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AB5TRACT

AUTHOR: Rehan Ni~anyan

TIl'lE: Early Years of the Young Turk Revolution (1908-1912) as Reflected in
the Life and Works of Halide Edib.

DEPARTMENT: Institute of Islamic Studies, McGili University.
DEGREE: MA

This thesis studies three novels of the Turkish writer Halide Edib (1884

1964) written between 1908 and 1912, and examines this historical period and

her Iife during il. The thesis dp.als with the 1908 Constitutional Revolution, the

'31 March Incident' and the Turkist movement, as reflected in her novels, as weil

as independently through secondary sources. The examination of Raik'in

Annesi (1908) reveals Edib's ideas on 'ideal womanhood,' morality and

divorce. Seviyye Talib (1909) includes her views on the Constitutional

Revolution, women's modernisation and the '31 March Incident.' The study of

Yeni Turan (1912) reveals much about Turkism, or Turanism, and its political

opponent in the novel, Otlomanism. From these novels Edib's main ideas are

brought out and examined. Among the recurrent theml3s analysed are her

strong admiration for the Anglo-Saxon culture, he r understanding of

Westernisation, her approach to Islam, and her views on women and family.



RESUMÉ

Cette thèse étudie trois romans par l'auteure turque Halide Edib (1884

1964) écrits entre 1908-1912. Elle examine aussi cette pér:ode de l'histoire et

la vie de l'auteure à cette époque. Elle traite de la Révolution Constitutionnelle

de 1908, des évènements du 31 mars, et du mouvement Turquiste, selon leurs

présentations dans les oeuvres, et aussi de manière indépendante à partir de

sources secondaires.

L'étude de Raik'in Annesi (1908) révèle l'idée que Halide Edib avait de "la

femme idéale," de la morale et du divorce. Sevivve Talib (1909) nous dévoile sa

position à l'égard de la Révolution Constitutionnelle, de la modernisation des

femmes et des évènements du 31 mars. Quant à Yeni Turan (1912), il nous en

dit long sur le Turquisme ou le Touranisme et aussi sur leur opposition à

l'Ottomanisme. i~ous avons à partir de ces trois romens dégagé les lignes

générales de sa pensée. Parmi les thèmes récurrents qui sont ici analysés: son

admiration pour la culture Anglo-Saxonne, sa vision de l'occidentalisation, son

approche de l'Islam, et sa vision de la femme et de la famille.
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INTRODUCTION

Halide Edib Adlvar (1884-1964) was a well-known Turkish writer who

wrote ncvels, short stories, essays, two plays and a great many newspaper

articles, She started her writing career in 1908, in the early days of the

Constitutional Revolution, Although she was no! a member of the Committee of

Union and Progress, which led the revolution, she nevertheless shared their

ideology and reflected it in her writings, During the first four years of the second

constitutional period (1908-World War 1), she underwent a graduai

transformation from a patriotic modernist and Westernist into a more political

Turanist. Nevertheiess, her basic ideas did not change much during this period:

they were only put into a Turanist framework around 1911.

This thesis covers the period from 1908 to 1912, and deals with Halide

Edib's life and her three novels of this period, Raik'in Annesi (1908), Seviyye

Talib (1909) and Yeni Turan (1912). The last novel is predominantly political:

the one before it deals with private lives in a political context: and the tirst one is

not political at ail. Interestingly however, ail three novels include the same

ideas, olten in cliched form, which shows us that Halide Edib's ideas did not

really undergo a radical transformation in this period. But in any case, her

novels are good historical documents, records of the thought of someone active

in society, who lived through and witnessed this important period. Hence, the

predominant aim of this thesis is to find out more about the historical period

through these novels and to study Edib's approach to several social issues of
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her time, rather th an to analyse the literary characteristics or Iiterary value of the

novels,

With this purpose ln mlnd, the analysis of each novel is preceded by a

discussion of the politicol history of the period in which it is written, Also, each

chapter Includes a section on Halide Edib's other activities during 1I10t time,

Chapter 1 retains an Introductory character and deals with the life of Halide Edlb

until the 1908 Revolution, It presents her familial, educatiollal and sociol

background. Chapter Il includes a history of the constitutional movement in the

Ottom2n Empire and of the Constitutional Revolution of 1908, along with an

analysis of Halide Edib's first novel Raik'in Annesi. Although this novel does Ilot

deal with the Constitutional Revolution, it was written during the early m0l1111s of

this event and shows us the author's particular out look during those

revolutionary times. This chapter also includes an account of an interestil1g

short article by Edib on women. Chapter III analyses Seviyye Talib. Because

this novel touches upon the so-called '31 March Incident,' a mutiny of soldiers in

alliance with a section of the conservative religious class, its analysis is

preceded by a discussion 01 this incident. Finally, Chapter IV examines Yp. Il 1

Turan, the predominant theme of which is Turkism. Hence, this chapter

contains, beside a political history of the period between 1909 and 1912, a

discussion of the Turkist movement.

Alter the period covered by this thesis, Halide Edib continued to be active

in the Turkist movement and in social reform. During the Balkan War (1912

1913) she worked as a nurse for wounded privates. From 1910 ta 1913 she was

involved in the development of women's education in Turkey by teaching,

opening new schools and reforming the curriculum. In 1913 she resigned her
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post ln the Ministry of Education and from that year to 1916 she worked as the

Inspector and aOl/lser for the reform of primary schools, Wllich were

administered by the Ministr,l of Pious Foundations, Ouring World War 1 she went

to Syria (greater Syria including Lebanon) and, upon the request of Cemal

Pa~a, the commander of the Fourth Army there, opened several schools in

Syria, She also reorganized an orphanage near Beirut. While still in Syria, she

married Dr, Adnan Adtvar by power of attorney,'

From 1918 to 1919 Halide Edib taught Iiterature at Istanbul University as

the first woman university professor in Turkey, Alter the Greek occupation of

izmir on 15 May 1919, she became involved in the Turkish nationalist

movement. She addressed the crowds in several protest rallies organised in

Istanbul. After the occupation of Istanbul by the Allied forces on 16 March 1920,

she escaped to Ankara with her husband, who was a member of the parliament,

and several others, ln Ankara, among her other activities, she formed with the

publicist Yunus Nadi the Anatolian Agency, the news agency of the nationalist

movement. For a while she worked as a nurse in Eski~ehir, ln August 1921 she

volunteered to go to the front, became a corporal and stayed with the

headquarters of the Turkish arrny until the end of the war. She followed the

retreating Greek army with her division and entered izmir in September 1922 in

the main procession which included Mustafa Kemal, the commander of the

Turkish army and the leader of the movement.'

ln 1926 Edib and her husband Adnan Adtvar left Turkey and did not

return there until 1939, mainly because of their disagreement with Mustafa

, For this part of her lile see the lirst volume 01 her me"loirs, Halide Edib Ad! var, Memoirs of
Halide Edib (New York: The Century Co., 1926).

'On her life during the Turkish independence movement, see the second volume 01 her
memoirs, Halide Edib Adl var, The TlIrkish Ordeal (New York: The Century Co" 1928).
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Kemal, then the president of the new republic.' Ounng 1929 Halide Edlb \'Ient

on a lecture tour ail over tre United States, and these lectures l'lere publlsl~ed

in 1930 under the tille of Turkey Faces West (New Haven: Yale University Press.

1930). In 1931 she taught for one semester a course on tlle hlstory of TUlklSll

women at Barr,ard College of Columbia University. In 1935 sile l'lent ta Indlél

and gave lectures there which l'lere published as Conflict of Enst nnd W,ost ln

Turkey (Lahore: S.M. Ashraf, 1935). Throughaut this time she cantinued ta l'lille

navels. the mast lamaus of ',.hich l'las ,he Clown and his Oauqhter l'illich sile

wrate in English in 1935 (published later in Turkish under the title Sinekli

Bakkal).

Alter she returned la Turkey in 1939, she taught English literature at

Istanbul University. In 1950 she l'las electPG c::: an independent deputy fram

i zmir and served as a member of parliament until 1954. In that year sile

returned ta teaching at the university. She cantinued ta write navels till the end

01 her lile and wrote in ail twenty-one navels. In 1955 her husband died, and

she died in 1964.

It is surprising that despite her fame, 11er very interestlflg 11Ie, 110r pioneer

position in the histary of Turkish wamen, Halide Edib has been IIHle studled by

'On her ideas concerning Mustafa Kemal see, beside The Turkish Ordeal, her anlcle
"Dictatorship and Reforms in Turkey," The yale Review 19(5ept. 1929): 27 -44. Dr. Adnan /ldl var
was one of the IWo vice presidents 01 the first opposition party of the republican Turkey,
Terakkiperver Cumhuriyet El rkasi , which was founded in November 1924 and was closed by Ille
government in June 1925. (Tank Zaler Tunaya, Tiirkiye'de Siyasi Pùniler 1859-195211stanbul
Dogan Karde~, 1952]. 606-614). In the summer of 1926 he was tried in absenlla by tlle Ankara
Independenr.e Tribunal, along with other members of TEC, in relation to an atlempt on Mustala
Kemal's lifr, in June 1926, but he was found innocent. (Ergun Aybars, 1stiklal Mùllkemeleri [1 zm"
Dokuz E\'IÜI Üniversitesi, 1988]. 448, 464.) S.Shaw & E. K. Shaw mention that the Adlvarswere
sent ir,:o exile by Atalürk for criticising some of his policies, but 1 did not find any source cont"mlng
t~,is and believe that their exile was self-imposed. (Stanford J. Shaw and Ezel Kural Shaw, l:!!.SJ.Q.ry
QI (he OtlQman Empire and ~~Qde''-' 'jjibey [Cambridge: Cambridge University Press, 19771,
:!:395).
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titerary critics and not at ail by historians. There are short sections on her ln ail

general studles on Turklsh literature, but there is only one major academlc

study so far which deals exclusively and extensively with her. It is written by 1nci

Enginün, Halide Edib Adtvar'tn Eserlerinde Dogu ve Bal! Meselesi. [The

Ouestion of East and West in Halide Edib Adlvar's Works] ;'stanbul: Edebiyat

Fakültesi Yaylnlan, 1978). In this 561-page book Enginün gives Edib's Iife story,

which is mainly taken fram her memoirs, and retells in great detail every single

book that Edib has written. Unfortunately, this work does not really include

analyses of these writings, which makes it rather disappointing. But, Enginün

makes a great contribution to the study of this writer in that she has compiled !he

first and only, nearly complete bibliography of her writings. (including her myriad

articles) and of writings on her. A more recent study on Halide Edib has been

done by Dr. Yahya Kanbolat. Halide Edib Adlvar'tn Romanlannda Feminizm

Sorunu [The Ouestion of Feminism in Halide Edib Adlvar's Novels] (Ankara:

BaYIf, 1986). This book is full of grave errors concerning at least some of Edib's

novels and thr dates of their first publication, which leads the author to advance

wrang interpretations.' There are also a nu mber of short books, usually

published as part of various pocket-book series. which briefly present Halide

Edib's life and works. Among these we can count Barlas L'gural, Halide Edib

Adlvar: Hayatl ve Eserleri [Halide Edib Adlvar: Her Life and Works] (Istanbul:

1963): Muzaffer Uyguner. Halide Edib Adlvar: Hayal!. Sanal!. YaDltlan [Halide

Edib Adlvar: Her Life. Art and Worksj (Istanbul: Varhk, 1968); and Hilmi

• For example on page' 3 he gives a wrong summary of Sevivve Talib and on page 25 of
Raik'in Annesj. The dates of tirs! publication of both novels are also wrong which leads him to
wrong conclusions regarding the chronology of her writing and especially the development of her
thought.
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Yüceba~, llilJ.Qn Ceohelerlyle Halide Edib [Halide Edib tram ail Aspects]

(Istanbul: i nkilap ve Aka, 1964),

ln those sections of this thesis which deal with one particulm novel, for

the sake of convenience the page numbers of that novel are placed in

parenthesis within the tex!. In Chapter 1 and in ail the other chapters where 1

deal with events occurnng in her life, the page numbers in parenthesis are fram

the first volume of her memoirs, which was my main source for Halide Edib's

Iife.



CHAPTER 1

THE L1FE OF HALIDE EDIB UNTIL THE 1908
CONSTITUTIONAL REVOLUTION

Halide Edib was barn in 1884 in her grandmather's hause in Be~ikta~,

Istanbul, a neighbaurhaad near the Ylldlz Palace of Sultan Abdülhamid Il (ruled

1876-1909), Her father Edib Bey was a secretary in this palace. He was

originally fram Salonica, an orphan who was raised there by a sheikh and his

wife. Alter completing his education in Istanbul, he had thereupon won a

position in the Yl1dlz Palace.(200)'

Halide Edib mentions that her father was a man of modern and Iiberal

ideas.(145) For instance, whenever the children got sick he used to bring in a

German docter, disregarding her grandmother's appeal to consult religious

teachers and folk healers.(35) He strangly admired the English people, and

thought that theïr method of bringing up children was the cause of their

greatness. Therefore, he tried to raise Halide according to English ways, as he

understood them. He made her wear English-made dark blue frocks in winter

and white linen dresses in summer with bare arms and legs. With these clothes

she looked very different fram the other children of her enviranment who usually

wore colourful, ornate silk outfits.(23)

Her mother had died when Halide was approximately three years old

and her father subsequently remarried. She spent most of her childhood and

, Numbers in parenthesis are the page numbers from Halide Edib Ad! var, Mernoirs of Halide
El1ill (New York: The Century Co., 1926).
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early youth either in her maternai grandmother's househ(Jld, or with her fatller

and his new family, or with both of them in large households.

Her grandmother came fram an "old ecclesiastical and aristocratie family

of the sacred city of Eyoub,"(16) the Nizamizades. Her grandmother's uncle was

the guardian (türbedar) of the Mevlevi tekke (dervish lodge of the Mevlevi order)

there. Halide Edib says that she was a very pious woman whose character was

strongly influenced by the Mevlevi culture.' Her father used to be the chief

sweet-maker in the palace of Sultan Abdülmecid (ruled 1839-61).(56) Halide's

grandfather was an illiterate persor. fram Kemah, eastern Anatolia, who had

become the chief coffee-maker in the palace of Prince Re~ad (who later ruled

as Mehmed V).(15)

Halide's mother had been married to one of the sons of the famous

Kurdish notable Bedirhan Pa~a, before marrying Halide's father. Halide Edib

tells the very interesting story of the Bedirhan family in her memoirs, according

to which Bedirhan Pa~a had been braught by Abdülhamid to Istanbul fram

Kurdistan with his ten wives and fortYchildren. Because he was influential

among the Kurds, Abdülhamid tried to pacify him by giving him a big mansion

and by assigning salaries to each member of his family, in exchange for his

praperty in Kurdistan. Halide's mother's marriage to one of his sons had been

shortlived, because her father soon afterwards forced her to obtain a divorce.

They had a daughter, Mahmure, who, because her father was later exiled by the

Sultan, also lived with Halide's family.(126-28)

ln her grandparents' household there also Iived a young uncle, the

orphan son of another uncle, and a Circassian lady who had been liberated

fram the palace where she used to be a teacher for the women there. She had

'Halide Edib Ad! var, Mor Salk! 0011 Ey. 2d ed. (Istanbul: Atlas, 1967), 6.
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an extensive library from which Halide benefited much, once she had learned to

read. She also had a Circassian slave girl. Besides these the household

included a housekeeper and a few servants.(16-17)

Alter her mother died, Halide's father married again and moved to the

Ylldlz quarter, to a ~:reet inhabited by Christians. He took Halide with him, who

was then around four years old. She was sent to a local kindergarten which was

run by elderly Greek ladies, where ail the children, except herself, were either

Greek or Armenian, :Jsually the children of Christian palace employees. There,

she learned to speak Greek.(25-28)

Later, she lived again for a while in her grandmother's house, until her

uncle, her cousin and her grandfather died at short intervals and the family,

including her father and his new family, moved together to Selimiye, a

neighbourhood on the Asiatic shore of the Bosphorus.(113)

During her childhood Halide became quite familiar with the Ylldlz

Palace, where she often went with her father and played in its garden. She

watched selamllk' ceremonies, sometimes Iifted on the shoulder of a brother-in·

law of the Sultan.(102-103) She also had vague memories of sitting on the

knees of Prince Abdülmecid Il' and being teased by him in his palace.(296)

When she was nearly six years old, she begged her family to let her learn

to read, so that her father hired a hoca (religious teacher) to teach her at home.

Elementary education for the Muslims in the Ottoman Empire then consisted of

learning to read from the Kuran, which was in Arabie, by chanting the words

without understanding their meaning. This instruction was given by hocas

(clerics) in elementary schools called iptidai. Many of these schools were

'Public procession of the Sultan to Y1Jd1Z mosque al noon on Fridays.
•The Olloman prince who later became Ihe lasi caliph of Turkey.
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coeducational and were governed by the Ministry of EvkC1f (Pious Foundations),

ln a typical iptidai school, children sat on cushions on the floor, read the Kuran

fram rahles (101"1 reading desks) in front of them with rhythmic movements, Tile

frequent beatings of students by the teacher with a stick is usually part of the

image of these schools,'

It was also possible ta hire a hoca ta teach at home, as Halide's lamily

did, Hers was a regular teacher at one of the schools in Be~ik ta~ during the

day, who taught her in the evenings.(88-89) Later, when they moved ta

Selimiye, it was arranged that the imam (religious leader) of the neighbourhood

should teach her,(114)

Some time after they moved ta Selimiye, Halide's father married the

Circassian 'palace lady' who Iived in their house, in addition ta his first wife,

This polygamous marriage created much tension and grief in their household,

which saddened Halide and consequently left in her a strong opposition ta

polygamy.(142-45) The tension culminated in a quarrel between the two wives,

after which her father decided ta move with his first wife and her children back te

Be~ikt8.~. The rest of the family moved ta Üsküdar, near the American College

for Girls, where Halide started school in 1893 (or 1894).(148)

The American Girls' College in Üsküdar, which was an institution

chartered by the legisiature of Massachusetts, had become a college in 1890,

although it was established there first in 1875 as a high school. It was open ta

ail nationalities of the empire and its language of instruction was English, We

can infer fram some passing remarks of Dr. Mary M. Patrick, its president, that

some of the native languages of the students were taught there, tao, such as

'Osman Ergin, TÜr1< Maadf Tarjbj (Istanbul: Osmanbey, 1939-43), 2:460,
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Bulgarian, some Siavic languages and Gree:~.6

Halide Edib, in her memoirs published in 1826, Si1Ys that the American

College was originally founded by Ameri:.:an mis!':cmaries, but that it ":él" no

longer connected to any missionary society.( 148n) On t l ll'! other ha'ld, Dr.

Patrick who was involved in the founding of the school, does not mention any

such missionary aim in her book. She mentions that the school included a

department of social service,' but does not explain what this involved. It is

possible that its responsibilities once included missionary work. In any case,

Bible study had been, and was during Halide's time, part of the curriculum of the

college.

Halide Edib writes that in her time there were two tendencies among the

professors of the college. One, exemplified by Miss Florence Fensham, the

dean and the teacher of Bible classes, emphasised Christianity and involved a

missionary approach. The second tendency was represented by the president

and the teacher of philosophy Dr. Patrick, who was an open minded person,

according to Halide, and who emphasised international understanding as

opposed to a rather narrow missionary attitude.(193)

For Halide, studying the Bible then was just Iike any other class work; she

did not associate it with religion. But some of her family m?mbers rearted to it

differently. The palace lady was horrified by the sight of the Bible. Her Bibles

started to disappear mysteriously at home. Similarly, one of her relatives

scratched the eyes out from the pictures in her textbooks, on account of their

being sinful according ta Islam.(149-S0)

Halide's entering the college at that time was quite an unusual act,

• Mary Milis Patrick, Under Eiye $u/lans (London: Williams and Norgale, 1930), 175. This book
contains on ~s first page Halide Edib's photograph taken during her college years.

'Ibid.• 56-57.
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because under Sultan Abdülhamid Il Turkish children were forbidden ta go ta

foreign schools.' (153) This prohibition was in line with Sultan Abdülhilll1ld's

general suspicion of foreign ideas, which had led him to take strict measures to

prevent them from entering the country. His reign (1876-1909) which had

started with the proclamation of the first Ottoman constitution in 1876 in the

hope of establishing a Iibe,al and modern state, had turned increasingly more

reactionary and repressive. A strict censorship on ail publications and an

extensive spying network among the population were notorious features of his

repressive regime.'

Dr. Patrick explains that most students at the college were from non

Turkish nationalities of the empire, who were apparently not covered by 1I1e

Sultan's prohibition. Thos& few Turks who dared to send their children to the

college came from the upper classes, and usually faced hardships in

consequence. Patrick says that Halide Edib was the second Turkish girl Wl10

attended the American College, and the first one who received a B.A. degree

from there. Until 1908, she says, only three Turkish girls graduated from the

school, but their number grew rapidly alter the 1908 Revolution when these

restrictions were Iilted. 'O

The first Turkish girl to attend the college was Gülistan i smet, 1I1e

daughter of a Circassian woman who had been in the harem of Sultan

Abdülaziz (Le., was one of his wives), but alter the latter's death, had married an

army colonel. The school staff had ta hide the girl when spies came tram tlle

'Ibid., 164.

'On Abdülhamid Il see Yusuf Hikmet Bayur, liirk Inkilabl Iarihj, 2d ed. (Il,nkara: Iürk Tarih
Kurumu, 1963), vol. 1, pt. 2; for a contemporary account see Edwin Pears. Life of Abd!! 1 Hamid
(New York: Henry Holt & Co., 1917).

"Patrick, Vnder Fjye Sultans 192.
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palace to search the college." The third graduate, Nazi! Halid, also came from a

rich and influential family from palace circles. Her father frequently received

death threats because of his daughter's being at the college. 12 Therefore, Dr.

Patrick considers Edib Bey's sending his daughter Halide to their college a very

brave action, and claims that because of it he did not receive the promotion

which was his due."

However, after studying at the college for a year, Halide Edib was forced

to leave it, because the Sultan ordered her through a decree to do so.(149) She

was only able to retum there to study in 1899 and graduate in 1901.

After this, Halide moved to her father's house in Be~ikta~ and continued

her education privately at home. Apart from private tutorials, which by then

many upper c1ass families were providing for their daughters, there were in any

case not many educational options available to Turkish women of that time.

Above the elementary level there were a number of girls' rÜ~diyes, first opened

in 1858, the level of which was between elementary and high school. Above

this there was only one school for girls, OarÜlmuallimat, the teachers college,

which had been opened in 1870 with the aim of providing female teachers for

the rü~diyes.14

At home Halide started to take Arabie lessons from ~ükrÜ Efendi, a well-

known clerical official who had invented a new system for teaching Arabie

grammar. He tried his system on Halide and it proved to be successful. She

soon started to understand the meaning of the Kuran, which impressed her with

its beauty.(156) ~Ükrü Efendi al50 taught her, on an informai basis, much about

" Ibid., 165-66.
"Ibid., 194.
"Ibid., 193.
"Ergin, Tür!< Maarif Tadhi, 2:668.
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orthodox Islam.(158)

ln this period Halide Edib reports that she was very religious and

practised Islam strictly. Besides her daily prayers, she chanted Yasin (<:1 chapter

01 the Kuran) for the souls of the dead twice a week. She felt that she was more

sympathet!c to mysticism than to orthodox Islam, which she thought of as

exclusive. This inclination led her to love the Mevlud, the poem about the birth

of Prophet Muhammed, by the fifteenth century Mevlevi poet Süleyman Dede. In

this poem, which Halide considered to be her favorite piece of literature, she

saw the universality of love attributed by the poet to the baby Muhammed,

which, in her opinion, contrasted with the exclusiveness 01 orthodoxy.( 158-59)

Aiso in this period, Halide befriended two neighbours who bolonged to

the generation of earlier liberals, the so-called Young Ottomans, who had

opposed the Sultan's regime and had succeeded in bringing about a

constitutional system in 1876. Many of them were later persecuted by Sultan

Abdülhan,id (see chapter Il below). Halide Edib's neighbour Hamdi Efendi had

been friends with some of them. Halide visited him and his wif(1 Irequently and

met other Iike-minded people in their home. Hamdi Efendi's wife, who used to

be the chief acrobat in the palace, was also an open-minded person. She

received her nusband's male friends with him, which was an unconventional

attitude for a Turkish woman 01 her time," ln (heir home Halide was confronted

with ideas of liberty and learned that Abd~lhamid was a "hated despot."(160-61)

Similarly, she became friends with N'J': Bey, who was in his sixties, and

who had been one 01 the lounders 01 the Your,~ Ottoman movement. He had

been a close Iriend 01 Namlk Kemal (1840-88), the most prominent 01 the Young

Ottomans, with whom he had lived and worked in Europe while they were both

"Interestingly, their son, who was then in exile in Europe for his opposition 10 Abdülham,d,
laler joined the '31 March' Islamist uprising (see Chapter III below).
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in exile during the 18605.(175) He maintained an intellectual and musical

salon, which Halide al 50 oflen joined as the only child among the grown-ups.

Many young writers and musicians were protected by him and usually madE

their Debut in his salon. Halide Edib says that she and Nuri Bey loved each

other dearly and enjoyed each other's conversation.(176)

Later, Halide's father bought a large house on Sultan Tepe, a hill near

Üsküdar, into which once again both halves of the whole iamily moved. Her

father's second wife had given birth to a son, and the first wife had several

daughters. In the new house the wives occupied separate sections. Halide had

to stay on the side of the first wife and visit the others daily, which again made

her unhappy. This arrangement likewise did not work out weil, 50 that after

much tension Edib Bey finally divorced the second wife, who then mO'l::!d out

with her children and the grandmother.(177)

Meanwhile, in addition to her Arabie teacher, Halide had a series of

resident English governesses and an Italian music teacher, an older lady who

had been a singer on stage. Her last governess, whose Iittle daughter also lived

with them, was the former wife of a wealthy tea planter in India. She made

Halide read writers like William Shakespeare and George Eliot. She also made

her translate into Turkish a book called The Mother written by John Abbot.(178-

79)

Her translation was extensively edited and recast into literary Turkish by

Mahmud Esad Efendi, a well-known writer and teacher of Islamic law, who

asked Halide's father to have it published. Afterwards, the book was included in

an exhibition opened at Ylldlz Palace, for which Halide received a Decoration

from the Sultan. She was not happy about these honours however; firstly, her

translation was almost rewritten by Mahmud Esad, and secondly, by that time
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she had come ta hate the Sultan and considered a decoratlon tram 11IIll

degrading. (180-81 )

Alter her governess departed, she started ta take lessons fram Rlza

Tevlik in French and Turkish literature. Rlza Tevfik (1869-1949) whom she had

met earlier in Nuri Bey's salon, was calied '1he philosopher" by everyone

because 01 his strong interest in philosophy, despite the lact that he was a

graduate 01 medical school. He did however take up a post as a professor of

philosophy during World War 1at Istanbul University. He had an eccentric

personality, and had by then published several poems and articles on

philosophy and Iiterature. He possessed a wide knowledge 01 Western and

Eastern philosophy and Eastern mystical Iiterature. While he did not create an

original system of thought, he nevertheless contributed much ta the

dissemination and popularisation of philosophy in Turkey.(182-85)'" RtZ;) Tevflk

opened a new and exciting world lor Halide and contributed muctl ta her

intellectual development, as she says. Besides teaching her, he also

encouraged her ta write.(185)

ln 1899 Halide went back ta the American Girls' College, this time as a

boarding student. This second phase 01 college had a strong influence on her.

ln addition ta her courses, she also studied different religions on her own. She

was still a laithlul Muslim, though unorthodox in mind. She has stated th;)t, of ail

,-eligions she Iiked Buddhism most. (191-92) Although she found Christianlty tao

intolerant, she was greatly moved by her teacher's account of Christ's bir1h on

Christmas night. It brought her ta tears and she realised that these were the

same emotions which the reading 01 the Mevlud always created in her.( 194)

"On Rlza Tevfik see Hilmi Yüceba~, [jlozof RI za Tevfik' Hayall H~h ra1aa $ilf1eri, 5th cd.
(Istanbul: Gül, 1978).
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Her Iriendships in the college extended beyond the students ta include

many of the professors as weil. Her horizons were further broadened by several

visitors ta the college, two 01 whom especially impressed her. One 01 them was

Père Hyacinthe, a lamous French priest, who had started a new universal

religion. At the request 01 the Vatican, the Sultan had issued a decree forbidding

him ta speak in public in Turkey. The American College was the only place

where he spoke. The other speaker was a Brahman.(201-202)

The mood 01 the times is weil reflected by an incident that happened

during her college years. On that occasion she went with one 01 her professors

on board an American yacht anchored in the Bosphorus ta visit its owner, an

American gentleman, and his guests. This must have been reported

immediately by the Sultan's spies, sa that on their return a police boat ordered

them ta stop. She disobeyed. The problem was finally solved by some good

Iriends 01 her lather who interceded with the Sultan on her behalf.(198-200)

At the end of the lirst year at college she started ta take private

mathematics lessons from Salih Zeki Bey, a famous mathematician who was

then the director of the meteorological observatory and professor in two of

Turkey's most important institutions of higher learning.(202) He was a strong

admirer of Auguste Comte (1798-1857)" and published, among other works, a

great deal about him. Hitherto, Halide's thinking was rather mystical and

spiritual, sa that learning from his scientific and positivistic mind provided a

counterpoise to her, as she says. During her second year she corresponded

with Salih Zeki Bey and finally they were married alter she graduated in 1901;

they moved ta an apartment in her father's house on Sultan Tepe.(204-20G)

Halide Edib's memoirs indicate that she led before marriage quite an

" French sociologist who is considered the founder of sociology.



18

unconventional life. Although she started wearing a carsaf (an over-garml'nt

worn by women outdoors for modesty's sake) around the age of ten(154) lik2 a

typical Muslim girl of her tlme and environment. nevertheless her going to the

American College, 11er meeting men there without covering her 11air, her having

relations with Nuri and Hamdi Beys, her going to their salons, ail point to a non

traditional way of behavlllg. Nevertheless, after she got married, she says that

she "Ied the life of the old-fashioned Turkish woman," that is, in seclusion,

confined in her apartment which was actually how the majority of Turkish

women lived then. She did not see men, except for a few very intimate Iriends 01

her husband and her father. During the first years of her marriage she even

stopped seeing sorne close friends of her father whom she had known since

childhood.(207) It is interesting to note that despite her relative freedom belore

marriage and despite the fact that her husband was a scientist, hence probably

not a very tradition-bound person, they nevertheless chose such a traditional

lifestyle. 18

For a white, Halide helped her husband in his work of writing a

mathematical dictionary in Turkish, by preparing biographies of English

mathematicians and philosophers. She al50 read French literature for hersel!.

and was greatly influenced by Emile Zola, whom, she thought, was "perhaps the

most powerful educator of my soul."(208) She adm:red Zola's fight for truth and

against human vices. But at the sar,le time under his influence her spiritual

beliefs were shaken and as a result she had a nervous breakdown in the

autumn of 1902.(210)

"Cf. Seviyye Talib, in which the main goal of the revolulionary modernist man IS 10 change tliS
traditional, secluded wife into a modern woman who accompanies her husband inlo mlXcd SOCial
gatherings.
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Alter she recovered she gave birth 10 her lirsl son, Ali Ayetullah." ln 1905

she had her second son, Hasan Hikmelullah Togo, named after Ihe Japanese

naval hero." ln the same year they moved from Sultan Tepe to the Pera district,

near Ihe observatory where Salih Zeki Bey was working.(219)

She had a black slave girl, a Greek nurse and a cook to take care of the

housework, so that she had enough time to devote to her studies. She read

Shakespeare lor a while and translated him into colioquial Turkish for herself,

with no intention 01 publishing. Although Shakespeare had been translated inta

literary Turkish belore, translating him into colloquial Turkish was unheard

01.(220)

ln the fali of 1906 she had a serious operation which confined her to bed

for six monlhs. In the spring of 1907 they moved IJ the island of Antigone

(Burgaz) to facilitate her recovery in the sea air. Alter she got weil, they started 10

enlarge their circle of friends there, which included, besides some of Salih

Zeki's old students and some of Halide's old coliege friends, their neighbour

Hüseyin Cahid Bey and his family. With them they had a good time, going on

picnics and boat rides. Hüseyin Cahid (1874-1957) had once written for the

newspaper Servet-i Fünun. which had started a new school in Turkish literature

calied Edebiyat-l Cedide." The writers of this school used Western literary

"His first name was given aller Halide's grandfather. As for the second name, Edib explains
that she had a dream in which she said loudly that she chose Ayetullah, which means the sign of
Allah. So they decided to name the child Ayetullah.(213-14) This perhaps shows that Zola's
influence was already gone by then and Edib's spiritual beliefs were rcstored.

"Togo Heihachiro (1848-1934). Commander-In-chief ot the Japanese Navy which deleated
Russia in the Russo-Japanese War of 1905. This victory was the tirst or.casion in the modern era,
in which an Asian country defeated a European nation. Il led Western countries to begin to look
upon Japan as an equal. (Encyclooaedja Britannica, 15th ed., s.v. "Togo Heihachiro.") Halide Edib
and her husband's naming their child Togo reflects how strongly they were influenced by this
victory.

" For an extensive discussion on Edebiyat-l Cedide see Cahit Kavcar, Bah Il iasma AC! SI ndan
Servel-! FÜnun Romam (Ankara: KÜIlÜr ve Turizm Bakanl1 g1, 1985).
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forms and ideas coupled with a consciousiy created pretentious Turkisil Iiterary

style which ordinary Turks would find difficult to understand.

Halirie spent the winter of 1907 again in her apartment in Pera. In thls

period she read old Turkish chronicles and especially admired Naima:" ln tile

summer of 1908 they went back to Antigone Island for the summer. This is

where, on 24 July, she got the news of the declaration of the constitution. 8n

event which started a new period in the life of the Ottoman Empire, Ille so-called

second Me~rutiyet. This era also opened a new chapter in the life of Halide

Edib, that of being a public figure.

"Mustafa Naima (1655-1716) official chronicler, who wrote a hislory 01 the pcriod bcl'llecn
1591-1659.
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CHAPTER Il

HALIDE EDIB DURING THE 1908 CONSTITUTIONAL REVOLUTION

A Brief HistQry Qf the CQnstjtutiQnal MQvement

The constitutiQnal movement in the OttQman Empire had its Qrigin in the

ac:tivitiec Qf the sQ-calied YQung OttQmans frQm the 1860s en, which had

culminated in the creatiQn Qf the iirst constitutiQnal regime in 1876.' These were

a group Qf liberals whQ, althQugh differing amQng themselves Qn many points.

were unanimQus in demanding a cQnstitutiQnal and representative system Qf

government which would eliminate the Sul1an's absolutism. They worked both

inside the empire, and in the latter half Qf the 1860s in exile in Europe, mainly

through their publications and literary activities.'

ln May 1876 Sultan Abdülaziz (ruled 1861-1876) was deposed, chiefly

through the efforts of Midhat Pa~a (1822-1884) who shared the YQUng

Ottomans' ideas. J He was the president of the Council of State, and had WQn a

reputation for tlis success as governor of the Danube and Baghdad provinces.

Murad V, who was supported by the YQung Ottomans, was brought tQ the

throne, but was soon diagnosed as insane. In 1876 Prince Abdülhamid who

had promised to Midhat Pa~a that he would proclaim the constitution, was

, On Young Ottomans see ~erif Mardin, The Genesjs of Yopng Ottoman Thollght: A Studv in
the Modernjzatjon of Turkjsh Politjcalldeas (Princeton: Princeton University Press, 1962).

'Niyazi Berkes, The Deyelopment of Secularjsm jn Turkev (Montreal: McGiII University Press,
1964), 205-206.

'On Midhat Pa~a see Uluslararasl Mjdhat Pa~a Semineri' Bjldiriler ve TartI ~malaL Edirne 8-'0
MavIS 1984 (Ankara: Türk Tanh Kurumu, 1986).
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brought to the throne. The constitution was soon drafted and was proclaimed 011

23 December 1876.'

But contrary to the Young Ottomans' hopes, the constitution failed to

create a Iiberal system. Many of its provisions, far from curtailing the Sultan's

powers, in fact provided him with a legal basis for absolutism. He had, for

example, the right to dissolve the parliament, to appoint and dismiss

government members and to expe! fmm the country anyone he considered

dangerous. In short, sovereignty, which must belong to the people in a truly

parliamentarian system, belonged in this case still to the Sultan.'

Therefore, alter this short experiment with a parliamentary regime,

Abdülhamid's reign soon turned despotic. The first parliament in the Ottoman

Empire was opened on 19 March 1877. It worked quite successfully until 14

February 1878, when Abdülhamid prorogued it. It did not open again until after

the 1908 Revolution. In the increasingly repressive period that followed, the

Sultan persecuted most Young Ottomans who did not choose to reconcile with

him. A great number of intellectuals and government officiais were imprisoned,

murdered or exiled during his reign.'

Nevertheless, liberal ideas did not die out. They c~ontinued to exist

es,.,ccially among students at schools of higher learning, chiefly at the Military

Medical School. There, in 1889 a secret society was organised which called

itself Terakki ve ittihad (Progress and Union) and soon spread to other schools

• Bernard Lewis, !he Emergence of Modern Turkey, 2d ed. (London: Oxford University
Press, 1975),161-64; on Ihe constitution see, islam Ansiklopedisi. s.v. "Kanun-l Esasi," by
Hüseyin Naïl Kubal1; for its texl see, ~eref Gozübüyük & Suna Kili, TOrk Anayasa Melinleri
Tanzimattan BugÜne Kadar (Ankara: Ajans-Türk, 1957).

'Berkes, Deyelooment of Secularism, 247-48; on Ihis period see also, Robert Devereux lli
First Ottoman Coosljlptjooal Perjod (Baltimore: The Johns Hopkios Press, 1963).

• Berkes, Deyelopmeot of Secularjsm, 249-50.
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like the Mülkiye (school 01 civil service) and the Harbiye (military academy).' tls

activities continued with Irequent interruptions such as arrests 01 its members,

which caused many to f1ee to Europe and enlarge the colony 01 Iiberal

Ottomans there. In Europe they came to be known as the Young Turks.·

Soon two lactions developed among these exiles, each with differing

views. One was represented by Ahmed Rlza (1859-1930) who was associated

with and shared the views of the Positivists in France." The second group was

headed by Murad, a lormer history teacher at MÜlkjye, who held pan-Islamist

views. lO

ln 1897 Murad and many other Young Turks suddenly gave in to the

Sultan's pressure and his promises, lorsook the struggle against him and went

back to Istanbul. This gav;; a blow to the organisation within the empire, which

soon alter was destroyed entirely."

Ahmed Rlza's group continued its activities in Europe under the name 01

Thrakki ve Îttihad. Their aims included the restoration of the 1876 Constitution

and many other basic laws which the current ruler was not respecting and

which they considered essential for the development of their country. They

wanted ta preserve the unity 01 the Ottoman Empire and aimed at reforms for the

whole country, instead of for particular groups or regions. They believed that

progress cou Id only be achieved by legal means, and not through a violent

• Ernest Ramsaur, The VQung Turks: Prelude tQ the RevQlutiQn Qf 1908 (PrincetQn: Univers~y

Qf PrincetQn Press, 1957), 17; see alsQ the memQirs Qf the fQunder Qf this sQciety Dr. ibrahim
TemQ, ibrahjm TemQ'nun jUihad ve Terakkj Am !an, 2d ed. (Istanbul: Arba. 1987).

• FQr theïr aclivities alter 1908 see. FerQz Ahmad, The VQlIng Tyrks' The CQmmjttee Qf UniQn
and Progress jn Tyklsh PQltljcs 1908-1?14 ',':',r f)xfQrd LJnivers~y Press, 1969).

• Ramsaur, The VQyng Tyrks 23; Qn 1. ;-, 3ee also, ~erif Mardin, Jôn TOrklerjn Sjvasj
Eikjrled (Ankara: Tùrkiye i~ BankaSl Kùijù. • .:l64), 123-158.

"Ibid•• 46·87.
" Ramsaur, The YQyng TYrks, 46-50.
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revolution; and finally, they considered it necessary to keep the Ottoman

dynasty on the throne."

ln the early 1900s, a new group emergec' in Europe around the ideas of

a new exile, Prince Sabahaddin (1877-1948), who was the son of a sister of

Abdülhamid. 13 He was influenced by the French philosophers Frédéric Le Play

(1806-1882)14 and Edmond Demolins (1852-1907)" , and, following their ideas.

formed a group called Te~ebbüs-i Sahsj ve Adem-i Merkeziyet Cemiyeli

(Society of Private Initiative and Administrative Decentraiisation), which was in

disagreement with Ahmed Rlza's group." Sabahaddin advocated local

autonomy for Different ethnie groups and regions of the empire, whereas Ahmed

Rlza supported centraiisation and tended more toward Turkish nationalism.

Around 1906 a new organisation, Osmanh Hürriyet Cemiyeti (Ottoman

Freedom Society) came into being among the officers of the Third Army Corps

stationed in Macedonia, and spread rapidly mainly among the young officers in

this region. It included people iike Talat, Enver and Mustafa Kemal who became

prominent leaders in the later periods. 17 The aims of this organisation were

parallel to Terakki ve ittihad in Europe, with the exception that the former now

" Bayur, TÛrls Inkj lab! Taribj, 1, pt. 1:258-60.
"On Sabahaddin see Cavit Orhan Tütengil, Prens Sabahallin (Istanbul: Istanbul, 1954).
.. French sociologist and engineer who, among other of his ideas, opposed August Comtc's

idea of continuous evolutionary progress in favour of a theory of cyclical change in socicty.
IEncyclopaedja Brilannica, s.v. "Le Play. [Pierre Guillaume] Frédéric.")

"French sociologist and educator. His most popular worls, Anglo-Saxon SUDeriority' To wl1iJ1lt
is OUe?, opposed Anglo-Saxon individualistic education to French educational system whicll.
according to him, prepared students only for public service and was detrimental to the
development of individual initiative. (Encyclopaedja of the Social Sciences, 1931 ed., s.v.
"Demolins, Edmond," by Gottfried Salomon.)

"Ramsaur, The Young Tur.ls.s., 81-89.
"Ibid., 100; Talat and Enver became rulers of the empire from 1913 to the end of World War l,

whereas Mustafa Kemal was not prominent in that period. He became so during and alter the war
and eventually became the first president of republican TUfKey.
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approved of violent means to reach their aims, and planned to use the army to

pressure the Sultan. In 1907 the two groups decided to unite and the emerging

organisation took the name ittihad ye Terakkj Cemjyeti (Committee of Union

and Progress, CUP).18

ln the spring and summer of 1908 a series of mutinies and rebellious

actions occurred within the army in Macedonia, Events which alarmed the

Sultan. A few of the officers commissioned by Istanbul to put down the unrest

were shot by the CUP members. A few CUPist young officers such as Enver and

Niyazi went to the hills with arms and men in defiance.'· Soon units of the Third

Army one alter another declared themselves for the constitution. Troops were

sent from i zmir to suppress them, but these went over ta the side of the CUP.

Finally, Abdülhamid gave in and announced the consti!ution on 24 July 1908.'°

Halide Edib's Response ta the Revolution

Halide Edib was very surprised when she read in the newspaper on 24

July the Sultan's decree for the re-proclamation of the the 1876 Constitution,

because she was then, as she says, ignorant of the movement in Macedonia

which brought about the Constitutional Revolution.(256). Her initial hesitant

reaction was shared by the Ottoman population at large; however, this mood

was replaced the next day by mad rejoicing. The highly emotional

demonstrations and celebrations on the streets of Istanbul and other cilies

continued for weeks until the CUP finally asked the people ta stop and ta go

"Ibid., 122.
"See Niyazi's mernoirs which became the euP's official history, Ahmed Niyazi, Hal! rat-I Njyazi

(Istanbul: Sabah, 1910); on Enver see, Encyclopaedia of Islam, 2d ed., s.v. "Enwer Pasha," by D.
A. Ruslow.

"Ramsaur, The YOlmg Turks, 132-36.
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back to normal Iife. "

The news of the events in the city was brought to Halide Edib by their

neighbour Hüseyin Cahid. who was active in creating the jubilant mood there.

He had written enthusiastic editorials for the leading newspapers, i kdam and

Sabah, praising the constitution.(257) The newspapers had been published

that day without censor for the first time in many years.22

Halide Edib also went to the city several times that week and was greatly

moved by the scene. It looked like the millenium; thousands of men and women

on the streets, in sublime ernotions. At every corner someone was addressing

the crowd; among them her former teacher Rlza Tevfik was the most popular

speaker. Although, as Edib says, the majority of the people were not sure about

the meaning of a constitution, the oppression of the former regime was so

strong that its lifting had created such ecstasy.(258-60)

ln this mood of extreme enthusiasm and feeling of rebirth Halide Edib

started her career as a writer. A large number of new daily papers and

magazines emerged in those days, many of which however did not survive

long. Hüseyin Cahid also founded a newspaper with Hüseyin KaZlm (1870

1934) and Tevfik Fikret (1867-1915) on 1 August called Tanin, which became

the major CUPist paper of the second constitutional period. Halide Edib was

included in its staff as a writer of Iiterary columns. Thnln's writers mostly came

from the Edebjyat-l Cedjde schoollike Cenab ~ahabettin (1870-1934) and

Halid Ziya (1866-1945), as weil as Tevfik Fikret and Hüseyin Cahid. Halide's

husband Salih Zeki collaborated in the paper's science section.(260-61)

" Bayur, Dim Inkilab! Tadhj, l.pI.2:79.

"Hüseyin Cahid Yalçln, Sjyasal Am lac (Istanbul: Türkiye i~ BankaSl Kühür YaYlnlal1, (976), 9
12.
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Tanin strongly supported the CUP, although it did not become the

Committee's official organ. In it were published exclusively the communiqués of

the CUP until the Committee's official newspaper emerged. One of Tanin's

founders, Hüseyin KaZlm, was a member of the CUP." Hüseyin Cahid entered

the Committee a few months later and was elected deputy fram Istanbul in the

elections in November 1908." Alter that, he became one of the leading figures

of the CUP. Tevfik Fikret lelt Tanin in 1909 and turned against the

Unionists.(264)

From the time of its establishment onwards, Tanin had enormous sales

and popularity, as Halide Edib says. But alter a short while it also started to

receive increasingly strong attacks from the forces opposing the CUP or the

new developments. And Tanin retaliated with the same vigor.(263)

As for Halide Edib's own attitude toward the CUP, in her memoirs

published in 1926 she accused them of creating a party dictatorship and

considered their regime and that of the People's Party of republican Turkey to

be of the same type as the fascist regime in Italy.(268) Nevertheless, fram her

activities and her friendships with many praminent Unionists we can inter that

during the second constitutional period, at least until World War l, she supported

them, albeit with certain reservations. She explained that most of the

progressives rallied around the curJ
, even though they did not approve its

Intolerance or narrawne:;s; the main reason was the opposition's bitter attacks

on the progressives.(273) We can infer that Halide Edib was also one of those

progressives.

"Ibid., 19.
"Ibid., 49-50.
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Political Developments

When Abdülhamid announced his allegiance to the constitution. \Ile CUP

did not see any reason to remove him from the throne. but instead declared

allegiance to him. The Committee at first did not come to power directly, but trled

to keep the palace and the government under its control. It remained a secret

society, the decisions of which were taken by its central cOIOlmittee in Salonica,

as before, It sent a group of its members to Istanbul, who, besides enlarging the

Committee's organisation there, exerted direct pressure on the government.,"

Further reforms were expected to be decided on by the representative

assembly. j arrangements for the election of its members started

immediately.

On 1 August 1908 a new government was formed by Grand Vezir Kamil

Pa~a. Except for the ~eyhÜlislam (highest religious functionary) and the Minister

of Foreign Affairs. who were retained from the previous government, ail its

members were new, but not members of the CUP. Nevertheless. the CUP

declared its complete support for il."

A major area of power struggle between the Sultan and the CUP was the

control of the army, in which the CUP already had a great following. The Sultan

tried ta hold the prerogative of appointing the Minister of War and thereby

hoped to control the army, but he failed. Finally. Ali Rlza Pa~a. who according to

Hikmet Bayur acted in total submission to the CUP, became the Minister of

War.27

"Bayur, TOrls i nkilabl Tarihi. 1,pt.2:69. 82; on CUP and the 2d constitutional period see also.
Sina Ak9in. Jën TÜrkler ye jUjhal ye Terakki (Istanbul: Remzi. 1987); although this book gives a lot
of details it does not usualty cite sources.

"Feroz Ahmad. The Young Turks. 21.
"Bayur. TOds i nkjlabt Tarjhi. 1.pt.2:74-76. 90.
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On October 5, the new regime faced its first major blow on the

international level. On that day Bulgaria declared its independence and Crete

declared itself part of Greece; the next day Austria annexed Bosnia

Herzegovina, with the exception of the town of Yenipazar. These provinces had

already been for ail practical purposes lost to the Ottoman Empire; Bulgaria and

Bosnia-Herzagovina in the Treaty of Berlin in 1878, and Crete alter the Greek

Turkish War of 1897. Nevertheless, this last step of their removal fram the

empire caused great dismay in the country" and shattered the hopes that a

constitutional regime would keep the empire's integrity and receive European

support.

ln the empire the main force which opposed the constitutional regime

came fram among the religious conservatives. On October 7 we see its first

manifestation in the so-called 'Kar Ali Incident.' Two 1J.QQ.as, Kar Ali and ismail

Hakk1, preached in the Fatih mosque alter the prayers against the constitution

and a representative assembly. From there they led an increasingly larger

crowd, which included many men wearing turbans, to Ylldlz Palace. They

asked the Sultan to restore the WLill (the Islamic holy law) and to act as the

shepherd of his flock. They also demanded that restaurants which served

alcoholic beverages and theatres bf:: closed, that photography be prahibited

and that Muslim women be banned fram walking araund in the city in 'open

clothes. ,"

They created similar scenes in other parts of the city, during which they

also attacked the Seyhülislam's carriage and called on believers to murder him,

"Ibid., 113.

" Ali Ceval, Ali CavaI Bev'in Fezlekesi' i kincj Me~rutivel'jn i lam ve Oluzbir Mar) Hadisesi, ed.
Faik Re~il Unat (Ankara: Türk Tarih Kurumu, 1960), 15.
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because, as they claimed, the SeyhÜlislam was acling contrary to Islam." ThiS

accusation implies that the SeyhÜlislam, although a cleric himself. had stCll1ed to

reinterpret Islam in the framework of more modern ideas expressed by the new

regime, thus angering the clerical opposition.

Aiso among the constitutionalists an opposition to the CUP soon

emerged. Although its member:; came from among those liberals who had

fought against AbdÜlhamid's regime, Iike the CUP, they disagreed with the latter

mainly on the form of government. The most important group among them

organised itself around the ideas of Prince Sabahaddin and formed the Ahrar

(liberais') Party in September 1908. Sabahaddin himself did not join this party,

but its founders and most of its members were his close friends and members of

his TesebbÜs-i Sahsi ve Adem-i Merkeziyet Cemiyeti. The main issue of conflict

between the CUP and Ahrar was that of centralisation, supported by the former,

versus decentralisation, supported by the latter."

The elections were held in November and December, and were won by

the CUP with an averwhelming majority. Ahrar managed to win one seat, wtlich

came from Ankara. In addition ta the papularity of the CUP members as

revalutionary heroes, many analysts cansider their Interference with the election

process as amang the factors which cantributed ta their victary." Feraz Ahmad

says that it was difficult ta win a seat withaut the CUP's support. The Cammittee

alsa managed ta reach agreements with several nan-Turkish communities on

the particular candidates, who wou Id stand for electian. Accarding ta Ahmad, ail

"Ahmad, The Yollng Turks, 25-26; Yalçtn, Sjvasal Anllar. 37.

"Tank Zafer Tunaya, Tjir1<jve'de Sivasa! Partiler, 2d ed. (Istanbul: Hürriyet Vakh, 1984), 1.142
150.

"Ahmed Bedevi Kuran, i nkilap Tarihimiz ve jttihad ve Terakkj (Istanbul: Tan, 1948), 252:
Ahmad, The young T\I[ks. 27·28.
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the different nationalities of the empire were weil represented in the parliament,

with Turks holding the majority with 147 deputies out of 288", a result that was

in accordance with the CUP's Ottomanist policy.

Halide Edjb's Wrjtjngs and Other ActiYiti~'i

During this time Halide Edib's articles in Ianin" dealt with social rather

than political issues, among which issues concerning Turkish women

constituted an important part. She has written that she received many letters

and visits from women of different classes, which made her aware of the

problems of the old social order. Thus, she was less interested in the political

developments pel' se than in changes in personallives in 11er society.(270-71)

As for her own personal Iife, sile was still living in seclusion and avoiding men,

except for a few intimate friends of her husband and her father. She never went

to Ianin's office, for instance, and never met her fellow-writers.(263)

'The Future of Turkish Women"

ln October 1908 Halide Edib took a concrete step to promote the social

development of Turkish women. She wrote a very interesting letter to the editor

of the English newspaper The Nation entitled "The Future of Turkish Women,""

in which she invited English and American teachers to open schools in Turkey

for women and to educate them. She also attempted to explain in this letter the

recent revolution from the point of view of Turkish women.

She wrote that, whereas in the old regime women were neglected, in the

" Ibid.
" Halide Edib signed her articles as Halide Salih in this period. Unfortunately, 1haa ,;:,- access

to these articles except for their mies given by i nci Enginün in Halide Edjb Ad!Var'! n Eserlerinde
Pol u ve Bal! MeselesL

"Halide Salih, "The Future of Turkish Women," The Na!lon. 24 October 1908, 149.
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new one a heated discussion was going on about their position in society. Sile

claims in the article that the majority of Turkish women were in favour of tlle

constitution and of liberty, because these assured the lives of their sons and

husbands. She draws a very bleak picture of the old regime. under which, sile

explains. thousands of men were murdered, exiled, tortured. crippled. and so

on. As a result. the majority of Turkish women, who saw their men suifer,

developed a hatred of tyrann~' and hence stand by the constitution Wllich would

prevent such tyranny.

Thus, for Halide Edib women's main reason for opposing the old regime

was its cruelty to their sons and husbands, and not its direct oppression of Ulem.

This indicates that Edib saw women mainly as mothers and wives and linked

them to society only through these qualities. Although she implies that tlle

change of regime is expected to bring about an improvement in the position of

women, the overaliletter shows that, for her, this improvement would be mainly

in the quality of their functions as mothers and wives.

She goes on to say that under the old regime only an educated minonty

of women were able to actually propagate "large and Iiberal ideas." These

women were a lucky minority who during their upbringing fell into the Ilands '11

good governesses or were educated by their fathers or husbands. And she

continues:

Naturally this minority understood that the salvation of a nation lies in the
proper education of high-minded and patriotic women. They understood
that the reason why Anglo-Saxons occupy so lolty a moral position in the
world's civilisation is due to their sacred ideas of womanhood and home.

Here Edib establishes a link between the proper education of women

and the salvation of the nation, which is in fact the main thesis of her letter. We
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see that her ultimate aim is the salvation of the nation, which is achieved by tl,e

education of its women. In other words, for her, women's development is not an

end in itself, but a means in the general scheme of development and

modernisation of the nation. She also thinks that, through education women

would become able to learn and to appreciate 'Anglo-Saxon values,' which in

turn would contribute to the nation's modernisation, and thus its salvation. This

is why she asks Anglo-Saxons to come and teach Turkish women.

Edib goes on in the article to explain that several women in Salonica

were actually engaged in the revolutionary movement, including Enver Bey's

wife, and Emine Semiye Hamm. They helped the CUP, carried its papers, hid ils

members, and so on.

Following this, Edib says that alter the revolution some women began to

demand their right to learn and work with their companions, to accompany them

and '10 become fit educators of the future generation." She adds that there was

nothing in this '1hat ought to have hurt or awakened religious prejudice." But,

she says, a French article appeared, signed by a woman with a Turkish name,

but in reality written by a Jewess, in which the writer declared that she would

unveil. This caused a storm and deep indignation in Turkey. Edib says: "As a

fact, no reasonable Turkish woman asks to unveil."

Here it is not clear whether Halide Edib sincerely believed in veiling, or

whether she was afraid of religious prejudice and considered it imprudent at

that point to go as far as demanding to unveil. Since Jewish women did not veil

themselves, it seems unlikely that this article was really written by a Jewess. It

seems very probable therefore that branding the writer a Jewess was an

attempt on the part of religious conservatives, or other Iike-minded people, to
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discredit her and to prevent her fram being heeded. If this is indeed true, it

wou Id mean that on this point Edib was also acting Iike a religious conservative,

and not Iike a modernist.

Alter this, Edib assures ail English women, on behalf of ail Turkish

women, that she and her countrywomen are doing their best to place English

influence and the English language foremost in their future schools for girls.

She praises England for her stand for right and justice. She expresses gratitude

for England's refusai of the division of Turkey proposed by Russia, and ~er help

to Turkey during the Treaty of St. Stefano (1878). 8he adds that Turkish women

want to make their country great in right and justice and for that they must have

good schools. 8he concludes by saying:

The actual cry of the Turkish woman to more civilised womanhood,
specially to England and America, is this: You go and teach the savage,
you desc€nd into siums. Come to this land, where the most terrible want,
the want of knowledge, exists. Come and help us to disperse the dark
clouds of ignorance. We are working ever so hard tu get away fram the
slavery of ignorance. The opening of schools by the Engli~,., everywhere in
Turkey would be welcomed by Turkish mothers. Simple, healthy, human
teaching, such as Anglo-Saxons are able to give, is what we want. .. More
than for bread and water, more than any other want, we cry for knowledge
and healthy Anglo-Saxon influence.

She also says that these schools should be accessible to the poorer classes.

Thus, Halide Edib considered England to be an altruistic anu very moral

nation which had been good to Turkey in the pas!. She thought in the

framework of nineteenth century evolutionary theory, which assumed that

human beings evolved fram savagery to barbarism, and fram barbarism to

civilisation. Because it was her belief that Turkey was still below the civilised

level, she asks in her letter for the help of English women to civilise their Turkish

counterparts by education. Apparently Edib ignores the issue that in that period
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'teaching savages' often went hand in hand with colonising the lands inhabited

by them. :1er particular form of patriotism does not lead her to shun such

influences,

Her approach to the women's issue -namely, putting it into the framework

of the salvation of the nation- was shared by almost ail the modernist and

Westernist men of this period, These views existed before 1908 and burst into

the open after the Constitutional Revolu:ion, Many modernist men advocated

reform for women as a countermeasure to Turkey's decline." According to

Niyazi Berkes, after 1908 women writers raised their voices even more radically

than men in defence of women's rights." But, this letter shows us that Halide

Edib's ideas on women were not radical, or certainly no more radical than those

of her male colleagues.

Bajk'jn Annesj

ln November 1908, Halide Edib's first novel Rajk'jn Annesj [Raik's

Mother] was published in seriai form in Demet, a woman's magazine. In this

short novel of seventy-six pages Halide Edib elaborates on her notion of 'ideal

womanhood.' Rajk'jn Anr,esj is a first person account by the thirty-two year old

hero, who rents a hotel room on the island of Heybeli, near Istanbul on the Sea

of Marmara, to pass the autumn, in order to escape marriage to the fifteen year

old daughter of their neighbour, whom he does not love. He puts her into a

category of women who disgust him, because they are fake imitators of French

ways, and hence sacrifice their national traditions, On the island he comes

across a woman and her son Raik, whose husband is unfaithful to her with a

"Berkes, DeyelQowenl Qf Secularjsm. 385.

" Ibid.
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Polish woman. The hero falls in love with Raik's mother. without actually téllking

to her, and meddles in her life by trying to save her marriage.

The hero lives in the city with his uncle and his family. Their neighbour"s

daughter, Necibe, who is from a well-to-do family, used to wear expensive but

ugly c10thes from European stores in Pera" when she was a chi Id. The hero

used to think that her morality, as weil as her clothes, were ugly. Now she 118S

started to avoid men, wears stylish carsafs, and plays her piano to attract his

attention, but he simply finds her boring. He thinks that since ready-made

clothing stores and gramophones c::J.me out, his people are loosing their former

simplicity and national traditions. Necibe learns French and impresses

shopkeepers in Pera with her French. The hero says to himsell: "Gad save us

from such women who welcome their husbands with a 'bonjour,' who bélrgélin in

French in Pera, who make their children say 'marna' belore 'anne.""(15)" He

learns that his uncle and his uncle's wife are about to agree ·.vith ':ecibe's

mother on the terms of her marriage to him. So he runs away to the island.

For Halide Edib, Necibe represents a certain category of women. wllom

she strongly opposes. Interestingly, we will encounter tllis category, Wl1icll we

can broadly cali the 'fake Europeans' or the 'imitators of the Europeans' (Frenk

taklitcileri), in ail 01 her novels that are the subjects 01 this the sis. Although Edib

is preoccupied with this type, she never deals with them profoundly, nor does

she analyse them or describe them sufficiently. They are like a cliché, described

always with more or less the same lew words. They wear clatllcs bougllt trom

"A district of Istanbul, which was relatively more Europeanised. Almosl ail European
embassies, some European banks and companies, many entertainment cenlers were localed
there, Ils population was cosrnopolitan and included many Europeans.

"Numbers in parenthesis are page numbers from Halide Edib Ad! var, Rajk'in Annesi. 3d ed
(Istanbul: Yeni, 1967).
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European stores in Pera, mix French words into their conversation, imitate the

manners of French women, are always cheerlul, ornate, fake and superlicial.

But this cliched category of Edib's novels really does correspond to a social

category that existed in the Ottoman society of that time.

On the island the hero spends his time taking boat rides, fishing, walking

in the pine-woods and napping in open air. During a Sunday stroll, he sees a

Turkish woman of the above category, her two childrel1 and their fat French

governess, ail of whom make him extremely furious. The woman, who wears a

yellow yeldirme (a kind of Iight cloak), compliments her children in French. The

children wear large sun-hats and cali their mother "mama."(20) The hero starts

talking in his mind to his uncle's wife and describes to her the kind of woman he

wants. He says that she can know several languages, if she wants, but r hl:!

should never use French when shopping in Pera, should not imitate the

manners of French women, should not exclairn in French, and so on. She

should believe in God, go to mosque occasionally, be able to feel the mosque's

poetry and its supremacy, and inculcate these feelings in her children. She

should like serious, classical music, should be simply dressed, should have

dark hair, and so on.(21)

He enters the pine forest and there he sees a young woman in a blue

yeldirme. who plays and runs with her Iittle son, hugs and kisses him. The child

calls her "ne ne" (which in fact means grandmother). The scene pleases the

~ero very much and he feels grateful to this woman who does not let her child

cali her "mama" instead of "anne"!(22)

This way, the author moves from a criticism of the bad type, the imitators

of the Europeans, to the main female character of the novel, Refika, who is
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presented as the ideal woman. In the rest of the book tho imitators are not

mentioned again. The ideal woman's characteristics are: lack of European

mannerisms, religiousness, simplicity, seriousness and, as we will see, high

morality. It is clear that Edib considers the imitators of the Europeans immoral

and irreligious; the former attribute is explicitly stated by her, the latter one is

inferred from her comparison between the two types. These two adjectives were

often used in fact by religious conservatives to label the people they opposed,

and among these were most Often used of the modernists. This indicatgs that

despite her modernism Halide Edib had nevertheless a lot in common with the

religious conservatives.

The next day the hero encounters the same woman and her son again in

the pine-woods. A few days later his two friends come from Istanbul. They go

fishing and exchange gossip about their mutual acquaintance Rauf, who is

having an affair with a Polish woman who dressed immoè9stly.(28) One of the

men, i hsan, says that a friend of his, who is in fact Rauf's cousin, knows Rauf's

wife weil and had told i hsan that she was a very sensitive, nice and intelligent

woman. Rauf's cousin is a chemist who has just returned from Europe and who

suffers from tuberculosis. The hero forces himself te; change the subject "in

oider not to be vulgar enough to think badly about a woman 1don't know."(29) ln

other words, this man's intimate knowledge of the wife leads him to suspect the

woman's morality, which shows how conservative he is and how conservative

the society was.

That afternoon they go to the island's harbour and see Raul and hls

mistress getting off the boat that came lrom Istanbul. The woman is W62.ring a

violet dress, a violet hat made of tulle and holds an umbrella made 01 violet
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tulle. His friends point out ta the hero Rauf's wife, who is also on the dock with

her elderly father and her son. She is the same woman the hero had met in the

pine-woods. She is dressed entirely in black and her face is covered with a

black veil. (31-32)

A few days later, the hero seizes an opportunity ta meet this woman's

father and her son Raik. They become friends and thereafter often spend time

together. During one conversation the old man touches on the marriage of

Refika and Rauf. He says that it is a good example of a marriage between two

incompatible people, and adds: "Refika is afraid of divorce Iike a Catholic."(39)

Upon that Raik starts ta cry, saying that he wants his father back.

The sentence "Refika is afraid of divorce Iike a Catholic" sticks in the

hero's mind. He thinks that this sentence is the key ta his love and respect for

Refika. In his imagination he tells Refika that he loves her, that she is a great

mother and wife, a great woman who guards her home alone and keeps her

ward even ta a scoundrel who has forgotten his oath. He suffers greatly and

decides ta serve her and her child, and ta do ail he can ta make her happy. He

takes an oath ta himsell ta rnake Raul repent and ta reconcile the two.(40-41)

Halide Edib's preoccupation with divorce in this and, as we will see, in

he.. second novel, Sevivve Talib, is in line with a similar preoccupation al the

majority of the progressives in her society, who were in favour of Westernising

the country. As Edib explains in her book Turkey Faces West. family law was

then the concern al the Islamic courts, which were under the authority al the

~eyhÜlislam. Regarding divorce, Islamic law gave man the right ta repudiate his

wile at any moment, while a woman had ta go ta court and "prove certain thinç ,"

befere she couId obtain a divorce. Edib explains that the extrenle conservatives
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as weil as the religious bodies were opposed ta any change in this domain. In

1916 the Islamic courts were put under the Minisuy 01 Justice, and the lamily

law v:as revised in lavor 01 women. Accordingly, women acquired the right ta

insert several stipulations into their marriage contract."

ln Raik'in Annesi Edib is not explicit on whether or not she abjects ta the

existing law on divorce. But it is clear that she opposes divorce itsell, especially

when there is a child in the marriage. Taking into account the dissatislaction 01

most of the progressives, ta which Edib belonged, with the existing divorce

practice, we can infer from Raik'in Annesi that Edl~ !':"iieved that a family

system similar ta the one enforced by Catholicism wou Id be a remedy ta the

faults of the existing system. Sa, interestingly, whereas extreme consp.rvatives

support a system which facilitates divorce, Halide Edib, a progressive, supports

what we today might cali a very conservative family mode!. She recommends

this as another step on the path towards Westernising Turkey.

Paradoxically, the hero's love for Refika leads him ta work ta save her

marriage. Once, on the steamer going ta Istanbul, the hero meets Rauf's

mistress, who asks him the'.. ,e tc catch i":;s attention. The hero does not

answer and walks out. In another cabin hp .neets Rauf, who asks him his

opinion on his mistress. The hero says that he linds her vulgar. R<'luf begs him ta

get together with him once in a while because, as he says. one needs a friend

ta talk ta when living with this kind of woman. Sa the hero invites him ta his

hote!. (43-45)

The next morning Rauf cames ta the hero's room. Among other things he

"Halide Edib Adlvar, Turkey Faces West (New Haven: Yale University Press, 1930). 131:
Berkes, peyelQpmenl Qf SeclIlarism, 417·18: Qn Muslim tamily law see alsQ JQhn Esposilo,
Women in Muslim family Law, (Syracuse: Syracuse Universily Press. 1982) and Jslam
AnsiklQpedisi, s.v. "Talak," by J. Schacht.
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says that his lather-in-Iaw had tried several times to have him and Relika

divorced, but Relika had resisted il. They go lor a boat ride and the hero tells

Raul thal Raik had spoken to him once about his lather, and had told him that he

prays to G"d every night, alter his mother lalls asleep, to send him his lather,

and that alter saying this Raik had cried. Raul also cries and resolves to go and

see his son.(49)

The hero learns lrom Relika's lather that Raul is writing reconciliatory

letters to Relika, but is surprised to learn that she reluses even to read them.

Meanwhile, Rauf's chemist cousin Mansur, who had studied in Europe and who

has tuberculosis. comGS to the island and stays there as the ':luest of Relika and

her lather. Raul decides to send Ogustin, his mistress, to Istanbul on some

pretext and then plans to write to her to cut off their relationship. But a few hours

before Ogustin's departure, the hero meets them in the pine-woods and walks

with them inadvertently. He is ashamed at the thought 01 being seen with this

kind 01 a woman, especially hy Relika. And suddenly they do encounter Relika.

and Raik in the woods. Relika is extremely beautiful that day and looks into

Rauf's eyes cynically, which attracts Raul so strongly that he follows her as il

hypnotised. Ogustin returns to Istanbul.(54)

The next morning Relika and her Greek maid come to the hero's hotel to

look for Raik, who is missing. The hero linds him on the wharf at the harbour,

sadly looking lor his lather. He says that he wanted to tell his lather that he is not

angry with him. From that day onwards, Relika and the hero greet each other

and have short conversations whenever they meet. (57)

Raul rents a room in the hero's hotel. His letters to Relika remain

unanswered, which makes him miserable and causes him to seek comlort in
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drinking. Raik olten comes and visits him. Meanwhile, every morning the hera

sees Refika and Mansur alone in a boat. The possibility 01 a relationship

between the two very much saddens him, because he sees in her "Iully matured

womanhood." Il she lowers hersell by having an extra-marital relationship with

Mansur, his beliel in humanity and in goodness will be shaken. Il he cannot go

on believing in things which make us human, he asks himself, then what is the

point in continuing to live?(61) Then one evening he hears Relika's and

Mansur's voices in the pine-woods and it becomes clear to him that Mansur

loves her. The hera is crushed, but the only thing that soothes him slightly is the

lact that they do not address one another in the second person singular, which

means that they are not intimate enough. 41 He thinks that there is still time to

prevent her fram "Ialling lram the most respectable point 01 womanhood."(62)

It is clear that the hera attaches his own notion of 'ideal womanhood' to

Refika, without knowing her. Hel' previous fear 01 divorce, which he interprets as

stemming fram a moral principle, rather than fram practical concerns, leads him

to elevate her to the position of "ideal woman." We see that what makes a

woman ideal and most mature in the hero's opinion is hel ::;afeguarding her

marriage no matter what her husband does and her maintaining marital fidelity

in ail circumstances. Rather than out of personal jealousy, the hera wants to

prevent Refika lram having an extra-marital relationship in order to actualise his

own ideal on womanhood.

Rauf explains to the hera that it was he who had "taken Relika out to

Mansur,"42(63) which means that he had allowed her, who normally remained in

.. In Turkish, the second persan plural is used for the formai, and the second person singular
for the inlimate, informai talk.

....Mansur'a Refika'yt ben Ç1kamu~tlm." Ali translations in the thesis are mine.
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seclusion, to meet Mansur. Alter that, he says, they olten got together, because

they shared the same interests in music and in literature. They used to play

music together, he on the violin and she on the piano.

Finally, one day the hero encounters Raik waiting laithlully lor his mother

who had gone into the pine-woods. The hero promises the child to bring his

mother and goes into the woods. There, he sees Relika and Mansur together

and eavesdrops on their conversation. He realises that Mansur is very

attractive, intelligent, understanding, relined, warm, and so on. He hears him

begging Relika passionately to leave Raul and to be with him. Relika says that

she is tom between him and her son, who would die il separated lrom his lather.

From tt1eir conversation we realise that she had appealed several times to get a

divorce lrom Raul, but that he kept relusing il. She says that as Raik's mother,

she cannot love Mansur in an illegal relationship. She starts walking away;

Mansur bursts out coughing, which makes her move back. But the hero catches

her and tells her that he wants to talk to her about Raik. At lirst she is lurious at

him lor meddling into her affairs and tells him to go and tell R::!u f to give her her

Ireedom in order that she might marry Mansur. The hero lirst rell~inds her 01

Raik's suffering and tells her that he wants to pull her out 01 the abyss that

Mansur is pulling her into. He tells her that she is the kind 01 woman who can

never be vulgar and can never be happy in doing wrong. Her bad conscience

would torture her a thousand times more than the boredom 01 living with Raul.

She can never be happy by acting in a manner which would bring shame on

Raik.(74)

Relika suddenly asks him il he would visit them olten il she goes back to

Raul. He says yes, and she says that this shows that his effort is based on sell-
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interest, and therefore, cannot be accepted, and walks toward Mansur. The Ilero

realisGs that a great sacrifice is expected fram him. After a moment of hesitation,

he swears on Refika's "respectable head" that if she returns ta Rauf, he won't

see her again till the end of his Iife. He says that he is doing this just sa that the

most respectable mother and the highest of ail women would not lower hersell,

and in arder to make Raik happy. Refika holds his hand, wishes tlim ail the best

and tells him ta send Rauf to her!

ln the epilogue we read that the hero is about to depart for Erzurum in

eastern Turkey where he has pracured a kaymakamllk (district gO'/Grnorship).

Before leaving, he reads in the newspaper that Mr. Mansur, ttle chemisl. h::ls

died on Heybeli island.

Thus, Raik'in Annesi turns out ta be an ordinary example of a man forcing

a woman ta behave in a sexually moral way, according to moral principles

which he adheres to. The ,-oncept of 'ideal womanhood,' according to which he

manages ta make her behave, is the hera's creation; it is not Refika who

formu!ates or actively pursues this notion. She rather has more down to earth

concerns, like fear of divorce and its consequences (at least before Mansur

arrives on the scene), love for her child and not wanting ta endanger his future.

We see that her fear of divorce was not derived from a moral principle, because

after Mansur's appearance she sees thè desirability of obtaining a divorce in

arder ta marry Mansur. The hera, for some reason, sees in this woman his own

ideal, and when she deviates fram it, he manipulates her ta conform to il. But,

what elevates his action from an ordinary enforcement of morality to a loftY

idealistic endeavour is his own great self-sacrifice for the realisation of the ideal.

Thus, not only the woman, but the hera, tao, sacrifices himself, and both
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sacrifice their happiness for the ideal: the integrity of the family and moral

values pertaining ta il.

Now, what is important from a ~lÎstorical point of view for us and for the

purpose of this study is whether the kind of morality anforced by the hero was

the established morality of his society, or whether it was somewhat of an

innovation. It is clear that extra-marital relations for women were condemned in

Ottoman society, but divorce and remarriage of women were allowed in the

Ottoman-Muslim community. It seems that at first Refika could have obtained a

divorce when Rauf was living with a mistress, but that she did not want it. Later,

we find out that she could get a divorce only if her husband consented. Sa, one

way ta escape from this impasse was ta persuade Rauf ta give her a divorce.

The hero could have tried that, but he did not. And since Rauf always had the

habit of being unfaithful ta his wife with 'bad women,' it seems that Refika might

have won a divorce under the exi$ting law. The hero ignores ail these factors

and chooses ta work ta save her bad marriage. Hence, although his moral

concepts are not radically different than those of his society, still we can say that

the source of the values he is enforcing lies beyond his own so.::iety. It seems

that he (or better, Halide Edib) is inspired by what Edib thinks to be 'Anglo

Saxon sacred ideals of womanhood and home'; what the hero enforces in

Raik'in Annesi are these ideals. Since Edib was active in society on the side of

the progressives who were engaged in social reform, we can say that with

Rajk'in Annesi she aimed at changing and reforming her society in the direction

of these 'sacred ideals.'

Hence, paradoxically, being a progressive leads Edib ta I3nforce and ta

implement these very conservative values in her own society. Again



45
paradoxically, by doing so she angered the conservatives of her own society,

because by January 1909 she started to receive anonymous letters Wilicll

ordered her to stop writing in Tanin and threatened her with Gt!ath if she would

not obey." During the '31 March Incident,' which is generally considered to be

an Islamist reactionary uprising, she had to flee the country, because her name

was on the black-Iist of the instigators of the uprising" (see chapter III below).

This conflict between Halide Edib and the religious or traditionalist

opposition provides us with a good clue to the state of Ottoman society of this

period. It reminds us that in that society progress mainly meant to Westernise

and to modernise; and the se often meant replacing the existing traditional

values by other conservative ones, which were thought to be Western. Tl1is was

still considered prog~ess. By the same token, opposition to this kind of progress

from the traditional section of the society was labelled as reactionary. Tl1erefore.

in this context Halide Edib became a progressive despite 11er conservative

social values. And yet interestingly, her conservative ideas indeed contributed

to the relative emancipation of Turkish women.

Her Other Activities

ln addition to writing, Halide Edib also worked actively to put into practice

her ideas on women. In 1908 she formed with some teachers and educatecJ

Turkish women the first Turkish woman's club in the Ottoman Empire, Teali-i

Nisyan Cemiyetj (Society for the Betterment of Women)." Halide Edib, WflO only

mentions it in relation to the Balkan Wars (1912-13) in her memoirs, says that its

aim was the education of its members. They took French and English lessons ln

"Adlvar, MernQirs Qf Halide Edib, 274.

"Ibid., 279.

.. Tunaya, TÜrkiye'de Siyasa! Partiler. 480.
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its centre. Besides, the club opened classes for a Iimited number of Turkish

women on Turkish language, domestic science and the bringing up of children.

English teachers fram the Gedik Pa~a school helped them in teaching E'lglish

and lent them their school's hall where the club held a series of lectures for

women. Edib says that "there was a feministic tendency in the club, but as a

whole it kept withil' ih8 bounds of usefulness and philanthrapy."(334-35)

On the other hand, Tank Zaf!;r Tunaya, citing Ru~en Zeki, says that the

aim of this club was ta raise the cultural standard of women without forsaking

national traditions. He also says mat its membership was conditional on

I\nowing English and that it planned ta work parallel ta the 'Society of Friends C'f

Turkish Women,' which was established in England." Unfortunately, this is ail

he says on the Teali-j Nisyan Cemiyeti.

From what meager information we have, we gather that Halide Edib's

practical work also reflected her ideas discussed above. She and her friends in

the club seem ta have combined conservatism with efforts ta modernise mainly

through a connection with English women or English culture. The society in

England may have been re'ated ta Miss Isabel Fry, an English teacher and

social reformer, who thraugh Halide Edib had become interested in women's

educationa: reform in Turkey. She answered Edib's aforementioned letter to

The Nation and subsequently they started ta correspond. A lifelong friendship

developed between them. Fry went to Turkey in February 1909 and stayed

there for three weeks, at the American College for Girls. There, she met through

Halide some Turkish women who were interested in reform, visited a few

schools and wrote an article on women's education for Tanin.(275-76) Later, a

.. Ru~en Zeki, Bjzde HarekeH Nisyan (n.p: Nevsal-i Milli, 1330), 344·~S cited in Tunaya,
Tiir1sjye'de SiyasaJ Partiler. 1:480.
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few months before the outbreak of World War l, the Unionist government asked

Fry to come to Turkey and to organise women's education there, She went, but

she could not agree wi:h the Minister of Education on essential points and so

she did not undertake the work.(359}

Isabel Fry (1869-1958) was a self-taught teacher, who was running a

private school in London by the time Halide Edib met her. She came from a

well-known Quaker family and herselt belonged to the Quaker "Society of

Friends" for most of her Iife. Besides teaching, she was also involved in social

movements like pacifism and womcn's emancipation. According to Beatrice C.

Brown, one of her former students, reform and emancipation in the East

interested her most. She Iived in a milieu of Iiberal intellectuals, which included

such well-known figures as the philosopher Bertrand Russell and the journalist

Henry W. Nevinson." Fry was against scholastic and 'bookish' education and

ir.stead believed in an educational method which would prepare children for life

by teaching them through doing and seeing. She opened a school in a farm

house in 1917, in which farming activities cons!i!uted a core around Wllich were

taught various academic subjects."

While Halide Edib's letter to The Nation did not result in English women

opening schools ail over Turkey, at least it provided Edib with a lifelong friend

who was experienced in educational reform and who shared some of her social

concerns.

"Beatrice Curtis Brown, Isabel Fry' fQrtraÜ Qf a Grea! Teacher (LQndQn: Arthur Barker Lld ..
1960), 19.

"Ibid., 68-76.
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CHAPTER III

THE '31 MARCH INCIDENT' AND HALIDE EDIB

The '31 March Incident'

ln the early months 01 1909 the antagonism between the CUP and the

opposition, headed by the Ahrar Party, intensilied. In the parliament several

deputies and lormer Unionists llegan joining the Ahrar.' Also, the Grand Vezir

Kamil Pa~a leaned towards the Aiir::.r and worked closely with some 01 its

members.' Several newspapers supported the Ahrar as weil and participated in

the hostile polemic against the Unionists, newspapers such as i kdam, Sabah,

and especially Serbesti edited by Hasan Fehmi. These papers, loremost

~b~, also attacked Abdülhamid severely; ironically the Unionist papers

prelerred to keep quiet about the Sultan, as long as he was loyal to the

constitution.'

On 10 February, the Grand Vezir removed the Minister oi War Ali Rlza

Pa~a to another position and replaced ilim with Nazlln Pa~a, the commander oi

the Second Army. He a'so replaced the Minister 01 Marine. Apparently he made

these changes withot,L consulting th8 other cabinet members, which created a

severe political crisis. Several cabinet members resigned in protest. Naval

officers in the warships anchored in the harbour also protested Kamil's action

, Tunaya, TÜrkiye'de Siyasal Parti!er, 1:144.
, i smail Kemal, The Memoirs of Ismail Kemal Bey, ed. Sommerville Story (London: Constable

& Co., 1920),

'Cevat, Ali Ceyal Bey'in Eezlekesj, 39-40; YalÇl n, Siyasal ~ill!a!:, 65-66.
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and threatened ta fight in arder ta safeguard the constitution. On 13 February

the parliament passed a motion demanding an explanation from Kamil Pa~a, for

which he asked for more time ta prepare a response. The parliament however,

did not wait and held a no-confidence vote in his absence, with only eight votes

in his favour. The next day the former Minister of the Interior, Hüseyin Hilmi

Pa~a, who was supported by the CUP, became Grand Vezir. Ali Rlza Pa~a was

returned ta his former position as Minister of War.'

Meanwhile, the Islamist opposition was also taking shape outside the

parliament. A major group started ta gather around the newspaper Volkan

which was founded in November 1908. Its editor Dervi~ Vahdeti became, alter a

few months, the founder of a new party, i tlihad-I Muhammedj (Union of the

Muhammedans) which was officially established on 5 April 1909. It was

composed mainly of cie ries. Volkan and the party proclaime·j that their aim was

ta save the Mesrutiyet which, they claimed, was the best protector of the~.

Vahdeti, in his speech in Ayasofya masque on the occasion of the

establishment of the party on 5 April, spoke enthusiastically of the past

revolution as "our revolution" which destroyed absolutism, and praised CUP's

service ta il. But he expressed objection ta CUP's present policies and conducl.'

Volkan constantly attacked the cur, especially ''the four or five dishonourable

men who behave with European marality," referring ta persans Iike Ahmed Rlza,

Hüseyin Cahid, Talat, and sa on,' "Volkanists" tried ta put pressure on the

legislators ta abide by the~ and not ta accept n8W laws which contradict il.

Although thert: "Nere many cie ries within the parliament who also put similar

• Bayur, TOr!< Inkilabl Tadhi. 1, pt.2:165-170.
'C~ed in Tunaya, Tiir!<iye'de Sjyasal Partiler, 1:204.
'Ibid., 187.
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demands forward. nevertheless according to Tunaya. they did not support

ittjhad-l Muhammedi.' This party also advocated reform in medreses (religious

colleges); the need to adopt technology from the West; and an alliance between

the clerical c1ass and the army.· ittihad'l Muhammedi later became the major

organiser of the '31 March Incident.'

While the quarrels and tensions in the political arena continued, there

was also unrest in the military barracks. In October 1908, eighty-six soldiers

mutinied in the Ta~k1~la barracks in Istanbul to resist being sent to Jidda despite

the fact that their term of service had already ended. They were suppressed by

a chasseur regiment which had been brought from Salonica and which was

believed to be very loyal to the new regime.· A major target of the CUP was the

First Army Corps stationed in Istanbul, which was the Sultan's special guard,

and especially its second division which was responsible for the security of

YlldlZ district. This division was very loyal to the Sultan and was subject to his

direct ::ontrol, and the soldiers in it had generally a very conservative and

religious outlook.'o Several battalions in this division were composed of

Albanians and of Arabs. In March there was an attempt to supplement them with

Anatolian privates, but the Albanians resisted and did not accept the

newcomers. Again, a chasseur regiment was brought from Ta~k1~la to subdue

them. In April the Albanian and Arab troops were removed from Istanbul, the

former to Salonica and the latter to Syria. ittihad-l Muhammedi made

propaganda intensively among the soldiers of the First Army Corps and won

'Ibid., 184.

• T<nk Zaler Tunaya, i slaITlClllk Cereya"1. (Istanbul: Baha, 1962), 121 .
• Ahmad, The young Turks, 26.

"David Farhi. "The ~eriat as a Polilical Slogan-or the 'Incident of the 31s1 Ma!l' ,"~
Eastern Studies 7(October 1971), 281. 286.
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over many of thfm. Surprisingly, those chasseur regiments brought from

Maeedonia, on whieh the CUP relied 50 strongly for suppressing the mutinies of

the soldif .., of first Corps, later became the leaders of the '31 Mareh' mutiny."

The tension in the city rose greatly when on the night of 6 April Serbesti's

editor Hasan Fehmi was shot on the Galata Bridge. The mUI,:erer was never

found. Since Hasan Fehrni was in ,he forefront of attacks against the CUP. most

people believed that he was murdered by the CUP and that the police

intentionally allowed the murderer to escape." The opposition turned his

funeral into a huge demonstration against the CUP. Halide Edib deseribes !Ile

funeral procession which she saw from her window, especially the immense

erowd, most wearing white turbans, following the coffin. It reminded her of the

revolts of theologieal students in the past agair,;;t Westernising reforms."

The unrest in the city finally culminated in the so-ealled '31 Mareh

Incident,' when on the night between 12 and 13 April (30/31 March in the Mali

calendar) soldiers from the Task1~la barracks locked their officers up and

gathered, arms in hand, in Sultanahmet square. They fired into the air and

declared that they wanted~. The police sent the Sultanahmet mosque's

ulema to talk to them, 10 whom the soldiers declared Ihat they wanted the

Minister of War and Ahmed Rlza, the speaker of parliament, to resign, and that

they did not wanl Muslim women ID go to Pera." Later, they repeated these

demands ta Ihe SeyhÜljslam who had come 10 the square to talk to the m, and

" Cevat, AI; Cayal Bey'in Eezlekesj, 44-45; Bayur, lür!s Inkilabl "[arihj, 1, pt.2: 141·142;
Earhi, "The ~eriat a s a Political Slogan," 287.

" Ahmad, The YQung Turks, 39.

" Edib, Memoirs of Halide Edib, 276-277; lor liberal oiJPosition's view see Kemal. Memoirs
01 Ismai! Kemal Bey, 329-330.

"This rather odd-Iooking demand rellects the religiQus conservalives' perception QI Pera, the
relatively morp. Europeanised district of Istanbul. It shQWS that tMy perceived Muslim sQciety ,n
oppositiQn to Pera and inlerentially, to WesternisatiQn.
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added that they wanted their officers \0 be changed, tao. Moreover, they

demanded an amnesty for ait those participating in the revoit."

Meanwhile. more and more soldiers and many clerics joined the

rebellious crowd. Hüseyin Hilmi's cabinet and Ahmed Rlza resigned

immediately. Soldiers and c1erics entered the parliament building which

adjoined the square, where already about sixtY deputies had gathered. Ahmed

Rasim, one of the imams of Beyazid made a speech on behalf of the soldiers

and clerics. in which he accused many of the deputies of being irreligious, and

demanded that they ail strictly adhere ta Islam. Among other things he also

objected ta high school education for girls, viewing it as contrary ta the seriat."

The palace chose ta take a conciliatory stand. Abdülhamid sent his first

secretary Cevat Bey ta the parliament. who read there the Sultan's decree

which pardoned the soldiers. and announced that henceforward the~

would be heeded more. He read this also at the square. A little later he notified

the rebels that the Sultan had just appointed Edhem Pa~a ta the War Ministry, to

which the soldiers replied with long ovations." It seemed that the crisis was

over. and that the soldiers would withdraw ta their barracks.

Earlier, the mutineers had already killed a deputy fram Syria, Aslan Bey,

whom they mistook for Hüseyin Cahid, when he was trying ta enter the

parliament building." Aiso that day the Minister ai Justice was killed, prabably

by accident." ln other parts of the city the soldiers killed several of their officers.

That night the soldiers fired into the air wildly ta celebrate their viclory,

"Ceval, Ali Ceyal B3y'ilJ Fezlekesj, 89-90.
"Babanzade ismail Hakk1. ciled in Yalç1n, Siyasal Amlar. 86.
17 Ceval. Ali Cayal Bey'in Fezlekesi. 49-51. 54.

" Yak;1 n, Siyasal Am lar, 88.
.. Kemal, Mernoirs of Ismai! Kemal Bey, 336.
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which terrified the populace in Istanbul. The next day the offices of Tanin and

the Unionist organ Sura-Yl Ümmet were destroyed by the rebels. Ail the

prominent members of CUP had already gone into hiding and many fled the

country. Hüseyin Cahid. for instance. took refuge at the Russian embassy and

then fled to Salonica via Odessa."

As parliament met with the remaining deputies. a new caretaker

government was formed under Tevfik P~a. However, the soldiers continued

their roaming and demonstrations in the city. They olten shouted in front of

YlldlZ Palace in favour of Abdülhamid; this reassured the Sultan that the

rebellion was not against him.

Meanwhile. several telegrams protesting the situation in Istanbul came

from Macedonia from various branches of CUP to the palace and to the

parliament. refusing to recognise the new gover;;~:;'lt and considering the

Mesrutjyet to have been destroyed." Finally, on 17 April the troops organised in

Salonica under the name of Hareket Ordusu (Action Army) arrived in the

outskirts of Istanbul. This army. under its commander Mahmud ~evket Pa~a,

occupied the city on 24 April alter a few skirmishes." The next day they

occupied the YlldlZ Palace."

On 27 April the parliamont voted unanimously for Abdülhamid's

dethronement and proclaimed his brother Re~ad the new Sultan. Abdülhamid

was subsequently exiled to Salonica.'4

Mahmud ~evket P~a proclaimed martial law. which remained in effect till

"YaIç.1n. Sjyasal AOllar, 90-114.
" Ceval, Ali Ceyal Betin Eezlekesj, 62·63.

"Pears, FortYYears in Cooslanlioople (London: Herbert Jenkins. 1915), 278-81.
"Ceval. Ali Ceyal Bey'in Eezlekesi. 78.

.. Bayur, TÜr!< i nkilabl Tarihi. 1, pt.2:210-212.
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March 1911. In May 1909 he became the inspector-general of the first three

army corps, an unprecedented position which left him outside the authority of

the Minister of War and the cabine!." ln the court martial following the

suppression of the revoit, many mutineers were sentenced to death and were

hanged in public in various squares of the city, amcng them Dervi~ Vahdeti. A

number of liberal opposition leaders, like Îsmail Kemal and Prince Sabahaddin

were also tried, but were acquitted.'6

Halide Edib durjng '31 March'

ln January 1909, as was mentioned before, Halide Edib began receiving

anonymous letters which ordered her to stop writing in Thnln, and threalened

her with severe punishment, and even death, if she would not obey.(274-75)

This was indeed quite in line with the general atmosphere of the months

preceding '31 March.' Despite her fear Halide Edib continued to write in Thnln.

On the morning of '31 March' their servant Hüseyin, who was against the

Unionists and against progress in general, reported to Edib and her husband

triumphantly thl: events in the city. He had gone to the Sulta~ahrïlet square and

Iistened to Dervi~ Vahdeti with enthusiasm. Later that day Halide Edib learned

through the son of Hamdi Efendi, her former neighbour, that her name was on

the 'black-lis!' kept by the reactionaries. Hamdi Efendi's son was a young officer,

who had Iived in Europe in exile during Abdülhamid's time and had later joined

the opposition after returning home.(278-i9)

Subsequently, Halide Edib wellt with her two sons to Üsküdar, to hide in

her father's house there. In Üsküdar thuy were stampeded by a mob composed

of soldiers from the nearby Selimiye barracks, who, in Edib's words, "after killing

"Ahmad, The YQung T'Jr:l\s., 49; Kemal, Memoirs Qf Ismail Kemal Bey, 346.

"Bayur, TOr!< jnkilabl Tarilli, 1, p\.2:185.
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their officers, were rushing down to take the boat and join the counter-

revolution." Edib and her children miraculously survived the stampede

unhurt.(280)

Because her father's house was not safe enougl', the next day they took

refuge in the neighbouring~ of Ozbeks, which had a Iiberal tendency and

the sheikh of which was a friend of theirs. The~ members informed her thal

a cousin of theirs, who was a reao::tionary, was looking for her. Because the

cousin inquired after her also in the~, she cou Id nol stay there any longer.

She and the boys went in disguise to the American College in Üsküdar and

sought refuge there for a while. Later, her family decided to send her wilh the

children to Egypt for safety.(282-84)

Subsequently, Edib and her children travelled to Alexandria by ship. Her

husband had given her a letter from an Armenian professor in Istanbul

addressed to some Armenian revolutionaries in Alexandria, asking 10 help

Halide upon her arrivai there. Thus, she was met by these people at the

harbour, and was helped to settle into a hotel.(289)

ln Egypt Edib had a hard time, mostly because her younger son fell sick.

Three weeks later her husband also arrived there and gave her the news from

Istanbul, where by then the Action Army had taken over. Meanwhile, she

received a letter from Miss Isabel Fry inviting her to England. Encouraged also

by her husband, she soon set off for England by herself and became Fry's guest

in London until October 1909.

ln England she met several writers and intellectuals through Fry. The

poet John Masefield (1878-1967), Irish nationalist leader John Dillon (1851

1927) who gave a speech on Irish home-rule, and Henry W. Nevinson, a

journalist, stood out in her memory. The lalter especially impressed her by his
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truthful idealism. She also visited the British Parliament which filled her with

"pious emotions."(293-94)

Henry Nevinson mentions in his own memoirs meeting Halide Edib in

Isabel Fry's house and listening tu her for a long time alone. He recalls her

talking on the subject of the Young Turk mov'.'rnent with great power and

feeling, "as a genuinely national rising against cruelty and corruption." But

apparently, rather than her political views, Halide Edib's appearance impressed

him more strongly, because he says: "Perhaps 1 should remember more of her

political sentiments if she had not been 50 arTJazingly beautiful that 1 felt Iike

Byron closeted with a Light of the Harem." He calls her "a most exquisite being"

and a remarkable woman."

Immediately after she returnec to Istanbul, her younger son once again

fell sick. She realised the extent of the effect of the recent events on the child's

nerves, when she heard him lalking in his sleep and asking Ihe soldiers nol 10

kill his molher. During Ihe long walches al his bedside Halide Edib wrate her

second novel, Seviyye Talib, which was published in early 1910.

SeyjYY9 Taljb

ln Seyjyye Taljb we see more clearly how Halide Edib perceived the

Constitulional Revolution and ils connection with women and the personal lives

of individuals. Il is the story of a young man, Fahir, who relurns fram England to

Turkey after the 1908 Revolution and undertakes 10 modernise his traditional

wife as a major pan of his revolulionary endeavour. His wife Macide is

Iransformed in an incredibly short time into a np-w woman compatible with the

spiril of the revolution, in appearance, ideas and behavior. But meanwhile, Fahir

hopelessly falls in love wilh Seviyye Talib, a modern and very attractive woman,

"Henry W. Nevinson, More Chanoes More Chances (London: Nisbet & Co., 1925),294-95.



57
who rebels against the society's convention on divorce. She has left her

husband who relused to give her a divorce. and lives illegally with a man she

loves. her piano teacher Cemal. Fahir represses his love for her. which he

considers a betrayal 01 the revo,ution. for a long time. He even goes to Egypt to

forget her, but he cannot. Finally, on the night of '30 March' (of the Mali

calendar), he manages to make love to her. He c,.,nsiders this his ultimate

lalling, and the resulting leeling 01 guilt leads him to join the Action Army, with

the aim 01 committing suicide. He hopes that his death will help to save both the

country and the honour 01 his lamily.

At the beginning 01 the book the writer deals, as in Raik'in Annesi, with

broader issues than the Immediate story in the form 01 Fahir's thoughts,

although these thoughts seem quite confused and disorganised. The novel

starts with Fahir's arrivai in Istanbul. He had gone to England three years earlier

to study philosophy, after being married to Macide lor six months. He had

actually run away lram the unhappiness of his marriage, which was caused by

such small things as Macide's lormless cal]al, her plainness, her lack 01 interest

in his ideas. She is Iiterate, but ail she is interested in is housework, dust on the

shelves, and so on.(12)"

ln England he stayed away lram women as much as possible. When he

saw English social Iile and English women, a "national want hurt his soul." (In

other words, the lack 01 a similar social Iile and status 01 women in Turkey hurt

him). Therefore, he observed England with an eye to benelitting his own country

in the luture. But wherever he turned he bumped into the question 01 women.

He thought that "nothing could be a substitute for the [psychological] want that

this problem created." Therelore, he gave ail his lime to philosophy.(12)

"Page numbers in parenlhesis in this section are from Halide Edib Ach var. Seyiyye Talib, 3d
ed. (Istanbul: Atlas. 1967).
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These rather unclear sentences seem to mean that Fahir admired the

social relations and the position of women in England and got upset because

they did not exist in Turkey. He observed English society in order to learn from it

and to apply this knowledge later to Turkish society. One gets here the

impression that Fahir considered the women's issue essential for solving ail the

other problems of Turkey. But because he felt powerless to solve it, he gave up

and devoted his time to studying philosophy.

No doubt, Fahir's ideas are identical with Halide Edib's. We see that alter

her sojourn in Engl,wd, Edib's admiration for English social life and her desire

to inject its principles into Turkey remained intact. As in her earlier writings, here

too, the content of this English sociallife is not specified. We anly gather from

Fahir's comments that his main complaint was that his wife could not attract him

to his home and that he could not have a true friendship with her, which would

be based on shared ideas. We can only infer that, in Fahir's eyes, English social

liil:l did not include such flaws.

Alter the constitution was declared, Fahir decided to return to Turkey and

to work there quietly for his fatherland. He arrives in Istanbul alter Bosnia

Herzegovina, Bulgaria and Crete were separated from the empire, and

observes a general anger and sadness among the population on account of

these events. Nevertheless, seeing the same sadness in the faces of people

from ail walks of life makes him feel hopeful, because he thinks that this unity of

hearts in the face of calamity is a more effective defence than arms and

artillery.(13)

He is especially curious to know how women, particularly his own

womenfolk, have reacted to the MeHutjyet. He had heard that alter the

revolution there was an awakening among women, but he ;limself is opposed to
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bringing forward the women's issue at the pr~sent moment. He thinks that men

in the country are divided on this issue into two camps: one group is made up of

the conservatives, who are for the old arder and who want ta enslave women,

The second group includes the "snobs" (zÜppe), who would give rights ta

women too saon, before giving them a good education, or before allowing them

ta mature morally sa that they would be able ta utilise the freedoms properly.

They will treat women as "ornate toys." Those men who see women as friends

and as the sole educators and mothers of the next generation, and who want ta

educate them accordingly, are only a small minority; they theorise too much and

act too Iittle. Fahir does not know to which group he himself belongs. He does

not have an idea on this issue! The women's issue tires him and makes him

yawn like a difficult riddle!(14)

It is hard to believe that the author ail of a sudden concludes this short

discussion on women with these sentences, which contradict totally what was

said before and the main theme of the book. The earlier paragraphs imply that

Fahir is deeply concerned with the women's issue, but before the Mesrutjyet he

had felt powerless to attack it. Now that the constitution is declared, he rushes

back to his country, full of hope, to work for its betterment. The paragraph on

England, despite its vagueness, implies that he considers the women's issue as

the most important problem of Turkey, to which ail other problems are tied. No

matter what issue he had studied the problem of women proved to underlie it. In

the rest of the book, t'Jo, we will see that he undertakes the modernisation ana

education of his wife as a national, revolutionary duty. The whole book implies

that the declaration of the constitution made him free to impiement his

revolutionary project for women, something he was unable to do under the old

regime. So then why ail of a sudden is he bored with the women's issue? Why
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does he no longer have any definite ideas on the subject and just yawns? One

gets here the impression tha! Halide Edib is no! senous and is rather babbling.

At home Fahir meets his wife Macide, who lives with her mother and their

son, Hikmet. Macide's mother is Fahir's paternal aunt. Their son Hikmet was

barn after Fahir's departure ta England. Fahir hugs his wife, ta which his aunt

reacts tolerantly and says: "ll's o.k. my son, there is Liberty."'" But when he asks

her how she feels about their liberty, she replies while returning ta her cooking

that liberty is not a woman's business, but something tor men ta think about.(15)

ln Seviyye Talib this aunt represents the traditional Turkish woman, the

old system, which Fahir tries ta leave behind. Sne influences and mouIds her

daughter according ta her values, which Fahir resists. We see that on the one

hand she considers women ta be outside of and unaffected by the political

changes, which, in her opinion, are men's business. Nevertheless, we observe

that her behaviour is slightly modified by the new regime; that is ta say, she now

tolerates, because of "Liberty," the husband's hugging his wife in front of her.

Previously she would have frowned upon such behaviour. Sa, in this passage

Halide Edib starts ta establish a link between the Constitutional Revolution and

private social relations. She considers that the traditional relation between

husband and wife, and between them and their eiders, and its development into

a modern relationshif! wou Id be one of the major effects of the new regime. In

the old arder, for instance, it was unacceptable for a married couple ta show

affection ta each other in front of their eiders, whereas in the new one this wou Id

become normal.

The next day Fahir takes his wife and son ta Pera ta buy them new

" "Zaiar yok cg lum, Hürriyet var. "
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clothes and "to decorate them in a way that suits th'=! glory of Liberty."'o (16) They

go to Karlman, an European store in Pera. where they see the salesladies with

pufty hair, red cheeks. and big breasts bulging out of their girdles. Macide

disapproves of them. She describes to Fahir the same type of women she had

seen amonp the audience when she once went to the theatre with a neighbour.

She ridicules their puffy, fake hair which is decorated with colourlul ribbons.

Fahir agrees with her, but he says that he wishes that a middle-ground could be

found between these and untidy women.(18)

We can deduce from this passage further assumptions of Halide Edib on

the Megutjyet. Fahir thinks that the outfits that suit best the new Iiberal regime

are to be found in European stores. in the Europeanised district of the city.

These clothes should replace Macide's former, simple home dresses. But at the

same time the couple have their reservations concerning these stores, and

disapprove of a certain class of women who wear cJothes bought from these

stores and who are too ornate and fake. So, on the one hand Fahir wants his

family to acquire an European appearance, but on the other hand he does not

want thzm to look like the other Europeanised group, the 'snobs.' Most

important of ail, Fahir ties ail these matters to the newly won Liberty. He shows

that his taking his family to the stores in Pera is not an isolated incident or a

personal preference, but is a result of the arrivai of Liberty. Therefore, we can

say thal with Ihis passage Halide Edib is in facl expressing a political view;

namely, she is cJaiming thal the new regime would bring Westernisation, which

would slart by chang:ng the outward appearance of people.

Fahir devotes most of his time la educating Macide. He is afraid that she

is cc,(lservative and is 100 altached la Ihe old arder. He Ihinks that Ille greatest

JO "Sizi Hürriyetin ~aruna yara~lr gibi d"natmak için\"
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dutY owed to their country by young men like him, who have seen Europe, is to

awaken their women at home, prepare them for life and lead them to good

deeds for the sake of the pragress of the nation. He expects that in the future

these functiOl,,, wCJuld be performed by educational institutions, but at the

present it is up to educated men Iike himself to fulfil this duty.(18) He notices that

the idea of YBlliD. (fatherland) is not cieal' to Macide; she rather divides the world

into Muslim 2nd 8hristian. He explains to 10er that vatan and religion are not

related to each other, that a Greek or Armenian Ottoman can love the vatan as

much as a Turkish or Muslim Ottoman. He tells 10er that they should inculcate

this view in their children. Macide is not convinced and tells him that he would

be persuading 10er to rcjact ail that she has believed in since 10er childhood.(19)

This paragraph is apain significant. It implies a correlation between

Macide's general traditional outlook and 10er identification with religion, rather

than with a secular fatherland notion. Consequently, she divides the world 'nto

Muslim and Christian, and hence does not have any common loyalty with the

non-Muslims of 10er country. On the other hand Fahir, who represents modernity,

believes in the notion of a secular Ottoman vatan which draws allegiance from

ail the different religious and ethnie: groups of the empire. Yet, 1 am uncertain as

to the author's meaning in one vague sentence in this paragraph. Fahir thinks

that Macide's altitude "expresses weil the qualities of the majority of women of

10er class of sensing the future." By this sentence the author perhaps meant that

the future will prave Macide right, and will show that indeed Fahir's idea of

vatan is unrealisable. Perhaps Halide Edib identifies hE,re more with Macide

than with Fahi," and has her own doubts about this Interpretation of the notion of

Willl·

The idea of a common Ottoman fatherland, which would unite ail the
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diverse religious and ethnie groups of the empire -or Ottomanlsm, as Il was

called- was first put forward in the Ottoman Empire by the nineteenth century

liberal reformers. Prior to that, as Bernard Lewis explains, the classical Ottoman

system divided the world into three essential categories: Muslims, hostile non-

Muslims beyond the frontiers Ü..lll..d:l.i), and subject non-Musli ms (Z!mml), TIIUS,

the basic loyalty under this system was to religion." With the emergence of the

modern idea of patriotism, the loyalty of liberal Ottoman Turks in the nineteenth

century started to swing between Islam and a secular vatan. The SQ-C2,!18d

Noble Rescript of the Rose Cham...."r of 1839, which started a sories of reforms

called Tanzimat (Reorganisation), proclaimed, among other things, t!le equall\Y

of persons of ail religions before the law, and hence brough', in the concept of

Ottoman citizenship_ This marked a breach with the traditionalJttoman

system_" The Young Ottomans frequently used the concepts of Ottoman vnlan

and the corresponding Ottoman millet (nation), wli;,~h !heorRtically included ail

religious groups of the empire. But the latter concept always remained vagL'::.

Whereas scmetimes it denoted a common Ottoman nationnood, at otller tlmb~ Il,

referred only to Muslirrls in a modern nationalist sense." ln 1908 the CUP

included Ottomanism in its programme, but it could never materialise.

Ottomanism increasingly g::we way ta separate nationalist movements on the

part of each ethnie group. Sa, :his is perhaps what Macide is able to sense by

" Lewis, The Emergence Q! MQQ;", Turkey, 328-30.

"Ibid., 107.

"Ibid., 336-39; Narruk Kemal's wrilings are gQQd exomples QI IIlis cQnfusiQn rcgJrdlng Ill"
meaning Qf OttQmanism. At limes he used "OttQman" IQ descnbe alilhe cililcns a! 1110 empire 10

be unified by a representalive assembly. Olher lime" he used il as a synQnym fQr Tur1<, ln yet ailler
wrilings he cQnceived uniling Muslims PQlilically and spQke Qf '1he talher!. 'ld" as havlng bcen
ruled by the caliph Omar and Ihe Sultan Süleyman 1. AC",-vrding tQ ~eri! Mardln. IQward 1110 end of
his active life as a IheQrisl Narrnk Kemal gave up the idea of an 'OIlQman naliQn' compnSlng vanous
religiQus and ethnie groups and slressed a uniQn of Muslims. (~e:i! Mardin. I!J!L\3.c:n~sls QI YouJ..!J
OIlQman ThQuaht, 326-32.)
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instinct.

Two months alter Fahir's return fram England his best friend Numan. with

whom he had studied in England, comes to invite him and his wife to his

wedding. Fahir and Numan have grawn up together in neighbouring villas in

Fen.::ryolu (on the Asiatic coast of Bosphorus). and had studicd lOgether at the

Galatasô.ray Sultani." According to Fahir, Numan is a very good person, "but he

is a bit too E:>Jropeanised."" (19) Therefore he says: "Aren't you going to let me

meet your 'mad2m'? .. You'lI come with your wife, won't you?" Fahir tells him

that he should ask Macide first, because her ideas do not quite match theirs. So,

he goes to the bedraom, where he sees that his son Hikmet is being nasty to his

mother, pulling her hair, and so on. Fahir Interferes firmly, puts him in the corner

and tells him to stay there until he kis:;as his mother's hand to apologise and

becomes a gcod boy. Fahir's attitude takes by surprise both mother and son.

Macide stands by Hikmet and asks: "What is this, the European method of

childrearing?" Hikmet is encouraged and starts yelling again. Then Fahir

confines him into his study and tells him to stay there until he apologises. So he

apologises, but Macide is angry at Fahir.

Subsequently, Fahir tells her about Numan's invitation to which she

"Galatasaray Sullarli, or Lycée. was opened in 1868 on t~,e initiative of the French Ministry of
Education in cooperation wilh the French ambassador in Istanbul and the Tanzimat's leading
.Idtesmen Grand Vezir Ali Pa~a and Foreign Minister Fuad Pa~a. It was the first educationai
Institution 01 the empire which was open 10 ail its nationalities and gave a secular modern
education in the French language. Besides aiming at increasing France's influence in Ille empire,
the school was established lor implemenling the Tanzimat's Ottomanist policy. 't was conceived
Ihat the school would raise a new generation of statesmen and civil servants who would be
compatible wilh the new order, which included for the first time the incorporation of the non·
Muslims into state service. But a few years aller the school's founding France lost its superior
stalus over the Otluman Empire and henr.e Galatasaray did not continue to serve France's original
policy. Veto il continued to be one 01 the best schools 01 Turkey and a breeding·ground of
Westernists. (ihsan Sungu, "Galatasaray Lisesinin Kurulu~u." Belleten 7(1943),315-347:
Berkes. Deyelopment 01 Secularism, 188-92.)

""biraz lazla Frenkle~mi~lir." ln this period Ottomans used the word E.œnh to denote ail
Western Europeans.
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responds sullenly: "Look Fahir. 1am a Turkish girl. 1didn'I live in t:ngl3nd li"-8

you. 1can'l, like European women. appear improperly dressed befare 111318

slrangers."" Fahir says thal Numan is like his brother. and that NUlllan's wlfe \VIii

'appear' la him. Macide angnly: "Who knows haw loose sile is
'

Sile Illust be

one of Ihose new liberty women .. 1am a Turkish girl, a Muslim girl. 1c3n't staml

Ihis kind of Ihing." Fahlr says thal he would be ashamed 10 repeat her ide3s ta

Numan, which makes Macide even more furious and she shouts: "Once you see

Europe for a couple of years you start disliking us. If you are ashamed of my

ignorance and Grudeness. go la Ihe wedding by yourself."(19-21)

This passage is ln facllhe mosl successful part of Ihe book and reflects

quile welilhe contradiction between Ihe Turkish-Muslim Iraditional cultllr8 3nd

ils convenlions or~ women. and Ihe modern one which seeks la replace IL First

of ail, Ihe author makes the point Ihal Ihe Iraditional way of dealing with children

involves leniency and even spoiling Ihe child. which she obviously dlsélpproves

of. Halide Edib wallts this melhod la be replaced by one Ihat involves firm

discipline. including punishment of Ihe chi Id. She presents the 1,ltter élS Ille

modern way. which. nol surprisingly, is designated by Macide as the "Fmnk

way." This passage also displays Ihe Iradilional moralily which disapproves of

women going la an enlertainmenl with Iheir husbands and being exposed there

la olher men. Here il is Ihe woman who clings la Ihis morality, wllich she sees as

part of he; Turkish and Muslim idenlily. On Ihe other hand, Ihe one who is trying

la leave Ihis kind of moralily behind is Ihe modernist man. the social reformer.

who has seen Europe. He seeks la replace Ihe Iradilional social conduct with a

modern European one. From Ihe poinl of view of Ihe Iradilional woman Ihe

European conduct is perceived as immoral and the women who behave

""Frenk kan lan gibi oyle aÇl k saÇlk yabanCl erkeklerin yam na~, kamam,"
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accordingly as "Ioose."

It is interesting that the person who triggers this conflict to come into the

open is Numan, quite a snobbish, Europeanised character who belongs to

Halide Edib's hated category of imitators. As we will see below, he and his wife,

another 'imitator of Europeans,' will contribute much ta Macide's modernisation.

Edib's own reaction ta the imitator category is not very different from Macide's.

She also criticises such people for being Europeanised and immoral, which

shows that she still has much in common with the traditional perspective. Yet,

she wants her people ta Europeanise, indeed ta imitate the West, but she

repeatedly makes the point that hers is a different kind of Westernisation.

So finally, Fahir goes ta the wedding alone. The section on the wedding

again revolves around the theme of the 'imitators of the European;,' one of the

most common themes of Edib. Numan lives in Rumelihisar (on the ë'urop:3é1n

coast of Bosphorus) in a big mansion. A butler wearing a frock coat and a maid

wearing a white apron and a bonnet welcome Fahir. He meets there several

friends and relatives of Numan, young men and women, ail snobbish imitators

of Europeans, except one young girl, a cousin of Numan, who looks serious and

alien to this environment. She reminds Fahir of Macide and he sits next to her;

none of the snobs approach this shy and awkwaru-Iooking girl. The author uses

phrases like "empty looks," fake behavior" ta describe ihese 'snobs,' whose

constant cheerful conversation is in contrast to the soberness and quietness of

the girl Fahir Iikes. They constantly mix French words and expressions into their

Turkish conversation, which include subjects like clothing, the style of a tailor

called Kalyo Rosi, the latest scanda! of Madam Suha Bey, and 50 on. Numan's

wife is a superficial woman, somewhat spoiled, but still nice. Fahir thinks that

her relationship with Numan is not really based on a serious love, but is rather
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"an imitated European-Iike Iriendship." He is glad that Macide Ilas not con,?,

because he thinks that it would not be a good idea to show her this empty

imitation 01 the West at a time when he is trying to draw her attention \-1 tl1e

desirability 01 Western lile.(23-25)

So again, Edib does not thoroughly describe the imitator type. beyond

saying, as usual, that they are lake, empty, pretentious, superlicial, that tl1ey mlx

French into their Turkish, and that they are empty imitators of the WESt. Tile

antithesis 01 this type involves seriousness, soberr.ess and 'true

Westernisation,' which Edib presents as the major goal of the ConstitutionClI

Revolution. 'True Westernisation,' which opposes 'fake imitation,' would be

created by the conscious efforts 01 the progressive reformers.

Ziya G6kalp, who became the main ideologue of Turkish nationalism in

this period, also makes the same distinction between 'proper Westernisation'

and imitation of the West. He claims that the latter 1:> a product of the Tanzimilt,

the leaders of which did not fully understand Western civilisation, and were not

clear on what should be accepted lrom Europe and what should be taken from

national tradition. They derived their knowledge 01 the West mainly fram tlle

Levantine population of the Pera district and imitated mainly the external

aspects of European civilisation without penetrating to ils philosoptlical and

scientilic loundations. Instead, G6kalp diiferentiates between civilisation, wl1lcl1

lor him is international and includes only scientific methods, the natural

sciences and technical processes, and culture, which includes ail spiritual

values. He believes that whereas European civilisation should be adopted,

culture should not be borrowed lrom other nations, but should be taken from

one's own religious and national heritage."

"Uriel Heyd, Eouodalioos of Turkisb Naliooalism (Loodoo: Luzac & Co, 1950), 74·81
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Il is clear that Edib shares G6kalp's ideas, and objects to imitators for the

same reasons. But we cannot say that she herself, as a 'true Westerniser,'

penetrated to the philosophical and scientific foundations of European

civilisation; nor did she want to adopt, as culture, the then-existing values of her

society. On the contrary, she wanted to modernise ail aspects of her society,

including its religiûll, by taking the West as a modal. Since she describes the

imitators very superficially, and does not explain their way of thinking or their

place in society, (nor does she explain the alternative Westernisation weil

enough). we cannot really know how exactly true Westernisation diHered from

the fake one in her perception.

During the wedding party some of the guests make derogatory remarks

about a certain Seviyye Talib, which anger Numan and lead him to stand by her.

One young man says that her name should not be mentioned when women are

present. In responding to Numan's support of her, he says that the years Numan

had spend in England seem to have been wasted. Numan answers that

Seviyye Talib is a very virtuous woman who has rebelled against custom. He

adds that an Englishman would be the first person to resist if a woman, of

whose virtue he has no doubts, is downgraded.(26)

Although in this passage Seviyye's story is not explained yet, we

understand that she has behaved contrary to the established morality. It is

interesting to see here again Halide Edib's identification of virtue and morality

with English culture. The understanding of virtue I::y the young man, who

condemns Seviyye, and by Numan are diHerent, but both look up to England

and both refer to English culture to legitimise their position.

ln the next pages we learn that Seviyye Talib had been a neighbour and

friend of Numan and Fahir when they were Iittie. She was a sports-Ioving girl
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who had an English governess and used to wear short, blue dresses, (Note \Ile

similarity with Halide's CI ' Chlldhood, p,? and p, 15 above,) She h;)d Lln

incredible talent for opera singing, They had lost contact after Seviyye il;)d

started to "avoid men," A few years later she married Numan's father's younger

brather Talib Bey, who used to be a teacher at the Galatasaray school.

On the night of the wedding Fahir shows great affection to his wife and so

they make peace. Alter that day Macide starts to make an effort to understand

him better and to appear progressive. That week she "appears" to Numan and

his wile who visit them. Nevertheless, she occasionally reacts to Fahir \VIth a

vengelul coldness. Yet, Fahir is glad that she is not thrawing out ail her former

pnllc::Jles like old clothes. He claims that his great effort to educLlte Macide is

based on a certain m(lthod of social and national progress, which is initiated by

the education of the luture generation at home.(34)

Numan and Samlme visit them a lew times and a friendship stLlrts to

develop between Samime and Macide, despite their differing outlooks. But on

one 01 these visits Fahir's aunt comes back home after a long absencE: and

sees the lour together which infuriates her. Ifi the resulting quarrel sile shouts:

"You might have become a Mêisyêi, but 1 can't let my daughter become a

Madam!"(35) Fahir is very upset and starts considering moving away from the

aunt with his wife and chiid. That evening he goes out 101 a walk and hears by

coincidence an enchanting voice singing, which lills him with strong emotlons

Macide returns to her lormer sulkiness toward Fahir. The next evenll1g he

goes out again and encounters a couple who seem to be in love. Fahir follows

them until they disappear into their hou s€::. Alter a while he hears the same

beautiful voice singing an oratorio accompanied by a piano. The voice again

moves him deeply. When he comes home he linds Macide very sad. She says
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that she is suffering in this conflict between him and her mother, both of whom

she loves. She believes that she is not the kind of woman who can be a friend

to him. The cousin whom she married is one person, while the husband who

returned from Europe is another. At that moment Fahir realises fully the conflict

between the old and the new within his nation. He expiai ilS to Macide that they

should bury the old respectfully, and that the new has nothing to do with the

deplorable examples of imitators. They do not want to imitate other nations like

monkeys. Accepting the new does not mean to be a copy of a French or English

man or woman. They want to be new Turks who accept Western progress, apply

it to their lives, but stay true to '1heir race's [or nation's] tendencies."" (40-41)

Fahir's explanation summarises again the basic goal of the

constitutionalist reformers, as seen by Halide Edib. The author emphasises

once again the distinction between imitation of the West and 'true

Westernisation.' She shows that this distinction and the opposition to the former

attitude was a major aspect of the constitutionalists' ideology. The new idea,

which she introduces here into this opposition, namely, 'staying true to the

tendencies of one's own race,' recalls nationalism. It indicates that a major

difference between the two 'Westernisations' was that the true one included

nationalist sentiment and the other did not.

After that night Macide changes. She starts spending ail her time on

reading; she learns English, reads books on gaography, history and health

sciences, and buys every new publication. Consequently, she neglects her

housework totally, so that finally they have to hire a Greek maid. Fahir thinks this

is ail for the better, because his aunt would then direct ail her anger and hostility

at the maid. While being "preoccupied with showing disgust and contempt to

" "lIlun 111 eg i1imlerine bag ~. "
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Eleni," she lorgets her revenge on Numan. Saon Numan and the aunl beconw

quite Iriendly. Thus, Fahir's efforts start ta bear fruit: now he has "a WOIllZH1 ..

.who even neglects her child ta be able ta become a Iriend ta Ilim l"(41·42)

Sa, alter ail the main goal 01 Macide's great effort ta educate Ilerselt is ta

please Fahir and ta keep him home by keeping him intellig8nt company. This IS

in lact the main reason why Halide Edib demands education for women, as sile

repeats in almost ail 01 her writings 01 this period. She believes that when

women become true Iriends ta men by education, lamilies will be stronger and

more permanent, which is in lact her primaI)' objective. In this passage the

author eliminates the major obstacle ta Fahir's modernisation effort, namely hls

aunt's resistance, by letting her vent her lury on the Greek maid. The

revolutionary Fahir does not see anything wrang in this abuse, nor does Edib.

One evening, when Fahir, Macide, Numan and Samime are taking a

walk, they talk about Seviyye Talib. Samime is strangly opposed ta her; Fahir IS

also bothered by the subject and does not wan! it ta be discussed in front of

Macide. But Macide is very eager ta hear Seviyye's story. Sa, Numan tells I\.

according ta which Seviyye was married at the age of sixteen ta the empty·

headed and insensitive Talib Bey, thinking that she loved him. Alter twelve years

of fidelity ta him, she fell in love with her piano teacher Cemal. She had no chi Id

which would have bound her ta a man who could not make her happy. Sile tilen

told her husband frankly that she did not love him any more and asked for a

divorce. Talib responded with rude threats, and sa Seviyye ran away ta her

father's home, where she lived lor six months. Then she wrote ta Talib saying

that if he would not give her her freedom, she would live with the man she

loved. Talib repeated his threats, and sa Seviyye started ta live openly wllh

Cemal. Talib followed them and had them expelled fram every neighbourhood



..

·r

72
in which they li ved. Finally. she started to keep her place 01 residence secret.

Desplte scclety's condemnation, she kept her lirm beliel in the rightness 01 her

action and in her virtue, in whir h also Numan believes. Fahir cannot help but

respect her, but he does not approve 01 her behaviour. On the other hand,

Macide passionately supports her, which bothers Fahlr.(42-47)

With Seviyye Talib Halide Edib returns to another lavourite theme 01 hers,

divorce. Here she supports the childless woman's right to divorce her husband.

Nevertheless, we cannot really say that she criticises here specilically the

Muslim divorce law, which was then in etfect in her society, nor that she calls for

ils relorm. This law, or more specilically its Haneli version, gave the man the

right to repudiate his wile any time, without having to cite a cause. On the other

hand, the woman's ability to divorce was very limited. She could obtain her

husband's consent to divorce her by giving him some compensation, usually

part or ail 01 her dowry. Or she could petition the !illQl (the Muslim judge) to

annul the marriage. But as John Esposito explains, the grounds that were

available to women seeking divorce in the Haneli school werr3 limited in

number and ditficult to prove." 50, in Halide Edib's novel Seviyye Talib takes a

radical stand and leaves her husband, whom she cannot divorce legally. But

her story might just as weil have taken place in another society, where the

husband's consent is essential lor a divorce and where extra-marital relations

are prohibited. In other words, there is nothing in Seviyye Talib which rellects

what is uniquely Ottoman, or shows the problems 01 a typical Turkish woman in

the Ottoman system. Edib's emphasis here is on the rightness or wrongness 01

an extra-marital relation, and not on the particular legal context which created it.

ln the end Seviyye wins her battle by getting the divorce and marrying Cemal,

"EspOSilO, wernen in Muslirn Earnily Law, 30-35.
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but the author does not explain how the problem l'las solved. Seviyye oilly says

in a letter ta Numan: "Our situation with Talib Bey, which had turned illto a court

case, is settled." 1became free ta behave as 1wish."(115) Ooes this m8an 111;:\\ Il

l'las settled in court, or dld it just resemble a court-case? By not explaining how

Seviyye got divorced, Halide Edib shows that she is not really interested in 1Ile

particular divorce practlce of her society and does not look for or devise

alternatives ta it. In other l'lords. she does not deal with it as a conscious social

reformer.

Af1er this Macide wants ta leam ta play piano, and Fahir buys 11er one

Numan per~uades them ta hire Cemal, Seviyye's lover. as piano tei1cher. wlHeil

they do. Sa. Cemal starts coming ta their home twice a week ta tear.h piano ta

Macide. He is a fortyish. blond. quiet man who is a convert ta Islam lrom

Hungarian extraction. Finally. one evening, he invites them ta his home lor a

concert ta be given by him and Seviyye.

That evening Macide takes a long time ta dress up. Beside her new

interests in books and music, she has also developed an interest in c101l11ng, ln

"dressing up like new women." She puts on a girdle every morning, 101101'15 1Ile

latest fashion and whispers with Samime about clothes, styles, and 50 on. Tilat

night she wears a blue silk dress and a white coat, deccrates her hair with blue

ribbons. puts en strong perfume and goes ta Seviyye's house, with Fahir on one

of t'ter arms and Numan on the other!(52-53)

Hence, in an incredibly short time Macide is transformed fram a

secluded, ignorant. tradition al woman ta a modern, educated and lashlonable

one. Fahir's revolution is in fact complete; but just at the time when it is

completed he falls hopelessly in love with Seviyye. that very evening l Seviyye

""Talib Beyle aÇl kça bir dava halini alan durumumuz halledildi."
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is a striking woman, very passionate, full of emotions and possessing an

extreme-Iy imNessive voice.

The rest of the novel deals with Faf:ir's emotions which saon lead ta a

nervous breakdown. Now Fahir and Macide often socialise with Seviyye and

Cemal, along with Numan and Samime. Society's ostracism of Seviyye

subsides gradually and the couple starts having guests ta their home frequently.

The permanence of their relationship induces confidence in people and

everybor" now starts ta find Talib Bey unjust. Fahir's Elmotions turn from

sadness ta extreme cheeriulness. One evening he collapses, overcome by the

s~oradic glances of Seviyye and everyone thinks that he is sick.(69) The next

day Seviyye cames ta Fahir's home to inquire about his health. She tells him

that she knows that his sicl .. less is because of love, but Fahir realises that she

erroneously believes that he is in love with Samime. Seviyye tells him that he of

course cannat do what she herself has done, because of his "sacred tie," his

son Hikmet. She advises him ta travel from one country ta another, in arder ta

get cured.(71-72)

Fahir feels that he is ready ta run away with Seviyye, on her first signal,

and desert his wife, child and honor. He thinks that he is low and cowardly. He,

who "thought that he had a place in his country's struggle and who had

promised to fulfil the difficult task of the progressives," is ready to abandon

everything and run away. He feels that he is betraying his country, family and

the futur·e. "My God," he says, "ta tarnish the morality of progressives, ta weaken

those who would save the country ... This is the greatest betrayal!" He asks

why their struggles to become better people are always placed in jeopardy by a

woman.(73-74)

Since the main target of Fahir's revolution was to form a strong and
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modern family, its disruption by his passion for another womon is considered by

him as a disruption and betrayal of the revolut;on. We do not know whether 118

was doing anything el se for the revolution, other than modernising his wife. Il

sa, then perhaps he means that his love tor Seviyye now prevents him trom

continuing his work, and in that sense feels it is a betrayal of the revolution. But

more thar- this, it seems that Fahir (or better, Hal:de Edib) equates the revolution

with morality, and more specifically marital morality, sa that even the thought of

bGtïaying his wife is seen by Fahir as a betraynl of the revolution.

Finally, on a doctor's advice Fahir decides ta ,~avel ta Europe ta recover

his sanity. On the eve of his departure, Seviyye and Cemal invite them ta their

home; Cemal's two sisters had come from Hungary ta visit him. That evening

Macide wears a law-eut dress made of tulle and decorates her hair with golden

roses. Fabir is amazed by "the environment's effect on woman's morality." He

compares the larmer shy and simple Macide, who objected ta meet Numon

even with her head covered, and the present Ma.:-:de, who goes ta Cernal's

home with this immodest dress. At Cema!'s house they lirst speak French

because of his sisters, but because Macide does not speak French, they switCtl

to English, whieh everyone speaks. That evening Seviyye wears a law-eut

dr( ss whieh leaves her arms and shoulders bare; s:'le looks hait naked. Fahir

burns with passion and finally, through a recital 01 the drama 01 Antonius and

Cieopatra, he expresses his feelings ta her. Everyone in the room understands.

That night he goes through a "ielirium and shouts Seviyye's name in Maeide's

and Numan's presenee.(82) The next morning Numan decides ta aecompany

Fahir on his trip beeause he leels that he is too siek to be 113ft alone. Fahir does

not see Maeide or Hikmet before leaving. He only 1l3ars his aunt saying angrily:
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"See, thls is the end of alafrangallk" !"

Numan and Fahir travel ta Egypt by boat. Fahir finds that immorality is

very widespread in Egypt; life is loveless and devoid of emotions there!(88) (He

does not explain why he thinks sa.) They stay in ::: ilotel and spend their time in

theatres, dances and operas. Fahir corresponds with Macide, who pardons him.

NUlnan flirts with variaus women. One evening they meet their classmate f~om

('xford, Fred Lesley, on the street by coincidence. Lesley introduces them ta

Britain's most beautiful prima donna, the opera singer Evelyn Marchal. Evelyn

falls in love with Fahir, but he does not reciprocate. Then Numan platonically

ta Ils in love with Evelyn! Fahir decides (" return home, in ordp' ta protect his

friend from becoming unhappy like him. He has not been able ta forget his love

for Seviyye and is as miserable as before. Meanwhile, Numan receives a letter

trom Seviyye telling him that she is divorced and is about ta marry Cemal (see

pp. 72-73 above).

Fahir and Numan arrive in Istanbul on 20 Februarj, at a turbulent time;

two days after their arrivai Serbesti's editor is murde:ed. Fahir sees a

Dsychological Gonnection between himself and his country. He thinks that they

(meaning the progressives), who had set out ta "put in ordp: the soul, the

psychological health of the country" have sadly failed. He seps his life as a

microcosm of the life of the who le country. As a progressive he had started with

a clear programme ta bring renewal and happiness ta his environment. Instead,

he only made Macide unhappy. But he thinks that neither he nor the

progressives were guilty, "Their good intention, efforts and sacrifice were ruined

by societal weaknesses and guilts that mankind could not overcome."( 116-18)

ln this extremely irregular and unclearly written passage Halide Edib

" Another word for 'being Europeanised, behaving like the "Franks."
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shows that she pereelveo ttle social umest, whieh eulminated ln the 1ll1l\lny 01

'31 Mareh,' as simply a breakdown of morals. Beeause sile sees ttle 1908

Revolution as essenllally Cl moral revolution, which aimed at strenglilening Ille

country's morality, its failure appears to her as the triumph of immorality. F,llm

was overcome by sexual attraction, which made him lose control of tlis own

morality, and hence he contradicted the revolution's requirements. Ail Edlb I~

saying is in factthat. as Fahir was defeated by human weakness, so too tlle

society was defeated by social weaknesses! We can say that Halide Edib IS

preoccupied with marital morality to such an extent that she can deal willl suell

an important event in the country's history as '31 Mareh' only by relallng 1\

somehow to marital morallty. It is surprising that after Ilaving been direetiy

affected by the uprising, she does nut make any serious attempt to explain or ta

analyse this social plJenomenon.

Fahir sees that Maeide is now elosely involved with Hikmet's education.

She teaches him to read. Her desk is coverec > ;~h English books on child

education, Once. Fahir hears her teaching Hikmet the goals of humanity. Sill:

tells Hikmet to be courageous. religious, correct and honorable; he should stay

correct even if his correctness kills and tortures others. Theil she adds Wlttl a

sob: "Just. just like your father! .. ,"( 119)

ln the last chapter of the novel, which is entitled "The Abyss," Fallir

encounters Seviyye and Cemal on the street and they gree! each other politely.

Alter that he keeps watching their home like a madman, Finally, on the night of

30 March he cannot help but go to Seviyye's house, The Greek maid tells him

that Cemal is at the neighbours and Seviyye is asleep. Fahir tells her that he

will wai\. Then Seviyye wakes up and comes to the living room, where Fahir IS

waiting. She is angry and says that Cemal won'! come that night, and asks him
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whether he came for Cemal. He says no and Seviyye tells him to go away. He

then says deliriously that he will thraw Cemal's smashed brain under her feet!

Then Seviyye looks at him submissively; and "nothing remains to pull him back

tram 'the abyss,'''(125)

On 3 April the city is shaken by a bloody upheaval. This parallells Fahir's

mood who sees himself as a sintul, dirty, wild monster, who fell into "the dark

abyss of the crime" which he tried sa hard ta avoid, He feels that "he will fall into

eternity together with the falling fatherland," He had tarnished this virtuous

woman, Seviyye, who will stay forever sh;>meful because of his action, The

Action Army is on its way ta Istanbul, and this fi Ils Fahir with patriotic feelings, At

dawn he leaves home ta jain the Action Army, with the intention of committing

suicide. He hopes that his death will make Macide and Hikmet ''feel a crown of

triumph on their forehead."(127)

ln the epilogue, Macide and Hikmet are in the masque, where mevlud is

recited for the souls of those who died while serving Liberty (Hürriyet ~ehitlerj).

Macide is saying ta Hikmet: "Hikmet, my son, you will always be ready ta die for

what is right and for the fatherland!" Then she adds with a sob: "Just, just like

your father! ..."

Sa, dramatically, Fahir "falls" in the same night that the fatherland ''falls''

as a result of a mutiny of soldiers, which was chiefly directed against the CUP.

Thus, what indeed tell on 31 March and was resurrected by the cc:o.Î'1g of the

Action Army was the CUP, which Edib apparently identifies with ihe fatherland.

It is not clear whether Seviyye submitted ta Fahir on the night of 30/31

March because she feared that he would harm Cemal, or by her own free will. In

any case, in Edib's opinion, Fahir's ''tarnishing'' Seviyye is a crime comparable

ta that of 31 March mutiny. (Its leaders were also punished late>r oy death.)
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Because Fahlr IS ln fact a moral persan who l'las overcome by 111ll11èln

weakness, he takes his punishme;l\ into his own hand and kills hlmsell. Sinco

his immorality has contributed ta the fatherland's downfall, by tlle same tOKP!~

his punishment serves the salvation of the fatherland. We also see that by

punish'ng himselt properly he restores his family's honour and provldes a

respectable modE., for his son. Because morality and fatherland are so

intertwined for Halide Edib, by the same self-sacrificing action 11er hero could

serve both ends. Hence, this dramatic climax of the novel emphasises once

again Edib's view that vatan and the new liberal order can be malntained

primarily by maintaining good morals!

Before concluding this chapter 1would like to draw attention to a strlKlr'<J

similarity between Halide Edib's ideas, explained so far, and an article on

women written by Ahmed Rlza, the leader of the CUP. In thls article wrltten

shortly before the 1908 Revolution", Rlza deals with the duties and

responsibilities of women. He emphasises that in order to credte a perlect

nation, they should first raise perlect mothers, because the nation's foundatlon

is the family and the family's foundation is the woman, the mother. Hence, ta

reform and to educate women means in fact to work for the progress of the

nation. He thinks that nature has given women a great power over men ~lIld

over their cr.ildren, so that if they are equipped with knowledge and good moral

values they will be a tremendous force in the right direction. He believes tllat the

fundamental laws of the country and the seriat give women extensive rights, but

on account of their ignorance, or Jack of education, women cannot utilise them."

"Ahmed Rlza, Vazjfe ye Mesuliyet· Kadw (Paris: n.p., n.d.).

"lbid.,8-11.
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Rlza conslantly cites~es (oral traditions of the Prophet Muhammed) and

m'&1s (Kuranic verses) to prove his points. Also for the same reason he often

refers to a pasl Islamic golden age, when, he claims, women were free, enjoyed

full equality with men, participated in public life, and 50 on.

Just like Halide Edib, Ahmed Rlza, who in lact wrote belore her,

emphasises the necessity to educate women and to rai se their knowledge to

the same level as modern men iilld at the same time strengthen their morality

for the salvation of the nation. He thinks, like Edib, that one 01 the causes of

;mmoréi!ity is the imitation 01 the "immoral Eœ!l!ss."" He says that women who

were raised in the old way or who are imitators 01 Europeans are not compatible

with Islam, nor with the nation's present needs."

Seyiyye Talib in lact says exactly the same, which shows us that the

ideas in it ware not Edib's private, isolated views, but that they were generally

part of Mesrutiyet ideology. In this novel the author starts with a criticism of the

old order and a relutation 01 the imitators 01 the Europeans, deals extensively

with women's modern education, and then devotes the greater part 01 the book

to morality. Sile makes the point that in certain c,ses an extra-marital relation

can be moral, like the,,;e between Seviyye and Cemal. But once the obstacles

which prevent it Irom being legal, hence moral, are eliminated, she no longer

tolerates any relations outside marriage. She considers the new orcJer to be

based on loving and virtuous marriages where husband and wile are

intellectually compatible. Its disruption, in Edib's opinion, is one 01 the major

lactors that lead to chaotic situations Iike the '31 March Incident.'

.. Ibid., 3'0.
"Ibid., 54.
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CHAPTER IV

TURKISM AND HALIDE EDIB

Political Developments (1909-1912)

Alter the '31 March' rebellion was suppressed, Mahmud ~evket P~~~, tlie

cQmmander Qf the ActiQn Army, became fQr a while the mQst pQwerful person ln

the cQuntry in his capacny as the inspectQr-general Qf the first ttHee armles ~nd

the administratQr Qf martial law,' The palace's pQwer was curbed dUring

Mehmed V's reign, Wl10 rather passively complied witt1 the euP's decisiQns.

The UniQnist writer Halid Ziya became the chief-secretary Qf ttle palace and

wQrked daily with the Sultan,' ln the summer Qf 1909 two leading UniQnlsts

eavid and Talat entered Hüseyin Hilmi Pa~a's cabinet as Minister Qf Fin~nC8

and Minister Qf the InteriQr re;;pectively,'

HQwever, in December 1909 Grand Vezir Hüseyin Hilmi Pa~a reslgned

on accQunt Qf disag~eement with the eup,' HakkJ Pa~a, a law professor ~nd

fQrmer ambassadQr tQ ltaly, became the new Grand Vezir." He appolnted

Mahmud ~evket Pa~a tQ the PQst Qf Minister Qf War, thereby iloping ta brlng illm

under the cabinet's cQntrol.'

The QPPQsitiQn ta the eup, which was silenced alter '31 Mareil,'

, Ahmad, The Young Turks, 47-48,

, See his memoirs, Halid Ziya U~ak1lgil, Saray ve Olesi, 2d ed, (Istanbul: 1nkilab vc Aka, 1%5)

, Ahmad, The Young Turks, 52-53,

• U~ak~gil, Saray ve Otesi. 155-61,

'Ibid., 169-72.
'Ahmad, The Young Turks, 68.
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reemerged gradually in late 1909. In November 1909 several deputies, many of

whom belonged formerly to Ahrar Party, formed the Mutedil Hürriyetperveran

Party (Moderate liberais). They supported the idea of an Ottoman nationhood

and a centralised system of government. 7 ln February 1910 a second opposition

party, Ahali FtrkaSl (People's Party). was formed in the parliament by about

twenty former Unionist deputies. According to Tunaya, it had a conservative

outlook and the majority of its members came from the i Imiye class (i.e.,

clerics).' ln addition to these parties in the parliament, there were also two small

parties outside of it which opposed the CUP as weil. One of them was Ftrka-i

UlaQ. (Democratie Party), formed mainly by intellectuals headed by Dr. i brahim

Temo and Dr, Abdullah Cevdet. The other was a socialist party formed in

September 1910.'

ln June 1910 Ahf'led Samim, the editor af the opposition p'3.per Sada-i

Millill was killed and the murderers were not found. 'o Fearing another '31

March,' the martial law authorities were prompt this time in crushing the

opposition. They used an -alleged or real- conspiracy as justification for

bringing a great number of people, including the deputy Rlza t~ur, who had a

leading position in the opposition, to trial at the military court."

ln ~;lis period a major preoccupation of the Ottoman government,

regardless of who headed it, was the rebellion in Albania which intensified from

1910 on, Although the support of a large number of Albanians had contributed

to the 1908 Revolution, the Alh.'lnian nation?' Illovement afterwards resumed.

7 Tunaya, I.ür1<ive'de Sivasal P"ailer, 209-18.
• Ibid" 234-46.

'On F1i1sa-j ibads~G ,nid, 171-81; on the socialist party Gee ibid., 247-62.

"Yalçtn, Sivasal Am Jar, 158-59,
" Tunaya, TÜr1<ive'de Sivasa! Partiler, 221.
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The Ottoman government replied w'lth severe repression which was criticised in

the Ottoman parliament by Albanian and other opposition deputies. ". Alter the

fall of the CUPist government in the summer of 1912, the new Gazi Ahmed

Muhtar Pa~a cabinet agreed ta give v"de concessions to Albania. But the

subsequent Balkan War (1912-13), during which Albania separated from the

Ottoman Empire, prevented their implementation."

Also, in Yemen a series of uprisings occurred during 1910 under the

leadership of the Zaidi imam Mahmud Yahya. Il was brought under control in

1911 only through an agreement between the Ottoman government and Imam

Yahya, securing the latter's allegiance which lasted until the end of World War

According to Feroz Ahmad, the CUP was in decline towards the end of

1910. There was disse,lsion among its organisations in Macedonia and there

were also indications of opposition groups forming in the Second Army, which

was stationed in Edirne." At the: beginning of 1911 a major conservaî;ve group,

Hizb-i Cedid under the leadership of Colonel Sadtk, separated itself from the

CUP. Colonel Sadlk had a position in the War Ministry i, Istanbul." ln February,

Talat, who was known to have followed a hard-Iine policy in the provinces as

Minister of the Interior, resigned in order to appease the opposition." There was

a/50 seri0us disagreement between the CUP and Mahmud ~evket Pa~a, the

"Yak;! n, Siyasal Ani tar, 156.

" islam Aosiklooedjsj, S.v. "ArnavlJlIul.,'· by K. Sussheim; for the developmenl of Albanian
nationalism see George Walter Gawrych, "Ottoman Administration and the Albanians. 1908-1~J13"

(Ph.D. diss., University of Michigan, 1980) .

.. Encyclooaedja of Islam. s.v. "AI·Yaman," by Adolf Grohnan.

" Ahmad, The Young Turks, 84-85.

.. Bayur, TÜrk Inki!abt Tarihi. 2, pt. 1:55.

" Ahmad, 1: le Young Tur\ss, 86.
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Minister of War. In April Colonel Sadlk was removed from Istanbul to Salonica.

ln May the remaining two Unionist members of the government, Cavid and

Babanzade i smail Haklu, resigned."

ln this atmosphere of chaos on 29 September 1911 Italy declared war on

the Ottoman Empire over the province of Tripoli, claiming that har economic

interests and her subjects there were in danger." Grand Vezir Haklu Pa~a

resigned immediately, accepting full responsibility for the crisis. Said Pa~a, who

was the president of the senate and who had earlier been Grand Vezir seven

times, was appointed to form a new cabinet."

The Italian naval and land forces were superior to those of the Ottomans.

To compensate this weakness several Turkish officers went te Tripoli and

organised the local Bedouins to fight against the Italians; Enver Bey became the

commander of Turkish and native forces there. By November 1911, this brought

the war to a stalemate."

On 21 November 1911 the largest opposition party of the Mesrutiyet

period, HÜrriyet ve itilaf (HI. Freedom and Conciliation) was formed by the

merging of almost ail the parties and persons who opposed the CUP. Hence. it

included ;::'dUfJ:-': l~om a wide range of ideologies, from liberals to socialists to

clerics. The main factor thai bound them together was a desire to overthrow the

CUP. Also, the party avowed the p~inciples of Ottomanism and decentralisation;

they opposed the euP's increasing'y Turkist attitude."

"Bayur, TÜrk lokilabl Tarihi, 2, pl.1 :56-:;7.

"Ibid., 93-95.
"Ahmad, The VOllog Turks, 94.

"Ibid., 98; 00 the Italian-Oltoman warof 1911-12 see William C. A~new, Europe and Italy's
Acquisition of Libya 1911-1912(Durham: Duke University Press, 1942).

"Tunaya, TÜrkiye'de Siyasal Partiler, 263-85.
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On 11 December 1911 a by-eiection was held in Istanbul for a vacant

seat in the parliament HI's candidate. the journalist Tahir Hayreddin. won this

election over the euP's candidate the Minister of the Interior Memduh Bey. by

only one vote. This made the eup very uneasy and led them ultimately to seek

to dissolve the parliament"

Article 35 'lf the constitution. which had given the Sultan the power to

dissolve the parliament. had been amended in 1909 in order to curb this

prerogative. Now tile eup and the cabinet sought to remodily it to its original

lorm. On 13 January 1912 the eup attempted to implement the contitutional

change, but they did not receive the necessary two-thirds majority.

Nevertheless, the Sultan dissolved the parliament on January 15 and ordered

new elections. A couple of days later the senate sanctioned this decision. "

Belore the eleetions the eup let several 01 its leading members be

appointed to various cabinet posts. The April 1912 elections are generally

relerred to as the 'big stick elections' because 01 the rough methods (and

sometimes real violence) which the eup used to procure victory." They won the

elecïion with an overwhelming majority: 286 to 15."

On 22 June the remodilication 01 article 35 received the necessary

majority in the parliament . 27 But meanwhile, in the months 01 May and June

l1any army officers who opposed the eup started actively to organise against

the party as weil as against the government. In Istanbul several officers lormed

the Halaskar Zabitan Grubu (Group 01 Saviour Officers) and established

"Ahmad, The Youn" Turks, 99-100.
"Ibid., 100-1 02.
"Ibid., 102·103.
"Tunaya, Türkiye'de Siyasal partjler, 272.
" Ahmad, The Young Turks, 105.
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contacts with HI :nembers.'·H (' n the day of the ratification of article 35, several

of!icers and soldiers in Manasur went up into the hills in protest and demanded

the government's resignation. Owing to this pressure, Grand Vezir Said Pa~a

finally resigned on 17 July. On 21 July the anti-Unionist government of Gazi

Ahmed Muhtar Pa~a was formed which included several well-known enemies

of the eup, like the former Grand Vezir Kamil Pa~a and the former Minister of

War NaZlm Pa~a."

Af1er this, the Group of Saviour Officers demanded the dissolution of the

parliament. The order to this &f!ect was finally issued by the Sultan on 5 August

in accordance with article 35. But the new elections were postponed because of

the Balkan War which started on 18 October 1912." So ironically, article 35,

which was amended by the eup to its original anti-democtratic form to suppress

the opposition, was used by the opposition against the eup to the same effect.

The Turkist Movement

Turkism, as Turkish nationalism came to be designated in this period,

became a widespread and organised movement af1er 1910, although the

beginnings of the idea and its intellec': al basis can be traced to the nineteenth

century. Turkism was on the one hand a cultural (and indirectly political)

movement which sought to replace the traditional MuslimlTurkish identity with El

new, more secular, national identity, involving a Turkish ancestry, a

consciousness of belonging to a race determined by a common root language

and a common place of origin, and a national pride in ail these. It aimed at

crealing a modern nation in accordance with modern ":uropean concepts. On

"Tunaya, tÜr!siye'de 5jyasal Par1i1er. 324·25.

"Ahmad, The Yourg Turks, 108-109.

"Ibid., 112.
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the other hand, in this period Turkisln was also a political pan-movement lor

most 01 its adherents, which aimed at uniting tirst culturally, then politically the

vast lands in Russia, Central Asia, the Caucasus and China, inhabited by

various Turkic peoples," This whole land was relerred ta by Turkists as the

Turan,

The vague concept 01 Turan has several different meanings. In same

ancient writings it meant a land in the north-east of Iran. Long belore the

Turkists adopted it, it was used in the nineteenth century by several European

philologists, foremost among them Max Müller, ta denote a language lamily, like

Aryan and Semitic. Different philologists included different languages in it, Iike

Finnish, Tibetan, Mongolian, and sa on, in adaition ta the Turkic languages. In

today's Iinguistics their theories, as weil as the category Turan, no longer have

any validity. During the tirst half of the nineteenth century in Hungary the idea of

Turan as a distant homeland and a race ta which Hungarians also belonged

gained some adherents, and a scholarly society was formed ta study these

people." A Hungarian scholar, Arminius Vambl'ry (1832-1913) travelled ta

Central Asia in 1860s, disguised as a M'Jslim dervish and collected

ethnographic and linguistic material on it') Turkil inhabitants."

Other works on Turcology also appeared in Europe in the nineteenth

century which helped many Young Ottomans and Young Turks develop a new

" For concise information on the Turkic groups, as weil as on Turkism, see Charles Warren
Hosller, Turlsism and the SOviefs' The Turk:, (Jf the World and ;heir political Objectives (London:
George Allen & Unwin, 1957); and islam Ansiklopedisi. s.v. "Türkler," by various authors. On
Tl'~:;3m see, in addition to sources cited below, eayur, Türk 1nkilabl Tarihi. 2, pt.4: 398·436; and
the brie! account nt one of the parti~ipants in this movement, Tekin Alp, TÜrkismus und
panlüd;jsmus (Weimar: Gustav K:epenheuer, 1915).

32 islam Ansiklopedisi. s.v. "Turan," by V. Minorsky.

"See the accounts of his travels, Arminius Vambery, Travels in Central Asia (London: J.
Murray, 1864) apd ijs supplementary volume, Sketches of Central Asja (London: William H. Allen &
CO,1868); Vambery subsequenlly became a leading authority on Turcology.
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national consciousness. Among them were Arthur Lumley Davids's Grammar of

the Turkish Language (London: 1832) and Léon Cahun's Introduction à

l'Histoire de l'Asie. Turcs et Mongels (paris: Armand Cokin & Co, 1896). The

former was the firs( systematic grammar of Turkish language, and contained

also a history of the Turks, of Turkish and its different dialects. Cahun's book

deait with ancient Turkish nomads of Central Asia and Turanians in a romantic

and exalting way."

ln the seconr haIf of the nineteenth century several Ottoman works

appeared on the same subjects. Ahmed Vefik Palla (1823-91), a history

professor and the speaker of the first Ottoman parliament, published the first

Ottoman dictionary, Lehce-i Osmani in 1876, in which he treated Ottoman

Turkish as one of many Turkish dialects and also indicated which word;; were of

Turkish origin as comnared with words of Arabie and Persian origin." ln the

same year Süleyman Palla (d. 1892), the director of military schools, published

Tarjh-j Alem, a world history, to serve as a text-book in schools. In it he included

for the first time a long section on Turks of early ages." ~emseddin Sami (1850-

1904), among his other works, wrote Kamus-I Tülkj by enlarging Lehce-j

Osmani. Necib ASlm (1861··1935), also a teacher at various military schools,

wrote several books on Turkish history and language, and translated Léon

Cahun's hist'Jry." Many other pllblications on the same line and the Turkist

stand of the newspaper i kdam reflect that adherents of Turkism were not that

"Lewis, The Emergence Qf MQdern Turkey. 346: Berkes, pevp,IQpment Qf Secularism, 314
15.

"'l1Jsuf Akçura, 1ÜrkcÜIÜ~ Ün Tarthi Geli~imi, ed. Sakin Oner (Istanbul: TÜrk KÜltürü, 1978),49
51 .

"Ibid., 69-73.
"Ibid., 113-18.
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few in the nineteenth century."

ln 1897 the poet Mehmed Emin (1869-1944) wrote his TÜrkee SiirlPr

(Turkish Poems) in the context of the Greek-Turkish war of that year, using

simple Turkish 2.nd syllabic meter of folk poetry. The famous verse of one of

thc.;~e poems puts this declaration in the mouth of an Anatolian:

1am a Turk, my faith and my race are mighty.
(Ben bir Türküm, dinim cinsim uludur.)

The poem incites the Anatolian Turk to go to war for the sake of the fatherland,

religion, the Ottoman Empire, his home and his village."

Anolher major source of inspiration for Turkism, was the pan-Turkist

mOlfemen! in Russia, which developed in the second half of the nineteenth

century.'o Its most prominent leader ismail GaSplrall (1851-1914), a Crimcan

Tatar, published the newspaper Tercüman from 1883 on in the Crimea. He

worked for educational and Iinguistic reforms and through his paper, which

circula!ed among mast of the Turkic groups, promoted his aim of "unity in

language, thought and action" among ail Turks."

Gasplrall's relative Yusuf Akçura (1876-1933) who emigrated as a boy

with his mother to Istanbul from the Kazan region in Russia, beci1me alter 1908

a prominent leader of Turkism in the Ottoman Empire." ln 1904 he sent his

" For Turkish nationalislT' in this period see also David Kushner, The Rise of T",kis~J

Nationalism 1876-1908 (London: Frank Cass, 1977).

"Mehmeo Emin, "Anadoludan bir Ses, yahut Cenge Giderken," in Tiirkcp, Siirler (Islélnbul:
n.p., 1900), 37.

"On pan-Turkism in Russia see Jacob L2ndau, E.a.Il:LHkjsm in Turkey' A Study 01 Irredenlisrn
(London: C.Hurst & Co, 1981); and Hostler, Turlsism and tt'1 Soviets.

"Akçura, TOrkciiliigiin Tarihi Gelisimj. 91-102; Encyclooaedia of Is:am, S.v. "Gasplfélll

(Gasprinski) ismail," by Z. V. Togan.
"On YUSUf Akçura $::e, David Thomas, "The Lile and Thought of Yusuf Akçura (1876·193S)"!

t'h.D. diss., McGill University, 1976.
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famous article, ".Q.ç~ Siyaset"" ta a Turkish newspaper in Cairo from

Russia, where he then resided, in which he formulated for the first time the three

existing or possible policies for the Ottoman state: Ottomanism, Islamism and

Turkism. He considered the first te be impossible, the second -which he also

called pan-Islamism- ta be difficult ta implement, and expressed his preference

for the latter, that is, a political unity of the Turkish race.

Akçura explained that Ottomanism, which emerged in the first half of the

nineteenth century, aimed at creating an Ottoman nation based on will, by

granting legal equality ta ail its diverse ethnie and religious groups. He thought

that this policy had already failed and that it was useless ta insist on il. The

second option, tevhid-i Islam, the policy of creating a strong nation out of ail

Muslims, was first put forward by Young Ottomans, wrote Akçura. The

disadvantages of this policy, for him, were that it would hamper modernisation,

lead non-Muslims of the empire ta rebellion, and be opposed by European

powers who had Muslim subjects. The third policy, that of creating a political

nation based on race and uniting the Turks of the worlc:, was very new, said

Akçura. This policy would unite the Turks of Asia and Eastern Europe who have

a common language, race, customs and most of whom belong ta the same

religion. The Ottoman state would play a leading role in this large entity, as the

strongest and most modern of ail Turkish groups. Akçura thought that in the

modern world reiigions were increasingly losing their political function and

becoming more personal, whereas the importance of race was on the rise.

Religions were also increasingly becoming subordinate to races. Thus,

although he did not openly support any one of the last two policies, it is obvious

that Akçura preferred pan-Turkism.

"yusuf Akçura, Üc Tarz-! Siyaset (Ankara: Türk Tarih Kurumu. 1976).
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Besides Akçura, other émigrés fram Russia, Iike the Azeris Hüseyinzade

Ali Ci 864-1 941) and Agaoglu Ahmed (1869-1939) also became leaders of pan-

Turkism in the Ottoman Empire. There were in fact a large number of Turkic

immigrants, particularly Tatars, in the empire by then who had moved there from

Russia or fram former Ottoman territories in Europe.44 Kemal Karpat estimates

that from 1783 to 1922 appraximately 1,800,000 Tatars migrated to Ottoman

territories as a result of the Crimea's incorporation into Russia, the various

Turco-Russian wars and Russian discriminatory policies against Tatars." From

among the ranks of these immigrants came virtually ail the Turkist leaders of

Halide Edib's novel Yeni Turan!

Alter the 1908 Revolution the CUP declared that its official policy was

Ottomanism, which was not necessarily incompatible with Turkism. During the

second Mesrutiyet period Ziya Gêikalp (1876-1924) emerged as the leader and

ideologue of Turkism, which grew ra[)idly after 1910. Gêikalp moved from

DiyarbakIr to Salonica in 1909 where he became a member of the CUP's

central council. Among his other activities, he taught philosophy and sociology

there, and worked for the Iiterary journal Genç Kalemler until the Balkan War. In

1911 he declared in an article published in that journal that their aim was to

create new values in ail spheres of Iife, from economic to domestic to

aesthetic.46 Laier, in a 1917 recapiiulaiion of Turkism he explained that over time

they had come to realise that those new values were nothing but unconscious

national values, i.e., the national culture, whereas the task of Turkism was to

.. Landau, Pan-Tur1<jsm in Tur1<ey. 34.
"Kemal Karpat, OltQman PQpulatiQn 1830-1914' DemQgraphic and SQcial Characterislics

(MadisQn: University Qf Wisconsin Press, 1985); Qn migratiQns Qf Tatars and Qther Tur1<ic grQups
intQ OltQman Empire see alsQ TÜrk AnsjklQpedjsi, s,v. "Goç."

"Ziya Gokalp, Il'rlsjsh NaljQnalism and Western CjyilizatjQn, trans. & ed. Niyazi Berkes
(LQndQn: Allen & Unwin, 1959),55-60.
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make these values conscious. As the raison d'être of this work, G6kalp explains

that Western civilisation cannot be properly adopted without building the

national culture; he thinks that Tanzimatists failed in their attempt to Westernise

the country because they neglected the national culture. Since national values

inspire enthusiasm and excitement, says G6kalp, they enable people to

appropriate scientific and technical concepts, which only appeal to reason." His

approach is expressed in a nutshell in his slogan: "We belong to the Turkish

nation, the Muslim religious community and the European civilisation.""

Ziya G6kPlIp also published in 1911 his famous poem "Turan," which

shows that he was also a pan-Turkist at that tîme. Its last couplet goes:

The country of the Turks is not Turkey, nor yet Turkistan
Their country is a broad and everlasting land - Turan.

Turkists also formed several organisations in this period. The first Turkist

club Türk Dernegi was founded in 1908 in Istanbul. It included among its

members many of the aforementioned Turkists, some Western Orientalists and

two Armenian members of parliament. The club's aim was scholarly and

cultural; it disbanded in 1912." Another cultural club, Türk Yurdu (Turkish

homeland) was formed in 1910 in Geneva by Turkish students there. Halide

Edib writes that It passed a resolution calling her 'the Mother of the Turk.' The

club included many Russian Turks and had a pan-Turkist spirit." Then, in 1911

a Türk Yurdu society was opened in Istanbul by Yusuf Akçura and other well

known Turkists such as Mehmed Emin. it published the weekly Türk Yurdu

" Ibid., 284-88.

"''Türk milletinden, islam ümmetinden, Avrupa medeniyetindeniz." One of the best sources
for Gëkalp's ideas is Urial Heyd, The EOllndations of Turkish Nalionalism (London: Luzac, 1950);
see also Hilmi Ziya Ülken, Ziya Gëkalp' Hayall Eikirled ye Eserlerinden Parcalar (Istanbul: Kanaat,
n.d.).

"Tunaya, TÜrkjye'de Sjyasal Partiler, 414-15.

"Edib, Memojrs of Halide Edjb, 321.
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edited by Akçura which became the major organ of Turkism.51

ln July 1911 TÜrk Ocagl (Turkish Hearth) was founded (it was officially

registered in March 1912) by the initiative of a large number of students of the

Militari Medical School in cooperation with leading Turkist intellectuals Iike

Akçura, Mehmed Emin and Agaoglu Ahmed. The TÜrk Yurdu society, along with

its weekly publication of the same name, was transferred ta this club which saon

grew and became the lT,ajor organisation of Turkism. By the end of World War 1

it had opened twenty-eight branches ail over the country. It was closely related

ta the CUP which adopted its ideology, although the QQa!s claimed to be outside

party politics. Among its other activities, the club organised weekly conferences,

staged amateur theatre, in which for the first time women also acted, and helped

Turkish students from ail over the Turkic world ta obtain their education in

Istanbul.521-:alide Edib explains that for the first time in history mixed audiences

got together in these clubs and women participated as amateur actors and

speakers. Still, in 1912 she was the club's only woman member, elected by its

general congress. In 1918 she was a member of the council which modified its

constitution and made women eligible for membership.53

Halide Edib's Activities from 1909 ta 1912

During this period Halide Edib wrote a series of articles on education

which caught the attention of Said Bey, the counselor of the Ministry of

Education. Said Bey asked her ta get involved in the reform of the Teachers'

College for girls, DarÜlmuallimat and ta teach. She accepted, because, as she

says: "the cali ta the educated Turks ta teach in the era of reform was Iike the

51 Tunaya, TOrkiye'de S;yasal ParlUer, 415·16.
"Ibid., 432-38: Edib, Mernoirs of Halide Edib, 324.

"Ibid., 117, 325.
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cali to military service."(298)

She prepared a report on reform and carried it out with the Teachers'

College's new director Nakiye Hamm. The latter was a graduate of this school

and had taught at the American College. Until then the dominant subjects in the

normal school's curriculum were Arabie, Persian, domestic science and

religion. Edib and Nakiye Hamm worked to introduce a new curriculum with

"more scientific spirit, a living language, and a more modern atmosphere and

equipment." They worked to create a new spirit in the students, which involved

responsibility, self-respect and an open-minded relationship between student

and teacher. At that school Halide Edib taught the principles of education. After

two years the school was turned into a girls' college and another teachers'

college was opened. Edib taught at the college for five years.(299-300) ln 1912

she also published a book on education, Talim ve Terbiye."

ln 1910 Halide Edib realised that 11er husband Salih Zeki was having an

affair with a teacher. In order to be certain, she went for a while to her father,

who then lived in Vanina. Upon her return she found that Salih Zeki had married

tr,e wCJ~an. To her surprise he asked Halide to stay as his first wife. Being, as

she says: "a believer in monogamy, in the inviolability of name and home," she

wanted a divorce. Alter a long and painful struggle, Salih Zeki finally consented

to this, and in April 1910 Halide went with her sons to Nakiye Hamm's house in

Fatih, where she stayed until she found a place for herself in Fazll Pa~a, near

Kumkapl. (307-308)

ln her new home, where her grandmother also had moved, she fell ill and

stayed in bed for three months. Her sons were then going to the American

"Halide Ecub, Talim ye Terb;ye (Istanbul: Tanin, 1912), reference in Enginün, Halide Ed;b

Adlvar'da DQ~u ve Bail Meselesj. 481.
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School. By the faU of 1910 she was weil again and returned ta teaching and

writing. Besides, by that time she had also become "a busy public

speaker."(311 )

Edib considers the years between 1910 and 1912 "as a prelude ta my

final plunge into nationalism," although when writing the novel Yeni Turan in the

summer of 1912 she was already a full-fledged nationalist. She says that her

acquaintance with Yusuf Akçura and Ziya Géikalp led her for the first time ta her

racial past, and away fram the Ottoman past. She was drawn by the folklore, the

oralliterature of the ancient Turks. Nevertheless, she wrote in 1926 that neither

then nor before did she share Akçura's and Géikalp's belief in political pan

Turanism.5S She believed that nationalism was "cultural and regional in

Turkey."(315)

She writes that Géikalp came ta Istanbul fram Salonica at the beginning

of 1911, alter which he very olten visited her, during what was ta graw an

inteUectual friendship, tiU 1915.(317) This is interesting, because most writers

on Géikalp's life mention that he moved ta Istanbul alter the breakout of the

Balkan War in October 1912." Edib might have erred on the date. But then she

writes that he influenced her writings a lot during those days and testifies that

her novel Yeni Turan was not only an outcome of events and trends of thought

of the day, but it was also largely affected by "the apostolic sincerity and

austerity of Keuk-Alp Zia."(319n) This shows that she was indeed friends with

him before she wrote this novel in the summer of 1912. Their friendship broke

up alter 1915 on account of differences OV"f educationc:1 and political

" Edib uses here the word 'pan-Turanism' in the sense of pan-Turkism.
"Heyd, fqundations of TIlrkjsh Natjonalism. 34; Berkes, Deyeloomenf of SeclJlarism, 345.
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principles.(317)"

ln June 1912 Halide Edib again visited Miss Isabel Fry in England.

Because Fry left before the end of her visit, Edib rented a fiat h, London. There,

Ir. solitude, which enhanced her creativity, she wrote Yeni Turan(331-32) which

was published in September 1912.

Yeni Turan

Yeni Turan is a utopian novel, which takes place in the year 1347/1929.

ln it Halide Edib elaborates on Turkish nationalism which she presents as ittihat

ve Terakki's clear party programme in this utopian period. After losing political

power ta the opposition the CUP works for twenty years for social reform and

meanwhile transforms itself into the Yeni Turan (YT) party. The opposition

changes its name to Yeni Osmanll (YO). Although in the early years of the

Constitutional Revolution the views of each party were very confused and their

respective pri nciples hard to distinguish, in the utopian period each party's

political programme and ideology has become much c1earer. YT now strongly

avows Turkish nationalism, whereas YO O[.;poses it and is Ottomanist. AIso, in

the new period the parties have switched their stands on the question of

centralisation against decentralisation. The opposition used to endorse

decentralisation; now they are for centralisation. And the reverse is true for the

CUP and YT; they now want to implement a kind of federalism.

It seems that Halide Edib wrote Yeni Turan after the CUP lost power to

"One of the reasons of their disagreement concerned the slalus of the primary (iJ2lk!ai)
schools which were governed by the Ministry of Pious Foundations until 1916. Edib worked in the
reform of these schools from 1913 to 1916 and helped to introduce many modern subjects inlo
its traditional curriculum. In 1916 ail schools including iJ2lk!ais were put under the Minislry of
Education as part of a programme to unify and secularis~ education. Gôkalp supported lhis move.
whereas Edib opposed il claiming that iJ2lk!ais by thal time were even more secular than other
public schools.(352). For the cooling of her relations wilh Gôkalp and wilh the CUP during World
War 1see also, Yahya Kemal Beyatll, Siyasi ye Edebi Portreler, (Istanbul: Baha, 1968), 30·40.
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the Gazi Ahmed Muhtar Pa:?a cabinet in the summer of 1912. In the novel, after

this defeat, the CUPists work directly within Turkish society for twenty years so

as to reform it according to their nationalist ideology. Finally, in 1929 they are

returned to power through an election. The ideas and dreams Edib expresses in

this novel must have been shared, at least in their general features, by many

CUPists and especially by the Turkist intellectuals who belonged to the Türk

Ocagls.

ln Yenj Turan the author presents her ideas against the background of an

extraordinary story of love and intrigue between Hamdi Pa:?a, the leader of YO,

oguz, the leader of YT, and Kaya, who is considered "the mother of Yeni Turan."

It is written in the form of confessions by ASlm, the nephew of Hamdi Pa:?a, who

is the only eyewitness to the story and who writes it before dying, in order to

i1luminate an important aspect of Turkish history. Hamdi Pa:? a, who becomes the

Minister of the Interior during the elections, lets Oguz be imprisoned and

contemplates hanging him. Kaya is a devoted YTist, and is also Oguz's

nephew; moreover she is in love with Oguz. She goes ta Hamdi Pa:?a, who has

loved her since her childhood, ta ask him ta free oguz. Hamdi Pa:?a then

suggests ta Kaya that she marry him in exchange for cancelling Oguz's death

sentence. She accepts and stays married to him for four years. Then, one day

oguz is shot, and Hamdi Pa:?a keeps it secret from Kaya in arder ta prevent her

from rushing ta his bedside. He dies, and when Kaya learns it, she walks out cf

Hamdi Pa:?a's home in great fury and disgust.

According ta the plot. ASlm was born a few years before the declaration
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of the constitution ::ind was brought up by Hamdi Pa~a, a military man. His

politieal views were formed under the influence of his uncle who was the most

powerful person in the opposition. Hamdi P~a's best friend Lütfü Bey, also a

military man, had strongly supported the CUP. His wife had died young and he

lived with his daughter Samiye. Alter Hamdi Pa~a and Lütfü Bey broke up

because of politieal disagreement, Samiye continued to visit Hamdi Pa~a

weekly and had serious conversations with him, speaking as his equal. Alter the

CUP lost the government to the opposition, Lütfü Bey -and his daughter

disappeared, as did many prominent Unionists, and ASlm did no! hear from

thp.m for twenty years.

ASlm was educated at the Mülkiye (school of civil service) and beeame

his uncle's secretary. Now, in the year , 929, elections are to be held in whieh

YT and YO are competing. ASlm summarises YT's work of the last few years,

which he opposes, but which at the same time he cannot help but Iike i!l part.

YT has opened many schools, "night salons,"" philanthropie, health and literary

clubs, clubs to inerease the population, and others which support everything

that is Turkish. He thinks that the most salient features of YT is its "institutions for

Turkish women."S9 YT edueates Ils women and lets them work beside their male

eounterparts. Their women's dresses have also changed and have become

"suitable ta the Turkish and Islamic world whieh they had created."(17)60 They

no longer pay attention ta fashion. Unlike other women, who, in their elegant

earsafs and stylish outfits serve only as decorations for their homes and the love

""gece salonian"

"''Türk kadlm kurumlan"
"Page numbers in parenthesis in this section are fram Halide Edib Ach var, Yeni Turan, 3d ed.

(Istanbul: Atlas, n.d.).
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objects of their husbands, YT women are teachers and nurses; they work in ail

kinds of fields, from economic to humanitarian to scientific. In time of war they go

to the front "like Arab warriors" to nurse the wounded soldiers and to sew for the

army. These women wear long, usually grey coats which are "reminiscent of old

Tatar Turks," cover their hair with soft, white scarves, wear simple thick shoes

and carry their work bundles. Their feelings flow only for their country and their

children, nothing else. ASlm approves of these women, but does not find them

attractive, like VO women. But he admits that they create sympathy for YT

among the public, and that YT might win the elections because of them. There is

no neighbourhood in the city in which the poor or the sick are not cared for by

some philanthropic VT woman or in which they are not educated free of charge

in VT schools. Also, in every city quarter YT had opened Friday schools where

women teach religion and ethics to children. Every time ASlm glimpses ;nto

these schools, he sees a YT woman drawing pictures of animais, plants or

objects on the blackboard, or doing handicrafts with the children.(17-18)

We realise that Halide Edib's utopian ideas here are only another

version of her ideas expressed since 1908. The characteristics and aspirations

she assigns to 'new women' have remained intact since then, but she keeps

changing their dress. In 1908 she supported traditional veiling, in 1909

European fashion-dresses, including low-cut ones, and in 1912 she lets them

wear a kind of 'Islamic dress.' This leads us to think that in fact the particular

dresses were not outward expressions of her ideas on women, but they wera

related to considerations beyond them. In her own mind she could reconcile

European dress with religiousness (at least she could do 50 in 1909, when

writing Seviyye Talib), but she might have believed or realised that the Muslim

population in general could not. Since she wanted 10 assign an essential role to
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Islam in the new social arder, conceivably she thought that she could not

dispense with what was believed ta be an Islamic apparel. She rr:ight have also

believed that such dress would help ta ease society's pressure on women when

moving from seclusion ta relatively greater freedom. But it is also conceivable

that instead of such practical considerations, the reason for her 'return ta an

Islamic dress' was that she had simply changed her mind since 1909 and had

come ta believe that this dress was indeed prescribed by Islam.

ln the utopian period of Yeni Turan, although women are said ta enter ail

professions, what is emphasised is more conservative raies Iike nursing,

teach!;lg and phi:anthropy. Women are also greatly engaged in the religious

and moral education of children, which is another unchanging idea of Edib.

What is interesting here is that these subjects are taught for the first time by non

clerics, by lay women (who look Iike nuns though, as Hamdi Pa~a once

comments), whose !eaci",ing methods involve such activities as drawing

pictures, handicrafts and the use of a blackboard, things generally

unacceptable ta the orthodox Muslim educational establishment. This again

shows that Edib attached great importance ta keeping Islam in society as a

cornerstone on the one hand, and reforming it by introducing Western practices

on the other.

ln contrast ta YT's religious policy, YO, in its fight against YT, tries ta

exploit the ignorance of the people. They propagate the notion that the progress

of YT women is against Islam and present YTists as irreligious. But ironically,

whereas YO professes ta be the protectors of religion, YTists are in reality much

more attached ta religion. Whereas public schools teach more religion than YT

schools, the graduates of the former are more irreligious than those of the latter.

YTist youths do not believe that ta be fully civilised is against the principles of
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Islam. But the ignorant, or unaducated section of the public sees religion as

"interference in every movement of one's neighbour and as a W'lll against

everything civilised" and believe in YO's propaganda.(19) Around that time YT

women start "taking icazer (Le., acquire diplomas) and give (or want to give)

lessons in mosques. ASlm admits that women used to do this at a time that was

c10ser to the Prophet's era. Nevertheless, YO claims in its propaganda that it is

irreligious.

We see that Halide Edib (or YT) is against both the anti-Western, anti

modern Interpretation of Islam, and irreligion. 8he presents the former as a

distortion of true Islam which is mainly done by self-seeking politicians. In her

opinion, uneducated people are deceived by this wrong Interpretation and play

into the hands of these politicians. 8he advocates the readoption of 'true Islam,'

which for her does not conflict with modernity. In other words, she is modernised

and hence interprets Islam and its history in terms of her relatively modern

concepts. The anti-modern form of Islam does not lead her to reject ~eligion

outright, as many young people do, but to reinterpret il.

During the election campaigns, ASlm learns that Kaya, a leading YT

woman, will talk in the Erenkëy YT~ (social club literally meaning

"homeland") and decides to go there. On his way he meets two young men, his

old schoolmates, who are ardent YTists. He asks one of them for information on

Kaya. The man replies that in fact that day not Kaya, but "our ba~bug" oguz"

would speak. ASlm: "Mon~er2, indeed what is a ba~bug? Is it your leader?" The

other starts getting irritated and says: "First of ail don't cali me mon~er, these

.. Leader, chief, commander. Apparently this word was out of use in this period and was
revived by YTIsts. Jamme SôzIÜ~Ü, s.v. "ba~bug' shows Ottoman sources of various periods,
including the 19th century, which include this word.

"M.a.n~.
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foreign words get on my nerves! Secondly, 1can'! believe that you don't kno,,;

Kaya." ASlm: "How woul::! 1 :~'1ow! Underneath that coat masquerade [referring to

YT women's dress] there are 50 many strange YT women with names ... Iike

Kaya [meaning rock], Ta~ [stone], Ay [moon]."n The man replies that it is a pitY

for the country that young men Iike ASlm make it a party issue not to know things

relating to Turkishness, or to real Turkish women. Then he explains to ASlm that

Kaya was at the forefront of YT women in the last ten years. She opened the first

YT school in Erzurum ten years earlier with five or six other women. There,

children were given praetical education on agriculture, on other basic subjects,

and especially on health. Fridays children and peasant women were shown

films on basic health practices and agriculture; they had hands-on agriculture

conferences. ASlm also leams that Kaya is thirty-five years old and a year ago

had moved from Erzurum to Istanbul, where she continues her work now.(20-

21)

From the train station to the YT~, it is about a ten minute walk. ASlm

takes a carriage, whereas the YTist young men walk. ASlm knows that "even the

wealthiest [YTist] seems to consider not to take a carriage a characteristic of YT."

He thinks that "YT's institutions of national economy not only open small credit

institutions (emniyet sandlgt), but create in each YTist a constant intellectual

and economic Iife." Even the wealthiest YTist youth, instead of eating at

Tokatllyan64
, goes to a cheap YT restaurant, eats a lean peace of meat and pilav

(a rice dish), drinks his klmlz·5 and leaves. The YT institutions for agriculture

"Pre-Islamic Turkish names that are readopted by YTisl.
"A hotel and restaurant in Pera wtth a generally weallhier and more cosrnopolitan clientele.
" Fermented mare's milk that was drunk in various parts of Central Asia and was considered as

a very ''Tu ranist" drink.
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and for increasing the population were praving effective. AS1m admits to himself

that ail these had helped to increase the economic thought and activity of the

Turks and had forced them to enter ail kinds of vocations.(22)66

ln this passage we begin to see more clearly the contrast between YT

and YO. The latter is presented as the party of cosmopolitan, wealthy,

extravagant Ottomans who are uninterested in the larger Turkish population, or

in Turkish nationalism (Le., the 'imitators of the Europeans' of Edib's previous

novels). The YTists might have come from the same social class as VOs (as

Hamdi Pa~a and Lütfü Bey did for example), but the former reject

cosmopolitanism and strive to create a new national Turkish culture by reviving

several ancient, pre-Ottoman or early Ottoman cultural traits, and are interested

in the economic development of the Turks. But, the symbols of 'real

Turkishness' that YTists introduced iniù their lives Iike the term ba~bug for

leade .., new names for women and the drink klmlz, were not taken fram the

lives of the un-cosmopolitan Turks of the Ottoman Empire, whom they were

trying to develop. They were most prabably taken from books written by

scholars of Turcology and from their writings on the early Turks of Central Asia.

The question might be asked: how would these symbols help the YTists in their

major undertaking of modernising Turkish villages, developing the agriculture,

creating industry, and so on? But it is clear that the Turkists then thought that

creating nationalism based on a sense of a common Turkish past would not

only integrate the Turkish population, but would also bring about economic

development.

The Erenk6y YT W', which is one of the best of YT ~s, is a simple

..This paragraph of the novel is very badly and unclearly written; 1translated the unclear
sentences literally.
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wooden building with a lush garden. Its wooden doors and windows are carved

by YT youths in Selçuk style. Underneath these amateur carvings ASlm notices

signatures like "son of his homeland 50 and 50." Inside the building there is a

reading room, a Iibrary and a lecture hall. On two sides of the reading room are

long, low wooden divans covered with Turkish carpets and pillows which are

embroidered with old Turkish motifs. In the middle is another long and very low

wooden table covered with many books and papers. There are no chairs in the

room, but several cushions are spread on the floor, in front of each of which is a

wooden œ!J.!sl. Again on each embroidery is the signature of ''the daughter of

her homeland 50 and 50." Several people are engaged in reading in the raom

at the~s or at the table, young and old, with or without~ (turban), with or

without fez, with or without sword. At the end of the raom is the entrance ta the

Iibrary where an old YT woman is signing out books.(22-24)

Certainly, the YT W here reflects in an idealised way the Türk Yurdus

and especia!ly the later TÜrk Ocagl clubs. As was mentioned before, Halide

Edib was TOrk Ocagl's first woman member, a contributor ta its journal and a

speaker from its pulpit. Edib emphasises in this passage that many sanklts (i.e.,

clerics) and k1l1çlts (those with swords, i.e., military officers) participate in YT

~; she creates an image of people fram ail sections of the society getting

together in these ~s, peacefully and soberly. It is hard ta know how much this

picture corresponds ta the rea; Türk Ocagls. We know that the great majority of

these clubs' regulars were intellectL'als and students; since a great many

military officers supported the CUP, their going to the QQMs can al50 be

expected. On the other hand, it is important to determine if indeed members of

the ulema were present in the~s or if their presence here is just Halide
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Edib's fantasy, a reflection of her ideology. We have seen that she wanted to

incorporate a reformed Islam into the nationalist framework. But so far in the

novel the ones who taught this new Islam were only YT women (mainly in

Friday schools and in mosques). Here for the first time we see the actual

religious functionaries entering the YT framework.

One of the main theses advocated by the periodical Î siam Mecmuasl in

which Turkists Iike Ziya Gokalp had explained their views on religious reform,

was the need to purge the religious field of legal matters. Gokalp claimed that

law should only be the concern of the state and that the religious field should

only deal with matters of faith and moral conduct (diyanet).67 Hence, by

implication religion and state should be separated. Although Halide Edib did

not specify this in the novel, we can expect that she adhered to this view and

that the role she desired these YTist clerics to play was in line with this

secularist perspective.

With this in mind, here Edib introduces into the novel imam Feyzi Efendi,

whom ASlm spots in front of a~ in the reading room. He is the

neighbourhood imam who had virtually raised ASlm. Feyzi Efendi used to be a

sympa!hiser of CUP and now of YT, but ASlm's uncle Iiked and tolerated him

because of "his anglic sweetness and softness," and also perhaps because he

was Samiye's Kuran teacher. (We learn later that Samiye and Kaya are the

same person.) Both ASlm and Feyzi Efendi are surprised and happy to see

each other. They enter the lecture hall together, which also reflects the same

style as do the other rooms; wooden benches, and on the stage a piano and a

high~ in the middle.(24-25)

"Berkes, DeyelQpmenl Qf Secularjsm, 381·84.
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With this secondary character of Feyzi Efendi, Halide Edib makes the

implicit point that such humanistic religious leaders (who are inferentially

contrasted ta sulky, fanatical, anti-modern clerics) ought ta take part in the new

arder, mainly as religious educators. It is significant that such a humanistic cierie

as Feyzi Efendi is the one who taught the Kuran ta Samiye, who was later ta

become the leading woman of YT.

Saon five or six Mevlevis (members of the sufi arder with the same name)

with !lill!s (a flute-Iike musical instrument which was used by Mevlevis) and

twelve children in Mevlevi costume holding music scores, come on stage. ASlm

explains that YT mostly gave a Mevlevi character ta their music. As in

architecture, sa in music do they draw upon Selçuk sources, Nevertheless, he

thinks, these pieces of the new musicians "for same reason bring suddenly the

voice and breath of a courageous, wild, vagabond and strong Tatar Turk, who

has fina1ly found his language after sa many years of foreign influence."(2S)

The music makes ASlm feel that his ancestors' old path, their old spirit

are calling him; but he decides ta resist this tremendous force. He realises that

whereas his party tries ta keep '1he character of the Ottoman type, which had

come about by mixing with the children of the old Turan," YT wants ta step on

the straight path that the ancestors had started and walk hence ta maturity."(2S)

The refrain of the song goes:

Oh Yeni Turan, dear country, te1l me where is the road ta you?

And then continues:

Il's been six hundred years, you walked in foreign lands, faraway roads,
dry plateaus, shadeless mountains. You dried up Iike trees in dry, barren
lands. Te1l me, where is your Iife-giving, clear river, green homeland?(27)

It is not clear in this passage whether the musicians on stage are actual
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Mevlevis, or YTists using Mevlevi music when composing their Turanist sangs. It

does not seem Iikely that Mevlevis had in reality participated in the Turanist

cause, or sung their music with a Turanist content. Their presence here most

probably reflects Edib's sympathy for mysticism and her idea of adopting this

authentic music as part of the new national culture.

ln this highly emotional, but also very irregularly written passage Edib

shows that she is longing for a time prior ta the founding of the Ottoman state,

when she imagines the Turks as having been homogeneous and free of ail

foreign influences. She considers the Ottoman period as a foreign, barren, dry

age which wasted away the once happy, green and strong Turan. Ali of a

sudden she presents the fight between YT and YO as one between racial puritY

versus racial mixture. The Osmanlt is not only rejected because he is an

'imitator of the Europeans,' a züppe, but because he is the product of the

mixture of Turanians with other races after their founding the Ottoman state.

lronically, the Ottoman Empire then was suffering because of the existence of

many races in one state, indeed because of their not having been integrated.

But it seems that this is precisely what Edib is dealing with in this passage. She

is opposed to one possible way of solving this problem, namely Ottomanism,

and in addition rejects the old Ottoman system. Whereas Ottomanism is a

nineteenth century concept, she presents it as if it had existed since the

founding of the Ottoman state. Hence, with one blow she condemns both the old

Ottoman system, which did not include Turkish nationalism, and the recent

policy of Ottomanism, in which the future Integration, Ottomanising of ail races

was conceived. In their place she prefers a system which demarcates the

Turkish eloment in the empire by using linguistic and racial criteria and by a

new contrived identity, and which would transform the empire into a multi-
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national federative state, as will be seen below.

After the music ends many YT women enter the boxes. Were women

sitting separately in the boxes? This is not c1ear. A lone woman enters the first

box and a YT man tells ASlm that she is Kaya, the woman who made a moral

and social revolution among YT women. She saved them fram being "mere

f1esh and machines" and made them c1ean and industrious friends of men,

mothers and educators of children and of the whole country. ASlm is greatly

shaken by what he sees, He realises that he is looking upon a woman, who

exemplifies a model found often in Islamic, but rarely ir: Turkish history. Her

outfit is so suitable to Islam's word and faith .... She is wearing a grey, woolen,

loose cloak which goes down to her feet; its long sleeves coyer her hands. She

wears QillÙSs (rawhide sandals) made of soft leather, "like some Turan women ..

. but made exactly Iike Turkish peasants." ln her is a "silent, natural strength

which came from nature, from the original Turan of two thousand years ago."

Her hair is covered below the hairline, with a white scarf made of Bursa cloth,

which is attached under the chin and falls over her shoulders. Not a single hair

appears. Her features are beautiful and meaningiul. In her blue eyes there is

"definitely ... nothing which reminds one of sexuality."(2S-29)

Here Edib thinks that the old system had made women "mere flesh and

machine," which, one assumes, means that they were without souls and that

their only function was a sexual one. Now they will become true friends to men,

better mothers and educators. Woman's transformation, for Edib, is not only a

social one, but also a moral one. But by moral transformation she does not

mean creating a really new set of mores, but rather she means 'returning to true

Islamic morality.' According to her conception of Islam, as reflected here, the
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religion demands that women wear 100se garments, which coyer their body,

including hands, that they coyer their hair totally, and that they not project any

sexuality through their eyes; in other words, that they conceal their sexuality. So

then, what she is saying is that in the old system women were sexual objects,

which was also reflected by their fashionable outfits. A moral revolution

however, by implementing the truest Islamic norms, will make them chaste and

hence emancipate them. This way they will also be able to enter public Iife.

Soon YT's leader Oguz cornes on stage. (His name is the name of that

branch of Turks which ir.-::luded the Ottoman Turks.) oguz looks between thirty

five and forty, wears a collarless shirt and a simple, loose, grey suit made 01

Turkish cloth, "as if standing up against fashion and novelty." ASlm thinks that

"he is seeing in this plain and strong man the ultimate in maturity 01 the most

primitive, tough and serious character of the Attilas, the Cengizes, 01 those

primordial Turks; 'a Turkish demand' which has reached its goal, has taken its,

essential form."(30)

We see that, like Kaya, Oguz also rejects European fashion in favoJ~ cl a

more 'Islamic costume.' (The cailar was then a symbol of Westernised costume.)

He is also seen as the last Iink of a chain of Turks which goes back ta Attila, the

king 01 the Huns (434-453), and Genghiz Khan (d.1227), the Mongol ruler." To

consider these and other ancient rulers as primogenitors, prototypes and ta leel

themselves as their more developed forms was an essential characteristic of

Turkism.

.. Attila ruled an empire strelching roughly from Ballic and the Alps to the Caspian Sea and
foughl against Eastern Romans, captured the Balkans, invaded Gaul. (Ency.'lopeadia Britannjca,
151h ed., s.v. "Attila."); Genghiz Khan, who intereslingly is also the creator of the Mongol nation,
united the Mongol tribes and formed an empire stretching from Peking to the Caspian Sea. (i2!illn
Ansjklopedisi, s.v. "Cengiz Han," by W. Barthold and Fuad Koprülü).
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ln both Kaya and oguz the author juxtaposes two essential aspects of the

characters, their pure Turkish, Turanian origin which they carry in them, and

their Islamism. Yet, on closer scrutiny we realise that in the:r fight against

cosmopolitanism and the false imitation of Europe they rely more heavily on

Islam than on Turkishness. Despite her dramatic emphasis on Turanian origin,

we see that such areas as dress and morality, which are deemed essential by

Edib, are dominated by or derived from Islam, and not from the Turkish past.

Compared to the traits of the characters derived from Islam, their Turanian traits

seem more Iike unessential accessories.

oguz's speech is given verbatim in this part of the novel.(31-39) First. he

says that he calls not only the Turks but ail nationalities of the empire ta YT's

path, because he thinks that this path serves best the interests of ail. To prove

his point he takes his audience through Ottoman history, which, he thinks, is the

most sacred subject for YTists. after religion. He starts with the Ottoman state's

foundation period in the fourteenth century, which he extends until Süleyman

Pa~a's passage to Rumelia (around 1350). Oguz ciaims that in this period the

Turks were characterised by an unprecedented greatness, ability and

civilisation. Hè finds them "on the same level of civilisation as the northern

people who spread over Gaul and Germany, and over ail of Europe. and,

despite their initial destruction, showed the greatest aptitude for organisation

and for government."(32) They formed an amazingly sound government over

the disintegrating Turkish principalities and Selçuks. They made laws, roads.

buildings, schools, founded a new Iiterature and formed a new mentality. With

great modesty, they took those things, which they did not possess. from Arabs.

Persians, Selçuks, Romans and others. Greeks and other nations gathered
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around them; "as if a new America was !ounded!" But, oguz draws the

audience's attention to the important fact that the basis of this strong and just

government was "a one-piece Turkish race" which was then "morally and

physically ready." The others gathered around that race, built upon that

basis.(33)

We can see that this highly arbitrary and romantic account of the early

Ottoman period does not contain a scientific analysis of history, but is rather a

sort of allegory, what we might cali a 'historical allegory,' which contains only

messages and guidelines relating to the present. For literary or political reasons

these messages are presented as if they had been alwady accomplished by

the early Turks. Thus, by saying that early Turks were as civilised as early

Europeans, oguz projects the level of progress of Europe in modern times into

that historical period. This wouId serve on the one hand to eliminate the feeling

of inferiority of the present day Turks in the face of Europe, and on the other

hand incite them to follow their ancestors and also to become civilised. In this

they should be practical and take what they do not have from the West, instead

of hesitating to do so on account of fanaticism and scorn for the West. The most

important message of this account though is that a united and homogeneous

Turkish nation, which possesses ail these positive qualities, should govern

Turkey. The other nations (of the empire) should (or will) willingly submit to their

government. Hence, Ottomanism is unacceptab!e.

oguz then proceeds to the second period. which he calls the phase of

expansion and growth. He extends it until the death of Mehmed Il, Fatih (1481).

During this phase the Turks expand into Europe and gather many other nations

around them, like Serbians, Macedonians and Albanians. This is also an



112
energetic and efficient period. But after this phase comes a third one in which

the Turks, who governed the state and ail these nations, become lazier, heavier;

their policy becomes aimless and detrimental. "Perhaps the old blood, or

perhaps encountering just the detrimental sides of Byzantine, Persian, Greek

and other civilisations erased the constructive, plain character of the Ottoman

Turks and their balanced modernisation."(34) Instead of working for the

progress of their country, they fight unnecessarily against different people;

engage in a series of wars which drain their physical and moral power. Of

course, says oguz, these wars were primarily fought by Turks, secondly by

other Muslims; Christians no longer enter the army. The Turkish Empire remains

largely indifferent to the Christians, except for brief intervals of excessive

tyranny or excessive privilege. Consequently, the Christians slowly form various

nations, their population grows, they progress and surpass the Turks who do

not have time to grow because Cf fighting. So, a time comes when new

governments start to emerge on Turkish land. Then decline! Brief efforts 01

civilising relorms by Sultan Mahmud and Sultan Selim remain lutile.(34)

ln other words, unlike in the early period when Turks were civilised,

European-Iike, energetic and homogeneous, in the decline period, as inlerred

from oguz's words, they are more influenced by Eastern civilisations like

Byzantian and Persian, are lazier and engage in useless wars instead 01

working for progress and civilisation. The expansion period is also based on

wars, but those are described by oguz as "gathering the countries with a strong

hand." ln that period they still keep their early constructiveness and most

important, keep ail national elements at an equal level 01 progress. This

balance was broken when Christians progressed more than the others. setting
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off the disintegration of the empire. oguz explains their progress by their not

entering the army and the state's indifference to them. Here oguz (or Edib) is

explaining the decline, which, he claims, had started in 1481, by a later,

nineteenth century development, when a new, modern army based on

conscription was created to replace the Janissary corps. Since the conscripts

were apparently mostly Turks, and ta a lesser extent other Muslims, and since

the wars did not bring any returns, they merely resulted in destructicn ior the

Turks.

Finally, around twenty years ago, says oguz, the first national revolution

of Ottoman Turks took place, which aimed at basing the state on national

soverei~lnty, a principle that the whole civilised world accepted. But in Turkey

this principle acquired a confused meaning. Each nation of the empire

interpreted it differently; the Turks understood it as "a vague 'centralisation'

which their power, numbers and ability were not adequate to govern."(35)

Suddenly, the foundation of the empire was shaken. Contentions arose within

the Turkish element," which was weak, and which, because of this weakness,

led the other elements into turmoil. At this point two possible paths arose in front

of Turkey: Yenj Osmanll and yenj Turan.(36)

oguz here turns again ta the formative period and says that their

ancestors had built their government on the principle of strong centralisation.

But, he says, today this principle, which is "a goal that is very close ta the Turk's

soul," is inapplicable, because "our ancestors were based on a strong Turkish

race which had understood its principles." This was such a strong and just

foundation that not only Christians captured by war, but Christians from other

"~. In this period this was the most eommonly used word to denote the ethnie groups of
the empire.
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countries also came and established their lives on it. Today, he says, the Turks

cannot do this, because first, non-Turkish elements occupy a very important part

of Turkey; and second, in most of them nationalist sentiment is very strong.

Therefore, today it is necessary to find a common interest and love which would

tie them together.(37)

oguz says that these other elements should not consider the Turks unjust

tyrants and hate them. The Turks mediate their fights, protect their borders, die

for every race except for their own, and because of ail these sacrifices, do not

have time to cultivate their land and to raise their children; they pay taxes for the

development of other lands while their land remains barren; they cannot work

for their own civilisation while performing administrative duties in Arabia, in

Kurdistan, or wherever.... Now, says Oguz, the Turkish race should catch up

with the other races, by working for its own land, with its own money and its own

children. "Let's leave everyone from now on to be responsible for the progress

of his own land, his own race. Let everyone govern his own small land and race

around the idea of a common homeland. Because, my brothers, with this policy

of 'centralisation' in twenty years no Turk will be left in this country." And without

Turks the Ottoman Empire will crumble. Hence, the solution for oguz is : "a

constitutional 'federation' of greater Arabia, Asia with its remaining islands

gathered under the understanding of a common Tûikishness."(38)70

It is interesting that Halide Edib does not include the Balkans in this

scheme. Has she forsaken the Balkan provinces, including eastern Rumelia,

even before the Balkan Wars? This is indeed possible, because also in oguz's

speech the golden foundation period lasts until Süleyman

70 Interestingly, in the 2d edition of the novel of 1924, instead of 'a common Turkishness' ~ is
"under the Turkish caliph."(p,43). Perhaps the 3d edition, which was prepared by Baha Dürder is
based on the 1st edition, to which 1 had no access.
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Pa9a's crossing to Rumelia. Although the next period is also a good one for the

Turks, the first period serves as the ideal, the model for the future. The Turks

there are a compact, homogeneous and civilised nation who gOVE,rn their land

by themselves in a centralised system. Edib, writing on the eve of the Balkan

War when tensions were probably already looming, might have thought that

keeping the Balkans at any cost was too dear for the Turks. Their removal would

also bring the Turks closer to the ideal, namely a nation-state, but which rules

the Arab lands and other smaller nations, albeit federatively.

Edib sees the 1908 Revolution as the national revolution of the Turkish

element in the empire, which aimed at basing the Ottoman state on the principle

of national sovereignty. According to her Interpretation, national sovereignty, in

the eyes of the Turks meant, not Ottomanism, but Turkish rule over the whole

Ottoman Empire in a centralised system. Thus, if Edib's Interpretation is correct,

it wouId mean that the euP's aim was not, as they were claiming in the early

stages of the revolution, to establish Ottomanism. The Ottomanist option came

alter the realisation that centralised Turkish sovereignty was unworkable, and

was in fact detrimental to the Turks. The second option was YT's federalism

which aimed at using the state's resources, which had hitherto been spent on

administering the non-Turkish nations and, of late, repressing their uprisings, for

the progress of the Turkish element by giving some form of autonomy to the

other regions.

oguz concludes his speech by saying that ail these would prove to the

world that Islam is not an obstacle to civilisation, and would answer Europe's

claim to the contrary. He says:

Doesn't civilisation mean the sacredness of the family hearth, ...
women's respectable place in society, and acceptance of civilised
institutions? ... See our women ... our schools and hospitals; roads and
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factories; ... scientists, artists, engineers, merchants, ... YT's children built
civilisation by overcoming fanaticism and lies ... Who can claim that soon
poor Iran and other small states won't join this strong and just Ottoman
Empire which emerged in the East as a civilised federation?(39)

At the end of the speech ail YTists get up and pray for YT, heads bowed

and palms turned upward. No ovation, no shouting. ASlm thinks that "joy,

sadness, anger, ail manifest themselves in the Turkish soul with a soberness

that sinks to the bottom."(40) To his surprise at the exit he encounters his uncle,

who also had Iistened to Oguz. Hamdi Pa~a calls YTists chauvinistic and claims

that decentralisation wou Id disintegrate the country. He says that in every ethnie

group there are people who want centralisation and who would resist local

autonomy. The government, he says, wou Id always be Ottoman, those who

govern may come from any of the national elements and the official religion

would be Islam.

From what little information we get here about YO's view, we see that in

fact in Hamdi Pa~a's mind Ottomanism mainly applies to the state, the ruling

class. It does not seem to presuppose a mingling of the different nations ail over

the country. Unlike that of the YT, YO's scheme dOb2 not give the Turks a

predominant position within the state, but it gives predominance ta Islam. This

Ottomanist state whose official religion is Islam, ru les a multinational empire in a

centralised system. In this it draws support from those members of the nations

who oppose the nationalism of their own group.

oguz gives similar speeches in various city-squares during the ongoing,

exceptionally heated election campaign. Meanwhile, the Minister of the Interior

resigns and Hamdi Pa~a takes that post. After an extraordinary meeting of the

cabinet the government orders Oguz to stop making speeches in public places
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which, they claim, disrupt the general arder. Oguz ignores the arder, deeming it

unlawful, and gives another speech. He is arrested. Martial law is proclaimed

for a week. Many people, including Hamdi Pa~a, want Oguz ta be hanged; the

cabinet is divided on this issue. One evening when Hamdi Pa~a and the

Minister of War are discussing the situation in the War Ministry, Kaya arrives.

The Minister of War leaves and Kaya demands that Hamdi Pa~a release Oguz.

Here we learn that Kaya (alias Samiye) is Oguz's cousin and that Oguz is a

Tatar, son of Kaya's mother's sister. Hamdi Pa~a proposes a deal ta Kaya: marry

me and 1will save Oguz from the death penalty. Finally, Kaya accepts this

proposai; although she loves Oguz, she makes this self-sacrifice for the good of

YT, ta which her Iife is dedicated.(45-51)

oguz goes from prison directly ta the Fatih YT Y.lJl1 and gives his weekly

Monday evening lecture. That night's lecture is entitled "YT's women" which he

gives with exceptional tenderness. It is again quoted in the novel and contains

the usual ideas of Halide Edib on women. Oguz stresses the need ta make new

laws which would "bring out the sacredness [of the family]."(54) The lack of this,

for him, is the cause of Muslim nations' failure ta adopt Western civilisation. He

says that other peoples of Turkish race Iike Hungarians and Finns are more

mature, not because of their climate, but because of their perception of women.

The Anglo-Saxons, he says, who have the warmest, most humanistic form of

civilisation, express Y.lJl1 through the English ward "home." (Sa, fram here on

oguz uses the ward Y.lJl1 ta denote home, or family.) ln Turkey this "home" does

not exist, he says, because homes cannat be permanent. Society's laws give

men ail the power over women. Men usually cannat choose their own spouses,
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and they are not inclined to form permanent homes. They destroy their homes

when their physical passion subsides. Also, says Oguz, the education system

do not induce ideas of equality between men and women. Therefore, he says,

today most Turkish Yl!lts are just houses where two people live for a Iimited

time. (54-56)

Here in fact Halide Edib repeats and elaborates further one of her main

ideas first put forward in 1908 and repeated since then in different ways. The

core of this idea is the "sacredness of the family," by which she means first and

foremost its permanence. It is achieved by establishing equality between

husband and wife. She believes that working for such a home is almost

synonymous with working for the establishment of the ideal ~. (This was in

fact the main idea in Sevivve Talib.) 8he believes that Anglo-Saxon culture

includes this family model and the idea that home and Yl!lt are one and the

same thing; therefore, she thinks, it is the finest civilisation in the world.

Hamdi Pa9a furnishes their ~ehzadeba91 mansion for Kaya according to

1he latest European fashion, with a Morocco leather smoking room, mahogany

silk sitting room, and so on, which is of course foreign to the "cali of race and

homeland" of Kaya's soul. Her utmost concession to Hamdi Pa9a is wearing

grey or black, plain dresses and simple shoes, instead of her rawhide sandals.

She refuses to wear the expensive jewelry that Hamdi Pa9a had bought for her.

During their first dinner, which Hamdi Pa~a's daughter, Vedia and her husband,

a young army captain. also attend, Kaya speaks very little. She does not react to

Vedia's conversation on fashion, or ASlm's comments on French theatre. She

only shows interest in what Vedia's husband tells about the army, which he calls

''the Turkish army" and Hamdi Pa9a "the Ottoman army."(60)
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So, while refusing the extravagant and Europeanised Iifestyle of the

Ottoman upper c1ass on the basis of her nationalist principles, Kaya on the other

hand turns her sympathetic attention to the army. She wants the army to be

Turkish, rather than Ottoman. But, as will be seen below, in its programme YT

plans to use this army also to fight against the non-Turkish separatists of the

empire. In that sense it is still the army of an empire, and not exactly that of a

nation-state. Moreover, according to oguz's description, the pre-19Da Ottoman

army was also composed predominantly of Turks, hence, it was not very

different from the kind of army Kaya desires. This passage also indicates that

the young army captain is inclined to nationalism in contrast to the older officer,

Hamdi Pa9a, which emphasises the generation gap.

Kaya usually reads or sews. In a short time she learns ail about the poor

in their neighbourhood and starts to help them. She sews a jacket for the

laundry-woman, undershirts for her grandchildren, a shirt for the cook's baby in

his village. When Hamdi Pa9a asks once why she does not buy them from a

store, she looks at him silently with the look of someone who knows much but

cannot explain it to the other.(62) Hamdi Pa9a often asks her to play the piano.

She refuses and says that because she dealt with YT music for so long, she can

no longer play classical music very well.(62)

We see that while shutting out the Europeanised culture of the Ottoman

upper class, Kaya establishes a rapport with the Turkish poor. YT women's

"philanthropy" (this word Is in fact a misnomer because Kaya's sympathy Is

confined only to the Turkish needy) seems to aim at creating solidarity among

different classe~ .:< r~r" .

Finally, . tne elections with a seventy-five percent majority. Both
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oguz and Hamdi Pa~a become deputies from Istanbul. oguz is nominated for

candidacy in cities Iike Konya and Kastamonu where the Turkish element is in

the majority. "Non-Turks who dislike Turkish nationalism, vote nevertheless for

YT because they Iike its programme of decentralisation."(64)

One evening Hamdi Pa~a forgets himself and curses YT in front of Kaya.

Her face starts burning and she looks sick. Alter ordering Eleni, the maid, to

bring the desert she gets up to retire early. Hamdi Pa~a suggests that Sofi, the

other maid, sleep in Kaya's room that night. Kaya, close to tears, retorts: "1 don't

want any Sofi, Pa~a. But if 1am sick please bring a Turkish maid to my

bedside!"(65) We see that Kaya hates the maid because she is Greek. Halide

Edib presents this attitude of Kaya as part of a lolty nationalism.

Alter this Kaya experiences a nervous breakdown and becomes very

sick. Among other things the doctors prescribe for her to drink lots of ayran

(yogurt-drink). But she refuses to drink ayran and demands kImlz, which ASlm

procures from a YT restaurant. Alter that day Hamdi Pa~a comes home every

evening with two boUles of kImlz! YT newspapers write that Hamdi Pa~a has

finally remembered his Turkishness and has started buying the drink of his

ancestors!(69)

This rather comical scene displays the very interesting process of the

transformation of simple drinks into political symbols. Kaya's reaction shows

that Turanism rejected not only the snobbish culture of a limited group, but parts

of the existing genuine culture of the country, too. Kaya does this to emphasise

the distinctness of the Turks from the other groups in the empire, since ayran is

drunk by ail of them and kImlZ is expected to be drunk only by the Turks.

The only things that soothe Kaya a bit during her illness are novels from
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the YT collection which ASlm lends her. One of them is entitled "Turkish

Soldiers" and deals with the social Iife which Enver Bey established in the

Bingazi Liberation Army during the Tripoli War. The other is entitled "Turkish

Soldiers in Yemen."(69)

Kaya's situation worsens and finally on doctors' advice Hamdi Pa~a

takes her on a trip to Europe. Meanwhile, YT forms a cabinet and oguz

becomes Minister of Education and Minister of the Interior.(72) ASlm writes a

letter to Hamdi Pa~a in which he gives political news and an excerpt from a

speech that Oguz made in the parliament. In it oguz explains their programme

concerning decentralisation and says that while they would continue to work

towards self-governrnent of the various elements, the development of Anatolia

would be put at the top of their agenda. New laws will be enacted which would

give Turks special privileges for twenty years. These would include exempting

from military service Turkish smail landholders and lycée students who would

teach in Turkish villages, and spending on Anatolia for twenty years the excess

allowance for transportation and school which used to be spent on Rumelia.

Meanwhile, the governrnent would appoint to various regions governors who

come from the ethnie group of those regions, and would form militias in each.

Nevertheless, in this first twenty years, says Oguz, the government will hold the

minorities under a just but firm control. An inspection committee under Oguz's

leadership will inspect the schools and governments of the regions. Any

separatist effort will be severely repressed.(74-76)

oguz does not elaborate on the militias, their functions and powers. He

also does not explain how taxes would be collected in this system. Although he
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says that "great privilieges would be given ta various elements which would

lead ta self-government," we see that what he has in mind specifically is ta

appoint a governor ta each region who cames from the ethnie group of that

region. This is in fact not any different from Hamdi Pa9a's Ottomanism in which

members of the ethnie groups are incorporated into a centralised state. In

oguz's scheme, ethnie groups will be open ta the Interference of the Turkish

government and if they do not accept ils Interference "their Iimits will be made

known ta them" by its armed forces. Meanwhile, the size of the armed forces will

be reduced ta enable the economic and social development of the Turkish

regions.

ln Europe, despite Hamdi Pa9a's protest, Kaya wears her YT outli!. She

observes very attentively ail institutions there; speaks good French and a little

German. She tells Hamdi P~a that they should have gone ta Anatolia instead

of Europe.(78-79) Finally, they return ta Istanbul on the eve of the parliamentary

sitting ta vote on the bill for decentralisation.

That day in the parliament, the author writes, "the cabinet's face was very

meaningful and Turkish." The Prime Minister, the Minister of Foreign Affairs and

the Minister of War are Turks; the Minister of Public Works is a Slav, the Minister

of Agriculture an Armenian, the Minister of Post a Greek, the Minister of Pious

Foundations and the Seyhülislam Arabs. She says that these non-Turks were

always loyal ta the Turkish Empire, but because of decentralisation they had

clashed earlier with the CUP.(81-82)

Bath Hamdi Pa9a and Oguz make speeches, reiterating their points of

view. Hamdi P~a stresses that the American nation was formed by the

assimilation of various nations which built it, and that no one of English origin
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advocated privileges for the ethnie English element against the others.

Similarly, a Turkish cause in an Ottoman nation is wrong in his opinion.(82-83)

By drawing this parallel Hamdi Pa~a shows that his Ottoman nation would be

formed rather by assimilating the non-Turks into the Ottoman-Turkish culture,

and creating a new culture in the process. Although such an understanding of

Ottomanism does not seem to be detrimental to the Turks, he goes on to say

that he does not care if the Turks are ruined. But according to YT's previous

explanation, the ruination of the Turks was caused by centralisation run

exclusively by the Turks. Why should a centralisation under the Ottoman nation

still ruin them?

oguz, on the other hand, says that the Turks want the right to live. Bloody

experiences made them realise that in order to survive they should give other

elements "[the right] to progress and govern according to the tendency and

ability of their own race." And for decentralisation to succeed the Turks should

be supported by special laws which would enable them to catch up with the

others.(85)

We see in the following comment of Ertugrul, another member of

parliament and Oguz's close friend, that in case this scheme does not work and

non-Turks secede, YTists are prepared to have a Turkish nation-state, instead

of an empire. But we realise that that nation-state is not confined to Ottoman

Turks only, but would include ail the Turkic masses, which according to Ertugrul

number between eighty and one hundred million. He says that fram then on

their aim would not be to conquer foreign lands and establish a lazy kingdom

over them, but to form a civilised nation by their own ability and effort.(86)

This gives us an important hint as to the raison d'être of pan-Turkism.
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This is that on the one hand the non-Turks' secession is imminent, and al50 the

current of the times is toward national and away trom multinational states. But

on the other hand, at least part of the Turkists (including Edib) are not satisfied

with the size of the Ottoman Turkish population (and by Inference, the size of the

area they would cover). Edib expresses alarm throughout the novel on the low

and declining numbers of the Turkish population and considers increasing this

population as one of the aims of YT.7' Since Ottomanisation is undesirable or

unpracticable, a new idea dawns, namely to unite politically the numerous

Turkish race, an existing population which is thought to be already racially and

Iinguistically homogeneous.

Finally, the bill for decentralisation passes in parliament with an

overwhelming majority, which crushes Hamdi Pa~a. Alter this YO adds fuel to its

policy of inciting Islamic fanaticism against Turkists.(87}

Three years pass. YT's bill for women's equal education is rejected in

parliament as a result of YO's efforts and the religious tanaticism they

create.(92} Because of this Kaya stops talking to Hamdi Pa~a and does not let

him into her bedroom. This makes Hamdi Pa~a so unhappy that tinally he

supports the bill in the parliament and it passes!

Meanwhlle, we learn that in these few years YT opened schools in

Anatolia, made primary education compulsory and bullt roads and railways

there. In Bursa they bullt factories, hotels, a mountain railway on Ke~i~

Mountain (Uludag). Adana, where Ertugrul became governor, is now a "new

Egypt." The Turks and Muslims there are farmers, the Christians manufacturers;

both are very wealthy. In three years no reQi1 (reserve soldier) is collected in

"See fer example pages 14, 17,21.
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Anatolia thanks to decentralisation. In each village there work many YT farmers

who were trained in Europe.(93-94)

On the evening of the passage of the women's education bill in the

parliament Kaya kisses Hamdi Pa~a with affection. That night ASlm is

awakened by the phone-cali of a YO member of the parliament who tells him

that Oguz has been shot when leaving the Fatih mosque after the evening

prayer. He is not dead yet. Hamdi Pa~a decides ta keep it secret from Kaya, to

prevent her from running to oguz. Later, they learn that the murderer, who is

thought to be mentally deranged, has said that he has shot Oguz because he

had abolished the~ and uncovered women's heads.(100)

Thus, again lNe see that Muslim fundamentalism, which in this novel is

created or incited by YO for selfish political reasons, becomes a weapon

against Turkism, which stands for progress. Here again the author stresses

oguz's piety (in contrast to the fundamentalist's accusation) by having him be

shot just when leaving the masque after his evening prayer. Hence, once again

she emphasises that the Islam of the modernists is the true and sincere Islam

and that of the fundamentalists a result of political ploys.

Hamdi Pa~a manages ta keep Kaya in a back room the whole day. On

various pretexts she is not given the newspapers. In the evening imam Feyzi

Efendi comes ta tell ASlm that Oguz wants ta see him. So, ASlm goes with the

weeping i.r:lliillJ. to Oguz's house in Fatih. Ali streets, especially Oguz's own

street are packed with sad crowds. Oguz asks his doctor, Sungur, who is his

childhood friend, to stay and then tells ASlm his Iife story.

His childhood was spent in Bursa's Tatar neighbourhood. (Previously we
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had learned that he was born there (73)). He Iiked to play ail day in the Green

Mosque's eourtyard. His father had died young and his mother worked hard in

her fruit garden and sewed to provide for him, so that their Iittle house "never

lost the prosperity and eleanliness of this Iittle Tatar house." She was an

edueated woman Iike ail women in her family. Her sister Hatiee (Kaya's mother)

had married army captain Lü!fü Bey, who used to be a teacher at the military

lycée of Bursa and thnn had moved to Istanbul. oguz went to the

'neighbourhood school.' A certain sister Hanife (he does not explain who she

was) used to tell his mother that because the teacher elosed the school ail day

and beat the children, she should open a school in her home for Iittle Tatar girls.

Among women in her family teaching was also a common profession.

Therefore, five children, including Oguz, studied in her home, and learned the

Kuran, reading and ilmühal (catechism) from her. His mother cou Id count weil

on her fingers but she could not manage writing! Her greatest wish was to send

oguz to military school to beeome an officer.(1 09)

Here Edib implies that Oguz's mother -and by Inference, it seems, the

Tatar culture in general- already fulfilled her Ideal of educated, industrious

women who are educators themselves and who replace the backward

neighbourhood schools. But still, what oguz's mother teaches (imperfectly) is

the traditional sciences, taught normally at the mosque schools.

oguz graduated from the rü!?diye; but then he had to work because his

mother had rheumatism. He drave the eart for Sungur's father, transporting sand

and gravel. [What happened to their fruit gardens?j One day he caught the

attention of the retired Mehmed P~a to whose house he had brought some
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gravel. Mehmed Pa~a loaned him money with which oguz bought his own cart.

Then the Pa~a took over Oguz's education and taught him privately the courses

in the programme of the secondary school which prepared for Mülkiye, and

then those of MÜlkjye. Afterwards, oguz went ta Romania and received financial

compensation for the praperty his family had left behind after the bozqun (rout,

which probably refers ta the Ottoman defeat in the 1877-78 Russian War) from

the Romanian government.72 (110)

After the declaration of the constitution he taught history at Bursa high

school. Five years later they received a letter fram Samiye who wrate that her

father had died and in which she invited her aunt (i.e., oguz's mother) ta go and

live with her. Oguz's mother said that her sister used ta tell that if she had a

daughtar she would name her Kaya. Oguz suspected that Kaya was one of

those acculturated Istanbul women who are "nationless, idle, ornate puppets"

and would use her poor relatives as servants. Therefore, he decided ta go and

see her first, before accepting her invitation.(111)

When boarding the ship for Istanbul, Oguz saw two Istanbul women,

wearing tight çar~afs, toy-like shoes and with ridiculously small hands, who

could not climb the stairs and looked for help. The young Istanbul men on board

laughed at them, calling them "fettered ladies." Oguz helped the ladies and then

knocked down one of the young men! He says that, that was "a very meaningful

example in my Iife," namely, ta pull up the little fettered thing, then ta knock

72 Og uz was eighteen years old when the constitution was declared, hence :le was born in
1890. His family must have lelt Romania in 1878 alter the 1877-78 War in which Romania al50
lought beside Russia against Ottomans. Il is very interesting that alter thirty v:;ars the Romanian
government pays them compensation. cg uz says that after that he had :élree-hundred liras(11 0),
but fi is not clear whether this is the amount he received Iro,o: !he Rom:.nian government or
whether this was the sum total 01 his money.
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down the Iittle gentleman who pu lied her down and so to enter Istanbul.

(Perhaps we can say it was 'an allegory of his Iife.') ln a typically vague

sentence he says "this small fettered creature which civilisation, or its imitation,

gave us," andcontrasts her to his mother who "has found her place in the world

and in society."(112-113)

Once again we see that Edib's main foes are the fashionable 'imitators'

who are peculiar to Istanbul. It seems that for the author only their women are

oppressed, fettered, downgraded, by having become ornate, idle puppets.

Where the subjeet of women's status is concerned, this group is the only one

with whose oppression Edib deals, and whom she (or her hero) tries to

emancipate. Whereas they are nationless and oppressed, the women of the

true nation, like oguz's mother, are not oppressed, and have a place in society.

Here Edib emphasises three major attributes of the hero oguz, who fights

against these imitators and saves their women: Muslim, Tatar and poor. He grew

up in a religious milieu, in and around mosques; he is a Tatar, hence apurer

Turanian than perhaps the Ottoman Turks; and he comes from among the poor

people. In a way, he embodies the nation which fights against the cosmopolitan

imitators. This shows us that for Halide Edib, a nation is formed of these three

essential components. Interestingly, oguz's Tatar background makes him
•

atypical in Anatolia. But it seems that for Halide Edib it is precisely oguz's being

a Tatar that makes him (along with other Tatars) lead the Turks of Anatolia

toward national salvation.

Kaya in fact did not live in Istanbul, but in a village on the Bay of Ïzmit,

called Degirmenderesi. (Here ASlm remarks that today Degirmenderesi looks

50 different trom the way it looked then; today it is a modest Swiss village with
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its roads, clean houses and hotels). Villagers tell oguz that 8amiye was

continuing on her father's path. 8he had opened a school in her home;

disapproved of villagers who spent their time sitting idle in coffee-shops. 8he

had gathered teenage boys of the village and made them build a road. 8he had

sent two boys to Istanbul as apprentices to carpenters; as a result, the latest

houses built in the village were ail wooden, Iike those in Istanbul. (Old ones

were made of mud.) When Oguz reached Kaya's house he heard her sweet

voice telling a story to her students, as she always did before adjourning. 8he

told them that men, women, young and old, ail were looking for the Turan,

walking on a never-ending, dry and barren road for many years which would

lead them ta their lush homeland. They loved this road. On their way they

planted trees, cleaned the road and planted seeds. They are still going, she

said, but today their road, the Turai! road is green and well-watered. Among her

students was also Ertugrul (today's MP, see p.123). They finished the class by

singing the YT song.(113-15)

As in YT song, in this story, too, the Turan denotes a faraway, lush and

happy homeland towards which one goes by a dry, barren road. Besides a

specifie homeland, it is also a distant and vague ideal toward which a people

constantly strives; and in this process of searching for the Turan the people

themselves create il. 80, more than being a specifie place, the Turan is an ideal

homeland that people themselves create by going through great hardships.

Because their present situation is sa unbearable (dry, barren) they willingly go

through these hardships and search for or build the Turan. The context of

Kaya's work in the village tells us that this process towards the Turan basicaiiy

includes working for the modernisation of the country. The dry, barren road or
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land in the story partly corresponds to the existing state of the Turkish villages,

depicted as consisting of mud houses, no roads, and passive inhabitants. Kaya,

and Lütfü Bey before her, mobilised the villagers by talking to them and thraugh

education and stories. They incited them to work towards transforming their land

into a 'Swiss village,' with wooden houses, raads, trees and industrious

inhabitants. This latter would be the New Turan, their true homeland.

When Kaya and oguz met they understood each other's souls instantly

and talked till the next morning. Then, oguz's mother also moved to

Degirmenderesi and they worked there for a year for YT, among books. The

next year Sungur graduated fram medical school and they decided to move to

Erzurum to lay the foundations of the Turan; Kaya, oguz, his mother, Sungur

(also a Tatar) and Kaya's student Ertugrul. During ail these years, although

Kaya and Oguz loved each other, they nevertheless sacrificed their love to theïr

ideal. But Oguz never explains what specifically they did in Erzurum.(116)

At this point oguz interrupts his story by drinking some klmlz, then he

asks ASlm whether Kaya married Hamdi Pa~a in order to save him fram death.

ASlm, for his uncle's sake, swears that he does not know anything, and hence

crushes oguz's last hope. The next morning Kaya snatches the newspaper from

the maid's hand and reads of oguz's death. She addresses many bitter words

to Hamdi Pa~a, who crawls on the floor in agony, and then she walks out.(124)

So, unlike before, when "Turan" referred to an ancient race or to its

prototype, in this last section of the novel it denotes the future modern homeland

of this race. It is created by the idealistic work of Tatars, of Turkish nationalist

intellectuals and villagers Iike Ertugrul, who are educated by the founders of the
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movement. Their work includes modernising the Turkish provinces of the

Ottoman Empire, educating the people, changing villagers' mentality,

implementing European agricultural methods, developing industry and

transportation and prospering as a result of ail these. Thus, Turan here is in fact

a future Western country created and inhabited by modernised Turks. It is the

Anatolian provinces of the empire not as they were then, but as they would look

when they are modernised. Therefore, Turan is at the same time a distant ideai,

a concept. We see that decentralisation does not apply to the non-Turkish

groups of Anatolia and Anatolia as a whole is perceived as the Turkish

homeland, which would be transformed into the New Turan.

It is very interesting that Tatars, who are recent immigrants to Turkey, are

the leaders of this transformation in this novaI. Kaya adopts the name that her

Tatar mother thought of giving her, alter becoming active as a Turanist, and

refuses to use her former name, Samiye. However, it is c1ear that Tatars were

also commonly using Arabie names Iike Hatice, which was her mother's name,

and 'Kaya' does not seem to have been a common Tatar name in that period. It

seems then, that Kaya's mother was also reviving the ancient Turkish names,

which means that Tatars, too, were in the process of 'purifying their culture of

foreign influences.' ln other words, they were also going through a nationalist

movement similar to the Turanism of the Ottoman Turks. By assigning such

important roles to Tatars, Edib may be reflecting, albeit in an exaggerated way,

the reality of her time. It appears that Tatars (and other Turks from outside the

empire as weil) participated in the Turkist movement in numbers much higher

than their group's proportion to the Ottoman population. Some of them were in

leadership positions in this movement, Iike Yusuf Akçura; and many of the

prominent ones were pan-Turkist. Halide Edib's insistence on Tatars on the one
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hand emphasises the racial nature of their movement; on the other hand, it

brings to mind that Edib might have been in fact more pan-Turkist than she

admitted. 8he might have also believed that for various reasons Tatars were

better suited to such a nationalist task, perhaps because of having been

displaced fram their lands, or having Iived as minorities among non-Turkish

populations in the Baikans or in Russia.

ln Yeni Turan we see on the one hand the notion of a modern Turkish

nation-state in Anatolia, which would be based on modern economic and social

institutions. But at the same time we see that Edib wanted this state ta rule an

empire consisting of lands adjacent ta il. Moreover, she wanted it to draw

strength from being part of a larger racial unit, the political unification of which

was considered as a possibility. Yeni Turan shows us that while Edib wanted to

go beyond the Ottoman system toward a modern nation-state, she was not

satisfied then with the establishment of a smaller nation-state in Anatolia. 8he

conceived of larger entities like a Turkish empire, or a pan-Turkish state with a

strong Turkish basis in Anatolia.
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CONCLUSION

From 1908 to 1912, Halide Edib changed from being a secluded

intellectual woman to an active public personality who was involved in a wide

range of activities. She published books, contributed regularly to leading

newspapers and journals, gave public speeches in Türk Ocagls, worked for

educational reform, and was close friends with leading Unionists and Turkists.

Her three novels studied in this thesis do not have high Iiterary value; they are

badly written, are full of grammatical errors and unclear sentences and lack

good social or psychological analysis. Neverthelbss, they show us quite a lot

about her times, which was a crucial period in the history of Turkey, about her

society, social categories and current ideas in il. Moreover, they reflect her own

approach to ail these.

Edib's political and social views were, in general, identical to those of the

modernist constitutionalists, many of whom, Iike herself, developed into

Turanists after 1910. Like them, she believed in Westernising her society,

opposed the old traditional order, Muslim fundamentalism and a certain class of

people who, in her opinion, imitated European appearances uncritically. Within

this shared framework what is more peculiarly (although not exclusively) her

own is: first, her strong emphasis on a modernised Islam as a cornerstone of the

new social order; second, her unshakable admiration for the 'Anglo-Saxon

culture' and her wish to introduce ils principles into the Turkish society; and

third, her firm emphasis on the need to form strong, permanent and virtuous
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nuclear families, again as the basis of the new social order.

ln ail three novels the main characters are idealised persons. Their

qualities are those which Edib wants the citizens of the new social order,

initiated by the 1908 Revolution, to possess. The quality that is most strongly

emphasised in ail three novels is a negative one: not being imitators of

European ways. Her novels point to this 'imitator' category of the Turkish society

of that period, without thoroughly describing or analysing them. Unlike the

'imitators,' Edib's main charaeters are religiolJs, moral, sober and naticnalist;

and, if they are female, they are emancipated. In Seviyye Talib the characters

are fashionable Iike the 'imitators,' but in Yeni Turan they are against fashion. In

ail three novels the characters' religiousness is emphasised as a desirable

personality-trait, but emphasis on Islam is strongest in Yeni Turan. Here, a

modernised Islam, compatible with Westernisation, is stressed as a cornerstone

of the new society, and is opposed to an anti-modern, fundamentalist

Interpretation of Islé'.m. The importance of religious education is emphasised.

Moreover, in Yeni Turan Islam plays a role in emancipating women from being

mere sexual objects by helping them ta caver up their sexuality in public and

hence become useful members of the society.

Although Edib's OWI·1 Iife as a woman is original and pioneering for her

time, her ideas on women are not sa. They are usually repetitions of ideas of

modernist men on women, and are rather conservative. On the one hand, she

advocated the right of women for equal education with men and for participation

in public life, and equality between husband and wife. But more than these she

emphasised (even overemphasised) marital and sexual morality (for bath men

and women). She conceived of strong, long-iasting nuclear families as the

baf'is of the MeHutjyet's new arder and perceived intellectual and social
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equality between men and women as a vehicle to lead to such permanent

families. She believed that such families existed in Anglo-Saxon culture, and

wanted Turks to learn fram them. She firmly believed that establishing such a

family system would almost be equivalent to accomplishing the task of founding

the ideal national homeland, which was the main goal of the Me~rutiye1.

Therefore, in Seviyye Talib she saw a connection between the perceived

disruption of the Me~rutiyet by the '31 March Incident' and the destruction of the

ideal marriage of its hero and heraine on account of extra-marital passion. This

particular marriage was reformed and was changed after the 1908 Revolution

from its former traditional state to its new ideal form, mainly by the husband's

efforts at educating and modernising the wife.

Halide Edib also dealt extensively with divorce in her first two novels. In

Rajk'jn Annesj it seems that she opposed divorce outright, but in Sevjyye Talib

she supported the right of a woman to get divorced as long as she did not have

a child. However, in both novels Edib did not present an analysis or a direct

criticism of the divorce practice of her society and did not really cali for its

reform.

As for her political views concerning the Ottoman state, in i 909 she

halfheartedly supported the policy of Ottomanism. In 1912 however, she turned

strongly against it and devised a new political system: a Turkish decentralised

federative empire with a Turanist ideology, within which Anatolia would be the

Turkish homeland. The Turks would concentrate their efforts and resources on

developing and modernising this specifie homeland, while at the same time

ruling an empire. The non-Anatolian regions of this empire would have some

local autonomy. In other words, while she moved a step closer to a Turkish

nation-state, she could not yet dispense with the idea of ruling over an empire.
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ln fact, a more thorough study of the Tanzjmat period and the writings of

the Young Ottomans, as precursors of the Young Turks, would contribute a lot

more to our understanding of Halide Edib's novels. This might reveal, for

example, who exactly the 'imitators of the Europeans' were and why she

opposed them; whether her opposition expresses the position of a certain

section of her society; and whether the Young Ottomans and later the Young

Turks also represented such a section. It might also explain the peculiar

amalgamation in Halide Edib's thinking of conservatism in general, of certain

salient thought patterns of Ottoman Muslim conservatives in particular, and of

modernism and Westernism.
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