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Résumé

Les Gommes d'Alain Robbe-Grillet, L'Emploi du temps de

Michel Butor ainsi que La Bataille de Pharsale de Claude

Simon sont tous des Nouveaux Romans présentant des mythèmes

gréco-latins dont nous nous proposons de définir le rôle dans

le processus de réception du texte par le lecteur. À travers

plusieurs possibilités et difficultés de reconstitution du

récit mythologique d'origine, le lecteur remarque que les

mythèmes forment, par rapport à l'intrigue du roman, une

sorte de «récit second» qui reflète cette intrigue et en gère

la complexité. De la sorte, les mythèmes équilibrent le

niveau de compréhension du lecteur. Toutefois, les problèmes

qu'ils entraînent demeurent considérables: ainsi, le lecteur

est témoin de l'éclatement de certains concepts classiques

familiers et il est confronté à une multiplicité de choix

interprétatifs et prédictifs. Il devient donc, grâce aux

mythèmes, le spectateur privilégié du déplacement de

l'horizon d'attente .
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ABSTRACT

Author: Hasnùl Ariffn Melayu
Tftle: Islam and Politfcs in the Thought of Tjokroaminoto (1882-1934)
Department: Institute of Islamic Studies, McGill University
Degree: Master of Arts

Hadji Oemar Said Tjokroaminoto (1882-1934) was one of the leading

Indonesian Muslim politfcal figures in the early twentfeth century. He was one

of the prominent leaders in Sarekat Islam. Begfnning in 1912, when he firstly

jofned Sarekat Islam, Tjokroamfnoto devoted aU of his attention ta the

development of thfs organizatfon as well as ta the polftical movement in

general at that tfme. This thesfs deals with a number of Tjokroaminoto's

conceptions of Islam and politics, whfch reflect his invoLvement in the polftfcal

dfscourses of hfs time, especfally with Communfst and secutar nationalist

groups. His life and his works as well as the poUtfcal conditions of his time are

discussed in order ta trace the sources that inspired his vision. In hfs politfcal

fdeas, Tjokroaminoto expressed his conceptfons of the worth of Indonesfan

people, socfalfsm and education, as well as the way fn whfch aU these ideas are

interrelated. His ideas on Islam, which are mainly fnspired by hfs aspiration to

create a united Indonesian Muslfm communfty, were hfghly fnflùentfal and

provfded a relatively early deffnitfon as to what political Islam should

encompass. These fdeas are more clearly expressed in hfs conceptfons of the

separation between r.slam and polftics, nationaUsm, pan-Islamism and the

Ummah. Ffnally, hfs discussion of Islam and polftics marked a new stage in the

self-awareness of Indonesians. As such, hfs ideas were of key importance to the

formulation of the movement's goals and its strategies•
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RÉSUMÉ

Auteur: Hasnul Arifin Melayu
Titre: Islam et politique dans la pensée de Tjokroaminoto (1882-1934)
Département: Institut des Études Islamiques, Université McGill
Diplôme: Maîtrise ès Arts

Hadji Oemar Said Tjokroaminoto (1882-1934) fut L'une des figures

marquantes de La politique musulmane d'Indonésie du début du vingtième

siècLe alors qu'il était l'un des principaux leaders d~ Sarekat Islam. À ses

débuts en 1912, alors qu'il rejoignait les rangs du Sarekat Islam, Tjokroaminoto

a consacré toute son attention au développement de cette organisation, de

même qu'au mouvement politique de cette époque. Ce mémoire aborde

plusieurs concepts de Tjokroamfnoto portant sur l'Islam et la politique et qui

reflétait son implication dans les discours politiques de son époque, tout

particulièrement au sein des groupes communistes et nationalistes séculiers•

Sa vie et son oeuvre, de même que les conditions politiques du moment seront

analysées afin de retracer les sources qui ont inspiré sa vision. À l'intérieur de

ses idées politiques, Tjokroaminoto a exprimé ses conceptions portant sur la

vaLeur du peuple indonésien; le socialisme, L'éducation, de même que sur la

manière dont toutes ces idées furent reliées entre elles. Les idées de

Tjokroaminoto sur l'IsLam, qui sont principalement inspirées par son aspiration

de créer une communauté musulmane indonésienne unifiée, furent très

influentes et ont fourni une relative première déffninition de ce que l'Islam

poLitique devait contenir. Ces idées sont exprimées plus clairement dans ses

conceptions de la séparatfon entre L'Islam et la politique, le nationalisme, le

pan-islamisme et la Ummah. Enfin, son analyse de l'Islam et la politique ont

marqué une nouvelle étape dans la prise de conscience des Indonésiens. Ainsi,

les fdées de Tjokroaminoto furent d'une importance capitale dans la

formulation des objectifs et des stratégies du mouvement Sarekat Islam.

iff
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TRAN8LITERATION

The Arabfe transliteratfon in this thesfs foUo'NS the system used by the

Institute of Islamie Studies at McGiLL University. Indonesfan terms are Wlitten

according to the Ejaan Bahasa Indonesia yang D;sempuma/(an (EyD) 1972, but

tndtvfdual name and the tftles of books and articles Will remafns as quoted. The

foUowfng is the translation table for Arabie alphabet.

1 =a j=z J=q
y::b ~::s .!l= k

~::t J=sh J=l
~=th tP=~ r=m
[.:: j ~=4 (j=n

c.=J, J.=f .J=w

t:: kh J.=~ .=h

• ,) =d t. = f (.$= y
.)= db. t =gh
J=r ...;=f

. To indtcate long vowels of t .; tsJ these are typed by pladng a macron

above characters: i, ï, ü

The Ti marbÜfab (.) will be transl1terated as "h" rather than -au, e.g. al-

Siyasah rather than a/-Siyasa.

•
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INTRODUCTION

From the founding of Batavia in 1619 ta the final conquest of Bali in

1908 Dutch savereignty in Indonesia never ceased ta be contested by

Indonesian groups. As the result of the strategy used by the Dutch, known as

divide et impera, 1 the revolts were isolated and there was no basis for a

permanent opposition embradng the whole archfpelago. That changed in the

Late nineteenth century with the Achehnese war when the Dutch were severely

challenged and thfs opposition took on new meaning in the new century with

the advent of the nationalist movement.

One of the clearest manifestations of the new challenge ta the Dutch

came wfth the formatfon of Sarekat IsLam (Muslfm Association) or the SI. The SI

was the successor to the Sarekat Dagang Islam (The Muslim Trade Association),

founded in 1911 by Hadji Samanhoedf, a batik tradèr in Solo, Central Java. The

Sarekat Dagang Islam was originally a Muslim commercial organization formed
. "

to oppose Chinese competition in the batik industry. The association organized

anti·Chinese boycotts and propaganda but such actions led the government to

ban ft. Hadji Samanhoedf subsequently turned ta Hadji Omar Safd

1 Div/de et Impers wu a politfcal practiee of encouraging the formation of two opposing
parties ln an enemy camp so that if can be more easily dominated•
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Tjokroaminoto for help in rebuilding the assocfatfon2, Othis tfme encompassing

• broader goals and strengthen.

The subsequent steps of Sarekat Islam were intimately tied ta the

actions of Sarekat Islam leaders fncluding Tjokroamfnoto. Under his leadership

the S.I. was quickly transformed into a mass organ~zation with a poLitfcal

agenda. His success in makfng the S.I. into the biggest national party of the

tfme could be seen at the first congress of the S.f. in 1913, where he was

instrumental in defining tts ideology and in definfng the nationalist mission of

the organization. fndeed, this had far-reachfng implications and provfded new

•

••

concepts and ideas for aU Indonesians, such as nationalfsm, democracy,

relfgfous modernism, and modern economics.3

As a pioneer of the natfonalfst movement, Tjokroaminoto's ideas on

poUtics influenced subsequent Indonesian nationalist activity, particularly

within Sarekat Islam ftself. His fdeas had a great impact on bath the political

activitfes of the organization as weU as tts distinctive goals. He held that

Indonesians had the same rfghts as the Dutch, both. in poLitfcs and the

economy, whfch made Indonesfans aware of thefr poor position in the country.

Furthermore, while there was strong agreement that the ultimate goal of the

movement was ta gain independence Tjokroaminoto argued that this cauld only

2 Harry J. Benda. The Cl8Scent and the Rlslng Sun, Indoneslan Islam under the
Japanese Occupation 1942-1945. (New York: W. van Hoeve Ltd., 1958), 42-3. Ahmad Syafil
Maarif, Islam dan Masalah Kenegaraan (Jakarta: LP3ES, 1985), 79-85.

S J. Th. Petrus Blumbergar. ·Sarekat Islam-. in Encycfopaedil van Nederlandsch-Indil.
(ENI) Vol. III (The Hague: Martinus NIjhoff; Laiden: E.J. Brin, 1918), 696•
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be done in stages. The key stage, according ta Tjokroaminoto, was '''self-

• government" when Indonesians would govern thefr own stat~ and, indeed, free

from Dutch fnterference; he argued that Indonesfan had an inherent right ta do

so. But ta reach that stage Tjokroamfnoto beUeved, Indonesians had necessary

to be well educated." Consequently, Tjokroaminoto placed special emphasis on

national education.

Like most Muslfm leaders and thfnkers throughout hfstory, Tjokroamfnoto

regarded Islam as more than just a relfgion but as a way of Ufe. But he was also

one of the ffrst Muslim leaders in modern tfmes to "proclaim Islam as 'a bfnding

factor and national symbol'''s, which wquld ultimately lead ta complete

•

•

independence for Indonesia. He argued that Indonesian Muslfms would be able

ta apply their Islamic ideals if they held unftyand power in thefr hands. In his

conceptualizatian of Islamic thought, he saw Islam broadly, as concerned with

politfcs as they affected economfcs, the state and government. These fdeas

flowed from his concept of the Islamic cornmunity (Ummah).

Furthermore, within the Javanese culture trom which ne emerged,

certain ideas regardfng important figures came to be appUed to him,

partfcularLy the beLief in the messianic Ratu Adj[ (the Just King). Even though

• Amelz, H.O.S. Tjokroaminoto Hidup dan Perjuangannya (H.C.S. T}okroaminoto His Lite
and His Struggle), (Jakarta: Bulan Bintang, 1952), 68.

S Donald Eugene Smith (ad.), Religion, Po/ltics, and Social Change in the Third Worfd
(New York: The Free Press, 1971), 109. See also Robert van Neil, -From Netherfands East the
Indles to Republic of Indonesla 1900-1945-, ln The Development of /ndonesian Society From the

. Comlng of Islam to the Present Day, Harry AveUng, ad. (New York: St. Martin's Press, 1980),
12~. .
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he ultimately denfed anyeonnectfon between this concept and his politfeal, ft

• became an important part of the mystique that surrounded his politieal

persona.

The objective of this study is to analyze the ideas of Islam and polities

presented in the thought of Tjokroaminoto. ft will devote particular attention

to the fotlowing issues: 1) His thought, whieh will be divided into two parts;

polftics and Islam; 2) factors that fnflueneed Tjokroarninoto ta formulate and

•

•

put forward his fdeas; and 3) his involvem~nt in various political diseourses

during his life time. In partieu(ar, this study attempts to show that

Tjokroaminoto's ideas on Islam and politfes were influentfal and provfded a

definitfon in early twentfeth eentury Indonesfa as ta what politieal Islam should

encornpass that had a strong effect on Muslim fn Indonesia at that time•

The sfgnifieanee of this study lies in the fact that there has not yet

appeared any partfcular landmark study dealfng scholarly wfth Tjokroarninoto·s

ideas on Islam and politfcs although sorne general biographical work has been

done. While there has been many studfes about the Sarekat Islam by both

Indonesfan and Western scholars, sueh as Jaylani6, Von der Mehden7, Korver8,

Blumberger9
, and ta sorne extent Noer10

, there are only a lirnited number of

5 TImur Jayfani, "The Sarekat Islam Movement lts Contribution to Indonesian
Nationallsm·. MA Thesis, (McGill University. Montreal. 1959).

7 Fred Robert Von der Mehden, 'Islam and the Rise of NationaJism in Indonesia·, Ph.O.
Dissertation (University of Califomia: California, 1957).

1 A.P.f. Korver, Sarekat Islam, Gerakan Ratu Adll (Jakarta: Grafftf Press, 1985).

8 Blumberger. 'Sarekat Islam,' in ENI•
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works discussing Tjokroaminoto's ideas speciffcally. At the tfme of this study,

• the writer found only three studies dealing with Tjokroaminoto written by

Indonesian scholars. The works of Amelz11
, and Anhar12 focused only on the

•

•

biography of Tjokroamfnoto without dealing spedffcally with hfs fdeas;

signiffcantly both lacked scholarly references. The only academfc study of

Tjokroamfnoto's fdeas fs by Amin13. However, Amin hardly deals with'­

Tjokroamfnoto's thought in a critfcal manner and the references are scholarly

inadequate, as he relfes mafnlyon translated books and unpublfshed articles. ft

is intended that thfs study will fill this gap in the study of Tjokroaminoto by

bringing together the record concerning hfm that can be ascertained trom the

relfable sources that do existe

ln approachfng th~ subject matter, this stu.dy will app~y a historical

method of analysfs. Tjokroamfnoto's fdeas will be related to sorne of the

fnfluentfal factors of his tfme. Such factors include the emergence of

natfonalfsm and the development of p'olftical Islam in Indonesia in the first

third of the twentieth century. Through thfs method, ft will be seen how hfs

fdeas are connected to the real conditions in Indonesfa of hfs time and are

10 Deliar Noer. The Modemist Muslim Movement ln Indonesia 1900..1942 (Singapore:
Oxford University Press. 1973).

11 Amerz. H.O.S. Tjokroamlnoto Hidup dan Perdjuangannja, 2· vols. (Jakarta: Buran
Bintang. 1952).

12 Anhar. Gonggong. H.O.S. Tjokroaminoto (Jakarta: Depdikbud. 1985).

11 M. Masyhur Amfn, HOS Tjolcroamtnoto: Rekonstruksf Pemikfran dan Perjuangannya
(Yogyakarta: Cokroam1noto Unfversfty Press, 1995)•
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different from his contemporanes, includfng MusUm leaders, secular

• nationalists and communists. The comparfson 1S used to show the sfgniffcance

of Tjokroaminoto activism and his thfnkfng, and place him in polfticaL contexte

The data for this study 1S derived trom both primary and secondary

SOurces. The primary sources include works wntten by Tjokroarninoto himself,

such as Islam dan Socialisme (Islam and Socialism) 14, Tarich Agama Islam:

Riwayat dan Pemandangan atas Kehidupan Hab; Muhammad dan Perjalanan

•

•

Hab; Muhammad SAW (Islamic History: History of the Life and the Journey of

the Prophet Muhammad)'5, Program Asas, Program Tandhfm Partai Sarekat

Islam Indonesfa (Declaration of Principles and A~fon Program)16, and

Reglement Umum Bagi Ummat Islam (General Regulations for the Muslfm

Ummah)17. The secondary sources fnclude materfals trom other authors who

have written on subjects connected with the issues dfscussed in thfs study.

Sorne other references, though not directly related to the topie but useful for

this study,· are fneluded fn the attached bibliography.

This study consists of three ehapters, in addition ta an introduction and

conclusion. The ffrst chapter will deal with the early Life of Tjokroamfnoto and

14 H.O.S. Tjokroarninoto, Islam dan 80sialisme (Jakarta: Bulan Bintang, 1924).

15 H.O.S Tjokroaminoto, Tarich Agama Islam, Pemandangan atas Kehidupan .dan
Perjuangan Nabl Muhammad S.A.~ (Jakarta: Bulan Bintang, 1955): .

l' H.O.S. Tjokroamfnoto, Tatslr Program Asas dan Program Tandhlm Pattai Bjarikat
Islam Indonesla PSII (Djakarta: Badan Pekerja Partai Sjarikat Islam Indonesia. 1952).

17 H.O.S nokroaminoto, -Reglement Umum Bagi tJmmat Islam-, in Amelz, H.O.S.
Tjokroaminoto, vol. Il.87-142. The wrlter only found the original copy of this work in Amelz's work
volume 2•
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the roots of lndonesfan Nationalism. This part will give a biographical sketch of

Tjokroaminoto, incLuding his family background, his education and his early

career before he was active in the 51. It will also discuss the emergence of both

Indonesfan and Islamic nationalism as well as the rfse of Communism and the

factors that influenced fts emergence in Indonesia, as aU these trends had

great impact on his ideas.

The second ehapter will di5CUSS his vision of poUties. This part will

analyze Tjokroaminoto's ideas on poUties and look at the different factors that

influenced his fdeas. Thfs chapter will be divided fnto three parts; fdeas of the

worth of Indonesians, whieh fs related to his concept of self-government. This

will also dfscuss the strategy he adopted ta implement hfs ideas. The second

part will elaborate upon hfs fdeas on socfalfsm and give a brief aceount of the

policies taken by the SI toward the Communfst group in the party. The last part

will deal with hfs concept of education and provide sorne information of the

conditions of education at his time.

The third chapter will take note of his ideas on Islam and 1S divided into

four parts. The first part will discuss hfs .fdeas on the separation between Islam

and poUties, including the debate between reUgious and Communist groups in

Sarekat Islam. The second part will deal with Tjokroaminoto's ideas on Islam

and nationalism, partfcularly as it was described in the polemfc between

secular nationalists and Islamfc group leader. Pan-Islamfsm will be dfscussed in
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the third part of thfs chapter. FfnaUy, thfs study will fecus on the basic

• requfrements to bufld a Muslfm Ummah particularly in Indonesia, as described

by Tjokroamfnoto. This part will conclude with a discussion of seme of the

regulatfons for MusUms ln accordance with the building of the Ummah itself.

The study will conclude with an analysis of Tjokroaminoto's ideas on Islam and

politics as well as hfs contributions to·the natfonalist movement in Indonesfa•

•

•
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CHAPTERONE

THE EARLY LIFE OF TJOnOAMINOTO AND THE ROOTS OF

INDONESIAN NATIONALISM

Tjokroaminoto's ideas cannot be discussed detached trom his

background, his childhood, education and career or form the social and

polftical context of hfs thought. This chapter deals speciffcally with those

factors. It also discusses the rise of Islam, nationalfsm in Indonesia, and the

cultural concept of Ratu Adil, whfch constitute the milieu in wh1ch he

operated. The last portion of this chapter will explain the rise of socialism in

Indonesia, partfcularly during the early twentieth century, which had a marked

impact on Tjokroamfnoto and his confederates in the SI.

A. His Life and Educational Background

Hadji Oemar Said Tjokroaminoto, better known as Tjokroaminoto, was

born on August 16, 1882 in Bakur, Ponorogo East Java1
• He was descended trom

1 ln 1882, when the volcano of Krakatau erupted, there was a bellef among Javanese
people that anyone born at thfs Ume would have special powers. 50•
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a relfgious, aristocratie family and had the Javanese tftle of Raden MosZ. His

great grandfather, Kyai Bagoes Kasan Basari was a well-known kya;3 in

Ponarogo-East Java and ran an 'slamic boarding school (pesantren) in Tegalsari.

This kya; married the Susuhunan (the King of Surakarta in Central Java)

daughter and thus jofned an aristocratie family. As hfs great grandfather

preferred to use Kya' over the title of Raden, Tjokroamfnoto also never used

the title Raden Mas. He preferred to use the title Hadji (for one who performed

the pilgrimage to Mecca) before his personal name.

As a nfngrat (a Javanese aristocratie family), his family worked prfmarily

withfn government. His grandfather, Raden Mas Adipatf Tjokronegoro was a

bupati (regent) in Ponoroga and once recefved the Ridder der Nederlandsche

Leeuw (Knight of the Netherlands lion) medal from the Dutch government for

hfs loyalty and devotion ta the Dutch government. His father, Raden Mas

Tjokroamfseno, was a wedana (chief dfstrfct officer) in Madfun. Tjokroarninoto

was the second ehild of eleven brothers and sfsters.

ln the Dutch period, members of the prlYayJ04 were entrusted with the

administration of kabupaten (regencies). Their duties were ta furnfsh revenue

ta the keraton (Royal palace), accompany the ruler ta war and pay homage at

1 Raden Mas or Raden fs a title for a Javanese aristocratfc man, as Raden Ayu for a
waman.

3 A Kyai fs one whose knowledge of Islam surpasses that of the ord'nary man, he usually
devote hfmself to teachfng. The word 1cyal fs usuaUy used fn Java. In Sumatra it fs well known
caLled syekh. .

.. Prlyayl denotes nabflfty, ln tradftfonal Java those connected wfth administratfon and
can be contrasted to the commen people•
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certafn tfmes. The bupatl had under them officfals belonging ta the lesser

• nobility. They visited desa (villages) to dispense justice, raise taxes and

supervise the performance of labor dutfes. At the turn of the century, Java and

Madura, which formed a single administrative unit, contained altogether 90

regencies divided into districts dnd sub-districts administered by wedanas

(head of an under-distrtct) and assfstén-wedana (sub-dfstrict head or chief). In

his job, a wedana was assisted by a patfh (chancellor) jaksa üudfcial official),

secretarfes and Jurutulls (clerks), the last befng the rank fn which the prfyayis

generally began their career. Here, the bupatf's position was higher than that

of wedana.

•

•

During hfs childhood Tjokro~minoto was regarded as intelligent, but was

·not well behaved. For instance, he liked fighting. Gonggc;>ng Anhar mentioned

that once Tjokroaminoto won a fight against four Chinese men.5 However, he

was able to survive the repercussions of such misbehavior because of the

father's social position; after aU, he was a priyayi and a wedands son. Amelz

also stated that in his childhood Tjokroamfnoto liked playing "horseyll with his·

frlend. In thfs game hfs frfends pretended they were horses and Tjokroaminoto

would rfde on thefr back horses. Through this game, it seems that

Tjokroamfnoto attempted ta make hfs frfends aware of how bad thefr life as a

colonfzed people reaUy was.6

5 GanSlong, H.O.S. Tjolcroaminoto, 5.

6 Amelz, H.O.S. Tjokroamlnoto, vol. l, 50.



12

Still such misbehavior forced him to move from one school to another,

• but because of his intelligence and sodal position, Tjokroaminoto finished his

Western-style education at a Dutch school (the OSVIA, or Opleidingsschoolen

Van Inlandsche Ambtenaren) and the 'Training School for Native Civil Servants

at Magelang in 1902.7 OSVIAwas a seven-year course whfch opened the way to

a pr;yayi career. ft was considered to be advanced education for Indenesians

who had attended the as (Europeesch Lagere Schoel) or European Primary

Scheel. ft was understandable that most prlyayi families, or B.B.

(Binnenlandsch Bestuur)1 would try to gain access to OSVIA so that they could

.work at gove~nmentofffces.8 · _

•

•

His OSVIA certfffcate provfded him with the opportunity to work in the

Dutch adminfstration. The Dutch offered sorne Indonesians tram t~e prfyayi

class the chance to study at European schools in the hope of producfng people

who would embrace Dutch values and could be recruited to work in the local

administration. Known as the "association", thfs polfcy was one of many

Itreform" policies undertaken by the Dutch government that the famous Outch

administrator-scholar Christian Snouck Hurgronje had introduced.9

7 See Bernhard Dahm, Hfstory of Indonesla in the Twentfeth Century (New York:
Praeger Publfsher: 1,971), 18.

• Amelz, H.O.S. Tjokroomfnoto, vot. l, 50.

t Christian Snouck HU'1ronje was a promfnent civil servant who held the position of
Advfseur voor Inslansche Zaken (Advisor for Natfve Affafrs) ta the Dutch government from 1889
ta 1906. Hfs aetfvitfes and writfngs reflect the changfng polfcy of the Dutch government
towards Islam in Indonesfa. He also advocated the separation of polities from reUgion. Snouck
Hurgronje's fdea was ta make the best in European culture avaflable to Indonesfans through an
extensive educatfonal program. It would create amons Indonesians a sense of enlfghtened self..
fnterest that would enable them ta understand what Western culture could do for them•
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After graduating from OSVIA, at the age of· twenty Tjokroaminoto

• became a cLerk at the Pangreh Pradja (local government office) where jongkok

(a humble, crouchfng walk) and sembah (a gesture of obedience with hands

heLd before one's face) when in the presence of seniors were still common

office practice. This unpleasant workfng environment was one reason he quit

Pangreh Pradja in 1905 after only three years and moved ta Surabaya. This was

at a time when white-collar jobs were becomfng available ta the Western-

•

•

educated in major urban centers. He then worked at the Cooy ft Coy Firm white

completing an engineering course at night schocL - the Burgerlijke Avondschool .

Afdeelfng Wertuigkundige (BAS) or Civil Evenfng SchooL, which he undertook

from 1907 to 1910. After fintshing this course he relocated as an engineer to

the Rogojampl sugar factory in Surabaya.10

Tjokroaminoto was weU known for his radical attitude toward the

customary practices he considered as demeaning; thfs was one reason why he

quit his job as a cLerk at the Pangreh Pradja. 11 He was also knowri to consider

himself an equal wfth Dutch and Indonesian officials at a tfme when this was

Through thfs "assodatfon" of Indonesfans wfth European culture, a progressfve, efficfent
Indonesfan socfety loyal ta the Dutch motherland would emerge. Sfnce the plan was too
extensive for full and fmmedfate applfcatfon, ft was to begfn by provfdfng the Indonesfans
admfnistrators wfth better education. Carel Steenbrink, Dutch Colonfalism and Indonesfan
Islam Contacts and Conflfcts 1596-1950 (Amsterdam: Atlanta, GA, 1993), 87-91.

10 Amelz, H.O.S. Tjolcroaminoto, vol. 1, 51

11 Tjokroamfnoto once even became a coolfe ln Semarang. Thfs was an unusual culture
for prlyayi famfly to acqufre, but Tjokroamfnoto dfd not care about thfs socfal status. For thfs
reason, TJokroamfnoto's father-fn-law, who was also a prlyayl, dfd not lfke hfm and even asked
his daughter to dfvorce Tjokroamfnoto, but she refused to do 50. Anhar, H.O.S. Tjokroaminoto,
16.
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not a common viewpoint. He was safd to have the courage to sit on a chair

• when meeting any Dutchman or offidal1 to speak to his superiors without

looking down on the ROOf, ta cross his legs when sitting on a chair in front of

these superiors • aU smalt matters, but which, in his time, were consldered

taboo. 12 He was caUed the gatotkaca of the Sarekat Islam, a reference to a

heroic wayang (shadow play) figure known for hfs rough character, but innate

goodness. 13

•

•

Tjokroaminoto was well known as an orator. His appearanee gave the

impression of an extraordfnarily strong personality. His great power as an

orator couLd attract people as ff by enchantment, while his almost magical Low

VOlee gave lfsteners a sense of confidence. Sukarno, later the first President of

Indonesfa, was his discfple141 learned much of his skiU from Tjokroaminoto; in

fact Sukarno deUvered his speeches in·a way very sfmilar ta Tjokroaminoto·s.15

12 Noer, The Modernfst Muslfm Movement, 108.

13 Rfnkes, as dted fn Ibid.

104 When Sukarno studfed in Surabaya, he stayed in the home of Tjokroamfnoto. There
were a(so some students staytng in Tjokroamlnoto's house, such as Muso, Alfmfn, Kartowisatro,
Abikoesno and others. In the house Tjokroamfnoto was often dfscussing political movements
wfth the students. Sukarno hfmself acknowledged that Tjokroamfnoto was his teacher in
polftlcs. He was also fnterested fn Tjokroamfnoto's broad-mlnded ideas on Islam. He stated,
"Tjokroamfnoto taught me ·what he was, not what he knew nor what 1should be. A person wfth
creatfvfty and hfgh fdeals, a ffghter who loved hls country, Tjok (Tjokroamfnoto) fs my fdol. 1
was hfs student-. Cfndy Adams, Sukarno An Autobiography as told to Cindy Adams (New York:
The Hobbs-Merrfl Company, 1965), 38. See also Soebagfyo Ilham Notodfjoyo, Harsono
Tjokroamfnoto Mengikutf Jejak PerJuangan Sang Ayah (Jakarta: Gunung Agung, 1985), 7-11.
Amelz, H.O.S. Tjolcroamfnoto, vol. l, 11, 53.

15 Blumberger, -Sarekat Islam- fn ENI, 370.
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With his identification with the Sarekat Islam, Tjokroaminoto quit his job

• as an engineer in the sugar factory in Surabaya and became the first leader of

his age to make his Uvelihood as a professional politician - that 1S, he was the

first to earn his incarne through leading the Sarekat Islam and running its

commercial company named the Set;a Oesaha (the faithful efforts) .16 After its

establishment, the Setia Oesaha founded its own printing house and started to

pubUsh the newspaper, Oetoesan Hindla (the Indies Messenger) in December

1912, which was to become an important organ of the Sarekat IsLam. Hasan Ali

Soeratf remarked at the Sarekat Islam's general meeting that, "anyassociation

should have its organ as the Indfsche Partij (IP) has "De Express. n17 Initfally,

Hasan AU Soerati had. offered the job of editor-in-chief to Or. Tjipto

Mangoenkoesoemo but Tjfpto became an editor at De Express. Tjokroaminoto

• was then offered the position at Oetoesan Hfndia. Since editfng was new for

Tjokroaminoto, R. Tirtodanoejdo, a former editor-in-chief of Sinar Djawa (the

light of Java), and a former official of Volkslectuur," ~ecame coeditor.

Oetoesan Hindia thus becarne a de-facto Sarekat Islam organ and Setia Oesaha,

the office for the Surabaya branch of the Sarekat Islam. Ta consolfdate his

16 The Setfa Oesaha was a Umfted-Uabflfty company in Surabaya, founded ~y native
Muslfm merchants together with Arab traders. ft was founded after the Chinese market strike fn
February· when street ffghtfng between Chinese, on the one hand, and Javanese and Arabs, on
the other, repeatedly took place. Arab and Javanese merchants no longer wanted ta place
commerdal advertfsements in Chfnese newspapers. Instead, they planned to publfsh thefr own
newspaper and to set up a medfcal clfnic for Muslfms. To this end the Setfa Oesaha was
founded under the leadershfp of Hasan Ali Soeratf. Takashf Shfrafshf, An Age ln Motion: Popular
Radfcallsm ln Java 1912-1926 (Ithaca, New York: Cornell University Press, 1990), 52;

17 De Express was a Dutch-language newspaper establfshed by the indfsche Partfj (IP).
The IP was the flrst polftfcal party in the lndies that appealed ta "'the Indies for the Indies·, the
independence of the Indles from the Netherlands. The drivfng force behfnd fts establishr:nent

•
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position in the Sarekat Islam and to run the Sarekat Islam and the Seôa Oesaha,

• Tjokroamfnoto gathered his friends and protégés around him and Led them ta

expand the Sarekat Islam under the Surabaya leadership.18

ln Oetoesan Hindla, Tjokroaminoto developed hfs journalistic skills. His

writings not only appeared in this journal but also fn. Soeara Soerabaya (the

Vofee of Surabaya), another leadfng journal of the dty. His writings were

crftfeal of Dutch government polieies and caUed for ·self-determfnation for the

Indies.19 Later, as a p'roduet of Sarekat Islam's actions, he also founded Fadjar

Asta (the Dawn of Asia) and Al-Jihad (the Holy War) which aU served as

supporters of the SI positfon on poUtics.

Tjokroaminoto was interested fn the West and Western culture,

• . sometfmes leamfng about it dfrectly trom Dutch wrfters at other times as it was

filtered through other Asfan writers. This IS evfdent in the books he read,

mostly in Dutch and English such as The Spirit of Islam by Ameer AU, The

Prophet by Muhammad Ali, Islam and Socfalfsm by M. Mushf Hoesain Kfdwai, Zut

. Kfrlt;ek der politfchen Oekonomfe (Cammentary on Political Economy) and Das

Kapital (Capital), both written by Karl Marx. Using these references in his own

writing Tjokroamfnoto elaborated his fdeas on Islam concernfng politics and

socialism. In partfcular he expressed himself fully in Islam dan Socialisme

wu E.F.E. Douwes Dekker, an Euras1an journalfst who presfded over De Express ln 1912. Ibfd.,
58. .

" Amelz, H.O.S. Tjolcroaminoto, vol. l, 51 aOnd Shfraishf, An Age in Motion, 52·4.

19 Amelz, H.O.S. Tjolcroamlnoto, vol. l, 27•

•
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(Islam and Sodalism), Tarlch Agama Islam: Riwayat dan Pemandangan atas

• Kehidupan Hab; Muhammad dan Perjalanan Habf Muhammad SAW {(slamic

History: History of the Life and the Journ~y of the Prophet Muhammad),

Program Asas, Program Tandhim Partai Sarekat Islam Indonesia (Declaratfon of

Princfples and Action Program), and Reglement Umum Bagi Ummat Islam

(General Regulations for the Muslfrn Ummah).

ln Islam dan Socialisme, Tjokroamfnoto dfscussed at length the concept

of socialism in Islam, whfch was written to answer the criticisms launched by

socialist groups in Sarekat Islam. In particular, Tjokroaminoto addressed the

assumption made by the communfsts of the age that Islam was not able ta

•

•

regulate economfc, polftica1 and social matters. He insfsted that Islam and

socfalism were compatible and drew heavily on a Muslim Pakistan writer named

S. Mushir Hoesain Kidwai in his study Islam and Socialism who maintained the

same point.20

Another book of his, Tarlch Agama Islam: R;wayat dan Pemandangan

atas Kehidupan Hab; Muhammad dan Perjalanan Hab; Muhammad SAW covers

the hfstory of the Arab people and the time of the Praphet Muhammad. In this

book, Tjakroaminoto hoped ta motivate Muslims ta take lessans trom the

Prophet Muhammad for thefr own struggle agafl1st the forces arrayed against

them. In the introduction, he mentioned that hfs boo.k relfed mainly on The

20 SoUchfn Sa(am, "Peranan dan Jasa H.O.S. Tjokroainfnoto daLam Pergerakan Nasfonal"
(Jakarta, Semfnar Nasfonal, 1991, unpublfshed), pp. 4-6, as quoted by M. Masyhur Amfn, HOS
Tjolcroamfnoto, 30•



18

Spirit of Islam by Amir AU,21 The Ideal Prophet by Khwaja Kamaluddin22 and

• The Prophet by Muhammad AU. Indeed, Tjokroaminoto seems to have drawn

heavily and sometimes literally on those sources to present his view of the

prophet as suited ta the challenge of modern times.

ln Program Asas, Program Tandhim Partai Sorel<at Islam Indonesia,

Tjokroamfnoto proposed his concept of the Muslim community (Muslim

Ummah), whtch included discussions on Islamic unity, freedom, state and

government, socfalfsm and economfcs. Hfs concept of the Ummah was later

completed when he wrote his monumental ·work, Reglement Umum Bagi

Ummat Islam, published in February 4th
, 1934. Its twenty chapters elaborate

the general framework of guidance for the Muslfm Ummah in Indonesia. 23

•
B. Inftuenttal Factors.

Several factors influenced Tjokroamfnoto's ideas. First fs the rfse of

natfonalfsm, which resulted trom changfng politfcal, economic and cultural

conditfons that marked the early years of twentfeth century Indonesia. Second

f5 the rfse of èducation amang the Indonesian cultural elite which opened those

21 Syed Ameer Alf, The Spirit of Islam (London: Chatto ft Wfndus, 1902). Syed Ameer AU
was a noted Indfan wrfter, who had some impact fn Western drcles.

U Khwaja Kamaluddfn, The Ideal Prophet (Indfa: The Basheer Muslfm Lfbrary, 1925).

Zl Amelz, H.O.S. Tjolcroamfnoto, vol. Il, 80.

•
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trained in Dutch schools to modern Western ideoLogies such as nationalism,

• democracy and seLf-ruLe. SigniffcantLy IsLam became important in the

emergence of thfs nationaUstfc outloo~. Third, two great hfstorlcaL. events were

influential. The Japanese success in fts war agafnst Russia in 1905 encouraged

•

•

the view that Asians could trfumph against Europeans through effort. Pan­

IsLamism arfsin.8 in the Middle East spread throughout the Islamic world

incLudfng Southeast Asia and asserted that Muslims had powers to control their

own countrfes. The fourth factor was the deveLopment of Communism in

Indonesfa, whfch apparentLy influenced the politfcaL thought of Tjokroaminoto.

FfnaLLy, .a widely held belfef that Tjokroaminoto was the Ratu Adil (Messiah)

furthered hfs cause especially among the uneducated. Let us look at these

factors in turn.

The Dutch strategy of divide et impera resulted in fsolated revolts of

Indonesfan agafnst Dutch soverefgnty. Even Islam, as strong as it was in the· last

decades of the nineteenth century, had not as yet brought about a sense of

.genuine sol!darity among fts followers in the Indies. In Minangkabau, for

instance, the Dutch took advantage of the conflfct between ulama and adat

party, whfch Led ta the Padrf War (1803-1838).24 On Java, the most wide-scale

MusUm resistance was Led by Diponegoro (1825-1830).25 There was also a senes

24 See Tauffk Abdullah, '"The begfnnfnl of th·e Padri Movement,· fn Papers of the Dutch
fndonesfan Historfcal Conference (Jakarta/Lefden: Bureau of Indonesfan Studfes, 1987), 143·53.

Z5 Although the war was probably fncfted by Dfponegoro concemed wfth freefng ta free
his kingdom from Dutch fnterventfon, it nevertheless had broad popular support. Van der Kroef
mentfons that fundamental ta understandfng the people's role in the war was the fnhuman
exploitatfon of merchants by Dutch toll-keepers. See Justus Maria van der Kroef, "Prince
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of wars and uprisfngs Led by local rulers in Bomeo and CeLebes. In Sumatra the

• latter was Led by the Batak priest-king in 1870. This also happened in Aceh, in

whfeh the eonfliet between the uleebalangs (the aristocratie leaders) and the

teungkus (traditional utama) raged on during their eommon war against the

colonial power. This war, the· Longest war undertaken by the Dutch in the

region, was ffnally eoneluded through an agreement with the uleebalangs and

by hunting down the teungkus. 26

•

•

Dutch exploitation was not only politieal but also economic in nature.

Vfewed ehronologfcally, the conduct of the Duteh East Indfes Company from

1602 ta 1798 incLuded the transitfonal rule of the Batavian Republfc from 1795

ta 1806; the iron hand of Governor General Daendels (1808-11); marked by

forced labor and a system compulsory deliveries in kind; the lfberal rule of the

British interregnum from 1811 to 1816, followed once more by the Dutch

transftional govemment of Commfssfoner·Generals untll 1830, when Governor

General J. Graaf van den Bosch came to power and promulgated the exhaustfng

forced cultfvatfon system.

The figures show that the exploitation of the cultivation system under

the Dutch government brought to the Netherlands home treasury a tribute of

no less than 664.5 millfon guilders, of which 236 milll0n were used for the

Dfponegoro: PrOlenftor of Indonesfan Natfonalfsm,· The Far Eastern QJ1arterly 8, no. 4 (August
1949): 425·50.

26 ln the case af Aceh, devlde et impera was promoted by Snauck Hurgronje, the Dutch
advfsor on Muslfm affafrs, in arder ta counterbalance Islamfc polftfcaL influences in the region•
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reduction'of the Netherlands' public debt, 115 million guflders for the reduction

• of Dutch taxes, 153 million guilders for the construction of the Dutch State

Railways and 146 million guilders for the improvement of fortifications in the

Netherlands.27

The Chinese had been in an economfcally strong position since the

establishment of the Dutch East Indies Company in 1602. 28 ln the begfnning of

the twentieth century, one century after the East Indian Company had ceased

to exist, the.economfc power of the Chfnese in the Indies was stiLL increasing.

•

•

Although they dfd not obtain legal authority in economic affairs, they did

obtain functfonaL control over native cropland. This put at their disposal the

marketable products denved from the lands, nameLy, rice and other cash

crops.29 The fncreasing volume of export crops grown by the Indonesian

population dfd not fncrease the welfare of the peasants sfnce the substantfal

part of its value went ta Chinese entrepreneurs, whfch came to be the 'major

For a good account of the Aceh War, see Ibrahim Alffan, Perang di Jalon Allah (Jakarta: Sfnar
~arapan, 1987), especfally chapter 6.

27 See Bournan, H. Enlge Beschouwfng over de Ontwfkking van Indonesfch Nationalisme
op Sumaterans Westkust (Sorne Consfderatfon about the Developrnent of Indonesfan
Natfonalfsm on the West coast of Sumatra (Mfnangkabau», (Gronfsen: J.B. Walters, 1949) as
quoted by Jaylanf, ïhe Sarekat Islam Movement,· 12. See also H.M. Vlekke, Nusantara A
Hfstory of Indonesia (The Hague and Bandung: W. van Hoeve ltd., 1959), 291.

21 Vlekke, Nusantara, 343.

29 George McTurnan Kahfn, Nationallsm and Revolution in Indonesfa (New York: Ithaca,
1952), 8•



n

share.30 This monopoly role in the economy was one of the reasons for the

• establishment of Sarekat Islam.

After centuries of Living under an economic and political system that was

controlled by the Dutch and favored the Dutch and Chinese, Indonesians

became thoroughly dissatisfied. There was a pervasive feeling of dependence

on and inferiority ta foreigners, especially the Dutch and the Chinese. The

Dutch mafntained political power in their hands, olten looking down at

Indonesians, whom they caUed Inlanders, or "natives". This was a derogatory

term, sfnce the word "Vuil", or dirty, was often attached to it. The Indonesians

•

•

had to pay public homage ta their European or native masters, while foreign

Astans did note Radai discrimination prevailed and the administration of law

favored Europeans.31 Police actionJ trial, and punishments were not always

justified and were imposed unjustlyon natives. Private property was insecure,

and justice was chancy. Indeed, there were cases of robbery in which the

vietim preferred to say nothing in court rather than risk becoming a victim

again of the unpleasant methocls of the authorities.

ln the twentieth century, however, democratic changes took place first

in the Netherlands ftself and this change was reftected ta some extent in the

Indies. Many Dutch leaders aspired for a more humane policy towards people

under Dutch control, thanks to pressure in the area of colonial policy by

JO Ibfd.

31 J.S. Fumfvall, Hetherlonds Indla: A Study of Plural Economy (Cambodge: Universfty
Press, 1944),295-6•
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Christian party leaders like Abraham Kuyper, and other liberals (E. Dowes

• Dekker and Conrad T. van Deventer), durfng the Liberal Era (1870-1900). The

pressure of the lIethfcal" school was probably influenced by the humanitarian

strain of natfonalism that prevafled towards the end of the nineteenth century.

Abraham Kuyper, a Christian party leader who had long denounced the policy

of exploitation, pleaded for self-government as a moral obligation. 32

Multatuli (E. Douwes Dekker's pseudonym) wrote an autobiography called

•

•

~ax Havelaar, where he described hfs experiences as a colonial civil servant.

The work was a ndevastating exposure of the oppressive and corrupt state of

the Dutch rule in Java".33 More important perhaps ·was the work of Conrad T.

Van Deventer, a lawyer who spent 17 years in Indo.nesia. He wrote an article in

de Gids (1899), enti~led Een eereschuld (A Debt of Hanor), where he argued

that the Dutch, having drained millions out of Indonesfa, were morally obl1ged

to restore at least a part of the sum, since Indonesfa suffered trom a lack of

funds sorely needed for the development of the people. This "Debt of Honor"

could not be settled aU at once fn the form of money, but by giving primacy ta

a colonial polfcy desfgned for the needs of the people of Indonesia.34 ln a

11 Robert van Neil, The Emergence of Modem Indonesfan Elfte (The Hague: W. van
Hoeve, 1970), 63.

]J Rfcklefs, A Hfstory of Modern Indonesfa since e. 1300 (Bloomfngton: Indiana
University, 1981), 24.

34 Bernard H.M. Vlekke, Gesehledenls van den Indfsehen Archipel (Roermond-Maaselk:
J.J. Romenand" Sons, 1974), 390, Arnry Van'denbosch, The Dutch East the /ndies Its
Government, Problem. and Potltla (Berkeley and Long Angeles: University of Californfa Press,
1944), 64, Robert van Niel, The Emergence of Modern Indonesfan, 32, J.M. Van der Kroef,
"Dutch Colonial Polfcy ln Indonesfa 1900·1941". Ph.O. Dissertation, Columbia Universfty, 1953,
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speech in 1901 he said, liA Christian empire, the Netherlands are obliged to

• imbue the whole of the governme~t's policy with the conviction that the

Netherlands have to fulfiU a moral vocation toward the population of their

regions. tl35

Thus, wfth the speech from the throne in 1901, the Dutch turned

towards a polfcy of benevolence known as the Ethfcal Policy. This expression

was ffrst introduced by P. Brooshooft, in 1901 in a pamphlet called De Et;sche

Koers in de Kolonile Politfek (The Ethical Course in the Colonial Policy).36 At

•

•

the same tfme, the Indonesfan reactfon to the Dutch began to change from

sporadfc and diffuse armed struggle ta the reorganized resfstance of large

groups, which was largely in the form of non-violent mass organizatfon. This

shift was fnitfated by the birth of organized movements fn the ffrst quarter of

thfs century, whether rel1gfous or natfonalfst. This showed a new locaL concern

for the well-being of indfgenous people.

At the turn of the century, thfs awakening grew as a result of an

accumulation of factors bath fnside the country and overseas. Fundamental ta

the rfse of the organfzation was probably the enactmel)t of the Ethical Policy,

whfch was desfgned ta replace the old polfcies of 19th·century Dutch

colonialism. There were two particularly sfgniffcant changes. Ffrst, the

20-2, Yusmar Basrf, ecf., -Jaman Kebanskftan Nasfonal dan Masa Akhfr Hfndfa Belanda- fn
Sejarah Nasfonal Indonesfa, Jflid V. Marwatf Djoened Poesponesoro and Nusroho Notosusanto,
ed. (Jakarta: Balaf Pustaka, 1990), 14, 30-2.

n Vlekke, Geschfedenfs, 390.
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educational program was extended. This had been introduced durfng the

• Liberal Era, a move that encouraged the emergence of a new Indonesian elite

aLongsfde of the old caste-based élites (priyayi). Through this policy, many

Indonesians were exposed to new knowLedge, including science, especially

those who had the opportunity ta study in the Netherlands through the merft

program offered by the govemment.

Second, given that the polfcy was designed ta reinforce colonialism, the

many shortcomings that occurred in the application of the policy, fronically,

allowed young inteUectuals ta voice their concerns about the social and

•

•

political condition of the Indonesian people. Accordfng ta Vlekke, the Ethical

PoUcy dfd not succeed in:

1) abolfshing the partfculiere landerlJen (prfvately owned land),
2) changfng the econamfc system, whfch still tended ta stifle business

enterprfse amang Indanesfans, eUminatfng most of the indfgenous merchant
class,

3) elfmfnatfng entfrely the reluctance to allow Indonesfans ta gain experfence
.in self-government,

4) provfdfng a broad basfs for the educatfonal system,
5) openfng jobs for Indonesfans commensurate wfth thefr dearly-gafned

trainfng.37

All these shortcomfngs were, fn fact, strong stimuli to increase the

national consciousness of the Indonesfans. The smaLl number of Indonesians

who succeeded in obtafnfng hfgher educatfon establfshed Boedi Oetomo (Noble

36 "The Ethfcal Course ln the ColonIal Polfcy'" fn Vlekke,.Geschfedenls, 390n.

37,bfd•• 391 •
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Endeavor) in 1908, ta voiee their nationalist aspirations. From this point we will

• move to the second influential factor.

Boedi Oetomo was established on May 20, 1908, by STOVIA38 students.

Signifteantly, the movement's original impetus eame from a retfred Javanese

doctor, Wahfdin Sudfro Husodo. He reeruited among the. STOVIA students,

partfcularly those from the Jogjakarta princely house of Paku Alam. Most Boedi

Oetomo members were from the priyayi elass, and by 1909, there were almost

10,000. friftfally, it was largely controlled and Led by the eLder, more

conservatfve pr;yCl'fÎ, who naturally too~ on thfs role and were accepted in ft

because of the traditionaL.respect of the youth for thefr elders.39

This nationaList movement was, however, much more concerned with

• cultural rather than politieal goals. ft was anxious to find a way ta preserve

Javanese values whfle accommodating them to the needs of the modern world.

Thfs was why Hatta caUed the organization a cuLtural natfonaUst movement.40

Boedi Oetomo found its first adherents among the Javanese arfstocracy,

government officials and Indonesfan intelLectuaLs. Its initial program was

essentfaLly nonpoLitfcal and caUed for' the development of traditfonal and

Western forms of education among the people of Java and Madura, and the

li STOVIA (School Tat Oplefdfng van Inlandsche Arsten) was a schoal far the trainfng
native doetors. STOVIA was a reorganfzed educatfanal fnstitutfon formed (rom Dokter DJawa,
which was founded fn 1851. See Dahm, History of Ind.onesia, 18.

39 See AUsa Zainu'ddfn, A Short Hfstory of Indonesla (New York: Praeger Pubtfsher Inc.,
1970), 174·5.

«J See Hatta, Awal Pergerakan Nastonal (Jakarta: Idayu Press, 19n), 9•

•
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advancement of agriculture, industry and commerce among them. In the ffrst

• congress, this program stated that: (1) Boedf Oetomo would not fnvolve ftself in

politics, (2) its activities were primarily concerned with education and culture,

(3) its activitfes were lfmited ta Java and Madura.41

Wfth respect to the role of Islam in Boedi Oetomo, in its early years this

organizatfon showed Little interest in Islam. It tended to reftect more the

attitude of the nobility and the Western-educated élite.42 Before Boedi

•

•

Oetomo's ideology had crystallized, however, there was sorne fnterest in Islam,

Hadji Moedjitaba, for exarrlple, gave a lecture on the idea of membershfp in

Islam.43 This idea, however, was opposed by the Javanese-aristocratfc leaders

of Boedt Oetomo like Dr. Radjiman, who safd in a conference that "equal rights

are for aU religions without favoritism,- He argued that Boedi Oetomo should

maintafn a neutral standpoint in the area of religlon•.u ln 1924, the issue was

seriously debated, but ft became apparent that the Muslim only a minor

influence in thfs organfzation.

The role of Islam in Indonesian nationalism has been clearly apparent

sfnce the establishment of the Sarekat Islam. White thfs organizatfon will be

dlscussed in greater length in the next chapter, one aspect showing the

'" L. M. Sftorus. Sedja;ah Pergerakan Kebangsaan Indonesfa (Jakarta: n.p•• n.d.), 10-11.

-a Von der Mehden. "Islam and the ~fse of Natfonalfsm", 52.

43 'Versaderfng van Boedf Oetomo.· Indfsche Gfds. XXXII: 2 (1910). 1541 as quated by
Von der Mehden. "Islam and the Rfse.of Natfonalfsm", 52.

'" C.C. Bers.· ..,ndonesfa.. H.A.R. Gfbb. ed., Whlther Islam? (London: GoUanz, 1932), 296·
97.
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importance of Islam's role fn thfs organfzatfon lies in the fact that it became a

• binding factor and a symbol of nationality:i5 The word "Islam" ftself had a

speciaL connotation among the Indonesfans population in general. ft was a point

of fdentity that distingufshed them tram their Dutch overlords. It became a

means of self-assertion before the colonial regfme, by which Indonesians

MusUms flouted their faith as a sign of identification with the national

community. Seing a Muslfm became synonymous with belonging to the· native

group. Islam thus beeame more than a religion and fts adherents bearers of the

national conscfousness of the Brown man against the White.

•

•

This role made Islam a bfnding·element and a symbol of nationalism. ft

could reduce the feeling of belongfng ta a clan, which was very strong among

most Indonesians. Hazeu, th~ government adviser for native affairs, reporting

in the first congress ~f the 'Jang Sumateran Bond' (Young Sumatran

Association) in 1919, pointed out that the Mfnangkabauer felt "fnfinitely

higher" than the Tapanulian, and vice versa. These conflfcting sentiments

between those ethnie groups were anfmated, or at least left ta prevail, by the

Dutch colonial autharitfes as part of their policy of dev;de at impera. This

phenomenon, however, changed partfcularly after those groups became aware

that they had a common enemy: the Dutch imperiaUsts. Afterwards sorne

eoncluded that IsLam was a symbol of natfon~lism.~

.., Smith Ced.), Religion, Polltlcs, and Social Change, 109.

46 See Bournan, H., Enlge Beschouwfng, as quoted by Jaylanf, "The Sarekat Islam,Il 27•
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The thfrd influentiaL factor invoLved two signfflcant historfcal events.

• First, Japanrs victory over Czarist Russia in 1905 played a part in national

awakening. According to the Singaporean historian Gungwu, Japan's victory

. encouraged many nationalist movements in Asfa. By extending the idea of

struggle against a specifie Western power to aU Westerners and questioned

Western superfority ItseLf.q This was foUowed by other changes; the decline of

Manchu rule and the procLamation of the Chfnese Republfc by Dr. Sun Vat Sen;

. and the end of Spanish colonfalism in the Philippines, with the attendant

. revolution and American occupation at the turn of the century. Indonesians did

. not ignore aU theseo events. On the island of Java, they"glorified the Japanese

victories in remote villages.48 Although there was Little press at home then, thfs

dfd not necessarfly fsolate the Indonesfans from the significant events in the

• world. Muslfms in Indonesfa were able ta follow important development

through newspapers or the reports of returning pilgrfms. News spread widely

and beeame a tapie of conversation among people in.village restaurants and

mosques. Accordfng to one writer:

ln 1904, when many Mohammedan set aU manners of hapes upon the Russo­
Japanese war, the speedy expulsfon of the· Duteh trom Sumatra was the tapie
of eager conversatfon amang the Mohammedan Bataks on the East coast of
Sumatra... At .the tfme people otherwise qufte ignorant of poUtfcs asked
questfons about the state of things in Japan. 4C9

•

41 See Wang Gungwu, Natfonalfsm fn Asta,- ln Natfonalfsm: The Nature and Evolution of
an Idea, ed. Eugene Kamenka (London: Edward Arnold, 1976), 88.

• See Timur Jaytanf, "The Background of Indonesfa Natfonalfsm- fn Mizan, 1986, 23.

49 See Gottfried Sfmon, The Pragress and Arrest of Islam in Sumatera (London, etc.:
Marshal Brothers, Ltd., 1912). Benda also safd that all these events -dfd not go unheeded ln
fndonesfa-, Abo see Harry J. Benda, The Crescent, 35•
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Nationalist sentiments were felt once more when the colonial

government granted the Japanese equality with the Europeans. On this

historfcal event Hatta wrote: the thunder of cannons in Port Arthur,

where the Japanese succeeded in blowing back the gigantic Russfan attack, ft

was as if thfs thunder of vfctory waved ta the eastern fslands and overflowed

the coasts of Indonesia.'.so

The second event was the rise of Pan-Islamfsm. In the e~rly years of the

twentieth century an influential Islamic reform movement took root in

Indonesia and became an fntrinsfc part of the contemporary struggle for

nationalfst self-fdentity in the archipelago. Inspired by modernist Islamic

thinkers Uke Muhammad Abduh (1849 - 1905) and Jamal al-Dfn al-Afghani (1839

- 1897) fn the Middle East, the Indonesian reform m'ovement strove to do away

with many of the local traditions and belfefs which, in the course·of.time, had

been grafted anto the core of the Islamic reUgfous system, clouding the force

and simplicity of Istamic teachings.51 This movement could not be separated

from the Islamfc movement in West Sumatra in the late nfneteenth century.52

50 Amelz, H.O.S.. , T}olcroamfnoto, vol.. l, 87.

51 Korver, A.P.E., "The Jslamfc Movement." Born in Flre: The Struggle for
Independence: An Anthology, ed. Colfn Wfld and Peter Carey (Athens: Ohio University Press,
1986), p. 17.

52 For more detafls about thfs movement, see Noer, The Modernlst Mus(fm Movement,
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The idea of a pan-Is(amic movement, whfch JamaL al...Din al-Afghani had

• originaLly introduced, was also a challenge to the Dutch government. Dutch

concern over this challenge was reflected in thefr polfcy towards Islam in

fndonesia, as summarized by its adviser, C. Snouck Hurgronje.53 The fdeology

that began to take shape was a kfnd of 'nationalism which had Islam as a symbol

of inspiration, servfng as a uniting bond, and thus could be designated as

Islamic Nationallsm. The Dutch government, which was concerned that

modernist Muslim ideas like pan-Islamfsm might disturb the "peace and order"

of colonial rule, banned r'dangerous" Arabie books tram entering Indonesian

territory. These books were nevertheless "smuggled" through the fishfng

harbor of Tuban and through Indonesfan Muslfms studying at al-Azhar or in

Mecca. They included al·tUrwat a/-WuthqS (The indissoluble Bond), al-SiySsah

• (The PoUties), a/-LiwS (The Flag), a{-'Ad{ (The Justice). ~ These books had a

great fnfluence in shapfng Islam into an fdeology ta ffght colonialism.

The fourth influential factor was the rfse of Indonesian Communism.

H.J.F. Sneevlfet Hendrik Sneevlfet founded the Indfsche SociaaL Democratische

•

53 C. Snouck Hurgronje advfsed the Dutch government to grant complete freedom of
relfgfous worshfp. On socfal questions, the government had to respect exfstfng national
institutions whfle .offerfng the opportunity of a "desirable" evolutfon fn the Dutch govemment
whfch had to make efforts to promote thfs evolutfon. In matters relating to polftfes, the
government had to suppress aU kfnds of pan-Islamfc fdeas, which afmed at fnvitfng foreign
powers to manipulate relations between the Dutch govemment and fts Eastern subjects. Aqfb
Sumfnto, Polltilc Islam H#ndfa Belanda (Jakarta: LP3ES, 1985), 12-5. See also Benda, Crescent,
23-4: H.J. Benda, "Christian Snouck HurgronJe and the Foundatfon of Dutch Islamfc Polfcy fn
Indonesfa," fn Contfnufty and Change fn Southeast Asta: Collected Articles of Harry J. Benda
(New Haven: Yale Unfversity Southeast Asfa" Studies, 1972).

54 Oernar Amin Hoesfn, "SedJarah Perkembangan Polftfk Modem di Indonesfa" (History
of [the] Modern Polftfcal Development fn Indonesfa), Hflcrnah, Vol. VIII, p. 21, 24-26, as quoted
by "'Abdul Muktf 'Alt, The MuhammadfJah Movement, MA thesfs, ·'nstftute of Islamfc Studfes,
McGfll Unfversity, Montreal, 1957, 15.'
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Vereeniging (Indonesian Social Democratie Association) in 1914.55 Sneevliet's

• organization was under the influence of communist efforts in Russia that

emphasized unity wfth a lfke-mfnded LiberaL force. The ISDV wanted ta

propagate fts socialfst fdeas among the Indonesians. However, since ft had onLy

a few members, aU of whom were Europeans, who knew Little about Indonesian

affafrs, Sneevlfet approached the SI, which commanded the greatest popuLarity

in the Indfes, as an obvious chofce for transmitting hfs socialist fdeals to the

masses. 56

•

•

As a result, the ISCV succeeded in fnfiltratfng the SI. This suceess was

partly realized because its program was simUar to that of Sarekat Islam, in that

bath organizatfons were opposed to capitalism. They emphasized similarities

between Communism and Islam and down-played Cammunism's anti-religious

elements. Its importance Lay fn the faet that several important members of the

1.5.0.V. were also members of the Sarekat Islam. In tact, it was their radfcalism

that pushed Sarekat Islam more ta the lette Semaun and Darsano, bath Marxfst

leaders, were the two chief advocate~of a more revolutionary approach by the

Sarekat Islam. The influence of Communfsm in the Sarekat Islam later on

pushed the organfzation into two factions, Red and White Sarekat Islam, which

will be discussed in the next chapter.

55 Zainu'ddfn, A Short Hfstory, 188.

56 Ruth Ik:.Vey, -Early Indonesfan Communfsm," fn Born ln Flre The Indoneslan Struggle
for Independence, Colfn Wfld and Peter Carey, ed, (Athens: Ohio University Press, 1988), 22.
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ln May 1920, the Semarang sodalists formed the Perserikatan Kommunist

• di India, the P.K.I., or the Indies Cemmunist Party. By that tfme, Sneevlfet was

no longer active in Indonesia, as he had been ordered out of the coLony after

an aborted mutfny of Indonesian soLdiers and sailors for which he was held

responsible. These tiny socfalist movements were hfghly sectarfan and although

the Insulinde party and the I.S.O.V. co-operated for a short time, fdeological

conflf~ts broke up this alliance quickly.57 It showed that Even the tiny socialist

movement in Indonesia was vulnerable te the sectarfanism of thefr big brothers

in Europe.

••

•

Ffnally, ft 15 important ta consider the significance of the local animistic

and legendary aspect of Islam and thetr influence on the nationalist movement.

The superstft1ou5 beliefs of the vast majorfty of rural Indonesfans, especially

Javanese viUagers, had been developfng for centuries.· One belief that should

be emphasfzed was that of the Ratu Adfl (the Just king). The basis of this bellef

wa5 the expectatfon of a messianic, rtghteous monarch who would appear to

save the people from suffering. this belfef consfsted of a mixture of Muslfm and

Javanese legends that varied throughout lndonesia accordfng ta local custom.

Although ft was not part of mafnstream Indonesian-life, ft was associated with a

57 Ruth T. McVey, The Rfse of Indonesfan Commun/sm (New _York: Cornell Unfversity
Press. 1965), 18-19•
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reUgious-like mystical experience which was not far removed tram the daily

• religious view of the common man.58

Moreaver, the expectation of Ratu Adil was seen by sorne as having been

fulfilled in the persan of Tjokroamfnoto.59 He was the first figure ta be seen as

the expected messfah since Prince Dipanegaro, who had fought in the Java War

(1825-1830). As such, he was adored as that ideal figure because of his

•

•

dramatfc and charismatic personality as weU his name, which was similar ta

that of Ratu Adil, Prabu "(King) Heru Tjokro. The idea of Ratu Adil- was clearly

attached ta Tjokroamfnoto during the rallies around .Java ta campaign for the

Sarekat Islam when thousands of peopLe attended hfs speeches.6O ft may

account for Tjokroamfnoto becomfng the ffrst modern Indonesian ta achieve

recognitfon on a natfonal scale•

The connection between the fdea of Ratu Adfl and Tjokraaminoto is

indfcated by the fluctuating number of members of Sarekat Islam. This fs clear

from a comparison of the number of S.I. members before and after this idea

began to influence its members. The number of S.I. members in the early stage

of this organization fncreased dramatfcally when the fdea of Ratu Adll was

51 Men assocfated with thfs belfef perfodfcaUy appeared fn Indonesfa. One of the
persons who clafmed to be the savfor of the people was Ofponegoro, the hero of the Java War.
He took the messfanfc tftle of Heru Tjakra. However, he was not the ffrst person consfdered to
be the Ratu Adfl. As earlyas the seventeenth century the faU of Mataram and Bantam brought
reactfons from the Muslfm communfty and the clafms of one Ibn Iskandar, who clafmed to be a
descendent of Alexander the Great and a prophet of Islam. Vlekke, Husantara, 162.

59 Van Niel, The Emergence of Indonesfan, 105·6.

60 See Bernhard Dahm, Sukarno and the Struggle for Inc/onesfan Independence (New
York: Ithaca, 1969) and Korver, Sarekat Islam, 78-79•
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espoused by sorne S.I. leaders. When the 5.1. dfsowned the connection with

• Ratu Adll, ft lost its mythical significance in the eyes of the masses, and many

people withdrew their membership.

Nevertheless, although the messfanic belief may have changed because

of the extensive propaganda of Agus Salim, a Sumatran, who attempted ta

emphasized the Islamic nature of Sarekat Islam instead, the Ratu Adj( ideals

did influence the appearance of Tjokroaminoto in his politfcal career, and

undoubtedly was important when he began his wark•

•

•



•

•

•

CHAPI'ER TWO

THE POLITICAL CONCEPI'UALIZATION OF TJOKR.OAMINOTO'S

THOUGHT

Tjokroamfnoto's ideas on polftfcs cannot be separated from his varyfng

roles in the S.I. because many of his ideas, along with others as well, were

directly connected to S.I. activitfes. It is nct only Tjokroamfnoto hfmself who

controlled the politfcal movement of Sarekat Islam but there are many others

who were of key importance to this organization. Men like Agus Salim and

Abdul Maels, both from Sumatra, were also important leaders of the SI. Indeed

Agus Salim and Tjokroamfnoto were called dwi tunggal (duurnvfrate), or the

."soUd team", due to their close cooperation in Sarekat Islam..

ln dfscùss1ng Tjokroamfnoto's ideas on politfcs,· ft must be consfdered

that in addition ta proposing his fdeas, he also attempted ta implement those

fdeas as strategies. It 15 also important to look at the background of his ideas

since many of his fdeas were responses efther to Dutch poUeies or to sorne

other events. This thesis will attempt ta apply thfs method in order to get a

complete picture of Tjokroaminoto's conception of poUties as well as his efforts

ta carry out those concepts•
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Tjokroaminoto became a member of the 5.1. on May 1912,1 and offfcially

• became a leader after the First C~ngress of the Sion 26 January 1913. He Led

Sarekat Islam as Ua national umbreUa organization for allindonesians regardLess

of sectfonal or political orientations•••••2

His first task in the S.I. was to gain the official recognition of the party,

50 that ft could be legally fncorporated. In September 10, 1912, statutes of the

S.I., as drawn up according ta Legal advice, were pre$ented by Tjokroamfnoto

to the Dutch notary in Surakarta and were subsequentLy registered by notariaL

act.3 The programs of the Sarekat Islam as stated in t~e new statute included

the followfng pofnts:

•

•

1) the promotion of commercial enterprise amons 1ndonesfans.
2) the orsanfzatfon of mutual economfc support,
3) the promotfon of the Intellectual and materfal weU befng of Indonesfans,
4) the pro~otfon of Islam.<4

Under hfs leadership, the party socn became a mass movement whose

membership extended far beyond the èlite group responsfble for its foundatfon.

It was also Led by a Western-educated executive whfch fncluded men like Agus

1 Amelz, H.O.S. T}okroamlnoto, 94.

2 Howard M. Fedenpfel, -Democracy as a Theme fn Indonesfan MusUm Thfnkfng- (paper
presented at the Research Semfnar Sertes on Islam and Democracy, McGill Unfversity, Montreal,
March 10, 1992).

J Thfs aetfon bore many fmportant implfcations because through ft, although ft was only
a commerdal and socfal organfzatfon, the Dutch govemment had ta acknowledge the rfghts of
the people fn the S.I. It fs also one of the reasons why the 5.1. membershfp fncreased
dramatfcally durfng the early stages of fts development.

of Vlekke, Nusantara, 350•
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Salim, who were influenced by the currents of Islamic reformfsm. The party

• also derfved its main support from white-collar workers and from the urban

middle-classe At the village level, in addition t~ concentrating on the

peasantry, Sarekat Islam's popularfty rested primariLy on the traditional

leadership of the kyai and the hait, whereas at the urban LeveL, the

organizatfon's support was concentrated upon urban and estate workers.

Sarekat Islam grew phenomenaUy and drew in diverse elements: not only the

few Muslfm entrepreneurs (rom whom the founders had been drawn, but also

Muslims trom the mosque schools, Islamic reformists, and fnereasingly, the

peasant masses. Already by 1914, the SI claimed over 360,000 members and by

its first national congress in June 1916, ft had recruited more than 80,000

members. outsfde of Java.5 The increasfng size and ethnie diversity of its

• membershfp fndfcates that its orientation was not only commercial but also

polftfcal. The influence of an fdea of Ratu Adn was also evident.6

Dunng hfs involvement in Sarekat Islam, Tjokroamfnoto's ideas on

politfcs could be categorized along three different Unes; the concept of

5 Takashf, An Age in Motion, n. However, it fs difffcult to obtafn an exact number for
that membershfp because of contradfctory figures and a lack of concrete eVfdence on the
percentage of actfve foUowers. In 1913, the Indonesian press reported that the membershfp of
the SI was more than 300,000 fn Java. -Press Overzfcht,· Kolonlal Tldjschrlft, Il: 2 (1913), 1206
as quoted by Von der Mehden, -'slam and the Rfse of Natfonalism·, 97. In 1914, the Locomotlef
stated that the Union had 16 division and 366,913 members. "De centrale 5.1. opgericht en
schakeerfngen fn de Sarekat Islam,· Indfsche Glds, XXXVI: 2 (1914), 1004. In 1915, Oetoesan
Hlndfa stated that ft had 600,000 members. -Pers Overzfcht,· Kolonlal Tfdjschrlft, IV: 2 {1915},
664 as dted by Ibid., 97. Blumberger even declared that at the ffrst Natfonal Congress in 1916,
the SI already had 80 dfvfsions and 360,000 members. J.P. Blumberger, nSarekat Islam,· fn.ENI,
697.

6 The Influence of the tdea of Ratu Adfl will be dfscussed in 55•

•
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Indonesfan self-esteem, sodalfsm and education. Let us deal with each of these

• conceptions in turne

A. Indonesfan Self-esteem

After living under Dutch control for a long perfod of time,lndonesfans

became thoroughly dissatfsfied, physically and psychoLogically. There was a

pervasfve feeling of dependence on and inferfority to forefgners, especially the

Dutch, who promoted the status of fndonesfans. Thfs situation was even worse,

particularly when priyayi identfffed Lay people as the lowest class in society.

The term wang ciUk (Law people) and slavish images were always attached ta

• them. This condition consequently created a feeling in whfch they were always

felt they had to accept a subordinate positfon and were fearful of standing up

for thefr rfghts.

Tjokroamfnoto criticized that feeling and argued that these people· had

the same rfghts as others. He argued that the term wang cilik was no longer

suitable for Indonesfans who were trying to regain thefr sense of dignity. There

were no differences between people before God•. He also argued that

Indonesfan people had to be aware. of their rights in terms of polities and

economfe matters•

•
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The establishment of Sarekat Islam marked the emergence of

• Indonesfans' self-awareness. At the ffrst National Congress, Tjokroaminoto

delfvered a speech, saying that:

Thfs congress fs one of the fndications of the revival of the Indonesfan, who has
been assessed as a. quarter human belng for such a long tfme••• [that] whenever
people have wakened from siumber, there fs nothfng which can stop thefr
movementi [that] the bfrth of the 5.1. fs the will of Gad alone; [that] the
Muslfm communfty in Indonesfa must unite themselves wfth the bond ot thefr
religion...; [that] the 5.1. assocfation fs like a smalt stream of water fn the
begfnnfns, but whfch within a short tfme becomes an enormous flood.7

On another occasfon, Tjokroaminoto was more specifie as ta what the

relationshfps between Indonesla and the Netherlands should be. He argued that

•

•

for a long time the Indonesfan was considered a slave workfng for his ma~ter.

He stated that it was unreasonable that 1ndonesfans were ruled by the Dutch

government as "a landowner who controls his lands" (Zoale een landheer zijn

percelen beehert). He also used an analogy of how the .Outch treat Indonesfans

in their own country. He mentioned that:

It fs not decent ta regard Indonesfa as a mflk cow whfch fs gfven food only
because of fts mflk (een melkkoe, die slechts teeten krlJjt ter wflte van haar
melk)"; it is nat proper ta regard thfs country as a place where people go wfth
the fntentfon of· fetching fts fruits (een plaatsJ waar de mensen slechts
heengaan met doel am voordeel te behalen), and at present ft fs also no longer
justifiable that fts population, especfally the native, one does not have the
right ta partfcipant in polftical affairs whfch are concerned with its very tate•.•s

7Ibfd., 98.

8 See Korver, Sarekat Islam, 59•
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ln addition to critfdzing the Dutch, his criticfsm '!Vas also leveled toward

• SI members whom he always felt accepted a subordfnate position and were

fearful of standing up for thefr rfghts. One example was the way Lay people

gave honor towards priyayi or the Dutch. It was done by merangkak (crawling

on hands and knees), jongkok (a humble, crouching walk), sitting on the ground

and sembah (a gesture of obedience with hands held before face) before the

priyayi or. the Dutch. Another example was the manner of dressing. Only the

Dutch or priyayf might wear pants or other 'European' styles, 'such as coats and

tfes.9 Even though giving honor -towards superlors was a custom in most

Javanese kingdoms, Tjokroaminoto crfticfzed ft as no longer approprfate. At the

Sarekat Islam congress he stated:

•

•

Because we were colonfzed for a long tfme, there grew .a feeling that we
always stand on a lower level and have no respect toward our own 1dentfty. ft
fs a duty of Sarekat (siam to crftfoze terms that are meant to lower our dfgnity.
People lfving fn kampung (villages) were always called as de klefne men or
wong cllik (lower people). (s this term appropriate7 Ta whom do we have· to
feel subordfnate? Is ft to Gad? No. Thfs term fs not approprfate ta us who are
naw ffghtfng ta rafse our dfgnfty.10

His concept of the worth of Indonesfan people was also more clearly

articulated when the Comité 'lndië Weerbaar' (Committee for the Defense of

the Indies) was established.11 Although he supported this action, he also

'Ibfd., 48-9.

10 Sarekat Islam Congress (le Nationaal Congres) 17-24 Junf 1916 te Bandung (Djakarta:
Landsd~kkerij, 1916), 11-12.

11 This committee was originally fnftfated by Dutch businessmen who feared that the
spread of World War J to Indonesfa would rufn thefr position and capital. The committee sought
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critidzed the Dutch by makfng sorne political demands. Ffrst, he expressed that

• Indonesians were dfsappofnted by the arrogance shown by Dutch government

officials and businessmen. ff the Dutch could not address this disappointmentJ

Indonesians would not support the Dutch in defending the country. SecondJ the

Dutch had to fulfill the politfcal rights of the people that in fact were not equal

with their dutfes. Finally, Tjokroamfnoto also put forward many comments

concerning the adverse economic conditfon experienced by Indonesians.12

Tjakroaminoto's ideas on ·Indonesian self-esteem were the direct result

••

•

of the colonial system, which denfed the concept of equality far Indonesians. It

wa$ therefore Tjokroamfnoto and other Sarekat Islam leaders who attempted

to change thfs condition, in additfon to achfeving rfghts, status and power.

Strikingly Tjokroaminoto did not belfeve that thfs could be accomplfshed

through revolutionary taeties, sa he chose cooperation wit~ the Dutch. This was

clearly evident in the early years of hfs leadership (1913-1916), whfch was the

period trom the first Congress of Sarekat Islam to the ffrst Natfonal Congress.

His cooperative attitude toward the Dutch government can be detected

throughout in his speeches anq writing.13 At the first Cangress qf the Sarekat

the support of the people to press its demands for Indonesfa's own defense capability and
fnvfted Indonesfan organfzatfonsJ fnc(udfns the Sarekat IslamJ Boedt Oetomo and the
Prfnsenbond (Union of Prfnces), to partfdpate. Noer, Modem/st Mus(fm Movement, 118-9.

12 5.1. Van der WalJ De opkomst van de staatkundlge beweging ln Nederlands Indie, Een
Bromeenpubllcatfe (Werk dooer: Gronfngen, 1967) 469 and 479, as quoted by Korver, Sarekat
Islam, 60.

11 The cooperatfve attitude of the Sarekat Islam was also fndfcated by the 51 leaders,
whfch are evfdent ln many phenomena. The SI congresses often lfstened to the Wilhelmus (the
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Islam in 1913, he declared that the Sarekat Islam rejected aLl forms of anti·

• government activitfes. In a speech Tjokroamfnoto declared that the 5.1. was

loyal ta and satisffed with the Dutch Government and that it was not true that

the 5.1. wanted te fight. He said "it [Sarekat Islam] 1S net a political party; it is

not a party that wants revolution, as many think.n14 Further, BLumberger notes,. .

on the basis of Tjokroaminoto's speech:

.....We must, when we are oppressed, caU upon the Govemor General for afd.
We are loyal towards the govemment, and we are content under the Dutch
regfme1 ft fs not true that we are causfng trouble: it IS not true that we are
gofng ta ffght. He who says that or thfnks of that fs made We do nat want that,
a thousand tfmes no...15 .

Sfnar DJawa reports hfs speech at a rally held in S.emarang:

•

•

ft [the Sarekat Islam] fs on the basis of religion that we will ffnd the strength to
hold hfgh our worth as Natives by legftfmate means...As the book says people
must obey the commands of thefr Kfng. Who fs ft now that commands us
Natfves? Indeed ft fs the kfngdom of Ollanda (the Dutch). Thus accordfng ta the
relfgfous law of Islam we have ta obey the Laws of the kfngdom of Ollanda.
Therefore1 we must also obey the commands of the kingdom of Ollanda. We
must fully and loyally comply wfth the laws and regulatfons of the Dutch, wh1ch
have been for the people of the kfngdom of Ollanda.••16

,"

There are two reasons why Tjokroamfnoto maintained a cooperative

attitude toward the Dutch. First, he was more inspired by the fear of

government retaliation than by conviction; at that tfme, based on Article 111

Dutch national anthem), flew the Outch flal and gave honor ta the Queen anô the Outch
gavemment. See Korver, Sarekat Islam, 63.

14 Blumberger, "Sarekat Islam-, in ENI, 695.

15 Ibid•



of the ordinance of 1854, the Dutch government forbade any paLitical

• association.17 Second, thfs attitude could nat be separated from the paLitical

environment created by the Dutch govemment. A moderate attitude shawn by

Governor General Idenburg created a sympathetic attitude among the SI

leaders toward the Dutch.18

. But this cooperate attitude did not mean that Dutch polfcies or

dominance would aU be accepted or that the Indonesian position was regarded

as acceptable, consequently at the first S.I. congress, Tjokroaminoto began

redefining the politicallandscape:

a. The congress brought inta befng new conceptions of life far Indonesians,

•

•

such as natfonalism, democracy, reUgfous modernfsm, and ecanomic

schools•

b. There arase a movement for constftutional change; a transitfonal Legal

arder began to be developed. The native element of Indonesian society

was forming itself into groups outside of official channels. The Managing

of the SI Commfttee was puttfng itself between the government and the

people, and beg1nning ta undermfne the power of the government.

16 Sfnar DJawa, 18 March 1914.

17Dahm. History of Indonesfa, 45.

" It could be safd that Idenburg's attitude toward Sarekat Islam had been open-mfnded
and sympathetfc and this gave an opportunfty to the organizatfon to survive. He held an opfnion
that the SI was the expressfon of the natfve populatfon's aspfratfon for better economfc and
"lfving standards•
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c. Religious sentfment among the Muslims influenced the emergence of a

democratfc tendency that touched the very foundations of the colonial

system.

d. The 5.1. proved ta be in accordance with the social evolution created by

the change in the psychologfcal conditions of individuals.19

ln general Tjokroaminoto encouraged SI members to be aware of their

politfcal rfghts despite a declared policy of cooperation with the DiJtch.2o ln a

meeting·at Surabaya on 26 January 1913J he made it clear that the Sarekat
. .

Islam aimed to ·build natfonalism, get back human rights which have been a

grant of God, elevate the interior [the fndonesfans], improve the present

unsatfsfactory conditions••: 21

Furthermore, the Sarekat Islam deffnitely worked for the general

improvement of conditions on the behalf of the people through support of a

reform movement. Together with the two Surabaya 51 leaders, Tirtodanoedjo

and Tjokrosoedarmo, Tjokroamfnoto Led the Djawa Dwipa (Noble Java)

movement, founded in March 1917, whfch took as its task removing serious

obstacles from the path to the development of a new self-confidence among

the Javanese people. The obstacle was the "caste system" in the Javanese·

language, through whfch the medfeval Kawula-Gusti (master servant)

relationship had carrfed down into the twentieth century. It required the most

19 Blumberger, ·Sarekat Islam", fn ENI, 695.

20 Noer, The Modernlst Musllm Movement, 111.

Zl Oetoeson Hlndfa, 7 March 1912•
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Javanese to use /cramo, a language of studfed politeness and obsequiousness, in

• every relation wfth a superior, whereas a superior speaking ta an inferiar used

ngoko, a language of command, lacking concern for the feelings of the listener.

As examples of this movement, there was an instruction issued to its members

not ta use Raden, Raden Mas or Bendaro in their dafly communication with

prlyayi. After the OJawa Dwfpa had been founded, the SI, by systematically

promoting ngoko as the lànguage of aU Javanese attempted to remove the most

obvious symbol of oppression. 22 With thfs partfcular movement, solidarity

among SI members was greatly fncreased. 23

•

•

ln addition, Tjokroaminoto belfe~ed that Indonesfans should have rights

ta govern their own state. He proposed hfs fdeas ~f self-government in the first

National Congress of Sarekat Islam in 1916.2-4 Self-government, according to

Tjokroamfnoto, fmplfed rule over the Indfes by its own population, irrespectfve

of race, color of skin or religion. The rfght of self-government was a v{tal

question for the Indfes, because if it was nat fulfilled, the rndfes wouLd

undaubtedly faU ta outsfde attackers. In arder ta be able ta acquire self-

2Z For the DJawa Dwfpa movement, see Benedict R. Anderson, ·Sembah-Sumpah: The
Polftfes of Language and Javanese Culture.· Paper submitted for the Conference on
Multilfngualfsm in Modern Indonesfa, Aug. 1981.

U Amelz, H.O.S. Tjokroamfnoto, vol. l, 114.

14 The use of 'Natfonal' in fts congress fndfcated the polftfcal character of the
association. Whfle the ffrst and second meetfngs were only called 'congresses', the meeting
held ln Bandung wu called 'national' congress. Thfs dfd not merely fndfcate the spread of the
party over the whole country and that the congress were thus partfdpated fn by delegates trom
all over the country, but also reflected a consdous attempt by the leaders to spread and
uphold the idea of nationalfsm, of which Islam was regarded as the most important basis•
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government, the natives should be well trained. for that purpose.25 Self­

government would only be perfect when the people's representative stood

close ta the government Uke in the Netherlands, where the '5taten GeneraaL'

represented the Dutch people. People's representation means a gathering of

persons who really act in the fnterests of the country. The constitution leaves

no room for disputes between the King (Queen) and the 'Staten Generaal'.

For Tjokroaminoto, self-government was no longer a distant mirage, but

something real and attainable. To implement thfs idea, however, Indonesians

.had to go through a Long process because ft wauld nat come fmmediately but

would happen within a measurable distance of time. He also belfeved that

Indonesfans wauld not easfly gain their poUtfcal rights and that was why he was

motivated to strfve to obtain ft. He added, "we must always take into account

the conditions in whfch we ffnd ourselves. Therefore, when we do not feel

mature enough far self-government, we must have patience and wait until we

obtain the abtlfty, for when we abtain our freedom at an fnconvenfent tfme,

such would rufn our cauntry. "26

For Tjokroamfnato, bath the Indonesian people· and the Dutch

government had to take part in the actualizatfon of self-government. The

former had ta be weU prepared 50 that they would be able ta gavern thefr own

state and the latter had to be willing to stand in equaUty with the Indonesian

25 Tjokroamfnoto later elaborated hfs fdeas on education, as discussed on page 56·60.

26 Amelz, H.O.S. Tjolcroamfnoto, vol. l, 120•
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people. His consideration that self-government could not be created without

any preparation was reasonable because Indonesia at that time was still under

colonialism and only a smaU number of the people were well educated. The

fdea of setf-government could only be implemented when the Dutch had the

political will to acknowledge that Indonesians had political rights. The Dutch

also had to elfmfnate the assumptfon that Indonesians should always be in a

subordinate position.

However, when ft was judged after four years that the cooperation

method of Sarekat Islam toward the Dutch was nat successful, Sarekat Islam

leaders argued that the method had to be changed. At the second National

Congress on October 1917, together with other Sarekat Islam leaders,

Tjokroamfnotors poUtfcal attitude became more aggressive and the emphasis

was placed on political and economic questions. Although he still spoke of his

desfre to live alongsfde the Dutch and draw closer the bonds between "our

Queentl and the "Children of the land, ft voices were raised in bitter

condemnatfon of the admfnistratfonrs policy. Tjokro~minoto's public support of

autonomy stoOO in marked contrast to thfs position of cooperation.

The 1917 congress marked the culmination of Tjokroaminotors works in

developing the SI into an fndependent mfnded, political and economic-oriented

peoples' movements. This was fndicated by the acceptance of Islam as the basis

of the Sarekat Islam movement, the condemnatfon of capitalfsm and the

demand for politfcal rlghts for the people•
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The political character of the SI, which refleeted Tjokroaminoto's ideas,

• was offfciaUy formulated in a Declaration of Princfple and an Action Program.

Both were approved by its second National Congress fn 1917. The Declaration of

Principles expressed the party's bellef in Islam as "the preacher of democratic

ideas" as weU as the "religion par excellence for the spiritual education of the

people". The party regarded the inteUectual as weU as the moraL development

of the indivfdual as essential for the proper functioning of civiL rights. The state

or government should not fnterfere in religious matters and should treat aU

relfgions on an equal basis. The party demanded the fncreased participation of

the people in polftfcs in arder ta achfeve 'self-government'. It rejected racial

domination and demanded from the government equal prot~tion of the rights

and freed~ms of all citizens 'w;th powerful assistance for the weak and the

• needy•••• The Sarekat Islam 'fights sfnful capitalfsm whfch lS the ongin of the

present deterforatfng economic condition of the largest part of the Indonesian

population'. FfnaUy the Declaration expressed the' party's willingness to

cooperate with aU organizatfons and persons who agreed with fts prfncfples.27

As mentioned in the Declaration of Prfnciples and the Action Program,

Tjokroamfnoto vigorously attacked capitaUsm and supported autonomy. He

wanted to fight 'sinful capitalism' - in other words, "the colonial capitaUsm

whfch exploited Indonesfa for the benefit of forefgn countries."za Foreign

27 Nerat}a, 25 October 1917.

ZI W. F. Werthefm, Indonesfan Sodety ln Transition (\N. van Hoeve: Den Haag, 1956),
216

•
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capftalfsm, accordfng ta Tjakraaminoto, was different from MusUm capitalfsm.

• This statement was basically a compromise made on behalf of Muslim

merchants, who were fearful that they would be included in Tjokroaminoto's

definition of sinful capitalism, and the radical socialists who declared that

'Capitalfsm is always sinful, even Muslim and that class war must also be carried

out against Muslfm capitalists, ta free the oppressed classes, indifferent of

which relfgion the capitalists foLLowed. S.M.H. Vlekke notes that:

•

•

This 15 the ffr5t tfme that a Marxf5t slogan was introduced fn~o the speeches of
the Sarekat fslam Conlress, but its true Marxfan character was curious(y
mod1tied by local Interpretation. 'Sfnful capftalfsm' 1s, trom a Marxfst point of
vfew, of course, a contradfctlon ln terms, for it leaves open the possibiUty of
rfghteau5 capftalfsm, whfch doe5 not ffnd a place in the Marx's theorfes.
Tjokroamfnoto was asked ta expiain when capftalfsm 15 sfnful and hfs reply was,
"Foreign capftalfsm fs alwaY5 sfnful.· fn thfs succfnct statement the fdentity of
the struggle for social and POl~tfcal ~fms was perfectly expressed.29

On thfs occasfon, the idea of attacking èapitalfsm was also stated by

·Semaun, a leftist, and by Moeis, an Islamist. Semaun demanded a qufcker pace

.toward social democracy and Moefs proclaimed the ideal of It'ndies for the

Indonesians",

B. Ideas on Sadalfsm

At the second Natfonal Congress, there was a further turn toward a

revolutianary socfalfstfc fncUned program, especfally through the efforts of

29 Vlekke, Nusantara, 355•
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Semaun, a young leader of ISDV in Semarang, who espoused communist poUcies

• and solutions, ffrst as S.I. representative at Surabaja and later on as chairman

of the Semarang-S.I. Tjokroaminoto, Agus Salfm, Abdul Muis and other "MuslimU

leaders became alarmed by this communfst challenge. Salim and Moeis argued

that the intrusion of communism threatened the organization and they urged

expulsion of Communfs~ from the party on the basis that members of other

parties (i.e., communfst organfzatfon) could not be members of Sarekat Islam

at the same tfme. For Sarekat Islam members, this meant that they had to

choose between membership in the Sarekat IsLam or: the other party. ·This

"party discipline", as ft was caUed later, was approved at the Seventh National

Congress in 1923. This aUowed the Muslfm group ta expel those members who

they regarded as followers of Semaun and the radical approach to natfonalfsm.

• The Elimination of the extreme left-wing was marked by a change in name

when Sarekat IsLam became the Partai Sarekat Islam or PSI. 30

ln terms of acknowledging the influence of socfalism on this

organfzatfon, Tjokroaminoto fnftfally showed a neutral attitude. This neutrality

was hfs strategy to preserve the unity of the organfzatfon and prevent ft from

spLitting. But when the split could not be avofded, Tjo~roaminoto agreed with

the disciplfnary measures.

30 Noer, Modernlst Mustlm Movement, 123-5, Von der Mehden, -Islam and the Rfse of
Natfonalfsm-, 165•

•
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ln addition, Tjokroaminoto promoted his own ideas on sodalism, which

was formulated in his book titled Islam dan Socialisme (Islam and socialism),

written in November 1924.31 ln this book he stated that socialism was not

merelya system of stelsel (rules) for the economy but that it contained a way

of life as weil. He stated further that the sodalism that should be foUowed by

Muslims was an Islamic socialism that was based on Islamic doctrines and aimed

at reaching happiness in this wortd and the hereafter.32 He claimed that Islamic

sociaUsm was bath earlier and better than the socialism described by Marx, in

both theory and praetice, because it had been apptied by the Prophet

Muhammad and his companions during their lifetimes. Regarding socialism

Tjokroaminoto states that the Prophet Muhammad gave tadt approval to its

concepts, especially in state control over land, soil, water and materials found

in the soil. He also asserted that land rent has olten been paid by Muslims to

the govemment, and dtes the praetice of India in the time of the Mughals.33

It atso applfed laws that were created by Gad for the needs of society

itself. It was different tram current conditions, he added, where laws were

promulgated by parties or parUaments. In Islamfc socfalism, according ta

Tjokroaminoto, divine taws should be fnterpreted by people and that bath men

and women had the ability to interpret these Laws. The people's representative

was needed ta apply divine Laws ta the needs of society. 5imply put,

31 Arnelz, H.O.S. Tjolcroamlnoto, vol. 1, 138.

32 Tjokroaminoto, Islœn dan Socialisme, 13•

33 Ibid.• 16
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Tjokroaminoto added.. the government shouLd only be a tool to apply God's

laws.34

ln this book Tjokroami~oto also discusses the exploitation of one person

by another.. a key point in socfalfstfc and communfstic thfnkfng of the day.

Exploitation.. in his view, was at the heart of capitalfsm and it was prohibited

by the Prophet. Therefore Islam was the enemy of capitalism. Capftalism..

according ta him, should be fought ta it roots because it was not only a crime

against humanity.. but ft was also not in accordance with God's will as written in

the Qur·an. One of the solutions to the problems created by capitalfsm, he

emphasized, was by distributfng wealth through the institution of zakat (Alms).

Zakat itself would then have an additfonal social meantng sfnce thraugh this

equality and solidarity would emerge among Muslfms. Equality in this sense

meant that there would be no accumulation of excess wealth by certain peopLe

in society. Solidarity meant that mutual assistance would emerge among

MusUms.35

Throughout this book, Tjokroamfnota opposes secular socfalism and

proposes his own ideas on Islamic socialism. It Is Islam that 1S important and

socialfsm is made ta fit with its doctrines, not the other way as Semaun and his

coUeagues would have ft. What the Prophet Muhammad had desired.. accordfng

ta him.. was a sociaUst society under the Law of Gad. This Iftheocracy" in Islam IS

14Ibfd., 16-17.

35lbfd., 30-31.
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superior to monarchy and also parliamentary govemment. He also said that the

Prophet·s version of socialism was far superior to Western social democracy.

The latter only seeks physical or material advancement, while the Prophet

Muhammad desired spiritual, inner development. By proposing Qur'anic

passages, Tjokroaminoto attacked the accumulation of wealth and announcecl

that transgressors would be condemned to heU because, he said, capital must

be for the service of the public.36 He wanted to introduce this meaning of

sodalism, because many Indonesian people dfd not understand much about the

whole "socialfsm" taking place in the SI at that time. He hoped to show SI

members that the sociaUsm proposed by Semaun and other socialists was not at

ail Islamic and that they should not support it. Tjokroaminoto often said that

"Wie, goed Mohammedaan ;5, ;s vanzel/ soc;oUst en wij zljn Mohammedonen,

dus zijn w;} soc;al;sten" (whoever is a good Muslim, automatically or by nature

1S a sodalist, [and furthermore he arrives at a conclusion saying] We are

Muslim, thus we are socfalistr.37 ln 1918 when the VolksroQd (People Council)38

was established, Tjokroamfnoto took this message to that body and expressed

it clearly and forcefully.

36 Amelz, H.O.S. Tjolcroamlnoto, vol. l, 138

37 Ibid., vol. l, 115.

31 ln response to the people's needs of creatfng thefr own self-government, and to
socfaltst agttatton in the mother country, generated by the Arst World War and the Bolshevfk
Revolution, the Dutch Govemment was willfng to make sorne concessions. In 1918, an acMsory
coundl or VolksratJd (Peoples Coundl) was establfshed. It wu partfally elected. partfally
appofnted. Half of the seats went to Indonesfans, of which several were appofnted by the
IOvernment. This coundl consfsted of forty-efght members of whfch only twenty were native
Indoneslans. Rve of which were appolnted by the govemment and the rest by local coundls•
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ln promotfng the idea of Istamfc sociaUsm, T]okroamfnoto used the

• popularity of the fdea of Ratu Adil as his vehfcle. In one meeting he declared:

'We await a new messenger of God, the successor of Moses, Jesus, and

Mohammed, who will drive all evil desfres from the hearts of men. This is the

mes~enger called Ratu Adil. AU of us, whatever our religion, await him. But

this Ratu Adfl will not appear in human form; rather, ohe will appear in the form

of socialism. It fs to thfs that the SI looks forward. 1f39 Prior ta this time on, the

term had been applied ta him personally, but here he attemptéd to use the

term fn a wide, symbolic meaning that would promoté the Islamic ideas of the

SI.

•

•

This attempt to change the public perception of the Ratu Adn concept

had its roots in internal SI politfcs. Hadji Agus Salfm continually warned

Tjokroamfnoto about the dangers of the people's adoration and their high

expectatlons. Salim also wanted to disassociate the movement trom the

concept of Ratu Adfl because he belfeved that thfs concept was dangerous for

the movemerit, as ft necessitated an external force quite beyond the power of

the Sarekat Islam leadership.~ Tjokroamfnoto ultfmately agreed and

apparently thfs change to symboUc meanfng was an attempt to give new

direction that would be more fitting with the (slamic contexte

The native members mafnly represented native cfvil servants and the bourgeofsfe. See Dahm,
History of Indonesla, 45-51.

. 39 Padjadjaran, Aprfl29, 1921, fn Inlandsche Persoverzfchten (IPO) (1921), No. 21 400f,
as quoted by Dahm, Sukarno and the Struggle, 19•
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c. Ideas on Education

• Education was one of the important issues discussed among Muslim

leaders at thfs time. The need for education was consfdered to be in crisis since

the number of rndone~fanswho were in school was very smalt. When the Ethical

Polfcy was proclaimed in 1900, less than 75,000 natives trom a total native

population of over 40 million Were in school.'" According ta the census of 1930,

the number of Uterate Indonesians was only 5.5 %of the total population in

Java and Madura compared with 75.8 %for Europeans and 33.3 %for Chinese.~2

Furthermore, the currfcula of sekolah desQ (village schools)43, caUed for was

nreadfng and writfng in local language.•• and in Latin characters, reckoning up ta

1,000 with decimal fractions•.•, a Little bit of hfstory and geography....'t44

• Graduates from these schools were still barred from fuUer participation in the

social and economfc lite of the land.

The condition of the educatfonallevel of people at that time was one of

the important issues open ta discussion among the SI leaders. At a special

•

40 Fred R. Von der Mehden, Religion and Natfonalfsm ln Southeast Asta (Madison: The
University of Wisconsin Press, 1963), 157-8.

41 1. Brugmans, Geschledenls van het Onderwljs ln Nedertandsch..lndfe (Batavia:
Sluyters, 1936), 17 as. quoted by J.M. Van der Kroef, -Dutch Colonfal Polfcy·, 216

41 J. A. Jonkman, Indoneslch·Natlonale Gronclslag van het Onerwfjs ten Dlenste der ln..
Landsche Bevolklng (Leyden: Stoppel, 1926, 15, as quoted by Van der Kroef, -Dutch Colonial
PolfCY-, 215. .

4] This type of school was establfshed fn villages for natfve communities all over the
I~dfes durfn! the perfod of Govemor General van Heutsz. M. Hutasoit, Compulsory Education ln
Indonesfa (Paris: Unesco, 1954), 32.

+4lndfsche Staatsblad, 1893, no. 125 fn Van der Kroef, -Dutch Colonial Polfcy·, 215•
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meeting in Bandung in 1916, Tjokroaminoto argued that Indonesian society was

• far tao rural and traditional and that ft needed modemization and change.

Education, accordfng ta him, was a very important tool to elirninate this

backwardness and irnprove the economic condition of people.45 Tjokroamfnoto

specificaUy rafsed the question of why viUagers were reluctant ta send their

children to schools. He contended that the educational system in sekolah desa

(village schools) was not suitable to the agricultural environment in villages.

Many graduates were unwilUng ta go back to their rice fields because they

wanted ta apply thefr knowledge in towns. 5uch people consequently were lost ­

tram village life where they were needed as part of the general educational'

improvement of the entire countrysfde. As a result of thfs discussion

Tjokroamfnoto and other leaders of the S.I. asked the Dutch government to

• change the curriculum in the school villages. The curriculum he suggested

fncluded the subjects of agriculture and other practical skiUs designed ta

enhance Ufe in the villages and to make the village appear as a logical place to

live and work.-i6

ln addition, Tjokroamtnoto also proposed that the portion of secular and

relfgious subject matter in its curriculum had to be adjusted 50 that moral and

religious training were give more emphasis. His ideas on education may be seen

4' Korver, Sarekat Islam, 104.

46 Ibfd., 104.

•
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in detail in his article Moeslim Nationaal Onderwtjs (National-Edueational

• System for MuslimsrrT•

•

•

ln thfs article, Tjokroaminoto states that education was able to create

Breal natfonalfst Muslims·•.c8 ln more detail, Tjokroaminoto mentfoned that

subjects taught in schools shou(d aim to create; a) a spirit of independence and

democracy, b) courage and honest, c) loyalty to IslamA49 Ta gain the goals of

education, therefore, sorne of those requirements had to be applied. Those

fncluded educatfonal systems fncludfng bath secular and religfous knowledge,

because bath are needed in building a natfe (state). As to more specifie

requirements, Tjokroamfnoto stated that national education in Indonesia had

to be undertaken by Indonesfans themselves, subjects taught fn the schools had

to mention Indonesfan hfstory, philosophy, and their own culture because these

would create loyalty ta their own country amang students and fncrease the

spirit of independence.50

ln additfon, Tjokroaminoto also stated that the system of education had

to be free from matters that would not be accepted by Islam. He also

demanded the abolition of discriminatory measures in admitting children into

schools, compulsory education for those under 15 years of age, improvement in

educatfonal institutions at aU levels, an increase in the number of schools,

47 Amelz, H.O.S. T]o/croamfnoto, vol. l, 166·71 •

... Ibfd., 166.

~, Ibfd., 166:7•
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espedally Law, medfcal schools and universities, and finally the granting of

• schoLarships ta Indonesian youths to study abroad.51

To heLp address probLems in the field of education, Tjokroamfnoto

proposed some steps of Learning that should be foUowed. Those steps were

Lager Onderwijs (Basic Education), Mlddelbaar Onderwfjs (Middle Education)

and Hooger Onderwfjs (University). Besfdes secular knowledge, such as politics

and economy, he reeommended that Islamic knowLedge, such as Qur'anic

teachings, Arabie language, Islamic Law and Islamic History should also be

taught ln those varfous schools.52

. 9bviously the center of Tjokroaminoto's ideas on polftics and its relation

to education, rested clearly on Islam. Tjokroamfnoto clearly belfeved that

• wliile secuLar knowledge was necessary, it was essential that Indonesfans also

have a good understanding of Islam. Both kfnds of knowledge stood together in

the curriculum because those were .needed ta create "real nationalist Muslfms".

Secular knowledge was important ta make Indonesian Muslfms politieally and

sociaLLyaware. Islam, in his yiew, was not only a faith.but also a wayof Live as

practiced by the Prophet in Medina. Through Islam, Indonesfan Muslfms could

regain thefr dignity sfnce the religfon acknowledges equal rlghts for its

•

50 Tjokroamfnoto referred to results of Congress of "Socfety for the promotfon of
National Educatfon- fn India. Ibid.,167.

51 Amelz. H.O.S. Tjolcroamlnoto, vol. Il, .166-71; Ganf. M.A. Cita Dosar dan Pola
Perjuangan Syarlkat Islam (Jakarta: Bulan Bfntang, 1984), 249-51. .

51 8a5fc educatfon for 5 to 7 years was only for twelve or thtrteen-year-old students.
Mfddle education, for 4 to 5 years. was a continuation of the basic educatfon. The last stage
was only for those below twenty or twenty one years in age. Ibid., 169-71•
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foUowers before God and ft gave people respect for themselves. He used the

• analogy that, in Islam, a king would stand on ~e same level as a farmer before

God. It was, therefore, emphasizing the point that Indonesfans should have the

.same position .as the Dutch in the government.

The SI efforts in education, however, were limited in comparison ta

Muhammadtyah and Nahdhatul Ulama (Renaissance of Ulama) that did the

greater work in the educational field. ft probably occurred because the 51

focused much more on politfcal movements thail on education. Still

Tjokroaminoto's vfews are important as an example of thfnking at that time on

the proper way ta rafse the educational Level of a Muslim people without being

trapped in a secular pattern of education then popular in western thinking.

•

•



i
l'•
00

f
J

'c

...

•

CHAPI'ER TBREE

TJOICROAMINOTO'S mus ON ISLAM

The strong influence of communist groups on the Sarekat Islam, as

already mentfoned in the prevfous chapter, forced the group leaders ta

reconsfder the role of Islam in that organization. This later marked a

revolutionary change concerning the progress of Sarekat Islam movement.

Tjokroamfnoto and other Sarekat Islam leaders b~lfeved that 'independence on

the basis of Islam alone is capable of releasing aU the people any form of

slavery'.1 This chapter will assess Tjokroaminato's fdeas on Islam and its

relation ta the background of hfs ideas.

From an hfstorical perspective, the importance of Islam to the majority

of the Sarekat Islam could be seen sfnce. fts establishment. Tjokroaminoto

argued that Islam was an important element for Sarekat Islam, whfch would

1 Neratja, 30 March 1921. Regardfng the Islamfc base of the Sarekat Islam movement,
sorne scholars argued that Islam dfd not have an important role fn the Sarekat Islam. Snouck
Hurgronje belfeved that Sarekat Islam was not a relfgfous organfzatfon and Islam fn this
associatfon, accordfng to Hurgronje, was only a symbol that dffferentfated Indonesfans from
other races. See· Korver, Sarekat Islam, 65. Takashf argued that Tjokroamfnoto uses IsLam only
as a tool to mobflfze Muslfms, as fndfcated ln DJawI Hfsworo case. See Takashf, An Age ln
Motton, 106. On the other hand, Von der Mehden crftfdzed the arguments and mentfons that
'•••ft would be a serfous error ta belfeve that the Islamfc pretensfons of the former elfte [of
Sarekat Islam] had been forgotten completely...' See Von der Mehden, -'slam and the Rfse of
Natfonalfsm-, 111. Korver also crftfcfzed the arguments and belfeved that the role of Islam fn
the SI fs not only a symbole In the Bastc Prfndples of thfs organfzatfon, it stated that only an
efghteen years old Muslfrn can be accepted as a member of the Sarekat Islam and thfs fs also
vaUd for non-Indonesfan MusUms. He also mentfoned that the establfshment of Al-/slam
magazine had as a function to dfscuss Islamfc matters fn thfs organfzatfon. It was also fndicated
that reUgfous actfvftfes fn village masques were increased in number after people became
members of Sarekat Islam. See Korver, Sarekat {siam, 66-7•
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bind people together. He mentioned this at a meeting held in Semarang in

:. 1914:

i
i .

First of aU, 1would lfke to explafn what the name 1t5arekat Islam" means. In
short, Sarekat Islam means "association of people whose religion fs Islam." This
fs not an ordinary association, but an extra-ordfnary one, bound by the religion
of Islam. The Natfves have already establfshed a number of assodatfons wfth
lofty purposes, but not ~ne of them could become permanent and large. But
once the Sarekat Islam emerged, thousands of people became members, bound
by the rope of the reUgfon of Islam. That Is why the 5arekat Islam has become
an extraordfnary associatfon.2

The process of development of the SI tram the founding of the party up

to the convening of fts congress in Surabaya in 1918, showed that Islam had

steadfly grown in promfnence for the party, commensurate with the challenges

that had fac~d ft from within and without. Withfn the ranks of the Sarekat

." • Islam, for example, a sharp conflfct had been gofng on between the socfalfst­

orfented and the fslam-orfented group. Thfs fs confUct marked the begfnnfng of

a definfte splft between the red Sarekat Islam (the communfst group) and the

white.Sarekat Islam (the Muslfm santrls) and showed the growing importance of

Islam in the party. Num~rous other challenges were also presented from

outsfde the party by secular natfonalist groups.

However, fn the 1920s and 19305, the role of Islam in the Sarekat Islam

becam~ more complex. International changes deeply affected the polftfcal life

1 Sinar DJawa, 18 March 1914•

•
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of rndonesia. The revolution in Russfa in 19173, coindded with the optimism in

'. the Islamic world rafsed by the Caliphate movement4• These phenamena gave

new hope ta both groups in the SI, the communist as weIL as the reLfgious

groups. These events also made both sfdes aware of their own characteristics

and thefr partfcular ideologfcal orientations. As a result of this process the

relatfonship between Central Sarekat Islam, domfnated by "Muslfms", ànd fts

Semarang branch, controlled .by leftfsts, deteriorated and eventually ruptured.

Another influentfal factor was the emergence of "secular nationaLfsm" on

Java in the mfd 19205. The establishment of study-clubs in Surabaya' and

Bandung gave way ta the recruftment of fntellectuals, who were more inclfned

•

•

to a nationalfsm based on secularfsm than on Islam. These new groups

organfzed themselves into the Indonesia National Party, w;th Soekarno as the

key leader. This proved ta be a great challenge ta the SI.

The raie'of Islam in Sarekat Islam could not be separated from the

efforts made by two of the party's leaders, Hadji Agus' Salim5 and

Tjokroaminoto. ft Is no exaggeratlon ta say that compared ta Tjokraaminoto,

J Ruth 1k:.Vey, The Rfse of Indonesfan Communfsm (Ithaca: Cornell University Press,
1965), 29•

.. T.H. Sumartana, Mission at the Crossroads Indlgenous Churches, European
Mlssfonarfes, Islaml, Association and Sodo-Religlous Change ln JaVQ 1812·1936 (Lefden: De Zijl
BedrfJven, 1991),226.

5 Deltar Noer has even argued that it was above aU SaUm, a SUmatran who was well
read fn western fdeas and knew a great deal about rslam trom its basic sources, who gave an
Islamic stamp ta the polftfcal character of Sarekat Islam. Noer, Modern/st Muslim Movement,
298.There was no doubt that Salfm also played an important role in the party. Of partfcular
note were his efforts in expeUing the communfst group from the party and his moves ta make
Islam the basfs of the 51•
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who understoad Islam from non-Arabie sources, mainly in Englfsh, Salim had a

• better understandfng of Islam.6
· Thfs was evident in many places where Salim

gave ideas -and supportfng evidence ta Tjokroamfnoto's fdeas on Islam, for

example Tjokraaminato's writfng on Islam and socialfsm.7 This comparison

shows that the Islamic foundatfon of. the Sarekat Islam movement was nct

merely a result of Tjokroamfnoto's efforts but also due ta the collective efforts

of the group's leaders. Nevertheless Tjokroaminoto's fdeas on Islam did

contribute to the Sarekat Islam movement.

•

•

The varying raIes of Islam in Tjokroaminoto's fdeas were generaUy

related ta Islam as an ideology.8 This fdeology had three features: 1) Separation

between Islam and politfcs, 2) Natfonalfsm, 3) Pan-Islamfsm and 4) the concept

of the Ummah. Let us deal with each of these matters fn turne

e Noer mentioned that the Outeh trained youth in generaJ who joined the muslim
modernJst derived their knowledge of Islam mainly from secondary sources because of their
ignorant of Arable. In addition to books on Islam written in Duteh and other European languages,
as weil as ln Indoneslan writfngs, they also received information on Islam trom lectures by people
like Salim. Hassan and Natsir. Noer. The Modem/st Mus/lm Movement, 298 and 310.

7 Federspiel mentioned that Islam and Socialism was more than Tjokrominoto's views
and actually reflected the thinking of a group of Muslim thinkers of the age. particufarly that of Haji
Agus Salim. Howard M. Federspiel, ·Democraey as a Theme in Indonesian Musfim Thinking·
(paper presented at the Researeh Seminar Series on Islam and Democracy. MeGill University.
Montreal. March 10, 1992).

• Kunto~joyO, an Indonesfan hfstorlan, argues that from the early twentfeth century
Islam has developed from myth ta fdeology. ~e beUeved that Sarekat Islam was one of the
pfoneers fn the second phase due ta the fact that in the early years of the twentfeth century
thfs o'1anfzatfan developed fts movement based on Islam. FQr more detafls of thfs arguments,
see Kuntowfjoyo, Otnami/cQ Internai Umat Islam Indonesla (The Internal Dynamfc of Indonesfan
Mustfms), (Jakarta: LSIP. 1993), 29. .
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A. Separation between Islam and Politfes

The fdea of the separation between religion and politfcs appeared when

conflict between the socfalist and relfgfous group in the Sarekat Islam emerged.

ln this conflict, the socfalfst groups argued that Islam should be separated froni

polftics since Islam was only concerned w1th private matters. On the other

hand, Tjokroaminoto, who represented the relfgious group in the SI, strongly

dfsagreed wfth the opinion. He mafntained that Islam regulated not merely

spiritual matters but also poUtfcs, the economy as well as social affairs. He also

argued that in Islam there was no separation between religion and politics, as

was indfcated in the time of the Prophet.

ft ~s important to mention here that thfs idea originally "emerged with

the DJawl Hisworo affair of January 1918. This resulted in a wide range of

reactions tram Muslims that Later on, Led to the establishment, of 'The lord

Prophet and Apostle Muhammad's Army Commfttee".9 What was most signfficant

9 The journal Djawl Hisworo (Javanese of the Kfng) whfch pubUshed form 1906 through
1919 fn Surakarta publfshed an article by a certafn Djojodikoro, whfch sorne consfdered an
fnsult to the Prophet Muhammad. In the artfcle the author wrote, among other thfngs, that
"The Lord Prophet and Apostle had drunk gfn and smoked opium,· ln the explanation he gave
afterwards the chfef editor, Martodarsono, fnsfsted that what the author meant by "the lord
Prophet and Apostle" was not the Prophet Muhammad. The fnddent touched off a big
controversy wfthfn the Sarekat Islam, with demands for protest and caUs for action comfng
from varfous dfrections. Tjokroamfnoto, for hfs part, organfzed a'bfg rally attended by about
4,000 people fn Surabaya. Letters of protests were sent ta the Sunan of Solo, the native kfng
who was àcknowledged by many Javanese Muslfms as havfng authorfty in reUgfous affafrs, and
ta the Governor General, over the artfcle. A protest campafgn developed, its target at tfrst
being tfmfted to DJawl Hisworo but later on extended ta fnclude the Christian mission and
Chrfstfanfty fn general. The party won sympathy and support trom the Arab section of the
popu(atfon. Wfth a vfew to fnstftutfonalfztng the support trom the santrls, Tjokroamfnoto set up
'11le Lord Prophet and Apostle Muhammad's Army Committee" (Komfte Tentera Kanjeng Nabf
Muhammad), whose task was ta defend Islam again$t fnsults by people. The goals of the
commfttee were ta 'seek unfty physfcally and spfrftuaUy among aU Muslfms espedaUy those
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. .
. about this affafr and the establishment of the commfttee was the fact that ft

• served as an illustration of the feelings of the Muslims in Indonesia about their

religion. lt also served as an indication of the power of Islam as a binding force

among its adherents, in spite of the dffferent ways in which Islam was

practiced. This committee was also an indication of the importance to modem

Indonesia of the crucial problem concerning the relationshfp between politfcs

.and religion. The establishment of thfs committee should also be understood in

light of the fact that at that time, the pressure trom bath socfalist groups and

•

•

missionar.fes compelled the Sarekat Islam leaders to devote new attention ta

the Islamic aspect of Sarekat Is{am. 'O Through this mome~tum, Tjokroaminoto

crftfcfzed the Dutch government that subsidized missfonary work and demanded

lfke subsidfes for Istamic educatfonal institutions. He pofnted out lhat:

The Islamfc reUgion fn the Dutch East Indies used to be presented as the source
of aU evfl mfshaps, notably the dfsturbances fn Cilegon, the resfstance at
Gedansan and, at ffrst, also the uprfsfng in Jambf. And in contrast with this
abuse of the Muslirn fafth, the Christfan belfef has been beneffted fn every way
by the government; the Christian mfssfonarfes are pafd with tax-money, whfch
has been brought fn by the Muslfm bel1evers, while the Christian missfon-run
schoots rece1ved subsfdfes tram the govemment.11

living fn lndonesfal
, and Ito guard and protect the honor of Islam, the honor of the Prophet.•

and the honor of the Muslims. See Neratja, 13 February 1918.

10 Sumartana, Mission at the Crossroads, 199.

11 Kolonfal Tfjdschrift (1918) as cftecl by Sumartana, Mission at the Crossroads, 200.
Explafnfng the fact that the Commfttee was begfnnfng to launch fls attack on Christian
mfssfonarfes, Abdul Moefs declared that the establishment of the commfttee was not only fn
response to the DJawf Hfsworo affafr but also ta the polfcfes that subsfdfzed schools, a tfmely
problem in lfght of the acute· shortage of education in many places that consequently caused
turbulence in the Muslfm warld•
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The idea of the separation between religfon and politia once apin

came up when the socialist group in Sarekat Islam put forth their own critieal

evaluation of the religious foundation of the party movement. The socialist

group of the SI, under the leadership of Semaun, however, was not opposed to

the development of Istamic religion, but they wished to situate and define the

role of Islam as a religion that was only spiritual - not poUtieal - in charaeter.

Ta Semaun and his followers the religiaus question 1S a private one of fafth,

1.e., a 'personal affair'.12 By placing religion in the personal realm, Islam was

situated in the Western religious tradition that separated religion from peUties.

ln 1919, the socialists became inereasingly aggressive and the struggle

between the socfalist and religious groups in the party became fncreasingly

• intense. The debate later moved from the praetical level ta the ideological

Levet - religion and ideology had become the central issue. This confUet

worsened, particularly when Alimin Prawirodfrjo1J published an artiele entitled

Louteren Wij Ons (Are We Purifying Ourselves?).

ln the article, Mimin openly critidzed the Sarekat Islam. He argued that

the most serious problem in the party was the lack of contact between the

inteUectual and religious dretes.14 He also believed that religion should be

•

12 Th. Blumberger, The Communlstche Beweglng ln Netherlandsch-Inclle (Harlem: Tjeen
Wfllfnk, 1928), 38.

13 Alimtn was a member of Boedf Oetomo and Sarekat Islam, and later became a
member of ISDV and became the chair of tts Batavia Branch. Sumartana, Mission ot the
Crossroads, 230.

14Ibfd., 230•
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placed in the realm of one's personal life. It is a personal question, a private

• matter and has no connection with polftics. In general he maintained the

separation of relfgion and the state.15

Another attack was also launched by the Indië Lëague. It was evident in

the thought of Douwes Dekker. Basically, Dekker was of the opinion that

'religion was the Ifnarrow roadn of unity; ft even tended to break up unity. In its

final development, he expLicitly rejected the role of relfgion in the movement.

A genuine movement, accordfng to hfm, could not based on religion, but must

be reUgfously pluralirtic.16 He expressed a view that became the dominant

trend in'the successful nationalfst endeavors of the 1940'5 and {ater into the

•

•

republic. It stood in stark opposition to the polfcies of Muslim groups which

wanted a strong Islamic identiffcation•

The conflfcts between socfal1st and relig10us groups in 5arekat Islam

became worse, particularly when Perserlkatan Komunls Hindfa (Communist

Association of the Indies) was established in 1920. This marked-the beginning of

a definite split in the 51 that reached its full magnitude during the subsequent

congress, whfch took place in Yogyakarta trom March 2 to 6, 1921. The main

question posed ta the SI leadership at the time was what the attitude it should

adopt towards the Communfst group, as a split seemed unavoidable. In the

congress, the plan to institute a consolfdated, regulated party response

15 Ibid., 231.

"Ibid•
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.towards the PKI was discussed and in this Tjokroaminoto, Moeis and Salim

• emerged as the people who opposed the Semarang group. In 1921 Salim had

planned a proposal to reorganize the CentraL body for three reasons:

1. The Sarekat Islam wouLd not have developed very well if it were nct under a

leadership devoted only ta its success, exclusive of other organizations. This

meant to Tjokroarninoto and others that party discipline could enhance the

su~cess of the organizatfon but preventfng members from having conflicting

membershfp in other, rivalorganizations.

•

•

2. ReUgfon must become the -key stone" of the body's actfvftfes. Islam was the

unifying force and aU of the ideals of socfaLfsm were already included in

Islam.

3. The PKI was a member organfzatfan of the Dutch Communist Party. It was

thus a tool of Dutch caloniaLism and as such, dfd not have any true fnterest

in Asian socialfsm. Sarekat Islam must become genuinely Indonesian,

genuinely Islamic, and genuinely Communist.17

ln justffying the discipline measures, Tjokroaminoto said that he did not

think it proper that the SI, whfch, thanks ta fts principles, had grown into a

great, earnest and spotless association, would Lose ta another association, "that

would be dfsobedience .toward God".18 Argufng that. Islam was the sole

foundation of the party movement, Tjokroaminoto felt he had no alternative,

17 IkVey, The Rlse of Indonesfan Communlsm, 100.

l' Blumberger, ·Sarekat Islam-, fn ENI, 378•
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nit is approprfate that Sarekat Islam uses what has been granted by Allah,

'. namely making Islam the only genuine foundatfon"19

The dffferent fdeas on the relatfonship between Islam and poLitfcs held

by Communfst and religfous groups in Sarekat Islam forced the SI leaders ta

'.

•

•

propose new fnterpretations. In his speech entitled "Socialisme yang berdasar

Islam" (Socialfsm based on Islam) in 19222°, Tj~kroamfnoto argued that Islam

created happfness not only for Muslfms, but also for aU human befngs. Islam

was not merelya personal matter. ft therefore dfd not merely regulate the

relatfonshfp between man and God, but also between human beings

themselves. 21 He denfed the words of people who safd that Islam should not be

engaged in addressing politfcal, social, and economfc issues.22 Basing his

arguments on Jslamic history durfng the life of the Prophet, Tjokroamfnoto

argued that Islam could deal with socfo-politfcal matters, as had the Prophet at

Medina. The fstamic st~te at Medina, from the start, took on a politfcal

character when Muhammad, besides his functfon as prophet, served as a

19 When the conflfct between Communfst and rslamfst groups was at fts peak and
despfte his efforts, compromises between the two groups fafled, Tjokroamfnoto was confronted
with a decfsfve chatce. Whfch group should he choose? Hfs chafce subsequently fell on Islam.
When Tjokroamfnoto was released from prfson, he swore an sumpah pocong (an oath to IsLam)
for hfs supporters. Thfs was a most effectfve way of fnsurfng his commftment to hfs Islamfc
chafce. Amelz recounts the decfsfve story of the "pocong oath" fn the fife of Tjokroaminoto. In
thfs rftual he wore the shroudfor Muslfm burfal and swore that he would fafthfully defend
Islam. Wfth thfs ·pocong oath," hfs relations with the Communfst sroups were broken off
completely: he never had to dfsavow hfs commftment ta Islam or more precfsely, rslamfc
fdeolosy. Thfs was the point of no return. Amelz, H.a.S. Tjokroamfnoto, vol. l, 122.

20 Amelz, H.a.S. Tjo/croamfnoto, vol. 1, 138.

11 Tjokroamfnoto, Islam dan Socialisme, n. See also Amelz, HIO.S. Tjol<roamlnoto, vol.
J, 129.

21 Amelz, H.a.S. Tjolcroomlnoto, vol. J, 131•
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politfcaL leader for the new community as weLl. It is a clear example, according

• ta Tjokroaminoto, that Islam did regulate politfcal matters.Z3

Both Tjokroaminoto and Salim rejeeted the idea of the separation

between religion and poUties. They argued that Islam must be aeknowledged as

•

•

the basfs of poUtics, and for (slam, there is no recognition of the separation of

the state tram religion. ~jokroaminoto stated: Ifthere are no Muslims who are.

only taking care of ukhrawi (eschatologfcal matters) without takfng care of

their every day matters in Ufe. This is even evfdent in Islamie hfstory where the

Prophet Muhammad was a relfgious as weLl as a politicalleader.,,24 Sueh ideas

were backed by Salfm, who argued that Sarekat Islam was the ffrst movement

of the people of Indonesia that opposed the erroneous ideas "separation of

Church and State". There fs no doc~rfne in Islam, he added, that states that

religious affairs must be separated from politfeal affafrs.25

Tjokroamfnoto also eriticized the arguments for such a separation as he

belfeved that Islam addresses aU·aspects of Ufe, fncludfng the social, eeonomic

and cultura~. At the SI congress in Yogyakarta in 1925, he proposed his program

of tanzim (program of reform), i.e. the reform of sociar, economic and cultural

lite in accordance with Islamic prfnciples.26 The proposals for tanzïm were tater

ZJ Tjokroamfnoto, TafsfrProgram Asas, 24.

24 Ibfd., 14.

25 5umartana, Mission at the Crossroads, 237.

26 A.K. Prfnggoclfgdo, Sejarah Pergerakan Rakyat Indonesfa (Jakarta: Dfan Rakyat,
1994), 43.
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formulated in hfs book, Islam dan Socialisme, which have already been

e mentfoned in the previous chapter on "Ideas on SociaUsm".

ln addition, The conflict between communist and religious groups in the

SI finaUy ended by formalizing the party discipline at the Madiun Congress in

1923. Tjokroaminoto seems to have made himself the master of this turbuLent

last congress of the SI, which finally brought about the following decisfons:

1) Conffrmatfon of the party-dfscfpline toward the PKI;

2) ~on-cooperation with the Dutch colonial government;

3) Transformation of the SI movement into "Partaf Sarekat Islam" (Sarekat

Islam Party), abbreviated P.5.J;

4) Renewing the bay'at, the oath-precept as a pledge of aUegiance.27

e
After the Madfun Congress, the Communfst group was officfaUy expeUed

tram the P.S.I. But those who were expelled refused ta accept the expulsion

and contfnued to use the name. Accordfng popular desfgnatfons were assigned

ta the two groups the Sarek.at Islam Putlh (the white Sarekat Islam),

represented the relfgious groups in the party, and Sarekat Islam Merah (Red

Sarekat Islam) represented the Communist groups.28 It was a breach that never

was healed.

e·

Z7 Amelz, H.O.S. Tjokroamlnoto, vol. l, 132-33.

21 Sfnce thfs tfme, the Communfst groups launched thefr attacks agafnst Sarekat Islam.
ln fts congress fn March 1923, the Communfst group, under the banner of PKI, strongly reaeted
to the Madfun Congress. In every place where the P.S.I. establfshed fts branches, the
Communfst group also founded the Red the SI, whfch was named Sarekat Rakyat, in order to
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B. Islam and Natfonalism

Secular natfonaUst also questioned and attacked the connection between

Islam and poUtics but from a different approach than the socialist. Here

national identity and ethnic prfde were the motivating factors. With regard to

this criticism, Tjokroamfnoto strongly mafntained that nationalism had to be

based on Islam since in this religion no distinction were made between races,

regions and social status. He believed that Islamic· natlonalism could create a

united Muslim community in Indonesfa,- and questfoned whether simple

"nationaUsmll could do the same.

The dispute began in the 1920'5 particularly when the Sarekat Islam gave

strong emphasis to the religious foundatfon for its movement. PreviouslyJ this

debate did exfst, but was muted due to the dominant position of the Muslims

within the SI whfch was major independence movement. To this point Islam had

been projected as an fdeal bindfng Indonesian together, without much thfnkfng

about the substance of the Islam being used.

The conflfct was pointedly raised by sorne graduates of modern and

western-style schools who were impressed with nthe West's technicaL progress,

its ideal of personal liberty and by socfalfst concepts of economic justice t~en

emulate the whfte sr as weil as ta gather the Sarekat Islam members ta jofn the Communfst
group. Ibfd., 133•
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under considerable discussion in European schools"~29 These students tended ta

• argue that religion, partfcularly Islam, was nat able to deal with problems in

modern times. 30 The number 9f Muslims "emancipatedn from thefr own religion

through Dutch trafning and education had multfplied.]1 The members of this

group apparently dfd not become members of the SI, like their predecessors

who also studfed in Dutch SChOO(S.32 Islam's status as the natural symbol of

national feelfng had deterlarated. The SI was apparently no longer the symbol

of the native people, partfcularly when ft was related with colonialism. 33 As a

result, the Muslims lost their monopoly in formulatfng the foundation ôf the

struggle.34

•

•

This was nat merely the result of western education, but also the

consequence of the l'fdeologfzatfon" pursued by Mu·slfms. Taufik Abdullah

argued that fdeologfzatfon seemed to have created new phenomenal First, ft

29 Howard M. Fèderspfel, Persatuan Islam, Istamic Reform ln Twentfeth Century
Indonesla (Ithaca: Modern Indonesfa Project Southeast Asian Program, 1970), 85.

30 Ibfd.

31 Noer, The Modernfst Muslfm Movement, 247.

32 For example, Suwardf Surjanfngrat and A. Maels were affflfated with the SI fn
Bandung fn 1913, as fs pofnted out by Noer, The Modernfst Muslfm Movement, 247. See also M.
Dawam Rahardjo, Intelektuat Intelegensla dan Perllaku Polftfk Bangsa: Rfsa{ah Cendlkfawan
Muslfm (Jakarta: Mizan, 1993), 46·7.

]J Taufik Abdullah, Sejarah Ummat Islam Indonesla, (Jakarta: Majelfs Ulama Indonesia,
1991),237.

3<f Several factors created thfs estrangement: the emergence of the concept of the
Indfes natfonalfsm ln 1922 whfch ran counter to the earty domfnant fdea of fdentffying
natfonaUsm wfth Islam; the contest for leadership led to dffferences between the members of
varfous partfes; IdeoloBY, whfch, partlyas a response to the challenge of communfsm and party
due to a maturfng of fu leadershfp, had crystaUfzed by the 1920's. The exerdse of dfsdplfnary
measures ln 1921 agafnst thefr partfes added to thfs estrangement. See Noer, The Modernfst
Musllm Movement, 247
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established Islam as the foundatfon of national and inter-ethnie politfcaL

• soUdarity. Second, as a resuLt of this process, cultural polarization occurred in

which santrf (devoted MusLims) and abangan (nominal Muslims) were clearly

identified.35 This polarizatfon, he added, could also be viewed as the result of

Islamizatfon, which Led to the polarization of socio-political orientation and

cornmitment.36

ln defining and formulating the national fdeology in this period, reUgious

and secular groups, which may also be ealled santrl and abangan groups, seem

to have opposed one another. Debates occurred between the two groups on

•

•

what the foundation of this ideology was going to bel The santrl,

unsurprisingly, proposed Islam as'an ideolo8Y, white the abangan saw Islam as a

foreign teachfng imported inta Javanese culture and they propagated

35 The term of santrl and abangan fs espedaUy used in Java. These terms are actually
used to dfstfngufsh one's partfcular type of devotfon to Islam. The santrl or so-caUed put/han
were devoted MusUms. usually trafned fn relfgfous schools, who live fn quarters close to the
mosque. caUed kauman. Relfgfous offfdals in Java were almost all recrufted from thefr group.
The abangan were nomfnally Muslfms. who dfd not care much about relfgfous practfces and
rftuals and conffned these usually to those connected wfth the most important stages in life:
chfldbirth. marnage and death. On these occasions they felt the need for Islam and would thus
caU on the people trom putihan group to perform the ceremonies concemed. Noer, The
Modernfst Musllm Movement. 19. Wfthfn the context of natfonalfsm and Islam, the secular
natfonalist groups could be safd belong ta the abar:Jgan group and the Muslfm nationalfst group
to the putfhan.

36 Abdullah. Sejarah Ummat Islam, 237. It coùld be recaUed that fn 1910s, the struggle
between Islam and natfonalfsm had been reftected in the questfon of the Djawt Hlsworo affafr.
whfch produced the Committee for Javanese nationalfsm. The establishment of Tentara
KanJeng Hab' Muhammad produced among those who adhere to Javanfsm the Comite voor het
Javaansch Nationalisme (Commtttee for Javanese .NatfonaUsm) whfch, although agreeing wfth
the condemnatfon of the DJawI Hfsworo artfcle, expressed 'regret that ft has created a big
movement like the Tentara Hab' Muhammad and the cfrculation of the DJawI Hfsworo fs smaU'.
The Commfttee revealed fts Javanese character by accusfng the Tentara Nab' Muhammad of an
attempt ta 'prevent aU Javanese from holdfng Javanfst and other belfefs above Islam'. ft also
accused the movement of havfng a foretgn ongfn. f.e. of comfnl from the Arabs, and pofnted
out that 'polltfes and relfgfon should be separated. See NeratJa. 23 February 1918•
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nationaUsm as if Islam ran counter to ft. Thfs group was later on recognized as

• a natlonaUst group not committed ta Islam; ft even sometimes appeared to be

an anti-Islamic group.37 The group held that Islam was tied ta the past and was

incapable of deaUng with modern issues.38

According to the secular nationalfsts, national unity was an end in itself

•

•

and stood above other factors. They proposed what Gajah Mada and others of

the Hindu-Buddhist· period had done, that fs, uniffed ~he archfpelago under a

single palftical, economic and cultural authonty. Muslims were suspect of this

approach regarding it as an attempt to"refostftute Hfndufsm.39 Soekarno, one of

the natfonalfst leaders stressfng the love of the country, said that the

fatherland fs "sangat Indah dan memillki kekayaan alam yang mellmpah dari

Ibu Indonesta" (very beautfful and has great and rfch natural resources which

faU abundantly trom Mother Indonesfa). He mafntained that Mother Indonesia

"gave bfrth ta herofc people, like GaJah Mada and other leaders from the Hindu

periode Ta create and mafntafn unfty, he stressed the importance of love for

37 Independence, accardfng ta thefr vfews, had to be achfeved on the basfs of
Indonesfan natfonalfsm alone and Indonesfans could not waft for help from an "afrplane trom
Moscow or Calfph trom Istanbul". Kahfn, Natfonallsm and Revolution, 91. See also Abdullah,
Sejarah Ummat Islam, 237-8.

31 Federspfel, Persatuan Islam, Istamlc Reform, 85.

39 ln tact, ft fs not 50 much that they wanted reawaken H1ndufsm, onLy ta show that
there had been earlfer models of Indonesfa lyfng fn the past; see Bung Karno (Sukarno),
"Mencapaf Indone5fa Merdeka" (n.p., Bandung, March 1933), 1-45•
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the fatherland, the sincere preparedness ta serve and d'evote oneself to Mother

rndonesia, and the willingness ta set aside narrow party interests.~

ln addition, Soekarno beUeved that his fdea of natfonalism was not the

same as Western nationalisme rt did not come out of the prfde of a nation. The

nationalism was a tolerant one, which grew out of knowledge of the world and

history. He said, addfng that: .... ft is not 'jingo-natfonalfsmr or chauvinfsm, ft is

not a copy of or an imitation of the natfonalfsm of the West. Our natfonalism 1S

one which accept its life as an inspiration and realizes its fdeals as a service".41

He also argued that due to its tolerant attitude the nationalisrn gave broadness

and the wideness of space which gave room for others who need it. The

natfonalism was Eastern nationalfsm, whfch was a competitive nationalfsm

strfvfng only after its own needs and which was similar to commercial

natfonalism based on terms of loss and profits.42

According ta Soekarno, this Eastern nationaUsm had inspired varfous

Astan leaders such as Mahatma Gandhi of India, Mustafa Kamil of Egypt and Sun

Vat Sen of Chfna, made 'us a tool of Gad' and caused 'us to live in the Spirit. He

also maintafned that with thfs kind of nationa(fsm, ft would be .assumed that

Indonesia and its people was part of Asta and the Astan people, and part of the

world and the world population. rndonesfans dfd not consfder as the servants

.4CJ FadJar Asia, August 18, 20, 1928.

41 rbid•

.a Ibid•
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only of thefr fatherland but alse that of Asia, aU suppressed people and the

• world.43

These different conceptions of Islam and nationalism forced Islamic

group leaders to clarify thefr concepts. In Bandera Islam, Tjokroaminoto

explafned the meaning of natfonalfsm in Islam as praetfced by the SI. He held

that Islam did not in the least hamper or obstruct the creation and the course

of real natfonalfsm, but in fact promotes it. Islamfc natfonalism, according to

hfm, was not narrow natfonalfsm and was not dangerous to others, as was often

assumed. Islamic natfonalism, he added, Led ta Islamic socialism, te. socialfsm

•

•

whfch creates mano-humanfsm (the unfty of mankfnd) controUed by the

5upreme Sefng, Allah, through the laws which had been révealed to his

Apostle, the last of the Prophet, Muha":lmad.... In Islam dan Socialisme,

Tjokroaminoto also stated: "Kebangsaan (nationalfsm) fs based on Islamic

socfaUsm sfnce this socfalism will overstep limitatfons such as races, languages,

regfons and states. Wherever- Muslims live, they are ~till part of the united

Muslfm community and they have to work ta meet the needs of thefr society as

weU that of Islam." 45 It is Islamic natfon~lfsm, he belfeved, that would create

solfdarity, freedom and equality among Muslfms•.f6

43lbfd.

44 Bandera Islam, 26 February 1925.

4' Tjokroamfnoto, islam dan Socialisme, 94·5.

46 .
Ibfd., 33·8•
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Tjokroaminoto also questioned the fdeas of natfonalism proposed by the

• secular groups. "ShouLd we leave the Islamic prineiples and change ta or just

follow other concepts? Islam contains complete teachings which regulate aU

aspects of lite includfng poUties, sociaL and economy. Why, therefore, adopt

other produets when we have compLete IsLamie doctrines?·...7 He again argued

that Islamic natfonalfsm would prevent Indonesfans from talling fnto schfsms,

whfch would result in increased feelings of regionaUsm, thus in turn,

encouraging, for example, the Javanese ta develop thefr awn natfonaLfsm,

Ambonese to develop thefr own nationalfsm and 50 on, throughout the fslands.

If this happened, he continued, Indonesia would break into smalt parts and ft

would be dffffcult ta preserve its unity. ft was therefore Islam, whfch had deep

roots in Indonesfa, whfch promoted Islamic natfonalism based on the law of God

• and which united lndonesfans regardless of thefr cultural background.48

Tjokroamfnoto·s vfews were similar, but not identical, to .the views of

other MusUm thfnkers of the time. Another Sarekat Islam leader, Salim, put

forth his own ideas on Islamic nationalisme In a polemic with Soekarno, Salim

argued that the love for the country is a nonsense slogan, whfch encouraged

worshfpping and fdolizing one·s natfonality. He also pointed ta the dangers

dormant in nationaLism, describing a number of misdeeds that natfonalfsts were

•
47 Tjokroamfnoto. -Cultuur dan ·Adat Islam- (Culture and Tradftlon fn Islam), in Arnelz,

H.O.S. Tjolcroamlnoto, vol. Il. 67•

... Ibfd., 7~·1 •
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prone to commit.49 The PSI, however, dfd not abandon or ignore the love of

• country, but continued to regard it as an important princfpLe. The PSI saw ft

rather as Itemphasizing the fate and the situation of our people, putting them in

prfority rather than nationalitY• Love of country should be in favor of justice as

it is fixed by God, meaning that it does not exceed the faith of God.usa

When the· differences over national fdeology arose, bath Islamic

nationalist groups who were committed to the structural orientation, and those

who adhered to a cultural approach, worked together, in opposition ta the

secular nationalists. This could be seen in Ahmad Hassan and Muhammad

Natsir's fdeas51 on Islam and natfonalism~ A. Hassan criticized the views of the

•

•

secular nationalfsts, labeUng them 'assablya (tribal or sectarfan), a sentiment

suspect in Islamic Law. 52

-., Dahm, Sukarno and the Struggle, 175.

50 Ibfd., 175.

51 According to Natsir, Islam creates a brotherhood among the people who are on the
same level and who are experfencfng the same fate fn a unffied country. If -natfonality" was
proposed to be the foundat1on of natfonal reformatfon, the necessary condftfons could not be
fulfflled. Islam, fndeed, fs more suftable and compatible to be the foundatfon of unfty than the
natfonality proposed by the natfonaUst secularists. See Noer, The Modernlst Musllm Movement,
260-1.

52 A. Hassan, a Persatuan Islam (Persfs) leader, fdentifled natfonalism or kebangsaan,
wfth 'assablva, f.e. zealous tribal partfsanshfp which was prevalent before the uniffcation of
Arabs under Islam, espedally durfng the Jahillwa perfod, and whfch caused dfsorder in the
Arab world. Referrfns to two traditfons of the Prophet on 'assab1wa, those of Abu Dawud (d.
888) and of Muslim (do 875), respectfvely, A. Hassan expressed the view that to set up a
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c. Pan-Islamfsm

Tjokroaminoto's ideas on Pan-Islamfsm were motivated by hfs inspiration

of creating a united world Muslfm community, as existed in the Ufetfme of the

Prophet and his Companions. He argued that ft was of vital importance that the

rslamic world have a recognized leader.

As prevfously mentioned, fn the 19205 strong communist influence in

Sarekat Islam prompted Muslim leaders to reemphasize Islam as· the basis of

their movement. International changes also, to sorne extent, affected the

polftical life of Indonesfa. Those changes centered on the natfonal assembly of

Turkey in f15 abolition of 'Abd al-Majid's Caliphate in March 1924, and the

subsequent caU by the Azhar 'ulama for an international congress in Cairo to

• elect a new caliph the following year. These events and the conquest of the

Hijaz by Ibn Sa'ud in the same year, brlefly caused feverish activity in

fndonesfa.

The intensification of fnterest in Pan-Islam was largely due to the efforts

of the leadership of Sarekat Islam•.Aft~r flirting with the left in the 19205,

Tjokroamfnoto and Salim hoped ta gain a double advan~age by reunfting the

Muslim groups behind the P.S.I. banner and by counter..balancing the secular

kebangsaan arganfzatfon, or to fnvite and persuade people ta jain the kebanssaan party fs
forbfdden by Islam. See Federspfel, Persatuan Islam, Istamie Refarm, 90•

•
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natfonalists.53 Their interpretation of Islamic unity meant not onLy the unity of

• Indonesian Muslim but also solidarity wfth the struggle of Muslfms elsewhere. It

was this attitude that made them responsive to the question of the caliphate.

The first and most ambitfous program instaUed by the Islamic Union was the

establishment of a series of al-Islam Congresses representing various MusUm

groups.54

ln 1922, the Sarekat Islam leaders invited representatives of alL Mûslim

organizations ta the first al-Islam Congress held in Cirebon, West Java. The

Sarekat Islam itself, Muhammadiyah and al-Irshad were the major organjzati~ns

taking part. Traditionalist Muslims, who were as yet unorganized, were

•

•

represen~ed' by a number of fndividually invited ulama such as Haji Abdul

Wahab Chasbullah of Surabaya and Kyai Asnawi of Kudus.55 Altogether nine of

these al-Islam Congress were ta be held by the Sarekat Islam in cooperation

wfth the Muhammadfyah and other Islamic organizatfons.56

" Benda, The Crescent and the Rfsfng Sun, 53. See also Martfn van Brufnessen, -Muslfm
of the Dutch East Indfes and the Calfphate Questfon," Studla Islamfka, vol. Il, Number 3 (IAIN
Jakarta: Jakarta, 1995), 125.

54 Von der Mehden mentfons that sarekat Islam attempted ta fntroduce the fdea of Pan­
Islam on three fronts through "a raUying of Indonesfan people in Islam·wfde reUgious
congresses, the establishment of dfvisfons of globallslamfc organfzatfon and fnvolvement ln the
Calfphate questfon. U Von der Mehden, "Islam and the Rfse of Nationalfsm-, 180

55 Noer, The Modern/st Muslfm Movement, 136. A few years later, these ulama and a
number of assocfates were to establfsh the assocfatfon of tradftfonalfst Muslfms, Nahdhatu[
Ulama (Renafssance of Ulama) fn 1926.

56 Von der Mehden mentfons that Sarekat Islam attemptecf ta fntroduce the fdea of Pan­
Islam on three fronts through rra raUyfng of Indonesfan people fn Islam·wfde relfgfous
congresses, the establishment of divisions of globallslamfc organfzatfon and fnvolvement fn the
Calfphate questfon." Von der Mehden, -Islam and the Rfse of Natfonalfsm", 180
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The al-Islam Congress took place in the period of the abolition of the

• caliphate and the search for alternatives.57 The Ottoman empire had crumbled,

while the power of its ruler, the Sultan of Turkey, who had been considered

calfph of aU Muslims, had been contested by Turkish nationalfsts under Mustafa

Kemal. In 1922 the Turkish Grand National Assembly abolished the Sultanate

•

•

. and Turkey became a republic, but the same year the Assembly created a

calfph (Abd al-Majfd) without temporal power.58 This had an impact on the

Muslims of Indonesfan. The al-Islam Congress in 1922, heId by a Sarekat Islam

Congress in 1923, voiced fts support for a new caliph .on the grounds that he

would foster the international solidarfty of Muslfms. In 1924 however, the

Assembly in Turkey aboUshed the caliphate altogether,59 leaving Indonesfan

Muslims in a quandary about the situation•

This caused confusion in the Muslfm world, which began to ponder the

establishment of a new caliph. The Muslim community in Indonesfa were not

only interested in this problem but also considered ft their dutY ta assist in

resolvfng ft. Salim argued the need for a calfph for the Muslfm world. At a

meeting in May 1924, just over two months after the aboUtion of the CaLiphate

by Turkey's National Assembly and Sharif Husayn's proclamation of himself as
. .

Caliph, Salim pointed out that relations among the Muslims of Turkey, Egypt,

57 See Van Bruinessen, -Muslfm of the Dutch East the (ndies-, Studla Islamfka, 126.

51 Martin Kramer, Islam Assembled: The Advent of the Musllm Congresses (New York:
Columbia Unfversity Press, 1986), 78·9.

59 Van Bruinessen, "Muslim of the Dutch East the Indies,- Studla Islamika, 126•
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the Vemen and the Hijaz had broken down. In Ankara, the Caliph had been

• deposed, he continued, and nefther the new Caliph Husayn, nor any new Calfph

in Istanbul could be ours. "Only the Caliph of the entire Muslim world can be

ours, .. he added.60

The active roles of Indonesian MusUms concerning the calfphate matter

was shawn partfcularly when Egypt planned to hold a calfphate congress in

March 1924. In response to thfs plan, Indonesian Muslims dedded whether a

delegation should be sent and what position should adopt.61 Different opinions

emerged. concerning thfs matter.

At a special meeting in Surabaya62, Tjokroaminoto di5CUSsed the need for

Muslfms to have a Caliph. He argued that Muslims aU over the world had to

• have a leader expUcitly recognized as the worldly as well as spiritual head of

all Muslfms. However, Tjokroamfnoto argued that ta the Muslims of Indonesia,

who lived under another government, the ealfphate wa~only relevan"t in

deaUng with reUgious matters, not with polities. 63 While this may have seemed

like Tjokroamfnoto was argufng for the separaUon of church and state, this was

rbfd••

60 Ibfd., 127.

61 Noer, The Modernlst Muslfm Movement, 222.

61 Around mfd-1924, several Arab personalftfes and assocfatfons fn Batavfa and Surabaya
recefved fnvftatfons to the calfphate congress fn Cafro. Sorne of them approached
Tjokroamfnoto and proposed sendfng a delegatfon. Tjokroamfnoto's reactfon was fnftlally
hesftant and at the SI congress ln August, he just mentloned the fnvitatfon. Then on October 4
and 5, leaders of the SI. Muhammadfyah and Al·lrshad caUed a special meetfng fn Surabaya to
dfscuss whether a delegatfon should be sent and what positfon ft should adopte Van Brufnessen,
-Muslfm of the Dutch East the rndfes,- Studfa Islamfka, 129.

61 R.A. Kern c~llectfon, KlTlV, Lefden, H 797 no. 316, as quoted by van Brufnessen,
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not sa, for the separation here was not by cholce, but by drcumstance and that

• under ideal conditions the caliphate would provide leadership in both areas. 1n

any event Tjokroaminoto believed firmly that the caliphate was still a vital

institution to Muslims, even to those in Indonesia, and should be pre5erved.

A different opfnion, expressed at the meeting, was that of Haji

Fakhruddin, a Muhammadiyah leader from Yogyakarta. While Tjokroaminoto

and others wished to take decisions on the delegatfon to Caira at once,

•

•

Fakhruddin ·proposed settfng up a calfphate committee to take care of thfs and

other international Muslfm affafrsn.~ He argued that Indonesfan Muslims had te:»

play an actfve role in the great issues confronting the world of IslaJ:11 and to

establfsh closer ties with another Muslim community elsewhere.65

Tjokroaminoto and Fakhruddin dfffered on who could become a caliph.

Tjokroaminoto supported the caliphate in Turkey, but thought it was too early

ta judge "what the aims of Mustafa ·Kemalls secularization were".66 On the other

hand, Fakhruddfn maintained that the calfph should have his seat in Mecca,

becau5e that city belongs ta aU Muslinis and i5 free of non-Muslfm powers.61

64 IbId., 129.

"IbId.

66 Ibfd., 130.

67 Ibfd., 130•
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The 1924 meeting resulted in the establishment of a caliphate

• committee, aU tram the Surabaya area.68 The third al-Islam ·Congress in

October 1924 decided inter alia to send a delegation to the Cairo conference,

whfch consfsted of Surjopranoto of Partaf Sarekat Islam, Hajf Fakhruddfn of

Muhammadfyah and K.H.A. Wahab Hasbullah of traditionalist.69 The Cairo

conference, however, was postponed without a definite date being set.

•

•

Early in 1925, Ibn Sa'ud announëed his intention ta hold a gathering in

Mecca. ln Indonesia, ·this invitation was dfscussed in the fourth and fifth al­

Islam Congresses in 1925 and 1926.70 Salim, who played an important role,

showed great enthusiasm for Ibn Sa1ud. He charged that the Sharif Husayn had.

robbed pilgrims during his period of control over MeccaJ and expressed his

bellef that Ibn Sa1ud wished the holy land ta be brought under the control of aU

Muslims.71

Salimls great enthusiasm for Ibn Sa1ud, however, sowed the seeds of

discord in the Congress, sfnce Wahhabfs rule in Mecca threatened the retigious

belfefs and practfces of many traditfonalfst Muslims.n The frictions became

61 The commfttee was chaired by Wondoamiseno of Partaf Sarekat Islam and K.H.A.
Wahab Hasbullah as vice-chafrman. Bandera Islam, 16 Odober 1924.

69 Van Srufnessen, -Muslfm of the Dutch East the Jndfes," Studla fslamfka, 130.

70 Noer, The Modernlst Musllm Movement, 223.

71 Van Brufnessen, "Muslfm of the Dutch East the Indles," Studla Islamlka, 130.

n On behalf of the tradftfonalfsts, K.H.A. Abdul Wahab submftted proposais to the
effect that traditfonal reUgfous practfces, such as the erection of the tombs, on graves, the
reading of certafn prayers, and the teachfng of madhahlb (schools of fslamfc Law), must be
respected by the new Arab King tn his state, fncludfng Mecca and Medina. Noer, The Moclernist
Musllm Movement, 223.
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more apparent when the congress, particularly modernfsts, responded

• unfavorably to Abdul Wahab's proposals. This caused Abdul Wahab and

traditionalist member of the congress ta withdraw tram the caliphate

committee and take the initiative by holding meetings of prominent

traditfonalist leaders.13

•

•

The 1926 Congress elected another delegation, consfsting of

Tjokroamfnoto and Mas Mansur of Muhammadiyah, who would attend the Mecca

congress, and perhaps also the Cairo congress. 74 ln discussion at the Indonesian

meeting, Tjokroaminoto mentioned rumors of machinations ta have the Cairo

congress eleet King Fu'ad as the caliph. In response, he announced that "if such

a thing should aceur then, 50 long as 1am a representative of Dutch India, 1will

never gfve my consent ta the proposat, whfch would be in confliet with the

Karan".75 ln the end, the delegatfon anly attended the Mecea congress.76

7] Wahab gathered the traditfonalfst ulama of Central and East Java ln a Komlte Hljaz
(the Hfjaz Commfttee), to dfscuss the situation in Hfjaz and the strategy necessary to plead the
interest of tradftfonalfst Islam with Ibn Sa·ud. They wished to send thefr own delegatfon to
Metca, but not to do this fn the name of the al-Islam Congress. At a meetfng fn Surabaya in
1926, the Hfjaz Commtttee decfded to reconstftute ftself as a permanent organtzatfon, chaosfng
the name of Nahdlatul Ulama (abbrevfated to NU). Van Brufnessen, -MusUm of the Dutch East
the Indfes,· Studla Is(amlka, 131 and Hoer, The Modern/st Musllm Movement, 223.

7" Noer, The Modernfst Musllm Movement, 223. See Van- Brufnessen, -Muslfm of the
Outch East the Indfes,- Studfa Islamfka, 133 and Amelz, H.O.S. T}okroamlnoto, vol. l, 172.

75 Kramer, Islam Assembled, 95·6. There mtght he three reasons why Tjokroamfnoto
was unwilling to elect Kfng Fu'ad as a calfph. Ffrst, ft mfsht be probably because the Egyptfans
would cOilsider Inéfonesfan delegatfons -no more than fUes· and looked clown upon Indonesian
people. The second reason mfght b, because of Agus Salfm's great enthusfasm for Ibn Sa'ud,
whfch fnfluenced Tjokroamfnoto's consfderatfons. Van Brufnessen also mentfons that
Tjokroamfnoto would not take part fn legftfmatfng King Fu'ad whom he caUed -that fmpertalfst
stooge·. Van Brufnessen, -Muslfm of the Dutch East the Ind!es·, Studla Islamlka, 129·33•



88

After the Mecca Congress, Tjokroaminoto and Mas Mansur presented a

• detailed report on the conference to the sixth al-Islam Congress held in

Surabaya in 1926. Signiticantly the Meccan Congress did not name a caliph

whfch was put off to the future, although an Islamic world conference was

created ta deal with commen Muslim problem throughout the Muslim world. In

this regard the al-Islam Congress made a dedsion to change the CaUphate

Committee to Mu'tamar al-'Alam al-Islam' far' al-Hindfwa al-Sharqfwah (the

East the Indies Branch of the Jslamic World Conference).71

•

•

However, the Pan-Islam movement, as prometed by the PSI, ended in

failure. On one (evel Muslfms were not successful in forging an effective

organizatfon on the international Level. On the national level there was a lack

of consensus among Indonesfan groups themselves that showed the splits,

mentfoned earlfer amons conservative Muslfms, ~uhammadiyah, secular

natfonalists and communfsts.78

There mfght be three reasons why TJokroamfnoto was unwfllfng to elect Kfng Fu·ad as a
calfph. Ffrst, ft mfght be probably because the Egyptfans would cons1der Indonesfan delegatfons
no more than flfes and looked down upon Indonesfan people. The second reason mfght be
because of Agus Salfm's great enthusfasm foi Ibn Sa'ud, whfch fnfluenced Tjokroamfnoto·s
consfderatfons. Van Bruinessen also mentfons that Tjokroamfnoto would not take part in
legftimatfng Kfng Fu'ad whom he caUecrthat fmeprfalfst stooge-. Van Brufnessen, "Muslfm of the
Dutch East the Indfes·, Studla Islamfka, 129·33.

76 The appearance of an Indonesfan delegatfon, however, dfd not fmpress the other
partfdpants. Kramer mentfoned the report of chfef of the Egyptian delegatfon, Zawahfrf, sayfng
that TJokroamfnoto and Mas Mansur were weak fn every respect. They were lfkened to
graspfng, drownfng persons, hopfng to flnd somethfng to support them, able to move nefther
hand nor tongue. They spoke lfttle and avofded all commftment. Ibid., 109-10.

TT Amelz, H.O.S. TjoJcroaminoto, vol. l, 173. See Noer, The Modernlst Muslfm
Movement, 136-7 and Prfnggodfgdo, SeJarah Pergerakan, 43.

71 For a good account of these factors, see Von der Mehden, "Islam and the Rfse of
NatfonaUsm·, 188-92.
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D. Ideas on the Ummah

Tjokroaminoto's fdeas on the Ummah was his aspiration for creating

united Muslfm community in Indonesia. In Tafslr Program Asas Partal Sarekat

Islam Indonesfa, he discusses in detail the building of the Ummah he favored.

He argued that the basic requirement to build an Ummah was unity and

freedom.79 This unity, accordfng to him, must be based on Islam because Islam

is 'AUah's religion', the most perfect regulation granted by God to mankind ta

achfeve happfness in this world and blfss in the hereafter. Unity fn the Muslfm

community can be achieved through compLete submissfon to the commands of

God and the Prophet in one's indivfdual life as well as in the life of the

communfty.8O

• With regard to freedom, Tjokroaminoto pofnted out that building of the

Ummah could not be estabUshed ff MusUm5 did not have national freedom

(Natlonaal Vrljhefd). National freedom, according to him, was 'holding the

power in our own country'. He stated that complete national freedom is a

co"ndftfon for the full realizatfon of Islamic fdeal5, assumfng that power 15 in the

hands of Muslfms.81 ln thf5 connectfon, he referred ta the creation. of the state

in Medina by th~ Prophet as weU as the preparedness ·of the early Muslfms ta

•
79 Q. III: 102. TJokroamfnoto, Talslr Program Asas, 28-29.

10 QXXIV: 55. Ibfd., 26.

11 Ibfd., 4•
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'fully particfpate in a war for the protection of relfgion'. 82 He also expressed the

• vie,!" that 'international imperialism' and 'international capitaUsm· would

undoubtedly end in faîlure and this would, in turn, accelerate the arrival of

national independence.83 By referrfng ta the concept of Islamic government as

practiced by the Prophet, Tjokroamfnota pointed out that the concept of the
. .

Muslim Ummah in Indonesfa had to be based on three important elements;

politics, the economy and equality before l~w.

ln PC?litfcs, the type of government that should employed to build the

Muslim Ummah, accordfng ta Tjokroamfnoto, was a ·democratic governmenttM,

•

•

in whfch a representatfve body was ta be equfpped with rights and duties based

on 'slamfc democratfc princfples. The laws issued in this body .had ta be

promulgated and admfnfstered with the people's participation. Elections were

consfdered an absolute requfrement, while referendum and people's initiatives

would also be recognized. 85 This type of democratfc' government, however,

.was not consfdered sfmilar to the democracy in many western countrfes of that

time, where the government was controlled by only one part of the property

ownfng class. In an Islamfc state, the government fs ·controlled by aU the

people or Ummah who are aU subject to the coly law.•• of Gad". The Qur'an and

a Ibfd., 14 and 22. Tjokroaminoto, in another book, Tarlch Agama Islam: Rfwayat dan
Pemandangan atas Kehfdupan Hab' Muhammad dan PerJalanan Hab' Muhammad SAW,
elaborated ln detafl the development of Islam durfng the penod of Prophet.

13 Ibid., 17•

... Q27:38. Ibid., 24.

15 Ibid., 25•



91

Hadith constitute the basis on which aU Laws and regulation should be

• founded. 86

Tjokroaminoto also mentioned that the system in which people are

involved in such a body is parallel to democracy in Islam since musyawarah

(counselfng) fs a way of solving problems. To support this, he quoted the

Qur'anic verse 42:38. According to Tjokroamfnoto, musyawarah in Islam was

practiced by both the Prophet Muhammad and the first four Caliphs. The

command that created astate based on mu~awarah was sent to Mecca, where

the Muslim population was small and where they lfved under oppression and

injustice. It indicated that alth04gh Muslfms were under those conditions, ft

was important ta create an organfzatfon to discuss people's rights and needs.87

• In the field of economfcs, Tjokroaminoto encouraged fndividual initiative

in the economfc field as long as it dfd not harm others. Referring his discussion

on zakat in Islam dan Sodalfsme, Tjokr:0aminoto agatn argued that zakat should

be encouraged and big enterprises should be in the hands of the state.88

Swadeshf (self-help) was alsa considered as another means ta thls end.s9

ln addition, with respect to equality before the Law, Tjokroaminoto

argued that in the construction of the Muslfm Ummah, ft rejected inequalfty in

•
16 Ibfd., 27.

~ Ibid., 31·32.

81 Tjokroamfnoto, Islam dan Socialisme, 19, 30-1.

19 Tjokroamfnoto, Tafslr Program Asas, 42•
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the law,90 recognized the equality of aU Muslfms,91 and the equalfty of husband

• and wife.92 He also demanded that the needy and poor receive better

protection under the Law.

Provfding a more specifie expLanation, Tjokroaminoto pointed out that

there must be a regulatfon that had ta be applied ta the Muslfm Ummah in

Indonesia. As a request from the P.S.I. branches, Tjokroaminoto was charged to

make a "General Regulation for the Muslim Community". This task was

accomplished on February 4, 1934. The purpose of making thfs "General

Regulation" was to build what he caUed "a United Muslfm Community" or Muslim

Ummah fn Indonesia which, as one unit, would alse become a member of the

unit of the Muslfm world communfty.93

• The "General Regulatfon" contafns directive principles for the

constructfon of the Muslfm Ummah fn Indonesia. It consists of twenty chapters

and one concluding chapter. Chapter 1 ta VII contain gufdfng prfncfples

iUustrated wfth Qur'anfc verses. These are outlined below:

1. General Guide for the Muslfm Socialist; based on the Qur'an XLIX.

Il. The Afms and Purpose of Worldly Life; based on the Qur1an [II: 13

and XCII: 19..20.

90 QXLlX-13. Ibid., 57-58.

9' QXVI-97. Ibfd., 59.

92 Q 11-228. Ibid., 75-76•

•
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91 Tjokroamfnoto, ·Reglement Umum Bagi Ummat Islam-, fn Amelz, H. O. S.

Tjokroarnlnoto, vol. Il, 80.

'4 TJokroamfnoto, -Reslement Umum·, ln Ibfd., 81·85.
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With the concept of the Ummah, it seems that Tjokroaminoto completed

• his ideas on Islam and poUtfcs. It was apparent when he dfscussed the unity of

the Muslfm Community, freedom, concept of state and government, economy

and equality before the laws. In this concept, his ideas on Islam as an ideology

were also clearly stated. Tjokroaminoto argued that lndonesian Muslims,

though they were large in number, would not be a Muslfm Ummah if they dfd

not have a purpose to their life and dfd not live as one soul; the Islamic soul.

•

•

The 'General Regulation' was later presented in the Twentieth Congress

of PSU in May 1934.95 The regulations, however, outwardly did not effect the

further develapment of the party. Although attention ta Islamic affafrs dfd not

decrease, the party could no longer claim ta represent the largest part of the

Indonesian Muslfm community. Consequently, the regulatfon formulated by

Tjokroaminoto also dfd not influence its reception by other Mustims.

95 Thfs congress was the last congress attended by Tjokroamfnoto. He passed away in
December 17, 1934•
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CONCLUSION

ln the early years of the twentieth century Sarekat IsLam played an

important role in the politfcal movement agafnst the Duteh. This role could not

be separated from the efforts made by the organfzation's leaders, such as

Tjokroamfnoto. Under hfs leadership the Sarekat Islam was quickly transformed

into a mass organfzation with a politieal agenda. Together with the other

leaders of Sarekat Islam, one can not fail to note that Tjokroamfnoto's ideas on

Islam and poUties influenced the poUtfeal movement of the organizatfon. This

study has attempted ta show how Tjokroamfnoto's fdeas on Islam and politics

fnfluenced the establishment of Sarekat Islam as one of the pfoneering of the

poUtfeal movements in Indonesfa.

Economie and edueational backwardness of "Indonesians particularLy in

the period of the Duteh soverefgnty created a pervasive feeling of dependence

on and inferionty to forefgners, especfally the Dutch. This situation was even

worse for Lay peopLe who were recognized by the priyayi as the lowest class in

society. The term wang cflfk (Low people) and slavish images were always

attached ta them. This condition ·consequently created a certain atmosphere

and feeling in whfeh they always accepted a subordinate position and were

fearful of assertfng themselves or insfstfng on mutual respect. Tjokroamfnoto

crftfcized thfs conditfon and argued that aU people had the same rights as

others. The term of wang cflik was no longer suitable for Indonesians who were
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trying to regain their dignity. There were no differences between people

before God. He also argued that the Indonesian people had to be aware of their

rights in politfcs and in terms of economics.

ln addition, Tjokroamfnoto bel1eved that thfs condition was not only the

debilitating poUtical and economic result of colonfalfsm but also of intellectual

backwardness. One of the ways to make people aware politically and

economically, according to him, was through education. Tjokroaminoto

belfeved that education was of paramount importance: However, he did not

mean just any education, but the hfghest form of education, which

necessitated academfc institutions where Indonesfans could acquire important

skiUs and abflftfes useful to other people as well as for building a nation.

Another important part of the educatfonal system was a balance between the

fields of secular and relfgious knowledge, sfnce bath were needed in creating

"real natfonalfst Muslfms·.1 This system had to make use of Islamic and

Indonesfan subjects, fncluding Islamfc history, la~, Indonesian hfstory,

philosophy and culture. These subjects, according ta Tjokroaminoto, would

create an undivfded loyalty to thefr own country as well as to Islam, and could

also increase the spirit of independence.

Regarding the use of Islam as a foundation for the Sarekat Islam, two

reasons may be advanced: the unfversalfty of the faith and its emotfonal

content. In Indonesia, Islam is the belfef of the overwhelming majority of the

1 Amelz, H.O.S. Tjolcroamlnoto, vol. J, 166.
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population and as such, presented a recognizable entity which could bind the

nation together. The Muslfm faith could also supply the needed emotional

content. Whereas a Javanese might not understand an Acehnese on the basis of

race or nation, he could relate hfmself to a brother Muslim. Islam could reduce

the sense of belonging to a clan, which was very strong among most

Indonesians. Tjokroaminoto constantly referred to ft as the rope, which would

bfnd the movement together as a unit. lacking a single language, history,

social structure or ethnie background, Tjokroaminoto looked to Islam as the

base of the party.

However, using Islam as the foundatfon of the movement was criticized

by other groups, such as the Communist and secular natfonalist groups. Those

argued that Islam was nct able ta deal with political matters. Islam, accordfng

to them, was a personal matter that sh·ould be separated from politfcal

actfvities. However, for Tjokroamfnoto, Islam was not only symbol of unity

a~ong Indonesians but also as way of life that had to be applfed to every day

matters, since ft contafned complete teachfngs that regulated aU matters,

fncludfng polftfcs, social affafrs and the economy. He argued that ft fs a well­

known hfstorical fact that Islam by its very nature recognizes a relationshfp

between relfgion and poUtfcs. The ffrst Islamic communfty (Ummah) at Medina

trom the very begfnnins, took on a poUtfcal character when Muhammad,

besides hfs funetfon as prophetJ acted as a polftfcal leader for the riew

communfty as welle These were clear examples which wauld form the nucleus

of the fdeallslamic state in later Muslfm history.
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The Secular NationaLists also raised many criticisms questioning the

connection between Islam and politfcs. The criticism that was focused on the

relationship between IsLam and nationalism forced Tjokroaminoto and other

leaders of Islamfc groups ta propose and articulate the(r own concepts.

Tjokroamfnoto hfmself argued that Islam did propose the fdea of nationalîsm,

aimed at th~ creation of the unity of aU human being controlled by the rule of

God. This kfnd of nationaUsm, according ta him, wauld prevent "regional

natfonaUsm-, in whfch one region would propose their own nationalisme He

argued that Islamic natfonalism would unite Indonesians, règardless of their

own regional identitfes.

With' more complete arguments ta respond to the criticfsms of both the

Communist and 5ecular nationalfst groups, Tjokroaminoto wrote Islam dan

Socialisme. In this work, he formal.Ly opposed the form of socialfsm proposed by

the Communfst groups and put forth his own idea of IsLamic socfalfsm~ which he

claimed was not the 5ame as the sociaUsm conceived by Karl Marx. He argued

that Istamic socialfsm was in fact, earlier and better than the socfalism

described by Marx, in both theory and practfce because it had been applfed by

the Prophet Muhammad and his companions durfng their lffetfmes.

Tjokroaminoto also viewed (slamic socialism as Ifsolfdarity" and "equalitylf.

EquaUty meant that there wo~ld be no accumulation of excess wealth by

certain people in society. What he meant by 50lfdarity was that a mutuaL

assistance and a close relatfonshfp among Muslims bound by the rope of God

wouLd emerge. Socfalfsm in Islam, accordfng to hfm, was not only a compilation
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of theories but also the teachings that must be followed by Muslims.

His fdeas on Islamic socfalism were finally completed when he proposed

his concept of Ummah. He argued that there were two basic requirements in

building an Ummah. First was unity in the Muslfm community that must be

bound by the rules of God. Second, there must be freedom, since through this

Muslims could realize Islam;c ideals. In a more detailed .explanation of the

governmental" system in the Muslfm Ummah, Tjokroam1noto noted that it should

be based on a democratfc system, in which electfons, referendum and people's

initiatives were consfdered requirements. In this system, a government would

be controlled by the people in the form of a council and would also be based

on Islamic socialism. Furthermore, by referring to the practice of both the

Prophet Muhammad and the ffrst four Calfphs in Medina, Tjokroaminoto argued

that musyawarah was also an important element in the governmental system

for the building of the Ummah. Moreover, equalfty in the economfc field was

also an important element far the Muslim Ummah. He argued that Zakat (alms)

and nationalfzing big enterprfses were methads to distribute wealth in society.

The Muslim ,!mmah atso recognfzed equaUty before the Law for aU MusUms.

Tjokroarninoto emphasized morality. This can be seen clearly 'in hfs

discussion of (slamic socfalogy. He dfd not elaborate fts methodolagy in terms

of a system of production and, distribution, but rather argued that the socfology

he promoted was (stamic socfology, ft was no more than 'the fdeal of charity'.

This 15 clearly stated when he noted Q.ur'anfc exhortations prohibitfng interest,



•

•

•

100

commanding aid to the poor, commending charity and brotherhood and

damning the accumulation of exceS5 wealth.

Furthermore, examples of the Prophet and his four companions, which

Tjokroaminoto referred to, are only related to the good behavfor of those

people that Muslfms should follow. Tjokroaminoto did not put those examples

into a concrete system of sodaUsm that would be useful ta solve social

problems of that time. He did nct elaborate systematically how the Prophet

and his companfons applfed sociaU~m. The only example of Islamic socialism he

notes i5 authorizfng public land in order to meet the needs of society.

Moreover, to support his fdea of anti-capitalism, he simply proposed the idea of

dfstributing zakat, without giving a more detailed explanation as to how zakat

could be managed in arder to fight against capitalis.m.· ln other words, his

concept of Istamic socialism that fs based on moralfty is too abstract and

i~sufficient ta deal with social and economical problems faced by workers and

farmers of the time. These fdeas seem utopfan.

ln addition, Tjokroaminoto·s concept of the Ummah is vague. His

argument that unity is' the basic requirement of the Ummah is still

questionable. It seems that he did not consider Indonesia a pluralfstfc society in

terms of religion, culture and system of belfef. He stated that unity 1S only for

Muslfms in line with Islam, although this raises the question, which Muslims

would be included in this concept. ft is undenfable that sorne Communists and

secular natfonalfsts were also Muslfms, but they dfd not agree with the fdeas of
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Tjokroamfnoto- and Sarekat Islam. It seems that Tjokroaminoto's concept of the

• Ummah would create an exclusive society, meaning ~hat the Ummah would

only accept MusUms, according ta Tjokroaminoto's explanations and

understandfng of what ft meant to be Muslim.

•

•

It was the concept of the Ummah that made more sense for the relfgfous

group in Sarekat Islam, since ft fs mentfoned in the Qur'an.2 Compared ta the

concept of class, which was promoted by the Communists, the concept of the

Ummah gave the religious group a sense of purpose. Ummah, as a concept, also

took on a different meanfng dependfng on the situation in which the concept

was appUed. It is elear that the concept of the Ummah, aecording to

Nieuwenhuijze, fs against fndivfdualfsm and focuses on social matters, but thfs

could also lead to a closed society.3 IronfcaUy, this emergence of the self­

awareness of the Muslfm Ummah resulted in the self-exile of the religious group

. in Sarekat Islam from polftics.

Nevertheless, ft would be unfafr if only the crftfcism is dfrected towards

TJokroaminoto. His ideas on Islam and politfcs dfd contribute to the nationalist

movement in Indonesfa. His contribution was made possible by the role of Islam

as a powerful bfndfng force for the Muslfm masses. Islam was an encouraging

and animatfng factor, whfch play~d a dec1sive role" fn fnftfating the movement,

Z KuntowfJoyo, -rhe Indonesfan Muslfm Middle Class fn Search of (dentfty, 1910·1950,· fn
India and Indonesla Irom 19205 ta the 19505; the origins of planning, rNTlNERRARJO senes, No.
1 (Lefden: 1986), 10:186.

J C.A.O. NfeuwenhufJze, Aspects 01 Islam in Post·Colonlallndonesfa, (The Hague: N.V.
Uftgeverfj W. van Hoeve, 1958), 57•.
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although the country was still under the severe domination of a powerful and

superiar imperfaList govemment.

Another contribution was his democratfzing influence. The spiritual force

of Islam, combined with Indonesian customs, helped to create a form of

government based upon self-rule of the people, a government based upon

representative institutions and an executive responsfble ta the people. His

ideas on self-government also made the Indonesian· people aware of the

creation of astate conscfousness, whfch was only one step away from a

national conscfousness. The idea of self..government ~oes not work well

without preparation and it requires weU-educated people. This could be

achfeved through the application of national education that, according to him,

had to contain bath reUgiaus and secular subjects fn arder to create 'real

Muslfm nationaLfsts'.

Tjokroaminoto's fdeas on Islamic nationalism, together with Salim and

other leaders of Islamic organizations, helped ta reconstruct an Islamic

Natfonalism fn Indonesia. His thinking allowed sorne Mu~lims ta build responses

to the fdeas of natfonalfsm praposed by secular natfonalfst group in Indonesia

and gave Muslfm insights into how to adjust their own role in a modern state

and into polftical practice.

ln addition, the concept of the Ummah proposed by Tjokroaminoto

would unite Muslims with 'one rope' and thfs also made them aware of their
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political rfghts. Kuntowijoyo has subsequently argued that the concept of the

• Ummah inçticated the change of identfty of Indonesf~n Muslims tram befng

wong cilik ta becoming citizens in their own country."

On the whole Tjokroaminoto·s ideas on Islam and politics reflect the .

political condition of twentfeth century Indonesia and point to the tact that he

was clearly one of the important leaders of his tfme in the struggle against the

Dutch.

•

•• .. Kuntowfjoyo, Paradfgma Islam Interpretasl untuk Ales', (Jakarta: Mfzan, 1991), 224·5•
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abangan (Javanese) Nominal Muslfm.

adat Tradition.

assistén-wedana Sub-dfstrfct head or chief.

acehnese One of the ethnfcal groups in Indonesia.

BAS Burgerlijke Avondschool Afdeeling
Wertufgkundfge or CiVil Evenfng School.

batik Beautiful prfnted (sometiJTles written
by hand) cLoth '!1anufactured in
Indonesfa.

bendoro Title for a man in Javanese aristocratie• familles.

Boedf Oetomo Nobel Endeavor; An association of
Javanese character founded in Djakarta
fn 1908.

bupatf Regent, admfnistrative head of
Kabupaten'or regency.

Djawa Dwipa Javanese language reform movement
agafnst the submis~iveness inherent in
Krama; the language used in addressfng
Javanese of higher social status.

ELS Europeesch Lag~re School or European
Prfmary School

desa Villages.

hadith Traditions, statements and!or actions

• of the Prophet•
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• hadji, hajf AMuslfm who has aceomplfshed the
Mecea pïlgrfmage.

IP Indische Partij

ISDV Indisch Sociaal Democratfsche Partij
(Indies' Democratie Party) established
in Semarang in 1914. ft develop~ into
a Communist Party after the Russian
revolution.

Comité 'Indfë Weerbaar' Committee for Defense of the Indies.

jaksa Judfcfal official.

Jong Sumateran Bond Young Sumatran Association.

jurutulis Clerks.

kabupaten Regencfes•

• kebangsaan Natfonalism.

keraton Royal palace; usually used in Java.

kromo A language of studied poltteness, used
in every relation with superfors.

kyaf Ulama, used especially in Java; also
relfgfous teacher.

madzahib Schools of Istamic Law; in Indonesia the
schools of Shafi'I IS important.

minangkabauer People in Minangkabau, one of the
ethnical groups in Indonesia.

. Muhammadfyah The name of a social relfgfous
organfzatfon founded in Jogjakarta in
1912.

• musyawarah Delfberation, consultation.
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• NIP Nationale !ndfsche Partij: National
1 Indies Party.

NU Nahdhatul Ulama: Renaissance of .
Ulama. A traditfonalfst organization
founded in 1926.

ningrat An aristocratie family in Java.

ngoko A language devoid of submfssiveness.

OSVIA OpLeidfngsschoolen Van Inlandsche
Ambtenaren or Trafnfn~ School for
Native Civil Servants.

PKI Perserikatan Komun1s Hindia:
Communfst Assocfation of the Indies. A
transformation of ISCV estabUshed in
1920.

PSU Partai Sjarikat Islam Indonesfa:

• . Indon~sian MusUm Association Party.
The name of Sarekat Islam sfnce 1929.

pangreh pradja Local government office.

patih Chancellor.

pesantren Campus where relfgfous education is
given.

prfyay1 Javanese nobiUty1 usuaUy connected
with government administration.

Q.u(an The ~oly Book of Muslims.

raden, raden mas Title for a man in Jayanese aristocratie
family.

ratu adfl Just King (Messfanfe belfef in java)

•
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SOI Sarekat Dagang Islam: Muslim Trade

• Association. Founded in Solo in 1911 •
See atso 51.

SI Sarekat Islam: Muslim Association. A
transformation of SOI in 1911. See also
PSU.

STOVIA School Tot Opleiding van Inlandsche
Arsten; school for the training native
doctors.

santrf Student; pupil, of a pesantren or
relfgfous school in Java. Also devoted
Muslim.

5arekat Islam See SI.

sekolah desa Village School.

setfa Oesaha Faithful Efforts.

• susuhunan King of Surakarta.

tapanulfan People in Tapanulf, one of the ethnieal
groups fn Indonesfa.

tanzhfm Reform.

teungkus Traditional Ulama used especiaLLy in
Aeeh.

ukhrawi Esehatologieal matters.

ulama Muslfm scholar, espeeially in religion.

uleebalangs Aristocratie leaders, used especially in
Aceh.

ummah Communtty; used especially with .
Muslfms such as Muslim Ummah.

• Volksraad People Councll. Establfshed in 1918.



•
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•

wedana

zeLfbestuur

zakat

. Head of an under-district; junior
administrative offidals under patih.

Self-government.

Alms or Charity, 'one of the Islamic
pillars•
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