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Abstraçt

The thesis, entitled "Bhrantivada:

Reading the Larikavatàra SOtra in

Lieu of Metaphysics," examines the

use of metaphors of place in the

Sanskrit text of the Larikâvatàra Su­

1.r.J1.. The incorporation of the

fundamental doctrines of the text

within a system of ascending

"stages" (bhOmjs) is given particular

attention, as this sche me presents

the practical goals of the text by

means of expressions of entry and

abiding within "realms" (vjhàra,

gocara, IÏyatana, àla~ ksetra, and

vjsayal.

Reading the Larikavatara Su tra with

attention to its actual terminology is

suggested as an alternative to the

approach taken in the only existing

English version of the text, which

renders the Larikavatara SOtra by

means of interpolated expressions of

"inner perception," and "self­

realisation."

Résumé

Cette thèse, intitulée "Bhrantivada:

1eading the Larikavatàra SOtra in

Lieu of Metaphysics," étudie l'emploi

de métaphores de lieu dans le i:exte

sanscrit du Larikavatara SOtra. Une

attention particulière à été prêtée à

l'incorporation des doctrines fonda­

mentales du texte à un système

d'''étages'' montants (bhOmisl, car ce

système, présente les fins pratiques

du texte par des expressions

d'entrée et de demeure à "domaines"

(vihara, gocara, àyatana, àlaya,

ksetra, et visaya).

Cette lecture du Larikavatara SOtra,

qui s'effectue en accordant une

considération spécifique à sa termi­

nologie, est posée ici comme une

alternative à l'approche utilisée dans

la seule version anglaise du texte,

où l'étude du Larikavatara SOtra est

faite en fonction des expressions

intercalés de "perception interne" et

d"'auto-réalisation. "
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1ntroduction

Entry and Abjdjng jn the LariklÏvatlÏra Sütra

In the Sanskrit text of the Larlkâvatâra Sütra,1 statements of

doctrine, though unsystematically arranged, are presented as a body of

instruction (desanlÏ) directed towards the attainment of particular

goals.2 These goals include: the development of mental faculties

(a bh i jlÏlÏ), powers (bala), and degrees of self-mastery (vas i ta);

proficiency in attaining meditative states (dhvlÏnas and samâpattis), and

experiencing happiness lsukha) arising from the state of meditative

absorption (samâdhil; the acquisition of knowledge, understanding, and

comprehension of doctrine ljil'lÏna, prajil'lÏ, and abhisamayal; and the

eventual attainment of the complete awakening (samvaksam bodhil,

which is said to characterize a Buddha.3 Associated with these goals

INanjio !l9231. Throughout the present study, passages from the Sanskrit text of
the Lanktvatira Sùtra are cited, by page and Hoe number, according ta the Nanjio edition.

2PeanA, from the root~ (point out, show), is more literally, "direction."
Throughout the LaÙkAvatAra Slltra, terms derived from !his particular roct are used ta refer
ta instruction in the tex~ in the verse portions, Middle Indic l'Buddhist Hybrid Sanskritl
fonns are used (eg.~ causative, lst pers. sg., nI teachn~ in the prose portions,
Sanskritized forros are used (eg. deSayami causative, Ist pers. sg., "1 teach1. In the texl,
instruction is likened ta a pointer directed tawards a final end (sjddb4ntal. See in !his regard
Suzuki (19301: 109.

3The metaphor of "awakening," is used throughout the text ta refer ta the arising
of the perception of what is so and not otherwise. Metaphors of "illumination" are not used
in this regard, although they are used ta characterize the giving or receiving of instruction
leg. prak!Sjta 5.1; 26.5; 144.11; 280.5; 324.6l, and to describe attributes of Buddhas, such as
radiant appearance. For this reason, rendering the discourse of the LaÙkllvatAra S0lra
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are "stations" or "abodes ll of various kindsj hence, attainment, in the

language of this text, is spoken of in terms of "entry" (prayeSa) and

"abiding" (~4

The orientation of statements of doctrine towards practical

goals in the Larikàvatara SÜtra is expressed through the use of a

paradigmatic metaphor of a "path" or "way" (marga) leading to a final

destination.5 Unlike the "eightfold path" leading to the cessation of

suffering presented in the earliest Buddhist texts, however, ref~rences

are made in this text to multiple "paths," of which the "eightfolrJ path"

is but one.6 Through this metaphor of "paths" leading, through a series

through interpolated metaphors of "enlightenmenttl is somewhat misleading, particutarly as
the term njràbbAsa. "without appearances, ft or even "without light, fi is used ta characterize
what is acquired in the course of ascending the scages leading to Buddhahood. 124.5; 25.18;
28.13; 30.14; 35.4; 42.5,14; 43.8; 49.16; 50.3; 56.2; 62.3; 65.14; 69.15; 78.10; 97.3; 98.11;
123.1; 130.8; 137.2,14; 157.1I; 158.4,6; 162.6; 168.14,15; 194.19; 215.7,9,11; 216.4;
226.13; 278.6,7,9; 279.4; 284.5; 289.15; 291.8; 292.3,4; 296.4; 298.17; 299.13; 302.9,1I;
310.9; 335.18; 345.21.

4For expressions of this kind, see: 10.1; 10.15; 11.9; 21.4; 81.4; 98.2; 102.7;
127.17; 143.15; 173.14; 180.8; 224.10; 227.6; 228.4; and, 374.16.

5According te A.K. Warder, IIlIr.Kil and pratipad ("practice") are synonymousty used
in texts which purport to be the teaching of the Buddha lsee Warder 11980h 1001.

6The 'eightfold path' lm1l.rgam astll.rlgjkaml is directly referred to only in the verse
portions of the text (204.10j 299.8; 341.3), There are, however, a number of less explicit
references to what would appear to be the same 'path' 140.17; 96.17; 155.1; 243.8; 370.2;
and perhaps, 1845l. In addition to the 'eightfold path,' references are made to a 'Mahll.yll.na
path' 110.17l; a 'path' leading to the 'one vehicle' lekay1l.na [133.14,15D; and to 'paths of
discipline' lyogam1l.rga 1222.4D, ten of which are said to belong to those of 'noble Iineage'
l1l.ryagotra) while an unspecified number of others are said to belong to Sr1l.vakas,
Pratyekabuddhas and 'heretics' l(trthyalœral--the 'path of heretics,' associated with Sr1l..

2



of "stages" IbhÜmjsl, to "realms" and "abodes" of various kinds, the

Larlkâyatâra SÜtra presents a collection of discourses directed towards

entry and abiding within such places, and to this extent it differs from

the metaphoric language of tletaphysical inquiry directed towards a

"disclosure" or "revelation" of "truth." As a result, the discourses in

the Larlkâvatâra SÜWl have a particular orientation: instruction is of a

directive, exhortive nature, suggesting a "course" 1W,j) of conduct by

way of indications as to where a practitioner should be headed, instead

of serving as an exposition of the way things ultimately are.? The

purpose of statements of instruction, that is, is to facilitate "arrivaI,"

rather than to discourse upon what it is that is ultimately arrived at.

For this reason, textual study of the Larlkâvatâra SÜtra involves

inquiry not only into its statements of doctrine done, but also attention

to the way in which these statements are contextualized by its

predominant metaphor. To this end, the present study considers the

vakas and Pratyekabudcihas, is a150 mentioned in a a verse in the text (98.9l. There is al50
a brier mention of unspecified "paths" on one other occasion (30.2) and a reference ta a
"path," said ta belong ta Sr4vakas, which is associated with a sUu!.In.L a samAdhi. and a
samApatti in one short passage 158.91. The reference ta the "ten paths of discipline" Iikely
refers ta the "paths" leading ta ten samAdhjs which are referred to in the same passage
1222.1l, and which are only associated with Bodhisattva-MahAsattvas.

7Both Suzuki 11930) and Sutton 11991l stress this emphasis on practicality.
Sutton, for example, states that, "the entire thrust of the discourse in the U..nkAvatAraJ
SUtra is directedmtaward a practical rather than a theeretical aim." ISuttan 119911"'61.
Likewise, Suzuki states that the "purpose of this sutra is highly practical in spite of its
abstract speculations." ISuzuki 119301, 1021. At the same time, the metaphor of "paths"
when used to refer ta practical training and discipline draws upon concepts such as karma as
the basic assumption behind using this metaphor to speak of practical discipline is that
particular actions necessarily lead ta determinate resultsI~.

3



use of metaphoric expressions of entry and abiding in the LaÔkljvatara

~ as a supplement to other, more comprehensive. studies of the

text which have centered, on the whole, on doctrine alone.8

An Overvjew of Terms

Of the terms used to express entry and abiding in the Larikavatara

~ the term .b.h:Q.mi. has a particular importance as it is used to refer

to "stations" or "stages" in an orderly sequence called a bhÜmjkrama,

which inc1udes the "abodes" denoted by the other terms.q Although a

8The Most comprehensive studies of the Larlkl1vatAra SOrra in English are those of
Suzuki 119301 and Sutton 11991l. Other studies concerned with an exposition of the
doctrines of the! arlkilvallira SUtra are, Hamlin 11983); Kawada 119651; Sugunuma 119671;
Takasaki 11981l; and Tokiwa 11981l. Studies attempting te contextualize the Larlkilyallira
SYIm by situating its doctrines in relation to doctrines of other traditions have been
published by Hauer 11927); Karmarkar 11955); and Kunst 119801; in addition, studies by
Takasaki U980j 1982) attempt ta contextualize the doctrines of the l aàkAvatAra SAtra in
relation to other Buddhist texts. The LaàkAvat4ra SOtra. however, states on Many occasions
that soy preoccupation with doctrine(~ is fraught with error (l1tll:imilj hence, it
contrasts entry ioto the "realms" which are the subject of its discourse with discourse about
them (the Sanskrit tenn YWm. has a variety of meanings, all of which are associated, in their
broadest sense, with speech. YAllll may be rendered as "discourse," "doctrine,"
"proposition, ft or "argument," for example. In the LaÙkAvatAra SOtra. this term is used
specifically te refer ta statements of doctrine: its own and those of other traditions. For
references to the particular pas...ges in the text conceming ll1ll:Allli. see Suzuki 119341, 132.
A discussion of error, in a more general sense, in the context of the LatikAvakAra SOtta is
presented in Suzuki (1930): 114-121. In association with studies of doctrines of m...A24.
("musicn"), statements from the text on simi1af thernes are examined by Karmarkar U 955),

Hamlin 11983), and O'Flaherty 1198411.

9Apart from the term J!IWni, lsee Table Il, the terms most frequently used in this
manner are: gocara, vjhilra, ilyatana,~ illaya,~ and KlUi.lsee Appendixl. Ail but
the last ternI refer ta "realms" or "abodes" of one kind or another: the latter retm, &.!lli

4
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complete study of the use of ail such terms is weil beyond the scope of

the present work, by focüssing the present study on the references to

bhÜmjs in the Larik!ïvatâra SÜtra. the remaining terms and their usage

in expressions of entry and abiding in relation to this bhÜmikrama may

be introduced into a work of small scale.

The Sanskrit term l2hYmi. has a variety of meanings: in its most

basic sense it is used to denote the earth, soil, or ground; however, it

is also used to refer to a plot of land, territory, region, or site; a

situation, position, posture, or attitude; the base or f100r of a structure,

and the levels or stories of a building,lO In the Larikâyatâra SUtra,

the term is almost always used in a more figurative sense to refer to a

"station," "stage," or "Ievel" within a scheme comprising a graduated

series of "stages," that lead to a l2hYmi. associated with the attainment

of Buddhahood, the tath!jgatabhÜmL or buddhabhumi,l1 In this conteyt,

(Ilcourse," or "passage"), is used ta express the "way"leading te sueh places, or deportment
within them.

lÛJt is interesting that in the [WO Tibetan versions of the l.aÙkûvatAra Sptra. the
term used to transla~e 12lliW1L namely~ (al renders the term in its Most basic, literai
sense, as the earth, soi~ or ground; similarly, the character used te translate~ in the
three Chinese verSiQnS,~ 1 also has the same basic meaning. As it is the literai meaning
of the tetm hlnlmi that i5 rendered in each of these translations, we May presume either that
the figurative use of 'il andte. was common te the languages of translation, or that these
terms came te take on a particular technica! usage, as Bokenkamp (1990) suggests, with
reference te the various schemes of ascending "stages.Il

llThere are a few exceptions te this usage: on five ~ccasions the term llI1!!mi is
used in the Ladk4val!l.ra SUtra te refer more literally te the ground, or soil1247.13, 275.3,

5
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the meaning of the term bhUmj lies somewhere between "status" or

"position," and "abode" or "dwelling place."12 BhUmjs are "stations" in

this sense: they are places of abiding, acquired or attained in the

course of advancing towards Buddhahood.13

When considered in their entirety, the references to bhUmjs in

the Larikavatara SUtra suggest that the principal doctrines of the text

are incorporated into its scheme of bhU mjs, since comprehension

(abhjsamayal of these principal doctrines is included amongst the

attlÜnments associated with particular bhUmjs.14 This dimension of the

307.14,367.8, and 367.14); on one occasion the term is used, it would seem, ta refer ta one
of the component materials of a painting (~, specifically its "base, Il or "receptacle."
(48.101.

12Dayalllsts a range of meanings associaœd with the term in Buddhist texts
(Dayal (1932),270-2711. In the Lallkl!vatl!ra SOtra. however, references ta the term suggest
that "station, Il or "stage" is an adequste translation.

13The specifie verbs used in the text ta refer te the "acquisition Il of~ (with
the accusative casel are: prati-v'labh pra-Yllp, and upa-I!-Ydjl. The first of these is by far the
most comman . The verbs ta refer te "establishment" in a l2h.!1mi Uocative case) are:v~
past part. caus.~ (81.41; ava-Ysthâ, past part caus. avasthjta lIS.S1; and pratj-ysthl!
past part caus. pratjsthjla (192.31.

14See Chapter 3, section 11('~ and doctritl, s'l, below. The principal
doctrines of the Lallkl!vat!ra SOtra are summarized by the formula, pailcadharmasvabbl!
vaviiildnanajritmyadvaya. This refers te: (il the Five Dharmas (mIma; ~.i~
samyogjffâna: and~; (m the (three) Svabhivas [parikaJpjtaj paratantra; and
parinispannalj Hii) the (eightl Vijffinas ('laya; manas; manovijffina; and five remaining
vijffinas. one associated with each of the five senses: vision, hearing, smell, taste and
touchl; and livl the twofold lack of self (that is, pudgalanajrl!tmya and dharmanajrl!tmyal.
The inclusion of comprehension (abbjsamaya) of the doctrines presented in the text
amongst the attainments associaœd with particular bhOmjs is especiaUy evident in the
fourth chapœr of the Lallk4vaWa SOtra, which, as the colophon reads, concerns

6
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Larikâvatiira SUtra, however, has received only cursory attention in

previous studiesof the text. D.T. Suzuki's Studies in the Latikiivatâra

SUtra, for example, considers bhUmis only briefly, and largely with

reference to the scheme presented in the Dasabhümikasütra,15

Likewise, in a recent full-length study of the Latikiivatiira SUtra by F.G.

Sutton, only a passing mention is made of bhümjs, in the context of a

discussion of the doctrine of the Five Dharmas. 16 At the same time,

the studies that have been concerned with Buddhist "stage" doctrines

in a more general sense have tended ta focus upon texts which provide

a more systematic formulation of bhümj schemes than is found in the

Larikâvatâra SUtra,17 Bhümjs are an important aspect of this text,

abhjsamaya the discussion of which cantains numerous references ta~ (211.10;
212.5,7,13,15; 213.4,7,9,10,12,13,17; 214.9,18; 215.9,11,12,13,18).

15Suzuki 119301: 221-227; 429-30. In an earlier work Suzuki dealtwith~
at greater length, but added that, '[t]hey appear...te our modern skeptical minds te be of no
signifieant consequence, nor can we detect aoy very practical and well~defined distinction
between successive stages. We fail to understand what religious necessity impelled the
Hindu Buddhist te establish such apparently unimportant stages one after another in our
religious life.' Suzuki 11907): 312-13.

16Sutton 119911: 216-17. Sutton does, however, point out the connection
between doctrines and~ in the LaÙkiivatAra SOtra. saying that, IIthe text seems te

point ta the preparatory function of the five Dharmas for the entrance upon the path of
Bodhisattvahood, thereby linking the two metaphysical doctrines ioto one continuous 'map
of Enlightenment,' as it were." Sutton 119911: 216.

17Dayal, for example, devotes an entire chapter ta a discussion of bhamis in four
texts: the Mahilvastu , Salasilhasrikilprajffilpilramitil, Bodhjsattvabhümj, and DaSabhümjka­
sütra lDayal (19321: 270-911. Although the Latlkilva\llra Sütra is cited on a few occasions
(pp. 271, 284, 2911 in this presentation, it is not examined in any detail. Dutt discusses
the Larlkilva\llra Sütra in a chapter devoted te" presentation of the 'Dasa Bhume' (Dutt
(1932) 86-1401, though only in a cursory manner (pp. 94,115, 125, 128, 131, 132, 1351,

7



however, as they present its principal doctrines in terms of its

predominant metaphor in such a way that instruction takes the form of

directions along a "course" leading to a final destination of

Buddhahood.

Before turning to a c10ser examination of bhÜmjs in this text

sorne additional observations may be made with regard to the use of

expressions of entry and abiding to present statements of doctrine in

the Larlkâvatara SÜtra. In the first place, although there are numerous

examples of the use of terms denoting "realms" or "abodes" in the

discussion of doctrine in the text a few deserve special consideration.

The term pratyâtmagatjgocara is important in this regard. In a

discussion of questions concerning the relationship between the text's

own teachings or instruction and the final end to which they are

directed, the aim of the teachings is associated -.vith entry into an

"abode," (gocaral, which is characterized as being free from the

discriminations of words (vligvjkalparahjtal; 18 beyond the realm of

and with little mention of the significant differences between the ll!lJ1mi:i. outlined in the
Larlkàvatâra Sjltra and those of the other texc.· with which it is grouped Iprincipally, the
DaSabhürnjkasQtra and $atasllhasrjkApraiffâpâramitâl. Differences of this sort would inetude
the lack of aoy mention of bodhicjttotpâda in the LarjkAvatAra SÙtra and the distinction in
this text between the Bodhisattva stages and the tathàgaçabhjlmi. or buddhabhjlmj.

18143.8 The term~ occurs frequently in the LarlkàvatAra Sjltra lsee Suzuki
119341, 154-51. Suzuki has rendered it as 'discrimination' ISuzuki 119301. 4381, which
seems to be supported by an etymological analysis of the term,~ is derived from the
root Yl\l!Ilto adapt, arrange, order, imaginel, with the added prefix ~ lsuggesting, 'in
twc," or "apart"); hence ta distinguish, or discriminate. Sorne of the other meanings

8



thought (cjttagocarai; 19 that which is the eternal unthinkable (nivam

acjntva);20 something to be classed with space lakaSa), njrvana, and

cessation (njrodhal;21 the way leading to the highest meaning, or goal

(paramarthl!J;22 and, that which is to be personally known, or discerned

for oneself (pratvatmavedval.23 Although a number of expressions are

used in the Larlkâvatara SÜtra to denote this "realm," the most common

is pratyatmagatjgocara.24 There is a close association in the text, at

associated with the terro, such as "option, Il "alternative, Il "hesitation," and even "thinking"
in a more general sense, suggest that the term has connotations of "reasoning" in its
broadest, 1east formalized, sense 'pondering,' for exam~le. In the LarlkiivaWra SOtra,
vikalps is viewed negatively, as is~ and~ (Ilconjecture, Il "reasoning"or "iogic") Bt

the same time, it is associated with imagined oppositions, which are expressed in the teXt

through the use of dvandva compounds such as: sadasa!, ekawnyatta, dharmiidharma., and
bbi!viibhiiva. The basic argumentthatappears throughout the Larlkiivatilra SOtra is that in
order 10 reach the final goal, or 'abode',~ is 10 be abandoned. The verb-forms most
frequently used in such expressions are varHIa (pp. caus. of vm 10 be made free of,
deprived of, wanting, or withoutl, r!lIi1!!. (pp. caus. of v!:!h. 10 be separated or free froml,
and~ lfrom Yi,:v'gam, departed or separated froml.

199.4; 39.13; 194.2; 271.15; 297.2.

2059.11. This partieu1ar passage reads, nityamacintyal\l ca bhagavatil pratyiitmii­
ryagatigocaral\l paramilrthagocaral\l ca prabhi\llitam. That abstract, njtyi!cjntyatil is also used
in this contexl (60.14).

2160.6. Thal is 10 say, il is asamsketalsee Suzuki (1930), 3871.

22œt kasya hetor yaduta paramilrthilryasukhiibhi1iipapraveSittiit paramilrthasya
vacanat\1 na paramiirthab. 1paramilrthastu mahilmate i!ryajlli!napratyiitmagatigamyo na vilg­
vikalpabuddhïgocarab tena vikalpo na udbhiivayati paramilrtham.187.10-14)

2388.13; 215.13; 271.14; 278.11; 295.6; 306.11; 318.10.

244.16; 5.5; 7.8,11; 11.16; 12.16; 13.13; 23.16; 39.16; 49.5; 55.1; 57.9; 59.11;
62.12; 99.1; 155.2; 172.12; 242.15; 320.8. See also Suzuki (1930), 421-23.

9



the same time, between this realm and the bhÛ mj associated with

Buddhahood and one finds the most important doctrines of LaÛkRyatRra

Sütra are associated with this "realm."25

There is also a similar association made on other grounds, again

through expressions of entry and abiding, in a discussion of the

relationship between the pratyRtmRdhjgamadharmatjL "the nature of the

principle (dharma) that is personally acquired," and the paurRna­

sthitidharmatR, "the nature of the principle that was abiding in (or has

been abinding since) ancient times."26 In this context it is sa id that

what has been learnt or acquired (adhjgata) by the Tathagatas is the

abiding nature of things (dharmasthjtjq[); the law-governed, or

regulated, nature of things (dharmanjyRmatii); the way things are; that

is, "suchness" (tathatii); actuality (bhütatâl; and, reality (satyatR)27 --ail

25Regarding the association between this realm and the bM.mi associated with
Buddhahood, see, 10.15; 93.4; 224.10; and, 214.4. The text states, for example, that, for
l!Q&ÏM who have arrived at lüW noble knowledge, or the knowledge belonging te the
Noble ODes, personally (pratyAtmAryajffAoagatal, in the tatbAgatabbllwj the notion of being
and non-being (ie. bhAyAbb4vasarnjiW does not occur: na ca mahAmste cittamanomanovi­
j1ffulacittaparilvrtty4srayâJ)l\l1l svacittadli<yagrilhyagrilhakavikalpapralflJ)ilnilm tathilgatabhOtni­
pratyiltmilryajililnagatilnill\l yoginill\l bhilvilbhavassl\ljilil pravartate 193.2-Sl. Doctrines
associated with this realm inc1ude: the five dharmas· three syabhAvss; twofold najrAtmya:
the identity of the tatb8gatagarbha and iJayaviNna; and, the doctrines of duawAtra and
anutpAda

26143.5.
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of which is Iikened to the orderly "paths" (1!llIal of an ancient city,

which are entered upon (praveSal just as "suchness," etc. is entered

upon by the Tathâgatas He. those who are "thus-gone").28

Similar metaphors are employed to discuss the doctrine of the

tathâ-gatagarbha (the "womb" or "inner realm" of the Tathagata). In'

the first discourse of what is now the sixth chapter of the Larikâvatâra

SÜtra,29 it is said that the tath!ïgatagarbha is also "spoken of," or

"known as" (samSabdhjta) the alayaviiffana. the "receptacle-

consciousness," (because it receives and stores impressions (vasanal of

actions and thoughts.),3o The latter is also called the "base" (aSrayal

of the yjjffanas.31 In the same discussion, the "realm" (yjsayal of the

Tathagata is identified with the "realm" (vjsaya) of the alayavijffana

27This particular passage reads, evam eva mahiintate yan maya tais ca tathagatair
adlllgatal\l sthitii eva esil dharmatii dharmasthititii dharmaniyiintatii tathatii bhütatii satyatii.
(144.3-5)

28Tbe passage reads: tad yatha mabiintate kas cid eva puruso 'lllvyal\l
paryalllnpaunlJl4l\l negaram anupaSjled avikalapathapraveSalll sa tal\l nagaram anupraviSet
tatra praveSjla pratiniviSya nagaral\l nagarakriyiisukham anubhavet....evam eva Mahiimate...1as
in footnote 27, aboveJ 1143.14-144.41. For an extended discussion of the term tatbagatl\ in
the LaOkAvatiira Sqtra, see Suzuki 11930), 339-56.

29220.1-2H.3

30z22.9,11; 223.2. Tbe identification of the two are again stated on another
occasion in which Bodhisattva·MahasBttVas are instructed ta bring about a purification
(~ of the tatbA~gatagarbha-A1ayavijff4na so as ta remove traces~of~.

1222.7). See also Suzuki (1930), 390.

31Suzuki (1930), 390-1.
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~.nd tathâgatagarbha.32 On another occasion, the "realm" (~n) of

the tathàgatagarbha!alayavjjÜàna, is said to be perceptible

(pratyaksagocara) to Tathâgatas, just as [clearly as] an âmalaka fruit in

the palm of th~ hand.33 Each of these terms, lHaya, asraya, gocara

and vjsaya, connote dwelling places of sorne kind, white the term

garbha has connotations of being an inner realm, or the interior of

sorne sort.

One finds also, elsewhere in the text, references to the

"centre," or "heart" (hrdayal of the tatbà:gatagarbha in which it is

identified with a "realm" called the tathatâryajnanagatjgamanapraWâ­

tmâryajffânagatjgocara.34 Again, the association is made here in terms

of "realms," the "heart" of the "inner realm" (garbha) of the Tathâgata

being associated with a particular "realm," or "range" (gocaral.

In addition to the above instances, similar expressions are used

to speak of the lilayavijlIâna under the influence of traces (vâsanâl of

32223.6.

33-rhe passage read", Mahilmate ayam tathilgatagarbhâlayavijil4nagocarab sarva­
Srâvakapratyekabuddha(rthyavitarkadarSanânân) prakrtipariSuddho' pi sannaSuddha ivilgantu­
kleSopakleSllltayâ te:;âm âbhâti na tu tathilgatânâm 1tathilgatânâm pumar mahâmate karatalâ­
malakavat pratyak~ocarobhavati.1222.17-181.

3467.17-68.1.
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past actions and thoughts, as this is said to give rise to the avjdvàvàS-

anabhl!mi. that is, the "stage" which is the resting place of the

ignorant.35

And finally, it is stated that the Tathagatas teach the doctrine

of the tatb!igatagarbha according to the sense (padartha) belonging to

SQnvatâ -bhQtakoti -nirvana-anutpâda -animjtta -apranjhjta, etc.36 The

stated intention of this identification of terms is to dissociate the tatha-

gatagarbha from doctrines of self (àtman) attributed to the "heretics"

(tlrthakara). The doctrine of the tathljgatagarbha, in this context, is

said to be a means of teaching the doctrine of najriitmya ((ack of self,

or "selflessness") to those attached to notions of selfhood.37

Interpreting the above expressions in terms of the metaphors they

employ, that is, for example, considering the tathagatagarbha in terms

35 220.14.15.

3~8.6-7. The terms Sünya18 animiua and apranihitli are referred to in the
Patisambhig!-magga as the three Yimoksas (Warder 11980}, 3131. According to Suzuki,
onjmitta ("without appearance") is used as a synonym for njribhAsa ("imageless") in the
Ladk!yatara SOtra ISuzuki 11930), 379). Animiua Iike njrilbhl!sa is associated with
"abodes" (eg. aoimjttApatha. anjmittasthAnal, as weil as with~ and sBmAdhi which sre
among the principal attainments associated with~ in the Larikdyatara SOtra Both
animit18 and nir!bhl!sa are associated with the l1MJn§. from the first to the tenth Ithough
the first in particularl, and with the 18tb!ga18bhomi.

3779.8-9. For example, the interlocutor of the Buddha, Mah!mati, is told in this
context to abandon views that associate the tatbi!gatagarbha with an !tman, through
investigating tanuSA1"in) the tathAgsranajnltmyagarbha. that is, "the inner realm without self
of the Tath!gata." See in this regard, Suzuki 11930),137-8.
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of "realm-ness," rather than "thing-ness", would seem to be more

c10sely in keeping with the arguments that the tathligatagarbha, Iike

the lilayavjjffâna and oratvlitmagatjgQcara, is nQt to be thQught of as an

entity, as a "self" might be--an argument which the text goes to some

length tQ present,38 NQt Qnly is such an attempt tQ fQllQW the text's

own use of metaphQrs, so as tQ appreciate its style of argumentatiQn, a

valuable exercise in itself, but dQing SQ in the CQntext Qf the discussiQn

of the particular doctrines mentiQned above also draws attention to the

wider scope of meanings associated with the terms emplQyed in the

discourses Qf the text: in the abQve cases, for example, the term

garbha is used not only in the sense of a "wom b," but also with

reference to an inner realm in a more abstract sense.

Nevertheless, an undertaking aimed at presenting a thorough

examination of the many nuances of the Sanskrit terms used in

expressions of entry and abiding in the LaÔkliyatlira SÜtra is well

1 4

beyond the scope of the present study, Expressions of this sort,

however, constitute what might be called the very "fabric" of the text:

38The tathigatagarbha-svapratyâtmAryajffinagocara, for example, is spoken of in
tenus of being entered (praves.l, that is, as a place of entering and abiding, at the end of the
first chapter of the La!lkâvat!lra SOtra 121.3-41. In contras~ F.G. Sutten begins his
discussion of the tatbAgaœgarbha. as presented in the context of the Larlkivattra SOtra. with
the assumption that it is an 'entity." (Sutten 11991l: 551. What resules is a very inreresting
excursus inta the Rgveda Hn search of the hiranyagarbha:. or perhaps, the ever sa elusive
hjranyânda ?J, the Aranyakas and Upanisads.



(

not only are such expressions employed in the discussion of doctrine

within the various discourses of the text, but these doctrines are

themselves incorporated into a scheme of "realms" and "stations." In

order to elaborate upon this feature of the Larikiivatiira Sütra. it is to

the discussion of bhümjs in the text that attention shaH now be turned.
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Chapter One

Contextualizjng References to BhÜmjs

References to stages or levels of attainment occur in numerous

Buddhist texts. 1 In the 6gamas. for example, there is a fourfold

classification of persons according to their level of attainment.2 Each

of these is further subdivided into levels of entrance and completion

and the entire scheme is preceded by an entry level comprising two

classes, called puthujjana and gotrabhÜ.3

According to this scheme (and there is a good deal more

complexity to it than this, when sub-classes and divisions of

attainment within each level are accounted for), 4 pu th u jja na

(" common people"), so as to become qualified to enter the first stage

ISee Daya1119321, 270.

2The four classes of persons are: sotâpanna. sakadl1gAmb aniglmj. and arabant.

3Hirakawa 11990l, 203·4.

4see, for example, the table comparing level. of attainment found in different
Buddhi.t text. given in Dutt 1197U 137·40.



(Le., sotâpattil, must pass through the pre-entry stage (i.e., gotrabhül.5

The first stage is entered upon when one has eliminated belief in an

enduring, substantial self, attachment to ri tuaIs, and doubt about the

Buddhist doctrine; thereupon, one is said to be assured of attaining

salvation within seven rebirths.

In the second stage, craving, hatred, and delusion, are said to

be weakened, though not completely eradicated, and salvation is said

to be attainable within one rebirth. When hatred has been eliminated,

the third stage is entered upon. And lastly, the fourth and highest

stage is sa id to be attained when ail traces of craving and delusion

have been completely eradicated.

Progress through the stages is considered a process of graduai

purification. The Theravâda School, for example, classifies such a

scheme according to seven stages of vjsuddhj (purification), involving

purification of:~ (moral conduct);~ (mind); ll.illhi (views); katikhâ-

vjtarana (doubtl; maggâmaggafIanadassana (knowledge of what is the

path, and what is notl; patjpadâffanadassana (knowledge of the method

concerning salvation); and, ffânadassana (wisdom).6

5Reaarding possible rneanings of the terrn gotrabhO, see Daya1119321, 51-4.
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The standardization of doctrines of successive stages was also

influenced by other developments, such as the elaboration of

biographical depictions of the Buddha, which were Iikely first

developed within the body of vjnaya Iit~rature, but later developecl

into particular genres in their own right, influenced no doubt by the

emergence of ilUakas and avadljnfls edifying the Buddha through

stories of former lives.?

Also influential were factors such as the sectarian divisions

between the Buddhist schools themselves;8 for the formalization of

doctrines of successive stages of attainment were weU suited for the

construction of hierarchical classifications of schools, tea.:hings, and

6Hirakawa 119901,204-5. The seven purifications are considered in detail in
Buddhagosa's Yissudjmagga (Path of Purificationl--see 'Nyaoamoli 119761.

7As weU as the classification of Buddhist texts into the three llilll.\In l:illWL
~ and abbjdhamma), there is a ninefold division of the texts (navar\gabuddhasAsaoa,

ie. nine branches of the teachings of the Buddhai--:ilIWL lWœlL vyyekarana llilJlj, lllIAni.
jtivuttaka i!lmklL mwlII.. and abbhqtadhamma --and a twelvefold division ,which further
includes, nilIWlI, avadMa, and ypadesa lsee Hirakawa 119901, 74-51. Biographical
ICCOUOts of the Buddha, such as are Cound in the MahAyastu and Lalitavistara. were likely
influenced from the earliest stages by accounts elaborated in the ,dbhuœdhgnna and .i4Ulk.L
although their evolution WBS interdependent and nct simply a tinear progression from one
genre ta the neXL See also, Hirakawa ll990), 262-69 and Gombrich ll9801, 62-72, with
regard ta the elaboration of biographies of the Buddha and the development of the
BodhisattVa doctrine.

8See in this regard, Dutt 119701; Lamotte 119881, 286-90; 517-638; Hirakawa
ll9901, 256-74; Warder ll9801, 288-422.
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vehicles through schemes of ascending levels of knowledge and

perfection. The doctrine of the pâramjtâs (perfections) presented in

the LarlkâvatlÏCa SÜtra is a case in point.9 The pârarnjtlis are no

doubt related to some of the basic doctrines of early Buddhism, and

appear to have emerged through an elaboration of the earlier

formulas of the three skandhas (IDJ!., samâdhL and prajffâl. lO In the

Larlkâvatâra SÜtra however, three types (bhedal of pâramjtàs are

cliscussed: laukjka. lokoççara, and lokottaratama. Those of the laukika

type are associated with worldly people who hoId a belief in the

existence of an enduring self (âtrnan) and associated properties, and

are desirous of the world of form. By practicing the six principal

laukjka pâramitâs such people are said to attain psychic powers and

be born in Brahma's heaven. The lokottara pâramjtâs on the other

hand are associated with the Srâvakas and Pratyekabuddhas, who, the

text c1aims, pursue the goal of attaining nirVlÏna, though for

thernselves alone. Lastly, the lokottaratarna pâramjtâs are said to be

9Fcr a discussion of the six pArarnjtis as presented in the LaDkAvatAra SOtta
1237.2-238.81, see Suzuki 119301, 365-7. A discussion of the various lists of pl1ramjtAs
that May be found in different texts is given in Akira 11990), 299-300. The six principal
plramitAs are, llAwI. (giving, generosityl, m (moral conductl, !Iallli (patiencel, YiW
(energy, vigourl, lI1Imllmeditationl, and Ptll.iIDL(wisdoml--and the four additional ones
are:~ or upl1yakauSalya (skiUful use of expedients in teachingl, pranidhAna
laspiration, resolution), llll1lI.lstrengthl, and ilrAn& Iknowledgel. See also Daya1119321,
165-269.

IOJbid.
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practiced by Bodhisattva-Mahasattvas. Here, the presentation of the

lokottaratama paramjtas brings together a doctrine of six paramjtâs

with :he main doctrine of the text, the palIcadharmasyabh!jyayjiffâna-

naipïtmyadvaya, or simply, the Fi"{~ Dharmas. ll Along these lines,

the doctrine of six pa ramjtàs is incorporated into a three tiered

hierarchy that parallels the doctrine of three vehic1es (sravakayana,

pratyekabuddhayana, and tathagatayiina) expounded in the text12

BhÜmjs; sorne schemes

To consider, in broad terms, something of the context within

which references to bhÜmjs in the Lalikiivatiira SÜtra occur, sorne of

the bhÜmj schemes which appear to overlap in sorne respects with

what is said about bhÜmjs in the Latikiivatiira SÜtra are deserving of

particular attention.

Turning to specific texts, it should be noted at the outset that

there is no single doctrine of stages; different schemes are to be

l1See Suzuki 11930l, 366-7.

12A brief discussion of the doctrine of yAnas found in the LarlkAvall1ra SOtr.
occurs in Suzuki 11930); 358-61.
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found in a variety of texts. While the seven stages of purification

(yjsuddhil outlined in texts of the Theravâda School, such as the

Yjsuddhjmagga. have been mentioned above, elaborate systems of

stages and degrees of purification are also to be found, for example,

in Sarvâstivâdin texts such as the Jf!'ânaprasthânaSâstra, Mahâvjbhâsâ

and AbhjdharmakoSa.

The Satasahasrjkaprajnaoaramjta outlines a doctrine of ten

bhÜmjs that are passed through by Bodhisattvas in the course of their

progress, but it does l'lot provide a systematic presentation, l'lor assign

l'lames to its stages, as does for example, the DaSabhümikasÜtra.

The DaSabhÜmjkasÜtra, like the Mahavastu, provides a

systematic doctrine of ten bhÜmjs, though the former is much more

substantial; particularly with respect to qualities and attainments

associated with the eighth stage and beyond.

The BodhjsattvabhÜmL on the other hand, outlines a scheme

involving seven overlapping bhÜmjs and thirteen viharas. 13

13For a brief summary, see Dayal (1932): 278-283. The Dasabhùmikasùtra, as
it is in many respects closest ta the doctrine of stages found in the Larlkàvalllra Sùtra, is
discussed at more length below.

21



,-...;.

In the case of the Larikàvatara SÜtra, matters are further

complicated: its scheme of stages is neither complete, systematic, nor

consistent.

The doctrines of stages presented in three of these texts--

name!y the Mahàyastu, of the Lokattaravàdin school of the Mahà

sarighika sect; the DaSabhÜmjkasÜtra, an earty Mahàyàna treatise; 14

and the fuJdhjsattvabhÜmL a section from Asariga's YogacàrabhÜmjl5-

-each require further attention if any analysis of the references to

bhÜmis in the Larikàvatàra SÜtra is to be made.

l'7he date of the DaSabhumjka§ütra is generally placed around the second
century C.E. INakamura (19801: 195) In addition to the Sanskrit edition by Rahder, a
critical edition was published by R. KondO 11936) and translated inlO English by Honda
11967l. Verses from the text (which Rahder largely omitsl, were published in The Eastern
Buddhjst, Vol. V, No. 4; No.!. 1931-32Isee. Lamotte 11988): 575l. Cleary (1986): 7­
123, provides a translation from Chinese.

15The BodhisattvabhOmi is, to be more precise, the fifteenth volume in the Cirst
part (bahubbOmikavastul of the rive-part Yog4cirabhQmi. composed in the late fourth
century C.E. by Asartga. It was translated inlO Chinese as early as 418 C.E., by
Dharmaksema. Two editions of the Sanskrit text of the BodhisattvabhQmi have been
published: Dutt 119661 and Wogihara 119301. A Sanskrit edition of part of the Yog4c4ra­
2IJi!mi. of Asarlga has been edited and published by V. Bhattacharya (Calcutta: University
of Calcutta, 19571. For a general introduction te this multi-volume work, see Willis
11979): 3-36. Bibliographical information regarding scholarly articles and editions of the
text are given in Nakamura 11980): 256-57.
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(j) Overvjew Qf the scheme presented jn the Mahâvastu

The Mahàvastu presents a scheme Qf ten bhÜmis: discussiQn Qf

thQse beYQnd the seventh llilllmi. hQwever, prQvides little in the way Qf

substantive detail. 16 Nevertheless, the text serves as a use fui basis

fQr cQmparisQn with the references tQ stages which Qccur in the

Larlkàyatàra SÜtra. In brQad terms, the discussiQn Qf bhÜmis in the

Mahayastu is in accQrd with the fQllQwing Qutline. In the first bhÜmj

(DuràrQhà), pure cQnduct, energy, and learning is cultivated, hQwever

there is still attachment tQ wQrldly desires and prQgress is uneven. In

this stage resQlutiQn is nurtured and a VQW tQ win enlightenment is

made.!7 In the secQnd l2h.i!.m.i (Baddhamànà), aversiQn is cultivated, as

are thQughts Qf kindness and a gentleness Qf character: resQlutiQn is

sharpened, as is sincerity, and there is a IQnging fQr enlightenment

and a feeling Qf jQY at having renQunced the wQrld. 18 In the third

16~ee Jones 11949) Vol. j, 53-124. Hirakawa (1990) describes this text as a
biography of the Buddha, the section on stages describing ten~ that a Buddha-to-be
would pass through on the way to Buddhahood (p.2631. This is in accord to some extent
with the fact that the discussion of stages in this text becomes a discussion of the past
lives of Sakyamuni in the sections dealing with the eight and ninth stages, as wel! as a
discussion of the birth of a Buddha-to-be in the section of the tenth stage, fol!owed
immediately afterwards by a discussion of the attributes of the Buddha. For a brief
overview of the ten~as presented in the MahAvestu, see Dayalll932l: 273-75.

17Jones ll9491 j, 63.
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.!ilii!..m.i. (Puspamal)c,Iital, giving is cultivated and learning is sought above

a11 else, while in the fourth bhUmj (Rucira), the Bodhisattva shuns

immorality and encourages others ta do sa as well. 19 In the fifth

!!h.i!.mi (Cittavistara), a11 conditioned things are seen ta be impermanent

and unsatisfactory. Those stationed in the fifth stage are warned not

ta associate with fo11owers of other sects,20 as this is said ta cause a

return ta the fourth stage. In the six th bhUmj (RUpavatil, there is

further detachment from the world: fo11owers at this level are warned

against harboring envy for those who have attained the cessation of

perception and feeling, and are cautioned against not listening

IBJones ([94911: 66-9.

19A sjgnificant featu"e of the discussion of the fourth Illlllmi in the Mahj!yastu
is that it a150 discusses the eight Illlllmi to some degree (whereas Iitt!e in the way of detai!
is given about this stage in the section on the eighth b.Wlmi itsetn, and a distinction is
made between the first seven stages and the hjgher three lsee Jones (1949) 1: 82-31. The
same distinction oceurs in the LarlkAvatArB SOtta. What is mast important about this
distinction is that it is from the ejghth stage that irreversibllity obtains and final
enlightenment is assured. Up until the eighth stage, a number of warnings are given as ta
what must be avoided if reversion into a lower stage is ta be prevented. In the LaÙkAyatAra
.5..\llt.l however, irreversibility obtains from the first stage onwards, as it does in the
DaSabhQmikasÙtra

20Jones ([949) 1: 94. ln particu!ar, that of Yog4c4ra is mentioned. The specific
mention of the Yog4c4ra schoo! is sjgnificant in the context of the present study, as this
suggests ft fundamental (secwrian) distinction between this text and those more closely
aljgned with the Latlk4valAra Sütra, such as the DaSabhümikasütra. White the Latlk4valAra
Sütra does not explicitly identify itself with the Yog4cdra per se. there is no question of
doctrinaloverlap. Sutton (19911 is a recent attempt to place the Latlk4vaCdra Sütra
square!y within the context of the early period of the formation of the Yog4c4ra school.
However, that the Lar\kAvatJlra SOtra is not cited as an authoritative text in the works
attributed to Maitreyandtha, Asatlga, or Vasubandhu; in fact, not until Sthiramati and
Dharmap4!a was it cited in this manner (see Takasaki !l9B2), 3601.
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reverently while in the presence of worthy ones, preferring instead

self-praise.21 At the seventh liliYm.i. (Durjayal, self-control is further

developed, as is compassion; the Bodhisattva at this stage is said to

become skilled in teaching, master the arts, sciences, methods of

calculating, languages and ail forms of writing known in the world.22

Nothing is said about the possibility of lapsing inCo the sixth stage;

however, the text says that without rnah!jkaruna, advance into the

eighth stage is not possible. The eighth liliYm.i. (Janmanide~a), which is

21Jones 11949, Vol. Il and DayaI11932), interpret the description of this stage
quite differently. Dayal understands the text te say that the BodhisattVa, "cannot rise te
the seventh llhllmi and abide in it, if he desires te attain the trance of the Cessation-of­
perception-aod-feeling, or lisœns complacently ta his own praises as a great man and ft

self-restrained saint." (274), If mis is so, it marks a signifieant difference from texts such
as the MahAnjdAna Sutta and S,nID!; Sutta in which mastery of saffiIâVedayjtanicodha is
spoken of in positive terms. Nevertheless, one can rind admonitions along similar lines
in the LankAya!llra SOtrR, as weil as other MahAyAna texts, in which followers of the
TathAgatl\YAna are urged te strive for complete enlightenment and not be content with
various types of cessation sought after by SrAvakas and Pratyekabuddhas.

Jones however, translates the same passage (p. 127 in the Senart edition), as:
ItTht~re are two ways, my pious friend, in which Bodhisattvas, who have vowed to win
enlia'htenment in the sixth, lapse and fail te reach the seventh llhllmi. What two? They
envy those who have won cessation of perception and feeling, and at the very time that
there are consummate Buddhas in the world, possessing full comprehension of the truth,
and each declaring, "1 am the great-hearted brjnger of peace,' they do not listen reverently
and attentively to the divine beings.' 1100: see fn.1 in which Jones discusses the Dayal
translation. EssentiaUy the difference between the two is that Dayal interprets samjff4­
yedayita0jrodhasamApattiyo as a tatpurusa compound, whereas Jones interprets it as a
bahuyéhj compound.!. As far as the present study is concemed, the significant feature of
this passage is that is holds that slippage from the sixth te the fifth stage is a possibility­
~a feature which distinguishes it from the LatikAyatira SUtra as noted abave.

22Jones 11949) l, 107. This mastery of the worldly arts and sciences may be
compared with the DaSabh9mikasütra, in which similar ftttainments are acquired at the
fifth stage. The fact that the seventh stage in the MahAvastu is called 'DurjayA' while the
fifth in the DaSabhOmjkaSOtra is called 'SadurjayA' is perhaps significant in this regard.
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discussed in Mahjivastu for some reason within the section the fourth

stage, is the first stage in which the Bodhisattva is said to be

avajvartaka ("irreversible") as they are no longer able to lapse into

lower stages:

From the eighth bhlimi onwards, 0 son of the Conqueror,
Bodhisattvas are to be looked upon as perfect Buddhas. For after
that they do not lapse.
Henceforth they are masters of the profound meditations (dhyilnal
and their knowledge is purified.
Henceforth they speak words that are founded on knowledge, and
in their wisdom renounce life because of its vileness (kucchattil).
Henceforth, whatever birth is pure that they do achieve, and
whatever form is pure that do they win.
Henceforth, they are born of whatever sex they wish, and as
whatever kind of~ they wish.
Henceforth, as ascetic pilgrims (tÎrthika), they become destroyers
of existence; they abhor the pleasures of sense and extol release.
Henceforth, they become the most excellent of eloquent men,
pupils of the glorious perfect Buddhas, the devas above all other
~.

Thus are they bidden by the Buddhas, the preachers of the
dharma, at the moment of their passing away, "0 wise men, teach
dharma, and take up the banner of the seer."
Henceforth they train many to be arhans, and many to qualify for
discipleship....And though there are no Buddhas in the world at the
time, the Bodhisattvas come to have the five super-knowledges
( b ' "ff-) 23a ntl a ...

23Jones (1949) 1: 83-4. It might be noted in this regard that in this passage li!:.:.
tb.ik!§ are extolled, as in the Lalitavistara. whereas in the LartkAvatAra SOtra they are Iisted
with Srâvakas and Pratyekabuddhas as an inferior group, the llkes of which are te he
avoided. The MaUvastu, from the discussion of the earliest~ shows a strong
inclination te extol renunciation and asceticism. Tc this excent, Jones' translation of.cr:.
lhiJ\§ as "ascetic pilgrims" is likely not far off the mark Ihe notes, for example that in
cJassicaJ Sanskrit, li!:!lliIm means worthy, holy, ascetic, ete.!. In the Larlkdvatdra SOtra
however, the same term is likely better rendered as "heretic," a category that would include
ascetics and non-ascetics allke. The Larlkdvatdra SOtra makes Iittle mention of
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While the ninth and tenth bhl1mis are named in the Mabavastu

(Yauvaraja and Abhiseka, respt~tively), the discussion of the ninth,

like that which occurs in the section supposedly devoted to the eighth

bhl1mL amounts to a list of names of powerful and renowned Buddh"s

under whom Siikyamuni is said to have acquired merit, and the

discussion of the tenth concerns the conception (in both senses)24 of

the Buddha, following his descent from the realm of I-~ into his

mother's womb. It is interesting to note in this regard that the

conception of the Buddha is said to be something net shared by

Pratyekabuddhas, saints (arhansl, nor uy Sriivakas, let alone worldly

persons. And shortly thereafter, the Mahiiv!l~~1!. turns to a narration

of the attributes of the Buddhas, leaving the discussion of the higher

bhl1mis decidedly vague.

re'l1unciation and asceticism--the c10sest it cornes to this is te extol a life of deœchment
or solitude IldYiJwI).

24According te the conception of the Bodhisattva presented in this section,
ItBodhisattvas are not bern of the intercourse of a father and mether, but by their own
merit independently of parents." IJones (1949) J: 114-15l. The description of the final
birth presented here is much the same as accounts presented in texts such as the NidAna­
t!III! of the JAtakatthakathA lsee Jayawickrama (1990)).
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!iD Overview of the scheme presented in tl}e Bodhisattvabhümi

As stated above, the scheme in the Bodhisattvabhümi is

comprised of seven bhümis and thirteen vihiiras. In it, bhümis may be

likened to 'levels' or 'stages' of attainment, and vihâras to 'states' or

'stations' within each leve1.25 The entire scheme can be arranged in

the following manner:26

Bhümj Yjhiira(s) associated wjth bhümj

(il Gotra Gotra

W) Adhimukticaryâ Adhimukticaryâ

!iiil Suddhâsaya Pramudita

(iv) Caryâpratipatti AdhiSîla
••1', Adhicitta

,~.....,:,. Adhiprajffii (1)
Adhiprajffâ (2)
Adhiprajffii (3)
Sâbhoganirnimitta

(v) Niyatâ Anâbhoganirnimitta

(vil Niyatacaryâ Pratisall)vid

(vii) Nis~hâgamana Parama
Tâthiigata

25Daya1119321: 270.

26This outline of the Bodhjs8ttvabbOmi is given primarily for the purpose of
comparison with the references ta stages in the Lank4vat4ra SOtra. lt mostly follows that
of Daya1119321: 278-83. For a more detailed discussion of the Bodhjsa\\vabhümL see
Dutt 119661 and 119731: 92-140, as weil as Daya1119321: 278-83.
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In this scheme, the gotra and adhimukti 9.re preparatory in

nature. 27 The first stage proper is the suddhasayabhümi, which is

associated with the vihara called pramudita. At this stage the

Bodhisattva makes a vow to liberate all beings from suffering, and

bodhicitta arises as a result of the merit accumulated over a vast

number of past lives. The Bodhisattva is full of joy, and free of anger

and ill-will. There is a comprehension that there is no enduring,

substantial self, and so self-seeking action and self interest are cast

off. The Bodhisattva in this stage has great energy, determination,

generosity, and faith; acquires many samadhis, and sees Buddhas in

many Buddha-fields lbuddhaksetras). Once at this stage, the

Bodhisattva can live for hundreds of kalpas, enter into the past and

future (or have knowledge of the past and future), and appear before

other Bodhisattvas in need of teaching.

27See Dayal11932l, 51-4, for a discussion of the occurance of the terms KQttl!.

and adhjmukti in various Buddhist texts. In the Lank4va\4ra SOtra, ll2!m and gotrabhO are
associated with the preparatory Iparikarmal stage.

29



'~'"

.......

Having ascended to the adhjSjlavjhara the next level, the

Bodhisattva purifies thought; is helpful and kind; overcomes passions

both large and small, and cultivates bodhjpaksyadharmas.28

The Bodhisattva at this stage has no interest in worldly gain or

prestige and fully embraces the Mahayana. Good and bad actions are

c1early discriminated, and others are led towards virtuous behavior so

as to cultivate merit and lessen suffering.

At the adhjcjttavjhjira, M and prajffj! are cultivated, so as to

lessen the asravas (" passions Il or Il harmful influences"). The

Bodhisattva at this station can practice severe austerities without

difficulty and cannot be swayed by Mara; the scriptures are sought

after and ardently studied, and any sacrifice will be made to learn

more about the Dharma; rebirth can occur at will; and four dhyanas.

four formless samapattjs. and five abhjj«!fs are attained.

28The bodhipaksvadharmas are thirty~seven in number: four smrtyupasth4nAni.
four samyakprahinani. four rddhjpidl1h. rive jndriyllnj. rive balinL seven bodhyarlg4ni. and
the eight branches (4l1gikal of the Noble Eightfold Path. See Dayal11932h 80-164. ln
references te stages in the LankivatAra SOtta they are mentioned on a few occasions (eg.
15.2; 101.41 Essentially they constitute a Iist of factors necessary for complete
awakening.
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In the first adhjprailIijyjhâra. the last traces of wrong views

with regards to the belief in a substantial self are eradicated;

teachers of rival sects are no match for a Bodhisattva in this station.

Once in the second adhjprajfl)îvjhara. further progress is made in the

comprehension of doctrine: the Four Noble Truths are fully

understood; knowledge of arts, sciences, and technical skills are

acquired. The Bodhisattva in this station also cultiva tes mindfulness

and proper conduct, and protects others from dangerous persons. In

the third adhjprajiIâyjhâra, the Bodhisattva fully understands praHtva-

samutoâda and the three doors to emancipations: SOnyatâ, ânjmjtta,

and apranjhjta. False notions such as those of an agent (doer and

knowerl, or being and non-being (satasatl, are discarded; skill in

teaching is developed; perfect wisdom and absolute knovrledge are

attained. The Bodhisattva in this station also cultivates il!ylomjklksa

mi, and experiences thousands of samâdhjs. In the last station of this

level, sabhoganirojmjtta, the Bodhisattva begins to develop Buddha-

knowledge in body, speech, and thought; the ten paramjtas are

fulfilled, as are the seven bodhyariganL There is freedom from

harmful action; words, thoughts, and actions are freed from njmitta

(appearancesl; and a million samlidhjs are experienced.
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Upon ascending to the ana;bhoganjrnjmjttavjhara actions

become completely purified; omniscience is obtained with respect to

the past, present, and future; things are comprehended to be

ungraspable and indescribable, and the Bodhisattva acquires

anutpattjkadharmaksantj (the conviction or acceptance that al! things

are without the property of origination),29 and ten powers of self-

mastery (vaSjtâl.

Ascending to the pratjsamvjdyjhiira, the Bodhisattva becomes a

great teacher of the Dharma, is protected from harm by dhâranjs, and

acquires four special knowledges (pratjsamyjdl.

29With respect ta this doctrine in the Larlk4vat4ra Satra, see Suzuki 11930),
287-92. For the purposes of the present study, the concem is not with the doctrine &
~ but with how it stands in relation ta the doctrine of stages in the text In the case of
the Larlktvatira Sütra. anutpattikadharmaksânti is mentioned once 112.9), though it is not
explicitly linked ta a particular stage, In the DaSabhOmjkasOtra it is incorporated inta the
ejghth stage lAcalal: a comparison between the characteristics associated with this stage in
the DaSabhQmikasOtra and those associated with the Acal4 stage in the Larlkava!l1ra SOtra
sHows one ta place the occurrence of anutpattikadharmaksintj in the Lankivatlra SOtta.

also in the ejghth, or Aca14 stage, leoe ~iscussion of references ta this stage, belowl.
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Ascending to the first station of the highest level, the

paramavjhlira, the Bodhisattva attains the highest samadhjs. and

innumerable powers; Iike a cloud that rains upon the parched earth,

the Bodhisattva at this level showers ail beings with the Dharma,

nurturing the growth of good deeds, wisdom, and Meditation; ail

harmful actions and hindrances to enlightenment are eradicated, at

which point the highest station, the tjHhagatavjhara, is achieved: here,

absolute enlightenment is attained, as is complete omniscience, and

the final goal reached--the abode of the Buddhas, or Buddhahood, is

entered.
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Wil Overvjew of the scheme presented jn the DaSabhÜmjkasÜtra

The DaSabhiimjkasÜtra presents a scheme comprising ten

stages, each of which is associated with a particular oaramjta

("perfection"l. No mention is made of preparatory stages (gotrabhÜmj

and adhjmukticarvabhûmil,30 nor of stages beyond the ten Bodhisattva

s tag es. 31 The stage doctrine found in this text includes the

comprehension of particular doctrines among the attainments and

qualities associated with particular stages. As with the doctrine of

stages in the Larlkavatara SÜtra, the association between particular

bhÜmjs and the comprehension of particular doctrines serves to rank

doctrines, schools and traditions within a hierarchical scheme.

30According to the introductory portion of the text lRahder (19261, 1-2 (Ali, the
discourse on the ten stages collected in the DaSabhÜmikasütra was given ta Bodhisattvas
of high attainment who would undergo only one further rebirth before attaining complete
awakening. This might account for the lack of any mention of preparatory stages.

31Such as the stage of the Tathllgata or Buddha, as in the Lartk4vatllra Sütra or
the tlltMgatavjh4ra, as in the BodhjsattvabhümL Although it is not necessarily the case
that the @hilgatavjh4ra lies beyond the Bodhisattva stages (since it remains within the
~tMgamanabhümD, it is clear that in the Lartk4vat4ra Sütra, the stage of TatMgatahood,
or Buddhahood, is considered 10 be distinct from the ten Bodhisattva stages proper. In this
regard, it 15 incorrect ta refer ta the Tathagata stage as an 'eleventh stage,' as does Daya!
(19321: 291. An eleventh l2hJl!!!i is not mentioned a"ywhere in the Lartk4vatllra Sütra.
On each occasion in which the Tathllgata or Buddha stage is referred 10, it is distinguished
from the Bodhisattva stages in various ways, such as by referring 10 it as the Tathllgata's
'own' stage (215.12 (ii), 13, 181.
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According to the DaSabhümjkasütra, the first Bodhisattva stage

IPramudità:}, is entered with the arising of a mind set on

enlightenment.32 At this stage one is said to have "surpassed" (ati­

kranta) the level of common people (prthagjanabhümil and to have

entered upon the destiny InjyàmaJ belonging to the Bodhisattva,33

Upon entering this stage there is joyfulness (pramudjtal in recollecting

the Buddhas and their teachings,34 and in the recognition that the

entanglements of the realm belonging to ordinar]! people have been

left behind: joy is said to arise at this stage because the Bodhisattva

avoids views of self (atmadrstjvjgamaJ and 50 is freed from fears

lbhayal concerning livelihood (àijyjkaJ, blame or ill-repute laSlokal,

death ImaranaJ, misfortune (durgatil, and timidity in an assembly

loarsaccharadyal,35 The Bodhisattva, destined to become fully

enlightened (sambodhiparâyanal, is said to be firmly established in

faith, aspiration, compassion, forbearance and accumulation of

merit. 36 Bodhisattvas at this stage make ten great vows lmahâ-

32Rahder 09261, 11 IUI-12 IV).

33Ibid" Il lUI.

34Ibid" 12 IWI.

35Ibid., 12-13 IYI.

36Ibid., 13 IAAI.
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pranidhanal,37 and give rise to ten stage-purifying qualities;38

namely, faith (Sraddhal, compassion (karunil), benevolence (majtrjl,

renunciation or liberality (tya gal, endurance of fatigue of pain

(khedasahisnutal, knowledge of ;làstras, knowledge of the world or

humankind (Iokaj[atal, modesty and bashfulness (hryaoatrlÏpva),

resolute power (dhrtjballÏdhânal, and honoring and worshipping (~

pasthânal the Tathâgata.39 They are sa id to experience a hundred

samâdhjs, be able to live for a hundred kalpas, manifest a hundred

forms, and perform countless miracles (vjkurvatil.40

In the second !ill:l1mi (Vimalâ), the Bodhisattva cultivates the

Sllapâramjtâ and encourages others to keep the precepts; resolves to

be a friend, guide, and protector of al! beings, and to perfect al!

virtues so as to ripen al! beings and lead them to Buddhahood; purifies

al! the Buddha -lands; develops truthfulness, control, kind speech, and

37Ibid., 14 tDDI-16IMMI. The ten vnws are discussed by Dayal1l9321, 66-7.
In the 1aÙkâvatâra SOtra. they are referred ta as the daSAnjsthArmda. Suzuki (1930): 230­
36, discusses this aspect of the LaOkAvatAra SOtra in relation ta the Ten Vows of
Samantabhadra, which oceur in verse ferm at the end of the GandavyOhasOtra (Suzuki and
ldzumi 119351, 543.9-548.21.

38 Rahder 11926J, 19 (UU),
eval\l hy asyeme da... bhümipariSodhakii dharmil iijiltil bhavanti.

39lbid.

40Rahder 119261, 21-22 (XXI.
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pu rity (vjmalal; acquires right views (samyagdr s tO, and is

spontaneously beyond harmful speech, anger, and greed.41

In the third bhÜmÎ (Prabhakarîl, the Bodhisattva is said to

radiate great light upon ail beings.42 Having only pur~ thoughts,

Bodhisattvas at this stage are characterized by dispassion,

magnanimity, non-retrogression, and firm resolution; the four dhyana~

four formless samapattÎs, four brahmavibaras, and five abhijl!'âs are

attained;43 the lÏsravas of sense-desire, attachment to existence,

ignorance, are removed; the impermanence of compounded things is

realized; the body is seen to be subject to suffering due to passion,

anger, and ignorance, and indifference is cultivated; having seen that

ail beings are subject to the same miseries, due to the same causes,

the Bodhisattva resolves to liberate others from passion, ill-will, and

delusion; the perfection of patience (ksantil is cultivated in particular

at this stage.44

41Dutt (1971), 111.

42Rahder (1926), 34-5 IMI.

43Dayal (1932), 287.

44Dayal (1932), 287.
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In the fourth l.1.h.il.mi. (Arci~mati), ten meditations are practiced:

the contemplation of the realms of sentie nt beings, spa ce,

consciousness, the three realms of sense-desire, form, formlessness,

etc.--in short, the ten dharmalokas are acquired.45 The Bodhisattva

at this stage has a clear comprehension of the origin and decay of

samskaras, as weil as of the fundamental non-origniation lanutpl\da) of

ail dharmas.46 The Thirty-seven bodhjpaksyadharmas are practiced,

and the perfection of energy, or vigour, is cultivated.

In the fifth bhÜmj ISudurjayal, the Bodhisattva fully

comprehends the Four Noble Truths, conventional and ultimate truths,

and realizes that ail constituted things are empty, subject to decay,

and unworthy of striving for. Mindfulness becomes highly developed

in this stage, as does upâyakauSalya ("skillful use of expedients in

teaching"l, and determination. The Bodhisattva at this stage acquires

a11 kinds of knowledge, and becomes skilled in arts, sciences, and

crafts. The dhyanaMramita is cultivated at this stage, and the

Bodhisattva acquires dharanls for protection so as to be able to teach

the Dharma under any circumstance.

45Dayal (19321: 287; Dutt 11971lo 120-121.

46Rahder 11926l: 38-9 ICI.
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In the sixth .I2.h.ilm.i (Abhimukhl), the Bodhisattva comprehends

with respect to ail things (sarvadharma), ten kinds of sameness

(samatal;47 there is complete comprehension of samsara and nirvana,

and of pratÎtvasamutpâda. The Bodhisattva acquires ânulomjklksanti.

and the three worlds (ie. the realms of desire, form, and formlessnessl

are seen to be mere thought (cjttamacral.48 False notions such as

those of self, other, agent [doer and knowerl, existence and non-

existence, are eradicated at this stage; the Bodhisattva cultivates the

pdramjta of prajtrà ("understanding"l, thoughts become completely

pure, and fully intent on Buddha-knowledge.

At the seventh bhÜmj (Dürarigamâ), the Bodhisattva acquires

great skill in the choice of means to help others; ail Buddhas are seen

to be identical with their spiritual cosmic body;49 the ten pdramjtâs

are practiced at each moment; deeds are effortless; and, the pâramjtâ

of upâvakauSalya is cultivated in particular.

47Rahder 119261: 47 lAI. The ten kinds of sameness lsamatà) are, sarvadharma­
(animittaj alakSS(lBj anutpidsj ajtta; vivikta; visuddhij niçrapaifcBj anivyühinirvyl1haj
m4y4svapnapratibhâsapratiSrutkodakacandrapratibimbanirm4\la; and, bh4v4bh4vddvyayal­
samat4.

48Rahder 119261, 14 lEI, cittam4tram idatl) yad idatl) traidh4tukam.

49Dayal1l9321: 290.
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In the eighth llWlmi. (Acalal, having been prevented (adhjsthjtal

from entering nirval)a by the Buddhas, the Bodhisattva leaves behind

the disturbances of thought, mind, consciousness, vain imagining, and

conceptualization;50 acquires anutpattjkadharmaks a ntj;51 obtains

knowledge of the evolution of the universe, and knows the exact

number of atoms in the elements of the universe, and even the most

minute details, in every way (sarvlikaratah52 can assume various

"bodies" (ü.llliJ to teach people according to their dispositions;53 the

perfection of pranjdhana is cultivated, and the Bodhisattva acquires

the ten kinds of m.i.tll. ("self-mastery"l.

At the ninth bhümi (Slidhumatîl, the Bodhisattva gains

omniscience regarding ail the worlds: mundane and supra-mundane

Oaukjkalokottaral, conceivable and inconceivable (cjntyacjntyal,

permanent and impermanent (njyatanjyatal.54 The four pratjsamvjds

are acquired at this stage and the perfection of l2.l!lll. (" powers") is

cultivated.

50cittamanovijffiinavikalpasaJl)jiliipagata IRadher 119231, 64 lBl.

51Rahder 119261, 63-4 1B1.

52Dutt 11971l, 132.

53Rahder (19261, 69 (NI.

54Rahder 119261, 73 lBl.
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At the tenth and final l2h:iUni (Dharmameghâ), the Bodhisattva

becomes completely omniscient; knows ail states of meditation and

concentration; understands the thoughts of al! beings and knows their

poteiïd~ls; is anointed (abhiseka) by the Buddhas and acquires a

radiant body, seated on a heavenly lotus-throne in the palace of

jewels. The Bodhisattva can now perform ail kinds of miracles for the

benefit of ail beings, and cultiva tes the perfection of jffàna

("knowledge").
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ChapterTwo

Passages; References to BhÜmjs jn the LarlkâvatlÏra SÜtra

Having considered some of the schemes associated with bhÜmjs

in other texts, references to bhÜmjs in the Larlkâvatâra SÜtra may

now be considered. In the present chapter, passages referring to

"stages" in the Larlkâyatâra SÜtra are given along with an English

rendering. For the purposes of the discussion which is to follow, the

passages presented below have been numbered; the numbers which

appear in parentheses to the left !Jf the English translations of the

Sanskrit passages are used to refer back to these passages in

Chapter Three. The entire Iist of references to bhÜ mjs in the

Sanskrit text of the Larlkâyatara SÜtra is presented in the Tables l,

Ha), and I(b), at the end of the study.
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References to Stages by Number

Fjrst (prathamij) bhÜmj

Concerning the first stage of Bodhisattvahood, there is the

following passage in the Latikljyatiira SÜtra:

cittamanomanovijffiinapaffcadharmasvabhiivarahitiin mahàmate
sarvadharmiin vibhiivayan bodhisattvo mahiisattvo dharmanair­
àtmyakusalo bhavati 1dharmanairiitmyakusalab punar mahiimate
bodhisattvo mahiisattvo na ciriit prathamiill;1 bodhisattvabhÜmill;1
niràbhàsapravicayàll;1 pratitabhate.1

43

lI) Mahàmati, perceiving ail things free from thought, mind,
consciousness, the five dharmas, and the (three) svabhàvas, the
Bodhisattva-Mahàsattva becomes famitiar with the lack of self
in things. Comprehending weil the lack of self in things, the
Bodhisattva-Mahàsattva soon obtains the comprehension
without appearances (njràbhàsal, which belongs to the first
Bodhisattva stage,2

169.11-15.

2"Comprehension" for pravjcaya follows Edgerton 11953: Vol. Ill: 386.



Also at the firs: stage, Bodhisattva-Mahiisattvas are said on

another occasion to attain a samadhi calied Mahayanaprabhasa,

immediately after which the Tathagatas, Arhats, and Fully-

Enlightened Ones appear personally before them, sustaining them in

their samadhis and samiipattis:

tatra mahiimate bodhisattvii mahiisattviil) prathamiiyiill,l
bhûmau buddhiidhis~hiiniidhis~hitii mahiiyiinaprabhiisall,l niima
bodhisattvasamiidhill,l samiipadyante 1 samanantarasamiipan­
niiniill,l ca tesiill,l bodhisattviiniill,l mahiiyiinaprabhiisalll
bodhisattvasamiidhim atha dasadiglokadhiituvyavasthitiis
tathagatii arhantal) samyaksalllbuddhii mukhiinyupadarsya
sarvakiiyamukhaviicii sallldarsanena adhis~hiinalll kurvanti 1
yatha mahiimate vajragarbhasya bodhisattvasya mahii­
sattvasya anyeSiilll ca tiidrglaksal)agul)sam~"nviigatiiniilll

bodhisattvaniilll mahiisattviiniim eV~1Il mahiimate pratham-
.<."., iiyiilll bhûmau bodhisattvii mahiisattviil) samiidhisamiipatty-
.<~ adhis~hiinall,l pratilabhante.3

(2) There, Mahiimati, sustained by the Buddhas, the Bodhisattva­
Mahiisattvas will attain the first stage the Bodhisattva-Samiidhi
called Mahayiina-Prabhiisa. They will immediately come face
to face with the Tathiigatas, Arhats, and Fully-Enlightened
Ones from ail the regions in the ten quarters of the world, who
will support them with body, mouth, and speech. Mahiimati, as
with Vajragarbha the Bodhisattva-Mahiisattva, and with other
Bodhisattva-Mahiisattvas who have similar attributes and
qualities, the Bodhisattva-Mahasattvas at the first stage aquire
the support of the Tathiigatas which sus.ains them in samiidhjs
and samiipattjs.

3100.10-101.3. From the perspective of textual analysis, the mention of the
Bodhisattva Vajragarbha in this passage is sjgnifican~ ITakasaki 11982), 3481
Vajragarbha is the Bodhisattva who delivers the na"'bhQmjkas1ltra, and this suggests an
affinity between the two texts.
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This support, or sustaining power (adhjsthlinal, is said ta be

twofold: on the one hand it sustains Bodhisattvas in their Slimadhis

and Samlipattis and allows them ta come into the presence of ail the

Buddhas 50 as ta be able ta question them from the first stage

onward;4 on the other hand, through it Bodhisattvas are borne up ta

the tenth stage, whereupon they are personally anointed (abhjsekal by

the hands of the Buddhas.

Receiving this sustaining power would seem ta be the most

important aspect of the first stage, and indeed of ail the stages; for

without it, says the Larikliyatlira SÜtra, Bodhisattva-Mahlisattvas

4100.6-8; 101.14-16, 103.5-6. With regards ta the notion put forward here of
the Bodhisattva coming before the Tathigatas in S4madhi, the Latlkâvatâra Sutra may be

compared with similar passages in the the PrawutpannablJddhasammukh:lvasthitasamàdhi~

sutra. Harrison l19781, provides a number of such excerpts from the Tibetan teXt of this
sutra, along with an EngUsh translation. One such passage reads:

...when the bodhisattva has developed this sâmadhj properly, that bodhisattva sees
those Tathiigatas with litde difficulty. Having seen them he asks them
questions, and is gladdened by the elucidation of those questions. Having
though~ 'Did these Tathâgatas come from semewhere? Did 1 go anywhere?' he
understands that those Tathâgatas did not come from anywhere. Having
comprehended that his own body did not go anywhere either, he thinks: 'These
Triple Worlds are nothing but thought. That is because however 1 discriminate
things ISkt. vjkalpayati. mentally construct!, so they appear.' (Harrison l1781: 46.

The doctrine that the Triple World is nothing but thoughl, as Harrison notes, is found in
the DaSabhumjkasutra (Rahder l1923), 49)--as weil as in the Latlkâvatâra Sutra (cf.
Takasaki 11982): 357-81.
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wouid falter in their progress, fail to attain complete enlightenment,

and never arrive at the stage of Tathâgatahood:

anadhis~hitâs ca mahâmate bodhisattvâ mahâsattvâb
kutirthyasrâvakamârâsayapatitâ na anuttarâll) samyak­
sall)bodhim abhisall)budhyeran 1atastena kâral)ena
bodhisattvâ mahâsattvâs tathâgatair arhadbhib
samyaksall)buddhair anugrhyante.5

(3) And Bodhisattvas who were not sustained in this way,
Mahâmati, would faU into the way of thinking and feeling
cherished by the heretics, srâvakas, and evil ones, and would
not attain the highest enlightenment. For this reason, the
Bodhisattva-Mahâsattvas are upheld by the Tathâgatas,
Arhats, and Fully-Enlightened Ones.

And again:

adhis~hânall) narendrâl)âll) pral)idhânair visodhitam 1
abhisekasamâdhyâdyâb prathamâd dasamâya vai 116

(4) The sustaining power of the Kings Œuddhas) is purified by
vows; anointment, sâmadhjs, etc., (are sustained) from the first
to the tenth (stage).

There are aiso other qualities associated with the first stage.

In the second chapter, the Larlkâvatâra SÜ tra says that intellect

(buddhil is of two kinds (dvjprakâra): the intellect which comprehends

(prayjcayabuddhil; and the intellect which perseveres by grasping and

5102.18-103.

6103.5-6.
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c1inging ta the characteristics of discrimination (yjkalpalaksanagrahii:-

bhjnjyesapratjsthapjka).7 By means of the characteristics of the two

kinds of intellect, the Bodhisattva attains mastery of the

characteristics of (twofold) self1essness and, becoming conversant

with the stage of practice in which there is comprehension of the

knowledge of the imageless (or, of the knowledge which is free from

appearances: njrâbh!jsabuddhjpravjcavacaryâbhÜmil, attains the first

stage and experiences one hundred samâdhjs:

etan mahâmate buddhidvayasya lak~al)all) yena
buddhidvayalak~al)enasamanvâgatâ bodhisattvâdharma­
pudgalanairâtmyalak~al)agatill)gatânirâbhâsabuddhi­
pravicayacaryâbhÜmikusalâb prathamâll) bhÜmill)
pratilabhante samâdhiSatallj ca samâpadyante.8

(5) This, Mahâmati, is the characteristic of the two kinds of
intellect, in accordance with which the Bodhisattvas,
thoroughly mastering the characteristics of the lack of self in
persans and things, and by means of the knowledge of the
imageless, become conversant with the stage of examination
and practice and {therebyl attain the first stage and acquire
one hundred samâdhis.

7122.1-2.

8122.14-123.2.
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As a result, the Bodhisattva is said to enter into one hundred

kalpas of the past and the future, illuminate one hundered (Buddha)

fields,9 understand the characteristics of the higher stages and

eventually reach the stage of Dharmamegha.

In the fourth chapter brief mention is made of the first stage

in two passages. In the first, the c1aim is made that from the first (to)

sixth stage, (the Bodhisattva) sees that the Three Worlds are merely

the cittamanomanovjjîlana:

prathama~a~~hyall) bhümau cittamanomanovijffanamatrall)
traidhâtukall) samanupasyati. lO

In the first (to) sixth stage, (the Bodhisattva) sees that the
three worlds He. the realm of desire, form, and formlessness)
are merely thought, mind, and consciousness.

The second reference to the first stage in this chapter occurs in the

final two verses of the chapter:

9Regarding Buddhak~tralBuddha fieldsl, see Williams (19891: 224-227. Also,
with regards ta the attainments of this stage, cf. the twelve attainments cited by Hopkins
(19831: 100, from KamalaSila.

1~12.7-8. This passage may be compared with a passage in the Dasabhllmjka­
sUtra which, with reference ta the knowledge attained at the sixth stage, says that the three
worlds are mere thought:

cittamlitram idal\1 yad idal\1 traidhlitukam.lRahder (19261: 141.

48



.
4.

desami tu bhavet prathamâ prathamâ ca a~~ami bhavet 1
navemi saptami ca api saptami câ~~ami bhavet 11
dviûyâ ca trtiyâ syâc caturthi pancami bhavet 1
trûyâ ca bhavet ~a~~hi nirâbhâse kramal} kutal} 11 11

(8) The tenth (stage) may be the first, and the first may be the
eighth; the ninth also the seventh, and the seventh may be the
eighth. The second could be the third, and the fourth may be
the fifth, and the third may be the sixth. In the imageless, in
what manner is there succession?

Thjrd and Fourth (tricaturthî) bhumjs

As mentioned above, there is no reference to the second

Bodhisattva stage in the Larlkâvatâra Sutra. References to the third

and fourth stages are cursory, and may be considered together as

they occur together in both of the passages that make reference to

these particular stages in the text.

Leaving aside the Jast two verses from the fourth chapter of

the Larlkâvatâra Sutra--cited at the end of the discussion of the first

stage, aboye-othe third and fourth stages are mentioned once, in

connection with the fifth stage, in a discussion of one of the three

mental 'bodies' (manomayakayal achieved in the course of ascending

11216.1-4.
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the Bodhisattva stages; namely, the samgdhjsukhasamâoattjmano-

mayakâya:

tatra katamo mahamate samadhisukhasamapattimano­
mayal) kayo yaduta tricaturthapaffcamyall) bhOmau
svacittavividhavivekaviharel)a cittodadhiprav,tta­
tarat\gavijffanalak~al)asukhasamapattimanaso'prav,ttil)
svacittad,syavi~ayabhâvabhâvaparijffananmanasc;
manomayal) kaya ityucyate. 12

(9) When in the third, fourth and fifth stages, the various
discriminations cease, the waves of mind are no more stirred in
the mind-ocean, consciousness does not function, and
happiness is enjoyed by (the Bodhisattva). And when (the
Bodhisattva) thus recognises the non-existence of the external
world, which is no more than in one's own mind, (the
Bodhisattva) is said to have the ma no maya.

This particular manomayakaya is distinguished From that which

is obtained at the eighth stage Ue. dharmasvabhavâvabodhamano-

mayakayal, as well as From another Ue. nikâyasahajasamskârakriyâ-

manomayakayal which is attained presumably after the others--as the

text states that by attaining the first and continuing along up the

successive stages, yogins will acheive a11 three, presumably also in

succession:

...prathamottarottarabhOmi1ak~"l)a parijffanad
adhigacchanti yoginal).13

12136.10-14
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(18) ...because of comprehending the charact~ristics of the stages
from the fir~t onwards, the Yogins accomp~ish (them aIll.

Fifth (paffcam;) bhOmj

Apart from the passage cited above, the fifth stage is

.nentioned on tWO other occasions: once in connection with the eighth

stage and once in connection with the sixth stage. In the former, the

reference occurs in a verse in the Sagâthaka section:

bhomya~~amyâlJ;l ca paffcamyâlJ;l silpavidyâkalâgamam
kurvanti jinaputrâ vai nrpatvalJ;l ca bhavâlaye 11 14

'.1 1) At the firth and eighth stage the Bodhisattvas acquire skill in
the arts and sciences, and kingship in the world.

13136.9-10.

14319.1-2.
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In connection with the sixth stage, a reference to the fifth

stage occurs in the course of discussing five types of K211:Jl.: 15

yal) sravakayan abhisamayall) dr~~va ~a~paffcamyall)

bhümau paryutthanaklesaprahil)o vasanaklesaprahil)o
< cintyacyutigatal) samayaksill)hanadall) nadati 1 k~il)a-

me jatir usitall) brahmacaryam iti evam adi nigadya
pudgalanairatmyaparicayadyavan nirval)abuddhir
bhavati. 16

(12) Having the comprehension which belongs to the vehicle of the
Sravakas, (such a person) abides at the fifth or the sixth stage,
and does away with the rising of the defilements (kltiJl);
however, traces (vasana) remain, and (such a person) roars the
lion -roar land) passes at death (into) the inconceivable, having
proc1aimed, "My birth is finished, the holy Iife (has been
completed), etc." From comprehending the lack of self in
persons, etc., there is knowledge of nirvana.

Sjxth (sasthil bhùmi

Apart from the passage cited above, there is one further

reference to the sixth stage, and a very brief one at that:

~as~hill) mahamate bhümim upadii.ya bodhisattva mahasattval)
sarvasravakapratyekabuddhas'ca nirodhall) samapadyante. 17

ISSee discussion of l!2W!. in the section of the chapter that fol1ows on the
preparatory stage [parikarmabhl1mil.

1663.10-14.
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(13) Mahamati, the Bodhisattva-Mahasattvas and ail the Sravakas
and Pratyekabuddhas who have reached the sixth stage, attain
cessation.

This cessation is said to be momentary, however, and is not

perfected in every minute of their lives until the seventh stage.

17211.10-12.
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Seventh (saptamil bhUmj

In the third chapter, in the context of a discussion of the

epithets of the Tathâgata, there is a passage which reads:

ki~tu mahâmate manomayadharmakây"sya tathâgatasya
etad adhivacana~yatra sarvatirthakarasrâvakapratyeka­
buddhasaptabhUmiprati~~hitânâ~ca bodhisattvânâm
avi~ayal). 1so 'nutpâdas tathâgatasya etan mahâmate pary­
ayavacanam. 18

(14) However, Mahâmati, there is another na me for the manomakâ­
:l1l. which is the dharmakâya of the Tathâgata, and this is
beyond the scope of the heretics, Srâvakas, Pratyekabuddhas,
and those Bodhisattvas still abiding in the (first) seven stages.
Non-origination, Mahâmati, is another name for the Tathâgata.

The first seven stages are sometimes grouped together in the

Larikâvatdca SUtra--the stages beyond the seventh being considered

as 'higher' stages. 19 That the juncture between the seventh and

eighth stages is considered a critical one in the text is evident from

passages referring to the eighth stage in particular. In the context of

discussion about the seventh stage, however, it is enough to note that

18192.1-4.

19References te the seven stages as a series are: 28.16,34.5, 192.2,201.13,
213.4,215.11,318.15 and 338.10.
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the lower and higher stages are distinguished with respect to

comprehension of non -origination:

yan na srâvakapratyekabuddhaîtrthyasya gocaral). 1
saptabhümigatânâ~ ca tad anutpâdalak~al)am 1120

(15) The characteristic of non-origination: tr;s is not (within) the
scope of the Srâvakas, Pratyekabuddhas, and heretics; not' of
the Bodhisattvas in the (firstl seven stages.

There is one further reference to the seventh stage, in part of

a verse in the Sagâthaka section, which reads:21

vâkkâyacittadau~~hulya~ saptamyâ~ na pravartate 122

2~01.12-13. ln the Nanjio text, the first line of this verse actually reads: yatra
SrâvakapratyekabuddhAnill\l tirthyAnAI\l ca agocara\l. Clearly, this violates the anuSlUbh
meter in which the verses are written. Nanjio suggests, following the Tibetan versions of
the text, that this line May be: yanna Srâvakapratyekabuddhatirthyasya gocaralt The latter
alternative makes more sense than the former and aiso follows the meter. The
corresponding passage in the manuscript of the LankAva\4ra SOtra published by Lokesh
Chandra IChandra 119771:96A.41 is too difficult te read in this instance to be of any
assistance.

2lThe verse on p. 338.10 is the same as that on p. 201.13., and has not been
repeated here. Also, the final paragraph on p. 183 in Suzuki's translation, which begins,
"At the seventh stage, Mahlimati...," is in errer: the corresponding passalZe in the Nanjio
text reads saptasu bhümisu (21:3.1-4], and would be better translated as, "In .....'1:" seven
stages..." If the seventh stage was heing referred ta specifically, one would expect ta find
an ordinal being used [in this instance, in the locative case--ie. saptamyAm). Because the
reference is te the series of Ucwerl stages--one through seven--it has not been included in
this section.

22318.16. The second half of the verse Ue. 318.171, concerns the eighth stage,
and is considered immediately below. That a verse would be composed te contrast the
seventh and eighth stages specifically, also suggests that the juncture between the twO is
considered a criticalone. The whole verse May he translated as:

ln the seventh, evils belonging te thought, body, and speech do not occur.
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(16) At the seventh, evils belonging to thought, body, and
speech do not occur.

Eighth (astamil bhümi

With regard to the eighth stage, the above verse continues:

as~amyiill). hy asrayas tasya svapnaughasamasiidrsal),23

(17) At the eighth (stage), the asraya lis overturned); it seems (to
the Bodhisattva) to be like a great flood in a dream.24

A cursory ment10n is also made of the eighth stage in a

passage from the second chapter:

yiiny adhigamya yogi khaffjagardabha iva cittaprajffiijffii­
nalaksal)all). hitva jinasutiis~amlllj prapya bhümill). tad
uttare laksal)atraye yogamapadyate.25

(l8) Having attained these,26 the yogin abandons the
characteristics of knowledge and wisdam (belonging ta)

ln the eighth, the sSraya ("basis"l of this Us seen te bel like great river crossed in
a dream.

23318.17.

24The term I1SrBya in this context is likely used with reference ta the occurance
of a transformation caUed 4Srayapara.vrtti. which is said to oceur st the eighth stage (see
Suzuki 119301: lM!.

2549.17-50.3

26ie., stbÎtvoparisthldAryajfflnalaksanatrayavogah.
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thought, which resemble a limping ass. Having obtained
the eighth stage of the offspring of the Conquerer lie.,
Bodhisattvas), (the yogin) arrives at the thr<ee higher
characteristics.

The eighth stage is then again mentioned in a passage shortly

thereafter:

as~amYâlJl, bhûmau sthitâ1) cittamanomanovijffânapaffca­
dharmasvabhâvanai~<i~myadvayagatiparâv,ttyadhigamân

manomayakâyalJl, pratilabhante.27

(19) Established at the eighth stage, they (je. Bodhisattva­
Mahâsattvas) attain the manomayakjya, because of the
achievement of an overturning [of the iisrayal by the
course (gatil [comprisingl the twofold lack of self,
[threel syabhiiyas, rive dharmas, rua, manas, and
manovjjillOlt:

The next reference to the eighth stage occurs at the beginning

of the third chapter, in a discussion of the three types of manomaya-

Mn:

tatra dharmasvabhiiviivabodhamanomaya1) kiiya1) katamo
yadut âs~amyiilJl, bhûmau miiyiididharmaniriibhiisa­
pravicayâvabodhena cittiisrayapariiv,ttasya miiyopama­
samiidhipratilambhad anyesiilJl, ca samiidhimukhiiniilJl,
pratilambhiid anekalaksal)avasitiibhijffiikusumitalJl,
manojavasad,salJl, miiyâsvapnavimbaprakhyambhautikalJl,
bhûtabhautikasad,salJl, sarvarûpavicittiitigasamuditalJl,

2781.3-5.
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sarvabuddhaksetrapusanmat;l<;lalanugatall1 kaya ll1
dharmasvabhavagatlll1gatatvan manomaya ity ucyate.2H

(28) What is the manomavakaya obtained by recognising the
essence (syabhava) of the Dharma? When, in the eighth
stage, there is a comprehension of the imageless (nit.:
âbhâsa) dharma, (and) of illusion (miW, etc., and the
base (a5raya) of thought is overturned, the samadhj
known as resembling-Maya, and other samadhis, are
obtained. By entering upon the samadhjs (the
Bodhisattva-Mahasattva) gains a body of self-mastery
and supernatural powers, and appears (at any place) as
quickly as desired; it resembles Mayâ, a dream, a
reflection; it is not material , though it appears to be
material; it appears in the world of form and yet can
appear before ail the assemblies in the Buddha-fields.
This is the body which belongs to those adept in the
essence of the Dharma, and for this reason it is called a
manomaya.29

.:1; There are also a number of references to the eighth stage

occurring in the fourth chapter which, though only a few pages in

length, is entirely devoted to a discussion of comprehe>:sion

(abhisamaya)30 in conjunction with the stages. They are Iisted here,

and taken up for discussion in the chapter that follows:

28137.1-8.

29The translation, "belongs te those adept in.../' for ...g,,;jrngatatyAm (that
which belongs to those gone to understandingl, follows Edgerton 119531 II: 209.

30rrhat is, according ta the colophon: vis. abhjsamayaparivartaScatuthah (216.51.
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as,amyallj mahamate bhümau bodhisattvanallj mahasatt­
vânâllj srâvakapratyekabuddhanâllj ca cittamanomano­
vijil'ânavikalpasalljjil'âvyâvrttir bhava ti.31

(21) In the eighth stage, Mahamati, thoughts, mind, consciousness,
discrimination, and conceptualization belonging te Bodhisattva­
Mahâsattvas, Srâvakas, and Pratyekabuddhas cease to
function.

***
as,amyâllj mahâmate nirvâl).allj srâvakapratyekabuddha­
bodhisattvanâllj bodhisattvâs'ca samâdhibuddhair vidM­
ryante tasmât samâdhisukhât yena na parinirvânti.32

59

(22) At the eight stage, Mahâmati, Srâvakas and Pratyeka­
buddhas attain nirvana, but the Bodhisattvas are kept
from the bliss of samljdhi; because of this, they do not
underg 0 parin;rvâna.

***
punar aparallj mahâmate srâvakapratyekabuddha
aS;amyâllj bodhisattvabhümau nirodhasamapattisukha­
madamattâb svacittadrsyamâtrakusalab svasamanya­
laksal).âvaral).avâsanâpudgaladharmanairâtmyagrâha­
kadrs,ipatitli vikalpanirvâl).amatibuddhayo bhavanti na
viviktadharmamatibuddhayab.33

f

(23) Moreover, Mahâmati, the Srâvakas and Pratyekabuddhas
at the eig:lth Bodhisattva stage succumb to the bliss of
cessation and are not knowledgeable with regards to
(the doctrine that everything isl only what is seen in

31212.5-7.

32212.13-15.

33213.16-214.2.
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one's own mind. They are unable to go beyond the
fetters and traces arising through aspects of generality
and individuality, and as (they remain) attached to the
view of the lack of self in persons and things, they
speculate about njrviina, and so are not in keeping with
the principle of complete detachment.

***
evam eva mahiimate bodhisattvii as~amyiill)

bodhisattvabhümau vikalpasya apravrttill) drs~vii

prathamasaptamîbhümisall)ciiriit sarvadharmiibhisamayiin
miiyiididharmasamatayii sarvadharmaautsukyagriihya­
griihakavikalapoparatall) cittacaitasikavikalpaprasarall)
drs~vâ buddhadharmesu prayujyante 1anadhigatâniim
adhigamâya prayoga esa mahâmate nirvât;lall)
bodhisattvânâllJ. na vinâsas cittamanomanovijffâna­
vikalpasall)jffâvigamâc ca anutpattikadharmaksânti­
pratilambho bhavati.34

(24) Likewise, Mahâmati, the Bodhisattva-Mahâsattvas in the eighth
Bodhisattva stage, having seen discrimination stopped in
the first to the seventh stages, and having seen that ail
things are illusionary Uike Mâyâ), have a comprehension
of the nature of ail things. Therefore there is a
cessation of ail thoughts of grasped and grasping, which
rise from ones longing (autsukya) for things. Having
seen the end to thought and what belongs to it, the
doctrines of the Buddha are practiced. This is done so
as to ensure that others attain it, Mahâmati; (for)
Bodhisattvas, nirYiina is not annihilation (yjnasal. And
from the abandonment of conceptualization,
discrimination, consciousness, mind, and thoughts,
certainty (or, conviction) of the principle of non-
orignation (anutllattikadharmaksântil is attained.

3"214.17-215.7.
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References to the Njnth and Tenth Stages

The only reference to the ninth and tenth stages, occurring in

the verses at the end of the fourth chapter, has been previously

cited.35

References to Stages by Name

Pramudjtâ

The stage of Pramuditâ (Joy) is mentioned on two occasions in

the sixth chapter of the Laôkâvatâra SÜtra, in a response to a

request by the Bodhistattva-Mahâsattva, Mahâmati to be instructed in

the five Dharmas, (three) Svabhâvas, (eight) Vijffânas, and the twofold

selflessness,36_-so as to be able to progress through the Bodhisattva

stages and enter the stage which is personally (known) to the Tathâ-

35216.1-4. See (8).

36Pudgalanairâtrnva and dharmanajrAtmya: self1essness of persans and things
(see Suzuki 119301, 417).
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gata (tathàgatasvapratY!Ïtmabhj!mil.37 In answer to Mahàmati's

question, the five dharmasnname (lllÏ.lIU0; appearance (njmjtta);

discrimination (vikalpal; correct knowledge (samyagj!Iânal; and

suchness (tathatâl38nare briefly outlined, and Mahâmati is told that a

Bodhisattva established (vyavasthjtal in suchness, from the attainment

of the realm without appearances (njrâbhâsagocara),39 attains the

Bodhisattva stage of pramudjtâ:

tathatâvyavasthitas ca mahâmate bodhisattvo mahâ­
sattvo nirâbhâsagocarapratilâbhitvât pramuditàll1
bodhisattvabhümill1 pratilabhate.40

37The translation of tatMgatasyapralYdtm.bhÛmj as "stage Ith.t isJ individually
(or personallyl realized by. Tathdg.ta" is diseu..ed further in Chapter Three, below.

38See 224.s~229.9. The five Dharmas, etc. are discussed st more length under
the heading of the eighth stage, as it is st this stage, according to the the Lar'lk4vatira
SÛtra (81.3), th.t Bodhisattvas obtain the manom.y.kAy. by aeeomplishing a turning­
back, or turning away from the realm of the citta, manas, ete.: CÎttamanomanovijffl1na ~

paileadharmasv.bhdvanairdtmy.dv.y.g.tipardvrtty.dhigamdn manom.y.kAY'l1\
pratilabhante.

3910 this passage, pratihtbityAt is an abstract Doun in the ablative case, denoting
cause. The privative njrâbbâ§a (without appearances, or imageless) is translated, in the
Chinese renderings of the LarikAvatâra SOtta in the same manner as the term anAbhAsa
(see Suzuki 119301,168,415)' There is a matrix of terms related to njrAbhAs. in the text:
Sgoyat4 njhsvabbAva anutpAda njrvAna mayopama [Suzuki (1930): 168J Like njryAna
the term njrAbhAsa suggest5 the rernoval of sornething which hinders final attainment. As
the doctrines of the LatikAyatAra S11tra are 50 c10sely connected with a doctrine of
ascending~ towards ever higher attainments and perfections, privatives such as
ninibbAsa may be interpreted as references to 50mething that is removed in the course of
ascending the~ in this caSe appearances or semblances. lt corresponds, essentially,
with the proeess of removing~ from the AW!i..

4°226.13-14.
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(25) Mahamati, the Bodhisattva-Mahasattva (who is) established in
tathata ("suchness"), attains the Bodhisattva-stage Pramudita,
which belongs to those (who have obtained) the realm of
without appearances,

And having attained the stage of Pramuditâ, the Bodhisattva is said to

follow the path of the superior doctrine, free from the evil ways of all

heretics:

sa pratilabhya pramuditâllj bodhisattvabhumillj vyâvrttal)
sarvatlrthyâpiyagatibhyo bhavati lokottaradharmagati­
samavasrtal),41
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(26) Having attained the Bodhisattva stage of Pramudjtâ, (the
Bodhisattva) is free from the evil ways of heretics, and
enters upon the course of the superior doctrine.

A passage from the second chapter of the Larikâvatâra Sutra

suggests that the first stage (prathamâ bhiimil and the stage called

Pramudjtâ are the same stage, as is the case in the Dasabhumika-

sutra and the Bodhisattvabhumi.:42

41226.15-16, The translation of Wlu!J. as 'heretics' follows Edgerton Vol Il
119531:255, where Wlu!J. is equated with lil:tIIllm. ln this particular pessage, the sentence
sa "yyAvrttah. sarvatirthyllpAyagatjbhyah may be translated as, "he lie, the Bodhisattva),
'turned away from,' lor freed froml the evil~ ways 1ü1Ï, ablative case, pluraU of ail
heretics (saryatiethyaL." However broadly one wishes te interpret the term Wlu!J. (eg. as
persons of heretical Buddhist secLS; persons of non-Buddhist secLS; or anyone in general
who does not accept the doctrines considered fundamental te a particular Buddhist sect),
Suzuki's rendering of Wlu!J. as 'philosophers' with regards ta this passage ISuzuki 11932~

1961, and throughout his translation for that matter, is a Iittle far-feoched.

42Dutt 119731: 106-9; Williams 119891: 206-7,



dharmanairâtmyakusalal) puna. mahâmate bodhisattvo
mahâsattvo na cirât prathamâl\l bodhisattvabhümil\l nir­
abhasapravicayal\l pratilabhate 1 bhümilaksaJ;lapravi­
cayavabodhat pramuditânantaram anupürval\l navasu
bhümisu kftavidya mahadharmameghâl\l pratilabhate.43

(27) Knowledgeable about the lack of self in the dharmas, the
Bodhisattva-Mahasattva soon attains the first stage and
acquires a comprehension of imagelessness. From the
knowledge (avabodha) which stems from the comprehen­
sion of the characteristics of the stages, one arrives at
pramudjta, land having ascended) the nine (further)
stages in continous succession, one reaches
dharmamegha.

Düramgama

- sarvabuddhaparsanmaJ;l(jalesu tlrthyadfs~inivâraJ;lâya

viviktadharmopadesena mahamate kriyamaJ;lena
dharmanairâtmyadadanal\l visudhyate düral\lgamâ­
bhümipraveSas ca bhavati 1sa düral\lgamal\l mahabhümim
anupravisyân ekasamâdhivasavarto bhavati 1
manomayakayapratilambhac ca samadhil\l mayopamal\l
pratilabhate44

(28) Preventing the occurence of the views of heretics, the pure
(vivikta) dharma is prodaimed in ail the assemblies of
the Buddha, Mahâmati. Through this, the principle of
the lack of self in dharmas is purified and (the Bodhi­
sattva) enters the stage of düramgamâ. Entering the
stage of düramgama, (the Bodhisattva) becomes adept in
many samadhjs. Because of the attainment of the mano-

4369.13-17.

44125.15-126.1
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mayakava, (the Bodhisattva) acquires the Maya -Iike
samadhi.

Acala, Sljdhumaû, and Dharmamegha

A reference to the three higher stages oc(.urs in the first

chapter of the Larikavatara Sùtra:

yatha tvaD;l paravrttavikalpasraye bhùmivipaksa­
kausalena pravicaya buddhya vicarayamal)a1) praty­
atmanayalaksal)asamadhisukhaviharaD;l samadhi­
buddhai1) parigrhlta1) samathasukhavyavasthita1)
sravakapratyekabuddhasamadhipaksanam atikramya
acalasadhumatldharmegh!i bhümyavasthito dharmanair­
atmyayathatathakusalo maharatnapadmadimane sama­
dhijinabhisekataD;l pratilapsyase,45

(29) Then, preventing the stirring of mind and imagination by skill in
the vjpaksas of each stage, (the Bodhisattva) under-
stands the abode of bliss of samâdhj and characteristics
of the doctrine personally. Embraced by the Buddhas in
samadhi. (the Bodhisattva) abides in the happiness of
cessation, Surpassing the samadhjs and understandings
of the Sravakas and Pratyekabuddhas, (the Bodhisattva)
abides in the stages of Acala, Sadhumatl, and Dharma-
megha, Understanding the lack of self in ail dharmas,
(the Bodhisattva) will be anointed by the Buddhas in
samadhi at the great palace of lotus-gems,

45 15.1-7.
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In the second chapter, a description is given of qualities and

attainments associated with the stage called the great-Dharmamegha:

sa tasyall1 prati~~hito < nekaratnamuktopasobhite maha ­
padmaraje padmaknau maharatnavimane mayasvabha­
vagocaraparicayabhinirvrte nisal)astadanurùpair
jinaputrail) parivrtal) sarvabuddhaksetragatair buddha­
pâl)yabhisekais cakravartiputravadabhisicya te... 46

(30) Established there (je. at the stage of Dharmamegha), (the
Bodhisattva) is seated in the great palace of gems called
'the Great Lotus Throne,' which has the shape of a lotus
and is adorned with pearls and gems of various kinds. In
the great palace of gems, (the Bodhisattva) comprehends
the realm which is the essence of Mayâ. Surrounded by
the offspring of the Buddha who have reached the same
level, (the Bodhisattva) is anointed Iike the offspring of the
Cakravartins by the hands of the buddhas who come from
all the Buddha realms...

On another occasion in the same chapter, Dharmamegbâ is associated

with additional qualities:

...dharmameghabhi~ekabhisiktas tathagatapratyatma­
bhùmim adhigamya dasanis~hapadasunibaddhadharmâl)al)

sattvaparipakâya vicitrair nirmal)akiral)air virajante
pra tyâ tmagatisukhasamahital). 47

(31) ...having achieved the stage personally known to Tatha­
gatas, (the Bodhisattvas), who are anointed and
enthroned (at the stage of) Dharmameghâ, acquire the
qualities which belong to those who make the ten vows.
So as to bring beings to perfection, they emina te
transformative rays which belong to those who have
personally attained the bliss of samljdhL

4669.17-70.4.

47 123.6-9.
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References to the Tatbâgata or Buddha Stage.

As weil as the ten Bodhisattva stages, the LaÔkâvatâra Sutra

makes frequent mention of a higher stage: a stage distinct from the

Bodhisattva stages, realized only after the entire course of the

Bodhisattva stages has been traversed. The Tathâgata stage, or

stage of the Buddha, is not itself a Bodhisattva stage, though it may

be considered their culmination.

Passages from the Larikllvatllra Sutra which make reference to

this stage are given below, along with a translation. Commentary on

the passages is reserved for the chapter that follows. 48

48-rhere are a few additionsl references ta this suge that have not been included
here: two are ambiguous at ta whether they ref..· ta the stage of the TatMgata or the (ten]
tathâgata stages (89.5; 212.15); sorne references ooly mention the stage by name and give
no substantial details UO.lj 50.8; 244.111; one reference mentions the sustaining power
ladhisthAW provided by Buddhas sa that Bodhisattva-MahAsattvas may realize the stage of
TathAgatahood 1102.15J, but is largely a repetition of what has been said earlier regarding
adhisthAna: one reference 1161.3) notes that when the Bodhisattva sees that ail things are
like~ the stage and abode of Buddhahood is entered and the Bodhisattva discourses on
the Dharma; but this does not add ta what has already been pr.sented above conceming
this stage; another reference (244. III says that the stage of TathAgatahood will finally be
reached by the Bodhisattva after having gone through the entire course of the ten stages,
but adds Uttle in the way of detail ta what has already been presented above.

67



·.. buddhasutabhümim atikramya pratyâtmâryadharma­
gatigamanatvât tathâgato dharmakâyavasavarto
bhavisyati dharmanairâtmyadarsanât49

(32) ...having conquered the last stage of the offspring of the
Buddha, (the Bodhisattva -Mahâsattval arrives at
persona! knowledge of the doctrine, and becomes a
Tathâgata with perfect freedom of the Dharmakâya
because of comprehending the lack of self in things.

***
bahurüpavikâratâllj ca tathâgatabhümillj yad adrs~apürvallj

srâvakapratyekabuddhatîrthyabrahmendropendrâdibhis
tallj prâpsyasi50

(33) And you will attain the stage of the Tathâgata, in which one
can take on many forms, and which is something never
seen by the Srâvakas, Pratyekabuddhas, heretics,
Brahma, Indra, Upendra, etc.

• ***.1
...mahâmate cittamanomanovijffânaci ttaparâvrttyâSraya­
l)âllj svacittadrsyagrâhyagrâhakavikalpaprahîl)ânâllj
tathâgatabhümipratyâtmâryajffânagatânâllj yoginâllj
bhâvâbhâvasalljjffâ pravartate.51

(34) Mahâmate, when the~ manas, and manovjjnana do
not function, discriminations of grasped and grasping
concerning what is seen in one's mind are cast aside,
and the worthy knowledge is personally acquired by
yogjns in the Tathâgata stage, which is free of the
concepts of being and non-bein!:.

4970.4-7.

5015.13-14.

5193.2-5.
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***

tàthàgataJll punar mahàmate dhyànaJll katam adyaduta tàthàgata­
bhiimyàkàrapravesaJll pratyàtmàryajffànalak~al)atrayasukhavi­

hàràcintyasattvakrtyakaral)atayà tàthàgataJll vadàmi.52

(35) Entering the stage belonging to the Tathàgata, and personally
abiding in the three kinds of bliss which characterise this
knowledge, (the Bodhisattva) is devoted to ail beings
through an incomprehensible (number of) deeds--this 1
cali the meditation which belongs to the Tathàgatas.

***

tadà buddhakaràdityàb sarvak~etrà samàgatàb 1

siro hitasya màrjanti nimittaJll tathatànugam 1153

(36) When ail appearances are disregarded, (the Bodhisattva)
arrives at suchness; then the Buddhas will come from al!
their realms and stroke the worthy one with their
radiant hands.

***

pramàl)àptopadesavikalpàbhàvàn mahàmate bodhisattvo
mahàsattva ekàkl rahogatab svapratyàtmabuddhyà­
vicàrayatyaparapral)eyà dr~~ivikalpavivarjita

uttarottaratathàgatabhiimipravesanatayà vyàyamate 1

etan mahàmate svapratYàtmàryajffànagatilak~anam.54

5~7.17-98.3.

5398.12-13.
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(37) Owing to an ab'ence of discrimination in teachings that
are acquired through proper guidelines, Mahamati, the
Bodhisattva-Mahasattva is to seek seculsion, and without
relying on others, but by means of intellect, cast off
fa Ise views and discriminations and advance up the
successive (stages) and enter the Tathagata stage. This
is the characteristic of the path belonging to the worthy
knowledge (which is acquired) personally.

***
dharmameghanantarall;\ yavat samadhibalavasitabhijffaku­
sumitâll1 tathagatabhümill1 pratilabhate 1sa pratilabhya
sattvaparipacanataya vicitrair nirmal)akiral)air virajate
jalacandravat 1 a~~apadasunibuddhadharmâ nânâdhi­
muktikatayâ sattvebhyo dharmall1 desayati.55

(38) FoUowing immediately after Dharmameghâ, (the
Bodhisattva) reaches the stage of the Tathagata, and
acquires the f10wers of the samâdhjs, powers, self­
possession, and psychic faculties. From there, in order
to perfect aU beings, (the Bodhisattva) appears like the
moon in water, with various transformative rays.
Keeping to the vows, (the Bodhisattva) teaches the
doctrine of the Buddha to aU beings according to their
abilities.

***
tïrthyado~airvinirmuktall1 pratyekajinasâvakail) 1

pratyâtmadharmatasuddhall1 buddhabhümiprabhâvakam. 1156

54133.9-13.

55227.1-5.
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(39) Free from the evils of heretics and Pratyekajinas and Sravakas
is the pure doctrine which is individually known: it is manifest
in the Buddha stage.

***
aniidikiilaprapaffcadau~~hulyavikalpaviisanahetukalJl,

tribhaval!,) pasyatab niriibhiisabuddhabhümyanutpada­
smaral)atayii pratyiitmiiryadharmagatil!,)gatab svacitta­
vasavartyanabhogacaryagatil!,)gato visvarüpamal)isadrsal)
sük~mail) sattvacittiinupravesaikar nirmiit).avirgrahais
cittamiitravadhiirat).atayii bhümikramiinusal!,)dhau prati~~hii­

payati,57

(411) Comprehending that the triple world results from traces of
imagination and wrong comprehension that has been going
on throughout the past without beginning, and intent on
arriving at the Buddha stage which is without images, has
the character of non-origination, and is imperishable, (the
Bodhisattva) enters the course of the dharma personally
and becomes a master of his own mind, conducting himself
without effort, and (able to take on any appearance) Iike
a gem reflecting many colours. (Such a Bodhisattva) is
able to undergo transformation, and to know the thoughts
of ail beings; because of the comprehension of the
doctrine of mere-thought, (the Bodhisattva) is established
in the course of the ascending stages.

***
yadii cittal!,) manas ciipi vijffanal!,) na pravartate 1
tada manomayalJl, kiiyalJl, labhate buddhabhümi ca 1158

(41) When thought, mind, and consciousness do not function, (the
Bodhisattva) attains the manomayakiiya, and the Buddha stage.

567.16-8.1.

5743.7-11.

58294.13-295.1.
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***
dve svabhavau bhavet sapta bhOmayas cittasall)bhaval) 1
se~a bhaveyur ni~panna bhOmayo buddhabhomi ca 1159

(42) The two svabhâvas (je. parikalpita and paritantra) are
to be understood as belonging to the seven stages that
arise from thought. The remaining !Bodhisattva) stages,
and the Buddha stage, are (to be understood as) the
perfected (ones).

***
cittasya dul)khasatyall) samudayo jffanagocaral) 1
dve satye buddhabhOmis ca prajffa yatra pravartate 1160

(43) The truth of suffering belongs to thought; the origin (of
suffering) belongs to the realm of knowledge. The (remaining)
two truths (je. of cessation and the path), and the Buddha­
stage, are where wisdom occurs.

~. ***
pratyatmadharmatâsuddha bhümayo buddhabhOmi ca 1

etad vibhavayed yogi mahapadme 'bhisicyate 1 161

(44) The !Bodhisattva) stages and the Buddha stage are purified by
the nature of the pratyàtmadharma. Let the yogin understand
(or contemplate) this. (The yogin) will be anointed on the
great lotus.

59296.15 -16.

6°299.6-7.

61310.1-2.
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Chapter Three

CQmments Qn BhÜmjs in the Latikâvatâra SÜtra

(Il Ten stages plus Qne

In brQad terms, the Latikâvatàra SÜtra incQrpQrates a dQctrine

Qf bhÜmjs cQmprising a series Qf BQdhisattva stages, fQIIQwed by a

culminating stage Qf BuddhahQQd. The BQdhisattva stages are ten in

number: there is Qne direct reference tQ ten stages,l and even thQugh

the tenth stage is never specified as such in the text (see Table llb)),

the stage called Dharmameghà is said tQ fQllow the ninth stage,2 and

is clearly distinguished from the latter as a stage in its own right.3

1 266.4.

3123.6-7; 227.1.



(21 Names and numbers

Nowhere in the Larlkavatara SUtra is there a statement of

identity between named and numbered stages: statements either refer

to stages by name, or by number: never both. The names of numbered

stages, and vice versa, may be inferred however, on both inter- and

intratextual grounds; aH of the names of the Bodhisattva stages in the

Larlkavatara SUtra match with those of the DaSabhUmjkasUtra (the

culminating stage of Buddhahood, of which there is no mention in the

DaSabhiimjkaSiitra, is also not considered as one of the ten

Bodhisattva stages in the Larlkavatâra SUtral. And there is sufficient

overlap with regards to the descriptive content of the respective

stages of each text, as weH as on other points of doctrine, to justify

assigning numbers to names of stages as in Table Hal.
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(3) SubdivisjQns and series

The bhÛmis are sQmetimes subdivided intQ an initial grQup Qf

seven--sQmetimes referred tQ in the verse sectiQns as the "seven

stages"4--and a grQUp Qf three higher stages He. Acalii, Siidhumatî,

and Dharmameghii, respectivelyl. AlthQugh the stages between the

secQnd and the sixth, inclusive, are not specified by name,5 each of

them is specified by number, and they are ail grouped together as a

distinct phase within the entire series of 'ten stages.6

The entire series of bhÛmis is referred to by a number of

terms: sarvabhÛmi, or bhÛmÎ;7 bhÛmikramasamdhi (orderly succession

of stages);8 buddhasutabhûmi (stages of the offspring of the Buddhal;9

and bodhisattvabhÛmi. lO The term buddhabhûmi is also used with

428.16; 34.5; 318.15.

5 According ta the DaSabhl1mikas\1tra. which the LatiklvataIra S\1tra in many
respects follows closely, these stages are the Vimald, Prabhiikal'i, Arci$11la(1, Sudurjayii
and Abhimukhi, respectively Isee Chapter One!.

6212.7; 215.11; 278.9-10; 296.15.

79.16; 30.13; 117.1; 152.7; 161.2; 224.8

325.18; 42.11; 43.11; 59.7; 213.7, 9, 10, 12, 13; 221.17-18.
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respect to the entire group,l1 although in general this term is

reserved for the culminating stage of Buddhahood,12 lying beyond the

tenth stage. 13

(4) Knowledge of stages considered important

Bodhisattvas are exhorted to continuously strive to ascend the

stages until the attainment of complete Buddhahood,14 and not rest

content with attainments of the lower stages: all of the doctrines that

are put forward in the Larikàvatàra SÜtra, are oriented towards this

ultimate goal. One important component of the knowledge necessary

to ascend through the stages stems from a recognition of the various

characteristics of the different stages (bhÜmilaksanal,15 and perhaps

because of this the references to the higher stages, which are the

primary concern of the text, are more substantive in detail.

1039.14.

11215.9; 278.7.

128.1; 10.1; 50.8; 295.1; 296.16 liil; 299.7; 310.llil; 375.2Iiil.

1370.4

14For example: 43.3-5; 43.12-13; 59.7; 101.15-16; 133.11-12.

159.16-17; 45.10; 69.15-16; 97.4; 97.14; 116.13; 123.5; 148.1; 161.15.
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(5) A critjcal juncture

The juncture between the seventh .llh.i!.m.i lie. DüraO)gama) and

eighth bhûmj lie. Acala) is considered a critical one in this scheme.

Not only is the Bodhisattva-Mahasattva said to acquire a manomaya-

lliJl. at this stage,16 but aisoin this stage, the distinction between

Sravakas and Pratyekabuddhas, on the one hand, and Bodhisattva-

Mal1asattvas on the other, which is present throughout the text, is

contextualized in terms of bhümjs: only Bodhisattva-Mahasattvas are

said to ascend the stages beyond the eighth, sustained by the Buddha.

This distinction essentially marks the tathagatayana off from the

others. 17 Whereas Sravakas and Pratyekabuddhas are said to attain

final njrvana in the eighth bhümi. Bodhisattvas are said to attain

anutpattjkadharmaksiintj.18 The latter is also said to be accompanieô

by an understanding of the illusionary nature of ail things, called the

Mâyopama samiidhi. 19

16( 19), (28).

1763.2-65.7. Here the LaeMvatâra SUtra ciassifies five lineages l&llli:W of
people with respect to insight (abbisamaval: those of the kivakayAnao those of the
pra\,Vekabuddhayâna: those of the !IIthtlgatllY4nl!; those of indefinire lineage
{anjyaœjkataragotra)j and those who are without lineage(~.

18(24).
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Attaining this understanding requires a thorough understanding

of the doctrine of cjttamatra--as it is designated in the verse

portionshor svacittadrSvamâtra, svacittavjkapavjkalpjta, etc., as it is

designated in the prose portions of the text.20

The references to the stages beyond the sixth account for

almost three quarters of 13.11 the references to stages specified by

name or number, and almost ha If of this group are references to the

culminating stage of Buddhahood, or Tathâgatahood. In addition to

the references to the culminating stage shown in Table Ha), there are

a number of passages in the L?rlkâvatâra SÜtra which discuss what

would appear to be the same stage, although not specified as such. In

the fourth chapter, for example, there are three verses which refer

to a stage that is said to be the Buddha's own.21

19(20).

20See Takasaki l1982}, 357.

21215.11-12,13-14, 16-17..



(6) Buddha stage and pratyâtmaift'âna

As noted earlier, the expression tathagatasvapratyâtma-

bhÜmj.22 is associated with the Buddha stage and links the doctrine of

pratyâtmaiirâna23 with the discussion of stages. A similar association

occurs with the references to the pratyatmagatjbhümj,24 and

svapratyâtmagatjgocarabhÜmj.25

This final stage is often referred to as the personal stage of

the Tathâgata, or the stage that the Tathâgata has pel~onally

attained (tathâgatasvapratyâtmabhÜmD.26

2210.15; 214.9; 224.10.

23The doctrine of pratyAtmajfl40H is made the focal point of D.T. Suzuki's
interpretation of the LaÔkAyal!!ra SQm lsee Suzuki 11930~ 421-23, for a list of references
ta the array of compounds in the LaÙkivatâra SQtra which encorporate pratyatma (eg.
pratyAtmajfJAoa pratyAtmagati. and pratyAynadharmal.

24148.12.

25 155.2-3.

26See, for example, 224.10
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(7) Buddha stage follows the ten Bodhisattva stages

The Tathâgata or Buddha stage is distinguished from the

Bodhisattva stages proper. 27 Buddhahood is said, on one occasion, to

be attained in Akanis>ha, the highest heaven of the realm of form

(rû padhatu), rather than in realm of desire (ka madhatul or the

formless (arûpya) realm;28 however, after attaining Buddhahood, ~he

Tathâgata is said to continue teaching the doctrine (dharma) to ail

beings by appearing before them. 29 Only one passage directly

suggests that the Buddha stage follows after the highest Bodhisattva

stage. 3D However, one can infer its position from passages which

distinguish this stage from the Bodhisattva stages proper31

27 15.13; 70.4; 215.12, 13, 18; 310.1-2.

28361.5-6; 215.13-14. See in this regard Harvey (19901,124.

29 161.3; 227.4-5.

30(38)

31For example, 15.13; 70.4; 215.12, 13, 18; 310.1-2.
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(8) NQ mentiQn Qf bQdhjcittQtp!ida Qr parjniimana

There nQ mentiQn Qf an initial arising Qf the thQught Qf

enlightenment lbQdhicittQtpada) in the Larikavatara Sütra, even thQugh

in other texts with bhOmi schemes this is said to mark the beginning of

the Bodhisattva's long journey towards Buddhahood32 Nor is there

any mention of the gesture of turning one's merit over to others

lpariniimana) in the text.33

(9) Gotra

There is a brief discussion of five kinds of ~34 according

to which the Larikavatara Sutra classifies propensity for

32see in this regard, Dutt (19731, 92-106; Dayat11932h 50-79; Warder 119801,
358; Suzuki (1930), 206; Harvey 119901, 122. The inclusion by Dutt 11970), of the
Lankâvatl1ra SOtra amongst a group of texts that supposedty state that "a persan by the
devetopment of bodhjcitta becomes a predestinedl~ Bodhisattva, who, by fulfilment
of the pâramjtâs and practice of the various forms of asceticism, is to become ultimately a
Buddha" Ip.84--the same passage aIse occurs on p. 112), is in error, there is no mention
of bodhjcjt\ll in the Lankâvatl1ra SOtranat least, not in the Nanjio edition.

33See Suzuki (19301, 357; Dayal11932), 57; Harvey (1990),123.

34According to Dayat(1932), 52, gotra refers te character or predispositionnor
at least Came ta have 5uch connotations in Buddhist discourse, "in order te explain why
a11 persens do not try or desire te become bodhisattvas."1531. This is plausibla in the case
of the Lankâvatl1ra SOtra, as the section fo11owing the discussion of the five gotras lie.
65.17-67.11 considers wh; jcchantikas lpersons said to tack what it takes to become
awakened) never set out lpravartate) tewards eMancipationl~.

Perhaps along such lines that gotrabhOmb like prakrtjcarya refers te the pre­
Bodhisattva stage, the stage of preparation before entering the Bodhisattva stages proper.
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comprehension (abhjsamayal of the doctrines expounded in the text35

Accordingly, five dispositions towards insight (abhjsamayagotra) are

distinguished: that of the fol1owers of the Sriivakayiina; that which

belongs to the fol1owers of the Pratyekabuddhayiina; and that of the

fol1owers of the Tathiigatayiina (the group to which the Larikilvatilra

SI! tra is most favourablel; that of those without a fixed gotra

(anjyatajkataragotral; and final1y, (v) that of those who have no

li.21l:.l!.36

Isee Dutt 119731: 92-1061. However, in the Bodhjsat\vabhùmi led. Wogihara 119301:
367.3), it cefers ta the first of the Bodhisattva stages, and in the Mahâvyupattj (ed. Sakr.ki
119161: 11421 and SataS\lhasrjkâprajffdpâramjtlI {ed. Ghosa 119021: 1473.111, it refers ta the
second of the seven Srâvaka stages Isee Edgerton 119531 Il: 2161.

According ta Dayal, in the Ariguttara-Njkâva and Maiihima-Njkâya. gottabht1 is
used to designate an intermediate stage, between the ordinary persan (puthujjano) and
those who are at the first stage of Budëhist discipline lie. sotipanno)--or it may designate
a persan of the lowest rank smongst those who have entered the Buddhist community. He
says, for example that the puggalapatrrrsttj describes a gotrabhO as "one who is endowed
with the conditions that immediately precede the advent or appearance of the noble nature
(ariyadhammassa avakkanti; ie. he is ripe for conversion as a sot4panno. but has not yet
been convertedl." lDayal (1932): Sil.

Mention is aiso made of gotrabhù in the Lankâvatâra Sùtra 1266.2-31:
âSritlI 'SllrvabhoseiiU gotrabhOstarkavarjitlI 1
nivartate kriyâmuktlI jilânajffeyavinirgatam Il

However what this verse could possibly mean is not c1ear. According to Edgertan,
gotrabhl1 in this passage is "apparently a rem. collective or abstract, the 'communion of
saints', corresponding ta the Pali roasc. which refers ta an individua! person." Œdgerton
119531 Il: 216-171. Suzuki's translation of this verse {Suzuki 119321: 2271 provides a
slightly more metaphysical interpretation of gotrabhu:

The original source on which 0.11 sentient beings are dependent is beyond theorisationj
all doings cease and emancipation obtains, knowing and known are transcended.

3563.2-65.7 Rendering abbjsamava as "comprehension" follows Edgerton
119531 Il: 58-9.

3663.2-3.



Along these lines, the text elaborates on how members of the

first three types of &:Q1r..ll. are to be recognized (there is no such

elaboration given for those without a fixed~ or for those lacking

a ~, and specifies the potential attainments for members of each

of these three groups. It does not explain, however, how people come

to be established in any of these groups.
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(l0) Avidyavâsanabhiimj and parjkarmabhiimj

Mention was made earlier, in the introductory chapter, of a

l1h.ii.m.i which is said to be the resting place of the ignorant; that is, the

ayjdyilvilsanabhümj.37 While this may indicate an attempted synthesis

between the doctrine of il!ayavjjffana and the bhÜmj scheme in the

Larikiivatiira SÜtra, this particular bhÜmj is not mentioned on any

other occasion in the text. lt may be that this bhÜmj refers to the

pre-preparatory stage of "common" people, as cited earlier in other

tens. However there is insufficient evidence to warrant any

conclusion in this regard.

References to a prepara tory stage in the Larikâvatiira SÜtra

are seant and lacking in detail. The text mentions for example, that it

is by virtue of the merit accumulated over a hundred thousand ~!i

that the Bodhisattva thoroughly comprehends the characteristics of

the (thirty-seven)38 principles belonging to the (Bodhisattva) stages:

kalpasatasahasra!l) sall)cittaib kusalamÜlair anupÜrvel)a
bhÜmi paksa laksal)agatill)ga tiL39

37 220.14.15.
38paksa in this context refers to bodbjpaksyA dharm4b of which there are

thiety·seven. IDayal ([ 932), 801.
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Brief mention is also made of a parjkarmabhümL which might

be interpreted as a reference to a preparatory stage:

aniyatagotrakal) punar mahamate trisvapyetesu desyamanesu
yatranunlyate tatranuyojyal) syat 1 parikarmabhiimir ayam
mahamate gotravyavastha nirabhasabhiimyavakramal)ataya
vyavastha kriyate.40

Moreover, Mahamati, when shown these three (types of &.Q1l:Jll,
the one which a person of uncertain &2.1l:ll. is inclined to follow is
the one to which (such a person) May be enjoined. Mahamati, the
Parikarmabhiimi, is the establishment in a &2.1l:ll.. This establish­
ment is done for the (purpose of) going up in succession to the
stage without appearances.

In the above passage, the term parikarmabhiimi does appear to refer

to a stage of preparation that is attained before the badhisattvabhiimi

praper are entered.41 No further details are given as ta what such

preparation involves, however, and on the whale the text has little to

say about what leads up ta entry upan the stages ta Buddhahaad.

39 101.3-4.

4°65.2-5.

41This is a1so the interpretation in Dutt (19731, 94, fnA
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([ Il Aims: practjcal and jmagjned

There are only a few references which indicate practical aims

that are associated with ascending through the stages. Firstly, the

text mentions four types of meditation (dhyânal, and associa tes sorne

of these with particular bhümjs.42 The attainments associated with

first of these meditations overlaps with references to the first seven

bhümis: it is said to be practiced by Yogins who follow the way of the

Srâvakas and Pratyekabuddhas, and leads to the cessation of

thoughts. In content, it overlaps with characteristics associated with

the fifth and sixth stages43 The second meditation is associated with

an examination of the bhümjs. One may presume that the reference

here is to the Bodhisattva stages, and judging by the content of this

meditation, which is said to be practiced by those who have left

behind notions of irdividuality and multiplicity, doctrines of self and

other, and the doctrine of the lack of self in dharmas, it overlaps with

references to the eighth stage and beyond44 The third meditation is

said to result in the establishment in things as they are (yathâbhütâ),

which in the context of the stages, would seem to be associated with

4~7.s-98.13. Passages (35) and (36) are taken from this section.

43(12), (13).

44(23).
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the highest of the Bodhisattva stages; however, similar terms are not

used in the discussion of the attainments associated with this stage.

The fourth meditation, however, is said to be "that which belongs to

the Tathagata" (tâthagatal,45 and is associated with the acquisition of

pratyatmajffâna.46 The association is c1early with the stage of the

Tathagata, the Buddha stage.

Another "practical" direction is given in a passage which

instructs Bodhisattva-Mahasattvas to seek a secluded abode to cast

off false views by means of their own intellect, that is, without

reliance on others.47 Again, the association made here is between

svapratyatmajffâna and the attainment of the Tathagata stage.

45ntMgalA is a lLl:l!lllli derivative from lAthilgata.

4698.2.

47(37).

87



..

(121 Incorporation of doctrjne

As mentioned in the introductory chapter of the present study,

the bhÜmj scheme in the Larikâvatâra SÜtra appears to incorpora te

the principal doctrines of the text. Firstly, the five dharmas are

mentioned in association with the first Bodhisattva stage4H

Bodhisattva-Mahâsattvas are also said to acquire an initial

comprehension of njrabhasa at this stage, which is perfected in the

course of progressing through the stages. In addition, the doctrine of

the sustaining power (adhjstbanal of the Buddhas is also mentioned in

association with this particular stage.49

The doctrine of cjuamanomanovjjffânamljtra (or simply, s.i.llil..::.

matra) 1s also associated with the first stage, and the Bodhisattva is

said to hold onto the knowledge acquired from viewing things in this

way until there is an overturning of the aSrava, in the eighth stage.50

48( 1).

49(2), (3), (4).

50rhe abandonment of the cittamiitra doctrine at this stage is an important
matter for consideration with respect ta the question as ta whether the Lalikiivat/ira SOtra
simply adopts an "idealist standpoint, " as some scholars have maintained.ISuzuki 11930),
103; Warder (1980), 433; and, Kalupahana (1987), 1231. Suttan rightly takes issue with
the interpretatÎon that the discourse of the LalÜCAvatAra SOtra fits neatly inta the caœgory
of "idealism" Isee Suttan 11991l, 184-201. Warder adds that the Lalikiivat/ira SOtra is
inconsistent, however, and argues that the text's identification of the tath;1gatagarbha and



The doctrine of the manomavakava ("mental body") is

incorporated into the third and fourth bhÜmjs, though it is from the

seventh l2.lûi.mi onwards that this doctrine begins to take on a central

importance. 51

The attainments associated with the fifth ll.lUl.m.i. involving

acquisition of ski lis in the arts and sciences, do not specifically

incorporate any of the principal doctrines of the Larikiivatiira SÜtra;

however, the acquisition of similar skills are associated with the same

bhÜmj in the DaSabhümjkasÜtra, while in the Bodhjsattvabbümi they

occur in the second adhjpraj[iiyjhiira. The other reference to the

fifth and sixth bhÜmjs in the Larikiivatiira SÜtra also incorporates the

doctrine of the iilllvavjjl!âna and the association of defilements(~

with "traces" (yiisana) left on the ilin.52

One of the more important doctrines of the Larikiivatiira SÜtra,

that of anutpiida, or "non-origination," is also incorporated inta the

iiuny.tâ, "seems to dr.w b.ck from • definitively ide.list position tow.rds th.t of the
(e.rly) M.dhy.m.k...." (4351. One c.n interpret the scheme of bhUmjs in the L.dkiiv.târ.
SUtra, in this reg.rd, as a me.ns of incorporating the doctrines of different schools into a
scheme involving levels of comprehension.

51(9).

52(12).
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bhÜmi scheme as its comprehension is said to occur with entry into

the eighth bhümi,53 Both the DaSabhÜmikasÜtra and the Larikâvatâra

SÜtra hold that a definite conviction cornes aCJut in the eighth stage

with respect to the principle of "non-origination" (anutpattjkadharma-

ksântil. This critical turning point also corresponds to the

overturning of the âSraya and the abandonment of the doctrines

associated with knowledge of l<.Îlll!. ("m..in..Q.").54 It also corresponds to

the stage of "no turning back" in the Mahâvastu.55 One can also

notice a change of tone from the eighth bhüm: onwards: the "scenery"

becomes more elaborate, so to speak., and the images more ornate.56

The dharmakaya doctrine is introduced at the seventh bhÜmj,

where it is said to be another name for the manomakâya belonging to

the Tathâgata.57 Another important doctrine, from the bhÜmj called

53(15).

54( 17), (t 8).

55See above, pp. 24-25.

561n this regard, SuzukPs c1aim that the LarlkAvatAra SOtra is "devoid of all
symbolism" ISuzuki 119301: 96lappears to be somewhat of an exaggeration, even leaving
aside the issue as te whether lerms used te express meœphors of place are te be thought
of as being "symbolic" in sorne way. One needs only review, for example, passages:

(29), (30), (31), (38), (40), (44 ).

57(14).
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Düramgama (the seventh) onwards, is that of the" illusionary" nature

of ail appearances, which makes its appearance in conjunction with

the samadhj ::alled Mayopama ("like Maya").58 The basic association

that is made here, and in the bhümjs which follow, is between gaining

a comprehension of the realm (gocara) of the essence (syabhaya) of

Maya, which is said to occur at the bhümj called Dharmamegha (the

tenth),59 and· the development of this comprehension into a perfected

understanding that is without images (njrabhasa) at the stage of the

Tathagata. 60 At the same time the latter is associated with

"purification" (vj-VSudh), in that the removal of vasana is said to

result in entry into: (1) the stage associated with Tathagatahood; (2)

the pratyatmagatjgocara: (3) "suchness" (tathatal; and, the palace of

Tusita.61

58(28).

59(38).

60(38).

61(32), (36), (48). Conceming references te TusÎlB. in the Lat\k4val4ra
:l.ill!:!!. (SI.8; 307.2), see Suzuki (19301: 141.
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Conclusion

This study has considered some of the uses of metaphor in the

Sanskrit text of the LariklÏvatlÏra Sütra. Particular attention has been

given to two ways in which expressions of entering and abiding are

used in this text: firstly, consideration has been given to the manner

in which expressions of this kind pl 'sent the discussion of doctrine in

the LariklIvatlÏra Sütra as a body of instruction directed towards

entry into "realms" and "abodes" of various kinds; secondly,

consideration has been given to the way in which this body of

instruction is incorporated within an overarching scheme of ascending

bhümis leading to Buddhahood. In both these ways, goals are

represented as ;:!aces of entry and abiding: as these goals are

associated with "realms," they present objectives which are said to be

attained in a particular way--through "arrivaI." As such, the

practical distinction between having an objective and attaining it is

contextualized in the LariklIvatlÏra Sütra by the use of a metaphor

that acquired paradigmatic status early in the history of Buddhism;

namely, that of a "path" leading to a final goal. In the Larikavatara

Sütra, this takes the form of a "course" (gatil through a series of

"stages" (bhümis), each of which includes, amongst the attainments

associated with "entry," proficiency in one or more of the doctrines

presented in the text.



The incorporation of doctrine within such a paradigm by means

of expressions of entry and abiding suggests that the L.luikâyatgra

Sütra need not be read as "a collection of notes unsystematically

strung t:>gether."l However, what coherence there is to the text

appears to stem not so much from the doctrines themselves as from

the prevailing metaphor that presents them in terms of entry into

various "stages," "realms," and "abodes."2 Given the consistency of

its metaphoric language, one need not posit tha t the text has an

"inne, significance" around which its doctrines supposedly cohere.

Nor need one interpret the Larikâvatâra Sütra simply as an exposition

of a particular tradition or school, as does D.T. Suzuki, for example,

whose approach to the text is concerned chiefly with presenting "the

inner significance of the sutra as an exposition of Zen Buddhism...."3

Likewise, one need not posit a "metaphysical system" in order to

render the Larikàvatara Sütra according to a systematic and

comprehensive framework of philosophical categories so as to rework

the inconsistencies and contradictory assertions found in the text into

cogent statements of ontology and epistemology, as is the case in the

study of the text undertaken by F.G. Sutton.4 Instead, the text of the

lSuzuki 119301: 17. This eharaeterizatian of the text is aIsa repeated in Suttan
119911:16.

2Even the title of the text, as we naw have it, draws upan this metaphar as
LarUtâvatâra may be rendered as, "Tbe Descent inta LarUta" layaWa. fram aya-ittl ta
descend i!tto, enter, or arrive atl.

3Suzuki 119301: 25.
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Larlkâvatâra SOtra, as we now have it, may be read as an eclectic

collection of doctrine incorporated into a body of instruction that

evolved over time.5 Its textual continuity and coherence, however,

can be found in the consistent use of a paradigmatic metaphor weil

suited for the incorporation of an evolving body doctrine into a series

of instructions indicating goals, levels of attainment, and "realms" to

be entered in the course of advancing along an imagined "path" of

practical training.

"'rhe above mentioned study, for example, presents the Lartkj!yatllra SOtra as a
Yogac!r! tex!, on the one hand, white rendering its discourse through a terminology
derived from the lEuropeanl metaphysical tradition in order ta "aITord the reader a
systematic and comprehensive grasp of the Yog!cdras' metaphysical system--their
epistemology and soteriology." (Sutton (1991), xviii. For summary statements of the
"theoretical standpoin~" from which the exegesis of the LaùJçAyatllra SOtra is approached in
this study, see pp. 25-35 and 287-294).

5White scholars have detected evolutionary layers in the text ISuzuki (1930),15­
44; Takasaki 11980; 1982); Suttan 119911, 16-191, the use of expressions of entry and
abidhtg to present the doctrines found in these different layers is a feature common ta al~

with the exception of the ninth chapter of the text las We now have itl, which is limited
to the presentation of a !lM!:!lfi.
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Table 1

References to Bhomjs h. the Latjkavatara SOtn\.

Catagories:
IAl stage specified by Dame;
lBl stage specified by number;
lCJ series of specified stages lby Dame or oumberl;
IDI uospecified series of stages.
lEI geoeral statemeots about stages.

Sub-categorjes:
(U references' associating qualities, attainments, etc. with specifie stageSj
(2) references ta specified stages per se.

(- indicates verse)

A.l A.2 B.l B.2 C.l C.2 D E

15.13 8.1- 63.11 50.2 15.5 28.16- 9.16 15.2
43.8 10.1 69.16 39.15 34.5- 24.13 - 15.11
65.3 10.15 69.151i1 69.16 51.4 25.18- 35.13
69.17 12.8 69. 151iil 155.3 136.9 30.13- 41.13
70.4 50.8 81.3 212.7 136.11 42.11 45.7
89.5 98.1 100.11 213.4 185.4 43.11 45.9
93.4 102.14 101.2 215.9- 212.7 59.7 65.3
101.5 123. Il il 123.lliil 215.11- 221.19liil 89.4 133.11-12
123.6-7 133.12 137.1-2 215.121il- 266.4- 97.4 161.15
125.17-18 226.8 192.2 278.7- 318.15- 97.14 185.4
148.12 244.11lil 201.13 - 278.9- 101.4 195.4,6
157.13 244.11liil 211.10 278.101il- 102.13 2L5.1·4-
161.3 310.llil- 212.5 296.15- 117.1 210.15
185.5 375.2liil- 212.13 123.5 241.17
212.15 213.4 152.7 278.7-
214.9 213.17 161.2 279.3- •
215.12liil 214.18 180.16 282.3-
215.13- 318.16-17 213.7 333.3-
215.18- 319.1- 213.9 359.16-
221.191i1 338.10- 213.10
224.10 213.12
226.14,15 213.13
227.1 221.17
227.2 221.19
278.101iil- 224.8
278.11- 228.2-
279.2- 296. 161i1-
286.15- 310.lliil-
295.1- 351.16-
296. 16liil - 374.16-
299.7- 375.7-
375.21i1-
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Table Ha) References to BhÜmjs by Name

<---- ----- ----- -(B od hisa t tva bh a mi) -- - - -- -- - - ---;>
lPreparatoryl lCulminationl

lFirstl lSeventhl lEightl INinthl lTenthl
Earikarma PrarnuditA nQramgsmil ~ SMhumati Dharmsmeghtl Tatbilgata lll!lllIh!l.

65.3 226.14 125.17-18 15.5 15.5 15.5 12.8 8.1·
226.15 221.19lil 69.17 15.13 10.1

123.6-7 89.5 43.8
227.1 93.4 50.8

98.1 161.3
102.15 244.11lil
133.12 295.1·
157.13 296. 16lii)·
185.5 299.7·
212.15 310.11il·
227.2
244.111iil

Tab le 10ù References to BhÜmjs by Number

Ninth &. TenthSeventh~ Third&.Fourth Bl:lb.

69.15lil 216.3· 136.11 63.11 63.11 192.2 50.2 216.1-2·
100.10-1 216.3-4· 136.11 211.10 201.13· 81.3
101.2 216.3· 212.5 211.12 137.1-2
123.11iil 319.1· 212.7 212.2-3 212.5
216.1· 216.4· 216.2· 212.13

318.16-17· 213.16-17
338.10· 214.18

216.1-2·
318.17·
319.1·



RppendiH

Page References for Terms Used to Exoress Metaphors of Place
in the Latikâvatlïra Sütra

üli.
(cont.)
135.12
136.2
140.2
142.8
143.9
14H.12
152.8

vjhilra
12.7
15.3
42.14
65.6
93.12
119.16
136.12
215.~,12

27H.7
284.11
295.6
309.4

~
45.11
51.8
65.5
73.3
106.1
156.~

213.14
270.9
307.2,7
307.8
319.2

~ gocara
18.6 4.16
40.15 5.5
41.4 7.8,11
42.7 9.4
57.11 11.16
58.6 12.16
63.6 23.16
68.10 39.3,16
69.6,7 49.5
71.10,16 55.1
77.8 57.8,9
83.5 59.11
111.15 61.12
119.3 62.12
138.13 67.17
182.16 68.6
195.14,1599.1
218.14 155.2
220.3 157.17
221.16 194.2
237.5 231.1
317.8 242.15
327.4 271.15
34.1.7 297.2
3i2.! 1 320.8

~
8.7,18
13.1
24.4
27.13,18
28.2
29.16
31.2
33.13
34.4
35.8
42.17
45.13
51.8
54.6
70.3
72.15
73.2
98.12
105.4,5,8
105.10
123.4,5
160.15
279.3
282.3
283.5
291.9
306.7
307.3,5
307.12
310.10
312.1
313.9,12
366.4

wi
11.5
12.8
13.5
14.14
18.7
25.18
27.9
30.3
45.2,6
50.8
51.2,6
57.11,17
62.3,6,15
63.17
66.9
69.2
72.13,16
80.10
81.4,11
84.13
81.14
85.14,16
89.3,7
93.6,11
95.14
98.19
116.3,15
117.2,3
120.3
121.2,10
124.11
127.17
128.12
133.3,13

~
2.13
14.5
15.10,12
18.8
20.5
24.7
32.15
38.18
39.3

155.3 40.7,10
161.2 40.12
162.16.17 42512
173.16 4ÙO Il
178.18 44:18'
180.17 455
185.13 46:5
196.1 48.5

198.3 51.57
214.4 54'7
220.10 .1
224 6 7 56.6,7

., 58.6
224.15 61.17
225.12,15 64.15
226.16,17 68.15
220.18 69.1
230.7 81 1014
233.10 8Ù'
234.6 86.7
238.14 89.6
241.6 90.10
243.~ 93.6
244... 99.15
269.1 104 10
292.;3,16 117:23
293.9 11912
299.2 124'11
303 14 .
310'3 126.19
320:8 127.3,5
330.5
332.5
347.8
356.9
370.15
371.8,9

~
(cont.)
128.17
130.7
136.13
140.6
147.5
151.10
157.14
158.5
164.13
174.16
17H.14
180.8
182.16
183.1,5
223.4,5,6,7
223.11
237.5
251.3
278.2
279.9
281.14
288.7
293.10,13
302.10
316.1
323.5,7
329.10
343.16
345.1
352.7
355.7
361.7
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