
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organizes and initiales everything. Amir Hamzah is a perfect example in this situation

when he caIls Gad 'Engkau' [Anta, You] in one ofhis poems, Muhammad affmns. In

this case, Hamzah does not oppress himself, but mentions it in a measure of intimacy.

Amir Hamzah does not need His form because He cannot be formed, and He is not a

form. Amir Hamzah does not require either His shape because He cannot be defined or

resembled, and He is beyond every definition. Therefore, his poem is nothing but an

expression of love and submission like Iqbal's reflections or Tagore's lives. This

intimacy cannot be determined and cannot be elaborated by a provided regulation, for it

may lead to many possibilities, including apostasy, restlessness and sin. Therefore, if

such freedom disappears, if the relationship with Gad becomes exclusively based on the

mere prevailing regulations, Amir Harozah would become part of a large scheme, and

would not create a poem missing Him, a yearniI!g poem. This discussion does not dea1

with secularism, Muhammad says, but with people who like to follow a set of pre

decided and predetermined regulations. In other words, it speaks to people who are not

ready to live with a restless faith, and who are convinced that life is a long straight path,

in which rebellion and sin are impossible to exist; therefore, they become unforgiving.

In fact, it becomes bizarre on the one hand to choose a creative life and freedom but, on

the other band, not to be ready to face dangerous situations.60

People .should distinguish between freedom of expression and freedom of

thought, Mochtar Lubis affirms. The latter is the first step in accomplishing the former,

so that, when people are afraid to think, they cannot be expected to express their

thoughts candidly. Similarly, when people agree to struggle for the freedom of

expression, they must extend this freedom to others toc. Lubis believes that what

happened to the editors of Sastra, was caused by an intolerant attitude towards the

freedom of thought. One should educate oneself to listen and to reflect upon new

6OGoenawan Muhammad, 'Tentang Kemunglcinan-Kemungkinan Kesusaslraall" (About
Possibilities in Literatu!e), Horison. Year m, No. 10, October 1968.
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thoughts coming from different quarters. However crazy and dejected an idea may be,

one is not supposed to bang or kill the owner of that idea. Indeed, people should

question and challenge traditional and conventional values, attitudes, and thoughts.

Recently, Lubis says, the waves ofscientific developments, technology, communication

and transport have changed old values, and men are currently searching for new values

and guidelines. They are not delving into the nature of God or His attributes anymore.

Instead, they are dealing with such contemporary phenomena as hippies, theaters which

openly play sex scenes on the stage, topless women, artistic writings and fllms

displaying scenes which were previously considered taboo and related to homosexuals,

anti- pregnancy plis for fami1y planning, and free sex. People cannot be restricted by

ancient paradigms. It is to be hoped, he concludes, that the tragedy ofGa1i1eo should not

happen again.61

Un1ike such opinions, Jus Rusamsi asserts that there is no absolute freedom for

everybody. It is unsound to assume that freedom is a concept disencumbered by

regulations from tradition, govemment, state or religion. Indeed, it is through these

regulations that man makes concessions towards others, which, in tum, lead to the

curtailment of bis freedom. For example, state regulations guarantee that everybody

enjoys freedom of speech; however, this freedom is limited by another regulation

maintaining that freedom of speech must not be used to humiliate or slander others.

Simi1arly, when someone believes in Islam and talks about God, his description of God

should conform to the Islamic viewpoint. Thus, Rusamsi declares, it is acceptable and

true if someone says that "God smiles in the Last Day" because, as written by JalaJ al

Din al-Suyüp in his book, Al-Jamie al-$aghïr, volume n, page 205, there is a I;Iadith

.(Jasan narrated by al-Tabiriinï that "God shows us His Substance by smi1ing on the

Last Day". However, it would not be acceptable or true to say that "God smi1es to a

61Mochtar Lubis, "KebebasalJ Bedilcir' (The Freedom to 11ùnJc), Horison. Year IV, No.
l, JanU8l)' 1969.
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sweet girl who is harvesting rice in a paddy field", because there is no proof of that.

Freedom of expression must match the truth, he articulates, for the truth cannot be

altered by the concept of freedom.62 Moreover, to frame the discussion, Sju'bah Asa

affirms that the portrayal and personification of Mu1)ammad by an artist infringes upon

the rights of the rest of the Muslim ummab, for the simple reason that MnQammad is

not a common historical figure but someone whom millions ofMuslims feel spirituaIly

connected to. Portraying and casting him in a certain mould by an artist limits the right

of aIl those millions who have the same conneclion to the Prophet. As sucb, Asa

concluded, an infringement upon the rights of aIl those people's imaginations is not just

disrespectful but a violation of their freedom and their basic human rights too.

Moreover, one should respect the reactions and responses of other people, because it is

their right too to express their opinions.63

The issue of freedom of speech will always become a thomy one when many

people, who have no integrity get involved in it, determine the values and criteria of

literary works, and try to impose these values on others, A.A. Navis states. In facto only

literary crilies have the right to analyze literary works, due to their familiarity with the

subject and their observance and attention to the growth of authors and their works. If

the people want to bring the case of LAngit!M4Rin!MDulune to the court, he argues, then

only Kipandjikusmin and the publisher should be held responsible, not the magazine

Sastra. Later, if Kipandjikusmin could nN explain or justify what he had written to the

court, he could he jailed along with the publisher, because publishers should not be

ignorant of what they are printing, but should understand literary works and Islamic

doctrines. Such a punishment would have a consequence of making authors more

careful in choosing their themes, and a\'oiding those topics they have little or no

62105 Rusamsi, ''KebeDaran dan Kebebasao " (Troth and Frecdoml, Bullaia Dia;!!. Year n.
No. 10, March 1969.
63Sju'bah Asa, "Di Be1a1caDg. Gambar Nabi Mubammad: SebwJh Sa/am Kat Kepsda H.B.
Jassin". (Behind the Picture of the Propbet M$munad: A Great Greeting and Strong
Hello to H.B. 1assinl, Horison. Year IV, No. 7, 1u1y 1969.
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knowledge about Authors should realize that freedom of speech does not make them

and their productions immune frcm the law, Navis asserts.64 In addition to Navis's

opinion, Sju'bah Asa believes that a literary work can be fairly judged by non literary

critics providing that the short story deals with other subjects, such as history or

theology, or that it conveys a negative message, a particular political orientation, or for

any other plausible reason.6S

Those who defended Kipandjikusmin were considered one-sided, Tjahjo

Nuswantoro declares. If they really objected to people who have no integrity getting

involved in literature, they should have also objected to Kipandjikusmin who wrote

about Islam without understanding it. The literary world and the common people should

not forget that the Islamic world bas its experts who can judge and criticize Islamic

teachings. These experts are either called culama-' or zu<amiï', neither of whom does

Kipandjikusmin belong to! Therefore, Kipandjikusmin's capacity to write and talk about

Islam is questioned, Nuswantoro says. In addition, Islam teaches that every person,

whether president or layman,<iilim or illiterate should base bis life on the worsbip of

God. This worship is explained and regulated by religion, as revealed by 000 through

His prophets. Therefore in Islam, Nuswantoro maintains, art, as a human activity,

should be employed in the worship of God, not for insulting Him or violating His

Commands.66 However, Kipandjikusmin, Nuswantoro continues, did not abide by such

a rule and misused art by advancing some opinions not based on Islamic teachings, like

the dialogue between 000 and Mu\.1ammad, and the personification of 000. Indeed,

Kipandjikusmin should realize that the concept of Deity in Islam is different, and that it

is prohibited in Islam to personify 000. Even though the Qur'iin literally 'hurnanizes'

000 by attributing human qualities such as a hand, eyes, et cetera, theculama-' are very

64AA. Navis, Aman Malanur, Year VI, No. 253-254, 23-24 October 1968
6SSju'bah Asa, 1972: 146-149.
66Tjahjo Nuswantoro, ''La''BÏt M~ Mt1I/lUlfJ: Bukan SalÛ Apologi Sasrra" (.GanBit M~
Motl/utlD Is Not A Literary Apologetic), Adil. Year 37, No. Il, 8 November 1968.



62

careful in comprehending such anthropomorphic words. They even deny the literaI

interpretation of the previously-mentioned words and resort to ta'wï1 [interpretation] or

qiyâs [analogy] in their comprehension of these attributes. As such, they defme God's

eyes as supervision, and His hand as power.67

According to Sju'bah Asa, the definition of freedom of speech had gained

national recognition and was no longer limited to the literary circle. It had become a

popular topic among the people, who felt for the most part offended by it Such a

reaction invited them to reassess freedom of speech, thus creating a schism in society

with a small group ofintellectuals on one side, facing the 'ulamiP backed by the masses

on the other side. The intellectuals mostly reacted to the actions hurled at them by the

masses which were une .iLured, inhuman and intolerant to say the least. Ideally, to deal

with such a situation the intellectuals would educate the people and make them

conscious, cultured and tolerant Above all, they would teach them how to deal

rationally with whatever offends their sensibilities. Unfortunately, Asa says, that cannot

happen, because society is not only composed of the mob and its intellectuals or 'Platos',

whether Greek or Indonesian 'Platos', but it is also influenced by the constant turbulence

and struggle between the intellectuals and the masses. This does not signify that one has

to follow a small group of utopian thinkers, or reject the masses who deny the existence

of a Utopia. Rather, each individual should recognize this struggle and realize that he

does not live in heaven. This phenomenon will ultimately lead him to believe that

freedom of speech is a faslùon and a prolongation of the 'opposition to every collective

agreement of the masses'. Hence, the spirit of freedom seeks to create a Person who is

as high as Gad, who refuses religion and faith, and who it labels traditional and

obsolete. Freedom of speech is a stratagem that lures people away from the Absolute

Right, and introduces pragmatism, materialism and hurnanism in its stead, all of wlùch

67/bid., ''.L4''BÏt M~ MWIU1iJ= MempersoniJikasi Tuhan" (fA"8it Maçtl M."'rma:
Personifying God), Adil. Year 37, No. 14, 19 Novembcr 1968.
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place Man on a pedestal around wbich the universe revolves. And then, out of this

bideous situation a young hem emerged with bis Langit~ !Moufung, with wbich he

tried to stir a little noise. Unfortunately, the short story was unpraiseworthy, for the

author does not show a respect to holy things, Gad or Mu1:Jammad, he just wants to

destroy every established norm.68

Again, in defense of Langit ~!Moufung and Jassin, the Malaysian Yahya

Ismail who was a student ofIndonesian literature, declared that such drastic and sadistic

acts against Jassin, and cultural and artistic expressions in Indonesia would enrage the

Indonesian people, and eIeltte an 'unpleasant' impression with foreign observers.

Undoubtedly, such actions would make all Indonesian Mnslims feel restless and

humiliated. In facto they could have all felt offended, although one cannot say so for sure

as orny Gad knows that. It is amazing that an author should take responsibility for bis

work in front of the court. The same could not happen in Malaysia where Islam is the

official religion, and where most Malaysians are Muslims; however, in that country not

a single controversial work or a single author was brought to court for their thought.

Moreover, Ismail continues, no place in literature should be declared a 'no man's land'

where authors are forbidden to trespass. Litterateurs and artists are always buffeted by

various influences and elements both personally or publicly. In addition, artists always

exert their utmost effort in their quest for truth and reality, and nobody can hamper them

but Gad. Thus, when their endeavours are met with terror and threats, their works will

deteriorate, their creative powers will wither, they will have no principles and will

ultimately create artificial products. In addition, Ismail questioned the motives behind the

trial of Kipandjikusmin. Is it about literary art, emotion, politics, personal business, or

deep enmity? Ismail asked. Orny those who do not analyze the story from the literary

68Sju'bah Asa, 1972: 146-149.
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perspective will consider Kipandjikusmin and bis work to be in violation of Islam and

Muslim feelings, he concluded.69

In responce to Ismail's view, M. lusufLubis argued that the court and the people

were weil aware that lassin had dedicated bis life to the promotion of Indonesian

literature and do acknowledge bis valuable services and merits. However, lassin is a

human being with weaknesses. Moreover, it is inappropriate to compare Indonesia and

Malaysia, as both countries display dissimilar attitudes towards religion, albeit the same

religion. lbis is not to say that Indonesia is better than Malaysia, or vice versa, but that

each country bas its distinct character and criteria, wbich its people react to and abide by.

Therefore, Lubis says, it is not only inappropriate but erroneous to compare Indonesian

MnsHms and their Malaysian counterparts, as both peoples have their own distinctive

character. What is acceptable in Malaysia, may be frowned upon in Indonesia, or vice

versa Finally, the dictum of 'there is no man's land' in literature and that freedom of

thought and a broad knowledge of literature should be taken into consideration while

judging a work of art were challenged by Lubis. Finally, he believed that freedom

should be followed by responsibility, as lassin himself had said in bis book Tifa

Penyairdan DaeraImya [The Author's Angles and Terrltories].70

Through Langit Makin Mendung and the issues it raised, lassin became acutely

aware of the precarious relationsbip between art and religion. Conceming the religious

probibition against the personification of the sacred things, a defense was issued based

upon the Qur)iinic verses portraying God in human terms and endowing Him with

human features. lbis can be seen from the Q~an in its use of such words related to

God as al-cArsh [the throne], in Ta Ha, 20: 5; Hüd, Il: 7; the word al-yad [the band]

in ~iid, 38: 75; the word al-Cayn [the eye] in al-rur, 52: 48; and al-wajh [the face] in al-

69Yahya Ismail, "Sekitar LaDgit Moon Mendung" (About LaBgit Moon Mendung),
Minggu Indonesia Raya, Year 20, No. 232, 24 November 1968.
7OM. Iusuf.Lubis, "Surat TerbuJca Kepada Yabya Ismaîl, Pt:DgaraDg Malaysia" (AD Open
Letter ta Yahya Ismail, A Malaysian Writer), AngkataD Baru, Year ID, No. 1401141, 12
December 1968.
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Baqara, 2: 115. Even in the aI-Nür chapter 24: 35, the so called mishkiït aI-anwar, God

is not just personified, but compared to a light and a lamp. Furthermore, God's attributes

are personifications resulting from human speculation. Jassin argued that since it is

impossible to describe God, human beings are obliged to utilize their restricted language

and limited knowledge in depicting Him and His existence, in the only way they kno\\<

how. However, Jassin affirmed, it is implicitly understood that no matter what metaphor

people apply, and whatever personification they may attribute to God, He is truly

beyond their imagination. Thus, God's attributes are nothing but an effort to humanize

God through human intellect and reasoning. Indeed, ail these speculations are a proofof

Man's deficiency w. describing the Divine, Jassin says. They are not only lacking in the

characteristics they attribute to Him, but aIso in the tools they employ in doing so.

Hence, it becomes meaningless to reject Langit!Maf;jn. 9tWufung which describes God

wearing old-fashioned gold spectacles, shaking His head, and so on.71

God's attributes, Jassin continues, describe that He sees, but does He have eyes?

He hears, but does He have ears? He speaks, but does He have a mouth and a tongue?

Do not ail these indicate that God is personified? Moreover, the Qur'an mentions that

God could become angry, but can He not aIso smile or laugh? Indeed, God is too

extraordinary to be discemed or comprehended. He is mukhaIifli aI-Qawiidith [different

from His created beings] and does not resemble any other creature. Human beings can

only describe Him through their limited faculties, realizing that those descriptions do not

represent Him. However, as seekers they can only attempt to cast Him into a familiar

mould. As Amir Hamzan declares:

AkumanusJa
Rlndu rasa
R1ndu rupa

p am a human belng
Mlsslng yeur feeling
Mlsslng Veur formlng)

71 H.D. Jassin. 1983: 118-120; Ibid, 1970: 12-15.
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Thus, whenever a litterateur or an anist illustrates Gad through the strokes of a pen or a

paint brush, or even in sculpture, he knows that it is not Gad, but the Idea of Deity, or

the Idea ofGodhood. Similarly, people who observe such a work of art will understand

that it is not Gad but the Idea of Deity. Thus, the ban on the personification of Gad

through imagination becomes tantamount to banning reflection on the Divine, even if

such a reflection takes place in one's innermost thoughts. However, Jassin maintains,

this reflection will not necessarily lead to knowledge, because human beings are

incapable of prying into each other's souls, let alone Gad's. Gad will not be offended by

our limited conception ofHis manifold attributes. Moreover, even ifGad is described in

human terms, this will not underestimate Him, because He will never catch a cold or die,

for example. Indeed, He will r.:ver die even though millions of atheists claim that He is

dead. Death exists only in the author's mind. A case in point is Nietzsche who claimed,

through bis controversial worle, Also SprachZaratbustra, that Gort ist tOt [Gad is dead],

meaning that the idea ofdeity as it exists in the mind ofpeople who manipulate God and

religion for their own interest, is dead, Jassin concluded.72 Thus, only God knows

Himself, whereas mankind's efforts to get closer to Him will always be fruitless. AlI

that mankind has is imagination: to imagine Gad. Moreover, when Man errs in bis

imagination, Gad will always be AlI-loving, AlI-merciful and Forgiving.73

Jassin also realized that fiction is in need of more attention in Islam. Drama,

radio dramas, films, television and so on were still neglected to a great extent. Hence, he

called for the attainment of new fatwiis 74 concerning sculptures, and the portrayal of

animate subjects. As is well known, the painting and carving of human or animate

creatures was forbidden in early Islam. However, Jassin believes that Islam forbade

72lbid., Horison. Year D, No.I, November 1968.
73Kanù. '2>ercakapan Anak Kedl dan Ayahnya tentang Tuhan" (A Conversation between
a Cbild and His Father about Gad), .Y~IT IV, No. 700, 9 November 1968.
74A Fatwa is an opinion on a point of law pertaining to any civil or religious matter.
The act of giving a fatwà' is a fulya or iità". The persan who gives a fatwa, or is
engaged in that profession, is a mutlf, while the person who asks for it is mustaJli. See,
B. Lewis, et al., The Encvclooaedia of Islam, New Edition, Vol D [Leiden: EJ. Brilll,
1965: 866.
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these practices because at the lime, paganism was still rampant and fresh in many

people's minds and it was feared that the new converts would revert to paganism and the

worship of sculptures. Fortunately, this is not the case at present, since we no longer

worship idols. As civilized people, Jassin affirmed, we can carve a sculpture of

somebcdy we admire like a hero, for instance, to commemorate his heroism and to keep

his memory alive. In such an instance, our vision is different from that of primitive

people, as we are in a wiser position. The same can be said of painting, he declared.

Moreover, it is amazing that people still believe that Islamic art had been mainly

decorative in nature and had only resorted to calligraphy, leaf and tree designs. In fact,

he argued, there were Muslim artists who had painted animais and men, but these trends

were not developed. In his book Die Allgemeine Geschichte der Litteratur [Neue

Ausgabe, Erster Band, Berlin: Historischer Verlag Baumgartel, 1901], Gustav Karpeles

includes a colorful reproduction of the Prophet riding the Buriiq through the clouds, and

a winged Gabriel acting as a guide in front ofhim. In that picture, Jassin elucidates, the

Prophet was wearing a white turban and a green, long-sleeved, flowing robe, and had a

mustache and a beard. In addition, the Prophet was portrayed as a man of fifty. in

accordance with the story of the isri' and the mi'riij which occurred eleven years after

the revelation; the Buriiq was pictured with the body and feet of a deer and a human

head and was wearing a kind ofrinùess hat. Another picture can also be found in a book

written by Rijma en Roelofs and entitied De Ontwik.kelingsgang der Historie [Uitgave

voor Nederlandsch-Indie, Netherlands: J.B. Wolters, 1932, Volume 1). This picture,

Jassin says, exhibits the lime the Prophet brought peace between the leaders of

Quraysh, who were in dispute over the placement of the 1;Iajar aI-Aswad [the Black

Stone] during the rebuilding of the Kacbah. Furthermore, in the book Anthology of

IslamicLiterature, which is edited by James Kritzeck and published by Pelican Books in

1964, the Prophet is pictured riding the Buraq, and surrounded by winged-angels.

However, in that picture his face was plain, blank, white, and without eyes, nose, mouth
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or ears. As such, Jassin came to the conclusion that there are three opinions conceming

the portrayaI of the Prophet. The fust is one of total deniaI and refusai conceming the

portrayaI of any prophet, aIthough it aIlows the depiction of angels. The second aIlows

the portrayaI of al! prophets except MutJammad, while the third aIlows the portrayaI of

aIl prophets, even Mul;Jammad, as long as such a portrayaI does not dimjniso their

magnificence.7S

The era of technology we are now living in, Jassin points out, bas different

demands and different standards from what our forefathers had experienced, and un!ess

we meet those demands we are going to decline even further. Muslims have declined, he

said, because, in addition to losing their faifu, due to the lack of a genuine religious

education, they have aIso refrained from participating in the modem sciences. This did

not only involve neglecting science and art, but aIso banishing art from the domain of

theology. Therefore, Jassin suggests, Muslims must utilize these modem tools such as

êh~ematography, films, radios, television, painting, sculpture, music, dance, dance

drâ'fua. drama and literature, in the promotion of their religious beliefs, the promotion of

human welfare as weIl as the attainment of God's favor. Hence, fatwiis on new

inventions must take into consideration the method and niyyah [intention] of the

inventor, regardless of the invention itself which may be good or bad. Indeed, it is

through this understanding, Jassin elaborates, that religion will not be thought .to hamper

development, or to be incapable of fulfiJ!jng the demands of modemity. Instead of

hiding and avoiding the increasing demands of the modem world, religion will be able

to confront them and solve them.76 In addition, through the utilization and adoption of

contemporary tools, the conflict between the fuqahiP, the'ularna'" and the non-Islamic

scientistslscholars will be reduced.77

7SH.B. Jassin, Horison. Year VI, No. 3, March 1969.
76Ibid.
77Ibid., Minggu Anglcatan BClSenj~ 31 December 1968.
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ln response to this view, Sju'bah Asa declared that a few clarifications

concernïng monotheism and prophecy are due. As is weIl known, Islam teaches that

Gad is Absolute, and that He is One. This premise is stated in a very simple, matter-of

fact manner in the Qur'an, siirat al-IkhI~: 1, "Say: 'He is Gad, One'''. Similarly,

extreme care bas been taken by MutJammad to downplay his own extraordinary role; he

has often declared that he is only a messenger following in the footsteps of the previous

messengers. Moreover, MIII;!ammad 'Ùways fought against personal pride and kept

himself from indulging in self-glorification due to bis awareness of the corrupting

influence ofpower, as had been the case of the Pharaohs ofEgypt. However, in spite of

such statements, many simple Muslims do Dot place a great deal ofdistance between the

status ofGad and that of the Prophet, Asa continued. An issue that Gad and the Prophet

were very 'sensitive' to and took measures to dispeI. Indeed, in order to dispel such

mîsconceptions, MuI;!ammad was made to declare that he is Dot a Gad and that he does

Dot possess extraordinary powers. However, such measures, together with the blessing

ofprophecy, have undoubted1y raised MuI;!ammad beyond the level of an ordinary man,

Asa affirmed. One could argue, Asa commented, that the Prophet had forbidden

paintings and sculptures because at the lime people were primitive and still had the

memory of idol worship at the back of their minds, whereas, nowadays people make

paintings and statues for other purposes such as reminding them of the achievements of

someone, or in the case of pictures, reminding them of the features of a special person.

However, Asa added, the Qur'an bas already rejected such excuses,78 and that their

usage shows that the jabili rationale had not died down, and that it continues to exist

until the present Moreover, such a usage undermines the efforts of the tajelId [renewal]

movements in Indonesia, which were inspired by the Wahhiibïs, MutJammad cAbduh,

JamaI al-Diu al-Mghiini, the Ikhwiin al-Muslimin, and those initiated by ImamBondjol,

78SiinIt a1-Zumar, 39: 3; and sec, Muhammad Asad, The Message of the Our'in
[Gibraltar: Dar a1-Andalusl, 1984: 704.
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continued by K.H.A. Dahlan. HA Karim Amrullah, Sjech Asj-5joorkaty. It will have

considerable progress in dispelling the superstitions propagated by severa! ldyais. as

weil as purifying Indonesian Islam from the remnants of idol-worship and animism.

Indeed, there were SdlOlars who wanted Muslims to take an active part in understanding

the Qur'3n and the l;'Iadïth and to be able to reject any Isra-ojJiyyat or any other irrational

suggestions made by ill-informed'ularna--.. or habib-habibketurunan Nabi. 79 Therefore,

Asa is of opinion that the tajdïd movement in Indonesia sought to dispel such beliefs as

those involving sacred graves. supematural kris swords, and charms that are supposed

to ward off evil and illness, and to lead to good fortune. At the time, such charms were

made of complieated Arabic texts. beautiful calligraphy. and pictures of the Buriiq and

the Prophet. These things were rejected because they were contradictory to the Qur'iïn

and Sunnah. and because they contained superstitious elements from the previous

polytheistic religions. In addition. many 'ularna"'" feared that a picture of the Prophet

may be used by simple Muslims as a sacred charm or that, in time. the picture and

perhaps a bust of the Prophet would become objects which people would kneel in front

of and pray to. Asa states. However. some <ulama' have conceded that artists can make

an abstract representation of the Prophet, although. ofcourse. there would always be the

fear that people would idolize the abstraction. Thus. although some Mnslims might feel

suppressed because they cannot portray Mu\lammad on the stage, Asa comments, one

should comprehend that an amateur theater group which is half-mature will not stage

Lenin's biography in Moscow. for example. Recent reproductions of Shakespeare's

plays and Camus's scripts in Indonesia, /'..a' states. have even merely been staged

because it was fashionable to do so at the time. Although Muslims might seem

79A respectful term of address 10 ethnie Arabs who ean trace their ancestry la t1le Prophel
Mutwnmad. In Indonesia, !his tit1e is often used for unsound purposes such as gelling
privileges in society, or being consideree! la have a higher level and elass !han others
and 50 on. Sec aIso DeUar Noer, Gerakan Modern Islam di Indonesia 1900-1942

. (translated from bis Ph.D. dissertation, The Modemisl Muslim Movemenl in Indonesia
1900-1942) [Jakarta: Lemhaga PeneUtian, Pe:>t'..idiJcan dan Penerangan ekonomi dan
SosiaII, 1985: 67.
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unfriendly because they limit the visual and plastic arts, unless it is kbarr [caIligraphy]

and archita:mre, their art is not without its merits. Indeed, it was Muslim art developed

by Sa'dï and Fmlawsï, which made Goethe's generation known as "the Generation of

Romantics of the East". Muslims might he ftustrated because they cannotfreely express

their imagination, but ''better not an artist than an uncivilized person", Asa declared.

Furthermore, if art is defined as an absolute human right, then freedom of speech in art

provides everybody with the right to choose, and art will not he a mere picture or

sculpture of the Prophet Mul}ammad. FinaIly, Asa affirms that instead of creating new

fatwas and asking mujtahids to revize settled cases, it would he hetter to devote

Muslim effort to the enhancement and development of religion, and to helping those

who have wandered away from the right path regain their religious vaIues.8O

Islamic art does not recognize the concept ofl'artpourl'aIt, but rather art with a

moral or didactic message, Fuad Muhammad Fachruddin states in responding to Jassin's

views. This means, Fachruddin continues, that IsIamic art prefers those artistic

expressions that preserve human dignity, personaIity, courtesy and politeness. Thus,

according to this view, the display of God, MuI}ammad, Gabriel, aI-Khulafii> aI

Riishidün in .ûlnJJit !Maf\in!Mm411111J will not only he seen as a total humiliation of those

figures but as a cynical rendering of religion as weIl. Unfortunately, this humiliation is

too subtle to he understood by the unsuspecting readers.81 It is difficult to deny that

Kipandjikusmin, Fachruddin declares, is among those considered by the Qur'iin in sürat

aI-Furqiin: 41 as: "Hence, whenever they consider thee, [0 Muhammad], they but make

thee a target of their mockery, [saying:] 'Is this the one whom God has sent as an

apostle?'''.82 As for sculptures, paintings, drama and films, Indonesians still perceive

&OSju'bah Asa, Horison. Year IV, No. 7, July 1969.
81Fuad Muhammad Fachruddin, 'Tanggspan Mhadap Catatan Kebudayaan 'Diari: Mujtahid
Modern'" (A Response 10 the Co1umn Call1t.aIJ Kebudayaan 'Wanted: A Modem
Mujtahid'), Abadi. Year 19. No. 57, 5 April 1969: see also Jusuf Abdullah Puar,
"CeIpen 'Saslnl' MenghiDa Nabi Muhammad s.a.w." (The Short Stoly in the Magazine
SasInI Is Insulting la the Prophel Mutumunad). Operasi Minggu. Year m, No. 783, 20
OclOber 1968.
82This 1nInS1aIion is quoted from Muhammad Asad, 1984: 555.
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them as new genres ofart that must be judged by the same criteria as the previous fonns

of art, Fachroddin believes. In other words, they must carry a didactic message. Finally,

Fachroddin concludes bis argument against paintings by reminding bis readers of the

many l;Iadïths showing that the Prophet forbade painting animale creatures.83

83Fachruddin bases the prohibition of pambDg animale = on the I;Iadith: "Gad
condemns painters, and in the Last Iudgmenl they will gel the bardesl tonnent, and are
commanded to pUl souls in the objects they painted". However, he also denies Iassin's
opinion tbat thete are no definite fatwas conceming utistic entelprise. In fact,
Fachruddin believes, there are three criteria for evaluating any matter and making
decision upon il according to the Islamic WellBl1Sbauung. Fusl of all, one should
consider the advantages and disadvantages cf tbat matter. The advantages must outweigh
the disadvantages, whicb should he avoided al all costs, no matter what the advantages
are. Secondly, in emelgencies [lfariirab J, the fOlbidden can he allowed if sncb an action
halts an impending danger [aI-9arüriit IUbilJ aI-~t J. Fmally, IsJaDÜc teacbings
advocate the employmenl of every single thing tbal couId lead to the promotion of
human weIfare, as written in the Qur'in, SÜlal a1~: 77. A1though il is forbidden 10
painl a complete piclUIe or 10 carve a sculpture of a complete creature. il is allowed 10
painl an incomplete piclUIe of an anima1 for example. The .-on for the prohibition is a
certain Qur'inic command acknowledging tbat God is the only Creator. However, il is
allowed to painl a piclUIe or 10 carve a sculptun: tbat praises Qod's authority, or tbal is
intended for a good pmpose, or tbat C3Il lead to the promotion of human safety and
weIfare, Iike a scientific statue of a human heing, for example. In addition, il is allowed
to draw pietures of plants. The law of painting should abide by the ahove-mentioned
criteria and allow paintings tbat display and praise Qod's authority. Il is lotally
forbidden to painl animate creatures in places of worship, in arder nol 10 distrae!
worshippers' attention. Accordingly, Fachruddin affirms, photography is allowed for
IWO reasons. Fmtly, il does nol painl pietures Iike painting, bUl reflects abjects Iike a
mirror, and secondly, il is used for the promotion of human welfare, as in the deteetion
of criminaIs tbrough their photos. Bath television and film whicb projecl reaI motions
onto the screen, Fachruddin adds, shouId abide by the same criteria as the other forms of
art, and shouId, thus, serve moral and educational pmposes. The same can he said of
drama and acting, whicb should pay closer attention 10 women's raie. The leligious
figures, sncb as the prophets, shouId nol he painted or impersonated in films by aetors
because they are looked afler by God, and because sncb pot1IlIyal can infiuence, disturb
or distort people's conception of !hem. Inslead, Fachruddin believes, Mus1ims should
develop effective ways of praising or remembering the prophets tbat do nol invol>e
sculptures, paintings or impersonations. Fuad Muhammad Fachruddi, Harian A!!l!!!i. Year
19. No. 57, 5 April 1969. In a simiJar vein, Ajip Rosidi argues tbat thete are five
opinions concerning the utistic issue. FUSI of all, thete is an opinion which prohibits
portraying or making sculptures of animate =. The second opinion prohibits
sculptures bul nol pietures, while the tbird prohibits hoth of tbem for decorative
purposes, bul allows pietures tbat couId he stepped upon, Sa! or leaned on. The fourtb
inclination prohibits complete forms, bUl not incomplete ones. The lasl opinion prohibits
sculptures or paintings tbat p!: worshipped, or which could lead to worship. In Ibis
respect, Rosidi appreciated Jassin daring to think independently and for issuing new
farwas tbat are in accordance with the contempotary era and its demands. However,
Rosidi declares, scientific developments ofien do nol follow .the rhythm of human
psychology or thought, and tbete is no guarantee tbat afler picturing the prophets tbete
wouId he no ido1ization of !hem. In fact, people are known· 10 have idolized
soothsayers, la:ris-ketis [bis swotdsJ and gemstones. Ajip Rosidi, '1assin Cari
Mujtshid Ketemu GaDlbar Buraq" (Iassin is l.ooking for A Mujtshid bUl Gelling the
Picrure of the BIllifq), Horison. Year IV, No. 5, May 1969.
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Sju'bah Asa also addresses Jassin's views concerning the ban on drawing

animate creatures. However, unlike Fachruddin, Asa declares that the ban on drawing

animate creatures is not based on a nll$$ qafï [definite text] either in the Qur'iïn or

I;Iadith. Indeed, there is only a popular~th stating that "God condemns artists, and

they, in the Last Day, will be punished by the hardest tonnent, and will be commanded

to put souls in the objects they painted". According to some scholars, Asa maintains,

this ~th contains a measure of authenticity but that alone does not establish it as a

qa!'ï text, especially as it does not teach a definite dictum such as ~iit [prayer]. What

one should glean from such a I;Iadith, Asa elaborates, is the 1}i1cmah [morallesson,

wisdom] and motive it embodies. The motive ofthis 1}adith, some people are convinced,

is the avoidance of worshiping of objects other than God. However, Asa affirms, one

should also realize that any motive willlead to different results at different times and

places, and these circumstances are subject to change. A case in point is the Prophetic

1}adith saying: "1 have forbidden you to visit graves, but now you are allowed to visit

them". By maintaining that the former authentic 1}adith is not a qaI'ï one, some scholars

have assumed that such a 1}adith must be ~iid Le. that it had been narrated by only one

or only a small group of people. And according to the jumbür al-culamii', only a .1}adïtb

mutawiitir i.e. one transmitted by many persons, starting from the Companions of the

Prophet, then the Followers of the Companions and 50 on, should be accepted without

reserve, because it can be definitely traced to the Prophet, and one can be certain that its

historical basis and message are as valid as the Qur'iïn. Nevertheless, Asa continues, no

matter how authentic it is, a 1}adith ~iid will only have a limited degree of reliability,

and any dictums derived from it contain the possibility of falsehood, even if they have

been painstakingly and meticulously derived. Not surprisingly, a 1}adith~d contains a

degree of uncertainty [?8l1l1i] as ~o its origin from the Prophet. As a result, scholars are

wary of using traditions based on singular transmitters even if they are authentic.

Moreover. Asa states. a 1}adith ~ad is not accepted as a .1}ujjab [argument, reason] or a
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valid argument in the process of ijtibad, or for I.man [faith] purposes, unIess its

narrative-ehain cao he traeed directly from the Companions of the Prophet to the persan

who last wrote it, without any brolœn link in the chain of transmission. Secondly, the

transmitters in that claim must have been famed for their honesty, and thirdly, the matn

[text, content] ofthe tuufith must not contradict the Qur'iin, a tuufith mutawiitir, any other

IJadïth apad, or common sense. Thus, many scholars have cautioned that extreme care

[i.!J1iyiit] must he exercised while using a tradition of this sort as a basis for deriving

legal dictums. As such, Asa declares, one cao sec that the above-mentioned tuufith

cannot he used as a valid argument [.(Juiiah ] orjustification for any opinion. Indeed, all

that it offers us is a remarlcable insight into the author's motive, which was recognized

by Indonesian Muslims through their reactions so far.84

According to Taufiq Ismail, the author of .lAnIJit~ !Metufung had not

displayed a courteous conduct [adao, ethics] towards religion. In Islam, Ismail

continues, counesy occupies a prominentposition, especially in the relationship hetween

Man and God. Indeed, Islam teaches MnsUms not ooly to respect God but to respect

MnIJammad too. However, this respect must not degenerate into the creation ofa cult of

the Prophet, but must acknowledge his struggle and the weight of his prophecy, all of

which cao he historically verified. If the question arises on whether God and prophets

cao he displayed in literary works or not, lhen one will find that Islam guarantees the

freedom for such a display, Ismail helieves. In facto Islamic art, particularly ~iifi art,

provides one with magnificent examples of such portrayals. However, this ti:eedom bas

its limitations, namely, the adherence to adao and logic, both of which have been

thoroughly dealt with in the Quroiin and the Sunnah, and need no further elaborations.

These two criteria, i.e. acliib and logic, Ismail declares, may seem rather orthodox and

obsolete to some, but one must remember that they have been, particularly adiib, a

viable part of man's life since the creation of the first man on earth. Moreover, the

84Sju'bah Asa, "Di Be1a1aUJg Gambar Nabi Mu1uunmIld" •
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bestowal of mundane and physical attributes to Gad in a lilerary work exceeds the

freedom guaranteed to Muslims, Ismail points out. Any Muslim with a clear

understanding of'aqïdab [doctrine] will know that Gad cannot be represenled because

He does not resemble anything we know. He is mukhiilifli al-1)awiidith [different from

His crealed beings]. Similarly, when it is said that Gad speaks, this d....:s not mean that

He bas the necessary physiological speech organs, such as a mouth and a tongue, that

enable Him to converse Iike human beings. Rather, such a phrase indieates a

communicative ability on the part of Gad, expressed in lerms that we can understand.

Moreover, IsmaiI adds, the image of Mnl}ammad descending to earth is not only

impossible but untrue as weIl. To get away with such an image, an author must rely on a

definite premise stating that MüQammad will come down to earth. Otherwise, authors

cannot get away with such a description with impunity. IfKipandjikusmin was indeed a

MusIim, Ismail argues, one might aIIow that he gave free reign to bis imagination, to the

extent that it transgressed the boundaries of 'aqïdab. If, however, Kipandjikusmin is not

a true Muslim, then one might declare that he bas roamed too far into the realm of the

imagination,Ismailconcludes.8S

Wiratmo Sukito asserts that the polemics created by .Ltzngit!MJzKjnMetufung must

be seen in lerms of a struggle between the foIlowers of both idealism and realism.

Whereas the idealists assume that ideas determine reality, the realists assume that reality

determines ideas. As such, Jassin concluded that objective reality is different from its

inuaginative counlerpart, Sukilo said. Il will aIso transpire that the stand wbich made

Jassin conclude thal Freidrich Nietzsche's premise "Gott ist tot" does not mean thal

this German philosopher equated Gad with a human being, bUll'3lher thal bis belief and

faith in Gad have disappeared. However, as far as Sukilo is concemed, Jassin had to

elaborale on whether imaginative reality bas a connection 10 the objective one. Jassin had

10 offer this elaboration 10 bis readers, who were struck by bis quotation ofNietzsche's

8STaufiq Ismail, '~beiapa Pikiran fentang Pdanmgan &stra"
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premise. In a similar vein, Sukito affirms that an artistic work, particularly a literary

work, is a work created by a human being and is a secondary reproduction ofreality. It

is different from God's creation, which is the primary archetype, the reason being that

the artistic one is neither creatio exnihilo nor a miracle, but pure imagination stemming

from a human being's reflective and descriptive abilities. Therefore, when a painter

paints scenery, the result is not the real scenery but bis conception of the scenery, Sukito

renwks. Phenomenologically, what the painterdoes is to objectify the universe, to make

it a familiar thing, and a part ofbis existence. This is called a process of culture, Sukito

adds. In fact, it is through this process that the universe, which is a direct object, is

changed by human beings through their imagination. Thus, because human beings

objectify the universe and conceptualize it through their imagination, the result of their

endeavour will always be unreal. As such, Sukito maintains, an artistic work is an

unreal thing. It is an artistic product with IWo aspects, an actual and a potential one.

Whereas the former relates to reality, the latter relates to ideas. Indeed, he goes on, an

artistic work bas the potential ofbecoming a very monumental work, unless vitiated by

iitnah [temptation]. Jassin, Sukito declares, should have analyzed these Iwo aspects in

bis discussion ofreality.86

The religious aspect is the most crucial point in .Langit~ !MmtfU1liJ, A.A.

Nàvis affirms. According to philosophy, particularly Islamic philosophy, the belief in

God is not entrusted to a specific group, but to the whole ummah. This belief, however,

cannot be judged by others. In addition, Navis continues, the teaehings of the four

famous scholars: Abü J;lanifa, Miilik, al-ShW,'ï and Ibn J:lanbal, are but guidelines and

means of understanding God as fully as possible. Al-Shafi'ï's teaehings, for instance,

are Dot dogmatic doctrines, but appropriate tools to be used by the common people in

understanding the Qur'in and the J:ladith. As such, Navis declares, no Muslim will have

86Wll'lllmo Suldto. '1CaIya Seni sebBgai Irrül" (An Artistic Work is an Umeal Thing),
Sinar Hara!!!\Q, 18 Deccmber 1968.
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the right to punish Kipandjikusmin or to declare that the latter's writing is insulting or

violating Islam. Muslims can only prohibit his works through debates and poleDÙcs. If,

however, it later transpires that Kipandjikusmin wrote hislory without knowing the full

extent ofwhat he had written, then his writing should be considered heresy, and heresy

never disturbed any well-established religion, he adds. In this manner, the .l.imgit!Ma/(fn

!Metu{ung affair would be rationally settled and Islam would be saved through the wise

action of its adherents. However, Navis states that Muslims are undoubtedly rather

sensitive about their beliefs, particularly about the notion that Gad cannot be

represented. Muslims will never depict or describe Gad as a human being, and will

never paint God's or the Prophets' face. This is reinforced by numerous Islauùc

prescription such as al-Shafi'ï's prohibiting the fantasy or analysis of God's Essences by

Muslims.87

Although most Indonesian Muslims considered Langit fM~n fMen4ung as

blasphemous, it is interesting to note that many people actually asked the judge to spare

Jassin the punishment, because he was believed to be a good Muslim who lacked

sufficient knowledge of Islam. The people forgave KipandjikusDÙn, because they

realized that if they did not accept his apology, the case would never be settled. Even if

he were punished, the underlying problem would remain regarding how to

accommodate young peoples' energies and channel their aspirations in worthwhile

endeavors, rather than to prohibit or suppress them. Similarly, many Indonesian

Muslims also declared that Muslims must approach the author's brainchild with good

intention [Qusn al-;ann ] and not with bad intention [sü'U al-;ann ]. Il is not because

Kipandjikusmin has a raging heart and a hot head that Muslims must react to him in the

same way. they added. On the contrary, they must deal with him in a calm, rational

manner and must bear in mind the following Qur>iinic verse: "CalI thou [all mankind]

87A.A.. Navis. Aman Malanur, Year VI. No. 253-254, 23-24 October 1968.
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unto thy Sustainers'5 path with wisdom and goodly exhortation, and argue with them in

the most kindly manner" [An-NaI;ù: 125].88

88BaIuum Rangkuti. MeJdeka. Ycar 24. No. 6915. 2S Februaryl970; Hamka, MeJdeka.
Ycar 24, No. 692~922, 3-5 Man:h 1970; Taufiq Ismait. Kanù. Ycar m, No. 688, 2S
October 1968. The translation is quoted from Muhammad Asad. 1984: 416.
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LlTERATURE AND

THE FREEDOM OF LITERARY EXPRESSION

IN A MUSLIM. SOCIETY

H perceived from a cultural perspective, Langit~ 9rlerufung will be found to

exhibit certain characteristics which existed within the Indonesian community during the

1960s. These characteristics were not only cultural in nature but also historical and social

since they affected and were affected by the contemporary dynamics. Although these

dynamics were operating in concert, an anempt will be made in this chapter to dissect and

elucidate each reaIm separately. It is a must to include such an analysis since it offers the

background from which the short story rose and against which it should be measured.

LangitM~ !Merufung did not exist in a vacuum and was not bom out of nothing; hence,

an examination ofits contemporary milieu will doubtlessly offer us significant insight into

its world. Thus, the second part of this chapter will present a rapid synopsis of the

Indonesian 1960's socio-political context. This summary will only delve into the most

representative phenomena of the lime since the goal is to paint a comprehensive picture of

the contemporary Indonesian dynamics, and not to embark upon a historical endeavour.

A study of Langit~ 9rlerulung would not be complete without addressing the

theological and philosophical questions the story raised and gave rise to. Indeed, the

responses to the short story often posed ideological, ethical, philosophical and religious

dilemmas. Therefore, consideration of the theological aspects of the story must be given

since theology is undoubtedly a major player in the story's arena. By delving into theology,

one will inevitably arrive at the threshold ofreligious literature and the relationship between

art and theology. By observing both aspects, theological and socio-political, this thesis will

strive to conclude whether the issues sorrounding Langit 9rl~ 9rlerufung were solely

theological, orsolely socio-political, orwhether they embracedbothelements.
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Theological Discourses

The Qur'an does not explicitly deal with literature as a whole. The only verses in it

closely related to literature are in Sura 26, a Meccan Sura entitiled al-SbucariP [the poets]:

224-2271 which are concemed with poetry and poets. However, some exegetes believe that

these verses do not apply to poets only, but to artists as a whole, and aIl those involved in

every kind of literary and artistic enterprise.2 According to Muhanunad Asad, the above

mentioned verses aIlude to the fact that some pagan Arabs regarded the Qur'an as a product

ofMu!}.ammad's supposedly poetic mind. Indeed, the verses describe the confused, aimless,

or often self-contradictory play with words and thoughts characteristic ofpagan poetry, and

stress the difference between the precision of the Qur'an, which is Cree from aIl inner

contradictions and the vagueness often inherent in poetry.3 This does not signify that poetry

is evil in itself. On the contrary, Yusuf Ali argues that it can be used in the service of

religion and righteousness. However, there is a danger that it may be abused for base

purposes. For instance, ifpoetry is insincere, divorced from reality or goodness, or lacks a

serious purpose, it may become an instrument ofevil and futility. Thus, the poetry which is

commended is that which emanates from minds steeped in faith, which tries to carry out in

life the fine sentiments the poets expressed in their artistic wode, which aims at the glory of

1The verses n:ad as follows, {224} And as for the poets [they. too, are prone to deceive
themselves: and so, onlyl thase who are lost in grievous enor would follow them. {225}
Art thou not aware tbat they roam confusedly tbrougb ail the valleys [of words and
thougbtsl, [226} and tbat they Iso often] say what they do not do [or feell? {227} [Most of
them are of Ibis kind-] save those who have attained 10 faith, and do rigbteous deeds, and
remember God unceasingiy, and defend themselves [only] after baving been wronged. and
[trusl in God's promise tbal] thase who are bent on wrong doing will in lime come to know
how evil a tum their destinies are bound to take! Translation taken from Muhammad Asad,
The Message of the Our'in [Gibraltar: Dar Al-Andalus], 1984: 575.
2H3mka, Tafsir Al-Azhar: Juzu' XIX-XX [Jakarta: Pustaka Panjimas]. 1983: 164-168;
Abdullah Yusuf Ali, The Holy Quran: Tex!' Translation & Commentarv Vol. n [Labore,
Kasbmiri Bazar: Sbaïkb Muhammad Asbrafl, n.d. : 973.
3Muhammad Asad, 1984: 575. Conceming the Mlory and reasons for the revelation of
these verses [asbaô aI-nuzill ], see MuJ.wnmad 'Ali al~ibüni. Mukbr••ar Tafsir Ibn Kathïr,
Vol. n [Beirut: Diïr al-Qur'in al-Karim], 1981: 664; Jaliil al-Din al-Suyü\Ï, Lub!b-!!:.
Nugül fi Asbib al-Nuzül [Beirut Diïr IttyiP al-'U1üm], 1978: 164.
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God rather than at self-glorification or the fulsome praise of men with feet of clay, and

Jastly that wruch does not attack anything except aggressive evil. In t1ùs sense, a perfect

artist should attend to the spirit and content of bis poetry as much as he attends to the

manner in wruch he delivers rus message.4 Thal is why a number of pre-Islamic poems

containing un-Islamic ethos were condernned. Only those wruch suited Islamic taste and the

ideals ofIslam could be justified as Islamic poems.s This does not mean that Islam rejected

poetry in its entirety, but rather that Muslims accepted only those poems wbich conformed

to their beliefs. Such a premise can be rustorically consolidated by the fact thatM~ammad

was deeply appreciative of poetry and literary narratives, and was closely associated with

the poets of rus era. At the time, some poets became spokesmen of the political, diplomatie

or religious ideas of the Islamic religion. Among the commendable contemporary poets one

may mention I:Iassan ibn Thlibit, Labid [who had the honour of having bis poems hung

around the Ka'bah (the mu'allaqat ) in the Days of Ignorance], Ka'b ibn M""alik and 'Abd

Allah ibn Rawli\.1ah, all of whom defended Islam from attack with their verse. Moreover, it

is recorded that the ftrst four Caliphs, who, in addition to writing their own poetry,

encouraged and patronized other poets.6

4Abdullah Yusuf Ali, The Holy Quran: 973; sec also, MuQammad T8hir ibn 'AshOr. Tafsir
al-Tahrir wa a1-Tanwir. Vol. 18 [TulÙs: Al-Dar a1-ïUlÙsiyyah li a1·Naslû]. 1984: 208-213.
SMAJ. Beg. "Introduction". in MAJ. Beg led.J. Fine Ans in IsI8JIÙc Civilization [Kuala
Lumpur: The UlÙversity of Malaya PressJ. 1977: 1-2: Hamka, 1983: 167. A. Yusuf Ali, The
Holy Quran, n.d. : 973. Acconling to 'Abd Al1ih $iilitt Taqi. there are IWo prerequisites that
must be fullilled before art cao bring people nearer to God. Firstly, Man's biological needs
must be fulfilled in order to give Iûm security, to diminish Iûs material needs and aIlow
Iûm to concentrate on bis spiritual needs and secondly, Man's spiritual needs must be
fulftlled. In such way, a tnlly Muslim character will be builL Art rejuvenates the heart and
broaden one's mind, and if these IWO things were fu1Iilled Man wU! become nearer to God.
because he will be more sensitive and more aware of what is happening around him i.e. art
will deepen the spiritual side of Man. These three things are important components in the
IsI8JIÙc cbaracter and if they are fu1filled by art then this art should be considered lIUly
IsI8JIÙc and not just superficially IsI8JIÙc. 'Abd Allih $iilil.t Taqi, "Na!Jwa TB$.BWWUT 1s11fmj
li al·Fann", in Ahmed Mohammed Issa and Tahsin Omer Tahaoglu leds.J, IsI8JIÙc Art:
Common Principles. Fonns and Themes: 'Proceedings of the International Symposium Held
in Istanbul in April 1983' [Damascus: Dar a1-FmJ. 1989: 139.
6MAJ. Beg, "Iatroduclion", 19TI: 1-2; Hamka, 1983: 167. A. Yusuf Ali. The Holy Quran.
n.d.: 973. For further information on poetry and Iiteraly expressions during the Muslim
civiUzation, sec Ziauddin Sardar and Menyl Wyn Davies, Distorted Imagination: Lessons
from the Rushdie Affair. especially chapter IWo. "The Images of Ignorance" [London: Grey
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The concept of freedom ofspeech and expression is usually placed in contrast with

the Qur'an. As far as Islamic precepts are concemed, Man's freedom of speech is etema1ly

preserved and justified, as stated in Sura 90, al-Balad [the Town]: 10: "And We have

shown him the IWo highways [of good and evil)".7 This verse grants Man the free will to

act rightly or wrongly in every sense, and even to choose the ideology which pleases him.

as stated in Sura 112, al-Ikhliï$ [Sincerity]: 6: "Unto you. your morallaw, and unto me,

mine!".8 However. the Qur'anic precepts teach that freedom in Islam should not he used to
/

tell lies and spread falsehood.9 Qasim Syed i~ of the opinion that freedom of expression in

Islam is coupled with a law protective of the individual. and all other religions. anù their

followers. The Qur'an explicitly stipulates the terms of protection from religious distress

and the maintenance of religious dignity in Sura 6. Al-An'am [Cattle], 6: 1(\8. tO Freedom

of expression, Syed continues, allows for reasoned criticism of and disagreement with

other religions, as long as the dignity of the religions is preserved and the aim of the

Seal Booksl. 1990: 101-114; Ziauddin Sardar. Muhammad: AstleclS of His Biogrnphy
[London: The Islamic Foundation], 1978: 62. l:Iasslin ibn ThaÏlil was even enûtied the
Prophel's poet, A. Guillaume, The Life of Muhammad: A Translaûon of Jshig's 5;131 Rasü/
Al/iih [Oxford: Oxford University Press], 1955: xxv-xxx.
7Tnmslaled by Muhammad Asad, 19&4: 952. This verse is connecled 10 SÜI3I al-Shams: 8,
thal Gad endows man with the free will ta acl rightiy or wrongly. Departemen Agama, AI
.Our'an dan Teriemahnya (The Qur'iin and Ils Translaûon) [J:lkarta: [lepartemen Agama],
1990: 1062; Muhammad Asad, 1984: 954. According to Sayyid Qulb, saral al·Balad: 9
wlùch describes Gad giving human heings the faculty of speech and the means of expression
"a longue and IWo lips". shows that hurnan heings have the frcedom of expression, sec
Sayyid Qulb, In the Shade of the Our'in. Vol. 30 [London: MWH London Publishers],
1981: 90.
8In Ibis respect, mow law is a translaûon of the term dïn. because dm primarily means
obedience to a law. or to whal is considered as a values syslem with a moral authority such
as religion, faith, ideology or religious law. Muhammad Asad. 1984: 981; A. Yusuf Ali,
no year : 1738
9ConcerrJng the Qur'inic verses dealing with lies, wlùch are prolùbited. sec Hanna E.
Kassis, "Kadhaba". A Concordance of the Qur'an [Berkeley and Los Angeles: Universily of
California Press], 1983: 631-635. According to Peter Mullen, the raûonal use of language
musl involve truth-value. because language itself is r..ûonal. While a lie is nol speech al ail.
bUI a bahel. as Wittgenstein is convinced. The lie is the represenl8Ûon of reality as il is nol,
$:e Peter Mul1en, "Anogance of Secular Libera1ism". in MM. Ahsan and A.R. Kidwai
[cds.], Sacrilege versus Civility: Muslim Perspectives on The Satanic Verses [Leicester: The
Islarnic Foundaûon]. 1991: 114-115.
1l).'BUI do not revUe (beings] whom they invoke instead of Gad. lest they revUe Gad oUI of
spite. and in ignorance: for. goodly indeed bave We made their own doings appear unlo
every community. In lime. [however] unlo their Sustainer they must relurn: and then He
will make them [truly) understand ail that they were doing". translation by Muhammad
Asad, 1984: 188.
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• criticism does not degenerate into insults. I1 This indicates, Shabbir Akhtar believes, that

freedom of speech should protect the collective dignity of those groups whose members,

righûy or wrongly, define their own ideals of the worth of their lives in terms of irreducible

religious notions.J2 In this sense, Ziauddin Sardar aff111llS, faith cao be reasoned and

conscientious believers cao base their beliefs on rational grounds. Indeed, faith cao be as

reasonable as theoretical physics or modem cosmology much of which, after all the

calculations and observations, is based on faith and on certain metaphysiccl assumptions
,'

iabout nature, space, lime ~nd so on. Kuhn aci Feyerabend have sufficient proofs of this

issue, Sardar observes. The Cosmological and Design arguments for the existence of a

Creator may not convince sorne, but they are still reasoned arguments just as 'string' theory

and the 'big bang' theory of the universe are based on sound arguments. There is no way

reason or logic can arbitrate between the axiomatic c1aims ofreligion or of science. Indeed,

sardar states, every student of modem history knows this. Even a century earlier, Pascal

. demonstrated in his famous wager that it is more reasonable to believe than not to believe.13

Similarly, MM. Absan and A.R. Kidwai are convinced that Islam protects the rigbt to

freedom of expression and plays no part in the censorship of reasoned criticism and

sensitive art; however, it does not permit fine arts which malign Islam and Islamic values.

Moreover, academic discourse in Islam does not incite Muslims to wage slanderous attacks

on Islam cloaked in the guise of a dream sequence or a stream-of-consciousness

narrative.14

In the Islamic Weltanschauung, God, the prophets, the arcbangels and angels are

endowed with exalted positions. ls They are portrayed as the epitome ofperfection, without

IIQ&~ Syed, "Canadian Muslims on SatJUJic V=", in MM. Ahsan ct al., 1991: 164-166.
12Sbabbir Akhtar, "HoIr Freedom and the Uberals'", in MM. Ahsan ct al., 1991: 255.
13Ziauddin Sardar, "1bc Rushdie Malaise: A Critique of Some Writings on the Rushdie
Affaùr", in MM. ).hsan et al., 1991: 292.
14M.M Ahsan et al., 1991: 27.
IS: "The Prophet bas a lùgher clairn on the believers than (they have on] their own selves,
(seeing that he is a fathcr to them] and bis wives arc their mothers" (al-Ajlza""b (the
Confederales), 33:· 6]. This translation is quotee! from Muhammad Asad. 1984: 639;
"Whosocver is an cnemy :If God and His angels and His message-bearcrs, including Gabriel
and Michael, (should know that] verily. God is the enemy of ail who deny the IIUth" (al-
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• faults or deficiencies, and this acme of perfection must he reflected in artistic works, many

Muslims helieve. Therefore, frecdom of speech must heed these religious sensitivities and

must ensure a respectful treatment of sacred matters. This is not to imply that Islam has no

room for academic intellectual criticism addressing theology, but rather lhat any such

criticism should lay its foundation on valid historical facts.t 6 M.H. Faruqi asserts that

Muslims do not want to purge the world of intellectual works taking a critical stance

towards their faith; on the contrary, one will often find such works on the shelves of their

libraries and universities, and the authors of such works not infrequently receive invitatio'lS

to present their ideas in lectures and seminars.17 The concept of criticism, according to

Ziauddin Sardar, is central to Islam, and is recognized by it. Freedom of expression, Sard:!r

continues, bas received divine sanction, and is, therefore, an immutable right wilhin Islam

that is not subject to any man or any man-made }aw. The institution of mupiisabah,lhe

Islamic concept of criticism and self-criticism, including the correction of errors and lhe

acceptance of corrections, the giving of accounts, and the taking of disciplinary action, is

not only a manifestation of the lofty cole accorded freedom ofexpression, but an indication

that this freedom is no mere right, but an obligation, and that those who wage war on

criticism aIso wage war upon the Islamic faith. It is to he expected, however, that such a

right must be protected from abuse, and must he accompanied by social responsibility.

BaqIJlllh (the Cow), 2: 98]. This translation is quoted from Mulwnmad Asad, 1984: 20-21;
"Veri1y, as for those who [knowing1y} affront God and His aposde, God will reject !hem in
Ibis wor1d and in the life to come; and shameful suffering will He ready for them" [al
A{Izab (the Confederales); 33: 57]. This translation is quoted from Mulwnmad Asad, 1984:
651; ''It is but a just recompense for those who make war on God and His aposde, and
endeavour to spread corruption on earth, that they are being slain in great number!, or
crucified in great number!, or have, in resu1t of their perverseness, their bands and fcct eut
off in great. number!, or are being [entirely} banished from [the face of) the earth: Such is
their ignominy in Ibis wor1d. But in the life to come [yet more} awesome suffering awails
them save for such [of them} as repent ere you [0 believers} become more powerful !han
they: for you must know that God is much forgiving, a dispcncer of grace" [a1-Mi'idah (the
Repast): 33-34]. This translation is quoted from Mulwnmad Asad, 1984: 148-149.
16Many biographies of the Prophet were written on the basis of historical facls, inter alia,
A. GuiUaume, 1955; Ziauddin Sardar, 1978; 'Allarna Shibli Nu'mani, Sirat.Un-Nabi,
translated by M. Tayyib Bakhs Budayuni [Lahore: Kazi Publications], 1979.
17M.H. Faruqi, "Muslims Aze Not Arsonist: A Reply to Mr. Kenneth Baker", in M.M. Ahsan
and A.R. Kidwai [eds.], Sacri1ege versus Civility: Muslim Perspectives on The Satanic
Verses [Leicester: The Is1amic Foundation], 1991: 173·179.
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Freedom of expression permits the use of books as vebicles of criticism and inquiry, even

if such inquiry addresses the verj concept of Gad, so long as this criticism is sociably

responsible. Though an individual's argument may be fe;ociously anacked, bis honor must

remain unharmed, and bis character unsullied by invective. Herein exists an important

distinction between Western laws protecting the individual frorn libelous attacks in the

name of freedom of expression, and those of Islam, Sarda! asserts. Witlllil Islamic society,

the onus is not upon the victim to prove !hat he or she has been dishonoured, nor to

demonstrate the honor of bis or her character, Sarda! affmns. It is enodgh that the

perpretrator has anacked the honor of another; regardless of whether the attaek effectively

harmed the victim or not. In Islam, the attack renders the perpretator culpable and imposes

punishment upon him wbich he must accept. Western laws. in contrast. require!hat the

victim establish bis or her honor fust; a difficult undertaking for those members of society

who are materially disadvantaged or who belong to the lower rungs of the social bierarchy.

Thus, in order to protect Muslims from defamation, Islam believes !hat freedom of

expression should be moderated by social responsibility and a duty towards maintaining the

honor of one's fellow citizens. t8

MM. Ahsan and A.R. Kidwai argue !hat attacks aimed at the Prophet are deeply

injurious to Muslims. who esteem and love the Prophet Mt$unmad and bis beliefs more

strongly !han they do themselves, their parents or their possessions. The invention of the

medieval imaget9 of the Prophet Mu.\1.arnmad is for Muslims an attack that is not only

intolerable, but also requiring a response. The resulting anger is not directed at the freedom

of expression wbich created such an attack, but simply al the obscene and indefensible

slander against the Prophet. who is the raison d'être of every Muslitn.20 Further. M.H.

t8Ziauddin Sardar el al., lm: 92-93.
19The foundation of the medieval image was estabUshed a1mosl one hundred years aCter the
birth of Islam. John of Damascus [do 7481, a Christian scholar who was a greal friend of the
Umayyad Caliph Yazid, was a founder of such images which became the classica1 source of
ail Christian writlngs on Islam during the _medieval period. For further information, see
Ziauddin Sardar el al., lm: 34-75.
2OM.M. Ahsan el a1., 1991: 27-40.
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Faruqi asserts that in comparison to defaming a living individual. blasphemy of lhe Prophet

libels an entirecommunity.21 This in line with the protection from defamation granted t<> the

dead by Islamic law. Ali Mazroi states.22

Muslims and Islamic teacbings therefore obviously recognize the Prophet

M~ammad as a model par excellence. His life [sïrah] being the ideal paradigm fOl them

to emulate, bis sayings [l;Iadïth] the model for them to follow. and his practices [sunnah ]

the ulùmate paradigm for them to imitate. Utmost devotion to and fervent love of the

Prophet has consistently been a prominent trait ofevery Muslim. from Companions in early

islam to present-day Muslims. Since the Prophet through bis word and deed demonstrated

what the Divine Will fundarnenta11y is, bis example is a basic source ofIslam, next only the

Qur>an. In the Islamic scheme of things, following the Prophet is synonymous with

obeying Gad and attaining success in the Hereafter. MuI:tammad is a model of moral and

spiritual excellence, and a guiding light for Muslims and humanity. The Islamic religious

texts abound in exhortations to follow and honoue the Prophet as much as a Muslim can

possibly do. Indeed, the love of the Prophet is ingrained so deeply and indelibly on a

Muslim's heart that any disrespect to him is simply unacceptable. nay unimaginable. Any

Muslim would be proud to sacrifice bis life and bis precious possessions, and a11 that he

has in defending the Prophet's honoue should it he demanded of him. Indeed, in one of the

traditions ofthe Prophet, the perfection offaith has been made conditional upon the love of

the Prophet wbich takes precedence OVeT the love ofone's parents and even one's own self.

Not surprisingly, in view of the pivotal position the Prophet holds in both theoretical and

practical varieties of Islam, Islamic law prescribes a deterrent penalty, death, for the

loathsome crime ofabuse ofthe Prophet [sabb al-Nabi] or hurling insults at him [shalm al

Rasül]. Such a crime is regarded as a heinous one, and the shatim [the one who abuses the

Prophet] denied forgiveness, even if he repents and resolves not to repeat bis crime. The

2IM.H. Faruqi, "Musiims Are Not Arsanists: A Reply la Mr. Kenneth Baker". in M.M.
Ahsan et al., 1991: 173-179.
22Ali Mazrui, ""Nave1isl's Freedom vs. WOlShipper's Digniry", in M.M. Ahsar; el aL, 1991:
215
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• remarkably categorical tenor of this punishment is worth noting, for in other cases

involving murder, the convicted person stands a chance of being pardoned by the viclim's

heirs.23

According to Islarnic law, abuse and insult of the Prophet is a crime, and a capital

offense punishable by law. This crime is treason to the umma, and the supreme penalty of

it was, indeed, oCten death. This crime is considered as a transgression of the limits [pudüd]

and is worse than treason, which consùtutes a padd offense. According to the J:Ianafi and

Shafi'i schools of law, the offender may be given a chance to repent and if he does so

sincerely, the sentence may be waived. However, if the blasphemer is found committing the

same crime again, his fate will be sealed as there is no scope for the reprieve of such a

person for a second lime. On the other hand, the Malikï and J:Ianbali schools of tiqb assert

that the offender must be given the padd punishment irrespective of whether he makes any

repentance [tawbab] or not. The same view has been held by Imam Ibn Tayrniyya who

• maintained that even if the sbiitîm al-Rasül repents, or converts to Islam in the case of a

non-Muslim, he should not be reprieved. Sirnilarly, the Slü'ah point of view argues that the

death sentence cannot be lifted, and that the repentance is strictly a matter of the iikbirab

[Hereafter] depending upon the sincerity of the repentance and acceptance of it by Allah.

As far as this world is concerned, the crime of sacriIege and profanity shouId not go

unpunished, the Slü'ah affmn24 However, this sentence is onIy applicable where the

jurisdiction of Islarnic law applies, and it has to be passed by an Islarnic court and executed

by the state machinery through the due processes of the law. Moreover, individuals cannot

23MM. Ahsan el al., 1991: 52-53; Ahmad Zaki Hammad, "BelWl!en Faimcss and Fteedom:
The Motives Bchind the Conlrovczsy", in M.M. Ahsan el al., 1991: 206.
24Ibid, 1991: 53-55; Ali Mazrui, "Novelist's Fteedom vs. WolShipper's Digniry", in MM.
Ahsan el al., 1991: 212; aI-QiiQI 'lyi4, Al-Shilii' bi Ta'nf Hugüg aI-Mustafi [Cairo: Dar aI
Kulub aI-'Arabiyyal aI-Kubri], 1911; Shaylch aI-Islim Ibn Taimiyya, Al.girim aI-Maslül
'alŒ Shiiûm aI-Rasül, IS1 Edition, [Hydcrabad, Deccan: n.d.l; Ibn 'Abidin, Hiishiyah Radd
aI·Muhtir [Damascus: Dar ai-FmI, 1979; 'Abd aI·Qiidir'Awdah, Al-Tashn"< aI-Jinii>i aI
Islaml , Vol. l, [Beirol: n.d). One should also noIe thal in the field of penal 1aw, the fusl
Caliphs after the dcath of the Prophcl wenl boyond the sanctions enacted in the Qur'iin by
punishing with f10gging the authors of saûrical pocms dirccted againsl rival tribcs, a form
of paoûc expression common in ancienl Arabia. Sec, Joseph Schachl, An Introduction ta
Islamic Law [OxfOrd: Clarendon Press), 1982: 15.
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take the law into their own hands in Islamic countries, let a10ne in non-Muslim lands. The

sentence when passed, must be carried out by the state through the usual macbinery, not by

the individuals themselves. Indeed it becomes a criminal act to take the law into one's own

hands and to punish the offender, unJess it is done in the process of self-defense. Thus, if a

Muslim driven by bis zeal to protee'. the honour of the Prophet takcs the law into lus own

hands and kills the blasphemer, the Islamic law of qi$~ or punishment for deliberate

murder will not apply to hirn. He will, however, be punished for taking the law into bis

own hands and the Islamic court will have to decide on the p!lnishment that should be

meted out to bim. Hence, the offender must be brought to the notice of the court and it is the

court that must decide on the manner of dealing with him. Nonetheless, Islamic law a1lows

Musllm governments to seek extradition ofthe abuser of the Prophet under the international

law of extradition of criminals. This law applies equally in Muslim as weil as non-Muslim

territories, and does not differentiate between a blasphemer who is a Muslim or a non

Muslim. Indeed, the gravity of the crime becomes more serious if the blasphemer happens

to be a Muslim and continues to do so through circulating and translating bis sacrilegious

works. However, since Islamic law is not applicable to the non-Muslim country where the

blasphemer resides, the .fJadd punishment cannot be applied lherc. The only prospect for

the blasphemer would seem to be true repentance followed by an irnmediate and

uriconditional withdrawal ofbis works from circulation. H there is genuine repentance there

should not be any hesitation in offerlng an unqualified apology to Muslims and in seeking

forgiveness from Gad Almighty, Ahsan and Kidwai maintain. As far as the death sentence

is concemed, there may be a possibility that if the circumstances completely changed and

the matter is referred to the culamiP, they might consider a fresh ruling, especially where

the I;Ianafi and Shafi'i schools are concemed, since they keep the door of repentance open.

It is the domain of the qualified scholars and mujta1ùds alone to proncunce a new

judgment, if necessary, and to guide the Muslim community. Il is certainly not for the
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individual or for Muslim leaders to lift the sentence, as it is not within their jurisdiction and

it is not they who issue the [atwa in the ftest place, Ahsan and Kidwai elucidate.2S

Although one might consider the above-mentioned arguments as apologetic, one

should also realize that il would be very strange to alIude to Islamic beliefs without

mentioning the Islamic sources which ail Mus1ims believe in, such as the Qur'an and the

ijadïth or sunnah of the Prophet Moreover, although one might even dub the above

mentioned arguments as one-sided, for they only quote Qur'iicic paradigms and Muslim

scholars' stances, one should also notice that it will be inconvenient to discuss the

relationship between Islam and literature by basing oneself solely on non-Islamic stances.

Therefore, in this respect, the issue does not seem to be whether one is apologetic or not,

but whether a fair methodology had been established in the academic evaluation of a wl)rk

oÏ art. As s\!ch, the main intention of this chapter had been to elucidate the Islamic world

view, and to arg'le that the defense and denial of .f.Imgit !MD[;jn fMtntlung on the basis of

non-Islamic sources appears somewhat incomplete and improper. Indeed, 1believe that the

polemics conceming .lAngit fl,fDXjn fMouflUl8 which relied on non-isiamic sourœs only are

unjustified, and hence their defense or condemnation of the short story is by extension

unjustified as weil. In this case, it can be said that to be apologetic in theological aspects is

necessary, since theology defines the guidelines and parameters ofMuslimlife and thought.

Socio-Political Discourses

The interregnum between the Orde Lama [Old Ocder] and the Orde Baru [New

Ocder] occurred on 12 March 1967, when Soekarno resigned from the presidency and

selected Soeharto as the penjabat presiden [acting president] without holding a National

election. Later, on 27 March 1968, Soeharto' officially became the president of Indonesia

for a five-year term, aIso witllout a National election. This shift of power, however, did not

2SM.M. Ahsan el al., 1991: 54-60.
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put an end to the problems wlûch beset the Soekarno era and continued to plague the

Soeharto era Since the New Order is a continuation cf the previous period. Soeharto had to

face and try to solve the problems he inherited from the previous regime. The following is a

descripf.on of the thorny issues wlûch occurred before 1960. but wlûch continued to afflict

the foUowing decade.

The dispute over the state ideo1ogy was the biggest problem Soeharto faced. Tlûs

dispute started during the ear1y days of Indonesian independence in 1945. and was not

reso1ved until the beginning of the New Order. The weightiest and the hottest debate

centered around the state ideo1ogy. Should the ideo1ogy of Indonesia be Islam26 or

Pancasila? it was asked. Moreover, should the state be a kingdom or embrace a democratic

socio-eccnomic system? In addition, should the country be formed along the lines of a

unitary republic or should it adopt a federaI system?27 At the time, many Muslim figures

26utreeht assumes that the concept of Islamic state was dcbated by both relrOgJeSSive and
progressive intellectuals. The former are represented by Hasbi Ash-Sh'ddiqy. and the latter

. by Hazairin. Sec, Jan Prins Utrecht, "Sorne Notes About ls1am and Poliâcs in Indonesia",
Die Welt Des Islams. Vol. VI [Leiden: EJ. BriII]. 1959-1961: 117-129.
27During the Just phase of the Japanese occupation in 1944, and the fllSt hours of
Indonesian independence, the Masjumi party prepared Muslims for the liberaûon of their
country and tl>eir religion by forming the Hizbuttah, the young Mus\ims' Association.
wlùch received ilS military training al the bands of the Japanese army. Later. sorne
Indonesian figures set up the Badan Penyelidik Usaha-Usaha Persiapan KemerrJe1awl
Indonesia [Committee for Preparing the Task of Indonesian Liberation]. This Committee.
wlùch was founded on December 7, 1944. had 15 founding rnernbers antI tater grew up to
60 members. However, MusJims were not adequstely represented in it, in lermsof nurnbers
or qualifications. This Committee, later, became Iatown as the "Committee 62" wlùch was
oflicially set up in Jakarta on April 29th 1945. Il succeeded in fonnuJating the poliûcal
document Piagam JaJauta [Jakarta Charter], which became the Pembuban Undang-Undang
Dasar 45 [Preamble of the Constitution of 45]. The JaJauta Charter included four
paragraphs containing the words "Wit/i tIie o6Û$Gtùmfor tIie tuIhrmts of Isfam Ir> proetja Isftunk """", which
became famous as tujuh kata [the seven words]. These seven words [in lime] triggered
considerable disputes, because many Mus\ims believed that these seven words gave them the
legitimacy tu establish an Islamic state based on Islamic law. Thus, they were surprised and
angered when the seven words did not appear on the linal draft of the Preamble of the
Consûtution. BJ. Boland, The SlIU881e of Islam in Modem tndonesia (The Indonesian
translation of this book is l'enzumulan Islam Di Indonesi!!. published by Grafiû Pers.
Jakarta, 1985) [!.eiden: Koninklijk Instituut Voor Taal-. Land· .en Volkenkunde]. 1982:
15-39; Saifuddin Anshari. "Islam stau PanCllSila Sebagai Dasar Negara?" (Islam or Pancasila
as the State Ideology?). in Ahmad Ibrahim et al., Islam di Asia Tenggara (Islam in Southeast
Asia) [Jakarta: Lembaga Penclitian. Pendidikan dan Pencrangan E\conomi dan Sosial].
1990: 201: Deliar Noer, Partai Islam di Penlas Nasional 1945-1965 [Jakarta: Grafiti Pers].
1987: 30-43; Ahmad Syafi1 Maarif, Islam dan Masalah Kenegaraan: Studi Ientang
Percaturan dalam Konsûtuante (translated from his Ph.D. dissertaûon at Chicago Univenity,
Islam as the Basis of State: A study of the Islamic Poliûcal Ideas as Reflected in the
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such as Abdoel Kahar Muzakkir, Kiyai Haji Abdul Wa!rid Hasjim, Abikusno Cokrosujoso

advocated the establishment of an IslanDC state.28 Nevertheless, although represented by

such influenûal figures. the parûcipaûon of Muslims in the discussions around the state

ideology was not representaûve of their actual numbers. At the ûme, Muslims were and

conûnue to be the majority of the Indonesian people.29

In order to clarify all the issues concenüDg the state ideology, and channel the

debates conceming Islam and Pancasila mto a more formai and organized forum, the

Majelis Konstituanre [Consûtuent Assembly] was established. It commenced ils meeûngs

on November lOth, 1950 in Bandung, and resumed them in Jakarta after the fust naûonal

elecûon in 1955. Ils task was to write and raûfy the fmal Constitution of the Republic of

Indonesia. In order to achieve this goal, the Assembly twice altered the UUD 45

[Constituûon of45]. The flISt draft was known as the Undang-Undang Republik Indonesia

Serikar [UUD RIS, Constitution of the Federal States of Indonesia],30 while the second

• was the Undang-Undang Dasar Semenrara [UUDS, Tentaûve Constitution]. Nonetheless,

the debates raged on until 1959 when, after numerous sessions, the Assembly reached a

deadlock and a compromise between the IslanDC and the Pancasila blacks became

unattainable. When the votes were cast and counted, neither the Islamic nor the Pancasila

blacks emerged as a winner, due to the fact that the former did not attain majority votes,

whereas the latter could not achieve the two-thirds majority necessary for the making of the

Constitution. Furthermore, President Soekarno, who had been previously recognized as a

non-parûsan head of state, came to be seen as a spokesman of the Pancasila black, and

Constituent Assembly DebaleS in Indonesia) [Jakarta: Lembaga Penelitian Pendidikan dan
Penerangan ekonollÛ dan Sosial]. 1985: 101-110.
28These figmes. among olhers, la~r founded lhe MasjullÛ party [Majelis Sjuro Muslinùn
Indonesia] in order to politically represent lheir ideas. Sec, DeUar Noer, 1987: 10-30.
291bid.. 1987: 30'
30nie UUD RIS was a product of lhe Konperensi Meja Bundar [KMB, Round Table
Conference] between Indonesia and Holland. 11tis Constitution RIS approved of lhe federal
sys~m states, but it was Iater hastily replaced by a temporary Constitution when a unitary
stale was fonned in August 1950.
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• became increasingly involved in the Assembly's affairs.3 t At that point, the deadlock could

have been solved, had Soekarno and the Military not interfered with the Assembly, and had

the Assembly, wbich had accomplished 90 % of its job, been given more lime to ftnish its

task.32 Indeed, the fallure of the Assembly was not caused by the deadlock, but by

Soekarno's involvement, particularly by bis arnbiùon to implement the Demokrasi

Terpimpin [Guided Democracy], as will be seen later.

It was on July 5th 1959 !hat Soekarno issued the Delair Presiden [presidenùal

Decree] proclaiming !hat [1] the Consùtuent Assembly is to be dissolved, and [2] that a

return to the Consùtution of 45 is to take place. Obviously such a decree did not attach any

weight to the Assembly or recognize any of its acltievements. The arguments put forward

by Soekarno in support of bis decision were that the Assembly had failed to reach the

compulsory two-thirds majority on its decision. Secondiy, that most members of the

.Assembly refused to attend the meetings, thu.~ paralyzing the Assembly and preventing it

from completing its task. Thirdly, that titis situation endangered the unity of the state, and

the President had to intervene in order to prevent a crisis. Fourthly, that the President was

supported by the majority of the people in bis decision. And lastly, that the Jakarta Charter

had already inspired the 1945 Constitution and formed a unity with il. Therefore, the

debates around the Jakarta Charter and its seven words "uIit/i tk o6/1gationfor tk atffrert1lts

of Isliun to practia Islizmic fa'Ul' were unwarranted and should be eliminated. Nevertheless,

3tBJ. Boland, 1982: 90-99; Saifuddin Anshari, "Islam atau Pancasila Sebagai Dasar
Negara", 1990: 201; Herbert Feith, "Dynamics of Guided Democraey", in Ruth T. MeVey
[cd.l.• Indonesia [New Haven: Yale University Pressl. 1963: 317.
32The involvement of Soekarno and the Military can bc sccn in Dcliar Nuer, 1987: 268;
Ibid. Islam. Pancasila dan Asas Tunggal (Islam, Pancasila and One Fundament) [Jakarta:
Yayasan Perk1ûdmatanl, 1983: 8-10; BJ. Boland, 1982: 100. The involvement of the
Military in the Indonesian politica1 orena bas cocsciously bccn administered by General
Socdîrman since 17 Octobcr 1952. The Armcd Forces have proposed a middle stance for
thcmselvcs refusing 10 bc a civilian ïnsuumenl, or ta engage in a mi\itary regime. Nugroho
Notasusanlo, ':Angkatan Bcrsenjata daJam Percatutan Politik di Indonesia" (The Military in
:he Incioncsian Politica1 Constellation) in Farchan Bulkin [cd.l. Analisa Kekuatan Polilik di
Indoncsia (Analysis of Indoncsian Politica1 Slrcngth) [Jakarta: Lcmbaga Penelitian.
Pendidikan dan Pencrangan Ekonomi dan Sosiall. 1988: 22-25. For the progress and
developmenl of the Asscmbly. sec Saifuddin Anshari in "Islam atau Pancasila Sebagai
Dasar Negara". and Dcliar Noer. 1987: 265-267.
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Soekarno was not consistent with this decree and continued to practice the so-called Guided

Democra:y through the concept of Manipol-USDEK 33; a concept wmch he had advanced

since 1946. Under this Guided Democracy, Soekarno œgan ms leadersmp adventure and

inaugurated ms concept of Politik Mercusuar [lighthouse politics] wmch addressed

. national power and prestige. He built sicyscrapers, a steel factory, and an atomic reactor;

bought light cruisers, destroyers, and long distance TU-16 battleships. He created an

immense sports stadium and international hotels, thus enabling Indonesia to host the 1962

Asian Games. Moreover, he founded the Istiqlal Mosque wmch is the biggest mosque in

Asia. Not surprisingly, these endeavours led to an increased inflation, a collapse of the

economy, increasing foreign loans, and the collapse of transportation and industry. In

addition, political intrigues and conflicts colored and added to those turbulences. An

adverse nature also added to the country's chagrin. Floods and earthquakes occurred with

an alarming frequency, leading to severe shortages in foodstuffs and destroying many

homes. People began to queue up for rice, salt and limited quotas became the norm of the

day.:A

During those years, the dream of building an Islamic state was undisputed and the

Masjumi [Majelis Sjuro Muslimin Indonesiap5, wmch was created on the 7th of

33The MlI1Iipol was an acronym of MJII!J(jfesto !poLidk [Poliûcal Manifesto], while the
USDEK compromised the iniûal letters of 'Undang-Undang Dasar 45 [the Constituûon of
45], Sosialisme li la Indonesia [Indonesian Socialism], 'Demoknlsi Tcrpimpin [Guided
Democraey], 'Ekonomi TClpimpin [Guided Economy], and !1(epribadian lndonesia [the
Indonesian Idenûty]. The MlI1Iipol was actually a collection of President Soekamo's
speeches given evety I7th August, starting from 1946 to 1960. It incorporated explanaûons
of basic issues conceming the revolution, the generaI programs of the revolution, and the
state's policies in guiding the country and its people. AlI of wmch were supposed to
promote the so-calIed Guided Democraey and to replace the previous LiberaI Democracy.
The USDEK. therefore, was the essence of MlI1Iipol. Henceforth, the MlI1Iipol and the
USDEK were intertwined with one another. Roeslan Abdulgani, 'ManiPO\, and 'Usdek':
The Political Manifesto of the Republic of Indonesia and Its Basic Elements: A Series of
Radio Talks [Jakarta: Department of Informaûon, Republic of Indonesia], 1961. The
Manipol-USDEK was the reason for Soekamo's application of ms brilliant concept of
Nasakom [~ionalis, JIIgamis, !1(OMunis]. Nasakom is explained in Chapter 1, fooUlote 7.
34Herbert Feith, The Decline of Constitutional Democracy in Indonesia [lthaca, New York:
Comell University Press], 1962: 594-595, BJ. Boland, 1982: 102 By the end of the Old
oroer, inflaûon reached 650 91>, sec Deliar Noer, 1987: 392.
35Masjumi was recognized as one of the .IWO biggest parties in Indonesia [the other was
PNI or Partai Nasionalis Indonesia], in wmch all the foremast Muslim social and
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• November, 1945, was the most persevering and courageous organization in pursuing that

dream, the reason being that Masjumi was the only modem Muslim political party ta

support the creation ofan Islamic state. and to actively promote it after the colonial epoch.36

Moreover, Masjumi consisted of "arious Muslim mass-organizations from different parts

of the countI}. This party's membership did not only include traditionalists and modemists.

but also qualified politicians, erudite intellectuals and secular economists. ln addition.

Masjumi inspired other Muslim political parties like Perti, psn, NU and others which

adopted its conception of state ideology.37 In addition. when sorne members of Masjumi

played a raIe in the administration of Indonesian affairs during the so-called Kabinet

Parlementer [the Parliamentary Cabinet, or the Liberal Democracy, or the Parliamentary

educational organizations such as Muhammadiyah, Nahdlatul Ulama !NUI. Perikatan Umat
Islam and PersalUan Umat Islam [originally from Majalengka and Sukabumi. West Javal,
and sorne political parties such as the pre-war Parlai Sarekat Islam Indonesia [pSm were
affiliated with il. From 1947 onward, sorne respectable mass-organizations such as Persaluan
Islam [Persis. originally from Bandung. West Javal. A1-Irsyad [originally from Jakartal.
A1-Jamiyatul Wasliyah [from North Sumatra]. A1-Ittihadiyah [also from North Sumatral.
Mathla'ul Anwar [from Banten, West Java]. NahdlalUl Wathan [from Lombok]. and
PersalUan Ularna Seluruh Aceh [PUSA. originally from Aceh] were associaled with
Masjunù. Il was in 1946 that a· much smaller Muslim traditionalist organization from
Central Sumatra, PersalUan TarbijalUl Islamijah [Perti] revived Masjumi and declared itself
a political party. In 1947. PSU alsa declared itself a separale political party and withdrew
from Masjunù. NU followed suite by withdrawing from Masjumi and transfonning itself
into a political party in 1952. The withdrawal of these parties was caused by political
arguments and interests rather than by differing religious stands. They felt that they did nol
obtain a comfortable bargaining power in the Masjunù. and that they were considered
representative of the traditionalist inclination. that they did not understand politics. and
could on1y involve themselves in religious teaclùngs. Thus due to their dissatisfaction,
Perti. PSU and NU detached themselves from Masjunù. and became independent political
parties. Later. they becarne close partners of the Old Order and Soekarno. Perti. for example.
became very close to the PlO. and supported the PlO's activities. PSU allied itself to PNI,
wlùle NU maintained an affilÛty with Soekarno. NU relationslùp with Soekarno was
politically targeted towards the position of MilÛster of Religious Aff2irs. wlùch NU
coveted for any of its members. Hence, due to its political ambitions. NU exaggerated in
accepting Nasa/corn. considered Darul Islam [Dn rebellious against the legitimate
government, and accused the PRRI-Permesta of makr [deception]. T1ùs information is
condensed from Deliar Noer. Masjunù: Its Organization. Ideology. and Political Role in
Indonesia [MA Thesis at Comell UlÛversity]. 1960; Ibid., 1987; Ibid.•"Conrempo1l/1Y
Polirical Dimensions of Islam". in M.B. Hooker [ed.]. IsI...,. in South-East Asia [Leiden:
EJ. Brill]. 1983: 184-186; for the relationslùp between Masjunù and MIAJ [Madjlisul
IsIami1 A'laa Indonesia] sec Harry J. Benda, The Crescent and the Rising Sun: Indonesian
Islam under the Japanese Occupation 1942-1945 [The Haque dan Bandung: W. van Hoeve
Ltd.]. 1958: 90-151; BJ. Boland. 1982: 10.
36The vision and objective of the Masjunù party were to persuade the stale and the people
to practice Islamic teaclùngs and law. Pedoman Perdiuangan Masjunù (The Orientation of
the Masjunù's Struggle) [Jakarta: Pimpinan Partai Masjunù Bagian Keuangan]. 1955: 6.
37Deliar Noer. 1987: 143, and especially the appendix pp. 462-463.
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Dernocracy between 1945-1949], several vital achievernents were successfully

irnplernented. For exarnple, during Mohammad Natsir's Prime Ministership in 1950,

attention was favorably concentrated on the preservation ofnational unity through his Mosi

Integral [Motion of Integrity]. Hence, the notion of a federal state was abolished and a

unitary state re-established. Secondly, when Sukiman becarne Prime Minister in 1951, the

Bank of Indonesia wasnationalized, and Sjafruddin Prawiranegara becarne its fust

Indonesian governor. Thirdly, during Boerhanoeddin Harahap's Prime Ministership in

1955, general elections were held for both Parliarnent and the Constituent Assernbly}8 As

a result, Masjumi was perceived by many as a politica1 institution which could implement

the expectations and political aspirations ofMuslims.39

Unfortunately, on 17 August, 1960 the Masjumi party was banned by Soekarno

through the Keputusan Presiden [Presidential Decision] No. 200/1960. Although it is

difficult to ascertain the exact reason for bis decision, one thing is certain which is that the

relation between Soekarno and Masjumi had becorne acrimonious during the 1ast days of

the party's existence. Masjumi had publicly opposed Soekamo's policies, which tended to

protect the Communist party through the concept of Nasakom. Moreover, Masjumi

believed that the concept of Guided Democracy is nothing but tyranny and dictatorship in

disguise. Soekarno, on the other hand, distrusted Masjumi and accused it ofbeing invo1ved

in and harbouring sympathy to the revoit conducted by the PRRl [pemerintahan

Revolusioner Republik Indonesia, Indonesian Republic Revolutionary Government] in

Sumatra Barat, the reason being that Masjumi did not blarne or object to the invo1vement of

sorne of its rnembers in the PRRI.40 The revoit of the PRRI which occurred from 1958 to

1961, will be described in detail in the following pages.

381bid., "Conremponuy PoliriCll1 Dimensions of Islam", in M.B. Hooker, 1983: 188.
39lbid., 1987: 288, Fachty Ali and Bachtiar Effendy, Merambah Ialan Baru Islam:
Rekonsuuksi Pemikiran Islam Indonesia di Masa Orde Baru (Tracing the new Islamic Path:
A Reconsuuction of Indonesian Islamic Thought in the New Order) [Bandung: Mizan],
1986: 85-88.
400eliar Noer, 1987: 50-51; Ahmad Syafu Maarif, 1985: 187; Fachty Ali, 1986: 89; BJ.
Boland, 1982: 99-105.
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For Indonesian Muslims. the dissolution of Masjumi and the putting of the

Guided Democracy into effect signaled the growth in power and stature ofPKI. which was

Ld by Aidit from 1951 unti11965. During those years and under Soekarno's protective

eyes. the PKI created severa! considerable disturbances in Indonesia. Morover. when

severa! key figures of Masjumi were jailed without court trial after 1960. the PKI's

revengeful hand was suspected. The PKI was also behind many terrorist activities.

uprisings and anarchica1 attempts. Moreover. Muslims in genera! and ldyais and cuJamiP

in particular became the objects of humili::.tion and insult~ by the PKI. Young Indonesian

Muslims were physically harassed. and some places of worship like mosques and surau

[prayer house for any devotiQn except Friday prayer] were destroyed. Unfortunately. the

Qur'an was trampled upon. considered a disgusting thing and the cause of scabies.

Property and wealth were confiscated and ordinary people lived in dread of their lives.

During this era. Soekarno active1y prr:,agated communism through his concept of

Nasakom, and prohibited anti-communist expressions, while at the same time declaring a

low respect for Islam and propagating anti-Islamic ideas.41 He even followed PlG's advice

on many occasions. and arbitrarily and cruelly sent people to prison without bringing them

41The PKI's actions towards Indonesian Muslims were public affairs 'lIId were rarcly hidden
or donc in stealth. For examples of these attacks. sec Mohamad Sobary. Kang Seio Melihat
Tuhan (Old Brother Sejo Secs God), especially in "Saya Cuma Kamino" (1 am Just Kamino)
[Jakarta: Gramedia]. 1993: 3-5; Lukman Harun. "Sekelumit Kenangan dalam
Pengganyangan Gestapu/PK!" (Some Memories on The Croshing of Gestaspu/PKl ). in
Habib Sayid Husin AI-Muhdar [cd.], Seouluh Tabun Lubang Buava: Pemberontakan PKI
(The Tenth Year of Lubang Buaya: the PKI's Rebellion). [Tangerang: Islamic research
Institute]. 1976: 134-135. Lubang Buaya is an old weil whcre the six generals butchered
by PKI were thrown. during the 1965 coup. For the history and activities of PK! under Dipa
Nusantara Aidit. sec the footnotes wriUen in the fust chapter of this thesis. also D.N. Aidit.
Labirnya PKI dan Perkembangannya [1920-1955]: Pidato untuk Memperingati Ulang
Tabun ke-3S PKI, Diucapkan Tangsal 23 Mei 1955 di Jakarta (The Birthday and
Development of PKI: A Speech for Celebrating PKI's 35th Birthday. Delivercd on 23 May
1955 in Jakarta) [Jakarta: Yayasan "Pembaruan"]. 1955; Corsino MacArthur. A Communist
Revolutionarv Movemect as An International State-Actor of the PKI-Aidit [Republic of
Singapore: Maruzcn Asia]. 1982; A.W. Pratiknya [ed.], Percakap8ll Antar Generas;: Pesan
Perjuangan Seorang Bapak (A Dialogue Between Generations: The Struggle and the
Message of A Father) [Jakarta: Dewan Dakwab Islamiyab Indonesia dan Laboratorium
Dakwab]. 1989: 87.
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to trial.42 Alas, PKI's cruelty spread its wings over the whole Indonesia in a very short

lime, and pervaded labour organizations, peasant organizations, landreform policies,43 the

press, fIlms, art and literary enterprises, to name but a few.44

Inevitably, the ideological debate touched upon the revoit of the D1ITIl [Darul

IslamlI'entara Islam IndonesÎa, State of Wam or House of IslamlIslanùc Army of

Indonesia] headed by Sekarmadji Maridjan Kartosoewùjo in West Java, which also colored

the political arena during the 19605. This revoit was caused by Kartosoewùjo's

disillusionrnent with the Perjanjian Renville [Renville Agreement] which was signed on 14

42A.W. Pratiknya, 1989: 50.87.
43ne policy of landrefonn was iniùatcd by Soekarno 10 reduce the suffering of poor
viUagers. However, t1ùs policy mel difficulties in ilS Jea1izaùon, and the PKI accused
Mus\ims of being the 50UICC of difficu1ùes. In Cac!, this was caused by a lack of
understanding of the staIUS of the wsqf lands [pious donaùon of lands intended for
religious use]. Realizing \hal the policy was donc too slow, the PKI iniÙaled a campaign of
terrorism, physical warfare and 50 on in order 10 folCe the vil1agers 10 comply. The PKI
created the slogan 'rujuh se!llll desa' lseven satanic viUagers] i.e. an evil landlord, a
profiteer, a IUlcang tion [a persan w"'" buys rice or other plants !rom a fanner by paying for

.il before the harvesl is due], a capita\isl-liureaucrat, an evil broker, a vil1age-bandi!, and an
evil administralor. Nol surprisingly, PKI's allCmpl was mcanl 10 serve a dual pwpose, and
tried 10 kill IWO birds with one slone. FlIStly, il tried 10 fighl for lands, the majority of
which belon8ed 10 Mus\ims and secondly, 10 destroy Islam. Thus, this movemenl was bath
material and ideological. Deliar NODr, 1987: 406-410.
44PKI, especially its affilialed-organization Lemba&a Kebudayuo Rakyat [Leba ], was of
the opinion that "poütik sebBgaj pang1ima" [poliùcs is the commander of every single
aspecl of life], mcaning \hat plùlosophy, art, Iiterature, lilms and other aspects should be in
accordance with the decisions and policles made by the PKI party. Therefore, tltose who did
nol comply would have 10 be climinated, and accused of being anù-revoluùonary. Nol
surprisingly, many arûSts and Iiltera\Curs such as RB. Jassin were jailed, because they were
considcred anù-Manipo1-USDEK. and ultimately anù-revolutionary. Muslim arùsts were
the very objects of PKI's hatred. P.amka, for instance, was accused by PKI of plagiarisism and
50 on. In order 10 counter PKI's attaeks, Indoncsian artists and Iiltera\Curs declared a Manifest
Kebudayaan [Cultural ManifeslO], which was mocked by PKI through the acronym
Manikebu = spcnn of cow. The Manifeslo was published on October 19th, 1963 in the
newspaper Berira Republik. Il was a denial of PKI's slogan "poütik sebaBai pangllma". H.B.
Jassin, Kesusatraan Indoncsia Modem dalam Kritik dan Esei 1 (lndoncsian Modem
üterature in Critiques and Essays 1) [Jakarta: Gramcdia], 1985; Yahya Ismai1, Pertumbuhan,
Perkembangan dan kejatuhan Lem di Indoncsia: Satu Tmjauan Aspck Sosio Bodaya ('The
GroWlh, Development and CoUapse of Leba in Indoncsia: A Socio-Cultural Study) [Kuala
Lumpur: Dewan Bahasa dan Pustaka], 1972; W"lIlIlmo Sukito, "Manifes dan Masalah-
Masa1ah SeJauang" (The Manifes Kebudayaan and Recent Problems), Hori5On. No, 5, Ycar
2, May 1967: 132-133; Arief Budiman and A. Adjib Hamzah, "Catatan Harian ManikebWs"
(A Diltry of the People' on the concept of Manifes Kebudayuo ), Hori5On. No. 5, Ycar 2,
May 1967: 153-157; D.S. MocljanlO, "Lahimya Manifes Kebudayuo" (The Birthday of the
Manifes Kebudayaan ), Hori5On. No. 5, Ycar 2, May 1967: 158-159. For infonnation and
for the issues conc:erning the PKI and Indoncsian films, sec Salim Sail!, "Poütik adalah
Panglima FJ1m: Film Indonesia 1957-1965" (Poliùcs is A Commander of Films: Indoncsian
Films 1957-1965), in Prisma. November 1978, and in M. Amien Rais, 1986: 255-273.
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March, 1947 by the Sjahrir Cabinet and the Dutch authorities. For KartosoewiIjo, such an

agreement was nothing but a trap that would give the infidel Dutch the opportunity to

colonialize Indonesia once again, and to hann Muslims and Islam. KartosoewiIjo's non

cooperative stance towards the Duteh was initiated in the 1930s, when he was a member of

the psn [partai Sjarikat Islam Indonesia]. At the tirne, he also proposed turning Indonesia

into a very Islamic theocracy. Not surprisingly, the Renville Agreement triggered a conflict

between himself, on the one hand, and the govemment and the leaders of the Masjurni, on

the other hand. Later, in 1948 he founded the Negara Islam Indonesia [NlI, Indonesian

Islamic State], popularly known as DI [Darul Islam], and named his soldiersTentaraIslam

Indonesia [TIl]. He announced his movement one more time on August 7th, 1949, when

the Duteh made their Serangan Kedua [Second Attack] on Yogyakarta:. Later, during the

Guided Democracy era when the Communist party gained significant power under

Soekarno, the Islamic faction within the DI grew stronger. At this point one should note

that, even though there was no organizationallink between Masjurni and the DI, there was

a sympathetic relation between the figures of bath parties, personally and publicly. This

relation was rnanifested in their shared goal, which is the creation of an Islamic state where

Muslims would have to follow Islarnic law. Moreover, KartosoewiIjo himself was a

member of the Masjumi executive commiUee between 1945-1947, and later became ils

commissioner for West Java. After being shot in battie on 24 April, 1962 and captured on 4

June 1962, Sekarffiadji Maridjan KartosoewiIjo was executed on 12 September, 1962.45

Alongside KartosoewiIjo's uprising, another revolutionary rnovement was barn in

the same era. This rnovement was led by Kahar Muzakkarin South Sulawesi. It started in

1950 and ended in the last quarter of 1964. Even though this rnovement maintained a strong

affiliation to KartosoewiIjo's organization, and even though Muzakkar rejected the

45BJ. Bolane!, 1982: 54-62; Karl D. Jackson, Traditional AuthorilV. Islam. and Rebellion:
A SbJdy of Indonesian Politica1 Behavior [California: University of Califomia Press).
1980: 9-24; Barbara S. Harvey. Pemberontakan Kahar Muzakkar: Dari Tradisi ke Dum
(uanslatec! from ber dissertation, Tradition. Islam. and Rebellion: South Sulawesi 195Q.
1965) [JaIcarta: Pustaka Utama ûrafiti). 1989: 20.

•
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Nationalist and Communisl parties, whom he considered atheist, and advocated the

implementation of rigorous Islamic teaehings Iike the cutting off of a thiefs haP.d, this

movement was not based on an ideological framework. As a matter of fact, dissatisfaction

with numerous national decisions and institutions, such as the military constituted the

primaIy cause behind the formation ofthis organization. However, Muzakkar laler affiliated

bis movement to Kartosoewirjo's upon the realizatior. that Islamic symbals would attraet

Muslim interests, and would endow bis movement with sympathy and a measure of

respectability. Kahar Muzakkar was bam in Desa Lanipa, Palopo, Luwu, Sulawesi, on 24

March, 1921. His dissatisfaction with the military started when he was relieved from bis

duties and asked by bis superiors to leave the army. The latter believed that Muzakkar

lacked the technological skills needed for modem warfare. Unfortunately, this was not true

since he had demonstrated a remarkable ability as a skilled guerilla fighter during the

Indonesian war of Independence. In fact, he was the founder of the guerilla military

contingent in Sulawesi during the war against the Dutch.46 Undoubtedly, bis

disillusionment and frustration were key clements behind his vehement opposition to the

governmenl and the armed forces.

The PRRI, which was set up in February 1958 in Bukittinggi, was established by

the regional military commanders as weIl as sorne national politicalleaders, who included

some Masjuuû figures such as Mobammad Natsir, Boerhanuddin Harahap and Sjafruddin

Prawiranegara. Both Natsir and Harahap had previously served as Prime Ministers, while

Prawiranegara was the Gavemnr of the Bank of Indonesia al the tîme. Prawiranegara was

appointed as the President of the PRRI due lo the fact that the PRRI needed figures of

national or international renown to represent it, and to endow the party with a measure of

respectability and credibility by their presence. Thus, Prawiranegara was chosen because

the only figures of high national repute in the party were himself and the two other

46nùs explanalion is summarized from Barbara Sillars Harvey, 1989; BJ. Boland, 1982:
62·68.
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Masjumi members. The PRRI was established in an effort to counter balance the Cabinet of

Prime Minister Djuanda in Jakarta, which was deemed to be rather autocratic and neglectful

of the socio-economic condition. Therefore, PRRI was more of a reaction and a refusal of

the government's decisions paticularly those favouring the Communist party. Indeed, the

participation of anti-Communists was rather strong in the PRRI. In this respect, the PRRl

was never a separatist party, and never meant to establish a new country or to seperate from

Jakarta. On the contrary, it wanted to establish an alternative govemrnent that would govern

the whole of Indonesia. As such, the PRRI did not call for an alternative stale but an

alternative government: a government without Communists. This was largely due to

Mohammad Natsir who piayed a key role in reining in the anti-Communist elements within

the party, and in espousing a non-separatist stand. Alas, the PRRl was violently forced to

disband its members at the end of 1961.47 The revoit it initiated is commonly termed the

PRRIlPermesta revoit [peIjuangan Semesta A\am, Inclusive Struggle], when it is used to

• refer to the revoit in Sulawesi and the Northern territories.48 However, Permesta was

actually an autonomous organization that affiliated itself to the PRRI during the revoit.

Unlike the latter, Permesta was a small provincial organization that did not spread on the

nationallevel. It was actually the name of a charter issued in Makasar on March 2, 1957.

One of its demands was provincial autonomy. This charter was a hoax that was meant to

deceive the central govemment in Jakarta, and the leaders of the Permesta never expected

the government to react with such a strong show of arms. The govemment, however,

resorted to such force when Permesta received foreign assistance. Indeed, the leaders of the

Permesta had miscalculated the whole affair and were totally unprepared for a rebellion or a

47 Deliar Nocr, 1987: 374-377: Ibid., "Contemponuy PoIitical Dimensions of Is/BIJI", 1983:
189; George MeT. Kahin, "In MemoriBIJl: Mobammsd Natsir {1907-1993]", Indonesia, No.
56, October 1993: 159-165; Ibid., "MoJuunmad Natsir", in Yusuf Abdullah Puar,
Muhammad Natsir: 70 Tahun Kenang.Kenangan Kehidupan dan Periuangan (Muhammad
Natsir: 70 Years of Memory and Struggle) [Jakarta: Pustalca Antara], 1978: 334.
48Alfïan, 'Pengantar Edisi Indonesia" (An Introduction ta the Indonesian Edition), in
Barblllll Sillars Harvey, Pennesta: Pemberontalcan Setengah Hati (trans1ated from her PhD.
dissertation al Comell University Pennesta: A Half RebelUon) [Jakarta: Gralitipers], 1989:
xili. Alfian's work is only available in the Indonesian version of Harvey's book.
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war, and that is why Pennesta was dubbed a half- rebellion. The revoit was forced to an

end in a very short time, and its leaders surrendered in 1961.49

The failure of PIa's coup in 1965 signified the last major role the Communists

played in lndonesia. as weil as the demise of the Soekarno regime. Such an event was

precipitated by tensions, doubt and a boiling rage since 1963. At the time, lndonesians

anxiously awaited Soekarno's death, wbich they expected to happen at any moment, as

rumors of bis illness had been in circulation for quite some time. Then, on the night of the

30th of September, 1965, the PIa started its anempted coup by murdering a number of

generals, whom it accused of establishing the DD [Dewan Djenderal, Council of

GeneraIs] and preparing for a military coup d'étal. To prevent such a military take over, the

PIa preceded the coup, and announced the establishment of Dewan RevolusÎ

[Revolutionary Council], wbich was meant to safeguard the state and President Soekarno.

However, PIa';; maneuver did not last long as the coup was aborted a day later by GeneraI

Soeharto, who was to become the next president. ln hindsight, it appears that Soekarno's

death was secn by ail as a tuming point. It was believed that bis death would bring about a

clash between the Communists on the one band, and the Muslims, military, inteilectuaIs,

bureaucrats, and some Nationalists on the other band. Thus, it became clear to the

Communists that if such a clash were to occur, they would undoubtedly lose it. Therefore,

when Soekamo's health became suddenly worse in August 1965, Soebandrio hastened to

tell Aidit, the leader of PIa, to cut bis joumey to China and to bring with him several

Chinese physicians. This Aidit did as he bid bis time, and waited for the right moment

before he could seize power and safeguard bis supporters. In this respect, some scholars

argue that neither he nor the Communists had planned on staging a full scale coup d'état as

they were weil aware of their infirm position. Moreover, the Communists must have also

realized that once Soekarno died, they would be overpowered by their rivais. They must

49lnformation about Permesta was obtained from Barbara S. Harvey, Permesta: A Half
Rebellion. Monograph Series No. 57 [llbaca, New York: Comell Modem Indoncsia Project
Soulbeast Asia Program. Comell University), 1977.
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have figured out that the only reasonable solution for them was to cooperate with their

rivals after Soekamo's death, and to bid their lime until the right moment materiaIized. Tlüs

hypothesis could be substantiated from the name lists which the PIa announced on the

30th of September. Although, these names were of members of the Revolutionary Council,

only five of them were genuinely Communists. As such, some scholars declare that the

murder of the generais on the 30th of September, 1965 was an error and a hastily concocted

affair. They even argued that the murder surpassed Aidit's expectations. Moreover, coups

d'état are alien to the Indonesian spirit. On the other band, one can also argue the contrary.

One can say that the murder of the generals was not an accident and that the PIa

intentionally set about toppllng the status quo. Indeed, when questioned by the court, many

PIa members affirmed their revolutionary intent. Secondly, it was commonly perceived

that the inner spirit of the PIa was revolutionary, and that the PIa was ready ta utilize any

means that would further its goals. And lastly, one must remember that, at the time the

. PIa's power was at its peak, a factor that must have been encouraging. Like PIa, the

military itself, of course, could have prepared for a quick seizure of power following

Soekamo's death. However, that seizure would not have been in the manner of a quick

coup dIStaL 50

The zealous activities of some Christian missionaries were among the causes of

worry and tension among many Indonesian Mus1ims. ACter the tragedy of the PKl's

attempted coup Christianization endeavours intensified, and the population of Christian

believers witnessed a dramatic increase in numbers. These endeavours were conducted

through education, social services, art, culture, transmigration, community development, as

weil as politica1 and govemmental agencies. The concept of 'religious tolerance' was abused

becanse non-Mus1im believers, who are much smal1er in number, had an equivalent numlv.:r

SOBJ. Boland, 1982: 135-144; Donald Hindley, "Alirans and the Fal1 of the Old arder",
Indonesia, Comell University, April, No. 9, 1970: 23-66; Sjafri Segeh, Soebandrio Durno
Terbesar abad lee-XX (Soebandrio 15 tbe Greatest Domo of tbe Twentietb Century) [Padang:
Usaha Trimurfl, 1966.
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of services and instruments as Muslims had. These services were not alIocated aceording to

the number of members of each religion, but according to the number of religions. For

example, air time on teievision was divided equalIy among alI the religions. The same can

be said of places of worship which did not differ in quantity between Muslims and non

Muslims. Moreover, proselytization was conducted with the aid of foreign donations. As

such, generous scholarships were made available for pocr students, pocr businessmen, and

other pocr people. Not surprisingly, the term Kristen beras [Rice Christian] became the

popular designation of a person who converted because of the regular donations of rice he

received. This Christianization actually started during the era of VOC [Verenigne

Oostindische Compagnie, Dutch East India Company], a trading company that held a

monopoly of Indonesia, 1602-1799. During this era, the Dutch government propagated,

supported and aided Christianization through the construction ofchurches, publications and

so on. That is not to say that the Dutch did not aid Muslims; however, their aid never

exceeded 3 % or 5 % of the aid alIocated to others.S1

After the failure of PKI's coup, the New Order was established. The falI of the Old

Order and the rise of the New Order raised the hopes of many Indonesian Muslims,

especially those who had hoped that Islam would be a major player on the political stage.

However, this optimism was crushed when the New Order displayed no ideological

orientation, and did not want the issue of religion brought up, thus ignoring the many

ideological questions which were still unanswered. As such, many Muslims requested the

rehabilitation of the Masjumi party. They assumed that the dissolvement of the Masjumi

was instigated by PKI, but now that the PKI was banned, a rehabilitation of the Masjumi

was due, they argued. Unfortunately, the rehabilitation of the Masjumi was refuse<!, for fcar

that the Masjumi might insist on the creation of an Islamic state, an act which would create

tierce ideological debates and would ultimately lead to strife and revoIt Not surprisingly,

the New Order made an effort to elimjnate the ideological debate, and to conœntrate on the

SIA.W. Pratiknya, 1989: 88-100.
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economic development of the republic. While the Old Order sought to minimize the

ideological conflict through the concept of Nasakom. the New Order attempted to do so

through the concept of de-ideologisasi [de-ideologization]. and by insisting on the adoption

of Pancasila as the sole ideology of evo:ry single party and organization. In addition, the

New Order was of the opinion that the Communist coup had hampered national

development, and it therefore upheld numerous concepts and programs that would promote

national unity and economic progress. These inclu~ed such concepts as pragmaûsm. de

paIpOlisasj [depoliticization], program oriented [orientation to programs which can lead to

the National develoI-.nent], and pembangunan oriented [developmental orientation]. These

concepts did not only focus on the economic development,52 but served to counter the ideas

disseminated by the Old Order. and to justify the existence of the New Order.53

Hence, due to the fear of sectarian strife, the New Order postponed National

elections, which were supposed to be held on the IOth of January, 1968 until rat least

• before the 5th of July] 1971. Such a delay was meant to guarantee the full implementation

of the state ideology, Pancasila, and to safeguard it from change. The New Order did not

want the political parties to raise the issue of state ideology in their election campaigns.

Secondly, the goveroment wanted enough time to select an equal number of members for

the .Dewan Perwa1dlan Rakyat [DPR, Indonesian Legislative Assembly] who came from

outside Java as from Java. Thirdly, the Govemment wanted to appoint 100 [from the total

of 460] members for the DPR, and 307 [from the total of 920] members for the Majelis

Pennusyawaratan Rakyat [MPR, People's Consultative Council]. These appointed

members were to represent the so-called functional groups consisting of the army, police,

intellectuals, etc. among which the army was the most important group. And fmally, the

52By compating the OId Ordcr ID the New Ordcr, one can noie that the ceonomic factor is a
key element in maintaining the present stalUS quo and allowing its continuation until the
present Sec, Harold Croucb, "The T.rend 10 Authoritalianism: The PosI·1945 Period", in
Harry Aveling [cd.l, The Development of lndoncsian Society: From the Coming of Islam to
the Present Day [New York: St Martin's Press, Inc.l, 1980: 166-204.
53Abdul Munir Mu1khan, Runtuhnya Mitos Politik Sanbi .(The CoI1apse of the Myth of
Sanbi Polilies) [Yogya1carta: Siprcssl, 1992: 33·34; Fachry Ali et al., 1986: 93·95.
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• govemment wanted to insure that only the political parties, registered before the end of

1969, cou1d participate in the National e1ections. This taetic effective1y insured the

eliminatio:l of the PK! from e1ection. Thus, it was for ail these reasons that the govemment

played for time.54

The posq)onement of the National e!ections he1d pros and cons for the political

parties, the military, and the independent groups such as the students and intellectuals, who

were not sure which political party to support. The Is1amic parties wanted the e1ections to

be conducted in 1968, because such a date would have given them a better chance at

rea1izing their dream of an Is1amic state, whereas the military, who considered themselves

the saviour of the state from the hands of the PK!, favoured a lengthy period of time before

the elections. The army wanted to stage the elections carefully and to set up a harmonious

atmosphere that would ensure the efIèctive running of the elections and the army's

continued dominance of the status quo. Therefore, before holding the new electioJlS, the

• military tried to eliminate any disturbing or problematic elements, and to convince the

people that the military are the best navigator ofthe political constellation. Thus, a control of

the PNI party was estl\blished, the rehabilitation of the Masjurni party was denied, the

activities of ex-Masjurni members were limited, and the Sekber Golkar [Sekretariat

Bersama Golongan Karya, Joint Secretariat of the Functional Groups] was re-erected by

the New Order. Golkar, which later became the govemment's party and competed against

the other parties, was made a twin sister of the military and fully supported the New

Order.55 Moreover, the military openly declared that they would not tolerate any future

revolts and insisted that the stabilitaspoliûk: [political stability] was everything.56

54Abdul Munir Mu\lchan, Perubahan Perilaku PoUtik dan Polarisasi Umat Islam 1!'55-1987
dalam Persoektif Sosiologis (The Sociological Perspective on the Change of PoUtical
Behaviour and Muslims' Polarization Between 1%5-1987) [Jakarta: Rajawali Persl,· 1989:
SI; BJ. Bo1and. 1982: 154.
55Danie1 Dhalcidae, "Penùlib4n Umum di Indonesia: Saksj Pasang Naik dan Surot Parrai
Poliâk" (The National Elections in Indonesia as A Witness to the Risc and Fal1 of the
Political Parties) Prisma. September 1981. and in M. Amien Rais. 1986: 169-211
56Parakitri TaIù Simbo10n. "Di BaIik Miros Angkatan 66" (Behind the Myth of the 1966
Young Generation). in Prisma. December 1977. and in Farchan Bulkin. 1988: 159-161.
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Toe above-mentioned descriptions were brief sketches of the socio-political

conditions facing Indonesian Muslims in the 196Os, and would end here. However, our

description would not be complete, if we did not analyze the given data and draw a few

conclusions from il. Such an analy.~is would point out that Indonesian Muslims suffered at

the hands of bath the Old and the New Orders. One might also add that such suffering

might have induced the condemnation of Langit!MalQn '.Metufung and the banning of Sastra.

However, one should also consider other situations, in which the cause of Islam and

Muslims had improved. These can be seen in the creation of some political parties such as

Nahd1atul Ularna [NU] and Perti, the revoIt of the PUSA in Aceh, and the military decision

against Islamic groups.

Under the ,"'Oncept of Nasakom, ooly NU and Perti were considered fit .

representatives of the religious parties, and allowed to join the Communist party, even

tnough NU rejected Communism and Communists. Alas, during the Old Order, NU sad1y

• committed a few tragedies in arder to further its own influence. Such endeavours included

crushing its friends and f()('-s, obeying and glorifying Soekarno's decisions, and even

endowing the latterwith the title'waliyulamridbaruri bisyauqab' [the legitimate ruler of the

recent government), l'ablawan Islam dan Kemerdekaan' [Hero of Islam and Freedom).

NU had also developed and implemented a movement called NU-isasi, which espoused the

non-attainment of government positions by Muslims, who were not affiliated with NU.

This policy was officially carried out in 1960, when, for instance, the staff of IAIN [Institut

Agarna Islam Negeri, State University ofIslamic Studies) Syarif Hidayatullah, and those of

the Religious Affairs Ministry were fued, except those affiliated with the NU.57 In short,

the NU employed some rather opportunistic tactics in order to enhance its political might

during the Old Order. As for Perti, it too jumped on the NU bandwagon by joining the

57Facluy Ali, "AktuaIisasi Polilik Ml-NU Masa ORBA" (The Aetualization of MI-NU
Politics during the New Order) in bis book, Islam, Pancasila dan Pergulatan Politic (Islam,
Pancasila and Political Encounters) [Jakarta: Pustaka Antara), 1984: 51,54; BJ. Boland,
1982: 130-134.
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Communist party. However, Perti did not play a significant role in contemporary affairs

due to its limited membership and support.58

The PUSA [persatuan Ulama-Ulama Seluruh Aceh, Association of the 'Ulama-' of

Aceh]led by Daud Beureuh, a former govemor of Aceh, carried out a revoit against the

Central Govemment in 1953. The revoit was caused by the denial of the Acehnese demand

for autonomy. The PUSA wanted to establish an independent province that is totally

govemed by Muslims. Therefore, when the Central Govemment denied PUSA's request,

and even appointed a person affùiatOO with the PIG as the Govemor of Aceh, PUSA felt

compelled to revoit, and the movement was cal1ed Daru1 Islam. Again, the' Central

Govemment reacted with a show of arms, wbich was quite ineffective. The revoit came to

an end on 26 May, 1959, when an agreement was signOO establishing Aceh as a Daerab

Istimewa [Special District, province]. This gave the Acehnese an autonomy regarding

religious matters,local customs and educational interests, as long as they did not contravene

• . the Constitution '45. Moreover, through this agreement, Ali Hasjrni was appointed as

govemor, and the University ofDarussalam [House ofPeace] and the city of students were

built to memorize the peaceful settlementofthe affair. This reconciliation was seenby many

as a victory for Indonesian Islam.59

In addition, in 1957. the military had created the position of Imam Militer [the

Leader of Prayers for the Military] 100 by Colonel Muchlas Rowi. Then, in 1962, this

position became more effective after a meeting of the Military Corps in Cipayung. which

adopted the motto 'taqwa, wira dan kalya' [piety, knighthood and work]. These three

words were meantto show the harmony between religion, the military and mundane affairs.

They also indicated an effort by the army to improve the status of religion within its ranks.

and a recognition of the role of Islam in the rnilitary. Indeed. Islam was and continues to be

seen as an effective element in augmenting the morale and struggle techniques of its

• 58BJ. Boland, 1982: SI.
59BJ. Boland, 1982: 68-75.
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adherents. Faithful soldiers were said to have high motivation, a fighting spirit, tenacity,

ethics and polite manners, all ofwhich were attitudes which the military wanted to cultivate

and enhance. These qualities were exemplified during the Muslim struggle in the colonial

era, and in the revoit movements. At the lime, Muslims fought on behalf of their faith and

were therefore heedless of death and pain. Thus, the military made an effort to promote

Islamic teachings.60

Lastly, it is hoped that all of the previously mentioned data would ward off any

assurnptions that reactions towards Llmgit!JrlaRfn 9rferufung were purely political in context.

If one is to consider the political aspect as a reason for denying the short story, then one

will perceive that only the kiyais and the'ulamiP, who had been the target of incitement

during the Dutch colonial period until the establishment of the Old Order, could have used

it. Indeed, the reaction towards the short story was more religious in nature. Indonesian

Muslims do not support attempts !hat trivialize their sacred beliefs. This can be seen in the

1990 protests against the tabloid neswpaper Monitor published by Arswendo Atmowiloto.

The protests came following the publication of an article entitled ''!ni Dia: 50 Tokoh yang

Dikagumi Pembaca Kita" [Here They Are: 50 Figures Who Are Admired by Monitor

Readers]. The lists were randoInly collected from readers who were asked by Monitor to

answer its questionnaire "Kagum 5 Juta" [5 million polis to choose one admired figure].

Then, upon receiving the results of the questionnaire, Monitor randoInly selected 50 out of

5 million figures. This list of 50 figures placed the Prophet Mu1}ammad at number Il,

following President Soeharto, BJ. Habiebie [the Minister of Research and Technology],

Iwan Fals [the most popular pop singer], and even Arswendo himself, who was listed as

number 10. As a result, Indonesian Muslims launched protests and huge demonstrations

and asked for the banning of Monitor and the death of Arswendo. As a result, Arswendo

6OHoward M. Fedcrspie1, ''Militer dan Islam parla Masa Pemcrintahan SoeJcamo di
Indoncsia" (The Military and Islam During Sockarno's Regime), in Ahmad Ibrahim el al.,
1990: 40-56.
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was sentenced to prison for three years.6t Secondly, still in the same year, the tabloid

newspaper Senang was stopped by its editors who feared protests from Indonesian

Muslims following the paper's description of an invented picture ofM~ammad.62Finally,

Permadi Satrio Wiwoho, who is familiar as Permadi S.H., was in prison after ridiculing

Mu1}ammad and stating that the Prophet was a dictator, and that in the Prophet's em there

was not a safe community. On the contrary, he declared, wars, murders, and dissensions

were in abundance when M~ammadruled the community. These three facts took pla::e in

1993 and 1995 when the stability of the Indonesian socio-political situation had been at its

peak, and there were no revolts. And yet, Muslims could not accept information which

trivialized the sacred things of Islam. Thus, socio-politicai matters were not a reason for

Indonesian Muslims' deniai of LangitMakin Mendung, or other literary expressions similar

to it. To sum up, in the case of the sacred matters, Muslims prefer theology to socio-

politics.

6tTempo. No. 36 Year XX, 3 Novembcr 1990.
62Tempo. No. 37 Year XX. 10 Novembcr 1990.



• CONCLUSION

Langit Makin Mendung provides a concise illustration of the tension existing

between Wamic dicta on the one band and literary works on the other; a tension common to

Islam in general and Indonesian Islam in particular. In this respect, the questions of

freedom of speech and freedom of expression are but vehicles manifesting the polarity

between Wamic values and Iiterary values. This study maintains that freedom ofspeech and

expression in literary works is restricted in Wam by an effort to elevate ail that is saered

and to ensure that sacred matters are not debased in any way, the reason being that Islam

preserves and justifies ail sacred matters in legitimate theology, and prohibits Muslims from

whimsically a1tering them. As such, Langit Makin Mendung, which provoked its

contemporary milieu and utilized the OId Order and PK! as a background, faeed objections

of a theological essence upon its publication. A1though Kipandjikusmin successfully

aIluded to contemporary issues in bis fictional enterprise, he failed to give them due

attention. Such a neglect was caused by his deliberate disobedience of Islamic theology.

However, in spite of the faet that the story offended many Indonesian Muslims and was

taken to court, most critics o~jected to the ban imposed upon the magazine Sastra, and

declared that only the author and the editor, i.e. Kipandjikusmin and Jassin, should be

charged, not the publisher or the magazine as a whole.

At the lime, most Indonesian Muslims considered the story Langit Makin Menclung

to be blasphemous and insulting. Moreover. many of those who attaeked the short story

were, in fact, Muslim authors and thinkers renowned for their progressive and

revolutionary ideas. Such authors include Hamka, Sju'bah Asa, Taufiq Ismail, Ajip Rosidi

and others. This indicates that the theological aspects of Islam are of concem to Indonesian

Muslim critics, regardless of their intellectual inclination, whether it is modemism,

traditionalism, neo-modemism or any other school of thought. Furthermore, the
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participation ofsuch diverse litterateurs aIso indicates that the contemporary socio-political .

milieu was not the force behind the rejection of the short story.

Il is aIso interesting to note that the preoccupation with theology is not only

manifest in Indonesian literature, but aIso extends to all fonns of written and oral

enterprises irrespective of their means. The cases of the Indonesian tabloids Monitor,

Senang and Pennadi in 1993 and 1995 illustrate how Indonesian Muslims behave

towards their sacred matters. These cases aIso demonstrate that the politicaI conditions are

not entirely responsible for Muslim reactions towards fiction, since Indonesian Muslims

were politically stable in 1993 and 1995. In addition, there are other cases demonstrating

that intellectuaI works, academic WIÏtings and criticism leveled at Muslim scriptures were

accepted as long as they were supported by valid arguments and historical verifications,

even if the latter advanced unfavourable views. The works of the orientalists on Islam

substantiate this argument, and are a case in point

By comprehending the critiques of Indonesian Muslims on the short story ..ûuIfJit

Maf;jn Moufung, one can observe that fiqb is strongly preserved in Indonesian Islam. In

fact, bath defenders and attackers of Kipandjikusmin and bis short story based their

arguments on the fiqb approach. Even Jassin, who did not know fiqb, and Bahrum

Rangkuti, who preferred the non-fiqb methodology ofliterary criticisDl, utilized fiqb tenns

in defending .lmJ9it~9rfmt{ung.This can be seen in the description of God's attributes,

the utilization ofltadiths concerning anthropomorpbism, Islamic proselytization and so on.1

lin the Indonesian contex!, tiqh was and is influential. Moreover, Indonesian Islam tends
10 favour a sharl'ah-oriented approach. Even the .wwuf movemenl, w1ûch spread
throughOUI Indonesia, was primarily influenced by al-Qhazzi\i's .wwuf. w1ûch
emphasized tiqh and the practice of Islamic teae1ûngs befme entering .wwuf. A1
Ghazzi1fs .wwuf is a moderate.wwuf thal reqlÙIeS an adherence 10 shan"'ah and is
quile diffcrenl from Ibn 'Arabfs or al-JUrs .wwuf. The movemenl from tarekat
ShattBriyyah 10 tarekat Naqsbandiyyah ca. 18S0 was an alteration w1ûch strengthened the
Indonesian tiqh position and denied practices related lo the concepl of walldat a1.wujüd
(unily of being. or monism as rea1ity]. The SbattBriyyah was well-Icnown as an a1iran
tarekat (~ order] advocating the concepl of pantheism andwalldat a1-wujqd. However, the
Naqsbandiyyah leaned lowards the.wwuf of al-Ghazziili. Whi1e. for instance, the
ShattBriyyah could receive a mcmber who did nol perform lûs five daily prayers. the
Naqsbandiyyah could only accepl a member who adhered lo the duties of the shan"'ah such
as the five daily prayers. In the colonial era, the Naqsbandiyyah, and nol the SbattBriyyah,
was considered a threat 10 the Duteh govemmenl, becausc the former was advocating pure
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Moreover, this thesis conc1udes that the defense as advanced by Jassin is inconsistent since

it insists on the one band that Gad, Mul1ammad, Gabriel and aU religious matters are

nothing but figments of the author's imagination, yet on the other band that the description

of PBR 2, the socio-political context, and aU other Indonesian issues are realities wbich

Kipandjikusmin felt, reacted to and commented upon in bis sbort story.

Lastly, it is on the strength of the previously-mentioned theological debates that tbis

thesis is able to conclude that bath the defense and the condemnation of .LantJit '.M~

'.MerufU1llJ are unjustified, since Islam bas its own paradigms and reasons in authorizing or

probibiting certain matters. As sucb, the author of tbis thesis is of the opinion that any

literature delving into Islamic theology sbould he viewed from the Islamic theological

perspective and none other. Althougb sucb a stand may appear apologetic in its attempt to

bridge the gap hetween art and theology, without compromising either, one can similarly

argue that wben dealing with Islami<: doctrines, any fictional enterprise sbould he viewed in

the context of the overall principles goveming these doctrines, just like any other science.

This does not mean that other opinions and ideologies sbould he disregarded, but rather that

more emphasis sbould he placed upon the Islamic perspective.

Islamic teaehings, while the laller was not dangcrous and was in fact cooperative with the
govcmmenl Moreovcr, fiqh is the main subjcct in the curriculum of the pcsanrrens. Books
of fiqh have becn prominent as the main sources of Islamic teaehings in Indonesia sincc the
19OOs, while books on ta$4wwuf wcrc not rccommendcd. The ta$4wwuf was not even
taught in the pcsanrrens or in Islamic schools. It is tempting tu makc much of the fact that
those books of fiqh. which wcrc recommendcd, wcrc not originals but s/JattJ [commentaries,
and summaries of the original fiqh volumes). Nevcrtheless. in spite of titis facl, flqh
occupies a special position in Indonesian Islam. Katel A. Steenbrink, Bebernpa Aspek
!cntang Islam di Indonesia Abad kc-19 (Sevcral Aspects of Islam in Indonesia in the 19th
CentuIy) [Jakarta: Bulan Bintang), 1984: 6-174, 154-160; sec also, Azyumanli Azra, "Islam
di Asia Tenggara: Pengantar Pemi/ciranH, 1989: xv.
2Sce Chapter l, p. 10, foot note 16.
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APPENDJX

The original version of Langit9rfa/(ftr.!Moufung is copied from Jassin's book, Heboh

Sastra 1968: Suatu Pertanggungan-Jawab [p. 87-104], whereas the glossary is cited from

Jassin's Polemik: Suatu Pembahasan Sastera dan Kebebasan Mencipta Berhadepan dengan

Undang2 dan Agama [p. 243-244].

The original text is written in accordance with the old Indonesian style. As such, the

number f2I appears on top of words that are to be repeated to represent the plural, for

example, Rama21for Rama-lamai, or Ipensiunan21for lpensiunan-pensiunanl and so on. The

text also adopts the old Indonesian alphabet and emp10ys Itjl for Ici, Idjl for /j/, /jl for Iy/,

and Inj/ for Iny/. A translation of the glossary is not offered since Chapter 1 presents

adequate annotations andfootnotes.



Lam pl rar.

LANGIT MÀKIN MENDUNG
Kipaodjiku'mio

Lama' mereka bosan djuga dcngan statu, pensiunao-nabi di
sorgaloka. Pelisi dibildn, mobon (dan' bukan menuntut) agar
pensiunan' diberi tjuti bergilir lUrba kebumi, jang konon makin ramai
sadja.

- Refresbing 'angat perlu. Kebabagiaan berlebiban djustru
slksaan bagi manusia Jang biasa berdjuang. Kami bukan malaikat
atau buruog perkUlUt. Biblr' kami sudah pegal' kedjaog memudji
kebesaraoMu ; beratus tabun tanpa benti.

Membatja pelisl para nabl, Tuhan terpaksa meng-geleog'kan
kepala, tak babis plklr pada ketidak·puasan dibena'l manusia ...• ~ .
Dipaoggillah penaoda.tangan pertama: Mubammad dari Medioah.
Arabia. Oraog bumi biasa memanggilnja Muhammad s.a.w.

- Daulal, ja Tuban. , •
- Apalagi Jang kurang disorgaku inl ? Bidadari djeUta berdjuta,

sungal susu, danau madu. Buah appel emas, pobon Iimau perak.
Kidjang' platina, buruog' berbulu iotao baiduri. Semua adalab mUik·
mu bersama, lama rasa sama rata 1

-Sesunggubnja bahagia lebib dari tjukup, babkan lUmpab ruab
me.llmpah'.

- Libat romput' djamrud disana, bunga' mutiara bermekaran.
- Kau memang maba kaja. Dan maousia alangkab mlskID, me·

larat sekali. .
- Téogok permadanl sutera Jang kau Indjak. Djubab dan

$Orban casbmillon Jang kau pakai. Sepatu Aladin jang bisa terbang.
Telah kubadiahkan segala jaog indab' ! '

Mubammad tertunduk, terasa betapa bidup manusia banja
djalinan' penjadong sedekah dari Tuban. Alangkab nista pibak Jang
sclalu mengharap belas kasiban. la Ingal, waktu sowan kesorga dulu
diriDja banji sekeping djiwa telaodjang. ,

- Apa sebeoamja kautjari di buml ? Kemesuman, kemunafikan,
kelaparan, tangis dao lcebentjian sedang berketjamuk bebat sekali. '

- Hamba ingin meogadakan riseL (Djawaboja Iirih).
- Teotang apa? ,
- Achir' ioi begilu sedilcit ummat hamba jang masuk 9Orga.
- Acb, ilU kan biasa. Kebaojakao mereka dari daerah tropis

kalau tak salab ?
- Betul, kau memaog maha tabu.
- Kemarau kelewat paodjang disaoa. Terik matabari tcrlalu
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lam.a membakar olak' mercka Jang bodoh. (Kaljamala model kuno
dan emas dilelakkao diatas medja dari emas pula).

- Bagaimana, ja Tuhan ?
- Ummalmu banjak kena tusukan sinar matahari. Sebagiao

besar berubah ingalan, lainoja pada mali mendadak.
- Astaga 1 Belapa nasib mercka kemudian?
- Jang pertama asjik membadut dirumah'rumah gila.
- Dao Jang mali 7
- A~a .st~mpel Kallmab·Sjahadat dalam paspor mereka. Ter.

paksa radJa Ibhs menolak memberikan visa-neraka unluk orang'
malaog ilu.

'. :-"' Herao, tak peroah mereka ;,oohon suaka kesioi 1 (Kenlog
sedllcit mengerut). ' ,
.' - Tentara neraka memang telab merantai kaki' mereka dibalU

nlsao masing'.
- .Apa dosa mereka gerangan? Betapa' malang nasib ummat

bamba, Ja Tuhan 1 '
- Djiwa' mereka kabamja mambu Nasakom'. Keratjunao

Nasakom 1
- .~asakom ? Ratjun apa itu, ja Tuban 1 Iblis labJat maoa mc

ratjuni dJlwa mereka. (Muhammad s.a.w. nampak gusar sekali. TindJu
mengepal) Usman, Umar dan Ali 1 Asab pedang kalian ladjam' 1

Tuban banja meng.angguk', senjum penub pengertian - penub
kebapaan.

- Tjarilah sendirl fakla' Jang authenlik. Tentang pedaog' itu
kurasa sudah kurang laku dipasar loak pelabuban Djeddab. Penljipta
Nasakom sudah punja bom alom, kau labu 1

- SingkalDja, bamba diidjinkan turba, kebumi? (la tak takut
bom atom).

- Tentu sadja. Mintalab surat djalan pada Soleman jaog Bidjalc
diseuetariaL Tahu seodir\, dirasal Boles pullsi' dan hansip2 paling
sok iscog•.gema~ sekali ribut' perkara surat djalan.

- Tldak bisa mereka disogok ?
- Ti~ak, mereka Iain dengao pullsi dari bumi. Bawalab Djibrail

seria, supaJa tak sesat 1
-Daula!, ja ~uban (Bersudjud peoub sokatjita).

.*.
. SCsaat sebelum berangka!, sorga sibuk lekali. TImbang lerims

dJabalan. Ketua kelompok ~rup Muslimin disorga, teiah ditandatanganl
Das~ahnJ~. ~bubakar tcrtJantum sebagai pibak peoerima. Dan masih
banJak laDlDla.

•



- Wahai Jang lezpudji, djurusan mana jang paduka pUih?
(Malaekat DjibraiJ beNoja tawm).

- Ketcmpat djazadleu diistirahalkan; Medinah, kau ingat?
Jogin leuhiluog djumlah musafir' Jang ziarah. Disioi leila hanja leenal
dua maljam aogka, salu dao tale terhiogga.

5cluruh pcoghuoi sorga meoghaotar leelapaogan lerbang. Lagu"
padang pasir tcrdcngar meraju', tapi laopa tari-perul bidadari'. Bolah
dengao berapa djula leogao Muhammad s.a.w. harus berdjabat laogan.

Nabi Adam a.s. sebagai pinisepuh tampU depao mikropoo. Di
katakao bahwa pcourbaao Muhammad s.a.w. merupakan lembaran
baro dalam sedjarah manusia. Besar harapan alean segera lerdjalio
saliog pengertian Jang mendalam anlara penghuni sorga dan buml.

- Achir kata saudara', hasil pcnindja'lan on lhe spot oleh
Mubammad s.a.W. harus dapat dimanfaatkan setjara maximal nanlinja.
la, saudara' para sulji 1 Sebagai Ieaum arrive sorga, kila tak boleh
mclupalean pc-djuangan saudara" kila dibumi melawan roogrongan
Iblis" Neiaka bcserla anlek'nja. Kita haros banlu mereka dengan doa"
dan lumbangan" pikiran Jang konstrulelip, agar merelca semua mau
ditarik kepihak Tuhao; seleiao. Selamat djalan Muhammad. Hidup
penatuan Rakjat Sorga dao Bumi.

- Ganjang , , 1 (Berdjuta suara menjahul serempale).
Muhammad segera naik kepunggunl! buroq .....: leuda sembrani

Jang dulu djadi tunggangaonja waklu ia mi'radj.
5cljcpal kilat buroq lerbang Iccarah bumi, dan Djibrail jaog ludah

tua tcr<ogah" mcogileuli dibelakang.
Mendadak, sebuah spulnile melajang diaogkasa hampa udara.
- Beoda apa disana? (Nabi keheranan).
- Oraag bu!DÎ bilaog spulnik 1 Ada tiga'oraog didalamnja, ja

Rasul.
- Oraog? Mendjemput Ieedatanganleu leiranja ? (Gembira).
- Bu1cao, merelea djuslru rakjat negara kapir lerbesar dibuml.

Peogilcut Mant dan Lcnio Jang ioglcar Tuhan. Tapi paodai' otalenja.
- Oraog" malaog: semoga Tuhan mengampuoi merelca. (Ber

doa). Aku iogin lihal oraog' Ieapir ilU dari delea!. Ajo, buroq 1
Buroq melajang deras mcnjilaog arah spulnik mengorbil. Deogan

pcdang apioja DjibraU mcmberi isjarat spUloik: 'berheoli sedjcnak.
Namun, Iputnik Rusia memaug tak ada remnja. Tubrulcan talc

lerhiodarkan lagi. Buroq beserta sputnik: hanljur djadl dcbu; lanpa
luara, taopa sisa. Kepala' bolak dilembaga aeronaulica dl Siberia
bcrsorak gembira.

- Diumumkan bahwa spulnik Rusia berhasil menljium planet
jaog tak dikenal. Ada sedikil gao~Ruan komuoikasi •.•••..• (l'cr
deogar siaran radio Mosleow).

liS
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Muhammad dan Dojibrail lerpcnlal kebaw~h, mudjur mcrolta 1er·

sangleut digumpalan awan jang empule bagai kapas.
_ Sajang, sajang, Neralca berlambah liga pcnghuoi lagi. (Ber.

bisile sedih).
Sedjenale diJonlarlean pandilngaonJa leebawah. Halinla liba" ber~

dcsir, ngeri.
- 'Djibrail, ncraka lapis .lceberapa disana gerangan?
_ Paduka salah duga. Dibawah leita bukan nerakn lapi bagia~

buml Jang paliog durhakn, Djakarta namanja. Ibukola sebunh nege."
dengan seralus djuta rakjal jang malas dan bodoh. Tapi ngnkun)a
ludah bebas B.H.

_ Tale pcrnah leudengar nama ilU. Mana lebih durhalea, Dja·
learla alau Sodomah dan Gomorah?

- Hampir sama.
- Ai, hldJau' disana buleaulcah warna api neralea ?
- Bulcan, paduka 1 llulah barlsan sulcwan dan sulewali guna

mengganjang negara letangga, Malaysia.
- Adaleah ummatku dl Malaysia?
- Hampir semua, leeljuali Ijmanja leolu.
- Kalau begilu, kapirlah bangsa dibawah ini 1
_ Samn sekali lidak, 90% dari ralejatnja orang Islam djuga.
- 90% (WadJah nabi berseri), 90 djuta ummalleu 1 Musllmin

dan muslimal Jang lertJinta. Tapllak lrulihat mesdjid jang IJukup besar,
dimana merelea bersembahjang djum'al? .

- Soal 90 djula hanja menurul statislilc bumlawl Jang ugawur.
Dalam tjalatan Abubalcar disorga, roereka tale ada sedjula jlllllg.bel'JI"
Islam 1

_ Aneh. Gilakah merelea ?
. _ Tidak, hanja berubah lngatau. KIni merelea alcan menghan.

Ijurkan oegara lelangga Jaog se-agama 1 .
- Auch 1
_ Memang aneh.
_ Ajo Dlibrail, segera leita t1nggalkan lelJ1pal lerleutuk lni. Aleu

Ierlalu rindu pada Medinah 1
_ Tidak inginkah paduka menjclidlkl scbab" leeaoehan llu ?
_ Tldak, t1dale dilempal ini 1 (Djawabnja gelas.) RenlJana rlsel

.. di Kairo.
_ Sesungguhnja padulcaleah nabi terachir, ia Muhammad?
- SepCrti lelah lersural dilellab Allah. (Sabul nab! dengan

IlDdah hall).
_ Tapi bangsa dibawah sann lelah menabilean orang Inin lagi.
_ Apa pcrdulileu dengan nab! palsu !
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- Umat paduka bampir takluk pada adjaran nabi palsu,

Nuakom J
- Nasakom, djadi lempat inilah sumbernja. Kau bilang ummal·

ku takluk, nonsense Il (Kegusaran mewamai wadjahnja). .
- Ja, Islam lCl'3ntjam. Tidalokab paduka. prlhalin dan sedih 1

(lerdenllar suara iblis, disambut lertawa riuh rendah). .
Nabi tengadah kealas.
- Sabda Allah lak akan kalah. Betapapun Islam, ia ada dan

lelapada, walau bumi hantjur sekalipun 1
. Suara nabi men~nlur dahsjat, menggema diburnl ; di-Iembah',

di.puntjak' gunung, di-kcbun' karct dan ber-pusar' dilaut lepas.
Gaungnja Ierdengar sampai kesorga,' disambut takzim utjapan

sercntak:
- Arnlen, amien, amien.
Neraka guntjang, ibUs' gemelar menutup Ielinga. Guntur dan

Ijambuk petir ber-sahut'an.
- BaiJclah. Mari kila berangkat ja Rasulollah 1
Muhammad lak bendak berandjak dari awan tempatnja berdiri.

Hatinja bimbang pedih dan dukatjila. Wadjahnja gelap, segelap langil
mendung dilciri-kanannja.

Djibrail menatap penuh tanda-Ianja, namU1l lak bcrani bertanja.

**.

Musim budjan belum dalangt djugÏi. Di Djakarta banjak orang
kedjangkitan influenza. pusing' dan muntah'.

Naspro dan APC se-konjongt melondjale harga. Djangan dikala
lagi pel vilamin C dan ampul penslrip.

Kala orang sedjak pabnlcnja diambil aIib bangsa sendiri, agent
NaSpril maû kutu. Hanja apotik' Tjina dan tukang' tjatut orang dalam
leluasa njomoû djalah lewat djalan belakang.

Koran sore "Warta-Bhaleû" menulis: Di Bangkok 1000 crang
ma'li Ieena fiu, lapi Ierhadap fiu Djakarta. Menleri Kesebatan bungkem.

Paginja Mellleri KellCbalan jang lelap bungkem dipanggil meng-
hadap Presiden alias PBR.

- Zeg, DjendraI. Fln ini bikin mati orang apa tidak 1
- Tidak, pak.
- Djadi tidale berbabaja 1
- Tidak pak. Komunis jang berbabaja, pak 1
_ Acb, bmu. Komunisto-phobi, ja 1
Namun, meski tak berbahaja fin Djakarta tak scpandai pulisi'

nja. Flu tak bisa disogbk, serangannja membabi-buta tidale pandang
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bulu. Mulai dari pengcmls - pelatjur - \'Ijonja Menleri - aampaI
Presiden diterdjang sc-mena'.

Pelajan' Islana geger, Menko' menarik muka sedlb don pilu,
Panglima' lerbalik pclnja karena gugup menjaksikan sang PBR
munlah' seperû perempuan b~nling muda. .

Snkedjap mala dokler' dikerahkan, okawat tiIgram sibuk minla
hubungom rahasia ke Pe&ing.

- Mohon .sejlera dikirim labil>" Tjina Jang lœsohor. pemimpln
Bcsar kami 19akït lceras. Mung'kin seboolB/l' lagi mati.

KaWlLIl Mao disinggasananja tersenjum-senjum, dengan wadjab
penuh we1as-a.sib ia tne1J8bibur lcawan seporos ja.ng sedMg selcratt»-
ma\J4.

- Semoga 1ekas se:mbu'h. Bersama ini ralej.at Tjhla Jne21gUl1l!l he
berapa tabib dan dulcun untuk memeriksa penjlll1cit saudaza.

Terlamplr abat Icualt alear djinsom umur scribu tahUD.T~
maoàjur. Kawan IKIn sntia: terto.nd'a Man (pada labib" dititiplcan pola
sedikit olcl\' 00'lJWk Aidit). . .

Rupanja berlcat chnsiat obatkuat, sisalcit ber-angsur' sembuh.
Sebagai orang beragama tok h1pa mengutj3ip 6juIcur 'Pada Thhan jaQg
telah mengaroniai seorang seha'bat scl>aik lcawan Mao. .

PC61a diadll'kan. Tablb' Tjina dapat tempot dud\J:lc i&dmo:wa.
Umm sedj.enak tuan rumah lupa IlIgBma, 'bidangan dagirJg babi dan
Jrodok: idjo d'i6i1cat tandas'. lCyai' jang hadir 1C1'-!CJljum' kctjut.

- saudara'. Pe.rs nclkolim flCrobariJC'lll'bo'r, larlWjra Soc1I:arm
scdIlng sa&i.t keras. Babkan !Iampir mOO klllbaDja-. (Hadmn tertawa.
Menertawakan kebodoban nc1rolim). Wab, lI8uclara'. Mcrcka ltu lCWc
kemudu' melibat musuh besarnja mati. Kalau Soekarno mati mcrcka
pijdr Indonosia in! soo gampang mer~a ücs', mereb lcuaœl sc
cnak udelnja scodlrl, lqlCfti oegerinja~.

Padaha.l (1JIClJIIndjuok ctada) libat badan saja, eaudara', Sodœmo
ldap segar-bugar. SoeJcamo bolum mou mati, Ik~ (Tepuk l~.
gcgap gen1'Pita, tabib' Tjina tak UllW kCllinggalan). 1lll5ja AUab, sa)B
belum mau mClllllup mata sobelum projc&: DekoI!m "Malaysia." bant;Jz'
Ichor djadi dc*u. CTepuk tangan Iagi). .

Atjara bebas diDUai. Dcngan lUlang'nja jaDg tua Prc&idea mcmd
Ienso be.rœma gad'iI' dacrah Mœteng spcsiaJ dàmdoog.

Patih. dan merueri'nja talc JlY.\II kalah goja. TiDggal buJubaIaIJg'
tjemas me1ihat Panglima Tertinggi bcNI8kB'h scpClllti ana:k kctjil urung
dimnat.

Dokter pribaŒJja be2"bisü.
- Talc apa. Bm buat gindjalnia, biar kentjiDg balU PJM tidlIk

SauDat'.



- Mmjanji! Mcnjanji, dong pale 1 (Gadis' maengck).
- Bailc, bailc. Tll9i J<alian me"8ÎringÎ, ja 1~ bunms

onla).
Siapa bilang Bapak dari BUtar.
Dapak ini dari PrambaDan.
Siapa bilang rakjalkita lapar.
"Malaysia" jang kelapara.n .1

- Mari kita bc~bira (NllWi' sumba.ng bau
champagne).

Disudut .gclap istarla tabib Tjina Glcr..bisik' dcngan 6COra.Dg
MeDlen.

- Gembira &ckali nampalcnja ctia:.
- b1 tandanja. bampir malÏ'.
- Mali??
- Ja, mati. Paling .ridak lumpub. Kawan Meo bc!F D &Udah

!iba saatDja.
- Tapi kami belum siap.
- Kapan lagi? Djengan sampai Iœduluen Idik Nll6IJ(ion.
- Tunggu sadja tanœa! mainnjal
- N~, sampai Iœlcmu lagi. (Tabib Tjilla tenIlcn}um puas).
Mcœka bc.rpisah.
McOOung makin Iebal dilangit, bin~ bcI:sinar guram saw·.

Pesta diachirl dcngan Iasu langgam "Kcmbmg-katjang" dibawaka1
Da1ek' lciwl 68 talnm.. •

'- Kawan lama P:residC111 (Bi5ilc orang').
Kanudian t-amu' pcm!w {l8DIit. pcl'lll lœnjangnja DJeDdabului

b1d'~ bo8II: œociapaOra.ng mum~ mabuk diIIaIaman
~
~wa mulut mcreka bcrnau aUcohol,~ lcya.I" mengotjap

"a1lwndaililah" sctja.ra. otOmatis. .
M~ pulang belabngan benama gadis', ljmi kamar.-a.

Pdajan1 'sibUIc kumpullcan si&a' makanaa bonI oleh' aœk-Bcri c&
mmaho.'

AndjKlg' Ï'Jl'aDa mondl::IIgbrr tcllœrrjmlgao - mabuk anggur. . ~ .._-- .- ~ ~ .....Ma. Pc~'lPJ'l:!i ........ P8(l8'f 15_1' jifj"'''''B1L .uJll',
4IC68li IIllSib Iœoapa d"Jlldi DlllfWSia dan bl*an BDd"}ÏIIg l

•••
Dasas-d:lsus Soolœmo liampi!" moti-l.nmpub~ mmdjalar dari

mulut lccmulut. McJuas lCkctika, sepcrti lolltjatan api dflrtbakaran
gubug2 gclandaDgan ciatas taDab lIllIik Tjiœ.
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Sampai djuga kelclinga Muhammad dan Djibrall jang rncngubah

diri djadi scpasang burong-elnng. Mereka bertcngger dipunt~ menar.i
ornas bikinan pabrik D;c.pang. Panoongan kescl:clifu1g begilU ~.
OObas•

•.- AII:lllunJœar, nabi-paloo hampir mati. (Djibrail D1C.neeP:tUan
sajap). 1

- Tapi adjarann}a tidak. Nasakom bahkan lelah mengotori dji~a
pradl;uri{-prad~'urit. Telah mcndarah.<f3g;ng pada sebagroD
kyai'ku. (MC'lldC'l1~ kCl5all.

- Apa benar jang paduka risaukan 7
- Keno,pa lcaupi;'ih bc.nluk bunmg clang ini dan bul:an ma·

nosia 7 Pastlkita akan OOpal berbu31 b:lnjalc t1Dtuk ummaolro 1
- Pa&Wca harap ingat ; di D!al:ar.ta sccial' hlOOng ho.ros puuja

kafCu penctuduk. Sa/ah' kena gM'Uk razia-gcla:ndnngan 1
- Lc.bih 'baik' seba,gai Roh', bebas dan aman.
- Guna uTusan Jbumi wadjjb tkila dj,adli: r;ebagiM dari bumi.
- Buat apa?
- Agar Gcebcnamn tid'llk lelandJang didepan kita.
- Tapi tctap dÜllM' manusio ?
- Ja, ull!Ul!c mCllgik'Ull gcrelc l1alJ dIl'JI pilcira.n m3JIlllSia djll5trU

sulit bila satu dengan mcrclcn.
- Aku tallu 1
- Dan OOlam udjud jang selcaT8illg mata !cita tadjam. Gera>k Idta

";,, t 1
."..pa . '... ., M . k'- Ach. 111. Knu be>lul, Tuhan rnember.lcatimu D;.ibra. . Ml ila
kelilhig lagi. Betapapun durhaka, kota'ini mulai kutjintai.

5epasMg eJang lC1bang dNdara flCOdja Djakarta jbng bcrdWu,
mœjesalc dada daD hidtmg m_ka ltS'3p Iœoa&pot dari bcribu mobil.

Diota& pa&ar Senen tcrtjium bau œiluœn sampaoh~
buS'Ult dan mesum.

~urnan malciDkeras teroau dlatas Stasiun SCf1ca. Penull i'83U
Nabi /tinggap dialall atap-œng, sementara Djibrail membuat lingkaron
manis diatas gerbong2 kcrcta Dacrah Planet. .

Pclatjur' dltn s1ll\dal' a.sjik bcrdand:m. Bedak" penlll'up bopeng,
gintju" merah muraban dan paltaian' ~ngan.tm bennW1otjul1llL

Dibawaft.bawah gcrlxmg, bcbezM>8 SUi1dllJ tua~ - la(lli
paJang mcrab - kena radja singa. Kemaluannja penuh horolc, laIal"
pesta D1l:nghisap nanah. Sendja lerkt1Çar mcnunm, diganlr malam ber
tebar binlang di scia' awAn.. Pmludll tanggung masok laImar mandi
bcrpapT &chatas oodn, lhltj; lèn<filr. Moo.iusuI porempoon gunulc pcnuIt
paDU dipunggung, kenljing dan tjchok. Sekilas bau djcngkol mtngam-



bang. KcOO-k beritc:ri!lgat amolÙllk, husil mam alcrol)at dirandiam8
ROI"

DilcnlOnr In;n, bandbe lua asjile main pompa dilllas perotperem
puan muda 1S IDhun. Sipcrcmpuan Ill!k atJuh dibimpit, sibuk tjo.ri
l'Uma dan nj.anji lagu Melaju.

Hansiql' rqJOl rn~gontrol, tian lKUIg 1rolcok.
- AIpa jllng Patlu-ka n:noogkan? .
- Di -ncgeri dengan Rakjal Islam ter4le6ar mereb begltu bobas

œrbuat tjabull (MenggeJlll1g1can kepal~).
- MlIl1fkin pengarult adjamn NaslJl(om 1 Suod'a!' djuga 6Olro

guru Revolmi, kaAa si Na.bi p:üsu.
- Ai, birtaltlng hisla j.ang rndata. Merek.a hams dilempari bab1

SllII19ai mati. TtdIlkkah Abuba'kas', Umar dan Usman te.ros
kan perintablro pada kyai' dlsini? Be.nijinn, alangkah Irotor
banllsa ini. Batu, mana batu 11

- Batu' mabal diisini. Satu ·J.-ubilt duara\\J5rUpiah, sajalng bila
baDja UlI!uk melempari pedjirta'. Lagipula !

- T.jari diSUDgaj d'aD dlgUnungo 1
- Batul' se1uruh dUnia lak IjuScup bania!c guna melempari

p:djiDa·-n!a.
Untuk dirikan mesdjidplJl1 masih kekurangaD, lPaduka liliat?

- BapimallllptUI talc bisa dibiarkaD 1 (Nabi mezemak).
- SUndal2 d~an dinegm ioi, fa RlI5u1.·

- Aslaga! Sudahkall iblis mmguallai dlrirnu Djibrail ?
- Tubk Padu!cu, hamba Iemp sad!Lr. ~Iah pcnutUraD

hamba. Kelak a3can Jahir sebua'h sadialc, begini buDjin;a:
P~tjui' kola Djalcarta .
Nailt1cm taripmu dua Icali
d\m m=lca akaD kehbaIcan
mogoldah satu bulan
d:m mcrcka alcan pujeng
laIu mcreJca Han berdjioa
de21gan iskri saudaranja.

- ~ir gila 1 Tjabul.
.- Kmjataan ja.ng biljara. Kctjabulan cea-bcIb dan murah djusl:u

membendung ketjabulan latellt di dada2 m=b. (Muhammad
tnmIbisu, wadjah muram dunlja).

Didcpan toko bulal "Remadja" suasana meriok kemdut, ada
tjopel lQ!angkap basah. Tukang" betja!c mimpin orang-banjalc meng
tKldjamja ranuli'. 5it;opet dj~1nngun mirtta' ampun, measkl hatl
llCti mene.rtawa1can kebodohannja SC2ldiri: hari naas, ia kcIin1 ndjam-
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bJ'llt dompet kOSOll8 miilc Knpral sedang 'PmnaO'. Hari nl\llS sela1u
bcrarti tinOju', te.ndangan2 scptl'.'U d%m ljMjian2 tek menj~Ml ba
ginja. Tapi iIlu rotin bcIalca. Pullsi' Sencn t:aGt ntjuh meJihal wmonan
se-hari': orang mengcro;ok orang SC'bagai kesennnaan. Mendadlllle IIC>"
,oook badjuhidjau muntjul, menjelak dilengab. Sitjopet discret kcluar
dlbawa entait -kemana.!

O~2 lllCl'28&hlûl~ mllÎrran-«esa.jangannja;, melongo.
- Dia dla.goan SelIm; lIOOJk buah Sjafü, radja ljopet 1
- Orang C!adi ~juri, tidak? (pan<tangan Nabi pe:nUlh sc!Jdik).
- Botul. OraJl!! siari mcnjC'bulnja tjopet alau d'jnmbret.
_ Kcn'ilpa m:~'ka hania pukuli si::mgan p2llldjang? Mostinja

dipotong tangan tjeloka itu J Begitu PCriDlah Tuhan ke
padliku dulu.

- ~Ica tak punjn pcdbng, ja Rasul.
- T neh bÏ!la di impor 1
- Mercie.. peliu mengbCliwl devisa. Impor pedlmg tlibatasï
. Ulllulc pe-rhilll!an Icadl:t' Angkatan Laut.
- Laro dJcngan apa ban20Sa ini ber:perang?
- DenglllD omong kosong œn bcdiI' utangan dan Rusia.
- Negara kapir iIu ?
_ Jn, sebagian lagi dari Amerika. NCo'gara .peDjembah harta dan

dollar.
- Sama djabat RdUanja- pasti !
- SaJlla balk dalam m.engatjo c'un:ia dengan Icebcntji'<lll.
- Dunia SU1I'ah herobah gila 1 (MCJl4lelub).
- Ja, dUllla sudah l'Ua 1
- Pa6abat kiamal masih lama. .
- Masih baDjak wat:tu, ia Nabi 1
- Banjak w2lktu UDtuI:: apa 1
- Unt411e mengisi lcosepian kQ cSswga.
_ BetuI, heml,~ja ton.tonan ini mMgalljilc.bo, mœld

pun kolor. Akanku usWlcan c!ipas3ll8 T.V. dl sarga.
Kedua clang terbang digelap maJWl.
- Djibrail, tjoba 1ibat 1 Alla orang ber-larl2 a.ndjing G6aoa,

batiJcu liba' rœrasa tait enalc•
_ Hamba belpelasaaJl samll'. Mari kita Harti dia, ja Mull.nvnad,
Sebeatar l=>udi:m dJoatas sebuah pobon pinang jang tiDggI' me

rclca berœnggcr. Mata ladjam mengawasi gerak-gc:ik orang bCllcatja
mata.

- Slapa dia? Mengapa begitu gembira ?
.- DjCCldral2 menamalcll'llnja Domo. Menterl Luar NCflCri me

r3Jl&kap pe2llOlan mata'.



- ScOetulnja siapa menurul kamu ?
- Dia hanja Togog. Begundat radja' angkara murka.
- !/st. surat apa ditangannja itu 7
- Dolcumen.
- Dok.um~n?

- Dokumen Gilchrist, hamba dr:IIgar I\cItjebjer dirumah Bill
Palmer. .

- Gilchrist 7 BUI Palmet" 7 Kedengarannja seperti nama kuda !
-- BIl'kan, me~ka orang' Inggeris dan Ameri.1ca.
- Ooh.
Dlbawah 56IllI si Togog mekmdjak' kegirangan Selca:U ini betul'

malcan-tanpn, lIemu d',imal gratill. Kertas lanna\ mana la jandn bakal
bildn Il'='gea" dunia. Talc I!enti' diljiuminja cJjinw.t wasiat im.

Anga!IDja mengawaDg. liba' seDjum sendiri.
- Sedjarllh aJcllll1 mentjatat dcngan tinta emllll : sang Togog ber

hastl tdaIIdjangi lcomplO1m1 satria' peogr<1llla1! bagiDcfa ~.
TerbaojaDg gegap-gempita pcIkilt $Orsk rakjat-pange.nus dilapangan

SCnaja~ Hi.dup Togog. putra mablcota ! Hidup Togog, !jalon bmgind'a
Idla!

SekaH lagi ia senjum' sendiri. B~ ~a h~pir ~, .~a
muda Togog scgcra naile tachla, begltu dJcndral- selesa\ dlblkm
mali JculIunja..

Pintu maJ1kas BPI 4it=feDg kcras', ôga kali. llU lcode !
- Apa bbar, jaug mulia: Togog 7
_ BiIcûl banja~ fotoeopy ctari .dokumen iDi 1 Tçi awas, top

~"t. DjangaD sampai botjor 1œtangan~ dŒcl }ain. 1..t'bII' intel

AD. _ Tapi ini aulbentik apa tiœJc. paik Togog7 ~aao
1abor2lom 1 7
_ Ha:h, banjak tjintjong km 1 Djalan1caoperinlah, babilS per

lcard. Ngerti ! (MCllI'Ibeolak)•.
- Baik. baik jang DWIia. (PIrra' Icctakt.'tan).
__ Nab, :Icao begiIu. BPI-Togog haros dÏ5iplin dan taat t:mPB

reserve pada saia, tanpa mlung' uDbIIlg atau rugi. Semua demi ro
volusi jang bcIluot selesai!

- BetuI. pale'; dl. jaIIg mulla.
- Djadi kapao seIcsai 7
- Seminggu Iagi', plllti beRS.
- Ke....... begÎ1ll lama 7
_ D~"{~y, pale Begitu saja baija. dari bu&u" komik-

detektlp.
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- Bagus. kau r:Jdjin rneng-uNrnde diri. Soalnja bogini. saja

rnesû Iempar copy' ilu~ hidung para l'anglima waktu briefing
dengan PBR besok. Gim_?

- Ilesok djuga bis:!, a-;al uang k'lllbur ,Hmukn. (Momlll.nl
gcralc mcnghitung uang dcngan djari'nja).

Togog melU1'U5l<aD ~anja. Dan gumpa'-.n U<l2I8
puluhanribu keluar dari kanllmg belakBog. Samba tcrla',n ~onang
di-lJOpuk'nja punggung pembamlnja;

- Diam ! diam ! Dolrumen ini ba\(al bikin kalMg-kabut nckolim
dan anlck'nja dnlam negeri.

- Siapa mereka?
- Siapa lagi? Natuurlijl:: de zogenaarnde "our 10<::11 aerny

friends". Djclas loch?
Sqleninggal Togog 6jÎm'at adjaib ganti berg:Jn.ti diba1ja dj.in" aar

ata1I selliI1' boOOh penjcmbah Dewa Mao nan agUDg. M.eTclœ djadi
pctl'lllnml' marlcas BPI SlObjara gd"'P sedjaJkber-(ahun'.

SjaMar. desas-desus maldn laris 6C.pcrti nas! mumh. RWcjaL
djembel dan ka'!r.erlak' badju hldjau mkus bercl>ut·an, melahap lnopa
mengunjah lagi.

- Soekarno hamplr mati lumpuh; djcnd'ral' 'kapbir Mau coup,
b~Û•. Jengkap ditangan parlai (

•••
Sajang, ramalan dukun' Tima sama sekali mele6Ct. SoeJclUllO

ûda!c djlldi lumpuh, pintjang s~ tjuma. Dan pintjang talc pemah
bi.icin orang maû. Tar1da' kemAtmn tlk lruMjung tamp~lc, sobalilcnja
SoeJcamo riIatin tampak mtld\l daiI ~.

Kilt'a orallg ma ban'jal:: i.ndIjebi H-3, oba.t pemulih~. JcudIa..
K.e1jewalah sang Togog mdiltu baglnda radja lI'akin radjin pjdato,
malcio gcmar menjanji, malda getol menari dan ma!kin giat menggiJir
randjang Ï5te<'i' jang C!WÙI be.mpa djumlnllllia. .

Hari itu PBR d\ln Togog ler-mpngt1' be.rdua di Bogor. Briefing
dmgan panglima' berachir OO1gan gandjalnn' hlll:i jang tak 1:lanipillls.

- DiMllan' do\(u= itu palsu, ha! Togog (PBR marah').
- Ach. tak munglciD pal::. Kata pernbantu saja, djirnat l'Ulm
- TadinJa sudlùl kau peladjari bai\k' ?
- SudIIh polle. Pembantu' saja bDang, siang ma!lam merelca plllar

otak den babr lcemenjatn.
- Djuga sudah <itanjakan pad\l dUkun' klelliik 7
- l.ebih dari i1u. d;aJlangkung bahkan momberi gambaran be-

gitu pa.sti 1
- Apa katanja?



- Biasa de bekendste op vrije voelen gesteld, altijd •••••• !
- Ac'" 'lagP dia. NeMion suâab saja kcbiri deIlgan embc1'

l1lCllIrobaDk.am-'.kasab. Dra ridaI;. berbahaja lagi. .
- la, tapi djaiIandwng bHang CIA jang lIICfIdalangi "our local

army trkods".
- Œ1c!n'ist ÙlC'b oraoJg Ioggeris.. keoopa CIA di4jempur-a</uk..

kan?
- Begini, pak. MereJca telab berlcomplot. Semua g3ll'8' kita

nUNti okawan Mao buJca. front blll'U deng311 IronfrODlasi Malaysia.
Duoia. tahu, Hanoi bisa bemapas sek.arang. Paman Ho agak

bebas dari tekaœn Amerika.
- Kmapa begltu?
- Formlllcila berbadapao deogao Inggcris Malaysia. Sesunggu~-

nja Ammika j:mg Jdta rogikan: mereka haros mcmetjolh~
djacfi dna. Sebagian letap mengantjam RRT, lainnja mcngaBtjam
kilal

- M8Illl lC'bih besar, jang meo~ Iclta atau RRT ?
(l'jemas). '. .. .

- Kita. I1tu sebailnja AD ogab"aa1 mengganjang Malaym. Me
~a c:lrawatir AmeriIca mendjamah rqeri. inl.

Sœkarno tundulc. Kelerangan Togog rnemobuatnja sada.. Iclah
ditipu mc:ntah' oleh sahabaA: T)inianja. Keudomja rekaOllll .Amerib,
berarti beaja pcrtahananncgeri Tjina dapat ditransfC1" keproduksi. Dan
J.ndoœsia jang lerpe'lltjil djadi.~ saIJI98b ralwsa buat
tampuog ba1"aog' rongsokan TjiDa jang laie' Ja.ku~ •

Kiriman bom atom - upah Ijlf4tlPi~lIDg MalaySIa - laie di-
œpali olch 01aJ-Yi jang dojan llIIIOIlg &'0SOD& TJba' P'BR Il~.pham.

- Togog, p3Dggi1 Du1a TjbI temari. Sdl:araog 1
- Sckarang teDgah malam pale! . .
- Feœi:tan dcDpn talgab maIam. Bawa serdadu' pcogaWll1 >tu

lIllIIIua Icalau bmu lll1cut.
Scpcrti maling kesiram air keatjiog TOgD&~ c!ojmaJem

diIIgin kola Bogor.~ unluk serondjaog dengan gwa:liknja~
di TpmlOllg bujar_ Dua djam kcuwdao digbiDg lIIaQIk~ TJlIla
pOOutpl JlCIldiwd babo. Dia Ijlmla pabi py lIDa, lllIMDja bertlau
ang ljiu dan~ja berbau dagiog bebl

. - Ma apa malam' panggil saia? Ma ia:ljelâ', nib ! (Dura Tii;na
ilU sudab pinter ngomoog 1DOOnesia. Dan' PBR lIl:II\lIIIg pada kcpll1"
lCramja). •

- BctuI, kawan. Mabm jnj ct;Jaa !tau h~ puI~ keoege~
Icluhur. Dan djallgan lœmbaIi Iccmari sebeIwn dibd::a\i oIeb' dari
Chat Yi. Ngerti loch?
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. - Bual apa barn arom, sih." (Outa Tjina IilCfIghaIaJ /cembnJj
IDstruksi da.ri Pek~g) •. T~nlar~mu belum b!s~ merawalnja. Djll!lgan"
malab lerbCflgl1alal dl'ldl bcsi lUa dan dldJual kc Djcpang. "'h,
sahmblll KelUa Mao; leblh· balle 1clmbentuk angk.alan IroUma Bnmbu
ntnljing lebih ljoljolc 1U1Iiu1c,ralcjatmu. .

- GimanCi in·j, Togog?'
.. - Sajl\" chawalÏt' barnbu runlji.ng Icbih ljoljok untule bot',orkan
ISlperol Tj!na' WNA disini. (l'ogog mendongkol). .

- Ojelasnja? (l'anja PBR dan Duta Tjina =tak).
- AnJerika ngantjam !cita gara' usul Pemerinlnh kamu sup*

MaJaysia àiganjang. Ngerti, tid'alc? (Tjina itu mengaDggtlk).
Dan sampai sekamng Pemeriotahmu rjumQ njdkong dcngan

. ornong 1k00000g J . • •

. - Kami tidll'k memaksa, bung 1 K1llau mau stop konfroDtasi
Sllahkan. . '

- Talc mWlllkîD 1 (PDR merndang). Detu1 of lÏd:lik, Gog?
- Akor, pak ! Konfronlasi mesli djalan œlUS. Saja djadi ptUlja

aIMBa. berouat nekad,
. . - Nekad bagaimana? (Tjîna menjipitkan matanja jang S<Jdah

Slpll). .

- BegilU Am.rlka mendamt, abri saja pcrinMbJcan polong lcber
semua Tj.ina· WNA. (MenCllCftalC).
. - Ach, djangan begitu kawan Hadji Togog. ADda Kan Or8l1jr

belragama 1
- Malla bocbh. ~aIi kalau iN bom flCge.1'8 dildrim.
- Bailc, baiIc. Malam ini s. bemnglcat. .
PBR IllaU taie: mau kagum abn ulibaiaD si Togog. Mcreka be.

rangkuI'an. .
- Kau lIlCIIr8Bg Mmtm Luu Negeri !eJWlc didImia.
- Tapi Y8ZlI djendn1 œlbaikj kata bapalc lcernario.
-. Mcmang, ada spa rupenja? Apa dia ognh'an djuga ganjallg

MalaYSIa?
- Maal PlM, hal ioi kUl'llD8 djelas. Falctacjn lCeadaan ber

lazu' !Ianfa DleIIgII1Itœgbn RRT.
- YaDi raga'?
- &gildaà. Scbab PKI ikul djadi !lPOIl5Ot~;

Scrfan(lkaa mafoiita AD 2D!l88p aIcsi ln! l'a!c punja ;Œsar.
- LaIu CIA dea&an "our local anny fricnds"-Dja mati llpl ?
- Konirootasi barus mcrcl::a hentïkan. Tjaranja mana lciIa bisll

loba:fc? MuDgkin ljobs' rnembudjuk dulu Iewar IKUsaO cIPom&t pen
liDg. Kabu gaigal, IPra cb3s. CIA a1can mcn:ka pa.tai

- BagaimaDa ïtu?



- UlUiUr' pcnIing d:Ilam konfront:mi :>kan diUnglcirkan. Soc
kamo-Su1>atJdrio-Yani dan l'KI harus Jenjap!

Sang l'BR mcng-angguk', karma ngamuk dan flClUdju pada
lInalis" buat:m Togng. '

Hari ~kutnj~ bet~ljaulah Togog depan ralejat djembd jang
Iraus sensasl. Sepert. pendjual obat pinuir OjaIao, ia scring Iupa DI2Jla
propaganda djiplalcan dan mana hasil gubahan sendiri. '

- Saud':1ro·. Disallt ini am bu'kti' Ialgkap dltanean PJM Pre
siden/PBR ll:nrnng ttS'lha Nckolim untulc menghanljur.k:m kila. CfA
ll:lab m~ml!J!d0 barisan ~gDdjonja jang bertjœol d'alam ncfl'.\lÏ
unluk menJlOgkirkan musuh- besarnja. Waspadalah saudara', Soe.
lcmJo-Subandrio-Yani dan mkjat progre6Ïf-m'oJusionu lainnja alcan
mereka mlUinah4can dari Jllllka bumi. Tiga orang ini djustru dianggap
paIing beIbahaja unlule madjikan' mcreka di Loodon den Wasiüngton.

.Tll'pi d§angan gentar, saud'ara·. Safa, seOOiIi tidak takut, demi
PrelSidcnjPBR dlIn demi revalus; jang llelum &desai. Saja rela ber
korban àjiwa mp' Sekali !agi, tetaplah waEpada. Sebab a1godjo' tarli
adu diarwua S9Ud\rra'.

Ralejat benorak Iœgir.lfIgm.B~ punja Wapenlam be.bliber
Togog jang tidlrlc gentar mati. Sedjenak mezdca lupa pe1'Ut' lapar, di
tukar dengan- kegemasan dan geram me-luap2 atas kekurang-adJ"jll.I'aI1
nekolim. .

Rapllt diachiri dengan manbalcar oœng2an berbenlW: Teolllw
oombn m&nllrl·. Bendera' Ingguis dan Amerik:a jlIng 6UliIah pajah
didjahlt perelllJlUan' me.relœl dinnnah, di indjak' dan di robek' pœuh
rasa kancoangan dan /cqluuan luar biasa.

Selelah bosan mereo bubar satu'. Tmggal pemuda'nja jang me..
loto! hœna kemari, bergaja- tukaug~ Mereka: iogin meoejaii ta!lu
aJgodjo' nekolim j.ang di1cataksn Togog 1la>:uœzb.

Di Hannoni segerombolan' tubng betjrak' asjiIc lca:sak-bJ6uJc,
bitjara politik. Kalau dl Rusia Lénin bilaog knki djugs meati melek
polilik, di Djakarta tukang' betjak djuga kerandjingan ngomong politik.

- Katanja Dewan. Djendrnl lrnW coup. Sekarang Yani mau di-
bmwh, mana jang bel1ll.1"?

- Dewan DjeOOral siapa pemimpiMja?
- Pale Y lIII1Ï. temU. ,
- Djaxli YllIl1 akan 00m1b Yam. G'1Dl9I1II, oih ?
.~ Ala, swIah1ah. Kamu tahu apa. (&ram sember).
- Untung Menmi Luar Negeri nia djngo. Rentjaaa. ndcolim

bisa dibotjorin.
- Dia~ talout mati !
- TeJltu sadja, kapao dia' sudiah puas Itidup. lIora.pa perawan

dia gan;ang! (Suara sember menjcla Jagi).
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Jang laio' lidak heran atau marah. Seakan sudah djarnak Mentcri

ngganjangi pcrawan d'an isteri orang.

•••
Pœgg;mjangan Mabysia jang maki'n ber-tcle' 6eglll"a diIaporkan

PBR ke Pelcing.
- Kawan separas. Harap barn alom scgera wpakelO<an. d)angan

di tunda'. Teotara kami sudah, mogok be1>pcrong; djendral' asjk
ngobjek tjan lt'djeki da.n pradjurit· sibuk ngompreng serta nodong.

Djawabao dari PeJclng i3'k lrondjuog d:laacIg. Jang datang~
bandjir hanja texlil. korek "Pi, selUer. sandaI. pepsode2l. tusuk gJgl
dan ba2'B.ng' lait! bilcinan T.jina.

Soekamo tiba' kedjalluhan .i1hnm akan penlingnja bordiri matas
.km sendiri. '

Rlik~ jang S1dIh lopa.1' dimarahi habis2an brena ta"- mau malcan
Iain b:4juali boras.

_ PadIlhGl saudara·. Saja l'abu banjak se«cali makanan bervita
mio selaio berB5. Ubi, djagung, singkoog, tikus, beki~ot, dao ballan
bdal djustru obat eksim jang paling maodjur.

Saja sendlri cI'lldra makan na.. n'Op han? TllIak 1 PBR mu ini
tjuma. dcadang' ma1can l1'llBÏ sekali sehari. BaIJDaJ.n sudah sebulan ini
ûd2k maIœn dagiDg. Tenja sadja djeOOral Saboer 1

·"Itn Palk Leimena d'isana (menuodjuk seorang ja<og .kurus keriog) ,
dia lebih roka makan 1lllIgU dari pada nœi. Uh'3t p3Jk Soda bertOOult
tegap (menuodjùlc seorang bertuOOb lcukuh mirip tUkang betjak). dia
tak bisa lœrdja kalau belum sal'CllJl2ll djagung."

Pasinja r.amai· koraD, ~at dallai" meoteri' ja:og ma.kan
dÎl\8llng. Lengkap dengan polrelnja sokali. . ., .

Sajang ralcjat !AJOOlb t1dak ?Crtjaja klgi, mcreka Id»h ~~
.pllda pcfajan' Istaoa. Ma3c.a,<J l'811l ~kamo tnml1l«Ig bulca;n UIl6I, tapi
rori panggang iblkinan kokl PeranlJlS di RI; Gooa ment~ darah
tinggiDjakumat, dia memang taIk makan 00gin,g. T<>qXlJœa hanJil ldor
goreng setengnh mataog ditjarnpur sedllit madu pesanan dari Alab
sobaglIli ,pc:ngi'rüng l'Oli Menjusul lmah apel Idrimalll Kœygin dari
Moskow. :.._....

Namun rakjat tidak heran atau ma..m. Seollron sudah dj~
seorang l'millen barus bohong dan buka mumt seenaltnja.

Rakjat Indonesia rata' lIIClItl'ang pemaaf serta OOlk hati.~
bongan da.n !c=lahan ~mp~ sehdu &ambut~~ Iapang.

Hati mere.ka ba4;m mentan. belapapUD lll:l\!llt maIcin mendung.
sioamja telap • menjentuh bumi. .

Sastra Th. VI No. 8, Agustus 1968.
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Turhu
Sowan
"Inmbu
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GLOSSARY Udel ItltrG
Hpuill ri Ithu
JlJM - Padule. Vlnl Mu1ia.
Keduluan _ d.idahului.
Klik goloopo ..r.lwo.
P.rkir tcrnJ'la. leille. krre •••
Ciuhua ... lluhuk, ponda" buruk.
Razi. scrhuan unrulr. mtlakukan prnlftRkDf1Dn ramai.romai.
KenalJ"Ot cherobonll app leertill.
Mohil mOlo1car
1'on5fRUna .. 11In,.krpatanr.
JcnRkol - jerina.
IlIn;lna: - kllil.
Soko,ruru lianl acri, li.". Icnean.
T.rip - h.r~. huI' yana WltnlUun.
Kellblkan ID binlU"', mmw1eplr.
f,,!~e",z - penina k~a.
LAient ~ diam, bcraembunyi, N'IUllU yanl It'f'Icmbunyi di.m-diam
ëôPe". ... aeluk WU, penyeluk ..ltu.
Jlmbret ragut, men.rile den..n pd...
Ue~nda - abdl. kaki.hnpn, maU-ma•• mu.uh.
Gralia - pcn:uml.
OP! - B.dan PUUI Inlclia-enl.
Inlel inleli"ml.
AD rinpa..n dari Anp_lan Dant.
CinICO". - «tewct.
Klpbir rinaka...n dlri "'pitotis Birokrui.
Getal - rajin.
Jananponl - pernuinln dukun mmu.nail roh Il'U oran. h&Ju-.
Embel..embel - men.mblhi ac.uatu Ylnl "uranl•
Oaah =0 enUln.
Buya, - bcrkeai.
Dabo = mi siam, bihun.
' ...·NA ringkaun dari w.rp neR'ra .sina.
\Vaperdant 'V.kil perdant menterie
Kcranpnpn POP' srcmar.
Scmbcr. acrlle, pec:th, rarau.
~Kobjdc nri "unn untok dipc:rall.
Ngomprena ma1can pcrcuma
Nodo"1 meromp.k dena.n aneamJn senjala Dpi.
Senier lampu .uluh.
Sinpona ubi Icayu.
Belcicot luumpah
Kld.l ~cnK1c.f\lnl.

Kumal benl.n, kambuh. ulcic lum~li.

11.1. Mnaleuan dari HOle1 Indonull.
reliai Pelirion.lunupcrmohonan.
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IffDhin ,,,rntl""R, da,; arral hinRgn n1tllir.
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n.H. huca hurur
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~.:nwur tak tentu ar.sh.
Cic:lnt tT1 tClIl".
I)rihatin t= .cdih olch sesUltu.
..t.."oli1c Kedai pcnju:ll abat.
Chalut no p311r gelaI', oranl bcrjual.bcli di pas.llr lelal'.
S'yomoli menpmbi1 ch'ra talc. h.lal.
Jalah jumllh )"ansr dilenluban.
Koran .urat·bbar.

.Sore rellnlf.
Rungken, mendi.mkan mului.
l'nR ~ ltinak...n Pemimrin Dc.ar nc\"o1uri. letar \~nR dihcrilcan olch

nakyat Indone.il kep.da Sukarno, u.ul dari Chairul S.leh.
Phohi Denchi ailU ...kit hati 1cepada .etUIIU. lilcui \ter.da .ualu.
"(enko ~ RinpI..n d:ari Menleri Koordinalor.
Pet tapi uniforme
Ke.ohor -= .cnnu)"hur.
, ....el.....ih - belu b.ih:ln
:,\I.njur mujlmb.
Kodak ijo _kltak hijau
-r"nclal.tandlS' habi. kiki,
Sckolim - Rinrka..n dari Xco Koloniali.m. i..ilah ')"ang dicirt:t nleh

Jenderal i\t. Y.ni \YaklU terjadi Konfronlasi anllrol Indone.i.
dGn Mala)-sia.

. ... lerkulal..kul:n
mudah.

ule•• wlrnai. cor:lkk:an menurut suk:1n~"a.
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