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Abstract

This is a study of collective identity formation among Montreal gay men before 1970.
Using a theoretical framework based on schema theory and discourse analysis, I show that the
success of the gay movement after that date was founded on the efforts of men who identified
as gay in the decades before gay liberation. In their daily lives, their involvement with gay
friendship groups, and their participation in gay social life m the clandestine world of bars and
other venues of gay sociability, these men created a complex web of knowledge in gay-specific
schemata and discourse forms that provided the basis for a gay rhetoric to counter the social
taboo on homosexuality. Using data from thirty life history mterviews, I have documented m
detail the men’s struggle to come to terms with their difference, the influence on them of family,
peer groups and authoritative discourses condemning homosexuality, the ways in which they
found and entered the gay world, and the processes of leaming its social conventions. Ihave
outlined the continuous growth of the mstitutional foundations of the gay world, especially
bars, focusing on the similarities and differences between Francophones and Anglophones, as
well as those between working-class and middle-class gays in Montreal. I detail the social
control exerted by police over gay men’s lives and the growth of symbolic forms, mcluding
language and shared discursive themes, which the new gay spaces made possible and through
which the collectivity was made manifest. Finally, I show that the increasing unwillingness of
ordinary gay men to accept their ostracism led to the growth of a gay culture of resistance
based on these shared schemata. The leadership of individual gay men in private and in public
opened the way for the social, cultural and political transformations of the social organization
of homosexuality after 1970.
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Résumé

Cette thése porte sur la formation d’une identité collective des hommes gais de Montréal
avant 1970. En utilisant un cadre théorique fondé sur la théorie des schémas cognitifs et
Panalyse du discours, je démontre que la réussite du mouvement gai qui a suivi cette période
s’est faite a partir les efforts des hommes qui s’identifiaient comme gais dans les décennies
précédentes. Dans leur vie quotidienne, a travers leur participation a des cercles d’amis gais, et
a travers la vie sociale du milieu clandestin des bars et d’autres lieux de sociabilité gaie, ces
hommes ont créé une série de schémas et des formes discursives spécifiquement gais, jetant
amsi les bases d’une rhétorique gaie qui contestait le tabou sur ’homosexualité. M’appuyant
sur trente histoires de vie, je présente en détail les luttes de ces hommes pour accepter leur
différence, 'mfluence sur eux des familles, des groupes de pairs et des discours d’autorité qui
condamnaient 'homosexualité. J’explore les différentes fagons qui leur ont permis de repérer
et d’entrer dans le monde gai et je souligne les processus d’apprentissages des conventions
sociales spécifiques a ce milieu. Je trace la croissance ininterrompue de la base nstitutionnelle
de ce monde, notamment les bars, tout en mettant I’accent sur les ressemblances et les
différences entre francophones et anglophones, de méme qu’entre les hommes des classes
ouvriére et moyenne 3 Montréal. J’examme les formes de contrdle social exercé par la police
sur la vie des gais et la croissance des formes symboliques, notamment le langage et les themes
discursifs partagés, que les nouveaux espaces gais ont rendues possibles et par lesquelles Ia
collectivité se manifestait. Je montre enfin que le refus croissant des hommes gais a tolérer
I’ ostracisme a donné lieu au développement d’une culture de résistance gaie sur la base de ces
schémas partagés. L’exercice d’un leadership individuel, tant dans le privé qu’en public, a
ouvert la voie aux transformations sociales, culturelles et politiques de I’organisation sociale de
I’homosexualité apreés 1970.
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Part I. Research Objectives, Methods and
Theoretical Framework

Chapter 1. Introduction

At midnight on October 22, 1977, two thousand people occupied the comer of Ste-
Catherine and Stanley Streets in downtown Montreal The protesters were gay men and their
supporters, angered by the arrest of over one hundred and forty men in a Stanley Street gay bar
the night before. How was it possible for a social group whick had until recently existed m
almost total clandestinity to suddenly make such a dramatic appearance in public life? Media
and popular reaction marked a turning pomnt in public discourse on homosexuality. The police
were subjected to a barrage of editorial conderunation, and, im December 1977, the Parti
Québécois government of the province moved to make Quebec the first major jurisdiction
North America to protect the civil rights of homosexuals (Beaulieu 1983). The gay political
movement, founded m Montreal only a few years earlier, cannot take all the credit for this
transformation. This was not simply a legal milestone, but a symbol of @ much broader change
m societal attitudes. Gays had succeeded in replacing the old language of oppression with a
new discourse of civil rights and self-affirmation, a revolution which had deeper roots than
these few years of overt political activism.

This study looks at these deeper roots, seeking to understand how the broad changes in the
social organization of homosexuality in the mid-twentieth century came about. When the gay
liberation movement began in Montreal with the founding of the Front de libération
homosexuel in the spring of 1971 (Gameau 1981), the city’s gay commmmity was already old.
The political groups built on a long history of commmumity development. The problem at the
centre of this investigation is to understand how the sense of commmnity arose. I propose a
bottom-up model to explain this change. I argue that political success was the outgrowth of
decades of efforts at the level of individual lives, small-scale social activities and institutional
deveiopment through which gay men created their own sense of belonging to a distinct social
group. In their decisions about where to live, who to spend their time with, and what to talk
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about, they had opened a social space which would expand into the commmumity that exists
today. Faced with social opprobrium, the constant need for secrecy and the fear of exposure,
gays were forced to consciously structure their activities around their sexual orientation, but
found ways to survive and even to enjoy life. In the postwar period, which is the principal
focus of this study, gay men grew increasingly unwilling to accept the treatment they received
at the hands of moral, medical and judicial authority. By mnumerable small steps, they moved
to transform the position of homosexuals m society.

In order to mvestigate the process of collective identity formation among gay men, [
conducted a series of life history interviews with men who participated in gay life in Montreal
before 1970. In analyzing the accounts of the thirty narrators, I have looked for indications of
how this non-violent social change was effected. Long before the explicitly political gay
thetoric of the gay liberation period, there are indications that by participating in the mundane
activities of private lives and in the conversation and the social bonds formed i the clandestine
bar world, gay men gradually built a consensus of self-affirmation that made possible the
emergence in the 1970s of a visible self-aware gay commumnity. Lacking the family basis of
ethnic and racial minorities, the gay collectivity faced particular challenges in formmg and
maintaming collective identity and transmitting it to new generations. But by studying the
discursive, symbolic, emotional and economic aspects of the lives of gay men, we can obtain
useful insights into the processes of collective identity formation with implications for
understanding other minorities in large-scale societies.

The sense of belonging, or membership in a community, which would eventually fuel the
rise of a gay political movement and the grassroots change in societal attitudes towards
homosexuals, can be traced by examining the oral narratives and the complementary
documents on gay life in the period before the gay movement appeared. Though rarely did the
life history narrators mention an overarching social category like “community” in their
accounts, their actions through time provide evidence that they actively participated in shaping
the social change which has occurred. This major change in the social arrangements
surrounding homosexuality was accomplished, in large part, by gay men’s skills in mobilizing
discourse. Even when it was not political, the gay rhetoric that they produced successfully
undermined the basis for the previous ostracism and repression to which homosexuals had been

subject, and emboldened younger men to stop keeping their sexuality secret.
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The narrators who participated in this study were all men' who accepted a “gay identity.”
I am not undertaking to study homosexuality in general, since same-gender sexual practices
occur among many more men than those who identify as gay. My concem is only with those
who did make their sexual orientation to other men a central or defming characteristic of their
lives. Concretely, this means that they acted i such a way that social contact other gay men
was an important part of their existence. In doing so, I argue, they participated actively in the
emergence of a collective gay identity. With their help, I have documented the history of the
period and used this data to build a model to explain how this change occurred.

This research has three specific aims: (1) to develop a theoretical model based on schema
theory and discourse analysis for understandimg the process through which an openly gay
commumity emerged; (2) to illustrate how the model can be used to clarify one particular case
of collective identity formation, and, at the same time, to record and preserve the lived
experience of gay men in Montreal prior to gay liberation; (3) to outline a broad framework for
the ethnographic description and analysis of ongoing processes of collective identity in urban
gay communities in Westem societies which can serve as a basis for comparison with other

cities and with other types of collectivities.

(1) The Schema/Discourse Model: The theory which I have found most helpful in
understanding the process of collective identity formation rests on two basic conceptual tools.
From cognitive anthropology, I have adopted the concept of schema (or knowledge structure,
plural schemata) and the idea that these have “motivational force.” From discourse theory, I
have taken the concept of gerre (the sequential patteming or form of utterances) and the
understanding that language is used to express the situated points of view of social groups on
particular topics, and that the ongoing contention between different groups in discourse is an
important means for effecting social change.

A schema is a set of interrelated concepts, a cognitive structure that is constantly updated
by new information. Situated at a level between that of simple concepts and the all-

! The changes in lesbian identity in Montreal have been discussed by Chamberland (1996). Though linked by
the term “homosexuality,” the two groups in fact shared few social or cultural bonds, and require quite different
types of analysis.



14
encompassing concept of culture, schema theory provides a flexible tool for modelling specific
pattemns of knowledge, their social diffusion and their role in motivating action.

The schema of the self or of individual identity, for example, can be used to integrate the
many details obtained from the narrators on how they discovered and came to terms with their
“gay identities.” But the schemata of selfhood do not simply store mformation. Cultures
present people with a complex array of schemata of the individual self, both positive and
negative. The “motivational force” of schemata, stressed in a recent collection by cognitive
anthropologists (D’Andrade and Strauss 1992), relies on the desire of the mdividual to
conform to these ethical precepts, to “live up to” the expectations of a group with which she or
he has affective links. Gay men tend to encounter a marked contradiction between the
expectation that they will marry and have a family, condemmation of their sexual desire, and the
requirement that an individual will be honest and true to his mner nature. The negative
schemata of gay identity which the young gay man has, to varying extents, acquired in
childhood mmst be replaced, in the process known as “coming out,” with a new, positive, sense
of self, nurtured in social and emotional contact with others with whom he identifies.

At the collective level as well, -uftural schemata of commumal selves motivated and shaped
the emergence of a collective identity or commumity. Like the schema of individual identity, the
notion of “commmmity” used here combines two mterconnected meanings of the term. The first
is the common-sense factual idea of commumity as physical space, or its metaphoric extension
to urban conditions, in which residents who share social identities based on race or ethnicity
regard themselves as inhabiting a shared metaphoric space, manifested in shared facilities and
communications media. The second sense recognizes that the usage of “community” is never
neutral, never free of ideological mport. “Community” is an ideal to strive for; it is equally a
schema with motivational force.

Understanding the process that led to the collective “coming out™ of North American
gays’ requires a theory that can at once account for individual motivation and links it to the
collective level, where concepts of civil rights and equality from liberal political discourse
provide motives for collective action. Among the complex web of cultural messages, laden
with ethical imperatives, changing views of selfhood and citizenship in the early modem

*This communal “coming out” is conventionally symbolized by the Stonewall Riots of June 1969, in New York
City (Teal 1971). This marked the beginning of the Gay Liberation Movement, whick has expanded and diversified
nto the gay movement of today.
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Europe (Foucault 1983) were essential preconditions for the emergence of individual gay
identity as a new kind of self They included aspects which encouraged individuals to
participate in group life, incorporating older cultural values, as Dumont (1985) points out m
tracing the Christian imperative at work m liberal citizens’ desire to “make the world a better
place.” The change has occurred in part because members of the ostracized group have been
able to mobilize values drawn from the culture which promote personal honesty and being true
to the individual self as well as the political theme of minority rights. Negative judgements
about homosexuals in religious, legal and psychiatric discourse clearly contradicted societal
beliefs in universal citizenship and equality before the law. Under hegemonic liberal political
philosophy, the argument for civil rights for the gay minority became a natural recourse,
especially m the United States following several decades of political discourse on the rights of
ethnic and racial minorities® and the upsurge of feminism in the 1960s.

In addition to these schemata of individual and collective identity, schema theory provides a
convenient framework for organizing and understanding the other kinds of knowledge acquired
through participation in gay social and cultural life. For gay men, the sharing of knowledge
marks a definite social boundary, since few non-gays (other than members of the underworld or
the police force) were likely to acquire detailed knowledge of this tabooed world, and thus
establishes means of distinguishing insiders from outsiders. Among gay men, sharing practical
and theoretical knowledge generated a sense of common cause and fellow-feelmg which
motivated the process of collective identity formation. Gay men joined together in creating,
maintaining and transmitting the shared schemata characteristic of gay life. These shared
schemata contained knowledge both theoretical and practical, as well as the specific attitudes of
the gay pomt of view on the topics that mterested them. They served to orient the lives of
those who considered themselves “members™ of the gay world. Study of the practices of
sharing schemata thus provides an analytical tool which makes it possible to link individual and
collective identities and to map the boundaries of the community.

Participation in insider conversation means more than simply sharing schemata that provide
its subject matter or content. It also means sharing the formal schemata of discourse, the
spectfic genre forms and the range of themes and attitudes expressed from a gay point of view
that characterize discourse within the comrmunity. While most of the pattems of discourse used

*Harry Hay and other founders of the “homophile movement” (forerunner of Gay Liberation) in Los Angeles in
1950 argued that homosexuals constituted a social minoerity (Timmons 1990:136).
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by gays are shared with the wider society in which they live, some genres are particular to the
gay world. Like the content schemata, use of or mastery of the discourse forms that were
specifically gay was a way of symbolizing membership. Another aspect of discourse theory
which I use deals with the reaction of gays to stereotyping in the media or in conversations
with outsiders. The ridicule to which they were subjected, and the mismformation about
homosexuals which was carried in such discourse heightened their sense of separation from
society, putting them in what I call the “gay reader position. This discourse effect provided
further motivation for gay men to counter the Lies and break the secrecy which surrounded their
existence.

In order to understand how gay men reshaped discourse on the theme of homosexuality
and overthrew the monopoly of negative images in authoritative and popular discourse requires
a general theoretical framework of the operation of discourse in the power relations of society.
The conflicting thetoric on social issues that characterizes large-scale modem societies has been
persuasively described by Bakhtin (1981) as an unstable array of social “voices™ which
correspond to a wide range of identity attributes, rangmg from age group to occupation to
religious affiliation, and so on. This multi-voiced or “heteroglossic” discourse is the arena for
playing out the non-violent struggles between social groups, whether at the interpersonal or
small group level that I call the “micropolitics of discourse” or at the societal level where
economic and social power are required for a “voice” to be heard and to be judged credible by
social mterlocutors.

Discourse analysis offers an extremely valuable tool in constructing the ethnography of a
group which has been silent for most of its history. Discursively mformed ethnography
provides an approach that allows the ethnographer to systematically incorporate data from
personal interviews with information from a wide range of popular media, official documents
and other sources. The sharp differences in ideological stances on the theme of homosexuality
identify the different social voices and the points of view that produce and receive them. The
critical use of documentary sources opens access to past conditions, attitudes and events to
supplement the memories recounted in interviews. By analysing both documents such as news
stories and the accounts of life history narrators, the schematic structures underlying the
discourse can be identified, and the pattems of sharing schemata provide clues to the processes

of collective identity.
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(2) Gay Life in Montreal: When the oldest participants in this study came out in Toronto in
the 1920s, and when they came to Montreal a few years later, they entered pre-existing social
worlds centring on homosexuality. Late nineteenth-century news reports provide strong
evidence that there were already social groups and gathering places that were recognizably
“cay” in Montreal by the 1880s.* Thus this is not a story of origins, but of continued
development for a group whose past will probably never be fulty known. lost in the hidden
reaches of Western history. The initial mspiration for this project was the movement-nspired
gay history movement of the late 1970s (Roscoe 1992). Like women’s history before i, the
aim was to recover, by astute use of disparate sources, a history that had always been
suppressed, distorted and ignored. But rather than simply recover a mass of information on
this lost past for Montreal, the material generated an important question, from an
anthropological viewpomt, on the processes of collective identity formation. In pursumg the
question of how a sense of commumity emerged among Montreal gay men, I have been
fortunate i this study to be able to make use of the work of several previous scholars who
studied gay life in Quebec. In this section I will outline three ethnographic and one historical
study on which I have drawn.’

The most outstanding ethnographic source for this study is Maurice Leznoff’s (1954)
master’s thesis, “The Homosexnal in Urban Society,” the first full-scale sociological nquiry

* Though the word “gay” is too recent to have been known at the time, [ will occasionally use it in such contexts
in order to stress the continuity between such early glimpses of collective life and the present-day community. It
is not known what late nineteenth century Montreal homosexuals called themselves, or if they had a specific self-
designation at all. The history of the word “gay” is somewhat unclear. Courouve (1985:111-112) cites an
overtly sexual usage of the word in a late sixteenth century French poem (in which the spelling “gay” is used ) in
a reference to the poet’s “mignon” (favourite). Rodgers (1972:93) gives the same origin, but it is unclear how
this relates to eighteenth and nineteenth-century British usages like “gay blade” (libertine) or “gay girl” (whore).
Dynes (1985:58) traces the word’s history in English, noting that its first appearance in print was the entry
“geycat” (“a homosexual boy™) in Ersine’s (1933) Dictionary of Underworld and Prison Slang. It is thought to
have become common as a self-designation among American homosexuals by the 1920s, and its currency in
1950s Montreal is clearly indicated by Leznoff (1954). See below (p. 87) for its adoption by gay liberation
activists i the 1970s.

’ A number of other scholarly studies and general writings on homosexuality are available as well. Using an
anthropological framework, Ménard (1983, 1985) explored the symbolic dimensions of homosexual identity as
analogous to the berdache as a homosexual-like role in Native American societies. He discusses the choice of
this term for the title of a magazine published by Montreal’s most important gay political group, the Association
pour les droits des gai(e)s du Québec. Founded in 1976, the association published several newsletters before
launching a magazine called Le Berdache in 1979. Ménard suggests that it may offer a fruitful approach to
understanding the trickster-like position of homosexuals in Québécois culture. A sociology master’s thesis by
Dufour (1987) discusses identity formation on the basis of two life histories. Non-ethnographic scholarly work on
homosexuality in Quebec includes several psychology theses, Martineau's (1985) reading of the portrayal of
homosexuals in two popular television series in Quebec, and research on literature (Denance [1987], Marullo
[1974], Camiré [1986]), film (Waugh [1980]), legal philosophy (Dionne 1983), and religion (Giroux {1975]).
Additional sources for Montreal gay history include Higgins (1983, 1984b, 1985¢), and Sylvestre (1979). For
general Canadian gay history, Kinsman's (1987, rev. ed. 1996) book is especially valuable because it contains
summaries of research published in gay and other periodicals, while Stone (1990) presents articles on a range of
issues in Canadian lesbian scholarship.
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into the social pattems of urban gay males in North America. The thesis provides a unique
source for gay life m Montreal from more than forty years ago, especially since Leznoff
supports his arguments with extensive quotes from his interviews. These provide exceedingly
rare information on gay men’s views on a wide range of questions conceming gay life at the
time.° The multifaceted, detailed coverage which Leznoff presents of his informants’ lives and
opinions show his informants as having a keen and perceptive interest i their lives and the gay
experience. My study is ntended to continue the work he began, adding a historical dimension
and focusing on the specificity of Montreal which Leznoff omitted because he hid the city’s
identity behind a pseudonym. In particular, I make use of his chief finding of the central role of
the friendship group i gay society. Friends played a key role in individual identity, and sharing
knowledge and stories or other forms of discourse was an important part of their interaction.
In the second sociological study of gay life m Montreal, Sawchuck (1973, 1974) uses a
symbolic mteractionist framework to examie “influence of the informal subculture on the
process of becoming deviant,” and “to present the homosexual's conception of his social
situation as he sees and understands it.” He conducted his study in the years immediately
following 1970, the end of the period studied here. Of greatest relevance to the aims of my
research is Sawchuck’s discussion of the socialization process undergone by gay world entrants
n interaction with established members. After “coming out,” the newcomer begins a learning
process which includes the acquisition of a “homosexual ideology,” or “systems of beliefs to
neutralize feelings of guilt and mferiority” (1973:23). The commumity, he says (p. 71),
“counters conventional morality” and “discounts the uninformed, prejudiced view of
outsiders.” This observation is close to one of the important points that I will make in this
study, that the development of a positive rhetorical stance by ordinary gay men in mmumdane
social interaction preceded and facilitated the emergence of public discourse of gay rights.
However Sawchuck detracts from his purpose by presenting “the homosexual” as an abstract
entity, omitting all reference to mdividuality and the particularity of Montreal’s ethnic or class
divisions. I think that the use of cognitive and discursive theory supports his view in 2 more
satisfactory way, letting the individual narrators reflect how they came to their seif-
understanding and used it to organize their social lives.

¢ Leznoff (1956) outlined the interview techniques used in his research and presented a synopsis of his findings in a
second article significantly titled “The Homosexuzal Community” (Leznoff and Westley 1956). This became one of the
most widely cited (and frequently reprinted) sources of sociological information on gay social life to appear before 1970.
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The only ethnographic study by an anthropologist was Gameau’s (1980) mvestigation of
gender ideology in the adolescent labelling processes based on interviews with a small group of
gay men in Quebec City. Garneau uses her informants’ accounts of labelling and exclusion by
their adolescent peer groups to criticize both Freud and Lévi-Strauss for their exclusive
concem with children’s relationships within the family.” In Gameau’s view, stigmatising labels
from other, unrelated children can actually lead to boys growing up to be gay. Unfortunately,
Gameau’s preoccupation with causality leads her to look for a single determining factor, using
a psychological approach which obscures rather than illuminates the complex processes that
her data illustrate. Nevertheless, Gameau pioneered in using discourse analysis to understand
the labelling processes for young men. Without using the term, she notes that concem with
masculinity has what schema theorists would call “motivational force.” Gender identity,
Gameau finds, results in the exclusionary practices of both non-gay adolescents and adult male
homosexuals (who re-enact the exclusions they suffered in adolescence by rejecting effeminate
gays). This finding raises interesting questions in the areas of the processes of masculine
identity formation and in the sociolinguistics of gay life that have yet to be answered. For my
purposes, Gameau has stressed the importance of ideological influences on gay identity
formation and the process of self-acceptance.

Among those who have contributed to the growing literature on the homosexuality in
Quebec, only Hurteau (1991) has adopted a fully historical view in his comparison of the
effectiveness of Catholic versus legal discourse in shaping popular attitudes towards
homosexuals from the late nineteenth century to 1940. He traces the process of secularization
of the dominant influence on the social image of the homosexual, and the development of the
paradigm of “sexual orientation™ within which it came to be understood. The primacy of the
Jjudicial discourse of public morality over the religious category of sin led to the eventual
inclusion of this term in the Quebec Human Rights Charter in 1977, symbolizing the
culmination of the secularizing trend and the success of the new gay rhetoric of self-affirmation.

The article highlighted the distinction between low socio-economic status “overt” homosexuals and their
fessional “covert” acquaintances.
In an earlier article, Gameau and La Berge (1978) reviewed anthropological and psychological theories of
homosexuality in the light of Gameau’s labelling data, and suggested the need to articulate any theory to the
sexual division of labour and the social definitions of masculinity and femininity.
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(3) The Ethnography of Gay Communities: A collectivity called the gay commmity now
exists as a common referent in many types of political, official and conversational discourse.
Gay ethnography offers one case for the study of how a comnmmity emerges when common
interests are seen to go beyond the level of the friendship group. At the same time, it allows an
examination of the relationship between various identity components of each individual as
affiliations by class, race, gender, age, religion, language, ethnicity and sexual orientation raise
contradictions that mdividuals must resolve. The gay “sub-culture as a “solution to a
problem™ was a central tenet of symbolic interactionist deviance sociology, as Plummer
(1975:134) notes, but he adds that there is a “pull” counterpart to the “push” from society that
motivates people to enter the gay world. Even so, this model of the collectivity is remarkably
static. The present study goes beyond the fimctionalist focus on the commmmity as seen by
mdividuals undergoing change to look at the dynamics of change on the collective level
Individuals who get mvolved in a community form emotional attachments with other members
at the same time as they acquire the knowledge and discourse skills that symbolize their
membership in it. Historically, the gay collectivity itself changed as these elements combined
with the development of a gay consumer market in developing commercial institutions and with
the creation of a gay rhetoric to defend them and the commumity in general. While the focus
here is more on the symbolic than on the economic dimension of the change, I inchade
mformation on the links between these two areas.

The broad similarities between gay communities throughout North American urban areas
were noted by Sawchuck (1973:89), who remarks that his data illustrate “the overlapping and
practically universal nature of the gay world.” The characteristics of Montreal’s gay
commmmity, as shown in Sawchuck’s, Leznoff’s (1954) or the present study, differ in specifics
but conform to the general pattem described for Los Angeles by Hooker (1965) and for San
Francisco by Achilles (1964) among others. In North American cities, Sawchuck notes, gay
men have similar social pattems, and share a common argot, pattemns of behaviour, and beliefs.
Why this is so he leaves as a question for future research, and it is in an attempt to progress to
a better, more general understanding of gay life that the present study is conceived. By
exploring the past gay life of one particular city through the life stories of men who participated
in its gay world between 1930 and 1970, I would like to move towards a more general
framework for interpreting the perspectives of those who participated in changing and building
a collective sense of gay identity.
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* The collected descriptions of the lived experiences of thirty primary narrators from a
variety of backgrounds fixmished data on a wide range of topics which must be considered m
any thorough ethnographic study of gay life. Among these were aspects of individual lives
such as mffuence of family attitudes, educational and religious experience, and early sexual
awareness or activity on the process of self-acceptance. They also include the diverse
subsequent paths the men followed as they found and entered gay society through the
“coming-out” process and were socialized mto its pattems and leamed of its dangers. The
narrators also described aspects of gay experience at the collective level, such as the use of
public space and the shared discourse forms and topical areas of mterest among gay men.
Finally, the narrators’ accounts reveal mstances of individuals who played leadership roles,
taking action, whether on a small private social scale or in public to address the social needs
and political mterests of the commmumity.

Evidence for the existence of gay social life can be found not only in the patterns of
people’s lives, but also in the mmiltiple and changing array of symbolic forms, forms of
" language, discourse genres, or style choices in consumer behaviour. Furthermore, the
structures of gay life can be traced by looking at the institutional arrangements which
accommodate it, the commercial and later political forms which have been created to meet
demand from gay men. “Homosexual” (or even “sodomite™) collectivities have long existed,
but were not widely noted by scholars until Kinsey discovered the gay world of Chicago m the
early 1940s thanks to an early informant in his sex research study (Pomeroy 1972:62-4).
Homosexual behaviour was far more common than expected. Kinsey revealed that thirty-
seven per cent of white American men had had homosexual experience to the point of orgasm
(Kinsey et al 1948:197). The finding stunned both the popular imagination and the scientific
community. For members of the gay world, it inspired new confidence bomn of a sense of
economic and pohtical power in numbers (Barbara Grier, film interview, Weiss and Schiller
1984).

Lack of kmowledge of the many gay institutions and large population was not surprising in
a period when there had been virtually no ethnographic research on homosexuals and no
mention of them in the press except when they were targeted for police action. Before 1980,
the overall volume of gay ethnography, from Hirschfeld’s (1990 [1908], 1920) German
saciological studies of the early twentieth century (still not available in translation), to Leznoff’s
mid-century field study, and those of his successors, mcluding Hooker (1956, 1961), Warren
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(1974), and Somnenschein (1966, 1968), remammed small Despite the merit of their work,
those envisaging research in the field today still face a major problem due to the lack of breadth
and depth in the literature as a whole. There has been insufficient debate to establish central
issues, requiring each researcher to map the contours of the field as a whole.

In this project, I have chosen to document in detail one city’s experience with the social and
cultural pattemings of homosexual identity, at the same time building an mterpretive and
theoretical framework to facilitate firture comparisons and to show how studies of gay hife
articulate to larger issues in Westem concepts of selthood, collective identity and commmmity.
The changes that occurred from the 1920s to 1970 were both extemal to the gay world
(influence of the war, the Kinsey report, etc.) and internal (emergence of the exclusively gay bar
as an mstitutional type, subsequent move to gay-managed or gay-owned gay bars, and growth
of the gay political movement). It is less clear however, whether change in time can be
perceived in the data conceming general group identification. Were those in the gay world of
the 1930s less committed to it than those in the 1950s or the 1960s? Perhaps the latter were
more numerous or more visible, but were they more attached to group life? Thus the question
of the growth over time of group solidarity remains elusive and past collective action in pursuit
of perceived common interests is difficult to trace because it was never documented. On the
other hand, the creation of gay mstitutions and the reinforcement of links of solidarity which
permitted them to thrive can readily be traced in text and interviews.® The relationship of social
class to the mobilization of cultural and political values is also elusive, though it has been
possible to shed some light on the question in the Montreal context.

The study of gay life is at an early stage in anthropology, and this project has been shaped
by the belief that a coherent overview will facilitate firture work on more specific topics, and
that general studies of many more gay commumities in other cities or rural areas will be needed
before a mature comparative understanding of homosexuality as a social and cultural
component of Western societies can be achieved. The schema theory and discourse analysis
model proposed is, I hope, sufficiently flexible to facilitate future study of the key question of

how collectivities become, and remain, comnnnities.

! Statistical issues have not been addressed here, nor could they easily be addressed in a retrospective study of a
field characterized by shifting defmnitions of categories in which individuals were free to vary their identification
with the collectivity.



Plan of Presentation: The remaining chapters of Part I present the method, the theoretical
framework and relevant aspects of the ethnographic context for studying gay life in Quebec. In
Chapter 2, I outline the sources and methods which I have used in this research, with a
discussion of issues of reliability and validity of oral and written sources. Chapter 3 presents
the elements of schema and discourse theory which I use to build a2 dynamic model of
community identity, focusing on the schemata as structures managmg shared knowledge and
motivating some of them to take initiative for the benefit of the collectivity. Chapter 4 presents
the general social and cultural context for the rise of an openly gay comnumity m Quebec,
outlining the discursive climate in which the narrators experienced the formation of gay
identity, and the political and social characteristics of Montreal in the period when the gay
community emerged.

Part II synthesizes data from the interviews and documentary sources. The discussion
moves from a consideration of the mdividual experience of acquirmg gay identity and moving
mto the gay social world to the collective use of space and symbolic forms affirming collective
identity through the mitiatives of social, cultural and economic leadership. In the first section of
Chapter 5, I present a summary of the individual accounts of being different because of sexual
identity and the narrators’ experience or knowledge of social control exercised over
homosexuals. The second section of Chapter 5 looks at the narrators’ use of personal social
networks and private domestic space as resources which helped them organize their lives in the
face of the constraints imposed on them by society. Chapter 6 presents an analytical and
historical overview of public spaces which were used or controlled by gay men before 1970,
analyzing the mass of information that gay men maintamed on these resources and the social
patterns which developed in them. These spaces fostered the development of shared symbolic
forms which are the subject of Chapter 7. The symbolic aspects mclude language and
discourse pattems unique to the gay world, and the schemata relating to gay sexuality,
consumer goods and services, and audiencehood for particular stars or types of performance.
Chapter 7 also analyses several specific leadership roles played by individuals (organizing group
activities privately or commercially, for example) which helped to build a sense of solidarity,
shared identity and common interest among large numbers of gay men and supported a new
breed of gay entrepreneurs. Chapter 8 concludes the study with a reflection on usefulness of
schema/discourse theory analysis for modelling ethnographic information, summarizes my
findings on the relationships between ethnicity, social class and gay visibility in Montreal, and
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points to areas where further work can be expected to elucidate the relationship between
collective identity, shared schemata, discourse practices, and collective identity formation and
maintenarce. The appendices present a reference list of the narrators and graphics showing
their social and personal characteristics and their mvolvement in the gay world, together with
lists and maps of gay bars, and the full text of selected newspaper items referred to m the text.



Chapter 2. Sources and Methods

Since the mid-1970s, scholarly work on homosexuality has expanded and diversified m
unprecedented fashion. The topic is challenging, especially when the research looks at the past,
since until recently the strength of the taboo on the subject prevented much documentation of
the lived experience of homosexuals. Like women’s studies before it, lesbian and gay studies
has fostered a new cross-disciplinary effort of research and theory in order to make up for the
dearth of conventional source materials. Working on a “taboo” topic necessitates a creative
approach to finding mformation, and the heterogeneous sources mobilized pose special
problems of mterpretation.

Within anthropology there is a tradition of privileging the understandings that participants
have of their lives and their cultures. When few records exist to document experiences
mdividuals had of a given socio-historical context, we have no access to the view from mside.
For this reason, one of the main aims of this project has been to use life history methods in
order to record information that would otherwise die with those who possess it. By combining
a number of accounts of individual experience with written sources, a partial but focused
record of gay men’s experience can be obtamed. The mterview data relates primarily to events
which occurred thirty or more years in the past. This raises the question of memory problems
and the ongoing reinterpretation of experience that the life history interview format elicits.
Telling their life stories requires that narrators define themselves in relation to the social matrix
in which they made sense of themselves. They produce a wealth of recounted experience and
some summations and evaluations of their experiences. Incoherence and mconsistency is
mevitable, but attitudes and actions can nevertheless be discerned, and discursive constructions
can be directly analysed.

Written documents such as news stories, testimony before commissions of enquiry,
autobiographies, etc., cannot match the oral sources in providing a well-rounded picture of the
lived experience of gay men in that period. They must be interpreted by taking into account the
context in which they were conceived and nitially received. The convergence of information
from a variety of sources helps to resolve some of the problems of interpretation in building an
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overall understanding of gay collective life, if not a fully representative set of individual
experiences of it.

The data presented refer only to the gay male experience. Men'’s access to the world,
cultural orientation and discourse habits underlie all the mterview material, which makes the
analysis of lesbian experience a completely separate issue, documented by Line Chamberland
(1994, 1996), even where the two groups shared public spaces or had overlapping network
connections. Here I mention connections between gay men and lesbians only to the extent that
the narrators made them explicitly relevant. Gender difference in the society had significant
consequences for the process of community formation I am studying. Men alone or in groups
have full freedom to be in bars or on the street at night, whereas women do not. Men have the
economic resources to support a diverse array of bars and other social venues in the urban
space markets. But the move towards an open gay community cannot be conceived as
divorced from the broader transformation, the gender realignment that took place after World
War IL

The Montreal gay world developed a set of meeting places and a public persona for itself,
mspired by ideas and actions in the United States, France and elsewhere, and by themes such as
minority rights and mdividual freedoms in Westemn culture. For Montreal, discussion of the
cultural context mmst take into account the unusual situation of having two contending sources
for cultural orientation, French and English, two intemationally prominent cultures dividing the
population of one city at the same time as providing avenues for influence between them. In
studying sex, sexuality, and gender in Montreal, the researcher must consider the differences
and similarity of the French and English backgrounds. I will contend in this study that the
mfluence of ideas does not stop at language boundaries within the gay world, where encounters
between people of different cultures are common. This makes of the city an intercultural nexus
m the mtemational gay culture that has developed i the twentieth century.

A. INTERVIEWS

Under the leadership of Thompson (1988) and others, oral history has developed as a
vigorous approach, particularly in the history of disadvantaged communities. This study shares
aspects of this type of work, but the secrecy shrouding homosexual life in the past sets it apart
from most local, ethnic, or occupational commumity histories. The objective here is to develop
an anthropological, rather than purely historical, understanding of collective identity processes.
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For this purpose, I have blurred the distinction between the life history interview and the oral
history interview explained by Houle (1986). While my primary focus is on the collective level,
I regard the process of collective identity as integrally related to the process of individual
identity formation and maintenance. Discussion of individual experience is thus required in
order to understand clearly the perspective from which the individuals mterviewed spoke of the
community, to have a better knowledge of what they meant by seeing clearly where they were
coming from in terms of age, cultural and social origin, and personality. But m brief nterviews,
only certain limited aspects of complex urban lives can be covered, so the background
mformation was generally limited to a small portion of the interview time and occupies less
space m the account given here.

The oral sources for this study were a group of primary “narrators,” thirty men who agreed
to spend from nimety minutes to several hours recounting their experiences. Their stories and
explanations provided a framework for the analysis of the social and cultural change which led
to the emergence of a publicly acknowledged gay commmmity in Montreal. Additional
mformation was obtained in other iterviews with secondary narrators, as well as comments by
friends and acquaintances, since the group studied is also a group of which the researcher is a
member. The men interviewed were contacted through prior acquaintanceship or were
referred to me by members of the commumity or other narrators. After many years of
experience i the local gay movement, I aiready knew a number of people who met the mmimal
criterion for my research: participation in the Montreal gay world before 1970. The project
generated sufficient nterest among friends and acquaintances and the narrators themselves that
I received referrals of others who might be mterviewed in sufficient numbers that it was not
necessary to advertise. The men were selected in order to represent as wide a range of ages,
backgrounds and types of involvement in gay life as possible. The group included three men of
mmmigrant origin, an English-speaking West Indian and a German fluent in both languages, as
well as a man from France. Basic personal characteristics of the narrators are summarized in
Appendix A-1.

Other oral sources also provided information on the gay world. Thanks to the generosity
of Armand Monroe and filmmaker Lois Siegel, I obtained interview data from tapes recorded
with Armand Emond, whose work organizing drag parties in the 1950s is documented m
Siegel’s film Lip Gloss (1993). Line Chamberland kindly provided me with tapes made with
lesbians who described the interactions with gay men in two bars of the “Main” in the 1950s.
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Another indirect source of personal narrative was the retelling by the narrator “Gérard” of
anecdotes told by a man known as “Monsieur Charles,” who died before I was able to
interview him. These provided unique mformation about early gay life.

Three of the primary interviews were with individuals who had played a public role in the
gay world. Entertamer Armand Monroe and writer/editor André Dion both played important
leadership roles in the development of an open gay commumity at the end of the period of this
study.’ The early death of physique photographer Alan Stone cut short an exchange that was
extremely interesting about the place of commercial photography in developing the gay
marketplace in North America. Fortunately one of Stone’s few gay models of the 1960s,
Marcel Raymond, who went mto the physique busmess under Stone’s guidance, was happy to
recall his experiences in an interview.

Interviews took place either in my home or that of the narrators or their friends. I strove to
create a relaxed, open-ended exchange between peers or fellow members of the same social
group. Typically interviews lasted 90 mmutes, long enough to cover a wide range of topics,
but not too long to exhaust the narrators, some of whom were elderly. With several narrators,
the information they were able to provide was significant enough to warrant further interviews.
Two joint interviews with couples were conducted. With one narrator, a preliminary mterview
was conducted m the presence of several other people who contributed both questions and
mformation. This was then followed up with a regular mterview. Several of the narrators
proved to Be key sources for data. These mcluded the members of two long-term couples, one
Francophone and one Anglophone, and two men I had known and discussed bar history and
other topics conceming gay life in Montreal with for two decades prior to the start of the
research.

Life stories gathered in open-ended interviews cover many aspects of an individual’s
experience, encompassing many aspects of individual adult existence in the metropolis with no
apparent connection to group life among gay men. For the purposes of shaping an account
which does not become simply encyclopedic, I have focused this presentation on those aspects
which establish the point of view of the narrators and reflect their involvement in or distance
from the emergent gay commmmity in the city between 1930 and 1970, stressing the discursive
and knowledge acquisition aspects of their experiences. This focus on the sexunal and gay

* Monroe is currently working on an autobiography which should supplement information presented here.
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social aspects of their lives was an objective that was understood and shared by all the
narrators.

In general I began by asking narrators about their place of origin, their families, and their
early awareness of sex and of their own difference. Two narrators resisted this conversational
trajectory, though for different reasons. One man, Trevor, was simply a private person, 10
completely at ease in his gay life style, but his family was off limits for discussion. The other
man, Etienne, had been estranged from his family and could only discuss them in terms of his
conflict with them, because of his homosexuality. They supplied information on many aspects,
but did not want to narrate the childhood developments in this early stage of the mterview.
Once I had elicited this background mformation, I asked about the narrators’ entry into the gay
world and then allowed them to shape the course of the discussion accordmg to topics that
arose. In some instances I asked questions about specific places or practices with a view to
filling in my data on gay bars and gay discourse forms. I offered guidance in the form of
questions or comments throughout the session, but as far as possible let the narrators follow
thematic strands of their own selection. The theme of gay space (bars, saunas, or park meeting
places, etc.) provides access to information about activities that occurred in these varymg types
of place. Other themes discussed in the interviews included topics the narrator’s relations with
his famity during the coming out process and afterwards, his social networks (both within and
without the gay world) as they changed over time, and his interest in gay cultural materials. In
some mterviews I presented the narrators with visual and documentary materials to stimulate
their memories. While this did provide some important additional information, the general
reaction was for the men to leaf through the pages and observe that it was interesting, so I did
not pursue this approach very far.

Since this is an attempt to obtain a thorough description of the collective level of gay life,
mdividuals here are treated as members of the collectivity and a full treatment of other aspects
of their lives is not considered. The individual narrators cannot be considered typical
representatives of a class of social beings, but rather as participants of diverse backgrounds in
the city’s gay community, which itself is considered as an exemplar of a category of urban
social grouping to whose description they contribute. The diversity among the narrators in

' A mutual friend suggested that Trevor made a cult of privacy, and used anecdotes of his personal life
experiences in a very measured way. Trevor, he said, never told the same story twice but always had a story to
tell for a social occasion. His skill in using discourse displacement strategies is evident in parts of the interview
where he deflected questions on his family, his church involvement, and his struggle with HIV infection.
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terms of age, language, ethnicity, and class and other social characteristics is shown i the
charts in Appendices A-2 to A-4. They in no way constitute a sample of a posited “gay
population.” The existence or non-existence of a “gay population” is tmpossible to establish by
means of a retrospective study, and is generally a matter of mterpretation i the present as well.
Harry (1986, 1990) has outlined the conceptual problems mvolved in this question of
definition. What can be ascertained is that some men engaged in new social practices that had
not been used before in the lives of homosexuals. They gathered in large numbers at an
increasing number of bars and other commercial and non-commercial sites in the urban
landscape, and they developed specific social and cultural practices that set them apart from
“mamstream’ society. It is the collectivity that is the object of this study, and the detailed
presentation of it is intended to allow comparison to other cities with different social and
cultural circumstances. Without automatically positing a unitary “gay commumity” in the city’s
past, I will focus on different pattemings at the collective level that appear to be antecedents of
today’s self-identified Montreal gay commmumity.

Several factors help to insure the validity and reliability of the mformation from this specific
set of narrators. Starting with a good general knowledge based on personal experience (see
next section), documentary materials, and early exploratory discussions with the two narrators
whom I had known since the 1970s, I had an overview of types of experience that I sought to
record. I was aware of the division between the respectable downtown bar world of Peel and
Stanley Streets and the rougher world of the cabarets and taverns of the “Main,” an area
centred at St-Laurent and Ste-Catherine Streets. Thus, I attempted to find men who could
recount their experiences in both districts, at different periods. I was not aitogether successful
m getting even representation of all periods, especially the earlier stages in the second area.
There were other concentrations of gay experience m Montreal and the surrounding areas, and
these are only partly represented. I did not, for example, find people to mterview who had
gone to drag balls or to the black jazz club Rockhead’s Paradise, of which I leamed only after
completion of the interviews that there had been a significant gay presence.!' Nevertheless,
though there is still much work to be done to complete the portrait, I am confident that the
picture presented is a solid basis for an accurate understanding of gay social life. What the

narrator accounts do provide is a set of accounts, from situated points of view, conceming both

"' Margaret Wescott, personal communication.
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public gay life and the personal experience of living as a gay man in mid-twentieth century
Montreal D’Andrade (1995:191-193) reviews studies of the validity of ethnographic
mterviewing in the light of the fact that interviews involve memory problems. He concludes
that “While memory is often both scanty and biased, biased memory can be used to uncover the
long-term pattemning of events, and scanty memories, when pocled, can be used to recover
what actually happened at specific moments.” While there may be gaps and errors on the level
of detail, the whole matrix of information should provide a starting point for building a
representation of the gay world which can be corrected and extended by further work.

Since homosexuality remains heavily tabooed in our society, the interviews posed ethical
issues that are especially acute, even though discussion of the topic has become common.
Aside from those narrators previously mentioned (p. 27), whose public role is a matter of
record, the narrators participated i the interview on the understanding (in the form of a verbal
agreement) that it was confidential and anonymous. For the public figures, aside from
references to their public actions or statements, I have taken the same steps as with all the other
narrators to protect the confidentiality of their private lives. Pseudonyms are thus used in all
references to the narrators and to persons named by them, both m the text and i the records
on which it is based.'? Specific references to places of employment and residence and other
details have been edited in some contexts to render identification of the mdividual impossible.

In the present research the interviewer played both insider and outsider roles with respect
to the group studied. The focus on a past period of gay life, of which I had no personal
experience, served to create ethnographic distance. As [ have outlined in an article on the
mterviewing for this project (Higgins [n.d.] “Lives ... ™), age, appearance, schooling, cultural
interests and any one of many other specifically identifiable attributes which the interviewer
presents to the narrator in a life history or oral history interview may influence the account
delivered.

Three of the men interviewed were long-term acquaintances, > but most I had never met.
Regardless of the relationship, however, it was always clear to the narrators what relevant

background I could be expected to have and what might need explaining. Since almost all have

 In practice, only one of the narrators thought it necessary to disguise a friend about whom he spoke with a
nickname; [ have supplied pseudonyms for all individuals mentioned if there was any chance of their being
identified from the context of a narrator’s remarks. To further respect individual privacy, I have omitted names
of men mentioned in arrest accounts from various sources in the mid-twentieth century.

B The two men already mentioned and another man who lived in Montreal in the 1960s, whom [ met many years
ago in Toronto.
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continued to live in the gay world since the time about which I was asking questions, they had
access to many of the same cultural referents as I did, and a sense of what I would not know
since I did not enter that world until after 1970. Having prepared for the research with several
years of documentary research and some preliminary interviews, I was able at some moments
to establish miy credentials as a well-informed observer by supplying names of bars, for
example, when the narrator was unable to remember, or by demonstrating my knowledge of
gay vocabulary. '

The issue of “insider” researcher has received mcreasing attention in recent years, but I am
inclined to agree with Dunk (1991:12-15) that there are advantages to both outsider and
insider research. My familiarity with the gay world was critical in generating questions and
helping to orient the narrators to the kind of information that would contzibute to an overall
representation of the world they had experienced. I wasnot a complete insider, however.” 1
belong to a different generation than most of the narrators, and even with those close to me n
age, the difference lay in their very early entry into gay life. Another difference stemmed from
my involvement in the gay movement. Unlike the narrators, my experience of gay bars was
mediated by the resolutely anti-bar rhetoric of the early gay liberation movement (see p. 379).
The bars were seen as alienating and the movement devoted considerable energy to opening
non-bar meeting spaces, drop-in centres or cafés, where gay sociability could be free of the
demands of alcohol consumption and an overarching focus on sexual pursuit. Though a few of
the narrators joined groups in the early 1970s, they had all already become familiar with the bar
world as a major locus of gay sociability.

Bemng an Anglophone had an undoubted mfluence on the outcome of the research as well
With the two-thirds of the primary narrators who were Francophones, there was an obvious
cultural difference, though such factors also entered into the relationship with the narrators
who were immigrants from Germany and Trinidad, or with the Jewish narrator from the
Canadian West. It is hard to evaluate whether my ethnic origin prevented some men from
accepting the request to become narrators, though the three who refused were all
Francophones. Two gave health or a desire to avoid revisiting the pai of the past, while the

1 Leznoff (1956) wrote an article on the usefulness of learning the language of the gay world in order to establish
rapport with the men he mterviewed.

* Shokeid, as an outsider doing ethnographic research on a New York City gay synagogue, was sharply aware of
taken-for-granted aspects of the gay world that [ would not have found remarkable. He recounts how he learned
to cope with the hugging and kissing among the men and women in the congregation, which was at odds with
his experience as an Israeli heterosexual anthropologist (Shokeid 1995:6).
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third claimed he had nothing to tell me because gay life in the past was the same as today. Of
course knowing they were speaking to a non-native speaker certainly had an impact on
Francophone narrators, since they could not avoid taking language difference nto account,
though my fluency in French is such that I have very few problems of comprehension or
expression. But inter-linguistic group commmmications follow social rules that differ with the
generations in Montreal.'® Because of this, some of the older Francophones preferred to speak
to me in English. On the other hand, at least one Anglophone showed signs of some irritation
at what he perceived as my close associations with Francophone Montreal

With some narrators I shared more comparable experience due to common age cohort
membership, or ethnic/imguistic cultural background, education, gay movement involvement,
or other attributes. Sharing some characteristic, particularly those emotionally mvested like
language and culture, provided access to background knowledge (factual, attitudial,
intellectual/conceptual), that smoothed the flow of information in the mterviews. Shared
language, n the gay context, meant two different things in this research. First, it meant the
obvious division between French and English in Montreal. Second, it refers to language
elements m the gay world, familiarity with terms and language habits in both English and
French. Such vocabulary items and intonation pattems had to be learned in a complex pattern
of usages and their appropriateness to social contexts, prestige ratings, and history. Variation
their mastery, or the fact that I was at an earlier stage in leamning about gay life fostered
cognitive and emotional links between myself and the narrator. Like unknown words in French
or references to unknown Québécois celebrities, missing emotive links could serve as symbols
of difference, sometimes usefill as a talking point in order to clarify the information provided by
the narrator. At times, of course, obstacles to commumication become insurmountable, as the
narrator struggles to express an elusive quality of his experience.

Class difference and educational difference may also have complicated the relations I had
with the narrators. Bourdieu (1984:174, cit. Dunk 1991:16) has pointed to the “bourgeois”
character of the formal interview. Many of the narrators were either much wealthier or poorer
than myself As with language and age differences, I think the informality of the surroundings
and the relaxed approach used to conduct the mterviews overcame problems that might have

arisen in a setting that evoked the university or bureaucratic associations of most formal

* Other than Heller's (1982) study of the negotiation of language choice in a Montreal hospital, ] know of no
sources that explore the cultural patterning of relationships across the culture gap.
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interviews. Even in cases where the tape recorder caused problems, it did not become a focus
of attention, and often a few comments were missed since the narrator went right on talking as
I turned the tape over.

All interview research confronts the problem of rapport between mterviewer and
nterviewee, or of personality factors that help or hinder the quality of the information obtamed.
In Life history interviews, this factor may be amplified to the extent that the situation leads the
narrator to take a critical look at his past. In at least two cases potential narrators refused
interviews'” because they had no desire to bring back to life what I presume were painful
memories. When interviews were granted, it sometimes required tactful overlooking of clearly
contradictory claims being made by the narrators about some aspect of their past. One of the
couples mamtamed, in summarizing their experience, that they had been “quiet all our lives,”
though this did not seem compatible with the accounts of sexual and other activities that few
people would include under the description of a quiet life, though it may simply have referred
to their discretion. In other cases, information given by a narrator conflicted with that obtained
from other sources. One man, Gérard, claimed that in the early 1960s it was unheard of to go
home with someone you had just met in a bar, though most of the others who told me about
the period reported doing just that. This illustrates how the information collected centres in
some ways more on opinions than on facts. Clearly this man saw the world differently than the
others and his lived experience in it reflected his understanding of its rules.

The overall aim of the project was understood to varying extents by the narrators. For
some narrators, the research project I was undertaking made perfect sense, while a minority
seemed to think I was asking about a lot of msignificant details. The former clearly saw the
benefit to the commmmity of today of exploring the shared experience of the past. One narrator,
Len, expressed particular msight into the problems of doing gay research. In a discussion of

the date of the Montreal Swimming Club, he said:

I don’t know. That would be interesting for you to go mto in your research cause I really don’t
know. Do you know anybody who belongs to the MAA?'® Or the MAA itself might. You
wouldn’t want to tell them the purpose, the actual purpose of it. Because they would probably deny
it. You’d have to go at it from a different angle, research on swimming in the Montreal area. But I
think that might be interesting if, depending on what angle you’re taking because it was certainly an
important part of gay life because there were so few bars.

! Five men in all refused to meet for an interview. In the other cases of refusal, the other reasons given were ill
health, or, in one case, a dismissal of the usefulness of the project since “nothing has changed” since the 1950s.
* Montreal Athletic Association.
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Len and other narrators believed that the experiences of gay men in pre-liberation Montreal
were worth recording. Two men provided mtroductions to their friends for further imterviews.
Others donated textual materials to the Archives gaies du Québec so that it would be available
to future researchers. Like other members of today’s gay commmuumnities, these narrators were
interested in the development of a gay social memory in Quebec, in Canada, and in the world in
general In undertaking this project, I am inevitably making an mtervention i favour of this
project, but like the narrators, I believe that this is a story worth recording.

B. DOCUMENTS
Relatively few gay men who were in the gay world before 1970 have left any sort of

written or visual accounts of their experience, and only a small number could be interviewed
for this project. Personal documents, a source much recommended by the famous Chicago
urban ethnographers (see Kluckhohn et al 1951), are problematic for gay research, since they
are all too often either not created since it is considered too dangerous to make documents that
could jeopardize one’s livelihood, or else they were destroyed by families when someone dies,
not to mention the risks of loss or accidental destruction. Thus the written sources for this
study are primarily public or official documents, including scholarly studies and news reports.

Two very dissimilar written sources provided most of the additional information for this
study: Leznoff’s (1954) ethnography of gay life in Montreal and the “yellow’” newspapers.
Leznoff’s work has been presented in the Introduction (p. 17)."° In introducing the narrators’
accounts in Part II, I summarize his findings on relevant topics to broaden the context of
interpretation of the data they provided.

The second written source, consists of a corpus of items from a little-known type of small
sensational newspaper (here referred to as the “yellow newspapers™). This particular form of
publication flourished in Montreal from the late 1940s to the mid-1960s in the midst of the
demographic and cultural shifts of the post World War II period. These weekly yellow
newspapers were physically smaller than tabloids and more gossip-oriented, and continued to
publish in large numbers in Montreal in the 1950s and 1960s.° Better than other journalistic

¥ Leznoff agreed to a short interview in 1990. Though he was encouraging of my project, so long after the
research he was unable to provide more than background information on his study rather than specific factual
information.

% Some confusion is occasioned by the name “les journaux jaunes,” a translation of the American “yellow
newspapers,” usually designating the entire tabloid press. In Quebec journalism history it refers to a very
particular local type of small format gossip weekly, a usage initiated by Beaulieu and Hamelin (1965). Writings
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sources, they provide contemporary information on popular attitudes towards homosexuality
and other social issues, giving voice to non-€lite ideological currents imn Quebec society in the
1950s and 1960s. About seven hundred gossip items, lonely hearts ads, and feature article
summaries from these publications were accumulated in a database and coded by theme,
proper name, and attitude expressed. They also complement the interview data in Part IL

A smaller corpus of additional documentary materials consists of occasional items from the
mainstream newspapers and magazines of the pe'ri«::(':L21 They can only be interpreted as 2 non-
random, very partial assortment of such texts, whose full recovery awaits future text handling
technologies. The image of gay life obtained in reading these texts in isolation is quite
misleading. Repression of gay men is an onmipresent theme, as raids, arrests, blackmail,
violence and intimidation figure prominently in these stories, usually written in conformity to
the formmlaic techniques of sensational news reports. In the narratives of gay men themselves,
however, repression was a rather minor theme, highly charged but hardly a constant
occurrence. The only corrective to this unduly dark portrait of gay life in the past is to ask
those who lived it to describe their life experiences. The information from these textual sources
was integrated into an overall chronological overview of Montreal gay history. This proved
useful for quickly checking facts during the interviews and as a means of accessing mformation
in news reports, legal changes, and nmmnicipal history for the period studied.

A final documentary source is the very small number of printed documents that record the
history of the bar world in the years leading up to the gay publishing boom of the late 1960s.
Guidebooks to the gay world have existed for quite some time, though it is not easy to locate
copies of items known from reference lists. Some bibliographic references point to the
existence of such sources in the 1950s (and there may have been some mimeographed lists m
circulation earlier), the first major such publication was the Intemational Guild Guide published
in Washington beginning about 1960. Copies from several years beginning in 1964 were
consulted for this project.”> Further information on the history of gay bars was available in
newspaper mterviews with prominent figures in the gay world such as bar hosts Armand

which examine this set of publications include Higgins (1990), Higgins and Chamberland (1992), and
Chamberland (1989). Champlain (1986:87) suggests a link between at least some of these publications and
organized crime. A study by Fontaine (1978) concentrates on another segment of the sensational weekly press,
the entertainment tabloids, close relatives of the yellow papers on the Quebec publishing scene, but quite
different in format and content.

These news items have been made available to me especially in collaborative research with members of the
Archives gaies du Québec, and with friends and fellow scholars.
2 The “Canadian Lesbian and Gay Archives,” Toronto, holds a small number of such publications.
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Monroe and Bobette, as well as a singer/drag performer known as La Goulie.” The main
sources on Montreal nightlife in general are journalistic and ghost-written show business
personality accounts, except some coverage in reference works like Bourassa and Larrue’s Les
nuits de la Main (1993) on bars that happened to be on St-Laurent. Palmer’s (1950)
freewheeling journalistic account provides an msider's view of the nightclubs and personalities
of the period, but contains no mention of homosexuality. The history of jazz m Montreal by
Gilmore (1988) indirectly provides an overview of nightclub history in the city, bringmg
together information which had previously been scattered in magazine articles (Masson 1963),
newspaper features (e.g. Beaulieu 1980) and celebrity biographies (e.g. Normand 1974). The
overlap between the bar world and that of theatre is attested by Hébert’s bistory of burlesque in
Quebec (1981). Visual materials such as old post cards and pictures of the city like those by
news photographer Conrad Poirier** help to document the bar scene in general, with a few

images of gay establishments among them.

C. INTERPRETATION AND SYNTHESIS
In this section I will first outline the procedures followed for dealing with narrator accounts

that are subject to the problems of distortion in human memory, and second for organizing and
mterpreting the data, emphasizing the advantages of combining information obtamed from a
number of sources, all of which are fragmentary.

Remembering and Narrating the Past: The main source of data for this project consists of oral
accounts gathered many years later of events and impressions of the Montreal gay world.
Remembered life experience is not like direct observation, and must be handled with particular
attention first to the distortions of memory and then to the genre effects of the recounting.
Valverde (1985) points to the influence of literary models of autobiography on mdividual
discourses on the self. Stories, as Agar (1980:227-228) explains, citing psychological work on
story structure, can be modelled with methods parallel to linguists’ phrase structure rules.
Though Agar found that stories collected i ethnographic situations were difficult to relate to
the model based on those studied i the laboratory, they nevertheless exhibited structural

2 Monroe's own writings include an article on bar history (1981) and a series in the magazine Attitude in the
mly 1980s. La Goulue was interviewed on “her” career (Carriére 1981).

4 Archives nationales du Québec, Fonds Conrad Poirier (see Brault 1994). I have also consulted the photography
collections of the City of Montreal Photography Division and the National Archives of Canada.
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features. They are formed by the “weight of tradition” and tellmg a “well-formed story™ is as
important to the teller on the streets as to those under scientific observation. Its organization is
not under the storyteller’s controL

Content and manner of narration are influenced by differentiating factors among which
gender, age, health, ethnicity, economic status are of primary importance. These and many
other attributes interact with the structure of the social network in which the individual is
implanted. The distance in time between the events and the telling is probably the most
problematic aspect of this research. Aside from simply forgettmg, or misremembering past
events, narrators may shape their accounts according to changes in their thinking in the
intervening years. Historically, my point of view as a member of the first generation of gay
liberation comcided with changes in the thinking of the narrators. The changed social view of
homosexuality would tend to affect the version of the past produced in their narratives. To
counteract this tendency, in the mterview situation, I attempted to transport the conversation
mto a past framework by beginning with the narrator’s childhood and looking at the sequential
development of his mvolvement in the gay world. Inevitably the accounts are affected by
vocabulary changes, especially the generalized use of “gay’ that most of the men only began
using in the 1970s, and an emphasis on minority rights that was certainly less general in the past
than it would later become. It is not possible te be sure what their attitudes were towards the
sin and sickness models of homosexuality which were then common: these are almost absent
from the interview data collected after two decades of gay liberation rhetoric. Ihave outlned
my understanding of the relationship between myself and the narrators in a previous section in
order to make some aspects of the interview situation clear, since the way a narrator views his
audience shapes the account provided.

I have not been particularly concemned by the contradictory versions of some mformation
provided by the narrators. In the case of the nterviews with couples like the Francophones
Jean and Normand, for example, who disagreed about some of the things they had done
(specifically, whether they had had English friends), it was clear that the struggle was not over
accuracy of representation of the past but related more to interpersonal dynamics of the
present. In other cases, such as Gérard’s version of the social rules in the clubs in the 1960s (p.
34), the contradiction between narrators actually enhanced the data, since it highlights the key
role of personal viewpoint on the world, how much an individual’s understanding of the world
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affects how he lives in it. Thus it is almost as usefill to leam that someone has never heard of a
particular establishment, though he did frequent another just one block away durmg the period
when both were open for business, as to get a full account from him of the establishment he
knows.

As discussed in the section on the representativity of the mterview data (p. 29), more
certainty regarding the actual occurrence of events or descriptions of particular places, points
of view, attitudes, etc., can be achieved if there is sufficient repetition and agreement among
several different versions. The mterviews fumished extensive data on the narrators’
backgrounds and experience of gay life. After either notes or transcriptions were made as the
information seemed to warrant, the topics covered were coded using the indexing facility of the
word processing software, with the progressive development of a concordance file containing
venue names, and words grouped under themes like friendship, travel, family, work, and police
for ease of access to relevant data. Such a system is prone to errors and omissions, but it
provided a useful preliminary to the detailed reading and hand indexing of the mterviews which
followed. On some topics, Leznoft’s (1954) thesis offers an mvaluable source of contemporary
data to counter problems of omission. The result is a complex portrait of what it was like to be
gay from widely differing points of view. Not all of the data categories could be filled for all
narrators, but the panoramic view produced by the compilation of their accounts represents, I
believe, most of the salient characteristics of the gay world they inhabited. Together with the
information from the yellow press (see examples im Appendix C-2) and other written sources,
they furnish a richly detailed portrait of gay life in Montreal in the twenty-five year period after
World War I

Synthesis / Writing Ethnography: When considering how well the accounts gathered from the
narrators correspond to a larger “reality,” that is, how representative they are, the objective is
to present as complete and varied an account as was possible within the constraints of the
research period. In writing up that account, the representation of that “Treality” is subject to a
new set of constraints. These are the constraints of genre, one of the basic theoretical
components of the model that will be presented in the following chapter. The written text has
its own conventions, which in academic writing are maintained and enforced by the institutions
of the discipline. In recent years questions about the way ethnographic authority is constructed
m texts has fuelled discussion of the need to change the relationship between the ethnography
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and those whose lives are represented in the ethnographic text. Inevitably, however, the
discipline enforces genre conventions that almost force writers to assert authority as they lead
readers along a coherent pathway through the text, to arrive at some kind of closure. In other
words, a text is a linear structure and, despite the experiments and enthusiasms of post-modem
theories of fragmentation and de-centring, of reflexivity and polyvocality, most writmg does not
wander far from the conventions that have long been m force. What is perhaps new is a greater
awareness of the author’s presence in the text, since the examination of ethmographic
authority” by anthropologists like Clifford (1988) has made it clear that the impersonal
ommiscient style of some traditional ethnography misrepresents the underlying epistemological
basis for the mformation presented.

Edward Bruner (1986) explores the conflicting narrative frameworks of anthropological

and Native accounts of North American native peoples.

One story—past glory, present disorganization, future assimilation—was dominant in the 1930s
and a second story—past oppression, present resistance, future resurgence—in the 1970s, but in
both cases I refer to dominance in the anthropological literature, in ethnographic discourse, not
necessarily in Indian experience (Bruner 1986:143).

The second, Native, story, with its stage of self-redefinition, parallels many other narratives of
emancipatory struggles in the twentieth century (Mennell 1994). It is clear that a markedly
similar chronological framework exists for gay men, with some important differences, as men
who are both Native and gay are aware. In some ways the narrative conventions of gay
liberation rhetoric were more triumphalist than Native texts. Escoffier (1992) analyses the
“generations” since gay liberation began. He traces the shifts in the overarching frameworks of
interpretation which have dominated gay, lesbian, and feminist discourse since 1970. Similar to
the gay macro-narrative, the shift has been from acceptance of a fate decreed by non-members
to proud self-affirmation. There was a sense among gay activists in the 1970s that a silence of
millennia had been broken, that real change had been accomplished, while for Natives there
was less to celebrate.

Dealing with a little known social group in text aimed at a general readership requires
special attention to the rhetorical structure of the writing. Personal experience teaches
members of any minority that one’s minority status can make one appear as exotic to one’s

non-gay peers as any distant ethnic Other. In his ethnographic account of North American

Z This issue can be seen in the context of more general discourse analytic discussion of the “footing” between
participants in discursive situations, as described for interpersonal communication by Goffman (1981:124-159),
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bodybuilders, Klein (1993) argues that the anthropologist presenting information on a little
known group (“subculture” is Klem’s term) should first strive to render the people being
described and analysed as exotic as possible. For the bodybuilder culture of Southern
California which he studied, the exoticism he aspired to was undercut by the normalization of
bodybuilder imagery that occurred with the rise of the Nautilus gyms of the 1980s, so the scene
he presents does not perhaps strike the reader as particularly foreign. The same may be said to
have taken place with aspects of the gay wortld; even the venues of public sex, the most
“outlandish™ aspect of the topic, have become more familiar to members of the mainstream
culture. For example, the film biography of the British gay playwright of the 1960s, Joe Orton
(Prick Up Your Ears, 1987) presented one of the earliest scenes of toilet sex in a “mamstream”
feature film in English. Several years later, in an AIDS-related film, And the Band Played On
(1994), Lily Tomlin played a San Francisco public health mspector visiting a steam bath, with
men in towels in the background of the shot. Such images are only the most dramatic vehicles
presenting this aspect of gay social organization, given the context of the increasing number of
lesbian and gay characters m television situation comedies and soap operas, as well as the
frequency of news reports and other forms of documentation on gay life reaching a mass
audience. In principle the new accessibility of what television programmers and others in
control of cultural media take to be a representation of that exotic creature, the “gay man” has
made the broad outlines of the information presented in this study familiar outside the gay
world: quite a change from the previous discursive regime in which only completely effeminate
men were “‘safe” enough to be seen in media representation!

Despite the fact that the lives of the majority of men in the gay world had as kttle in
common with the stereotypes of effeminacy as they do today, the basic social and cultural facts
about the gay world remain obscure and exotic even to young people inside the gay world, for
them as for outsiders. I do not, therefore, fully agree with Klein’s thetorical choice for the
presentation of gay ethnography. It is necessary to stress that, if anything is exotic about the
lives of the men presented here, this derives from the incongruous conjunction of the sheer
banality of their daily existence, shared with every citizen in a large North American city in the
mid-twentieth century, next to the ferocity of the condemmatory rhetoric with which religious

and medical authorities castigated their existence. Sice gay men’s social experience is

and for text by Dillon (1986:16-21). Foucault’s well-known essay “What is an author?” (1977) brought to the
fore the pragmatics of the writer-reader relationship.
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spaces separated from the mainstream, the ordinariness of their lives is overlooked in the rush
to exoticize and differentiate. In this study I try to present both aspects.

In this text I am using the concepts of “scherna,” “genre” and “discourse commumity” in
order to focus on the relation of discourse and knowledge structures to the emergence of
community identity. Thus the presentation naturally lends itself to the kind of reflexivity
recommended by the new approach to ethnographic writing. I am basing the representation on
a group of particular men, chosen in part at random and in part because I knew they could help
fill in gaps in the overall picture that I had of public gay life. I emphasize their situated
viewpoints (in terms of class, ethnicity, and age cohort) on the topics discussed (providing
summaries of their social and experiential characteristics in Appendix A-1). For some aspects
of gay life, there was a taken-for-granted “reality”” constructed in the interview interaction, one
that progressively developed as I acquired further details which informed later interviews as the
research progressed.

In Part II, I have included sufficient personal detail so that the comments of the narrators
can be understood by the reader in terms of the generational, ethnic, class and other aspects of
the point of view they represent. [have sorted the information into themes and organized them
into thematic blocks, moving from a set of topics linking the individual’s origins and exposure
to familial and mstitutional conceptions of sexual variation, then to his contact with the social
life of the gay world and its institutions, and finally to his engagement with gay discursive and
symbolic practices. Throughout the presentation I have linked the data to representations in
discourse; in some places the links are quite explicit, while in others, the objective has been to
record illustrative examples of the ways narrators constructed their reality in words (or more
precisely, of how they did so in the mterview situation), and the knowledge structures on which
they drew to do so. I have specifically tried not to rely on a notion of “progress” (which was
usual in gay liberation rhetoric, for example), in presenting changes to the social organization of
homeosexuality. I try to look at the how, not the why, of this transformation, and to frame the
changes that occur as the result of human choices, not the working out of some immutable
structure of the collective psyche.

Gaps in the representation are inevitable. Omissions are of two types. First, there may be
missing pieces of mformation on institutions (bars, etc.), or institutionalized uses of public

space (cruising areas, etc.), because the men I talked to didn’t know about a certain place, or
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didn’t think to mention it and no documentary trace of it was found. Ihave already mentioned
(p. 30) the gay scene at Rockhead’s Paradise as an example of a place I leamed about too late
to find narrators to describe. The second type of omission relates to the comprehensiveness of
coverage of personal lived experience, relations with family, workmates, lovers and friends, or
of personal habits and ways of seemg social life that depend on personality and background. 1
am not especially concemed with the first type of omission, since I think I have uncovered most
of the important foci of gay life m the city in the period surveyed. Iwill indicate areas of
incompleteness which other researchers may want to pursue. In view of the infinite variety in
the personal experience of social life, the second type of omission can only be corrected by
collecting information from ever more numerous sources. In the theoretical model for
understanding collective identity, the sharimg of discourse conventions and topical interests
among mdividual members reflects the collective creation and maintenance of schemata. The
range of such conventions and topics presented here can be seen as preliminary, but the model
is flexible enough to permit extension in light of firture research. The information presented in
this study is intended to illustrate the processes as fully as possible, with the understanding that
the content of the narrators’ experiences m the course of their personal lives is not necessarily
representative of men of their class, ethnic group, age or other social characteristics. What is
presented is an array of possible pattems, emphasizing the central role played by conversational
participation and emotional involvement in the emergent gay community. The sharing of forms
of knowledge and conventions of language is more important from the point of view of my
theory than the details of content which the men exchanged.

A final word needs to be said about language and ethnographic writing on Montreal The
bilingual nature of the city is one of its most fascinating traits, sweeping its inhabitants mto a
constant flux of practical respenses and political reflections. A representation of the linguistic
complexity of the reality bemng modelled makes heavy demands on the reader. I feel, however,
that despite the heavy generic conventions which limit the use of foreign quotations in a text,
the representation of the narrators’ experiences must include examples of their ways of
expressing these experiences in their own origmal words. This means, unfortunately, that
though many readers of French will have little difficulty understanding the informational
content of the quotations i that language, only those attuned to spoken Québécois will get the
full richness of nuance in their words. Ihave chosen to leave mmch of the oral quality of the
excerpts, making small editorial changes to improve readability. Particularities of speech in
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excerpts from interviews with English-speaking narrators (p. 307) provide examples of the
types of connotative meaning that may be lost in translation. I apologise for the challenge to
the reader, but the translation of those particularly connotative texts is a far from easy task, and
one which the constramts of this project have not allowed me to undertake. While Montreal
has a character unlike any other city of its size in North America (cities where two world
languages meet as uncomfortable equals are not common anywhere), I hope that the material
presented here can contribute to a long-term synthesis of what gay life is and has been like in
many places, a synthesis that will improve our understanding of this notable change in twentieth

century Euro-American societies.



Chapter 3. Identity, Schemata and Discourse

The schema/discourse model which I use to examine the process of social change that led
to the emergence of the gay community permits a detailed analysis of how discursive action by
a social group develops. Members of a discourse community elaborate a set of constantly
changing schematic constructs that keep track of their experiences. As active participants in
discourse, they instantiate these knowledge structures over and over in everyday talk,
sometimes in writing. In doing so, they express affective connections between themselves and
others who share them. In deciding which schemata they will share, and undergoing the
process of leaming needed to acquire them, individuals come to see themselves as fellow
members of a discourse community. Sharing schemata and collaboration in the mamtenance of
the practical and theoretical knowledge they contain constitutes social groups as
“comnmmmities,” likely to be recognized as such by both members and non-members. I propose
that the important rhetorical shift which changed the social position of homosexual m the mid-
twentieth century in North America and other parts of the Euro-American world can be
effectively modelled by a theory which unites schema theory with discourse analysis to describe
how this significant cultural shift occurred. The model provides a framework for comparison
of gay men’s experience with that of other minorities and the unfolding evolution of contesting
voices, suggested in Bakhtin’s notion of heteroglossic discourse, for understanding the social
outcomes of discourse processes and the articulation between individual and collective
identities.

The chapter begins with an outline of schema theory in cognitive anthropology. It then
discusses the schemata of individual gay identity and compares the individual and collective
perspectives on identity before examining a number of issues in gay collective identity: space,
institutions, social boundaries and intemal diversity in the gay community. The second section
reviews relevant aspects of discourse theory and the notion of “discourse community” and then
explores specific topics in the analysis of gay discourse: vocabulary items, genres, and the
pragmatics of exclusion in the use of stereotypes. The final section draws together the
theoretical argument that self-affirmation in discourse and action, or individual gay agency, is

the foundation for the exercise of leadership, in private as well as in public, which results in
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collective action. This is understood as the consequence of the motivational force of the
schemata of individual selthood and commmunity.

A. SCHEMA THEORY
Schema theory offers a framework of analysis based on dynamic cognitive structures m

which mformation is held and updated. The term schema applies equally to perception and
memory. From the basic physical states and positions of the body to the grand conceptual
frameworks of philosophy, schemata are dynamic knowledge structures through which humans
keep track of the world. Schemata are the basis of discourse, since they are updatable
knowledge-holding structures equivalent to Goffinan’s (1986 [1974]) “frames,” which permmit
discourse participants to keep track of who is part of the conversation, who is speaking, what
is bemg talking about, and how they situate themselves m mterpersonal pragmatic and
informational terms with regard to the unfolding utterances. For ethnography, recording and
analysing discourse provides access to many details of cultural beliefs and social structures.
This is not new for anthropology, but schematic analysis offers a way to designate a level
superordinate to the concept, adding a term to the theoretical tool kit, a name for specific
aspects of the broader concept of culture.

A schema is an open-ended term for a knowledge structure in which perceptually acquired
mnformation is stored and kept up to date. Its emergence in a number of branches of cognitive
research, from domain-specific anthropological work on kinship terminology and as colour
classifications to higher level groupings of schemata like Polynesian star mapping, is
summarized by D’Andrade (1995). Schema theory is an outgrowth of the change from an
approach to categories in human thought based on a list of defining attributes to prototype
theory, in which categories are constructed through the identification of typical and less typical
instances of their members (MacLaurey 1991:55). The development of schema theory as a set
of “slots” for mformation conceming a particular topic was based on the view that, in the
absence of specific information, people fill in the slots with prototypical “default” values
(D’Andrade 1995:123-124). The notion of schema thus provides a term with exceptional
flexibility, intermediate between individual concepts and the topic as a whole.

An influential application of schema theory in psychology was Bartlett’s (1995 [1932])
study of memory. Bartlett used it in remterpreting the work of earlier scholars on the
perception of bodily movement, where past postures must be remembered i order to
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understand the present posture and successfully complete a motion such as a tennis swmg. He
(1995:200) rejects the notion that schemata are simply “storehouses” for knowledge. They are
not static but are “constantly developing, affected by every bit of incoming sensational

experience of a given kind.” His formal definition emphasizes the dynamism of schemata:

"Schema" refers to an active organisation of past reactions, or of past experiences, which must
always be supposed to be o?emtmg n any well-adapted organic response. That is, whenever there
is any order or regularty of behaviour, a particular response is possible enly because it is related to
other similar responses which have been serially organised, yet which operate, not simply as
individual members coming one after another, but as a unitary mass. Determination by schemata is
the most fundamental of all the ways in which we can be influenced by reactions and experiences
which occurred some time in the past (Bartlett 1995:201).

Schemata organize mputs from the level of physical perception to concepts and to even broader

domains of knowledge.

All incoming impulses of a certain kmd, or mode, go together to build up an active organised
setting: visual, auditory, various types of cutaneous impulses and the like, at a refatively low level;
all the experiences connected by a common interest: in sport, in hterature, history, art, science,
philosophy, and so on, on a higher level. There is not the slightest reason, however, to suppose that
each set of incoring impulses, each new group of experiences persists as an isolated member of
some passive patchwork. They have to be regarded as constituents of living, momentary settings
belonging to the organism, or to whatever parts of the organism are concemed in making a response
of a given kind, and not as a number of individual events somehow strung together and stored

within the organism (ibid).
This dynamism is the key to Bartlett’s view of the “constructedness™ of memory and its
application to the corpus of life history narrations to be analysed here.”
More recent psychological views such as that advanced by Neisser (1976:23) see
perceptual schemata as an integral phase in the cycle of perception, partly determining what is

perceived, subject to the intentions of the perceiver

Although perceiving does not change the world, it does change the percewer (So does action, of
course.) The schema undergoes what Piaget calls “accommodation,” and so does the perceiver. He
has become what he is by virtue of what he has perceived (and done) in the past; he further creates
and changes himself by what he perceives and does in the present (Netsser 1976:53).

This reinforces the dynamic, experience-based conceptualization of schemata.

A schema may be conceived as a polyvalent set of “meaning slots,” arbitrarily assembled
and with varying detail and accuracy, that hold information centred on one topic, activity,
person, or object; the term designates the specific knowledge of any content area or semantic
domain, here mtended to cover such things as how we cognize the set of social institutions that
individuals frequent or could frequent, and all of the details of expected behaviour, dress and
language required to successfully navigate the particular social situations found i them. When

61 have used Bartlett’s conclusions on the tendency of remembered stories to shift to conventionalized forms or
“to produce stereotyped and conventional reproductions which adequately serve all normal need, though they are
very unfaithful to their originals" (1995:54-55) in interpreting an instance of this conventionalization of narrator
memory in one man’s inaccurate but relevant memory of the Ochsner murder (p. 181; see Higgins [n.d.
“Lives...”]).
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the institutions are a set of bars frequented by an ostracized category of the population, the
array of choices serves as the ground for conveying messages about an mdividual’s
identification with that social category. In the next section I will outline the content and
struggle over the schema of gay identity, and will discuss the more general knowledge, gay
“lore,” the set of practical or otherwise valued knowledge that members of the collectivity
accumulate and attempt to pass on to newcomers.”’

The applications of the term “schema” vary widely in terms of their level of generality.
They range from “simple” cases like monitoring the details of visual perception or modelling
syntactic choices (Cook 1989), or at a higher level, the sequence of textual segments which
defmes discourse genres (Swales 1990), to still more general conceptual organizations like
personal identity, which group sets of interrelated concepts or schemata together. Such general
constructs have been designated by the term “cultural model” (D’Andrade 1995:151-152),
based on the distinction that, while a schema can be held in short-term memory, a cultural
model cannot. D’Andrade (1995:172-173) also suggests an even higher level term, “cultural
theory.” He uses it to distinguish the differing points of view of the natives, who can express
cultural theories as sets of propositions, and the analyst, who looks for the implicit meanings in
the natives’ reasoning or declarations, similar to the “habitus.”

The higher levels of cognitive organization, “cultural models” and “cultural theories,” have
not been systematically used m this study. Gay life as a whole might appropriately be termed a
cultural model to designate the overall conception of what it means to be a homosexual
However, detailed examination of the intemal structure of a cultural model and its application
to the gay world is left for future development. I suggest that in fact there are several
contending culiural madels of homosexuality, differentiated by class and ethnicity, operating in
Quebec and elsewhere in North America. While their features are generally well understood
(especially in light of the discussion of stereotypes, p. 170), their component schemata have not
been fully explored, a project towards which the present study is proposed as an initial step.

A schema may be a relatively simple set of knowledge like that which organizes an

individual’s perception of gay spaces, but as well it carries value orientations, such as those

P Little scholarly attention has focused on the intergenerational transmission of knowledge in the gay world,
other than novels like those of Christopher Isherwood for example, where the character of Mr. Norris shares his
point of view with the young in late-Weimar Berlin. His autobiography (1976) gives the background on the
people behind the fictional characters. Another source is autobiographical writings such as those of “A. Nolder
Gay” (1978). This topic will be addressed most specifically in the discussion of the “mentor role” which more
experienced men sometimes played to new entrants in the gay community (see p. 363).
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related to individual rights and freedoms. The concept of schema thus is not merely a neutral
analytical category, but, a vehicle through which both individuals and collectivities act to shape
their social lives. The integral dynamism with which it is conceived makes it usefil n
understanding social change. Coupled with discourse theory, scherna theory captures the
fluidity of individual commitment to various collective identities and situates them within an
understanding of the deployment of discourse in power relationships. It incorporates individual
action into a theory of change, making explicit the ideological strategies of the dominant social
group and those who, like the gay men studied here, found ways to resist the hegemonic
control of the dominant discourse.

The concept of identity ntersects with schema theory i three ways: (1) the schema of
mdividual identity, (2) the schema of collective identity, and (3) the schematic knowledge which
shapes the ways people talk about their identities and a host of other themes and dictates the
discourse forms to express them. These topics comrespond in a general way to the presentation
of the data m Part II, which begms with individual accounts of gay identity and the influence of
family and peer groups and of authoritative social discourse, then looks at individual social
networks and private space as a bridge to collective identification. At the collective level, this
means sharing of schemata of space and places m which and through which gay discourse and
action develop. Finally, the examination of the data shows the use of shared symbolic forms
like language and discourse forms, shared information on topics of common interest, and the
mobilization of cultural schemata of individual freedom, minority rights, and economic
opportunity. The active participation of large numbers of gay men, and their support for
leadership initiatives or the exercise of agency in support of common social and political goals

contributes over the period of time studied to the emergence of the sense of community.

B. GAY IDENTITY AND SCHEMA THEORY
In the medical and sexological discourses the idea gradually gathered strength that

“homosexuality”” was not simply a category of sinful acts which anyone might commit, but that
a “homosexual” was a type of person whose whole life was permeated by his or her sexual
preference, whose sexuality was part of the his or her “essence” (Foucault 1976:59). This shift
1 usage, as Foucault pointed out, is part of a new view of individual human identity, part of a
new regime of “power/knowledge” manifest i the growth of individualism after the
Enlightenment, which was fostered by the efforts of capitalists to encourage the individuation
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of both workers and consumers in the developing urban industrial societies of Western Europe
and North America.

Concepts of “identity”” and “self” figure centrally in many sociological studies of
homosexuality. Some writers have analysed their data in ways that seem similar to schema
theory in that they identify the self-concept, or schema of the self, as an fmportant source of
motivation for action by the individual Leznoff outlined the general sequence for gay men,
who react to the contradictions between the perceived self and the values of the community ke

is bom mto.

Through his interaction with others in a community, the sexual deviant has internalized the societal
attitude towards the homosexual. He therefore looks upon his behavior as perverted and
experiences shame and humiliation. At the same time this self-image is an unacceptable one, so
that he is motivated to 1solate himself from the larger society in favor of the community of
homosexuals where his deviation is not only accepted but becomes a value. Through his
participation within homosexual society, he is able to achieve a modified and acceptable self-image
(Lemmoff 1954:221).

Twenty years later, phenomenological sociologists Warren and Ponse (1977:276) found that
their general studies of the “natural world of gays™ led them to concentrate on the gay self,
since they discovered that the self was a crucial focus of their subjects. In the gay community,
they observe, people are “highly conscious of the management of their selves,” and, because of
stigmatization and the need to construct fictitious accounts of the self for non-gay audiences,
“gay selves are more open for study, more observable in taped mterviews.” They go on to
discuss the relation of gay selves to gay community, focusing on the feeling of gay men and
lesbians that it is only in their commmunities that they can drop their masks and really be
themselves (Warren and Ponse 1977:287).

I use the notion of “self-concept™ as a synonym for the cognitive aspect of identity, its
“referential” or “ideational” meanmg m terms of an array of socially available categories for
identifying the self This section outlines some scholarship on the cognitive use of the gay
identity concept, but complements this conceptual approach by stressing the emotional aspects
of identity and group membership. In addition to its use in grouping conceptual material,
however, schema theory argues that identity schemata have “motivational force” (D’Andrade
1992) in that they mfluence individual decision-making and action. They also, in my view,
motivate the formation of affective links with similar others, especially when the mdividuals
face social condemmation and have “nowhere else to tumn.” This view supplants the

fimctionalist conception of earlier deviance theorists that the “deviant” commmmity arose as a
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solution to a common problem with a theory that predicts that this can occur only through

action by those concerned.

“Homosexual” and “Gay” as Cognitive and Social Categories: For those labelled
“homosexual,” in terms suggested by 1960s labelling theorists in the sociology of deviance
viewed it, mitial “deviant™ acts lead to a process of “secondary deviance,” the formation of
social groups based on the label?® This was an early attempt to incorporate detailed attention
to the structure of discursive interaction into the examination of a social deviance. In an article
that centred on an unconventional use of the term “homosexual role,” Mary MciIntosh
(1981[1968]) sharply criticized sociologists investigating deviance for following psychologists
in considering homosexuality as a “condition” rather than recognizing homosexuals as

members of a social category.

For it 1s not until he sees homosexuals as a social category, rather than a medical or psychiatric one,
that the sociologist can begin to ask the right questions about the specific content of the homosexual
role and about the organization and functions of homosexual groups (1981:43-44).

Though the survey McIntosh presented of the gay “role” in anthropological literature and m
early British history was brief] her theoretical views opened the way for a new and more fruitful
approach, the theory of social construction of homosexual identity. McIntosh argued that the
social labelling of homosexuals served as a mechanism of social control in two ways. First it
showed clearly where the border between the impermissible and the permissible lay, and
secondly, it served to segregate “deviants’ and contain their practices within the group.

Since the publication of Foucault’s mfluential History of Sexuality m 1976, the idea that
gay identity is “socially constructed™ has become the basis for a new understanding of the
relation between individual identity and collective identity. In the wake of Foucault’s work,
which drew attention to the relationship between nineteenth-century scientific discourse in the
constitution of the homosexual as a category of person, a debate developed as to which came
first, the social group or the intellectual category “homosexual ™*° Some writers have
questioned the implication by followers of Foucault that homosexuals emerged after and

3 emert (1967). Labelling theory, an early focus for symbolic interactionist sociology, was criticized on the grounds
that the proportion of “‘deviants™ labelled was tiny compared to the size of the overall population, though Plummer
(1975:21-28, 152), who conducted a major sociological study of British gay life in the 1970s used a symbolic
mteractionist framework which stressed self-labelling as a critical aspect of gay identity formation. This theoretical
background was notably applied to the study of homosexuality in Mary Mclntosh's (1968) “The Homosexual Role”,
which is in some sense the “founding text” of the socizl constructionist account of gay life in Western societies (see p.
51). Labelling theory was summarized and assessed by Prus (1983), who does not question the overall utility of
gmuping very diverse activities under the rubric of “deviance.”

See Altman et al. (1989) and Stein (1992) on this debate.
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perhaps even because of the discoursal creation of a category into which they fit.*° In any

case, the publicity given to the new scientific category by nineteenth-century doctors and
sexologists®' made it easier for individuals to apply a name to themselves. It created an

identity label which they could generalize to formmlate a concept of the social group to which
they belonged by virtue of their sexual orientation. Everyone today, on coming to awareness of
sexual attraction for others of the same gender, fits that experience into a ready-made
framework of identities available for adoption, of which “homosexual” is one. Consciously
choosing the “homosexual™ option is likely to lead the individual into gay social circles.

A broad range of discourse, conveying both official and popular ideological stances, have
greater bearing on the processes of individual and collective identity than authoritative action
like police, judicial or medical labelling. The medicalization of homosexuality also set up a
dynamic in which official adoption of the category by institutions like the police and the military
(see Bérubé [1990] for the latter) reinforced the diffusion of the new category of social identity
in society at large. Iflabelling is understood to include individual self-labelling in the
interactive, processual, and cumulative development of social identity (Plummer 1975:21), the
first step is taken towards an understanding of discourse processes in the development of
collective identity as well

Language items are of particular interest in mvestigating sexual identities and must be
carefully examined to avoid the naturalistic assumptions of everyday usage. Since the
development of sexological categories m the late nineteenth century, and especially since the
popularization of Freud’s ideas m the second quarter of the twentieth century, popular
“wisdom™ has increasimgly forced individuals to conceive of themselves in terms of the
“scientific” framework. Adults are expected to know whether they are heterosexual or

* Weeks is often cited since he maintained (1977:4) that it was inappropriate to use the term “homosexual” in
discussing history earlier than about 1880, when the anonymous urban spaces of industrial capitalist societies
freed individuals from family and community supervision. In a later article, Weeks (1980) specifically links the
increased attention to homosexuality by legal and medical authorities to the capitalist ideology of the
heterosexual family. However he recognizes the continuity between the late nineteenth century and earlier social
patterns. Weeks (1977) situates the origin of London’s homosexual subculture in the “molly houses™ which
served as exclusively homosexual meeting places and became the targets of a public morality campaign in the
first quarter of the eighteenth century. Trumbach (1977) presented the information on the mollies together with
an assortmert of anthropological data. Bray (1982) included it in an overview of sixteenth and seventeenth
century legal records of cases involving homosexuality. European gay history has become a major field of
research with, for example, work on eighteenth century England by G. S. Rousseau (1987), Rey's (1982, 1987)
studies of homosexual activity in eighteenth century Paris, and the wide literature developing on the Early
Modern period in Gerard and Hekma’s (1989) collection.

3 These scholars were both influenced and criticized by the first homosexual rights spokesmen, Ulrichs
(Kennedy 1988) and Kertbeny (Herzer [1985); Feray and Herzer [1990]).
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bomosexual. The logical middle term, “bisexual,” related to Freud’s stricture that humans are
findamentally “polymorphously perverse,” finds scant favour among those who have
structured their self-concept in terms of a bipolar opposition between “heterosexual’ /
“homosexual,” since anyone who adopts the middle term will be seen as not really “one of us,”
that is, as not even potentially having an emotional commitment to the group.*

“Gay” is distinct from “homosexual” as an identity label. An extensive literature on gay
identity has been created since the rise of symbolic interactionist theory.> In her review of the
psychological and social psychological literature on gay identity, Cass (1985} is sharply critical
of the terminological ambiguities many writers introduce into the discussion by failing to
distmguish behavioural and cognitive aspects of identity. She proposes using the word

“identity” to designate what she terms a “cognitive template’

As part of a society that includes the social category ‘homosexual’, a child will leam the descriptors
of such a category. Concetvably this cognitive template may be applied to self, initiating the
process of cognrtive restructuring that leads to identity development (Cass 1985:115).

[ believe that this is a useful point to make, but I disagree with Cass in narrowing the
application of the term identity to the cognitive aspects alone. The advocates of “labelling
theory” in the 1960s surely over-emphasized the importance of official categorization as a
means of slotting people nto the deviant groupings they identified, because, at least in the case
of homosexuals, only a very small number were so labelled by medical or judicial authorities,
yet the number of people who included themselves i the social group based on this identity
was quite large. Still these theorists included one aspect which Cass’ account misses when they
stressed the importance of interactions within the “deviant™ group for the reinforcement of the
identity.

This purely cognitive understanding of schemata for gay identity has clear limits. One
result of contact with a “deviant” discourse that names a felt truth about the individual self is
that 1t produces an emotional identification with others i the same situation. In the case of a
heavily tabooed identity, social contact produces more than a recognition of “cognitive fit” into
an identity category, as if logic could persuade an individual to acknowledge membership in a
scomed social group, and it is essential to acknowledge the importance of the emotional side of

identity to appreciate the motivational force of identity schemata.

2 Lantéri Laura (1979) and Chauncey (1982) are among the many texts to explore the history of sexological and
medical discourses on sexual perversion and other themes.
* There has been a general abandonment of the term “gay role,” for reasons explained by Plummer (1975:18-19).
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Schemata and Individual Motivation: The motivational force of schemata of gay identity has
two aspects. The first is related to the emotional dimension of identity, “identification’ with
similar others, and the effect this has on the schema itself The second relates to the more
abstract ethical precepts available from the culture on how to lead a moral or effective
individual life, especially the value attached to self-realization and the expression of one’s mner
truth as a goal in life.

The first aspect, emotional identification with fellow members of the collectivity, is
experienced differently by gays than by members of other groups. Gay identity is unlike ethnic
or racial identity, or any other that is beyond the individual’s control, smce it is one of the few
non-voluntary stigmatized identities that lead to expulsion from the familty and other primary
groups. Only mental illness is also greeted with as mmch horror on the part of an individual’s
significant others as manifesting tabooed sexual preferences. This leads to extreme emotional
isolation of the individual, and a coromensurate feeling of relief if the homosexual group proves
personally congenial. This process of identification is intimately connected to the revision of
the contents of the schema of gay identity. When mdividuals find themselves confronted with a
stigmatized identity, their first perceptions of the group to which they will eventually affiliate
are shaped by the same negative stereotypes that others use to reinforce their own identity as
“normal.” Dank’s (1971) discussion of the “coming out” process explicitly tackles the
relationship between accepting a gay identity and the social contexts in which individuals
received mmpressions of what a homosexual was. In his view, coming out implies that the
subject places himself in a new cognitive category, which often requires a shift in his
understanding of the cognitive content of the category “homosexual’ such that it is no longer
based on the negative stereotypes available to him. This may entail changes in dress and
deportment (see Bourdieu 1977:94, following Goffman), but the motivation for making the
effort is an emotional identification of self with members of the collectivity, source of the
positive remodelling of the identity schema.

For the mdividual, the acquisition of an identity has more often been recognized as a
process of “identification,” a term which recalls the psychoanalytical source of the identity
concept (Mouffe 1991:80). Assuming a social identity does not necessarily equate with
assuming membership in a social group. One can, for example, adopt an identity as a writer,
without ever frequenting writers as a group. But i many other instances, the process of
identification with the group is of central importance. For many identity categories that form
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the basis of collectivities, the identification cannot be refited by the individual; blacks or
members of linguistic or ethnic minorities are automatically assigned membership. Membership
is ascribed at birth and is likely to be enforced both by other commmumity members and by the
surrounding society, especially in the case of racial minorities. In the gay case, the acceptance
of gay identity involves a process of identification with the gay commmumity, and acceptance of
membership that is not obligatory, since one can maintain homosexual practice without being
gay. For those with gay identity, coming out (assuming a gay identity, see p. 84) is an
indispensable rite de passage which separates those who practice same-gender sex
(homosexuals) from those who belong to a social grouping on the basis of their sexual
orientation (gays).**

The affective aspect of identity is often overlooked in theoretical work that focuses onlty on
the cognitive dimension, which eliminates from the model any concept of the bonds of loyalty
and outual regard that are so clearly part of identification. The formation of an emotional
attachment to members of the group leads over time to a generalized involvement in a social
world that cements the individual’s commitment to the group. In an early American gay

ethnography, Warren observed:

Stigmatization and secrecy, the closing in of the community as the centrally defining aspect of life,
the spending of leisure in highly structured (indeed institutionalized) gay settings and interactions,
and the development of gay relationships all promote affiliation and identification with the
community, underpinned by the leaming of a new world of knowledge (Warren 1974:157).

The existence of a collectivity is thus integral to the concept of individual identity, answering
the question “Who am I?” and, significantly, “Who am I not?” The intensity of the emotional
link among gay friends has been compared to the strength of family attachment by scholars
from Achilles (1964:34-35) to Weston (1991:122). The corollary of this perspective is that the

» 33 {5 always based on an

sense of belonging to a “we,” the development of a “we-image”,
implicit or explicit “they” - the category of non-members. This aspect will be further discussed
in a later section on the notion of commumity membership below (p. 65).

How the schematic constructs of selfhood motivate individuals has been the focus of recent
work by coguitive anthropologists which is useful for examining this problem. Similar to the
role of leaming in the adoption of a gay identity, emotional commitment to a collectivity is

linked to progress through the stages of knowledge acquisition in Holland’s (1992) study of

Le Blanc (1992) has revived the theory of the gay/homosexual dichotomy.
*Elias’s concept of the “we-image,” is outlined by Mennell (1994:177, see also the “imagined communities”
discussed by Anderson (1991 [1983)).
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how young American women come to acquire an identity as a participant in romance. The
acquisition of knowledge coincide with the development of a new, affectively charged, sense of
identity, as in Dreyfus’s (1983) stages in the development of expert knowledge. Holland
(1992:80-81) explains that since Dreyfus stresses the fact that at the higher levels of mastery in
a knowledge system, the leamer develops an emotional imvolvement and sense of responsibility
in the system. Emotional identification occurs in the process of intemalizing the knowledge
system when the system which has previously been experienced “according to the instructions
and directions of others, becomes a system that one uses to understand and organizes aspect of
oneself and at least some of one’s own feelings and thoughts™ (1992:83).

The varying strength of motivation for different mdividuals to commit themselves to the
gay world are easier to account for in light of Holland’s criticism (p. 85-86) of anthropological
descriptions that tend to presuppose a certain homogeneity of knowledge of cultural systems.
This obscures the differences of levels of expertise, identification and salience and deflects
attention from the differential distribution of cultural knowledge and power, and thus from
social conflict. When the knowledge system stigmatizes members of an outsider group, an
mdividual may resist identification and avoid acquiring knowledge about the group. The
variation i individual affiliation to the collectivity is reflected in further discussions of the
schema of commmity “membership” and the affective links of “belongmg” in a later section (p.
68). The impact of media stereotyping through which powerful social institutions denigrate the
outsider identity (p. 81), and the mutability of mdividual commitment to the gay world (p. 156),
will contribute to the general discussion of the “coming out™ process (p. 206).

It is the affective dimension of identity stressed in the schema theory that allows us to
pinpoint a problem in McIntosh’s (1981:44) examination of the contrasting strategies of
“legitimation” by the gay world and the homophile movement. While members of the gay
world, she observed, legitimate their lives in terms of sub-culture alone (“We don't care what
the rest think about us, in terms of our sub-cufture being gay is OK”), the early political
activists sought, in Parsonian terminology, “total legitimation” in terms of the general social
value system (both in British and American movements). Clearly many gays are quite content
to live in a world segregated from the mamstream, and find that the norms that establish that
segregation validate their choice (1968 [1981]:32). This view overlooks the fact that for some,
the mfluence of other cultural values on the self-concept motivate individuals to adopt views of
the group as an oppressed mimnority which will lead a small proportion of them to undertake
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actions in defence of the group. Mclntosh’s analysis ignores the question of how the
homophile leaders came to adopt their strategy of legitimation, a question which I think can be
addressed by the theory proposed here.

The second, ethical, aspect of the relationship between schemata of the self and individual
motivation concerms, in the first place, such matters as how one is supposed to act in relation to
friends as well as the cultural store of schemata transmitted in the ideals of selfhood which
guide human lives generally. It also includes, in the second place, a conception of the typical
“fife cycle” of a gay man, the stages he goes through as he ages and moves into the commumnity
and establishes relationships and acquires the schemata it requires for successful membership.

Smce the emotional identification of an individual with a group is mediated by the
formation of friendships with established members, the cultural constructions of friendship
studied by Moffat (n.d., cit. D’ Andrade 1995:131) help to understand how the schema of
“fiiend” guides the way the emotional attachment to the group is enacted. Moffat found that
Americans tend to define a fiiend as someone from whom you don’t have to hide your true
feelngs, someone with whom you can be “open.” Being open implies that the friend is allowed
to get close to your “real self”” whereas most people can only know your “social self” and do
not know the private truths of the real self Where the “inner truth” of one’s sexual orientation
is kept secret from non-friends, the connection to the new friendship group offers personal
validation that the individual cannot seek elsewhere, and the emotional bond is all the stronger.

The “directive force” of cultural models is explored for example in a study of young
American couples leaming to parent (Harkness et al. 1992:169-170). They define the progress
to new “stages” m the development of their child in terms of the appearance of schematized
personal traits such as “independence,” which is conceived of as a “part of human nature

‘waiting to manifest itself in various ways across the life span.” By “directive force,” these
authors mean that the concept helps to organize people’s response to behaviour in culturally
meaningful frameworks (1992:177). In heteroglossic society, gay men (like all other people)
are motivated by a diverse set of such concepts, depending on the discourse streams to which
they are exposed by family, peer group, church, school and the media.

Broad historical changes in the concept of mdividuality, especially those involved in the
;:hange from Protestant morality in the early to mid-19 century to the consumer culture of the
late 19th and 20th centuries, underpin the emergence of “‘gay” as an identity label in the second
half of the 20th Century. This shift is explored with particular relevance for the present
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research by Fox (1991), who discusses 19th Century Protestant objections to theatre and how
they were overcome by the development of a “respectable” form of theatre. Enjoymng lLife
became an acceptable preoccupation in American discourse around the tum of the 20th
century. It became the motive for work as the religious motives lost their hold on popular
thinking. Among the beneficiaries was the bar scene, specifically the bar entertainment scene,
in which gay men found a milieu in which they could survive socially. This inquiry will show,
among other things, that life for gay men socially in the 1920s was not unlike that today, if you
were lucky (financially secure and mentally well-balanced). But the emergence of gay identity,
mdividual and collective, was embedded in a broader historical trend for which the ethical texts
of the past that argue for and against personal enjoyment are evidence.
In a similar vein Elias msists on the ethical dimension of the profoundly ideological term

“mdividual™

Today the primary function of the term “individual” is to express the idea that every human being in

the world is or should be an autonomous entity, and at the same time that each human being is in

certain respects different to all others, and perhaps ought to be different. In the use of this term fact
and postulate have no clear dividing line (Elias 1991:156).

I suggest that the development of personal conceptions of self in the ethical understandings of
how life should be lived, especially in regard to heeding or rejecting the views on
homosexuality espoused by social authority needs to be carefully mvestigated. This is a site in
which the multiplicity of forms of power exercised in society find expression, as Foucault
(1976:121-127) contends, in the development of scattered centres of resistance.

What are the sources of the ethical notions, including those that motivated the participation
of the leaders of the early gay political groups or other types of endeavour that favoured the
collectivity? Published letters provide one interesting example of the resolution of the problem
posed for a respectfil, conscientious upper middle class gay man in response to the authority of
religion, law and medicine. In a letter written early in his relationship with Russell Cheney in
the 1920s, American literary scholar F. O. Matthiessen concisely sums up the dilemma
confronting a conscientious individual attempting to reconcile his personal experience of

homosexual desire with the social rejection of it:

Well, when you have admitted that you are sexually inverted, what are you going to do about 1t?
The law and public opinion are clear enough on this point. But law and public opinion represent
the majority who do not erther understand, or even know about the question. There cannot be laws
made for a small fraction of the minority. But does this mean that the small minority must
resolutely shut themselves out of one of the most beautiful experiences of life, when if they love
they mnnﬁ%tdpossibly do harm to anyone except themselves, and in point of fact, as we know, they
actually a new fullness and balance to life? (excerpt from FOM to RC, [Oxford, England],
Feb. 7 [1925]. Hyde 1978:87-88).
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Oddly, Matthiessen’s argument seems to be based on the fact that he had found love rather than
on the mere question of sexual orientation, with which he was apparently never very
comfortable.’® Their regional origins, social class and the period in which they lived shaped
Matthiessen and Cheney’s understanding of how to live as homosexuals in the intellectual elite
of New England m the 1930s, reminding the reader by its detail that the heteroglossic model
predicts many such voices, many such pairings of topic and point of view. The ideology of the
moral campaigns and moral panics that fuelled so many social movements in the United States
is a component in the ethical schema of citizenship, whose importance in relation to the study
of commmumnity has been underlined by Mouffe (1991), and will be further explored in the
section on leadership, cultures of resistance and civil rights under commmmity schemata (p. 88).
The prototypical gay life cycle, the second part of the motivational force of schemata of the
self, is summarized by Sawchuck (1973:6-8,17-24) using concepts that can readily be adapted
to the schema model He mentions the pre-entrance phase of self-identification briefly, noting
that the sequence of self-identification and entrance varies. The recognition of “subjective
attraction” to others of same sex may be occasioned by or verified by a sexual encounter. Once
a decision to accept a homosexual identity is made, this leads to the reinterpretation of the past
in the light of new self-concept. With varying temporal sequences, the newcomer enters the
bar world, experiencing fear, then launches into an mitial period of sexual popularity, during
which homosexuals become the entrant's “real group,” and he learns about how straights and
gays are different, since homosexuals are asserted to be more talented, adventurous,
cosmopolitan and open-minded, while straights are boring, narrow-minded, and conventional.
After the end of the period of being a “new face,” the entrant settles into a “career” comprising
a complex set of personal relationships and experiences. These inchide participation in
friendship groups which vary in size and cohesion. Sawchuck (1973:25-37) proposes two
“ideal types,” “core” and “peripheral” gays, defmed by bar attendance, but recognizes that
individuals go through “cycles of affiliation.”. The degree of commumity participation is
inversely proportional to “amatory success,” since couples tend to withdraw from active

participation.

*Katz (1983:411) quotes a reviewer of this book who claims that “Matthiessen’s homosexuality was suggested
if at all, only by the fact that his circle was more predominantly heterosexual than was usual in Harvard literary
groups at the time and that he was unusually hostile to homosexual colleagues who mixed their academic and
sexual relations.”
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An individual’s perception of gay life changes as his “career” progresses. After the early
phase of cruising and numerous and varied sexual encounters, men “get over’ their concem
with sexual adventure. Sawchuck models cruising as exchanges in a sexual marketplace (an
analogy which I feel obscures as mmch as it enlightens),” thus he says, “when beauty fades,”
sexual partners become hard to find, leading to disenchantment and withdrawal He recognizes
that the view of younger gays that old homosexuals lead sad lonely lives is untrue (citing
Weinberg [1970]). Sawchuck notes that withdrawal is also motivated by secrecy concemns and
by the conflict between the time and energy required for bar-going community mvolvement and
work obligations (Sawchuck 1973:77-80). He does not stop to mquire what those who
“withdraw™ actually do, what other realms of gay life they can move to, or how they feel about
what has happened.

Individual versus Collective Models of Gay Identity: In the now quite substantial literature on
gay identity, one finds a strong emphasis on its individual psychological component, where,
however, the mdividual is treated as an abstraction, a case study, with limited attention paid to
the mdividual’s relationship to the collectivity. This predominant focus on the individual in
academic discussions of sexuality came about only by ignoring the anthropological evidence, as
Bleys (1987) points out. Despite early summaries by writers such as Westermark (1906),
Karsch-Haack (1911) and Carpenter (1921), who clearly depicted socially or culturally defined
“third gender” roles such as the “berdache,” “xanith,” “hijra,” or “mahu,” analyses of
homosexuality in European and American society concentrated exchisively on homosexuality
as a trait exhibited by the individual ** Whether homosexuality is described as “sickness,”
using the medical model* or as suffering from arrested development, the interpretation

suggested by Freud and many others m psychiatry and psychoanalysis, or even as a chosen

* It was used, for example, by Pollak (1982). The focus on sexual encounters hides from view many important
features of gay social life.

3 For recent work on such “third gender roles,” see, for example, Callender and Kochem (1983) on North
American berdaches, Wikan (1977) on Omani xaniths, Nanda (1990) on hijras in India, Levy (1973) on mahus
in Tahiti, and many other sources. Adam (1986) suggests a typology of institutional arrangements involving
what nineteenth century European scholars came to call “homosexuality.” Herdt, the best known of several
ethnographers who have detailed such arrangements in New Guinea (1981, 1982) has recently proposed a
theoretical attemnpt to go “beyond sexual dimorphism™ to account for this type of institution (Herdt 1994). It is
not clear whether there is any advantage to applying a master category such as homosexuality to this very
different set of social relationships and cultural understandings. A new theme was added to the berdache
literature by Williams’s (1986a) study of a Lakota community where some men play traditional berdache roles
while others identify as gay natives.

* British medical literature is reviewed by Weeks (1977). Katz (1976, 1983) presents many American primary
medical sources.
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“life-style’” m which the individual “discovers™ his or her ‘true nature,” the identity is something
that attaches to the individual self If any attention is directed towards its social dimensions, it
usually involves an understanding that the society’s culture constitutes a passive repertoire of
possible identities from which the individual chcoses. In one of the earliest attempts by an
anthropologist to deal with variation m human sexual practices, Ruth Benedict constructed a
typology of human behaviour forms of psychological "adjustment”. This analysis envisions an
infinitude of combinations chosen by different cultures in time and space, and made available to
their members. She explicitly mentions the variable construction of homosexual roles™ (1934
[1956]:187) and the “adjustments they require of the individual m different cultures. In
academic as in popular discourse, mter-cultural differences may be recognized, but many
writers imply that there is something “essential” about homosexuality, that whether in a
different or disguised form, it is present in all societies, in all cultures (Boswell 1982).
Ethnographic accounts of gender roles with no equivalent in Euro-American culture are thus
read as equivalent in some way to Western homosexuality, and their “shocking™ presence is one
more piece of evidence for the unbridled sexuality or animality of non-western peoples in
popular culture constructions of the ethnic other (Bleys 1987). Social and cultural change—
the move symbolized by the change from “homosexual” to “gay’ as the preferred identity
label—is also out of reach of the individualist model. Schema theory provides a way to link the
two levels.

The concept of coliective identity has itself been controversial in anthropology, from the
time of Malinowski’s critique of the Durkheimian “collective mind” (Stocking 1983:95). The
influential authors of the theory of social construction of individual identity, Berger and
Luckmann (1966:174), adamantly refuse to extend the concept to the collective level, however.
Describing such an attempt as “Teification” or “hypostatization,” they refuse to acknowledge
any collective subjects, only the individual and society with mediating (individual) socializing
agents (1966:173-174). While I reject their blanket refusal to see that a collective identity is a
necessary element in understanding modem social processes, I do respect their concern with
reification, and will outline below (p. 76) the way that I think my theoretical orientation avoids
the dangers of postulating rigidly bounded groups that Berger and Luckmann refuse to accept.
This model, I suggest, enables us to conceive of collective subjects as the outcome of the fluid
and multiple activities of actual human beings.
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Collective identity is a central concept in the process sociology of Elias, which analyses
social processes that occur between groups, especially between those dominant in society and
those who are outsiders (Elias and Scotson 1965). His criticism of earlier theories of collective
identity (summarized m Mennell 1994) attacks the presumption that prior to the appearance of
collective identity, there was an already formed individual identity among the people who
Jjoined together to form a group identity. A theory based on a hypothetical day of origin makes
a poor model for actual human experience, which always begins in a pre-existent social and

cultural context:

human beings have never, even before the emergence of the species in its present form, been solitary
animals: their self-images and we-images have always—since the acquisition of the uniquely human
capacity for self-reflecion—been formed over time within groups of interdependent people, that
have on the whole steadily increased in size (Mennell 1994:176).

Respecting this caution in my use of the concept, the distinction drawn between the individual
and collective levels of identity represents two analytical moments, not a literal time sequence.
Elias postulates that while individuals are affiliated to several collectivities, one in particular,
their “survival unit,” will be more important than the others because of the high emotional
charge on relationships within it. This study focuses on men for whom the survival unit was

the collectivity based on homosexual orientation.

C. ScHEMATA OF GAY COMMUNITY

Gay men constitute a specific type of collectivity. For gays, unlike other minority
collectivities, affiliation with the commumity is an outcome of individual decision, usually m late
adolescence or early adulthood. Although this distinguishes gays from ethnic, religious, or
physically defined groups such as the blind, for example, I believe that the processes by which
collective identity is established and maintained show some similarities.

Popular language and the scientific literature abound i conceptual frameworks for
understandmg the social organization of men who make same-gender sexual attraction a salient
basis i the organization of their time and affective commitments. The sociological literature in
particular reveals a great number of conflicting terms which are used as yardsticks for
measuring gay collective life. Among the most common terms are “subculture,” “community,”
“ghetto,” “culture” and “minority,” all of which are used in popular speech as well asin
academic analysis. They are often used by gays themselves (Achilles 1964).*> Though none

““Note that in the text as a whole, in order to avoid constant qualifications when designating the collectivity,
have frequently used non-scientific words like “gay world,” “gay scene,” and “gay circles.” These vague
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has gamed wide acceptance, a variety of altemative terms have been employed: “milieu” and
“circle” are common; some sociologists have come up with neologisms such as “micro-culture”
(Albro and Tully 1979), “Identity commmunity” and “subgroup culture” (Krieger 1983). Even
more common are references to the “gay world” (Hooker 1965; Warren 1974) or the “gay
ghetto” (Levine 1979). In the following sections I present a model of the gay commumnity
schematic terms, examining a variety of ways that the theory can be applied. I examine
sociological and territorial or spatial aspects of gay commmmity, the emotional attachment or
membership which links individuals to it, and the diversity of population within the gay

comnmmity.

Community as Social Fact: While there have been many differences in the exact meanmg of
the term “comnmmity,” especially for non-territorial, socialty diffuse or sporadic groupings and
abstractions like “commmmnities of interest,” the term comes naturally to mind for many
designations of social groups in both scholarly and much popular discourse about the nature of
our society.

“Community” was used to name the homosexual collectivity of Chicago as early as 1909 in
the report of the Chicago Vice Commission (cited by Burnham [1973:47]). Early
ethnographers like Leznoff (1954, 1956), Hooker (1961), and Achilles (1964, 1967) all used
the term, more or less as an equivalent to “subculture.” Despite attempts to clarify the
vocabulary, words continue to be used in imprecise ways and the problem is compounded by
their widespread adoption in common speech, both inside and outside gay society. While there
may be some agreement that it includes a symbolic dimension, the term “community™ is used in
quite different ways by different writers and groups of speakers. It presents special problems
for social scientists since it impinges necessarily on their own social lives: membership in
commumities is not optional i our society. And since communmity first imapinges on us in the
family and wider kin and neighbour relations, it has an emotional charge. As we have seen in
the preceding discussion of identity as emotional identification with others, identity often has a
strong component of being part of a “we-group.” Thus, while we can agree with Raymond
Williams’s (1983:76) observation that “community” is always a non-pejorative designation for
a social group (in contrast to “nation” or “society”), the “we” behind it automatically im:plies

designations clearly have no claim to theoretical precision, and are commonly heard in the speech of non-
specialist members of the collectivity they name.



64

the existence of contrasting “they-groups” so the popular notion of commumity attachment
underlies significant social cleavages. Williams’s overview of the historical and contemporary
multiplicity of meanings for which people have used the word “commmmity” mmpels us to
caution in treating it as a term of social or cultural analysis. “Commumnity,” Williams writes,
“can be the warmly persuasive word to describe an existing set of relationships, or the warmly
persuasive word to describe an alternative set of relationships.” He thus makes clear that a
thetorical stance is comprised in the uses to which the word is often put, and it is in this sense
that I will understand it in this analysis.

Though Hooker (1961, 1965) adopted the same title, “The Homosexual Community,” that
Leznoff and Westley (1956) had used, her overview of the social configuration of the Southern
California gay world highlighted the mstitutions and facilities used by gay males, residential
clustering among them, the social networks to which they belonged, and the culture or
“common understandings” of these various social groups. She laid out in a more concise and
complete form than even Leznoff, the research program which gay sociology and anthropology
is still far from completing. *!

In an examination of the concept from the point of view of sociological theory, Murray
(1980) argues for the commmumity status of the gay world on the basis of the development of its
mstitutional complement of bars, newspapers, self-help organizations, etc. Concemed to
defend the “gay commmnity’” against Simon and Gagnon'’s (1967) charge that it was an
“impoverished” community, Murray sets out the conceptual arguments about the designation
of gay collectivities m terms of mainstream American sociological categories related to urban
ecology and deviant subcultures. Usmg the example of Toronto, Murray compares the gay
commumity to ethnic commmmities in terms of its territorial characteristics and of the more
significant criterion of “Institutional completeness.” This term, developed by Raymond Breton
for describing American ethnic comnmnities, implies that the more complete a community is,
the less its members have to go outside to satisfy their needs, allowing the concentration of
social relations within the group (Breton 1964, cit. Murray 1980:36). By Breton’s definition,
the Toronto gay community meets the criteria, possessing as it does mstitutions of the three key
types: religious organizations, periodicals, and welfare organizations, though it lacks the

“familistic orientation” of ethnic groups.

“! Stall (1995) adds the important element of intergenerational relations to this ethnographic agenda.
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Having defended the idea that “gay commmmity” is an “appropriate locution” i terms of
standard American sociology, Murray abandons the “entity view” of commmumity in favour of an
interactionist, “process view”. Citing Suttles (1972), Murray contends that it is in its “foreign
relations,” “in the usual complicated dialectic of groupness and the perception of a group by
others” that a community comes into existence. And part of this emergence involves the
“realization ... that emergent communities are potential hucrative markets,” particularly for
special commodities symbolizing group membership (Murray 1980:40). Here Murray’s
argument seems to stray back to the “satisfying of needs” of the “entity view””; nevertheless his
comments on the need to see community as creation or process and to focus on “collective
identity” are close to my own aims. The interactionist account is undoubtedly the most
relevant theoretical framework for any attempt to articulate the individual agent, subject or
actor, to the historical construction of gender and sexual identities, a question which Foucault’s
concem for structure and the vast sweep of history leaves out. The mobilization of discourse
n the development of common understandings and knowledge was essential to the life of the

mstitutions that represent the public face of the commumity.

Community as Space: The spatial dimension has long dominated conceptions of commumity
and provides the prototype for the understanding of the term. But students of urban life such
as Wirth (1938) have long recognized the non-spatial nature of urban commumities, where
social links often have pattems which do not correspond to the territorial distribution of
members but to the affiliations related to individual identity. Nevertheless, such communities
necessarily have spatial foci, like the old neighbourhood to which the far-flung members retum
to meet specific ethnic or other affiliational needs. In the gay world, publicly acknowledged
spatial foci were virtually non-existent in North America before the Second World War, with
the exception of certain residential and commercial neighbourhoods in the very largest urban
concentrations. Despite its sparsity, gay space, most notably in the form of the gay bar, played
a symbolic role that was central to the development of a sense of collective identity as the
number and visibility of such mstitutions increased in the postwar period.

While the gay commumity is clearty not comparable to either a territorially distinct
settlement or a firmly bounded, separate part of the city, the scattered and diverse social
interactions that constitute its life necessarily occur in specific physical locations, so the
concepts of gay space and gay place merit mvestigation. For gay men, the production and
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utilisation of space, in the form of the multitude of commercial establishments (documented for
Montreal in Chapter 6 and listed in Appendix B-2) are mextricably linked with the knowledge
of them that underlies gay conversational discourse. Bars are a common discourse topic, as
men struggle to keep abreast of the scene, the bars, cruising patterns and plentiful stories about
people and their lives that unfold in them. A social geographer, Castells (1983) observes, on
the basis of the convergence of distributions obtained when maps of various types indicating
gay male residential pattems are overlaid,** that “all converge towards a largely similar
territorial boundary.” He uses this convergence to classify census tracts as either gay or non-
gay, and to develop a statistical model, incorporating historical data on social stratification,
which shows that barriers to gay penetration of “middle-class areas” had begun to weaken in
the late 1970s (1983:145-157). Castells’ approach suffers from his commitiment to the notion
of bounded territories, inherent in the urban ecology model based on plant ecology (see
Hannerz 1980:27). This rigidity masks from view the more complex and integrated patterns of
spatial use of gay life in urban areas.”’ He makes no reference to the clandestine use of public
space, and his treatment of interaction with other groups remains undeveloped, leading him to
overlook the violence which erupted in the late 1970s on the border between the gay Castro
and Latino Mission districts, for example.

For a listener to understand “formulations of place” in conversation, as Schegloff (1971)
pointed out, the reference style chosen by a speaker entails knowledge of the listener’s
membership in common social groupings, smce fellow members will understand local or msider
place references that would have to be formmlated differently for outsiders. Saying that a store
is “by the post office” only works if the listener knows where the post office is. In the pre-
liberation period, gays used nicknames for bars to protect their conversations from over-
curious eavesdroppers, using insider formulations that were particularly difficult for outsiders
to comprehend. The overall management of the information connected with named gay places
was a sensitive issue, and the naming practices are just one facet of a complex field of
schematized information and opinion about gay bars (or the local “scene™). Behind the
discourse lies tﬁe set of shared knowledge structures, the schemata of bar lore, onto which

2 Lesbians were excluded from the study on the grounds that women have a different relationship to space than
men (Castells 1983:140). The maps were based on 1) information provided by key informants who had
experience in gay election campaigns; 2) data from voters lists showing multiple male households; 3) gay bars
and other social gathering places; 4} self-defined gay businesses; and 5) concentrations of voters supporting
Harvey Milk, a gay candidate for municipal office in 1975 (1983:145-147).
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individuals, whether they are bar regulars, occasional users, or visitors, map their varied
understandings and experiences, making those who choose to develop this knowledge mto
members of the gay commumity able to speak with competent familiarity about the topic of
bars, having mastered a set of facts and formed opinions that few but commumity members
would take the troubie to duplicate.

As Rotenberg (1993) observes, the meanings of spaces are historically contingent; later
analysts can reconstruct them from discourse (a term he uses to designate a specific set of

thematically focused fxtterances). Initially, he says:

As people participate in the discourse, they act on their understandings to disproportionately shape
to their purposes the urban places they control. These places then enter the historical development
of spatial meaning as artifacts, preserving forever after the moment when a meaning was given
concrete form in space (Rotenberg 1993:xiv).

Rotenberg thus focuses on the intersection between historical discourse and social
organization, as people’s understandings transform the “abstract” space which is produced by
economic and political mstitutions into meaningful “places.” This provides imsights into “the
interactions between urban institutions, mdividual experience, and shared history.”

The power dimension of the interaction of the relationships symbolized m spatial
distribution is foregrounded by Gupta and Ferguson (1992). They utilize the space/place
dichotomy** to emphasize the exercise of power in the hierarchically organized cultural
constructions of commmmity that organize the process by which “a space achieves a distinctive
identity as a place.” Gupta and Ferguson’s observations are directed towards struggles for
national liberation in which the place of the homeland is a key symbol. For the gay community,
space was only fought for after the Stonewall uprising m 1969, in which the defence of gay
territory took the form of violence agamst the police on a large scale for the first time. Prior to
1969 m New York, or 1976 in Montreal (Higgms 1985c¢), there was no organized mass
response to defend gay space agamnst police raids and arbitrary arrests. In earlier stages of the
formation of a gay collective identity, defence of gay territory was less overt, but the increasing
availability of space for gay social life in the quarter century of this study and the relative
infrequency of reports of raids indicate that security was only one aspect of the story.

*3 A critique of the territorial view of gay subculture is made by Murray (1980:34), who stresses the unbounded
nature of urban space use by various groups.

“!The space versus place dichotomy of recent anthropological writing highlights the contrast between the
physical occupation of the urban environment {space) and the rhetorical and pragmatic construction of it in
discourse and action (place). Note that the two terms are assigned opposite meanings by different writers. I
follow the usage of Rotenberg (1993) and Gupta and Ferguson (1992), rather than that of De Certeau (1990
[1980]:172-173), although the latter's discussion is in other respects fully compatible with the analysis of the
American anthropologists.
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The almost exclusive reliance on “word of mouth” to publicize the existence of gay bars in
the pre-liberation period makes the rapid extension and consolidation of gay space a testament
to the power of private, individual language use in changing human geography. “Who,” as
Gupta and Ferguson ask, “has the power to make places of spaces?”” The present study will
examine to what extent gay men had that power in a detailed look at the early history of gay
space in Montreal. For the pre-liberation period, political actions were not an option to defend
public gay spaces, but this did not prevent the bars and other urban spaces occupied wholly or
partly by gay men from bemg fully constructed as gay places in gay discourse.

In addition to the crucial accessibility of “gay space” for social (and sexual) encounters, the
set of “gay places” constitutes a central schematic structure m the gay world. A “gay place” is
a socially shared schema constructed m part through actions (e.g. going there to cruise other
men), but really consolidated in discourse (telling friends you had gone there to cruise and what
it was like/what happened/who you met/saw there). This kind of cooperative construction of
places as “gay places” precedes any notion of “gay rights™ or even “gay people.” The social
totality called gay commumnity has a spatial representation as the “gay ghetto” (Levine 1979),
used in popular gay speech to refer to particular sections of cities or metaphorically to gay life

as something separate from the rest of society.

Membership and Motivation: At the individual level, as we have seen (p. 55), individual gay
identity is not just a cognitive category but an emotional identification with the collectivity. In
this discursive context, this emotional link to comnmnmity, seen from a collective perspective,
leads to some notion that the ndividual has “membership” or “belongs™ to the collectivity.
When a group validates an individual’s feeling of self worth, in contrast to others which
denigrate him or her, there is likely to be an emotional attachment in the adoption of a view of
shared membership m a group. This feeling of belonging must, I argue, be included in the
understanding of the prototypical community, since merely sharing a set of institutions,
discussed m the next section, does not explain how they are maintained nor why.

Because of the deep emotional link between identity and group membership, Linda Singer

points out:

Commumity is not a referential sign but a call or appeal. What is called for is not some objective
reference. The call of community aims at response, a calling back (Singer 1991:125).
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Invoking “commumity’ aims at an acknowledgement of shared identification, of fellow-member
status. In the practice of collective life, commumnity does not tend to be used purely in reference
to the facts of collective life; it is more likely to be found in the context of a statement on what
it should be like, how its members should act, or how they differ from non-members. Itis a
term of thetoric, not analysis. But as Smger also point out, the appeal to the comumonality of
membership may camouflage the intemal differences of class, age, gender, etc. It may be used
to obscure power relations within the group.

In the gay world, it is not clear how common it was for gay men to speak of a “gay
commumity” in the period of this study. After 1970, militants in the gay liberation movement
used the word almost automatically to designate the social whole which gay men made up.*
At the same time, gay militants tended to denigrate the bar world in particular with the term
“ghetto,” m allusion to its enclosing character, its separation from the mam part of society and
its extraction of money from captive gay markets. Opposition to the capitalist exploitation of
gay sociability is a constant theme in the gay liberation publications of the early 1970s. Carl
Wittman’s influential text “A Gay Manifesto” was a defining document for the first phase of the
post-Stonewall movement of the early 1970s. In it the author wonders whether San Francisco

is a ghetto or a ‘free territory’:

Our ghetto certainly is more beautiful and larger and more diverse than most ghettos, and it is
certainly freer than the rest of Amerika. That’s why we’re here. But it isn’t ours. Caprtalists make
money off us, cops patrol us, govemment tolerates us as long as we shut up, and daily we work for
and pay taxes to those who oppress us. To be a free territory, we must govem ourselves, set up our
own institutions, defend ourselves, and use our energies to improve our lives (Wittman 1970).

In a similar vemn, Altman (1971:145) discusses the earty gay liberationists ideas on gay
separatism, and plans to take over certain counties or mumnicipalities.

The rhetorical use of “community’ in the early gay liberation period expressed, n
accordance with Simger’s view, the militants’ aspirations more than an actual attempt to analyse
the social form or structure of the group concemed. Comnmmnity as an ideal is a schema with
strong motivational force and by the end of the 1970s, the idea that there was a “gay
commumity” locally, nationalty and internationally had become commonplace. It has been taken
over in general usage as a designation for a self-evident component of urban life, referred to
not only by gays but also by municipal officials, health workers, policemen, etc. The diversity

of usage means that as the name for a social science model, the word must be treated with care.

* Sharon Stone made this point in a paper given at the Canadian Sociology and Anthropology Association
meeting, McMaster University, Hamilton, Ontario, 1987.
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Ouly Altman (1971) emphasizes the development of an emotional attachment to the group
as an aspect of the coming out process, but he immediately colours it with a political
connotation that derives more from the political context in which he was writing and the
agenda of the nascent gay movement than from a careful look at sociology of gay life in a
broader sense. Whether this “feeling of belonging” necessarily has a political dimension, as
Altman would have it, or simply means that the individual recognizes a new set of peers and a
new definition of nsiders and outsiders is evidently a result of the conceptual climate in which
he makes the change. Before the gay movement developed and publicized its politics, such
awareness was unlikely for most, as the fact that most of the men interviewed lacked

knowledge of the homophile movement attests.

Social Differentiation in the Gay Community: In addition to the social difference between
gays and the surrounding society, it is a commonplace that all kinds of people are gay. Thus
within the gay world, men encounter other gays who nevertheless differ from them m socially
significant ways.

‘What is the influence of these other lines of social and cultural differentiation on the choice
some mdividuals to replace family and kin group allegiance with sexual orientation and to forge
a new social world for themselves, one that was composed essentially of other gay men?
Increasmg numbers of Montreal men chose to make their homosexuality the most salient
strands in their personal lives in the postwar period. What impact do the other affiliations have
on involvement in the larger process of emergence of mstitutions (mainly commercial) and a
collective identity? What consequences for other social affiliations or memberships did
assuming a gay identity have?

The widely varying cognitive content and the motivational force of specific schemata of
people from diverse generations and backgrounds result in a social distribution of knowledge
reflects differences of class, age cohort, ethnicity and race, religion and other lines of social
differentiation. Sexual orientation as a Ime of social distinction means that, as Leznoff
(1954:220) says of Montreal in the 1950s, gays were “in society but not of society.” But he
does not discuss the differences between gays except in terms of class, the foundation of his
“overt”/’covert” dichotomy. But class was clearly no more important than ethnicity in
Montreal Here as elsewhere, twentieth century population movements have contributed to a
highly diversified city population in terms of ethnicity, adding to the longstanding
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French/English duality (see p. 98). Thus the emergence of gay commumity occurred n an
already diversified population, and individuals embracing membership in it had to balance the
consequences with the other valued identity components.

For members of some groups this was easier than for others, whether due to the sheer size
of the population or because of the values of the ethnic commmmity and the resources available
to it to sanction individual disobedience. Thus, as discussed m the section on the selection of
narrators (p. 27), it is important to see the commmumity from as wide a range of social
viewpoints as possible. The heteroglossic influences reaching individuals through the
cacophony of heteroglossic social voices, especially through the mass media which emerged in
fully developed form with the ascendancy of the medium of television during the period of this
study. Interactions i all directions could occur, and the unity of a social grouping like the gay
world was in fact as divided as the surrounding social environment to which all its members
were attached. Many scholars have urged that this social reality can better be modelled as a set
of gay commmumities, not one overarching structure.

I will discuss the ethnic, cultural and language situation particular to Quebec in Chapter 4.
Here I would like to focus on the questions of race and social class in the gay world. In this
study I have adopted a version of the class system most widely shared by speakers in Montreal,
the three tiered set of upper, middle and lower which are a function of the degree of economic
comfort of the individual

Race in the modem American sense of Black, White, Asian, Latino, and Native is a
category of discourse like gay identity, but differs in being the most visible identity in the urban
landscape. Compared to contemporary American cities, Montreal was a racially homogeneous
city in the period of this study. Though some information on non-white participants in gay life
was collected, it was not a central issue in the narrators’ accounts. Theorists of race have,
however, issued the strongest challenge to the complacency of thinking of the gay world as a
white world, and have been most concemed to develop a theoretical approach to account for
multiple identity components in gay academic discourse. In the United States, the assumptions
of white middle-class gay liberationists were challenged by writers like Thomas Dotton (1975),
who wrote an angry denunciation of their racial assumptions m which “the burden of being
accepted rests exclusively on the outsiders who mmst adapt to that which is not them.” In
Britain, where the racial composition of the population underwent rapid change due to postwar
immigration, Mercer and Julien (1988) seek ways out of the mpasse created between a gay
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community that refused to look at its own exclusionary racial practices, and a black community
that was unwilling to discuss issues of sexuality. In racial and ethnic minorities, collective
identities are cross-cut by the distinctions of gender, class, and age cohort. Mercer and Julien
assert that arriving at an understanding of the multiple identities individuals hold i mass
cosmopolitan societies is not only a theoretical question but a practical imperative.

Seeking also to displace and reinflect essentialist versions of ‘identity” ... we need to re-think how

boundaries of race, class, gender and sexuality are constantly crossed and negotiated in the
commonplace cultural construction of one’s social identity (Mercer and Julien 1988:101-102).

Inter-collective relations can only be fruitfully discussed, these writers stress, by examining the
“everyday sites of antagonism and conflict” in social contexts such as sports events and in the
media, in music and dancing, “where actual men and women of diverse ethnic origins
intermingle in the mutual construction of each other’s racial and sexnal identities.” A complete
understanding of the processes of identity formation and management profits from the
representation of all pomts of view.

Though it is clear that many gay men belong to the working class, there is a persistent
tendency to see the gay world as a middle-class milieu.** Few writers have followed Dyer’s
(1976) lead in explaming why the gay world appears so “middle class,” or undertaking more
general explorations of the ways in which sexual orientation and social class intersect. Isthe
middle-class image a media illusion, or a result of higher disposable mcome among single men?
Is it the result of a different way of living one’s selfhood in the culture of the working class
(Dunk 1991) or of racial minorities (Dotton 1975)? An emphasis on consumption has long
marked the adoption of gay identity, from the purchase of physique magazmnes in the 1950s to
vacations in Key West in the 1990s, but how can consumerism be linked to the ethics of
citizenship that motivates people to invest their energies in community groups making up the
gay movement?

The emergence of the gay commumity was accompanied by a transformation of gay social
structure from a simple collection of social networks by the addition of a set of commercial
enterprises whose owners had interests distinct from the social networks, Kinsman argues
(1987:184-185). Ibelieve that the number of such individuals is quite small, and that
entrepreneurship in the gay market is of less overall significance than the class structure of the

“ These discussions refer in the background to the Stalinist charge that homosexuality is automatically
“bourgeois decadence”, made after 1934 when the Soviet Union reversed its initial legislative openness in favour
of a conservative, natalist policy (Lauritsen and Thorstad 1974:68-70).
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society in creating divisions between gay men. Class constitutes one of the main categories of
analysis in my discussion of gay bars, but it is also a factor in such things as access to cars and
cottages, two highly useful means for the achievement of personal control over domestic space
if one was living at home.

This study is intended to complement other research in an accumulation of studies in many
parts of the world, written from varying theoretical perspectives in order to ground a high level
synthesis of studies of the gay world in relation to many types of social and cultural
differentiation. Although there is a vast journalistic and political literature, and msightful
fictional accounts of gay life and the iterrelation of sexual orientation with ethnic, Imguistic,
racial and generational components of identity, there is still not much scholarly work that
explores these issues. Though data is lacking on all pomts of view in the grid of muitiple
identities as they vary over time and space, the heteroglossic discourse model and the social
distribution of the cognitive structures on which discourse rests offer an open framework that

incorporates the possibility of outside voices gaining a hearing.

D. SCHEMATA IN GAY DISCOURSE

Acquiring an identity entails achieving mastery of the forms of language that go with it, and
the knowledge structures on which they rest. In this discussion I will follow the distinction
established by Swales (1990) between the formal schemata, or genres, which structure the
representation of gay life m discourse, most notably in the coming out story, the narration of
how an mdividual came to acquire his gay identity. The coming out story is an example of a
gay genre, a concept which links discourse analytic concerns with form to the content schemata
of the mdividual identity. Genre theory, as Swales shows, allows us to integrate the formal
structures of utterances to their thematic structure and the points of view of participants in
beteroglossic discourse. Moreover, the choice of themes is shaped by the identity of the
discourse participants who mmst share a knowledge of relevant topics. Irefer to the particular
knowledge shared among gay men as “lore, ” as in animal lore or star lore, a body of popular
knowledge.

Several specific linguistic codes are associated with the gay world. This section reviews

background information on codes shared by men i the gay world, the distinctive linguistic
forms of vocabulary, intonation or style of repartee, that characterize the speech of some gays

some of the time. But knowledge of forms is not the equivalent of mastery of a form of
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language, as Hymes (1974:51) points out in defining a “speech commumity” as a “‘community
sharing knowledge of rules for the conduct and interpretation of speech, and knowledge also of
its pattems of use.” Similarly, Gumperz and Cook-Gumperz (1982:6) stress that knowledge of
“commmumicative conventions” is required to use forms correctly.*” It was not enough to know
that gay men called each other “Mary” or “doll” with a certain intonation m the 1950s. You
had to know when, why and with whom to use this loaded epithet. Otherwise you ran the risk
of saying something mappropriate, thus exposing your ignorance or violating values held by the
community, which could undermine your claim to membership or your prestige m it. The
knowledge of codes and usages was an essential part in understanding the pragmatic role of
discourse, how it could be deployed to achieve social purposes, discourse as a form of action.
Finally, one of the pragmatic objectives accomplished in gay discourse is the accumulation and
maintenance of shared knowledge, building schemata that become projects of the collectivity,
like knowledge of the bars or of opera singers. These knowledge structures and the

procedures by which they are controlled by the commumity are one of the clearest signs of the

existence of a gay community.

Discourse Theory: By “discourse,” I mean linguistic production of any kind: utterances or
grouping of utterance. In large measure, Foucault (1971) constituted “‘discourse” as an object
of scholarly attention, but he was primarily concemed with one highly specific type:
authoritative discourse, the discourse socially licensed to determine what is true - judicialty,
medically, scientifically constituted social structures with the final “say.” Despite this
orientation, Foucault’s analysis of power (1976:121-135) recognizes the use of oppositional
discourse at all levels, with incessant conflicts that transform and overturn them. Power, he
says, implies resistance, which is never external to power. Foucault rejects sorting discourse
into dominant and dominated; mstead, he argues for a view which sees a multiplicity of
discursive elements mteracting to determine discursive strategies: what is said and what is
hidden, who speaks, and in what context. While discourse is an instrument of power, it is also

" There have been several studies of the gay speech community and gay thetoric. Hayes (1981b:28-42)
unfortunately focuses on labels. In his article “Gayspeak,” ( 1981a), Hayes refers to this language as a “special
dialect” of the “gay subculture.” James Darsey (1981), in “Gayspeak: A Response,” criticizes the use of
subculture only because Hayes has not seen its implications. He has not, says Darsey, included in the concept
the knowledge that it actually contains. Neither author attempts to relate subculture to a theory of subcultures or
to systematically articulate their concept of gay language to prevailing sociolinguistic or communications
theories. Studies closer to the concemns of the present research are the study of specifically gay discourse patterns
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an obstacle to power. It is a point of resistance and the starting point for an opposing strategy.
In the case of sodomy, for example, the mcreasing controls over and categorization of sexuality
in the nineteenth century awakened opposition and the claim of naturalness by people
categorized as having sexual practices that were deemed unnatural (1976:133-134).

For linguists and discourse analysts, “discourse” is quite a different object of mquiry than it
is for Foucault. Linguists, for example, focus on the micro-structuring of discourse in terms of
trans-sentence devices for directing the hearer’s attention to the ideas the speaker wants to
stress, the pragmatics of daily life, the voice of command as executed by intonation, etc.
Systemic grammar sees utierances as the product of speakers or writers making choices among
“systems” of options at levels ranging from that of realization (the sequencing of phonemes or
graphemes), to that of ideology, the choice of topic and the expression of a given point of view
towardsit.** This study focuses only on the ideological level of systemic analysis, recognizing
that a multi-level application of the theory to gay identity and commumity processes would
greatly enhance our understanding of the changes which I am mvestigating. What the systemic
theory shares with Foucautlt is an emphasis on individual agency in the use of discourse, a
theme which will be developed m the following discussion of the ideological content of
discourse and the theory of discourse communities and their active role in shaping and judging
utterances and discursive genres.

In his analysis of the thematic content and ideological use of discourse, Lemke (1988)
mcorporates three key concepts from the work of Mikhail Bakhtin (1981) into the broad
framework of systemic grammar. Heteroglossia is the diversity of speaking practices in any
commuumity, the variety of social voices or points of view. The dialogism of texts draws
attention to the fact that writers are always aware of voices other than their own and that these
voices speak through their texts or stand ready to reply to them. Finally, intertextuality, a term
derived from Bakhtin’s work by Kristeva (summarized by Angenot 1983), refers to the idea
that meanings in a community exist through relations of texts; they are not necessarily explicit
mn one text but develop agamst a background of recurrent text-types. Systemic theory, as
Lemke explains, specifically counters the common supposition that meaning is a property of

m cooperative dinner party group repartee by Leap (1993, 1996), and Morris's (1993) discussion of gay repartee
among opera fans.

“ Best known from the work of M.A.K. Halliday (see Eggins 1994), systemic grammar traces its intellectual
roots, notably the view that meaning derives from the context and sacial function of language in use, back to
Malinowski. Given this genealogy, it is not surprising that the theory lends itself well to an anthropological
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texts themselves. Instead he argues that, while language offers a broad range of semantic
resources, the creation of meaning can only properly be described in a general semiotics of
social action, within which ianguage is but one mode. Meaning is an aspect of human lives,
social activities and the practices of a commumity, not just of speech and writing. The social
semiotic system includes a commmumity’s recurrent “saids” and “dones.” The thematic content
of a text and 1its function as discursive action must be understood against its intertextual and
contextual background—the other texts with which it shares its themes and the activities that
mtersect with the themes expressed. Since the same themes are incorporated differently into
texts produced by different social groups—Ilike the homosexuals and homophobes m Lemke’s
example—the theory of thematic/heteroglossic discursive combinations offers a framework for
the analysis of the social construction of ideological oppositions, alliances, and co-optations.*
When combined with the notion of the motivating force of schemata, this theory provides a
model powerful enough to account for the oppositional discourses that combat hegemonic
ideological attempts to control the behaviour of non-dominant social groups (see p. 91 below).
Bakhtin’s “heteroglossia,” the multiplicity of social voices in contention, coupled to the
theory of schemata, helps to explain the different responses of individuals to the ethical stance
of the various streams of discourse to which mdividuals are exposed. While the promotion in
dominant discourse of the schema of the autonomous mdividual may supply some people with
the self-confidence to live life as a member of a despised social category, others may respond to
the more negative messages regarding homosexuaiity, and thus be mhibited from identification
with the collectivity based on sexual orientation. The latter group’s pomt of view is not
presented here, since the narrator group was recruited to reflect the viewpoint of gay-identified
men. This fluid model of the ideological aspects of discourse aliows us to conceive of the
“voices” in heteroglossic discourse as unbounded social groupings, created and struggled over
in time, and thus to avoid the dangers of reifying collective identities feared by Berger and
Luckmann (1966, see p. 61). Discourse, whether the contemporary newspaper accounts of

homosexual arrests and scandals, or the authoritative statement of moral positions condemning

exploration of the social role of discourse. See J.R. Firth (1957) and Hasan (1985} for assessments of
Malinowski's contributions to linguistics.

*’ Wamings of the danger of co-optation have long been issued by gay writers. For example, in a paper critiquing
the commercial, class-based notion of “gay ghetto,” Desnoyers and Roy (1981:19-20) linked the concept of
“community” to the familiar “community of interests,” and pessimistically conclude that this leads inevitably to
the co-optation of the notion of “community” for profit. See also Renaud (1982) for a condemnation of the
negative impact which the institutionalization of concern for gay identity among social workers and other
professionals in Quebec has had on the sense of gay commumity.
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homosexuality, or the positive accounts of their lives offered by the narrators, using a specific
method of analysis, such as that adopted by Lemke, allows the schemata of individual and
collective identity to be uncovered.

The methodological tools for understanding the relationship between the two levels are
improved by the addition of the notion of “discourse commumity,” which was used by Lemke
(1983) to identify the situated points of view of the collective participants, or “social voices,” in
heteroglossic discourse. Swales (1990)*° relates it to the creation and management of
discourse “genres.” He identifies two precise attributes of discourse comnmmities which I have

used in the present study:

The acquisition of genre skills depends on previous knowledge of the world, giving nise to content
schemata, [and] knowledge of prior texts, giving rise to formal schemata (Swales 1990:9-10).

In its relation to content schemata, discourse is, he says “‘epistemic or constitutive of a group’s
knowledge” (Swales 1990:21). The second type of schemata is that of genres, prototypical
forms of discourse. The discourse commmmity that creates a particular genre, maintams it and

adapts it over time.

Genres themselves are classes of communicative events which typically possess features of stability,
name recognition and so on. Genre-type communicative everits (and perhaps others) consist of

texts themselves (spoken, written, or a combination) plus encoding and decoding procedures as
moderated by genre-related aspects of text-role and text-environment (Swales 1990:9).

In keeping with the cognitive perspective, his understanding of genre is based on a prototypical
approach, rather than on the traditional presence or absence of a specific set of
characteristics.”’ This method allows genres to be defined on the basis of a combination of
purpose and form (Swales 1990:48-52), but the underlying characteristic of genres both in
literature and in more mmmdane texts is the recognition of the social purposes that motivate
their creation and mamtenance. This flexible defmition makes the concept highly relevant for
the analysis of oral discourse as a manifestation of communities. Using the discourse
commumity and genre concepts, Swales connects discourse practices to the knowledge
structures that a social group develops and maintains and to discourse types, the set of forms
employed to commmmicate habitual meanings within a social grouping, which exhibit

characteristic patterns that are accessible to analysis.

% Working in Applied Linguistics, Swales's interest in schema theory was designed to improve methods for
helping second language learners to master the conventions of professional discourse communities.

1D’ Andrade (1995:117-120) situates the development of prototype theory by Rosch as a major step in the
development of schema theory and later connectionist models in cognitive anthropology. He considers “schema”
as a set of “slots” to be filled in particular “instantiations” of the schema, with prototypes as instantiations which
fill the slots with “default values™ (1995:123-124).
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Community conventions thus exert control over what will be recognized as a valid instance
of a genre and what will not. Rejected mstances may be either failures (jokes that are found
unfunny) or considered to express an outsider’s view of a topic. Conforming to the rules is thus
a test of loyalty, a marker of group affiliation. Equally important is the relation of genres to
knowledge about the world and about previous texts, on which skill in their acquisition and use
depends (1990:9-10). Such skill is a measure of an individual’s prestige in the discourse
community.

The fact of their existence i gay discourse (discussed in Chapter 7) supports my
contention that there is indeed a social entity creating and maintaining its own discourse
schemata and knowledge structures conceming themes of interest to the collectivity and that
this social entity can usefully be modelled as a discourse commumity. Since the pragmatic
functions of speech were pointed out by Austin (1962) and developed in Searle’s (1969) work
on speech acts, the analysis of the social functions of language has primarily been concemned
with examining how particular tasks are accomplished by performative utterances. Certain
utterances are said to have “llocutionary force” because they accomplish social actions such as
apologizing, congratulating, swearing an oath, marrying people, etc.). Other utterances which
produce unmtended social consequences, such as annoying the listener or arousing doubt about
what is said, have “perlocutionary force™( Levinson 1983:226-242). These pragmatic
performative functions constitute an important part of daily interaction. But “idle chatter” is
seldom recognized as a means of acting socially through language. The adoption of the
schematic/discourse model extends the performative analysis of discourse since in simply
“talking about” selected themes “idle chatter” helps to constitute and maintain the body of
social customs and orientations that underlie the discourse of the community and mstantiates
the genre forms which belong to it. Idle Ct'mversation is a channel for the transmission of
knowledge and value orientation among members of the community. Access to specifically gay
knowledge obtained through such channels is an advantage to an individual who wants to
fimction in the gay world. Survival information circulates at lightening speed when raids occur,
or when physical violence threatens.

In this exannnation of gay life, I have broadened the applicability of the term “genre”
beyond that proposed by Swales. While his formmlation focused on written genres maintained

by academic or professional discourse communities, it is essential to consider oral genres for an
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analysis of the gay commmmity, where written communications were extremely scarce before
1970. While oral discourse conventions and situational usage may not correspond as neatly to
the model as his consideration of the research paper genre, it is essential to regard them as an
important ethnographic feature to be examined in any social context. The discourse
community model, with its inclusion of both formal and content schemata, is compatible with
Lemke’s analysis of the thematic/point of view pairings in heteroglossic discourse as
commumity members draw on the knowledge to produce utterances in conformity with the
genre-govemed formal patternings of discourse. I find it a promising theoretical perspective
from which to understand the relations among the wide range of discourse practices which

characterize gay life.

Gay Codes, Genres and Knowledge: Use of special linguistic codes among gay men has long
been recognized: Bullough (1976:610) cites nineteenth century and early twentieth century
examples of the incomprehensibility of gay language to outsiders. A good example of the
symbolic importance of language knowledge is provided in a methodological essay by Leznoff
(1956), in which the ethnographer describes his problems m establishing rapport with the men
he was mterviewing until, following Kmsey ( he developed a technique for putting them at ease
by gomg over terms from a list of gay “argot”). By displaying knowledge of the gay world’s
language, he demonstrated to them a serious commitment, a willingness to conform to the
group’s conventions, a sign of at least provisional identification or sympathy with gay life.**
Leznoff’s (1954:124) recognition of the importance of sexual narratives in the cohestveness of
the group of gay “overts” is a step towards recognizing a specific set of genres i use in the gay
COmMMuNity.

Heteroglossic discourse communities are united (and divided) not only by communicative
(or discﬁrsive) conventions but also by the knowledge stored and processed in shared
schemata, the subject matter, the common content with which members are encouraged to be
familiar. New members not only acquire forms of speech but orientations to particular topics,
some of which are survival-oriented (essential for dealimg with the practicalities of the social
world they are entering), while others might be termed recreational Thus the specific topics on
which information is acquired and developed in the gay world include not only such matters as

2 Leznoff's perceptive discussion of the many gay signalling systems such as those used in cruising (looks,
conversational gambits, choices of clothing, etc.) are presented in later chapters.
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finding the bars, knowing how to dress for success, recognizing different types of danger (of
arrest, disease, robbery or violence),”® but also less practical matters such as interests in
specific singers or types of music, gossip about commumity figures, etc. The core members of
this discourse grouping (some of whom, it should be noted, may not even be gay themselves)
share schematic knowledge that fosters a shared pomt of view in the face of the larger society’s
discursively constructed thematic interests and orientations, and thus help to develop a sense of
common identity. One way this identity can find expression, even in extremely repressive
times, is as a public or audience which comes together for particular artistic, literary or even
religious occasions. Studying the growth and function of “gay publics” devoted to certam
smgers, clothing design, cooking, Broadway, opera, etc., as well as consumers supporting gay-
specific interests like resorts, sex mformation, etc., provides a means of mvestigating through
concrete indices the history of collective identification processes. Individuals remember
concerts attended, vacations taken, and books bought, which were manifestations of their
affiliation with the collectivity. One might extend this analysis even to the upsurge in interest n
studies cf lesbian and gay history, like the present study, since they too have material impacts in
publishing, travel to conferences, and so on.

The shared knowledge of the knowledge networks does not have to have a specifically gay
referent. Opera is not a particularly gay-oriented form of entertamment. Yet the opera world
could barely be imagined without the presence of gay men as designers, dancers and audience
(Morris 1993; Koestenbaum 1993). Whether the gay contingent is socially visible or not in a
given context, for the gay world as discourse comnmmity, the conversations after the show, the
arrangement for dinner and an evening at the theatre, or showing off in opera talk in a bar. The
opera interest provides a topic of neutral conversation on which common ground can be found
between two people form widely separated social spheres of origm. Rules controlling
admission to social circles m which specific cultural knowledge of a particular type is generally
required may be waived for those who are young, cute or otherwise persuasive and/or
endearing, but they eventually will have to keep up with the dialogue or be unable to maintain
social presence (Grube 1986).

% The “queen role” in Leznoff's (1954:104) ethnography has an explicit component of teaching survival information to
new members. The “queen” of the group of overt homosexuals undertook to keep an eye on the younger members of the
group when they were in a gay bar, and sent a waming when the innocents were in danger of talking to a cop or going
home with a man known to be viclent or crazy.
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Stereotypes: Ostracism and Identification: Stereotyping is one of the most widely noted
aspects of discourse on homosexuals. Before 1970, and even afterwards, media portrayals of
homosexuality relied heavily on stock characters, the “screaming queen” and the “bull dyke,”
both of which are targeted for their inappropriate gender charactenistics. Used throughout the
mass media, they are expected to remforce negative responses from the audience and to lead to
social action that will not favour the lives of those they target.* Adam (1977) describes how
stereotypes fimction by suggesting that members of a denigrated group are both weak and
mmoral. Using stereotypes, writers or speakers seek to establish connections in the reader’s or
hearer’s mind between the group being attacked and other rejected groups, such as the
frequent link made between bomosexuality and prostitution. As Dyer (1984:31) explains,
media representations of gay men dwell on their feminine attributes, the incongruity between
their dress and behaviour and the expected, “appropriate” gender behaviour of “normal” men,
and through this limited iconography immediately signal homosexuality to the spectator.

A dynamic theory of stereotypes which seeks to get beyond the merely classificatory level
of analysis and emphasizes process is that proposed by social identity theorists Hogg and
Abrams (1988). These social psychologists base their analysis on an understanding that
stereotypes are cognitive categories that are not just the “cognitive templates” proposed by
Cass (1985; see p. 53) but linked to affective identification with a social group, with a feeling of
membership or belonging. Since categorization applies as much to the self as to others, self-
stereotyping underpins an individual’s understanding of himself or herself As schematic
representations of social groups implicating membership, the stereotypes of the in-group tend
to be favourable, while derogatory stereotypes will be applied to outgroups. While for many
scholars, stereotypes are simply convenient tools used in all cognition, Hogg and Abrams
recognized that they have not only a cognitive finction but also a value function. For a “value-
laden” category, relevant to one’s own value system and self-conceptualization, there is a
tendency to preserve and heighten intergroup distinctiveness in accord with Tajfel’s (1981)
“accentuation effect” (Hogg and Abrams 1988:75). This means that disconfirming mstances
are unlikely to undermine belief in the stereotype (e.g. men’s negative opinions of women’s

abilities are not shaken by the knowledge that there are successful women). This theory of

M «Stereotype” is a word which has gained wide currency outside academic circles since it was first used by
Lippmann (1922) in the 1920s in the sense of a simplified negative portrayal of social outgroups. Its ubiquity in
human perception is often overlooked by a desire to condemn its use in inter-group conflict. I argue here fora
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stereotypes is useful in that it gets beyond the purely cognitive association of social
categorization involving the self and points to its emotional component, social identity as a
sense of “belongingness,” to use the rather awkward term proposed by these authors. It
incorporates the same impetus or motivation that is important in the schema/discourse model

used in this study.

Discourse, Knowledge and Motivation: The Gay Reader Position: Texts construct their
readers, as writers incorporate their intended audience in structuring the commumnication at the
time of composition. As described by Bakhtin (1981), the repertoire of social voices available
to the writer is vast. The heteroglot nature of each person’s social surroundings in modem
urban society provides roles and identities that not only differ in the authority they are accorded
but that evoke differing emotional colorations, mythic figures, and so on. Kindly grandmothers
and gruff authoritarians are stock characters that exist in the shared symbolic universe of
groups and subgroups. Stereotypes are the essence of the shared stock that can be mvoked by
the writer. The expectation is that the reader will share the same set of understandings as the
wiriter. If not, the message received may not be the same as that sent. Critics have tended to be -
very optimistic about the successful outcome of the act of reading, theorizing the reception of
texts in ways which allow virtually no autonomy to the reader (Gervais 1991). They presume
that the writer and reader schemata invoked to interpret the text are fulty congruent.
“Subtexting” is possible however, since members of minorities of various sorts do not share
fully congruent symbolic patterns. Minority schemata overlap to a very large extent with those
of the dominant (hegemonic) culture, but vary in specific areas of specialized knowledge and
attitudes related to functional purposes unique to those with minority status. Types of
interpretation not activated for the majority by a situation may be crucial to effective
performance of fimction and may be relevant to actual physical survival such as in the case of
racial attacks.

As members of an mvisible minority, gay men came to expect to have to translate the
framework of many texts into terms that made sense to them. In cases where the text
addressed the topic of homosexuality, the construction of the reader (almost always as a non-
gay with a negative attitude towards gays) made visible the social division which set the gay

deeper examination of the place of stereotyping in relation to other aspects of human cognition, without which
attempts to “eliminate stereotypes” will fail since they are part of the way cognition works.
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world apart from the rest of society. In an analysis of media coverage of a murder and related
events in Montreal in the mid-1950s I have examined this subject in more detail (Higgins

1995). Two elements m the news reports at that time can serve to illustrate what I call the “gay
reader position” (Kress 1989:35), which is an aspect of the idea that gays constitute a discourse
community. For example, in 1956, knowledge that Peel Street was honie to gay bars must
have been widespread among gay men, who would have no trouble mferring that reports of
unusual arrests of men in the area might mean gays had become a police target (given
background knowledge that such harassment was common practice). This ability to use
mtertext to fill m content might motivate a gay reader to decide not to go out, or to discuss
with friends to find out if Peel Street was too dangerous to visit for a while.

Inaccuracies and misinterpretations in media accounts further highlighted the differences
between personal knowledge and cultural discourse for a gay reader. As a boundary marker
the inaccurate depiction had both illocutionary and perlocutionary force, in Austin’s terms. Its
illocutionary function was to set gays apart as social others. But from the gay pomt of view, it
had a perlocutionary function of promoting gay solidarity. Aiding the development of a the
feeling among gay readers that they belonged to a distinct social world, and thus heightening
their sense of collective identity was surely unintended by the journalists. Sometimes
stereotypic portrayals presented homosexuals as acting in common, as though there was a vast
homosexual conspiracy. Accusations that the gay world can act as a corporate group, with a
coordinated sense of direction, were especially wild when there were no local gay political
groups. For gay readers, these flights of fancy only reinforced a sense of mvisibility and of
bemg a target of wild attacks.

The perlocutionary effect of much mainstream media discourse in creating the gay reader
position led, as it did for other social minorities, to the phenomenon usually called “subtexting”
(see p. 82), the creation of a variant reading of a text other than that intended by the author,
because of the reader’s membership in a social group not part of the text’s intended audience.*
It led to a heightened sense of irony (p. 337), with the consequences noted by Sperber
(1975:127), who observed that the use of irony as signifier depends on shared symbolizing, and
thus shared beliefs, and also shows the motivational role of texts in creating and strengthening

¥ Subtexting is used in a somewhat different sense by Vygotsky (1966:149-151) who attributes it to the
originator of method acting, Stanislavsky, who urged actors that they needed to find the thought behind a text “to
understand another’s speech it is not sufficient to understand his words—we must understand his thought.” For
gays and other minority reader, finding the other’s thought was often all too easy.
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interpersonal links between members of a discourse commmmity by making their shared point of
view visible to fellow members. Kress succinctly makes the connections between schemata in

discourse and the shift in collective self-image of an oppressed group:

Once discourse is taken to be an item for observation rather than something we think we already
understand, the focus retums to the social distribution of knowledge and values. Only in terms of
their differing individual schemata for storing information and emotion do readers acquire their
capacity to refuse the position allotted to thern by a given discourse (Kress 1989:36).

In other words, exposure to adverse discourse motivated mdividuals to see themselves as part
of the outcast collectivity. Identification with the collectivity provided them with the means to
reject the condenmation of mainstream discourse and construct an altemate definition of
themselves. This socially dispersed access to discursive power advocated by Foucault also lies

at the heart of the heteroglossic discourse model

E. GAY AGENCY
The gay minority came from the silence of universal opprobrium and, through initiative and

perseverance, redefimed its relationship to society in more favourable terms. This narrative of
success of course owes much to the parallel narratives of other minorities in the political history
of the United States, but its inscription there must give rise to caution in interpretation of the
changes outlined, since the political narrative may subsume equally tmportant aspects which are
not emphasized m the frame of reference. Analysts of political discourse tend to evaluate only
the public initiatives and thetoric of social groups, neglecting action in the private sphere. In
examining agency in gay discourse, [ use the heteroglossic discourse model to argue that public
thetoric develops out of and depends on private discourse. Without individual acts of self-
affirmation and the development of political consciousness within small social groups, political
thetoric cannot be effective at the community level When a gay social milieu had emerged that
favoured the creation of private discourse, the conditions were created that made it possible for

political leaders to attract significant numbers to the gay cause.

Affirming and Proclaiming Identity: Coming Out Individually and Collectively: Cultural
theories that gay men share with other members of the North American society include social
types like the “selfmade man,” the “underdog” who wins in the end, and many others.
Western literature, mythology and popular media are filled with narratives of men triumphing

over adversity, leading some gay men to view the adverse conditions of their lives as something
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that could be changed by struggle. Such narratives incorporate a teleology of progress towards
better conditions.

The objective truth of this meta-narrative of a steady march towards a better firture remams
debatable. What is important here is that the trope was available in the culture and could
readily be mobilized by those whose words and actions shaped the emergence of the gay
collectivity as a real social community. We act because we believe that we should “take
charge” of our lives, and sometimes because we think that our actions can make a better world.
But when narrators recount their actions, their conformity to this narrative trope may obscure
the actual events behind the story.

The attack mounted by gays on a narrow segment of the dominant ideology of the
“sex/gender system™ (Rubin 1975) occurred in parallel with moves toward self-redefinition on
the part of American blacks and women. Like these important changes it must be understood
in the context of the post-war emergence of the United States as world leader and the effects of
the war itself on American social arrangements and conceptions. Central to this analysis is the
mcreased adoption of the concept of civil rights for minorities, as discussed above. Gay
mdividuals came to reject the way they were portrayed in the psychological literature as
isolated case studies (and the still persistent Christian view that they belonged to a particularly
reprehensible category of sinners). Largely unaware of the earlier efforts along the same lne
conducted by the large German gay movement of the 1920s described by Steakley (1975),
American homosexuals began after 1950 to see themselves in terms of a “mmority” suffering a
very stringent form of persecution, and resolved to set up a movement to achieve justice for
themselves, thus recasting the pre-Nazi focus on law reform in terms of a much broader
concept of democratic freedom: the attamment of the homophile movement’s goals was taken
to be necessary to the pursuit of the American ideal of freedom not only for the members of the
persecuted minority themselves but in order that American society as a whole live up to its
ideals.

Gay counter-stereotyping of heterosexuals does not seem to have received any scholarly
attention, though it certainly has a role as one of the “boundary maintenance” devices of the
gay world. More common are analyses of gay anti-straight humour, as in Cavan’s (1963)
discussion of the means used to protect a gay bar (their “home territory”) from invading
heterosexual “tourists,” m which there are aspects of stereotyping (straight equals boring).

One might say that there is an element of stereotyping i the following joke:
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How many psychiatrists does it take to change a light bulb? )
Only ane, but the light bulb has to really want to change (Goodwin 1989:34).

Here psychiatrists are characterized as (stupidly) obsessed with “curing” homosexuals. This is
a retort to the perception that the psychiatric profession was anti-gay. While this joke follows a
pattern shared by many groups, it is used for specifically gay purposes here, expressing the
“situated point of view”’ (Lemke 1988) of those whose lives were affected by the profession. It
represents gay resistance to a powerful social institution that was perceived as hostile to gays.

Though a few leaders of the American homophile movement (see p. 125) were publicly
“out” as homosexuals through exposure in the media, it was only after 1969, with the arrival of
the gay liberation movement that the act of coming out took on a new and very central
symbolic fimction as it became a major political tool in the strategy of movement militants
(D’Emilio 1983:235). Public disclosure of sexual orientation by as many people as possible
was used in a campaign that was designed to overcome the stereotyped picture of gays in the
media and in social settings. As a militant theoretical stance, coming out was the distinguishing
mark of the gay liberation movement, the idea that separated it from its predecessor the
homophile movement.>®* While Altman (1971:15), one of the movement’s earliest theorists,
implied at one point that coming out might simply refer to sexual initiation, he stressed that its
significance lay beyond sexual acts. He defnes the term not only as a self-identification but as a
recognition of membership in a stigmatized minority (Le. as political consciousness), so that, as
Escoffier (1985:144) observes, coming out gave political meaning to a personal psychological
process.”’

By means of “zaps” or guerrilla theatre actions in which people’s hidden sexual identity was
revealed to unwitting bystanders, radical groups in the gay liberation movement participated in
a broad effort to change the image of gays.”® Gay identity in the early 1970s adopted the
ferninist tactic of consciousness-raising groups > to counteract the frequently heard complaint
that gay men had no role models and had to invent themselves. This attitude betrayed an

* Watney (1980); for the original statement, see the “Gay Manifesto” by Wittman (1970). Kyper (1978)

provides a useful summary of the political view of “coming out” and other issues in the early years of the gay

liberation movement.

¥ Blasius (1994:215) points to the importance of coming out as a change in relation to others through an act of

volition, which makes manifest the possibility of personal and collective agency that he calls a new lesbian and
y ethos.

gaI recollect an anecdote from a Vancouver activist about a zap he had participated in there in the early 1970s.

The group boarded city buses at successive stops until one of their number got on and shouted “Are there any

on this bus?” whereupon the others waved their arms and cheered. It was a tactic designed to bring gay
invisibility to a clamorous end.
¥ Several early Montreal activists have attested to the existence of such a group in Montreal in about 1972.
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ignorance of the past that would only be corrected later m the decade with the emergence of
the grassroots and academic gay history movement (Katz 1976; D’Emilio 1983; Roscoe 1992).
Escoffier (1985:146) attributes the rejection of the idea of a pre-existent identity to the contrast
between ethnic identity and homosexual identity. As a result of the politics of coming out,
since 1969, increasing numbers of lesbians and gay men have made themselves visible,
mounting a challenge to the old stereotypes.

An important symbolic step in this type of transition is often a change of name., as pomted
out in Elias’s “outsider/established” theory (Mennell 1994:183). The outsiders impose the
adoption of a new group name they have chosen, replacing the old one which the established
had imposed. Following the examples of changing from a name (often on chosen by outsiders)
to a new name expressing pride in membership, “homosexual™ was replaced by ““gay” much as
“Negro” became “Black™ then “African American,” “girl” became “woman,” and “Canadien
francais” became “Québécois.” By 1980, even in French media, the use of the word “gay” or
“gai” had taken on its homosexual meaning. By this shift in vocabulary, society took note of a
new sociological and cultural reality in its midst. Post-Stonewall activists stressed the need to
detach the identity from the exclusively sexual connotations of the term “homosexual.” They
favoured using the word “gay,” arguing that it was better to use terms orignated by those
whom they designated than “scientific” vocabulary imposed from above, by medical authorities
(Teal 1971:44).%° This counter-ideological thrust achieved notable success in redefining the
conception of homosexuality as a valid sexual option. This was true for those who applied it to
themselves and for the general public as well

By the start of the HIV/AIDS epidemic in 1981, the assumption that there was a “gay
community”” was well-enough established to permit early institutions of the gay movement to
become allies of government agencies through the network of treatment and prevention
organizations created in response to the health crisis (Rayside and Lindquist 1992). This public
recognition began even before the epidemic. It indicates of a radical change in Westemn culture,

a tuning away from the homophobic silence of the past.

% Similar arguments were used for schwu! in German, according to Herzer (1985:18-19). As Teal (1971)
emphasizes, young militants dismissed the word “homophile,” used by activists in the 1950s, as an apologetic
euphemism. Even before Stonewall, radicals at the 1968 North American Conference of Homophile
Associations (NACHO) had pushed through a motion adopting “Gay is Good” as a slogan of the movement
(D’Emilio 1983:199).
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With the rise of the gay movement, the negative conditions surrounding gay identity have
decreased in intensity. Few today are unaware of the alternatives, whereas thirty years ago,
most homosexuals felt alone until they found their way into the gay world. Though access to
the gay world may still pose a problem and emotional difficulty in accepting one’s difference
remam, there are now coming-out groups and gay youth groups m all major centres as well as
many printed sources of information on the gay world, mcluding practical guides to how to
enter it.

While in this study we are not concemed with state formation as such, the global
framework urged by Elias (1991:163) is necessary for a fully elaborated model of the changes
to the social organization of homosexuality. Though often considered an American (or North
American) export, gay liberation could not have gamed a following if it did not have meaning
for homosexuals in other countries. American and European homophiles of the 1950s
maintained close contacts and there was a complex interaction of events and personalities in
several states. In recent years, gay identity and gay commumities have arisen in many states
outside the European and English-speaking areas where it began.®® The present study seeks to
document the changes m Montreal that were part of this large-scale cultural and social change,
and thus contribute to an understanding of group identification and action at higher levels of
synthesis. Future work will examine the varying arrays of schematic and discursive conditions
which prevailed in a wide range of such local cases, and what consequences they had for
collective identity and leadership.

Leadership, Cultures of Resistance and Civil Rights: In what sense do individuals act to
“make the world a better place™? This phrasing suggests the motivation of bourgeois
philanthropists creating institutions to care for the needy, but the exercise of power in the
manifold relations of daily life offers just as much scope for action with a view to benefiting
one’s group. Such mundane acts as suggesting an outing to friends, hosting a party or
arrangmg a blind date are conscious efforts to better the lives of the primary friendship group,
the basic level of experienced community. Speaking in a way that gives voice to a gay point of
view lends substance to the larger social community in which the friendship group is embedded.

%! Trevisan (1986) gives the point of view of a native gay activist in Brazil. Murray (1987) and Parker (1991)
present research on the social organization of homosexuality in Latin America. Of special interest is the growing
literature on the diffusion of gay identity to non-European societies such as India and the rise of local research
and publishing on the topic (Devi [1977]; Ratti [1993]).
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At every level, people act on the ideas they have about how things should be, and the
experience of oppression is one area of life where things could obviously be better. Thus the
motivational force of schemata for at least some gay individuals is the struggle with
heterosexual hegemony, using tactics from humorous put-downs in private conversation to
joining a group devoted to the struggle for individual civil aghts.

In the model proposed for this study, commumity is seen as the ongong product of a social
process, an objective of joint action, not an entity in itself but an ideal to work towards, a moral
imperative or a Christian virtue (Singer 1991), a conception of citizenship (Mouffe 1991), and
a purposely orchestrated, participatory edification of the “we-mmage” (Elias 1991). The
importance of sin diminished as modem secular scientific rationalist ideologies replaced religion
as a guide for individual selffunderstanding. At the same time the inapplicability of the sickness
model] with which official discourse, notably i psychiatry, sought to replace religious morality
was perceived by some homosexuals. Gradually, a new paradigm emerged in the middle of the
twentieth century. Civil rights became the dommant framework for modelling the self and the
collectivity of homosexuals. In American political discourse, with its strong tradition of ethnic
and racial minorities claiming their rights, the “gay minority”” has gained increasing acceptance,
as it has i all the liberal democracies except England. But as with other groups, gay successes
are sometimes seen as lip service or tokenism backed by little real analysis of the group’s
problems and uncertainty as to how political gains translate real social acceptance.®

An mteractional term, “minority,” depicts the collectivity’s relations with the larger society
and opens the way to a discussion of leaders, representation, modes of participation, and
mternal stratification. “Minority” is used as a synonym for “gay world” or the collectivity. This
seems to be the sense in which Montreal writer LeDerff adopted it in a gay liberation book

published m 1973:

Pendant longtemps, je me suis cru différent des autres, ... jusqu’au jour o je réalisais que, loin
d’ére unique comme je le croyais, je faisais partie d’ une minorité que je découvrais de plus en plus
importante, une minorité oul chaque métier, chaque religion, chaque classe de la société éait
représentee (LeDerff 1973:13).

Numerically, people for whom “gay” is an important self-label make up a small but significant
segment of the population, a situation perceived as similar to that of ethnic, racial, and religious

€ Echoes of the homophile moverment's ideas were heard in Montreal in the 1950s, but there were no groups. See
the section on political leadership in Chapter 9 (p. 377).
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minorities. Despite scholarly criticism,* the concept of minority rights has been at the centre of
efforts to change the social status of homosexuals as gay rhetoric has mobilized this schema,
one of the key terms in the vocabulary of twentieth century liberal democracy.

An early advocate of seeing the individual’s self-conception as part of a process of

collective identity formation, that of social class, was Gramsci:

Critical understanding of self takes place therefore through a struggle of political “hegemonies™ and
of opposing directions, first in the ethical field and then m that of politics proper, i1 order to arrive
at the workang out at a higher level of one’s own concept of reality. Consciousness of being part of
a particular hegemonic force (that is to say, political consciousness) is the first stage towards a
further progressive self-consciousness in which theory and practice will finally be one. Thus the
unity of theory and practice is not just a matter of mechanical fact, but a part of the historical
process, whose elementary and pnimitive phase is to be found in the sense of being ‘different’ and

‘apart,’ in an instinctive feeling of independence, and which progresses to the level of real
possession of a single and coherent conception of the world (Gramsa 1971:333).

The phrasing of the last sentence of this quotation has a striking resonance with gay self-
experience. It mcorporates a directness of action, an understanding that those who recognize
that they occupy subordinate positions will act to change their status; in this, it is
characteristically Marxist. But the model leaves out the cultural dispositions that will motivate
that action, since social discrepancies in comfort and power are nothing new. Why do people
act to better their situation? Where does the vision of a better life come from and how does it
achieve social efficacy, convincing sufficient numbers of the right kind of people to act to
mstitute its teachings? Marx had no explanation for his own motivation. He made a crucial
contribution by bracketing out the cultural dimension, a step which the late twentieth century
mvestigation of the cultural construction of gender has in particular rendered problematic, smce
the definitions of male and female gender clearly rest on a base that is not purely economic. As
Dunk (1991) points out, the actual cultural forms of, in his study, the working class, are not
determined by the economic, though he argues that the class foundation is the ultimate
explanation for the behaviour of the friendship group he studied. Though women are not part
of his study group, his theory would include gender along with class as an mextricably linked
aspect of notions of mdividuality and identity. In this study, I would like to show how the same
can be true when an individual’s sexual orientation is a central defining aspect of self **

% Laferriére (1975:72-75) pointed to the role of social science as a nomalizing framework for the assimilation or
exclusion of “sexual minorities.” He argues that in considering homosexuals as a minority, the dominant order
encompasses them, like other minorities such as women and racial groups, within a paradigm that facilitates
their assimilation through the application of a concept of normality derived from psychoanalysis. He stresses the
arbitrariness of definition of who constitutes a minority society, under the control of the dominant group. [ argue
m this study that this is not entirely true, and counter-definition has had some success in the case of gays.
Irommlly for Dunk’s informants, not being homosexunal was a defining element of self (1991:95-96).
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Gay culture plays an important role as a basis for political consciousness. Cohen and Dyer

(1980) observe that:

Culture is part of that more conscious process of making sense of the world that all political
movements are involved in. This process is the socal group's production of knowledge about itself
and its situation. Cultural production is more onentated to the affective, sensuous and
experimental, whereas theory and research are more concemed with the analysis of situation,
conjuncture, strategy and tactics—but both are forms of knowledge.

Drawing on the analysis of youth subcultures in Britain in the 1970s by Hebdige (1979) and
others, Kinsman (1996:404) identifies gay culture® as a “culture of resistance,” in an analysis
of culture which is built on the experience of members of the gay and lesbian social groups in
struggle against “heterosexual hegemony.” Using this Gramscian concept, Kinsman sees gay
culture as the solution to the contradiction between gay men’s self-experience and the values of
an all-encompassing heterosexual society. In my view this approach places an unfortunate
emphasis on cultures as coherent wholes, while the heteroglossic discourse model opens up the
discussion to a wider diversity of practices through which members of subordmate or excluded
groups assert their agency in more ways than those that can be labelled acts of “resistance.” In
the early 1950s, C. Wright Mills (1963[1950]) published an analysis of “circles of opinion” in
which mdividuals paid attention to the views of an “opinion leader” i reacting to media
messages concerning daily events, fashion, and politics. Mills stressed that the circles of
opinion frequently voiced strong resistance to media pronouncements, an early formulation of
the notion of “culture of resistance.” Wulff (1995) has outlined some criticisms of the “culture
of resistance” model in the study of youth cultures, observing that the model concentrates on
the most extreme types of cultural expression, ignoring subcultural practices that permeate the
larger social sphere, and emphasizing conflict as the organizing principle for subcultural
activities when they can serve a variety of social outcomes. In the present study, I note
instances where some type of overt ‘resistance” can be observed, but am concemed to
document the ordinary daily level of lived experience among gay men.

At the other extreme from activism, it appears, is capitalist mvestment. There are,
however, links between initiative in the political domains and the growth of commercial interest
i the gay market. For bar owners and other entrepreneurs, the growth of the gay commumity
means the growth of their customer base, since community membership is often symbolized in
specific patterns of consumption. This means that entrepreneurs share at least some of the

% For an interesting look at the concept of gay culture, with an assessment of the impact of Anglo-Saxon gay
thinking on Italy, see Cucco (1986:41-45).
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goals of the movement. The politics of minority rights are never in the end completely
divorced from material interests. Gay commmmity, Kinsman (1987:185-192) notes, is an idea
that has been consciously fostered by those who have benefited most from the growmg gay
visibility since the 1970s, ie. political leaders, entrepreneurs and professionals. He emphasizes
the important role played by social differentiation in shaping how the “community™ is
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