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ABSTRACT 

1 

The French personalist movement ( 1930-1938) l'lOds its on gins 10 French Neo-

criticism and Thomlsm, and German existenttalism The contnhution of Russlan 

religiaus-papulist philasophy has not yet heen studlcd. Nlkolm Berdyaev (\ 87 4-19.tX) 

mcorporated this tradition in hls philosophy. EXIIed afrer the Russtan Revoluuon, he 

brought his version of Russian "personalism" ta France, where his w~,rlcs were seizcd as 

a manifesto by the French personalist movements L'Ordre Nouveau and Esprit. 

Alexandre Marc (1904- ), another ex.lle, and Emmanuel Moumer (1905-1950) merl ta 

reconstruct the Russian mir as a French InstItUUon. Populism envlslOned Russia as a 

decentralized federation of autonomous mirs; likewlse, French persanalists advocated a 

federalized European union in which communal parnes would serve as the pnmary umt 

of govemment. Russian popuhsm presented madels for and was perpetuated by the 

French personalists. The Influence of Russian Ideas on French person~Jlsm offers a new 

dimensIOn 10 the History of ideas. 



RÉSUMÉ 

Le néo-critique et le thomi'ime fran~ais et l'exlstentiah~me allemand 'iont le .. 

origines réputés du per\onnalisme français (l ':>30-1 ':>3X). malS la contribution de la 

philmophie religieu~e et populi:-.te rus~e n'a pas encore été examinée. Nikolai Berdyaev 

(1 X74-1 tJ4X) a incorporé cette tradition dan.., !'>a propre phIlo'\ophie. ExIlé apres la 

révolution russe, il a apporté a la France sa propre version du "personnalisme" russe. Les 

groupement ... personnalistes L' Ordre Nouveau et Esprit ont embrassé ses oeuvres comme 

manifeste social et politique. Alexandre Marc (1904- ), un autre exilé. et Emmanuel 

MOUnIer (1905-1950) ont tenté de créer une institution française en transpo!'>ant le mir 

russe. Comme le populisme russe considérait la Rus.sie une fédération décentralisée de 

mirs autonomes, les personnalistes français préconisait une union européene fédérale dan~ 

laquelle l'unité primordiale de gouvernement serait la patrie communale. L'infuence des 

idées russes sur 1(' personnalisme français faIt de nouvelles recherches de 1 'Histoire des 

mentalités. 
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l 

Introdu\.:tlon, 

The per"onalist movement began ln Franl.'c in the Il}.~(k Predomln,mtl) n'ntll'd 

around the Pari"ian review\ Esprit and f' Ordre NOU\,('<lH, per\0!1,dl\111 .l'plIed ln ..l "Ihlld 

way" \\hich bnth combined and trJi1\cendcd the prev,tlent lcknlnglt'\ (1t lIldl\ldu,lll ... m ,lIld 

commul1l\m, The per~onah\t\ were reactmg agauht the ,lppart'Il! llppll'''lnJ1 .1Ild 

lm.:ompetence of the eXI,ung polttIcal \y\tem 111 Franu', .tnd ln the ,lt0Il1Il.1tlOll of l11odl'lJ1 

socIety. Personali ... m advocated "oClal n~..;pon"lbllrty .1I1d nppo\cd tht' c\ploitatlo'll of 

people for profit: it offered an alternative to capJtah~m The per ... onalt~t l1111vcment wa ... 

also a response to the em:roaching IdeologIe .. of commul1lsm and ta .. l:l\m conllmtted ln 

the particular. personali ... m regarded each per .. on a\ a uI114ue enuty of Itltinite value: It 

abhorred the ~ubJugation of any person to a "fa\.:ele..,~ LollcctIve" 

French Personalism onginated In 1931 with the publkation of l' Ordr(' NOll\'('(/U'.\ 

manifesto, written by a Russian emigre, Alexandre Man.:: 

WE ARE NEITHER INDIVIDUALISTS NOR rOLLECTIVISTS, WE ARE 
PERSONALISTS!' 

ln 1933, Emmanuel Mounier, a young French Catholi\.:, launched the reV1CW E.\prit to 

further the cause of the personne; 

... c'est-à-dire sur cet homme à la fois "libre" et "responsable" - per'\onnel et 
communautaire - les deux termes I)e garantissant rél.:iproquement, qUI devait -;ervir 

'Chri:;tian Roy, 'Alexandre Marc and the Per~onali~m of L'Ordre ~ouveau, IY2\)-
1940,' (Montreal, 19H7) M.A, Thesis., 21, Alexandre Man.: wa .. the .. ole author of thl .. 
manifesto. 

Most hi~torians attribute the founding of the per.,onah..,t movement to Emmanuel 
Mounier and his review Esprit. In 19H7, Christian Roy, Insplred by the a ..... ertion of Dem~ 
de Rougemont that it was in fact f' Ordre Nouveau who inaugurated the movcment, wrote 
a convincing thesis which clearly established the legitlmaLy of de Rougemont\ daim. 



( de me.\ure a notre conceptIon de la \o(lété."~ 

Thc .... e two grouP\ hegan the per,>onalJ\t revolutlon ln Fram:e The revolutIon would 

fn/low Péguy· .... diLtate: "La révolution \era morale ou elle nI! ~era pa.;".l Per,>onali .... m 

wa,> a Lckhratlon nI' the '>plfltual nature of human bemg'> and an attempt to protect and 

furthcr tlm ,>pmtu.t1I\m 

The .... t.utll1g pOInt of the per\onali'it revolu:lOll wa~ the development of the integt al 

per'\onality: the per\onah\t\ tntended to educate ail people in Franœ - and eventu.llly ln 

Europe - ln the full potential of theu ,>pintual, a~ \\'ell a'i. matenal ablhtle,>. Developed 

per,>on,> would then form a new ,>oclety: the land and the mean>; of prOdUl.:tlOll would be 

held ln common b} tho~e who worked it; persom would be reuntted in J basic 

community, the patrie, where a ~ense of belongmg could be fo~tered, and where \lmIlar 

interest~ would allow a true communion: the patne would become the new centre of 

government in France. A decentralized federation of patries would together compo\e the 

"nation". Eventually the French personahsts hoped that thetr Ic!eology would re~ult in 

a world organization of diverse federatlons which could peacefully coexlst. 

Although the personalist movement only attracted a small mmority of intellectuaJs 

in Fralu.:e, the ideas which they expressed left an imprp.ssive legacy. In the 1 930s, 

E.\fJ/"lt' s cin.:ulatton ne ver exceeded 300G-40004 and l'Ordre Nouveau peaked at 2000;!' 

~Denis de Rougemont, "Témoignage", Le Personnalisme d'Emmanuel Mounier, Hier 
et Demain. (Paris, 1985), 37. 

'Emmanuel Mounier, "Refaire la Renaissance." OE, 37. 

"William Rauch, Politics and Beliefs In Contemporary France. (The Hague, 1972), 
305. 

~Paul Llpiansky & Bernard Rettanbach, Ordre et Democratie, deux sociétes du 
pensée: de L'Ordre Nouveau au Club Jean-Moulin. (Paris, 1967)., 89. 
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1 neither group formed a pol1tica! pJrty. nor were any per ... onah"'b e\l'l.'tl'd 11110 Ihl' Fll"tll h 

parliament pnor to \Vorld War T\\o Ho\\e\-er. III Vichy .... ome member" nt l'Oull,' 

NOll\'l'tJlI partlLïpated ln Pétalll· ... "Ré\olutlon natlon.tll''''' .1110 Emmanuel l\10111lll'1 .1 ...... I"tel! 

ln the tormattnn nI' the l'Ilagt' "'Lhool Through the ... e men. the per"'\lIl.III ... t \(k\)lngy 

lI1f111enced ,>ol11e ot the pollue ... ot the VIL'hy reglllle.' Tt1l' kg.IL)' nt per ... l1ll.lIl ... m \\ .1" 

even more dppalent Jfter the \\ur ThL' COfJ/n/oll\\'I'III.lIld C/O\.\ ('/ll/I'fln l'XP\llllHkd 

E.\pnt'.\ me,,~age 111 Amenea. and "'IlTIllar movemcnt ... In BelgllJlll. S\\II/l'rl.lIld. 1I11lland. 

CanadaH
• Afnea. Poland. and Spa1l1 ,tttnbute then oflglll" 10 F~.\l" it '1 L' Olt/re NOl/l'l'oll 

in"pued the movement toward" a European federJtlon and ... everal nt Ih memhe-r ... 

participated ln the fonnatlon of the European Eeonomu..: Commul1Ity.HI Per-;on.dl~t 

"The members of l' Orelr!! Nouveau who partlclpated 111 the Vichy reglme were' Rohert 
Loustau, Jean Jardin. Robert Gibrat, Xavier de Lignac. Jno Alhert OlliVier 1 Llplan ... ky. 
y 1.1 

7Lou-;tau was direl.'tor ot the BaudOin cabinet tor ForeIgn affa" .... 1Ild IIlfllleneed 
œrtain pOIll.'le~ of Pétam. Tht' VKhy Charte du tr(lwlll expounded the theme ... ral ... ed hy 
/' Ordre Nouveall. Moreover. mU\..'h of the termInology u ... ed 111 the <lnI .. tnne ot the 
National RevolutIOn wa~, expre~,>ly per,>onalht. However. hy \l)42. 1110"t ot the 
personali!'>ts became di'>lllusIOned WIth VIChy; MOUiller wa,> l'ven 1I1lrn'>llned hy the 
reglme, [Llplan-.ky, Y2., John !1ellman, Emmanuel MOUiller and the :"Jew ('.tthol!c Ldt, 
1930-1950. (Toronto, 19X 1 )" 00-00.1 

MT he r.10st famou~ "personah"t" review ln Canada 1'> C,té Llfm! whele Pierre Trudeau 
developed many of hls political Idea!'>. 

9Rauch. 307. 

IOAlexandre Marc created "L'Umon européen des fédérall,>te ... " In 194() whll.'h eXI"t<, 

today and furthers the policies and orgamzatlon of the EC. Robf". t Aron founded a 
similar movement. "La FédératIOn". DenI!'> de Rougemont, a PJomment memher of 
L'Ordre Nouveau, particlpated In and reported on the Congrè-; ~e l'Europe à La Haye In 

194X: thls C:mgre'i!'> was Instrumental In the fonnation of the flr,>t lome European Tradc 
Community, the predece~~or to the EC. The mfluence of l'Ordre Nouveau·.\ dOl..tnne 
is dearly presented in the '\:harte fédérali ... te" adopted by the Congrè ... du Movcment 
fédérï:!hste européen 111 Montreal 1964. [Lipian<;ky, 92,93.J 
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1 dOl.;tnne aho mtluenced Vatican rr (! %2), and the Cente ... imu'i Annu ... (11)!.) 1 )." SllI.:h 

a legacy Indicatc" the Importam.e of per ... onah-.m and valtdate:-. a ... tudy of It~ ongin .... 

HI ... tonan ... attnhllte the toundtng of per'lonalI",r. to Emmanuel MOllnIer. They 

Identtly 11'1 ongill" III the French phIlo-.ophy of: Proudhon. Péguy. ;v1antatn :md Berg~oll, 

they recognlze the contnbutl(m'l of German... Scheler. Stem, Heidegger and Nletz'iche 

However. RU'I'Ilan populI ... t phtlo ... ophy antlClpated per'lonalt'lm 111 the concept'> of 

CodmallJwod and .\Ohof"l/m(, and 'Ieveral Rl''I'Ilan emlgre'l dlrectly partlclpatec! in the 

pcrsonalht movement ln France. Althollgh hl~torian" favour analY'Il'I of We"termzatlOn 

III RlI~sla, they ..lppear re\U\.:tant to conduet a "lmllar ... tudy of the Ru'\slficatlOn of Europe. 

There are 'Ieveral reasons for this: the Rus-.ian language i.., both 

complex and unfamiliar: ru~sophobJa is an enduring Western trait~ intellectually, 

RU'isians are often dj~counted a~ either "barbarians", or more recently, "commulll'its". 

Thu'i, although per"onalt~t histonans may mention the intluenl:e of 'ipecifie Rus:~Ian.., Itke 

Nlkolal Berdyaev, Ral'l'ia Mantam, Alexandre Male, Helen Iswolsky, Marc Chagall. and 

Diaghilev, (he y q~nore the background From whlch the~e people emerged and they 

discount the unIque Influence of Russiar, ide as on the phllosophy of personalism. l
:! 

IIThe Pope eondoned opposition to any econOffilC system which demes the "free and 
personal nature of human work". He explamed the fallure of l:ornmunism 111 the Soviet 
Union as a result of a "fundamentai anthropologlcal error 10 ignonng the transcendence 
of the human per~on". IThe Globe and Mail. May 2, 1991.. A9.1 

I~Hellman 'iays: "Most of the earhest and most important articulations of personalism 
were by German-edu\:ated, mlhtantly antl-eommunist Russlans, Germans, and Belgians. 
who were Russta~ Orthodox, Jewl~h, or non-believers." fHellman.5.] 

Chn"lian Roy dlseusses Marc''i Ru~sian background but draws no sigmficant links 
between RU'istan philosophy and personah~m. 

Michael Kelly Pioneer of die Catholic Revival. The Ideas and Influence of 
Emmanuel Moumer. (London, !lJ79)., discllsses the Importance of Nikolai Berdyaev but 
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This thesis explores the Russian contribution to personahsm. lt finds an 

anticipation of French personali\m 111 the two central tenet:-. of the rel,ginu\-popull:-.t 

tradition in Russm: Godmal1hood and ,\Ohm 1/0,\". The elucldaLlon of Gocimal/hood 1\ 

mo:-.t commonly connected wlth VladImir Soloviev (1 X.iS-ll)()()).ll HO\\cver. 

Godnzallhood - the conLeption of the hUl1lan bemg .1:-. an Integral entlty ln whlch the 

:-.piritual and material dlmen'ilOn~ are combmed allowlIlg the per:-.on tn aet a'\ the IIl1k 

between God and created matter - IS a con:-.tant theme III RU\'lun ,ellglOll\-Popull\t 

philosophy.14 SobonlOst' - an orgal11c community III WhICh the per'ion retallled hl\ 

inherent worth and umquene'is and yet wa!'> inextnLubly bound to the community - W.l\ 

first expounded by the Slavophiles (1 H40-1 R60), 15 They beheved that ,\Oho"w.\t' W,iS 

ignores the Russwn roots of hls philosophy. 
Joseph Amata, MOUnIer and Maritain: A French Cathohc Unoer:-.tandlnf.! nf the 

Modern World. (Alab.lma, 1975)., sees Berdyaev as a contemporary and parallel 
phtlosopher to Jac4ue~ MantaIn and he mentions the mt1uencc ot Bcrdyaev' \ Il Ne~ 
Middle Age'i Œl French personahsm, but he c\oes not cons\(!e, the RU'i."an onglll'i of 
Berdyaev' s phllo!'>ophy or the infl uenLe of R u~~ian thought on French per,>ol1ah "Ill 11071 

William Rauch aiso hlghlights the importance of Berdyaev' .... pht1o,>ophy and 111 

particular ernphaslles Its eXlstentIai nature; he mentlOn~ no Ru~sian tra(lItlOn., whlCh Imght 
have intluenced Berdyaev's Idea,; and equates the phllo.,opher to the FrenLh per.,onah\t 
existentialists, Paul Landsberg, Ricoeur, and Nédoncelle. 1 Rauch, XX j. 

\3y. Soloviev, The Justification of the Gooo' An E\say on Moral Phllo\o!2hY... 
(London, 191 R). 

14Soloviev, 100. The concept of the mtegral personality was tïr'it eluCIC\ated hy the 
Slavophile philosopher Ivan Kireevsky (l XOo-IX56). It wa\ a major theme III the nove!" 
of Dostoevsky (1823-1881), the central tenet of Soloviev's phlio\ophy, and reappeared 
in the writings of Russm's "renaissance" Idealists. Sorne of the more prom1l1ent figure ... 
in this renaissance were Dimitri Merezhkov~ky, Andrei Bely, Alexandr Blok, YiaLhe~lav 
Ivanov, Peter Struve, Semen Frank, Georgii Rorov'iky, the prince., Trubet',koj, and 
Nikolm Berdyaev. Godmanhood was elaborated a\ a pohtical ,deology ln the !I)()l) 

review VeJ...hi ["Signposts fl
]. 

15Sohornost' onginated from Orthodox theology whlch outwardly cxtolled the 
superiority of the Orthodox synodal sy'item and inwardly defined the ChuH.:h, "not lI\ a 
centre of teaching and authonty, but as a congiegatlOn of lovers 111 Chmt." [RP l, 16\ 1 
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manifested in the narod'.\ 1" organil: rommunities: the mir and artel' .17 ft is the 

intention of thi~ theo.;ls to prove that the ohshchinal8 was an artual model for the patrie. 

Godmanhood and .\Obo!'llo.\( fused In the phIlmophy of Nikolai Berdyaev and 

a<.:ted as the foundation for hl~ "New Middle Ages". An analysis of his ideas dearly 

SO!JOrnm( <.:ontinued to form the nucleus of populist ideology: it inspired the" going to 
the people" in the summer of 1874, the political doctrine of the Socialist Revolutionaries 
ISRs\, and Vef...hi. 

When discussing the SlavophIles, 1 am referring to the original Slavophiles - Ivan 
Kireevsky (l H06-56), Petr Kireevsky (1808-56), Alexis Khomyakov (1804-60), 
Constantine Aksakov (1817-60), and Yuri Samar'n (1819-76) - not the Neo-slavophiles 
who advo<.:ated the formation of a Panslav federation to 1 ule Europe. Fur a clear 
description of the differences between these two movements please see A. Walicki, The 
Slavophile Controversy. (Oxfûrd, 1975)., 495-508. 

For a detalled examination of Slavophile ideology, see: Nicholas Riasanovsky, 
Russia and the West in the Teaching of the Slavophiles. (Cambridge, 1956)., Chapter 4. 
and Peter Christoff, An Introduction to Nineteenth Century Siavophilism. Vol 1-4., 
(Mouton, 1(61). 

HWarod is translated as "the people of a Nation" or "the Nation". The narod 
symbolizes a distinct group differentiated from the upper classes - until 1861 they were 
mostly serfs. Before the 1917 Revolution, narod generally applied to "peasants" - farmers 
- but could aiso refer to Russia's new proletariat. The word also conveys a symbot:c 
judgement. 1'0 Slavophiles, the narod wc,:ce a mystical body, the Russian "people"; th.;,y 
<.:onsidered the Ilarod inherently religious, humane, and superior to tlle "Gennanized" 
intellectuals and bureaucrats. 1'0 "Westerners" - Russians who disparaged their own 
development and regarded the West as truly "civilized" - the narod were sometimes 
thought of as eTUde, ignorant peasants. 

17Mir: "the world; peace; village community"; the people living in the obshchilla [the 
Il(lroeil called their community the mir; this word symbolized the organic character, the 
personification of the community, which both the narod within and the intellectuals 
without attributed to this social organization. 

The artd' was a collective organization of artisans. Like the mir it redistributed 
profit and collective-Iy pald aIl obligations. The most comparable Western institution is 
the English guild. 

INThe correct historical term for both the mir and artel' cornmunities is obshchina 
l''the village commune"]. Obshcnina denotes the specifically Russian institution: a 
commllnity of people living together and mutually sharing their obligations and profit. 
ln Russia the right of property was granted frrst to God and then to the obshchina. 
lndividuals only had right to usufruct (use of the land). 
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demonstrates the influence of Russian thought upon the development of Frendl 

personalism. A second conduit i'i found in Alexandre Marc: edUl.:ated in the Rus'\wn 

tradition and a member of the Socialist Revolutionary Party. Man: comblllcd Russlan 

populist idea"l with those of European soclUhsts to elaborate an active pohcy for French 

personalism. Berdyaev and Marc presented a formidable lIltroduction of the "Rus\tall 

idea" into 1930s France. 

This thesis in no way intends to denigrate the French foundations of pers()nalism; 

nor does it pretend that Berdyaev and Marc were the only transmitters of Russian 

ideology. Dostoevsky and Tolstoy, both popular noveiists in the West. rcpre'ient by 

themselves a significant communication of Russian rehgious and populist Ideas. After 

the Bolshevik revolution of 1917 sorne three million Rus~ians fled the war-torn country. 

Two hundred thousand ended up in France. The major!ty of these emlgres came from the 

intelligentsia; lawyers, engineers, writers, professors, and dergy."1 Thus thls thcsls. in 

focusing on Berdyaev and Marc, only reveals a small proportion of the Russmn impact. 

In 1990, Marc Raeff published Russia Abroad which eX<lInined the influence of 

the post-Revolution Russian ernigres on Europe.20 This thesis furthers 'iuch research and 

adds a new dimension ta the History of ideas. It was inspired by Christian Roy's thesis 

'Alexandre Marc and the Personalism of L'Ordre Nouveau, 1920-1940,' by John 

Hellman's ensuing work on Alexandre Marc's biography, and by the unpublished diaries 

19Marc Raeff, Russia Abroad. (New York, 1990)., 24. 

20 Although this book concentrates on the literary and Journalistic influences of 
Russians throughout the world after the Russian Revolution, it is one of the most concrete 
histories of Russification yet published. 1 therefore thank Marc Raeff for furthering my 
work on a subject which has hitherto been neglected by historians. 
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of Alexandre Marc (1910-1923) which indicate the impact of Russian populist ideas on 

Man;'I; perllonalist ideology. The author would like to thank Christian Roy for giving her 

access to Marc \ diaries, and Professor Hellman for providing her with transcripts on his 

interview with Alexandre Marc in 19H5 and other unpublished material. 
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Chapter.l Meetings: The Commencement of Personalism in France. 

ln 1928, a young RusslUn emigre, Alexandre Marc (1l)()4- ) orgalllzed the ('{uh du 

Moulin Vert where Pari~lUn intellectuals could meet and discu"s the probkm" of tht'ir 

time. Man.::'s first rel'ruits were Jean j.lrdll1 and René DlIpl1i~ - fellow 'itudenh l'rom 

L'Ecole libre des sciences politiques de Paris where Marc had studied la\\< and politlLs-

and Gabriel Rey and Jacques Naville who worked WIth Marc at the Librallie Hachette 1 

These young men came from different backgrounds and posses~ed dIverse IdeologIes, but 

they were united by their common di~agreement with the establi'ihed revolutlOl1my 

movements of their time, and by their .lnger at the ineptitude and lack of direction offered 

by the French government.2 Their meetings resulted in the graduaI formatIOn of a new 

revolutionary program aimed at counteracting the CUITent problems of France. One of 

their early ideas was ta abandon France and mave to Canada III order ta "fonder une 

petite colonie où bien nous tentons quelque l:hose pour sauver la civilisation européene".' 

Marc was predisposed to political action from an early age. HIS parents were 

affiliated with the Mensheviks, and they were members of Russia'~ small bourgeois dass; 

their primary concems were social and economic, not philosophu;al. Thus Marc was 

encouraged to read literature (Turgenev, Tolstoy, Dostoevsky, Pushkin and Gorky), and 

IJean-Louis Loubet dei Bayle, Les Non-Conformistes des années 30. (Paris, 1 y(19.), 
81. 

2Lipiansky, 9. 

3Loubet deI Bayle, 82 . 



1 apply what he learned to the cause of social change.~ Thi~ early exposure to sodal 

a<.:tiviloim wa~ augmented by Marc'Ioi experience In the RU"''iian Revolution. Despite hb 

youth. Marc wa~ able to Join a Sociali~t RevolutlOnary Party celI (he wa~ attracted to a 

... eventeen-year-old SR girl) where he learned the life of a revolutionary: meetings. 

demon~tratJon~, and avoiding arre~t~ culmmated WIth his participation in a protest againloit 

the dissolutIOn of the Constituent Assembly in 191 X. The Boisheviks dlspersed the crowd 

with machine guns and Marc, his mother, and the anarchist Voline, were the only 

, (, 

survlvors. This experience ended Marc's youth. He had learned to despise "mob-

rule": "The mob hates everythmg that is dean, everyone in the world who aspires to the 

highest. Mobs hate the truth ... ,,7 And he shunned the marxist vision of utopia which 

inspired such collective violence, Later, in reading Alexander Herzen' s (1812-1870) From 

~ Alexandre Marc. Vuipiskii (Diary)., unpublished, (1916-1923), Feb. 6, 1916. Marc 
was encouraged to give money to the po or, and when he "wasted" money on Sherlock 
Holmes and Pinkerton Mysteries, his parents scolded him. They wanted him to be 
conscientious about money and to realize how other people suffered from the lack of it. 
[Ibid., Feb. H, 19161. In 1916, a family discussion about TUl'genev, prompted the twelve­
year-old Marc to copy a section of A Sportsman's Sketches into his diary; he was 
attracted by Turgenev's "sincere and loving" description of "nature and rural 
existence".[Ibid., Feb. 17,1916.] Marc read the Populistjournals Young Russia and The 
GUlding Fire in the library and especially enjoyed the article, "From the Narod". [Feb. 
23, 1916]. 

~Marc's fear of arrest is most clearly indicated in his diary. When he began to 
participate with the SRs, he constructed a code so that he could write down his ideas 
"without the fear of being understood. ft is necessary to practice this deceit so that 1 can 
forget about it because if anythîng written here is found by others, aU is lost for me". 
1 Diary, Oct. 18. 19171 

IlJohn Hellman, "Interviews with Alexandre Marc." Cogne ltaly, 1985., 2a8. See also 
Denis de Rougemont. Journal d'une éQoque. (Paris, 1968),93,94. 

7Marc, Diary. March 5, 1918. 



1 the Qt~ ShQf~~ Marc was vindicated by the author'~ tragic prediction of the le:-.ult" nt' 

a communi"t revolutlOn. and he agreed with Helzen'" a"!'Iertton thut the death of one \l1,\1\ 

was as tragic a:-. the end of humaOlty.s 

ln IlJ2lJ Marc bro:!ctened the \cope of the ('Illh du Moulin \ ·erl meeting\ to analyll' 

the three Chmtlan tradition!'>: Prote!'ltanti"m, C'atholit:i:-'I11. and Orthodoxy. The group now 

induded Jeading Protestant pa:-.tors. Catholic dergy and mtellectuah, .Uld the RU\\I,11l 

philosopher Nikolai Berdyaev who represented the Orthodox vlew:l 

8Alexander Herzen, From the Other Shore. (London, 11.)5<1) .• 40., cited in Marc'" 
Diary, July 19. i1.)19. 

"The whole of Europe will leave It!'l normal courses and Will be drowned in a 
general cataclysm ... Exhau ... ted and starv\l1g peoples will submit ta everything. and mllitary 
discipline will take the place of law and of e\-ery kmd of orderly administratIOn. Then 
the victors will begin to fight for thelr Joot. CivilisatIOn, industry, territlen, Will flee 10 

England and America, taking with them from the general ruin, !'Iome thelT mont.>y, olhef'i 
their scientific knowledge or their unfini!'lhed work .. And then. on the bnnk 01 slltfenng 
and disaster, a new war will break out, home grown. mternal. the n'venge of the have-IIot.\ 
agaillst the haves ... Communism will sweep acro~s the warld ln a violent tempe~t -
dreadful. bloody, unJust, 'iwift: in thunder and ltghtning, amld the flre of the bummg 
palaces, upon the ruin of factories and publIc buildmg!'l the New C'ommandment" will he 
enunciated ... the basic tone will be set by socmlism. The ln'itltutlOns and "tru<.:ture of our 
own time and civilisation will perish - WIll, as Proudhon pohtely pUb it. be ItquuJateci. 

Vou regret the death of civilisation'! 
l, too, 1 am sorry. 
But the masses will not regret it; the masses to whom Jt gave nothlllg but tcar!'l, 

want, ignorance and humiliation ... Socialism will develop in ail its pha~es unttl it reache" 
its own extremes and absurdiues. Then there WIll agaIn bur"t Forth from the t1tank brea"t 
of the revoIting minority a cry of denial. Once more a mortal battle wIll be Joined ln 
which socialism will occupy the place of today's conservatlsm, and WIll be defeated by 
the coming revolution as yet invisible to us ... " [Herzen as dted m I ... aiah Berlin, Rus'iian 
Thinkers. (New York, 197R), 97.] 

9Loubet dei Bayle, 82. It was during these discussions that Charles du Bos 1I1tronuced 
Marc to the Swiss Protestant Denis de Rougemont. The regular partkipants now induded 
R.P. Congar, Gabriel Marcel, Pasteurs Dominice, Westphal, and de Pury, Berdyaev, and 
Father Gillet. 

il 



1 Marc had alway'i been intere~ted in religion. His parents were wealthy Jews who 

e!-.chewed religion and attempted to ,>hield him From such "super<;tition". However, ln 

J l) J 4, hl!-. grandfather ,>eaetly orchestrated hi, Bar Mitzvah and !-.ubsequently Marc began 

to ,tudy religIOn. he read the Talmud, Confucius, Buddha, and the Hindu Vedas, and 

Merezhkov,k y' ~ Chn \t and Antichri~t (1 ~96-1l)05). Marc was not a believer \eeking ta 

ju~tify his faith from within, but an agnostic who conducted a sy"tematic search for the 

meaning of faith and religion. He asserted that "the reading of Merezhkovsky was the fir'it 

"tep ln my formation of a religious vision."w Despite his early religiou~ exposure, the 

Russian Revolution turned Marc away from God. He procIaimed that "God is a despot!" 

and like Bakunin, suggested that the greatest favour God could do for humanity was to 

disappear!' Not surprismgly, he found Nietzsche 's writings very appeahng as he 

grappled with ide as of "the abyss", godlessness, and the future.'2 

The religious meetings of the Club du Moulin Vert allowed Marc to resume his 

acquaintance with Berdyaev, Marc and his parents escaped the Boishevik regime in 1919, 

and moved to France where Marc was enrolled in school and finished his baccalaureate 

in mathematics: in 1922 he reJoined his parents in Berlin. Berdyaev was already 

lOInterview, laS. 

"Michael Bakunin (1814-1876) was Russia's "fifst professional revolutionary". [RPI, 
379.1 A fervent anarchist, Bakunin asserted that the greatest favour God could do for 
humanity was to disappear: God's continued existence ensured that humanity would never 
he free: it would al ways be subjected to God's omnipotent power. Bak:unin, God and the 
State. (New York, 1970). 

'~Diary, March, 5, 1918. 
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establl~heJ III Berlm wh~le h~ lormeJ an Olthoum, ~h:-.\. u:-':-'I\\n 1c!1\\UP, kl.:llll~U al LIll' 

groups ln Berlin and lhen FIance allel hl~ exIle lrom Ru.':-'w JJ1 1922 AlLIH\LJgh lkrdy,u:v 

{H;CUple~ an llnl411e Pli" tlon 111 the hl:-.tllry 1)1 R lI!'>:-'lan mle 1 b:lual lllllughl 1 h!'> W\ li 1-- 1:-' 

both a (;UlmmatlOn of the leligIOlI~-popllh~t lr.l\.htwn ni the ntnl'!\.'L'llll1 L.L'lllUlyl\ ,tnd ,\ 

l'Roy, Il 

I-ISO!\lVle\ helte\ed ln the p\\~"'lhll!ty ni llnI\el..,al Chn..,lI.II11I) .lIHI w .. .., I..lalJl1cd hy 
hnth the Calholto and the OllhoÙllX a:-. .Ill Illlp\J1 t,Ill! Il'ltglou", l/1111l--L'1 SeL' Hekn 
bwolsky, Ll!!ht Bdnre DlI~k.' A. RlI~~lan CllhollC 111 FIJIKe. IlJ2,-llJ41 (TorOI1lO, 1942) 
Chapter 2-4. 

"Berdyaev :-.tuthed phlln..,ophy Jl lhe Ul11ver~lly ni KIl'v !tom 1 Xl)) tu 1 X9X Hl' wa~ 
strongly int1uenœd hy the Slavophlle:--, Do:--tnev,ky. Snlllvlev, .1I1d LeonlIev. ln hl~ 

writmgs, Berùyaev apprmseu the lIrlltjlle Ru.'~lan rhtlo~nphlca! tradllloll and ,tppheJ Il ln 
hls own phllo~ophy. 

There are. ni C()Uf\l~, many ,tratn~ tn RlI\\lUn phtlll'O[1hy. nul Ihere I~ alw 
somelhmg Lommlln tll lhem JII. ,nll1l'lhJ.lg IIl1gllldl. Lhl' InrJ11l1l1on o! a new 
phlloM\phlca! tradllll\l1 dl!'>l1ncL Iwm the Il'lgnmg lIadllll\n\ DI L.\lnlemporary 
European phtl()~ophy ln 1l~ ha~lc Ll.!nJel1Ly RU:--:-'Ian phllo..,nphy carne:-. on the 
grcat phllmophl<.:al li ad illOn ... 01 the ra~l. the Gleek and the German, thl~ ,plfll il! 
Plato and the ~p1I'll \)! da~~Kal German lue.ill~m lIve on 111 Il But German 
idealism never went hcynnù the .. tage 01 exlIeme a th II lICl10n and extreme 
rationallsm that culnllnated wllh Hegel. Begmmng wnh Kholmak\)v. RU~~li1n 

philosophcrs sharply cntKIICJ Hegel', ah.,Uact lùealt~m and r.tll()nalt~m, and Ih,.!y 
movcd on not LU CmplrtCI~m, not Ln ne()-CnllCI~I11, huL lu (onCU!le Itlt:alt.\rtl, to 
ontologKal leah~m, tu J my~l1l.al L\lrreCUve lD Ellillpedn phllll-"Ophy', rea-"OI1. 
WhlCh hall lll~t Il~ \lllai e~~encc And one Lann()l l,ul I() 'èl' 1/1 Lhl~ ùcvelopmenl 
the crcaLlvc plnml!'>e 01 li new path lur phllo..,ophy RlI"'~lan phllol.,ophy I~ grcally 



t 

\tarting point for "personalism" or Christian ')ocialism. Berdyaev adopted the RU'i:-'lan 

popuil~t oppo'iition to individuali~rr. and capltah ... m: from the Slavophiles, Do" ' v'iky and 

Soloviev, he learned to de'ipi~e the materialist concepuvn of human beings and the 

ilmltatlOn ... of rational philo'iophy. However. Berdyaev\ per'ional expenence in Russia 

and hi~ unique talents led him to go beyond the ... e traditions and form an ongm:'i 

philo~ophy and ideology. Berdyaev'~ ideology offered a "third way" contrary to the 

dominant ideologies of liberal capitalism and communism. 

The most comprehensive expression of this "third way" is contained in Berdyaev'~ 

The New Middle Ages which Marc read in Berlinlft and which was translated into 

French in 1927. In 1930, Mare's Club du Moulin Vert deeided to transcend their futile 

discussions and lead a revolution to create a new France modeled upon the theories 

expounded in this book. Characterizing themselves as: 

traditionalistes mais non conservateurs, réalistes mais non opportunistes, 
révolutionnaires mais non révoltés, constructeurs mais non destructeurs, ni 
bellicistes ni pacifistes, patriotes mais non nationalistes, socialistes mais 
non matérialistes, personnalistes mais non anarchistes, humains mais non 
humanitaires.'7 

concemed with religion, and it reconciles knowledge and faith. rBerdyaev, 
"Philosophical Verity and Intelligentsia Truth." in Vekhi., 170, 171.] 

Iii Marc was most attracted to Berdyaev' s commitment to the supremacy of the 
person. A strong advocate of personal freedoms and rights. Berdyaev gained many 
followers by his attacks on the Marxist-Bolshevik enslavement of Russia. Berdyaev's 
commitment to Christianity and his assertion that the world was entering a new 
spiritualized, Christian era obviously influenced Marc; he copied Berdyaev's command 
into his diary: "(our work is the realization of God in the wor1d, so that we put God before 
ail of our ideas, not as the criminal of the world, but as the ideai of the world."[Marc, 
"Diary. ", Sept. 13, 1919.1 

17Gabriel Rey, cited in Loubet deI Bayle, 83. 
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they published their Mamfe,HI' pour UII Ordre NOI:rcllll \\hll.:h ... tated- "Wc ,lre Ilt'Ithl" 

mdivlduali.;ts nor \.:OllC\.:tIVi,h. \\e are per ... onali"h!"'~ Thus. the Clul> dl/ ,\ltlli/zn \ t'U 

became the revolutlonary party L' Ordrc NO!H'i'clU. Thl~ mal1lfe"to mUI k" tht" ... tart of thl.' 

per .. onali,t movement .n France 

L' Dube Nou\'c(/u',\ per-;onah-;m ran dlrectly counter to the 1\\1) prt'\'~lIhn!! 

ideologies of thelr tlme: communism and capitah"l11. Aware nf the gm\\ Ill!! di"locatl(ln 

in French society and the fmlure of the exi-;tmg polItical "y"tel11 to orfer ,j Ul\lLrete future 

vision. they com~ldered the entre-dezLt-guerre,\ year!'l an "âge d'inqUIétude". Per"lll1,di"lll 

offered an alternative to the CUITent sy!'.tem ln Fram:e. and also to the radical \nluttnn'\ nt 

fascism or commumsm, 

France had emerged devastated from World War One: two millIon Frelll'hrnen had 

died, its economic infrastructure was shattered and it faced ma~\lve national debr... Yet 

by 1926, France was operating at or above pre-war level!'l. The ,wift recoll~truction wa, 

not wlthout its victims as high inflation and taxation \.:reated Wl<\er du!'l' divi'lOl1'" und 

rapid industrialization produced siums, poverty, and \ocial dlslo\.:atloll. Economie 

hardship and the widening of dass divio;ions undermined faith in capltall\m and demanded 

cOI1l:rete social change, bUi: the inefficiency of the liberal democratic \y'item ob\tructed 

France's ability ta find solutions within It~ politH.:al ~tructure. The proletaflut turned 

increasingly to communism or syndicahsm. 19 

18Roy, 21, Although Marc wrote this manifesto, Gabriel Rey and Gabriel Marl..:el al'io 
signed it. 

'9Kelly, 3-28., René Rémond "Le climat des années trente," Le Personnalisme 
d'Emmanuel Mounier, Hier et Demain. (Paris, 19X5), 22. 



The French ruhng elite wa... understandably concerned with thlS trend: the 

Bobhevlk "Ul:ce.,,, In Ru.,,,ia and their Increa,mg campaIgn, to "pread communi,m through 

the Third International. m\plred fear ... that hance rmght be plunged roto a communi~t 

rcvolu!lon. However. the con~erva!lve., were not the only one ... v. ho were apprehensive; 

Man.: and hi ... fellow emlgre., had wltne,..,ed the Bohhevlk revoiution and dreaded a 

repetition of the vIOlence and commum:,t-type rule. Moreover. a large nurnber of French 

IOtellectuals. e~pecIally ardent Catholics. abhorred the concept of athei-;t cornrnunism. 

Neverthele!\!\, L'Ordre Nouveau ~ympathized with the riSlOg discontent with the 

current order. They condemned liberal c.lpitalism for Il'> denial of the value of human 

beings and it" acceptance of a vlcious cycle of productivlty. Capitalism not only 

exploited workers for sorne individual 's profit. but also enslaved the entrepreneurs and 

"Captains of industry". It was a mechanism controlled by positive feedback: as 

prodw.:tion increased, so too dld consurnption. resulting in yet another II1crease 10 

production to meet n~lOg demands and to produce capital to buy even more goods. zO 

The law of economics and production became the prirnary reality, of greater Importance 

than people. spiritual development. or creativity. Thus, the personalists denied the totality 

of rnarxIsm in that they did not consider exploitation or class differences to be the 

essential problem of capitalism, rather they asserted that it destroyed aIl people regardless 

of class. 

Dans la plupart des cas la tyrannie [capitalism] n'est plus le fait d'un 

2°Marc, "Le Prolétariat." Esprit. (Jan. 1933.), 55(l-569. L'Ordre Nouveau only began 
publishing it~ own review in May, 1933. Before that time, the members of l'Ordre 
Nouveau published their opinions in Combat, Plans, and Esprit. 



1 individu, nt d'une dasse, mais d'un méchal1lsme ou d'une methode, ~t ne 
porte plus ,>ur des indivdu ... 111 ... ur des da~ ... e ... , mai, ... ur l'en ... embll' patron .. 

. "h J '1 et auvners a",~uJettl'> a Lette met ooe.-

However, they dld dgree \Vith Marx that rapltah~11l had cau\ed human bell\g'\ to bt'l:ol11t' 

abjects o.,ubJected ta the mhuman dlctator\hlp of money and the t:lonomy :: 

Although L'Ordre NO/H'eau accepted the exbtenœ ot the prolctanan prohkm, thl'Y 

did not believe that the proletanat ,>hould be con:-.idered In ah\tral t tl!t'ory huI 

sodologically, as an human condition. 

"condition prolétanenne" plutôt que de "prolét.me" car Il ~'agl1 il 1 .. limite 
d'un type de ,>ociété plutôt que d'un ~tatut réservé à quelques indlvldll~ 
particuliers. SIl' ouvner industriel e ... t le premier touché par ce 
phénomène, il n'e'it pas le seul: L'employé, le technicien, l'entrepreneur 
indépendant. l '1I1tellectuel "désint~ressé" VOIent \' appe\antir ..,ur eux la 
même menace. Z1 

They believed that ail people living 111 a liberal capitali~t ..,ociety were '\ub .. umed to 

production's tyrannieal mechani!'>m, degraded, atomized, and ln a ,>tate ot de\palr HavlIlg 

revealed the inherent dangers of capnali'im, the per'ionah'its emphatlcally prote..;ted the 

extension of its destructive powers to other countnes through imperialJ\m .1Ild 

colonization.24 

Politically, inter ·war France was chaotic and disrupted. Neither the Rloc Nathllal 

immediately after the war, nor Herriot's more !'>odalist leader!'>hip could \ati'ity the 

ele~torate and solve France's e~onomi~ problems. Government after government wa\ 

21Robert Aron and Arnaud Dandieu, La Révolution nécessaire. (Pari!'>, )lJ33 )., 4(,. 

22Mounier, Personalism., (London, 11)52)., 103. 

BA, Marc, "Esclavage pas mort." L'Ordre Nuuveau. (Nov. 1(35).,972, 

24George Izard, "Europe: Terre inhumaine." Esprit. (Nov. 1932)., 21 X-220. 

11 



1 overturned a... Incompetent. The politÏl:al partie.;; and movement.;; were themlielves 

I.:on\tantly 'iundered by dl\agreemenb' the "Rlght" bel.:ame a confusing amalgam of 

1l10narChl\t\, fU\LI\t\, C..nhohL nauonahst'i, and mdu\tnall'its; the "Left" wa~ even more 

dlvlded hctwel'11 orthodnx LOmmUnl\t\. Cathohc \oLlail\t\, non-denolTImational \oclalists, 

radical \oLlall\l\. and vanou\ group ... of \yndicah\l\: heated debate ... en~ued In the press 

between Alam. /' Actio/l j'rall(m,\(.', Léon Blum, and Tardie:I, To L' 01'(be Nom'eau and 

olher young mtellectual.." thl!'. ..,auatlOn mdicated a de'iperate need for a new French 

ideology whll .. h Lould umfy France and tran~œnd this 'ien'iele~s blckenng, 

It wa\ for thl~ rea ... on that l'Ordre NOll\'eau oppr ~ed the parhamentary system, 

Thl'y a ... serted that parliament had turned democracy into a synonym "de mensonge, de 

veulerie, de médiocnté et de compromission",zs Special interest groups, stit1ing ritual, 

abuse of public funds on banquets and superfluous projects, and bureaucratie inefficiency 

led L'Ordre NOil\wLU to compare parliament ta a Chicago abattOlr.zfl But, most of aIl, 

the per\onah'its beheved that the parliamentary !'.y.;;tem could never be reformed or 

corrected becau~e In truth the elected parliament did not govern: rather some six hundred 

uppomted. anonymous, officiais held ail the power and implemented ail the policies in 

Z~IILe parlement contre l'esprit. Il L'Ordre Nouveau, (Oct. 1933)., 285. 

~t>IIL' idée, comme le cochon, entre vivante dans l'usine, le parlement, amenée sur un 
palan. le parti. et ressort de l'autre côté, sous forme de lois aussi nombreuses, diverses 
et standardisées que le boudin, le Jambon et la sam..isse, les députés et sénateurs stérilisant 
les idées et les sentiments de leurs commettants par des méthodes aussi parfaitement 
taylorisées que le geste des nègres chargés. à Chicago. de saigner les couchons à leur 
entrée dan~ la «chaîne»." ["Le dernier carré." L'Ordre Nouveau., (Oct. 1933).,299.] 



1 France; parliament was. in their view. completely unpotent and irrelt~\ ant.~" 

Having l:ondemned parhament. it is not \urpn\ing that the prr\onali~t~ had no 

respect for political parties. They vlewed the "nght" a~ belllg l'ommitled to property. 

family. country. and religIOn: capitah~t property. rgoti~tl\:al fa 1111 ly tH?\. 1 .Ibld natlOnalt~lll. 

and pharisaical piety. RightI\t ideology wa~ mundated wlth hypocmy alld applallded 

useless martyrdom in,tead of constructive \plfltuahty They ll\ed hertll'om. Ilot 10 kad \lI' 

inspire. but rather to distract the ma~ses from thelr legItllnate l'nmplarnt-;; P;ll ade~ and 

simple ideas were the panacea for social problems. as bread and cm':llse~ had bren in 

Ancient Rome.28 Left-wing pames. the personulists acknowled!!ed. had effected \OIne 

useful social programs and inspired admirable trends 111 art and htelature. But. tounded 

upon the emotions of env y and malice. the "left" was tU1I1ted wlth the hltght nt 

materialism and was prepared to sacrifice the spIrit and freedom of people f(Jr bn~ad. Z') 

In their final analysis, the personalists asserted that pnlitical partie~ were nothing more 

than a tool of the state: "il est la projection de l'étatism dans la vie «publique» de la 

société. Il est donc nécessairement abstrait, oppressif, centrahsateur".lI) 

Essentially, the personalist attack on liberal democracy focu~ed on its acceptance 

of the omnipotent state. As capitalism had enslaved people to the economic mechanism 

so too had the state ceased to serve the people and become a totalitarian. IOhuman 

27"Le parlement contre l'esprit." L'Ordre Nouveau. (Oct. 1(33)., 2HH. 

28Mounier, "Refaire la Renaissance." OE, 139. 

29Mounier, "Refaire la Renaissance." OE., 140. 

1 
30"La mort des partis." L'Ordre Nouveau. (Oct. 1933)., 311. 
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mechanism. 

Tout, aUJourd'hui dans l'État, tend à cette unifonnisation dans l'abstrait. 
Une centralisation qui a paru longtemps une nécessité et dont on 
commence seulement à soup<.i0nner la maladie, qui est le gigantisme, 
aboutit à nier les différences fondamentales, celles que les traditions, les 
influences régionales, les résurgences ethniques, enracinent au coeur de 
l'homme.'1 

Thus the French personalists firmly opposed liberal capitalisrn and liberal dernocratic 

parliarnentarianisrn. 

However, they had no more sympathy for the marxist alternative of comrnunisrn. 

The personalists acccpted Berdyaev's interpretation that marxisrn was hopeiessly 

entangled in the methodology of capitalisrn.32 Both were governed by the policies of 

money and things: they had denied any value to the person; they had turned people into 

objects to be passed back and forth in their avaricious hands. 33 Pointing to the Soviet 

Union, the personalists saw in the only realization of marxism a horrible exaggeration of 

ail the faults of the capitalism. The "dictatorship of the proletariat" had resulted in state 

capitalism which denied liberty of the press and degraded the dignity of humanity. 

C'est en Russie "communiste", affirme René Dupuis, que les tares 
essentielles du capitalisme bourgeois ont atteint leur plus haut degré et que 
l'exploitation du prolétariat est la plus intense, la plus cynique, la plus 
étendue34 

II"L'État contre l'homme." L'Ordre Nouveau. (May, 1933)., 33. 

32This will be elucidated in Chapter 3. Berdyaev's most comprehensive analysis of 
communism is contained in Christianity and Class War. (New York., 1933). 

3'Mounier, "Refaire la Renaissance." OE, 140., and Marc, "Le prolétariat." Esprit. 
(Jan. 1933)., 556-569. 

'''Lipiansky, 38. 



1 They believed that a communist France, like communist Russia, would be l'ven more 

despotic th an the CUITent order. 

Finally, although L'Ordre Nouveau, accepted some of the truths expounded by 

fascism, they did not embrace it as an alternative path for France. The fasd,ts \Vere 

correct in their exposure of the liberal lie, their denundation of I.:apitalism, the rule ot 

money and state control, and in their attempts te crea te spirituaL complete human hClIlgs. 

However, the final results of fascism were unacceptable to the personalists: ltaly created 

an absolute totalitarian state ruled by a new Caesar, and allowed practÏl'al l'on"iderattons 

to excuse violence, the subjugation of individuals, and the denial of human freedom.l~ 

Moreover, the fascist conception of spiritualism had turned work and the nation into 

religious idols in whose name any perversion could be legltimized. 

Thus the French personalists opposed aIl existing ideologies. Their general 

criticism was that these orders aU created spiritless societies, destroyed the human morale, 

and sacrificed hurnanity to sorne inanimate mechanism. To counteract these systems, the 

personalists advocated their "third way". 

[n 1930, Arnaud Dandieu joined L'Ordre Nouveau and became their dominant 

doctrinaire. 36 A year later, L'Ordre Nouveau joined the editorial tcam of the "stylish" 

review Plans (they did not commence publication of their own review, L'Ordre Nouveau, 

unti1 1933), where they outlined their program for the personalist revolution. L'Ordre 

3S"Lettre à Hitler." L'Ordre Nouveau. (Nov. 1(33), and Marc, "Chronique de la 
troisième force: Vers un Ordre Nouveau." Esprit. (Nov. 1932)., 330-334. 

36See Roy, 24-26, 82-87., and Lipiansky, 8-11, 21., for details on Dandieu'" 
philosophy and doctrine. 



Nouveau advol.:ated a 'ipiritual revolution to transform the stature of the person. Theyalso 

intended ta re~tructure Franœ wmpletely. Earlier di'icussions convinced the members of 

L'Ordre Nouveau that Franœ's most serious problem was its exclusively rational, 

muteria)jM ideology. L'Ordre Nouveau considered human beings to be both an 

amalgamation of atoms and a spiritual entity; it was the latter I.:haracteristic which they 

intended to resurrect among the French people. Once people accepted their spiritual 

dimension, the true repository of their uniqueness, and became personnes they would no 

longer fear or wish to degrade other people. This personal realization was the first and 

neœssary step towards the formation of real communities. Politically and economically, 

L'Ordre Nouveau advocated the complete decentralization of France: developed persans 

would farm homogeneous communities, patries, and govern themselves; the patries would 

exist in a loose federation with a centralized state limited to the role of intennediary; 

power would reside in the patrie. 

Marc was prepared for revolutionary activism by his experience with the SRs in 

Russia; his I.:ommitment to a personalist vision had been engendered by reading Vissarion 

Belinsky (lXI 1-1848) at the age of ten. The critic's assertion that it is the "persan" who 

plays the princip le role,37 caused Marc to question the validity of marxist economic 

determinism despite his parents' unswerving allegiance to marxism. Marc asserts: "And 

there and th en 1 became 'personalist'''.38 This was why he joined the SRs: he agreed 

17"lnterviews.",7a-333. "The personality is higher than history, greater than society, 
greater than humanity!" [Belinsky, "Letter ta Gogol", Philosaphical Works. (Westport, 
CT., 1981 )., 542.] 

181nterviews, 7a-333. 
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with Victor Chernov's "dream" - subjective methodology - which considered l'ach world 

system a function of the pers on al ambitions and efforts of Its people: one person L'Ollld 

change ~o<.:Îety. W It was this history whICh prompted Marc to partlClpale 111 a personali~t 

revolution to change France. 

ft was at Plans that Alexandre Marc met the young Emmanuel Mounier, who wa~ 

fascinated by L'Ordre Nouveau' s doctrine, and asked Marc to help wlth the formatIon of 

his review. Esprit.40 Emmanuel Mounier (1905-1950) came to Pari~ In tlJ27. Ral' .. ed 

and educated in Grenoble, Mounier had been sheltered From the harsh realitie-; of modern 

industrialized France. A fervent Catholic. he arrived in Paris as Catholil:~ were beginning 

to re-enter the political arena. advocating social change. The Catholic Church was also 

affected by the "disorder of the times". Traditionally it had backed "righti .. t" potities and 

ardent nationalism, but the economic situation increasingly forced Rome to formulate li 

new policy regarding the proletariat. In 1926. Rome placed the ultra-natlOnah-;t revlew 

r Action française on the Index of prohibited books: " .. .la dissm':latIon 1 entre l'Action 

française et l'institution ecclésiale) a libéré des énergies captives et commencé à 

39Diary, April 17,1918. Victor Chernov (1873-:952) was the ideologue of the SRs. 
He attempted to combine traditional Russian populism with communi~m in order to 
produce an agrarian-based revolutionary ideology. The success of his approach wa~ 
indicated by the results of the 1918 Constituent Assembly: the SRs won a maJority with 
38% of the vote. 

4°Roy, 42. Historians categorize Esprit as Mounier's review because Mounier became 
the central focus and the moving force behind il. The other founding member<; <;oon 
abandoned Esprit for more concrete and active movements. Mounier was also respon~lble 
for the rejuvenation of Esprit after WWII. Like L'Ordre Nouveau, Esprit was a 
communal endeavour, but it is undeniable that Mounier was the essential çatalyst in its 
production. [Amato, 109) 



réorienter une génération de chrétiens ver!l d'autres perspectives de pensée et d'action".-II 

Thus although Rome refused to '1unction socialism, it had given Cathohc intellectuals a 

c1ear ~ignal to become involved in social and pohtical change to the "left".-I2 The 

impre'l<;ionable and optimistic Mounier Joined the Fray: in 192X he began frequenting the 

meetings at Jacques and Raissa Maritain 's home, where he was introduced to a group of 

personalist advocates that induded Gabriel Marcel, Charles du Bos, Marcel Arland, and 

Nikolai Berdyaev. 

Arriving in Paris in 1924. Berdyaev established a forum at the Russian House 

where Orthodm" Catholics, and Protestants could meet and exchange ideas. Through this 

group he met Père Gillet, the General of the Dominican Order, Pasteur Boegner, Jacques 

Maritain, and other members of France's religious elite. His acquaintance with Maritain 

tlourished in a long and abiding friendship as Berdyaev was immediately included in the 

Maritain gatherings and invited Maritain to similar meetings at his home:~3 Berdyaev 

enj"yed the resulting discussions and often referred to the Maritain group as, "the flower 

of contemporary French Catholicism".44 It was through Maritain that he met Emmanuel 

Mounier. 

In 1929, Mounier became involved with a Catholic group, the Davidées. 

-IIRémond,28. 

-I2Kelly, 16., also see John Hellman, "The Opening to the Left in French Catholicism: 
The Role of the Personalists." Journal of the History of Ideas. (1973): 381-390. 

43D&R, 263. Included in these meetings were: Charles du Bos, Gabriel Marcel, 
Massignon, an expert on Moslem mysticism, Etienne Gilson; and later: Domte de Parge, 
Fumet, and Mounier. For a description of these meetings see Iswolsky, Chapter 5-7. 

44D&R..264. 
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Consisting mlJ:;LÎy Qf Catholic teachers. the group he Id devotiollal and lIltellectuul retreal\ 

and published a monthly journal Atu Davi(it','.\. They \\-ere com:erned \\-Ith ..,on,1I 

problems and the increa~mg 'ieclllan~rn of state in~tltlluon:-,. As te,lcher'i. they hoped tn 

rein je ct Chri~tian ~plfltuality into the lives of thelr .. tudents ~~ Tht .. \\as MoullIer''i fiN 

attempt at action. more appealing to a young intellectual than pUll' ~cholarshlp.~o 

Berdyaev found It both bizarre and oi'iturbmg that the French II1tellectual" regarded 

themselves as the "touchstone" of pohtical movements. yet were completely drvorced 

frorn politics. He rarely 'iaw any political figures at intellectual meetings, and the 

intellectuals never entered political cirde'i. Thus he felt more sympathy with the new 

generation of French intellectuals. lrke Mounier, who were prepared to cOIl'iider COllcrete 

political action, rather than, "Just stew in therr own juiœ".47 ln hls autobiography, 

Berdyaev describes Mounier as "a man of great intellectual gifts and remarkable energy. 

He [Mounier] was a Roman Catholic, but his social and polrtical view'i were at variance 

WIth the accepted Roman Catholic position in the se matters. ,,411 

ln 1932, Mounier was asked by his friend Georges Izard to join André Déléage 

and Émile Galey in the founding of a revi~w 'iimilar to Pla!ls. France 's political and 

economic situatIOn had continued to deteriorate, and the bourgeoisie was greatly uffected 

45Kelly 18-20, Hellman, Emmanuel Mounier op.cit., 26. Frem;h Catholics also 
perceived that a Masonic and Jewish conspiracy was afoot in France; placing ail 
educational and legal establishment in the hands of these "fringe-groups". 

46Kelly, 19 . 

. HD&R., 273. 

48D&R., 274. 



1 by the world-wide depre'i'iion. Mounier, and other young Catholk intellectuals felt a dut y 

to re~pond ta the~e problem". They were em:ouraged in this by the 1 t)31 em:yclical of 

Pope Piu~ XI, Quadral!e~I1no anno, whH.:h condemned the eXI:C~:~es of çapltalism and 

mdividuai;~;m. The Pope warned of a new urgency in the need for reforrns and suggested 

the e'itabll"hment of a "Just wage", guarantees of employment, and sorne profiHhanng 

wnh the worker.4
'J Thus, desplte their poverty and lack of sponsors, the four ideali~ts 

enthusiastl\.:ally embarked upon their risky venture and launched Esprit. Maritain came 

to MouOier's aid and helped them enli'it subscribers to fund the review. Alexandre Marc 

brought the force of L'Ordre Nouveau to assist in the development of Esprit's doctrine 

and Nikolai Berdyaev participated in the doctrinal sessions.50 

Maritain believed that the creation of a review where Catholics could express their 

ideas was both necessary and timely. Although Mounier and his friends refused ta make 

Esprit a "Catholic" journal, Maritain approved of their approach: Maritain interpreted 

Esprit' s commitrnent ta the primacy of the spiritual as an acceptance of Divine 

Revelation; his Thomist philosophy which encouraged humanity to develop its 

"supernatural" abiIities concurred with Esprit's conception of personalism.51 Berdyaev 

also attributed his involvement with Esprit to their per~vnalist ideology: 

49J. Salwyn Schapiro, Movements of Social Dissent in Modern Europe. (Toronto, 
1 %2)., 37. 

~tlFor a detailed description of the formation of Esprit see Loubet deI Bayle, 123-137, 
and Hellman. 36-51. 

~'Moreover, the majority of Esprit's members were Catholics, fuelling Maritain's 
aspirations for a Catholic revival in France. [Amato, 107.] 
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The professed personalism of the group 1 ESl'nt\, \Vith \'. hlch 1 wa" ln 

'>pedal sympathy, was not a \y,>tem but an attitude or theme expressmg .\ 
search for the transformation of the ObjCdlVe \\orld into a per~\.mal 

universe - an attitude in which the human per-.on 1'\ the pnndple oble~t 
and irreducible 'iubJect of knowledge. ~z 

A~ Alexandre Marc and L'Ordre NOll\'eall had already cxprc\~ed an almo\t Identlcal 

ideology, and becau~e they \Vere attemptmg ta expand thetr revalutlOlI ln Its \Vide .... t 

dimensions, the y viewed the 1I1auguration of E\prit wlth .Ipproval and lent thctr full 

assistance to Mounier.5
' 

Marc's attempts to expand L'Ordre Nouveau' s revolutlon were sUCl:essful. al \east 

in the case of Esprit. When the first issue of E~prit was published in October. 1 t)32, tt 

advocated an almost identical ideology to that of L'Ordre NOIl\'e(Ju Prodaiming the 

primacy of the spiritual. the necessity of undermining the current polltical order and of 

convincing conservative politicians to accept a more "leftist" orientatIOn, E\IJI'Ït ~allcd tor 

a spiritual, personalist revolution to combat the di~order of the times.~" Esprit'.\' ctOl:trim~ 

dealt with the status of the personne; it placed the person as the foeus of the physkal 

52D&R, 274, Berdyaev had aiready participated in a similar review 10 Russia. Vekhi 
["Signposts"l (1909) was a response to the chaos which ensued in the 1905 revolution. 
It criticized the Russian intelligentsia's blind commitment to materialism and promoted 
the primacy of the spintual in aIl things. The eommon goal of Vekhi was to enlighten 
the intelligentsia and urge them to seek legitimate, strong foundations for their ideology 
instead of being seduced by alienation and dogmatism. Should the intelligentsia follow 
Vekhi' s suggestions, they would become the disciplined, spiritual, "artists"; an elite which 
could lead Russia to a successful revolution. 

53U ntil May, 1933, when l'Ordre Nouveau began its own reVlew, its members 
regularly contributed to Esprit. 

54This plan was detailed in Mounier's article "Refaire la Renaissance." Esprit No. 1., 
(Oct., 1932), 5-52. 
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world and 'iodety. Apparently the most popular article in this is~ue was Berdyaev''i 

"Vérité et men~onge du l:ommunIsm" whkh briefly elaborated his .;onstant belief that 

l:ommuni<;m, although greatly flawed in theory and interpretation. expo'ied the basic truth 

that mdividuall'.,tic capitalism had dcgraded and enslaved humamty. The article also 

u'iserted that communi~m was a direct response to the insufficient application of 

Christianity: had Chnstians followed the doctrines of love and brotherhood. had they been 

responsible for the welfare of their brothers, communism would not have been 

necessary.~~ Mounier's last article. entitled "Chronique du Mouvement", elaborated 

Esprit's political stance: through a personalist revolution they would reJuvenate France's 

declining economy, replace exclusionist nationalism with beneficial patriotism, and 

reorganize France into a federation of autonomous patries. 56 

ln the 1930s, Esprit gained popularity while L'Ordre Nouveau suffered increasing 

fragmentation with the death of Dandieu (1933), radicalism, and the departure of Marc 

for the Midi in ) 935. Although Marc continued to send articles to the review. the 

absence of his dynamic personality told greatly upon the popularity and financing of 

L'Ordre Nouveau. By 1938 the review c10sed for financiai reasons and the group was 

disbanded.57 Esprit enjoyed substantial popularity throughout the 1930s, and although 

forced to close during the period of German occupation, it was revived after the war. 

~5Berdyaev, "Vérité et mensonge du communism." Esprit No. 1., (Oct., 1932), 104-
128. The commendation of Berdyaev's article appeared in André Gide's Journal in Jan, 
4, 1933. [Loubet dei Bayle, 139.] 

S6Mounier, "Chronique du mouvement." Esprit. No. 1., (Oct., 1932), 129-137. 

~7Loubet deI Bayle, 117 - 120. 



1 Through Esprit the vision of personalism would be \,;arned on and developed II\to a 

politico-philosophic platform. 

L'Ordre Nouveau and E.\prit diverged in the InJd-thirtie~. Thi..; was partially dut' 

to a personahty difference between Mounier and Dandieu: ~\'1ollnier found Oandieu'.., 

appearance affeçted and unpleasant: "Cheveux long..; rejeté..; en amère, fal'e frOIdI.'. 

sourire figé, gros verres de myope. ,,~!( Moreover. the two men dlwrged l)\ll'! (\tKtrlllt' 

Mounier viewed Dandieu 's characterization of the per'\on as too l1Ietz~\,;hean: Dandlt'u 

viewed personalism as "une affirmation fondamentale de la pUls..;anœ de çréatlOl1 de la 

personne humaine", and Dandieu critieized Mounier for his lack of doctrinal ngour.~·l 

However, the actual rupture between the two groups ocçurred beçau..;e of thelr different 

revolutionary taeties. Mounier led Esprit to a more Catholic, religlOu, orientation. if 

L'Ordre Nouveau envisioned an elite group of young "knights" to Iead It~ personalism, 

Esprit favoured young "monks". ln June 1933, Mounier critidzed L'Ordre Nouveau for 

their "anti-christianism" .60 

This rift apparently did not affect the friendship between Man.: and Mounier; Marc 

continued to contribute to Esprit (often under pseudonyms) and Mounier wrote a special 

note to Marc immediately after his condernnation of L'Ordre Nouveau: 

S8Mounier, Mounier et sa génération: lettres. carnets. et inédits. (Paris, 1956)., 100-
101. 

59Lipiansky, 18., "Dandieu reproached Esprit with a certain left-wing Catholic's 
virtuism. Mounier reproached L'Ordre Nouveau with a peremptory tone, a certain 
sectarianism. [Denis de Rougement as cited in Roy, 43.] 

6OEsprit. No. 9. (June, 1933)., 311. 



'i .... 
Je prie chaque Jour le Père qu'Il nous garde de l'esprit Ordre Nouveau. 
A part œla, nou:-. .. omme .. d'u\:cord. Mal'\ vous savez que j'aime bien la 
meilleure moitié de vou..,-même, celle qu'II::. n'ont pa~ f>l 

Thi'\ link may be partIaIly explamed by Marc'.., conver~ion to Catholidsm in }933 

rnotivated by a deathbed promi~e to Dandieu and Marc's final resolutlOn of his religious 

doubts. 

L'Ordre Nouveau, in turn, became increasingly commltted to pru\:tÏ<:al, immediate 

action; their "knight'i" required simple, precise principles WhlCh they could implement in 

\:oOl.:rete political and :-.ocial change. They be(:ame impatient with Esprit' s vague and 

often romantÏC polides. 

De toutes les revues des années 1930, souligne Jean Touchard, c'est 
incontestablement L'Ordre Nouveau qui a fait le principal effort pour 
élaborer une dOC!Tine d'action. Esprit pose généralement les problèmes en 
termes de civilisation plutôt qu'en termes de réformes applicables .. .L' Ordre 
Nouveau est, à proprement parler, la seule école de pensée des années 
1930."z 

L'Ordre Nouveau insisted that to avoid the corruption of their ideas and to successfully 

carry out their personalist revolutIon, they had to elaborate as clear and precise a doctrine 

as possible. Although they could not delineate every change or polie y which they hoped 

for, the" did fear that a vague, generalized doctrine would he misinterpreted or ignored. 

It was their adherence to precisely this belief, their rigidity as expressed by terms such 

as "acte pur", "aggressivité créatice. and "violence spirituelle" which offended Mounier 

and his fellow members at Esprit. 

61 An unpublished letter from Mounier to Marc, cited in Lipiansky, 19., footnote 2. 

tl2Lipiansky, 21. 
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Esprit also mistrusted L'Ordre NOU\·I!{//l· .... collaboratIOn \\lth the Gt'rman ~nllth 

groups and "righti,t" French movernents. At be,l they l'on'Hkrt'd thl' .Iltlllll 

opportunistic. But after L'Ordre Nou\'eau publl,hed tl~ "lettt'f ln Httld·r.l III \\Imh Iht'Y 

acknowledged the correct. a, v.ell J ... the erroneou .... "'pech of Httkr' " N.llloll.ll SlKI.III'l11. 

Esprit publidy announc..:ed lheir divorc..:e t'rom L' Orllr(' NOIiI'ellu t.l ln LIl'!, Bl'rdyae\ 

warned MounIer in 1934. that L' Ordrl! Nouve(/u ..lppeared (0 hl' helOmll1!! more ollt'Illet! 

towards fasci~rn and "technocratie petit-bourgeoi~","~ Mantalll .Iho n.pre"ed lm dOllbh 

about Esprit's lIlvolvement wlth L'Ordre Nouveau. and after "Ietter to Hiller, he wa ... the 

strongest advoc..:ate of the formai rupture.M Thll-; L' O,.d, c NO/i\'c(/Il\ ngtdity and 

Esprit' s Christian onentaticn proved insurmountable ~turnbling block ... to thetr Lontll1ucd 

cooperation. 

Mounier's caution and his emphasis on graduai teachmg, communion. and change 

also caused his fellow founders to bec orne disenchanted. In 11)34, Izard forrnally 

established the Troisième ForCI! as Esprlt's active cell. For a few month" E.\J)1'[t 

supported this group and acknowledged the link, but as TroisIème Force be~ame IOvolved 

in more violent demonstrations and moved further ta the left, the tics between the two 

were abruptly severed.67 Thus Mounier was left in charge of the review whi<.:h had the 

63L'Ordre Nouveau. No. 5., (Nov., 1933.) 

64E.'iprit, no.16., (Jan. 1934)., Esprit feared that L'Ordre Nouveau'.\· wmmitment to 
the "knight" principle would lead them incr~asingly towards Nietzsche and fascism. IOE, 
181.] See OE, 841. for Mounier's explanation of the rift. 

65Mounier, Mounier et sa génération., 174. 

66 Amato, 109. 

67Mounier, "Esprit et les mouvements de jeunesse." OE., 841. 



l pnmary goal of .... ean.:hmg for the Truth and saw a~ its active mi~~lon the education of 

young French people m the Idea-, of per'ionali~m. communahty. and spirituality. Like 

rnonb, their m.tIn pnonty wa'i to advance the re-~plritualizatIon of humanity and preserve 

the knowledge of Truth. 

French per"onal!sm wa" primarily elucidated by E.\pnr and L' Ordre Nouveau. It 

wa" a "peclflcally }lJ30'i movement coloured by the percelved disorder of these years: the 

world-wide depre<;"ion, the iOl.:reusmg polarity between hberal democracies and anti­

liberal, communal dlctatorshlps. and the encroaching thr~ats of fascÎsm and comrnunism. 

Fren<.:h p('r~onalism reflected France's reluctance ta commit itself to any of these 

Ideologit.:al position'i. The movement's revolutionary stance reflected the elltre-deux­

guerres mentality: it was highly romantic, often pe'isimistic, and charged with uncertainty. 

Convinced th ut the pu~t "truths" were erroneous, the French ~ ersonalisls wanted to create 

new truths, new people, and a new society. 

The opmions of Alexandre Marc, Nikolai Berdyaev, and other Russian emigres 

persuaded the personalists that communism was not a satisfactory alternative. Reports 

from Italy and Germany, and the horrors of the Spanish Civil War produced similar 

doubts about fascism. Thus the French personalists espoused a "third way" which 

selective!y amalgamated German Romanticism, a myriad of French philosophies from 

Neo-criticism to Thomism, and Russian populist philosophy. ln short, any philosophy 

whkh championed the spiritual person as the centre of a communally organized society. 

The key concepts of French personalism were discipline, the acceptance of personal 

responsibility. the enshrinement of free will. and the end of personal isolation. 
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Chapter 2. Godmanhood: The Personalist Philosophy. 

French personalism was a spintual revolution: "La révolution sera 1ll0l".11e tHI elle 

ne sera pas".1 Whether its proponents a.,pired to a re-christianization of Europe or "imply 

ta the acceptance of the :-.piritual nature of human bemgs. they ail hellcVl'd 111 the 

"primacy of the spiritual".z A personalist did not have ta be rellglolls ur .1 Chmllan. he 

just had to aœept that there wele two eXIstll1g univer'\es - the matenal and the "PII itual -

and that human beings had become alienated from and needed to be rcunited with the 

In Russia. this concept had first been introduced by the Slavophiles. In \ X56. the 

predominant Slavophile philosopher, Ivan Kireevsky, published "0 lIeOhVlOdil1wsti 1 

vosmozhnosti Ilovykh na chat d'lia ji/osojii [On the Necessity and PO""lblltty of New 

Principles in Philosophy]. ,,4 advocating the formation of a universal phllo:-.ophy which 

lpéguy, cited 111 Mounier, "Refaire la Renaissance. OE. 137. The Chn.,tlan 
personalists used the word spiritual in its religious sense; thcy meant to etfect a new 
supremacy of Christlan principles over aH material forms of orgal1lzation through thelr 
spiritual revolution: " ... Revolution and Christianity Iwerel ta be In\eparable: mdeed. 
Christ was to be the very source of the Revolution." [Marc. "Le Chri:-.tlanisme et la 
Révolution spirituelle." Esprit. (March, 1933)., 95R.) This wa., Man.:'s fictitlOlIS review 
of the non-existent Otto Neumann's Révolution des Gelst~". Marc employed the fit:t1on 
to avoid offending the non-Christian or agnostic member'l of L'Ordre Nouveau.' Roy. 45.1 

2Marc, "Primauté de la personnalité." Plans, (April, 1932.); Mounier. "Refaire la 
Renaissance." Esprit. (Oct., lY32)., 5-50; George Izard "Destin du Spirituel." E.\fJ/it 
(Oct., 1932)., 137-141. 

3" .. .l'homme réel, chair et esprit, participe à une double hieran;hie; il appartient à la 
fois à un ordre matériel et à un ordre spirituel entre lesquels il établit une tension féconde 
sans qu'il puisse se soustraire à l'un ou à l'autre sans une grave mutilation." 1 Lipiansky. 
45.] 

4Ivan Kireevsky, "0 neobkhodimosti i vosmozhllosti flovykh nachal d'lia filosofii." 
Izbrallnye stat' i. (Moscow, 1984.) 238-272. 
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1 would subsume We'itern rationalism to the spiritual principles of Orthodoxy.5 Kireevsky 

envi'ilOned a UnI versai brotherhood of men in which Russians - emotionally open and 

t:apable of love - would serve as the bridge between East and West; Russia would offer 

a cure to both the "grabbing individualism" of the West and the despotic anti-

individualism of the East." 

His essay prO\, ides a unique description of Western Christian evolution. Kireevsky 

dated the origin of the European dichotomy between intellect and religion at the sehisrr.. 

of the Christian Church which oeeurred at the fourth Nicean Council when the Pope was 

declareu the "Vicar of Saint Peter" and a new doctrine was introduced. Kireevsky 

asserted that the original doctrine was the product of Divine Revelation as dictated by 

Christ. In changing this doctrine, the Roman Church allowed individual interpretations 

of Christ's teaching, and it destroyed the universality of Christian dogma. This initial 

breach ensured further fragmentation because if one man couid change the dogma then 

SKireevsky's intellectual development was influenced by post-Enlightenment European 
philosophy and, in particular, by the German Romantics; of these, Kireevsky was most 
impressed by Schelling. He also received instruction from the monks of Optina Pustin 
who were revitalizing the teachings of the Greek Patristic Fathers in a contemporary 
renewal of Orthodoxy. Kireevsky's major works were written after several years of study 
with these monks and his philosophy contained the very gerrns of Greek (and hence early 
Russian) theology. lt is for this reason that one h; .,torian has asserted: "Slavophilism is 
not a patriotic perversion of German idealism, not even a reaction against modern 
European rationalism. It is simply and solely a modem continuation of a religious 
tradition which has been dominating Russian life since the time of Saint Vladimir. and 
which was temporarily driven into the underworld by the violent reforms of Peter the 
Gre'lt and his successors." [Henry Lanz, "The Philosophy of Ivan Kireyevsky." in The 
Slavonie and East European Review. (1926), 604.] 

f>Janko Lavrin, "Kireevsky and the Problem of Culture." in The Russian Review. 
(1961), 119. 
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1 uny man could. To prevent funher fragmentation and to justify us authonty. the Roman 

Church imposed a hierarchy: ail Christi ans must believe whatewr the Pope told them .. vith 

"blind" faith. 7 Such despotism did no' succeed in ~topping "heresies"; it 'iimply made 

rebellion more dangerous, and thus more intense. Kireevsky regarded Protestantl~1ll as 

simply the most extensIve heresy. 

The Protestants reacted against ail Catholic traditions. Beheving that the Univer'ial 

Church was dead, they returned to the only original source: the Gospel. Thu~ Protestant 

Faith depended solely on a particular sect' s interpretation of the GospeL The result wa'i 

a myriad of "truths", each one as valid as the next,8 Kireevsky applauded the rationale 

behind Protestantism, but noted that the resulting multitude of fatths was un~atlsfactory: 

in a renewed attempt to establish the universal Truth. Europeans turned away from failh. 

to the Greek philosophy and "autonomous rational theory". For Kireevsky. Hegel 

represented the pinnacle of rational philosophy; having limited the ways to "know the 

Truth" to the "logical activity of the intellect in the detached contemplation of the natural 

world" man cOllld not rise to any goal above that of his own self-intere~t:J Rational 

philosophy, forced to accept each man's reason as the "self-consciousness of universal 

being", could not advance, nor could it provide satisfactory solutions for growing sodal 

7Kireevsky, 241,242. 

8Kireevsky, 243. 

9Kireevsky, 246. This theory reappears in Berdyaev's philosophy; he asserted that 
"Knowledge means consecration into the mystery of being and of life. It is a light which 
springs from being and within il. Knowledge cannot create being out of itself, out of the 
idea, as Hegel thought. Religious revelation means that being reveals itself to the knower. 
[DM., 4.1 
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problems; il could only create extemal and artificial umty; il denied the sanctlty of the 

person. 1O Having reached this Impasse, Europeans tumed ta the only remalOing unifytng 

mechanism: tndustry. 

Industry rules the world wlthout falth or poetry. ln our ume It umtes and 
dividcs people. Il deterrntnes one' s fatherland; It delineates classes; it lies 
at the base of state structures; it moves nallons, il declares war, makes 
peace, changes mores, glves direction to SCience, and determtnes the 
character of culture. Men bow down before il and ereCl lemples lO il. It 
is the real deity in which people slOcerely beheve and lo WhlCh they 
submlt ... lncldently we have not wllnessed everything yer. One may say 
that wc are seemg only the beglOntng of the unlimited dommaùon of 
industry and of the recent phase of phùosophy. Proceedmg hand 10 hand. 
they have yet to run the full course of the modem development of 
European hfe. It lS hard to see what European culture may come ta If 
sorne son of inner change does not occur among the Europeafl peoples. 11 

Kireevsky believed that Russia could provide the exarnple and the impetus to effect this 

necessary, inner change 10 Europe. 

In Kireevsky's view, Russia had maintained the universal Christian doctrine (al 

least until before the reforms of Peter the Great) which was manifested socially in the 

obshchina and artel' and philosophically in the Orthodox Church. Unlike the Roman 

Catholics, the Eastern Christians refused to allow any refonn or modification of church 

dogma. 12 This constancy allowed the Church total secunty in the face of science or 

IO"Private and social life in the West are based on the concept of an individual and 
separate independence that presupposes the Isolation of the individual. Hence the externat 
formal relations of private property and all types of legal convenùons are sacred and of 
greater importance than hum an beings."[Ivan Kireevsky, cited in A. Walicki, A History 
of Russian Thought. (Stanford, 1979)., 94.J 

IlKireevsky, 263. 

12"The sum total of all Christians of all ages, past and present, comprises one 
indivisible. eternal, living assembly of the faithful, held together as much by the unit y of 
consciousness as through the communion of prayer." [Kireevsky, 266.1 
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rational thought: new ide as and principles sim ply left the realm of Church authonty JnLl 

became private opinion subject to the verdict of reason; the Onhodox Church hall nL) nceLl 

ta require "blind" faith from ItS members. [nstead falth served ~Imllitancously a~ ,Hl 

"inner and an extemal conductor"; it was the "guldmg ~(ar" lOf reJ1>on, Il enwuragetl 

man to elevate hls reason unul n attained a level of "sympatheUc agreement wllh fanh" 

The first condition for the elevauon of reason IS that man ~hollid wnrk ln 

galher into one lOOlvlslble whole aU his separate forces. whlch 10 hls 
ardinary condiùon are ln a state of incompleteness and contradICtIOn, that 
he should not conslder his abstract logical capaclly as the nnly organ for 
the comprehensIOn of the truth; that he should nut conslller the VOICI.' of 
enrapLUred feelIng, uncoardmated with other forces of the spmt as the 
infallible gUide ta truth; that he should nnt conslder the u:-gmg of an 
isalated aestheuc sense, lOdependent of other Ideas as the truc gUide to the 
comprehension of the higher arder of the umverse; mal he :-,hould nol 
consider even the dominant love of hls heart, separale l'rom the omer 
spiritual demands, as the infallible guide to the attamment of the supreme 
good; but that he should constantly look for. in the depth of his soul, that 
inner root of understanding where all the se para le force~ combme lOto one 
living and whale vision of the mind. 1

' 

Byelevating and going beyond reason, man slowly attained an "mtcgraled personahty" 

This development could not oceur 10 Isolation; Il reqUlred the support and 

stimulation of a community. However. the mtegrated personality was not subsumed hy 

the commumty; on the contrary, the elevatlon of reason to a correspondmg level wnh 

faith and the merging of the person's natural and spintual capacltlcs. enhanced onc's 

sense of unique integrity [tsel'nost'j . 

Such integrity elevates man's very manner of thought and, whlle humbling 
his rational conceit, does not constram the freedom of hls nalural reason. 
Rather, inner consciousness sb'engthens his independence and al the same 

13Kireevsky, 267,268. 
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lime willingly subordmates il to faith. 14 

With the help of others in the community and with a constant pursuance of such 

rsel'nost', the person would become a complete entity able to fulfil his enÙfe potenual. 

This system was the cornerMone of Kireevsky's Weltanschauung. As reason aspued ta 

the level of faith. so 10 would ratlOnalisllc Europe aspire ta the integrated Chnstian order 

stiU existing among the narod ln Russia. 

Dostoevsky and Soloviev furthered the primacy of the spiritual. Dostoevsky was 

both influenced by the Slavophile philosophy and reacung against the increasing appeal 

of materialist ethics in Russia. He despised Chemyshevsky's conception of people as 

"rational egoists" and found the Nihilist altruism illogical. 1S Dostoevsky's polemic went 

against the relegation of all human motivations to the realm of reason. He insisted that 

reason only fulfils man's inteUectual capacity, while free will is "a manifestation of the 

whole of life": " ... human nature acts as a complete entity, with all that is in il. consciously 

14Kireevsky, 268. 

I.5Nikolw Chemyshevsky (1828-1889) was educated, not in the German Romantlc 
tradition, but rather in the Materialists like Feuerbach and Mill and in Comtean 
positivism. Chernyshevsky regarded people as "rational egoists"; the person was simply 
a "complex chemical compound, govemed strictly by the laws of causality". [RP2, 81 
Thus egoism was neither good nor bad, it merely reflected the social environment ln 

which it existed. Having refuted the concept of personal responsibility, Chernyshevsky 
was able to release his "new men" - best described ln his influential novel What is to be 
Done? (1863) - from the stricture of law and humane ethics. His hero, Rakhmetov, was 
a born conspirator, physically tough (he slept on a bed of nails), and he acted in 
opposition to all societal norms; he personified Nihilism. Yet, Chemyshevsky's own 
idealism led him to assert that "rational egoists" like Rakhmetov were gUlded by "self­
interest" to devote their whole lives to the betterment of the masses. [Chernyshevsky, 
"The Anthropological Pnnclple in Philosophy" .selecled Philosophical Essays. (Westport, 
CT., 1981).,49-135.] 
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1 or unconsciously; and though \t may hl! wrnng, \l's nl!vt~nhl'k~s .\hW."'~ Unl'rl}' 

reJecting Chernyshevsky's the()ne~, Dostoe\ ~ky a~~elll'L1 that h(lth "eg\lll~l1callreeJom and 

essence of human hl!mg~ 17 

SolovJeV devated the concept of the mtegral. spIrItual per~iln to Jt~ apogee ln Ill .... 

philosophy of Gorlmanhood. Only through the hondmg of rea~on amI ranh Clluld the 

human being hecome li truc Imk hetween God and l:reateù maltel. hemme the "Ond-

man": 

"Reason", IS ajomw/ pnflup/t!, il has no mùcpendent acce~~ to lealtty. Il 
IS, as tt were, t!Ht'l1tll1/1V llb.\Tl'llu, I.e , precI~e1y tleTw.ht'tllrol11 realtlY, i.e., 
from the being .... On the eontral)', "l'mth" IS precisely an mSlght Into 
existence. It touches reality even if Il cannot, hy Hsclf. glve an aceount of 
what It possesses. Il! 

This view of the tensIOn netwecn laJth and rea!'.on I~ stnkmgly !'.Jl1lllar lo Kireev!'.ky'!'. 

"integral per~onultty". Intellect - the "man" componcnt \lI the pel ... onullty - tngger!'. lhl' 

will ta fully understand allthmgs, but complete under~tandtng ean only he ad1\cvcd whcn 

one utilizes falth: the "Godlt campanent. Or as Kireevsky stated. rcason must devate 

itself ta a level of agreement with fa ah for any true understandmg 

16Fyadnr Do!'.tnevsky, Notes tWill the Unden.!round (TOlontll. 1 9X 1 )., 31. 

17Donald Fanger, "IntroductIon." N()te~ tmm Umkr\!rounu By D(\~toev~ky. 
"Makmg man re~pon~lble, ChnSllanlty I!() IJl,\O abo rcc()gnl/c~ hls frcedom. 

However, making man depend~nt on any erwr m the ~oclal orgallllatlOn, the 
environmental doctrine reduces man tü absolute Imper~onaltty, ln a LOtal emanclpalion 
from ail personal moral dut y, from aIl IIldependenee, reduœs tllm to a ... late 01 the most 
miserable slavery that can be concelved." [DosloeV!'.ky, etted In Stuart T()mpklll~, "Vekhi 
and the RusslUn IntellIgentSia Il Canadlan SlaVOnie PaDer~. ( 1 Y57 J, 11 1 

18George Florovsky, "Rca~()n and FaIth tn the Phllo~orhy (lI Solov'ev" III E.Slmmons, 
Contmuity and Chan!!c III Ru~~tan and Soviet Tholl!!hl. (Camhrtdge, 11)55), 2X6. 
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In 1909, Vekhi translated this Russlan tradition ioto a widely publicized. poliucal 

ideal: the authors of Vekhi tnsisted that everythmg - humanlty, economics, poliucs. 

culture, and socIety - must be subsumed to the spiritual for any true unit y and progress 

to occur: "Their fVekh,'j J <..:ommon platform is a recogmuon of the theoretical and 

practical pnmacy of spin tu al life over the extemal l'orms of cnmmunity .. ,,19 The 

manifestos ot L'Ordre Nouveau and Espnr hkewise caUed for ~ recogmtlOn of "la 

primauté du spirituel"; Esprit lOsisted that, "Le spintuel commande le politique et 

l'économique. L'esprit doit garder l'initiative et la maîtrise de ses buts, qui vont à 

l'homme pardessus l'homme. et non pas au bien-être. ,,20 

Just as the concept of spint is indefinable in rational terms, so tao is the concept 

of personalily. Berdyaev called il a "value", or the "posing of a questIon", rather than na 

case of ready-made datum" .21 The greatest attainment of personalism would oceur 

through the enrichment and aspiration to wholeness ln each person, but the person must 

first exisl. "Personality IS at the beginntng of the road and it 15 only at the end of the 

road ... 22 In linear terms, the personality was the alpha and the omega, a united whole 

which could not be subdivided into its components; tt could only be percelved at the 

19Gershenzon, "Foreword." Vekhi., 156. 

2°Mounier. "Refaire la Renaissance." OE., 142. 

21S&F., 23. 

22S&F,23. 
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moment of its conception and at the moment of ils death,~' 

Personality creates ilself and exists by IL'\ nwn destlny. tïndlOg the sourœ 
of its strength 10 an eXistence WhlCh surpasses Il. Personahty IS potenually 
the um versal. but 'luite certamly a distinct, unrepeatahle, Irreplaccablc 
being with a umque f(lrm.~" 

It is here that Berdyaev moved beyond Kireevsky. The person wa~ not reahlcd oU( Ill' 

the mingling of parts or the umfication of aU element'\ wlthm the spmlual pnnclplc: the 

person was a "pnmary whole". 

Accepung Berdyaev's detïnIlion. French personaltsm made Il~ nucleus thc pcrson. 

it did not beglO with the group, the race. or the society. Marc acted as the pnmary 

conduit of thlS idea: well-versed in the Russian populist Ideology. he accepted Belinsky's 

theory that the human bemg is preemment to aU instltuuons or Ideas. and Herzen' s 

assertion that the death of one persan IS as devastatmg as the end of humamly.!~ He 

was also familiar with Peter Lavrov's (1823-1900) ~ubJeclive method: 

1) Man has the right to judge everythmg from his own pomt of view and lO 

protest the "objective laws of hlStory"; m facl he 15 obhged to protest human 

23This idea was reflected 10 l'Ordre Nouveau 's assertIOn that the persan would be the 
beginning, the end, and the means of their revolution. [Llplansky, 47.] Marc also rcœlvcd 
this idea from the German psychologist Stem who. hke Berdyaev. demed the 
objectification of the person; he saw in personality an mdlvlslble "konkrete, zleltatt8e 
Ganzheit". Marc's continued loyalty to Stern 1S eVldenced by hls 1933 aruelc m Revue 
d"Allemagne "Le 'personnalisme' de Wilham Stern et la Jeunesse lrançaise". [Roy. 15.) 

24S&F,23. 

~s sentiment was expressed most vehemently by Dostoevsky ID The Brothers 
Karamazov (London, 1958.): " .. .imagine that il IS you yourself who are erectmg the 
edifice of human destiny Wlth the aim of maktng men happy ID the end. of giving them 
peace and contentment at last, but to do that il IS absolutely necessary, and IDdeed quae 
lOevitable, to torture to death only one tmy creature. the hule gui who beat her brea..,t 
with her little fist. and to found the edlftce on her unavenged tears . would you consent 
to be the architect on those condluons') Tell me and do not he'" [2X7) 
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suffcring cven If he ha~ no hope of succeedlOg. 

2) Ali "science" I~ coloured by the oh~erver' ... background, experience, and social 
positIOn; thus "oh)cclIve knowledgc" IS Imp()~~lble. 

1) Human wIll can elleclIve1y intluence the cOllr~e of hlst()ry.~6 

Lavrov'~ thellly not only contradlCled the detem1lnJ!'tllc ~cho()ls 01 Hegel and Marx, but 

it also dcmeo the envlJ'(l/1mcntahst determlnl~m 01 Nlhlll~m. Tn the ma.l0nty of the 

RUSMan intelligentsia, Lavrov offcred a concrete amI respomi/hle way to aller the course 

of Russian hlstory and to repay thelr debt to the nurocl. He ln~plfeO the ldea that If one 

did nnt serve ~()Clcty, one was a kultu1I1VI dikar', (cultural ~avage).27 Marc carned lhlS 

ldca to the French personah~t~!X 

Thus French personaltsm, hke the Russian rehglOus phllosuphy, was panicular, not 

general, in It~ approach; L 'Ordre Nouveau placed the person as the "~tart", the "end" and 

26Walickl, 238 

HThlS ~entlmcnt was cmphaslzed by Ogarev, Herzen' s lIre-long friend and 
cullaboralor on Kolokol: 

"Evcry nch man, every noble who enters the templt! of leammg whieh IS closed 
for the rOOf and the non-noble would l'cel lhal he was a wrelch ... Let them close 
the umversittes, thls WIll not make genume learnlOg pensh. Let the young men 
of the umverSlUes scatter through the provInces. Any man worth anything will 
carry learmng wllh hlm wherever he gues Nol government learmng whose alm 
is tUllion; but vital learning, whose purpuse IS the educauon of the people. ThIs 
leammg is umversal and knows no dIstinctIOn of class. We need travelling 
teachers. The apostles of learnmg, ll~ ,lll)~e ot relIgIOn, cannot stay put, shuttmg 
themselves up ln chapels speclally PU 1 lhem. Thelr cause 15 called preaching, 
thelr place is everywhere. Al tïrsl they old not eXIsl, hut now, without wanting 
to, the governmenl ha~ created them. Take advantage of lhis; do not go to the 
universities. Let them dose: univer~ity youth spread throughout Russia will aet 
as a unifymg agent hctween the varlOU~ dasses. To become a free man il IS 

esscnual 10 go lo the people." 
lOgarev, Kolokol Jan. 15, 1~62, Kulokol (l~57-1X67). Vol. V. (Moscow, 1962.), 1002.1 

~IIMarc, Dlary. June 16-July 2, 1919. 
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the "means" of their future society.Z9 The Russian philosophies sinœ Kireevsky had 

founded their systems upon the integral personality, and had insisted that, "the inner life 

of the persuli~lity is the sole creative force of human exhtenœ and that thls inner lire. and 

not the self-suffici\~nt principles of the poliucal sphere, is the only sohd basi:-. on whlch 

society can be buitt. ,,10 Berdyaev explained that his partll':lpation 111 E.\{}/'/f was 

motivated by the French personalist adherence to that same princlple,ll Accordmgly, the 

personalist revolution was an incarnation of the idea that spintually conscious people 

l:ould carry out the beneficial reorganization of society and overcome the current 

problems of atomization, poverty, violence, and despair 

Une civilisation nouvelle, un homme nouveau: nous risquons plus à 
diminuer l'ambition qu'à l'embasser un peu au-dessus de notre atteinte. 
Nous savons bien que chaque âge ne réalise une oeuvre à peu près 
humaine que s'il a d'abord écouté l'appel surhumam de l'histoire. Notre 
but lointain reste celui que nous nous assignions en llJ32: après quatre 
siècles d'erreurs, patiemment, collectivement, n!fatre la Nenais.wlIIct'.12 

ln this, they adopted the broad oudines of Berdyaev's "New Middle Age-;" and Maritain', 

caU for a "Second Renaissance". The French personalists envisioned them:-.clve-; as the 

"knight-monks" who would lead this revolution. The diverse personalities of the membcrs 

of the movement resulted in a variety of interpretations of what a revolutlonary was: 

L'Ordre Nouveau tended to embrace a more secular, active warrior Vi"lIOn; as "knight"l' 

the y used their intelligenœ as an "épee" to disperse the illusions of the current order, and 

29Lipiansky, 47. 

300ershenzon, "Foreword." Vekhi., 156. 

3ID&R,274. 

32Mounier, "Manifeste au Service du Personnalisme" OE, 488. 
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they wanted to form a new "Chevalerie" that would combat injustice and spread 

per'ionalism. B The Catholic majority in Esprit were more inclined toward Maritain's 

vi'iion of a Christian order. 

C'est dire qu'au lieu d'être groupée et rassemblée comme au moyen âge, 
dan'i un corps de civilisation homogène et intégralement chrétienne, mais 
limitée à une portion privilégiée de la terre habitée. il semble que l'unité 
de la culture chrétienne doive s'étendre maintenant sur toute la surface du 
globe. mab ne plus repré:.enter en revanche que l'ordre et le réseau vivant 
des institutions temporelles chrétiennes et des foyers chrétiens de vie 
intel!ectuelle et spirituelle répandus parmi les nations dans la grande unité 
supra-culturelle de l'Église. Au lieu d'un château-fort dressé au nuheu des 
terres, il faudrait pen!o>er plutôt à l'armée des étoiles Jetées dans le ciel.34 

Thus, alu.ough the French personalists did not accept Berdyaev' s entire philosophy,35 

they were extremely attracted to his medieval symbols - the monk, the knight, and the 

saint - and the y agreed with his dream of a New Middle Ages. 

The central component of Berdyaev's New Middle Ages is the personality: the 

God-man. His "thinj way" is a socio-political philosophy based not upon the individual, 

nor the society, but upon the person. In order to fully understand this, we must now delve 

into Berdyaev' s interpretation of personalism. The fust and most essential concept is that 

13Lipiansky, 48, 71. 

14Jacques & Raïssa Maritain, Oeuvres completes., Vol. IV, (Fribourg, 1982)., 94. 

H" ... even though he [Berdyaev] had quite a following of French Catholic youth, he 
felt a great difference between them and himself. Nicolai Alexandrovitch realized with 
regret that these young people did not appreciate what he considered his deepest themes: 
"uncreated freedom, God's need for human creativity, objectivisation, the priority of 
personahty and its tragic confliet with society and world order." He observed that they 
would usually avoid these topics in talking with him, "lest the difference between us be 
intensified". [Donald Lowrie, Rebellious Prophet: A Life of Nikolai Berdyaev. (New 
York. 1960)., 200.1 
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of two coexisting, but never t!xtcmaUy lnteracttng world~' the nJturJI and th~ ~ptr1tuJI 

Nature is manifested ln all matter: it IS the world ot tanglhle ~onghm1erauons ot atnm:-. 

In human bemgs, the body, mmd, and soul are ail ~()mpo~d nt 'Imllar ~ut JI~un~l 

materials whu:h, when comblOed, constltute the IOdlvldual. Thu~ hun1Jn~, 10 nature, .lrl' 

"the offspring of the world and of the processes WhlCh take place 10 the wnrlJ" 'fl Sptrll 

"belongs to another order of reality and to a dlfferent scheme ut thmgs", Il IS nol 

manifested in "thmgs", in matter, but rather It IS "hfe, expenenœ, de~lIny" ," In people, 

the spirit can only be known through expenence, and that expenenœ oc.:l:urs as a 

fulfilment of the spmt' s deslIny' "Everythlng that takes place ln the 'pmtual world take~ 

place m me."38 The mamfe~tauon of the Spirit ln people IS the per~()nahty, 

36S&F,21. 

37FS, 8. "Spmtual life IS not the retlecuon of any other realtty whatsncver, Il I~ 
reality itself.. .. Splrit IS real existence, and spmtual I1fe does ln fac.:t appcar and marule~t 
ilself, Il IS a baSIC fact which can be undemably estabhshed but whH.:h cannot be proveJ 
Spiritual expenence IS the greatest reall!y ln human I1fe The dlVlOt! I~ rnamfested ln Il, 

but its eXistence cannot he demonstrated. God and HIS dlvmay. spmt and the ~ptr1tual. 
are given to us 10 the expenence of life; they reveal themselve~ hut they cannol he 
established by ratiocination." (FS., ll.} 

38FS, 9. Alexandre Marc reached the same conclusIOn through hls study nt Rus~tan 
and European philosophy: "if consciousness does not have a separa te personal1ty [IS only 
a physical trait] then whal IS it? ConsclOu"ne~s IS lhl~, the only ~parale hnk wllh 
personality (hason SpeCial de qualllés dormées)," [Dlary. J ul y 17, II):!I J Marc founlllhal 
science and rationalism could nOl explalO ail lhmg.'> ln IIl'e, nur ail J.'>pCCl!o. of humanlly 
Thus he imagined a new approach 10 phllo~ophy, the vancty ot ph"()~()phlcal "ystem, 
proved to him that each system was sub]ecllve and relallve, relatlVlly cX].')led ln "gencral 
humanity's knowledge" , But the facl mal thlS relatIvlly eXl~ted wa~ not a .')ufficlent rea..,on 
to "reject the discoveries of new relauve truths and the constructIOn ot ncw phllo~()phKal 
systems". His goal was tu espouse the new systems WhlCh mO~l c1o~ly approached 
"human-objecufication" or were human-centred, He noted that the source of such sy~tem., 
was solely human expenence - both spintual and matenal expenence - and lheretore 
"fundamental new homo-objective phùosophy must mamfest Integral experience", [Dlary, 
Aug. 6, 192L) 
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Berdyaev was plea~anlly surpnsed that the German soelologlst Max Scheler was 

able ta real:h a ~lmIlar conclusIOn through blologlcal studles Scheler also believed that 

"man is human only as the bearer of spmt which mamfests Itself in personality. Man IS 

a bClOg who transeends himself and the world."39 Thus Berdyaev and Scheler both 

perceived the existence of a different reality which transcended the statie three-

dimensional. ratIOnal world. Their spiritual world broke through lOto the natural world 

each time a person entered that world. This occurred, not at the moment of blrth - from 

birth only an indlvidual emerges - but when a human bemg developed a personality: 

"Personality 15 a microcosm, a complete Unlverse. It IS personahty alone that can bring 

together a universal content and be a potential universe ln an mdIvidual form.,,40 

Marc was also mtluenced by Scheler's Ideas. He had remamed in Germany to 

study philosophy at the UnIversity of Jena (1923 \ and the Umversity of Freiburg (1924). 

Amid the many philosophers whom he studied at this time, two stand out as dominant 

influences for his later personalism: Scheler, and the psychologlst WIlliam Stern.4
\ 

Scheler' s system of advancing organic communities which culminated ln the 

Gesamtperson - a community of "interlocking love relationships which Laken together 

presented the same characteristics as a single person "42 - was consistent with the Russian 

populist view of the sobornost' with which Marc was already familiar. Marc thus added 

19DM., 48. 

4°S&F., 21. 

41Roy, 13-15. 

42Kelly, 50. 
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Scheler's system lOto his Ideology; he accepted "detours" (Scheler) as the "savage'~" llr,t 

leap out of tribal monism tnto complex duah~m ln WhlCh . 

... man arrIves ut the ldeu about the eXIMen~e of a ~plfltual reahty. 10 

OppositIOn ta the prccedmg [the purely matcnaltst rei.1hty] , This \deu glves 
him CQ~fidence ln the mtlmate bond nf these dements at liN .• md then 
takes hlm to the ldea about the predommance and even JOOUl the 
preemmence of spmlUal hfe.~3 

Berdyaev maintained that personality "must construct IUoiclt. wnch Il'\Clf. tlllllsdf 

with universal content, achieve unity in wholeness 10 the whole eXlent of ll'i htc",'"' Hl' 

again found himself in agreement with Scheler: "man IS a hcmg who transcends hlmselt 

and the whole 01 lIfe .. the refmed soul needs a stern spmt lU glve Il elemal worth and ln 

hold it together In wholeness and umty":~~ However. they dlverged over the posItion 

of the personality wlthin socIety, 

But Scheler is wrong m saymg that personahty IS self-contained. He 
maintains this in order to defend the fatth 10 God as a Person, but he 1S 

mistaken. Personality l'rom Ils very nature presupposes anothcr - not the 
"not-self' which is a negallve lImn, but another person Personahty IS 

impossible without love and sacnfIce, wllhout passmg over to the ntht!r, 
to the fnend, to the loved one, A selt-contamcd personahty becomes 
disintegrated. Personahty is not the absolute. and God as the AbsolUle IS 

not a Person. God as a Person presupposes His other, anothcr Person, and 
is love and sacrifice. The Person of the Father presupposes the Persons of 
the Son and of the Holy Spirit. The Holy Trimty is a Trinlly of Persons 
just because they presuppose one another and imply mutual love and 
intercommunion.46 

Berdyaev was careful to mamtain this dlstmctton' personality IS not determined hy 

43Marc, "Diary.", Aug.7, 1921. 

44S&F,23. 

4SOM., 56. 

460M,57. 
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1 
society. nor is Il, 10 tolality. Society. However personality can "realize its own fullness 

only m communion with other personahues" (!Jobornost ').~7 

Splfltual Iife dld not exist as a punctuated. or umque event; It consisted of a 

contmuai proccss of realizatlon through aU personalities. To know the spiritual world. 

the human being must "join himself to aU those who have partlcipated in the development 

of the knowledge of spiru in history" .48 

This "sobomost" is something completely outslde the sphere of psychology 
and metaphysical spirituahsm, for it is a genuine spiritual culture. The 
lives of the saints, the great creative efforts of the ploneers of religion, and 
the great thmkers and artists which constItute the monuments of man's 
spiritual life, are of mfinitely greater importance than the deductions of 
purely abstract thinkmg. The spiritual life has been mamfested 10 a real 
and concrete form 10 the spIritual experience of humamty. and 11 has 
bequeathed to us mnumerable evidences of us creauve energy. Here we 
have. not a manifestation of nature, but rather a mamfestation of spirit. 
The profound intuition of religlOus tradition conslsts precisely ln its having 
discovered the splritual hfe not in external nature or in abstract thought but 
in "sobomost".49 

His commitrnent to sobornost' explains the inherently socialistic character of Berdyaev's 

New Middle Ages. If the ultirnate importance of each personality is to be acknowledged, 

if "everyone is responsible for everyone eIse", and if aU persons are interconnected, then 

"guaranteeing the right to labor and to a decent living ... , social legislation to prevent the 

exploitation of man by man, 1S a logical result of this the ory of personahty". 50 

This element of Berdyaev's philosophy was adopted almost verbatim from 

'''Berdyaev, "Marx versus Man", in RP3., 157. 

"'FS., 19. 

49FS, 20. 

~erdyaev, "Marx versus Man" in RP3., 157. 
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Soloviev who inslsted that the divisive and oppressiw stale nf hUmLlnlly was due ln the 

increasing negation of the "God" pnnciple. Solovlcv behevcd that once people i.l\.:œptcd 

that lhey were spmlual, as well as naturaI hemgs lhey could no longer mdulge III 

materialist egotsm whtch saw only the self as the c.:entre of I1fe and m"uk al! other people 

insignitlcant. The isolated tndlvidual was a mere can~alUre nf the pOlenual per~()n he 

could become. Thus Godmanhood mandated the reumftcauon of people and mvesled .ln 

infini te value in each persan: 

... man may be "ail" only together wlth others: only together Wllh others 
can he realize his ahsolute signifkance and become an tn~eparable and 
irreplaceable part of the universal whole. an mdependenl. unt4ue. and 
living organ of the absolute hte. True mdlVlduahty t~ a certam detimte 
form of umversal umty, a certam detmtte way 01 apprehcnding and 
assirnllating the whole In aftirming htrnself oulSlde 01 ail ebe. man robs 
his own eXistence of its meaning, depnves hlmself ot the truc content of 
life, and reduces his indlvlduality to an empty form.~' 

To further disungUlsh between the comrnonly Interchangeable words "persnn" and 

"individual", Berdyaev assened that while all hurnans are indivlduals, sorne are not 

persons. 

We say of one man that he is a personality, and of another that he 15 nOl, 
although both are individuals. Sorne urnes a psychologically and 
biologically remarkable individual may be devoid of personahty. 
Personality is a wholeness and UOlly possesslOg absolute and eternal 
worth.52 

This was a potentially discriminatory concept and l11uminated the dark·slde of Berdyaev's 

New Middle Ages. In a potentlally dynarnlc, but also dlVlded society there would be 

51Soloviev, The Meamng of Love. (Lundon. 1945).,24. 

S20M., 55 . 
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persons and mdivlduals. Indivlduals mlght become persons wlth proper teachmg and 

exposure ta the spmtual prmclple, but they also mlght remam dS the dlsenfranchlsed 

"democratlc" workers controlled by the personahst anstocracy. 

The quest of the Kmgdom of God alone can lead to vlctory. The 
ennohhng of society, that IS ta say, Its penneatlon hy a spintual 
aristocracy, ought to be at least on a level with its democrauzation; the 
new society will be a society of workers, and lt must have an anstocrauc 
princtple. S3 

Yet the personalists accepted Berdyaev's anstocracy. Marc had come to a stmllar 

resolution soon after the Russlan Revolution. He had been dlsturbed by Bulgakov's 

assertion that whenever two activist4i collide. each aspires to be master over the other. 

Marc decided that it was as important to be able to follow as il was to lead; he was not 

prepared ta be a demagogue.54 But he also believed that an intellectual aristocracy was 

essentialto progress, as h\s "personalism" demanded, one person could change history and 

an elite could affect the society around it. sS Marc did not accept the levelling-down 

principle of socialism, but rather agreed with Dostoevsky: as long as the majonty did not 

"aspire to true ableness and superiority", but were govemed by "envy, pride, and other 

such feelings", then the minority, an eHte was requlfed to "command Wlth words brothelly 

S3C&C, 108. 

54 M arc , "Diary.", April 20, 1918. 

SS"Faith in one's calling is a great thing. That one, who believes in himself, in hls 
own star, fearlessly and realistically; if he does not eut fatal doubt which knaws at his 
heart from his own soul, he declmes in minutes. He walks, lifts his eyes and sweeps past 
obstacles on hlS path. HIS whole nature does not know falseness and repentance. And 
to him, nOl understanding greatness is forelgn, a horrifying thing which splits the 
personality. And these words resound from such a man: 'If you believe in God then he 
is. if you don't believe then he isn't'." [Diary .. April, 26, 1918.] 
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love. clean ideals, and the ,1.'>PIl atton to all that t.'> l,..,.'>~ntlal lm ~arth" ,(> 

Moreover, the French per..,nnalt..,l.., recnglll/eJ Lhe pnlet1llal \.'(1111 lI~lOn genet aled oy 

thdr terminology In (lIJCI L() JI"'lTll11l11ale rtL'CI:-'l'i~ 11,[\\L'el1 .Ill) hUIll.t1l hClIlg ,II1J Ihl' 

~pintual. Integralclltlty, the wllrJ "pe[..,on" wa.., ~l'klll'd All'x,lI1dll' ~larl.' anll D~Il1'" Je 

Rougemont were the t1rst tn Sl1!!!!l'st thl~, They II'JhlL'J that ,111 Il1hl'rL'lIt Cnnltadll.'tilln 
~ ~~-

lay in DanJlèu' ~ and Rllherl Arnn' S Ilngtndl dlllll.'l' (II /II/hmJII Ln I.'IHU ,H:lerlll' Ihl' 

complete human bemg ln 0rrosllion Hl lhe matl'nalt!\l Imltvloual " Inlllvldualt!\1ll may 

mean: "the ltherat\llll III the lIlo1V1du.t1 from l1allllal ,IIlJ \oclal rrl'.'>~lIrl':-'. and the exen':l~l' 

of tndependent and ongtnal luogment laLher Ih,1Il "ll'rl'lllYred l()nformily III I.'us(oms ano 

convention~."'X Per~()nal!sL ... had no quarrel wHh lhl.'> dei 1111 li 011. HowevL'l. Il l'an al~o 

mean: 

.. ,a system of murais. léehng!-., Idem, and 1I1..,t1tUli om, 111 whlLh IIldIVIOllUI.., 
l'an be organl7\.~d hy thelr mutual 1~()lat\(lI1 ,1I1l! dell'n\l' Man 111 the 
abstract, unattul.'hed lU any natural 1.'1lInmuilIty, the :-'llVl'll'lgn lnrd llt li 

liberty unhmlted and UrtÙlfèCled; LUrOlng tllwan.h other:-. wllh a rnmary 
mlstrust, calculallon and ~dr-VlIldlCatllln, IIhlItUllon\ re\tnclCU Ln the 
assurance lhat the..,e eg()l~m~ should not enu oach liron one ,1I111ther, or tu 
thelr bellerment a~ a purely prolÏt makmg a~~(lCHlll()n. "1 

This mterpretation was what personahst~ fought agalll~t, 11 wa~ thell "lIcare~t cnemy" t.1I 

56Diary, June, 28. 1915 

57Lipiansky, .. B (Footnote, 5.) 

58Faud Nucho, Berdyaev'~ Phllo~ophy, (Londun, 19(7).,9\. 

59MoUOler, Pers{)nali~m" llU l) 

6O-Yhe ward "person" not only avoided the malenah~t. atomllcll characterllatlon, Il 
was also the mast correct translation of the RU"'~lan w(Jrù !/(hl1o\(' lhuman hemg). 
Lichnost' evolved nut of the word Ihw, mcamng hllman lace. and "'lgnilïcd ho th the 
external body and the mtcroal ~()ul or !\PUIl ft l'an hl' tran\lated \lmultarJ_ ()u~ly a~ 
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The personalists' I.:oncern with exact terminology was a product of their 

ideologkal po~ition. Oppo~ed to both communism and materialist mdividualism, they 

were commltted to a "thlrd way", and they were extremely careful in their delineation of 

thi-; pO'Iition. The politkal atmo~phere in France was so volatile that any group whkh 

oppo .... ed I.:ommunbm was Immediately labelled fa~clst or reactionary, and any group 

whlch opposed the then current order was labelled Stalinist. Berdyaev was already 

familiar with this type of sœnario: pre-revolutionary Russia suffered the same politieal 

polarity."1 

Not only did the French personalists coneur with Berdyaev's delineation 

"personality", "individual", or "person" but it describes the entire charaeteristics, spiritual, 
physical, and mental which constitute each human being's unique identity. Incidentally, 
the Russians adopted the western word "individualism" in the eighteenth eentury -
illdividualllO.\f' - as a foreign and commonly derogative term for a particular type of 
human being who exhibited extreme egoism and peuy bourgeois traits. Thus for reasons 
of predsion, and perhaps because of linguistic interpretations, Marc insisted upon the use 
of the word "person" to define the central force in his revolution. 

fllBerdyaev's experience and eareful elucidation of the difference between the three 
paths - communism, individualism, and personalism - led the French personalists to adopt 
his explanation of commUOIsm: 

"Bnetly, Berdyaev's position was that communism was a religion which set itself 
to replace the christian [sic] religion. Owing its success to the failure of christians [sic], 
Berdyaev suggested, it proposed a messianic appeal to the soul of the masses, and an 
ethic of devotion. Philosophically, he argued, it was based on rigid economic 
detenninism. denying the importance of ideological, spiritual. or cultural activities and 
offering a secular equivalent for aIl the powerful 'myths' of christianity [sic]. The truth 
of marxism lay, he said, in its critique of the exploiting capltalist system, of fonnal 
democracy. of nationalism, and in its detennination to ally theory and practice to build 
a new world. The lie which outweighed these truths, he insisted, was the denial of God 
and therefore of man, the deification of society and the proletariat in particular, in short, 
its materialist collel.:tivism. Berdyaev held that the strength of communism lay in the fact 
that it contained truths mixed with error. The best tactic, therefore, he argued, would be 
to admit the true parts while rejecting the errors, rather than merely attacking the whole 
of il. Berdyaev' s analysis, adopted by Mounier, became a dassic statement of Esprit' s 
position on marxisrn and lies at the root of its often eomplex and widely criticised 
relations with French communism." [Kelly, 36.] 
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1 of the personality, but they also accepted his conception of the personality's mie tr1 

society. Berdyaev again diverged from Scheler in the matter of how per'\onality was 

realized on eurth: Scheler believed that once the persan formect. the IIlctlvldual tOUl.:hed 

the spirit world. that spirit remamect wholly pu'\"ive.h~ Berdyaev. on the contt ary. 

applied his central Weltanschauung of creativity: per'\onahty IS only reallzed 111 creative 

aets, in free and active participation of the spint in the natuml world. lll As Gnd had 

created the world and humans in a free and creative aet. ~o too must per'ionahties, a\ "the 

image and likeness of God", ereate: 

Persona lit y in man is the triumph over the determination of the \odal 
group. Personality IS not a !-.ubstance but an uet, u creative act Every act 
is a creative aet: a non-creative act is passivity. Per'\onaltsm IS actlVity, 
opposition, victory over the dragging burden of the world, the triumph of 
freedom over the world's slavery. The fear of exertJon i~ h:umful to the 
realization of personality. Personality b effort and L'Ontllet, the L'on4ue~t 
of self and of the world, victory over "Iavery; It I~ 

emancipatlOn .... Personahty 15 my whole thinkmg, my whole wllling, my 
whole feeling, my whole creative activity."" 

Among his contemporaries, Berdyaev believed that prophets, doctors of the Chureh, 

religious and social reformers, and philosophers, in short ail spintually-gUided creators, 

were best able to become personalities, and would form his aristocracy for the New 

Middle Ages.65 Berdyaev dreamt about a return to the cult of the helle-dame, to knights, 

monks, and troubadours. He desired the end of the atomism of the modern 

62DM,48. 

61DM,48. 

64S&F., 24, 25. 

bSC&c., 92. 
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, world. 

The New Middle Ages, like the old, is hierarchical in structure, whe'reas 
modern history everywhere repudiates such an organization. Man is not 
a unit in the universe, forrning part of an irrational machine, but a living 
member of an arganic hierarchy, belongmg ta a real and livmg who le. 
The very idea of persanality is bound up with hierarchy, whlle "atamism" 
destroy, Hs fundamental character."" 

However, events proved to Berdyaev the danger of any hierarchy. be it organic or 

not. World War Two. the Vichy Regime and the revelation of Nazi-war <.:rime,;; illustrated 

the tenuous difference between a hierarchy of more and less advanced persons. and a 

hierarchy in which the lower orders, the non-persans, are denied ail sanctity and life. 

Thus, in his last work Oream and Reality (1948) he repudiated his earlier faith in 

hierarchies: 

The sense of the hieran.:hic order is bound up with a sense of belonging 
to sorne whole, whether social or cosmic or theo-cosmic, in which each 
persan oecupies an allotted place and is subordinated to the higher stage 
in the hierarchic structure. The value of the human person is, accordingly, 
seen as determined by the whole, the general, of which he constitutes a 
part. 1 could scarcely envision any more striking example of anti­
personalism than this conception.67 

(My emphasis) 

He had seen in Vichy France and Nazi Germany, the abuse of his ideas by racists, power-

mongers. and bigots. Yet implicit in his philosophy lay the potential for discrimination, 

insofar as he believed in an aristocracy, made personalism an elite progression, and placed 

his faith in the purity and incorruptibility of the spiritual pnnciple. Although Berdyaev's 

works describe many examples of the abuse of the Christian principle, he faHed ta guard 

MNMA., 109, 110. 

670&R.,309. 
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against Simllar misinterpretallons of his own thnughl. In hls IlpP(l!\t(lOn 10 the ~um~nt 

order and to the alternative of ~ommumsm, he encnuraged an due· '\pmlual. pcrsonah!\t 

"supermen" - who ranked hlghest tn hls "orgamc" hlcrarchy. 

Through the use of Berdyaev' S MedIeval symbols, the French personaltst!\ 

demonstrated their al\eglance ta hls eHust Ideas: they also accepted the Russlan pnnclpk' 

of Godmanhvod or the "integral personahty" For the personalt:-.t revnlullllnanes, fC:l!\nn 

would not be demgrated by the spmtual clement: rather theu talth would Ilhcrate ,uld 

elevate their reason: "L'homme est Inséré, entouré. dominé. II n'est qu'un part. un ~Iu 

de la réalité spmtuelle; Il n'emprisonne pa...., l'espnt, Il e~l dévouement à l'e~prtl "hll 

Essentially, the French personalists accepted Berdyaev's and Scheler's phllosnphical 

definition of the persan. A complete entuy, the person was not some amalgamation lhal 

could be broken down into Its constituent parts, nor a tangible area wHh delCnmnahle 

boundaries; the persan was sim ply the entire volume of the human hetng JO WhlCh the 

mental and physical faculties were elevated and lmproved by the ~pmlual dimenSIOn ,,'/ 

Mind, body and soul were a composite that eXlsted tn two plane~, the wholly mal.t!nal and 

the wholly spiritual. If thlS composite asplred lO the matenal level then il became "the 

tlesh";70 if it aspued to God (or la the spmlual reahly for agno!>ucs), Il becarnc the 

person. Although the French personahsts accepted that humamty had not yet created the 

personal universe, they asserled that "its progreSSIve conquest IS the es~ntial hlMory ul 

68Mounier, "Refaire la Renaissance." OE., 153. 

6~ounier, "Révolution personnahste." OE, 178. 

'''This is the Christian term for the lower, primai slde of people, as ln "the tlesh l~ 
weak". [Mounier, Personalism., 4.} 
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mankind".71 

Creating a neat paralle!. E.\prit a~serted that the '\pirituaJ world, like the material 

world, was organized into three dimensions: the matenal dimen~ions - length, width and 

breadth - corre ... ponded to the tnlogy of Chn~tian spiritual dimensIOns - vocation, 

incarnation and commUnIon. The fir,>t ~tep in discovering one's person lay in accepting 

that vm:ation: 

Ma personne est en moi la présence et J'unité d'une vocation intemporelle, 
4uI m'appelle à me dépasser mdéfiniment moi-même, et opère, à travers 
la matIère qui la réfracte, une unifkation touJours imparfaite, toujours 
recommencée, des éléments qui s'agitent en moi.n 

Vocation would be realized through experience, meditation, and the educational aid of the 

"knight-monks" who had already discovered at Jeast sorne elements of hislher own person; 

it provided each human being with their purpose in life.73 Vocation would then give the 

person strength to begin r engagement: the study and recognition of one' s own 

incarnation. This stage was essential to the elevation beyol1à the individual because only 

when the persan realized that he was unique, indivisible, and eternally inca'11ate would 

he he able to enter into true communion - sobornost' - with other persons. Once these 

three lessons had been leamed, the human being became a person who fully accepted a 

'1 " ••• none, not even the most elementary [philosophical approachl, can he understood 
apart from the values and systems and vicissitudes of that personal universe which is the 
immanent goal of every human spirit and of the whole travail of nature." [Mounier, 
Personalism. R,9.} 

72Mounier. "Révolution personnaliste." DE., 178. 

"Denis de Rougemont. Politique de la Personne., (Paris, 1934)., 161. 
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life of self-sacnfice for others and conllnually dewloped hlslhcr pcr,\mal ahllHll'\ '-4 

Although the French personallsts ne ver accl'ptcÙ ln tlltalll) Bcrùyaev's thl'or~ III 

creativity, they did agree lhal the spmtual side nI' the pl'r~nn \\'.1' ,1I..:l1W; Sche kr', 

passive spi nt found little appeal among these futuœ "kOlght-mnnh" L'Ordre NOIH't'(J11 

was most commmed to the aClIve pnnclple; emhracmg Bcrdyal'\" [l'rm. the \:re.llIn' 

personality". they defmed themselves accordtngly 

Aux chevaliers, aux terronsles. nous avon~ emprunté la convldwn que de~ 
actions limItées peuvent aVOIr une valeur. qUI moralement le, dépasse. el 
qui peut contrebalancer. pour celUI qUI les accompht. la prc),slOn d'un 
monde injuste. Mal~ notre tactlque s'avère plu:-. cnmplète et plu~ etflcaœ 
que la leur. en ce que. dépoUIllée de toute résignatIOn et de [out a~cétJ~mc 
stérile. nos actes dOIvent porter en eux le germe d'un renOUVl'dU tolal )~ 

Moumer, desptle his condemnauon of L'Ordre NouVt:au'\ approarh. Jbo cl1shnned we 

princip le of actIon: "Do what you Will. It maltas not what. ,0 long .1., your JClIO'l 1., 

intense and you are vigilant about Its consequenœ~ ,,)~ The per~\ln,lIl"t~ hchcved "th.ll 

the meditation of a single man ... can move humamty more ettel:llvcly lhan do lh~ 

architects of reform ... 17 On a social level. thelr goal was (0 encourage .. dl mdlvlduab to 

elevate themselves to the level of the persnn through education. wntlng~. and other l'mm!> 

of art. They were "mystlcs and prophelS" 

On ne reconstruit pas la vénté avec de~ morceaux de men~onge et une 
absolution. On refond par le feu ce 4u'a pénétré le men~onge. Une 

74Mounier, "Révolution personnaliste," DE .. 179. 

7S"Esquisse d'une méthode d'action révolutIOnnaire." L'Ordre Nouveau. (May. 19~5) .. 
1198. 

16Mounier. Personalism .. 85. 

17Mounier, "Refaire la Renaissance." OE., 138. 
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( transfiguration dans la masse de toutes nos valeurs doit précéder leur 
réintégration univer'ielle dans l'esprit. C'est cela. être révolutionnaire. 78 

Thu'i. the~e "knight-monh" were di'iciplined seekers of truth who accepted the full 

re'ipon~ihJlity of expo~mg the danger~ and problem~ m the world, and of educatmg the 

people ta become healthy, productive, supportive persons. 

Perhaps it 15 not ~urprising that neither group devoted much attention ta the 

possIble misinterpretation of their mavement. Like Berdyaev, they were convinced that 

the 'ipiritual nature of their ideas would prevent the Ir perversion. Mounier believed that 

E.\]Jrit' J open and communal approach to policy would eliminate subjective and erroneaus 

applications of their ideas.79 Yet despite L'Ordre Nouveau's adherence ta exactly the 

same principle, Esprit accused them of perversion and of embracing proto-fascist, 

nietzschean impulses.so L'Ordre Nouveau placed more emphasis upon "spiritual 

vigilance" to mamtain the purity of their revolution.81 Beyond these rather vague safe-

guards, both groups seemingly relied on fate and the righteousness of their cause to Justify 

their action and keep it authentic. 

ln response to accusations that personalism was impractical, utopian dreaming, 

both groups insisted that they were not espousing a "heaven on earth". L'Ordre Nouveau 

argued that personalism was possible because it was not a social, but a personal change 

7HMounier. "Refaire la Renaissance." OE, 148. 

79Mounier. Personalism., 74,75. 

lI°Mounier. "Esprit et les mouvements de jeunesse." OE, 841. 

III "Question tactiques." L'Ordre Nouveau. (Jan. 1935). 1040-1049. 
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that existed "dép1 chaque fnl~ qu'un homme lk\'l~nt rt:r~nnnd' \: Thl' ... Ill'IJI pJ.r,lnh'Il" ... 

ta effect [he concrete c.:hangl.!~. Tn provtJe il ~r~clf1C, C(lmrkl~ hlUt~rnnl III lhl'Ir n~"', 

arder would depnve person\ nf thclr frcedtlm Jnu nli~ \0 creallng tht:lf ()~n "p~r~(lnJI1l1I'~ 

bemgs must liberate them~dves and I:fcatl! lheu \lwn n~\" reJllllc ... 'J Ht)wever. the\' ,11"'\1 

suggested that thetr cnUes were "bhnded" by the complex truth anu the "raulant Itght" lit 

their mISSion. 

Nous partons sur un I:hem1l1 nù nnu~ ~av()n~ que )UmUl!\ nOlis ne ... eron!\ 
désoeuvrés. jamais d6e~pér6 notre neuvle ~~t par-ûelà le "'1lCl.:0\, notre 
espérance par-delà le~ e~potrs Vllye/:'i Bruge~ Le IfIUl/ugt' IIlntlt/llt' dt> 
samte Catherme ()uelque pan ~ur 1.1 tlllk I\~vénemenl .. : ,lcl,ol1lpht 
l'enfanl-Dlt!u passe l'anneau au dtllgt de 1.1 "',l1nlC T\lll~ le ... per ... ()nnage~ 
cependant détournent la têle, el par cellc dl~tra..:tlon m~\11e nllu~ )[np\l~ent 
une hallucmante Impression de pré~ence. C\.!ux 4U1 ne n()u~ trouvent pas 
immédIatement assez "pratIques", nOll~ n'avon~ pa!\ de meIlleur apologue 
à leur dlre.85 

Thus, like the Russian Popul1sts, the French pcr~onalt~t~ helteved lhal lhey wuld 

symbolically "go lO the people". educatt! the unenhghleneutD hec()\11e per~()n~, and then. 

82de Rougemont. Pohtigue de la Person , 17X. 

83A. Marc and René DUpUlS, "La Corporatllltl." L 'Olt/II! N(JIIv~t1u. (Apnl. 1914), 
596. 

84Mounier, Personahsm .. 72 , E~rnt vlgorou\ly JCOIcd lhal pt:r ... onall ... m wa~ ulOplun, 
they insisted that even the new per~(}n .. dl ... l worlJ woulù holù tnah and ... urtenng 
[Mounier, "Refaire la Renals~ance.", OE. l-ll 1 DI\clpk'l 01 DO!o.tllcv ... ky , Jnd ongtnally 
of Christ. they were not offenng a life ot malcnal ea~c, ni "hread", 10 relurn lor dcpnvmg 
people of their freedom and uniqueness. 

8SOE, 134. 
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\pontaneously, their revolution would occur.M6 

ft would be il ml\take, however, ta interpret French personalism as a pacific, 

impotent movcmcnt. With their c:ommitment to action and theu acceptance of elitism, 

they were patent/al de~poh. Man.: had learned from the Ru~ ... ian Populists and from his 

experience ... In the Revolutlon that the mas~ of people will never lInprove themselves 

wlthout the direction of an ehte; MounIer'lI revolutiomst~ were to lead, Inspire, and 

edm;ate "as a religious order" .M7 The personahsts' "knight-monk" imager)' lIupported an 

Ideology that expected and demanded action, even violent actIon, in the name of their 

revolution. Mounier insisted that, 

... personallife necessitates the confrontation of violence by violence; to try 
to eradÏl:ate aggressiveness altùgether from education, or too early ta 
swamp the vinle energies of youth in idealistic hopes - this is less likely 
to reatize any ideal than to spoil the fighters for it.l!8 

L'Ordre Nouveau condoned terrorism and violence in the course of dismantling the old 

order and power strm.:tures. Committed to a new "truth", the personalists wanted to 

annihilate aIl the lies of materialism, aH the past eITors, and inaugurate the Second 

Renaissance. 

Elle nait du mouvement de violence spirituelle intense par lequel l'homme 
parvient à rompre le contact avec l'ordre établi qui l'opprime et à créer en 

Mllln the summer of 1874 several thousand members of the intelli3entsia left the cities 
and went "to the people" to educate them, learn from them, and incite revolution. Herzen, 
Lavrov, and Bakunin aIl inspired this movement. Although in practice, their effort failed 
(the lIarod frequently summoned the local constable to arrest these idealists and the y 
made no effort to revoit against the Tsar [Stuart Tompkins, The Russian Intelligentsia. 
(Norman, 1957)., Ill.]) this movement remains the symbol of Russlan Populism. 

1!
7Mounier. "Révolution communautaire." DE. 190. 

NNMounier. Personalism .• 50. 
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parvient à rompre le contact avec l'ordre établi qUI l'oppnm~ \!t ~ créer en 
lui-même de nouvelles valeurs, situées au-delà des détermlntsmes du laux 
ordre eXistant. 89 

Even theu approach to the development of the perslln Cllntawed ~tr "uns 01 vwknœ "th~ 

person attains self-consclOusness. not through ~llm~ ecstasy hut hy force of mnrtJI 

combat; and force 15 one nf ItS pnnciple attnhutes" .~) The per'llnahSl~ Jlsn made a 

hierarchical dIstinctIon between persons and other human hemgs Pt'r~ons, thelf "kmght-

monks", were elevated, superiof bemgs who "calI ln ail th()~e arnund Jnll below them" 

to rouse others out of theu "drowsy, vegetatIve ~lumbef" '1\ L 'Ordre NOlll'etlu 

charactenzed ils movement thus: 

manIfeste tOUjours l'apparluon d'un pnnclpe de vie nouveau, le 
reclassement de tous les falts humams autour de ce pnnclpe, le 
renouvellement de toutes les valeurs par l'acœsslOn à un plan radicalement 
différent, en un mot. par un changement total 9

? 

The violent approach of the French personahsts ln revolutlOn 1.'> remmlsœnt ln lhJl 

of Russia' s radical revolutionanes: Bakunin, Russla' s tJrst "profe~~l(lnal revolul1onary":11 

applauded destruction as a creative force. Wnh thlS outlooK. lt IS not surpnsing that he 

accepted the revolutionary tac tics of terrorism and VIOlence. and that he advocated an 

8~ené Dupuis, "RévolutIon permanente." L'Ordre Nouveau. (Feb. 1934)., 502. 

Q()Mounier, Personalism., 49. 

91Mounier, Personalism .. X. 

92 Marc , "Ni révolte, m réfonne: Révolution française." L'Ordre Nouveau. (July. 
1933)., 114. 

93RPl., 379. 
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elite, centrahzed. dictatorial organizatlOn for a revolutlOnary pany'~ Chernyshevsky also 

advocated violent revolutlon However he had no deslre LO allow the potenllaJ I:hao~ that 

Bakunin's anarchlsm would permit. Rather an elHe group of revolul1onanes, culled from 

the inlelhgenl~la. would ett'ect a coup d'étal and repluCt! the prc~enl reglme Wllh us own 

diclatorshlp. Once Il ohlatned power Il could lm.tIlute S(Klal!~m t'rom above.'l~ 

Chemyshevsky''i theones were taken ln the extreme by Petr Tkach~v ( 1 ~44-1 ~85) who 

espoused revolullonary techmques whlch horrified most of hls peer~. He advocated the 

formation of an elite revolutwnary group and .'\corned ail IdeJs ot preparmg the narod for 

the revolution; he consldered the masses Incapahle of treetng thcm~elves.96 Rather. hls 

destructive elite alone would change RusSla. Thus hke Chernyshevsky, Tkachev, and 

Bakunin. the French personalists translated ideas of philosophlcal reform into concrele. 

elitist, revoluuonary action. 'n 

Vogmatlsm. which had been Berdyaev's greatesl cnemy when he Iived JO Russia, 

tnfiltrated French personalism The personahsts Ignored the warmngs of Herzen and 

Dostoevsky who reahzed that radicah~m, any altempt LI wmpletely remake the world, 

was doomed to be contammated by pasl truths whICh Il ellher 19nored or shunned. Yet 

Berdyaev must accept some responsibility for the radlcahsm embra\,:cd by the personahsts. 

0)4 Ba."cunin. Paris Commune and the Idea of the Statr. .• (London. 1973),4. 

9SChemy~hevsky, What 15 10 be Done. (Ann Arnor. IlJ71). 

96Walicki. 229. 

97Iswolsky considered the greatest weakness of Esprit to be ILS elitisl. academic 
language which prevented the transmission of therr message to the masses; their "tixed 
frames of thought" and archalC expression IOstead engendered contempt and suspiCIOn 
l'rom the common people. [!swolsky, 115.1 
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Despite his long experience with revolution, his extensive knowledgl.' of hlstnry. and bl~ 

essentially reform-oriented phllosophy. he refused tn acœpt that the pl.'rsonah~t rcvnluunn 

might be no more "right" than any other revolutIon 

When people tell me that a "new order" 1. ... ln he hrought Jhlllli • .md man 
is to he released by a change in the mechamsm of "llClCty. 1 want ln -;ay 
to them: for God'~ ~ake retresh your memoryl Your new Illder 15 .lS nid 
as any other. There has never been a ume when man WJ'\ t rceu hy 
society: he was always al Its mercy. at Its secular or rchgl()U~ mercy. A 
new "order" will arise on the ashes of all orders and as a result of the 
only effective. tbe personalistic revolution.'l8 
(My emphasls) 

Esprit and L 'Ordre Nouveau were convlOceu that they had already unlocked thelr 

personal doors mtD the spiritual UnIverse As hurgeonmg per:-'Iln~. Lhey clluld [hu." 

correctly and benetïclally !ead France and the world to d ncw hl:-.tnncal Idea. III J 

renaissance, a new world order. The emphasis ln Slavophile phllo~{)phy anu Vekh, hau 

been upon creaung one's own integral personality; French personal1sls oelteved they hau 

attained thlS posiuon. Now they could move on to the revoluuol1. And the rer:-.onah!ll~ 

certainly evolved a more concrete doctnne pertaimng to theu new <;OClcty than the 

Slavophde's or Vekh,'s vague sobornosc'. The platform of Espnt and L 'Ordre Nouveau 

was the mcarnation of Berdyaev's vision of a New Mld~le Ages. 

98D&R., 309. 
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1 Chapter 3. The New Middle Age<;; A Third Way. 

French per<;ona!J'im 'iought an alternative Ideology to individualist capitalism, 

fa ... <.:i~m and wmmuni ... m. The per~onali<;t'i' opposition to (ommunism derived from their 

impre ... sion'i of the de~poti( regime In the Soviet UnIOn, and from the opinion~ of Rus"ian 

emlgres like Berdyaev and Marc Berdyaev\ philo'iophy of communism was e:-.peclally 

sigmficant be(au:-.e of hi~ fir'it-hand experience with marxism1 and the early communist 

restructuring of Russia: he was able to place commumsm within the spectrum of world 

and Russian hi~tory rather than rejecting it as a temporary aberration. Berdyaev's theory 

was also attractive to the French personalists, because it did not simply dismiss the 

socialist "truths" of commumsm, but rather asserted that commllnism was a perversion of 

Chrisrianity; by establishing a religious critique of communism, Berdyaev offered the 

personalists a 'ipiritllal method to combat its rising influence in France. 

Berdyaev began his attack on marxism in 1901. His first book. Subjectivism and 

Individuahsm in Social Philosophv, (l ~O 1), attacked marxism for its failure to provide a 

lIn 1 H95, Berdyaev joined the Social Democrats in Kiev under Lunacharsky and soon 
became a leading theorerician. For three years in Kiev he was a dedicated and persuasive 
communist. He enjoyed working with the proletariat cells, and possessed an unusuaI 
ability to communicate with the workers; "During my Marxist period in I(jev ... a number 
of workers who were hostile to the intelligentsia made an exception in my case, 
wekomed me and treated me with great friendliness." [D&R. 62.] His commitment to 
marxism even led to a four-year exile in Vologda for conspiracy and inclting revolution. 
However, Berdyaev soon grew disillusioned with marxist ideology and severed his 
allegianœ with the Social Democrats. During his eXile. Berdyaev became thoroughly 
familiar with the Russian revolutionary tradition and the specifically Russian marxist 
mentality: " .. .they believed the gospel of Marx woulu bring a golden age of happiness for 
ail mankind. As Turkova says, 'They did not know life. and considered it unnecessary 
to know it'." lLowrie, 41.J 
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1 concrete philosophy that legitimized Il .. -.ocial daim,,: It merely demgrated ail nther 

philo .. ophies.~ Havmg "tudled philo'\ophy for three year ... at the 1Il11ver ... uy nf KÏl'v, 

Berdyaev realized that it wa~ Ilot ,>ufflLlcnt 10 L'0I1'>lder the l110rality of the proletanat 

\uperior to the moraltty of the bourgeOl~ie, mercly becau,>c one kit '>ymp,lthy \\ IIh the 

proletariat\ ,>ituatton. He kIt that manl,>t ,>entllllentaltty had eroded Ih .thlltty to dra\\ 

logical phi1o~ophical conclu~ion'i. For Berdyaev, .. per~ua~lve phtln,>ophy requlled ,>1l111e 

"objective moral ~anction". a concrete rationale.' 

After the \1)05 Revolution, Berdyaev II1crea~ed hls attacks on marXI,>m, and more 

gcnerally, on the entlre attitude of the Ru~!\ian mtelhg ... nt:-'la. He partklpated 10 the !l)(ll) 

review Vekhi wlth an article entitled. "PhIlo'iophlcal Vent y and Intelllgen .... la Truth" III 

which he asserted that Russia 's histoneal development had not only retarded the ,>tudy of 

philosophy, but had also limlted such 'itucly to wholly unlnarian goals. The IIHt'lligenhta 

had become so committed to social change for the benefit of the narod that they werl' 

unable ta accept any Ideas that did not Immedlately further thi,> Lau"e 

For most of the intelligentsia, intere'\t in philo~ophy wa" hmned ln the 
need for philosophie al sanctlOn of IN "ooal ~entiment~ and a~plratiOlh 

These are neither shaken nor re-evaluated as a result of phtIo\ophKal 

2Berdyaev, "Subjectivism and ObJectivbm.", In RP3, 14lJ. 

3Berdyaev, "Subjectivism and Objectivlsm" RP3., 151.. "Berdyaev explatn\ hi ... 
spiritual movement away fonu marxisrn in terms that sorne otherwise mtelligent thmker\ 
have not yet diseovered today. half a century later. 'The dialecttc theory of the necc!\"'lty 
of social catastrophe is not only unscientific. logu:ally inept, contlÏl:tmg wlth the faLt<; of 
life, but it is profoundly anti-ideali~til:' - this within a few year~ after marxl ... m had been 
hailed by the mass of Russlan Iiberals as the all-\uffklent, ~t:ientIfïl. an"wer tu every 
problem!" [Lowrie, 106.] 
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reOectlon: they remalO rix.ed. as dogmas.~ 

In thls attack. Berdyaev retterated Do~toevsky'~ pOSltlOn agalOM the lllogical and 

matenalisttc t;nvlronrncntal ",oclahsm. Likc Dostoevsky. Berdyaev \.:ould not accept the 

renunClatlon \)1' phl1n~ophH.:al truth~ 10 the name nI' "hread" or s()(1al JustIce:5 he feared 

the mtolerance ("us" versus "them") propagated by such dogmatlsm Wtthout a concrete 

philosophy or at least a devdoped plan for the future system. the tntelhgentsta was 111 

great danger. not only ot tnclung temble VIOlence and represslOn. but also of producmg 

a replica ot the pasl system where the degraded "us" became the oppressors of the 

"them", and eventually the new autocrats of Russla.6 

Berdyaev did not leave the Russlan intelligentsIa bereft of a possible solution. 

Afler his blistenng atlaek. he called for introspectIOn and an IOtenslve search for a wholly 

Russian phllosophy th al would produce a logicaI and humane blueprmt for a new Russia. 

Berdyaev. 10 an attempt ta resurrcrt Slavophile Ideology. asserted that the mtelhgentsla'~ 

goals were. In faet. the goals of Russlan philosophy' 

BUl Russian philosophy does have l'eatures that ma..lce 1t akln 10 the Russian 

"Berdyaev. "Philosophical Vent y and Intelhgentsta Truth" in Vekhi .• 161. 

5" .. love for egaLllarzan JUSIICe, for l'octal good. for the \1, elfare of the people. 
paralysed love for truth and alT1Wst destroyed ail mterest m truth. But phiiosophy IS a 
school of love for truth above aIL.Even Kant was taken up unly because cnucal 
Marxism promlsed to base the sociallst Ideal on hls thoughl. Then we sel lO work on the 
qUlte mdigestlble Avenarius. for his extremely abstraet and . pure' phllosophy. unbeknown 
to him and through no fault of hlS own. suddenly presented uself as the phtlosophy of the 
Social-Democratie Bolsheviks." [Berdyaev. "PhilosophlCaI Verity and Intelligentsia Truth." 
Vekh, .• 162.] 

Dostoevsky's critique of matenalist socialtsm 15 most concretely presented 111 hlS 
novel The Brothers Karamazov. 

6Berdyaev. "Phllosophical Verity and IntelligentSia Truth." Vekhi. 164-169. 
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intelligentsia: the thirst for an integral world-view. for an organ il: mergll1g 
of truth and ~ood. of knowledge and falth ... hostihtv ta abstral:t rationalism. 

~ ~ . 
1 think wncrete ideahsrn. combined wlth a realt~tH.: attitude to lIfe. l:ould 
became the faundation of our national phllosoph\l:al neatton .lIld could 
establi~h the natIonal phtlosoph\l:al tradition that we need "0 l1lul:h. 7 

Unles'i this national philo"ophy wa" formed. Berdyaev fore"aw the tran~forl1lation of 

Russia, through revolutton, into elther chao\ or .1 ne\!.: de.;potl\1l1 - ll1arXI~m. 

'\S history bear~ witne.;s, Berdyaev''i me!\'iage wa.; not reœived. RlI'I!\ia plunged 

into the chaotic 1917 Revolution from which the Boishevlk~ emerged triumphant 

Berdyaev was soon vindlcated by the Boisheviks' whalesale oppre,;slon of reltgion, the 

aristocracy, and even of competing revoluttonary parties: the ConstItuent As"cmbly was 

violently dissolved by the Red Army and prote'itors were unmercifully gunned dowll. 

Although dismayed by the abrupt end ta Russia'.; "renai'i~ance", 8erdyaev never hel:ame 

discouraged. He felt "that there was .;ome genumeIy hurnan element reka~ed" hy the 

Revolution and he applauded the end of the Autocracy: he mtended to a\si.,t the 

"liberation of commumst Russia from within".M During the next four years he retined 

his opposition to communism: acœpting the truths of ~ommunt!'>m, Berdyaev dld not 

entirely condemn it, but rather concentrated on pOl!1ting out Its tlaw ... ; he vlcwed 

communism as, 

7Berdyaev., "Philosophicai Verity and Intelligentsia Truth.", Vekhi, \71. Berdyaev 
does note that by "national" he is not referring to a "national truth" and he acœpt~ that 
truth IS universal, but rather he is refemng ta a mentality that to him appear ... u!1\ljuely 
Russian: that is towards religious philosophy. 

8D&R, 236., "Least of ail did 1 desire re~toration. 1 wa~ entirely l:onvinced that the 
old world had come to an end and that a return to it WU" alike impo\"ble and 
undesirable." [D&R, 228.J 
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On the one hand the search for the Kingdom of God and integrated truth 
and justice, capacity for sacnfice and the absence of the bourgeois spmt; 
on the other hand, the absoluteness of the State and de~potlsm. a feeble 
grasp of the nghts (A" man and the danger of a featureless collectlvlsm." 

And he vocally opposed the Bolshevlk regime. lo Besldes lectunng and engagmg ln 

debates, Berdyaev wrote copIOusly. Berore 1922 he had fimshed The Meamng ot 

History, The Philosophy of Ineguahty, Russlan Freedom. and DOSlOevsky. AlI but the 

last. however. were nDt pubhshed unttl he left Russia ln 1922. Thus the most Important 

contnbution that he cou Id make was demed to the Soviet populace unul 1987. HIS book 

Russlan Freedom would be later edtted and transformed lOto three of hls most famous 

works, The Ong1O of Russian Commumsm, ChnstIanity and Class War and The Russian 

Revolution. 

In his books, Berdyaev produced a complete and devastating critique of 

commumsm. He attributed the socialist rebellion agalOst the injustice of capitalism, wnh 

which he was 10 sympathy, 10 a smgular, and beneficial, mherited aspect of Chrisuamty -

the Jewish tradition. 

90RC, 188., "Communism was for me from the very stan a challenge and a reminder 
of an unfultilled ChristIan duty. Chnstians ought to have embodied the truth of 
communisrn: had they done so, its falsehood would never have won the day." [D&R, 
228.] 

'OSerdyaev organized lectures al his home and he also gave guesl lectures al a vanety 
of societal gatherings. [Lowne, ISO.) As a "famous artist" Berdyaev was one of about 
twenty "favoured sons" who were not persecuted or hampered by the new Regime: he was 
allowed to continue his wnting although only Dostoevsky was published in Russia; he 
initiated the Free Academy of Spintual Culture and became president of t" ' All-Russian 
Society of Writers: he was elected to the Chair of Phllosophy at the '-'" 'ersIty of 
Moscow ln 1920; his family was even allowed 10 mamtam their current residence and 
received double food rauons. [Ibid., 149- L52.] 
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This dualism of the Jewish hlstorical consclOu~ness gave nse 10 the 
religious millennium whlch a~plred lOward the future ln a passlOnale 
demand and longing for the fulfilment of lhe nl1\1enary Kmgdom nI Glld 
on earth. and the advent of the Day nI' Judgement when c"tl wnuld tinally 
be vanqUished by gond, and when an end woult! come ln lhe InJustice and 
suffenngs common ln the terreslnal destiny nI mankmd Il 

Postulaung lhat Chn~l1amty evotvcd l1ut of two ~l!'> nI hl~tnncJI lradltl0n~ - rel1g1111l~ Jnli 

racial - Berdyaev Idenufied a polanty l'letween the Greek and lhe kWI~h reltgHlns. and 

lhe Aryan [Jndo-European) and Jewish races. l
! The Greek religion Jttrll'luted hl Lhell 

many gods not only superhuman strength, but also very human char JctcnsLJC~ They 

placed signitïcant change beyond lhe reach of human hemgs Li god mlght fed IIke 

helping humans. he mlght JU~l as easIly destroy them. people had ... ome rccnursc through 

sacrifice and prayer, but the success of these supphcauons wa~ ncvcr guaranteed 

Moreover. because the Greeks believed in a cychcal pattern 10 lire. lhey nevcr .... aw 

specifie events and changes as part of a concrete progression. they wcre at the rncrt:y 01 

thetr gods' quarrels and whlms. The Jews. whlle not p()sses~lOg a parucularly mercllut 

God, believed that thelr actions IOtluenccd the lmcar acre~~lOn toward the Ml's~lah. 

human salvatlon depended upon solvmg S0Chl1IOJusw:e. l' ln B!!rdyaev'~ raclai polanly. 

the Aryans were obsessively preoccupled by (heu mdtVldual souls and Il!"e aHer death 

IIMH,90. 

12MH., 90. 

13MH, 21., "1 believe that sociahsm l~ based upon a Jewlsh rehglous pnnclple. upon 
the eschatologie al myth and the profound duahsm oi' the Jewish consclOusness ... Thl~ 
dualism ... gave rise to the religious millenmum whlch aspued LOward the future ln a 
passionate demand and longmg for the fultïlment of the millenary Kmgdom of Goa on 
earth, and the advent of the Day of Judgment whcn cVIl would finally be vanquished by 
good, and when an end wou Id come [Q the tnJUMlce and ~utfenngs common 10 the 
terrestnal destiny of mank.1l1d " [MH., 90}. 
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They never concerned themselves wtth the collecuve good or will.l~ The Jews, on the 

conuary, possessed a collectlve desuny: "the alliance of the Jewish ~rmt WIth the destiny 

of the people make of the Jews a collee live people "1~ Consequently the Jews could not 

ignore any person's phght If they wished lo fulfll lhelr own de~l1n! Berdyaev assened 

that, In the formation of Christiamty, these tradlliOnS were co-mmgled, and [hat the 

specific charactcflstlCS of each appeared In the European Chnsllan world. 

From thls ba~e, Berdyaev descnbed the progressIOn of these mt1uence~ ln 

European hlslOry. Capltahsm - an expression ot excessive mdlvlduahty or Aryan 

philosophy - became the reignmg economic Ideology. Itlegltimlzed mdlvldual profit, and 

allowed the degradation and economlC enslavement of the proletanat. The declme of 

feudalism led to enclosures and the formation of commercial farms WhlCh dispossessed 

the old peasant c1ass of thetr villages and cooperallve life. Chnsuanlly was sundered by 

schisms (the greatest of whlch was Protestanusm), and then lost mo~( ot Its meanmg and 

Importance !n the hves of the people. Indivlduallsm was the creed and totem, the only 

religion and the only poliucal focus. Then soclahsm arase, not solely ta protesl the great 

wrongs committed in the name of individualism, but also as a con~quence of the Jewlsh 

tradiùon. Bemg a collective and progressive people, the Jews espoused an "Heaven on 

eanh" - utopla. 

This intense longing [for utopia] symbolizes the religious collectivism of 
the Jewish people. It could accept neither Chnst nor the mystery of His 
Crucifixion because he came as the bearer of a meek and not a triumphant 

l"MH., 82-88. 

ISMH., 90. 
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truth on earth. His whole Iife and death were a rcpudlauon nt' the long mg 
for terrestrial beatttude chenshed by the Jewish people. lb 

The Jewish tradition gained populanly and ~trength ln Eumpe amllng the Jlsentram:hlM.'J 

as modem systems undermtned and replaced nid lfadltlom and I.'()mmuntll~~ 

Socialt~m. 1 belteve, l~ the OUlcnme ni the JI!:>mt~gratlnn nt human ~l)l.'lely 

and I.'ommunal IIfe. ,md ot man' S IMllatlOn prnJul.cJ hy thc extrcl1le 
development of mdlVlduahsm The terror ot Jhandonmcm J.nl1 l~nl.luon 
10 the face of desllny. and the lack of .lB commumon Wilh other penpk. 
incite man to re-esulbhsh sorne form 01 communal anl1l.'ompubllry hte l' 

As an advocate of freedom. Berdyaev had St!flOUS prnhlems wnh the I.'ompubory a!lpe~:l 

of this utopla. Yet he agret.!d lhat excessiVe mdlv\dualt~m had hecn a ŒrSt' 10 mo~l \11 

mankind: it had subJugaled them ta the "fittest". and he tully ..,uppnrteJ a change ln the 

status quo. 

Berdyaev's quarrel was with the format lhis change would takc. for he saw In 

marxism an excessive expressIOn of the Jewlsh pnnclple' 

... his [Marx's) proletanan the ory was not sClenuflc but reltglOus. mC~~laOlC. 
mythlcal; he created the myth of the me~slah-proklanat. the unIque d;c,:-, 

free l'rom the ongmal sm of explOitauon. the elt!l.'t pcople (11 Glld . ..,aVlOur ... 
of mankmd, endowed Wlth every vlrtue IH 

Berdyaev objected to the Idoltzauon of any class. and he found Marx' ~ sequence 01 ~oclal 

change highly illogical. Marx msisted that humans must undergo the abuses Ilt 

16MH.,96. 

17MH., 148. This opmlOn was also held by Jacques Mantam. A contemporary ot 
Berdyaev, Maritain percelved in marXlsm the grealest threal Lo humamty' "Manta.m 
interpreted Communism's messianic dnve lO liberale man l'rom all /tmllO; and to mstall 
him in a self-sufficing secular kmgdom as the most vengeful face of anthropocentrl~m 
that would acknowledge no material, natural. or spintual boundarlell ln Ils dnve for total 
power," [Amato. 143.] 

18C&C .. 42. 
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capitalism, see that "explOItation is an eVII and a sm, even the greatest evù and the worst 

sm", before they cou Id achwve the communist utopla. 

Byt hls [Marx's1 morahsm IS pervened, even demomacal: he looks on evtl 
as the only hlghway lOwards good. an Increase of darkness IS the only 
mean,.; of gctung hght; brotherhood, equahty. and fnendshlp among men 
are hllm out of envy, hatred. malice, and ail unchantableness, vIOlence and 
reprcsslon bnng treedom m thelr tram. 19 

Berdyaev was perplexed as ta how the proletariat, encouraged to be "bmer. envious. 

vmdictive. and prone to vIOlence" by marxlsm, could suddenly create "a new and better 

social system .. new and better relauons between men" 20 He aIso dlsagreed Wlth Marx' s 

irrational assertion that capitalism was the ultimate eVII. "In the end what remams of hIS 

[Marx's) (and still more his successors') work is a crude hbel in which the bourgeOIs 

classes are accused of deliberately crimmal intentions. ,,21 

Marx attacked capltallsm because lt "tums relatlOns of men mto relations of 

things".~2 Berdyaev recogmzed thlS as Marx's best and most authenuc truth, but he then 

applied thlS condemnauon to Marx's own theory. If capnaIIst materialist economics 

dehumamzed man, then there must be more to lIfe than labour, and man must have a 

spiritual slde whlch IS sufled 10 the capltalist system. Hence if capltahsm IS wrong, then 

beyond the economic and matenalist world must exist living men and creauve bemgs 

whose work and energy are appreclated. Therefore, economlCS IS no more than the 

19C&C .• 45 

2°C&C,,71. 

2JC&C., 21. 

22C&c., 39. 
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struggle of livmg creatures: lt IS a part of their creauve aCtlVlly. ""Therc IS no ~u~stanl1al 

economic reality; consequently. aIl economlc categones are only hl~ll)ncal categones. and 

not eterni!1 pnnclples as the classlcal hourgeols pnltttcai economy teaches .. !\ Havmg 

established thls. Marx then contradlcted hlmself he a.,'\:-.erled that ..tll men odnng ll) a 

class, WhlCh IS a thmg. an ohlect; Marx dended Lapllalt..,m lm (lOleCtllymg man .lOd then 

proceeded to do exactly the same thmg wllh hls own ~y.'>lem "The very pnH.:es.., nI 

dehumanizauon WhlCh Marx denounced III capltah.'>m. take~ pl.tce ln matenalt:-.tu. 

Commumsm ... Both may turn man lOto a techmcal functlOn. "l~ Marx lol1owed the 

capitahsts ln placing economlCS ab ove humamty; he replaced the capHaltst Idol 01 protïl 

with his own idol - class; he reduced "man m hls highest mamfc..,tauons and hl~ decpe~t 

spiritual expenences to a subordinate functlOn 01 the c1ass" !~ 

From current events Berdyaev demnnstrated the addlCtlve and corrupttng power 

of bourgeois capltalism. In France. the efforts 01 trade union.., had Improved the 

economic situatlon of the proletanat, who, appea~ed hy helter condition .... hegan to support 

reform and nol revolution. Soclahsm lost a.'> Leal a.., the proletariat a"'ptred to hecnme 

bourgeOls: 

Socialism is definitely becoming a party WhlCh sUppOrL"i good order, the 
practlcal refonning elements are commg uppermost m .... oclal democracy, 
and the revolutionary and meSSlamc pathO\' l~ vamshmg. CommlJmsts are 
most indignant al this stale of affaus. out they are themselvcs nnly the 

23C&C..39. 

24Berdyaev "Marx versus Man" in RP3., 163. 

23C&C., 33. 
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bourgeOIs of tomorrow or the day after. 26 

Nol only was the appeal of marxism declining, sald Berdyaev, but the one example of 

proto-commumsm, the SovIet Umon. had in faet completely adopted eapttahst ethles: 

Comrnunt~m has taken the t'orm of State Capltahsm and allows no 
profe.,slOnal and trade associatIons which do not depend dITectly on Ilself. 
After havmg absorhed personality, society In tum l'lOds ltSelt absorbed by 
the ~lale. whlch IS thus enabled 10 become an oppressor and exploiter, ta 
invent new sorts of :-.lave-labour, ta turn wnrking-men onœ agatn Into 
bond-men. and to perfecl a new system of lyranny.17 

Thus for Berdyaev, Marx had completely fruled ln hls attempt ta destroy capltalism. 

Rather Marx. had developed a system lhat was completely corrupted by materiahst 

capitalism. 

Berdyaev could not accept a marxism that subJeeted people ta the "faceless 

collective" as a solution to the slavery of capitalism. For Berdyaev, "class" could nOl be 

"good, intelligent, or noble", only eaeh specifie persan could exhlbI1 these charactensttcs. 

Berdyaev again pomted ta Marx's only SliCceSS 10 Soviet Russia: 

But WIll the success of the proletanat. the abohtIOn of classes, the 
establishment of mIS orgamzed rallonality be a vlctOry for man? He was 
borne down in the past by classes and class warfare. Will he survive in the 
future') No. He wIll defimtively disappear, leavmg only a "collective" 
behmd hlm.18 

It was for thls reason that Berdyaev dedlcated his most concrete attack of manusm, 

Christiamty and Class War., to Karl Marx. "who was the SOCial master of my youth and 

whose opponent in ideas 1 have now become". 

26C&C..48. 

27C&c.. 76,77. 

!8C&C., 42.43. 
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Despite his opposition to marxism. Berdyaev never accepted capH.lhst ethlCs. He 

abhorred the materiahst concepùon of the mdlvldual. and ft'Jred that excessIve 

lOdividuaUsm would lead ln as traglc an end as marxlsm. When Berdy:\cv hecame 

associated wlth the Symbohsts ln Moscow (1904-1907 )è~. he wa .... InlroJuceJ lo lhe 

phllosophy ()f Nietzsche For Berdyaev. the de~tIny nt Indivldualt ... m was Nlcl/sche· ... 

"superman". a construcUon whlch he abhorred. Berdyaev cnuld not Jcœpt the supcm1an· ... 

sacrifice of contemporary human bemgs: iLS future eXistence dlsml~sed the enllre cnur~e 

of hum an history. reducing to the pOSitIOn of lranSHory. those whosc ... ole worth CllnSI~h.:d 

in preparing for the arrivai of the superman. "Man IS a rope ~lretched between the anImal 

and the Superman - a rope over an abyss. What 15 greal 10 man IS that he IS a bndge and 

not a goal ... "JO Not only dld Berdyaev reJec( the validay of thlS unknown mopIa, but 

also he abhorred Nietzsche's easy dismlssal of the importance of humanIty. '1 

Furthermore, the superman was, for Berdyaev, an inhuman entlty, It lacked ail SptrItualtly 

and grace, and was bereft of humamty; as the perfect machme, lhe supcnnan contradlcted 

Berdyaev' s personal conception of human bemgs and offended hl.~ Slrong Chnsllan 

2~hen he found rigidly materialist Marxlsm unsatlsfactory. Berdyaev turned lo the 
"God-seekers": the Symbolists in St. Petersburg and Moscow who devoted thclr 
discussions ta the Russian apocalyptic soul: "Now wc can hear the musIc of the syrnhols, 
which speak to us of another world. But our art IS nOllhe final goal - art must glVC place 
ta theurgy. We strive for the incarnauon of etemllY by means of the transflgurauon cf 
resurrected personality, the perception of spiritual reaIity behmd the vIsible." [Andrel Bely 
in Lowne, 87.] 

3~ietzsche, in The Great Thoughts. George SeIdes, ed., (New York, 1985), 312. 

3IMH., 138. 
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beliefs.32 

Berdyaev asserted that Nietzsche's superman was the result of his athelstlc 

rauonalislJ1: unable to reconclle the tragedy of good and evtl and to accept the princlple 

of human redempllon as mamfested ln the CrucIfixIOn, NIetzsche refused Chnst" s 

salvation bc<.:ause It provlded no sImple solutlOn tn the problem of treedom. 

The thing WhlCh Dnstoevsky and Nietzsche knew I~ chat man IS ternbly 
free, chat hberty IS traglc and d gnevous burden lo hm1. They had seen the 
partIng of the ways 10 front of manklnd, one road leadmg Lü the Gad-man, 
Jesus Chnst, the other to self deltlcauon. the man-god [the superman] ... 33 

It was for lhls reason, Berdyaev explamed, that Nlelz~che turned ta the temptatlOn of the 

Antichnsl and destroyed humanlty for hlS illuslve, ommpotent superman.34 Berdyaev 

perceived ln Nietzsche the "dead-end" of indlvldualism. 

To Berdyaev, Marx and Nietzsche were pursUlng the way of the Antichnst: 

Where Nietzsche would destroy mankind for hlS anu-human superman, Marx subsumed 

man to the mhuman faceless collecuve. 

Two paths lie open to contemporary man faced by a schism at the apex of 
modern history. He can enher submn hlmself to the hlghest divine 
princlples of life and thus streng .... ,'n bis personality or be can become the 
slave and subject of nondivlded pv- and superhuman princlples.35 

Berdyaev dld not simply oppose the pau. \ )f ~ ... ;.jfX and Nietzsche, he advocated a thtrd 

32Nietzsche's "superman takes the place of the lost God. He cannot and does not 
want to keep himself human, on the human level. In the superhuman individualism of 
Nietzsche the image of man perishes." (ER., 39.] 

BDOS., 63 

34MH., 140. 

35MH., 158. 
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1 way, the way towards Chn~t .md reJ~mptlnn. a ~~W ~hJJl~ .. \g~:-. 

penods of creauvlty In Berdyaev', ~()nceptual1/alll)n, therl' \\~Ie !llllr penlllh 

of creauvity: the pre-Chn,t1an. the Middle Age~. the Ren,m~ance. Jnd the ClIl1llllg 

"New Middle Ages" .37 In the flrst and thm.! pcnods, crC"lIVC trccdnm \Va, 

maximized and the great w()rks of tndlVlduaJ art were Lun,tructeJ ln the Mlddk age:-.. 

asceticism tlourished, sutlmg the creative freedom ot tndlvldu.II,. thl' Ulllficalion 

and forgmg the creative ~pmt was essentla! "l[ the outhu[~t lIt creallvlly dunng 

the RenaIssance.~8 Il must be noted here that Berdyaev l.hd not heheve ln ly<.:lll..:al or 

~6In 191~. Berdyaev vlslled Florence wllh hls wlle and \I\ler-IO-I.tw He hdLl .llre.lJy 
devoted ten years ta m-depth rehglOu~ study and "'rtntUJllnlro~peLlI\ln, and 10 Flllrenl..~. 

seeing the great works of the Renaissance. hls phil()~()phILal Jnd ~plnLUal knowieLlge t u ... ed 
for the ftrst ume lOlO a wholly ongtnal conceptIOn (lI meantng "He 1 Berdyaev 1 had a 
sudden new VISlOn of the whole of the world's hl~tory. human Jnd dlvme. God created 
man to be h!mself a creator. Man realizes hl~ hlghe<.,t capacllle\ ln Jn~wenng Gmt' ... 
creauve love with lovmg Creativlly of hls own" lLowne, 1 ~XI Th" Ilka Jllowed 
Berdyaev to categonze hlStory lOto penods of creallVlty IL abo kd hlm tn lormulatc .ln 
ideology which would lead humanuy out of the Modern Age 

37Berdyaev prophesled thls era 10 lm book The New Middle A\!e~ (In3). Here he 
offered a concrete description of the future and cxplamed why he thoughl lh\<) age wa~ 
coming. His conVIcuon that the world was nlllvmg lOLO a new Cla 01 hl~tory wa", 
strengthened by the events of the 1930s (especlülly the Deprc~<"I()n), hy the RU!\~lan 

Revolution and by World War One. Even In hl~ po~thllm(}u!\ autohlography, Berdyacv 
stiU called for the "personahst revolutlon" ID herald ln the New Middle Age~ 

38"lndeed the whole slgmtlcance of Chn~t1an a!'.cellLl'.m IJy In the concentration (lI 
SpiritUal forces and the refusa! ta waste thern MJn'" Lreall ve loree ... were concentrateJ 
and preserved when not allowed to expre~~ lhem~elve~ wllh \ultlclent treedom " IMH , 
113.] 
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repetItive hlstory: hls New Middle Ages would be no more a repeat nt" the Medieval Age 

than the Renal~sance could he called a copy of the pre-ChnstIan era. 39 He chose the 

term merely to I11u~trate a "Imllanty m creatIve actlvlty 

The French per~nnalt~ts adopted Berdyaev' s chronology, but they explamed hlstory 

as a graduai progre~~lOn lOwards the umficatlon of the ~ptf1tual and the matenal umverses 

mamfested m human bemg~. They replaced Berdyaev's revolvlng penods of creauvlty 

wlth a contmual connlct for supremacy between the human desue for mteractlon -

communahsm - and the deslre for self-perfectIon' mdlVlduahsm 40 AJfected by the 

entre-guerre mentaItty, they saw thelr own penod as the apocalypuc "final battle" 

between mdivldualism and eommunahsm; humamty would elther anmhllate itself, or It 

wauld finally resolve the eontliet and transcend bath mstinets to achleve Its true desuny: 

personahsm. Thus the French personallsts ldopted Berdyaev's New Middle Ages as an 

alternative to the "dead ends" of eommumsm and mdlvldualism, but they dld not l'ully 

grasp hls pnnclple of creativlty and Its new mamfestatIOn m the New Middle Ages. 

In the pre-Christian age, Berdyaev asserted that Hellenic innuence led to deep 

contemplation and great creauvity on all levels However, Greek naturalist phllosophy 

presumed that history was purely cyclical. ThIs ldea was passed on to the Romans, who 

3~H., 156 . 

.wn.is approach to history indicates the great influence of dialectical materialism. 
Despite their opposition ta the materiahst approaeh, the personalists ironically used the 
laws of the materialist dialectic - development through the stages of thesis, synthesls, 
antltheSIS - ln thelr explanation of history. This IS a good example of the immature 
applicatIOn ot phllosophy practlced by ~oclal acllvlsts, and precisely the error that 
Berdyaev censured fi hlS article "Phllosophlcal Venly and Intelligentsia Truth" in Vekhi 
( 1909). 
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continued ta create. but were ued to the repeutlV\! p.lttem thelr \\l\rb nI .ln were ~'llpll" 

and elaborauons oi Greek works: thelr phllo~()phy .md neheh mmnred lh\l~e \\1 thl' 

Greeks; tbey wer~ caught In a cycle ln WhlCh no new tntluence~ nr IlÎe.!!'! C\luld nllun~h 

"Chnstlamty alnne saved m.ln Irnm thiS cycle nt ekmental natur.!lltr~ Jnli re-e~t.lhh,hed 

his dignity by restonng the Ireedom ut' th!! human '>pme .101.1 Il lhu ... lfl,lUgurated ,1 nl'\\ 

era 10 hlS desttny."~l 

The French personahsts were even less comphmentary \lI the rn:-C'hnsl1an au 

Refuting the naturaI philosophers Ilke Rousseau. lhey dented that the slmphclly nt the 

purely "natural" life was beneticlal or happy; ralher they asserted lh.!l prIm nive human!-. 

were completely oppressed "sous le mur d'une Neces~lté Inhumame et ho!'!tlle" 4~ E\pnr 

rejected the idea that these people were inherently ~pmtual. contlnually Jt war wlth the 

elements. the pre-Christians feU prey ta superstition and beheved only m gods mat were 

accomplices and sples in a "hostile and strange world". ES{Jrtt rl'laled rehgl\lu,> 

spmtuality to the beHef m a ktnd. Jovmg, and ~uccouflng Gnd. not 10 vague appcab to 

nature:H For the personahsts the pre-Chn~ttan Ignoranœ 01 "true" SpInt JaIlly 

demonstrated the origmal supremacy of the collectlve pnnclple. human betngs were 

valuable only as a part of sorne group and the concept of the mdlvlduaI was al hC~I. 

embryonic. Despising the individual, the phllosophers of this penod valued "only 

4IMH., 104. 

42Mounier, "Refaire la Renaissance." OE., 153. 

43Mounier. "Refaire la Renaissance," GE., 154, 
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Impersonal thought and il<; ~ta[JC order ... To them the smgular appears as a blemlsh" .w 

From this hasis. It I!' not surprismg that the French personahsts vlewed the onset 

nt Chnstianlty as the partial emanClpatlOn of humamty l'rom the whlms of nature and the 

collecuve.4~ Chn!-.uamty revealed to human bemgs then spmtual dtmenSlOn "The 

fncarnallOn cnnfirms the umty of earth and heaven. of the tlesh and the spirit, as soon as 

the redempuve value of human work has been assumed by grace" 46 Wlth thelf new 

rehgion. ChnslIans were able lO move beyond the conceptIOn of man as "a chlld of the 

world and nature", and assert thetr "~pmtual or hlgh arl.'\lOcratlC ongJn" which freed them 

from "the baser elemental processes" .47 

Berdyaev uld not consider the Middle Ages to be a creative period: it was a lime 

when man forged his disclphne and united spirit. as in the models of the knight and the 

monk: "man's inner being was discovered in the Middle Ages. when he was engaged in 

spiritual work and staod m the center of the ChrIsuan fatth and Creauon ... " 48 Thus ln 

the Middle Ages people unitïed thelr enUre beings. and consohdated theu spmtual and 

material ablhties. It was a necessary precursor for the outburSl of creativity during the 

Renaissance. 

The French personallsts accepted that the Middle Ages had been repressive and 

.... Mounier. Personalism .. XI. 

45Mounier. "kefaire la Renaissance." OE., 154. 

46Mounier, Personalism .. XIV. 

·"MH .. 112. 

48MH.. 118. 
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pnmmve in Its approach t{) ~nClcty, hm they J.bn agreeù wnh Bl.!rdya~\'~ lht.'pr~ th dt 

medieval asceliclsm had been necessary for the forgmg ot human I.:rcJ.lIVlly, "~1.11~ yut.' 

l'homme en use spmtuellement. par un maîtnse ~cl.l1réc, et "oo .. ti.il.:k Jl'VIl'nt Instrullll'nL 

éducateur de l'espnt par le~ ùlftïcultés mèml.!~ qu'll lUI I1prO~l' .~,j The tragl'l.1~ III lh~ 

Middle Age~ wa~ that ILS peoplc could nnt a<.:<.:ept ln ll1lalny the ll1e .... J.ge ni Chn~tt.lnny 

"ThIS VISIOn wa!) too new, loc) radteal. lor <.lll that Il Implted to hl' "'111\\\11 Jt Imc!..''' 'cI :\ 

tentauve balance was reached between lhe ml.1lV1du..ù dnd Lollel.:u\l' l!11publ.!~, hut "tht.' 

logical and conceptual machtnery mhented from the Greeks. flH)tl'd 10 da!.Slllcatllln ,l!1l! 

generalizatIün. did not facIhtate" the expressIOn nf the "dlgmty nt matter and the unlly 

of the human bemg".51 When the balance broke down due to an "oulpounng nt 

CreatlVlty" in reactIon tü the represslve hierarchlcal structures ot the MIddle Ages. the 

Renaissance tnaugurated the supremacy of the partlcular, the mdivldual. over the 

collective, "Thenceforth philosophy is no longer a Lesson to be kami. but a personal 

meditation which anyone is mvned to begm agam on hls own acc.:ount. .. ~2 

Although both the personalists and Berdyaev applauded the Improvement of 

material conditions and the aspirations of Renaissance humamsm WhICh wa!'l "creatIve and 

splendid in ILS works,"53 they also condemned the tencts upün wh)(;h the Renrussanœ 

4~ounier, "Refaire la Renaissance." DE., 154. 

~ounier, Personalism .• XIV. 

slMounier. Personalism., XV. 

s2Mounier, Personalism .• XV. 

s3ER., 28. 
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( wa, founded. Berdyaev unvelled a phllo,ophlcal crror in the conception of Renai,sance 

hurnarmm. He a"erteel that humanl,>m had placed the natural man rather th an the mtegral 

man at ih centre, It adopted the wholly rational path m,tead of cornbmmg rea:-.on .md 

talth; If allowed man only a mental and phy,>ical hentage Jnel denled hl'> ,>pmtual e' .... ence. 

Il ellv0rced hlm from the mtenor '>lgnlflLance and the divine center of Ilfe, 
trom the decpe,>t foundation'i of man' '> very nature: and It then gave hm1 
the freedom ot creatIve development. In f JCt. humalll,>m dellled that man 
wa~ the image and hkene,,> of God; that he wa, a retlectlon of the Dlvme 
Betng.~4 

Thu, a:-. Ren.lIs:-.anLe humalll ... m focu ... ed more upon the blOlogll:al entity, humanity's 

connection wlth its ~plfltl\'ll and creative ,ource wa, severed. "Man '-; self-affinnation 

lead'i ta hls perdition; the free play of human forces unconnected wlth any higher aim 

bnngs about the exhaustion of man' s creative powers. "55 Berdyaev pOlllted to the rismg 

trend!\ of Futurism In art, Critical Gnoseology in philosophy, Socialism and Anan.:hism 

in politic~, and rnost of aIl to World War One and the Russian Revolution as the "ruin 

of the RenaIssance" .~n "Humanism betrayed reality, which 15 holy, and man pays for this 

treachery the priee of hi5 own history: he suffers disillusion after disillusion."57 

~MH .. 124. 

HMH., 124. 

~t>ER .• 56. "The old worn-out world to which we can never go back is precisely the 
world of modem history: a world of rationalist prophets, of individualism and Humanism, 
Liberalism and democratic theories, of imposing national monarchies and imperialist 
politics, of a monstrous economic system compounded of lndustriali~m and Capitalism, 
of vast technÎl:al apparatus, of exterior conquests and practical achievements; a world of 
unbridled and endless covetousness in \ts public life, of atheism and supreme disdam for 
the soul, and, at last, of Socialism, the end and crown of aIl contemporary history." 
INMA, ïX.1 

~7ER., 57. 
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Mantam agreed wllh Berdyaev's .lnJ.ly:-'lS pt Renal~~Jn(~ humant~m'~ ln 

refusmg to accept the ~pUltual dlmenSlDn of humanny. humant!\m W.t.'t unahle tll !\\)IIw~ th~ 

problem Çlf gond and eV11 or explam the pUrpOSè nt Illè Naturall'Il humanl~m dlV\lrl'ed 

falth. !!raœ .• md salvauon lrom reason and frl'l'dom. thu ... \.Ïl'n\'tn\! human helO~ ... lull """ . ... '-

access to thèlr Inherent putenllal. ln makmg thl' mère VCS[lgl' n/ .t Whllie per,nn the 

centre of ail Iife, "the end of knowlt!dge". and "the purpn ... e ni .dl r.l~[ .fnl! lu[un: 

existence", thlS humamsm had destroyed the spmt and ,oui \\1 hum.ullty ,mil b1 It mltl 

"the hands 01 Darwm and Freud. by d.ummg that he [manl wa .... no more than an 

Immanent part of a blOloglcal process and a consclous potnt of Intersection between the 

demands of the sexual libido and the death Instinct" ~'l 

The French personall~ts, accepllng Mantam' sand Berdyaev'" explanatlOn. founJ 

a convenit~nt scapegoat for humamty's divorce trom the spmtual' Descartes. The 

Renaissance's improvement In social relarlOns and the Importance ot the indlVldual werc 

countered by the "chaos méchanlque" presented 111 the Cartestan r"1anty Whl~h dlvlded 

the concepts of "mind and body, spmt and matter, truth and actIOn" fA) ThlJs, althnugh 

the indivldual finally attalOed a posiuon ot !'Iurremacy 10 the R~nal~~ance, Il wa!\ a 

mechanized, material indivldual which bore no resemblance to the umfted person evoked 

by Christ. 

The bleak self-characterization rendered by RenaIssance humanism prompted 

58Jacques Maritain, "Religion et Culture." Esprit. (Jan. 1933)., 523-545., and MH., 
124. 

59Amato, 142. 

~ounier, "Refaire la Renaissance." DE., 155. 
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people to ,ean;h for any alternative. Llke Kireevsky, the personalists pen.:eived that 

mdu ... try had provlded ~Ul;h ,ln e'il:ape: 

Enfin (omme la matIère n'e,t plu~ qu'un in~trument ,ervlle de l'mdustne, 
toute ...... e, beauté, propre~, qui fai ... atent l'étoffe lourde de notre poésie et 
de notre Vie, ,'effacent ... ou ... une ,eule admiration' l'admiratIOn de la 
pUI.,..,anœ mé\:ham4ue; au plus nui. par le facile ,eeret de 4uelque~ dédies, 
elle apporte l' IlIu!'>ion d'une maîtme dont li eût été incapable dam un 
monde ,an!'> levIer,; au plu~ habile elle déœrne le pre,tlge d'un dieu."l 

Thi ... "god" en ... laved and automated humamty, but It al,o allowed people to abdieate their 

preeminent pO'iltlon in the \Vorld and ignore the pomtle~~ne~~ of a ,olely rational, material 

de!'>tiny. The I.:ulminauon of thb voluntary enslavement lay III Hegel who believed in "the 

complete SUb'iervlenœ of the rndividual to the State".62 

As humanism collapsed, it~ chtld, individualism also lost aIl validity. Maritain had 

declared that "l'homme individuel est mûr pour l'abdication.jl est mûr abdiquer en faveur 

de l'homme I.:ollectif".~' Berdyaev had offered a simllar assertion, maintaining that the 

new popularity, the new religIOn of socialism and communism was a direct result of the 

failure of naturalist humanism and individualism.64 Perhaps because of their historical 

perspective, both Maritain and Berdyaev saw in marxism the reality of collectlVism and 

the greatest threat to humanity.65 The French personalists accepted the besieged state 

of the individual and feared a new ascendancy of collectivism. However, the y did not 

61 Mounier, "Refaire la Renaissance, OE .. 156. 

f>
2Mounier, Personalism., XVI. 

61Maritain, "Religion et Culture." Esprit. (Jan. 1933)., 530. 

MNMA,78. 

MAmato, 143. 
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beheve that mar.<Ism was the sole cnlleclIve threal RJlher lh~y .!~\~rted thal ~llpk \11 

the 1930s. ~ 10 the pre·Chn~uan era. were retusmg [Il ,u:œpt Jn~ r~~plln~I"lhty uver th~ 

world. th~lf hves. or thelr de~tmy. Whether the new god~ were mJu~try. the ~tJtc. thl' 

commUnlst colkclIYe. or the faselst and Nallonal S()clah~t lliclatnr .... p~nple had returncll 

10 a naturah~t. non·human ~tate In whlCh they were completdy Impotl'11l 

Berdyaev equated the end of the Renmssanœ lO the L1edme III lhe Roman Emplrc 

He could not preLllet the tuture. hul he Jill sC!.! ~everdl p()~~lhk lllW':()I1l~S 'l'hl' 

Renaissance had created te(;hmques and lechnnlngy whll:h cllulJ p\llenllally ~am t ICl' 

humans to the apocalyptlc end as mamfested elther 10 the anu-human superman of 

Nietzsche or the non-human collecuvlsm of Marx 06 

For he can have no Vl~)lon of hlmself If he has none of the hlgher DIVIne 
nature; he becomes il slave of the baser proces~e~. dl~lOlegraung lOto the 
elements of his own nature and becommg the vlctlm of the aIlltïcial nature 
of the machine he has conJured up lOto hfe. and thesc depersonalile. 
weaken and finally annihilate him.67 

However. as the seemingly destructive cycle of Rome had been rescued by Christlamty. 

Berdyaev hoped for the posslbùity of a similar resurrecuon through a New Middle Ages. 

He was aware of the underside of a New Middle Ages; unthinkmg and hyslerical rea~tlon 

to the apocalypse could result In chaos and barbansm Berdyaev :-.aw fas<':lsm a~ an 

example of this: fascism would not result ln the apocalyptlc ends ot Marx and Nietzsche; 

rather it would continue and magmfy the errors of Renalssam:e humaOlsm and return 

66MH., 138. 

67MH., 137. 
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humamty to a state of primltlve bestiality.68 Berdyaev called the fasdsts the "pagamsl 

enemies of Chnst".69 Thus, where the personalists consldered hlStory to be a 

monotonous contllct between mdivlduahsm and col1t:cuvlsm - be lt fascIst or commumst -

and asserted thal. the only "l'mal" solution was the transcendence of thlS nvalry. Berdyaev 

saw history as a progres~lon towards Godmanhood; lfIdlvldualism and collectivism a~ 

espoused by NIetzsche and Marx were simply dIvergent paths whlCh led nowhere and 

misdirected humanity, and fascIsm was a mindless chimera, a perversIOn, of the correct 

pathway to Chnst. Always commltted ta personal freedom, Berdyaev asserted that 

humans could clther approach the new cra "by ways of darkness" and usher in a "new 

chaos of peoples; the feudahzatlon of Europe". or "by ways of hght". and nse above 

Humanism to seek "salvation at the divine wells of life" - his New Middle Ages.70 

Berdyaev suggested a new system of Chrisuan ethics to assist the development of 

the New Middle Ages; Maritain insisted that Catholicism alone could hberate humanity 

and inaugurate a new civilizatton. Both envislOned a new socIety of saints. monks. and 

knights - not sacral but "secular and lay" - who would lead this new Christendom. ï
\ 

Their philosophies provided the foundation for the personalist manifestos of both Esprit 

and L 'Ordre Nouveau. First they wou Id inaugurate Berdyaev's "New Middle Ages" and 

68NMA., 89,90. 

69C&C., 119. 

7~R .. 56. 

71 Amato. 143 .• "His [Berdyaev's] concept of an integral Christian society, set farth 
in his book The New Middle Ages runs parallel ta Maritain' s doctnne of True Humanism. 
[Iswolsky, 99.] 
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shortly thereafter they would effecl Mantam' s "Set:ond Rl!naiSSJnCe' hased lin "1I11~ gr.1I 

humanism"; "Avant notre Renaissance, on l'a dll. Il nnus taut un nl)uveau \h'~t'Il 

Age,,,n _ 

Berdyaev' s New Middle Ages was no mere çopy of the onglnal Middle Age~ 

The only similanty between the two would he man's free ~uhml~~l\ln ln J "hlghl'r 

principle", The New MIddle Ages would abo avold thl! IIlhu\1un cllllel':llVC \Ir 

mdlviduahsl ends Moreover, Berdyaev mlended lhat thlS aa \'.\lull.1 achlt~Vl' J ne\\ 

approach to creativlty Berdyaev asserted that man hall progre~~eJ ... \Ocr mcJlcval tlmc~ 

"we must now expenence Immanently ',Ilhat the Middle Ages expenenœJ 

transcendentally,'073 ThroughoUl the course ot hlStory, and partH:ularly through the 

experiences of the Renaissance, humans had discovered the worth and power of frcedom. 

The new middle age Will glve place to that expenmenl 10 liherty made hy 
the modem world, with all the real beneftts that we owe III 1t In the order 
of consciousness and the increased retïning of the splflt that Il has broughl 
about.74 

Berdyaev's philosophy focused on the tield of ethics, beeause Il was ln elhles lhat he 

perceived that humans still rarely asscrted moral freedom. He analy/ed the ethte:-. ot law, 

redemption, and creatlvily, to demonstrate the hmttalIOn~ of humant~m, tt~ perversIOn III 

Christian morality, and the pathway to a new Chnsllan humant~m 

72Mounier, "Refaire la Renaissance." OE., 160., "The idea of "personahst rcvolution" 
was the development of Maritain's and Berdyaev's docuine of Chnstlan humamsm." 
[Iswolsky. 110.] 

73MH., 157. 

74NMA.,79. 
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The current ethlcs nI law proved the most dlstasteful to Berdyaev. Although he 

never espou~cd the complete negatlOn ot law . 'lhe law IS necessary for the smful world 

and cannot he ~lmply cancclled" - he desplsed the entrenched "herd" mentality of law' 

.... socIety lay\ down moral prohlb1Uons, taboos, laws and norms lO WhlCh the mdividual 

muM !luomlt under the penalty of moral excommUnIcation and retnbutton" .75 As a 

Chnstian he In~lsted that "the human soul 15 worth more than al! the kmgdoms of the 

world".76 But law presentcd an msurmountable paradox: although lt 5ubsumed the 

personal needs and nature nI hum ans to a SOCial norm, It aho protected the person. 

"Christiamty opens the w..ty to the Kmgdom of God where there IS no more law, but 

meanwhile the law denounœs sm and must be fultilled by the world whlch remams 10 

sin."n 

Once humankind realized that laws were a product of thetr own "Fall" and not 

God's punishment, a substantial motivation for athelsm would be removed. However, the 

ultimate negation of the atheistic principle lay ln the ethics of redempuon. Humans were 

tormented by the coexIstence of good and evil 10 this world: the "legallstic disunction 

between good and evil" msisted that people must auempt to conquer evù, but their failure 

HDM., 86,95. 

76DM., 100. This idea is directly taken l'rom the wmings of Dostoevsky, Belinsky, 
and Herzen. 

Berdyaev noted that Charles Maurras of ,'ActIOn française consldered the Gospel 
destructive and anarchistic because Chnst denounced legalisuc ethics and Pharisees, 
because Christ asserted that perfect punty and perfect fulfilment of law does not 
necessarily lead to God: "the Gospel transcends and cancels the ethlcs of law, rep~acmg 
it by a different and higher ethics of love and freedom." [Ibid., 99.] 

770M., 99. 
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1 to eradicate evil led them to blame God for either LTeating a wOlld III \\h".:h evll eXI .. ted. 

or for givmg them Il,e ability to tecognize evil. 7S Although he under .. tood thls ratlonale. 

BerdY:.Iev a~~erted :aat it was dlogÎl:al Hum:l1l being:-. I1Jd fleely chn'.en the "Fall" and 

their new awarene .. ,,; they cou Id Ilot blame God for thelr abiltty to kno\\' good and evil. 

He also po~tulated that (Jod had not (reated the dil:hotollly hetwecn gond and evil: ralher 

It was a product of uncreated freedom. the Ungl'1ll/(C'j While Gad nealed Ihe \voJld and 

humanity, he was unable to prevent the influence of the {1l1grw/(/ on Ill'. ueatlOll. Il wa ... 

precisely thi'i freedom WhICh led humamty ta choo~e the Fall and ... ubJugated them to a 

world in whlch evil would always eXlst. Berdyaev'.., philosophy th us exonerated Goli for 

the existence of evil upon earth. However, Gad, the lovmg Father, dlcl .. end Hi" "Oll 

Chri'it ta give people the message of redemption: "God shares the fate of the world": He 

offers the ultimate SUCCOUf, the Kingdom of Heaven, but He cannot :-.ave hUl11ans t'rom 

evil on earth.80 

For Berdyaev, redemption was the "message of love". Chn~t's tea\.:hings and his 

ultimate personal sacrifice for humanity proved to people that Gad woulct al ways love 

them and always receive them into His kingdom: redemption placed the ~pll itual per:-.on, 

the God-man, at the centre of life, supenor to al! ub~tract Ideu '. l!1c1udmg good and evil. 

Chrisnanity in ilS origmal and vIrginal form not rnerely qllc ... tlOned the 
supremacy of the ide a of the good, but ~harply oppo~ed it~. own marallty 
based upon it...Christianity has placed man above tht, Idea of the 
good ... The idea of the good, hke every other idea, must yield and make 

78DM., 103. 

79Jacob Boheme, cited in DM., 103. 

8°DM., 103. 
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way for man. It is not the abstract idea of the good. but man who IS 

God's creation and God's child.81 

Christ told humans "ta love one another". By founding His religion on love, Christ 

established the faet that God's rnorality is different from legalistk. worldly morality: love 

must be directed at a concrete person; it is impossible to love an abstract idea.x~ Thus 

Christ gave people redemption and replaced good and evil with love. People could 

improve their lot by aspiring ta God's morality of love on earth, and they were 

guaranteed an end to their trials in Heaven. 

Berdyaev denigrated the continuaI perversion of this message at the hands of 

power-mangers, pharisees, and the self-righteous. 

The idea of transcendental egoism, of the exclusive concem for the 
salvation of one' s own soul, which sorne people deduce frorn ascetic 
literature, is a satanic idea, a satanic caricature of Christianity.81 

He levelled this charge most harshly against the Church hierarchy which, in an atternpt 

to main tain power and control, preached self-improvement and self-serving sacrifice 

instead of love. The Christian Church, in relating salvation ta "good works" rather than 

to love of neighbours, by advocating hypocrisy, alienated people from God and 

contributcd to the rise of atheism.84 

81DM., 105. 

8211Love means seeing the other in God and affirrning him in etemal Iife; it is the 
radiation of energy needed for that eternal life. The Christian ethics of the Gospel is 
founded upon the recognition of the significance of each human soul which is worth more 
than aU the kingdoms of this world. Personality has unconditional value as the image and 
likeness of God. No abstract idea of good can be put above personality." [DM. 107.1 

83DM., 114. 

84DM., 112 . 
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Another blow ta the ethics of redemption was levelled by the human inability to 

reconcile suffering with God's love. Even Christ, in the Garden of Gethsemane, doubted 

Gad' s love, but as Christ found the strength ta carry His own cross, so too must people. 

Suffering is bound up with sin and evil...But it is also the way of 
redemption, of light and regeneration. SUC~l is the Christian paradox with 
regard to suffering and it must be accepted and lived through. For a 
Christian to suffer means voluntarily to take up and bear his cross. 
Compulsory suffering must be accepted freely. Suffering is closely 
connected with freedom. Ta seek a life in whkh there will be no more 
suffering is ta seek a life in which there will be no more freedom.85 

Berdyaev perceived that this element of Christianity had been best preserved in the 

Russian religious-philosophical tradition in which the fundé.'mental motif of the God-man 

reconciled people to suffering, and thus to God and Christ. He found this concept more 

humane than the Western preoccupation with "persona} salvation and self-

improvement".86 Thus, Berdyaev again advocated the merging of Russian and Western 

beliefs; the replacement of egocentric hypocrisy and fear of suffering by the eternal 

principle of Godmanhood. 

The way to this new conception of humanity and its position in the world is 

discovered in the ethics of creativity. Berdyaev believed that man's purpose on earth was 

to create, and he saw man the creator as the true "image and likeness" of the Creator-Gad. 

The symbol of the Trinit y explained the relationship between Berdyaev's ethic~ of 

creativity, law and redemption: 

GOO) Law is predorninantly social; it is concerned with maintaining society, 

8SOM., 119. 

86DM" 122. 
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often at the expense of the individual' s t'reedom. How~ver Il dnes allnw Jll 
individuals life. Thus it protects the individual but Il does nnt save hlm. 

CHRIST) Redemption IS concemed Wlth the individual and granlS hlm hope. 
wholeness. and value. Through the mdlvldual It may lmprove society but that IS 

not its main concern. It gives graee to individuals. 

HOL y SPIRIT) Creativeness cornes from wnhin cach individual; hke 
redemption It starts from man. But il is apphed to society Creativeness changes. 
improves, and tries to build a system of meaning 10 whH.:h ho th law and 
redemptlon can work better.87 

Creativity was both a link between law and redemptlOn and a way lO asptn~ towards Gnd. 

Yet the aet of creation was 10 itself a paradox: If people devoletl ail thelr energlcs ln 

creation (as they did during the Renaissance), they became fragmented and lost lheir 

wholeness, their communion with God; if they did not create. but rather turned 10 

asceticism and the improvement of their own wuls (as they did dunng the Middle Ages), 

they were denying God's glfl of creativity.88 Berdyaev's New Middle Ages cnmbmed 

the best of the Renaissance with the best of the Middle Ages: people would commue 10 

create, but they would introduce an element of spirituality, of asceticIsm, lfito the I:realive 

act. 

The flrst. and most important creation that they must make was that of a new 

system of ethics; one that overcame '-!nd moved beyond the old divisions of law, 

redemption, and creativity: 

Three new factors have appeared in the moral life of man and are 
acquiring an unprecedented significance. Ethics must take account of three 
new objects of human striving. Man has come to love freedom more than 

S'DM., 133. 

88DM .• 131. 
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he has ever loved it before, and he demands freedom with extraordinary 
persistence. He no longer can or wants ta accept anything unless he can 
accept it freely. Man has grown more compasslOnare than before. He 
cannat endure the cruelty of the old days. he is pltlful in a new way to 
ev_ery creature - flot only to the least of men but also tJ anImals and to 
everything that lIves. A moral conSClOusness opposed ta pit y and 
compaSSIOn IS no long.er tolerable. And. tinally. man IS more eager than 
ever hefore to creare. He wants ta fmd a rehglous Jusutïcatlon and 
meanmg for hlS creallveness. He can no longer endure havmg hiS creative 
instinct repressed either t'rom without or l'rom wnhm. At the same time 
other instmcts are at work In him, Instmcts of slavery and cruelty. and he 
shows a lack of creatIveness WhlCh leads hlm to thwart lt and deny its very 
existence. And yet the stnv10g for t'reedom. compasslOn and creatlveness 
is bath new and etemal. Therefore the new ethics IS bouna ta be an ethics 
of freedom. compassion and creatlveness.89 

This new system of ethics would save mankind t'rom the two antl-human destinies of 

Marx and Nietzsche, and from the paganist barbüdsm of fascism; It would be the destiny 

of Christ - the New Middle Ages.90 

8~M., 153. 

90Berdyaev sought, not only the solution to the end of the Renaissance, but also a true 
realization of the Russian populist vision. 

"We never knew or experienced ir.dividualism ln the Western sense of the word, 
as formulated in the humanist civilization of Europe; but this did not prevent us 
from deeply appreciating the problem of the relation between personality and 
universal social harmony. No one. 10 fact, has stated this problem with such 
po\\oer and understandlt1g as, for example. Dostoevsky or Behnsky. Russian 
populism, both of the left and of the nght. the various rehglOus and social 
movements of the nineteenth and early twentleth centunes: Herzen and 
Mikhatlovsky, Khomyakov and the Slavophlls. Vladimir Solovlev and Nikolru 
Fyodorov, Rozanov and Vyacheslav Ivanov, Bely and Florensky - all these. 
whatever the differences of their respectl ve pOSitIOnS, were concerned Wlth the 
relation of collective, organic and sobornyiculture ta the mdividualistic culture of 
the West. But Russian pracuce wast more often than no t, illustrative of distorted 
and falsified sobornost'. Thus Russlan commumsm lS a travesty of sobomost', 
inasmuch as it subjects the creative freedom of man to the dernands of a 
collectivized and mechanized society. And the Russians go on dreaming of 
sobomost' which wou Id embody the Integral freedom and communion in religious, 
social, political, and cultural relatIOns. [D&R.. 157.] 
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The practical parameters of the New Middle Ages arose l'rom Berdyaev's system 

of ethics. The commitment ta freedom would result in people going beyond the 

influences of family, church. nation. and every other sodal gruup to make theu nwn 

moral judgements; "he must conslder at first hand. In the hght of hl~ own conscience. the 

judgments of the social groups WhlCh intluence him and separate the truth fmm falsllY 

in them."9\ Such responslble judgement would replace lhe "past \:ommnmt!nt tn lying" 

with "ontological truthfulness" ,92 Berdyaev explalOcd that Iying stemmed l'rom a 

misalignment of the means with the ends. The ends had always heen an abstract ldea -

the good of the state, the church, the people - made supenor to lhe free indlV1dual; as 

preeminent, these ends justitïed any means: in order to prevent popular dissent with thcsc 

means, the institution involved was compelled to lie. He pointed ta the Soviet Union 

where the communists had "created a whole system of Iying WhlCh they regard as a moral 

dut y, since the object of it is the realization of world commumsm and the preservation 

of their own power which has become an end In Itself".93 In parliaments, members wcre 

so involved in lying for their own means that they could never agree on an end: "what 

is humanist Democracy if not an assertion of the right to error and false,hood, a po li tic al 

relativism. a sophistry, a giving-over of the decision of truth to the votes of a 

91DM .• 161. 

92DM .• 163. 

93DM. 165. 
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majority?,,94 The cure which Berdyaev offered was to go beyond ihlS system of means 

and emis and accept that no abstract Idea cao take precedence over hurnan beings. 

Hurnanity must "bUlld up an ethic of ontologtcal truthfulness, to seek 10 everything for 

what is pnmary. first hand original, i.e. ta seek for the source nt IIfe and power".Q~ 

Moreover. the ethics of compassion demanded that no one be subjected as a means or to 

an end. People must appeallo their own conscience, "that aspect of man's most inmost 

nature which cornes into contact with God and is receptive to His message and hears His 

voice".96 

Having accepted the responsibtlity to make their own l'ree moral judgernents, 

people would escape the dehurnanizing temptatlOns of fanatics. Moreover, in adhenng 

to the ethics of compassion. the y would be repulsed by the fanatic' s message: "A fanatic 

is always an idealist in the sense that an idea means more to him than concrete human 

beings and that for the sake of the idea he IS ready to oppress, torture, and kItl 

others .. ."97 Tolerance, "a considerate attitude to human souls and thetr path in life which 

is always complex and painfuI", wouid supersede the fear of othemess, heresy hunting, 

and suspicion.98 Here, Berdyaev was explicitly referring to the Christian Church. He 

believed that Christianity was the force leading to his New Middle Ages, yet he was 

94NMA. 87., and DM., 164. 

95DM .• 166. 

Q6DM., 167. 

?7DM .• 170. 

98DM., 173. 
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aware of the Church's failings: "a creative corn pie lion of Chrisuan eihlcs IS parucularly 

necessary".Qq The Church had interpreted "love for orae's nelghhnur" as a rneans 01 

salvaùon _and an "ascetlc exercise in virtue", but "love cannnt he merely a means ln 

salvation and redempuon. Love IS the creatil1n nf a new !Ife ,"\~\ The C'hurch. thrnugh 

its fear of anarchy and !ts p.lSSlOn to ruie had hecn gUllty nt the ... .1I11e Idnlatry ,IS Marx 

and Nietzsche: lt had placeu Its love of abstract lueas hdore IL'> love III humamty, 11\1 

This censure also apphed to the power and position of the ~tate WhlCh was \L',c11 

an abstract idea and not a hvmg person. The sacnflce ot people to the state wlluld hc 

inconceivable in Berdyaev's New Middle Ages. He did not suggest thatthe S(ale should 

be dismantled: "the people cannot govern ltself. Il must be g()verned".IO~ But he 

WOM., 188. Berdyaev's reforrn of the Chnstian Church apphed equally to aIl il" 
manifestations: Orthodox, Cathohc. and Protestant: "Man had been left wlth only hls 
bodily envelope and the lesser faculties of hls soul; he cou Id no longer ~ee the dimensIOn 
of depth. The Orthodox Church began thlS depnvatlOn when she relegated spmtual Ille 
to another and transcendent world and crealed a religIOn for the soul that was home-Mck 
for the spiritual hfe it had lost. Thi..: process could only lead lO pO~Hlvlsm, gnostlclsm, 
and materiahsm, that IS, ta the œier desplfltuahzatlon of man and hl~ uOlverse." IDOS" 
36.] 

"If the Church wtelds authonty by dnvIng me lOto contormlly wllh the collcctlve 
consciousness of ecclesiastical SOCiety, 1 fmd myself agamst the same kind of 
phenomenon as the ugly but very instructive Moscow tnaIs of the veteran Communisls." 
[Berdyaev, "Marx versus Man" 10 RP3, 174,175 l 

'OOOM., 188. 

IOlLove of ideas and values, of truth, goodness and beauty, is rnerely the unconsciolls 
and imperfect expression of the love for God and the Dlvme. One ought to love God 
more than man, and the love for God ought to glve us strength to love man. Wc may 
have to sacnfice love of our neighbours to the love of God .. But we must not sacnfice 
the love for our ndghbours, for living bemgs, for God' s crt""atIon for the sake of purely 
abstract ideas of justice, beauty, truth, humility and so on. [DM, 190.] 

I02NMA., 114 . 
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advocated a social organization "in which the principles of personahty, SOcIety and the 

state interact and mutuaJly IImit one another, givin~ the indIvlduaJ the greatest possible 

freedom of creauve spmtual life" 10' Poliucal parues and leaders would no longer 

possess such "apparent Importance"; parharnents would be dlsbanded as "parasitical 

growths on the body politie"; the stock-exchange and media would no longer "control the 

world". 

Social life will be sirr.plified: making an honest living will require a lower 
standard and less arutïciality, It is likely that men will fonn themselves 
into unified groups, not under politleal emblems .. but according to 
professlOnaJ categones ot trade, art, and other work. ~plfilual and 
matenal ... Instead of poliucal 'talkmg~shops' we shall have assemblies of 
professionals representmg real bodies, not mtnguing for pOl1l1Cal power but 
bent upon deahng Wltn Vital matters - for themselves and not ln the 
interests of parues. 104 

People would receive as much freedom as possible while still remaining a part of society 

"in communion with others" The New Middle Ages would be "of the people", but it 

would not he democratic because "democracles are mseparable from middle-class 

domination and the industrial-capitalist system". lOS Instead, Berdyaev envisioned 

peasants and the proletariat moving toward "corporate profession al representation" -

sobomost' - "living associations. professional economic and spiritual".J()6 Above all, 

'03DM., 199. 

I04NMA.. 112. 

IO'DM .• 199. 

I06NMA. 114. 
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the state must "become religious, not by external I:onstraint but freely and l'rolll 

within".,o7 

This strong Christian commitment impelled Berdyaev to \.:ondemn I.:apital 

punishment. In concurrence with the Russian Slavophiles, he maintained that "I.:apitul 

punishment is murder pure and simple""oH Although this murder is not cOlnmitted hy 

a specifie human being, the !\tate perform!\ the execution, "the whole people inllÏl:t il. l1l 

sa far as they demand capital punishment and approve of Il'', Berdyaev \\-a!\ It'pelled hy 

the cold and innumane expression of this "murder", but hi'i main charge wa!\ against the 

state "overstepping its legitimate boundaries", U sing the Slavophile argument, he insisted 

that "human life belongs to Gad, and not to man, and the final seulement of human 

destiny .. .is outside the province of the state" ,109 

Finally, Berdyaev saw no unquestionable sanctity in the realm of marri age and the 

family. The only profound aspect of the Orthodox marri age serviœ, he asserted, was the 

"comparison of marriage crowns ta martyrs' I.:rowns. For in a true marriage that has 

meaning, husband and wife have to suffer and bear each other's burdens .. ,"11Il The 

family, too, he saw as a place of succour, where burdens were shared and th us Iightened, 

I07Berdyaev rdterated his plea once given ta the Russian intelligentsia in Vekhi: 
humans must look for "the foundation and strengthening of State and society in religion." 
[NMA, 105.] 

108Constantine Aksakov wrote, "Oeath penalty is legalized murder, but murder 
nevertheless ... And when you say a criminal cannot repent, you are judging the soul of 
man, a judgment which belongs only to Gad." [Riasanovsky, 142.) 

I090M., 205. 

II°OM., 234. 
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but he also beheveJ that a uml! would come when Il wa!' nght III leavl! the family behind. 

just as lhere wa.'" d lime tn r~lLIm ln IL Iii ln ail luJgm~r.l!\. Ii.lnlll) rclaUons ~hould he 

a malter qf personal COn~Œ!m:e and a per~l)nal decl~lOn - lhere wa~ no correct way to 

cond.lct the se rl'lauons. 

ThiS ~()cial program d~manded the creation nt a new per!otnn. Berdyaev recalled 

the medieval symhc Is of the saint. the knight. and the monk as the hlghest asplral10ns tn 

his new age. The knight and the monk enshrined nobllity. loyally. devntlon and sacntïœ 

to faith and dut y: the saint was that one who attamed the hlghest pOInt that the new 

spiritual man could reach."~ Berdyaev's system of ethics was designed for a new 

coterie of knights. monks. and eventually samts: 

Elhies must defend the Ideal Image of man as a persnnahly. as a free and 
origmal bemg, havlng access lO the fiCSl sourœ~ of betng~. and oppose aH 
auempts LO denve thal Image l'rom the herd-Ille The Ideal Image of man 
is tirst and foremo5l that of an Ideal per..,ona!tty. Ideal ~o<":ll!ty I~ based 
upon personahty A ~plf1LUal SOcIety IS a re,liIlY. outil doe~ nn[ CXIst apart 
l'rom persans. The Ideal human personahty 15 one ln wbch the Image and 
likeness of God are l'ully revealed. The Ideal Image of man I~ the Image 
of God 10 hlm. And that image embraces the whole nature ot man and not 
certain aspects of lt only."' 

Thus the New Middle Ages was designed for the new personal man who would replace 

the materialist. natural man. could hve by Berdyaev's new system of ethlcs. and wou!d 

lead humanity away from the apocalyptic ends of Marx. and NIetzsche towards a 

responsible. "better" world. This wns Berdyaev's personahst philosophy. 

Il'DM .• 238. 

112DM .• 243. 

113DM .• 243. 
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Chaoter 4. Sobornost': The Personallsl Dnctnne. 

TQe French personaltsL'I elaborated a -:omple'<. hlucpnm tnr a new Franct' 

Although thelr doctrme lert many details Lü be de..:)(jed hy the future pcrsons who wnulJ 

form the nucleus of their n\!w society, 1t Jill descnhe a con..:rele pn\tu..:al and eCllnO!11IC 

plan. In concurrence with lhe!r phllosophy of the pnmacy ot the ~p1f1tual. the per~()nall~t~ 

asserted that pohtlcs wou Id be subordmated 10 spmtuality; the ~pIr1tual well-hemg \11 

every human was more important than matenal comfnrts anJ pro~penty. The pnmary 

goal of person~\lsm was to encourage and educate people to discnver thetr spmtual 

potential and become persans. To msure the lOvlolable nghts nf each person. the 

personalist doctnne mcluded the statut Interconfédéral cie la personne ThiS would he a 

political charter slmllar tl) the Amem.:an Bill of R Ighl~ The \·tatut in/acon/Mirai dt' la 

personne enshnned the liberty, spmtuahty, and lIfe nI' the person, and Il wnuld apply (Il 

every future persanalist pame; abuses ta the charter would be deait Wlth by a central 

authority controlled by the splfltual elIte. ' 

Because commUOlon with other people was perceived as necessary for the full 

development of the person. the personahsts advocated the formatIOn ot small, Integralcd 

communities: patries. The patrie was modeled upon the Russlan mir: It would he 

organic. reflect the character of its composite members. and be "l'expression d'un contact 

'Mounier. "Manifeste au service du personnalisme." OE .• 615-619. 
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charnel, sentimental entre l'homme et le milieu dans lequel il vit".2 This was a direct 

transmission of the Rus'iian idea of sohornost': 

Sohofllo:o.t' I.:reate'i a dralectical tension bt:'tween the welfare of the 
community and the welfare of the individual. ensuring the sanctity of both. 
This .. ituatlOn i\ reallzed In the ohshchinG which the Slavophtles 
comidered, "" the hlghe .. t form of ~oçial, moral, and political orgamzation 
because It empha""l ... e~ the pnmal.:y of the ~ol.:lal over the mdlvldual and yet 
guarantee'i the freedom of the Individual. as a part of, not apart from, the 

. "' commumty. 

Berdyaev expounded the theory of soborllost' in his many philosophical works. and Marc 

received the idea from Belinsky: 

... society or a nation is not an abstract concept but a living individual. 
indivisible in body and soul: that is born not contingently, not of human 
convention and Will, but of the will of God ... Society consists of people, of 
whom each belongs both to himself and ta society, is both an individual, 
an end in hlm'lelf and a member of society, a part of the whole, who 
belongs not to hllTI<;elf but to society:~ 

Thus the Frenl.:h per~onahst doctrine msisted that. "the primary action of the person, 

therefore, is to sustain, together wlth others. a society of persons, the structure. the 

customs, the sentirnent'i and the institutions of which are shaped by their nature as 

persons."~ 

Despite the Slavophile and Populi st idealization of the mir, sobornost' was an 

accurate description of the narad' s conception of their community. In their proverbs, the 

~The patrie provides, "La défense de l'homme contre le déracinement, contre tout 
retour offensif de l'Étatisme. contre tous les "méchanismes oppresseurs" ... A, Marc, ilLe 
Christianisme et la révolution spirituelle." Esprit. (Mar. 1933)., 969. 

'RPl.. 163. 

"Belinsky as cited in Marc, Diary, June 14, 1919. 

~Mounier. Personalism .• 21. 
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narod attributed the following characteristics to the mir: 

God alone (. irects tht! M if. 

The Mir IS great. 
Tije Mir IS the surgmg btllow 
The neck and shoulders of the Mir are hroad. 
Throw everythmg upon the Mtr. Il wIll carry It ail. 
The Mtf sighs, and the rock is reot asuoder. 
A thread of the Mlf hecomes a ~hlrt for the naked. 
No one In the world ClIO separate l'rom the MIr 
What be longs to the ~1ir belongs also to the mother' s little son. 
What 15 declded by the MIr must come lO pa~s. 

The Mlf is answerahie for the country's defense.6 

As these proverbs suggest, the mir was not an obJectItïed SOCial mstituuon to the naroc1. 

rather it was, 10 itself, a person. Both the narod and the mtelligentsla who adulaled the 

mir saw it as an orgamc, hvtng body wtth streoglh, 1Otelligence, and a sou!. 

The personalists Indlcated thetr acceptance of thtS Russmn Idea by calling the 

patrie a "personallty of persons".1 Thetr groups, L'Ordre Nouveau and Esprit. may be 

considered embryomc parnes: united by a common purpose and simllar tdeologles. thctr 

members found security and were able, through discussion. to Improve and develop thetr 

personal abilities. 

La commune O.N. [L'Ordre Nouveau) est le groupement sur un territoire 
limité de ceux qu'unit une communauté de vie et d'esprit local. Ainsi les 
hommes qui la composent éprouvent le lien physique qui les unit au sol 
et le lien humain qui les unit entre eux.8 

The major condition for the spüntaneous formation of a patrie was therefore a simllarlty 

6Baron von Haxthausen, The Russian Erllpire: iLS People, InstItutions, and Reso~ 
(London, 1856)., Vol. II. 229. 

7Mounier, "Manifeste de Personnalisme." OE., 194. 

8Lipiansky, 62 . 
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in interests and vocation. This again resembled the actuality of the mir or artel', Both 

were homogeneous commumues: in the mir, the narnd were involved in farming and 

husbandry and shared the same labour and burdens: 10 the artel', aIl members performed 

the same craft; if a person grew tired of this labour or was mepl, he/she could be 

adopted or married inta a new community - another artel' or the agricullural mir.9 

Although the personalist intellectuals had more choice in their communily, they sought 

the homogeneity fostered in the Russian obshchina. 

The enduring appeal of the obshchina was partially engendered by the narod ',) 

continued dignity, despite being suhjected as serfs for centuries. Russian intellectuals 

who "went to the people" noted that the narod, " ... united in their semi-patriarchal, scmi­

republican village communes, exhibited a great share of self-respect, and even capacity 

to stand boldly by their rights, where the whole commune was concerned" .10 But to the 

alienated Russian intelligentsia. and ta French intellectuals confronted with an alomized, 

urbanized society, it was the inherent sense of belonging of the narod which proved most 

alluring. Moreover, the narod's close connection with the land, especially in the mir. 

corresponded to the French personalist aspirations to reunite "l'homme à la terre".11 

Sire. location and the membership of the patrie were much less important 

considerations. although the personalists did warn that too small and closed a society 

9von Haxthausen. Vol. 1., 56. 

IOStepniak, The Russian Peasantry (London, 1905). L 17. 

IlMarc, La fédéralisme révolutionnaire." Esprit (Jan, 1933) .• 567. 
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could result in moral tyranny and oppression. 12 The obshchina's average size. betwecn 

51 and 300 inhabitants.P may be regarded as the parne 's mlOlmum BecuUlIC patrlt's 

were supposed lO form spontaneously, the personalisL'î dld nnt attcmpt ln delincate the 

specifie forms which each should adopt. Rath~r they advocated olvcr:-.lty French persnns 

sbould fOfm the patrie most suited to their needs and the condll1ons under which they 

lived. This tlexibility was legitimized by the spontaneous diverslly found in Russtan 

obshchinas: a "simple obshchina" consisted of a single villagl! WhlCh owned amI 

cultivated that land contiguous to il; the "composite obshchma" encompassed several 

mirs which shared and cultivated the same land~ the "dlsttibuted obshchrna" occurred 

when several mirs held overlappîng territory, but only one mir had the right to l'arm il. 

These last two forms occurred most frequently 10 north and northeastern Russla and 

fostered a greater degree of mdividuahty. ln the second instance rcparutlOn of land was 

often waived. 14 Thus, as the narod had adaptcd thelf obshchmu~ ll\ thelr needs and the 

environment in which they lived, so too could the future persons. 

The personalist' s were most attracted to the idea of autonomous, self-sufficient 

communities. RJssian Law rarely interfered with the mirs} 5 and they were t'ree to 

I~. Chevalley & Alexandre Marc, If A la taille de l'homme: La Commune." L'Ordre 
Nouveau. (Apr. 1937)., 134-152. 

l'Jerome Blum, Lord and Peasant in Russla From the Nînth to the Nîneteenth 
Centurv. (princeton, 1961)., 506. 

l''Francis Waters, "The Peasant and the Village Commune." The Pcasant in Nineteenth 
Century Russia. Ed., Wayne Vucimch. (Stanford, 1968)., 142. 

ISThe narod did not have legal codes: Jusùce was administered according to peasant 
traditions [Stepniak, 127]. The narod's system of Justice bore little resemblance to 
Roman Law. tt ... and yet peace of the Russlan countryside tS never dlsturbed by complamt~ 
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manage all economic concerns in common: 

the land, ... the forests. the fishenes, the renting of public-houses standing 
on theu territory. etc. 111ey distribute among themselves as the y choose. 
thç taxes falling to the share of the commune accordmg ta the Govemment 
schedules. They elect the rural executive administrauon - Starost and 
Starshina - who are (nominally at leasl) under theu permanent contro1. 16 

Each mir had its own councli (mlrskoi skhod)11 where internal disputes or changes wou Id 

be decided: aIl adults participated in this couneil, but only the heads of each household 

were aJlowed to vote; if the patriarch could not be present, he appointed a proxy, which 

could be his wife, to vote in his ste ad. For minor decisions, a major!:y was required; 

crimes, movement, religlOn. and other important issues were decided with a two-thirds 

majority; land redistribution required unanimity.18 

The mir recognises no restraint on its autonomy. In the opinion of the peasants 
themselves, the mir's authority embraces, indeed, aIl domains and branches 
ofpeasant life. Unless the poliœ and the locaJ officiaIs are al hand to prevent 
what is considered an abuse cf power, the peasants' mir is al ways likely 

or litigation .... The petty differences that arise are quickly settled either by the eiders or 
by the commune: everyone abides by such decisions without reservaùon". [Alexander 
Herzen, The Russian People and Socialism., (London. 1956)., 183.] 

16Stepniak., 127 

"The mirskoi skhod was led by the Starosta (Old one) who was chosen by the narod. 
The heads of ten familles would choose, from within the obshchina, ten assistants 
(Decemvirs) for the Starosta. The Starosta received a subst.antial salary, but the 
Decemvirs worked t'or t'ree. In associated communes (sel'skoe obshchesrvo) - generally 
existing on State, rather than private land and composed of several obshchinas - there was 
aIso a Starshina. He was elected from the ranks of the various Srarosta by the heads of 
each family in the district. The sel'skoe obshchestvo could contam up to 500 or 600 
families.[Haxthausen, vol. 1., 17.] 

18BIum, 524. 
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to exceed its authority.19 

For example, in 1884 a peasant Theodor made a petition ta his mir council asking them 

to dissolve his former marriage Chis wife had run away several years before) and acce~t 

another woman as his new wife and as a member of the mir. The council decided thal. 

as Theodor needed a wife - no man should live alone - and as his first wife was 10 blame 

for his present situation, his request should be granted. Ignoring Russian state and religious 

laws, they annulled aU rights and claims of his first wife. dissolved that marriage. remarried 

him and legitimized his new wife's children.20 

Like the mirskoi skhod, the patries should recognize no external authority and their 

rules and traditions would be unanimously decided by those affected by them; the !Jatrie 

would aet as the centre of administration and justice; no "outside" force should determine 

people's rights.21 Together, the members of a patrie would decide on the communal 

budget, the customs to be enshrined, the election of administrative officiais and their authority 

over civil matters, and the regulation of disputes between members except when they affected 

the status of the person. In short, each patrie would control the civil and administrative 

matters pertaining to its community autonomously. 

The Conseil communal (an equivalent of the mirskoi skhod), which would govern 

19Stepniak, 132. 

2OStepniak, 133. 

21l1L'autonomie de la région fpatrie] doit être développée jusqu'à sa limite extrême: 
cette limite, c'est l'interêt suprême de la Révolution. Dans la mesure où elle ne paralyse 
point l'élan révolutionnaire, la région doit jouir d'une indépendance absolue." Marc & 
Dupuis, "Le Fédérali~me révolutionnaire." Esprit., (Nov. 1932)., 3! 9. 
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each patrie, was to be selected by one of three methods: an election by aU members of 

the community, irrespective of sex; nomination from the federaI, centraI council; or cooptation.22 

The first and third methods would be the most commonly used depending on whether the 

specifie patrie agreed with universal suffrage or decided that nomination by a few or by 

the pre-existing Conseil was more appropriate for their particular situation. The second 

method was induded as a restraining method which the central government could apply 

in situations where a patrie was abusing the rights of the persons within its community. 

The French personaIist doctrine encouraged the family and advocated its maintenance 

as: " ... the place of contact between public and private affairs, combining a certain range 

of social relations with a certain intimacy. It socialises the private life while it interiorises 

the Iife of manners and customs. Througl-t this mediatory function, the family becomes 

an essential factor in the personal universe."23 As the Slavophiles supported the family 

as a repository of tradition - "the family forged bonds of love in time as weil as in space, 

it united successive generations and made tradition and society possible"24 - the personalists 

emphaliized the importance of family life in developing a child's conception of human relations, 

in transmitting pa st traditions, and in encouraging the fust steps towards a spiritual person. 

However, personalists were aware of the potential for family despotism and regarded the 

22Cooptation - "ce principe de nomination qui ne laisse qu'une place limitée au suffrage 
et retenu pour toutes les institutions." [Lipiansky, 63.] 

23Mounier, Personalism., 107. 

24Peter Christoff, An Introduction to Nineteenth Century Slavophilism. Vol L, (Mouton, 
1961), 132. 
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patrie, with its close ties to and involvement in each family, as a n~œssary cnrrective.!~ 

Again the similarity of this Vlew to the natural conditiOns ln the nur tS slriklllg' 

the mirskgi skhod's jurisdicuon over marnage, wills, land, and reltgllln~() served to hmll 

the power of any one fanuly member; it checked undeslrable lraits wIlhm members of the 

mir. The principle of "what is best for the nur" also mtluenced tht! nature nf the famlly. 

Bastards and stepsons were considered equal to legitlmate chtldren!7 Faml1y decislOns 

were made by the patriarch, who was usuaIly the oldest male with lull possession or hls 

faculties, although it was not uncommon to tind the eldest woman or a jUniOr male actually 

in charge.28 Women could not inherit land, but they dld receive downes which mighl 

consist of land or livestock. The family, until the emancipatiOn of 1861. was large and 

extended: two or more married brothers, theu children, and often their parents lived under 

one roof. When an adolescent married, he/she usually remained 10 the household. 2
') thiS 

reduced the burden and responsibility of raising a famlly and managmg the farm. The 

25Mounier, Personalism .• 107. 

26As late as the seventeenth century, the mir elected its own pnest and paid negligible 
attention to bishops. Although this practice was rarely exercised 10 the nmeleenth century, 
the narod still reserved the right to remove their resldent Pop [pnestllf the y did nOl Itke 
his approach. They could aIso alter the accepted creed: when a dlssenung preacher arrivcd 
they would hear him speak, debate his message. and if they liked It. lhey would bring the 
matter before the mirskOl skhod. With a unaOlmous vote, the mir would tum shaloput and 
adopt the new creed as their own. [Stepmak, 134, 135.1 

27Stepniak, 129, 130. 

28Mary Matossian, "The Peasant Way of Life" The Peasanl in Nineteenth-Cenlury 
Russia. Ed., W. Vucinich. (Stanford, 1968.), 17. 

2~atossian .• 18. 
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sheer material value of the family often precluded blood restnctions.'o Families might 

be composed of distant COUSInS, the offsprmg of tn-Iaws, and even outright strangers . 

... the Russian cannot Il ve without a strong famlly tie; If he has none, he mvents 
one; If he has no father, he searches for and chooses one for hlmself. and 
has the same venerauon and affection for him as for a parent. In the same 
way, If he has no children of his own, he adopts some.31 

With such conventions, the mir limited the social oppression of "unfortunates"; these traditions 

made il difficult 10 disparage a bastard and self-defeating ta abuse women. Rather, a certain 

tolerance and a forrn of sexual equality were enshrined. 

On marnage. the personalists remained rather vague. They did emphasize that children 

were essential for a fulfilling union between two people, and they did encourage a "less 

sordid view of sex" ,32 but they did not delineate a program conceming the status of legitimacy 

or family composition. As in most matters, they left these decisions to the will of the patrie. 

3~xtended famIlles were partially promoted by Russia's taxation system. lnstead of 
paying individual truc. the family paid a tiaglo (tax on a unit of labour); each able-bodied 
labour~r equalled one tiaglo. and an adult son added a new tiaglo ta the family upon his 
marriage; once a family had two tiagla then they were granted two plots of land by the 
mir. Thus, the family could increase its holdings with each marriage as long as the mamed 
couple remained in one residence.[Blum, 514] This system could also benefit the obshchma. 
The obrok or corvée was determmed as a lump sum for the entire obshchma. The amount 
paid, or land worked was divlded among ail the obshchma's tiagla. Therefore, If there 
were more llagLa, each member either owed less, or was obliged to work less.[Haxthausen, 
vol.l., 122.] In sociological terms, this system made marnage and large families living 
together communally very popular. 

Haxthausen compares thlS situation ta the prevalent system ln Europe: "In Western 
Europe, among the lower classes, a large fanuly is a burden; to the Russian peasant it constitutes 
the greatest wealth: the sons always bring an mcrease in land, and the daughters are so 
much sought after that a portion is rarely required. Hence the vast increase of the population ... " 
[Ibid., 123.] 

3lHaxthausen. vol. 1., 103. 

l2Mounier. Personalism., 108. 109. 
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Inspired by Bakunin's federalism.n the French p~rsonalist d\\ctr1nl! rl!garctt!d lhl! 

natio'l as "large" familles, offenng both c10selless (belongmg) and socml opportuniues {more 

diversity tJtan the patrie). Thelr nauon would not he a souret! of raCial or l'ultural supremacy 

Arising spontaneously l'rom a federation of patries, the natIOn wou Id prnvlde, "a correCllVt! 

to the vital egOlsm of indivlduals and of famllies, nf the dominallon of the slatc. and \'1 

servility towards cosmopolitan economic mterests. ",", Thrce esscnllal charactensLics of 

federalism were elaborated by L 'Ordre Nouveau: 

1) Il part de groupements humaInS lImItés, donc cohérents et compétents, parœ 
que n'excédant pas les pOSSibilités d'expénence et d'a<.:tlVlté J'un homme. 

2) Il pennet à ces groupements hmnés de ~e tédérer selon des associations, non 
pas arbitraires ou hiérarchiques, mais détermInés par leur al.:tIvtté et leur existence 
mêmes; 

3) TI subordine à ces groupements et à ces assoclauons un ceI1aJ.n nombre d'orginismes 
communes d'exécution et de coordination, que l'on peut appeler orgamsmes d'état. j5 

Politically, the Nation wou Id sim ply be a place where the patries could compare their actions 

and progress with each other. The only political jurisdictlOn of the Nauon wou Id be In 

areas that would otherwise l'ail into chaos: the postal service, customs. and the mllitary. '6 

This conception of "nation" resembles the Slavophile' s mystlcal notion of the narod: 

33Michael Bakunin (1814-1876) advocated the complete dissolution of the State and 
Church and their replacement by a spontaneous federaùon of autonomous communttle~. 
Balcunin, ~ Paris Commune and the Idea of the Slale. (Lùndon. 1971). Marc read Bakunm 
and cited him in his diary [Diary, Jan. 4, 1921]; L'Ordre Nouveau '.~ artIcles on federahsm 
refened directly to Bakunin and Bpnt also quoted hin1. Set! Mouruer. "Anarchte et Personnali.'iITlè." 
OE., 653-728. 

14Mounier, Personalism., 110. 

3S"Planism et plan" L'Ordre Nouveau. (July, 1935)., 1226. 

16Roy, 104. 
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( that it was the people who defined Russia and it was their mentality, not their race, creed, 

or c1ass that evoked patriotism.37 The narod also possessed an intercommune council. 

the V%.\!. Nearby obshchinas or Assot:Iated Communes would chose one l'épresentative 

for the Vo/m( at a general assembly - usually ten obshchinlls would be involved. The head 

of the V%st was the G%va who had jUl1sdiction over aU dvil and criminal (except capital) 

offenses for every member in the region; only one party in a dispute needed to be From 

that region.38 The practical reality of the V%st, provided the sa me "corrective" as would 

the personalist Nation. 

Composed of a Federation of patries, the Nation would he govemed by a constraÏned, 

highly limited state.J9 The personalists agreed with Berdyaev and acknowledged that 

the state was necessary to prevent social disorder, but "l'existence de l'état représente une 

menace constante dirigée contre l'indépendance de ces groupements [patries] et la liberté 

des personnes qui les composent."40 ln order to minimize this risk, the personalists adopted 

the Slavophile approact. to state control: 

... the fIrst relationship hetween the government and the people is a relationship 
of mlltual lIon-interference ... Defense Ul general is the meaning and dut y 
of the state. Its guardianship consists in providing greater comforts of life 
and not in managing it . .Its entire virtue must consist in its negative character, 

370RC, 30. 

38Haxthausen, vol. 1., 17. 

39Personalism was not anarchy. They did not accept Bakunin's theory that correctly 
motivated societies did not need a state, but they did try to limit state oppression. 

4°A. Marc, "L'état sans majuscule." L'Ordre Nouveau. (Oct. 1934)., 921. 
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so the less it exists as a state. the better it accomplishes Il" alm ... ,,4\ 

As an alternative to the centra11zed state, the personahsts advocated :! !'tate structure modt!led 

on that of-the Umted States and. 10 concurrence wlth thelr spiritual emphasls. a statc whn~ 

authority. "en tant que créatnce et InItIatnce. est eSSènueikment ~p1f11uelle", rather lhan 

astate whose power, "en tant qu'ms'.;LUtIOn est naturellement matértel" ~~ The central 

body wou1d he the executlve Conseil suprême composed of memhers dected or cnnpted 

from each patrie. Under this central council would be two leglslattve hranchcs, Conu/{ 

administratifjédéral and Consetl économIque fédéral The first would kglslate laws III 

ensure the primacy of the persan and 10 allevlate Inter-pame nvalne~: the second woulJ 

regulate the nauonal economy and represent the mteres(.l, of dlfferent synd!l:ates md corporJUnn~ 

intemationally,43 

The Conseil suprême would he a separate body in the govemmenl, the highest power 

and the coun of 1ast appeal (like the Supreme Court in the Umted State~). 115 aUlhonty 

would counteract the power of the two lesser bodies by acung as "garant des libertés personnelle!>. 

contre les tyrannies admirustrauves".44 lllese checks mdicaœ the pragmausm of the persona1lsLIi' 

ideally they intended that their state would be composed of il. sprritual ~hte who "wtll govem 

always for the good of a11 chizens and their educatIon. and will not seek the suppression 

411. Kireevsky as cited in Riasanovsky. 151. ThiS concepuon ot the stale appealed to 
Marc: bis experience with the Bolshevik "aulocracy" led him to embrace Nietzsche' s allack 
against the "cold inhumanily" of the State. Marc remamed commtttcd lO the dlsmantling 
of all centralized, despotlc, faceless go vern men lS. [Diary. Marc h 17, 1919 1 

42
11 L'autonté assure les libertés." L 'Ordre Nouveau. (May, 1937), 327. 

"lIlL' autorité assure les libenés," L'Ordre Nouveau. (May, 1937 )., 329-332. 

"""L'autorité assure les libertés." L'Ordre Nouveau. (May, 1937)., 332. 
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1 of the minority"; however they recognized the temptation of power and the will to rule:'~ 

At first, the personali~t revolutionarie .. would govem the state. Beginning with their embryonic 

patrie.\ - l'Ordre Nouveau and E.\prit - they would gradually branch out through France 

and add more Lommunitie'i to their personalht nation. The revolutionary elite would: 

Pous~er à l'extrême, l'automatbme dans la zone co!om.,ée [patrie:-.] pour 
éviter à l'homme le plus grand nombre pOlisible d'effort., pénmé,; et lUi faire 
tirer ainsi le profit le plu~ grand des vIctoires déjà remportées et de!'l conquêtes 
déjà faites. AinsI déhverer la facuIté créatrice et les forces personnelles 
en les concentrant sur les conquêtes nouvelles, qUI lie présentent sans cesse 
à la zone non colonisée.46 

Once the nation was created, the revolutlOnaries would remain in power to carry out the 

complete transformation of the state. 

Le "Comité de vigilance spirituelle" ne doit à aucun prix être confoundu 
avec l'organe exécutif d'un super-état quel-conque. Il est appelé à veiller 
sur l'intransigeance et la pureté de l'élan révolutionnaire, à le préserver des 
tentations et des erreurs dont l'histoire montre tant d'examples, et à assurer 
l'application et l'épanouissement du statut de la personne.4? 

Eventually, a new spiritual elite would be trained to replace them and the system of election 

and cooption wou Id he launched. Another check upon the power of the state was the 

insistence that people evoke their natural sovereignty. Having already encouraged maximum 

political participation in the patrie, the personalists insisted that every person serve at least 

once in the social service of the patrie or the nation.48 They aiso asserted that it was 

the person's responsibility to meet and prote st through strikes and boycotts any abuse of 

45Mounier, Personalism., 114. 

46Robert Aron & Arnaud Dandieu, La révolution nécessairt;., 219. 

47 A. Marc & R. Dupuis, "Le Fédéralisme révolutionnaire." Esprit. (Nov, 1932) 320. 

48Marc & Dupuis, "Le Fédéralisme révolutionnaire." Esprit. (Nov. 1932)., 323. 
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state power.~~ 

Finally. the personahsLS advocated the stnC[ rule nf law as thl' ultimate proleClllln 

of me person' ~ righrs. Concumng Wlth Berdyaev. they JI~hked the Im~N Imù, stanst Cl mœpUllll 

of the existIn!! Itberallaw~. nUL thev reW!!OlleÛ that law IS e~~enual ln .lnv \1X:lal nr\!UOIlaunn .... ., - ., .... 

Thelf conseil \Uprfme wa~ (\nly a mmnr legal notiy, Il JIJ [Hll pll~~L''''' the power III re~1l1 .. e 

"le conniet Inévltahle entre l'ordre et la Irberté. entre \' unll~ et la JI 'ver~llé" '0 In~teaJ. 

they wanted the people to embody the law. ~lexandre Marc elabo! aled the perSOnall\l 

conception of the law's role: 

Il assure un mInImUm Indispensable d'ordre et de ..,écumé. 11 tournll une 
base stable et solide. une armature tntnn~èque, aux "édltice~" dans lesquels 
s'incarne l'aCtiVité humaine. aux groupemenL., humatn~ dlver~!1i6. Il fournil 
enfin. un tremplin d'où s'élanceront les conquêtes elles créaLIon~ ~plI1tuelles 
nouvelles. dans la mesure où il permet de revemr à la source per~()nnelle 
de l'éthIque dont la VIOlence même bnse l'hOrIzon Ju JrOlt '1 

This law would not be maintamed nor Imr'lemented ,-olely hy the :-,tale, bUl rather hy In,al 

communities and persans. 

The decentralizatton of law was again modeled upon the oh\·hchtncJ. The numtl 

oot ooly ignored Russian law and ILS JurisdlctlOn over thl!m. bUl also trèljuenlly prul:lÎCl!J 

their customary law through the meetings of the IPlIrskoi skhotl anù VOI().H~ 

The mir forms indeed a microcosm. a small worlù of ILIi own The people 
living in it have to exercise thelr Judgement on everythtng. on the moral 
side of man's life as on the matenal. shaptng Il:-,O as LO aHorù Ln lhclr small 
communities as much peace and happme~~ as IS pOSSible unùer theu very 

4~ounier, Personalism., 115. 

SO"L'autorité assure les libenés." L 'Ordre Nouvel1u. (May. 1937) .• 338. 

~'Lipiansky, 66. 
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arduous clrcumstance~. ~~ 

The narod were not saInt!l: they were as selfish a'i any. but the mir. did not allow "bad 

clements"Jo flourish; m havmg lo constantly exercISt! moral judgements on their neighbours. 

the narod became LOlerant: "with the Russlan mir the law IS nowhere. the 'conscIence' 

IS everywhere. "53 They never att.ached a SOCial sugma lO cnmmals. or showed lhem contempt; 

rather they t'ell sorry for them. In the peasant vocabulary. cnmmal was not associated with 

bad or evil. merely wlth the genenc Lerm "unhappy". As Gogol wrote: "of aIl nauons. 

the Russian alone is convmccd that there eXIsts no man who IS absolutely guilty. as there 

exists no man who is absolutely mnocent."54 Moreover. the French personalists agreed 

with the RUSSlan Slavoplu.les that customary laws were more Just and appropriate than centralized, 

abstracl codes: 

Custom. unwritten and unarmed, is the expressIOn of the mo~t b !Sic unit y 
of SocIety. It is as closely connected with the personality of a people as 
the habits of life are connected with the personality of a man. The broader 
the sphere of custom. the stronger and healthier the SOcIety. and the richer 
and more original the development of its Junsprudence.55 

So too did the personalists advocate customary laws based on precedence and jurisprudence 

instead of centralized "state" law.56 

S2S tepniak, 135. 

SlStepniak, 139. 

54Gogol, cited in Stepniak, 143. 

s'A. Khomyakov cited in Riasanovsky, 143. 

~Jean laCroix "Le sens de l'évolution juridique." Esprit. (Jan. 1933)., 653-665. Mounier 
described the pre-requisites for the protection of the person as: "public and statutory recognition 
of the person and constitutional limitation of the powers of the State; a balance between 
the central and the local authorities; the established right of appeal by the citizen against 
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With such a return of power to the partkular From the general, the personalist.'\ opposed 

the concept of the Nation-State~ the right to rule lay only in the hands of the per-;on. The 

idea of the Nation-State had divided the people of the world and natiOnal sovereignty had 

become a synonym for dogmatism and exclusion. The personaltst W l!!tllllschaulilIg called 

for the creation of a European federation based upon the same federalist principles as was 

their Nation. 

Fédéralisme: C'est la patrie concrète. c'est-à-dire la région qUI e'\t l'élément 
constitutif et le fondement réel de notre fédéralisme ... Nous avons déjà montré 
ailleurs que la région était le "climat" et la défense naturels de l'homme 
de chair et de sang. Il faut donc que cette maternelle gardienne de la richesse 
et de l'originalité de l'homme puisse opposer une dique à toute tentative 
de tyrannie centraliste.57 

The political platform of the French personalists envisioned the graduai realignment of 

the world: first the person would be developed; to facilitate and encourage the development 

of more persons, spontaneous homogeneous communities would arise; these would then 

form a decentralised federation called "Nation"; and finally the federatton would extend 

through Europe and perhaps throughout the world. At Plans, in IlJ31, /' Ordre Nouveau 

introduced the Front unique de la jeunesse européennf! which called for: 

"Retour à l'homme réel"; "fédéralisme"; "élaboration d'un Plan eUlopéen" 
subordonné aux "besoins réels et sains" et à la "libelté de la consommation". 
Pour construire Wle Europe logique et libre, pour établir un système économique 
organisé, éliminant l'injustice sociale, pour sauver l'Esprit, formon~ le front 
unique révolutionnaire de la jeunesse.58 

the State; habeas corpus, limitation of the powers of the police, and the independence of 
the judicial authority." [Mounier, Personalism., 113.] 

s7Marc & Dupuis, "Le Fédéralisme révolutionnaire." Esprit. (Nov. 1932)., 318. 

s8Lipiansky, 15. 
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Jn France, the front included L'Ordre Nouveau, Plans, Réaction, Combat,s9 and Esprit. 

Marc also made several connections with youth movements in Germany, Belgium, and 

Britain in order to expand their cause against "the established disorder" .60 

The idea of a loose federation of autonomous communities was elucidated by the 

Russian populists and made famous by the anarchist Bakunin. The Slavophiles advocated 

the reform of Russia into a loose amalgamation of federated obshchinas51 united under 

a weak, patriarchal Tsar: their own class was to aid this transfonnation and then leave their 

"unnatural" life and go forward to a new personal integrity fostered within the obshchina.62 

However, the Slavophiles were predominantly concerned with Russia, and committed to 

refonn, not to a complete renovation of existing systems of government. Michael Bakunin 

(1814-1876) transposed this idea onto a world-wide canvas. An ardent opponent of State 

and Church control, Bakunin suggested that man's model should be Satan, "the etemal 

~9Combat was merely ct front for the members of L'Ordre Nouveau. It was a means 
to increase their input and influence in the movement. [Lipiansky, 13.] 

6°Ll· ... · ..... ~l,., 14 : ·1 ...... ~a.), • 

61The Slavophiles considered the obshchina to he Russia's original social structure and 
a uniquely organic community. They substantiated this daim with Baron von Haxthausen's 
The Russian Empire: its People. Institutions, and Resources. (1848). Von Haxthausen 
was a German sociologist and a fervid monarchist Nicholas 1 invited him to do a study 
of Russian society, especially the obshchina; Nicholas 1 intended that von Haxthausen's 
study would legitirnize the institution of serfdom, and put an end ta ail demands for the 
emancipation of the serfs. His plan backfired. Von Haxthausen provided a detailed and 
complementary ponrai.t of the obshchina, and asserted that it was a specifically Slavic institution. 
He aIso concluded that serfdom would have to he abolished if Russia was to compete econornically 
with Europe. He proposed that the obshchina remain as an institution and autonomously 
govern its members. [von Haxthausen, vol. 1., XIX, 27-36, 120, 128.] 

62R iasanovsky, Chapter 4., 91-156. 
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1 rebel, tirst freethinker and the emancipator of worlds".'" He refused ta consider any compromise 

with the present order and ridiculed aU reformist ideas. The revolution must oœur from 

the bottom up and remove all vestiges of the State and Church power. Then a free association 

of workers in communes, then regions, nations, and tinally lia great intemational and llniversal 

federation" would naturall y aecur.64 

As in political matters, the personalists intended that economic decisions wou Id 

be regulated by the patrie: "c'est la région qui exerce égalemt'nt It' droit dl' pl'Oprihé .\'/11' 

toutes les richesses que servent de moyens de production"."~ Marc adopted this idea from 

Victor Chernov during his involvement with the SociaHst Revolutionaries. 

'T'hey [the SRs] rejected as historically false the proposition that only powerful 
states could breed good or happy citizens, and as morally unacœptable the 
proposition that to lose oneself in the life and welfare of one' s society is 
the highest form of individual self-fulfilment.66 

The SRs' prograrn favoured the maximum decentralization of power in Russia: each obshchilla 

would establish its own form of self-government which would be loosely supervised by 

a central authority. Aware of the conditions and needs of their locale, the ohshchinas eould 

determine how much land was needed to support the populace, colleet the gross incarne 

from agriculture, and then redistribute it among each member. Hired labour was to be 

strictly prohibited. The role of the central govemment was only to guard against gross 

63V.G. Bakunin, God and the State. (New York, 1970.), 10. Bakunin not only shunned 
the existing fonns of govemment, but aiso the revolutionary programs of Marx and Lassalle 
which advocated "state socialism". [Walicki, 275.] 

64Bakunin, Paris Commune and the Idea of the State .. , 1 

65Marc & Dupuis, "Le Fédéralisme révolutionnaire." Esprit. (Nov. 1932)., 322. 

66Berlin, 230. 
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strictly prohibited. The role of the central government was only to guard against gross 

regional differences and inter-regionaJ disputes.67 

C~emov founded his revolution upon the obshchma because lt had fostered a collective, 

but autonomous system since the Kievan period. Although the obshchina took diverse 

forrns, certain standard customs were adhered to: the common use of forests, pastures. 

and rivers. and the communal sharing of obligations and profits.68 Generally ,the obshchina 

consisted of plots of land which each family uUed and harvested, and common or shared 

land of meadows, forests and pastures. Strict mIes applied ta cam mon land: a peasant 

could not dig up and Lake any piece of common land without the agreement of the entire 

community.69 So binding was the communal nature that when peasants migrated to new 

lands they did so in companies (the Steppes were vast and the common fanning technique 

was to use one area of land only until il becarne unproductive; they then moved to a new 

one). When trrst settling in a new area, the people frequently lived communally until separate 

family homes could be built. 70 In the northem areas, where forests had ta be eut and fanning 

required more effon. the communities were usually permanent. In the tenth century. territorial 

communes began to replace the sm aller family and patriarchal organizations. Although 

still bound by mutual need and similar interests, these obshchinas were diverse and less 

interdependent Familles lived separately in their own dwellings and worked individually; 

670liver Radkey, The Agrarian Foes of Bolshevism. (New York. 1962), 27. 

68Howard P Kennard. The Russian Peasant. (London. 1907)., 166. 

6~axime Kovalevsky, Modem Customs and Andenl Laws of Russia. (London, 1891)., 
77. 

7°Kovalevsky, 78. 
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each farmer usually owned his own equipment and animais. However. they maintained 

the common use of pastures and forests. and shared communal obligations.'· 

D~e to its unique hlstorical development. Russia mamtamed thlS system until the 

twentieth century. In a country which was mvaded thlrty-two limes. and changcd il'i foml 

of govemment almost every century, the obshchina provtded a reassunng (Lmunuity. As 

the Russian lcgal historian, Kovalevsky suggested: " ... the village commumlles [ohshc:hinasl 

represent a distinct period in the social development of mankmd. a penod which nught 

to be placed between the patrtarchal and feudal periods .. ,,71 ThU1> the Slavic communal 

society was probably not a function of raClai trall or religlOus behef,13 rather it was a 

consequence of fate: the obshchina could not pro vide immunity l'rom wars. scrfdom and 

taxation, but it did offer support and brotherhood to mitigate the worst depredations; the 

narod stayed in the obshchina because alone he would die. 

Despite the harsh reality of the narod' s situation. the Russtan populists found thetr 

communal redistribution of wealth extremely appealing. In fact, as soclalism gruned popularity 

in Europe, the populists suggested that the obshchma serve as as model: 

... Europe, now on the point of taking the tirst step forward 10 a SOCial revoluuon. 
is confronted by a country that can provlde an actuallnstance ot an attempt • 
a crude, barbaric attempt perhaps, but still an attempt of a son - 10 the dlrecuon 

of the division of the land amongst those who work Il. And otJserve that 
this lesson is provided not by civilized Russla but by the people themselves 
in their daily lives. We Russlans who have absorbed European clvllization 
cannot hope to he more than a means to an end - the yeast in the leavening -

llBlum,25 

72Kovalevsky, 72. 

7~is was the argument of the Slavophiles and von Haxthausen. 
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a bridge between the Russian people and revoluùonary Europe. 74 

This was fmally realized in the 1930s by Alexandre Marc who encouraged the French personalists 

to accept !he Russian obshchma as the basic model for their patrle. In an interview, Marc 

clearly explamed lhe influence of Russian ideas upon his ideology: 

the mir was a bit of commune, and not only l'rom the municIpal point of 
view, but l'rom the palOt of Vlew of work. They worked tagether not because 
they were ordered ta by someone, but rather because they organized themselves 
among themselves - the mir. And sa for them ta buùd soclahsm was ta 
federate the different mirs, that is the different agncultural communes, and 
from there to build! And all of that attracted me. To such an extent that 
1 have always stayed on the same path!75 

The communal sharing of protit and fmancial obligauons would immediately undennine 

the capitalistsystem. However, the personalists alsa accepted, ta a degree, the mir's appraach 

to peivate property as the ultimate cure to atomi7ing capitalism. The Roman tradition in 

Europe had allowed the owner of land almost total autonomy: as lord and master he could 

exploit his workers, remove people from their homes, and subject tenants to a life of squalor: 

private property gave profit supremacy over human dignity. This situation divided people 

belween owners and non-owners, rich and poor, haves and have-nots, and personalism WIlS 

trying to bring men logether~ il was, 

the affmnaùon of the unity of mankind, bath 10 space and lime, which was 
foreshadowed by certain schools of thought in the latter da ys of an tiquity 
and confmned in the Judeo-Christian tradition .... The conception of a hum an 
race with a collective hisfory and destiny, from which no individual destiny 

74Herzen, The Russian People and Socialismi An Open Letter to Jules Michelet., 189, 
190. 

7SInterview, 7a-333, 7a-334. 
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can be separated, is one of the sovereign ideas of the Fathers of the Church. 16 

The mir fostered such unit y by having no conception of pn\'alt! property: "the land 

belongs to the fanuly or commune; each individual has only a daim ln usufruCl. to whl\;h 

all persons bom in the Commune have an equal nght."n This eltmmatcd many disputes. 

and if two interests did clash. the "harder" worker was always favourcd The mir did not 

recognize primogeniture or family seisrn over land: If a man died. hls land was given ln 

the best worker in the tàmlly. or to someone cise If no such gond worker cnuld he round: 

there was no possibility of disinheriung one chtld as last wtlls would sim ply be annulled 

if they favoured the poorer worker. 78 Such a system obvlOusly reduced mternai family 

tensions by preventing disputes over succession, favouritism, and family despotism. Il 

also continually strengthened the community by weeding out negative elements and encouraging 

positive ones. The mir also had a unique method for the redistribution of land which ensured 

that all families had equal access and rights. As ownership, as such, was invested in the 

entire obshchina, each male mhabitant was granted the nght to use an equal share. The 

birth of each boy required a redivision of land, and the death of any man reverted his land 

back to the obshchina. Only the arable land was divided; forests, streams, hunting-grounds, 

and pasture were used in common.79 

The land is fust divided, according to its quality, position. or general value. 
into sections, each possessing on the whole equal advantages; the sections 

16Mounier., Personalism., 30. 

nHaxthausen, vol.l., XVI. 

78Stepniak, 128., Haxthausen, XVI. 

~axthausen, voLl., 119. 
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are then divided inta as many portions, in long strips, as there are shares 
required, and the se are taken by 10t.80 

These redivislOns took place at varying times (5 - 40 years) subject to the needs and dynamics 

of each obshchina.81 The whole mir would assemble, including the women and children, 

and everyone would have their say. II A very just spirit prevails, and disputes never occur. 

If too small a share IS supposed to have fallen to any one, 1t is made up to hlm oul of the 

reserve."82 

In this manner, the mir and artel' ensured that the narod always had employmem 

and a home. One could choose to leave the security of the mir, but was always allowed 

to retum. The German sociologist, von Haxthausen (1848), found tlus the most admirable 

trait of the obshchina. Aware of the growing problem of the proletariat and the unemployed 

in Europe. he applauded this system where "people without a home, land, or a proprietor 

to pro vide for them, people in general vis à vis du rien were unknown".83 However, von 

Haxthausen was not blind to the disadvantages of the communal system, and especially 

the policy of repartition. Insecure in their possession, the narod had little incenti ve to invest 

in and improve their land.S4 Originally, this was not a problem; if the land became less 

fertile, the mir simply moved to a new location; but landlords, taxes and goverrunent restrictions 

8OHaxthausen, vol.l., 119. 

8lBlum, 526, 527. Kachovolslcy related the time between redistribution to geographic 
locale. He asserted that as one moved from east ta west. such divisions occurred less frequently. 
In White Russia and the Ukraine, redistribution had often ceased entirely. [Waters. 142]. 

82Haxthausen, voLl., 119, [in footnote] 

83Haxthausen, vol.l., 57. 

84Haxthausen, voU., 124. Waters. 152. 
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halted the llarod' s mobility and gradually the mir' s approach to agriculture led to decreasing 

production and economic distress. 

The economic problems engendered by a complete negation of priv.lte property 

concerned the French personalists: the y realized that people needed sCl.:urity in their land 

to irnrrrwe it and to maximize production. However they were mort" troubled by the Berdyaev's 

warning that although private property divided humanity and was used ta oppress people. 

it was also an expression of personal worth and independence. With no pnvate property 

one becomes a "slave of society and the state which will deprive him as weil of the freedom 

of thought, conscience and speech, of the right to move about and even of the right to live".x~ 

Berdyaev's solution was the conception ofproperty as enshrined in the o/Jshdlinll and advOl.:ated 

by both the Slavophiles and Victor Chemov of the Social Revolutionaries: 

The absolute right of property belongs to God alone, the Creator of the world 
and of man, but certainly not to the creatme86 

••• The right of pnvate property 
must be morally recognized as a limited right. as the right ta use but not 
to abuse. The right of property is Justlfied by its creative result. The same 
limited right of property must be accorded to sodety. to free co-operations 
and to the state. The right of owning matenal things and economu; goods 
must be divided and apportioned between the individual, the society and 
the state, and in aIl cases must be limited and functional. R7 

Thus people should only occupy and use property. They should not ultimately own it. 

nor were they legitirnized in abusing others through the use of that property. 

Following Berdyaev's formula and Marc's populi st approach, the French personalists 

8SOM., 271. 

86Chemov equated land with air, it could not be possessed nor owned, it could only 
be used. [Oliver Radkey, "Chernov and Agrarian Socialism before 1918" Continuity and 
Change in Russian and Soviet Thought. Ed., Ernest Simmons. (Cambridge, 1955)., 69-71. 

870M., 218. 
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advocated a property poliey whieh strongly resembled that of Chernyshevsky (1828-1889).!!11 

Chemyshevsky's revolutionary dktatorship would divide Rus:.ia into State and private se,tions. 

The State lands would be controlled by the obshchillas and would guarantee land, food, 

and the bask neœssities to aB Russians. If a person wanted to improve his situation, he 

,ould leave the ohshchilla and purchase private property for his purposes. If he succeeded, 

he could profit from his efforts, but if he failed, he cou Id retum to his ohshchilla and obtain 

su\.:cour.H9 The French personalists called their property categories pf'rsonal and anonymous. 

Personal lands, like Chernyshevsky's State lands, would belong to the patrie and every 

member would have the right to their use~ as in the obshchina the people would share the 

obligations and the profits of this land among themselves. "Anonymous" pro pert y provided 

the alternative for the risk-taker to improve his livelihood and experiment with different 

modes of production; as long as the owner obeyed the central laws and did not oppress 

any other person with this property, he had an inalienab1e right to the land and was assured 

a degree of eeonomic independence.90 

To further dismantle the capitalist system, the personalists intended to eliminate 

88 Although Chemyshevsky endorsed the obshchina, he did not consider it superior 
to Western capitalist development. Rather, he believed that Russia was sa "baekward" 
that its entrance into world economic system in the 1860s coincided with capitalism' s decay 
in Europe. As Europe was about to enter the next phase of evolution (post-capitalist eollectivism) 
it would he better for Russia ta simply skip the capitalist phase, go directly to communism, 
and then attempt to "catch-up" with Europe's superior industrial capacity by building on 
the latter's achievement'l.[Franco Venturi, The Roots of Revolution. (London, 1960)., 147-150., 
Walicki, 199-200.] 

89Chernyshev~ky, in StlJart Tompkins, The Russian Intelligentsia. (Norman, Oklahoma, 
1957),58. 

9OMarc, "Le Prolétaria.t." Esprit. (Jan. 1933)., 567-569. 
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the proletarian condition. This was one area where the personalists were nat preparcd (n 

allow each patrie to make its own laws.Q1 Wnh a series of federal laws they would reduc.:e 

the work-~eek. redistribute the wealth more eqUltably among SOciety. a~ure thal each perSlm 

received enough money to live and that everyone was hnused. encourage the participattnn 

of the proletariat in enterpnse decision-maktng. and restore Ihe prokllnut' ~ mitiaùve o1nd 

responsibility.n In short they embraced sociahst economu.:s insotar a~ they mean: 

The abolition of the proletanan condit.1On; the supersesslOn 01 tht: anarchie 
economy of protit by an economy directed to the fulfilmem nI the totahty 
of personal needs; the socialization, without state monopoly, nlthosc sec tors 
of industry which olherwise foster economic chaos; tœ developmcm nt co-üperative 
life; the rehabilitation of labour; the promotion, ln reJection of ail paternalist 
compromises. of the worker to full personallly; the prionty 01 labour over 
capital: the abolition of class distinctions founded upon the divlSl0!1 of labour 
or of wealth; the pricrity of personal respomibtlity over tre anonymou.~ orgaruzanon. '1' 

Just as they intended to subsume politics to the spmtual prindple. the personalists 

plaœd the person and the spiritual concept of work over the matenalLst mechanism of economlCS. 

In this they follawed Berdyaev's philosaphy of labour. Berdyaev advocatea a complete 

reappraisal of the spirituality of worlc. He decried capitalist exploitation. shunned the compulsory 

and dehumanizing tenets of cornmunism. and saw in sOClalism only a partial irnj)rovement 

insofar as it arneliorated the conditions of workers, but sociahsm did not consider the spiritual 

aspect of labour and cantinued ta regard il as worthless.94 Berdyaev believed that "10 

its origin and meaning, labour is sacred and has a religious t'oundatian". 

91Marc & Dupuis, "Le Fédéralisme révolutionnaire." Esprit. (Nov. 1932)., 321. 

92Marc, "Le Prolétariat." Esprit. (Jan. 1933)., 560-563. 

93Mounier, Personalism., 104. 

940M., 213. 
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1 
Economie life depends on work, whieh itself depends on spirit and is a spiritual 
activity energizing in a physical environmem: the same can be said of manual 
work ... The yoke of work is the personal destmy of man, and as such it must 
be borne religiously; consldered intemally, work 15 an eternal ascetieal element 
in life.95 

Instead of auempung lo "free men from the burden of work", Berdyaev advocared the sanctificauon 

of work. He foresaw a more austere, monastic world where work would be underslood 

as "a participallon in creallon, and great occupational aCllvlty combmed with a cutting-down 

of ·wants"'.% He did not see an ultimate solution to the problem of labour during man's 

time on earth: the economlC needs of society wou Id always. to sorne degree. cont11et with 

the desires of the individual. But instead of the divisions between the "haves" and the 

"have nots", and the subjugation of manual workers 10 the chirnera of the dollar, he envisioned 

a "hierarchic whole" in which all forms of work and creativity were disUibuted.97 

In arder to he ~ble to go on living it is possible that the bankrupt peoples 
will have ta enter on a new path of self-denial. by curbmg their covetousness 
and putting a eheck on the indefimte expanswn of their wants, and by having 
smalh tàmili!$. 1lus would te a œw ~ and tŒ regation of 1I1du~iakapitalist 
principles.98 

Berdyaev advocated a revlval of the rural economy, a return lO trades and a co-operative 

approach to work and industry; competition would be replaced by cooperation; the town 

and city would again trade fairly and equally. 

Thus. the personalists believed that the Inajority of problems in industry. including 

95C&C .• 55.56. 

96NMA,.116. 

970M .• 216. 

98NMA,.94. 
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1 the proletariat, had been caused by a misinterpretation of the meaning of work. Instead 

of regarding labour as a dirty, ignomimous task, as both the l.'apltali~ts and socialists did, 

the personalists encouraged the development of the \\ orker-l.'reJtor:N To factlitate thi .. 

the y advocated the replacement of humù!1s by machme ... whenever pO!'lstble to relieve the 

drudgery of manual labour: wOlk WhlCh required the hllman tOllLh ShOllld he L'On:-'ldeled 

creative and the people mvolved in such labour 'ihould be em:ouraged to ... pintuali7t' and 

experiment with their creation; retruming programs could he e:-.tabltshed 10 Jllow pe(lple 

to vary their work. loo The patrie system was de\igned ta encourage more <.:Ommunil..:ation 

at work :!nd therefore more spiritual development and -;attsfaction with the labour process. 

The use of the term "New Middle Ages" led sorne to accuse personalism of being 

a hopelessly reactionary ideology which was trying to turn back the dock and actually 

reinstate the Middle Ages. IOI It is true that the maJority of personalists felt a 'iympathy 

for the land and to farm communes: most abhorred the physkal manifestations of industry: 

990andieu, "De la Religion du travailleur." Esprit special edition, "Le travail contre 
l'homme." (Aug., 1933)., 572-584. 

IOOOandieu, "De la Religion du travailleur." Esprit special edition, "Le travail contre 
l'homme." (Aug., 1933)., 580-584. 

10 1 Esprit advocated the philosophy outlined in Nikolai Berdyaev's A New Middle Ages. 
The tenets of this philosophy have often been misinterpreted; Berdyaev responded to one 

eritic: 
"1 ought to say a word or two about Heeker's false interpretation of my own views. 

The terminology which 1 use, the words 'aristocratie prindple', 'the new Middle Ages', 
etc., clearly lead him astray. He regards me as a supporter of feudal aristol:racy, which 
is almost laughable. When 1 say that the world is moving toward~ a new Middle Ages, 
1 certainly do not mean a return ta the ::>ld Middle Ages and least of all to feudalism. the 
phrase is only an indication of the type of society in which man will strive after wholeness 
and unit y as opposed to the individualism of modern history, and in which the significance 
of the religious principle will increase even though it may be in the fonn of militant anti-.eligion." 
[ORC., 179.] 
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Marc even called for the reestablishment of a "rapport entre l'homme et la terre".I02 

However, they realized that indu!'Itry had improved the quality of life for human beings 

and. like the Social Revolutionaries in Rus~ia. were more than prepared to allow the continuation 

of private corporatlOn".IOl By not legislatmg the size or location of patries, they accepted 

modern ~odal organization; the y did not in tend to make a mystique of "lost little communities", 

of "nearne!'ls" or "~maIlness".\I}4 Theil' doctrine merely asserted thut if man was reunited 

with the spiritual. then modem alienatIon would be overcome and natural communities, 

in the factory, t'arm, or City, would emerge. 

lt goes without saying that although the personalists advocated a communal system, 

they were not communists. Essentially they asserted Berdyaev' s theory of communism 

to explain thi'i da:ision; they agreed with his differentiation between conununality and cormnunism. 

Personalists felt that communism had subsumed the person to the interests of a disembodied, 

mechanistic state. They abhorred the brutality and destruction of the person which they 

witnellsed in the Soviet Union. Most of aU, they despised communism 's intrinsic materialist 

atheism: without the spiritual element, the personalists feit humanity was doomed. 

The French personalist doctrine began with the philosophy expounded in Berdyaev's 

works. ft subjected potitics and economics ta spirituality and transferred power from institutions, 

I02Marc, "Le Prolétariat." Esprit. (Jan, 1933)., 567. 

101Marc, "Le Christianisme et la Révolution spirituelle." Esprit. (Mar. 1933)., 971. 
The SRs did not intend to immediately socialize industry. They would allow industry to 
develop along it'\ present lines - with the amelioration of working conditions - until it reached 
an adequate level of production to justify it socialization. [Radkey, The Agrarian Foes of 
Bolshevism., 72. 73. 

I04Mounier. Personalism., 25. 
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ideas. and society to the person. Inspired by the Russian organic community. the nllr and 

the arteL', the personalists advocated communality. the redistnbuùon nf protit and l)hhgattnns. 

and the d~centralization of law and state. Their concepuon of a autonomnus spmtual pame 

was a direct expression of sobomost '. and Ù1err world-plan for a federalilln nf l'urnes ffilIToreu 

the Russian populist vision. Berdyaev's philosophy and Man:'s Ideology gave French pcrsonalism 

a distinctly Russian character. 
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Conclusion. 

During the entre-deUX-ffuerres years, France sought a new ideology which would 

alleviate the problems caused by industrialization and prevent another devastating world 

war. The Russian Revolution had I.:hallenged the legitimacy of capitalism, marxist 

ideology had underrnined the liberal democracies, and the first major reaction to 

communism - fascism - had toppled the govemments of Italy, Germany, Hungary, 

Romania, and Spain. French intellectuals viewed the rapid change of Europe with 

apprehension and struggled with the problem of finding the correct path for France; their 

only agreement was that the current order could no longer stand. However, Catholic 

intellectuals found tittle appeal in the atheist aspirations of communism, and they often 

shunned the paganist, dictatorial directions taken in Germ~ny and Italy. Desiring an 

alternative - a "third way" - they searched for any ideology which would pro vide 

communality and proclairn the primacy of the spiritual. Into this milieu arrived Berdyaev, 

Marc, and sorne two-hundred thousand Russian emigres fleeing the Boishevik regime or 

cast out as "dangerous elements". They brought a uniquely Russian ideology: populism. 

Although the Russian Populists were predominantly concerned with social, and not 

religious ideas, there existed a mentality in nineteenth and early twentieth century Russia 

which is most accurately labelled populist. Helen Iswol~ky described it thus: 

A familiarity with Tolstoy, Dostoevsky, and, of course, Soloviev, is as 
important to the understanding of my people's mystical soul as is the 
official teaching of the Orthodox hierarchy. The Russian social movement 
is altogether inspired by the ideals of Christian humanism ... The genuine 
social aspirations of the Russians is expressed not in Marxism but in 
populism. Populism was both a social and a religious movemenl It 
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a clairned that the Christian ideals of truth and justice are innate in the 
Russian people.1 

Russian populism was founded upon the two beliefs of sobornosr' and Godmllnhood. 

Sobornosr' is the social dimension as manifested ln the Russian mir; it detined a socIety 

which enshrined the rights and uniqueness of each person. and yet subsumed that persnn 

within an orgamc community which possessed a personahty of liS nwn. 

Russia's unique historical development resulted in the conunuance of c1ose-kmt. 

naturaI communities long after Europe had moved on to feudalism and then atomized 

capitalism. Sobornost', so dramatically idealized by the Slavophiles and their followers. 

had its roots in the ancient proverbs and atutudes of the narod; seen as a true "personality 

of persons", the mir strove lO maintain iLS strength, cast out its weak clements, succour 

its "children", and encourage fertility and growth. Il appealed lo the dlSlllusioned Russlan 

intelligentsia as a society free from isolation and a disinterested. bloated bureaucracy: Il 

provided a model for change for the French personalist intellectuals. A homogeneous 

community which promoted communication and decided its own customs and laws 

seemed a reasonable alternative to a centralized parliament which produced few solutions 

and spent its time, and people's money, in senseless bickering. Alexandre Marc 

acknowledges sobomost' as the inspiration for his ideology, and advocated mir as a 

model for Europe's communal organization2~ Mounier celebrated community as a 

1 Iswolsky , 156. 

2See, Chapter 4., page 121. 
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"Russian" trait.) Sobornost' was the first Russian contribution to French personalism. 

The second element of Russian populism was Godmanhood As a phiiosophicaJ 

idea, il ~as tïrst developed In Kireevsky's bluepnnt for the "integraJ personality." 

Dostoevsky, in his tortured novels, uncovered the ulumate reality of the God-man as a 

product of humanity's uncontrollable freedom. Soloviev elevated Godmanhood ta iLS 

apogee transcending the differences between the Catholic and Orthodox religions. 

Berdyaev combined Godmanhood with his own idea of "creativity", ta forecast the role 

of humanity in the "New Middle Ages": people would no longer be subject to the whims 

of careless gods of their own making, be the y divine or material: state, industry, race or 

the church would no longer comrnand blind allegiance or lead astray through lies and 

neglect. Human beings would freely accept thelr spiritual nature and responsibility to 

humanity, and become the creative God-man. 

The idea of Godmanhood is not new: its princip les were elucidated in the New 

Testament parables of Jesus Christ, but Christians shunned that message. Perhaps, as 

Mounier suggested, they were not yet ready to accept it. The Russian philosophers 

grasped Godmanhood, but were themselves shunned by their peers The French 

personalists, searching for a "third", spiritual way, also seized upon this idea as the very 

centre of their philosophy. French personalism advocated that personnes would develop, 

through the realization of vocation, incarnation and communion, their full and godlike 

potential. The personnes would then sponaneously form true communities, the mirs or 

patries which would bec orne the new centres of government in Europe. Thus, through 

3Mounier, Personallsrn., 69. 
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sobornost' and Godmanhood, Russian populi sm provided the "third way" of personalism 

for entre-deux-guerres France. 

The problem with ideas is that they are only cheri shed by those who comprehend 

them. Christ passed his message on most concretely to his apostles: the Russian populists 

found themselves despised by the narod which they idealized, and Iike V('Âhi, 

Chemyshevsky, Tkachev, and Bakunin appealed only to a small elite. In the same way. 

the French personalists created their "knight-monks" in the sure knowledge that only an 

elite could convince people to develop in the "proper" direction. Truly mingling the idea 

of "the good of the mir" with Godmanhood, these ideologies remained elitist, potentially 

despotic, and ultimately irrelevant to the people they intended to help:' 

Nevertheless, the study of ideas suggests that although Russian populism und 

French personalism did not consumate a personalist revolution in 19308 France, they left 

a legacy which appears in aH subsequent humanist, religious ideologies. It is beyond the 

scope of this thesis to explore the influence of the ideas of sobornost' and Godmallhood 

on the "flower children", Vatican II, the European federation, New Age religion, and the 

New World Order. But it is unquestionable that the French personalists of the 1930s 

found in Russian populi sm a model on which to base a new France. 

4
11The only drawback [to the Esprit movement] was that it, like so many similar 

movements was confined to a comparatively smaU group, unable to do anything which 
could effectively influence its environment. It could only 'endure' and try to understand 
the modem world, in which everything seemed ta move in a direct contradiction to the 
aims of Esprit." [D&R., 275.] 

"It is to be regretted that the Esprit movement never went beyond a small elite .. .It 
was mostly supported by University men, schooled in fixed frames of thought...there was 
no common language between the French elite and the masses." [Iswolsky, 115.1 
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