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FREFACE

Th~ Deoband School (India) has b~en, throughout its existence,
an orthodox religions movement professing its loyalties, with somwe
nuritanical tinge, to the Hanafl school of Muslim figh. FPolitieallw,
t111l 1947 it upheld the tradition of heing vehemently anti-British
and has been ‘nationalist’ throﬁgh and through. *Mhatever it has done,
it claims to have done it for the ecause of Islam and the welfare of
the Mu=1lim eommunity. Even in this spirit, it says, it ooposed th~
Muslim ILeague in its struggle for the establishment of Pakistan ---

a serar~te homeland for the Muslims of the Indirn sub-continent where,
as clzimed hv the Muslim Leazue, they could be free to carve out o
future of their own in accordance with their relisious -nd cultural
traditions. This position sounds paradoxical since the Deoband School

was founded with the expressed purpose of preserving the Sharf ‘ah

and the cultural traditions of the Indian Muslims; ard hencs, apparently,

it i1s Deoband who should have been in the forefront for the achievement
of Fakistan, Thir thesis ir an ~ttempt to resolre this seermingly —ara-
devicnl nosition of Dechand and explain the genesis of its oppositien
to the demand of the majority of the Indier Mnslims for Pakistan.

As the Deoband School has been traditionali~*t, it has been
considered nromer t~ give a detailed background in order to show tha
congichancy in its anti-British attitvde and its sted against 2ll

the forces in the country which it suspect=2A as being pre-British, é&n




cttempt has z2lso been made t2 ~ive n eritical account »7 3ts traditionil
outlook in matters of culture, religion and r='icious stvdies.

The system of transliteration (see the following psge) is one
in use =% the Institute of Islamic Studies, MeGill University, Montreal.
The numes of famous ~laces 2nd the cuvrrent fami'ier words like Islam
and others have, however, not been transliterated. As for the dipathonzs,
we have follx»-zd the same method as used at the Tnstitute except in case

- V2 4 »

of words like (=2 , cﬁFL ) g~ end W~ ote, T transliterat-
ine trer we have uzed ai insteod of ay as the former is the most accepted
form in the Indo-Fskiston sub-n~tinent,

Thanks are duve, and her3W- exvressed, +tc Dr. Faglur-Rahman,
Professor of Islamic Studies at the Institute, but for whose kind

assistance,thorough supervision znd constructive suggestions this

workk would have been impossible.
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CHAPTER T

MUSLIM INDIA (1800-1857) AND THE ROLE OF THE ‘ULAMK’

The dawn of the nineteenth century saw the East India Company
emerge as the major political power in India. Not only was the power
of the Mughal Empire broken but also most of the independent principa-
lities that had come into existence as a result of its dismemberment
were subjugated by the British. In 1799 TIpl Suliin (1750-1799) was
defeated and killed and his territory annexed. Bengal, Bihar, Orissa
and a major part of the United Provinces had already passed into the
control of the foreigners. Oudh was a British ally and Hyderabad
was virtually ruled by a British resident. The Marathas, though
divided and fighting among themselves, remained the only source of
anxiety and danger; but in the second Maratha war (1803-1805) the
British authorities successfully manoeuvred to remove this obstacle
in their.way to aggrandisement, On their refusal to come into the
fold of the Subsidiary Alliance on British conditions war was declared
against them and they were defeated in various engsgements and were
forced to come to terms dictated by British interests. Of these
battles, the crushing defeat of the Sindhia of Gwaliar at the Battls
of Delhi in 1803 was the most significant and had far-reaching
consequences, It led to the British protection of the Mughal Emperor,

ShZh ‘Klam "now a miserable, blind old man of eighty-three, 'seated

-1~
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1
under a small tattered canopy.'" The British forces marched into the

city and by show of arms convinced the Imperial seat that from Calcutta
to Delhi they were the real rulers of India. In the North-West of
the country the Sikh feudatories were getting exhausted by internecine
wars to be united and ruled by a Sikh statesman, Ranjit Singh (1780-1839),
who concluded a peace treaty with the Company. On the whole the Muslim
supremacy had come to an end,

Under these circumstances Shih ‘Abdul ‘Aafz (1746-1824), the
illustrious son of ShZh Walfullih Dihlawi (1703-1762), issued the
famous fatwd in 1803 declaring that India had ceased to be a Dar al—Ilem.2
This fatwd, from the religio-political point of view, is a landmark in
the history of India in general and in that of Muslim India in particular.
Tt amounted to a call to religiously conscientious Muslims to mobilise
themselves, in the absence of any powerful Muslim overlord, under
popular leadershin and rise in defiance of the foreign power. The

original fatwi is in Persian and can be traced in Fatiwi<i- ‘AzIzIyah

(published by Matba ¢ Mujtabi’i). Tt says:-

"Tn this city (Delhi) the Imam al-Muslimin wields no authority.
The real power rests with Christian officers. There is no
check on them; and the promlgation of the commands of kufr
means that in administration and Jjustice, in matters of law
and order, in the domain of trade, finance and collection
of revenues — everywhere the kuffar (infidels) are in
power, Yes, there are certain Islamic rituals, e.g., Friday
and ‘Id prayers, agan and cow slaughter, with which

1. P, E. Roberts, History of British India, Oxford University Press,
London, 1952, p.257.

2. For an explanation of this term and that of Dar al-Harb see

D. B. Macdonald's articles, "D3r al-Harb" and "Dar al-Islam" in the
Encyclopaedia of Islam, Vol., I, Luzac & Co., London, 1913, pp. 917-918.




they brook no interference; but the very root of all these
rituals is of no value to them. They demolish mosques without
the least hesitation and no Muslim or any gzimmiI, can enter into
the city or its suburbs but with their permission. It is in
their own interests if they do not object to the travellers and
traders to visit the city. On the other hand, distinguished
persons like Shuji ‘ul-Mulk and VilZyetI Begum cannot dare visit
the city without their permission. From here (Delhi) to Calcutta
the Christians are in complete control. There is no doubt that
in principalities like Hyderabad, Rampur, Lucknow, etc., they

have left the administration in the hands of the local authorities;

but it is because they have accepted their lordship and have
submitted to their authority. However, this does not affect
the whole country's status as Dar al-Harb.," 1

In another fatwd ShZh $3hib maintains the same position and

declares:-

"When Infidels get hold of a Muhammadan country...and it
becomes impossible for the Musalmins of the country, and of
the people of the neighbouring districts, to drive them away
or to retain reasonable hope of ever doing so; and the power
of the infidels increases to such an extent, that they can
abolish or retain the ordinances of Islam according to their
pleasure;and no ons is strong enough to seize on the revenues
of the country without the permission of the infidels; and
the (Musalmdn) inhabitants do no longer live so secure as
before; such a country is politically a Country of the Enemy
(Ddr-vl-Harb)." 2

With the gradual consolidation of the British power the "decisions
of the Doctors became more and more distinct as to India being Dir-ul-

3
Harb." Shah gabhib and other 'Ulam3’ who gave their decisions to that

effect, were the conscience of the Muslim community bewildered by the

1. Sayyid Mubammad Miy3n, ‘Ulami’-i-Hind K3 Shindir MEzI, vol. IT, Delhi,
1957, op. 86-87. An extract of the original fatwa in Persian will also
be found on page 86.

2. We W, Hunter, The Indian Musalmans, The Comrade Publishers, Calcutta,
1948, p. 134,

3. Ibid.

e




rapldity of the British expansion. It found the ground slipping from
under its feet and in time of its bewilderment and distress it looked
towards its religious leaders for guidance.

However, it is significant to note, but hard to understand, that
during the period (1782-1803)l when the Maratha chiefs wielded suzerainty
over Delhi and the Mughal Emperor, a mere figurehead, was under their
protection, no fatwi as to India being Dar al-Harb was given, Shih
Sahib was in Delhi and before his very eyes the non-Muslim Maratha
soldiers were perpetrating all acts of highhandedness on the peaceful
citizens of Delhi and its suburbs;2 yet he did not come out with a
declaration that India had ceased to be a Dar al-Islam for the Muslims,
One possible interpretation that can be put forward is that in spite of
Shah Jahib's bitter criticism of Marathas' ruthless behaviour and the
general spread of chaos and confusion due to their tyrannical exaction of
chauth from all who fell a victim to their greed and lust, he did
not consider that Muslim supremacy had come to an end. Perhaps he
though® that it wrs a temporary phase; perhaps he believed that some
Abmad Shah AbdalY would again appear and drive the unruly Maharishtrians
out of Delhi. In his _izc_vé_ he used the term gimmi, not Hindu or non-
Muslim, which indicates that he did not interpret the situation as

tantamount to the final collapse of the Muslim administration in India.

To him it still existed. It needed rejuvenation, The Marathas had,

1. Sayyid Muhammad Miyan, op. cit., p. 88.

20 Ibido, Pe 890

3. Chauth literally means one-fourth (1/4); but in the revenue system as
built up by Shivajl (1627-1680) in the seventeenth century it came to be
known as the one-fourth of the land-revenue that the Maratha ruler used to

™
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no doubt, weakened it, but they had not replaced or shown any desire to
replace it by any new set-up. On the other hand, in the ascendancy
of the Bast India Company he certainly saw the seed of the total
disintegration of the Muslim society and the final decline of Muslim
authority beyond any hope of recovery. He was a man of keen insight,
He was also fully aware of the British doings in Mysore, Bengal, Cudh
and the land of the RGhIldas, He fully realized the danger that lay in
the new situation. Hence the fatwd and the call for resistance,

Shah 33hib was not content only with the pronouncement of the
fatwd, He went further and gave a lead in organising the resistance
movement. As he was too old to particivate in .it actively he asked
his spiritual disciple, Sayyid Apmad Barelawl (1?86-1831),l to go to

the camp of Amir ‘AlT Khan in RIjpitina who, in collaboration with

(Continued from previous page):

extract from his subjects and the feudal chiefs who accepted his
suzerainty. The idea of this levy, as reported by the author of

New History of the Marathas (vol. I, Bombay, 1946, p. 200), G, S,
Sardesai, was borrowed by him from the Rajas of Rammagar., His
successors developed and used it as a formidable instrument for their
expansionist policy. ILater in the eighteenth century it became a sort
of plunder. The Maratha armies exacted chauth from whosoever they fell
on without incurring any responsibility to protect him from other
plunderers,

1. Tt is beyond our scope to deal fully with the life, personality and
activities of Sayyid Apmad BarelawI. Those interested in the Jama ‘at

he organised and the Jihdad he and his followers carried on for years
against the Sikhs in the N, W. Frontier, should read the comprehensive
work of Ghuldm RasGl Mihr, Sayyid Abmad Shahid (Urda), Kit3db Manzil,
Lahore, 1952, Also see his Japa at-e-Mujghidin (Urda), Lahore, 1955,

We We Hunter's The Indian Musalmans and Mahmid Husaints article "Sayyid
Apmad ShahId"in A History of the Freedom Movement, vol. I, Karachi, 1957,
pp. 556-600. All these, however, should be studied with a critical mind
as there is a growing tendency both in India and Pakistan, even among
the scholars, to interpret the historical materials in a way that suits
their patriotic bias and in terms of nationalistic subjectivism. (Continued)eee
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Jaswant R3o Holkar, a Maratha chieftain, was putting up a stubborn
orposition to the British., Sayyid Apmad was a man of strong morzl
character, a perfect activist and a born leader of men. His mystic
training had given him a unique spiritual position among the ‘wlami’
trained in WalIullahI traditions., Shih $8hib was so much impressed

by his spiritual attainments that he commanded his whole family, relatives
and friends to swear fealty to him and accept his leadershio.

Sayyid Apmad lived in R3jpUtana for seven years, preaching to the
soldiers of AmIr ‘A1Y Khan, giving advice in organisational and strategicecl
matters and even fighting with sword in hand against the British forces.
W. W. Hunter, partly because of his ignorance and partly due to his
prejudices, refers to his activities in Rajpltana in the following
words: -

"He began life as a2 horse soldier in the service of =z celebrated

freebooter [AmIr ‘A1I Khdn], and for many a year harried the
rich opium-growing villages of Malwa." 1

However, in 1817 when, under unfavourable circumstances, AmIr ‘A1%

Khan decided to sien a peace treaty with the British, Sayyid Apmad

(Continued from previous page):

Note that W, W. Hunter betrayed his sheer ignorance about the life
and personality of Sayyid Apmad Barelawl when he dubbed him as robber and
bandit (c¢f. Punter, op. cit., p. 4). The works mentioned above expose
the weakness of the position he took against the great mujshid and
his followers.

1. W. W. Hunter, op. cit., p.&.
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left his camp and came to Delhi where he was received by ShZh
Sébib.l With the submission of Amir ‘A1l Khin to the enemy the
last ray of hope for resistance under the banner of a warlord had
vanished. Now the jihid was to be continued through popular support.
In order to popularise the cause and to enlist support in money and
men Sayyid Apmad, with the blessings of Shah Jahib, toured the country.
His success was tremendous and within a short time he turned the land
between Delhi and Calcutta into a rebellious camp. "In 1822 he made
a religious journey to Mecca: <.. and in 1824 made his appearance among
the wild mountaineers of the Peshawar Frontier, preaching a holy war
against the rich Sikh towns of the Punjab."2

Sayyid Apmad and his followers have often been dubbed as fanatics

3
and Wahhabis., They have been charged with making a frantic endeavour

1. Mihr, Sayyid Abmad .Shahid,pp.112-113,

2, Hunter, op. cit., pr.5. It is still a controversial point why, when

the ultimate target of jih3d was the British power, Sayyid Apmad collided
with the Sikhs. Recently an effort has been made to resolve the controversy,
though not quite successfully, by the researches made by Mihr (op, cit,).
Mawlind Pusain Apmad Madani (Nagsh-i-Hayit, vol. II, Deoband, 1954) and
Mubammad Miy&n (op. cit.). For the fear of being off the point the writer
hesitates to discuss this point. However, in order to understand the
enormity and seriousness of the situation which the British authority in
India had to face for at least fifty years he recommends the perusal of
the second chapter of Hunter's The Indian Musalmans where he explains

(to quote his own words) "the treasonable organisation by which the Rebel
Camp (drew) unfailing supplies of money and men from the interior districts
of the Empire."

3, Dr. X, M. Ashraf in his article, "Muslim Revivalists and the Revolt of
1857 " in Rebellion 1857 (edited by P, C. Joshi, People's Publishing House,
Delhi, 1957) has rightly remarked that "the term 'Wahabi' is certainly
inaccurate inasmuch as the political objectives of the so-called Indian
Wahabis and their social outlook in general were derived, not from the
doctrines of Abdul Wahab of Nejd (d.1787), but from the earlier teachings
of Shah Waliullah of Delhi (d.1l762)."
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to establish an Islamic state in India. It is said that they were
revivalists and strove to bring back the vanished glory of pristine
Islam. Recently their activities have been described as mainly anti-
British.1

However, on the basis of the materials available, it can be
argued that as the British domination in India, with vast resources
at its command, posed a great danger to the hegemony of the Muslims
in their country's life and indeed, a total break-up of their social
and educational system seemed imminent, they reacted strongly and
bitterly in order to reform and maintain what they had inherited from
their predecessors. The o0ld medieval order was crumbling and the
cracks were becoming more visible day by day. It was a period of
transition and the new order was still to appear on the scene. Nothing
was clear and everywhere prevailed chaos and confusion which was made
worse confounded by an external phenomenon i.e., the interests of a
foreign power. The Muslims, as the ruling class, had been dominant

for centuries. Hence the changes in the old order were affecting them

most, or they were more sensitive to realize the distresses of a

1., Among those who believe that Sayyid Ahmad!s main objective was to
drive the British out of India, was the great religio-political leader
of India, Mawl3n3i Husain Abmad MadanI (1879-1957), for long Principal
of Dirul-‘Ulfim Deoband. He has based his claim mainly on the letters
Sayyid Apmad wrote to Raja Hindi Rao, at that time minister and brother-
in-law of Dawlat R3i Sindhia of Gw@liar, and Ghulam Hyder Khan, then
an officer in Sindhia's administration. (c¢f. Madani, Nagsh-i-Hayt, vol.II,
pp. 12-16). In his letters he says that his primary motive was to force the
British to quit India. This object when realized, the governmental affairs
of the country would go to the charge of those who wanted them. He was
fighting only for the cause of the din and the liberation of the country,
not for the attainment of worldly riches and power., Hence the cause was
noble and the Hindus and Muslims alike should support it.

To the best knowledge of the writer, it is not known what reply
Sayyid Apmad received from Rija Hindl Rio and Ghulam Fyder Khan.




disintegrating system. They felt the need for reform which must come
from within the indigerons populace itself. They were not going to
tolerate the impact of foreign forces. It, perhaps, injured their
sense of self-pride, Probably it meant to them a surrender to forces
under the command of infidels. Therefore, they acted, but, as they
were not fully conscious of social and economic fachtors, they acted
primarily in the religious field, beliseving that religious reform
would bring mundane glory in its train, Yet this religious conscious-
ness also exhorted them to achieve the lost political power in order
to maintain their social order, of course, in a reformed shape, This
is, perhaps, why we find in this so-called WahhabI movement an aspect
of political resistance against the encroachment of the non-Muslin
powers together with a conscious effort to reform and rejuvenate the
Muslim society in terms of purging "the religion of its accretions
and corruptions."l

Sayyid Apmad was killed in the battle of Balakot in 1831, In
his death the movement suffered a great set-back, His army dispersed
and division crept into the rank and file., However, the mujshidin,
afterwards, established their headquarters at SittZna in the Swat
valley in the Frontier from where they continued their fight with
the help they received from Hindustan. The British Government
connived at their activity, as will appear from the following

extract from The Indian Musalmans, until the Punjab was conquered.

1. W. C. Smith, Modern Islam in India, London, 1946, p. 161.
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"They perpetrated endless depredations and massacres upon

their Hindu Neighbours hefore we annexed the Punjab, annually

recriuiting their camp with Muhammadan zealots from the British

Districts. No nrecautions were taken to prevent our subjects

flocking to a Fanatic Qolony which spent its fury on the Sikhs,...

On our annexation of the Punjab the fanatic fury...was transferred

to their successors."” 1

Tt is beyond our scope to go into a detailed narration of the
activities of the mujahidin after 1831. It continued to smoulder
in spite of internal confusion and division and external suppression,
and its impetus was used in the Rebellion of 1857, which we shall
discuss later.
The writer has, more than once, hinted at the break-down of the

old order that posed serious problems to the Indians in general and
the Muslims in particular, We know that the Mughal Empire had ceased
to exist long ago, even before the British arrived upon the scene. Yet
the social order continued to be feudal to which the Muslims, in particular,
kept on clinging even after 1857 when the last ray of hope of reviving
the Delhi Empire was extinguished for good. The tide of time was rolling
on; it could not afford to wait for the Muslims to be realistic. Bengal
was the first to feel its effect in the form of the impact of a dynamic
civilization on a static feudal society, It was not a healthy impact;
nor were the changes that followed in the interests of the people. The
British started in that region "with outright plunder, and a land

revenue system which extracted the uttermost farthing not only from

the living but also from th3 dead cultivators ... [The] process was

1. Hunter. QEI _c_i_t_c’ ppo 11-13.




1
called trade... and trade was plunder." The capitalists in England

who had flourished with the progress of the Industrial Revolution,
demanded a market which could supply raw materials and consume the
finished goods manufactured in their factories. The demand was persistent
and through legislation and Charters it was fulfilled at the expense of
Indian industry and agriculture. As a result, the Indiam textile industry
was ruined and millions of weavers and artisans were thrown out of
employment, '"“Where wer~ they to go? Their old profession was no longer
open to them; the way to a new one was barred. They could die of course...
They did die in tens of millions. The English Governor General of India,
Lord Bentinck, reported in 1834 that tthe misery hardly finds a parallel
in the history of commerce. The bones of the cotton weavers are bleaching
the plains of Indig" ; Those who survived took to land which, as already
fully occupied, could not absorb them. They became a burden on the land;
poverty increased and the standard of living fell below the subsistence
level, Such was the capitalistic exploitation. With the growth of the
British power and territorisl expansion it also moved from the eastern
provinces to the north, west and central India. South was already
feeling its rigours.

This atmosphere of loot and plunder was inimical to culture and

education. The old traditional system of education went on declining and

1. Jawaharlal Nehru, The Discovery of Tndia, London, 1951, p. 275.
2, Ibid., p. 277,




there was no system to replace it. On the contrary till 1833 there was
a deliberate attempt to prevent the spread of education. "When the
British seized power in Bengal there were a very large number of muafis,
that is tax-free grants of land. Many of these were personal, but

most were in the shape of endowments for educational institutions. A
vast number of elementary schools of the old type subsisted on them,

as well as some institutions for higher education... The East India
Company was anxious to make money rapidly in order to pay dividends

to its shareholders in Fngland, and the demands of its directnrs were
continuous and pressing. A deliberate policy was therefore adoﬁted

to resume and confiscate these muafi lands. Striet proof was demanded
of the original grant, but the old sanads and papers had long been

lost or eaten up by termites; so the muafis were resumed and the old

holders were ejected, and the schools and colleges lost their endowments.

Huge areas were involved in this way and many old families were ruined,
The educational establishments which had been supported by these muafis,
ceased to function, and a vast number of teachers and others connected
with them were thrown out of employment.“l The Muslims were undoubtedly

the worst sufferers. To the horror of their economic dislocation was

added_the apprehension that under the new regime their educational

institutions were going to be wiped out. Ircnically enough W, W. Hunter,

an apologist for the British rule in India, himself, in plain words.

1. Nehru, op. cit., pp. 296-297.

12,
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points out to this sad situation. He says:-

"At an outlay of £ 800,000 upon Resumption Proceedings, an
additional revenue of £ 300,000 a year was permanently gained
by the State, representing a capital at five per cent. of six
millions sterling. A large part of this sum was derived from
lands held rent free by Musalmins or by Muhammadan foundations,
The panic and hatred which ensued have stamped themselves for
ever on the rural records. Hundreds of ancient families were
ruined, and the educational system of the Musalmfns, which was
almost entirely maintained by rent-~free grants, received its
death-blow, The scholastic classes of the Muhammadans emerged
from the eighteen years of harrying, absolutely ruined." 1

The vacuum created by the collapse of the Muslim educational system
was Filled up with frustration and indignation and a general dislike for
the few new schools which were started with an altogether different aim.
This whipped up the pace of unemployment followed by a general distrust
of the new rulers. The activities of the missionaries2 added insult to
injury. To the Muslims not only this-worldly but the other-worldly
prospects also appeared gloomy. The Hindus, on the other hand, welcomed

the new change and rushed to adjust themselves to the new situation.

1. Hunter, op. cit,,p. 177.

2. Sayyid Tufail Abmad in his book, Musalminon K5 Rawshan Mustaqbil (Delhi,
1945, pp. 142-155), deals extensively with the activities of the missionaries
and the zeal of some of the Company'!s directors and administrators for the
propagation of the Christian religion among the Indians. In the beginning
the British authorities were not interested in this spiritual project,

but after 1793 when Mr. William Carey arrived in Sir@mpur (Bengal), a

Dutch settlement, the activities of the missionaries increased and through
their schools and literature they ventured upon their divine mission. It

is said that Lord Wellesley, the Governor-General of India (1798-1805),
patronised them. It was through his initiative that Mr. Carey was appointed
as a professor of Sanskrit in the Fort William College, Calcutta. Whatever
be the judgement of an impartial student of Indian history regarding the
pious intentions of the Christian preachers, there is no doubt that the

loss of the political power had made the Indlans suspiclous of and sensitive
t0 all British moves in the field of education, commerce or politiecs.
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They took full advantage of the official encouragement and in commerce,
education and professions found new avenues to carve out a bright future
for themselves. When the British governors deliberately implanted
the English system of landlordism on the soll of Indial it was mostly
the Hindu monied and business class who made the full use of the
opportunity and replaced the old Muslim landed gentry. It made the
situation more complicated and, in the words of Jawaharlal Nehru, "created
new problems and probably the beginnings of the new Hindu-Muslim problem
can be traced to it... Bengal became a province predominantly of
Hindu landlords while their tenants, though both Hindu and Muslim,
were chiefly the latter."2

The Muslims had sufficient cause for discontent. During the
period under review they were dellberately being isolated from all
places of position and prestige and constantly kept out of government
services. The excuse was that Muslims themselves were responsible
for this state of affairs, for they kept on clinging to the old type
of education and refrained from joining the new schools. But this is
an allegation without any foundation; and if it be accepted, what
treatment was meted out to them when they started learning English
They also desired to enter the services of the Company, but they

received only discrimination, sometimes mild, often ruthless, and

1. Nehru, op, cit., p.282
2. Ibid.




15.

the door was closed against them. Consequently, the number of Muslim
employees went on decreasing and their economic condition deteriorated
from bad to worse. In Bengal, Bihar, Orissa and later in the United
Provinces everywhere they were ignored and kept behind. The writer
tazkes the liberty to give a long quotation from Hunter's The Indian
Musaglmans which indicates the plight of the Muslims in the middle

of the nineteenth century -— of course, as g result of the discrimi-
natory policy of the British against them during the preceding decades.
He says:-

"I have seldom read anything more piteous than the private letters
and newspaper articles of Bengal Musalmins. The Calcutta Persian
paper [0drbfn of July 1869] some time ago wrote thus: 'All sorts
of employment, great and small, are being gradually snatched away
from the Muhammadans, and bestowed on men of other races, parti-
cularly the Hindus, The Government is bound to look upon all
classes of its subjects with an equal eye, yet the time has now
come when it publicly singles out the Muhammadans in its Gazettes
for exclusion from official post. Recently, when severzl vacancies
occurred in the office of the Sunderbans Commissioner, that
official, in advertising them in the Government Gazette, stated
that the appointments would be given to none but Hindus. 1 In
short, the Muhammadans have now sunk so low, that, even when
qualified for Government employ, they are studiously kent out
of it by Government notifications., Nobody takes notice of their
helgless condition, and the higher authorities do not deign even
to acknowledge their existence.?

"The following sentences are from a petition lately presented
by the Orissa Muhammadans to the Commissioner. Thelr stilted
Phraseology may perhaps raise a smile; but the rermanent impression
produced by the spectacle of the ancient conquerors of the Province
begging in broken English for bare bread, is, I think, one of
sorrowful silence: 'As loyal subjects of Her Most Gracious
Majesty the QJueen, we have, we believe, an equal claim to all
appointments in the administration of the country. Truly speaking,
the Orissa Muhammadans have been levelled down and down, with no
hopes of rising again. Born of noble parentage, poor by vrofession,
and destitute of patrons, we find ourselves in the position of a
fish out of water... The penniless and parsimonious condition

1. Giving a footnote to this statement of the paper Hunter says:"I have

not at oresent the means of officially tracing and verifying this statement
of the Persian jourmalist but it attracted some notice at that time, and
was not, so far as I heard, contradicted."
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which we are reduced to, consequent on the failure of our

former Government service, has thrown us into such an

everlasting despondency, that we speak from the very core

of our hearts, that we would travel into the remotest corners

of the earth, ascend the snowy peaks of the Himdlaya, wander

the forlorn regions of Siberia, could we be convinced that

by so travelling we would be blessed with a Government

appointment of ten shillings a week.'" 1

This long extract is, as a matter of fact, a barometer indicating
the degree of the appalling misery and privation the Muslims of India
were undergoing during those days. The total result of the various
factors enumerated above was the absence of the growth of a Muslim
middle class, while among the Hindus one was gradually rising and
gaining shape. To a great extent, the future political and economic
developments that were to take place in the Indian sub-continent, were
2

due to this uneven and unbalanced development of its two major communities,
and, certainly, herein lies the complex soclio-economic ground where the
seeds of commnalism were sprinkled and watered by religious and cultural
bickerings to develop into a thorny bush which subsequently inflicted
bleeding wounds on the unity of India and finally divided it into

two parts.

1857 and the Role of the ‘Ulama’
"If one reads through the official and British records of 1857

one gathers the vague impression that Muslim revivalist groups and

1. Hunter, op. cit., pp.167-168.

2. This aspect of the Hindu-Muslim question in pre-partition days of
India has been very admirably discussed by Dr. W. C. Smith in his
Modern Islam in India (Part II, Chapt. I, ,"An Introductory Essay on
Communalism", pp.157-194). It is an interesting topic to study. The
present writer warns his readers not to overlook or simplify this very
important strand in the constamtly strained relations between the Hindus
and the Muslims and in the events that ultimately forced the Muslims of
India to demand a separate homeland for themselves.
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the Wabahis v partismlsy bad scmething to 45 wi+h it., Thersz zre

casual referen~as to calls for Jihed ‘roly wer) ir almost all nlaces,

to fatwas of Manlavis in bir citire, tc the dienlar of the Green Flag

“r important r=bel certres =-- 211 of vwhich suggert 2 ecertain Muslim
1

ravivalist colovring to the events of 1857.,"

Tal-ing int~ consideration the events described ani discussed in
the nreceding ncgres, the atmos»tere of genernrl discontent thet prevailsd
in the first half of the ninsteenth century and the policy of anneration
and exploit-tinm carried on by th= Rritish throughou® that period, one
can only ~cnclude thnt the Rebellion of 1857 was » cumulective effect
of warious causes, nolitical, s»hcial and eccnconmic, Tha prarence of a
foreien vower which was considered, though with some exargaration,
rrnsponsible for all th vohasvels awalened a sense of Tndiannmes~ amorg
the Hirdvs and Miclims both who, in turn, "inderstv~od this feelin~ in
terms of relicion and cultire and in their reepective smberes of
irfliaence, botl the Hindu and Muslim leaders mobilised the mblie nminion
for anti-Pritish resistance in the name of religion anc culture to which
the Indian masses are most sensitive.

2
As for the Muslims, the rising of Indian snldiers in Vellore (1806),

1. Ashraf, sp. eit., 7.71.

2. This worising was, in the wo~ds of General Briggs, "the first effort
made bv the discontented Muha~mradans to effect the desiruztion of our
vower in the south." (BEvans Rell, Memoirs of General Briges, p. 24,
quoted by fshraf, op. cit., p. 74).
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1
the revolt of the Fard’idis in 1804, the peasant riots organised by
Dudd Miyépz in the thirties and forties of the nineteenth century,
the movement led by Sayyid Apmad Barelawl and the activities of the
Muighidin after him --- all these and other happenings suggest the

depth of suspicion, frustration and discontent among them whose

leadership went mainly into the hands of the religious reformers.

1. The Far3’idiyah movement was founded by Mawlawl Shari ‘atullih in 1804,
He was born in Bah3durplir (District FarIdpir of Bengal}). At the age of
eighteen he went on pilgrimage to Mecca and stayed in Hijaz for twenty
years, acquiring knowledge and meeting people. At Mecca he was, for some
time, a student of Shaikh Tahir as-Sumbul Makk3y Shifa ‘I and learnt a lot
from him, (cf. Mupammad Miy3n, op. cit., p. 154, and also Tufatl Abpmad,
op. cit., p. 104), It is difficult to say how much he came to know there
about the Wahh3biIs and their doctrines. When he came back to India in
1802, he started a religious reform movement and called it Farz’i

It was a protest against the religious decadence of the Muslims and at

the same time a manifestation of the soclo-economic unrest of the Bengal
peasantry and crafismen. It should be remembered that it followed in the
wake of the Permanent Settlement (1793) and the economic exploitation by
the British which resulted in unspeakable misery and poverty of the agrarian
and industrial classes of the local population of Bengal. Ashraf (op. g¢it.,
P+75) says that "the Faraizis openly preached the expropriation of landlords
without compensation... Shariatullah of Faridpur ... began by uniting the
peasantry against the exactions of the new zamindars in the name 6f
resuscitated faith. 'There was also a general feeling at that time that
the real object of the Faraizis was the expulsion of the alien rulers

and the restoration of Muhammadan power,'"

2. DUdG Miyan was the son and successor of MawlawI Shari‘atullzh. He

made Bahfidurplr (Bengal) his headquarters and worked among the peasants.
He also worked in full collaboration with the Mujihidin of Sayyid Ajmad.
"He went further than his father in openly advocating that 'no man has a
right to levy taxes on God's earth' ... The Farasizis were thus f'Red
Republicans' in politics and ‘'‘broke into the houses of Hindu and Muslim
landlords with perfect impartiality.' DUda Miyan thus inevitably came
into conflict with the Hindu and Muslim landed aristocracy and the British
planters in the districts of the Twenty-four Parganas..’He also organised
the peasant riots in 1834, 1841, 184k and 1846. “In 1857 when the news of
the Delhi uprising arrived, he was arrested and taken into custody,"
(Ashraf, op. cit., p.76, Also cf, Mupammad Miyan, op. cit., p. 154 and
Smith, op. ¢it., p.161).
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Therefore,we find a strong religious strand also in the final attempt
in 1857 to drive the British out of India, and also a large body of
‘Ulami’ who led the masses and at various places actually fought
against the British forces. The traditions established by Sayyid
Apmad and Shih Isma ‘Il ShahId ( -1831)% of course, with the
blessings of Shah ‘Abdul ‘AzYz, were taken up and followed by their
successors2 and those who were religiously and politically oriented

to them. In Delhi the famous fatwi declaring jih3d against the
infidel forelgners and signed by many an ‘§l;m of repute and authority

stirred a large number of people to fulfil the obligation enjoined therein.

1. Mawlani Mubammad Tsm3 ‘T1, commonly known as ShZh Isma ‘Il Shahid, was
the son of Mawlini ‘Abdul Ghani (d. 1812), the youngest brother of Shih
‘Abdul ‘AzIz. After Shih Sahib he was the chief theoretician of the
movement led by Sayyid Ahymad. He was a firebrand mujZhid, a real "wahhabi®
and a bold reformer. His book, Tagwiyatul-Iman (UrduS, on the subject of
tawhId, created a storm of protests from many a responsible ‘Blim and is
still a subject of great controversy. He remained attached to the cause
of jihad and was killed in 1831 in the battle of Balakot.

2. In 1824 when Shih ‘Abdul ‘AzIz died, the mantle of religious leadership
fell on the shoulders of his daughter's son, Mawlani Mubammad Ishaq
(1778-1846). He sat on the masnad of his grandfather in the Madrasah

at Delhi and started teaching and preaching in the usual fashion. He

was a very learned and pious alim and, particularly, his knowledge of
Hadith was unsurpassed. Shah $ab1b is reported to have repeatedly
remarked: "My oratory has been inherited by Isma ‘f1 and plety by Ishaq.”
(cf. Imim Khin NawshahrawI, Tardjim,Delhi,1938, p.116,) . ‘Ubaidullidh
SindhI (1861-1944) is of the opinion that after the sad event of B3lakot
Mawland Mubammad Ishaq reorganised the movement and gave it a complete
programme, purging it of NejdI and YamanI influences. (Continuved)...



20,

In 1858 at Lucknow the well-known trial of ‘All3mah Fagl-i-Haqq

1
Khairabadi ( - 1861), a very learned ‘ilim educated at the feet
of Shzh ‘Abdul Qidir ( - 1826),the younger brother of Shih ‘Abdul

‘Aziz ,in connection with this fatwa, suggests the magnitude of influence
a fatwd could wield on the minds of the discontented Muslims. In Lucknow
"the famous 'Maulavi of Fyzabad! ,,., from all accounts can legitimately
claim to be the brain and the hand of the conspiracy. It can be asserted
with confidence that ... he was working in closest cooperation with the

2
group of Wahabis and the followers of Sayyid Ahmad Barelvi." The "Wahhabi"

(Continued from previous page).

His programme was mainly based on the two principles: 1) a strict
observance of Hanafi maghab and 2) an alliance with the Ottoman Sultanate
of Turkey. In 1841 he, accompanied by his younger brother, Mawlana
Mubammad Ya ‘qib (d. 1867), went to Mecca in order to seek cooperation
for his cause from the Ottomans. He died there in 1846. Before his
depar'tmre he had set up a board in Delhi of four persons, Mawlina Mamlik
‘A1T (d. 1850) as chairman and Mawlini Qupbuddin Dihlawi (4. 1872),
Mawlini Muzaffar Husain of Kandhlah (d. 1866) and Mawlania ‘Abdul Ghani
Dihlawi as members, in order to propagate and implement the programme
during the time of his absence from India. The founders of the Darul-
‘Ulfim Deoband, particularly Mawlind Mubammad Q&sim Nanawtawi and Mawlana
RashId Apmad GangShi had been the pupils of Mawlana Mamluk ‘A1T and had
imbibed the spirit of the programme and the general elan of the traditions
of the WalIullihI school of thought. (‘Ubaidullzh Sindhi, Higb-i-Shih
Walfull5hi, Lahore, 1942, pp. 181-185; also see Pusain Abmad Madani,
op. cit.,p. 42).

l. For a detailed study of his 1life, achievements and his role in the
event of 1857, see ‘Abdushshahid Khin Shirwani, Bighl Hind@istan, Madinah
Preys, Bijnore, 1947,

2, Ashraf, op. cit., p.87.
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sentiment had permeated the heart and mind of rugged soldiers like
Bakht Khan who was "the dominating figure of the revolt and the
leader of the central government at Delhi."l He "arrived in Delhi
with a band of Wahabi organisers and appointed his spiritual guide,
Maulavi Sarfaragz Alj.2 as the 'Imam' of the contingent of treligious
warriors! (Mujahids) numbering several thousands."

Intizamullih ShahabI in his two treatises, Ghadar Ké Chand ‘Ulam3’
(Nayd Kitabghar, Delhi, n.d.) and Isf Indiy3 XKampanI awr B3ghi ‘Ulam3’
(Naya Kitibghar, Delhi, n.d.) gives a list of some 'Ulami’ who were
very active in the days of 1857 and played a prominent role in providing
the Rebellion a consistent anti-British ideology together with a
religious fervour which has, sometimes, led people to read a revivalist
trend in the great uprising.

The founders of the Darul -‘Ulim Deoband actively participated in
the Rebellion, organised the masses outside Delhi and for a while were
successful in ousting the British authority from the area they were
working in. The centre of their activity was ShamlI, a small town
in the present district of Muzaffarnagar (U.P.), not far from Delhi.
Haji Imdadullih (1817-1899), who after the collapse of the uprising
migrated to Mecca, was the Imim or the AmIr of the jihddis in Shamli

1. Ashraf, op. cit.,p, 87. . _
2. Ashraf, on the authority of Kamiluddin fyder's Tarikh-i-Awadh,

vol. II, says that "Maulana Sarfaraz Ali was a disciple of Karamat
Alj of Jaunpur, the famous khalifa of Sayyid Ahmad Barelvi and a
leading figure in the Wahabi movement." (Ashraf, op. cit., p.98).
3. Ashraf, op, cit., p.87.
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and Mawldni Mupammad Qisim Nanawtawi (1832-1880) and Mawlani Rashid
Abmad GangShI (1828-1905) acted respectively as the Commander of the
forces and the Q3gi. Mawliand Madani in his Nagsh-i-Hayit, (vol. II)
gives an interesting and authentic report of their brave deeds during
the days of the Rebellion and narrates the story of their fortunate
escape from the clutches of the ruthless British vengeance that followed

the suppression of the uprising.



CHAPTER IT

DEOBAND: A DERUL- ‘ULOM IS FOUNDED

Deoband is a small town in the district of Sah3ranpir (U.P,)
at a distance of about ninety miles from Delhi. Here in 1867 a
small ‘Arabl maktablwas raised to the status of a Dirul- ‘Uliim which
soon began to attract the attention of students and lovers of Islamic
learning from far and near.2 Established within tén years after
the unsuccessful uprising of 1857 when bitter frustration prevailed
everywhere and the future seemed dark and appallingly discouraging,
it was undoubtedly a bold venture. The guliding spirit of this venture
was Mawlania Mubammad Qisim Nanawtawl who has been seen already in the

battlefield of ShimlI in 1857. The part played by the Darul- ‘Uliim

1. The Maktab was started, shortly after 1857, in the Jami Masjid of
Deoband by Hafiz Sayyid ‘Ebid Husain, Mawlin3d Maht3b ‘A1Y and Shaikh
Nihal Apmad. Sayyid ‘Kbid Fusain who was the chief of the Maktab,

had never thought to erect the grand edifice of a darul- ‘uldm on its
foundations., It is said that he strongly opposed the proposal of
Mawl3ina Nanawtawi to shift the Maktab out of the small and dark rooms
of the Masjid and install it in a proposed grand building; but finally
he succumbed before the determined persuasion of the Mawlini (cf. Mupammad
Miyagé ‘Ulamd’~i- agq vol. 1, Kutub Kh@nah-i-Fakhriyah, Muradabad, 1947,
PPe. "69 ]

2. Manazir Absan GIl3nl, Sawinih-i-Qisimi, vol. 11, Deoband, 1373 A.H.
pp.319-320.

Mawlan3 GIlanI, on the basis of the annual report of the Darul- ‘Ultm
(1295 A.H./1878 A.D.), tells us that in 1295 A.H. there were two hundred
students including one from Burma, three from Indlan Archipalego and one
from Tibet. Even Istanbul knew about the Dirul-‘Uliin, There a certain

-23-



in religious, social and political life of the Indian Muslims can be
legitimately interpreted in terms of the aims and objectives that

lay behind the actions of its founders during the days of the Rebellion.
ShamlY and Decband are, aé a matter of fact, the two sides of one and
the same picture. The difference lies only in weapons. Now the sword
and spear were replaced by the pen and the tongue. There, at Shimly,
in order to secure political independence and freedom for religion and
culture, resort was made to violence; here at Deoband a start was made

to achieve the same goal through peaceful means. There, for the cause

of religio-political freedom individuals were used; here for that purpose

1l
individuals were to be produced. The roads, though diverging from

each other, led towards the same destination.

MawlanZ Nanawtawl was not content with establishing a madrasah
at Deoband only; he also exhorted the Muslims to start such madrasahs
at different places and, thanks to his initiative and untiring energy,
a number of them were soon opened at Sah3ranpiir, Muridéb&d. Naginah

(Bijnore) and other places in western U.P, It seems he had planned te

(Contlnued from previous page):
a11m of good repute, Abhmad Hamdi Effendi, had written a book with the

title an-Nujiim ad-Darary fI Irshid as-Sari which remained unpublished.

2L,

He had four copies of the manuscript transcribed, two of which he presented

to the Istanbul library, one he sent to Cairo (Azhar?) and one to Deoband

through the mediacy of the Turkish consulate in Bombay, accompanied by a

letter addressed to the authorities at the DErul- ‘Ulfim. The letter was in

Persian and mentioned the name of Mawlina Nanawtawl with full traditional

respect, saying: teoloebppddsr <L Plas i
-p)..»!,;;’()x’//l,u/UJ/L’LLNID)L“”/'W'PU”’C”,(I}:J/JIM»

1. Mawlana Mupammad Tayyib, Xz2dIZi-HindGstan X3 KhamOsh Rahnum3)
Dirul- ‘Ulfim Deoband, Deoband, 1957, De5.




weave all such madrasahs into an administrative and educational network
with Deoband as its centre, Unfortunately, the idea was not realized
and each madrasah developed or went into oblivion on its own; yet the
spirit survived and MagZhirul- ‘Ulfim (Sahiranpiir), and Q&simul- ‘Ulfim
(Muradabid), for example, which developed and prospered, have always
looked towards Deoband for inspiration. Besides, a large number of
maktabs and madrasahs which sprang up, in course of time, in villages
and small provincial towns and which considered Deoband as their mother-
institution, still maintain their direct or indirect connection to it.
It was undoubtedly a great achievement and remarkable was the vitality
and enthusiasm of the Muslims who, within a short span of time after
the fateful days of 1857 and under the most discouraging circumstances,
were able to start afresh to devise ways and means for the safeguarding
of their religion and culture threatened, as they saw, by the British
official educational system.

The founders of the D3rul-‘Uliim, Deoband, represented the
rebellious spirit of the disgruntled Muslims who, since the days of
the Fara’igiyah movement, had been manifesting their uneasiness and
dissatisfaction, in one way or another, with the state of affairs
created by the establishment and perpetuation of a foreign rule in
India. They were not going to surrender before the resultant sufferings

after their failure in 1857 and recoil into a fatal inactivity. They

25,
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were fully conscious of the fact that the British rule, now more
powerful than before, was not going to help them in their efforts

to live up to the standards of their religious and cultural heritage.

Nor did they believe in a policy of compromise and appeasement. Yet
they were to march; and they marched forward independently, rejecting
all official interference and depending entirely on Divine assistance and
the sincere religlosity of their brethren.

In the first chapter the present writer has hinted at the
programme of Mawlini Mupammad Ishdaq, which consisted of two main
points: 1) strict observance of the HanafI school of figh and 2)
some sort of liaison with the Ottoman sultans (see Chapter I, p.l9
footnote 2). Through Mawl3nd Mamlilc ‘AlY, who was made responsible
to carry it out when its originator migrated to Mecca, the programme
reached the great trio (Paji Imdadulldh, Mawlind Nanawtawl and Mawland
Rashid Apmad GangohI) and was adopted by the Darul- ‘U1fim when founded.
Thus it can be concluded with confidence that in the very bases of
the Darul-‘Uliim lies a tradition of loyalty to the HanafI Maghab
and disloyalty to the British rule, Throughout its existence it
has proved itself worthy of this tradition which, it claims, is in
perfect harmony with WallullihI traditions.

As stated above, Mawlina Nanawtawl was the gulding soul of this
religlo-political venture. He laid down elight principles which were

to form the core of the constitution of the Madrasah (Darul- ‘Uldm).
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They are:

"The most important thing is that the authorities of the
Madrasah should always take utmost interest in raising
more and more funds from the public. Others also should
be exhorted to make efforts for constant increase in
public donations. The well-wishers of the Madrasah should
never forget this obligation of theirs.

"Constant and serious endeavours are to be made toward a
permanent and decent boarding arrangement for the students.

"The body of councillors (Shiird) responsible for the
management of the Madrasah should be devoted to its cause.
Rigidity of views is undesirable. One should never try

to mancenwre in order to impose his opinion upon others.

God forbid 1 the foundations of the Madrasah will be shaken
when its councillors cease to be tolerant of each other's
views. The Muhtamim (the highest administrative authority)
is bound to seek counsel in all advisable matters. Outsiders,
also, who entertain a feeling of goodwill toward the Madrasah
and have experience and intelligence, should be given an
opportunity for constructive suggestions.

"It is essential that the teachers of the Madrasah be like-
minded. Like the worldly-minded ‘ulamd’, they should not
be conceited and disrespectful to others. It will be a
bad day for the Madrasah when such a situation arises,

"The curriculum and the method of instruction, as already
proposed or afterwards agreed upon by mutual consultations,
should be strictly followed; otherwise this Madrasah will
not flourish and if it does flourish it will not serve the
purpose.

"So long as the Madrasah does not have any regular and
definite source of income, it will continue to exist ---
Insha’Allgh, provided there is an honest reliance on and
faith in His mercy and compassion; and when it comes to
possess a definite source of income, e.g., some substantial
property in the form of land or factory or a promise of
permanent donation from some rich person of honest intentions,
then it appears the Madrasah will be divested of the feelings
of fear and hope --- a perennial source of submission to the
will of A1l3h --- and, with this, will be deprived of the
hidden source of unfailing assistance; and its workers will



start quarrelling amongst themselves. Therefore, in matters
of income and constructions there should always remain a
certain lack of certainty of means.

"The partlicipation of government and rich persons is also
harmful.

"The donations of persons who want to remain unknown, I

believe, is a source of barakah. Thelr sincerity seems a

more permanent means of income." 1

A critical perusal of these "principles" gives the reader an

idea of the independent and democratic spirit embodied therein. The
Madrasah was to be based on public cooperation. It had to be run by
the method of shiiri and not by arbitrary decisions of a person or a
group of persons., It rejected all possibilities of governmental
interference. This independent attitude together with more and more
emphasis on mass contact has been, throughout its existence, a chief
characteristic of the Dirul-‘Ulfm. The other madrasahs started and
maintained on public support were also to be patterned on‘the same
basis. It seems that the Mawlina had visualised the possibility of
the spread of a network of madrasahs of identical views and the birth
of a body of people dedicated to a common objective in life. Perhaps,
he hoped that these madrasahs would be able to release a tremendous
revitalizing force giving a new impetus to his despondent co-religionists
in building up a future worthy of Islamic traditions. The events,

in subsequent years, proved the soundness of his dreams; the D3rul- ‘Ulfim

1. Mawlind Mupammad Tayyib, gp..cit., pp. 9-1l.

284
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and otker madrasahs did produce a large group of neople devoted to the

carire of Tslam and the freedom of the country.

CURRTCILUM AND DEPARTMENTS

The current evrriculum of th2 Dirul-‘Tfm is patterned after the

famous system of Muslim religlous education in the Indo-Pakistan sub-ccontinent
]
knotm as Dars-i-NizamIvah, However, in the light of materials available,

it seems that there has been a gradual drift, in regard to different

courses, from the ideas that the founders had in mind. The Darul-‘UlGm

1. Tt is a mistake tc associzte it with the Nigzamiyah of Baghdad. Tts
or“glnnto“ was Mulld Nizimuddin (d. 17#2), He was the son of a famous
‘F1lim, MullE Quibuddin (d. 1691) of Suhall, a village 2? miles from
Lucknew, In 16491 he was mercilessly killed in hiz house by a rival
faction in the village. On the report of the sad incident, Aurangzib
(regd. 1558-1707) "“issued a farmdn, instituting an inouiry and punishing
the guilty and allottins to the bereaved family a spacious house (knovm
as FarangY Mahal) in Lucknow, as they did not like to stay at Suh3lI.
MullZ Nigdmuddin was only fourteen at that time, and was studying the
Sherh-i-Jami. After he completed his aducation 2f the fest of different
teachers of revute he sottled down at Farangl Mahal and "began his career
as a teacher, his first pupils being his own three nephews., Soon his
fame grew and he attracted pupils fr~: far and near." Thus, thans to
the attractire method of hic teacking, the fame of Farangl Mahal reached
far and wide =nd 3+ soon hercame a cer-re of Isl-mic learning. It produvmd
a galaxy of great ”1ama’ of universal repute €eZe, Mulla Babr—ul— ‘U18m
(d. 1819), Mawlan3 ‘Abdur-Rab, Mawlini ‘Abdul-Hayy and Mawlini ‘Abdul-BarI.
Tt still exists but has lost its former position. FarangT Mahal has been
known for its specialisation in figh and ’ugll-i-figh rother then in
hadith or tafsir.

Those who =re interssted in ¥nowing more abovt +the da»s, its origingtor
end his family should read Mawlanda Shibl¥'s two articles, "Mulla Mizimuddin,
Bni-%-Dars-i 1“"zau'rrﬂ,fah" and "Dars-i-Nizamiyah" in Magalat-i-Shihll (Urdu5
vol., TTI, Mdtba Ma ‘Grs e, Azamgarh, 1932, pp. 91-125, @.M.D, $ifits
AL-Mirh3i (Brglish) is elsc veerrmended. (Continued)...
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was founded in 1867. In 1869, on the recommendations of a syllabus

1
committee, the period of study was reduced from ten years to six.
Mawl3nd GI13nI explains this reduction of time-limit for graduation as

a measure to provide the graduates sufficient time to learn modern

(continued from previous page):

Mawldni Shiblf, however, holds that Mulld NizamuddIn popularised
the dars his father used to teach his students in Suhali and, in course
of time, because of the fame of the Mulla, it came to be known as the
Dars-i-Nizamiyah. He also maintains that in the beginning it was a
simple course of study and a large portion of the present syllabus known
as Dars-i-Nizamlyah has nothing to do with the original.

In recent times almost all the Muslim religious reformers in India
have felt the need of a radical reform in the curriculum of the madaris-i-
'Arabix;h and many of them have recorded their criticism of the so-called
Dars-i-NizamIyah with indignation and anger. The present writer, however,
thinks it sufficient to lay down the balanced comment of Mawlana Shibli
followed by a general outline of the dars itself as given by JUfl in
his Al-Minhij (Shaikh Mubammad Ashraf, Lahore, 1941, pp.73-75.)

Mawlana Shibli says:-

1. In this course of study there are only a few books on those
sciences whose acquisition is the chief aim of the students,
while books on sciences indirectly connected to the former
abound in number, e.g., treatises on Nabw and Jarf. The
purpose is to acquire proficiency in Arabic language and
literature; but too much time is given to Nahw and Jarf while
literature as such is neglected. Similar is the case with
other branches of knowledge.

2. The total number of books on tafsIr, hadIth, figh and”ugil-i-fich
is far smaller than that of those on logic and philosophy.

3. Some of the books are confusing, in so far as their subject
matter is concerned. For example, Hamdwllih,MIr Z3hid, Mulld
Hasan, Q3d3 and others are on logic but contain a great deal
of admixture of philosophical problems; as a result, students
are unable to grasp the art of logic.

4, TafsIr is an important and magnificent branch of Islamic
learning; but only Baigawi and Jalflain are included in the
course. Jalialain are so brief that the number of words used
in them equals the number of words in the Qurfan.

5. KalZm is also a very important branch, but in this field an
-ordinary work, Sharh-i— g"id-i-jhsﬂi is taught. As for

harp-i-Mawagif, only the portion dealing with ’umur-i- ammah,
having no relation to kaldm, is a part of the sylla (Continued)...

1. Manizin. Apsan-6I1AnI, op. cit., p.286.
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sciences, if they wished, before they were too old to join official
secular institutions. His interpretation is based mainly on a speech

of Mawlana Nanawtawl which he delivered on the occasion of the first

(Continued from previous page):
6. Most books lack in clarity and lucidity in the treatment of
the subject matter they deal with. The discussion, therein, is
confusing and the style pedantic.
7. The course is devold of books on modern sciences.
8. English has got no place in the curriculum.
(See Sulaimin Nadwi's Haydt-i-ShiblI, Darul-MugannifIn, Azamgarh, 1943,
PP.413-414),
Dars-i-Nizamiyah
Grammar, BEtymology and Syntax:
MIz3n, Munsha ‘ib, Garf-i-MIr, Panjganj, Zubdah, Fugil-i-Akbarf,
Shafiyah, Kafiyah, Napw-i-Mir, Sharp-i-Mi’at 'Kmil, Hid&yat
an-Nabw, Sharh-i-Jami.

Rhetoric: P
Mukhtagar al-Ma ani, Mutawwal.

Logic: _
Sharl as-ShamsIyah, Sullam, Risglah MIr Z3hid, Mull3 Jal3l,
Sgughra, Kubra, Is3ghuiji, Tahdhib, Quibi, Sharh-i-Tahdhlb,
Mir Quibi.

Philosophy:

MaibudhY, Shams-i-Bizighah, Sadr3.

Mathematics and Astronomy: _
Khuligat al-Fisab, Buclid, Tashrih al-Aflak, Qaushjlyah
Sharh-i-Chighmini,

Dognmatic Theology:
Sharp~i-Mawiqif, Shari-i-‘Aq3’id-i-Nasafl.

Fiqgh:
4 Sharp-i-Wagayah, Hidayah.
'Ugtil-i-Figh:

Nir al-Anwar, Tawgih-i-Talwih, Musallam ath-Thubit.

HadIth:
Mishkat al-Magabih.
TafsIr:

Jalzlain, Baigiwi.
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1
convocation of the Darul-‘Ulfim in 1874 and in which he is reported to

have said:

"Tt is known to informed persons that the ancient disciplines
never, not even in the former days of the sulfans, enjoyed,
on such a large scale, the generous patronage modern sciences
are receiving through the increasing number of government
institutions...

"There is no doubt that the Islamic sciences have declined
tremendously.s.

"Tn such circumstances commen people thought it unwise to set
up institutions of modern learninge..

"Tt was considered proper and essential to pay attention
mainly to ‘Ullim-i-Nagli (Traditional Sciences) together with
those aspects of training which are helpful in acquiring
ability to learn current sciences...

"Tt is harmful and beyond the capacity of students to be
trained simultaneously in too diversified and too many a
diSCipline ceet 2

These scattered sentences quoted by the author of Sawinih-i-Qisimi,

while indicating the maln purpose behind the shortening of the period
of study, also throw light on the fact that Mawlani Ninawtawl was an

enlightened ‘31lim and in no way opposed to the acquisition of modern

1. In the terminology of the ‘ArabI madiris in India and Pakistan
convocation is called jalsahZi-dastarbandi. It is, however, not
held regularly at the end of every academic year. Generally, the
graduates are awarded certificates in which the books and the
subjects they specialise in are mentioned, together with an ijazat
(permission) to teach the curriculum.

2, GIlani, op. cit., pp. 279-283.



sciences by the ‘g;ggéf What he stood for was the preservation and
propagation of ‘Ulﬁm-i-Naglixah. He was certain that six years of
study were sufficient to read all important books of tafsir, hadith,
figh, ’ugtl-i-figh and fara’id necessary for an adequate understanding
of Islamic disciplines.1 Although himself well-versed in traditional
logic, philosophy and @dogmatic theology, he aimed at toning down the
emphasis in the course on Aristotelian logic and philosophy. His main
interest lay in the Qur’3n and the Sunnah. In this respect his life-
long colleague, Mawlana RashId Ajmad GangohI, was more uncompromising,
Tt is said that when he became the chief spokesman of the Darul- ‘Ulfm
in 1880 there appeared a trend in favour of total exclusion of
philosophical treatises from the curriculum. The following extract
from one of his letters he wrote to a certain Mawland $iddiq Apmad

is a true representative of this anti-falsafah trend. He writes:-

'T think that falsafah is a useless discipline. No substantial
benefit is derived from it, except that three or four years
are wasted on it. It is misleading and its students are
ignorant of diniyat. It mars the proper understanding of the
Shart ‘ah and, under its sordid influence, men are led to
express heretical views and are lost in the dark and swarthy
world of falZzsifah. This devilish art, therefore, has been
banished from the Madrasah and for the last one year no
instruction in it has been imparted; but there are teachers
and students who are in favour of this fan and, perhaps,
it is being taught in secret." 2

1. GI1anI, op. cit., p. 286
2. Ibid.,pp. 292-293. Mawland RashId Apmad Gangohl wrote this letter

in 1301 A.H./1883 A.D.
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This is rather ah extremist point of view. Philosophy as such
is essential for creative thinking. It is, as Jamaluddin' Afghini
says, "the means of sallying forth from the dark alleys of abject
animalism towards the wider horizons of humanity, of destruction of
bestial superstitions: through the natural light of intellect, the
metamorphosis of (mental) blindness into vision and perception, (and)
deliverance from horror, ignorance (and) stupidity by gaining entry
into the city of knowledge and wisdom.™ ' Afghani further declares
that "among all the branches of learning, it is 'the integrating soul,
the strong guardian and hasg the capacity to keep others in existence.'"2
The present writer has deliberately quoted the views of Afghani on
philosophy to show that he, himself educated in the Cld School,
considered the revival of philosophical studies essential for the
regeneration of Muslim society. It was unfortunate that, inspite of the
pure intellectual endeavours of Muslim philosophers, no tradition of
philosophical thinking was established and the triumph of Orthodoxy
over faldsifah resulted in a sort of intellectual stagnation that
sapped the creative faculty of the Muslim intelligentsia., It is true
that books like Mull3 Sadrd and Shams-i-Bazighah were incapable of

creating in readers a genuine thirst for rational thinking; but it

is also true that a complete banishment of falsafah from the Darul- ‘Uldm,

1. Sharif al-Mujzhid, Sayyid Jamil Al-Din Al-AfghanT, His Role in the
Nineteenth Century Muslim Awakening, A Master's theslis submitted to
McGill University, Montreal, 1954, p. 73,

2, Ibid.

3l
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instead of replacing the out-moded philosophical treatises by original
works of, at least, Muslim philosophers like Ibn Sina, Farabl and Ibn
Rushd, was a reactionary step towards a virtual closing of the door
of ijtihid. The interest in falsafah, nonetheless, persisted and it
soon regained its traditional position at the Dirul-‘Ullim, thanks to
the intrinsic rigidity of taglid. Again there was no gesture of healthy
innovation; all the traditional books on logic and falsafah included
in the Dars-i-Nizamiyah were introduced in the syllabus. One is really
shocked when one finds that even today the Dirul-‘Ulfim curriculum does
not include works like Tahafub al-Faldsifsh and Fujjat All3h al-Bilighah.
We have seen that Mawlina Nanawtawl was in favour of learning
modern sciences; the people at Decband are still not opposed to it.
But the problem is that they are hot willing to create a proper atmosphere
within the walls of the Dirul-‘Ulfim to encourage their students towards
the acquisition of modern knowledge. On the contrary, they are led to
feel that by acquiring religious knowledge they are spiritually superior
to their counterparts in secular institutions. Mawland Nanawtawl spoke
of "those aspects of training which are helpful in acquiring ability to
learn current modern sciences;" but he failed to see that the most
important of "those aspects" was an adequate arrangement for the
teaching of English language, a necessary prerequisite to pursue any
intellectual attempt in the field of modern learning. This drawback
in the curriculum of the Arabic madrasahs was keenly felt by Shibli

who had to overcome the stubborn oppositlon of his conservative
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colleagues in introducing English as a compulsory subject at the
1l
Nadwat-ul-‘Ulami’ (Lucknow) in 1908.

BOOKS & SUBJECTS STUDIED AT THE DERUL- ‘ULOM

Syllabus in Islamic Studies

Grammar, Etymology Mizdn as-farf, Jarf-i-Mir, Nabw-i-Mir,

and Syntax: Munsha ib, Ilm ag-3igha , Panjganj, Kafiyah,
Sharl Mi’at ‘Emil, Hidivat an-Nabw, Ibn-i- AqIl,
Sharh-i-Jami, Mufid at-73libin, Fugil-i-Akbari,

Prosody: ‘Arfig_al-Mift3h.
Rhetoric: Mukhtagar al-Ma ‘3nI, Mujawwal, Talkhig al-Miftah.

Arabic Literature: Magamit-i-Harirl, DiIwan-i-Mutanabbi, Hamgsah,
Sab ah Mu allagZt, Nafpat al-Yaman, Nafpat

al- Arab,

History: Dur@is at-TArikh, Tarikh-i-Abi al-Fida’.

SIrah: Risflat al-SYrah (by ‘Im3duddin).

Munazarah: RashidIyah.

Logic: Kubrd, Isighfiil, Sullam al-‘Ulfim, MirgZt,
Mir Z3hid %Risilahs , Mir Zahid (Mulld Jalil)
Mullag Hasan, Hamdulldh, Qad3 Mubarak, Quibi,
Sharp-i-Tahdhib.

Philosophy: Sadr3, Shams-i-Bizighah, Maibughl , ’Umlir-i- ‘Kmmah,

Arithmetic & Tasrib, Sharh-i-Chighmani, Bist Bib, Uglaidis.

Astronomy:

Tib (Medicine): Sharp-i-Asbab, NafIsi, Qanfinchah, Mijaz,
HQEEE 51}"1"%. (o *

Dogmatic Theology: Sharh-i-‘Aq3’id-i-Nasafi, Musimarah, Sharh-i-
“Aqa ’id-3-Jalall..

Figh: Hidiyah, QudGri, Mir al-Idah, Sharh-i-Wagdyah,

Kanz ad-Daga’iq.

1. Sayyid Sulaimin Nadwl, Haydt-i-Shibli, Darul-Mugannifin, Azamgarh,
1943, p. 4ig. '
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’Ugtl-i-Figh: Nor al-Anwar, Husami, ’Ugil-ash-Shishi,
Tawdih-i-Talwih, Musallam ath-Thubut.

Fara’id: Sirajl

Hadith: Bukhary, Musiim, TirmidhI, Abu Da’dd, Nasi’i,
Shama 'i1-i-Tirmidhi, T TahEWI, , Ibn Maiah, Muwattd

Imam Malik, Muwaua Imam Mubammad, Mishkat.

'Uglil-i-Yadith: Nuzhat an-Nazar ma‘ Nukhbat al-Fikar,

Tafsir: Ibn Kathir, Baidawl, Jalalain,

'Pstil-i-Tafsir: Al-Fawz al-Kabir,

(N. B. There is also an optional course in tajwid -- the art of
the recitation of the Qur’an -- in all the seven gir’ah’s divided in
several parts according to the ability of the students).

There is also an arrangement for primary and secondary education
at the Dirul-‘Ulfim, which, in its terminology, have been divided into
ibtida’3I darajit and darajit-i-FarisI (Primary and Persian classes)
starting from the reading of the Qur’an together with instruction in
the alphabet upto Mathnawi-Zi-MawlaniZi-Rom. The primary courses include
the Qur’in (nligirah as it is called), elementary diniyat, Urdf language,
Arithmetic (Addition, Subtraction, Multiplication and Division), Hindi,
elementary books on sirah and the geography of the district.

-In the secondary classes emphasis is on Persian. In a way, they
make the Persian Department of the Dirul- ‘Ulim. The syllabus is
arranged as below:-

1st year. Ta‘lIm-ul Isl3m (Q3’idah,part I and II ---Urdi), Karimd

Persian), Mufidnimah (P), Zmadnimah (P), Eri‘Q-ul—Is
part I (V).
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2nd year. Guftuginimah (P.), Gulzar-i-Dabistdn (P.), Risilah
Nadir (P.), Maktub-i-Abmadl Z 5 Urdii kI TIsri Kitiab,

'l‘a 'lim—ul-Islam, part IIT, Risalah Qawa ’id-1i-Urdu,
gigg-ul—Is 18m (first half of part II).
3rd year. Gulistan (P. —— four chapters without the preface),
Insha’-1-Farigh (P,) Pa.ndnamah-l- ‘Atiar (P.), Apsan-nl-

Qawd’id (P. -- chapter I), TArikh-ul-Islim (second half
of part II).

bth year, Bistan (P. four chapters with preface), Ruqga ‘it-i-
y rI (P, — 32 pages), Mi Li Bud Minhu (upto Kitdb
ul-Paij), Absan ul-Qawa’id (From p.28 t~ . B2), TErikh-
ul-Islam (part III).

5th year. Mathnawi-i-Mawlani-i-Rim (first balf of the first daftar),
Sikandarnamah (P.) Amwar Suhailf (P, — 2 chapters),

Sikandarnamah
Rugqa_at-i-Amanulldh Eusaini (P.), Absan ul-Qawa’id

From p.42 to n.72

(N. B. Besides these books students are required to do exercises
in Urdu and Persian composition, dictation, translation from Urdu into
Persian and yvice versa and letter-writing in Persian and Urdu. Persian
MSS., reading also forms a part of practical work. In Mathematics
instruction is given in Fractions, Ratio and Proportion, Square Root,
Decimal Fractions, Averages, Time and Distance, Profit and Loss and
Mensuration. Geography courses deal with India in particular together
with general information about Asian countries).

The syllabus in Arabic and religion is spread over a period of
nine years. Memorization of the Qur’an (hifigzah) is, not like Azhar,
a compulsory prerequisite for admission to the department of Arabic
and religious studies. The medium of instruction is Urdi loaded with

Arabic and Persian words and easily understandable only by the teachers



39.

and students of Arabic madrasahs. It is, however, an acknowledged
fact that in their particular field Deoband and other madrasahs have
done a great service to Urdu in which a great deal of Muslim religious
literature is found today. They have popularised Urdu in the remotest
corners of the Indo-Pak sub-continent and, in this way also, have laid
a great responsibility on the Indian Muslims to struggle for the
preservation and progress of Urdu.

The curriculum provides a sort of physical training for all
students, In the beginning it consisted of some quasi-military
exercises which led people to sarcastically remark that the Dirul-‘Uliim

was a madrasah-i-barbiyah instead of a madrasah-i-‘ArabIyah, Mawlin3

Nanawtawl was ready for the retort and explained the measure in terms
of its worldly usefulness and g}la;_;_‘_; validity for an active social
life.l But it seems that later it ceased to attract the attention of
the management and gradually became a neglected optional aspect of
the D3rul- ‘Uldm life.

Mawlin3 Nanawtawl had also set up a Mabkamah<i-Qadd’ (court of
justice) at the Darul- ‘Ulfim for those who were, directly or indirectly,
related to it., In this court he himself was the Chief Qagi, used to
settle the disputes according to the Sharl ‘ah and heard the disputes
between the two Muslim parties only. This mabkamah flourished to such

an extent that the mungifl of the Deoband TaRgil with a substantial

1. Mawlana Mupammad Tayyib, op. ¢it., p. 33.
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Muslim population had a real rival in it. With the elapse of time it

also went into oblivion; but it shows the spirit of non-cooperation
that the founders of the Dirul- ‘Ulfim entertained against the established
alien authority.

The founders knew fully well that under the changed circumstances
the curriculum of the Dirul-‘Uldm could not provide any avenue for
government employment. They'were conscious of the fact that their
graduates would have to face tremendous difficulties in active life. So
it was incumbent upon them to find some way out; but, unfortunately,
they could not shake off their traditional mode of thinking. They were
not mentally prepared for any radical ijtihdd. They had their own
limitations and could not go as far as to steal a march over Sir Sayyid
Apmad Kban? and establish in the DErul-‘Ullim a faculty of modern sciences
without incurring any suspiclion of alignment with the British on their
part. They could have really served the cause of religion and Muslim
culture by bringing the new sciences within the walls of the Darul- ‘Ulfim.
May be there could have emerged, in course of time, a synthesis of the
old and the new. It was certainly a big task; but it might have been

attempted. This did not happen with tragic consequences for Indian

1. Mawlan3a Mubhammad Tayyib, op. cit., p.34.
2. The present writer does not want to go off the point in dealing with

the manifold reform movement launched by Sir Sayyid Apmad Khan (1817-1898).
So far as his activities in the field of education are concerned, it should
always be kept in mind that the Mupammadan Anglo-Oriental College (Aligarh)

was only a partial realization of his dream of western-oriented system of
Muslim education in India. Although himself entirely educated in the
0ld School, he :differed completely from his counterpart at Deoband in
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Islam. However, in view of the seriousness of the problem the Darul- ‘Uldm
graduates had to face in earning their livelihood, they could only open

1
a department of small handicraft industries. Jt was thought that after

having been trained in it, the students would be able to earn enough

(Continued from previous page):

points of taglid and the general approach towards the changing pattern

of life in the sub-continent. He opposed the Revolt of 1857 while Mawlini
Nanawtawl had actively participated in it. Unlike the Mawlan3i, he advocated
and worked for a pro-British Muslim attitude. He repeatedly asked the
Muslims to keep away from the Indian National Congress while the Deobandi
leadership was in favour of full cooperation with it. He, however, was

a man of strong moral character and could not be purchased by the British
administration; whatever he did he did in the interest of the Muslim
community in particular and for the whole country in general.

At Aligarh Sir Sayyid Apmad Khan had planned to establish a
madrasatul- ulum consisting of three ! separate madrasahs, or faculties
as one may call - them, of different nature which, he thought, would fulfil
all the reguirements of higher education Muslim India needed at that time.
According to the plan one of the madrasahs was to be an English madrasah
where English, and through the medium of BEnglish, all modern sciences were
to be taught. The second was to be an Urdi madrasah on the same pattern.
The third one was meant exclusively for Arabie and Per51an. (cf. Dr.Sayyid

‘Abid Husain's article "Sayyid Ka Khwab fwr Us KI Ta ‘bIr® in Aligarh
Magazine, Aligarh Number (Urdd), 1955, pp. 12-13).

In view of the plan it can be asserted that Sir Sayyid was sincere
and serious when he said that "Philosophy will be in our right hand,
Natural Sciences in the left and the crown of L3 Tl3h T1lallih Mubammad
ar-Rastil-al-Lah on our head." It was unfortunate that in his advocacy
of western civilisation and his radical approach towards a modern
interpretation of the Qur'an he went too far and alienated his supporters
from his plan of religious reform. There grew a storm of opposition both
from amongst his colleagues and outsiders and in the interest of the
College he had to make certain compromises which ultimately led to the
abandonment of two-third of his original plan. Moreover, the group of
people (mainly feudal landlords) with whose monetary support he had
launched the M.A.0., College and who controlled the Board of Trustees,
was interested only in the English madrasah where their children could
get modern education and, through that, government posts and privileged
positions. It was really harmful for the Muslim society that, in the
long run, Aligarh turned out to be mainly an educational 'factory' which
manufactured graduates to run the British administration,

1, Mawlana Mupammad Tayyib, op. cit., p. 34.




L2,

money to live independently. The soundness of the project cannot be
challenged; but it was never carried out with interest and ingenuity

it demanded and, though still in existence, it is, in no way, worthy of
a great institution ninety-two years old. The reason for the fajilure

of so important a department is not known; yet a few guesses can be
made, Perhaps the academic side of the curriculum, loaded with a large
number of books in a foreign language, kept the students too occupied

to enable them to give attention to other activities. Perhaps the
msnagement was unable to run it efficiently with an acumen of business
administration and it became a burden on the Dirul-‘Ulfim budget. Perhaps
the scant, deficient and half-hearted training could not impart sufficient
skill to the trainees to compete in the open market. Probably experience
had shown that in a country like India where religion could be used for
diversified purposes, it was easy, without any hard manual labour, to
live on the religious susceptibilities of the poor and ignorant masses

1
who have always worked for the élite in the society. And one may also

1., It is true that a substantial number of Deoband graduates has been
successfully absorbed in independent professions such as business,
journalism (Urdii), tib and teaching in hundreds of madrasahs and maktabs
all over the country. Yet it is equally true that a great many have
always sought the easier and surer method of livelihood; that is, that
they have spread in villages and towns and in the name of the spiritual
guidance of the common man have lived on his blood and sweat. There

they have also fought religious wars against their counterparts of other
Schools like Barelawls and Ahl-i-Hadith. Moreover, their purely religious
training has kept them aloof and isolated and intellectually estranged
from the people educated in secular schools and colleges. This situation
has made the confusion worse confounded and has led, as in other Muslinm
countries, to the rise of two types of intelligentsia, strange to each
other and dividing the society into compartments of conflicting interests.
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point out that the main reason lay in a mystical indifference to the
material aspect of life,

Another difficult problem the founders had to face was the
collection of Arabic books included in the curriculum and the building-up
of a library worthy of an important centre of Islamic learning. Since
its inception free distribution of course books among its students has
been one of the chief characteristics of the Dirul-‘UlGm. It was bound
to do that because, under the prevailing circumstances and in view of
the bright prospects the official education could offer, it could
attract, in most cases, only those students who could not afford to
bear the expenses of modern education. They came mainly from the
starving Muslim peasantry and the working and lower middle classes.

They could not pay even the nominal charges for boarding and lodging.
How could they buy books of their own?

Moreover, the required books were not easily available and some
of them were out of print for years. The profession of warrdq (book-sellers)
and nassikh (transcribers) was for long in decline and the new publishers
were not willing to publish Arabic books whose demand was negligible. The
authorities at Deoband were fully aware of this situation and from the
very beginning gave full attention to this knotty problem. In 1868 an
apreal was Qade to publishers and booksellers to publish and supply the
books needed by the ‘ArabI madﬁris. They were also requested to gain

the worldly as well as the other-worldly happiness by donating the
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needed treatises to the Dirul- ‘Ulim as presents. And also, there

were ancient Muslim families who possessed good collections of

classics and traditional Arabic and Persian books; they were exhorted

to lend a hand in solving the problem by transfering them to Deoband,

by way of hibah or wagf, where they could be protected from termites

and used by the seekers of knowledge.2 These measures proved unexpectedly

successful and within a short period the Dirul-‘Ulfm was able to build

up a library3 that could fulfil the needs of its students and teachers.
Besides a number of administrative departments, one of the mos£

significant and useful departments of the Dirul-‘Ulfim is its Dar-ul-Ift3’

(centre for religious verdicts). Before it was formally set up in 1893,

responsible individual teachers used to be entrusted with the task of

issuing fat3wd on demand. As the demand increased and the burden

1. Among the publlshers who gave an enthu51astlc response to this appeal

of the D3rul-'‘Ulfim authorities, Matba Mujtabd’I (Delhi) and Navalkishore
Press (Lucknow) were outstanding. They presented a large number of their
publications to the Darul- ‘Ulfim and in this way helped a lot in building

up its library. Munshi Navalkishore, the owner of the Press at Lucknow,

was a broadminded Hindu and did a great service to the cause of preservation
of Arabic and Persian classics in India. He also published hundreds of Urdu
books and made them accessible to the Urdu reading public. In several of
the annual reports of the Darul- ‘Ulfim his services were recognized and

his patronage acknowledged with a feeling of sincere gratltude. There

were Hindus who also accorded monetary support to the Darul- ‘Ulfim which
accepted it. This gesture of its Hindu friends and the attitude of its
authorities to their contributions are significant in view of the total
rejection of any official support. (See GIlinI, op. cit., pp. 314-317).

2, GIlani, op. cit., pp. 310-313.

3., Today the library has more than 35 thousand books plus course books

of almost equal number. Among its collections there are some very rare

and ancient manuscripts not available anywhere else in the world.
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became too heavy to handle by a single individual, a separate department
was organised and put under the charge of MuftI ‘AzIzur-Rabman, a muftl
and faglh of high calibre with a deep sense of responsibility and
acknowledged piety, under whose direction it soon became popular and
won general recognition. The stupendousness of the task can be realized
by the fact that during a period of forty years (1911-1951) 1,47,850
fatiwd were issued by the Dir-ul-Ift3’. '

Deoband (1880-1920)

MawlZni NinawtewI died on April 15, 1880, and in him the Dirul- ‘Uldm
lost its founder, philosopher, patron and, on the whole, its guiding
spirit. It was a catastrophic loss to an institution only 13 years old.
Muslim India acutely felt this tragic loss and deeply mourned it.z It

decided to take care of the Mawldnd's young child, the Darul- ‘Ulfim, and

1. Sayyid Mapbib Rizwil, Tarikh-i-Deoband, Deoband, 1954, p.131.

2. A number of obituwaries, in prose and poetry, written on the sad

demise of Mawlan3 Nanawtawl shows the depth of sorrow and grief of Muslim

India on that occasion. Bven Sir Sayyid who differed from the late

Mawldnid on several significant points, wrote in the Aligarh Institute

Gazette (April 24, 1880) a long obituary praising his character, personality

and valuable services to the Muslim community. Besides comparing him

to Shih ‘Abdul ‘Aziz and Mawlini Mubammad Ishaq in points of religious

knowledge, righteousness, piety and simplicity of manners, he declares:-
"Ho worked for the welfare of the Muslim community and it was due
to his efforts that a very useful madrasah for religious education
was founded at Deoband ... His endeavours also led to the
establishment of a number of 'Muslim"madrasahs at different
places. He had no desire to become a pir or murshid, but there
were thousands of people in India, particularly in the north-west
districts,who had faith in him and considered him their leader
and guidee..

The madrasah at Deoband is a living monument of his services,
and it is incumbent on all to see that this madrasah continues
and flourishes.”

(ef. Sayyid Mapbtb Rizwi, "Mawlini Nanawtawl, Sar Sayyid Ki Nagzar MepY:
in Burhin, XVII/2, 1946, pp. 120-123).




brought it up with the utmost interest and concern. This was the only
way to pay a sincere homage to his services to Islam and the Muslim
commmunity.

As has been stated before, Mawlana RashId Apmad GangohI succeeded
Mawlana Nanawtawl as the chief patron and spokesman of the Dirul-fUlﬁm.
He was a great gifi and as an ‘Glim his chief interest lay in Hadith and
figh., He lived in Gangdh (his home-town in the district of Sahiranpir),
but he came down to Deoband for occasional visits and guidance. The
graduates of the DErul-‘Ulfm who wished to acquire more proficiency in
Hadith and figh had to go to Gapgoh where he gave his dars and initiated

the aspirants in the four mystic orders prevalent in India, the ChishtiIyah,
the QAdiriyah, the NagshbandYyah and the Suhrawardiyah, in accordance

with the practices of his murshid (spiritual guide), BAji Imdidulldh,who
had migrated and settled down in Mecca after the Revolt of 1857.

We have seen Mawlina Gangohl crusading against the teaching of
falsafah at Deoband. At the practical level, he favoured no ijtihad:
he was a traditionalist through and through; but it is worth our noticing
that in the field of politics he showed progressive tendencies and gave
a fatwd declaring that in worldly matters cooperation with the Hindus
was permissible provided it did not violate any basic principle of Islam.l

The occasion for this fatwa arose with the establishment of the Indian

1. Sayyid Mupammad Miyagp, ‘Ulam3’-i-Haqg,vol. 1, Kutubkhinah-i-Fakhriyah,
Muradabid, 1946, pp. 100-101,
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1
National Congress in 1885 and Sir Sayyid's vigorous stand against it.

This was a crucial point and it augmented the political conflict
between the traditionalist Deoband and the modern Aligarh. It has
been pointed out before that in principle the founders of the DirulsUlfim

were not opposed to the acquisition of modern education by the Muslims

l. In view of the early resolutions of the Congress one is really at
a loss to understand the anti-Congress policy of Sir Sayyid who had said
on several occasions that "no nation can acquire honour and respect so
long as it does not attain equality with the ruling race and does not
participate in the government of its own country. Other nations can
have no respect for Musalmans and Hindus for their holding the position
of clerks or other similar petty posts,"” and "the word nation (Qaum)
applies to people who inhabit a country... Remember that Hindu and
Musalman are religious words; otherwise, Hindus and Musalmans and even
Christians who inhabit this country --- all constitute, on this account,
one nation ... Now the time is gone when only on account of differencein
religion the inhabitants of a country should be regarded as of two
different nations." (See Rajendra Prasad, India Divided, Hind Kitabs Ltd.,
Bombay, 1947, pp. 98-99; and also Sayyid Tufail Apmad, Musalmzanop Ka
Rawshan Mustagbil, Delhi, 1945, pp. 268-270.)
Sir Sayyid, however, opposed the Congress and in order to counteract
its activities founded the United India Patriotic Association in 1888
in which both Hindus and Muslims participated. Its objects were:-
1. To inform the members of Parliament and people of England
through newspapers and tracts that all the communities of
India, the aristocracy and the princes were not with the
Congress and to contradict its statements.
2. To keep the parliament and people of England informed about
the opinions of Hindu and Muslim organisations which were
opposed to the Congress.
3. To help in the maintenance of law and order and the strengthening
of the British rule in India and to wean away people from the
Congress.
This association continued to oppose the Congress till 1893 when
a separate Muslim organisation under the name of Muhammadan Anglo-Oriental
Defence Association of Upper India was founded in whose objectives emphasis
was on the protection of Muslim political rights and the prevention of
political agitation from spreading among the Muslims. Mawlana GapgohI in
his fatwi warned the Muslims not to associate themselves with the activities
of Sir Sayyid. (Continued)...
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and, though unhappy with the religious views of Sir Sayyid, they never

indulged in any controversy relating to his ultra-modern ideas about the

nature of revelation, the very basis of Islam. Perhaps they had realized

that, whatever be the personal religious views of Sir Sayyid, the Faculty

of Theology was then in the charge of a Mawlawl of the Deoband School, and

(Continued from previous page):

Now the question is: Why did Sir Sayyid depart from his earlier
position which was quite in conformity with the demands of the Congress
in the beginning? Its answer may include three possible explanations:-

1.

2.

The Congress, in its very nature, was a political organisation

and Sir Sayyid honestly thought that any political move at that
time would divert the attention of the Muslims from purely
educational activities which, in turn, would prove fatal to the
development and welfare of the Muslim community.

The activities of the Hindu reactionaries of U,P., and Mahiarashtra
in connection with their demands for ban on cow-slaughter and for
HindY as the official vernacular, bewildered him and he came to

the conclusion that Hindu-Muslim unity was an impossible task;
therefore cooperation with the Congress with a predominantly Hindu
membership would prove of no avail to the Muslim community.

There was a conservative group among the Englishmen which did

not like the growing popularity of the Congress and was apprehensive
about the possibility of the birth of an Indian nation whose
interests were bound to come into clash with those of the British.
They considered the policy of 'divide and rule' as the most practical
means to safeguard the interests of Imperial England. The critics
of Sir Sayyid's political policy hold that one Mr, Beck, a personifi-
cation of British conservatism and the Principal of the Aligarh
College (1883-1893), served as an imperial agent and succeeded in
weaning him away from his earlier broadmindedness to a level of
narrow communalism,

1. Sir Sayyid once wrote to one of his friends, Munshi Mupammad ‘Arif,

saying:-

"If Jan3b Mawlinia Mubammad Qasim comes to see me, I will regard
this visit as a blessing to me. I shall be proud of receiving
him with all humility."

This friendly gesture of Sir Sayyid when conveyed to Maql&né Nanawtawl
exacted an immediate response from him and he wrote to Arif:-
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that Sir Sayyid's own colleagues would not allow his views to corrupt
the mind of the students. But in politics they found almost the whole
of Aligarh in support of his policy and so here they had to take a
stand,

Sir Sayyid's "ardent and sustained pro-British policy® had
convinced the Deoband leadership that in its approach to Indian politics
it differed fundamentally from its counterpart at Aligarh. It was
shocked when Sir Sayyid behaved likewise with regard to the Egyptian
Revolt of 1881 and the Turko-Greek war of 1897. He "contributed

articles to the Aligarh Institute Gazette denying the pretensions

of Sultan Abdul Hamid to the Khilafate, and preaching loyalty to the
British rulers of India, even if they 'were compelled to pursue an
unfriendly policy towards Turkey,'"l while Deoband was consistent,
since the very beginning, in its policy of friendship and alliance
with the Sulti@ns of Turkey. Deoband still considered India as Dar al-
Harb, but Aligarh saw no sense in it. The gulf between the two Muslim
institutions continued to exist and widen, and divided the Muslim India

into two hostile blocks.,

(Continued from previous page):
"Yes, it will be fair on my part if, on the basis of what I
have heard of Sayyld Sahib's determined efforts for the general
welfare of the Muslims, I express my feelings of friendship
and love for him; but I am also equally hurt and dissatisfied
with whatever I have been told about his views on Islamic beliefs.,"
(Sayyid Mapbib Rigwi, op. cit., pp. 120-121).
1. We C. Smith, Modern Islam in India, London, 1946, p.2L, quoting from
K. B. Krishna, The Problem of Minorities, or Communal Representation in
India, London, 1939, p.95, with reference to Sir Sayyid Ahmad Khan, The
Truth about the Khilafat (2nd ed.), Lahore, 1916, p.5.




Mawlina Gangohl died in 1905 and the mantle of Deoband leadership
fell on the shoulders of Mawlana Mahmid Hasan Deobandl, commonly known
as Shaikh-ul-Hind, Born in 1851 he was educated at Deoband. It is
said that he was the first student who joined the Darul-‘Ulfm in 1867.
He had been very close to Mawlina Nanawtawl and had drunk deep in the
spirit and the ideas underlying the foundation of the Darul-‘Ultm. After
his gradvation in 1873 he joined its staff and in 1890 became its Jadr
Mudarris (Principal).l' Although a scholar, author of several treatises
and a translator of the Qur’an, he did not like the philosopher's ivory-
tower. He was a man of action. He trained and produced a number of
great men of learning who were also active in the political and social
life of India.

The period between 1905 when he became the sole leader of the
Deobandl party and 1915 when he left India for Fijaz, was an eventful
one both from the viewpoint of national and international developments.
These developments had a tremendous influence on the minds of the Muslims
and, therefore, it is necessary to stop a while and try to understand
them. Even as early as 1900 the old Hindi-Urdld controversy had been
revived and used by the governorof U,P. to create bad blood between the
two major commmnities. Nawab Mopsin-ul-Mulk (1837-1907), the then

Secretary of the Aligarh College, was leading the agitation, as the

1. Sa.yyid Mubamd Miyan' 920 21;1-4" pologo
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Secretary of the newly founded "Central Urdu Defence Association',
against the decision of the Government of the United Provinces
sanctlioning the use of Hindl in Devnagrl script as the official
vernacular, He had to give up his activities in this regard because
of the displeasure of the Lieutenant-Governor, Sir Anthony Macdonell
and his threat to stop the government subsidy to the College.l This
role of a partisan on behalf of the government towards which they were
taught to have an attitude of unconditional loyalty, was terribly
shocking to the Muslims as a whole; particularly the younger generation
at Aligarh was completely disillusioned and became suspiclous of the
British professions of friendship for them. For the first time there
appeared cracks in the edifice of the Muslim loyalty to His Majesty's
Government, which Sir Sayyid had built up so carefully and magnificently.2
In 1903 Lord Curzon's proposed scheme for the partition of Bengal created
the sign of a new but more powerful storm on the political horizon of
the country. In 1906 the scheme was enacted but in 1911, after having
flared up flames of communalism, it was annulled. This again proved a
rude shock to the Muslims; they felt once again betrayed. The Hindus
had forced the government to abolish the partition and led the Muslims
to think that without organisation, sufferings and sacrifice nothing
could be achieved from the government. Blind loyalty was nothing but

weakness, In the meantime in 1906 a Muslim political organisation, the

1. Shaikh Mupammad Ikram, Mawj-i-Kawthar, 2nd ed., Firoz Sons, Karachi,
nodo » po 111.
2. Ibid., p. 117.
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Muslim League, had come into existence and through a historic master-
stroke of British diplomacy the Indian Muslims had succeeded to achieve
separate electorates for themselves in the Mintoc-Morley Reforms (1.909).l
However, the critics of the Muslim League should always remember that
there was sufficient ground for the dissatisfaction of the Muslim

middle class whom the foreign rulers utilized to check the growing
strength of the national movement. The c¢rux of the Muslim dissatisfaction
lay in the gradual strengthening of a Hindu strand in the Congress. The
partition of Bengal which resulted in the Hindu-Muslim issue aggravated
the situation and was partly responsible for the birth of the League.

The younger generation at Aligarh, as we have seen, had been

mistrusting their Alma Mater's position for years. Modern ideas had

1. Much has been written for and against the Shimla Deputation (1906)

led by the Egh3 Kh3n and the establishment of the Muslim League the

same year at Dacca. There is no doubt that the British-engineered
Deputation was reactionary in nature. The address presented by the

Egha Khidn to the Viceroy was signed by "nobles, ministers of various
states, great landowners, lawyers, merchants, and ... many other of

His Majesty's Mahommedan subjects." The All-India Muslim League

founded in the wake of this deputation, also represented a negative
reaction to the aspirations of the Hindu revolutionaries and reactionaries,
It is curious to note that the Hindu Mahasabha was also established in
the same year. However, the Muslim League neglected by the progressive
Muslim group in the beginning had to change its constitution and broaden
its base in 1913 when the Indian Muslims, including the younger generation
of Aligarh itself, were reaching an anti-British stage. In its Lucknow
session of 1913 it defined its object "among other matters to be the
attainment under the aegis of the British Crown of a system of self-
government suitable to India, through constitutional means by bringing
about, amongst others, a steady reform of the existing system of adminis-
tration, by promoting national unity, by fostering public spirit among

the people of India, and by cooperating with other communities for the
said purpose. The object of the League was thus brought in line with
that of the Indian National Congress and paved the way for communal

unity and common action." (See Rijendra Prasid, gop. cit.,p.118.). (Continued)...
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awakened a new soirit in them. They felt a sort of guilty-conscience
because of their failure to contribu*te anything to the glory of Tslam and
the general welfare of their cormunity. Slowly and graduzlly they were
realizing that all vas not good with the pro-British velicy of the Muslius;
in order to live with honcvr and prestige one had to depend upen onets

own spiritual and moral resovrces., Their past tmas glorions; their fore-
fathers had cortributed 2 good deal. to the pregyress of human civilization;
but their present passive attitude w-= not worthy of their spl-ndid heritage.
Th~ man largely wesyons‘ble for the formation of thiz attitude was Mawlana
ShiblI (1857-1914). Unlike HalI (1837-1914) he was not only interested

in referrirs to the gloricus prot of Islam but he worked out a programme

of displaving it. "He resuscitated and praised the great men of Muslim
history and the’ir times. A whole series of influential bicsrarhies,

of tre Prophet, of great men of the eavrly Aays of Islam and the flourish-
ing ‘gpgggg Empire, of great theologians, c£nd of thes Tranian poets, reminded
Muslims unforgett-bly of their great heritnge."l He csm2 to Ali=arh,

stayed there for sixteen vears and l2ctured in Arabic znd Porsian, Fis
influance over his students *as remarkable. Mowlind Muharm~A ‘41T (1278-1931)

in his My Iife:A Fragment, after lamenting the sad rlight of religious edunation at

(Continued fr~m previous pare):

During the first World War the Congress and the League held their
anr1al sessions simultaneously at the same plaze and worked for common
chisctives., Tn 1916 at Tucknow on the occasion of their amnunl sessions
the twe parties made an agreement, known as the Lucknoy Pact,by whieh the
Cerzress accerted separate electorates for the Mnslima and "ellowed then
rerresentation mich in excess of their proportion of populatin in the
nrovinces except in the Punjab and Bengal.”

1. W. C. Smith, Modern Islar in India, Londor, 1946, n.lU3,




Aligarh, says: "Aligarh itself presented one bright spot in all this
cimmerian darkness and I must not omit to mention it. This was no
other than a college Professor of rare charms and of entirely new
literary outlook whom Sir Sayyid Ahmad Khan had been able to attract
to Aligarh, He was Shibli Nu‘mani, Professor of Arabic and Persian,
an ardent lover of poetry and Islamic history.“1

ShiblI was not happy with the religious and political views of

Sir Sayyid. In spirit he was a democrat and a man of independent views.

In 1912 he wrote to one of his friends that he was independent by nature;

he stayed with Sir Sayyid for sixteen years and always differed from
him on political matters. He was a supporter of the Congress and
argued with Sir Sayyid about it, He never liked the Muslim League
polities and wrote a criticism of the League in the Muslim Gazette
of Lucknow in 1912, remarking:-

"A tree is Jjudged by the fruit it gives. If our politics

had been serious politics they would have evoked a zest

for struggle and a readiness to suffer and sacrifice for

an ideal." 3
He was, however, not active in polities and never joined any political

party. His field of activity lay in literature, history and theology

and above all in Muslim religious education. In theology he was

1. Mupammad ‘A1T, My Life: A Fragment, edited by Afgzal Igb3l, 2nd ed.,
Shaikh Mubarmad Ashraf, Lahore, 1944, p.25.

2. Sayyid Sulaimin Nadwi, Hayat-i-ShiblI, Darul-Musannifin, Azamgarh,
1943, p. 297,

3. Sayyid Tufall Apmad, Musalmindn K3 Rawshan Mustagbil, Delhi, 1945,
p.380.
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neither a radical nor a rationalist; but he "certainly aimed at
reviving the rationalizing dialectic of the classical Muslim theology.
His theology presents an advance over that of Sir Sayyid Apmad Khan's
in that it was not negative. Being a theologlan trained in the traditional
way, he saw the necessity of continuity and therefore attempted to come
to terms with the late nineteenth-century scientific world-views. But
at the same time it is clear that his restatement was adaptative, not
creative.(Italics are ours). However, even this much of adaptation
proved too much for his fellow- ‘ulami’ who branded him as a free-
thinker.“l Consequently, he could not come c¢loser to Deoband line of
thinking which was strictly traditiongl; but in politics their views
were almost identical.

Against this background it is not surprising to find a number
of anti-loyalist journals coming into existence between 1906 and 1912,
In 1906 Mawlana Hasrat Mohanl founded the Urdl’~i-Mu ‘alld at Aligarh,
After four years Mawlini WahIduddin Salim started the Muslim Gazette
(Lucknow), and Mawl3ni Zafar ‘Al Khdn, the Zamindir (Lahore)., The
year 1911 saw the publication of the first issue of the Comrade, an
English weekly, founded and edited by Mawlini Mupammad °‘AlI at Calcutta
with the motto "Comrade of all, partisan of none." In 1912 Mupammad
‘A1$'s Hamdard and Abul-Kal3m Xz3d's al-Hil3l opened a new chapter in

the history of Urdd journalism giving it new content and a vigorous

1. F. Rapman, "Muslim Modernism in the Indo-~Pakistan Sub-Continent"
in BSOAS, 1958, xxi/l, p. 85.
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1l
style unfamiliar hitherto. It was a radical departure from the

traditional position of Aligarh in politics, national and international
both., Except al-Hilal all of these journals were founded by the old
boys of Aligarh and all of them were directly or indirectly influenced
by ShiblI's romanticism. Abul-Kalam Kzad, though not a graduate of
Aligarh College, was more influenced by Shiblf through Nudwatul- ‘Ulams’
(Lucknow) and its organ an-Nadwah. Al-Hil@l popularised the Islamic
romanticism which in Shibli's writings was dealt with in an academic
style. The reasons for this anti-loyalist attitude of the young Muslims
with a strong flavour of Islamic romanticism may be summarised in terms

of mixed reactions to the following events:-

1. In this respect al-Hilal was more unique, Its founder and editor
Mawlini Abul-Kalim Az3d (1888-1958) "spoke in a new language" different
in thought, approach and even its texture. His "style was tense and
virile... He used new phrases for new ideas" and contributed a lot to
the Urdu language, giving it a definite shape. He joined the Muslim
League at its first session in 1906, but soon became disillusioned and
came under the influence of Mawlind ShiblI. In the beginning his theme
was Islamic and anti-British and he expressed in powerful language the
ideals of patriotism, freedom and sacrifice unsurpassed by any Muslim
leader during those days. His writings had a tremendous influence on
the mind of the young Muslims but there were people of older generation
also who approved of his ideas and Shaikh-ul-Hind is reported to have
said, "We were sleeping, Azad has roused us from our slumber.”

Mawlina Azad was never against modernism and western-education, and
when he criticised Aligarh he did it because of its conservatism and
anti-nationalism. Once he said, "From the beginning of my political
life, I was convinced that the Indian Muslims must participate in the
movement for emancipation and work towards that end through the National
Congress. It was inevitable that I should criticise the political lead
which the late Sir Sayyid had given and which represented the policy of
Aligarh party. I therefore came into a clash with this party on the
political issue. This was, however, regarded by its members as opposition
not only to the founder's political policy but to the institution itself,..
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1. The Hirdu reform movements in Gijrat, Mahirashtra, Bengal
and the Punjab, "Ore of the most notable ref rm movements was started
in the second h:z1f of the nineteenth century by a a Gujirati, Swami Dayanand
Sarswati, but it took root amonz trhe Hindus of the Punjab. This was the
Aryva Samad and its slogan was 'Back to the Vedas! ... The Arya Samaj was
a reaction to the influence of Tslam and Christianity, more specially the
former,.,. It intrnduced rproselytization intc Hinduism and thus tended %o
come into conflic with other vroselytizing religions...[It rosed itself
as] a defender of everything Hindu, against what i% considered as the
encroachments of other faiths." About the same period Shriy Ramakrishna
Parmahansa started his reform activities among the Bengall Hindus. His
chicf diceiple, Swaml Vivekanand, carried hirs message far and wide and
fcrinded the Ramakrishna Mission. This merement, in its ?enesié, was
progressive but because of its emvhasis on the philosophy of Vedianta
could appeal to the Hindus only. In Mah3r3dshtra the 'Shivajl cult!
was rerived and represented a militant stand against the foreisners;

but it also revived the menory of Shivaji's conflict with AurangzTb with

(Continued from previous page):

Nothing w1s, however, farther from the truth." (cf. Speeches of Mawlana Azad,
Publications Division, Government of Tndia, 19F%, p. 75).

It should, however, he rememhered thot Mawlana Az3d's nationalism
nassed throuvgh various changiry phases. 1In the beginning it represented
a mixture of Islamic romanticism and anti-Britishism. He participated
with full heart in the Khilafat movement; but it is significant to note
that while the whole of Muslim Tndia was shocked at the a2bolitior of
Khilafat by Kamal Ataturk and Mawland Mupammad ‘Al1 react=d strongly and
indign-=tly against it, he did not say even 2 sinzle word ngainst the
Kemalist Revolutiorn. Thenceforward we begin to find 3 positive content in
his nationalism and an attemot on his mert to sheowr that there was no
conflict between Tslam and Indian nationalism.
1. Jawrharlal Nehru, The Discovery of India, Meridian Books Ttd,.,, London,

1951, pp. 313-31/.
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unfortunate consequences in regard to Hindu-Muslim relations. In nature
it was a purely Hindu revivalist movement.

2. In connection with the partition of Bengal the Hindus throughout
India sympathised with the Bengfll Hindus, agitated against it by organising
demonstrations and terrorist activities and demanded with one voice its
annulment.l This violent gesture of unanimity of the Hindus forced the
government to abolish the partition.

3. The British policy towards Turkey during the Tripoli and Balkan
Wars convinced the Muslims of the Machiavellian trait of British diplomacy
and they were led to feel that the British professions of friendship were
insincere, They thought that the Christian Powers of Europe were bent
upon destroying the last vestige of the past Islamic glory, the Ottoman
Empire and the Khilafat.

L4, The national movements in Persia and Turkey also encouraged
the Indian Muslims to stand against the authoritarian regime at home.

The political unrest among the western-educated Muslims expressed
itself, at first, mildly in the wake of the HindI-Urdid controversy and
culminated with a nostalgic vigour in virulent Pro-Turkish and anti-
British moves in 1912 when the 'Red Crescent' medical mission was
organised under Dr., M. A. Angari and sent to Turkey. From the purely
national point of view this Muslim phenomenon in anti-British polities

of India is interesting as well as puzzling. It "was, of course, not

1. Sayyid Mupammad Miyan, op. cit., pp. 112-113.



59

only idealistic but utterly romantic for at the time when it occurred
the Muslim situation outside India represented local separatist
tendencies within the Arab world which in turn proved decisive for

the growth of nationalism in Turkey, the centre of Ottoman Empire.

This fact itself reveals the fundamental weakness in the movement --

it had little intellectual content: it was primarily an immense emotional
outburst of a deep-seated and profound Islamic sentiment against the
oppressive foreigner both in Muslim India and the Muslim Middle East.

Further, it was perhaps more semi-consciously, a bid for finding Muslim

1
security in a future independent India over against a non-Muslim majority.”

(Ttalics are ours).

It is also worth our noticing that in this period of Muslim unrest
the Muslim middle class was in the forefront. The Muslim proletariate
under the leadership of the ‘ulam3’ had been in revolt for long. Now
for the first time Aligarh, the citadel of Muslim middle class, was
coming closer to Deoband, the centre of proletarian dissatisfaction,
in so far as the anti-British attitude is concerned. Shaikh-ul-Hind
Mawlina Mahmid Hasan welcomed this change of heart on the part of
Aligarh and, as we shall see presently, made an effort to effect a
rapprochement between Aligarh and Deoband.

Such was the political situation at home and abroad when Shaikh-ul-

Hind decided to launch his programme to oust the foreigners from India

l. F, Rahmin, Qﬁgi_to; p089o
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(Here it is significant to note that before the advent of GandhiIji on
the political scene, the Indian terroiists and revolutionaries believed
not only in violent methods but were also convinced that India could

not be freed without the support of a foreign government.) His programme
congsisted of bringing the governments of Afghanistan and Iran closer to
each other on some workable point of view and seeking the military
support of Turkey to attack India through Iran and Afghanistén.l The
rebel colony of the mujahidin in N.W, Frontier organised in the early
nineteenth century still had its remnants there and a section of Indian
Muslims had been in contact with them throughout the years before and
after 1857, It is also noteworthy that Deoband, ideologically closer

to the jihiad movement of Sayyid Apmad Shahid, had been attracting students
from that area and during the period of the principalship of Shaikh-ul-
Hind the contact between Deoband and the tribal areas became more intense
and widespread. Hundreds of students who came to Deoband and studied
under him carried with them a new spirit of struggle and sacrifice. He
was fully aware of the strategic position of the tribal frontier and
knew that N, W. Frontier could be flared up easily against the British,
provided the sturdy people of £he area were organised for a common

cause. The success of his programme also demanded a well-knit organisation
of the Muslims in India. It was a dangerous game and, as the Government

of India kept a watchful eye on Deoband, the whole activity was to be

carried on with caution and in secret,

1. Sayyid Mubammad Miyan,op. cit., p.129.
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Shaikh-ul-Hind was also convinced of the necessity of bridging
the gulf that existed between Aligarh and Depband and had a desire
to see the ‘ulami’ and the western-educated Muslim intelligentsia on
the same platform. By recognising the ability of Mawlani Kzad and
Mawlini Mubammad ‘A1S he showed the willingness of the DeobandI party
to accept the lead of the non-Deobandl elements. And, as he was not
working only for the freedom of the Muslims but also of the country,
he went forward and made a liaison with the Hindu revolutionaries.l

In 1909 Shaikh-ul-Hind organised the Jam‘Iyat-ul-Angir, an
association of the old boys of Deoband and deputed Mawldnd ‘Ubaidullih
SindhT (1872-1944)? one of his most trusted and bold students, to
carry on its organisational functions. It is strange that the actual

programme of the Jam‘ixat—ul—Ansé; is still unknown. Mawlani Sindhi

and Mawlana MadanI who are considered the most authentic reporters

about the movement led by Shaikh-ul-Hind, make only casuval references

1. Sayy‘ld Muhammad Miyan,ope. cit., p. 130.

2, ‘UbaidullZh SindhI was born of a Sikh parentage in a village of the
Punjab. Whilst yet a boy, he rebelled against his family religion and
accepted Islam. According to his own accounts two books, Tuhfat-ul-Hind
of another Muslim convert, Ubaidullah after whom Sindhi named himself
and Tagwiyat-ul-Tman of Sh&h Isma ‘T1 Shahid, had a revolutionising
influence upon his young mind and encouraged him to renounce Sikhism.
He left his home at the age of fifteen, reached Bharchondi (Sindh),
got access to the circle of a gifi, Jafiz Mupammad $iddig, and became
his murid. After a short stay with his pir he proceeded to Bahawalpur
where he studied a few elementary Arabic books. It was here that he
was informed of the Darul-‘Ulfim Deoband. He at once left Bahawalpur
and came to Deoband (1889). At Deoband he remained very close to
Shaikh-ul-Hind who acquainted him with the writings of Shih WaliullZh
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to it and do not throw any light on the aims and objects of this
organisation. It seems, however, that the idea was to lay the
foundation of an organisation composed of the graduates of the

Dirul- ‘Ulfim who could be mobilised in time of need. Mawl3ni Mupammad
Miyan in his ‘Ulami’-i-Haga(vol. 1) holds that because of the watchful
vigilance of the Government, everything was kept shrouded in mystery.
He further says that in order to popularise the programme of the

Jam‘Iyat-ul-Angir Shaikh-ul-Hind, instead of convening a conference

on political level, persuaded his colleagues in the administration

of the Dirul- ‘Ulfim to hold the famous Jalsah-i-DastirbandI in 1910

which was attended by more than thirty thousand Muslims of different

(Continued from previous page):
and Mawland Ninawtawl. He was also initiated in the politico-religious
spirit underlying the Dirul- ‘Ulm. After his graduation he went back
to Sindh and started his career as a teacher. In 1908 he was called
back to Deoband and was entrusted with the programme of Jam‘iyat-ul-Aneér.
He left India in 1915 on a special mission and was forced to lead a life
of exile for more than twenty years. During the years of his banishment
he lived in Afghanistan, U.S.5.R., Geneva, Turkey and Pijaz and studied
the situation abroad with an open eye. In the U.S.S.R. he Baw a new
world emerging from the ruins of Tsardom and in Turkey he found the old
order giving place to the new. The Arab Revolt of 1916 and the Arab
nationalist aspirations afterwards gave a rude shock to his Islamism
and when he returned to India in 1939 his approach to Indian polities
was nationalist-secularist rather than Islamist. He had left India as
a firebrand agitator and an organiser of revolutionary activities; he
came back as a thinker. During the last phase of his life he attempted
to philosophise his nationalism in terms of "a special Muslim social
theory... derived from Shah Waliullah of Delhi." He was a supporter
of the Indian National Congress in so far as it represented the Indian
nationalism, but he was very critical of 'Gandhism' and lamented the
misfortune of India that Ga&ndhiji, besides being a political leader,
was a religious leader also.

For a detailed study of ‘UbaidullZh SindhI's political and social

ideas, see Mubammad Sarwar's Mawldnd ‘Ubaidullih Sindhi, (Sindh Sigar
Ak3damI, Lahore, n.d.)
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1
shades of opinion, The Jalsah was a great success and for the first

time an Aligarh delegation led by 92hibzadah Eftab Apmad Khan had

an opportunity to talk heart to heart to the Deobandl party. In

one of its meetings the $ahibzadah put forward a proposal of exchange
of students between Deoband and Aligarh. It was a momentous event
and the proposal,2 if it had been implemented, could have made history
in the political and intellectual life of the Indian Muslims.

The Jalsah at Deoband was followed by a session of the Jam ‘Iyat-
ul-Angar at Murddabad in 1911 where its president, Mawlanid Apmad Hasan
Amrohawl, is reported to have remarked:-

"Jam ‘Tyat-ul-Angir is not an imitation of any other association;
nor is it an embodiment of any one's personal and worldly

ambitions. Its purpose includes all the necessary and important
objectives whose achievement is urgently needed." 3

This is all we find in regard to the aims and objects of the Jam‘izgt—

ul-Angar. Taking all the circumstantial evidence into account we can

1. Sayyid Mubammad Miyan, op. cit., pp. 130-131.
2., Ibid., p.131.

The proposal of Aftab Apmad Khan was heartily accepted by the
Deoband authorities but unfortunately its very first experiment proved
a bitter experience. The first batch of the two Aligarh students who
came to Deoband to study Islam, turned out to be a British team of
secret agents.)

3. Ibid,,p. 134.
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conzlude that the "naecesssry and jimportant objectives" of the Jam‘izat
could not be nther thar the motives underlying the procramme of
Shaikh-ul-Hind,

Tn 1913 MawlAn3 ‘Ubaidullh iiﬂdhi was asked to more 1o Delhi

and work in the Nizadrat-ul-Ma ‘Srif, In 1915 he was commandad by his

teacher and suide to oroceed to Afghanistan where he found - number

of neonle, disorgarised and without a common prograrre, ready to rise

N

and strike agzainst the British. The same vear Shaikh-ul-Hind left
India for Hijdz in order to avoid his expected arrest b +re Indian
Goverament anl to make a direct conteoct with the Tarkish government to
seek material helr for hir progsramme. The writer docs rot want to go

N . < v 1 - . v - s . . .
into the details of 'Tbaidullah Sindhits actixrities in Afghoristan

1, Nigirat-nl-Ma ‘arif (Academy of the Turanic Iearmirg) was founded

in 1913 with Shaikh-vl-Hind, HakIm Ajmal Khin and Nawab igar-ul Mulk

of Aligarh College as its chief natrons. TIts main object was to instruct
the western-educated Muslim youth in the Quranic teachings in a way that
would erable ther to shake off their ill-founded skepticism about the
Islamic beliefs. (cf. Pusain Ahmad Madan¥, Nagsh-i-Havyat, vol. IT,
Deohand, 1954, np, 138-139).

Mawlini Madani is of the opinion (on. cit., p.lil) that the
reason for Mawlana Sindhi's transfer from D2,-rd to Delhl was the
dislike of the Dirul-‘Ulfim administratis~ for his volitical activities;
and also a difference of oninion on some religiouvz roints befween him
and a gro™ of teachers made the atmosvhern more unnergenia. for his
stzy at Deoband. The administration also suggested to Thaikh-ul-Hind
to keen awzy from nolitics, whe ignored the suggestion and s21id:-

"Mid our revered tezcher (Mawlanid Ninowtawl) found thie

Yadrasah only fov educational purposes? It wos founded in
my oresence an?, as far as I know, one of its main obiects
was to comoensate for the losses in 12857, Those interested
only in ednration are free to dc os they like. T do not want
to be an obhstacle in their way; but T stand for those objects
which the founder of the DArul-‘Ulfim bad in view and for whose
achisverent he worlied hard."

(cf. Man3zir Ajsan GI13nI, op. cit., p« 226).

2. Husain Shmad MadanI, Nagsh-i-Havat, vel, 7T, Deoherd, 1954, p.146.,




where he worked for almost seven years and was assoclated, directly

or indirectly, with all the events of national and international

import. At Kabul he succeeded in establishing a Provisional Government
of India composed of several associates of the Ghadr movement;l he

also organised a branch of the Indian National Congress with himself

as its president, which, in turn, was affiliated to the mother-
organisation in India in 1922. During the regime of Amir Habibullzah
Afghanistan, though in sympathy with the programme of the Indian
revolutlonaries, maintained its neutral policy and was able to avoid

any clash with the British; but when after his assassination followed

by a civil war AmIr Amanull3h came to power, there were some unsuccessful
military operations against the British on the N.W. Frontier. ‘Ubaidullih

2
and his party had closest possible relations with the Amir,

1. The founder and organiser of this movement was one Hardayal, a
Hindu graduate of the Punjab University. In 1905 he proceeded to
England on Government scholarship for higher education; but later he
changed his mind, returned the scholarship and went to America where
he organised the Indian students and started a newspaper, Ghadr, in
1913. It was a "revolutionary conspiracy of all communities" with its
branches in America, Philippines, Malaya, Singapore, Hongkong, Egypt,
Turkey, Afghanistan and Germany. During the war its propagandists
stirred a vain hope in India, particularly in the Punjab, that Germany's
imminent attack on England, if it coincided with a general uprising in
India, would give a golden opportunity to Indians to free themselves
from the foreign yoke. Raja Mahendra Pratip and Mawlawl Barkatull3h
who had joined ‘Ubaidullah's Provisional Government at Kabul, were
the prominent leaders of the movement.
2. Madani, op. cit.,p.1l76.

For a detailed study of Mawlana Slndhi's activities at Kabul three
important sources are recommended; 1) ‘Ubaidullzh SindhY, Zati Da’iri,

65



66

Shaikh-ul-Hind reached Hijaz in 1916. He wanted to proceed
to Istanbul to present his programme to the Turkish government. Gh3lib
Pasha, the then Turkish governor at Madinah Munawwarah, had made all
the necessary arrangements for his travel to the Cttoman capital; but
in the meantime Anwar Pashi, the Turkish War Minister, himself arrived
there and met him. He appreciated the programme of Shaikh-ul-Hind and
promised to help him in his endeavours to attack India through the Khyber
Pass. He also gave a messagel addressed to the tribal people of the
Indian N.W. Frontier assuring them of all possible aid in their anti-
British venture. This note was sent to India and through different
sources its photographic copies were passed across the Indo-Afghan
border into the hands of ‘Ubaidull3h and his colleagues. Similarly
‘Ubaidullih also corresponded with Shaikh-ul-Hind through letters on

pleces of cloth. This correspondence has been mentioned by Rowlatt

in his Report as the "Silken Letters Conspiracy".

(Continued from previous page):
2) Madani, op._cit., pp. 145-181, and 3) Rowlatt Sedition Committee Report
(1918). The last one, however, should be read with caution and care as
there is a lot of misrepresentation of facts in it; but it gives the
official British point of view and from that angle is interesting and
useful,

Tt is also significant to note that on the death of Shaikh-ul-Hind
in 1920 AmIr AmAnull3dh held a condolence meeting and in his speech
made the following remark:-

. L
B RTINS P S (-7 W

(Madani,op. cit., p. 180, quoted from Mawlini Sindhi's Zitl D3’iri, p.133).
1. This message is generally known as Gh3libnamah because of the

signature and seal of Ghalib Pashi,the Turkish Governor in Jijiz., on it.
The Rowlatt Committee Report gives the following extracts from it:-
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After having been assured of Turkish support Shaikh-ul-Hind
wanted to reach the Indian border to revive the sunnah of Sayyid
Ahmad ShahiId; but the war was in full swing and all land routes were
unsafe because of the presence of the British and Russian armies in
Tran and sea voyage was also fraught with danger. In the meantime in
December 1916 the Arabs under SharIf Husain revolted against the Turks
and, through him, the British succeeded in arresting Shaikh-ul-Hind
and a few of his co-workers at Mecca from where they were sent to Malta
for internment. It is a long and thrilling story and the writer suggests

the perusal of Husain Ahmad MadanY's Safarnimah-%i-Shaikh-ul-Hind (Delhi,

1947) for the dramatic accounts of his arrest, deportation from §ijaz,
a short sojourn in Cairo dotted with various cross-questionings by the

British officials and the hard life at Malta.

(Continued from previous page):
"The Muslims of Asia, Africa and Burope, equipped with all sorts

of weapons, have started a jihad in the path of God. Thanks to
Him Who is Omnipotent and Eternal, the Turkish armies and mujihidin
have succeeded in subduing the enemies of Islam., Therefore, O

Muslims, attack the tyrannical Christian regime which has kept
you enslaved for years.

"Devote all your efforts with determination to kill the enemy,
expressing your hatred and enmity towards him.

"You should know that Mawlawi Mahmid Effendi, formerly a teacher
at Deoband (India), came here and consulted with us. We have
supported his programme and issued necessary instructions. Have
full confidence in him when he comes to you and help him with
men and money and whatever he asks for."

It is, however, uncertain whether these extracts are from the actual
letter of Ghalib Pasha or are based on fictitious investigations of
the Government of India. (See Sayyid Mupammad Miyan, op. cit., p.1l70).
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At home in India the atmosphere was no less gloomy. Almost
all the prominent leaders were put behind the bars or interned in
some isolated corners, India was being ruled by the Defence of India
Act which had gagged the press and had strangled all liberty. Her
starving peasants and workers were suffering because of the high
prices of essential commodities; unemployment was the order of the
day and the educated youth was undergoing utmost frustration and
misery. The war ended but the sufferings increased. The Royal Proclamation
(1917) promising self-government for India could not give the starving

people food and shelter. The Chelmsford-Montague Reforms (1919) were

unable to satisfy the political aspirations of the nationalists who
were agitating against the Rowlatt Bills whose aim was "to perpetuate
in a modified form some of the obnoxious provisions of the Defence
of India Act which was to cease after the war.“l It was in the wake
of agitations against the Rowlatt Bills that the Jallianwalah Bagh's
tragedy was enacted by General Dyer; the hand of suppression fell
heavily once again and Martial law was promulgated throughout the
Punjab.

As for the Muslims, they were more emblittered because the
peace proposals after the end of war in 1918 had falsified the
assurances given to them about Turkey and the Khilafat. They -

were also worried about the Holy Places in Jijaz which, it seemed to

1. Rajendra Prasad, India Divided, Hind Kitabs Ltd., Bombay, 1947, p.121.
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them, would go under the control of non-Muslims. Alarmed at this

dark situation they started organising the Khilafat movement with

its branches throughout India. It is not necessary to go into the
details of this movement. All that concerns us here is the role of
the ‘Ulamd’ in it, the establishment of the Jam'Iyat-ul- ‘Ulami’-i-Hind,
the non-cooperation movement launched by the Congress and the Xhilafat
Committee under the leadership of GandhIji and the attitude of Deoband
towards it.

The Khilafat question brought the ‘Ulam3’ of all shades of opinion
on a common platform and for the first time they felt the need of
organising themselves in order to give lead to the Muslims in religious
and political matters. (We will discuss the Jam'iyat in a separate
chapter). At this juncture of Muslim politics the Muslim League,
though in control of progressive Muslims like HakIm Ajmal Khan,

Dr. Angarl and the ‘A1T Brothers, was swept aside by the Khilafat
Committee and the Jam‘iyat-ul-'Ulami’ whose leaders were bent upon
undergoing all sorts of sufferings and sacrifices in order to achieve
their goal. This was a period of the hegemony of the ‘Ulami’ to the
extent that Mr. Mupammad ‘A1l became Mawlini Mupammad ‘A1I. The

Congress had full sympathy with the Muslims and when after the
Jallianwalah Bagh's tragedy it planned to launch a mass movement,

"2 common line of action was decided upon and non-violent non-cooperation

became the joint programme. The Jamait-ul-Ulema issued the Fatwa



which was signed by 925 eminent Muslim divines and sanctioned the
programme of non-violent non-cooperation. Many of the Ulema were
lodged in jails. The feeling was so strong that a large number of
Musalmans took to Hijrat and suffered indescribable miseries."l
Shaikh-ul-Hind was brought to Bombay in the summer of 1920
and was told by the Government that he was free. He was also advised
not to take any part in politics and was persuaded to avoid the
Khilafatists in Bombay. But he ignored these official suggestions.2
The Khilafat Committee accorded him a hearty reception, presented
an address and awarded the title of Shaikh-ul-Hind in recognition
and apprecliation of his services to the cause of freedom. Gandhiji
came down from Ahmadabad, met and briefed him about the political
situation at home. Mawlind ‘Abdul BirI of Farangi Mahal (Lucknow)
who was in Bombay to receive him explained to him the joint Xhilafat-
Congress programme to which he gave his support; after a few days he
issued his fatwid giving religious sanction to the non-violent non-
cooperation movement. (This is the fatwi which has been referred to
by Rijendra Frasad and which was published and circulated on behalf
of the Jam‘Tyat-ul-‘Ulami’). He also made a tour of the United

Provinces exhorting the Muslims to follow the lead of the Khilafat-

1. Rajendra Prasad, op. cit.,p 12i.
2. Sayyid Mupammad Miyan, op. cit.,pp. 209-210.
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Congress leaders and work for the success of the Mon-cooperation
movement. He did it inspite of his serious illness and against the
wishes of his well-wishers. He died the same year in Delhi and was
buried in Deoband by the side of Mawlani NanawtawI. During his last
days when the icy hand of death was fast approaching towards him and

due to excessive weakness he could hardly move, he laid the foundation
1
of the Jami ‘ah Millfyah Isli3miyah at Aligarh and presided over the

second annual session of the Jam‘Iyat-ul-‘Ulami-i-Hind in Delhi. At
Aligarh inangurating the foundation of the Jami ‘ah he spoke the following
historic sentences:-

"T have come here at your call in the hope of rediscovering
one of my lost treasures. There are plous people whose faces
are 1it up with the glow of intense worship, but their hearts
start sinking when they are asked to rise and save the ummah
from the hands of the kuffir; their fear is not the fear of
God but it is a few individuals and their military weapons
that they fear most...

"Comrades, I, with a few of my friends, took a step forward
towards Aligarh when I felt that I shall find sympathisers
in my grief (which has been consuming my bones), not in
madrasahs and khangzhs (monastries) but in schools and
colleges; thus we have been able to establish intimate
relations between two historic centres of learning in India,
Deoband and Aligarh.

"The informed ones among you know that my elders never issued
a fatwd (of kufr) prohibiting the learning of any foreign
language or the sciences of other peoples. Yes, they did say

1. For somewhat detailed information about the J&mi ‘ah, the circumstances
in which it came into existence and its programme of national education,
see Dr. W, C. Smith's WA Note on the Jimi ‘ah Milliyah Islamiyah" in his
Modern Islam in India (London, 1946, pp. 128-131) and Shaikh Mubammad
Ikrim's Mawj-i-Kawthar (2nd, ed. Firoz Sons, Karachi, n.d. pp. 148-162).
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that the ultimate result of English education, as has been
generally seen, was that its acquirers were dyed deep in

the ways of the Christians, were in the habit of showering
blasphemous remarks over their religion and co-religionists
or turned out to be the worshippers of the government of the
day. Hence they considered it better to remain ignorant than
to acquire knowledge in such fashions.

"The great leaders of our nation have, as a matter of fact,
realized the basic need of the ummat-i-Islamiyah. If the
students of the Muslim institutions where modern sciences
are taught, are kept ignorant of their religion, thereby
forgetting their Islamic and national duties, then such
institutions become instrumental in weakening the prestige
of the Muslims., Therefore, it has been announced that there
will be laid the foundation of an independent university which
has nothing to do with government subsidy and interference and
whose organisation is based on Islamic principles and national
aspirations." 1

1. Madani, op. cit., p.257.



CHAPTER IIT

1
JAM ‘TYAT-UL- ‘ULAMA ’-I-HIND

We have seen that the Jam ‘Tyat-ul-‘Ulami’-i-Hind was founded in
the wake of the Khilafat movement in 1919. This movement was unique
in many respects; but it was more unigque in that it, for the first
time, brought the ‘ulami’ of all shades of opinion on a common platform
and induced them to organise themselves into a religio-political body
to guide the Muslims of India in their religious and political matters.

4s indicated in the previous chapter, it was a period of rapprochement

between the ‘ulami’ and the western-educated Muslim intelligentsia and
a time of unity of purpose between the Muslim proletariate and bourgeoisie:

but this rapprochement had no intellectual content. It had no sound

basis for permanent adjustments of diversified and in some cases,
conflicting interests. Islam was, no doubt, an integrating force, but
even in this field there were irreconcilable differences as we shall
study presently. Similarly, the Hindu-Muslim unity as manifested in
the anti-British Non-cooperation movement was devoid of any thing
positive. The whole attitude of both the Hindus and Muslims was

negative -~ an anti-Britishness which had two divergent frames of

1. The Jam‘Iyat started as a body of Muslim religious leaders belonging

to different Schools; but after the collapse of the Non-cooperation movement
and the Khilafat agitation when the Hindu-Muslim question assumed a burning
importance, it generally came to be dominated by the Deobandi ‘ulami’. Thera
has always been in it, however, a number of non-Deobandl elements influential
in their respective spheres.
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reference, Islamism and Indianism. Consequently, with the collapse of
the Non-cooperation and the Khilafat movements this artificial unity
between the Hindus and the Muslims and within the Muslim community
between the ‘ulami’ and the western-educated intelligentsia, started
showing its inherent weakness and in course of time it completely
disappeared. BEven the ‘Ulami’ of different Schools, in most cases,

sald good-bye to each other and parted to go thelr own way. The following
lines are an attempt to elaborate this interesting phenomenon in Indiats
political life between 1920-1940 which should always be studied with
careful reference to the former.

The Jam ‘Tyat-ul- ‘UlamiZi-Hind was organised with the exclusive
purpose of safeguarding the Sggri‘ah and giving the Muslim community
religious and political guidance according to Islamic principles and

1
commandments., Its aims and objects, as laid down in its constitution,
were:-

1, To guide the followers of Islam in their politieal and non-
political matters from a religious point of view.

2, To defend, on shar ‘I grounds, Islam, centres of Islam, (the
Jazirat-ul- ‘Arab and the seat of the Khilifat), Islamic
rituals and customs and Islamic nationalism against all
odds injurious to them.

3. To achieve and protect the general religious and national
rights of the Muslims.

L, To organise the ‘Ulami’ on a common platform.

5. To organise the Muslim community and launch a programme for
its moral and social reform.

6. To establish good and friendly relations with the non-Muslims
of the country to the extent permitted by the Sharf ‘at-i-TslZmIyah.

1. Sayyld Mubammad Miy3n, Jam‘Iyat-ul- ‘Ulamj’ Kiy3i Hay, part 1, Jam‘Iyat-
ul-‘Tlams’, . (Publication Division), n.d. p.9.
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7. To fight for the freedom of the country and religion
according to the shar ‘s obgectives.

8. To establish mapikim-i-Shar ‘Tyah (religious courts) to
meet the religious needs of the community.

9. To propagate Islam, by way of missionary activities, in
India and foreign lands.
10, To maintain and strengthen the bond of unity and fraternal
relations (as ordained by Islam) with the Muslims of other
countries. 1
These aims and objects of the Jam‘iyat, when analysed, reveal
its dual loyalty to Islam and Islamic countries on the one hand and to
India on the other. They also indicate the utmost emphasis on the

2
Shari‘ah and its preservation and promulgation in the Indian sub-
continent, The country was to be freed from the foreign yoke not
only because of democratic rights of a nascent India but also because
of the religious duty of the Muslims to fight for the freedom of their
homeland. The whole programme of the Jam‘Iyat had to revolve around
a single pivot, i.e. the Shari ‘ah which was unchangeable and which
could be correctly understood and interpreted only by the ‘UlamZ’ who

considered themselves its custodian; and, therefore, the correct lead

1. Sayyid Mupammad Miyan, op. ¢it., p. 10.

In 1939 the provisions 2, 7, 8 and 9 were amended in view of the

changed situation at home and abroad and were phrased as foliows:-

2. To protect Islam, centre of Islam (Hijiz and JazIrat-ul- ‘Arab)
and Islamic rites and usages, and defend Islamic nationalism
against all odds injurious to it,.

7 Complete independence for the nation and the country according
to Shar ‘I objectives.

8. To organise the Millat-i-Islamtyah into a Shar ‘S body and
establish mahakim-i-shar Iyah.

9. To work for the religious, education, moral, social and economic
reforms of the Muslims, and to propagate Islam by way of missionary
activities, in India to their best ability.

(See Mupammad Miyan, op. cit., p.10.)
2. By the emphasis on the greservatlon of the Shari‘ah it should not
be understood that the Jam Tyat aspired to build up an Islamic state.
What it meant was to work for the application of that part of the



764

for the Muslims could come only from them. This rigid and orthodox
stand of theirs was bound to create a rift, as it actually did, in
the communal life of the Muslims, who, in course of time, were led

to depend more and more upon the leadership of their western-educated
intelligentsia. This rift was sharpened by the communal attitude of
the Hindus who being in an overwhelming majority were considered by
the Muslims, chiefly by the Muslim middle class, a threatening force
for their legitimate rights in an independent Indiz. The ‘Ulama’ were
in favour of unconditional cooperation with the Congress so far as the
cause of freedom was concerned, Although as much anxious as any other
Muslim organisation about the achievement of the religious and political

1
rights of the Muslims, they claimed that once the British regime was

(Continued from previous page):
Islamic law which concerns the personal life of the Muslims, e.g.,
marrlage, divorce and inheritance, etc. In the obJectlve provisions of
the Jam iyat constitution two words, maghablf and Shar ‘I, have been used
vaguely. In most cases, however, their implied meaning is 'religious!,
And by 'religious (ghar‘I)' they meant (Janafi) Law primarily.
1. Even as early as 1920 Shaikh-ul-Hind, in the second annual session of
the Jam‘Syat at Delhi, had advised the Hindu and Muslim leaders to pay
due respects to the legitimate rights of each community. He is reported
to have said:-~
"There is no doubt that Allah has been compassionate enough to
you in that He has induced a spirit of cooperation in the hearts
of your fellow-countrymen who form an overwhelming majority, to
help you in the achievement of your noble cause. I regard this
unity and cooperation very useful... For I know that any other
situation will be extremely harmful to the cause of independence
and the British bureaucracy will be more ruthless in perpetuating
its iron hold on the Indian soil; and if there is any dim imprint
of Islamic hegemony left in this land it will be erased for ever,..
Yes, I have already said and I say it again that if you are
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dissolved the Hindus would ¢ome to terms with the Muslims who formed a
strong minority and could not be deprived of their legitimate rights.
They also believed that it was the British government which was chiefly
responsible for the bitter communal bickerings and for creating a sort
of fear-complex in the minds of the Muslims. Hence its very existence
in India was the cause of all ills in the Indian body-politic and it
must come to an end., Moreover, their loyalty to Islam and Islamic
countries also demanded the immediate end of the British rule in
India. They thought, and berhaps guite correctly, that the Imperial
England in order to keep its hold on a rich country like India, had

to have its domination over the Muslim countries in the Middle East.

The enslavement of India was the cause of the British supremacy over

(Continued from previous page):
interested in perpetuating good and friendly relations between
various communities, then their limits should be comprehended
fully well and they are the same as laid down by God; they
should be, in no case, transgressed. There should be no
interference in any community's religious affairs; nor in
worldly affairs there should be any effort, on behalf of any
group, to harm and antagonise the other group. I regret to
say that at many places the situation is the reverse., There
are people who in excitement go far ahead in the field of
cooperation so far as the religious affairs are concerned,
but in government offices and other fields of economic activity
one does not hesitate to injure the interests of the other.
"Today I am not addressing the masses. My addressees are the
leaders of both the communities and I ask them not to be deceived
by the number of hands raised in support of resolutions in
conferences. They should try to take full stock of the personal
relations of the Hindus and Muslims and understand their
prejudiced rivalries in government offices."

(ef. Pusain Apmad Madani, Nagshri-Bayat, vol. II, Decband, 1954,

pp. 260-261).
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all lands and seas through which the strategic line of Imperial
communications passed. The independence of India meant the liberation
of a vast Muslim area.l

With these aims and objects the Jam‘Iyat, in collaboration with
the Khilafat Committee, participated in the Non-gooperation movement
under the leadership of GandhIjI who had promised Swaraj in one year,
It was a period of "intense activity and unprecedented cooperation
between all communities ... Thousands of men and women belonging to
all communities were imprisoned even before a scheme of civil disobedience
and non-payment of taxes was adopted."2 In the meantime there were serious
riots at Chauri Chaura and the movement was called off. Gi&ndhIji and
other prominent leaders were arrested and in the political atmosphere

of the country a vacuum was created. One 1s really at a loss to

understand the mysterious decision of Gandhiji to call off the movement

1. ‘AllZmah Shih Mu ‘fnuddin AjmerI, in his presidential address of the
ninth session of the Jam‘Iyat in 1930, declared:-

"Our greatest enemy is Great Britain who, having India and her
vast resources under her tyrannical occupation, 1s the main
cause for our degeneration and destruction in India and for
the untold misery and ruin in Islamic countries outside India.
It is crystal clear that we will remain subjugated and down-
trodden as long as India is under the British occupation. This
is why the Indian Muslims have only one object regarding the
independence of India and that is that India must win complete
freedom at all costs.,"

(See Shih Mu ‘Tnuddin, KhupbahZi-gadarat delivered at the 9th session

of the Jam‘Tyat-ul-‘Ulami’ at Amroha, May 1930, Al-Jam‘Iyat Press,
Delhi, n.d., p.25.)

2., Rajendra Prasad, India Divided, Hind Kitabs Ltd., Bombay, 1947, p.121.



79

at its peak. The non-cooperators had been peaceful throughout. The
Chauri Chaura riots were a solitary incident where the use of violence

was made. This was understandable as it was the first experiment India
was making to resist force with non-violent methocds; but it did not mean
that as a penance the triumphant movement should have been withdrawn. It
was shocking and the whole of India was petrified. Nobody could challenge
the wisdom of the "Mahatma"; the dle was cast and the tragic consequences
that followed were to be borne by the ignorant masses whose roused passions
were exploited by the religious demagogues to further their communal ends,
We find that the withdrawal of the movement was followed by the Shuddhil

2
and Sanghatan movements and the Hindu-Muslim riots in Multan and other

1. This movement was started by Swimi ShraddhZnand, an Ariyah Sam3jl
leader, to convert non-Hindus to Hinduism. As a principle all religious
commmnities have got the right to preach their faith. But proselytizing
activities have got their own etiguette and gentle methods which should
be strictly followed. Swamijl started his proselytizing mission at a
time when it was most inopportune and was bound to create suspicion and
tension between the various commnities. Unfortuvnately, the methods and
the tone of the mission were aggressive, particularly towards the Muslims
who could not, at_any cost, tolerate the scurrilous attacks on their
Prophet by the Ariyah Samaji writers. It is still a mystery to be solved
why the Swaml embarked upon such a dangerous path just after his release
in 1922,

2. The leader of the Sanghakan movement was Madan Mohan Milavi, the founder
of the Benaras Hindu University. It aimed at organising the Hindus for
social reforms and for the purpose of maintaining a sort of solidarity in
moments of need and emergency.

As a reaction to these Hindu movements, the Muslims under the
guidance of the Jam'Tyat-ul- ‘Ulam3’ started a programme of tabligh and
tanzIm. (These two words correspond, in their meanings, to the two Hindi
words, ShuddhI and Sanghaan). The Jam‘Iyat succeeded in meeting the
challenge of the Hindu zealots and its efforts not only brought back more
than 11,000 apostates into the fold of Islam but also resulted in the
conversion of more than 2,000 non-Muslims who accepted Islam and became
part of the Indian Muslim community. (cf.Mubammad MiyZn, op. cit.,pp.39-40).

From the viewpoint of a nationalist, however, it was a very unhappy
state of affairs and deepened the already existing antagonism between the
two communities,
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1
places. The exaggerated reports about the Moplah uprising aggravated

the situation and the happy days of the communal harmony were over.
Attempts were made to ward off the tide of communalism but proved
ineffectual. There can be no doubt‘that there were forces working

behind the scene and these forces were utilized by the British government
to sow the seed of bitterness and hatred between the various commnities;
but the foreign element was only partially responsible for this unhappy
situation. The basic cause of the communal tangle lay in the uneven
develorment of the two major communities, the absence of a common

secular national outlook and in the stubborn opposition of the Hindu
vested interests to acknowledge the legitimate rights of the comparatively

backward Muslims who were in minority; and it is a fact that the psychology

1. The Moplahs are a group of Muslim peasants in the Malabar region of
South India. Economically poor and socially backward, they have always
been in a mood to resent against thelr misery and poverty. Having a
long tradition of revolt and protest, they participated with full vigour
in the Khilafat agitation and for a short while were successful in
ousting the British authority from their area. They were not trained in
the lessons of non-violence and their agitation took a violent form not
only against the British but also against the non-Muslim landlords and
money-lenders 'whom they suspected of having gone over to the government
side or at least not being on their side. Forcible conversions to Islam
were alleged, All this created bitterness amongst the Hindus, even in
Northern India, who were influenced by reports of incidents which were
undoubtedly exaggerated." (Rijendra Prasid, op. ¢it., p.123,) However,
the hand of suppression fell heavily on the poor Moplahs and they were
once more reduced to abject submission. In this comnection Jawaharlal
Nehru's remark is worth noticing. He says, "The Moplah rising and its
extraordinary cruel suppression --- What a horrible thing was the baking
to death of the Moplah prisoners in the closed railway vans ! --- had
already given a handle to those who stirred the water of communal discord.
It is just possible that if civil resistance had not been stopped and the
movement had been crushed by Government, there would have been less
communal bitterness and less superfluous energy left for the subsequent
commmal riots. (Jawaharlal Nehru, Toward Freedom, The John Day Company,
New York, 1942, p.83).
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of a minority community is always one of fear and suspicion. It was
the duty of the majority community to have a just, if not benevolent,
attitude towards their demands. Unfortunately it did not happen and
led to disastrous results for the country as a whole. Moreover, and
again unfortunately, the Indian National Congress under Gandhiji's
leadership never became an exclusively secular-nationalist organisation
in the real sense of the term. He '"was essentially a man of religion,
a Hindu to the innermost depths of his being."1 There was nothing
wrong in his being a Hindu or even an eclectic as he sometimes posed to
be; but it was certainly wrong and harmful to talk with a Hindu frame
of reference which the other communities, particularly the Muslims,

2
could not understand and appreciate., "Congress was dominated by

1. Jawaharlal Nehru, The Discovery of India, London, 1951, p. 340.

2, Nehru has expressed his embarrassment about the religious emphasis

G&ndhiIji placed on the Freedom Movement in the following words:-
"Gandhiji was continually laying stress on the religious and
spiritual side of the movement. His religion was not dogmatic,
but it did mean a definitely religious outlook on life, and the
whole movement was strongly influenced by this and took on a
revivalist character so far as the masses are concerned. The
great majority of Congress workers naturally tried to model
themselves after the leader and even repeated his language...
"T used to be troubled sometimes at the growth of this religious
element in our politics, both on the Hindu and the Muslim side,
I did not like it at all. Much that Maulvies and Maulanas and
Swamis and the like said in their public addresses seemed to me
most unfortunate. Their history and sociology and economics
appeared to me all wrong and the religious twist that was given
to everything prevented all clear thinking. Even some of Gandhiji's
phrases sometimes Jarred upon me --- thus his frequent reference
to Rama Raj as a golden age which was to return." (Nehru, Toward
Freedom, pp. 71-72).
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1
Gandhi" but his 'traditional concept of Hindu tolerance! made the

Congress a hotch-potch organisation of all sorts of interests «=--
capitalists, socialists, reactionaries, progressives, commmalists and
so on and so forth. Patel and Nehru both were acceptable to him., XzZd
and Tandon both could be accommodated in the Congress. This amalgam
of variety of trends was bound to create rroblems as it did, not only
before 1947 but even after.

The Jam‘Iyat-ul-‘Ulamd’, as has been stated before, cooperated
with the Congress but never lost its identity. The Muslim League, in
the Twenties still an exclusive organisation representing the interests
of the Muslim middle class, did not have the support of the Muslim
masses. It was largely concerned with the political and economic
demands of the Muslim bourgeoisie vis-3-vis its Hindu counterpart. It
is interesting to note that the Jam‘iyat and the League were united
at this point but did not trust each other's leadership. The ‘Ulam3’
were not prepared to follow the western-oriented Muslim intelligentsia
whom they suspected to be the representatives of a different culture.
They were still medieval in their outlook and were enthusiastically
interested in preserving the old Muslim culture. They never recognised
the new western influences that were affecting the cultural and intellectual
life of the Indian Muslims; and here lay the point of estrangement

between the two types of the Muslim intelligentsia. This point can be

1. Nehru, The Disagvery of India, p. 342.
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well illustrated by the official position of the Jam‘Iyat represented

in the following extracts from Mubammad Miyan's Jam‘iyat-ul-‘Ulamé’

Kiya Hay. He says:-

"The situation is this that in matters of daily behaviour and
culture the western-educated class, both Hindu and Muslim,
has accepted a new culture and have discarded their old
cultural norms. This new culture is so uniform that hardly
any distinction can be made between the Hindus and the Muslims,.
As for the masses, their culture varies from place to place
in accordance with the general culture of the majority in the
area., In the Punjab and other Muslim provinces a Hindu looks
like a Musalman while in provinces with a Hindu majority the
situation is the reverse.

“"Now there remains a group of religious Musalmans committed to
a culture which they consider Islamic; their lead is in the
hands of the ‘ulami’ who are accused of being the followers
and agents of the Hindus.," 1

These extracts are really an oversimplification of the problem
of culture and point out only its external manifestations as such; but,
at the same time they give an idea of the Jam‘iyat's attitude toward
and its deep-rooted distrust of the westernised Muslims and clarify,
to some extent, the nature of theilr constant refusal to accept their
leadership. We have just seen that the ‘ulami’ were greatly concerned
with the preservation of the Shari ‘ah. During the period under review,
and even before, there arose occasions when several bills regarding
civil marriage, child merriages, annulment of marriages and endowments,
etec., were introduced in the mixed legislatures composed of members of
various commmnities and controlled by a non-Muslim foreign power. The

bills were meant to bring about certain changes in the prevailing laws

1. mlbamﬂad Miyi!}. Op. g_iio. poLP5.
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concerned and in several cases even some Muslim members who mainly came
from the landed gentry and the westernised intelligentsia, were in
favour of these changes. But this was a situation which the ‘ulama’
could not tolerate. They protested, agitated and organised campaigns
against this unjust encroachment of the Government and the 'misguided!
Muslim legislators on the provisions of the Islamic la'w.l This further

served as one of the causes of the alienmation of the ‘ulam8’ from the

modern Muslims.

1. MawlZni Mupammad °‘AlY represented the true sentiments of the ‘ulami’
about the official tempering with the gari ah, when in his statement,
presented to the Viceroy on behalf of the Muslim Deputation which waited
on him on the 9th of November, 1929, he sald:-
"With the Sarda Act placed on the Statute Book as a precedent
before the Indian Legislature, there is no knowing what other
Islamic laws will not be assailed next; and since it is not
only the British element in the Indian Legislature that seems
to be determined to throw Islamic as well as Hindu Law into
the melting pot of man-made legislation, but also the Indian
element that claims to be nationalist ... the question has
assumed all the more gravity. In fact, one Muslim member
sought to differentiate sociology from religion, and when the
majority of the Indian Legislature takes such a narrow view
of Religion, and even a few members returned by separate Muslim
electorates ---no doubt borm in Muslim families, but certainly
not believing in Islam as a perfect and complete faith needing
no reform ... it requires no special perspicuity or power of
prophecy to foretell what fate is in reserve for the personal
law of Muslims at the hands of a legislature foreshadowed in
the constltutlon framed by these so-called Nationalists."
(See Mupammad ‘A1Y, Selected Writings and Speeches of Maulana Muhammad Alji,
compiled and edited by Afzal Iqbal, Shaikh Muharmad Ashraf, Lahore, 19Lk,p.452.)
Again, the ‘Ulami’ could not trust the leadership of Mr. Jinnah, the founder
of Pakistan, on the same grounds. His stand in favour of certain amendments
proposed by Bhopendranath Bast in 1912 in the Civil Marriage Act, and on
the Shari ‘at Bill of 1937 had made them suspicious of his claim to 1ead
the Muslims on the right path. (For a detailed account of the Jam‘Iyat's
criticism of the Muslim League leadership, see Mujarmad Miyan, op. cit.,

pp . 50-7)"’) L[]




The western-educated intelligentsia, particularly the League
leaderskip, in turn, believed that the ‘ulamd’ wére not capable of
giving a correct lead in politics to the Muslims. The plea was that
the ‘ulami’, because of their exclusively traditional education and
complete ignorance of the complexities of modern life, did not
understand the nature of politics as such in the twentieth century;
their sphere of activity was religion and to that they were expected
to confine themselves. This attitude of the Muslim League leadership
is well represented by Mupammad Nu‘min in his Muslim India. Speaking
of the Muslim leadership in the days of the Khilafat movement he

declares:-

"Strictly speaking the activities of the Mussalmans were
mainly guided by Khilafat organisations and the leaders

were mostly from the Jamiatul-Ulama which had also organised
itself into a body and had started holding regular sessions
every year. These Ulamas for the first time realised what
political leadership meant. The Khilafat was presented
before the Mussalmans as a purely religious question and as
such their help was necessary. But they did not cease to
functlion after that but bsgan to assert themselves in the
body politic of the country as a factor to be counted and

even its president claimed the superiority of the Jamiat

over all obher Muslim organisations or Conferences in India
and declared that in times to come it would represent a unique
position in the world so as to lead Muslim opinion in religious
matters, but as politics and religion were inseparable in
Islam, the Jamiat was also willing to give a lead on political
issues. This notion of religion and rolitics is to-day the
cause of many of our troubles." 1 (ITtalics are ours).

It has been hinted before that the Jam‘Iyat-ul-‘Ulamé’ stood for

unconditional cooperation with the Indian National Congress --- a position

1, Mupammad Nu ‘min, Muslim India, Rise and Growth of the All-India
Muslin League, written by Mohammad Noman, Kitabistan, Allahabad, 1942,
op. 213-214,

85,
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which the Muslim League, more concerned with championing the cause

of the rights of the Muslim community than the freedom of the country
at first, could not support and dubbed the Jam ‘fyat as traitor and
the camp-follower of the Congress. Mr. Jinnah is reported to have
said at Aligarh in 1937:-

What the League has done is to set you free from the reactionary
elements of Muslims and to create the opinion that those who
play their selfish game are traitors. It has certainly freed
you from that undesirable element of Maulvis and Maulanas. I
am not speaking of Maulvis as a whole class. There are some
of them who are as patriotic and sincere as any other; but
there is a section of them which is undesirable,” 1

Tt was really unfortunate that the ‘Ulami’ in general and the Dirul- ‘Oliim
Deoband in particular understood Islam primarily in a legal form. Their
medieval conception of the Shari ‘ah remained unchanged, orthodox and
traditional in toto, and they accepted it as finished goods manufactured
centuries ago by men like Ab@ Hanifah and Abud Yusuf. Their scholasticism,
couched in the old categories of thought, barred them from creative
thinking and properly understanding the problems, social or philosophical,
confronting the Muslim society in a post-feudal era. They were intellectually
ill-equipped to comprehend the crisis Islam had to face in the twentieth
century, In short, they were incapable of giving a new interpretation

to Islam. In the domain of legal code they were mentally unprepared

to scrutinize the provisions of Hidayah and lay down new legal norms

1, Mupammad Nu ‘min, op. g¢it., p.338.
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as the basis of Islamic law. They were not even true to the traditions
of ShZh Waliulldh insofar as his principle of tatbfg is concerned. This
rigid orthodoxy of theirs could not win the support of the western-
educated Muslims who were trained in an entirely new set of traditions,
It was equally unfortunate that the latter, too, while being quite
ignorant of their religious traditions, were not in a position to
present a synthesis of the old and the new; none of them was intellectually
fit to take up the job of a new interpretation of Islam started by Sir
Sayyid and !'Islamise! it in the modern frame of reference. As a result,
they also failed to produce an Islamic ideology capable of attracting
people of all shades of opinion.

Thus we see that there was no meeting ground where the Jam‘iyat
and the League could be united. Both quite sincerely desired the
welfare of the Muslim community, but had their own terms of reference.
They approached the common problem from different viewpoints., Sometimes
they joined hands to fight for the legitimate demands of the Muslims
as in the case of the Nehru Report; but often they disagreed and blamed
each other for serving Hindu and British interests. There was always
a state of sugpicion and distrust that governed their relations. This
situation continued till 1940 when the Pakistan Resolution was passed
by the League and since when the two principal Muslim parties never
agreed on any thing.

The Pakistan Resolution was the culminating point of the

communal problem which assumed greater significance after the
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suspension of the Non-cooperatiorn movement in 1922. The present
writer will not venture into a detailed study of the causes that

lay behind the Hindu-Muslim guestion in India. They were manifold ---
social, religious, political, economic and psychological --~ and had
their roots deep down into the past history., There is, however, no
doubt that it was there and its solution was not attempted with that
amount of sincerity and practical-mindedness that it demanded. There
were leaders like GE3ndhIjI and Mr. Jinnal and a few others who tried
their utmost to solve it but failed and the situation became so gloomy
that a man of Mr., Jinn3h's stature, once an ambassador of Hindu-Muslim
Unity, was swept away to a level of narrow communalism. The British
Government was fully aware of the fact that the communalists, both
Hindu and Muslim, represented the interests of their respective
bourgeoisies and were extremely jealous to safeguard them. Being in

a position from where it could command the situation, the Government
had the initiative in the process of the constitutional development

of the country and used to play one group against the other. The
Congress in which "many a Congressman was a communalist under his
national cloak"1 genuinely aspired to be a national organisation but
at the crossroad of every constitutional dealing with the Muslims

and the Government was pulled back and influenced by the Hindu commnal
elements inside as well as outside. Consequently, the Muslims influenced,
in turn, by the constant and clever manoeuvrings of their communal

elements, lost faith in the Congress as a national organisation and

1, Jawaharlal Nehru, Toward Freedom, The John Day Company, New York,
1924‘2 [ poll"“o
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began to feel that they were really an entity separate from others

in the country. This separatist feeling of theirs was provided

with an emotional vigour and intellectual content by the poet-
philosopher Mupammad Iqbal (1876-1938) who has undoubtedly wielded

a tremendous influence in moulding the destiny of India in general

and that of the Indian Muslims in particular. In spite of some obvious
contradictions in his thinking there is no doubt that he was "a deep,
courageous and original thinker, like whom {ﬁnslim India) had not known
any one since the days of ... Shah Wali Ullah of Delhi.“l He represented
several conflicting forces and "advanced Muslim soclalists as well as
reactionaries of the deepest dye can find verses in his works to support
their conflicting ideologies."2 He, however, through his powerful

and sloquent poetry, inculcated a dynamic spirit in the younger
generation of the educated Muslims and led them to believe that "the
final act is not an intellectual act, but a vital act which deepens

the whole being of the ego, and sharpens his will with the creative
assurance that the world is not something to be merely seen or known
through concepts, but something to be made and re-made by continuous

3

action,®

1. A. H, Albiruni, Makers of Pakistan and Modern Muslim India, Shaikh
Muhammad Ashraf, Lahore, 1950, p. 182,

2. Ibid., p. 186.

3. Mupammad Iqbal, The Reconstruction of Religious Thought in Islam,
Shaikh Mubammad Ashraf, Lahore, 1951, p. 198.
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"Igbal started as a nationalist and pantheist and ended his
poetic~-intellectual career as a pan-Islamist and a puritan religious
reformer. It is not easy to account for the actual factors constituting
his personal experiences that brought about this fundamental change
in his thinking; but from his writings, both prose and poetry, it can
be gathered that his stay in Europe (1905-1908) in connection with
his studies had a revolutionising influence on his mind. In Europe
he saw 'nationalism' being worshipped as a god in whose name all
sorts of inhuman values were pursued and the western civilization
which, with all its brilliance of material achievements and exuberant
dynamism, he thought devoid of moral force and spiritual integrity.

He "noticed the severe and damning limitations to which Buropean life,

in spite of all its promise, was subject. The soul-destroying frustration
of most individual lives in even a prospering capitalist soclety, and
worse than bestial competition between fellow-men, and,more obviously
destructive, between nation and nation, turned [him] away from Europe

in disgust ... European life could never be a model for perfection."l

He was completely disillusioned with nationalism, capitalism and
westernism in general and returned home with a firm belief in Islam

as a socio-politico-moral force which did not distinguish between the

spirit and the matter and presented a harmonious blending of both for

1. W. C. Smith, Modern Islam in India, London, 1946, p.102.




the salvation of mankind. The following ghagal written in March,
1907, fully represents the change he experienced in Europe:-

"The time of unveiling has come, the beloved will be seen

by all,

The secret which was veiled by silence shall now become
manifest,

"That cycle, cup-bearer, has gone when the lovers of wine
drank in hiding,

The whole world will now be a tavern, and all will drink
in the open.

"For, the silence of Mecca has vroclaimed teo the expectant
ear at last,

That the compact made with the desert-dwellers shall be
enforced again.

"That lion which emerged out of the wilderness and upset
the Empire of Rome,

I hear from the angels, shall awaken once more.,
"0 dwellers of Western lands, God's world is not a shop,

That which you consider good coin shall prove to be
counterfeit,

"Your civilization will kill itself with its own dagger;l

A nest built on a slender bough will not last for ever."

On the Indian scene we find the first expression of Igbal's
anti-national sentiments in 1909 when "he was invited to Amritsar

to attend a meeting of Minerva Lodge, which was a cosmopolitan

organisation with membership open to the Hindus and the Muslims,

1. Mupammad Igbal, Bing-i-Dara, 13th ed., Lahore, 1949, pp. 149-150.
The translation has been quoted from Albiruni's Makers of Pakistan
and Modern Muslim India (pp. 172-173).
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[He] politely declined the invitation and in the course of the
correspondence, which ensued, he wrote on the 28th March, 1909:-

'T have myself been of the view that religious differences

should disavpear from this country, and even now, act on

this principle, in my private life. But now I think that

the preservation of their national entities is desirable

for both the Hindus and the Muslims. The vision of a ccrmon

nationhood for India is a beautiful ideal, and has a poetic

appeal, but looking to the present conditions and the

unconscious trends of the two communities, appears incapable

of fulfilment.,'" 1

Igbzl refers to 'the unconscious trends of the two communities.!

These trends were, no doubt, the fundamental cause of dividing the
Indian people into “two nations, Besides the economic and political
factors which concerned the day-to-day life of the people, there was
one basic factor forming the basis of division in the Indian society.
It is a sheer oversimplification to say, as has been generally believed,
that the term 'communalism' connoted only comminal demands for jobs
and special and additional seats in the legislatures. There was
something more which formed the very basis of the vroblem. Iqbal had
perhaps realized that the neo-Hindulsm --- a product of the Hindu
Renaissance in the modern period --- was an intellectual as well as
a political revolt not only against westernism but also against the
Indo-Muslim culture, and its roots lay, by-passing the centuries of
Muslim ruvle, far back in the ancient past of India. Perhaps he had

sensed that this neo-Hinduism was a mixture of aspirations for political

1. Albiruni, op. cit., v. 174.
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supremacy and religious revival, His sensitive mind reacted against
this Hindu trend and launched itself to crystallize the out-of-date
Islamic romanticism of Shibli and Kz3d into an Islamic ideology as a
symbol of neo-Islam. Unfortunately, he faltered in his intellectual
Jjourney and failed to free his new intervretation of Islam from the
influences of romanticism which had already met its Waterloo in Turkey.
He also failed to understand the true nature of the onward march of
history, particularly on the Asian scene where the era of nationalism
was still in its infancy and had to become a budding force whose tide
no romanticism of Igbal's brand could ward off.

However, as he was opposed to nationalism he, in no way, could
tolerate the Indian nationalism which, it seems, he interpreted as a
cloak of neo-Hinduism. Hence a new ideology and a new path to tread
on. The present writer thinks that the ‘ulamd’ missed this basic
point. They failed to understand the genesis of the Hindu Renaissance
and never tried to comprehend the modern Islam which in 1930%s, under
the poetic inspiration of Igbal, became an ideoclogical force for whose
glory the Muslim youth was led to live and die. Thus intellectually
they were isolated and in moments of final decisions were constantly
ignored.,

Igbal's presidential address at the annual session of the
All-Tndia Muslim League at Allshabad in 1930, is a landmark in the
history of Muslim India insofar as it contains the first germs of the

two-nation theory and the demand for a separate homeland of the Indian
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Muslims. The following extracts from it are truly representative of
his idea of Islam and his deep concern to imprint it on the minds of
his co-religionists:-

"Tt cannot be denied that Islam, regarded as an ethical ideal
plus a certain kind of polity --- by which expression I mean
a soclal structure regulated by a legal system and animated
by a specific ethical ideal --- has been the chief formative
factor in the life-history of the Muslims of India, It has
furnished those basic emotions and loyalties which gradually
unify scattered individuals and groups and finally transform
them into a well-defined people.

To address this session of the All-India Muslim League you
have selected a man who is not despaired of Islam as a living
force for freeing the outlook of man from its geographical
limitations, who believes that religion is the power of the
utmost importance in the life of individuals as well as states,
and finally who believes that Islam is itself a destiny and
will not suffer a destiny.

"ould you like to see Islam, as a moral and political ideal,
meeting the same fate in the world of Islam as Christianity

has already met in Burope? Is it possible to retain Islam

as an ethical ideal and to reject it as a polity in favour

of national politics, in which religious attitude is not
permitted to play any part? This question becomes of special
importance in India where the Muslims happen to be in a minority
ees The religious ideal of Islam ,.. is organically related

to the social order which it has created. The rejection of

the one will eventually involve the rejection of the other.
Therefore the construction of a polity on national lines, if

it means the displacement of the Islamic principle of solidarity,
is simply unthinkable to a Muslim. This is a matter which at
the present moment directly concerns the Muslims of India." 1

Quoting Renan on the subject of 'nation' as an embodiment of
'a moral consciousness! Igbal says:-

"The formation of the kind of moral consciousness which
constitutes the essence of a nation in Renan's sense demands

1. Muparmmad Iqbal, Speeches and Statements of Igbal, compiled by
Shamloo, Al-Manar Academy, Lahore, 1948, pp. 3-9.
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a price which the peoples of India are not prepared to par.

The unity of an Indian nation, therefore, must be sought,

not in the negation but in the mutual harmony and cooperation
of the many ... It is, however, painful to observe that our
attempts to discover such a principle of internal harmony

have so far failed., Why have they failed? Perhaps we suspect
each other's intentions and inwardly aim at dominating each
other. Perhaps in the higher interests of mutual cooperation,
we cannot afford to part with the monopolies which circumstances
have placed in our hands and conceal our egoism under the cloak
of a nationalism outwardly stimulating [simulating?] a large-
hearted patriotism, but inwardly as narrow-minded as a caste

or a tribe. Perhaps we are urmilling to recognise that each
group has a right to free development according to its own
cultural traditions,

"The principle of Buropean democracy cannot be applied to India
without recognising the fact of communal groups. The Muslim
demand for the creation of a Muslim India within India is,
therefore, perfectly justified ... I would like to see the Punjab,
North-West Frontier Province, Sind and Baluchistan amalgamated
into a single state self-government within the British Empire

or without the British Empire; the formation of a consolidated
North-West Indian Muslim state appears to me to be the final
destiny of the Muslims, at least of North-West India." 1

It should, however, be kept in mind that Igbal!'s assertion
regarding a distinct destiny of Indian Islam did not signify a distinct
Indian Muslim nation, but only a part of the whole Muslim nation
comorising all Muslim peoples in different parts of the world which
in the Quranic terminology means uwmmah. He was, as we have seen,
vehemently against nationalism per se and it is still fresh in the
memory of the Indo-Pak Muslims how strongly he had reacted in 1938

against the reported statement of Mawlan3a Husain Apmad MadanI that

1., Mupammad Igbal, Speeches,and.Statements of Tgbal, pp.9-36.




in modern times nations were formed by lands and the Indian Muslims
1

should accept this view, and how he had, once again, in reply to

Mawlana's statement, reaffirmed his previous position, saying:-
"T am opposed to nationalism as it is understood in Europe,
not because, if it is allowed to develop in India, it is
likely to bring less material gain to Muslims. I am opposed
to it because I see in it the germs of atheistic materlialism
which I look upon as the greatest danger to modern humanity.
Patriotism is a perfectly natural virtue and has a place in
the moral life of man. Yet that which really matters is a
man's faith, his culture, his historical tradition. These
are the things which, in my eyes, are worth living for and
dying for, and not the piece of earth with which the spirit
of man happens to be temporarily associated." 2

This "postic dream" of Igbal caught the imagination of the Muslims of

India who under the leadership of Mr. Jinnah embarked upon giving it

a concrete shape,

By the end of the period under review the Hindu-Muslim tension
had reached a point where no compromise on the subject of an 'United
Indian nationalism! was possible., The Muslim Mass Contact organised
by the Congress and supported by the Jam‘Iyat-ul-‘Ulam3i’ in order to
achieve the support of the Muslim masses for the national ideals, had
failed. In the provincial elections of 1937 held under the Act of
1935, the Congress had swept the polls, quite contrary to the official

calculations, in all the provinces with a Hindu majority and in the

1, Cf. the poem "Husain Apmad" in Mupammad Iqbal's Armughan-i-Hijaz
(Lahore, 1951, p. 278). It started a heated controversy in which the
nationalists and the adherents of Islamic nationalism (Millatism) both
participated with equal frenzy. There was also an exchange of ideas
between the two personalities concerned through the Lahore daily Ijsan
and one Hagzrat TaltGt who later edited those letters and statements and
published them under the title NazariyahZi-QawmIvat: Mawlana Husain
Abmad S3kib Madani wa ‘All&mah Iqb3l, Dera Ghazi Khan, n.d.

2. Mupammad Iqb3l,"Presidential Address delivered at the annual session

96,




North-West Frontier, a predominantly Muslim province. The Congress
formed ministries in these provinces, but, quite undiplomatically,
ignored the demand of the Muslim League to have the Muslim ministers
from amongst its own elected members. It gave the League sufficient
ground for resentment. A further insult was added to injury when
Jawaharlal Nehru made an unrealistic claim declaring that "there were
only two parties in the country --- the British and the Congress.“l

This approach of the Congress towards the communal problem even as

late asz 1937, was interpreted by the League High Command as a challenge
to the Muslim community. Mr. Jinnah, a keen mind and a shrewd politician
as he was, exploited this situation to reorganise the Muslim League and
accepted the challenge in a defiant mood at its historic Lucknow session
in 1937. In 1939 came the Second World War and when, because of certain
basic differences with the Government on the question of India's partici-
pation in it on behalf of the Allies, the Congress ministries went out

2
of office a 'Day of Deliverance! was observed by the lLeague and its

(Continued from previous page):

of the All-India Muslim Conference at Lahore on the 2lst March, 19328,

in Speeches and Statements of Igbal, compiled by Shamloo, Al-Manar
Academy, Lahore, 1948, p. 38.

1. Albiruni, op. cit., p.211.

2. The Congress formed ministries in the provinces where it was elected

as a majority party,about the middle of July, 1937. On March 20, 1938,

a2 committee was appointed by the Council of the All-India Muslim League

to investigate into the alleged atrocities perpetrated on the Muslims of
the Congress-ruled nrovinces. The chairman of the committee was R3ja
Sayyid Mupammad MahdY of Pirplr, a Muslim landlord of Oudh, who submitted
his report on the 1l5th November, 1938, This report is known as the Pirpur
Report and served as the official charge-sheet of the Muslim League against
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followers. Taking full advantage of this psychological moment,

Mr. Jinndh busied himself with the task of reorganising the League,
weaning away the Muslim masses from the Congress and the Muslim
nationalist organisations and determining the League objective for

the future and final fight with the Congress. Barlier, in 1938 the
Sindh Provincial Muslim Conference had passed a resolution “suggesting

to the All-India Muslim League, that it should review the entire
gquestion of the future constitution for India, and suggest something
which would secure the honourable status due to the Muslims. 'Sindh
resolution also suggested that Hindus and Muslims were separate nations.'"1
The cummilative result of all these happenings was the historiec resolution
adopted by the League at its Lahore session in 1940, putting forward

its demand for a separate independent homeland for the Muslims of

India,

(Continued from rrevious page):

the Congress regarding its treatment of the Muslim minority and supposedly
Justifying the clzim of the League that in an united independent India
with an overwhelming Hindu majority Muslims and all that was Islamic
would be annihilated. The Revort was one-sided and mainly meant for

a propaganda stunt against the Congress. "An outsider who read. the
report would wish to hear the other side of the case. But no doubt

an inflarmmable partisan was goaded, particularly by the implicit
insinuations and the screaming, heavy-type headlines, to resentment

and fury. The report repeatedly stated explicitly that the Muslims

were in a worse case under the Congress than under the British." (Smith,
op. ¢it.,p.262). It was unfortunate that the report was never put to

the test of an impartial investigation. The League made much out of it
and on the resignation of the Congress ministries in December, 1939,

very tactfully celebrated the Day of Deliverance. It is an irony of
history that the partition of India left the Muslims of the Hindu-
majority provinces again at the mercy of the Hindus from whose domination
no 'Deliverance! can be foretold even in the distant future.

1, Albiruni, op. cit., p. 218,




CHAPTER IV

THE DEMAND FOR PAKTISTAN

On March 23, 1940, Nationalist India was shocked at the proposal

of the partition of the country, as propovnded by the Muslim League at

its Lahore Session. On that day it passed the following resolution:-

"l. While approving and endorsing the action taken by the

"2,

3,

Council and the Working Committee of the All-India Muslim
League as indicated in their resolutions dated the 27th
of August, 17th and 18th of September and 22nd of October
1939 and 3rd of February 1940 on the constitutional issue,
this Session of the All-India Muslim league emphatically
reiterates that the scheme of Federation emhbodied in the
Government of India Act, 1935, is totally unsuited to,
and unworkable in the peculisr conditions of this country
and is altogether unacceptable to Muslim India.

It further records its emphatic view that while the
declaration dated the 18th of Octoker 1939 made by
the Vicercy on behalf of His Majesty's Government is
reassuring in as far as it declares that the policy
and plan on which the Government of India Act, 1935,
is based will be reconsidered in consultation with the
various marties, interests and communities in India,
Muslim India will not be satisfisd uvnless the whole
constitutional plan is reconsicdered de novo and that
no revised plan wonld be acceptabls to the Muslims
unless it is framed with theilr approval and consent.

Resolved that it is the considered view of this Session
of the All-India Muslim League that no constitutional
plan would be workable in this country or acceptable

to the Muslims unless it is designated on the following
basic principle, viz. that geographically contiguous
units are demarcated into regions which should be so
constituted with such territorial readjustments as may
be necessary, that the areas in which the Muslims are
numerically in a majority as in the North-Western and
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BEastern zones of India should be grouped to constitute
"Independent States" in which the constituent units shall
be autonomous and sovereign;

"4, That adequate, effective and mandatory safeguards should
be spzcifically provided in the constitution for minorities
in these units and in the regions for the protection of
their religious, cultural, economic, political, administrative
and other rights and interests in ccnsultation with them; and
in other parts of Tndia where the Musalmans are in a minority,
adequate, effective and mandatory safeguards shall be specifically
provided in the constitution for them and other minorities for
the protection of their religious, cultural, ecoromic, political,
administrative and other rights and interests in consultation
with them.
"5,This Session further 2uthorises the Working Committee to frame
a scheme of constitution in accordance with these basic vprinciples,
providing for the assumption finally by the respective regions
of all powers such as defence, external affairs, communication,
customs, and such other matters as may be necessary.!
The provosal for the nartition of India as adumbrated in the
Resolution was based on the thecrv that there were two major nations
in the Indian sub-continent and thzt each nation had a right to a
homeland of its own for its free and unhampered development. When
challenged on this point by Gandhiji, Mr. Jinndh said: "We maintain
and hold that Muslims and Hindus are two major nations by any definition
or test of a nation., We are a nation of a hundred million, and, what
is more, we are a nation with our own distinetive culture and civilization,
language and literature, art and architecture, names and nomerclature,
sense of value and proportion, legal laws and moral cocdes, customs

and calendar, histery and traditions, aptitudes and ambitions; in

short, we have our own distinctive outlook on life and of life, By
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1
811 canons of international law we are a nation." Tt is remarkable

that Mr. Jinnab, perhaps deliberately, avoided to mention religion

in his definition; nevertheless, the determining force behind it,
which he, most vrobably, had in his mind, was certainly religion which
has been responsible for many a distinctive feature of Muslim life all
over the world. The Muslim League chief also abstained from mentioning
the test of watan (homeland) as the basis of a nationhood, which the
nationalist Muslims, including the Jam‘iyat-ul-‘UlamE’, regarded as
being the very core of their conception of Indian nationalism. In
other words, Mr, Jinnih's nation, at this stage, was homeless and

was striving to have a homeland whereas the Jam‘iyat's nation had =
home which was under foreign domination from which it was struggling

to free itself. However, Mr. Jinn2h's definition was quite logical

in so far as his whole strategy for the demand of a separate homeland
for the Muslims was concerned; and, no doubt, he represented quite
faithfully the sentiments of the Muslim middle class who, being in a
backward position, was frightened at the idea of a free competition
with its Hindu counterpart in an independent India. The fact is

that the demand was the product of a mixed feeling of fear and

pride --- fear of all sorts and the pride of being once the unauestioned

rulers of the great sub-continent. It will be out of place to discuss

1. Mubhammad ‘arx Jinnal, Some Recent Speeches and Writings of Mr, Jinnah,
vol. II, collected and edited by JafIludd®@n Apmad, Mubarmad Ashraf,
Lahore, 1947, pp. 180-181,
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this psychological factor in detail. The preceding chapters,
particularly the third one, are an attempt to deal with the main
trends that led the Muslim League, the undisputed champion of the
interests of the Muslim bourgeosie, to demand Pakistan; and when
the demand was presented in terms of religious and cuvltural freedom
along with the crv of 'Islam in danger', the Muslim masses also
joined the League and it became a common goal of the majority of the
Indian Muslims to be achieved at any cost..:l

The first reaction that the lahore Resclution provoked in the
circle of the non-League Muslim organlsations was represented in the
resolutions of the Kzad Muslim Conference convened on behalf of the
Jam‘iyat-ul- ‘Ulami’ and other organisations in April, 1940, at Delhi.2
This Conference voiced its opposition to the division of India although
at the same time reiterated its deep concern for the religious and
cultural safeguards of the Muslim community in any future constitutional
set-up of the country. Among the resolutions passed the following three
are relevant to the issue in question:

1. "This Conference, representative of Indian Muslims who

desire to secure the fullest freedom of the country,
consisting of delegates and representatives from every

province, after having given its fullest and most careful
consideration to all the vital questions affecting the

1. For the study of this develovment the writer suggests the perusal of
"Islamic Nationalism: The Muslim League" in W. C., Smith's Modern Islam
in India, London, 1946, pp. 246-269, "Muslim Case for Pakistan" in

B. R. Ambedkar's Pakistan or the Partition of India, Bombay, 1946,

PP. 3-32, and "The Muslim Reaction" in R. Coupland's The Constitutional
Problem in India, Oxford University Press, London, 1945, ovn, 179-207.
2. Sayyid Tufail Ahmad, Rip-i-Rawshan Mustagbil, Nizami Preys, Badaun,

19’46 * PP- lho—lbl.
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interest of the Muslim community and the country as a whole
declares the following:-

1., "India will have geographical and political boundaries of an
individual whole and as such is the common homeland of all
the citizens irrespective of race or religion who are joint
owners of its resources. All nooks and corners of the country
are hearths and homes of Muslims who cherish the historie
eminence of their religion and culture which are dearer to
them than their lives. From the national point of view every
Muslim is an Indian. The common rights of all residents of
the country and their responsibilities, in every walk of life
and in every sphere of human activity are the same., The Indian
Muslim by virtue of these rights and responsibilities, is
unauestionably an Indian national and in every part of the
country is entitled to equal privileges with that of every
Indian national in every sphere of governmental, economic and
other national activities and in public services. For that very
reason Muslims own equal responsibilities with other Indians for
striving and making sacrifices to achieve the country!s independence,
This is a self-evident proposition, the truth of which no right
thinking Muslim will question. This Conference declares unequi-
vocally and with all emphasis at its command that the goal of
Indian Muslims is comnlete indevpendence along with protection of
their religion and communal risghts, and that they are anxious
to attain this goal as early as possible., Inspired by this aim
they have in the past made great sacrifices and are ever ready
to make greater sacrifices,"

2, "This is the considered view of this Conference that only that
constitution for the future government of India would be
acceptable to the people of India which is framed by the
Indians themselves elected by means of adult franchise. The
constitution should fully safeguard all the legitimate interests
of the Muslims in accordance with the recormendations of the
Muslim members of the Constituent Assembly. The representatives
of other communities or of =zn outside power would have no right
to interfere in the determination of these safeguards.t

3. 'Whereas in the future constitution of India it would he essential,
in order to ensure stability of government and preservation of
security, that every citizen and community should feel satisfied,
this Conference considers it necessary that a scheme of safeguards
as regards vital matters mentioned below should be prerared to
the satisfaction of the Muslims.
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"This Conference approints g board consisting of 27 persons.
This board, after the fullest investigation, consultation
and consideration, shall make its recommendations for
submission to the next session of this Conference, so that
the Conference may utilise the recommendations as a means
of securing a permanent national settlement of the commmnal
question. This recommendation should be submitted within
two months. The matters refered to the board are the
following:-

1. The protection of Muslim culture, personal law and
religious rights.

2. Political rights of the Muslims and their protection.

3. The formation of future constitution of India to be
non-unitary and federal, with absolutely essential
and unavoidable powers for the Federal Government.

4. The provision of safesuards for the economic, social
and cultural rights of Muslims and for their share
in public services ...

"Since the safeguards of the communal rights of different
communities will te determined in the constituent assembly
referred to in the resolution which the Conference has passed,
this Conference considers it necessary to declare that Muslim
memb~ars of this constituent assembly will be elected by Muslims
themselves," 1
The report of the board envisaged in the third resclution never
apoeared. The reasons are unknown. Perhaps the war-time conditions,
the Satyagrah launched hy the Congress in 1940, the Cripps Mission
and the 'Quit India' movemert of 1942 followed by a general arrest of
nationalist leaders were responsible for this. Perhaps it was also
due to the growing popularity of the League demand that the board
considered it futile to recommend any alternative to the scheme of

Pakistan. However, the Jam‘Tvat, perhaps left alone or having a

greater sense of responsibility, came out with its own decision in 1942

1. B. R. Ambedkar, Pakistan or the Partition of India, Bombay, 1946,
pp . 192-1941
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known as the Jam‘iyat Formula which ran as follows:-

"1, Our object is complete independence.

"2, In a free India, Musalmans and their religion and culture
will be free., They will not accept a constitution which
does not approve of these freedoms.

"3, We stand for the fullest and unrestricted autonomy of the
provinces. The Centre will enjoy only those powers which
the provinces, of their own accord, hand over to it and
which concerns equally with all provinces,

"L, It is our considered opinion that a federation of sutonomous
provinces of India is essential. But a federation in which
ninety millior Muslims with a distinct cultvre of their own
are left on the mercy of a numerical majority, will, in no
case, be acceptable to them; the Centre is to be formed on
su~h principles that give a clear guarantee to the Muslims
with regard to their religious, cultural and political
freedom,” 1

— - ————

1, Sayyid Mupammad Miy3n, ‘Ulami’-i-Haqq, vol. II, Delhi, 1948,
pp. 164-165. See also Jam ‘Iyat-ul-'Ulami’ Kiyi Hay (by the same author),

Delhi,

n'do. pp- 2“’1"‘214’20

Giving a tentative proposal for the structure of the Federal Government
in so far as the cultural, religious and political safeguards for the
Muslims were concerned, the Jam Iyat laid down the following suggestions:-

1)

2)

3)

The Federal Parliamen® should be comnosed on the basis of parity
between the Hindus and the Muslims; for example, the pronortion
sh%uld be: Hindu seats 45%, Muslim seats 45%, and other minorities
10%,

In the Federal Parliament, if the 2/3 majority of the Muslim
members is of the opinion that a particular bill or proposal is
prejudicial to their religious, cultural and political interests,
then that bill or proposal will not be presented before or passed
by the House.

There should be established a Supreme Court composed of equal
number of Muslim and non-Muslim judges who will be appointed

by a committee having equal number of representatives from the
Muslim and non-Muslim provinces. This Supreme Court should

be empowered to give final verdicts on problems arising out of
disputes between the Centre and the provinces, between one
province and the other or between two communities in the country.
And also if, under the vrovision No.2, the majority of the Federal
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The present writer has quoted the wvarious resolutions and
decisions in extenso in order to show the divergence of the different
Muslim approaches to the solution of the communal problem as it stood
in the early 1940's, There is no doubt that the Jam‘Iyat had always
been seriouvs in so far as the protection of the relisgious and cultural
rights of the Muslims were concerned; but it is also true that the
Lahore Resolution forced them to clarify their position and speak in
concrete terms not only for the Muslims! religions and cultural
safeguards but alsc for their political freedom in terms of complete
autonomy of the federating provinces. In view of the changed situation
the Congress also passed a resolutionl in favour of a loose federation
with all residuary powers resting in the warious units,

However, the main point of difference between the League and
the Jam‘iyat centred round the geographical and politieal unity of
India., The League demand, as we have seen, was based mainly on two
propositions: 1) Fear of a Hindu domination in a federally United India,

no matter how loose the proposed federation might be; 2) Muslim ambition

(Continued from previous page):

Parliament differs from the opinion of the 2/3 majority of the

Muslim members with regard to a bill being or not being opposed

to the interests of the Muslims, the matter will be referred

to the Supreme Court.

L)Any other proposal agreed by the parties concerned.

1. This resolution was passed by the Congress Working Committee on
August 5, 1942, at Bombay, and in it was pointed out that "the Congress
was not 'embarking on a mass struggle'! to obtain power for itself,'Power,
when it comes, will belong to the whole people of India.! The Provisional
Government will be 'a composite Government representative of all the
important sections of peovle of Tndia'; and the constitution to be drafted
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to carve out a destiny of their own according to their religious and
cultural gﬁggg. The League argued that the Muslims of India had taken
to this drastic measure as the final solution of the age-old commmnal
problem after they were forced by the narrow-mindedness of the Hindus

to have no longer any faith in their professions of sincerity and big-
brotherly assurances. The general approach of the League towards the
Congress was: "It is no use saying that the Congress is not a Hindu
body. A body which is Hindu in its composition is bound to reflect

the Hindu mind and support Hindu aspirations. The only difference
between the Congress and the Hindu Maha Sabha is that the latter is
crude in its utterances and brutal in its actions while the Congress

is politic and polite. Apart from this difference of fact, there is

no other difference between the Congress and the Hindu Maha Sabha.“l
"Muslim India " Mr. Jinnal declared in 1942, "is fighting and struggling
for survival and for its right to self-determination, whereas the Congress
and other Hindu organisations are speeding tn assume supremacy and
domination over the Muslims as an All-India minority by establishing

one central govermment over the whole of India, and thus to dominate

. 2
and control even those zones where the Muslims are in a solid majority..."

(Continued from previous page):

later on by the Constituent Assembly should be 'a federal one with the
largest measure of autonomy for the federating units and with residuary
power resting in these units. (See Coupland, op. cit., p. 296; and also
Michael Brecher, Nehru; A Political Biogravhy, Oxford University Press,
London, 1559, p. 287.)

1. Ambedker, op. cit., p.38.

2. Mat{ltbul Hasan Szyyid, Mohammad Ali Jinnahi A Politiecal Study, Shaikh
Muhammad Ashraf, Lahore, 1953, v. 477.
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The League, under his leadership, stood for "free India ard free
Islam."l

It would be surerfluous to give all the resolutions passed by
the League and 21l the statements given by its Q3’id, for 311 of them
cortain .the same theme as described above. The Deoband leadership,2
through its public platform - the Jam ‘Tyat-ul- ‘Ulami’-i-Hind =——
refused to share the views and sentiments expressed by the League and
its leaders. It had its own views regarding the future destiny of the
Indian Muslims and its misgivings about the far-sightedness of the
League leadership.

The Jam‘iyat never conceded to the doctrine of two nations as

propounded by the League., Since its very inception it stood for an

'United Indian Nationalism' (muttabidah qawmIyat). This formed the

very core of all tke League-Jam‘Iyat differences. The Jam‘Iyat's
stand on this fundamental and controversial point was fully explained
by Mawldna HJusain Almad Madanl, one of its chief spokesmen and for

years its president, in his Muttahidah Qawmiyat aur Islam (Delhi, 1938)

in the light of the ZJuranic verses and the Provhetic traditions. Again,

1. Matldbul Hasan Sayvid, op. cit., p.442.
2. It is significant to note here that a small section of the Deoband
School was against joining the Congress. Mawldni Ashraf ‘A1T Thanawl
(1863- 19&3) was the chief spokesman of this group. Later Mawlina Shabbir
Ahmad ‘Uthmard(1887-1949), a well-known disciple of Shaikh-ul-Hind and an
allm of good repute, who had been for years in the forefront of the Jam 1yat
leadershio, deflected from it w1th a few more Deobandl ‘allms and became
the first president of the Jam‘Iyat-ul-‘Ulami %i-Is13m organised in 1946
with the bleq51ngs of Mr. Jinnal in order to counteract the act1v1t1es of
the Jam ‘iyat-ul- ‘Ulami’-i-Hind. However, the bulk of the Diarul- ‘Uldm
and the Deoband School kept on follow1ng the lead of Mawlana Husain
Ahmad Madani and the Jam 1yat-ul- ‘Ulami’-i-Hind in opposing the demand
for Pakistan.
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in his presidential address at the annual session of the Jam ‘Iyat-ul-
‘Ulami’ at Jawnpur (U.P.) in June, 1940, he declared:-

""We, the inhabitants of India, in so far as we are Indians,

have one thing in common and that is our Indianness which
remains unchanged in srite of our religious and cultural
differences. As the diversities in our appearances, individual
qualities and personal traits and colour and stature do not
affect our common humanness, similarly our religious and
cultural differences do not interfere with our common associz-
tions with our homeland. Therefore, like the other millats

and non-Muslim religio-cultural groups, it is incumbent upon
the Muslims to have concern with and struggle for the attain-
ment of national interests and fight against the evils that
hamper the country's progress and vrosperity ... This duty
which arises out of our common sharing in the happiness and
misery of our motherland, is obligatory on all. Religious
differences, in no case, serve as an impediment in the way

of fulfilling this ohligation. This'is what I mean by the
muttabhidah qawmiyat. The other meanings which the peorle are
attributing tc it are wrong and baseless. The Congress, having
the same stand [as ours] has made provisions in its fundamentals
for the protection of all religions, cultrres and languages. The
Buropean conception of nationalism or the outlook of [certain]
individuzl Congressmen regarding the different interpretations
of the Congress fundamentals, is unacceptable to the Jam‘iyat.
It denounces it and is totally opposed to it." 1

Out of this basic difference between the Lesgue and the Jam‘iyat arose
the latter's vebement opposition to the League's demand for the division
of the country. Deoband became the citadel of this opposition as Aligarh,

cuite naturally, turned out to be the training centre of the mujZhidin-3.-

Pakistan. It is meaningful to note that the two major centres of Muslim
education in India, representing, since their very bsginning, the two
different trends in the politico-intellectual life of the Indian Muslims,

finally collided against each other in the moulding of the ultimate

1. Sayyid Mupammad Miy3n, ‘Ulamf’-i-Haqq, vol. II, pp. 137-138.
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destiny of the Muslims in the Indian sub-continent. Deoband never
succeeded in shaking off the suspicions it entertained sbout the
pronounced cooperation of Aligarh with the British regime in Tndia.

No doubt, we have seen a section of the Aligarh movement revolting
against the British authority. But it is also truve that, in the final
analysis, this turned out to be a temporary phase; the party in power
at Aligarh was always cauvtious in not taking any step which would
antagonise their British masters. This is why the Jam‘iyat never
appreciated the Learue politics which, it believed, was the product
of and fed and nourished by the interests of British Imperialism. Even
as late as 1945 when the Muslim League had also c¢ome in line with the
nationalist organisations in demanding the freedom of the country, though
stressing prior conditions before the British quit India, Mawlana
Madani had doubts about the sincerity of the League leadership on the
question of freedom. In answer to a letter by one Mawlawl Mupammad
Ism3 ‘Tl of Gijar Khin (Distt. Rawelpindi), the Mawldni quoted the
criticism of ShiblI with approval on the bona fides of the League,
saying, "The first foundation stone of the League was the Simla
Deputation and whatever constitution may be given to it in the future
the svirit of the Simla Devutation will continue in it. The main
object of the Deputation, as it was made explicit, was whatever rights
have been won by the Hindus as a result of their struggle of thirty

1
years, the share of the Musalmans in them must be fixed." The Mawlani

1. Husain Abmad MadanI, Muslim Iig Kiy3 Hay, Delhi, 1945, pp, 9-10;
quoted from Hayat-i-ShiblI by Sayyid Sulaimdn Nadwi, Darul-Mugannifin,
Azamgarh, 1943, p. 618.
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further wrote that the poli.y cf the Misl'nt league during the war
served thre o-ce of the British Imperialism and the activities of the

prominent Leaguers were contrawr Lo their expressed interasst in seeing
1

India free from the foreisn yoke. He also enpressed his susnicions
shout the interviow which Mr, Jinnidh gave to the rerresentative of +h-

News Chrcnicle of Tonden on February 29, 1944, and in which he w-s

rerorted te hrve remarked that afrer India was divided i~ Rritish
~vthomity, s¢ far as ared forces and fraien o ffairs wer concermed,

worrld rematyv nopgrimrnd until there was poirce and ba oy between the
)

newly created states, The Mawlani concluded +.i.* th» leagun appeared
to seel Rritich nrateetion £or the would-be Pakistan whils thz Jam‘Tvat

mes fichtiny o a complate withdrawal »f Rritish -~vthority from the

3

. . ¢ .
Trdian sub-contia-~t, TIn shert, tle Jam Iyat, or the basis of the past

records of the Lecsue, ¢l never helieve that it wld ever toke -
1
bold stand against 3ritish Imperialism,
\

[} P 3 . . -
The Jam Jvat also suspneted a Rritish desicr hehind tha idea of

the nemtition af the countrv., Ths vlcz was th:t Troarial Brit-*r, after

1. Pimcin fjmad Madani, op. cit., von. 17-1F,

2. Thid., p. 17; quoted from thz M~dinah of Bijinore, March 5, 1944,

(cf. Some Recent Sreechas and Writinzs o Mr., Jinngh, vol, IT, c~llected
and edit~d hy Jam¥luidin Apmnd, Mupammad Ashraf, Tahore, 1047, pp,52-62)
Note +bat Dr. ‘Ahdul Lat7f of Hyderabad who had 2 schem2 of hic om for

the solvtior of th2 comrunal rrobler, rercted wviolentlv against this
statemant of ¥r, JirnZh and askad the Moslir Leaecmers whether ftrey wculd
~upport stch a seheme of Pal-istsn whis™ me~rt a nrelongatinr of the Britirh
svthority on tre Tnifan s331. (Rea Tus=ir Apmad Madan®, Palkistin Kiy3 Hay,
part I, Delhi, n.d., pp.23-24; quotcd frem the daily Ajwal, Bombay, Mareh A,1944)
3.Jusain ffmad MadenI, on. cit., rJ0A,

Lo Husain Apmad Madan¥, MakatTh-i-chaikh-ul-TslAm, comriled by Sayyid
TopTA 2l WahidI, Qawmi Kitdbghar, Dechand, r.d., rr, §7-48,
(Hareinnfte~ we will refer to it as Makatih),
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taking away political authority from the Muslims, was responsible
for the untold misery, privation and degradation which the Muslims
had to undergo throughout the last hundred years and more. Tt was
the British government that had run down the Muslims, had destroyed
their educational institutions, had replaced their laws with man-made
laws and the g3dis and muftis with non-Muslim judges in the Indian

courts, and had deliberately kept them politiczlly and economically
1
backward. Now why this change of heart on their part and why their

deep concern for the well-being of the Muslim minority? It could not
understand the anxiety of His Majesty's Government expressed by the
Secretary of State for India, Mr. Amery, in 1940, in the following

words: -

Tt is true that they [the Congress] are numerically the largest
single party in British Tndia., But their claim... to speak for
India is utterly denied by very important elements in India's
complex national life. These other elements assert their right
to be regarded not a2s mere numerical minorities hnt as separate
constitnent factors in any future Indian policy, entitled to he
treated as such in any discussions for the shaving of India's
future constitution,

"The foremost among these elements stands the great Muslim community,
of ninety million strong ard constitutes a majority bota in the
North-Western and North-Eastern India, but scattered as a2 minority
over the whole sub-continent., In religious and social outlook,
in historic tradition and culture,the difference between them and
their Hindu fellow-countirymen goes as deep as, if not deeper than,
any similar difference in Burope... They will have nothing to do
with a constitution framed by a Constituent Assembly elected by
a majority vote in geographical constituencies." 2

1. Yusain Ahmad Madan¥, Mak3tib , pp. 59-60.
2. Matlibul Hasan Sayyid, op. cit., pp. L47-448,



113.

Tt based its suspicion about the proposed scheme for Pakistan as the
product of British diplomacy on the following grounds:-

1) Since the very beginning it had been the game of British
TImperialism to rule its colonies by sowing the seed of
division and discord among their people., It followed the
same policy in India where the ground was more fertile for
such a cultivation. With the gradual strengthening of
her national movement grew the British anxiety to devise ways
and means to divide her into two parts thereby meaning to
weaken her people and create sure opportunities for foreign
political interference and economic penetration. The Jam‘iyat
leaders were apprehensive of these consequences. Its president,
in reply to a letter written by one Hifiz Mubammad Jiddiq
from Mugaffargarh (Punjab) in 1946, wrote:-

"In view of the economic backwardress of the Muslim majority
provinces ... and the active resistance of an effective, well-
organised and numerically strong minority, Pakistan will have
to face difficult problems and will be required, in order to
maintain itself, to seek the support of some foreign power. As
a 'result, its economic life will have to be controlled by foreign
governments and non-Pzakistani capital. Moreover, due to the lack
of its resources and further increase in its expenditure, it will
not be able tec defend itself independently,...; nor will it be
strong enough to give any effective assistance to Muslim countries,
On the eontrary, it will turn out to be a playground of political
intrigues of England and Russia. This situation, finally, will
give England a golden opportunity to take full advantage of Indo-
Pak prejudices and rivalries snd thus, in spite of the virtual
termination of British rule in India, it will eventually come to
dominate Pakistan and Hindustan again." 1

1. Husain Ahmad Madani, Makatib., PP. $2+53. .
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2) In 1930 (?) Mr. Plowden, a British official in the United
Provinces, wrote to some one in London a letter which leagked
out to the Press and which suggested that there was only one
solution to the Indian problem,viz. that India should be
divided into two zones, Hindu and Muslim., Deploring the
situation in India as one out of control because of the
Indianisation of the Civil Service, he grudgingly complained
against the rising 'Hindu' capitalism which was asserting itself
in trade and commerce at the cost of British interests. He
said that the only remedy against this disappointing situation
was the division of the country; if the Hindus would be unwilling
to have trade relations with the British, then Karachi would
serve the same purpose as Bombay at that time.l Approximately
at the same time Mr. J. Coatman, C.I.E., also expressed his

opinion in favour of the division. The story has been narrated

by Dr. Shawkatullah Angari in his Pakistan --- The Problem

of India as follows:-

"Tn 1903-31 the Reforms were on the anvil and at the First
and Second Round Table Conference the Muslims appeared
cormitted to the establishment of an Indian Federation,

J. Coatman, C,I,E., writing in 1932 at the time of the
Third Round T:=hls Conference, said, 'The creation of a
strong, united India ... is day by day being made impossible,
and in its place it seems that there may be brought into
being a powerful Muhammedan state in the North and West,
with i*s eyes definitely turned away from India, towards

1, Pusain Ahmad MadanI, Pakistan Kiya Hay, part I, Delhi, n.d., p.15;
quoted from the MadInah, xx;59, August 21, 1931, p. 4,
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the rest of the Muslim world of which it forms the fiinge...’

" The seed found a fertile soil in the minds of some young
Muslims who were opposed to the All-India Federation and
believed that the safeguards which were being provided in
the Constitution were useless, and 'our brave but voiceless
nation is being crucified on the altar of Hindu nationalism.’
In 1933 for the first time the Muslims, hitherto called a
minority community, were called a 'nation! by a Punjabi Muslim,
Chaudhry Rahmat Ali (an undergraduate of Cambridge), who gave
the movement a shave and a form. He propounded the idea that
the Punjab, N.W.F.P. (Afghan Provinces), Kashmir, Sind and
Baluchistan should be forrmed into a separate Muslim state called
Pakistan. This proposal was different from that of Dr. Iqgbal
in that while Dr. Igbal proposed the amalgamation of those
provinces into a single state forming a unit of the All-India
Federation, Chaudhry Rahmat Ali proposed that these provinces
shovld have an independent federation of their own...

"Tt is significant that questions about Pakistan were asked at

this Corference. It is still more significant that the initiative
came from the British ~-- they seem, from the record, to have
vressed their guestions while the Tndian (Muslim) delegates seem
uninterested and anxious to pass on to the next point ... Although
in India no one had heard of or talked of Pakistan and the Muslim
Delegation showed no interest in it, yet the Diehard Press and

the Churchill-Lloyd group of the Conservative Party waxed eloquent
over it and saw in it a suggestion of the gravest import with the
result that ques*lions were asked in the Houses of Parliament on
several occasions." 1

Rightly or wronglwr, the Jam‘iyat and the Dechand leadership which

considered the British Imperialism the greatest enemy of Islam and its
2

follovers, seriously suspected a British hand in the prcposed scheme
of the partitior of the country and repeatedly warned the Muslims of

the dangers involved in it. They alsc warned them that the scheme, if

——

1. Rajendra Prasad, India Divided, Hind Kitabs Ltd., Bombay, 1947,

PP. 206-207; quoted from Pakistan---The Problem of India by Dr.Shawkatnllih
Angari (pp.4-7).

2. Husain Apmad MadanI, Makatib, p. 59.
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i1t materialised, would divide the Muslim communitwv into three groups
and would be more harmful to them than to any other community in the
sub-continent; it would be still more ruinous to that groap of Muslims
who would be left behind in the Hindu provinces as a smaller and less
effective minority.l

It is true that the Lahore Resolution was vague in many a respect.
It did not say anything about the body or the authority that was to frame
the constitution. Probably it was to be made by the British Parliament.
The nature of the contemplated constitution was also not defined. The
actual territorial demarcation of the proposed states was also left
untouched. But it was completely silent on the guestion of the ways
and means to enforce the 'adequate, effective and mandatory safeguards!
for the protection of minorities; and this was the point which bothered
the Jam‘iyat very much. Mr, Jinnal never clarified this point and always
insisted upon the acceptance of the principle of p-rtition at first. The
Congress was not prepared to accept it, while Mr. Jinnd} was equally
unprepared to lay down the detalled plan. Under these circumstances,
there was much cauée for the gravest concern for the future plight of
the Muslims who were going to be the residents of India. Extremely
bewildered by the situation, the Jam‘Tyat warned the Muslims of the
dangerous game the League was playing at a very high stake, Even as

early as 1940 Mawlani Muhammad Sajjad of Bihar, one of the geniuses of

the Jam‘iyat—ul—‘UlamE’, analysing the Lahore Resolution had remsrked

1. Husain Ahmad Madanl, Khutbah-1-$adarat delivered at the thirteenth
session of the Jam 1yat-u1— Ulama’ —1-H1nd at Lahore in Mareh, 1942, and
published by the Office of the Jam ‘Tyat-ul-‘Ulami’-i-Hind, Delhi, n.d.,p.43.
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that there was nothing in it that could give the least satisfaction
to the Muslims living in the Hindu orovinces; the Resolution was
mainly related to the Muslims of those areas where they were already
in a majority. He had recorded his astonishment at the suggestion
that the strength of the Muslim vrovinces would be a guarantee for
the safeguards of the Muslims living in the Hindu majority provinces.l
The same year Mawlana Madani characterized the Pakistan movement as
the "death-knell for the Muslims of the areas where they were in a
minority.“2 In short, the Jam‘Iyat leaders were unable to understand
the wisdom of the policy advocated by Mr. Jimnah,viz, that "in order
to liberate 7 crores of Muslims where they are in a majority he was
willing to verform the last ceremonv of martyrdom if necessary and
let two croresBOf Muslims be smashedJ? They were also doubtful about
the practicality of the idea embodied in his remark that "as a self-

respecting people we in the Muslim minority provinces say boldly that

we are prepared to undergo every suffering and sacrifice for the

l. Mawlana Apmed Sa ‘14, Khutbah-i-Jadirat, presented at the Jam 1yat-ul-
‘Ulam3’ Conference (Meerut Division), February, 1946, and published

by Hamdard Press, Delhi, 19b6 PP. 26=27; cuoted from the NagIb (Patna),n.d.

2. Sayyid Muhammzd Miyan, ‘Ulami’-i-Hagq, vol. II, p. 136.

3. It is interesting to note that, as a result of the actual partition

of the country in 1947, about 40 million Muslims emerged as the citizens

of new India,

L, Mupammad ‘AlI Jinnd3h, Some Recent Speeches and Writings of Mr, Jinnah,

vol. I, 5th ed., collected and edited by JamIluddin Almad, Shaikh Mubhammad

Ashraf, Lahore, 1952, p.271.
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emancipation and liberation of our brethren in regions of Murlim
1

states will be the surest guarantee for the fair treatment of the
2
minorities." (Ttalics are ours.) They knew well that by this remark

Mr. Jinnal} was pointing to the 'halance theory!, but they had their
own misgivings on this point. They thought that sevaration was not
necessary and conld not be a2 sure grarantee for inculcating a serse
of responsibility in the majority towards the minorities; indeed
unity provided a more favourable atmosphere for the growth of this
kind of resporsibility. What they considered imnlied in the remark
was the sense of fear in the majority in one stzte of retaliation by
another majority in the other state; in other words, minorities were
to be doomed to remain as hostages in their respective states. They
regarded this position not only as dublious but as foolish and mad.3
Moreover, according to them, the very idea of maltreatment meted out

by a Muslim Government to a people who had done nothing wrong, was
L

obnoxious and contrary to the tents of the Shari ‘ah. They further

1, Giving a footnote in his Islam in Modern History (Princeton University
Press, Princeton, 1957, p. 272.) to his remark in the text: "It is the
Indian Muslims who have chiefly paid for the ambiguities of Pakistan. Tt

is they who have suffered most for the impracticalities ard absvrdities®,
Dr. W¥.C. Smith says:"One mist note the Qurbin theory; that the Indo-Muslims
have gladly pald the price for Islam's flourishing in Pakistan. !'It is

good that we suffer!, they say in effect, 'in order that our brethren might
be free.' This i1s legitimate enough, if it be sincere and not rationaliza-
tion. However, the disillusionment has been bitter with the discovery,
gradually spreading, that Islam in Pakistan, rather than flourishing, hes
become in large measure the plevthing of hypocritieal and ineffective
politicians."

2, Mubammad ‘arx Jinnal, Some Recent Speeches and Writings of Mr.Jinnah,
vel, I, 5th ed., collected and edited by Jamiluddin Almad, Shaikh Mupammad
Ashraf, Lahore, 1952, p.267.

3. Mawldnd Apmad Sa ‘Id, ov. cit.,p. 28.

L, Tbid.

-]
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asked: what would happen 'in case of breach of any of the mandatory
safeguards?! Wou1ld Pakistan intervene, by show of force, to save the
Muslims from the tyranny and oppression of the Hindus? Was this
possible at any rate under the present circumstances?l And again,
the main reason for the demard for Pakistan was the fear of the Hindu
oppression of the Muslim minority in an united independent India; if
the Hindu majority could be ruthless in permetrating such atrocities
as reported in the Pirpur Report when the Centre was controlled by a
third power snd when the Muslims were in a substantislly effective
minority, there was every likelihood that it would behave more ruthlessly
when there would be a strong Hindu Centre and the Muslims would be a
mich smaller community.

The Deoband leadershir opposed the demand for Pakistan also
from the viewpoint of the difficulties its reali-ation would involve
in th~2 missionary activities of the Muslims., As stated in the previous
chapter, it was one of the objectives of the Jam‘iyat-ul- Ulami’ to
provagate and spread Islam through peaceful missionary work. The
atmosphere of hatred and ant~gonism that surrounded the Indian politics
in the wake of the growing popularity of the League demand for a separate
homeland, thought the ‘ulam¥, would hamper the progress of Islam as such
and put great obstacles in the way of missionary work. Their contention

was that Islam was a proselytizing religion and needed for its spread

1. Jusain Apmad Madani, Khujbah-i-Jadarat, delivered at tr~ fourteenth
session of the Jam ‘Tyat-ul- Ulami’-i-Hind at Sa&éranpﬁr, May, 1945,
and vublished by the Office of the Jam‘Iyat-ul- ‘Ulami’-i-Hind, Delhi,
n.d., p. 39,
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an atmosrhere of love, peace and harmony. Since the very beginning
they were alarmed at the spreading tide of communal hatred in the
country and were trying their best to check it. They knew that it

was not only the Muslims who were responsible fe~ this sorry state of
affairs; but they also believed in the mystic truth that 'hatred ceaseth
not by hatred but by love;' and it was incumbent uvon the Muslime not

to retaliate in anger. They must have patience and try to win the heart
of their fellow-countrymen with a vositive approach of love and friendship.
Even as early as 1931 Mawldn3 MadanI, writing to Mawlini ‘Abdul Biri
NadwI on thie important topic and explaining the Brahmanical hatred
against Islam — because of the latter's message of equality and
fraternity — as a counter-measure to defend the closed Hindu society
from succumbing to the all-embracing teachings of the Prophet of Islam,

had said:-
1

"You knowr that it is the Treaty of HJudaibIyah which was a
vrecursor of the conquest of Mecca and that of the whole of
Arabia; and the very day the Treaty of HudaibIyah was concluded
the Quranlc verse L (We have given thee victory...) was
revealed. ‘Umar was surprlsed at this revelation and said. 'Is
this a victory, O Prophet of Al13h?' Good mutual relationships,
a decrease in mutual hatred, a studying of the character and
teachings of the Muslims and a removal from the hearts of
stubbornness --- i+ was these factors which attracted the dear
sons of Quraish, made them Muslims and brought them from Mecca
to Madinah after the Treatr of HudaibIyah. Khalid ibn-i-Walid,

‘amr ibn-al ‘Kg and others —— May God be pleased with them —
became such devotees of Islam that the very being of Quraish
was annihilated.

"Tn short, mutuzl relationships result in the removal of mutual
hatred and bring people to the fold of Islam, while mutual hatred
results in stubbornness in an overlookinz of others'! good points
and constitutes an impediment in the vrrogress of Islam, And Islam
beirg a missionary religion, it is its duty, so far as possible,

1. The Treatv of FudaibIyah was concluded in the sixth year of the Hijrah.
"It is remarkable that although the Muslims had already been victorious in
several battles, not one of those victories but = truce, apparently
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to absorb others in itself, not to reject them. This is why we
should not hate our neighbouring peoples even if they hate us; if
they call us unclean and imrure we should not do so; if they regard
us as untouchables, we should not behave in such o way; and if

they tyrannise over us, we should not be tyrannical and unjust
towards them, Islam is a compassionate father and a kind mother.
It is a well-wishing corsul, a religion that attracts peoples and
a sympathiser of humanity. It ill-behoves it to requite evil with
evil; on the contrary, this constitutes the wall of Gog and Magog
against Islam. Kufr hcs never been just to Islam and the Quranic
verse, T Y% Yy 2G5 Y ¢ 2563 5 (Ff thev rrevail against
wou, they would not vay regard in your case to ties of relationship,
nor those of covenant.) is an unimpeachable witness of this, But
Islam never abandoned justice, equity and active goodness; nor was
it appropriate for it to do so, even though the irstinct of revenge
wanted all this. And if some worldly kings have done any injustice
or tyranny; it is they who are responsible for it for Islam does
not tolerate any of this," 1

We find the same theme in his speech delirered on September 19, 1945, in
Delhi and addressed varticularly to the ‘wlami’ on the occasion of the
formstion of the Ezad Muslim Parliamentary Board to fight the last
constitvtional battle against the demand for Pakistan in the general

elections of 1945-46. He is reported to have said:-

(Continued from previous page):

disadvantageous to the Muslims, is made the basis of the triumphant career
of Islam. There is no doubt an indication in this (sfirah) that though
war was forced on Islam and the Muslims had been victorious, yet its real
triumph lav in its moral conquest, gained in HudaibIyah. There was no
fighting there, but a truce was concluded which, although not allowing

the Muslims to retein any Muslim refugee from Mecca, nevertheless opened
the way for people, by laying aside hostilities, to reflect on the beauties
of Islam. The truce at Hudaibiyzh was thus a moral victory, and regarded,
as it is, as the basis of the future conquests of Islam." (See Mawlawl
Mubammad ‘Ali, The Holy Qur-an, The "Islamic Review" Office, Woking
(England), 1917, p.98l).

1. Qusain Apmad MadanI, MaktObat-i-Sheikh-ul-Tslam, vol. I, compiled

by NajmuddiIn Iglihi, Matba Ma arif, Azamgarh, 1952, pp. 157-158.




Upt the termination of the Muslim rule there were azbout 25
million Muslims in India. Within a period of less than a
century their number increased upto 100 million. The missionary
work of the ‘ulami’ has a great share in this increase., Compassion
2nd kindness, Jjustice and equity, mutual good relationships and
service to mankind --- these ame the fundamental principles for
the preaching of Islam. These principles, when acted upon, have
led to the progress of Islam,

"The great object of an over-zll spread of Islam in the whole of
Indir cannot be realized by appealing to passions of hatred and
antagonism. It is the non-Muslims who are the field of action
for the tabligh of Islam and form the raw material for this
splendid activity. To-day, by propagating hatred towards the
Hindus, this field is being closed and this material wasted. It
is contrary to the universal message of our great Prophet (Peace
by upon him.)

"Our object is to bridge the gulf of hetred which is being created
by the protagonists of the scheme of Pakistan; we are opposed to
the idea of limiting the right of missioncry activities of Islam
within any verticular area. The Muslims have got a right in 211
the nooks and corners of India by virtue of the great struggle
and grand sacrifices of their ancestors in this country. Now it
is our duty to maintain that claim and try to widen its scope,
instead of giving it uvp." 35

Above 211, Deoband was convinced that the western-educated League
leadership was exploiting the fair name of Islam for the worldly gain of
the Muslim vested interests which, knowing fully well that the irnorant
Muslim messes could only be won over by apprealing to their religious
emotions, had given the slogan that in an united India Islam would be
in danger. As indlcated befcre, the Veokand concewtion of Islam was
mainlr ir a legal form. Tt was traditiocnal, orthodox and censervative.
It could not accept any new interpretztion of Islam. Rut it is 21lso
significant that the League leadership, mainly cut off from the Islamic

past and educated in a different mould of intellectual traditions, failed

1. Sayyid Mupamm~d Miyan, ‘Ulamd’-i-Haqg, vol.II, pp. 340-341,
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to prodvce an Islémic ideology. There was nothirg positive in its
programme, The Muslim Teague remeined a negative movement through

and throush., Tts resronsible leaders always evaded all the basic
questions put forward by their followers as well as opponents. Even
Aligarh which can legitimately be called the intellectual arsenal of

the movemert, remained, till the last moment, confused abcut the kind

of society that was going tco be built vp in Pakistan. Tslamic democracy,
Islamic socialism and yﬁé’terms like these were frequently used, but
what they meant by them was never &laborated. For this intellectual
bankruptey and ideolorical confusion Pakistan had subsequently to pay

8 very high price, in spite of the sincere efforts of some of its leaders
to improve the situation.

Deoband was, however, certain that men like Vr. Jinndh and
New3bzadah Liyaqat °AlY Khn, wers incapable of buildirg up an Islamic
state in Pakistan. Neither their educational training nor their mental
make-up was suited to strive for svch a high ideal. Experiences had
shown that they had no respect for the tenets of the Shari ‘ah. They
spoke of the comprehensiveness of the Islamic law when thev had to
address the Muslims in order to win their support for their leadership;
but in lemislatures and in vrivate life they did not care for its
applizatior. TFor example, the stand taken bv Mr. Jinn3h on the Sharf ‘at
Bill of 1935, moved by Fafig ‘Abdullih of Tayallpur, was shocking to

1
the ‘Ulami’. As a result, the ‘ulami’ concluded that Pakistan would

1. Husain Ahmad Madani, Shari‘at Bil aur Ifg, Office of the Jam ‘Iyat-ul-
‘Ulami’-i-Hind, Delhi, n.d., pp. 5-9.
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he a state based on the secﬁlar principles of western tyre of government
1

and it wovld be no more different from the Kamalist Turkey. This is whr

they were not prepared to sacrifice the Fuslims of the Hindu majority
2
vrovinces for a secular state where the Swiss and the Freach legal

codes were going to be applied or the Sharf ‘ah was to be tampered with
to meet the worldly reaquirements of a materialistic state. In 1940
Mawling MadanI, while nresiding over the twelfth session of the Jam ‘Iyat-

ul- ‘Ulami’-i-HJind at Jaunpur, remarked:-

"These darrs the Pakistan movement is very popular among the
Mtuslim] masses. If it means the establishment in the Muslim
majority vrovinces of an Islemic state based on the Prophetic
traditions and the commandments of Islam, viz. hudid, gigag
and others, then it is really a very noble cause and no Muslim
will have any objection to it. DBut the fact is that, under the
present circumstances, nohody can imagine the possibility of
such a ventir=e," 3

Although there were leaders who, from the League platform, gave
the impressior that in Pakistan a sort of Islamic state based on the
L
princivles of the Qur’an and the Sumnah, would be established, yet

Mr. Jinngh himself seemed very clear about the problem in so far as the

1. Mawlina fJusain Ahmad MadanY wrote to one of his disciples in 1943 about
the un-Islmic behaviour of the League leadership and said: "Are the Leaguers
not, like Mugtafd Kamal, Muslim only in name?" (See MadanI, Maktibat-i-
Shaikh-ul-Islam, vol. I, p. 254.)

2. Husain Apmad Madani, Khutbah‘h>Sadarat (Lahore), p.b3.

3. Sayyid Mubammadz”‘Ula ’-i-Haqgq, vol. II, p.136.

4, On Novemher 9, 1945, Nawab Ismé‘il Khan told his audience at Allahabad
that the ideal objective of Muslim League was the achievement of Pakistan.
It was its ambition tn establish a state based on the hOlJ Shari ‘ah and
the political vhilosophy of Islam. (See Mawlini Ahmad Sa ‘Id, op. cit.,

p. 19.) Tt is important to note that such utterances of responsible
League leaders impressed a large number of ‘wlam3’ of different Schools
and also a small section of the Deobardf ‘ulami’ led by Mawlini ShabbIr
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nature of the fmture constitution of Pakistan was concerned. It is true
that there are some ecasugl references in his various statements and

1
speeches tc Islem, the Qur’3n and the traditions of the Prophet; but

it is also true that he never dreamt of making Pakistan a religious
2

state. He was certainly inspired by the Kamalist Revolution and,
perhaps, aspired to make the same experiment in Pakistan as Mugjafd
Kamil had done in Turkey. In 1938 he exhorted the Muslims at Patna to
be up and doing by remarking that in Kemal Ataturk the Islamic world had
lost a great hero. With the example of that great man in front og them

as an inspiration, would the Muslims of India remain in gquagmire? In

(Continued from previous page):

Apmad “OanEnY, and they not only supported the demand for Pakistan with
full vigour bn* also manv of them migrated t.o that cherished land in high
hopes. Even Mawlana MawdudY, for long an opponent of Muslim nationalism
and the idea of separation and extremely critical of both the Jam'iyat

and the League, went to Pakistan which he rationalized as the would-be
lahoratory for practical experiments in the religio-political philosophy
of Islam. During the last twelve years in Pslristan we find a sharp
conflict again between the ‘ulami’ and the western-educated intelligentsia.
India was divided but it did not mman the end of the conflict created by
the dualism in the Muslim educational system in the pre-psrtition days.

1. Cf. Mr.Jinnah%sspeech at the Frontier Muslim Ieague Conference, Peshawar,
21st November, 1945, in Some Recent Sveeches and Writings of Mr, Jinnah,
vol. IT, pp. 436-445; and also Quaid-e-Azam Speaks, Fak Publicity, Karachi,
n.d., pp. 18, 24, L0, 78-79.

2. Mr. Jinnal, speaking at the Muslim University Union, Aligarh, on
November 2, 1941, said: "Telling them [the Hindus and the Sikhs] that it
[Pakistan] would be 1 religious state excluding them from all power, is
entirely untrue.! (See Some Recent Speeches and Writings of Mr. Jinnah,
vol. I, p.344).

3. Muhammad ‘ALY Jinnal, Some Recent Speeches and Writings of Mr. Jinnah,
vol. I, n. 76.
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March, 1948, replying to the specch made by the first Turkish ambassador
to Pakistan, he sald "the exnloits of your leaders in many a historic
field of battle, the progress of your RewclIution,the rise and career of

the great Ataturk, his revitalisation of your nation by his great
statesmanshin, couvrage and foresight --- all these stirring events

are well-known to the r=ople of Pakistan."l On August 11, 1947,
delivering his presidential address to the Constituent Assembly of
Pakistan, he declared: "You may belong to any religion or caste or

creed --- that has nothing to d¢ with the business of the State ...

You will find that in course of time Hindus wonld cease to be Hindus

and Muslims would cease to be Muslims, not in the relicious sense,
because that is the personal faith of each individual, but in the
political sense as citizens of the State."z These remarks of Mr., Jinnah
have been quoted to give a glimpse of his ideas and intentions regarding
the nature of the Pakistani State and Government. The ‘ulami’ were
aware of this and this is why, conservative and orthodox as they were,
therr were unwilling to support a scheme which they interpreted as being

sheerly worldly and which meant, according to them, a very high price

in terms of the future plight of Islam and the Muslims in divided India.

1. Mupammad ‘AlY Jinndh, Quaid-e-Azam Speaks, Pak Publicity, Karachi,

N d., ppo 98-990
2, Ibid., pp. 10-11.
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CONCLUSION

e have seen in the previous chapters how the traditionalist
‘ulami’ rezcted against the British penetration in India with all its
conseauvences, volitical, cultural and religious; we have also seen
their amxiety and struggle to rehabilitate the past glory of Islam.

“We have studied their striving for the preservation of the legacy

of Islam inherited from their medieval past. Their anxiety was

genuine and their struggle justified; but the verdict of history was
against them. The British succeeded and with their political ascendancy
arose problems which posed themselves as a deep crisis in Indian Islam.
Thic crisis was manifold as it was the result of the impact of a new
culture on an old dying system. There was only one man among those

who were trained in the 01d School, who almost suzceeded in aomprehending
and guasing the depth of the new problems; and that was Sir Sayyid who
tried in his own way to meet the challenges of the new age. But a very
important section of the old guarqg'was reluctart to change the tradi-
tional mode of thinking. Yes, we, certainly, find a seml-conscious
awareness on their part of the herald of a new era; but their attention
was Tully sbsorbed in the great task of preserving and protecting the
traditionnl Muslim culture. The leader of this section was Mawlana
Nanawtawl. Thus Sir Sayyid and Mawlana Nanawtawl or, in other words,
Aligarh znd Deobend, in the final analysis, emerge as the champions

of the naw and the »ld respectively. It was really umfertunate for
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Indian Islam, as has been the case in almost all the Muslim ccuntries,
that no seriocus, conscious and corti-mous attemot was made to vroduce

a synthesis between the two., Aligarh and Deoband, during their tortuovs
intellectual journey, did produce tro landmarks, Nadwat-ul- ‘Ulami’
(Lucknow) and Jami ‘ah Milliyah Islimiyah (Delhi), but, in ccurse of
time, they were swept away by the two strong and different strands in
their very bona fides; in Nadwah the old, the conservative strand was
stronger and in Jami ‘ah the new, the modern. None represented a
harmonious synthesis. Therefore the conflict was never resolved, To
the present writer this conflict in the very bases of the Muslim society
in the modern veriod of India, has been 3 very serious factor in fragmenting
it into two groups, not only in religious and cultural fields but also
in political and economic matters. The cultural and political history
of Muslim Indiz after 1857 revelves around it and cannot be fully
understood and appreciated unless approached from this angle., It is
also extremely and equally important to note that exclusively Muslim

and Islamic problems arising out of this basic factor, became more
complicated becsuse of the vresence of a great Hindu majority in the
sub-continent.

As indicated in the fourth chapter, Aligarh and Deoherd finally
emerged as the two rival camps in the momentous task of deciding the
firsl destiny of Islam in a vredominantly Hindu India. After 1940,
when the attention of the majority of the Indian Muslims was focussed
or the demand for Pakistan, these two centres of Miuslim learring

collided against each other, sach accusing the other of doing fotal
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damage to the cause of Islam. Pakistan was, however, achieved,and in
its achievement one can read the triumph of Aligarh. But it is too
early to pass any judgement on 2 point about which only future history
can give its final verdict.

To an impertial observer, however, the most interesting phenomencon
in the whole storv is the equally emphatic claim hy both the partics of
having done whatever they did in the interest of Islam and the Muslims.
4s we have seen, Deoband, from the very beginning, was the champion of
precerving Islam ~nd crotecting Phé’Muslim culture. Then why did it
oppose the demand for a separate homeland for the Indian Muslims where
they could preserve Islam as well as those cultural values which it
epitemized as the Muslim culture, without any danger from any non-Muslim
marter to threzten these? It is a big question, no doubt; and to the
best of his ability the writer has tried to give the right answer. The
crux of its opposition lay in its traditional conception of Islam and
the leadership of the Pakistan movement being in the hands of the western-
educated Muslims, it had sufficient reason to be alarmed ot the future
fate of its Y"Islam" in Pakisten., Moreover, it was quite clear from
the very inception of the scheme of partition that it was not going to
solve the Indian communal tangle. There would be millions »f Musliwmn
Teft behind in "Hindu" India. What would hapwven to them? Would Tslam
be banished from the areas where the Muslims were in a minority? Where
would that Muelim culture which flovrished in Delhi, Lucknow, Patna

and Hyderabad go? These were the questions which Deoband asked but to
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which it rsot no satisfactory answer from its rival, Then there was
the gnestion of leadership, The ‘ulam3’ thought that it was only they
who could give the richt lead to the Muslims. Thev had the ccmprehensive
knowledge of the teachings of the Qur’an while the League leadership was
neither interested in them nnr was it intellectually equipped to encompass
Islamic teachings as a whole. On the other side, the moderns treated
them as orthodox, conservative and entirelw ignorant of the requirements
of the modern comnlex life; hence incapable of giving 2 correct lead to
the Muslims, Thus there was no meeting ground aznd the gnlf kevt on
widening.

Now, when Tndia has been partitioned and Fakistan has come to
stay, it can be safely concluded that "Indian" Islam has embarked on
a new career in the Indo-Pekister sub-continent. The age-long conflict
of the old and the new is still roinz on on both sides. If Pakisten
surceeds, in the lons run, to prodrce a new interpretation of Islam =--
an Islam that contains all *he best and healthiest elements of its
centries-old histnric traditiors and also nrovides reasonablv suitable
answers to the challenges moderrity noses to-day, then =nd, perhaps, only
then its exi~tence and 211 the sufferinzs that the Muslims of India had
to undergo in the wake of its birth, can be justified. For certeinly
in this verr development would lie the stirength of Pakistan as a Muslim
power, the realizatior of Igbal's dreams ard the consolztinn for the
Muslim citizens of new India. On the Indien side of the border, the

challenges are eaually se-ious ari jndeed, in view of the presenne of =
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vast non-Muslim majority, much stronger than before 1947, they are

more complex and hard rressing. Unlike the Pakistani Muslims, their
destinv is tied up witk their fellow countrymen who hsve their owun
ambitions and aspirations. They are the citizens of an India where,
under the impact of many diversified influences, grest socisl and
enttural chenges are taking place, Now it i~ the test of the genius

of the Indian Muslim= how they emerse out of this diffi~n't and confusing
situation, main*aining their Islomic individuality as well as proving
themseives as modern citizens of a democratic secular Indie., Is it not
an irony of history thot those who till yesterday were struggling for
the establishment of an Islamic state (at least the gen~ral masses
understooi it so), have been left behind to reconcile tremselves with

a secular ide= of government? Notonly this,but now it jis in their own
interest to participate with all the resnvrces at their command to
strengthen all democra*tic secnlar forces in Indin. These sre challenging
problems; and the irony of the situation is that the state ther created
with their bhlood would be of no use in their difficulties; on the

other hand, it mavy, for 2 while, be a distracting and disturbing f~ctor
in their struggle for existence, However, it is a fantastic conjecture
o say thet "in a hundred years, verhans in a shorter time, the Muslim
people may cease to exist"lin India. This is nothing but trying to
seek a psycholorical satisfactior for the partition of the Indian sub-

continert. The justifiecation of the creation of Pakistan does not

lie in the annihilation of 40 willion Muslims in India; its justification

1. Ishtiyac Jusain uraishi, "The Foundationsof Pakistani Cvlture",
The Muslim “Jorld, xliv/l, January, 1954.




1l%es, as suggested above, in the flovrishing in P-kistan of a

halanced modern Islam worthv of a3 glorious pdas* and ecapable of

meeting the challenges of the twentieth century. That is the pocitive
attitude which the Pakistani intellectnals should adnpt. As for India,
theve is evidence tha* there will be Isl~r and there will be Muslims;
and, let us hove, 1* will he Indian Islam and it will be Indian

Muslime,




Ajmad, Sayyid Tufail,

Apmad Khin, Sir Sayyid,
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