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This thesis is aimed at examining the changing attitude of the |
Khoja Isma'ilis in Pakistan toward themselves, and towards Islam j
and Westernization as viewed through the Firmans of Sultan Muhanmad
Shah, the Agha Khan III; and Karim al—Husaym., the Agha Khan IV.

|

Amongst the various attempts by Muslm\s to cae to grips with
developments ‘in the modern world without forsaking their religious
values, the responses of the Niz,Er—i Isma’ilis in Pakistan are one
important example. The peculiarity and significance of the responses,
however, appearstoare:ge from the very inner make-up of the
respondent the Isma 113 system of beliefs concerning the authority
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Dans cettJe thése, nous allons étudier d'une l'é@ludon
des Khoja Ismaéliens du I;a.lu'.satn au pakis méne et cel:le par rapport
3 1l'Islam, ainsi que la phéncméne d'occidenélisation, digprés les
Fimans de Sultan Muhamnad Shah .1'Agha Khan III et de Karim al-Husayni

1'Agha Khan IV.

Pami les différentes tentatives faites par les musulmans, pour

s'adapter au monde moderne, sans pour autant abondonner leurs valeurs

* religieuses, celle des Isma&liens Nizaris du Pakistan est significative.

Ia particularit& et la sens des r&actions semblent surgi\f\des tré&fonds
\\
qui constituent la base de celui qui rfagit - cette base &tant le

syst@me Ismaglien des croyances concernant l'autorité de 1'Imam.
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INTRODUCTION A

The thesis is aimed at examining the Niziri Ismatilis and: -their

Jo

_attemptsto adjust to the impact of modernization in Pakistan as re-
flected in the Firmdhs of Sultih Muhammad Shah;-the-Agha Khan III
(1877-1957) ; and Rarim al-Husayni, the Agha Khan IV (1936~ ).

Set in the conte::: of the political development of Pakistan,
where the question of Islam's position in the modern world is cons-
tantly debated, this study is aimed at revealing how a significant
Muslim group in Pakistan responds to the impact of both Islam and

Westernization.

~ -~

The exposure of the Muslims of India to the Western @Fljd/elici-
ted certaln major trends amongst them. Firstly, there were those
who directed their attention to the Islamic past with the purpose
of idealizingthe Faith tothe extent that it appeared to contain
all the good that the West came to possess so late in himan history.
This grc;up maintained that the Muslims, through negligence and ri-
gidity, had failed to conduct their lives ;.n accordancé\.witll the
ideals of Islam. Their attention was thus directed to deflnmg Islam
through the glorification of the Islamic past. Cantwell Smith terms
this "movement in favour of the Islamic Culture of the past L as

2

"apologetic."® This trend is best reflected in Syed Amir (ali's

widely-read "Spirit of Islam."3 -
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Many Muslms, however, felt trg the Muslims themselvesf, whlle
transmltt:.ng to the West the sc1enoes which they themselves had
masteredsowellatonetlme, yetremmedlgnorantandweakat the
present t.une To regain what the Muslims had lost, these petple
felt that the Muslims must embrace thechanges introduced by the

4thatbydoing S0, amsij:nwas merely reasserting what
}}xs/Fa:Lth had -always preached. Changes introduced through Western

/ political and socn,al 1deas were, in fact, seen as a realization of ’ 3

Islamic ideals and not as a contradiction to them. This sort of
attitudemay, for convenience, be referred to as 'reformist'.
Sayyid Ahmad Khan (1817-1898) and, later, the Agha Khan represented /\
the reformist attitude in India.
Both the apologetic and reformist tendencies in India, however, ,
shared the view that Islam was not opposed to the Westernlzation '
of the Muslnrs' social and econcmic institutions. Thus, for the
purpose of this study, the term, 'I\'k:adernism'4 has been émployed
broadly £o éncanpass both the apologetic and reformist tendencies
among the Muslims of the Indian Sub-continent. Wherever there has o
been a need to specify a particular trend of thought, the phrase
'Modernist reformist' or 'Modernist ;mlogedc' has been used. ) !
v ﬂeredoesmtappeafwhavebeenastrorxgoranorganized /
growp in India advocating secularism - in the sense of being indiff— ;
erent to religion while 1n the process of adopting changes\ This -
attitude, bemg little represented by the Muslims in.India, 1s\\not ‘/
dealt with in this studyg /
On the other hand, there were those Muslims. who shared the [
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'Modernist' trend of bestowing attention on the Islamic past and

its ideals but who, differed considerably in their attitudes towards
Western ideas and culture. Their point of departure.lay in the clearly
defined intention of preserving the Islamic ideals and rejecting the

alien and barmful influences of the West.’

The changes to be intro-

duced in a Muslim society, according to this position had to be gear-
f 5

ed not only téwards purging it fram all that was non-Islamic, but

towards systematically bringing it back into the Islamic fold. The N
representatives of this attitude may generally be characterized as -
"Traditionalists'.
Anong the traditionalist Muslims, there are two dist.:i_nct and

significant groups in Pakistan. There are ccnserv'atlves, who "under-

stand their function to be, ‘not refom or explération, but the mas-

tery, preservation and tfansmissioq of a law already fully rownded ;
6 While the mums depend entirely onthe l

. 7 : ,
principle of taglid (acconiing to which the legal opinions of the

and W".

orthodox schools of law remain valid forlall time) there is ano-

ther group, the revivalist Muslims, who reject E_aglId and replace

SR

it with ijtikad (individual judgement), as a means for interpreting
the]g_ri___(é}_n_ and Sumah. "They wish to rediscover and reaffiim the
reh.g:.ous tro'uth which centwries pf interpretation and sion
have overlaid and cbscured”.” The revivalist movement is speirhead-

ed By the Jamafat-i~Islami (the Islamic Society) which was founded

by Abu-1-Alla Mawdudi (1903-1979). ) .

One of the earliest effective expositions of the modernist re-
formist trend in the IndianSub-continentis generally attributed to
Sir Sayyid Ahmad Khan. In response to the waves of Gladstonian Liber-

©
»




alism and Western Democracy that were influencing Indiae, Sayyid

Ahfrad Khan expressed his concern in regard to two matters:

1. The fear of Hindu domination which wds readily attainable in a *
democratic system ,because the Hindus were the vast majority of the
population’; 2. The backwardness of Milims which he hoped to eli
minate throuwh their effective partlczpatlon in the flowing stream
of Western thought, this in turn to be achieved through education.
The Aligarh College, vhich he founded, operated at the level of a -
Western Institution producing same of the first supporters of the

10 thile a few of dthe

demand for the political rights of the Muslims,
supporters of Sayyid Ahmad Khin, such as MuhsIn al-Mulk and the

Agha Kian, founded the Muslin League which later came to spearhead

the Pakistan Movement under Muhammad ¢Ali Jinnah, some other suppor-
ters, such as 'Syed " Amir (AJE engaged in extensive apologetic wri-
tings 1deallzmg early Islam and, at the same time, blaming the ‘Ulama'
for the present low state of the Musl:.ms 1
The Traditionalists, in turn, condemed the Modernists as here-

tics “for abandoning God's will in favor of material mtenasts 12 On

LY

the one hand, the distance between the Modernist and Traditionalist -~

attitudes kept on widening, but, on the other, the two tendencies
contributed significantly towards Muslin self-avareness; and, as
a result, the political and the rellgz.ous gulf between the Hindus
and the Muslims w:n.dened . .

Tension between the Modernists and the Traditionalists, on the

-

one hand, and between Muslims and Hindus, on the other, accompanied




the traumatic emergence of Pakistan in 1947. '

The factors that actually led’to the birth of the State of“ Pakistan
do not seem to indicate that Pakistan was to have became an Islamic
State, 14 although it can be safely assumed that the Pakistar move-
nent. which gained momentum cnly after 1936% "was inextricably bound
up with the religious loyalties and cammitments of the majority of ~
its people."® Prior to 1936, the role of the Muslim League, the
party; which led the:separatist movement, was confined to leading
a struggle for procuring sufficient seats for Muslims in the Assembly

17 Neither the cbjectives \

]
came at all close to de-

on the basis of separate' electorates,
nor the intentions of the Muslim Ieac;n:«el8
fining what exactly is a Muslim Society or what exactly is the base -
the Sharifa - on which the Muslim Society was to be erected. The
elections of 1936-1937, in ;nrhich the Muslim league was heavily def-
eated in the Muslim majority provinces, indicate that the £eague
did not receive the support of the Muslim masses.l9 Whatever may
have been the actual motivations that operated behind the“I\_\)‘eague's B
tactics after 1936-1937 in gathering Muslim mass support 'foxl the |
achievement .off Independence, the history of Pakistan - in the post-
Pakistan phase - came to be viewed "in a religious frame of refer-
ence"?? by the Pakistanis. '

Such a view of history implied that the struggle of Muslims
throughout ~“the iaistory of the independence movement was justified

by their having won an opportunity to carry cut the application of .

A TV & 53




Islamic principles to their ultimate extent by creating an ideal
Islami\c S;ociéty. | '

Thus commenced a bitter st;uggle between the administators,
who were often Western trained,and the traditionalists. The latter
claimed to represent the asp:.ratgpns of the people in their attempt
to coin an Islamic Ideology for Pakistan. Unaware of the detailed ¢
formulations of the Shari €a®! the modernists toiled to stretch the
general Islamidprinciples in an attempt to make them nest together
with the Western' ideas of democracy, liberty, etc.?? The tradition-
alists, particualrly the revivalists, who enjoyed great influence,
extended the argument further to define the meaning of the terms
'Islamic State' and 'Islamic Sgciety'. :

The revivalists, under the banner of the Jama‘at-i-Islami
23

L
led by ”Mawlana Mawdudi, viewed an Islamic Society as that society
which is- cammitted to following the Islamic id:eals - the Divine Will -
in its totality. In the int:?rest of such anlIslamic Spciety, mere
verbal expressions of 'an md}.vidual's ccumiﬁrent or confomity are

insufficient. Action must of necessity follow the intention.24

L \
" __‘Through the individual's and, so, the society's active participation

in the observation of the religious rituals and practices, and the

moral, social, political, and econcmic teachings of Islam, the Muslims

oould realize in this_ worid the Divine Pattern, as revealed in the .

Quran and Sunnah. In other words, the existence of his whole society de-

‘pends op theOGt!tliFTE.l‘lt of both the individual and society to regulate

the life of Muslims according to the Divine Patt;arn."‘5

R B DR om0 2T e




The even:.:é marking the course of pélitical history in Picistan
evidence the definite impact of the traditional attitude on the Muslims
of Pakistan. At the constitutional level, the Govermnment of Pakistan
faced a major stumbling block J.n trying to reconcile general Islamic
26

principles, which were enbodled J_n the Objectlves Resolution, with

modern deygcratic philosophy. The contrast between the divinely. -
sangt}lcnedrevealedlawéontheonehand,andmn—mdelawsonthe )
other, could not be contained.27 The process of constitution:makin? ]
appears to have, amidst the massive diffculties faced by the Gover-
rment, caved in finally wder the weight of religion and regional
conflicts and, in 1956, Pakistan was declared an Islamic State.28
‘This meant not only eliciting of proper responses from the population
in terms of the revision of the educatiorial system and the status
and rights of minority groups, but *’é“éridual and systematic reorieni
tation of various Muslim groups towards accamodating traditional
tendencies. ' | ‘

- The present study focuses on one such group of Muslims in Pakistan, °

the Niz;ri Ismafilis, to examine their responses and the attitudes

St s . B st

D

NoxthernAreas of Pakistan - also generally known as 'Badakshanis'

Py

or "Mowlais'2? - due to the fact of their not being converted from

Hinduism. This makes a difference in the way they act, think; or

behave. | ‘
The Nizari Ismafilis are a sect within the Shifa division of

s




Islam. The ShJ.Ca, who are in a minority in Pakistan, recognize f'Al:L, -
%‘e Prophet's cousin and son-—m-law, as the first divinely appoin-

30 Further-

t5ed Leader (Imam) and the successor (Wasi) of the Prophet.
more, the Afimmah (the plural of Imam) are the guardlans and the
interpreters of the Qurfdnh, and are appointed by Nass (which literally .
means 'by being explicitly named')3! to guide the Mu‘minir (the
believers) according to the needs and circumstances of the times. 32

For the Sunnis, however, the belief is that anyone who is elected

to lead the Muslims at ﬂ3e congregational level is an Im'ém.33 He

3o s

need not be appointed by Nass nor is he entrusted with the pdwer
to inherit the divine authority of Allatl and his Prophet through -
the preceding Afimah. According to the Sunnis, the first I@mor - ;
Khalifah was Abu Bakr, followed by (Umar bin Khattab, (Uthman, and ‘*
€ali. The shifa, while making a distinction between the position

of a Khalifsh - who is a secular leader - and the Im@m - who is both B

/2 secular and a spiritual leader - do not recognize the first three

Khalifahs as DImams in the category of fAli who was the first Imam. \ %
. . s

The theological, and hence the political, consequences of this dis- h
3

tinction are far-reaching and are beyond the scope of what can be
" discussed here;3? - | , “ .
|

Among the Shifi sects found in Pakistan, the Ithni‘Asharivya ; ]
_(zwelver Shifa) is the largest group, followed by the IsaCilis. The

Ismatilis are again divided into Musta®alis (generally known as

Bohora Ismatilis) and Nizari Ismabilis. The latter believe that

the present Agha mgnw Karim al-I:Iusayn-i, is the forty-ninth




&

t J.nthelmeoflmﬁms thed:.rectdescendantithe?rophetmihamnad )
35

_// through his daughter, Fatimah

"It was during the Fatimid-Ismafili rule in Egypt (10th-12th cen-
turies)and later from the 1lth century with the establishment of

=63 |

o Ismalili power at @Alamut in Iran, and still later in the 19th century ?
< with the migration of the Agha Xhan I to India, that Ismatilism "1

. spread to Indla through a very effective system of Da%a. 36 1t aimed ]

at oonvertlng J.nleldua_‘Ls or groups through a process of translating

the Istafili Doctrine into the religious terms already accepted by o

“the converts.37 In India, the converts were not discouraged from |

retaining many Hindu custams and rituals after coming w:.th_'Ln the ;

Ismalili fold. The-process of conversion must also have necessitated

| involvement of various other factors which need not be of concern

to us here. Two importapt develoments, however, will be mentioned

to indicate certain special features characterizing the Indian Nizari
Tsmatilis Quring the early phase of  British rule in India.

‘ Firstly, a transcendental dimension was added ;tothe concept

of the _];n_\'a-m;_ by a synthesis of as:.pects of the Hindu heritage of the con-

verts, an the onehand, with their new Shii Islamic orientation, on

the other, ]
In this context, Justice Arnauld, while presiding over the famous
38

S

High Court Case, IqmmastheKhojaCaseortheXgh‘_aImS.nCase,

in 1866, elaborated the above development in his judgement. (The ;

case is dealt with in same length in the next chapter where it is

more relevant to the argument ).

. +
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‘ f What is Dasavatar? It is a treatise in 10 chapters contain-
‘ ing (as, indeed, its name imports) the account of ten avatars
or incarnations of Hindu God Vishnu; the tenth chapter treats
of the incarnation of the Most Holy Ali. ...
On the other hand, it is precisely such a beok as a Dai
or missionary of the Ismaili would campose or adapt if he
P wishe'dtocmvertabodyofnctvexyleamedflindustotm‘
Ismaili faith. It precisely carries out what, it has already
beé\smwn, were the standing instructions to the Dai of the
IsmaJ.Q.i5, Viz;to procure conversion by assuming, as in great -
part true, the religious standpoint of the intended convert.
This is exactly what this book does: It assumes the nine
o - incarnations of Vishnu to be true as far as they go, but not
the whole truth, and thén supplements the imperfect Vishnu- e
vite system by superadding the cardinal doctrine of .the

Ismailis, ‘the incarnation and coming manifestation (or Avatar)
of the 'Most Holy Ali'.3°

Secondly, the authority of the Agha Khans as the Alimmah of
the Nizari Isma%ilis'was officially recognized by the British Gover-
rment through various channels, like those of court ‘Z:ases.llo This

) helped considerably towards fostering the identity of the Nizarl
&\*Isnalthswhoﬁhads\ofar been shrouded in mystery

The Khoja Court Case of 1866 and its decision-officially upheld
the view that the Agha Khan, recently arrived in India, was in fact
the Imin about whom the TswaGli Dalls had been preaching for the
last centuries. His transcendental status did much to elevate the
importance of the Fimens which were viewed by the cammmity as \
divinely sanctioned advice, and which the Agha Khan/Imam utilized
to help direct his charges through the problems posed by Modernism.

( ‘ d
'
.
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Tnam Sultin Muhamad Shah, the Agha Khan ITI (1877-1957), vigor- -
qusly supported the modernist trend, the effect of which was directly
thansmitted through the Firmans. His wnflinching support for modernism
even after the partition of India indicates not oniy a growing dis-
tance between the attitude of the Nizirl Ismalilis and traditional Isla-
mic tendencies, but also that their g Islamic ,_World View is diamet-
rically opposed to the implications of a 'MJSl;}K;SOCiety' or an -

4 T
e

'Islamic State' as understood by the latter. . < - :: ' CRs
After the demise of the Agha Khan III in 1957, the Gadi (throne)

of the Imamah passed on to his grandson, Shah Karim al-Husayni,

th?z?ghz Khan IV (1936—). Under the Agha Khan IV - Harvard gra-

duate in Middle Eastern Studies - there appears to have been a gradual

but noticeable change in the attitude of the Nizari Isma‘ilis from

out-right modernism to a cautious and a ting modernist-traditicnal
When Pakistan was born, a large number of Nizari renailis

rpigrated fram India, many of whom came to hold important jobs in '

banks and other commercial enterprises in their new hcms—:land.42

Those Isma®ilis who already lived within the areas that formed Pakis-
a3 -

‘tan, stayed there.” - ,

The available figures on the population of the Nizari Ismatilis
inPakistahvazytoomx:htopennitmrethanmereapproxﬁnation. :
The estimates range fram six percent (of thei total population of

45 '

forty million)®® ‘to 200,000.%° The significance of the growp, how-

ever, lies in its econami¢c and social activities., While five percent




" there aré "...fewer poor and lower middle class families among Khoja

12

. ©

46

of industrial investments are in their hands, they are mainly

a business oriented group. Proportionately, Hanna Papanek maintains,

Isma‘}lis than in the general population and oconcamitantly more

47

middle class and wealthy families." She describes the GIsm.'ei‘i'lis as:

A well-defined ordanized social unit, with its own houses
of prayer, social welfare institutions and economic organi-

. zations....They had more child health centres, maternity
hospitals, schools, than many camparable groups; their women
were freer, and their children, especially girls, getting
ﬁore education. Most men aimed to be self employed pusiness-
men, rather than employees and many had succeeded in this,.48

An inquiry towards the understanding of the social, econamic

and political activities of the Khoja Ismafilis in Pakistan would,
undoubtedly, be of significance to a student of Modern Isma'ili His-
tory. The reason for not adopting  the above approach in the pre-
sent study lies in the fact that 'the activities of a group are always
linked with, and certainly determined by, the attitude of the group
towards itself and its surroundings.' In this study, an attempt

is made to examine the changing attitude of the Khoja Ismafilis in

e ST 50 o eI s 8 e

éakistan towards }:benselves, and towards Islam and Westernization
as viewed through the Firmans of Sultan Muhammad Shah, the Agha

3 e e iyt S 8

Khan III; and Karim al—?l‘usayzﬁ., the Agha Khan IV, \
Amongst the vatrious attempts by Muslims to come to grips with
developments in the Modexrn World without forsaking their religious h

values, the responses of the Nizari Ismatilis in Pakistan are one
important example. The peculiarity and the significance of the res-
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( e ponses, however, appears to emerge from the very inner make-up of the
respondent - the Ismafili system of beliefs concerning the authority

"of .the Imam. This study aims at showing how “the modern situation

has affected 4he Isma’ili belief system and especially views concer-
L

ning the authority of the Imam. "

i
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1. FIRMANS
There is a limitation on the present study posed by the fact

that not all the Firmans of the period to be studied were available

" tome. - I have had ‘access to appm:;imabely 80% of the total number
of Firmans that would be relevant to a camplete study of the problem
at issue. Due to historical circumstances, the Tsmafilis treat the
Fimans in the manner that they are least exposed to misrepresen- - 3
tation or misuse. Hence, Firmans issued to individuals, and dealing
with their individual problems - *though significant for this study — . ]

‘are amitted. The availdble Firmdns, which are listed below are
"oollective" Fimfans (issued to the group as a whole and dealing

with general matters). P

The Firmans may be issued directly to the growp (Jama‘at), in

i

the form of an address 'by the Imam in person; or he may convey a §
k-] S ——— o

Firman through the leaders of the Jamatat. !

A. THE FIRMANS OF THE AGHA KHAN ITI: 1885-1957

Imem Sultan Muhammad Shah issued Firmans mainly in Hindi-Urdu, | ]
Persian, and English. Many Fimans were inaccurately translated ’
on the spot into Gujarati by translators or secyetaries who varied
fram place to place. Due to bad translations, same Firmans appear wt
to be inconsistent. For instance, the terms connoting different

—— //
meanings such as dharam, Din, Madhab, etc, are used synonywusly

/
for religion or faith. Apart fram thatﬁ translations appear to




y . - - ' -
"

(: | .be'missing the vividness of certain attitudes either prevalent or :
being introduced.
1. Kalame-Imame-Mubin. "Holy Firmans of Mowlana Sultan Muhammad

©

Shah the Aga Khan". Bambay: Ismailia

. Association for India, 1950.
: o . The Firmans: from 1886 to 1951 have Been
conpiled-inGujarati in 2 volumes. Many
of the‘ 603 Fi;:nﬁns in these volumes were
issued fo;the Indian and Pakistani Jamafats.

.
3

Mo ) i

(%

2. TElika/and Messages. "Mowlana Hazir Imam's Talika and Messages."

TTTe——_

Mombasa: Shia Imemi Ismailia Association ~— ——— —4—
for Africa, 1955. a
e — _ " This gglure.\ contains approximately 125
letters. and telégrams in English, c;overing {
the period: 1923-1954. . |

&

: o This book contains about 50 extracts of

T rFirmand in Cujaration the subject of spiri- °
: ! tual awareness. m@t go o
e , ' “ beyond °1908.

! t

—

( 4. Firman MEbarak. "Mowlana Hazir Imam's Firmans: 1952 ‘Pa.kis - =

! . ’ A )
e e e

e
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00 gmw ' /
i ‘ ) tan Visit." Karachi: The Ismailia Asso-

) ‘ e, . ciation for Pakistan, 1954. /
Approximately twenty-five Firmans are ]

g ! £

camiled in 100 pages. Since they were |

1

issued during the Agha Khan's 1952 visit,. / I

they are indispensable for understanding /

¢ ) ' . the early phase of) Tema %11 adjustment /
v .

in Pakistan. . /

4 ' ‘

a . r

' B. THE FIRVANS OF AGHA KEAN IV: 1957-1980 A

3 )

|
5. Arm;lya Ratno. "Firman Mubarak of Mowlana Shah Karim al '’

]r
Husayni, 1957-1964." Mombasa: The Shia '

ST |

Tmami T sociation for Kenya, 19F5.

This volume contains 124 Firmans, omﬁiléd

I

in Gujarati. ;

P ) “ l l
6. Firman Mubarak. ~ "Mowlana Shah Karim al-Husayni's Pakistém

Visit, 1964 and 1976." Karachi: Isma-

r

ilia Association for Pakistan, u.d. {

' ' 32 selected Firmans have been ca:éiled
in English in 2 volumes. The Firmans |
were issued in Karachi by the Agha Khan
IV, when he visited Pakistan in 1964 a:lhd

1976.
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7. Firman Mubarak, "Delivered in Bambay on 27th November,

" N ' 1973." Vanépuve.r: H.H. The. Aya Khan

Shia Imami-Ismailia Association for Canad;a, u.d.

2. SPEECHES AND WRITINGS. . .

The fc;llowinq public speeches and writings of the Inams also ,
offer a valuable sources for understanding the Firmans, and, herce,
. the attitude Of the Isvatilis in relation to the wider growp. Although
hard and fast distinctions cannot be maintained in this study bet-
ween the public speeches and the Firmans, they are treated separately

o
for convenience. While the Firmmans are directed at the Jﬁcgti e
level, the speeches and the writings operate at the public level in
i .
which the Jama‘at may or may not be directly involved. The latter, .

at-least, supplement the study by offering an insight into the Firmans.
— - - s - Q
- 1.  Agha Khan Sultan MUharmad Shah. Message to the Nation of Pakistan

#

and World of Islam. Karachi: Ismailia Association for
[ .

Cuntis.

2. Agha Khan' Sultan Muhanmad Shah and zaki fAli. E'l\inps”es of Islam, -

Lahore: Sh. Muharmad Ashraf, 1954.
/ 3.” Agha Khan Sulta M.ﬂuamtﬁi Shali, Address at the Session of Motamar—

]
/
/ N

e Tslami (9-2-1951) Karachi: u.d.

4. .- \\ /‘~ India in Transition, A study inz Political Evolution. .
New York: Bemnett, Coleman and Co., Ltd. The "Times
of India” Office, 1918.

5. The Memoirs of Aga Khan. New York: Simon and Schuster, 1954.

6. th; Khan Shah Karim al-I:msayn;.. Spesthes, Mombasa: Ismailia .
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8. Speech Delivered at the Annual General “Meeting of the
%ﬁ East African Musl:.m Welfare Society, Mombasa: (16-11-1957).
- iv
/ft/// The Choice of Muslims, ‘Dacca H.R.H. Pr:.nceAgaKhan

- 10. . Convocation Adress at Peshawer University of Pakistan

-
& T

°

Association for Kenya, 1963. Part I. \
7. Speeches. Part II (1958-1963). Mombasa: Shia Imami

-

Tsmailia Associations for Africa, 1964.

) Supreme Council for East Pakistan, u.d.

11. # With Pressmen, The Platinum Printers Ltd., Mombasa, 1958.

12. . "The Role of Private Initiative in Developing Countries"

at Swiss-Amercian Chamber of Cammerce; 1976, Zurich.

13. The Muslim World. Yesterday Today and Tomorrow, Karachi:

His (Royal Highness the Aga Khan Ismailia Federal Council

for Pakistan, u.d.

4. < ‘\Speechee on Art and Ar_chiteci:ure:f Ismaili Mirror, .

oy
R
-

October 1980. Karachi: Pak Ismailia Publication.

&




THESIS STRUCTURE

ch. 1. Introduction. (Methodology, Sources, etc.)
Ch. 2. The Indian Phase: 1885-1936.

© This period ffom the accession of Sultdn Muharmad Shah, the
Agha Khan ITI, to the Imamat until the advent of the concept of "Pakistan"
provides the background against which the Nizari °IsmE."i'l';f.' attempt
to adjust to the impact of Modernization is examined.’

1

Ch. 3. The Pakistan Phase, Part I: 1936-1957.

. These arﬁl the .years in'which the PakistanState idea evolved;

came to fruition; and in which the Pakistanis groped through uncer-
tainty’in search of a workable state ideology.- The period from Pakistan's
emergerice until the demise of Agha Khan III, in 1957, is marked by

a sufficiently clear indication of the Isma ";l-:; inclination towards
Modernism, - :

=

chr. 4. The Pakistan Phase, Part II: 1957-1980.

| Fram the accession of Karim al-Husayni, the Agha Khan IV, to
the M@mat until his 1980 visit to Pakistan.
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Cantwell Smith, Modern Islam in India, Iondon: Victor Gollanez
Inc., 1946, p. o 47.

Cantwell Smith, Islam in Modern History, New York: The New
American Library, Inc., 1989, p. 97.

Syed Amir ‘AlI, Spirit of Islam: A History of the Ewvolution
and Ideals of Islam, with a life of the Prophet, London:
Metheun, 1965. ' -

AdmttedT'Ly the term 'Modernism' is used here in a fairly limited
and specific sense. The term is meant to connote the
need to adopt the changes introduced by the West,
while disclaiming any thought that Islam does not contain
within itself the potentiality required to generate the
changes. See Cantwell Smith, Islam in Modern India.

7Sane'Modemists, however, saw the phenomenon of change

' _as inevitable and consistent with the law of nature
'that change is reality'. As such, to participate in
a rhythm of change was to escape the 'clutches of the
past'. See Charles Adams, "Conservative Movements in
the Arab World", Arab Journal, vol. IV (1967), p. 58«
For further elaboration of the meaning of the term
'"Modernism' in the context of the Indian Muslims, see
Aziz Almad, Islamic Modernism in India and Pakistan:
1957-1964, Londop: Oxford University Press, 1967:
and Leonard, Binder, Religion and Politics in Pakistan,
Berkeley Unitversity of California Press, 1961.

For instance, Mawdudi expressed the fear that the inflow of the
| Western ideas and customs was 'leading the young men
of the camumity away from true Islam'. See Charles
Adams, "The Ideology of Mawlana Mawdudi", South Asian
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12.
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14.
15.
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' {
Politics and Religion, ed. by Donald e. Smith, Princeton:
Prindeton University Préss, 1966, p. 374.

Prof. Adams draws a fine distinction between the Conservatives

" and revivaiists_ in "Islam in Pakistan", reprint from
Modern Trends in World Religions, p. 48. By virtue

of their cammon front against the intentions of the
Modernists, they are categorized broadly as 'Traditional-
ists'. N

Ibid. ’ p. 51- ' *

Aziz Almad, "Islam and Democracy in the Indo-Pakistan Subcontinent”,
Religion and Change in Contemporary Asia, ed. by Robert'
Svencer, Minneapolis: University of Minnesota Press,p. 123.

For extracts from Sayyid Ahmad Khan's speech in respo:;;se to the
introduction of democracy in India, see R.Symdnds,
The Making of Pakistan, London: Faber and Faber,’ 1950, '
p. 30-31. ~

Binder, Religion and Politics in Pakistan, p. 5l.. =
\

Ibid., p. 41.°
Adams, The Ideology of Mawdudi, p. 384.
Adams, Islam in Pakistan, p. 34.

@

]bid.' p. 40- . ' I

Although Muhammad Igbal's (1873-1935) presidential address to
\ the Muslim League in 1930 is taken by many Pakistanis

as an indication of his vision cDof a separate D:iusljm .
State, no significant activity at the time seems to
suggest that there was a vigorous movement towards that
end. In 1933, same students at Cambridge University
had coined the name 'Pakistan' for such a State. The R
letters of the word stood -for Punjab, Afghan Province
(i.e. North West Frontier Provinces), Kashmir, Sindh,

i
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17.
18.

19.
20.
21,
22.

23.

24.
25.
26.

27.
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29.

22

and Baluchistan, 'Pak' also means 'pure' and 'stan'
means 'Land'. see Richard Weekes, Paksitan, London:
Van Nostrand Co., 1964, p. 82.

Adams, Islam in Pakistan, p. 34.
Symonds, TheMakingof Pakistan, p. 4l.

‘See "I'he Objectlves of the Muslim League' in Richard Symonds,

'Ihe Making of Pakistan, p. 41.

Smith, Modern Islam in India, p. 248-250.

Adams, Islam in Pakistan, p. 38.

Binder, Religion and Politics in Pakistan', p. 38.

The country's first constitution of 1956 makes no attempt to
realize the synthesis. See 'The 1956 Constitution' in
Keith Callard, Pakistan: A Political Study, London:
George Allen and Unwin Ltd,\( ;958, p- 330.

-For details on the nature of the movement and the life-sketch

of its founder, Mawlana Mawdudi, see Charles Adams,

"The Ideoclogy of Mawdudi”, and also Freeland Abbott,

"The Jamaflat-i-Islami of Pakistan", Middle East Journal,
vol. II (1957), p. 39-40.

Smith, Islam in Modern History, p. ' 28.

Ibido ’ p- 18"190
See 'Objectives Resolutions' in Binder, Religion and Politics
in Pakistan, p. 142-143,

See Charles Adams, "Islam and the Public Philosophy in Pakistan",

v\—Aﬁﬁgr presented attﬂemar held at the Institute
of ;ﬁs;tam:.c Stpdles, McGill Um.versity, June 18-20, 1958.

Callard, Pakistan, p. 330.
See "Khojahs" in Reginald Edward Entlwven‘s The Tribes and Castes
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31.

32.

34.

35.

36.
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of Bawbay. Delhi: Cosmo Publication, 1975, and also
John Norman Hollister, The Shia of India, London:
Luzac and Co., 1953, p. 396.

Vaglieri, "Ali bin Abi Talib" E.I.%, p. 381-386.

It also means, 'appointment by the divine decree’.

A. A, Fyzee, The Book of Faith, translated from pafEfim al-
Islam of al-Qadi al-Nufm@n, Bambay: 1974, p. 26.

'

S. Strothmann, “Shi®a", sh. E.I. , p. 350.

In the case Qf the Sunni conservatives, the commmity is strictly

governed by the divinely sanctioned law (Sharifa) whose
3 custodians are the ‘Ulama' (those who have undergone

a prescribed training at Madrasahs). For the .purpose
of unity and continuity of the commumity, the institution
‘of the Wlard' must guide the Muslims in all matters.
It may be pointed out that the institution of (Ulama'
is the product of the Abbasid's effort 'to provide an
institutional basis for an ideological framework that
could hold ‘Abbasi Society together and counteract the
wide opposition movement whose ideology was Shifah'.

Cantwell Smith, "The {Ulama' in Indian Politics®, Politics

,and Society in India, ed. by C.H. Philips. London:
George Alleh and Urwin Ltd., p. 42.

Sultanlvb.lhamnad Shah Agha Khan ITI, The Memoirs of Aga Khan,
T.Ondon Cassell and Ccmpany Ltd., p. 169-191.

R.Levy, "The Account of the Tsmafili Doctrines in the Jam..{gl-

~ Tawarikh of Rashid al-Din Fadlallah", Journal of Royal

Asiati€ Society, July 1950, p. 518. On the history
of the Dabwa "as it spread énd deveioped" in Indian
Sub~continent, see Azim Nanji's Ph.D thes:.‘ﬂs'j The Nizari
Ismaq.ll Tradition in Hind and Sind, submitted at the
Institute of Islamic Studies of McGill University, 1972.
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‘levy, Jamif%l-Tawarikh, p. 518-519.

In 1866, a charge was laid against Shah Hasan (Al Shih, the

Agha Khan I (who had migrated to India from Tran &t around
1948), by some Khoja seceders who claimed that the Agha
Khan was not eftitled to enjoy the powers afforded to
him by the Khojas who, they maintained, were Sunni and
not Shi%. See Asaf A. A. Fyzee, Cases in the Muhammadan
Law of India and Pakistan, London: Oxford University
Press, 1965. p. 504.

Ibid., p. 538.

A similar charge was brought against Sultan Muhammad Shah, the
Agha Khan ITI, in 1906-8. See The Bombay Law Reporter,
vol. XI, p. 409. '

W. Madelung, "Khoja", E.I.2 p. 27.

' See G, F, Papanek, Pakistan's Development: Social Goals and

Private Initiatives, Cambridge: Harvard University
Press, 1967.

For instance, a latge number of Sindhi Ismafilis, Punjabi Isma‘ilis,
etc, are foimd in Pakistan. The regional traits corres-
pondingly determine the languages and same social cus-
tams of the respective Isma‘ilis. There is a continuous
interaction between regionallyacquired custams and
general Ismafili custams and rituals. Usually the two
are blended, thus reflecting the variations in the mode
of understanding of and operating from the fundamental
concepts of Imamah; Nabuwwa, etc. For social analysis
see Hanna Papanek, Leadership and Social change in
the Khoja Ismaili Commmity, unpublished Ph.D. Thesis,
Boston: Harvard University, 1962.

Rounaq Jahan, Pakistan: ~ Failure of National Integration, New

York and London: Columbia University Press, 1972, p. 27.
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Dogald N. Wilber,
New haven:
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(See G.F, Papanek,

25

.

Pakistan: Its people, its Society, its Culture,

Hraf Press, 1964, p. 95.

The Develooment of Entrepreneurship, Procee-

s of American Economic Assoc¢iation, Dec. 27th,

1, Table II.

Hanna Papanek, Leadership and Social Change, p. 17. -

Ibid., p. III.
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CHAPTER II

HISTORICAL BACKGROUND: 1885-193¢

T

The general Sunni Muslim response to the collapsing Mughal rule
and, later, to the advent of British supremacy in India in the 18th

century is éha.nacte.t:izefl mainly by their attempt at purifying Islam

1

from H:mdu and Chr:.stlan ‘cultural encroachments.” The continued

empchasis on strld./ cbservation of Qur‘am.c injuctions and trad.ltlons,

2

prescrlbed by éhe Sunnah Jbecame widespread and thus cons:.derably

affected a la.rge mumber of Musl:x.m groups who had retalneq Hindu custams

and Sufz. practlces after conversmn.3 . E

sParallel, and probably in reaction, to the puritanical movement,

there grew up a modernist outlook among same Muslims who argued that

the degraded state of Muslims was not due to the lack of Iman (faith)
in Islam, but was due rather to the refusal by the Muslims to aécept

4 The Modernists, such as Sayyj:d

changes introduced by the West.
Ahmad I&ﬁnadvocatad the continued presence of the British in India
to safeguard the backward and mmorlty Muslims against the “Hmdu
econamic and cultural stranglehold 'I’hls wou.ﬁ Sayyid Ahmad
Khan believed, enable the Muslims, in the meanwh.l.le, to acqu:.re;. suff-
icient education "to be socially ?d pollt:.cally successful‘an,d at
the same time committed to their’ (purified and reformulated) “{fa_tth" 6
Thus thg Modernist attitude generated "new scope" for Musl:.m thought
M'u.le scxt\em:slnngmupsveregradually absorbedbytheponerful

puritanical c:urrent,8 " scme other Muslim syncretic groups - pa;'ti-

26 '
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cularly some Shi'i and Sufi groups - reacted bi; attempting to forti-
fy the syncretic borrowings frqn P)ersian Sufism and Hindu t'!ystic:i.sm.9
- The British provided the umbrella for the articulation of the
identities of these minority Muslim syncretic groups through the
British policy of encouraging the freedam of practice of religion
in India.}® Francis Robinson suggests that the British religious
sensibility in India was probably due to the Evangelical religious
backgrotmd' of the British Administrators.]':L

Thus, the British intervention in checking the growing puritani-
cal influence through their policy of protecting “the rights of the
minority religious groups in India,, probably also contributed towards
the increased support of the “Wlard' for the Nationalist Movement
of the Indian National Congress. ) )

* However, amidst the puritanical and modernist tendencies, the
struggle of same Muslim syncretic groups, such as the Isma‘ilis,
to define their identity resu];ted in occasional bitter factional
conflicts within and sectarian Clashes without.

In the early 19th century the Nizari Isma‘ilis (generally called
I<hc::ja§.l‘2 in India) experienced a significant setback when scme
Khojas - who later came to be known as Barbhai!- were excammmicated
for refusing to participate in certain religious ceremonies, inclu-

ding that of Paying dues to the Imdm of the time.l>

In 1850, four
menbers of the Birbhal group were killed during a conflict with some

Kojas. The Knhojas found responsible were given c;:-xpital penalties

'r:y the Pritish Govermment. 'ITey were, however, declared Shahids

s Vi gl 2 3




*Tmami Ismaili faith to sign their names on the paper"

‘Khoj'as cemetery and was replaced by a Shi‘i Mullah.

28

(Martyrs) by the Khoja camu.mity.l4
" Earlier in 1848, Hasan Ali Shah, the Agha Khan I, had escaped
from Persia and settled down in Bamay. He had been the governor
of Qun and Mahallat until differences between him and the Qajar Shah
of Persia, in 1838, led to his forced departure from Persia. At
the time, the British were involved J.ne.ncounterlng theRuss:.an advan-
ce in Afghanistan. The Agha Khan jo:med the British in their conquest
of Afghanistan and, later, of Sindh with an intention of gaining control
over Persia with the help of the British.
In Bombay he undertock to crystalize the Khojas identity further

by el:’minating‘scne prevailing Hindu custams such as that of inher-

16 17-

itance and same Surin;. burial and marriage custams. In 1862,
he circulated a paper in which he asked all Khojas "who wished openly,
to pursue the tenets of the sect insadcordance with-the established

18 1 1864,

soon after, aglﬂm_lwwas turned out of a mosque located in a
19

In 1866, the members of the Barbhai group challenged the identity
of the I&mjas in the famous Bambay High Court Case (KhojaACaée) .
They claimed that the Khojas were Sunnis and not Shi%a and, as such,
did not owe aklegiance and reiigious dues to the Shi‘i Imam, the
Agta Kian. 20

Sir Joseph Arnauld's verdict - that the Khojas were Shifi
Tmami Isma‘ilis and "bound by the 'ties of spiritual allegiance to

21

the hereditary Imams of the Ismailis"™™ - had a definite impact on




29 .

the Khoja attitude towards 1. the British, 2. the Isma 1lis
themselves and 3. other Muslims. ‘ .

1. The British not only confirmed the Agha Knan's —abisolute and divine
authority but had earlier recognized Isma‘ili loyalty to the British
by granting the Agha Khan the title of "His Highness", and .a life

pension of Rs. 3,000 per annum.22

In this gesture the 33ritish prob-
ably sought an advantage by rallying support against tﬁose Muslims
who ;:esented the British rule.
2. The Khoja Ismabilis now felt at ease in their religious ethos.
The group was confirmed further in its belief in the Agha Khan both
as the avatir (Manifestation of God) and the Nar (light) of Allah,
Muharmad and ‘Ali.
3. The other Muslim groups, particularly those wham the seceding
Khojahs had embraced - and who posed an external threat to the already
weakened Isma®ili ideological structure - were dealt with éautim;sly
irr fostering social relationships.

The early Firmans of Iném Sultin Muhammad Sth (1877-1957), the
Agha Khan IIT, begining fram 1885 (when he ascended to the Imamat
at the age of eight) thus déal mainly with: 1, - Defense of and empha-
sis on the divine powers of (A1l and his ahl (descendants); thus
he articulated the Ismalili identity and its differences from various
Muslim sects and tariqahs(paths); 2. The attairmment of spiritual
or inner (Batini) happiness through the Isa!Ill Tarigan.?’

The early Firmans of the Agha Khan are indicative of the influ=
ence upcn him of/his mother's - who was the daughter of the Qajar

P o,
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in Queen Victoria's Diamond Jubilee c:elebra1_:ions;28 and his subse- 2

Shah, Fath ‘AL Sh3h, of Persia - traditional SHi‘l orientation,24

However, his later trainifg in Arabic, Persian, Shi(i Theology and

Calligraphy, on the one A , and in science, English literature,

-

Philosophy, and Poetry, on the other, had a profound impact on the
formation of his .attitude towards Islam dnd the West.25 Praising
|

his English teachers as 'broadminded', 'wise', and 'inxpaxtial‘,zs

he‘\ condermed his Shili Muslim theologian-teacher as being:
. . .extremely learned, a profound scholar, with a deep and
extensive knowledge of Arabic literature.and of Islamic History, .
but all his learning had not widened his mind or warmed his
heart. He was a bigoted Sectarian...If Islam had indeed

‘ beenﬂiethjnghetaughtthensurely‘GodhadsthJhamad ,

not to be a blessing for all mankind but a Jurse.2’ . 4

His own experience of Western prosperity and elegance during - - - @

his visit to London in his twenties as an invited guest to participate

quent exposure to Western social life further convinced him of the

urgent need for the Muslims to embrace the reforms which were being S
29 n .

introduced by the British into India. 'I'hg.s, Jpoth the British and

- 30

the Muslim reformists, such as Muhsin-ul-Mulk,” - saw in him a link

between the two partiss in the various conferences and deliberations -
that involved the Muslim demand. forseparate representation in the
British-initiated political refoms. Thus the Muslim Teague was -
founded in 1906 by Muhsin-ul-Mulk and the Agha mﬁn to represent
theMzslimsi‘.\ndenandingafair share for themselves in the new
social and political refoms brought about by the British.’® The - y- g

\ -t
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Brltlsh however, dellberately encouraged the, Musllms to form a camma- L
nally based pol:.t:.cal platform to check the growing natlonallst sen— /
*tinent which was dominantly Hinda,3?

The Agha Khan stated his political and social views as follows:
1. Political independence should be SOught through the process of |
evolution - and not through radical opposition - until such tm’e
as the Indians were united and capable of self-rule;> 2. Muslins
must represent their separatist stand politically in the form of the

Muslim Ieague;35 3. Muslim conservatives mist abandon the formalist

. practices of encouraging 'out-dated' customs of cbserving purdah

(seclusion of women) and the "parrot-like me/thod of teaching Qur (Gny, 36

étc. Such views of the Agha Kharr aroused same reaction among both
natlonalgﬁt Muslims and H.mdus!ﬁ on the one hand, and conservative

Muslims on the other.37 His position however, did not becare the

focus of bitter attack by eJ.ther the Indian Nationalist M;slims or

the conservative Mislims., This fact may be the result of Muslim

poht:.cai conciousness not having then achieved an organizational

status. The mildness in the reactionary tone can also be explained

partly By the fact that the authority bf the Agha Khan asa Shili .
IsmaliI1i Ivam transcended all the theological discussion involving

the ‘concepts of legitimate authority, such as, Iji_:itﬁd (independent

38 his philagthropic contributions
39

reasoning), Ijma‘\ (consensus) etc;
to various Muslim {nstitutions, such as Aligarh;
40

his active parti-
cipation in the Khilafat Movement; = and his moderate stand in attem-
pting to wite Muslims and Hindus politically. !
I e
\
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In the Ismalili context, the Fn:mans in this period (1885-1936)
were generally ccncemed with conveying the Agha Khan's reformist
cbjectives. The Firmans that evidence the direction of the Isma(i1i
response towards the reforms are catagorized into two supplementary
1. The Fim@ns that were concerned with the definition of Isma(ili
identity. 2. The Firmans that were aimed at.directing the Isma(ili
attitude towards adopting social and econamic changes introduced by
the Br:i.tish. )

1. THE IsMACTIT RELIGIOUS RESPONSE:

As a result of the prevailing loose and syncretic ideological
structure of the Ismarlz.s who lived in the fast-changing social
and econamic enviromment of British Ind.la, the practice of changing
religious loya.lty was not uncommon. Follow:.ng the conversion of scme
Isma‘ilis to Sunnism in 1901, scme members of thesecedlnggroupwere
killed by Khojai fanatics, as a result of which those responsible

for the crime were excammmicated by the Agha Khan.42

In 190?, same
members of theﬁgﬁé. Khan's family, supported by certa:.n Khpjas,
claimed that the Khojas were Ithnafasharis and not Isma(ilis; and
as such, that they had inherited the right to share all the Khoja.
property and contributions with the Agha Kian.?> The Bombay High
Court Case (called the Haji Bibi Case)*! concluwded in favour of the

—

Agha Khan and reconfirmed the beliefs of the majority of Khojas
in the Iram of the time,%> R

Thus, in response to the continuedadve;;se'iffect of sectarian

i
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influences and the prevalent syncretic ritualism and custams on the
implementation of his refomm policies, the Agha Khan attempted sys-—
tematically to: A. Reinforce the Isma‘ili traditional allegiance

to the Imam of the time; and B. Eliminate many customs and practices
that camonly characterized various similar religious groups like

the Ithnafasharis. | :

A. THE ISMACILI CONCEPT OF IMAMAH:

The Agha Khan's descent was traced ir the Fimmans from Muhammad -
through Fatimah and Hazrat @11 who was described, in a traditional -
shifi manner, as possessing divina*mers. The proof of his °Imamah
was taught to lie in the %‘5:1.46 The Mur (light) of Hazrat @li
was passed on to the Imam of the time — the Hadir (present) Tram' ! -
whose divine guidance (Firmdns) has precedence over all other sources
of guidance governing the lives of the Ismafilis. : A

...and if Qur%n was self-sufficient (in quiding the mominins),
, Hz. (11 would not have been appdinted his successor...In

view of new discoveries and many changes the Imam is always

Hadir (present) to guide the mominins in the best possible

way...and so, whoever is the Imdm of the time, his Firmans

ought to be obeyed. As times change, so do theFirmEns...48

Through analogies and persuasion the Firmans argued that it is
not only contrary to the fundamental Isma(li principle but pointless

. |
to cling "to the Firmans of the past Imams", or "the Ginans (traditions)
of the Pirs (such as Sadr al-Din)", and not obey the Fiméns of the
Ha_:dir (present) Tmam, 42 The AgHA Khan, through an analogy, explained:
‘Ifyom:leghnrts and you camnot walk, a doctor's prescribed

[} ©
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of the doctrine of Ir@mah which, ‘in turn, enhanced the authority
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rredicine relieves the pain. If you take the same medicine
after twoyea.rswhenyouhaveaheadache, pain will
not be relieved...~0 ‘

without Iman (faith) the Firmans are as helpless as one who
can "take the horse to the pond but cannot force it to drink the
water. "9l similarly, the Firmans emphasized that the survival of
an army depends upcn the cdlanel's unconditional obedience to the
general. “ | |

The foundation of Indn is ‘ekl (reason), and without k1,

52

- - A
Iman "becomes stagnant and ultimately perishes.” Therefore, the

s

Firman issued at Rajkot, in 1903, argued, "Fear the radan (ignarant)
as the Rasul (Prophet) used to fear, and do not be carried away by

them, "3 ) Y . \
Thus the F:ucmans durn_ng this perlod, were mainly concerned ‘ :

with defining the Isma‘:.ll religious identity through reinforcanent

and infallibility of the Firmans.
B. THE RELIGIOUS REFORMS:

With a view to unfolding the differences between the Nizari

Tsmalilis and other religious groups,54 the Firmans drew a distinc-
tiqn between worldly and religious activities.55 While the former
offered leverage for j.ntercourse in business, and other ventures, \
the latter were to be strictly safeguarded through the obligation

of certain religious and social practices. Fcfg example, the practice
56

of intermarriage between the Ismgqlis and nm—Ier.[Ilis was dis-

couraged, and certain rituals (that invoked the mediation of forces




. Best education to the children"5?
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other than the Imam), such as, the visiting of thé tambs of the Pirs,

parading of effigies,57 and accepting tztw-i-.zs8 (written verses of

Qurfan to ward off evil spir::.ts), etc, were condermed. The Firman ,
issued at Karachi, in 1920, strictly forebade the Im‘%(il’is to in-
dulge in such rituals.
Those who go to Hydershah's Kothi L(resi‘dence) where rituals
are performed, are doing hamm...That is sinful. Neither the
Pir nor his grave is there. Even if there was a grave of
the Pir, it is not an Isma{Ili practice...Even if there was
ance a (concept of ) the grave in the ITsmafli faith, it
is now impermissible. That is idol worship. Like that there
are thousands of Kothis. Of what use are they?...s9

2. SOCIAL AND ECONOMIC REFORMS: b

Politically the Agha Khan advised the Ismd(I1is to rendin loyal
to the Government that ruled the country inv\‘rhichthey lived. In

the case of India the Isma'Ili loyalty to the British was thus emph-

60

asized. He also preached moderation and non-ermity towards the

£

other faiths - "which", the Agha Khan argued, "are essentially ema- |
nated from the same faith of Adam." The Firmmdn, in Kacch, Nagpur

oG

(India), in 1903, stated:

Inthebeginn.i.ngtherewasonlyoneFaithofl—\dam,butas} .
therev.asincreaseinthepopu]ation,manyreligionscame )
into being ...do not entertain ermity with t.han."sl

He urged the Isma(ilis instead to redirect their em/ergies, for example,
"in providing Better sitting facilities in Jamafat Khdnah", "and giving the

G

Y

For the effective implementation of his Firmans, he Firit est~
X /
aBhlished a network of hierarchical organizations - called Councils -

|
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throughout India. A constitution was drafted, first in 1905, to

govern the councils at the district, regional, and national levels.

-

Their function was to channel the Imam's policies through their dir-

EW N SN I 9

ect involvement in the activities and problems of Jama‘ats both at
the individual and group lewvels. All issues ranging from divorce

and property settlement to the distribution of grants, educational

and family allowances, fell under the jurisdictzi.on of the Councils

concerned.63

- il ey
X a e i

FRs

EDUCATION:

RETEAL I ey

The Fimmans on education were aimed at emphasizing the need
for total eradication of illiteracy amongst the Jama‘at through the

acquisition of dinyawd 1340m  (worldly education) in addition to ]
dInI Ta({im (religious education) 64 More attention, however, was 3
focused on the liberation of wamen from the clutches of tradition :
throwh education. Towards the realization of the former objective, ‘ :

the Tsma‘ili schools were asked to collect fees from the rich while ’g

funding the education of the poor.5> The Aghd Khan's policy of help-
ing the poor Ismalilis to acquire education by getting the rich to
pay more was probably borrowed fan the Jesuit Mission schools in
India.66

The Firmans on education vehemently argue that men and wamen
are equal.‘s7

to school. If financial strain posed a situation where a choice

The Firmans exhorted the parents to send their daughters

had to be made Between "sending your daughter or your son to school,

then first send your daughter to schc:ol."68 The Firman issued at
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Bambay, in 1913, stated:

We caomand the parents thattl'xeynmstse.ndtl'xeirdaugﬁte.rs'
to school. 'We make this Wé-jib (cumpulsory) upon you...These
girls will be able to earn their living in future and admin-
ister better care and guidance to their childr:en...,69
Emphasizing the need to introduce the educational standard set
by the British Goverrment into the Isma(ili schools, the Agha Khan
maintained that: B
...if the schools d& not receive grants fram the Goverrment,
it means that the schools are not efficient, and in that
case, I too will not offer grants.70
The employment of modern educational technigues, such as the "intro-

duction of educational toys for children of the four and five years age

71

group;" discussion sessions on child development:; etc, were also

W

emphasized.

MARRTAGE |

- |
The Firmans on marriage were concerned mainly with banning certain
customs prevalent among the Isma (Glis. The customs that came wnder

the attack of the Fimmans were those concerned with encowraging in-

" fant marriages; stopping widows and divorcees from remarrying;keeping

the brides at their parents hame for a long period before allowing
them to join their husbands; > and the bidding of high dowry prices
for the brides; > etc.

The Agha Khan, also introduced certain reforms to replace these
prevalent and now forbidden Ismafili marriage customs. He subSti--

" tuted the'Nikah (the Muslim marriage ceremony which also connoted




~in 1920, thL Agha Khan stated: ; ‘
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\ o

'social contract') for all the other marrjage ceremonies. In Karachi,

)

o -
—

sl .
I\n\our Madhab (faith) no customs or practices, except the

.Nikah, is Wajib (obligatory). Ban all other ceremcnies." /4

N The Agha Khan, however, further simplified and at the same time
dignified the concept of marriage by declaring that marriages could be
75

l

performed in his presence.’~ Thus, the custom of performing marriages

in the presence of the ImZm, became a very praminent practice among the Isma-

‘91js.The Firmans during this period also take a stand on the question
of polygamy and marriages with widows and divorcees. While the Fir-
mans place save restrictions on polygamy, marriage with widows was
considered to earn a sawab (reward). |

Although the following Firmans were issued in Zanzibar, in 1905,
they reflect the general IsmEGﬁ changing attitude towards social
custans, Wherever the Muslim social practices were found convenient,
they were introduced to replace the older custams. d

...to marry a widow is good practice. Even the Prophet him-
self married nine widows...’? ‘
Marriages with two wives is not allowed without a valid reason.
If (God forbid) you do not have children from your marriage

or if your wife is very ill, then only marrya second wife;

but treat both your wives as equal as your two eyes are L
equalDomtmarrytmwives forthesakeofpleasurealone m

The Institution of marriage served also to foster Pan-IsmaCtilism
amongst Khwojas of different ethinic backgrounds.” The Firman issued,
in Karachi, in 1920, stated:

S B s
.

Pu——

A ke sl ol s Y 3 Y




e .
(, Do not think yom:s)elves as KucchJ. Jama‘ét. All the Isma lllS
" are the same. Whoever is my Murld (follower) - Kucch.l.,
Kathlawarl/ Sindhi, and those who have became new mur:.ds.
...are all brothers in-Tsna (il faith. Give your daughters L
_ to each other...you'are all the children of the same parents...

"THE BCONOMIC POLICIES

The econcmlc policies of the Agha Khan, as reflected in the
Fimans, vere concerned mainly with two areas; - migration and the i
right choice o:% . The migration of Ismafilis in large numbers 4
. from the desert-like areas of Kucch and Kathiawar, and crowded cities -
| like Bambay, to Burma, Africa, etc, became the major concern of the
Fimans on economic issues: In Bambay, in. 1928, the Agha Khan said,

WhereverIgomKathlawar, I am making the same Firmans that
you should migrate to Rangoon, Burma and fAfrlca‘79

_ - .
\ Along with migration, the Firmans cautioned the Isma%ilis not .

to go into trade'right away but to gain awareness of the econamic

i t in the new countries. In 1928, the Agha Khan issued a

.+ first migration is an important factor. Then work for
and later open your own business. .}.80

itself, the Firmans on econamic issues emphasued:
the Tsma%ili traders to keep abreast of modern develop-
ments\ in o to avoid‘destabilizati.on. For example, in 1935, a
to the Ism%lis in Banbay who were invblved with
iage transport buisness, advised them to switch to

g
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P;esentlytherearenanycarsinBanbay,andsoyougetto;

gether and:-buy cars. As times change, you too shoulgi chamge.8l
The Fimans, however, strongly euphasm?d that the purpose of
becaming rich was to help others. ‘ / -

’

...To help a poor man and free- hls\s(yul is equal to (or more)
than 1,000 years of Ibadah (worship)...%2

Charity was however meant t® rehabilitate the poor ‘and not to’
encourage total dependency, and , so, laziness was condemned amcngst
the Isma%lis.

...There is God but he will not throw money from the sky. |

You have hands, feef, and eyes to work with...83 .

Similarly, the Firmans were concerned with many other social
issues such as health. For example the IgnE'ilis were asked to be
vaccinated against plague and small-pox; to open health clinics;
and to establish sports and recreation c:e.nt.res,s4 etc. f \

Thus, the Isma®ili response, in the Indian scene prior to 19\3}6
may be characterized essentially as a mz:]emist-reformist movement.
The nature of the Tsma®ili reformist tendency was colored by its
attempt to prov:Lde itself with a religious impulse through a system-
atic reformilation of the Isma%ili Identity.

The direction of the Isma%ili resp&zse, as reflected in the
. Firmans, also indicates that until 1936, the need to stretch the
‘ defm:.t:.cm of Isma ‘1.11 identity to accammodate general M:lsllm concious~
ness was not felt. 'I‘m.s Ismafili response probably mirrors the in-
significance or non-exi of any Muslim Nationalist sentiment

J.n the form of the Pakistan Movement.

/
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Moderation towards other Muslims and towards Hindus; social |
afnd educational‘ reforms to‘,accctmndate }British policies, including
the marriage custams, characterized the IsmaG1i 'response in India:
These social reforms were accepted as Islamic wherever a, reference
%otlaemslimsocialpractices could be made.

t
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CHAPTER III :
THE PAKISTAN PHRSE, PART I: 1936-1§$L/

SECTION I: FEmergence of Pakistan

i

" The nationalist movenen]L in British India acquired a religious
and,, therefore, a commmnal 'ﬁLxdertone, in the second quarter of 20th
century.” This new dewlogrént set 'Muslims and Hindus against each
other.! Commmalism, in the sense of loyalty to thé membership of a
group \becéme the rationale for the Muslim I_eag_ue's PakistarmMovement

2

after 1936.7
§M1;|sl.un Catmunall.sm, m the form of Muslim Pol:.tlcal separate

representation, as espoused earlier by Moderm.st Musllms such as

Sayyid Ahmad Khan, the Agha Khan, Muhsin-al-Mulk, and later by Muha-
was initially aimed at safeguarding the

mmad @11 Jinnah (a shif)>
political and sociaJ‘. interests .c.af Muslims against the Hindu majority
in a democratic framework introduced into India by the BrJ.;:J.sh 4

The Agha Khan, in 1929, stated that-the aims of the Muslim League
were "purely political. The religious d.l'l_.'ffe.rences separating var:.ous
‘ 5

sect;ofmhatrmadansexistfcrallti:masfarasmcanforesee "
After the failure of the Khilafat Movement (1919-1924) Muslim

camn;nalism was characterized ma:.nl(;r‘by increased antagonism towards

Hindus. The Muslims felt that the Hindus had betrayed them when

G andhi called off the non-co-operation movement - which was a Joint |

Bindu MisLin pressure tactic against the British to demand swaraj -

—_——q




the Muslims of that subcontinentat any time in their history."”

_ Nationalism" and not to the Muslim Society governed by the Divine

50

* (e rule) and the restoration of the Khilafat in Turkey ’l‘hus,

Muslim communalism, in response to the external threat - Hinduism -,

7

articulated a common Islamic identity among the Muslims. ' This ex~

ternal threat, temporarily, camouflaged the existing theological

ind sectarian fissures in the Muslim camunity itself.’ A
Jimah exploited the situation’ and set out to broaden the League

platform by accammodating an emotionally based Muslim commnalism

to the political and legal categories of Western democracy in an

effort to gain power for the Muslim League after 1936.]'0 "In 1939,

the Ieague fueled Hindu-Muslim amtagonism through the circ¢ulation
Q
of the 'Pirpur Report' accusing the Hindu-daminated Congress of

11

atmciﬁes camitted against the Muslims. In 1940 the Muslim League

resolved to demand "Independent States" made up of Muslim majority
pmvinces.l2 Muslim commumnalism then began to be identified with
{

13 'Ihﬁs, the Pakistan

"Muslim Nationalism" or "Islamic Nationalism."
Movenant; in the sense of Muslim Nationalism, was not .concerned with.
the detailed formmlation of _itsl political framework, but with the
broad and emotionally based religious frame of reference to 'ffoster
in the Muslim people of India a sense of commmity,a feeling of be-
- ' 4
longing together which...had never before so intensely cha!facterized
14
Many ‘wlamd  and Mowlana Mawdudi - the leader of Jama'at-i-Islami -
vehemently opposed the Pakistan Movement. Mawdudi argued that the

Pakistan idea implied Muslim loyalty to a "Western Phencmenon of

- a

)
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Will - Allah's Will.>®

His objection was directed vat the leader-
ship of the Pakistan Movement - particularly Jinndh., According to
Mawudi, Jinn3h and other Modernist Muslins werd more dangerous
than Paj:kxeists because the former corrupted Islam from within by sapp—

ing "the very foundation of Islamic curmi'cment"16

and replacing it
with material interests.

Same fUlamd’ such as Shabir Ahmad Uthmini, Mufti Muhammad Shafi¢i
and Thtisham al-Haqqg, who supported the Pakistaﬁ Movement, envisaged

a state governed by the ‘Shari‘an

——————

where they would actjuire a re-

newed”and important role as overseers-of the implementation of Islamic

18

ideals.™ This group of conservative ‘Ulama' differed fram the

revivalist group under Mawdudi on the question of the source of in-

i piacuiied,

terpretation of the Qurfan and the traditions of the Prophet. The former's’
role was more that of preservers of a divine law already interpreted
by the past legal schools (mainly Hanafi in Pakistan) and not

A I K a2

that of reformers. The latter rely on reason and personal judgement

Rt

for the interpretation of what they consider clear and simple Qurfanic

irrjtmcticmsl9 "and prophetic traditions which alone constitute Islamic

ideals by which a Muslim society ought to be g'owerned.20 Both groups,
however, are decidedly anti-western, anti-Hindu and puritanical. ’
Bn ideal Islamic Society, accordingly, mist be monolithic and free

from internal diversity which is generally due to foreign influences. f.
. Peter Hardy quotes a Punjabi Muslim's vision of a Muslim State. ]

A Muslim State may not mean a State in the Western sense of
the word which the Indian Muslims have been accustomed to.
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It may mean a State governed by the Islamic,Law as contained
in the Holy Quran. It may mean the purging of the Indian
Muslims of all un—Islamic influences which they have contra-

cted on account of their close contact with the non-Muslim
nll

comunities in India.
When Pakistan emerged in 194'}, a number of Wlam@a' - who had

opposed the creation of Pakistan, including,Mawdudi - migrated to
Pakistan where they undertock to define an Islamic State on which
Pakistan could be patterned. Their enthusiasm not only clashed with
the Government. of Pakistan, administered mainly by Western educated
Musl:ms but reflected a Sunni Sectarian }:n.as.22 Their vision
of Islam and Islamic Society was, in principle, the equivalent of
the Sunni Islamic Society based on either Qurlan and the traditions
of the Prophet interpreted by individual Muslinl\s (picus like Mawdudi)Z>
or mterpreted by one of the four legal schools, }.Ianafl, in’ the case

24 Such a position undercut: the cardinal Sni‘d principle

of Pakistan.
of Imemah which, according to _s_r_u_'_f_i_ Muslims, is the sole divinely
authorized institution fc:r interpreting the Qurn and, accordingly,
for dispensing the law. !25 o

The Modernist Muslims who believed th;.t Islamis rational, human-
itarian, 1likeral, and everything that a modern democratic state
espouses, did not feel the need to formulate a criterior; to deter-

‘ mine who was a Muslim or what makes a gociety Islamic. In such a’

modern democratic state, the Muslims would be free to practice their

faith.?® This implied not only security and freedom for Muslim

nﬁmritygro@s,sxmhastheaﬁ‘a and the Almadiyyah, but also
, \ p ”

&
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for mlnorlty non-Muslim groups such as Christians and Hindus, in

shaping their own religious orJ.'em‘;at:l.ons.?'7

%

afongst the Muslims who opposed the Modernist vision of Islam,

the revivalist group - Jamafat-i-Islimi - has been the most organized,
28

L]
effective and appealing-religio—political group in Pakistan. Accor-

\ R R )
ding to Mawdudi, Pakistan was fought for in order to make it an

_Islamic State based on the Shari‘."a - the Islamic ideals as revealed

through the Qurcan and exenpllfled by the Prophet of Islam. Thus,
cbedience to any authority other than God means "idolatory or asso—
ciaé:n:.ng partners with God (shirk) ..."29 Thus, a modern democratic
state is antithetical to Islam, and the architects of such a State
are Kafirs (mbelievers). " Thus his position implied that a state
governed by divine law - interpreted by an falim such as he - should
'ajm at purging all the non-conforming (therefore, un-Islamic) llements
fram the Muslim Society. ‘

The contradiction between the two visions - one Democratic and
one Islamic - of governing Pakistan became evident in the Objectives
resolution®l passed by the Constituent Assembly in 1949, and later
incorporated .in' the 1956 Constitution of "Islamic Republic of Pakistan",

as a preamble.
Wherein the principles of democracy, freedom, equality, toler-
ance and soc:.al justice as enuﬁciated by Islam should be fully
observed: Wherein the Muslims of Pakistan should be enabled

individually and collectively to order their lives in accordance =

with the teachings and requirements of Islam, as set out in the

Holy Qurfan and Surmah. 32 .

P

The ccns'tltutlmal development in Paklstan thus reflected’ the
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weakness of the Modernist administrators of Pakistan and the strength

of the (Ulamd' opposition. These elements are seen in the diffi-
L .

i'c';ulty experienced in synthesizing two contrasting political philo-\

sophies - Democratic and Islamic - under a non-reconcilable cate-

» gory of Islamic Democracy . While Democracy delegates authority to

people by people in order to evolve and formulate laws to govern
the society for the benefit of each and every individual, the Islamic
Political Philoscphy aq:cording to Mawdudi, depends upon laws already

formulated by God accorgaing to which Muslims must govern themselves

at all times.34A o !

N

Iﬁtheonethereistheconceptofal&wnac}ébynent}mough
the excerise of reason for the benefit of man, and in the
other there is the divine fiat rising beyond human understand-

ing and calling only for obevdience.35

The strength of the Wlamd' under the Jamafat~i-Islami leader,

© Mawdudi, was violently articulated when, in 1953, they launched an

anti-Ahmadiyyah movement demanding that the Abmadiyyah be declared
non-islims.*® They demanded the menbers of the Almadiyyah growp
as such and in particular, Sir Muhammad Zafrullah Khan, who was
at the time Pakistan's Foreign Minister, be removed from the important
govermnment posts.37 i *

Consequently, the whole country was threatened with the eruption
Of Civil War on the question of the identity of the Amadiyysh - a
Muslim sect founded in 1890 by Mirza Guldm Almad, who claimed to be
a reformer and a Masih (saviour) after the Prophet Muhammad. He
also claimed to be the "reincarnation of Jesus and Lord Krisﬁna."38'

7
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[ 3 ' .
His claim, the “Ulamd' maintained, ‘violated the belief of the

Muslims in Khatm-e-Nabuwat (the finality or the Seal of Prophecy).
The Ahamdiyva found mainly in Punjab, are a well-knit prosely-
tizing group numbering about 200,000.3° e
The significance of the anti-Ahmadiyyah Movement, \howexiler,
lay in the power which the Sunnl @Wlama' showed themselves able
40
The court inquiry into the :Lngdent declared that "in the eyes

of certain Sunni leaders all Shiahs were Kafirs (unbelievers) and

sare of the Shiah. leaders were inclined to pay the same ccnpl:ment

to the Sv.mnis'.'41

\

Consequently, the report argued: )
The net result of all this is that neither Shias or Sunnis nor
Decbandis nor Ahl-i-Hadith nor Barelvis are Muslims and any
duange'franmeviewtotheothermxétbeacccmpanied in an
Islamic State with the penalty of death if.the Goverrment
of the State is in the hands of the party which considers

the other party to be Kafirs.%?

SECTION IT
A, - THE TSMA'ILT RESPONSE: 1936-1947

)

In the light of growing Muslim political conciousness in India;
prior to its partition (1947), the Ismafilis under the leadership

of the Agha Khan aligned themselves with the Muslins.®’ Their pro-

jection of Muslim political identity was not however to be enter-

tained at the cost of putting at stake "Hindu-Muslim co—ope.raticn"44




or abandoning the1.r loyalty to the British.45 This Wﬂ loyalty
of the Agha Khan diminished his influence in India's political life,
‘ 46

. thus isolating him fram the changing Indian political scene. This

47

" orientation partly caused the diversion of his attention from

the Indian scene to international affairs through 'The League of
Nations' which elected him as its president in 1937.%% mis political
and diplamatic interests thus tock an international direction which

exposed him further to the Western World and its political, social,

and eca'lcx-tﬁ.c system, 49

The Agha Khan was profoundly impressed with life in the west>?

and desired to see the Muslims forge a camparative civiliaatim.51
In order to convince the Masllms about the super:.or:.ty of Western

values which they must adopt to nodemlze their. lnstltutl 52the

Agha Khan attempted to show that Islam embodied the same values.
The Agha Khan's few speeches and writings on Islam in general during

this pericd reflect modernist apologetic and reformist trends. As

a reformist he saw in Islam a means to better human life;53 ard,

as an apologist, he defended Islam against what he called Western
misconceptions based ‘on conservatist manifestations of Islam. >4 He
ma.:.nta.med that Islam as preached and practiced by the Prophet and

the Muslims in the firstresntury,including the Ummayyads, i‘s the

"World's finekt Religion and Culture.">

i

 In a forward to Qassim (Ali Jairozbhoy's Muhammad: A Mercy

to alt the Nations, published in 1937, the Agha Khan described

Mohamad as the ingorporator  of the universality of 411 the reli-
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gions. Such a universal attitude, according to the Agha Khin,

was a derivation from the fundamental Islamic principle - Allahu

Alber (nome is greater ‘than'Allah) - that "everything is maintained

and sustained by Divine Power.">° With the intention of indicating

where the cause of; failure to uphold this principle lay, the Agha

Khin argued thatv:ghlle the ‘West had broken free from the authority

of the "schoo]mezi 6f Burope" during the Renaissance - through "intell-

ectual revolutions", the Muslims were still under the spell of the

(Ulamd', clinging to the "non-essentials (furu‘at)" among Muslim

practices and, in doing so, they "have almost thrown out the Usulat

(essentials), wST ‘
‘As an alternative to the authority of the fulama’, the Agha

Khin maintained that the institution of ‘{Ulu (- (literally it

means 'the possesor of camand' and which refers to the authority

of Imam and Caliph) was\/es‘tablished to ensure that "the faith would -

ever remain living, andi g, developu;xg with science, knowledge, .

a.rt: and industry, "3

If, rightly, the Muslims have kept till now to the forms of
prayer and fasting as practiced at the time of the Prophet,

it should not be £ that it is not the form of prayer
and fasting that have camanded, but the facts, and

we are entitled to adjust the forms to the facts of life
ascifcmstanceschanged. It isthesatﬁePropryetwho advises
his followers ever to remain Thnu 'l-wagt (i.;. children
ofthet:imeandpe.r;i.odwh:’.cf'ltheywereonearth)."s9 i

Thus, for the I:gh; Kh;n, Islam is "dynamic" and "humanitarian",
with a potential to uplift the social and economic conditions of

g




* with men is absolute."

in 1935 - attacked the Agha Khan as a heretic for pretending to
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"SM classés", particularly in British India.GO
In a defamse to the criticism that Islam renders women non-
entities, the Aghd khan maintained that "their spiritual equality

61 He accused the West of having, instead,

denied the rights of inherifance for married women wntil 1882; "but",
he continued, "the Muslim Women got full and equal rightsp to property

one thousand and three hundred years ago, when fhe Muslim religion

was founded. n62

On various occasions, the Agha Khin expressed his
distaste of British "snobbery" and racial policies which, according .
to him, probably caused his fourth wife's;, Yvette Labrousse, conver-

sion to Islam. 63

Thus, his articulationof the Modernist interpretation of Islam

and his interest in the social and political welfare of the Muslims

of India, earned him considerable respect among the Modernist Muslims

64

in India and, later, in Pakistan. Thus, when Jawahar LAl Nahri -

be God while at the same time he lived in the West and served British int-

ests and yet ironically was looked upon to lead the Muslims of India,65

. the Modernist Muslims, such as'Igbal, defended him by pointing out
that he was a good Muslim by virtue of his adherence to the Katimsh »

(the Islamic witnessing formula) .66 ) ‘ -
Between 1934 and 1939, the Firmans issued to the Tsmalilis in

Bonbay, Karachi, and Punjab, directed them to project an Islamic

identity for the sake of Muslim unity., Accordingly, the rIarEtfilis

wera aSked to visit Sunni Mosques and mingle with other Muslims without

Sudolade
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y Shi'l-Sunni differences.

happy to learn that you go to the Mosques. You
67

v © mast go\on every Friday andini,ggle with other Muslims...
To er age shi (a~Sunni enmgty is to weaken Islam. -Forget .

s
is projected an Islamic identity socially and

|

N ) ‘ politically, but",at same time however, they re-emphasized the

L Tsma (111 beliefs . Sractices. : .

In Bambay, in 1936, the Firman asserted: -

Do not forget your old Madhhab (faith). The banks of a dam.
change bt the water remains the same. The river never stops

AR S TR

~ , flowing. Similarly the silsilah (chain) of,Imamsh never
Q- stcpsl.'/'e.g g )
¢ ‘ . Farlier, around 1930 the Isma‘ilis had employed the services
~ - of scholars suchuas W. Ivanow (a Russian), Asaf Fayzi‘ (a Da‘udi }

Isa€ili) and later; Jawad al-Masgati (an Arab Isma’i1i from Masgat),

é: ' -y - ‘
: to examine documents on Ismafill' history and publish their works. '’

As a follow-up, the "Ismaili Society" was founded in Bombay, in’

1949, with the following cbjective:
The aim of the Ismaili Society is the pramotion of indepen-
dent and critical study of all matters connected with Ismailism,
...The Society entirely excludes from its program any reli-
gious or political propaganda or controversy.. A

. Much of the presently available literature on Isma ':3;1:i.sm72 was
\ published under the patronage of the Ismaili Society in India,

. fram ;946 cnward.73

) b
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This development lent the Tavalilis ‘significant theoretical
leverage to break away from the pattern of a Hindu gaste-like growp,
to whom history was J‘.nsignificant, 1o became a histqricaliy concious
groupj" Thus, Isma(ilis began to draw inspiratioﬁ fram history in
the sense of maintaining CDntJ.nUJ.t_V;r with the past. They used history
tol:.nkthefﬁdh:.r (present) Imam with the past frcmwhencethe dlvme
guidance must flow until eterm.ty

In 1945, at the Isma®ili Mission Conference held in Dar-es-
salaam  (then, Tanganyka, East Afrlca), the Agha Khan suggested
that’ since the Isma‘:.lls were not grounded in Isma‘.‘.llz Studies, they
"nn:gt never reascn with people who have no re],:.glon," because Islam
and Ismalilism are based'on Tman (faith).’’ He criticized those
Isma'ilis who sought to purge the Tamalili prayer of Hindu concepts,
such as Macch avtar (fish incamate)] and also replace phrases

such as @1i atlah (A1l is Allah) with ‘@1i-un-Waliy-Allah

(11 is the beloved of Allah). He explained that such terms and
glra_ses'have symbolical significance and, as such, should not be
tampered with. He interpreted the concept of Macch Avtar as signi- .
fyingthat"whgntrerewasﬁothingbutfishénearth,ccd stood as

a witness..." With reference to the phrase (211 Allah he explained
that although (Ali was a "prisoner of Wid world" during

his physical existence, he was actually "the eternal that came from
God and returned toGod direct" [8igl-sas a river formed of streams (mu’-
minins) flows continuSisly to the ocean (Allah). Thus, he continuéd
to enphasize the need to retain "same part of Hindu Mythology" which

i
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"has a great deal of allegorical value."

Similarly the Mythology of Hazrat Hussein's and Ali's super-

natural acts should be considered and purely interpreted

as allegoricél. n78

As a result of continued emphasis on Ismaili syncretic identity
against the growing Muslim conciousness in India, there appears to
' have been sporadic manifestation of scme opposition from Sunni and
Isré‘fi_ﬁ splinter groups against the Agha Khan. |
_ In1937, an Tamatili, Karim Gulam Al - representing a group
called the Khoja reform party in an épen letter to the Govemor
of Sindh, Sir Lancelot Graham, accused the Agha Khan of misusing
religion to accumlate wealth.2?  Greemwall reports that the accu-
sations against the Agha Khan did not stimulate much interest among
the British or the Muslims,®l \‘*
In 1946, however, as a consequence of Hindu-Muslim riots in

the”Punjab State of Kaparthala, save Muslims forcibly entered the

Ism; GJ:J:_ Jama ‘atﬁﬁna on suspicion that the IsmaCilis were obsexrving
same Hindu practices.82 1

It may be significant to add‘:-hattheigh;m'in claimed tgh.ave
converted- a1argemm;i3erof'I—IindustoIsn;::l‘ilisminthesameyear.83 ‘
Whether Hindu converts who became IsmaCilis and retained their Hindu
customs aroused Muslim suspiéiq;orvrtxeﬂ:er the Hindu converts were |
attracted to IsmaGlism due to its already syncretic stmctune,neé@ to
be examined,® ' | >

T
2

The Firmans reflecting social and econamic policiés during
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thlsperl.od will ke,dealt with briefly here. As there is continuity
in the Firmans concerning the social and econcmic activities of
Isma'Tlis in Paklstan, we will examiné them in great detail later

in th:.schapter :

’
1

EDUCATION: The Firmdns on education reflected an enéhas‘is on free
and compulsory education for all the Isnfé"'l'.lis.85 While more anphasiso
was laid on girls' education, the Fin@ins reflect a policy of helping -

\

more Isma®ili children to acquire elementary and secondary education

rather than helping a minority to acquire university c:legn:‘ees.86 The

justification for adopting such a policy was given in the Fiimans

which encouraged the Ismatilis to go into trade ‘and camerce and not "

became subsement through the exercise of proféss:l.ons such as Law. 87

If three or four students can be helped to- study up to the
matric (approximately tenth grade) with the same amount
needed to get one student through a B.,A. program, then why
not educate more children. Otherwise /it is like making one
person rich and ten persons poor. If| a student intends to
do B.A. in order to do a job...then howwill you be rich?
It is not by studying only that you|will became rich, but

THE BECONCMIC POLICIES: The Firmans during

enphasize ema.grata. 'to the African Coast gascar, East Africa),

Central Africa gium Congo), South Afri
B H

trade prospects.

Since fifty years -we have been is

, Burma, etc, for better

. e mem e ew -
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“ ‘Significant change in the Agha KHan's economic policy however,
was evidenced during the Isma'lli celebrations of weighing their
Inéim in gold (in 1936)%° and in diamonds (in 1946)%!  which ori-
ginated from a Hindu custam of weighing Maharajahs (the Kings) against

-food, later to be distributed amongst the poor.92 © The Isma'ilis,

who had achieved considerable success in r_rade and camnerce attri-
buted the cause of their success to the Imam's directives.)3 In

return, the Ismalilis, as an exbression of gratitude, decided to
offer the equivalent (in money). of the weight in gold 24 an3 diamonad>

totheigfﬁmﬁn.% The money thus accumulated was handed over

~ to the "Golden and Diamond Jubilee Investment Trust" to be used °

for the "econamic and educational welfare of the Ismalilis.™7

Thus, the Aghd Khan's policy of redistributing wealth in this
manner evidenced Western spiritual and idealist influence - in the
sense of upholding the moral integrity and higher collective purpose
of the group which is seen as a whole oragnic entity, an entity which
Stanley describe as "Hedonistic Philosophy and German Practical
Socialism.™ 98.. Such a v:l.ew of a society, as propounded by idealists
such as Hegel was employed by the Facist regimes of Italy and Gennany,
in mobilizing thedr societies prior to the second World War. In
India, at the time, Muslims such as Mawdudi and Mashriki too were
influenced by the spiritual or idealist view of man an? society.
Greem:allseemtocmcedethattheighaméntoowasgreatlyinﬂuenoed
by the German ideology. 99 Ina letter to Fazl-e-Hassan, a Muslim
leader in Punjab, in 1935 the Agha Khin wrote that "Muslin States+i00
should evolve a moderate state socialist ideclogy "to be

RS
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-

jmplimented by the middle class and higher incare groups to
, !
establish state-controlled’ health' and education.
benefits extending to the poor." 101 He continued: ,

The material superiority of the West has not impressed me
so much as. the greatest mmber of people who sacrifice every
personal advantage for the advancement of same ideal...Nor
ig this spirit of self-sacrifice confined to the rank of
believing Christians and Jews. Amongst the so-called Agnos-
. tics and Atheists, I have seen a wealth of true spiritual
devotion. If only a little of it we could infuse into the
hearts of Musalmans of India, we should be very different

107
fram what we are to—day...

B, THE ISACTIT RESPONSE: 1947-1957

When Pakistan emerged in 1947, a large number of Isma‘ilis mig- \
rated mainly to Karachi 1A Sindh and to East Pakistan, 9% The fig-
ures on the influx of immigrants to Pakistan were not accurately
established.! 04 Hanna papanek reported that in Karachi alone the
Ismai1i population more than doubled to about 25,000 and continued -
to grow rapidly. The entire Tsma‘Ill population in East Pakistan,
about ten thousand, was camprised of immigrants only. 195

Many Firmans, during this period (until 1952) were concerned
with the rehabilitation of Tsmalill immigrants in Pakistan.'® The
Firmans coming at a time when immigrants needed "social anc:horr:’.qe"]‘07
ard material assistance, helped to foster IsmaG1i commumal identity,
in terms of group 1oya1°ty in Pakistan in its early phialse.l08 The
"Fimans offered specific directives relating to the establistment

of teaching projects ("to teach trade and ccmnerce")log: industrial
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homes; health centres; and housing facilities. The immigrants

l

\\were repeafr:edly encouraged to spread olit into other provinces of
l L)

Pakistan, such as Baluchistan; and not to crowd into large cities
such as Karachi where econcmic prospects, according to the Aghd Khan,
mretoomagreinpropoftiontothegmwinépopulation.

Those of you who are Muhajirs (immigrants) ...and are not
 yet settled, should gb towards Baluchistan.,.The rehabilita-
tion cammittee should teach trade and home—industry skills

to the J.Imu.grants 111 )

Hanna Papanek maintains that since migration for econcomic reasons
had already become an Isma‘ili trait, introduced in the early twentieth
century by the Agha Khan to rehabilitate the Ismafilis of the drought-
stricken areas of Kacch and Kathiawar in Gujarat,the emigration of
Isn}; (ilis to Pakistan was motivated mainly by econamic prospects 12
She suports her argument with the fact that Isma%ili "emigration

did not extend to the entire family\mité”,“ but to one member at a
time., 113

Qreemvall indicates that ﬂxe?\gh-;. Khan, prior to partition, was
samehow concerned about -the possible infringement of Ismafili inter-
estgs in the Independent Nation States of India and Pakistan due to
his continued loyalty to the British, ‘1% ‘

However, when Pakistan came into being in 1947, thgighémﬁn
described Pakistan's emergence as "the greatest child of Islam."

115

His "message" to Pakistan continued:

We must, with all our energy, heart and soul, with faith in
Islam and trust in God, work for the present and future glory

13
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of Pakistan...We must work for a better world, and be no
more hypnotised by the dead glories of the distant past,
or by the misfortunes of the near past." 116

The Government of Pakistan, after the death of its founder,
Quaid-e-Azam, Muhammad ‘Ali Jinnah, in 1948, sought the Agha Khan's
pcl:.t:.cal sympathy and his role as an investor in the c:ountry.J"l7

Although the Agha Khan expressed awareness of the ruinous impli-
cations of the developing rift between the "conservatists" and "prog-
ressives" and a campelling need to find a "middlé{ path", he aligned
himself with the Western-educated politicians by retaining his Moder—
nist apologetic and reformist tendencies. 118 He intennitterltly cited
both Sayyid Almad Khéh and Syed Amir Ali as sources of Muslim inspiration in

Indid tntil 1952, the Agha Khin condemed the Wland@' as the cause
of Muslim backwardness. They, according to the Agha Khan, J.nported
formalism into Islam from the Abbasids, and caused the division

126

of Islam. As an alternative to the Wlama's focus of attention,

the Abbasids, he advocated that the Muslims focus their attention
on the Unmayads for direction. 121

Islam...was dynamic, simple, clear during the glorious Qma-
yyad period when the foundations of Islam were laid wide and
deep... ask your historian.. .to concentrate on that glorious
1qaa years of Gmayyad rule . 122
Theironyof theAghaKIﬁn's turm.ngtothethmayads forms-
piration, since the Ummayyads werd the. :mplacable enemies of fAli
and ShifI Muslims, suggests that the Aghi Khan not only distingu-

ished religion from state but presupposed the extent of Isma (i1l
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\
loyalty in acceding to his radical opinions .‘123

The Agh3 Khin also attributedaspiritual dimension of Islam.

¢
By emphasizing the spiritual side of Islam and rejectig a doctrin-
aire interpretation of Islam, the Agh3 Khan attempted to create '

- N Y.
an atmosphere favourable to the acceptance of a modernist ::1tt.1.t:ud«s:.]‘24

Formalism and verbal interpretation of the teachings of the
Prophet are in absolute contradiction with hi§ whole life
history, We must accept this Divine message as the channel
of our union with the 'Absolute' and the 'Infinite' and once
our spiritual faith is firmly established, fearlessly go
forward by self-sacrifice,’by courage and by application
to raise the scientific, the econamic, the political and
social position of the Muslims to a place of equallEy with
Christians' Europe and Americat.l?‘S
Science, according to the Agha Khan, is a process of understan-
ding the laws of nature with a view to control them to serve mankind.
Islam, being the religion of nature, puts Muslims in an advantageous
position to unleash the power of nature through science. He asserted
that science should be used to mechanize and increase productim“
in order to develop the national econamy. 126
He warned that mere mechanization and capital investment were

not sufficient for forging a sound /nationa.l econcy, Freedam for

wamen and the need for Arabic as the national language to lessen

the existing regional differences must be recognized by Pakistan
as vital to its progress,

The Agha Khan responded to the w:.desp(;:ead r-mslﬁn’attittﬁe of
restricting the role of wamen to damestic ‘activities, thus affecting

3
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their educational and social position. Im hisaddress to the "Pakistan
Women's Acssociation", he accused the Muslims of Pakistan of denying
’equal status to wamen by not allowing them to participate in national
activities.l 27 He warned that if women in Pakistan did not acgquire
the right and freedom to participate with men in the prayers (in

the mosque), and in production, then, Furope and the other Asian
countries w\t)uld be much ahead of Pakistan. He exhorted them to
agitate, if need be, to change the attitude of the men who "lock

their women, when they go to Paris, rush to indulge in their horrible
instincts and for that go to places where (like in every great city,
éven in Mislim countries] there are vrostitutes and shows for encour--
aging sexual depravity." The Agha Khin argued that the fear of the
Muslims that freedam of women leads to immoral situations,. as in the
case of West, is unfounded.

But that is not the life of the pecple. The overvhelming
life of the people is happy family relations and far more .
devotion to children than you can possibly get out of ';;ur—
dah Nashin.',..Oh my sisters agitate, leave no peace to

‘ the men till they give you religious freedam ,...so that

'3;,(}?@39 habit of praying in public and self-respect and self-
confidence becames general amcngst women. On that foundation
of religious equality, you can then build social, econamic,

patriotic and political equality with men, 128 .

~

When the Agha Khian's modernist attitude was $lightly resented by an
TamaGil13, 129 in 1952, the Agha Khan strongly defended his position
By re-enphasizing that the Ismalilis were essentially Batiniyun
(esoterists) and therefore @against formalism. He argued that the
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Muslims are faced with a choice of either adopting a "Western way
of life in worldly jand material things and keep the spiritual side
of Islam" or governing their lives by "formalism of the past."
In defendmg the Tsmatili choxce he quoted a hadJ.th (saying of the
Prophet)
That then in Arabia if they give up one vercent of the
laws and custans introduced by the prophet they would be
ruined, while the time would came that if they kept more
then one percent of these laws and custams they would be
ruined, 130
He maintained, however, that the blind adoption of Western life.

had never been his rolicy Because he had continously condemmed the

- Western vices of "Alcolnl and Tobacco. These are the evils of the

West, but to choose between moral evil ‘and moral good is the necess-
ary part of the battle of ‘the soul of each individual." 13l He was
quick to indicate, however, that the "Worst vice of slavery of wamen
:anurdah bxmqahandzenanawhe.remnenarereducedtoﬂaemral
lnsa.gnlflcance of vegetables and physical wrecks, of seases such
as tuberculosis, etc,” is found in same Muslim countri 5.132
Thus, untJ.l 1953, the Agha Khan directed his attentlon towards
defining the Ismacill stand in relatJ.on/ to the. contmversy between
the modernists and oconservative revivalists over the role of Islam

inPaicistan;‘ Although Hanna Papanek maintains that there was an

attempt By the Agha Khan at purging Tsma(ilism of Hindu customs after

the creation of Pakistan,’>> there is no indication that any signi-

ficant changes in this regard were introduced priér to 1952,
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After the anti-Almadiyya disturbances in Pakistan, in 1953,
the Isma‘ill attitude evidenced not only a significant reorienta—
tion in accomodating some Muslim practices in place of Hindu rituals,
but the Shifl sectarian and Modernist anti-‘Ulamd' emphasis under-
went s:.gnlflcant dilution. 134
’I‘heAghaImanlssuedastate:ent—whlchappearedasanappen-

dix -to a booklet The Great Ona'yya:ds written by Mohammad A% Harris,

published in 1954 - which briefly outlined the Ismafili attitude
towards Stmm'\.s.l35' It stated that although Isma@1lis are Shita,
they do not question the authority of the first three Caliphs since

136

(@11 himself "co-operated” with them without any objection. In

the same year the Aghi Khan's "Memoirs" 137 were published. The
"Memolrs", besides dealing with his role and experience of the chan-

ging Indian and International political scene, attempts to refute

138

"the falsehoods that have ga:x.ned credence." With the intention

a4 -‘

of leaving no room for "gross fiction" about the nature of Isma{ili

beliefs in the Imém, the Aghi Khan devoted a whole chapter o "The

Tslamic Concept and My Role as Tmam,” 1> \
The Aghad Khan distinguished two kinds of lmowledée or experiences

in a Bergsonian manner. 140 He ‘defined "religious experience" as

a direct or intu:.t.we form of experience which is either acquired

by or given by grace to men such as Jesus Christ, }I;fiz, ) ’

Zoroaster, Krishna, Buddha, etc, The Aghd Khan believed that any y;

man can attain "the fruft of that sublime experience of the direct

vision of reality which is God's gift”and grace" through Islam.

R s



This religious dimension of Islam formed one source of the Prophet's

authority - the other being "secular, by the circumstances and acci-

141

dents of his career." The ShiCa and the Sunnis, a;:cord.ing to

the Agha Khdn, although they differ on the question of succession
to the Prophet - "the final messenger of God" - do not accuse one

another of being non-Muslim.

4

Fortunately the Koran has itself made this task easy, for it
contains a number of verses which detlare that Allah speaks -
to man iniallegory and parable. Thus the Koran leaves the’
‘door open for all kinds of possibilities of interpretation...
It leads also to a greater charity+among Muslims, for since
there can be no cut-and-dried interpretation all schools

of thouwght can unite in the prayer that the Almighty in His
infinite mercy may forgive any mistaken interpretation of-
the faith whose cause is ignorance or misunderstanding.l??

)
.

In 1955, the Agha Khan issued a statement from Cairo re-empha-
sizing that aithoug:h Ismafilis firmly adhere to their Faith, they
do not - "like scme other sects" - "condemn ...brother Muslims who
have other interpretations of the Divine Message of our Holy Prophet
(s.a.s.)."

I hope and believe  and pray that Ismalilis may show their
true Islamic charity in thought and prayer for the benefit .
and happiness of all Muslims, men,.women and children. 143

In the same year, a very significant bock - Everliving Guide

by Kasim (Al Jaffer, who, later became the president of the Ismailia

14 .
Association for Pakistan -~ was published. 4 It is one of the most

%

widely-read books among the Ismalilis in Pakistan. The author attemp—
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ted to establish the necessity of divine guidance (Imam) of which
mankind, since Adam - the first Prophet - was never deprived by God.
He cited the Qur@n and the traditions of ﬂieProphettoarguetﬁat
the.last of the Prophets, Muhammad, appointed (Ali'., whose “descendant
is the Agh3 Khdn, the Im@m of the Ismalilis, to perpetuate the divine

_message for the benefit of mankind~4°

At the end of the bock,
he included some statements of the Agha Khin reflecting the Isma(i1l
- belief concerning the finality of the Prophet of Islam; the need

for an "Imam and Caliph" to ensure the continuity of faith; and the
6

Tema 111 respect for other Muslims, 4
The significance of the book lay not only in its emphasis‘on
the necessity of the Imim and his "Super-Human" attributes, but for

“the first time, the Im@m's role was not deritved from Hindu belief

aspects of avatir (as seen in the chapter) - within the Isma({131
147,
system, _ . -
- - - e - 148
In 1950, the Agha Khan introduced, into the Isma®ili Dufa-
2149

(prayer) , Some verses from the Qurlan, thereby replacing those

verses which dealt with "the Hindu concepts of reincarnation of
various forms of divinity," 250 | |
In 1956, however, the Dufd, which was being recited in the
Gujarati dialect, was in ‘its entirety translated into Arabic, and more
versesfmnthe_g_ur_‘i_nvgere added. This change in the structure
of ~the DiifG was a very significant move by the Agha Khan, because
the pufa - recited three times a day - by the Isma‘lis is an obli-

i gatory Wonal prayer, similar in gtatus +o the 'sa_lEt

w
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(“*, ‘ (Muslim prayerwhich is observed five tm\és daily by Sunni Muslims) .
These}changesm the pula had a direct and effecti impact cn the
Tsma i1l attitude towards Muslims and the rélations.between the two
. groups To prepare the Ismalllis to accept the new Dufs, - a Firm@n
was issued:

The Du‘a will soon be translated into Arabicl, Since the
‘ o Bth century, ‘that is to say the birth of our great rellglon,
‘ Arabic has been the language of Islam. It is probably the
,‘ . most beautiful and most cucnplete of all languages spoken
e to-day, For this- reason..ya;shouldlearnDu‘amArablc

when it is ready. 151 ..

Similarly, some GinZing (a derivation of the Sanskrit wordjnind
C e which means conterplata.ve or medltatlve knowledge") 152 with a high !

° content of H:Lndu bellef, trac:Lng the descent of Ali from Vishnu,

. . were either dropped or altered.’ For example, in 1956, in Karachl
. the Gipin tracing the descent of (Al from the avatars of Macch (fish)

»

« ' ‘Kokub (tortoise), Shri Ram, etc, was modified to incorporate Adam,
Nosh, Ibrahim, I s (Christ) , etc.™3  when one considers the extent
of reverence that is attributed to the Ginanic tradition - camparable
tpﬂma&thériéyqftheﬁ‘imé'ns and Hadith - these changes signify

° . amajor step reonentmg the %szﬁ‘;.ﬂ attitude in the‘changed

- circumstances, |

R Except for a 'few instances of Ismafili reaction agamst the
' changes -which were directed mainly at local leadership for intro-
du@xzing the changes ignox.;antly, 154 e I'smg,cjilis generally ration—

alized the need to ptmgem.rﬁup::acticesbyexplairﬁ.ngmatthe
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Pirs had 'been kind enocugh to make things easy for Isma*ilis by

allowing them to retain their Hindu customs in the beginning,  These
custams were now no more necessary, and the Isma(llis could return to
"their original Islamic orientation of their faith." 155 . e

THE BOOMCMIC POLICIES: The econamic activity of the Isrd(lis was

one other area which helped to foster the Ismatill identity and main-
t;ain its integrity amidst the problems of a regionally and ethni-
cally torn Pakistan. 56

Industrialization became the chief concern of the econamic policy
of the Agha Khan whose experience in the West enabled him to keep
in touch with "World Econcmic Trends." 157 He adhered strongly to

the principle of "Capital Investment" and "Mechanization in an effort
158 ;

.to increase production.” When he issued Firméns, in 1952, on’

159
establishing Jute Miu:é\ in East Pakistan with shares open to the

public, he advised the traders to import "Machineries® with their
highly valued Rupees (vhich in 1949 had not yet been devalued in
relation to the nmn‘ggg),mo In one instance, Hanna Papanek
reports: that the Agha KHAn had advised the Tsma il importers to hold
on to imported goods (from Korea between 1947-1950) whose prices
had dropped sharply. After the indroduction of control on all imports
of consurer goods in Pakistan, Hanna Papank maintains, the IsmaCili
traders vho heeded the Aghi Khan's advice sold their goods with
huge profits, 161 .

Frischaur maintains that the Agha Khan also brought the Isma‘ilis

into contact mwmmmdﬁmfm for their
i V \--\\«m‘z-\\i\\" "
»
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fine silks, furnishings and other prt)duct:S.l62

The Ismafilis, in 1954, again celebrated the "Platinum Jubilee"

during which time they collected about 3 million Rupees. The Agha '

‘ Khan, regporﬂing to the gesture,‘ urged the Ismafilis to invest the.

money with the goal of securing employment for every Isma‘Ili in

both wirgs of Pakistan by 1960. 163 Even while the preparations for

)

_ celebrating the 'Platinum Jubilee' were under way, the Aghi Khan

in 1952, asked the Isma%ilis in Pakistan not to wait until the cele-

brations were over to implement the econcmic reforms.

1 %

It is essential for you to establish co-opexative societiés& .o
Such co-operative socities will be able to borrow capital

from the Platinum Jubilee Finance Corporation...with low
interest., These days, there is no sense inwaitingénylonger
for...improving your material conditions....You have c;ont.ri-
buted to Platinum Jubilee Fund generously. Why do you then
wait for two years to invest it. Consider today is Jubilee.
Every minute is Jubilee. 164

Following the 'Platinum Jubilee' celebrations, a "Plad.#n.m
Jubilee Finance Cooperation" was established to channel the funds ~

in the form of loans with low interest - to individual Isma(ilis

througﬁ Credit Co-operative societies, "Housing" societies, etc,
numbering to forty-seven by 1956. 165

the Agha Khan so that the Ismalilis could become "a model for all |

166 -

|
f

|

1. Evéry IsmG1i to be self-reliant. {

cammmities in Pakistan.

2, Every Isma®ili family to own a housing unit.

—

.
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unity has develooed an institution that even approaches it". She

170 . -
their Goverhment, In 1952, in East Pakistan, the Firmans, however,,

3. To encourage 'industrialization.

The Aghi KiBin continued to commnicate with the Isv@(G1i indus-
trialists such as, Amir Fancy, \who had migrated to East Africa from
India, in 1937, and then settled in Pakistan after its emergence,
about econamic policies aimed at involving more and more Ismafilis
with;textileg, export-import, steel mills (largest in Pakistan),

Jute Mills, ete. 7

Hanna Papanek maintains that "so far as is known no other comm—

campared the incame distribution in 1959 between general Muslims and
Khojah Ismailis in Karachi. She concluaed that, while the incame
of 75 percent of Muslims was less than 200 rupees and 17 percent

between the range of 200 to 400 rupees, the income of 25 percent of

Khojah IsmaCilis was'less than 200 rupees; 45 percent between the
range of 200 and 400 rupees and 30 percent above 400 rupees. 168

Politically, the Firmans directed the Isma‘ilis to be nationalist
and to avoid being swayed by reglonallsm 169 This helped significantly
in defining the loyalty of the Is;rﬁl'i'lis"in India - to be loyal to

were directed at aligning Ismailis with Bengal Nationalism through
the adoption of cultural traits such as language, dress, etc,

You have recently migrated to this country. " It is very ess-.
ential for you to abide by my Firmans minutely. Lock at my
spiritual children in Burma who implemented my directives
and, so, are much happier in this world...They implemented
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7

our Firmans and identified themselves with Burmese; similarly, you
’ too " should think of yourselves as Bengalis, You are none
. !‘I _ other than Bengalis...It is essential for you to purge your-
[ selves from all other foreign languages and custams...You

have the same religion and, therefore, live whole-heartedly

like ' Bengalese." 171

Except for encouragement to demand more facilities fram the

Government, the Firmdins never attempted to direct the Isma{llis to |
align themselves with any political party in Pakistan.l’® This pro-
bably helpéd the IsmaCilis, to same extent, to avoid becaming a target
for the ~‘Ulanﬁ'.l73 Hanna Papanek, however, believes t the Ismaf_j:lz
habit of secrecy helped the grouwp avoid ridicule, 174

The difference in the e:qalana’giOns of the motive ind the

creation of Pakistan before and after its emergence elici a res-

ponse amongst the Ismafilis to reorient their attitude tow%\:d other
Muslims, the West, and themselves. ’ |
While there is continuity!in the Fimiins concerning econamic
activity -and the modernist projection of Islam, there is abrupt . -
change , not only respecting the religious practices of the Isma%ilis,
but in the Ismafili attitude towerds other Muslims after the anti-

by

% 1

Abmadiyyah riots ‘in 1953,
By using the divine role of the Imam, previously attributed

, to him, the Agha Kh%n enabled the Ismafilis to accamodate a changing

¢ attitude within the Ismalili structure, without rupturing the base.}”?

% . The purification of Hindu practices from Ismafilism in Pakistan

narrowed the gap between Ismafilis and other Muslims, However, the
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Cantwell Sn:.th defines Cammmalism in India as "that ideology
‘ which has emphasized as thesocial, political, and eco-

namic unit the group of adherents of each religion,
and has enphasized the distinction, even the ahtagonism,
between such groups; the word 'adherent'and 'religion'
being taken in the most naminal sense. Muslim cammwhalists, -
for instance, have been highly consciousof the Muslims
within India as a supposedly single, cohesive community,
to which they devote ‘their’loyalty..." For an excellent
analysis, see his Modern Islam in India, London: Victor
Golanez Ltd., 1946. Cammunalism as an ingredient of
Muslim Nationalism had never been intensely “manifested
before 1936, because the Muslim League was, unlike the
Indian National Congress, not a nationalist organization.
Sée Peter Hardy, - The Muslims of British India, Cambridge:
University Press, 1972, o. 227. ’

Smith, Modern Islam, p. 248.

Much has been written on determining to what branch of Shifa
exactly Jinnah belonged. See Hector Bolitho, Jinnah, °
Creator of Pekistan, New York: Macmillan and Co.,
1954, See also Sheila McDonough, ed. Mohammed Ali
Jimmah, Massachusetts: Heath and Co., 1970.

Sayyid- Abmad Khan expressed the fear in the following words:
"The system of representation by election means the
representation of the views and the interests of the
majority of the population, and in countries where the

population is composed of one race and one creed it is 3

g no doubt the best system that can be adopted. But,
My lord, in a country like India, where caste distinctions

T
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still flourish, where there is no fusion of the various
races, where religicus distinctions are still violent,...
the principle of election, pure and simple..,would be
attended with the evils of greater significance than
purely economic cohéiderations." R. Symonds, The Making
of Pakistan, : Faber and Faber, 1950, p. 30-31.

Harry Greenwall, H.H. The Aga-Khan Imam of tl"xe Ismailis, London:
7
The Cresent Press, l95£,, p. 136.

Similar to the case of political development in Turkey - where
the position of the Caliph, ‘Abd al-Hamid, was being
threatened by rising Turkish Nationalism - the Muslims
of India felt that their Islamic Culture was being threat-
ened by the British. They joined ‘the Congress to demand
two things. 1. Swa____f_ﬁj, i.e. hame-rule for India, and
2. to revive the concep® of Khildfat in Turkey for i7
the Muslims of India to draw inspiration from. In Feb-
ruary, 1922, Gandhi called off the non-co—operation
movement. See Smith, Modern Islam, p. 195-204.

Ibid., p. 207.

Khalid Bin Sayeed, Politics in Pakistan: The Nature and Direc-
tion of change, New York: Praeger Publishers, 1980, p. 37.

Khalid Bin Sayeed, "Political Leadership and Institution Build-
ihg Under Jinnsh, Ayub, and Bhutto", in Pakistan: The
-Long View, ed, by Ziring, Braibanti, and Wriggins,
Durham: Duke University Press, 1977, p. 24.

Cantwell Smith maintains that the report was exaggerated, See
mrl ISlam' p. 2610 . -

Symonds, The Making of Pakistan, p., 41.

Charles J. Adams, Islam in Pakistan, The Opj:i\)CO\xrt Publishing
Campany, 1959, p. 37, . :

mid. ’ p. 34.. !
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For an excellent analysis on Mawdudi's thought see, Charles
Adams, "The Ideology of Mawlana Mawdudi" in South Asian
Politics and Religion. ed. by D,E.- Smith, Princeton:
Princeton University Press, 1966. .

Ibid., p. 374.

Peter Hardy, The Muslims of British India, p. 242.

Sheila Mchonough, "The Religious lLegitimization of Change Among
Modernists in Indo-Pakistani Islam" in Religion and
the Legitimation of Power in South Asia, ed. by Bardwell
L.Smith, Leiden: E.J. Brill, 1978, p. 43. -

Charles Adams argues that the two sources of Islamic authority
are "1. ...silent on many matters of concern to the
Muslims and must be supplemented by same other principle
of authority; 2, the fact that in addition to their ,Q
clear camands the basic sources have a number of athexs,
the exact meaning of which is doubtful and require
interpretation; and 3. the fact that even clear comands
must be understood in the light of whatever historical

circunstances may prevail. See "The Ideology of Mawlana
Mawdudi’ p. 386.

Ibid.

Hardy, The Muslims of British India, p. 241,
Ibid., p. 242,

« Aziz Abmad, "Islam and Democracy in Pakistan", w

Change in Contemporary Asia, ed. by Robert F. Speﬁcer, .
Minneapolis: University of Minnesota Press, 1971, p. 126.

M.Geijbels, "The Process of Islamisization in Pakistan" al-
~ Mushir, Rawalpindi: wol. XXI, 1979 No.2, p. 31-51.

For a Shi®i concept of Imamah see Vaglieri, "Ali bin Abi Talib;
:E_]E_.z, p. 38l and also A.A, Fyzee, m Book of Faith
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35,
36.
37,
38.
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‘Callard, Pakistan, p. 204,
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translated from Dafaim al-Tslam of al-Qadi al-Nu‘man,

Bombay: 1974, p. 26, ' -
Freeland Abbott, "Pakistan and the Secular State" in South Asian

Politics and Religion, p. 360, '

Keith Callard, Pakistan: A Political Study, ILondon: George
Allen and Umwin Ltd., 1957, p. 233. :

Adams, Islam in Pakistan, p. 52-53.

i

Adams, The Ideology of Mawdudi, p. 382.

Ibid., p. 389.

Adams, Islam in Pakistan, p. 39.

mid.

For an analysis on the distinction between Democratic and Is
political Philosophies, see Adams, "Islam and the
Philosophy in Pakistan", in Political Forces in Pakistan,
(Papers presented at a seminar held at the Instifute
of Islamic Studies, McGill University, June 18-20, 1958).

Ibid., p. 14.
“

Ibid., p. 14.
Adams, The Ideology of Mawlana Mawdudi;-p. 376-377.

Binder, Religion and Politics in Pakistan, p
Forahriefdis%mss}mmthehistoxyof h
well Smith's Modern Islam, p.298. For the anthropolo- °
gical analysis of anti-Atmadiyyah
in 1953, see Jahn Ho;:igmann, "In
and National Unity” (A case

ional Orientation
fraom Pakistan) A




Davidson Journal of Anthropology wvol. 1, No.2, 1955,
p. 169-180.

40. Leonard Binder, Religion and Politics in Pakistan, Berkeley
and Yos Angeles: University of California Press, 1961,

p. 259-296.

41. Khalid Bin Sayeed, Politics in Pakistan, p. 37. \
42. Thid. 1
43, Kalam-e-Imam-e-Mibin, p. 241.

44. Stanley Jackson, The Aga Khajg, London: Odham Presé Limited,
: 1952, p. 190. The Agha Khan issued a Firman directing
the Tsmafilis to live'in peace with Hindus and Muslims;
Kalam wvol. II, p. 16Q. ‘Between 1942 and 1946, the
2Agha Khan had expressed his intentions of helping the
Muslim ILeague and the Indian National Corgress to come
to same sort of political campromise.

45, During the second world war, the Agha Khan issued directives
to the Ismailis to be loyal to the British. Talika
and Messages, Mombasa: Ismailia Association for Africa,
1955, p, 5 . Greerwallmaintains that "Aga Khan wanted
independence for India, but, most sincerely he wanted
India to remain within the framework of the British , S

0 BEwpire." See His Highness The Aga Khan Imam of the i

Ismailis, London: The CrescentPress, 1952, 3

46. Stanley Jackson indicates that the Agha Khan was disappointed -
with the British for not granting him a piece of land
in Sindh. See Aga Khan, D. 140, The British too,
however, discouraged the Agha Khan from representing
Indian political intérests in view of the rising nationalist
and conmmal sentiments. See Willi Frischauer, The
Aqa Khans, london: The Bodley Head Itd, 1970, p. 110. ‘




47. Frischauer, p. 110.

48, Navroji Dumasia, The Aga Khan and His Anceétors, Bambay: The
Times of India Press, 1939, p. 268.

49, Greemwall, Aga Khan, p. 212.

50, Hamna Papanek, Leadership and Social change in the Khoja Ismaili
Camumity, unpublished Ph.D. Thesis submitted to Harvard

University, 1962, p. 151.

51. Qayyum A.Malik, H,R.H. Prince Aga Khan, Karachi: The Ismailia
Association for Pakistan, 1954, p. 59. ‘

>

‘52, Tbid., p.59.

53. Sirdar Ikbal‘Ali Shah, The Prince Aga Khan, London: John Long, .
Limited, 1936, p. 196.

54. gee "Forward" - in -‘Al=Hajj 'Qassim N Jairazbhoy, "Mubamwad:
A Mercy to all the Nations, London: Umwin Brothers Ltd,
1937.

55. Malik, Aga Khan, p.

56. Agha Rhan, Forward, p. 12.
57. Ibid., p. 13. f

58. Thid.; p. 14. %

59. Ibid., p. 15. o

60. Tkbal‘Ali Shah, The Prince, p. "196.

61. Stanley Jackson, Aga Khan, p. 101

62. Ibid., p. 101. .

63. Fribchauer, The Aga Khans, p. 145.

64 For non-Ismafili Modernist Muslims' impression of Agha Khan,
_see Malik's, The Aga Khan. In<Pakistan, the Agha Khan
came to be regarded as one of the founders of Pakistan,
see Dawn, 12th July, 1957, Karachi.
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Jawahar I3l Nehru, "His Highness the Aga Khan", Modern Rgv:.ew,
vol.LVIII, NO 5 (Nov. 1935) =3 505-507.

Smith, Modern Islam, p.135.
The Firman was mainly addressed to the Punjabi Ismalilis who
were visiting Bombay on 76-2-1934. Kalam, vol. II, p. 160.

The Firman was issued in Karachi on 26-1-1938. Kalam, vol. II, p. 246.
Bambay, 9-2-1936, Kalam, vol, II, p. 187.
Hanna Papanek, leadership and Social Change, p. 239.

The aims of the "Ismaili Society" appear in most of its publications.
For instance, The Alleged Founder of Ismailism, 1948, by W. Ivanow;
The Meaning of Religion (Ris3la daa‘.eéﬂaqmgt—l-bm) , by
Shihdkn’d -din Shah, tr. by Ivanow, 1947; On the Recog-
nition of Imam (Fasl dar Bayan-i Shinakht-i ‘Imam), ed
by Ivanow, 1949; Nasir-i Khusraw and Ismailism, 1948, by -
W. Ivanow; etc.

.73. This does not imply that there were no works on Ismafilism

74.

published prior to 1946. Ivanow's articles and writings
on Isma‘ilism appeared in various journals such s
the Journal of Royal Asiatic Society, after 1930. For
the list of Ivanow's writings, see Azim Nanji, The Nizari
Isme.li Tradition in Hind and Sind, Ph. D. Thesis,
McGill Unjversity, 1972, p. 300. 'The interest shown
by the Im&@ig themselves, in an organized fashion,
to be directly concerned with the studies on Isma(Ilism
reflects the need of the Isma‘ilis, in the context of

| growing Muslim conciousness, of defining their identity, Azim
Nanji, however, attributes the cause of growing interést
towards the Ismalili Studies to the historical judgment
oftheKho:aCase See p. 1 of his thesis. :

Cantwell Smith m his J.ntroductory chapter to Islam in mdern
History, Princeton: University Press, 1957, dlscusses
the signiflcapce of .History to Islam, Christianity,
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Cammmnism and Hinduism. He indicates that for a Hindu,
salvation lies in transcending history - "the tangible
world and its transient development remain but a veil
that religious insight pierces to the motionle%s truth
beyond. (p. 21).

75. Christianity, Judaism and Islam link their religious gzractices
to the past with a purpose of not only emphasizing their
historical continuity but discouraging any formation
ofthesplintergroui:s which is seen as a from
the normal historical developrent of a society to realize
its idealg. Earan excellent analysis of the J.gnlf:.c&ce
of History in Judaism and Christianity see Edwin Burtt,

Types of Religious Philosophy, -New York: Harper and
Brothers, 1951. .

76. From an extract published by Hikmat, a Canadian Ismaili publication.

77. Ibid. a
78. Ibid. i _ﬁ
79. GmemaP Aga Khan, p. , 209.
80. TIbid. . =

| 8l. Ibid., p. 210. o N

82. Hanna Pa@\iak, Leadership and Social Change, p. 78.
83. The Agha Khan wrote in his Memoirs, p.4-5.
84, Earlier in 1923 and 1933, same Firmans indicated ) )
that same groups of Hindu caste "Guptis"
were conwerted to the . Tsmi‘Tii faith. .
Kalam, vel. II, p.69. :

85. Stanley Jackson, ‘ fﬂi , p. 163.
86. The Firmin was issued in Bonbay cn 10-3-1940. gggg, vol. II,

/\/ p. 290. ' l.ﬂ . =~
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The policy was re-emphasized in East Africa in 1951. “The trouble
“now is that.all the adventurous,”advanced, ambitious
*young men are turning to these service professions L:i.n—

stéad of mastér professions of shop-keeping, traders,

camerce etec.... The fathers who have got enough money

to waste by making their sons servants as doctors, lawyers,
% dentists in England, should give that mohey as capital

to those same boys and sepd them to Congo." Mubarak

Talika and Messages, | Ismailia Association

for Africa, 1955, p.. 1

Kalin’ VOl.v II’ p- 29. o N ‘\
The Fimah was issued in-Bambay, on 5-12-1945, Kalam, vol. II,
Lo P. 389.
For details see Frisq:auea\:, The\Aga Rhans, p. °'119.
Stanley Jackson has devoted a whole chapterm hi's'\book, The
ey Aga Khan, p.186-205.
HannaPapanek Leadersh:.p and sbcial Change, p.  265. Fris-
. chauer, however, nmntams that the Imma‘llis "decided
, to perfarmthe ancient ceratnn.y - of tula-vidhi, or
’ weighing, which is of historic Aryan (Indo~-Germanic)
' orlgln and supposed to ensure peace, health and pros-
perity td the person weighed." The Aga Khans, p. 119.
Frlschauer, The gg Khans. p. 119, ° , r
According to Stanley Jackson, 25,125 pounds were collected for
o the Golden Jubilee and 640,000 pounds for Diamond Jubilee.
The Aga Khan, p. 176. (illustrations).
Ibid.

“The sums were contributed to Aga Khan unconditionally Fris-
‘ chaver, The Aga Khans, p. 122.

Stanley Jackson, The Aga » P« 191. See also Talika and

.
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Messages, p. 6.
Ibid.,Op. 167. ot
Greerwall, The Aga Khan, p. 2l12. .

. I

The Agha Khan had proposed in the letter that the Muslim majority
provinces should form autonamous States in a Federal
India modelled on United States of America. See Malik,

. Aga Khan, p. 55-58. . ‘
Ibid. . ’ ‘ e
Ibid. .

Hanna Papanek, Leadership and Social change, p. 1l4.

Frischaver, The Aga Khans, p. 160.

Hanna Papanek, Leadership and Social Change, p. 4.

Most of the Firmins compiled under Fimman Mibarak —of Tmam
Sultan Mx.lhamnad\ Shah, publlshed by the Ismailia Association
for Pakistan, 1952, %ge to the "Rehabilitation
Cammittee" on the dissues lated to migration.

107, "The major occaupation of ngn\avré, 1d residents of Karachi was
to find work and housing, asmllas scme social anchor-
age under conditions of rapid social change." Hanna

Ieadershlp and Social ga_‘a__ngg p. 11.
108. b ‘
109. The me thls regardvms issued in Karachi, in 1952 F:_man
’ P R " '

110. Ibid. \'

111. Ibid. \ - *

112. Hanna Papanek, leadership and Social Change, p. 13.

113. 'Thid.
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124. Helene E. Ullrich, in the introduction to Competition and Moder-

" 89 ' X

114. Greemwall, The Aga Khan, p. 197. ‘

115. Message of H.R.H. Prince Aga Khan III to the Nation of Pakistan
and World of Islam, Karachi: Ismailia Association .
for Pakistan. ’

A

116. Ibid., p. 1.
117. D;a;:ﬁ‘riday, July 12, 1957, p. 5. Also see Hanna Papanek,

Leadership and Social Change, p. 175. . )

118. Acha Khan's address to ﬂ?en Govermment leaders, including, the
Governor General - Ghulam Muhammad, ‘the Finance Minister -
Hatim Alavi, President of the Constituent Assembly -
TazimuddIn Khan, etc, is reprinted in Message of Aga Khan,
p. 8-14.

119. The Agha Khan recamended that Amir A1i's The Spirit of
Islam should be introduced in all educational institutions. ;
Message, p. 14, and p. 52. “

150. Message, p. 1l2.

121. Ibid., p. 11.
122- ml

123. This.Isma‘i1i self—statement also indicates the extent of Isma‘ili
concern for its Shifl identity in addition to the role
of thes Imam which enables him to order - changes in long- -
accepted dogma.

nization in South Asia, New Delhi: ' 1975, discusses
the role of emphasis on spiritual dimension in accamm-
odating modernist attitude.

125, Message, p. 33.
126. Ibid., p. 19.
127. Ibid.; p. 47. . L
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" 129. The persdn's name was Aziz Kassam Devii, according to an Isma‘ili
{ informant’ who was in East Africa at the time. He in-
. formed me that there was a group of Ismafilis involved
in campaigning against.the Imam.
130. Talika and Messages, p. 30.

131. Ibid., p. 31.
132. Ibid., p. 31.

133. Hanna Papanek, lLeadership and Social Change, p. 178.

134. The speeches prior to ]1953 and post-1953 were campared and found
to support the supposition. ing

135. Mohammed A.Harris, The Great Omayyads, Karachi, G.N. Zakria, 1954.
136. Tbid., Appendix II, p, 25. “

l37me25gh51<l'1§n The LrsongaKhan London: Cassel and Canpany,
1954, !

‘138. Ibid., p. 1.
139. ‘Ibid., p. 160-191. | "

140, Henry Bergson (1859-1941), a French Philosopher, distinguishes
two kinds of experiences. Direct experience and instru—
balormdirecte:ﬁenence The former corresponds
everflowing state oé @smoums, elan vital -.
i dynamcandgrmim 'I’helatterrevealsthe
14 in its static, and therefore, illysive formw
his "heory of Knowledge " in his Introduction to
ics, tr. by T.E. Hulme, New York: ,1949. -

»

141. Memoirs, p. 170-173.
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143. Ismail:. ‘Bulletin, Ima.:.lla Assoc:.at:.m for Pa]ﬁlstan, Karachi:

vol. I, 1&, July 1975.

l

, 144, FassimNi M.J. Ever Living Guide, Karachi: Tsmailia Association

i
{
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for Pakistan, [1955. | |
145." Thid. | .
‘ :
146. Thid., p. 44-52. | \ x
-147, The author quotes the Qur‘ and the Pr%{phetic tradition quite
liberally in a{:tsnptmg to prove the divine necessity
of the.Imamah. \

148. The Du'i is divided into six parts, beginning with Surah al~
Fatiha (the opening verse) and ending with the camplete
geneology of Imams franHz . A1i to the present Imam - the
Agha Khan. . he

149. Kalam, vol. II, p. 471.

A

150. For instance the term Naklanki Avatar is used for the Imam in
the old Du‘a . See Hanna Papanek, Leadership and Social

Change, p. 77. \

‘ ’ s
151, A document lying in’ the Ismaili LJ.brary ‘in Montreal

152, Azim Nanji, Nizari Traditions, p. 6. l'

153, For instance a G_ir_m:_n“_ with distinctly Hir‘idu temminology s;x:h
as "acch (fish), Korub (tortoise), «..Shri Ram,...you
.are the Truth" was replaced with "Oh Mawla (lord),
Adam, Noah, Ibrahim...Issa (Christ) ,...you are the
- truth..." The document recording the change was distri-
buted by 'the Ismailia Association for Pakistan, in 1956.

154. Prof. Jawad al-Masqati, at the time employed by the Ismailia
N Association for Pakistan, reported the incidents to the
author.




By

e SRR R IR R TR . T ey S o

23

155.
156.
157.
158.
159.
160.
161.
162.
163.
164.

165.
166.
167.
168.
169.

170.

171.
172.
173.

92

e

.- RS R Rl ! e o ~,m...‘, bl e e wre 4 b
J
1
1
|
|

\ 5
Hanna Papanek, Leadership and Social Change, p. 78.
Khalid Bin Sayeed, Politics in Paksitan, p[. 33,

!
Hanna Papanek, Leadership and Social Change, p. 184-189.

Message, p. 20. P
The Firman was issued in Dacca, in 195'2, ,!";.n\oﬁ\ Mubarak, p. 55
Hanna Papanek, Leadership and Social

, P. 184,
Ibid. \
Frischaver, The Aga Khans, p. 114.
Ihid., p. 193. -

The Firman was issued in Karachi on 2~2-1952) Firman Mubarak,
p. 28-30.

”

Hanna Papanek, Leadership and Soc:.al Change, p. 2§8. / \g
Ibid., p. 267. o L a

LAY

Frischauer, The Aga Khans, p. 194-195.
Hanna Papanek, Leadership and Social Change, p. 16.

During the Platinum Jubilee Celebrations, The Agha Khan, issued
a Firman in Karachi:in 1954, Firman Mubarak, p. - 57.

"...Do not think yourselves as Hindustanis and Pakistanis at
the same time...Two-sided loyalty is harmful..." This
Firmén was addressed: to the Ismafilis in Poena, in 15-1-1950.
Kalam, vol. IT, p. 452. 2

Firman Mubarak, Dacca, 1952, p. 44.
Ihid., p. 49-55.

Most writers are in agreement that the eruption of anti-Ahmad-
iyyah riots in Pakistan was greatly motivated by the
. Political aims of Alrar and Jama‘at-i-Islami. See Kenneth
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o ) CHAPTER IV
THE PAKISTAN PHASE, PAR® II: 1958-@%80

1

l

SECTION I: Islam in Pald.sﬁ‘ﬁF_

il
v

~

A major task which confronted the emerging independent nations,
such as Pakistan, was to ex}o;ve an ideological ’systegin the form,
of a constitutional framework that would mobilize the society to
create social, econamic and politi«::al institutions. The process
of constitutional development in Pakistan, from its emergence in
11947, was such an attempt at defining an ideology. Among the diffi-

' cuities faced by the Muslims of Pakistan, - such as the population
displacement due to mass emigration on both th\e sides; the physical
and cultural gap between the various provinces that formed Pa)\dstan,
etc. - in evolving the constitution was the problem of defining the
positidn of Islam in Pakistan and, so, J.n the Modern World.

Islam in Pakistanl cont:Lnued to be emotionally powerful in
wnifytng e growp agamst the other, frequently serving to disguise

2 While Muslims in India prior

séocial, political or econamic issues.

to its partition, were united against a real or unagined Hindu threat,

the Muslims :.ia Pakistan directed their fears against themselves,
N

fears based ¢n sectarian differences; reg{onal centrifugal forces;

political” di:éagreemnts; .and econamic dispa\rt The political mach-

.inery firsb»[ Llapsed in 1953, following the anti-Atmadiyysh agitation,

when the Gm{emor General, Ghulam Muhammad, ‘disniSfed the Prime Minister
R

I ]
/

<
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Ktwaja Nazimddin, and his cabinet. Ghllam Muhammad justified his dec-
islionby revealingthat the "the cabinet of Khwaja Nazimuddin has proved
entirely inadequate to grapple with difficulties facing the comtry;"3 ,
In 1958, the military, under General Ayub Khan, finally tock over ‘
the control of PakiStan and banned all the political parties. Ayub /
Khdn lifted Martial Law in 1962. In the same year he lifted the

ban on : political parties such as Jama at-i-Islami. Although

Aziz Ahmad views rAyﬁbT Khan's system of democracy from 1962-1969 as a
purely secular development,? Ziring notes that Ayib Khan was caught
up in an l}omcal situation wherein he condemned the conservative
Musline and yet upheld Islam to unify the country.” This has been
ﬂueppa.radox of every Goverrment of Pakipstan  of goverrments in
other countries such as Egypt. The goverrment to uphold Islam,
but it is confronted by%pposition in the name of Islam on the part
of people who cliim to be more truly Muslim.

By focussing his attention on Islam as a cementing force and
using it to quell the regional and etl;nic differences, Aylib Khan stren- ,
gthened the influence of the fUlama’ in the realm of sealar politics.®
Ayﬁb was thus torn be@ a hard and fast nationalist ideology -
which sounded too feeble to transcend Muslim consciousness and regional
interests — and Islam - which vas guarded by the ‘Ulamd' and which, -
according to Aylb, was synonymous with "bigotry and theocracy."’

As a secularist, Ayub operated fram the premise that "Islam
had not prescribed any particular pattern of Government but left it -

3
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to the community to evolve its own pattern to suit its circumstances. n8

Ayub thus introduced a political systém to bypass the politicians -

whg, AyUb believed, were the cause of instability in Pakistan. He .

introduced a political system of "Basic Democracies" to govern the{

pecple through the locally elected representatives of the people.

The Basic Democracies were Union Counciis, each consisting of a few

(ten or twelve)elected members (Democrats) "excercising local government

functions in a jurisdiction camprising about 10,000-12,000 »people."g

The Union ocouncils, in turn, formed Councils at the district and '

provincial lewvels thus helping to forge a link between the people

and the government w?i.thout the mediation of the older polit.i.czl&\.ns.l0
As a Muslim, Ayub Khan espoused a Modernist reformist trend

in which Islam was essenttally "a code of life and governed its moral

aspects. wll

He argued that any "govermment, constitution or democracy wo—
1d be Islamic if it  worked in an Islamic spirit, forthat spirit was
essentially' prt:g:’.'essivm-z."l2 Avub declared that Islax;1 was "the only
force which can create and sustain a sense of Pakistani Nationality. nl3
In order to spread his convictions khat the Islamic Spirit was essen- -
tially progressive, liberal, etc, Ayub introduced various measuressuch |
a3 the setting up of institutions to train fUlama'; " expressing

his intentions to establish an Islamic University;™? and even modifying
the 1962 constitution to accommodate the phrases. such as "The Islamic
Republlc."ls

reaction to the Goverrment attempt at refozming the Mus}m Family

The Const:.tutlon of 1962 - in response to the lv1ama!

PR
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Laws, by such steps as imposing restrictions on polygamy - incorpo-

‘rated a provision for the establishment of an Advisory Council of

Islamic Ideology.16 The Advisory Council was to be linked.with the
Central Institute of I'slamic Research which was establisl'%ed earlier,
in 1960, with the following cbjectives:l’

1. "To define Islam in terms of its fundamentals in a rational and
liberal manner and to emphasize, among others, the basic Islamic
ideals of universal brotherhood, toleg.rancé and social justice."

2. "To interpret the teachings of Islam in such a way as to bring
out its dynamic charaétei‘ in the context of the intellectual and
scientific progress pf the modern world." .
3. To establish Islamic validity for legitimizing_ Gove;ment Reforms
in the laws governing Muslim Families, the Banking System, etc.

With his ambivalent secularist-—religious political philosophy
and ha.s acquired concentrated political power, Ayub Khan forged ahead
18 capi-
talism - characterized mainly by the role of private initiative ( or

with promoting the country's economy based on Capitalism.

ownership) in .the production, sélé's, and other factors relating to

the business enterprise - has been, according to Hafiz Malik, provided
with "A fertile seed-bed” by Islam in Pakistan.’® Ayib Khin was
convinced that under the capitalist system inequalities of incame

would not only contribute to the growth of the econamy through individual
and private efforts but would help the strong econamy at the upper

level "spill" down and improve the econamy of the lower-~incate groups .-20
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Aywb anticipated that a capitalist-based econcmy and, an Jslamic .
basis of morality would ccnbthe to help minimize the self\-seéldng
tendencies generally associated with a capitalist econamy. Khalid
bin Sayeed maintains that Ayt—:nb"; economic policy not only: "resulted
in the concentration of the econamic and industrial Power in the
hands of a small section of private sector,"?’ but also antagonized
the regions against the Government.  __ = __ .

"The result of this policy of encouraging industrial concen-
tration™ - were twofold First, by 1968, the 22 largest
fanilies controlled 66 percent of industrial assets, 70 percent .
of insurance funds, and 80 percént of bank assets. In regionai.
terms, this"policy :i.np‘];ied that in order to maximize g'rof(th,
resources should first be invested in West Pakistan where

the return was much hJ.gher than in East Pakistan where, because

of relatively less developed econcmlc " infrastructure and relat:we—

ly wncertain political cmd:.tn.ms, returns were expected to
be lower. n22

!
Ironically, the éconcmic and regional disparity contributed B
significantly to the enhancement of the role of Islam in Pakistan.?
The ’Ulama' and the Jamafat-i-Islami, whose influence was restricted
mainly tc the midile and the professionalclasses in the urban c:entm:‘es.’.,24
during the Ayub regime; began to achieve widespread credibility.2?>
Their oppositional role was mainly politically oriented. For example,
the Jama' t-:.-Islami directed its crit:.c sm at the Goverment by
pointing out t'fhrat 1. the Advisory Council of Islamic Ideology was
established to subvert the principles of Islam. 2. Jinnah's picture

\
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C ) which appeared on the Pakistani currency, was un-Islamics and 3. €he
Govermen:: was negligent inimplementing the system of Zakat (annual
tax of 2 percent) and other Muslim practices such as @ (endom'ents)
as means of overcoming the wide spread econcmic and soca.al dlsparlty
Farlier, during the elect:lons 1n 1965, the Jama at-:.—Islamn s

motives had beccme evident when Mawdt.\dl supported Miss Fat:mah\Jmnah

/ —agamst%yub Although he had strongly advocated "that Muslim Women
FN ’ must be veiled, thelrdmnamlsthehcrteandthemm.ng,ofsems

w27 ye defended his stand in

socially is highly immoral and a sin,
the election as "an acceptance of a lesser evil."28 .
A © The final blow to Aytb's regime came from Zulfikdr YAll Bhutto's
Pakistan Peoples Party§ Bhutto, ‘the son of an influential Sindhi
léndloz.;d, receiveq his education'in Political Science% Jurispru-
dence fram the University of California 'and fram Oxford. Until 1965
Y -+ " he Served Ayub as a foreign minister, Bhutto claims to have disso-
ciated hifself from Ayub at the time of the cease~fire agreement
reached in Tashkent after the 1965 war between India and Pakistan.
Bhutto subsequently claimed that AyGb acted as a traitor to Pakistan
during the Tashkent t;:\lks '
Thus, all the oppos:Ltion parties, including the Jama ‘at-i-Islami
and Bhutto's Peoples Party unitedly brought about the downfall of

Ayuhwhom relgnhassmcebeenreferredtohymwﬁters, as one
of the most accomplished "eras" for pakistan. 30 Parado:d.cally,
Iglam . was again used as the emotional base for the opposition to

e st et
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legitimize their charges against the Government.

The Jama'at-i~Islami, whose influence had not yet penetrated:

to the peasants who formed 80% of the population,31 advocated the

need to revive the Islamic values which, it claimed, the Muslims had

32

foi'saken and thereby causing their own decay. Bhutto, on the other

hand, coupled socialism with Islam and called it Mussawat-i-Muhammad
M B 3

(the socialism practiced by Muhammad, Lit. 'musawwah 'means'to be equal’.)

The People's Party came up with a slogan, "Islam is our Faith. Democracy
is our Polity. Socialism is our Econamy. All power to the People."33
During the election campaign in 1970, Bhutto pramised Roti (food),

. . . 4
Kapara (clothing), aur (and) MaKan (shelter) to every Mus1im,> Thus,

he ‘captured the majority of votes in West Pakistan. In 1971, during

the civil war in Pakistan, East Pakistan separated itself from West:

Pakistan, which, it claimed, had exploited the Bengalis econamically

5

and pc'slitically.3 The Jama'at-i-Islami and the "Ulamd' blamed the

successive Pakistani Govenm:ents, led by Modernists, for having diluted

the ability of Islam to cement East and West Pakistan together. 36
The Jama‘at-i-Islami was also quick to point out that socialism

was antithetical to Islam and continued to muster suppotrt on the

basis of Islam. rAzm?.z Ahmad, in agr t, noted that Islam was °

kY

" being used for political purposes by all the political parties in

Pakistan.
' In the meantime all sections of society in Pakistan are re-
sponsive in various degrees o the pull’of religion. All
~ political parties pay at least lip service to Islam. There
. (( is not a single party which dare call itself gecular; though
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' the programmes of most parties isg by far and large secular
Even Socialism in Pakistan is labelled 'Islamic'.
Bmtto set about to carry out land reforms and the nationalization

38 Through

of industrial concerns to implement his socialist policies.
y the curtailment of the influence of the landlords, businessmen, and
the industrialists, he -hoped to g:ontinue enjoying mass support.
Throuwgh the indroduction of various religious measures he hoped to
cutsmart the (Ulamd' and the Jama ‘at-i-Islami. He enrolled Mowlana
Kausar Niyazi, formerly a member of the Jama’at-i-Islami, in his
cabinet to administer religious affair3~in Pakistan, such as, the
providing of facilities to Muslims to perfom Hajj (p:‘i.lgrsimage);
Wagf (religious endowment) ; ej:c.37 Various develomments, however,
durli.ng Bhutto's rule, swelled the influence of the 'Jamafat-i-Islami
and the ‘_qg_na' beyond the expectation of the People's Government
and, in 1977, the military , under Zia-ul-Hagg, tock over the country.
In 1972, Bhutto was forced to givé in to the Jama ‘at~i-Islami
on the questioq of the language issue. The Sindh’ Assembly in the
sameye:arhadpassedalanguagebilideclaring Sindhi as the sole |
official language in the province.' The “Ja{na'ai;-i-xslami spearheaded
the Muhajir (immigrants) agitation in su;port of Urdu language rights.
o It argued that - making Sindhi official would mean the encouragement
of provincialiss in Sindh where Sindni Hindus and Sindhi Muslims
would unite against .the, very foundation of Islamic Pi:\kisﬁ:a"z.40 In
1974, Bhitto, in response to the growing anti-Ahmadiyyah ﬂdrfgitation,

i
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declared Amadiyyah to be a Non-Mublim sect. Thus, for the first
gire in the histary of Pakistan,a Muslim sect was declared Non-Muslim
on the basis of dogmatic differences. e
To the leavening influence of the Jamafat-i-Islami was added -
an econcmic di@sim-. Bhutto's intervention in the business world,*
through the program of nationalization, resulted in a grow:.ng sup;;ort,
by shop-keepers, businessmen, and industrialists, for the conservatives:
and the reviva.h'.sts.42 ‘ o o
Thus the ‘Ulama' and the Jamafat-i-Islami joined hands with the
National Awami Party and Jamiatul Ulama-i-Islam, under the platform
of the Pakistan ,National Alliance (PNA) and used even the mosques
and Madrassahs to vent their discontent. Even Bhutto's conduct,
such as the drinking of liguor, was exploited in a call to the Muslims
to wage war "as a religious duty” against the un-Islamic régjxrte.43
Sayeed reports how the fUlama' and the Jama  at-i-~Islami used
Islamic slogans to overthrow Bhutto's regime:

_ The slogan that inspired the processicnists to face the police
lathis or even bullets was the establishment of Nazam-i-Mustafa.
This was powerful symbol because it cambined the religion
of Islam and the personality of the Prophet l\'!u.h,:amnad.44

Martial law was declared in July, 1977, wder Zid-al-Haqq who
declared "Indh (faith), taqwd (peity), 'and JitEd (struggle in the
name of God)" to be the guidirig principles for the people of Pakistan.
The Jamaat-i-Islami welcomed Zid's oonservative ‘and revivalist ten-

dencies and supported him to carry out his policies to "Islamjicize
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Pakistani Soc:‘.ety.""’5 Sayeed states the intentions of zié' as follows:

One of the persistent themes in General Zia's pronouncements
has been that all Pakistani Goverrments since the establishment
of the country have waxed eloquent about how Pakistan as an
Islamic State would enable its c:.tJ.zens to mold thelr lives

m accordance with the teachings ‘and reqm.rarents of Islam,
but none of them took any concrete steps to translate this
cbjective into legislative andadministrative real:.t:.es..46

Thus, Zid introdwced measures such as Zakit (poor tax of two
and a half percent), fUshr (agricultural tax), and punitive measures
to deal with offences like drinking, adultery, theft, and false alle-
gations. These measures, according'to zia, were set éo-bridge the
gap between the rich and the poor in an Islamic Society.?’ zid's.
policy of legislating Islamlc practices in order to eliminate the
massive pdverty in Pak:.stan, accordmg o Sayeed 1s too "modest"
to be effective. Sayeed reports that there has been widespread discont-
entment.not only from the Mjasllm minarity groups, such as the Shi'a,
but also fram the Mdernist Muslims.*S

The Muslim minority groups, particularly shifi groups, in fear of
losing their identity amidst the overwhelming Sunni majority, have
mited to voice their demands to introduce Sh:.‘:. Muslim practices.
For example, Zia's Govemment has waived the practices of Zakat . and
Khums for the Shii Muslims, who pay their dues to their Imdm or his

49

representatives and not to the State. The Shifa-Sunni differences

are thus resurfacing and affecting, for example, the whole issue

" dealing with Zakat and Khums, punitive measures, the teaching of

— e e e
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{ ' Islamiyyst (Islamic Studies), etc.™
The Modernists have been alarmed at the intentions of the Military

Government under 213 to reduce what is)accarding to them, the dynamic

. " and flexible spirit of Islam to a mere hard and’fabt code of conduct.
Safeed expressed the concern of the modernists by quoting Asghar
Khdn, the president of Tahrik-i-Istiqlal (solidarity movement. Literally
however, Istiqldl means independence) and former Cammander-in-Chief of the

Pakistan Air Force.

- ‘ The face of Islam which Pakistan is presenting to the world
and to our own people is of a religion.conceined only with
harsh punishments. To convert a great religion vitally con-
cerned with the welfare of the human individual, into a mere

penal code of crime and punishment is to do it a great disservice.sj'

> Among those distressed by 2id al-Hapq's interpfetation of Islam
"madditimtotif’:emdernistsandthendnoritygrows,ﬂxerearealso ﬁ
the remanants of Bhutto's regime, such as the peasants. and the People's

Party members who again became landles$ and powerless and the Russian~ © »

.

instigated Baluchistan Nationalists whose base is located in neighbouriﬁg
/ I'\La‘-i_ghémi5154?11’!-52~ Amidst the growing discontent in the country the Jama (at-
i-Islami has withdrawn its suppart for the Military regime>> 'in order
to projéct, one more"tJ’me, 'the ray of hope in Islam of the past
which lies in the future if not in the heaven.’
. The Jamafat-i-Islami has been more consistent than the 'Ulima'

* groups. The devotion with which its members operate is characteris; )
tically religious. Their whole world-view is translated into terms ’
of the "perpetual struggle between Islam and Jahiliyah™® - which, ,
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according to Mawdudi, meant the .deziial of God's Sovereignty and, so,
>_ in the footsteps of the Prophet.
The Prophet was viewed by Mawdudi as the embodiment of Divine Guidance

the authority of Divine Guidance®

which defined man's duties in shaping and determining, his life in .
Muslim-Society as a pious, abedient, and a dependent 'creatur:e' of
God on earth. o ’

'I"he leader of an Islamic State or Society must, therefore, -

reflect the spiritual qualities indicated in the Qur‘3n and Sunnkh, in

order "to make Islam a living reality in the changed circumstances

of the present age."56

Thus, the task of a Muslim Govermment of such an Islamic State
lay not anly in the reconstruction of values as stated in Qur'an

57

and Sumngh,>’ but also lay in checkingthe infiltration of Western

secular tendencies and their related immoral values into the Islamic-

.“::ocm::'.sety.s8 ‘Mawdudi's emphasis on the Western malaise, however, appears

to feature more deminantly in his writings than does the good that |
{

may come from the adoption of hieétgm techndblogy and science which

he never appears 1to refute. . ' |
Alnost every goverrment of Pakistan has faced the charge that
it was insufficiently Islamic. Islam has been held to be an ldeology
vﬁ»fg the state, and the failure to realize that ideology and its im—
plications have been a recurring basigs for opposition to the gmt.
SECTION IT: THE ISMA‘ILY RESPONSE: 1958-1980

The Tsma(i1i response to developments in Pakistan is characterized -

— T——
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/,“f[smi‘ili attitude in the early phase of theAyib era’and B. those
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| .

mainly by its attempt to tain the process of change within the
established religious framework. The religious framesvork provides
the Ismalilis with a sort of a yardstick against "which the changes
in attitudes and }:Tehavmur are measured, This response involwved
a continous and renewed search for the Tsmaili identity in the context
of the changing social and political definifions that Pakistan has
been engéged in ‘forging amidst the conflicting modernist and conser- , -
vative-revivalist appeals. '

The Firmans and Speeches of the Agha Khan IV will be categorized

into two groups: A. those issued between 1957-1965 reflecting the ‘e

issued between 1965-1980 reflecting the Isma®ili attitude amidst

the g:rowing revivalist and conservative political influences in Pakiﬁ:an.
'A. The secularist and the mb_qgmist reformist engagements of the ' ;
Martial Law Governmeat under Aylb during these years (1958-1965) were

instrumental in facilitating the prégress of the Ismatilis towards

implementing ‘their social and econamic reformist programs. The need

to reconstruct their religious parameters, in any except broad Islamic
and Tamalili terms - thus, aligning them with the Muslim Modernist
attitude - was not strongly felt. However, the Isma‘ili religious
framework - especially the necessity of the Imamah to guide the Muslims

according to changing situations; the spiritual and moral aspects
of Islam; etc. - was emphasized to sanction the changes which occured o
in the Ismaili attitude.
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B. The Modernist IsmaGili attitude, after 1965, is characterized
mainly by its attempt to accamndaté the revivalist and conser:'vative
. tendencies of the time. (Th\is attempt to syhthesize the contrasting —
modernist and traditionalist frends is reflected in the Isma¢ili | :,\
concern for self-examination. The seriousness with which the Isma‘ilis |
aim at examining their religious beliefs and practices with a view

to articulating their 'unique, moderate and humanitarian' Shi‘i Muslim
identity is thus a modern Isma‘l1Y phenomenon. * The Shi‘ Isma‘ili
traditional concept of the Imam - as the absolute Divine Authority -
while sanctioning the adoption of changes, has reinforced its authority
through the Imam's ability to direct the Isma{lis through social

and pdlitical developments in Pakistan. ' Thus, the changes which - 3 ‘
took place among the Isma’ilis are seen as being sanctioned by the
leader who derives his authority to modernize the group from Shifi —
Islamic tradition. ) . ' ﬁ

&
A. THE OONSOLIDATING AND REFORMATIVE PHASE: ,1958-1965

The Agha Khan III, ir&ns;uganm;amadsﬁéh, died at the age
of eighty, on llth July, 1957. The Pakistan Goverrment declared
that ‘day as an official day of mourning, and flags throughout the
country were lowered to half-mast, Various institutions and groupsr
including well-known ‘UW' such as Mowlana Thtisham al Haqy, expressed
condolencés and paid high tributes to the Agha Khan's dedicated and
outstanding services to the Muslims of India in shaping their destiny.
His grandson, Shah Karim al-Husayni, the Agha Khan IV (1936- ),

59
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inherited the institution of the Im&mat, in 1957. !
The Agha Khan ITI, in his will, asserted the Shifi Isma‘'ili
traFition of appointing the successor of the Imam through the Nass

(literally it means to be explicitly named) and thereby, re-emphasjized

the necessity of the Imamah as a means of directing the changing’

Isma(i11 attitude in the modern. world. The will justified the choice -
Karim al-I;Iusaym-'. - in terms of his exposure to recent developments
in the world and as one "who brings a new outlook on life

to his office as Imam."®°

&
The Agha Khan IV was born in Paris, on 13th, December 1936.
His father, Prince Al Knin, until his death in 1960, was Pakistan's

I

pemanent represgntative at the United Nat:i.ons Organization. His |
mother, formerly Joan Yarde B , known as Prir;cess ';'zi‘j-al-DawlgxL :
among the Ismafilis,ig related distantly to the B;itish Royal famil
through Lord Churston and the Duchess of Leinster. 5 . e
During the second World War, the Agha Khan, at the agé of seven
visited Kenya where he was exposed to the Isma(ili way of life.
He went to Le Rosey School in Switzerland where he was also taught
Muslim History, Arabic, and Urdu, by Mustafa Kamil.5? '
Later, the Agha Khan jc;ined the mgmeering Department of Harvard
University, At Harvard he switched into the Department of Middle '
Eastern and Iranian Studies where, at the time, Sir Hamilton Gibb,

and Professor R.N. F:.ye' (whb later occupied the "A]ga Khan Chair of

‘Iranian Studies ") among o}:hers were involved in tteachingisiamics:

[ES FYOEIVINEY o~ F
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as the Diamond Cubilee Trust) were geared to serve not only the Isma‘flis

‘He expressed his intention to devote his whole life to "guiding the

" which wasfomxiedbythelateAghammanIII for the purpose of improving
. the living conditions of the Muslims in East Africa through education -

109

Before resuming his studles at Harvard - from where he graduated
with Honours in History, in 1958 - he visited the major world Isma(ili
centres in Africa and Asia. In 1957 and 1958, the Isma(ilis and
the gc\;;emrents of the countries (which had recently achieved Indepen-
dence or were at the verge of gaining it) where they lived welcamed

him during the Takht-i Nashini (enthronement) ceremonies. The speeches
durihg these Ceremcnies were mainly concerned with assuring the - res- . _
pective governments of his commmity's "secular" loyalty towards -
the development of their national proérans. He indicated that the
Isma'ilis were not a political group but mainly a religious community
whose social (health and education) and econamic institutions (such

but all the citizens of the country in which they cperated.®3 The

Agha Khan asked the Ismalilis to preservé their religious identity
which would help them significantly to face the impact of the abundant

material wealth that would be generated with technological advancexrent.64

cemmmity in all the problems which these rapid changes will bring - ~
in their wake,"%> )
.Ina speech to the East Afr:.can Muslim Welfare Association -

he emphasized the need to teach Muslim History, Philosophy and Theology
in order to cushlontheqmstlomng process resulting from the imparta-

AN
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. the context of secular national states - such as Tanzania and Uganda,

light of the quite altered circumstances of to~day."
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tion of secular education to the Muslims.66

Thus, the Ismafili dicrpwry between secular loyalty and religious
P
duty was an attempt at preserving the national status on the one _

hand and, on the other, their religicusly based Pan-Ismafili Islamic
identity. In a message to the Isma(lis he said:
AstrueIsmaJ.lJ.syoumuqt renmberthatyouw:.ll always have
two principal obllgatlons 'I’he first and paramount of these
is your religious obligation to Islam and to your Imam. . Your )
—second obligation is = secular cne. You must always be loyal to

) the count:y of your adoption and and to whatever Goverrment
is respmsn.ble, for your security and well-being. 67

While the divided Isma'ili loyalty generated same tensmn in

-

where racial loyalty could easily be identified with nationalist

sentiment, during their post-independent plrnz«se,s8 Ismalili religious -

loyalty did not seem to clash with ‘the parent Islamic and nationa

sent.unent-_smPak:.s!:ax;u69 ' \‘\\)ﬂﬁ \

. s
In Pakistan, the Agha Khan's Fimmans and Speeches during this

period reflected a continued enphasis on modernist reformist trends
of thought. The Eghé' Khah; at a speech in Dacca, in 1958, maintained
that although Pakistan would not have been conceived without Islam,
the "Musllm mspu:at:.on must move with the times." He argued that
theMusl:.ms in order to progress anderadlcate "poverty and diseases"

must "adapt and invigorate" the great Muslim traditions " in the
0 In this Muslim
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capability to adjust without fear, the Agha Knin maintained, lay
the possibility to recapture past Muslim glory. 71

The Agha Khdn, re-enphasizing his convictions in Karachi, at
the Institute of II;teJmational Affairs in 1958, warned the Muslims
that if their social and econamic conditions were not improved,’ then
there wou:'Ld be danger of loging IIslamic values for same other alien
idea:ls. Thus, the AghZ Khan dlstlngm.shed modérmism f;cm Westernism -
in the sense that the former is essentially concerned with the knowledge,
as such, of science and fechnology geared towards expanding the capability

s

and the power of man to guarantee his survival; and the latteris just

a cultural set up which has given impetus to science in modern
history. ' Thus, modernism could be adopted by the Muslims in their

own Islamic set-up without their necessarily adopting Western cultural

and social values. ' .
" If Islam aspires, as I believe she must, to recapture the

glories of the past, she must be rea'dy to adapt, I do not

say abandon, her own traditions - to the entirely different

circumstances .of today. If we fail to do this, not only

shall we fail to progress ourselves, but the younger géneration'

will became disillusioned and fall prey to alien ‘and material-

istic %‘eeds, which have nothing whatsocever in common with

Islam.

The Aghi KhAn expresséd his awareness of the difficulty the
Government of Pakistan was f;ciné in adaptiing the "Modern valu;s
and the pressures of the changing society to the basic.ideals of
Islam, to put modern democracy into the Islamic form."’>

<
The Islamic

i

/!
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Ceremony” for the Prince Aly Khan Library of Karachi University .

v such as honesty, brotherhood, etc, the Muslims could again forge

~ Values, he argued, the Muslims of Pakistan should then host activities

ey ot el
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values, he maintained, mist not be seen as anti thetical to material
74

e

progress unless thelatter became an "obsession."

The Agha Khan was thus convinced that there was not only no

75 . !

contradiction between religion and modernism, but that "humanity

76

cannot deal with present—day pnoblems without the basis of rellglom "

The religion of Islam, "according to the Agha Khan, offered the spiritual

or moral framework which furnished the Muslims with a direction for

77

shapmg the processof modernization.’ The difficulty, or the problen.

for the Muslims lay in "putting people in the situation where they.
havetoc.hosebetweentheoneandtheothe.z'"78 i

The Agha Khan, during his address at the "Foundation Stone-laying

¢

in 1958, maintained that through the assimilation of Islamic values,
unity and power such as that which had "made us the rulers of the

largest empire ever knc:;wn."79 If they were able to assimilate Islamic

such as student-exchange programs between the different provinces,
scientific studies geared at tapping the country's resources such as
solar energy, and the creation of a group of scientists who could
be constantly in touch with the scientific develompments in the West
and be able to import them.8®

During his 1964 visit.to Pakistan, however, the Agha Khan warned

the Muslims that the mere importation of "tools' and concepts" without

v
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reconstruct.mg the Muslims' ;art,, architecture, thought;, etc, would
result in Islam being locked upon as "archaic, outmoded and senile."®:
Therefore, he urged, theMuslmsnmstexaImne their history and modernize
their ooriceptuai 1’:oolsvbefore plunging into the future unbridled.

I like to look backwards before going forwards rather than
going forwards before ending up gbing backwards. 52

THE RELIGIOUS RESPONSE: .

The Firmans addressed to the Ismailia Association for Pakistan

during this period were suggestive of encouraging the students to °,

pursue higher studies in TIslamic and Isma'ili History in order to

83 garlier, in 1958, a Firman

gain access 'to the "primary sources".
had indicated that the purpose of learning history was to try "to.
understand the developments which had happened, so that you can explain
to your children what is the meaning of Imam and what is the meaning
of Faith,"84 ’
Thﬁs, the Firmans were mainly concerned with emphasizing the
importance of observing the religious practices, strictly and regularly
with a view to inculcating ~ moral and spiritual values, without
an attempt at introducing changes in them. The learning of the Qurfan
mumec_ix_miﬁ-which,asseenintfeprevim:s chapter, contained
some Hindu mythological elements - was encouraged. The Gipaps were
described by the Agha Khan as the "Wonderful Traditions" which needed
to be preserved. %> The Qurfan and the Prophetic traditions, too, were

referred to as a source of moral and social inspiratign and as a

-
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guide. The importance of the Akhbar (traditig%s) of the previous
Imams were also emphasized at a later stage-and which will be seen
later in this section. Thus; the Agha Khan's syicretic approach
was aimed not only at projec;:ing the elasticity and the diversity
of Islam and IsmE'flism,butin articulatingthem as a culture with a

strong humanitarian and, so, universal emphasis. The Firman issued

‘at Karachi in 1964 reflected the Isma'ili attempt at reinterpreting

the religious world-~view in the light of Modernist trends.

My beloved Spiritual Children,
Ia‘nvexyha;;pytoseehowwellymareleanﬁngyourGinans
and Quran, I would like you in your studies not only to
" lock at what is written and what is cmpulsory upon Muslimsg®
but I would also like you to take fram its traditions, your
own history, that which can hélp you in guiding your everyday
lives, so as to live within the spirit of Islam. Quran
says: 'Khalagnakum Min Nafsin Wahidatin'. Thid means that
God says to you I-Iehasmadeyoumtofonesoul. This means
thatycuareatalltmESbrothersaﬁdsz.stergthatywcan .
really act as a Jamat... There is another tradition, a Hadith,
which may or may not be a.bsc;lutely a hundred percent correct,
butgga\inwmnym'are“;eadingyourhistoxylmuldlﬂe
you to take fram it that which will help you to 1live within
the spirit of Islam....This Hadith says that the Prophet
(s.a.s.) ggver. took food without washing hands..This is
a small mtter,“}t is not cm‘rpu.]sory upon Muslims, but none-
‘ theless this is a habit which will help you in everydsy
1‘\/‘ life...This means to live honestly, to live purely, to know

. that you ave brothers and sisters, to be available at all

t.imeswhenorxeortheotl'xerneedsl'nelp,tobegelxjxarcu,s,...86
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THE CONCEPT OF IMAMAH:

The Firmdns, while providing the Ismailis with leverage to '
evolve their own meanings of the concept of Imim - in the context
of their religious beliefs and the effort of other Muslims in the
surrmmding society at’ reviving, cmservmg and modérm.z:.ng Islam -
redefined the role of the Imam in s:.gnlflcantly general temms. l’@
concept of the Imam linked the Agha Khan spiritually with the Tsmali . -
Such a relationship, while extending to the met‘aphysical realms, was
explained in texms of the human attrubutes of "love) ‘affecticnjetc. The
necessity of the Imam was re-emphasized in the Firmans in terms of
the historic Ismafili belief "since 1300 years" in the.need for divine

guidance to direct the activities of the Isma’ilis at all times.

For hundreds of years, my spiritual children have been guided

by the rope of Imamat; ydu have locked to the Imam of the

age for advice and help in all matters and through your

Imam's immense love and affection for his spiritual children,

his Noor has imiicatedtbyouwhereand in which direction

you must turn, so as to obtain spiritual and worldly satisfaction.

87

Earlier, the Ismailia Association for Pakistan, in a souvenir

published during the Takht-i Nashini celebrations, in 1958, had restated

camumity in the path of Allah.2®
philosophical concepts of c};xangeand changeiessxiess,
world always changes andthattheppysical aspects of the last Prophet

(of Islam) and the Imdmsindergo change and are mortal, but their |

N ' ' -

~

It argued, based on the traditional

89 that the 5
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spiritual aspect - the divine guidance - is eternal and changlele’ss.90
Thus, the official Ismaili restatement implied that the Firmans
of the present Agha Khan, in whom the Nur (light) of God resides,
were the Absolute source of authority commanding the apsolutealleg-
ience of the Muminin. *

The spiritual significance of the concept of the Imam was thus

conveniently employed to forge unity and purpose among the Isma‘ilis
and to mobilize the group in effgcting rapid and directed change.
The Firman issued at Rawalpindi, in 1964, stated:

If you have an important amount of weight to move and you
‘take a cart with one horse, you cannot move it. With one
horse, facing forward and cne horse facing backwards, you
cannot move it .Unless my Jamatworks togther, works alcingthe
same lines, in the same direction, howevéer much advice and
guidance I give you ...there is no way by which we can help
you to make the progress which I desire for each and every

one of you. 1 :

THE SOCIAL AND ECONOMIC REFORMS: N

The Fimmans, during this period, evidenced an emphasisjon ascri-

'bing to Islam the concern for improving the social and econamic

("worldly"a)a conditions of the Muslixrs.92

But the real principle of Islam is that faith is logical.
IslaL would not be what it is if it were not logical... Islam
means not only faith, but it means work, it means creating .

C e the world in which you can practice your faith to the best

of your ability.. .93 . N ,

Thus, tbé Agha Khan when he took over the duties of the Imdm earlier

! [
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in 1957, sté.ted his aims to be "to continue...to do all in my power
for the welfare and betterment of our community andJ.ts econcmic’

and financial institutions, maternity homes, boys' and girls' schools,
hospitals, trusts...">?, etc. The Agha Khan, however, maintained
that the social and economic reforms were to ‘conform with the Govern-
ment's needs and policies. 95 He assured the Pakistan chernment that
the Isma f1is would not involve themselves polJ.tJ.cally as a group,
but that their social and econamic contributions to the progress

of the country would be significant.’®

THE ECONOMIC POLICIES:

The Agha Khan, in order ¥ imtroduce the Ismafili traders to
modern business and industrial pramotional technicues, hired a group

- of German oonsultants, under Gerhard Kienbaum, first to gauge the

econamic situation of the Ismi(-i_lis, and then to recamend measures
! 97

to improve it.”' According to the Kienbaum team although the Ismafilis,

were religiously dedicated and socially organized, they were mainly
i:raders and so they needed a well-organized J.nst:LtutJ.on to help them
J.nclJ.ne more towards an industnally based econcmy "The Industr:.a.l
Pramtlon Services" (known as I.P.S.) was thus established, in 1962,
in India, ° Pakistan, East Africa, etc, to transform the econcmic ]
life of the Isma'uis Recently the I.P.S. has been concerned mainly
w:.th directing its activ:.t:.es towards assisting the Pakistan chvern

ment in marketmg\research, feasn.blllty studies of its economic pro-

_ Jjects, importing technical advisers, etc. Through the I.P.5, .

1 i
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numerous lindustrial and other camercial projects - such as textiles,
tourism, export-import, mining, construction, etc, - were initiated
with shares open to the public.98
The Agha Khan in 1958 reminded the business commumities in
Pakistan to make certain that "the fruits of the advancement are not
99
The Agha Khan seemed to be aware of the consequences of \the gap between
the rich and the poor in the recentiy acquired independent nations,
such as, Bakistan, where the problem of massive poverty is acute -
and where the rich could became the focus of political agitation.
In order not to let the Isma'ilis exhibit excessively their econcmic
well-being, he attempted to minimize the gap between the rich and the
poor through his emphasis on creating a strong Tsmafili nﬁ.ddléngg.ass.loo
The Firmans, thus, @Mly advised the Isma‘ilis to save and
io1

not to "spend excessively" nor live in a "luxurious or an expensive

nlanne;r‘g':loz He even continued to encourage the Isma(ilis, like ‘his .
grandfather, to perform weddings in his presence in order to side-
step the prevailing marriage ceremonies involving huge expenditures.
Unfortunately, these Firméns, having been issued through the Ismafili
Councils, ‘are inaecessible. Excessive money, the Agha Khin suggested,

- might be reinvested towards carefully planned expansion of IsmafI13
_busineses to minimize the risksil3
: \

During this period the Isma(ilis experlenced a break-through

i

in their traditional preoccupation with trade. Although Ismatilis

by
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(,, \ in Pakistan were advised earlier to go into industrial enterpr-
ises by the previous Imam in collaboration with the chern]nalxt‘s N
econamic ‘policies, a large number of Isnﬁ‘ﬁis had continued to
remain traders and stxop;keepers. Con;equently, many children of
th&gae petty traders and shop-keepers continued to be‘ absorbed irto
the family businesses immediately after cawpleting their primary
level of education.'® ‘Thus, the Firm@ins, in keeping w with the Gover-
m@t policies of trying to soive the economic problems of Pakistan

' 1« through the expansion of industries indicated the need for more

k andmreskilledW

THE EDUCATION POLICIES:

Education has been a major concern for the Isma'ilis in Pak-
\ istan. It is through education, the Agha Khan maintained, that
- Modernization oould be introduced to "equip" the Isma‘ilis with

105 Educaﬁm tiras also seen

capabilities to fice the difficulties.
as a means tc; go beyond "picking up facts" to the formation of
106

] sound integral character.

. - Strive to dmpart such elucation to the children that

= they may earni their rightful and proper place in

: the world becausemitvdependsthe ~suc:ess of their -

‘ ‘ lives. Itj;l.san :i.mportant :requ.u‘erent of life... so
every effort kmust be made to inpart to the Tama (111

children the right type of education. 107

meAghammn, thus seemed to be concerned w:.th. the image

-
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national and world issues."
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of the commmity ‘as projected through the mental attitude of
the . individual Ista(ilis. In 1964, the Figha Khan asserted that
the individual Isma{ilis could write to their Imam directly if
they wished to do so, but there was "no point in washing one's
dirty linen in public."108 ’

'I‘hus the Agha Khan, -although he was aware of the impact
of modern education on the Isma®ill religious beliefs and prac-

* tices, a point which we will examine in the later Firmdns, he

held that it was only through education that a man can becaome
more rational and mobile and less dominated by his past social
and cultural heritage.

Man's position in society, wherever he may be, will
depend less and less upon his cultural or family heri-

tage ‘and more and more on the power and develcpment of

his mi 3.109

Peace would thus reign in the’ world, where "every one of

us is sufficiently educated to make a sound judgement on the
110 :

Thus, several schools' were established during this period,
first of ‘all to meet the needs of all the Is@@1l children,
but eventually to extend facilities to all the commmni ties, 11!
The Ismaili gesture of extending . facilities beyond their needs,
was made-also in response to Ayub's policy of encot;raging .
the private sector to contribute “fowards social and econamic
reforms irl Pakistan,l12 ' '
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During the opening ceremcny of the "Muhamwadi.Girls Academy",
in Karathi, in 1962, the Agha Khin said,

I would like also to take the occasion of reminding you of
the appeal wﬁéﬁ*ms Exceller}cy the President made at *\tbe
occasion of laying the foundstion stone of our Aga Khan
III Foundation School. At that time the President asked that
private efforts should take more part in developing the social
‘welfare ingtitutions of this country. I hope that the President |
can rest assured that we will answer his appeal and for our part
we will do as much as we can on' the private basis to help
the country to develop its welfare institutions. '

" Thus, the Ismafill response to eyents in‘Pakist’ap during this
period can be sumarized as an attempt at restating the Islamic ideals,
as seen by the Isma'ilis, in order to mobilize the group to bring
about social and econtmic refo:ms Tothisend the Ismafilis artl-
culated ‘a mode:m;st attitude by which the Islamic and: Isma (i1l belief
system prov:.ded mBral and spiritual significance to the newly~acquired

social and econamic concepts. 5

B THE ACCOMMODATING REEORMISI‘ PHASE 1965-1980 -

\
This period is characterized by the Tsmatili preoccupation with

tl-é articutation of an Isma’:.li—Isla:mc identity through (i) re-
statement of the Igpa(ili position in relation It':o the conflictir;;:y \
modernist and ;:ozwervative—revivalisi: attituﬂes amng'th;a Muslims of -
Pakistan; (ii) contributions tmhrds conserv:x.ng ard rev:.v:mg the

visual forms ofMuslmartandarchltecturew%ﬂxemdernms]jm

s
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context;. '(1ii) re-definition of the religicus concept of Imamah

. in relation to the fundamental Islamic concepts of Tawhid (divine

unity), Nubbwewsh (prophethood), Qivimah (life after death), etc;
and (iv) the continued attempt to re-orient the social and econamic
thrusts of Ismafili life towards contributing significantly €o the
welfave of the Muslims as a whole." '

(i). Iswa'Tlish, Islam, and Westernism,

The Ism&f11] response, in relation to: the conflicting modernist
and traditionalist definitions of the position of Islam in Pakistan,
is characterized by its attempt at reconciling the revivalist and
the re‘formlst trends. The apparent contrast between the Islamic
traditions. and modern Western econcmic and scientific developmegxt
is, according to the Agha Khan, due to pecole being unaware of the
nature of the two tendencies. Through a proper undei'standing’ of
both Westem secular developments and the Islamic values of the past,
the reconciliation between the two apparently constrasting trends
would be possible. Thus, the Agha Khan appears\ to have ‘avoided
making the real distinction between the religious value§ - which

_ derive their significance fram God ~ and the modern social, econcmic

and scientific developments - which derive thelr existence from the
human mind. The integration of morality based on religion with modern
developrents muld protect Muslim society frcm followmg in the foot-.
steps of Western society which had lost J.tS moral foundations. The

'reconciliation, in the sense of rediscovering Islamic values and

§ e mvem it e 4
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reintegrating them with mode.m Western econcmic and scientific develop-
ment would be possible, according to the Agha Khan, through a critical
examination and. identificatfon not only of the Islamic values of the
‘past, l;ut also of modern secular tendencies.

According to the Agha IéiEn, Western Society, in its attempt
at modernization, has ended wp with secti}ﬁrizaéion in which a morality
based on religion has been replaced by excessive individual freedom
a.pd pemissiveness. ,

The Agh; Khan in his address at the i=eshawar pniversitir Ctngocation,
in 1;967, when he was given an honorary degree in Law, argued that
although the Western oountries, including Notherri Am;.rica, were

wealthy and so possessed "much that can be envied", they were facing
"social and moral conflicts which are far more daunting than those
known- in’ Asia’ of Africa." Confronted by secularis\t challenges to
their trad:.tlonal values, a rising c:r:une rate, broken hames; etc, °
they are questioning "whether they are any happler than before. nild

Earlier in 1960 the Agha Khan had criticized the Western press

for its undue mte.rest in the glamomus things and rurours surroﬁﬁ:.ng
-theAgha.IGlan saneth:.ng:.tdald for the purposeofsalespramtlon-
rather than J.nterest in th:e facts about Ismafilis and their organizations. 115
Hav:.ng br:.efed the ccxtmoumalth society at Oxford University concerning

the xm’m administrative structure, the Agha Khan had pointed

out that Democracy was a ‘Weste.m creation and not necessarily accepted - -

L]

even by same of the Western countries - by the independent nations .
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who were rather engaged in a search for their own identities a;nd,
so, their ideologies.®

For Pakistan, the Agha Khlin maintained (in his speech at the
Sindh Umversn.tx in 1970) that hz.storz.cal circumstances were responsi-
ble forrender:lngthe task of defining the concept of a Muslim State
enommously difficult.!'’. The prolonged British rule, the Agha Khin
argued, had replaced - the Muslim concepts of State with "cohcepts
which were Wesfern in i;lspiration as well as practice.“lla ‘This
development in history had caused a "vacuum" and,  therefore, an inter-
ruption in the evolution of the Muslim State machinery. The Muslims
have, thus experienced a p;larization between the modernists who
seek to copy the Western social framework to facilitate Western developed

science and technology on the one hand and, on the other, the traditional

leaders who turn their backs on the secular, but real, develognents

J.n the modern world. The Agha Khan suggested that the secular and
the religious leaders must both be well-grounded in secular develop-
ments as well as the Islamic religious and historical traditions.

The Islamic traditional values, the Agha Khan enphasized, are as great
as the Westernm, and _should 'be reconstructed "without becaming archaic.”
Thus, the Aghalmanespwsedaoonceptofabreakinthecont:nmty '
of Muslim history that has to be overccme " This would help,

Agha Khan madntained, "to break finally with the immediate and largely
alien past, and to rebuild on the foundations of our hlstorlc greamess nl1l9

'I'heAghaKI'xa.nadvocatedthat the Muslims must introduce "the thought

N
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.and dynamic Islamic Society" in order to ward off "a foreign fleet

"Muslims, while working to build their society fram the basic premises
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of our great Muslim writers and philosopheﬁ:s" in all the educational
institutions to inspire  young)Muslims to be'creative. With that,

he thought, the Muslims would be able to reconstruct Muslim thought without
breaking with the past. Thus, the Agha Khin seemed to be convinced
that it was the mental attitude or the thought of an individual ghat
determined his outlock on life. He strongly believed that it was

only through the creation of a new group of ﬁ.:sl:ins, well exposed

tq the history of Muslim thought, that a dynamic Muslim society could

be built. * |

It is throwh the creation of such a new ehte, J.nsplred by,

and widely read in everything related to our her:.tage, that
there must come about a revival in Muslim thought."lzo

The Egh; KI'15n, while presiding at the Seerat Conference in -
Karachi, in 1976, exhorted the Muslims to search frantically for
the indicators from Gur‘3n and Sunnh that show how to build a "modern

of cultural and ideological ships which have broken. loose." 2%  while

indicating. the failure of the Webt to hold on to moral precepts that

nust ‘govern human relationships under the pressure of growing mater-

ialistic tendencies, the Aghd Khin warned the Wsiins not to be A
strictly monolithic. The strength and wity of the Muslims, accarding

to the Agha Khan,lies in recognizing the diversity in the Muslims'

"ethnic and cultural backgrounds."™ 2% He also indicated that thé

.'In%:'.cated in the‘Qulr{En and the teachings of the last prophet,
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should "resolve the problems as sgccessfully as our human minds and
intellects can visualize."123 e

The Agha Khan, thus, in addition to the divinely inspired indi- °
cators fnhich should govern Muslim Societ)}, could not avoid appeaiing
to human reason and freedam which, he paradoxically condermed as the
source of moral evil.

I have cbserved in the Western world-a deeply changing pattern
of human relations. The anchors of moral behaviour appear

| to have dragged to such depths that they no longer hold fimm
to the ship of life. What was once wrong is now simply uncon-
ventional, and for the sake of individual freedam must be
tolerated. What is tolerated soon becames accepted. Contr-
arily, what was once right is now viewed as out-dated,
old fashioned and is often the tirget of ridicule."'?!

To determme the place of human reason in the divine scheme is thus

one of the, fundamehtal problems of Modemnist Muslim thought and of

any position that advocates é.daptatim or change. For the Iér\;’.jilis,
however, the contradiction between human reasoninng and divine authority
is being resolved through the divinely.appointed Imem. Fon the revi-

valists, the nga’at—:i—IsJ,ami, the divinely.abpomted Imam is repldced
' \

by the individual Muslim acting according to his own tafagquh (insight).

In practice, however, Mawdudi thought that only his interpretation
of Qurfin and Surindh was right. Thus, the Ismafilis while in agree-
ment with the revivalists regarding the need for ijtihad to interpret

the Qurfan and Sunnah, differ in everything . else. Beside the Qurfan -

and Sunnah, the Ismailis regard the Ginans, and collections of

-
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akhbar (traditions) of-the previous ‘Imams, such as Pandayit—e—ﬂa%

Mardl, ShifS-e-Kamilah; Sijillit al-Mustansiriya,’ Nahj al-Baliga,
etc, as divinely inspired sources of guidance. The Firmans of Hadir
Imam, however, command the highest authority both in the temparal
sequence and the metaphysical scheme.

While both the Isma’ilis and the revivalists appear to be in
agreement with conservatlves in condemning Western socialyalues,
the three groups differ on the question of what Islamic values are
to be revix?ed or conserved. For the Ismafilis, the legalistic"
details and the Arab customs - which constitute a significant aspect
of first century Islam — are not to be revived. Accordlng to the
Ismafilis, the Islamic values to be revived could not be opposed to
the modernization of a Muslim Soci;ty. In order for an Blamic society ;o
campete with Western society in. influencing the Muslini youth, the
Agha Khan emphasized that the Islamic values as manifested by the
Proph:;et, such as hox:xesty, generosity, "solicitude for the poor, the
weak and the sick, his steadfastadnessin friendship, his humility

in success, his magnanimity in victory, his simplicity, his wisdom

in conceiving new solutions, for problems which could not be solved
by traditional methods, without affecting the fimdamental concepts

of Islam...must ehable us to ccncelve what should be a truly mdem

anddynamic]:slamlcSoc:.ety:.ntheyearsal'ueat.‘l"15

- o= aw

(ii). Iswfili Contributions to Muslim Culture.
The Isma‘ilis have also significantly contributeg/to Muslim cul-

- ~

“




128
[ . l( N

tural history through their involvement in defining the features
of Muslim art and architecture in order to revitalize the symbolic

. significance of these parts of the cultural heritage in the modern

Muslim environment, This activity grows . out of a strong personal
interest of the Agha Khan in such things.

Since the i c% of\\ﬂq:e env:i.ror;nent, according to the Agha Khan,
on the attitudé dt/ both iﬁélividuals and :society is fmnense, it is
important tc choose and redirect the env1x;r~mental forces to foster,

6

a healthy Muslim identity.12 According to the Agha Khan a healthy

7 énd free from

Muslim society, proud of its spiritual heritage,’?
intermal strife, could contribute immensely not oniy to its own social

and e¢concmic progress but te. fostering peace and tranquiiity in the

128 ,
wald, "7 g ‘

The iésigr; of the buildings which shelter the schools, hospitals,
qfamilies, businesses, etc, is one such area of attention which,
according to the Agha Khan, has been neglected in reflecting the
*Iglamic Cultural Haritage."]:29 “for the purpose of encouraging the

* Muslims to recapture patterns from the Muslim past and to integrate
= 'ﬂ ) o - - ’
them into contemporary building structures, the Agha Khin announced

& - .

the "Aga Khan Award" patterned on the concept of the WNokel Prizes,

in Karachi, in 1976.130

The Aga . Khan Award for Architecture is intended to encourage
an understanding and awareness of the strength and’ diversity
of Mulim cultural traditions which, when cambihed with an
enlightened use of modern technology for contemporary society,

Ll




129

will result in buildings more appropriate for the Islamic

world of tamfrow.nl

For the above purpose he also initiated a 11.5 million-dollar research pro-
gramme at the Massachusetts Institute of Technology and Harvard Univer-
si.ty.]i3 2 To administer and co-ordinate activitiesrelating to the
"Award_~Systaﬁ," a Steering Camittee and Masters Jury - manned by

~- . o 133 °
rencwned scholars fram different parts of the world -~ were established.™™ ™
The Agha Khan has already hosted seminars, between 1978 and 1980,

on art and architecture in Paris, Istanbul, Lahore, Jakarta, Rabat,

and TAmén. 134
14
The Agha Khan, however pointed out that he did not intend to
copy the past135 or to search for a single pattern exemplifying-

Muslim a:rchitecture.l36 _While° recognizing that the world was chang-

ing, the Agha Khan emphasized the need to learn "from the past and

whatever solutions we choose as to allow time, evolution and progress

to orient us towards the future."l3’ Change, the Agha Khan maintained, -

without direction, in which the past is not merged wa'.th the present,

is like "g:pying”and "mimicking" one’another, and it will lose the

sense of dynamism and creativity.l38 - \ .-
Earlier, in 1976, in his address to the National Council of

Culture and Arts, in Pakistan, the AghA Khin had condemned those W

Muslim countries who "i.ttéort the Western styles of architecture which ;

are so often unsuitable and indeed unsightly.. ."139

Hundreds and thousands of new buildings are now being const-

{
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ructed in Muslim countries in the wake ofgr\eat oil boam.
How many of their designers have seriously studied or taken

account of the spirit of Muslim architecture and adapted

it to modern functmnal req\u.rarent-s.lw

The Agha Khan, in his address to the Asia Society, in New York,
in 1979, defined same characteristic features of Islamic art and
architecture, which were pfojected durir;g the various deliberations
and seminars on Islamic Art and Architecture, These findings, the
Agha Khan'maintained, recognized that there does not exist a single
definition of Is*nic architecture’, but that this architectural trad-
ition "has reflect:ed different peoples and climates, different times
and materials ...that strength wh:Lch cares fram the diversity of the
Islamic world."A However, he continued, that there were same basic
characteristic features articulated in the "Islamic design" which
reflect the Islamic cultural values. |

In Islamic design the basié forn's are balanmd and ruled
by geametry. There is a sense of stability, tranquility
and equilibrium, And with serenity goes modesty. There
is a lack of domination and pride. The superiority of man-
made structures over natural enviromment is a concept alien
to Islamic beliefs. %!

Similarly, he argued, the Mislim architectural tradition reflects
an attempt at establishing hammony between its traditions and nature -
in order, for example, to "preserve the ecological bala.nde."'.“42 '
Calligraphy, he continued, wh.mh forms part of the décorétion of
Muslim architecture, "was a constant reminder of spiritual content
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( through its common des}ign, the endless expression of the name of
God. w143
o~ 4.4.1.1.) / The Ism; ili Identity. : "

_-—

The Isva’ili religious- identity, during this period, P@s evidenced ' .
a Shifi Islamic emphasis through attempts at re~definition and re-
examination of the fundamental belief concepts. While the emphasis
on the Shifi aspects of Islam legitimizes the absolute authority of
theInﬁmastI}einterpreterofM_’inands_m_u___ﬁh, it enhances the
.Sectarian tension between the &E_‘l minority and a strong Sunni majo- -

rity in-Pakistan. There has been, however, a continued attampt at

minimizing the xsn'é"ilI-SmnE tension through the non-articulation
of the Ism.a 111.. sectarian religious bellefs and practices in public,
on the one hand, and, on the other, the pro;ect:.on of Islamic identity
th:rough the expressed Ismarlll loyalty for Pak:.stan

- Under the Agha Khan's J.m.tlatn.ve, several conferences and de-
liberations were hosted through the World Ismailia Associations -

the institutions responsible for imparting religious education - to

"define the framework for evolving the outlines of the religious edu-

144

cation syllabi. Among the suggested courses to be incorporated ..

in.the 'teaching of religion, were studies in Qur’an and Ha«ﬁth;
the Islamic-Isma{1i fundamental belief concepts - Tawhid. (dfity.
6f God) , Numwah (prophethood) Imamsh, Qiyameh (life after death),

tc; - Study of the World Religions; Islamic-Ismafili History

and Theology; etc.Ms The study of the plroceedingsf‘of these conferen-
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ces - between 1975 and 1976 - could contribute significantly towards
understanding the changing attitude of the Isma'ilis in-Europe, India,
Syria, East Africa,etc, in the context of the respective political
and social developrents.l46 For the purpose of this study, however,
it is significant £0 note that the Isma(Ilis in modern history have
responded by attermpting to forge their own identity and their point
of view towards Islam. For example, the Eghs Khan, in an inte.rviewl47
with Geoffrey Barker took a stand concerning the Iraru.an revolution
and assertedthathedidnotagreeWiththeAyatollahKlutéinion

the current interpretation of Islam in Iran.

1

...I am concerned about the interpretation of Islam which

is given I think many Muslim 1ead7rs are concerned about

that ...I am not convinced as Imam of the Ismaili conmmlty that

that interpretation is the right one. Now seen fram within

"Iran there may be a different attitude. I am saying today

that law and order in the twentieth century can probably be

achieved without the application of law a$ it is interpreted

there. 148
Parallel to the activities of the World Ismailia Assoc1at10ns, ‘

the Institute of Ismaili Studies was established, in I.ondm, betveen
1975 and 1977 with the purpose "of enhancing awareness. of the spiri-
tual, intellectual and cultural heritage of Islam, more particularly

its Shia branch. w149 o booklet, published by the Institute, the

objective is stated as follows: ' ,

4
The Institite of Ismaili Studies has been established under
the patronage of the present Imamof;ttheIsmaJ.lJ.Musluns,
3

N
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. the Aga Khan, in order to encourage scholarship and learning
& ' in Islam and particularly the Shia branch of Islam and 'its
Ismaili Tariga (persuasion). n150
Inaugrating the Institute of Ismaili Studies, in 1977, the Agha
muaﬂ emphasized that the Institute was pri ' ily geared th) benefit the
| Tsmalilis =~ through its "superior level" of religious education
and through its other undertakings, including the writing of Tema'ili
’ /!

History.lsj' In 1980, the Agha Khan Foundation entered in an agreement

with McGill University to encourage cé-ﬁcperatio/n in the areas of
Health and Islamié Studies, Co-operation in the latte} area between
the Institute of Islamic Studies of McGill University and the Institute
of Ismaili Studies provides yet another dimension to the field of

Tama'ili studies. Attributing historical significance to the Insti- -

-

tute by relating it to past Ismafili achievement during the period
of Fatimid rule in Eqypt when Al-Azhar (University) was founded
in 909 A.D. - the Agha Khan said, _
...not since the Fatimid perlodhasthereb?enme:ustence !
a Research Centre for Ismaili Studies, manned essentially
by outstanding Ismaili men and wamen scholars. This is there-
' fore a significant in making it possible for my jamat
to secure the fruits of Ysmaili scholarship in the history,
philosophy, theology and literature of Ismailism and Islam
by virtue of an academic institution created by our own efforts

andresom:ces.lsz T '

\'  In 1977, the Tsmafilis initiated and facilitated the publication of .

a major work on Isné’:'-.lism, "The Ismai1i Contribution to Islamic

o
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Culture,"'53  under the editorship of Sayyed Husayn Nasr, on the

occasion of .the centenary of the birth of the late Agha Khan III.
Earlier, in 1970 a Firman had insisted t.hat the Ismafilis should

understand Shifi Isl just as they would understand any other mono—

theistic religion. Since Shifi Islam "is a historical fact" it
should not be hidden.’* In an interview with Roger Priouret, in
1975, the Agha Khan appeared to have ignored the metaphysical impli-
cations of the Imam's divine authcr:i.ty_ in directing the Isma’ilis
while defining the role of the Im3m. Thus, the Agha Khin seemed

to have been convinced of the Western trend of bisecting the matters
dealing with religion and those dealing with secular aspects. He
definéd the, function of the Isma‘ili Imam as being the interpreter
of the Q_gr_'é’__r; at the ipiritual level and as being of "assistance to .
the Isma’ilis in their material life." He is not to function in
the latter capauty dl.rectly, but in the sense that he helps them

to follow the necessary J.nstltutim for their material progress. 15_5

It iS two-fold. The Imam must direct the Ismailis in the
practice of their religicn and conétantly interpreét the
Koran to them according to our theology. On the spiritual
plane the Imam's authority is absolute.’ Ismailis believe
therefore that what the Imam says istheonlytrueinterpre—-
tation poss:.ble."lse

Defending his role as Imam, i.e., as the religious leader who
is also-gmcemed’with social and econamic reforms, the Agha Khan
iniicatedthatinIslan,mlikethe%st, there is no dichotamy between

I
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' able to developing countries.”

’ ~ 135 .

spirit and matter. 157

‘The incongruity exists thr%.lgh your tradit::.on, thrwgh your
experience, the Ai mterpretat:.on, if one can call

. it that, of ChrlstJ.am.ty Every Muslim no matter what sect
he comes fram, mll ‘tell you Islam is a way of life, If’

. you read the Quran youwa.ll find that a very substantial
part of Islam and Islam's teaching has to do with the indivi-
dual's behaviour in society in totally secular matters -

how you behave in your relations with other people in socie,ty."ls8

meer

(iv). Social and Ecoromic Policies.
The ‘social and econamic pgliciés as reflected in the directives

of the Agha Khan have contlnued to exhibit a national and internationsIlY

dimension. In Pakistan, these policies have been significantly con-

cerned with backing the Goverrment in its efforts to implément

social and econamic programs through ’the activities of an IS!E.G].JT.

:mst:.tut:.on known as the "Aga Khan Fomdat:.on." The Aga Khan Foun- ‘

dation was establlshed in 1967 "to mobilize means and know-how from |

the Industrialized world, and to make these means and know-how avail-

159 The Aga Khan Foundation has recently

‘been in collaboration with the World Bank, and United Nations Develop~

ment Programs — which have also recognized the Foundation as a "co-
q;erating organizaticn."lgo Anong the areas with which the Foundation
is' involved in Pakistan, agriculture, public health programs, energy
develop\'ént, ed\x:ata.onal prograns, etc, feature praminently. The

Agtid Khan, in an interview on ision, in Pakistan, in 1981, however,
identified two argas/ which he felt the Third World ought to be especially

B}
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concermed with, as he was himself, in arder to improve the "quality

161
7

of life," These were the quality of the management of social and

econamic institutions and a sound economy to be achieved through
the r‘nobilization of resources and international collabor:ation.l62
‘One of the concerns of the "Aga Khan Foundation" has been ‘to encourage,
direct, and help the Isma‘ili apd non-Isma’ili students financially

to continue to pursue ‘higber.stwiies in the Western countries in
order to help the Government £ill its need for skilled“mafipower to man
social and economic institutions. Paki\stén has suffered recently

" from the effects of drainage of skilled manpower from the country

because of lucrative opportunities available elsewhere and also because
of poor.working conditions in Pakistan. Pakistan is a country which

had plunged vigorously into the effort towards industrialization in

order to elevate its econamy. For this reason it has an extraordinary

_ EDUCATION: . -

need for trained and s;cilled managers,. yeclmicians, scientists and
workers. This year (1981) the_‘Aga - Khan Foundation announced 55
foreign scholarships to enable the students from countries such as
Pakistan, to Study at varicus ingritutions in Eurcpe and North America.
The Isma’ilis hove in this way,. through their active engagement in
Palocistan-'s efferts to overcame its problems(, to excercise effect:\i.ve
hxfiwxceontﬁeatﬁituieof t:hch'tvermentandthepublic. o

In view of tl§ political eircupstances in the.developing count-

)

ries and their. effects.on minotity commimities like the Isma’ilis -

v
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’ ’for exémple, the confiscation. and nationalization of their businesses,

and even the deportation of Isma‘ilis from countries such as Uganda
an<i|.Bun:ma]‘64 —acertaintrendhésenergedaxmngtheIsm?'i'lis.'I‘he

- 1sma‘ilis now appear to exercize more caution in carrying out their

social and econcmic rEfonm in the countries where instability prevails.
Boweverttntrendenergmgasreflectedmthehmans,hasalso
been aimed at diverting the commmnity's attention from trade to the
aocquisition of professional skills through education. In 1976, the
Agha Khan issued a Firman which stated:
It is fundamentdl not on‘ly because of the potential inpact
of political problems upon your lives, bt every time there
isasﬁrixﬂcageinthenationalecctnry, it is the stronger,
more qualified, better placed individuals who can lock to
their future w1th equanmlty 165 '

Along with the emphasis on education, the Agha Khan cautioned

the Ismailis about its impact on the Isma‘ili traditional structure.

_Earlier in 1958, the Agha Khan, in an interview had maintained that

it was "possible to live a modern life and at the same time live a

166

truly religious life." He had also, as seen earlier, during 1958-

1965 period, espoused a similar position in his addresses on moderni-

zaticn in Pakistan. The Agha Khan, however, appears to have been
apprehensive about the impact of modernizdtion on the religious trad-
itions. The Westemn cowntries had already exhibited a dangerous
trend towards the 1oss. of religious values as modernization progressed:
He cautions the Tsma’ilis to be helpful to the comunity in all the
respects éven if it meant giving up scme freedam of thought or ex- |
pression. He confessed that "learning means questlom.ng but, he
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{: . argued, qu?stioning "mustebe for the pu.rpose of understanding, and/
understanding is a step towards improvement. This is what it should
be and not simply an exercise in preparing cneself to question or
weaken or destroy."167 B
~ The Agha Kndn has been recently involved in building the 721-bed
"Aga Khan Hospital and Nbdlca\l College" camplex in Karachi with the
collaboration of national and international organizationsw"sucl; as
the  Pakistan Medical Association and the World Health Organization.
The Aga Khan Hospital and Medical College, which has been dtcorded
the status of a University by 7ia al Haqg, is one of the largest
health and medical proj'ects in Asia., Its aim is not to "restrict
its services to an urban minority but'it ' should become the focus
of a much broader effort to address health problems in even the most
remote corners\of the coun 168 The Agha Khan, in his speech
during the inaugration ceremony of the‘ School of Nursing of the
"Aga Khan University of Health Sciences" in Karachi in 1981, proposed
| ' to extend the medical facilities throughout the whole of Pakistan 2
by Linking the project with the health units, which are already. in
operaticn with the assistance of the "Aéa Khan Health Services",
and othey medical services throuwhout the national health-care system |
in Paki .lsgAsanweansﬁotrainllbnurseseveryyeérarxda (
large number of doctars gnd medical staff, the Medical College has affili-
ated itselfwith the Wesf:ern Universities of McGill, Harvard, Mddaster,

'
S b s s rms s o s e = s .
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etc. 170

The impact of the Ism.a"iﬁ involvement in a project of such
magm.tude is bound to affect the image of the Isma'ilis in Pakistan.
The avenue which is employed to channelize the prooeés of modernization
is very significant in the context of Pakistan where health-care is
e area that equally concerns conservatives ' and revivalists,

Thus, Isma’ili contributions to the social and ecanamic infra-
structuras of the country such as. the Agd Khan University of Health'
Sciences, the Industrial Promotion Services and the various educational

. institutions, have recently acquired national and international di-

mensions as well as r’eoognitior; as humanitarian ventures. Within

the Isma'lll context these institutions, with their capacity to absorb
a large number of the elite Tamafili class, also serve to cushion '
the impact of nndernlzatmn Reassertmg his modemist and hunani
tarian OOIIVlCthﬂS, the Agha Khan said that the motives behind his
health projects were:

\ -
First of all, a commitment to the betterment of the conditidns

" of life.of the people in this country. Secondly, it repre-
sents an intimatg collaboration between the East and the
" West, or let's say, the Islamic and the Non-Islamic world.
It is in fashion to portray that relationship as ‘one of po-
tential conflict. It is my hope and prayer that this proj-
ect will demonstrate the very opposite. nl71

ECQKIMICS.
- Earlier in 1976, the Agha Khan had indicated at the Swiss-American
. -8
Chambers of Camerce that he strongly believed in the significance

-
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of the role of priva{:e initiative in the developing countries, such

R

as Pakistan, where the problems faced by the govermments are massive.r]z.

Through the Institution of the Industrial Pramotion Services, founded
by the Aghi Khan, in 1962, .the Isma(ili commmal econamic ventures
were being transformed into national enterprises, in which the gover-

173

rment. and the public owned shares jointly.; For example, the

ﬁghimﬁn, while persuading the business commmities to import high-
level managenent tectniques,’’® also familiarized them with the
joint venture of the Industrial Promotion Services and the Pakistan
International Airlines to pramote tourism in Pakistan. Both the
P.I.A. and I.P.S., the Agha Khan n‘amta.med, were concerried to direct -
the tourist industry in Pakistan towards evolving certain systanms -

to safeguard the "sense of cultural identity of Pakistan" fram being

175

infiltrated with foreign cultural elements. Citing the examples

of other countries which suffered great hardships because of hastily
pramcted tourist industries the Agha Khan said,
There are many countries which have changed too hastily into
what appears to be a lucrative pool of foreign exchange only
to find that after a few years of mushroam growth, the cheap
developers reap their own desolate harvest of unsightly build-

ings, polluted rivers and beaches, ,falling standards of ser—
vicé, decay and ultimate collapse with all its unhappy social -
consequences.l76
~Thus, the Isma'ili emphasis on the possibility of 4econciliation
‘betWeen‘ traditional and the modernist tendencies, is characteristic

. of the modem Ismaili attitudinal respense to the growing conservative-
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( L revivalist influence in Pakistan. \ — -
"The Isma'ili rel:.glous response in Pakistan, however, is char-
actenzed mainly by its articulation of Shifi Islamic identity aga.mst
< ﬂ the predcmnantly Stmm revivalism and conservatlsm ' Isma Ill
Shifi emphasis also helps the Tsma'ilis to leg:.t:.mi the changing
Isma’l1i attitude in Pakistan under the directives of their Imam.
‘The Tama’i1% religious base has not only provided leverage for social
: " and econamic reforms among the IsmaIlis but has been exploited to orient
- the refgorms in a  way that would project, the Ism;'a-:li vision of o
" Islam, A
The Isma'ili attitudinal response is thus an attempt at defining
the pos:n.t::on c;f Islam in Pakistan and, so,in the modern world. In
this attempt the Ism i1is have s:.gm.flcantly aocam\odated the canser—

- yat:.ve—rev::.valist attitude w:Lth.m the Ismafili modenust reformist
tendencies in Pakistan. : ' : ,
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CONCLUSTION
~ The Nizari Ismla"f.lis and their attempt at adjustment to the

impact of modernization as reflected in the Fim@ns can best be under-
stood as a response to the growing conservative and revivalist in-
fluence in Pakistan. The uniqueness of the Isma'ili response, which,
is characterized mainly by its Modernist Reformist emphasis, lies \
in the interaction between the nature of the belief system and the |\
political forces in the country. - ‘ |

The position of the Inim in the Tsnai1i belief system is central .

by  virtue of its transcendental and divine aspects which are de-
rived from both the Shifi and the Hindu syncretic borrowings of the

- camumnity in the Indian Sub~-continent. The official British recog-

nition of the Tmam's absolute authority in the late 19th century
addedtheneededprestige)andsignificancetotheroleofthemém
and thus, to the Isma‘ilis. Thus, "the Imam's powers and respon-
sibilities could take almost any direction in both the religicus

and the secular spheres without being impeded by the historical Iimits

of the role definition’®

!
|
!
. The Imam, as a religious symbol, is capable of acquiring an }

- v _ {

infinity of possible meanings. These possibilities enable the Imam ]
to relate to the requirements of changing situations, thus permitting \
ﬂelmﬁ’ilistojustifythacrmgeinﬂ}#irmdeofbehaviour. As t‘
- L

the source of religious guidance, the Imam becomes the focus of Ismafili

\




attention, and everything else in the Isn;";.l}.systen of beliefs
mist be viewed strictly infterms of the Firmdns of the Tnam and not
in terms of the teachings of the Qur‘an, the Sunnah, étue_'_Gmaru_i,etc,
alonew This focus on the Imammakes. it much easier for the  group

to acclmat:x.ze to ch.ang:.ng political, social, and econcmic gitvations. .

Thus, in their a{:tenpt at evdlving Isma’ili beliefs and practices
to accammodate the social and political forces of the enviromhent,

' the Firmans have encouraged great diversity within the Isma'ili system.

This flexibility in the Isma 11 response_,' while contributing signifi-
cantly tothegroupssurnval,hasmadethetaskofdefmmgtl‘xe
Isma'ili doctru:xe difficult. Since the Indm is seen as the focus
of everything concerning Isma'ili beliefs and practices, it is the
conclusion of this thesis that the term that could best be used *
to describe the Tsma‘ilis in the modern world is, "the Imamis" -
which implies the fundamental belief of.the Isma'ilis that everything
changes except the Mir (spirit or light) of the Imam who is always
available to guide the mominin. L

The re-defined relationship between the Imam and the Isma‘ilis
in the Indian Sub-omt.fnent thus prov:.ded the Fimmans with signi-
ficant leverage to function as “divine commandments". The Firmans,
while deriving their power - in the sense of capability to mobilize
the growp - fram the veneration of, the Ismailis for their Imam,
were concerned mainly with secular develop'tents. In-this respect
the Firmans mirrored not only the social and polJ.tJ.ca.l developments

]
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in India and Pakistan, butalsoacapabllltytosensetheneedfor

change in the context of the changing Indian and Pakistani political
The general Mushm response to the collapse of Mughal rule and,
latertothemfltbcofﬂmeWestémpo]iticalandsocialthgﬁghtand
institutions was characterized ma:.nly by their attmmpt.to
the.u' own rellg::.on and h:.story The ‘conflicting puritanical and
Itodemlst tendencies were the result of this Muslim self—exammat:l.m
which contributed significantly to the later growth of Muslim comm—
unalismn and the separatist movement in the form of the Pakistan Movement.
The tension between the traditionalists, who enjoyed mass support,
and the Wesbam—traiped modernists, who were to administer the country,

, , e
+ resurfaced immediately after the creation of Pakistan. While the

traditionalists demanded that Islam be the State Ideology, the modern-
ists,; waware of the detailed formlations of Sharifah tried to in-
corpqrate general Islamic principles into the weste.m ideaé of demo~-
cracy, liberty, etc. The \pr;Zess of constitution-making in Pakistan
was thus an attempt at reconélln.ng the contrast between divinely-
sanctimed revealed laws ami\mn-made laws,

.The events marking the dourse of political history in Pakistan
however, gvndenoed the qrowing impact of the traditionalist attitude
on the Muslins of Pakigtan. velq{rmtnotmly implied the
reorientation of the Muslims building an Islamic state and

society, but added a new dirension to the politics of Pakistan
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‘in the sense of causing  the re-emerdence of Shifi and Sumni
sectarian differences. The IsmafTlis, being a shifi minority, were

affected by this development. Their changing attitude is reflected

‘throucm the Firmans.

The power that the Firmans wielded in introducing changes among
the Khojas, even concerning their longheld traditional religious
concepts, evidences the extent of the growp's adqptability and its
close-knit sStructure when confronted with external pressures. How—
evy_/r the external pressure on the group ironically provided the lead-
ership with the ability to resist internal agitation for the modemn
democratic decentralization of the group's &cision mak:i.ng.,2 'I'he\
increased social cohesion, however, due to the external threat, also
elicited a higher level of econamic productivity of the group.3
Hanna Papanek maintains that the Ismafilis have devised such an effec-
tive systen +0 mobilize funds that the other cammmities have not

been able to dampete with their econamic, social welfare, and-education

* programs.4 This ecmanicgnd social prosperity, Hannha Papanek "argues,

has "resulted in gratitude for the Imam, and cammmnity ties were

strengthened rather than impaired by an influx of new ideas."” she,

however, argues that the introduction of new ideas "by a traditional
@

authoritarian legder is bound to raise eventual difficulties. n6 The

Imam, as seen earlier, being aware of the impact of modernization

. on religious tradi.tions,hasalréadybegmtotfanslatethenanm

group loyalty into a wider national and humanitarian comcerm. Since
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the IsmaT’:iT]is differ fram other Muslim groups in their emphasis
on the necessity for a living Imam who provides guidance according
to the needs of changing circumstances, new functions and expectatipns

are genergted to cushion the increased mobility, freedom, questioniné‘};gtc.‘
‘ hY

Another factor contributing to the Ismafili attempt at cushioning
the growing religious-secular gap resulting from modernization of
the Ismalili institutions, is a modification in the practice of
takiah ' (dissimulation) which, Frischauer maintains, is still pre-
valent among the Tsmalilis who "are reluctant to talk about many
aspects of their highly esoteric religion."7 However, Khalid Bin
Sa,yqed maintains that the trading camunities, such as Khojas, "have
beer} modernized to such extent that they genuinely believe that Islam

and/modem comerce and industry coexist."8
| :

' In the context of the Indian scene, prior to 1936, the Isma'ili

: is characterized essentially as a modernist-reformist move~
t. The nature of the Ismafili refonnist.tendency is eolored by
attempt at providing itself with a religious impulse through
 systematic reformilation of the Isma’ili identity.
The direction of Isma‘Ill response, as reflected in the Fimans,
indicated that, wntil 1936, the need to stretch the definition
Iof Isma‘ili identity to accam\odate general Muslim conciousness

lwas»not felt. This Iamafili response also mirrored the J.nsignificance

. /or non-existence of any Muslim nationalist sentiment in the form

| of the: Pekistan’ Movement. | However, in the lﬁz‘:ght of growing Muslim

© -
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political consciousness in India prior to its partition 'in 1947, the
Isma‘ilis aligned %selves with the Musl:uns through their projection
of Muslim political identity without, however, reonent:.ng their
modernist reformist outlook or theiryreligious identity. Their reli-
gious identity, while providing me‘jmﬁvation for mobilizing the

group to implement their social and econcmic poli?ies, significantly [
helped the Tsma'ilis o consolidate their position in the newly created
Pakistan. ,

mainly as the representative of a reaction and oppos:.t;mn_ ﬁo the
growing conservative-revivalists puritanicai influence in the country.
While there is continuity in the Firmans concerning econamic actiyity
and the modernist projection of Islam after 1953, there is also an
abrupt change, not only respecting same of the prevailing Hindu

religious practices of the Ismafilis, but in the Ismafili attitdde
towards other Muslims, particularly the 'Ularrfa'.: This change in the

- - — -

Ismaili attitude in Pakistan evidences not only the Tsmafili awareness

of the growing conservative and revivalist puritanical influence
in arousing mass agitation - for example, against minority Muslim
qxﬁs such as, ﬂnAhadiyyah-butalSoevidéwestheinfluence‘

of the Fimans on the Isafilis in assimilating the newly introduced

changes. ) ' /

/
Thus, by using the divine role of the Imém previously attri-
- - - " - »
buted to him, the Agha Khan III enabled the Ismafilis to accammodate
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n

a_ changing attitude witibut rupturing the base, While the purification
of Ismatilism from Hindu practices in Pakistan rarrowed the gap between
the Isma‘ilis and other Muslims, the Agha Khan's modernist approach,
especially in implementing his economic policies, cont':ributed to
increased cohesiveness amongst Pakistan's Ismafili comumity.

The recent Isma‘ili social and econamic venture.;, aimed at b%-
fitting the Muslims of Pakistan at large, in vresponse to the appeals
of the successive Goverrments, have significantlyequipped the Ismafilis
w:.;h ability to J.nfluence Goverrment opinion. In the context(of the
recent developments in Pakistan where the Govermment is cammitted to
adopting Tslam as an ideology for the State, the Isna‘ili comitment
to assist the Goverment in implementing its social (health and edu-
cation) and econamic policies may be understood as the Isma’ili contri-
bution to the Muslim attempt at definj.ng the pgsition of Islam in
Pakistan and, so in the modérn world.

This thesis has thus examined how the Isma‘ilis, as a minority
Muslim group in Pakistan, while maintaa.nmg a sense of continuity

with their religious history, have attempted to accammodate oon—
" temporary pdliticai forces in their thrust for modernization. Thus

it is in the understanding of the religious beliefs of the Isma‘ilis
that the nature of the changing pattern can be grasped. The IsmaC®ili
belief system in which the Imam is the only authorized interpreter

of Qurfin and Summh and therefore the absolute Claimant to Isma@ili
cbedience, provides the 'Tsma'ilis a  unique means of responding .

. I 4
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to tlaeﬁtpactoftraditionalIslanfrmmoﬁesideandofvvesm .

- i

It may also be concluded that the Isma‘ilis, like other Muslim
groups, emphasize Islamic cultural identity but not the Islamic reli-
‘gious unity.
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