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PREFACE 

Th') Deob~11d Sc-"lool (India) i12.R b'"'"'11, throughout its exis+e~ce, 

an orthodox r'=lligio'lS movement pro.~essin;- its loye.lties, cüth sorrr 

"!_)uri ... ,,mic.:tJ tinr·"' , to the ijanafi school of Nuslim f'igh. Po) ;_ticall."'r, 

till 1947 j t urlheld the trac'lition. of being vehemently R.nti-Bri.tish 

and has been 'nationalist' thrcmgh and through. ~·!h1.teve~:- i+ he.s done, 

i t cb.ims to ha.ve done i t .fOl~ the ~a use 0': Islam B.r.~ the welf::œe of 

the Mu<:;lim c:'.lmmunity. Even in this .spirit, i t says, it crpposed t b') 

Nusljm League in j_ts struggle for tb; est~hlishment of Pakistan 

'1 ser3.r".te homeland for the }iuslims of th~ Indir'!"\ sub-continent Nhere' 

as cla:iJner. b~r +)1e Husli.rtl Le2-,sue, they could be f:--qe to c·u-ve out c 

f u ture of their o~\'IY1 in :lccord.:;;.nce '.:rith t .heir reli['ious ~.:ld cv.ltural 

traditions . This position sounds par adoxi.c ,ql .<>i.nce the Deohand School 

'oJ'"l.S founded Hith the expressed purpose of preserving the Shari 'é:.h 

and the cultural tradit~ons of the Inclian l':usli.ms; anr:l henc~?, apparently, 

7..t is Deoband ~-1ho should have been ir! the forefr('nt. for the achievement 

of P1.ki.c:-tan . Th:i . ~· thesis i~ 1.n .<> tt~mpt to r esoJ•re this seerr.ingly ·)a r a ­

cl--:-::ic:-.1 nos ition of Deot.Ymd and explain the gen'3sis of its opposition 

to the de!'la nd of t,he ma.jorlty of the Indie l" }lmllims f0':"' Faki~;tan. 

As the Deoha.nd School has been tr':'.d1 ... ,ional~ ~-~ , ;_t has he rm 

C':'lT1Siderecl )îrO':'~r t.~ ?~iv~ él. d e t r.> i led background in or cler to Pho~,_,- t}y:~ 

cons~ c-+,,::,·""Y ir! its anti-British attitu.de anct i ts ~~c.- 1d against e.ll 

the forces in the country which it suspecl?ri as being pro-Briti~h. f..n 



iii. 

zttemlJt h~s -?.bo been made t'J '";~ve :t ~ritical accoun:. 1") r 5 ts traditi()n.ü 

outlook in matters of culture, religion und ,,,_, j ;r~ ous s+n:'lj es. 

'T'be S;'{Ste::;l of transliteration (see the follo~ün.;; f'age) is one 

in use -o-'- the Institute of Islarric Studies, HcGill University, 1-Tontre<J.l. 

The f} ~Jl'JPS of fa mous r,J aces -"lnd the C'L'rrent f:mj ï :S 2r 1·l0rds li.ke Isla..rn 

and others h::tve, hm-Tev€r, not been transliterated. As for the diphthor:gs, 

~-Te have foll-J1:~·3ri -t.he same m':'thod as used at the 1nst.Hute e:x.cept j_n case 

of ~vorris 1ike ~ , e.nd 
JI 

c.J~ é.c. T_r. tr.:msliterat-

irl '; ·:·.:t--er: we haye U"led. ,gi inst3~.d of g;[_ as the former is the most 3.ccepted 

forn in the Indo-.P::; kist;,-.r: ~ub-~,...-~+:i nent. 

Professer of Islamic Studies at the Institute, but for whose kind 

assistance~horough · supervision a nè constructive suggestions this 

~-10rk would have been impossible. 
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CHAPfE.Tt I 

MUSLIM INDIA (1800-1857) AND THE ROLE OF THE 'ULAm:' 

The dawn of the nineteenth century saw the East India Company 

emerge as the major political power in India. Not only was the p<Y.Ner 

of the Mughal Empire broken but also most of the independant principa­

lities that had come into existen~e ae a result of its dismemberment 

were subjugated qy the British. In 1799 Tipü Sul~an (1750-1799) was 

defeated and killed and his territory annexed. Bengal, Bihar, Orissa 

and a major part of the United Provinces had already passed into the 

control of the foreigners. Oudh waR a British ally and Hyderabad 

was virtually ruled by a British resident. The Marathas, though 

divided and fighting among themselves, rellk1.ined the only source of 

anxiety and danger; but in the second Y~ratha war (1803-1805) the 

British authorities successfully manoeuvred to remove this obstacle 

in their way to aggrandisement. On their refusal to come into the 

fold of the Subsidiary Alliance on British conditions war was declqred 

against them and they were defeated in various engagements and were 

forced to come to terms dictated by Briti..sh interests. Of these 

battles, the crushi~g defeat of the Sindhia of ~~aliar at the Battle 

of Delhi in 1803 was the most significant and had far-reachLl'lg 

conseque~ces. It led to the British protection of the Mughal Emperor, 

Shah 'Xlam "now a miserable, blind old mqn of eighty-three, •seated 

-1-
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1 
under a small tatt~red canopy. 111 The British forces marched into the 

citJ.r and by she»or of arms convinced the Imperial seat that from Calcutta 

to Delhi they were the r8~l rulers of India. In the North-\>/est of 

the count~'Y the Sikh feudatories were getting exhausted by internecine 

wars to be united and ruled by a Sikh statesman, Ranjit Singh (1780-1839), 

who concluded a peace treaty wi th the Company. On the whole the Musli.m 

supremacy had come to an end. 

Under these circumstances Sha~ 'Abdul 'Aaiz (1746-1824), the 

illustrious son of Shah Waliullah Dihlawi (1703-1762), issued the 

famous ~wà in 1803 declaring that India had ceased to be a Dar al-Islàm. 

This fatwà, from the religio-political point of view, is a landmark in 

the history of Indic1. in general and in that of Muslim India in particular. 

It amounted to a call to religiously conscientious }fuslims to mobilise 

themselves, in the absence of any powerful Muslim overlord, under 

popular leadershi~ and rise in defiance of the foreign power. The 

original fatwl is in Persian and can be traced in Fatawa2i-'Aziziyah 

(published by Matba 1 Mujta.ba'i). It says:-

"In this city (Delhi) the Imam al-Muslimin wields no authority. 
The real power rests with Christian officers. There is no 
check on them; and the promuleation of the commands of kufr 
means that in administration and justice, in matters of law 
and order, in the domain of trade, finance and collection 
of revenues - everywhere the. kuffar (infidels) are in 
power. Y es , there are certain Islamic ri tuals , e. g . , Friday 
and 'Id prayers, a~an and cow slaughter, with which 

1. P. E. Roberts, History of British India, Oxford University Press, 
London, 1952, p.257. 
2. For an explanation of this term and that of Dar al-t{arb see 
D. B. Macdonald's articles, "Dar al-ijarb11 and "Dar al-Islam" in the 
Encyclopae~ia ~f. Islam, Vol. I, Luzac & Co., London, 1913, pp. 917-918. 

2 



they brook no interference; but the very root of ali these 
rituals is of no value to them. They demolish mosques without 
the least hesitation and no Muslim or any ~immi, can enter into 
the city or its suburbs but with their permission. It is in 
their own interests if they do not object to the traveller~ and 
traders to visit the city. On the other hand, distinguished 
pers ons like Shuj~ul-Mulk and Vilayeti Begum cannot dare vi si t 
the city without their permission. From here (De]bi) to Calcutta 
the Christians are in complete control. There is no doubt that 
in principalities like Hyderah:l.d, Rampur, Lucknow, etc., they 
have left the a~~istration in the hands of the local authorities; 
but it is because they have accepted their lordship and have 
submitted to their authority. However, this does not affect 
the whole country's status as Dar al-i@rb." 1 

In another fatwà Shàh ~aoib maintains the same position and 

declares:-

·~en Infidels get hold of a Muhammadan coun~ry ••• and it 
becomes impossible for the Musa~ns of the country, and of 
the people of the neighbo~ing districts, to drive them away 
or to retain reasonable hope of ever doing so; and the power 
of the infidels increases to such an extent, that they can 
abolish or retain the ordinances of Islam according to their 
pleasure;and no one is strong enough to seize on the revenues 
of the country without the permission of the infidels; and 
the (Musalm~) inhabitants do no longer live so secure as 
before; such a country is politically a Country of the Enemy 
(Dar-ul-Harb) • " 2 

With the gradual consolidation of the British power the "decisions 

of the Doctors became more and more distinct as to India being Dar-ul-
3 

~·" Shan /iaQ.ib and other 'Ulama' who gave their decisions to that 

effect, were the conscience of the Muslim community bewildered qy the 

1. Sayyid M$mmad Mi~, 'Ulama'-i-Hind Ka Shânctar Ma~, vol. II, DeL'I-)i, 
1957, pp. 86-87. An extract of the original fatw~ in Persian will also 
be found on page 86. 
2. W. W. Hunter, The Indi.:!.n Husalmans, The Comrade Publishers, Calcutta, 
194.5 t p. 134. 
3. Ibid. 



r~pidity of the British expansion. It found the ground slipping from 

under its feet and in time of its bewilderment and distress it looked 

tm-Ta!'ds its religious leaders for guidance. 

However, it is sie;nificant to note, but hard to understand, that 
1 

during the period (1782-1803) when the Maratha chiefs wielded suzerainty 

over Delhi and the Mughal Emperor, a mere figure head, was under their 

protection, no fa.tw~ as to India being Dir al-lJ.srb was given. Shah 

~iQib was in Delhi and before his very eyes th~ non-Muslim }~ratha 

soldiers were perpetrating all acts of h~.ghhanded.ness on the peaceful 
2 

ci tizens of Delhi and i ts suburbs; y et he did not come out wi th a 

declaration that India had ceased to be a Dar al-Islam for the MUslims. 

One possible interpretation that can be put fOI-ward is that in spite of 

Shah ~ifJ.ib's bitter criticism of Marathas' ruthless behB.viour and the 

general spread of chaos and confusion due to their tyrannical exaction of 
3 

chauth from all who fell a victim to their greed and lust, he did 

not consider that Muslim supremacy had come to an end. Perhaps he 

though-1:. tha t i t w::.s a temoorary phase; perhaps he believed tha t sorne 

Abmad Shah Abdali would age.in appear and drive the unruly Maharashtrians 

O'~t of Delhi. In his fatw~ he used the term iimmi• not Hindu or non-

Muslim, which indicates thél.t he did not interpret the situation as 

tantamount to the final coll apse of the Muslim administration in India. 

To him it still ex:i.sted. It needed rejuvenation. The Marathas had, 

1. Sayyid Mu.Q.annnad Miy~, .QE.. ill• , p . 88. 
2. Ibid. ' p. 89. 
3. Chauth literally means one -fourth (1/4); but in the revenue S,Ys tem as 
buiJt up b,y Shiviji (1627-1680) in t he s eventeenth century it came to be 
known as t he one- fourth of the land- revenue that the Mar atha ruler used to 

4. 



no doubt, weakened i t, but they had not replaced or shovm any desire to 

replace it qy any n~~ set-up. On the other hand, in the ascend.ancy 

of the East India. Company he certainly saw the seed of the total 

disintegration of the Muslim society and the final decline of Muslim 

authority beyond any hope of recovery. He was a man of keen insight. 

He wa.s also fully aware of the British doings in }tysore, Bengal, Oudh 

and the land of the RùhiLas. He fully realized the danger tha t lay in 

the n~N situation. Hence the fat~ and the cal1 for resistance. 

Shah ~aQib was not content only with the pronotmcement of the 

fatwà. He went further and gave a lead. in organising the resistance 

movement. As he was too old to partid.pate in .it actively he asked 
1 

his sptritual disciple, Sayyid A~d Barelawi (1786-1831), togo to 

the camp of .Amir 'Ali Kbin in Râjpiitana who, in collaboration with 

(Continued from previous page): 
extract from his subjects and the feudal chiefs who accepted his 
suzerainty. The idea of this levy, as reported by the author of 
New History of the Marathas (vol. I, Bombay, 1946, p. 200), G. s. 
Sardesai, was borrowed by him from the Rajas of Ramnagar. His 
successors developed and used it as a formidable instrument for their 
expansionist policy. Later in the eighteenth century it became a sort 
of plunder. The Maratha armies exacted chauth from whosoever they fell 
on without incurring any responsibility to protect him from other 
plunderers. 
1. It is beyond our scope to deal fully with the life, personality and 
activities of Sayyid Agmad Ba.relawi. Those interested in the Jama 'at 
he organised and the Jihad he and his followers carried on for years 
against the Sikhs in the N. W. Frontier, should read the comprehensive 
work of Ghulam Rasül Mihr, Sayyid ~d Shahid (Urdü), Kitàb Manzil, 
Lahore, 1952. Also see his Jama'at-e-MMJàhidin (Urdü), Lahore, 1955, 
W. W. Hunter's The Indian Husalmans and Malpnüd ijusain's article 11 Sayyid 
~d Shamd11in A History of the Freedom Movement, vol. I, Karachi, 1957, 
pp. 556-hOO. All these, however, should be studied with a critical mind 
as there is a growing tendency both in India and Pakistan, even among 
the scholars, to interpret the historical materials in a way that suits 
their patriotic bias and in terms of nationalistic subjectivism. (Continued)••• 



Jaswant Rào Rolkar, a Haratha chieftain, was putting up a stubborn 

orposition to the British. Sayyid Abffiad was a man of strong moral 

character, a perfect activist and a born leader of men. His nwstic 

training had given him a unique spiritual position among the 'u1ama' 

trained in Waliullab.i traditions. Shah ~Çib was so much impressed 

by his spiritual attainments that he commanded his whole family, relatives 

and friands to swear fealty to him and accept his leadership. 

Sayyid AQrnP.d lived in Ràjpütana for sevan yeaxs, preaching to the 

6. 

soldiers of Amir 'Ali Khàn, giving advice in organisational and strategie['.} 

matters and even fighting with sword in hand against the British forces. 

V.!. W. Hunt er , partl.y because of his ignorance and partly due to his 

prejudices, refers to hie activities in Rajpütana in the follovring 

words:-

11He began life as e. horse soldier in the service of a celebrated 
freebooter [Amir 'Ali Khan] , e.nd for many a year harried the 
rich opium-growing villages of Halwa. 11 1 

However, in 1817 wh en, under unfavourable circumstances, Amir 'Ali 

Khan decided to sir n a peace treatywith the British, Sayyid Abrnad 

(Continu~d from previous page): 

Note that w. w. Hunter betrayed his sheer ignorance about the life 
and perso~4lity of Sayyid AQmad Barelaw! when he dubbed him a s robber and 
bandit (cf. Hunter, .Q.E• cit., p. 4). The works mentioned above expose 
the weakness of the position he took against the great mujahid and 
his followers. 
1. W. W. Hunt er, .fœ• ill•, p. 4. 



le.f't his camp and came to Delhi where he was received by Shah 
1 

~aQib. With the submission of' Amir 'Ali Khan to the ene~ the 

last ray of' hope for resistance under the banner of a warlord had 

vanished. Now the jihad was to be continued. through popular support. 

In order to popularise the cause and to enlist support in money and 

men Sayyid Alplad, with the blessings of Shah ~aQ,ib, toured the country. 

His success was tremendous and within a short time he turned. the land 

between Delhi and Calcutta into a rebe111ous camp. "In 1822 he made 

a religious journey to Mecca: ••• and in 1824 made his appearance among 

the wild mountaineers of the Peshawar Frontier, preaching a holy war 
2 

against the rich Sikh towns of the Punjab." 

Sayyid Agmad and his fo1lowers have often been dubbed as fanatics 
3 

and Wahhabis. They have been charged with makine a frantic endeavour 

1, Mihr, Sayyid ~d .Shahid, pp ,112 -lJ 3. 
2. Hunter, .212.• ill•, p.5. It is still a controversial point why, when 
the u1 timate target of jihàd was the British power, Sayyid ~d collided 
with the Sikhs. Recently an effort has been made to resolve the controversy, 
though not quite successfully, by the researches made by ~ (.2E,. cit,), 
Mawlàna ijusain AQmad Madani (Nagsh-1-~yat, vol. II, Deoband, 1954) and 
~rmnad Mi~ (.2l2,. ill•). For the fear of being off the point the writer 
hesitates to disouss this point. However, in arder to understairl the 
enormity and seriousness of the situation which the British authority in 
India had to face for at least fifty years he r eoommends the perusal of 
the second ohapter of Hunter's The Indian Musalmâns where he explains 
(to quota his own words) "the treasonable organisation by which the Rebel 
Camp (drew) un.f'ailing supplies of money and men from the interior districts 
of the Empire. 11 

3. Dr. K. M. Ashraf in his article, "Muslim Revivalists and the Revolt of' 
195711 in Rebellion 1857 (edited by P, C, Joshl, People's Publishing House, 
Delhi, 1957) has rightly rem.a.rked that "the term •-nahabi 1 is certainly 
inaccurate inasmuch as the political objectives of the so-called Indian 
Waha bis and their social outlook in general were derived, not from the 
doctrines of Abdul Wahab of Nejd (d.l787), but from the earller teachings 
of Shah Waliullah of Delhi (d.l762),n 



to establish an Islamic state in India. It is said that they were 

revivalists and strove to bring back the vanished glory of pristine 

Islam. Recent~ their activities have been described as mainly anti-
1 

British. 

However, on the basis of the materials available, it can be 

argued that as the British domination in Ind.ia, with vast resources 

at its command, posed a great danger to the hegemony of the Muslims 

in their country 1 s life and indeed, a total break-up of their social 

and educational system seemed imminent, they reacted strongly and 

bitterly in order to refonn and maintain what they ha.d inherited from 

the ir predecessors. The old medieval order was crumbling and the 

cracks were becoming more visible day by day. It was a period of 

transition and the new order was still to appear on the scene. Nothing 

was clear and everywhere prevailed chaos and confusion which was made 

worse confounded by an external phenomenon i.e., the interests of a 

foreign power. The Muslims, as the ruling class, had been dominant 

for centuries. Hence the changes in the old order were affecting them 

most, or they were more sensitive to realize the distresses of a 

1. Among those who believe that Sayyid Ahmad 1 s main objective was to 
drive the British out of India, was the great religio-political leader 
of Ind.ia, Mawlana ijusain AQinad Madani (1879-19.57), for long Principal 

8. 

of Darul- 4Ulüm Deoband. He has based his claim mainly on the letters 
Sayyid ~d wrote to Raja Hindü Rio, at that time rai.nister and brother­
in-law of ·nawlat Rai Sindh1i of Owill.lU'. and Ghulim Hyder ~n, then 
an officer in Sindhia's administration. (cf. Madani, Nagsh-;_-ijayat, vol.IT, 
pp. 12-16). In his letters he says that his pri.mary motive was to force the 
British to quit India. This object when realized t the governmental aff airs 
of the country would go to the charge of those who wanted them. He was 
fighting only for the cause of the din and the liberation of the country, 
not for the atta inment of worldly riches and power. Hence the cause was 
noble and the Hindus and Muslims alike should support it. 

To the best knowledge of the writer, it is not known what rep~ 
Sayyid Agma.d received from Raja HindÜ Rao and .Qhulam ~der Khin. 



disintegrating system. Tœy felt the need for reform which must come 

from l·rithin the indiger.\lllS populace itself. They were not going to 

tolerate thP- impact of foreign forces. It, perhaps, injured their 

sense of self-pride. Probably it meant to theM a surrender to forces 

under the command of infidels. ThereforP., the~r acted, but, as they 

were not fully con'5cious of soci~.l and economie factors, they acted 

primarily in the religious fj_eld, believing that reli?;ious reforrn 

wo1Jld bring mundane glory jn its train. Yet this religions conscious-

ness also exhorted them to achieve the ] ost polit1cal power in order 

to ma.intain their social order, of course, in a reformed s~ape. This 

is, perhaps, why· T-:-e find in this so-called Wahhaôi movement an aspect 

of polltical resj.stance ag:ainst the encroachment of the non-Muslim 

powers together with a consoious effort to reform and rejuvenate the 

Muslim society in terms of purging "the religion of its accretions 
1 

and corruptions." 

Sayyid AQmad was killed in the battle of Balàkot in 18)1. In 

his death the movement suffered a great set-back. His army dispersed 

and division crept into the rank and file. However, the mu.jahidin, 

afterwards, establi.shed their headquarters at Sittana in the Swit 

valley in the Frontier from where they continued their fight with 

the help they received from Hindustan. The British Government 

connived at their activity, as will appear from the follo~dnr, 

extract from The Indian]1~salmans, until the Punjab was conquered. 

1. W. c. Smj_th, Modern Islé!_m in India, London, 1946, p. 161. 
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nThey perpetrated endless depredations and massacres upon 
their Hindu Netghbours be.fore we annexed the Punjab, annually 
rec~tlting their camp with Muhammadan zealots from the British 
Districts. No ~recautions were taken to prevent our subjP.cts 
flocking to a F~natic Oolony which spent its fury on the Sikhs ••• 
On our annexation of the Punj~b the fanatic fur,y ••• was transferred 
to their successors. n 1 

It is beyond our scope to go into a detailed narration of the 

activities of the mujâ.hidin after 1831. It continuc.!d to smoulder 

in spite of internal confusion and division and external suppression, 

and its impetus was used in the Rebellion of 18.57, which we shall 

discuss later. 

The writer has, more than once, hinted at the break-d~~ of the 

old order that posed serious problems to the Indians in general and 

the :r-ruslims in particular. We know that the Muz,l:'lal Empire had ceased 

to exist long ago, even before the British arrived upon the scene. Yet 

the social order c0ntinued to be feudal to which the Muslims, in particular, 

kept on clinging even after 18.57 when the J~st ray of hope of reviving 

the Delhi Empire was extinguished for good. The tide of time was rolling 

on; it could not affo~ to wa~t for the Muslims to be realistic. Bengal 

was the first to feel its effect in the forr11 ()f the impact of a dynal'lic 

civil:.tzation on a stati.c .feudal societ.y. It was not a healthy impact; 

nor were the changes that follrnied in the interests of the people. The 

.British started in that region "with outright plunder, and a land 

revenue system which extracted the uttermost farthing not only .from 

the living but also from th·3 dead cultivat.ors ••• [The] process was 

1. Hunter, ~· cit., pp. 11-13. 
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1 
called trade ••• and trade was plunder. 11 Ths capitalists in Ehgland 

who had flourished with the progress of the Industrial Revolution, 

demanded a market which could supply raw ma terials and consume the 

finished goods manufactured in their factories. The demand was persistent 

and through legislation and Charters it w~s fulfilled at the expense of 

Indian industry and agriculture. As a result, the IndiaJm textile industry 

was ruined a!ld millions of weavers and artisans were thrœ<~n out of 

employment. 11Where we:r~ theJr to go? Their old profession was no longer 

open to the~; the way to a new one was barred. They could die of course ••• 

They did die in tens of millions. The English Governor General of India, 

Lord Bentinck, reported in 1834 that Jthe misery hardly finds a. para1lel 

in the history of conunerce. The bones of th~ cotton weavers are bleaching 
2 

the plains of Ind:ia.' 11 Tho se who survived took to land which, as already 

fully occupied, COQld not absorb them. They became a burden on the land; 

poverty increased and the standard of living fell belm~ the subsistance 

level. Such was the capitalistic exploitation. With the growth of the 

British po~rer and territorial expansion it also moved from the eastern 

provinces to the north, west and central In dia. South was already 

feeling its rigours. 

This atmosphere of loot and plunder was inimical to culture and 

education. The old traditional system of education went on declining and 

1. Jawaharlal Nehru, The Discovery of India, Lo!ldon, 1951, p. 275. 
2. Ibid., p. 277. 



there was no system to replace it. On the contrary till 1833 there was 

a deliberate attempt to prf1vent the spread of education. 11When the 

Bri t.ish sei?;ed paNer in Bengal there were a very large number of muafis, 

that is tax-free grants of land. Y~ny of these were personal, but 

most were in the shape of endowments for educational institutions. A 

vast number of elementary schools of thl9 old type subs:i.sted on them, 

as well as seme institutions for higher education ••• The East India 

Company was anxious to make money rapidly in order to "J?aY div~.dends 

to its sh~reholders in F.ngland, and the demands of its direct0rs were 

continuous and pressing. A deliberate policy was therefor~ adopted 

to resume and confiscate these muafi lands. Strict proof was demanded 

of the origin~l grant, but the old sanads and papers had long been 

lost or eaten up by termites; so the muafis were resumed and the old 

holders were ejected, and the schools and collages lost their end~Nments. 

Huge areas were involved in this way and many old families were ruined. 

The educational establishments which had been supported by these muafis, 

ceased to function, and a vast number of teachers and others connected 
1 

wi th them were throtm out of employment. 11 The Muslims were undoubtedly 

the worst sufferers. To the horror of their economie dis location was 

added the apprehension that under the new regime their educational 

institutions were going to be wiped out. Ironically enough W. W. Hunter, 

an apol ogist f or the British rule in India , himself, in plain words. 

1. Nehru,~- cit., pp. 296-297. 

12. 



points out to this sad situation. He says:-

"At an outlay of ~ 800,000 upon Resumption Proceedings, an 
additional revenue of l 300,000 a year was permanently gained 
by the State, representing a capital at five per cent. of six 
millions sterling. A large lXlrt of this sum was derived from 

~ 
lands held rent free by Musalmàns or by Muhammadan .foundations. 
The panic and hatred which ensqed have stamped themselves for 
ev er on the rural records. Hundreds of ancient familias were 
ruined, and the educa tional system of the MusaWns, which was 
almost entirely maintained by rent-free grants, ~eceived i ts 
death-b1ow. The schola.stic classes of the Muhammadans emerged 
from the eighteen years of ha.rrying, abso1utely ruined. 11 1 

The vacuum created by the collapse of the Muslim educational system 

was filled up with frustration and indignation and a general dislike for 

the few new schools which were started with an altogether different aim. 

This whipped up the pace of unemployment followed by a general distrust 
2 

of the new rulers. The activities of the missionaries added insult to 

injl.lrY. To the Muslims not only this-worldly but the other-worldly 

prospects also appeared gloomy. The Hindus, on the other band, we1comed 

the new change and rushed to adjust themselves to the new situation. 

1. Hunter, 2E.• cit.,p. 177. 
2. Sayyid TuM.·l ~d 1n his book, Musal.minon Kà Rawshan Mustagbil (Delhi, 
1945, pp. 142-155), deals extensively with the activities of the missionaries 
and the zea1 of some of the Compa~'s directors and administrators for the 
propagation of the Christian religion among the Indians. In the beginning 
the British authori.ties were not interested in this spiritual project, 
but a.fter 1793 when Mr. William Carey arrived in Sirampür (Bengal), a 
Dutch settlement, the activities o.f the missionaries increased and through 
their schoo1s and literature they ventured upon their divine mission. It 
is said that Lord Wellesley, the Governor-General of India (1798-1805), 
patronised them. It was through his initiative that Mr. Carey was appointed 
as a professer of Sanskrit in the Fort William Collage, Calcutta. Whatever 
be the judgement of an impartial student of Indian history regarding the 
pious intentions of the Christian preachers, there is no doubt that the 
loss of the political power had made the Indians suspicious of and sensitive 
to all British moves in the field of education, commerce or politics. 



They took full advantage of the official encouragement and in commerce, 

education and professions found new avenues to carve out a bright future 

for themselves. When the British governors deliberately implanted 
1 

the English system of landlordism on the soil of India it was mostly 

the Hindu monied and business class who made the full use of the 

opportunity and replaced the old Muslim landed gentry. It made the 

14. 

situation more complicated and, in the words of Jawaha.rlal Nehru, "created 

new problems and probably the beginnings of the new Hindu-Muslim problem 

can be traced to i t. • • Bengal became a province predominantly of 

Hindu landlords while their tenants, though both Hindu and Muslim, 
2 

were chiefly the latter. 11 

The Muslims had sufficient cause for discontent. During the 

period under review they were deliberately being isolated from all 

places of position and prestige and constantly kept out of government 

services. The excuse was that Muslims themselves were responsible 

for this state of affairs, for they kept on clinging to the old type 

of education and refrained from joining the new schools. But this is 

an allegation without arry foundation; and if it be accepted, what 

treatment was meted out to them when th~ started learning Englishi 

They also desired to enter the services of the Comp~, but they 

received only discrimination, sometimes mild, often ruthless, and 

1. Nehru, .22• .ill• , p.282 
2. Ibid. 



the door was closed R.r,:air:st them. Consequently, the number of Muslim 

employees WE'!nt on dec:r.easing and their economie condition deteriorated 

from bad to worse. In Bengal, Bihar, Orissa and later i.n the United 

Provinces everywhere they were ignored and kept behind. The wri ter 

takes the libe:r.ty to give a long quotation from Hunter's The Indian 

Musalmans which indicates the plight of the Muslims in the middle 

of the nineteenth century of course, as a result of the discrimi-

nator,r policy of the British against them during the preceding decades. 

He sa._vs :-

111 have seldom read anything more piteous than the private letters 
and newspaper articles of Bengal Musaimans. The C~lcutta Persian 
paper [ ~rb:!n of ,Tuly 1869) sorne time ago wrote th us: 'All sorts 

1,5. 

of employment, great and small, are being gradually snatched away 
from thP. Y:uhammadans, and bestowed on men of other races, parti­
cularly the Hindus. The Government is bound to look upon all 
classes of its subjects with an equal eye, yet the time h~s now 
come when it publicly singles out the Muhamm~in its Gazettes 
for exclusion from official post. Recently, when several vacancies 
occurred in the off ice of the Sunderbans Corrunissioner, t ha.t 
official, in advertising them in the Government Gazette, stated 
that the appointments would be given to none but Hindus. 1 In 
short, the Huhan!llladans have norT sunk so lo-.t~ , tha t, even wh en 
qualificd for Government employ, they are studiously kent out 
of it by Government notifications. Nobodv takes notice of their 
hel:çless condition, and the higher authorities do not deign even 
to ackncnüedge their existence.' 

"The follo1-ring sentences are from a petition l ately presented 
by the Orissa Muhammadans to the Commissioner. Their stilted 
Phraseology may perhaps raise a smile; but the permanent impression 
produced by the spectacle of the ancient conquerors of the Frovj~ce 
begging in broken English for bare bread, is, I think, one of 
sorrovrful silence: 'As loyal subjects of Her Most Gracious 
Ma.jesty the Queen, we have , we believe, an equal claim to all 
appoi ntments in the administration of the country. Truly speaking , 
the Orissa Muhammadans have been levelled down and dotm, with no 
hopes of rising again. Born of noble parentage, poor by profession, 
and destitute of patrons, we find ourselves in the position of a 
fish out of water ••• The penniless and pars imonious condition 

1. Giving a f ootnote t o this st at ement of the paper Hunter says :"I have 
not at present the means of officially tracing and verifying this statement 
of the Persian jour'.1.a1ist but it attracted sorne notice at that time, and 
was not, so far as I heard, contradicted." 



which we are reduced to, consequent on the failure of our 
former Government service, has thrown us into such an 
everlasting despondency, that we speak from the very core 
of our hearts, that we would travel into the remotest corners 
of the earth, ascend the snowy peaks of the Hi.mllaya, wander 
the forlorn regions of Si beria, could we be convinced that 
b.r so travelling we would be blessed with a Government 
appointment of ten shillings a week. ' " 1 

This long extract is, as a matter of !act, a barometer indicating 

the degree of the appall1ng misery arxl privation the Muslims of Indi.a 

were undergoing during those days. The total result of the various 

factors enumerated above was the absence of the growth of a Muslim 

middle class, while among the Hindus one was graduall.y rising and 

gaining shape. To a great extent, the future poli tical and economie 

developments that were to take place 1n the Indian sub-continent, were 

16. 

2 
due to this uneven and unbalanced development of its two major communities, 

and, certainly, herein lies the complex socio-economi.c ground where the 

seeds of communalism were sprinkled and watered b.r religious and eul tural 

bickerings to develop into a thorny bush whieh subsequently inflicted 

bleeding wounds on the unity of India and finally divided it into 

two parts. 

1857 and the Role of the 'Ulami' 

"If one reads through the official and British records of' 1857 

one gathers the vague impression tbat Muslim revivalist groups and 

1. Hunter, .22• ~·, pp.l67-168. 
2. This aspect of' the Hindu-Musl.iJn question in pre-parti ti on days of 
India bas been very admirably discussed b,y Dr. W. c. Smith in his 
Modern Islam in India (Part II, Chapt. !~"An Introductory Essay on 
Communalism•, pp.l57-194). It is an interesting topic to study. The 
present writer warns his readers not to overlook or simpli.f'y this very 
important strand in the constrDtly strained relations between the Hindus 
and the Muslims and in the events that ultimatel.y forced the Muslims of 
India to demand a separate homeland for themselves. 



.; r: i_mporta~t r -?bel cer~t.res --- '3.~ .. 1 of v"'hich su_gge~t a certain. M'1slim 
1 

r"lvjvali::>t. colm:ring to t l:v ; events of ]857." 

Tal·ing in+,'"' ~onsideration t.hc e~rE>nts de:=;cribcd ani_ di_:=;cussed if' 

the ~roceding :x·.r es, the at!'lOR'J""Ere of ";ene?';> l discontent t l--œ t prevailer\ 

in the first h3.lf of tl-J.P nin .':lteenth cen-l:.,.iry and the poli.cy o~~ annexation 

and e:x:ploi-':.~ti0n carried on by th"' British throuc;r.o"J.-'-, that period, one 

can only ~cn<::1udP. th'tt the R-"'1:->ellion o-':' 1857 wa~ [' cumulé.ti,rA effer.t 

of various causes, ;lOlitict"J, s:->cial and er.cncm~c. 'l'h, fT'l'·ence 0 .f a 

foreir;11 nower which wa s conside"?:"0d, though with som0 P.Xctr:g~~·ation, 

t e:r.ns cf rnlizio"l and cult' lre anr'l_ i n the~.r re~rec"':.~ _ve !'l"'"lberes of 

17 • 

irfl' l"'"'C'e, bo~.l- the Hi "lèu and }~uslim le"t~ers mobilised the l)l'bli~ 0""'~ ,,j on 

for an+,i --Pr.iti3l: resis tance in t he m.~ of r '31 j gion am'. culturP to which 

tl:e In1:.s.n mas c;t?s <1re m'J8t Rr:lnsitive . 
2 

As f0r the 1'-"~uslim;:;, t .he rising of" Indian :=- ---,Jdie'"('~ in Yellore (1506), 

1. Ashr~f , 2L• ~~o, r .?l. 
2 0 Thi: ,w risinz "'r'3.~, i"1 t he T.vr:~d s of GenP.-.:·a l Br i ggs , "t h <:l first e-ffort, 
made b,r the rliscontented Muha,.,rradans t.o effeC't t he :ies-:ru:::tion o f' our 
p(wer in the south. 11 (Evans Bel], Memoirs o:f GenE'!'21 B.[:!-~. p. 24, 
quoted by As h :r-'l f, _QQ. ci t. , p . 74) o 



1 
the revolt of the Fara'iQis in 1804, the peasant riots organised b.1 

2 
Düdü Miy~ in the thirties and !orties of the nineteenth century, 

the movement led b,y Sayyid Abmad Barelawi and the activities of the 

Mujahidin after him --- all these and other happenings suggest the 

depth of suspicion, frustration and discontent among them whose 

leadership went mainly into the hands of the religious reformers. 

18. 

1. The Fara 'iciiyah movement was founded by Mawlawi Shari catullàh in 1804. 
He was born in Bahadurpür (District Faridpür of Bengal). At the age of 
eighteen he went on pilgrimage to Mecca and stayed in ijijaz for twenty 
years, acquiring knowledge and meeting people. At Mecca he was, for sorne 
time, a student of Shaikh tahir as-Sumbul Makki Shata ci and learnt a lot 
from him. (cf. MuQ.azmnad Mi.y~, 22• ill•, p. 1,54, and also tufa:tl A.Qmad, 
2J2.• .ill•, p. 104). It is difficult to say how much he came to know there 
about the Wahhabis and their doctrines. When he came back to India in 
1802, he started a religious reform movement and called it Farà 'idiyah. 
It was a protest against the religious decadence of the Muslims a.nd at 
the same time a manifestation of the socio-economic unrest of the Bengal 
peasantry and craftsmen. It should be remembered that it followed in the 
wake of the Permanent Settlement (1793) and the economie exploitation by 
the British which resulted in unspeakable misery and poverty of the agrarian 
and industrial classes of the local population of Bengal. Ashraf (2J2.. cit., 
p. 75) says that "the Faraizis openly preached the expropriation of landlords 
without compensation ••• Shariatullah of Faridpur ••• began b.1 uniting the 
peasantry against the exactions of the new zamindars in the name of 
resuscitated faith. 'There was also a general feeling at that time that 
the real abject of the Faraizis was the expulsion of the alien rulers 
and the restoration of Muhammadan power.'" 
2. Düdü Miya~ was the son and successor of Mawlawi Shari'atullah. He 
made Ba.hidurpür (Bengal.) his headqua.rters and worked among the peasants. 
He also worked in full collaboration with the Mujahidin of Sayyid Agmad. 
11 He went f'u.rther than his father in openly advocating that 'no man has a 
right to levy taxes on God's earth' ••• The Faraizis were thus 1 P~ 
Republicans' in politics and 1 broke into the houses of Hindu and Muslim 
landlords with perfect impartiality.' Düdü Miyan thus inevitably came 
into conflict with the Hindu and Muslim landed aristocracy and the British 
planters in the· districts of the Twenty-four Parganas ••. " He also organised 
the peasant riots in 18)4, 1841, 1844 and 181.!6. 1'In 18.57 when the news of 
the Delhi uprising arrived, he was arrested and taken into custody. 11 

(Ashraf, ~· ill·, p. 76. Also cf. Mu.Qammad Miyan, ~· cit., p. 154 and 
Smith, 2J2.• ill•, p.l61). 



Therefore, we fin:l. à. strong religious strand also in the final attempt 

in 1857 to drive the British out of India, and also a large body of 

'Ulama 1 who led the masses and at various places actually fought 

against the British forces. The traditions established b,y Sayyid 
1 

A.gmad and Shah Isma'il Shah!d ( -1831) , of course, wi th the 

blessings of Shah 'Abdul 'Aziz, were taken up and followed b,y their 
2 

successors and those who were religiously and politically oriented 

to them. In Delhi the famous fatwà declaring .jihad against the 

infidel foreigners and signed qy many an 'alim of repute and authority 

stirred a large number of people to fulfil the obligation enjoined therain. 

1. Mawlina ~ammad Isma'il, connnonly known as Shih Ismi 'il Shah!d, was 
the son of Mawlana 'Abdul Ghani (d. 1812), the youngest brother of Shah 
'Abdul 'Aziz. Af'ter Shih ~Q.ib he was the chief theoretician of the 
movement led by Sayyid .A.Qmad. He was a firebrand mu.iahid, a real "wahhaôi" 
and a bold reformer. His book, Taqwiyatul-Iman (Urdü), on the subject of 
taw~, created a storm of protesta from many a responsible 'llim and is 
still a subject of great controversy. He remained attached to the cause 
of jihad and was killed in 1831 in the battle of Balâkot. 
2. In 1824 when Shah 'Abdul 'Aziz died, the mantle of religious leadership 
fell on the shoulders of his daughter 1s son, Mawlana Mugammad Isgaq 
(1778-1846). He sat on the masnad of his grandfather in the ~.adrasah 
at Delhi and started teaching and preaching in the usual f ashion. He 
was a very learned and pious 'alim . and, particular)sr, his knowledge of 
~di!!l was unsurpassed. Sh.ih SaQib is reported to have repeatedly 
remarked: ''My oratory bas been inherited by Isma'Il and piety by IsQ.aq. 11 

(cf'. I:mimKhin Nawshahra.wi, TariUim,Dplhi,l9J8, p-.llô.) • 'Ubaidullah 
Sindhi (1861-1944) is of the opinion that after the sad event of Baillot 
Mawlini MuQ8mmad IsQiq reorganised the movement and gave it a complete 
programme, purging it of Nejdi and Ya.mani influences. (Cont.inued) ••• 



In 1858 at Lucknow the well-known trial o~ 'Allimah Fail-i-ijaqq 
1 

Khairabadi ( - 1861), a very 1eamed 'i!!m educated at the ~eet 

o~ Shah 'Abdul Qidir ( - 1826) , tb.e younger brother o~ Shah 'Abdul 

'Az!z,in connection wi.th this ~atwà, suggests the magnitude o~ influence 

a fatwà could wield on the minds of the discontented Muslims. In Lucknow 

"the .ramous 1Maulavi o~ Fyzabad' ••• , from all accounts can legitimately 

claim to be the brain and the hand o~ the conspiracy. It can be asserted 

with confidence that ••• he was world.ng in closest cooperation wi.th the 
2 

20. 

group of Wahabis and the followers of Sayyid Ahmad Barelvi." The "Wahhabt" 

(Continued from previous page). 

His programme was mainly based on the two princip1es: 1) a atrict 
observance of ~naft shab and 2) an alliance with the ottoman Sultanate 
o~ Turkey. In 1841 he, accompanied by his younger brother, Mawl.ana 
M~d Ya 'qüb (d. 1867), went to Mecca in order to seek cooperation 
for his cause from the ottomans. He died there in 18L!6. Before his 
depart ure he had set up a board in Delhi of four pers ons, Mawlana MamlÜk 
'Ali (d. 1850) as chairman and Mawlini Qutbuddin Dihlawt ~d. 1872), 

Mawlina Mu!_a~far ~usain of Kandhlah (d. 1866) and Mawlina Abdul Qhan! 
Dihlawi as members, in order to propaga te and implement the programme 
during the time of his absence from India. The founders of the Darul­
'Ulüm Deoband, particula.rly Mawlina M~d Qisim Nanawtaw! and Mawlana 
Rash!d AQ.mad Gangoh! bad been the pupils of MawUna MamlÜk 'Ali and had 
imbibed the spirit o~ the programme and the general 'lan of the traditions 
o:r the Waliullahi school o:r thought. ( 1Ubaidul.lah Sindhi, ij:izb-~-Bhih 
Wal!ull.ihi, Lahore, 1942, pp. 181-185; alao see ijuaain .AlJ.mad Madani, 
~· m.r_,p. 42). 

1. For a detailed study of his lite, achievements and his role in the 
event of 1857, see 'A.bdushshahid 1Q!àn Shirwazü, ~.&!:!!- Hindüstan, Mad.Inah 
Preys, Bi.jnore, 194_7 • 
2. Ashraf', ~· cit., p.87. 



sentiment had permeated the heart and mind of rugged soldiers like 

Ba!sl!t ~n who was "the dominating figure of the revo1t and the 
1 

leader of the central government at Delhi. 11 He 11arrived in Delhi 

w1 th a band of Waha bi org"nisers and appointed his spiri tua1 guide, 
2 

Maulavi Sarfaraz Ali as the •Imam• of the contingent of •religious 
3 

warriors• (Hu1ahids) numbering several thousands." 

Inti,!imul.Uh Shahibi in his two treatises, Qhadar Ké Cband 'Ulamà' 

(Naya Kitibghar, Delhi, n.d.) and Ist. Ing,iyi Kampan! ar Ba&h! 'Ul.ami' 

(Naya Kitibghar, Delhi, n.d.) gives a list of some 'Ulama' who were 

very active in the days ot 18.57 and played a prominent role in providing 

the Rebellion a consistent anti-British ideo1ogy together with a 

religious fervour which has, sometimes, led people to read a reV:ivalist 

trend in the great uprising. 

The founders of the Dirul-'Ulüm Deoband actively participated in 

the Rebellion, organised the masses outside Delhi and for a while were 

successful in ousting the British authority from the area the,y were 

world.ng in. The centre of their activity was Shimli, a small town 

in the present district of Mqatfarnagar (U.P.), not far from DeL'Iti. 

ijiji Imdadullah (1817-1899), who after the collapse ot the uprising 

migrated to Mec ca, was the Imâm or the ~ of the jihadis in Shamli 

1 . 
• Ashr.af, 2E• cit. ,p. 87. 

2. Ashraf, on tbeauthority of Kamaluddin ijyder's !.!!:.i!h-1-Awadh, 
vol. II, says that "Maulana Sarfaraz Ali was a disciple of Karamat 
Ali of Jaunpur, the tamous khalifa of Sayyid Ahmad Barelvi and a 
leading figure in the Wahabi movement. 11 (Ashraf, 2E• ill•, p.98). 
3. Ashraf, ~ S1· , p.87. 
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and Mawllni ~mmad Qisim tranawtawi (18.32-1880) and Mawlanà Rashid 

Alplad ~ohi (1828-1905) acted respectivezy as the Commander of the 

forces and the QicJi. Maw1ana Madani in his Nagsh-1-llarit, (vol. II) 

gives an interesting and authentic report of their brave deeds during 

the days of the Rebellion and narrates the story of their fartunate 

escape from the clutches of the ruthless British vengeance that followed 

the suppression of the uprising. 



CHAPrER II 

DEOBAND: A DARUL- 'ULOM IS FOUNDED 

Deoband is a small town in the district of Sahiranpür (U.P.) 

at a distance of about ninety miles from Delhi. Here in 1867 a 
1 

small 'Arabi ma.ktab was raised to the status of a Dirul.- 'Ulüm which 

soon began to attract the attention of students and levers of Islamic 
2 

learning from !ar and near. Established within tèn years a!ter 

the unsuccesstul uprising of 1857 when bitter frustration prevailed 

everywhere and the future seemed dark and appallingly discouraging, 

i t was undoubtedl.y a bold venture. The guidi.ng spirit of this venture 

was Mawlini MuQa.mmad Qisim tranawtawi who bas been seen alread.y in the 

battlefield of Shhùi in 1857. The part played by the Dirul- 'Ulüm 

1. The Maktab was started, shortly arter 18.57, in the Jimi' Masjid of 
Deoband by ijà!iz Sayyid 'Ibid ijusain, Mawlina Mahtao 'Ali and Shaikh 

- c -Nihil AQmad. Sayyid Ibid ijusain who was the chie! ot the Maktab, 
bad never thought to erect the grand edifice of a dirul- 'ulüm on its 
foundations. It is said that he strongly opposed the proposal of 
Mawllni tranawtawi to shirt the Maktab out of the small and dark rooms 
o~ the Masji.d and instal.l it in a proposed grand bull.ding; but ~i.na.l.ly 
he succumbed before the determined persuasion or the Mawlana (cf. Mug.ammad 
MiyiQ., 'Ulami '-i-IJa...sg vol. 1, Kutub !Q_ana.h-'1-Fakhriyah, Murad.a'bad, 1947, 
pp. 66-69). 
2. ManaAir Al}san GiUrü, Saw~-i-Qisimi, vol. 11, Deoband, 1373 A.H. 
pp.319-320. 

Mawlina Gilini, on the basis of the annual report of the Darul- 'Ulüm 
(129.5 A.H./1878 A.D.), tells us that in 129.5 A.H. there were two hundred 
students including one from Burma, three from Indian Archipalego and one 
from Tibet. Even Istanbul knew about the Darul- 'Ulüm. There a certain 
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in religious , social and poli ti cal life of the Indian Muslims can be 

legitimately interpreted in terms of the aims and objectives that 

lay behind the actions of its founders during the days of the Rebellion. 

Shamli and Deoband are, as a matter of fa ct, the two sides of one and 

the same picture. The difference lies only in weapons. Now the sword 

and spear were replaced b.1 the pen and the tongue. There, at Shimli, 

in order to secure political independance and freedom for religion and 

culture, resort was made to violence; here at Deoband a start was made 

to achieve the same goal through peaceful means. There, for the cause 

of religio-political freedom individuals were used; here for that purpose 
1 

individuals were to be produced. The roads, though diverging from 

each other, led towards the same destination. 

Mawlana Nanawtawi was not content with establishing a madrasah 

at Deoband only; he also exhorted the Mu.slims to start such madrasahs 

at dii'ferent places and, thanks to his initiative and untiring energy, 

a number of them were soon opened at Sabiranpür, Muridibid, Naginah 

(Bijnore) and other places in western U.P. It seems he had planned to 

(Continued from previous page): 
'alim of good repute, AQ.ma.d FJanrli Effendi, had written a book with the 
ti t1e an-Nujüm ad-Dariri fi Irshad as-Siri which remained unpublished. 

24. 

He had four copies of the manuscript transcribed, two of which he presented 
to the Istanbul librar,y, one he sent to Cairo (Azhar?) and one to Deoband 
through the mediacy of the Turkish consula te in Bombay, accompanied b.1 a 
letter addressed to the authorities at the D~rul-'Ulüm. The letter was in 
Persian and mentioned the name of Mawlina Nanawtawi with full traditional 
respect, saying: ,. " ~ .. ~ . !~l:"CI:n'~_...,...,_.tJW~~ 

_ _....i..~>PJ'='/.,.,,J::,/.Ul ,~>~L.JJII)>l:-/...:-lp-~uv j...:.,..~r~ .... ...u 

1. Mawlana ~mmad ta.Yyib, Xzadi2i-Hindiistan Ka 'Khamash Rahnuma! 
Darul- 'Ulüm Deoband, Deoband, 19.57, p.,5. 



weave all such madrasahs into an administrative and educational network 

with Deoband as its centre. Unfortunately, the idea was not realized 

and each madrasah developed or went into oblivion on its own; yet the 

spirit survived and Mazahirul- 'Ulüm (Saharanpiir), and Qasimul- 'Ulüm 

(Muradabad) , for example, which developed and prospered, have always 

looked towards Deoband for inspiration. Basides, a large number of 

maktabs and madrasahs which sprang up, in course of time, in villages 

and small provincial towns and which considered Deoband as their mother­

institution, still maintain their direct or indirect connection to it. 

It was tindoubtedly a great achievement and remarkable was the vitality 

and enthusiasm of the Muslims who, within a short span of time after 

the fateful days of 18.57 and under the most discouraging circumstances, 

were able to start afresh to devise ways and means for the safeguarding 

of their religion and culture threatened, as they saw, by the British 

official educational system. 

The founders of the Darul- 'Ulüm, Deoband, represented the 

rebellious spirit of the disgruntled Muslims who, since the days of 

the [ara'igiyah movement, had been maniresting their uneasiness and 

dissatisfaction, in one way or another, with the state of affairs 

created b,y the establishment and perpetuation of a foreign rule in 

India. They were not going to surrender before the resultant sufferings 

after their failure in 18.57 and recoil into a fatal inactivity. They 

25. 



were fully conscious of the fact that the British rule, now more 

powerful than bef ore, was not going to help them 1n their efforts 

to live up to the standards of the1r rel1g1ous and cultural heritage. 

Nor did they believe 1n a policy of compromise and appeasement. Yet 

they were to march; and they marched forward 1ndependently, rejecting 

all official interference and depending entirely on Divine assistance and 

the sincere religiosity of their brethren. 

In the first chapter the present writer has hinted at the 

programme of Mawlâna ~d IsQ.àq, which consisted of two main 

points: 1) strict observance of the ~nafi school of figh and 2) 

some sort of liaison with the ottoman sultans (see Chapter I, p.l9 

footnote . 2'). Through Mawlini MamlÜk 'Ali, who was made responsible 

to carry it out when its originator m1grated to Mecca, the prograDBile 

reacbed the great 1!:!2 (ijiji Imd.adullab, Mawlini Ninawtawi and Mawlini 

Rashid ~d Ga~gohi) and was adopted by the Dirul- 'Uliim when found.ed. 

Thus it can be concluded w1th confidence that in the very bases ot 

the Dirul- 'Ulüm lies a tradition of loyalty to the ~fi ~ 

and disloyal ty to the British rule. Throughout i ts existence i t 

bas proved itself worthy of this tradition which, it claims, is 1n 

perfect harmony with Wallullahi traditions. 

As stated above, Mawl.àna Ninawtawi was the guiding soul of this 

religio-political venture. He laid d~.eight principles which were 

to form the core of the constitution of the Madrasah (Darul-'Ulüm). 

26. 



They are: 

"The most important thing is that the authorities of the 
Madrasah should always take utmost interest in raising 
more and more funds from the public. others also sbould 
be exhorted to make efforts for constant increase in 
public donations. The well-wishers of the Madrasah should 
never forget this obligation of theirs. 

11Constant and serious endeavours are to be made toward a 
permanent and decent boarding arrangement for the students. 

"The body of councillors (Shür~) responsible for the 
management of the Madrasah should be devoted to its cause. 
Rigidi ty of views is undesirable. One should never try 
to llll.noeuvre in order to impose his opini.on upon others. 
God forbid 1 the foundations of the Madrasah w~l be shaken 
when its councillors cease to be tolerant of each other's 
views. The Muhtamim (the highest administrative authority) 
is bound to seek counsel in all advisable matters. Outsiders, 
also, who entertain a feeling of goodwill toward the Madrasah 
and have experience and intelligence, should be given an 
opportunity for constructive suggestions. 

11 It is essential that the teachers of the Madrasah be like­
minded. Like the worldl,y-minded 'ulami', they should not 
be concei ted and disrespectf'ul to others. It will be a 
bad day for the Madrasah when such a situation arises. 

"The curriculwn and the method of instruction, as already 
proposed or afterwards agreed upon by mutual consultations, 
should be strictly followed; otherwise this Madrasah will 
not flourish and if it does flourish it will not serve the 
purpose. 

11So long as the Madrasah does not bave any regular and 
def'inite source of income, it will continue to exist --
Inshi 'Allan, provided there is an honest relia nee on and 
faith in His mercy and compassion; and when it comes to 
possess a definite source of income, e.g., some substantial 
property in the f'orm of land or :f'actory or a promise of 
permanent donation from same rich person of honest intentions, 
then it appears the Mad.rasah will be divested of the feelings 
of fear and hope --- a perennial source of submission to the 
will o:f' Allan --- and, with this, will be deprived of the 
hidden source of unfa~ing assistance; and i ts workers will 



start quarrelling amongst themselves. There!ore, in matters 
ot income and constructions there should always remain a 
certain lack o! certainty of means. 

"The participation of government and rich parsons is also 
harmful. 

"The donations of parsons who want to remain unknown, I 
believe, is a source ot barakah. Their sinceri ty seems a 
more permanent means o:r income." 1 

A critical perusal of these 11principles11 gives the reader an 

idea o! the independant and democratie spirit embodied therain. The 

Ma.drasah was to be based on public cooperation. It had to be run by 

the method o:f shür~ and not by arbitrary decisions of a person or a 

group of parsons. It rejected a1l possibilities of governmental 

interference. This independant attitude together with more and more 

emphasis on mass contact has been, throughout its existence, a chief 

characteristic of the Darul- •müm. The other ma.drasahs started and 

maintained on public support were also to be patterned on the same 

basis. It seems that the Mawlâna ha.d visualised the possibility of 

the spread of a network of madrasahs of identical views and the birth 

of a body of people dedicated to a co:mmon objective in li!e. Perhaps, 

he hoped that these madrasahs would be able to release a tremendous 

revitalizing force giving a new impetus to his despondent co-religionists 

in building up a fUture wortny of Islamic traditions. The events, 

in subsequent years, proved the soundness of his dreams; the Darul- 'Ulüm 

1. Ma.wlinà ~d Tayyib, .èJ2. •. ~~., PP• 9-11. 
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and other ~sahs did !Jrod,~ce a large group oi' people devoted to the 

ca·1se of :r::slarn and the f:>'eedom of the country. 

CFRR.TCTJLUM AND DEP.A.RTMENTS 

The C1.'rrent ~nrriculum of th3 I'arul- 'TTJüm "is patterned after the 

famous system of Muslim rel1.gious education in the Indo·-Pakistan sub-co!1t.inent 
] 

However, ln the light of materials available, 

it seems ~hat there h~s been a gradual dr~ft, in regard t0 different 

courses, from ~1-:<:J ide3.s that the fmmders ha0 in m.ind. The Darul- 'UJUm. 

1. It. is a mist.ake to assocté'te i+. Tvit.h t.~e Ni~amiyah of Bagh":léi.d. Jts 
or~_gim.tor Tttas Mulla Nizamuddi•' (d. 1.7/:8). He was the son of a farnous 
'alim, M-:.tlla Qutbuddi11 td. 1691~ of Suhali, a village :" miles from 
Lucknov.-. In 1691 he was mercilessly kUled in h1 ~ hotJ.se by a rival 
faction in the village. On the report of the sad incident, Aure.ngzib 
(regd. 1658-1707) 11 i.ssued a farman, inst~_+;~ting an inm:.~ry and punishing 
the guilty and allott:i::1:; t.o the h.e.re3.ved f31llily a spacious house (knovm 
as Farangi Maoal) in IA1.cknow, as they did not like to stay at SuhB:li." 
Mulla Ni~amuddin w-as only fourteen at that time, and was stud~ring the 
2h.fg:Q-i-Jm. '\fter h13 completee hjT educat~ O"'- 2+. the fe~t nf different 
te2.chers 0f repute he e-ottled dawn at F'lrangi Maoal a~d "began his career 
as a teacher, his first pupils being his own three neph~As. Soon his 
fame grffi.r and he d.ttracted pùpils fr~,.._ far and near. 11 Thus, than1r c; to 
thf: attr."..ct:l•!l'> method of hi~ teacl~i.ng, the farre of Farangi Maoal reached 
f8.r and wide ::-Drl. jt soon hE~ame a cer":.re of Isl>-.mic learnin~ . It p:rodu~-:d 
a g~ 1 'DtY of great 'rna.ma 1 of universal repute e. g. , Mulla BaQ.r-ul- 'tJlüm 
(d. 1819), Mawlana 'Abdur-Rab, Mawlam 'Abrlul-~::r;-r and I-fawlanà 'Abdul-Bari. 
It still exists but has lost its f0rmer position. F~rangi MaÇal has been 
knmm for its speciaJ :" -:ntion in figh and '~llül-i -figh., r~.thf';}r than in 
~adith "~ +Afsiz:. 

T"lo.sf' ;.rho "'~e interf'!sted i.n l<nowmg more !ibovt. +.he c1_~:1.· its or~_ginator 
.2nd hi!" f'3Illil•r sh:mld re'ld Hawlana Shib].~' s tNo ar+:~ ... ~ les, 11Nul.13: Niûimuddin, 
B~nl.-'i-Dars-i.:..~ri.z.am~yah11 and 11 Dars-:t-Ni~amiyah11 in ~.:.§tq~lat.:-i-Shih1i-(Urdù), 
vol. :r:tr, Matha Ma arH', Azamgarh, 19.32, pp. 91-J.'2). G.Y. .D. o;;ii.fi's 
~.k·Miflb.fi.j_ (Err 1i.sb) is 2~sc 1'~~r-rrm.ended. (Continued) ••• 



was founded in 1867. In 1869, on the recommandations of a syllabus 
1 

collllllittee, the period of study was reduced from ten years to six. 

Mawlina GI.llni explains this reduction of time-limit for graduation as 

a measure to provide the gradua tes sutficient time to learn modern 

(continued from previous page): 
Mawlini Shibli, however, holds that Mulli NiAimuddtn popularised 

the dars his father used to teach his students in Suhili and, in course 
o-r time, because of the fame of the Mulla, i t came to be known as the 
Dars-1-Ni!,imi:yah. He also maintains that in the beginning it was a 
simple course of study and a large portion of the present syllabus known 
as Dars-i-Nizamiyah bas nothing to do with the original. 

In recent times almost all the Muslim religious reformera in India 
have felt the need of a radical reform in the curriculum of the madaris-i­
'Arabi.yah and many of them have recorded their criticism of the so-called 

Dars-i-NiAimiyah w1 th indignation and anger. The present wri ter, however, 
thinks it sutficient to lay down the balanced coDmlent of Mawlini Shibli 
followed by a general outline of the~ itselt as given by ~üf'i in 
his Al-MinbiJ (Shaikh Mu;ammad Ashraf, Lahore, 1941, pp.?J-75.) 

Ma.wlini Shibli says:-
1. In this course of study there are only a few books on those 

sciences whose acquisition is the chief aim of the students, 
while books on sciences indirectly connected to the former 
abound in number, e.g., treatises on~ and ~arf. The 
purpose is to acquire proficiene,y in Arabie language and 
11 tera ture: but too much time is given to Nab:![ and ~arf while 
literature as such is neglected. Si.milar is the case with 
other branches of knowledge. 

2. The total number of books on tafstr, ~dtth, figh and~-1-figh 
is far smaller than tbat of those on logic and philosophy'. 

3. Some of the books are conf'using, in so !ar as their subject 
matter is concerned. For exa.mple, ~ullih,Mir Zihid, Mulla 
ijgsan, QicJ! and others are on logic but contain a great deal 
of admixture of philosophical problems: as a result, students 
are unable to grasp the art of logic. 

4. Tafstr is an important ani magnificent branch of Islamic 
leaming; but only Bai4iwi and Jalilain are included in the 
course. Jalilain are so brie! that the number of words used 
in them equals the number of words in the Qur'an. 

5. Kalim is also a very important branch, but in this field an 
· ordinary work, Sharb:-i- 'Aga'id-i-J!iasafi, is taught. As for 

Sharp-1-!tf.awagif, only the portion dealing with 'umür-i- 'ammah, 
ha.ving no relation to kalam, is a part of the syllabus. (Continued) ... 

1. Mâna!,in . Aos~!l - G1J..ini,, 2!2.· ill·, p.286. 



sciences, if they wished, before theywere too old to join official 

secular institutions. His interpretation is based mainly on a speech 

of Mawlana Nanawtaw! which he delivered on the occasion of the first 

(Continued from previous page): 
6. Most books lack in clarity and lucidity in the treatment of 

the subject matter they deal with. The discussion, therein, is 
confusing and the style pedantic. 

7. The course is devoid of books on modern sciences. 
8. English has got no place in the curriculum. 

(See Sulaimân Nachd•s ~Rt-1-Sh1bli, Dirul-Mu~annif!n, Azamgarh, 1943., 
pp.41J-414). 

Dars-1-N1zamiyah 

Granunar, 

Jl. 

Etymology and Synta.x: 
Mizan, Munsha 'ib, ~arf-1-Mir, Pan.iganj, Zubdah, .lg§Ül-1-Akbari, 
Shafiyah, Kafiyah, ~-i-M!r, SharP,-i-Mi 'at 

1
Xmil, H:i.dira;t 

an-NaO!!, Sharb-i-Jimi. 

Rhetoric: 

Log1c: 

PhUosophy: 

Mukhta~ar al-Ma 'ani, Mu:Qwwal. 

SharQ, as-Sbamsiyah, Sullam, Ri.salah Mir Zahid, Mulla Jalal, 
~r~. Kubr~, Isaghuj~, Tahdhib, ~tbi, SharQ,-1-Tahdhtl2., 
Mir Qutbi. 

Mathemat1cs and Astronomy: 
KhuJ a~at al-~sab, Eu.clid, TashriQ, al-Aflik, Qaush,jiy'ah 
SharQ,-i-Chighmini. 

Dogmatic Theology: 

Fiqh: 

'U~ül-1-Fiqh: 

ijadith: 

Tafsir: 

Shar~-~-Mawaqi~. SharQ-i-'Aga'id-i-Nasafi. 

Nür al-Anwar, Ta~~-1-Tal~. Musallam ath-Thubüt. 

Mishkit al-Ma~ab~. 

Jalilain, Ba.1~wi. --



1 
convocation of the Darul-'Ulüm in 1874 and in which he is reported to 

have said: 

11It is known to informed persans that the ancient disciplines 
never, not even in the .former days o.f the sultans, enjoyed, 
on such a large scale, the generous patronage modern sciences 
are receiving through the increasing number o.f government 
institutions ••• 

"There is no doubt that the Islamic sciences have declined 
tremendously ••• 

11In such circumstances common people thought it unwise to set 
up institutions o.f modern learning ••• 

11It was considered proper and essential to pay attention 
mainly to 'Ulüm-i-Nagli (Traditional Sciences) together with 
those aspects o.f training which are helpful in acquiring 
ability to learn current sciences ••• 

11It is harmful and beyond the capacity of students to be 
trained simultaneously in too diversified and too ~ a 
discipline ••• " 2 

These scattered sentences quoted by the author o.f Sawan~-1-Qisimi, 

while indicating the main purpose behind the shortening of the period 

o.f study, also throw light on the fact that }~wlana Nanawtawi was an 

enlightened 'alim and in no way opposed to the acquisition o.f modern 

1. In the terminology of the 'Arabi madaris in India and Pakistan 
convocation is called jalsah2i-dastarbandi. It is, however, not 
held regularly at the end of every academie year. Generally, the 
graduates are awarded certi.t'icates in which the books and the 
subjects they specialise in are mentioned, together with an ijazat 
(permission) to teach the curriculum. 
2. Gilani, 22· 2!1·· pp. 279-283. 

)2. 



sciences b.1 the 'ulama! What he stood for was the preservation and 

propagation of 'Ulüm-1-Nagliyah. He was certain that six years of 

study were sufficient to read all important books of tafsir, ~dith, 

figh, '~;Ul-i-fiqh and fara'i~ necessary for an adequate understanding 
1 

of Islamic disciplines. Although himself well-versed in traditional 

logic, philosophy and ctogmatic theology, he aimed at toning down the 

emphasis in the course on Aristotelian logic and philosophy. His main 

interest lay in the Qur'an and the Sunnah. In this respect his life-

long colleague, Mawlana Rashid A.Qmad GaiJ.g5hi, was more uncompromising. 

It is said that when he became the chief spokesma.n of the Dirul- 'Ulüm 

in 1880 there appeared a trend in favour of total exclusion of 

philosophical treatises from the curriculum. The following extraqt 

from one of his letters he wrote to a certain Mawlana ~iddiq Agmad 

is a true representative of this anti-falsafah trend. He writes:-

"I think that f'alsaf'ah is a useless discipline. No substantial 
benefit is derived from it, except that three or four years 
are wasted on it. It is misleading and its students are 
ignorant of diniyat. It mars the proper understanding of the 
Shari'ah and, under its sordid influence, men are led to 
e2press heretical views and are lost in the dark and swarthy 
world of falasifah. This devilish art, therefore, has been 
banished from the Ma.drasah and for the last one year no 
instruction in it has been imparted; but there are teachers 
and students who are in favour of this ~and, perhaps, 
i t is being taught in secret. 11 2 

1. Gilani , .2.Q.. ill• , p. 286 
2. Ibid. ,pp. 292-293. MawUna Rashid AQ!nad G~gohi wrote this letter 
in 1301 A.H./1883 A.D. 



This is rather an extremist point of view. Fhilosoph;r as such 

is essential for creative thinking. It is, as Janialuddin - Afghani 

says, "the means of sallying forth from the dark alleys of abject 

animalism towards the wider horizons of humanity, of destruction of 

bestial superstitions - through the natural light of intellect, the 

metamorphosis of {mental) blindness into vision and perception, {and) 

deliverance .from horror, ignorance {and) stupidity by gaining entry 
1 

into the city of knowledge and wisdom. 11 Afg~ further declares 

that "among all the branches of learning, it is 1the integrating soul, 

the strong guardian and has the capacity to keep others in existence.'" 

The present vriter has deliberately quoted the views o.f Afghani on 

philosopJw to show that he, himself educated in the Old School, 

considered the revival of philosophical studies essential .for the 

2 

regeneration of Muslim society. It was un.fortunate that, inspite of the 

pure intellectual endeavours of Muslim philosophera, no tradition of 

philosophical thinking was established and the triumph of OrthodOJ!Y 

over .talisif'ah resulted in a sort of intellectual stagnation that 

sapped the creative faculty o.f the Muslim intelligentsia. It is true 

that books like Mulla §adra and Shams-i-Bazighah were incapable o.f 

crea ting in readers a genuine thirst for rational thinking: but i t 

is also true that a complete banishment of .f'alsafah from the Darul- 'Ulüm, 

1. Sharif al-Mujihid, Sa.yyid Jamal Al-Din A.l-Afghini, His Role in the 
Nineteenth Century Muslim Awakening, A Ma.ster's thesis submitted to 
McGill University, Montreal, 1954, P• 73. 
2. ~· 



instead of replacing the out-moded philosophical treatises by original 

works of, at least, Muslim philosophers like Ibn Sina, Farabi and Ibn 

Rushd, was a reactionary step towards a virtual closing of the door 

of i.itibad. The interest in falsafah, nonetheless, persisted and it 

soon regained its traditional position at the Darul- 'Ulüm, thanks to 

the intrinsic rigidity of taqlid. Again there was no gesture of healtby 

innovation; all the traditional books on logic and falsafah included 

in the Dars-i-Ni!_imiyah were introduced in the syllabus • One is really 

shocked when one finds that even today the Darul- 'Ulüm curriculum does 

not include works like Tagii\lt al-Falisifah and iju.i.iat Allah al-Balighah. 

We have seen that Mawlini Nanawtawi was in favour of learning 

modern sciences; the people at Deoband are still not opposed to it. 

But the problem is that they are bot willing to create a proper atmosphere 

within the walls of the Darul- 'Uliim to encourage their students towards 

the ~cquisi tion of modern knowledge. On the contrary, they are led to 

feel that by acquiring religious knowledge they are spiritually superior 

to their counterparts in secular institutions. Mawlina Nanawtawi spoke 

of 11 those aspects of training which are helpi'ul in acquiring ability to 

lea.rn current modern sciences; 11 but he failed to see that the most 

important of 11those aspects11 was an adequate arrangement for the 

teaching of English language, a necessary prerequisite to pursue any 

intellectual attempt in the field of modern learning. This drawback 

in the curriculum of the Arabie madrasahs was keenly felt by Shibli 

•ho had to overcome the stubborn opposition of his conservative 



colleagues in introducing English as a compulsory subject at the 
1 

Nadwat-ul- 'marna' (Lucknow) in 1908. 

Gramma.r, Etymology 
and Syn~: 

Prosody: 

Rhetoric: 

Arabie Litera ture: 

History: 

Sirah: 

Munazarah: 

Logic: 

Philosophy: 

Ari thmetic & 
Astronomy: 

'fib (Medicine) : 

Dogmatic Theology: 

Fiqh: 

BOOKS & SUBJECTS STUDIED AT THE DKRVL- 'ULOM 

Syllabus in Islamic Studies 

lŒain as-Sart, ~rf-i-Mir, ~-i-Mir, 
Munsha 1ib, -r-D.m a;~igQ..L , Pan.jg;anj, Kifiyah, 
Sharg, Mi 'at 

1Imil., Hidiyat an-Na:b!!. Ibn-i-
1Aqn, 

Sha.r~-1-JSmi, Muf'id at-1'alibin, Fu.;ü!-i-Akbari. 

'Arü4. al-Miftâb,. 

Mukhtaaar al-Ma. 'am, MutJ:wwal, Talkhi; al-Mi..ftiQ.. 

Magamat-i-&-:riri, Diwiri-i-Mutan,abbi, iimisah, 
Sab 

1
ah Mu 1allagat, Na~t al-Yaman, Na~t 

al- 1Arab. 

Durüs at-Tarikh, Tarikh-i-Abi al-Fidi'. 

Ri.sâlat al-Sirah (by 'Imaduddin). 

Rashidi.yah. 

Kubr~. Isa~hüji, Sullam al- 'Ulüm, Mirgat, 
Mir Zahid Risal.ah) , Mir Zihid (MulU Jalil) 
Mulli ijasan, ijanrlu.llih, .Qi.QI. Mubarak, 9J!'tbi, 
Sha.rQ.-i-TahdhiJa. 

~dra , Shams-1-Bizighah, ~uQht. • 'Umür-i- 'Xm:m~. 

!J.e.dO., Shar;Q-i-Chighminl, Bi.st Bab, Uglaidis. 

SharQ.-i-Asbao, Na.fisi, Qânünchah, MuJaz, 
ijllllmli.yit-1-Qinün. 

SharQ.-1- 'Aga 'id-i-Nasafi, Musimarah, Sharh,-i­
~'id-i-JalilL. 

Hidiyah, Qudüri, Nür al-I4!Q., Sharh.-i-Waga:yah, 
KanZ ad-Daga'ig. 

1. Sayyid Sulaimin Nadwi, ijs.,yat-i-Shibli, Darul-~annifin, Azamgarh, 
1943, p. ~18. 



'U~ül.-1-F1qh: Nür al-Anwàr, ijusami, 'Q~ül-ash-Sbashi, 
TaM0.-1-Talwih, Musallam ath-!h~· 

Fara'14: Siriji 

FJadil:!l: Bukhm, Muslim, ~2!?.L AbÜ Da 'Üd, Nasa 'i, 
Shami 'il-1-Tirmi~, T!.~wi, Ibn Mijah, Muwatta 
Imim Malik, Muwalli_ Imam M~mmad, Mishkàt. 

'U~ül-1-Vadil:!l: Nuzhat an-NaAar mac Nukhbat al-Fikar• 

Tafsir: Ibn Kal:!li..t• Baidâwi, Jalilain, 

'Vsül-i-Tafsir: Al-Fawz al-Kabir. 

(N. B. There is also an optional course in ta.iwid -- the art of 

the recitation of the Qur'in -- in all the seven gir'ah 's divided in 

several parts according to the ability of the students). 

There is also an arrangement for primary and secondary education 

at the Darul- 'Ulüm, which, in its termi.nology, have been divided into 

ibtidi'i darajat and darajat-1-Firisi (Primary and Persian classes) 

starting from the reading of the Qur'an together with instruction in 

the alphabet upto ~-t:lmawi-'1-Mawlana..!i-Rüm. The primary courses include 

the Qur'an ~.!.~as it is called), elementary d!ni.yat, Urdü language, 

Arithmetic (Addition, Subtraction, Multiplication and Division), Hindi, 

elementary books on sirah and the geography of the district. 

· In the secondary classes emphasis is on Persian. In a way, they 

make the Persian Department of the Dàrul- •müm. The syllabus is 

arranged as below:-

lst year. Ta 'lim-ül Islim (Qi 'idah, part I and II ---Urdü) , Karima 
(Persian), Mutidnimah (P), Imadnimah (P), Tarikb-ul-Islàm, 
part I (U). 



2nd year. 

3rd year. 

4th year. 

5th year. 

(N. B. 
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Guft~mah (P.), Gulzir-i-Dabistin (P.), Ri.salah 
NidirJ>:), Maktüb-i-Ab;madi (u.) , Urdü ki Tisri Kitab, 
Ta 1llm-ul-Islim, part III, Risllah Qawa 'id-i-Urdü, 
Tarilsb-ul-Islim (first half of part II). 

Gulistan (P. - four cbapters without the preface), 
Inshi '-i-Firigh (P.) Pandnamah-i- cAttar (P.) , !P!an-ùl­
Qawa 'id (P. -- chapter I), Tirikb-ul-Islim (second half 
of part n). 

Büstan (P. four chapters with preface), Rugga 'at-i­
·~ (P. - .32 pages), Mi Li Bud Minhu (upto Kitirb 
~ !Qsan ul-Qawa 'id (From p.28 t ·"' p. 42), Tarikb­
ul-IsJ.am (part In) • 

Mathnawi-i-Mawllna-i-Rüm (first half of the first daftar), 
siki'ndarnama.h (P.) Amrlir Suhaili (P. - 2 chapters), 
{Frga 'at-i-AmanullâhJusaini (P.), !Qsan ul-Qawi'id 

Fr')'!. r .h2 to p. T~ ) • 

Besides these books students are required to do exercises 

in Urdu and Persian composition, dictation, translation from Urdu into 

Persian and ~ versa and letter-writing in Persian and Urdu. Persia.n 

MSS. reading also forms a part of practical work. In Mathematics 

instruction is given in Fractions, Ratio and Proportion, Square Root, 

Decimal Fractions, Averages, Time and Distance, Profit and Loss and 

Mensuration. Geography courses deal with India in particular together 

with general information about Asian countries). 

The syllabus in Arabie and religion is spread over a period of 

nina years. Memorization of the Qur'an (Qifi;ah) is, not like Azhar, 

a compulsor.y prerequisite for admission to the department of Arabie 

arid religious studies. The mediwn of instruction is Urdü loaded with 

Arabie and Persian words and easily understandable only b,y the teachers 



and students of Arabie madrasahs. It is , however, an acknowledged 

fact that in their particular field Deoband and other madrasahs have 

done a great service to Urdu in which a great deal of Muslim religious 

literature is :round today. The,y have popularised Urdu in the remotest 

corners of the Indo-Pak sub-continent and, in this way also, have laid 

a great responsibility on the Indian MUslims to struggle for the 

preservation and progress of Urdu. 

The curriculum provides a sort of physical training for ali 

students. In the beginning it consisted of some quasi-milltary 

exercises which led people to sarcastically remark that the Dirul-'Ulüm 

was a madrasah-i-~arbb'ah instead of a ma.drasah-i- 'Arabiyah, MawlW 

Nanawtawi was ready for the retort and explained the measure in terms 

of its worldly usefulness and shar'! validity for an active social 
1 

life. Eut it seems that later it ceased to attract the attention of 

the management and gradually became a neglected optional aspect of 

the Dirul- 'Ulüm life. 

Mawllna Nânawtawi had also set up a ~~ama.h-'i-Qa.Q!' (court of 

justice) at the Darul- 'Ulüm for those who were, directly or indirectly, 

related to it. In this court he himself was the Chief QaQ.i, used to 

settle the disputes according to the Shar! 'ah and beard the disputes 

between the two Mus1im parties only. This !!!i!~amah flourished to such 

an extent tha t the mun;if! of the Deoband Ta\)!i!l wi th a substantial 

1. Mawlina ~d 'fayyib, sm• ill·, p. JJ. 
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1 
Muslim population had a real rival in it. With the elapse of time it 

also went into oblivion; but it shows the spirit of non-cooperation 

that the founders of the Darul-'Ulüm entertained against the established 

alien authority. 

The founders knew tully well that under the changed circumstances 

the curriculum of the Darul- 'Ulüm could not provide any avenue for 

government employment. They were conscious of the tact that their 

gradua tes would have to face tremendous difficul ties in active lite. So 

it was incumbent upon them to find some way out; but, unfortunately, 

they could not shake off their traditional mode of thinking. They were 

not mental.ly prepared for any radical ijtihid. They had their own 

limitations and could not go as far as to steal a march over Sir Sayyid 
2 

Agmad Kbin and establish in the Darul-'Ulüm a faculty of modern sciences 

without incurring any suspicion of alignment with the British on their 

part. They could have really served the cause of religion and Muslim 

culture by bringing the new sciences within the walls of the Darul- 'Ulüm. 

May be there could have emerged, in course of time, a synthe sis of the 

old and the new. It was certainly a big task; but it might have been 

attempted. This did not happen with tragic consequences for Indian 

1. Mawlàna ~d 1'ayyib 1 2E• m·' p.)4. 
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2. The present writer does not want to go off the point in dealing with 
the manifold refonn movement launched by" Sir Sayyid .A.Qmad ~n (1817-1898). 
So far as his activities in the field of education are concerned, it should 
always be kept in mind that the MuQ.ammadan Anglo-Orienta1 Collage (A1igarh) 
was only a partial realization of his dream of western-oriented system of 
Muslim education in India. Although hi:mself entirely educated in the 
Old Schoo1, he :differed comp1etely from his counterpart at Deoband in 
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Islam. However, in view o~ the seriousness o~ the problem the Dirul-'Ulüm 

graduates had to ~ace in earning their livelihood, they could only open 
1 

a department of small handicraft industries. It was thought that after 

having been trained in it, the students would be able to earn enough 

(Continued from previous page): 
points o~ taglid and the general approach towards the changing pattern 
of lile in the sub-continent. He opposed the Revolt of 1857 while Mawlana 
Nanawtawi had actively participated in it. Unlike the Mawla:na, he advocated 
and worked for a pro-British Muslim attitude. He repeatedly asked the 
Muslims to keep away from the Indian National Congress while the Deobandi 
leadership was in ~avour of full cooperation with it. He, however, was 
a man of strong moral character and could not be purchased by the British 
administration; whatever he did he did in the interest of the Muslim 
community in particular and for the whole country in general. 

At Aligarh Sir Sayyid AQmad ~ had planned to establish a 
madrasatul-'ulüm consisting of three separate madrasahs, or faculties 
as one may call them, of different nature which, he thought, would fulfil 
all the requirements of higher education Muslim India needed at that time. 
According to the plan one of the madrasahs was to be an English ma.drasah 
where English, and through the medium of English, all modern sciences were 
to be taught. The second was to be an Urdü madrasah on the same pattern. 
The third one was meant exclusively for Arabie and Persian. (cf. Dr.Sayyid 
'lbid ijusain' s article n Sayyid Ka ,!lliwaô Pt!ll:r Us Ki Ta 'bir" in Aligarh 
Magazine, Aligarh Number (Urdü), 1955, pp. 12-lJ). 

In view of the plan it can be asserted that Sir Sayyid was sincere 
and serious when he said that "Philosophy will be in our right hand, 
Natural Sciences in the left and the crown of J.,a illh lllallah ~d 
ar-Rasül-al-Làh on our head." It was un.fortunate that in his advocacy 
of western civilisation and his radical approach towards a modern 
interpretation of the Qur'an he went too far and alienated his supporters 
from his plan of religious reform. There grew a storm of opposition both 
from amongst his colleagues and outsiders and in the interest of the 
College he bad to make certain compromises which ultimately led to the 
abandonment of two-third of his original plan. Moreover, the group of 
people (mainly feudal landlords) with whose monetary support he bad 
launched the M.A.O. College and who controlled the Board of Trustees, 
was interested only in the English madrasah where their children could 
get modern education and, through that, government posts and privileged 
positions. It was really harmful for the Muslim society that, in the 
long run, Aligarh turned out to be mainly an educational 'factory' which 
manufactured graduates to run the British administration. 
1. Mawlana MuOammad tayyib, .2E.:.. cit., p. J4. 



money to live independently. The soundness of the project cannot be 

challenged; but it was never carried out with interest and ingenuity 

it demanded and, though still in existence, it is, in no way, worthy of 

a great institution ninety-two years old. The reason for the failure 

of so important a department is not known; yet a few guesses can be 

made. Perhaps the academie side of the curriculum, loaded with a large 

number of books in a foreign language, kept the students too occupied 

to enable them to give attention to other activities. Perhaps the 

management was unable to run it efficiently with an acumen of business 

administration and it became a burden on the Darul- 4Ulüm budget. Perhaps 
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the seant, deficient and half-hearted training could not impart sufficient 

skill to the trainees to compete in the open market. Probably experience 

had shawn that in a country like India where religion could be used for 

diversified purposes, it was easy, without any hard manual labour, to 

live on the religious susceptibilities of the poor and ignorant masses 
1 

who have always worked for the ~lite in the society. And one may also 

1. It is true that a substantial number of Deoband graduates has been 
successfully absorbed in independant professions such as business, 
journalism (Urdü) , tib and teaching in hund.reds of madrasahs and ma.ktabs 
all over the country. Yet it is equally true that a great many have 
always sought the easier and surer method of livelihood; that is, that 
they have spread in villages and towns and in the name of the spiritual 
guidance of the common man have lived on his blood and sweat. There 
they have also fought religious wars against their counterparts of other 
Schools like Barelawis and Ahl-i-~dith. Moreover, their purely religious 
training has kept them aloof and isolated and intellectually estranged 
from the people educated in secular schools and collages. This situation 
has made the confusion worse confounded and has led, as in other Muslim 
countries, to the rise of two types of intelligentsia, strange to each 
other and dividing the society into compartments of conflicting interests. 



point out that the main reason lay in a ~stical indifference to the 

material aspect of life. 

Another difficult problem the founders had to face was the 

collection of Arabie books included in the curriculum and the building-up 

of a library worthy of an important centre of Islamic learning. Since 

its inception free distribution of course books among its students has 

been one of the chief characteristics of the Darul-•Ulüm. It was bound 

to do that because, under the prevailing circumstances and in view of 

the bright prospects the official education could offer, it could 

attract, in most cases, only those stud.ents who could not afford to 

bear the expanses of modern education. They came ma.inly from the 

starving Muslim peasantry and the working and lower middle classes. 

They could not pay even the nominal charges for boarding and lodging. 

How could they buy books of their own? 

Moreover • the required books were not easi~ available and some 

of them were out of print for years. The profession of warrag (book-sellers) 

and nassikh (transcribers) was for long in decline and the new publishers 

were not willing to publish Arabie books who se dema.nd was negligible. 'rbe 

authorities at Deoband were ful~ aware of tJm1s situation and from the 

very beginning gave full attention to this knotty problem. In 1868 an 

appeal was made to publishers and booksellers to publish and supp4r the 
!> 

books needed by the 'Arabi madiris. They were also requested to gain 

the worldly as well as the other-world.ly happiness by donating the 



1 
needed treatises to the Darul- 'Ulüm as presents. And also, there 

were ancient Muslim familias who possessed good collections of 

classics and traditional Arabie and Persian books; they were exhorted 

to lend a hand in solving the problem b,y transfering them to Deoband, 

by way of hibah or wagf, where they could be protected from termites 
2 
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and used b,y the seekers of knowledge. These measures proved unexpectedly 

successful and within a short period the Darul-'Ulüm was able to build 
3 

up a library that could fulfil the needs of its students and teachers. 

Basides a number of administrative departments, one of the most 

significant and useful departments of the Darul-'Ulüm is its Dar~ül-Ifta' 

(centre for religious verdicts). Before it was formally set up in 1893, 

responsible individual teachers used to be entrusted with the task of 

issuing fataw~ on dema.nd. As the demand increased and the burden 

1. Among the publishers who gave an enthusiastic response to this appeal 
of the Darul- •müm authorities, Matba' Mujtaoo 'i (Delhi) and Navalkishore 
Press (Luckn~I) were outstanding. They presented a large number of their 
publications to the Darul-'Ulüm and in this way helped a lot in building 
up its library. Munshi Navalkishore, the owner of the Press at Lucknow, 
was a broadminded Hindu and did a great service to the cause of preservation 
of Arabie and Persian classics in India. He also published hundreds of UrdÛ 
books and made them accessible to the Urdü reading public. In several of 
the annual reports of the Dirul-'Ulüm his services were recognized and 
his patronage acknowledged with a feeling of sincere gratitude. There 
were Hindus who also accorded monetary support to the Darul-'Ulüm which 
accepted it. This gesture of its Hindu friends and the attitude of its 
authorities to their contributions are significant in view of the total 
rejection of any official support. (See Gilani, 2E.!. oit., pp. 314-317). 
2. Gilani, 22• cit., pp. 310-313. 
3. Today the library has more than 35 thousand books plus course books 
of almost equal number. Among its collections there are sorne very rare 
and ancient manuscripts not available anywhere else in the world. 



became too heavy to handle by a single individual, a separate department 

was organised and put under the charge of Mufti 'Azizur-Ra.Qman, a mufti 

and fagih of high calibre with a deep sense of responsibility and 

acknowledged piety, under l>rhose direction i t soon be came popular and 

won general recognition. The stupendousness of the task can be realized 

by the fact that during a period of forty years (1911-1951) 1,47,850 
1 

fa taw~ were issued by the Dar-ul-Ifta' • 

Deoband (1880-1920) 
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Mawlanà Nanawtawi died on April 15, 1880, and in him the Dàrul- 'Ulüm 

1ost its founder, philosopher, patron and, on the who1e, its guiding 

spirit. It was a catastrophic loss to an institution only 13 years old. 
2 

Muslim India acutely felt this tragic loss and deeply mourned it. It 

decided to take care of the Maw1ina's young child, the Dirul- 'Ulüm, and 

1. Sayyid MaQ.büb Ri~, Tarikh-i-Deoband, Deoband, 1954, p.131. 
2. A nwnber of obituaries, in prose and poetry, written on the sad 
demise of Mawlana Nanawtawi shows the depth of sorrow and grief of Muslim 
India on that occasion. Even Sir Sayyid who differed from the late 
Mawl&na on several signi:f.'icant points, wrote in the Aligarh Institute 
Gazette (April 24, 1880) a long obituary praising his character, personality 
and val ua ble services to the Muslim connnuni ty. Besides comparing him 
to Shah 'Abdul 'Aziz and Mawlana MnQammad IsQiq in points of religious 
knowledge, righteousness, piety and simplicity of manners, he declares:-

11He worked for the welfare of the Muslim community and it was due 
to his efforts that a very useful madrasah for religious education 
was founded at Deoband ••• His endeavours also led to the 
establishment of a number of'Muslim'madrasahs at different 
places. He had no desire to become a pir or murshid, but there 
were thousands of people in India, particularly in the north-west 
districts,who had faith in him and considered him their leader 
and guide ••• 

The madrasah at Deoband is a living monwnent of bis services, 
and it is incumbent on all to see that this madrasah continues 
and flourishes." 

(cf. Sayyid MaQbüb Ri~. nMawlàna Nanawtawi, Sar Sayyid Ki Naz.ar MëpY · 
in Buroon, XVII/2, l9LI6, pp. 120-123). 



brought it up with the utmost interest and concern. This was the only 

way to pay a sincere homage to his services to Islam and the Muslim 

community. 

As has bean stated bef ore, Mawl.ina Rashid ~d Gaœohi succeeded 

Mawlani Nânawtawi as the chief patron and spokesman of the Dirul-'Ulüm. 

He was a great ~ill and as an 'alim his chief interest lay in ~dit,h and 

figh. He livad in Ga~oh (his home-town in the district of Sahiranpiir), 

but he came down to Deoband for occasional vi si ts and guidance. The 

graduates of the Darul-'Ulüm who wished to acquire more proficieney in 

iJadltJl and figh_had to go to Ga~Ôh where he gave his ~and initiated 

the aspirants in the four mystic orders prevalent in Ind.ia, the Cbishti.v5,h, 

the 9êdiri.yah, the Nagshbandivah and the Suhrawardlyah, in accordance 

with the practices of his murshid (spiritual guide). ijaji Imdidull.ah,who 

had migrated and settled down in Mecca after the Revolt of 1857. 

We have seen Mawl.ani Ga~gohi crusading against the teaching of 

falsafah at Deoband. At the practical level, he favoured no ijtihid: 

he was a tradi tionalist through and through; but i t is worth our noticing 

that in the field of politics he showed progressive tendencies and gave 

a fatwà declaring that in worldly matters cooperation with the Hindus 
l 

was permissible provided it did not violate a~ basic principle of Islam. 

The occasion for this fatwâ arose with the establishment of the Indian 

1. Sayyid Muljammad Miy~. 'Ulama'-i-~t;!,vol. 1, Kutubkhanah-1-Fakhriyah, 
Muradaood, 1946, pp. 1oo-101. 
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1 
National Congress in 1885 and Sir Sayyid's vigorous stand against it. 

This was a crucial point and it augmented the political conflict 

between the traditionalist Deoband and the modern Aligarh. It has 

been pointed out before that in principle the founders of the Darul~5m 

were not opposed to the acquisition of modern education by the Muslims 

1. In view of the earl:y" resolutions of the Congress one is really at 
a loss to understand the anti-Congress policy of Sir Sayyi.d who bad said 
on several occasions that ''no nation can acquire honour and respect so 
long as it does not attain equality with the ruling race and does not 
participate in the government of its own countr,y. Other nations can 
have no respect for Musalmans and Hindus for their holding the position 
of clerks or other similar petty posts," and "the word nation (Qaum) 
applies to people who inhabit a country ••• Remember that Hindu and 
Musalman are religious words; otherwise, Hindus and Musalmans and even 
Christians who inhabit this country --- all constitute, on this account, 
one nation ••• Now the time is gone when onl;r on: account of differenèein 
religion the inhabitants of a country should be regarded as of two 
different nations." (See Rajendra Prasad, Indi.a Divided, Hind Ki.taôs Ltd., 
Bombay, 1947, pp. 98-99; and also Sayyid Tufail ~d, Musalmanop. Ki 
Rawshan Mustagbil, Delhi, 1945, pp. 268-270.) 

Sir Sayyid, however, opposed the Congress and in order to counteract 
its activities founded the United India Patriotic Association in 1888 
in which both Hindus and Muslims participated. Its objecta were:-

1. To inform the members of Parll.ament and people of England 
through newspapers and tracts that all the coii'IlllW1ities of 
India, the aristocracy and the princes were not wi th the 
Congress and to contradict its statements. 

2. To keep the parliament and people of England informed about 
the opinions of Hi.ndu and Muslim organisations which were 
opposed to the Congress. 

3. To help in the maintenance of law and order and the strengthening 
of the British ru.le in India and to wean away people from the 
Congress. 

This association continued to oppose the Congress till 1893 when 
a separate Muslim organisation under the name of Muhammadan Anglo-Oriental 
Defence Association of Upper India was founded in whose objectives emphasis 
was on the protection of Muslim political rights and the prevention of 
political agitation from spreading among the Muslims. Mawlana Ga.Qgohi in 
his fatw~ warned the Muslims not to associate themselves with the activities 
of Sir Sayyid. (Continued) ••• 



1 
and • though unhappy wi th the religious views o:t Sir Sayyid. they never 

indulged in any controversy relating to his ultra-modern ideas about the 

nature or revelation, the very l::asis o:t Islam. Perhaps they had realized 

that, wh.atever be the personal religious views o:t Sir Sayyid, the Faculty 

o:t Theology was then in the charge o:t a Mawlaw! of the Deoband School, and 

(Continued from previous page): 
Now the question is: Why did Sir Sayyid depart from his earlier 

position which was quite in con:tormitywith the demands o:t the Congress 
in the beginning? Its answer may include three possible explanations:-

1. The Congress, in its very nature, was a polltical organisation 
and Sir Sayyid honestly thought that any political move at that 
time would divert the attention o:t the Muslims from purely 
educational activities which, in turn, would prove fatal to the 
development and wel:tare of the Muslim communi.ty. 

2. The activities of the Hindu reactionaries of U.P. and Mabarashtra 
in connection with their demanda for ban on cow-slaughter and for 
Hindi as the official vernacular, bewildered him and he came to 
the conclusion that Hindu-Muslim unity was an impossible task; 
there:tore cooperation with the Congress with a predaminantly Hindu 
membership would prove ot no avail to the Muslim communi.ty. 

3. There was a conservative group among the Englishmen which did 
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not like the growing popularity o:t the Congress and was apprehensive 
about the possibility of the birth o:r an Indian nation whose 
interests were bound to come into clash with those of the British. 
They considered the policy o:t 1divide and rule' as the most practical 
means to sa:teguard the interests of Imperial England. The critics 
o:t Sir Sayyid 1s political policy hold that one Mr. Beek, a personifi­
cation o:t British conservatism and the Principal o:t the Aligarh 
College (1883-1893), served as an imperial agent and succeeded in 
weaning him away :trom his earlier broadmindedness to a level o:t 
narrow communa.lism. 

1. Sir Sayyid once wrote to one o:t his friends, Munshi M~d 'Arif, 
saying:-

"If Janib Mawlina Mu.Q.ammad Qasim comes to see me, I will regard 
this visit as a blessing to me. I shall be proud of receiving 
him with all humili ty. n 

This friendly gesture of Sir Sayyid when conveyed to Mawlana Nanawtawi 
exacted an immediate response from him and he wrote to 'lrit:-



that Sir Sayyid' s own colleagues would not allow his views to corrupt 

the mind of the students. But in politics they found almost the whole 

of Aligarh in support of his policy and so here they had to take a 

stand. 

Sir Sayyid' s 11ardent and sustained pro-British policy" had 

convinced the Deoband leadership that in its approach to Indian politics 

it differed fundamentally from its counterpart at .Aligarh. It was 

shocked when Sir Sayyid behaved likewise with regard to the Egyptian 

Revolt of 1881 and the Turko-Greek war of 1897. He 11 contributed 

articles to the Aligarh Institute Gazette denying the pretensions 

of Sultan Abdul Hamid to the Khilafate, and preaching loyalty to the 

British rulers of India, even if they 1were compelled to pursue an 
1 

unfriendly policy towards Turkey, ' 11 while Deoband was consistent, 

since the very beginning, in its policy of friendship and alliance 

with the Sultans of Turkey. Deoband still considered India as Dar al-

ij,arb, but Aligarh saw no sense in it. The gulf between the two Muslim 

institutions continued to exist and widen, and divided the Muslim India 

into two hostile blocks. 

(Continued from previous page): 
"Yes, it will be fair on D\Y part if, on the basis of what I 
have heard of Sayyid Sahib's determined efforts for the general 
welfare of the Muslims, I express ~ feelings of friendship 
and love for him; but I am also equal ly hurt and dissatisfied 
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with whatever I have been told about his views on Isla.mic belief's." 
(Sayyid MaQ.büb Ri;d, ~· ill•, pp. 120-121). 
1. w. c. Smith 1. Modern Islam in India, London, 1946, p.24, quoting from 
K. B. Krishna, The Problem of Minorities, or Communal Representation in 
India, London, 1939, p.95, with reference to Sir Sayyid Ahmad Khan, !!llL 
Truth about the Khilaf'at (2nd ed.), Lahore, 1916, p.5. 



Mawlini Gangohi died in 1905 and the mantle of Deoband leadership 

fell on the shoulders of Mawlana MaQmijd ijasan Deobandi, commonly k:nown 

as Shaikh-ul-Hind, Born in 1851 he was educated at Deoband. It is 

said that he was the first student who joined the Dirul-'Ulüm in 1867. 

He had been very close to Mawlana Nanawtawi and had drunk deep in the 

spirit and the ideas underlying the foundation of the Darul- 'Ulüm. Af'ter 

his graduation in 1873 he joined its staff and in 1890 became its ~adr 
1 

Mudarris (Principal). Although a schola.r, author of several treatises 

and a translater of the Qur'an, he did not like the philosopher•s ivory-

tower. He was a man of action. He trained and produced a number of 

great men of learning who were also active in the political and social 

life of India. 

The period between 1905 when he became the sole leader of the 

Deoband! party and 1915 when he left India for ijijaz, was an eventful 

one both from the viewpoint of national and international developments. 

These developments had a tremendous influence on the minds of the Muslims 

and, therefore, it is necessary to stop a while and try to understand 

them. Even as early as 1900 the old Hindi-Urdu controversy had been 

revived and used by ~-tJ>Vernorof U.P. to create bad blood between the 

two major connnunities. Nawab MoQsin-ul-Mulk (1837-1907), the then 

Secretary of the Aligarh Collage, was leading the agitation, as the 

1. Sayyid ~d Miy~, ~· cit., p.l09. 
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Secreta.ry of the newly founded "Central UrdU Defence Association11 , 

against the decision of the Government of the United Provinces 

sanctioning the use of Hindi in Devnagri script as the official 

vernacular. He had to give up his activities in this regard because 

of the displeasure of the Lieutenant-Governor, Sir Anthony Macdonell 
1 

and his threat to stop the government subsidy to the College. This 

role of a partisan on behalf of the government towards which they were 

taught to have an attitude of unconditional loyal ty, was terribly 

shocking to the Muslims as a whole; particularly the younger generation 

at Aligarh was completely disillusioned and became suspicious of the 

British professions of friendship for them. For the first time there 

appeared cracks in the edifice of the MUslim loyalty to His Majesty1s 
2 

Government, which Sir Sayyid had bull t up so carefully and magnificently. 

In 1903 Lord Curzon 1 s proposed scheme for the partition of Bengal created 

the sign of a new but more powerful storm on the political horizon of 

the country. In 1906 the scheme was enacted but in 1911, after having 

flared up flames of communalism, it was annulled. This again proved a 

rude shock to the Muslims; they felt once again betrayed. The Hindus 

ha.d forced the government to abolish the partition and led the Mu:slims 

to think that without organisation, sufferings and sacrifice nothing 

coul.d be achieved from the government. Blind loya.lty was nothing but 

weakness. In the meantime in 1906 a Muslim political organisation, the 

1. ShaikhMu.Q.ammad Thram, Mawj-i-Kawi_ha!:, 2nd ed.., Firoz Sons, Karachi, 
n.d., p. lll. 
2. ~·. p. 117. 
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Muslim League- had come into existence and through a historie master-

stroke of British diplomacy the Indian Musllms had succeeded to achieve 
1 

separate electorates for themselves in the Minto-Morley Reforms (1909). 

However, the critics of the Muslim League should always remember that 

there was sufficient ground for the dissatisfaction of the Muslim 

middle class whom the foreign rulers utilized to check the growing 
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strength of the national movement. The crux of the Muslim dissatisfaction 

lay in the gradual strengthening of a Hindu strand in the Congress. The 

partition of Bengal which re sul ted in the Hindu-Muslim issue aggravated 

the situation and was partly responsible for the birth of the League. 

The younger generation at Aligarh, as we have seen, had been 

mistrusting their Alma Mater•s position for years. Modern ideas had 

1. Much has been written for and against the Shimla Deputation (1906) 
led by the Xgha Khan and the establishment of the Muslim League the 
same year at Dacca. There is no doubt that the British-engineered 
Deputation was reactionary in nature. The address presented by the 
Agha Khin to the Viceroy was signed by "nobles, ministers of various 
states, great landowners, lawyers, merchants, and ••• many other of 
His Majesty' s Mahommedan subjects. 11 The All-India Muslim League 
founded in the wake of this deputation, also represented a negative 
reaction to the aspirations of the Hindu revolutionaries and reactionaries. 
It is curious to note that the Hindu Mahasabha was also estab1ished in 
the same year. However, the Muslim League neglected by the progressive 
Muslim group in the beginning bad to change its constitution and broaden 
its base in 1913 when the Indian Muslims, including the younger generation 
of Aligarh itself, were reaching an anti-British stage. In its Lucknow 
session of 1913 it defined its object "among other matters to be the 
attainment under the aegis of the British Crown of a system of se1f­
government sui table to India, through constitutional means by bringing 
about, amongst others , a steady reform of the existing system of adminis­
tra ti on, by promoting national uni ty, by fostering public spirit among 
the people of India, and by coopera ting with other communities for the 
said purpose. The object of the League was thus brought in line with 
that of the Indian National Congress and paved the way for communal 
unity and common action." (See Ràjendra Prasad, ~· ,m.,p.ll8.). (Continued) ••• 
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awakened a new snirit in them. 'T'hey fo.lt a sort o"!: gui.lty-conscience 

lJecau.se o:" the:i :r failure to contribn+.e anything to t'ce gJ.ory of Islam and 

the general vo.lfarr 0f their community. Slowly and ~radu2J.ly +.hey were 

realizin&; t.hat aJ.l tr•1.s n0t good w-ith the prc-Brit ·1.sh -ro}..icy of the :PusJ.i:ns; 

in order to live with hono"C".r anrl rrestir:e one had tn depend up0·1 on(' 1 !:' 

own spiritual and moral resm.::"~es. T'"teir past ~-·~s f1orio,l.s; their fp-:--~-

fathers he.0. cont.rih11ted 8. good c1eal to the prccro.ss of hum:m civilizat2. ~n; 

but the i r present passive a. tt.; +,ude v•"' ~ uot wo":'"'thy of' the ir srJ "md-:i.r) heritae~. 

Th'1 man largel;r .,..esr n·1s-t.ble for tr.c formation of thi:J attitude was Mawlana 

Shibli (1857-lSJlLl). Un1.ike ~li (:H337-1914) he was not only interested 

in referrin~ to the glorions p- ~t. of Islam but he worked o~1t a. l)rogramme 

of displaying it. 11 B:e resuscj+,ated 9nd praised the great men of Muslim 

history .::tnd t he;,.. times. A whole series of i!1fluent~ .. :1.l biC',.-,_;raphies, 

of th-:· prophet, of ~Sreat men of the e?.':'ly rlays of Islâm and the flcYll'ish­

inf.'· 'f.bb.as~ Emp:i:-e, of great theol0g'\.ans, ~ ':1d of th'3 ::r,..1.nian poets, re111ind"'!d 
1 

MusHm9 unforgettP.hly of thP.ir great herit . .,.,p-e. 11 He cprr~ to A]~~arh, 

stayed there f0r sixteen y~"'ars a nd 1 'Jctured in Arabie 8'1-:3 Pn."t"sian. Fis 

infln<?nce over his students r-T!?.S remarkable. M?1Ü~!"'P Hvg~!'1TI1"rl '.UÏ (JP?8-1931) 

in his Mjr LifUA Fragment, after le.menting: the saè -clight of reiligious edu•miDn at 

- ·-·------
(Contirmed f,.. .... rn prev4 ous pap;e): 

Dnring the f; .,..e+, ~.-T0rlcJ. War the Congress and the Le.'igue r~ld thej ~ 
anr1• ·ü s esslons s imult;meously at the same pla~e and T·rorked for common 
l"'hiect.5_ves. In 1916 at Lucknow on the occasion of their anm~r'.l. sessions 
thF: twr· parties made an agreement, kno~m as the Luckn...,!v Pa ct,by whi~""' the 
Cc!~_;res:=: accer·~.ed sep<:J.r'l.b" electorates for the :rvr,,_sli1J11 and n2.llowed then 
re.r':'esent ation W.Jch in excess of their propn.,..tion 0-f populatj_()'·, in the 
pr:w inces except in the Punjab and Bengal." 
1. 1r1. C. S':!ti.th , Mode;.:r12._~slam in Indj ,_ , Lnïèor, 1946, n .LJ). 



A1igarh, says: "Aligarh itse1~ presented one bright spot in all this 

cimmeriàn darkness and I must not omit to mention it. This was no 

other than a college Pro~essor o~ rare charma and o~ entirely new 

literar,y outlook whom Sir Sayyid AQmad Khan had been able to attract 

to Aligarh. 1 He was Shibli Nu mani, Professor o~ Arabie and Persian. 
1 

an ardent lover o~ poetry and Islamic history." 

Shibli was not hapP,Y with the religious and political views of 

Sir Sayyid. In spirit he was a democrat and a man of independant views. 

In 1912 he wrote to one of his ~riends that he was independant b.y nature; 

he stayed with Sir Sayyid for sixteen years and always di~fered from 

him on political matters. He was a supporter of the Congress and 
2 

argued with Sir Sayyid about it. He never liked the Muslim League 

politics and wrote a criticism of the League in the MUslim Gazette 

of Lucknow in 1912, remarking :-

"A tree is judged by the fruit it gives. If our politics 
had been serious politics the,y would have evoked a zest 
~or struggle and a readiness to. suffer and sacri~ice ~or 
an ideal." 3 

He was. however, not active in politics and never joined any political 

party. His field ot activity l.ay in l.i.terature, history and theol.ogy 

and above a11 in Muslim religious education. In theology he was 

1. MuQa:mmad 'Ali , My Lif' e: A Fragment, edi ted b.y A~,al Iq bil , 2nd ed. , 
Shaikh M$mmad Ashra~, Lahore, 1944, p.25. 
2. Sayyid Sulaiman Nachd, ~yat-i-shibli, Darul-M~annifin, Azamgarh, 
1943. p. 297. 
3. Sayyid 'l'~a:tl ~d, MusaJ.manop Ka Rawsha.n Mustagbil, Delhi, 1945, 
p.380. 
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nei ther a radical nor a ra tionalist; but he 11 certainly aimed at 

reviving the rationalizing dialectic of the classical Muslim theo1ogy. 

His theology presents an advance over that of Sir Sayyid AQmad Khan's 
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in that it was not negative. Being a theo1ogian trained in the traditional 

way, he saw the necessity of continuity and therefore attempted to come 

to terms with the late nineteenth-century scientific world-views. But 

at the same time it is clear that his restatement was adaptative, ~ 

creative. (Italics are ours). However, even this rnuch of adaptation 

proved too much for his fellow- 'ulama' who branded him as a free-
1 

thinker.•• Consequently, he could not come closer to Deoband line of 

thinking which was stri.ctly traditional; but in po1itics their views 

were almost identica1. 

Against this background i t is not surprising to find a number 

of anti-loyalist jo~1s coming into existence between 1906 and 1912. 

In 1906 Mawlina ijasrat Mëhani founded the Urdü'-1-Mu'all~ at Aligarh. 

After four years Mawlina Wabiduddin Salim started the Muslim Gazette 

(Lucknow), and Mawlana ~afar 'Ali Khan, the Zamindar (Lahore). The 

year 1911 saw the publication of the first issue of the Comrade, an 

Eng1ish weekly, founded and edited by Mawlana M$mmad 'Ali at Calcutta 

with the motto 11 Comrade of a11, partisan of none. 11 In 1912 M~d 

'Ali's Hamdard and Abul-Kalam 1zad1 s al-Hilal opened a new chapter in 

the histor.y of Urdü journalism giving it new content and a vigorous 

1. F. Ra.Qman, 1'Mus1im Modernism in the Indo-Pakistan Sub-Continent11 

in BSOAS, 1958, xxi/1, p. 85. 



1 
style unfamiliar hitherto. It was a radical departure from the 

traditional position of Aligarh in politics, national and international 

both. Except al-Hi.U:l all of these journals were founded by the old 

boys of Aligarh and all of them were directly or indirectly influenced 

qy Shibl~'s romanticism. Abul-Kalam Izad, though not a graduate of 

Aligarh College • was more influenced by Shibli through Nudwatul- 'Ul.ami' 

(Lucknow) and its organ an-Nadwah. Al-Hilil popularised the Islamic 

romanticism which in Shibll's writings was dealt with in an academie 

style. The reasons for this anti-loyalist attitude of the young Muslims 

with a strong flavour of Islamic romanticism may be summarised in terms 

of mixed reactions to the following events:-

1. In this respect al-Hilal was more unique. Its founder and editor 
Mawlini Abul-Kalam Izad (1888-1958) "spoke in a new language" different 
in thought, approach and even its texture. His 11style was tense and 
virile... He used new phrases for new ideas 11 and contributed a lot to 
the Urdü language, giving it a de.finite shape. He joined the Huslim. 
League at its first session in 1906, but soon became disillusioned and 
came under the influence of Mawlana Shibli. In the beginning his theme 
was Islamic and anti-British and he expressed in powerful language the 
ideals of patriotism, freedom and sacrifice unsurpassed by any Muslim 
leader during those days. His writings h&cl a tremendous influence on 
the mind o~ the young Muslims but there were people of older generation 
also who approved of his ideas and Shaikh-ul-Hind is reported to have 
said, "We were sleeping, X zad has roused us from our slumber. 11 

Mawlâna Azâd was never against modernism and western-education, and 
when he criticised Aligarh he did it because of its conservatism and 
anti-nationalism. Once he said, "From the beginning of my political 
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life, I was convinced that the Indian Muslims must participa te in the 
movement for emancipation and work towards that end through the National 
Congress. It was inevitable that I should criticise the political lead 
which the late Sir Sayyid had given and which represented the poliqy of 
Aligarh party. I therefore came into a clash with this party on the 
political issue. This was, however, regarded qy its members as opposition 
not only to the founder's political policy but to the institution itself ••• 
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1. The Hi.r.du reform movem.entf' i .n G·1jrat, }1'.aharashtra. , Bengal 

and the Punjah. 11 0r'" of thF'! most notabJ.r> rE>f0rm movei'l.ents was ste.rtP-d 

in the second h:üf of the nineteenth century by a ::>. r.ro.,irati, .%raiT'~ 'l)ayanancl 

SarS"..vat.i, but it took root amon3 tri) Hindus o-f' the Punjab. This -,;,r1s the 

Ar:<ra Samaj and its '3logan was 1 Ba.ck to the Veda.s 1 ••• The Arya Samaj was 

a '~"eac+.ic"' to the Lnf).uenr.e of Tslam and Christi!:ln~~ty, more specia]_ly the 

former. o o It 5.ntr"'duced :rroselyti_zation intc Hind1üsm and U 1u::' +.ended +.o 

come j nto conflic-.... with nther nroselyti .zir.g r~J.igions ••• [It nosed itself 

as] a nefe':'lder of e'•e.,....]t.hing liindu 1 against H'-'lé'.t j+, cons~.dered as the 
1 

encro::~.ch..ments of ether f ;:l.iths. 11 About the same per:i.od Shri Rà:reak~ishna 

Pa1"T'laho:tnsa st2.,..ted his ref0.,..~l activities among the Bengali Hindus. His 

chief di0ciple 1 Swam:i: Vivekanand 1 carried hiP message f'3.r a nd v-ri:ie and 

fc,l'lrierl the Ramakrishna l'vfi. o:::s ion. This m.:--•ement 1 in its r:·enesis, was 

progressi'Te but b oc:mse of its e>nph':tsis on the philosophy of Vecfinta 

could appeal to tl:Je Hindus only. In r--1aharashtra the 1 .Sl:livaji cult.' 

was re·rived 3.nd represented a militant stand agai!lst the forei p;ners; 

but H. 1.lso revived the mo~oiJr nf Shi.vaji 1 s conf lict with Aurangzib with 

(ContinuPd from prev:tous p.2.ge): 

Nothing w·1s, ho't-7ever 1 farthP.::"' from t~1e tr11th. 11 (cf. Speeches of M.~Hlana Azad, 
PubJ:'i.c:ations Division, Govermnent of !ndia, 1~_1::'') , p . 75). 

It shnu.ld, hoivever, he rememhered t l-:.., t Mawlana .ltzad 1 n n::ttio~.lisrr 
-~x?.s sed t.hroueh v a rious c l:langi!"2: phases. In t.., "'! beginning i t repJ:>to.sent ed 
a mixt~J.re of Isla.mic rom~nticism and anti-Britishism. He :rarticipa.ted 
with full heart in the Khi1afat movement ; but it is signif5cant to note 
that wh.ile the whole of 1\fuslim Indi ~ v-ras s hocked a t t he abo1.itior of 
Khilaf.,_t b~r Kamal Ataturk and Mawlana MuQa.mmad 'Ali react.0d strongly and 
indign:-"ltl~r :o.gaj_!lst it, he did not say even ?. sin :rle '!.TOrd '1 .<:;ainE>t t he 
Kemalist Rev()lntio:r.. Th€-nceforward we begin to fj'Y!o. 8. positive content in 
his nationalism and an a tternnt on his pe :M:. to shC"··T that ther e I<J''lS no 
conflict hetr,reen Isl am and I ncli3.n na.t.iona.l ism. 
1. J aN?harlal Nehru, The Disco'[e....!:Y:..,_Q_.:fL Indi.c1 , Meridian Books T.Jtd . 1 London, 
1951, pp. 313-Jlh. 
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unfortunate consequences in regard to Hindu-Muslim relations. In nature 

it was a purely Hindu revivalist movement. 

2. In connection with the partition of Bengal the Hindus throughout 

India sympathised with the Bengali Hindus, agitated against it by organising 

demonstrations and terrorist activities and demanded with one voice its 
1 

annulment. This violent gesture of unanimity of the Hindus forced the 

government to abolish the partition. 

). The British policy towards Turkey during the Tripoli and Balkan 

Wars convinced the Muslims of the Machiavellian trait of British diplomacy 

and they were led to feel that the British professions of friendship were 

insincere. They thought that the Christian Powers of Europe were bent 

upon destroying the last vestige of the past Islamic glory, the ottoman 

Empire and the Khilafat. 

4. The national movements in Persia and Turkey also encouraged 

the Indian Muslims to stand against the authoritarian regime at home. 

The political unrest among the western-educated Muslims expressed 

i tself, at first, mildly in the wake of the Hindi-Urdü controversy and 

culrr~nated with a nostalgie vigour in virulent Pro-Turkish and anti-

British moves in 1912 when the 1Red Crescent 1 medical mission was 

organised under Dr. M. A. Anjari and sent to Turkey. From the purely 

national point of view this Muslim phenomenon in anti-British politics 

of India is interesting as well as puzzling. It "was, of course, not 

1. Sayyj.d ~d Miyi~ • .2E• ill•, pp. 112-11). 



only idealistic but utterly romantic for at the time when it occurred 

the Muslim situation outside India represented local separatist 

tendencies within the Arab world which in turn proved decisive for 

the growth of nationalism in Turkey, the centre of ottoman Empire. 

This fact itself reveals the fundamental weakness in the movement --

it had little intellectual content: it was primarily an immense emotional 

outburst of a deep-seated and profound Islamic sentiment against the 

oppressive foreigner both in Muslim India and the Muslim Middle East. 

Further, i t was perhaps more semi-consciously • a bid for finding Muslim 

59· 

1 
security in a future independant India over against a non-Muslim majority.n 

(Italics are ours). 

It is also worth our noticing that in this period of Muslim unrest 

the Muslim middle class was in the forefront. The Muslim proletariate 

under the leadership of the •ulama' had been in revolt for long. New 

for the first time Aligarh. the citadel of Muslim middle class, was 

coming closer to Deoband, the centre of proletarian dissatisfaction, 

in so far as the anti-British attitude is concerned. Shaikh-ul-Hind 

Mawlana MaQmüd Uasan welcomed this change of heart on the part of 

Aligarh and, as we shall see presently, made an effort to affect a 

rapprochement between Aligarh and Deoband. 

Such was the political situation at home and abroad when Shaikh-ul­

Hind decided to launch his programme to oust the foreigners from India 

1. F. ~' .Qlh. cit., p.89. 
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(Here it is significant to note that before the advent of Gandhiji on 

the poli tical scene, the Indian terrorists' and revolutionaries believed 

not only in violent methods but were also convinced tha t India could 

not be freed without the support of a foreign government.) His programme 

consisted of bringing the governments of Afghanistan and Iran closer to 

each other on some workable point of view and seeking the military 
1 

support of Turkey to attack India through lra.n and Afghanistan. The 

re bel colony of the mu.jahidin in N .W. Frontier organised in the early 

nineteenth century still had its remnants there and a section of Indian 

Mus11ms had been in contact with them throughout the years before and 

after 1857. It is a1so noteworthy that Deoband, ideologically c1oser 

to the ,jihad movement of Sayyid ~d Shahid, bad been attracting students 

from that area and during the period of the principalship of Shaikh-ul-

Hind the contact between Deoba.nd and the tribal areas became more intense 

and widespread. Hundreds of students who came to Deoband and studied 

under hi.m carried with them a new spirit of struggle and sacrifice. He 

was fully aware of the strategie position of the tribal frontier and 

knew that N. W. Frontier could be flared up easily against the British, 

provided the sturdy people of the area were organised for a common 

cause. The success of his programme also demanded a well-knit organisation 

of the Muslims in India. It was a dangerous game and, as the Government 

of India kept a watchful eye on Deoband, the whole activity was to be 

carried on with caution and in secret. 

1. Sayyid M$mmad Miy~·-2E· cit., p.l29. 



Shaikh-ul-Hind was also convinced of the necessity of bridging 

the gulf that existed between Aligarh and Depband and had a desire 

to see the 'ulama' and the western-educated Muslim intelligentsia on 

the same platform. By recognising the ability of Ma.wJ.ana Xzad and 

Mawlani ~annna.d 'Alt he showed the willingness of the Deobandi party 

to accept the lead of the non-Deobandi elements. And, as he was not 

working only for the freedom of the Muslims but also of the country, 
1 

he went forward and made a liaison with the Hindu revolutionaries. 

In 1909 Shaikh-uJ.-Hind organised the Jam 'iyat-ul-An;,!!:, an 

association of the old boys of Deoband and deputed Mawlini 'Ubaidullih 
2 

Sindhi (1872-1944), one of his most trusted and bold students, to 

carry on its organisational functions. It is strange that the actual 

programme of the Jam 'tyat-ul-An;k is still unknown. Mawlana Sindhi 

and Mawlana Madani who are considered the most authentic reporters 

about the movement led by Shaikh-uJ.-Hind, make only casual references 

1. ~ayyid M~ammad Miyart•.2E.• _ill., p. t3o. 
2. UbaiduJ.làh Sindht was born of a Sikh parentage in a village of the 
Punjab. Whilst yet a boy. he rebelled against his family religion and 
accepted Islam. According to his own accounts two books, T~at-ul-Hind 

' -of another Muslim convert_, Ubaidullah, after whom Sindhi named himself 
and Tagwiyat-u1-Imin of Shih Ismi 'n Shahid, had a revolutionising 
influence upon his yougg mind and encouraged him to renounce Sikhism. 
He left his home at the age of fifteen, reached Bharchondi (Sindh), 
got access to the circle of a ;üfi, ijifi,! M$Jmnad ~iddiq, and became 
his murid. After a short stay with his pir he proceeded to Bahawalpur 
where he studied a few elementar.y Arabie books. It was here that he 
was informed of the Darul-'Ulüm Deoband. He at once left Bahawalpur 
and came to Deoband (1889). At Deoband he remained very close to 
Shaikh-ul-Hind who acquainted him with the writings of Shah 1-laliullah 

61. 



to it and do not throw any light on the aims and objects of this 

organisation. It seems, hm~ever, that the idea was to lay the 

foundation of an organisation composed of the graduates of the 

Darul- 'Ulüm who could be mobilised in time of need. Mawl.ina Mu.Qamrnad 

Miyilf in his 1Ulama '-i-~ (vol. 1) holds that because of the watchful 

vigilance of the Government, everything was kept shrouded in mystery. 

He further says that in order to popularise the programme of the 

Jam 'tvat-ul-An;ar Shaikh-ul-Hind, instead of convening a conference 

on political level, persuaded his colleagues in the administration 

of the Darul-'Ulüm to hold the famous Jalsah-i-Dastarbandi in 1910 

which was attended qy more than thirty thousand Muslims of different 

(Continued from previous page): 
and Mawlana Nanawtawi. He was also initiated in the politico-religious 
spirit underlying the Darul- 'Ulüm. After his graduation he went back 
to Sindh and started his career as a teacher. In 1908 he was called 
back to Deoband and was entrusted with the programme of Jam'Iyat-ul-An~ar. 
He left India in 1915 on a special mission and was forced to lead a life 
of exile for more tha.n twenty years. During the years of his banishment 
he lived in Afgh,ànistan, u.s.s.R., Geneva, Turkey and ijijaz and studied 
the situation abroad with an open eye. In the u.s.s.R. he -saw a new 
world emerging from the ruins of Tsardom and in Turkey he found the old 
order giving place to the new. The Arab Revolt of 1916 and the Arab 
nationalist aspirations afterwards gave a rude shock to his Islarnism 
and when he returned to India in 1939 his approach to Indian politics 
was nationalist-secularist rather than Islamist. He had left India as 
a firebrand agitator and an organiser of revolutionary activities; he 
came ba.ck as a thinker. During the last phase of his life he attempted 
to philosophise his nationalism 1n terms of "a special Muslim s ocial 
theory... derived from Shah Waliullah of Delhi. 11 He was a supporter 
of the Indian National Congress in so far as it represented the Indian 
nationalism, but he was very critical of •Gandhism1 and lamented the 
misfortune of India that Gandhiji, basides being a political leader, 
was a religious leader also. 

For a detailed study of 'Ubaidullah Sindht's politi cal and social 
ideas, see MuQ.ammad Sarwar 1s Mawlana 'Ubaidullâh Sindhi. (Sindh Sagar 
Akadami, Lahore, n.d.) 
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1 
shades o~ opinion. The Ja1sah was a great success and ~or the ~irst 

time an Aligarh delegation led by ~aQibzadah Iftib AQmad Khin had 

an opportunity to talk heart to heart to the Deobandi party. In 

one of its meetings the ~a~ibzidah put forward a proposal of exchange 

of students between Deoband and Aligarh. It was a momentous event 
2 

and the proposal, if it had been imp1emented, could have made history 

in the political and inte11ectua1 life of the Indian Muslims. 

The Jalsah at Deoband was followed by a session of the Jam 'tyat-

ul-Am~& at Muractabad in 1911 where its president, Mawlina ~d ijasan 

Amrohawi, is reported to have remarked:-

"Jam'iyat-ul-An~ar is not an imitation o~ any other association; 
nor is it an embodiment of any one 1s personal and wor1dly 
ambitions. Its purpose includes al1 the necessary and important 
objectives whose achievement is urgently needed. 11 .3 

This is ali we find in regard to the aims and objects of the Jam 'tvat-

ul-An;ar. Taking al1 the circumstantial evidence into account we can 

1. Sayyid MuQ.ammad Miyal), 22· cit., PP• 1.30-131. 
2. Ibid., p.131. 

---rThe proposal of ~tib AQmad !_han was heartily accepted by the 
Deoband authorities but unfortunately its very first experiment proved 
a bitter experience. The first batch of the two Aligarh students who 
came to Deoband to study Islam, turned out to be a British team of 
secret agents.) 

3. Ibid, ,p. 1.)4. 



co!'::üude that t.,.IJ ""'0Cess."ry and :i:nportant objeC"+,ives" of t.he Jam 'r.yat 

could. not be 0ther thar. the motives underlying the proc::r:umne o:f 

Sb::tikh-ul-Hincl. 

!n 1913 "H'11vlana 'L1baidul lah Sincl.hi 1-1e.s asked to mn7G t -J Delhi 
1 

~Y1d 1-J'Ork in the Nizarat-::ul-Ma cari f. L1 191.5 he Wfl.S comrnan0.ed by his 

teacher and guide to ~Jr~ceed to .:~fghanistan v.rhere he found ~ number 

of IJGO~Üo, disore;anised :.nè 1'1i -f:.hout a coc:Wlon prot;rarwe, read.y to ri se 
2 

end strike ag9.inst the British. The s3.rne year Shaikh-ul-Hind left 

India fc·r ijj jaz in n~·è,er to avoid his expected arrest 'b~r +):0 Indian 

Gover:<m.ent :t'î' ~ to make a dit"ect contz;ct with t,J.-.r T~1:::-kjsh govornnent to 

seek m<:tterial he1p for J,i ~~ prot;::ram.rne. The t-rri ter d0~o:s not 1ir3.?1J:. to go 

into the details of 'l'bR-idul1ah Sinc1.hi 1 s act:. Yi ties in Afghz:.nj_stan 

1. Nizaraj".-''1-Ma. 'ar:.f (Acade~n,y of the !uranie I..eornJr.g) was founded 
in 1913 with Shaikh-tll-Hind, ijakim Ajma.l Kh5:n and Nawab Hiqar-ul-.Mulk 
of A1ir;arh College 3.S its c)üçf p::.trons. It~ main object was to instruct 
tr.e 1veste:""n-€'ducated 1.CusljJn youth in the '.}ur?.n~ c te2chings in a r.·0.y that 
\'l)'auld cr!3.ble tlo.PJ"'' to shake off their ill-founded skepticism about the 
Isb.mic belief::;. (cf. ijusain A~mad Mad.ani, NaQ.ah-i-Ha.y~.t, vol. TI, 
Deo band, 19 54, !CP. 138-139) • 

}'T..awHn5 Madani is of th~ opinio:1 (2.J2. cit., p.l44) that the 
reason f-,r Mawlana Sinc'l.hi 1 s tr~nsfer fr"m D ~J'--"rd to Delhi w:::~.s the 
dislike of the Darul- 'Ulüm .? dll'inistrat-:_':"1.- for ~is :political activities; 
and !llso a diffA!'e'>'~~C' of o~inion on sorrt" rcligious r oints bct.!\•een him 
and a grcr'"' of t.eachers m3.ri~"' t~e '1-l:.rn.os~'hE>:r~ more U"l.~N·geni'·t,_ for his 
st::y at Deob:;nd. The acL'!linistr·•~:.on al::::o sugg<?s+.ed ta .Sh-:d.kh-1.ü-Hind 
to keep ?..F2Y from ?Oli+.j cs, who ignor"Jd the suge;estion and ~"'5.d :-

"Did our revered tec.cher (Mawlana Nüm:t·rt.?..w'i:) found th~.s 
Fa.drasah orly f.-,:- r>r:lncationa1 purposes ? It. •·rr:>.f' fcvnde0 j_n 
my ~resence 3.'1-1, as f?..r as I lç-->.ot-7, one of i ts rrt?.:i.'"l ol;)jects 
\•ra s to com~)cns:~te fo::- the los ses in l '3t;7. Those i.nterested 
only in ed''-"'~t~_on ::J.,..P free t0 0= <'.S t.h.ey like. I do not want 
to be an ohr>t:tcle i 11. t.heir 1'v"RY ; but J s tand for those abjects 
1·rhich the fc'Jnde:r of t~e Da:r".ù- 'tnürn h~.d in v i')é·• and ~or ~-rho:-~'> 
achiev~rne'1t hn lvarked ho.rcl. 11 

(cf. Mana~ir _o.~sn.n Gilani, 2E.· ~~ .t., p ... 226). 
2. ijusain Ao~ad Mad~ni , Nagsh-i-~3.irat, vol. ~I ~ Deo~pr:d, 1954, p.l46. 
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where he worked for almost seven years and was associated, directly 

or indirectly, with all the events of national and international 

import. At Kabul he succeeded in establishing a Provisional Government 
1 

of India composed of several associates of the Ghadr movement; he 

also organised a branch of the Indian National Congress with himself 

as its president, which, in turn, was affiliated to the mother-

organisation in India in 1922. During the regime of Amir ~bibullih 

Afghanistan, though in sympathy with the programme of the Indian 

revolutionaries, maintained its neutral policy and was able to avoid 

any clash with the British; but when a.fter his assassination followed 

by a civil war Ami.r Aminullab came to power, there were sorne unsuccess.ful 

military operations against the British on the N.W. Frontier. 4Ubaidullih 
2 

and his party had closest possible relations wi.th the Amir. 

1. The founder and organiser of this movement was one Hardayal, a 
Hindu graduate of the Punjab University. In 1905 he proceeded to 
England on Government scholarship for higher education; but later he 
changed his mind, returned the scholarship and went to America where 
he organised the Indian students and started a newspaper, Ghadr, in 
1913. It was a "revolutionary conspiracy of ali communities" with its 
branches in America, Philippines, Malaya, Singapore, Hongkong, Egypt, 
Turkey, Afghanistan and Germany. During the war its propagandists 
stirred a vain hope in India, particularly in the Punjab, tha.t German.y's 
imminent attack on England, if it coincided with a general uprising in 
India, would give a golden opportunity to Indians to free themselves 
from the foreign yoke. Raja ·Mahendra Pratap and Mawlawi Barkatullah 
who had joined 'Ubaidullah' s Provisional Government ·at Kabul, were 
the prominent leaders of the movement. 
2. Madani, 212.• cit. ,p.l76. 

For a detailed study of MawU:na Sindhi' s activities at Kabul three 
important sources are reconnnended; 1) 'Ubaidullah Sindhi, ~.illJ2a 'iri, 



Shaikh-ul-Hind reached ijijaz in 1916. He wanted to proceed 

to Istanbul to present his programme to the Turkish government. Ghalib 

1:-'àsha, the then Turld.sh governor at Ma.dinah Munawwarah, had made all 

the necessary arrangements for his travel to the ottoman capital~ but 

in the meantime Anwar Pas ha, the Turkish War Y.dnister, himself arrived 

there and met him. He appreciated the programme of Shaikh-ul-Hind and 

promised to help him in his endeavours to attack India through the Khyber 
1 

Pass. He also gave a message addressed to the tribal people of the 

Indian N.W. Frontier assuring them of all possible aid in their anti-

British venture. This note was sent to India and through different 

sources its photographie copies were passed across the Indo-Afghan 

border into the hands of 'Ubaidullah and his colleagues. Similarly 

'Ubaidullah also corresponded with Shaikh-ul-Hind through letters on 

pieces of cloth. This correspondance has been mentioned by Rowlatt 

in his Report as the "Silken Letters Conspiracy11 • 

(Continued from previous page): 
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2) Madani, .2E.·~·, pp. 145-181, and J) Rowlatt Sedition Conunittee Report 
(1918). The last one, however, should be read with caution and care as 
there is a lot of misrepresentation of facts in it; but it gives the 
official British point of view and from that angle is interesting and 
useful. 

It is also significant to note that on the death of Shaikh-ul-Hind 
in 1920 Amir Amanullah held a condolence meeting and in his speech 
made the following remark :- / . /. 

- ([ f ]!.,~ ~_,,~~.vt,.,?!,_,\f-:[~~ J~]_rEb.ll_y 

(Mada.ni,.QE.. ill·, p. 180, quoted from Ma.wlana Sindhi's ~àti Dà'ir!, p.lJJ). 
1. This message is generally known as Ghàlibnama.h because of the 
signature and seal of Qhilib Pàshà,the Turkish Governor m ~Lja.z .. , on it. 
The Rowlatt Committee Report gives the following extracts from it:-



After having been assured of Turkish support Shaikh-ul-Hind 

wanted to reach the Indian border to revive the sunnah of Sayyid 

A~d Shahid; but the war was in full swing and all land routes were 

unsafe because of the presence of the British and Russian armies in 

Iran and sea voyage was also fraught wi th danger. In the meanti.me in 

December 1916 the Arabs under Sharif ijusain revolted against the Turks 

and, through him, the British succeeded in arresting Shaikh-ul-Hind 

and a few of his co-workers at Mecca from where they were sent to ~Âlta 

for internment. It is a long and thrilling story and the writer suggests 

the perueal of ijusain AQmad Madan!' s Safarnamah2i-Shai.kh-ul-Hind (Delhi, 

1947) for the dramatic accounts of his arrest, deportation from ijijaz, 

a short sojourn in Cairo dotted with various cross-questionings b,y the 

British officials and the hard life at Malta. 

(Continued from previous page): 
11The Muslims of Asia, Africa and Europe, equipped with all sorts 
of weapons, have started a jihad in the pa th of God. Thanks to 
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Him Who is Omnipotent and Eternal, the Turkish armies and muiahidin 
have succeeded in subduing the enemies of Islam. Therefore, 0 
Muslims, attack the tyrannical Christian regime which has kept 
you enslaved for years. 

"Devote all your efforts with determination to kill the ene~, 
expressing your hatred and enmity towards him. 

"You should know that Mawlm Ma}J.müd Effendi, formerl.y a teacher 
at Deoband (India), came here and consulted with us. We have 
supported his programme and issued necessary instructions. Have 
full confidence in him when he comes to you and help him with 
men and monay and wha tever he asks for. 11 

It is, however, uncertain whether these extracts are from the actual 
letter of Ghalib Pasha or are based on fictitious investigations of 
the Government of India. (See Sayyid M$mma.d Miyfu;l, .22• ill•• p.l?O). 
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At home in India the atmosphere was no less gloomy. Almost 

all the prominent leaders were put behind the bars or interned in 

sorne isolated corners. India was being ruled by the De.fence o.f India 

Act which had gagged the press and had strangled all liberty. Her 

starving peasants and workers were su.ffering because of the high 

priees of essential cammodities; unemployment was the order of the 

day and the educated youth was undergoing utmost .frustration and 

misery. The war ended but the suf.ferings increased. The Royal Proclamation 

(1~17) promising sel.f-government for India could not give the starving 

people .food and shelter. The Chelms:ford-Montague Re:forms (1919) were 

unable to satisf,y the political aspirations of the nationalists who 

were agita.ting against the Rowlatt Bills whose aim was 11to perpetuate 

in a modi.fied :form some of the obnoxious provisions o.f the De:fence 
1 

o.f India Act which was to cease a:fter the war." It was in the wake 

o:f agitations against the Rowlatt Bills that the Jaiüanwalah Bagh's 

tragedy was enacted by General Dyer; the hand o:f suppression :feil 

heavily once again and Martial Law was promulgated throughout the 

Punjab. 

As for the Muslims, they were more embittered because the 

peace proposals a.fter the end o:f war in 1918 bad .falsified the 

assurances given to them about Turkey and the Khil.afat. They ' 

were also worried about the Holy Places in eïjaz which, it seemed to 

1. Rajendra. Prasad, India Divided, Hind Kitabs Ltd., Bombay, 1947, p.l21. 



them, would go Wlder the control of non-}1uslims. Alarmed at this 

dark situation they started organising the Khilifat movement with 

its branches throughout India. It is not necessary to go into the 

details of this movement. All that concerns us here is the role of 

the 'Ula.ma 1 in it, the establishment of the Jam'iyat-ul-'Ulamâ 1-i-Hind, 

the non-cooperation movement launched qy the Congress and the !hilafat 

Committee under the leadership of Gandhiji and the attitude of Deoband 

towards it. 

The ~ilafat question brought the 'Ulama 1 of all shades of opinion 

on a common platform and for the first time they felt the need of 

organising themselves in order to give lead to the Muslims in religious 

and political matters. (We will discuss the Jam'~at in a separate 

chapter). At this juncture of Muslim politics the Muslim League, 

though in control of progressive Muslims like ijakim Ajmal ~n. 

Dr. An~ari and the 'Ali Brothers, was swept aside qy the Khila.t'at 

Committee and the Jam 'tyat-ul- 'Ulama 1 whose leaders were bent upon 

undergoing all sorts of sufferings and sacrifices in order to achieve 

their goal. This was a period of the hegemony of the 'Ulamà 1 to the 

extent that Mr. Mu.Qammad 'Ali became Ma.wlana Mugammad 'Ali. The 

Congress had full s,ympathy with the Muslims and when after the 

Jallianwalah Bagh 1s tragedy it planned to launch a mass movement, 
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"a common lina of action was decided upon and non-violent non-cooperation 

became the joint programme. The Jama.it-ul-Ulema. issued the Fatwa 



which was signed by 925 eminent Muslim d:i.vi.nes and sanctioned the 

programme of non-violent non-cooperation. }~ of the Ulema were 

lodged in jails. The feeling was so strong that a large number of 
1 

Musalmans took to Hi.irat and suffered indescribable miseries." 

Shaikh-ul-Hind was brought to Bombay in the sumrner of 1920 

and was told by the Government that he was free. He was also advised 

not to take any part in politics and was persuaded to avoid the 
2 

Khilifatists in Bombay. But he ignored these official suggestions. 

The Khilifat Committee accorded him a hearty reception, presented 

an address and awarded the title of Shaikh-ul-Hind in recognition 

and appreciation of his services to the cause of freedom. Gandhiji 

came down from Al}madabad, met and briefed him about the poli ti cal 

situation at home. MawJ.ana 'Abdul Earl of Farangi Mal;.lal (Lucknow) 

who was in Bombay to receive him explained to him the joint Khilafat-

Congress programme to which he gave his support; after a few days he 

issued his fatw~ giving religious sanction to the non-violent non­

cooperation movement. (This is the fatw~ which has been referred to 

by Ràjendra Prasad and which was published and circulated on behalf 

of the Jam '!yat-ul- 'Ul.a.ma'). He also made a tour of the United 

Provinces exhorting the Muslims to follow the lead of the Khilafat-

1. Rijendra Prasad, 212.• ,ill.,p .• ~a. 
2. Sayyid Muiammad Miy~, 212.• cit. ,pp. 209-210. 



Congress leaders and work for the success of the Ken-cooperation 

movement. He did it inspite of his serious illness and against the 

wishes of his well-wishers. He died the same year in Delhi and was 

buried in Deoband by the si de of Mawlana Nanawtad. During his last 

days when the icy hand of death was fast approaching towards him and 

due to excessive weakness he could hardly move, he laid the foundation 
1 

of the Jàmi'ah Milliyah Islarniyah at Aligarh and presided over the 

second annual session of the Jam 'iyat-ul- 'Ul.ami~i-Hind in Delhi. At 

Aligarh inaugurating the foundation of the Jami'ah he spoke the following 

historie sentences:-

"I have come here at your call in the hope of rediscovering 
one of mw lost treasures. There are pious people whose faces 
are lit up with the g1ow of intense worship, but their hearts 
start sinking when they are asked to rise and save the ummah 
from the hands of the kuffàr; their fear is not the fear of 
God but it is a few individua1s and their military weapons 
that they fear most ••• 

11 Comra:des 1 I, wi th a few of my friends, took a step forward 
towards Aligarh when I felt that I shall find sympathisera 
in mw grief (which has been consuming my bones), not in 
madrasahs and khangahs (monastries) but in schools and 
collages; thus we have been able to establish intimate 
relations between two historie centres of learning in India, 
Deoband and Aligarh. 

"The informed ones among you know that ~ elders never issued 
a fatwà (of kufr) prohibiting the learning of any foreign 
language or the sciences of other peoples. Yes, they did say 

1. For somewhat detailed information about the Jimi'ah, the circumstances 
in which it came into existence and its programme of national education, 
see Dr. w. c. Smith' s "A Note on the Jàmi 'ah liilliyah Is1amiyah 11 in his 
Modern Islam in Ind.ia (London, 19l!6, pp. 128-131) and Shaikh MuQ.a.mmad 
Ikram's Ma.w.j-i-Kawth~ (2nd.ed. Firoz Sons, Karachi, n.d. pp. 148-162). 
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that the ultimate result of English education, as has been 
generally se en, was tha t i ts acq_uirers were dyed deep in 
the ways of the Christians, were in the habit of showering 
blasphemous remarks over their religion and co-religionists 
or turned out to be the worshippers of the government of the 
day. Hence they considered it better to remain ignorant than 
to acquire kno,.rledge in such fashions. 

11The great leaders of our nation have, as a matter of fact, 
realized the basic need of the ummat-i-Islamiyah. If the 
students of the Muslim institutions where modern sciences 
are taught, are kept ignorant of the ir religion, thereby 
forgetting their Islamic and national duties, then such 
institutions become instrumental in weakening the prestige 
of the Muslims. Therefore, i t has been announced that there 
will be laid the foundation of an independant university which 
has nothing to do with government subsidy and interference and 
whose organisation is based on Islamic principles and national 
aspirations. 11 1 

1. Ma.dani, 2E.· cit., p.25?. 
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CHAPI'ER III 

1 
JAM 'IY"AT-UL- 'ULAMJr. '-I-ill!Q 

We have seen that the Jam 'ïyat-ul- 'Ulamà '-i-Hind was founded in 

the wake of the Khi1afat movement in 1919. This movement was unique 

in many respects; but it was more unique in that it, for the first 

time, brought the 'ulama' of a11 shades of opinion on a common platform 

and induced them to organise themse1ves into a religio-politica1 body 

to guide the Mus1ims of India in their re1igious and po1itical matters. 

As indicated in the previous chapter, it was a period of rapprochement 

between the 'ulama' and the western-educated Muslim intelligentsia and 

a time of unity of purpose between the Muslim proletariate and bourgeoisie: 

but this rapprochement had no intellectual content. It had no sound 

basis for permanent adjustments of diversified and in sorne cases, 

conflicting interests. Islam was, no doubt, an integrating force, but 

even in this field there were irreconcilable differences as we shall 

study presently. Similarly, the Hindu-Mus1im unity as ma.nifested in 

the anti-British Non-cooperation movement was devoid of any thing 

positive. The who1e attitude of both the Hindus and Mus1ims was 

negative -- an anti-Britishness which had two divergent frames of 

1. The Jam 'iyat started as a body of Muslim re1igious leaders belonging 
to different Schools; but after the co11apse of the Non-cooperation movement 
and the ~lafat agitation when the Hindu-Mus1im question assumed a burning 
importance, i t generally came to be domina ted by the Deobandi 'ulami' • Therè 
has al~-vays been in it, however, a number of non-Deobandi elements influential 
in their respective spheres. 
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reference, Islamism and Indianism. Consequently, with the collapse of 

the Non-cooperation and the Khilafat movements this a.rtificia.l unity 

between the Hindus and the Muslims and within the Muslim community 

between the 'ulama' and the western-educated intelligentsia, started 

showing its inherent weakness and in course of time it completely 

disappeared. Even the 'ulama' of different Schools, in most cases, 

said good-bye to each ether and parted to go their own wa:y. The following 

lines are an attempt to elaborate this interesting phenomenon in India 1s 

political life between 1920-1940 which should always be studied with 

careful reference to the former. 

The Jam'!yat-ul-'Ulama~i-Hind was organised with the exclusive 

purpose of safeguarding the SharÏ•ah and giving the Muslim community 

religious and political guidance according to Islamic principles and 
1 

comma.nd.ments. Its aims and objects, as laid down in its constitution, 

were:-

1. To guide the followers of Islam in their political and non­
political matters from a religious point of view. 

2. To defend, on shar'! grounds, Islam, centres of Islam, (the 
Jazïrat-ul-'Arab and the seat of the Khilafat), Islamic 
rituals and customs and Islamic nationalism against all 
odds injurious to them. 

3. To achieve and protect the general religious and national 
r i ghts of the Muslims. 

4. To organise the 'Ulami' on a common platform • 
.5. To organise the Muslim community and launch a prograrmne for 

its moral and social reform. 
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6. To establish good and friendly relations with the non-Muslims 
of the country to the extent permitted by the Shar!'at-1-Islamtyah. 

1. Sayyid MuQammad Mi~, Jam'iyat-ul- 'Ulama' KiYa Hay, part 1, Jam'iyat­
ul-'m!ama', U. P. (Publication Division), n.d. p.9. 



7. To fight for the freedom of the country and religion 
according to the shar'i objectives. 

8. To establish ~kim-i-Shar'iyah (religious courts) to 
meet the religious needs of the community. 

9. To propagate Islam, by way of missionary activities, in 
India and foreign lands. 

10. To maintain and strengthen the bond of unity and fraternal 
relations (as ordained by Islam) with the Muslims of other 
countries. 1 

c These aims and objects of the Jam iyat, when analysed, reveal 

its dual loyalty to Islam and Islamic countries on the one hand and to 

India on the other. They also indicate the utmost emphasis on the 
2 

Shari'ah and its preservation and promulgation in the Indian sub-

continent. The country was to be freed from the foreign yoke not 

only because of democratie rights of a nascent India but also because 

of the religious duty of the Muslims to fight for the freedom of their 

homeland. The whole programme of the Jam'iyat had to revolve around 

a single pivot, i.e. the Shari'ah which was unchangeable and which 

could be correctly understood and interpreted only by the 'Ul.ami 1 who 

considered themselves its custodian; and, therefore, the correct lead 

1. Sayyid MIJ.bammad ~ • .Q}2,!_ cit., p. 10. 
In 1939 the provisions 2, 7, 8 and 9 were amended in view of the 

changed situation at home and abroad and were phrased as follows:-
2. To protect Islam, centre of Islam (ijijiz and Jaz!rat-ul- 'Arab) 

and Islamic rites and usages, and defend Islamic nationalism 
against all odds injurious to it. 

7. Complete independance for the nation and the country according 
to Shar'i objectives. 

8. To organise the Millat-i-Islamtyah into a Shar'i body and 
establish ~~akim-i-shar'Iyah. 
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9. To work for the religious, education, moral, social and economie 
reforms of the Muslims, and to propagate Islam,by way of missionary 
activities, in India to their best ability. 
(See MuQ.ammad Miy'an, .2E• cit., p.lO.) , 

2. ~ the emphasis on the ~reservation of the Shari ah it should not 
be understood that the Jam iyat aspired to build up an Islamic state. 
What it meant was to work for the application of that part of the 



for the Muslims could come only ~rom them. This rigid and orthodox 

stand o~ theirs was bound to create a rift, as it actually did, in 

the comrmmal li fe of the Muslims, who, in course of time, were led 

to depend more and more upon the leadership of their western-educated 

intelligentsia. This rift was sharpened by the communal attitude of 

the Hindus who being in an overwhelming majority were considered qy 

the Muslims, chiefly by the Muslim middle class, a threatening force 

~or their legitimate rights in an independant India. The 'Ulama' were 

in favour of unconditional cooperation with the Congress so far as the 

cause of freedom was concerned. Although as much anxious as any other 

Muslim organisation about the achievement of the religious and political 
l 

rights of the Muslims, they clailr..ed tha.t once the British regime was 

(Continued ~rom previous page): 
Islamic law which concerns the personal life of the Muslims, e.g., 
marriage, divorce and inheritance, etc. In the objective provisions of 
the Jam 'Iyat constitution two words, m~habi and Sha.r 'i, have been used 
vaguely. In most cases, however, their implied meanine is 1 religious•. 
And by 1religious (~har 'i)' they meant (ijana~i) Law primarily. 
1. Even as early as 1920 Shaikh-ul-Hind, in the second annual session of ' . the Jam iyat at Delhi, had advised the Hindu and Muslim leaders to pay 
due respects to the legitimate rights of each community. He is reported 
to have sa id: -

"There is no doubt that Allah has been compassionate enough to 
you in that He has induced a spirit of cooperation in the hearts 
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of your fellow-countrym.en who form an overwhelming majority, to 
help you in the achievement of your noble cause. I regard this 
unity and cooperation very useful ••• For I know that any other 
situation will be extremely harmful to the cause of independance 
and the British bureaucracy will be more ruthless in perpetuating 
its iron hold on the Indian soil; and if there is any dim imprint 
of Islamic hegemony left in this land it will be erased for ever ••• 
Yes, I have already said and I say it again that if you are 



dissolved the Hindus would come to terms with the Muslims who formed a 

strong minority and could not be deprived of their legitimate rights. 

They also believed that it was the British government which was chiefly 

responsible for the bitter communal bickerings and for creating a sort 

of fear-complex in the minds of the Muslims. Hence its very existence 

in India was the cause of all ills in the Indian body-politic and it 

must come to an end. Moreover, their loyalty to Islam and Islamic 

countries also demanded the immediate end of the British rule in 

India. They thought, and perhaps quite correctly, that the Imperial 

England in order to keep its hold on a rich country like India, had 

to have i ts domination av er the Muslim countries in the Hiddle East. 

The enslavement of India was the cause of the British supremacy over 

(Continued from previous page): 
interested in perpetuating good and friendly relations between 
various communities, then their limits should be comprehended 
fully well and they are the same as laid down by God; they 
should be, in no case, transgressed. There should be no 
interference in any community's religious affairs; nor in 
worldly affairs there should be any effort, on behalf of any 
group, to harm and antagonise the other group. I regret to 
say that at many places the situation is the reverse. There 
are people who in excitement go f ar ahead in the ~ield o~ 
cooperation so far as the religious affairs are concerned, 
but in government offices and other fields o! economie activity 
one does not hesitate to injure the interests of the other. 

11Today I am not addressing the masses. My addressees are the 
leaders of both the communities and I ask them not to be deceived 
qy the number of hands raised in support of resolutions in 
conferences . They should try to take f ull stock of the personal 
rela.tions of the Hindus and Muslims and understand their 
prejudiced rivalries in government offices ... 

(cf. ~usain AQ.mad Madani, Nagsh1!!i-ijgyat, vol. II, Deoband, 1954, 
pp. 260-261). 
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all lands and seas through which the strategie line of Imperial 

communications passed. The independance of India meant the liberation 
1 

of a vast Muslim area. 

With these aims and objects the Jam'Iyat, in collaboration with 

the Khilifat Committee, participated in the Non-àooperation movement 

under the leadership of Gandhiji who bad prornised Swaraj in one year. 

It was a period. of "intense activity and unprecedented cooperation 

between all communities ••• Thousands of men and women belonging to 
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all corrillrnmities were imprisoned even before a scheme of civil disobedience 
2 

and non-payment of taxes was adopted." In the meantime there were serious 

riots at Chauri Chaura and the movement was called off. Gandhiji and 

other prominent leaders were Rrrested and in the political atmosphere 

of the country a vacuum was created. One is really at a loss to 

understand the mysterious decision of Gandhiji to call off the movement 

1. 'Allima.h Shih Mu 'inuddin Ajmeri, in his presidential address of the 
ninth session of the Jam'~at in 1930, declared:-

"Our greatest enemy is Great Britain who, having India and her 
vast resources under her tyrannical occupation, is the main 
cause for our degeneration and destruction in India and for 
the untold misery and ruin in Islamic countries outside India. 
It is crystal clear that N'e will remain subjugated and down­
trodden as long as India is under the British occupation. This 
is why the Indian Muslims have only one object regarding the 
independance of India and that is that India must win complete 
freedom at all costs." 

(See Shah Mu'inuddin, Khutbah~i~adarat delivered at the 9th session 
of the Jam 'iyat-ul- 'Ula.ma' at .Alnroha, May 1930, Al-Jam 'iyat Press, 
Delhi, n.d., p.25.) 
2. Rajendra Prasad, India Divided, Hind Kitabs Ltd., Bombay, 1947 , p.l21. 
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at its peak. The non-cooperators had been peaceful throughout. The 

Chauri Chaura riots were a solitary incident where the use of violence 

was made. This was understandable as i t was the .first experiment India 

was making to resist force with non-violent methods; but it did not mean 

that as a penance the triumphant movement should have been withdrawn. It 

was shocking and the whole o.f India was petrified. Nobody could challenge 

the wisdom o.f the 11Mahatrna."; the die was cast and the tragic consequences 

that followed were to be borne b.1 the ignorant masses whose roused passions 

were exploited by the religious demagogues to further their communal ends. 
1 

We find that the wi thdrawal of the movement was followed b.1 the Shuddhi 
2 

and Sanghatan movements and the Hindu-Muslim riots in Multan and other 

1. This movement was started by Swami Shraddhanand, an Ariyah Sa.miji 
leader, to convert non-Hindus to Hinduism. As a principle all religious 
communities have got the right to preach their faith. But proselytizing 
activities have got their own etiquette and gentle methods which should 
be strictly followed. Swimiji started his proselytizing mission at a 
time when it was most inopportune and was bound to create suspicion and 
tension between the various communities. Unfortunately, the methods and 
the tone of the mission were aggressive, particularly towards the Muslims 
who could not, at any cost, tolerate the scurrilous attacks on their 
Prophet qy the Ariyah Samaji writers. It is still a mystery to be solved 
why the Swam! embarked upon such a dangerous path just after his release 
in 1922. 
2. The leader of the Sanghatan movement was Madan 1-10han Malavi, the founder 
of the Benaras Hindu University. lt aimed at organising the Hindus for 
social reforms and for the purpose of maintaining a sort of solidarity in 
moments of need and emergency. 

As a reaction to these Hindu movements, the Muslims under the 
guidance of the Jam '!yat-ul- 'Ula.ma' started a progrannne of tabligh and 
tanzim. (These two words correspond, in their meanings, to the two Hindi 
words, Shuddh! and Sanghata,n). The Jam '!yat succeeded in meeting the 
challenge of the Hindu zealots and its efforts not only brought back more 
than 11,000 apostates into the fold of Islam but also resulted in the 
conversion of more than 2,000 non-Muslims who accepted Islam and became 
part of the Indi.an Muslim connnunity. (cf.M~d Miy~, 2E.• cit .. pp.)9-40). 

From the viewpoint of a nationalist, however, it was a very unhappy 
state of affairs and deepened the already existing antagonism between the 
two communities. 
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1 
places. The exaggerated reports about the Moplah uprising aggravated 

the situation and the happy days of the communal harmony were over. 

Attempts were made to ward off the tide of communalism but proved 

ineffectual. There can be no doubt that there were forces working 

behind the scene and these forces were utilized by the British government 

to sow the seed of bitterness and hatred between the various communities; 

but the foreign element was only partially responsible for this unhappy 

situation. The basic cause of the communal tane;le lay in the uneven 

development of the two major communities, the absence of a common 

secular national outlook and in the stubborn opposition of the Hindu 

vested interests to acknowledge the legitimate rights of the comparatively 

backward Muslims who were in minority; and it is a fact that the psychology 

1. The Moplahs are a group of Muslim peasants in the Malabar region of 
South India. Economically poor and socially backward, they have always 
been in a mood to resent against their misery and poverty. Having a 
long tradition of revolt and protest, they participated with full vigour 
in the ~lafat agitation and for a short while were successful in 
ousting the British authority from their area. They were not trained in 
the lassons of non-violence and their agitation took a violent form not 
only against the British but also against the non-Muslim landlords and 
money-lenders 11whom they suspected of having gone over to the government 
side or at least not being on their side. Forcible conversions to Islam 
were alleged. All this created bitterness amongst the Hindus, even in 
Northern India, who were influenced by reports of :incidents which were 
undoubtedly exa.ggerated. 11 (Ràjendra Prasad, .212• cit., p.123.) However, 
the hand of suppression fell heavily on the poor Moplahs and theywer~ 
once more reduced to abject submission. In this connection Jawaharlal 
Nehru's remark is worth noticing. He says, "The Moplah rising and its 
extraordinary cruel suppression --- What a horrible thing was the baking 
to death of the Moplah prisoners in the closed railway vans 1 --- had 
already given a handle to those who stirred the water of communal discord. 
It is just possible that if civil resistance had not been stopped and the 
movement had been crushed by Government, there would have been less 
communal bitterness and less superfluous energy left for the subsequent 
communal riots. (Jawaharlal Nehru, Toward Freedom, The John Day Company, 
New York, 1942, p.8J). 



or a minority community is always one of fear and suspicion. It was 

the duty of the majority community to have a just, if not benevolent, 

attitude towards their dernands. Unfortunately it did not happen and 

led to disastrous results for the country as a whole. Moreover, and 

again unfortunately, the Indian National Congress under Gindhiji' s 

leadership never became an exclusive1y secular-nationalist organisation 

in the real sense of the term. He 11was essentially a man of religion, 
1 

a Hindu to the innermost depths of his being." There was nothing 

wrong in his being a Hindu or even an eclectic as he sometimes posed to 

be; but i t was certainly wrong and harmful to talk wi th a Hindu frame 

of reference which the other communities, particularly the Muslims, 
2 

could not understand and appreciate. "Congress was dominated by 

1. Jawaharlal Nehru, The Discovery of India, London, 1951, p. )40. 
2. Nehru has expressed his embarrassment about the religious emphasis 
Gandhi ji placed on the Freedom Movement in the follcwing words:-

11Gandhiji was continually laying stress on the religious and 
spiritual side of the movement. His religion was not dogmatic, 
but i t did mean a defini tely religious outlook on life, and the 
whole movement was strongly inf1uenced qy this and took on a 
revivalist cha.racter so far as the masses are concerned. The 
great majority 9~ Congress workers naturally tried to model 
themselves after the leader and even repeated his language ••• 

"I used to be troubled sometimes at the growth of this religious 
element in our po1itics, both on the Hindu and the Muslim side. 
I did not li.ke it at ali. Much that Maulvies and Ma.ulanas and 
Swamis and the 1ike said in their public addresses seemed to me 
most un.fortunate. Their history and sociology and economies 
appeared to me ail wrong and the religious twist that was given 

81. 

to everything prevented all clear thinking. Even some or Gandhiji's 
phrases sometimes jarred upon me --- thus his frequent reference 
to Rama Ra.i as a golden age which was to return. 11 (Nehru, Toward 
Freedom, pp. 71-72). 



1 
Gandhi" but his •traditional concept of Hindu tolerance' made the 

Congress a hotch-potch organisation of all sorts of interests ---

capitalists, socialists, reactionaries, progressives. communalists and 

so on and so forth. Patel and Nehru both were acceptable to him. lzad 

and Tandon both could be accommodated in the Congress. This amalgam 

of variety of trends was bound to create problems as it did. not only 

before 1947 but even after. 

The Jam 'ïyat-ul- 'Ulami' , as has been stated before, cooperated 

with the Congress but never lost its identity. The Muslim League,in 

the Twenties still an exclusive organisation representing the interests 

of the Muslim middle class, did not have the support of the Muslim 

masses. It was largely concerned with the political and economie 

demands of the Muslim bourgeoisie vis-à-vis its Hindu counterpart. It 

is interesting to note that the Jam'iyat and the League were united 

at this point but did not trust each other's leadership. The 'U!ama' 

were not prepared to follow the western-oriented Muslim intelligentsia 

whom the,y suspected to be the representatives of a different culture. 

They were still medieval in their outlook and were enthusiastical~ 

interested in preserving the old Muslim culture. They never recognised 
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the new western influences that were affecting the cultural and intellectual 

life of the Indian Musli.ms; and here lay the point of estrangement 

between the two types of the Muslim intelligentsia. This point can be 

1. Nehru, l!h.s DisaqvepY ' of: India, p. )42. 



well illustrated by the official position of the Jam'iyat represented 

in the following extracts from MuQ.amma.d Miyin 1 s Jam 'iyat-ul- 'Ulama 1 

Kiya Hay. He says : -

"The situation is this that in matters of dail.Y behaviour and 
culture the western-educated class, both HL~du and Muslim, 
has accepted a new culture and have discarded their old 
cultural norms. This new culture is so uniform that hard.ly 
any distinction can be made between the Hindus and the Muslims. 
As for the masses, their culture varies from place to place 
in accordance with the general culture of the majority in the 
area. In the Punjab and other Muslim provinces a Hindu looks 
like a Musalman while in provinces with a Hindu majority the 
situation is the reverse. 

11Now there remains a group of religious Musalmans committed to 
a culture which they consider Islamic; their lead is in the 
bands of the 'ul.ama' who are accused of being the followers 
and agents of the Hindus. 11 1 

These extracts are really an oversimpliîication of the problem 

of culture and point out only its external manifestations as such; but, 

at the same time they give an idea of the Jam'iyat 1s attitude toward 

and its deep-rooted distruet of the westernised Muslims and clarif,y, 

to sorne extent, the nature of their constant refusai to accept their 

leadership. We have just seen that the 'ula:mi' were greatly concerned 

with the preservation of the Shari'ah. During the period under review, 

and even before, there arose occasions when several bills regarding 

ci vil marriage, child rnarriages, annulment of marriages and endowments, 

etc. were introduced in the mixed legislatures composed of members of 

various communities and controlled b,y a non-Muslim foreign power. The 

bills were meant to bring about certain changes in the prevailing laws 

l. Mu.Qammad MiyalJ., .2E. ci t. , p. 45 • 



concerned and in several cases even soma Muslim members who mainly came 

from the landed gentry and the westernised intelligentsia, were in 

favour of these changes. But this was a si tua ti on which the 'ul..ami 1 

could not tolerate. They protested, agitated and organised campaigns 

against this unjust encroachment of the Government and the 'misguided' 
1 

Muslim legislators on the provisions of the Islamic law. This further 

served. as one of the causes of the alienation of the 'u.lami 1 from the 

modern Muslims. 

1. MawU:na Mu.Q.ammad 'Ali represented the true sentilœnts of the 'ula.ma 1 

about the official tampering with the Spari 'ah, when in his statement, 
presented to the Viceroy on behalf of the Muslim Deputation which waited 
on him on the 9th of November, 1929, he said:-

'~ith the Sarda Act placed on the Statute Book as a precedent 
before the Indian Legislature, there is no knowi.ng what other 
Islamic laws will not be assailed. next; and since it is not 
only the British element in the Indian Legislature that seems 
to be determined to throw Islamic as weil as Hindu Law into 
the melting pot of man-made legislation, but also the Indian 
element that claims to be nationalist ••• the question has 
assumed all the more gravity. In .fact, one Muslim member 
sought to dif.ferentiate sociology from religion, and when the 
majority of the Indian Legislature takes such a narrow view 
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of Religion, and even a few members returned. by separate Muslim 
electorates ---no doubt born in Muslim familias, but certainly 
not believing in Islam as a per.fect and complete faith needing 
no reform • • • i t requires no special pers pi cui ty or power of 
prophecy to .foretell what fate is in reserve .for the personal 
law of Muslims at the hands of a legislature foreshadowed in 
the constitution framed by these so-called Nationalists. 11 

(See MuQ.amma.d 'Ali, Selected Writings and Speeches of Ma.ulana Muhammad Ali, 
compiled and edited by A.f~al Iqool, Shaikh Mu!)ammad Ashraf, Lahore, 1944,p.452.) 
Again, the 'ularoa' could not trust the leadership of Mr. Jinna}.l, the founder 
of Pakistan, on the same grounds. His stand in .favour of certain amendments 
proposed by Bhopendranath Bisü in 1912 in the Civil Marriage Act, and on 
the Shari'at Bill of 1937 had made them suspicious of his claim to lead 
the Muslims on the right path. (For a detailed account of the Jam'tyat's 
criticism of the Muslim League leadership, see ?-luQ.ammad Miyiz;1, .22• ill•, 
pp. 50-74). 



The western-educated intelligentsia, particularly the League 

leaderslù.p, in turn, believed that. the 'ula.mi' wère not capable of 

giving a correct lead in politics to the Muslims. The plea was that 

the •ulama', because of their exclusively traditional education and 

complete ignorance of the complexities of modern life, did not 

understand the nature of politics as such in the twentieth century; 

their sphere of activity was religion and to that they were expected 

to confine themselves. This attitude of the Muslim League leadership 

is well represented by MUOammad Nu'man in his Muslim India. Speaking 

of the Muslim leadership in the days of the ~lafat movement he 

declares:-

11Strictly speaking the activities of the Mussalma.ns were 
mainly guided by Khilafat organisations and the leaders 
were mostly from the Jamiatul-Ulama which had also organised 
itself into a hody and had started holding regular sessions 
every year. These Ulamas for the first time realised what 
political leadership meant. The Khilafat was presented 
before the Mussalmans as a purely religious question and as 
such their help was necessary. But they did not cease to 
function after that but began to assert themselves in the 
body poli tic of the country as a factor to be counted and 
even its president claimed the superiority of the Jamiat 
over all ~her Muslim organisations or Conferences in India 
and declared that in times to come it would represent a unique 
position in the world so as to lead Muslim opinion in religious 
matters, but as politics and religion were inseparable in 
Islam, the Jamiat was also willing to give a lesd on political 
issues. This notion of reli on and olitics is to-da the 
cause of many of our troubles." 1 Italics are ours • 

It has been hinted before that the Jam 'iyat-ul- 'Ulami' stood for 

unconditional cooperation with the Indian National Congress --- a position 

1. MuQ.ammad Nu 'man, Muslim India, Rise and Growth of the All-India 
Muslim League, written by Hoha.-rmnad Noman, Kitabistan, Alla.habad, 1942, 
pp. 213-214. 



which the Muslim League, more concerned with championing the cause 

of the rights of the Mllslim community than the freedom of the country 

at first, could not support and dubbed the Jam'iyat as traitor and 

the camp-follower of the Congress. Mr. JinnaQ is reported to have 

said at Aligarh in 1937:-

''What the League has done is to set you free from the reactionary 
elements of ~lims and to create the opinion that those who 
play their selfish gama are traitors. It has certainly freed 
you from that undesirable element of Maulvis and Maulanas. I 
am not speaking of Maulvis as a whole class. There are sorne 
of them who are as patriotic and sincere as any other; but 
there is a section of them 1-rllich is undesirable. 11 1 

It was really unfortunate that the 'm..a.ma, in general and the Darul- 'tnüm 

Deoband in particular understood Islam primarily in a legal form. Their 

medieval conception of the Shari'ah remained unohanged, orthodox and 

traditional in toto, and they accepted it as finished goods manufactured 

centuries ago by men like Abu Uanifah and Abu Yusuf. Their scholasticism, 

couched in the old categories of thought, barred them from creative 

thinking and proper~ understanding the problems, social or philosophical, 
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confronting the Muslim society in a post-feudal era. They were intellectual~ 

ill-equipped to comprehend the crisis Islam had to f~ce in the twentieth 

century. In short, they were incapable of giving a new interpretation 

to Islam. In the domain of legal code they were mentally unprepared 

to scrutinize the provisions of Hidayah and l ay down new legal norms 

1. ~d Nu 'man, 212· cit., p.JJ8. 
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as the basis of Islamic law. They were not even true to the traditions 

of Shah Wali.ullah insofar as his principle of _atbig is concerned. This 

rigid orthodoxy of theirs could not win the support of the western-

educated Muslims who were trained in an entirely new set of traditions. 

It was equally unfortunate that the latter, too, while being quite 

ignorant of their religious traditions, were not in a position to 

present a synthesis of the old and the new; none of them was intellectually 

fit to take up the job of a new interpretation of Islam started qy Sir 

Sayyid and 1 Islamise 1 it in the modern frame of reference. As a result, 

they also failed to produce an Islamic ideology capable of attracting 

people of all shades of opinion. 

Thus we see that there was no meeting ground where the Jam'iyat 
"' 

and the League could be united. Both qui te sincerely desired the 

welfare of the Muslim community, but had their own terms of reference. 

The,r approached the common problem from different viewpoints. Sometimes 

they joined hands to fight for the legitimate demands of the Muslims 

as in the case of the Nehru Report; but often they disagreed and blamed 

each other for servine Hindu and British interests. There was always 

a state of suspicion and distrust that governed their relations. This 

situation continued till 1940 when the Pakistan Resolution was passed 

by the League and since when the two principal Musli.m parties never 

agreed on any th:i.ng. 

The Pakistan Resolution was the culminating point of the 

communal problem which assumed greater significance after the 



suspension of the Non-cooperation movement in 1922. The present 

writer will not venture into a detailed study of the causes that 

lay behind the Hindu-Muslim question in India. They were manifold 

social, religious, political, economie and psychological --- and had 

their roots deep dorm into the past history. There is, h0t-1ever, no 

doubt that it was there and its solution was not attempted with that 

amount of sincerity and practical-mindedness that it demanded. There 

were leaders like Gandhiji and Mr. JiTlJlâQ. and a few others who tried 

their utmost to solve it but failed and the situation became so gloom1 

that a man of Mr. Jinna:Q.'s stature, once an ambassador of Hindu-Muslim 

Unity, was swept away to a leval of narrow communalism. The British 

Government was fully aware of the fact that the communalists, both 

Hindu and Muslim, represented the interests of their respective 

bourgeoisies and were extremely jealous to safeguard them. Being in 

a position from where it could command the situation, the Government 

had the initiative in the process of the constitutional development 

of the country and used to play one group against the other. The 

Congress in which "many a Congressman was a communalist under his 
1 

national cloak11 ~enuinely as;üred to be a national organisation but 

at the crossroad of every constitutional dealin~ with the Muslims 

and the Government was pulled back and influenced b.r the Hindu communal 
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elements inside as well as outside. Consequently, the Muslims influenced, 

in turn, by the, constant and elever !m3.noe'\.lvrings of their communal 

elements, 1ost faith in the Congress as a national organisation and 

1. Jawaharla1 Nehru, Toward Freedom, The John Day Compan._v, New York, 
1942. p.ll4. 
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began to feel that they were really an entity separate from others 

in the country. This separatist feeling of theirs was provided 

with an emotional vigour and intellectual content qy the poet-

philosopher MUQammad Iqbil (1876-1938) who has undoubtedly wielded 

a tremendous lnfluence in moulding the destiny of India in general 

and that of the Indian Muslims in particular. In spite of some obvious 

contradictions in his thinking there is no doubt tha.t he was 11a deep, 

courageous and original thinker, like whom {}luslim India1 had not known 
1 

any one sin ce the days of • • • Shah Wali Ullah of Delhi. 11 He represented 

severa! conflicting forces and 11advanced Muslim socialists as well as 

reactionaries of the deepest dye can find verses in his works to support 
2 

their conflicting ideologies. 11 He, however, through his powerful 

and eloquent poetry, inculcated a dynamic s pirit in the younger 

generation of the educated Muslims and led them to believe that 11the 

final act is not an intellectual act, but a vital act which deepens 

the whole being of the ego, and sharpens his will with the creative 

assurance that the world is not something to be merely seen or known 

through concepts, but something to be made and re-made by continuous 
3 

action. 11 

1. A. H. Albiruni, Ma.kers of Pakistan and Modern Muslim India, Shaikh 
Mul;lammad Ashraf, Lahore , 19.50 , p. 182. 
2. Ibid.' p. 186. 
3. Mugammad Iqbal, The Reconstruction of Religious Thought in Islam, 
Shaikh Mu{lammad Ashraf, Lahore, 19.51, p. 198. 



· Iqbal st~rted as a nationalist and pantheist and ended his 

poetic-intellectual career as a pan-Islamist and a puritan religious 

reformer. It is not easy to account for the actual factors constituting 

his personal experiences that brought about th~s !undamental change 

in his thinking; but !rom his writings, both prose and poetry, it can 

be gathered that his stay in Europe (1905-1908) in connection with 

his studies had a revolutionising influence on his mind. In Europe 

he saw 'nationalism' being worshipped as a god in whose name ail 

sorts of inhuman values were pursued and the western civilization 

which, with all its brilliance of material achievements and exuberant 

dynamism, he thought devoid o! moral !oree and spiritual integrity. 

He 11noticed the severe and damning limitations to which European life, 

in spite of all its promise, was subject. The soul-destroying frustration 

of most individual lives in even a prospering capitalist society, and 

worse than bestial competition between !ellow-men, and,more obviously 

destructive, between nation and nation, turned [him] away !rom Europe 
1 

in disgust ••• European li!e could never be a model !or perfection." 

He was completely disillusioned with nationalism, capitalism and 

westernism in general and returned home with a firm belief in Islam 

as a socio-politico-moral force which did not distinguish between the 

spirit and the matter and presented a harmonious blending of both for 

1. W. c. Smith, Modern Islam in India, London, 1946, p.l02. 



the salvation of mankind. The following gh~ written in March, 

1907, fully represents the change he experienced in Europe:-

"The timf'! of unveiling has come, the beloved will be seen 
by all, 

The secret which was veiled by silence shall now become 
manifest. 

"That cycle, cup-bearer, has gone when the lwers of wine 
drank in hid.ing , 

The who le world will now be a ta vern, and all will drink 
in the open. 

"For, the silence of Mec ca has proclaimed to the expectant 
ear at last, 

That the compact made with the desert-dwellers shall be 
enforced again. 

"That lion which emerged out of the wilderness and upset 
the Empire of Rome, 

I hear from the angels, shall awaken once more. 

"0 dwellers of Western lands, God 1 s world is not a shop, 
That which you consider good coin shall prove to be 
counterfeit. 

"Your civilization will kill itself with its own dagger; 
1 

A nest built on a slender bough will not last for ever." 

On the Indian scene we find the first expression of Iqbal 1s 

anti-national sentiments in 1909 when "he was invited to Amritsar 

to attend a meeting of :m.nerva Lodge, which was a cosmopolitan 

organisation with membership open to the Hindus and the Muslims. 

1. Mu}j.ammad Iqbal, Bàng-i-Dara, 1Jth ed., Lahore, 1949, pp. 149-150. 
The translation has been quoted from A1biruni 1s Makers of Pakistan 
and Modern Muslim India (pp. 172-l?J). 
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[He] politely declined the invitation and in the course of the 

correspondance, which ensued, he wrote on the 28th March, 1909:-

1 I have ~self been of the view that religious differences 
should dis~~pear from this country, and even now, act on 
this principle, in ~ private life. But now I think that 
the preservation of their national entities is desirable 
for both the Hindus and the Huslims. The vision of a col1l'llon 
nationhood for India is a beautiful ideal, and has a poetic 
appeal, but looking to the present conditions and the 
unconscious trends of the two cormnunities, appears incapable 
of fulfilment.'" 1 

Iqbal refers to 1the unconscious trends of the two communities.• 

These trends were, no doubt, the fundamental cause of dividing the 

1 1 

Indian people into two nations. Basides the economie and political 

factors which concerned the day-to~ life of the people, there was 

one basic factor forming the basis of division in the Indian society. 

It is a sheer oversimplification to say, as has been generally believed, 

that the term 1 communalism 1 connoted only communal demands for jobs 

and special and additional seats in the legislatures. There was 

something more which formed the very basis of the problem. Iqbal had 

perhaps realized that the nao-Hinduism --- a product of the Hindu 

Renaissance in the modern period --- was an intellectual as well as 

a political revolt not only against westernism but also against the 

Indo-Muslim cul ture, and i ts roots lay, by-passing the centuries of 

Muslim rule, far back in the ancient past of India. Perhaps he bad 

sensed that this neo-Hinduism was a mixture of aspirations for political 

-------
1. Albiruni , 22.• cit., p. 174. 
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supremacy and religious revival. His sensitive mind reacted against 

this Hindu trend and launched itself to crystallize the out-o~-date 

Islamic romanticism o~ Shibli and lzad into an Islamic ideology as a 

symbol o~ neo-Islam. U~ortunately, he faltered in his intellectual 

journey and failed to free his new interpretation o~ Islam from the 

influences of romanticism 1-1hich had already met its ~.J"aterloo in Turkey. 

He also failed to understand the true nature o~ the onward march of 

histOrJ', particularly on the Asian scene where the era of nationalism 

was still in its infancy and had to become a buddine force whose tide 

no romanticism of Iqbal's brand could ward o~f. 

However, as he was opposed to nationalism he, in no way, could 

tolerate the Indian nationalism which, it seems, he interpreted as a 

cloak of neo-Hinduism. Hence a new ideology and a new pat.h to tread 

on. The present wrjter thinks that the 'ulama' missed this basic 

point. They failed to understand the genesis o~ the Hindu Renaissance 

and never tried to comprehend the modern Islam which in 1930 1s, under 

the poetic inspiration of Iqbal, became an ideological force for whose 

glor-.f the l1uslim youth was led to live and die. Thus intellectually 

they were isolated and in moments of final decisions were constantly 

ignored. 

Iqbal's presidential address at the annual session of the 

All-India Mu.slim League at Allél.habad in 1930, is a landmark i.11. the 

history of Muslim India insofar as it contains the first germs of the 

two-nation theory and the demand for a separate homeland of the Indian 
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MuslL~s. The followine extracts from it are truly representative of 

his idea of Islam and his deep concern to imprint it on the minds of 

his co-religionists:-

"It cannat be denied that Islam, regarded as an ethical ideal 
plus a certain kind of polity --- by which expression I mean 
a eooial st~~cture regulated by a legal system and animated 
by a specifie ethical ideal --- bas been the chief formative 
factor in the life-history of the Muslims of Ind.ia. It has 
furnished those basic emotions and loyalties which gradually 
unify scattered individuals and groups and finally transform 
them into a well-defined people. 
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"To address this session of the All-India Muslim League you 
have selected a man who is not despaired of Islam as a living 
force for freeing the outlook of man from its geographical 
limitations, who believes that religion is the power of the 
utmost importance in the life of individuals as weil as states, 
and finally who believes that Islam is itself a destiny and 
will not suffer a destiny. 

111-lould y ou like to see Islam, as a moral and poli ti cal ideal, 
meeting the same fate in the world of Islam as Christianity 
has already met in Europe? Is it possible to retain Islam 
as an ethical ideal and to reject it as a polity in favour 
of national politics, in which religious attitude is not 
permitted to play any part? This question becomes of special 
importance in India where the Muslims happen to be in a minori ty 
••• The .religious ideal of Islam ••• is organically related 
to the social arder which it has created. The rejection of 
the one will eventually involve the rejection of the ether. 
Therefore the construction of a polity on national lines, if 
it means the d.isplacement of the Islamic principle of solidarity, 
is simply unthinkable to a Muslim. This is a matter which at 
the present moment directly concerns the Muslims of Ind.ia." 1 

Quoting Renan on the subject of 1nation1 as an embodL~nt of 

1a moral consciousness 1 Iqbal says:-

"The formation of the kind of moral consciousness which 
constitutes the esse~ce of a nation in Renan 1 s sense demands 

1. Mu.ga.mma.d Iqool, Speeches and Staterœnts of Igba.l, compiled by 
Shamloo, Al-Manar Academy, Lahore, 1948, pp • .3-9. 



a priee which the peoples of India are not prepared to pay. 
The unity of an Indian nation, therefore, must be sought, 
not in the nP-gation but in the mutual harmony and cooperation 
of thP- many ••• It is, hotvever, painful to observe that our 
attempts to discover such a prj nciple of interna.l harmony 
have so far failed. Why have they failed? Perhaps we suspect 
each other's intentions and inwardly aim at dominating each 
other. Perhaps in the higher interests of mutual cooperation, 
we cannot afford to part with the monopolies which circumstances 
have placed in our hands and conceal our egoism under the cloak 
of a nationalism outwardly stimulating [simulating7] a large­
hearted patriotism, but irnvardly as narrmv-minded as a caste 
or a tribe. Perhaps we are unwilling to recognise that each 
group has a right to free development according to its own 
cultural traditions. 
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"The principle of European democracy cannot be applied to India 
without recognising the fact of communal groups. The Muslim 
demand for the creation of a Muslim India within India is, 
therefore, perfectly justified ... I would like to see the Pun.jab, 
North-West Frontier Province, Sind and Baluchistan ama.lgamated 
into a single state self-government within the British Empi~ 
or without the British Empire; the formation of a consolidated 
North-West Indian Muslim state appears to me to be the final 
destiny of the Muslims, at least of North-West India. 11 1 

It should, however, be kept in mind that Iq00:1 1s assertion 

regarding a distinct destiny of Indian Islam did not signify a distinct 

Indian Muslim nation, but only a part of the whole Muslim 112.tion 

comprising all :Huslim peoples in different parts of the world which 

in the Quranic terminology means ummah. He was, as we have sean, 

vehemently against nationalism ~ ~ and it is still fresh in the 

memory of the Indo-Pak Muslims how strongly he had reacted in 1938 

against the reported statement of Mawlana ~usain Agmad Madani that 

1. MuQammad Iqbal, ~eeches,and.Statéme~ts of Tabal, pp.9-J6. 



in. modern tL~es nations were formed b.1 lands and the Indian Muslims 
1 

should accept this view, and how he had, once again, in reply to 

Mawlana's statement, reaffirmed his previous position, saying:-

"! am opposed to nationalism as it is understood in Europe, 
not because, if it is allowed to develop in India, it is 
likely to bring less material gain to Muslims. I am opposed 
to it because I see in it the germs of atheistic materialism 
which I look upon as the greatest danger to modern humanity. 
Patriotism is a perfectly natural virtue and has a place in 
the moral life of man. Yet that which reall~r matters is a 
man's faith, his culture, his historical tradition. These 
are the things which, in my ayes, are worth living for and 
dying for, and not the piece of earth with which the spirit 
of man happens to be temporarily associated." 2 

This "poetic dream" of Iqbal caught the imagination of the Muslims of 

India who under the leadership of }~. Jinna~ embarked upon giving it 

a concrete shape. 

By the end of the period under review the Hindu-Muslim tension 

had reached a point where no compromise on the subject of an 'United 

Indian nationalism 1 was possible. The Muslim Mass Contact organised 

by the Congress and suppoTted by the Jam'Iyat-ul-'Ulama' in order to 

achieve the support of the Muslim masses for the national ideals, had 

.failed. In the provincial elections of 1937 held under the Act of 

1935, the Congress had swept the polls, quite contrary to the official 

calculations, in all the provinces with a Hindu majority and in the 

1. Cf. the poem "~usain Al;unad" in M$mmad Iqbal's Armughàn-i-l;l.i.iaz 
(Lahore, 1951, p. 278). It started a heated controversy in which the 
nationalists and the adherents of Islamic nationalism (Millatism) both 
participated with equal frenzy. There was also an exchange of ideas 
between the two personalities concerned through the Lahore daily ~san 
and one ija~at Talüt who later edited those letters and statements and 
published them under the title Nazari.yah.!i-Qa.wmiyat: Mawlani-I;I.usain 
!~d ~.[bib Madani wa 1Allima.h Iqbll, Dera Ghazi Khan, n.d. 
2. :t-I~ammad IqOO:l, "Presidential Address delivered at the annual session 
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North~~est Frontier, a predominantly Muslim province. The Congress 

formed ministries in these provinces, but, quite undiplomatica1ly, 

ignored the demand of the Mus1im League to have the Muslim ministers 

from amongst its ovrn elected members. It gave the League sufficient 

ground for resentment. A further insult was added to injury when 

Jawaharlal Nehru made an unrealistic c1aim declaring that 11there were 
1 

only two parties in the country --- the British and the Congress. 11 

This approach of the Congress tm~ards the communal prob1em even as 

1ate as 19.37, was interpreted by the League High Command as a challenge 

to the Muslim community. Mr. Jinn~, a keen mind and a shrewd politician 

as he was, exploited this situation to reorganise the Muslim League and 

accepted the challenge in a defiant mood at its historie Luckn~~ session 

in 19.37. In 19.39 came the Second World War and when, because of certain 

basic differences with the Government on the question of India's partici-

pation in it on behalf of the Allies, the Congress ministries went out 
2 

of office a 1Day of Deliverance' was observed by the League and its 

(Continued from previous page): 
of the All-India Muslim Conference at Lahore on the 2lst ~~rch, 19321, 
in Speeches and Statements of Igbal, compiled by Shamloo, A1-Manar 
Academy, Lahore, 1948, p. 38. 
1. A1biruni, .2E.• ill.•, p.211. 
2. The Congres s formed ministries in the provinces where it was elected 
as a majority party,about the middle of July, 19.37. On March 20, 19.38 , 
a. committee was appointed by the Council of t .he All-India Muslim League 
to investigate into the alleged atrocities perpetrated on the Muslims of 
the Congress-ruled ~ravinees. The chairman of the committee was Raja 
Sayyid MuQa.mmad Mahdi of Pirpür, a Muslim landlord of Oudh, who submi tted 
his report on the 15th November, 19.38. This relJOrt is known as the Pirpur 
Report and served a s the official charge-sheet of the Mus1im League against 
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followers. Taking full advantage of this psychological moment, 

Mr. Jinna~ busied himself with the task of reorganising the League, 

weaning away the Muslim Jllo!tSses from the Congress and the Muslim 

nationalist organisations and determining the League objective for 

the future and final fight with the Congress. Earlier, in 1938 the 

Sindh Provincial Muslim Conference had passed a resolution "suggesting 

to the All-India Muslim League, that it should review the entire 

question of the future constitution for India, and suggest something 

which would secure the honourable status due to the Muslims. 1Sindh 
1 

resolution also suggested that Hindus and Muslims ~-1ere separa.te nations. 111 

The cumulative result of all these happenings was the historie resolution 

adopted by the League at its Lahore session in 19lJQ, putting fo:nmrd 

its demand for a separate independant homeland for the Muslims of 

Jndia. 

(Continued from previous page): 
the Congress regarding its treatment of the Muslim minority and supposedly 
justifying the cla.im of the League that in an united independant India 
with an overwhelming Hindu majority Muslims and all that was Islamic 
would be annihilated. The Report was one-sided and mainly meant for 
a propaganda stunt against the Congress. 11 An outsider who read._ the 
report would wish to hear the ether side of the case. But no doubt 
an inflammable partisan was goaded, particularly by the implicit 
insinuations and the screaming, heavy-type headlines, to resentment 
and fury. 'l'he report repeatedly stated explicitly that the Huslims 
were in a worse case under the Congress than under the British. 11 (Smith, 
.QQ· ill• ,p.262). It was unfortunate that the report was never put to 
the test of an impartial investigation. The League made much out of it 
and on the resignation of the Congress ministries in December, 1939, 
very tactfully celebrated t he Day of Deliverance. It is an irony of 
history that the partition of India left the Muslims of the Hindu­
majority provinces again at the mercy of the Hindus from whose domination 
no 1 Delj~erance 1 can be foretold even in the distant future. 
1. Albiruni, 2E• cit., p. 218. 



CHAPI'E:R IV 

THE DEI"iAND FOR PAKISTAN 

On March 23. 1940, Nationalist India was shocked at the proposa! 

of the partition of the country, as propounded by the Muslim League at 

its Lahore Session. On th.?.t. day it passed the following resolution:-

"1. While approving and endors:ing the action taken by the 
Council and the Working Committee of the All-IndiQ MUslim 
League as indicated in their resolutions dated the 27th 
of August, 17th and 18th of September and ?.2nd of October 
1939 and 3rd of February 1940 on the constitutional issue, 
this Session of the All-India Muslim League emphatically 
reiterates that the scheme of Federation embodied in the 
Government of India Act, 1935. is totally unsuited to, 
;:md unworkable in the peculiar conditions of this country 
and is altocether unacceptable to Muslim India. 

"2. It further records its emphatic view that while the 
declaration dated the 18th of October 1939 made by 
the Vicercy on behalf of His }:ajesty1 s G-overn."'lent is 
reassuring in as far as it declares that the policy 
and plan on which the Government of India Act, 1935. 
is based tdll be reconsidered in consultation wi th the 
various œrties, interests and comnrunities i~ India, 
Muslim Jndia will not be satisf:l.~r l 1nless the who] e 
constitutional plan is reconsidered ~ UQ!2 and that 
no revised plan wo1üd be acceptable to the Muslims 
unless it is framed with their approval and consent. 

11
). Resolved that it is the considered view of this Session 

of the All-India Muslim League that no constitutional 
plan would be wo~ka~le in this count~/ or acceptable 
to the Muslims unless it is designated on the following 
basic principle, viz. that geographically contiguous 
units are demarcated into regions which should be so 
constituted with such territorial readjustments as may 
be necessar<J, thqt the areas in which the Muslims are 
numerically in a majorit:r as in the North-ltlestern and 
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Eastern zones of India should be grouped to constitute 
"Independant States" in which the constituent units shall 
be autonomous ~nd sovereign; 

"4.That adequate, effective and mandatory safeguards should 
be sp'3cifically provided in the constitution for m..i.norities 
in these units and in the regions for the protection of 

lOO. 

their religious, cultural, economie, political, administrative 
and other right.s and interests in consultation with them; and 
in other parts of Jndia where the Musalmans are in a minority, 
adequate, effective and mandator.y safegDArds shall be specifically 
provided in the constitution for them and other minori.ties for 
the protection of their religious, cultural, economie, political, 
administrative and other rights and interests in consult"l.t.ion 
wit.h them. 

"5.This Session further authorises the 'working Conunittee to frame 
a scheme of constitution in accordance with these basic :principles, 
providing for the assumption finally by the respective regions 
of all powers such as defence, external affairs, communication, 
customs, and such other matters as m3.y be necessary." 

The proposal for the partition of Indi~ as adumbrated jn the 

Resolution 1-1as b?..sed on the theor-.r that there were two major nations 

in the Indian sub-continent and that each nfl tion had a right to a 

homeland of its o~rn for its free and unhamper~d development. When 

challenged on this point by Gandhi ji, }'Ir. JinnaQ. sa id: "He main tain 

and hold that Muslims and Hindus are two major n<>.t.ions by any definition 

or test of a nation. T:Je are a nation of a hundred million, and, what 

is more, we are a nation with our own distinctive culture and civilization, 

language ani literabu·e, art and architecture, names and nomer:clature, 

sense of value and proportion, legal laws and moral codes, customs 

and cal en dar, histnry and traditions, aptitudes .:.md ambitions; in 

short, we have our 01-m distinctive outlook on life and of life. By 
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1 
-11 canons of international law we are a nation." It is rernarkable 

that Mr. JinnàQ., perhaps delibera.tely, avoided to mention religion 

in his definition; neve-rt.he1ess, the determining force behind it, 

which he, most ~robably, had in his mind, was certainly religion which 

has been responsibl~ for many a distinctive feature of Mus)im life a11 

over the wor1d. The Muslim League chief a1so abstained from mentioning 

the test of watan (home1and) as the basis of a nationhood, which the --... 

nationalist Mus1ims, including the Jam'iyat-ul-'Ulamë', regarded as 

heing the very core of their conception of Indian nationaljsm. In 

other words, Mr. Jinnaô 1 s nation, at this stage, was homeless and 

was strivi.l'lr: to have a home1and whereas the J am 'Iya. t 1 s nation h:1d a. 

home which was under foreign domination from which it was strugg1ing 

to free itself. Holi'rever, Mr. J i.nna)J. 1 s defini ti on was qui te 1ogical 

in so far as his whole strategy for the demand of a separate home1and 

for the Muslims was con~erned; and, no doubt, he represented quite 

fai thfully the sentiments of the Mudim middle class who, being in a 

backward position, was frightened at the idea of a free com~etition 

wi th its Hindu counterpart in an independent India. Th8 fa ct is 

that the dema.nd was the product of a mixed feeling of fear and 

pride --- fe.:ir of all snrts and the pride of being once the unquestioned 

ru1ers of the great sub-continent. It will be out of place t0 discuss 

1. ~ammad 'Ali JinnaQ., Sorne Recent Speeches and Writings of Mr. Jinnah, 
vol. II, col1ected and edited by J ;amil.u·ct·d!n AQ,m.1.d, Mul)ammad Ashraf, 
Lahore, 1947, pp. 180-181. 



this psy~hological factor in deta:i.l. The preceding chapters, 

particularly the tl:l5_rd one, qre an attempt to deal with the main 

trends that led the Muslim League, the undi~puted champion of the 

interests of the Husli.m bourgeosie, to de!!land P2.kistan; and wh en 

the demand was presented in terms of religious and cultural freedom 

along wi th the c~r of 1 Isl~rn in da11ger 1 , the Huslim m<tsses also 

joined th~ League and it became a common goal of the majority of the 
] 

Indian Muslims to bA achieved at any cast. 

The first reaction that the Lahore Resolution provoked in the 

circle of the non-League Muslim orga~sations was representAd in the 

resoh1.tions of the !ûtd Muslim Conference convened on behalf of the 

Jam'iyat-ul-'Ulama' and other organisations in April, 1940, at Delhi. 
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Th:i.s Conference voiced its opposition to the division of India although 

at the sa.I'le time reiterated its deep concern for thP religious and 

cultural safeguards of the Muslim community in any future constitutional 

set-up of the country. Among the resolutions passed the following three 

are relevant to the issue in question: 

l. "This Conference, representative of Indian Huslims who 
desire to secure the ful1est freedom of the country, 
consistin~ of delegates and representatives from every 
province, afte!' having given its fullest and most careful 
consjderation to all the vital questions affecting the 

1. For the study of this development the writer suggests the perusal of 
"Islamic Nat.ionalism: The Muslim League" in W. c. Smith 1s Modern Islam 
in India, London, 1946, pp. 246-269, 11Mus1im Case for Pakistan11 in 
B. R. Ambedkarls Pakistan or the Partition of India, Bombay, 1946, 
pp. 3-32, and "The Muslim Reaction11 in R. Coup1and1 s The Constitutiona1 
Problem in India, Oxford University Press, London, 1945, -pp. 179-207. 
2. Sayyid Tuf aU A.Qmad, lli!O-i-Rawshan Mustag bil , Ni.&ami Pre ys , Bada un, 
1946, pp. 140-141. 



interest of the Muslim community and the country as a whole 
declares the following:-

l. "India will have geographical and political boundaries of an 
individual w~ole and as such is the common horneland 0f all 
the cit:i.zens irrespective of race or religion who are joint 
owners of i ts re sources. All nooks and co~.ers of the country 
are hearths and hornes of Muslims who cherish the htstoric 
eminence of the ir religion and cu.l. t.ure which are dearer to 
tl:l~rn than t.heir lives. From the national point of view every 
Muslim is an Tndian. The cornmon rights of all residents of 
the country and their responsibilitias, in every walk of life 
and in every sphere of human activity are the same. ThP Indian 
Muslim by virtue of these rights and responsibilities, is 
unquestionably an Indian national and in ever;r part of the 
count~r is entitled to equal privileges Hith that of every 
Indian national in every sphere of governmental, economie and 
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other nation~J. activities and in public services. For that very 
reason HusJ.ims own equal responsibil:ities with other Indians for 
striving and making sacrifices to achieve the country 1 s independance. 
This is a self-evident proposition, the truth of which no right 
thinking Muslim will question. This Conference declares unequi­
vocally and ~ith all emphasis at its command that the goal of 
Indi:m M'..lslims is complete independance along with protection of 
their religion and communal rights, and that they are anxious 
to attain this goal as early as possible. Inspired by this aim 
they have in the past made e:reat sacrifices and are ever ready 
to make greater sacrifices. 11 

2. "This is the considered vie1.o1 of this Conference that only that 
constitution for the future governrnent of India would be 
acceptable to the people of India lvhich is framed by the 
Indians themselves elected by means of adult franchise. The 
C0nAtituti on should fully safeguard all the legitim~te interests 
of the Muslims Ln accordance with the recor:rrnendations of the 
Muslim members of the Constituent Assembly. The represGntatives 
of other com!nunities or of 2.n outside por.ver would have no r i ght 
to interfere in the determination of t hese safeguards." 

3. 11\-Jhereas in the future constitution of India it 1-vould 1-)o essentië!.l, 
in arder to ensure st ability of government :md preservation of: 
security, that every citizen anè cornmu.nity shoul.d feel satisfied, 
this Confe~ence considers it necessa!Jr th~t a s cheme of safeguards 
as regards vital matters mentioned below ~hould be pr epared to 
the satisfaction of the Muslims. 



11Thts Conference appoints e. board consisting of 27 persans. 
T~is board, after the fullest jnvestigation, consultation 
and consideration, shall make its recommandations for 
submission to the next session of +.his Conference, so that 
the Conference may utilise the recow~endations as a means 
of securing a permanent national settlement of the communal 
quest;.on. This recommandation shoul.d be subrnitted within 
two months. The matters refered to the board are the 
foJlm..ring:-

1. The protection of Muslim culture, personal law and 
religious rights. 

2. Political rights of the Muslims and their protection. 
3. The formation of future constitution of India to be 

non-unit~ry and federal, with absolutely essential 
and unavoi~able powers for the Federal Government. 

4. The provision of safe~~rds for the economie, social 
and cultural rights of Muslims and for their share 
in public services ••• 

"Since the safeguards of the communal rights of different 
communities ldll 1:-e determined in the constituent aesembly 
referred to in the resolution which the Conference has passed, 
thi::: Conference considers it necessary to declare that. Muslim 
memh-~·!':'s of this cons ti tuent assembl~r ~.~; 11 be elected by Nuslims 
thems~lves • 11 1 

The report of the board envisaged in the th.;_rd resolution never 

appeared. The reasons are unknmm. Perhaps thP war-time conditions, 

the Satyagrah launched by the Congress in 1940, the Cripps Mission 

and the 1Qui.t Incli_g, 1 movemePt of 1942 follmved by a general arrest of 

nationHlist leaders were responsible for this. Perhaps it wa.s also 

due to the gro,dng popularity of the League demand that the bo'lrd 

considered it futile to recommend any alternative to the scheme of 

P3.ki.stan . However, the Jamc:yat, perhaps left alone or having a 

greater sense of responsibilit~r, came out with i+.s own decis::.0n in 194?. 

1. B. R. Ambedkar, Pald.stan or the Partition of J;.ndia, Bombay, 1946, 
pp. 192-194. 
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kn~Nn as thP. Jamciyat Formula which ran a8 follows:-

n1. Our object is complete independance. 

112. In a free India, Musalmans and their religion and culture 
will be free. They will not accept a constitution wb~_ch 
does not approve of these freedoms. 

n3. We stand for the fullest and unrestricted autonomy of the 
provin~es. The Centre will enjoy only those powers which 
the p~ovinces, of their own accord, hand over to it and 
which concerns equally with all provinces. 

11 4. It is our considered opinion that a federation of a1.1tonomous 
provinces of India is essential. But a federation in which 
ninety millier. Muslims wtth a distinct culture of their ~N.n 
are le.ft on the mercy of a numerical ma jority, will, in no 
case, be acceptable to them; the Centre is to be formed on 
su~h principles that give a clear guarantee to thA Muslims 
with regard to their religiou~, cultural and political 
freedom. 11 1 · 

---~-.··----
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1. Sayyid MuQ.ammad Miy~, cUlama '-i-~, vol. II, Delhi, 19.4a. 
pp. 164-165. See also Jam ciyat-ul- 'marna' Kiyi Hay (by the same author), 
Delhi, n.d., pp. 241-242. 

Giving a tentative proposal for the structure of the Federal Government 
in so far as the cultural, reli~ious and politicA.l safegua.:r.-ds for the 
Muslims were concerned, the Jam iyat l aid down the following suggestions:-

1) The Federal Parliamen~ should be composed on the basis of parity 
bet~veen the Hindus and the Muslims: for example, the pro~ortion 
should be: Hindu seats 45%, Huslim seats 45%.,· and other Drl.non:ties 
10%. 

2) In the Federal Parliament, if the 2/3 majority of the Muslim 
members is of the opinion that a partic1ùar bi ll or proposal i s 
prejudicial to their religious, cultural and :political interests, 
then that bill or proposal will not be presented before or passed 
by the House. 

3) There should be established a Supreme Court c~mposed of equal 
number of Muslim and non-Muslim judges who will be appointed 
by a committee having equal number of representati ves from tho 
Muslim and non-Muslim provinces. This Supreme Court should 
be empowered to give final verdicts on problems arising out of 
disputes between the Centre and the pr0vinces, between one 
province and the other or between two communit ies in the count ry. 
And also if, under t'le nrovision No. ?. , the Illél.jority of the Federal 



The present writer h0.s quoted the various resolutj ons and 

decisions in extenso in order to shm~ the diverfP-nce of the different 

Muslim approaches to the solution of the communal problem as it stood 

in th'=l early 1940 's. There is no dm,bt that the Jam 'iyat had ahTays 

been serim.'.s in so far as the protection of th~ religious <md culturaJ. 

rights of the Muslims were concerned; but it is also true th~t the 

Lahore Resolution forced thP.rn to clarify their position and speak in 

concrete terms not only for the }fu'31ims' r eligion.s and cul tur2.l 

safeguards but also for their political freedom in terms of complete 

autono~ of the federating provinces. In view of the changed situation 
1 

the Congress also passed a r~solution in favour of a loose federation 

106. 

wi th all residuary powers res ting in the v.arious uni ts. 

However, the main point of difference bet~·•een the League and 

the Jam 'ïyat centred round the e;eographic~l and politicé!.l unity of 

India. The League demand, 9.s we have seen, was based mainly on two 

propositions: 1) Fe.q_~ of a Hindu domination in a federally United India, 

no matter hcn..r loose the proposed feder.q_tion might be; 2) Muslim ambition 

(Continued from previous page): 
Parliament differs from the op~n~on o~ the 2/3 majority of the 
Muslim members with regard to a bill being or not being opposed 
to the interests of the Huslims, the matter will be referred 
to the Supreme Court. 

4) ,\ny other proposa! agreed by the parties concerned. 
1. This resolution was passed by the Congress Working Co~~ttee on 
August .5, 1942, at Bombay , and in it was pointed out that 11 t he Con5ress 
was not 'embarking on a mass struggle' to obtain p~~er for itself.'Power, 
~hen it cornes, will belong to the whole people of India. 1 The Provision2l 
Government 1-.rill be 'a composite Government r epresentative of all the 
important sections of people of India'; and the cor..stitution to be drafted 



107. 

to carve out a destiny of their own according to their religious and 

cultural~· The League argued that the Muslims of India had taken 

to this drastic measure as the final solution of the age-old communal 

problem after they were forced by the narro1·r-mindedness of the Hindus 

to ha.ve no longer any faith in thetr professions of sincerity and big-

brotherly assurances. The general approach of the League towards the 

Conp;ress was: "It is no use saying that the Congress is not a HL'îdu 

body. A body which is Hindu i.n its composition is bound to reflect 

the Hindu mind and support Hindu aspirations. The only difference 

beb·!een the Congress and the Hindu Maha Sabha is that the latter is 

crude in its utterances and brutal in its actions while the Congress 

is politic a.!:ld polite. Apart from this difference of fact, there is 
1 

no other difference between the Congress and the Hindu Maha Sabha." 

11Muslim India 11 Mr. JinnaQ. declared in 1942, 11is fighting and struggling 

for survival and for its right to self-determination, whereas the Congress 

and other Hindu organisations are speeding t0 assume supremacy and 

domination over the Muslims as an All-India minority by establishing 

one central government over the whole of India, and thus to dominate 

and control even tho se zones where the :t-IuslimR are in a solid ITI2.jori ty ••• " 

(Continued from previous page): 
later on Qy the Consti tuent .Assembly should be ' a federal one with the 
largest measure of autonomy f or the federat i ng uni ts and with resi duary 
power resting in these units. (See Coupland, 22• cit., p. 296; and also 
Michael Brecher, Nehru; A Political Biogranhy, Oxford University Press, 
London, 1959, p. 287.) 
l. Ambedkar, 22• cit., p.J8. 
2. l-1..atliibul Fjasan Sayyid, Mohammad Ali Jinnah; A Politica.l Study, Shaikh 
Mubammad Ashraf, Lahore, 1953, p . 477. 
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The League, under his leadership, stood for 11free India a~d free 
l 

Islam. 11 

It woul~. be sur,:erfluous to give all the resolutions passed by 

the League and 2.11 the st"'t.ements given by its Qa 'id, for 1.ll of them 
2 

cor.tain ,the same theme ~s described above. The Deoband leadership, 

through its public platform ---the Jam'iyat-ul-'Ulama'-i-Hind 

refused to share the views and sent;ments expressed by the League and 

its leaders. It had its own vi~;s regarding the fut~re destiny of the 

Indian }fusli.ms and its misgivings about the far-sightedness of the 

League leadership. 

The Jam'tyat never conceded to the doctrL~e of two nations as 

propounded by the League. Since its very inception it stood for an 

1 United Indian Nationalism r (mutta}Jidah gawmiyat). This fOI·med the 

very core of all the League-Jam'iyat differences. The Jam'iyat's 

stand on this fundamental and controversial point was fully explained 

by Mawlana ~usain AQmad Madani, one of its chief spokesmen and for 

years its president, in his Mutta~idah Qawmiyat aur Isl!m (Delhi, 1938) 
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in the light of the Quranic verses and the Pro:yhetic tr<:>.di tiens. Again, 

1. Mat.lübul ijasan Sa;v.vid, .QJ?.• ci t. , p .1J.42 . 
2. It is siE,nificant to note here that a small section of the Deoband 
School 1-T::ts aga.i!1st joining the Congress. Mawlanà Ashraf 'Ali Thanawi 
(1863-1943 ) r.rqs the chief spokesMan of this group. Later Mawlana Shabbir 
A:g.ma.d 'bt;~:yilam( 1887-1949 ) , a well-lmown disciple of Shaikh-ul-Hind and an 
'alim of good repute, who had been for years in the forefront of the Jam'iyat 
leadership, deflected from it with a few more Deobandi 'alims and became 
the first president of the Jam 'iyat-ul- 'Ulami !..i-Islâm organised in 1946 
with the blessings of Vœ. Jinnao jn order to counteract the activities of 
t .he J am 'iyat-ul- 'Ularna, - i-Hind. However , the bulk of the Darul- 'Ulüm 
and the Deoband School kept on following the lead of Mawlina ijusain 
AQmad Madani and the Jam'iyat-ul- 'Ul.ama'-i-Hind in opposing the demand 
for Pakistan. 



in his presidential address at the annual session of the Jam 'iy.?.t-ul.-

'Ulama' at ,Jawnpur (U.P.) in June, 1940, he declared:-

1'We, the j nha bi ta.nts of lndia, in so far as we are Indians, 
have one thing in common and that is our Indiann~ss which 
remains unchanged in sri te of o·.tr relig:ious and cultural 
differencec;. As the diversi.ties in our appearances, individual 
qualities and personal traits and colour and stature do not 
affect our common humanness, similarly our religious and 
cultural differences do not interfere wi th our com.rnon associa­
tians with our homeland. Therefore, like the other millats 
and non-Muslim religio-cultural groups, it is incumbent upon 
the Muslims ta have concern with anè struggle for the attain­
ment of national interests and fight <:.fainst the evils that 
hamper the country 1 s progress and prosperity ••• This duty 
which arises out of our common sharing in the hB.ppiness and 
misery of our motherland, is obligator,y on <=tll. Religious 
differences, in no case, serve as an impediment in the way 
of fulfilling this obl:igation. This 'is what I mean by the 
muttaQ,idah gawznjyat. The ether meanings which the people are 
attributing t0 it are wrong and baseless. The Congress, having 
the same stand [as ours] has made provisions in its fundamentals 
for the protection of all religions, cul+.rres and languages. The 
~ùropean conception of nationalism or the outlook of [certain] 
individue.1 Con~ressmen regarding the different internretations ... c 
of the Coneress fundamentals, is unacceptable ta the Jam iyat. 
I t denounces i t a!lè is total~r oppos~c'l. to i t. 11 1 

Out of this basic difference between the I.ear;ue and the Jam'iyat arase 

the latter 1s vehement opposition to the League 1 s demanè. for the division 
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of the colmtry. Deoband became the citadel of this opposition as Aligarh, 

~uite naturally, turned out to he the training centre of the mu.iahidin-i-

Pakistan. It is meaningful to note that the two major centres of Muslim 

education in Indja, representing, since their very beginning , the two 

different trends in the politico-intellectual life of the Indian Muslims, 

finally collided against each ether in the moulding of the ultimate 

1. Sayyid Mu.Qammad Miyàl}, 'Ul.ami'-i-~, vol. II, pp. lJ7-lJ8. 
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destiny o:f the Mus1i.ms in the Indi.an sub-continent. Deoband never 

succeeded in sha.king off tr.e suspicions it enterlained about the 

pronounceo cooperation of A1igarh wit.h the Bri t~_sh regime in Tndia. 

No doubt, we have seen a section of the A1igarh movement revo1t:i.ng 

against the British authority. But it is also true that, in t.he final 

analysis , this tu..'t'fled out to be a temporary phase; the party in power 

at A1igarh was always cau.tious in not taking any step which wo'1ld 

a.11tagon:tse t.hci:r British masters. This is why the Jam'iyat never 

appreciated the Leqrue po1itics which, it believed, was the product 

of and fed and nourished by the interests of British Imperial~sm. Even 

as J..ate as 1945 when the Muslim LE->ague hEld also cf)me in line with the 

nation<1Jist organisations in demanding the freedolll of the country, though 

stressing prior conditions before the British quit India, Mawlana 

Madani had doubts about thP. sincerity of the League 1eade~ship on the 

question of freedom. In answer to a letter by one Maw1a.wi M$mmad 

Isma'il of Güja.r Khan (Distt. Rar.Né>.lpindi), the Mawlana quoted the 

criticism of Shibli with approva1 on the ~ fides of th~ League, 

saying, "The first foundation stone of the League was the Simla 

Deputation and whatever constitution may be given to it in the future 

thP. s~irit of the S~~ Deout"l.tion will continue in it. The main 

object of the Deputation, ~s it was made exp1icit, was whatever rights 

have been won by the Hindus as a result of their strugg1e of t'l-lirty 
1 

y~ers, the share of the Musalmins in them must be fixed." The Mawlàna 

1. ijusain A.Qmad Madani, Mus1im Lig Kiy~ Hay, Delhi, 1945 , pp. 9-10; 
quoted from ijayat-i-Shibli by Sayyid .'3u1aiman Nadwi, Daru1-Mu~annifin, 
Azamgarh, 1943, p. 618. 



Il further wrote tha t the p~ 1 i . 7 cf 1):1 ~ H1.1.S l-= rr; I eague during the war 

served. t!" ~ ~~"'se of the British Imperialism and the activities of' the 

prominent Leaguers 1o1ere c~ntr .... -._;r tc- their ~xpres.:::Pd i:1ter~st ~n se~:ing ,_ 
India f:r-e~ frcm tèy~ foreizn yoke. 

pl)ovt -l::te i '1 ·~P-rv5.:-~·r ~.:rhich Mr. JinnaQ. gave to the rrnresentative 0f -\:.~-

News Ch!'C'nicl.e of I,on~.c"l on F0hrua!"'J 29, 1944, and in Hhich he w:-.s 

r.rrnld rP!r':'.~':: :n:~r'l"'l~r'l"+, l 1ntil t~C!'C' r-ras p~-. ~r an'} r~:"""'"'!'Y behre"'"'l the 
'? 

'J'he Mawlana cm:cluded +.:L"" th 1 Ieagu-; appe1.red 

T•T.?.S fi:_;ht-!:r :-; f::> .' a COl'l?):~+. r r.f. thdraHal '"If Brit1S~1 -rthority from th~ 
3 

1::rc1iqry f'lJ.b-conti ·y·,...t. In s~1crt, t!·.€' J3,...Y!1. '!yat, r'l!'. t :---.0 ba'3i$ 0f ths :r·:::.st 

rec0rds o~ the Le~ .. zue, C·'11.,l·-l n{'ver 0f'3Jiev~ th~t it 1tr7"",,J .'J. e'rer t ,-::'.ke ~ 
4 

bold stand ag3.inst, g....~ t.i.sh IP!.perialism. 

1. U'l .-[ i~1~~Qmad Madanï, .22· ill·• rn . 1:---, .. _r. 

,,, 
- · - a.e 

2. }h:id., p. 17; quoted from t:-c.o M"<'lim.h cf B:i .. ~no!'e , }'l'arch 5, 1944. 
(cr'~me Recent Sn~ec'r~ ani ~vrÙ.i.n;~'> 0" Yr. Ji.n'1r.h, vol. II, ~é'J]ected 
and edi+,"~ by .h.'"1~lu'lclin A.tJm ..... è, MuQammad Ashraf, L:1hore, Fl/.:7, pp.)e-62) 
Note +!->2.t Dr. 'Al:lcl.ul LAt~.f' of Hyd~:""2bad vho h::>rl ? schem'9 of h~ c o~ :r- for 
t'10 solrt;_()r: of t.h'1 ~OTrliTI.UnJ. 1_ rrobl~r• , r <"';- cted 1rio1e~t.J ' ' against t!"tis 
staterfl.::;nt or :r-·r. J iJ;nëQ. 9."1·'1 .qs1ç;c' t'l'? lV[Psl i_re Le"l";lJ<'!'S rih'9t>hnr trey T.rculi 
..,,_~pport s~· ch a scl:e:te of 1?.-, l ·i ~:t -:-:.n 1·r'1i~'- m0~."'t a D":'rlor" .~:"lti.0r o: +l'le Rr:i t~_;h 
,,_,_tho":'i .t.v on t i::e ::r:n ·l~ .a:-1 s..,:q. (Se, ;11~.,_:ir .~o:nn rJ F:..d:n:"::, P§'.l-:~ .. stan Kiy3: _If&, 
partI, Dt-lh;_, rt.r'l., pp.'2_: -24; quo":.cd frc:·"'TJ +he daily A~lfl1.], Bo:n'oay, M:::.r~h 11,J.Sl4-4J 
'3.:ijusain ~tmad He>.cl,~ni, .2.2• c-;1:., p.1A. 
4 • . ~usain AQma.d Madani, 1·TE!kfit5'~b-i-<:::haikh-ul:Tsl~!!l• comr.ilcd by Sayyid 
,..? r~--1. al-1va'Qidi, Qar.rmi Kitabgh"lr, nrooh~_nd, :r.-'~., -r; . 6...,_r:.p. 
(J-l>~re:i '1~· fte~ r.re Hill r~ft=-r t0 it ;:~ s lia kR: t ~h) • 



taking away political autho:rity from the Muslims, was reeponsible 

for the untold misery, privation and degrs.dation which the Muslims 

had to Wtdergo througho·nt the last hundred years and more. It 't-ras 

the British government that had run down the Muslims, had destroyed 

their educa.tional institutions, had replaced their laws with man-made 

laws and th~ giQ,is and muftis with non-Huslim jud~es in the Inclian 

courts, and had deliberately kept them politically and economically 
1 

backward. Now why this change of heart on their part and why their 

deep concern for the well-being of the Muslim minority? It could not 

understand the anxiety of His Majesty 1s Government expressed by the 

Secretary of Sts.te for India, Mr. Amery, in 1940, in the following 

words:-

11It is true th::~.t they [the Coneress] are nunerically the largest 
single party in British India. But their claim ••• to speak for 
Inc1ia is utterly denied by very important elements in India 1s 
complex national life. These ether elements assert their right 
to be regarded not ?.s mere '1Umerical minorities hnt as separate 
constit.nf3nt. factors in any future Indian policy, entitled to he 
treated as such in any discussions for the shaping of India 1s 
future constitution. 

ll2. 

11The foremost amene these elements stands the great }fuslim community, 
of ninety million strong ard constitutes e. m:1.jority both in the 
North~iestern ~'1d North-Eastern India, but scattered as a minority 
over the whole sub-continent. In religious and social outlook, 
in historie tradjtion and culture,the difference between them and 
their Hindu fellow-countrymen goes as deep as, if not deeper than, 
any similar difference in ~'urope.. • They t.dll have nothing to do 
with a constitution framed by a Cons tituent Assembly elected by 
a majori ty vote in geographicB.l consti tuencies. 11 2 

1. e:usain ~d M~.dani, Hakatib , pp • .59-60. 
2 • Ma tlübul. ijasan Sayyid, 2E.. ci t. , pp. LL47 -ltlJ.B. 
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It based its suspicion about the proposed scheme for Pakistan as the 

product of British diplomacy on the following grolmds:-

1) Since the very beginning it had been the game of British 

Imperialism to rule its colonies by sotving the seed of 

division and discord among their people. It follmved the 

same policy in India where the ground was more fertile for 

such a cultivation. With the gradual strengthening of 

ber national movement grew the British anxiety to devise ways 

01nd means to divide her Lnto tHo parts thereby meaning to 

weaken her people and create sure opportunities for foreign 

political interference and er.n~omic penetration. The Jam'iy'lt 

leaders were apprehensive of these consequences. Its president, 

in reply to a letter written by one ijafiA MuQammad ~iddiq 

from MuAaffargarh (Punjab) in 1946, wrote:-

11 In view of the econom.ic backtvardr:P-ss of the Husliill majority 
provinces ••• and the active resistance of an effective, well­
organised and numerically strong minority, Pakistan will have 
to face difficult problems and ,.Jill be required, in order to 
maintain itself, to seek the support of sorne foreign power. As 
a ' result, its economie life will h~ve to be controlled by forAign 
governments and non-Pakistani capital. Moreover, due to the lack 
of i ts re sources and furtb.e>!' increase in i ts expendi ture, i t. wj ll_ 
not be able t0 defend itself independentl:r ••• ; nor ~üll it be 
strong enough to give any effective assistance to Muslim countries. 
On the ~ontrary, it will turn out to be a playground of political 
intrigues of England and Russia. This situation, finally, will 
give England a golden oppor+,unity to t ake full advantage of Indo­
Pak prej'J.dices and rivalries <.=~.n'i thus 1 in spi te of the virtual 
termination of Bri t i sh rule in India, i t will eventually come to 
dominate Pakistan and Hindustan again. 11 l 

l. JJusain ~d Madani, ~.a\cati.b., pp. :52r-53· • 
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2) In 1930 (?) Mr. Plm-Jden, a British official in the United 

Provinces, wrote to sorne one in London a l et ter which leaked 

out to the Press and Hhich suggested tha t. there was only one 

solution to the Indian problem,viz. that India should be 

dj.vided into t~i'O zones, Hindu and Nuslim. Deplori:1.g the 

situation in India as one out of control because of the 

Indianis~tion of the Civil Service, he grudgingly complained 

against the rising 1 Hindu 1 capi.talism which was assert.i.'1g itself 

in trade and commerce rj_t the cost of British interests. He 

sa id that the only remedy against this cl.is'lppoint. i ng si tua ti on 

was the division of the countrr.r; if the Hindus would b~ unt-rl.lling 

to have trade relations wit~ the British, then K1.r9.chi wou}_d 
1 

serve the S <?.me purpose as Bombay at that t:ilne. Approximately 

at the s ame time }~. J. Coatman, G.I.E., also expressed his 

opinion in favour of the division. The story has been narrated 

by Dr. Shawkatullah An~ari in his Pakistan --- The Problem 

of India as follows:-

"In 1903-31 the Reforms 1-1ere on the anvil and at the F~.,..~t 
and Second Round Table Conference the Mus lims a.ppeared 
corrcri.tted to the establishment of an Indian Federation. 
J. Coatman, G.I.E., TNriting in 1932 at the time of the 
Third Round T.shle Conference, s a i.d, •rhe creation of a 
strong , united India ••• is day by day bei ne; made impossiblf:'l, 
and in its place it seerns tha t there may be brought into 
being a p<Y.·rerful Huhamrnedan state in the Nortl'l and West, 
with i•s eye s definitely turned ali'ay f rom India, t owards 

1. fJusain ~d Madani, Pakist~n Kiyà; Hay, part I, Delhi, n.d., p .lt::; 
quoted from the Madina h, xx/59, August 21, 1931, p. 4. 



the rest of the VJUslim wo:rld of Hhich it .forms the fringe ••• ' 

11 ThP. seed found a fertile soil in the minds of sorne young 
Muslims who were opposed to thP- All-India Federat.ion and 
believed that the safeguards which were being provided in 
the Constitution were useless, and 1 our brave but voicP-less 
nation is being crucified on the altar of Hindn nationalism.' 
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In 1933 for the first Ume the Muslims, hitherto called a 
minority community, were called a 1nation 1 by a Punjabi Muslim, 
Chaùd.hry Rahmat Ali (an und er gradua te of Cambridge) , TtTho ga.ve 
the movement a sh~;~.pe and a form. He propounded the idea that 
the Punjab, N.W.F.P. (Afghan Provinces), Kashmir, Sind and 
Baluchistan shou.ld be forr:ed into a sepé'.ra:te Muslim state cüled 
Pakistan. This proposal was different from that of Dr. Iqbal 
in that while Dr. Iqb3.l proposed the amalgamation of those 
provinces into a single state forming a unit of the All-India 
Federation, Cheudhry Rahmat Ali proposed that these provinces 
shou!_d have an independant federa ti on of the ir own ••• 

"It is significant that questions about Pakistan were asked at 
this Co~~erence. It is still more significant that the initiative 
came from the British --- t~ey seem, from the record, to have 
pressed their questions while the Jndian (Muslim) delegates se~m 
uninterested and anxious to pqss on to the next point ••• Although 
in India no one had heard of or talked of Pakistan and the MUslim 
DP.legation shmved no interest in it, yet the Diehard Press and 
the Churchill-lloyd group of the Conservat;_ve Party waxed eloquent 
over it and sa1;;; in it a SUf'P.;estion of the gravest import with the 
result that que~~ions were as~ed in the Houses of Parliament on 
several occasions. 11 1 

Rightly or vrro:1gl;,r, tb.~ Jam 'iyat and t.he De>rl-J3.nd leadersh;_p which 

considered thP. Brit)sh Imperialism the greatest ene~ of Islam and its 
2 

follo:-vers, seriously suspected a British hand i n the proiJosed s~heme 

of the partition of the country and repeatedly warned the Muslims of 

the dangers involved in it. They also li.'l.rned th<>.m that the scheme, if 

---····-----
1. Ràjendra Prasad, India Divided, Hind Kitabs Ltd., Bombay, 1947, 
pp. 206-207; quoted from Pakistan---The Proble'll of India by Dr.Shawkat.,lllah 
An~arl (pp.4-?). 
2. ~us ain AQ.mad &dani, Makatib, p • .59. 



i.t materia1ised, would divide the 1-'Iuslim communit.v into three groups 

and would be more harmful to them than to any other community in the 

sub-continent; i .t would be still more ruinous to that group of Muslims 

who would be left behind in the Hindu provinces as a smaller and less 
1 

effective minority. 

It is true that the Lahore Resolution was vague in many a respect. 
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It did not say anything about trA body or th~ authority that was to frame 

the constitution. Probably it was to be made by the British Parliament. 

The nature of the contemplated constitution was also not defined. The 

actual territoriql demarcation of the proposed states was also left 

untouched. But i t was completely silent on the question of the ways 

and means to enforce the 'adequate, effective and mandatory safeguards' 

for the protection of minorities; and this was the point which bothered 

the Jam'iyat very much. }~. Jinnao never clarified this point and always 

insisted upon the accept~.11.ce of the principle of p..,rtiti.on at first. The 

Congress was not prepared to accept it, while Mr. JinnaQ was equally 

unprepared to lo.y da.m t he detailed plan. Under these circumstanc.es, 

there was rouch cause for the r,ravest concern for the futu~e plight of 

the Muslims who lllere goi':lg to be the residents of India. Extremely 

bewildered by thA situation, the Jam~iyat warned the Musli~s of the 

d.'3.nt;erous gaT"le the League was pl~.ying at a very high stake . Even as 

early as 1940 }f.:•tlana Huoannnad Sajjad of Bihar, one of the geniuses of 

the Jam 'iyat-ul- 'Ulama', analysing the Lahore Resolution had remarked 

1. ijusain A.Qmad Madani, Khutbah-'i~act.arat, deli,rered a t the thirteenth 
session of the Jam'iyat-ul-•Ulama' -i-Hind at L>hore in March, 1942 , and 
published by the Office of the Jam'iyat-ul - cUlama '-i-Hind , Delhi, n.d.,p.4J. 
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that there was nothine in it. that could give the least satisfaction 

to the Muslims living in the Hindu provinces; the Resolution was 

mainly related to the Jv:uslims of those areas where they wet'e already 

in a majority. He had recorded his astonishment at the suggestion 

that the strength of the Muslim provinces would be a guarantee for 
1 

the safeguards of the Muslims living in the Hindu majority provinces. 

The same year Mawlana Madani characterized the Pakistan movement as 

the 11death-knell for the Huslims of the areas where they were in a 
2 

minority." In short, the Jam'iyat leaders were unable to u~derstBnd 

th'9 wisdom o~ the po1icy advocated by Mr. JinnaQ.,viz. that "in arder 

to liberate 7 crores of Muslims where they are in a majority he ~?S 

wi1ling to perfor:n the last ceremon;v of ~~rtyrdom if necessary and 
3 4 

let two crores of Muslims be smashed.11 They wer~ also doubtful about 

the p :- ·"'· c'ti. cali t ;r of the ide a e:Mbodied in his rema.rk tha t 11 as a self-

respecting people we in the Muslim minority provi nces say boldly that 

~ie are prepared to undergo every suffering and sacrifice for the 

1. l'!Ja•vlana A'bmed Sa 'id, !9lu:.tbah..!i-~actarat, presented at the Jam 'iyat-ul­
'Ulama' Conference (Nearut Division) , February, 1946, and published 
by Hamclard Press, Delhi, 1946, pp. 26-27; quoted from the Nagib (Patna),n.d. 
2. Sayyid MulJ,ammad Miyàn, 'Ulami'-i-~, vol. II, p . 136. 
3. It is interesting to note that, as a result of the actual partition 
of the country in 1947, about 40 million Muslims emerged a s the citizens 
of new Indi'l . 
4. ~ammad 'Ali. Jinna.Q, Sorne Recent Speeches and Hritings of Hr. Jinnah, 
vol. I , 5th ed., collected and edited by J amiluddin AQffiad, Shaikh MliQammad 
Ashraf, Lahore, 1952 , p.271. 



eil'k.1.ncipation and liberation o+: Otl:"" brE'+.~ren j_n ref'.ions of Hu:=-1.im 
1 

majority ••• _Bu];._ the fact i~ . .-:t.J:l.~t tb:! crP-!:!.."1:-.io'"l of _-t_hese indepPni•=mt 

stat.As wilJ. be th~~.~~rantee ..f.Q!:_t.he fa_:i.r treat.>nent of the 
2 

minori ti es." ( 1ta1 ;.cs are ours. ) They knew well that by this r~mark 

Mr. JinnàQ was painting to the 'h~lance thBory', but t .l-ley had their 

m-m misgivi..ngs on this point. They tho11ght thst se-p1.ration was not 

necessary and co,,_ld not be a sure g'':lrantee for inculcatinf!' a se:t1se 

of responsibility in the majority tm~ards the minorities; :i.ndAed 

uni ty providP-d a more f2.vourahle atmosphP-re for the growth of thi.s 

kind of respor-,ibiB+.y. What they considered implied in the remark 

was the A~nse of fe~r in the majority in one st~te of retaliation by 

another majority in the other state; in ether "Tords, minorities were 

to be doomed to remain as hostaëes in their respective states. They 
3 

rega1"ded thi~ pos:ttj on no-1:. only as dubious but as foolish and mad. 

Moreover, according to them, the very idea of maltreatment meted out 

by a Muslim Government to a people who he.d done nothins wrong, 1-.ras 
4 

obnoxious and cont!'ary to thP- tents of thA Shari'ah. They :further 
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l. Giving a footnote in his Islam in Modern History (Princeton University 
Press. Princeton, 1957. p. 2?2.) to his rema.rk in the text: 11It is the 
Indian Muslims who have chiefly paid for the amhiguities of Pakistan. Tt 
is they who have suffered. most for the iMpra~ticalities al"d absurdj_ties 11 , 

Dr. vl.C. Smith says : 11 0ne m1tst note the Qurbân t.heory; that the Indo-Muslims 
have gladly p"'l.i~ the priee for Islam 1 s flourishing- in Pakistan. 1It is 
good that we suffer 1 , t~ey say in effect, 'in order that our br~thren might 
be free. 1 This is legitimate enough, if it be sincere and not ra.tionaliza­
tion. However, the disillusionment has been bitter with the discovery, 
gradual1~.r spreading, that Islam in Pakistan, rather than flourishing, h?.S 
become in la:rr-e measure the plP;rthing of hypocri tj ~~l and ineffective 
politicians." 
2. Mugammad 'A.li JinniQ., ~ Recent Speeches am Writings of Mr.Jinnah, 
vo1. I, 5th ed., collected and edited by Jamiluddin Aomad, Shaikh Mubammad 
Ashraf, Lahore, 1952, p.26?. 
3. Mawlana ~d sa 'id, 2l2!. ill· ,p. 28. 
4. ~· 



asked: what would happen 'in case of breach of any of +.he mandatory 

saf'eguards?' Wrnld Pakistom intervene, by shovr of force, tc save the 

Muslims from the ty-r-anny and oppress:ion of the Hindus? Was this 
1 

possible at any rate under the pr~sent circumstances? And again, 

the main reason for the derm:~.vd for Pe.Y.istan was the fear of the Hindu 

oppression of the ï-Œuslim minority in an united independant Indie.; if 

the Hindu majority couJ~ be rut,hless in pernetrating such atrocj+,ies 

as reported in the Pirpur Report when the Centre was controlled by a 

third pmver a. nd wh'3n the Musli ms were in a substanti<' 1.ly effective 
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minority, there was every likelihood th::tt it ',rould behave more ruthlessly 

tvbAn tbere Nou.ld be a str..,ng Hindu Centre a..11d the Muslims would be a 

much smaller corrnmmity. 

The Deoband leadersM.p opposed the demand for Pakistan also 

from the viewpoint of the difficultj.es it:o- realj n;ation wnuld involve 

in th-3 missionary activitjes of the Muslims. As stated in the previous 

chapter, it was one of the objectives of the Jam'iyat-ul-'ulama' to 

propagate and spread Islam through peaceful missionary work. The 

atmosphere of h"'.tred and an+..,_gonism t~t surround.ed the Indian politics 

in the wake of the growing popularity of the League demand for a separate 

homeland, thought the 'u1~, would hal'lper t.he progress of Islam as such 

a.nd put great obstacles in tl-1'3 way of missionary work. Their contention 

was that Islam was a prosel:vtising religion and needed for its spread 

1. ij:usain AQ.mad Madani, !ili_u\bah-'i-Sadarat, delj,.ered at tl".-. fourt,eenth 
session of the Jam'iyat-ul- Ul.ama'-i-Hind at Saharanpiir, May, 1945. 
and published by the Office of the Jam'iyat-ul- 'Ula.ma:'-1-Hind, Delhi, 
n.d., p. 39. 
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an a tmosrhere of 1 ove, peace and he.rmony. Sin ce the VP-cy heginning 

they wer~ alarmed at the spreading tide of communal hatred in the 

country and were trying the ir best to ch~ck i t. They knew th:;~.t i t 

,,;as not only the Nu!"} ims who were r~srom:~.bl~ fC'"'" this sn-rry state of 

affairs; but they also believed in the mystic truth that 1 hatred. ceaseth 

not by hatred but by love; 1 and it was inctunbent upon the Musliln~ not 

to retaliate in anger. They must have patience and try to win the heart 

of their fellm-1-countrymen with a positive appro:;~.ch of love 2.nd friendship. 

Even as early as 1931 Mawlana Madani, writin.n.; to Ma.wlt~na '\brlul ffiri 

Nadwi on thj~ important topic and explaining the Brahmanical hatred 

against Islam because of the latter1s message of equality and 

fraternity -- as a counter-measure to defend the closed Hindu society 

from succumbing to the all-embracing teachings of the Prophet of Islam, 

had said:-
1 

11 You knm·r that i.t is the Treat~r of i{udaibiyah which was a 
l?recursor of the conquest of ?Jlecca anci. that of the whole of 
Arabia; and the very ,d~ycthe Treaty of ~udaibiyah was concluded 
the Quranic verse ~ G 1 (We have given thee victory ••• ) was 
revealed. 'Umar was surprised at this revelation and said. •Is 
this a vic tory, 0 Pro ph et of Allah? ' Good mut1.,al rela tionships, 
a decrease in mutual hatred, astudying of the character and 
teachings of the Huslims ;;tnd a removal from the hearts of 
stubbornness --- ji:, W?.s these factors "t-Thich attracted the dear 
sons of Quraish, made them Muslims and brought them from Mecca 
to I•iadin;:th A.fter the Treat.~r of Ijudaibiyah. Khalid ibn-:1..-Waltd, 
'~r ibn-al '~~ and others --- May God be pleased with them -­
became such devotees of Islam that the very beine of Quraish 
was annihib. ted. 

11In short, mutu.al relationships result in the removal of mutual 
hatred and bring people to the fold of Islam, while mutual hatred 
re sul ts in stubbornness in an overJ.ookin;s of others 1 good points 
and co~stitutes an impediment in the progress of Islam, And Islam 
beil".g a missiom.:ry religion, it is its duty, so far as possible, 

1. The Treaty of JJudaibiyah was concluded in the sixth year of the Hijrah. 
"It is remarkahle that although the !v:'Uslilns had already been victorious in 
severn.l battles , not one of those victories but <'. truce, apparently 
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to absorb others in itself, not to reject them. This is why we 
should not hate our neighbouring peoples even if they hate us; if 
they call us unclean and i.rnpure Ne should not do so; if they regard 
us as untouchables, we should not behave in such ~ way; and if 
they tyrannise over us, Ne should not be tyrannical and unjust 
toHards tJ-uim. Islam is a compassion.-:1te i'3.thPr and a kind mother. 
It is a well-Hishing cor: sul, a rr.Jigion that attracts peoples ::md 
a sympathiser 0f humanity. It ill-behoves it to requite evil 11>1ith 
evil; on the contrary, this constitutes the wall of Gog and Magog 
against Islam. ~ fl.?.s .Jl'nevpr, ~b~l) just to Islam and the Quranic 
verse, o'<i:o;~;./~1 ~ 1?.~'!{ ~~;~0! (J..f th'3~r rrevail against 
~rou, they l\rould not :p:1.y regard in your case to ties of relationship, 
nor those of covenant.) is an unimpeachable witness of this. But 
Islam never abandoned justice, equi ty él.nd active goodne3s; nor l·W f' 

it appropriate for it to do so, even though the ir,stinct of revenge 
wanted all this. And if' sorne worldly kings have done any injustice 
or tyranny; it is they who are responsible for it for Islam does 
not t01Prate any of' this." 1 

We f'ind t'::le sqme theme in his speech del:ï.~:ered on September 19, 1945, in 

Delhi and addressed ~:Jarticularly to the 'u1ama' on the occasion of the 

f'or!l13tion of' the ltzad Muslim Parliamentary Board to f'ight. the last 

constitutiona1 b?.tt.le 'l~air.st the demand for P.;.kistan in tl-:!P general 

e1ect,j ons of 1945-LHS. He is reported to have said:-

(Continued fro~ previous page): 
disadvantageous to the Muslims, is made the basis of' the triumphant career 
of Islam. There is no dou.bt an indication in this (sürah) that though 
war was forced on Islam and the Husli.ms had been victorious, yet its real 
triumph lay in i ts moral conquest, gai..ned in ijudaibiyah. There was no 
fi~hting there, but a truce was conclucl.ed which, although not allowing 
the Muslims to reta.in any Nuslim ref'ugee from M.ecca, nevertheless opened 
the way for people, by laying aside hostilities, to reflect on the beauties 
of' Islam. The truce at ijudaibiyah was thus a moral victo~J, a.nd regarded, 
as it is, as the basis of' the future conquests of' Islam." (See JVf..awlawi 
Muowmad cAli, The Hol} Qur-an, The "Islamic Revlew" Office, Woking 
(England), 1917, p.981 • 
1. ~usain AQmad Madani, Maktübat-i-Sh~jkh-ul-Islam, vol. I, compiled 
by Najmuddin I~laoi, Matba' Ma'arif, Azamgarh, 1952, pp. 157-158. 
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11At the ter!'lination of the :tvruslim rule there were about 25 
million Muslims in India. Within a perio~ of less th~n a 
century their munber increased upto lOO million. The missionary 
work of the 'ulama' has a great share in this increase. Compassio~ 
·"'nd kindnes"" , justice and equi ty, rr.utual good rel !ltj.onsr.ips and 
se>rvice to mankind --- these ::t,..r:> the fundamental principles for 
the preaching of Islam. These "!:)rinciples, when acted upon, have 
led to the progress of Islam. 

11The great abject of an over-all spread of Islam in the whole of 
Indi~ cannat be rAalized by appealing to passions of hatred and 
ant.agonism. It is the non-Muslims who are the field of action 
for tr.e ,:EPligh of Islam and form the raw material for t his 
splendid activity. To-day, by propagating hatred t.ol;vards the 
Hindus, this field is being closed and this material wasted. It 
is contrary to the universal mAssage of our great Prophet (Peace 
by upon him.) 

11 0ur o"bject is to bridge the gulf of hatred which is being created 
by the protagonists of the scheme of Pakistan; we are opposed to 
the idea of limiting the right of mission"ry activities of Isl<>m 
within any nerticular area. The> Huslims he..ve got a :d.ght in "1.1 1 
the nooks ~nd corners of IndiA by virtue of the great struggle 
and grand. sacrifices of t heir an~estors i n this colmtry. N01'r1 it 
is our duty to maintain that claim and try to widen its scope, 
instead of giving it up. 11 35 

Above all, Deoband was comrinced that the •·restern-educated League 

leadership was exploiting t Pe fair name of Islam r or the worldly gain of 

the Muslim vested interests which, knowing fully well that the icnorant 

Muslim nu-sses could. only be won over by appeaJ.ing to their religious 

emotions , had given the slogan that in an united India Is1~m would be 

in d'l".g-er. As indi~ated bef0re , the Deoband conce?t j .on o:f Isl am was 

mainl_,.,. iP. a legal form. It. w~s traditional, orthodox and conservative. 

It coulri not accept any new intE>rpretc.tion of Islam. But i t is ?.lso 

signi ficant that t he League leadership , mainl y eut of f from the Islami.c 

past and educated in a different mould of intellectual traditions, failed 

1. Sayy:i.d HuQ.ammr•.d Miyatt, 'Ulama'-i-IJagq, vol.II, pp. )40-)41. 
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to :nrodt'Ce an Islamic ideology. There was nothing posit~_ve in its 

progr:?mme. The Mus]im T ... eague remained a negat~_ve movern.ent through 

and throw:;h. Its respo!'1.sib]e leaders ahrays evaded all the basic 

questions put forwarn by their followers as w~J 1 as opponents. Etren 

Aligarh v.rhich C::ln legitimate1y be called the intellectual arsenal of 

the mm:emAl"t, remained, till the last mome!'lt, confnBed about the kind 

of society that tv-as going to be built up in Pakistan. Islamic democr2.cy, 

Islam;_c socialü·m 'l."ld )ii'l'e terms Ji.ke these were frequently used, but 

what they meant by them was ne".rer OJ..::tborated. For this intellectual 

bankruptcy and ideolo;3ical confu'3jon Pakist:tn had subsequently to pay 

a very high priee, in spite of the sincere efforts of sorne of its leaders 

to improve the situation. 

Deoband ~-ras, however, certain that men Jike r.'Jr. Jinnao and 

Na.wabzadah Liyaqat 'u:r Khan, were incapable of bui..ldi.Pg up an Islanrl c 

state in Pakistan. Neit.~F.>r their educ1.tional tr.<!:i.ning nor their mental 

make-up was suiteri t.o strive for ~uch a high i1eal. Ex:periences had 

shown th~t they had no respect f0r the tenets of the Shar!'ah. They 

speke of the comprehensiveness of thE' Islamic law whel". the•.r had to 

addreR~ the Muslims in order to win their support for their l~adership; 

but in leo;~ slatures and in priv;>t.B life they did not care for its 

appli-::a.ti0r. For example, the stand taken b}r Nr. Jinnao on the Shari 'at 

Bill of N35, moved by ~fi~ 'Abdullah of T..ay'lJ .. lpur, was shocking to 
1 

the 'Ulamà' 1 • As a result, the 'ulama 1 concluded that P?kistan wou:!..d 

1. ijus8.ln Ahmad Madani, Shari 'at Bil aur Lig, Office of the Jam 'iyat-ul-
'Ul -' . H. d D lh. d 5 9 ama -1- 1n , e 1, n •.• , pp. - • 



be a state b?sed on the seculR.r principles of western t~rpe of government 
1 

and i t wotJ ld be no more dj ff erent from the KaPUli st Turkey. This is wr~r 

+.hey were not :rrep3.red to sacrifi~f'l the r'~uslims of the Hindu m.<ijori +y 
2 

prov:!.nces for a seculA.r state where the S1·riss and the Fre'1ch legal 

codes were going to l:Je applied or the Shari'ah was ta be tarnpered with 

ta ~eet the wcr,..ldl~r requirements of a materialistic state. In 1940 

Nawlfina Madani, whil,. ':)residi.ng over the t1>~elfth session of the Jarn 'iyat-

ul-'Ulama'-i-~ind at Jaunpur, remarked:-

"Tbf'se dl'l~'S the P.?.kistan movernent is very popular among the 
~Nuslirn] m~.sses. If i t means the establishment in the Huslim 
Tllé!jori ty provinces of an Isl?.Mic sta te ba.sed on the Prophetie 
traditions and the comrnandrnents of Islam, viz. oudüd, gisa~ 
~nd othP.rs, then it is really a very noble cause and no Muslim 
rüll have any obj'3ction to it. But the fP..ct is that, under the 
presen-l:. cj r~1lmstances, nobody can im"l.gir'P the possibility of 
such a ventP .... e. 11 .3 

."-.1 thou~h t.~ere we:re leaders who, from the League pl.Jt.f'17."'tll 1 gave 

the imp:ressio:r t'"la t in Pakistan a sort of Islamic ste+.e based on the 
4 

principles of the Qur 'an and the Sun.11ah, would be es+ ::~.blic;hed, yet 

Mr. JinnaQ himself seemed very clea:::- about the problem in so far as the 
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l. MawU:na ijusain AQ.mad t-Tadani wrote to one of his disciples in 194.3 about 
the un-Is]J.mic behaviour of the League leadership and said: "Are thP- Leaguers 
not, like Mu~t.afà Kamal, Nuslim only i~ name?" (See Madani, Maktiibat-_i­
Shaik!1-ul-Islam, vol. I, p. 254.) 
2. ijusain A.Qmad Maq~~i, !9:!,~!>ah::~t.::~adarat (Lahore), p.4J • 
.3. Sayyid MuQamma~~Ulama'-i-~, vol. II, p.lJ6. 
4. On ~ovember 9, 1945, Nawàb Isma'il Khan told his audience at Allahabad 
th~t the ide~l objec+.ive of Muslim League was the achievement of Pa~ist~n. 
It was its am~ition t0 establi~h astate hased on the holy Shari'ah and 
the political ohilosophy of Islam. (See Mawlana AQffiad sa'id, 2E• cit., 
p. 19.) It. is imrortant to notP. t.hat such utterances of responsible 
Le!!l.gue leader~ imprPssed a large nurnber of 'ulamà' of different Schools 
and also a small section of the Deobanni 'ulama' led by Mawlana Shabbir 



n'! ture of the fnture constitut~ .. on of Pald stan was concerned. Jt is true 

that there ~~A som~ ~~sual referenc~~ i n his va~ous statements nnd 
1 

speeches tc Islrm, the Qur'an and the traè;_tion~ of the Prophet; but 

i t is also true the,+. he never dreamt of maki.ng P3.kistan a r~lip;iou.s 
2 

state. He ~.;as certainly inspired by the Kamalist R~'wolution and, 

perhaps, aspired to make th~ same experiment in Pakistan as Mu~tafà 

Kamal had deme in Turkey. In 1938 he exhorted the Musli!'ls at Patna to 

be up and dc~.ng: by remarking that in Kamal. At.;;~+.u.rk t he Islamic H'?rld had 

lost a great hero. With the example of that great mP.n i.n front of them 
3 

as an inspiration, 1-10uld the }1usJ :Lms of India romain in quagmire? In 

----··----
(Continued froM previous p~ge): 
AQ.mad tô~t. and they not 0nly supported t.he demand for P1.kistan with 
:full vigour bn+, also m~.1'Dr of them migrated t.o that cherished land in high 
hooes. Even Mawlana Mawdüdi., for long an opponent of Muslim nationalism • c 
and the idea of separation and extremel~r critical of both the Jam l'~rat 
and the League, went to Pakistan which he rationalized as the would-be 
laboratory f0~ pr~ctical experiments in the r eligio-political philosophy 
of Islam. Du.ring the last t~relve years i.n Pc>.:V.:istan •.re find a s~rn 
conflict again bet~v-een the 'ulama' and the west.ern-educated intelligentsia. 
India was divided but it did not ~~an the end of t he con~lict crP.ated by 
the dualism :h t.~.A Muf'li.m educatio:1al system in the pre-pé1 rtition days. 
1. Cf. Mr.Ji.ima:Q.~speech at the Frontier Muslim lof3ague Conference, PMhawar, 
2lst November, 1945, in Sorne R.Acent Soeeches and Wri tings_ ot._r.:q:. Jinnah, 
vol. II, pp. 436-445; and also Quaid-e-Azam Speaks, Fak Publicity, Karachi, 
n.d., pp. 18, 24, 40, 78-79. 
2. Mr. J;i.nnaQ, speaking at the Muslim University Union, Aligarh, on 
November 2, 1941, saii.l: 11T~ 11 ~ n.g them [the Hindus and the Sikhs] tha t i t 
[Pakist?.n] wouJ.d be 'l religious stat~ excluding +,hem from all po~..rer, is 
ent:l.rely un+,rue. 11 (See Sorne Rece11_t Speeches and !J'ritings of Vœ. J hmah , 
vol. I, p.344). 
3. Mugammad 'Ali Jinnao, Some Recent Sre~ches and writ~n~s of }~. Jinn?h , 
V•"ll. I, Tl • 76. 
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March, 1948, replying to the spe~c~ made by the first Turkish ambassador 

to Pakistan, l-'te said "the ex~loits of your leaders in many a historie 

fi~ld of battle, th13 progress of ';your Rellèl.uti.çn,the rise and career of 

the great Ataturk, his revitalis2.tion of your nation by his gre::~.t 

stete~"'!ansh; u , cou.r <:>.ge anrl. foresj ght --- alJ. the s e stirrint; events 
l 

are well-kn01m to the r~ople of Pakistan." On Augus+. 11, 1947, 

delivering hi. s presidellti.al address to th~ Constituent Assembly of 

Pakistan, he dec-lared: 11You may belong to any religion or caste or 

creed --- that has nothing to de 1-l'ith the h•1siness of the St.ate ... 
Y ou will find that in course of t~_mfl Hindus w0nld ce:1se to be ID lldus 

and Muslims wou ld cease to be Husl;.ms, not in the reli:;ious sense, 

because that is the personnl fai.th of each individual, but in the 
2 

poli tical sense as ci tizens of the Sté1. te. 11 'l'hese remarks of Mr. JinnaQ. 

hP..ve been quoted to give a glimpse of his ideas alld intentions rl3garding 

the nature of the Pakis+.ani State and Governrn.::~nt. The 'ula.ma' were 

aware of thios and this is why, conservative and orthodox as they were, 

the~r T..Yere urndllinc; to support a scheme which they interpreted as being 

sheerly worldly and whlch meant, according to them, a very high priee 

in terms of t he future plight of I slam and the }fuslims in divided India. 

1. MuQ.ammad 'Al! JinniQ., Qu.aid-e-Azam Speaks, Pak Publici ty, Karachi, 
n . d., pp. 98-99. . 
2 . Ibid., pp. 10-11. 



CONCLUSI01'1 

~-le have r.~1.:m in the previous chapters hovr the traditionalist 

'ub:rr..a:' rea('ted against th(' British penetration in India with all its 

consequences, political, cultural and religious; we have also seen 

their anxiety and struggle to rehabilit<Otte the past glor:,r of Islam. 

'ie have studied their striving for the p:r~serva tion of.' the legacy 

of Islam inherited from their medieval past. Their anxiety was 
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genuine and their struggle justified; bn~. t.he verdict of history was 

against them. The British succeeded and with t.il.eir political ascendancy 

arose problems which posed themselves as a ~eep cri~is in Indian Islam. 

Thi~ crisis was manifold as it was the result of the impact of a new 

culture on an old dying system. There was only one man among those 

who were tra:i.ned in the Old School, who almost sn-::ceeded irt compreh~nding 

and eua>;ing the depth of the nc1.r problems; and that was Sir Sayyid who 

trieè in his otm way to meet the challenges of t'lE' net-r age. But a very 

important section of t'le old guard/"ras reluctar.t to change the trad.i­

tional mode of thinking. Yes, we, certainly, find a semi-conscious 

awareness on their part of the herald of a new era; but their attention 

was tully é'.bsorbed in the ereat task of rreserving and protecting the 

tr3.dH.ion.-.:!. Y.uslim culture. The leader of thi.s sectior. v-ras rt'Ja~vlana 

Nanawtawi. Thus Sir Sayyid and Mawlana Nanfl.wtawi or, in ether T,mrds, 

Alig'3..r'l end Deob.?nd, jn the final analysis, emerge as the champions 

of the '1"'l·T ;md the rüd. respectivelv. It w.:>.s really ·~'1.fc:rtunate f')r 



Indian Islam, as has been the case in almost all the }fuslim ccuntries, 

that no serious, conscious and c0r.ti"1uous attem1?t vras made to produce 

a synthe.sis bet~·Teen the tHo. Aligarh and Deoband, during the5.r tort110l~s 

intellectual journey, did produce tT-.ro landmarks, Nadwat-ul- 'Ulama' 

(Lucknov-r) and Jami 'ah Vd.lliyah Islamiyah (Delhi), but, in course of 

t ime, they r.rere swept away by the two strong and different strands in 

their very bona fides; in Nadwah the old, the ccnservative strand was 

stronger and in Ja:mi~ah the new, t he modern. None represented a 

harmonious synthesis. Therefo~e the conflict was never resolveo. To 

the present writer this conflict in the ve~r bas~~ of the Muslim society 
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in the modern period of India, has been a very serious factor in fragmenting 

it into two groups, not only in religious a.nd cultural fields but also 

in political and economie matters. The cultrJXal and political history 

of Muslim Indie. af'ter 1857 rl:!vC"llves around it and cannot be fully 

understood and appreciated unless approached from this angle. It is 

also extremel;)r and equ'l1.1y important to note that. exclusively Muslim 

and Islarr~c problems arising out of this ~sic factor, became more 

complicat ed because of the ·presence of a great Hindu majority in the 

sub-continent. 

As indicated in the fourth chapter, Aligarh and Deol-:>2r.d finPlly 

emerged as the two rival camps in the momentous t ask of deciding the 

f;r.2 l destiny of Islen in a pr edominantly Hindu India . After 1940, 

when the attention of the majority of the Indian Muslims was focussed 

on the demwd for Pakistan, thes<> t.vo centres of Nuslim lea!'ring 

colJ ided agai.~E"t eac!-, other, each accus ir.g the other of do5ng fetal 



d~mage to the c~.nse of Islam. Pakistan was, however, achieved, and in 

its achievement one c~n read the triumph of Aligarh. But it js too 

eé!.rly to pass any judgement on '3. point about which only future history 

can give its final verdict. 

To an irr:p2rtial observer, hmJever, the most interesting phenomenon 

in the whole story is the equally emph3.tic claim hy both the partias of 

having done Hhatever they did in the interest of Ish.m '3.nd the Husli.ms. 

As "re have seen, Deoband, from tr.e VP.r'J beginnj ng , wa '3 the cha.."llpion of 

pr~f'erving Islam , l':'d protee ting ~é Nuslim cul ture. Th en t<!hy did. i t 

oppose tl-J.€' de!!ldnd for a separate homeland for the Indian Muslims where 

they couJ.d preserve Islam as ~-rell as those cultura l v alues which i.t 

epi tcmized as :!ill!;. Muslim cul ture, wi thotlt any danger fr0m any non-Muslim 

q'lf!.rter to threé:. ten the se? I t i s a big question, no doubt; and to the 

best of his ability t}1~ writer has tried to give the right anS1.;er. The 

crux of its opposition lay in its tre.ditional conception of Islam and 

the lPadershj p of the Pakistan movement being in the h2.nds of the western­

educa ted }'iuslims , i t had sufficient r eas on to be alarmed 2. t the future 

fate of its 11Isla m" in Pakisté'.n. Jllioreover, it 1-ras quite clea r from 

t~e very inception of the scheme of rartition that it was n0t going to 

s olve th!!> Tnèian COmr'lUnal t ang le. There r-rould be millions ry f V.usli "!1'1 

1 ~·ft behjnd il'1 11 Hindu11 India . '.rJha t would happen to them? Would Tshm 

be banished from the area s where t.be Muslims 1•Tere i'r\ a minor i t y? Where 

would tha t Muslim culture which flm1.ri s hed in Delhi, Lucknow·, Patna 

::tnd Hyder abad go? These v<ere the auestions whi0h Deoband asked but to 

129. 



130. 

which it ~ot no s1.tisfacto~/ answer from its rival. Then there w~R 

the qnrstjon Of lP.?dershipo rrhe 'ulama' thOUght tha.t i.+, \vaS Only they 

who could ~ive the riç;ht lead to the Fuslims. The:r had the comprehensive 

kno~vledge of t~" teachings of the Qur 'an 1-rhile thA I.eague leadership was 

neither interestF~d in them no?" was it intellectu-':l.ll.y equipped to encompa.ss 

Is1mic teachings 1.s a r,.rhole. On thE! ether side, the modems treated 

them as orthodox, conserv<>.+.ive and entirel~, ignorant of the requirements 

of the modern com9lex life; hence incapable of g::.vin3 a correct lead t<' 

the Mus1.ims. 'rhus there ~-.ras no meeting ground end the ~1ùf kept on 

Tvide!li ng. 

Now, NheYl :rndia has been partiti0ned and f'!lkistan has come to 

stP.;,', ~ . t C'in bA saffüy concludf'ld that "Indian" Islam has embarked on 

é'. new c-areer in th.e Indo-Pekist:>r- sub-con+,inent. The age-long conflict 

0f th"} old and the nf..">W is still poing on on both sides. If Pakis+.rp 

S'l~ceed~, in the lonr>; run, to prodnce a nt->w· in.t.erprf'ta ti on of Islam 

an Islam tha t conta.ins all +he best and heal thiest eler:1ents 0f i ts 

cent·,ries-old histrœic traditi..nrs and also nrovides rf'asonab.l~r suitab!..e 

answers to the cl:"l .... "'.llenges mode"'ri ty noses t.o-day, the"l <>nd, perhaps, onl;r 

then its e-,ci "'tence an1 ell +.he s•.1f'ferin:-;f" that the l':fuslirns of IYlèia had 

to undo.rgo in th~ wake of its birth, can be justified. For certêinly 

in this ver' ~eveloprneYlt would lie the strf'lngth of Pakistan as a Musli.JI' 

PD':·rer, thf' reali'>,él.tin" of Iqb~1 1 s drenll's and t!1e consola.ti0n for th8 

}~uslim ci tizens of ner.-J India. On the Indié•n sj de of thE' horder t the 

t::hallenges al:'P ea_ually se~ionê -:P-i jndeed, in v-:i<?.v• of t.hr. pregeni"!E' of ., 
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vast non-Iviu~lim m.:tjori+.y, m.uch stronr er than bef ore 1947, th~Jr are 

more complex and he.rri n,..~ssing. Unlike the P::tlri:?tani Huslims, their 

destinv is t~e>d up wi+.b their fellm·~ count~'lJ'len wh::> ~::~ve t.heir mm 

a~hitions .,_nd aspirations. The:-,• are the citizens of an India where, 

under the impact of ma':lY d-ï.versified influences, greet soci 2l and 

c•1.1 tural cx.nges are taking pb.r.e. N<Y..v it i"" the test of the geni1l.S 

of the IYJ.rlj an Fuslirnc: hO'·r they e~E"rge out of this diffin.n1 t and conf'using 

situation, Il1?.i"'l+aining their Ic:;1 "l"lic individuality as well e.s pr0Vin~ 

the!Tlselves as modern citizens of a democrat; c ser.11lar Jndj_é'. Is it not 

an irony of hist0r:v th?.~·. those who till yesterdé!y were stru€'-gling fo":" 

the establishment of an I slamic state (at leë.st the gen"!,..a 1 rrasses 

understoo-I it so), he.ve be<:ln left bf'lhi:1d to rf'lconcile tr.emselves wi+,(l 

.:t secular ide"'. of fo,rer'îrnent? Not onl;y thii, but nOH' it j s in their awn 

1.Pteres+, to p'lrticipa.te ~..rith al1 tl)r rec;m.'rc'?.s at their c~Jrnmanti to 

strengthen ;~.ll tiemocr;t+,ic sec'1J. 9. ,.. forces in Inti;_!'). Thec;l'! 2re challengi.YJ.€; 

problems; and t~E' irony of the si tu::l.t; on is the.t th<=: state the~r crf'ated 

w~.th t.heir hlood 1-vould. be of 11.0 use iYJ. t.heir d;_fficulties; on the 

other hand, it may, for e while, be a dis tractin,g 3.nè disturbing f-.C'tor 

in their struggle f0r- existencE". Hot-vever, it is a fenta.c:;t.ic conjectu:o:-e 

to say thet "in a hundred years, p'?rh::r~s 'tr. a shorte!' timo, the Muslim 
1 

p~ople may cease t 0 exist 11 in India . Thif' is nothing but tryin[; to 

seek a psycholor;i cal satisfaction for tho parti ti on of the Indien sub-

contin0rt. The justification 0f the c-rf'ation of Pakistan does not 

lie in the annihilation of 4fJ milJ.ior. Muf'lims in India ; j t:::- justification 

1. Ishtiy~o, ~US'l.::Ï.n ~~ur a ishi, "The F0uncta.tions of Pakist::l.ni CP 1 tnre" , 
The Nnslim '-Jorl:l., xliv/1, Janue.ry, 1954. 



1 "Fs, as suggested above, in tnP flo'-'rishing in P"'.l:<"istan o!' a 

b:tla.nced modern Islam worthy of '1 gl,rious pas~, and r::ap~hln of 

mAeting tre cJ,~lleng-es of thq twentieth cent'lcy. That is the po.:itive 

attit.nde rll)'hich the Pakistani intellect1Jals should ad'">pt. As f"r India, 

t11e""e is eviden~e th1.+, there will be Isl " f.' and there wi lJ. be Husl i.'ll.c;; 

~P-d, le~ us honP., i~ will be Indian Islam and it w~ll be Indian 

Muslim~. 

13~. 
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