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«ABSTRACT»

This study examines the role of religion in the nationalist thought of Lionel
Groulx (1878-1967). It attempts to demonstrate that Groulx’s understanding of the
Incarnation constitutes a paradigm whereby he developed a rationale for the
synthesis of Catholicism and French-Canadian nationalism. Chapter 1, the
“Historical Background, precedes an examination of Groulx’s thought in the light
of his theological and philosophical education.(Chapter 2) Chapters 3 and 4 explain
his construct of the Incarnation. Chapter 5 sets forth Groulx’s conception of French
Canada based on the Hebrew scriptures. Chapters 6 explores the implications of his
incarnational thought for his nationalist pursuits. Chapter 7 summarizes the pivotal
idea of “The Primacy of the Spiritual in the Nation,” while Chapter 8 sheds light on
Groulx's critical, if not negative understanding of Catholic Action. The conclusion
reflects on the turn of events in French Canada which evolved so contrary to his
aspirations.

Despite his myriad activities, prodigious body of work, and such a long,
varied career, Groulx remains an enigma primarily due to his transitional role
between old religio-nationalist French Canada and secular, contemporary
nationalist Quebec. The apologetic intent of his work compounds this enigma since
Groulx thereby attempted to apply the conservative social doctrines and praxis of
conventional Catholicism to the rapidly changing context of modern, increasingly
nationalist Quebec. His thought, therefore, possesses many facets and eludes facile
definition.

Due to their segregated analyses of Groulx’s thought, previous historical,
political and ideological studies remain insufficient because they represent largely
secular, anachronistic, specifically post-‘Quiet Revolution’ approaches that truncate
the role of religion in the world view of a Catholic priest in French Canada at the
turn of the twentieth century. These analyses do not sufficiently take into account
the theological principles which shaped his nationalist thought.

Writing as editor-in-chief of Le Devoir the day after Groulx died, Claude
Ryan declared Groulx “the spiritual father of modern Quebec.” However, this
assessment largely stands or falls on the place of the ‘spiritual’ vis-a-vis the
‘secular’ in Groulx’s thought, for the reversal of their respective importance in
French-Canadian society announced the advent of modernity in Quebec. In fact, the
contemporary debate concerning the proper roles and relationship of the secular and
the spiritual in twentieth-century Quebec gave rise to Groulx’s apologetic. This
study seeks therefore to examine the spiritual and the temporal in Groulx’s thought,
and how he related the two so that we may come to a better understanding of
Groulx’s contribution to modern Quebec.



«RESUME»

Cette étude examine le role de la religion dans la pensée nationaliste de Lionel Groulx
(1878-1967). Elle cherche a démontrer que sa compréhension de I'Incarnation sert de
paradigme a son effort de synthése du catholicisme et du nationalisme canadien-
frangais. Aprés le chapitre un sur «L’arriére-fond historique» de la période
contemporaine de Groulx, et a la différence des études précédentes, qu’elles soient
historiques, politiques ou idéologiques, le chapitre deux examine la pensée de Groulx a
la lumiére de ses études théologiques et philosophiques. Alors que les chapitres trois et
quatre analyse sa compréhension de [’Incarnation, le chapitre cing explique sa
conception du Canada frangais telle que fondée sur I’ Ancien Testament. Le chapitre six
concerne les implications de la pensée incarnationelle de Groulx dans son engagement
nationaliste. et le chapitre sept analyse le principe fondamental de la «primauté du
spirituel dans la nation» selon lui. Le chapitre huit est consacré a sa critique de 1’ Action
Catholique, et la conclusion dresse un bilan des développements du Canada frangais
qui a évolué a I’encontre des attentes de Groulx.

Malgré des activités multiples, une ceuvre immense et une longue carriere, Groulx
demeure une énigme en grande partie a cause de son rbéle dans les rapports entre le
passé religio-politique du Canada francais et le nationalisme séculier du Québec
moderne. La visée apologétique de son ceuvre complique encore les choses, puisque
Groulx cherchait a défendre les doctrines sociales conservatrices du catholicisme
traditionel dans un Québec en pleine évolution sur le plan autant du nationalisme que
de la modernité. Sa pensée est d'une complexité qui échappe aux simplismes.

Les études de la pensée de Groulx parues jusqu’ici ne tiennent pas assez compte du
role primoridal de la religion dans la vision du monde d’un prétre catholique canadien-
frangais au tournant du vingtieme siccle, et elles ne reconnaissent pas assez
I"importance capitale des principes théologiques qui ont formé la pensée nationaliste de
Groulx. Ces études font montre d'une approche séculiére typique de I’esprit de la post-
Révolution Tranquille qui ne prend pas suffisamment en compte une visée théologique
qui, comme celle de Groulx. se refuse a séparer le temporel et le spirituel.

Au lendemain de la mort de Groulx, le rédacteur en chef chez du Devoir, Claude Ryan,
declarait que Groulx était “le pére spirituel du Québec moderne.” Cette déclaration
souléve toute la question de savoir si et dans quelle mesure la sécularisation de la
société québécoise au vingtieme si¢cle ne remet pas radicalement en cause le lien étroit
du spirituel et de la nation, un lien que Groulx a constamment cherché a affirmer et a
consolider. La présente étude offre une analyse plus nuancée de cette question,
notamment a la lumiére des affirmations de Groulx et de ses critiques a ’endroit du
tournant, trop sécularisé a ses yeux, du nationalisme québécois dans la seconde moitié
du vingtiéme siécle. Elle contribue ainsi & une plus juste appréciation de la contribution
de Groulx au Québec moderne.
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INTRODUCTION

1.1 Groulx’s Opus: A Survey

The quantity of Lionel Groulx’s published work by any measure amounts to a

herculean feat' A Catholic priest, Groulx (1878-1967) earned doctorates in philosophy

(1907), theology (1908), and belatedly in history (1932), at the ripe age of 54. By this
time, however, he had already taught history since 1915, when he inaugurated the first
chair of Canadian history at Universit¢ Laval (Montréal),” a position he occupied until
1949. Moreover, from its inception in 1917, Groulx wrote for the monthly publication
L Action frangaise,® served as editor (1920-1928) for most of its existence,* and in so

doing, historian Fernande Roy notes, developed it into “the most dynamic review of the

1To grasp the magnitude of Groulx’s work see Victor Barbeau, L 'oeuvre du chanoine Lionel Groulx:
témoignages et bio-bibliographie, pp. 23-24ff, and Juliette Rémillard, “Lionel Groulx-bibliographie
(1964-1979),” Revue d'histoire de I'Amérique francaise 32/3 (décembre 1978): 465-475. (hereafter:
RHAF). See also Jean Genest, “Une vie de travail et d’amour,” L Action nationale 57/10 (juin 1968):
1047-1114 (hereafter AN), Réginald Hamel, John Hare, Paul Wyczynski, “Lionel Groulx,” in
Dictionnaire des auteurs de langue frangaise en Amérique du Nord, pp. 641-644.

2Founde:d in 1876 and opened in 1878 as a branch of Université Laval, in 1920 the Montreal institution
became a full and independent university known as Université de Montréal. See Andrée Dufour, Histoire
de I'éducation au Québec, pp. 66-67. See also Réjean Plamondon, “Université de Montréal,” in James H.
Marsh, ed., The Canadian Encyclopedia: Year 2000 Edition, p. 2414; Paul-André Linteau, René
Durocher, Jean-Claude Robert, Québec: A History 1867-1929, pp. 211, 468; Claude Galarneau, Les
colléges classiques au Canada frangais: 1620-1970, pp. 44, 60.

3In its maiden issue, L 'Action frangaise 1/1 (janvier 1917): 7, (hereafter AF) prominently announced a
forthcoming piece by Groulx which appeared as the lead article of its second issue. See L. Groulx, “Une
action intellectuelle,” AF 1/2 (février 1917): 33-43. Groulx devoted one entire volume of the four-part
Mes mémoires to his association with L’Action frangaise, which indicates the significance it held for him
within the purview of his lifework. See L. Groulx, Mes mémoires, (hereafter Mémoires) 1920-1928, 2:
11-15. See also P.-A. Linteau, R. Durocher, J.-C. Robert, Quebec: A History, 1867-1929, pp. 392, 455,
520, 532-533, 536-538; Robert Lahaise, Une histoire du Québec par sa littérature, 1914-1939, pp. 31,
168-171, 226-227, 311, 312, 316, 395, 588; L. Groulx, Dix ans d’Action francaise, pp. 43-44{f;, Fernande
Roy, “L’Action frangaise,” in James H. Marsh, ed., The Canadian Encyclopedia: Year 2000 Edition, p.
16.

*Susan Mann Trofimenkoff, Action Frangaise: French Canadian Nationalism in the Twenties, pp. ix-X,
10-11ff.
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day.” Its rebirth in 1933 as L’Action nationale® the oldest journal of opinion still
published in Quebec, owes much to the initiative, guidance, and writings of Groulx,
particularly during its first decades as a fledgling periodical. In fact no sooner had
L’Action frangaise come to an end in its final form as L 'Action canadienne-frangaise
(1928), than Groulx himself set out to re-establish it. He proceeded cautiously to avoid
pontifical censure, as evident in his letter to the Oblate priest Jean-Marie-Rodrigue
Villeneuve,” February 11, 1929:

However, your telephone call concerning a possible

rebuke from Rome puts all plans on hold. What really

lies behind all this? Have you gathered even more

threatening news in the capital? We will not begin work

until we receive your answer ... | would most appreciate

the prayers of your community for the resurrection of
the Review... Please keep this absolutely secret until the

newspapers announce the rebirth of the Review."

’ “C’est la revue la plus dynamique de cette période.” (Fernande Roy, Histoire de la librairie au Québec,
. 159).

gR. Lahaise, Une histoire du Québec par sa littérature, pp. 31, 168, 226-227, 312, 316; L. Groulx,
Mémoires, 1926-1939, 3: 271-273; see also pp. 201, 261, 288-289, 309; P.-A. Linteau, R. Durocher, J.-
C. Robert, F. Ricard, Quebec since 1930, p. 77, André J. Bélanger, L apolitisme des idéologies
québécoises: le grand tournant de 1934-36, pp. 22, 257-259, 271; Pierre Trépanier, “L’Action
nationale,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 16.

’ On Villeneuve (1883-1947) archbishop of Québec City and cardinal, see Nive Voisine, “Jean-Marie-
Rodrique Villeneuve,” in James H. Marsh, ed., The Canadian Encyclopedia, p. 2461. On Villeneuve as
philosophical and theological, specifically Thomist writer, see Hervé Gagné, “Quelques pierres de
doctrine: essais du cardinal Jean-Marie-Rodrigue Villeneuve,” in Maurice Lemire, ed., Dictionnaire des
oeuvres littéraires du Québec, 2: 934-936 (hereafter DOLQ). On Villeneuve’s long, close friendship with
Groulx and its break-up over Villeneuve’s support of a Canadian “total war” effort during WWII, see L.
Groulx, Mémoires, 1: 216-219, 229-240, 342-346; 4: 46, 213-234,274.

*Meais votre téléphone, au sujet d’une censure possible de Rome, fait suspendre tous les projets. Qu’y-a-
t-il, au juste, au fond de tout cela? ... Avez-vous cueilli dans la capitale des nouvelles plus menagantes?
Nous attendons votre réponse avant de nous mettre a I’oeuvre ... Je vous serais bien reconnaissant de
recommander aux priéres de vos gens ... la résurrection de la Revue ... D’ici I’annonce dans les journaux,
secret absolu, s.v.p. sur la renaissance de la Revue. ” (CRLG, L. Groulx papers, Groulx to Jean-Marie-
Rodrigue Villeneuve, 11 February 1929.) Please note that all translations, unless otherwise indicated,
are those of the present writer.
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A prolific writer from adolescence, Groulx first tried his hand at poetry, composing
many solicited and unsolicited poems, some of which he reworked over time.’
Although he professed to have achieved only modest results,’® and eventually
abandoned the serious pursuit of poetry, he proudly prefaced his first book Une
croisade d'adolescents (1912) with a poem written by himself,"' and his collection of
vignettes, Les rapaillages (1916) similarly began with a poem by Groulx,'? while his
memoirs carefully preserved other poems he had penned as a young man."” With some
90,000 copies in print Les rapaillages marked Groulx’s most successful work," which
by virtue of its style and content bespoke “the ideology of the ‘terroir,” the rural

215

homeland of the Canadien people,”" a subject then commonly treated in the endeavor

to develop a national literature for French Canada. Groulx subsequently authored two

9
See Victor Barbeau, L ‘oeuvre du chanoine Lionel Groulx: témoignages et bio-bibliographie, p. 95.

10Giselle Huot and Réjean Bergeron, eds., Lionel Groulx, Journal, 1895-1911, 1: 164-165, 178-179, 183,
194-195, 198-201, 206-207, 210, 213, 243, 246-249, 262, 272-276, 281, 284, 286-287, 296-297, 301,
311-312, 314-319, 336-338, 342, 344, 346, 366-367, 377-379, 388-391, 430; (hereafter Journal, 2 vol.).
Journal, 2: 632-633, 761-762, 768-769, 783-788, 823, 841-843, 847-851. See also G. Huot, J. Lalonde-
Rémillard, P. Trépanier, eds., Lione! Groulx: Correspondance, 1894-1967, 1: Le prétre-éducateur, 1894-
1906, 1: 181, 181-182 n.2, 182 n. 6, 251, 251 n. 5; G. Huot, J. Lalonde Rémillard, P. Trépanier, eds.,
Correspondance, 2: Un étudiant a I’école de I'Europe, 1906-1909, 2: 438-439, 439-440 n. 1, n. 3-18,
614, 614 n. 4; (hereafter Correspondance); L. Groulx, Une croisade d’adolescents, p. iv; L. Groulx, Les
rapaillages, p. 9-11; L. Groulx, Mémoires, 1: 44, 52, 161, 198-199, 217; V. Barbeau, L oeuvre du
chanoine Lionel Groulx, p. 95. Concerning the presentation of Groulx in Jean-Pierre Gaboury’s, Le
nationalisme de Lionel Groulx : aspects idéologiques, S. M. Trofimenkoff appropriately asks : “Where
is the poet that was Groulx?” (Canadian Historical Review 52/ 3 (September 1971): 320 [hereafter
CHRY)). :

l L. Groulx, Une croisade d’'adolescents, p. iv. Displeased with the original edition, Groulx, a careful
writer with a concern for literary style, completely revised the 1938 edition of this work. See Laurier
Renaud, “Une croisade d’adolescents,” in M. Lemire, DOLQ, 2: 1111. See also L. Groulx, Mémoires, 1:
102.

12 L. Groulx, Les rapaillages, pp. 9-11. This work exemplified a trend in contemporary French-Canadian
literature which extolled an idyllic, bygone era through a hybrid literary genre that combined elements of
storytelling and poetry. See Maurice Lemire, “Introduction,” in M. Lemire, ed., DOLQ, 2: xxii. See also
L. Groulx, Mémoires, 1: 21, 199, 346-356. Groulx’s poem in Les rapaillages, namely, “La le¢on des
érables,” was set to music in 1935 by Sister Marie Frangois Solano; see V. Barbeau, L 'oeuvre du
chanoine Lionel Groulx, p. 95.

? L. Groulx, Mémoires, 1: 52, 160,
4 .
* Maurice Lemire, “Les rapaillages,” in M. Lemire, DOLQO, 2: 942.
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novels which articulated one of his primary concemns, indeed a leitmotif in his thought,
namely the state of French-speaking minorities outside Québec. '® Thus, L 'appel de la
race (1922), which at the time caused a literary and theological controversy, dealt with

Franco-Ontarians,"’

while Au Cap Blomidon (1932) epitomized Acadians reclaiming
their ancestral lands in the Maritime Provinces.'® Both works constituted novels of
ideas (roman a thése) and pursued a prominent theme in contemporary French-
Canadian literature, specifically, the “reconquest”™” of Canada for French language and
culture, as well as for the Catholic faith.*® Groulx’s fictional writings not only provided
other literary vehicles to elaborate his thought, but also extended its influence, as
historian Kenneth McNaught states with reference to French-Canadian fiction of the
1920s:
An historian by training, Groulx turned to the novel as a

means of bringing to the popular level his historical
thesis of the clerical-agrarian basis of French-Canadian

° Michael Lord, “Short Stories in French,” in Eugene Benson, William Toye, eds., The Oxford
Companion to Canadian Literature, p. 1065, (hereafter OCCL).
16

Literary historian and critic Maurice Lemire notes in this regard that “Groulx never accepted the

limitation of French America to the borders of Quebec alone.” “Groulx n’ayant jamais accepté de limiter
I’Amérique frangaise aux seules frontieres du Québec.” (Maurice Lemire, “Au Cap Blomidon,” in M.
Lemire, DOLQ, 2: 81).
v Ramon Hathorn aptly points out that L ‘appel de la race represented one of the rare Québécois novels
to be set in Ontario; Ramon Hathorn, “Lionel-Adolphe Groulx, ” in E. Benson, W. Toye, eds., OCCL, p.
498. See also Maurice Lemire, “L’appel de la race,” in M. Lemire, ed., DOLQ, 2 : 53-57; L. Groulx,
Mémoires, 1: 368-369; 2: 86-97, 109-110; Olivar Asselin, L ‘oeuvre de {’abbé Groulx, pp. 6-24.

" See Maurice Lemire, “Au Cap Blomidon,” in M. Lemire, DOLQ, 2: 81-84. See also L. Groulx,
Mémoires, 1: 239; 3:210-215.
19

Speaking respectively of L 'appel de la race and Au Cap Blomidon Guy Monette observes, “After this
reconquest of the family, Groulx moved on to a reconquest of the territory.” G. Monette, “Novels in
French 1920 to 1940,” in E. Benson, W. Toye, eds., OCCL, p. 857. See also Maurice Lemire,
“Introduction,” in M. Lemire, ed., DOLQ, 2: xxvii.
20 . . .

Concerning the idea of “reconquest” M. Lemire notes, “Like many nationalists at the end of the
nineteenth and beginning of the twentieth centuries, Groulx harbored a distinct optimism for the future of
the French race in America, and did not accept that their struggle only took place within the borders of

Quebec.” “Comme plusieurs nationalistes de la fin du XIX® et du début du XX€ siécle, Groulx nourrissait
un certain optimisme sur I’avenir de la race frangaise en Amérique, et il n’acceptait pas que le combat se
jouét uniquement a I'intérieur des frontiéres du Québec.” (Maurice Lemire, “Au Cap Blomidon,” in M.
Lemire, ed., DOLQ, 2: 84).
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nationality. Here the work of Abbé Lionel Groulx was
of incalculable importance.2l

Contrary to McNaught’s statement, Groulx himself claimed that the writing of fiction
represented for him nothing more than a hobby. He insisted, “4du Cap Blomidon,
L’appel de la race and Les rapaillages, sought only to meet a need for leisurely
activity. I never viewed them as anything but a diversion or pastime during
vacations.”” Yet his memoirs abundantly evidence the concern he characteristically
lavished on these writings as on all his endeavors. One wonders if Groulx ever knew
how to lay down his pen since even in youth he maintained for years a detailed diary,”

and later wrote Une croisade d'adolescents while hospitalized in Europe,* to say

! Kenneth McNaught, The Pelican History of Canada, p. 239. Here McNaught erroneously identifies
Adjutor Rivard’s collection of short stories, Chez nos gens, as a novel, and compounds the error by
attributing this work to Groulx, “His two best-known novels, Chez nos gens (1920) and L 'appel de la
race (1922) sold widely.” (K. McNaught, The Pelican History of Canada, pp. 239-240). In fact Groulx
published a similarly titled historical essay, Chez nos ancétres, in 1920. See Maurice Lemire, “Chez nous
et chez nos gens,” in M. Lemire, ed., DOLQ, 2: 225-227. See also Laurent Mailhot, “Chez nos ancétres,”
in M. Lemire, ed., DOLQ, 2. 223-225.

2 o

“Au Cap Blomidon, comme L appel de la race et comme Les rapaillages, n’ont prétendu satisfaire
qu’'un besoin d’évasion. Je n’y ai jamais vu qu’un amusement ou un passe-temps de vacances.” (L.
Groulx, Mémoires, 1: 239).

“ Young Groulx’s extant diary, which he began at age seventeen and continued well into adulthood,
comprises two volumes which in many respects cover the most formative years of his life. A percipient
observer and serious thinker from adolescence, Groulx’s journal historically constitutes an invaluable
primary source not only on Groulx himself, but also for late nineteenth and early twentieth-century
Quebec, to say nothing of his reflections on Europe during his studies and travels there from 1906 to
1909. See G. Huot, R. Bergeron, eds., Journal.

# See G. Huot, R. Bergeron, eds., Journal, 1: 847-848. See also G. Huot, J. Lalonde Rémillard, P.
Trépanier, eds., Correspondance, 2: 613, 619, 625-526, 632-633; L. Groulx, Mémoires, 1: 102, where,
in reference to Une croisade d'adolescents, Groulx states, “Il faut dire que la premiére ébauche du petit
livre fut écrite a Fribourg (Suisse), dans une chambre de malade ou je luttais contre une grave maladie qui
mettait méme mes jours en danger.” Groulx adds elsewhere, “Accoudé en mon lit de malade j’esquisse
aussi ce qui va devenir Une croisade d’adolescents. Jen trace le plan; j’en ébauche quelques chapitres.”
(L. Groulx, Mémoires, 1: 161). See also L. Groulx, Mémoires, 1: 190. With respect to Groulx’s writing of
Une croisade d’adolescents Laurier Renaud points out: “En dépit d’un surmenage a peu prés constant, il
entreprend la rédaction de ce premier ouvrage, au cours d’un voyage en Europe. Le texte est rédigé en
grande partie a Fribourg (Suisse), en 1909. L’abbé Groulx paracheéve cette publication a son retour.” (L.
Renaud, “Une croisade d’adolescents,” in M. Lemire, ed., DOLQ, 2: 1109).
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nothing of compiling the four volumes of Mes mémoires as a senior citizen ostensibly
convalescing under orders from his doctor.”

In his review of 4bbé Groulx: Variations on a Nationalist Theme, edited by
Susan Mann Trofimenkoff, Benoit Lacroix notes the multiple facets of Groulx reflected
in this anthology of his writings: “Groulx the man of letters (23-54), Groulx the orator
(55-96), historian (97-162), ideologist (163-197), and autobiographer ... (198-233)”.2%
While readily acknowledging Groulx’s contribution to Quebec historiography, ¥’ Pierre
Hébert adds, “Groulx also played an important role as a literary figure in Quebec.” The
author of L appel de la race acquainted himself with nearly all forms of personal and
fictional literature.”” Groulx made it clear that he considered literature the very stuff of
existence for a people, indeed their life-blood: “The literature of a people must be
consubstantial with that people.”” In the light of this literary dimension of Groulx’s
thought, one perceives why his first article for L 'Action frangaise dealt with the state of

literature in Quebec and called for the creation of new literary works in all genres as a

25
An irrepressible hard worker Groulx opened his memoirs with the statement that he considered it a

pastime to write them, “La Providence a voulu qu’en mes soixante-seize ans, j’aie connu une période de
fatigue. Le médecin m’a condamné au repos forcé. Pour me divertir, j’écris Mes Mémoires.” (L. Groulx,
Mémoaires, 1: 13). Despite this disclaimer Groulx’s memoirs, as historian Mason Wade affirms, constitute
“a major contribution to the intellectual and social history of French Canada [and] ... required and
absorbing reading for anyone who wishes to understand French-Canadian nationalism and the intellectual
history of French Canada.” (M. Wade, book review of Mes mémoires, CHR 52/3 [September 1971]: 321-
322).

26“Groulx homme de lettres (23-54) & un Groulx orateur (55-96), historien (97-162), idéologue (163-197)
et autobiographe ... 198-233” (B. Lacroix, “L’aprés-Groulx —a propos d’une anthologie--" RHAF 28/3
[gécembre 1974]: 416).

’ Jean Basile, “Literature in French,” in J. M. S. Careless, R. Craig Brown, eds., The Canadians: 1867-
1967, p. 664.

28

“Le Groulx littéraire occupe aussi une place considérable dans les lettres québécoises. L’auteur de
L’appel de la race a fréquenté presque tous les genres de la littérature intime ou de la fiction.” (P. Hébert,
“gQuand éditer, c’était agir, RHAF 46/2 [automne 1992]: 239-240).

“La littérature d’un peuple doit étre consubstantielle a ce peuple” (L. Groulx, Dix ans d’Action
Jfrangaise, pp. 9-10.) See also T. E. Clarke, “Consubstantiality,” in William J. McDonald, ed., New
Catholic Encyclopedia, 1V: 251-253 (hereafter NCE); Richard A. Muller, Dictionary of Latin and Greek
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means of cultural, religious, indeed nationalist activism.’® The link between literature
and history in Groulx’s thought is essential to understand:

No one acknowledges the historian as an artist nor

allows them this title. In French Canada literary

criticism particularly measures the progress of literature

by the works of poets and novelists alone. Only they

truly do creative work. Yet when I consider the acutely

painstaking, meticulous intellectual endeavor necessary

to recreate bygone societies and past centuries, I ask

myself if this artisan does not also merit the title of

creative artist. The historian works on ‘still life’ while

novelists and poets deal with living subjects.”
In the end Groulx authored some thirty fictional, historical, and autobiographical
books. Not surprisingly, he holds a place in Canadian literature and constitutes a
subject of its study. Lacroix speaks of Groulx’s “oratorical lyricism™*? and characterizes
him as “this man who stands out as no other in our literature.” Jean Marcel affirms
that Groulx’s body of writings “constitute the most imposing monument of our

literature.”* Though not uncritical of him in other regards, Guy Frégault thus

characterized Groulx: “The truest and most professional of all Quebec writers died

Theological Terms, pp. 80-88; Ramon Hathorn, “Lionel-Adolphe Groulx,” in E. Benson, W. Toye, eds.,
OCCL, pp. 497-499.
0

’ See L. Groulx, “Une action intellectuelle,” AF 1/2 (février 1917): 34-43. R. Lahaise aptly calls this
article a “literary manifesto” (manifeste littéraire). See R. Lahaise, Une histoire du Québec par sa
littérarure, 1914-1939, pp. 7, 31, 475. See also P. Hébert, “Quand éditer, c’était agir,” RHAF 46/2
gautomne 1992]: 220.

l“On refuse & Ihistorien le titre ou le réle de créateur. Au Canada frangais particuliérement, la critique
littéraire ne mesure les progrés de la littérature que selon les oeuvres des poetes et des romanciers. Eux
seuls feraient vraiment oeuvre de création. Et pourtant quand je songe & I'effort intellectuel si patient, si
minutieux que requiert la reconstitution des sociétés mortes et des siécles éteints, je me demande si cet
ouvrier-1a ne mérite pas, lui aussi, le titre de créateur? L’historien travaille sur de la nature morte; le
romancier et le poéte, sur de la matiére vivante.” (L. Groulx, Mémoires, 3: 38).

32“le lyrisme oratoire” (B. Lacroix, “L’aprés-Groulx--2 propos d’une anthologie--”, RHAF, 28/3
[décembre 1974]: 417).
33

“cet homme unique dans notre littérature” (B. Lacroix, “L’aprés-Groulx--a propos d’une anthologie--",
RHAF 28/3 [décembre 1974]: 418).

4

’ ¢...constitue le plus vaste monument de notre littérature” (J. Marcel, “Le maitre de prose,” AN 57/10
[juin 1968]: 993).
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writing.” Furthermore, Groulx had little difficulty bridging the gap between literature
and history, especially since fiction in nineteenth and early twentieth-century Quebec
tended to have an historical character. Although a strong critic of Groulx on other
matters Mason Wade affirms that his “memoirs are required and absorbing reading for
anyone who wishes to understand French-Canadian nationalism and the intellectual
history of French Canada,” and he describes his writing as “eloquent and evocative.”™*
Groulx himself reflects, “I have always asked myself if any historian who respects their
field can, in all good conscience, pursue something besides history.”” Thus, in a largely
historical, academic vein, Groulx authored about twenty opuscules, over two hundred
articles, an equal number of reviews, several monographs, a seminal two-volume
history of Canadian French-language education, L ‘enseignement francais au Canada
(1933),* and his major historiographical work, Histoire du Canada frangais (1950-
1952), a four-volume survey whose impact led to four editions during the remaining
years of Groulx’s life.** Looking beyond his own death to the future of Quebec
historiography, in 1947 Groulx, now almost seventy, founded and edited for twenty

years the Revue d histoire de |'Amérique frangaise, which remains one of the foremost

scholarly journals in Canada. At the same time he took Quebec history from the ivory

35“Le plus vrai et le plus professionnel de tous les écrivains québécois est mort en écrivant.” (Guy
Frégault, Lionel Groulx tel qu'en lui-méme, p. 10. See Ronald Rudin, Making History in Twentieth-
Century Quebec, p. 226 n. 24).

* M. Wade, review of Lionel Groulx’s Mémoires, 1: 1878-1920; CHR, 52/3 (September 1971): 322.
37“L’historien qui respecte son métier, ai-je toujours pensé, peut-il, en toute sécurité de conscience, faire
autre chose que de I’histoire?” (L. Groulx, Mémoires, 2: 12).

¥p_ Hebert, "Quand éditer, c’était agir,” RHAF, 46/2 (automne 1992): 220. See also R. Lahaise, Une
histoire du Québec par sa littérature, 1914-1939, p. 716.

¥ R. Rudin, Making History in Twentieth-Century Quebec, p. 98; R. Lahaise, Une histoire du Québec
par sa littérature, p. 312.
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tower to the people through roughly one hundred radio broadcasts.*’ Indeed historian
Ronald Rudin singles out Groulx as “the individual most responsible for the emergence
of an historical profession in Quebec.”' Although critical of him, Wade nonetheless
declares Groulx “the most influential French-Canadian historian of his day” and “a

9342

master of broad historical synthesis.” Is it any wonder Groulx earned a reputation as
the “national historian” of Quebec?® On a popular level through his novels, fictional
writings, and teaching history on the radio CKAC, he prefigured the role of Alex Haley
in contemporary Afro-American culture. That is to say, Lionel Groulx historically and
literarily gave roots to “a minority people on the verge of losing their history, their
civilization and indeed, their soul.”*

Groulx himself wrote that “people will realize that I gave the best of my life to
history.”* While this statement indicates the priority Groulx gave to the pursuit of
history, it nonetheless belies the apprehension that his myriad activities had
undermined his historiographical work, which partly explains the intent of Mes
mémoires as an apologia for his life.* In this vein Nive Voisine notes that Groulx:

was not solely an historian. He took on multifarious

tasks throughout his life. From 1915 to 1927 he had to
spread himself thin in order to make a living, but

“He did so 1949-1952 on CKAC, the first French-language radio station in Canada, founded by La
Presse in 1922. See P.-A. Linteau, R. Durocher, J.-C. Robert, Quebec: 4 History 1867-1929, p. 349. See
also P.-A. Linteau, R. Durocher, J.-C. Robert, F. Ricard, Quebec since 1930, pp. 123-124; R. Rudin,
Making History in Twentieth-Century Quebec, p. 98. See also V. Barbeau, L oeuvre du chanoine Lionel
Groulx: témoignages, bio-bibliographie, pp. 58, 91, 155; J. Rémillard, “Lionel Groulx-bibliographie
(1964-1979),” RHAF 32/3 (décembre 1978): 465.

“ R. Rudin, Making History in Twentieth-Century Quebec, p. 220.

42M. Wade, review of Lionel Groulx’s Mes mémoires, 1: 1878-1920; CHR, 52/3 (September 1971): 321.
43G. Frégault, Lionel Groulx tel qu'en lui-méme, 54; See R. Lahaise, Une histoire du Québec par sa
littérature, 1914-1929, p. 311.

44“2‘1 un petit peuple en train de perdre son histoire, sa civilisation, son d&me” (L. Groulx, Mémoires, 1: 13-
14).

45“A I’histoire, on le verra, j’ai donné le meilleur de ma vie.” (L. Groulx, Mémoires, 3: 234).

* See. L. Groulx, Mémoires, 1: 13-14.
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thereafter he chose of his own will to assume
concurrently the role of preacher for religious retreats,
keynote speaker at conferences, journal editor ... so that
he had relatively little time for historical research ... His
innumerable pursuits, more than anything, limited this
priest-educator as an historian."

Regarding Groulx’s place in Quebec historiography and that of Frangois-Xavier
Garneau (1809-1866), known as the first ‘national historian’ of French Canada,
Maurice Lemire states, “Groulx without doubt represented for the twentieth century
what Garneau did for the nineteenth.”® Groulx so influenced French Canadians in his
day and age that Claude Ryan referred to him, the day after Groulx’s death, as “The
spiritual father of modern Quebec.”*

Yet for all his work, indeed because of its sheer dimension, combined with the
fact that Groulx wrote over such a protracted period of time, some sixty years, he
remains an enigmatic figure. Lacroix thus appropriately cautions:

The first difficulty to face lies in the Groulxian corpus
itself that constitutes an immense, extraordinarily varied
body of work. As early as 1905 he wrote articles for Le
Semeur, and the evening of the day he died, May 23,
1967, the Montreal publisher Fides had scheduled him
to attend the evening launch of his Constantes de vie,
later followed by Mémoires (1971-74). He practiced
nearly every form of contemporary literature: poetry,

novels, historiography, essays, critiques, discourses,
radio presentations, 30 books, hundreds of articles. His

47 . . . 5 X
“... il n’est pas exclusivement historien et sa vie est remplie de multiples tiches. De 1915 a 1927, la

nécessité I’oblige & s’éparpiller pour vivre, mais, plus tard, il choisit lui-méme d’étre & la fois prédicateur
de retraites, conférencier, directeur de revue ..., ce qui lui laisse relativement peu de temps pour la
recherche historique.” (Nive Voisine, “Essai sur I'histoire,” in Paul Wyczynski, Frangois Gallays, Sylvain
Simard, eds., L essai et la prose d’idées au Québec, pp. 205-206).

48“Groulx a certainement été, pour le XX siécle, ce que Garneau avait été pour le XIX (M. Lemire,
“Introduction,” in M. Lemire, ed., DOLQ, 2: xxxi). J. Basile affirms, in reference to Groulx’s historical
work and nationalist theories, “it was mainly through these that he acquired in the thirties his
incomparable reputation and the sway he held over an entire generation of thinkers.” (J. Basile,
“Literature in French,” in J. M. S. Careless, R. C. Brown, eds., The Canadians, p. 664).

49“Le peére spirituel du Québec moderne” (Le Devoir, May 24, 1967).
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archives comprise more than a thousand unpublished
o . . 50
writings, including an enormous correspondence.

No wonder then that Jean-Pierre Gaboury concludes, “The corpus of Lionel Groulx is
immense and ineluctably multifaceted ... so that the work of this controversial figure
naturally gives rise to diverse interpretations.”’

The enigma of Groulx only intensifies when one seeks to understand the exact
relationship of the spiritual and the national in his thought.”® Speaking on the
relationship between Catholicism and nationalism in Groulx’s thought Wade affirms,
“For him the two were inextricably one.”” Regarding Groulx’s impact on French-
Canadian nationalism, as early as 1944 influential political journalist Blair Fraser
observed, “Even more than Henri Bourassa he [Groulx] is the spiritual father of all
modern nationalist movements in Quebec.”” Those who have attempted to locate
Groulx have variously assessed him as “a nationalist priest” (Trofimenkoff) and a
“crusader of Roman Catholicism” (Phyllis M. Sherrin). Trofimenkoff therefore rightly

queries:

50“La difficulté a contowrner tout de suite tient a ’oeuvre méme de Groulx. Oeuvre immense, diversifiée
au possible. Dés 1905 il signe des articles dans Le Semeur et encore le soir de sa mort, le 23 mai 1967, on
’attend aux bureaux des éditions Fides de Montréal pour le lancement de Constantes de vie qui seront
suivies des Mémoires (1971-74). Tous les genres littéraires de 1’époque, ou presque tous, il les pratique:
poésie, roman, historiographie, essai, discours, conférence, causerie radiophonique. [sic] 30 livres, des
centaines d’articles. Ses archives contiennent plus de mille inédits, dont une correspondance énorme.” (B.
Lacroix, “L’aprés-Groulx—a propos d’une anthologie—", RHAF 28/3 [décembre 1974} 405).
51“L’oeuvre de Lionel Groulx est immense et inévitablement complexe...Il est normal que 1’oeuvre de ce
personnage controversé suscite des interprétations diverses.” (J.-P. Gaboury, Le nationalisme de Lionel
Groulx: aspects idéologigues, p. vii).

For the purposes of this study the present writer adopts the following definition: “Nationalism is a
conscious bond shared by a group of people who feel strongly attached to a particular land and who
possess a common language, culture, and history, marked by shared glories and sufferings. Nationalists ...
exhibit great pride in their people’s history and traditions and often feel that their nation has been
specially chosen by God or history.” (Marvin Perry, Myma Chase, James R. Jacob, Margaret C. Jacob,
Theodore H. Von Laue, Western Civilization: Ideas, Politics and Society, v. 2: From the 1600s, pp. 555-
556).

M. Wade, review of Lionel Groulx’s Mes mémoires, v. 1: 1878-1920; CHR, 52/3 (September 1971);
321.
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What exactly does one make of this man Groulx

harking back and harking forward while seemingly

crying in a contemporary wilderness? He appears to be

less the epitome of the old religio-nationalism (of which

Jules-Paul Tardivel and Henri Bourassa are perhaps the

true spokesmen) than a bridge to the new secular

nationalism of the 1960's.”
Groulx represents an enigma precisely because of his role as a transition between the
old religio-nationalist French Canada and the new secular-nationalist Quebec. The
apologetic intent of his work compounds the enigma, inasmuch as Groulx attempted to
reconcile the conservative social doctrines of late nineteenth and early twentieth-
century Catholicism with rapidly changing, modern Quebec and its increasingly heady
nationalism. His thought therefore evidences nuance and eludes facile definition. In
reference to Groulx, Jean-Pierre Wallot observes:

A profoundly complex individual, he evoked many

enigmatic images, none of which captured the wealth of

his being, thought, and endeavors; none which

completely fit this theatrical yet undeniably larger-than-
life ﬁgure.56

While Groulx’s transitional role elicited Ryan’s sympathetic assertion of him as the
spiritual father of modern Quebec, this assessment precariously stands or falls on the
place of the secular vis-a-vis the spiritual in Groulx’s thought, since the reversal of
their respective importance in Quebec society marked its accession to modermity. In
fact Groulx’s apologia arose out of the debate over the proper relationship between the

temporal and the spiritual in contemporary Quebec society. This study therefore

54
Blair Fraser, “Crisis in Quebec,” Maclean’s Magazine 57/16 (August 15, 1944): 43.

55

7S, M. Trofimenkoff, 46bé Groulx. Variations on a Nationalist Theme, p. 12.

56 . .. Yo L
“Personnage éminemment complexe, sur qui les étiquettes flottent comme autant d’énigmes sans jamais

en capter la richesse d’étre, de pensée, d’action; sans jamais coller entierement au personnage théatral

certes, mais plus grand que nature” (Jean-Pierre Wallot, “Groulx historiographe,” RHAF 32/3 [décembre
1978]: 408).
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proposes to examine the spiritual and the secular in Groulx’s thought, so as to ascertain
how he related the two and lead us to a better understanding of his contribution to

modern Quebec.

1.2 Current Scholarship

While we cannot expect to examine all of Groulx’s opus, we consider this study
necessary because current scholarship evidences a tendency to compartmentalize, if not
to dichotomize, Groulxian thought. This particularly holds true when scholars attempt
to relate his pronounced nationalism to his undeniable Catholicism. The two went hand
in hand in French Canada at the end of the nineteenth century, and specifically so for
Groulx, as his diary entry on September 13, 1897, illustrates:

Religion and Homeland, these will ever remain the two
loves of my life. No matter what career God has in store
for me, my heart, my soul, my life belong to these two
great causes. I will make sure that others respect my
language, and I vow never to speak any other language
than the beautiful French language for as long as people
speak it on the banks of the St. Lawrence. However,
before being a French Canadian I want to be a Catholic,
because in serving well God one always serves better
one’s own country. I will become a soldier, I will live a
militant life, I will fight as long as it pleases God not to

break the feeble weapons he has given me.”’

57“La Religion et la Patrie; tels seront les deux amours constants de ma vie. A quelque carriére que Dieu
me destine, mon coeur, mon dme, ma vie est a ces deux grands noms. Je ferai respecter ma langue; et je
m’engage a ne jamais parler d’autre langue que la belle langue frangaise, tant qu’on la parlera sur les
rives du Saint-Laurent. Mais avant que d’étre Canadien frangais, je veux étre catholique. En servant bien
son Dieu on sert toujours mieux son pays. Je serai soldat; ma vie sera une vie militante, je combattrai tant
qu’il ne plaira pas a Dieu de briser les faibles armes qu’il m’a données” (G. Huot, R. Bergeron, eds.,
Journal 1: 341). Regarding Groulx, G. Huot observes, “In the same way that he viewed the ideals of his
cause, ‘Homeland and Religion’ or ‘God and Country’ as inseparable, so too he deemed the fundamental
Catholic and French elements of the French-Canadian nation indivisible within this entity.” “Autant ses
objectifs de combat, ‘Patrie et Religion’ ou encore ‘Dieu et la Patrie’ sont inséparables, autant sont
indissociables les caractéristiques, primordiales selon lui, de 'entité¢ de la nation canadienne-frangaise:
catholique et frangaise.” (G. Huot, R. Bergeron, eds., Journal, 1: 37). B. Lacroix refers to Groulx as “a
fervent advocate of a national religion which protects language rights” - “un vif partisan d’une religion
nationale protectrice des droits de la langue”-—(B. Lacroix, “L’aprés-Groulx----a2 propos d’une
anthologie---, ” RHAF 28/3 [décembre 1974]: 419).
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Despite such affirmations, Frangois-Albert Angers makes a sharp distinction between
Groulx’s nationalism and Catholicism. Angers thus states in reference to Groulx, “he
knew how to separate the demands of national liberation from ... devotion to the
constituent elements of a culture.”® Wallot concurs, affirming that Angers “rightly
situates Groulx’s religion ‘first and foremost within culture’.””® Meanwhile,
characterizing him as decidedly dualistic, Trofimenkoff does not hesitate to assert “the
ambivalence, the equivocation, the almost split personality...of Groulx.” Esther
Delisle conversely collapses Groulx’s nationalist ideas and religious convictions into an
overall “millenarian Fascism.” In this vein noted author Mordecai Richler, although
not a specialist on the subject, unequivocally declares Groulx a “vile little cleric [who]
was also a fascist.”

Such interpretations pay little or no attention to the theological principles that
shaped Groulx’s nationalist thought. For example, not one of the seven chapters in
Gaboury’s Le nationalisme de Lionel Groulx: aspects idéologiques, addresses directly
and at length Groulx’s Catholicism. Gaboury instead subsumes the latter under what he

refers to as the “humanism”® of Groulx. Lacroix therefore adroitly posits this caveat in

relation to Groulxian studies:

58 . . . ser a
“la séparation qu’il savait entre les exigences de la libération nationale ... et la fidélité 4 un contenu

culturel.” (F.-A. Angers, “Mesure de I'influence du chanoine Lionel Groulx sur son milieu,” RHAF 32/3
[décembre 1978]: 383).
59

“situe bien la religion de Groulx ‘essentiellement dans la culture’.” (J.-P. Wallot, “Groulx
historiographe,” RHAF 32/3 [décembre, 1978]: 417, n. 38).

608. M. Trofimenkoff, ed., Abbé Groulx: Variations on a Nationalist Theme, translated by Joanne
L’Heureux and S. M. Trofimenkoff, p. 10.

61Esther Delisle, The Traitor and the Jew: Anti-Semitism and Extremist Right-Wing Nationalism in
guebecﬁ'om 192910 1939, p. 1717.

° Mordecai Richler, Ok Canada! Oh Quebec!: Requiem for a Divided Country, p. 89.
63
Jean-Pierre Gaboury, Le nationalisme de Lionel Groulx, pp. 65-89.
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I repeat, however, our middle ages ended in the 1960s,
so that we have become increasingly unfamiliar with
the medieval construct of his faith, which still remains
crucial to the explication of his militant, missionary
nationalism.”

Reviewing his book, Le nationalisme de Lionel Groulx: aspects idéologiques,
Trofimenkoff notes that Gaboury “accepts much too candidly the numerous secondary
sources which he quotes; the theories of Michael Oliver and Michel Brunet, for
example, are surely open to serious questioning.” Moreover, Trofimenkoff’s critique
of Gaboury belies her own contention that Groulx provided the bridge from religious
nationalism to secular nationalism, as well as her supposition of Groulx's split
personality. She observes:

Where, indeed, is an entire historical perspective that
would, I believe, render Groulx's nationalism much
more intelligible? One needs neither Gaboury’s
seventeenth century, Weber’s Catholic-Protestant
dichotomy, nor Brunet’'s agriculturisme to explain
Groulx’s attitudes; nineteenth-century Victorian rural
Canada will suffice. Abbé Groulx displayed all the
characteristics: the doctrine of work, duty, thrift,
frugality, prudence, and other-worldly rewards. That
kind of man looked askance at the twentieth century.66

64“Mais, je le répéte, nous devenons de plus en plus étrangers a la problématique médiévale de sa foi -
notre moyen ige s’étant terminé dans les années 1960 - qui reste pourtant fondamentale pour expliquer
son nationalisme militant et missionaire.” (B. Lacroix, “L’aprés - Groulx - a propos d’une anthologie -,”
RHAF 28/3 [décembre 1974]: 420).

65S. M. Trofimenkoff, review of Gaboury’s Le nationalisme de Lionel Groulx: aspects idéologiques;
CHR 52/3 (September 1971): 320-321. Questioning the reduction of Groulx to an ideological abstraction,
Trofimenkoff writes on p. 320 in reference to Gaboury’s Le nationalisme de Lionel Groulx: “A strange
picture of Abbé Groulx emerges from this study. Instead of the warm, generous, humourous, and gentle
priest that many generations of students knew and appreciated, we have a bloodless concept, a late
nineteenth-century conservative with seventeenth-century overtones, a static mind with little originality, a
dictatorial separatist, a passive model on which the academics’ (notably F. Hertz and R. Girardet)
definition of nationalism can be fitted. ”

668. M. Trofimenkoff, review of Jean-Pierre Gaboury’s Le nationalisme de Lionel Groulx: aspects
idéologiques, CHR 52/3 (September 1971): 319-320.
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Despite its ring of truth, Trofimenkoff’s criticism sounds hollow to the extent that it
lacks any reference to the primary role which religion played in the nationalism of this
priest from “nineteenth-century Victorian rural [French] Canada.” In this regard
Lacroix observes:

S.M.T. [Susan Mann Trofimenkoff] reads Groulx
during the period of our so-called quiet revolution,
completing her doctoral thesis on /'Action frangaise and
['"Appel de la Race in 1970 at Laval University ... Yet
1970 already represents one of those ‘new’ years for
Quebec.67

These polarized analyses of Groulx’s thought err by employing secular, anachronistic,
specifically post-‘Quiet Revolution’ approaches which truncate the role of religion in
the worldview of a French-Canadian, Roman Catholic priest at the turn of the twentieth
century.® This secular approach to Groulx’s thought is particularly inadequate because
Groulx’s religion was both personal and popular, as well as that of an intellectual and
clergyman. Lacroix alerts current Groulxian scholarship:

The watershed of the 1970s constitutes another

difficulty for readers to comprehend the talents of a

linear writer of the 30s and 40s, much less the all-

embracing mindset of this conversationalist historian

and cunning pamphleteer, to say nothing of the early

twentieth-century style which still romanticized the past
and engaged in hero worship rather than revisionist
69

critique.

67“S.M.T. lit Groulx au temps de notre révolution soi-disant tranquille. En 1970, elle termine sa theése
doctorale a I’Université Laval sur [’Action frangaise et L’appel de la race... Or 1970 est déja une de ces
années ‘nouvelles’ pour le Québec (B.Lacroix, “L’aprés-Groulx—a propos d’une anthologie---,” RHAF
28/3 [décembre 1974]: 416.

68B. Lacroix, “L’aprés-Groulx—a propos d’une anthologie--,” RHAF 28/3 (décembre 1974): 416.

69“L’autre difficulté est de faire sentir au lecteur en rupture des années 1970 les talents de 1’écrivain
linéaire des années 30/40, ainsi que les perspectives universalistes de I’historien causeur, les ruses du
pamphlétaire, sans compter que la mode au début du XXe siécle est encore & 1’exaltation romantique du
passé et au culte du héros plut6t qu’au révisionnisme critique”. (B. Lacroix, “L’aprés-Groulx—a propos
d’une anthologie--,” RHAF 28/3 [décembre 1974]: 415-416).
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More and more, due to the inevitable changes in critical
thinking and writing, the interpretation of Groulx will
cause academic research dilemmas. Therefore...will it
not be all the more necessary to resort to the sacred in
Groulx’s thought, rather than to his Catholic faith alone,
and if necessary, to secularize it in order to grasp more
fully its comprehensiveness?70

To do justice to his thought, one must study Groulx integrally with the theo-
philosophical world view that was his. This is essential because Groulx’s scholarly
training was primarily in philosophy and theology. Wallot notes, “Educated as a
theologian,... Groulx must improvise as an historian.”” Furthermore, the ambience of
Groulx’s education was theologically polemical, not to say socially reactionary.
Frégault observes in this respect:

His theological and political mindset unconsciously
developed along the lines set out by French Catholics
during the early years of the Third Republic ... The time
of his birth connected him to this period in which he
immersed himself through his mentors. Like so many
others, his instructors were French clerics who had
brought with their baggage the struggles, allegiances,
and animosities of the Catholic milieu of their youth.
Quebecers and Groulx along with them, then sang —and
would sing for a long time to come- the hymns of the
militant faithful on the other side of the Atlantic.”

70“De plus en plus, a cause des changements inévitables de mentalités et a cause des nouvelles techniques
d’écriture et de critique, Dinterprétation de Groulx posera des problémes méthodologiques.
Ainsi...faudrait-il...en appeler au sacré plutdt qu’a sa seule foi catholique, au besoin le séculariser pour
mieux D’accepter ensuite dans sa totalité?” (B. Lacroix, “L’apres-Groulx—a propos d’une anthologie--,”
RHAF 28/3 [décembre 1974]: 419-420).

71“Formé a la théologie ... Groulx doit s’improviser historien...” (Wallot, “Groulx historiographe.” RHAF
32/3 [décembre 1978]: 409).

72“Sa culture théologique et sa culture politique se structurent et se développent inconsciemment sur le
modéle de celles qu’élaborent les catholiques francais dans les premieres années de la Troisiéme
République ... Il touche a cette époque par sa naissance, il y entre par ses maitres. Comme tant d’autres, il
a eu pour professeurs des ecclésiastiques frangais qui avaient emporté dans leurs bagages le milieu
catholique de leur jeunesse, avec ses combats, ses fidélités et ses ressentiments. Les Québécois, et lui
avec eux, chantent alors et chanteront encore longtemps les cantiques de repentance agressive qu’ont fait
retentir les fideles d’outre-mer.” (G. Frégault, Lionel Groulx tel qu’en lui-méme, p. 118).
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Not without reason then, Sherrin remarks with regard to Groulx, “Despite the passage
of time and his intellectual growth, he always remained tied to the world of Vatican I
with its fearful criticism of contemporary society.””

Catholic moral theology and apologetics were the foci of Groulx’s initial
studies. With reference to the first volume of Groulx’s memoirs which cover the years
1878-1920, Wade notes the invaluable contribution of “Groulx’s critical picture of
classical college and seminary life at the turn of the century.”™ Lacroix adds, “He
received the standard classical college education: studies of the Greco-Roman heritage,
general culture, European history — all viewed through the prism of Catholic morality
and an apologia which sought to solve problems before defining them.”” Indeed
Lacroix refers to Groulx’s “exclusively Catholic culture and his penchant for

7% Moreover, in Groulx’s own context theology and philosophy were

apologetics.
synonymous with Thomism. It was the epistemological basis of Groulx’s academic
training from his classical college, the Séminaire de Sainte-Thérése-de-Blainville, to
his doctoral work in Rome at the Dominican college of St. Thomas at the Minerva

(1906-1909). Huot notes the numerous references in Groulx’s diary to Aquinas’ Summa

theologica, “This work constituted and long remained the cornerstone of theological

73P. M. Sherrin, unpublished doctoral thesis, “The World, the Flesh and the Devil: The Crusade of Lionel
7Groulx 1878-1967,” p. 1, CRLG.

4

M. Wade, review of Lionel Groulx’s Mes mémoires, v. 1: 1878-1920; CHR 52/3 (September 1971):
322.
75“Au collége, il recoit la formation classique que I’on sait: étude de I’héritage gréco-romain, culture
générale, histoire de I’Europe, le tout filtré par la morale catholique et une apologétique qui invitent a
résoudre les problémes avant de les poser.” (B. Lacroix, “Lionel Groulx cet inconnu” RHAF 32/3
[décembre 1978]: 333).
76 . . .

“les dominantes de sa culture exclusivement catholique, son gofit de I’apologétique” (G. Huot, R.
Bergeron, eds., Journal, 1: XII).
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and philosophical studies in the classical colleges of Quebec.”” In fact, the period of
Groulx’s scholarly training coincided with the strong modern revival of Thomism.
Groulx studied with the renowned Dominican medievalist Pierre Mandonnet (1858-
1936) at the Catholic University of Fribourg in Switzerland. At Rome he attended the
lectures of the noted Dominican philosopher A. - D. Sertillanges (1863-1948).” Groulx
also attended in Paris the lectures of Jacques Maritain (1882-1973), French philosopher
and noteworthy interpreter of Thomas Aquinas. As his own writings attest, Groulx
often quoted Maritain as an authority, along with Etienne Gilson (1884-1978), Catholic
philosopher and outstanding medievalist.

Closer to home and therefore all the more significant, was the theological
nationalism of Louis-Adolphe Paquet (1859-1942). Unassailable in his Catholic
orthodoxy, contemporary French-Canadian Thomist par excellence, Paquet was dean of
the Faculty of Theology at Université Laval (1904-1938) and also founder of the
Académie canadienne St-Thomas-d’Aquin (1930). He was considered the ‘national
theologian,” and his benchmark oration “La vocation de la race frangaise en Amérique”
(June 23, 1902) epitomized French-Canadian theological nationalism. In a letter, dated
April 21, 1917, Groulx avowed the theological and philosophical definition Paquet
gave to the nationalism of Groulx’s generation:

I can honestly say that in the years to come, when
people will look for those who shaped our course of
action, you will stand among the foremost mentors of
this present generation. In Rome I studied your
handbooks to prepare for my theological examinations,

and I know how much one can learn to think soundly
through your lucid teachings. I believe that such desire

77“Cet ouvrage était alors et fut longtemps le fondement des études théologiques et philosophiques dans
les colléges classiques de Québec” (G. Huot, R. Bergeron, eds., Journal, 1: 283, n. 54).

78Groulx’s library included some twenty books by this author.
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for cogent ideas has largely contributed to giving all of
us a more acute sense of the nationalist and religious
realities of our country. Indeed quite recently, when it
seemed to us that questionable doctrines threatened our
most treasured traditions, we youth once agam found
welcome support in your towering authority.

The influence on Groulx of Thomism in general and Paquet in particular, gave rise to
his primordial belief in the social omnicompetence of Catholicism. This was in keeping
with modern Thomism’s endeavor to achieve epistemological comprehensiveness. In a
letter to Paquet, dated May 13, 1933, Groulx affirmed the competency of Catholic
theology to help resolve social, national, and even political problems:

When [ attempt to analyze your impact on my
generation it occurs to me that beyond the model of a
singularly impeccable, uplifting life, we also stand in
your debt for exemplifying just how much profound
philosophical and theological studies can contribute to
all issues in the public realm. Furthermore, we better
appreciate the importance of grounding all pursuits in
the unerring, vital principles of Catholicism so as not to
work in vain. For those public figures not bent on going
astray, you have proven the mentor who sets out the
conditions essential to the welfare of a Christian State.”

One must study Groulx in view of the express purpose of his work which aimed to

provide an apologetic for the role of Catholicism in French Canada and for the role of

79“Quand on cherchera plus tard les influences qui auront déterminé notre action, je vous le dis sans
flatterie, vous prendrez rang parmi les tout-premiers maitres de la génération actuelle. J’ai préparé mes
examens de théologie 4 Rome dans vos manuels, et je sais jusqu’a quel point vos clairs enseignements
peuvent apprendre  penser juste. Le goiit des idées claires a beaucoup fait, je pense, pour nous donner a
tous un sentiment plus vif des réalités patriotiques et religicuses de notre pays. Et tout derniérement
encore, quand nous nous sentions menacés par d’étranges doctrines, dans les meilleures de nos traditions,
¢’était un bonheur, pour nous les plus jeunes, de pouvoir nous rebrancher derriére votre haute autorité”
(CRLG L. Groulx papers, Lionel Groulx to L.-A. Paquet, April 21, 1917).

“Sl j’essaie d’analyser votre action sur la génération dont je suis, il me semble que nous vous devons,
outre Pexemple d’une vie qui n’a connu que la ligne droite et montante, I’exemple aussi de ce que
peuvent apporter  tous les problémes de la vie publique, de fortes études philosophiques et théologiques.
Nous savons mieux également I'importance de se rattacher en tout, pour ne pas faire oeuvre vaine, aux
principes certains et vivants du catholicisme. Pour ceux de nos hommes publiques qui ne veulent pas étre
délibérément distraits, vous avez été le maitre qui enseigne les conditions de vie pour un état normal et
chrétien” (CRLG, L. Groulx papers, L. Groulx to L.-A. Paquet, May 13, 1933).
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French Canada in North America. Groulx’s thought must also be studied in the light of

his self-understanding. Clearly his self-perception was first and foremost sacerdotal.

This is of no little importance in the relation of his French-Canadian nationalism to his

Catholicism, since clerical nationalism was the historical matrix of Groulx’s thought.

W. L. Morton is helpful in this connection. He notes:

French-Canadian nationalism had grown steadily since
the Red River Resistance of 1870. It was, however,
partly secular nationalism and partly ultramontane
clericalism. Even when greatly inflamed by the Boer
War, the revival of the schools question in Ontario and
Manitoba after 1913, and the conscription crisis of
1917, it remained clerical as well as secular in nature.
Given the role of the Church in the maintenance of the
French language and culture, there could be no other
result...the leadership of the Quebec revolt still lay in
the hands of clerics such as the Abbé Lionel Groulx,
gifted and devoted scholar...”

Yet it was not simply by contemporary conventionality that the priesthood was

determinative in Groulx’s thought. Groulx was acutely conscious of his apostolate and

had a profound sense of mission. In explaining the reason for writing his memoirs,

Groulx reveals his raison d’étre as he understood it, and as he believed others likewise

perceived it:

When Providence took me from Valleyfield, put me in a
chair at the University of Montréal, and entrusted me
with teaching the history of my country, I heard time
and again, often from very reliable sources, that I had
received a mission. In their minds that meant a mission
to my fellow French Canadians, a small people on the
verge of losing their history, civilization, and indeed
their soul. My task consisted of reawakening in them an
awareness of their past, as well as the spiritual
dimensions of their culture and civilization, so that they
could rediscover their ethos, and by the same token,
their divine destiny.

81J.M.S. Careless and R. Craig Brown eds., The Canadians 1867-1967, pp. 212-213.
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Was this mission indeed mine? I have good reason
to think so since I did this in strict obedience to my
superiors and with their blessings. Moreover, [ write
these pages in the hope that when I die they will not
only summarize the endeavors, concerns, and ideas I
sought to advance during my lifetime, but that in some
small way they will also carry on the work for which I
lived. 1 strive to fulfill my mission inasmuch as it
constitutes that mission which others attributed to me.”
In contrast then to the secular assessment of Groulx, this study gives careful attention to
the Christian basis of Groulx’s schema. The dual character of Groulx’s thought, i.e.,
French and Catholic, cannot be understood unless one takes into account the natural -
supernatural paradigm of his thought. What to a secular, post-Quiet Revolution
interpretation appears to be a contradiction, or a ploy, which used Catholicism to justify
French-Canadian nationalism, represented for Groulx two sides of the same coin. The
apparent ambiguity of his thought is a reflection of this natural-supernatural dialectic.
From the cornerstone presupposition of Catholicism’s social omnicompetence, Groulx
elaborated the theological concept of ‘incarnation’ into a social principle whereby he
relates the ‘spiritual’ to the ‘temporal.’ Their reconciliation constitutes the axis of

Groulx’s thought. In turn, the resolution of the spiritual and the temporal on the basis of

incarnation provides Groulx’s rationale for the symbiosis of French-Canadian

gz“Quand la Providence m’a tiré de Valleyfield pour m’asseoir dans une chaire, & I’Université de
Montréal, et m’y confier I’enseignement de I’histoire de mon pays, on m’a dit, et d’excellentes dmes me
ont dit et répété: j étais devenu un chargé de mission. Et cela voulait dire, dans leur esprit, une mission
envers mes compatriotes canadiens-frangais. A un petit peuple en train de perdre son histoire, sa
civilisation, son 4me, ma tache aurait consisté a lui rappeler son passé, les éléments spirituels de sa
culture, de sa civilisation, et par I3, lui faire retrouver son ame, et du méme coup, le destin que Dieu y a
inscrit.

Cette mission fut-elle vraiment la mienne? J’aurais quelque raison de le penser, puisque je n’ai rien fait
que par obéissance & mes supérieurs et avec leurs encouragements. Or, si j’écris ces pages ou je résume le
travail, les soucis de ma vie, les idées que j’ai essayé de mettre en circulation, c’est avec I’espoir de
continuer quelque peu, quand je ne serai plus, ce pourquoi [sic] j’ai vécu. J’essaie de continuer ma
mission, si tant est que cette mission fut celle que I’on a présumée” (L. Groulx, Mémoires, 1: 13-14).
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nationalism and Catholicism. The concept of incarnation is a paradigm whereby

Groulx’s thought may be most fully comprehended.
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1 -- HISTORICAL BACKGROUND

French-Canadian society experienced many vicissitudes during the latter
nineteenth and early twentieth centuries.' The execution of Louis Riel (1844-1885), a
francophone, Catholic?> Métis leader and founder of Manitoba, provoked in Montreal the
largest demonstration to date in Canadian history,” and galvanized French-Canadian
nationalist sentiment so that under the leadership of Honoré Mercier (1840-1894), an
architect of the Parti national and premier of Quebec from 1887 to 1891, “provincial

autonomy became the political expression of Quebec nationalism.”™ This episode marked

II-Iistoria.n Gérard Bouchard summarizes the pivotal events which shaped the national consciousness of

French Canadians from the immediate post-Confederation era to WWII :
Durant toute cette période cependant, aussi bien dans les classes populaires qu’au
sein des élites, la conscience nationale demeurait vive, sans cesse relancée par les
vexations et reculs infligés au fait francophone a I’échelle canadienne: exécution de
Riel en 1885, violation des droits scolaires et linguistiques au Nouveau-Brunswick,
dans les provinces de 1’Ouest et en Ontario, engagements politiques non tenus par le
gouvernement canadien (crises des conscriptions de 1917 et 1942). Les controverses
qui entourérent ces péripéties contribuérent a durcir les traits de la culture de la
survivance chez les Francophones. (G. Bouchard, Genése des nations et cultures du
nouveau monde, p. 113).

2On Louis Riel as a late nineteenth-century religious visionary and millenarian leader, see Thomas
Flanagan, Louis ‘David’ Riel: Prophet of the New World,’ pp. 178-186. See also P. Sylvain, N. Voisine,
Histoire du catholicisme québécois: les XVIII® et XIX® siécles, v. 2 : Réveil et consolidation, p. 391, Carl
Berger, The Writing of Canadian History, pp. 285-286.

3See W. S. MacNutt, “The 1880s,” in J. M. S. Careless, R. Craig Brown, eds., The Canadians 1867-1967,
pp. 98-99. Paul-André Linteau, René Durocher, Jean-Claude Robert, Quebec: A History, 1867-1929, p. 236,
notes in reference to Honoré Mercier and the mass meeting which took place on November 22, 1885, “He
spoke at a famous rally in which 50,000 people gathered on the Champ-de-Mars in Montreal, and began his
speech with the words: ‘Riel, our brother, is dead’.”

4P.—A. Linteau, R. Durocher, J.-C. Robert, Quebec : A History, p. 261. With regard to this political
development Kenneth McNaught observes:

Led by an eloquent Quebec nationalist, Honoré Mercier, the new provincial

government spearheaded a concerted assault upon the Conservative view of

confederation. Announcing that ‘the murder of Riel was a declaration of war on the

influence of French Canada in Confederation, a violation of right and justice,’

Mercier opted for the compact theory of Confederation. Arguing that the BNA Act

reflected a compact amongst the provinces who merely delegated certain powers to

Ottawa, he concluded that the provinces remained autonomous and equal in powers

to the central government. (K. McNaught, The Pelican History of Canada, p. 180).
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Groulx’s nascent consciousness. Looking back over his most vivid childhood memories
he mused:

Quite often in the evening, after supper, my mother read
out loud for us and stepfather, entire columns of
L’Etendard or the weekly La Minerve, the first newspapers
welcomed into our home. Through such readings I learned
in 1886 about the Riel affair, an ‘Affair’ which turned all of
us schoolboys into jingoistic firebrands. The patriotic
tensions of those days opened our naive minds to the racial
conflict in Canada. An astonishing wave of piety and anger
swept over the country of Quebec. You should have heard
us in the schoolyard and down the village lanes singing at
the top of our lungs, to the tune of the French Marseillaise,
the Rielist Marseillaise, whose first quatrain remains fixed
in my memory:

Children of New France

We can no longer lack confidence,

From the gallows of his woe

Riel hangs a victim of our foes.”

Not without reason then political scientist Daniel Latouche refers to Honoré Mercier as “the first Quebec
political leader to assert that the Quebec government was the national government of Quebecers, and is
therefore considered a father of Quebec nationalism.” (D. Latouche, “Honoré Mercier,” in J. H. Marsh, ed.,
The Canadian Encyclopedia, p. 1470). See also Y. Lamonde, Histoire sociale des idées au Québec, pp.
447-448; Y. Lamonde, Claude Corbo, Le rouge et le bleu: une anthologie de la pensée politiqgue au Québec
de la Conquéte a la Revolution tranquille, pp. 275-279; G. Bouchard, Genése des nations et cultures du
nouveau monde, p. 112.
5“Le soir, assez souvent, aprés souper, notre meére lisait, & haute voix, pour nous et pour le papa, des
colonnes entieres de /’Etendard ou de La Minerve hebdomadaire, premiers journaux accueillis dans la
maison. C’est par ces lectures, qu’en 1886, je fus mis au courant de ’affaire Riel, ‘Affaire’ qui fit de nous,
petits gars d’école, d’ardents cocardiers. Jours de tension patriotique ot serait révélé a nos esprits d’enfants,
le duel des races au Canada. Un frisson étrange de pitié et de colére passait sur le pays de Québec. I! fallait
nous entendre, dans la cours de 'école, dans les rues du village, chantant a tue-téte, et sur I’air de la
Marseillaise de France, la Marseillaise rielliste, dont le premier quatrain est resté accroché en ma mémoire:
Enfants de la Nouvelle-France
Douter de nous n’est plus permis,
Au gibet Riel se balance
Victime de nos ennemis! ” (L. Groux, Mémoires, 1. 35-36).
Y. Lamonde notes in reference to Senator Frangois-Xavier Trudel, an ultramontane, lay activist who
published the newspaper L 'Etendard, “Au moment de I’affaire Riel en 1885, F.-X.-A. Trudel avait accusé le
premier ministre Chapleau dans L 'Etendard de faire passer les intéréts de son parti avant ceux du pays.” (Y.
Lamonde, Histoire sociale des idées au Québec, 1760-1896, p. 453). Groulx followed Trudel’s line of
thinking on political partisanship, particularly in times of national crisis such as the Riel episode. In the
context of the latter Groulx wrote:
Parmi les bonheurs de mon enfance, j’estime a son prix d’avoir été élevé par un pére
... qui, phénomeéne rare & I’époque, répugnait a toute partisannerie politique... Plus
tard, quand je pus réfléchir, je compris quel service insigne nous avait rendu notre
pere en nous prémunissant tout jeunes contre I’'imbécillité de I’esprit de parti. (L.
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Not coincidentally, after this passage in his memoirs Groulx pointedly added with regard
to his stepfather, “During the days of ‘rielism,” he unabashedly voted for Mercier’s
candidate.”
1.1 The Schools Question and the Specter of Anticlericalism

Yet the Riel episode constituted but one in a series of developments which
bedevilled French Canadians after the Confederation of 1867. Indeed the profound
impact of Riel’s execution lay in its symbolic portent of French Canadians’ fortunes
within this new political regimen. As early as 1871 the New Brunswick Schools
Question’ contested French Catholic education rights, and Groulx fully acquainted

himself with the New Brunswick proceedings.?

Groulx, Mémoires, 1:36). See also P.-A. Linteau, R. Durocher, J.-C. Robert, Quebec:
A History, p. 272.

Under the ownership of Ludger Duvernay, who helped found the Association Saint-Jean Baptiste, La
Minerve, originally a pre-Confederation newspaper, proved one of the most influential in Lower Canada
since it served as a voice for the Patriote Party. See Y. Lamonde, Histoire sociale des idées au Québec, pp.
142, 144, 148, 171. See also Wilfred Kesterton, John S. Moir, “Communications,” in J. M. S. Careless, R.
Craig Brown, eds., The Canadians, p. 526, P.-A. Linteau, R. Durocher, J.-C. Robert, Quebec. A History, p.
283; Gistle Villeneuve, “Ludger Duvernay,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 708. Gilles
Chaussé aptly characterizes the pre-Confederation La Minerve as the “Monireal nationalist newspaper.”
(Gilles Chaussé, “French Canada from the Conquest to 1840,” in T. Murphy, R. Perin, eds., 4 Concise
History of Canada, p. 88; see also p. 99).

With regard to the Conservative Party in the wake of Confederation, Roberto Perin points out that La
Minerve represented “the leading French-language Conservative organ.” (R. Perin, “French-Speaking
Canada from 1840,” in T. Murphy, R. Perin, eds., 4 Concise History of Christianity in Canada, p. 224).

6“A I’époque du ‘riellisme,’ il vota franchement pour le candidat de Mercier.” (L. Groulx, Mémoires, 1: 36).
His father, Leon Groglx (1837-1878) died less than six weeks after Lionel’s birth. His mother married
William (Guillaume) Emond (1854-1924) on February 5, 1879.

7See Fernand Harvey, “Le Canada frangais et la question linguistique,” in Michel Plourde, ed., Le francais
au Québec: 400 ans d’histoire et de vie, p. 145. See also Roberto Perin, “French-Speaking Canada from
1840,” in Terence Murphy, R. Perin, eds., 4 Concise History of Christianity in Canada, pp. 203, 224. With
regard to New Brunswick Brian Clarke notes:

In 1871 the Protestant-dominated assembly cut off funding to denominational

schools, establishing a non-denominational system in their place. After a protracted

battle in the House of Commons and in the courts, the Judicial Committee of the

Privy Council ruled that as denominational schools were not by law established prior

to Confederation, they did not fall under the protection of the British North America

Act. (B. Clarke, “English-Speaking Canada from 1854,” in T. Murphy, R. Perin, eds.,

A Concise History of Christianity in Canada, pp. 294-295). See also P. B. Waite,

“New Brunswick School Question,” in J. H. Marsh, ed., The Canadian Encyclopedia,

p. 1621; Roberto Perin, Rome in Canada: The Vatican and Canadian Affairs in the
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The fundamental issues raised by the New Brunswick litigation found a sequel
some twenty years later in the Manitoba Schools Question, which related to that of New
Brunswick because the latter set a judicial “precedent that was to influence the outcome
of later school cases in the West.”™ For French Canadian clergy of the day these two
matters seemed so connected that they referred to them as “the Manitoba-Brunswick

question,”"

which they considered a common cause for Catholic rights. Nor did this lack
relevance to the controversy over Louis Riel, who many French-Canadian clerics, at least

initially, regarded as a defender of “Catholic educational rights in Red River,”"" since

together with the bishop of St-Boniface, Alexandre-Antonin Taché (1823-1894), Riel

late Victorian Age, pp. 35, 215, 217-218; Y. Lamonde, Histoire sociale des idées au
Québec, p. 449.

L. Groulx, L’enseignement frangais au Canada, v. 2. Les écoles des minorités, pp. 21, 28-54, chronicles
the New Brunswick Schools Question from the perspective of jurisprudence and constitutional praxis of the
BNA Act.

Groulx’s 1917-1918 lectures on the origins of Confederation provocatively tied the New Brunswick
Schools Question to the ongoing controversy over Regulation 17 in Ontario, which came to a head during
the WWI Conscription crisis:

En 1872 et en 1875, le parlement fédéral, par une trés forte majorité, consentait a

voter un voeu en faveur des écoles du Nouveau-Brunswick; il allait jusqu’a la Reine

d’user de son influence en faveur d’une petite minorité d’a peine 100,000 &mes. Il n’y

a pas deux ans, le méme parlemehnt fédéral refusait d’agir en faveur d’une autre

minorité de 250,000 dmes, et fermait ’oreille aux plus digne revendications. (L.

Groulx, La confédération canadienne, p. 191; see also pp. 179-181).
Groulx interpreted the New Brunswick Schools’s Question as an archetype of Catholics’ in general, and
French Canadians’ in particular, lack of solidarity at times of threats to their fundamental rights, and the
consequent precedent for the federal government and/or Protestant Canadians to exploit divisions both
among the Catholics of Canada and within French-Canadian society:

En ces luttes autour de I’école, une autre constatation vient s’offrir et non moins

pénible: I'impuissance des catholiques et des Canadiens frangais, a laisser tomber les

passions partisanes pour faire cause commune devant I’adversaire. La faute premiére

et capitale remonte a Daffaire des écoles du Nouveau-Brunswick (1870-1874). Des

lors, le persécuteur put se rendre compte que diviser I’opinion canadienne-frangaise

et ’opinion catholique, sur leurs plus graves intéréts, lui était chose possible. (L.

Groulx, Histoire du Canada francais, 4: 127, see also pp. 123, 128).

’ Brian Clarke, “English-Speaking Canada from 1854,” in T. Murphy, R. Perin, eds., A Concise History of
Christianity in Canada, p. 295.
10

“la question Manitoba-Brunswick” (R. Perin, Rome in Canada, p. 125, see also p. 123).
il

R. Perin, “French-Speaking Canada from 1840,” in T. Murphy, R. Perin, eds., 4 Concise History of
Christianity in Canada, p. 224; see also p. 214 where Perin points out that, “The Grey Nuns in Red River
regarded Louis Riel, whose sister was a member of their community, as the savior of his nation.”
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helped formulate the Manitoba Act (1870), which safeguarded English-and French-
language rights, along with Protestant and Roman Catholic educational rights.”? However,
it did not protect the right to education in either English or French, which soon gave rise
to the Manitoba Schools Qustion, “the most complex and far-reaching of Canada’s
several crises involving minority school rights.””

Young Groulx followed closely this course of events. Indeed the Manitoba
Schools Question stood front and center before Groulx and his fellow students at the
Séminaire de Sainte-Thérése. Thus, on May 20, 1896 when the archbishop of St.
Boniface, Adélard Langevin (1855-1915), visited the seminary, Groulx wrote in his
diary:

This morning we will receive Mgr Langevin, the bishop
of Manitoba. I imagine that after celebrating mass this

preeminent guardian of the French-Canadian minority will
have a few words for us on the schools question...

B Fernand Harvey sets out the terms of the federal Manitoba Act which the provincial government repealed
two decades later:

A lautre bout du pays, la loi de 1870 créant la province du Manitoba accordait une

protection aux écoles séparées francophones (article 22) et établissait le bi-linguisme

officiel au sein du Parlement (article 23), comme pour le Québec. Vingt ans plus tard,

en 1890, une loi provinciale mettait fin au soutien financier des écoles catholiques et

abolissait I’'usage du frangais au Parlement et devant les tribunaux. (F. Harvey, “Le

Canada frangais et la question linguistique,” in M. Plourde, ed., Le francais au

Québec, p. 139).
13Paul E. Crunican, “Manitoba Schools Question,” in J. H. Marsh, ed., The Canadian Encyclopedia, p.
1426. Peter Waite sets the scene and points out the apparently irreconcilable differences which the
Manitoba Schools Question entailed:

There was no solution to the Manitoba School question, not at any rate one that was

acceptable to both sides. On the one hand there was the provincial government of

Manitoba — something of a Protestant rampage and in the other was the Roman

Catholic church represented by the Archbishop of St.-Boniface, Alexandre-Antonin

Taché (Riel’s old mentor), and his more extreme successor, Adélard Langevin. The

issue itself was not difficult: did separate-school rights accorded to Catholic

Manitobans in 1870 still obtain twenty years later? Were constitutional rights

permanent, or could they be abrogated by a simple act of legislature later on? In 1890

Protestant Manitobans believed that a majority was entitled to overrule past

decisions, that whatever rights might have been given in 1870, a majority in 1890

could abrogate them. (P. Waite, “Between Three Oceans: Challenges of a Continental

Destiny, 1840-1900,” in Craig Brown, ed., The [llustrated History of Canada, pp.

368-369).
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Monsignor has spoken to us. He seemed weary to me
and no longer burned with the same fervor as last year. The
enemies of the faith have grieved his soul but he still has
hope and nothing can shake his belief. While speaking to us
he said, ‘The faith will triumph because this legal dispute is
God’s cause.” "’
Archbishop Langevin’s presence at Sainte-Thérése, indeed in Quebec, during late May,
1896, did not happen by chance.'* With a view to the impending federal election on June
23, 1896, the French-Canadian episcopacy assembled its prelates'® to crusade for
“legislation to reinstate Catholic educational rights in Manitoba.”"” To this end on May 6,

1896, the French-Canadian ecclesiastical hierarchy promulgated “a joint pastoral obliging

Catholics in conscience to vote for candidates favouring the re-establishment of Catholic

14
“Nous aurons ce matin la visite de Mgr Langevin, I'évéque du Manitoba; le grand défenseur de la

minorité canadienne-frangaise nous doit, aprés sa messe nous adresser quelques mots sur la question des
écoles, je suppose.

Monseigneur nous a parlé. Il m’a paru fatigué; ce n’est plus le méme feu de ’année demiére. Les
ennemis de la foi ont mis le chagrin dans son 4me mais il espére, et rien ne peut ébranler son espérance. “La
foi triomphera, nous a-t-il dit en parlant, parce que la cause en litige c’est la cause de Dieu.” ( G. Huot, R.
Bergeron, eds., Journal, 1. 202-203). Young Groulx rightly observed the onset of battle fatigue in
Langevin’s case. R. Perin points out that, “Since Rome effectively prevented the Quebec hierarchy from
exerting their weight on behalf of Manitoba Catholics after January 1897, it fell to Archbishop Langevin to
gght the minority’s battle alone.” (R. Perin, Rome in Canada, p. 127).

Langevin came expressly to Quebec at this time to lobby publicly for French, Catholic education rights
on the eve of the federal elections, as P. Sylvain and N. Voisine note, “Pour appuyer les sermons politiques
que multiplie Mgr Adélard Langevin en tournée au Québec, les évéques se réunissent a Montréal, le 6 mai
1896.” (P. Sylvain, N. Voisine, Histoire de catholicisme guébécois: les XVIII® et XIX® siécles, v. 2: Réveil et
consolidation, p. 393).

N Y. Lamonde sets the scene for these elections: “En pleine campagne électorale de 1896, un cardinal, sept
archevéques et vingt évéques sont confrontés au Parti conservateur, qui promet une loi remédiatrice, et au
Parti libéral de Laurier qui s’engage vaguement a redresser les droits des Catholiques a la satisfaction et de
la majorité protestante et de la minorité catholique.” (Y. Lamonde, Histoire sociale des idées au Québec, p.
449),

See also P. Sylvain, N. Voisine, Histoire du catholicisme québécois. les XVIII® et XIX® siecles, v. 2: Réveil
et consolidation, p. 393-394).

v R. Perin, Rome in Canada, p. 109. As John T. Saywell points out, Protestant clergy acted similarly in this
election: “The bishops were not alone in taking a stand. Protestant conferences had declared unequivocally
against Catholic schools, and the pulpit was a vehicle for political education. A Methodist minister in
western Ontario informed his flock that a liberal vote ‘would stare the voter in the face at Judgement Day,
and condemn him to eternal perdition,” while a Presbyterian divine assured Clarke Wallace that ‘the country
is with you in its truer conscience and God is, and the Pope and the Devil are not’.” (J. T. Saywell, “The
1890s,” in J. M. S. Careless, R. Craig Brown, eds., The Canadians, p. 125).
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education in Manitoba.”'® Not surprisingly, this issue served as a focal point of the
elections."

The ensuing electoral campaign and results proved the first major political event
on which Groulx consciously reflected. June 26, 1896, three days after the election,
eighteen-year old Groulx wrote in his diary:

Now that the dust raised by the general elections has begun
to settle and made room for deliberation, we can take a
more objective look at the situation we face with the fall of
the Conservative Party and the Liberals’ victory. The final
results struck the Dominion like a bolt of lightning. Despite
most expectations the Conservative Party, which has
already enjoyed success for nearly eighteen years, suffered
a crushing defeat. The Right Honorable Wilfrid Laurier,
leader of the Liberal Party, won power with a majority of
more than twenty seats and has the honor of being the first
French Canadian since Confederation to hold the office of
prime minister of Canada. What a credit to our race. God
grant that this not turn to our detriment! Everyone expects a
new era for the country. The winners espouse a policy
almost radically at variance with that of the old party!
Throughout the Dominion Liberal trumpets already herald
the hour of deliverance and prosperity. However, my

8
l R. Perin, “French-Speaking Canada from 1840,” in T. Murphy, R. Perin, eds., 4 Concise History of

Christianity in Canada, p. 223. See also Y. Lamonde, C. Corbo, Le rouge et le bleu, pp. 290-297, which
provides the text of this joint pastoral letter; J. T. Saywell, “The 1890s,” in J. M. S. Careless, R. Craig
Brown, eds., The Canadians, pp. 124-125.

? Indeed, with regard to the Manitoba Schools Question Paul E. Crunican argues that, “The June 1896
federal election was fought primarily on this expolsive issue.” (P. E. Crunican, “Manitoba Schools
Question,” in J. H. Marsh, The Canadian Encyclopedia, p. 1426). Meanwhile, R. Perin qualifies such an
assertion by stating simply that the Manitoba Question “became a focus of the federal election of 1896.” (R.
Perin, Rome in Canada, p. 109). P. Sylvain and N. Voisine situate the import of this issue first and foremost
within the Quebec political arena, “les élections fédérales de 1896, du moins au Québec, portent en grande
partie sur la question des écoles du Manitoba.” (P. Sylvain, N. Voisine, Histoire du catholicisme québécois:
les XVIIFE et XIX? sieécles, v. 2: Réveil et consolidation, p. 393). However, J. T Saywell goes further in
circumscribing the political significance of this issue as he points out other factors which informed the
elections:

The Manitoba Schools question was not the only, and in some areas it was not even

the main issue in the election of 1896. Bad times, trade and tariff policies, agrarian

and working-class discontent, Liberal indication of sympathy for prohibition,

Conservative disintegration, and with falling revenues and strict orders from the

Minister of Finance in 1895 to cut out all unnecessary expenditures, a decline in the

extent of patronage and boodle, all played their role. (J. T. Saywell, “The 1890s,” in

J. M. S. Careless, R. Craig Brown, eds., The Canadians, pp. 125-126).
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modest perceptiveness keeps me from seeing so bright a

future. I have serious reservations about the winners’

platform. Indeed a party with almost unanimously

anticlerical mouthpieces who attack the clergy brings back

too many memories from the nineteenth century for my

. 20

liking.
Although he obviously sensed the dominant spirit of the times? encapsulated by Laurier’s
confident prediction that “The twentieth century shall be the century of Canada”,” young
Groulx nevertheless echoes the hostility of the contemporary French-Canadian Catholic
hierarchy towards the Liberal Party whose immediate predecessor, the Parti rouge,
maintained a staunchly anticlerical position voiced through the newspapers L’4venir, and
Le Pays. Nor did the fact that he weaned the Rouges® successors from anticlericalism

make the French-Canadian episcopacy forget that the Liberal leader Wilfrid Laurier

(1841-1919), once served as vice-president of the ecclesiastically anathematized Institut

? “Voici que la poussiére soulevée par les élections générales commence & s’apaiser. Et maintenant qu’il y
a eu place pour la réflexion on envisage plus froidement la situation qui nous est faite par la chute du parti
conservateur et le triomphe des libéraux. Le dernier résultat a éclaté sur le Dominion comme un coup de
tonnerre. Le parti conservateur victorieux déja depuis prés de dix-huit ans, contre I’attente générale s’est vu
battre cette fois-ci d’une maniére écrasante. L’Honorable Wilfrid Laurier, chef libéral a conquis le pouvoir
par plus de vingt voix de majorité et a I’honneur d’étre le premier Canadien frangais & occuper la place de
premier ministre au Canada depuis la confédération. Grande gloire pour notre race et fasse Dieu qu’elle ne
nous soit point préjudiciable! On attend pour le pays une ére nouvelle. Les vainqueurs sont les défenseurs
d’une politique presque radicalement différente de celle du vieux parti! Les trompettes libérales sonnent
déja par tout le Dominion I’heure de la délivrance et de la prospérité. Avec mon humble perspicacité, je ne
plonge pas dans ’avenir cependant avec trop de confiance. Je redoute le programme des vainqueurs et
d’ailleurs un parti dont les organes sont presque unanimement anticléricaux et combattent le clergé sent, ma
foi, beaucoup trop le XIX® si¢cle.” (G. Huot, R. Bergeron, eds., Journal 1: 218-219). This federal election
did prove in Quebec a particularly crushing defeat for the Conservative Party. Y. Lamonde notes, “Le 23
juin 1896, sur les 65 députés du Québec a la Chambre des communes, Laurier fait élire 49 de ses candidats
contre 16 conservateurs.” (Y. Lamonde, Histoire sociale des idées au Québec, p. 450). However, the same
did not hold true in Ontario, as J. T. Saywell observes, “The net result was a draw as both Liberals and
Conservatives won forty-three seats in the big English-speaking province.” (J. T. Saywell, “The 1890s,” in
J. M. S. Careless, R. Craig Brown, eds., The Canadians, p. 125).

. See Ramsay Cook, “The Triumph and Trials of Materialism, 1900-1945," in Craig Brown, ed., The
Hlustrated History of Canada, p. 377.
22

O. J. Firestone, “Industrial Development,” in J. M. S. Careless, R. Craig Brown, eds., The Canadians, p.
454.
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Canadien, and previously upheld the radical stance of the Parti rouge through Le
Défricheur, a newspaper Laurier ran.

This background helps explain the apprehension of anticlericalism that Groulx’s
above journal entry clearly evidences. Yet such wariness did not stem only from the past
but also from the present since, as literary historian Pierre Hébert affirms, “The year 1896
witnessed the concretization of a perhaps unprecedented chorus of anticlerical voices.”?
These included Curés et bedeaux, Les hommes noirs, and Saintes Comédies, three
anonymous, small works that amounted to “appalling indictments against the clergy,”*
and seemingly, if not expressly, appeared during the final sprint of the 1896 electoral
campaign.” Moreover, in the shadow of this election Laurier’s “closest friend,”?
journalist, politician, and historian, Laurent-Oliver David (1840-1926) published at
Laurier’s behest”” Le clergé canadien, sa mission, son oeuvre, which concluded with a

temperate critique of clerical electoral interference over the Manitoba Schools Question.*®

23
“L’année 1896 voit se manifester de nombreuses voix anticléricales dans un concert qui n’a peut-étre

jamais eu d’équivalent.” (Pierre Hébert, “Laurent-Olivier David: le libéral radical malgré lui ou Réflexions

sur I’année 1896,” in Yvan Lamonde, ed., Combats libéraux au tournant du XX® siécle, p. 132).

24

“des charges épouvantables contre le clergé.” (Pierre Hébert, Censure et littérature au Québec: le livré
crucifié, 1625-1919, p. 157). See also P. Hébert, “Laurent-Olivier David: le libéral radical malgré lui ou
Réflexions sur ’année 1896,” in Y. Lamonde, ed., Combats libéraux, pp. 131-133).

25 . . -

P. Hébert states that these three pamphlets “parurent vraisemblablement & partir du mois de juin.” (P.
Hébert, “Laurent-Olivier David: le libéral radical malgré lui, ou Réflexions sur ’année 1896,” in Y.
Lamonde, Combats libéraux, p. 132).

26 e . .

“Laurent-Olivier David, I’ami le plus intime de Laurier.” (Marc La Terreur, “Wilfrid Laurier a la tribune,
1871-1890, recueil de discours, édité par Ulric Barthe,” in M. Lemire, ed., DOLQ, 1: des origines a 1900, p.
793).

7

Regarding the decision to publish Le clergé canadien, sa mission, son oeuvre, P. Hébert states, “David
hésite, et dit qu’il n’y consentira qu’avec I’assentiment de son ami Laurier. Non seulement Laurier accepte-
t-il, mais il se charge méme de I’impression.” (P. Hébert, “Laurent-Olivier David: le libéral radical mangré
lui ou Réflexions sur I’année 1896,” in Y. Lamonde, ed., Combats libéraux, p. 135). See also P. Hébert,
Censure et littérature au Québec, p. 145).

28

With regard to Le clergé and the author’s chronicle of clerical interference in the political realm P. Hébert
abserves, “David esquisse quelques-uns de ces moments ou le clergé aurait di s’abstenir et, bien sur, il
consacre pour terminer plusieurs pages a la question manitobaine et aux élections de juin 1896.” (P. Hébert,
Censure et littérature au Québec, p. 145). See also Y. Lamonde, Histoire sociale des idées au Québec, p.
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Despite immediately provoking the ire of the ecclesiastical authorities so that Rome
hastened to place it on the Index before the end of 1896,” David’s work proved “the
decisive book of that year™ in Quebec. Like the manifest defeat of the clerical position
on the federal elections, Le clergé canadien, sa mission, son oeuvre, served as a sign of
changing times in French-Canadian society where the clergy saw its place profoundly
challenged. Only in this light does one see the spectre of anticlericalism which young
Groulx feared, and vowed to combat on behalf of the church and for the good of his
country.

In this vein, almost a year to the day after Laurier and the Liberals’ victory,
Groulx related their parliamentary performance to that of the French politician and
champion of Catholicism, Pierre-Antoine Berryer (1790-1868):

I delight to think of the role a man of that calibre could
have played in our Canadian parliament these last few
years. The Manitoba Schools Question! Now that cause
Berryer would have made his own as a recognized defender
of the oppressed and persecuted. How brillantly, with a
master’s touch, he would have taught a harsh lesson to
Cartwright, Sproule, Martin, and other Orangemen equally
instilled with the most fanatical bigotry! What shame and

scorn he would heap on our cowardly French-Canadian
delegation who have sacrificed their honor, rights, and

- . . . 31
religion in order to remain in power!

451; P. Hébert, “Laurent-Olivier David: la libéral radical malgré lui ou Réflexions sur I’année 1896,” in Y.
Lamonde, ed., Combats libéraux, p. 135.

? “Laurent-Olivier David ignore cependant que son livre avait été condamné par Rome méme, et ce, le 9
décembre... le Saint-Office émet un décret contre Le clergé ... le 18 décembre, la Sacrée Congrégation de
I'Index interdit formellement le volume.” (P. Hébert, Censure et littérature au Québec, p. 152). J. T.
Saywell adds, “At the same time L. O. David saw his tract on the clergy placed on the index because he
described Lafléche’s action during the election as a subversion of political liberty and constitutional
government. “ (J. T. Saywell, “The 1890s,” in J. M. S. Careless, R. Craig Brown, eds., The Canadians, p.
127).

» “le livre déterminant de cette année-la est sans nul doute Le clergé canadien, sa mission, son oeuvre.” (P.
Hébert, “Laurent-Olivier David: le libéral radical malgré lui ou Réflexions sur ’année 1896,” in Y.
Lamonde, ed., Combats libéraux, p. 134).

! “Je songe avec délices au role qu’aurait joué un homme de cette trempe en notre Parlement canadien,
durant ces derniéres années. La cause des écoles du Manitoba! Voila bien une cause qui eut [sic] entré dans



Historical Background 34

Groulx had reason to single out Laurier’s current minister of trade and commerce Sir
Richard Cartwright (1835-1912), since in keeping with the “pan-Anglo-Saxonism™* of
many late-Victorian English Canadians, this prominent descendant of Loyalists had
publically called on those of like lineage “ ‘to bring together in a union all English-
speaking races’.”* Meanwhile, Joseph Martin (1852-1923), attorney general of Manitoba
and characterized as “an agitator more suited to opposition than government,” in 1890
had sponsored legislation ending the official use of French and public support for
separate schools in Manitoba.”* As for Thomas Simpson Sproule (1843-1917), a well-
known member of the Orange Order, this Protestant fraternal society which reached the

peak of its importance in Canada both politically and socially in the last quarter of the

les vues de Berryer, lui, le défenseur attitré des opprimés et des martyrs. Et quelles rudes legons, quelle
maestria appliquée de main de maitre, il eut [sic] donné, aux Cartwright, aux Sproule, aux Martin, ces
orangistes doublés du plus étroit fanatisme! De quelle honte, de quel mépris il eut [sic] couvert notre lache
députation canadienne-frangaise qui pour se cramponner au pouvoir, sacrifia son honneur, ses droits, sa
religion! (G. Huot, R. Bergeron, Journal, 1: 321).
Groulx certainly did not stand alone in such an opinion of Laurier and the Liberals’ treatment of the

Manitoba Schools Question after they won the 1896 elections. Yvan Lamonde observes:

Mais cette victoire a un go@it doublement amer: ’abolition du frangais au parlement

manitobain et la perte des droits scolaires des catholiques francophones de cette

province ouvrent les yeux des Canadiens francais sur le sens a donner a la

Confédération de 1867, qui suscite une certaine désillusion. En méme temps émerge

cette idée que Laurier, qui avait trop promis, avait fini par placer les intéréts du Parti

libéral au-dessus de ceux de ses compatriotes canadiens-frangais en ne tenant pas

parole sur la question scolaire du Manitoba. Laurier était dorénavant identifié¢ a

‘Iesprit de parti’. (Y. Lamonde, Histoire sociale des idées au Québec, p. 463).

2 See Donald Swainson, “Sir Richard John Cartwright,” in J. H. Marsh, ed., The Canadian Encyclopedia,
p. 415.
? J. T. Saywell, “The 1890s,” in J. M. S. Careless, R. Craig Brown, eds., The Canadians, p. 120.
34
Carl Berger, The Sense of Power: Studies in the Ideas of Canadian Imperialism, 1867-1914, p. 79.
35
H. Guest, “Joseph Martin,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 1440.

* Historian Kenneth McNaught does not mince words regarding the draconican curtailment of French
Catholic education under the Liberal administration of Thomas Greenway (1838-1908):

In 1890 the provincial government tore to shreds the minority guarantees of the 1870

Manitoba Act. That statue had provided for continuance of denominational school

rights as they existed prior to the establishment of the province. Later, provincial

education laws established Quebec-like separate schools with proportional state

support... Thus the 1890 Act abolished separate schools and forbade teaching in

French in the unified state school system. (K. McNaught, The Pelican History of

Canada, p. 185)
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nineteenth-century,” noised far and wide the dictum ‘One flag, one language, and one
school.”* Such words boded ill for Groulx and his fellow French Canadians.” Indeed the
battle-cry of the Orangemen represented but one of the “Protestant crusades of this
era...preparing the ground for the eventual assimilation of the country’s francophone
minorities.”*

In this politically charged environment the Liberal premier of Manitoba and the
newly elected prime minister of Canada negotiated the Laurier-Greenway compromise of
late 1896 which effectively ended a protracted crisis but meant that the French Catholic
minority of Manitoba never again had the separate schools they enjoyed prior to 1890.
Historian Réal Bélanger thus maintains that Laurier’s dealings proved him “more a
skilful politician than a sincere defender of the Catholic minority.”' Little wonder then
that Groulx’s above journal entry concluded with an expression of acute bitterness
towards the first federal government headed by a French Canadian. This bitter memory
remained with Groulx who at the end of his life recalled:

In that extraordinary year of 1896 I followed the rhetoric
program of studies at Sainte-Thérése. Our instructor, abbot
Sylvio Corbeil, a very fine man and a godly priest as well,

naturally declared himself a devout Conservative, like all
the clergy in those days. After such turbulent elections one

7 See Hereward Senior, “Orange Order,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 1726.

* Brian Clarke, “English-Speaking Canada from 1854,” in T. Murphy, R. Perin, eds., 4 Concise History of
Christianity in Canada, p. 305.
39

C. P. Stacey characterizes the Orange Order of the late nineteenth century as “the most aggressive and
best-organized ‘British’ pressure-group in Canada ... very powerful politically in the province of Ontario.”
(C. P. Stacey, Canada and the Age of Conflict,v. 1: 1867-1921, p. 6).

40 .

Brian Clarke, “English-Speaking Canada from 1854,” in T. Murphy, R. Perin, eds., 4 Concise History of
Christianity in Canada, p. 305. Kenneth McNaught adds, with regard to the implications of the uprising
Louis Riel led in 1885, “In Ontario the Orange Order and many less extreme English-speaking nationalists
had taken the suppression of the Northwest Rebellion as a symbol of their conviction that Anglo-Saxon
dominance in the west would be a make-weight ensuring a basically British Canada.” (K. McNaught, The
Pelican History of Canada, p. 184).

41
Réal Bélanger, “Sir Wilfrid Laurier,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 1302.
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can well imagine that whether relevant or not to

contemporary history, he vituperated in no uncertain terms

the Liberal leader who quashed the remedial Bill, brought

down the party seeking redress, and Tose to power over the

dead body of the Manitoba mmorlty
Groulx rightly underscored the crisis of 1896 which at the time brought into question the
Confederation itself. Yet beyond this immediate concern the turn of events in 1896 also
had long-term ramifications by giving rise to a host of political, cultural, and intellectual
questions which preoccupied Canada throughout the twentieth century.” Not
coincidentally therefore, from the perspective of modern Quebec the issues surrounding
the Manitoba Schools Question stand in Canadian history as the most significant loss of
French and Catholic rights outside Quebec.* Reiterating the conclusion of fellow
historian William Lewis Morton (1908-1980), Carl Berger affirms, “The great tragedy of
Manitoba’s —and Canada’s —history was that this principle of duality, ratified in 1870 ...
was then overthrown with the abolition of bilingualism and state supported separate

2945

schools in the early 1890s.

42 “A Sainte-Thérese, je fais mes classes de Rhétorique, en la fameuse année 1896. Notre professeur, 1’abbé
Sylvio Corbeil, un fort brave homme et un saint prétre au surplus, s’affiche naturellement, comme tout bon
clerc de I’époque, dévot conservateur. On imagine en quels termes, a-propos d’histoire contemporaine ou
sans a-propos, et au lendemain d’élections particuliérément orageuses, il abomine le chef libéral,
responsable de I’échec du Bi// [sic] remédiateur, de la chute du parti de la justice, hissé au pouvoir sur le
cadavre de la minorité manitobaine. (L. Groulx, Mémoires, 1. 317).

Regarding the death of remedial legislation on the Manitoba Schools Question prior to the federal
election, Kenneth McNaught notes, “In the early months of 1896 the fateful remedial bill was slowly
strangled by debate and filibuster while the five-year legal limit of Parliament moved relentlessly closer.”
(K. McNaught, The Pelican History of Canada, p. 186).

4

’ See Y. Lamonde, Histoire sociale des idées au Québec, p. 448.

“ See Paul E. Crunican, “Manitoba Schools Question,” in J. H. Marsh, ed., The Canadian Encyclopedia,
p. 1426. See also Fernand Harvey who observes that French Catholic education rights in Manitoba did not
find some redress until the late twentieth century, “Les Franco-Manitobains devront attendre la fin des
années 1970 pour bénéficier de mesures plus équitables a I’égard de I’école de langue frangaise.” (F.
Harvey, “Le Canada francais et la question linguistique,” in M. Plourde, ed., Le frangais au Québec, p.
145).

® Carl Berger, The Writing of Canadian History: Aspects of English-Canadian Historical Writing since
1900, p. 248.
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The Manitoba Schools Question also served as a lightning-rod which divided
francophone politicians along party lines, seemingly at the expense of the overall good of
French Canadians throughout the country.® This led to the charge that francophone
Liberals in general and Laurier in particular acted out of a mercenary ‘partisan spirit’ in
the 1896 federal elections.” More to the point, in reaction to this apparent sacrifice of
collective French-Canadian interests to those of party politics, the Manitoba Schools
Question fostered “the resurgence of a nationalism that ‘transcended partisanship’.”**

This seemed all the more necessary to young Groulx as he saw developments

unfold in the North-West Schools Question. Section 11* of the original 1875 North-West

* In his study on Canadian French-language education outside Quebec Groulx caustically remarked, “c’est
en 1896... autour du droit scolaire de la minorité manitobaine, le droit incontestable par excellence, que les
députés canadiens-frangais s’acharnérent le plus inconsidérément a dynamiter les ramparts constitutionels
de leurs compatriotes.” (Lionel Groulx, L ‘enseignement frangais au Canada, v. 2: Les écoles des minorités,
p. 177).

Indeed Groulx perceived the partisanship of French-Canadian politicians as a consistent and major factor
in undermining the rights of language, education, and religion for French Canadians outside Quebec.
Deploring this state of affairs he concluded, “Mais I’on efit vu les Canadian frangais catholiques eux-
mémes, si peu économes de divisions intestines, lorsqu’il ne s’agit que de leurs compatriotes et de leurs
coreligionnaires, se porter, en pareil cas, d’un élan unanime, a la rescousse de I'opprimé.” (L. Groulx,
L 'enseignement frangais au Canada, v. 2: Les écoles des minorités, pp. 178-179).

Continuing in a similar vein Groulx subsequently called to account French Canadians in general, and
their politicians in particular, for not standing together to defend their rights throughout the country: “Mais
une autre singularité de cette histoire, c’est bien la trop facile résignation de la population catholique, du
moins en son élément parlementaire, & ’indigne condition qui lui a ét¢ infligée. Si les notions de droit et de
justice ont considérablement fléchi au Canada, les catholiques canadiens ne peuvent décliner en ce manheur
leur lourde part de responsabilité. (L. Groulx, L 'enseignement frangais au Canada, v. 2: Les écoles des
minorités, p. 180).

’ Y. Lamonde observes:
La question des écoles du Manitoba ne séme pas la division que parmi les catholiques
et le clergé catholique. Trés tot, on s’interroge sur l’attitude de Laurier qui endosse le
réglement Greenway et sur ce qui parait comme une promesse €lectorale vague et
non respectée parce que le nouveau premier ministre avait placé les intéréts du Parti
libéral au-dessus de ceux du pays ou de ses compatriotes canadiens-frangais et
catholiques, qui lui avaient pourtant fait confiance malgré les mises en garde des
évéques catholiques. (Y. Lamonde, Histoire sociale des idées au Québec, pp. 452-
453).

* “la renaissance d’un nationalisme ‘au-dessus des partis’.” (Y. Lamonde, C. Corbo, Le rouge et le bleu, p.

291).

® Regarding the provisions of section 11 Groulx stated:

Larticle 11 du statut fédéral de 1875, véritable constitution de ces domaines, se

montrait trés net sur le sujet. L’autorité politique pouvait légiférer en matiére
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Territories Act had created a dual system like that of Manitoba with separate schools for
Protestants (mostly anglophone) and Roman Catholics (mostly francophone).”
Furthermore, an amendment in 1877 had made French and English the official languages
of the courts and territorial council.”” However, following the example of Manitoba in
1892 the assembly of the North-West Territories ended the use of French in the courts
and legislature, while also eliminating French as a language of instruction except in the
primary grades.” Despite Catholic appeals in 1894 to the federal government for more
control over education, by 1901 the territorial government exercised complete control of
all schools, so that the Catholic or Protestant ‘separate’ schools came as much under
government direction as the non-sectarian ‘public’ schools.” These matters reached a
head during almost ten weeks of debate between February and July 1905, when the
autonomy bills* to create the provinces of Alberta and Saskatchewan occasioned a
national controversy and threatened to split Laurier’s Liberal Party due to a clause in the
first draft of legislation which “seemed to restore an independent Catholic school system

as had existed in the 1880s.”” To avoid the impending rift Laurier accepted a

d’enseignement public, sans jamais porter préjudice ni aux droits de la minorité, ni &
ceux de ia majorité. Celle-ci pourrait établir, partout ou elle le voudrait, les écoles de
son choix; les mémes droits et pouvoirs appartenaient a celle-13, sans obligation, ni
pour I’une ni pour autre, a un double imp6t scolaire.
Il est & noter que cet article 11 avait ét¢ accueilli par un vote unanime de la
Chambre des Communes et qu’au Sénat une seule voix divergente s’était élevée. (L.
Groulx, L ‘enseignement frangais au Canada, v. 2: Les écoles des minorités, p. 139).
50
M. R. Lupul, “North-West Schools Question,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 1657.
5
: Gerald Friesen, The Canadian Prairies: A History, p. 223.
52
G. Friesen, The Canadian Prairies, p. 259.
53
G. Friesen, The Canadian Prairies, p. 240.
54
See David J. Hall, “Autonomy Bills,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 169.

55

G. Friesen, The Canadian Prairies, p. 240. See also M. R. Lupul who maintains that this controversy took
place over “a vague school clause in the autonomy bills.” (M. R. Lupul, “North-West Schools Question,” in
J. H. Marsh, ed., The Canadian Encyclopedia, p. 1657).
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compromise that preserved the territorial educational conditions of 1892,* much to the
chagrin of twenty-seven year-old Groulx who wrote in a letter on July 21, 1905:%

As expected after the prime minister backed down, we find
ourselves once again betrayed in the North-West Schools
Question. The amendments proposed by Mr. Bourassa and
the francophone Conservative MPs barely mustered seven
votes: the MP from Labelle and Armand Lavergne among
Liberals and five of the francophone Conservative MPs
from Quebec. A split along these same lines shamelessly
defeated Mr. Monk’s motion for an explicit text to
guarantee that French remain an official language there.
True to form, the English-speaking contingent had the good
sense to hold their tongues in the last debate while our own
people treated us to the laughable spectacle of hearing they
themselves decree that nothing in the Constitution
guaranteed the use of French in the North-West, so that
they spurred the loss of those vestiges we still retained.”

% See M. R. Lupul, “North-West Schools Question,” in J. H. Marsh, ed., The Canadian Encyclopedia, p.
1657. See also G. Friesen who adds that the compromise “guaranteed a continuation of school
administration according to the territorial ordinance of 1901.” (G. Friesen, The Canadian Prairies, p. 240).
R. Cook notes the sum effect of this compromise “was that the western minorities obtained only minimal
protection.” (R. Cook, “The Triumph and Trials of Materialism, 1900-1945” in C. Brown, ed., The
Illustrated History of Canada, p. 402).

Over twenty-five years later Groulx employed similiar, scathing terms to describe the roles English-
Canadian and especially French-Canadian politicians respectively played when debating the autonomy bills
and the North-West Schools Question:

En 1905 ils offriraient au pays un spectacle du méme genre. L heure venue d’aborder
la question de la langue frangaise dans le Nord-Ouest, les députés de langue anglaise,
a I’exception de trois ou quatre, jugérent séant de s’abstenir du débat. Cette legon de
dignité ne fut pas comprise. Si la résolution Monk leur déplaisait, les députés de race
frangaise gardaient au moins cette ressource de I’écraser d’un vote silencieux. Ils
choisirent un autre parti. Ils en firent une affaire de famille et, le premier ministre a
leur téte, on les vit s’appliquer a ruiner pour jamais les droits de leur langue dans
I’Ouest canadien... L’amendement de M. Monk, tout comme un sous-amendement de
M. Bourassa, ne réunirent que 7 voix. (L. Groulx, L ’enseignement francais au
Canada, v. 2: Les écoles des minorités, p. 177).

* “Comme c’était 4 prévoir, aprés la reculade du premier ministre, nous avons été sacrifiés une fois de plus
dans Daffaire des Ecoles du Nord’Ouest [sic]. Les amendements proposés par M. Bourassa et les députés
conservateurs frangais ont réuni tout juste sept voix: celles du député [de] Labelle et d’Armand Lavergne,
libéraux, et celles des cing députés frangais conservateurs de Québec. Une motion de M. Monk pour
garantir par un texte explicite le maintien la-bas de la langue frangaise comme langue officielle a été
honteusement battue sur la méme division: détail caractéristique: Messieurs les Anglais ont eu le rare bon
sens de s’abstenir de toute intervention dans le dernier débat et nous avons eu le réjouissant spectacle
d’entendre les notres décréter eux-mémes que rien dans la Constitution ne garantissait 'usage de la langue
frangaise dans le N[ord-lOuest, et pousser & la disp[a]r[iJtion des débris de ce que nous avions encore
conservé. (G. Huot, J. Lalonde-Rémillard, P. Trépanier, eds., Correspondance, 1: 602-603).
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In their appeal across party lines for French Catholic rights during debate over the
autonomy bills and the North-West Schools Question, politicians Armand Lavergne
(1880-1935)* and Henri Bourassa (1868-1952)% seemingly exemplified the non-partisan
nationalist endeavor that Groulx and many of his contemporaries deemed necessary to
secure the welfare of the French-Canadian people as a whole. Indeed the roots of
Groulx’s nationalism lay not in a narrowly provincialist outlook, but rather in a broad
concern for the minority rights and consequent fortunes, or survivance, of French
Canadians outside Quebec. This explains why the autonomy bills and North-West
Schools Question long held much significance for Groulx. Over twenty-five years later,
after extensively researching these events,®’ Groulx concluded that they marked a
watershed in the history of Canada and the legal treatment of its pre-eminent minority:

The perennial challenge to laws covering the French

Catholic minorities came to an end with the sombre

developments of 1905. Whether the laws violated entailed

customary law, as in the Maritime provinces, or customary

and constitutional law, as in Manitoba and the West,

whether laws prior or after the establishment of the
Confederation, the precedence of one law or the soundness

» See Marc La Terreur, “Trente ans de vie nationales, essai d’Armand Lavergne,” in M. Lemire, ed.,
DOLQ, 2: 1081-1082. For Groulx’s sketch of Armand Lavergne’s life and work see L. Groulx, Mémoires,
3:183-200.

® On April 17, 1905, Bourassa gave a speech on the autonomy bills and North-West Schools Question that
Groulx attended and which left a lasting impression on him. See L. Groulx, Mémoires, 2: 189-193. Groulx’s
works abound with references to Bourassa, however he summarily surveyed and analyzed - even
psychologically - Bourassa’s life and work in L. Groulx, Mémoires, 2: 187-268. Groulx refers to
philosopher and psychiatrist Karl Jaspers (1883-1969), while arguing that the analysis of the vicissitudes of
French-Canadian nationalism and its leaders requires above all historians of ideas. See L. Groulx,
Mémoires, 2: 267-268.

! The critical apparatus of Groulx’s monograph L ‘enseignement francais au Canada bears witness to his
statement : “Il m’a fallu compulser journaux et brochures du temps, me débrouiller de mon mieux en des
débats abstrus, dans un fouillis de textes juridiques, mélés comme a plaisir, par politiques et juristes.” (L.
Groulx, Mémoires, 3: 215-216).

An indefatigable archival researcher, Groulx ruefully noted the difficulties he encountered in preparing
his monograph : “L’historien qui s’aventure dans le passé trop proche, trouve devant lui plus de portes
fermées que de portes ouvertes. Trop souvent les archives privées, si précieuses, ne se prétent & ses
recherches qu’a la condition qu’il en tire le moins possible.” (L. Groulx, L’enseignement francais at
Canada, v. 2: Les écoles des minorités, p. 8).
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of another made no difference — in each and every case

federal authorities merely evidenced their impotence to

rectify disabling legislation. Laws protecting the minorities

ceased to exist not only in the older provinces which

founded the Confederation, such as New Brunswick, but

more disconcertingly, Ottawa had to forgo upholding such

laws or incorporating them into the statutes of the new

provinces it itself created.®
1.2 Henri Bourassa’s Formative Influence on Groulx

Since he represented the chief spokesperson for French-language minorities®

during Groulx’s early adulthood, Bourassa’s advocacy profoundly informed Groulx’s
understanding of French-Canadian nationalism as the pursuit of minority rights.
Moreover, by providing throughout these critical years very public moral leadership, at
least in young Groulx’s eyes, Bourassa markedly colored Groulx’s perception of politics
as the endeavor to apply ethics within society at large. Not surprisingly most politicians,
to say nothing of the hard-scrabble realities of politics itself, deeply disillusioned Groulx.
Thus, with regard to the political wrangling over French Catholic education outside
Quebec, he wryly remarked:

They say that in human affairs politics constitutes the art of

the possible and does not bother with the ideal — a more

theoretical than legitimate excuse. Yet does not the history
of minorities everywhere, indeed all history teach that in

® “Avec ce triste dénouement de 1905, le droit des minorités catholiques et frangaises achevait son cycle
d’épreuves. Que le droit violé fiit un droit coutumier comme dans les provinces maritimes, un droit
coutumier et constitutionnel comme au Manitoba et dans I’ouest, un droit antérieur ou postérieur a
I’établissement de la Confédération, ’ancienneté ou la solidité de 'un ou de I'autre importaient peu: en
chaque cas les autorités fédérales venaient de démontrer leur impuissance a corriger une législation
spoliatrice. Et non seulement le droit minoritaire avait cessé d’exister en de vielles provinces, fondatrices de
la Confédération, telle que le Nouveau Brunswick; mais encore, et voila qui était d’une particuliére gravité,
ce droit, Ottawa avait dii renoncer a le maintenir ou a Vinscrire dans le statut des provinces nouvelles,
créées de sa propre main. (L. Groulx, L ‘enseignement fran¢ais au Canada, v. 2: Les écoles des minorités, p.

178).
“ R Cook, “The Triumph and Trials of Materialism,” in Craig Brown, ed., The Illustrated History of
Canada, p. 402.
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this world human choice above all else determines the
realm of the possible?64

Bourassa proved a formative influence on Groulx in yet another respect. Bourassa’s pan-
Canadian® vision of “equal rights throughout the country” for the language, education,
and religion of French Canadians primordially shaped Groulx’s concept of French
Canada as a nation which transcended provincial boundaries and comprised all those who
shared a French Catholic heritage and culture. Groulx therefore significantly titled the
second volume of his seminal two-part survey of French education in Canada, The
Schools of the Minorities,®” which opens with the declaration that:

This historical study, as everybody knows, cannot limit

itself to the land of Quebec since French Canada constitutes

more a national than a geographic entity. It includes the

entirety of those people of French origin living on

Canadian soil: that is to say, some two and a half million

who steadfastly reside in the birthplace of the nation, and

almost a half-million dispersed among the other provinces

from the Atlantic to the Pacific.”
Following this line of thinking to its logical conclusion Groulx’s idea of the nation went

beyond the borders of Canada to include that minority in the United States who also

shared a French Catholic heritage and culture, namely Franco-Americans. Economic

64 . " . .
“Art du possible dans les choses humaines, la politique, a-t-on coutume de dire, ne s’accommode point de

I’absolu. Excuse plus théorique que légitime. L’ histoire des minorités a travers le monde et I’histoire tout
court n’enseignent-elles point que la mesure du possible ici-bas est singulierement déterminée par la volonté
humaine?” (L. Groulx, L ‘enseignement frangais au Canada, v. 2: Les écoles des minorités, p. 180).

® See P.-A. Linteau, R. Durocher, J.-C. Robert, Quebec: A History, 1867-1929, p. 495, which refers to
Bourassa’s “pan-Canadian nationalism.” See also R. Cook, “The Triumph and Trials of Materialism, 1900-
1945, in C. Brown, ed., The Hllustrated History of Canada, p. 434, which characterizes Bourassa’s
endeavour as “pan-Canadian.”

* Joseph Levitt, “Henri Bourassa,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 285.

“Les écoles des minorités” (L. Groulx, L 'enseignement frang¢ais au Canada, v. 2: Les écoles des
minorités, p. 7).

’ “Cette histoire, comme chacun sait, ne saurait se limiter au pays québécois. Entité moins géographique
que nationale, le Canada frangais embrasse 1’ensemble des hommes d’origine frangaise en pays canadien:
soit environ deux millions et demi restés fidéles au berceau de la race et prés d’un demi-million disséminés
dans les autres provinces, de I’ Atlantique au Pacifique.” (L. Groulx, L ‘enseignement frangais au Canada, v.
2: Les écoles des minorités, p. 7).
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motives impelled Groulx’s own father to work in New Jersey,* and for French-Canadian
society “the critical period of emigration was the last three decades of the nineteenth
century, during which Quebec lost ten per cent of its population.”” Roughly the first

”" when

twenty years of Groulx’s life thus witnessed a “seemingly unstoppable exodus
some 365,000 French Canadians emigrated from Quebec to New England.” Yet this crest

constituted but one of the successive waves of emigration” from 1840 to 1930 that

69
See L. Groulx, Mémoires, 1: 16; see also pp. 18-19.
70
See P.-A. Linteau, R. Durocher, J.-C. Robert, Quebec: A History, 1867-1929, p. 29.

1 .
“I’exode semble incontrélable” (Yves Roby, “Emigrés canadiens-frangais, Franco-Américains de la
Nouvelle-Angleterre et images de la société américaine,” in Gérard Bouchard, Yvan Lamonde, eds.,

Quebecozs et Américains. la culture québécoise aux XLX® et XX® siécles, p. 134).

See Yves Roby, Les Franco-Américains de la Nouvelle-Angleterre: réves et réalités, p. 32. See also Y.
Roby, “Emigrés canadiens-frangais, Franco-Américains de la Nouvelle-Angleterre et images de la société
américaine,” in G. Bouchard, Y. Lamonde, eds., Québécois et Américains, p. 134).

Beyond its obvious demographic consequences, Y. Lamonde points out the compensatory significance
of French-Canadian emigration to the United States in the wake of the annexation movement which
foundered by 1860:

Peu populaire & 1'époque, l'idée d’annexion traduisait néanmoins une tentation
étatsunienne pour certains Canadiens frangais, tout comme 1'émigration de plus en
plus massive de milliers des leurs vers les villes manufacturiéres de la Nouvelle-
Angleterre répondait d’abord & une nécessité économique doublée d’un attrait
symbolique. (Y. Lamonde, Histoire sociale des idées au Québec, p. 395).

’ Y. Roby observes, “La migration épouse le mouvement des marées. Quand la prosperité régne en
Nouvelle-Angleterre, la nouvelle gagne rapidement le Québec et c’est I’exode, comme en 1865-1873, 1879-
1882, 1885-1888, 1891-1893.” (Y. Roby, Les Franco-Ameéricains de la Nouvelle-Angleterre, p. 28). Y.
Roby also notes:

Aprés la guerre de Sécession, les choses changent radicalement. De 1865 4 1900, plus

de 325,000 Canadiens frangais du Québec gagnent définitivement la Nouvelle-

Angleterre. De 37, 420 qu'ils étaient en 1860, les émigrés et leurs enfants nés aux

Etats-Unis sont 208,000 en 1880, 365,000 en 1890 et 573,000 en 1900. (Y. Roby,

Les Franco-Américains de la Nouvelle-Angleterre, p. 32).
Y. Roby further remarks:

De 1920 a 1930, 130,000 personnes auraient définitivement quitté le Québec a

destination des Etats-Unis. Certaines années, de 1923 a 1926 par exemple, le

mouvement prend une telle ampleur qu’il rappelle les pires moments de I’exode qui a

eu lieu entre 1865 et 1900. (Y. Roby, Les Franco-Américains de la Nouvelle-

Angleterre, p. 266).
P.-A. Linteau, R. Durocher, J.-C. Robert point out that, “For every decade between 1871 and 1931,
Quebec’s net migration was negative; more people left Quebec than entered it.” (P.-A. Linteau, R.
Durocher, 1.-C. Robert, Quebec: A History, 1867-1929, p. 28). See also Y. Roby, “Emigrés canadiens-
francais, Franco-Américains de la Nouvelle-Angleterre et images de la société américaine,” in G. Bouchard,
Y. Lamonde, eds., Québécois et Américains, p. 134, 136, 138.
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brought about 900,000 French Canadians to the United States from Quebec.™ This
demographic “hemmorhage”” had crucial consequences because by 1901 nearly the same
number of French Canadians lived elsewhere in North America as in Quebec.™

Groulx followed closely these developments” and soon evidenced a solicitude for
Franco-American affairs that paralleled his concern for French-Canadian minorities
outside Quebec. Accordingly in 1907, as his extant annotated copy attests,”® Groulx read
the monograph of journalist Jules-Paul Tardivel (1851-1905), La situation religieuse aux

Etats-Unis. illusions et réalité (1900), which provided “an opportune apologia for

h See Y. Roby, “Emigrés canadiens-frangais, Franco-Américains de la Nouvelle-Angleterre et images de la
société américaine,” in G. Bouchard, Y. Lamonde, eds., Québécois et Américains, p. 131, 138).

P.-A. Linteau, R. Durocher, J.-C. Robert observe, “Between 1840 and 1930 more than 900,000
Quebecers left their homeland...The vast majority of these emigrants, ranging from two-thirds in some years
to four-fifths in others, were French Canadians.” (P.-A. Linteau, R. Durocher, J.-C. Robert, Quebec: A4
History 1867-1929, p. 28).

See also “Le francais: un statut compromis, 1850-1860,” in M. Plourde, ed., Le francais au Québec, p.
136, which notes with regard to the decades following Confederation, “au cours de cette période, prés de
900,000 Canadiens frangais quittent le Québec pour tenter leur chance aux Etats-Unis. La population du
Québec s’en trouve gravement affaiblie et devient de plus en plus minoritaire dans I’ensemble canadien.”

" See P.-A. Linteau, R. Durocher, J.-C. Robert, Quebec: A History, 1867-1919, p. 28, which notes with
regard to French-Canadian emigration to the United States between 1871 and 1931, that “the geographer
Raoul Blanchard, in the twentieth century, spoke of a haemorrhage.”

Sociologist Madeleine Giguére comments “on what might have been the size of French Québec
population without /a saignée to the United States in the late 19® and early 20™ century. Projecting the
traditional natural increase in a French Québec population from 1840 (no migration) to 1971 would give a
population of around nine million, i.e. some four million larger than the actual 1991 French population of
Québec.” (M. Giguére, “Recent and Current Sociological and Anthropological Research on Franco-
Americans, “ in D. Louder, ed., Le Québec et les francophones de la Nouvelle-Angleterre, p. 97).

76See: P.-A. Linteau, R. Durocher, J.-C. Robert, Quebec: A History, 1867-1929, p. 31. With reason then
Bruno Ramirez notes in reference to this francophone “exodus” from Quebec to the United States, “son réle
déterminant dans |’évolution structurelle et dans 'univers culturel de la province.” (B. Ramirez,
“Emigration et Franco-Américanie: bilan des recherches historiques,” in Dean Louder, ed., Le Québec et les
francophones de la Nouvelle-Angleterre, p. 9).

K Thus on April 7, 1908, in reference to the half-century preceding the birth of the Association Catholique
de la Jeunesse Franco-Américaine in 1908, Groulx wrote: “Elle germe spontanément des semences
déposées a pleines mains, pendant plus de cinquante années, dans le sol héroique de vos cités frangaises! Et
je me dis que sans doute, ce devait étre I’'une des récompenses des Franco-Américains, aprés un demi-siecle
d’incroyables héroismes, de voir cette levée enthousiaste de leur fils, jurant de prolonger I’effort de la
vieille génération.” (G. Huot, J. Lalonde-Rémillard, P. Trépanier, eds., Correspondance, 2 : 448-449).

b See G. Huot, J. Lalonde-Rémillard, P., Trépanier, eds., Correspondance, 2: 380n.6.
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Franco-Americans and their brethren of the diaspora.”™ Then while studying at Rome
Groulx wrote to the Association Catholique de la Jeunesse Franco-Américaine,” which
made him an honorary member,* and published his letter on July 21, 1908, in the
newspaper L 'Opinion publique® of Worcester, Massachusetts.® Here Groulx opined:

Do not many often talk about the anglicization of the next
generation of Franco-Americans? The answer therefore lies
with the youth of today. Since you do find yourselves at a
turning-point in your history, they will provide either a
confirmation or refutation of those who believe that the
evolution of races, as well as redrawing the geographic
map, depends solely on politics and those defeatists who

i “une défense commode des Franco-Américains et de leurs fréres de la diaspora.” (Pierre Savard, “La
situation religieuse aux Etats-Unis. Illusions et réalité, essai de Jules-Paul Tardivel,” in M. Lemire, ed.,
DOLQ, 2: 1020. See also Jules-Paul Tardivel, La situation religieuse aux Etats-Unis, pp.- 170-179, 219,
227-228, 286-287, 289-296.
With regard to the development of the French Catholic ecclesiastical infrastructure of New England

which followed emigration there by francophones from Quebec, Janice Farnham and Bruce Bradley note:

The first French-Canadian parish in New England was St. Joseph’s in Burlington,

Vermont (1851). Within two years of its foundation, French-borm Louis de

Goesbriand (1816-99) became Vermont’s first bishop, and did much to recruit priests

for the Québecois. The number of French-language national parishes in the New

England area arose from fewer than twenty in the 1870s to 138 in 1911, and to 178 in

1945. (J. Farnham, B. Bradley, “French-Canadian Catholics in the United States,” in

Michael Glazier, Thomas J. Shelley, eds., The Encyclopedia of American Catholic

History, pp. 551).
Despite such exponential growth not until 1907, with the appointment of Georges-Albert Guertin (1869-
1931) as bishop of Manchester, New Hampshire, did a French-Canadian rise to the episcopacy in New
England. See J. Farnham, B. Bradley, “French-Canadian Catholics in the United States,” in M. Glazier, T. J.
Shelley, eds., The Encyclopedia of American Catholic History, p. 551). See also Y. Roby, Les Franco-
Américains de la Nouvelle-Angleterre, pp. 161, 181-182).
® See G. Huot, J. Lalonde-Rémillard, P. Trépanier, eds., Correspondance, 2: 448-451. Concerning the
ACIJFA Yves Roby notes:

En 1908, un jeune prétre de Spencer (Mass.), I’abbé Deny Lamy, organise un premier

cercle de I’ Association catholique de la jeunesse franco-américaine (ACJFA) dont les

réglements sont calqués sur ceux de I’Association catholique de la jeunesse

canadienne-francaise (ACJC). Vingt-deux jeunes, étudiants pour la plupart, en font

partie. Une douzaine de cercles virent le jour dans les années suivantes. Apres des

débuts prometteurs, ces cercles, ignorés par les évéques, dépérissent lentement et

disparaissent avec la guerre de 1914. (Y. Roby, Les Franco-Américains de la

Nouvelle-Angleterre, p. 208).
Groulx corresponded with the ACJFA soon after its inception. See G. Huot, J. Lalonde-Rémillard, P.
Trépanier, eds., Correspondance, 2: 448; see also p. 709 regarding Lamy.

® See G. Huot, J. Lalonde-Rémillard, P. Trépanier, eds., Correspondance, 2: 452n. 1.

? Concerning the newspaper L 'Opinion publigue of Worcester, Massachusetts see Y. Roby, Les Franco-
Américains de la Nouvelle-Angleterre, p. 317; see also pp. 117, 138, 187-188, 209, 260.

83See G. Huot, J. Lalonde-Rémillard, P. Trépanier, eds., Correspondance, p. 451n.1.
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take no account whatsoever of Providence, which has the

deciding voice on such matters and who can, when

necessary and a people deserves it, safeguard and ensure

their future.”
1.3 The Challenge of Survival

These statements indicate why the French-Canadians minorities outside Quebec

and the Franco-Americans held such significance for Groulx. He obviously saw them as
grappling with the same critical issues that confronted the francophones of Quebec,
specifically linguistic and cultural assimilation through an anglicizing current so strong
that it cast doubts on the very future of francophones in North America. Furthermore,
though they shared a common struggle, its outcome seemed particularly tied to the fate of
Franco-Americans and the French-Canadian minorities outside Quebec who by virtue of
living beyond the pale of the French Catholic heartland, served as bellwethers of what
awaited all their francophone co-religionists within the larger context of the North
American continent. In sum, they proved a litmus test of the survivance at the dawn of
the twentieth century.

The concept of the survivance enjoyed prolonged currency® from the time

Frangois-Xavier Garneau published his three-volume Histoire du Canada (1845-1852)%

) “Ne parle-t-on pas assez couramment de I’anglicisation de la prochaine génération des Franco-
Américains? La réponse sera donc faite par la jeunesse d’aujourd’hui. C’est elle, puisque vous étes a ce
tournant de votre histoire, qui donnera raison ou le démenti a ceux qui croient que les évolutions de races,
aussi bien que les remaniements de la carte géographique dépendent tout uniment des politiques et des
découragés, sans tenir compte que la Providence a, pour le moins, voix prépondérante au chapitre, et
qu’Elle peut, quand il le faut et qu’un peuple en est digne, défendre et sauver son avenir.” (G. Huot, J.
Lalonde-Rémillard, P. Trépanier, eds., Correspondance, 2: 449).

» Historien Gérard Bouchard proposes that the “paradigme de la survivance” proved determinative in
Quebec society for a century, that is to say, from about 1840 to 1940. In this vein he states with regard to
the paradigm of the survivance : “Son emprise fut telle que, pendant un siecle et plus, elle a fourni au
discours historiographique ses catégories dominantes.” (G. Bouchard, Genése des nations et cultures du
nouveau monde, p. 105). See also pp. 99-154.

86 Regarding the articulation of a primarily cuitural concept of the French-Canadian nation in the wake of
the Durham Report (1839), G. Bouchard cautions:
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which “presented the history of French-Canadians as a struggle for survival.”®” However,
this rationale faced a formidable challenge after Garneau’s contemporary®® Charles
Darwin (1809-1882) published On the Origin of Species (1859), which imparted
scientific verisimilitude to “the application of evolutionary principles to human

society,”® as championed by the British philosopher Herbert Spencer (1820-1903), one

Mais d’une culture particuliére, selon un modéle que Frangois-Xavier Garneau se
chargea d’accréditer dans son Histoire du Canada (1845-1852) en guise de réplique a
Durham: nourrie de la mémoire épique des ancétres et de la tradition frangaise, axée
sur la protection des acquis symboliques, sur la fidelité aux origines. Il revint en effet
a cet historien d’avoir mis en place les parameétres de ce qui allait devenir la célébre
idéologie de la survivance. (G. Bouchard, Genése des nations et cultures du nouveau
monde, p. 104).

87
Pierre Savard, “Frangois-Xavier Garneau,” in J. H. Marsh, eds., The Canadian Encyclopedia, p. 950).

88
Charles Darwin and Frangois-Xavier Garneau were respectively born on February 12, 1809 and June 15,
1809.

89
Tim S. Gray, “Herbert Spencer,” in Concise Routledge Encyclopedia of Philosophy, p. 856).

” Stephen G. Brush points out that social Darwinism “is based on ideas articulated most clearly not by
Darwin himself but by Herbert Spencer.” (S. G. Brush, The History of Modern Science: A Guide to the
Second Scientific Revolution, 1800-1950, p. 109). Concerning the relationship between the thought of
Charles Darwin and that of Herbert Spencer, Roger Scruton states with regard to the latter’s Principles of
Sociology, 1867, which articulated Spencer’s social evolutionism: “He had begun to develop his influential
account of this before Darwin’s Origin of Species 1859, and later argued that Darwin’s theory confirmed his
own.” (R. Scruton, 4 Dictionary of Political Thought, p. 181). In reference to the French biologist Jean-
Baptiste de Monet Lamarck (1744-1829) and the social theorization of biological evolution, J. Burrow
observes, “Much of this theorizing, and the use of evolutionary language, was inspired by Herbert Spencer,
whose own evolutionist doctrines were derived chiefly from Lamark.” (J. Burrow, “Social Darwinism,” in
D. Miller, ed., The Blackwell Encyclopaedia of Political Thought, p. 481). With respect to the social
conceptualization of ‘survival of the fittest,” Terrell Carver notes: “This phrase was popularized by Herbert
Spencer, the chief theorist of social Darwinism.” (T. Carver, “Social Darwinism,” in W. Outhwaite, T.
Bottomore, eds., The Blackwell Dictionary of Twentieth-Century Social Thought, p. 587). Sociologists
Raymond Boudon and Frangois Bourricaud substantially qualify the role of biology in general and
evolution in particular in Spencer’s thought:

Spencer croit a I’évolution. C’est que la Loi de !'évolution lui parait gouverner non

seulement les sociétés, mais 'univers, non seulement le ‘supra-organique,” mais

Porganique. C’est pourquoi les Principes de sociologie sont précédés des Principes

de biologie. Et dans les Principes de sociologie, Spencer évoque constamment les

analogies entre les phénoménes biologiques et les phénomeénes sociologiques, les

notions de fonction, de structure, d’équilibre, de différenciation, d’organe

s’appliquant bien aux deux régnes. Mais s’il y a des raisons pour qu’elles puissent

étres employées dans les deux cas, il faut voir aussi, Spencer souligne ce point avec

une grande insistance, qu’il s’agit bien d’analogies et que dans tous les cas il faut

prendre soin de marquer les limites de 1’analogie. Une société ‘est un organisme,’

mais uniquement en un sens analogique. (R. Boudon, F. Bourricaud, “Herbert

Spencer,” in R. Boudon, F. Bourricaud, Dictionnaire critique de la sociologie, p.

563).
In a similar vein Bernard Valade cautions:
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of “the nineteenth-century founders of cultural and social evolutionism.”! Indeed the
analogical argument that “society must inevitably reflect the harshness of nature™ found

full-orbed expression in late-nineteenth and early twentiety-century social Darwinism.”

Il ne faut pas exagérer le ‘biologisme’ de Spencer. Malgré des abus de comparaison,
il n’omit pas de souligner les dissemblances existant entre les organismes régis par la
loi de la symétrie et la société qui est, par nature, asymétrique. Ses convictions
politiques et éthiques ’amenérent méme a accentuer certaines différences qui
distinguent les sociétés humaines des sociétés animales. (B. Valade, “Herbert
Spencer,” in Dictionnaire de la sociologie, p. 825).

However, sociologists Bert N. Adams and R. A. Sydie affirm the essential congruence of Darwin and

Spencer’s thought:
What Darwin’s work contributed to Spencer’s theories was a satisfactory mechanism
-- natural selection -- to explain organic evolution...In 1864, in his Principles of
Biology, Spenser proposed that the phrase survival of the fittest was equivalent to
Darwin’s concept of natural selection, and apparently Darwin agreed with the
suggestion. Darwin’s term, natural selection, suggested an intelligent agent -- Nature
-- doing the selecting for humanity’s benefit...
In fact, however, Spencer’s term went beyond Darwin. Darwin focused on the
process of transformation for each species, whereas Spencer focused on both the
biological and the social processes, and on the end result -- the survival of the fittest...
Darwin himself recognized that his explanation of organic evolution had been
expanded in Spencer’s account to include human society, and he suggested that in the
future Spencer would be acknowledged as ‘by far the greatest living philosopher in
England; perhaps equal to any that have lived’.” (B. N. Adams, R. A. Sydie,
Sociological Theory, p. 70).

91“le:s fondateurs de I’évolutionnisme culturel et social du XIX® siécle.” (Bemard Valade, “Herbert
Spencer,” in Dictionnaire de la sociologie, p. 822). As historian of philosophy Frederick Copleston notes,
“Seizing on an idea which was already in the air and to which Darwin gave an empirical basis in a restricted
field, Spencer turned it into the key-idea of a synoptic vision of the world and of human life and conduct.”
(F. Copleston, A History of Philosophy, v. 7: Bentham to Russell, p. 121, see also pp. 122-145).
Social anthropologist Alan Bamard observes that evolutionism represented:

The idea that society gradually advances often explained in terms of stages from

‘primitive’ to ‘barbarian’ to ‘civilized.” Some societies are slower to advance than

others, and these slower, ‘primitive’ societies are held to remain at lower stages of

evolution. Evolutionism in social anthropology developed to some extent

independently of evolutionary theory in biology. It was largely overthrown in the

1920s by the onset of functional theory. (A. Barnard, “Evolutionism,” in Jennifer

Bothamley, ed., Dictionary of Theories, pp. 186-187).
See also Neil J. Snelser, “Social Sturcture,” in N. J. Snelser, eds., Handbook of Sociology, pp. 106-108.

92Peter J. Bowler, “Charles Robert Darwin,” in Concise Routledge Encyclopedia of Philosophy, p. 192.

93Stephen G. Brush proposes that “‘Social Darwinism’ was identified ... in Richard Hofstadter’s classic
work, Social Darwinism in American Thought (1944, rev. ed., 1955).” [S. G. Brush, The History of Modern
Science, p. 109]. Published in 1988, Brush’s own work now requires qualification in the light of the 1997
monograph by Mike Hawkins, Social Darwinism in European and American Thought, 1860-1945, where,
pp. 21-38 offer an extensive definition of social Darwinism.

Sociologist Ronald Fletcher succinctly defines social Darwinism as: “The application of the concept of
evolution to the historical development of human societies which lays particular emphasis on ‘the struggle
for existence’ and ‘the survival of the fittest’.” (R. Fletcher, “Social Darwinism,” in Alan Bullock, Stephen
Trombley, eds., The New Fontana Dictionary of Modern Thought, p. 800).
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This theory contended that “societies, like species are subject to the law of natural

9394

selection,”™ which inexorably operated on the principle of ‘survival of the fittest,” so that

only the latter among the peoples of the world would continue to exist.” Further, based

on its premise of ‘survival of the fittest’ social Darwinist reasoning ineluctably inferred a

6

‘superior race,”” claimed in particular for ‘Anglo-Saxons.”®” Thus, social Darwinism

Regarding the broader implications of Darwin’s theory of evolution Peter J. Bowler notes: “Because
Darwin openly extended his evolutionism to include the human race, it was necessary to re-examine the
foundations of psychology, ethics and social theory. Moral values might be merely the rationalization of
instinctive behaviour patterns. (P. Bowler, “Charles Robert Darwin,” in Concise Routledge Encyclopedia of
Philosophy, p. 192).

With respect to social Darwinism other scholars point out that:

Darwin’s theory has been used to support the belief that nature does well by the
process of natural selection, a competition in which the fittest survive. This process is
not disturbed by extraneous interference since, as far as the theory is concerned, there
is nothing extraneous. The view known as Social Darwinism holds a similar view of
human society; it too does well by competitive processes in which the fittest survive,
and which are not disturbed by extraneous interference aimed to help the less fit.

Views of this kind emerged towards the end of the nineteenth century. They were
advocated by a number of writers in the social sciences, and by many politicians and
captains of industry. (“Social Darwinism,” in Thomas Mautner, ed., The Penguin
Dictionary of Philosophy, p. 526).

J. Burrow proposes that:
Attempts by social and political thinkers to borrow the authority of Darwinian
biology for their own theories are conveniently referred to as ‘social Darwinism’; in
this sense the heyday of social Darwinist theories was the last quarter of the
nineteenth century...

The term ‘social Darwinism’ is most properly applied to attempts to find social
analogies for the Darwinian law of natural selection (or, as it came to be called, ‘the
survival of the fittest’). [J. Burrow, ‘Social Darwinism,” in D. Miller, ed., The
Blackwell Encyclopaedia of Political Thought, pp. 480-481].

94Roger Scruton, “Darwinism,” in R. Scruton, 4 Dictionary of Political Thought, p. 125).

95With regard to the subsequent influence of Darwin’s On the Origin of Species, Jeff Lewis remarks: “When
translated into human terms, Darwins’s concept of ‘survival of the fittest’ became an equally forceful
principle for the organization of human civilizations. Humans could be treated as competing organisms;
human societies could be treated as competing civilizations. These competitive systems underpin the
advance of human civilizations whereby superior biological and social groups would necessarily rule over
and perhaps eradicate inferior groups.” (J. Lewis, Cultural Studies: The Basics, p. 301).

%See M. Hawkins, Social Darwinism in European and American Thought, 1860-1945, p. 139. See also E. J.
Hobsbawm, The Age of Empire, 1875-1914, pp. 252-254; M. Perry, M. Chase, J. R. Jacob, M. C. Jacob, R.
H. Von Laue, Western Civilization: Ideas, Politics and Society, v. 2, p. 671, which states with regard to the
late nineteenth and early twentieth century: “In the popular mind, the concepts of evolution justified the
exploitation of ‘lesser breeds without the law’ by superior races. This language of race and conflict, of
superior and inferior people, had wide currency in the Western states.”
See also Michael D. Biddiss, Howard McGary, “Racism,” in A. Bullock, S. Trombley, eds., The New

Fontana Dictionary of Modern Thought, p. 720:

Race was a major—and still underestimated—theme in the rest of the Western world

from at least 1850 until 1945. The term racialism applies to the doctrines about the
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“expressed the need for scientific explanations and utilitarian rationales for actions
common in the Victorian era,” specifically those involving imperialism, colonialism, and
laissez-faire capitalism.

Against this backdrop one discerns the full portent of the “anglicization” and
“evolution of races” to which Groulx’s above letter refers. Social Darwinism subverted
the construct of the survivance by promulgating the ‘survival of the fittest’ alone, so that
far from harboring the “backward-looking, defensive, and insular vision of the nation”*®
espoused by the survivance, the concept itself of survival now assumed an ominous
character that offered no quarter to the struggling French Catholic remnant in

contemporary Anglo-Saxon, Protestant-dominated North America. Employed as a social

central significance of racial inequality that were developed by Western scientists in

that period, which would soon be linked with Social Darwinism.
Robert Leach points out with reference to the latter nineteenth and first half of the twentieth century, “The
‘Master Race’ concept fitted closely with the prevailing Social Darwinism of imperialism.” (R. Leach,
Political Ideologies, p. 31. Leach further observes:

Social Darwinism was the mid-nineteenth century adaptation of Charles Darwin’s

theories of nature’s ‘survival of the fittest” dictum as applied to European imperialism

and its attendant racism. As enunciated by such theorists as Herbert Spencer ... it

excused imperial exploitation as a natural scientific outcome of the biological

superiority of the European races. (R. Leach, Political Ideologies, p-217).
Concerning the relationship between Darwin’s theory of evolution and the social reasoning for racism,
Leach adds elsewhere:

The works of Charles Darwin completed this slow historical process of unifying

social theory with biologism and providing a scientific rationale for racial domination

coinciding with the needs of the age ... Racial superiority was regarded as natural. It

was ‘ nature’s way of evolving superior man, superior nations and superior races’.”

(R. Leach, Political Ideologies, pp. 227-228).

7 “Darwinian biology was used to promote the belief in Anglo-Saxon (British and American) and Teutonic
(German) racial superiority. Social Darwinists attributed to racial qualities the growth of the British Empire,
the expansion of the United States to the Pacific, and the extension of German power. The domination of
other peoples — American Indians, Africans, Asians, Poles — was seen as the natural right of the superior
race.” (M. Perry, M. Chase, J. R. Jacob, M. C. Jacob, T. H. Von Laue, Western Civilization, 2: 594-595).
See also R. Leach, Political Ideologies, p. 37. Mike Hawkins remarks, “Darwin also expressed conventional
views on the superiority of the civilized ‘Anglo-Saxon’ nations over other countries.” (M. Hawkins, Social
Darwinism in European and American Thought, 1860-1945, p. 36).

7 “une vision passéiste, défensive et repliée de la nation.” (G. Bouchard, Genése des nations et cultures du

nouveau monde, p. 105).
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model, nature represented a “threat™ because its operative principle of ‘survival of the
fittest” seemingly sounded the death knell of minorities like the French Canadians and
Franco-Americans. Indeed such groups stood no chance to survive from the viewpoint of
the specious “scientific determinism™'® that underlay the social Darwinist scheme. This
explains the reference in Groulx’s letter to “defeatists” whose determinism he rebuffed by
juxtaposing the central Christian belief of providence, “God’s care, provision, foresight
and direction of the universe in such a way that the universe as a whole and individual
creatures within it fulfil God’s purposes.”'”

Nonetheless, the tenet of ‘survival of the fittest” alone and its corollary of racial

superiority, attributed in practice to ‘Anglo-Saxons,” implicitly consigned the other

peoples of North America to a vestigial status and predicated their ultimate demise. After

99
Herein lies the significance of the subtitle of Mike Hawkins’, Social Darwinism in European and

American Thought 1860-1945: Nature as Model and Nature as Threat. See p. 155 where he argues that
nature acted as a two-edged social paradigm since it comprised “a tension between the social and the
biological, alternating between interpreting social relationships as culturally determined on the one hand,
and seeing them as the outcome of the laws of struggle, adaptation and inheritance on the other.”

0 Mike Hawkins, Social Darwinism in Furopean and American Thought 1860-1945: Nature as Model and
Nature as Threat, p. 31. See also J. Burrow, “Social Darwinism,” in D. Miller, ed., The Blackwell
Encyclopaedia of Political Thought, p. 481); T. Carver, “Social Darwinism,” in W. Outhwaite, T.
Bottomore, eds., The Blackwell Dictionary of Twentieth-Century Social Thought, p. 587).
With reference to the elaboration of social Darwinist thought and correlative determinism, Jeff Lewis

states:

Theories which emphasized social justice, equality and liberal humanism struggled

constantly against deterministic theories which positioned people hierarchically.

Darwin’s notions of the evolution of species and ‘survival of the fittest’ were applied

as ideological counterparts to competitive capitalism. These social Darwinist theories

claimed basically that individuals and groups found themselves in a particular social

‘station’ or position because their personal, class-based or ethnic biologies

determined their merit and hence their place on the hierarchy. This biological

determinism was also associated with various forms of cultural determinism whereby

an individual’s level of civilization was also conditioned by his or her ‘cultural’

context. (J. Lewis, Cultural Studies, p. 189).

! William Hasker, “Providence,” in Concise Routledge Encyclopedia of Philosophy, p. 722. See also
Joseph Blenkinsopp, “Providence in the Bible,” in R. P. McBrien, ed., The Harpercollins Encyclopedia of
Catholicism, pp. 1063-1064; Wilhelm Breuning, “Providence,” in Wolfgang Beinert, Francis Schiissler
Fiorenza, eds., Handbook of Catholic Theology, pp. 559-561; M. John Farrelly, “Providence,” in M.
Glazier, M. K. Hellwig, eds., The Modern Catholic Encyclopedia, pp. 699-701; John H. Wright, in J. A.
Komonchak, M. Collins, D. A. Lane, eds., The New Dictionary of Theology, pp. 815-818; J. H. Wright,
“Providence,” in R. P. McBrien, ed., The Harpercollins Encyclopedia of Catholicism, p. 1063.
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all, did not the full title of Darwin’s masterwork affirm the Origin of Species by Means of
Natural Selection, or The Preservation of Favoured Races in the Struggle for Life?'”
Groulx quickly ascertained the sinister nature of social Darwinism and its implications,
which he denounced, as evidenced by a further excerpt from his above letter:

The day that French Canadians acquire a firm grasp of their
history, take stock of their capabilities and the wonderful
future which awaits their efforts, that day they will no
longer deem it possible that they do not have as much right
to survive in America as other peoples do, and they will
realize that the myth of a superior race fundamentally rests
on a lie."”
This passage, written on April 7, 1908,'" during his studies in Europe, belies the

assertion'® that at this very time and place Groulx imbibed the doctrine of Aryan

supremacy and related teachings from disciples of the theorist of “modern racism,”'*

99108

Arthur Gobineau (1816-1882),"” who accused Darwin of “plagiarising his ideas.

"F. Copleston, 4 History of Philosophy, v. 8: Bentham to Russell, p. 102. See also, Stephen G. Brush, The
History of Modern Science, p. 74.
Dinesh D’Souza comments on the significance of the title Darwin gave to his work:

Darwin appeared to offer a new and perhaps more powerful ground for belief in the

existence of race as a natural category and in the inferiority of the colored races, and

that was the concept at the heart of evolution: natural selection. Quite deliberately,

Darwin subtitled his Origin of Species ‘The Survival of Favored Races in the

Struggle for Life.” Endurance and success on earth, Darwin suggested, could be

attributed to the ability of races to adapt themselves to the threats and challenges of

the natural environment. Here, then, was an entirely secular and scientific explanation

for the civilizational achievements of Europeans, and for the relative backwardness of

other peoples: whites were simply in the evolutionary vanguard, and the backward

races were the unfit peoples on their way out. (D. D’Souza, The End of Racism, p.

129; see also pp. 130-134).
’ “Le jour ot les Canadiens frangais auront acquis une connaissance exacte de leur passé, et auront pris
conscience de leur force et du grand avenir qui s’offre a leurs efforts, ce jour-13, ils ne pourront pas ne pas
reconnaitre des droits égaux aux droits des autres peuples a la survivance en Amérique; ils découvriront ce
qu’a de profondément mensonger la légende de la race supérieure.” (G. Huot, J. Lalonde-Rémillard, P.
Trépanier, Correspondance, 2: 450).
104 .

G. Huot, J. Lalonde-Rémillard, P. Trépanier, eds., Correspondance, 2: 448.

0 See “Nazism” in Theological Foundations.
e Benedict Anderson, Imagined Communities: Reflections on the Origin and Spread of Nationalism, p.
149.

107 . .
Dinesh D’Souza encapsulates the career, thought, and impact of Gobineau:

10
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Moreover, although penned seven years before he began to teach university history
courses, the above excerpt indicates the importance Groulx already attached to history as
a means not only to give “depth to nationality,”'® but correlatively to disprove the dogma

of racial superiority contemporarily employed to undermine emergent national

But for the classic expression of European racism we must turn to the French

diplomat and scholar Joseph Arthur de Gobineau, who is today unknown or

considered the embodiment of wickedness, but who was a friend and respected

correspondent of Tocqueville and in some respects one of the most learned exponents

of the Zeitgeist of the nineteenth century. Nowhere is the racist worldview more

comprehensively stated than in Gobineau’s The Inequality of Human Races,

published in 1853. When Gobineau sent his book to Tocqueville, he received only

mild dissent about the soundness of his theories, although Tocqueville strongly

protested their demoralizing effect. But such warnings could hardly be expected to

deter Gobineau, a deep pessimist, who feared that currents of race-mixing and

democratic ideas of equality were diluting Teutonic blood and destroying the

greatness of the Aryan aristocracy. Gobineau was also an acquaintance of Josiah

Nott, an apologist for slavery who publicized Gobineau’s views in the American

South, and of the philosopher Friedrich Nietzsche and the composer Richard Wagner,

both of whom shared Gobineau’s love of aristocracy of birth and his hatred of

equality. Gobineau was an elitist and an eccentric, but his racism made him a man of

his time, elevated to high posts and widely admired. Even the Encyclopaedia

Britannica echoed his views. Moreover, his influence would prove lasting: in the

twentieth century, Gobineau was one of Adolf Hitler’s favorite authors and his works

were popular textbooks in the schools of Nazi Germany. (D. D’Souza, The End of

Racism: Principles for a Multiracial Society, P. 63; see also pp. 64-65).

Regarding the pivotal role Gobineau played in the articulation of modern racism Zeev Sternhell writes:

The systematization of racist thought in the nineteenth century was the achievement

of Arthur de Gobineau who wrote Essai sur ['inégalité des races humaines (1853-

55), a synthetic, interdisciplinary work based on history, anthropology and

linguistics. Gobineau claimed that the principle of race elucidated the past, the

present and the future; it determined the fate of civilizations. When a civilization

became decadent, this was due to the mixture of races. No race could preserve its

purity indefinitely, and the more mixed it became, the more it became degenerate. (Z.

Sternhell, “Racism,” in D. Miller, ed., The Blackwell Encyclopaedia of Political

Thought, p. 414).
Robert E. Park (1864-1944), one of the founders of the Chicago School of Sociology, noted in 1928 that for
those seeking to explain cultural differences among races and peoples in some single dominating cause or
condition Gobineau represented the fountainhead of a school of thought that “sought an explanation of
divergent cultures in the innate qualities of races biologically inherited.” (R. E. Park, “Human Migration
and the Marginal Man,” in Werner Sollors, ed., Theories of Ethnicity: A Classical Reader, p. 156).

See also Roger Scruton, “Arthur Gobineau,” in R. Scruton, 4 Dictionary of Political Thought, p. 217; R.
Leach, Political Ideologies, p. 20, 30; T. R. Young, Bruce A. Arrigo, “Arthur Gobineau,” in T. R. Young,
B. A. Arrigo, The Dictionary of Critical Social Sciences, p. 136.

o Mike Hawkins, Social Darwinism in European and American Thought, 1860-1945, p. 185.

. B. Anderson, Imagined Communities, p. 197.
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consciousnesses.'® In this vein political historian Benedict Anderson contrasts the
ahistorical character of racism with the sense of history essential to the nationalist vision:
The fact of the matter is that nationalism thinks in terms of
historical destinies, while racism dreams of eternal
contaminations, transmitted from the origins of time
through an endless sequence of loathsome copulations:
outside history. Niggers are, thanks to the invisible tar-

brush, forever niggers; Jews, the seed of Abraham forever
Jews, no matter what passports they carry or what

languages they speak and read.
Little wonder then that Groulx appealed to history for French Canadians’ “right to
survive.” Further, the above passage indicates that Groulx virtually equated the
survivance with upholding minority rights in the face of racism. This makes sense when

one remembers that Groulx addressed this letter to Franco-Americans who at the turn of

the twentieth century largely lived in the “Little Canadas™'? of New England towns

He With regard to social Darwinism economic historian E. J. Hobsbawm notes: “The survival of the fittest
could also be indicated, and indeed ensured, by the conquest of inferior races and people.” (E. J.
Hobsbawm, The Age of Empire, 1875-1914, p. 254).

Robert Leach states that such latter nineteenth-century figures as Herbert Spencer and Arthur Gobineau
“were apologists for imperialism and racial differences. They developed the notion of the superiority of the
white race as a natural concomitant of the ‘survival of the fittest’ in a world of cultural clash. Imperialism,
with the white man at the top was a natural outcome of their mental, physical and cultural achievements.”

(R. Leach, Political Ideologies, p. 20).
111
B. Anderson, Imagined Communities, p. 149.

2« ‘Petits Canadas’ ” (Yves Roby, Les Franco-Américains de la Nouvelle-Angleterre, p. 32; see also pp.
33-37,419-425, 486-491.

See also Claire Quintal, “Les institutions franco-américaines: pertes eet progres,” in D. Louder, ed., Le
Québec et les francophones de la Nouvelle-Angleterre, p. 64; Robert G. LeBlanc, “A Critical Survey of
Recent Geographical Research on la Franco-Américanie,” in D. Louder, ed., Le Québec et les francophones
de la Nouvelle- Angleterre, p. 110; C. Stewart Doty, “Franco-American History Projects in the State of
Maine,” in D. Louder, ed., Le Québec et les francophones de la Nouvelle-Angleterre, p. 167; Robert B.
Perreault, “Nourir son 4me ou nourrir son estomac?” in D. Louder, ed., Le Québec et les francophones de la
Nouvelle-Angleterre, p. 259; Jeanne Valois, “Les tisserands du pouvoir: réve ou réalité,” in D. Louder, ed.,
Le Québec et les francophones de la Nouvelle-Angleterre, p. 292.

See also Yves Roby, “Emigrés canadiens-frangais, Franco-Américains de la Nouvelle-Angleterre et
images de la société américaine,” in Y. Lamonde, G. Bouchard, eds., Québécois et Américains, pp. 131,
135, 151.
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where they constituted “ghettos,’'”* and local inhabitants called Franco-Americans ‘the
Jews of New England’'"* as well as ‘the Chinese of the eastern States.’!'® Persistently

subjected to scorn and discrimination'® like their fellows in Canada outside Quebec,

113 . . . <
New Hampshire writer Robert B. Perreault thus refers to Gilberte Lesmerises-Ouellette qui, “née a

Manchester en 1912, a vécu la majeure partie de sa vie dans le Petit Canada de sa ville natale.” (R. B.
Perreault, “Nourrir son dme ou nourrir son estomac?” in D. Louder, ed., Le Québec et les francophones de
la Nouvelle-Angleterre, pp. 259-260).
With regard to the Franco-American communities which mushroomed in and around New England

manufacturing centers during the latter nineteenth and early twentieth century, Yves Roby observes:

Ces derniers sont suffisamment nombreux dans certaines rues ou patés de maisons

pour donner une image frangaise a tout le quartier. lls forment ce que les Américains

nomment des ‘quartiers frangais,’ ce que I’historien Jay P. Dolan appelle des ‘ghettos

culturels’ et non des ‘ghettos résidentiels’ et que nous connaissons sous le nom de

‘Petits Canadas.” (Y. Roby, Les Franco-Américains de la Nouvelle-Angleterre, p.

32).
In reference to the urban, industrial centers of New England where Franco-Americans lived geographer
Robert G. LeBlanc notes:

As with other ethnic groups, French-Canadian migrants were grafted onto the mass

culture of the new industrial city. The ‘Petits Canadas’ of mill towns did, in fact,

represent distinctive ethnic space but differed little in general appearance from other

ethnic neighborhoods beyond the use of signs and the large number, size and the

architectural style of ecclesiastical buildings. (R. G. LeBlanc, “A Critical Survey of

Recent Geographical Research on /a Franco-Américanie,” in D. Louder, ed., Le

Québec et les francophones de la Nouvelle-Angleterre, p. 110).
See also Claire Quintal, “Les institutions franco-américaines: pertes et progrés,” in D. Louder, ed., Le
Québec et les francophones de la Nouvelle-Angleterre, p. 77.

i Janice Farnham, Bruce Bradley, “French-Canadian Catholics in the United States,” in Michael Glazier,
Thomas J. Shelley, eds., The Encyclopedia of American Catholic History, p. 550.

e Janice Farnham, Bruce Bradley, “French-Canadian Catholics in the United States,” in Michael Glazier,
Thomas I. Shelley, eds., The Encyclopedia of American Catholic History, p. 350. Claire Quintal elaborates
on this sobriquet: “Les Franco-Américains se virent affublés de I’épithéte ‘Chinois de I’Est’ parce que,
comme les Chinois, et mieux que d’autres groupes ethniques, ils gagnérent, pendant quelques générations,
le pari de maintenir leur langue maternelle et leurs valeurs traditionelles.” (C. Quintal, “Les institutions
franco-américaines: pertes et progrés,” in D. Louder, ed., Le Québec et les francophones de la Nouvelle-
Angleterre, p. 78). Franco-Americans in fact often found themselves deprecated on both sides of the border
as Yves Roby points out : “Laches, imprévoyants, traitres, déserteurs, renégats, Chinois des Etats de Pest,
suppdts du pape, voild quelques-unes des épithétes que les €lites québécoises et américaines attribuent aux
Canadiens frangais émigrés en Nouvelle-Angleterre.” (Y. Roby, Les Francos-Américains de la Nouvelle-
Angleterre, p. 39). See also Normand Lafleur, Les ‘Chinois’ de I'Est ou la vie quotidienne des Québécois
émigrés aux Etats-Unis de 1840 a nos jours. Montréal: Leméac, 1981.

He Yves Roby summarizes one perspective on the early twentieth-century Franco-American experience of

prejudice and its long-term effects:
Un systéme complexe de discrimination et une politique de désinformation sont mis
en place au début du XX siécle pour préserver le stafu quo pour couper les Franco-
Américains de leur culture et de leur langue et pour les dépouiller de leur identité.
Des milliers et des milliers d’éléves a travers le Maine affirment avoir été punis parce
qu’ils osaient parler frangais en dehors de Ia classe, avoir été 'objet de moqueries &
cause de leur maitrise imparfaite de I’anglais...
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Groulx readily conflated the cause of Franco-Americans with that of French Canadians so
that for him their fortunes seemed inextricably tied one to the other, as the above letter
illustrates.

Not merely by correspondence, but also through first-hand experience, Groulx
acquired a familiarity with Franco-Americans’ circumstances. During the summer of
1910 he briefly assumed some pastoral duties at the thriving ‘Little Canada’ of Central

Falls, Rhode Island.'"” Here Edmond de Nevers (1862-1906)"® spent his final years after

Les conséquences de cette discrimination systématique sont multiples et dramatiques.

Elle a poussé quantité de jeunes & renoncer a leur langue, & déserter leur groupe et

méme a changer de nom. Pour survivre comme groupe, les Franco-Américains se

sont réfugiés dans les Petits Canadas ou ils tentent de se faire oublier. (Y. Roby, Les

Franco-Américains de la Nouvelle-Angleterre, pp. 490-491). See also pp. 62-72

concerning discrimination against Franco-Americans in the latter nineteenth century.
With reference to Peter Woolfson’s publication Franco-Americans in Vermont: A Civil Rights Perspective
(1983), sociologist Madeleine Giguére states: “Woolfson’s discussion of the invisibility of the French in
the history books and their negative stereotyping in Vermont literature as well as their negative image in the
eyes of some Vermonters documents what many French believed they had experienced in other parts of
New England.” (M. Gigueére, “Recent and Current Sociological and Anthropological Research on Franco-
Americans,” in D. Louder, ed., Le Québec et les francophones de la Nouvelle-Angleterre, p. 92).
In reference to the leadership of the Franco-American community at the turn of the twentieth century
geographer Robert G. LeBlanc affirms, “The elite failed to gauge accurately the unwritten agenda of
America with respect to its immigrant groups. Occasional charity or indifference was replaced by
unmistakable animosity after World War 1. (R. G. LeBlanc, “A Critical Survey of Recent Geographical
Research on la Franco-Américanie,” in D. Louder, ed., Le Québec et les francophones de la Nouvelle-
Angleterre, p. 117).

Writing in 1945, against the backdrop of WWII, historian Mason Wade, a native of New Hampshire,
obliquely criticized Franco-Americans and French Canadians for long failing to integrate fully into
mainstream North American society: “These minority groups, which in the past have shown a tendency to
stand apart and preserve their separateness from English-speaking North Americans, are thus of common
concern to all Americans, whether citizens of Canada or the United States.” (M. Wade, The French-
Canadian Outlook, p. 13; see also pp. 14, 179).

Nine years later, Wade signalled the encroachment of French-speaking Catholics from Canada in “New

England, a region whose history has many analogies with that of Quebec and one which within the last
century has become almost as French as Quebec has become English.” (M. Wade, The French Canadians:
1760-1967,v. 1: 1760-1911, pp. Xiv-Xv).
v See Y. Roby, Les Franco-Américains de la Nouvelle-Angleterre, pp. 33, 159, 161, 245, 247. See also
Armand Chartier, “La situation littéraire chez les Franco-Américains de la Nouvelle-Angleterre & la fin du
XXe siecle,” in D. Louder, ed., Le Québec et les francophones de la Nouvelle-Angleterre, p. 47; Yves
Frenette, Yves Roby, “Guide du chercheur en études franco-américaines: un projet,” in D. Louder, ed., Le
Quebec et les francophones de la Nouvelle-Angleterre, p. 156.

Adopting the pseudonym Edmond de Nevers in 1893 when he published his first book, Abraham-
Edmond Boisvert wrote on economic and political matters as well as translated works by Matthew Arnold
(1822-1888) and Henrik Ibsen. Born in 1828, Ibsen died on May 23, 1906, some five weeks after Boisvert
who latterly lived with his father and siblings in Central Falls, Rhode Island, where he died on Easter
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publishing “one of the foremost essays in contemporary Quebec literature,”" L 'Ame
américaine (1900),'° a two-volume work that Groulx earnestly perused” since it
addressed the drive to “Americanize, that is to say, Anglicize French-Canadian

99122

communities”'* in the United States. Boasting “the oldest Franco-American parish, by a
few days, in all of Rhode Island,”'” the well-developed French Catholic community of

Central Falls offered Groulx the possibility to participate in the activities of lay

Sunday, April 15, 1906. See Frangois Ricard, “Edmond de Nevers: essai de biographie conjecturale,” in
Paul Wyczynski, Frangois Gallays, Sylvain Simard, eds., L 'Essai et la prose d’idées au Québec, pp. 359-
363, 366. See also “Edmond de Nevers,” in Réginald Hamel, John Hare, Paul Wyczynski, Dictionnaire des
auteurs de langue francaise en Amérique du nord, pp. 1028-1029.

M “L'un des meilleurs essais de la littérature québécoise de son époque.” (Sylvain Simard, “L’Ame
américaine,” in M. Lemire, ed., DOLQ, 2: 33). Regarding the significance of L’Ame américaine among de
Nevers’ works, literary scholar Frangois Ricard affirms : “Il s’agit, & n’en pas douter, de ce que de Nevers
considérait comme son maitre-livre, I’expression la plus vaste et la plus achevée de sa pensée, I’oeuvre qui
donnait son sens a toutes les recherches studieuses auxquelles il avait consacré sa vie.” (F. Ricard, “Edmond
de Nevers,” in P. Wyczynski, F. Gallays, S. Simard, eds., L 'Essai et la prose d’idées au Québec, p. 361).

0 Regarding the articulation of de Nevers’ thought in relation to that of the historian and literary figure
abbé Henri-Raymond Casgrain (1831-1904), Manon Brunet states:

La ‘France américaine’ de Casgrain rencontre en tout point..le réve ameéricain

frangais d’Edmond de Nevers. Depuis Paris, de Nevers poursuivra dans le méme sens

sa réflexion, avec son ouvrage sur L’Ame américaine publié en 1900...aprés avoir

tout de méme séjourné quelque temps aux Etats-Unis et avant de revenir au Québec

aprés une vie passée essentiellement en dehors de ses frontiéres. (M. Brunet, “H. R.

Casgrain, Francais d’Amérique,” in G. Bouchard, Y. Lamonde, eds., Québécois et

Américains, p. 114).
! Groulx’s copy of L’Ame américaine remains at the CRLG and bears his signature and annotations.
z “d’américaniser, ¢’est-a-dire d’angliciser les populations canadiennes-frangaises.” (S. Simard, “L’Ame
américaine,” in M. Lemire, ed., DOLQ, 2: 33). Quoting de Nevers’ work with regard to French-Canadian
assimilation in American society, Yves Roby observes:

En entrant aux FEtats-Unis, les Canadiens frangais ne peuvent s’empécher de

constater, comme le souligne Edmond de Nevers dans L’Ame américaine, ‘que tout

ce qui est américain et de langue anglaise est supérieur et par contre, que tout ce qui

n’est pas américain est inférieur.” Ce constat en ameéne plusieurs & vouloir se hisser

au niveau de leurs hotes; ils s’assimilent rapidement. (Y. Roby, Les Franco-

Américains de la Nouvelle-Angleterre, p. 67; see also p. 106).
See also Yves Roby, “Emigrés canadiens-francais, Franco-Américains de la Nouvelle-Angleterre et images
de la société américaine,” in G. Bouchard, Y. Lamonde, eds., Québécois et Américains, p. 141.
” “la plus ancienne paroisse franco-américaine, a quelques jours pres de tout le Rhode Island.” (Claire
Quintal, “Les institutions franco-américaines,” in D. Louder, ed., Le Québec et les francophones de la
Nouvelle-Angleterre, p. 63)--reference to Notre-Dame-du-Sacré-Coeur in Central Falls. See also p. 64,
82 n. 18, 83 n. 22).

]
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associations such as the Dames de Sainte-Anne'* for married women and the Enfants de
Marie'” for girls. Groulx’s memoirs encapsulate his Rhode Island sojourn as he fondly
recalled the word play of transliterating ‘Central” into ‘Saint-Trelle’'?:

This marked my first contact with Franco-Americans. They
still spoke French in New England, albeit a French starting
to deteriorate. Parish priests took a keen interest in French
survivance and most of the lay leaders showed just as much
concern. Yet above all I met workaday people of courage at
Central Falls — this little town by then known as Saint-
Trelle among our compatriots who have a penchant for
baptizing everything with a Christian name! I had the
opportunity to engage in pastoral ministry: I delivered
sermons at a retreat for the Dames de Sainte-Anne, and at
another for the Enfants de Marie. | heartily accepted to do
this because it has always seemed to me that the grave
misfortune of priests at classical colleges lies in the forced
abstention from too many of our priestly tasks.

For Groulx then the survivance transcended geopolitical boundaries'®® and represented a

principle of solidarity binding together all North American French Catholics'® in such a

124 . . . L
Regarding such associations Janice Farnham and Bruce Bradley note: “Parish organizations for women

and men - the Ligue du Sacré Coeur and the Dames de Ste.-Anne—resembled one another, gave uniformity
to parish life throughout New England, and encouraged institutional values.” (J. Farnham, B. Bradley,
“French-Canadian Catholics in the United States,” in M. Glazier, T. J. Shelley, eds., The Encyclopedia of
American Catholic History, p. 551). See also Y. Roby, Les Franco-Américains de la Nouvelle-Angleterre,
pp- 83, 409, 424.

® See Y. Roby, Les Franco-Américains de la Nouvelle-Angleterre, pp. 83, 104, 409, 424.

. Groulx paid careful attention to his compatriots’ spoken and written French, on which he often published
brief remarks in a more positive vein than that of other contemporary commentators. Thus, with regard to
Lionel Montal, a pseudonym Groulx employed when writing on such matters, Paul Daoust states : “De rares
chroniqueurs se montrent tout de méme plus respectueux de la langue de leurs compatriotes: Montal,
Daviault, Laurence et de Chantal, notamment.” (P. Daoust, “Les chroniques sur la langue,” in M. Plourde,
ed., Le frangais au Québec, p. 200).

127 e . . .

“Ce fut mon premier contact avec les Franco-Am¢éricains. On parlait encore frangais en Nouvelle-
Angleterre, méme si ce frangais commengait 4 s’abatardir. Les curés s’intéressaient fort & la survivance
frangaise; la plupart des chefs laiques ne se montraient pas moins vigilants. Mais surtout quels braves gens
j’ai rencontrés & Central Falls, petite ville qui était devenue, de par la tendance de nos compatriotes a tout
baptiser chrétiennement: Saint-Trelle! Jeus 'occasion de faire du ministére sacerdotal; je préchai une
retraite aux Dames de Sainte-Anne, une autre aux Enfants de Marie. Je m’y laissai prendre facilement, la
grande misére des prétres de collége m’ayant toujours paru I’abstention forcée de beaucoup trop de nos
fonctions de prétres. ” (L. Groulx, Mémoires, 1: 341-342).

3 - . .
Groulx thus exemplified a contemporary perspective because during the latter nineteenth and early
twentieth century “le sentiment national et identitaire des Canadiens frangais recouvre I’ensemble de
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way that he not only identified with Franco-Americans but actually considered them
“compatriots,” as the above passage evinces.

In this spirit of what the present writer terms ‘survivance solidarity,” Groulx soon
turned his attention to Franco-Ontarians, and with good reason. Paralleling French-
Canadian emigration to the United States, an influx of francophone Catholics, largely

from Quebec,"’ took place during the latter nineteenth and early twentieth century,”’ so

P’espace canadien et s’étend jusqu’aux Etats-Unis pour rejoindre la diaspora.” (“Le frangais: un statut
compromis,” in M. Plourde, ed., Le francais au Québec, p. 137).
129

Here too Groulx epitomized $ome of his contemporaries’ viewpoint. Regarding the cumulative effect of
language and education conflicts outside Quebec, coupled at the same time with heavy emigration from it,
Fernand Harvey affirms:

Une autre conséquence de ces conflits scolaires a été de repenser les paramétres de
I’identité canadienne-frangaise, qui correspondait jusque-1a plus ou moins aux limites
de la province de Québec. Or, la multiplication des conflits scolaires dans les autres
provinces, a laquelle venait s’ajouter la migration des Canadiens frangais aux Etats-
Unis, en Ontario et dans 1’Ouest canadian, a fait prendre conscience aux élites
canadiennes-francgaises de la fin du XIX® siécle et du début du XX€ de I’importance
des minorités francophones & I’extérieur du Québec ... Un sentiment de solidarité
culturelle et linguistique s’est donc développé, lequel a débordé les frontieres du
Québec pour s’étendre 4 I’ensemble du Canada frangais; ce dernier comprenait méme
tout naturellement les Franco-Américains. (F. Harvey, “Le frangais menacé,” in M.
Plourde, ed., Le frangais au Québec, p. 146).

‘ See Fernand Ouellet, “L’évolution de la présence francophone en Ontario,” in Comelius J. Jaenen, ed.,
Les Franco-Ontariens, p. 162. In reference to emigration from Québec to Ontario during the nineteenth and
early twentieth century, Pierre Savard affirms:

Les vagues d’immigration qui déferlent du Québec sur I’Ontario actuel a partir du

milieu du siécle, viennent renforcer les établissements francophones. En vingt ans, la

population des comtés d’Essex et de Kent double grace a ’apport démographique du

Québec. Les comtés limotrophes du Québec voient aussi leur population francophone

augmenter par la natalité, mais plus encore par I'immigration québécoise.” (P.

Savard, “Relations avee le Québec,” in C. J. Jaenen, ed., Les Franco-Ontariens, p.

232).
Regarding the proponderance of Quebec-based religious communities which established branches among
Franco-Ontarians, Pierre Savard states : “On ne saurait exagérer I'influence des congrégations religicuses
originaires du Québec dans la conservation des liens étroits entre les Franco-Ontariens et le Québec. En
effet, la plupart des communautés qui ont oeuvré en Ontario €taient d’origine québécoise.” (P. Savard,
“Relations avec le Québec,” in C. J. Jaenen, ed., Les Franco-Ontariens, p. 243).

B See Fernand Ouellet, “L’évolution de la présence francophone en Ontario: une perspective économique
et sociale,” in C. J. Jaenen, ed., Les Franco-Ontariens, pp. 133-134, 162-163. Robert Choquette observes:
“les Franco-Ontariens commencent 4 s’afficher nombreux aprés 1880, alors que comptant plus de 100,000
personnes, ils dépassent 5% de la population de la province. Le nombre de Franco-Ontariens aura doublé
trente ans plus tard.” (R. Choquette, “L’Eglise de ’Ontario frangais,” in C. J. Jaenen, ed., Les Franco-
Ontariens, p. 209). Pierre Savard notes that in 1885 historian Benjamin Sulte (1841-1923) called attention
to the fact that Franco-Ontarians had come to outnumber Acadians. (See P. Savard, “Relations avec le
Québec,” in C. J. Jaenen, ed., Les Franco-Ontariens, p. 233). René Dionne points out the exponential

13
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that by 1910 Franco-Ontarians numbered over 200,000.'* Furthermore, their heavy
concentration in the eastern part of the province,™ bordering the French Catholic matrix
of North America, led some to entertain the nation of a “Franco-Ontarian homeland.”"
Spurred by their rapidly swelling ranks and emboldened by their proximity to Quebec, as
well as their strong presence in the Ottawa Valley which of course included the federal
capital, Franco-Ontarians sought the official “recognition of French education in

39135

Ontario and to this end founded the Association canadienne-francaise d’éducation de

I’Ontario (ACFEO) in 1910.13¢

growth of the Franco-Ontarian population : “Ils n’étaient que 102,000 en 1881; trente ans plus tard, ils sont
plus de 200,000 parmi 2,500,000 Ontariens.” (R. Dionne, “La littérature franco-ontarienne: esquisse
historique (1610-1987),” in C. J. Jaenen, ed., Les Franco-Ontariens, p. 356).

132

See Fernand Ouellet, “L’évolution de la présence francophone en Ontario,” in C. J. Jaenen, ed., Les
Franco-Ontariens, p. 135. See also Gaétan Gervais, “L’Ontario francais (1821-1910),” in C. J. Jaenen, ed.,
Les Franco-Ontariens, p. 49; Robert Choquette, “L’Eglise de I’Ontario frangais,” in C. J. Jaenen, ed., Les
Franco-Ontariens, p. 203; Margaret Prang, N. W. Rowell: Ontario Nationalist, p. 146.

2 See Fernand Ouellet, “L’évolution de la présence francophone en Ontario,” in C. J. Jaenen, ed., Les
Franco-Ontariens, p. 134-135, 159, 162-163. See also Pierre Savard, “Relations avec le Québec,” in C. J.
Jaenen, ed., Les Franco-Ontariens, p. 232; Roger Graham, “Through the First World War,” in J. M. S.
Careless, R. Craig Brown, eds., The Canadians: 1867-1967, P. 186.

. “un pays franco-ontarien.” The paragraph reads as follows:

S’il existe, comme on I’a prétendu, un pays franco-ontarien, dont les traits pourraient

correspondre a ceux diffusés par I’imagerie traditionelle, c’est d’abord dans I’Est de

’Ontario qu’on devrait pouvoir le reconnaitre. Car, dans cette partie de la province

adjacente au Québec, les Franco-Ontariens ont pu, avec le temps, sur une portion de

ce territoire ou le caractére catholique de I’ensemble de la population n’a cessé de se

renforcer, jouir d’une certaine suprématie numérique. (Fernand Ouellet, “L’évolution

de la présence francophone en Ontario,” in C. J. Jaenen, ed., Les Franco-Ontariens,

p. 159).
Regarding the historic aspirations and endeavors of the Franco-Ontarian community Pierre Savard observes:
“The great majority of Franco-Ontarians sought to recreate in Ontario their traditional cultural institutions —
francophone Catholic parishes and French schools, co-operatives, and caisses populaires. (P. Savard,
“Franco-Ontarians,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 909).

135“la reconnaissance de |’enseignement frangais en Ontario.” (Gaétan Gervais, “L’Ontario frangais: 1821-
1910,” in C. J. Jaenen, ed., Les Franco-Ontariens, p. 112; see also pp. 103, 111).
136

Marilyn Barber writes, “In 1910, after their numbers had grown, Franco-Ontarians organized
I’ Association canadienne frangaise d’éducation d’Ontario to promote French-language interests.” (M.
Barber, “Ontario Schools Question,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 1721). See also
Pierre Savard, “Franco-Ontarians,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 909; Gaétan
Gervais, “L’Ontario frangais: 1821-1910,” in C. J. Jaenen, ed., Les Francos-Ontariens, pp. 49, 111-112.

In a similar vein René Dionne notes that Franco-Ontarians “fondent & Ottawa, en 1910, I’ Association
canadienne-francaise d’éducation de 1'Ontario; elle veillera a la qualité de I’enseignement et a la défense



Historical Background » 61

However, like their fellow French-speaking Catholics in New England, Franco-
Ontarians aroused suspicion and hostility in their adopted home. The accelerated arrival

»,1%7 especially

of so many francophones assumed the guise of a “‘French invasion’,
because they “showed an alarming disposition to continue speaking French.”"* In the
eyes of many these newcomers appeared a menace to “Ontario’s vision of itself as an
English-speaking province.”"” Moreover, contemporary anglophone Protestants by and
large equated the spread of the French language with that of Roman Catholic authority.'®’
This seemed all the more plausible because the Roman Catholic hierarchy and its clergy
played a pivotal role in the establishment, organization, and activities of the ACFEQ.™

Nor did it help matters that Quebec clergy guided and encouraged their charges to set up

French-speaking Catholic communities in areas of eastern Ontario first settled by

des droits linguistiques du groupe.” (R. Dionne, “La littérature franco-ontarienne: esquisse historique, 1610-
1987,” in C. J. Jaenen, ed., Les Franco-Ontariens, p. 357).

]37“‘invasion frangaise’.” (Robert Choquette, “L’Eglise de I’Ontario frangais,” in C. J. Jaenen, ed., Les
Franco-Ontariens, p. 212). See also p. 209 where with regard to the Franco-Ontarian endeavor to establish
French-language and French-education rights, Choquette states : “Ces efforts de restauration seront pergus
par la grande majorité des anglophones, cathohques et protestants, comme synonymes de conquéte et
d’invasion frangaises.” (R. Choquette, “L’ Eghse de I’Ontario frangais,” in C. J. Jaenen, ed., Les Franco-
Ontariens, p. 209).

138Charles P. Stacey, Canada and the Age of Conflict: A History of Canadian External Policies, v. 1: 1867-
1921, p. 170. Gaétan Gervais notes that Franco-Ontarians’ continued use of their mother tongue proved
particularly vexing and rendered them an “objet de suspicion & cause de sa langue qui I’empéchait de
s’assimiler pleinement & la société ontarienne.” (G. Gervais, “L’Ontario frangais: 1821-1910,” in C. J.
Jaenen, ed., Les Franco-Ontariens, p. 49).

139Margaret Prang, N. W. Rowell: Ontario Nationalist, p. 155. See also p. 147, which quotes Newton
Wesley Rowell (1867-1941), leader of the Liberal opposition in the Ontario legislature during the debate
over bilingual schools, “‘this is an English-speaking Province and an English-speaking Province it will

IR 1Y

remain’.
140

See Margaret Prang, N. W. Rowell, p. 148.

*“'Robert Choquette notes: “Quand vient le moment de fonder I'Association canadienne-francaise
d’éducation de 1’Ontario (ACFEO) en 1910, le clergé y occupe plusieurs postes, et ce sont les paroisses qui
servent de points de ralliement pour les Franco-Ontariens a la grandeur de la province. La hiérarchie
catholique influence le choix tant du président de I ACFEO que de ses officiers, lesquels seront souvent des
religieux.” (R. Choquette, “L’Eglise de I’Ontario frangais,” in C. J. Jaenen, ed., Les Franco-Ontariens, pp.

216-217).
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predominantly Protestant anglophones, whom they replaced.' Little wonder therefore
that the “rapid expansion of the Franco-Ontarian population had raised the fears of
Ontario Orangemen that their Protestant province was threatened.”'* Even those attracted
to the ecumenism epitomized by the Edinburgh missionary conference of 1910'
considered these francophone, Catholic incursions into Ontario an offense to the

“ ‘Protestant conscience’.”'*

”16 mindset,

Given what historian Margaret Prang calls this “Ontario nationalist
one understands how “the use of French in public life and in schools was almost

completely eliminated”™* in Ontario by the beginning of the twentieth century. Thus, in

1910 when the ACFEO “demanded improvement”"*® in French-language education so as

142 . . . . o .
Fernand Ouellet observes: “Ainsi, colonisée au début par des immigrants anglophones d’origines

diverses, protestants pour la plupart, la portion orientale de I’Est ontarien fut progressivement conquise par
les immigrants francophones venus surtout du Québec. Son evolution...reflete donc dans une certaine
mesure un mouvement plus large, certainment encouragé par le clergé, qui englobe aussi bien les cantons de
I’Est que ceux de I’Ouest québécois. (F. Ouellet, “L’évolution de la présence francophone en Ontario,” in
C. J. Jaenen, ed., Les Franco-Ontariens, p. 162).

mR. Cook, “The Triumph and Trials of Materialism,” in Craig Brown, ed., The [llustrated History of
Canada, p. 413.

144See Brian Clarke, “English-speaking Canada from 1854,” in Terrence Murphy, Robert Perin, eds., 4
Concise History of Christianity in Canada, p. 342, which notes that the Edinburgh missionary conference
of 1910 marked “the beginning of the international ecumenical movement.” See also Owen Chadwick,
“Great Britain and Europe,” in John McManners, ed., The Oxford History of Christianity, p. 382; Sydney E.
Ahlstrom, A Religious History of the American People, p. 908.

5
" Margaret Prang, N. W. Rowell, p. 155.
6

The complete sentence reads as follows: “Like many Ontarians, Rowell possessed an ‘Ontario
nationalist’ dream of western Canada in which the public schools and the Protestant churches would
Canadianize and Christianize the European immigrants to create beyond the Great Lakes a ‘new Ontario’.”
(M. Prang, N. W. Rowell, p. 69; see also pp. 47, 56-57, 60-62, 64-67).

147Roberto Perin, “French-Speaking Canada from 1840,” in Terrence Murphy, Roberto Perin, eds., 4
Concise History of Christianity in Canada, p. 203. Pierre Savard notes the steps leading up to these
measures ; “La crise dite du Réglement 17 porte essentiellement sur la langue d’enseignement a I’école
primaire publique, et elle a des prodromes au XIX® siécle. En 1885, I’anglais est décrété langue obligatoire
en Ontario. En 1890, I’anglais doit étre la langue d’enseignement sauf ou la chose est impossible.” (P.
Savard, “Relations avec le Québec,” in C. J. Jaenen, ed., Les Franco-Ontariens,” p. 234).

mJohn Webster Grant, The Church in the Canadian Era: the First Century of Confederation, p. 117. With
reference to a Franco-Ontarian conference held January 18-20, 1910, and its representations to the premier
of Ontario, James Whitney (1843-1914), Gaétan Gervais observes : “Au terme de leur réunion, les délégués
créérent I’ Association canadienne-frangaise d’éducation de I’Ontario (ACFEO), dont ’exécutif rencontra

144
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to redress this state of affairs and the concomitant assimilation of Franco-Ontarians,'®” the
Conservative provincial government, “responding more to political than educational
considerations,”* promulgated Regulation 17 (1912-1927) which imposed further
restrictions on the use of French in Ontario schools.”' On one hand anglophone Ontarians
deemed such steps necessary to stem the tide of the French “silent invasion™** so that
“the English language will be preserved,”’* as a leading Orangeman put it. On the other
hand, Regulation 17 sounded a rallying-cry for many francophones in Quebec because
after the setbacks of the Manitoba and North-West Schools Question this measure
seemed to signal yet “a new retrenchment of the French language, but this time in the

99155

neighboring province.”"* Indeed, the ensuing culture “war”*** over Regulation 17 took

Whitney dés le mois suivent pour demander la reconnaissance de I’enseignement frangais en Ontario.” (G.
Gervais, “L’Ontario francais,” in C. J. Jaenen, ed., Les Franco-Ontariens, p. 112).

149Robe:rt Choquette notes with regard to such initiatives as that of the ACFEO : “Un tel projet équivaut 4
renverser la vapeur du mouvement assimilateur... Ces efforts de restauration seront pergus par la grande
majorité des anglophones, catholiques et protestants, comme synonymes de conquéte et d’invasion
frangaise... Ainsi ce qui est ‘survivance’ pour les Francos-Ontariens devient ‘invasion frangaise’ aux yeux
des anglophones.” (R. Choquette, “L’Eglise de I'Ontario francais,” in C. J. Jaenen, ed., Les Franco-

Ontariens, p. 209).

150

Marilyn Barber, “Ontario Schools Question,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 1721.
1

Concerning its restrictions Pierre Savard states, “L’adoption en 1912 du Reéglement 17 ... limite ’usage
du frangais comme langue d’enseignement et de communication aux deux premiéres années du primaire.”
(P. Savard, “Relations avec le Québec,” in C. J. Jaenen, ed., Les Franco-Ontariens, p. 235). With regard to
Regulation 17 René Dionne notes that to all intents and purposes, “Ce réglement, en somme, rendait
inefficace, sinon inexistant, ’enseignement du frangais & ’école primaire.” (R. Dionne, “La littérature
franco-ontarienne,”,” in C. J. Jaenen, ed., Les Franco-Ontariens, p. 357).

15

152“‘invasion silencieuse’.” (Pierre Savard, “Relations avec le Québec,” in C. J. Jaenen, ed., Les Franco-
Ontariens, p. 233).
53Margaret Prang, N. W. Rowell, p. 147. In reference to the growing number of Franco-Ontarians and their
developing religious and educational infrastructure at the turn of the twentieth century, René Dionne notes:

Ils régissent quelques dioceses catholiques et président a la direction des écoles

séparées d’Ottawa. L’Université¢ d’Ottawa est redevenue bilingue en 1901, apreés

avoir été unilingue anglaise depuis 1874. Le triomphalisme ‘wasp’ de la fin du XIX*®

siécle ne peut accepter une telle situation. Les orangistes accusent les francophones

d’étre plus soumis au pape de Rome qu’aux gouvernants de leur pays. Les anglo-

protestants font souvent preuve de francophobie. Les Irlandais catholiques, invoquant

l’intérét de la foi, tentent d’angliciser leurs coreligionnaires. (R. Dionne, “La

littérature franco-ontarienne,” in C. J. Jaenen, ed., Les Franco-Ontariens, p. 356).

154 . . . .. . .
“un nouveau recul du frangais, cette fois dans la province voisine.” (Pierre Savard, “Relations avec le

Québec,” in C. J. Jaenen, ed., Les Franco-Ontariens, p. 234).
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place at the door of Quebec due to the substantial Franco-Ontarian population in the
Ottawa Valley, which proved an especially bitter battlefield because it lay “under the
very nose of a federal government that did not dare to use its power to disallow a
provincial law so as to secure justice for the minority.”'*

Groulx kept a close eye on the Ontario Schools Question which largely shaped
contemporary French-Canadian nationalism and Groulx’s growing role therein. For while
the struggle over Regulation 17 constituted “the founding event of the Franco-Ontarian

9157

identity,””’ it also gave rise to an “unprecedented solidarity movement between Franco-
Ontarians and Franco-Québécois.”"** Thus Bourassa’s newly-established newspaper Le
Devoir (1910) immediately espoused the cause of the ACFEO'® and barely a month after
its inaugural issue supplied Groulx with what proved a lifelong vehicle of written
expression.'® At the same time opposition to Regulation 17 achieved a consensus among
French-Canadian politicians that transcended party lines, something neither the Manitoba

161

nor North-West Schools Question had succeeded in doing.' Not coincidentally, the

Société du parler frangais au Canada, under the auspices of Université Laval, held the

155The full sentence reads as follows : “La ‘guerre’ éclate; elle durera jusqu’a I’amendement dudit réglement
en 1927.” (René Dionne, “La littérature franco-ontarienne,” in C. J. Jaenen, ed., Les Franco-Ontariens, p.
357).

156“sous les yeux d’un gouvernement fédéral qui n’ose pas utiliser son pouvoir de désaveu d’une loi
provinciale pour faire rendre justice & la minorité.” (René Dionne, “La littérature franco-ontarienne,” in C.
J. Jaenen, ed., Les Franco-Ontariens, p. 357).

157“l’événement fondateur de I’identité franco-ontarienne.” (Pierre Savard, “Les Relations avec le Québec,”
in C.J. Jaenen, ed., Les Franco-Ontariens, p. 234).

158“un mouvement de solidarité sans précédent entre Franco-Ontariens et Franco-Québécois.” (Pierre
Savard, “Relations avec le Québec,” in C. J. Jaenen, ed., Les Franco-Ontariens, p. 235).

159See Robert Lahaise, “ ‘Ce siécle avait dix ans ..." 1910-1939,” in R. Lahaise, ed., Le Devoir, pp. 24-25.
Pierre Savard notes in reference to Henri Bourassa: “Son journal, Le Devoir, fondé en 1910, épouse
aussitdt la cause de I’Association d’éducation francaise de 1'Ontario.” (P. Savard, “Relations avec le
Québec,” in C. J. Jaenen, ed., Les Franco-Ontariens, pp. 234-235).

*See Robert Lahaise, “ ¢ Ce siécle avait dix ans ...", 1910-1939,” in R. Lahaise, ed., Le Devoir: reflet du
Québec au 20° siécle, pp. 20, 5In. 15.

161 . < » 1
See Pierre Savard, “Relations avec le Québec,” in C. J. Jaenen, ed., Les Franco-Ontariens, p. 237.
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first Congres de la langue frangaise at Quebec City in 1912, the same year as the
promulgation of Regulation 17. Bringing together “the most prominent figures of the day
among intellectuals, politicians, and members of the clergy from Quebec and French

Canada,”'¢?

a public rally of 25,000 capped this convention. Here Groulx delivered an
address that in effect launched his career as one of the foremost contemporary French-
Canadian orators, and more to the point, a nationalist leader.'®® On the heels of Regulation
17 the Jesuit priest Joseph-Papin Archambault'® (1880-1966) founded the Ligue des
droits du frangais in March, 1913, with avowed purpose of promoting the use of French
in business, industry, and the public domain at large.'”® From its inception Groulx wrote
articles for the Almanach’® of the Ligue des droits du frangais and its sequel as of 1917,
L Action frangaise.

Moreover, in 1917 Groulx published one of his first pieces of fiction, a vignette

entitled “Le ‘sou’ des écoles ontariennes,”'® which dealt with the grass-roots campaign

launched that year in Quebec to fund the French-language education of “the persecuted

162 . .\ .
“des membres du clergé, des intellectuels et les hommes politiques en provenance du Québec et du

Canada frangais parmi les plus en vue de leur époque.” (Fernand Harvey, “Le francais menacé,” in M.
Plourde, ed., Le frangais au Québec, p. 148).

163See L. Groulx, Mémoires, 1: 191, 197-198. See also Juliette Lalonde-Rémillard, “Chronologie,” in
Maurice Filion, ed., Hommage a Lionel Groulx, p. 214; Pierre Savard, “Relations avec le Québec,” in C. J.
Jaenen, ed., Les Franco-Ontariens, p. 235.

164See: “Joseph-Papin Archambault,” in Reginal Hamel, John Hare, Paul Wyczynski, Dictionnaire des
auteurs de langue frangaise en Amérique du nord, p. 29. See also Michael D. Behiels, “Joseph-Papin
Archambault,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 101.

wsSee Fernand Harvey, “Le frangais menacé,” in M. Plourde, ed., Le frangais au Québec, p. 149.

166See L. Groulx, Mémoires, 1. 194.
167See L. Groulx, Les rapaillages, pp. 25-31. Maurice Lemire encapsulates the scenario of this literary

cameo : ““‘Le Sou des écoles’ rappelle une séance présentée a I’école du rang pour recueillir de ’argent au
profit des écoles frangaises d’Ontario.” (M. Lemire, “Les rapaillages — récits et nouvelles de 1’abbé Lionel
Groulx,” in M. Lemire, ed., DOLQ, 2: 940).
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children of Ontario”'® by collecting the “penny for French survivance.”'® In 1922 Groulx
developed this theme at length in his maiden novel, L ‘appel de la race. Appropriately set
in the real life flash point of the Ottawa Valley,'™ this book specifically referred to the
founding of the ACFEOQ,” the government of premier James Whitney (1843-1914),
which issued Regulation 17,"* and the subsequent “Ontario schools conflict.”'” Through
this “principal literary work of the period”'™ Groulx articulated a critique of the supposed
“Anglo-Saxon superiority”'” which he believed motivated the drive to circumscribe
language and education rights of the francophone Catholic minorities in Ontario and
elsewhere in contemporary English Canada. Not content with a fictional account of these
matters, Groulx pursued them in a scholarly vein through a detailed study of Franco-

Ontarian education.'’® He focused squarely on the Ontario Schools Question and tellingly

168 ) . , N A
“les enfants persécutés de I’Ontario.” (L. Groulx, Les rapaillages, p. 29). Gaétan Gervais mentions
another contemporary expression commonly employed for the Franco-Ontarian cause in the wake of

[IR1]

Regulation 17: “They participated in the campaign for the ‘wounded of Ontario’.” — “ils participérent a la

campagne pour les ‘blessés de 1’Ontario’.” (G. Gervais, “L’Ontario fran¢ais,” in C. J. Jaenen, ed., Les
Franco-Ontariens, p. 111).
169
“sou de la survivance frangaise” (“Chronologie,” in M. Plourde, ed., Le frangais au Québec, p. 511).
170 .. .
Groulx opens L'appel de la race with this geographical description for the controversy surrounding
Regulation 17: ‘De la fenétre de son couvent de Hull, n’avait-il pas, la-bas, sur I’autre rive de I’Outaouais,
comme horizon persistant, la colline parlementaire? Ajoutons qu’en ces derniers temps, les circonstances
avaient mélé 1’oblat, de facon trés active, au conflit scolaire ontarien.” (Alonié de Lestres, pseudonym of
Lionel Groulx, L ‘appel de la race, p. 10).
17 . . . . .
1“ils se disaient ‘alarmés’ pour I’avenir du systéme scolaire catholique, en Ontario, ‘4 cause de 1’agitation
dont la point culminant a été le congrés des Canadiens frangais tenu a Ottawa en janvier 1910°,” (L. Groulx,
L’appel de la race, p. 73).
7 L , .
2“Aprés cette singuliére déformation des faits, ces personnages se livraient 4 une démarche non moins
singuliére: ils déléguaient ’un d’eux auprés de sir James Whitney, premier ministre de I’Ontario, pour lui
faire part ‘de leur entiére opposition’ aux voeux des congressistes canadiens-francais d’Ottawa en maniére
d’éducation.” (L. Groulx, L appel de la race, p. 73). See also Charles W. Humphries, “Sir James Pliny
Whitney,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 2506.
173
“la bataille scolaire ontarienne.” (L. Groulx, L ‘appel de la race, p. 73).
174“L’oeuvre principale de la période” (René Dionne, “La littérature franco-ontarienne,” in C. J. Jaenen, ed.,
Les Franco-Ontariens, p. 358).
175
“la supériorité anglo-saxonne.” (L. Groulx, L ‘appel de la race, p. 41).

I76See L. Groulx, L enseignement frangais au Canada, v. 2: les écoles des minorités, pp. 194-239.
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concluded his analysis at the point in 1927 that “the notorious Regulation 17 officially
fell null and void.”"”

After addressing the fifth annual assembly of the Fédération catholique franco-
américaine'™ in Lowell, Massachusetts and visiting other ‘Little Canadas’ in New
England," Groulx penned an article on the state of francophone Catholics in North
America. It seemed to him that a demographic centrifugal force inexorably pulled them
from the religious, cultural and linguistic axis of Quebec, to the four corners of the North
American continent. Writing about Saint John the Baptist Day in June 1922, the year of
its first observance as a legal holiday in Quebec,'® Groulx lamented:

Amidst so many painful truths, this commemoration serves
as a profound reminder of the grievous fact that the
majority of French Canada’s children live outside their
traditional homeland. Emigration has not only decimated
us, 1t has dismembered us. The recent appeal by Franco-
Americans reminds us yet again that the children of the
diaspora outnumber those at home. Almost two million of

our brethren live on the other side of the forty-fifth parallel.
This alone provides ample evidence of the irreparable harm

177 . - R . .
“le fameux Reéglement XVII se voyait proprement abrogé.” (L. Groulx, L’enseignement francais au

Canada, v. 2, p. 238).
178See Jacques Bassier (pseudonym of Lionel Groulx), “La vie de I’Action frangaise,” in AF 8/12
(décembre, 1922): 381.
179As editor of L Action frangaise Groulx in fact made a number of trips to the Franco-American ‘Little
Canadas’ of New England:

Je fais plusieurs courses en Nouvelle-Angleterre. En 1922 je prononce a Lowell, au

Congrés de la Fédération catholique des Sociétés franco-américaines, un discours sur

I'Amitié frangaise en Amérique, discours mis en brochure et dont les Franco-

Américains retiennent 10,000 exemplaires. Je parle une couple de fois a Boston,

devant la Société historique franco-américaine, puis a Worcester, 4 Manchester,

Woonsocket. Les chefs de la résistance en Nouvelle-Angleterre me convoquent; ils

veulent se renseigner sur le réveil de la province de Québec et sur des moyens

d’action d’emprunt possible. (L. Groulx, Mémoires, 2: 75).
Concerning the Fédération catholique franco-américaine see Yves Roby, Les Franco-Américains de la
Nouvelle-Angleterre, pp. 227, 234, 243-246, 248-251, 416 and p. 279n. 298, which refers to Groulx’s
address to the Fédération in 1922.

' See Richard Jones, “St-Jean-Baptiste Society,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 2077.
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of our dismemberment and the weighty responsibilities
. . 18]
incumbent on the French fraternity.

Unable to deny these demographic realities and unwilling to renounce the myriad French-
speaking Catholics outside the fold of Quebec Groulx, following the thought of Edmund

? enlarged the

de Nevers whom he quoted on the cover page of L'appel de la race,"
concept of the French-Canadian nation'® from a strictly delineated geopolitical entity to a
more fluidly cultural, religious, indeed spiritual fellowship. Groulx in effect reconfigured

the nation as an ‘imagined community,” to employ the paradigm of scholar Benedict

Anderson; ‘imagined’ because for nationalists such as Groulx “in the minds of each lives

> 184

the image of their communion;”'® and a ‘community’ because for him “the nation is

always conceived as a deep, horizontal comradeship.”'®
Moreover, Canada’s participation in the Boer War (1899-1902), the Naval Bill of

1910, and the conscription crisis of World War I (1917-1918) exacerbated the turmoil.

181“Entre tant de vérités pénibles, la féte nous remet & 1’esprit cette donnée grave que la majorité des fils du
Canada francais vivent en dehors de I’ancien foyer. L’émigration ne nous a pas seulement décimés, elle
nous a démembrés. L’appel récent des Franco-Américains est venu apres tant de fois nous le rappeler: les
fils de la dispersion sont plus nombreux que les fils de la maison. Prés de deux millions de nos fréres vivent
au-dela de la ligne quarante-cinquiéme. Et cela suffit & marquer le malheur irréparable de nos
démembrements et les devoirs rigoureux de notre fraternité frangaise.” (L. Groulx, “Les Franco-Américains
et Nous,” AF, June 1922, 7: 362).

Historian Mason Wade, a native of New England, concurred with Groulx’s figure: “While there are three
and a half million French Canadians in Canada, there are also two milllion Franco-Americans of Quebec
and Acadian stock in the United States.” (M. Wade, The French-Canadian Outlook, p. 13; see also p. 179).

Recent scholarship puts the figure one million higher. With regard to the northeastern United States
alone, Yves Roby spoke in 2000 of “les quelques trois millions d’Ameéricains d’origine canadienne-
frangaise qu’on trouve dans les Etats du nord-est des Etats-Unis.” (Y. Roby, Les Franco-Américains de la
Nouvelle-Angleterre, p. 493).
m“‘Chacun des descendants des 65,000 vaincus de 1760 doit compter pour un.” Edmond de Nevers.” (L.
Groulx, L 'appel de la race, cover page).

3Echoing Edmond de Nevers’ L 'avenir du peuple canadien-francais (1896), Yves Roby writes with regard
to those French Canadians who left their compatriots for New England : “Ils verront que les émigrés sont
des patriotes plus ardents, plus actifs qu’eux-mémes, qu’ils n’on pas quitté la patrie, mais ’ont agrandie.”
(Y. Roby, “Emigrés canadiens-francais, Franco-Américains de la Nouvelle-Angleterre et images de la

société américaine,” in G. Bouchard, Y. Lamonde, eds., Québecois et Américains, pp. 142-143.
184
B. Anderson, Imagined Communities, p. 6.

8s
B, Anderson, Imagined Communities, p. 7.
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These were manifestations of larger issues, including the constitutional praxis of
Confederation, the clash of imperialism and nationalism, as well as matters of race and
religion in latter nineteenth and early twentieth-century Canada. Internally, Quebec was
hard pressed by aggressive, pervasive industrialism, along with attendant urbanism,
which together rent its social fabric. Furthermore, while it demographically hemorrhaged
through large scale emigration to the United States, there was an insidious influx of
Americana into French-Canadian culture. Indeed writing in 1945 historian Mason Wade
noted with reason that “the continental influence of press, radio, movies, and sports, and
the special factor of the two million Franco-Americans, have Americanized Quebec more
than some of its spokesmen are aware.”'*® Recent scholarship bears out the fact that due
to the prolonged flow of French Canadians between their homeland and the northeastern
United States, as well as their substantial numbers, they did exercise a strong influence on
their compatriots and acted as the thin edge of the wedge for their Americanization."” As
a result, materialism and secularism loomed larger than ever before. Moreover, Quebec
like the rest of the contemporary Western world, was subject to the ideological currents
of liberalism, modernism, and socialism. The prominence of Roman Catholicism in
French-Canadian society called forth its creative and dynamic, yet orthodox response to
French Canada in transition.
1.4 The Primacy of Catholicism

The work of Lionel Groulx attempted to provide a response to these developments

through the elaboration of a predominantly religious concept of French-Canadian

e M. Wade, The French-Canadian Outlook, p. 13.

o See Y. Roby, Les Franco-Américains de la Nouvelle-Angleterre, pp. 211f; see also Y. Roby, “Emigrés
canadiens frangais, franco-américains de la Nouvelle-Angleterre et images de la société américaine,” in G.
Bouchard, Y. Lamonde, eds., Québécois et Américains, pp. 132ff.
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nationalism. There were definite reasons for the primacy of Catholicism in Groulx’s
work. The most obvious explanation, but one not to be taken too lightly, was Groulx’s
role as a Catholic priest. In 1897 young Groulx wrote in his journal:

Joy must flood the soul and satisfaction fill the heart of
soldiers of Truth and defenders of the oppressed. Love only
grows stronger as the object of its affection endures pain
and suffering. A Pole once cried out ‘ubi male, ubi patria’
and with reason, since we never cherish our country more
than when it faces misery and hardship. In today’s world
where ignorance and abuse assail the Truth from all sides
while oppression holds captive most human beings, how
noble to dedicate one’s life to their defense. Many
difficulties and disappointments lie ahead but the cause of
Truth and the oppressed represents that of God, in whose
almighty name one can surely find all the spiritual strength,
moral courage, and ardent faith they need. When I see my
beloved Canada increasingly engulfed by this torrent called
modern liberalism, and witness the blatant persecution
carried out against the Church in Canada, I wish I had
enough daring to go into the ring and join those few
fighting to secure the sacred rights of my nation and

religion.]
Groulx never departed from this resolution as a nineteen year old idealist. In his last
years, when interviewed by Awjourd’hui Québec, Groulx boldly stated the religious

raison d’étre of his endeavors:

I am a nationalist, I told them — and I can still see the
consternation on their faces — I am a nationalist not despite
my priesthood, but because of the priesthood, since my
nationalism serves a spiritual end....

o “Qu’il doit y avoir de la joie pour 1’ame, du contentement pour le coeur du soldat de la Vérité, ou pour le
défenseur de ’opprimé. On aime d’autant plus ’objet aim€ qu’il est dans la peine ou dans la souffrance. Un
Polonais s’est écrié: ‘ubi male, ubi patria.’ Jamais en effet I’on est tant attaché a son pays que quand i} est
dans la misére et la détresse. Et de nos jours ou la Vérité est partout méconnue et outragée, ol I’opprimé
comprend la plus grande partie des hommes, n’est-ce pas qu’il est sublime de se vouer a leur défense? Les
difficultés, les déboires ne sauraient manquer. Mais la cause de la Vérité et de ’opprimé, c’est celle de
Dieu; ce nom n’est-il pas assez grand pour soutenir une dme, relever un courage, enflammer un zé¢le? Quand
je vois mon cher Canada envahi de plus en plus par ce torrent qu’on appelle le libéralisme moderne; quand
je vois la persécution menée sans masque contre ’Eglise canadienne, je me voudrais assez fort pour
descendre dans I’aréne, me joindre au petit nombre des lutteurs et faire respecter les choses saintes de ma
nationalité et de ma religion” (G. Huot and R. Bergeron, eds., Journal, 1:293-294).
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I am a nationalist for one reason and one reason alone,
because | consider it a worthy endeavor to dedicate one’s
life to keeping a people truly Christian and Catholic for
God as well as the Church. Moreover, if 1 seemed
interested, and sometimes markedly, in political, economic,
social, and cultural matters, I did so because history and my
own observations taught me that the life of a people
comprises all of this, and thus requires the supernatural to
work side by side with the temporal and the natural. e

Groulx intended to provide an apologetic for Catholicism in French Canada, and their
place in twentieth-century North America and the world. Throughout his long life Groulx
avowedly worked to this end. Frangois-Albert Angers, a noted economist and associate of
Lionel Groulx in the nationalist periodical /'Action nationale, observed:

Above all, due to the mentality in those days he knew full
well that as a priest he could not throw himself into the
fray...Indeed his conception of the priesthood itself caused
him to see his role as that of carrying out a ministry, rather
than participating personally in an immediate course of
action which would compel him to choose one among
many possible means to attain the same objective. Like the
prophets of the Old Testament he thus fulfilled his role as a
leader and guide by denouncing compromising, cowardly
acts, as well as distortions of a clear-eyed historical vision
which shows the direction to take, though he did not

meddle in the choice of paths. 0

l£w“Jc suis nationaliste, leur dis-je, - et je vois encore leur effarement — non point quoique prétre — mais
parce que prétre, parce que mon nationalisme débouche sur le spirituel...Et parce qu’il m’apparait que cette
tache, garder a Dieu, a I’Eglise, un peuple authentique chrétien et catholique, vaut la peine d'y donner une
vie, je suis nationaliste. Je ne le suis point pour d’autres motifs. Si j’ai paru m’intéresser et fortement parfois
a des intéréts politiques, économiques, sociaux et culturels, c’est que I’observation de I’histoire m’ont aussi
appris de quoi est faite la vie d’un peuple et que la surnature a besoin de compter avec le temporel et le
naturel” (L. Groulx, Mémoires, 4. 329).

190“En tant que prétre tout particuliérement dans I’esprit du temps, il se savait incapable de se jeter dans la
mélée;.. Mais sa conception méme de prétre lui faisait percevoir son rdle comme étant I’exercice d’un
ministére, plutdt qu’une action d’engagement direct qui oblige a prendre parti entre plusieurs solutions
possibles pour atteindre le méme objectif. Son réle de leader et de guide, il 'accomplit donc & la fagon des
prophétes de I’ Ancien Testament, dénongant les déviations de la saine vision des choses (historiques), les
compromissions, les lachetés, indiquant la direction & prendre sans intervenir dans le choix des routes” (F .-
A. Angers, “Lionel Groulx et le nationalisme canadien-frangais,” in Maurice Filion, ed., Hommage a Lionel

Groulx, p.27).
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However, it was by design and not primarily by current conventionality that the
priesthood was determinative in Groulx’s work. He fully gave himself to his
ecclesiastical vocation likewise accepting its manifold implications. Biographer Georges-
Emile Giguére remarks in this respect: “He never stopped questioning his faithfulness to
the priesthood although it was never in doubt, unless one had a narrow-minded view of
priests and their role in society.”"’

Undoubtedly the clerical influence on Groulx’s thought was significantly
augmented by his own strong view of sacerdotalism and a concomitant sacramentalism as
evident in his reproach of a diminished, more popular concept of the former. Groulx
protested, “as if a priest, the guide and teacher of souls, does not bring to his ministry
resources unavailable to a layperson, namely the sacraments, that wellspring of divine
forces which he alone can tap by virtue of his priesthood.”"* So it is that he deliberately
engaged in a dialectic commensurate with his priestly calling and pursuant to an
ecclesiastical end. Groulx squarely affirmed this in relation to the historical pursuits
which made him known as the second ‘national historian’ of French Canada:

Is it Claudel? Is it Henri Massis? Is it Barrés? Yes, I believe
it is Barrés who somewhere set down in writing the inner
conflict, indeed the anguish of a priest compelled to choose
one way or another between his intellectual field and his
priestly occupation. I readily admit that to a certain degree I
experienced such anguish. My only solace lies in the fact
that I scrupulously carried out the duties of my position,
one that I did not choose but which my ecclesiastical

superiors assigned me. Upon assuming my new
responsibilities I attempted to the best of my ability, and

Pl na jamais cessé de s'interroger sur sa fidélité 4 son sacerdoce qui ne faisait pourtant pas de doute, &
moins qu’on ait eu une conception étroite du prétre et de son role dans la sociét€” (G.- E. Giguére, Lionel
Groulx, p. 60).

lgz“...comme si le prétre, enseignant et directeur d’ames, n‘apportait point & son ministeére des moyens non
dispensés au laic: les sacrements, ces sources d’énergie divine dont il est le seul dispensateur de par son
sacerdoce” (L. Groulx, Mémoires, 4: 360).
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occasionally received grateful acknowledgement, that I

never forgot my role as a priest. I did not forget it even in

my historical works since I firmly believed that this role did

not in the least compromise my historiographical object-

ivity or impartiality, despite the recent musings of a cleric

who wishes to exclude priests from this profession so that

they will not gravely twist history, as if laypeople,

agnostics, and atheists could not do the same!"
The sacerdotal dimension in many ways defined the nature of Groulx’s work. Another
principle, the messianic-mission motif, similarly delimited Groulx’s self-perception and
the character of his labors. Groulx professed his belief that he became an historian
through the counsel of God, what he referred to as the “‘the mysterious yet ever so
merciful ways of Providence.”” Lacroix speaks of Groulx’s sense of “messianic
vocation.”'”” This personal messianism paralleled Groulx’s own acute conviction of the
messianic destiny of French Canada, with which he so completely identified. Integral to
this theme was the correspondent idea of divine mission. This element is not to be
underestimated in the religio-political evolution of French Canada as church historian
John Webster Grant warns: “No one can understand the separatist movements that have

appeared recently in Quebec who has not learned to appreciate the intimate connection

between the ethnic self-assurance of today and the awareness of a supernatural mission

193“Est-ce Claudel? Est-ce Henri Massis? Est-ce Barreés? — C’est plut6t Barres, je crois, - qui nous a décrit
quelque part les tiraillements intérieurs et méme 1’angoisse d’un prétre contraint a choisir ou & ne pas
choisir entre son métier d’intellectuel et son activité¢ sacerdotale. Je le confesse sans pudeur: j’ai connu
quelque chose de cette angoisse... Ma seule consolation fut de m’acquitter en définitive d’un devoir d’état
que je n’avais pas choisi: celui-la que m’avaient imposé mes chefs ecclésiastiques. Autant que je I’ai pu,
dans mes nouvelles fonctions, je me suis efforcé de ne jamais oublier — hommage qu’on m’a quelquefois
rendu--ma qualité de prétre. Je ne I’ai pas oubliée, méme en mes travaux d‘historien, bien persuadé que
cette qualité n’entrave en rien ni I’objectivité, ni I'impartialité historiques, quoi qu’en ait pensé récemment
un religieux qui voudrait bannir les prétres de ce métier ou ils ne pourraient qu’infléchir dangereusement
P’histoire, comme si le laic, I’agnostique, ’athée n’en pourraient faire autant!”(L. Groulx, Mémoires, 4:
195).

194G. Frégault, Lionel Groulx tel qu'en lui-méme, p. 54.

195 . .
“Vocation messianique.” (G. Huot, R. Bergeron, eds., Journal, 1: xi).
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that was built into the fabric of New France centuries ago.”' Significantly, Groulx’s last
major scholarly work, Le Canada frangais missionaire (1962), intended to substantiate
historically French Canada’s messianic mission. Guy Frégault succinctly concludes:

Not coincidentally, then, Le Canada frangais missionnaire:

une autre grande aventure represents his last major

historical work and the culmination of his labors during his

old age. Right to the end he taught his people that their

great distinction lay in their role as ‘those through whom

divine purposes seek their fulfiliment.’

As a writer this messianism not only profoundly informed

his convictions, but it permeated his milieu, so that it
constituted both an axiom and the warp and woof of

tradition...”
The sense of the apocalyptic which characterized Groulx’s generation was dualistic, since
it thought of current civilization in alternately cataclysmic or utopian terms. Hence the
interpretation given to World War I considered it to be Armageddon and ‘the war to end
all wars.” Marxism propagandized this era as a materialistic utopia. The Student
Volunteer Movement proclaimed ‘The evangelization of the world in this generation.’
The American premillennial movement preached the coming of the millennium, while
Groulx promoted the parallel Catholic concept of a cultural theocracy. The idea of a
soon-to-be-realized eschaton as posited in the notion of the kingdom of God, whether in a
premillennial schema or through French-Canadian theocratic nationalism, was basically

the recourse of fundamentalism, both Catholic and Protestant, to the ideal of a religio-

** John S. Moir, ed., The Cross in Canada, p. viii.

197 o . .
“Ce n’est pas un hasard si son dernier grand ouvrage d’histoire, fruit des travaux de sa vieillesse... se
trouve étre Le Canada frangais missionnaire: une autre grande aventure. Jusqu’a la fin, il aura enseigné a
son peuple que sa grande dignité consiste a étre ‘de ceux par qui veulent s’accomplir les gestes divins.’
Ce messianisme, 1’écrivain ne le trouve pas seulement au fond de ses convictions. Il le respire avec I’air
de son temps. C’est exactement une idée reque. Elle fait partie de la tradition...” (G. Frégault, Lionel Groulx
tel qu'en lui-méme, p. 88).
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cultural bulwark in face of the contemporary socio-ideological crisis in Western
civilization.

Groulx’s work undertook this mission perspective. He was persuaded that Quebec
had remained French and Catholic against all odds, because God had preserved this
nation specifically for a mission to secular, defiled, apostate North America, and to the
depraved twentieth-century world in general. In sum, Quebec’s mission was to be a
national paragon of Catholicism for modern civilization through French-Canadian
culture. Groulx could not conceive a sane, moral, viable culture of which Christianity was
not the cornerstone. He found it inconceivable that French-Canadian nationalism could
survive, let alone be fully realized, in a secular society. Contemporary, secular, guébécois
separatism constituted a major stumbling block in Groulx’s nationalist theory.

1.5 Mission and Culture

At the same time one notes the organic relationship in Groulx’s work between
mission and culture; hence between Christianity and culture. This too reveals Groulx’s
roots in the Church of thé latter nineteenth and early twentieth century, for by and large it
did not distinguish between Christianizing and civilizing, a matter for which it has often
been severely criticized. However, to understand Groulx’s perspective in this regard, as
well as that of many of his contemporaries, it must be realized that as he could not
imagine culture without Christianity, neither could he visualize Christianity apart from
culture. Culture provided the environment conducive to Christianity and assured its
development to the extent that culture was consistent with Christian teachings. In Mes
mémoires Groulx, a contemporary Christian humanist, articulated his philosophy of

3

education and his cultural understanding of nationalism: “...I embraced a fully elaborated
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humanism ... which not only complements, but integrates, rectifies, and transforms
secular humanism, investing it with the supernatural by bringing it in line with the
Incarnation...”'**

Following this logic of culture as complementary to Christianity, Groulx
concluded that society in New France provided the model expression of Christianity.
Groulx’s work then inevitably became an apologetic of French culture, specifically
seventeenth-century French culture, manifested in New France as the purest Catholic
strain. Moreover, Groulx posited French Canada’s legacy from seventeenth-century
France as a cultural counterweight to oppose the pervasive influence of American culture
in contemporary French Canada. In his view French language and culture could not be
separated. The natural dimension was French culture and the supernatural dimension was
Catholicism. The natural and the supernatural complemented one another, forming an
organic whole which produced a spiritual and cultural entity.

In his insistence on the whole of French culture and not simply on the French
language, Groulx supplied a more expansive base for French-Canadian nationalism.
Rather than a narrow rhetoric for the retention of the French language, Groulx presented
a positive, complete cultural alternative to that of White Anglo-Saxon Protestant North
America. Somewhat of a cultural clairvoyant, Groulx saw the day fast approaching when
invasive American culture like a neutron bomb would insidiously destroy the substance
of French-Canadian culture, though it left its people speaking French. While the voice

would be the voice of French Canada the hand would be the hand of hedonistic, infidel

198 . . . . . ‘ ) : . .
“...j’en tenais pour un humanisme intégral ...complément de I’humanisme profane, et qui, en imprégnant

ce dernier de surnaturel, le met dans la ligne de I’Incarnation,...” (G. Huot and R. Bergeron, eds, Journal,
4 : 89).
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America. Long before there was any talk of Canadian content in the media, Groulx
lamented, “Alas!...the dubious value of this American ideal may yet satisfy us. Who then
shall denounce the agent which is distorting our Christian and French soul, attacking our
youth, invading even our rural areas to corrupt us to the core? I refer to the cinema, the
‘movies’!”" This very contemporary criticism of the media seems somewhat prophetic
as well as reactionary when it is realized that Groulx delivered this speech on April 10,
1918 and that the films were about as risqué as Canadian Mary Pickford and Charlie
Chaplain.

More importantly, Groulx’s cultural critique of the United States provided a
building block to develop his own French-Canadian cultural construct. Groulx believed
French culture to be the chosen vessel of Christianity by virtue of its universally
recognized standards and preeminence, while the universality of its language made it the
most appropriate vehicle for Catholicism. One must remember that these concepts
seemed much more feasible in the nineteenth and early twentieth centuries than they do
now in the significantly more Anglicized and Americanized global community. At the
same time, Groulx associated the dehumanization of Western society through
industrialism, urbanism and materialist consumerism with attendant North American
culture, while French culture’s emphasis on the aesthetic, hence the spiritual, coincided
with this Christian humanist view.

The Christian vision of the human condition logically implied that the kingdom of
God is immediately realizable. Indeed, since human beings are perceived as

fundamentally spiritual creatures with the ability and responsibility to orchestrate all

l99S. M. Trofimenkoff, ed., Abbé Groulx. Variations On A Nationalist Theme, p.73.
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dimensions of their milieu, that is to say, cultural, social, political, economic, the
‘Kingdom’ is their natural environment. This is not surprising when one considers that
originally Utopia was the subject and title of a book written by the Christian humanist
Thomas More (1478-1535). So Groulx's thought is fraught with the utopian implication
of the kingdom of God ready to be realized in Quebec.

Groulx reinforced this notion in his approach to history which was influenced,
through the work of Henri-Irénée Marrou, by Augustine’s central historical concept of
the ‘city of God’ wherein Augustine interpreted history theologically and thus
eschatologically. As a result, Groulx’s understanding of the history of French Canada is
necessarily teleological, namely leading to the realization of the kingdom of God.
Referring to the development of Groulx’s historical methodology in the 1930’s, Frégeault
points out, “At the end of this decade Lionel Groulx began to peruse Henri-Irénée
Marrou’s excellent book, De la connaissance historique. He took the greatest interest in
this work by a scholar versed in Saint Augustine.”**

Groulx’s work, as we shall see, is replete with references, both explicit and
implicit, to the ‘city of God’ and the ‘earthly city’--a synthesis of Augustine’s conception
of the interwoven earthly fortunes of the two ‘cities.” Groulx enunciated these principles

when he picked up on the word and idea of the secular, anti-nationalist review Cité Libre:

200 . . : ) : ‘

“C’est a la fin de cette décennie que Lionel Groulx aborde le beau livre d’Henri-Irénée Marrou, De la
connaissance historique; il porte le plus vif intérét a I'oeuvre de ce sage nourri de saint Augustin” (G.
Frégault, Lionel Groulx tel qu’en lui-méme, p. 96).
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“Moreover, one still works for God when striving to improve order, justice, charity and
all other real values in this earthly city.”"

Augustinian theology emphasizes God’s election and divine destiny which were
integral to Groulx’s schema. These concepts are essential to understand the messianic
mission motif in his thought. It is not surprising therefore to find Groulx conceptualizing
the French-Canadian people in terms of covenant theology, as the new Israel, God’s
nation, a ‘peculiar people,” and calling them to live in accord with God’s moral, ethical
principles. Following the model of New France as the kingdom of God, he responded
with religious rigor to what he perceived to be the moral decadence of his time. All the
more so, as an historian he believed firmly that the past provided the present with
solutions to its problems and pointed the path to the future which a people must follow in
order to fulfill its destiny. He often castigated French Canadians for not living up to these
standards, which he held to be the norm for God’s people. More than once he rebuked the
youth of his latter days:

They have a cavalier, American attitude. Sports, money,
comfort, premature sex, rash relationships with women,
cheap thrills and traveling comprise its philosophy of life.
They no longer possess even a passion for politics and the
myth of leaders has died. Or rather, youth only indulge in
the latter so as to satisfy their base desires, their

unscrupulous ambition to get ahead, to advance their
fortunes, to lay their hands as soon as possible on some

money-making job or position.202

20]“Et c’est encore travailler pour Dieu que de travailler pour I’amélioration de la cité terrestre dans I’ordre,
la justice, la charité et pour tout ce qui en constitue les valeurs réelles.” (G. Huot, R. Bergeron, eds.,
Journal, 4:302).

202“Elle est d’esprit américain, matter of fact. Sport, argent, confort, sexualité précoce, liaisons féminines
hatives, amusements faciles, voyages composent sa philosophie de la vie. Elle ne connait plus méme la
passion politique; le mythe des chefs est mort. Ou elle ne s’y adorne que pour des ambitions sordides : soif
d’arrivisme, d’avancement, de se faire pousser dans la vie, de mettre t6t la main sur quelque emploi,
quelque job lucrative” (L. Groulx, Mémoires, 1: 192).
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A corollary of Groulx’s rigorous moralism was his acute reaction to materialism, because
he perceived the latter as sapping the moral vigor of the French-Canadian nation by
tempting them to sell their religio-cultural birthright for a mess of materialism ‘made in
Amenica.” This analogy, evoked in one of his best-known novels, L ‘appel de la race,
portrays the theme of culturally complacent French Canadians engaging in socio-spiritual
promiscuity, flirting with their self-indulgent, North American neighbor. They thereby
bartered away the eternal values of Catholic, French-Canadian culture for the cheap,
materialistic trinkets of the former society. Materialism, as Groulx saw it, leads to the
perversion of priorities and ultimately to the subversion of morality in society.
Interestingly, though Groulx rejected Marxism and the Soviet Union in no uncertain
terms, his critique of materialism and the United States had definite affinities with
Marxism’s invective against capitalism. This is to be more or less expected, for Groulx’s
thought and Marxism were somewhat contemporary, parallel ideological developments
shaped largely in response to the massive industrialism, capitalism and urbanism which
typified the latter nineteenth and twentieth centuries. Groulx considered materialism to be
the insidiously corrupting principle in the life of a nation, and posited as a social axiom
that ‘“’Riches and opulence are almost always the seeds of death for a people’.””*”

Groulx must be understood in his own context. For the purposes of this discussion
the present writer adopts the following definition of praxis, “Self-critical activity which is
not satisfied with a merely theoretical vindication of truth but aims to verify truth by

transforming society.”?* In this vein we propose that Groulx’s understanding of theology

203“‘Presque toujours, les richesses, ’opulence furent pour les peuples les germes de mort’.” (J.-P. Gaboury,
Le Nationalisme de Lionel Groulx. Aspects Idéologiques, p. 162).

2 “Praxis,” in Gerald O’ Collins, Edward G. Farrugia, 4 Concise Dictionary of Theology, p. 189.
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entailed a social vision, a project to transform society. To do so goes hand in hand with

praxis as:

maintaining that the content of faith must be formed not

only by acts of worship and intellectual assent to a body of

truth-claims but also by participation in efforts aimed at

transforming human persons and communities. 2
We thus argue that one cannot understand Groulx’s nationalism apart from his
fundamental conviction that the theological enterprise necessarily involves transformative
social praxis. In order to better understand Groulx’s perspective, we must necessarily

identify the factors which contributed to the formation of his worldview, first of all, his

educational and theological foundations.

% «praxis,” in R. P. McBrien, ed., The Harpercollins Encyclopedia of Catholicism, p. 1036,
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2 -- THEOLOGICAL FOUNDATIONS

Theology formed the cornerstone of Groulx’s learning. From elementary school
to graduate school he studied exclusively at ecclesiastical institutions whose clerical
instructors consistently presented knowledge within the epistemological framework of
theology. After completing his formal theological education (D. Th., 1908), Groulx, an
insatiable reader’ and autodidact,” pursued theology on his own through systematic
reading, a lifelong practice which came naturally to such a methodical, highly
disciplined individual.’ For decades, year in, year out, this avid bibliophile procured
many of the latest books on theology and related subjects, as evidenced by over 900
theo-philosophical works in Groulx’s library.” Yet Groulx had more than a bookish
interest in theology. Ever conscious of his sacerdotal vocation, which he fully
embraced,’” Groulx considered theology indispensable to live out the priesthood in the

course of day-to-day existence.® Accordingly he read theology as the mainstay of his

L. Groulx, Mémoires, 1: 34-35 vividly recollects Groulx’s eagerness to read everything he could lay his
hands on during his childhood in rural, late nineteenth-century French Canada where reading materials often
proved scarce in school and at home, particularly among poor farming families such as Groulx’s. See
Patrick Allen, “La bibliothéque de Monsieur Groulx,” AN 57/10 (juin 1968): 902-3. See also André
Laurendeau, Nos maitres de I'heure, pp. 19, 21; Georges-Emile Giguére, Lionel Groulx: biographie, p. 53.
Jean-Ethier-Blais, Le siécle de I'abbé Groulx, p. 23, refers to Groulx as a “lecteur vorace.”
’Benoit Lacroix, “Lionel Groulx cet inconnu?” RHAF 32/3 (décembre 1978): 336, presents Groulx as an
essentially self-made scholar: “Lionel Groulx, autodidacte? Presque. Car c’est plutét une formation
personnelle continue, couplée d’une grande capacité de travail, qui fera de Lionel Groulx un vrai
chercheur.”
"Juliette Lalonde-Rémillard, “Lionel Groulx intime,” AN 57/10 (juin 1968): 868-69, et aussi Madeleine
Dionne, “Notre chanoine,” AN 57/10 (juin 1968): 1032,
*Jean-Pierre Chalifoux, former librarian at the CRLG, made this estimate a few years ago based on the
computer data bank of Groulx's library. See Patrick Allen, “La bibliothéque de Monsieur Groulx,” p. 908.
7 acques Genest aptly remarks: “Groulx a été avant tout et surtout un prétre, et toute son action a été centrée
sur son idéal sacerdotal” (J. Genest, “Lione! Groulx,” in Maurice Filion, ed., Hommage & Lionel Groulx,
. 136).
L. Groulx, Mémoires, 2: 344, typifies the profound concern which runs like a leitmotif through Groulx’s
writings about his sacerdotal vocation: “Le directeur de L’Action frangaise est-il resté prétre? Il ne
m’appartient pas d’en décider. Mes amis ont bien voulu m’en donner parfois I’assurance. Ils ne m’ont pas
enlevé la nostalgie que j’ai toujours gardée d’un état de vie ol j’aurais vécu davantage dans le sacré.”
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daily spiritual exercises. More to the point, by making it an integral part of his everyday
routine, which he always followed like clockwork,” Groulx wove theology into the warp
and woof of his life, so that it became second nature to him. Not surprisingly then, on
May 23, 1967, death found the nearly ninety-year old Groulx diligently perusing, as
usual, several books pertaining to religious studies in general and theology in particular.
These included some of his most recent acquisitions, along with a couple of his
perenmial favorites: Ch-H. Schelkle’s Introduction au Nouveau Testament: histoire
littéraire et théologique (1965), Jacques Maritain’s Les Carnets de Notes (1965),
Salvador Schwalm’s, Le Christ d’aprés Saint Thomas d’Aquin (1939), Charles Péguy’s
Le mystére de la charité de Jeanne d’Arc (n.d.), and Bernard Rey’s Créés dans le Christ
Jésus: la création nouvelle selon saint Paul (1966), where Groulx’s last notations

concerning “the first principles of doctrine™ appear on page 18 . The titles of these

"I Lalonde-Rémillard, Groulx’s niece and private secretary for thirty years notes: “Sa vie, comme la
mienne, est alors réglée selon un plan de travail: un horaire de la journée bien précis. Lever, pour lui-méme,
a 6 heures 30, messe & 7 heures dans son oratoire privés, déjeuner, court repos, lecture du bréviaire et au
bureau a 9 heures précises, méme avant ... La matinée est déja coupée par une promenade de dix minutes
dans le parc Outremont ... L’on doit diner & midi tapant ... Il est I’exactitude méme ... le chanoine travaillait
4 son bureau, apres le repas du soir, jusqu’a 9 heures 30 tout prés. Et il regagnait sa chambre a 10 heures ...”
(Juiiette Lalonde-Rémillard, Lionel Groulx: I'homme que j’'ai connu, pp. 30-31). See also J. Lalonde-
Rémillard, “Lionel Groulx intime,” AN 57/10 (June 1968): 858, 860, 869. Madeleine Dionne, who worked
with L. Groulx for years, confirms: “Son rythme de travail était réglé sur I’horloge. Bon an mal an, tous les
jours, sa messe dite, il descendait a son bureau. Il y oeuvrait de 9 heures a 11 heures 30 puis de 2 heures 30
a 5 heures. Le matin, une promenade au parc et I’aprés-midi, une visite a I’église faisaient habituellement
diversion a cet astreignant horaire ... Sa régularité au labeur n’avait d’égale que sa célérité.” (Madeleine
Dionne, “Notre ‘Chanoine’,” AN 57/10 [June 1968]: 1014-1015. In the same vein Héléne Pelletier-
Baillargeon, Groulx’s neighbor during her childhood, attests, “L’abbé Groulx y habitait déja le numéro 261.
Aussitdt, nos journées se trouvérent chronométrées par ses promenades quotidiennes qui le conduisaient,
matin et soir, sous les grands érables du parc Outremont.” (H. Pelletier-Baillargeon, “Le voisin et I’ami,” in
Maurice Filion, eds., Hommage a Lionel Groulx, p. 153).

*Bernard Rey, Créés dans le Christ Jésus, p. 18; “les grands axes de la doctrine.” Regarding Groulx’s copy
Juliette Lalonde-Rémillard observes “lecture inachevée, annotée de fagon systématique.” (J. Lalonde-
Rémillard, “Lionel Groulx intime,” AN 57/10 (June 1968): 858). Groulx’s copy of Créés dans le Christ
Jésus is at the CRLG. A Dominican theologian, Christology constitutes the focus of Bernard Rey’s works.
See also Bernard Rey, Jésus le Christ: Dieu se donne un visage. Even in old age L. Groulx continued his
quest to grasp the historical reality of Christ which seemed to elude him early in life. Thus, looking back on
his youth, Groulx wrote: “Hélas, je dois le dire, ni I’enseignement religieux, ni méme la direction spirituelle
qu’on m’avait libéralement dispensés n’avaient réussi a me dévoiler Notre Seigneur Jésus-Christ comme
Iétre historique et vivant ... Le Christ restait pour moi un Dieu, un ami lointain et flou ... Combien alors j’ai
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books suggest the depth of the private theological inquiry that Groulx conducted
throughout his scholarly career.

His daily study of theology for sixty consecutive years means that, in an almost
literal sense, theology established the rhythm of Groulx’s life. At the same time,
through such sustained, disciplined study, Groulx maintained theology as the prism of
his intellectual vision, so that theology continuously colored the spectrum of his
thought. Furthermore, by expressly beginning his everyday pursuits with its study,
Groulx sought to ensure that theology would inform his manifold endeavors. Indeed,
although his long, variegated career took him well beyond the traditional confines of
theology, Groulx nonetheless considered his lifework the fulfillment of a primordially
theological duty. His last will and testament confirms this, “As a young seminarian
studying that page of theology which pertains to it, [ made the ‘heroic vow.’ I did so
conscientiously. I never renounced it. Perhaps this will give others cause not to forget
me t0o soon.” Written over a half-century after his last, formal theological studies, this
passage indicates the extent to which theology shaped Groulx’s identity since he still
perceived himself as its student.

Like generations of Christian scholars before him, Groulx considered theology
the “Queen of the Sciences.”” Groulx therefore maintained that it held the key to

resolving contemporary social issues, as he indicated in a letter to French Canada’s

désiré trouver le livre qui me révélerait I’'unique Visage et qui mettrait le supréme Ami tout prés de moi!”
(L. Groulx, Mémoires, 1: 65-66). In this same quest Groulx also turned to the works of French Catholic
church historian Daniel-Rops. Groulx declared: “Cette image vivante, historique du Christ, j’avais cru la
trouver dans la Vie de Notre-Seigneur Jésus-Christ, de cet homme de foi si vive que fut Louis Veuillot. Je
ne 'y trouvai point. Heureux moi-méme et heureux mes petits collégiens, si j’avais pu leur mettre sous les
eux, en ce temps-13, Jésus en son temps de Daniel-Rops.” (L. Groulx, Mémoires, 1: 340).
“Jeune séminariste, étudiant la page de théologie qui y a trait, j’ai fait le ‘voeu héroique.’ Je I’ai émis en
bonne et due forme. Je ne I'ai jamais répudi€. On verra peut-étre 1a une raison de ne pas m’oublier trop
vite” (L. Groulx, “Extrait du testament,” AN 57/10 [juin 1968]: 889).
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“national theologian,”"' Mgr. Louis-Adolphe Paquet (1859-1942). Written on May 13,
1933, at the nadir of the Great Depression,” Groulx’s letter suggested that the counsel
of a practical theologian” such as Paquet could help guide French-Canadian society
through its current difficulties, just as PAquet had previously done at other junctures in

the affairs of French Canada, whether the Manitoba Schools Question, * Regulation 17

“James A. Weisheipl, “Scholasticism” In Mircea Eliade, ed., The Encyclopedia of Religion, 13 (1987):
117.
:Yvan Lamonde, Louis-Adolphe Pdquet, p. 10.

James Struthers, “Two Depressions: Bennett, Trudeau and the Unemployed,” in A. I. Silver, ed., 4n
Introduction to Canadian History, p. 657. See Eric Hobsbawm, Age of Extremes: The Short Twentieth
gentun), 1914-1991, pp. 92-93ff. See also John Kenneth Galbraith, The Great Crash 1929, p. 168.

"Y. Lamonde posits the “systematic” character of Paquet’s thought and therein discerns a pattern which
“devient sans cesse la nécessité de rapporter la théorie a ’application, les ‘principes’ a ‘I’action’.” (Y.
Lamonde, “Un almanach idéologique des années 1900-1929: I’oeuvre de Monseigneur L.-A. Paquet,
théologien nationaliste.” In Fernand Dumont, Jean Hamelin, Fernand Harvey, Jean-Paul Montminy, eds.,
Idéologies au Canada frangais: 1900-1929, p. 255). Y. Lamonde notes elsewhere that as “‘Théologien
national,” Paquet [sic] intervint souvent dans l’actualité pour expliquer la doctrine a propos d’un
événement.” (Y. Lamonde, Louis-Adolphe Pdquet, p. 65) Such interventions concur with the nature of
practical theology which Francis Schiissler Fiorenza defines thus: “Theological disciplines can be related to
distinct publics with their corresponding modes of argumentation and ethical and religious stances.
Systematic theology relates to the social reality of the church and seeks to reinterpret the transformative
potential of its religious texts and traditions. Practical theology relates to the public of particular social and
political movements and displays its religious aspect.” (F. Schiissler, Fiorenza, “Foundations of Theology,”
in Wolfgang Beinert, F. Schiissler Fiorenza, eds., Handbook of Catholic Theology, p. 261). In this regard
William J. Hill adds: “Practical theology concerns itself with practice informed by theory on the social,
political, cultural and pastoral level on the basis of personal involvement in and commitment to ethical
goals not exclusive to any one religious tradition.” (W. J. Hill, “Theology,” in Joseph A. Komonchak, Mary
Collins, Dermot A. Lane, eds., The New Dictionary of Theology, p. 1019). Meanwhile Aidan Nichols
suggests a more expansive conception of practical theology: “Such theology would look at the
consequences that faith has for our practice of a variety of human disciplines (anything from
parapsychology to poetry), the manifold ways that we have of moving intelligently about the world. And
certainly we could include here such disciplines as sociology, economics, and politics, thus making a
connection with an increasingly widespread use of the term ‘practical theology’ in writers influenced by the
political and liberation schools of theological thought. However, to reduce practical theology to the
concerns of social politics or social economics would mean a grave impoverishment of its human material.”
(A. Nichols, The Shape of Catholic Theology, pp. 24-25). See also Duncan Forrester, “Practical Theology,”
in Alan Richardson, John Bowden, eds., 4 New Dictionary of Christian Theology, pp. 455-456; G. F. Van
Ackeren, “Theology,” in W. J. McDonald, ed., NCE, 14: 39-48.

“With regard to the Manitoba Schools Question Y. Lamonde observes: “Dans sa premiére intervention
publique comme voix de I’épiscopat, le jeune théologien Louis-Adolphe Paquet énonce les principes
directeurs de la position de ’autorité catholique.” (Y. Lamonde, Histoire sociale des idées au Québec:
1760-1896, p. 450). See also Y. Lamonde, Louis-Adolphe Pdquet, pp. 8-9, 13, 49-56; Y. Lamonde, “Un
almanach idéologique des années 1900-1929,” in F. Dumont, J. Hamelin, F. Harvey, J.-P. Montminy, eds.,
Idéologies au Canada frangais: 1900-1929, pp. 251-252; Paul E. Crucian, “Manitoba Schools Question,”
in James H. Marsh, ed., The Canadian Encyclopedia, p. 1426; W. L. Morton, “Manitoba School Question,"
in Kenneth H. Pearson, ed., Encyclopedia Canadiana, 6: 357-59; Roberto Perin, Rome in Canada: The
Vatican and Canadian Affairs in the Late Victorian Age, pp. 53-57; Gerald Friesen, River Road: Essays
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in Ontario,” or the World War I conscription crisis in Quebec." By cogently addressing
such matters, Groulx believed that Paquet had consistently demonstrated the relevance
of theology to the pressing concerns of French Canadians. In this vein Groulx avowed
to Paquet on the fiftieth anniversary of his ordination,” “we are indebted to you for...the
example of what profound philosophical and theological studies can bring to all
problems in the public domain.”"

To the end of his life Groulx remained convinced that theologians play a pivotal
role in society. particularly at critical moments in its development. Thus, in the flurry of
the Quiet Revolution, Groulx called for solid theologians who could give Quebec a sure
sense of direction to fulfill its divine destiny as a nation. Indeed for Groulx the lack of
dynamic theological leadership at this critical period largely explained the sharp decline
of the church in contemporary Quebec. His dismay over this state of affairs prompted

Groulx to write to a fellow priest on May 19, 1962, “We woefully lack leaders,

on Manitoba and Prairie History, pp. 25-26; Y. Lamonde, Claude Corbo, Le rouge et le bleu: une
anthologie de la pensée politique au Québec de la Congquéte a la Révolution tranquille, pp. 291-297.

“See Robert Choquette, Langue et religion: histoire des conflits anglo-frangais en Ontario, p. 167. See also
R. Choquette, La foi gardienne de la langue en Ontario, 1900-1950, pp. 117-131; Y. Lamonde, Louis-
Adolphe Paquet, pp. 14, 60-65. Concerning Paquet’s position on Regulation 17, Y. Lamonde remarks : “La
lutte pour le ‘droit naturel 4 la langue’ et les fondements et avantages historiques du ‘bilinguisme canadien’
ne garantirent pas pour autant le respect des droits scolaires des minorités a I’extérieur du Québec, comme
I’atteste la réaction énergique de Paquet [sic] au Réglement XVII. Encore une fois, Paquet se fit I’interpréte
de directives pontificales.” (Y. Lamonde, “Un almanach idéologique des années 1900-1929,” in F. Dumont,
J. Hamelin, F. Harvey, J-P Montminy, eds., Idéologies au Canada frangais 1900-1929, p. 260). See Marilyn
Barber, “Ontario Schools Question,” in J. H. Marsh, ed., The Canadian Encyclopedia, p. 1721.

“See Desmond Morton, “French Canada and War, 1868-1917: The Military Background to the
Conscription Crisis of 1917, in A. L. Silver, ed., An Introduction to Canadian History, pp. 596-597, 609-
610. See also P.-A. Linteau, R. Durocher, J.-C. Robert, Quebec: A History, 1867-1929, pp. 522-526;Y.
Lamonde, Louis-Adolphe Pdquet, pp. 9-10, 15, 65-71; Y. Lamonde, “Un almanach idéologique des années
1900-1929,” in F. Dumont, J. Hamelin, F. Harvey, J-P Montminy, eds., Idéologies au Canada fran¢ais
1900-1929, p. 261.

y. Lamonde, Louis-Adolphe Pdquet, pp. 11, 32-36.

*“Nous vous devons ... I’exemple ... de ce que peuvent apporter a tous les problémes de la vie publique, de
fortes études philosophiques et théologiques.” (CRLG L. Groulx’s papers, L. Groulx to Louis-Adolphe
Paquet, 13 May 1933).
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outstanding theologians who can speak with authority.”” Since Groulx attached such
importance to theology we cannot understand his thought without examining it in the

light of his own essentially theological education, to which we now turn.

2.1 Primary Education — Catechism

The decidedly theological character of Groulx’s learning environment comes as
no surprise when one remembers that through its extensive educational network the
clergy of the Catholic Church dispensed most teaching in latter nineteenth and early
twentieth-century Quebec.” In this vein Frégault notes that the clergy constituted the
matrix of Groulx’s mental universe:

Raised (in every sense of the word) at the heart of a milieu
where the clergy was the supreme educator, Lionel Groulx
naturally insisted that this large body should maintain its
position by perfecting its teaching, and he did so not out of
class interests, nor from a clannish spirit, but, much more
profoundly, because such was his innermost conviction, the
tradition to which he belonged, and the culture of which he
was a product.”

Groulx received his education in the wake of the Catholic renewal movement which

began in mid-nineteenth-century Quebec” and resulted in the preponderant role of the

®“Nous manquons malheureusement de chefs, de grands théologiens en état de parler avec autorité”
(CRLG, L. Groulx’s papers, L. Groulx to Joseph Guiho, May 19, 1962).

“Roberto Perin, “French-Speaking Canada from 1840,” in Terrence Murphy and Roberto Perin, eds., 4
Concise History of Christianity in Canada , pp. 204-205.

Hefleve (dans tous les sens du mot) au sein d’un milieu ou le clergé est le grand éducateur, Lionel Groulx
tiendra naturellement & ce que ce grand corps continue son oeuvre en perfectionnant son magistére, et cela,
non pas par intérét de classe, non pas par esprit de caste, mais, beaucoup plus profondément, parce que
telles sont et sa conviction intime, et la tradition a laquelle il participe, et la culture dont il est le produit.”
(G Frégault, Lionel Groulx tel qu'en lui-méme, p. 28).

* For an historical overview of this renewal movement see Philippe Sylvain, Nive Voisine, Histoire du
catholicisme québécois, t. 2: les XVIII® et XIX ¢, v.2: Réveil et consolidation. (1840-1898). See also Roberto
Perin, “French-Speaking Canada from 1840,” in T. Murphy, R. Perin, eds., 4 Concise History of
Christianity in Canada, pp. 190-191, 196-228; Raymond Lemieux, Jean-Paul Montminy, Le catholicisme
quebécois, pp. 28-32; Guy Laperriére, Les congrégations religieuses: de la France au Québec, 1880-1914,
v. 1: Premiéres bourrasaques, 1880-1900, pp. 25-48.
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Church in education.” In this context Groulx first came under the instruction of the
Clerics de Saint-Viateur, a religious order established in Quebec in 1847 and comprised
mostly of teaching brothers.” From 1884 to 1891 young Lionel attended the Académie
des Clercs de Saint-Viateur located in his hometown Vaudreuil, Quebec.” At this
parochial school he learned the rudiments of Catholic teaching thanks to a curriculum
which consisted primarily of “French grammar and catechism.” He also received
religious instruction at church where the parish priest prepared the children of the
village for their ‘communion solennelle’. Groulx romanticized this childhood rite of
passage in his loosely autobiographical Les rapaillages, that features a piece entitled
Quand nous marchions au catéchisme. Here Groulx glowingly recalled the childlike
sense of wonder he felt when, “For seven to eight weeks we hung on to the priest’s
every word, avidly drinking in the formulae which contained the essence of sacred
doctrine.” Despite its intentional naiveté, Les rapaillages reveals Groulx’s theological

savvy through the use of technical, theological terms like formules, which denotes a

“ In this regard historian Guy Laperriére notes : “C’est dans les années qui suivent la Confédération, entre
1869 et 1875, que le systéme d’instruction publique au primaire devient enticrement confessionnel et
controlé par les évéques: il I’est resté jusqu’en 1964.” (G. Laperriére, Les congrégations religieuses, 1: 34).
See also Jean Hamelin, Nicole Gagnon, Histoire du catholicisme québécois: le XX € siecle, 1: 1898-1940,
1: 43-46.

“ See G. Laperriére, Les congrégations religieuses, 1: 30, 44, 46. With regard to this religious order first
founded in France (1828) by Louis Querbes, Philippe Sylvain and Nive Voisine note: “Cette congrégation
fut celle qui envoya le moins de religieux au Canada. Si on fait abstraction du contingent de 1847, elle ne
devait fournir que cinq religieux en 29 ans! D’ou la rapide canadianisation de cet institut de fréres
enseignants, sa ‘cléricalisation’ et son orientation vers I’enseignement classique pour des raisons d’ordre
économique.” (P. Sylvain, N. Voisine, Histoire du catholicisme québécois, v. 2: Réveil et consolidation.
(1840-1898), pp. 75, 73, 76. See Michel Thériault, “Clerics of Saint-Viateur,” in J. H. Marsh, ed., The
Canadian Encyclopedia, p. 482).

® Regarding the teaching role of religious orders in Quebec rural communities during the second half of the
nineteenth century, historian Andrée Dufour observes: “Dans les campagnes, on apprécie les fréres et les
soeurs. Ils sont souvent mieux formés que les laics, moins exigeants qu’eux pour ce qui est du salaire, et ils
secondent les curés dans l’exercice de leur ministére en plus d’entretenir les établissements mis a feur
disposition.” (A. Dufour, Histoire de I’éducation au Québec, p. 47).

“« dela grammaire francaise et du catéchisme” (L. Groulx, Mémoires, 1: 34).

«pendant sept & huit semaines, suspendus aux lévres du préire, nous buvions avidement, sous les formules,
la moélle de la doctrine sacrée” (L. Groulx, Les rapaillages, p. 64).
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creed or formal statement of religious doctrine. Although Groulx fictionalized his
introduction to the faith, he realized that during his youth catechism often boiled down
to drilling hapless children in the recitation of doctrinal mantras whose meaning largely
escaped them. Groulx criticized this rote pedagogy when he reflected on his childhood
in Mes mémoires: “Both at school and at church we received a mechanical catechistic
teaching which emphasized word for word memorization much more than
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comprehension of the text.

2.2 Secondary Education - Scriptures

At age thirteen Groulx left home” to begin his secondary education at the Petit
Séminaire de Sainte-Thérése-de-Blainville, which people in his rural community
ironically called a “grand collége™” since at the time few children from this farming
community went beyond primary school.” Indeed Groulx’s memoirs vividly recount his

grandfather’s reaction to further studies: “When my maternal grandfather, a complete

*Et tant a I’école qu’a ’église, nous recevions un enseignement catéchistique si formaliste o le mot & mot,
’effort de mémoire comptaient tellement plus que I'intelligence du texte” (L. Groulx, Mémoires, 1: 37).
29Although located less than fifty miles from one another, Vaudreuil and Sainte-Thérése seemed worlds
apart in the horse-and-buggy days of Groulx's youth. This avowed farm boy never forgot how homesick he
first felt at Sainte-Thérése. His memoirs recount: “Pendant les quatre premiers mois, j'ai cru mourir
d'ennuyance ... Peu de jours passeront que je ne pleurniche comme une Madeleine” (L. Groulx, Mémoires,
1: 42). Young Groulx’s diary confirms that his thoughts often drifted dreamily homeward while he studied
at Sainte-Théreése. His journal entry for May 11, 1895, typically records: “Il est six heures du soir. Je suis &
Pétude passablement ennuyé, ne sachant trop que faire. De ma fenétre, j’aper¢ois au loin la forét ... et je
porte mes yeux plus loin. Dans la brume du soir, a sept lieues environ, je distingue encore la créte des monts
d’Oka. Longtemps mes yeux s’y arrétent. Je voudrais pouvoir regarder au dela. Car les monts d’Oka, ce
sont presque les montagnes de mon pays. A leurs pieds dort un lac ... Sur la rive ouest de ce lac, autour
d’une baie formée par les eaux de 1’Outaouais, est assis le village de Vaudreuil ... Déja les souvenirs et les
affections se pressent en foule dans mon coeur: Vaudreuil ¢’est mon village, mon foyer ... et pourtant j’en
suis bien loin.” (G. Huot, R. Bergeron, eds., Journal, 1: 117-118). Groulx regularly corresponded with his
family and visited them whenever possible, but he never again lived at home, so that Sainte-Thérése marked
a watershed in his personal life.

* For an historical survey of classical colleges in Quebec and beyond see Claude Galarneau, Les colléges
classiques au Canada frangais: 1620-1970.

* «En septembre 1891, je partis donc pour ce que ’on appelait par chez nous le ‘grand college’.” (L.
Groulx, Mémoires, 1: 40-41). In 1967 the Séminaire de Sainte-Thérése became a Cegep named “College
Lionel-Groulx” which continues today.
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illiterate like so many in his day, heard the news, he found nothing with which to
encourage me, except this unnerving prediction: ‘Are you going to the big college? You
will end up a paper-pusher and a thief!””” Nevertheless, Groulx’s parents purposely
sent him to Sainte-Thérése to prepare him for a religious vocation, which represented a
status symbol for country folk in turn-of-the century French Canada,” as Groulx’s
memoirs state: “What peasant family, even in those days, did not cherish this hope?””
Groulx’s own family proved no exception. He confessed: “I was born of Christian
parents, people from the countryside who worked the land, and for whom the call to the
priesthood stood as a family’s highest ambition.””” The eight years (1891-1899) Groulx
spent at the Séminaire de Sainte-Thérése™- a classical college’- spanned the formative
period of his development from adolescence to adulthood. His diary” and
correspondence” from those years, along with his memoirs” more than half a century

later, make it clear that Sainte-Thérése marked a watershed in Groulx’s life. This partly

*«parfait illettré comme tant d’autres de son temps, mon grand-pére maternel, apprenant la nouvelle, ne
trouva, pour m’encourager, que cet horoscope peu rassurant: ‘Tu vas au grand collége? Tu vas faire un
atte-papier et un voleur’!” (L. Groulx, Mémoires 1: 68).

L. Groulx, Mémoires, 1: 40, “Non, la chose était d’ores et déja décidée dans ma famille. Le niveau social y
était modeste; mais il y avait ’ambition de le dépasser: I’ambition de ... pousser si possible un fils aux

andes études, faire de lui un préwre...!”

4“Quelle famille paysanne, méme de ce temps-1a, ne nourrit pas cette aspiration?” (L. Groulx, Mémoires 1:
40).
¥ Je suis né de parents chrétiens, gens de la campagne et de la terre, pour qui ’appel au sacerdoce, restait la
supréme ambition familiale.” (L. Groulx, Mémoires, 1: 67).

*See Emile Dubois’ commemorative monograph, Le petit séminaire de Sainte-Thérése: 1825-1925. See
also Yvan Lamonde, La philosophie et son enseignement au Québec: 1665-1920, pp. 136-137, 150-151; C.
Galarneau, Les colléges classiques au Canada francais, pp. 19-20.

Claude Corbo states that in Quebec at the beginning of the twentieth century both the terms “collége” and
“séminaire” designated secondary institutions which followed a classical curriculum for educating male
students. See C. Corbo, La mémoire du cours classique: les années aigres-douces des récits
autobiographiques, p. 27. A. Dufour adds: “Ces colleges sont en majorité de petits séminaires destinés & la
formation des futurs prétres ou a I'élite intellectuelle laique.” (A. Dufour, Histoire de I'éducation au

uébec, p. 48).

The entire first volume of Groulx’s two-volume journal deals with his studies at Sainte-Thérése during his
last four years there, 1895-1899. More to this point, this diary chronicles the birth and early development of
his intellectual consciousness. See G. Huot, R. Bergeron, eds., Journal, v. 1.
¥See G. Huot, J. Lalonde-Rémillard, P. Trépanier, eds., Correspondance, 1: 5-92.
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resulted from his immersion in an almost exclusively clerical academic ambience”
since, as political scientist Claude Corbo points out:

The college or seminary at the end of the 19" and

beginning of the 20" century was an essentially clerical

milieu, either secular clergy or members of religious orders.

Lay persons did not hold more than 10% of teaching

positions until after 1950, up to that point members of the

clergy both taught and directed these institutions. *
In keeping with the curriculum of contemporary French-Canadian classical colleges,” at
Sainte-Thérése Groulx studied extensively Greek, Latin, and the classics,” so that, as
historians Giselle Huot and Réjean Bergeron observe, Groulx’s journal during this time

abundantly evidences the “influence of authors from antiquity (Virgil, Ovid, Homer,

Horace).”” In the pedagogic scheme of Sainte-Thérése — a preparatory school for

“ See L. Groulx, Mémoires, 1: 41-66.

* R. Perin describes this vigorously controlled environment: “The regimen in the colleges classiques was
even more exacting ... Students spent eight years under the constant surveillance of teachers who throughout
the nineteenth century tended to be young ecclesiastics preparing for ordination ... The colléges discouraged
contact with the outside world: students were allowed to see their parents only once a week; correspondence
was received and read by the superior of the collége; newspapers were generally forbidden; and
relationships with the opposite sex were limited to the immediate family.” (R. Perin, “French-Speaking
Canada from 1840,” in T. Murphy, R. Perin, eds., 4 Concise History of Christianity in Canada, p. 205).
Against this backdrop one understands why young Groulx retreated frequently to his journal — a realm
seemingly outside the pale of this strictly supervised existence. By the same token, one understands why he
experienced such a shear from his former way of life and family, especially since they apparently could not
often visit him due to their modest finances.

® e college ou le séminaire & la fin du XIX® et au début du XX°¢ siécle est un milieu essentiellement
clérical: clergé séculier ou membres de communautés religieuses. Dans le personnel enseignant, les laics
n’occuperont plus de 10% des postes qu’aprés 1950; jusqu’alors, ce sont des membres du clergé qui
enseignent et qui dirigent les établissements.” (C. Corbo, La mémoire du cours classique, p. 29). Regarding
Quebec classical colleges in the late nineteenth century Corbo adds: “Dans les colleéges de la fin du dernier
siécle, il se trouve des professeurs qui appartiennent, dans leur immense majorité, au clergé. Mais il faut les
partager en deux catégories bien distinctes: les prétres séculiers (dont un certain nombre de séminaristes) et
les membres de congrégations religieuses.” (C. Corbo, La mémoire du cours classique, p. 41). In fact
Groulx’s diary, correspondence, and memoirs, as well as E. Dubois’ monograph, indicate that all of
Groulx’s instructors at Sainte-Thérése were secular clergy. See E. Dubois, Le petit séminaire de Sainte-
Théreése, pp. 239-260.

* See C. Corbo, La mémoire du cours classique, pp. 223, 50-51, 74.

* For the program of study at Sainte-Thérése see E. Dubois, Le petit séminaire de Sainte-Thérése, pp. 367-
369.

* «L’influence des auteurs de I’ Antiquité (Virgile, Ovide, Homere, Horace).” (G. Huot, R. Bergeron, eds.,
Journal, 1: 8). See also 1: 141n. 82, where G. Huot and R. Bergeron note that the writings of Homer, Virgil,
Cicero and Xenophon “constituaient ’essentiel du programme des cours de latin, de grec ....”
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clerics”- classical studies did not represent an end unto themselves but rather the means
to study the original Greek New Testament” and above all the ‘Vulgate’ or ‘common’
Latin text of the Bible which lay at the heart of Catholicism and “shaped the history of
Western Christianity.” Little wonder then that young Groulx viewed the classics as the
prolegomena of the scriptures. Indeed for him the two comprised the warp and the woof
of God-given literature, as he indicated in his journal entry for May 24, 1897.
Reflecting on parallels between the Homeric and biblical epics Groulx declared: “How
extraordinary literature is! It has linked the centuries and the nations together by
imparting immortality to masterpieces. Over three thousand years ago it [literature]
assured Homer a place well into the nineteenth century. It will also bring the course of
time full circle, to the glory of the author of Genesis.” However, as a student Groulx
did not always harbor such generous feelings towards the reputed author of the [liad
and the Odyssey. Before an examination he confided to his diary, “this damned Homer
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.. gets on my nerves.

46Re:garding the system of classical colleges in general of nineteenth-century Quebec, A. Dufour observes:
“Le programme d’études y demeure calqué sur celui qui a été implanté par les Jésuites au Coliége de
Québec.” (A. Dufour, Histoire de l'éducation au Québec, p. 48). What held true for classical colleges in
general specifically applied to Sainte-Thérese since by virtue of episcopal mandate it ecclesiastically
constituted a petit séminaire, “Le méme article signale que Mgr. de Montréal ... a décidé de faire de cet
établissement un Petit Séminaire. On n’y recevra a ’avenir que les enfants qui auront de I’inclination pour
I'état ecclésiastique et que les parents feront étudier pour cette fin” (E. Dubois, Le petit séminaire de
Sainte-Thérése, p. 77). E. Dubois adds : “Le document épiscopal établit & Sainte-Thérése-de-Blainville un
Petit Séminaire ... Seront regus dans ce Séminaire les enfants d'au moins douze ans, ceux des pauvres de
préférence a tout autre, qui montrent de bonnes dispositions pour le sacerdoce” (E. Dubois, Le Petit
Semmazre de Sainte-Thérese, pp. §1-82).

E. Dubois, Le Petit Séminaire de Sainte-Thérése, p. 368, refers to the study of the “Actes des Apdtres
(texte grec)” and “St. Luc (texte grec).”
“Bernard McGinn, The Doctors of the Church, p. 61.
49“Quellc douce chose que la littérature! C’est elle qui a rapproché les siécles et les peuples en donnant
I'immortalité aux oeuvres de génie. C’est elle qui dés il y a trois mille ans marquait la place d’Homeére en
plein XIXme siécle; c’est elle qui fera embrasser a la gloire de I’écrivain de la Genése les deux extrémités
du temps” (G. Huot, R. Bergeron, eds., Journal, 1: 304).
®«ce damné d’Homere ... m’agace les nerfs.” (G. Huot, R. Bergeron, eds., Journal, 1: 135). On January 20,
1896, the day before another examination, Groulx humorously wrote in his journal, “mais & demain mon
vieil Homere et tu verras beau jeu si tu fais le récalcitrant.” (G. Huot, R. Bergeron, eds., Journal, 1: 143).
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Other writings by young Groulx manifest the extent to which the Bible and the
classics went hand in hand in his early thought. Take for instance his letter to the editor
of La Vérité, Jules-Paul Tardivel (1851-1905). Out of respect for this elder spokesman
of French-Canadian religious nationalism Groulx opened his address with phrases
drawn from the Vulgate version of the gospels and Horace’s treatise on literary
criticism, Ars poetica, “We would like this letter ... to stand as proof that your
newspaper has not been the vox clamantis in deserto... We know that there is no lack of
sententious critics who - imitating Horace's gloomy old man, laudator temporis acti --
predict the younger generation will come to no good.””" Elsewhere, in a letter relating
his unsuccessful efforts to recruit students for the nascent Catholic Action movement,
Groulx voiced his concurrent frustration and resolve by juxtaposing an idiomatic
expression from Horace’s Epistles” with key words from the Latin version of Matt.
9:37/Luke 10:2, “Nevertheless, I pray God guide me to souls I can win for our cause,
«Pauci operariil» What do you expect? «Non licet omnibus adire Corinthum».””
Horace’s Odes (23, 20-19 B.C.) also proved a source of inspiration and teaching for
young Groulx.™

Such interweaving of the classics and the Bible constituted a literary device

whereby Groulx appropriated classical literature for Christianity, a practice since the

*l“Nous souhaiterions que cette lettre ... vous prouvat que votre journal n’a pas €t€ la in vox clamantis in
deserto ... Nous savons qu’il ne manque point de censeurs rigides-imitateurs du vieillard chagrin d’Horace,
laudator temporis acti - qui n’attendent rien de bon des jeunes générations.” (G. Huot, J. Lalonde-
Rémillard, P. Trépanier, eds., Correspondance, 1: 195). See also G. Huot, R. Bergeron, eds., Journal, 2:
712). Five years earlier, in 1897, Groulx referred to the literary criticism of Horace (65-8 B.C.) in a similar
vein: “loin d’imiter le vieillard chagrin d’Horace, on n’est point tenté de dénigrer le présent au profit du
assé.” (G. Huot, R. Bergeron, eds., Journal, 1: 360).

“Groulx's reference to Horace's Epistles comes as no surprise when one remembers that their moralistic
tenor has long earned them a Christian readership.

Yete prie Dieu toutefois de m’inspirer des dmes a gagner a notre cause. «Pauci operarii'» Que voulez-
vous? «Non licet omnibus adire Corinthum».” (G. Huot, J. Lalonde-Rémillard, P. Trépanier, eds.
Correspondance, 1: 304).
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early church, as historian of theology Jaroslav Pelikan demonstrates in Christianity and
Classical Culture.” Thus with regard to the ‘Three Cappadocians’ Pelikan notes that,
“When Homer spoke of ‘all things being divided thrice,” this, too could perhaps be seen
as an anticipation, albeit dim, of the Christian doctrine of the Trinity.”” In this time-
honored vein Groulx extrapolated Christian teachings from the epic poem the Iliad. He
analogized that just as its hero Achilles courted death by leaving unprotected the only
vulnerable part of his body, so too the Christian invites spiritual ruin if they do not take
measures to preserve the integrity of their faith. In his journal young Groulx duly noted
the moral he discerned in the tale of Achilles’ heel: “Let us put on a full suit of armor
without chinks, which will render our virtue unassailable. Let us not follow in the
footsteps of the immature who outwardly appear courageous and estimable when they
pose for the public but who, like Achilles’ heel, inwardly carry the seeds of their
imminent destruction.” Here Groulx echoed Ephesians 6: 11-17 in the New

Testament,” which comes as no surprise when one remembers that from adolescence he

“See G. Huot, R. Bergeron, eds., Journal, 2: 669.

*For example in reference to Basil of Caesarea (330-379), Gregory of Nazianzus (c. 329-390), and Gregory
of Nyssa (331/40 — c. 395), known as the ‘three great Cappadocians,’ J. Pelikan observes: “Trained as the
Cappadocians were in the literary, rhetorical and grammatical methodologies of the post-Hellenistic
Classical schools, they were functioning as Greek philologists whether the texts before them happened to
come from Homer or from the Holy Spirit. Many of the principles and procedures of a sound philology,
originally developed for the textual criticism of Homer by pagan classical scholars, were now adapted by
Christian scholars for the textual criticism of scripture.” (J. Pelikan, Christianity and Classical Culture, p.
221).

* Pelikan, Christianity and Classical Culture, p. 33.

“«Revétons-nous de I’armure compléte et sans points faibles qui nous rende inattaquables dans notre vertu.
Ne soyons pas de ces incomplets qui ont toutes les apparences du courage et de ’honneur quand ils posent
pour le public, mais qui portent comme une menace perpétuelle de déchéance, le talon vulnérable
d’Achille” (G. Huot, R. Bergeron, eds., Journal, 2: 707).

*«put on the whole armor of God, that ye may be able to stand against the wiles of the devil. For we wrestle
not against flesh and blood, but against principalities, against powers, against the rulers of the darkness of
this world, against spiritual wickedness in high places. Wherefore, take unto you the whole armor of God,
that ye may be able to withstand in the evil day, and having done all, to stand. Stand, therefore, having your
loins girded about with truth, and having on the brestplate of righteousness, And your feet shod with the
preparation of the gospel of peace. Above all, taking the shield of faith, with which ye shall be able to
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studied the Bible and the classics side by side. More to the point, this biblical passage
portrays the archetypal Christian as a warrior engaged in a titanic spiritual conflict, an
image that blends easily with the legend of Achilles’ heel. This is particularly so since
these verses of scripture twice exhort Christians to put on “the whole armor of God” (v.
11, 13) lest they succumb to “the fiery darts of the wicked” (v. 16). Such military
metaphors fueled the religious ardor of young Groulx who called for “militant
Christians.”” With this mindset is it any wonder that Groulx conceived Achilles, the
greatest warrior of the /lliad, as a prototype of the Christian soldier in Ephesians 6:11-
17? Or that he interpreted the fable of Achilles’ heel as an allegory for original sin and
the consequent weakness inherent in even the strongest Christians? Despite his heroic
perception of the religious figures he admired, Groulx’s extensive reading about them
convinced him that shortcomings inevitably tarnish the best of Christian lives.
Regarding the latter he acknowledged: “Nonetheless how few whose foreheads do not
bare the mark of a grave failing or fault which keeps us from admiring them without
reserve. All or nearly all were not dipped to the tip of their heel in the waters of the

2460

fabled river.”” Groulx thus conceptualized fallen human nature in terms of the

Achillean myth according to which his mother immersed Achilles in the river Styx to

make him invulnerable. Only the heel by which she held him remained vulnerable.

quench all the fiery darts of the wicked. And take the helmet of salvation, and the sword of the Spirit, which
is the word of God.” (Ephesians 6: 11-17).

P«des chrétiens militants” (F. Huot, J. Lalonde-Rémillard, P. Trépanier, eds., Correspondance, 1:303).
““Combien peu pourtant qui ne portent pas au front la tare regrettable d’une erreur ou d’un défaut nous
privant du plaisir de I’admiration entiére. A tous ou presque tous il a manqué d’étre plongés jusque par-
dessus le talon dans les flots du fleuve fameux.” (G. Huot, J. Lalonde-Rémillard, P. Trépanier, eds.,

Correspondance, 1: 522).



L heological Foundations - 96 -

Convinced that the classics contain sterling moral, ethical, and religious works,
such as those of the “noble pagan” Cicero,” Groulx gleaned liberally from classical
literature to elucidate the teachings of Christianity. His early correspondence
accordingly displays a frequent recourse to the classics in order to exhort, instruct, or
inspire the faithful. Three examples will suffice to indicate the extent to which classical
literature informed young Groulx’s articulation of the Christian faith. First, in a letter to
an underclassman, Groulx admonished him to stop dabbling with novels” proscribed”

by the church” and instead to read only books that elevate the soul to that higher plane

* “ce noble paien que fut Cicéron.” (G. Huot, R. Bergeron, eds., Journal, 2: 833). His knowledge of the
Ciceronian corpus exemplifies young Groulx’s familiarity with classical literature. Groulx’s journal entry
for January 20, 1896, quotes Cicero’s First Oration Against Catiline to describe Groulx’s panic during final
exams: “Tout nous arrive a la fois, tout nous presse en méme temps ... Comment faire? O Tempora ! o
mores ! (G. Huot, R. Bergeron, eds., Journal, 1: 143). A year later, January 25, 1897, Groulx reflected on
the day’s lesson in rhetoric by weighing the superficial value of a new classroom against the lasting worth of
Cicero’s speech in defense of Marcus Marcellus: ‘“Notre nouveau local était si riche, si spacieux! Nous
ignorions, pauvres insensés, que nous portions avec nous le plus riche des trésors. La classe commenga.
Cicéron monte a la tribune et nous redit son magnifique Pro Marcello.” (G. Huot, R. Bergeron, eds.,
Journal, 1: 282-283). Groulx’s diary also reveals his acquaintance with Cicero’s harangues, In Verrem and
the Philippics. (See G. Huot, R. Bergeron, eds., Journal, 2: 805, 833). Meanwhile, young Groulx's
correspondence evidences his awareness of Cicero’s philosophical dialogue on friendship De Hamicitia, as
well as the Dream of Scipio from Cicero’s philosophical treatise De republica. (See G. Huot, J. Lalonde-
Rémillard, P. Trépanier, eds., Correspondence, 1: 643; 2: 253). Groulx’s memoirs indicate that in his youth
he also knew Cicero’s apology Pro Milone. (See L. Groulx, Mémoires, 1: 114). For someone who later
became a professor of rhetoric and a noted speaker, it comes as no surprise that young Groulx admired
Cicero’s rhetorical skill.

“With regard to the attitude of the church and classical colleges towards novels in nineteenth-century
Quebec, Fernande Roy aptly observes: “Bien que les professeurs des colléges classiques et I’Eglise
catholique soient généralement plutét prévenus contre le roman, la ferveur de ce genre littéraire ira en
s’accroissant jusqu’au XX¢ siécle.” (F. Roy, Histoire de la librairie au Québec, pp. 28-29). On p. 147 Roy
adds that at the turn of the twentieth century the novel in Quebec remained “un genre littéraire suspect pour
le clergé.”

63Regarding the Index librorum prohibitorum (Index of Forbidden Books) and its impact on literature in
Quebec during the latter nineteenth and early twentieth century, see Pierre Hébert, Censure et littérature au

uébec: le livre crucifié, 1625-1919, pp. 12-14, 63-136.

Groulx’s letter deals specifically with Les misérables (1862) by Victor Hugo (1802-1885). Grouix wrote:
“Ces Misérables, de V. Hugo, sont un livre misérable; ¢’est en résumé un cri de haine et de révolte contre
Dieu et la société, et de plus — ce qui est plus sérieux, c’est un livre condamné par I’Eglise que vous ne
pouvez conserver” (G. Huot, J. Lalonde-Rémillard, P. Trépanier, eds., Correspondance, 1: 259). For an
example of controversy, in fact litigation in late nineteenth-century Quebec, due to the placement of some of
Hugo’s works on the Index see F. Roy, Histoire de la librairie au Québec, pp. 116-117, 176; see also P.
Hébert, Censure et littérature au Québec, p. 120. Despite warning his correspondent not to read Hugo, and
admonitions he himself received not to do so, young Groulx found Hugo’s poetry irresistible, as evident in
Groulx’s journal entry on August 2, 1897: “Malgré toute I’aversion qu’on a toujours voulu me mettre au
coeur a I’égard de Victor Hugo, je vais malgré moi a ce grand poéte, le plus grand poéte lyrique des nations
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of which Virgil” wrote in the Aeneid, “«Largior hic compos aether et lumine vestit
purpureo».”  Second, in order to encourage a newly founded chapter of Catholic
Action encountering some difficulties, Groulx employed a saying from Horace as
confirmation that adversity strengthens Christian endeavors, “We have learned here to
regard obstacles and persistent problems as the bitter medicine whereby the works of
God acquire the resilience and durability of bronze, «monumentum aere perennius».”

Third, in this same letter Groulx, already a keen religio-nationalist, analogized the

anciennes et modernes, a soutenu un critique éminent. Je I’aime pour ses qualités poétiques éminemment
supérieures & celles de tous nos poétes frangais ... Victor Hugo, voila mon poéte. Et quel est celui qui
n’admirerait point le poéte de Waterloo, de Mille huit cent onze, de ‘Dieu est toujours la,” d’> Aymerillot,
poésies souverainement belles, mets exquis que 1’on déguste tous les jours en leur trouvant chaque fois une
nouvelle saveur? Ou trouver d’aussi étonnantes conceptions que dans les oeuvres de Hugo? C’est 1a qu’on
palpe le génie, le génie a nu. Celui qui m’a fait prendre d’admiration pour Hugo, est précisément mon
professeur de Rhétorique, ’homme assurément qui avait le plus & coeur de nous le voir détester et qui
n’épargnait ni son temps, ni son z¢le pour arriver & son but.” (G. Huot, R. Bergeron, eds., Journal, 1: 326-
327).

*The works of Virgil (70-19 BC) early bridged classical culture and Christianity in western society. Virgil’s
masterpiece the Aeneid (begun 29 BC) earned the respect, if not the reverence of Christian thinkers by
virtue of its “deep religio-philosophical reflection.” (Martin R. P. McGuire, “Vergil,” in W. J. McDonald,
ed., NCE, 14: 613). Furthermore, among Virgil’s ten pastoral Bucolics or Eclogues (42-37 BC), “the fourth
Ecologue was important, because the mysterious reference to the birth of a child who would begin a new
age was interpreted early as a pagan witness to the coming birth of Christ.” (M. R. P. McGuire, “Vergil,” in
W. J. McDonald, ed., NCE, 14: 614). Indeed the fourth Eclogue, the best known of the ten, was often
referred to as “the Messianic Eclogue.” (Lillian Fedder, The Handbook of Classical Literature, p. 124). See
also James H. Mantinband, Dictionary of Latin Literature, p. 294. Y oung nationalistic Groulx could not fail
to draw inspiration from the Aeneid, a patriotic work and a national epic. Meanwhile, Virgil’s poetic
treatment of agricultural subjects in the Georgics (37-30 BC), and of the life of shepherds in the Eclogues,
held strong appeal for Groulx, who fully embraced his peasant roots and continually expressed his love of
the land and country living. Not surprisingly then references to Virgil’s works pepper young Groulx’s
writings. On the Eclogues, see G. Huot, R. Bergeron, eds., Journal, 1: 263, 290, 296, 333, 398; 2: 600, 702,
798, 831; G. Huot, J. Lalonde-Rémillard, P. Trépanier, eds., Correspondance, 1: 162. On the Georgics, see
G. Huot, R. Bergeron, eds., Journal, 1: 141, 173, 230, 245, 313; G. Huot, J. Lalonde-Rémillard, P.
Trépanier, eds., Correspondance, 1: 19. On the Aeneid, see G. Huot, R. Bergeron, eds., Journal, 1: 127,
216, 261, 309; G. Huot, J. Lalonde-Rémillard, P. Trépanier, eds., Correspondance, 1: 259, 302-303, 410,
598. Some sixty years later, with discernible bravado, Groulx affirmed: “Ce sera un jeu pour moi
d’apprendre, de mémoire, en quelques heures, le deuxiéme livre de I'Enéide.” (L. Groulx, Mémoires, 1: 49-
50). C. Galarneau, Les colléges classiques au Canada frangais, p. 171, refers to the study of the deneid. On
the place of Virgil in Latin courses at classical colleges C. Galarneau notes: “On alterne les thémes et les
versions latines, introduisant les textes de plus en plus difficiles: César, Ovide, des éclogues de Virgile.” (C.
Corbo, Les colléges classiques au Canada francais, p. 169). See also E. Dubois, Le petit séminaire de
Sainte-Théreése, pp. 368-369.

*G. Huot, J. Lalonde-Rémillard, P. Trépanier, eds., Correspondance, 1: 259.

TeeLes obstacles, les épreuves opinidtres, nous avons appris ici a les regarder comme les toniques amers ou
les oeuvres de Dieu vont prendre la résistance et la durée de I’airain, «monumentum aere perennius” (G.
Huot, J. Lalonde-Rémillard, P. Trépanier, eds., Correspondance, 1: 363).
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struggles of this fledgling Catholic Action chapter with the birth pangs which gave rise
to the Roman nation, as immortalized by Virgil in the Aeneid. Young Groulx wrote: « If
the beginning proves painstaking we will interpret this as a token of success and life :
‘Tantae moralis erat ... |""™"

This interfacing of the classics and Christian teachings came readily to young
Groulx who at Sainte-Thérese, like students at other classical colleges, received
instruction in Greek and Latin literature from clerics who possessed an “essentially
theological and moral™ education. Is it any wonder then that Groulx interpreted the
classics in the light of Christian precepts? With regard to Groulx, B. Lacroix remarks:
“At the college he received the standard classical training: study of the Greco-Roman
heritage, general culture, the history of Europe, and all of it filtered through Catholic
morality and a type of apologetics which sought to resolve problems before stating
them.”” Nonetheless, young Groulx thought through the relations between these
subjects, as his diary amply demonstrates, and his consistent integration of classical
literature, the scriptures, and Christian teachings, laid the groundwork for his later

characteristic synthesis of the sacred and the profane. Indeed their symbiotic

relationship in his mature thought likely had roots in his fledgling intellectual endeavor

#«Si les débuts sont laborieux, nous y verrons un gage de succés et de vie: ‘Tantae moralis erat...\” (G.
Huot, J. Lalonde-Rémillard, P. Trépanier, eds., Correspondance, 1: 303; see also p. 305n. 8, for the
complete sentence and its place in the Aeneid. In this letter, as elsewhere throughout his early
correspondence, young Groulx clearly took it for granted that his readers, often classical college students or
recent graduates, as in this case, were quite familiar with the works Groulx quoted; in other words, Groulx
assumned that his readership shared a common body of knowledge comprised of the classics.

Pula préparation essentiellement théologique et morale” (C. Corbo, Les colléges classiques au Canada
frangais, p. 165).

"«Au collége, il recoit la formation classique que I’on sait: étude de I’héritage gréco-romain, culture
générale, histoire de I’Europe, le tout filtré par la morale catholique et une apologétique qui invitent a
résoudre les problémes avant de les poser.” (B. Lacroix, “Lionel Groulx cet inconnu?” RHAF 32/3
[décembre 1978]: 333).
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to relate the two sources of his classical education, which centered on the Greco-Latin
humanities,” and the Christian religion, specifically Roman Catholicism.”

The curricular emphasis on classical languages” at colleges such as Sainte-
Theérése™ offered an essential link to the study of early Christianity through the writings
of the Greek and Latin church ‘fathers,”” whose texts “served to teach the ancient

languages.”” Groulx apparently excelled in Greek” which he himself later taught” and

" Regarding the development and standardization of the curriculum in nineteenth-century Quebec classical
colleges, C. Corbo notes: “Progressivement, toutefois, s’impose le modele des cours secondaire classique
congu et dévéloppé par les jésuites, nourri d’humanités gréco-latines et dans lequel se font durablement
sentir les enthousiasmes des érudits de la Renaissance €blouis par la redécouverte de I’ Antiquité classique.
C’est ainsi que les colleges et séminaires du Québec feront leur un modéle d’éducation secondaire qui est
particuliérement inspiré par la compagnie de Jésus et qui sera la voie unique vers les études universitaires,
jusqu’a la mise en place de I’école secondaire polyvalente imaginée par la Commission Parent.” (C. Corbo,
;La mémoire du cours classique, pp. 28-29).

* The curriculum outlined for prospective students at Sainte-Thérése put religion at the top of its list of
courses. See E. Dubois, Le petit séminaire de Sainte-Thérése, p. 367. With regard to the place of religion in
the program of studies followed by students in latter nineteenth-century Quebec classical colleges, C.
Galarneau notes: “C’est aprés 1850 que I'on voit apparaitre les cours de religion dans toutes les classes,
depuis la huitiéme jusqu’a la philosophie.” (C. Galarneau, Les colléges classiques au Canada frangais, p.
192). Concerning the religious practices and environment in Quebec classical colleges at the turn of the
twentieth century, C. Corbo observes: “Certes, toute la vie du college était empreinte de pratiques
religieuses ... A quoi s’ajoutaient messe quotidienne a l’aube, grand-messe et vépres le dimanche,
communion fréquente, obligation de fournir réguliérement un billet de confession, et autres pratiques
dévotes.” (C. Corbo, La mémoire du cours classique, p. 39). Elsewhere C. Corbo adds: “La pratique
religieuse est quotidienne et trés présente dans la vie des collégiens; cela explique qu’elle semble se fondre
dans la routine des activités de chaque jour et prenne davantage figure de composante du décor et du rythme
de vie que celle d’expérience profonde et déterminante.” (C. Corbo, La mémoire du cours classique, p. 41).
Regarding religious practices at Sainte-Thérése in the late nineteenth century see E. Dubois, Le perit
séminaire de Sainte-Thérése, pp. 250-251.

" The curriculum at contemporary Quebec classical colleges amounted first and foremost to the study of
languages, namely Greek, Latin, French, along with their respective literatures. C. Corbo observes: “Les
mémes matiéres se retrouvent en substance dans les différents établissements aux mémes degrés...‘la part du
lion allait aux langues’: frangais, latin et grec.” (C. Corbo, La Mémoire du cours classique, p. 51). C.
Galarneau notes that instruction in classical colleges was “essentiellement littéraire fondé sur I’étude des
auteurs.” (C. Galameau, Les colléges classiques au Canada frangais, p. 166). Elsewhere C. Galarmeau
points out: “Les études classiques sont avant tout un enseignement littéraire qui comprend les langues
anc1ennes francaise et anglaise.” (C. Galarneau, Les colléges classiques au Canada frangais, p. 169).

" The program of study for prospective students at Sainte-Thérese placed languages second on its list after
religion. See E. Dubois, Le petit séminaire de Sainte-Thérése, p. 367. The study of Latin began the first
year and Greek the second year at Sainte-Thérese. Students concurrently pursued both thereafter until the
last of their eight years at Sainte-Thérése. See E. Dubois, Le petit séminaire de Sainte-Thérése, pp. 368-
369.

" See Lloyd G. Patterson, “Fathers of the Church,” in E. Ferguson, ed., Encyclopedia of Early Christianity,

. 424-425. For a book-length introduction, see Boniface Ramsey, Beginning to Read the Fathers.

“Les textes des Péres de I'Eglise servaient a I’apprentissage des langues anciennes.” (G. Huot, R.
Bergeron, eds., Journal, 1: 197n. 272).
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for which he expressed a preference over Latin.” Since the curriculum at Sainte-Thérese
included the study of “selected discourses from the Greek fathers,”” young Groulx’s

diary matter-of-factly mentions translating works’ by Gregory of Nazianzus” (c. 329-

77By his third year at Sainte-Thérése Groulx rose to the top of the class in translating the classical languages.
See G. Huot, R. Bergeron, eds., Journal, 1: 81. Nevertheless, his journal entry for January 20, 1896,
conveys the apprehension he experienced in studying Greek: “Tout est fini, 4 part la version grecque, “the
last but not the least” et qui m’est au-dessus de la téte, comme une épée de Damoclés. On I’a réservée sans
doute pour le dessert.” (G. Huot, R. Bergeron, eds., Journal, 1: 143). He subsequently recorded a class
assignment that apparently dealt with the Third Philippic (341BC) which the great Greek orator
Demosthenes (384-322 BC) delivered to persuade his fellow Athenians to continue to defend the
Chersonese — the penisula of Gallipoli on the western Hellespont, now called the Dardonelles — against the
advances of Philip of Macedonia (382-336 BC), “Nous avons une réverie charmante a faire, des plus
poétiques. Jugez vous-mé€me: “Démostheéne la veille au soir de la bataille de Chéronée, contemplant les
deux armées en présence.” (G. Huot, R. Bergeron, eds., Journal, 1: 233). See also Lillian Feder, The
Handbook of Classical Literature, p. 114. Elsewhere Groulx draws on the Philippics and Demosthenes to
caricature the somnolence of students during a Greek class. See G. Huot, R. Bergeron, eds., Journal, 1.
277-278. Groulx’s journal indicates his knowledge of distinctions within Greek literature and language, as
well as its historical dialects. In keeping with traditional views he thus associated the characteristic literary
style of Attic Greek with refinement and elegance, whereas he equated Boeotian with the rustic and crude.

Referring to a composition required for an impending celebration of the literary society at Sainte-Thérése,
eighteen-year old Groulx paraphrased the guidelines given by his instructor, “Je ne demande, a-t-il dit,
qu'un seul tableau, mais que ce soit de I’attique, du fin, du ciselé, pas du ‘Béotien’.” (G. Huot, R. Bergeron,
eds., Journal, 1:251). Indeed, within the history of Greek literature the district of Boeotia, which included
Thebes among its chief cities, was “supposedly famous for producing stupid, slow, uncreative people
(‘Boeotian pig’ was a familiar epithet).” (J. H. Mantinband, Dictionary of Greek Literature, p. 78). On the
other hand, Attic, the dialect of Attica, a district which included Athens, represented ancient Greek at a high
point in the works of the tragic playwright Aeschylus (525/524-456/455 BC), the tragedian Sophocles (c.
496-406 BC), the tragic dramatist Euripides (c. 484-406 BC), and many other writers.
78See: G. Huot, R. Bergeron, eds., Journal, 1: 85-86; 2: 648, 669.

"Some sixty years later Groulx looked back on his study of the classical languages at Sainte-Thérése and
stated: “Entre le latin et le grec, je me souviens que mes préférences vont au grec.” (L. Groulx, Mémoires,
1: 50). Despite this profession neither Groulx’s diary, correspondence, nor memoirs seem to contain any

uotations in Greek whereas those in Latin abound.

“«discours choisis des Péres grecs” (E. Dubois, Le petit séminaire de Sainte-Thérése, p. 369).

"“Notre commun ami Fred Emery en avait fait le lieu de ses promenades autrefois, en Seconde, et comme
on traduisait du st. Grégoire de Nazianze et qu’on y parlait de la Tibérine du st. Pére Grec, le nom de la

etite retraite de Ste-Thérése était tout trouvé” (G. Huot, R. Bergeron, eds., Journal, 2: 546).

"For an introductory monograph see Rosemary Radford Ruether; Gregory of Nazianzus: Rhetor and
Philosopher. Radford Ruether indicates the literary and religious significance of Gregory Nazianzen’s work
for Christian students: “We have numerous short meditative poems as well as longer didactic poems on
theological and ascetic themes. The purpose of this didatic poetry, such as his epic on the Trinity written in
stately hexameters, may have been similar to the reworking of Biblical books in classical genres undertaken
by the Apollinari, to create an ersatz Christian literature to replace the study of the classics for Christian
youth.” (R. Radford Ruether, Gregory of Nazianzus, p. 51). Meantime, Christoph Hartman points out
Gregory of Nazianzus’ seminal contribution to Christian literature and his role as a bridge between classical
culture and Christianity: “He is the first Chr. writer to have made a collection of his own letters (ep. 51-55)
and to have offered a stylistic theory of letter writing (ep. 51: ideal: brevity, clarity, elegance). It is in this
ideologically neutral genre that G. best demonstrates his familiarity with the Gr. heritage (ep. 32, 188, ‘We
and the Attics’!).” (C. Hartman, “Gregory of Nazianzus,” in Siegmar Dopp Wilhelm Geerlings, eds.,
Dictionary of Early Christian Literature, p. 261).
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390),” whose feast day Groulx, as a student in the humanities, took double care to note”
because “Gregory of Nazianzus is the patron saint of humanists.”” Known as “The
Theologian,”™ Gregory of Nazianzus (c.329-390)," along with Basil of Caesarea (330-

379) and Gregory of Nyssa (331/40-c.395), constituted the ‘three great Cappadocians.”®

“Groulx's translations at Sainte-Thérése of Gregory of Nazianzus come as no surprise since his most
important discourses, the Orations and the five Theological Orations, were literary as well as theological
works, so that they doubly suited the curriculum at Sainte-Thérése. A. Meredith notes “Gregory’s elegance
in formulating theological statements” (A. Meredith, The Cappadocians, p. 44). A. Meredith adds that
Gregory “was a literary man and a poet rather than an Athanasius or a Basil” (A. Meredith, The
Cappadocians, p. 46). Regarding the Orations, F. W. Norris points out their “beauty and cadence” ( F. W.
Norris, “Gregory of Nazianzus,” in E. Ferguson, ed., Encyclopedia of Early Christianity, p. 493).
Elsewhere F. W. Norris observes: “Gregory contended that theology was more a discipline of probabilities,
even poetic in nature” (F. W. Norris, “Gregory of Nazianzus,” in E. Ferguson, ed., Encyclopedia of Early
Christianity, p. 494). Meanwhile Bernard McGinn affirms that Gregory of Nazianzus “left about 400
poems, including a number on doctrinal topics” (B. McGinn, The Doctors of the Church, p. 50). J. H.
Mantinband affirms that Gregory of Nazianzus’ “letters to his friends are masterpieces of epistolary style.”
(J. H. Mantinband, Dictionary of Greek Literature, p. 180). See also J. Pelikan, Christianity of Classical
Culture, pp. 7-8; A. Nichols, The Shape of Catholic Theology, p. 279.

“On May 6, 1896 Groulx wrote in his diary: “La Saint-Grégoire de Nazianze approche c’est le neuf, samedi
prochain.” (G. Huot, R. Bergeron, eds., Journal, 1: 196). On May 9, 1896, Groulx’s uncharacteristically
brief journal entry for the entire day read: “La Saint-Grégoire de Nazianze! Conventum aprés bien des
pourparlers. Mais je suis harassé de fatigue, a demain.” (G. Huot, R. Bergeron, eds., Journal, 1: 196).
Groulx correctly associates May 9 with the feast of Gregory of Nazianzus — in the West — but in the East it
falls on January 25. See J. T. Cummings, “Gregory of Nazianzus,” in W. J. MacDonald, ed., NCE, 6: 791.
85“Saint-Gre'goire de Nazianze est le patron des humanistes” (G. Huot, R. Bergeron, eds., Journal, 1: 196).
Indeed by virtue of the emphasis on rhetoric in the classical colleges Gregory of Nazianzus particularly
suited the curriculum because, as J. T. Cummings points out, “In all the orations, whether acting as
dogmatic theologian, exegete, moralist, spiritual director, or pastor, he remains always the rhetorician” (J.
T. Cummings, “Gregory of Nazianzus,” in W. J. MacDonald, ed., NCE, 6: 793).

“Only the apostle John also bears the title “The Theologian.” See F. W. Norris, “Gregory of Nazianzus,” in
E. Ferguson, ed., Encyclopedia of Early Christianity, p. 491. See also Vladimir Lossky, The Mystical
Theology of the Eastern Church, p. 9; A. Nichols, The Shape of Catholic Theology, p. 17. A. Meredith
notes that “to later generations he was always ‘the Theologian,” and it is largely because of his Theological
Orations that he is known” (A. Meredith, The Cappadocians, p. 42). Geoffrey W. Bromily adds that the
Theological Orations won Gregory of Nazianzus “the title of Theologos and ... are his chief claim to
theological distinction” (G. W. Bromiley, Historical Theology, p. 138). Elsewhere F. W. Norris notes in
reference to Cappadocian theology: “The final achievement of full Trinitarian thought, however, appeared
in the Theological Orations of Gregory Nazianzen, affectionately and penetratingly called ‘The
Theologian’” (F. W. Norris, “Cappadocian Fathers,” in Trevor A. Hart, ed., The Dictionary of Historical
Theology, p. 113). With regard to Nazianzen, F. W. Norris concludes: “His poetic power shapes his
theology and dares new formulations. His poetry can be mined for faith which gives fullness to reasoning”
(F. W. Norris, “Cappadocian Fathers,” in T. A. Hart, The Dictionary of Historical Theology, p. 115).
a7Concerning their theological significance in the history of Christianity see F. W. Norris, “Cappadocian
Fathers,” in T. A. Hart, ed., The Dictionary of Historical Theology, pp. 111-115. See also E. Glenn Hinson,
The Early Church, pp. 237-238, 262-263.

®See Anthony Meredith, The Cappadocians, pp. 39-51. See also B. McGinn, The Doctors of the Church,
pp. 48-51; F. W. Norris, “Gregory of Nazianzus,” in E. Ferguson, ed., Encyclopedia of Early Christianity,
pp. 491-494; F. W. Norris, “Cappadocian Fathers,” in Trevor A. Hart, ed., The Dictionary of Historical
Theology, pp. 111-115. For a detailed study of Gregory of Nazianzus within the context of the ‘Three
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Nor did this represent a mere coincidence in the program at Sainte-Thérése because the
Cappadocians stood at the juncture of classical culture and Christianity. In fact their
“encounter and ... synthesis were embodied in the thought of the so-called Three
Cappadocians,” according to Pelikan.” At the same time they proved a common
wellspring for eastern and western Christianity, indeed they served as a bridge between
the two. Pierre Hadot affirms: “Gregory of Nazianzus ... is, with Basil of Caesarea and
Gregory of Nyssa, one of the three Cappadocians who gave both eastern and western
theological orthodoxy its first systematization along with its first classic formulation.””
They in turn owed not a little to one of the most learned and prolific authors of

the early church, Origen” (c. 185-254),” the Alexandrian Bible critic, exegete,

Cappadocians’ and the classics see J. Pelikan, Christianity and Classical Culture. For an overall treatment
of Gregory of Nazianzus within a theological survey of the church ‘fathers’ see Boniface Ramsey,
Beginning to Read the Fathers.

¥ J. Pelikan, Christianity and Classical Culture, p. ix.

* “Grégoire ... de Nazianze ... est, avec Basile de Césarée et Grégoire de Nysse, I’'un des trois Cappadociens
qui ont donné a la théologie orthodoxe, aussi bien orientale qu’occidentale, sa premiére systématisation et
sa premiére formulation classique” (P. Hadot, “Grégoire de Nazianze,” in Dictionnaire de la théologie
chretzenne p. 384).

' For a synopsis of Origen and his corpus see Hermann Josef Vogt, “Origen,” in S. Dopp, Wilhelm
Geerlings, eds., Dictionary of Early Christian Literature, pp. 444-451. H. J. Vogt underscores the lasting
impact of Origen on Christian thinkers and hermeneutics: “Even western church fathers (Hilary, Ambrose,
Augustine) learned allegorism from O. and passed it on to the Middle Ages” (H. J. Vogt, “Origen,” in S.
Dopp, Wilhelm Geerlings, eds., Dictionary of Early Christian Literature, p. 451).

In response to the notion that the intellectual history of eastern Christianity has no Greek thinker to
compare with Augustine (354-430) in Latin, western Christianity, J. Pelikan declares: “For if it means that
there has never been in the Christian East a theological — philosophical genius worthy of being placed
alongside Augustine for sheer creativity and power as an individual intellectual virtuoso (whether heretical
or orthodox), it is mistaken, because Origen of Alexandria ... does deserve to be counted as his peer.” (J.
Pelikan, Christianity and Classical Culture, p. 6). Elsewhere he adds in reference to the history of early
Christianity: “Yet by any standard, the ‘first’ among all Christian scholars in these first four centuries, first
both in eminence and in the ability to evoke controversy, had been the third-century theologian Origen of
Alexandria” (J. Pelikan, Christianity and Classical Culture, p. 29). Robert J. Daly does not hesitate to
affirm that Origen “has exerted an influence on Christian thought, exceeded perhaps by no one except the
apostle Paul himself” (R. J. Daly, “Origen,” in E. Ferguson, ed., Encyclopedia of Early Christianity, p
836). With regard to the primordial role of Origen in the history of biblical exegesis in both eastern and
western Christianity, Pierre Hadot observes: “Dans ce domaine, il a ét¢ un initiateur en créant la critique
textuelle de 1’Ancien Testament et en rédigeant une masse de commentaires si importante que tous les
exégeétes postérieurs, grecs et latins, en seront tributaires” (P. Hadot, “Origéne et Origénisme,” in
Dictionnaire de la théologie chrétienne, p. 605). Boniface Ramsey concurs, stating that “Origen himself
was the foremost biblical scholar of antiquity” (B. Ramsey, Beginning to Read the Fathers, p. 36). This
reputation largely rested on Origen’s commentaries which covered almost every book of the Bible and his
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theologian, and spiritual writer, whom the Cappadocians “deeply revered.”” During his
third year at Sainte-Thérése Groulx studied Origen and his writings to prepare for an
examination on them, as indicated by his class assignment for February 12, 1894, “Who
was Origen — and say something about his works.””

Young Groulx also studied Gregory of Nazianzus’” contemporary, John

Chrysostom™ (c. 347-407), “the greatest preacher in the early church,” who along with

massive, six-version text of the Old Testament, the Hexapla, “whose philological sophistication was not
approached again until the sixteenth century” (R. J. Daly, “Origen,” in E. Ferguson, ed., Encyclopedia of
Early Christianity, p. 835). P. Hadot also notes that Origen’s On First Principles, represents the first
endeavor to formulate a systematic Christian theology. (P. Hadot, “Origéne et Origénisme,” in Dictionnaire
de la Théologie chrétienne, p. 605). In this vein Aidan Nichols points out: “While Origen is willing to speak
of Greek or Persian writers who dealt with the divine as ‘theologians,” he possesses as well a properly
Christian sense of the word. Thus theologein, to ‘theologize,’ is in particular to recognize and confess God
in Jesus Christ. Origen’s career was at its height in the 230s, but it was another eighty years or thereabouts
before we come across a writer who uses the word ‘theology’ exclusively of an activity to do with Christian
believing” (A. Nichols, The Shape of Catholic Theology, p. 265). Henri Crouzel notes that Origen’s Against
Celsus constitutes “the most important apologetic work of the ante-Nicene period” (H. Crouzel, “Origen,”
in René Latourelle, Rino Fisichella, eds., Dictionary of Fundamental Theology, p. 743). Boniface Ramsey
sums up the role of Origen in early Christianity by stating that he “was the foremost biblical scholar of
antiquity” (B. Ramsey, Beginning to Read the Fathers, p. 36). See also, James B. Walker, “Origen,” in T.
A. Hart, ed., The Dictionary of Historical Theology, pp. 406-407; G. W. Bromiley, Historical Theology, pp.
42-49; E. Glenn Hinson, The Church Triumphant, pp. 143-144.

"R. 1. Daly, “Origen,” in E. Ferguson, ed., Encyclopedia of Early Christianity, p. 836. Gregory of
Nazianzus and Basil of Caesarea compiled the Philocalia, an anthology of Origen’s writings. See R. J.
Daly, “Origen,” in E. Ferguson, ed., Encyclopedia of Early Christianity, p. 836. On this literary genre
which bridged classical culture and Christianity, A. Nichols notes, in reference to the Philocalia: “There
were the florilegia, literally ‘bouquet of flowers,” an ancient literary form now turned to Christian use.
Christians produced florilegia of biblical testimonies, like that by Cyprian, but also of patristic extracts,
such as the pieces of Origen gathered together by Basil and Gregory Nazianzen.” (A. Nichols, The Shape of
Catholic Theology, p. 284). A. Meredith adds: “The enthusiasm felt by Basil and Gregory Nazianzen for
Origen found expression in a collection of extracts from the writings of Origen, published around 358 under
the title of Philocalia” (A. Meredith, The Cappadocians, p. 10). For a survey of Origen’s influence on
Gregory of Nyssa, Basil of Caesarea, and Gregory of Nazianzus, see A. Meredith, The Cappadocians, pp.
4-5, 10-1711.

94“Qui était Origéne et dites un mot de ses écrits.” (CRLG, L. Groulx papers, “Questions,” Devoirs des
éleves, v. 2, Séminaire de Sainte-Thérése-de-Blainville, Spiciléges, 12 February 1894).

“Eastern Orthodoxy considers John Chrysostom, Gregory of Nazianzus and Basil of Caesarea the three
hierarchs of the faith. See F. W. Norris, “Basil of Caesarea,” in E. Ferguson, ed., Encyclopedia of Early
Christianity, p. 171.

*For a summary of Chrysostom’s works and their significance see Rainer Kaczynski, “John Chrysostom,”
in S. Dopp, W. Geerlings, eds., Dictionary of Early Christian Literature, pp. 330-336. Groulx considered
Chrysostom’s corpus a treasure trove and with reason as R. Kaczynski notes: “No Gr. father of the church
has left behind such an extensive body of work as J. Seventeen treatises, over seven hundred certainly
authentic sermons, and four commentaries on books of the scriptures, as well as 241 letters have come down
from him” (R. Kaczynski, “John Chrysostom,” in S. Ddpp, W. Geerlings, eds., Dictionary of Early
Christian Literature, p. 332).
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the Cappadocians contributed to the cultural, spiritual, and theological flowering of
Christianity in the later fourth century.” Groulx counted Chrysostom’s discourses a
continuing source of inspiration, as he confided to his diary: “One can still find
nourishment for the heart and the imagination in Horace’s odes and an oration by saint
John Chrysostom.” Indeed Groulx later fondly recalled that at Sainte-Thérése: “After
translating it in class I memorized saint John Chrysostom’s homily on the Spectacles.”™
Herein lay a key to the significance of Chrysostom for the program of study at Sainte-
Thérése. Named Chrysostomos (“golden-mouthed™)” due to his oratorical skills, John,

like Gregory of Nazianzus, ” provided the curriculum with Christian models of rhetoric

“Robert Wilken, “John Chrysostom,” in E. Ferguson, ed., Encyclopedia of Early Christianity, p. 622.
Geoffrey W. Bromiley points out: “Among the activities which gave rise to literary production, preaching
figures prominently. Indeed, the late fourth century produced one of the most eminent preachers of
ghristian history in John Chrysostom of Antioch.” (G. W. Bromiley, Historical Theology, p. 96).

R. Wilken observes: “John lived during the golden age of early Christian literature, like others who were
part of the blossoming of Christian cultural and spiritual life in this period — Basil of Caesarea, Gregory of
Nyssa, and Gregory of Nazianzus — he was thoroughly educated in the rhetorical and literary traditions of
Greek culture, while surpassing all his contemporaries in the purity and elegance of his style.” (R. Wilken,
“John Chrysostom,” in E. Ferguson, ed., Encyclopedia of Early Christianity, p. 622). Jean-Marie Leroux
notes : “Avec Basile et Grégoire de Nazianze, ses ainés de quelques années, Jean Chrysostome (Jean
‘Bouche d’or’) appartient & la génération de ceux qui édifiérent I’Eglise aprés les bouleversements
doctrinaux et politiques qui suivirent [’avénement de I'Empire chrétien” (J. M. Leroux, “Jean
Chrysostome,” in Dictionnaire de la théologie chrétienne, p. 443).

P«On peut encore trouver des aliments pour le coeur et I’imagination dans les odes d’Horace et un discours
de saint Jean Chrysostéme” (G. Huot, R. Bergeron, eds., Journal, 2: 669).

loo“Aprés traduction en classe, j’apprends de méme I’homélie de saint Jean Chrysostome sur les Spectacles”
(L. Groulx, Mémoires, 1: 50). John Chrysostom authored over one hundred non-exegetical homilies, that is
to say sermons which did not expound biblical texts. Most of these dealt with moral or ascetic themes,
including, as C. Bardy points out, these “contre les jeux et les théétres,” to which Groulx seems to refer here
(See C. Bardy, “Jean Chrysostome,” in A. Vacant, E. Mangenot, E. Amann, eds., Dictionnaire de la
théologie chrétienne, 8: 670). On Chrysostom’s practical and moral sermons, including those “Against the
Circus Games,” see also F. van Ommeslaeghe, “Chrysostom,” in Mircea Eliade, ed., The Encyclopedia of
Religion, 3: 466.

“'R. Wilken, “John Chrysostom,” in E. Ferguson, ed., Encyclopedia of Early Christianity, p. 622.
102Conceming the relationship between theology, literature, and rhetoric in early Christianity A. Nichols
notes with specific reference to Gregory of Nazianzus: “... a Christian rhetoric emerges as the vehicle of
theological persuasion in doctrine and discipline. Its two most common genres were thg oration and the
letter. The fourth century is the high point in the appearance of such theological forms: Gregory
Nazianzen’s Theological Orations is perhaps our best example of the first of these rhetorical genres, while
his letters were ‘carefully polished to be little gems of language.” In his oration on his friend Basil, Gregory
implicitly defends his use of these vehicles for theology by attacking Christians who are anticulture and
make boorishness a virtue ... For Gregory, logos, the use of language, is the most fitting offering there can
be to a God who is himself Logos, the Word. As he put it in his festal oration on Pentecost, though different
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just as Demosthenes (384-322 BC), the pre-eminent orator of ancient Greece,” and
Cicero (106-43 BC), the foremost Roman orator,” offered colleges the outstanding
examples of classical rhetoric. More to the point, rhetoric, the art of the spoken and
written word, stood at the summit of the educational scheme,” as C. Galarneau

explains:

people have different ways of keeping a festival, ‘to the worshipper of the Word, a discourse seems best.’
Christian rhetoric was an offering of sacred eloquence, and by teaching others about doctrine and morals, it
E)?nored God and served him” (A. Nichols, The Shape of Catholic Theology, p. 279).

See J. H. Mantinband, Dictionary of Greek Literature, p. 122. On the place of Demosthenes in the
program of study see C. Galameau, Les colléges classiques au Canada frangais, p. 170.

See J. H. Mantinband, Dictionary of Latin Literature, pp. 67-69. See also, “Cicero,” in Kathleen Kuiper,
ed., Merriam-Webster's Encyclopedia of Literature, p. 244. On the place of Cicero in the program of study
C. Galameau notes: “Salluste et Cicéron courronnent les classes de grammaire, tandis que Tite-Live,
Horace et Cicéron sont les auteurs des classes de seconde et de rhétorique” (C. Galarmneau, Les colléges
classzques au Canada frangais, p. 169).

“In fact not only the program of study but extracurricular activities at classical colleges sought to develop
eloquence in students. C. Corbo observes: “A mi-chemin entre la cour de récréation et la salle de cours, un
certain nombre d’activités viennent modifier le rhythme des journées et ouvrir a des réalités qui dépassent
I’apprentissage austére de la salle de cours. Il en va ainsi des séances de classes, marquées de
‘concertations’, au combats d’équipes en matiére de grammaire ou de connaissance de vocabulaire, de
combats singuliers sur les mémes objets, de monologues, etc...” (C. Corbo, La mémoire du cours classique,
p. 62). C. Galarneau adds: “L’étude des préceptes de rhétorique et les exercices en latin et en francais
devaient sortir de la classe pour étre pratiqués dans un cadre moins artificiel. C’est ainsi que sont nés les
académies et les autres sociétés ou cercles littéraires, historiques, scientifiques, philosophiques ou
patriotiques. Essentiellement fondés comme milieux de discussion, ces cercles servaient & parler, a
déclamer, & argumenter ou a plaider sur des sujets divers” (C. Galarneau, Les colléges classiques au
Canada frangais, p. 204).

This certainly applied to Sainte-Thérése, as E. Dubois attests: “Les éducateurs thérésiens fondent des
sociétés écoliéres. On comprend I’avantage de telles associations. C’est un stimulant au travail que le titre
de membre d’une société en renom; c’est une discipline qui empéche les énergies de se disperser et de se
gaspiller; ¢’est un complément nécessaire aux études classiques; une élite consciente de ses devoirs futurs se
prépare, dans ces cénacles, a la défense des causes patriotiques et religieuses. Former des jeunes gens
capables de tenir la plume et de parler correctement en public” (E. Dubois, Le petit séminaire de Sainte-
Thérese, p. 144).

Against this backdrop E. Dubois speaks of the Académie Saint-Charles, a literary society in which
Groulx figured prominently during his latter years at Sainte-Thérese: “De la Société littéraire fondée par M.
Tassé, va sortir, en 1862, comme le fruit de la fleur, sous ’habile main de M. Nantel, I’Académie Saint-
Charles... Ses membres actifs sont les éléves des classes supérieures qui ont obtenu des succés en littérature.
L’Académie récompense aussi les mieux doués des éléves des classes inférieures par les titres et les insignes
d’aspirants ou de candidats. C’est une belle et noble société, une école de distinction, un cénacle littéraire.
Les Académiciens figurent en public avec leurs médailles aux grands jours de féte ou de réception, et
portent avec fierté le nom d’immortels” (E. Dubois, Le petit séminaire de Sainte-Thérése, p. 144. See also
pp. 121, 248-249).

This explains Groulx’s reference to the “immortals” in his letter on October 24, 1896, when, quoting
Virgil’s Georgics, he requested admittance into the seemingly exclusive circle of the Académie Saint-
Charles, “Ma plume, si je la compare a celle de nos quinze immortels, (Si parva licet componere magnis)
est loin, certes, d’étre des plus finement taillées, mais en retour elle promet bien d’étre diligente” (G. Huot,
J. Lalonde-Rémillard, P. Trépanier, eds., Correspondance, 1: 18-19). The next day October 25, 1896, in a
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Our preceptors therefore much admired good public
speakers and everyone venerated the ‘orator,” whether an
electoral candidate, a member of parliament, a preacher, or
the president of a deliberating assembly. They also enjoyed
frequenting people who in times past brightened living-
room parlours, as well as individuals whose conversation
glistened. Those who completed the classical curriculum
had a reputation for their speaking ability. This comes as no
surprise since the humanities program, founded on learning

humorous, indeed a consciously farcical vein, Groulx recorded his acceptance into the privileged ranks of
this student literary association. Elated with the status symbol which membership in this society conferred,
Groulx jubilantly wrote in his diary: “Hola! place! place! écartez-vous mortels, prosternez vos fronts dans la
poussiére: Je suis Immortel! oni immortel! Bient6t j’irai en compagnie des dieux boire le nectar: Je suis
académicien!!! (J’écris parfois dans le genre burlesque) Oui c’est bien vrai, je suis académicien, s’il vous
plait; ce qui rehausse bien ma petite taille d’'une coudée au moins et dans la société écoliere me range dans
I"aristocratie. Dire que je suis un aristocrate! et déja! Hier soir donc j’écrivais & Monsieur le Président de
I'Académie Saint-Charles... Et ce soir la réponse a ma lettre m’est arrivée congue en termes des plus
flatteurs — et je ne suis pas bien certain s’ils n’ont pas blessé ma modestie — Me voici donc pour en finir
‘Académicien’” (G. Huot, R. Bergeron, eds., Journal, 1:245-247). In keeping with its goal to develop the
rhetorical skills of students, Groulx’s admission into this club required him to give a speech at his induction:
“Et parmi mes devoirs, un franchement un {sic] qui ne me sourit pas beaucoup, c’est un discours a
composer pour la Saint-Charles, la semaine prochaine, un discours de réception” (G. Huot, R. Bergeron,
eds., Journal, 1:246).

Groulx later served as president of the Académie Saint-Charles and in this capacity delivered an address
on November 8, 1898, at a formal reception for the new archbishop of Montréal, Napoléon-Paul Bruchési
(1855-1939): “L’aprés-midi ameéne les visiteurs & la salle académlque ou Mgr Bruchési répond a I’adresse
du président de I’Académie, Lionel Groulx” (E. Dubois, Le petit séminaire de Sainte-Thérése, p. 244. See
also p. 375). Young Groulx’s journal often alludes to the Académie Saint-Charles and the presentations he
made to it with characteristic literary flare (See G. Huot, R. Bergeron, eds., Journal, 1: 132, 193, 335, 356-
358, 399-401). Even in old age Groulx remembered the significance the 4cadémie Saint-Charles held for
him at Sainte-Thérése. Referring to its student societies Groulx stated: “Au sommet de toutes, j’aper¢ois
I’Académie Saint-Charles, cénacle d’accés difficile, ou dix tout au plus des hautes classes prenaient place,
aprés aptitudes littéraires diment constatées: académiciens solennels qui, en nos jeunes années, nous
impressionnaient fortement avec leur étoile d’or ou d’argent sur la poitrine” (L. Groulx, Mémoires, 1: 57-
58).

)Whlle the Académie Saint-Charles concentrated on developing writing skills, another student association
focused on public speaking and debate, the Société Ducharme, which succeeded its predecessor at Sainte-
Thérése, the tellingly titled Société de Bon Langage et de Déclamation. In reference to the year 1880 E.
Dubois writes: “En ce temps-1a, voit le jour notre belle et florissante société de discussion, appelée Société
Ducharme. Elle remplace la Société de Déclamation et de Bon Langage [sic] ... La nouvelle société est un
parlement-école dont le premier but est d’exercer les enfants a la parole publique et & I'improvisation” (E.
Dubois, Le petit séminaire de Sainte-Thérése, p. 177). See also pp. 144-145, 376-377; G. Huot, R.
Bergeron, eds., Journal, 1: 164n. 163.

Groulx honed his speaking skills by participating extensively in the Société Ducharme for which he
composed a poem (see G. Huot, R. Bergeron, eds., Journal, 1: 164-165). His diary abounds with allusions
to the debates of the Société Ducharme, and Groulx served as its vice-president during his last year at
Sainte-Thérese (see G. Huot, R. Bergeron, eds., Journal, 1: 81-85, 148n. 3, 224-225n. 232, 241-242n. 370,
308n. 123, 329-330n. 172, 335-336, 343, 358n. 31, 547). Over half a century later Groulx recalled the role
this forensic club played in his life and that of his fellow students at Sainte-Thérése: “Il y avait aussi la
Société Ducharme, sorte de parlement-école. A cette société-la, dans un décorum impeccable, I’on
s’exercait 4 D’art de la parole, & I’improvisation, tout en débattant des sujets d’histoire ou autres. Joutes
oratoires qui faisaient parler d’elles dans tout le collége, et ou se fondaient de jeunes renommées. On s’y
passionnait au possible. Souvent la discussion commencée a la salle académique se continuaient
chaudement au réfectoire, a la récréation” (L. Groulx, Mémoires, 1: 58; see also p. 60).
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ancient and modern languages, followed a rigorous,

progressive method. Everyday they had assignments and

exercises which went from declensions, to the study of

authors, all the way to Latin or French discourses. These

literary studies sought to develop eloquence to the utmost."
Groulx learned well this lesson and proved one of the foremost contemporary French-
Canadian orators and writers; in fact most of his books first took the form of speeches,107
so that he consistently harnessed the dynamics operative between the spoken and
written word. Concerning their intrinsic relationship in Groulx’s works his former

student, Frégault, notes in reference to reading the opening lines of Groulx’s memoirs:

The rhythm of the phrase rings in one’s ear like the sound
of his voice. From the very first words it all came back to

" «Coest ainsi que nos maitres admiraient tant ceux qui parlaient bien en public et que tous et chacun
vénéraient ‘I’orateur,” qu’il soit candidat a une élection ou membre du parlement, prédicateur, plaideur ou
président d’assemblée délibérante. On aimait encore le commerce de celui ou celle qui ornait les salons
d’autrefois et la compagnie des gens qui brillaient par leurs propos. Ceux qui avaient fait le cours classique
étaient réputés pour leur savoir-parler. On le percoit aisément puisque I’enseignement humaniste, fondé sur
’apprentissage des langues anciennes et modernes, est mené selon un ordre rigoureux et progressif. On fait
tous les jours des lecons et des exercices, depuis les déclinaisons, I’explication des auteurs jusqu’au
discours latin ou frangais. Ces études littéraires tendent a la perfection de I’éloquence” (C. Galareau, Les
colléges classiques au Canada frangais, p. 175; see also p. 204). Groulx’s memoirs repeatedly confirm
oratorical eloquence as a status symbol in French-Canadian society at the turn of the twentieth century. In
fact he maintained that his precocious ability to speak well in public eamed him the opportunity to attend a
classical college despite his parents’ meagre finances (see L. Groulx, Mémoires, 1: 38-40).

‘" Thus Nos luttes constitutionnelles originated as a series of five addresses Groulx delivered from
November 3, 1915 to April 12, 1916, during his first academic year as professor of Canadian history at the
Université Laval de Montréal. See Pierre L’Hérault, “Nos luttes constitutionnelles,” in M. Lemire, ed.,
DOLQ, 2:769. See also, V. Barbeau, L oeuvre du Chanoine Lionel Groulx, pp. 24, 58, 143. Not merely
academic lectures, Groulx purposely crafted these speeches so that they appealed to the public at large, as
he later acknowledged: “Je ne puis compter sur des étudiants attitrés et assidus. J’aurai devant moi un
auditoire de grand public, auditoire capricieux, dont I’on sait I’inconstance. Encore me faut-il réussir a
Iattirer” (L. Groulx, Mémoires, 1:253; see also 1: 252, 254, 305).

La confédération canadienne similarly first took the form of public discourses given during the 1917-
1918 academic year at the Université Laval de Montréal. See P. L’Hérault, “La Confédération canadienne,”
in M. Lemire, ed., DOLQ, 2: 767. See also, V. Barbeau, L ‘oeuvre du Chanoine Lionel Groulx, pp. 27, 56;
L. Groulx, Mémoires, 1:298-300, 313-314.

Following the same pattern, La naissance d'une race constituted a five-part series presented at the
Université Laval de Montréal during the 1918-1919 academic year. See P. L’Hérault, “La Naissance d’une
race,” in M. Lemire, ed., DOLQ, 2: 740. See also, V. Barbeau, L ‘oeuvre du Chanoine Lionel Groulx, p. 25;
L. Groulx, Mémoires, 1: 302. In their printed form these speeches enjoyed a singular success among
Groulx’s public university lecture series, since La naissance d’une race appeared in three editions — 1919,
1930, 1938. See V. Barbeau, L 'oeuvre du Chanoine Lionel Groulx, p. 25; L. Groulx, Mémoires, 1: 327-
328; 3:51-53.

To further examine the correlation between Groulx’s oral and written rhetoric, see Robert Desaulniers,
Catalogue des manuscrits de Lionel Groulx (1892-1922), and Stéphanae Stapinsky, Lucy Sicard, Inventaire
analytique de la série des manuscrits (1923-1935) du fonds Lionel-Groulx.
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me, even his accented stress on the first syllable and the end
of his sentences sliding into a sigh."

Yet his early study of the Greek church ‘fathers’ had much more than a rhetorical effect
on Groulx. His familiarity with the works of foundational figures in the history of
eastern Christianity, such as Chrysostom, Origen, and Gregory of Nazianzus, imparted
to Groulx a lasting appreciation for their unique understanding of the Christian faith.
Indeed in 1964, eighty-six year-old Groulx unequivocally validated the theology of
eastern Christianity to which Sainte-Thérése had introduced him:

Since the earliest centuries of the Church East and West

have constituted widely divergent cultural spaces. Each has

elaborated its own theology and spirituality. The Church

readily accepts these theologies as long as they respect the

unity of the faith."
Since the Roman Catholic Church founded and operated the college at Sainte-Thérése it
naturally emphasized the intellectual heritage of western Christianity so that through the
curriculum, particularly in Latin and rhetoric, young Groulx studied the writings of the

doctors of the western church.'” His diary accordingly makes early mention'" of

Ambrose'” (c. 339-397) bishop of Milan and “an important link between eastern

PeLe rythme de la phrase apporte a I’oreille comme le son de la voix. Dés les premiers mots, pour ma part,
j’ai tout reconnu, et jusqu’a I’accent tonique posé sur la premiere syllable, Ia fin des phrases glissant dans
un souffle” (G. Frégault, Lionel Groulx tel gu'en lui-méme, p. 8).

L. Groulx, book review of André Dagenais, Vingt-quatre défauts thomistes, RHAF 18/2 (septembre
1964): 310-311.

"“doctor ecclesiae” — A title given to certain saints for their outstanding, orthodox teaching; from the
eighth century the west recognized four ‘doctors of the church:” Ambrose of Milan (c. 339-397), Jerome (c.
342-420), Augustine of Hippo (354-430), Pope Gregory the Great (c. 540-604). A century later in the east,
Gregory of Nazianzus, Basil the Great, and John Chrysostom, came to be known as ‘the Three Hierarchs
and Ecumenical Teachers.” For an extensive definition of this term see, B. McGinn, The Doctors of the
Church, pp. 1-21. As a corollary to the early doctors of the western church see Hans von Campenhausen’s
survey of Latin patristic literature, The Fathers of the Latin Church