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This thesis represents the part that Kiyat Ha1i Ahmad 

DahlAn played in the IS~am1J modernist movement of the .arly 

tw.ntieth century in Yogy&kart&. It is concerned ~ith his 

life And thought, And the establishment of the MuhaMmadiyah, 

a major non-political Muslim organi2ation. The Mubammadfytb 

played An important role in the development and mod~ni ... tion 

o~ Muslim education-by th~ reformulation of Islamie doctrines 

in the light of mode~n knowledg~. 

Through the MuhaMm&diyah, Kif .. i Haji ~madlDahlan 

successfully spre .. d his ~dea to the Muslim society in Yogya­

ka.rt... ,It became .. popula.r me .. ns for IslUtie reformer~ 
il ) 

~~out' Inqonesi& to la.unch ide .. s of moderbization into 
l ' 

the thoughts and customs of the Muslims. 
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Cetto1these A pour but de représenter le l'ale t.~u pa.r 

~ HAji AhmA~ ~Ahl&n dAns ,te movoment modernisto IslAmique 

AU d'but de 20iime si~cl •• YogYAkArta., 511e s'intéresse A 

sa. vie et pensê.,Ainsi QU'. l'establissement de la MuhAmm&-< 

diyah,-~n. tris grAnde orgAnita.tion apolitique Musulm&nQ. 

L& Muha.mmadiyah A joui unde ,r81e im~rtAnt dans le dQvel~e-
- 1 

ment '.~ 1 .. moderl"lt'".ation de l'education musulmane) e~ re-
,-

formant les lourdes doctrines Isla.miQue 1 la. lumi.re de la 

connAissance moderne. 

A tu";'rs' Il'' Muh~_"dil/o.h. Kb"! H .. ji Ah .... d Dab,lan a 

repa.ndu avec suec.s ses idées sur la. s ciet6 Musula .. ne l 1 
1 

Yogy&ka.rta. c. Qui est finalement devenu un moyen populAire 
~ , 

pour les reforma.teurs Isla.mi~ue A trAvers l'lndonesie de 
f 1 

'lancer des idées modernes dans les pe~s'es et coutumes des 

MusulmAnes. \ 
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INTRODUCTION 

At thr end of the nine~eenth cchtury and the be9innin~ , 

of the carly twentieth century. eV0nts occurp~ to re-awaken 
.11 

Muslim ("ountrie~ aIl over the world. During that period, the 

Muslims began to wake up' /from thcir slumber, a,;fter tlaving 
1 ... 

livcd for a lon~ period of timc under the shackles of eolo-

nization. They realized tha~ the 105S of independ~nce, 

dcviation from the teachings of Qur 'anie principles and tra-

dit 10n of the Prophet r-'uhammad had brought them to ~ stage 

of stagnatjon and backwardness. This awar?ness drove them 

to launch several 'organization p~ogrammes by which they com-

bine political effort to aehi0ve their indppence and religious 
1 

leform. Thesc efforts were carried out by Mus1im modernists , 

in every part of thE' Mus1~m co\.:mtries all over the wor1d. 

Furthermore, the circumstances wc:;re' propi tious for the emer-

gence of a,physical,movement. In certain countries J this oc-

cured in an organized way, and in the certain others in a 

relatively haphazard fashion. 

" Jamal al-oin al-Afghani (1839-1897)~ was born in the 

large vi]lage of Asadabad near the city of Hamadan in the 

1 

• 
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1 
NorthwQst of Iran. Because of his views, he had to leave 

.' his homeland; he went to India and was forced out, and sought 

refuge in Egypt from whence he was ex!led to Paris. He then 

visited Istanbul where he was weIl received by Grand Vezier 

Ali Pasha. Aftertard Jam;l al-oin al-Afghàni left Istanbul 

for Cairo where he was welcomed by Riyaz Pasha and taught 

, .2 
philosophy and theology at the Azhar University in Egypt. 

He appeared with two main objectives: political anq theolog-

ical. In his p~itical objective, he tried to combine, con­

solidate and coordinate aIl MuslPm countries against foreign 

domination and exploitation. In theological effort, he tried 

to redeem Islam from the false doctrines and abuses which'had 

brought about the decline of his generation. He advised 

people to purify Islam of un-Islamic .practices tha t had ~p,\". 

peared in the course of time. It was· this idea'which was to 

3 
be known as his Pan-Islamic idea. In fact, he became th~ 

harbinger of the reformisi ~nd modernist movement
4 

toward the 

end of the nienteenth century. 

His views had a great impact on whole areas of the 

Midlle-East, and greatly influenced the out look of the 

- c c 
Egyptian Muh~ad Abduh (1849-1905). Abduh w,a~ ~"power$\lJ.-.........._ 

..-.. ~--- .......... , 

thinker, a prolific writer and a great reformer. ''Muhammad 

cAbduh was opposed,equally to despotism in Mu~lim lands to 

D 

.. 
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forc-ign control over Muslim countries. He wanted the Muslims 
j 

to takè the good things in modern civilization without aban­
\ 

d · h ... l 5 on1ng t e Islam1c pr1nc1p es." 

Similar ideas were forcefully advocated by the famous 

- --editor oi al-Manar, Muhammad Rashid Rida (1865-1935) of Syria • 
• 

He settled in Eg~t to be nearer to his teacher, Muhammad 

cAbduh • "Muhammad Rashid Rida. became convinced that the fore­

Most task was to combat the menace from within.,,6 

Th~ reformist movement of Jamal al-DIn al-AfghanI and 

Muhammad ~Abduh was followed ~y the Salàfiyah mov~ment (go . 
- -back to the ancestors) of Muhammad Rashid Rida. . . 

The reform movement:, according to Inamullah Khan, was 

a '~urification with efforts for reconstructing with a view to 

-reasserting the authority of the Qur'an and that of the Holy 

Prophet.- This movement wanted ta keep Islam alive and fresh 

7 
by sustaining a continuous interprett"tive progress." 

In India, Sayed Ahmad Khan (1817-1898), wbo was born in 

1817 in Delhi, established the modernist Aligarh Institute in 

1866. To ac~uaint himself wi th we.stern civi1ization and cul­

ture, and to know the secret of its power,'he undertook a trip 

to England in 1869. On his return from England, he started to 
;; 

, - 8 
publish a journal called the Tabdhlb al-Akhlaq which first 

~----~~red in December 1870 with the sub-title Muhammadan S?cial 
~ 

1 

i • . ' 
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-Reformer. He started writing a commentary on the HOly Qur'an 

- -in modern terms in Tahdhib al-Akhla9' As Sayed Ahmad Khan 

said; '~en l am endeavouring to intfoduce these modern branches 

of knowledge among the Muslims, it is also my dut y to defend 

Q 
the religion of Islam and to reveal its original bright face." 

Another reformer and modernist Qf Islam ân the Indian 

sub-continent was Sir Muhammad Iqbâl(1873-1938). He was born 

in Sialkot, India; and gave a lecture on the principle of reform 

movcments in the structure of Islam which later became the titlc 

of ~is book, The Reconstruction oi Religious Thought in Islam. 

His discussion was divided in~o two parts: the iirst section 

tried to " .•• extract from thé total thought of modern Islam in 

the sub-cont,nent ideas which display: a desire for progres-s as 

weIl as for religion, and simultaneously analyzes their under-

lying function of facilitating a reconciliation between religion 

10 
and m<?derni ty; ..• " The second section " .•. discusses the prob-

lem of whether modernist Islam, so far as it is represen~ed by 

such ideas, had come to differ signiiicantly from traditional 

11 
Islam. " 

In this sense, these reiormists can a~so be cal~d ~od-

ernists" as Inamullah Khan described them, saying, "the modernist 

movement is an attempt to re-express Islam in modern terms and 

t ' l' d 1 l.' t th' , 12 erml.no ogl.es an reapp y 0 t e present Sl.tuatl.on." 

• 

\: 
1 

,1 , 
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These two countries were examples of a reformist and 

modernist model which had greatly influenced the reformist and 

modernist movements in Indonesta. Ta sorne exterlt, these move­

ments are simill).r if compared with Kiyai Haji Ahmad Dahlan and 

the Muhammadiyah in Indonesia. Thoughgeographically, ceytain con-

temporary problems of the community and co~onial government 

differed from one country to the ether, the problems the re-

formists facerl were mostly similar ta one anether. 

\ .. 
According ~o the modernist Muslim point of vi~w, taglid 

1 

(blind imitation) has most corispicuously been.the inertia in 

Islam .. Even in the,pre-modernist period, the principle of 

.. .. 13 
taglid was attacked by such religious leaders as Ibn Taymiyah ' 

- - - '14 
(d. 1328), and Shah Wali Allah of Delhi (d. 1762). 

\ 

In the 

.. 
modern period, taglid was the first pr~-to be eliminated 

by modernist Muslims from the guiding doctrines of Islam. 

HThey claim the possibili ty of ijtihad ,(exertipn) for aIl time, 

and the y declare that the only true Islam is the original Islam, 

i. e. , 
\ 

- - 15 based upon the tachings of Qur'an and Hadith." 
é • 

In every commun~ty where reformi~t and ~bderni~t ideas \ 

were expressed, conservatives and traditionalists would oppose 

reforme These groups were\very resistant to accepting anything 

new. They almost l'lever changed t~eir minds and they became;an 

antagonistic group toward the reformists and modernists in 
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every instanec-. 

ConsE"rvatives sought refuge in th(' asylum of no 
change. They becamE" more rigid in their outlook 
and approach. Every change, they thought, would 
be a change for the worse. 50, they concluded, 
the only way to save Islamic value,s and culture, 
in this hour oi chaos and confusion, was to stick. 
ta the pa~t stubbornly and to guard it jea~ously. 16 

50-called ",ra.ditionalism is to bè viewed as a negative 
1 

attitude toward all types of western innovation. Modernist 

. . 
thus represent a dynamic outlook, essentially pragmatic and 

adaptable. Traditionalism is a static position, fundamen­
\ 

tally passive and hardly able to react to external stimuli. nl7 

1 1 
Every historian of Indonesia would Agree that during 

the first decade of the twentieth century there were at least 

two significant phenomena which appeared. Both,phenomena.had 

been incupating for at,least/three centuries of colonial rule. 

Firstly, Indonesian rtational consèiousness evolved with the 
1 

formation of certain natiopal organisations which were instru­
\ 

" / 
ment\l in the long struggle of th~,~ndonesian people against 

Dutch imperialism. This movemen~· taward independence was mr-
1 

tivated by'the spirit of Isla~ic teachings. This meant the 
v 

Muslims believëd that stru9gle and revoIt agai~st Dutch colo-

nialism was a h?lY dut Y according ta the Islamic point of view. 

1 ' , 
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If they died on the bat~lefield, they wu~e considered mar-
I lr 

tyrs and would be gu~ranteed ~ place in p~radise. Secondly, 

the majority of Indonesian people were Muslims, but Islam in 

lndonesia was languishing, engulfed by heterodox elements. 

thus,by the early twentieth centurYJ ~ndonesia was ripe for 

\ 
the various Islamic movements. Kiyai Haii Ahmad Dahlan was 

one of the leaders ~ho succesfully brought a reformist and 

modernist aspect to rellgious values as weIl as to the educà-

tional institutions of Indonesia. Kiyai B!ji Ahmad Dahlan~s 
1 

contact with the leadi~g r~ormers in the Middle-East and 
1 

Saudi Arabia, as well as in his o*n country, so strongly in-

fluenced him that he proceeded to crea te a socio-religious 

movement in Indonesia, and through it, he spread his ideas 

-
to every part of the country. 

the organization of this thesis i~ divided into four 

1 

chapters. t~ ~irst chapter deals with the biography of 

Kiyai Haji Ahmad Dahlan. This biography discusses the impor-, 

tant pe'riods of his 11.fe, his birth and his early pesantr.llh 

- . 
- education. After obtaining some basic religious education 

in ~ndonesia, he went on pilJrimage and cQntinued advanced 

studies in the holy oities in Saudi Arabia. During his s~ay, , 

he was influenced by the Islamic reform movement which had 

----been launchJd by Muhammad c Abduh in Egypt at that time. Upon 

/ 

-
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\ 
coming back to Indonesia he started tQ propagate his Islamic 

\ 
modernist ideas by establishing the Muhammadiyah organiza-

tion. Atcording to the Shorter_Encyclopaedia of Islam, the 

MUh",mmadiyahCaS'a "Reformist Muslim Organizati~n in Indone-

sia, founded Nov. 18, 1912, by Kyahi H~ji Ahmad Dahlan, in 

YOgyh.karta, after th~'example or reformïst movements in Egypt 

and India.,,18 He devoted his life to spreading a modernistic 

view of Islam. 

In chapte~,two, the writer shows how bidcah (innova-

tion} .and khurafat (superstition) flourished in Muslim sooi-

et y in Indonesia corrupting and deviating the religious faith 

, ~rom the teachings or Islam. Dahlan tried te calI them back 

- -to original sources or Islam, the Qur'an and Hadith, by re-

expressing Islam in modern terms. 

< 

To understand how far Kiyai Haji Ahmad Dahlan was in-

c 
fl~encer by Mu~ammad Abduh's thought, the writer compares 

Muhammad cAbduh, an important leader of Islamic modernism in . , . \ 

Egypt, with Kiyai Haji Ahmad Dahlan, the leader w~o success-
,... 

fully established the Muhammadiyah as the Islamic modernist 1 

movement in Indonesia. SubsequentIy" Dahlan' s movement in a ," , ., . 
general sense can be seen as an extension or modernist 

thought that swep~ &C~oss aIl the Islamic countries at the 
\ 

turn or the 19th century. Finally, the writer describes 
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-Kiyai Haji Ahmad Dahlan's ideas on ijtihad and morality, the 

central concept of his thought which brought new breath to 

the purification of Javanese Islam in Indonesia. 

rhe third chapter outlines his reform movement in Mus-

lim Education. At that time, in Indonesi~, education was di-

vided between the Pondok-pesantren (Religious School) which 

only taught religion, and the Dutbh educational system which 

ignored re~iQious instruction., IThiS, of course, created two 

different groups' in society. Each was separa ted from the 

other by its totally different, educational background. Kiyai 

Haji Ahmad Dahlan realized this and tried to combine both in 

his own system,- the Pondok-Muhammadiyah~ He wished to pro-

duce intellectual, yet religious, Muslims. His goal was to 

make the Indonesians capable of fulfillin~the demands of the 

modern world. 

The conclusion, or the last chapter, shows Kiyai HAii 

Ahmad Da~an as Indonesia's most important modernist, both in 

1 

the religious and educational fields. The writer hopes this 

study will contribute to an understanding of the ideas of 

the founder of the Muhammadiyah organization. 

1 

A Note of lndon sian Words 

The lndonesian language was born ou~ of Malay, and has 

• 

.. 

. ' , 
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gone through a~ least three periods of deV~lopmelt, 'l'hese 

are the Dutch colonial p~riod, from the beginning of the 

seventeenth century until 1942, the Japanese occupation pe­
"}J 

riod from 1942 to 1945, and the priod of national ~ndepend-

ence from Augus~ 17, 1945 up to the present, 

According to the Latin spelling,' changes were made 

unOffiCi~Y during the Japanese occupation period, The most 

important change was that of the Dutch v9we1 2!' formerly 

used in Indonesian to express the sound of ~, as in the Eng-

1ish word "put", The only exception ta this change is those 

people who prefer! to use the old spelling ~ in their names. 

This change has been confirmed by the Minister of Educat,ion 

and has been called the Republi'c Spelling or Suwandi's 

19 
Spelling since March 19, 1947. 

The new spelling, based on Suwandi's Spelling, emerged 

in 1954 at the second congress of the Indones~n language at 

Medan, The ~es!ul ts of the congress were inco~pora ted into 

the language in 1957. This resulted in the combination of 

Malay (Persekutuan Tanah Melayu) and lndonesia in 1959.
20 

Some changes are as follows: 

Old 

dj djalan (street) 

New one 

j jalan 
;>\: 

\ \' 

'v 

1 
i 
1 , 

i 

î 

l 
1 

1 
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Old -
j 

nj 

sj 

tj 

ch 

jakin (sure) 

njata (clear) 

sjarat (condition) 

tjepat (fast) 

~l)idmat (respect) 

11 

New one 

~ yakin, 

~ nyata 

II syarat 

~ cepat 

kh khidmat 

This new spelling has been adopted for a11 Indonesiah 

wording throughout this thesis. In addition, most Arabic 

terms will be found in their Indonesian equivalents. 

The new spelling has sorne similarities to English. 

These are as follows: 

Ihdonesian English 
'\ 

j j (as in jar) 

y y (as in yellow) 

c ch (as in chat, chalk) 

kh kh 

The main differences in tr~nsliteration from Arabie 
/. 

are as follows: 
\ 

, Indonesian Ara.bie 

ts th 6 

1 
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Indonesian Eng-lish \!. Arabie 

h h .,.. 
'-.. 

kh kh' t: 
, 

d% dh ~ 
, 

- " 
sy sh t.r 

tif 
sh (,;P s 

~ 
\ , 
dh (dl) d <J"6 

;-

th t 
.~ 

dh 
( ~ 2 

!ndonesian Name~ and Titles ! ... 
Following the indigenous eustom, -Many Indonesian, 

especially the Javanese, have only one name.
21 

In accordance 
, \ 

with this custom, a person's name could be chosen te describe 

the condition of thJ person to whom-that name is gi~en. Usu-
, 

Ally a ch~ld ts name changes when the child grows up,/ or ,!hén 

he has 'chosen a certain occupation. For instance, A"boy whose 

nAl'lle is _S .... u .. t ... a_. (meaning "sonn), changes his ~amf into Sastra~ 
.Jo., 

(meaning nletter") when he grows up and becomes a secretary 

of the~village administrati6n. It is easy to r~alize that 

this custem of name-giving developed in ancient times. So­
.; 

ca~led mana, or magic, was Qui~e influentiàl and Iplayed an 
! 

important role in Indonesian life. 

-~---------------------------- .... , .. -<..~ 
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. ' During the influence of Hindu culture in Indonesia, 

many Indo~esian wer~ proud to have' names of heroe~ fr~1fI. Hindu 

• II) #: S k' 11.·'ter "ture • 22 ep~cs ~r names 4ro~ ans r~t _ 

The spread of Islam à.mon9:~ndonesia~S has brought 

about the eombination of Muslim names attacheddto native 

names, like Wahidin (from wahid al-Din),Sudiropusodo (~om 
• 

~, an old Javanese prefix meap.ing "good" or "superior", 

often put before the names; diro, :t'rom the old Javanese 
- 1 

f "dhira" meaning Hher~" ; husodo, from the Sanskrit word 
J ~ 

"ausadha" meaning "remeqy"). Therefore" Sudirohusodo ,was a 

Javanese physici~n who founded the Budi Utomo,movement. Some· 
" '. 

times Indonesia Muslims put the name of t,he Prophet Muhammad 
\ 

in front of their native Sanskrit name. Muslim names in full 

are a1so very often used. f~ , 
The aristocratie t'tles like Pangeran.\Raden N~abehi, 

Raden Mas, and Raden, were used during the colonial period, 

but after the revo1ution 
\ 

droppeq the aristocratie to use their aca-

1 •• 23 " 
demic titles, if they were ed~cated at the university level. 

Many educated Indonesian intellectuals a~~u~ed academic 

titles which are still much prized'in terms of social status. 
\ 

These titles conform with those in use in Holland, and some 

of them are still used totlay. To prevent these tiiles from 
j 

. 
1 \ . , 

i 

1 , 
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beino confused by th Enol~sh reader, thè mo~~ import&nt,ones 

are 

\ 
~. 

Ir. -

as t:Ol10:'S: ,y \ 
is' an' abbrevittfon of.~Meester in de Rechten, i.e. Master 

,"o'f Law, -but ihis has been changed to S.H. (~arjana Hukum). 

! ~~ 
This title rs placed at the end.oi the person ' s name. It 

:indicate that the ~.erson \has a law d~gree, an) usually at 
• 1 

least four or iive ~ears or study at the university lev~l. 
-li. 

is an abbreviation ai Ingent~u~, i.e. Engineer, a degree 

in eng~neèring, which usually involves five to si~ years 

'".. J of study at th~ un1vexs1ty level. 

~. is'an abbreviation of Doctorandus, which indicates that 
j 

the persan has compl~ted all work toward his doctorate 

'with the exception ai the Ph.D~ dissert~iQn, ai~er 

24 
which the title of, Dr. (qoctor) can be use. 

The "old Ja~e ti'tle, Kiyai meaning "Honourabie" or 
1) ~~~ 

, t 
"Chief'tt, has taken the. meaning of "5haykh" since Islam has .. 

name of' 

• i ' 
Indonesia. Ii is fiow very often placed before the 

1 -

c '-1 Ulama,' (Mu~lim scholars) who are held in high es-

entered 

teem by Indobekians. 
1 1~ 
l ' .J"{7"" 

t> ~ot 

Another!honourable title 

,\ 
, . 

1 
~hich Isla~has brought to . ", "", 

Indonesia is t e title o'f Haji (from A~abic Hàjj), or persons 
~ 

who have perio med the pilgrimage to"Mecca. 
'" 

1 . 
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CHAPTER l 

THE IMPORTANT PERIODS OF KIYAI HAJI AHMAD DAHLAN' S LIFE 

1. Ancestry, Birth and Barly Education 

Kiyai Haji Ahmad Dahlan belonged to a very distin-

guished and respectable family of Yogyakarta which traced 
\ , 

its genealogy to a well-known wali (saint preaçher), called 

Maulana Malik Ibrahim. He was the first and Most prominent 

~ of the wali songo (nine sainfs-), who had successfully 

spread Islam among the Javanese in the early period. He 

migrated to Java during the reign of the Majapahit Kingdom. 

He settled and remained at Gresik (East Java) until he died 

.15 on April 8, 1419. His body was then buried in Gres1k. orne 

souràes mention that he came frbm Maghr~b, hence he was some-

times called Maulana Maghribi. According to the History of 

~, written by Thomas Stamford Raffles, he was a descendant 

2 
of Zayn al- Abidin, gr~ndson of the Prophet Muhammad. 

Kiyai Haji Ahmad Dahlan' s father was Kiyai Haji Abu 

Bakar, son of Kiyai Haji Muhammàd Sulaiman, son of ~yai 

Murtadha, son of Kiyai Ilyas, son of Demang Jurang Juru 

Kapindo, son of Demang Jurang Juru Sepisan, son of Maulana 

18 

;; .-

i 
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Sulaiman (Ki Ageng Gribig), son of Maulana Fadlullah, son of 
r 

Maulana Ainal ~aqin, son of Maulana Ishaq, and son of Maulana 

1 3 
Malik Ibrahim. Kiyai Haji Abu Bakar was appointed a khatib 

(one who gives the sermon in the Sultanate Mosque of Yogya-

karta) . 

Kiyai Haji Ahmad Dahlan's grandfather, Kiyai Haji 

Muhammad Sulaiman, was a juru kunçi (holder of the key and 

the person responsible for the maintenance of the graveyard) 
1 

4 
at Nitikan. His mother, Nyai H~ji Abu Bakar, wa~ the daugh-

ter of Kiyai Haji Ibrahim, a penghulu (religious judge) at 

Yogyakarta, son of Kiyai Haji Hasan, and son of Kiyai Muhammad 

5 
Ali. 

Yogyakarta, the place Kiyai' Ha j i Ahmad Dah l an 

was born, formerly belong to the so-called Mataram Kingdom. 

In negotia~ions signed in the village of the Gianti on Febru­

ary 13, 1755, Mataram was divid~d into two states, Surakarta, 

which remained under the Susuhunan, and Yogyakarta, headed by 

Prince Mangkubumi. The Dutch wording of this treaty was com-
1 

posed by the V.O.C. (Vereenigde Oostindische Compagnie) rep-

. 6 
reseIJ.tat~ve. 

It was agreed that Prince Mangkubumi shou1d bear the 

royal name of Hamangkubuwono, and that only his 1egal descend-

ants would have the right of succession. The new Sultan then 

\ 
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20 , 
received half of Mataram and g~e both his new state and his 

capital the name of Ngayogyakarta Hadiningrat or Yogyakarta, 

as the Dutch named it later on for their convenience. After 

further arrangement between Yogyakarta and Surakarta, under 

the supervision and with the approval of the Dutch, the area 

of Yogyakarta finally became what is presently known as ,the 

Daerah Istimewa Yogyakarta! (Special Region of Yogyakarta).7 
, 1 

Raden Muhammad Said's rebellious movement ended in 

1757 with a further division of Surakarta into two smaller 

states, that of Surakarta proper under the Susuhunan, and 

Mangkunegaran under Raden Muhammad ~aid, who assumed the new 

-
name of Prince Mangkunegara. Yogyakarta, how~ver, had under-

gone a further split. During the' Bri tish in,terim government 

from 1812 to 1814, Governor Thomas Stamford Raffles granted 

a sma11 part of the Yogyakarta regîon to Prince Natakusuma, 
; . 

a son of Sultan Hamangkubuwono land brother of the then-

ruling Sultan Hamangkubwwono II. The Prince named Pakualam, 

was recognizecJ as beiL'g independent from the Sul tan. 

Furthermore, when the Dutch returned in 1816, the old 

state of Mataram had fallen apart into four distinct states, 

~ 8 
namely, Surakarta, Mangkunegaran, Yogyakarta and Pakualaman. 

"-
The historica1 and sociological explanation for this 

., 

JI 



'. " ... 

o 

b 

21 

differentiation is, that Islam played different roles in 

various parts of th@ archipelago. The rulers of the coastal 

principalities Demak and Banten embraced Islam, and appar-

ently found it a convenient ideological tool in their strug-

" gle for independence, first from Majapahit, and later from 

Mataram. Though successful at first, these Muslim princes 

-
had only won a Pyrrhic victory. Subsequently, the Hinduized 

Kingdom df Mataram adoptai Islam itself, and having done so, 

managed to subdue its rebellious coastal vassals, destroying 

''''in the process the most dynamic parts of the Islamic com-

. 9 
munit y ~n Java. 

AlI Java was now truly Muslim. The rulers of Mataram, 

to aIl intents and pu~poses were Muslim rulers, sometimes 
{--' 

even sultans. But this Mataramese Islam was an Islam with a 

difference; it constituted a syncretic absorption of certain 

aspects 'of ,Islam into the Hindu-Javanese. Of/course, some 

Muslims of Yogyakarta were very traditional, conservatire, 

static and were bound to unlawful conauct and influenced by 
\ 

incorrect beliefs, which led them far from the teachings of 

- - 10 
the Holy Qur 1 an and Tradition of the prophet. 

fiyai HajiAhmad Dahlan' was born in 1868 tG Kiyai Haji 
\ 

He was born HKauman Abu Bakar and Nyai Hai i Abu Bak.ar. 

(Yogyakarta, Central Java) amidst the above-mentioned social 
/ 

::mz:s. 
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and relig,ious circumstances. The village was well-known for 

being strongly~religious. AlI of its inhabitants were Muslim. 

As a child, Kiyai Haji Ahmad Dahlan was called Muhammad 
<, 

Darwis, but after perfo,fming the pilgrimage to Mecca, he 

adopted the name of Kiyai Haji Ahmad Dahlan. 
Il 

He probably 

c -adapted this name from one of the famous ulama l (scholars), 

who had been one of his teachers in either/Saudi Arabia or 
1 

in Indonesia. 

His father, Kiyai Haji Abu Bakar, was very 'happy and 

thankful to God for having been given Muhammad Darwis as the 

first son. Meanwhile, three of the other children were daugh-, 
12 

ters, but his youngest child was also a son. 

Like m~st Indonesian children from religious families 

at that time, Muhammad Darwis was not sent to a government .. 
l school by his parents. He was sent to pesantren (religious -, 

school) to study the Qurlan, al-Tawhld (the Unit y of God), , . 
al-~adlth J(Tradtion of the ~rophet), al-Tajwld (Cor~ect 
Reading), al-Saraf (Linguistie sèience, including inflexion), 

al-Figh (Religious Law),! al-Falak (Astronomy), al-Akhlaq 

(Ethics), Arabie, and oth~r subjects. This was the first edu-

cation he recefved. 

pesantreJ to follow 

However,-he later moved,to another 

13 
more advanced studies. 

, 
During his childhqod, Muhammad Darwis always associated 

\ 
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with friends of the same age. Most of his friends liked him 

14 
very much, because of his good conduct and high morals. In 

his lei sure time, Muhammad Darwis used to do handicraxts. ~ 
made various k~nds of toys, either for his own use, xor his 

15 
brother and sisters, q:,r for his friends'. 

From his earliest years, he was able to study the inad-

equacies of the Indonesian pesantren education. He criticized 

the system for compelling students to m~mori2e the twenty names 

of God's attributes, and forvxorcing students to ape the Qur'àn .. 
readings of the teachers without understanding the meaning 

either of the Arabic names ox Gad or of the passages of the 

, 16 
Holy Book. Nevertheless, what could he do as a young man 

without complete knoWle1ge? 

Therefore, after obtaining some basic religious educa-

tion, he went to Mecca in 1890, at the age of 22. He stayed 

-there for one year and studied al-Qira'at (rules for reading 

- -the Qur'an), al-Nahw (Grammar), al-Tafsir (Commentary on the . 
Qur'an), al-Hadith, al-Tawhid, al-Tasawwuf (Mysticism), al-. . . 
Figh, al-Qawa'id (Principles), al-Falak. Arabic and other re-

. . . 17 ~ 
11g~ous subJects. During his studies in Saudi Arabia, the 

money from his rich sister ran out. SUbsequent1y, he returned 

to his country, wherlupon he assumed the nam~ ox Kiyai Haji 

Ahmad Dahlan. 
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oC -
In Java there were the Kiyais and the Ulama' under 

1 
whom Kiyai Haji Ahmad Dahlan had originally studiedj viz: 

\ 
Kiyai Haji Muhammad Nur, who was his brother-in-law, Kiyai 

Haji Shahid, Kiyai Muhsin, Kiyai Abdul Hamid of Lempuyangan, 

. Raden Ngebehi Sosrosugondo, and Raden Wèdana Dwijosewoyo. He 

-studied al~Hadith from Kiyai Mahfudh and Shaykh Chaiyat. In 

the field of Falak his teacher were Kiyai Haji Dahlan of Se~ 

marang, son of Kiyai Têrmas, and Shaykh Muhammad Jamil Jambek 

. of Bukit Tinggi. His teachers in the Qira'at were Shaykh 

18 
Muhammad Amin and Said Bakri Sabak. 

He studied the collection of books known as Kitabs (Re-

ligious Books). Most of them were written by Shaykh Muhammad 

cAbduh . 

1 ) 

2) 

3) 

4) 

\ 5) 

6) 

7) 

8) 

These includeè: 

- c 
Kitab al-Tawhid by Shaykh Muhammad Abduh , . \ 

gitab al-TafsIr Juz' cAmma by Shaykh Muhammad cAbduh 

Kitab al-Islam wall Nasraniyah by Shaykh Muhammad 
• 

c 
Abduh 

• Kitib fi'l Bidcah by Ibn TaymIyah 

Kitab al-Hadith by the c -
ylama ' of the HanbalI school 

Kitab Shubuhàt al-Nas~~ by Shaykh Muhammad cAbduh 

- c-
Kitab Da'irat al-Ma arif by Farid Wajdi 

i' 

1 
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"'-, - c -
~, Kitab Kanz al- Ulum 

- - - 19 
10) Kitab al-Tawassul wall Wasilah by Ibn TaYmiyah. 

'When compared ta other pupils, Kiyai Haji Ahmad Dahlan 

was classified as a diligent and serious pupil. Consequently, 

c -he became an Ulama' (Kiyai), in the parttcular subject he 

liked very muéh, namely al-Falak. He combine his knowledge 

of'rellgion'and astronomy. Eventually, he came to be known 

c -- 20 by the people as the Ulama' Falak. 

Around 1903, he again vis,ited the Holy City where he , 

/ stayed for approximately two years. He not only performed 

the ~ajj, but also studied. Among his teachers in Mecca were 

Shaykh Muhammad Shatta, Kiyai Mahf~dh and Shaykh Ahmad 

21 
Khatib. After studying and making contact with several 

Islamic modernists from various Mus1im countries, especially 

the leading reformers or the Middle-East and Saudi Arabia, he 

launched.his id~as of Islamic modernism in Indonesia. In 

arder to make his lifé stable, he immediately married Siti 

Wali,ah. She was a daughter of Haji Fadil, the penghulu or 

22 
Yogyakarta, and later became well-known as Nyai Dahlan. 

This marriage ta N~ai Dahlan resulted in ~ix cbildren: 

1 Johannah, the first wife of Haji Hilal 

2 Haji Siraj Dahlan, the director of Madrasah MucallimIn 

b! 

._-, 

, 
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4) Haji Siti Aisyah, who became the second wife of Haji Hilal 

axter her sister Johannah died, and la ter became well-

kt\own as Aisyah Hi laI 

5) Irxàn Dahlan, sent to study at the Ah.adiyah school in 

India. He did not return to Indonesia, but stayed in 

Bangkok until he died. 
, , . 

6) 
o 0x x 00 0 00 23 
~ Zuhrah, the W1 e 0 Ha11 Masykur ox Ban]armas1n. 

During his lixe, Kiyai Haji Ahmad Dahlan was also 

~ 

married to a numberox widows. However, he did not spend very 

long with any ox them, as he stayed permanently with his rirst 
\ 24 

wixe, Siti Walimah, until he died. 

2. His Ideas and Efxorts 

He might have begun to propagate his ideas or rerorm 

d 

at this time had not the death or his rather given him another 
. r 

responsibility; ror he had to succeed to the latter's position 

as a khatib in the Sultanate mosque. A rew years lat~r the 

other Kiyai 

- 2b 
- amin' (one 
-/ 

recognized him and gave him the title or khat Ib-. ) 

or sincerity, honesty and devotion). 

This did not dis~ract him from bis thoughts of reforme 

So, in addition to his job in the masque, he began_teaching 

} 
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and expounding these thoughts in his Ianggar. 
• r. 

In add1 t1bn 

(", -
to his teaching and his work as khatib, he ran a batik busi-

2t5 ness (the production of speèiàl materialvfor clothing,made 

It was his batik business that gave him the opportu-

nit y to travei from one city. to another. In doing so, Kiyai 

Haji AhmaÇt Dahlan not only c~rr ied his batik cloths\ but 

aiso carried with him his ideas of rehabilitating the Muslims 

1 • • 27 
and reforming Islam 1n Indones1a. 

Since !te had a knowled~e of astronomy, he i,mmediately 

began to introd~ce this subjeèt and built his langgar ~acing 

n 24.5 degree Northwest. He jhanged the giblah (the direction 

. c 
of prayer toward the Ka bah of t~e great mQsque of Yogya-

karta.
28 

.l'his was the "first of h~s reform i~eas to b,Q.. exe-
, 

cuted. However, he received a negative reaction ftom Isome 

c -
Ulama' who did not Iike the change. They broughtjthe ques-

tion to the attention of the Sultan. Subsequently, t~e di~ 

rection of the o;igin~l qiblah was restored/ in the(grea: ! : . 
mosque and t,he :t:UlU' Kiyai Haji Muhammad Khalil, ordered 

29 
his langgar to be c letely ~estroyed. 

liyai Haji Ahmad Jahlan c6uld only.accept t~is punish-
. \ 

ment, but he said: "If these people now do not accept my 

1 theory which ïs right, in -the near fu~re they will be 

• 
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convinced of , h d . . 30 Iily tioeory an they Wl.ll accept 1. t. It This WClS 

1 

quite true, because later on, pot only did the Muslims~~ 

, 
Y09yakarta accept the reform, but also those outside' the 

" 
• 

city. 

~ The second event was the cid al-Fitr, the feast of 

breaking the fast at the end of the month Ramadhan, or the 

first day of S(awwal. The feast was officially celebratep by 

, 31 An. hl the Sultanate of Yogyakarta. ccordl.ng to Da anIs astro-

c-
nomical' calculations based on the Islamic Calendar, the ~ 

al-Fitr had ta be celebrated the fQllowing day. But t~e 
.~.... J ' . - i 

" c-other uia.a' at Yogyakarta, using the Javanese Çaka Calendar, 

32 '1 

calculated that the celebration was two days later. With --

his knowledge of astronomy, he went ~I 

tan's palace, ta tell him that the cid 

the Kra ton, the Sul-

al-Fitr shou~d have 

been celebrated the following day, not two days later. "First 

c 
,of aIl, ~he Sultan called to,gether the group of -Ulga', and 

~fter ?iscussing the question with them, the Sultan accepted .. 
. 33 

Dahlan's point of view. 

Professor Robert Van Niel wrote about Dahlan's ideas . , 
as follows: p." 

~ 

Dachlan had been in Middle-East earlier in the century 
and had studied at the center or Reformist teachings. 
He hàd returned to his home in YQgyakarta and made 

.. 

. 1 
~----------------------"""""".., - ________ •. -lIÎ 
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hlmself very unpopular by pOlnting out that the di­
rectional orientation of the main mosque in town was 
due West which was not exactly the direction of 

Mecca. This aroused such resentment among the Ortho­
dox teachers that the Sultan of Yogyakarta 'exiled' 
Dachlan back to Mecca for a while. Upon his return 
he decided to.advance his Reformist concept in a 
calmer manner and toward more important ends. 34 

The wrl ter disagrees Wl th Robert Van Nlel that the 

Sultan of Yogyakarta exiled Dahlan back to Mecca for a whlle. 

As a matter of fact, Kiyai Haji Ahmad Dahlan went on a 

second visit to Mecca on hlS own. He wished to follow ad-

vanced studies, but soon the money from his rich family ran 

'" 0ut, as weIl as what he had saved from his batik business. 

" Also, he had been appointed a khatib of the Sul tan 1 s masque, 

and the Sultan!could not have exiled Dahlan back to Mecca. 

These two events served to introduce the ideas of 

Kiyai Haji Ahmad Dahlan. These represented the first steps 

toward his Islamic refrrm. He protested against wide-spread 

. -
unt!uth, and unorthodox practices and be~iefs among the 

35 
Indone~ian Muslims. 

In the second half of the nineteenth century, Muhammad .. ~,~ 

cAbduH launched the modern Islamic reform movement in Egypt. , 

Under his disciple, Muhammad Rashid Rida, this movement be-

came known a? the Salafiyah and had an unnotice~but tremen- . , 
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36 
dous influence upon Islamic thinklng in Indonesia. 1t was 

1 

the Egyptian periodical, al-Manar, sent throughout the Muslim 

world, which successfully brought new breath to the Muslims. 

Eg~pt's reform movement influenced other 1sl~m~c countries, 

including Indonesia. However, very few copies of al-Manar 
\ 

slipped through th~ Dutch harbour (douane) into the hands of 

. . 37 
young 1ndonesians, such as Klyal Haji Ahmad Dahlan. 

The Dutch policy toward Islam in Indonesia, as summa-

rized by the able Dutch adviser, C. Snouck Hurgronje, was as 

follows: 

1. in matter~ relating to pure religious worship, the gov-

ernment with aIl sincerity must give the fullest freedom; 

2. in social question, the government must respect the 

existing national institutions whi1e leaving open to 
, l ' 

th~m the opportuni ty of a "desirable" evolution in 

"our" direction, and must make efforts to promote this 

.Jvolution; 

3. in matters relating to politics the government must 

suppress àll kinds of Pan-Islamistic ideas, which aim 
..) 

at inviting foreign powers to influence the relation 

b~tween the Dutch government and its eastern sub-

~ 
jests. 

The Dutch government was concerned that Modernist 

. , 
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Muslim Ideas, sueh as Pan-Islamîsm~ eould be dangerous to 
'.' 

the colonial authority in Indonesia. Therefore, they 

strongly eeneored Arabie books and magazines e~tering Indo-

nesian territory. Nevertheless, through Indonesian Muslims 

who studied abroad, sueh literature entered the country. 

After fintshing their overseas studies in places such as al-

Azhar or Meeca, they brQught forbidden reformist literature 

with them and entered via the fishing harbour of Tuban in 

East Jélya,' not through the normal ports of entry at Jakarta, 

Semarang or Surabaya. They sueceeded in smuggling a few 

Arabie magazines and newspapers into Java. Among thes~ Tere 

c -al- Urwat al-Wuthga, al-Mu'ayvad, al-Liwa', 
e ' 

al- Adl, a~l fram 
_ ,il. _ _ 

Cairo, and Thamarat al-Funun and al-Qistas al-Mustagim, both' 
• 

. 39 
from Be1rut. 

Complete series of these magazines and f' newspapers, as 

weIl as other books, were sufficient to support the young 

c - 1 Ulama' of Indonesia, like Kiyai Haji Ahmad Dahlan, in insti-

gating ISlamic reform in Indonesia during the first decade of r 
40 

( the twentieth century. 

1 

\ 
C. W. J. Drewes described the situation as follows: 

Reformist-ideas we~e brought from Egypt by Indonesiah 
students as weIl as propagated by progressivist group 
among the Arab population of !Indonesia. As its main 

II-

-
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theses are weIl known, 1 need not dwell on them here. 
In Indonesia the situation was as follows. The reform 
movement ~adiated mainly from.two centers: Minangkabau 
and central Java. Most probably, however, it would 
never had spread 50 widely in 50 sho~t a time if it5 
propagation had remained the concern in individuals. 
As it happened, in Java this propagation was taken in 
hand by a religious association. Muhammadiya by name. 41 

The movement toward l slamic reform and modernis'm was 

launched in Egypt by Muhammad cAbduh. His faithful pupil, 
.-/ 

Muhammad Ra~hid Rida, edited the magazine, al-Manar from 1897. 

Th~ magazine reached and was accepted by the three famous 

cUlam~' in S~ngapore 
J 

Agil, Shaykh Muhammad 

at that time, namely, Said Muhammad bin 

42 
Alkalili, and Shaykh Thahir Jalaluddin. 

They, in turn, established the monthly al-Imam in 

contained articles of pobular knowledge, comments 

1910. It 

on events 

?f importa~ce in the world, especially in the Muslim world, 

and discussed religious questions. In general it emphasized 

the need for progress in the Muslim community and urged that 

it not be left behind in competition with the west. In aIl 

areas, Muhammad c Abduh's point of view and those mf the peri-

- :f . d 43 odical al-Manar 0 Egypt were c1te . The periodiçal was 

\distributed in Indonesia in those areas where Malay was spoken 

or w~itten, In Sumatra, Java (where it had agents in Jakarta, 

Cianjur, Surabaya and semarang).44 

,1 
~~~----------------______________ ~tr_ .. ____ .. __ .. ______ ~~~ 
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c -
In t'he mean time, the three Ulama' at Minangkabau 

1 

(West Sumatra) were Haji Abdullah Ahmad, Haji Abdul Karim 

Amrullah and Haji Muhammad Thayeb of Tanjung Sangayang, who 

published al-Munir there. Most of them had been educated in 

Saudi Arabia and had been in contact with the Islamic modern-

. 45 
lStS. Haji Abdullah Ahmad was active in writing and became 

the editor~in-chief and director of al-~unir. Both his friends, 

Haji Abdul Karim Amrullah and ,Haji Muhammad Thayeb Tanjung 

. 46 
Sangayang, acted as his asslstants. 

The periodical's aim was to guide the people in finding 

true religion, tb augment their knowledge, and strengthen 

their brotherhood and peaceful relations. It also intended 

to defend Islam from any attack of criticism. Subjects in- ~ 

cluded religious questions, like the need for religion, the 

history of the prophet, the four schools (madhab) and other 

issues concerning the religious aspects of Muslim communities. 

This periodical was also distributed in large numbers, not 

only from its place of publication in Sumatra, but also in 

Java, Sulawesi, Kalimantan, and Malaya. It is significant_that 
1 \. c _ 
Kiyai Haji Ahmad Dahlan, the young Ulama' in Yogyakarta was 

one of the SUbsC~iber) to _Ia-l-Munir, and sometimes he trans-
i 1 

lated several articles from at into the Javanese language for 

. 47 
readers ln Ja,\a. 
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1 
Having had contact with several reformist magazin~s. 

- -al-Imam from Singapore and al-Munir from West Sumatra, as weIl 

as al-Manar fr6m Egypt, Kiyai Haji Ahmad Dahlan started 

thinking about how he could best find a way to reconcile the 

Muslim peopl'e in Indonesia wi th the Holy Qur' an and the Tra-

dition of the prophet M~ammad, as Indonesian Muslims had 

deviated far from pure Islam. 

• 
Kiyai Haji Ahmad Dahlan needed to find people inter~~ 

ested in helping him. Thereforl, he joined Jamiat Chair 

(The Benevolence Society) which was established in 1905 in 

48 J 
Batavia (now c,lled Jakarta). The organization was open 

to every Muslim without discrimination as to his origin, but 

49 the majority of its members were Arabs. The membeis and 

'/"' 

leader,s of the commi ttee of the organization were, in gEfneré!l, 

1 
wealthy people-who were able to devote part of their time tp 

the new organization without i,terfering with their earning 

a living.
50 

The organization devoted itselE to two kinds of 

t o 4t" ac :tv:t :tes. The first was sending several I,ndonesian stu-

dents to Turkey to pur sue advanced study with scholarships 

\ 51 
from the Ottoman government. But lat~r, the organization 

also promoted Islam by establishing ~ library and newspaper. 

In the meantime. on May 20, 1908, western-educated 

élite intellectuals Eounded tthe Bpdi Utomo (Noble Endea~our) 

! 
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as the first Indonesian Nationalist movement. They aimed to 

analyze the aspiration' of the people. The founder, Dr. Wahidin 

Sudirohusodo, ,became known as the father of Indonesian Nation­

alism, and the twenti~th of May is officially celebrated b~ 
the Republic of ltidonesia as the Hèri Kebangkitan 'Nasional, 

. 52 
or th~ day of National Re-awaken~ng. • 1 

Kiyai Haji Ahmad Dahlan joined the Budi utomo with the 

intention of giving reli9ious lectures to its members. Mem-

bers of the Budi Utomo were generally employed in various 

government offices, and he found that he was able to give re-

ligious instruction to people who were subsequently appointed 

53 
to key positions. 

,c' 
Kiyai ,Haji Ahmad Dahlan had the good fortune of ~eeting 

Shaykh Ahmad Soorkati, a modernist Muslim of Sudanese origine 

Sbaykh Ahmad Soorkati hailed f~om a religious family, and of 

-course, already~new many verses of the Qur'an when he was 
1 

still a child. He was unable to fulfili his wish to 5~üdyi%n 

Egypt, 50 after his father's death he went to study at Medina 

in Saudi'--Arabia. He stayed there for four years and, a::fter ~~ 
that he went to Mecca where he studied for at le~5t ele~en 

years more. During his studies and teaching in Saudi ~abia, 

he received the highest ~~given to a religiou5 
1 - 54 

teacher by the government fn Istanbul. He was the first 



AU 

F 
~ 

f 

! 
1 
i e 
.. 
l 

~ 
! • 

r 
r , , 
" t 

? 
< 

l 

) 

l' 
1 

36 

Sudanese who ever received this certificate, and one of four 

55 
among comtemporary teachers in Saudi Arabia. 

In 1911, he came and was immediately 

appointed as teacher at 

to Indrnesia, 

Jamiat Chair, where he had the oppor-

tunity to launch his i1eas of Islamic reforme His opinions, 

like those of Kiyai Haji Ahmad Dahlan, had been strongly in-

c 
flueneed by Muhammad Abduh~s thoughts as published in al-

-Manar. As one of the Arab-born piofieèrs of the movement, 

Shaykh Ahmad Soorkati spread modernist orthodoxy in Indonesia, 

especially among the local Arab community. 

Once while travelling by train to Surabaya with the in-

tention of seeing his friends and followers, an important 

event occured. As sopn as Ahmad Soorkati took his seat, he 

saw in front of him a young man, dressed very neatly but sim-

~ly with a Haj~'s turban on his head. A glance at this man's 

face showed he was very tired, probably from heavy reading 
( 

and inadequate sleep. The face had a small well-trimmed beard 

and reflec~ed a resolute character, perseverance, and deep 
l , 

inteilligence. This made Ahmad Soorkati think that he could 
\ 

be a Kiyai. The appearance of this you~g Kiyai impressed 

Shaykh Ahmad Soorkati, but his impression changed into aston-
o 

ishment when he saw this young Kiyai reading an Arabie book, 
i 

1 

J 
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entitled -al-Tafsir. 
- c 

This book, al-Tafsir by Muhammad Abduh, 

contained preCi~el~ the teachings which Shaykh Ahmad Soorkati 

56 
him~elf was eage,r to spread among the Arab communi ty. 

One can imagine Ahmad Soorkati's feeling at that mo-

ment; he felt very excited. Foor years he ïad been looking 

for someone with whom he might cooperate in rehabilitating 

Islam and-the Muslims in Indonesia. Men such as the man 

c -
sitting in front of him with Muhammad Abduh's Tafsir were 

very scarce in Indonesia at that time, since many publicatibns 

il 

and articles were being scattered over Java by the orthodox 

c - t 
Ulama', such as Yusuf Nabhani, who condemned Muhammad Abduh 

and his followers as heretics. Apparently, however, there 

c 
were some men among the Javanese who read Muhammad Abduh's 

1 • 

Tafsir. Shaykh Ahmad Soorkati introduced himself to the young 

-
Kiyai, who was none other than Kiyai Haji Ahmad Dahlan .. 

c 
It was Muhammad Abduh's Tafsir which made the long 

conversation between the two men amiable. From the context 

of the Xafsir, they diséùssed tne High points and low points 

of Islam, the Muslim, and other aspects of religious life in 

Indonesia. At the end of their conversation, they promised 

each other that each would WOfk to rehabilitate Islam and 

the Muslims in Indonesia; Shaykh Ahmad Soorkati would work 
1 

among the Arab community by establishing al-Irshad organi-
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zation, and Kiyai Haji Ahmad Dahlan among the Indonesians by 

57 
establishing the Muhammadiyah organization. This event is 

only one momentous point for Kiyai Haji Ahmad Dahlan in his 

\ 

endeavours to spread his ideas to the masses. Actually, he 

had been discussin,g a,nd profoundly think,ing for a long time 

about establishing the Muhammadiyah movement berore and after 

that event. 

On November Il, 1911, Sarekat Islam (Muslim'Association) 

was established by Muslim traders. This association grew out 

of its forerunner, Sarekat Dagang Islam (Muslim Trade Asso-

ciation) founded in Solo (Central Java) by Kiyai Haji samanhudi 

58 
to counteract Chinese business competition. 

Kiyai Haji Ahmad Dahlan showed great interest in this 

organization because it aimed to promote the social status o~ 

its memb~rs. It used the religious segment of Indonesian so­

ciety, whether orthodox or reformist, to strelgthen its hold 

in the villages and urban centers. Two prominent leaders of 

the Muhammadiyah were KiYfi Haji Ahmad Dahlan and Kiyai Haji 

? 
Mas Mansur, who had been advicers to the Sarekat Islam until 

Kiyai,Haji Ahmad Dahlan Eounded the Muhammadiyah organi­

. 59 
zat~on •. 

~ 

1 
) 
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3. The Founding of the Muhammadiyah Organization 

The significance of ,the Muhammadiyah organizat ion 

in the development of modern Islamic thinking and reform in , 

Indoresia cannot be appreciated without knowing the social 

and religious background of Indon,sian people in the first 

decade of the twentieth century. Indonesia had constantly 

been at the crossroad of commerce and traffic, and occasion-

ally, of warfare. Therefore, it had always been receptive 

f . ""1" " 60 to ore1gn C1V1 1zat10ns. 

History tells 'us that Islam was carried to Indooesia 

frOID Gujera t/, in Western Ind!Ï.a, where Islam had been strongly 

influenced by Hinduism. This mixture of Islam with Hinduis­, 
tic elements rapidly spread among the Indonesians as a new 

religion. It grew particualrly among the Javanese,/ who had 

previously been familiar with Hinduism. At tha t time, there." 

was no critical insight among the Indonesians into real dif-

! 
61 

ferences bet~een Hinduism and Islam. 

down 

As Islam became 

roots, MUS(ims in 

weIl established in Indonesia and put 

other parts on the world became in-

creasingly conscious of the growing Muslim community. Lines 

of communication were established with Egypt, Mecca, and, 

Hadttamaut. Indonesian intellectuals became aware that they 
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were attached to heterodox teachers. A 'sort of orthodoxy 

developed among the Indonesians. Even those Indonesians who 

leaned toward heterodox mystic practices came to speak of 

- c- 62 
themselves as sunnite (iollowers) of school of al-Shafi i. 

Most MuSli~ scholars in the last decade of the six-

teenth century in North S~tra, suçh as Hamzah Fansuri and 

Abdur-Rauf of Singkel, were mystics. In Java, too, the wali-

songo (nine saints) were also mystics. In Indonesian Muslim 

society the balance was generally tilted against the orthodox 

doctfine. Theologians and jurists were caught up in the wake 
_ 63 

of the sufis~ and by and large theo1ogy and jurisprudence 

came to compromise with doctrine. 

The success of Islam in the early centuries was indeed 

. 
due partly to the simplicity and intelligibility of its 

teachings, but also largely to its consession to the existing 

1 
and indigenous custom. The place which Islam ha~ takeQ' in 

the cultural histoOCY of Indonesia and ~he influence which 

it has exercised p~ the course of events are strikingly dif­

ferent from whatowe find in 'India. In that country, Hinduism 

J' 

and Islam, in, spite of the influence which each has exercised 

\ 
on the other in the fields of both religion and thPU9ht, \ 

stand face to face in sharply-separated camps as a result of 
\ 

1 

l 
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1 
political diffe~~nces, which culmina~ed in the 

ndependent states, Bharat and Pakistan. 
1 

In "Indonesia, r, the contrast faded; the process of 

• 
syncretism, of ~rOWing into one of two essentially different 

64 
religious and philosopnacal systems, advanced uninter-

ruptedly after the introduction of Islam. 

\. 1 • 
Fur~hermore, there were beliefs 1n jimats or amulets 

having the power to do harm or good ~o men. This state of 

affairs did not, howev~r, remain unchanged, and time has in-

contestably worked for Islam. In regions which were more or 

less outside the sphere of Hindu influence, the thin stratum 

of Hinduism wo~ off quickly, and ~n regions where Hindu in-

fluences~e strong, orthodoxy gradually gy.-ine.o a footing, 

f' and after penetrating more deeply began to combat the local 

65. 
complex of habits. 

The Du~ch role in Indonesia was expanded and consoli-

da~ed. The Dutch succeeded 'ln' conquering the Islamic king­

doms which, during the former period, had retaine4 their sov­.. 
ereignty,and power. By means\of wars and contracts with the 

Indonesian ru1ers, the Dutch gained con~rol of the whole 

. 66 d . arch1pelago. lur1ng these deeades, too, the influence of 
~ 

the government was penetrating ever more deep1y into native 

society. Th~e sharp contrast in the economic and ~he ( 

--1 
~ 

-----------------------------------------~~~~-
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,political worlds were heightened because th~y ran alo~ 
1 67 

racial lines . . Wi th 't'he development on native conscious~ess, 

~ Jo 
the colonial relationship quickly became charged with racial 

feeling. 

The illiterate masses had no idea pf what ,was taking 

p1ace, but the new contacts and forces aroused in ttiem vague 

feeling and thoughts. Their/asPirations ~ere stirred up far 

beyond and possibilities of fulfilment. To enlist the in~ 

terest of the masses an appeal was ~de to the one common· 

element in Javanese life, the element which gives the Java-

nese a feeling of solidarity, Islam. "Islam was at this 

time stiffenfng its resistancê to the inèreased Christian 
1 

1 68 
missionary movemen~." , 

:;.. 
~, lirai ,Haji Ahmad Dahlan Iïved dJUIing ,th1~ particular 

\ 
segnknt of Indo~esian h~ry ~ "reflecting -t:he ~tr.~ggya for 

natJonal freedom, and especially for llsi::taDic rleforma.rlon and 
\ 

modernization. 

in tli~ struggle 

T~e history of Kiyai Haji ~d Dahlan's part 

forlindependence woùld not be complete without 

mentioning his role in the fight again~t the.~oliéies of sup-

pression of the Dutch co~onial ?overnment in Indonesia •. 4 '1?he 

"­
greatne~s of Kiyai Haji Ahmad Dahlan as 

abi~ity to b~in~ the fai~h int~ h~rmony 

. 
a leade:t lies in riS 
with modern rational 

thought, reasserting the freedom to return to the original , 

le 

~ 
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sources of Islam. The character and personality of Ki~al 

'Haji Ahmad Dahlan was distlnguished by his modesty, honesty, 

and friendliness. '~e was vehemently opposed to everything 

perta~ ning to conservatism, formali sm and tradi tionalism in 

superstitious customs, as found in Islamic life in the early 

69 
twentieth century." 

6 

Former Indonesian President Sukarno eulogized Kiyai 

Ha]i Ahmad Dahlan as follows: ~~e know Kiyai Haji Ahmad 

Dahlan, not only as a founder and father of Muhammaqiyah, 

but as one of the pioneers of freedom and Islamic reformer --70 
in l ndonesia . " 

The idea of establishing Muhammadiyah became well­

e 
known amon9 ;the various Ulama' who had been in contact with 

Kiyai Haji Ah~ad Dahlan. Even before the actual organization 

was set up, Kiyai Haji Ahmad Dahlan had became widely known 

in the big cities, especially among the Muslims in Yogya-
J 

karta, Surabaya and Jakarta. Besides being a successful 

c -businessman and one of the Ulama' of the Yogyakarta Sul-
, 1 

-tanate, he had' the reputation of being a man of high princi-

71 
ples, as weIl as an tronomer. After profound thought and 

consideration, Kiyai Dahlan founded the Muhamma-

diyah organization on Novem er 18, 1912, ,in coincidence wi th 

the 8th of Dhu '1 Hijjah, 1330-~' 
'''---,-~ 
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, 1 

The parne of the Muhammadiyah reverberated through his 

ni9htly prayers, The namè Muhammadiyah originated from that 

of the prophet Muhammad, and means praise-worthy. The, ward . . 
Muhammadiyah, in its large sense, includes aIl' people who .. 
embrace Islam; all who are faithfull followers of the prophet 

73 
Muhammad. 

The pioneers who became members of the Hoofdbestuur 

(Head Quarter) of the early Muhammadiyah were: 

1. Ki~ai Haji Ahmad Dah lan 
# 

2. Kiyai Abdullah sirat' 

3. Ki~ai Haji Ahmad , 

4. Kiyai Haji Abdurrachman 

5. Raden Haji Sarkawi 

6. Kiyai Haji Muhammad 

7. Raden Haji Jaylani 

8. Ki~ai Haji Anies 

9. Kiyai Haji Muhammad Fakih. 
74 

The factors which brought about the e'$tablishment 

the Muhammadiyah organiz~tion are briefly, as follows: 

Internally, 1 
! 

1 

.. 

of 

cl. Some of the Muslims were not aware that they had devi-

- ~ ~ ated far from the gur'an and the Had1th, and that this 

led them to unlawfulness, which overshadowed the lite 

1 
f , 

/ 

1 
1 
1 
! 

i 
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of the society. 

1 b. Indonesian Muslims were very unhappy because they were 
( 
o 

poor, uneduca ted and bàckward. \ " 
o c. The Indonesian Muslims struggle lacked unit y in both , 

attitude and action. There was no sense of 'Vchuwah 

l slamiyah If, which would have tied them together under 

strQng Muslim orjanization. 

d.'Islamic educational institutions were failing because 

they were unable to fulfil the demands of the modern 

world. 

e. Some Indonesian intellectuals were of the opinion that 

religion was out of date, and therefore it had to be 

Ieft behind. 

Externally, 

a. The Muhammadiyah was aiso intended to oppose Dutch 

colonialism and imperialism in,Indones~a. 

b. the organization aiso competed 
1 

Ch " " . 75 r1st1an m1SS1onar1es. 

, 

'. w1th th~ activities of 

As seon as Kiyai Haji Ahmad Dahlan founded the Muhamma­
, 1 

diyah and hegan to actively propogate his ideas th.,ough i t, 

he very naturally became a controversial figure. His fol­

- 76 lowers hailed him as a ''Mu;addid al-Islam", because he was 
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restoring faVth and life to the Muslims in Indonesia, freeing 

>" 
their minds from the shackles of blind obedience, and 

1 

cleansing Islam in Indonesia from the mud of indi,genous and 

Hinduistic practices. 

The Muhammadiyah, though rather limited in its prog­

rammes at the start, grew rapidly especially in the 1920 1 5.
77 

As the number of its branches increased and spread to dif-

ferent places and islands,diverse projec~s were undertaken 

in a variety of places. projects were organized in Java, 

Sumatra, other islands and even abroad. Though projects were 

instituted during the Dutch period, as weIl as the Javanese 

and Republic period$, the basic aims of the movement did not 

change. These aims can be summerized under the four fol-

lowing areas: 

1. The purification of Indonesian Is~am from corrupting 

influences and practices. 

2. The reformation of Muslim education. 

3. The r,eformulation of Is1amïc doctrine in the 1ight of 
1 

modern thought, and 

4. The defense of Islam a~ainst\ external influences (nd 

78 
attacks. 1 1-1. 

Al trough i t "fas not undertaking vast activities, the 
, 1 

Mbhammadiyah organization developed politically. Kiyai Haji 

1 
---------------__ ./.f 
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Ahmad Dahlan moved step by step to complete the aim of the 

Muhammadiyah. During the early period of i ts establishment l, 

the organization did not spread far beyond the Yogyakarta 

c 
area. When most of the Ulama' in Yogyakarta understood and 

reco,gnized the Muhammadiyah, Kiyai Haji Ahmad Dahlan wanted 

to extend the organization to area~ outside Yogyakarta. 

Therelore, he sought approval from the Dutch government, 

since the organization did not actually participate in po-

litical activities. 

G. H. Bousquet, a French scholar on Islam, wrote an 

article about the MUhammadiyahJs political point of view. 

He stated: 

1 

In the political field the Muhammadiyah is neutral in 
the sense that it refuses to take sides officially. 
Its exclusive object is to spread Muslim'culture. 
For this reason, in contradistinction to the national­
ist groups, it is held in high favour by the author­
i~ies. It would be very wrong, however, to suppose 
r~om this its members entertain no political bias. 
Indeed, i t would not be wholly incprrect to say that 
they are, quite as anti-Dutch as other nationalists, 
Muslim dr otherwise. l can vouch for this. Yet the 
govermment displays great solicitude toward this 
society, an attitude which l do not thinkjshows much 
poli tical intellâ:gs.nce. 79., 

On December 20, 1912, Kiyai Haji Ahmad' Dahlan submitted j 

bis proposaI aiming to established the Muhammadiyah prganization 
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(rechtpersoon). The proposaI was submitted to the Dutch Gov-

ernor General at Batavia (now called Jakarta). It was ac-

cepted by the government with stipulation No. 81, issued o~ 

August 2?, 1914.
80 

(See Appendix I). This stipulation required 

that operation of the Muhammadiyah be restricted to the Yogya-

karta region. Nevertheless, three branches of the Muhammadiyah 
(' 

were established on the outskirts of Yogyakarta. These were 

d · 5 aka . dl" 81 locate 1n rand n, Wonosar1, an mog1r1. 

As long as the Muhammadiyah was not permitted to oper-

ate far outside Yogyakarta, Kiyai Haji Ahmad Dahlan encouraged 

people to establish organizations, using names other than 

MuhammadiyalÎ. These included ~he organization 

- --
founded at 
J 

Solo and cal1ed ~iddi9 Amanah Tabligh Fa!anah (The Truth of 

Honestyand the CalI of Intelligence), Nür al-Islam (The Light 
~ 

- ; - -
of I&J..am~ at Pekalongan, al-t-1unir (Radiating) and Sirat aIl-

i': 

Mustaqlm (The Right Patb), at Makassar, Jami C at al-Rahmah (As-. ) 

-sociation of Mercy) at Kisaran~ Muhibb al-Ihsan (Love of Char­
i 

-
ity) at B~ngku1en, Nûr al-~a99 (The Light of Truth) at Kuala 

Kapuas, ahd that at Garut called al-Hidayah (Guidance).82 , 
1 

Furthermore, Kiyai Haji Ahmad Dahlan continued to 

stimu1ate the people in Yogyakarta, the birthplace oÎ the 

Muhammaditah, as much as pos~ible. He encour~ged the estab­

lishment oÎ study groups. There were some stu,dy groups under 

, , i , 
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the guidance or the Muhammadiyah itselr. These included 

Ikhwin al-Muslimln (The Muslim Brotherhood), Taqwlm ~-Din 

(The Rerorm of Religion), Hayat al-Qulub (The Life af Hearts), 

D(w~n al-Isl~ (The Council of Islam), Tahirat al-Abi' (The 

- c 
Purification or Fathers), Wa' I-Fajrl (And The Dawn), Jami at 

1 
al-Muslimln (The Society of Muslims), JimiCat al-ummahat 

(Society of Mothers), and Sharikat al-Mubtadi (The Assoèi-

ation or Beginners). Most or these groups eventually melted 

into divisions and sub-divisions of the Muhammadiyah orga-

83 
nization. 

The Muhammadiyah was a non-political Islamic social 

organization, in the general sense. Still the scope or its 

oper.ations encompassed aIl aspects of the lire of the Mus-

lim in society. It aimed to guide Muslims towards Islamic 

modernist ideas and educational reform. ,# 

Géorge McTurnan Kahin wrote of- the activities of the 

Muhammadiyah, as follows: 

\ 
The Muhammadiyah, an organization Iounded in 1912 

at Yogya~rta ~y Kiyai Haji-~d Dahlan, a believer 
in modernist Islamic ideas. briginally devoted 
largely to education, the organization broadened its 

,âctivities to inciude a wide range or social services: 
1 

free c~inics, poor relief, orphanages, publishing of 
the Koran in Javanese and Malay, libraries, etc., as 
weIl as Moslim ,.ch9ols. It conceived itself essen­
tially as a propagator'of Moslim cult~re and the non­
political ideas of the modernist movement.S4~ _ 
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Kiyai Haji Ahmad Dahlan was not'only making contact 

c -
with the Ulama' of Java, but those outside as weIl. As a 

matter of fact, in 1917, Shaykh Abdul Karim Amrullah, a re-

ligious leader from Minangkabau (West Sumatra), travelled to 

Java to see Haji Umar Sa~d Cokroaminoto in Surabaya. After 

long discussiorl with Cokroaminoto concerning political mat-

ters, Shaykh Abdul Karim Amrullah went to Yogyakarta to see 

Kiyai Haji ~hmad Dahlan. At this meeting both of them seri-

ously d1scussed the Muhammadiyah and other aspects of Islamic 

modern1sm. Kiyaî Haj i Ahmad Dahlan reque.sted tha t aIl of 

Shaykh Abdul Karim Amrullah's writings, which had appeared in 

al-Munir be copied and translated into Javanese. His ideas 

and opinions cou Id then be read by a large number of people 

85 
in Java. 

Furthermore, Shaykh Abdul Karim Amrullah, aiso known 

as Haji Rasul, was a modernist pioneer of the Thawalib School. 
1 
1 • 

He was also responsiblelfor spread~ng the Muhammadiyah in 

Minangkabau. &ifén in distant Minangkabau, the organization 

became de-e;pIy involved in the three-sided struggle between 

the adat torces (local- mores), the orthodox Muslims (kaum tua), 

and the modernist (kaum muda». This was more, than a religious 

- conflict because the Dutch administration had supported the 

adat group since the padri War$ in the early ninete~nth cen-
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tury, thus making many Muslims ill-disposed toward the Dutch. 

èausing additional friction, modernists in Minangkabau a~so 

86 
had poli tical advancement as their goaL 

Kiyai Haji Ahmad Dahlan realized that any organization 

which did not include women would not be successful. Because ' 

women were considered such an important element inthe society, 

he invited ,women ta attend the religious courses which he 

held regularly. This was called Sapatresna (Whoever is in 
;' 

,'love) . Six cadres of women of the Sapatresna, aided by others 

who la ter joinded them, founded Aisyiyah (after cAishah, th'e / 

Prophet 1 s w~fe) in 1918" / This organization acted autono-

mously in internaI affairs, but external matters were com-

pletely under:. the control of the Muhammadiyah' s main 0Igani-

zation. A parallel organization for young women (girls), 

\ 87 
Nasyiatul Aisyiyah (N.A.), was later set up. 

The Aisyiyah expanded its activities by holding 

Tabligh (reli~ious instruction) for iti members, for women 

• 1 -, 

of the general pub11c, and for women workers employed in ba-

tik enterprizes. The organization stressed the importance' 

of a woman's role as mother, since the first education re-

'1 

ceived by the children was at home. Therefore, women (as 

mothers rearing their chiidren) had the' greatest responsi- l' 
bili ty in the task of adyancing the s'ociety. 

1 ; 
1 , 
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Aisyiyah and Nasyiatul Aisyiyah successfully estab-

lished a women's musalla (mosque) at Yograkarta. That was 

the first Aisyiya2 musalla in Indonesia, and it became the 

88 
center for the organization's activities. 

\ 

~i' @ 

The )p.sk to which Muhammadiyah had set itself was not 

~ 

limited to preaching, religious instruction, or the publishing 

of religious books. School were founded, teachers were 

trained, and aIl kinds of social work was done. Muhammadiy~ 
i 

set up orphanages and houses for destitute children, asylums 

---
for the needy and poor, clinics and hospitals, partly funded 

by money from public revenue. 

Once when Kiyai ~aji Ahmad DahLan was travelling back 

home to Yogya~rta, lafter having given tîbligh at Solo, he 

saw many uniformed boys standing in a line. After deep 

thought, he was inspired to establish the boy-scout movement 

of the Muhammadiyah in 1918. It was popularly called Hizbul 

89 
Wathan. A~cording to Solichin Salam, the first time Hizbul 

If 

Wathan appeared in public was on January 30, 1921'1 in the 

ceremony whereby the Sri Sultan of Yogyakarta moved from his 

90 
kraton (palace) to Ambarukmo. Since that time Hizbul Wathan 

has tieen-known to the people. 

- Kiyai Haji Ahmad Dahlan, as leader of the Muhammadiyah 

organization, always place religious Intere~ts before his own. 

/ 
- 1 
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He never stopped travelling from one place to another, making 

c -contact with the Ulama', and expanding the Muhammadiyah or-

ganization. As the instrument ror spreading his Islamic mod-

91 ' 
ernist ideas, he deClared that this organization was most 

important to the people and the leaders of the society, and 

that it was to be responsible in leading the people back to 

their religious roots. He said that having people livefto-

gether successfully in a society was the most significant 

knowledge for aIl human beings throughout the world. 

J Actually, the guidance of our lire should be the Holy 
Qur'an. In following the Holy(Qur1an one finds uni­
fication with other Muslims and the rormation of the 
Ummah (Muslim 'community) , which is necessary for this 
reason: 

1) AlI human beings, 
nations on this planet, 
and Eve. Consequently, 
flesh and blood. 

-
though l~ving in different 
indeed, Origintted from Adam 
the human essence was one of 

2) In order that aIl of us enjoy happiness iri our 
lives in this trasi tory world" we should have no ties 
to this life, as the society could be destroyed, there­
fore, symptomatically destroying aIl nations. 92 

Kiyai Haji Ahmad Dahlan appealed to aIl leaders to 

meditate on the so~iety and its surroundings. He urged them 

to be vigilapt, because everything wa.s ye't unstable. He did 
1 

not see this as perta~ning to only one nation but to aIl 

nation. throughout the world. 

Apparently, that unification of the U~h has not yet 

• 

! 
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1 

appeared in accordance with the religious point of 
view. This situation has made people unhappy and 
anzious 'about having to coexist in the world with 
other people. ( 

1) AlI leaders were not yet united and were still 
far away from religion and knowledge. Of course, 
this lack of knowledge only narrowed the perspective 
of world leaders. We are still looking for the 
fundamental values of the society. 

2) Nowadays, most leaders are capable only in their 
speech-making, not in their actions. They are not 
genuine leaders who are able to reach out to the 
people and communicate by their gopd conduct and 
char acter._ 

3) AlI uf us, as leaders oI the Ummah, still put 
selI-interest before that oI the public. OI course, 
with such leaders the Ummah will separate into diverse 
parts, loosing its character and its ability to hold 
people together. 93 

, 
From aIl this, Kiyai Haji Ahma? Oahlan's point oI V1ew 

was clear. The leader oI the organization strove to build up 
J 

a relirious 

aIl aspects 

q 

structure of wide scope, one that would encompass 

oI social life. The purpose oI the arganization 

was', and is, to prepare 

and to prepare them Ior 

Muslims to meet citizens of 1he world 

international culture relations, so 

that they need ~ot Ieel ridiculous or embarrassed by parochial 

. 94 
pract1ces. 

The westernized leaders have come to see their own peo-

pIe with the eyes OI Europeans, and hhey Îee! tha~ their peo-

pIe are entangled in obsolete Îolk customs and' enslaved-oy 

anachronistic Îears which have no basls in Îac~ and no place 
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in the modern world. They are putting forwarcj] an organized 
f 

ef:fort to overcome these aspects of Islam which they feel 

br~ng no credit to their religion and are out of jbint with 

contemporary practices in western nations. They have,not 

fully accepted the materialism of the west, but are dri.fting 

. h d· . 95 1n t at 1rect10n. Some of the leaders would feel at home 

in al convention of humanists. 

On Al,lgust- 16, 1920, Kiyai Haji ~d Dahlan again re­

",quested that thb Dutch government at Batavia permit the 

Muhammadiyah to expand its organization outside Yogykarta. 

He received approval in the form of stipulation N0l 40. 

therlliOre, on May 7, 1921, he submi t ted the las t proposaI 

Fur-

for 

completely establishing the ,branches and sub-branches o.f the 

Muhammadiyah throughout the country (.formerly ca lIed Neder-

.landsch Indie)_ 
l ,_ 

This too was approved with the government's 

stipqlation No. 36, issued on S~ptember 2, 1921. 96 (See 

Appendix II). 

Having recei~ed the legal power to form b;lnches and 

\ 

'sub-branches aIl over the country, the organi~ation was ex-

panded, though rather slowly at the beginning_ In 1922 it 
, ., 

recorded only about 15 branches in Java, but in 1961 tbere 

were 524 branches ~ 2.216 sub-brancbes tbroughout' the 

97 
country. 

\ 



-0 

o 
, 

• 'C -

• 

\. , 

Naturally, this l,ed to some reactiolfrom the ~nti 

modernists of fundamentally traditional orttod~XY. They were 

mainly represntea by the scribes and those directly under 
i 

their influence. With the help of at l~ast some of the , , 

scribes, the right-wing Musli~s,-hesitatingly adopted the 

. . . 98 1 c-
technique of modern organ1zatlon. One of'the Ulama' whQ 

was absolutely opposed to, Kiyai Haji Ahmaè Dahlan was Kiyai 

Haji Asnawi or KUdu\. The latter endeavoured to retard the 

spreading of the Muhammadiyah to his region. Kiya! Haji 

Ahmad Dahlan did not worry about this opposition, and there-

fore, he nevar stopped travelling, propagating his ideas, 

. : c-
and making contact with a large tiumber of Ulama ' in one 

99 \ 
place and another. Also, some 

c -
Ulama' travelled to see him. 

It 

Once when Kiyai Haji Ahmad Dahlan went \? Pekalongan "'­

(Central-Java) on a mission, a young Kiyai rrom\~umatra, had 

the opportunity ~o see him. Kiyai Haji ~d Dahian opened 

• 
the meeting by repeating the'word Al1abu Akbar three times. 

y 
The young Sumatran.was surprised a~d thought that this Kiyai 

\ \ 

could be the one with whom he needed to study. First of aIl, 

he wanted to know whether or not Kiyai Haji Ahmad Dahlan' was 
, , 

a pious.man. Soon after the Kiyai went home to Yogyaprta, , 

. the young Sumatran went there as weIl. Early one morning, 
1 • 

he rent to where Kixai Haji ~hmad Dahlan rlived. There, he 
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îound the Kiyai taking, a walk in the garden in front of hi s 

house. He was reeiting verses of the Qur'an, as was his 

habit. This profoundly impressed the young Sumatran and he 

immediately asked the Kiyai whether o~ not he could join the 

Muhammadiyah and follow his teadhings. KiYII Haji Ahmad 

Dahlan tested his .1ncerity by saying that joining the MuhaDU1la-

diyah was a di/fieult undertaking; opposition to the organ!-

zation was very strong. The young Sumatra, nevertheless, 

convin~ed Kiyai Haji Ahmad Dah1an of his sincerity and his 

wil1in9ness ~o serve the Muhammadiyah. Later on he became 

the representative of the Muhammadiyah of Minangkabau. Event-

ually, he was e1ected as a chairman for the whole or9anization. 

This man, Abdurrasyid Sutan Mansur, then sett1ed in YOQya-

100 
karta. 

As an orQanization, Munammadiyah abstained from taking 

part in political life, though it did not object to its mem-

bers doing 80. Muhammadiyah remained cirçum8pect~y outside 

1 
po1itic8, althouoh it. member. often belonged to other organ-

1 101 
izations active 'ln the political field. Kiyai Haj! Ahmad 

Oah1an .aw that politica1 activity WOU;f be meaning1ess with­

out Active participation, however, me~rs of hi.'organiza-
1 

tion we~ ~ncouraoed to participate in politieal activitie. 

only if they .0 desired. 

1 
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The two organization that had the most influence upon 

the development o~ the political élite during this period 

were probfblY the Muhammadiyah and the Budi Utomo. T~S close 

~elationship between the Muhammadiyah and the pOli~~al élite 
f 

eventually brought the former close to the nationalist ques-

tion, although its annodnced policy was somewhat ambiguous. 

In the year that the Budi Utomo held its congress, Kiyai Haji 

, 
Ahmad oahlan made such an impression at the meeting, espec-

- 102 
ially with his tabligh, of the Muhammadiyah committee, that 

he received requests from several places in Java to set up 

branches of the organization. 

By adopting the tactics of the European missionary 

groups, using the antipathy toward the Communists, and by 

applying the reformist ideas of I$lam, Dahlan's Muhammadiyah 

gradually became popular. His personal abilities, the efforts 

of his co-workers, Haji Abdullah Sirat, Mas Joyosugito, Haji 

~ 103 
AQus Salim, Haji Fakhr'uddin, Kiyai Haji Ibrahim, and the 

ef;torta of r n'umber o[ students at the teacher 'a training 

.chool in YOQyakarta ~~re in larQe meaaure re.pona~jle for 

the lucce81 of the or9anization. 

Another organization with whom the MUha~diyah had 

close rel.tions waa Sar.kat I.lam (Mu.lim A.sociation). Al-__ 

tho~gh the Muhammadivah refused ta aa.ocia~e with Sarekat 

f 
'-

.( 
, 
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Islam on political affairs, it did cooperate with Sarekat 
1 

104 
Is~am on religious questions which had political overtones.~ 

In this case, Robert Van Niel wrote: 

Another important voice from the Central Javanese lands 
was that of Ahmad Dahlan or Yogyakarta, the founder of 
Muhammadiyah. He remained in close contact with the 
Sarekat Islam but devoted most or his attention to the 
Muhammadiyah, which carefully rerrained from all/po­
litical activity. Through his efforts there was close 
liaison between the se ~wo organizations which comple­
mented each other; the Muhammadiyah working in the 
cultural field, the Sarekat Islam in the po~itical.105 

\ 

The Sarekat Islam reoriented itself, proceeding with 

a dual programme of action. Firstly, there was more empha-

sis placed on Islamic principles than ever before, but this 

was in a contemporary context. Unit y and cooperation among 

aIl Muslims was stressed, a concept usually termed pan-
\ -
lslamism. Even in the Middle-East this wider concern had been 

stimulated, and although there is always some doubt as to the 

actual stren9th inherent in Pan-Ialami.m, there i8 no question 

~ that in the early 1920's it was generally reoarded as a real 

, ' 

,i.sue~ Pan~lslamism was 
t. ! "ipL' r. 

Huroron~e hAd warned-the 

a ~actor aoainst which Snouck 

oovernme~t on numerou8 occali?ns in 
, 

106 
the pa.t • Thère~ore, 1il was only natural that the ~otrern-

"'"<)----~._c 

a 

ment tended to look witb some di.~avour upon thi. apparent 

ÇI / 
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From October 31 through November 2, 1922, the first 

alI-Islam congress was held in Cirebon (West Java). The 

congress sent congratulations to Mustafa Kemal (Ataturk) in 

Turkey and created an Islamic counc11 to handle religious 

affairs for the Sarekat Islam. Quite unexpected, but of 

great future significance, was the split in the Indonesian 

107 
Islamic community, whieh occured at this congress. This 

'" occured between the reformist groups, represented by the'· 

Muhammadiyah and the al-Irsh!d (an Arabie organization) who 

were on one side, and the orthodox religious teachers and 
\ \ 

scholars, who were on the other. 

The split was certainly not to the advant~ge of the 

Sarekat Islam, and a second alI-Islam congress was delayed 

until May, 1924, when it- was finally held in Garut (West 

Java). The split became complete there, as only the reform-

iat elements appeared at the eongress. The central leader-

ahip of the Safekat Islam now became closely linked with 

reformist tendencies in Islam. 

The Garut con9ress raised the Caliphate question, 

Il 
which became a ~tter of discussion and debate -{or some ,. 

mon*h.. The tate ot this question and the entire pan-l.lamie 

i.lue wa. tinally\.Jttled by events in the Near-EAst which 
. 1 

1 
put an end to Indone.ian pan-l.lamie ~.eir~ti~!l" When, 

/ 
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Pan-Islam disappeared as an issue, the Sarekat Islam eonsti-

tuted itself into a politieal party. It then made a natural 

. 108 
and easy shift to Islamic reformism and modern1sm. The 

shift was made doubly easy by the fact ~at the leader of 

the Sarekat Islam, the Islam eongresses, and the Muhammadiyah 

were in Many instances one and the same. 

The edueational and philanthropie work of an expanded 

Muhammadiyah appeared to have some relation to politieal life, 

l>t1~ did not, in fact, exert, influence beeause of the philoso­

phy behind Muhammadiyah actions and the incidental result of 

the non-political activities of the association. There are 
1 • 

five facets of the Muha~diyah's ideology whieh had their 

impact upon politics in prewar Indonesia, such as described 

by Fred R. Von Der Mehden: 

\. 

1. an emphasis oQ rational~8m and opposition to 

superstition, 

2/. the belief in an educated population a. the basis 

for political development, 

1 

3. the middle-class influence of a large number of 

santris who joined the movement, 

4. an interest Jn Javanese ~~lture, and 

S. 
f 

an aversion to COJlllllUniim and Christianity .. 
109 
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4. Last period of His Life 

The Dutch government, of c9urse, became interested in 

the many changes whicq had been brought about by the Muham­
! 

madiyah. Out of fear, the Dutch ousted their advisor, a Mus-

lim by name of Said Usman, of Batavia. Subsequently, they 

appointed three Dutch advisers who were supposedly qualified 

for the task. These were Dr. Hazeu, Van Ronkel, and Professor 

Schrieke, who were appointed with the intention of having them 

change and reform Islamic thought in Indonesia. 

Due to the many changes in rndonesian life instituted 

by the Muhammadiyah, the oriental scholar and famous Chris-, 

tian missionary, Dr. Zwemer, travelled from Europe to Sumatra 

to see Haji Abdullah Ahmad of padang. Then he went on to see 

Kiyai Haji Ahmad Dahlan in Yogyakarta, seeking to learn about 
1 

the new spirit of Islamic thought which had appeared in the 

Far-East territory. He wanted to learn about its relation-

1'10 
ship to modernist movements from abroad. & 

./ 

At one time a great I.lamic leader fromlTunis, Sayyid 

c Abd al.CAzlz al-T~aelabI, wa. exiled from hi. country by the 

French government. the colonial power in the country at that 

time. He had the opportunity to visit most of the MU8lim 
1 

countrie. al~ over the world. Durino hi8 trip, he contacted 
;' 
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- - c - c -Mawlana Muhammad Ali and Mawlana Shawkat Ali in India. 

Later, he 8lso went to see Kiyai Haji Ahmad Dahlan in Java. 

, 
-..10 

He recognized the great developments which had been launched 

by Kiyai Haji Ahmad Dahlan through the Muhammadiyah. He 

admired the Indonesian Muslims and the reformed Islam. He 

respected Kiyai Haji ~hmad Dahlan, and on the 25th anniver­

sary of the ~uhammadiyah in 1936, he wrote a beautifu~ article 

recalling his bappy meeting with Kiyai Haji Ahmad Dahlan and 

expressing the opinion that the Muhammadiyah would lake in 
1 

important role in Islamic history and in the' futu re of Indo-

111 
nesia. 

Even toward the end of his life, Kiyai Haji Ahmad 

Dahlan never stopped disseminating his ideas. Once he went 

on a mission to Banyuwangi in the eastern part of Java. On 

his return ta Yogyakarta, he received a threatening letter 

which .aid: 

Vou are gretendltr and false Kiyai. 
&9&in, iÎ you are true ip your mi 
ceive your -arriva! with fa .harp .0 that you_may 00 home ·.ou~le85. 
with vou a1.0. 80 that she may be 
make her a slave. 112 

Do but come once 
sion1 we will re­
ife and big stick, 
Brin9 Vour wife 
firii.~~d, or we 

Bein9 as te~ciou. __ ~_ Haji Ahmad Dahlan 

prepared to 90 back to sanyuw~nfi even • ter receiving thi. 

" -letter _ He &.ked hi. wi~e, to :lo11ow.,him. Hi. :lo~lower. 

i 
1 

1. 
A 
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suggested that he not go, but he said: "If sinful men dare 

to do this, why should l, a man who brings the truth ip 

spreading the religion of God, be afraid of them. We must 

113 
go and teach them a lesson." Kiyai Haji Ahmad Dahlan 

was correct, and the threat came to nothing. When he arrived 

at Banyuwangi ~nd started speaking about his ideas and the 

Muhammadiyah, nobody came forward t9 oppose him. 

In the meantime, th~re were people who, after meeting 

with him, became convinced of the truth of the Muhammadiyah'$ 

princip1es, but wanted first of aIl to see and examine his 

daily lite. One marr, who had disguised himself as a poor 

wanderer short of money and cloth, visited Kiyai Haji Ahmad 

Dah1an and asked for c10th and some money for expenses tor 

his trip. Kiyai Haji Ahmad qah1an opened his cupboard and 

invited the guest to choose himself whatever he wanted. The 

Kiyai also gave him money ror the expenses for his trip. This 

act of ch~rity by Kiyai Haji Ahmad Dah1an con~inced the man 

in disQuise. He subsequently joined the Muhammadiyah organi­

zaHon, and proceeded to be elected chairman in his Villa{.~~ 
Furthermore, he retur~d the cloth and money to Kiyai Haji 

~ Dahlan's tam11y, but they rejected it~ This ~n was 

Raden Sapari, the r.ilway ~tation master at Sumberpaçon9, a 

114 
village in Central Java. 
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Haji Sujak, one of the closest friends and Iol1owers 

oI Kiyai Haji Ahmad Dahlan, recounted that when Ahmad Dahlan 

established the Muhammadiyah school along western lines, no 

support came from the Muslim community in Yogyakarta. He 

was, therefore, unable to pay the salaries of the teachers. 

In order to get money for the payment of the teachers, he 

115 
sold the rurniture from his house. 

These are just a few examples of the character of:'the 

founder or the Muha~diyah. He was a man full oI wisdom and 

prudence, tenacity, perseversnce, piety, sincerity, clemency, 

116 
and humbleaess. The success oI the Muhammadiyah organi-

1 

zation was, oI course, reflected in the genuine conduct and 

character of Kiyai Haji Ahmad Dahlan himself. Ahmad Dahlan's 

dynamic character is shown by his saying: 'We must not reject 

the existence of change in nature. This change is a change 
1 

~r progress. progress aims at 

Kiyai Haji ~mad Dahlan 

117 
the well-being of the world." 

devoted his entire time to his 

movement. His motto was, "Speak li ttle, but work hard." He 

"'" prganized study groups in the morning, ar~ernoon, evening and 

night, ror children, old people, women, intellectuals 4.Pd 
fi 

118 _ t 
others, til~ the last breath oI his lire. At least seven-

l ' 
teen times he left Yogyakarta by day or night, followed by 

! 

.. r 
hi. wife, and trave~led from one place to another, attending 

/ 
J 

i 
-1 
j 
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organization meetings, giving the tabligh, as weIl as offi­

C~allY inaugurating branches and sub-branches lf the Muham-

119 
madiyah organization. 

When his health deteriorated, he was sent to a sana-, 

torium at Tosari (Pasuruan, East Java). His physician and 

followers advised him to take a rest from his daily activ-

ities, but even at the sanatorium he continued to propagate 

the ideas of his movement. When his wife suggested that he 

should rest, he;said: 

1 must work hard to lay the corner-stone of this tre­
mendous undertaking. If [ slow down or stop my work 
it will be because of illness. Nobody else is able 
to lay the corner-stone. 1 feel that my life will 
not last much longer, and if 1 work hard to finish 
this project, which is almost finished, i t will ~e 
easy for the people who come after me to somplete 
the work. 120 

These words proved quite true, because not long after-

wards', on February 23, 1923, Kirai Haji Ahmad Dahlan passed 

away at the age of fifty five, in Kauman. He was buried at 

the Karangkajfn graveyard of Kemantren Mergangsan, abdut 2,5 

kilometres southeast of Yogyakarta. On the day of his en-

tombment, private as weIl as government schools in-Yogyakarta 

officially closed out oÎ respect for the 9reat.leader Kiyai 

121 
Haji Ahmad Oahlan. 

Before bis death he called upon his close friend and 

r' 
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1 
1 , 

brother-in-law, Kiyai Haji Ibrahim, w~o at that time had not 

yet taken an active part in the organi~ation, to succeed him 

in leading the Muhammadiyah. Though it was difficult for 

Kiyai Haji Ibrahim to reject this responsibility, it was also 

difficult to accept. Nevertheless, Kiyai Haji Ibrahim, with 

sincerity,and honesty, accepted the task of leading the Muham-

madiyah organization. 

This organization still carries out the ideas which 

were set forth by Kiyai HaJi Ahmad Dahlan. As it~ founder, 

/ 

he played an important role in the history of Indonesian 

national re-awakening, especially in the stru9gle for inde-

pendence and the establishment of modernist Islamic practices 

in Indonesia. 
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Footnotes 
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, -Oriental Society," 1965), p. 130. 

10So1ichin Salam, Muhammadiyah dan Kebanounan Islam 
d1 Indonesia {Jakarta: N.V. Mega, 19~5)"p. 42. 

Il 
It used to be customary ~or Indonesians to 

their n&mes a:fter pertorming the Hajj pi19rimage. 
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1. Nyai Keti~arum 
2. Nyai Muhsin or Nyai Nur 
3. Nyai Haji Saleb 
4. Kiyai Haji Ahmad Oahlan 
5. Nyai Abdurrahman 
6. Nyai Haji Mohammad Fekih (mother of Haji A. Badawi) 
7. Basir 

130eliar Noer, "The Rise and Development 
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Cornell University, 1963), p. 115. !' 
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ph.O. thesis, 

15A1i , If The MuhaJlUll.idiyah Movement," p. 29. 

16 Ibid . -
17 Salam, Muhammadiyah, p. 43. - ( 
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1 19 Salam, Muhammadiyah, p. 44. 

20salam, Riwayat Hidup, p. 8. 

21 1n Qiving the names of Kiyai Haji Ahmad Dahlan f• 
teachers in Mecca and the number of years of his stay there, 
A. Mukti Ali quoted profes.o~ george McTurnan Kahin wtthout 
mentioning the name of hi. book. Professor Kahinfs inform- ~ 
ant statéd that on his visit to Mecca in 1890, Kiyai Haji 
~ DahLan stayed for one yeaf, and on his second vi.it 
in1915 he stayed for two y.ear. But Deliar Hoer mentioned, 
that his second vi.it to Mecca was not in ~91S, put in 1903~ 
Neverthele~s, both of the. &greed that-he 'tayed for one 
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does not mention the dates of Kiyai Haji Ahmad Dahlan's 
pilgrimage to' Mecca, but gives the impression that his first 
stay in Mecca was mueh longer than the second one (see 
p. 3681. 

The three shaykhs were among the most famous teaehers of­
Indonesian students in Meeea in the last deeade of the nine­
teenth cent ury and the early part of the twentieth eentury. 
Shaykh Muhammad Shatta, was the father of Sayyid Bakri. In 
Mecca he was ealled Sayyid Abu Bakr Shatta, the learned 
author of ICanat al-Ialibin and benefaeto~ and later father­
in-Iaw of Abdussyakur, from Surabaya (see C. Snouek"Hurgronje, 
Mekka in the Latter Part of the 19th Century, tr. by 
J. H. Monahan (Leyden: E. J. Brill, 1931), pp. 18S, 188-9, 
and 283. /_ 

Kifai Mahfudz, originally from T~~mas (Madiun, Bas Jav~), 
settled i~ Meeea. He was a famous Ulama', espeeially in the 
subj~cts,of al-Figh, al-ijadith, and u,ttl al-Figh. He wrote 
many books on these subjeets in Arabie. His father, Kiyai 
Abdullah, was the lounder of the pesantren of Termas. After 
Kiyai Abdullah's death, he was sueceeded by his son, Kiyai 
Dimyati (the br9ther of Kiyai Mahfudz). This pesantren has 
been continued to the present by Kiyai Habib. He was aiso 
a descendent of Kiyai Abdullah (see A. Mukti Ali, "The 
Muhammadiyah Movement," pp. 38-39 n. 6. 

Shaykh Ahmad Khatib originally came from Minangkabau. He 
went to Mecca, resided there and married a ~urdish oirl fram 
a famaus and rich famtly. He was well-known for his know­
ledge of Falak, al-Figh, and Usul al-Figh, and wrot~ numerou~ 
books on his subjects in Arabie and Malay. He had ~ large 
circ le of students, MOst of them trom Indonesia inciudi ----­
Dr. Haji Abdul Karim Amrullah, one of the pioneers of modern 
thinking ~n Minan9kabau, Sumatra. See Hamka, Ayahku. Riwayat 
Hidup pr. Abd', Karim Amrullab dan Per juangan Kaum Agama 
l.Jakarta: W~jaya, 1950), p. 60. ,Sfe also Hoer" ffThe Rise and 
,evelopment, ft p. 47. 

) , 22 . 
Salam, Riwayat Hi~up, p. 9, 

~ 
23I~id. 

24tbid • -
2SAli , 

) 

) 

UTIle 

1 

1 

1 

\ 



,,-

, 
.' ~ , , 

o 

71 

27SyamNi Surnarjo, Pen9~tahuan Muhammad1yah dengan 
Tokoh-tokohnya dalarn Kobangunan X.lam (YoQyakarta, 1967), 
p, 4, 

28 J 

Noor, "Thg Ri." and OGV" 1 opnw. nt," p, '116, 

. , 

29 Ibid, f 

1 30 / 
SctQ Ali, "Tho Muhatnmadiyah Movemont, If p, 31, 

'31 1bJ.cJ, - # 

32 S'umar jo , pongQtahuan ~uhallUTl&di~ah , p. 4, 

T 

33600 Ali, "The MuhalJlJll&diyan MoVCtMqnt If, p, ;~2, n, l::L 
The.q two qUCJ.tion., brought forward by Ahmad oah1an, woro 
v~rY impor tant trom tho rctligioulJ poj,nt of viow. Facina the 
diroction ot th~ qiblah corrocily during th" prayor il ono 
1. r 

ot thu pr~roqui.it •• of tha prayor; and to eontinuQ ta.tin; 
on th~ fi~lt of Shlwwal (thQ tonth month,of the M~.lim 
Calondar) i. prohibitod (~AraM). 

1 
// '~ 34nObort VAn fiial, tho Amorgonco pt tho Modorn tndo­

. n,.iAtll!lito (T.hctHAQUO, 1960), p. 85. 

35 AH., "The Muhammadiyah Move.nt:" p. 32. 

3~Ji, 'Â. R", Oibb, Mod;~n trend. in l.lam (Chicago s 111e 
Univorlity ot Chic&;o ,ro •• , 1045), p. 36, Chafle. C, Adam., 

a and 0 .tn1.1D ,iai', ' t (Lo~o!)'s Oxtor" Univ'l'.~ty 
pro •• , 1933 " pp, 102-103 j C'~ C. sor;, "Indontl.ia," '~n '. 
If. A, R, aibb, ed."'!!'!tthfr 1.1Am (London. Vic_tor QO'llane. 
'Ltd" 1932), e,poc1allypp, 268-272. ' 

.cl 
'37Ali , ,"The MUh ..... fi~.:h, Mov~ment,ff\."J 14: ,Il 

38c ! .noucllC ~uZ:9ronj~ 1 "Hot Moh~.d~ni."", 
l'~ '/ l , 

Il , 

" 

" 
. \ ,/. 



o 

72 

~ 
Verlpreide Ge&chri!ten (Bonn: Kurt Schroeder VerlaQ, 1924), 
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rooent of Serang, were membeffo 
They remaincd, however, pa.sive 
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51Hu• in , Se jar ah Perkembanqan, a. quotod by Ali, "The 
Muhammadiyah Movement." The name of the t'ive Indone.ian 
boy. were: 
1. Abdul Muttalib ShahAb 
2. ~bdurrahman al-Aidru. 
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1 CHAPTER II 

RELIGIOUS INNOVATIONS IN THE PURIFICATION OF 

JAVANBSE ISLAM 

1. Corrupting of Religious ~ith 
t 

In .p.akino about corruption of relioioui faith in 

Indonelia, the Muhammadiyah wa. con~erned with' promotino 

tho.e prac~icel and belief.~ amono MUllim. that it con.ider. 

a. r91ioioully correct jY _convinfino MUlliml to abandon tho.e 

havino no hilto~lcal jUltification. Kira! H!11 Ahmad 08h1an 

oave I.rioui att.ntion to the proflem of corruption of r:­

liOiou. taith in lociety. The flouri.hino orowth ot bid ah 

. (innovation) and khuratat '.uper.tition) illu.t'rated the 

been .ubject to contortion. AccordinO to Howard M., Fader.pi.l, 
e bid ah wa. detined al believino that certain behaviour and 

tenèt. ot taith weta held to have'been ratified by' the proPhetl 

Muhammad" 1 In tact, the tanet. were net" f ffBidcah ~enera11~ 

app.ar. becau •• 'ot a de. ire to incr.ar. r.li9ioul performance, 
1 10 

but -due to i9nor~u,ce the action iander'taken i. ~t ~tuallY 
. -

that ~iCb .i~, .an~tionedl~._by I.l&'. / 

/ 
! 

79 1 
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c 
There!ore, bid ah' i8 an unintentional'mistake, but a 

mistake which should be corrected. Khuka!at, connected to 

reli9ious beliefs and practices a~ated with other reli9ions, 

u&ually came from a relioion established in a reoion prior to 

the advent of Islam. The leadership of the Muhammadiyah notes. 

that, among Indonesian MUIlim&, khurafat was link~d with the 
1 

practice6 and belie!s pre.erved trom the t';me when Animism, J 
Jo 3 

Hinduism and Buddhilm had dominated the archipelaoo. The 

Muha~iyah'~ leader8hip con.idered that practice. and belie!s 
." 

in the category of khurafat would be aboli shed a •• oon as 

Mu.lims became coonizant of tLeir true faith. 

1 Reformi.t Muslims regard bidcah a. tra~i-tionali.t per-

I 
.i.tence on the importance of juri.prudential prirtciple a. 

the primary,judge of what t. and what i. not honourable amono 

Mu.lim •• According to H. A. 8&dawi, a predominant in~luence 
c 

on the Muhammadiyah, bid ah meant a new guidance and certainty 

in re1ioiou. belie!, which intended io pacallel with cibÂdah 

, c - 4 (wor.hip), in order to be con.idered a. ibadah. Accordino 
e . ,1 

~o hi. lfIIateve.. wal called bid i wa. 1II111e..,1I19· Accord1n9 

to Khuda Bukh.h, "Bid~Ah ,., le~ 1iOht into I,lam, rut it ha. 

alao 1.t in diaerve corrupt practiee. amono.t the aubject-
i 

rac •• 'with who. Moal ... came 1Ato contact, ,tbu. ~und ... ntal1y 

5 
ut&llOpbÔ.in9 I.1aID.,If J'UI'thermot:., S&da.wi exp1alned the 

/' 
..:::s.. 

1 

'li. 
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meaninQ of khurafat, to be belief which did not guide but 

only fol~ed the ancestor. • 

The desire for a more personal and emotional form of 

belie! was aS50ciated, in particular, with the ~ orders 
• 

which from the thirteenth to the eighteenth centuries formed 

t -
the chief pro8eletyz{ng element in Istam. The term ~ consti-. 

tutes what we understand in our modern terminolo9Y as a mystic, 

(while ODe better known as ta.awwuf express •• W'hat ~e.llean by . . -mystici.m.) Sufism in Islam appears to have started as ~ar 

back a. the·seventh century, or the ~ir.t century of the ex-

~stence of Islam as a relioion. Throuoh ~ime it was to de-
" 

velop and spread in different forme a11 over the Muslim world. 
\ 1 

Süfis! of~ered satisfaction to the re110iou& instinct oL'the 
J 

joen,ra1 body ot followe~. by its more directly persona1 emo-

6 -tiona1 appreach. Suiism, as the mi •• ionary arm of Is1am_, 
• 

was willing ~o a110w a deoree o~ accomodation between Ialamiç 
t 
orthodoxy and the o~her re1igious traditions trom which it 

.0U9ht converU. In Java, th~, ~ûtio "tacerthe 

- ~.tic on .qua1 tèrm. a. myatics to myatic, to 
/ 7-

pJ:'.macy ot the new J:'.li9ion # If 

-

Shiva-Suddha 

te.ch the au-

tuti •• tor Ktrai tt;a~i ~ D&b1an. waa not an other 

,r 

, / 

. , 
" 



1 

o 

\ 
l, 

82 

The Muhammadiyah recognizes the high regard which 
Indonesian Mus1ims have for sufism, but i6 a1so aware 
that what i6 9,Ommonty re9arded as sufisD1 by average 
In~onesian is(quite out qf harmony with the forming 

\ 
modernist phi1oeophy of 1i~e. Therefore, the Muham-
madiyah does net reject 8ufism in itse1f but take8 
aecount'of it and seek. to give ii an entire1y new 
meaning. Its purpose, aceordin~ to the Muhammadiyah, 
.hou1d be to c1eanse the h~~bt ~nd spirit of mankind 
from a11 unc1eanness, meanne8Se& and ~ault& brought 
into being by the 1uste of xhe lower nature, by s~lan. 
It should be not anothe~ - wor1d1y experienee achieved 

'" by m&gieal practice but a prac~ica1 and mea8urab1e 
influence for the good in human re1ation •• B 

\ 

This under.tanding of .tifi.m supports the intention 
• 

of the Muhammadiyah to influence the MU81ims to Act intelli-

f 

. gent1y (and to lead improved_ and usefu1 religiou& lives. On 

the ot6er hand the dhikr, that i8 the endle •• repetition of 

the na.me of AllÂh re.ulting in a tZAllcelike .tate, was re-

9 
jected in the Muhammadiyah, 80th the fir.t and .eeond aim. 

of purification in Indone.ian Islam, and the reformulation 

of l.lamie doctrine a. men~ioned in ~be previou. chapter, 

were alway. in- the tboughts and actions of the Indone.ian 

1 
their way into tslam as haratul innovations, only some of the 

aost typical instanc •• can b. de.cribed ber. # l'be •• practice., 
, Il 

partIy 01 pra-I.Iaïlic (Hiftdu' ori9tn, bad ""'1) perJDitted t9 

cr • ., 'tnto IsI~ and 'b.ad ~t, ~~i:r hoU ove%' tlut coJUlOn 

. , 

. , 1 
\ ' 

•• 

',1 
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people. The \ reli9ious leaders had been ne9liÇ,Jent and easy-

901n9, and perhaps the Kiyais themselves had encouraÇ,Jed the 

. 10 
hold of objectionable practices upon the common people. 

~ 
"Islam ij larQely & veneer coverinÇ,J a 9reat deal o~ heathen 

. 
luper6tition and anim1.tic belief, and even of later Hindu-

~ 

1.m, but Mohammedanis. 9ain5 9round 1JlOre and more, and pene-

11 
trates as well a. spreads. If Many abu.e. were the ottshoot 

1 1 of the cult of .aints, such al the offeriqÇ,J the prayer5 and 

1 

lacritices at their tomb •• 

In Ç/eneral, the leaderl 0% the village are e.pecially 

active in, calcu1atin9 lucky days, in controllinÇl ma 1 iÇlnan t, 

.p~rit., and in providinÇl jimat (maÇlic formul~) or charms, 

A jimat 

w-ritten 

could con.i.t ot the .tAtement, 

.everal hundr~d t~lD8. on paper:t; 
\ • J 

- - 1 - 12 "La il.ha il~llAh; If 

the paper would be 

rolled into a .mall tin box and the box tied around a person f s 

neck or "rilt, wou1d be worn At aIl tilDe exeept when ba.thinÇl, 

A ~ill&t ta make one invulner .. ble may be ... tatemen't ot (aith .. 
in the power- o.tIAllah. the puson making .u.c:h a jimat has to 

have Jll&91.ca.l pow.r. becAu •• he JD&ke. a .ull wound., apparently, 

in the rJ.9ht .Ue or in the rJogbt ara o.t the per.on buyiJ19 

the eh&~." "He l.n.ert. ~be jimat in t~ wound,' bind. the ~~ •.• h 

-. .. :,;' 
~.\ ~ 

and it tbere J.s no .tgn o.t a Icar or wouAd, the, cbarJD i. 
/ 

1 \ " 

• 

l ' 
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1 1 
1 

effective and person invulnerable. 

'Accordin9 to A. Mukti Ali, other abuse& are the vener-

ation of the kris (a kind of sword), veneration of the agi9 

(a semi-preciou6 stone, the cornelian), veneration of tombs, 

and, the like, which are popularly be~ieved to pos.es. special 

13 
power, 1 

1 

The Muha~iyah was a150 against the concept of 
y 0 

14' 0 

kramat Cshrines), the belie! that certain objects could be 

,of use in .801vin9 people's problems by their bein9 employed 
\ 

in the perf9rmance of a certain ceremony. The~e beliefi we~e' 

wide.pread, for a 10n9 ti~, a11 qver, the country, 

specifie tomb., tho5e of certain Hu.1im •• ints·, and also 
15 ." 0 \ 

'11i.t in certain dukun. (pract.itfo~er.) who ~~an predict 900d 

or bAd tortune sotill survive until the pres.nt time 1 • 

I~ ,- /-
In~ the reli9ious cere"n!e. t~llowed by th~ Muslims 

'<, 

ther. are many elements retained from the earlier ance.tar 
" 

J 

cult and Hindu beli.t'., t'bus, in thfl tuneral ceremony the 
-. 

. l ' Hindu ri~ual o~ keeping an incen •• pot burnin9 near th~ body 
< 

of ~he dac.a.ad ~r.on i. o~t.n totl~ed, .not~.r nO~-I'4_'~.~' 

prac~ic. i.e ~ound in the cus-tom aL havif)9 ehildren wAlk thr ... 
o _ 

r ' . " 1 16 
~iv. <,r ·.~.n ti .. s under the coH1~, ,-_" Other ~ico-l'.li9io 

)c".ëq.ms, 'pal'ticulÀrly tho •• zelatiJ'J9 to t,!-.• owin; -'.0::::-0--
- 0 

v-.tino oÎ~ric.t are practtc.d &ccordin; to t~ anei.nt 

, " 

-- ( 
0, l 

1 l' 

'~ 
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Anlmi.tic cult by bath Mu.lima and non.M\l.lim~ Alikc>, 

rh~~~ b~li~f. Ara of apoeiAl importAnc~ At tha villAgo 

lQVQl whor'o tlfQ ()vtdenc'~' of syncrotic ê.d~ptAtton i.- pa.rticu­

l~rly otwious. Th~ tIl(1(,)n~liAn pa&SAnt fil'Hi. l'\O grcH.\1; ditfi­

eul ty in combintno " in varying ~tural) hill obl iOA t ions .. s 

A Mualim wi th hh~ Acc~ptAnCQ ot aldor b~li'Qtl And cu.toml. 
< 

Thoro ArQ mAny spacifie Alp~cts o~ b~~io~. And pr&c-
'-

ticti'~ AC'ceptQd by ma.1'Y trAd! tona.list~ but which Are oppolt\d 

in MuhAmma.di;t"h writing~ A$ bfdc .. h~ thQ Muh .. mma.diya.h, oa.rly o. • 

in th~ir hi. tory ACCQPtQd thQ principlo thAt th~ .ermon at 

\ 

i t w ... rQcogniaod by .. lmost Af1 orth6do)t Muslim groups th .. t 

ardinAry wor.hip had ta ha roci tod in ArAbie. 
17 

Another a..poet Muh .. mmadiyah writars Also condemnod a.. 

e . - 18 -
bid ah WA.S th. talgiq (gu,ide ot tho dOAd). Tal9in occurod 

aftor bur!al whcim the d.c ..... d WA.S gi von 'tho las t l.sson ~n 

the'principl •• of Isl .. m to prepare him for qu •• tioning by the 

u 

1 ang'ls after d.~th, ~hQ holy book do •• not eitQ this praetice, 

InsignificAnt part. of rituAl pra.yQrs w.ra .. lso eon­

.idered by MuhammAdiya.h AS bid~&h, J~eh AS the US&11I,19 
• 

, voicing the intention to pra.y At the beginning o~ the praye\r. 

The traditionalist .mph~.i .. B_&11I AS si~nitieAnt point of • 

,. 

1 
1 
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, 1 

liowOvOr) it W&S r.joetod 

~, (! 

A 

by th~ r\lformista A.li not • T 

hAVinO bot>n prActicod dur in; th~ UfotimG' of ·th~ Poophot 

MuhAmmA.d • .20 CortA in e"r.mol'\i~. A.nd ri tUAl m~A tl'& cQl~l)rAtino 
• 

th~ tioA.th Of;'" MUA1,im. upht>ld by .om~ trl.ditionA.lilt group, 

hAVQ boon cAllorl a. khuraf&t in Muh&Mmadlyah ~tAt.m~nts. 

T'hoy conaidorod such c.orQmon!c.}. ta b~ usu&l ~l\ th~ Animism 

\ 
of th. I1\(101\@.1I.n Archipolaoo And to hava, no ,oeur. tradi tian 

-- 21 6 

in oArly tslam. 
1 

Th. MuhAmmadiYAh rolAtio~ to' the schoola of juriapru­

denc~ hAI brouoht it into dispute with traditionali'ta in A. 

diYAh prior ta 1925, A position hAd alrQl.dy bOQtl t&kotl in tho 

C \ 
mOVQI1\Qnt condomning bid Ah but thQ issu~ was not &cc~ntuAtQd. 

c 
L&ter, the ondQl.vour to abolish bid ah And khufAfA.t WAS Oivon 

more attention 1 bocAuse> of the intoretsta of aomQ ot thet)' now 

l •• der.hip .nd; th" ~pr ... d ot the mov .... nt t'o Su ... trI. w~en 
Muslim mOde"rnist2.2 hAd alll'oAdy takon up the iasua. 'Further­

~oro, i t wal .bout thia time th. t the re .. l issues whic'h in-

c " cluded bid ah, changed in,.ce.pte~ rituAl, pa.rt1culArly on 
, \ 

JaVA, Con •• quently, in 1920, the MuhaftmAdiYAh intraduced and 

~ractiC.d c~r t~in chanoes in relt.;ious ri tu .. l, a.nd tradi tian .. 
\ ' 

- ' ~-

... list Musli •• eondemned Muht.rlalll&diya.h IleAdera AS heretics and 

renega.des for improving what they eonsidered as Ealse, .' 

. " 

, 
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Kiy.i jlêJi AhmAd D~hl~n und~r.tood thAt t~o tradition­

Ali.ta or con.~rvltiv.s worQ limited in th~ir outlook &nd o.n-~ \ 
! 

c.u~Ally ri01<1 in th()ir thouoht. Th"y ht.d t&ilod" ta roconcilQ· 

thc>ir ~rlditionAl thooriQs ~ith\tho Jacta of modorn soci_ty. 

MOlt rolioioui scholêfS AgrQO th.t the cArly roto~mo~. in-

.. clùdQd th~ MuhAmmAdiy&h p~por in thQ fioht a.Olinst ignora.nco \ 
: 

\ 

And blind prQjudi~~. QSPOCiAl1y thos~ &OAinst consorv&tivos, 
\ 

who h&d Acc~pt~d i,nyerpretAtion of lalAmie b,,)li<!f And pra.cticc> 

And qu&rrollê~ thlt such additions woro ju.tifi~d by thQ 
.. c- '24 

Sha!i i CQdo. - " 

KiYAi HAj~ AhmAd D&hlAn rOAlizod th&t custom WAa es­

tablishGd And thAt if somothing now camo, tho PQoplQ would 

be r_luctAnt to Arcopt i~, boc&uso unusuAl thlngs WQro con­

sidored UrlSUi tAblQ to~ thom t al though i t : w&S vary clQ&r to 
2.5 

h~~ th&t to adopt modorn valuo.) would brin~ hlppinoss. 

Neverthe~.ss, th. people ~.~o,st~ll unwillinO to roc.ive 
\ ' 

\ 

modern ideas, exc.pt for broa.d-min~d people who were &lwAYs 

" thinking About the WMla.h (Muslim communi ty ) • 
! 

\ 

( The tr&dition&l~sts were mlinly concerned with phrQ 
~ ! c .. 

\ r.lio~on, such a.s~ iba.da.h. (WOrShip );\ Isla.m .,AS ior t~m 

1 mostlyl tigh. jurisprudence. In this rell&tion they conceded 

1 
, 1 

, 
-1 

1 
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tr&d,itionali~. WQr~ .. 110 con'c~rnod. with fuli.m (mylticiam). 

,ûtilm Amon; tho trAdition&lista froquontly l~d '0 ,ractic •• Which 

woro clol~ to ahirk) AIH~ooi .. tin; 00(1 wi th b.,inO- And objoctl ~ 

/o.li .. r ~oor dOlcribad .. a tQlloW.~ 

••• In the be;innino tho moder,ni.ta \ 1iko tho tr~dition .. 
alilts) wQr .... l.o'cohcornod w~th pUla religion. Both 
tigh .. nd ,Ùti.m h .. d dr .. wn. thair .. ttQntion. W. will 
rctmembor thoir fi;ht · .. o .. inst the ' .. eerotions which h .. d' 
crept into tho ib .. d .. h "(rituI.1I) of th@ Muslims, liko 
ush .. lli. tl.lgin, the vanorA tion of wAli ( ... inta)' And 
kramat (.hr~n •• ))thQ boliot in spirit~ derivod trom 
.. nimi~m, and tho v&rious tarekAt prActieos whieh wero 
likoly to cause its tollowors to fal1 into Iyirk, at 
le .. st into th. wAtoring down of tho idoA of t&whid, 
i. o., th1L onenesa ot God. 27 

KiM .. i H&1i Ahmad DahlAn, in hls Qttorts to' purity I.fld . 

- ' r.eo~struct ISlAm, rQAss.rt~d th. Authority ot th. Qur'an and 

th .. t ot th. Prophot Muhammad. Ho showod thQ charActaristics 
• 

/ 

of .. n ionor .. nt sociQty living in tho modQrn.timQs. / ~/ 
\ -1. The obscurino of t .. whid which eonsequently cAusod 

, , 

, 
2. People were t ... rful to t .. ce the risk of'lifo) so 

\ ' tha t the y "l'. d ... d in, th.ir lives. 
, 

3. They It~uoole tow .. rd independ.nee "o .. inst the co-

loni .. lista. but .. fterw .. rds they aurrondor th .... 

• olves to th. il' p .. ssions. 

4. : NOl'al~ de<il' .. d .. tion " .. a .. signiticant f .. ctor impoding 

1 
~ 

" 

\ . \ 
, 1 
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: ' 

thQ .u~c~ •• at &11 Qttort.'t~r ~uQ10pm.nt. 
1 • \ ' ~, "'" y~~ 

JUitic@ Ari~ proapority could n~vor tlouriah in 

A aocioty if tho soula And apiriti 
\ 

ia.ckod the 
~ \ 

" guidanoe of ~a~. \ 

~~ 6. Prolpority eould not bo if tho aim.lot lit. wero 

, ~ net Ch~Ar~ and rolioion WAll l'lot uaod &8 A gUidQ.28 
'\ 

Th ,MuhammAdiy&h reprosQntod thQ foformLat And mod-
" 

ornist mov.m~t, omphAaiaino tho importanco of taking roli-

- ,-Oious prinçipl.~ air~ctly' trom th. Qur'an and Hadith, And it • 
triQd to Q)(pr~s. IslAm in modern terma. The Muhamm&diyah 

" 

w~ thin t~Q ~ont\y)(t of Isl~mic history, WAS COI'\cornod w~th tho 

rel&tionship of thQ Islamie P~.t to tho oontomporAry aitu-
~ , 

~ 
ation. "Tho Muha.mmadiyah Acknowlo"d'~'r1$ thQ importAnC:\l of tho 

1 
tradition of IslAm AS it dQVQ/loped in 'the eArly ;cQnturios of 

~, ~ 

,:29 ~ 
its activity." Modérn timea havQ ,so_n t~· declino of tho' 

~" 
vitality ot ~h. Muslims. Th.rotore, reform la 'nQoded to 

\ ", 
~ 

bring the Xslamic world to\its former position of st'r~noth. \, 

Ther~ are nu_bers of Mu.l~m countrios which have lost ~:-

\ ,~~ , 
l< ..l.f,.I" 

" -"'.- fo~ .. " 

\ 

1 . , / \ ", 
, ie .. l eont~ol in eer(tain ....... 'ot the world b.e .. u.e .. oral de-~ , 

gradation, spi~~'u&l d~s~ntegr&tion) intel1eetuAl corruption 
'l1; 

30 
and poverty, ~ too~ plAce in Mus~im .ocieti.s. In consoi . 1 

quence • "Muhammadiyah sub.cribes to the teachings ot' the 

&cknowledged le"d~t tllamie retor .... ~d aodernilm ot the 

1 a 

\ -1 

/ 



90 

o , __ l, • 

~a.lt/C~MUry, JAm&rl .• l-oln &l-Af;hilnI, Mu~Am~ .. d CA.,.bdUh and-
-:---

R .. lhld RidÀ A.I tha bOit w .. y to romovo th~ •• condition. and 
J ,'7' , \ 

. 31 ~ 
revi tali.~ I.~ .. m. n . - .. 

By tol1owin; thQ ide •• 'ê.1\C1 coneopt. of roform. oluei-
'" 

datod by\thOI. harbiooora, olp.cially by e~d ... vourin; to di.-
1 \ 

Qo~er and tollow tha ;.nuioo prineipl'I in tho holy book 01 

~ r I.l&1II ,th" Muh!lIIIIlAd i~ .. ~ Jü:Ua<td\ t,\& t uvh. t&li~ .. Hon of r.1&111 

, ' . ~ulâ'bO ttlll~illOd. . ' 

• 1 

1 

1 

o 

2. 
/ 

, 

c 
MuhtmMd Abduh '1 Mad •• ni.. a.nd . ~ 
Riyti Htji Ahmad Dahlan 

) 

c 
__ ~~===-~._com~.on betweon Mu~amm.d Ab~uh, an 

important loador ot.lalamie modQrni.~ in RgVPt, and Kiyai , 

Ha.i~ Ahmad O.hl~n, the loador !WhO succ.sSfull:y Q.tab~iShQd 
th. Muha.mm.tdiya.h as ~hQ Isla.mic mod.rnist mov.ment in Indo-.-

1 

n •• ia. it i. not my intention to .ay tha.t Kiyai Haji Ahma.d 
\' 

Oahlan of Indon.sla ia on &n .qua.lit~ with Muhamma.d cAbduh 
• 

. of ISgypt. / 

c - c Wh.n Muha.mmad Abduh firlt' studi.d in a.l-Jami al-

Ahmadl at Tanti,32 h~ tound~that the .ducational ayatem ha.d 
1 -

r.m.in.d unchanged sine. th. third c.ntury ot Hijra~ and had 

consiat.d l~rg.ly of m'lIloriaing t.xte without àn attempt' at 

! 

, 0 

/' 

/1 

/ 

1 '-, 
1 
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undo'r.t"~ding. Kif.! Hl.j i AhmAd OAhlAn ,,110 cri tici •• d thQ 
, 

un~AtiR!Actoty Kyttom And mothod of hia .Arly p.lantr.~ .du­

~Ation. rh~r~fora, Attltr obtAining 1. r.ligioua educAtion 

tram hiA country~ KiYA! Haji AhmAd DAhlan ~~nt to Itudl' And 

porform A pilg~mAgQ /to thê holy city in Saud! Ar~bi ... 33 
'c' / 

MU~l.mmad \Abduh rêvoltod aOAinlt thil .yatom bl' runnin~ 
1 • 34 . 

aWAy fr()m 1 Ichool. I.'or t unl.\ to ly, hi. groa t unçle Shaykh 

DA"X'wllh HAdr .ucc ••• ,tully Allurod And atimulatod his intor •• t 

in lQ&rnino, And MuhammAd CAbduh join.d the Al-A.har univer­

sity. During his .tudy A.t Al-"'Atlh~r, ho .uftorQ~ tho 'lama 
-

probh~m. How.vQr, altQr boing in contact with JamÀl al-oln 
~ 

- - -35 '" C 1 \~ Al-AfghAni, MuhAmmad Abduh changQd trom & at.fil .vilion-/ , . . - -ary intq prActicAl onQ. Tho young .tudont bQCAmQ JAmAl 1.1-
- 1 1 \ 

Din al-Afoh;ni,s closo pupil, and with his lQrt!lo mind do-

velopod tholo idoA. into a new code which waa to Oi~o IslAm 

tre~ lile. Alter abiorbino knowledgo trom hi. tea~h.r, ho 
36 ! 

became tho' Grand Mufti of \Rgyp't and wa. suoeQaJl~u.il in f . 
b~inging about tho/rotorm ot,~l.A.har. KiXai ~&j~ ~hmad ~ 

Dahlan, :coming ~Ack to his co~ntrYJ trom his •• cond vilit ot 
- , 

study i-n SAudi ArabiA, •• tl.bliahed the MUhalllM.diyah organi ... ·" 
a 
aa tion, a.nd w... ..lao appointed....... A }(ha tlb of the Sul tan '. . , . 

moaque ot YogYl.kl.rt .. , Through his orOl.nieation. he l .. unched 

'hia Islamie educl.tional retorm agl.inlt tho pe.antron .)atom 

If 
. \ w,x ~ 

-1-1.. 
'" ... "",~ ..,..,.... Ih 

,?, '~'<' 
.~,' "c 
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of oducAtion, At A non·univorlity l~:Ol~i. rotorm ot 

edueAtion will ho di.cullod on th. no.t ohaptor ot thil , \ ')if ~ 

" tholi. , \ " 
- 1) 

By launehin; ot. hil rotorm mOV~~Qnt th. nA.me} ot 

Muhammad cAbduh WA' m&d~ known not\only in BOypt, th~ plaeo' 
1 

1 

wh.re ho WAI born, but to &11 t~. MUllim wotld, and .von te . \ \ 

. ,,~ 37 
parti of th. weltOl'n Qountriol ... weil. On Itho othor hand, 

th. popularity ot Kiyai Haji Ahmad D~lan, th. MUllim loador 
\ ., 

of ~ndofio.iA, wal ro,t~ietod only to aroA.. of hi, own'coun-
, , 

\ -
tr:~Qv.r. Kiyai Haji Ahmad D.nlan obtainod hi. id •••. 

and inlpiration38 by tollo~ino and roadin; many of booka and 
----

Afticlol of MuhammAd. CAbduh~ 
\ .' ' 

li c', 
Tho Muhammad Abduh movemont playQd an importA.nt 1.'010 / . \ 

in the hi.toJy ot_Bgypt inlotar a. it a.rvod to •• tabliah'the 

id.al of patriotilm and domoeraey in th. country', T~.rQ il 

no doubt that R;yptian thought hal b •• n profoundly attoctQd 
c 

'by the t.achinga ot Muhammad Abduh. 
F' ' • 

Kiyai ~ Ahmad Dahlan 
""'JI- \ 

&lao play.d an " i~por,ant 1.'01. in tllamic hiatory in g.~oraI~~ 

and in-Indon.lian hiltory in ~artieul~r, 
\ 

By>.atabliahinr hia 

moderniat mov,mont, the Muhammadiyah. h. W"I able ta mobili •• _ " '. \ - \ 
hia:poople, Itir th.ir hQast., move thei; loull, mo~ivate 

~t 

their a.ntiment" and .vok. their lacri/ic •• in ordor ta I.ek 

-pur.~and prilttn. Islam and work for 1tl ;t6ry,39 
ft 

o 

1 . 
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RoliOioul ra(.orm tor MuhAmmad Abduh W"I tho mOit 

• 
} '-of:tootiv(>. And lurolt ma .. n. to bring .. bout,' A ehAnoo ~n th • 

• 0eialj~O"dition ot hi. p.opl~.40 MUhammAd,OAbduh maintainod 

that thQ VA11rlitY.~ rolioion wal not An &b.tr&ot principl. 
/ 

dot.ch_d trom 100ia1 lit~l but a potent t&otor in tho col-

lectivQ activitio. ot tho eommunity. Kiya! Haji Ahmad 
\ 

DAhl&n And hia modorniat mov.ment. allo eon.idorod that .0-
, \ 

cial oonditiona of ~Q PQopla in .~~iQty WAI A mOlt lioni!­
\"--

, ieant A,poet. It WA8 to Qxpound A.nd inaiat thAt tho truo 
, 

.... c --mQ~nino o~ Illam could not bo limitod to UbUd~&~~ it 

AllO eovQred Ali o&rthly mt.ttorl' aociAl, oeonomie And. po-

liticAl. F~om 
1 • 

th0 atArt ot hia mod~rni.t m.ovQmont h~ out--
\ 

linQd A aociAl progrAmmQ which cr~~tQd, durino hia litotimo, 
/ . 

I.veral m.ajli. (c~uncil.) • Tholo ma;!lia QmbodiQd And Admin-
,,~ 

,iltorod th. vArioùI aoeial programm.lt 

) . l • 

2. 

3. 

MA;!lia TA~lIght to organi •• tablIgh (propaganda). 
i 

It earri.d out \Iala.mie pr.a.ehino Activ1tiol inl:rdo 
, \ 

and out.ide ot th. Mualim community on al1 1.·~e1 •• 
b 

Ma.jlia Penqajaranl to coordinat. oducAtion by 

lupervi.in; and giving !natruetlon in ita .ehooll~ 

MAjli. T&man pUltak&:_ to coordinat. al1 &c:tiviti •• 

by .u~.rvi.ing the pub~ioation and\pr1nting o~ 

bo~ .. i" br.ochur •• , pamphlet.) eto·. ' 
\ / 

.\ 

,\" 'i 

\ 

\ 

. 1 \ 
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. 
coordinat. And m&intain tho aotiviti •• ot Mubtma 

m'divah in the •• tabli.hmont ot ho.pital., 
clinicl"orph&n&g •• , And poor-houl.a. 

• / " 1 
,5. M&Jli'/AiaV1yahl ~o\eoordinat. tho activit~o. ot 

wom.n, wi th & branè'h for girla o&llod N!IY1!Sul 

Ai,y;Vah (N .A. ). 

6. 

1 
41 

giving guidance and dirootl0,n. 1 .cout. and youth.; 

Th •• a. m&jli. woro to bo incr.a,.d attorward, in &c-
, ' 

\ 

eord&nco with th~ dovolopmont ot th. locial and pOlitic&l\ 
\ 

i \ ,itu&tion ot tho orgAni.ation al\d tho govornmont. Tho •• \ 

e .... Ud .. ~t .. ,. bie d ... !b ..... /th"l M .. 1U. IUjI~, M .. jU. I .. n~il;,­
~aill' Hikmah. MaJll. tor GsidancQ And Workor" MaJlia acon~, 

/ ~, .. nd M .. Jlb W!II .. !.42 An of tb ...... " .tiU':l.n oP."..t:l.O~ / 

at ~ho pr ••• nt timo. 

1 The Muhal'ftmad1,yah ,et down it, progral1ll'llo of ac'tiviti •• 

ba •• d on tGaching, of Muhammad CAbduh a. M. Slddik ha •• aidl 

Tho Muhamm&~iya organ~.&tion waa foundod in 1912 by 
H&ji Ahmad D&hlan, who pros.ed for rovival and puri­
fication of tb. pr&etic~ pf th. teachingl=of Illam 
Along th. lin., adoptod b~ Muhammad Abduh and,hia' 

, follo~r. in !gypt. Thia organiz.tion conce?tratod 
ita offorta on aoeio-weltar. activitioa with o~h~ala 
on mod.rnization ot oducation and improvem.nt of 
h.alth conditLbn ot th. Mullima. 43 

L t::):J 1 
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Roth Muh"mmê.~1 cAbduh I\n<1 Kif.! HAji .AhmAtJ OAh1&n hAd 

\ \ 
prQv!oulil ~xPQr:lQn~~ in rc>form movomontfl bO!t)r" t\.\rnino &cti"cly 

to thc>i \' own roform mOvt'm~l\t". MuhAmmAd \''':A''bduh (~oll"bè)rAtod . -
- . C - l' 44 wi th th~ (.mou. th.'Ab r.~vol t in ·ltlA:2 , on u'Priaina direot.d 

_ mainly Ao&1n"'1;- the' Britiii'h. KiYl\i HAji Ah~Ad pAhlAl\ pArtie-

" 1 
~P .. t'Od rithJ.mi .. tChAi.~, Sud! Utomo And Sl\~~kAt lill/Am, i1'\A1\. 

Attompt, ta rAi8Q l\ê.tit)l'\Al COl\ii'ciO\Um~il8 An~ OUMt thQ Dutch 

coloniats trom tndmwlidê.. 45 Aftor tht.) ~UbJuOA"tion of tht' -

rovolt by th~ Brit.:li&h, Muh~mmL\t1 cAbduh WAS, ~xp~triAtQd !rom 
, 

hit cou~try on th" chArg() ...of 1 •• u1nO A fAtWÀ in lupport of \ 

thé robellion. Ho loft" !or ~Syr1ê. And tht.'l'l vh!tod PAris in 

1884. whoro ho joinod JAmÀl l\.l-Dln al-Afghn.nl in tlw publi-

~ c ' .. 46 ca.tion o,l t. - UrAwab A.l .. ~uthgl\. Unfortuna.toly, th~ part-

~id not lt.st A long timo. BQCàU8~ of his dilAor~QmQnt with 

th~ poli tic .. l motho(' of: thG latter, MuhAmmAd CAbduh travc.~ll~d 
\ . 
\ __ r 

to thQ Ottoman llmpirtl. By thê timo thQ KhQ(UvO Tawfiq Al-

I 47· c / 
lowod him to roturn to 1'10ypt in 1888. MuhAmma.d Abduh's 

• 

'point"of viow And QXPQrienc~ hAd,b •• n broadonod by ~xtQnSivo 

tt&vol in thQ ... st And t~o west. ~hedivQ TAWfiq ~ppointod . 

C .. -Muhammad Abduh gAdi in A lOCAl court. . . . 
Kif .. i HAji Ahmad DAhlan by join1no thrao otg .. ~izAtirns, 

4xp&ndod his QxporiGnce in organiz&tion, And in pOlitie&l 

/ 1 

\ 

-- --~ ---------------------------------
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lito. 1 lhAm~ .. d cAbdu~ hAd trAv~ll~d Ahroad, but &iY&i ~ 
AhmAd OAhll\n (')nly trl,wallad (tom ono plAC~ to At'lothér in ~~. 

own oountry. c&rryino on hi" bAtik bUilin~'$ and mAkit1g con· 
c ~.. \ 

t&CU with th~ U1Am& ' in OVQry city ta introduc~ hi, modorn 

l ' id.AI,. SAud! ArAbia WAI the only plACé outttidé tndon<!aia which 

.,al visi tod b"'y KiJ .. i Haji AhmAd Dahl&~ dUri~g hi8 li:féti~O. 
c " ' 
Abduh on Ki~Ai .H&ji Ahmad Th~ influoncQ of MuhAmmad . ./ . 

Dahlat\'. ,thought ,il' w()ll d~8CribQd by AltiAn: 

.• ? .~A t Abduh had Qxpoundod in hi. vari'6 UI wor~., 
not&bly with rogard to ~hQ nClQd. ~or ~ . ~alim COJlll'Qu­
nit y to improvQ and modornizQ thoir êduç tian&l 
ayatom and SOCiAl condition. 80 thAt th Y ccould 
prQparQ thomlolvQs to takQ grQ~têr roaponsibility 
in running thoir country and moving it up ta th. 
levél o~ tho modarn world aurrounding i t) Dahlê.n 
wi th hi's MUh&mmi.diyah apPQa.rQd to hAVO wprkêd to-' 
WArd thAt ,ama end. This might SQQm to lugg~st 
that DahlAn was tairly in~luQncQd by Abduh. But 
to say that Dahlln was laroel~, if not completoly, 
in~luoncQd bl' Abduh oouîd 'not he convincingly sub- J 

• tantia tod ••. , a .... we hive auutn a.bove, bQ.tor~ Dahlan 
was really oet acquaintod with~ th. works ot Abduh 
.he l:\a.d &lréady ox~rei.Qd hia own ~<tlt-ijti~&d, and 
thQrotor:. he ha.d ahown that ho ha/d the nocessarV 
ca.pa~ilitY,to develop his own int.llig~nc. to ,decide

48 for hirilselt "hAt he thought .WlS boat and benoficial. 

c 
MUhammad A~uh WAS a prolifie writor. Ho boc&me . -

. - .. 49" , • 
edftor-in-chiet ot al-Waga' lC al-Mi,riyt.h. He w&& pppularly . 

, 0 .. • SO 
known by'the distlngu!shGd titlo of a.l-Ust&dh a.l-ImAm 

a .. \ : • 

(the Ma.tor and G~idQ), .t'irst g'Ïven to him by J~ disciple 

\ 

\. \ 
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\ . , 

And 
'} . 

(l" ~nd MuhammAd HêMhld 
• 

nidA. l\ if:\\ i JJ!.11 AhmAd Dêhlê.l'\ 
1 

did l'\ot hM~ th~ tA lvut A~ A wri tt~l1 Îl\~1 jôUrl\A H~t o,fI 

MUh~mmAd, e Ah(iu!, • Th~ w.'\y KiyAi .lfâ.11. Ah\nAd , 1):\h tAn (~hAlm~ h~t1 
1 • , . 
hi. idQà~ WA~ nat by hig pvn but by hi~ dir~ct cantA~t wtth 

c.' _ ' t1' 1 

hWérê,l 'tll AmA • 1 by m~~t in\l M'Id di!\èU~~iflÇl wi th thv VAr hmM 

l@Adéfg, ant10 by \living tAbl igh to th~ mAto\~Q~. ,rhérè(or~, 
c- • . 

'l ilomc.l {ol tow~rg CA ~ l<~d him Al'l AmA,llYAh 5t (~('t ion.)' mAn: 

,Mul~A~Ad HAilhld lH~à,. w~o W,AS A v~r\ èlOi\\:'Id (ri.~n(' '. 

e 
And dii\ciP.l~ o( MU~i\mmad I\l?~'uh, wrô~~ A Vvl'y impor Umt wotk 

About hi's 1OOajh~): Muhammad èAbduh. rUYAi).!!..1i AhmAd l)àhlê.tl 
.!J • 1 ( - - .. did not lil\V~ fr iènds AI'ld d isciplès 'likè I~AShid lHd~. l~shid 

RidÀ bcacAmè A'"";rèi\t wri tvr And clU\t'\\l)iol'\ o( 9 j()urnàlitlm àt\d 
, 

~dit.or-it\-chi~! \o( AI-M:mir. Hé. wrôt'<;]~ a. thrvè volumè. book 
.. _.. c 

wi th th~ ti tl~ tê,rikh ê,l-Ustadh .al-Imàm Muhammad Abduh .. 
, 1 0 • ' 

1... ' ~ , 
Th~ first "olum~, ê,t\ ê.'utobio(jràphy o.! MuhAmmad -Abduh. Thè 

• 

. , . 
-th~ third con~d$ted of spl',')Qches ànd writt~n àrticl~s by hig 

. 5.2 
A'dmirers PQrt'&il'\inQ to his dèàth. 

R. -H. Hàjid ;;as ,~n intimaté friénd ànd pUfil ~{ KiYA~' 
Haji'AhmAd DahlAn. Hè wrot~ A sm~ll book ontitled ~alsA~Ah 

Q 

'" 0 " PQlajara.n KJ. H. Ahmàa Dahlan (Kj. H. Ahmad Dahl~~·s, Philos-

\ ophy of TQAching). the book was dividod into sev~\n lessons, 
v 

o 

, , 

1 
\ 
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can b~ condonsod into thr~e aspects: religious, political 

and (\ducational. UndQr th(.' religious aspect, Kiyai Haji 

-Ahmad D~\hll\n gav(' a fatwa which remindod the people that they 

had, to rea l izt,' t~, f\,lnC'tion and dut y of 1 i vi ng in this tran-

si tOfYu wor 1d. Ile a Iso show(\d tha t in the beginning Islam 

hail glist<.'lu~d but aftl'\r a long p<:'\riod of time it had b~came , 

dark. Actually, he sald, the p~?p1e wcre stagnant and dark, 
" 0 

1 1 " 53 
no~ Is am as a re 1910n. 

In tht." poli tical sphQre 1 he appealod ta a11 l'eaders 

in the society to sacr ifice ma terial weal th and ta ~'){ercise 

th~ir religfous spirit ta endeavour to bring the pedple to 
• 

t ruth. These It'aders would be responsib1e for improving the 

socioty. Dahlan hopcd that leaders wou1d not exploit the 

54 ignorance of the people. In the> educa tiortal sphere, --t<iyai 

Haji AhriliP, Dahlan' s interests were very strong.. He showed 

that education is d1vided into two stages viz., theory and 

practic~. According to him theory meant that the lessons 

were gradually given\to the pupilS by the teachers in the 
'-

classroom, using methods and system which were in accordance 
, 

n 

with the age and ~apacity of the pupils. The Most im?ortant 

aspect of all theoreti~al knowledge was that it 'should then 

b 'd ' , 55 e pract1ce 1n s~c1ety. 

À great deal of literature about M~hammad tAbduh has 

. 
'f 
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been wri tten by various schollars in the east and the west) 

showing that he was a great modernist leader and champion of 
" 

reform. The unique place which hQ occupies in the E9yptian 

renafssance entitl~ him to be acc:aimed as the father of 

56 
modcrp Egypt. There were no scholars who wrote with Any 

comprehension(abou: ~iyai Haji Ahmad Dahlan, the founder of 

t~e Muhammadiyah. Sorne scholars and people have called Kiyai 

Haji Ahmad Dahlan the fath~r of the Muhammadiyah,S7 and his 1 

name i5 mentionéd'sporadically in some literature, but no 

!comprehensive study has been done as yet. 

In his teachings Muhammad CAbduh firmly maintained the 

equality of women, reinforcing his argument with Qurtânic 

quotations such as nI will not suffer the work of Any workers 

among you to be los t) whether male or female) the one of you.', • 
58 

being from the other." Kiyai Haji Ahma.d Dahlan a1so real-

ized that women should be considered equal and that is why 
, , , , 

he establis~, the AisYiyah IWomen's organization). In his 

tabllgh, Kiyai Haji Ahmad Dahlan e~plained that Islam ha.d 1 
given a better status to' women than Any other religion but 

-. tha t mos t of the Mus lims did not follow their religioùs ob-

S9 ~ 
ligat!on in this respect. He said that a happy home in 

which a woman was given an equal status with man cou19 a10ne 

guarentee the we1l being of society. 

r. 

, 
, ' 
l 
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c ~ 

The Most serious aspect of Mu~amma~Abduh'S view 

fhiS regard i. that concerning polygamy. Albcit pofyoamy 

in 

was 

-c 
permitted by the Shari ah; according to him, the practical 

difficulties involved mAde the perm.issi~n virtually ineffec-

tive. Kiyai Haj~ Ahmad Dahlan said that Islam is the only 

religion which recommended monogamy as the Most equitable 

form of marriage. The QurtÂn per~itted polygamy under certain 

circumstances: when the necessity arises for the welfare of 

the socièty. Only under very exceptional circumstances did 

fi 

monogamy fail to provide a home for widows and orphans as 

definite injunctions provi~ed equal justice to 'all wives. 

Muhammad cAbouh was painfully aware of the harmful effects 
\f> 

of the institution of polygamy on ~amily life which, in its 

turn, had passed on these evil influences to the nation as a 

whole. Describing at length the moralldeterioration of family 

, c 
life as a result of the practice of polygamy, Muhammad Abduh 

came to the conclusion th~t the permission t6 [marry more than 

o~ wife had ouilived its utility since 

in polygamy only to satisfy their sexual 

people now indulged 

-- 60 
desires ',r' 1 The same 

rational attitude is evident in Muhammad CAbduh's ohserva-

tions regarding the status of women. His views about their 

. h 1 h l f l h f . • 61 r19 ts were extreme y e p u ta t e em1n1st movement in 
\ 

Rgypt. 

/ 

1 
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Muhammad cAbduh realized the importance of the natural 
• \ 

scientes and it wAS disappointing for him t'Q sce that the 

c -Ulama' and the people wcre apathetic towards tl'\em. In his 

- 6.2 early writiJ'\gs, published in the weekly al-Ahram, he vehe-

méntly defended the cause of science on which, he said,/de­

pended the prosperity 'of the nation. Riyai Haji Ahmad Dahlan 

sJid that science has threatened the secure f~~ndation of hu-

-
man civilization and imperilled mankind in a way that no human 

mind can understand. Science should be harnessed to the serv-

ice of mankind like religion; in other words, séience and re-
, . 

- 't 63 1 i9'ion were uni ted in an Islam based on the gur' an and Had1 th. 
• 

Muhammad C Abduh said, "to lerance' towards sei en ce '. and learning, . 
was in the nature of Islam, as revealed in th0 flo~rishinng 

, ,64 C bi> b l' d of ,-8C.l.QnCQS under Musll.m rulers." Muhammad A duh e l.&ve 

in the co-existence of science and ~eligion. From his point 

of view, there was no contra~ictl0n between scien~e and Islam. 

Islam, to hi~, was an ally of science.
6S 

It encouraged the 

study of natural phenomena to whic~ there were ma~ refer-

- \ ! ' 'ences in the holy Qur 'an. 

c 
Muhammad Abduh glorified 

of,highes} degree. Sy virtue rf 
Islam as a rational religion 

its being the o~ religion 
\ j, 1 

baséd on the sysnthesis of reAson and revelation, Islam, in 

his opinion, was.capable of being the future religion of 

1 

! 

• 
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mankind. 'As Nadaf Safran says: 

Religion is a general sense,_the provinGe of which 
is to di$covcr means of happiness that are not clearly 
discernib1e to reason. 'But it is reason which has the 
fin~l authority in the ~ecognition of this sense, in 
directing its exercise in its appropriate s~erc. and 
in accepting be1iefs and ru1es of conduc~ which that 
sense discovers f9,r it. How,can the right of reason 
to ao~thi. be denied when it! is reason which examines· 
the proofs of the •• beliefs \ and ru1es in order to arrive 
at a sec ure know1edge of them and to be assured that 
the y emanate of certainty from God. 66 

Kiyai Haji Ahmad Dah1an a1so he1d that Islam is the 

natural religion and the rel~gion of commonsense. The 

Muslims, therefore, could not but rise to prominence and 

powe~ when they faithfully acted on the'teaching of the holy 
, , -

\ 

" 

Qur,à,n. He said about Islam in Inponesia. "Islam will never 

disappear from the surface of the earth, but it might dis-

appear from Indonesia if the Indonesian Muslims do not stand 

67 
for it." This statement was based on calculation, but it 

/ 

was also made to shock y/s people into seeing reason. 

Muhammad cAbduh 6e".livered many fatwa.s which were charac­
~ 

terize~ by à-spirit of liberality and fre~dom from bondage 

to tradition and a des ire to show th~t the rel~giOn of/Islam\ 

is entirely adaptable to the requirements of modern times. 

c 
Mu~ammad A~uh w&.\ a 

Europe and its culture. He 

most enth~si&.stic admirer. bf 
/ 

relished his trips to England 

\ 

1 

\ 
\ 
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and France an cherish~d his ifiandShiPs with Europ~An c~-
.,. 

lebrities from a 1 walks of li/c, insisting ~hroughout his 

careér that Islam e re-interpreted in the light of mod.~n 
u 

thought. According' 
c 

Muhammad Abduh, Islam is no longe~ 
\ 

content td lie inactive and be criticized. Now its mission-! 
u 

aries are ~&pidly'~ushing l s doctrines southwards throug~ 
\ 

Africa, and making slow but stea y-~rogress in the west it-

self. 
68 

The elfot:ts of the Christian missions sQrved as a 

model for the activiti~s that Kiyai Haji Ahmad Dahlan em-
/ -

\ 
barked upon with the Muhammadiyah. First and forcmost came 

\ 

the propagation of the Muslim faith, called tabllgh. In this 
" / 

case W. A. Visser 't Hooft said as follows: 

Dr. Kraemer had many valuable contact with Islam, 
especially at Yogyakarta, where he got into touch 
with the important Muhammadiya Movement. This seeks 
to influence .Islam througho,ut Java py moder'n methods 
such as religious propaganda, teaching, the care of 
the poor and sick, the publication of literature, etc. 
,,_.. • .. • • • .. .. .. .. .. .. ...... .. • .. .. ..'.. 'II .. • .. • 

The mqvement and sorne of its/lead~rs, however, ap­
pealed to him in virtue of the healthy spirit/of 
energy which ch,aracterized, i t., and i ts general effect 
was to strengthen his fai~h in ~he Javanese. The 
founder and the f.irst leader of the Mov~ment, -Haji 
Dahlan, and now dead, had his real syampathy as a 
_oral and religious~ersonality of a superior type and 
a revelation of the possibiliti~s of ~he Javanese 
race. 69 -

1 1 
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1 
Nearly all of the 

shown that the principal 

biooraphies of Muhammad cAbduh have 

aim in his ;i.f~ was the t'cligfous 

rèform.of Islam. This point of view, however', 1s true only 
( 

to a certain deoree. If one 

ûOyptian refor~Qr, considers 
-f< 

studiQS t~e aCiivities of the 

especially the extent of his 

teaching, and examin •• more èarefully- his works, one will be 
1 

able to see that above all it\was reasons of a moral -arder 

c which exp~ain the reform of Muhammad Abduh. Later, it was 

he; as Grand MUfti, who affirmed the right of ijtihàd 
\ 

(exertion), that is the liberty to think independently of 

a11 authority. And it was he who declared on severaI occa-
. '- / 

sions that the $tudies of the Mus~im cUlama' ~e~e nct worth 

an hour of effort if they did not lead ta action, or relate 

c 
to the conduct of lite. For Muhammad Abduh, theory and 

\ 
practice were always elosely connected. And it is only ar-

. \ ' 

bitrarily that one can separate his ~deas from his action~:D' 
" 1;' 

c 
As a matter of facts, '~uhammad Abduh was a barn 

/ 

moralist, and he wanted more to Act di,rectly on the con- • 
\\ 

science than to isolate himself in arder to build a theoloo-
- 1 

10 ' ieal system more or less coherent." These views were in-

s~~r.ti?nal to Kiyai Haji Ahmad oahlan who was himself a 
\ J 

moralist in all aspects o~ his a.cti~ns~ 

\ 
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IjtihAd and Morality as His Central concept 

of Relioious Tho~ 
,es 

A 

! 

The formulation of Kiyai Hajl Ahmad Dahlants religious 
, 

beliefs and morality is concerned with the interpretation of 

- - • -c freedom in ijt~had with a view to rebuild the law of Shari ah 

in the light of moqern thought and experien~e. Kiyai Haji 

Ahmad Dahlan undertook a atudy of lalamie .ouree. and ahoved that 
-

they contained w~thin them th~ pdtentialities of evolution 

and of application th'a n.ver .ituation.He maintained the 

orthodox classification of the so.rces of Us~l al-Fiqh, viz., 

- -c - 71 Qurtan, Sunnah (Tradition), Ijma , and Qiyas and threw a 

new li9~t upon the potentialities they hold for the future. 

The Qur'àn is the basic source' of law and being ~he 
\ 

Divine Revelation, gives t'he eternal principles for human 

-
guidance. 

\ 

These principles of life, endow man w,'li th a new -

revolutionary outlook and awaken inlhim a unique insight into , , 

life, so that he may reform and refashion his,enti~e life in 

accordance with the spiri~ of'Islam. 72 -Kccording to the be-
l 

\ '-
lief of every Muslim, the Qur'in is!a divinely revealed book 

1 

----a~d as such, All positive laws given therein ~ave-superiority 

over man-~Ade laws. It is a historical fact that the text / 

of the Qur'àn has not undergone even the sl~,hest change. 

f' 
\ 

d , 



o .. 

t-

106 

It i~ thê rêal foundation on which !the wholc s'uparstructure 

of Islam l' •• t.) and being the only absolute and final author­

ity in every discussion rel~tino to the principles and laws 

-,,\,d _ 

of Islam, it i~ to say that the Holy Qur'an is the sole 

source from which &11 ~he tachings and practices of Islam 

are drawn. In this respect, Kiy .. ! Haji Ahmad Oahlan owes 

c -much ta Muhammad Abduh's al-tafsir, its deep understanding 
• -to and interpretation of the Holy Qurtan. 

The second main Isource of Islam was the tradition of 

the holy Prophet. Kiyai Haji Ahmad Dahlan held that the 

traditionists concentrated merêly on the authenticity of the 

,chain of ttansmitter and did not pay Any attention to the 

/ 73 \ 
- subject-matter at aIl. H~ grasped that it was obligatory 

. 
for the Muslims to accept and follow those traditions of the 

/ 
Prophet Muhammad which refered to~re1igious injuctions. 

Those which deal w~th worldly affa\rs, they were not/nec)s- . 

sarily called upon to follow. 

- -Tha Hadith has come to supplement the Qur'an as a 
• 

source of the ISl~ic religious law. 
o 

Muslims can always\turn 
, . 

ta bath sources for answers to aIl problems, be they legal or 

religious. - \ 
T~ importance of the Hadith in this regard can " 

be realized when one cons;ders the 1éal a~d enthusiasm with 
l' • 

group of Muslims, every party, ev~ry movement which every 
\ 

1 1 
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supplied i ts('ü! wi th a sel('ction of tradi tion which would gi vc 
-

Prophetie authority for its pArticular point of view. To 

Kiyai Haji Ahmad Dahlan, the Qur'an and Trâditi'on of, thé 
t)) 

Prophet werc primarily sources ~or the Muslims in guiding 

aIl aspects of their in the co~munity. 
-e . 

The third source of Islamic law was Ijma \which, in 

hisopinion, was not prop~rly recognized as a lega+ notion in 
/ 

Islam. c Kiyai Haji Ahmad Dahlan, influenced by Muhammad Abduh, 

thought that Islam recognized that man is able by his intel­

lect to arrive at knowledge of God. 74 Therefore, he opposed 
1 -the testricted authority of taglid and suggest that ijtihàd 

or independent investigation for the purpose of forming one's 

own point of view on Any matter of religion, would- be better. 

-c 
Ijma however, while invoking great acade.mi~ discussions in 

early Islam, remained
l 

A mere idea, and never really assurned 
l ' 

the f~rm of a permanent institut~on in any Muslim' country. 

75 
Its validity consisted in the consensus of the Mujta~lps 

on a point of law, and such \a 1 consensus be'bame a p~rmanent 
/ ' 

source of law. This was a process through which new values 

established and preserved ~n~I~am. 

According -c 
to Mohammad Rasyidi, ~ was used 

especially in the time of the first 

during 

the \limited time two 

76 Caliphs and part of rule of the third Caliph. This source 

• 
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wa. still amono thQ,Muslim scholars in the Muslim 

countries. < 

Kiyai 
-e 

Dahlan did nOl recogniz~ Ijma • 

.. '" , for ijtihad in almost ~ll ~atte~s and di~ 

He 

stood 

its practiee to the unanimfty of certain 
i 

jurist;s ol 

- 1 The of Islamic law was Qiyas. wnieh con-

sisted in the use of analogieal reasoning in th~ law-making 

process. This was thQ proeess throuoh wnich the Islamie 
\ 

prineiples were applied to local problems in changing con-

ditions. Throuoh 9iyâs, which was another namc for ijtihad 

.. c-
according to the Shafi i sChoQl,. the orowth of Islamic law 

took place" and the basic principles were applied to concrete 

} 

cases. Muhammad Iqbal said: 
\ 

Qiyas, as Shafici riOhtly says, i8 only another name 
for ijtihad wh~eh, within the limit of the revealed 

, tésts, is absolutely tree, a~d its i~portance as a 
pri~ciple can be seen trom the fact!that, accor~ing 
to most of the doctors, as Qa2i Shoukani tells us, . 
it\w~s permitted even i~ the lifetime of th, holy 
Prophet. 78 . . 

\ 

Theoreticaily , of course, Kiyai Haji Ahmad Dahlan con-
f ~, -sidered that the door of ijtihad had always been open, and 

actually manya bold spirit had entered this door·with appre-
1 ~ 

, . 79 -
'ciable ousto. But it should be remembered that ijtihAd 

) 
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was the exclusive and jealousy guarded pri~ilege of the com-
\ 

petent and the knowledgeable. ' Really, ijtih&d could only be 

iree in one sense, i.e., in the sense of freedom of the oon-

sctenoe of t~e mujtahid !rom pol~tical pr~ssure; and surveil-

lance by~temporal authority. Paradoxically enough, tnis was 

bes t achieved..in the -abs:~nce of ( a r igid mechanism and regu-

larized institution. 

<;:} - - 1 
The qiyas or ijtihad which wàs derived\from t~e 

Prophet Muhammad, occurred when the Prophet sent Macâdh ibn 

Jabàl to Yarnan as a judge: 
1 

\ ; 

: c-
When Mu~ammad sent Ma adh ibn Jabal<to the Yam~n to act 

/' 

f 

as qàQi, he Asked him, how will you decide when a ques­
tion arises; he replied, according to the book of Allah. 
And if you,do not find the answer in the~book of Allah? 
Then, according to the Sunna of the Messenger of Allah. 
And if you' do not find the answer neither in the Sunna 
nor in the book. Then l shal~ come to a decision 
aoeording to my own opinion without hesitation. SO 

. , -
:It !. Itha ~cknowledl.mentt made available through ,ijtihad, 

thAt made pbssible th~ keeping of the inst~uction. Henee, 

~e mujtahid was not one who worked out Academie opini6ns for 
() 

his own sake, but who ma~e every effort to find the an~wers 

to prob~e~s lor religious pùrposes, by siüdying the workings Q , 
of th~ div~ mind. 

, 
- c-Al-Shafi i was interested ~ot only in ,., ; 

wh~t was'saih or\ don~ but in the underlying principles that 

\ 

/ 

guided the pa1ticular matter in question. His main principles \~ 
; 1 1 

/ 
f 
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, 

\ 
\ 

"re correct, and what I1lOd~rn criticism disa.gree wi th' is not " 

the principle but some of the premises. 

l'he on~ position-which has been ope~ to the Muslims 

since tha t time has b1ken tha t of. ... t&glid, t~a t is \ accepta.nc;e . \ , 

o~ authority, anQ imitation without question.! According to 
! 

orthodox pract{ce, a Muslim May elect to follow any onQ of 

the 'four ~Ch001S~ ~h~ Hanafite, Shafiite, Malikite, a~d 
81 1 \ 

Hanbalite, as he may ~esire, but having made his choice, 
\ 

l 

he is r,equired to Adhere s-trictIy to this school. Most .,- ( 

Indonesian Mu~lims, in gëneral, belon~' to the ShÀfifi school.
82 

-As for ijtihad, every,believer who has the necessary 

qualifications, namely, knowledge of the sources and of the 

proper manner of dealing wiîh them, i5 required\to exercise . -.~ ijtih~d and is blame woryhy if he does"npt. Even the common 

believer who_ does not have sufficient knowledge te>" u~e-~ 

ijtihâd s~ould -know "enough of the Our' â.n and the Sunna to be 
~ " \ 

able-to judge in a generai way, though not in a detailed way, 
. \ 1 

the proof upqn which the school to which he has chosen to 

belong i ts re'quirements. \ 

l , 

ity·of Sharicah and juri~prudence, namely,ijtihàd whfch 
,. 

should be'maintained in the nation, And which is the only 

. ·lllean~. for providing SOlutions for: the mul ti-vari.ous temporal 
1 

- / 
" 

[' • 1 

/ 



o 

o 

1 :) 1 

", 

\ 

: \, 

>,t'l 

'1' 

\ 
, 

, 
problem.s, solutions that hav~ th~ qùali t'h~s o:f'"' ddpth of 

thouoht andoforce of'persuasion, solutions that a~e u~sus-
\ 

~ .0 ~ .. 

pected and unimpeAceable and Are .~l:so capàoblê of def~ating 

( morbi9 Opil\iOr and minds l, ~hen t?e only way of d'oinO SO, is 

to establish a new method of ijtih&d. "From the point qf 

viQW of I~lami: leg~~ system, l,ti~~d mea~s e~ertino of 

striving~oneself to the be~t of onets ~bility for the purposQ 

of forming' an opinion in a case of law conc.erning a douhtful 

ana diffièult point:,,83 
, \ \ III - , 

The M$hammadiyah movement, which repre~ented the mod-

ernist Isla~ic movement in its efforts to practice the' 

Isloamic law and jurisprudence, did not attach itself to 
• 0 

al":Sh;fi Ci s'chool, 84~-but established ~ council ol prominent 

religious scholars to consider·conteRtious ~atters of reli-
• f, 

.. .• d .. .. 85 gious belief. Th~s pract1ce was çalle MaJl1s TarJ1h, 

the MuhammAdiyahC~unëil's.~ame, and was an ~ffort to'insti-
b 

tutionalio~ that pra.çtice ins,ide the mo,venient to influence \ 

i~s membe~s. and thel religious scholars-outside the movement. . ..". -

\ This majlis was ev~~tually esta.blished under Kiyai 
• r 

\ Haji lb~a.him, the successor of Riyai Haji Ahmad Dahla~, at 
, o. 8"6 "-

/ the orga.niza.~ion congress of Pekalongan in'19~7. Âètuàlly, 

• 

t 
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. /- ) 
o~ the IMajlis Tarjih was also motivathd by the fear that 

existing controversies in the Muslim community in general 

might creep into the organization's body at the expense of 

the pJogress of the organizatl0n. )38 50, decision of t~e 
counci l w,ould then be consid~red as a guide for the leaders 

,and members of the Muhammadiyah. 

The Majlis Tarjih was not" charged with formulating 

. 
a 'totally new jurisprudential code similar to any of the 

class1cal codes tollowed by the traditionalists. Any such 

endeavour would clearly have perpetu~ted a system regarded 

as reprehensible i~ the Muhammadiyah, by creating a sub-

stitu~ion for tqe older code that would challenge the para-, 

mountcy of scripture as weIl. "The function ._of this counc1.l 

, -
was to issue fatwa or to asce,rtain the ~ (judgement) of 

particular problems of which the Muslim community differed 

, \. 89 
among i tself." Rather, the principle was reasserted that 

constant! interpretation of .the sources was necessary to keep 
, 0 

the liW in accordance with the needs of th~ contemporary 

period and that the Muslims were obliged to derive principles 

directly from scripture with a developed and elaborate juris-

\ 

PfuQeJr1Ce • , 
J ~ 1 

[J From the momeItt of its i~ception, the Majli/; Tarjih 
, \ 

has studied tnese matters in the li9ht of Islamic scriptures 

/ 

J 

1 
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and tradi tion, and made recommenda tion to the or9anizati~n 

concerning 

Jenc'e, ror 

such problems. In a sense, it is a new jurispru-

these recommendations are one source or guidance 

for other branches or the organization and ror sorne members 

of the movement. The decision, however, were not considered 

sacrosant, and so,e d~cisions could be,reconsidered at later 

.. 90 
sessions or the Majlis TarJ~h. 

The majlis did not want to consider itself the sole 

rightful .guidance. It recognized its own weaknesses and 

invited other to tkst its decisions. 1 

c -We also calI on aIl Ulama' to be wiIIing to discuss 
the d ecisions or the Maj lis Tarjih, to point out i ts 
errors or the weakness of' its arguments ..• the matter 
will again be reviewed 1 by the Majlis Tarjih / ... 
For a decisibn is only based on our knowledge and 
abilityat the timefi~ was made The MaJlis 
Tarjih will not prohibit the study and aiscussion by 
the madrasah or the Muhammadiyah or problems on which 
no qecision.has been given by the Majlis, or to 
examine the arguments or the Majlis in arriving at 
a decision. 91 

It has emerged that the decisions or the Majlis 

Tarjih have been consistent with historical Muslim prac~ice, 

even though suth decisions sometimes c~e into conflict with 

. . \ 
existing practices in modern Indonesian soc~ety. Its con-

servative po~nt" or view is apparent in matt,ers involving 

religious obligation and-belier, and in mattexs pertaining 

) 
1 

1 

1 ~ 

1 
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to family life and the relations~ips between the sexes • 
. ' 

The development and improvement of the Majlis Tarjih 

did not actually function as expected. H. M. Yunus Anies, 

o 
the p~ominent leader of\Muhammadiyah, has commented as 

follows: 

1. The majljs became the principal stage of ~he 

Muhammadiyah. It gradually solved the quarrel 

concerning law and ceremdny of worship which was 

backwards and stagnant. 

2. ~ll the decisions taken by the Majlis Tarjih were 

3. 

4. 

not contradictory te, but parallel and relevant 

to the Qur'an and Hadith • 
• 

/ 
Because decisions on laws considered by Maj lis! 

Tarjih often were slow, some members of the 

Muhammadiyah became inkrt. 

With the establishment of the Majlis Tarjih some 

people assumed that the Muhammadiyah would become 

the new mazhab (school), called Mazhab Tarjih. 

Actually, th~ Majlis Tarjih wa~ only responsible 

to resolve the laws which were disputed among 

. 92 
the Musll.ms. 

/ 

An examination of Suara Muhammadixah, tne Muhammadixah's 

official organ, indicated that the Majlis Tarjih nad not been 
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at aIl influential among Muhammadiyah councils and has not 

given direction to the movement. It has emerged that the 

importanc'e of Maj lis Tarjih has been to review problem~ in-

volving religious tradition for general guidance and, perhaps 
,~" , 

more imporrantlY, to certify official decisions of,po~icy in 

religious terms. 

Kiyai Haji Ahmad ~hlan, as the leader of 

. . 
modernist movem~nt, had in m~nd moral reform as a means to 

the _realization of his ends. and, in this respect, was closetY 

. M c connected w1th uhammàd Abduh. Religion, for Kiyai Haji 

Ahmad Dahlan, is the most adequate means, and the most effi-

93" 
cient instrument for realization of this moral reform. 

" 
He was determined that thk hol~Qur';n and the tra-

dition of the Prophet Muhammad would 'be the fountainheads of 
, , 

'. 94 
inspiration under the guidance of moral~ty. With the 

change of çircumstances and conditio~s which is consequent 

upon knowledge and experience, convention41 values lose their 

true import. They cannat, therefore, be considered, trom the 

point of later gener~tions,_as.essential to morality. "In 

order to have a moral point of view one has ta rise above ~he 
\ 

level of conventional values, to a plane of existence which 

\ 

is not tinged with a local hue derived from the ethos of a' , 

peopl-e'. ,,95(.:.~ For Kiyai Haji Ahmad Dahlan, the goal of moral 
"'" 

\ 

r 

1 

/ 
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. ., \ . .ç: l.ç: 1 . 96 
act~vity ~s ~ntegrat10n 04 se 4 or persona ~ty. 

1 

_ r 

In fac~, the holy gur'an lays down. the guiding prrnci-

pIes of human conduct and behaviour, and with them we should 

plan to a technique for the creation and formation of a healthy 

and sound'IsI~ic personality in all spheres and aspects of 

\ 
individual and collective life. So, in order tO,build up emo-

tions and to form moral consciousness and mental attitude for 

an Islamic society, Kiyai Haji' Ahmad Dahlan had ta trace back 

~I .~ - 97 
his concept of morality to the holy yur'an and Hadith . 

• 
-

Kiyai Haji Ahmad Dahlan believes that the moral law has 

\ 
a content aspect as weIl. For him, the goal of moral activity 

is integratio.n or self or personality. ~he idea of personal­
( 

ity gives us a standard of value, it~les the~problems of 

." 

good and evil. That which fortifies personality is good, that .~ 

which weakens it is bad. Art·, religion and ethics must be 

98 
judged :trom the stand point of personali ty. " 

As he was a strdng personality, he demanded of his peo-

-/ple tfat aIl social functions, aIl sangs and slogans, every 

\ fes,tivi ty and fair be directed to inculcate the mission and 
\ 

spirit of Islam. The spir~t and the activity of the entire 

. \ ---
social organization should lea~ to the promotion a~d advance-

ment of Islam's intellectual, m9ral~and spiritual values,to 

the ,creation of a healthy humani~y as a whole. 

-
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CHAPTER III 1 
1 

• ( 
, HIS REFORM MOVEMENT OF MUSLIM EDUCATION 

( 

• , 
1 . OldrS~stem of Pondok-pesantren éducation 

\ ~ 
Before Islam came to Indonesia the Pondok-pesantren 

,system of education had 
t 

existed in the archipelago. During 

the period under Hindu inrlu~nce, the systêm or education 
1 ~ , 

became centred.arbund the temples, where problems concerning , 

the commu~ity and religion were discussed.
1 

In ~ddftion, 

they w~re used as schools where the youth received religious 

lt,' 

instructions rrom the village teacher, who always lived solely' 

on gifts, ~u~ enjQye~ a high respect among his pupils and his 

village people. L 

Il 
The main aim of this kind of education~as to transfer 

the culture of the blder generation to the younger generation. 

During the Hindu period, ed~ation was only given by the t 

priest, and. n~ subjec;:t except· religi~n was taught. At the 
, 

time or the Islamic period, this method of teaching continued 
/ \ 

w~th very little chan~e; however'pthe content changed signif-

2 
icantly from Hinduism to Islam, and the centre of teaching 

d .e h 1 h . 'd3 ( ) move ~rom t e temp e to t e masJ~ masque. , 
) . 
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In Java, coinciding wi th the spread of Islam, the first 

wali of the Wali Songo (nine saints), Mau1ana Malik Ibrahim, 

4 
estab1ished the Pondok-pesantren in Gresik (East Java). Many 

people came from various parts of the country to study there. 

Many of them became religious teachers and propagandists of 

Islam and later successfully spread Islam throughout the 

Is land. 

In general, a Pondok-pesantren consi~ts of a group of 

small houses situated around the mosque. Usually, these 

hou ses have been established with the financial support of 

the community, in the form of a wagf (endowment), zakat (alms 

tax) ~o~ sedekah (charl ty) from the rl.:h Mus ll.m ~oPle." But 

sometimes a Pondok-pesantren has alsq been established by the 

santris (pupils) themselves, who come from throughout the 

country ta sfUdY in a Pondok-pesantren. The teaching is 

centred on the veranda of the mosque. The sma!l houses where 
; u 

the santris stay t'and sleep fre ,called Pondok, which corre-

sponds to the dormi tories of present time. Pesantren liter~lly 

means the residence' of santri, the place where the santris 

pur sue their religious(studies. So, Pondok-pesantren 

h f du . f . 5 t e plaoe 0 e cat10n or santrl.s. The term santri 
:; . 

meaz .. Ar 
i tself 

refers to the pupils who came to study in a Pondok-pesantren. 
, 

The· houses in which\ the santri lived ~re divided into 

.1. 

1 ---

i 
1 
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"kombongan", housing pupils who came from the same region. 

For instance "kombongan Bandung", housing pupils from the 

Bandung regency ~ a ''kombongan Cianj';lr" etc. In some~ places, 1 

"kombonganl' was also called bilik, which means room or. 
\ 

dormi tory. 

According to R. A. \ Kern in his article "Pasantren" in 

the Shorter Encyclopaedïa of Islam, the Pondok-pesantren is 

" é, 

a seminary for s tudents of theology (san'tJi) on the Island of 
, J _ 

Java and'Madura. He states that the Pondok-Resantren is the 

institution for advanced theological training, and consists of 

several buildings, which though it is not buJld out in the 

6 
countryside, is at least in a separate part of th~ village. 

Hel" describes the Pondok-pesantren as follows: 
J 

H' 

1 

The pasantren c~nsist~ in the first place of the houses 
of the teacher and his assistants, then of lecture-roo~, 
a chapel, rarely a Friday mosque, the lodgings of the 
studênts (pondok), rice-barns, aIl of which occupy a 
considerable space. The pondok alone possess a peculiar 
form of a~chitecture not found in other buildings. 
A pondok is a quadrangular building built of the usual 
mfterials.7 1 

In ~:neral, one Pondok-pesantren was not so different 

from another. c. Snouck Hurgronje pointed out that incAcer 

the rangkang was built in tHe form of a dwelling-house, but 

with less care. In lieu of three floors of different éleva-

J, 

ii 

. - 1 

J 
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tion as found in most of Aceh's houses, it has only one floor 

on the same level throughout, and is div-ided on ei ther side" 

of the central passage into small chambers, each of which 

;' Il' l f f h' b 8 servès as a dwe 1ng-p ace or rom one to t ree mur1 s 

(pupils). , 

The interior of a pondok (building) is described by 

R. A. Kern as follows: ! 
1 

The interior is divided by\two walls into three long 
compartments of about equaL breath, the central one 
of whi~h forms a corridor rrnning from an end of the 
b~ilding-·to 'the other. The two outer 'Ones forro the ~, 
living roorosj eaèh of them is divided into celis of 
equal size by partitions_ The door of the pond ok 
is the centre of one of the shorter outer waIIsj 
it opens into the co~ridor. Only blank waiis are 
seen pn right and le/t as one centresj !hen it is 
noticed that very 'low Iittle doors are let into 
these walls, made of the same mtterial as they arej 
the~e admit to the cells. The little doors are at 
regular intervals in the two walls, two always being 
opposite one another. 9 

! 
The pondok which housed the ~antris, was surrounded 

by many small buildings which were called dapur (kitchen), 

! where food was cooked by the santris. 

. 1 
,Actually, the term pondok-pesantren has long been 

known in.th~ a~chi~elago to'rerer 

institut~on~ or rel~gious school. 

to the ISl~iC educational 

The sfhool wa$ sometimes 
.' 

known by dtfferent names, fQr example in Aceh it is called 

/ , 1 

l 
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rangkang or dayah, in Minangkabau (West Sumatra) surau, in 

Pasundan (West Ja~a) pond ok , in Madura penyantren. , 

The person who governed and led the Pondok-pesantren 

was called Klyai in Java, Tengku in Aceh. The (Kiyai was a 

central figure of the Pondok-pesantren and his good conduct 

and praiseworthy char acter was the standard followed by the 

santkis in their daily lives. The Kiyai was assumed to be 
j 

a venerable man who had a degrée in Islamic knowl~dge and 

dedicated his knowledge to society. Most! of them spent their 
J ' 

1 

lives and devoted themselves to their dut Y as muballigh 

(Jropagandists),' guru ngap (Qur,a.nic teachers), kiyais 

(religioui teachers in Pondok-pesantren) and some of them ~ 

became do sens (teachers who teach at the university level). 
b 

In order to become more capable in teaching in Pondok-

pesantren, most kYyai§ made the pilgri~ge and ~tudied for a 
\ 

10 
few years in Mecca. After returning, they became hajis 

and good kiyais, and automaticaLly the Pondpk-pesantren where 

that kiyai stayed would ~come kn~wn in the commun~ty. 

The~e was no t~tion in Pondok-pesantren. The kiyai 

and the sant ris worked and lived' together in the community, 

helping the farmers by cultivating the land in order to be 

If 
. Il 

se -support1ng. Usual1y after harvest time the kiyais and 
( 

the santris received gifts fram the rich Muslim farmers in 

\ 

1 

~ 
'A 

j 
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" 

the form of property such as zakat (~oney, revenue, an~ 

animaIs), zakat fi tr at the end of Ramadhan, and sedekah. 
f 

• 

Actually, the Pondok-pesantren did not appear to be very d~f­
\ 

fJrent from the communi~y around it. Thererore, the Pondok-

pesantren was the e4ucational institution or the people and 

was representative of the people'? condition at that time. 

\ 
The kiyai taught vbluntarily in the Pondok-pesantren 

without receiving a regular salary. He usually depended on 

his own income from the ricefield, a smail plantation or 

. 12 
trade. But sometimes certain pondo~-pesantren' had funds 

i jIIIto 

from \the land of their pious founda;t i~n (waqf). 

Pondok-pesantren were also located in the perdikan 

13 1 
desas (rree villages), which had been ~iven as private prep-

erty. In the Islamic period, village units of a certain re-

gion, were presented by the Sultan to the kiyai for the pur-

pose o~ establishing a religious educational institution. 
f 

Of course, the perdikan desas were usually rree from paytng 

taxes or obligations and were not under governmental control. 

AlI authority was in the hand of the kiyai, but the g6vernment 

also appointed'a head or the perdikan desa, ca11ed the Lurah 

14 
Mutihan. , Unfortunate~y, aIl of ,tie perdikan desas wer:

s abolished'by the Dutch government in the year 1916-1917. 

~11 lands or pereikan desas w~re bought ~y the government 

1 

\ 

) 

î 
l 

1 \ 1 
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\ 

a very low priees. 

\ 1 
Before students (santris) entered the Pondok-pesantren, 

.' -
they had learned to recite from the Qur'an either from their 

parents at home or from a special teacher in the langgar or 

s,urau. Primary or elementary religious education for the 

children of Muslims sta~ted at the most basic level with the 
~ ! 

so-called Qur'an school, with its training in ,reading the 

-
Qur'an, or rather in memorizing by heart short"surahsfrom the 

- - 16 Qur 'an, which are used in performing th~ salat. Of course,' . 
practice in performing the salat and other aspec~s of reli-

gious life are also taught. A.' ~~ti Ali pointed out that 

instruction in th~ langgar or surau is as folloWt: 1 

Primary or elementary religious education was given in 
the Ianggar or surau. The beginning of learning for _ 
every Indonesian Muslim was the recitatiçn or the Qur'an. 
In this Iess emphasis was Iain on understanding the 
contents of the book than OH correctly intoning the 
Arabie sound. The method or instruction was that the 
teacher would read the Qur';n wor~ by word~ the pupil 
would repeat that teacher'~ readiAgs. The rOllow!ng day_. 
the pupil would read the ~ame portion of the Qur'an 

'which had been read by his reacher the day befpre. There 
were no c1asses ln the 1angg'ê" The amount of readings 
would depend on the in~ellige ce or each pupil. 'i' . 
When the pupil had practiced the, AIabic script, he 
started with the recitation of the last of the 30 por­
tions (juz') of the Our -, an. Next he proceed~ to learn , 
from a small catechism the essentials of religious 
doctrine, usually twenty attributes of Gad, besides 
which he also was trained in the performance of the 
fite daily prayers. 17 

1 

, \ 

-

\ 
\ 
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i 
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r 

Usually After memorization of the Qur'an was complete, 
\ 
\ 

a li ttle ceremony called "kataman" was held ~ The "kataman" 

was to stimulate other pupils, :"1:0 pursue and complete their 
Cl. 

Qur'anic instruction. Sometimes coinciding with the celebra-

dit 

tion of "kataman" is a ceremony ,of circimcision, fOllowed, b~ 

a festival with special food, called slametan (salvation apd 

happiness cereœeny), a sometimes it is followed by 

entertainment such dabus. 
18 

"\ , 
in ,about 

Accrodi.ng to education in Pondok-pesantren 

/ 19 ~ 
a very old-fashioned Iway. 

In order to und~rstan~ the old system of the Pondok-pesantren 

education, certain aspects are to be discussed in this the~is 

as foH .. ows: 

1 
a. Method of teaching. 

/ 
,/ 

/ 

Aithough there was no compulsory education at that 

time, it was believed that children of MuS~ims, whether boys 

. 1 -
or girls, should Iearn to recite the Qur'an at the age of 

1 

seven. According to the Islamic point or v~ew,'teach;ng the 

Chi1dr~n was the resp~nsibility of their parent~. If the 

parents were not able to teach their children by themselves, 
r 

f 

they had to send them to the lànggar or surau. When the ~ 
1 

s!Dtris (studentf> entered the Pondok-pesantren they continued 
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to study subjects othé~ that the Qur,an. However, there 

were no sUbJects taugh~ outside the are a of re~igion. 

The me'thod of teaching in the pondok-pesantren was 

20 
divided into two categories, viz.: sorogan and weton. 

, \ 
Sorogan derived from sorog, a Javanese word (equvalent to 

1 

-b 
"sorong" in Indonesian), means "to slide forwa+d". The naIne 

is explained as follows. 

j a certain religious book 

_If" a santri wanted to learn from 

(kitib~WOUld present this book 
.. 

to the kiyai by sliding it forward under his gaze. The kiyai 

then proceeded to teach the sant!i from the books presented 
" 

one by one in this manmh of "sliding forward" ,( sorog)'. This 

system was used for the first level of the Pondok-pesantren. 

Actually, there were no classes in Pondok-pesantren,. 

, , 1 
The other system, called weton, was lecturing, used 

rathe~ than sorogan for the advanced santris. In Suma\tra, 

2~ 
this system was also called bandungan (halaqah). The 

-
santris sat down in a ~ircle around their kiyai, paid close 

) 
J 

attention to their ki tab dUl?;ing the kiyai' s Iectare, signed 

their kitab to indicate where the lecture stopped when their 

~ai finished his explanation. 

In the sorogan ~ystem, thé kiyai /(teacher) more acti~eIy 

'observed the advancing;::study of the santris. If the old Iesson 

was not yet understQod, the kiyai did rot read the newone. 

. /,~ 
/ 

1 1 

1 
~ _1",- 1 
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, 

1 
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-
But in the weton system, the kiyai did no~ ask the santris 

whether they understood~or not. He started with the new! 

/ 

les son each timer The saptris were not allowed to as~ the 
/ 

kiyai a question directly. They could address the question 
1 

to the kiyai pembantu (assistant kiyai). Under this system 

of studYr' very few santris were successful. 
( 

Among one hundred 

22 
santris, only one went on to become a ~~eat kiyai 

b. Su2~ect-matter. 

As mentioned above, the subject taught in the 

pesan~ren consisted only of religion. This included 

c-
( alim). 

- -• Arabic (language), al-Tawhid,(the Unit y of Gad), al-Hadith 

-(Tradi tion of the Prophet), al-Figh (Religious Law), al-Tajwid 

(Correst Reading of the Qur'an), al-Falak (Astronomy), 

-
fl-Tasawwuf (Mysticism), al-Akhlag (Ethics), and other reli-

a 1 
, 23 -

gious subjects. The kitabs (religious books) which were 

, , -
used as textbooks for the abovementioned subjects, were written 

by the old c Ulama ' long before the ref~rLation era. 

- :( é -
The kitabs written Dy the modernist Ulama' like 

Muhammad cAbduh , Farid W~jdi and others ware not taught in • 
24 -

the oid Pondok-pesantren. This could be attributed to the 

difficulty in finding these bookS'be~ause there was censorship 
\ 

by the Dutch government at that time, and also the leaders or ---/ ------- 1 
--~,----

1 -
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the Pondok-pesantren themselves did not agree with the thoughts 

of the modernist c Ulama '. 

1 
c. The Curriculum. 

There was no specif~c structure of curricula within 

the Pondok-pe,santren. The programme of learning was determined 

by the kitab chosen by the kiyai. There were no classes and 

\ 

the level lOf study of santris depended on the k,itabs which 

they had studied. Usually a change OI kitàb meant promotion 

in 9rade or the level of st~dy of the santris. 

The regular class schedule also depended on the kiyai 

himself. Study usually began after subuh prayer in the morn-

ing and lasted until sunrise around seven o'clock. During 

1 
the period after morning studies until one o'clock in the 

afternoon, some of the kiyais and the santris would wo~k to 

earp their daily living. After that, studies resumed and 

continued from after ~uhr prayer around two o'clock until l ' c 
studies started ~ prayer at fOUI o'clock. At night time 

,"' 

again after maghri,.lpr~er 
c. -until 1sha' prayer around 

at seven o'clock and continued 

.' 25 1 n1ne o'clock. On Friday night, 

, 
a study session was held, attended by many people who lived 

in the area surrounding the pondok.pesantren: -

( 
No examinations were held at'-the conclusion of these 

> 
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studies. Sometimes, howeve,r, the kiyai presented an exelient 

santri with a certificate that gave him the authority to 

teach o~e kitab (religious book). Even for t~ Isantris who 

stayed and studied at the! Pondok-pesantren for a ~ong peri~d 
of time, there war no standard for evaluating the quality or 

quantity of his knowledge. Studies without controls, such 

as examinations and grades, and with no integrai curricul~, 

produced very unsatisfactory results. 

d. Extra Cu~icula Studies. 
> 

The extra curricula studl-es of the santris were con-
1 

ducted in a very independent way. They depended on the aware-

ness of the santris themselves, because these extra curricula .. 
studies were not obligatory. 

Other aspects of the old Pondok-pesantren made it very 

1 
inconvenient/to study. 

1 
For example, some of the pondok\it-

~l~, as ,the place where the santris lived, were very smaii 

buildings, and sometimes had no ventilation. Another prob--
, 

lem was the water-basin in the Pondok-pesantren are a where 

the peop~e c~llectively took ab1ution. Some~imes the water 

was not changed for long periods ~f time. Therefore, many 

santris suffered ringworm. Such condition in Pond~k~ 

~esantren were not at aIl conducive to study and.endangere~ 

26 
the health of the santris themselyes. 

\ -
1 
j 

/j 
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Guardian of fondok-pesantren., 

1 
kiyai who established *he pondOk-pesantrer bsually ~ 

e. 

The 

was considered the leader of the Pondok-pesantren. In oper- : 

ating this schnol, the head kiyai was assisted by the kiyai 

pembantu (assistant kiyai). When the he ad kiyai died or be-
l 

came very old, the Pondok-pesantren was usuaIIy to bequeathed 

to his child, Iike an inheritance. 

~ 

The development of a Pondok-pesantren greatIy depended 

on the achievement of the guardian kiyai. ~owever, its devel-
.. 

opment sometimes fell behind because the child of the head 

kiyai was neither int~rested in Ieading the Pondok-pesantren 

por 'as capa1;>le of teaching as his father. The mode,rnist ideas 

of that time were not yet generaIIy accepted by the! Pondok-

pesantren, so they remained very conservative and narrow-

" 27 
mi~ded concerning ~hatever came from outside. Therefo~e, 

at the end of the nineteenth century, most of the Pondok-
-,. 

pesantrens, the Isiamic educationai institutions, became 

stagnate, out of date, and remained'isolated from the com-

munities surrounding them. 

f: Relationship between kiyai and santris. 
i 

\ 

In the old society, the kiyai w~ considere~a holy 

man. HiJ leadership was that 01 a charismatié religious 

/ 

1 
1 
!l 

•• 
.J , 



'Çn , - -=~~ "~~---.,-- 1.. 
.......... ____________ ...:..-____ ...:-. __ ~~_=_ _____ L_. _ __.:__ " ': ''If'. , 
_1 $, 1 dl. _ __ _ ~"'" 

4 

o 

! 

138 

. .-" 

teacher. The strength of his own char acter and his supsequent 
Q 

behaviour would bring him into contact with super-natural 

J 

powers. Kiyai is also connected wi th the' terI;1l "Guru" Whth 

• 28 means teacher, ~ deriveq from $an~krit origin. 

In general, the santris came to study in, Pondok-

pesantren not solely to seek knowledge, but also to ob*ain 

berk~ (blessing) from the kiyai. Therefore, it was not nec-

,essary actually to understand what was explained by the kiyai, 
, , 

,as long as a santFi listened to the reading of the kitab by 

the kiyai and obtained berkah (blessing) from it. 

The relationship between kiyai and santri was very 

close, even after t~>santrLs had c0mPleted their educat~n. 

The santris 'showed full respect for théir kiyai as they did 

for their parents. This relationship s~ems more authofitarian 

than deDli;>cratic. 
, 1 . 

Fro~ ~he date the Pondok-pesantren was established; 

few chtngeS were made and the long est~biish~d system of 

education, based on Islamic educat~on in Indonesia, continued 
/, fi 

unti~ the Dutch government started to give education to the 
\ 

Indonesian people aiound 1900. However, as far back as 1476, 
l '<le' [1 

a progressi~e education~l organization called Bayangkare-
29 - . . • 

Islab. (Ha~bin~er fQr Improvement), was rormed in Bintara. 

This organization aimed to make Islamic education more active 

1 

/ 
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and ~o follow more closely a regular educational system. 
i 

This was the first Islamic ed~cational 'organization estab-

lished 'in Indonesia.. ' 
, 
',- -

The actual deterioration of the Po!dok-pesantren 

occurred after Diponegp,;,o.l war • OS25-11j30) in J~va. ' Me,mwhile. 

q __ in the extreme west of Sumatra~ the so-~alled Padri war (1821-

1837) st~rted, and in another region in the,north of Sumatr~, 

a stubborn war la ter on emerged an,d was ca'lled the Aceh war 

(1873-1904)., These wars were against the infidel colonial 

... 
rule and the non-believer. These w~re considered to be 

30 
Islamic "Holy Wars..," DurinÇ}- that time,~the,Dutch government 

\ became sdspicious of many kiya~s of the Pondok-yesantren. 

) 1 

To rest~c~ the activities o~ th~ Pondok-pe,santren, 

the Dutch government introduced an'- ordinance to govern a reli-' 
o 

, \. 
gious eduéation. This r~gUlatior ~asothé ~O:~~l~d Guru 

rdinance of 1905, and:brought about a permit s~tem, which 
-.( , ." 

\ "", 

proved ~~ery unsatisfactory. 
o 

The ordinance, describe~ by . . . 
w. 

0\ 

..... 
A.-Ke~nkadp, was as follows: 

... 

J \ Under 
to the guru.~~~~ 
1aw) and the. 
frà~ernity). , 
-Koran, (who teach 

< also included. 31 

<r>, 

o{ _1905, superyisi?f was reftricte~ 
(who"- ,Qi ve advanced in~truction in the 

(teachers of a mystical . 
o-~ge--1~e~/w ordinance -the mxrJ.s· 

.' T elementary e -
, '. 

o Around the year 1900, anotber fo of Is~~c school 

t 1 

, , 

i 
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developed in· addition to the Pondok-pesantren. It became 
1 

32 
known as Madrasah in sev~ral regions of the archipelago. 

The Madrasah was established for fhildren who had completed 

1 
their studies i~ the'masjid, langgar, or surau. The Madrasah 

pre?ented a mo~ern form of Islamic religious education in 

/compar ison to the langgar instruètion and 
1 .; \ 

"In these Madrasahs instruction was given 

pondok-pesantren. 

in classes, using 
i 3'3 

benchés, tables, and "blackboards. " The study system of 

the Madrasah at the elementary level was called ibtida'Iyah; 
, 1 

- -
at the secondary level it was called thanawiyah for the first 

c-
three years, and aliyah for the second three years. 

In co/mparing the Madrasahs and Pondok-pesantren, it 

must be said that it was the Madrasahs that the more modern 

ideas on education and schooling have generally had the most 

influence. The Madrasah was more like a western-style school 

than the Pondok-pesan~ren, except that only religious SUbjects 

were taught. "In new madrasahs the curriculum was broadened, 
) 

but for ,thé' time being instruct~on was still restricted to 

34 
religios subjects and çriented t6ward Mecca. fi 

Génerally s eaking, neither institution comprising 

the Islamic l system (the Pondok-pesantren and the 
( 

Madrasah) was fulfilling the demands of the periode In addi­
l, 

tio·n to which Dutch government policy controlled the activ .. 
,} 

-' 
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ities be reported to the office of Van Inslandsche en 

3S 
Arabisch Zaken. 0 This office was estab~ished by the Dutch 

: ,l' 
" l' government to control Islamie aetivi ties in Indonesia. 

, ' 

Islamic education was therefore restricted. At one time, 

1 

the promi~ent seholar, C. Snouek Hur~ûnje,was appointed to 
~ \ 

fill this qffice. 

The Pondok-pesantrens themselves held onto traditional 
J 

, 
aecept jthe modernists' 

.' 

Islamie methods of education and did not 

ideas which were being spread throughout the a;z:chipelago 

during the early twentieth century. La~k of Brogress in the 

pondok-pesantren and Duteh control caus"ed Kiya! Haji Ahmad 

._ Go 

Dahlàn to critieize profoundly the old and unsatisfaetory 
\ . 

system of the pondok-pesant/ren. fowever, he realized that 

the Madrasàh could later oJ be'included in a programme of 

, Islamic educational reform if the curriculum were broadened 

to include subjects o-the~ than religiion. 

2. The Dutch Policy and Educational 
• 

System in Indonesia ! , 

r 
Wi th the collapse of the V .O.C. ·(Vereenigde -Oostindisch 

J 

eqmpagni..e,. commonly referred to as the Dutch East India Com­
\> 

pany), in 1799, Indonesia became a colony of Holland, and a , 

-
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'. 1 
colonial government was formed in Indonesia with a Gov~rnor 

General (G.~.) as its head. He waJ ~ssited by the COU~Cil of 

the Indies. Being a Dut4h colony resulted in numerouschanges, 

however cConditions in the educational system did. not change, 
'-

but remained essentially the same. 

With a somewhat enlightened view in Dutch1rule in 1816, 

some consideration was finally given'to educational condi­

tions. In 1818 attitudes( changed an? it was declared that 

1 36 
Indonesians could be allowed to attend Dutch schools. In 

practice, h~ever, v~ry few students could actually euroll 

in Dutch sChà 1s because of the very strict entry requirements 
) 

concerning f 

sChLol fees. 

ily baèkground, class status, enviro~ent, and 

" e most difficult requirement was t~t the 
1 . 

, 
applicant had·to un rstand sufficient Dutch tp be able to 

. . 37 
l.ntelll.gent ly." follow the instruction 

Colonial P)liCY was i~luenced by the Dutch Liberal 

Palty, and in 1854 a new ~egulation was proclaimed. It dealt 

with constitutional and administrative law~ and a section 

was devoted to education} This specified that' the Governor 

General should encourage thè establishment of school for the 

t ·" l' 1 ..... d . 38 "na .l.ve popu at.l.on 1n ... D oneSl.a. ThereÎore, with the 

developme~t of Dptch a~ini.tration in Indonesia there grew 
b 

a need for native authorities and clerks who could read and 

1 
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write. Actually, the chief purpose in establishing these 

schoo~s was ndt ta educate the population, 9ut ta train the 

nacessary native afficia~s. These schools were established 

mainly in big cities, the capitals of the districts and re­

gencies and were divided into ~o types. 
\ 

In the native 

schooLs of the Tweede Klasse (Second Class), the child~en of 

lower-ranking -and middle-cla~s officiaIs were educated. Mean-

\ ., 
while, ~he children of higher ranking officiaIs went to na-

$ 

tive schools of the Eerste Klasse (First Class), which catered 

to children af thé aristocracy {priyayi} and well-to-do 

39 
persons: 

1 
In 1864, the Europeesch Lagere Sèhaol (E.L.S. - Dutch 

E~ementa~y School) was opened to qualified Indonesians of ' 
1 

good standing. The native pup~ls, however, were not given 

the advan'tage of enrolling in tha t schqol unti'l at least 

1900 •. In 1864, an ~nspector of native scho~l was appointed, 

anJ th~n in 1867, ~he D~partment o~ Education was estab- 1 
. 40 1 

1~shed. Bef~re that, edhcation was still not1considered 

of any great importance. As a matter of zact, it ~as placed 

under the control ~f the Dirécfor of Agriculture, A~ts,1 and 

~ciences# 

Th~refOre, the establishment of a teacher-training 
! \ '. 
1 1 

1 
school became necessary to educate teachers to, teach in the ! 

, 

1 
- J 

J • 
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native schools. 1 These 

were trained. At that 

144 

schools rapidly in~~eased as teachers 

time, Kweekschools were established 
~ 

not only to traLn ~eachers but also to train government 
1 

.. 

clerks and plantation works. Nevertheless, the native schools 

did not increase in number, even though expenditures by the 

Dutch government were raised from 25.000 florins in 1863 to 

41 
1.250.000 florins in 1882. 

According to M. Hutasoit, in 1871, new regulations 

concerning education were issued in a royal decree which 

stipulated the following: 

1) The number of teacher-training schools was to 

be increased. 

2) The primary schools were to educate children of 

the aristocracy js weIl as those of the masses. 

3) Teaching was to be in the local vernacular, or 

where this proved impossible, in Màlay. 

1t-- 4) The basic subjects in this schools were to he 

reading, writing arid arithmetic. 
, 

f • 5) The optional subjects were to be advanced arith-

metic, geography, history, physics, biology, 
1 

agriculture, d~awing, surveying, singi~g and the 

Dutch language. / 

6) Al~ educational expen~es, less the total sum of 

1 1 
/ 

-

i 

J 
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schoo,l fees received, were to be paid by the 

governmenr. ;his regulation ~as abolished at the 

beginning' of the twentieth century when th\ vil-

lage schools were introduced. 

1 
\ 

7) Religion was not to be taught as a school subject 

42 
in gover~ent schools. 

With the progress of industrial development in Europe, 

~he world began to pay attention to the region which included 
1 

the dttch East Indies. Europeans looked speculatively at the 

colonies, bath as producers of raw materials and as1buyers 

of European manufactured go~s. The Dutch government took 

a renewed interest in the Indies.' Soon,' following commercial 

exploitation by the Dutch, there arose a!xeeling that\the 
, 1 

Dutch government had to accept some responsibility for the 

1nillions ox pe10ple under her colonization. "The development 
"1 // 

or Island India proceeded into two directions: intensifiêd 

exploitation or her natural resources and a concerted attempt 
,> 

, - f 43 

1 
to provide adequate education ror her people. Ut 

. 1 

This policY1 
bec~ popularly known as the Et~sche 

Politiek (Ethical Policy), The Dutch government began to 

accept a moral dut Y toward the people or Indonesia arter the 
1 

'-
Indonesians ,had spent three centuries under the shacklea 

1 

1 

1 
1 

---------

1 

j 
1 
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Dutch colonization. This policy was adopted by thd Dutch 

government at the instigation of H. Van Kol the colonial 

authori t'y for the So'cial Democrats. He pushed from wi thin 

the parliament, where~s Van Deventer'pre~sured from out-

44 
side. When Van Deventer returned from Indonesia to Holland 

in 1897, he broug~ with him first-hand experience of the re-

gression of the Javanese economy and of the minimal standard 

of living of th~ Indonesian peoPle.l 

Furt?ermore, Bernard H. M. Vlekke published the article 

"A Debt of Honor, 1t by Conrad Th. Van Deventer in the out-
\ f 

standing periodical De Gids of 1899. 

pointed out as follows: 
1 

Bernard H. M. Vlekke , 

That the Netherlands had acquired many millions from 
Indonesia by means of the compulsory production of 
valuable -..erops and that, consefluently, , in a time when 
the c~ony was in dire need th~ funds to provide 
educafion for the indigenous people, the Nether~nds 
were bound "in honor" ta make restitution for those 
millions. He estimat~d the amount which should 
eventually be refund~~ as 187.000.000 guilders. With 
this sum, the school system could be improued and 
many other works of public interest undertaken. It 
was pelrfectly true that, if the Netherlands real1y 
beli~ved in the principles of moral progress in 
Europe, they had a dut y to provide for the needs of 
the Indonesians, and not'only up to that limik of a 
certain amount of llU?ney, but, to the best of their 
ability and with aIl resources at their disposal. 45 

\ , ... 
Therefore, in 1907, wbat could be the most important 

/ 
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single unit of the educational system came into being. under 

the Governor General J. B. Van Hèutz (1904-1909). This unit 

was called Desa School, Volkschool (Village School). It con-

sisted of a threé-year course in the simple rudiments of 

elementary leaeniQg, with aIl instruction in the diale4t of 

46 
the particular region in which tfie school was located. 

This was the first time a western-style elementary 

education was introduced to the people. The so-called Desa 

School indicated t~at the students belonged to the desa 

(village). Actually, responsibility for the administrat~o~ 

of the Desa School was usually given to the Regent. The 

central government and the local vill~ge shared the cost of 

th~ bud~ or these schools. The desa paid the sost or the 

construction, organization, and ~intenance1 while the gov-

ernment paid the sâlaries of the teacher~. 
\ " 

The building structure of the Desa School in some 

places, ~specially in the &malI villages, was still very 

simple. One as W. Bryant Mumford de~ictrd: 

\ \ 
In the smallek villages the desa school consist of a 
two-room building with the simplest possible zurnishings 
and equip~nt.' Tne structure is usually a thatch-roored 

.from builQing witp white-w~shed walls of split-bamboo , 
or-pa1m-Ieaf matiing. There are not proper windows, 
but one side is open :from about the six-foot level to 
the beam in which the roof rests. There is also a thin 
air space b~tween the bot tom of t~e wa~ls and the ground 
to allow freedom of ventilation ahd prevent nestin~or 

1 

1 

.. 
\ 
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rats. The floors are usually of. beaten earth, some­
times bf cement. 47 

The first grade children came for their instruction 

from 8:00 A.M. to 10:30 A.M., returning to their homes after 

finishing. The second g'rade was conducted from 10:30 A.M. 

until 1:00 P.M. This was necessary because only one teacher 

was employed. Me anwh i le , the other room was used by the 
.; 

3' ln. 

third grade for the entire morning from 8:00 A.M. until 1:00, 

P.M. Thus, only two rooms were utilized by two teachers for 

three grares, which aIl together numbered approximately 

ninety children. 

Beside the Volkschool or Desa School, a Vervplkschool 

48 
(Continuation Sëhool) was also established for advanced 

elementary education. These schools gave two-year programmes 

and continued from 

gradua tes fr6m the 

the jast, grade of the Desa SChO,Ol. The 

Vervolkschool obtained a dip~oma cailed 

the "tamat bèlajar. fi The continuation school was of a gen-, 

,eral nature, but it was adapted to meet the pàrticular needs 

of the pupils according ta their envirarent. 

The other type of school, establtshed in larrer towns, 

l!eede Klasse 
49 

was the or Second C~ass School. It was to 
1 1 

provide lower government officiaIs wit9~some educa t,ion. Of 

--
course, this school was supported entirely by the central 
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government.. The Second Class School provideq a curriculum 

ranging rrom three to five years. Children from the sur-

rounding areaycould attend if their pa1ents were surriciently 
\ 

interes ted and able to send them to SC/OOI. 

A~ong with the need ror Dutch-speaking personnel by 

the government and western enterprises, a demand arose on 

aIl iided for educated native and Chinese employees to serve 

in the developing fields of agricultrre and industry. Edu-

cated natives were also needed in places where the knowledge 

\ 
of the local dialect or the Mal ay language was insurricient. 

For this reason" jhree different types of elementary schools 

were established 1n the Dutch language: 

(1) Europeesch Lagere School (E.L.S.) or the Dutch 

European School, as mentioned above, was opened in 1864. 

These schools really rollowed the same 

if at any time a pupil was to transrer 

~urriculum so that 

frbm any grade in a / 

Dutch Hul:qpean School in Java to the same grade .in ~olland, 
It 

he would have been able to do so. H: is estimated that 
• 

\ 
the total Dutch population ra,s around 300.000, with 15.000 

children atte~din9 300 auropean elementary 'schools.
50 

(2)_Ho~landscb Chinese School (H.C.S.) or the Outch 

Chinese School, was estab1ished in !.908. These schools were 

SUbjidiZed by the government and managed essentially like 

1 
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the Dutch European schools. Aproximately 22.000 Chinese 
1 

children attended them. 
\ Bowever, besides that school there 

. 
were also a rew sChools, outside the government system, which 

were organized and supported by the Chinese them1e~ves to 

.. 
instruct in their language. 

(3) Hollandsch Inlandsch School (H.I.S.) or the Dutch 

Indonesian School, was established for graduates of the first 
.fT 

cl;ss school in 1914 under the sovereign~ or Governor Gen-
'-

/ 

eral A. F. Van ldinbUrg (1909-1916). This school orfered 

more westernized ~es ta the children of the upper classes. 

During the first two years of the H.l.S. the pupils were 

taught in their "native," language with Dutch simply as a 

lUbject. Then in the third grade, or by the time the p~s 
bec~ ten or eleven years old, the language of instruction 

changed to the Dutch and for the reminder of their,courses 

these schools ran parallel to the Dutch European School. 
> ~ 

These schools were put under the control of the lnspectQrate 

of Western Oriented pri~~y Schools and the r~gulations of 

the Dutch schools. 
'51 

The headmaster kad to a Dut~h teacher. 

After the completion of seven years, the school~-

sented students with a cert±ficater, thereforé, the native 
1 (] 

or Chinese pupils who were interested in contiDûing on to ' 

~ 
t~e junior high school or the so-called M.U.L.O. could; 

1 -
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1 

whereas, those who wanted to work-were also able to g~t job. 

, Due to the incJease in the number of pupils who ha1 

" 

t • 

graduated from the elementary schools, there was an immédiate 

need on the part of many scfiool-age children for ,continuedj' 

education. The government became determined to establish an 

Jducational system at the secondary' level. In Indonesia, 

three ,itypes of secondary insti'tuti&n exis.ted. The first and 

'second CdUld also be found in the Nether~ands, whereas the 

third was specially designed for the Indies (Indonesia): 

(1) The Hig4 School, was called Hoogere Burger School 

-
(H.B.S .. ) meaning Citizens 1 High 

fiv1-year course were"offered. 

School. \Both a three and a 

Students studied the/natural / 

sciences, mathematics, the social sciences, and commerce. 

However, courses in the classics'were not give~. The result 

was that the H.B.S. obtained a fictit10us reputation and the 

quality of education was'threatened. To prevent this and to 

\keep the H.B.S. in Indonesia, an attempt was made to maintain 

the same standards as found in the Netherlands. 

, (2) The Lyceum was identical to the high school in " 

the Netherlands. lIt consisted of a six-year ~ourse. Instruc-

tion i~ the rirst two years was the same fo~ aIl pupîls and 
{ 

included Latin-and Greêk. ' The ro.llowing rour-year course in-

cluded t'wo depar',tments; one which continued the teaching or 

• 

/ __________ -L __________________ / 



, 

1 

o 

• 

152 1 
, . 

\ 

classical languages and prepared the students ror rurther 

literary studies; the othe~ which stressed sciences and math-

ematics, omitting classical languages. 

(3) The Geneial Secondary School, a special type or 
'f \ ~ 

upper secondary school was created in 1918. It was called 

the Algemene Middelbare School (A.M.S., General Middle School) 

and was the natural continuation of the higher elementary 

-
school, called the Meer Uitgebreid Lager Onderwijs (M.U.L.O., 

more comprehensive elementary èducation) establ~shed in 

1914.
52 

The "Eastern Classics" section or A.M.S. emphasized 

geography, ~istory, and the culture or Indonesia. Courses in 

French and German were optiopal and those in Malay, Javanese, 

and English C0DlJ>!-11sorv. "By finishd.ng the Dutch Native 

Schoel, the M.U.L.O. and the A.M.S., aIl of them.-Scboe~s with 

a bias tpwards westej~ culture, the Indonesian could enter 

- , 

the univ~rsity just as the Dutch could by pass~n9 through the 
(}l' , , , 53 

Dutch Primary School, _ and the Dutch High' SChOr. 11 However, . ' 
for the children w~o pursued the village school there were ,. 
practically no opportunitie~ for rurther education •. / 

- f 

Besides th~ gove~nment schools mêntioned above, there 

were·many missionary schools organized by the church (Chris-

tian, and Catholic schools). Schools oper~ed by these two 
, .... , t'),fL'" <> 

-" 
sects received the same ·stibsidy as government publi~ schools. 

7 

~ 
~ -; 

j 
----------------------~~----------~--.......... ~~ 
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This was due-to the Dutch constitutional reform ~f 18900which 

. . . 
proclaimed the neutrality of the government 'in re1igious mat-' 

ters. 

But in 1890 a coalition of Church parties, Catholic anQ 
Protestant, came into çontrol of th Government in the 
Nethér1ands' ~fter ~ long campaign waged largely on the 
issue of gov~rnment subsidies to re1igious schôo1s._ 
Wi th th:i.s shift at hoine the attitude of the East Indian 
Government a1so beganl to change. Thus the rapid growth 
of the number of goverpment-sub~idized C~ristian schools' 
since 1890 ~eftects a simi1ar development in the 
Nether1ands. 54 ~ 

1 ? 

Actua11y, subsidies from the government were a1so 
1 

granted to other private schoo1s under the same conditions. 

NO~ on1y did missionary ~ocieties fin~ce the~elv~s thr~Ugh 

these subsidies, bu} there were a1so other groups, th~ • 

Muslims, the Nationalists, the Europeans, the Chi'nese and .r:-.... ' 
the Arabs, who founded many private schoo1s. 

\ . 

1 
1 , 

The M.U.L.O. schoo1 was formed as a special department 

oÏ 1jhe gene~al secondary schoo1 (of which it formed the ~ower 
1 

grades). Later, the curri~ulum of the ~écondary schoo1 was 
.. 

èivided int,o three departmen~s lin order to meet the various , . 
-. 

needs oÏ the individual students. There w&re, in Ïact, many/ 
\. . . 

\ 
students who showed 'adequate capacitie~ Ïor Ïu~~her. studies, 

but they either did not want to continue their\studies after 

'\ 9radua~io~ or were ,not 'ab~e to do 50. The latter COu1J be' 

\ 

/ 1 

1 

1 
il 
1 J 

/ , 
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1 1 . i 
divïded into two groups: those wi th an abili ty for aU: sub-

jects,' compri sing mathematfcs and exact sciences; and ~e . / 

othèrs who may have adequate aptitude for language but lacked 

ability in matnematrcs. Consequently, the higher elementary 

schools were managed as follows: 

1) Course A. Preparation for a business car~er and 

the œachin9 of subjects such as bookkeeping, business cor-

respondence, typing ard stenography. 

,_ 2) Course B. :reparation for further S!U~y in which 

mathematics and PhySi~~ were important. 
'-

3) Course C. Preparation fpr further study in which ,. 
the stress was on 1an9u.ages and manthematics. 

1 

The decision as to which course would be studied was 
,f---

made after the first year, during which the instructors had 

many opportunities to observe the individual abilities of 

55 1 
the students. Many students of European and Chinese or.i.gin 

r 
choIe t;"study at the hi9her ~lementary school where Indone-

sian studente were in the minority. The higher elementary 

.chodl provided a natura1 link with the Dutch-I~onelian 

school ~nd the schoo! tee was ,conSi~rablY hioher than that 

of the oeneral seconda~y schoo1.· ~ce fi~., were. a1so. an 

impott~nt factor for Indonesian paren~s., fewer Indonesian 

.tudent. altended the M.V.L,O. 

1 

--
.. 

~, 'i , 
l 

j 

1 
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As an addi~io~l attempt to solve the problem of 

56 
giving the native a European education, the Schakelschoo! 

" (Link S_chool) was cr,eated in 1921, seven years after the ,;tïrst 

Dutch Àative SChOOlS'. The purpose of establishing the Li::-7 

School was to ~ive thé Desa School pupils the opportunitY~ 
f 

continue to the M.U.L.O., After finishing the Desa Schoor, l ' J , 1 
.. .. \ .. ..'L 

some able pupils were\selected to cont~nue the1r educat10n 

'0 1 57 at the Link School which had a five-year course. 
\ 

The programme of the Link School took into account 

that the puptls bad already had three years of schooling. 

They began with study of the Dutch language and carried on 

with other sUbjècts as soon as they were able. The curric-

1 ulum 

'same 

and t~ require~nts for the teachers were nearly the 

asl in Dutch native sc~()Ols. 'It actuîllly took l~nger 
.::...' time still to be allowed entry to universi'ty (eight years of 

, -
~lementary and seven years of secondary,education) trom the 

Desa $ChOO~ th an :trom jthè Du.tch native school.. In practice, 

it .as more,difficult 'for ~hé native student to continue on 
ft 

, 
to university. 

1 

Vocational Bducati.o'n was created in accordance w~th 

the needs of pupil.. 1'hey were 9iven the ~pportuni. ty of 

receivi"91 training i.n certain occupation. aftd profe •• ions 
/ Q r _ t , 

~, 

The Dutch 

1 / 
1 

.* 

1 
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1 
\ 

government realized that and established vocational schools 

that cou Id be grouped according to the type or schools from 

which th~ pupils came. After completion of either the second 
r) 

class or con~inuation schools, native pupils were orfered 

the rollowing: an elementary course in p~actical agriculture, 

instruction in such trade as carpentry and smithing, and 

59 normal schools ror the preparation of teachers. 

1 ) The peas~nt ~arm Schools. the Dutch realized that 

the natural tendency ror boys on leaving the second class 

school was either to return to their villages, not mUch wiser 

concerning the things they wou14 need- to know in their daily 

lives, or to attempt further education which would fit them 

for life in the I}uropean communi ty • The government estab-

lished native,farm schools With the inte~tion of preparing 

~ boys to be of practical assistance in improvfng the level of, 

daily life in their own villagesJ The two-year programme 

covered agricultural txaining on a simple and practical level. 

l' 2 ) The sc~ 1" 'or Aori<:uHurj Teachers. The second 

level concerned the preparation o~ native agricultural 1n-
\ 

structors, ~ ",\ld teach the rudiments of farming ta boys 

in the s:i":th year ~f the second cl~ss school; Candidates 
-\ 

ror these cow;ses f a9ricul tural teachers were required to 
o 

have çampleted the fi e or si" years o~ el.enUry school and 

.d 

, 
j 

1 
1 
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four years of general teacher training. ~ese schools were 

not designed to produce highly scientific agriculturi1ts but 

to equip a special group of teachers to go out and teach 

better methods of common farming. 

3) The Trade Schools. Schools were established to 
1/ ' 

train craftsmen and to prepare urban na.ives for living in 

an industrial community. The course consisted of two years 

of essentially practical stùdies. ihree fourths of the time 

was spent in the wprkshop. Iqis was due to the fact that 
\. 

large ~uropean plantation factories wer~ located around the 

villages and the boys were in training for jobs i? the me-~. 
1 

chanical departments of these mills. 

4) The Nprmal S·chool. The schools which were estab-

lished for the 
) 

t*- those who 

{,' 

trainlog of teachers made 

w6uld teach at the sebond 

, 

a distinction be~-

class and those who 

wou]"ô teach(~ at the c~ntin"..atipn schools:- ~n 1916 , the 

Normal Boarding School programme, consisting of four years, 
! 
1 

was created for the ~.irst oroup. From tbat tilDe on the n~r 

of such institution for both boys and girls s~eadilY incrJased. 

~ro.pective pupi~s were required ,to bave cdmpleted either the 

second clas. or continuation schools. In 1932, there were 

33 public ana private nor~l sc1)ool., with a total atten~ance 

- 60 " ' 
of 3.300. No .pecial .chools~~re provided for Desa Scboo4 

• 
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teachers. They were trained by specia~ly-drafted headmasters 
1 

of second class ~Chool~, receivfd practical experience in 

the class room each morning, and training,in theory each 

afternoon. 

Very litt1e has been mentioned concernin9,~~hial 
-

\' J. prow±sions, for Indonesian educat~on at the university level 

during the rti.neteenth century because such provisions were 

practicallY"'p0n axistent. The / recipients of t,his type of 

education were 50 few that, the university 

role in the policies of the colonial era. 

played only a small 

Until the begin-

ning of the twentieth century, there were no colleges in 

Indonesia. ConsequentIY1 when secondary education was devel-

oped in Indonesia preparatory t~ university education, there 

were numerous pupils who~ould>not continue their studies 

/ 
because their parents could n,ot afford to send them to the 

Netherlands. Therefore, the/need for education at the uni-

versity level~an Indonesià was 9reat~_ 

, Universit1es .ere ~raduallY opened 

) 

and eduéation was 

Qiven in the followiOQ institutions (mentioned in the order 

. ôl 
of their opening.): 

/ 1 

1 

(1 ) t'he Techrtisch Hooge.chool (College of~n9~neerin9) 
/--

B~n9 was ehosen for 

thi. co11ege becaus~ 1t .a. a rather important centre with 
) , .' 

" 
\ 

Il 
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a cool climate. At first, this institute was opened only for 

the training of civil engineers who were needed most in irri-

gation and road building work. The curriculum was the same 

as at the Ins ti tu te of Technology of Delf in HollaOO. ,1;'his 

college, called the Institute of Technology Bandung (I.T.B.), 

still exists and is carrying on its mission as one of the 

great universities in Indonesia. 

(2) The Rechthoogeschool (College oÎ'-L.alt') was set up 

/ 
in Batavia in 1924. At the beginning, it only oÎfered the 

1 

opportunioty to study "Indies Law" because those 'who needed 

a knowledge of Dutch law earned their degrees in the Nether-

lands. There,fore, the subjects offered includ~d Indonesian 

language, Islamic law, and Adat law (customary law of Indo-

nesia) • 

(3) The Geeneskundiqe Hoogeschobl (Medical Col1ege). 
i 

The need for physicians became great, especially after the 

orga~ization of.the pub1ïc~hea1th bureau, which was generally 

concerned wi th the he~ th of the population. An insuf'fici~t 

number 'Of ~iCians were graduated fror t~ W!dWa1 Sehool .' 

of Java creAted in t~51, and! later/0rt called S.T,O,V,I,A_ p3 
j 

) . 64 
(Schoo1 tot Opleiding Van Inlandsch Artsen). The N.I.A.S. 

1 
1Nether1andsch Ind1sch Art.enseboo1),"established in 1913, 

'-, 
a1so produced medieal practi tioners ,but st111 the nwaber of 1 

.. 

1 

1 

/ 

/ ' -
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graduates from both of these schools was insufficient to 

serve the heal th needs of the country.l Therefore, in 1927 

the medical co1lege was establ,ished by converting the \ 

S.~_O.V.I.A. in Batavia, whil~ the 'N.I.A.S. ~n Surabaya' ... 
remained because lower ranking physicia~s were sti11 needed 

in Indonesia. 

f 
(4) The Literaire Faculteit (Faculty of Letters), 

was formulated as an idea by Director of Education, 

J. Hardeman, in 1927, but its establishment did not materi-

alize until 1940. This faculty worked in cooperation with 

1 
the law college. In certain courses the professors were the 

same, i.e.: Is1amic law, customary law, and Indonesian lan-
r 

gUfge. history, archeology, and social economy. Indonesian 

students were given training in subjects which were prac-

tical and were of scientific value. 

(5)/ The Landbouwkundige Faku1teit (Faculty of Agri-

culture) was also established in 1940. The need for fu~ly-

<1 '" trained agriculturists and greatly increased both in field 

and laboratory work. .It became necess1ry to / haye a thoroU9h 

kDowle4ge Of/the proper'me~ho~s for planting, cultivaiion, 

fertilizing, etc. Pr09ress and the welfare of the people 

could no lonoer simply rely on i~ri9ation. 
/ ~ - - ~ 1 

rhe Dutch educational system .as entirely different 
/ 

/ 

/. 

1 

/ 
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from the two native systems of the aristocratie school and 

the pesa~tren or madrasah. Dutch education was not widely 
Q 

spread through the country among the Indonesian~ until after 

the introduced of the so-called ffEthical Policy" in 1900. 

Although the problems had rarely been analyzed and the pur-

pose was not clearly ~ecognize1' one or more of the following 

goals had usually been, at least sUbconsciously, tn the minds 

of colonial educators. W. Bryant Mumford describes these 

ideas as _follows: 

First, to transform the native peoples into 

Europeansj 1 
Second, to train natives so that they would be 

efficient workers for western exploitationj-

Third, at the other extreme, to preserve the native 

people in their own customs and cultures; 

Fourth, to maintain respect for the ancient order and 

to increase competence .in the native arts and ,. 

crafts, and at the same time to. prepa~~, 
people for membe~sbip in the modern society 

ot a raPidlyLshrinking and increasingly-

65 
independent world. 

In 1900, with a native population in Java of ap-

1 

/ proximately 30 ~illion, ·tes. tban 75.000 were at the ç,overftlDènt 
/ " '/ 

/ 

1 .' 

1 ,. 
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,-

schools were the first practical expressions of the Ethical 

Policy, as Paul W .. Van Der Veur d~picted i t. Thus in 1900, 

the children receiving elementary instruction in Dutdb 'num-

1 

bered 17. 0?5 Europeans, only 2.441 Indonesians, and 372 other 

A-sians. ContI:.ast this wi th the 1940 figurés of 41.814 Euro-

peans, 88.023 Indo~~ and~.488 other Asians. 
/ ~/ 

In 1900-

1904, the total number of students in the M.U.L.O., or lower 

secondary school, was 9 persons, or whom 8 werè Europeans, 

none werJ Indonesians, and there was one another Asian. In 

1910, there were 107 Europeans, 8 Indonesians, and 5 other 

Asians (see table id Appendices III and IV respectively). 

However, the system of Dutch education was chierly 
\ 

intellectualist and individualist. By receiving -western 

educ~tion, mos~ Indonesians, especially from the upper class, 
1 
1 
1 

naturally came under the! ini'luences oi' western culture, and 

certain oi' them developed characteristic- such as individual-

i~m, rationalism,-and naturalism. This development occurred 

especially among the young Indonesians. 

3. Pondok Muhammadiyahfs System oi' Education 
; 

a~ Rei'ormulation idea oi' I.~ic education. 

In speakinQ about the rei'orm movement of MusIl. 

/ 

J 

J 

/ 

i 
! 
! 
! 
ï 
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education in Indonesia, the chief ideas of Kiyai Haji Ahmad 

: Dahlan cannot be separated :from the establishment o:f the 

MuhaJllIIlidiyah organization. In the previous chapter,.- i t was 

mentioned that the Islamic educational inF~itutions were 
, 1 

initially ~oor in quality and did not function as was expect 

The problem of educational backwardness was especially acute 

amongst the Indonesian Muslims, as the dualist education~l 

system reÎleCjed ideas of both the western (Dutch) school and, 

Pondok-pesantren system. Subsequently{ two groups, having 

two different and distinct educational background, evolved in 

In~onesian society. 

Kiyai Haji Ahmad Dahlan' s interest in education first 

began during his studies at /pondok-pesantren and was later 

stimulated by the establishment of the Muhammadiyah organi­

zation. His idea of e4ucation was based in the ~adiths, 

which had previously been used by modernists. In general, 

L . 
the Hadith stated: "Seek knowledge :t'rom your cradle to your 

grave"; "The seeking Qf knowledge is obligatory upon every 
- , 

Muslims"; "He who goes forth ln 8eafch of knowledge 18 ln 

- ,66 
the way of Allah until he returns, ft 

Kiyai Haji Ahmad Dahlan reallzed the sign~:t'icance of 

the very first verse revealed 
1 

Starting with the word "Read" and stressing the role of the 

* 

" 

-

f 

l' 
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pen, the emphasis was based on,~earning. (it is worth noting 

that the precepts and practices o~ the holy prohet 'created in 

the Muslim mind an insatiable desire for acquiring knowledge.) 

In addition to these princi~les, Mus~ims were expected to 

1 

acquire knowledge rrom the subsidiary branches and rrom the 
-

details or the l.njunctf.ona and laws or Islam as according to 

their individual circums~ances and needs. 

The proclaimed purpose or Kiyai Haji Ahmad Dahlan in 

establishing the Muhammadiyah was to stimulate Muslim reli­

gious education 'and to improve th;- religious lire or the mem-

b a 'r t'h 1 . . 67 Th d . l' J: th ers 0 e organ1zat10n. e e ucat10na a1ms o~ e 

Muhammadiyah could be extracted rrom the original ideas oÎ 

Kiyai Haji Ahmad Dahlan as rollows: 

(~oral education) a good character was based on 

- 1 
the Qur'an and Sunnah. 

2. (Individual education) a complete sense or in-

dividuality, a balance between mental and bodi1y 

development, between fai th and intellect, Setween 
// 

, 

/ 
3. 

sentiment and thought, between thLs world and 

the herea:fter. 

(Social edjCAtiOn) a,wi1ling ness 

68 
in social activity. 

1 

and ipterest 

f ' 

, -

1 
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Jn the need of Pfilop~ lives and their society. Islam ia !. 
v 

a way or life and a truly IsI~ic system ~ education should 

therefore teach its followers not only the beliefs and reli-

gious practices of Islam but also their relevance and appli-
1, 

-cation to the revelation as found. in the Holy Qur'an. 

On another level, ~he philosophy of M4slim life was 

directly related to the ideas or Islamic education in Indo-

nesia. The purpose of this was to bring the Muslim's lire 

- .. / ...-close to Allah, as mentioned in the Qurlan, 1urah a~-Dhariyat 

verse 56 as follows: "1 have only creatèd jintils and men, that 

69 
they may serve Me. ft 

1 

His purpose was identicai with the 

ai~s or the 1slamic education in general. According to 

Mohammad Na'tsir, "to .orship Allin meant to be obedient and - . 

loyal to God and aIl His instructions thus benefiting the 

70 
grandetu of this world and the gain of the hereafter. ft 

-
H. 1. Langeveld's bbok Beknopte tbeoritisch paedagogiek 

1 
/' iives us a better understanding of the aims of Islamc educa-

-
tion as l:a.unclied by Kiyai Haji Ahmad Dahlan. His discussion 1 

L is ~rom a phila,ophical and anthropological point of view~ 

in which man,is basically a soçial creature, both individually 

71 and morally. Ba.ed on lLangev.ld f s analysia, Amir Hamzah 

WirYO_ikarto-de.cribed the.e aima as follo.a: 

1. 'fo infuse into fhe ba.i.e aocial ')u,.r 

.. 

ot' IDen 
/ 

l ' 1 
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-the Islamié teachings.of the Qur'an and the 

Sunnah. '0 
2. Tp apply the innate ind1viduality of the h1,1JDan 

- \. -being to the teaching.s of the "Qur 'an and the 

Sunnah. 

1 ;3. To' lay the jrameworkj of the Qur fan and Sunnah 

h • 1 . h' , . "'-' 72 on t e 1nnate mora 1 ty on uman oe1ngs. , 

However, Kiyai Haji Ahmad Dahlan reformulated these 
1 1 

~ree principal c- . points in endeavouring to form the " al1m 
\ ' 

intellect. ft That is to s,y, a Muslim ought to have an. e~ui-

librium between faith and knowledge, between general science 

and, religious science, and between a ~piritual strength and 

bodily strength. Here we shall discuss the aspects of the 
~ 

individual, of mœrality, and lastly, of society respectively. 
l 

Individual: The educational institution which had 

existed in Indonesia created two types \o.t intel1egentsia73 

who ware qui te dit'ferent t'rom one another. One group, having 
/ .-

been givem western education, had a knowledge oz general 

seience but "as i 11.Qrant--O.t-r-el-ig±on~ -~They- were 'not con-
1 ~ 

religion and showed conservatism toward the 

. the fôndok-pesahtren, were 1 educated in; religioUB matter. but 

laèked knowiedoe in areas .uch as generâl science. They .felt 

\ 
1. 

l' l' 

'\ '1>'f 

\ 1 \' 
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1 that those who had obtained a western education had been in-

fluenced by western culture and had deviate~ from Islam • 

• -- . The dualist educational systems which emerged, -pro-

duced Muslim iodividuals lacking an' intellectual balance. 

~This deviated frQm the Islamic teachings and the modernist 

~ movemént realized that this condition was inco~atible witb 

/ 

t 

, 

1 

the !pirit of Islam. 

The modernist movement refered to the words o~/the . ( 

• 1 
Prophet Muhammad, f~ork weIl today, as if y~u were immortal; . ~ 
prepare for the 

cording, to this 

h 'f l 'f' erea ter as 1 1t 

Jrecept the Muslim 

, 74 
were tomorrow ... " . Ac-

pérformed work for the· 

glory or both this warla and the hereafter. To reach this 

stage was the du~y and responsibility of Islamic education 
.~ 

which aimed to instill Muslims with a harmonious personality. 
- ... 

The co~c~rp ~or/daily prayers was very relevant for e~~ry 
--

Muslim in the attainment of ihis goal: "Oh, our God, pre&e-::~ 

us benefaction in this'world and bene~factio; at hereafter, ~ 
; 

- 75 
and p;event us from torments of hell." 

. , 

- 1 As dod bas said in the Qur'an surah al-B&9arah, verse 

143, every Muslim sbould attain a barmony of personality: 

"l'hus bave we Jade of yo~ a ustly baladced, tba't ye 

mlght be witne •• , over the the apostle over 

~~. '76 
yourselves. fi 1 

) 1 .... 
-{ . 

-
, 

. . 

1 
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::r 

Thu5 followin9 the Qurfan, the I.lamie educational 

.y.tem wanted to create people with both an individual and 

a .ocial con5clou.neu. The hi.tory of the ~ineteenth cen-

tury and ,early twentieth cent,ury demonstrated in general, 

that fO!tducation throu9hout the Mu51im world and in Indoneaia 
~ 

in'particular exiIJted under a dualiet .y.tem; The'eoneer-

c - 1 / 
vatlve Ulama f femained i.olat,ed and \.elt •• tis/ied. On the 

~ \ 

other band, the modernist,CUlamA ' wa. broad minded and re-. ' 

aliz~ that "conservat1va ' i.olatt.ni.m in Ib"oneeiA was in-
\ ) # 

con9rous w~ 'th l'~f.mic teaching_. Kifai Haji Ahmad Dablan 1e 

\ c-
includod AmonO tho mOdern1st UlAM' who ~ecoonited t~i_ 

1 

Ind~viduAl ~ducAtion produced peoplu ~l moralitys tho~. 
1 " 

\ D _ 

who lad their liv(i1J Accordiho to JDO%Al pr1nciplo. and tho •• 

~o po.so.sed 10arnin; or .cientitic know1edoe. 
, . 

Morality: Horality lor the Muslim people wa. etrai9bt 

-forward accardino ta the Qur'an and Sunnah, Howev.r, & dit-
11 '\ 7 . 

ter.nt intorpretation occ~r.t.d aJllOng varioue ftil"slims', 'Th. 
l' ' /'" (\~, l/ .. ~c _ c c _ 

con •• rvative Ul;'ma f who .,t~i.d religion with taglid (blind 
(/ ; 

imit.tion) l'ollowed th .... ,1ni.rp%.tat:Lon,;ol 'the cUlw ' J!!dl1bab 
;Î 

'\ 

OccasiOt)Al1y 1 1110 kon ... rvAti~. CUl.' w.%e U1tlwanced 
oZ; 

by developun"'t o~ pol!tlcal and hi~t,,%'ical tboUQht in lnd" • 
" l" ) , 

1 

'~ .. 

",-
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~ c -nesfa. For instance, the conservative Ulama f used a HadIth 

to explain their non-cooperation with the colonial 90vern­

ment at one tilDe. The authenticity ot ttiat Hadith W&S st~ll 
• 

1 

doubted, but among the con.ervative, it ~as popularly accepted.' 

It followa that: ''Whoever fndeavoura to resemble one group, 

77 -i. often included in that Oroup. fi Sy ulinQ this Hadith, 
Il 

'c - \ 
the conservative Ulama f êould: alsr re~r.e anythi09 cominç, 

l ,( 

trom the out. ide • Clothing , speaking 1 and .-tudying the Dutch 
1 

language 'lor instance were consi.6ared harÂm (prohibi ted) II 

78 
According to R. H. Hajid, Kifai Haji Ahmad Dahlan f • 

concern with ~~e problem of conserva~ve isolationis~ re~ered 
- -to the Our fan, surah ~uqman, ver"fI 21, •• follows ~ If Nay , we 

79 
shall follow the way that WfI touM our tather. (tollowing)." 

"fi , 
l'he ëonservative could misinterpret th!s meanin~ for his own 

, 

purpo.e, and ~st people accepted and believed wbatever. -tbey 
o 

were told, .ssumfng anythin9 trom out.~de to be wrong. 
- , 

ln the JDiddle- of the nineteenth Cal tury, tbere w.. A 

'c- 1 or.at con.erva-tiw ali'l Muhammad Saleb, at 5emar&ri9 /(Mi.ddle 
" 

,1 -c 
,Java), who publ i.hed a, book, Ki tSb MA jau 'in JAvanese, wb1ch 

9a ___ ;r-~atw& a. t!11OW.S ff'tho.e who waar .. cap, trou.ers, 

n.cktie ,and Who eut· their bair Ar. fonsUerad ~rb in ac­

cordane. vith th.' &9ze,nunt ot -;he 'CR!A; f •• tabl-i.hed a lonç, 

1 
/ 1 

1 
r 
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This fatwâ pro~oundly intluenced pondolt-pesantren" s 

lite in the nineteenth century~ c -But the mode nist UlUla f 
/ -.U90ested ~ new Hadith 

9u&Oe of other nations 

whiih read as follows:;ft rn the lan- , 

il1 ord~r ta avoid theirl 'tr chery. u 81 

this attitude oL establishinO communication with ot~ r natiort. 

,wa. maintai6ed, but outs~e influence on the Laith wa. avoi4ed. 

This new a1:tf tude toward ~ntetpretation chanoed ma: y 

~.pects o~ lllamie law ~ 111.e con.ervAtive. 9radually acaèpt d 

, -Wh,~. previously was con.idered ~ram. tbeir acceptance ~rked 

a perfOdjOf transt'ormation in Indone.ia which altered 

/ 

, i 
J SociAlity~ Every hWDAn bein9 ba.ically has a .ocial 

\ - ; 
lunetion toward hi. neiohbou~1 I~ i. the dut Y of educa\ion 

" to -instru.ct the youl1ger 'generatilon with a po.itive attitude 
1 

towa:rd it. !ellow men in .ociety 1 DUriD9 Kiy&i Haji Ahmad 
/ 

Dablan '. lileti_, lndone.ian' .ociety wa. backward. in alma.t 
\ 

. everr •• pect o~ the people-. :ue. 1be ... bèe~ ~~ poverty,1 

i9nqrance, the people'. indi~~erenc~ And the 9overnaent'. 

neoligence ot the ~l. in ~nerAl ~ all .rodad the .ocial / 
/ -

attitude. and c~ity .pi~it, 
.. ~ q , / 

gy .. ! Ha1i Ahaad O&hlan t:r1.4ld te .ncouiag. ~.09~ -to 
/ -. 

pur.ue a .piri-t 01 aut--.l help in .ociety~ ft. wa. in.pired 
\ 

by tbe .ayin9 ~.t4be :Propbat ~._·d$r, f'1'hàr. 1. no ~aith . / ~ 
1 > J / ' 

1 
1 1 / 
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among men if a man dOé6 not love his Muslim'brother as he 
, 82 -

loves himself." This Hadith obviously stresses the need 
• 6 

ror a social consciousne •• in order to fultil reli9iou8 duty. 

Furthermore, Kiyai Haji Ahmad Dahi'tn emphasized the 

new ideas of mutua1 help trom the traditional to the modern 
1 

way. Simultaneou.ly, hé introduced th~,modern sy.tem of 

or9anization; for example, he urged the establishment of 
) 

He alle started to or-

Qanize the collection or zAkât and .adagah and he .fre •• ed 
J 

,. 

ot~r reliQiou. project •• 

- The.e three elament. were the e •• ential idea. of 

1 Kifai Haji Ahmad "Dahlan'. rei'o}'m,ula'tion of l.lamie edu~ation 

in Indone.ia. Con.equentl)', the Muhammadiyah t'ormulated the' 

aima o~' education a. ~ollow. ~ "l'he atm of the Muh!Jl!!D!diyah 
/ -

l ' 

/ 
education wa. to torm Nu.lim man; to devé'lop a .trOIl9 char-

I 
/ a~ter, skill, .elt rel~ance, theref~e enablinQ bim to con-

reJ*en • .tve and appl.1." ta the •••• ntia1 a.pecta, o~ !J&9Je.-
f .. 

/ 
1 

/ / 

/ 
, , 

/ 

1 

lM et 

r 
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/ 

Technical re~ormation o~ education. 

The techn~cal re~olmation o~ Muh~diyah education 

consist~d o~ changes"in the methods o~ teaéhing, subjects 

and' duriculum! Be~ore discussing these aspects, Ithe-_several 

ldnds ,o~ .• 1hOOl. Which were establish'ed by the Muha1ll1Jla diy)ih 
1 / 

will be brie~ly deacribed. In the educational ~1eld, K1yai 

, Haji Ahmad Dahlan f'irst recoçmized the' needsjof the girls, 
o 't 

, 1 

/
~cause he realized tha't women weri the es.ential element in 

- 1 
. the household. Kiyai ~ Ahmad Dahlan established a special 

"i 

,u 

- - c- 84 course for wamen, called Fathul Asrar wa Mittahus Sa idah/ 
• 1 • ï 

(The Di.cIO.ure o~ Secreta and the Key to Happiness). lri 
j 

tha't course, both re lig10n and general sc1.ence were taugbt. 

Aisyah Hilal, Suayro 1 som , 'ZohroMuhsin, Wadiah tNuh, Dalalah 
1 

, Hi_yam wer. aaong studefts who took thi. cour.e. The grad-

uates trOlJJ that course ~orzaed ,a cadre 01 t~ MUbammadiyah 

o~aniza1ion, .special1y in' the tield ot work with wd,~n~ 
') " From the s~art, the MubaMmadiyah divided ita educa-

j, 
tional r.torm pro;raame into two parta: 

4 ~ 

/ 

'. 

l' Giving raI1910us eduea~n in the OUteh aeeulÀr 

.cboola~-

~, S.atabli.h1ft9 ac~ol. in wh1ch -botb r.li9ioft and 
/ 1 ot~r·.c1encea ver. taU4ht. 

/ 

". , 
/ 

, / 

\ 

1 

1 / 

, \ / 
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/ 

The first school~hich was established by Kif!i Haii 

..i ", ., 
'k '~hmad Dahlan w~s the elementary school set up in approximately 

1912 at Kauman in Yogyakarta. Its pupils consisted of boys 

and ftrls. 
J 

Another school was also established at Sur ana tan 

,which later on was called the ffstandard school". As a con-

sequ~nce of the establi.h~nt of these two scnools by the 

Muhammadiyah, the separation of boys and Qirls at school was 

begun. The standard school of Suronatan w~. ~nlY for bO~S, 
whereas the elementary school at Kauman was particularly {or 

1 

girls. Up to the present time the latter was know? a. the 
. 85 

pawiyatan AisYiJlAb of Kauman. At that t/me i~ the district 

of Vogyakarta, Mubammadiyah also establisbed many elementary 
\) 

schools at KAran9kajen, Bau,asran, Ngadiwinatan and other 
-" 

places. 
/ 

Sesides establisbin9 many school. which came under the 
. ~ 

control 01 the Muhammadiyah IÎ.t.ell , Kiyai Haji Ahmad Dahlan, / 
/" 

also had 900d co~uet and pra~.eworthy char acter and ~a. able 

tOjApproach the ~ov.~~ment .chools ta teach rèli9iou.;educa-
7 / 

tion.. 1'he 90vernment .choo1. w'bich he intere.ted in teach:1~ 
(1 JI t . 

reli9iou. e~ucAtion were ~ee'"cnbOl7-/jlf'i~~1 and M .. O .. S.;~ .. I .. A .. 

(Jifidd"lbare Op.leidino •• chaol Voor Inla.nd.lie .Ambtena~re~ fi 
the •• condary trainift9 .cho~l ~or I~ne.iAn official.at ., 

, 86 / 
Maf!la.129" He realiud that the atudent. Who 9ra.d~te" frollJ 

/ 

1 
~ 

;' 

1 
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~ese schools would be appointed as teacbers and officiaIs 
.. 

in government offices where !heir role would be impor~ant to 

sbdiety. / 

Kiyai Haji Ahmad Dah1an's,idea of teaching 16~amic 

education at the 90vernment .chool and arranging the Pondok-
1 

Muhammadiyah lik~ the government school system influenced 

J.. cl -
~ji Abdul Karia Amrullah, one of the most moo.rn ~1ama' in 

,.. 87 
Minanokabau (West Sumatra). 1 J4e spoke with Kiyai Haji 

Ahmad Dah1an and learned of thi. idea when he trave1Ied to 

vi.i t kiY.i Ha;! i Ahmad Dahlan in Yooyakarta. 
,-y 

~ Atter e.tab1i.hin9 severa1 e1ementazy schoo1., Kirai 

!Haji Ahmad Dahlan a1.0 ~ounded the secondary school, ca11ed 

" the al=Qi.mul-Arqo in 1918. 1;n the beginning what took 1 
. place aft Kifa! Haji Ahmad Dahlan's house at Kauman wa& very 

l' 

1 simple •. This schoo1 prepared the cadres 
\ 

ot MuhalDmadiyah, 

eventually cAlled Madrasah Mueallialn an4 MuCallimit, Mu~~ 

llAdiyah.. During the hi.t~ry ot it. development, th~t se~ol 

JuL. cbanged it. nue five -ti.s: al-pismul-Argo, Pond ok­

Muba •• diUb* keakscbo01 1.1&11" Kwee~cbool ,:Muhammadiyab, / 
/ 

And in 1932 tbis Bchoa1 vas divided into two parts, Hadras.h 
j 

ft!b!mmadiyah ~~~, oir1 ... 

ACcording ~ Cha:1dh' ÂDW.u " 32 .chaol., inciludii19 one 

- 1 
o 1 

1 
/ / 

/ 

/ 
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Kweekschool, had ,been established by 1923~88 The Muhammad!-
/ 

/ ... 
yab continued to establish several kinds of schools, .not ooly 

in Y09yakarta, but also in other c!ties. They/spread throu9h~ 

out' ,he country. A Bustinul Athfil (Kinder9artên) was estab­

lished for the first time in Yogyakarta in 1926. In the same 

-yeat, another school, called Ai, 1.5. met de Our fan was estab-
J / 

lished at Jakarta! and also at Kudus. Later on M.l.S. met de 

Qur·ân Jhanged it. name to M.I.S. Muha~yah. ln 1928, 

another branch of that school was opened at Sanda Aceh. 

The Muhammadiyah later established anoth~r kind of 

".chool, called M.U .L.O. 1 H .. I .. K .. Muhammadivap, and Schakel 

Scbool NUhammad1yab, al1 based an the western.vstem. Par-
\ 

allel ta these'schools, Mub&~d1yah bad als~,e.tabl1sbed 
" 

specific ,chools 
\ . 

where only religious subjects were taugbt. 
/. , 

for .. le proPA9andists (muballiQhIn', 

- c.. l' 
(mubaI11,bat),'~nd Zu a~f and 

7' 
At the sar time schools 

and female ~opA9andists 
/ -c -Za imat were also set 

1 
Kir.i &ji Abaad realized that educat~n in 

Indone'iA at tbat tille wa aIready split into two~ the Pondok· 
A • 

J?!aantren Which taugh' no aubjecta J,;upt reliqion; and kbe 
, / 

secu~teh education vbich ~noied the teachino o~ reli-
" ,~-~ 

':91on./ ,1be~.Lore, the ~iyab or9ani~d it. own educi., 

1 tional sy.t .. whicb COIIbined the WO kind. ot education 1 
1 \ 

" 
/ 

/ 
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\ 
as described by Howard M, Federspiel: 

, 
-<, 

The educational effort of the Muhammadiyah is worth 
some review at this point because the sub3ect matter 
indicates __ ,just which religious teachings the move-

/ if '-' ment ,ees as important for youth to know 1 and pre-
aumably,1 by extension, ita entire membership as weIl. 
lta first efforts in education--in the firat quarter 
of the twentieth cen~ry--were a reaction to the 
pondok schools where a poor quality education wa. .~ 
provldetl in reliQiou. subject.. To counter the poor 
quality and narrow emphasie of the pondok schools, 
the Muhammadiyah establisfoed school. that provided 
instrfiC4ion in 'religion and in ~enerall·ub(Ject'l h l 
taught in western .chools. Suc,. schoo 8 .eko a 
umum) were intended for the general education of 
Muslim children and were not desi~ned to provide 
specialized reliQious training, which was provided 
in several special school. t:oun;ded by the movement. 
Unlike the pondok schools f which had .. stressed ro~e. 
memJrization of~involv~d Isoal and theolooica~ ~ 
treatises, th.se general schools of the Muhammadiyah 
sOUQbt to provide student with cpmprehension of 
basic l.~amic teachifl98, simply expre.aed. 89 

.' 

Tbere were, the Muhammadiyah educational instit~tions 

"t~~U9~he c~~ntry which hAd /been in operatio~ for ye~ra 
~rom elementary Ievel to university. AccordinQ.' to Mabmud ' 

'1" fi 
, :. 1 /1 

Yunus, in 1957 ther~ weFe 628 ~rasahs and 877 general 
l , 

schools with a total ot 1559 scbools.
90 

Vive year. later, 

thi. -naJ inor.as.d' to 4 .. 630 .chool.. (See Appendix :v) .. 
- /j 

MAny outatandin; leaders bave 9rAdUÀte~ with a ~am-
• ~ ... _ • .. " iIo 

madiy&h education and have played an important role .s reli,. 
) 

1 

.1 / 
.' 

/ 
1 

" 

-

. 

1 
~ 

- 1 
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became leaders of var~ous religiou& organizations, military 

and g9vernment,officials, and so~e or them became active in 
\~ , 

, poli tical parties. ...---/ 
/ 
-

On the basis oL the several kinds oL Muhamradiyah edu-

cation which have been described , more deta~ls ot 'Kirai Haji 

'Ahmad Dahlan's retormed Mu.lim education in Indonesia will 

be discussed. In thi. 

! 

ca.e t the Pondok-Muhammadiyah could 
1 ( 

of Istlamic jeducational retorm in 
/ 

be chosen as the mode! \ 

Indone.ia. There were rea.ons ~or electing Pondok-Muhammadivah 

-a./t~ model reform, pointed out by Amir Hamzah Wiryosukarto= 

(1 ) Pondok-Muhammadiyah was' e.tabli.hed by Kiyai Haji 
, ' \ 

Ahmad Oah1an him.~l~ al the continuation trom 

the al,QismUl~Arqo 1 ,Ch~Ol .. 
(2) Since tbat school was called Pondok-Mubammadiyab, 

general sciences were taught in addition to reli­

gious subject.# This was the tirst .eco~ary / 

• 
cational institution to be model~d alter ~d.rn 

, v'" 91-sy.tem At ~o9yakart .. ~ 1 
As ment.ioned abo4te, the JIIOdi1'ication o~ al:9isiDUl- -

Arso ~o J'ondoJc-JNba.1dir. took p.uc. around 19~Q#·' Lat.%', 

1 . 

/ , 

) 

d "!liill il 

" 

1 

--/ 

1 

/ 

ID 
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• • 

school has been tn.operation until now. In order to under-
-

>stand the rerormation of lslamic education by Kiyai~Haji 
.( 

Ahmad Dahlàn'at the Pondok-Muhammadiyah, there are certain 

-aspects which must be discussed which contrast witb ~he'old 

.yste~ of Pondok-pe.antren: 

(a) Method or ieapbin9. 
/ , 

In Pondok-nuhammadiyah, the cla.s system was used./ • 

- 1 
~at meant, the place of learninQ was Qiven in clas.es,'usi09 

1 

benche. for seati~9 the pupils, tabl,s, a blackb:ard ,Dd' 

otbér equipment. lbe le •• ons were Qiven by tbe teachers to 
/ 

a 9rouP ot pupil. of nearly the same &ge and knowledQe. In 

the cl&.s syste., the teacher has to watch the improvement 

of the whole cl&s •. ~ ~.o hÂs to observe every pupil per-
• sonally. ln order.to evaluate the pro9res. 'of the pupils, 

tests -fu' examinations were ~e9ul&rly Qiven. Many aspects 

of this system we're taken from the western educational sys-
/ 

tea. Consequently, ~he re.ul t. .ere JIIOre succes • .tul and 

1 ef:teetive than the rerult. o:t 'the .tor_r .".t .... ' 
" 

,) Ch) Subj_~~~ . Matt,~ ~ ~ 
In the PobdokeMMbtp!'d1yah rel 910ri •• ~:~&uOh~ as 

"-

tM uLn/sub.1ect, be.ide tUt, ~nerAl .cience, ••• re 9iven'. 
1 

.. -

, 

1 
\ j 

.;' , 

l 
l 
J 

1 
1 
l , 
1 , 

, , 

, 

1 
i , 
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} .. 
The old kitàbs (religious books) which were written by • / 

- ... - c - ----______. 
al-Ghazali, a~-Shafi i, A~mad ibn ~nbal were used Along 

with the' kitabs written by ~he ~erni.t tUlama f like 

Jam.al al-Dln al-Aig,hânI, Muhammad c Abduh 1 Muhammad Ralhid 
1 _ 

Rida and/others. For instance, in the subjéet lof Tarsir 
"1 

. _ _ ,.92 / '". 11 _ 

al-Qur'an, not only w~s the Jalalarn, a~ ol~ kitah, but 
~ , ~ 

also the Tai.ir al-gurfÂn, wri~ten by Muhammad Rashld'R1dâ . \.. ~ 
"-

used. This kitÂb, however, eXpres.ed the modernilt idea oi 

c 
hi. teacher, Shaykh Muhammad ,Abduh. In addition to the 

• 
/ 

studly- or general sciences at the Pondok-Muhammadiyah, arith-

mette, history, geography, drawiJ\9, Malay and EJ1ÇIltsh.lan-' 
) , 

9UAge courses were stadied too. 

(c) the Curriculum, 

Th~ programme o~ classes at Pondok-Muhaaaadiyab wÀs 
, ~ l , 
coDducted.on a dAily, re9ul~ bàsis, A .tudent .tudied Lor 

live years, 'Which vere divided into' 'live grades. He'~Ad to 

pass An e"Aminat~"n to atte";d A hi9~_r grad~. The ijÂzab . 

VAs pr ••• nted .to; students 'Who pa ... d tta. linal examination. 
l ' ; l '. 

lu~ructioft be9aft At 8~OO 9 '.clack il) tta. IIO-,:ni~ and 4HUSed 

. at 1: 00 0 f clock ' in the alternoon .. ,''th. pupil-.! AtteMAIlCe l' 
l ' , ' l ' 

was controlled br ... daily l1.t o~ ab •• nèé ..... 

/ 
, \ 

/' 
1 

-­" 

/ 

/ 
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Muhammadiyah" established a standard of education and a grad-
<~ 

uate from this school was capable,or working or of continuing 
~ 

" The internaat (dormitory) wa. only for- the pupil. of 

the ·fourth and fi1fth levels at the Pondok-Muha~iyAh, due 

1 

to the re.triction of .pace. The e.tabli.hment of the dormi-~ 
/ l , 

~ • 1 

tory WA' t'he -ma.i importa.nt a..pect at POMol< Mubammadiyah'. 

Kifai Ha;fi Ahmad :Dahlan biuel.'L too~ care 01' it and wanted / 
1 1 . 

. to feinforce oood charac~.t~n hi. pupil.. At .tir.t, the 
- \ \ 

40r,itory wa. built at jaye~.ko.an, tben moved ta H9U-
.' , ~, 

pilan and later on, moved to Noto~à:14J1. 
.' , -'" \ ...... J 

o 

The idea to combine ithe dormitory with 'the fichoo! 
\ 1 _ 

buildinO wa. carried out after Kirai Ha;f! Ahmad t)ahlan f. 
death when° ,the Pondok-Muhamma.diyah ~hanJd' it. name -to the 

., - 1 . 
)fucal1!mln Muhamm.a.diyah. 'the Qdorlli~ry wa. ea.y -to control 

a. pu~~~. had to .follow pre.cr!bed ~.OUla~on.. tbe.e reo-
- .f, , ' 

ulation. included prayiD9 t0ge-ther, a tilDe tor ea-t~n9, a 

tilDe ~or learniJ19, a time ~or .leepino, a tille tor phy.ical 

/ j/. 

j 

1 1 

-

1 
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coLuctdi •• with 1924 A.~ on paoe 201 as follows: 

A. ~rinciples of Dormitory, 

I8lamic, instructi.on. 
'/-

1) 

2) 

3) 

Supe~vi.ed oymnastic in.truc~ion. 

SupeJ;'vi •. ~d physical exeJ;'cise. 
/ 

/ 

1 

Guided individu.l study durino tort y ~ivé 

1 

,~J 

1 / 

1 

JIlinut~., .even day. A week. 

.5' ~ O.rOA~ized ~etin9 at le.st oné time.·AY,Week. 

6) In.truction in bandicrA~t. ~ne t~me i week. 

7) ArrAlIge~nt. tor ~ir.t aid inltruction{ one' , 

tilDe • weele".. 
, / 

B.. "l'he' Daily Occupation .. 
~ ( < 

l' S~udyin9 ~ jre ... tban LiV~ hou~ ••• 
/ 

" 

",' ~,Physic~l work ior tour hourI" 

3' Sleepift91' e.1obt or nin. hourI .. 

1 
w 

.• , At le.lt two bDur. r.~t daily#93 "" 
• -. , 

The dormitory ot t11e Pondok-MMhamm,adirah inetruet.d 

'th •• tud.nt, 9r.a~ly. 'the- ~tea<:herl vere k4tpfJl. 'in v.sv cIo •• 
~ , , 

:.,"3:P ." / 

.COfttâct vith .aeh~ ,.tu4ept ~n tJrd.er to p1'ovi~-· dilciplin. -
Gl l 

1 • 

.. , 

, . 

. " /,' 

/ 

: 
, 

"/ 

"- \ 
" 

" 
" . 

( '0, 

J 
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(0) GUArc1!An of pqndok-MubtmmAd-ivt.h. 

by itA gu.rdi"" •• tlapOCiAlly l{,tYAi HAi! AhmAd DAhlAIl him.c>l/. 

wh() aupportod And t&ught A.t Pondok-MuhAMmAdiyah. ,-KiYA! HAii 

SirAj l)AhlAn, th\.l Ion of Kif"! HAji Ahmad OAhl&n, grAduAtcd 

trom Al·lrah~d ~t JAkArtA, And Alao tAught thoro. Othora 
. 

woro IUYAi lfAji IbrA'him, Kifa! HAji HAjid, and Kiy .. ! HAj! 

HAnaJJ. Tho~() whq tAught thQ gonQrAl IlCiQnC,'()i At Pondok-

MuhAmmtdiyah WQrQ m~. t ly tC&ChafS trom th~ govcnnm&l\t' i 
/ 

KwoQkiChool And Al1 of thùm WQtO lrionds ol Kif A! HAji AhmAd 

94 
DAh lan . Thoy wero: 

1) Joyoaugito, who taught hiatory, 

2) Soarosugondo, who taught MAlAY, 

3) DArmowinoto 1 who tAuoht ~~ind, 
4) 'Prinooonoto, w~ tAught ttngliah. 

The teaehera of arithmGtib and oeography are unknown. 

From thQ formation of teAchors, it wal obvious thA.t thQ ouar1. 

!~ns of pondok-Muha!jadiY&h consiated of ~he 

tellectuala who embfaced th.,ide.a of modern , 
/ 

\ 

, 

e -Ulama' And, in-

tllouoht •. 

\ 

. , 
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. 
(! ) R~l" t ionahip bQtwQ.on Kif Ail &dd SAD'tr 1111. 

Thc} pup,i l ~ of Pons1ok-Muh&mm&diY&h .howc>t1 r\l.poct to 
\ 

in J'ondt)k-MuhAmmadiYAh WIUl t1",mocr~tic,' 80 thA1: "the,' pupils 1 

WOfO pormitt~d to A~k thoir toachQrs Any quo8tiofl8. Thoy 

WQt'o trAinQd to hAVQ A critical AttitudQ in thinking. which, 

. ' 
ln tUl."n 1 Wl\$ uti li~,,)d in $tudy. 

During hi8 lif~timo, Kiy .. i Haii AhmAd D&hlAl'\ SUCC085- ... 

fully introducQd " modorn lilAmie educ&tional Sy.tQM in Indo-

n,.uIlA. Th", Muh&mmAdiyah hald that thé.' basic Authority of 

Islam W&S &l-Qur'in And Al~HAalth, both oi which Ihould bo 
• -intorprQtQd in the m.odorn WAy. lt A1so hQld thA. t i jtihad 

WAS nQodQd ta solve modern probh'\ms. Tl'\\) MUh&mmadiYAh: WAS 

An Islamie socia l organizAtion aimQd At raising t,ha digni ty 

-o! IndonQsia Mu.lims in ,&11 aspocts of thoir lifo. 

Kiy&i 11&11 Ahmad Oah1An' rQI.1ized the injusticQ of 

Duteh c010ni&-1. ism upon Indone. il. I.S a, wholo. The Dutch 

colonial officil.ls And sottlers did not considor the Indo-
~ 

nesi.na 1.8 peop~o who had dignity. In the fight agAinst' 

th!s unjust treatment. ,,450ft •• telll would have to bQ able to 

reeogni •• and rl.iaQ th.ir own dignity by improv~no the level 
/ -

of t..,..ir education. It _.!as therefore fn ,the eArly staoes 

IIJ<::. 

" \ 
/ 

/ 

, 
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e. 
thAt th\> MuhAmm~diyê.h con(,:~\}ntr .. t~d :1. ta \\ftorta in tho iio\ld 

of oduc,,\!on. Tt tri\ld to rocone:1.1Q woltarn mathoda of odu-

cation wi th TsIAmic principlt>&. Kiy .. ! 'ffAji AhmAd DAh1&,," \ 

/ und~r.tood &n~ constdQrod tho W&y~ ta &cc~l.r&i. tha proco •• _ 
. 

ol mt)d()f!,ia&tion in tndonosiA. Ono of tho bost w .. y. wa. 
:, 

through rotornl in .duc .. ti on, ThoratorQ', Kiy .. i !iAji AhmAd 

0&h1&" 'al idcA. in (H1tl\bl i$hing th~. MUh&mm&ttiy&h WAal t~) crQê.t~ \. , ' 

1 

., ~ 

A modQrn r.1Amic ~ducAt!onAl system in Indono.iA. 

o 

/ 

\ 
, . 

lu 
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\ lQSQ), pp. a,~.aa4. 

29yunu_. S,j,rAb. p, 190. Th~ progrimmo of the 
Dlt.~t."gkt.ro t!lêhw.~. AM totlowa: 
1. \!AVA M\ci MAdur .. WAll di vid.d i~to' loverA1 pArt" tor ,"c:tiv­

ity in tho Gducation .. l tiold. Tho &et1vity ot o&ch.,&rt' 
wa& lQc1 by .. wt.li, .... i.tod by .. bt.d&l ( .... i.t .. nt). 1 

~. tn orc1~r to b~ o .. "ily undoratood by t)A pooplo in the ' 
commutit ty, f>d,:,c&tion t.nd IalamJc t.~chino ".r'e introduced 
through tho eulturo oloth. eommut1i.ty AM long it wall not 
in confttct with .h.~f ah. -

:1. Th~ hèrbingor wAli o.nd ~ .hould b\' of good ch .. rt.ct~r 
And conduct witn high .tï:i\Clardl tor. the! pooplo in th~ 
community to tollow. 

4./At SintAr .. it •• l! Ihould bo built A groà~ mo.qu~ tor tho 
contrAl ~etivity ot MproAding ralAm And Î.l~mic oducAtion. 

30BQrn&rd H.\~M. V1ekko. Nu.~ntAI'&, A Hiltory of 
Indon •• i .. (Tho HAgue: W. VAn Ho"Y.o Ltd. J 1959)) p. 284. 
, îî 
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CONCLUSION 
\ 

1 
In arder to undetstAnd wbAt W&s shawn in ~. ~.viou$ 

discussion about fti~&i H&Ji' Ah~d 'D&bl&n, .. 4..n of pers.ver­

~nc •. " independenc;L strong: eb&r&~t.r And ~obl. mind, i t'" is -

'neeess.ry to kno", him. During h~s lif.tille in t"he eirlY 

~ twent10th eentury undor the Duteh colonial control of Indo-

, Q 

n.siA , he ~ried to introduçe .. broader and ftOre philosoph­

'" • u 

ie.l concept of religion &~d & more modern system of ~uC&-
l ' 

tion into Indon.~i&. His- reforms touchQd on religion &5 
-

well .,$ edue .. tion~ i He ",~s influenced by ""th~ eh&çion mod-,6 
,. ... c 0 

ernist of Egypt, Sh&ykh Muhamm&d Abduh an~hi5 disciple, 
• - -Muhammad Rashid Rida through th~ latter'. outstanding peri-. 

• • 

Kiy .. i Haji Ahmad Dahlan tried to impl ... nt original 

The Qur'&n and the HadIth were essenti&lly in accord 
i , /' 

with moder~ science &00 democracy.\ He rejected 't&glld and 
_ 1 e ' 

pr&cticed t~~ so-cal~ed ijtihad. Kiyai Haji 'Ah~d D&hl&n, 

li~e Muhamm&d e Abduh, also considered th& t the 9a te of' 

- ' &. ------ijtih&d provided the possibility for indi:viduAl interpretA-
"" . 

\ tian of the f&ith through & proces5 of intellectu&l develop-

1 

19~ 
\ '. \ \ 
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. ment. Consequently) tho w .. y was p&ved for th. int.1lectua.l .. 
J 

devolopment of the Nuslim$, He did not condemn th~ four 

imims, th~ foundQr of the 1.g&l .a.dh&hib. 

the ta..twis ot' tbo four 
.. 

ima...s weI.'. subjoct 
\ -

He be1irVQd tha.~ 

to r.-ex~min~tion. 

tul~ a.ctivQ in prop&ga.tinO h~s id.~s 

throughout tho country, Kiya.i HaJi Ahmad Da.h1a.n went twice 

on pi1grim&gc to MQCC6 a.nd .. lso studied t~ere. Besides 

s"t:udying in S&udi Arabia., Kixa.! Ha.1i ~lH.d D&b~a.n ~lso con": 

t&ct~d soverAl lQ6ding isl .. mie modernistsofrom ether Muslim 

eountri~s, the Middle s.a.st a.nd the Muslim World. 

Sev.ral\~Qformist"I •• ~fteat such 4s ~l-fmim which wa.s 

published a. t Sing .. pore, and a.l-Munir isJued t'rb~ Mina.ngka.ba.~ 
(West Sumàtr~)l ins~ir.d Kiya.i Ha.Ji Ahma.~ Dahla.n. ln gen­

/ er&l, thesC' magAzines discussed thQ - religious a.spefts 0,,", 

life in th~ Muslim communit!es in modern times. 
.. • ' 1 

Gea.rally sp.akinO, thè lndonesia.ns a..nd Muslims wete 

ignorant, poOl.' a.nd ba.ckwa.rd, res~ ting trom. the Dutch colo-
\ f 

nia.l 'policy which did not consider' lndonesia..ns a.s people 
\ "\ 

wi..th dignity. \U'th the l&ck o~ .. comprehensive educationa.l 

~ 
system in the Pondok-pes-.ntren system, only religion wa.'S 1 

t&ught.. On the oth.r hf.nd, ~he Dutch EuroOpe~n 1choo1 sys-

tem taught genera.l sciences And ignored religion. Kiya.i Haji 

" Ahma.d Da.hlan realiaed this a.nd tried to combine the tWo 

\ 

1 ~-----------""'''''----_I!'!I==----_E'.1_Œ''l,j~ .. -~,., "!L ..... ,"'.~~.".!!I',II!I~~J.!!I.c,II! .• ".!lI!!JII!.!':If!II. 
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,~YS toms ai ,QdUCA tian in h~s own' school systC!m) ,c .. ! l~d th~ 
Pondok-Muh .. mmadiy&h. Hé QndQ~"lourod 'ta form tl\- "Cà.U .• 

~ ~. 
intolloct n which Qst&blishèd an crqu11ibriull bat~an f.a.i~1 :', 
.nct know1edge, bQt~.n gêner .. l ~i.nc'e .and religi.?us 'sei­

~meQS a.nd bQt'W.CH'l spiritual strQl)gth and bod~y strongth'_, . 
. . 

l'n &ddi tion l somo Nuslims) Qspeci&lly- in Yogya.k&rta.) 
, . 

WQr.e very tr&di ti0':l&l, 1 c~ns.rv .. tivQ .and s~atiC,. Anyhow) 

théy wore AUrrou1lded . by unl&wf'ul conduct &nd ,hÀd bQon in-
o , 

, . 
fluencQd by incorrect boliefs and c~rruption of the reli-

g~OU$ ~ .. ith through the growth of bidc .. h ~nd.khur&f&t, 
"1 ' 

Whic~l.dPth.m far fr~ th. tQaehing~ of the Qur'&n and 
; 

tradition of the ProphQt Mu~&mm&d, 

SUbSQquQ~ly,IKiY&i'~&ii A~lft&.d O&hl.n combinQd t~ 
\ , , 

o duties of a rèligious te&chQr with th&t of .. manufacturer 

of ba.tik clotho He coJCQr~Qd him~~lf with'thQ Qst&blish­,.., /. 
ment of the Muh .. mmadiy&h,.r & ma.jor non-poli tic&l Muslim .. 

"'~ .. ,1 

.. 
'org&nia&tion which l&teX' on pla.yed .. n im.pors:a~i: ro~~ in 

1 
\ 

the deve10pment ~nd mo~el'~ia .. tior of Musli~ educ.a.tion and 

! Isluie doctrines •. 

At the b~gi~ning Q~ the est&~liShmeni of~the M~~&­
o diy&h, kiY&i H&M Ah~d D&hl~n f&ced al1 kinds ot' ~ri tieism 

" ' 

ana hostilities from v&l'ious tr&ditional~st ~nd conser~ati~e 
" \-c .- \ Ul ..... , in, the eommunity. He did not re&ct ~o these 

1. .' 

,.-

:. 

, 
• 1 
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jCl"itic1ama. 

.' -with KiyAi !J!jl Ahn\l\d I)nhlAn's tabligh. 

1),'\h1I\n W"l'\' distinQuishNi by hi~ mod(\~ty, hotw~ty, and Amin-

th(' cnns\\rvl\tism, (I..Hml\lism, And trnditionalism of supl'rsti-

t ious r<' 1 iQ.i()u~ l"'US t om~. T!w greA tIWS~ of KiYAi ~ Ahmad 

D.'\hl.'l.ll ,,'S 1\ ll'c'l.dcr Illy in his ability to ha.rmoni~H' (Aith 

with modl'rn rational thouçht. th<.'ro{oro, he brought about 

-th~ rpturn to th~ original sourc~s of IslAm, the Qur'An and 

-tlw Hadith. 

politically spt'aking, Kiyai Haji Ahmad Dahlar\ sepa-

rlltcd political Activitics {rom roligious re{orm by rc-

stating lslamic doctrine. Ncverthcless, he did not cmbracc 

th~.narrow perspective of parochial'politics. His l<"ader-

ship was broad minded and shoWQd much insi9ht. As a matter 

oi fact, Kiyai Haji Ahmap Dahlan and the Muhammadiyah 

sUÇ.cessfully a t tradted aIl segments of the communi ty, the 
, 0 

poor, the rich, the intellectuaîs, the women, the youth, as 
4-

weIl as the general public. He was able to mobilize his 

people, stir t-heir hearte, move their souls, motivate their 

sentiments,~and evoke their sacrifices in order to seek pure 
" 

" ano pristine Islam. He wo~ked for the glory of Islam. 

Il 

..------------------....... \"'" , "\0 \­
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e 

Kiyai H~ji A.hmad DahlAn tric.'d to challgC' the orthodox 

\ 

idt .... A~ of thC' Mu~lim community in Indol1C'sia. a.nd bui1d up A' 

new systt"m of thouQht. His interpr(ltation introduced r01i-

gious lib~ralism, thercby'eliminatinQ the riQidity of th~ 

01 de.'\1" sys tC'm. Consequcntly,. he <."'xp<."'cted to bl.' ilb'l~ ta br ing 
j 

(abt")ut tl'w nlUch deslrod chanQ(\ and d('\vclopme.'\nt in the social, 
[ 

1 

cducAtional, 'l."l'ligious and politicAl conditions of the Mus-

lims. Purthermort', hl' oxpcctod to gradually uplift th0 
. 

p~opl(' from th~ir backwar~ness. 
" 

Fram the pr0vioQs chaptC'rs )w~ can assumC' thai, not, 

only did KiyaL Haji Ahmad D~hlan have.' l'ibc.'\ral idt'AS ror which' 

11<.' made propaganda, .but ~l' set up an in5t i tut ~on, :h0 !Muham-, 

madiyah, 'tu (orward and pr0s('rv(' these idC'âS. Thcr(:'\ WolS a. 

recognition of th0 imporuance oi secular t"ducation Along 

with re1igious one in a modern ~ociQty. In this way hé was 

/ half westernized becausc of adopting the model of WQstern 

schools and includinç a goal, but of non-traditional subject 

matter. If he had not ~uil~ institutions, it 1s doubtful 

tha. t he would have ach-ieved the successful resul t. 

Thro~gh the Muhammadiyah, Kiyai Haji Ahmad Dahlan 1 

successfully ~pread his ideas to Muslim society 

the Muha.mmadi~ah finally becamela popular means 

in Yogyakarta. 
i 

for Indoneaian 

~ t.lamie reformers to launch their reform ideas. Members 

\ 
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of thQ Muhamma.diyah shoul.d t# to think about th(~ sQeds which 

wcHe diss<,minated by \J{iyai Haji Ahmad Dahlan. Growth and 

devQlopment of thQ tndonesian Muslim society will be the 

~ , 
result. 

/ -
1 
( 

j 
( 

i 
\ 
1 

l' 
1 

/ 

" 



o 

\ 

, 
'" 

.. 

GLOSSARY 

This 910ssary of türms is intended only to identify 
\ 

briüfly ~orei9n words and terms e~er9ing in the text of this 

thüSiis. The defini tions 9i ven below are taken ehiefly from 

the ûneyeiopaedia of Islam, The Shorter anCyelopaedia of 

Islam, A Dietionary of Islam, A Dietionary of Modern Writt2~ 

Arabie, and essays on Indonesia. 

Adat 

Aisyiyah 

al- cAdl 

c-Aliyah 
~ -

/ 

A 

From the Arabie e-adat. The word has 

been taken into M~lay and other lan-

guages of the Indonesian arehipelago 
, 

to mean all things Indonesian that 

are eus tom , corpus, customary law. 1 

" 1 

-The womeu'ssection of the Muhammadiyah. 

Justice. 

Collegiate st~es. 
Guidance. 

198 
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-al-Imam 

-al- T rshad' 

al-Liwn' 

al-Man8.r 

\ 

Arn~liyah, c ama1 

A .M.S . 

al-Mu' ayyad 

al-Qismul-Arqo 

al-Qista.s al­
Mustaqim 

al-CUrwat al­
WutttqA 

Badal \ 

199 

Guidance; direction; an Arabic 

organi%ati~n ~stablished by 

Ahmad Soorka t i. 

Banner, standard. 

Guiding light; the hame of pêriodical 

-(ed.) established by Muhammad Rashid' 

- ' 
Rida in Egypt. 

Dceds, virtue. 

Aigemene Middelbare School, 

General Secondary scJoOI; S~nior, 
High School. 

The Supported One. 

The Highest Section. 

The Just Balance . 
• 

The Indissoluble Bond; a magazine 
" - '-set up in Paris by'Jamal al-Din 

.. - c...--. 
al-Afghani and Muhammad Abduh. 

B 

Substitute. 

1 

i , 
1 
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Bandungan 
(halaqah) 

BAtik 

\ 

BayanQkare Islah 

Beknoptc Thcori­
tische Paeclagogick 

1 

Bcrkah 

Bud! tJtomo 

'il 
BustÂnul Athfa.l 

/ 

200 

System study of pesantren in S~matrA, 

wh('re the Ia.ntrl.s (pupils) sat down 

lin a circl", around their guru' 

An Indon0sian process of taxtile- . 

finishing, oither prJnted by machino 

or by hand. 

Harbinger for ImprovemC'nt; the first. 

Islamic 'educational organization 
\ 

establlshed in 1476 at Bint&r«. 

J 

Concise Theory of Teaching. 

Blessing. 

Innovation;1 a view, thing or mode 

of action that has formerly not 

existed or been practi6ed. -.the 

moderniata,and reformiltlin Indonesia 
1 

have combatted bidcah in the field 

of dln, pure religion. 

Noble Bnd1avour; the first Indonesian 

nationalist rnovernent founded in 1908 

by Dr. Wahidin Sudirohusodo. 
1 

Kindergarten. 

"""_ ... & . i __ 
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Dabus 

Dapur 

Dayah 

Dhikir 

o 
\ 

Il 

Dtwin a.l-Isla.m 

IDosen 1 

2€>1 

\ 

A kind oi per!ormanc~ whcr0 someo~Q 

dancing by '.tabbing himsc:'lf wi th a 

sharp knifo and ft) llowed wi th mus ica l 
• . 

ins trument . 

Kitchen. 
~ 

t'radi tional Islamic religious schoo t 
6 

in Aceh. 
. 

A Muslim practice commonly associat~d 
... 

with Sufism in which a formula is , 

incessantly repeated as a means of 

removing extran~aus thoughts trom 

tho worshipper's mind, and ,ta preparé 

it for religious contemplations. A, 
f -

common form of dbikir ,is the rcpeti tion 
• 1 

of ~he ninety-nine names of Gad. The 
\ ' . 

name i~ also/appl~ed to the performance 

of litanie~ bY! groups of sùfIs. ' Dhi~r 
1 

is widely beli~ved among Muslims ta 

give religious merit ~o the performe •• 

t'he çOUl\Cit-of Isla.m. , 

Lec~urer. 

! • 

l' 
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Dukun 

\ 

Irste Klasse 
\ 

1/ 

Stische Politiek 

S.L.S. 

\' 

Fa thul AsrÀr wa 
Mift~us-SaCidah 

.. 
Fatwa 

J ' 

1 
Man who is able to control a spirit; 

magiciAn. 

First Class School; nAtive school for 
\ 

thQ chl1dren'of higher rAnking 

officiAls. 
.... 

Ethical ~ policy. Moral dut Y of '~cbt 

~ 

of Honor" of th,E' Dutch govC?rnment 

toward the people of Indonesia aft0r 

the Indone.ien. had spent three cen-

turies under the shaalti •• of Dutch 

colonization. 

Europeesch LaQere School; Dutch 

Elementary School. 

F 

\ 
The Disclosure of Sècrets and the 

• 
~Key to~appiness • 

A decision of saered ~aw mad~~Y 

a religious sdholar ( -liml'\~~ 

,.' 

( 

--

1 

\ 

\ 
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Geneeskundige 
Hoogeschool 

Guru 

Guru bantu 

Haji 

Halaqah 

Harl.m 

1 
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\ 

a l~gAl scholar (muftI), or a judg~ 
/' 

(qàdi ) • Th~ dccision i~ int<'."nded to 

aid individual Muslims, and rcligious 

courte in det~rmining just what ton­

stitutes prop0r roligious behaviour . 

.. 
The fatwa itsclf is not legally 

binding on Any be~iever( but is con-

sidercd only to be an advisory opinion. 

G 

Medical College. 

Te~cher. 

Assistant teach,r. 

H 

A Muslim who has accomplished the 

Meccan pilgrimage. 

study ay.te. of pesantren in Sumatra; 

" see Banduhg~n. 

For~idden, unlawful" sinfulj.-,--

/ 

:. 
1 

1. 

• 
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Hay1.lt al-Qulùb 

B.B.S. 

H.C.S. 

H.r.K. 

H. 1.5. 

Hizbul Wathan 

Hoofdbestuur 

c1bidàt; singe 
ciba,dah 

\ 
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fe~ers to actions the performance 

ai which is punished and omission 

rewarded. 

The Life of Hearts. 

Hoogere Burger School; high school. 
; 

Hollandsch Chinese School; elementary 

Chinese school. 

- Hollandsch Inlandsch Kweekschool; 

\-

training school for native teach~rs . 
. 

Hollandsch Inlandsch School; 

elementary Indonesian school. 

~oy '.cou~. of Muhammad1yah 

Headquarters. 

-1 

Rituals,~the ordinance of divine 
/ 

worship; religious observances. 

the Islamic school at elementary 

level. 

The f~ast marking the e~d of/t~e 
fasting month, ana one ~f the chief 

\ 

. ,.! .II,,~ 
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l 
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/ 

f ••• t day. of Islam; it iacludt. a 

speciAl ritual service. 

IjÀ:iAh .. Cèrtificate. 

-c IjmA 

-Ijtihad 

IkhwÀn al-MuslimIn -
\ 

Internaatj Asrama 

The agreement of the greAt culamÀ' 

\n Islam on A certain problem in a 
\ 

certAin time. One of the four sources 

from which 'slAmic law is derived. 
/ 

It is frequently defined as the~gree-

ment.of the mujta.hids Of th~ people 

(i.e., those who have a right, in 
/ 

virtue of knowledge, to form a jUd9rent 

of their own») in Any age, on Any 

matter 01 faith. It is also defined 

. by some a.s "agreement of the Muslim 

, 

community." 

A term used -in Muslim jurisprudence 

to d~sign&te the process of a~fiving 

At new judgm~nts in a rule ,of law in 

A p_ryicular case by drawi~g conclus~~n. 

from basic sources of'Islam (i.é. the 
1 -, -Qur'an and Hadith) ... 

The Muslim S~otherhood. 

Dor-~or~. 

" 

----------------------------.................... m;~R~;,~ ... i.'.21 .... il .. lIlIIi.u 
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Jami at Chair 

Juru Kun9:i, 

Kataman ! " 

Kauman 

K.aum Muda 

Kau:m '!ua \ 
$ 

Khitib 
~' IJ 

Khurafat 
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J 

.'. 
'l'he Socie'ty of Muslims. 

'l'he So~iety of Mothe~s. 

As~ociation of Mercy. 

'l'he IBe~elolent Society. 0 

o 

HOlde~ of the key and the person\ 

re~po~sible for the~maintenance 

of the graveyard. 

K 

/ 
A gathering which i5 usually held 

after a pupil completes the stùày 

of the Our 'in. 

A group of ~eople, usually devout 

Muslims, living~'àround 'a mosque 

in Java. 
" 

The reformistsj ~odernists~ 

'l'he tradi.tionalists; conser'va tives • 
sa 

Preacher in the mosque) usually at 

Fri~ay prayer.' 

S-upe~sti tion. 
\ 

! 

1 

------------------------------------------------------.... ~~ 
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Kitab 

Kiyai 

Kombongan; bi lik 

Kram.at, keramat 

Kraton 

Kweekschool 

d \ 

Landbouwkundige 
Fakulteit 

Langgar 

t 

(; ;" 
1 \ 
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Religious book written in Ar~bic . 

Religious teacher; a t}tl~ of , 
c, - , 

respect given to the Ulama', espec-

ially used for the pondOk-pésantren. 

Room. ; . 
Shrinê; grave of saints. 

\ 

Teacher 's training schoo1\. \ 

L 

l ' 

Facurty of Agriculture. 

Pray~r house. 

Literaire Faku1teit - Faculty of Lettets. 

o 

\ 

Lurah Mutihan 

Madrasah 
\ 

Madrasah Muc a11imIn -

c .-., Madrasah Mu a111.1D.a t -

1 

-

The head of the perdikan desa, 

see Perdikan desa. 

\ 

Réligious school system. 

~elig~OU~ school for _1" te"ch .. r~. 
\ 

RrligiOUS school for female teaèhers. 
ï 

l' ' 
\ 

'\ 

(. 

" 
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Majlis 

~ , 

Ma) lis Hikmah 

Maj lis Ekonomi 

Majlis P.K.U. 

- Maj lis Peng~jara.n 

Maj lis TablIgh 

Maj lis Taman 
Pustaka 

.,., 
/ 

Majlis t-anwir 

Maj lis Tar j Il: 

Maj lis Waqaf 

Masjid; mesji.d 

Madhhab, 
pl. ,.Madhlhib 

\ 

.. 
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·Council. 
> 

Council of W;sdom. 
. 

Council o~- RCOnOmy;~ èlJ council of the 

MuhamGadiyah which is concerned with 

ecoqomic planning. 
e 

\Council of Health Se~vices. 

C0'fci4 of! Education by supervisi~g 
.. 

a.nd giving instruction in i ts schools._ 

Council of propaga~a. 

- ,Council of acti vi toie$ by supervis ing 

the publication and printing of books'.· 

,Conference of Muhammadiyah consuls, 

\ 
i.e., of regional commissioneers of 

o -

the Muha~adiyah Central board. 
tif! 

C~ûncil of Opinions; a c~uncil-of 

the Muhammadi~h which i~ concerned 

-
r • wi th finding ta twa,a • 

Cou'pci:l of religious enddwments. 

-" Mosque .whêre the Friday pray~r is 

conducted. 
{ 

1 
oSchôol of figh; in Indonesia the 

school ~f ShaficI is important. 

! 

li 

, 

J 

• 

\ 
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1 

M.O.S.V.I.A. Middlebare Opleidings Scheel Voer 

Inlandsche Am1j:>tenaarenj the secendary 

training scheol for Indonesian 

officiaIs. 

Mubal1igh Bearer of news, used for Islamic 

propagandists. 

MuftI Title of a religious official who 

is authorized to give interpretation~ 

of (Islamic) law. 

Muhammadlyah Modernist Islamic social organizatlon, 

o 
fOUnQ0d in 191:] by Kiyai Ha j i Ahmad 

Dahlan. 

-
Muhibbal-Ihsan Love of Char1ty. 

MUJtahid Authoritat1ve interpretor of the 

lawj one who practice ijtihàd. 

M.U.L.O. Meer Uitgebreid Lager Onderwijs; 

junior high school. 

Murib (mur id) Student, pupi l . 

Musalla The p:ayer hous~; see ,Langgar. 

l' 

N 

o Nasyi'atüI Aisyiyah The junior branch of the Aisyiyah which i8 

\ 
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N.LA.S. 

Norma l School 

Nûrul-Haq 

Nûr al-Islim 

Nyai 

Padri 

Pawiyatan A1syiyah 

Pencak-Isilat 
1 

Penghu lu 
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the women's section of the Muhammadiyah. 

Nederlandsch Indisch Artsenschool; 

medical practice school. 

Teacher's training schoql. 

The Light of Truth. 

The Light of Islam. 

Wife. 

P 

A religious sect in the Minangkabau 

area of Suma~ra a~ the beginning of 

the nineteenth century which sought 

c- -to replace local custom ( adat) wi th 

a severe form of religious law 

-c 
(shar i ah). 

Aisyiyah movement. 

A system of fighting; traditional 

art of self defense. 

Administrator of mos~ue who also serveS 

in other religious projects as weIl, 

religious pr maFriage official. In 

Minangkabau: adat chief; suku chief. 

--------------------...................... &~~.i~.i~a'(~~,.~,~h!Ll'IIII'~~~.--.. 5',,: ...... ,. .... a~L·~ 
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211 \ 
Perdikan desa Pree village exempt from paying taxes 

Pesantren campus where religious education 

,is giv~n. 
l 

D 

Pondok Traditional Islamic religious 

school; see Pesantren. 

priyayi Bureàucrat ; administrative civil 

servants. 

Q 

o Qadi Judge- who serves in Islamic court. 

Qiblah The direction of prayers toward 

c 
Ka bah (Mecca). 

-Qiyas Analogy, one of the four sources of 

Sunni Muslim jurisprudence. 

The Holy Book of the Muslims. 

\ 
R 

Radenj Raden Mas Title or Javanese nobility. 

Ran~kang . Traditional Islamic religious school 

Rechtshoogschool 

in Aceh; see Dayah: 

College of Law. ) . 

/ 

"" 

., 
>. 
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Patih; Bupati 

Sadaqah; sedekah 

Salafiyah movement 

Salât 

Santri 

Sapa tresna 

Sarekat Islam 

Sareka t Dagang 
Islam 

Schakelschool 

-c Shari ah 

• 
• 
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Regent (the he ad of a regency). 

s 

Alms; char i ty. 

Go back "to the ancestors. 

Prayers; Muslim five time prayers 

a day, namely: Fajr or Subh (dawn . . 
• c 

prayer), ~ (noon prayer), ~ 

(afternoon prayer), Maghrib (sunset 

c -prayer), and I~ha' (night prayer). 

Student; pupil of a pesantren or reli-

gious school in Java. 

Whoever is in ~. 
Muslim Association. 

/ 

Muslim Trade Association. 

Link school. 

The sacred law of Islam. An amorphous 

term slnce it has a different meaning 

to various group~of Muslims. Tradi­

tidnalist' Muslims view the Sharicah 

as the legal system defined by 

----------------___ œ".....-______ ..... ~ 

l 
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Sharikat al­
MubtadI 

Shaykh 

Siddlq Amànah 
Tabligh Fatanah 

Sirat al-MustaqIm 

Slametan; kenduri 

Sorogan 

SûfI 

Sul tan 

S. T.O. V • l .A. 

SU,nnah 

• 1 
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the various madhhabs, while modernists 

speak of the p~inciples and clear 

commands from the Qur'an and Sunnah 

as constituting the Sharicah. 

The Association of Beginners. 

c -EIder Ulama'; in Java: kiyai; also 

head, chief. 

The'Truth of Honesty and the CalI 

of Intelligence. 

The Right Path. 

Religious meal or feastj communal .c., 

feast, popular among 

given to ~morate 
the Javanese, 

important events 

in an individual's life. 

Slide forward; a study system of 

Pondok-pesantren. 

A man who profess-es t~e mystic 

principle~ of tasawwuf. 
l , 

Ruler; power; Arabie: sultàn. 

School Tot Opleiding Van Inlandsch 
) 

Artsen; 'Javanese Medical School. 

, 
Used in Muslim theology and juris-

1 

tA; am t$" 
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o 
Sürah 

Surau 

Syirik 

, \ 1 

Tabligh 
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prudence to refer t,o the "acts, words 

and pattern of life" of the first 

~hree generation of Muslims'lw~~Ch 

relevance in explaining the Prophet 

Muhammad's actions and behaviour. 

Sunnah, applied to the Prophet, is 

1 

the words, behaviour and pattern of 

have 

~ life of Muhammad, which are considered 
, 

to be divinely inspired and ~ugmenting 

-the Qur'an as a pattern of conduct for 

Muslims. In this respect often 

synonymous with Hadith. 

1 
The name given to the ch~pters of 

the Qur'an. 

Traditional Islamic religious school 

in Minangkabau. 

rhe ascrib~ng of partners to God; 

the worship of Any creature, idol 

or objects. ~ 

T 

Reli9io~s instruction. 



'!; 1 

- . 

o 

/ 

Tahara~ al-]\bâ' 
1 

Tahdhlb al-Akhlàq 

Tajdld 

Tanunat Belajar 

Talqln 

~ 
taql~d 

ta~Im al-Din 

Ta,rekat 

tauhld 

Technische Hooge­
school 

'r 

Tengku 

-Thamarat al-Funun 

Thanawlyah 

Thawalib School 

Tweede KlasSe 

. 
_~ ______________ '..:..';,.i:.... 

.. -
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~I 
The Purification of Fathers. 

The Correction of Ethics. 

Reformation. 

Certificate; see Ijazah. 

Pronouncement of certain prayers fOf 

the dead during a funeral. 

Adopting the already established 

fatwas and practices as final and 

as having an authoritative character. 

The Reform of Religion. ,. 

Road, path; refers to a s~fI ordJr. 

The Oneness of God. 

College of Engineering: 

Religious teacher in Aceh. 

the Fruit of Arts. 

The Islamic school at secondary 

level, three years or six y~ars 

after elementary school. 

Modernist school founded by aaji 

Abdul Karim Amrull~h.of Minangkabau. 

1 .. 
Second Class ,School; native school 

for the children of lower ranking. 
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CUlama' 

Ummah 

Ushp.lli 

-Usul al-Fiqh 

o 

\ -

-Van Inlandsch en 
Arabisch Zaken 
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J. 

U 

- Worship, to serve (God). 

Muslim scholars, especially in reli-

gion~ used in Indonesia also as a 
1 

Muslim community. 

Vocal expression aloud of niyat of 

prayers. : 

The science of the methodology of 
.J 

Muslim jurisprudende. It concentrates 

on extraction of principles and data 

for the formulation of religious laws. 

In Sunni Islam the tradi tional 

- -sources (usul) are the Qur'an, Sunnah, 

Qiyas (analogy) and IjmàC (consensus), 

v 

Concerning Indonesian and Arabie 

ma'tters " One office established by 
.., 

the Dutch gover~nt to control 

Islamic activities in Indonesia. 

-
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V.O.C. 

Volkschool 

Vervolkschool 

Wa al-Fajr .. 

e Wali 

Wali Sanga 

Waqaf 

Weton 

Zakat 

.~ 
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" Vereenigde Oostindische Compagnie; 

î 
Dutch East India Company. 

Sekolah Desaj village school (the 

three-year elementary school). 

The contiduationrSchool, tWQ years 

programme after the Volkschool. 

w " 

And the Dawn. 

Saint. 

The Nine Saints, referring to the 

earliest propagandists of I~lam in 

Java. 

Endowment; foundation., 

- Study system of ~ondok-pesantren; 

see Sorogan. 

'Z 

Leadership. 

A re1igious du ty imposed on ;,11 1 

Mus 1ims to gi ve a portion Jf their 

.' 

\ 
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wealth, as prescribed by religious 

law, in alms to the poor. 1t is one 

of the five commands of practical 

religious ~ehaviour. ,n ~ndonesia, 

its most important application is the 

pitrah commonly referred to as the 

--~ rice tax, used by the poor to celebrate 

the festival of Hari ~aya (c~al,-Fi:r). 

Leaders. 

\ 

• 
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/ APPENDIX l 

Copy 

No. 81 

Enc.losure: 1 
\ 

! 
Extract from the Register of Decrees 

of the Governor General of the Dutch 

East Indies. 

Bogor, Augus~ 22, 1914: 

Having read the request dated YogyaJ<arta, December 20, .0 

1912, of Haji Ahmad Dahlan and Haji Abdullah Sirat, respec-

tively chairman and secretary, in this function being the 

authorized person of the' association, ''Moehammadijah'', founded 

'for a period of 29 years; 

• 
In consideration-of the articles 1, 2 and 3 of the 

Royal Dec~ee of March 28, 1870, No. 2 (Statute-Book No. 64) 

as is amended by that of June 30,,1898 No. 24 (Statute-Bpok 

No. 242) and addended by that of May 14, 1913, No. 37 

(s~atute-àoOk No. 432). 1 
Is founded to be in order and understood; 
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} 

Th~ statutes of the association 'lMoehammadijah" at 

Yogyakarta, as is amended in the General Assembly of June 15, 

1914, refers to the submitted enclosure of the request to be 

approved, and therefore the assoeiation to be recognized as 
, 1 

a legal person. 

Extract copies of these 'will be sent to the addresses 

for informa tion. 

To 

Haji Ahm\d Dahlan 

and Haji Abdullah Sirat 

chai+man; and seeretary of 

Coded with (chairman) Regi~ter 

The Government Secretary 

( signed) unread able 

For this cettified copy, 
The Secret~ty of the Central 
Board "Moehammadijah" " 

~ 

H. Hasim. 

1 

the Association ''Moeh~dijah'' 

at Yogyakarta. 

1 \ 

1 

\ 

Source!: Solict:in Salam, K. iR. Ahmad Dahlan, Reformer Islam 
I,ndonesia. Jakarta: Jay,amurni., 1963. 

1 

~i 
1 

-

1 
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APPENDIX II 

Copy 

No. 36 

Extract rrom the Reg1stered Decrees 

of the Governor General of the Dutch 

East Indies. 

Batavia, September 2, 1921. 

1 

Having read and so for th; 

o 

Having read the request, datéd Yogyakarta;- May 7, 

1921, by Haji Ahmad Dahlan and Mas Djojosoegitb, ~spec-

tively chairrorn and secrètary, who are also the ,authorized 

1 persans / of AUgUst 22, 1914, No. 81 of the legal organi-

" 

za tion "Moehammadijah 11; 

Furthermore, having read the article 4 of the RayaI-. <l 

Dutch Decrees of March 28, 1870 No. 2 (Statute-Book No. 64) • 
• 

Is found ta be 'in arder and understood; 

to grant the appraval of the amendment of the articles 

4, 5 and 7 of the statutes of the assoJiation :~oehammadijah" 

\ 

--

/ 

1 

\ 

--'"' 
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• 
o 

'at Yogyakarta,' as described in the request; 
, \ 

Extract' nf these will, be supplied to those who need 

it. 

Stemt overeen met voorz. Register: 

The Government Secretary, 

• f. 
(sig~ed) unreadable 

Copied according to the original. 
J , 

Th~ Sec~etary v/h H.B. Moehammadijah, 

H. Hasim 

. 1 
. To 

............... ~ 

The Commi ttee (Executive) 

of tlie Assosciation ''10ehammadijahlt 

cio Mr. Djojosoegito, 

at Yogyakarta. 

Source: Solihin Salam, K. H. AhmAd Dahlan, Reformer Islam 
Indonesia. Jakarta: ~ayamurniJ f963. 

1 

1 "\ 
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APPENDIX 111 

Enrollment ~n Elementary and Secondary Schools 
with Instruction in Dutch (Public and private) 

1900-40 

=====~======================================T==========================~====== , , 
1 PRlMA~OOLS 'SECONDARY SCHOOLS 
: (~, HIS, HC , ~cial Scho~s,: HBS 3, HBS 5, Lyceum 
, Vervolkschool) 1 () 

Year 
Other .--- Other-' 

Eur. Indon. A' Total: Eur. Indon. . : Total 
SIan , ASlan , 

, .. 
T , 

1900 : 17.025 : ,2.441 372 19.838 669 13 4 
, 1 

... 1910' 21.731 1 5.108 4.106 30.945' 929 ' 50 , , 60 , , 
1920 1 2S~673 1 43.411 12.965 85.013 

1 1 

1 1 
193~, 38.236 , 71.618 

-1 1 
24.807 134.661 3.-371 364 213 

~I 1 
1935 " 39.160 1 74.803 f 
~ 1 1 

, 1 l' , 1940 't, 41.8 4 , 88.023 , 868 25.488 155.325 4.920 

24.603 138.566 3.869 545 628 

818 
"\. 

1 ~.__ L_ _~__ • _____________ __'_____ _ ___ --'-----______ _ _1 _________ A 

Source: Paul W. Van Der Veur. Education and Social ~hange in Colonial 
Indonesia. Athens, Ohio: Ohio University Center for 
International Studies, Southeast Asia Program, 1968. 

686 

1.039 

3.948 

5.042 

6.606 

" 

.' 

/ 

/ 

1 

~ 
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APPENDIX IV 

Graduates from Schools with Instruction 
in Dutch (Public and private) 

1900-40 

1 • "- "'-"«;T~ 

=======~====================================t================================ 

/ 

" 

~"..-'--

Year 

1900-04 
(aver. ) 
1910-14 
(aver.) 
1920 

19~0 
1935 

1940 

PRlMARY SCHOOLS 
(ELS, ~, ~, Special Schools, 

Schakelschool) 

Other 
Bur. Indon. Total 

Asian 

1.057 143 28 1.228 

1.360 652 142 2.154 

2.143 1.948 392 4.483 

2.584 4.674 1.167 8.425 

3.489 6.431 1.893 11.813 

4.Id8 7.790 2.407 14.305 

, , 
1 
1 , , 

l 

MULO AND HBS 3 
(Lower Secondary) 

, 
Other , 

Eur. Indon. , 
As ian 1 

~ 1 1 , 
1 
f, 

107 ' 8 5 1 , , , , 
36r~ 83 3-9 , 
607, 762 235 , 
619: 995 338 

1 

754 ' , 1.160 442 

Source:' Paul W. Van Der Veur, Education and Social Change in Colonial 
Indonesia. Athens, Ohio: Ohio University Center for 

. /"".-
International Studies, Southeast Asia Program, 1968 . 

- 1 

Total 

9 
~ 

120 

483 

1.604 

1.952 

2.356 
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APPENDIX V 

Details Concerning Schools/Madrasahs of 
Muhammad iyah Throughout the Country 

(Date Ôctober 1 , 1962) 
.' ====f====================f=======T=====T=====T=====f========= 
~ 

Ele- ' See- 'Voca- Uni- , , , 
~. 

No. Region men- on- 'tion- ver- , Total , 
'" tary dary al sity' 
~ 

" 1 ~ceh 8 10 6 44 
" 

t 
2 North Sumatra 65 8 3 1 77 

3 Tapanuli 83 8 7 .. 98 
r 
f 4 Riau/lndragiri 32 12 2 46 

~ 5 West Sumarta/Jambi li 63 43 9 115 

1 
, 

6 Palembang/Bangka , 80 13 20 113 
( 

7 Bengkulu 89 8 12 109 

8 Lampung 74 14 8 ~6 
9 West 

1. 
Kalimantan 9 5 14 

10 South/Southeast/ 
East Kalimantan 43 14 4 61 

e Il Banten 26 2 28 

12 Jakarta, D .K", l, 19 12 3 2 l,' 36 
\ 

l, 
~ 13 Residency of , 
~ 

, 
~ 

'Jakarta 162 4 3 - , 169 , 
283 

l, 
14 Bogor 274 .... 4 5 , 
15. Priangan 356 

, 
30 10 

, 
396 - , 

16 Cirebon 19 5 1 
, 

25 - , 
17 Pekalongan 56 11 6 -, I~ 73 

18 Banyumas 453 32 20 ~ 50S 

19 Kedu 202 14 17 J' - 233 

20 Yogyaka~ta. 374 67 28 2 471 

21 Surakarta 550 36 25 1 612 

22 Semarang 36 16 7 59 

23 Pati 49 10 2 61 

24 Bojonegoro 223 8 3 234 

25 Madiun 57 7 ,8 72 

26 Kediri 51 11 6 f68 
27 , Malang 64 14 1 • 6 .- 84 

$urabaya 
, , , ... 

28 , , 76 10 , 4 , - u, 90 
1 • 1 • 1 

29 , Besuki , 58 12 1 4 , - 1 74 
1 , • • • 30 1 Maçjura 1 35 1 , 1 1 - , 37 / 

31 
.. 1 

&or1:h Sulawesi 
, 

43 ~ 
, J , 

1 1 8 1 3 1 - , 54 
• ' , 1 1 1 
1 1 1 1 1 

0 
1 1 • • • 

;l 

r- I 
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====~===========~=========f======~==~f====='=====TF======== 
No. 

32 

33 

34 

Region 

South/Southeast , 
Sulawesi 
Southeast Indonesia/ 
Bali 

1 

Maluku/lrian Jaya 

Ele- Sec- Voca- Uni-: 
men-
tary 

91 

4 
1 

on­
dary 

67 

7 

tion­
al 

20 

3 

ver-: Total 
sity 1 

' 1 

178 

14 
1 

l , , 
, Tot aIl 3845 ,521 1 258, 6 ,4630 

====h=====================!f=====::!====-=!=====::!====f=,='=~======= 
1 

Source: Quoted frOID the Muhammadiyah's Statistical Book 
on its Schools, Head Office (Majlis pengajaran), 
1962, p. 97. 
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APPENDIX VI 

Decision by the President of the Republic of Indonesia 

on the appointment of the three leaders as the heroes for the 

national independence of the Republic of Indonesia . 

.x-

STATE SECRETARY 

DECISION BY THE PRESIDENT OF THE REPÛB~C OF INDONESIA 

To read 

No. 657, year 1961. 

I, the President of the Republic of Indon~sit ) 

1. Letter of the First Minister dated 

November 30, 1961 No. 29366/61; 

2. Letter of Minister of Education and 

Culture dated September 8, 1961 

No. 5669~/S; 

3. Letters of Minister of Social Affairs 

jated September 19, 1961 No. Kab. ,11-42-10 

and dated October 14, 1961 No. Kab. 

11-49-42. 

To consid~r: That the late Dr. Sutomo, the late 

o \ 

K. H. Ahmad Dahlan and the late . 
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c, 
, 

K. H. Agus Salim, are ~orthy of praise by 

the state (government), in view of their 

merits as Indonesian leaders during their 

lifetime, who stimulated others by theiF 

love of the fatherland, and who led an 

organization against the colonialists in 

Indonesiaj 

l ' 
To remember: 1. Decision of the President of the Republic 

of Indonesia No. 217, year 1957, concerning 

the regulations stipulating the heros of 

'0 national independence. 

2. 

j 
Decision of the President of the Republic 

,of Indonesia No. 241, year 1958, concerning 

the regulations stipulating the heros of 

national·independence; 

1 
FIRST; to stipulate: 

1. The late Dr. Sutomo, 

2. The late K. H. Ahmad Dahlan 

3. The late K. H. Agus Sali~ 

as heroes of national ~ndepe~ence~ 
SECOND; to stipulate: 

Definition in the decision of the President 
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THIRD; 

~\ 

u 
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of the Republic of Indonesia No. 217, year 

1957, initiated to commemorate their death 

in a memorial service. 

This decision is effective on the date of 

its stipulation. In order that everybody 

should understand, thi~ decision was written 

in a state document of Republic of Indonesia. 

Stipulated at Jakarta 

dated Decembeî 27, 1961. 

President of the Republic 

of Indonesia, 

signed 

S 0 E K AIR N 0 

According to the original, 

Deputy of State Secretary, 

signed 

Mr. Santoso 

This decision quoted form Solihin Salam, Muhammadiyah and 
the Rising of ~slam in Indonesia. Jakarta: 
N.V. Mega, 1965. 

i 
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