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Al-Fârâbt's Philosophy of Education presents a new dcparture in the interpretation of this tenth 

century teacher's writings : previous mctaphysical and political science emphases on the 

macro-scale have been at the expense of the humall scale, a level which provides gcnuine insights 

vis-a-vis his theory of instruction. The explanatory power of such a prescription is evidcnt in the 

focus it provides for the results of his invcstigatlOn of the known scicnces, politieal regimes, 

philosophers, syllogistic arts and deliberative virtucs. The educational space thus mapped 

elucidates the functioning of such taxonomics for the evaluation of innovations at the 

micro-level, and the process of courteous translation whereby a student is brought into contact 

with the logical demands of the subject by the dcliberation of the teachcr. The intelligiblcs 

cornprising the curriculum content are tensions of the human predicarncnt - acquired willingly 

through the positing of counter-factuals which creatc space for and indeed are the mutllal 

investigation. 
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RESUME 

AUTEUR : Shamas Malik Nanji 

TITRE : La philosophie d'éducation d'al-Fârâbî. 

DEPARTEMENT : L'Institut des études islamiques, Universite McGilI 

NIVEAU : M.A. 

Al-Fârâbî's Philosophy of Education présente une nouvelle interprétation des écrits du maître 

pédagogue du dixième siècle : les interprétations précédentes, en soulignant l'aspect 

métaphysique et de science politique, ont mis hccent sur le niveau macroscopique, aux dépens 

du niveau humain qui, pourtant, nous offre une 'Vue authentique de sa théorie de l'enseignement. 

La valeur explicative de cette méthode est mise en évidence par le fait qu'clic permet de voir la 

convergence des résultats de ses recherches dans les sciences connues, dans les régimes 

politiques, sur les philosophes, dans les arts syllogistiques et dans les arts de la délibération. 

L'espace éducatif ainsi défini élucide le fonctionnement de ces systèmes de classification pour 

une évaluation des innovations au niveau humain, ainsi que le processus de la "transmission 

courtoise" par laquelle l'étudiant est mis en contact avec les exigences logiques du sujet, par la 

délibération du maître. Certaines tensions de la condit:on humaine forment les composants du 

cadre logique du curriculum, acquis volontairement par la mise en place de mythes alternatifs qui 

créent un espacp. pour la recherche mutuelle, et, en fait sont cette recherche. 
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TECHNICAL DETAILS 

(1) TRANSLITERATION - ail transliterations are italicized; the Institute of Islamie Studies 

transIiteration system for Arabie has been c10sely followed exeept in the ease of the following : 

the 'ain is transliterated by ( () e.g. al-'aql al-fa"â/; 

the hamzah is transliterated by ( » e.g. fadâ'll; 

and the long vowel is indicated by a cireumflex ( ~) e.g. aI-Fârâbî. 

(2) CITATION - ail authors except al-Fârâbî have been cited in aeeordanee with the Chicago 

Manual of Style author-date system i.e the name of the author followed by the date of 

publication of the relevant text and the page number(s) - e.g. (Mahdi, 1975, p. 117). 

(3) SHORT TITLES - short titI es have been used for ail of al-Fârâbî's books a list of which will 

( be found in Appendix 2. The number of the appropriate page or fasl has been quoted 

immediately after the short title in the citation which is italicized e.g. (A ttainm ent , pp. 45-46) or 

(Madanî, fs. 33). In the endeavour ta keep the citations simple the page numbers quoted refer to 

the pagination of the edited Arabie text which the English translations quote in the margins or 

witl1in the text, exeept for Mabâdi' which has the translation on pages facing the Arabie text 

witltÎn the same publication. Hence Aristotle for instance refers ta Aristûtâlîs as well. Wherever 

appropriate the same appHes ta the number ofthe quotedfasl. 

(4) DATES - dates for the relevant events are given according ta bath Muslim and Christian 

calenders. 
~I 

t. 
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INTRODUCTION: THE CURRICULUM PROPOSAL 

Perhaps the best point of departure for an investigation of al-Fârâbî's philosophy of education is 

to be found in RegIme (p. 55) whcrc he pre scribes a curriculum for the inhabitants of the 

virtuous city. The proposai requires each one of the inhabitants of al-madÎ1Iah al-fâdilah to have 

knowledge of - [1] the highest princ!ples of the bcings (mabâdl' al-mawjûdât al-aqsâ) and their 

ranks of order,! [2] happiness (al-sa'âdah), [3] the suprcme rulership (a/-rl'âsah al-ûlâ) of the 

virtuous city and the ruling ranks of orcier ln it, and subsequent to thc~e thrcc, [4] specified 

actions which lead to happiness - actions which should not only be known but which the people 

of the city should be directed to perform. 

Another prescription can be found in Mabâdi' (pp. 276-279). The first rcquirement of the 

curriculum for the city which al-Fârâbî wishes to bring ioto existence is similar to the one in 

Regime but there is more detail. It begins with knowledge of the First Cause, togethcr with its 

qualities and knowledge of ail the material and immaterial existentia which form the warp and 

woof of the universe. This is to be sllpplemented by awareness of the justice, the wisdom, the 

order and the perfection which prevails amongst these existentia of the supra- and infra-lunary 

worlds. 

The third specification of Regime is likewise explained in Mabâdi' to include the manner in 

In a descendmg hlerarchy the six prmclplcs to which the first part of the treatise has been devoted are -

the First Cause a/-sabab a/-awwa/ 

the Second Causes a/-asbâb al-thawânî 

the ActIve Intellect al-'aql al-fa"âl 

50ul nafs 

form sûrah 

matter mâddah 
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which the rulers attain their exalted ranks and the status of people in al-madînah al-fadilah as a 

consequence of this rule in comparison to their counterparts in the cities opposed to the virtuous 

city. Passing reference is made to the manner in which their souls will differ after death and 

happiness or felicity is mentioned only as a condition of the souls of the former. The second 

treatise also prescribes specifie kno\lledge of the role of al-'aql al-fa"âl in connection with the 

growth of man's knowledge, revelation and the freedom of ehoice which enables man to decide 

whether or not to carry out the above mentioned actions leading to happiness. 

Consider now Aristotle (pp. 68-69) where al-Fârâbî concludes, afler being compelled to 

investigate the purpose of man's existence, that knowledge of this purpose necessitates knowing 

"the purpose of the totality of the world and we cannat know this without knowing ail the parts 

of the world and their principles (ajzâ' al-'âlam kullahâ wa mabâdl'ahâ)". Observe in addition, 

the philosopher's assertion in Plato (p. 5) that the prcrequisites for the perfection which gives 

man his ultimate happiness are "a certain knowledge and a certain way of life" where the certain 

knowledge is defined as "knowledge of the substance of each of the beings (al-'ilm bi-jawhar 

mawjûd min al-mawjûdât kullihâ) : this knowledge is the final perfection of man and the highest 

perfection he can possess". 

To arrive at the knowledge of such univers al breadth al-Fârâbi prescribes a methodology of 

research in Anstotle (pp. 70-86), Attainment (pp. 4-8), Ihsâ' (in the very order of th/! chapters 

enumerating the various sciences), Madanî (fs. 89) and Plato (pp. 6-7).2 The elaboration of the 

2 An aIternate mdicatlOn of the scope of the cUrrIculum Imphcit in al-Fârâbî's writings can be gauged by the 

classifications and/or bIbliographIes in Brockelmann (1943), Ate~ (1951), Rescher (1962), Walzer (1965) and 

Butterworth (1983). Conslder the following three taxonomies' 

[1J Brockelmann (1943, Band 1, pp. 232-236 and Supplement, Band 1, pp. 375-377) categorizes the wrltings into : 

(a) Logic, (b) Ethics and PohtJcs mcIudmg for instance Mabâdl', Nawâmîs, TahsU and Tanbîh, (c) Mathematics, 

Astrology, A1chemy, MantJc SCIences and MUSIC, (d) MIscellaneous works which include lhsâ' and RlSâlah 'Aql; 
(e) Writmgs on Aristotle and (f) Wntmgs on Plato. 

[2J Rescher (1962, pp 42-44) makcs the following divisions: (a) Logic; (b) Rhetoric and Poetics; (c) Theory of 

Knowledge; (d) Metaphyslcs and General Phtlosophy, (e) Physlcs and Science; (f) Music and (g) Ethics and Pohhcal 

Philosophy 

[3] Walzer's (1965, pp 780-781) taxonomy 15: (a) Commentanes on Anstotle; (b) Introductory monographs further 

5ubdivided into - LOgIC, Physics, Metaphysics, Ethics and Politics e.g Tanbîh, Madanî, Nawâmîs, and Miscellanea 

e.g. Jam'; (c) Major works 'concerned with the soverelgn posItion to be given to phllosophy within the reaIm of 
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various dimensions of the investigation is intended to avoid any confusion and to arrive at the 

intended destination. Nor has a1-Fârâbî ignored the veritable procedure of instruction for those 

who, in sorne way or other cannot, or do not, pursue the inquiry on their own : the concern for 

pcdagogical principles is manifest in the dctailed trcatment devoted to the subjcl:t in, amongst 

other writings, Alfâ~ (pp. 94-104), Aristotle (pp. 78-85). Attamment (pp. 29f and 40-42). Mablidi' 

(pp. 69-71), Plaro (pp. 16 and 21-23) and Regime (pp. 55-57). 

The question then arises as to why this ninth/tenth centl1ry philosopher (died 328/950 in 

Aleppo), who came to be renowned as ai-mu'aillm al-thânÎ or the Second Teacher after 

Aristotlc,3 prescribed this particular curriculum content and these particular methods of 

investigation and instruction. In other words how <tld al-Fârâhi address the perennial questions 

of man and the world in which he lives? How did he lltilizc the traditions he considered his 

heritage to raise such questions and provide appropnate answcrs?4 What for instance was the 

impetus for, and the logie of, a classification of knowlcdge which Sâ'id al-Andalusî (died 

355/1070) called "unprecedented" in comparision to both the Arabic/lslamic and the Aristotelian 

classifications of the sciences (Farmer, 1960, p. 3; Mahdi, 1975b, pp. 117 and 147), 01 which has 

more recently been referred to as "a neat blend of an Aristotelian classification of the sciences, 

thinking and Wlth the organization of the perfeet society and the philowpher-klllg" 1 e lhsa', Mabadl', Tahsî/ and 

SlyâsalJ. 

Su ch ta10nOmles are only the more more recen! "footnotes" to a long trad Illon of readlllg thls tenth century teacher : 

the phllosophlcal hentage 10 Islam being supplemented by translatIOns lOto other civilizatIOns See for instance 

Farmer (1960) and Rescher (1%2) for translations lOto Latm European Chnstendom, Davidson (1963), Kraemcr 

(1971) and Strauss (1945 and 1987) for translatIOns and paraphrascs by Maimonides (514/1135 - 573/1194) and 

Falaquera (c 1225/1846-1295/1916) 10 the Jewish tradition The blbhography of the present thesls glvcs examples of 

more recent translatIOns of the same tradItion 

Nasr (1985) has an mteresting discussion of five dlfferent explanatlOns uffered for the attnbution of this appellation to 

aI-Fârâbi. 

The mterrogatlOll here IS raised in the sense that, If one suspends judgment regarding the tradition to whlch aI-Fârâbî 

"belonged", whether this tradition be PlatoOlc, Neoplaton:c, Anstotehan, Islamlc Aristotelian, Mushm, Shi'j, Sûfi, or 

any other, one can then begin to appreclate al-Fârâbî as al-Fârâbî It IS we who, bas10g ourselves on an appreciation 

of his wntings, or a non-appreciation of them, Impose these categories However judg10g from the way in which he 

chooses to elaborate or to ignore the various facets of hlS education, 10 the broadest sense of thls word, it would 

seem that he dld not derive hls "identi~ from any partlcular one or even ail of these traditions. The same would 

probably hold true for others whom aI-Fârâbî educated, whether ln person, through hls books or both. 
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the liberal arts and the Arabie sciences?" (Kraemer, 1986, p. 9). 

The taxonomy of Istamic sciences comprised the traditional/religious sciences made up of 

linguistics, study of the Qur'ân and the Hadith, kalâm (dialectical theology) and fiqh 

(jurisprudence) of which the premises were the revealed texts, and the philosophie/rational 

sciences based on observation and reason.5 The Aristotelian taxonomy of the philosophie 

sciences comprised the theoretical sciences (mathematics, physics, and theology6), the practical 

sciences (ethics, politics which was the supreme practical science, and economics) and the 

productive sciences (Ross, 1964, pp. 20 and 62). Regarding the later categorization of the liberal 

arts in medieval Europe, they consisted of a higher and a lower division of subjects: the 

quadrivium (arithmetic, astronomy, geometry and theoretkal music) and the trivium (grammar, 

rhetoric and poe tic ) respectively. 

I~sâ' on the other hand is the unprecedented taxon orny where al-Pârâbî marshalls a variety of 

sciences from at least the Muslim and the Greek cultures and in five chapt ers discourses on the 

eight sciences of [1) language, [2] logic, [3] mathernatics, [4J divine and natural sciences, 

[5] political science and the sciences of jurisprudence and theology. The immediate surprise of 

al-Fârâbî's taxonomy seen in the light of the above classifications is the absence of the 

theoreticallpractical distinction of knowledge due to Aristotle as weIl as his ethics and bis 

economics (Najjar, 1958, p. 94 and 1984, p. 106).7 In addition, logic, which was for Aristotle 

6 

7 

The extent to whlch the philosophie/rational (or "foreign") sCIences were accepted depended on the partJcular kind of 

Islam one refers to . II "m the "orthodox" who did not accept any science not grounded in revelahon to the more 

"liberal" for whom knowledge grounded ln extra-revelatory sources was not taboo. The dIvision became sharper with 

time, the former gaimng ground from the reaction to the InquiSItion (see p. 6 of this mtroduction and chapter one, 

p 13). Thereafter the tradltional sciences or sCIences of the Qur'ân ·had total control over the institutions of 

learnmg" (MakdlSl, 1981, p 75). The concomitant "pnvatization· of the other subJects of the curriculum IS dlscussed 

in chapter five (pp. 78f). 

Theology later came to be known as metaphyslcs 1 e. the work in which Anstotle developed the doctrine referred to 

by hlm as WlSdom, Fmi PllIlosophy or TIleology was glven the utle Melaphyslcs by Andronicus of Rhodes because it 

came after the PhySICS (McKeon, 1941, p. xvÎli) The imphcit subsequence in Greek is also apparent in the Arabic 

translations al-laM'ah and mâ ba'd al-Iabî'ah 

Aristotle's productIve sCIences do not seem to deserve much attention from al-Fârâbî. 



.,' 

introduction : the curriculum proposai pageS 

"part of generai culture which everyone should undergo before he studies any science... (Ross, 

1964, p. 20) and was not subject to classification, is now accorded a place in al-Fârâbi's 

enumeration. No less intriguing is the presence of two theologies, one natural, the other revealed 

on either side of the science of politics ('ilm al-madanî) : natural theology, metaphysics or what 

al-Fârâbî caUs 'i/m tlâhî is discussed in the same chapter as natural science prior to political 

science, and kalâm and fiqh are expounded upon in the final chapter together with but after 

political sch'nce. 

The enigmatic char acter of al-Fârâbî' s educational prescriptions is given further depth when one 

reads right at the beginning of Attainment that the conditions for the attainment of happiness -

"earthly happiness in this life" and "supreme happiness in the life beyond" - are four human 

things.8 That this assertion is made in what serves as an introduction to the previously mentioned 

Plato and Aristotle with their demands for knowledge of the utmost breadth raises the question 

of whether al-Fârâbi is not proposing a different curriculum from the one proposed above, th us 

highlighting the "trial of patience" which the translator (Mahdi, 1969b, p. 10) refers to in his 

introduction to al-Fârâbî's exposition of the two philosophers whase writings are supposed to 

embody "the ways to re-establish [philosophy] when it becomes confused and extinct" 

(Attainment, p. 47). 

AI-Fârâbî could of course be referring indirectly ta any number of or even aU of the events 

which either preceded or were coextensive with his lifetime. Consider first the late third and 

first half of the fourth/late ninth and the first half of the tenth centuries which witnessed a 

weakening of the centralizing authority of the Sunnî <Abbâsîyah on the one hand and the 

8 These four human things (al-ashyâ' al-msanîyah al-arba') which become the leitmohf of AUamment are -

theoretical vlrtues fadâ'll na~arÎyah 

deliberative virtues 

moral virtues 

fada'il fikrîyah 

fada'il khuluqîyah 

practical arts sanâ',' 'amalîyah 

Longer discussions on the virtues will be found in the followmg chapters of the present thesis. As for the practical 

arts, a lack of interest in Attamment seems to be similar to the lack of attention in Ihsâ' regarding Anstotle's 
productive sciences notIced above. 
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emergence of the Shî1 Hamdanî, Fâtimî, Bûyî and Qarma!î political powers on the other. 

Al-Fârâbî himself was caught in this turbulence: he had to flee Baghdad in 330/945 when it was 

captured by the Bûyî forces and took refuge with Sayf al-Dawlah, a Hamdanî prince (regency : 

333/945 - 356/967) in Alcppo. 

The same background also holds the reaction to the Mu<tazilî led Inquisition (mihna) during the 

reigns of the <Abbâsî khulafâ' al-Ma'mûn (regency : 198/813 - 218/833), a1-Mu)ta~im (218/833 -

227/842), al-Wâthiq (227/842 - 232/847) and al-Mutawakkil (232/847 - 247/861). This was the 

political climax of a theologicaI debate between the Mu<tazilah who were more inc1ined to use 

reason, albeit grounded in the revelation, to interprct ambiguous statements in the Qur'ân than 

their opponents the legal traditionists (ahl al-hadîth). Among the issues at stake was the 

question over the un-createdness of the Qur'ân, in support of which Ahmad Ibn Hanba! (died 

24 )/855, a founder of one of the four major schools of law) was imprisoned by al-Ma'mûn 

(Hodgson, 1974, p. 389). Other legal traditionists, holding the same view were likewise 

persecuted until 234/849 when al-Mutawakkil turned the tables on the Mu<tazi1î position. 

This reaction has been weIl documented : Watt (1973), for instance refers to the triumph of 

Sunnism, Makdisi (1981) documents the traditionalization of curriculum in the institutions of 

higher education, Hodgson (1974) notes the persecution of the ShN community and the 

destruction of shrines and Christian churches. Another issue in this controversy was the 

question of causality: on the one hand was the general Mu<tazilî position explaining events in 

terms of cause and effect and opposed to this position was the figure of al-Ash<arî refuting 

human causality by attributing ail actions to Gad. Further discussion on this issue together with 

the attendant questions of free will and determinism will be found in chapters three through five. 

The above controversy, which is in sorne measure also due to the contact with other traditions 

and hence the need ta universalize and/or defend the revelation, was coextensive with the 

development of jurisprudence (usûl al-fiqh) which itself was not free of controversy either. 

There is al-Shâfi'j (died 204/820), the founder of another school of law which survived the 
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"formative periodw
, who reversed the creation of prophetie traditions out of the tribal traditions 

dating to the pre-Islamic era by restoring authority to the Qur'ân. This was foIlowed by the 

drawing up of taxonomies of the prophetie sunnah in terms of decreasing probability as 

prcmises, which the jurists took as points of departure for their deliberations in legal : ~sues. 

Of course it is also possible that al-Fârâbî may not have been referring to any of these events of 

the Musiim empire in which his life was lived but to the state of affairs in both the Aristotelian 

and Platonic traditions. He could weIl have been noting the condition of the Alexandrian school 

which had almost peri shed except for its la st few adherents who moved to Baghdad where 

al-Fârâbî became one of the, if not the, foremost exponent of Aristotelian logic (see chapter 

one, pp. 10-13). He could equally well have been evaluating the Neoplatonic tradition in terms 

of confusion since in his estimation the more important political emphasis of Platonic writings 

seemed to have been lost in deference to speculation about the metaphysical concepts (see 

chapter two, p. 32). His criticism may e'ven have reference to an awareness of Christian history 

which had absorbed and subsequently controlled philosophy (see chapter one, p. 12 and chapter 

four, pp. 66-67). 

With these contextual circumstances in mind the present thesis is an investigation of a probable 

trajectory into pedagogical space envisaged by al-Fârâbî Le. what should be taught to whom, 

how and why. The primary intention is to make manifest the humane orientation of the 

educational prescriptions al-Fârâbî drew up in the trying times just depicted. The thesis takes the 

form of five chapters the first two of which are an exposition of the nature and the procedure of 

al-Fârâbî's philosophie inquiry. This is followed by an account of the Active Intellect - the 

bridge between the higher etemal world of the heavens and the lower world of generation and 

corruption of which man is a part but not completely so. Next in tum are two chapters analyzing 

al-Fârâbî's theory of instruction and the conclusion. The appendices include a glossary of terms. 
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1. THE NATURE OF pHll..OSOpmCAL INVESTIGATION 

The intended destination for al-Fârâbî, as previously mentioned, is certain knowledge of the 

highest principles of the beings and their ranks of order. This in its turn will become the basis of 

the specified actions for the inhabitants of the virtuous city leading to happiness. The point of 

departure for this endeavour is "in part possessed by man from the outset without his being 

aware of it and without percelVing how he acquired it or where it cornes from. This is primary 

knowledge .... The first premises are known by primary knowledgej on their basis one proceeds 

to the subsequent knowledge gaÎned from investigation, inference, instruction and study" 

(Attainment, pp. 2-3j alsoArzstotle, pp. 62 and 127, and Madanî, fs. 31). 

The "given" primary knowledge (al-'uiûm al-uwal), alternately termed the first intelligibles or the 

primary cognitions, is knowledge of the first premises which cau now be employed as the 

principles of instruction with respect to a problem, Le. the thing under investigation, in order to 

arrive at the conclusion i.e. the principle of being of that thing (Attainment, pp. 4-5 and Aristotle, 

pp. 63 and 75). To put it differently, in the first instance the principles of instruction are the 

grounds of our knowle<.tge of the principles of being but subsequently the conclusions are "the 

sources and the grounds of the existence of the premises that happened to be employed as 

principles of instruction" (Attainment, p. 8). 

Each investigation or science for instance begins with the first premises (al-muqaddamât al-uwal) 

relative to each thing [Tl], species [SI] or genus [Gl]. Demonstrations (barâhîn) proceeding 

from these yield conclusions or principles of being which in turn become the premises to derive 

the principles of being of [1'2], [S2], or [G2] higher in the order of being. Alternatively the same 
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principles of being can be employed as premises to derive other, inferior principles of [Tl], [S1) 

or [G1] which could not be found without first deriving its principle of being. In this manner one 

gradually ascends through Il cause and effect relationship to the ultimate principle. The 

procedure of arranging the premises sa as to "make the conclusion (natîjah) follow necessarily 

from them" is the method of demonstration or the certain science the aim of which is to make 

known with certainty the beings and what they contain (Attainment, p. 7 and Aristotle, pp. 73-74). 

The primary difference between a principle of instrucl'f':. (mabda' al-ta'lîm) and the principle of 

being (mabda' al-wujûd) of any particular thing, species or genus lies in the number of causes 

which the two make manifest.9 A principle of instruction comprises three causes - (1) the 

material cause: by virtue of which a thing exists potentially, [2] the formaI cause: by virtue of 

which it is in act and [3J the efficient cause : by virtue of which it moves from potentiality ta 

actuality. Knowledge of "why" the same thing exists can be given solely by [4] the final cause: the 

reason for its existence. This cause is comprised by the ~rinciple of being of that particular thing 

(Attainment, p. 5 and Aristotle, p. 92). In al-Fârâbî's terminology the formai cause is "what", "by 

what", and "how" the thing is; the final cause is "for what" the thing is. The material and the 

efficient causes are bath subsumed under "from what" the thing is as agent principle and material 

principle. 

The method of demonstration is apparently the true method by which all the beings, material and 

immaterial, can be investigated and al-Fârâbî devotes a great deai of space to this under the 

rubric of logic e.g. in Aristotle (pp. 70-85), Attainment (pp. 3-8), lhsâ' (the chapter on logie, 

pp. 21-53), and Plato (pp. 6-9). For instance in Aristotle (p. 70) he asserts that the knowledge 

that man should possess and on the basis of which he ought to act must be the certain science 

and hence this also ought ta be his goal "in everything he investigates, be it natural or voluntary". 

9 Other terms used for the pnnclples of being are the universal rules (usfJ/ kutnyah) or the extremely general 

propositions (qadâyâ kullîyah Jlddan). Both of these occur in a discussion of Aristotle's Categones - i.e. the ten 

categones of substance, quantity, qUaiity, relation, place, time, pOSItion, state, actloll and passion - which sets the 

stage for the investigation of nature (ArlStot/e, p 92) . 
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Or again in Attainment (pp. 3-4) he insists that investigation and instruction ought to be preceded 

by enhancing one's innate aptitude for science (logic, writes al-Fârâbî "improves the rational part 

of the soul, directs it toward certainty and the useful approaches to instruction and study, makes 

it discern the things that deflect from certainty .... " - Aristotle, p. 71) so as to be able to 

distinguish between the one method leading to certainty from the others which merely concIude 

in partial certainty at best, merely belief or even in confusion. lO 

The primacy al-Fârâbî accords logic and the demonstrative science is due to the decisive 

influence of the Aristotelian school of Alexandria which gave logic primacy in the curriculum 

and at "the heart of logic the Science of Demonstration as incorporated in the Posterior 

Analytics" (Zimmermann in InterpretatlOne, pp. xxi-xxii and cviii). AI-Fârâbi's contribution in this 

particular field, where it seems reasonable to assume that he had written commentaries on aIl the 

logical works of Aristotle (p. xxxiv) based on a good, direct knowledge of his works (p. lxxvii) 

and drawing on the whole tradition of philosophie al literature with great leeway in the selection 

and the organization of material, is deemed significant enough to draw the conclusion that "with 

al-Fârâbî logic had once more become [i.e. subsequent to its dec1ine in Alexandria) a living, 

developing, productive science" (p. xxiii) 

AI-Fârâbî's formalist approach to logic is seen in the background of the confrontation between 

the Greek provenance of logic (coupled with the fact that the translators were mostly Christian 

e.g. Hunain ibn Ishâq and his son Ishâq ibn Hunain) and the esteem in which the grammatical 

tradition was held in Arabic thought. The Greek formula to the effect that logic was about the 

form rather than the content of utterances and about the form of words as expressions of 

10 The importance of logic IS further eVldent in the prolegomena whlch precede al-Fârâbî's paraphrases and 
commentanes on Aristotle's treatlses on loglc 

(1] RlSâlah Loglc and Fusûl LOglC precede QâtâghûrlYâs and other paraphrases of works comprismg Aristotle's 

Organon. These are found ln AI-Manllk (manuscnpt MS 812) in the Hamidîyah Llbrary, Istanbul. Haddad (1974, 

p. 240) quotes from this manuscript whlch comprises "Introduction to Logic, Fusul or Sechons on Logic, Isagogy, 

Categones, Pari Irmimyyas, A1-Qiyas or Sylloglsm, A1-Tahlil or Pnor Analytics, A1-Burhan or Postenor Analytlcs, 

A1-Jadal or Toplcs, Sophistics, Rhetonc and Poehcs". 

(2] Tanbîh and Alfa? precede commentarJes on the Organon (Mahdi JO Alfa?, pp. Z1f; also Berman, 1974). 
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thought rather than of words themselves was sharpened into a division of competencies as 

"grammar is about expression (laf~), logic about meaning (ma'nâ)" (pp. xli-xiii). However 

al-Fârâbi's awareness of the implications of this path le ad him to another line of thought via 

Aristotle's clue "that languages vary while thought is the same for aIl on which the Aristotelians 

of Baghdad placed heavy emphasis in their arguments with the grammarians" (p. xliii). From the 

perspective of form this became, for al-Fârâbi, the formula that the "linguistic form of an 

utterance changes in translation from one language to another, the logical form does not"l1 

Zimmermann continues that "The thought which 1 believe was uppermost in his mind was that 

since the inventors of different languages had endeavoured to capture the same logieal structures 

in different ways sorne could be expected to have been more successful than others from case to 

case; and that where the grammatical conventions of a given language failed to arrange for the 

display of the loglcal structure of thought with optimum perspicuity it was the logician's task to 

amend them" (p. xliv). 

This thrust towards universality in theorizing about language and logic, which manifests itself in 

the extensive use of artificial formulae12 and references to other languages is perhaps not 

surprising considering that al-Fârâbi, who was Turkish by birth, Iived in Baghdad, was educated 

in the Greek logical tradition by Christian teachers eventually became a teacher to students from 

different traditions and wrote in Arabie. AI-Fârâbî traces his own intellectual heritage, in a 

treatise no longer extant, to the Alexandrian school of Greek philosophy (Rescher, 1963; 

Rosenthal, 1975, pp. 50-51 and Mahdi, 1981, pp. 9-11). He describes the movement of the 

school from Alexandria to Baghdad and its pedagogy. He mentions his teacher Yuhannâ ibn 

11 

12 

In Rrsâlah Lcglc (fs. 4) a1·Fârâbi maltes a dlstmction between mtelliglbles and expressions in terms of mterior and 

exterior speech (al·nutq al-dâkhll and al-nutq al-khârl}) Not only docs loglc give cules for the former it also gives 

rules for expressions which are common to ail languages thus protectmg the rational faculty from error in bath 

cases. Grammar on the other hand proteets from error 10 a restncled sense sinee Il glves rules for expressions 

particular to a language. 

A1so noted by Butterworth (1984, p 113), Marmura (in 1983, p 94) (.omments on the general abstractness and (in 

1979, p. 316) on the lack of "references ta the particulars of the poIitlcal scene" of a1-Fârâbi's wfllmgs 
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Haylân and the reading of Aristotle's works. He takes pride in the fact that he was the first 

Muslim to read Aristotle's Posterior Analytics with a man who had spent many years studying it 

with a master who in turn had an earlier mas ter thus forming a chain of authorities. Being 

Muslim was a distinct advantage as Christi ans were prohibited from reading certain works of 

logic comprising the Drganon of Aristotle (Zimmermann in Interpretatione, p. cvii; Pines, 1970, 

p. 783; Druart, 1987, p. 284). 

This personal account of al-Fârâbî is one instance of the many fruitful dialogues between the 

Greek culture and the ludaic/Christian/Muslim tradition. In the Muslim context this enterprise 

received impetus from the numerous translations of Greek phiIosophical and scientific treatises 

during the reigns of al-Ma'mûn, who provided an institutional framework in the bayt a/-hlkmah, 

and al-Mu'tasim. These years represent a peak in the period of two hundred years 185/800 -

38511000 of translation activity (Walzer, 1962, p. 6; also Marmura, 1987, pp. 268-269). Marmura, 

Pines (1970, pp. 780-784) and Walzer carry detai\s of translators, works translated and subjects 

focussed on in this period. Pines (1970, p. 782) comments that "the translations seem to 

represent the earliest large-scale attempt known in history to take over from an alien civilization 

its sciences and techniques universally regarded as valid". 

It is in this context that aI-Fârâbi seems to have made a conscious decision to partake in this 

univers al approach with his own trajectory of theorizing. He need not have and there were many 

who did not - from amongst the Christians, the Jews and the Muslims. There is another 

dimension to this formalist approach which Zimmermann (in InterpretatlOne, p. xlvi) evaluates as 

"experimenting and speculating towards a more radical theory of logic". The originality has 

anal ogy in al-Fârâbi's political theorizing. This will be treated more extensively later (chapter 

four, p. 55): suffice it here to mention that the relationship of logic and grammar bears the 

same form as the relationship between the one universal philosophy and many particular 

religions (p. xliii, n. 2). The latter are better or worse approximations of the one truth.D 

13 Mention may also be made here of al-Fârâbi's contnbution to wiSl al-fiqh \is-a-vis the development of the concept of 
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The controversy between the relative competencies of logic and grammar had its outcome in a 

public debate in 317/932 in Baghdad in which the philosophers' representative Abû Bishr Mattâ 

ibn Yûnus was bested by the grammarian Abu Sa'id al-Sîrâfi (pp. cxxii-cxxxix). The debate which 

took place about a century after the Mu'tazilî led Inquisition is a testimony ta the space available 

for such activity. Nevertheless it would seem to have put the philosophers further on the 

defensive14 and al-Fârâbi's writings in this context are critical of the more recent, mostly 

Christian, inheritors of the Alexandrian school as he attempts to identify to a greater extent with 

the older, Greek precursors (Zimmermann in InterpretatlOne, pp. cx-cxi; also Mahdi, 1961, p. 3 

and Rosenthal, 1947, p. 72). On the other hand, the hostility that \Vas directed at the 

philosophers had its outcome in fostering cordiality between them despite the different religious 

backgrounds: the Muslim al-Fârâbi, his student the Jacobite Yahyâ ibn 'Adî and the latter's 

student the Nestorian Hasan ibn Suwâr for instance, wcre united by thcir common faith in 

Hellenic tradition of philosophy (pp. cxi-cxii) which presupposed a conviction that the message 

of philosophy was of universal and perennial validity and that it could, and should, guide ail 

reasonable men in pursuit of rational truth_ 1S 

14 

the 'Il/air (cause, rano leg/S, m syllogistlcs "the mlddle term") and the to refinement of schola~hc method (jadal) 

[1] Hallaq's dIscussIon of a1-Fârâbi's exposlhon on the subJect of the '11Ialr m QIYils draws the conclusIOn that 

al-Farabi "demonstrated that the presence of ',lIah m any argument IS a prereqUlsite for a vdlld conclusIOn" (1987, 

p.65) Further, if one takes into account the many subtitles accorded to Qlyâs by al-Fârâbi hmlself (e g "A Bnef 

ExposItIOn of the Loglc of the Phllosophical Theologlans" - see Gyekye, 1972, p 38, note 5 and Hallaq, 1987, 

p. 50) there seerrs to be good reason to doubt whether Qlyâs is commentary on Aflstotle's PTlor Analyncs at ail 

(Gyekye ln Hallaq, 1987 p 50) In any evcnt even If the treahse IS a commentary on the PrlOr Analyllcs, Rescher's 

cornrnents (m QlYàs, p. 43) throw sorne light on al-Farâbî's attcrnpts to dlsgUJse hls ongmahty - whether out of fear, 

expedlency or deference 

[2] Nor has a1-Fârâbî's contnbutlOn to Jadal been Ignored MakdlSl (1981, p_ 107) wntes that the commentaries on 

Aristotle's TOplCS trcatmg the methodologlCs of questIOn and answer m dlsputatJOn have played a slgmficant role in 

the resolutlOn of confhct to reach consensus (IJmâ') - another Important concept m usûl al-fiqlr 

Zimmermann seems to mfer a1-Fârâbi's "Hellemsm" to be a "mIlitant reactlOn to the opposlhon of those rejectmg 

Greek thought pnmarily because It was un-Arablc and un-Islamlc" (p cxxxvu) 

This humii'1lst oncntatJon IS the focus of at least two works by Kraemer (1985 and 1986) The concentration of 

both is on the ~econd haU of the tenth century m Baghdad under the Bûyi rule Referrmg to thls peflod Immediately 

after al-Firâbî m terms of a renaIssance (- after Adam Mez), the cosmopolltan spmt of the Baghdad school of 

Aristotle (1)'85, p 148), or the urbane humanistJc culture (p. 156), Kraemer recalls other students of Yahyâ ibn 'Ad! 

e g. Abû Sulayman al-SIJistanÎ, Abû Hayyan al-Tawhidi, as weil as those who were "in close contact" WJth the 

school e.g. the phIlosopher, hlstonan, courtier Abû 'Ali MIskawayh, and two JeWJgh phllosophers Wahb Ibn Ya'îsh 

and Abû'l-Khayr Dâwûd 
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The decisive influence of the Alexandrian school vis-a-vis logic and the science of demonstration 

notwithstanding, the position accorded ta demonstration by al-Fârâbî is by no means 

unequivocal. Consider Plato (pp. 6-9 and 12-16) where he evaluates the various methods of 

investigation known to him. With the desired goal of "knowledge of the substance of each of the 

beings" in mind his stringent criteria determine that [a] the religious investigation and the 

religious syllogistic art can only supply an insufficient amount; [b] the science of language does 

not supply any of it at aIl; [cl poetry leads one further away from it; [dl rhetoric supplies a 

limited amonnt; [eJ sophistry is almost play; [f] dialectic is extremely important, ta the point 

where "frequently it is impossible to come ta that knowledge unti! the thing is investigated 

dialectically". Yet, another faculty is needed to supplement the dialectic: this faculty it turns out 

is "the theoretical art that supplies knowledge of the beings" i.e. philosophy (p. 13) and the 

methods of investigation which the man who aims at philosophy should use are "the method of 

division and the method of bringing together (tarîq al-qlsm wa-tarîq al-tarkîb)" (pp. 15-16). This 

reference ta other methods apart from demonstration16 is the subject of discussion by modern 

commentators regarding their provenance and their place in al-Fârâbî's method of investigation. 

Consider first Galston (1981) commenting on al-Fârâbî's reticence concerning deniOnstration and 

the status finally accorded to dialectic in a paper which makes a survey of a number of 

al-Fârâbî's writings ta make manifest the nature of his philosophie al inquiry and its relation ta 

Aristotle's view of the same. For this writer al-Fârâbî shows general agreement with the 

Alexandrian Organonl1 by claiming that demonstrations yield certainty wherever he depicts logic 

in general as leading people ta what is correct and real, and as embodying the capacity ta point 

out errors (p. 24). Yet in Aljâ~, Aristotle, Hurûj, Ihsâ', and Risâlah Logic he is ambiguous about 

16 And not only in Plata as will be shown below. 

17 This was divided !Dto three groups eomprising -

[1] the Categories, the De lnterpretaflone and the Pr/or Analyflcs as the elements of perfeet reasoning 

[2] the Poster/or Analyllcs by itself 

[3] the Toplcs, the Soph/SIICS, the RhetoT/c and the Paella as a supplement, to the second part, eomprising the modes 

of Imperfeet reasoning 
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the use of demonstration and prefers to use wisdom, philosophy, methods leading to certainty, 

etc., in precisely the situations where one would expect him to use demonstration. Galston 

concludes that al-Fârâbî is distinguishing between two kinds of knowledge and the methods 

leading to them rather than merely utilizing synonyms of demonstration (pp. 25-26). 

This conclusion is substantiated by the distinctions al-Fârâbî draws in Risâlah LOglC and Alfâ~ 

between what "is" for instance dialectical or rhetorical reasoning and what "is called" 

demonstrative reasoning. The reluctance to take over generally accepted views is given further 

credit in Alfâ~ where al-Fârâbi connects unqualified assent with unqualified reasonings and 

syllogisms, both being generic categories or (theoretical) intelligibles without concrctc examples. 

Further in Alfâ~ he mentions the composition, and the functioning, of dialectic, sophistic, 

rhetoric and poetics but fails to do the same for the functioning of demonstration (pp. 26-27). 

Here Galston draws a second conclusion: al-Fârâbî's implication that demonstrations are not an 

actual but only an ideal case. 

However al-Fârâbî, for Galston, is asserting the limitation of the authority of dcmonstration to 

that of a standard for evaluating these imperfect methods rather than its superiority ovcr them 

(p. 28). She finds support for this in the commentaries on Aristotle's Topics and PosterlOr 

Analytics and in Aristotle, the latter treatise being one of the places where al-Fârâbî advocates 

the use of a training art (~anâ'at al-riyâdah) which would help one to "find aIl possible syllogisms 

about any question whatsoever". This is in "preparation for the art of certainty (al-sanâ'ah 

al-yaqînîyah) (p. 78). The training art is called dialectic (p. 79) and its use in the presence of 

others or by oneself is referred to as being quick-witted. The initial difficulty of acquiring 

demonstrative syllogisms is thus surmounted by beginning with dialectical syllogisms and 

generally accepted premises but increasing the sophistication of the analysis by "applying the 

scientific rules of demonstration to themn (Galston, p. 28). With this procedure al-Fârâbî 

connects the more abstract conceptualization of demonstration to the cveryday investigation 

which accepts generally accepted true and false statements and subjects them to ioquiry in order 
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to arrive at the truth. 18 

As for the question of the extent to which diaIectic takes over the function of demonstration in 

the method of certainty the answer is provided in part by Aristotle himself who was equally 

retieent about the scope of demonstrations. He onIy brings up the question of acquiring the 

requisite premises at the very end of the Posterzor Analyfles and then at the beginning of the 

Topies "where the claim is made that it is necessary to discuss the principles of the sciences by 

means of generally accepted opinions" (Galston, p. 31). She th en quotes Aristotle (Topies, 

101b3-5) : "This process belongs specificaHy or mainly to dialeetic; for being an investigation it is 

on the path to the principles of ail inquiries".19 Galston's final conclusion is that al-Pârâbî's 

inquiry in terms of the principles of instruction and the principles of being is thus a 

reformulation of the Aristotelian distinction between what is prior by nature and what is 

prior to us (p. 31).20 

Galston's evaluation of the importance al-Pârâbî accords dialectic is manifest in a statement that 

al-Fârâbî himself makes regarding the investigation in natural science (Aristotle, pp. 91-92). He 

concludes a discussion on the application ot the Categorles to the subjects of natural science 

stating the use of both dialectic and demonstration in his investigation. AIl evident premises are 

investigated using the dialectic until it "can proceed no further" (p. 91). The inquiry is then 

repeated using scientific ruIes and the premises meeting the criteria are "put fmward as 

demonstrations". As for the ones that do not "} e leaves them as they are, set down in his books 

as provisions for the investigators who will comt after him, so that in their quest for the certain 

18 The trainmg art will be dlscussed further ln chapter live on the theory of instruction (pp. 79 and 861). GaIston 

(p. 29) writes that al-Fârâbî ascribes to Amtotle a method that is essenhally one of testmg, refutahon and continuaI 

relinement. ThIS would seem to be close to Popper's hypotheuco-deductive method the difference, at this point, 

being that for Popper truth would not be known as the truth even If one arriveJ al such a conclusion 

19 

20 

Using the same quotahon McKmney (1983, pp 186-187) also draws attention to the 'much neglected Toplcs" 
especlaIly the second chapter (lOla34-101b4) which "holds the key to comprehending Aristotle's generaI 

methodology" 

Mahdi (1969b) P 133, note (5) 1 - also refers to Aristotle's causa cognoscendl and cause essendl as the source of 

al-Fârâbî's pnnclple of instructIOn and pnnciple of bemg. 
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science they may investigate what is given there about the material to be investigated, the method 

of investigation, and the use of dialectic. This then is the sum of the inquiry into natural science. 

For in everything into which he inquires he brings together two approaches - dialectic (al-jadal) 

and the certain sdence ('ilm al-yaqîn) - until he finally arrives at what is certain about everything 

he wants to know". 

AI-Fârâbî's apparent equation of demonstration and philosophy is also commented upon in an 

analysis of lhsâ' by Mahdi (1975b). Enumerating the parts of logic in Ihsâ', (p. 71) al-Fârâbi 

writes that in "the fourth [part of logic] there are mIes by which one examines demonstrative 

(burhâniyyah) statements and the mIes of the affairs that make up philosophy and everything by 

which [philosophy's] activities become more complete, excellent and perfect". But this is in 

contrast to the next sentence that in "the fifth [part of logic] there are mies by which one 

examines dialectical statements and the mIes of the affairs that make up the art of dialectic and 

everything that by which ~diaiectic's] activities become more complete, excellent and perfeet". 

However Mahdi is at pains to correct the faise impression of philosophy as the equivalent of 

demonstration. If this were the case then we should expect a demonstrative political science 

(1975b, p. 123) sinee in Rlstilah Logic (p. 227) politics is one of the parts of philosophy. That 

this is not the case in lhsâ' is shown in the chapter on mathematics (which follows the one on 

logic) where al-Fârâbî, after explaining that geometry is divided into limited fundamentals and 

principIes, and unlimited things derived from them, notes the two methods of inquiry into this 

science - analysis (tahlîl) and synthesis (tarkîb) and ascribes both to the ancient practitioners of 

geometry apart from Euclid who used only the latter. 21 Mahdi (p. 126) concludes that these two 

methods are at least one of the '"affairs that make up philosophy' - the method, indeed, that 

leads to the discovery of the principles of theoretical science in general - that is not covered by 

demonstration". Hence al-Pârâbî is in actuality criticizing, subtly, the generally known 

21 Both the methods are also mentioned in Plato (pp. 15-16) and were dlscussed above (p. 14). The two would seern ta 

allude la methods olher than dialectic 
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(mashhûrah) view of science that restricts it to merely demonstration.22 

Analysis and synthesis have also drawn comment from at least two authors - Gyekye (19'72) and 

Gutas (1983) but from quite different perspectives. Gyekye comments on a section in Qiyâs 

where al-Fârâbî again explains analysis and synthesis : comparing al-Fârâbî's treatment of the 

two methods with that of Pappus of Alexandria (fi. 320 AD) Gyekye conc1udes, as far as 

synthesis is concerned, that "In both Pappus and al-Fârâbî synthesis is purely a process of 

deduction; it is what IS now known as the axiomatic method" (p. 37). But whereas Pappus did 

not regard analysis as a deductive system (p. 35) al-Fârâbî on the other hand treated analysis in a 

syllogistic framework and hence regarded it as deduction. 

Gutas' discussion of the two methods also traces al-Fârâbî's reference ta them in Ihsâ' back to 

the Alexandrian school13 the objective being to discover the ration ale for their use earlier and in 

al-Fârâbî's time. Guta., notes firstly the importance of classification by division "as one of the 

pillars of the Greek scientific method" (p. 256). By the late Alexandrian period classification of 

sciences by division firstly for descriptive and epistemological reasons and secondly for 

normative and ontological reasons seems to have ruled "every intellectual endeavour" _ Elias, for 

instance has a division of logic into five kinds of syllogisms i.e. demonstrative, dialectical, 

rhetorical, sophistical and poetic and a division of logic itself into three (p. 256 and 242).24 We 

22 

23 

24 

Apart !rom thls example from lhçâ' and two others quoted earher from Anstotle (p. 70) and Allammenl (pp 3-4) 

wluch seem to equate phllosophy and demonstratlOn, MahdI also refers 10 RlSâlah Loglc (pp 227 and 232) where 

al-Fârâbî wntes that the fourth book, the book of demonstratlOn (kllâb al-burhân), includes the specIal rules by 

which the philosophIe art IS eonslltuted, and Altamment (p. 41) where phIlosophy 15 put forward as glVlng "an 

account that is demonstrallve and certam" But then 10 R/Sâlah Loglc pohhes IS called human phdosophy (al-falsafah 

al-msânîyah) or practlcal phllo~ophy (al-falsafah al-'amalîyah) beeause It mvestlgates only thase thmgs whieh are su ch 

that they are donc by the WIll and obtamed by the WIll (al'ITûdah) - i e pohtlcs 15 the provenance of the dehberative 

virtues. Yet further ln lhsâ' al-Fârâbî agam seems to make the equatlOn between political sCIence and pohtical 

phdosophy by delilleatmg the same area of invesllgatlOn for both (p. 104) 

ThIS is done vIa a seellon 10 Mlskawayh's Tartîb al-Sa'âdâl which shows "Its close relatlonshlp to the ehapter 011 

Loglc in lhsû" (1983, P 236). Workmg Wlth the assumphon that both the authors had aceess to a smgle translation 

(posslbly of Abû BIshr Mattâ Ibn Yûnus) Gutas traces the Greek orlgmal to Paul the Persian (mid 6th eentury AD), 

Ihenee to David and finaIly to Elias both of Alexandna. 

For the diVIsion of logle into three i.e. the categorizahon of Aristotle's treatises lOto three groups - see 

footnote (17] above 
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then find Paul the Persian repeating the classification and using the term tarklb for the 

descriptive and epistemological function and tah/il for the analytic and normative function 

(p. 257). 

By al-Fârâbî's time the normative function becomes by far the more important: the fivefold 

division of syllogisms being "the only ways in which the human mind can think" (Gutas, p. 257 

quoting al-Pârâbî from Al!â+, pp. 96-97). This ontological reality is given further enhancement by 

an account of the historical development of logic which reflects a similar status of the syllogistic 

arts in Hurû! (pp. 150-157). The rise of the syllogistic arts forms an epoch of man's theorizing 

about lhe world, an age which is prior to the emergence of philosophy and religion but posterior 

to the rise of the practical and popular arts. Gutas (p. 259) comments that the chronological 

sequence of methods Iisted in Hurû! is the taxonomy of the sciences found in Ihsâ' and 

concludes that al-Fârâbî's endeavour "is a rare accomplishment of idealist philusophy". A second 

conclusion drawn from the same endeavour relates ta the acrimonious relationship between the 

logicians and the grammarians mentioned eartier. Gutas argues that by showing logic and 

grammar, philosophy and religion "to be complementary parts of the same system [and] not 

posited as contradictory parts of different systems" in Ihsâ' and Hurû! al-Fârâbî was trying ta 

settle the debate and render the very questions concerning the relative merits of the subjects 

irrelevant. 

The historical development of the syllogistic arts which is described in Hurû! in terms of five 

stages is summarized by Mahdi (1972, pp. 6-12) as follows. 25 [1] The first stage is the emergence 

of rhetorical investigation of mathematics and nature arising out of man's desire ta understand 

the aetiology of the sensible things making up his environment,26 the dcsire itself being 

subsequent to the development of the practical and popular arts. [2] The second stage is a 

25 

26 

A shorter trealrnent of the sarne subject is also found In Alfâ~ (p. 94 - Haddad, 1974, p. 256) and In KhalElbah 

(pp. 54-57 - BUllerworth, 1984, pp 112-113). 

In ArlSlolle (pp 59-60) the sarne desire 15 subsequent to the deme for four soundnesses - of the hurnan body, of the 

senses, of the cap3clty 10 discern whal leads to the firsl two, and of the power 10 labour 10 lhls end 
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consequence of the refinement of contending views arising out of rhetorical investigation. A mix 

of rhetoric, sophistic and dialectic gives way to dialectic when sophistic is rejected as a "false line 

of development" (p. 7). [3] The scene for the third stage is set with a dis satisfaction with 

dialectical investigation's inability ta reach eertainty. It leads to the emergence of two kind of 

investigations - (a) that of mathematical affairs whereby is enabled the distinction between 

dialectic and methods of certainty; and (b) that of politieal affairs which is a mixture of the 

certain methods and dialectical methods which themselves have become "almost 

scientific" (p. 8). 

Though al-Fârâbî does not explain th(' cause of the "inclination ta the knowledge of political 

affairs" Mahdi (p. 9) notes the implicit awareness of the difference between the sciences which 

are mathematical and theoretical and this new science based on the principle of will and choice. 

The connection between the latter science and Socrates has been made by Aristotle who gave no 

further explanation. Neither does al-Fârâbî (p. 9). The implication is, according ta Mahdi, that 

the event described in Hurû/ refers ta Socrates becuse he has been shawn ta have the ability ta 

"conduet a scientific investigation of justice and the virtues" (Plato, p. 22). Henee Socrates has 

been able to supplement a tradition of physical and mathematical investigation with a scientific 

investigatÏlm of political affairs. 

The end of the third stage coincides with the time "when philosophy is about to be completed" 

and aI-Fârâbî makes this out ta be the l'the time of Plata" (p. 8). [4] The fourth stage is attrihuted 

to Aristotle (p. 10) as the time when scientific investigation has attained near perfection : the 

complete differentiation of the five methods from each other, and the distinction between 

theoretical philosophy with its basis in demonstration and practical philosophy based on the 

faculty of prudence. [5] The fifth stage is the requirement, and the giving of laws - human laws 

given by the philosophers who have knowledge of aU the above arts. The arts that emerge within 

this stage are religion, jurisprudence and theology,21 At the end of this description of the 

27 These arts are not ooly d;;pendent on the previous four stages but the use of ('onditional expressions at this point 
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development of the syllogistic arts Mahdi (p. 12) writes that for aI-Fârâbî this is a model in the 

Iight of which the philosopher depicts departures arising from innovations due to endogcnous 

andlor exogenous sources.28 

The hierarchy and the chronology of the five syllogistic arts in lhsâ' and Rurû! repectivcly throws 

Iight on al-Fârâbî's discussion of the differences between them at the beginning of Auainmelll 

(pp. 3-4). An awareness of the different kinds of convictions, which are the consequences of the 

differences between the syllogistic arts, is of the essence whether they are utilized in research, in 

evaluation or in instruction. In other words knowledge of the "classes of the conditions and 

states of the first premises" becomes a prerequisite in the endeavollr "to scek knowlcdge of the 

beings by investigating them oursclves or being instructed by others".29 Yet again we come across 

the thrust of educating a natural disposition for logic, an innate tendency for clarity of thought or 

internaI speech. 

As a final word to this discussion of the nature of investigation, the limitation of demonstration 

to theory or to theoretical pbilosophy following the distinction in Hurû! is weil iII11strated at the 

close of the first part of Attamment. AI-Fârâbi has just completed his inquiry of the mcthods to 

attain the knowledge of the theoretical, the delibcrativc and the moral virtlles and the practical 

arts which constitutes theoretical perfection tkamâl na~arî) (p. 16). Be then stresses that as 

perceived by the intellect thesc four are "free of the states and accidents that lbey have when 

they exist olltside the [thinking] souIn (p. 17). And it is only by joining them to these states and 

accidents that these univers aIs can be made particulars. The argument applics to both natural 

intelligibles (al-ma'qûlât al-tabi'îyah) which cxist by nature, and voluntary intelligibles 

28 

29 

imphes that "legislatlOn of thls phllosophlc religIOn 15 nut a normal or a neccssary dcvclopmcnt, but somcthing that 

IS deslrable or an obJect of wish .. (Mahdi, pp 11-12) This change JO the style of wntmg, the alm of which would 

seem to put further distance between the constellatJOm of tlJlngs phllosophlcal and thmgs rehglOlls, will be repeated 

in othcr books as will be shown below (p 34). 

The departures wIll be dlscussed JO chapter (ive (pp 72f). 

A1-Fârâbî's thoughts on the five classes of conVictIOns and premlses as they relate to instruction uhlizmg the five 

sylloglslic arts will be taken up JO chapter four, pp 54f, and chapter (ive, pp 86f. 



c 

1. the nature of philosophical investigation page 22 

(al-ma'qtûât al-irâdîyah) which are brought into creation by the will of man. 

There follows an extended exposition of the deliberative virtues (al-fadâ'il al1ikrîyah) and their 

centrality vis-a-vis the actual creation of the voluntary intelligibles. One of the principal points of 

the discussion is the impossibility of the existence of invariable rules regarding the realization of 

all voluntary intelligibles : there are far too many temporal and spatial variations as a result of 

natural and voluntary obstacles, the latter "resulting from the wills of other individuals" (p. 18), 

and "things of this sort are not covered by the theoretical sciences which only coyer the 

intelligibles that do not vary at all" (p. 20). The rest of the discussion concerns the various kinds 

of deliberative faculties in relation to the specializations in which they are employed;30 and the 

connection of the deliberative virtues with the moral virtues, the practical arts, and the 

theoretical virtues to which the former three are subordinate. 

30 See the glossary for examples - s.v. al-fadilah (fatla'll) al-fikrîyah. 
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2. THE PROCEDURE OF INVESTIGATION 

AI-Fârâbî employs the investigative method just depictcd in the first parts of Auammel/t 

(pp. 8-16) and Aristotle (pp. 86-133). Thc Iwo arcounts vary LiS a number of dctails in thc laller 

treatise are not mentioned in the former and the premises and the conclusions of the Iwo lexIs 

are different (this wiII be madc clear in the course of the chaptcr). I10wever a .. lar a~ thc 

method is concerned the relevant parts of both the texts can hc sllmmarized in tCrlns nf thc 

following categories: [1] the total number of genera, [21 the transitions through the lucrarehy III 

the beings based on the principles of being each gCl1l1S emploY1>, [3] thc change in the nature (JI 

the investigations at the occurrence of each new transition, and [4] the subservicnce of cach 

lower genus to the next one higher in the order of being. 

There are three genera of beings - (a) a genus for which there arc no causes, on the contrary the 

only being in this genus (al-sabab al-mvwal or the First Cause) is the cause of ail that eXIM~; (b) 

a genus with all the four causes - the formai, the material, the efficient and the final - which 

comprises ail the natural bodies; and (c) a genus withollt the material came which c()ll1prise~ at 

least three different kinds of being~ - the psychical,31 the intellectual and the l1letaphy~ical. 

There are four transitions: (a) from the genll<; of numbers and magnitudes to the gcnm of 

31 The incorporatIon of the psychlcal mlo thlq gcnuq may weil he problemdtI~ Comldcr that In Anf/o/I,. (1' 114) 

al-Fârâbî seems to waver between qubsummg the soul under a matenal or a non-matefldl Lategory 1 C wllh four or 

three causes respectIvely, the soul whlch serves aq a IInk betwccn the matcnal anlmate aqpcct oC rndn and the 

immatcnal Intcllectual aspect Secondly m Alfammen/ (pp 12-13) the movc frorn the naturdl prmllplcq tu the 

princlples of the beIng of ammals wlth the soul and then to the rdtlonal animaI wlth mtcllcctual prmllplc. has no 

further explanatlOn Vls-a-VI' the soul unhkc the cxplandUOnq Cor the other prmclplcs oC bcmg Th., heqltatlOn m.IY 

reflect Ihe doubt In Anl/otle FInally, "ke AUal1lml'nt and Am/otl,. al-I'àrdbi', Llas.lfÎLalIon of the qUCnCCK, IILrd', 

has no mentIOn of thc sCience of the soul Y ct Ihc q{Jul n the ob\IOUS "rcpo'llury" oC a number oC facultle, (c g 

Slyiisah, p 4) thiS amblgUity vl'-a-vls the calegonntlOn of the qoul gue. back to a simllar dchale bctwccn Ihe 

positions adopted In the wntIngq of l'lalo and An,totlc 
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beings which cannot be intellected except when they are bodies or in bodies; (b) from this 

second genus of natural bodies to the genus which comprises two different kinds of beings 

neither of which are bodies or in bodies - hence the transition (b1) from natural bodies to 

metaphysical beings, and the transition (b2) again from the natural bodies but this time ta the 

soul or the psychical beings; and (c) the fourth transition from the soul ta the inteUectual or 

rational beings. In terms of sciences the different genera are investigated by (a) natural science, 

(b) the science of metaphysics, and (c) the science of politics. 32 The discussion below throws 

further light on the four transitions 

Al-Fârâbî divides each of the natural, the psychical and the intellectual beings into two parts. 

Each of the two parts serves a different purpose. For instance natural bodies are of two types, 

the first of which "is rendered substantial ta the utmost by the nature that is the essence of each 

natural substance" (Aristotle, p. 113). The second, on the other hand, is "rendered substantial by 

nature in arder that its substance (i.e. its nature in act) be a beginning - in the way of preparatio:1 

and matter, or in the way of instrument - for another principle". The second principle is the soul 

(Aris/otle, p. 113). Alternatively one could say that since animaIs are heterogeneous bodies 

composed of nature and soul, "the essence of the animate natural substance is constituted by the 

soul, just as the essence of the natural substance is constituted by nature". In an analogous 

manner when al-Fârâbî is forced ta investigate the soul he finds two types of soul "one that is 

rendered entirely sllbstantial by the soul and another that the soul rend ers substantial for the 

intellect and the intellectual powers" (Arzstotle, pp. 122-123). 

The intellect, like the previous genera, is divided into two lia ruling part and a subservient part". 

The former is the theoretical intellect (al-<aql al-na~arî) and the latter is the practical intellect 

32 AJ-Fârâbî seems to Ignore the genus of numbers and magmtudes, whlch employs only the formai cause, in the 

enumeration of tne genera (Attamment, p. 5). Yet a fcw pages later he has a dISCUSSIon of the science of 

mathematJcs. In fal"t he wntes that It is "the flrst genus of bemgs into whlch one should mqulre {as Itlls easier for 

man and in which perpleXlty and mental confusion are less hkely to occur" (Atlamment, pp. S-10) Not only that. 

The same SCIence comprIses the t1urd chapter of Ihsô' and It would seem that al-Fârâbî wants to draw attentIOn to Il 

by enumerating Its seven diVISIons by name, the only sCIence for which Iltis 15 the case, in the mtroductlOn of the 

treatise (MahdI, 1975b, pp. 115-116). 
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(al-'aql al-'amalî) (Aristotle, pp. 123-124). The theorctical intellecl helps man 10 allain knowledgc 

for its own sake, i.e. the theoretical or natural intelligibles, and the praetical intellect enables 

man to attain knowledge which is instrumental for the crealton of thlIIgs \lscful for attaining 

perfection i.e. the voluntary or practical intelligiblcs. 33 AI-FtÎrftbi arrivc!. at the intellcctual 

principles when he finds the soul inadequate to cxplain man as wcll al> 10 rcndcr man "in Ihe 

highest degree substalltial" (ArislOt/e, p. 122). Using l'pccch al' a rrÏlcrin;) 10 diffcrcntiatc m,lIl 

from other animaIs he concludes that this faculty proceeds from the "lIItellectual principles and 

powers". 

In Attalllmellt (pp. 13-14) al-Fârâbî observes that these mtcllectual prlllcipics bear the same 

relation to the beings below the heavenly bodics as Ihe mctaphYl>ical principles hear tn the 

heavenly bodies34 and continues that the investigator "will acquailll himself himsclf wilh Ihe 

principles for the sake of which the soul and Ihe intcllect arc made, and wlth the end!. and the 

ultimate perfection for the sake of which man lS made". As in the ca~e of nature which 

constituted the essence of natural substance, and in the ca~e of the ~oul whlclt constitllted the 

essence of the animate natllral .,ubstance, one can now say that Ihe 11IIellerl constitlltcs the 

essence of the human natural substance: al-Fârâbi writc~ Ihat Ihc JOtcllect "is the tillai thing that 

renders man substantial" (Ans/olle, p. 125). 

Subsequent 10 the observatioll of the importance of the intclleclual principles in Attmnmelll 

(p. 13) al-Fârâbî writes that Nat this point the inquirer will have ~ighted anolhcr gelllls of things 

different from the mctaphysical". 35 A Ilumber of th111g!> becomc evidcnt at thi .. pomt. \lI The 

33 

34 

3' 

In the context of IllIS dlvl'lOn of the Intellect Il 1\ Interestlng thdt de 1 ouchecour lI1VLr~C' the IlIcrolfLhy and mak", 

the theoretlcal mtellect servIle to the pracllcal mtellect (19H6, p 170) At lea,1 one wndu'lOn of tlm posItion WIll 

be apparent later JO thls chapter 

The human mtellect, Ihat IS, ln Ils relatIOn 10 the two lo,",cr gcncrd of the ,ouI IInd m.lller ume'ponds to the 

relatIOn between the celc,tlal mtl'ihgencc" ihelr rc'peClJve soul~, whllh proVille the ~pherc, wlth lIrculdr mollon. 

and the spheres - the la.t three arc dlscusscd m the thlrd (.haptcr of thl, the'l' on al-'aql al-fa 'ùl 

Mahdi (1969b, P 135 n 1 of sectIOn 1/1 of Allalnment) wlth ~uppnrt Crorn Arulorlf' (pp 1291) dnd Madanl (Cs H9) 

seems to feel that al-Fârâbi may well be ,aymg "anothcr genU' of thmg, dlffcrent from the physlcal lor naturalJ" 

rather than metaphyslcal Furthcr, takmg thl' genm of thJn/t, to mean the "ratIOnal prmclple," or "the acll and 
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rational principles are a foundation and the necessary condition for an endeavour to perfection. 

[2] The principles "supply many things to natural beings other than those supplied by nature" and 

perfection is made possible by the exploitation and the manipulation "of a large number of 

natural beings". [3] Perfection is only possible in the company of many other men i.e. man is "a 

social and politieal animal" (see also Mabâdr, pp. 228-229 for a similar assertion). [4) Above aU, 

these principles faU outside the cause and effect paradigm which bas sustained his inquiry to this 

moment. They are no longer "mere causes by which man attains the perfection for which he is 

made". 

Having enumerated the evidence that manifests itself at this point al-Fârâbî conc1udes that "there 

now emerges another science and another inquiry that investigates the intellectual principles and 

acts and states of character with which man labours towards that perfection. From this in turn 

emerge the science of man and politica! science" (Attamment, p. 14). It is on!y now that 

al-Fârâbi is able to return to the investigation of the metaphysical principles to which he had 

aHuded at the transition between natura! science and the science of metaphysics (Attaillment, 

states of character Wlth which man labors toward this perfection" (At/amment, p 14, hnes 16-17; see also MahdI, 

1969b, p xv for conftrmation of thls) he ~rttes that dlfferent could mdicate "principles of 'pohtical sCIence' (below, 

section 20) rather than of 'dIVme sCIence' (below, sec 19), or of 'pracltcal' rather th an the 'theoretical' intellect 

(below, III, [1 e. Amlolle] sec 99)" Howcver this does not resolve the issue as firstly al-Fàrâbî has put forward 

only three genera altogether. the queslton then anses as to why the acts and states belong to another genus rather 

th an another specles smcc they are also non-matcnal. 

On the othcr hand It IS possIble that al-F:iràbi IS dehberatcly poslting a conundrum Wlth hls <IllUSIOn to "another 

genus" and MahdI may bc leadmg to thls Idca AI-Fârâbi's taclturmty at thls pomt would secm to pomt to the 

danger inherent 10 coalesc1Og the pnnclples of pohttcal sCIence to the princlples of dlvme sCI~nce despite the 

c1asslficallon of both 10 the genus of non-matcrlal bemgs It would Imply asslmilating the "bccommg' of man to the 

"being" of the cosmos wlth a consequent loss of free-WlII Yet a complete separallon can be damagmg 'ts weil smce 

man's humanity, whlch IS mextrt(.ably Imked wlth the goodness prevailmg in the umverse, would be compromlsed 

(see the dISCUSSIOn on Strauss below, pp 31-32) The outcome would be a hmltalton of man to the mfra-Iunary 

world, ln other words a reducllOn or a retrogresslon (thlS wIn be furthcr dlscussed 10 chapter four. pp. 65-66) 

In the context of tlllS argument Il I~ perhaps not surpnsmg that aI-Fârâbî refuses to accept the theorellcallpracttcal 

dlstinclton due to Aristotle alluded to In the mtroduclton The dangers of reducltoOlsm are already present Yet 

any mvestigalton must analyse A possIble answer may be al-Fàrâbî's rcfcrence 10 the method of analysls and the 

method of synthesls (PlaID pp 15-16 and the fust chapter al this thesls, pp 14 and 18t) whlch the 'man who aJms at 

philosophy should use m his 1Ovesttgahon" The Implication would seem to pomt to an almost slmultaneous 

procedure. One possIble confirmatIon 15 the consIstent ambigUlty of the relatwnshlp bctween knowledge for ItS own 

sake and knowledge for pragmahc ends i e theorettcal and deliberattve vutues, and Wlth thls the analysis of the four 

human thmgs in Atlammenl Immmediately followed by the assertion that the four are mseparable (this will be taken 

up again in the third chapter, p. 46) 
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pp. 12-13) making it evident that it is man's intellectua! princip!es, ralher than the natura! 

principles, which facililate the investigation into the metaphysical hodies. 36 ln addition he 

investigates them using "the rnethods he used in treating natura! thingsW (Atlamment, pp. 14-15). 

What is nove! is that he treats them in a manner analogolls ta the natural beings. In olher words 

he reduces them 10 the cause and effect paradigm once again alluding ta the questIOn of frce 

will - jusi discussed in connection with the gcnus of thiog!> diffcTent from the metaphysical - with 

which only man is endowed. 

The inquiry ioto the incorporea! Illetaphysica! princip\c'i brings him finally to the heing winch 

cannat have any principles at ail. On the contrary this being, termed divinity, i!> Ihe principle or 

the ;ause of ail there is and the on!y knowledgc wc have is our know!edgc of it!> cxi~tcllcc 

(Attamment, p. 5) i.e. the princlple of inlllruction. ThiS uItimate principlc now be(,()lIlc~ Ihe 

basis for the explanations of the ultlmatc causes of the whole hierarchy of bcings. AI-Fftrftbi calls 

the subsequent descent "divine inquiry" (al-lIa~ar al-Ilâhi) and the mClaphy ... i(al helllg ... arc now 

36 A companslOn of the directIOns from wlm .. h al-Fârâbî .Ipproachc~ Ihesc tran,,\Inn, 1 e rrom Ihe genm of nalmal 

(material) thmgs to the genus compmmg thc metaphyslcal and p~y~hlcdl IS rcvcalmg 

[1J In AUalIIment he discusses natural sClcnce and the ob)e ... " of It~ mvcshgllllOn m Iwo pd/(e, (pp 10-11) On 

arriving at Ihe hcavcnly bodlcs and bcmg compclled to look for 'Ilcmgs more perfc~t Il,..n I1Jturc and l'atural 

bodics', hc finds Ihc nced for anolher kmd of 'science that HHI'Hre. cllduslvcly mtn hell18' Ihat are 1Il1'laphyslLal 

(mâ ba'd al-tabî'ât mm al .. mawJûdâtr (p 12) 'lhe laller .Ire not Ilnly ~\lh~eq\lenl tll Ihe forl1l<..r III IIlve~ll~ah()n huI 

also above them ontologlcally I10wever he g()C~ no ftlrlher and 1I1,Iend procced, ln Ihe 'C/III .!nt! the IfllclleLl 

returnmg to Ihe mctaphym-s laler 

[2J In comparmon to Iim Ircalmcnl HI ÀIIQmmrnt, al-I âr:lhî t"ke, a Ill/ferent approath. and de\(lle~ III11Lh more 

room, m ArLSlOtle (pp H6-113) 1 he trômlllOll HI Ihe ,elenLe, LOllle, "fier Ihe dl, ... U.'1011 on Ihe dl'l'laLalwlI of Ihe 

Categories ta Ihe abJcct, of natural SCience, and the dl~cus"ons of the rour cau~e~ .m.! mol",n '1 he 'dl'Lovery' o[ 

the outermosl 'phcre (1 e Ih(' 1· 1r,1 "eaven whlch Will Ile broughl up dg.1I11 Idl<,r) WllIdl provlde, lI1ollon 10 /III the 

natural bodies Ihcn lead, to a fint umcluslOn Ihal thl' moYer It,clf al,o 'ha, a lI1over' and the ,eumd londmlOn 

that 'anolher mvc,tlgahon and anuther Ihenry. dlflerent frolll ndlur,,1 IflVc<lIgdll<lIl and thcory' u now ,,~cdcd 

(p, fJ7) Howcver al-J'ârâbi th en goe! on to dl~cus~ trcallOn III the umtellt of the f"ur cleml ni, (ul uftuqurât 1 e 

fire, air, water and earth. PP fJ7-108) ralher (han rcferrmg tn dny ~man,,\Io(lI~1 thcone, of N<:oplatolllt pwvelldlll e 

(Mahdi, 1969b, pp 5-6) Sllll~equenl 10 the dI5~U'SlOn of the Lrcallon of homogcnllln hodl(,' (mutQllul!>1I1 al alzâ ) 

and heterogencou5 bodlC~, (mukhtQlaf al·Q/zii ) and Ihe organ. of Ihe lallcr kllld. wllllh ulmprl'" pld"" and 8111111al., 

aJ-Fârâbî brmgs up the torlc of Ihe soul (pp 112-1 \3) /le now dIK1I5~C' the Iwo Iype, of natmal !Jodle,. the Hml 

and the mtellcct as abovc 

[3J The hml\atlOlI of natural Iheory n brought up once llIore after Ihe dl''-lI''I<Hl of Ihe,e and Ihe nd\ldlllallOn of 

man's mtellect by the Acllve Intellect AI .. I arabi ralses the question of the heavcnly hodlc, IInd whethcr Ihey talle 

part 10 the creallvc proce,s apart from provldmg mollon (ArlStotll', p nO) 111" show, Ihe necd /or an lIl'lUiry 1111" 

the bemgs "m a way more mcluslve Ihan natulal Ihcory' 
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named "divine principles· (al~maMdi> al-ilâhîyah) (Attainment, p. 15).37 On concluding tbis 

inquiry a1-Fârâbî returns to the question of man's perfection. He investigates the final, the formai 

and the efficient causes of the perfection of man and draws a distinction between the things that 

are useful to man and the things which obstruct his endeavour to perfeet himself. 

This al-Fârâbî remarks is political science (al-'ilm al-madanî) and defines it as "knowing the 

things by which the citizens of cities attain happiness through political associations in the manner 

that innate dispositions equip them for it. Il will become evident to him that political association 

and the totality that results from the association of citizens in cities correspond to the association 

of bodies that constitute the totality of the world". With political science thus defined and 

making its appearance after knowledge of the "ultimate causes of the beings", knowledge of the 

differencc bctween good and evil and knowledge of the requisite voluntary actions arrived at 

earHer, al-Fârâbî leads us to one of the central ideas of his thought. 38 Consider now the way in 

which other ideas expressed in these treatises and others, supplement and "contradict" this 

central rubric. 

Two points are immediately apparent. In drawing the structural correspondence between the 

cosmos and the polity a1-Fârâbi alludes to the two constituents of the curriculum mentioned at 

the outset of the present chapter - knowledge of the highest principles of the beings and their 

ranks of arder, and the supreme rulership of the virtuous city and the ruling ranks of arder in it 

(this analogy will be repeated in Mabâdi', pp. 236-239; MadanÎ, fs. 53; Mûlah, fs. 19-26; and 

Regime, pp. 54-55). Further, he conc1udes this section of Attamment with the following 

statement: "This is theoretical perfection (kamâl na~arÎ). As you see, it comprises knowledge 

37 In other words the universe now emerges in a new light. Whether the ultimate principle 19 termed the Flrst Cause 

or A1lâh, whether the descent is a consequence of knowledge "given" br the Achve Intellect or an hypothesls of the 

investigator would seem to depend on the state of perfection of the intellect vis-a-vis the Imagination (see followmg 
chapters). 

38 The point made in Atlamment that the knowledge of the difference between good and evil is dependent on the 

awareness of man's perfection and that this perfection is only achleved br the cooperation of the will and nature is 
repeated in Arls/ol/e (pp. 69-70). 
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of the four kinds of things by which the citizens of cities and nations attain suprl'IllC happinessw 

(p. 16) - the four things being theoretical virtues, delibcrativc virtucs, moral VJrlucs and thc 

practical virtues he had noted at the ourset of Attamment (p, 2) as the effinent faUliC of the 

happiness man must achieve. 39 

However this assertion confliets (Mahdi, 1969b, p. xx) with the condition of romplt'Ic knowlcdgc 

whieh was the ailll of more than one trcatise. Nor is this ail. The four thillg~ have Iwcn rcf('rrcd 

to as human things, an assertion which is repeated at thc end of the thinl M'ctilln 01 thl' lIamc 

treatise (p. 36) where the author has completcd an exposition of the "mOlle ... and l\lclhOllll 

through which the four human things by which supreme happines~ is aclllcvcd in nali()n~ and 

cities", Yet the pre~enee of divine favours in order to attain thc same goal ('ou Id hardly havc 

escaped al-Fârâbi's attention (Mahdi, 1975a, p, 48). Notwit h),landill~ this ObVIOIl\ cOlllcntllln 

al-Fârâbi makes no mention of sneh favours in Atlamment or in the Ilexl Iwo IJ.lrls of hi), 

Phllosophy of Plalo and Am/olle _ On the eontrary instcad of rcfcrnn~~ to Ihc chain of prophct), 

in the Qur'ân incIuding the one sent as a Illercy to the world .. , khâll1n al-lla/nYÎII, thc Iwo (ircch 

are put forward as the authors of an aceount which embodies th()~e very ll1()dc~ and II1cth()d~ and 

they in tum are only the more reccnt exponents of a chain of alllhoritic~ wluch " ~ald to havc 

"existed anciently among the Chaldcans·, transmitted through I~gypt, Grcccc and the Synan~ III 

the Arabs (Altainment, p. 38). 

39 It would seem that the source of al-Fârâbi's dl!cm~ion on the,,, rour human thmg. 1. Amtotl" Altman (11172), 10 

an article comparmg the four perfcctlOm dlsw~sed by Malmolllde, ln 771f' GUldf' of Ih,. l'nplf'lCt'd wlth Ibn IIdl/ah'! 

perfeclJons m RlSalar a/- Wlda', crcdlts Amtotlc's N/romarhf'an /':rlucs (I09Hb, !l-IS und II77a, \1 - 117Kb, 12) wlth 

the ongm of the d,scoursc, of the aboye three authon a, weil a, that of Ibn Hu.hd'! exp,,'I!JOll on the ~ttaJllrncllt o( 

happmess m hlS Commt!nlary on Plalo 's R"pubhr 

III For An,totle good thmgs arc dlYlrlcd mtn three - cxtcrndl good" good, of the ~"ul and 1(001], of the hody 

Goods of the soul arc then further ,ub-dly,ded by the dlffcrenlJatlOn of hdppmc •• mto lontl'",platlOn and Ihe 

e"erelse of moral vlrtues 

[21 AI-Fârâbj's four thlng~ arc as noted ah oye A. mcntlOned ln thUpler one (p 19) he nho wrltc, of the four 

soundnesses ln ArlStorl~ (pp ~9-{j() - of the human body, of the ,cn,c" of the tdpnuty hl dl,tcrn whnt lend, to Ihe 

first two, and of the power to lahour 10 thl, alm, sutaequenl to wllllh Ihe Koul de .. rc. 10 knoIN Ihe lau.e. of Ihe 

srnslble thmgs 

[31 Ibn DâlJah wntes of the perfectIOn of - artlflelal Imlrumenl" the bodlly orgam, virtuel of the !()ul or Il",ply 

vutue5, and eogllallve Vlrtues 

[41 For Malmollldes the requmle perfctllom arc Ihme of pcnsCIslCm" of bodlly .hapc and cOInlllullOll, of moral 

virtues, &nd of rai tonal Virtuel 
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Herein lies the point of reference with which it becomes possible to explain aI-Fârâbi's 

re-evaluation of politics as depicted above in his historical situation : a situation which cornes 

subsequent ta revelation which in its turn cornes subsequent to the two Greek philosophers.4o In 

the cIosing stages of Plato (pp. 20-21) al-Fârâbî writes of two cities one "rendered perfect in 

speech" (kumilat ... bl'l-qawl) and the second ta be "reaIized in deed" (an yahsala ... bd-fi'l). 

Linking the word and the deed are: [a] an account of the divine and natura! things as they are 

perceived by the intellect and known by means of that science Le. theoretical science; (b] a 

succession of men who will make a comprehensive investigation ta make known ail what is not 

yet known; [cl the virtuous ways of Iife ta be prescribed for the inhabitants of the city; [d] the 

human perfection achicved by him who "combines the theoretical sciences and the political and 

practical sciences Il i.e. the one who should rule; and above all [e] the legislator (wâdi' 

al-nawâmîs), the only one with the capability to realize the city in deed.41 

The desire for the development of knowledge (Rosenthal, 1947, p. 68) is also made in Aristotle. 

As was mentioned in the last chapter, al-Fârâbî's use of dialectic and demonstration in 

"everything into which he inquires" did not prove possible in aU cases and these latter were to be 

left for investigation by posterity (pp. 91-92). And the final conclusions of Aristotle seem to 

reflect this inadequate state of knowledge as weil. AI-Fârâbî summarizes the discussion of the 

investigation which led to the knowledge that ail of man's faculties are subservient to the 

theoretical intellect, as well as to the differentiation between the voluntary acts which contribute 

to, or which obstruet man's path to, perfection. He then writes of the inquiry into the 

exploitation of the natural beings which facilitate the attainment of happiness but argues that "the 

different ways in which to use them [Le. the voluntary acts] with respect to plants, animaIs and 

so on is open to discussion" (pp. 131-132). However this is in conflict with what has been said in 

40 

41 

Part of the explanatJon has been seen in the previous chapter (pp 20f) on the histoflcaJ development of, and the 

ontological status accorded to, the vanous methods of inquiry ln HurfJf and in Ihsâ' respectively . 

The word and the deed and the connecting statements occur wtthin the diSCUSSions of the following Platonic 

dialogues: the Republ!c, Timaeus, the Laws, Cr/has and Epmom/S. Al-Fârâbî is th us aUflbuting foreknowledge of 

the revelation to Plato's writings (see the discussion on Strauss below, pp. 31f)). 
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Attainment (p. 14) where il was precisely the manipulation of a large nllmber of natural beings 

that made the perfection possible. AI-Fârâbî concllldcs III Aristotle that this knowlcdgc is not 

available in natural or human science withOl \ "the investigation of the beings Ihnt arc Ilhnve the 

things natural in the rank of beingn Le. the metaphysical bein~s. 

Il will be noted that al-Fârâbî had abandoned the inquiry into the metaphysical beings at the 

transition betwccn the "science of nature and the science of wh al is beyond nalural Ihings in the 

order of investigation and instruction and above Ilwlll in the order of being" (Auamme1lf, 

pp. 12-13) and had only returned to it after havlIlg tmll1d thc rational pnnciplcs with which 10 

work toward the perfection which had become clear III natural scicnce. One l'an perhaps 

conclude that the results of the upward inqlllr} to the Flrst Cau~e and the subsequcnt desccnl 

through "the ultimate causes of the beings" (p. 15) arc an a~~lIl1lpti()n of Ihe philosopher. T/us is 

confirmed by the remarks of Anstotle just quoled afler which al-Fflrfthi goes on tn !lote that the 

incomplete knowledge of the natural and humall s('iencc~ can only be completed by the 
.-

investigation of the metaphysical beings (p. 132). Hence we note that Am/Olle doc .. not end in 

politics as do both the first part of AUal1lmen/ and Plalo And il would 1>CCIll 10 he from Plato's 

politieal philosophy that al-Fârâbî derives his theoretical framework to explain revc1ation and 

prophecy : consider the comments of Strauss (19X7) and Mahdi (JfI7'ib) on tlm iS~lIc. 

Strauss writes in the context of Maimonides and his prcdece~~ors - referred tn as the falthifah or 

as the Islamic Aristotelians who incIlIdc al-I.'ârftbi, Ibn Sînft and Ibn Rll~hd (~ince al-Htrâhi 

founded this tradition the thesis will refer ICl hlln only although Strau).,s talh of ail three and 

Maimonides in this eontext). Strauss' prenme i~ that aJ-)·;trftbi's teachJll~ i~ "fundamentally 

derived from Platonic philosophy". Ile rejeet<, thc I\l<,ufflciency of "exact ~()urce allaly .. i~" and 

emphasizes rather the possibility he/d by Platonic phil()\ophy (19~7, p. 55). The pm~ibility is 

that of a rational law dlrecting man tn perfection. lIowever a law of thl~ vancty C,1Il only have a 

divine origin and though the divine in Plato'~ [,aw.I i<; not the divine 01 al-I'àrflhi thi~ becomes 

the common ground uniting PlaIn and al-Fârâbi, "the hlghc'il point of pcrspccltvc· (p. 55). 
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However Platonic politics has to undergo modification and this "impP~s a critique of Plato" 

(p. 106). The modification arises from the historical fact of revelation. This fact also changes 

the emphases of the disr,ussions of the philosophers. Firstly Plato's questions relating to the Law 

are discounted because the possibility he pointed to has been realized in the Revelation. 

Secondly the Law needs to be understood in terms of the "preceding disciplines (metaphysics 

and psychology)" (p. 55). Thirdly the connection between poUties and metaphysics "guarantees" 

that medieval philosophy does not lose sight of the latter and hence of its "human meaning" 

(p. 58).42 

Mahdi's (1975b) approach is in the context of the distinctions al-Fârâbî draws between two kinds 

of politieal science in Ihsâ' (pp. 102-107). To each variety of political science belongs a virtuous 

royal craft (al-mlhna al-malikîyah al-fâdi/ah) and a non-virtuous royal craft (al-mihna 

al-malikîyah ghair al-fâdilah). The difference between the virtuous and the non-virtuous relates 

to the distinction between what is beneficial and harmful to the efficient cause of political 

science Le. the establishment of an association directed to true happiness versus an association 

directed to what is only believed to be happiness e.g. wealth, honour, power, etc. The 

difference between the two virtuous royal crafts is based on another premise. [1] The first 

virtuous royal craft (Enumeration, pp. 103-104) is defined as comprising a faculty for general 

42 The re-evaluation of Platomc thought ln terms of pohtics rather th an metaphysics is the factor dlfferentiatmg 

al-Fârâbî from the Neoplatonists Both Strauss (1945, p. 362) and MahdI (1981, p. 14) quite adamantly stress 

al-Fârâbî's subordmation of the metaphyslcs of Tlmaeus to the pohtics of the Repubilc, Strauss wntes of the 

rejection of other Platonic metaphyslcal treatlses and MahdI notes the complete lack of metaphyslcs ln Plato and 

ArlStotle (see also footnote 36). This debate over al-Fârâbi's "Neoplatomsm" is beyond the scope of this thesis, 

however, sufûce 1t to raise the questIOn that If al-Fârâbî could Ignore this parhclliar mterpretation of Plato and 

make mamfest another could he not, at the very least, consciously separate interpretations whlch he did not 

conslder relevant to hls theonzing? (see also Galston, 1977) !s It also not possible that Neoplatonic speculation 

o\er Plato's writmgs was evaluated as "a false \ine of development" i.e slmIlar tLl the rejection of sophlshc in favour 

of dlalectic as depicted by the evolution of the syllogistic arts 10 Hurûn After ail, the conclusIOn of Attamment 

regardl)'lg a confused or extmct phiiosophy could weil be a prescnptlOn for thls particular situahon (Is it then not 

also possible that the same evaluatlOn be made regardmg the Neoplatonic interpretatlOn of al-Fârâbî's wrltings?) 

Il would further seem that the criucIsm is by no means hmited to the Neoplatonic school either. Indeed al-Fârâbî 

siiently critIclZes Plato by not referrmg to hls theory of Ideas or hl';; doctrine of Immortality (Strauss, 1945, pp 364 

and 391) ln a treatise whlch IS supposed to treat Plato's philosop .. y from beginmng to end. The qUiet criticism is 

further extended to the subject of man's capacity to choose whereas due consideration is given to the topie 10 both 

Attamment and ArlStolle (two works which sandwich Plato in the Phllosophy of Plato and Anstole), amongst other 

writmgs The implIcations of these cntIcIsms will be dlscussed 10 chapter four (pp. 68f). 
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rules and a faculty that man acquires after long practice in politiea) decds. 121 The second 

virtuous royal craft (pp. 105-1(6) is explaincd as including the thcorctical and practical :-cicnces 

to which should be joined the same expericntial Cacully. 

For Mahdi these diffcrenccs rclatc, respcctivcly, to the didtinction belween a Iimited law which 

comprises only actions and a comprehensive law embracing both actions and opinions (19751>, 

p. 143). The first virtuous royal eraft is concerned exclusively with practical mali ers "whosc 

principle is human wiII and choice and which are isolated from theoretieal science" (p. 136). On 

the other hand the theoretical sciences of tùe second virtuous royal craft comprise the sciences 

which have been enumerated previously in Ihsâ' : logic, mathcmatics, natural science and divine 

science, and which have been the subject of investigation in Allalllmellt and Aristotle abovc. The 

practical sciences arc "perhaps the parts of the first accollut of politieal science and the arts 

sllbordinate to it" (p. 137). According to Mahdi this explanation is sllstaincd by Millah (fs. 18) 

where al-Fârâbî makes the operation of the second virtuous royal craft depcndmlt 011 "knowlcdge 

of the general rules of this art [polities], which is ta be coupled with theoretical philosophy, and 

to which prudence js joined" .43 

The limitation of the experiential faculty is made evident further in a comparision of princes who 

possess the second virtuous royal eraft to others whose rulership is ignorant. Thc lattcr can 

accomplish their tasks with the experiential faculty, a deliberative faculty and the ability to 

43 The central section, whlch makes up about one third of the text, of Mil/ail (fs. 14-18) more or Ic~s follows the 

discussion of polltlcal sCience in [hsa' ACter dehncatmg the area of mvestigation of pohhcal sCience m Ml/lah 

al-Fârâbî brmgs up the two kmds of rulership' first and subsequent to the fml. The latter royal craft follows the 

firsl with respect to actions The first, however, is still restncted to the two faculties for general rules and theu 

prachee. Later he wnte5 of a politieal science whlch 15 a part of plulosophy wluch investlgatcs the unJvcrsals but 

leaves their determmation to another fa cult y The connectlOn 15 th en made wllh the fir~t royal craft hy making It 

dependent on theoretlcal phdosophy and prudence as notcd by Mahdi abovc Whcreas Millaii speclfically drawli the 

distinction between a pohllcal science and a polihcal sCience whlch 15 a pJrt of phllmophy, Ihrâ' makes the 

demarcahon by first showing the similanty between Ihe areas of mveshgatlOn and then broadcnmg the knowlcdge 

subsumed un der the second of the IWo virtuous royal eraft, as mcnhoncd above Il Includes thcorctlcal and 

practical philosophy. It wIll be further remembered Ihat two aecounh of pohtlcal sCience also dppca'~:! in 

Attamment - before and after metaphyslcS and/or divine sCience ln the final analysl', as will 500n tccome 

apparent, the dlfferenee beIWeen the two virtuous crafts and thelr correspondtng pohheal SCle!lces rests on the 

premises which one chooses - or not - to accept (also see the glossary under al-mad1nah al-Jâhl/iyalt, LIi-mlhna 

al-malrkîyah and n'âsall) 
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imitate their predecessors without the "theoretical and practical philosophy" (Enumeration, 

pp. 106-107; Mahdi, 1975b, p. 145). The princes, or rather the succession of princes on the 

other hand are a condition for the establishment, ordering and regulation of the virtuous city so 

that it is not transformed into one of the non-virtuous cities or a condition for the restoration to 

its former state in the event of degeneration. However, they can in no way accomplish the 

required aims without the abstract sciences of wider scope which al-Fârâbi's political science 

subsumes. 

The centrality of the second, comprehensive é\ccount of political science is given further credit in 

the manner in which fiqh and kalâm are defined - "For the jurist takes the opinions and actions 

stated explicitly by the founder of the religion and using them as axioms, he in fers the things that 

follow from them as consequences. The dialectical theologian, on the other hand, defends h\e 

things the jurist uses as axioms, without inferring things from them" (Enumeration, p. 108). 

Not content with either one of these sciences al-Fârâbî's intention seems to be one of evaluating 

the very axioms of the lawgiver and in so doing accord a place, within political science, to 

jurisprudence and theology in the same manner as aH other sciences.44 The latter sciences (i.e. 

logic, mathematics, natural and divine sciences) however preceded political science in the order 

of investigation whereas jurisprudence and theology can only follow it because historically they 

arise after the lawgiver's presence. The only way for political science to encompass the latter 

sciences is to deveIop a theoretical dimension which inc1udes all the preceding sciences (Mahdi, 

19'/Sb, pp. 144-145). In so doing it emerges as the supreme science which orders aIl the other 

44 The dlfferences between the expositions of pohtical sCience and jUrISprudence and theology are couched in dlfferent 

vocabularies (Mahdi, 1975b, pp. 138-139) ThiS change In style together with the fact of the laler appearance of 

relIgion and the related arts is in keepIng wlth the descriptIon of the histoncaJ development of sylloglstic arts in the 

first chapter (p. 21) where It was observed that aJ-Fârâbî made use of condition al clauses when writing about 

religion IIlld related art~ This would offer sorne explanatlOn of the reluctance, notIced in the Introduction of this 

Ihesis (pp 4-5), to dlscuss the productive sciences of Anstotle in Ihsa' or the practicaJ arts in Atlammenl Yet the 

practlcal arts were present before the beginning of rhetoncaI investigation in Hum! Il would th en seern that the 

"oldN practIcal arts would have to be reorgamzed under the aegis of pohticaJ science Or "new' arts more ln keepmg 

with thls new rubnc would have to be invented. Being far from universaJ and of less concern to phtlosophers they 

are left to pnnces of the future to create by deIiberahon ln partIcular contexts (incIuded ID this category would be 

economlcs WhlCh ln Anstotle's classincahon was a part of the prachcaJ sciences). 
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sciences : it is thus able to investigate ail kinds of laws and lawgivcrs - human or divine, and aIl 

categories of regimes - past, present and future.4s And becausc it is comprehensive il seeks ils 

justification in the metaphysics which precedes il. 

45 The formulation of this science is regarded as highly mnovativc: It Il termed "the philosophlc and pohtical science 

of divine laws and reveaJed religions· (Mahdi, 1975b, pp. 142-143). Like hi. other thoughtl which break new ground 

aJ-Fârâbî "deliberately" understates the Import of this one in order to avoid "the necemty of even enumcrating 

certain delicate and controverslal problems". 

l 

J 
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3. AL·(AQL AL·FA«AL 

In al-Fârâbî's cosmology al-<aql al-faHâl or the Active Intellect is the last and the lowest in a 

series of ten intelligences46 emanating from the First Cause. Each of the first nine eternal 

intelligences is in its tum the cause of three cffects: (1) its own sphere Le. the planet which is 

of the same gemls as aIl material existents, (2) the rotating motion of this sphere and (3) the 

being of the subsequent eternal intelligence in the hierarchy below it. The spheres of the nine 

intelligences are: the First Heaven, the sphere of the fixed stars, the sphere of Satum, the 

sphere of Jupiter, the sphere of Mars, the sphere of the Sun, the sphere of Venus, the sphere of 

Mercury and the sphere of the Moon (Mabâdi', pp. 100-107).47 In his description of the 

movements of the celestial bodies (al-ajsâm al-samâwîyah) al-Fârâbî writes that their motion is 

due to the presence of the First Heaven amongst them, with which they share a common nature, 

rather th an by coercion "since it is impossible that there should be anything in the heaven which 

takes place by compulsion" (Mabâdi', pp. 132-133). 

With the tenth intelligence the hierarchy of intelligences cornes to an end. This tenth intelligence 

is situated below the sphere of the Moon and al-Fârâbî identifies it with the Active Intellect of 

Aristotle. He makes it the link between the celestial incorporeal existentia of the supra-lunary 

46 

47 

'Intelligence" is conventIonally accepted English for 'aq/ (cosmologica!), in fact, however, neither the Greek nous 
nor the Arablc 'aql make any difference between "intellect" and "intelligence" 

The nine intelligences make up the second level of the six principles of the beings I.e. the Second Causes. 

Al-Fârâbî's cosmology bears a resemblance to the Plotinian (c 270 AD) emanatlon scheme of One, Intellect, Soul, 

Matena! universe at every step (DaVIdson, 1972, p. 135); and the additIon of the First Heaven to the cosmology 

seems to be due to !I.e PtoJemaic (2nd century AD) modification of Aristotelian universe evoking Walzer's comment 

(in Mabâd,', p. 364) that aJ-Fârâbî 'appears to be more aware of the progress of sCience than su ch outstandmg and 

influcmtIai scholars and philosophers as Alexander of Aphrodlslas in the third and Proclus 10 the fifth centuries'. 
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world and the infra-Iunary world of generation and corruption. Regarding this link hetwc('n Iwo 

qualitatively different worlds48 Davidson (1972, p. 113) cmphasizcs that "bcforc al-Flînlhi tllere is 

no known statemcnt to the efiect that the chain of celestial intelligcnces rnds in an entity lin king 

the celestial realm with the sublunary world .... let alone identify it wlth Aristotlc's aclive 

intellect". Notwithstanding the different views concernlllg the variolls fllnctions of the Aclivc 

Intellect in the sublunary world in a\-Fârâhî's own writings,49 the thrust of his effort is dirccted to 

giving it a pivotaI epistemological role in the development of man's intcllectual perfection as weil 

as in the manifestation of prophecy. 

The foundation for the activity of al-'aql al-fa«ûl is to be found in al-Fârâbî's discu~sions of Ihc 

creation of the world and the mliltiplicity of things arising therefrom, In both Reglml! and 

Mabâdi' these discussions make up the flrst, l11ctaphysical parts of the trcalbes whcre cmanalion 

is depicted. Consider Regime (pp, 40-41) where, since he is writing on political rcgimc1>, he 

explains the way in which the actions of the celestial bodies crcate the "natural makc-up 

(al-khilaq al-tabi'îyah) and natural character (al-shiyam al-rabi'îyah)" of diffcrent nations,5o 

48 

49 

so 

Rather th an a homogeneous umverse composed of the chemlcal e1ement~ enumerated ln the modern day pcnodic 

table, and governed by umversal laws of gravItatIOn and relatlVlty 

Davidson pomts out dlfferences between four of al-Fârâbî's works as they pert am to the role of the ActIve Intcllcd 

in the sublunal)' world The relevant observatIOns of thls detal!ed paper are the classlficatiun of al-Fflr.îbî's treallses 

as follow5 ' 

[a] Musterslaal together with Its German translation and Slyilsah present a vlew close tu the AfI~totchan formulatIOn 

ln De Anima (5 430a 10-15) I.e that the ActIve Intellect IS the cause of the the actualuatwn of the hunJ.ln mtcllcd 

(p 136), 

[b] AT/stolle presents a second VIew where the ActIVe Intellect, JO addItIon to the prcH.ess of actuahntlOll, ,cclm to 

be one of the pOSSIble causes of the e:mtence of cach specles of IIvmg bemg~ but not the mdlvldu .. l~ who owe thelr 

existence to thelr progcmtors (pp 148-149) 

[cl RlSâlah 'Aqlls a thlrd vlew whcre the fmt mtelhglblc~ whlch arc the ba~ls for further knowkdg(' arc mn.lIe 111 man 

rather than bcmg glVen by the ActIve Intdleet 1 he latter slmply cnablc~ man tu ab~trad the f"rm, alrc.,dy IInbcddcd 

in material objects (pp 150-151) Apart frum tills the ActIve Intellett dl,o ha, d greater rolc m the productIon of 

the sublunary world and thl! posItion of al-Fârâbi seems to be doser to l'lot mus (p 152) 

These are two oC the three dlshnctlve fealure, oC nahnn" whlch for al-I'ârâbi arc dlVI'IO\lq oC the dbwll,lcly pcrC"tl 

human socIety (Regime p 40) The thlrd Cealure Iq language whlth o's conventlOllal but ha, a ba~" III nntural thlngq" 

Al-Fârâbî's attnbutlOn of the abs01uteJy perCec! hum.m socIety 10 Ihe world, by ImplIc.lllOn III Rt'f.lmIr and cxplILltly 

in Mabad,' (pp 228-229 - I/ll/nâ' al-Iama'âl kulhhâ fi'l-ma'murah) III a hlerarchy where Ihc dCCfca~lIlg ordcr of 

perfection IS "\Vorld", "nation" and "CIty", ha, glven me 10 a IJvely dcbate 

[I] Pines' (1986) article concenlrates on the avaJlablty, tn al-rârâbi, of Amlotle's ['0111" $, ba~cd "" eVldenLl~ whlch 

mcludes the former's tnparhte dIVISIOn ln Mabâdl' dnd Rt'glmt': A pomt oC LOntact bctwrcn the thrcc texl, I~ Ihe 
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From the differences between the parts of the earth which face the Ficst Heaven, the sphere of 

the fixed stars and the rest of the heavenly bodies arise the various vapours, soils, airs and 

waters. This gives rise to the different flora and fauna, hence the various diets which in turn 

results in different nations. The "cooperation and combination" of the above leads ta further 

differentiation and from this arises the fabric and the hierarchy of the world. "And this is the 

extent ta which the celestiaI bodies contribute to [the natural things'] perfection. The remaining 

perfections are not given by the celestial bodies but by the Active Intellect, and the Active 

Intellect gives the remaining perfections to no other species but man" (RegIme, p. 41). The 

fundamental difference, seen in the last chapter, between man whose substance is constituted by 

the intellect and the rest of the natural world is again apparent here. 51 

As for the qualitatively different encounter betwcen the Active Intellect and the human intellect, 

SI 

community of the City. The pomt of divergence il> the addition of the \Wo larger communities, especially the 

community of nations whlch 'would stem from and leflect a polihcal doctnne" (p. 154), a pomt Pmes substantiates 

by notmg the use of the term "ruler of the umversal state' (ra'Îs al-ma'mûrah - Mabâdl', pp 246-247). One could 

also add the same ruler's employment of his dehberative faculty to discern the "acts and states of character" of ail 

the nations 10 the world ln order to preserve the estabhshed sciences (Attal1lment, p. 34, and p. 57 of this thesis) 

Pines however prcfers to credIt al-Fârâbî's umversal deSign to a 'paraphrase of a part of the Polllles composed 'n the 

Hellenistic-Roman pcnod" 

[2] For Walzer (Mabâdl', pp 432-433) Greek hterature shows "scarce" eVldence for thinlung along the trajectory of a 

umversal state and almost complete absence of "umversal histonography" Rence he rcsorts to the historical 

precedents al-Fârâbî's world state lS ·ultJmately unthmkable" wlthout Alexander the Great and the Roman Empire. 

[3] Lerner counters Walzer's argument by cltmg the umvcrsal monotheisllc religions (1987, P 516) to whlch 

aI-Fârâbî could Just as easlly have referred for his typology. The argument IS made in the context of a severe 

criticism of Walzer's attempt to show "Farabl's mmdlessness' by attnbutmg every Idea ln Mabadl' to prevlOus Greek 

texts rather than to the monothClstJc traditIOn ln the example ab ove or to al-Fârâbî hlmself In many cases Walzer 

proceeds on non-eXIstent eVldence (p. 515). Johvet (1987) comes to a conchlSlon slmJlar to Lerner's It would 

further seem that the vicw of al-Fârâbî as a "mere epltomlst of a lost Greek text" has been subject to cntlcism much 

earlier too (Strauss, 1945, p 377) 

The account from RegIme IS by no means al-Fârâbî's last ward on the subje,! of the creation of the world and 

everything it comprises. In the prevlOus chaptcr it was noticed that the creabve achVlty descnbed m ArlStotle 

differed substantJally. Yet agam, Druart (1981) glVes an account of what aI-Fârâbî has wntten in two 'trcatises 

agamst astrology" (p 35) 1 e Maqâlah and NzIJûm Druart writes that al-Fârâbî seems ta use IIght in the first treahse 

and heat in the second as the causes of ail the above mentioned creative actlVlty (p. 37). Secondly, m NUJElm he 

stresses the receptivity of the natural bodIes to receive the energy from the heavenly bodies (pp 37-38). Thlrdly he 

adds, in Maqâlah the eXIstence ')f cold vapours whlch are "hmdrances ta the transmission of heal and to ItS 

posterior effects' (p 38) Of course It is possIble that aI-Fârâbî could equally have meant to use the cold vapours 

'which exist smce the very begmmng of the existence of the Umverse in the eternal preeXlstence' to balance the heal 

in the same Umverse whlch would otherwise eventually fry Itself - a sentiment Imphed m the Second Law of 

Thermodynamicsl 



.' 

3. al-'aql al-fa"âl page 39 

al-Fârâbî writes, "it follows a course similar to that followcd by the cclestial hodiesw (RegIme, 

p. 41). The course of the Active Intellect takes the Conn oC Iwo interventions each of which 

alters profoundly the nature of the recipient. As far as the human intellect is concerned the first 

intervention can he conceptualized in terms of Ihree kinds of will (mîdah) and the second 

intervention in terms of three grades or stages of intellect. Both interventions~2 may he 

supplemented by changes, also attributed to the Active Intellect, to the faculty ot imagination or 

representation. 53 

In the first intervention al-Fârâbî writes that there arc Iwo kiml!. of will which man shares with 

irrational animaIs whereas the third, terrned choiee (/khllyâr) , is specifie to man. The fiTst will 

(irâdah) is the desire or the aversion of the appetitive faeulty tn the rcceipt of any information by 

the faculty of sensation. In an analogous mantler the second will, also a dCSITC or aversion, 

develops after the first and adheres to the (third) faclilty of the imaginatioJl (ReKlI1/e, pp. 41-42). 

Only then do es the Active Intellect intervcnc in order 10 pcrfcct the third will whlch adhercs 10 

the praetieal intellect (in Aristotle al-Fârâbî Tefers to the "human will" as compnsing will, volition 

(mashi'ah) and choice aIl of whieh "adhere to the pTactical intellect" - p. 131).54 

In Regime (p. 4J) this intervention is presented as giving man a faculty and a principlc (yu'li 

S2 

S3 

S4 

It 15 periment 10 noie here that mterventlon IS not used 10 the ~ense of an cvcnt in~htutcd by an suprd-Iunary source 

in order to change the course of things but in Ihe sense that the phllosophers Ihcmselve~ u,cd Ille Ih glvmg only 

becomes pOSSIble when things generated by Ihe actlVlty of the hcavcnly bodlc~ arc capdble oC rCCClVIng Il' effu'lon 

To put 1t an other words - the Active Intellect does not WIll Il, glvmg, bul glve, becamc Il Iq an Ilq nature 10 gIVC, 

Al-Fârâbi even rcfers to thls as a defect of the ActIve Intellect SInce il cannot produce ail CXI,tent~ "there i, not in 

its essence and m Ils substance sufficlency for producmg the totdllty of thmg~ ami thcre I~ then ln Il' ,ub'\tam.e a 

defect in regard to the production of many ClUStlng thmgs" (lA'lIa 'Aql, p 220) 

ImaginalJon and rcprcscntatlon are us cd synonymomly m tlm Ihc~ls !Joth rcferrang 10 the Arabie al.qûwah 

al-mutakllaYYllah 

In il tabular Corm the hlcrarchy of the Cive f. cullIes and the threc wllls would he rcprescnlcd as folIow! (Ihe bottom 

three levels bemg common to man and ammals) -

raeulUe. 

theoretlcal-rahonal 

practJcal-ratJonal 

Imagmatlve 

appetJtlve 

sensItive 

""IDII 

thlfd will 

second WIll 

fint WIll 
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al-insâna awwalan qûwatan wa-mabda'an). The principle comprises primary knowledge (al-<ulflm 

al-uwal) and the first intelligibles (al-ma'qûlât al-uwal) present in the rational part of the soul. In 

Mabâdi' (pp. 196-197) al-Fârâbî writes of intelligibles which are impressed (tartasima) on the 

rational part of the soul. Subsequently, using the metaphor of light (pp. 44-45; see also 

Davidson, 1972, pp. 138-139), a metaphor first used by Aristotle and subsequently aU his 

commentators (Rahman, 1972, p. 12), al-Fârâbî writes that the "intellect in actuality conveys ta 

the material intellect something (yufidu .... shaY'an) which it imprints on it which is in relation ta 

the material intellect the same as light in relation to sight".55 

Sight is potential as are colours. Both can only become actual in presence of light from the sun. 

In an analogous manner things which were potentially intelligible and existed only as 

representations in the faculty of imagination can now become intelligible Le. man can abstract 

concepts of material things around him via the senses and have the capacity to know the 

immaterial celestial existentia. In other words this intellect of man now becomes the point of 

departure for the procedure of investigation covered in the first chapter. Thus al-Fârâbî writes 

that "the first intelligibles which are cornmon to aU men .... are of three kind'J, [a] the principles 

of the productive skiIIs, [b] the principlcs by whlch man becomes aware of good and evil in 

man's actions, [c] the principles which are used for knowing the existents which are not the 

objects of man's actions, and the primary principles and ranks : such as the heavens and the first 

cause and the other primary principles and what happens ta come out ta be out of those primary 

principles" (Mabâdl', pp. 202-205).56 

The remaining perfections now lie within man's grasp provided he so chooses since "by the virtue 

of it [i.e. the third will] man is able to do either what is commendable or blamable, noble or 

S5 The material mtellect (al-'aql al-hayûlânî) is a1so referred to as the mtellect in potentJa (al-'aql bl'l-qûwall). It 

becomes actually mtellect (al-'aql bd-fi'/) subsequent 10 the action of al-'aql al-fa"âl (Mabâdj', pp, 202-203), In 

referencc to this transformatlOn the material intellect lS termed the Passive Intellect (al-'aql al-munfa'jf). In MadanÎ 

(fs. 31), aJ-Fârâbî writcs, W1thout any refcrence to al-'aql al-fa"âl, of the transformation of the intellect in potentla to 

the mtellect in act when the firs! principles occur to the former 

S6 This tnpartlte division rcfers to Anstotlc's divIsion of the sciences into theoreticaI, practicaJ and productive 
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base, and because of it there is reward and punishment .... he is able to seek or not to scek 

happiness .... in so far as it lies in his powern (Regime, p. 42). The act of dccision implied in the 

statement is the outcome not of this will by itself because in this case it would still remain the 

cause of nmere11 sensation or imagination, two faculties whieh man shares with other :mimals. 

Rather it is the resultant of deliberation or rational thought in gencral and only in this instance 

can it be termed an act of choice (Mabâdi', pp. 204-205; see also Arislolle, p. 131). 

AI-Fârâbî elaboratcs on happiness as it relates to the innate or positive disposilion~ of man to 

attain it in this context. ln Regime (p. 42) he asserts lhat "happiness is good wilhoul qualification" 

and anything which is defined good is not for ils own sake bul for the attainment of happiness. 

From this it follows that whatever obstructs the path to happiness is "unqualified evil". 57 Ile then 

writes that in the normal course of the creation it is entirely possible that nalmal gond, Le. 

whatever makes it casier 10 achieve happiness, and natural evil, i.e. whalevcr makcs il caMer tn 

achieve misery or diffieul! to achicve good, will arise in the multipliclty of creatcd things from 

the action of the celestial bodies. The created things of course include man and hencc "the 

states of the sout by which a man docs good Jeeds and fair actions arc the virtuc~ and the those 

by which he does wicked deeds and ugly actions arc the vices, dcfects and base qualities" 

(Madanî, fs. 2). 

The quote from Madanî is followed by a discussion on cthical virtues and viccs (fs. 7-17) and 

one of the discussions relates to the improbability of the creation of a man inhcrcntly disposcd 

to ail virtues or disposed to ail vices but stresses thal possibility of the cxi!>tencc of both (fs. 10). 

The majority of cases howevcr will he somewhcrc on a continuum betwccn the two extremcs and 

will have the innate dispositions for varions types and levcls of virtne" and hence of the 

appropriate capacity for learning. This natural disparity, is also made cIear in Regime (pp. 45-46) 

with reference to the above mentioncd first intelligiblcs : sOlne receive lhem as Ihey arc, sorne 

S7 An almost 1denlIcai explanatlOn 15 offered In Madan; (fs 69) after emph'olzlOg that evll ha, "no absolute existence" 

he continues that hapPlOess is good and everythlOg whlch facllltate, It and cV11 15 the mlsery 'whlch Il the Oppollte 

of happmc5s' and ail that faclhtatcs the attamment of ml~ery 
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not at all and sorne - the insane - not as they really are. 

In contrast to natural good and evil al-Fârâbî also writes of voluntary good and evil (al-khayr 

al-irâdî wa'l-sharr aZ-irâdî) which arise specifically out of man's exercise of choice. This, as 

already mentioned, requires knowledge of what is true happiness and knowiedge of the true way 

to attain it. It is here that the first intelligibles given by al-'aql al-fa"â/ play a crucial roie. 

Having received the first intelligibles, man's primary objective must be the endeavour to perfect 

his theoretical-rationaI faculty (a/-nâtzqah a/-na~arîyah), the only faculty which can perceive 

happiness with certainty. After which it is incumbent on man to marshall his other four 

faculties, Le. the practical-rational (al-nâtiqah al-'amalîyah), the appetitive (a/-nuzû'îyah), the 

imaginative (al-mutakhayyilah), and the sensitive (al-hassâsah) to try and attain happiness. This 

is the only goal of any consequence and when man strives to attain this goal "everything that 

originates from man is good" (Regime, p. 43 and Mabâdz', pp. 208-211). In the event that man 

fails to perfect his theoretical-ratlOnal faculty, or fails to perceive true happiness, or desires 

sorne other goal apart from happiness, then "everything that originates from him is evil" (Regime, 

p. 44 and Mabâdi', pp. 208-211). 

The function of al-'aql al-fa"âl is by no means Iimited to the giving of the first intelligibles. There 

is a second intervention and in this case the man who has has striven to attain the certain 

knowledge on the basis of the first principles, as indicated in the first chapter, is once again 

made the recipient of its effusion. AI-Fârâbî conceptualizes tbis second intervention in terms of 

three grades or stages of intellect. The original disposition of man to the procurement of certain 

knowledge which becomes al-'aql al-munfa'il is now Iike matter and substratum (shabahu 

al-mâddati wa'/-mawdû'l) to the higher grade of intelligence termed the acquired intellect (al-'aql 

al-mustafâd). The latter in its own tum serves as matter and substratum to the Active Intellect 

(Regime, p. 49; Mabâdi', pp. 242-245).58 

58 The manner m which each grade of mtellect serves as a beginning for the nen one htgher in the hierarchy is 

annlogous to matter being subservient to the soul and the soul in its turn serving the cause of the intellect described 

in the precedmg chapter. 
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In the case of Regime (p. 50) al~Fârâbi uses ittasala or joining. In Mablldi' (pp. 244-245) he 

writes of al~ifâdah min al-'aql al-fa"âl iUl al-'aql al-munfa'il i.e. the emanation from the Active 

Intellect to the passive intellect. This is followed by huwa'i-msânu alladh'i halla filli al-'aql 

al-fa"âl i.e. the man on whom the Active Intellect has descended (on p. 410 of the English 

commentary Walzer writes of the "indwelling" of the divine ~n the (human) intellect). Walzer 

cautions against the interpretation of this situation in a mystical sense (p. 442) and Itere he 

concurs with Davidson (1972, p. 142) who also denies any suggestion of ccstasy in al-Fârâbi's 

writings. 

In any case al-Fârâbî writes, as far as the recipient is concerned, that "the power that enables 

man to understand how ta define things and actions and how ta direct them towards happiness 

emanates from the Active Intellect to the passive intellect.... through the mcdialion of the 

acquired intellect" (RegIme, pp. 49-50). After referring to this as revelation (wally) al-Fârâbî 

writes that becausc the Active Intellect in turn cmanates from the First Caul>c the revc)alion in 

effect cornes from the First Cause (RegIme, pp. 49-50). Or, as thc author pUll> Il in Mabâdi' 

(pp. 244-245), also after a reference to revelation, the recipient is now transformcd intn "a wise 

man and a philosophcf and an accompli shed thinker who employs an intellect of dIVIne quality". 

To which is addcd "and through the emanation from the Aclive Intellect ln hl~ facully of 

representation a visionary prophet : who warns of thing to come and tells of partlcular things 

which exist at present". 59 

The statement is made in a section in Mabâdi' on the ideal assf)CÎations, the idcal ruler and 

imperfect associations, This section follows two chapters of a previous section Oll reaM>I1, and 

representation and divination. Hence il ie; pertincnt to note thal il is in the !>ccond chapter, 

59 The debate concernmg the actual JoJnmg of the human mtellcc! wlth the Adlve IntclJeLl I~ not madc ca~lcr whcn 

al-Fârâbi seems to mdlcatc tha! the former ·becomc!· the latter m Arwotlt (pp 129-130) lIowevcr Il l' Important, 

simultancously, ta note that the ActIVe Intellect Itselfl, by no mcnn, perfelt wnh regard tn the prnt!lIl1l<>n of many 

things ft has ta ·walt It, turn" ta mlcrvene unlll the heavenly bodle! havc prndlllcù the rcqUl~lte mmmlUm 

requlfements Conccmltanl wlth thl~ mSlght thercfore, 15 the limitation bcmg Imp05cd on thc rcurlent wlth regard 

to Ils acllon m the mfra-lunnry wodd ln other words the hOrizon of the dchberatlvc Vlftucs l' fdr from bClllg 

unhmlted 



( 

( 

3. al-<aql al-fa«flZ page 44 

which serves as a link between two discussions of individual and political man, that al-Fârâbî 

discusses the features of the faculty of representation (Mablidi>, pp. 208-227). Situated between 

the rational and the sensible faculties it is the faculty to which the second will or desire adheres. 

When one is awake and making use of all one's faculties it is constantly receiving sensibles and 

intelligibles which it preserves as th~y are or in the form of imitations of something else it has 

received prior to them and preserved. The latter is an outcome of the association and the 

disassociation which the faculty is capable of at the time one is asleep. Later, these images can 

activate the other faculties and limbs by reproducing the images of hunger, anger, intercourse, 

etc. 

This procedure of imitation also applies to the immaterial celestial intelligibles received by the 

rational faculty and since the two faculties are situated next to one another the faculty of 

representation can imitate the intelligibles given by the Active Intellect to the rational faculty. As 

a consequence of this the man whose rational faculty has reached the state of al-'aql al-mustafâd 

and whose imaginative faculty has also reached perfection will reeeive the most perfeet imitations 

possible when wide awake. It is in this sense that al-Fârâbî refers to the above mentioned 

receipt of revelation or the aetualization of the visionary prophet. This is the most perfeet 

individual who knows aU the intelligibles as they aetually are and in addition ean formulate this 

knowledge and the actions leading to it for people of aU intellectual capacities 80 that they can 

achieve the state of happiness of which they are capable. Here is al-Fârâbî's statement to this 

effeet (Regime, p. 49) : 

The supreme ruler without qualificaticn .... who does not need anyone to rule him in 
anything whatever, but has actually acquired the sciences and every kind of knowledge, 
and who has no need of a man to guide him in anything. He is able to comprehend weIl 
each one of the particular things he ought to do. He is able to guide weil all others to 
everything in which he instructs them, to employ all those who do any of the acts for 
which they are equipped, and to de termine, define and direct these acts towards 
happiness. This is found only in the one who possesses great and superior natural 
dispositions, and when his soul is in union with the Active Intellect. 

The supreme ruler or the visionary prophet is the first prince who should be sueceeded by others 

with the same attributes and qualifications and about whom al-Fârâbî writes in Enumeration, or 
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the legislator who can bring into being the -city in speech" in Plalo. He is alsu the 

philosopher-supreme ruler-prince-Iegislator-imâm of Attainment each of whose abilitics al-Fârâbi 

interlinks so effectively with the others that he can conclude with the statemcnt that cach of 

them is representative of Irone and the same idea" (pp. 42 and 45) 

The term "philosopher" signifies theoretical virtucs but thcir perfection implies ail the other 

lower faculties. The terrn "Iegislator" signifies kuowlcdgc of the practical intelligibles (al-ma'qfllill 

al-'amalîyah) or voluntary intelligibles and the perfection of the delibcrative virtucs by which he 

can ernbody them in laws but the theoretical perfection is alrcady implicit in Ihese abilities. The 

term "prince" signifies superlative power in tenns of his IIlllate capacitics of rulcrship which arc 

nurtured by the theoretical and practical education. The term "im,im" signifies the one whose 

perfection and purpose are well received so thal he can accompIish this purposc by using his 

capacities as the first three. AU thesc tCTlns, whtch sigmfy one and the samc idea. arc 

synonyrnous with what the Greeks called, according 10 al-Fàràbi. the science of science~, the 

rnother of sciences, the wisdom of wisdoms and the art of arls (AUaillmelll. p. 39).60 

Not enough stress can be laid on the prior perfection of the theoretical-rational faCltlty. Nor can 

there be too much emphasis on thc practical-ratiollal faculty through which dclibcration lakcs 

place to bring about the actual existence of the volulltary intellIgibles, Nor can the facl of innate 

dispositions, the basis for any growth, he rcpealcd OftCII cnough. Finally, IJor can the correct 

aim he in any way undervalued. Without the prcscnce of ail thcse al-madînah al-fâdllah cannot 

be established. Consider the manner in which al-hlrâbi jl1dgc~ thc outcome whcn any one of 

these is rnissing in his enumeration of diffcrcnt kinds of philosophers (Allalllmenl, pp. 39 and 

45-46). 

60 '[lm al-'ulûm wa umm a/"u/ûm wa hlkmal a/-hlkam wa .tand al al-fatld'dl Buth '("on5ummale and elllremc 

competence 10 any art whatsoever' and 'penclral1Og praelleal )udgment IInd aeumen" arc rat cd lower in the NCllie 

when compared to the above 'unquahficd wisdom (whkh] I~ Ihl5 'UCIll.C and ,laIe of m10d alonc' (Allammt'nl, 

p 39). A IlmJlar slalemenl 13 10 be found 10 Anslotle (pp, 75-76) 

Perhaps what aJ-Fârâbi says 11\ the <.onlelct of thi! dl5cuU\on ha' valahty regdrdmg the amblgully of the relutlOn~hip 

between pollhcal SCIence and pohtlcal phlJoJophy broughl ouI 11\ <.hapter one (p IH) Ihe nC<lu"iIlOIl of Ihe hlghelt 

wlsdom wu callcd SClenLe and the 81.lenlJfi<. slale o( mlIId wa' Lallcd plllh"ophy hy the (ireck. 
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First there is the defective philosophy (al-falsafah al-naqi~ah) of him who does not possess "the 

faculty for exploiting [the theoretical sciences] for the benefit of others according to their 

capacity" (p. 39). Then there is mutilated philosophy al-falsafah al-batrâ' which comprises the 

following three kinds of philosophers. [a] The counterfeit philosopher (al-flly/asûf al-zawar) who 

"studies the theoretical sciences without being naturally equipped for them" (p. 45) and therefore 

his education fights a Iosing battle with his lack of innate dispositions for this kind of study. In 

contrast to him is the true philosopher whose status ~s ruler is in part due to his naturai aptitude 

(Attainment, p. 27; also Mabâdi', pp. 232-233). [b] The vain philosopher (al-faylasûf al-bahraj) 

who is not "habituated to doing the acts considered virtuous by a certain religion or the generally 

accepted noble acts [but] follows his own inclination and appetites" (p. 45). Hence his evil (in the 

sense used by al-Fârâbî) habits overpower the positive aspects ot his education. [e) The false 

philosopher (al-fay/asûf al-bâtil) wno è-~s not perfeet his acquisition of the theoretical sciences 

and who aims at what is generally eonsidered to be happiness. He achieves this false aim or if he 

is unsuceessful "holds the opinion that the knowlec1ge he has is superfluous" (p. 46). 

The above comparision of inadequate philosophers versus the true philosopher is made near the 

end of Attamment subsequent ta the expositIOn of the perfect man who embodies the supreme 

mIer, the philosopher, the prince, the legislator (wâdi' al-nawâmîs) and the imâm.61 There seems 

to be no mention of the prophet or of revelation in this treatise. The same assertion is true for 

61 Al-Fârâbî's subsummg of what each of these ofûccs represent under a single concept, and his emphasis on the 

perfeehon of the theorehcal-rational and the pracheal-rational faculhes do not seem any dlfferent from his assertion 

of the inseparablhty of the four perfeet human things m Attamment (pp_ 261) I_e. the theoretical, dehberative and 

moral virtues and the practlcal arts Furthermore, it will be apparent that eaeh of the thrce constellations has bee'! 

the subject of claboration after which al-Fârâbî has not faded to inslst on the umty of the ·compor !nts' just 

analysed. This method of investigation of the three groups of concepts would seem to point to a connrmation of the 

analysls and synthesls techmque noted ID ehapter two (pp 25-26), in the context of the reluctance to dlfferentiate 

or to ecalesce metaphyslcs and pohhes, bcmg and becommg, knowledge for its own sake and for pragmalic ends. 

The same dangers of reductlOmsm mherent Vls-a-Vls these polafltles are apphcable to the constellations of 

intelligIbles ID the prcsent chapter. 

Regarding the praehcal arts from the pomt of VlCW of Ih~eparablhty It would seem as if al-Fârâbî is saymg that the 

philosopher is also the supreme practlcal artlst 1 e the test craftsman's work is inseparable from the perfection of 

his mtellect. The Important Issue 15 whcre one declde, to place thc emphasis - thls apphes to both writer and 

reader. For instance a wrlters prachcal art 15 concrete local and (perhaps extremely) tndJVidual and his wntings, in 

a11likelihood, would express this. In a slmdar sense hls utterances would be an expressIOn of the same supremacy. 
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Plato and Aristotle. However in Regime (pp. 49-50) where al-Pârâbî writes of revclation, which 

in the final analysis, is the effeet of the Pirst Cause "through the mcdiation of Ihe Active 

Intellect". Nevertheless the recipient is referred to as Il supreme ruler rather than 11 prophet. 

Nor is there any discussion of the imaginative faculty. Though there is no expliClt refercnce to 

this faculty in Attamment, al-Fârâbî's exposition of the pedagogical ulilily of images and 

similitudes is based on an appreciation of the faculty (sec chapter four, pp. S2f; and chapter five, 

pp. 84-85 and 90f). 

On the other hand imagination and prophecy, as mentioned prcviously, are t'lC foei of Mabâdi'. 

AI-Fârâbî discusses various grades of this faculty in relation to the innate capaeily 10 reccive 

realities or imitations of such realities (pp. 214f); further differences arc made on Ihe basis of 

sleep or wakefulness, sanilY, and changes for better or worse due to accidents (pp 222-227). 

Whereas for most people the faculty of representation is free from the olher faculties only during 

sleep sorne people with a more powerful faculty have a surplus during waking hOUTS. For them 

this faculty imprints its objects on the faculty of common sense (al-hâssah al-mushtarikah) and 

this affects the sight : things supplied by the Active Intellect are actually Visible to Ihem. In a 

state of utmost perfection the man will, in waking life, receive prophecy of the prescnt and 

future events from particuJars reJating 10 the practical intellect and prophecy of Ihings divine 

through the intelligibles re1ating to the theoretical intellect (pp. 224-225 - in both case al-Fârâbî 

writes of nubûwah). This discussion of the faculty of the imagination is followcd, in the next 

chapter, by a single paragraph compiÏsing both the emanalion to Ihe intellect and the 

imagination - the outcome of the firs! being a philosophcr and of the l>ccond a prophet 

(pp. 244-245). The religious tone of the passage is obvious from the emphasis on divine 

revelation coming from Allâh rather than the First Cause.62 

62 A 81milar shlft In vocabulary was eVldent in the manner in whlch al-Fârâbi wrote of the funcllOns of fiqh and ka/am 

in comparlsion 10 pohtlcal science (sec -;;hapler two of thls thesis, p 34) Also relevant 15 the use of conditlOnal 

clauses regarding religIOn and related arts after the perfectIOn of the sylloglstJc arts In J/urûf (mentioned in chapter 

one, p. 21). 
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These ambiguities have drawn comments from a number of writers. Rahman (1979, p. 31) for 

instance categorizes the event in Regime as an "intellectual revelation" which includes 

philosophers, mystics and prophets. On the other hand the situation in Mabâdi' is referred to as 

a "technical or the imaginative revelation" and this distinguishes the prophet from the other two 

(p. 36). Strauss (1987, pp. 92-94) differentiates between two accounts of the faculty of the 

imagination as follows : whereas the former is a perfection of this particular faculty alone, the 

latter is concomitant with the perfection of the intellect and thus it "stands on the highest stage 

of humanity"; whereas the former is restrieted to practical but particular foretelling of future 

events, the latter, as a combination of the theoretical and the practieal perfections, produces 

/la teacher and a leader of men" (p. 98). 

Davidson (1972, pp. 145-146) also notes the two levels of prophecy and dwells on the enigmatic 

statements made regarding deliberation in the lower first level. On the one hand al-Pârâbi 

equates the representative knowledge of future events with the knowledge oi the same achieved 

by deliberation of the practical intellect. The cause and effect reasoning seems to be thus 

replaced by this "given" knowledge without the mediacy of, or the discovery by, deliberation. But 

this is in conflict with al-Pârâbî's acceptance of the "Aristotelian epistemology which excludes 

knowledge of particulars by any intellect". The answer seems to lie in the statements immediately 

preceding the statement quoted above : the imagination has reformulated in images the 

inferences drawn by the practieal reason (p. 146). This kind of prophecy is available to anyone 

with a strong imaginative faculty. The second higher level on the other hand effects the 

philosopher and the prophet "the only pers on qualified to govern the state" and whose "inspired 

imagination is able to frame the anthropomorphic descriptions of spiritual beings found in the 

Scripture" (p. 147).63 

Lerner and Macy take a different approach from these three authors. Lerner (1987, p. 511) 

63 As far as the Active Intellect is concemed this might account for the reference to it in Slyâsah (p. 4) as al-rDh 

al-amÎn and al rûh al-quds both terros bemg found in the Qur'ân 
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notes al-Fârâbî's "reinterpretation of revelation in strikingly secular terrns", a point also made by 

Macy (1985, p. 192) writing of the phenomenon as "redefinition" in reference to the distinction 

between the recipient of emanation to intellectual facully alone and the recipient to both 

intellectual and representative faculties (p. 191). Another author pertinent to this discussion is 

Merlan (1963, pp. 17-24). Though not writing directly of al-Fârâbî, he takes up Madkour's use of 

the terrn "rationalistic mysticism" to distinguish al-Fârâbi from Süfi mysticism and uses il as 

absorption into a "god different frorn the ineffable one" (p. 21). The consequence is a "flood of 

sheer light" or "absolute transparency" rather than ally unknowing or opaqucncss. In the 

discussion which centres on Ibn Rushd and Ibn BâJjah, Merlan traces the concept bllck to 

Aristotle's Metaphysics where the Greek philosopher expresses the dcsire to be omniscient. This 

would indicate an epistemological rather than an ontologlcal Identification. 

It will be noted that al-Fârâbî's endeavour to reinterprct revclation in more univer<;al or abstract 

terms is in keeping with the attempts to make Jogie (more) formaI and universal in comparision 

to grammar (chapter one, pp. llf), and to give political science a thcoretical dimension in order 

to broaden its scope to encompass flqh and kalâm (chapter two, pp. 34f). In the case of this 

chapter, the universal human intellect, a part of the etcrnal, supra-Iunary world, tnumphs ovcr 

the particular imageries of culture-bound imaginations. Secondly a1> far as the rclegation of 

prophecy to the faculty of represcntatioll is concerncd, notwithstanding the importance of 

lawgiving that is the primarj function, this position "detracts a gODd deal from thc value of 

prophecy" (Davidson, 1972, p. 146) to say the least. Thirdly the stress on the naturalncsit of the 

universe where cach thing aclualizes or is glven the choice 10 actualizc its own potcntial, and the 

remoteness of the First Cause in the sy1>tem of emanation which leaves it rait~îvc in relation 10 

the world of man is one of the dccisivc faeton dlviding the falâslfah from the mutakalltmûn and 

others who gave God a more active role in the world of man. 

.1 These, of course, are not the only points of contentIOn. The limitation of the intellects, and by 

implication God, to knowledge of universals '" another i .... ue. The etcrnity of the lIamc intellects 

---------------------------------------------- --

" , 
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and the immortality which is concomitant with the higher level of prophecy are two further 

problems. It is beyond the scope of this the sis to discuss aU these issues. What will be discussed 

is the philosophers' emphasis on nature as frrst it relates to the distinctions that al-Fârâbî makes 

in Ihsâ' between the divine science, metaphysics, or natural theology which was incorporated 

into political science for the latter to subsume the revealed theology which cames after it. 

Second the emphasis on nature has its corollary in the freedom of choice to which al-Fârâbî 

repeatedly refers. Both the points discussed will bring to light the fundamental differences that 

separated the protagonists. 

The naturaHsm of the falâsifah can of course be traced back to Aristotle. However in the world 

of Islam, once the ideas of this Greek made their appearance, the concepts of nature and 

convention had to undergo sorne semantic changes in order to be used to transfer the 

Aristotelian import of these concepts. This is the route that Mahdi (1982) takes ta discuss the 

implications of the philosophers' conceptions of man and the world ln relation to Gad. From a 

pre-philosophie lack of demarcation between words derived from the Arabie root tb' meaning 

imprint or impression and sunna meaning tradition or way, develops a more abstract usage of 

terms derived from the former like tabî'ah and (abN meaning nature and natural, and a new 

understanding of SUlllla as convention rather th an the aceepted way of the aneestors. Nature and 

natural are both seen as expressions of the way in which natural beings reveal themselves to 

sight, and intellect and convention bec ornes na second nature as it were, indispensable if man is 

to achieve the ends intended for him by nature" (pp. 12 and 16). The demarcation is apparent in 

the distinctions al-Fârâbî makes between natural and voluntary intelligibles. The voluntary 

intelligibles created outside the soul through deliberation in arder to achieve happiness are 

convention and these of course are subject to temporal and spatial variations. 

This view is however not the least in accord with an omnipotent Gad, unrestrieted by the nature 

of creation or knowledge of it promising rewards or punishment for obedience or the lack of it 

(pp. 13-14). In other words the natural view of the unive <;e does not seern to have space for 



l 
3. al-'aql al-fa"al page 51 

divine favours of all kinds so essential for man to auain happiness.64 lois difficulty is met by the 

philosophers by relegating sllch views as essential for the non-philosophie multitude. Thesc vicws 

are the exterior meanings of things which can be understood by dcmonstration. And this leads to 

an investigation of things politieal, laws both divine and human and thence to the art of the 

lawgiver (p. 15) - ideas already encountered in the previous chapter and discllssed again in the 

following chapters. 

At the conclusion of this chapter, an exposition of the melaphysics of al-Fârâbi, it will he noted 

that the upward thrust of the philosopher to attain knowledge of the principles of ail the heings 

has been complementcd by the descent of revelation from the Active Intellect. The 

philosopher-prophet who has becn made the recipicnt of divine effusion now i~ 111 p()sse~~ion of 

knowledge and not merely an assllmptlOn and is able to define this knowledgc in ,1 W.ly Ihat otl1er 

ordinary men can assimilatc in order that il Will be a basis for their actions leadlJlg to happiness. 

The details of how he instructs others to lead them 10 the bliss that cach onc of lhcm is innatcly 

capable is the theme of thc ncxt two chapters. 

The situatIOn, however, 19 qUlte dlfferent If nature itself and Ihe law, of the c("mos (Ill al· ... ârâbi·s lime or al 

present, 10deed cspcclally al present) arc vlewcd as dlvwe favours ln other word! dlVlnJty l' not IUnllcd tn workmg 

by 'miracles' Rather the orgamzatlOn and the rcgulanlV of the umvcnc 19 mlrllculous Il I~ rca"m'olhlc One 

inCerence oC thl' Ime of thought relate, to the question of the rclJglOslty of al·1 ârâbi (and by ImphcatlOn others of 

the phllosophlcal tradItIOn) lIowever su eh an hypothcsls ean only be genumely IIlve.tlgatcd If, a, mcnlJoncd ln the 

mtroductlOn (p 3), al·Fârâbî IS acceptcd on hl5 own tcrms wlthout pnor categorJJ3tlOn 

Conslder that he seerns qUltc wJlhng to PO'lt revelatlOn ln b(JIII rehglllu, and non·relJgIl1u, tenll' 1111' would 

suggest that the explanalory power of Ihe former posll!on ln terms of what 15 amenable tu rca,on doc, nol predude 

the wondrous eXIstence 10 Icrm. oC the latter, nor do lhcsc two apparcntly umtradlctory modes of human 

apprehenslOn hrnlt creatlvlty ln the umverse The coeXistence of the 'reuonablc' and the 'emotlOnal' 15 fmcefully 

brought out JO the teacher'! abllJty to explam the world ln terms of logll and poetry 
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4. THE THEORY OF INSTRUCl'ION 1: AL-MADINA AL-FAJ}D..AH 

One of the elements of al-Fârâbî's theory of instruction appears both in Regime (p. 55) and 

Mabâdi' (pp. 278-279) immediately after the prescriptions of the curriculum content, a discussion 

of which began this thesis. In Regime al-Fârâbi writes that instruction proceeds in either of the 

two ways that man can comprehend the principles : by intellection or by imagination - anna 

al-insâna yatasawwarahâ wa-Ya'qilahâ wa-'mlmâ an yatakhayyalahâ (p. 55). According to the 

other treatise the curriculum prescriptions can be known "either by being impressed on their 

souls as they are (tartaslma .... kamâ hlya mawJûdah) or by being impressed on them through 

affinity and symbolic representation (Iartasima .... bi'l-munâsabah wa'l-tamthll)". 

Another element is added in Attainment (p. 40). After repeating basicalIy what has just been 

quoted above he writes that assent to either of these teachings should be l'Iicited by use of 

certain demonstration or by persuasion. This gives a total of three methods the r~i):·lts ('~ ':'!Iich 

are assigned the following names. The combination of perception by the intellect and assent by 

demonstration is philosophy (Ja/safah).65 In the case of the second combinat ion of symbolic 

representation through the imagination and assent by persuasion "the ancients calI what 

comprises the se cognitions religion (mû/ah)". The third case is the recelpt of the principles 

through the intellect but assent is by persuasion rather than demonstration : "the religion 

comprising them is called popular, gener ~lIy accepted and external philosophy (al-falsafah 

al-dhâ'i'ah al-mashhûrah al-barrânîyah)". 66 

6S A1-Fârâbi'8 use of the term ta/Mm 18 apparently synonymous W1th tasawwur which is utilized ln a narrower sense in 

formalloglc JO con)uncllon with tasdiq (Mahdi, 1969b, P 140, note (55) 1). 

66 Mahdi (1969b) has corrected two words in Tahsil whlch read malakah instead of mu/ah and a/-balTâ'jyah instead of 
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A third element which builds on the tirst two is put forward in the context of reali1.ation of the 

four human things in nations and cities after they have becn actualized in a certain man : 

"instruction and formation of character (ta'lim wa-ta'dibY (p. 29). By "instruction" is meant the 

introduction of theoretîcal virtues, and by "formation of character", the introduction of moral 

virtues and practical arts : instruction proceeds by speech aJonc, the formation of character 

through habituation in the practical arts by speech or deed. lt 18 the comblllation of thcse two 

methods that al-Fârâbî uses to bring into existence the three groups of people who will eaeh 

preserve philosophy, religion and the popular, cxternal philosophy. An added group of people 

arises from a fourth science which is the result of the application of these tluee universal 

sciences ta the various nations "each containing everything hy which a partlcular nation hceomes 

perfeet and happy" (Attainment, p. 35). A summary of these clclI1cnt1. appcars 111 the table helow. 

The combination of instruction and formation of character alw appcars III l'lalO (p. 22) where 

al-Fârâbî evaluates the ability of Sacrates as being limited to "conduet a scientifie investigation of 

justice and virtlles·. This must be supplemented by the Il1cthod of "1 hra1.ynwchu1. who possessed 

the abllity "ta form the character of the youth and the multitude" AI-Fftrübi cnncludc!> by 

emphasizing the capacity of the philosopher, the prince and the Icgl~lat()r tn I11.C both Illethods : 

the former with the elect and the latter for ail ehc. The c!'.!'.ence of thc1.e two lIlethods of 

education to achieve happiness is put in diffcn'nt word!> in RegIme (p. 48). lIere al-Hlrftbi writes 

about guidance: after rcfcrring once again to the natural lilllItatiom of mm.t mcn he notcs the 

differing levcls of guidance which men need in ordcr to achieve the goal. Ile then add1. that "in 

the absence of an external stimulus and incentive" mot-I mcn will not avail them .. clve'i of the 

guidance. The corollary is th en pmed : nelther is it III the ('apacity 01 mo .. t mcn to guide and 

induce others. However grades of such men arc <!vident and the one m01.t capable is the l.uprcmc 

ruler. 

a/-barraniyah, sec allo al-Fârâbi (1981), TaJull a/-Sa adah cd wlth an IntrodudlOn and nolel by Ja'far 

al·YasÎn, p 90 
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Table 1: MACRO-LEVEL SUMMARY 

(1) The human things of four kinds through which happiness is attained are -

(1) theoretical vutues 

(2) deltberahve V1rtues 

(3) moral Vlrtues 

(4) practical arts 

) 

) 

) knowledge of these is 

) theoretical perfection 

page 54 

(II) They can be reahzed only m a certam man who already possesses the highest natural aptitudes for them 

(III) In turn he can then realtze them (as voluntary intelligIbles) in nahons and cIlies u5ing hls faculty of 

deltberatlOn He (Al) mstructs and (A2) forms the character of each mdividual accordmg to what hls 10nate 

dispositIOns a1low thereby br10gmg hlm to happmess 

(Al) Instruction 15 the mtroductlOn of the theorehcal sCIences by mtellection or by imagmation and procceds 

with the use of speech alonc ThIs 15 knowledge or opimon for future action. 

(A2) FormatIOn of characlcr 15 the mtroductlOn of the moral Vlrtues and the praclJcal arts and proceed5 Wllh 

the use of both speech and by deed This I~ habituatIOn of actIOns on the basls of the above knowledge or 

opmion whlch WIll le ad 10 happ1Oe5s 

(B) He proceeds on the assumptlOn that the pnnclples of bemgs are comprehended either by -

(1) 1OtellectlOn or by (2) Imagination 

and conVlchon is elIclted by --

(a) certam demonstrallons or by (b) persuasIOn 

the comb1OatlOns of whlch result ln three sCIences -

(1) and (a) IS phllosophy 

(1) and (b) is popular, generally accepted, external philosophy 

(2) and (b) 15 relIgIOn 

(IV) The combmatton of (A) and (B) leads to the formation of four groups each of whom is equlpped wilh 

knowledge of a speclaltzed k10d and the faculty to dlscover what was not given to them but IS of the same kind 

of which they are custodlans ThIs enables them to instruct, defend and contradict what opposes that 

knowledge. The four speclahzahons are -

(1) theorehcal sCIences 

(2) popular theorehcal sciences 

(3) image-making theoretJca! sCIences 

(4) particular sciences from the applicatIOn of these three in dlffering nallons 

In accordance Wllh the "instruchon/formation of character" meltlnge each group possesses a dehberatIVe virtue 

and a warlike virtue. These may be found In a certain man or be dlstributed 10 more than one each of whom 

would find an appropriate place in a hlerarchy dependmg on his innate dISpOSItIOn. 
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The dliference between the elect and the multitude is related to the differences between 

philosophy and religion. Two constellations of concepts arc created as al-Fârâbi pushes forward 

this trajectory of thought (Attamment, pp. 40-41). The first is philosophy with inteIlcction, 

reality, demonstration and priority in time. The second is religion with imagination, imitation, 

persuasion and subsequence in time. Religion is an imitation of whatevcr in philosophy is rcal 

be it the principlt's of beings and thcir hicrarchy, divinc acts, natural powers or happiness. Each 

constellation, in its relation to the other, is the logical out come of the divil>ion of labour betwcen 

the intellectual and the imaginative faculties of which al-Fârâhi writcs wh en he describes the 

work of the Active Intellect. In this context the phtlosophcr is the OIlC who 

invents the images and the persuasivc arguments, but not for the sake of c),tablishing 
these things in hls soul as a religion for himself. No, the images and the penua!.ivc 
arguments are intendcd for others, whcreas, .. 0 far as he is concerned, the~e thingl> arc 
certain. they arc a religion for others, wherea~ so far as he is cOl1cerned, they arc 
philosophy. Such, then, 18 truc pllllo),ophy and the truc philC'wphcr (Alla/llmelll, 
p.44).67 

As far as the imitatiolls arc cOllccrncd they "diffel in excellcncf!" and thence an .. c .. Ihe plurality 

of religions (Regime, pp. 56-57) which ~d-I;âràbi arrange .. into a hierarchy. Thcrc an' imitations 

which can be closer to the truth than the othcrs and be freer of "p01l1ts of contentIOn" than the 

latter. The imitations of a supcrior quality ),hould bc prescrvcd and the ()t11er~ di!-.cardcd. The 

imitations, as a gencral ruJc, arc needcd becaul>c "the Illllllltudc (jumlzur)" find Il dlfficlllt to 

intellect the realities as they arc and the vaneties of imitations arisc from the ctn.·ullll>tanccs 

which form(ed) the contcxt,> of the teachings in compariMoll to "the Illca1l1ng~ and cs<;enccs 

which are one and immlltable" (RegI/ne, pp. 55-56).6K 

Between the two extrcmCl> al-Fàrâbi interposes the popular, external philosophy - a sort of 

67 

611 

The subsequenee of religIOn ln lime ~a~ c1early Illustratcd JO the hlstoneal development nf the arls dellnealed JO 

HUTÛf(see chapler one of Ihe prc~cnt them, p 21) ReligIOn, )url'prudence and theolngy are the threc art~ wluch 

are needed wlth the glVJng of the la\H, laws glven by Ihe plulmopher who ha! Itnowlcdge of ail the ~ylloglsllc arh 

The relatlOnshlp belwecn phltosophy and rehglOn(s) 15 anatogous to the rc1atlOn,hlp between logK and grammar(,) -

whlch was dealt wlth JO the first ~hapter (pp 11-13) AI-I'ârâbj's wnsl~tent empha'I' would be on the uOIvenal 

rather than the parllwlar Yet as was nollccd JO the chapter on al-'aql al-fa"âl (p 48) Ihe amhlgUlty VI~-. "II the 

emanahons to the Intellect and thc ImaginatIOn "ould pOint to (hc paradOl[J~al nature of 11110 rcldllOmhlp 
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"half-way house" for those who do not, or do not yet, belong to the elect but may have the innate 

dispositions for the exalted status. Consider Mabâdi' (p. 70) where al-Fârâbî notes that Rit is not 

impossible that among those who know the se things through symbols" someone will find points 

of contention. One of the three kinds of such people are "those who seek the right path" and 

depending on the level of an individual's potential and hence understanding he may be raised 

through the ranks to acquire philosophical wisdom.69 By and large however the division seems 

fundamental to al-Fârâbî's thought. The theoretical sciences are for the "imâms, princes or else 

those who should preserve the theoretical sciences" (Attainment, pp. 29-30)1° and the images or 

the similitudes of the theoretical sciences are for the multitude. 

AI-Fârâbî has prescriptions for the education of the elite in Attamment (pp. 29-31), in Aristotle 

(pp. 78-80) where he depicts the training and investigating art, and in Attainment (pp. 44-45) and 

Mabâdl' (p. 59) where he enumerates the qualities which are prerequisites for their education. 

These qualities are to be found, as al-Fârâbî notes in Plato's Republlc.71 The (future) elite should 

he made familiar with the first premises and their arrangements and be hahituated in using all the 

logical methods of the theoretical sciences (which were the suhject of discussion of the first 

chapter of the present thesis). Initially these should be given to them via their similitudes and 

th en as they are in reality. The students should he made to pursue their studies 'in accordance 

with the plan descrihed hy Platon (p. 30). The formation of character proceeds either by 

persuasion or by compulsion (which is to he used with those "who refuse to teach others the 

theoretical sciences in which they are engaged", p. 31) and the circumstances of the use of either 

requires the philosopher-ruler to employ his power of deliberation. 

69 

70 

Interestmgly these three kmds of people whom al-Fârâbî categorizes as bemg able to see the inadequacy of symbols 

in Mabâdl' appear as weeds (nawâbu) withm the Vlrtuous city ln Regime (pp. 74-75). See chapter five (pp. 75-76) 

for a further discussion 

From a neo-MarJast perspective the education of thls group of individu aIs could be interpreted to be the 

recrultment of potenhal ehtes m order to perpetuate an eXlstmg social strahficatlOnl 

71 Book IV 484a-487a 
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The images or the similitudes of the theoretieal sciences, not as a primary step to knowing them 

as they really are but permanently, are for the multitude. After producing thcse images and the 

persuasive methods for eliciting consent the philosopher-prince needs to devise methods of 

political oratory to arouse the resolution to carry out the acts of the practieal arts and to 

inculcate the moral virtues in the nations and the cities (Attaimnenr, p. 33). The orator Ileeds to 

use one set of arguments to justify his own position, another set arguments by which souls «grow 

reverent, submissive, muted and meek" to execute the acts leading to happincss, and a final set 

that causes other souls who oppose him to grow confident, spiteful, insolent and contemptuous" 

in order to contradict them a:!d to reveal their aets as base and mean. 

The arguments of a more permanent nature relating to the persuasions ll~êd ln inculcate the 

images of the theoretical sciences and the acts of the practical arts arc to he preserved in two 

books - a book of opinions and a book of acts - "so that they will not he fnrgollcn" (Attomment, 

p. 34). Following this the philosopher-prince should repeat his dclibcration for ail the particular 

groups in every nation vis-a-vis the human nature common to ail of them and vis-a-vis what 

differentiates them from each other. 72 By drawing up "an aetual - if approximatc - list of the acts 

and states of character wlth which every nation can bc sct right and gllided toward happlllcss and 

[specifying] the classes of persuasive arguments (regarding bolh thc theorcllcal virtllcs and the 

practical arts) that ought to be employcd among them [he] will thu<; set down what evcry nation i~ 

capable of, having subdividcd every nation and inquired whether or not there is a group fit for 

preserving the theorelical sciences and others who can preserve the poplliar theoretical sciences 

or the image-making theoretical sciences". 

Il is obviollS Iha! the philosopher cannot do ail this on his own (Mil/ah, h. 13 and Mabâdl', 

pp. 228-229). lIence, in accordance with the prescription that instruction proceeds by speech 

and formation of character by habituation, he employs two sets of people - one who will restrict 

72 It will be apparent that the common human nature 15 not the nature whH.h links human bClOgs to animais and whlch 

recelVes 50 much emphiUI5 alter the ri~e of ev()lutlOm~m, but the mtellect and thl~ links man, a creature o! the 

mfra-lunary world, to the hlgher supra-Iunary world 
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their persuasion to speech and the other who will have the power to compel. In short, to form 

the character of peoples al-Fârâbî will make use of teachers and wherever necessary soldiers 

(Atfainment, pp. 31-32) : he draws the analogy of heads of households and superintendents of 

children except that the skills of the philosopher-prince are of a much wider scope. 

These teachers and soldiers will be comprised by each of the four groups of people who will 

preserve their respective specialized sciences. There is the possibility that individuals in each 

group will possess both the deliberative virtue and the warlike virtue. The first will enable him 

to discover "what was not actually given .... but is nevertheless of the same kind fol' which [he] is 

custodian" thus facilitating his role as an instructor and a defender of his specialization 

(Attainment, p. 35). The second, warlike virtue will be at hand "in case there is a need to excel in 

leading troops to war" (pp. 35-36). If however the two cannot be found in one individual then 

there is always the possibility of finding two men one with each virtue (or even a group with 

these two virtues divided amongst them).73 The supreme ruler should then delegate the 

appropriate responsibiIities. This division of responsibilities is the basis on which al-Fârâbî 

divides groups, nations and cities. In other words humanity forms a hierarchy and the position of 

each individual in it is dependent on the deliberative and/or warlike virtue he is capable of 

achieving, or on the level of guidance and incentive he is able to provirle, thereby leading others 

less fortunate below him. 

AI-Fârâbî depicts the hierarchy in other books apart from Attainment,14 For instance in Regime 

(pp. 54-55) the variation in the natural dispositions and the habits of character which are 

determinants of the ranking is repeated. He th en explains how orders are transmitted down the 

ranks. Drawing the analogy between this order of things and the order of natural beings, between 

the prince and the Pirst Cause, he explains that cach rank is simultaneously culer and ruled 

73 

74 

See the glossary for various kinds of rulershlp - s v. ra'îs and n'âsah. 

He a1so briefly mentIons III Plato (p. 22) that there are means by which the citizens of the city ought to glorify their 
princes and phIlosophersl No further details are added. 
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except for the top and the bottom of the structure. The top is the First Cause - the cause of ail 

else, and the bottom is Iikened to "prime matter and the elements that possesses no ruling 

element whatever, but [is] subservienl and always exists for the sake of others" (p. 54). The 

hierarchy is explained in terms of the human body and its component organs in MablJdl' 

(pp. 55-56) : the heart is the primary organ, the cause of ail other organs, limbs, their faculties 

and the hierarchy inherent in the body. It is also the heart that provides the means ta rCl1love 

disorders when they appear in a manner similar to the ruler who possesses the capacity to 

transform the non-virtuous cities.75 

To de scribe the same hierarchy in MadanÎ al-Fârâbi takes two routes. First (fs. 56) he notes the 

differences in people with regard to deliberative virtue, the power to produce similitudes for any 

particular end, and the power ta employ others to realizc thal end. At the top (although thc rank 

is not specified) is the one most proticient in ail tluce. The next onc down does not have the 

perfect deliberation, below him is the one who does not possess the rcquisite deliberation or the 

power .)f imagination and he is followed by the one who has none of the three requirements but 

/lis always humble and obedient, swift to perform a1l that he is charged with" despite the fact that 

he might not know the end. 

Secondly (fs. 57) he writes that the "parts of the city and the classes of its parts are united and 

bound together by love (bl'l-hubbah)" and "contro1led and maintained by justice and actions of 

justice (bi'l-'adl wa-afâ'îl al-'adl)". Love is explaincd as bClllg of two kinds - natural and 

voluntary. The second kind is the outcome of sharing in a virtue, on account of advantage or of 

pleasure. It is, however, subordinate to the the former which tllrns out to be sharing in the four 

75 The reference to the human body is also mteresting vls-a-vls the compans IOn that al-FârÎlbi draws between the 

science of politics and medicme throughout Madanî bcgmnmg wlth dn analogy betwecn a doctor and a state~man in 

the third fasl. In EnumeratIOn (p 104) the nexus betwecn theory and pracllce 10 medlcme IS referred to in a 

dISCUSSIon of the vutuous royal craCt whKh comprnes thc faculty of gcneral rules and 'prdcllcc m polltical deeds 

dealing Mth the morals and the indivlduals m actual cilles"- Ju~t as a physlclan's perfection lt the consequence of 

possessmg Iwo analagous facullles. ThIs conncetlOn maybc due 10 Ihe Beaceh for respeelablilty for the field of 

(pohtical) philosophy smee e"ponents of the subJect qeemed 10 denve thclr stalus froDl bemg praclltlOners of 

Medicine rather Ihan from being phllosophers (l'mes, 1970, pp 784-785). 
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aims of the curriculum with which this thesis began. Justice, which follows love, is the division 

of the good things e.g. security, wealth, honour, dignities among the inhabitants of the city 

(fs. 58). Decrease or increase, whether voluntary or involuntary is subsumed under injustice 

unless followed by sorne kind of recompense. This then requires the nced for commensurate 

pains and penalties. The concept of sharing in the virtues put forward in Madanî is echoed in 

Millah (fs. 13) where the goal of happiness cannot be attained without the distribution of "the 

voluntary act\ons and dispositions" among individuals and groups of people. 

The final aim of the city, irrespective of the analogy used to depict the structure, is of course 

earthly happiness in this worId and supreme happiness in the next as it is put in Attainment 

(p. 1).76 Though exactly what al-Fârâbî is saying when he differentiates between the two kinds of 

bliss, or when he writes of the first Iife and the afterlife in Madanî (fs. 25) is a matter of debate 

since he expresses views which are at variance with one another in his writings. Strauss (1945, 

p. 372) for instance, one of the authors cornmenting on this controversial issue, notes the 

differences between Attamment and Plato, the second treatise totally ignoring the question of life 

after death. Then there are the "simply orthodox views" of Mabâdl' and the "heretical.. .. but still 

toleberable views" of Slyâsah. No less enigmatic is al-Pârâbî's (1ost or yet undiscovered) 

commentary 011 Aristotle's Ethics in which he is reported, by Ibn Tufayl, to have wriaen that 

there is no existence apart from that perceived by the senses. More precisely, s, atements 

implying any other kind of life apart from this life are "ravings and old women's tales" (Strauss, 

1945, p. 372; also Pines in Maimonides, 1963, p. lxxx). 

This debate, connected with the question of immortality due to the final emanation from the 

Active Intellect, raises two questions which are relevant to the present thesis. Firstly the 

interesting way in which the two beatitudes are linked ta the virtuous city and the city of 

necessity in Madanî and secondly the ambiguity of the relationship between the theory and 

practice of education which is itself embedded in the question of al-Fârâbî's style of writing. The 

76 The IWo kinds of happmess menhoned at the outset of Altamment are not brought up agam in the treatise 
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city of necessity (al-madînah al-darûrîyah) is defined as one of cooperation to attain what is 

"indispensable for the continuation of man, his Iivelihood and the preservation of life" (fs. 25). 

This is contrasted to the ideal city where cooperation is aimed at achieving "the most excellent 

things.... which are the truc existence of man" in addition to the what is merely indispensable. 

Both are then depicted, via Socrates, Plato and Aristotle, as the relation between the first Iife 

and the after life, a first and a last perfection: "the continuance (qawâmuhâ) of the first is due 

to nourishment and other external things· in comparision to the latter which does not require the 

externat things "for the continuation of its essence (qawâml dhâtlhâ)".77 

This presentation of the indispensable city is qui te different from the description in Regime 

where it is merely one of the many divisions of the ignorant city (al-madînah al-Jâhllîyah) which, 

together with the erring city (al-madînah al-dâl/ah) and the transgressing city (al madînah 

al-fâslqah) are posed as opposite to the virtuous city (pp. 57-74).78 Madan; makcs no reference 

to any of the other cities except the two ignorant ones which accept what is thOllght 10 be the 

most excellent, or thought to resemble justice i.e. pleasures and riches (fs. 25). In the Iight of 

the differences this seems to present another perspective of the city of necessity.79 

The occurrence of Socrates in this contrast between the ideal city and the one of neccssity in 

Madanî is iIIuminating whcn taken in conjunction with the description of his life in Piaf() 

(pp. 17f) where thc question being discussed is whether, in the search for perfectIOIl, one should 

accept the ways of hfe one finds among the citizens of one's city. The response is negative : 

"one ought not to settle for them without investigating them and without sceking to arrive at the 

77 The translatIOn could also read "Cor what IS constItutive of ItS essence" The sentence ends with "It IS sufficlent JO 

Itself for 1Is continued preservation (hlya muklaflyatur bl-nafsmâ fi an tabqlya mallfû~a(an)". 

78 

19 

The glossary glves further defimtlOns and divisIOns of ail these cltles and others, s v madînah Sorne examples of 

the means by whlch to acquue the bare necesslIJes as cnumerated 10 Regime (p 58) arc husbandry, grazmg, hunting, 

and robbery The he ad of such a city IS the one most proficlcnt 10 obtammg the ncces~ltles for hls cIty 

The pomt of Vlew presented in Madanî could be a re-evaluahon of the same cIty m RegIme or, wlthout gomg lOto a 

debate over the chronology of the phllosopher's wntmgs, the detailed classIfication JO RegIme could be meant to 

disguise the more openly stated comments of Madanl However, It IS also pOSSIble that the two exposItions arr 

analyses from different departures_ 
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virtuous things that are truly virtuous, whether the se thing are the same as the opinions and the 

ways of life of bis city or npposed to them .... " (p. 17). The alternatives are a life of security but 

ignorance at best, and death al worst. Located in between the two extremes are existence within 

the city as a beast or isolation from the city and hence deprivation of perfection (p. 18).80 

Plato's choice at this point in the treatise, according to a1-Fârâbî, is death. 

The images of animal and/or isolation figure in other treatises of a1-Fârâbî. In Mdlah (fs. 14a) a 

man "who is part of the virtuous city" inhabiting an ignorant city is forcign matter or is analogous 

to an animal but with a limb from a lower animal. Contrariwise a man who is "part of an 

ignorant city" but inhabiting a virtuous city is also an animal but with head of a superior animal. 

The need to migrate to be with a similar kind is put forward only in the case of the virtuous man 

to the virtuous city. The existence of virtuous men in ignorant polities is attributed to natural or 

man made disasters (Regime, p. 50). The motive for migration to this city, provided the city 

exists, recurs in Madanî (fs. 88). In the event it does not the preferred alternative is, as in 

Plaro, death. 

The impression of Socrates (and the virtuous men) as martyr(s) nowever will undergo a change: 

the subsequent investigation in Plaro brings out the importance of true philosophy and the 

founding of a city different from the cities of injustice and evil (p. 20). Exclusively in the former 

city can "man arrive at the desired perfection". This is the city "rendered perfect in speech" and 

can only be "realized in deed" by the legislator (pp. 20-21).81 Finally the investigation of the 

methods of instruction and formation of character reveal that when "he [Plato] delineated again 

Socrates' method" it was found to be Iimited to the "scientific investigation of justice and virtues" 

(pp. 21-22). The additional clement of the formation of character could only be provided by the 

method of Thrasymachus. The legislator should be endowed with both methods - the former with 

the elect and the latter with the youth and the multitude. 

80 Rather than depnvatlon of happmess. 

8\ Both cilles and the connections between them were dlscussed in the second chapter (p. 30). 
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What seems to emerge is a dual existence - a private life of investigation and teaching and a 

public life in conformity with the surrounding conventions. Whether the man is depicted in 

terms of a philosopher or a legislator, 82 al-Fârâbî is re-evaIuating the character of Socrates with 

the criticism of the Greek phiJosopher's stand83 (Marmura, 1979, p. 311).84 The shift in emphasis 

from happiness for the inhabitants of al-madînah al-fâdilah to the search of individual perfection 

is substantiated firstly by the statement from Attainment already quoted above relating to the 

difference between philosophy and religion as far as the true philosopher himself is concerned : 

the former comprises the essences of things as they exist in his soul and the latter is the 

similitudc..'s of the same things for the multitude. 

Secondly there is the conclusion of the same treatise where al-Fârâbî writes that "if no use is 

made of him [the philosopher], the faet that he is of no use to others is not his fault but the fault 

of those who do not Iisten ta him or are of the opinion that they should not Iisten to him" 

(p. 46). This statement "radically modlfies the entire argument" of Atfalllmelll (Mahdi, 1969b, 

p. xxiv) whose aim was to bring into existence the four human things to achieve happiness for 

the world.85 However the shift in the emphasis is not to the other extreme which again would be 

the Socratic fate. It would be more true to conclude that in his depictions of al-madînah 

al-fâdilah aI-Fârâbî is pointing out the contradictions which bedevil the relationship of theOl"y 

82 

83 

84 

8S 

As has been observed before (chapter three, p 46) the use of these two terms IS no diffcrent from the emphasls on 

the oneness of the four human thmgs, the theorehcal- and practlcal-ratlOnal facullJes Nor as WIll be seen ln the 

next chapter (pp 91f) lS It dlfferent from the umty of the Intellect, the ImagmatlOn and the will 

Slmultaneously he 15 also re-evaluatmg the character of Thrasymachus but m a posItive ~ense whlch dlUers 

substantJally from the portrayal ln the Republlc - thls Will be dlscussed 10 the füllowmg chapter (pp 77 and B8C) 

Marmura's (1979) diSCUSSIOn focuses un the pOSItIOn that al-I'ârâbî and two other falaslfah, 1 e Ibn DâJJah and Ibn 

Tufayl whom Marmura claSSIfies as Farablans, adopt ID the debate of the relation of the philosopher to society (the 

same tOplC IS also covcred m two other papers by thlS author - 1983 and 19B7) 

Il IS pertinent to pomt out that the very seeds of the conclUSIOn are laId ln the eXpOSItIOn of dehbcratlve vlrtues 

alluded to at the end of the flrst sectIOn of Altamment (pp 17f) The creatIOn of \oluntary mtelhglbles IS partly a 

functlOn of the WIll and al-Fârâbî argues that because of wllls other than that of the phIlosopher 1 e other voluntary 

obstacles, there IS the posslb!llty of not bemg able to reahze any of the voluntary mtelhglbles of one's cholct In 

any case, the rnodlficahon of the argument It IS enhrely m accord wlth the numerous asserhons regardmg the 

freedom of chOJce to stnve for happmess whlch every human possesses and which has been referred to JO the 

preceding chapters 
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and practice in education (and by implication in other fields of human endeavour). And this 

ambiguity which arises from the very style of his writing has given rise ta another debate relating 

ta what he is saying, or rather to use al-Fârâbî's expression what he is truly saying. 

Consider e.g. Strauss' writings \Vhere the argument is that individuals like al-Fârâbî are only tao 

aware of the dire consequences ("ranging from the most cruel type, as exemplified by the 

Spanish Inquisition, ta the milde~t which is social ostracism" - Strauss, 1952, p. 32) facing the 

individual who questions accepted wisdom in speech or in writing. AI-Fârâbî, therefore, living in 

difficult times, and quite aware of the fate of Socrates, writes "between the lines· sa that the 

essential message is restricted to friends and careful readers (Strauss, 1952, pp. 24-25; see also 

Mahdi, 1981, pp. 18-19). Yet further "he avails himself of the specifie immunity of the 

commentator, or of the historian, in order to speak his mind" (Strauss, 1945, p. 375) thereby 

avoiding possible confllct and worse.S6 

The argument is celltered on al-Fârâb~'s Plata, a work which claims to Slllllmanze the Greek 

philosopher but \\ here there is no mention of two central doctrines of Plato - immortality 

(Strauss, 1945, p. 372) and the Ideas (pp. 364 and 391), a work which emphasizes the politienl 

dimension of Plato by opposing the weight of the Neoplatonic tradition (pp. 362 and 377), a work 

which criticizes the religious investigation (al-fahs aI-dlyânî) and the religlOus syllogistic art 

(al-sanâ'ah al-qlyâsÎyah al-dlyânîyah) as incapable of providing the necessary knowledge or the 

necessary way of life (pp. 373-373). Strauss is thus led to the conclusion that Plato is al-Fârâbî's 

most esoteric work (pp. 375-376). He distinguishes between happiness and perfections7 and links 

this to the distinction between the royal art and philosophy; he distinguishes between the 

86 Strauss has another perspectIve on a1-Fârâbî's onglOality which is apposlte to this thesls - "By transmittmg the most 

preclOus knowledge not 10 'systemalIc' works but in the gUIse of .l hlstoncal account, Fârâbî indlcates his view 

concernmg 'ongmahty' what cornes mto sight as the 'origmal' or 'personal' 'contnbution' of a phIlosopher IS 

infimtely less slgm[lcant than hls pnvate and truly orIgmal and mdlV1dual understandmg of the necessarIly 

anonymous truth" (1945, p 377) 

87 Strauss' (1945, pp 363-385) eJlegesls concentrates on sectIon no. 22 on page B of Plalo (whlch correspond~ to 

sectIon 18 of Aflâtun, p 13) 
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'/irtuous way of life and the desired way of life88 and connects this to the difference in 

knowledge, on the basis of which one decides between he two. The desired way of life then turns 

out to be the contemplative way of life. Alternatively this is the perfection of the inteJ1ect since 

this is what renders man truly substantial. 

What is conducive to rende ring man truly human can also be conceptualized differently: one 

cou Id say that the part of man which belongs to the genus having aU four causes of existence, Le. 

the body, belongs to the infra-Iunary world. This would be yet another way of saying al-madînah 

al-darûrîyah, the city defined as one of cooperation to attain what is lIindispensable for the 

continuation of man, his livelihood and the preservation of life ll (Madanl, fs. 25). Yet man 

comprises much more than this genus of beings which also makes hlm a part of the slIpra-lllnary 

world. How one conceives of the other world is relative to the perfection of the intellect.89 

Rence knowledge of the distinction between the inquiries of the science of nature and the 

science of what is beyond natural things or 'zlm al-tabî'ah and 't/m mâ ba'd al-tabî'ah. 

This reference in AUal1lmenl (pp. 12-13 - discussed in chapter two of the present thesis, p. 31) is 

later followed by an ascent through the metaphysical beings but using the methods lIsed in 

treating natural things (p. 14) the ultimate cause of which we have only the principle of 

instruction (p. 5). The descent or knowledge of the ultimate causes of the beings is termed the 

divine inquiry. The "descentll or the divinization of whatever is considered to be of ultimate value 

also corresponds to any one of the cities enllmerated in Regime depending on one's present state 

of knowledge, or a transformation, or a perversion ot it. At the lower end lies the city of 

absolute necessity - either due to a revers ion of the state of one's knowledge or a resignation to 

the absolute timits of action. One may, of course, acccpt limits but not resignation. Furthermore 

the analysis leading to this insight may be conceived of in any number of rubrics which 

88 

89 

The exegesls here (1945, pp 38;-389) conccntrates on the first four sectIOns (pp 3-4) and sechons 19-21 

(pp. 12-13) of Plalo. 

As WIll be shown J!l the next chapter (pp 841) this IS concomItant WIth decreasing dependence on the ImagmatlOn in 

one's intcrachon Wlth the world In other words greater understandmg m terms of unJversals rather than pdfhculars 
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themselves are a melange of past and new concepts. 

The question of the philosopher's life has received attention from other authors as weIl. For 

instance Lemer and Mahdi present al-Fârâbî and other well-known medieval wTÏters as crea tors 

of the enterprise of medieval political philosophy (1972, p. 1) : each one of the Muslirn, Jewish 

and Christian philosophers was forced ta come ta terms with the teachings of Greek political 

philosophy since it offcred "the best if not the only way" ta investigate the truth of the claims of 

religions. From this philosophy al-Fârâbî (249/870 - 339/950), lbn Sînâ (367/980 - 416/1037), Ibn 

Rushd (505/11216 - 57711078), Maimonides (514/1135 - 57311204), Thomas Aquinas (604/1225 -

653/1274), Roger Bacon (503/1214 - 671/1212), etc., Iearnt how to "investigate divine and human 

things, how to reform beliefs and the way of Iife of his own comrnunity and how to act in a 

manner conducive ta the corn mon interest of his community and to bis own interest as 

investigator" (1972, pp. 19-20). 

Another author's conclusion is that "the true politicaI and social function of the philosopher and 

of the duties incumbent on him in this field of action, if circumstances permit [was] the main 

tapie of philosophical discussion from the time of al-Fârâbî in the first half of the fourth/tenth 

century till the end of the sixth/twelfth" (Pines 1970, pp. 784-785) This was a consequence of 

the lack of "universities and other recognized institutions" which would have made possIble the 

study of the subject and the lack of status for the teachers J1 the subject who derived thm living 

and their n!CognitlOn from the practice of medicine. Pines contrasts these wIth the sItuation in 

Christian Western Europe where Greek philosophy and its tcachers were forced to conform to 

"the doctrine approved by the Catholic hiermchy".9o Philosophers living in dlfferent 

circumstances were not subject ta this form of thought control. It would then appear that the 

precarious existence was a corollary of this very freedom. 91 

90 

91 

In chapter one (p 12) II was nOled that already by aJ-Fârâbî's hme Chnshans were not aJlowed to read the PosterlOr 

Ana/yt/cs and the folJoMng treahses of the Organotl The SituatIon worsened considerably Wlth the passing cenlunes. 

Regarding the analysis of the pohtlcal fabnc of man's cKlstence thls gave nse ta IWo contendmg theones . one took 

pohtlcal phlJosophy as Its point of departure and the other look political theology as a first prmciple (see Mahdi 
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TIte question which then arises is - what happens to the tradition of education of which al-Fârâbî 

has been a recipient and which surely, if his literary output is any standard, he wishes to 

continue? Or from the point of a student desirous of studying philosophy, how does he learn it? 

Further, what is the manner of contact between the teacher and the stlldent? And where is the 

space prO\ .ding the necessary learning environment for the "courteous translation"?92 It is 

probably easier to answer these questions by beginning with what was not possible. In view of 

what has been said regarding al-Fârâbî's milieu and the reception accorded to Greek learning in 

the general monotheistic context a public institutIOn was hardly feasible. In the light of 

al-Fârâbi's descriptions of the fate awaiting a philosopher who dares to questIOn existing orders, 

any teaching would have to be highly circllmspcct. Taking into account the acute awareness of 

the mjustice reslllting from any attempt to impose Tlew ordcr~ dcspitc the Imperative of desire for 

perfection, Le. consideration for the will of othcr human bClllgs, the retJccnce with active 

involvcment for transformation seems not surpri .. ing. 

Indeed at this stage it would seem that one would be hard put to fend off accusations of 

"woolly-minded liberalness" from al-Fârâbî's detractors! Notwithstanding that precisely the 

opposite impression i.e. that of a power-hungry philosopher seemed to be the case in the 

depiction of the rigid hierarchy as a conditIOn for 1I1l1versai happmess. Il is at the point of this 

tension that one begins to reahze the truth of Stra\ls~' word~ that al-Fârâbî knew his Plato well, 

that al-Fârâbî was recovcring the thought of the "maturc Plato" (1945, p. 361). On the onc hand 

there is a view of the Greek philosopher Idohzcd to the extcnl th al he is considcred 10 be 

92 

and Lerner, 1972, pp 8-10 for further detalls) The flrst had to cnvlslon ItS own metaphyslcs 10 order to develop a 

cosmologlcal th/)ory. the second began wlth the cosmos glvcn 10 the rcvel~lIon 

ThiS eloquent term rcfernng ta the manner ln whlCh ~n cdu~dtor, .lnd/or rc~earcher pushmg at the boundanes of 

knowledge, teaches a subJect sa as to mamfest It~ power and ItS economy 10 bemg able 'ta explam' has be 1 coined 

by Brunet EVIdence of other concepts Crom hl~ wntmgs Will be eVldent 10 thls them smce there are a number of 

points of contact, however, thelr mcorporatlon for the purro~e of analyllOg al-Fârâbî's theory of IOstructlOn IS not 

an attempt to prove that the latter's wntmgs are 10 harmony wlth modern thmkmg 10 educatIOn and thereby lend an 

apologetlc note to thls thesls Nor IS It an attempt to prove the OpposIte \hesl~, Wal7cnan [ashlOn "la the lOvent ion 

of fictional IOtermedlanes, that Bruner's Ideas arc 'ultlmatcly' to be found In al-Fârâbî A probable cxplanatlOn for 

the simllantles IS rather to be found m the common onentatIon that the wntmgs of bath humane exponents of 

educahon embody 
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sacrosanct. On the other is the vi~'v of Karl Popper that Plato set the stage for totalitarianism 

whose worst excesses are being played out in this century. And at first sight it would seem tbat 

al-Fârâbî is susceptible to the same devastating criticism Popper makes of Plato since al-Fârâbî 

accepts much of Platonic political philosophy. 

Consider, however, Strauss' insight that al-Fârâbî has ignored the metaphysics as weil as the 

Ideas of Plato (1945, pp. 364 and 391). The treatment meted out one of the two Greeks whose 

writings are supposed to embody the revitalization of philosophy "when it becomes confused or 

extinct" is put into sharper foeus whcn seen in the context of what has been alludcd to previously 

in this thesis. First there is al-Fârâbî's attempt, as i1Justrated in Hurûf and Ihsâ', to integrate 

logic and grammar, phllosophy and religion into one comprehensIve system. This was was 

evaluated by Glltas as "a rare accomplishment in idealist philosophy" (chapter one of thlS thesis, 

p. 19). Yet when it cornes to politics, i e. the creation of volllntfiry intelligibles, Plato's Ideas are 

deliberately ignored. This surely is sorne indication, at the very least, of al-Fârâbî having read 

"his mas ter" with a critical eye. 

ln a deliberation on the Greek's writings he has taken the implications to their logical 

conclusion. This conclusion is referred to in the distinction he makes between the city 

"perfected in speech" and the city "to be realized in deed" - the latter is put off to a time in the 

future when complete knowledge will be available. Yet in the introduction to the philosophies of 

the two Greeks al-Fârâbî can write that this knowledge has been available before Plato 

(A ttainment , p. 38 and chapter two of this thesis, p. 29). Indeed in a sense it has always been 

available. A possible conclusion is that Plata did not reach this state of knowledge. If he had 

perhaps he would have known not ta indulge in actual attempts to govcrn.93 Nor would he have 

----------
93 It IS also hkely that the awarcness of the dlstmctlOn between the possIble and the Ideal may have becn supplemented 

by knowledge of Plato's dlsastrous ,xpenments to be the phJlosophcr-kmg of hlS own writmgs Whcther thlS is then 

Interpreted to mcan that, becau~c al-Fârâbî knew thlS, he could not posslbly reach a slmllar conclUinon from hlS 

own analysls IS another )UestlOn Second, the cnllClsm of Plato along thlS trajectory can be extended wh en seen ID 

the context of the two works WhlCh sand\\1ch Plata At!amment and ArlSlatle AI-Fârâbi's exposItion on 

dehberatIVe VIrtues 10 Attmnment has been dlscussed before as has the conclusIOn of the same treallse where the 

attainment of happmess IS left to the declsion of mdlVlduals rather than that of the phJlosopher Freedom of choice 
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recommended exiling poets from the city. Rather, de pen ding on the scope of their natura! 

abilities, he would have integrated them at the level of the image-making theoretical sciences or 

the practica! arts. 

Concomitant with this conclusion is Strauss' second point regarding the silence over the 

metaphysics of Plato (and of Aristotle - 1945, p. 391). Circumstances have changed. The 

cosmopolitan, monotheistic culture of al-Fârâbî's era is far removed from the pagan Greek 

society wÏth its plethora of ail too human god~ and goddesses. Plato's writings may welI carry the 

capacity to say that Plata "foresaw" the revelation of laws. This is a universal phenomenon : each 

society has a founder (or a group of fOllnders) who will formulate mies most appropriate for the 

situation and the ways of achlevmg the necessary ideals. However, the validity of the law of each 

polit Y is subject ta evaluati0!L Hence Platonic concepts of poli tic al analysis are regarded as valid 

but Platonic myths are not. New myths have to be invelJted which too wIll have their own Iife 

span though the building blocks must, of necessity, be from the existing dcbris. AI-Fârâbî secms 

to have done this in an exemplary fashion although many of his modern commentators appear 

not to have noticed. 

has also been glven due consideration m ArÎslolle (pp. 124 and 1311). Nor are th(" philosopher's other works lacking 

in this respect. Yet no surh discussIOn is to be found ln Plalo Is then not possible that al-Fârâbi is implymg that 

Plata dld not conslder the will of others to be very Important V1s-a-vis hls own will? In the hght of thls, Strauss' clalm 

that Plalo IS the most esotcnl- work of al-Fârâbi (1945, pp 375-376) needs sorne re-thmklflg smce tllIS absence 

cannot be accepted as an esotenc mterpretatlOn of the oft-repeated expOSItIOns of the freedom of chOlce QUlte 

the contrary Thud, IS It al~o not pmslble that al-Fârâbi IS bemg supremely IrOnie smce It IS m hls commentary on 

Piato that he chooses to statc the phllosopher's preference for death? In other words al-Fâr:ibi IS ImplYlOg that If 

the Greek philosopher could not live at the tension posed by the attitudes of Socrates and Thrasymachus he should 

have chosen death rather than attempt to be the supreme ruler 

The tensIOns posed here by the cIty m word and the city m deed, the possIble and the Ideal, knowlcdgc to be sought 

in the future and the avallablhty of ~uch knowledge by reference to the p.!st have beanng on what ha~ becn referred 

to earher (m chapter two, pp 25-26) as the amblgulty between bemg and bccommg, theory and practlce, as weil as 

on what will be dlscussed 10 the subsequent chapter. That persistent emphdsls on one of the Iwo ends of su ch 

conhnuums 15 damagmg IS perhaps c1earer today than ever before m hght of the umvcrsal confhcts bctween th( 

rapidlty of technological mnovahon and the hmlts of adaptabJlity of human bemg! and the envuonment to such 

change 
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s. THE THEORY OF INSTRUCTION fi : SOCRATES AND THRASYMACHUS 

Al-Fârâbî's theory of instruction, like any other, may be interpreted as a focus for the 

organization of pedagogical variables. It is a prescriptive theory and therefore it builds on 

descriptive theories of learning, of knowledge, of motivation, etc. In effect it may be taken to be 

a simpler mapping of an intricate educational terrain which can be extrapolated and interpolated 

to attain the requisite aims. Therein, however, lies the danger for ail such theories - simple may 

turn into simplistic, indeed reductionist, and normative projections may run the danger of 

becoming speculatIve rather th an being a best possible balance between aims and realities, theory 

and practice. It is fascinating to investigate the manner in which al-Fârâbi goes beyond the 

technicalities and envisages the tension at the human scale. The sophistication of his theory of 

instruction becomes apparent in the details relating to [A] the makeup of the student, [B] the 

qualities of the teacher, and [C] the process of courteous translation by which the student is 

brought into contact with the logical demands of the subject by the judgment of the teacher - in 

other words the deliberation by which voluntary intelligibles are made to exist outside the 

tcacher' s soul. 

Many of the pedagogical variables to be discussed in this chapter have already been alluded to 

previously. The introduction put forward a prescription of the depth and the breadth of the 

curriculum content the primary aim of which was to achievc ultimate happiness at a universal 

levcl. The analysis of the nature of investigation clarified the centrality of logic in the historical 

and the ontological classification of the syllogistic arts. Nonetheless the repertoire of the five 

syllogistic arts was restricted to theoretical philosophy and due consideration was given to 

deliberation, the provenance of practical philosophy. Deliberation will now occupy a centraI 
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role in the discovery of the "accidents" by which voluntary intelligibles are made to exist outside 

the soul by the use of these syllogistic arts. 

The procedure of investigation brought to light the hierarchy of the various genera of beings and 

the status of the human intellect as the efficient cause of man's ultimate aim. Further 

investigation of the operation of the intellect revealed a fundamental distinction between two 

kinds of royal craft vis-a-vis their capacities to establish virtuous cities or to transform 

non-virtuous ones. In the endeavour to achieve the requisite aim this was the distinction between 

those who possessed both theoretical and practical philosophy and those who lacked the former. 

Nonetheless ihe investigation of the voluntary acts and states of character, which would enable 

the formation of the virtuous city revealed, at the very least, the ambiguity of the theory and 

practice of political science. 

The chapter on the Active Intellect depicted the hierarchy of the supra-Iunary cosmos which was 

structurally similar to man with the Active Intellect posited as the interface for communication. 

It cIarified the perspective that aI-Fârâbi held regarding human nature. The first crucial point was 

that hum an nature embodied the potential for growth. A theory of instruction can only build on 

the positive dispositions but al-Fârâbî's insistence regarding the highest natural aptitudes as 

prerequisites was Iimited to the supreme ruler. The second point was that the decision to strive 

for happiness by harnessing ail his faculties is left up to man. 

The fOllrth chapter on al-madînah al-fâdzlah put forward another of the pedagogical variables in 

the concepts of comprehension and conviction which were instrumental in creating the four 

cadres of eHtes who would preserve their respective speciahzations in the virtuous city. In other 

words create a totally harmonious cosmos with the duplication of the structural similarity of man 

and the universe in society. But the ambiguities and "contradictions" of al-Fârâbî's writings 

seemed to point to something more than this simpli~tic outcome giving ri se to the questions of 

the limits of al-madînah al-fâdilah, the relationship of the individual (philosopher) to the society 

and the possibilities of innovation Le. the sphere of operation of tlte deliberative virtues. 
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{ 
5.1 Roman Seale 

A discussion of lfurûf in the first chapter (pp. 191) centered on the historical development of the 

syllogistic arts. It was a depiction of the ideal case of innovation in the development of logic. 

Consider now what our tenth century philosopher has to sayon the situation of the philosopher 

in non-ideal cases (lfurûf, fs. 24 and Mahdi, 1972, pp. 12f). The investigation centres on the 

reversal of the ideai case Le. religion and/or philosophy at stages other than perfect are 

"imported" into three given situations, and the subsequent relationships between philosophy and 

religion, and their adherents. [1] A religion based on a perfect philosophy is transferred to 

nation ignorant of the true relationship between the two followed by the transfer of the true 

philosophy. The philosophers and the multitude will be in contention due to a lack of 

( 
understanding of the relationship between the two on the part of both. However once the 

philosophers learn of the imaginative composition of religion tbey will become more tolerant. 

The same will not hold true for the adherents of religion (mi/lah) : if it did it would depict the 

ideal situation of al-madinah al-fâdl/ah following the appearance of the prophet-Iawgiver and the 

education of an elite tù govern after him, or the perfection of the syllogistic arts. The actua' 

outcome on the other hand is that the philosophers are rejected as rulers and are in possible 

danger of their lives despite their efforts to teach that true philosophy does not contradict 

religion (Mahdi, 1972, p. 18). 

Another situation is [2] the transfer of a religion based on a corrupt philosophy followed by the 

transfer of the correct philosophy. The consequent state of war has no possibility of peace 

without the elimination of one of the contenders. [3] The final case is the transfer of 

(a philosophy based on) dialectic and sophistic. The religion of a nation in receipt of this 

innovation will be threatened by these two syllogistic arts and recourse lies in either the growth 

( of demonstrative philosophy which understands the limitations of the two arts or their legal 

exclusion from the mil/a. The former is not available since philosophy has been banned. For 
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two reasons : (a) in the lawgiver's judgment the nation is as yet only capable of understanding the 

realities by way of similitudes or that the nation will play a subordinate role in the universal 

scheme, or (b) the lawgiver has decided for ulterior motives94 that his inadequate law will be 

susceptible to criticism by those capable of demonstra~iI1g the truth. 

The state of affairs for the former reason is not deemed to be permanent and al-Fârâbî requires 

the philosopher to deliberate on the changing circumstances, envision new possibilities and 

justify old rules - if the nature of change indicates a qualitative difference. Otherwise he "will do 

weIl ta migrate or to remain silent and leave the nation at peace with its religion" (p. 22). Mahdi's 

comment on situation [3] above is that al-Fârâbî approves of the interdiction of rulers against 

dialectic and sophistic since they understand the power of these two arts over rhetoric and 

poetic, and is proposing an alliance between philosophy based on demonstration and religion 

based on rhetoric and poetic against dialectic and sophistic (p. 21).95 

In contrast to the above changes as a result of exogenous innovations there also are cases of 

change from endogenous innovations : difficulties arise from the reversai of the ideal case when 

a lawgiver bases his laws on an existing or a previous phllosophy. [4] The religion of an 

incomplete philosophy may, but does not necessarily, contain untrue opinions which are not yet 

perceived as snch because philosophy has not yet reached the stage of verifying its opinions by 

demonstration. This may be unavoidable since a lawgiver cannot wait for the future. [5] If the 

opinions of this religion (which maybe true) are replaced by others the result will be "a corrupt 

religion and its corruption will not be perceived" (p. 13) Rence the anus is on the lawgiver : he 

94 • .... it does not serve his private interest' (Mahdi, 1972, p. 22). Further investigati(l" ')f this situation IS bcyond the 

scope of this thesis 

95 The discussion JO the fourth chapter (pp. 52-55) alluded to the formation of this alliance from Iwo of the three 

combinations of comprehension an') conviction - "phIlosophy" and "religion". The thlrd combmation was the 

''''11f-way house" of the popular, generally accepted, external phdosophy and the importance of this category will 

soon become apparent m the manner that the diviSIOns between the sylloglshc arts become nuid al the practJcal 

level of instruction of the ·weeds·. Especially sigmficant is the amblguity of the status of diaJectic in Its relatiol!ship 

to Iwo other sylloglstic arts - dernonstration and SOphIStIC, which lie, respectively, above and below dialechc m a 

hierarchaJ arrangement (thls was alluded to ln chapter one, pp. 18f; and will be discussed below, p. 79 and pp. 86f). 
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cannot appeal to an oIder philosophy, he is required to use the most recent version i.e. the one 

closest to demonstration to be the basis of his activity. 

Bath sets of opinions, true and untrue, would appear to lie somewhere on a continuum between 

the things themselves and similitudes farthest away from the truth in the manner al-Fârâbî writes 

of the imitations which differ in excellence (Regime, pp. 56-57). Renee the degree of corruption 

is related to the distance from the truth ;11 an absolute sense. This would be analogous to the 

good-evil continuum seen carlier (chapter three. pp. 411) where increasing obstruction on the 

path to happiness was the equivalent of increasing evil which has "no absolute existence" 

(Madanî, fs. 69). The degree of corruption would also seem to be related to the availability of 

the truth (Mahdi, 1972, p. 14) l.e. in a historical sense connected with the developmcnt of logic. 

This once again re-affirms the insi&tcnce on the prior perfection of the theoretical mtellect so as 

to be capable of differentiating good from evJl - for one self at least in the case of the incumbcnt 

philosopher and for others as well in the case of the a possible lawgiver .96 

AI-Fârâbî is interested in the education of both. Two of the possible ways which may bring 

teacher and student into contact are alluded to in situations [1] and [3a]. Both are cases where 

the perceived inadequacy of contemporary similitudes by which the theoretical affairs are 

represented creates new learning situations. The same was true in a discussion of the previous 

chapter on the popular, genemlly accepted philosophy situated between philosophy and religions, 

where mention was made of the three groups of people who may be likely to object to the 

inadequacy and the falsity of symbols by which the immutable essences are represented (from 

The two degrees of corruptIOn are related to the natural and voluntary e .. lIs created by the heavenly bodlCs and man 

respectively Keepmg 10 mind a1-Fârâbî's awareness of former lawglvers who have cnc1eavoured ta achleve thelr 

Ideals by "mqumng mto cverythmg glven by the celcsttal bodlcs", then mamtammg and emphas1Zmg whalever was 

requlfed, and destroying or reducmg 10 powcr the rest (RegIme, pp. 54-55), Il would seem thal he is pomtlng 10 

inseparablhty of nature and culture. In other words It IS Ilot pos~lble to rcturn to a state of ·pure naturc· bccause 

no sllch thmg elOsts Such a sItuatIOn may have existed when the crcatlOn was begun But soon after the heavenly 

bodIes made possIble the Achve Intellect's operatIOn, 1 e once man had the power to choose from an mfimte 

number of pO~Slble futures, the ongmal sItuatIOn no longer obtains This, of course, do es not even raise the 

question of how far back "in lime" the ongmal situatIOn IS - al-Fârâbî's Siory of creation after ail 15 a kmd of 

snapshot whlch frceles a moment 
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Mabâdj', pp. 280-285). One group comprises tho~e with defective minds and sceptics. A second 

group is made up of those who would rather believe in the aiffis of the ignorant cities. But it is 

the third group which interests al-Fârâbi because they are those seeking the right path 

(mustarshldûna) and the route of their education is mapped out as follows : 

When one of them rejects (tazayyafa 'indahu) anything as false, he will be lifted (rufl'a) 
towards a better symbol which is nearer to the truth (aqraba zlâ'l-haqq) and is not open 
to that objection; and if he is satisfied with it (qunI'a bzhz), he will be left where he is. 
When that symbol is also rejected by him a~ false, he will be Iifted to another rank, and 
if he is theu satisfied with it, he will be left where he IS. Whenever a symbol of a 
certain standard is rejected by him as false, he will be lifted to a higher rank, but when 
he rejects ail the symbols as false and has the strength and the glft to undersland the 
truth, he will be made to know the tru'.h and will he placed mto the class of those who 
take the philosophers as thelr authoritlcs. If he IS not sutlsfied wlth that and desires to 
acquire philosophical wisdom (hlkl';ùh) and h:is hiJ1ls~lf the strcngth and gift for it, he 
will be made to know it ('ulll1rlQhâ). 

Before discussing this route in greater detai! it is :;Igmficant to compare al-Fârâbî's portrayal of 

the same group of incumbents III RegIme. The final section of tills treahse (pp. 74-76) is glven 

over to a description of the weeds (nawâbzt) in the virtuolls cltles Amongst these there are 

opportunists, misinterpreters, falsifiers, those with a defective cognition or imagination, etc.97 

However also among the weeds are inhabitants who, dcspite thcir u!.e of arguments to falsify the 

representations they have acquired in their Icarning, "are not contending agamst the VIrtuous city; 

rather they are lookmg for the right path and seeking the truth" (mustarshidîna wa-tâlzbîlla 

li'l-haqq) (pp. 74-75). AI-Fârâbi continues almost in the words of the prevlOlisly quoted text : 

98 

He who belongs to this c1ass, should have the level of his imaginahon raised to things 
that cannot be falsified (rufl'at tabaqatuhu fi'l-takhayyul dû ashyû'a là tatazayyafu) by 
the arguments he has put forward. If he is satisfied with the level to which he has been 
raised, he should be left alone. But If he IS again not sati~fled, and dlscovers hcre 
certain places susceptible ta contention, then he shoulcl be raisecl to a higher level. This 
process should continue llntil he becomes satJsflCd wlth one of the levels. And if it 
happens that he is not satisfied wlth any one of the level .. of the IIllagination, he should 
be raised to the level of the truth and be macle ta comprehend thmc thll1gs as they are 
(rufi'a liâ martabati al-haqq wa-fuhhima tllka al-ashyâ'a 'alâ mû hly'1 'alayJlI) al which 
point his mind will come to rest. 98 

In order ta cdtcgonzc the wecds al-Fârâbî would secm ta be followlOg hls c1asslflcahon of the clties opposed ta the 

vlrtuous CIty 

The weeds have been anticlpated earlier in Regime (pp, 56-57; see above and chapter Cour of the present thesls, pp. 

55-56) where one reads of imitatIOns whlch can be doser to the truth than the olhers and Ihus be more Cree from 

'pomls of conlentlOn" than other, in a hierarchy bclow Il The very Cact that Ihe weeds eXlsl in V/Tluous cilIes is yet 
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The weeds of al-Fârâbî have drawn comment from Marmura (1979, pp. 317-318) in a comparision 

with the weeds of Ibn Bâjjah (in Tadbîr al-Mutawahhid) : the latter has followed the lead of the 

former writer in his use of this device to comment on the relation of the philosopher to society. 

Ibn Bâjjah, however, despite the agreement with his predecessor as regards the necessity of a 

community of other philosophers and the possibihty of migration ta achieve this, is not as 

pessimistic as al-Fârâbî in the event that it cannat be fulfilled. Ibn Bâjjah, according ta 

Marmura, may be "saying that there will be times when the isolated philosopher in an imperfect 

state must act, must assume potitical power" ta realize the virtuous city.99 

AI-Pârâbî, as indicated eartier in Plato, by reference ta Socrates would seem to prefer death. 

However, this would deny al-Pârâbî any opportullIty of of raising a student from HIe JUlnhûr who 

are uncritical and do not ascend from the level of particular or generally acceptcd opinions, 

through levels of the popular philosophy to the truth. Even more, It would deny the phIlosopher 

any opportttnity to kcep ahve the tradihon he conslders his heritage. loo lt woulcl seel11 th en that 

once again al-Fârâbî is leading the rcader to the human dilemma of either dOlllg nothing or 

attempting to be the First Cause. He rcsolves this in the ck'sing stages of Plato (pp. 21-22) : the 

99 

100 

further eVldence of al-Fàrâbi's awareness of the amhgUlty of the pubhc and the pnvate spheres of human eXIstence 

(referred to ]fi the prcvlOlIs chapter, pp 621) and the dange"s mherent ln the invaSIOn of elther one by the other 

ThIs debate 15 exqUlsltely captured JO the Socrates-Thrasyrnachu<, personahty 

Second, the same three group!> of sludents appear to reLUr m al-Mannk as 'senous studenls ",ho earne~lly mqulrc 

about matters they do not know. exarnlners and those ",h., .Jo not know and yet ask queshons becausc they hke to 

argue" (Iladdad, 1974. p 258), and It would also seern that the references ln Md/ah (Cs 14a) 10 men hVlng ]]) cltles 

opposed to thelr al ms and inclinatIOns and who are hkened to hybnd ammals are once agam these marginaI 

characters who "cannat fIt" '1 hen as now the ~tatus Jccorded to the "outsIders' would depend on lhe frccdom 

allowed 10 the mdlvldual and Ihl~ IS of course dlrectly relaled to lhe the pohhcal circumstances of lhe Ume and 

place ln que~tIOn (perh.lr' thc~c referencc~ mJy be takcn to be autoblOgraphlcal !fi light of the fad that al-Fârâbi, 

as statcd III ch"ptcr one (p 1 J), WJS Turklsh by blrth, hvcd III Baghdad wa~ educ.1ted ln the Grcck 10gJc.d tradItion 

by Christian tcachers ta evcntually becarne a teacher to othcr students from dlffcrent tradItIOns) A que~tl;)n wluch 

could th en be poslled concern~ the relatlOnshlp between tlus restncled educatIOn and such outsIders - lS It 

necessarlly "cstncled ta al-FJûbî's era? 

Marmura refers to Ibn BâJJ<lh'~ ( yptJc ~talel11rnt that tbe weed~ as the cause of thls cIty have been dj~cmsed 

"elsewhcrc" wlthout any sper1flc refcrcnce From the above deplction of the students It would seem that thls 

referencc could weil he the ,'ùyâsah of .II-I::!] :Ibi 

The posslIJ!lity that .tl-Fârabi would have consldered this outcome as yet another Ignorant goal cannat be denicd 

elthcr. ThIs becomc~ even more hkely ln the Iight of the goodness whlch prevails ln the universe, Itself a creation 

of sclf-contcmplatlOn 
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discussion of the "city rendered perfect in speech" and the city to be "realized in deed" is 

concluded by reference to the legislator as the unique person capable of realizing the act. Its 

accomplishment requires utilization of two methods - that of Soc rates and that of 

Thrasymachus : 

Here he delineated once again Socrates' method for realizing his aim of making his own 
people understand though scientific investigation the ignorance they were in. He 
explained Thrasymachus' method and made it known that Thrasymachus was more able 
than Socrates to form the character of the youth and ilistruct the multitude; Socrates 
possessed only the ability to conduet a scientific investigation of justice and the virtues, 
and a power of love, but did not possess the ability to form the character of the youth 
and the multitude; and the philosopher, the prince and the legislator ought to be able to 
use both methods ... 

Using Plato as a mouthpiece al-Fârâbî summarizes the àual life style which the philosopher has 

to come te terms with and the pedagogy which is its consequence. Essenlially, the method of 

Socrates is a restncted method. ThiS was the subject of discussion of chapters one and two of 

the present thesis : the pnmary aim of the method is to teach the lise of logie. The method of 

Thrasymachus101 is a pedagogy for the jwnhûr. ThiS was discussed 111 chapter four: the method 

teaches the use of rhetoric and poetic. The two methods make use of the fivc ways the mind can 

accept new knowledge Le. the five kinds of syllogisms. 

101 The eharacter of Thrasymachus in Plato's Republtc has drawn comment from at least two authors - Popper and 

Voegelin. For the former author Plato deplcts Thrasyroachus as "a polltleal desperado of the worst klnd" through 

his 'cynical and selflsh" speeches and sJOlUltancously Identtfîes mdlVlduahsm wlth tlm character 1 he reader I~ 

thn< mlsled mto helicvmg that the less obvlOm but Ju~t a~ barbane totalltanan Imtlce of the st,lte 15 bettcr than the 

similar JustIce of the mdlVldual (Popper, 1966, pp 105-106) For the lalter author '1 hr<lsymaLhus IS deplcted as 

the youngest of three generatlOns of of a corrupt ~oclety m whom the 'ensl~ becomes al tleul,tte [.15 al sophlst who 

proclaims hls dlsea;e as the mea~ure of hum,ln .Incl soual arder" The arder 1'> the ImposJtlO1I of lawq whlch are ln 

a ruler's IIItere&t and ther('forc Ju~t Any tramgrc%lons of the l<lw arc then unJu~1 AdmIratIOn for the ruler Iq then 

dlrectly proporhonal ta the scale of the rulcr's power (Voegellll , 1957, pp 71-72) The scelle at the end of the 

Prologue of the Repubilc wherc tlm soplmt IS sllcnccd by Socrales selS the stage for the gener,ltlOo of l'Iato's POilS, 

Why al-Fâr:lbî has chosen thls character 1/1 Plalo IS open to speculation, nonethclcss fOI hun Ihe two characters 

Socrates and Thrasymdchus coexlst III the per~oll of the lawglver (al-wâdl' al-/llIwâmîs, III l'Ialo, p 21) who can 

speak to both the falâslfal! and the JumMr, who 15 both a thlllkcr and a leader of men, who call ddcquately cmploy 

both demonstratlOn and rhetonc Once agalO we see the trcadmg of a fine ll/le wherem exists the balance 

betwcen two {'",trcmes - one Icadlllg to 'sUlcldc" the olher to despotlslll. 
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S.2 Courteous TranslatioD 

Consider now the make up of the learner mapped out in Attainment (p. 45) and Mabâdi' 

(pp. 246-251) who is Iikely to receive the restricted variety of education.102 The table below 

encapsulates sorne eornponents of this pedagogy diseussed earlier together with sorne newer 

thoughts relevant for the present charter. In the former treatisc the student should [1] excel in 

eomprehending and conceiving that which is essential, have a good mernory and an ability to 

endure the toil of study; [2] love truthfulness and truthful people, justice and just people, not be 

headstrong or be a wrangler concerning his deslfes, [3] Ilot be gluttonous for food or drink and 

be naturally disinclmed to monetary and matcnal matter,>; !4J be llIghmlllded and avoid what is 

considered disgraceful; [5J be pious, yicld ta justice ami gOOlllle~s but not ta cvIls and injustice, 

be detcrmined ta do the nght thing; [6J be brought up accordmg ta the laws and habits that 

resemble his natura! dIspositIon; [7] have sound convIctions regardmg the opinions of the religion 

in which he is reared, hold fast ta the virtuous aets of hls religIOn and not forsake aIl or any of 

them, and hold fast to the generally accepted virtues and not forsake the generally aceepted 

noble aets. 

In the latter treatise the student should [1] be physically unimpaired ta be able ta aet on his 

intentions; [2) have the ability to pereeivc and understand what is S3Id ta him aecording to the 

demands of the speaker and the logic of the statement; have an excellent memory; be intelligent, 

bright and able ta pick up the slightcst allusion; [3] posscss a fine dIction to explain what he 

10Z The quahhes of thc (flf,t) ("achcl hdve hcm discussed ln chapter three (pp 431) The summary below [rom 

Mabâdl' (pp 246-251) and Madanî (f" 54 - III sorne of the Items enumcraled below the relevant terms from Madanî 

appear ln brack('ts) h,,, one addltlOllal quahty 1101 lllentlOned carhcr - th"t of l'hySlcdl prowess To recapitulate, 

the teacher must (1) be a wIse mdn. and a l'hilo~opher and an accomphshed thmkcr who employs an mtellcct of 

divme quahty (have wlsdom), [2) be li vIslonary prophet who warns of thlngq to come and tells of partJcular thmgs 

which CKlst at prc%ot (hdvc pcrfeet pr.lchcal Wlsdom), [31 have thc kno'\\kdge of cvery aLlIon by whlch Itappmcss 

can be attalned, [41 be il good or,ltor able to ar'Juse the IllldglllatH''l by weil choSCII words (have excellence of 

persuasIOn and ln produnng Im<lgmatlve l111pre~~JOm), (5) have the dbdlty to lead l'copIe to the nght path and to 

actlOlls wIll ch le ad 10 h"pplncss; and (6) have a tough physique to shoulder the tasks of war (be Wllhout bodtly 

irnpamnentq ,tnd hcncc Lapable of going to war) 
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Table 2: MICRO-LEVEL SUMMARY 

(1) Instruction must bUlld on eJOstmg comprehensIOns and/or conVIctions found in (A) common things 

perceived umversally by the senses 1 e. natural mtelhglbles, and (B) generally accepted opmlOns which vary 

Mth parhcular convent,ons I.e. voluntary intelhgibles These eJOstmg comprehensIOns and/or convictIOns are 

used m arrangements of premlses to glve conclusions The conclUSIOns can m tl.lrn be pre mises for new 

arrangements leadmg to new conclUSIOns, the proçedure being repeated m an ascendmg order to the complete 

knowledge and absolute convIctIon of the fmal causes of all thmgs 

(II) The three processes by whlch mstructlOn proceeds are -

(1) ComprehenSIOn 

(2) Convlcll0n 

(3) MemomatlOn 

(III) The rIVe ways m whlch the mtellect anù the Imagmahon can accept new comprehenSIOns and conVIctions 

correspond to the follov.mg rIVe lands of sylloglsms -

(1) ùemonstra!Jve - leadmg to certamty of convlchon 

(2) dmlechcal 

(3) sophlstlcal 

(4) rhetoncal - leadmg to persuasIOn and behef of certainty 

(5) poetlcal - leadmg to slmlhtudes and Images of truth 

(1), (4) and (5) correspond, respechvely, to p:ulosophy, popular, generally accepted, external phllosophy and 

rehgion, or the theorellcal SClCnces, the popùlar theorehcal sCiences and the image-makmg theoretIcal 

sciences 

(2) IS a tram mg ,md mvc,tlgahve art to approach (1) 

(3) detlects (2) from its dlm but II can !Je countercd by "an art mtermedlate" between (2) and (3) whlch will 

repcl and stop (3) (see pp 86f for d discussIOn) 

At any gJVen t1me, th" ~hOlce of the mo~t appropnate sylloglshc art to uhhze wlth the conditions and states of 

the premlses known by <l student d<?pend on the teacher's ludgment of the mnate disposition, and the social 

and histoflcal context whlCh arc partlally re~ponslb!e for the questIOns ralsed and the arguments put forward 

by the student InstructIOn pro cc cds pnmanly by speech or conversatIOn rather than by wntmg or through 

books Both the lattcr arc subordmate to conV<'r5atlOn 

(IV) lndlvlduals who pCrLelve the madcquaLy of cXIstmg ~ymbols are ralscd from the lower Icvel of the 

generally acccptcd opimon' through Icvcls of the popular pllll()~ophy ('"lr Icvels of the Imagmahon, or symbols 

of dlffenng ~I~ndards, 01 relIgIOns dlffcnl1g 111 eJo.~clleI1Le) to the truth ThClr cducatIon, lutherto lhlsed on 

convlchon of the rC<lhty of poehc 11IIdge~ of the truth VI<l rhctonc, IS rclcgdtcd to lIIcrc opmJOn, step by 

QualItahve ~tcp, 111 the course of lllYe,tlgatlOn 

Thlq educatIOn 111 I()gl~ 18 a l ckhratlOl1 of the trnullph of the hUIll.1ll llltellcct whlch 11lIkq lIIdl1 to the 

supra-Iunary world over the hUlIldll (and an 1111 <II) 1lll<lgmatlOn Wlll~h L<l1I tIC mali to ()[Il' the llldny cultureq of 

thc sub-Iunary worid Vlhl-Ylq the world Jt Iq a IcsQol1 m rend11lg asundcr any Imagllled rclatlOmhlp bctwccn 

the posslblhty of Onl1J1~LIcnCe and a comcqucnt nnuupotcncc The obJect leqson 18 one of the m,my III a 

curriculum ùevotcd to the provocatIOn of if "ht mtn the pcren1ll<l1 dcbatc~ ansmg from man'q cXI~tcnce 
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intendsj [4] be devoted ta, and have the abiIity ta endure the toil of, study; [5] be fond of truth 

and truthful men aud hate faIsehood and liars; [6] be naturaIly disinclined to food, drink, sex and 

gambling and the pleasures they provide; [7] be naturaIly inclined to the most loft Y things, proud 

of spirit and han our and rise above the ugly and base; [8] be disinclined to monetary and worldly 

pursuits; [9] be fond of Justice and just people, hate oppression, injustice and their practitioners; 

should urge others to do what IS just and avoid injustice and evil, be relue tant ta do the latter 

and lend support to what he considers beautiful, noble and just; [10] be decisive and carry out 

his convictions fearlessly. 

There are obvious similarities e.g. [1] in Attainment corresponds ta [2] and [4] in Mabâdi' -

comprehension and memory also appear in Alfâz (p. 87) The occurrence of memory ln the three 

treatises indicates the addItion of thls conchtion to the two which were encountered 111 the last 

chapter - comprehensIOn and convictIOn - on the basis of which any mstruction must proceed.1°3 

Qualities [2] and [51 111 AUamme1l1 correspond to [5] and [9] in the second trealise. However it 

does seem that Attamment places more vl11pahsis on nurture rather than nature (Lerner, 1987, 

p. 512): [7] especially puts forward a conc!ttlOn for instructIOn - the present state of education of 

the student. 

AI-Fârâbî is under no illusion that innovations can begin with square one. For this reason he 

compares human instruction with divine instruction in al-Mantik104 and asserts that the latter 

kind has no need of previous learning (lladdad, 1974, pp. 241-242).1°5 Human instruction is 

limited in comparislOll to divine imlructlOn but it is qualitativcly !\uperior to any kind of 

"instruction" gtven to animais and al-Fârâbî stresses the difference betwccn the two in for 

103 

104 

lOS 

Haddad (1974, PP 245-246), Bcrman (1974, pp 511) and Dalber (1986, p. 136) discuss these thrce Ideas 

A~ menttoncd In charter une this IS MS 812 of the IIamidîyah Llbrary of Istanbul comprising a senes of 

prologomena and summancs of Aflstotlc'q Organon A major part of Haddad (1974) 15 based on thls and any 

further quotatlOns from the milnUsulpt will be clted from thls article 

This would scem (0 be JO con Ille! wlth one of al-Farâbî's fundamcntal prcnmcs - lhat the pro ph ct can only recelve 

emanaIJon from the ActIve In(ellee! after he hag pcrfected Inq own Intellect, the theorctical intellect which is the 

only faculty capable of knowllIg Ler(am happIne;~ (sec the chaptcr on tll-'aql al-fa"âl, p 42). 
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example teaching children and animaIs to utter certain expressions.106 Animais do not associate 

any meanings with sounds (Haddad, 1974, pp. 240-241). Thus what is needed in this case is a 

technical meaning of instruction so as ta be able ta distinguish between this restricted meaning 

and the meaning given to it by the general public. 

The importance of nurture (rather th an nature) is also evident in Madanî (fs. 12-15) where the 

possibility is raised concerning the alteration and even the disappearance of innate tendencies ta 

vices: whereas one who is naturally disposed ta virtuou~ acts does them with ease and derives 

pleasure from them, Il is difficult for one \VIth contrary di<,positions to do thc same, thc lattcr 

suffers in doing what is virtuous whethcr by self restraint or in obcying the law. This posslhility 

of education bcmg able to change human nature h substanliated 111 Reg/me (pp. 54-55) : after 

inquiring into everyHling glVen by the he,wenly bodlcs thc suprcme ruler should "mamtain and 

emphasize" whatcver asshts the city m achlCvmg happmcs ... and "destroy or rcduce in power" 

whatever obstrul"ts thls endeavour. On the other hall(! educatIOn is not made out to be a 

panacea. Subsequent to listing the learners' prerequisites as ahove in Atlamment al-Fârâbî can 

oIlly add that "if a youth is such, and then set .. out ta study philosophy and kamI> It, it is possible 

that he will not become a counlerfeit or a vain or a false philosophcr" (p. 45) 107 

Human instruction, thcrefore, conducted in human discour~c, must proceed on the basis of what 

106 III the mveslJgatwn of thc gCllcra (m chaptcr two of tlus thc~I~, P 25) It wa~ ubscrved that al-I'ârâbî had u~ed 

speech as a CrItenon to dlst1llgUlSh man froll1 other am mals and concllldcd that thls fa l.1I lt y wa~ a con~cquencc of 

thc mtellectual prlllclpicq and puwcrs It l' also pertmcnt tu rl'peat thJt good ~pcech IS d Lorollary of the 

perft:ctlOll of the four humJn thlllgq 

107 These tcrmq were dl,cus~ed If. the chapter on a/-'aql al-fa"âl (pp 4'i-4(,) and Jrc <llqo tn be found ln the glo~"<lry -

~ v fa/safalt Slnce al-FJr;Jbî do ... ~ not mentIOn dcfcdlve phllosoplty lt1 tlm context perhaps the tcrm I~ not as 

negahve as It soulld~ III the flC',t 111e,t<lnLe Aftcr .111 though the defcLllvl' pll1lmopher docs not hJve the fJl.ulty lor 

explOltmg the tqcorctJcal sCIences for ntller', (AlIlllllmellt, l' 39) thl~ doc" Ilot predude 11Im for explOIt mg them for 

him'ielf Ile wOllld lhu~ not have a comllltatlvc dcllbcrJtlvc Vl1 t ue (ai-fadilllit Ill-fikriyah al-nulIhÎlr1yah) But once 

again how he explOlted tltem would dep<;nd on the ~trength of hl~ mordl vlrtue 

l'elllaps It Iq aho IlltClc"tlllg that 111 ft,fadanÎ al-I'ZlCdbî clullm Ihat (Ol1lp\lI~IOn .vIII Ilot alter a VlCtU()lI~ dIspositIOn 

a VIC:UOUS man undcr durc&'o to carry out aL!W!H (OIl!rdry tn 111' dl'posltlün WIll not be nffected .It "II Ile will not 

becomc anothcr oppressor In thuq mdlcatlllg th.\t ,\ vlrtuou" dl"1'o"ltlOn 1"0 inhcrclltly le,~ h.lblc 10 bredkdown III 

comparislOn to II~ OpposIte, al-Fârdbî Iq alludmg to thc ]mtt<" .llld g()(ldnc~q 1I1hcrcnt 111 the coqmoq_ Tluq is an 

Ideal whlch human IIIstructlOn should attempl 10 repllcatc huI volllnt.mly Jnd only wlthlt1 ndrrow hmltq, .\q tins 

chaptcr Il 1('"> to eluudate 
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already exists. Whether the new learning confirms the old hence amplifying its sophistication, or 

contradicts it thereby raising doubts about its validity, is anoth.:r question - this point being made 

for instance in Plato (pp. 17-18) : in the context of investigation of the opinions of a glven 

situation al-Fârâbî emphasizes the importance of achieving the "things that are truly virtuous, 

whether these are the same as the opinions and the ways of life of hls city or opposed to them". 

These opinions and acts (according ta the final qua1ity of the 111cumbent 111 AUa/llmellt ab ove) 

may either he partlcular to a religion or belong ta a more generally accepted category i.e. have 

validlty in more than one rehgion by helllg that mnch more universa1. I08 

The insistence on the beginning with an existing tradition is reinforced by an earlier investigation 

of deliberativc and moral vlrtues in Attammellt (pp. 26-29). The main point here is that the 

theoretlcal \'trine cnables the discovcry of the moral vlrtlle, which IS then acqnired by the 

delibcrallve virtne. Howevcr, since the delibcratlve virtne i~ itself an acqlllred 111telligible or a 

voluntary 111telhgible thi" sets the stage for a dllemma : llnlcss it is good itself its separation from 

the moral virtue would Icad to good and evIl existing III the same person. This is resolvcd by 

positing a (natural) dcltberatlve virtue like cJrverncss, cunning, courage, etc., which man shares 

with ail animais cOllpled to an mnatc di'\positlOll for good (or evIl). In the context of constant 

practice the nalliral virlue is the basis of the acquircd hum an deltberative virtlle. 

The debate arising from the priority of nature or nurture is here inseparable fro111 the source of 

the moral virtues. The importance of nature wa!> evident from the actlvity of the celestial bodies 

(sec chapter three of this thCSlS, pp. 37f). This may glvc rise ta dispositions which enable or 

obstruct the goal 01 happine&~ A good trachtiou wIll nurture po<;itive dispositIOns, Just as an evil 

tradition will reinforcc negative dispositions. tvil di~posltions, however, may be broken down by 

a good tradition. The existence of a good tradition may nol be discounted since meu who 

108 This catcgOrIutlOn n'ay weil rcfer to (.ontempordry eXlstentlal clrcum~tances - a meetmg place for mdlvlduals born 

mto one of the dlVClse traditions constitutlllg the social fabnc of tenth century south-west A~la The dlslmclion 

between the two lS not ~harp, Il IS more more hkely 10 be a (.onlmuum In other words, al-Fârâbî had ace css 10 a 

grealer vdflCly of opllJlon~ th an Just Greck ones 
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perfected their btellect and were in receipt of the Active Intellect's effusion may have lived in 

the pasto In fact it cannot be discounted since al-Fârâbi in his own words was heir to su ch 

instruction. Yet from the point of view of investigation one arrives at political science 

(Attainment, pp. 15-16 and chapter two of this thesis, p. 28) on the basis of intelligibles given by 

al-'aql al-/a"âl, one kind of which was "the princip les by which man becomes aware of good and 

evil in man's actions" (Mabâdl', pp. 202-205 and chapter three of this thesis, p. 40).109 

The debate can be extended yet further in the light of the investigation through the genera of 

beings in Attamment which preceded the destination of theoretical perfectIOn (sec chapter Iwo of 

this thesis). The a~cent to theoretical perfection was devoid of reference to any cultural context. 

The descent whereby the lllvestigator arrived at knowledge of the ultimate causes of the beings 

was categonzed as a divine inqUlry (chapter two of this thesis, pp. 27f). As a whole the TPsearch 

was focused on four human thmgs. And yet it is these four human things whlch are vlCwed from 

the perspective of lra(htlOn and history in AUammen/ itself, Hurû/, Mabâdl', Plato110 and 

Regime. TheoretJcal perfection itself is dependent on logic for which we have an innate and 

natural aptitude (Attamme.·;t, p. 4) but which needs ta be educat·;d. The result of this education 

is called the "loglcal faculty (al-qûwah al-mantiqîyah)" (Anstotle, p. 85). It would then seem that 

deliberative, moral and theoretJcal virtues are the outcome of a delicate balance involving, in the 

first instance. divimty, nature and nurturelLl the rcfinement of which IS dcpcndent ail hum an 

109 

110 

111 

The other two kmds .... hlch were common ta ail men were the prmclplc~ of the produchve skllls, and the 

pnnclples whlch arc med for knowmg Ihe eXlstents wluch arc nol the obJecl~ of man's actIOns 

ft IS Ironie thal, ln the very work whlch I~ mpposed tll be a complete commentary on Plato's pllllosophy, al-Fârâbi 

has chas en la dcplct a 1'1.110 who seems la be mcre.mngly ~Imllar 10 the Plata of l'opper Both arc cnhcal of Ihe 

Plalomc posslbihty of a ncw begmnmg by guardl.tm whose educatIOn WIll en able a clo~er corre~pondence of 

soclCty wlth the ldea of II '1 he style of the cntlcl~ms, Ilwugh, could not he fmther apart Pos~Il;ly, h.u~h words 

were ln ordf!r at that lime of the twentlcth century No doubt tha! a grc.ltcr frccdom of expre~~lOn was an 

mcenhve a~ weil ConLcrmng the slmIlantIC; bctwecn the Ihc~e two authors It I~ pos~lblc to mdulgc m tnviahtles 

and clalm that al-Fâr:ibî th us antKlpated Popper '1 he quc!>tlOn to ,l,k 111 that C.l~e I~ whcther sueh concluslOn~ are 

research dml If '0 hy wh.lt ~tfetch of the ImagllldtlOn? Would Il Ilot be more worthwhllc 10 IllveStlgatc thc pOlllt~ of 

contact VI',-n-VI, the dlstmctlOn that al-Fâr:ibî draws bctwcen natufdl a .j voluntary Illtelhglbles, dnd the 

demarcatlOn that Popper makes betwecn nature and convention (1966, pp 57-85) the cnterion of dIVISIon fOf bath 

phllosophers bcmg thc frcedom of chalLe? 

lt l' ~omewhdt dlffIcult ta ~dy where dlvllllty end~ dnd nature begllls buI, on the other hand, no SU ch douht exists 
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choice - which is the reason they are termed voluntary intelligibles. 

It is also possible that, with the emphasis on prior practice in acquiring the virtues of a certain 

tradition, al-Fârâbi may be stating in a not too subtle manner what kind of "material" he is willing 

to work with. Sin ce he has already indicated that the programme of study will be arduous he will 

not want ta deal with adolesl '11 behavioural problems, he would rather have them sorted out by 

the parents of the relevant student! However, it is more likely that al-Fârâbî's student would be 

older and perhaps having read his writing(s), more than a little aware of the level of 

commitment, tue time span involved and the informality of the educational setting. The on us is 

thus on the student who ought to be internally motivated. 

This is well brought out in the stage by stage pedagogy for the weeds who do not fit in their 

society - al-madînah al-fâdzlah or otherwise. A student who has perceived inadequacy of 

contemporary similitudes by which the theoretical affairs are represented is in a new learning 

situation. His understanding of the four causes of man's perfedion can be taken a step further. 

However one cannot always rcJy on Iearning sItuations being thus accidentally created as a result 

of innovation. The student must will-ingl) learn to step out from the comfortable world of the 

imagination where black and white categories are the norm, and inside and outside have cJear 

boundaries. The particular or the generally accepted opinions of language and tradition must be 

subject to the icy logic of Aristotle in the best of human endeavours. In other words increasing 

emphasis on the intellect indicates further abstraction or higher levels of conceptualization with a 

concomitant decrcasing of depcndcnce on the immediatc enviïOnment.112 Since the sarne 

112 

regardmg the distinctIOn between these Iwo terms and culture. Perhaps one can say that there IS no choice in the 

matter! 

Once agam a reference 10 Bruner 15 appropriate Wllh his work in developmental psychology as a basis he argues 

Ihat children pass through Ihree modes of representahon ln thelr inlellectual dcvelopment : cn~chve, !Conic and 

symbohc The three stages represent growth in the manner of a chJld'~ interaction WJth the world (but in no way is 

Ihls development re/ated JO detcrmlmslic manner to chronologlcal age, \lor lioes the Inler symbo\ic stage preclude 

the use of lhe two earher modes) 1115 via dclions in the flfsl JOslance T/us glves way 10 Ihe abihty to reprcsenl 

the world to onese/f in tenus of plctures The thud mode of representation IS via abstract conc"'pls wluch is a 

further stcp JO freeing onese/f from Immedldt!' ~llrrou/ldJOgs. Il is also an IIIcreasmg cdpabllity to go "beyond lhe 

mformallon glven" to cO/ltlllua/ly for .. " ,\Ud te!>t hypotheseq. Wilh thcse and previously mentloned I/ls1ghts Bruner 
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pedagogy can be seen from the perspective of the imagination the result is another continuum 

with imagination and particulars at one end, and intellect and univeisals at the other.l13 

The aim of the education th en is to gradually replace knowledge based on imagination with 

knowledge based on the intellection. The former is knowledge but only from the point of view 

of instructed students who mistake their persuasion for it; as far as an investigating philosopher 

is concerned it is based on rhetoric and hence merely supposition (~mm). Only intellection is 

certainty (yaqîn) since it is the product of demonstration. Interestingly both are subsumed under 

opinion (ra'y) in the first instance114 indicating once again the willingness to accept the po:::sibility 

of the existence of certainty in contemporary opinions. Yet in the absence of complete certainty 

these are susceptible to criticism. In other words persuasion is limited even though the possibility 

that it may reach truth is not discounted (Butterworth, 1984, p. 116). Contentions or the limits of 

persuasion arise partly from the inadequacy of rhetorical investigation noticed in Hurû/ with the 

evolution of the logical arts. The nature of the subject matter which has to be tailored for the 

present circumstanccs as well as to take account of nature of the listeners of diffcring capacities 

aIl impose further limits. 

113 

114 

designed a cUrriculum termed Man: A Course of SlUdy for ten-year old children (1966, pp. 72-101). The three 

central questions of the course point to issues which have preoccupied some of the best mmds ln history 

[1] What 15 human about human beings? (2] How dld they get that way? [3] How can they be made more 50? 

The dlfference 10 treatment glven to the same subJcct ln dlfferent treatiscs WlllCh IS secn ln thls chapter regard mg 

the weeds has already been cncollOtered ln the discusslOn~ of - (1) emanatlOn from the ActIve Intellect m RegIme 

and Mabâdl' (sec chapter threc, pp 37 and 47f), [2) the lack of reference~ to creatIOn by the Intrllects m Anslolle 

when compared to RegIme and Maback (chapter two, pp 27 and 32, and chapter three), (3] the dcplctlon of the 

CIty of baro nece~~lty III RegIme and MadulIÎ (chapter four, p 61), and [4) dlfferent ùescnplJons of the hICrarchy 

of al-madÎnah al-fâddah (chapter four, pp 58:) I~ It th en not possIble that al-Fârâbi l' wntmg from different 

perspechvcs, thereby reveahng dlver~e r('ahtICs rather than "tontradlcllllg" hlmsclf .il best and pflsoner of a smgle 

vlew of the world at worst? The hallmark of d thùrough mvcstlg,ltor 15, surcly, a multl-faceted analy~ls of any 

problem even though the mcthodology mdy not dctually be stated ln olher word~ to Cl'.Jlore, Vld dcmomtratlOn, 

ail contemporary opllllOns wlth the objective of makmg mamfcst IlUphClt conclu"j Jns Is It al~o not possIble thal 

the variou~ trcdtl',cs wcrc wntten for 'wecds' .It it'vpl~ ~uth a~ thoGC dcplcted above who 1V0ullt then be sahsficd 

wllh the explanahon of rCdhty most congcmal to IhCl. prc~cnt understandmg? Tlm could of course change If and 

when the sludenl was dble la ~cc ally contrd(hctlOn(s) - due to an madcquacy of the particular explanatlDn rather 

than of the author The latter could then Illvcnt anothcr cxpldnatlon doser 10 the lrulh dependmg on his 

judgment of the SItuatIOn, 

Dutterworth (1984, pp 114-115) wntes that thls statemen! is without parallel in elther l'Iato or Anstotle. 
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Contention is thus inherent in the nature of persuasion and "rhetoric's logical inadequacy is its 

very virtue" (Butterworth, 1984, p. 118). A student who sees through this inadequacy is freed to 

understand reality better yet this in no way disturbs the others who cannot or will not see any 

different. AI-Fârâbî thus answers the question of how instruction itself can be the cause of a 

dilemma i.e. how does the teacher in the course of relegating the student's present convictions to 

the status of mere opinion not destroy simultaneously the basis of action in everyday living, 

unless he wishes to make a schizophrenie of the student? Finding the right route for any 

partieular student hence depends heavily on the teacher's judgment, his deliberation on the 

circumstances and his pnor seaIch for the sarne goal i.e. his stage in the aseent frorn the Jumhûr. 

This is not ta forge! the strength of his moral virtues. 

Nor is the constant balancing act made easier by the method of investigation. It is also fraught 

with danger. The subject of the training art is brought up in Aristotle (p. 78). As mentioned in 

ehapter one it is a preparation for the art of certainty. Two categories of mies for investigation 

and refleetion are proposed - [1] sorne mIes for investigaiion by oneself and [2] sorne rules for 

investigation with others. The primary aim of this art is to equip a stlldent with the ability of 

finding the appropriate syllogism "quiekly when he is investigating with others". The added 

benefit of this rnethod is that the student internalizes the observer/interloeutor when he is 

working alone making him cautious and quick-witted. Practice in the training art (or the art of 

dialectic) is simultancous with acquaintance of sophistry which is divided into two parts -

[1} arguments used by a sophist to divert the student from the way to truth via the training art 

and [2} arguments to meet and repel the opponent (pp. 79f). The second part is an art 

"intermediate between the training art and the art of sophistry" (p. 80). AI-Fârâbî's reluctance to 

reveal the truth in the 1 cfutation of the sophist leads him to divide the latter art into two kinds of 

arguments: the stlldent "ShOllld aim at truly stopping and silencing the sophist, or at stopping 

him in the eyes of the onlookers and judges who are prescnti" (p. 81). 

Obviously some kinds of opposition do not warrant the revelation of a higher level of 
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understanding especially when there happens to be an audience. The use of the training art to 

prevent the "preparation for truth from being dissipated" (p. 82), in the face of opposition from 

sa base a source, would seem to another abject les son of the pedagogy. But this very training art 

received short shrift in Hurûj wh en dialectic and sophistic were posed as dangels ta a millah and 

threatened with legal exclusion. U'!!~ss demonstration was present. The presence of this higher 

art is an effective control of the two lesser arts, without reCOUlse ta the Iaw. Dialectic itself, 

therefore, the training art of an education in Jogic, must be supervised by demonstration if it is 

not to faIl prey to sophistic.115 

Thus the plea for understanding the differences between the methods involved in the "the 

situation in which we find ourselves .... we mnst know how to distinguish the various methods by 

means of specifie differences and marks of each, and we must have our innate and natural 

aptitude for science developed through an art that can provide us with knowledge of these 

differences since our innate capacity is insufficiem for differentiating these methods from each 

other" (Attamment, pp. 3-4). As mentioned previously (chapter one, pp. 10-13; and this chapter, 

p. 83) the result of the educr.tion in logic is called the "logical faculty" (al-qûwah al-manllqîyah -

Aristotle p. 85) which is able to correct internaI "peech in the endeavour ta investigate, evaluate 

or provoke insight into the intelligibles, natural or voluntary. 

The method of Soc rates however has one distinct drawback. This is revealed by deliberation 

upon the circumstances of his death i.e. the employment of demonstration to deduct the logical 

outcome of a way of life which makes manifest the superficiality of a life based only on 

imagination and persuasion. The ambiguities present in a private situation allow for the grey 

areas between black and white positions. There is more likcly to be spacc for continuums and 

Ils That dialecllC ralher Ihan deJOonstralion JOdy be used JO conjunctJon wlth rhrtonc a~ the mcthod of instruction IS 

a posslbihty JO Plata (p. 16) ThIs again in<hcatcs Ihc problcmallc relallOmhlp bctwccn thc Iwo art~ mvestlgaled in 

chapter one It also corroborates Galston'~ conclusIOn (discussed ln chapter one, p 16) that al-Fârâbî connccts 

the more abstract conceptuahzation of dClI'onstrahon to the cveryday II1vestigolhon which accept~ gcnerally 

accepted truc and false statcmcnts and subjccts th cm 10 inqUlry in order ln arnve at th,' tn'Ih In :lthcr words the 

Poppcrian Idca of falslucation of hypotheses IS dpposite to al-Fârâbî's use of Ihc qyllogistic arts for the purpose of 

inveshglltlOn and instructIOn. 
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for polarities. Words and thoughts which kill are less likely to be brought into existence. This 

fluidity, however, is not likeJy to prevail in a public situation with many actors. The 

WpoliticizationW of private space is Jess likeJy to allow reasoned debate. The potentially 

life-threatening outcome116 can be avoided by migration. The ideal resort however, is to use the 

other half of the pedagogy - that depicted in the method of Thrasymachus. 

Socrates died but the point is ta live. Thrasyll1achl1~' Illcthod with the public then tums out to be 

a strategy of survival in a world hostile to any (political) investigation of contemporary regimes! 

However, this rnethod too has dangers. Deliberation upon his charactèr, and others like him, 

reveals the urge 10 invade private space, aIl spacc, to replace present regimes with others yet 

more powerful, desirous of yel more control, in ~hc desire to fashion the world in the manner of 

his imagination. The logicaJ outcome, and with empirical confirmation, is al-madlnah 

al-tagha/lublyah (the despotic city). In other words a desire to be omnipotent rather than 

omniscient. The science may be achieved if one is prepared for sorne sacrifice but not 

self-sacrifice. The potency cannot be achieved despite the sacrifice of many others. 

It 1s beyond the scope of this thesis to delve into greater detail of ail discrctc rnethods lhat are 

used to establish communication between teacher and studcnt thereby facilitating the courteous 

translation. l17 The intent of the instruction is to cnable the student to discern the depth and 

breadth of the debates arising from man's existence in tbis world, the very same debates tbat 

al-Pârâbî has traced with such unerring delicacy. Subsequent to this will come the actions which 

116 

111 

If the constant emphaslS about the fear of death seems unwarranted due to the temporal remove of Socrates' death 

then perhaps al-Fârâbî was also dehberating on the outcome of Mansûr al-Hallâj who was executed in 309/922 

i.e. durmg hls Iifehme. 

Haddad (1974, pp. 246-251) and Daiber (1986, pp. 136·137) discuss a number of these rnethods embracing 

definihons, concepts whlch subsume the problem under conSIderation or which It incJudes, things slmiJar or 

opposite to it, a thmg itself, etc., (see the glossary for a complete Iist - s.v. anha' al-ta'nm). An Important point 

brought up ,n Dalber's discussion (p. 137 - and here he refers to MahdI in Alfâ? and Derman, 1974) for the 

purpose Ol this thesis is al-Fârâbî's reluctance to mdulge In reducllOnism (to whlch reference has already been 

made in chapter two, pp 25-26; and chapter three, p. 46 of the present thesls). The substItutIon of "extremely 

comple, structures" by such slmphficatlOns whlch would mislead a student are reJected and the Pythagoreans, 

Plato Imd Empedocles are accused of employing "uch teachmg methodologles in phdosophy when they should be 

restri..tt:d 10 rhetoric 



• 

5. the theory of instruction n : socrates and thrasymachus page 89 

will facilitate the continuance of the traditiol. of education of which a student is the recipient. 

This relationship between knowledge and action was alluded to at the out set of this thesis. 

However it will be quite apparent that in the course of analysis leading to the present that the 

horizon of action has beel1 severely limited. And this understanding of the desire to be 

omniscient but not omnipotent is one of the central issues of al-Fârâbî's philosophy of education. 

In other words one can underst;>tld that the aim of al-<aql al-fa"âl is to Jead man to bliss. The 

choice of the correct efficient cause is left to man. Yet there is no choice on this matter either. 

There seems to be just one way and the knowledge of this is not new either .118 

Loss of this ancient knowledge can only imperil man. Hence each student's understanding of 

logic and the debates around which his teacher designed a curriculum has its practical aspect in 

his future: the investigation of an kinds of rulers - irrespective of the heritage they cJaim. To 

this end one finds al-Fârâbî's various taxonomies. They become criteria by which a judgment can 

be arrived at regarding the ruler or regime in question. A rulcr's intentions may weil be good. 

However, they cannot be seen. The knowledge on the basis of which a mler is elaborating and 

acting may well be the true knowledge emanating from the Active Intellect. After aIl al-Fârâbi 

does, in his deliberation, accept that other opinions and ways of life may be correct. But this has 

not yet been demonstrated and hence remains open to doubt. One caQ of course wait and see the 

regime which will be constructed. Quite possibly there may not be any choice. 

Nonetheless, whenever possible one can investigate a proposed institution, a voluntary 

intelligible to be acquired in the future, which will extend the capacity of the power in question. 

Just as one subjects a hypothesis to refutation. In this act of deliberation the criteria of the 

classifications are an as set. AI-Fârâbî recognizes this in flzsâ' (p. 44) where he writes that the 

118 Perhaps at this point, in I1ght of the msights revealed at the human scale of a1-Fârâbî's theorizing, it is pertinent to 

question Strauss' (1945) distinction between happiness and perfection (see chapter four of this thesis, pp. 64f) 

which was Iinked to the distlOction between the royal art and philosophy. After ail, if a1-Fârâbî's iheory of 

instruction is directed to indiVlduals at the mlImate level, rather than ta the ·operation of the royal craft· (which 

is politics, .,y1Jsah - Enumerahon, p. 103) because he is weil aware of the problems inherent of this course of 

action, then happiness and perfection would be eqUlvalent terms 
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treatise can be used to test others in their knowledge of the sciences enumerated. The same can 

be said of Regime and Mabadi' with their depictions of cities. It is also truc regarding the four 

causes, the types of deliberative virtues, the kinds of philosophers, the discussion of the 

syllogistic arts, the categorization of innovations in the same arts, the types of rulerships, etc. 

The criteria are part of the thcory of instruction which teaches about acquiring knowledge of the 

perenniaI debates which are an inescapable fact of man's existence in the world. This will be 

supplemented by acquiring the wisdom of knowing how to live within life's limits. That both are 

voluntary intelligibles acquircd will-ingly is the crux of al-Fârâbî's philosophy of education. 

The tremendous output of Iiterature regarding his pedagogy notwithstallding, written in the 

tradition of an endeavour to acquire hlkmat al-hlkam (Aual1lment, p. 39), al-Fârâbî has the final 

word on education through writing: "Then he explained the value of conversation and the value 

of writing, the cxtcnt fo which instruction through writing is defcctive when compared to 

conversation, and what il is lhat writing achicves and the cxtent to which conversation fails in 

this respect; and how tht" method of writing is inferior. He cxplained what things a man ought to 

know in order to become a philosopher" (Plato, p. 16). Teaching through writing was surely 

lirnited by the fact of tenth cent ury south-west Asia being far from a print culture. But there are 

even limitations on what can be wriHen in any space-time disguised though it may be. 
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5.3 The Pbilosopher who Inventa •••• 

The concept of courteous translation takes on a new dimension in the context of al-Fârâbî's 

intriguing statement of the philosopher/teacher who invents images and arguments (Attainment, 

p. 44).119 A number of insights relate to this issue and taken together they reveai a side of 

al-Fârâbî which has yet to be plumbed. Consider that al-Fârâbî posits a supra- and an 

infra-Iunary world. He would like to be as much like the divine creator as it is humanly possible. 

A solution is omniscience rather than omnipotence 50 as not to obliter ~~e the distinction 

between these two worlds. Yet it wOlild appear that man suffers a distinct Joss of creativity 

arising from the extremely limltcd horizon of action in the infra-Iunary world. 

The loss is made up for - in the faculty of the imagination. It gives man (aimost) infinite space 

to create (almost) infinite possible worlds. From the opinions one receives one can literally 

refashion the world of one's choice. Nor does one have to obey laws - naturai or voluntary. 

One can imagine a beginning and even an end just as one can imagine one's personal end. One 

can imagine how one will live "in this Iife and in the life hereafter". One can imagine how aIl 

other existentia lived, live and will live. AI-Fârâbî does this and more. To put it in his words - if 

the faculty of the imagination is developed it is capable of receiving emanations from the Active 

Intellect. Another author (Steiner 1975, p. 216) formulating the same trajectory in the context of 

language writes : 

119 lkhtara' al-mukhayyalâl wa'i-maqnû'âr 0 lkhlara' has the meaning of creatmg, inventing and lorging It was first 

mentioned ln chapter four of the present thesis (po 55) in context of the image-ma1ong theoretical sciences which 

could "e utihzed to gUIde the Jumhûr to happmess Maqnû'âl IS denved from the same root as qunl'a (bull) 

mentioned carher ID thls chapter (po 75) ID connectlOn wlth the weed who would be left at a stage he was "satisfied 

with" Unless, of course, he objectcd to whatever argument was presented - then or later The mlJmate 

relationship of rhetorlc and demonstratlon, or rhetoTlc and a dlalectic whlch IS subservient to demonstration 

rather than SOphlShc, is agam made apparent here al the mlcro-Ievel Concomitant with this IS the W1lhngness to 

examine, contmually, one's present state of understanding (t.e the process of faIsificahon) - hence the 

myth-buJlding dlscussed below; and ID the light of the htle of thls chapter an awareness of the extremes posed by 

the personaIities of Socrates and Thrasymachus - in other words the outcome of their use, or mlsuse, of the 

syllogistlc arts 0 
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Given a vocabulary and a set of procedural rules (both subject to change), given the 
limitatiofis of comprehensibiIity and certain performance boundaries (no endless 
sentences), we can say anythmg.120 This latent totality is awesome and should be felt as 
such. It well-nigh precludes logie - the paramcters arc tao unstable and tao numerous, 
the possibiIities of acceptable order too unstable and local.... But this instability is 
perhaps the most telling of evolutionary adaptations, of the rcaching outward, that 
determine our humanity. 

Steiner is an eloquent exponent of the intricacies of translation - bctwcen and within languages. 

He is here attempting ta explain the multipPdty of languages through the idea of 

counter-factuals, hypotheticals, conditionals, future tenses and other related uses which designate 

the power ta posit what the world is not. But precisely at this point lies the problem. He 

proposes the word "alternity" to try and overcomc, the difficulty that the "cardinal terms are not 

only elusive; they arc so obviously taintcd with a twofold 1I1dictment, moral and pragmatic, 

Augustinian and Cartesian". Noting Augustine's !.tress on falsity heing enactcd through speech 

Steiner continues . "It is very nearly nupos!-.iblc to make Beutral use of 'mis-statement', 

'deception', falsehood', 'misprision', or 'unclarity', the laller being the special abject of Cartesian 

criticism. The unclear, the ambiguously or obscurcly stated is .\Il offemoc to both conscience and 

reason" (p. 218). 

It would seem that this is another route towards, once again, the centre of al-Fârâbî's thought. 

The devotion to Aristotelian logie, the decisiveness of the ability to perceive happiness, the 

literai impossibility of separating the four human things from each other 'appear to point ta HIC 

same conclusion. Al-Fârâbî's goal is certainty. Yet one is nevcr quite surc whethcr this has been 

achieved. The posslbiIity seems remote. And this IS the important issuc - that truth itself would 

be limiting. If it was possible to say just "the truth" what would be the meaning of choice? Any 

utterance would be tautologicaJ.121 Steiner compare') the animal tactics of deception with those 

of man and differentiates betwecn instinctual reflexes and "wholly gratuitous, non-utilitarian and 

120 

121 

Author's emphasls 

The limitations of bemg hum an preclude the potency of makmg a thought or a word real. In other words, man 

does not possess the dIVine capacity referred to ln the Qur'ân as kun fa-yakun (be and It is). This, of course, has 

been yet another focus of debate and speculation over the centunes (see for instance Steiner, pp. 58C commenting 

on work in the Judaic-Chnstian traditIOn). 
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creative" un-truths. The unlimited number of faIse answers ta any question are centraI ta "human 

liberty and the genius of languageW (pp. 222-223). 

Consider that al-Pârâbî begins with the five faculties - sensitive, appetittve, imaginative, 

practical-rational and theoretical-rational, the first three of which man shares with other animais. 

The possibility of achieving what is human begins with the practical-rational and the third will -

the power to choose. However it is ooly the theoretical-rational which will render man finally 

substantial. The five faculties operate in harness ta in order to reatize the necessary goal. The 

question is one of emphasis. It is entirely possible to limit one's horizon to the infra-illnary world 

and be led by the appetitlve faculty. The imaginative facuIty wiII provide aU the necessary food 

for thought - be it in terms of power, wealth, honour, etc. The different cities are a few 

examples. They are items for the consumer's choice. Speech, thought, laws and action are now 

directed to enable a goal. Yet man has not risen above the level of animal. 

On the other hand the power of choice can be sa edllcated that the faculties are directed to 

acquiring the truly human things. This requires verticality, c1arity of thOllght and morality of 

choice. Th~ imagination is once again dirccted but by the intellect and the metaphor of "quantum 

leap" (quantum meaning a "packet" of light; is apposite to denote the difference in direction. It 

does not stop one from inventing aU possj.)le worIds but one can make responsible choices, and 

Il student can be taught to do the same because the teacher has acqulred the capacity for 

discernment betwcen dcmagogy and myth, between propaganda and a story or a (fairy) tale 

which provokes adequate understanding of the human predicament. The positive power of the 

imagination is emphatically made manifest in 

the thesis that what is most characteristic of the human language Is the possibility of 
st ory telling. It may be that this ability tao has sorne predecessor in the animal world. 
But 1 suggest that the moment wh en language became human was very closely related to 
the moment when a man invented a story, a myth in order to excuse a mistake he had 
made - perhaps in giving a danger signal when there was no need for it; and 1 suggest 
that the evolution of specifically human language, with its characteristic means of 
expressing negation - of saying that something signalled is not true - stems very largely 
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from the discovery of the means to negate122 a faIse report, for example a false alarm, 
and from the closely relatcd discovery of false stories - lies - used either as excuses or 
playfully (Popper in Steiner, 1975, p. 224, note 1).123 

Underlying counter-factuals then is the motive for play whic". will create space "bec au se the 

enemy is 'reality,n (Stemer, p. 226). However the source of the motivation, the intention becomes 

the issue - hence the perfection of the moral virtues. The aim is to lead a student to explore the 

frontiers of his own mind rather than inherit the teacher's intelligible of its perfection, much less 

an imposition of the teacher's will. The path to relativism lies open at this point and al ilS 

extreme eud are posslhly the portais of another ignorant city (of the imagination). COllntcring 

this is clarity of internai speech cnabled by logic. 

Any analysis, any fragmcntation of rcality, any conceptualization in teTlus of the othcr than what 

is carries an incipient divmization. H<>nce al-Pârâbî's reticcnce to stop at analy<.,is 50 as tn include 

synthesis. Hence his reluctance, perhaps his refusai, to divinize demonstratJOn, deductioJ1 or the 

axiomatic melhod. The idolizatton of temporary Idcas ean he preventcd by the sJnlllltaneous 

awareness of analysls, of the comistent reference 10 the empirical rcality, pcrhap~ the chores of 

daily living too (al-Fârâhî after ail was also Abû Nasr), which will confirm or dcny the lInivcrsals, 

the opinions of the contemporary city. However, induction is a capacity also po%c5sed by other 

animaIs. Humans on Ihe other hand can begin anew with an hypothesis, an invention, a story. 

lU 

123 

Author's emphasls 

Perhaps it IS not Impertment to notc that Muh5m Mahdi, a foremost exponent of al-Fârâbî, 15 al50 workmg on the 

Thousand and One NlgIIlsl The tonc of a paragraph too where he makcs ovt al-Fârâbi'5 works as "Ietters to the 

folks back home" (1%1, p 19) 15 suggestive of a lItory-telhng functlOn It would sccm, further, that Davidson may 

be a1luding to thls myth-makmg activlty as weil smce he opens hls (1972) article wlth "The tale of the actIVe 

mtellect begms 

What IS especlally slgmficant 15 that two foremost physlclsts, exponent5 of thc "hard sClencc" of quantum 

mechanlcs whlch explams the behaVlOur of matter at the mfimte'lmal levcl, also arnve at the rc\atlonship of 

thought and play. "The essenhal pomt 15 that we must admIt that wht'n thought 15 playmg false, It's playmg, but 

whcn it's not playmg false It's also playmg Elnstem emphaqlzcd that, thought IS free creation, thought 15 play. 

And you have to play wlth thought to dlscover to what cxtent It has any slgmficancc, rather th an to say you're 

graspmg the truth "(Dohm, 1982, p. 363) 
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CONCLUSION: PERENNIAL DEBATES 

Four questions have been the leitmotif of this investigation of a probable trajectory into 

pedagogical space envisaged by a teacher of the tenth century - what should be taught ta whom, 

how and why. The investigation has tried ta come as close as possible ta this teacher's point of 

departure - the four Aristotc1ian causes i.e formai, material, efficient and final. It is possible 

ta do this by accepting the philosopher as an intelligent teacher who has thought about the 

hum an predicament and used the traditions at his disposai to construct a re!>ponsible architecture 

of the imagination. With thcse analytic myths he is then exploring the possibilities and the Iimits 

of the universal debates of rnankind. His writings are one outcome of these voyages. The 

discussions he must have had with colleagucs and ,>tudents are another. 

One can, of course, begin with the categorization of the teacher as a Neoplatonist, an 

Aristotelian, a Shî<î, etc. Equally, one start with the facile notions, at best, of his beliefs, his 

contradictory thought, or his status as a glorified porter who transferred the Greek tradition back 

ta Europe. That is a matter of choice. No doubt al-Fârâbî's taxon orny of cities opposed to the 

virtuous city provides space enough to accommodate snch imaginative journeys. However, one 

may ask : where is the responsible architecture of which the instruments are theoretical and 

moral virtues? Surely thcse are what the teacher used when he read past the apparent silence of 

former authors' works, and in the light of what he ob~~rves about conversation in comparision ta 

writing, his discussions must havc encompassed far more than he wrote. 

Possibly what his colleagues and sludents did not say ta each other was significant tao. The 

reference ta arguments which aim at stopping a sophist in the presence of an audience, for 
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instance, is paradigmatic of such explorations regarding the ambiguity bridging public and private 

spaces : the extenl 10 which one Nreveals~ oneself in company depends, at ICdst, on the radius of 

the circle of trust in any given situation. One can imagine the delicacy with whlch debates were 

handled. Perhaps one can say the delicacy of a surgeon - to use a metaphor from a profession to 

which al-Pârâbî made reference. Both teacher and surgeon are consummate practical artists. 

The Wsurgeon", were he alive today, would have been aided cnormously by the availability of 

technologie al diagnostic tools which have been made possible by the application of an 

understanding of the universe in terms of NewtoOlan and Einsteilllan laws of physics. The 

teacher would not have been surprised to learn that despotism was still alive but perhaps he 

would have been taken aback by the extent of it in cultures mesmcrizcd by power of technology 

to cnhance the capacity for eviJ. 

On the other hand he may not have been too surprised to learn of the exploitation and the 

manipulation of a large number of natural beings. No doubt he would have attcmptcd to explain, 

again, the Iimited horizon of deliberative virtucs knowledge of which is available solely in the 

investigation of the genus of beings above the nalural bell"", 111 the order of existence. Perhaps 

he would have spoken about it in terms of a lack of vertIcahty and alluded to the awareness of 

limits being forced on man by a nature which refuses to acccpt more abuse. No doubt he would 

also have wiII-ingly discussed the responsible architecture of the imagination guided by the 

education of man's natural aptitude for cIarity of thought and of the freedom of choice. 

The demands of his theory of instruction would indicate that any seminar focussed on the 

subject would have few students. Investigations of modern myths and generally held opinions 

would then have the de-Iimited space made possible by the compact circle of trust. The 

motivation and the present state of learning of each student would be two further "variables" on 

the basis of which the teacher would have decided which possible combination of dialectic aliied 

to demonstration, and rhetoric was the best possible teaching procedure so as to make the 

myth(s) questionable without disorienting the particular student. The fine line between the 
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Socratic method and sophistry in tbis situation and its dependence on the moral virtues of the 

participants would, no doubt, be related to the age oid debate on the same issue. 

In what appears to be almost an universal agreement on the present dearth of moral virtues the 

question would probably have been hotly debated by representatives 0f different cultures in the 

seminar.124 Points of contact between different traditions would have brought the participants 

doser just as points of friction would have created distance. Apart from the trust, tolerance for 

differences would have depended on the respect for human rights and free speech accorded 

within the wider context of this educational encounter. Perhaps participants who had migrated, 

were forced to flee, or had otherwise moved would be more accepting of the status of others as 

weeds. 

It is possible to extend this line of thought and bridge the ten century gap via universals. The 

point being made is that if one reads al-Fârâbî responsibly, one is in the presence of a humane 

philosopher of enormous depth and breadth, one who dissects the human condition with a 

finesse that is breath-taking. Any dissection of man, the worId and knowledge depends on a 

conceptualization, a fragmentation, a reduction which is susceptible to divinizatiun. Hence it is 

one's responsibility to put the pieces back together again in order to visualize the relationships 

with oneself, with the world and with the ultimate cause of both. Immediately the question 

arises : how does one know? Endless others follow. 

One builds worlds and more worlds - fragmenting and building in the imaginary and the real 

worlds. Each time one can only begin with one's inheritance but in no way is one Iimited by this. 

The possibilities arc vast. Natural and voluntary creations, however, may not be amenable to 

one's intention. The efficient cause is a matter of choice. So is the horizon of intention. In this 

sense al-Fârâbî can be termed a pragmatic idealist. But what is far more revealing i~ the 

myth-making function of the teacher who knows that the truth would reduce his humanity to the 

12-4 The dilemmas posed by research in medical fields would have aroused the 'surgeon/s' interest too. 
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genus of matter or elevate him to the status of the metaphysical beings. Neither have any choice. 

Both belong to a cause and effeet category even though the former is ereated and the latter 

creating. 

The genus of the human being is somewhere in the middle - an ambiguous position of which the 

possibilities and limits are al ways being re-searched. The extent to which each one is naturally 

capable, can be instructed, is willing to be educated and acquires the wisdom to foster 

discernment, is a matter of debate. The inventions, therefore, cannot stop. This "toying" with 

reality would seem to indicate al-Fârâbi to be an iconoclast. Perhaps, one of the best exponents 

of the shahâdah. 

-

-
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a 

al-afal wa'l-malakat - the acts and states of character Le. the acts of choice which build upon 
innate dispositions and which are instrumental in the striving toward perfection 
(Attainment, pp. 14.15, 34.11-12 and 34.16). 

al-afàl wa'i-malakât al-trâdîyah - the voluntary acts and states of character leading to 
happiness on the condition that they are distributed in the city (Millah, fs. 13). 
Altematively al-afal wa'l-sÎra al-lrâdîyah - the voluntary actions and ways of life; 
together with the positive dispositions (ma/akât), states of character (al-shlyam), moraIs 
(akhlâq), inclinations (sajâyâ), which Iead to these actions and ways of life they are one 
of the major areas of investigation of political science (Khâmis, pp. 69.3-4). 

al-ajsâm al-samâwîyah - the celestial bodies (e.g. Siyâsah, p. 4.13). 
allhâ' al-ta'lîm - methods of instruction (Alfâz, p. 87) or the means by which a tcacher can 

establish communication with a student who will be able to comprehend, be convinced of 
and commit the new learning to memory. Among these are : 

: alfà; dâllah 'alà al-shay -- expressions designatmg a thing 
: hadd al-shay wa-'ajzâ' haddihl - definitions or parts of the definition of the thing 
: istiqrâ' -- induction 
: juZ'tyât aw kulllyât al-shay' - particulars or universals of the thing 
: khawâss - a characteristic or attribute of it 
: mithâl - example 
: qismah - division; this is also encountered as one of the two methods that the man who 

aims at philosophy should use in his investigation - s.V. (arÎq al-qism. 
: qiyâs - syllogism 
: rusûm al-shay' - its descriptions, specifie qualities or accidents 
: wad' al-shay' blhadhâ' al-'aYIl - placing the thing before the eyes 

al-'aql al-fa"âl - the Active Intellect, the last in the series of ten intellects acting as a "mediator" 
between the supra- and the infra-lunary worlds. 

al-'aql al-'amalî - the practicaI intellect (e.g. Aristotle, p. 124.3). 
al-'aql al-hayûlânî - the (inborn/innate) material intellect (Mabâdi>, pp. 200(201). 
al-'aql al-munfa'Ji - the passive intellect i.e. the material intellect in relation to the Activt, 

Intellect (Mabâdi>, p. 201.10). 
al-'aql al-mustafâd - the acquired intellect (Regime, p. 49.10). 
al-'aql bi'l-fN - the intellect in actuality/actual intellect (Mabâdi>, p. 200.13). 
al-'aql bi'l-qûwah - the potential intellect (Mabâdi>, p. 200.3). 
al-'aql al-na;arî - the theoretical intellect (Aristotle, p. 124.4). 
a'râd - [1] accidents which accompany the voluntary intelligibles when they are made to exist in 

reality (Attainment, p. 17); or 

125 

[2] attributes which give descriptions in addition to the description of what a thing is 
(Aristotle, p. 87). 

As indlcated earlier in the technical details the citations refer to the page or the f~l number of the edited Arabie 

tex!. Wherever appropriate the number following the page number and period is the Hoe number. However, for 
reasons of c1arity the titles of the publications in this appendix have not been italicized. 
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al-ashya' al-insanîyah al-arba' - the four human things by which happiness is achieved in nations 

b 

and cilies (the leitmotif of Attainment). These are: 
: ai-Iada'il al-na~arîyah - the theoretical virtues 
: al-Iada'il al-flkriyah - the deliberative virtues 
: al-Iada'il al-khuluqîyah - the moral virtues 
: al-sanà'i' al-'amaliyah - practical arts 

ba'üh mm khâri) - external stimulus; together with encouragement/incentive (munhid) it is a 
supplement to guidance with which to motivate actions leading to happiness (Regime, 
p. 48.7). 

burhân (barâhîn) - demonstration(s) 

r 

fadâ'il - used in the sense of [1] the states of the soul by which a man does good deeds as 
contrasted to those states by which he does bad deeds (Madanî, fs. 2); and [2] the human 
deliberative virtue (al-fadi/ah al-fikrîyah al-msâl1iyah) which is an acquired intelligible 
formed by constant practice out of a natural deliberahve virtue hke courage in a lion, 
cunning 111 a fox, etc. (Attainment, pp. 27-28). Il is also refcrrcd to as the deliberative 
faeulty (al-qûwah al-flkrîyah) (Attainment, p. 20.12). 

al1adîlah (fadâ'll) al-flkriyah - the deliberative virtue(s) (Attamment, pp. 17-29; compare with 
al-ta'aqqul). Among the various kinds of deliberative virtues al e the followmg : 

: al-fadîlah al-flkrîyah al-jlhâdîyah - the military deliberative virtue (Attainment, p. 22.8). 
: al-fadîlah al-flkrîyah al-madanlyah - the politieal delibcrativc virtue (Attainment, 

p. 21.14). This eategory has an infinitc numbcr of sub-divislOl1S related ta the time 
and space which each particnlar voluntary intelligible is supposed ta embrace : at the 
superior end of the continuum it is made analogous to a leglslative abllity (qudrah 'alâ 
wad' al-nawâmîs) (Attainment, p. 22.2). 

: al-fadîlah al-flkrîyah al-manzzlîyah - the economic deliberative virlue (Attainment, 
p.21.14). 

: al-fadîlah al~flkr;yah al-mashûrîyah - the consultative deliberative virtue (Attainment, 
p. 22.8) which is employed in the discovery of what is most useful and nobie to be 
attained by somebody cIse. Il may eXIst separately from the deliberative virtue 
employed in the dlscovery of what is most useful and noble to be attained by oneself. 

al-fadîlah (fada'il) al-khuluqîyah - the moral virtue(s), one of the four human things through 
which happiness is achieved (Attainment, iJp. 23-;;9). 

al-fadîlah (fadâ'il) al-na;arîyah -- the theùretlcal virtue(<;), one of the four human things through 
which happiness is achieved (Attainment, pp. 2-16). 

falsafah - two kinds of philosophy are counter-posed to û!J(!l ... afah (al-fay/asû!) bd-haqîqah (the 
true philosophy or the philosopher who is an embodiment of the qualities of a 
philosopher, a legislatcr, a prince and an imâm - Attainment, pp. 39 and 44-46) : 

[1] al-falsafah al-batrâ' -- the mutilated philosophy which subsumes vaIn, false and counterfeit 
philosophers : 

: al-faylasû! al-bahra) - the vain philosopher or the philosopher who learns the 
tht:oretical science but is not habituated to doing the acts considered virtuous by 
a certain religion or the generally accepted noble acts. Ris own habit thus 
overpowers him and he is unable to retain the education of his youth. 

: al-faylasû! al-Mtil - the false philosopher nr the philosopher who acquires the 
theoretical sciences either without achieving the utmost perfection or without 
being aware of the truc purpose for which philosophy is pursued. Rence he is 
unable to introduce others to woat he knows insofar as their capacity permits and 
merely leads others to kinds of happiness which are believtd to be so. 
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b 

: al-faylastJf al-zawar - the counterfeit philosopher or the philosopher who studies the 
theoretical sciences without possessing naturally dispositions for them. 

[2] al-faylastJf al-nliqisah - the defective philosopher or the philosopher who does not possess 
the faculty for exploiting his knowledge of the theoretical sciences for the benefit of 
all others according to their capacity. 

al-hayât al-âkhirah - the after life related ta kamâl al-âkhirah (the last perfection) (Madanî, 
fs.25) 

al-hayât al-tJlâ - the first life related to al-kamâl al-awwal the fust perfecHon (Madanî, fs. 25) 
hikmah -- wisdom; also used as hikmat al-hikam (the wisdom of wisdom), or al-hikmah 

'alâ'l-itlâq (unqualified wisdom) which is philosophy (Attainment, p. 39). 

i 

ifâdah - emanation : the process whereby the created things, of both the eternal world above the 
moon and the world of generation and corruption below the moon, come into existence. 
The term is also used in connection with revelation from the Active Intellect to the 
intellectual and the imaginative faculties. 

ihsâ' al-'ulûm - the taxonomy of sciences exhibiting diachronie elements of classification. In the 
arder of their enumeration the sciences are : 

: 'ilm al-lisân -- science of language 
: 'ilm al-mantlq -- science of logic 
: 'ilm al-ta'/îm - the science of mathematics 
: 'ilm al-tabî'ah - natural science 
: a/-'ilm a/-i/âhî - divine science 
: a/-'zlm a/-madanî -- science of politics 
: 'ilm a/-fiqh -- science of jurisprudence 
: 'ilm al-ka/âm - science of dialectical theology 

ijtimii' - association, a terrn often used in conjunction with or instead of madînah. 
al-ikhtiyiir - choice (or the third will) which adheres to the practical intellect and which is 

partkularly human rather than animal (Regime, p. 42.9-10; Aristotle, p. 131.8). 
'ilm mâ ba'd al-tabî'ah - science of metaphysics 
'ilm a/-yaqîn - the certain science. One of the two approaches, the other being dialectic 

(ai-fadai) which is used to inquire into natural science (Aristotle, p. 92.1). 
al-irâdah - used in the sense of shawq (desire) of three kinds of will (Regime, p. 72.5-14). In the 

order of their appearance in man (or the world) they are : 
: al-irâdah al-ûlâ - the first will, a desire of the appetitive faculty 
: a/-irâdah a/-thâniyah - the second will, a desire of the imaginative faculty 
: a/-lrt r1flh al-thâlithah - the third will, a desire of the intellect 

a/~iriidah a/-insiinîyah - the hum an will made up of irâdah (will) mashî'ah (volition) and ikhtiyâr 
(choice) which adhere to the practical intellect. The three are in contrast to desire, 
things adhering to the sense perception and discernment common ta all animals 
(Aristotle, p. 131.2-3). Volition and choice are also referred to as an intellectual faculty 
by which what has been acquired by the practical intellect can be made to exist in natural 
things (Aristotle, p. 124.5-6). 
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al-jadal - dialectic. One of the two approaches, the other being the certain science 
('ilm al-yaqln), which is used to inquire into natural science (Aristode, p. 91.22). 

jins (ajnâs) - genus (genera). Three genera of beings are identified, the principle of their 
classification being the number of causes comprised by each (s.v. mabâdi' al-ta'/îm and 
mabfidi' al-wujûd). In a descending hierarchy they are: 

: having no cause for its existence but the ultimate principle (mabda' al-aqsâ) for the being 
of aU other beings. 

: comprising only three causes i.e. not the material. 
: comprising aIl four causes i.e. the material, formaI, efficient and final. 

jins al-a'dild wa'l-a'zâm - the genus of numbers and magnitudes which is the first stage of the 
inquiry into the beings. The principles of being and the principles of instruction are 
identical for this genus of beings since it employs on the formaI cause, the only category 
for which this is true (Attainment, p. 8.11). 

k 

kamâl aqsâ - (the) ultimate perfet.;tion 
kamâl al-âkhlrah - the last perfection related ta al-hayât al-âkhirah (the after life) (Madanî, fs. 

25). 
al-kamâl al-awwal - the first perfection related ta al-hayât al-ûlâ (the first life) (Madanî, fs. 25). 
kamâl nazarî - theoretical perfection comprising knowledge of theoretical virtues, deliberative 

virtues, moral virtues and the practical arts (Attainment, p. 16.1). 
kurah - sphere. The nine spheres of the supra-lunary world, emanating from their nine 

respective intelligences (which comprise the Second Causes of the six highest principles 
of the beings) in a descending hierarchy are (Mabâdi', pp. 1(01) : 

m 

: al-samâ' al-ûlâ -- the First Heaven 
: kurat al-kawâkib al-thâbuah - the sphere of the fixed stars 
: kurat zahl - the sphere of Saturn 
: kurat al-mushtarî - the sphere of Jupiter 
: kurat al-mlrrîkh -- the sphere of Mars 
: kurat al-shams - the sphere of the Sun 
: kurat al-zahrah - the sphere of Venus 
: kurat al-'utârid - the sphere of Mercury 
: kurat al-qamar - the sphere of the Moon 

mâ ba'd al-tabî'ah - metaphysics 
al-mabâdi' al-'aqlîyah -- intellectual principles 
al-mabâdi' al-ilâhlyah - divine principles (Attainment, p. 15.16) 
al-mabâdi' al-jlsmânîyah - corporeal principles 
al-mabâdi' al-nafsânîyah - psychical or animate princip les 
al-mabâdi' al-nutaqîyah - rational principles 
al-mabâdi' al-tabNyah - natural principles 
mabâdi' al-maw/ûdât al-aqsâ -- the six highest principles of the beings (an exposition of which 

comprises the first part of Siyâsa). In a descending hierarchy they are: 
: al-sabab al-awwal - the First Cause 
: al-asbâb al-thawânî -- the Second Causes (i.e. the nine intelligences which give rise ta the 

nine spheres) 
: al-'aql al-fa«âl - The Active Intellect 
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: nafs - soul 
: ~ûrah - form 
: mâddah - matter 

mabâdi' al-ta'lîm - principles of instruction which give knowledge "that" something exists and 
which comprise the following three causes (Attainment, pp. 5-6) : 

: al-mabda' al-fâ'il - the efficient cause 
: al-mabda' al-mâddî - the materiaI cause 
: al-mabda' al-sûrî - the formaI cause; also al-mâhîyah (whatness - Aristotle, p. 93.2) 

mabâdl' al-wujûd - principles of being which give knowledge of "why" something exists 
comprising the formaI, material and efficient causes of the principles of instruction as 
listed above and in addition : 

: al-mabda' al-aqsâ - the final cause; also ghâyah (end - Aristotle, p. 93.2). 
al-mâddah al-ûlâ - the prime matter common ta everything in the infra-Iunar world 
madînah - three categories of cities opposite to the virtuous city (al-madînah a/-fâ4ilah) are 

enumerated in Regime (p. 58.5) - erring, immoral and ignorant cities, but four in Mabâdi> 
(252.15-16) the addition al one being the falsifying city. 

[1] a/-madînah al-dâ/lah - the erring city or the one which has missed the righ.t path through 
faulty judgment. 

[2] a/-madînah al-fâsiqah - the wicked, the immoral or the transgressing city which has the 
views of the virtuous but the actions of the ignorant. There are as many subdivisions 
of it as of the ignorant city. 

[3] a/-madînah al-jâhilîyah - the ignorant city; according to Madanî (fs. 84-86) the ignorant 
cities (and by implication all the other kinds of cities) are pure types only from a 
theoretical point of view whereas in practice such cities comprise al! other types as 
weil. The divisions of this city are: 

: al-madîllah al-darûrîyah - the indispensable city or the one of necessity; in Madanî 
(fs. 25) this city appears to be the city opposed to the ideal city which is the 
virtuous city or ones presumed to be virtuous in the sense that the latter aIl 
attempt to fulfil aims which encompass more th an the basic necessities. 

: al-madînah al-jamâ'îyah - the democratic city 
: al-madînah al-kal'âmîyah - the timocratic city 
: al-madînah al-khasîsah - the base city or madmat al-khâssah wa'l-suqût, (the city of 

depravity and baseness). 
: al-madînah al-nadhâlah - the vile city 
: al-madînah al-taghallubîyah - the despotic city 
: madînat al-ahrâr - the city of the free 
: al-mudun al-musâlimah - cities of peace (Mabâdi>, p. 312.16). 

[4] al-madînah al-mubaddilah - the falsifying city or the one which has deliberately altered its 
previous excellent character 

al-maqûlât - categories (Aristotle, p. 86). 
al-ma'qû/ât al-uwal - the first intelligibles 
al-ma'qûlât al-'amalîyah - practical intelligibles (Attainment, p. 42). 
al-ma'qûlât al-zrâdîyah - voluntary intelligibles (Attainment, p. 17.16) Le. those acquired by an 

act of the will. 
al-ma'qûlât al-tabNyah - natural intelligibles (Attainment, p. 17.16) i.e. those which exist in 

nature. 
matlîlbah (matâlîb) - problcm(s) (Attainment, p. 3.2) 
mawjûdât tabhyah - natural beings not existing by the will of man (Aristotle, p. 89.12-13). 
al-mihna al-malikîyah - the royal craft which is divided into two on the basis of what is 

conducive to, or obstructs, the attainment of happiness : 
: a/-mihna a/-malikîyah al-fâdilah - the virtuous royal craft (Khâmis, pp. 71.6 and 73.7). 

This is further divided into two, one of the divisions comprising knowledge of aIl the 
sciences of ihsâ' al-'ulûm (see also rl'âsah and madînah). 
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: al-mihna al-malikîyah ghayr al-fâdilah - the non-virtuous royal craft (Khâmis, p. 72.7). 
mudabbir - governor i.e. prince (Regime, p. 54) 
al-mudraktU - apprehensions, which are of three kinds in both theoretical and practical sciences 

(Aristotle, p. 63.1-10) : 
: al-mahsûsât - sense perceptions. 
: al-ma'lûmât al-uwal - primary cognitions, alternatively called : al-'l!t'l1 (al-'ulûm) al-uwal 

(primary knowledge in Attainment, p. 2.7 and Regime, p. 41.11). 
: al-ma'lûmât 'an al-fahs wa'l-rawîyah wa'l-ta'ammul - cognitions from investigation, 

deliberation and consideration. Three other methods are listed in Attainment (p. 2.3) 
as means to acquire these "secondary' cognitions : lstinbàt, ta'lîm and ta'allum 
(inference, instruction and study). In Plato (p. 6) there are lahs, ta'allum and ta'lîm. 
Use of these methods to investigate problems or questions involves the accepting of 
primary cognitions as muqaddamàt (premises) to yield natà'ij (conclusions). 

mukhtalaf al-ajzà' - heterogeneous bodies made up by the four elements (Aristotle, p. 108.10). 
mutashàbih al-alzà' - homogeneous bodies made up by the four elements (Aristotle, p. 108.11). 

n 

al-nawàblf - the weeds (Siyâsah, pp. 104-107). 
al-nazar al-llâhî - divine inquiry. This gives knowledge of the ultimate causes of the beings - the 

first principle being divinity and others below it which are not bCldies or in bodies are 
divine principles. (Attainment, p. 15.14). 

al-nutq al-dâkhil - interior speech (Risâlah Logic, fs. 4) 
al-nutq al-khânj - exterior speech (Risâlah Logic, fs. 4) 

q 

qiyâs (àt) - syllogismes) 
qûwah - natural or acquired faculty (see below) 
qûwah 'alà al-qawânîna al-kullîyah - faculty for general rules (Ihsâ>, p. 104). 
al-qûwah allatî yastafiduhâ al-msânu blfûli muzàwalatl al-a'mM al-madanîyah - the faculty that 

man acquires through long practice in political deeds (Khâmis, p. 71.1). 
al-qûwah al-ghâdiyah - the nutritive faculty (Siyâsah, pp. 4 and 43). 
al-qûwah al-hassâsah - the sensitive faculty (Siyâsah, pp. 4 and 43). 
al-qûwah al-nuzû'îyah - the appetitivc faculty (Siyâsah, pp. 4 and 43). 
al-qûwah al-manttqîyah - the logical faculty which is the outcome of training or being trained in 

the use of ail the five syllogistic arts of dcmonstration, dialectic, sophistic, rhetoric and 
poetic (Aristotle, p. 85.19). 

al-qûwah al-mutakhayyilah - the imaginative faculty (Siyâsah, pp. 4 and 43). 
al-qûwah al-nâtiqah - the rational faculty is divided into two : 

: al-qûwah al-nâtlqah al-'amalîyah - the practical rational faculty 
: al-qûwah al-nâuqah al-nazarîyah - the theoretical rational faculty. This is the only faculty 

which can know happiness with certainty which can then be achieved by marshalling 
the sensitive, the appetitive, the imaginative and the practical-rational faculties to the 
aim of the theoretical faculty (Regime, p. 43; also Madanî, fs. 6). 

al-qûwah al-tajrîbîyah - the experiential faculty (Madanî, fs. 88). 

r 

al-ra'îs al-awwal ('alâ'l-ltlâq) - the supreme ruler 
ra'îs al-ma'mûrah kullihâ - sovereign of the universal state (Mabâdi>, p. 246.7). 
ri'àsah - rulership of which there are two kinds in Ihsâ' (p. 103) : 

: al-ri'âsah al-Iâdilah - the virtuous rulership. In Madanî (fs. 54) this is the rule of one 
person who has aIl the necessary qualities or a group with aU the same qualities 
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distributed amongst them, the latter are a/-ru 'asâ , al-akhyâr (the best chiefs). In 
Millah (p. 56.13-14) the virtuous rulership is of two kinds : the first type which 
establishes, or converts an ignorant rulership into, a virtuous one and a subsequent 
one named al-Tl'âsah al-sunnîyah (the traditional rulership). In Madanî (ts. 54) this 
type is again divided into two, the rule of one pers on or more Le. malik al-sunnah 
(king according to the law) or rU'asâ' al-sunnah (the chiefs according to the law). 
Regime also refers to mallk al-sunnt1h (p. 51) 

: a/-ri'âsah al-jâhiliyah - the ignorant rulership (see also al-mihna al-malikîyah ghayr 
al-fâl/ilah and al-madînah al-Jâhilîyah). 

al-ri'âsah al-ûlâ - the supreme rulershlp (Regime, p. 55). 

8 

al-sa'âdah - happiness, where the central distinction is between (e.g. Risâlah Logic, fs. 3) : 
: bi'l-~aqîqah (true happiness) and 
: bi'l-;ann (that which is believed to be happiness) 

sa'âdat a/-dunyâ - earthly happiness (Attainment, p. 2.3). 
sa'âdat a/-qiswâ - supreme happiness (Attainment, 2.3); also a/-sa'âdah al-qlswâ al-haqqîyah 

(the true and supreme happiness) which is "the purpose of the Active Intellect" (Regime, 
p.52.10). 

al-samâ' al-ûlâ - the First Heaven. One of the five simple bodies, the others being the four 
elements (al-ustuqusât) The Pirst Heaven is the cause of the latter's existence, thcir 
constitution, the continuity of their being and hjerarchy. As the outermost body it is also 
the cause of the circular motion of aIl within it. (Mabâdi', 19 and Anstotle, pp. 97-99). 

al-sanâ'l' al-'amalîyah - practical arts, the fourth human thing through which happiness is 
achieved (Attainment, p. 2). 

al-sanâ'ah al-riyâdîyah .- the training and investigating art (Arîstotle, p. 79.3). 
al-sanâ'ah al-yaqînîyah -- the art of certainty (Aristotle, p. 78.) 
al-sanâ';' allatî hlya mashhûrah 'zlmîyah aw na~ariyah - the generally accepted scientific or 

theoretical arts which do not supply the required knowledge or the required way of Iife 
(Plato, pp. 6-9. In contrast to these arts are the methods of division and bringing 
together - S.v. tarîq al-qism and tarîq al-tarkîb). The order of investigation of the 
generally accepted arts is : 

: al-na+ar al-dlyânî - religious speculation and al-fahs al-diyânî (religious investigation) 
: 'ilm al-lzsân - science of language 
: sanâ'al al-sho - the art of poetry 
: sanâ'at al-khatâbah - the art of rhetoric 
: al-sanâ'ah al-sûfzstâ'îyah - the art of sophistry 
: al-sanâ'at al-J .. dalîyîn - the investigations of the dialecticians and al-fahs al-]adalî 

(dialectical investigatIon) 
sanâ'l' qlyâsîyah - syllogistic arts i.e. those which when their parts are integrated and perfected 

have as thcir action thereafter the employment of syllogism (Risâ!ah Logic, fs. 2). 
sanâ'i' ghayr qlyâsîyah -- non-syllogistic arts i.e. those which when their parts are integrated and 

perfected have as their adion and end the doing of sorne particular work such as 
medicine, agriculture, etc. (Risâlah Logic, fs. 2). This category would seem to include 
ail the arts i.e. other than logic elevating the latter to a unique category. 

al-sira al-fâdilah - the \'irtuolls way of life (Plato, p. 4.8). 
al-sira aZ-matlûbah - the desired way of life (Plato, p. 12.13). 

l 
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al-ta'aqqul - practical wisdom which the common people Uumhûr) know as 'aql (intelligence) 
(Madani, fs. 38; compare with al-fadîlah). It is subdivided into : 

: al-ta'aqqul al-makhsûs - special practical wisdom 
: al-ta'aqqul al-madanî - political practical wisdom which is excellence of deliberation on the 

most effective method of ruling cities. 
: al-ta'aqqul al-manzilî - domestic practical wisdom 
: al-ta'aqqul al-mashûrî - consultative practical wisdolU 

ta'dîb - formation of character. Two kinds of people are employed by the prince to form the 
character of nations and citizens of cities: [1] for those who are susceptible of having 
their character fonned willingly (tawan) and (2] for those who are such that their 
character can be formed only by compulsion (karhan) (Attainment, pp. 31.14-15). The 
first group is ah! al-fadâ'll wa-'[-sanâ'i' a!-nâtlqîyah or the people who possess the 
rational virtues and arts (Attainment, pp. 32.18-30). 

tah/il - analysis 
ta'/îm - instruction 
al-tarîq a/-aqnâ'îyah - the method of persuasion 
tarîq al-qlsm - the method of division; one of the two methods the other being tarîq a!-farkîb 

that the man who aims at philosophy should use in his investigation. 
tarîq al-tarkîb - the method of bringing together (see also farîq a!-qlsm). 
tarîq suqrâf - the method of Socrates i.e. the ability to conduct a scientific investigation of 

justice and virtues (Plato, pp. 21-22). 
tarîq Ilrûsâmâkhus - the method of Thrasymachus i.e. the ability to form the character of the 

youth and instruct the multitude (Plato, pp. 21-22). 
tarkîb - synthesis 

u 

a!-'ulûm al-na~arîyah - the theoretical sciences (Attainment, pp. 34-35 and Aristotle, p. 63.4). 
al-'u!ûm a/-na~arîyah al-dhâ'i'ah the popular theoretical sciences (Attainment, pp. 34-35). 
al-'u!ûm a!-na+arîyah al-mukhîlah - the image-making theoretical sciences (Attainment, 

pp. 34-35). 
al-'u/ûm a/-uwal - the "given" primary knowledge, the first intelligibles or the primary cognitions 

Attainment, pp. 4-5 and Aristotle, pp. 63 and 75); compare al-mudrakât, al-ma'lumât 
al-uwal (primary cognitions). 

al-usfuqusât - the four clements which in hicrarchical arder from the top are al-nâr, a/-hawâ', 
al-mâ' and al-ard Le. fire, air, waler, and eurth respeclively. They are differcnt in form 
but share a cornmon material. The four elements are four of the fivc pnmary simple 
bodies that constitute the world, the fifth being the First Heaven (Aristotle, p. 99.12). 

al-usûl al-kullîyah - universal rules or the principles of being i.e. the four causes relating to the 
fact and the reason of a thing's existence (Aristotle, p. 92.10). 

w 

wad' al-nawâmîs ra'Îsah -- legislative craft 
wâqi' al-nawâmîs - the legislator (Plato, p. 21). Also sâhib al-nawâmîs (Laws, p. 40.21). 
wâdi' al-mil/ah - founder of the religion (Ihsâ>, 108). 
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APPENDIX 2 : SHORT TITLES FOR AL-FARABI'S TREATISES 

The following are short titles used for al-Fârâbî's treatises, cited by the author of the present 
thesis or in the works of other authors cited in this thesis. Except for Aflâtun and Nawâmîs all 
the complete titles in the bibliography are under: ai-Fârâbî, Abû Nasr (date of publication). 

Aflâtun -- Plato Arabus (1973), (2) De Platonis Philosophia. 
Alfâ~ - (1968a), Kitâb al-Alfâ~ al-Musla'malah ji'l-Mantiq .... 
Aristotle - (1969b), The Philosophy of Plato and Aristotle, (3) The Philosophy of Aristotle .... 
Aristûtâlîs - (1961a), Falsafat Aristûtâlîs .... 
Attainment - (1969b), The Phllosophy of Plato and Aristotle, (1) The Attainmf .f of Happiness. 
Enumeration - (1972b), "Enumeration of the Sciences". 
Fusûl Logle - (1955), "AI-Fârâbî's Introductory Sections on Logic". 
Hurûf - (1969a), Kitâb al-Hurûf .... 
lhsâ' - (1949b), Ihsâ' al-'U/ûm. 
InterpretatlOne - (1981), Al-Fârâbî's Commentary and Short Treatise on Aristoile's De 

InterpretatlOne. 
Jam' - (1890), Alfârâbî's phtlosophlsche Abhandlungen, (1) Kuâb al-jam' bayn ra'yay .... 
Khâmls - (1968b), Kaâb al-Mûlah wa Nusûs Ukhrâ, (2) Al-fasi al-khâmis ji'l-'Ilm al-Madanî .... 
Khatâbah - (1971~), Deux Ouvrages Inédits sur la Rhéronque, Part 1: Ki/âb al-Khatâbah. 
Laws - (1972c), "Plato's Laws". 
Letter 'Aq/ - (1984), "The Letter concerning the Intellect". 
Mabâdl' - (1985), Alfarabl on the Perfeer Stare .... 
Madanî - (1961b), Fusûl al-Madanî .... 
Maqâlah - (1976), Maqâlah fi'l-jihati.. .. 
Mûlah - (1968b), Kltâb al-Mil/ah wa Nusûs Ukhrâ, (1) Kitâb al-Millah. 
Musterstaar - (1895), Alfârâbî's Abhandlungen Der Musters/aat. 
Nawâmîs -- Plato Arabus (1973), (3) Compendium Legum Platonis. 
Nujûm - (1890), Alfârâbî's phllosophiseht Abhandlungen, (8) Fîmâ yasihhu wa lâ yasilJhu min 

Ahkâm al .. Nujûm. 
Plato - (1969b), The Phllosophy of Plato and Anstotle, (2) The Phliosophy of Plato .... 
Qâtâghûnyâs - (1958 and 1959), "AI-Fârâbî's Paraphrase of the Categories of Aristotle". 
Qiyâs - (1963), Al-Fârâbî's Short Commentary on Aristotle's Prior Analytics. 
Regime - (1972d), "The Political Regime". 
Risâlah 'Aql- (1938), Rlsalah ji'l-'Aql. 
Risâlah Logie - (1956b), "AI-Fârâbî's Introductory RisaIah on Logic". 
Slyâsah - (1964a), Kuâb al-Slyâsah al-Madanîyah .... 
Tahsîl- (1344-1364 AH), Rasâ'il, (3) Tahsîl al-Sa'âdah. 
Tanbîh - (1344-1364 AH), Rasâ'il, (5) Kuâb al-Tanbîh 'alâ Sabîl al-Sa'âdah. 
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