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ABSTRACT

Name: Ali al-Oraibi
Title: Derivation in Usul al-Figh
Department: Institute of Islamic Studies

Degree Sought: M™Master of Arts

This is an attempt to investigate the linguistic question of
derivation in usdl al-figh (legal theory). Being treated in various
linguistic disciplines, especially grammar, the subject matter is
studied in light of these disciplines in order to expound the
unique contribution of usdlists to it. The present study explores
the chronological evolution of the subject and presents
"derivation” as one example of the methodology applied by
usdlists to linguistic issues.

This thesis concludes that derivation was introduced in usu/
al-figh in order to address a theological problem related to
divine attributes. Hence, insofar as strict legal methodology is
concerned, derivation represents an extraneous issue in Sunni
ustdl al-figh as it bears no juridical consequences pertaining to
positive law. On the other hand, derivation is considered an
integral part of Shici usd/ al-figh since the subject is intimately

related to positive legal questions.



RESUME

Nom: Ali al-Oraibi

Titre: La Dérivation dans usd] al-figh
Département: Institut des Etudes Islamiques
Dipldme: M._A.

Le présent essai se veut le fruit d'une recherche sur 1a
dérivation: question linguistique mise en rapport avec le domaine
suivant: usdl al-figh (théorie 1égale). Le sujet, traité dans
différentes disciplines, spécialement la grammaire, est étudié a la
lumiére de ces disciplines afin d'extraire 1a contribution
particuliére qu' y ont apportée les usdlistes. Notre étude retrace
donc 1'évolution chronologique du sujet et présente la "dérivation”
comme un exemple de 1a méthodologie mise en practique par les
usdlistes en matiéres linguistiques.

Cette thése conclut que la dérivation a été introduite dans
'usdl al-figh afin de pouvoir aborder un probléme théologique relié
aux attributs divins. Par conséquent, pour autant que 13
méthodologie 1égale stricte soit concernée, la dérivation reste un
élément externe de 1'usdl al-figh Sunni, parce qu'elle n'a pas de
conséquences juridiques sur 1a loi positive. D'autre part, 1a
dérivation constitue une partie intégrale de 1' usdl al-figh Shici, le

sujet étant intimement relié aux questions légales positives.
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INTRODUCTION

Having as its ultimate objective the derivation of legal
rulings from the Qur’'an and the Sunna, usdl al-figh (legal theory)
concerns itself with the important task of analyzing the
linguistic structure of these two primary sources. The first step
in any undertaking of jjtihad (legal reasoning) is linguistic
analysis which constitutes the subject of the preliminary
chapters in works of usdl! al-figh. The question of derivation
stands as one of the fundamental linguistic matters which is of
concern to usulists. In classical Arabic philology three types of
derivation are distinguished; they are minor derivation (al-
Ishtiqaq al-asghar), major derivation (al-ishtigaq al-kabir) and
superior derivation (al-ishtigaq al-akbar). Of these
types,usulists are concerned only with minor derivation.

Although derivation is dealt with in various disciplines,
such as grammar, morphology and rhetoric, its treatment in usdl/
al-figh is distinctive. This is because usul/ists focus upon the
significance of the semantic aspect of the derivative, which is
directly related to their disciplinary interest. However, despite
the importance of the subject, thus far it has received no
attention in either the secular Middle Eastern university or the
west.

It thus seems that no one has written about the subject

except Mustafa Jamal al-Din (b.1924)! and Salih al-Zalimi

"Mustafa Jamal al-Din, Al-Bahth al-Nahwi Cind al- Usdliyyin (Baghdad: Dar al-
Rashid, 1980), 83-140.



(b.1926),2 who belong to the legal school of al-Najaf, where the
subject has recently flourished. However, their studies are not
comprehensive, for al-Zalimi only deals with the origin (asl) of
derivatives, an aspect which receives no special attention except
in the modern Shici school of al-Najaf. On the other hand, Jamal
al-Din pays no attention to the rhetorical and theological aspects
of the subject and restricts his study to the grammatical feature.
Generally, none of these scholars examines the rationale beyond
the integration of the subject in usdl al-figh, its historical
evolution, its relation to positive law and other pertinent issues.

In 1ight of this, the present study attempts to provide a
comprehensive exposition of the subject. It also endeavors to
trace the influence of othe)r disciplines, such as grammar,
rhetoric, logic, and philosophy on the subject. Since grammar is
one of the major fields of derivation, whenever possible the
views of grammarians and usulists are taken into consideration.
Such a comparative study demonstrates the interdependence
between the two and guides us to an assessment of the scholarly
contribution of usdlists to the subject in general. In short, this
thesis points out the link between usil al-figh and related
subjects, especially grammar,

Furthermore, as part of the linguistic exposition with
which the usdlists deal, derivation is studied here as an example

which sheds light upon the methodological philosophy of usilists

2s5alih al-7alimi, “Al-Agl al-Nazari aw al-Tarikhi lil-Mushtaggat wal-Afcal,”
Majallat Kulliyyat al- Figh (Najaf: MatbaCat al-Adab, 1979), 1: 473:491.



in treating linguistic issues. This philosophy is unique and
deserves a thorough study: this thesis should be considered as a
preliminary step towards that end. However, the methodology
concerning this particular issue, i.e., derivation, is highlighted
here.

This thesis draws upon various sources relative to usQ/! al-
figh in its treatment of the subject matter. Supplementary
references from fields related to grammar, morphology, theology,
rhetoric and the like have also been employed.

The thesis consists of three chapters, the first of which
outlines the concepts of grammar and usd/ al-figh and provides
an overview of the interrelation between the two. Particular
attention is paid to the various types of derivation, each of which
is investigated in light of its importance to the Arabic language
and its relation to usul al-figh. The second chapter focuses on
the historical evolution of derivation in usdl al-figh, 1aying
particular emphasis on the historical and intellectual
circumstances under which derivation was incorporated into usd/
al-figh. It also investigates the concept of derivation peculiar to
usdlists. A major part of this chapter is devoted to the question
of the identification of the origin of derivatives. This topic will
be treated and analyzed historically and comparatively, beginning
with its genesis down to its treatment in the modern schools.

The third chapter discusses whether the usdlistic 3 concept of

3In this thesis, the word "usdlist " is employed to indicate a scholar of usal al-
rfigh while "usdlistic " is used as an adjective. This usage is in accordance
with the English molds linguist-linguistic, artist, artistic... etc.



the derivative retains its linguistic identity or gains a novel
identity which serves its own disciplinary interest. Most of this
chapter is dedicated to the analyses of the derivative and its
objectives. There are three analytical dimensions, namely,
grammatical (which discusses whether the derivative is simple
or compound), rhetorical (which treats the issue of whether the
various usages of the derivative are real, haqiqi, or

metaphorical) and finally theological (which treats of the divine

attributes).



CHAPTER ONE

DERIVATION IN THE LINGUISTIC DISCIPLINES AND USUL
AL-FIQH

Derivation was studied fairly extensively as early as the
second/eighth century by grammarians and philologists, such as
al-Mufaddal Ibn Salama al-Dabbi (d.168/784), Muhammad Ibn
Ahmad known as Qutrub (d.206/821)and CAbd al-Malik al-Bahili
known as al-Asmaci (d.216/831).1 The vital role that derivation
played in the mechanism of the Arabic language as a whole
renders its study necessary to various disciplines, such as
grammar, philology, morphology, rhetoric and usul al-figh. In the
latter, derivation is studied as part of expositions called
linguistic premises or principles (mabahith al-alfaz or al-
mabadi’ al-lughawiyya). Although derivation represents a
common denominator in these disciplines, each of them tackles
the issue of derivation from its own perspective, in an effort to
achieve its own objectives. Since grammar is the main linguistic
discipline dealing with derivation, we shall, as a preliminary
step, identify it along with usul al-figh investigating the

interrelations between these two disciplines.

Grammar

Among Arab grammarians there are two viewpoints on the

nature of Arabic grammatical studies. The vast majority of these

1Jalal al-Din al-Suydti, Al-Muzhir, ed. M. Bik, M. Ibrahim and A. al-Bajjawi, 2
vols., 3rd ed. (Cairo: Dar Ihya‘ al-Kutub al-CArabiyya, n.d.), 1:351.



scholars emphasize parsing words within sentences. In other
words, they emphasize vocalization (/¢rab) by investigating the
literal (Jafzi) influence of words on each other. Little, if any
attention, is paid to semantics , the relation of words with their
respective parts of speech, or to syntax. Hence, Arabic grammar
has been treated as a unique phenomenon in comparison with
other grammars which treat many elements including phonology,
morphology, syntax and semantic relations within sentences. Arab
grammarians have literally divorced semantics and syntax from
their studies. Furthermore, some of them call grammar the
knowledge of vocalization (¢jim al-icrab)2 They define grammar
as “a knowledge which studies the endings of words as regards
bing’ and i¢rab.”3 This trend in the study of grammar dates back
to the formative stages of grammar when grammarians focused
their attention on vocalization deriving their incentive from the
dissemination of solecism among non-Arabs who embraced Islam.

The other trend in grammar is not Timited to the sphere of
the vocalization of word-endings. The grammarians of this trend
take into consideration the fact that grammar should deal with
syntax and the resultant meaning of speech (semantics). In other
words, this approach might be said to be multi-leveled: it deals
with the atomic level (phonology), then the molecular level

(morphology) and finally the microsystems (syntax) and

2Muhammad CAlT al-Tahanawi, Kashshaf Istilahat al-Fundn, ed. Lutfi €Abd al-
BadiC (Cairo: Maktabat al-Nahda al-Misriyya, 1382/1963), 23.

3A1-Sharif al-Jurjani, Kitab al-TaCrifat (Constantinople: n.p. 1300/1882),164.
See also, CAbd Allah al-Fakihi, Kitdb Huddd al-Nahw (Calcutta: n.p.,1946),1.



macrosystems (semantics). Hence, the purpose of grammar is “to
prevent errors in composition and in understanding this
composition and communicating it.”4

Khalaf al-Ahmar (d.180/796) may be considered as a
representative of this trend® as he declares in the introduction of
his book Muqaddima fil-Nahw © that the purpose of the book is to
establish rules for writers, speakers, poets and orators.
However, this statement does not necessarily mean that he is
supportive of this trend of grammar because even the pure study
of vocalization helps writers, speakers and others. In fact, a
brief glance at his book shows that he is in support of the first
trend because his book deals exclusively with vocalization. He
primarily treats prepositions which introduce nominative,
accusative, genitive and quiescence. Generally, his apprdach
focuses on inflectional grammar insofar as vocalization is
concerned.

There are some grammarians who adopt the comprehensive
concept of grammar in part, such as Sibawayh and al-Zamakhshari
(d.538/1143). In his book al-Murassal, for instance, al-
Zamakhshari and his commentator Ibn Ya€ish (d.643/1245)
present a typical approach to the comprehensive treatment of

some grammatical issues, such as in the case of the particles

4A1-Tahanawi, Kashshaf..., 23.

SMustafa Jamal al-Din, Al-Bahth al-Nahwi Cind al-Usdliyyin (Baghdad: Dar al-
Rashid, 1980), 27.

6Kkhalaf al-Ahmar, Mugaddima fil-Nahw, ed. |. D. Tandkhi (Damascus: n.p.
1381/1961), 34.



“i1a” and “hatta”. 7 It also seems that Ibn Jinni (d.392/1002)8
and the well-known rhetoretician al-Sakkaki (d.626/1228) share
the same attitude to grammar, although like the rhetoricians,
they do not present it in an independent grammatical framework.
It is noteworthy that usdl al-figh is concerned with this
tendency of grammar. It focuses on the level of semantics, which
has thus far been neglected by grammarians, as shall be shown in

the course of this thesis.

Usyl al-figh
Apparently established by al-Shafici (d.204/820),° usdl al-

figh is an indispensable domain for jjtihad (legal reasoning). In
fact,ijtihad draws upon many other disciplines, such as ¢ilm al-
rijal,'0 grammar, hadith (tradition), and so on. But usdl al-figh
performs the most vital role in ijtihad |t is defined by
Muhammad Baqgir al-Sadr (d. 1980) as “a knowledge of common
elements (Canasir mushtaraka) used in inferring the legal

obligation(jaci sharci). "1

7vacish ibn YaCish, Sharh al-Mufassal, 10 vols. (Cairo: |darat al-TibaCa al-
Muniriyya, n.d.) 8:14-20.

8Cythman ibn Jinni, Al-Khasd'is, 3 vols. ed. M.A. al-Najjar (Cairo: Dar al-Kutub
al-Misriyya, 1374/1955), 1:34.

9Joseph Schacht, An Introduction to Islamic Law (London: Oxford University
Press,1964), 48.

101t is also called al-jarh wal- taCdil. It deals with biographies of people
who transmit the Sunna in order to know the rectitude of any transmitter of a
report on the basis of which positive law is decided.

'"Muhammad Bagir al-Sadr, Durds fT ¢/Im al-Usdl, 4 vols. (Beirut(?): Dar al-
Kitab al-Lubnani and Dar al-Kitab al-Misri, 1980), 3:13.



Usdl al-figh deals with the bases of Islamic law, such as
the Qur’an, the Sunna, consensus, giyas (analogy) and certain
linguistic principles. These bases are the common principles
which partake in inferring rulings of positive law. In other
words, usul al-figh provides mujtahids with principles or
strategies the implementation of which result in legal rulings.
Hence, it is called “the logic of positive law.”12 To grasp the
nature of what is included in usul al-figh, one should bear in
mind that the mujtahid deals with two types of elements in
order to establish legal rulings:!'3

1. Particular elements which are relative to a certain issue,
e.g. a prophetic report which establishes a certain punishment for
an adulterer. In order to adopt this kind of punishment, the
mujtahid has to deal with elements, such as the rectitude of the
transmitter of this report, whether or not this report was
abrogated by another report or the Qur’an, the lexical meaning of
the report's words, etc..

2. Common elements which participate in the process of
establishing many different rulings in positive law. For example,
whether or not the isolated report or the reliance on the apparent
meaning of speech are authoritative. These elements do not
pertain to specific issues in positive law, such as the punishment
of fornication; rather, they are applicable to many cases, such as

prayer, punishment, marriage, gifts and so forth. Further

12\pid., 2:12.

131bid., 2:11-12,



illustration of this point is the Qur’anic verse “ wa-tayammamda
sacidan tayyiba ” 14 In order to derive aruling of positive law
from this verse, the mujtahid would draw the following
syliogism:

The meaning of "safid” as dust or sand is apparent.

Every apparent meaning is authoritative

The meaning of “sacid” as dust or sand is authoritative.

Evidently, the lexical matter, i.e. the meaning ofsacid, in
this example, pertains to a particular case which is tayammum
(using sand instead of water for ablution). In contrast, the major
premise concerning the authoritativeness of the apparent meaning
represents an usidlistic rule, which is applicable to many
analogous cases.

The first type of element must be investigated by the
mujtahid himself since it is a special issue related to a
particular incident. However, the second type of element is
regulated in usdl al-figh because the common denominator among

them makes it easy for its integration and application in a given

discipline.!>

14qur’an 3:43.

151t is important to mention here that there are, theoretically speaking,
usGlists who lay down the principles of usul al-figh; and mujtahids, who apply
these principles in their inferences which aim at establishing rulings of
positive law. However, in practice, this distinction ceases to exist between
them because every mujtahid is an usllist and almost every usdlist is a
mujtahid. For this reason, these two terms are used interchangeably by some
writers and occasionally will be used in this manner throughout this thesis.

10



IThe Relationship Between /jtihad and the Language

Dealing with the Qur'an and the Sunna, the mujtahid is
required to have a good command of the Arabic language. He
should be versed in the language in order to be aware of subtle
differences which may change the meaning entirely. For instance,
if someone says: “]i fulanin Cindi mi‘atun ghayru dirham,” one
would be admitting that he owes someone 100 dirhams. However,
if he says “lahd Cindi mi‘atun ghayra dirham” he is admitting
that he owes that person 99 dirhams, for "ghayru " in the first
statement indicates an adjective which does not affect the
previous noun; while "ghayra” indicates an exception, so that it
excludes what follows it from what precedes it.16 Another
illustration from the Sunna '/ is the prophetic report which Sunni
muslims read as “nahnu macashira al-anbiya’i 1a nuwarrithu ma
tarakna sadagatun” [We, the prophets, do not leave an
inheritance. Whatever we leave behind is endowment]. However,
Shi¢i muslims read the last word in the report as sadagatan not
sadaqgatun rendering the meaning [We, the prophets, do not leave
as an inheritance what we leave as an endowment]. As aresult,
Sunni muslims take it to mean that prophets are not allowed to
leave anything as inheritance, but the Shi¢is claim they are

allowed to do so. This diversity refers to the vocalization of the

16vaCish ibn Abi YaCish, Sharh al-Mufassal, 1:11.

17Nédiya S. al-CUmari, Al-/jtihad fil-Islam (Beirut: Mu'assasat al-Risala,

1401/1981), 90. See also, Muhammad Baqir al-Sadr, fadak fil-Tarikh, 2nd. ed.

(Najaf: al-MatbacCa al-Haydariyya, 1389/1970),131-132,

11



last word in the report whether it is “ma tarakna sadagatun,” the
first view, or “sadaqgatan,” the second view.!8

Therefore, mujtahids are required to be knowledgeable in
the language, but to what extent? To answer this question, one
must bear in mind that the mujtahid deals with the language on
two levels. First, he treats the language in general by studying
the aspects which provide him with a thorough understanding of
the language in which the fundamental sources of law, the Qur’an
and the Sunna, were revealed. On this level, disciplines, such as
grammar, morphology and rhetoric, are of vital importance to the
mujtahid. Second, the mujtahid deals extensively with specific
linguistic issues investigated in usul al-figh. However, with
regard to the language in general, the first level, jurists offer
two answers to the previous gquestion.

The first answer is provided by Abu Ishaqg al-Shatibi
(d.790/1388). He demands that the mujtahid in shari ¢a must
also be a mujtahid in Arabic. He explicitly states his view by
saying that the mujtahid “must reach the level of the masters of
the Arabic language, such as al-Khalil, Sibawayh, al-Akhfash, al-

Jarmi, al-Mazini and others like them.” 19

18This dispute dates back to a historical event concerning the two pieces of
land which the Prophet Muhammad owned. The first caliph, AbU Bakr, and his
supporters claimed that these lands belong to the community, while Fatima, the
Prophet's daughter, claimed them to belong to her by inheritance, according to

the general principle of inheritance in the shariCa..

19AbT Ishaq al-Shatibi, Al-Muwdraqat fi Usdl al-ShariCa, ed. CAbd Allah
Darraz, 4 vols. (Cairo: al-MatbaCa al-Rahmaniyya, n.d.), 4:115.

12



The second answer is provided by the vast majority of
jurists, such as al-Ghazali (d.505/1111),20 al-Amidi (d.
631/1233),21 al-Subki (d.771/1370),22 and most Shici
mujtahids.23 They demand that the mujtahid must obtain a good
command of the language to enable him to understand the Arabic
speech and the custom of its use, as al-Ghazali points out.
Accordingly, the mujtahid need not be versed as al-Khalil or
Sibawayh.

As 1t has been noted previously, jurists have given much
attention to the language because of the vital role it plays in the
scope of legal reasoning. However, that attention is
overshadowed by the attention given to somelinguistic matters
which are dealt with in usl al-figh within the exposition of the
linguistic premises or principles. These matters have been
originally investigated to an extent that Arab linguists have not
reached. In fact, as Weiss points out, the preoccupation with
linguistic matters is greater in the case of the Islamic legal

tradition than in most other legal traditions, including those in

20 AbG Hamid al-Ghazali, Al-Mustasfa, 2 vols., 2nd ed. (Baghdad: MatbaCat al-
Muthanna, 1970), 2:352.

215ayf al-Din al-Amidi, Al-Ihkam fT Usdl al-Ahkam, 4 vols. (Cairo: Dar al-
Hadith, n.d.), 4:220.

2273j al-Din al-Subki, JamC al-Jawamic, 2 vols. (Cairo: MatbaCat Dar Ihya’ al-
Kutub al-CArabiyya, n.d.), 2:383.

23Muhammad al-Shirazi, Al-Wusdl ila Kifayat al-Usdl, S vols. (Najaf: MatbaCat
al-Adab, n.d.), 5:335.
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the West.24 Usdlists have introduced some linguistic concepts,
such as marhim al-mukhalafa, which do not even exist in any
linguistic disciplines. This preoccupation with the language is
due to the fact that the mujtahid in sharica must be a mujtahid
in these matters, which are considered an integral part of usdl]
al-righ.

Why are only those particular matters included in usdl al-
figh 7 Some scholars, such as Weiss, seem to grasp the
relationship between those matters and usdl al-figh in light of
the indispensability of the language to sharica2> But that does
not solve the question because not only these matters but
language as a whole is of great importance to sharica Muhammad
T. al-Hakim declares that those linguistic matters are not part of
usul al-figh. They are included in this discipline because they are
related to the means of establishing Islamic law, and have not
received adequate attention in their own scholarly fields.26 Al-
Hakim's disciple, Mustafa Jamal al-Din (b.1924) holds the same

view. He believes that usllists have included these linguistic

24Bernard Weiss, “Language and Law: the Linguistic Premises of Islamic Legal
Science,” In quest of an Islamic Humanism: Arabic and Islamic Studies in
Memory of Mohamed al-Nowaihi, ed. Arnold H. Green (Cairo. American
University, 1985),18.

23|pid., 15-16.

26Muhammad T. al-Hakim, “Al-WadC,~ al-BahGth wal-Muhadarat (Baghdad:
MatbaCat al-MajmaC al-Ciraqi al-Cl1mi, 1386/1966), 345.
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matters in order to investigate their semantic values which
grammarians neglect.2”

However, the modern mujtahids in the Shici school,28 such
as AbU al-Qasim al-KhU'i (b. 1317/1899) and Muhammad Baqir al-
oadr, regard those matters as an integral part of usdl al-figh
because they result in common principles or elements which are
involved directly in the legal inference, just as any usdlistic
principles. Still, this view does not square with the de facto
usulistic works which include many linguistic issues that do not
result in common principles or elements which participate in the
legal inference. For instance, ustlists deal with issues, such as
homonymy, synonymy or the creation of language (wad¢ al-lugha),
which are not pertinent to the legal inference. However, al-5adr,
who adopts this view, applies it to his ustlistic works wherein
he, consequently, rearranges the classification of the linguistic
premises. Despite the changes he introduces ih the linguistic
premises, he does not dispense with some issues which he
otherewise deems irrelevant, such as metaphor, homonymy and so
forth.

It is noteworthy that most linguistic principles dealt with
in usdl al-figh are grammatical. These principles could be
perceived of as representing an usulistic grammar which chiefly

concerns itself with semantics and partly with syntax but pays

27 yjamal al-Din, Al-Bahth al-Nahwi..., 53.

28Muhammad Al-Fayyad, Muhadarat fi Usdl al-Figh, S vols. (Najaf: MatbaCat al-
Najaf, 1382/1962), 1:13.
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no attention whatsoever to vocalization. Usdlists depend on
intellectual speculation as a central basis for their grammatical
methodology. Accordingly, they, unlike grammarians, almost
neglect induction(istigra’) which is vital in grammatical
studies. In fact, the philosophical and intellectual method of the
usulists makes their grammar impenetrable. They analyze
speech philosophically and go into meticulous detail. This
phenomenon will become evident in their discussion of whether

the derivative is simple or compound.

On the Nature of Derivation and Its Tvpes

Derivation is considered by many writers as a salient
feature of the logical structure of Arabic grammar. This is
because derivation is based on qiyas (analogy), a term which
grammarians have used since the formative stages of grammar.
Ahmad Amin, a contemporary Egyptian writer, maintains that
grammarians were influenced by jurists in adopting giyas, the
method which flourished under its most outstanding
representatives: Abu CAlT al-Farisi and his disciple cUthman |bn
Jinni.29 |n contrast, it is claimed that Arab grammarians
preceded jurists in implementing such a method.30 C. H. M.

Versteegh seems to have aptly ascertained that the origin of

29Ahmad Amin, Duha al-Islam, 2 vols. 3rd ed. (Cairo: MatbaCat al-Ta'lif wal-
Tarjama wal-Nashr,1371/1952), 2:281.

30wael Hallaqg, “The Development of Logical Structure in Sunni Legal Theory,”
Der Islam (64) 1987, 44,



giyas in the Arabic sciences is to be found in Arab contact with
Hellenistic education and Greek culture in Syria and Palestine.3!

While searching for the meaning of qiyas in grammar, one is
overwhelmed by the diversity of the interpretations of the term.
Many scholars, such as Ahmad Amin32 and Jaroslav Stetkevych,33
believe that qiyas in grammar corresponds to the analogical
argument in logic. This conception of the nature of qiyas is
identical to the nature of juridical giyds. The modern linguist,
Ibrahim Anis, concedes that the term qiyds meant induction at
the formative stages of grammar when grammarians investigated
the customary usage of Arabs and accordingly established
linguistic rules. Later on, from the end of the third century, the
term qiyas meant the implementation of those rules so that one
could imitate Arabs in creating new vocabulary by using the same
criteria that Arabs used and for the same purpose. 34

However, this view seems to be narrow since it does not
take into account the view of Kufan grammarians. They apply
qiyas without employing induction; as arule, qgiyas is based
upon that which is attributed to the custom of the Arabs even if

the custom is anomalous. It is said that the Kufan grammarian,

31C.HM. Versteegh, “The Origin of the Term ‘Qiyas’ in Arabic Grammar,”
Journal of Arabic Linguistics 4(1980), 14,

32Amin, Duha.., 2:278-280.

330. Stetkevych, The Modern Arabic Literary Language (Chicago: University of
Chicago Press, 1970), 3.

34|prahim Anis, Min Asrar al-Lugha, Sth ed. (Cairo: Maktabat al-AnjlQ
Misriyya, 1975),18-19.
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al-Kisa'l, “yasmacu al-shadhdha al-laahi 13 yajazu i11a fil-
darurati fayajcaluhu aslan wa yaqisu Calayh.35 In his well-known
verse, he says that grammar is qiyas:
Innama al-nahwu giyasun yuttabac
wa bihi f1 kulli Cilmin yuntafac

[Grammar is nothing but analogy to be
drawn and every science benefits from it.]36

This verse may have prompted Ibn al-Anbari (d. 577/1182) to say
that grammar as a whole is qiyas.37

In fact, it might be argued that giyas does not mean
induction since the purpose of giyas was to lay down rules of the
Arabic speech. Therefore, induction was taken as a logical basis
for the configuration of these rules. However, this argument
becomes superfluous when we refer to the Kufan grammarians
who virtually have no regard for induction.

It seems that in the formative stages of grammar there is
an uncertainty regarding the analogical nature of giyas. In his
exhaustive study about the use of qiyas in the work of Sibawayh,

C.HM. Versteegh says:
The meaning of giyas in the Kitab differs,
however, slightly, but significantly from
its later use. The general meaning of giyas
is ‘rule’. The latter meaning, a procedure
by analogy, in which two forms are

35Translation of the quotation is "he hears anomalous speech, which is not
permissible except in the case of necessity, so he considers it as a principle on

which he bases analogy.” Al-Suyiti, Bughyat al-wucat.., 336.
36bid., 337.

371bn al-Anbari, LumaC al- Adilla, Printed with al-/ghrab f7 Jadal al-1rapb, ed.
Satid al-Afghani (Damascus: MatbaCat al-JamiCa al-Siriyya, 1377/1957),95.
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compared and judgments concerning the
second form are derived from what we
know about the first one, cannot apply to
the qiyas, as Sibawayhi38 uses it.39

Nevertheless, the term qiyds undoubtedly means analogy in
the writings of Ibn al-Anbari and al-SuyTt7 (d.911/1505) on usdl
al-napw. Both Ibn al-Anbari, in his work Lumac al-Adilla i Usdl
al-Nahbw, and al-SuyUti, in his book al-/qtirah f7 ¢/im Usdl al-
Nahw discuss giyas in such a way that it is analogous to the
discussion of qiyas in ugl al-figh. They achieve this end through
a careful manipulation of the technical terminology which they
employ.40 |t seems that these two books are the only extant
works which deal with the technical aspects of grammatical
qiyas, with the exception of al-idah 7 Cllal al-Nahw of AbU al-
Qasim al-Zajjaji (d.337/949). However, he does not deal with the

grammatical Cjlal (causes) vis-a-vis qgiyas. 41 Still, whatever

38t seems to me that it is incorrect to write Sibawayh with an “i” at the end
as Versteegh and other do. That is because the “i” reresents the vowel
indicating genitive case in Arabic. Due to the fact that Sibawayh is indeclinable
and that the “i” (kasra) is an inherent part of the noun, it is possible that this
gave rise to the confusion. Nevertheless, even in Arabic, the “i” must be
omitted at the end of the word according to the rule that in speech Arabs do not
vocalize words at a pause. Since English does not have this system of
vocalization, any single transliterated word must not be vocalized at the last
letter unless for a special purpose. For instance we do not transliterate CAli

as CAliyyun, CAliyyan or CATiyyin.
39C.HM. Versteegh, “The Origin of the Term ‘Qiyas’ in Arabic Grammar,” 23.

401bn al-Anbari, LumaC al-Adilla.., 93-133 and al-SuylUti, Al-Iqtirah fi ¢/im
Usdl al-Nahw, 2nd ed. (Hyderabad, n.p.1359/1940), 38-69.

41 AbT al-Qasim al-Zajjaji, Al-Tdah 1 Cllal al-Nahw, 3rd. ed. ed. M. al-Mubarak
(Beirut: Dar al-Nafa’is, 1399/1979), 64-66.
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the nature of qiy3s, it is an essential element in the theory of
derivation.

Derivation is a crucial element in the Arabic language. It
plays a vital role in the formulation and progression of the
language. For instance, by applying the theory of derivation to
create neologisms, Arabs were able to meet the requirements of
social changes, especially during the Abbasid period which was
the most fertile period of derivational literature and was the
point in time when Islamic civilization reached its apogee.4?
Terms related to developed or assimilated sciences, as well as
names for new devices had to be formulated in accordance with
the spirit of Arabic language and this was achieved primarily
through derivation. Furthermore, derivation contributed by
eniarging the dimensions of the language which enabled the men
of letters to create or adopt a novel literary production.

This flexibility of the Arabic language seems to have saved
the language at least at two critical junctures. First, when the
Islamic conquests dominated two inveterate civilizations, the
Byzantine and the Persian, the conquering Arabs had to deal with
the intellectual and social activities of those two civilizations.
Had it not been for the flexibility of the language, Arabic would
have been dominated or, at least, spoiled by other languages
which could accommodate the exigencies of everyday life. The
second juncture was the movement of modernization or

Westernization which was inaugurated in the second half of the

42Fy’ad Tarazi, Al-Ishtigag (Beirut: MatbaCat Dar al-Kutub, 1968), 24-25,
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nineteenth century and flourished at the beginning of this century.
Even though this movement was associated with a political
domination of the West over the Arab countries, Arabic could
accommodate the Western civilization to a certain degree,
without losing its identity. In fact, derivation and Arabization
(tacrib) played a decisive role in the confrontation of these two
challenges and enriched the linguistic sphere with neologisms.
Although the viability of tacrib is disputable, it has imposed
itself upon the language since the pre-Islamic period. Most of the
assimilated foreign words were coined according to the structure
of Arabic words, such as dirham (a silver coin), using the mold
of hijrac; or dinar (a gold coin), using the mold ofdibaj (pure
silk cloth). 43 Sometimes, the Arabs would leave the foreign
word as it is, without changing its structure, if its letters
existed in Arabic, such as Khurasan or kurkum (turmeric).44 The
Arabs also derived some molds from assimilated words, such as

muhandis (engineer) from al-handasa (engineering) orzarqana 4>

43Sibawayh, Al-Kitab, 2 vols. (Cairo: al-MatbaCa al-Kubra al-Amiriyya,
1317/1899), 2:342.

44ipid,

45 AbT Mansur al-Jawaliqi, Al-MuCarrab min al-Kalam al-A¢jam7, ed Eduard,
Sachau (Leipzig: n.p. 1897),145.
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from al-zirqin (zircon).46 According to some scholars,47 some
Arabicized words are included in the Qur’an, such as mishkat
(niche), istabraq (brocade), gistas (balance), sijill (record) and
so forth.48 Beside derivation and tacrib, al-muwallad
(neologism) performs a crucial and remarkable role in the growth
of the language. Like derivation, muwallad is basically a
restricted to Arabic origins.49

However, whether or not the nature of the Arabic language
possesses merits and properties which protect it in the face of
challenges, there is a substantial factor that sustains it as well.
This is the relationship between the language and religion, i.e.
Islam. Since the main sources of the religion, the Qur’an and
Sunna, are revealed in Arabic, this relationship casts a halo of
sanctity upon the language. Hence, this "inviolability", derived
from the connection between language and religion, has a

significant role in protecting the language from any radical

461pid., 78.

47The existence of foreign words in the Qur’an is a disputable issue especially
among Muslim philologists. L. Kopf suggests that “the words in question are
foreign as regards their ‘origin’; they are arabic with respect to the fact that
they were used or at least understood by the Arabs of Qur'anic times.” For this
and further information see L. Kopf, “Religious Influence on Medieval Arabic
Philology,” Studia Islamica (5) 1956.42-45.

48 sD. al-Munajjid, Al-Mufassal fil-Alfaz al-Farisiyya al-Mu‘arraba (Beirut:
Dar al-Kitab al-Jadid, 1398/1978), 83-87. See also, M. al-Khidr Husayn,
Dirdsat fil-CArabiyya wa Tarikhiha, 2nd ed. CAlT R. al-TunisT (Damascus: Al-
Maktab al-Islami and Maktabat Dar al-Fath, 1380/1960),153 and Rashid Nakhla
al-YasUCi, Ghard’ib al-Lugha al-CArabiyya, 2nd ed. (Beirut: al-MatbaCa al-
Kathulikiyya, 1960),169-285.

49H1‘1m1 Khalll Qasim, /ttijahat al-Bahth al-Lughawi al-HadTth fil-CAlam al-
CArabi, 2 vols. (Beirut: Mu'assasat Nawfal, 1982),1:176-77.



change, such as the proposal of writing Arabic in Latin characters
or in its colloquial form.

Nevertheless, derivation stands as an important tool which
helps the language meet the changing social exigencies. It helps
to introduce neologisms into the language thus contributing to its
growth. In classical Arabic philology, three types of derivation
are distinguished. These types are minor derivation (al-ishtiqaq
al-asghar), major derivation (al-ishtiqaq al-kabir) and superior
derivation (al-Ishtigaq al-akbar oribdal). A modern author, CAbd
Allah Amin, adds acronymic word formation (naht ) as a fourth
type of derivation. However, the most important and operative
factor is minor derivation, which has been the subject of the
foregoing discussion and is the focal point in usdl al-figh.

Minor Derivation

According to al-Sharif al-Jurjani (d. 816/1413), minor
derivation consists of “extracting an expression (/afz) from
another provided that there is a correspondence between them in
meaning and structure, but a difference in the mold (sigha). ™0 In
Arabic, there are two kinds of words: derived and non-derived
(jamid), derivation is basically applicable to derived words. An
example of minor derivation is the simple declension, such as
facala, yafcalu, racilun, mafculun, and so forth. The major
nominal derivatives are: active participles, passive participles,
nouns of time, nouns of place, substantive or quasi-infinitive

nouns (ism al-masdar), adjectives assimilated to the participles,

SOF H. Tarazi, Al-Ishtigag, 13.
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and the forms of arcal of preeminence (comparative and
superlative adjectives). In addition, infinitive nouns are also
regarded as nominal derivatives according to the Kifan school,
which considers the verb as the origin of derivation. This
structural approach is the concern of the morphologist and is not
of any interest to the usdlist.

In fact, grammar seems to be the first linguistic discipline
to deal with derivation because the science of morphology did not
exist at that time. Therefore, morphological and pertinent issues
were treated in grammar. Then, Abu cUthman al-Mazini
(d.247/861) distinguished it as an independent science in his
book Al-Tasrif, the first book on morphology.>! After the second
half of the second/eighth century, many books had been written
on derivation, which was apparently perceived as an independent
science by that time. Ibn Jinni points out that there is a close
affinity between derivation and morphology.”2 However,
derivation has become part of morphology in the modern
morphological books, such as Shadha al-CArf fi Fann al-Sarf of
Ahmad al-Hamalawi (1856-1932).53

Morphology is not the only discipline that deals with
derivation. Grammar treats derivation but only to the extent that

it is congruent with its disciplinary interests. While morphology

511bn Jinni, Al-Munsif, 3 vols. ed. Ibrahim Mustafa and CAbd Al1ah Amin (Cairo:

MatbaCat Mustafa al-Babi, 1379/1960), 3:288.

S52|bid., 3:278.

S3ahmad al-Hamalawi, Shadha al-CArf f1 Fann al-Sarf, 16th ed. (Cairo: MatbaCat

Mustafa al-Bab1, 1384/1965), 67-86.
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deals with the structural aspects of derivation, grammar
primarily discusses derivation with regard to the function of
derivation in vocalization. Philology deals specifically with the
philosophy of the theory of derivation. Usdl al-figh also devotes
attention to derivation. While focusing upon the semantic aspects
of derivatives it pays sufficient attention to some other aspects
of derivation, especially the question of the origin (asl) of
derivatives, as we shall see. In fact, some other disciplines have
minor interest in derivation, such as logic and rhetoric. It is
noteworthy that although derivation is related to divine
attributes in Islamic scholastic theology, theologians do not
concern themselves with an analytical study of derivation in
their discipline. Rather, they build their doctrines primarily on
the uslUlistic discussions of the subject. This interrelation
between usdl al-figh and theology will be outlined in the third
chapter.

Cognizant of the importance of derivation, linguists have
devoted a large number of books for its study. As far as we know,
the first book was written by al-Mufaddal Ibn Salama al-Dabb1.
The third/ninth and fourth/tenth centuries were the most prolific
periods of literature of derivation. Most books on derivation were
written in this period by, for example, Qutrub (d.206/821), al-
Asmaci (d.215/830), al-Akhfash al-Awsat (d.215/830), al-Zajjaj
(d. 316/928), Ibn Durayd (d.321/935), Ibn Durustawayh
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(d.347/959), al-Rummani (d.384/994) and many others.>4 The
second prolific period is the second half of the nineteenth century
and thereafter.55 Most books are by Shici scholars who have been
trained in religious schools. Accordingly, we assume that these
books deal with the usdlistic point of view regarding derivation
rather than from a linguistic perspective. However, the most
well-received books of this period are al-/shtigaq of CAbd Allah
AMIn>6 and al-Ishtiqaq wal-Tacrib of CAbd al-Qadir al-
Maghribi.>7

Major Derivation

It seems that some scholarsS8 confuse this type of
derivation with metathesis (linguistic galb). This confusion
seems to be due to the close affinity between the two. However,

a comprehensive investigation of the primary sources shows that

S4see al-Suyuti, Al-Muzhir, 1:351; CA1T ibn Yusuf al-Qifti, /nbah al-Ruwat ala
Anbah al-Nuhat, ed. Muhammad A. Ibrahim (Cairo: Matbatat Dar al-Kutub al-
Misriyya, 1950), 1:103,108,109,165,325; 2:295; 3:306, 251,144, 96; Ibn Durayd,
Al-Ishtigaq, ed. CAbd SM. Harln.(Cairo: MatbaCat al-Sunna al-Muhammadiyya,
1378/1958),28-29.

S5See Ibn Durayd, Al-ishtigaq, 30; Kirkis CAwwad, Al-Mabahith al-Lughawiyya
fi Mu’allarat al-lraqiyyin al-Muhdathin, (Baghdad: MatbaCat al-CAn7J,
1385/1965), 22,27,48; Aga Buzurk al-Tihrani, Al-Dharita il Tasanif al-Shica

(Tehran(?): Chap Islamiyya, 1392/1972) 21:40-42.

S6cAbd Allah Amin. Al-/stigaq (Cairo: Lajnat al-Ta'lif wal-Tarjama wal-Nashr,
1956).

S7¢Abd al-Qadir al-Maghribi, Al-/shtiqgaqg wal-TaCrib, 2nd ed. (Cairo: MatbaCat
Lajnat al-Ta’1if wal-Tarjama wal-Nashr, 1366/1947).

S8Jaroslav Stetkevych, The Modern Arabic Literary Language, 46 and CAbd al-
Qadir M. al-Maghribi, Al-/shtiqag wal-Ta‘rib, 2nd ed. (Cairo: MatbaCat Lajnat al-
Ta’'lif wal-Tarjama wal-Nashr, 1366/1947), 10-12.



the two subjects are distinct. Al-SuyTti mentions that Ibn Jinni
(d.392/1002) was the first to discuss major derivationS9 and he
mentions Ibn al-Sikkit (d.244?/8597) as the author of a book on
metathesis.®0 A1-SuyTti also mentions that Ibn Durustawayh (d.
347/938) refuted the theory of metathesis in a book entitled
Ibtal al-Qalb (The refutation of metathesis).6! The fact that al-
Suyuti distinguishes the two is a sufficient indication of the
difference between the two terms. In other words, if major
derivation was a synonym ofgalb, al-Suyuti would not have
declared that Ibn Jinni was the first to treat major derivation.
Consequently, metathesis was known before Ibn Jinni and his
master Abd CAIlT al-Farisi (d.377/987), who inspired®2 |bn Jinni to
adopt the theory of major derivation.

Qalb refers to the change of position of the root consonants
while retaining the original meaning. For example, jabadha is a
transmuted form of jadhaba (to draw, to attract) and al-lajiz is
a changed form of al-Jazij (viscous). In fact, galb is dealt with
as major derivation by some scholars, such as J. Stetkevych and
CAbd al-Qadir al-Maghribi, while medieval scholars, such as al-

SuyUti, deal with it under the title of galb. Eventhough, galb is

S9A1-Suydti, Al-Muzhir, 1:347.

60|t is debateable whether the date of his death is 244, 245, or 246. For al-
Suylti's mention of Ibn al-Sikkit's book see Al-Muzhir, 1:476.

61ibid., 1:481.

621bn Jinni, Al-Khasa'is..., 2:133.
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not applicable, it can rarely be found in collogquialisms, such as
the change of zawj (spouse) to jawz.

Major derivation is the theory which was inaugurated by
AbU CA1T al-FarisT and developed by his disciple Ibn Jinni. The
latter calls it the superior derivation (al-ishtigaq al-akbar) but
others call it major derivation (al-ishtiqaq al-kabir). lbn Jinni
says: “this subject was not mentioned by any of our colleagues
except that Abu CAIT, may God bless him, took an interest in it
and resorted to it ... nevertheless, he did not give it a name ... This
(task) of giving it @ name was initiated by me myself.”63 He
identifies this type of derivation as taking a triliteral stem and
finding a common meaning for its six molds and what could be
derived from each of them. However, “if some of these molds do
not coincide with that common meaning, they have to be traced
back to this common meaning by professional skillfulness and
interpretation.”®4 For example, the tri-stem (j-b-r) has
“strength and hardness”™ as a common meaning or denominator for
all of its molds, such as:

|- jabartu al-Cazma wal-faqira means that | have set the
broken bone to be strong and redressed the poor to strengthen his
financial condition.

2-abjar is a man who has a potbellied.

3-Burj (pinnacle) was given this name because of its

strength.

63|pn Jinni, Al-Khasd'is..., 2:133.

64ibid., 2:134.



4-Rajab (aholy month in the Muslim calendar) was given
this name because Arabs honored it by prohibiting fighting in it.
It reflects a spiritual strength.65

This type of derivation gives the Arabic letters a

semantic significance and a magical role in constructing the
language. However, many scholars do not believe in sound
symbolism and attach no importance to this derivational
dimension. Al-SuyUti says: “it (major derivation) is not
authoritative in the language.”66

Superior Derivation

Until the medieval period, superior derivation was known as
ibdal (substitution); namely, the substitution of some letters for
others in a word with the retention of the original meaning. This
original meaning may remain the same in substituted words or
there may be nuances. In fact, substitution is a subject which
attracted attention at the starting point of the linguistic
disciplines. Philologists, such as Ibn al-Sikkit and Abu al-Tayyib
al-Lughawi (d.351/962), wrote books on this subject. Still, Ibn
Jinni treats it under the title of tasaqub al-alfaz i tasaqub
macaniha (the proximity of expressions according to the

proximity of their meanings.)67 Ibn Faris (d. 395/1004) considers

65ibid., 2:135-136.

66 A1-Suyati, Al-Muzhir, 1:347.

671bid., 1:460. Ab{ Ishaq al-Zajjaj also wrote an abridged book called Kitab al-

Ibdal wal-Mu€aqgaba wal-Naza'ir. |t was edited by Clzz al-Din al-TanUkhi and
published in 1962 in Damascus by al-MajmaC al-Clim1 al-CArabi.
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this phenomenon of substitution as a custom of the Arabs.68
Books which are dedicated to this subject are replete with
examples of this type of derivation, such as gahma and gahba
(old woman),69talacthama (falter) and talacdhama,70 bacthara (to
scatter) baghtara,”'mihdhar (loquacious) mibadhar 72 or huthala
(dregs) and husala.73

This phenomenon is due either to phonological developments
as, perhaps, in the case of Jibra'il and Jibril,7’4 which facilitates
pronunciation, or to dialectical variants which AbU al-Tayyib
suggested.’> Al-Asmaci relates that “two men have argued about
the word ‘falcon’: one of them pronounced it ‘sagr’™ and the other
prnounced it ‘sagr’. So they resorted to a bedouin as an arbitrator
who said ‘| would say zaqgr.”” 7 This account indicates that those

variants are the result of differences in pronunciation among the

68Ahmad ibn Faris, AI-Sahibi, ed. M. al-Shuwaymi (Beirut: Mu’assasat A.
Badran, 1382/1963), 203.

69\bn al-Sikkit, Kitab al-/bddl, ed. HMM.Sharaf (Cairo: al-Hay’a al-CAmma 1i-
Shu’ln al-MatabiC al-Amiriyya, 1398/1978), 71.

70|pid., 108

/1bid,, 112,

72AbU al-Tayyib al-Lughawi, Kitab al-/bdal, ed. |. D. al-Tanlkhi. 2 vols.
(Damascus: al-MajmaC al-C11mi al-CArab1, 1379/1960), 1:87.

/31bid., 178.
74The name of the angel who communicated the Divine message to Muhammad.
7S A1-SuyTti, Al-Muzhir, 2:460.

76|pid., 1:475.



various dialects, as Ibn Khalawayh (d.369/980) points out.7”
However, substitution is not measurable in the language nor can

its relation to derivation be confirmed.78

Naht (Word Formation)79

Naht is the formation of a single new word out of two or

more80 different words. The meaning of the newly formed word
and of those original words remains the same. Naht is said to
have been practiced in the pre-Islamic period. This practice was
mainly concerned with names, such as CAbshami related to the
name CAbd Shams, CAbdari to CAbd al-Dar, and CAbgasi to CAbd al-
Qays. Naht was also widely practiced immediately after the
emergence of Islam within the purview of Islamic expression,
such as al-basmala from bismi Allah, al-haylala from la ilaha
1113 Allah, or al-hayCala from hayya Cala al-sala and the like.8!
Just as the formed word (manh(t) can be a noun, it can also be a
verb, such as basmala (to say bismi Allah), haycala and the like.

Furthermore, it can be a particle, such as alla (from an + 13), 82

771bid.

78Tarazi, Al-Ishtiqaq, 345.

79The verb is nahata (to chisel out or sculpture).

8OAccording to some definitions those original words are restricted to only
two words. However, that is inaccurate since many words are formed from
sentences or more than two words, such as al-haylala or al-hayCala as
mentioned in the text.

81A1-Suylti, Al-Muzhir, 1:483-484.

82|t seems to me that what happened here is a kind of incorporation (idgham)
not naht. That is because the equiscent nin was incorporated into the first



laysa (from 13 + aysa), lan (from 13 + an) and so forth. This
phenomenon of naht could be attached to that of haplology, the
tendency to shorten words, which is, as 0. Jesperson suggests, a
tendency of all languages.83

It seems that Ibn Faris was an important figure in
expanding the exposition of al-naht. He considers most words
which consist of more than three words to be formed (manhat).
For example, dibatr (an adjective for a strong man) is formed
from dabata (to keep something with prudence) and dabara (to
be rotund); or al-sildam (an adjective for a strong hoof), which is
formed from al-sald and al-sadm.84 This expansion of the theory
of al-naht was supported by Abu CAIT al-Zahir al-cUmani
(d.598/1202) in his book Tanbih al-Baricin cala al-Manhdt min
Kalam al-¢Arab.8> Another supporter of Ibn Faris's theory is a
modern philologist, CAbd al-Qadir al-Maghribi.86

Some scholars, however, oppose the applicability of al-naht.
The Clraqi philologist Mustafa Jawad is of the opinion that a/-
naht is rarely used in Arabic and it gives Arabic words incorrect

form. He gives, as an example, the term al-nafsaji or al-

letter from the second word according to the principle of pronouncing an
equiscent ndn. This incorporation in writing, however, was developed from
that of pronunciation. In fact, | would not consider what happened in Allgh as

naht because we have all letters in the original words and not even a single

letter is eliminated in the formed word.

830tto Jesperson, Language, its Nature, Development and Origin (London:
George Allen & Unwin, LTD, 1969),330.

84Ahmad ibn Faris, Al-SahibT fT figh al-Lugha, 271.
85A1-Suylti, Al-Muzhir, 1:482.

86A1-Maghribi, Al-Ishtigaq ..., 15.
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narsajismi, which are vague and confusing if one wants to convey
the meaning of the English term ‘psychosomatic’. Hence, he
seldom allows its modern usage and mentions that the ¢iraqi
linguist Anastas Mari al-Karmili (1866-1947) shares the same
opinion.87

It was CAbd Allah Amin who first attached al-naht to
derivation and called it “the most superior derivation ” (al-
ishtiqaq al-kubbar). Some modern philologists88 follow him in
this, while others89 oppose it because al-naht is a kind of
reduction in speech like haplology while derivation is not so.

The introduction of modern technical terminology at the
beginning of this century rendered the application of al-naht
inevitable. Most terms which have been introduced are related to
the sciences, such as chemistry and medicine. For instance,
among the terms suggested in chemistry are: shibghira® for semi-
glue, nazjana or ladraja for deriving hydrogen, fahma’iyyat for
water and coal (hydrocarbon). Some of the terms suggested in
medicine are: salkala for uprooting the kidney, salacada for
uprooting part of the stomach, saimaca for uprooting the

intestines, wajcada for pain in the stomach, wajmaca for pain in

87Mustafa Jawad, Al-Mabahith al-Lughawiyya fil-CIraq, (MatbaCat Lajnat al-
Bayan al-CArabi, 1955), 85-86.

88CAbd al-Qadir al-Maghribi, Al-/shtigaq, 13. See also, Subhi al-Salih, Figh
al-Lugha, 277.

89F. Tarazi, Al-Ishtiqag, 363. See also Ibrahim Anis, Min Asrar al-Lugha, 86.



the intestines,wajbada for pain in the liver, gatrasa for cutting
off the head of an embryo and gatjara for cutting of the larynx.90
In this chapter, we have introduced the relationship
between the study of grammar and usdl al-figh and noted that
usulists focus primarily upon semantics within the grammatical
studies related to usll al-figh while grammarians account
primarily for vocalization. In addition, we have outlined
throughout the present chapter, the concept of derivation, its
nature and various types. We also noted that to the exclusion of
the other types of derivation, minor derivation is the focal point
of the usllistic studies of derivation. However, we shall see in
the following chapter how derivation has been introduced into
usul al-rfigh, paying particular attention to the circumstances
and motivations of such introduction. The preoccupation of
ustlists with semantics will be evident in their treatment of

the origin (asl) of derivatives.

90F H.Tarazi, Al-Ishtigag, 356-357.
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CHAPTER TWO

THE EVOLUTION OF DERIVATION AND THE ORIGIN OF
DERIVATIVES

The Introduction of Derivation into Usgl al-Figh

In the preceding chapter, it was demonstrated that of all
the types of derivation, usll al-figh treats only minor
derivation. It seems that the subject of derivation entered the
disicpline of usll al-figh in the sixth/twelfth century.
According to the extant usdlistic sources, Fakhr al-Din al-Razi
(d. 606/1209) was the first usdlist to have introduced the
subject of derivation in usdl al-figh. His work, al-Mahsul which
he completed in 57571179, contains a developed discussion of the
subject.! Earlier usdlistic works, such as al-Burhan of Imam al-
Haramayn al-Juwayni (d.478/1085), lhkam al-Fugll of Abu al-
Walid al-Baji (d.474/1081) and al-Mustasfa and al-Mankhul of
al-Ghazali (d.505/1111) do not deal with such a topic. However,
with the exception of the works of al-Ghazali, these books
discuss a topic which approximates derivation, namely linguistic
analogy or, as it is occasionally called, ishtigaq.2 An example of
this point is the word sariq (thief) which is derived from the

action of discretely taking the posessions of others. The question

IFakhr al-Din al-Razi, al-Mahsdl, ed. Taha J.F. al-CAlwani, 2 vols. in 6 parts (al-
Riyad: Matabi® al-Farazdaq, 1399/1979), 325-344.

2Imam al-Haramayn al-Juwayni, Al-Burhan fi usdl al-figh, ed. CAbd al-CAzim

a1-Dib, 2nd ed., 2 vols. (Cairo: Dar al-Ansar, 1400/1979), 1:172-73. See also
AbT al-Walid al-Baji, /hkdm al-Fusdl, ed. “Abd al-Majid Turki (Beirut: Dar al-
Gharb al-1slam1i, 1986), 298-301.



that poses itself here is whether or not it is possible to call a
graverobber a thief because he also unlawfully appropriates
someone else’'s property? Another example is the word
“adulterer” which is applied to a person who commits an
unlawful sexual intercourse. Usdlists dispute whether or not,
"adulterer”, is applicable to a homosexual who performs the same
act. This is a linguistic analogy consisting of an as/, (adulterer),
farc, (homosexual), and a common cause (sexual intercourse). But,
in terms of usul al-figh, the nature of this is completely
different from the derivation under investigation here.3
Accordingly, it cannot be assumed that the discussion of
derivation was developed from that of analogy in the language. In
fact, linguistic analogy was not changed when the subject of
derivation was introduced, nor did any ugsulist treat them as
overlapping issues in his discussion of them.

It is noteworthy that al-Qadi AbU Yacla al-Farra’
(d.458/1065) makes a passing remark about derivatives when he
discusses whether the parts of speech for Arabic words are
derivatives or not. However, such a subject cannot be considered
a starting point for introducing derivation into ugu/l al-figh,
because the two have nothing in common whatsoever.
Furthermore, the context in which derivatives are treated in us(l]

al-figh is different. While usdlists focus on the semantic aspect

31bid.
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of derivatives, al-Farra’ focuses on the morphological aspect of
which ustlists show no concern.4

However, there is a slight possibility that derivation had
been introduced into usdl al-figh before al-Razi. This possibility
arises on account of two reasons. The first reason is that al-R3z1
has a fairly thorough and developed discussion about the subject,
a fact which leads us to think that his could not have been a
pioneering attempt. The second reason is the historical gap
between al-Razi's al-Mahsdl and the immediately preceding
usulistic work which is available to us, namely, al-Ghazali's al-
Mustasfa. Between these two usdlists, there was approximately
a century during which the subject might have been introduced
into the discipline of usdl al-figh. This problem cannot be solved
unless ugsulistic works from this period become available.
However, the possibility of the subject being introduced then
could be excluded by the fact that there is no reference in the
available works to any ustulist dealing with the subject matter
during this period. On the other hand, the developed discussion of
derivation expounded by al-Razi does not invalidate at all the
claim that he was the first to deal with derivation in usdl al-
figh because he did not develop this issue in a vaccum; rather, he
culled diverse material from various disciplines, particularly

theology, grammar and rhetoric, and systematized them into a

full-fledged exposition.

4AbT YaC1a Muhammad Ibn al-Husayn al-Farra’, Al-CUdda i Usdl al-Figh, ed.
Ahmad A. al-Mubarak, 3 vols. (Beirut: Mu'assasat al-Risala, 1980), 1:188.



In theology, derivation is of vital importance since it is
intimately related to divine attributes which represent, after all,
the backbone of theology. It is said that theology is called kalam
(speech) in Arabic because the first issue to have been discussed
was the speech of God, since God tells us that he speaks and
describes the Qur'an as kalam Allah (speech of God).> However,
derivation is linked with divine attributes because, insofar as
language is concerned, divine attributes are derivatives, such as,
CAITm (Omniscient), Basir (All-seeing), Sami¢ (All-hearing),
Wadid (Amicable) and so on. Therefore, no comprehensive
apprehension of the divine attributes could be reached without a
thorough understanding of the derivative itself, because
attributes are ultimately derivatives. In fact, these derived
attributes pose numerous problematic questions, such as whether
they are distinct from, or identical with the Divine essence. Are
they compound or simple? Take for example, God is Ominscient.
Is “Omniscient” compound of the essence and Omniscience, or
simple as the Essence without additional substances? If it is
compound, does this not contradict the nature of His being a God,
who has to be perceived as simple? Does it not threaten the
Unity of God? Does it not entail anthropomorphism? These and

other similar questions® were dealt with in theology by former

5Muhammad Farid Wajdi, Da’irat Ma‘arif al-Qarn al-¢Ishrin, 10 vols. (Cario:
MatbaCat Da’irat Ma‘arif al-Qarn al-Cishrin, n.d.), 8:173.

6Ahmad al-Bahadili, “$ifat Allah fi CAqidat al-Sifatiyya,” Majallat Kulliyat al-
Figh (Najaf: MatbaCat al-Adab, 1979),1:149-156. See also Marshall G.S.
Hodgson, The Venture of Islam, 3 vols. (Chicago: University of Chicago Press,

1974), 1:439.
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theologians, such as Abl CAlT al-Jubbz'1 (d.303/915) and his son
AbU Hashim al-Jubb3'i (d.321/933), AbT al-Hasan al-Ashcari
(d.330/941), al-Baqillani (d.403/1013), Imam al-Haramayn al-
Juwayni, al-Ghazali, CAyn al-Qudat al-Hamadani (525/1130) and
others. A rudimentary discussion of divine attributes seems to
have started as early as the first/seventh century. Imam CAIT is

reported to have said:

One should realize that there is no
difference between His person and His
attributes, and His attributes sould not be
differentiated or distinguished from His
person. Whoever accepts His attributes to
be other than His person, then he actually
forsakes the idea of Unity and believes in
duality (He and His attributes). Such a
person in fact believes Him to exist in
parts.”

Undoubtedly, the divine attributes were not discussed in
light of their relation to the concept of the derivative at least
until the end of the eighth century. A close 1ook at theological
works shows that even later scholars, such as al-Juwayni in his
books al-Irshad and Luma¢ al-Adilla, did not concern themselves
with formulating a complete derivational theory. Rather, they
dealt with some points which were practically applicable to the
attributes. Furthermore, some of them did not indulge in such an
analysis of derivation but based their discusssion of the subject
matter primarily upon textual evidence or, as in the case of al-

Ghazali, on mysticism and theodicy. Al-Ghazall even claims that

71mam CAll, Nahj al-Balagha, Trans. Syed M.A. Jafery, 2nd ed. (Karachi: Ideal
Printers, 1971), 102.



such a philosophical discussion is irrelevant within the purview
of his book® which is devoted to divine attributes. He preferred
to speak of divine "names" instead of "attributes,” perhaps in
order to avoid some critical questions which the term “attribute”
entails.

The subject of divine attributes constitutes an extremely
delicate problem in Islamic scholastic theology. It is a point of
disagreement between Sunnism and Shicism9 as well as among
various groups within Sunnism. It is also a means of determining
whether one is a disbeliever or heretic when holding a non-
orthodox viewpoint on it.10 |t was on the basis of divine
attributes that major theological schools appeared, such as the
Sifatiyya, which predicates attributes upon God, and the
Mucattila, which denies such attributes to God.!! Keeping in mind
the importance of the divine attributes and the fact that the
theologians had not studied the theory of derivation thoroughly
and systematically, it is clear that the usulists of the
sixth/twelfth century took the initiative to attempt to construct

a theory along with its application to the divine attributes. But

8AbU Hamid al-Ghazall, Al-Magsad al-Asna fT Sharh Asma' Allah al-Husna
(Cairo: Matbacat Hijazi, n.d.), 102-3.

9A1-CAllama al-Hilli, /hqaqg al-Haqq (Cairo: MatbaCat al-Satada, 1326/1908),
60.

10CAyn al-Qudat al-Hamadani, Zubdat al-haqad'iq, ed. CAfif CUsayran (Tehran:
MatbaCat JamiCat Tahran, n.d.) , 40.

11CAbd al-Karim al-Shahrastani, Al-Milal wal-Nihal, ed.A. al-Wakil (Cairo:
Mu'assasat al-Halabi, 1968), 1:92.



why was it usdl al-figh which undertook such a task and not
another discipline? This can be explained by the fact that all
usulists had a scholarly interest in theology and some of them
were even professional theologians, such as Fakhr al-Din al-Raz]i,
who, in all lTikelihood, was the first to have introduced
“derivation” into usl al-figh. Moreover, the nature of usd] al-
righ as areligious discipline, has more affinity to theology than
other disciplines, such as grammar, rhetoric or philosophy.
Besides theology, grammar is another discipline upon which
the theory of derivation in usdl al-figh is based. In fact, the
grammatical aspects of derivation, i.e. the definition and origin
of derivatives, is not significant in the usdlistic discussion of
the subject although usllists, especially modern ones, place a
great deal of emphasis upon it, as we shall see. For example, the
origin of derivatives, be it a verb, verbal noun, or other, has
obviously had no effect upon the divine attributes or upon
positive law (figh). It is noteworthy that grammarians have not
been generally influenced by the theological aspect of derivatives
as they discuss them,!2 save for Ibn Yacish (d.643/1245), who
makes a passing remark about divine attributes without providing

a profound analysis of derivatives.13

12¢cAbd al-Qahir al-Jurjani, Kitab al-Muqgtasad, 2 vols., ed. Kazim Bahr al-
Marjan (Baghdad: Dar al-Rashid, 1982), 1:505-531. See also Mahmud al-
Zamakhshari, Al-Mufassal (Cairo: MatbaCat al-Tagaddum, 1323/1905), 226-
231.

13yacish Ibn YaCish, Sharh al-Mufassal, 10 vols. (Cairo: |darat al-Tibaca al-
Muniriyya, n.d.), 6:68-80.

41



42

Rhetoric was also a fertile source for the theory of
derivation in usdl al-figh. Rhetoricians analyze derivatives when
they deal with restricting (gasr) a subject by use of some
adjectives which are derivatives.'4 Such a discussion seemed to
have developed during the sixth/twelfth century with the rise of
pre-eminent rhetoricians, such as al-Zamakhshari (d.538/1143),
Rashid al-Din al-watwat (d. 573/1177), AbU al-Makarim al-
Mutarrizi (d.610/1213), Fakhr al-Din al-Razi and al-Sakkaki
(d.626/1228). There were two schools of rhetoric: the literal
school and the theological school or, as al-SuyUti characterized
them, "the approach of Arabs and eloquents and the approach of
non—-Arabs and philosophers.”!S A subtle treatment of derivatives
can, of course, be found in the theological school!® which tends to
base its conceptions on intellectual speculations. Among its
masters are: CAbd al-Qahir al-Jurjani (d.471/1078), al-
Zamakhshari, al-Razi and al-Sakkaki. Being an active member of
this school, al-Razi must have employed his rhetorical skills in
usdl al-figh. In short, rhetoric has a close affinity with
philosophy and theology; this affinity was further reinforced

under al-Sakkaki and al-Qazwini (d.739/1338). The impact of

141t must be noted that rhetoricians deal with a pure rhetorical matter called
ishtiqaq but it has no link whatsoever with our subject matter. Maytham al-

Bahrani, Usdl al-Balagha, ed. “Abd al-Qadir Husayn (Qatar: Dar al-Thaqafa,
1986), 48.

15Ahmad Matlub, Al-Qazwini wa-Sharh al-Talkhis, (Baghdad: Dar al-Tadamun,
1967), 35.

165aCd al-Din al-Taftazani, Shurdh al-Talkhis, 4 vols. (Cairo: MatbaCat BGl3q,
1318/1900), 2:169.
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these rhetoricians is evident in the exposition of derivation in
usul al-figh wherein uslists considerably receive their views
regarding the subject matter.

Philosophy has also been a source for the derivational
theory although it was a minor source for derivation in usdl al-
figh. Almost all usllists discuss Ibn Sina's (d.428/1037)
viewpoint because divine attributes constitute a subject which
has been studied exhaustively in philosophy.'7 Indeed, philosophy
has touched every Islamic and linguistic discipline, especially
during the CAbbasid period when books of philosophy and other
relevent sciences have been translated into Arabic from Greek,
Indian, Persian and Syriac.!8 Philosophy has permeated every
single Islamic science, such as theology, ustl al-figh, rhetoric,
grammar and morphology. In the case of grammar, for instance,
philosophy had an infiuence upon the early grammarians of Basra,
where “the influece of philosophic doctrines first appeared, and
among its grammarians were to be found many Shicites and
MucCtazilites, who readily permitted foreign wisdom to influence

their doctrinal teaching.”19 Regarding our subject matter, the

171bn Sina, Al-Isharat wal-Tanblhat, with commentary of Nasir al-Din al-TUsi

and Qutb al-Din al-Razi. 3 vols. (Tehran: MatbaCat al-Haydari, 1379/1959),
3:247-248, 311-317.

18 Ahmad Mat1lb, Al-Baldgha Cind al-Sakkaki (Baghdad: Matabi¢ al-Tadamun,
1964),102. See also W. Montgomery Watt, The Formative Period of Islamic
Thought (Bristol: Western Printing Services Ltd. 1973), 183-85.

19T U de Boer, The History of Philosphy in Islam, trans. Edward R. Jones
(London: Lowe and Brydone printers Ltd., 1933),33.



philosophical influence will be seen in the discussion of
derivatives in the third chapter.

On the basis of what we have seen so far, it is most likely
that Fakhr al-Din al-Razi was the first usdlist to have
introduced the issue of derivation into usdl al-figh. His
developed discussion of the issue is, in fact, an accumulation of
relevent elements from extraneous disciplines, as we have
pointed out. In addition, the fact that al-Razi himself is a
professional theologian, grammarian and rhetorician definitely
makes him rather familiar with the derivational literature in
other disciplines. This point further supports the argument that
he inaugurated derivation in usdl al-figh. Nevertheless, at least a
modicum of reticence must be preserved until usulistic
manuscripts of the period between al-Ghazali and al-Razi come to
light.

But the question that poses itself here is why has such an
issue been introduced into usdl al-figh? In the Sunni schools, it
seems that there are two reasons for including derivation. The
first is linguistic. It can be seen primarily in the discussion of
the definition and origin of derivatives wherein the usdlists
confine themselves to repeating the arguments developed by
grammarians of the two rival schools of Bagsra and Kifa, as we
shall soon see. The second reason is theological; it pertains to
divine attributes and is, perhaps, the most important reason for
the introduction of derivation into Sunni usdl al-figh. This issue
is a focal point in the usulistic discussion of derivation, i.e.

derivatives which represent divine attributes about which 3
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bitter disagreement arises among theologians. However,
whatever the reason for its introduction into usdl al-figh, it
remains certain that there was no purely juridical or legal
motivation for it.

In ShiCT usdl al-figh, derivation has had a checkered history.
Chronologically, it entered Shici us] al-figh over a century after
it had entered Sunni usdl. Al-CAllama al-Hil17 (d.726/1325)
seems to have been the first to incorporate it in his usd@listic
work, Tahdahib al-Wusdl. The subject did not exist in the
preceding usulistic works, such as cUddat al-Usll of Shaykh al-
Ta'ifa al-Tusi (d.459/1067), al-Dharica of al-Sharif al-Murtada,
known as CAlam al-Huda (d.436/1044) and Macarij al-Usdl] of al-
Muhaqqgiq al-Hill1 (d.676/1277). Furthermore, al-CAllama's
earlier usulistic work, Mabadi* al-Wusul, gives no discussion of
the subject.

Derivation in Shici usl/ al-figh seems to have been
promoted not only on theological and linguistic grounds but also
by legal considerations pertaining to positive law. This relation
between derivation and positive law is based on a discussion of
whether, the derivative is applied metaphorically (majaz) or in
its real sense (hagiga) to a subject which was in relation to the
meaning of the origin of this derivative but this relation no
longer exists. In order to illustrate this point, let us take the
example given by some usulists inreference to positive law: It is
considered disapproved (makrdh) to perform ablution with water
which has been heated by the sun. The derivative “heated”

(musakhkhan) can really be applied to this water in areal sense
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iIf it is actually hot; therefore, it falls within the category of
disapproved acts when employed for ablution. Later, when the
heated water has cooled, usdlists dispute whether or not the
derivative “heated” can be applied to it in a real sense (haqiqa)
but they agree that it can be metaphorically applied. If it is a
real application then the water can be employed for ablution and
if it is metaphorical then the water cannot be used.20 This will
prove to be a particularly serious problem with regard to positive
law, as we shall see.

Although such a relation between derivation and positive
law 1s assumed to be applicable to the Sunni legal schools, Sunni
usulists, to the exception of some, such as Jamal al-Din al-
Asnawi (d.772/1370), have not generally acknowledged this
relation. Al-Asnawi tries to relate the subject to a prophetic
tradition which is not a suitable example for this case.
Therefore, Sunni usulists might have neglected the relation
between the derivative and positive law because they do not
encounter legal questions linked to the derivative. What
strengthens this assumption is that the major questions dealt
with in the Shici legal school are attributed to traditions of
Imams whose traditions are not authoritative in the Sunni legal
school.

The issue of derivation seems to have appeared in positive

law just after its introduction into usul al-figh by al-CAllama

20Muhammad R. al-Muzaffar, Usdl al-Figh, 3 vols. (Najaf: al-Matbata al-
Climiyya, 1959), 1:46.



al-Hilll. The first mujtahid to have dealt with it in positive law
was Fakhr al-Muhaqqiqin, the son of al-CAllama al-Hilli (d.
771/1369). The question that he dealt with is similar to the
aforementioned case of the “heated water” although it involves a
more complex conclusion. It concerns a man having three wives:
one is an infant and the other two are of full age and the marriage
of one of these two wives is consummated. The consummated
wife fostered the infant then the other major wife fostered the
infant. With regard to the legal consequence of the contract, the
marriage of the infant wife becomes null and void because she
has become the foster daughter of his consummated wife. The
marriage of the consummated wife, who first fostered the infant
wife, also becomes null and void because she has become a
mother of his foster child. The problem is the legal status of the
major non-consummated wife who fostered the infant second. In
this case, the issue of the application of derivatives comes into
play. If the derivative, which is “wife”(zawja) 2! in this
example, can be applied in a real sense to the infant after her
marriage was terminated by the first fosterage, the marriage of
the non-consumated wife becomes null because she became a
foster mother of her husband’s infant wife. But if, in this case,
the derivative “wife” is not applicable to the infant wife, whose
marriage became invalid by the fostering of the consummated

wife, then the marriage of the non-consummated wife is valid

21The word zaw ja (wife), is not considered as derivative in Arabic but it is

considered so by modern ShiCi usdlists, who develop their own conception of
the derivative, as will become evident in the third chapter of this thesis.
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because she fostered the infant wife who had no conjugal relation
with her husband.22

Such an issue which can render a valid marriage null and
void could not possibly have been overlooked. It seems that
derivation has been the subject of intense discussion after Fakhr
al-Muhaqqigin demonstrated the vital instrumentality of
derivation in positive law, even though the origin of the
aforementioned question on the wives existed for centuries and
was attributed as a tradition to al-Imam al-Sadiq (d.148/765).
In fact, the nature of the relation of derivation to positive law
made its employment inevitable in the Shic¢i positive law. Even

the Ikhbaris,who discredited usdl al-figh, employed it.23 As a

22M, al-Fayyad, Muhadarat fi Usdl al-Figh, S vols. (Najaf: MatbaCat al-Najaf,
1382/1962), 1:218-227. See also Abu Qasim al-Khu'i, Ajwad al-Taqrirat fi
Usdl al-Figh, 2nd ed. (Tehran: Chapkhana Sharikat Sahami TabC

Kitab,1367/1947), 54-56.

23 |khbarism 1is a twelver ShicT sect. It holds the viewpoint that the sources of
the shari¢a are only the Qur'an and the Sunna; as opposed to its counterpart
sect, Usdlism, which adds to these sources reason and consensus. N. Keddie
defines /khbaris as those “who believed that each ShiCi could rely on and
interpret the traditions (akhbar), of the prophet and Imams, and hence ulama
were not needed to interpret doctrine.” Roots of Revolution (Binghamton: Vail-
Balou Press, 1981), 21. However, this statement is completely wrong because
Ikhbaris do believe in the role of ijtihad ; thus no one can rely directly on
traditions except mujtahids, whom they call fagih. Among the prominent Shici
mujtahids is Shaykh YUsuf al-Bahrani. See Clzz al-Din Bahr al-CU1Um, Al-Taqlid
fil-ShariCa al-Islamiyya (Beirut: Dar al-Zahra, 1978), 105-109. This term is
found in Western sources as Akhbari with a fatha on the initial alif. However,
it is usually impossible to determine whether the vowel is “a” or “i” in Arabic
sources. If this word begins with an “a”, the word would be a compound of
akhbar, a plural of khabar (report,tradition), and the ya’ of nisba (ascription).
Since it is incorrect to add the nisba to aplural in the Arabic language, |
suggest the term should be /khbari. The term would then consist of a compound
of ikhbar (informing), and the ya of nisba (ascription). However, it would not
be surprising if jurist used the term akhbar since they often violate the rules
of the language, such as the ugdlistic expression al-sira al-Cuqala’iyya (custom



case in point, the Ikhbari propagandist Shaykh YUsuf al-Bahrani
(d.1186/1772) wrote a terse study of derivation.24 In fact, it can
be said that derivation has attracted the attention of Shici
mujtahids before its incorporation in usd] al-figh, as seen in the
case of Kamal al-Din Maytham al-Bahrani (679/12807).2>
Al-Bahrani introduces his famous work Sharh Nahj al-

Balagha, with a linguistic exposition in which he treats the issue
of derivation. Remarkably, he closely follows al-Razi in
reference to the framework of the discussion although they differ
in their own outlooks. However, it is noteworthy that al-CAllama
al-Hilli seems to be influenced by his teacher, al-Bahrani, when
he includes the subject matter in usdl al-figh. This is because
the points mentioned by al-CAllama are more similar to those of
al-Bahrani than to any other usilist. Moreover, al-CAllama is
undoubedly aware of al-Bahrani's book which he abbreviated in a
book entitled Mukhtasar Sharh Nahj al-Balagha. 26

Derivation has received a great deal of attention in the
modern Shici school. Indeed, it has been refined by modern Shici
usGlists to such an extent that it has become distinct from the

sSunni concept of derivation. For example, whereas Sunni usdlists

(custom of the rational beings). Here they add the nisba to the plural
(i.e.Cuqgala’).

24vyGsuf al-Bahrani, Al-Durar al-Najafiyya (Tehran (?): Mu'assasat Al al-Bayt
li-lhya’ al-Turath, n.d),19-22,

25Maytham al-Bahrani, Sharh Nahj al-Balagha, S vols. (Tehran: al-MatbaCa al-
Haydariyya, 1378/1958), 1:11-13,

26vgsuf al-Bahrani, Lu’lu’at al-Bahrayn, ed.M.S. Bahr al-cU1im (Najaf: MatbaCat
al-Na¢man, n.d.), 217.
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repeat what grammarians decided regarding whether the origin of
derivatives is a verb or a verbal noun, Shici ysdlists have
refuted what the grammarians say and have introduced novel
views. Moreover, they differ from grammarians and Sunni
usulists in their conception of the derivatives since Shici
ustlists consider some non-derivative nouns as derivatives, such
as the case of “wife” (zawja), which we have examined.

However, it is noteworthy that some contemporary Shici
usulists, such as AbU al-Qasim al-Khu'i (b.1317/1899) and his
student Muhammad Baqir al-Sadr, point out that from a logical
viewpoint, the subject of derivation is irrelevant to usdl al-figh.
Nevertheless, al-Khu'i and al-Sadr do include it in their advanced
usulistic lectures but the latter excludes it from his usilistic
curriculum, Durds i ¢/Im al-Usldl.27 |In fact, this is also a serious
question for some Sunni usi/ists, such as Abu Ishaqg al-Shatibi,
Hafiz al-Din al-Nasafi and the commentators on his book al-Manar
T Usdl al-Figh. These authors avoid treating derivation perhaps
because they deem it irrelevant to usdl al-figh. Al-Shatibi
distinctly points out that “many questions must not be considered
as part of usdl al-figh even if positive law could be based on

them... such as many grammatical questions like..derivation.”28

27This was published after his advanced usdlistic lectures, Mabahith al-Dalill
al-Larzi, which was edited by his student Mahmud al-Hashimi.

28Aba Ishaq al-Shatibi, Al-Muwaraqgat 7 Usdl al-Sharita, ed. CAbd All3h
Darraz, 4 vols. (Cairo: al-MatbaCa al-Rahmaniyya, n.d.),1: 43-44,



The Conception of Derivation in Usd] al-Figh

UsUlists perceive derivation in the same manner as it is
perceived by grammarians. Like the grammarian al-Maydani
(d.518/1124) al-Razi defines it “to find a proportion (tanasub)
in the meaning and the composition between two words so that
you could ascribe one of them to the other.”29 For instance, the
words darb (beating), darib (beater) and magrib (beaten) share
basic letters (d rb) but the last two indicate a meaning relating
to someone who beats or who is beaten while the first word
indicates a meaning in relation to no object. Hence, it can be
concluded that darib and madrib, having additional indications,
are derived from darb, which has the basic meaning that exists in
all of these words. This definition is quite similar to that of al-
Zajjaj (d.316/928).30 Indeed, some usdlists, such as al-Baydawi
(d.6858/1286)3! and Taj al-Din Ibn al-Subki (d.755/1354),32
follow this type of definition which considers ishtigaqg as
etymology, a discipline which observes existing words, analyzes
the similarity among them, and concludes that some of them are
derived from others. Therefore, this definition focuses on the

scientific aspect of the subject. On the basis of this definition,

29Fakhr al-Din al-Razi, Al-Mahgdl, 1, 1:325.

30Fy’ad Tarazi, Al-Ishtiqag (Beirut: MatbaCat Dar al-Kutub, 1968), 12.

31Jamal al-Din al-Asnawi, Nihayat al-Su'Ul, with Al-Taqrir wal-Tahbir of Ibn
Amir al-Hajj. 3 vols. (Cairo: al-Matbata al-Kubra al-Amiriyya, 1316/1898),
1:161.

32cAbd al-Rahman al-Bannani, Hashiyat al-CAllama al-Bannani, 2 vols. (Cairo:
MatbaCat Dar Ihya’ al- Kutub al-CArabiyya, n.d.), 1:280-281.
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al-Razi enumerates the fundamental components of ishtiqaq as

follows:33

I=-=A noun which is established in order to
indicate a certain meaning.

2--Another noun which has a relation with
this meaning.

3--A similarity between the basic letters
of these two nouns.

4--A change which occurs to one of the
two nouns in either one of its letters, one
of its vowels or in both of them. A1-Razi
asserts that the possible changes are nine.
However, some usllists and linguists
raise the number of possible changes to
fifteen.34

In contrast, some usllists define ishtigag as derivation,
indicating the practice of coining a word from another. The first
definition of this type seems to be that of the grammarian, Abu
al-Hasan al-Rummani (d. 384/994).35> As mentioned previously, It
was followed by the definition of al-Sharif al-Jurjani,3% and the
Shici usllist al-CAllama al-Hilli.37 On the basis of a manuscript

which he studied, M. Jamal al-Din claims that al-Sayyid al-CAmidi

33A1-R3z1, Al-Mahsdl, 1,i, 325-326.

34|bid., 327. Muhibb Allah al-Bahari, Fawatih al-Rahamdt, Printed with Al-

Mustasfa of al-Ghazali, 2 vols., 2nd. ed. (Baghdad: MatbaCat al-Muthanna, 1970)
1:191. See also Maytham al-Bahrani, Sharh Nahj al- Balagha, 1:11.

35Mustafa Jamal al-Din, Al-Bahth al-Nahwi Cind al-Usaliyyin, (Baghdad: Dar al-
Rashid, 1980), 84,

36see chapt. 1, 23.

37A1-CAlama al-Hilli, Tahdhib al-Wusdl ila €lim al-Usdl, (Tehran: n.p.
1208/ 1890 AH.), 9-10.



(d.754/1353) follows this type of definition as well.38 However,
one cannot rely on such a claim because Jamal al-Din does not
appreciate the distinction between the two different types of
definitions since he regards al-Baydawi's definition as similar to
al-Rummani's.3% According to this type of definition, derivation
is not a study of existing words in order to discover the
etymological relations between them; rather, it is a process of
creating neologisms. Such a distinction is made perfectly clear
by Ibn Amir al-Hajj (d. 879/1474).40

It must be noted that some usdlists, such as al-Amidi and
Kamal al-Din Ibn al-Humam (d.861/1456), do not concern
themselves with defining derivation but they define the
derivative instead. The outstanding contemporary Shici usilists,
such as al-Khu'i, al-Sadr and al-Sabzawari, do not define
derivation or the derivative, although they place great emphasis
upon analyzing the usilistic identification of derivatives. This
identification is different from the linguistic identification
which had been well-received by early usulists, as we shall see
later.

In addition to dealing with the definition of derivation,
usGlists also deal with the origin of derivatives. They also

grapple with other issues, all of which are related to derivatives

38 Jamal al-Din, Al-Bahth al-Nahwi, 84.
39\bid., 84-85.

40|bn Amir al-Hajj, Al-Taqrir wal-Tahbir, 1:89.
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and represent the goal in discussing the subject of derivation in

usul al-figh.

Ihe Origin of Derivatives

Although the issue does not fall into the scope of grammar
because of its association with the disciplinary interest of
philology, grammarians were the first to deal with derivation. It
has become one of the major areas of dispute between the two
rival grammatical schools of Basra and Kifa. Basran
grammarians hold that the verbal noun (masdar) is the origin
(asl) of derivatives; while Kufan grammarians assert that the
verb is the origin. However, the Basran viewpoint is the prevalent
one among grammarians as well as usdlists to the exception of
the modern ustlistic school of al-Najaf.

On this issue Basran grammarians argue4! that the verbal
noun indicates an absolute time, such as giyam (standing) which
indicates an action relating to no specific time, while the verb
indicates specific time, such as gama (stood up) in the past,
yaquimu (is standing) in the present and the imperative gum in
the future. Therefore, the verbal noun is absolute (mutiaq) but
the verb is limited (mugayyad). Since any absolute thing is an
origin (asl) for a limited thing, the verbal noun, which is

absolute, is an origin to the verb. They illustrate this point

41 AbT al-Barakat Ibn al-Anbari, Al-Ingaf 1 Masa'il al-Khilaf, ed.M. CAbd al-
Hamid (Cairo: MatbaCat al-Sacada, 1955), part 1:131-133. See also AblU al-
Qasim al-Zajjaji, Al-Tdgah fi Cllal al-Nahw, ed. Mazin al-Mubarak, 3rd. ed.
(Beirut: Dar al-Nafz'is, 1979),56-63; AbU al-Baqa’ al-CUkbari, Mas3’i]
Khilafiyya fil-Nahw, ed. M.K. al-Hulwani (Damascus: MatbaCat Zayd Ibn Thabit,
n.d.), 68-76.



further by claiming that Arabs used only the verbal noun when
they first spoke the language, then, they derived from it the verb
which possesses various tenses for specific times.

Some Basran grammarians also argue that the verbal noun is
the origin of derivatives because it is a noun and a noun may
stand alone and does not need to be joined to the verb; while the
verb always needs to be connected to a noun. In other words, no
verb can be used in a syntactic structure without having a noun.
Accordingly, that which stands alone and dispenses with others is
most likely to be the origin.42

In addition, the verb semantically indicates two things: an
action and a tense; while the verbal noun only indicates an action.
Hence, since the number ‘one’ is an origin of ‘two’, the verbal
noun, which indicates one thing, is an origin of the verb, which
indicates two.

One of the Basran arguments is that if the verbal noun is
derived from the verb, it must indicate not only the basic
meanings of the verb, i.e. action and tense, but another additional
meaning just as in the case of derivatives like the active and
passive participles. These two, for instance, are derived from
the verbal noun. Therefore they indicate the basic meaning of it,
which is mere action and an additional meaning which is the doer

(the subject) or the object. For example, the active participle

42|t appears that this argument is based upon a fallacy because the alleged
dependence of the verb upon the noun is merely a grammatical assumption. In
fact, when a verb joins a noun, they can construct a meaningful sentence; while
the noun alone cannot do so unless it is attached to another noun or verb.
Therefore, both noun and verb are dependent when used as part of speech.

SN}



56

dgarib (beater) indicates the action of beating as well as
someone who performs this action. Likewise, the passive
participle, such as madrdb (beaten), which signifies the action of
beating as well as an object of this action, i.e., the one who 1s
beaten. However, some grammarians who hold that the verbal
noun is an origin, such as Abl CAli al-Farisi and CAbd al-Qahir al-
Jurjani,43 seem to contradict this argument since they believe
that verbs are derived from the verbal noun and the rest of
derivatives are derived from the verb, not the verbal noun.
Obviously, this view contradicts the Basran argument because
derivatives, such as active and passive participles, do not
indicate the tense which is a basic indicant of the verb.

Basran grammarians also argue that if the verbal noun is
derived from the verb, there must be a verb for every existing
verbal noun; but there are many verbal nouns without verbs. In
fact, the weakness of the argument is evidenced in the refutation
of the KUfan grammarians.44 They declare that it is difficult to
ascertain what the Basran grammarian would declare to be the
origin of verbs, such as bi‘sa (how bad is), ni¢ma (how excellent
is), casa (perhaps) and /aysa (not), which do not have verbal

nouns.

43 yam3al al-Din, Al-Bahth al-Nahwi, 86. However, such an attribution to AbG
CAli is doubtful because his disciple states that AbU CA11 holds his own theory
about the origin of derivatives which differs from that of the Basran school,
which will become evident in the later discussion.

441pn al-Anbari, Al-Ingaf, part 1:130.



On the other hand, Kifan grammarians4s developed
arguments which establish that the verb is the origin by saying
that the verbal noun follows the verb in being sound or defective
(muctall). For example, one says “ qawama (to resist) giwaman”;
both are sound but “gama (to stand up) giyaman” are defective
because the second radical in gama, namely the 3 is one of the
weak letters in Arabic. Accordingly, since the verbal noun is
morphologically based on the verb, the latter must be considered
as an origin of the verbal noun and other derivatives. The Ktfans
also argue that the verb is the origin because it has a
grammatical influence on verbal nouns, such as in the example
“darabtu darban”. Here, the verb darabtu causes the verbal noun,
darban, to be in the accusative case. Since the verbal noun is
affected, it cannot be perceived as an origin of its cause, the
verb, Dbecause rationally, the cause precedes the effect. Kufan
grammarians further argue that the verbal noun confirms the
verb, such as in the previous example. This means that the verb
is the origin (asl) because the position of what confirms
precedes that of what is confirmed.

These arguments of the two rival schools reveal the
intrinsic involvement of certain philosophical elements,
especially in regard to the Basran school. The Kufan school tends
to depend primarily upon grammatical and morphological
arguments to establish its viewpoint. However, it seems that the

discussion of the two schools is a matter of “historical origin,”

451pid., 130-131,

o7



i.e., a form which had existed before other forms of derivatives
have been derived from it. In other words, according to the
Basran grammarians, the verbal noun was the only thing employed
by Arabs before they derived other forms from it. For the Kifan
grammarians, the verb was the element from which other forms
were derived. However, AbU CAlT al-Farisi seems to dispute the
idea of establishing historical origins of derivatives. He does not
believe that the language was established gradually, for example,
first verbs and then other forms, such as nouns and particles. He
argues that the language was established all at once because all

these morphological units are equally important for speech. He

continues the argument as follows:

What grammarians mean by saying that the
noun precedes the verb is that it is
intellectually more powerful and
theoretically prior to the verb. However,
in regard to time, it is possible that they
(sc. Arabs) have given precedence, at the
formative stage of the language, to the
noun over the verb or to the verb over the
noun, and the same could be said for the
particle.46

It is obvious that grammarians do not mean a “theoretical
origin” which is isolated from the historical evolution of the
language, as Abl CAlT claims. Al-Farra’ (d.757/822 ) clearly

states that “the verbal noun is taken from the verb and the verb

46¢ythman Ibn Jinni, Al-Khasa’is, 3 vols. ed. Muhammad A. al-Najjar (Cairo: Dar
al-Kutub al-Misriyya, 1374/1955), 2:30.
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is precedent to it (the verbal noun).”47 |n fact, many of the
foregoing arguments of the two schools dispe] any doubt that
grammarians might have meant a “theoretical origin.” However,
ADbU CATT, on the basis of what we have seen, erects a novel theory
about the origin of derivatives. This theory attracted a great deal
of attention and is adopted by some grammarians, such as his
disciple, Ibn Jinni,48 as shall be noted. In fact, Ibn Jinni is in
agreement with another view which considers ism al-sawt (the
noun of sound), such as hghg ,49 ¢3¢3 50 and haha,5' as an origin of
derivatives.>?

Al-Akhfash, a Basran grammarian, is definitely influenced
by the theory of AbuU CAlT in being reluctant to determine an origin
of derivatives. He says “with regard to which one of the three
types —-noun, verb and particle-- was established first, it is
unknown. It is probable that anyone of these three was
established first, as Abud CAlT points out.”3 The problem

confronting these grammarians is to determine an “historical

47 AbT al-Qasim al-Zajjaji, Al-Tdah, S6.
481bn Jinni, Al-Khasa'is, 2:33-34.

49 A sign used to drive camels. The verb which is derived from this sign is
hahaytu.

SOA sign used to drive sheep. The verb which is derived from it is ¢GCaytu.
S1A sign used to drive rams and the verb which is derived from it is hd'ha’tu.
S52|pbn Jinni, Al-Khasa'is, 2:40.

S53Jalal al-Din al-Suyuti, AI-Muzhir, ed. M. Bik, M. Ibrahim, A. al-Bajjawi, 3rd
ed.,2 vols. (Cairo: Dar lhya’ al-Kutub al-CArabiyya, n.d.), 1:56.
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origin” i.e. which part of speech was employed first? This very
problem seems to have instigated Muhammad Ibn Talha al-Ishbili
(d.618/1221) to introduce a new solution in order to remedy the
problem. He suggests that both verbal nouns and verbs are origins
and neither one of them has been derived from the other.54
Although this view has not been completely elucidated by
grammarians, one can grasp a certain link between it and that of
AbU CAIT.

The theory of AbU €AlT is adopted by the jurist Ibn Qayyim
al-Jdawziya (d.751/1350) as a solution to a theological problem
raised by al-Suhayli (d. 581/1185) and his master Abu Bakr Ibn
al-CArabi (d.543/1148). They claim that the name of God, Allah,
cannot be considered as derivative because derivation entails an
origin or a source from which it is derived. Since His name is
eternal and every eternal cannot be imagined as derived from any
source, then no derivation can be attached to His name. This
question is in fact accepted by Ibn Qayyim but he avoids its
corrolary by innovating a different conception of derivation. He
perceives derivation as a convenient relationship between the
derivative and its origin. In other words, the derivative is not
really derived from an origin. He claims that the grammarians
have this perception of derivation as well. By making such a
claim he, in fact, abrogates the whole notion of derivation in

order to solve his theological predicament. He says,

S4cabd All3h Ibn €AqQT1, Sharh Ibn CAqTl, ed. Muhammad Muhyi al-Din CAbd al-
Hamid, 6th ed, 2 vols. (Cairo: MatbaCat al-Satada, 1951), 1:474.
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We do not mean by derivation except that
they (derivatives) have semantic and
literal similarity with their origins but
they are not generated from them as a
branch is generated from its source. The
grammarians’ expressions of the verbal
noun and the derivatives as an origin and a
branch do not mean that one of them is
generated from the other but because one
of them contains (the indication of) the
other and an additional indication. The
statement of Sibawayh that ‘the verbs are
forms which are taken from the
expressions of verbal nouns’ is
(understood) in this sense and not that
Arabs had first used only nouns then they
derived verbs from them. This is because
communicating by verbs is as necessary as
communicating by nouns. There is no
difference between the two. Therefore,
derivation here is not a material one;
rather it is a derivation of correlation
(talazum).”>5

Undoubtedly, Ibn Qayyim is influenced by AbU €A17 although
he still denies the notion of derivation as a practical means of
generating neologisms in the language. His view resembles that
of those who deny derivation and claim that there are no derived
words in the language at all, as al-SuyUti points out.>® |t is
worth noting that Ibn Hazm (d.456/1064) restricts the sphere of

derivatives to include only the active participle, passive

S551bn Qayyim al-Jawziyya, Bada’i¢ al-Fawa’id, 2 vols. (Cairo: Idarat al-TibaCa
al-Muniriyya, n.d.), 1:22-23.

56Jalal al-Din al-Suylti, Ham¢ al-HawamiC, ed. Muhammad al-Nacsani (Beirut:
Dar al-MaCrifa, n.d.), 2:213.



participle and certain adjectives.57 In fact, he mocks al-Zajjaji
(d.337/948), who is said to hold that all Arabic words are
derived.”8 Al-Zajjaji claims that the word ¢3shiqg (lover) is
derived from the word ¢jshga, a plant which becomes green then
turns yellow and finally it blooms (yahij). Ibn Hazm sarcastically
comments upon this farfetched analysis by saying “does this man
(al-Zajjaji) not know that every plant on earth has this property?
Why is that ‘lover’ not called baqil, being derived from baql
(vegetable), which becomes green then turns yellow and finally it
blooms.”>9

In fact, the hypothesis of AblU CAlT bears a considerable
impact even on modern grammarians, such as CAbd Allah Amin,
who thinks that the origin of derivatives is the verb which is also
derived from primary origins. These origins consist of all nouns
except verbal nouns, indicating meanings (asma’al-macani), and
nouns which indicate substances and sounds.60 AbU CAll's theory
had a greater impact on the hypothesis of Fu'ad Tarzi, who
believes that there are numerous origins for derivatives. These
origins could be verbs, nouns or particles although derivatives

are, in general, derived from verbs.61

57\bn Hazm,Al-Ihkam fT Usdl al-Ahkam, 8 vols. (Cairo: MatbaCat al-Imam, n.d.),

1:400.
58A1-Suytti, Ham¢ al-HawamiC, 2:213.
S91bn Hazm, Al-/hkam, 1:400.
60Tarazi, Al-Ishtiqaq, 66.

611pid., 72.
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It is noteworthy that, with regard to the modern
grammatical school, there is also the view of Tammam Hassan,
which is very similar to the view of the modern usdlistic school
of al-Najaf. Other than this viewpoint, the positions of the
Basran and Kufan schools are still alive among the majority of
contemporary grammarians. Some of them, such as Sacid al-
Afghanit2 and CAbbas Hasan,63 approve of the Basran view; while
others, such as Mahdi al-Makhzimi,64 CAl7 al-Jarim®> and Mustafa
Jawad,b6 advocate the Kifan view. In general, the modern
grammatical school deals with the issue of “historical origin”
and pays no attention to the theoretical question, which is not
associated with the disciplinary interest of grammar.

The usdlists, al-CAllama al-Hill1,67 al-Kamal Ibn al-
Humam®8 and Ibn Amir al-Hajj®9 promote the Basran viewpoint on
the subject; whereas the Ktfan opinion seems to have no

supporters. In fact, this phenomenon is to be expected, and is

623531ih al-Zalimi, “Al-Asl al-NazarT aw al-TarTkhi 1il-Mushtaqqat wal-AfCal,
Majallat Kulliyyat al-Figh (1),1979, 478,

63CAbbas Hasan, Al-Nahw al-wafi, 4vols. (Cairo: Dar al-Matarif, 1961), 3:145.
64A1-731im1, Al-Agl al-Nazari, 480.
63bid., 480.

66Mustafa Jawad, Al-Mabahith al-Lughawiyya fil-Ciraqg, (Baghdad: MatbaCat
Lajnat al-Bayan al-CArabi, 1955), 14.

67 A1-CAl13ma al-Hilli, Tahdhib al-Wusal 14 €1im al-Usdl, 9-10.
68|bn Amir al-Hajj, Al-Tagrir wal- Tahbir, 1:89.

69pid.
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fully congruous with the us@listic thinking which submits to
rational speculation. Accordingly, uslists support the Basran
view because it is primarily based upon logic while the Kifan
view is based upon grammar and morphology. Some other usdlists
hold different views about the subject, such as Ibn Hazm, who not
only restricts the scope of derivation but also suspends
judgement in determining its origin. Another uslist70 goes even
further than this by supposing that all words are established
originally in order to indicate their meanings and none of them
are derived from the other. In other words, he abolishes the
whole subject of derivation. Ironically, he treats the subject by
implementing a juridical discursive methodology as if he is
dealing with a legal matter. He claims that, according to the
rational principle, one assumes that words are not derived; in
order to say the opposite, a proof must be provided. Since such a
proof is not available, the fundamental principle remains in force.
Therefore, words are not derived and each one of them is an origin
in itself.

A new era in the study of the subject was inaugurated with
the rise of the modern Shici school. This school arose around the
middle of the 18th century after the demise of /khbarism in Iran
and Iraq and the emergence of usulism in Iraq propagated by the
extensive efforts of Muhammad Baqir, known as al-Wahid al-
Bihbahani (d.1205/1791). This school is still pursuing its

missionary objective in revising the discipline of usul al-figh

70Jamal al-Din, Al-Bahth al-Nahwi, 92.
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under the professorial leadership of AbT al-Qasim al-KhT' in al-
Najaf. The most outstanding feature in the methodological
structure of this school is its philosophical approach to usdl al-
figh. Reason is generally of vital consideration in manipulating
all of the integral parts of usdl al-figh, including linguistic
matters. As a modern school, it incorporates the accumulated
experience of the usdlistic literature in erecting a comprehensive
construction for all matters with which they deal, as in the case
of derivation. The usdlists of this school have developed the
discussion about the origin of derivatives and subjected it to
their philosophic method. Consequently, they refuted the
prevalent views about the subject and instituted new ones. They
propose two opinions about the origin (asl) of derivatives?!: jsm
al-masdar (substantive or quasi-verbal noun) and the common

basic letters which exist in each family of derivatives.

[sm al-Magdar
The available sources do not furnish information regarding
the first usdlist to introduces ism al-magsdar as an origin of
derivatives. However, the sequence of the intellectual
development of the subject shows that ism al-masdar had been
introduced before that of the “common basic letters” which was

introduced by Muhammad Sharif al-Ha'iri (d. 1245/1829).72

71The origin of derivatives is the primitive word or the basic material from
which all derivatives branch.

725314h al-Zalimi (b.1926), seems to imply such a hypothesis in his work, AJ-
Asl al-Nazari, 481-482. Ha'iri was the teacher of the architect of the modern
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The philosophical orientation of the modern usdlistic
school does not accept the infinitive as the origin of the
derivative. This is because the origin is assumed to represent the
raw material which can be formulated into meaningful forms. To
further illustrate the point, the example employed by the Basran
school for the verbal noun is the simile of gold or silver.”3 Gold,
in its raw state, represents the verbal noun, while its various
forms, such as gold rings, earrings, bracelets or necklaces
represent derivatives. In this example, the melted gold has the
potentiality of being molded and shaped into many forms, and in
this sense it is the original material which exists in each form.
However, none of these forms can be an origin of another form
because rationally, it is impossible for one form to exist in
another form. For example, a ring cannot be an origin of an
earring unless the ring is first melted, thus reducing it to its
primary form which is melted gold. This image can be
transferred to the subject of derivation so that a derivative
cannot be perceived as an origin of another derivative.

Modern usdlists reject the verbal noun as an origin of
derivatives simply because it has form (hay’a), which means that
it, itself, is a derivative. For example, the verbal noun darb
(beating) has a substance (madda), which is the basic letters
indicating the mere act of beating. It also has a form which

constructs these letters together and which is given the paradigm

ShiCi usdlistic school, Shaykh Murtada al-Ansari, known as al-Shaykh al-
ACzam (d.1281/1864).

73 AbU al-Baga’ al-CUkbari, Masad’'il Khilafiyya, 71.
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of facl in Arabic. As the substance indicates the mere act, the
form indicates certain ascription (nisba) between this act and an
unknown agent. Therefore, the usilists think of the verbal noun
as a noun which consists of a substance indicating an act and a
form revealing a restrictively incomplete ascription (nisba
taqyidiyya naqisa) between the act and an essence. Having
concluded that the verbal noun is a derivative, the usilists
sought the ism al-masdar as an origin of derivatives. They
regarded the ism al-masdar as a mere substance indicating only
an act and involving no ascription whatsoever. In other words,
grammarians and these modern Shi€i usdlists have different
conceptions of the verbal noun and the ism al-masdar.
Grammarians understand the verbal noun as a noun which
only indicates an act and agrees with its verb by the fact that it
contains the basic letters of this verb, such as the verbal noun
darb and its verb daraba. But when the noun indicates an act
without containing the basic letters of its verb, it is considered
as anism al-masdar. Thus both the verbal noun and theism al-
masdar give the same indicant but they differ from each other
with respect to their morphological structures.”4 However, some
grammarians hold other viewpoints in demarcating the verbal

noun and ism al-masdar.’> In Arabic, almost all verbs have verbal

74 \bn Hisham, Sharh Shudhdr al-Dhahab, ed. CAbd al-Ghani al-Diqgir (N.P.: Dar
al-Kit3b, n.d.) , 526. See also, CAbd Allah Ibn CAqil, Sharh Ibn €AqTl, ed. MM.D.
CAbd al-Hamid, 6th ed., 2 vols. (Cairo: MatbaCat al-SaCada, 1951), 2:79-80.

75 Hasan, Al-Nahw al-wafi, 3:162-163.



nouns but only some of them have ism al-masdars along with
verbal nouns.

In fact, grammarians draw no decisive distinction between
the verbal noun and the ism al-masdar, which accordingly
overlap in some cases, such as a/-masdar al-mim7, the verbal
noun which begins with the letter ‘m’. 76 Furthermore, Sibawayh
reveals that no distinction was drawn between them by early
grammarians.’’ Nevertheless, grammarians, even early ones ,
such as Sibawayh, specify certain forms for verbal nouns, which
vary according to the variation of their verbs. For example, the
verbal paradigm racala, like the verb daraba, has the paradigm
facl as averbal noun, but the verbal paradigm facala like the
word kafara takes fuc] as a verbal noun. However, no , such
forms are given for theism al-masdar whose forms are rather
limited to that which has been employed by the authoritative
speech of the Arabs. In other words, unlike the verbal noun
which can be created whenever there is a need, there can be no
creation of new jsm al-masdars in addition to those which
actually exist in Arabic lexicography. In short, the grammatical
distinction between the verbal noun and the ism al-masdar
refers only to the morphological structure. This structure draws

a distinction between them because semantically, they share the

76 |bn Hisham, Sharh Shudhdr al-Dhahab, 526-528.

77 sibawayh, Al-Kitab, 2 vols. (Cairo: al-MatbaCa al-Kubra al-Amiriyya,
1317/1899), 2:244.



69

same indicant, namely, the act in its absolute form. Thus, the
verbal noun and the ism al-masdar of one verb are synonymous.
However, modern Shici usilists differentiate between them
by focusing upon the semantic aspect and neglecting the literal
one; 1t 1s the opposite of the practice of the grammarians. They
perceive the verbal noun, as previously stated, as a noun which
contains a substance indicating an act and an incomplete
ascription; but the ism al-masdar is considered a noun containing
only a substance which indicates an act. As the morphological
construction is concerned, they do not see any serious literal
difference between them and thus they share the same forms.
The distinction depends upon whether by employing them the user
intends the mere act or both the act and the ascription. For
example, in a sentence, such as ‘sale is forbidden on Friday’ the
word sale (bay¢) could be interpreted as a verbal noun or an ism
al-masdar and each interpretation yields a different legal ruling
in positive law. For example, if the law-giver says “sale is
forbidden on Friday,” the word “sale” could be understood as a
verbal noun or an ism al-masdar. |f an ascription is taken into
consideration, “sale” is a verbal noun; otherwise, it is an ism al-
masdar. In the former case, what 1s legally disapproved is the
ascription, viz. the embarkment in the transaction of sale, which
means that the transaction as suchm is valid. However, in the
case of theism al-masdar, the disapproved is the transaction
itself not its performance because what is considered here is the

action of transferring the ownership of objects through the
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contract of sale.”8 However, what is considered as the ism al-
magdar by grammarians is also regarded as the ism al-masdar
by usllists, but the latter treat it as an exception because of the
principle that there is no literal distinction between the verbal

noun and the ism al-masdar. AbU al-Qasim al-Khd'i says:

In the Arabic language, it is rarely that a
variation occurs between the two forms
(of the verbal noun and the ism al-masdar)
but they are always indicated by one form,
such as darb by which the indicant of the
verbal noun or the mere act are meant. So
both of them share one form. However, in
Persian, it is most likely that each one of
them has a specific form, such as kutak-
zadan (beating), gardish-gardidan (tour)
and so on.”79

In other words, the intention of the speaker determines
whether he uses the form to indicate the verbal noun or the ism
al-masdar. But when such a form is adjunct (mudar) to its
subject or, as rarely is the case in Arabic, to its object, it must
be considered as verbal noun because there is an obvious
ascription between the act and a certain essence. For example,
“the beating of Zayd is severe”; the word beating (darb) has to be
considered a verbal noun because it indicates the act of beating

as well as the relation between this act and an agent.80 However,

7853lih al-Zalim1, Al-Asl al-Nazari..., 484,

79The first of the forms in the example are ism al-masdars and the others are
verbal nouns. Muhammad al-Fayyad, Muhadarat i Usal al-Figh, 1:278.

80such an example is questionable because the infinitive, darb, as such is
ascribed, according to some usd/ists, to an unknown esence and here it is also
ascribed to Zayd. It means that the act of the infinitive is ascribed twice and
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when we say “beating is severe,” it could be interpreted as a
verbal noun or the jsm al-masdar, taking into account the subtle
difference between both interpretations. In other words, the
form of the verbal noun and theism al-masdar is versatile as in
the Arabic words yazid and mahm@dd. They can be used as proper
nouns, as in “| have met Yazid and Mahmid”. The former can also
be employed as a verb as in the case of al-ma3’u yazidu (the water
Is increasing), and the latter can be used as an adjective, such as
laqitu rajulan mahmddan khuluquhu (1 have met a man whose
manners are praised). All of these usages are common in Arabic
and the context is the decisive factor of the indicants. It is the
same in the case of our subject matter, where context can decide
whether the form is for the verbal noun or theism al-masdar.
However, in most usages, context does not help to determine
which one of them is being employed; it is only consideration of
the intention of the user which is the deciding factor, such as in
the case of the previous example “sale is forbidden on Friday.”
Having provided such an analysis of the ism al-masdar,
some usdlists believe that it, ism al-masdar, is the origin of
both derivatives and the verbal noun. Because the ism al-masdar
has no meaningful form (hay’a), it can be molded into any form of
derivatives. Although there is no morphological difference
between the form of the verbal noun and that of the ism al-

masdar, these ustlists maintain that the form of the ism al-

therefore the infinitive has two conceptions inherent in it: the act ascribed to
unrecognized essence and the act ascribed to a recognized essence, i.e. Zayd.
Such a complex indicant of the infinitive is questionable. See M. al-Hashim7,

Mabahith al-Dalfl al-LafzT, (Najaf: MatbaCat al-Adab, 1977), 349.
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magdar indicates no meaning unlike the form of the verbal noun
which indicates incomplete ascription, as noted before. The role
of the form of the ism al-masdar is only to bind its substance
(the basic letters), which cannot be articulated as a word without
being in a form.81

However, the usllist Mirza Husayn al-Na'ini (d.1936)
asserts that the form of the verbal noun does not produce any sort
of indicant. But he admits that the verbal noun, unlike the ism al-
magsdar, indicates potentially an incomplete ascription. This
indication is not due to its form but to its substance which is
coined by Arabs on the grounds that it has a potentiality of being
ascribed, unlike the substance of the ism al-masdar which is
coined provided that such a potentiality is not regarded.
Therefore, the verbal noun can be ascribed to its subject, such as
darbu Zaydin Bakran shadidun (Zayd's beating of Bakr is severe),
or asrarely, it can be ascribed to its object, such as darbu
Bakrin Zaydun shadidun which has the same meaning as the
previous example but with a different structure. But theism al-
masdar cannot be ascribed to its subject nor its object.82

A1-N3'ini’s view has become a subject of attacks leveled by
some usdlists, such as his student al-Khu'183 and M.B. al-Sadr.84

It seems that al-Na'ini is influenced in this view by grammarians

81A1-731im1, Al-Asl al-Nazari, 481-482.
82AbT al-Qasim al-Khu'l, Ajwad al-Taqrirat, 1:62-63.
83 A1-Fayyad, Muhadarat, 1:276-277.

84Mahmd al-Hashimi, Mabanith al-Dalil al-Lafzl, 350-351.
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who say that the verbal noun, when ascribed, grammatically
affects its subject or object; unlike the ism al-masdar which
has no such effect upon the subject and object, with the
exception of a few cases.85 According to grammarians, the ism
al-magdar can be ascribed, as in the case of karamu Zaydin (the
generosity of Zayd), but al-Na'ini's view is somewhat enigmatic
because he claims that the ism al-masdar is unascribeable.

In his rebuttal of al-N3’'ini's view that the form of the ism
al-masdar indicates an incomplete ascription, M. B. al-Sadr
resorts to a unique strategy for distinguishing the verbal noun
from the ism al-masdar. He believes that the form of the verbal
noun is established in order to indicate a certain property for the
substance of the verbal noun itself. This property is not an
ascription nor does the form indicate an essence. The form of
the ism al-masdar is coined to indicate absolutely nothing;
therefore, the indicant of the ism al-masdar is a mere act.
Thus, the ism al-masdar has a priority over the verbal noun
because the former simply indicates a mere act while the latter
is a compound of an act and a certain property. Theoretically,
that which is simple has priority over that which is compound.
Likewise, the verbal noun has priority over verbs and complete
sentences have priority over any incomplete sentences

(clauses).86 Although al-Sadr places immense emphasis on the

85|bn Hisham, Sharh Shudhdr al-Dhahab, S26-530. See also ©Abbas Hasan, Al-
Nahw al-wafi, 3:171-173.

86 A1-Hashim1, Mabahith al-Dalll al-Lafzi, 351-354.
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ism al-masdar, elsewhere, he declares that the ism al-masdar
is derivative.87 This fact, however, leads us to believe that he
considers the “basic common letters” as the origin of
derivatives--although he does not explicitly say this--since
there is no other alternative.

Despite the sophisticated interpolations these usdlists
might have given the subject, other ustlists radically reject the
ism al-masdar as the origin of derivatives. They focus their
criticism on the fact that the ism al-masdar comprises a form
just as any derivative. It seems that this question has led to the
other subject, namely, the common basic letters among

derivatives.

The Letters Common to Derivatives

The term “linguistic substance” (al-madda al-lughawiyya)
is used to describe the common, basic letters found in
derivatives, such as the letters d r b which represent a common
denominator in the verbal noun darb, the various tenses of verbs
daraba-yadribu-idrib, the active participle darib, the passive
participle madrdb, the noun of place madrab and so forth. It
seems that the first usdlist to have introduced such a view was
Muhammad Sharif al-Ha'ir1 (d.1245/1829), as conveyed by his
student Ibrahim al-Qazwini, who wrote his advanced lectures on

usdl al-figh.88 Later, this view has been adopted by many

87|bid., 407.

88iprahim al-Qazwini, Dawabit al-Usdl, ed. M. Mahdi (Tehran (?) :n.p,
1275/1858), 9.
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uslists, such as Muhammad Kazim al-Khurasani, known as al-
Akhund (d.1329/1911),89 MH. al-N2'1n1,90 Diy3d’ al-Din al-Clraqi
(d.1361/1942),91 Shaykh Husayn al-Hil17,92 AbJ al-Qasim al-
Khd'1,93 M.Baqir al-Sadr and CAbd al-Acla al-Sabzawari.94 In
fact, this view is more current among usdlists than that of the
ism al-masdar.

These usulists seek an origin (asl) of derivatives which is
not confined within a form so that they can formulate it in any
shape. They reject the ism al-masdar as an origin because it
posesses a form. |ts linguistic substance is not completely
absolute and non-conditioned (/g bishart); on the contrary, it is
conditioned so that it is not (bishart 1a) ascribed to an
essence. 92 In other words, the origin has to be a mere substance
which can be a subject of different accidental forms of
derivatives, just as melted gold can be molded into various kinds
of jewelry. The origin consists of a substance which indicates a
potential general meaning while the derivative consists of a

substance and a form which modifies the meaning. Consequently,

89M. Jamal al-Din, Al-Bahth al-Nahwi, 94.
90A1-KhT'T, Ajwad al-Taqrirat, 60-61.
91Jam3al al-Din, Al-Bahth al-Nahwi, 94
92A1-731im1, Al-Asl al-Nazari, 283.

93 Al-Fayyad, Muhadarat, 1:278.

94CAbd al-ACla al-Sabzawari, Tahdhib al-Usdl, 2 vols. (Najaf: MatbaCat al-
Adab, 1979), 1:36.

95Jamal al-Din, Al-Bahth al-Nahwi, 97.



the various meanings of derivatives in indicating, for example the

agent, place, time, etc. are due to their different forms. Al-KhuU'i

says,

The origin (of derivatives) is like a
primary matter (haylla) which is devoid
of any property because otherwise it
would not be receptive to other forms nor
would it be the substance for other things.
This is unlike the verbal noun or the ism
al-masdar because each of them contains
an additional property ...96

The influence of his teacher al-N2'ini97 is evident when he
draws an analogy between the origin and primordial matter,
which was an Aristotelian notion adopted by Islamic scholastic
philosophy.

At this point, one must recall that modern ustlists of the
Shic¢i legal school deal with theoretical not historical origin.
They do not trace historically the origin of derivatives back to a
certain primitive stage in the emergence of language. Rather,
their objective is to explore a well-established theoretical origin
based on a philosphy which has become the object of pride among
modern usdlists. They are not eager to determine the historical

origin even if they were able to do so, as al-Zalimi says,

Even if it is established for the usulist
that the verbal noun is the first to have
been pronounced by Arabs, he will
undoubtedly reject it even if the first

96 A1-Fayyad, Muhadarat, 1:278.

97 A1-KhT'i, Ajwad al-Tagrirat, 60.
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speaker (of the Arabic language) is present
in front of him and testify to confirm this
(verbal noun was the first to be spoken) as
long as the question of “the form” is above
any consideration.”98

Undoubtedly, the usdlists mean a theoretical origin
although some of their expressions, such as yu‘khadhu min (to be
taken from)®9 give the impression that they are dealing with an
historical origin. Otherwise, their discussion is nonsensical
because it is inconceivable that one assume that the primitive
people who first spoke the language had such a complex and
succinct conception of derivation. This means that before they
expressed any meaning they established an unutterable abstract
linguistic substance, such as dr b, then they systematically
derived the words which they needed. Such a hypothesis is
thoroughly is not supported by derivatives existing in Arabic,
such as those which originate from particles. Nevertheless, it
could be that the distinction between the theoretical and
historical origins is not completely clear to some usulists.

Although al-Zalimi distinguishes between the theoretical
and historical origins and believes that usudl/ists only grapple
with the theoretical issue, he questions the practicability of
their views in considering the linguistic substance as an origin.

This is because it is impossible for the establisher (wadi¢) of

the language to imagine disjoined letters which indicate meaning

98A1-7alim1, Al-Asl al-Nazari, 484,

99Jam3al al-Din, Al-Bahth al-Nahwl, 94
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before deriving meaningful words from them.100 However, it
seems that this criticism is not accurate because it involves an
historical event regarding the historical establishment of the
language. Al-Zalimi’s criticism concerning the theoretical origin,
as opposed to the historical origin, is irrelevant to the usdlists.
In terms of linguistics, it is admissible to say that unlike
grammarians, usulists concern themselves with a prescriptive
not a descriptive notion about the origin of derivatives.

It is noteworthy that some contemporary grammarians, such
as CAbd Allah Darwish and Tammam Hassan, think that the origin
of derivatives is the linguistic substance. Although their view is
analogous to that of some ugulists, their approach to it is
radically different from that of ust/ists. Accordingly, no
ustlistic influence upon these grammarians can be claimed
despite the fact the us(lists adopted this view long before them.
Thus, grammarians did not take the idea from usulists, for such a
communication between Shi¢i usllists and Egyptian Sunni
grammarians is indeed unlikely to occur.

Darwish bases his theory upon the commmon idea of jidhr
(root) in Arabic lexicography. This refers to the common letters
in words which are believed to share a derivational tie with each
other. After jidhr comes the closest word to it, the base or stem
which is represented by the verb in the Kufan school and the
verbal noun in the Basran school. Above the stem are the

derivatives and other similar words. This whole idea can be

100A1-731im1, Al-Asl al-Nazari, 484-485.
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visualized as a tree having jidghr as roots, stem as the trunk and
derivatives along with other associated words as branches. 101
However, the idea of jidhr serves as a systematic methodology
for Arabic lexicons. The first to have introduced the idea is al-
Khalil Ibn Ahmad al-Farahidi (d.170 or 176/786-791), the teacher
of Sibawayh and the author of the famous lexicon al-CAyn. It is
assumed that he was influenced by Sanskrit, in which the idea of
Jidhr had already existed.102 Darwish rejects such an
assumption and emphasizes the originality of al-Khalil in this
respect.103 |n fact, Darwish is extremely impressed by the
scholarly endeavors of al-Khalil, to whom he devotes most of his
book, al-Macajim al-CArabiyya. Accordingly, one can positively
deduce that his admiration of al-Khalil has led him to adopt the
idea of jidhr as an origin of deriatives. Darwish is quoted as
saying,

‘The origin is an abstract thing not used in

the language, which is (for example)k t b

(for kataba, to write, and other related

words). By changing vowels and placing

additional letters in acccordance with a

certain system, we obtain derivatives,

among which are verbal nouns. This is
what Arabic lexicons depend upon.' 104

101Tarazi, Al-Ishtiqaq, 76-77.

102|pid., 79.

103cAbd Al13h Darwish, Al-Macajim al-CArabiyya (Cairo: MatbaCat al-Risala,
1956),4. |

104A1-731im1, Al-As] al NazarT, 485.
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Tammam Hassan is also influenced by Arabic lexicography
but presumably through Darwish who adopted the idea before him,

although Hassan does not acknowledge such an influence.105

Hassan says,

If we are to find a connection between
words, we must not consider one of them
as an origin for others. But we must refer
to the method of lexicographers who bind
words by the roots of the (linguistic)
substance (of these words) in order to
make this ...the basis of our methodology in
the study of derivation. Accordingly, we
consider the three roots106 as an origin of
derivatives so that the verbal noun is
derived from it and the past tense is
derived from it as well1.107

In fact, such an attempt to consider jidhr as an origin
affects the construction of the whole theory of derivation. All
Arabic words are either defective (jamid) or non-defective
(mutasarrir), but according to Hassan's hypothesis, Arabic words

are divided as follows:

105The second edition of Darwish's book, Dirgsat fil-Sarf, appeared in the
early 1960's while Tammam Hassan published his book, Al-Lugha al-CArabiyya:
Mafn3dh3d wa-Mabnaha, for the first time in 1973. He also edited the famous

lexicon of al-Khalil, i.e. al-CAyn.

106Most Arabic words are based upon three consonant (samit), letters. These
letters are called jidhr, maddat al-kalima (the substance of the word), or al-

hurdf al-usdl (the basic letters).

107Tammam Hassan, Al-Lugha al-CArabiyya: Macnaha wa-Mabnaha, 2nd ed.
(Cairo: Matabic¢ al-Hay a al-Misriyya al-CAmma lil-Kitab, 1979), 169.



words

Derjved Non-Derived (sulb)

[pronouns, adverbs,
particles and some suffixes]

Non-Defective (mutasarrif) Defective (jamid)

[Verbal nouns, verbs, past participles, - =
active participles and other derivative [rajul,(man) Kitab, ,(DOOK)
forms] faras, (horse) ma'(water)

It seems that this attempt is not genuine; rather, it is a means
of eluding the acute controversial question of appointing an origin
of derivatives.

It must be noted that despite the apparent similarity
between this view and that of some usdlists who regard the
linguistic substance as an origin, there is a vast gulf between
them. These grammarians borrow the idea from lexicography
when they fail to determine its origin. They adopt the idea
without even modifying it to solve the problem tactfully. They
complicate the problem by enlarging the sphere of derivation to
assimilate almost all Arabic vocabulary. The major difference
between uslists and grammarians is that usdlists apprehend
the linguistic substance as the common basic letters among
derivatives while the grammarians grasp it as the common basic
letters among derivatives and other pertinent words. Moreover,
uslists erect atheoretical origin which has no effect upon the
fundamental features of the derivational theory. This view,

indeed, can be adopted by grammarians and morphologists as a
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suitable solution to the problem in order to bring an end to their
oscillation between views. In the case of an historical origin,
one must note the appealing theory of Abl CAIT al-Farisi because
it is the most likely to reflect reality.

In this chapter, the historical introduction of derivation in
usul al-figh has been investigated. It has been suggested that
the subject is extraneous to the discipline of usdl al-figh and
that Fakhr al-Din al-Razi, motivated by theological concerns, was
the first usllist to have introduced the subject into usdl al-figh.
However, in Shi¢i usdl al-figh, the subject matter was
introduced at a later period by al-cAllama al-Hilli and soon
afterwards it was regarded as an integral part of usdl al-figh by
virtue of its tie with legal problems in positive law. The
preceding discussion has shown that early usulists adhered to
the grammatical school of Basra with regard to the origin of
derivatives. However, modern Shici usllists have established
independent views, rendering the grammatical views about the
subject obsolete. The main target of usu/ists in treating the
subject matter is analyzing derivatives, as will be seen in the

following chapter.



CHAPTER THREE
THE ANALYTICAL APPROACH TO THE DERIVATIVE

IThe Conception of the Derivative

Unlike grammarians and morphologists, usdlists are
interested primarily in the theological aspect of derivatives, as
noted above, and not in the linguistic one. Therefore, they
restrict the domain of derivatives in order to exciude from their
discussion irrelevant material such as nouns of place, time and
instrument which have no bearing on theology or positive law.

Such exclusions, called semantic narrowings,'seem to have
occurred arbitrarily because there was no usdlistic conception of
derivatives in the mind of previous usdlists. Their conception
was somewhere between the linguistic identity and what it
should have been in usil al-figh. Such confusion can be clearly
seen in their definition of the derivative. They define it
differently from the way they actually perceive it. For example,
al-Kamal Ibn al-Humam (d.861/1456) defines it as “that which
agrees with its verbal noun in its basic letters and meaning
having something additional.”2 This definition agrees with the
Basri conception of the derivative. But unlike the Basri
grammarians, al-Kamal does not consider the verb as derivative.

Restricting this broad definition, he then excludes the nouns of

IThis is a linguistic term indicating a process whereby the meaning of a word
becomes less general or inclusive. The counterpart of this term is "semantic

broadening".

2|bn Amir al-Hajj, Al-Taqgrir wal-Tahbir, 3 vols. (Cairo: al-MatbaCa al-Kubra
al-Amiriyya, 1316/1898), 1:89.
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place and time from the scope of the derivative investigated in
usul al-figh .3

In fact, such confusion is not avoided by other usdlists,
such as Ibn al-Hajib (d.646/1248) and his commentators, al-Qadi
CAdud al-Milla wal-Din, known as al-Tji (d.756/1355) and al-
Sharif al-Jdurjani (d.791/1388).4 This confusion in identifying
the derivative may refer to the question of whether or not the
subject is relevant to usdl al-figh. As we have seen in the
previous chapter, some usilists find it irrelevant to deal with
this subject; thus, they repudiate it.

In the modern Shi€i school of usdl al-figh, the conception of
derivatives has undergone several semantic narrowings and
broadenings. There are derivatives which have been excluded and
some non-derivatives have been included, for example, the non-
derivative word zawja (wife) is considered a derivative. These
changes are not arbitrary but implemented according to a highly
structural perspective which bestows upon derivatives a unique
usdlistic identity.

Rudimentary efforts towards a clear usul/istic conception
of derivatives seemed to have been promoted by Muhammad Kazim
al-Khurasani (d.1329/1911).5 These efforts have been further

reinforced by later ustlists, such as Muhammad H. al-Na'ini (d.

31bid., 90.

4sacd al-Din al-Taftazani, Hashiyat al-Taftazani, 2 vols. (Cairo: al-Matba‘a al-
Kubra al-Amiriyya, 1316/1898), 1:171-172.

SI"Iuhammad K. al-Khurasani, Kifayat al-Usul, ed. Mirza M.A. al—,TahrénT, 2ed, 2
vols. (Tehran: Kitabfurlshi Islamiyya, 1367), 1:58-61.



1335/1938)6 and his student AbT al-Q3sim al-KhT'i, who, along
with his student Muhammad Baqir al-Sadr (d.1980), presents an
elaborated discussion of the subject matter.

A1-KhU'1 indicates that the Arabic word is divided
linguistically into two types: derivative and non-derivative
(jamid). Each of these two is further subdivided into two. The
first division of the derivative is a derived word which may be
ascribed to a subject having a link with the meaning of this word,
such as active and passive participles and nouns of place and
time. For example, when a person has acquired certain
knowledge, we can derive the word knowledgeable and ascribe it
to him. Therefore, it can be said, for example, ‘John is
knowledgeable’; this latter word being associated with the
subject which acquires knowledge. The second division of the
derivative is a derived word which is non-ascribable to a subject,
such as verbs and verbal nouns. Accordingly, one cannot say that
John is knows or he is knowledge.

With regard to the non-derivative, al-Khu'l discusses two
types: first, there are words whose meanings are taken from the
basic components of their denotations, such as human, animal,
tree, dust, etc... For instance, when it is said that John is human,
it means that humanity is an essential element of John's essence.
Thus, once he loses this element, he accordingly loses his essence

as a human being. Therefore, John and human are basically the

6AbT al-Qasim al-KhT'i, Ajwad al-Taqgrirat 7 Usdl al-Figh, 2nd ed. (Tehran:
Chapkhana Sharikat Sahami Tab¢ Kitab, 1367/1947), 52-54.
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same. This is unlike the word knowledgeable which represents an
accidental element of John when it is ascribed to him. Once he
loses this element, he does not l1ose his essence as a human
being. Secondly, there are words whose meanings are taken from
accidental (Caradi) aspects of their denotations, such as husband,
wife, slave and free.” In the example, John is a husband, the word
‘husband’ obviously reveals no essential part of John's being;
rather it is an accidental epithet for his marital status.

Among these four types of derivatives and non-derivatives,
al-Khu'1 holds that the usdlistic derivative consists of the first
type of derivative and the second type of the non-derivative.8 His

view can be illustrated by the following chart:

word in Arabic

Deriv'ative Non—dierivative
Ascr,ibable non-ascr?bab]e Represlents an Represents an
to su‘bject\s\ _ to sub!ggts essential element acci‘dental element
| e T ;
o e
Linguistic derivative Usalistic derivative

In fact, this identification of the usulistic derivative is

actually based upon the conception that any word is considered

7M. Baqir al-Sadr gives the word minshar (saw), as an example of this type.
See MahmUd al-Hashimi, Mabahith al-Dalll al-Lafzi (Najaf: MatbaCat al-Adab,
1977), 409. However, this word does not belong to this type because,
linguistically speaking, it is derivative. It is called a noun of instrument. See
Ahmad al-Hamalawi, Shadha al-CArf fi Fann al-Sarf, 16th ed. (Cairo: MatbaCat
Mustfa al-Babi, 1965), 86.

8Muhammad |. al-Fayyad, Muhadarat 1 UsUl al-Figh, 5 vols. (Najaf: Matba‘tat al-
Najaf, 1962), 1:216. -



derivative once it incorporates the following two fundamental

bases:

1= The derivative must be ascribable, as noted above. Even
if, for example, John obtains a sense of generosity, it cannot be
said that John is generosity. The verbal noun, generosity, is
actually different from John. However, it can be said that John is
generous because the adjective, 'generous’, is intended to be
ascribed to a subject having the quality of ‘generosity’, a word
from which ‘generous’ is derived.

2-The derivative is assumed to consist of an essence and an
origin (mabda’) upon which the meaning of the derivative is
based. It is necessary that this essence exist when the origin is
separated from it. Otherwise, it cannot be considered a
derivative. An example of this is the word ‘human’ ascribed to
John. The essence of John disappears as soon as the origin,
humanity, is detached from him. This is unlike the word
‘generous’ where the essence remains eventhough the origin,
generosity, is detached from it.®

It is noteworthy that modern Shici usulists draw their
discussions of the subject from a philosophical perspective. M.
Baqir al-Sadr is a clear example of this phenomenon. He analyzes
the subject according to a discursive logical and philosophical
methodology. However, he claims that he does not rely upon such
methodology in understanding the subject. He even points out

that it is not accurate to subject linguistic matters to discursive

9A1-Fayyad, Muhadarat .., 1:217. See also al-Hashimi, Mabahith .., 407-408.
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and subtle analysis; rather, the customary and spontaneous

apprehension is to be considered as a criterion for diagnosing
such matters.

IT is very interesting to note that the usdlists use a
semantic strategy in constructing their conception of the
derivative. They base this conception upon the semantic aspect
of words, i.e. their meanings. Nevertheless, usllists are not
interested in the meaning as such but in its rational relation to
its denotation. To illustrate this point, we can examine the word
‘husband’ which is a derivative, according to the Shi¢i usdlists.
These usllists do not consider the morphological structure of the
word nor do they consider its syntactic composition. They
identify its lexical meaning and the relation between this
meaning and its denotation. This relation is determined through
an intermediary agent which is the origin (mabda’) of the word.

The example, John is a husband, can be analyzed as follows:

(Word) husband

(meaning) /»male legal spouse
(mabda’) marriage \
(denotation) John

Analyzing this example, the ugsu/ist would concern himself

with an inquiring approach to the rational affinity between
marriage and John whether the former is accidental or essential

in the latter. If it is essential, i.e. if it indicates a basic
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component of John's essence, the word ‘husband’ is non-
derivative; but if it is accidental, ‘husband’ would be derivative.

Although this theory seems to be sophisticated, some
usulists still dispute whether or not some words are derivative.
This dispute was instigated by the fact that the mainstay of the
theory is the affinity between the mabda’ and the denotation.
This affinity is fundamentally determined by intellectual
speculation, which, being variable, gives rise to such
disagreement.

The most disputable question is the noun of time, such as
maqtal, indicating a time of killing. This is because it consists
of mabda’ which is killing and an essence which is time. The
problem is that it is inconceivable that this essence remain
unchanged since time is naturally changeable. This is to say that
magqtal indicates the time during which the act of killing takes
place; thus, once this act is completed, its time also elapses and
another period of time starts. For example, when the act of
killing takes place during the night, the following morning will be
another time which is no longer linked with this act. In other
words, once the mabda’ terminates, the essence, time, elapses.
Hence, this problem pertaining to the changeability of time
renders the noun of time non—-derivative because it lacks a
fundamental basis: the essence must remain even when the
mabda’ is separated from it, as previously stated.

However, usdlists neglect this question and consider the
noun of time as derivative. Muhammad K. al-Khurasani justifies

this view by conceiving the essence, time, as established in this
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noun, in a universal sense which includes the time during which
the mabda’ takes place and an inconceivable time after the end of
the mabda’. This means that the time is perceived theoretically
as remaining but in reality it is impossible to find a time when
the mabda’ separates from it. Al-Khur3sani illustrates this
point by giving as an example the philosophical expression wajib
al-wujud (the Necessary Being). This expression is universal, i.e.
includes anything whose existence is philosophically necessary.
But actually it has no denotation except God alone and it is
impossible to find another whose existence is necessary.10

Other ugsdlists, such as Muhammad H. al-N3'in7,!! Muhammad
H. al-Isfahani (d.1361/1942),12Diya’ al-Din al-CIraqi
(d.1361/1942),13 AbT al-Qasim al-KhT'i!'4 and M. Bagir al-Sadr,!5
give different justifications to the previous question. All of
them base their discussion upon a developed philosophical
approach paying no attention whatsoever to any linguistic
consideration. They completely diverge from what Arabic-
speaking people apprehend, and they indulge in pure intellectual

speculation. In fact, this manner of treating linguistic matters

10A1-Khurasani, Kifayat .., 1:60-61.
"TAI-KhT'T, Ajwad al-Taqrirat,

'2M.uhammad Husayn al-Isfahani, Nihdyat al-dirdya fi Sharh al-Kif3ya (Qum:
al-MatbaCa al-ClImiyya,1379), 1:98-100.

13A1-Hashimi, Mabahith .., 413-414,
I4A1-Fayyad, Muhadarat ..., 1:230-33.

'SA1-Hashimi, Mabahith .. 412-414,
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should be marked as a serious feature of the usdlistic
methodology. This phenomenon requires a studious investigation
in the usdlistic literature if it is to be assessed within the
whole usulistic strategy in dealing with Arabic texts.

Beside the previous question about the noun of time, al-
Mirza Muhammad H. al-Shirazi (d.1312/1894) excludes from the
derivative the noun of instrument, such as mirtah (key), and the
passive participle, such as madrib (beaten). However, his view
meetls no acceptance among famous usdlists. M. Baqir al-Sadr

undertook the task of refuting his view.16

Analvtical Aspects of the Derivative

The primary goal of the usllists is the analysis of the
derivative. The framework of such analysis was laid down by
Fakhr al-Din al-Razi (d.606/1209). Other usulists do not deviate
dramatically from this framework although they emphasize
different points according to their own interest in dealing with
the subject matter.

The usdlistic analysis of the derivative is intended to
address three different disciplinary aspects: grammatical,
rhetorical and theological. It is interesting that these aspects
reveal no objective unity which binds them together to serve a
specific interest. This fact strengthens our hypothesis that al-
R3z71, the first usdlist thought to have introduced the subject

matter in usd] al-figh, did no more than gather scattered

161bid.,411-412.
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questions from various disciplines which had already flourished.
The following discussion of the three aspects will highlight our
hypothesis and provide us with a clear view of the usdlistic

methodology in assimilating such a linguistic topic.

The Grammatical Aspect

This aspect is based upon the question of whether the
derivative is simple or compound. For example, does the active
participle ¢calim (knowledgeable) indicates an essence and a
knowledge pertaining to this essence or does it suggest only one
thing? This is a grammatical question because it deals with the
indicant of the derivative. This indicant must be identified by
grammarians since it is related to the semantic function of the
derivative in the syntactic composition. However, grammarians
neglect this aspect of the derivative, save some of them who deal
with it in a rudimentary manner. They point out in positive terms
that the derivative is a compound of the mabda’, which they refer
to as macna (meaning), and an essence related to this mabada’, or
meaning.!”/

Usdlists, unlike grammarians, commit themselves to an
exhaustive study of this particular aspect while they do not
expend such effort upon other aspects. Early ugtlists do not

place considerable emphasis on this aspect and most, if not all,

17cAbd Al1ah Ibn €AqTl, Sharh Ibn €AqTl, ed. Muhammad M.D. €Abd al-Hamid, 6th.
ed. 2 vols. (Cairo: MatbaCat al-Sa‘ada, 1951), 2:154. See also Abbas Hasan, Al-
Nahw al-Wari, 4 vols. (Cairo: Dar al-Macarif, 1961), 3:32,144-145,342.
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of them follow the grammatical conception of the derivative as
being compound. A1-Razi says:
The concept(marhim) of ‘black’ (being
derivative) is something having blackness.
Concerning the reality of this thing, it is
exterior to the meaning (of the derivative);

so if it happens to be known, it is known
by means of concomittance (jltizam).'8

By the second sentence, he means that the quiddity of the
essence ought to be inconceivable; however, it can be conceived in
the context but still cannot be considered an integral part of the
meaning of the derivative. He further illustrates his point by
giving the example ‘black is a body.” If, he says, the meaning of
black is “a body having blackness,” the meaning of the example
would be that the body having blackness ought to be a body. It
means that the sentence is redundant or, as called by some
modern usllists, anecessary proposition (gadiyya dardriyya). It
is a necessary proposition because the essential statement is
that a body is a body. However, when the essence is not
identified, i.e. as a body, the proposition would be probable--
meaning that the black thing is a body. It is probable in this case
because the black thing might corresponds to something other
than a body.

This view of the derivative as a compound is adopted by an

influential group of usdlists. Among these usilists are: Sayf al-

18Fakhr al-Din al-Razi, Al-Mahsdl, ed. Taha J. F. al-CAlwani, 2 vols. in 6 parts.
(al-Riyad: Matabi¢ al-Farazdaq, 1399/1979), |, i:344.
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Din al-Amidi (d.631/1233),!9 Muhammad Amin, known as Amir
Badshah,20 al-Qadi al-Baydawi (d. 716/1316),21 Jamal al-Din al-
Asnawi (d.772/1370),22 al-Kamal Ibn al-Humam (d.861/1457)23
and many others.24 |n addition, this view also finds some
supporters in the modern ustlistic school of al-Najaf, such as
Muhammad Husayn al-Isfahani,2> the present leader of the school,
AbU al-Qasim al-Kht'i26 and his student M. Baqir al-Sadr.27 |t
must be noted that al-Khu'i interprets what Muhammad K. al-
Khurasani says about the subject in favor of this view that the

derivative is compound.28

195ayf al-Din al-Amidi, Al-/hkam fi Usdl al-Ahkam, 4 vols. (Cairo: Dar al-
Hadith, n.d), 1:73-74.

20 Amir Badshah, Taysir al-Tahrir, 4 vols. (Cairo: Matbacat Mustafa al-Babf,
1350), 1:67.

21Jamal al-Din al-Asnaw]i, Nihdyat al-Su’dl fi Sharh Minhaj al-Wusdl, 3 vols.
(Cairo: MatbaCat al-Tawfig al-Adabiyya, n.d.), 147.

22|pid., 147
23Badshah, Taysir ..., 67.

2452Cd al-Din al-Taftazani, Hashiyat al-Taftazani, 2 vols. (Cairo: al-Matbata
al-Kubra al-Amiriyya, 1316), 1:175-76.

25A1-Isfahani, Nihayat ..., 129-129.

26 A1-Fayyad, Muhadarat ..,1:267. Since al-lsfahani is known for holding the
view that the derivative is compound, we conclude that he is a teacher of al-
KhU'i and he is the one to whom al-KhiU'i refers as “shaykhuna al-Muhaqqiq”
while he refers to his teacher al-N2'ini as “Shaykhuna al-Ustadh.” Ibid., 267.

Accordingly, it might be said that al-KhT'7 is influenced by al-Isfahani in this
respect.

27 A1-Hashim1, Mabahith ..., 372.

28A1-Fayyad, Muhadarat ..., 1:266-67.



This view incorporates a third element in addition to the
essence and the mabda’. This third element is an ascription
(nisba) between the other two elements which otherwise would
not be related to each other. This ascription is incomplete (nisba
naqgisa) unlike the ascription which constructs a sentence, such
as John is knowledgeable. In this sentence, the ascription is
complete because it builds a sentence from the subject and the
predicate while the ascription in a derivative, such as
knowledgeable (¢alim), indicates a certain relation between the
mabda’ , knowledge, and the unidentifiable essence.

However, there is a serious question arises from this view:
when usulists argue about whether the derivative is simple or
compound, are they analyzing the derivative from a philosophical
standpoint or as it is understood by ordinary people? It seems
that usllists unanimously agree that what is understood from
the derivative in the level of communication is a simple indicant.
Therefore, when someone hears the derivative ¢alim
(knowledgeable) he acquires immediate intuitive understanding of
it. This simple indication of the derivative is called by some

usdlists al-basata al-lihaziyya 2° or al-idrakiyya. 30 Each of

these terms refer to the simplicity in the level of communication.

However, when the derivative is rationally analyzed, the
disagreement takes place among usulists on whether it is simple

or compound. Hence, there are two levels of perceiving the

29A1-Fayyad, Muhadarat ..., 1:265.

30|bid., 265.
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derivative: that which is grasped on an intuitive level and that
which is grasped on a rational level. In fact, most words could be
subjected to these levels, such as home, wall, book etc. Such
words, when used in ordinary communication, indicate simple
units but their indicants are actually compound. Home, for
example, is understood as one unit but, in reality, it is compound
of multiple materials, such as rocks, wood, cement etc....

Nevertheless, once again a legitimate question about the
usulistic methodology arises. Why do the usidlists neglect the
ordinary way of understanding the language and plunge into pure
intellectual speculation? The contemporary Shici usdlist, C¢Abd
al-ACla al-Sabzawari seems to be aware of this question. He
asserts that intellectual subtleties have to be abandoned in favor
of the customary apprehension of the language. Therefore, the
derivative is rationally compound but it is not at the lTevel of the
established usage.3]

Al-Sabzawari claims that there are three, not two, levels
of perceiving the derivative. He upholds the rational level and
subdivides the intuitive into that which entails consideration of
the subject and that which entails literal and immediate
apprehension of the word. By the level which involves
consideration, he means the intuitive level discussed by other
usdlists, such as al-Khu'i. By immediate literal apprehension

(al-tabadur al-larzi) he means that which is conceptually

31cAbd al-ACla al-Sabzawari, Tahdhib al-Usdl, 2 vols. (Najaf: MatbaCat al-
Adab, 1979), 1:39-40.
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understood from the expression not the actual object indicated by
the expression. Al-Sabzawari claims that the disagreement
among ugulists pertains to this level and not the the rational
one where the derivation can only be perceived as a compound.32

To him, the three levels could be elucidated by the primary

example,.

1-scholar
CAlim (knowledgeableX—2-scholar or essence + knowledge?

3-essence + knowledge

This tri-level theory emerged subsequent to the double-
level theory. Although al-Sabzawari maintains that the
derivative is simple, one could classify him with those who think
that it is compound. This is because both agree at the third
rational level and admit the existence of composition (tarkib) of
the derivative. The difference between the two is that al-
Sabzawarl does not admit that there is a problem at the third
level as the others do. He sees the problem at the second level.
Nevertheless, this classification could be far-fetched; therefore,
he has to be treated in accordance with his tri-level theory.

In fact, al-Khud'i refers to literal immediate apprehension as
part of the first level, according to the double-level theory.

Thus, he claims that it is self-evident that the derivative in this

32|bid., 39.



sort of apprehension is compound while al-Sabzawari claims that
it is simple.33 Accordingly, one may conclude that this particular
disagreement is a kind of verbal juggling caused by employing
imprecise terminology.

The view of the composition of the derivative is based upon
logic. This is because logicians stipulate that the ascription
between the subject and its predicate is not correct unless the
subject and predicate are different concepts in the mind and are
the same subject outside the mind.34 For example, it can be said
that ‘John is knowledgeable’ because the subject and predicate
reveal different concepts in the mind but they are the same
object which is John. According to this example, it cannot be
said that ‘John is knowledge’ because outside the mind John and
knowledge are two different objects; knowledge is not John.
Hence, the view that emphasizes composition is based on this
logical ground because if the derivative, e.g. knowledgeable, is
simple, what is the difference between it and its origin,
knowledge, which is also simple? The fact that the derivative
can be used as predicate while its origin cannot mean that the
essence in the derivative, is taken into consideration. This

essence corresponds to the subject of the sentence, therefore,

33A1-Fayyad, Muhagdarat ..., 1:268.

34Myhammad R. al-Muzaffar, Al-Mantig, 4th. ed. (Najaf: Matba‘at al-Na®man,
1972), 91-92.
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the subject and its predicate, which contains an essence, are the

same in reality. 35

Despite this Togical question, some usdlists believe that
the derivative is simple. The most outstanding supporter of this
view is the theologian Muhammad Jalal al-Din al-Dawwani
(d.907/1301). He seems to have been the first to have adopted

this view since there is no mention of it by earlier scholars. He

says:

The meaning of the derivative does not
actually contain an ascription, for the
meaning of white, black and the like is
what is expressed in Persian by safid,
siyah and the like. Their meanings have
nothing to do with what is described,
neither in a general sense nor in
particular..So the meaning of the
derivative is the adjectival meaning alone.
Then, reason perceives by self-evident or
discursive proofs that some of those
meanings (of the derivative) do not exist
unless they are describing other
realities.3%

This view is followed by some ugll/ists, such as Muhibb
Al113h 1bn CAbd al-Shakdr al-Bihari (d.1119/1707)37 and,
Muhammad H. al-Na'inT from the Najafi school. They believe that

the derivative indicates no more than an action in an absolute

3SAl-Fayyad, Muhadarat .., 1:268.
36A1-Isfahani, Nihayat .., 1:130.

37Muhibb Allah al-Bihari, Fawatih al-RahamGt bi-Sharh Musallam al-Thubit,
1:197.
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sense. Hence it does not indicate an essence nor an ascription
just as the verbal noun. But in order to eliminate the previous
logical question, they draw a philosophical distinction between
the derivative and the verbal noun. This distinction, established
by philosophers, is that the verbal noun is eatablished bishart 13
(with a condition that not) while the derivative is established 13
bishart (without condition). There are subtle differences in the
way usulists interpret this puzzling distinction. One of these
interpretations is that the derivative and the verbal noun are
basically the same but the verbal noun is established under the
consideration that it is not to be used as a predicate (mahmdal)
while the derivative is considered when established without any
consideration; therefore, it can be used as a predicate.38

This view involves more philosophical elements than the
first view. Furthermore, having been initiated by the theologian,
al-Dawwani, it seems to be intended to serve a theological
purpose; this purpose being the divine attributes. Since these
attributes are derivatives, it is appropriate to be conceived of as
simple then the question of duality of God and the attributes can
be somewhat avoided. This problematic situation forces the
usdlists of the first view to render their view in harmony with
this theological question. Consequently, we see al-Khu'l, who
takes the derivative as a compound, conceives the essence, which
is indicated by the derivatives, in a very odd light, just, we

suppose, to remedy this situation. He states that this essence is

38A1-Fayyad, Muh3darat ..., 1:283-285.
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extremely obscure and deprived of any property except that it is a
subject of the mabda’. It is even unknown whether it is different
from, or identical with the mabda’ .39 However, by so doing, it
seems that al-KhU'7 adjusts his perspective about the subject
matter to meet his Shic¢i creed about the attributes, which are
deemed to be the same as the essence of God.

Thus far, two views about the derivative have been
presented. A third view, however, represents a synthesis of the
two views and is adopted by Diya" al-Din al-Clraqi and others, who
believe that the derivative indicates an action (mabda’) and an
ascription without indicating an essence. Since no ascription is
maintained without an essence, they holds that the essence is
indicated by concomittance but not immediately by the derivative
itself. In terms of logic, the derivative, according to this third
view, indicates the action and the ascription by signification de
pleine concordance (dalalat al-mutabaga). But, the derivative
indicates the essence by signification of concomitance (dalalat
al-iltizam).40

In short, this grammatical analysis of the derivative bears
no legal consequence with regard to positive law. [t is closely
related to the divine attributes in theology. Therefore, usulists,
especially modern ones, attach to this analysis an elaborated

discussion about divine attributes. Concerning the ugsulistic

39|bid., 267-268

40 A1-Hashimi, Mabahith ..,264-265. See also M. Jamal al-Din, Al-Bahth al-
Nahwi €ind al-Usaliyyin, 122,128-129.



methodology in treating this linguistic issue, usGlists operate
their logical, philosophical speculations paying no attention to
the customary way of understanding the language. They overload
their discussion with intellectual, abstract analysis in such a
way that it becomes impenetrable and extraordinary as far as the
language is concerned. However, it must be mentioned that
philosophers and logicians, even the Ancient Greeks, deal with the
topic of derivatives but in a broader sense. This topic has a
strong impact upon the usdlistic discussion of the subject
matter; a discussion which, accordingly, becomes much closer to

philosophy and logic than to language.

The Rhetorical Aspect

This aspect focuses upon the real (haqiqi) and metaphorical

usages of the derivative, as briefly illustrated in the second
chapter. Obviously, this aspect is intrinsically associated with
the disciplinary interest of rhetoric, although it plays an active
role in Shici positive law, as demonstrated in the question of "the
heated water.”

The rhetorical analysis addresses the question of whether
or not, in a real sense and not simply metaphorically, the
derivative is applied to a subject which had previously stood in
relation to the meaning of the origin of this derivative but it no
longer maintains this relationship. For example, when John beats
someone, the derivative “beater” is applicable, in its real sense,
to him while he is beating but it is not the case before he began

beating except in a metaphorical sense. The usage of the
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derivative in these two cases is indisputable among the usdlists.
However, the issue concerns the application of the derivative,
beater, to John after he finishes beating. Is this application
metaphorical because John is not a beater at this time but he
was? Or is it real because he has already beaten?

UsUlists pose three answers to this question. Some of
them believe that the derivative in this case is applied in its real
sense while others consider the application metaphorical. A third
answer yields a more analytical solution to the problem. It bases
its judgment upon the variable origins of the derivative. If the
action of the origin is naturally.performed at once, such as to
stand up or to sit down, the usage of the derivative in this case is
a metaphor. But, if it is performed gradually, such as to speak or
to move, the usage is real (haqgiqa). In fact, this third answer is
proposed to avoid a critical question about derivatives, such as
speaker or informer, which cannot be used in a real sense
according to the second answer. This is because “speaker”, for
instance, cannot be applied before the speech ends. But when the
speech ends, there will be no relation between the one who
speaks and the origin of the derivative, ‘speaking’. Thus, the
derivative, speaking, is always inapplicable in its real sense.41

According to the third answer, the derivative in this case is
applicable in a real sense because its origin cannot be
accomplished at once. Such origins are called magadir sayyala

(flowing origins). Muhibb Allah al-Bihari, without drawing such a

411bn Amir al-Hajj, Al-Tagrir.., 1:94

103



distinction between origins, avoids the question by tolerating the
concepts of present and future. He gives place to the customary
apprehension of these concepts. Therefore, “speaker” can be
applied in the real sense to the one who has just finished
speaking but it cannot be applied in the same manner to the one
who finished his speech one week ago, for example. This is
because there is a considerable 1apse of time in the latter case
but not in the former one.42

However, concerning the application of the derivative which
is no longer related to its origin, Fakhr al-Din al-Razi considers
it to be metaphorical. He states that there is a disagreement of
whether the existence of the aspect of derivation is a condition
for the derivative to be applied in the real sense. Then, he
comments “innahu laysa bishart --in two other manuscripts /a
yushtarat --(it is not a condition) contrary to Abu CAl7 Ibn STna
of the philosophers and AbU Hashim of the MuCtazilites.”43

This rhetorical aspect of the derivative has been given the

lion’s share in the elaborate discussions of al-Razi as well as

42Muhibb Alah al-Bihari, Fawatih al-Rahamdt..., 1:195.

43 A1-Raz1, Al-Mahsdl..., 1:329. In fact, the statement Jaysa bishart seems to be

a mistake and there must be no negation, i.e. without /aysa. Otherwise, there is
no contradiction between his opinion and that of Ibn Sina and Abd Hashim, who
thinks that the derivative is applicable even when the relation between it and
its origin ends. Furthermore, the arguments advanced by al-Razi on this point
would contradict his previous statement unless the Jaysa or the /a in other
manuscripts is omitted. After all, he is among those whom al-Amidi, calls al-
sharitdn (the stipulators), as opposed to al-nafln (the negators), Furthermore,
al-R3z1 himself, in his Qur’an exegesis, cites his opponents as saying /aysa
shart (not a condition. See al-Razi, Al-Tafsir al-Kabir, 30 vols. (Cairo: al-
MatbaCa al-Bahiyya, 1935), 4:46. Therefore, the words, laysa or /a, are printing
mistakes. See al-Amidi, Al-/hkam .., 1:74,76.
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other us@lists. In fact, al-Amidi only deals with this aspect in
his exposition of derivation. This fact gives rise to the question,
why does this aspect attract so much attention? Unfortunately,
despite this attention, no usdlist seems to indicate the main
purpose of treating such an aspect, save for the Shici usdlists
who maintain a juridical purpose, as shall be seen. Also, among
sunni usllists, Jamal al-Din al-Asnawi casually relates this
aspect to a juridical purpose, as in the case of Shici usdlists, by
whom he might have been influenced.44 Otherwise, there is in
Sunni usll al-figh no particular interest which this rhetorical
aspect addresses.

Muhammad R. al-Muzaffar seems to imply that the subject
pertains to theology. Citing two views of whether the derivative
is real (hagiqa) while it is in relation with its origin and
otherwise it is metaphorical or it is real in both cases, he says:
“MucCtazilites and a group of our recent fellows ( sc. Shi¢is) adopt
the first view; while the AshCarites and a group of our early
fellows adopt the second view.”4> However, this claim is
groundless because most AshCarites adopt the first view, as in

the case of al-R3azi, al-Baydawi,46 Kamal al-Din Ibn al-Humam,4/

44)am31 al-Din al-Asnawi, Sharh al-Asnawi, (Cairo: MatbaCat al-Tawfiq al-
Adabiyya, n.d.), 1:148.

45Muhammad R. al-Mugzaffar, Usal al-Figh, 3 vols. (Najaf: al-MatbaCa al-
Climiyya, 1959), | 46.

46|pid., 1: 48.

471bn Amir al-Hajj, Al-Tagrir.., 1:98.



Muhibb Allah al-Bihari,48 |bn Nizam al-Din al-Ansari4d and others.

Although al-Amidi does not declare his position, one can conclude
from his discussion that he is in favor of the orthodox view as
well.s0

These usdlists provide elaborate discussions in order to
prove their point. A close look at their arguments demonstrates
that they are based upon linguistic, particularly grammatical,
principles, while philosophy and logic find almost no place in
their discussion. However, they do not take advantage of the
social understanding of the usage of the derivative; further, they
resort to farfetched justifications to twist this social
understanding. For example, they are faced with the question of
the derivative, mu'min (believer), being applied for the believer
when he is not practicing belief, while he is sleeping or being
distracted. They deny that “believer” can really be applied to
someone when he is not practicing belief because of sleep or
something else. They, accordingly, claim that such an application
is metaphorical.>!

Such treatment of this question is really far away from the
social usage of the derivative. It also dictates that many
derivatives are used metaphorically. For example, the derivative,

mujtahid, cannot really be applied to the mujtahid when he is

48A1-Bihari, Fawatih al-Rahamat..., 1:193.
491bid., 193.
SO0AI-Amidi, Al-/hkam .., 1:74-78.

>1A1-R3z1, Al-Mahsdl..., 1,i :340.
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sleeping, eating or doing anything other than practicing legal
reasoning. Undoubtedly, this view does not agree with the social
usage of the derivative. Nevertheless, usdlists accept and insist
upon such treatment, perhaps because it satisfies a religious
interest, as shown by the current example among usdlists. For

instance, al-Razi says:

It is not permissible to be said to the
great companions ( of the Prophet) that
they are disbelievers--just because of
disbelief which existed before their
belief--or to him who is awake that he is
asleep--just because of the sleep which
existed before...52

Furthermore, one can positively assume that this religious
interest is taken into consideration, especially by al-Razi
himself, who, in his Qur'anic exegetical work, treats a similar

issue raised by Shic¢is. They infer from the Qur’anic verse (2:124)

And remember that Abraham was tried by
his Lord with certain commands, which he
fulfilled: He said: ‘I will make you an Imam
to the Nations.” He pleaded " and also
(Imams) from my offspring!” He answered:
‘but my promise is not within the reach of
evil-doers.

that the first three caliphs were evil-doers for they had
worshipped idols before they embraced Islam. Therefore, they
were not capable of occupying a divine leadership in the Islamic

society, according to the Shici interpretation of this verse.>3

S2|pid., 340.

S3A1-Fayyad, Muhadarat .., 1:262. See also al-Khu'l, Ajwad al-Taqrirat.., 1:81-
82; M.uhammad H. al-Tabataba'i, Al-Mizan fT Tafsir al-Qur'an, 20 vols. (Tehran:
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In order to refute this question which bears a crucial
theological consequence, al-Razi maintains that the caliphs had
been evil-doers before accepting Islam but after Islam, the
derivative z3alimin (evil-doers) was not really applicable to
them. This is because the relation between the derivative
zalimin and its origin ceased when they professed Islam.54
Accordingly, one may speculate that this religious interest plays
an active role in persuading al-Razi to hold-- in this aspect of
the derivative--a view that does not discord such religious
interest. Likewise, such interst may motivate some Shicis, such
as Maytham al-Bahrani (d. 676/ 1280),55 to hold an opposite view
of al-Razi’s in order to prove that the leadership of the three
caliphs was illegitimate.

Another interesting example of the deviation of usdlists
from the social understanding of the derivative is a juridical
problem raised by the usulist, Ahmad lbn Idris al-Qarafi
(d.684/1285). He claims that the real (haqiqi) usage of the
derivative acquires an actual relation between it and its origin at
the very time when the derivative is pronounced (hal al-nutq).
Thus, legal rulings which involve derivatives, such as the
punishment of sariqg (thief), zani (adulterer), zaniya

(adulteress) and the like, are not applicable after their

MatbaCat al-Haydari, n.d.), 1:274-279 and AbU €AlT al-Tabarsi, Majmac al-
Bayan fi Tafsir al-Qur’an, 10 vols. (Tehran: Chap Ufist Rushdiyya, 1379),
1:201-202.

S4Fakhr al-Din al-Razi, Al-Tafsir al-Kabir, 4:45-46.

SSMaytham al-Bahrani, Sharh Nahj al-Balagha, S vols. (Tehran: al-MatbaCa al-
Haydariyya, 1378), 1:12.



revelation. These rulings were revealed in the Qur’an; therefore,
they were applicable to sinners at that time when they were
pronounced by the Prophet. After this pronunciation, these
rulings could not be applied to any sinner because the derivatives,
such as sariq, zani and the like, have lost their real usage.56

Since this claim renders an immense portion of the sharica
null and void, al-Qarafi provides a rather arbitrary justification
of the question. He, and other usdlists who followed him, claim
that the whole discussion of the derivative is only in the case
when the derivative is used as a predicate (mahkUim bih), such as
John is a thief, not as a subject (mutacalliq al-hukm), such as the
hand of the thief is to be cut off. Therefore, legal rulings of
positive law are applicable anytime because they are used as
subjects and not predicates.>”/

Al-Qarafi’'s justification is merely intended to solve this
juridical dilemma. The distinction that he proposes between the
derivative as a subject or a predicate is not based upon any
linguistic or intellectual rationale. Further, it is clear that these
legal rulings which have the derivative as a subject cannot be
employed unless there is a corresponding proposition bearing the
same derivative as predicate. For example, the inferential legal

process should be in accordance with the following syllogism:

S6A1-Asnawi, Nihayat al-Su’Gl..., 1: 149,

57|bid,
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John is a thief.
The thief is to be punished by cutting of f his hand.

John is to be punished by cutting of f his hand.

However, the rhetorical aspect of the derivative had entered
into a new phase by the advent of the modern usdlistic school of
al-Najaf. In this school, the whole aspect has been reconstructed
in such a way that it has lost its rhetorical character. This is
because modern usdlists do not deal with the issue of whether
the usage of the derivative is real or metaphorical; rather, they
deal with the indicant (dalala) of the derivative. The early
usulists treat the real and metaphorical usages of the derivative
but the modern usllists consider such a treatment to be logically
groundless because it lacks a prerequisite step, namely, the
knowledge of the standard indicant of the derivative since one
cannot determine the real and metaphorical usages without
knowning this indicant. For instance, if someone says, while
pointing to the moon, “this is a moon™ then says about a ravishing
woman “she is a moon”, how can the hearer who is not aware of
the word “moon” determine which one of its usages is real and
which is metaphorical? If the hearer knows the standard indicant
of the word, he would simply decide that the first usage is real
while the second is metaphorical.

For this reason, modern usdlists, especially
contemporaries, concern themselves with analyzing the indicant
of the derivative's form (madldl al-hay’a). Their primary concern
is whether the form indicates a universal meaning (acamm) or a

particular (akhass). If what is established is “a particular
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meaning,” the derivative is used when there is a relation between
its essence and its origin; while in the case of “the universal
meaning” the derivative is employed when such a relation exists
and afterwards when the relation ends. Once the indicant is
determined as universal or particular, there will be no
disagreement upon whether its usage is real or metaphorical just
as in the case of the word “lion” when used for the animal or a
strong man. Therefore, these usllists care less about the
rhetorical aspect of the derivative because what they investigate
is a grammatical aspect pertaining to semantics, i.e. the indicant
of the derivative not its rhetorical usage.

One of the most appealing points addressed by modern
usllists is the analysis of the various origins of derivatives.
Although this analysis is based upon a philosophical outlook, it is
nevertheless designed to coincide with the understanding of the
layman. In fact, usllists provide different classifications of the
origins but they are essentially the same. These classifications
aim at clarifying the various ways by which origins can be
perceived of as having no relation with their derivative’s
essences. AbU al-Qasim al-Khu'i classifies them into the
following categories:

- Origins which represent external acts (afcal kharijiyya),
such as standing, sitting, prostrating, speaking, walking and the
like. These origins separate from their derivative's essences
whenever the essence leaves the origin. For example, the origin
qiyam (standing) has a real relation with a person who is

actually standing but once he sits down, the relation ends.



2- 0rigins which represent faculties (malaka) or
capacities (isticdad), such as the origins of mujtahid, muhandis
(engineer), mirtah (key), miknasa (broom). Therefore, the
relation between the essence and the origin is maintained if the
capacity exists although it is not practiced. However, when the
capacity vanishes, the relation ceases to exist. For instance,
when the mujtahid maintains the faculty or capacity of jjtinad,
there is an actual relation between him and the origin even if he
is not practicing reasoning because he is eating, sleeping or doing
anything else. But once the mujtahid loses his capacity of
Ijtihad due to a mental disease, or any other obstacle, then the
relationship ends.

3-0rigins which represent occupations, such as the origins
of the derivatives banna’ (builder), khayyat (tailor), haddad
(ironsmith), bazzaz (cloth merchant) and so forth. Here , the
termination or the existence of the relation between the essence
and the origin depends upon the termination or existence of the
occupation. For example, the builder is still a builder during his
one-month vacation but when he decides to abandon his job as a
builder, his relationship with the origin, building, ends.5® Had the
early ustlists been aware of this distinction between the various
origins, they would not have committed themselves to mistakes,
such as that the teacher cannot be so called while sleeping

because he is not practicing teaching.

S8A1-Fayyad, Muhadarat ..., 236-238.
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The rhetorical aspect of the derivative, as we have seen, is
of vital significance in Shici usdl al-figh5° Keeping this legal
significance in mind, Shici usdlists relate this aspect of the
derivative directly to other parts of usl] al-figh, such as to the
principles of bara‘a (discharge) and istishab (presumption).
Since this aspect is disputable and bears legal outcome;
therefore, how should one legally behave in the case of doubt?
For example, when the “heated water” becomes cool and we doubt
whether it is, in a real sense, called heated or not, how should we
act in the case of practice? Should we use it for ablution or
avoid it?

Muhammad K. al-Khurasani distinguishes between two
cases. First, when doubt regarding the legal rulings appears after
the relation between the derivative and its origin has terminated,
the principle of barg’a is to be followed. In other words, the
legal ruling has no effect upon this derivative. As a case in point,
when A was a scholar, then he lost his scholarship, and later a
legal command appears "honor every scholar”, one may entertain
doubt that the derivative ¢alim (scholar) could be established as
universal in order to cover this case. This case is governed by
bard’a, which means that a man is discharged from any doubted
obligation (taklif), such as in this case, unless a certain proof is

provided. Since there is no such proof, one is free from obligation

dictated by the legal command.

S9As for example, the legal questions of the “heated water” and the complex
issue of “marriage and fosterage” which were noted in the previous chapter.
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Secondly, when the legal ruling is performed and then the
subject of this ruling is doubted, the principle of istishab is to
be implemented. This means that the legal ruling is to be
performed. For example, when A was a scholar and the legal
command to honor every scholar was executed, what would be the
case iIf A lost his scholarship? Would the legal ruling concerning
him remain in force? Al-Khurasani says yes because the previous
state was certain while this new state is doubted; hence,
certainty is given priority over doubt. This means that the
previous certain obligation is to be presumed as valid.60

CAbd al-AcCla al-Sabzawarié! agrees with al-Khurasani in
this judgment while al-Khu'i does not. The latter holds that the
principle of bard’a must be applied to both cases. Therefore, the
legal ruling does not remain in force in the second case let alone
the first one. The first case is called shubha mawduciyya
(denotative doubt) wherein the doubt pertains to the denotation
(mawddc) of the legal ruling, for example whether A" is a
scholar or not. But the second case is called shubha hukmiyya
(judgemental doubt) wherein the doubt concerns the legal ruling
itself, for example, whether or not the previous obligation of
honoring every scholar is still valid in the present case. Al-KhU'
does not apply istishab to any case of judgmental doubt as he
does here in the second case. He also calls this latter case

shubha marhimiyya (conceptual doubt) because the concept of the

60A1-Khurasani, Kifayat .., 1:68.

61A1-Sabzawari, Tahdhib .., 1:38.
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legal ruling's Subject (i.e. the scholar) has not been determined
as particular or universal.62

In short, this aspect of the derivative is dealt with as a
rhetorical issue by Sunni usdlists and as a grammatical one by
modern Shici usllists. It seems that the discussion of this aspect
is not intended to meet a specific major interest in Sunni usdl al-
figh. 1t is intended to meet a juridical interest in Shici usdl al-
figh. In general, unlike the previous aspect, no remarkable

philosophical elements are involved here.

The Theological Aspect

Postulating that the derivative is composed of an essence
and an origin, Sunni usilists pose the following question: if
something stands in direct relation with a certain concept
(macna), is it necessary to derive a name to it from this concept?
For example, if someone teaches, is it necessary to derive the
noun “teacher” for him? This question was debated by the

MucCtazilites and the AshCarites. Al-Razi responds:

What appears from the doctrine of our
theologians (AshCarites) is that it is
necessary. This is because when
Muctazilites had said that the Exalted God
creates His speech in a body, our
colleagues pleaded that if it had been the
case, it would have been necessary to
derive for this body the name mutakallim

62A1-Fayyad, Muhadarat ..
428.

1:243-245. See also al-Hashimi, Mabahith ..,427-
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(speaker) from this speech. but according
Lo MucCtazilites it is not necessary.63

In fact, both parties are struggling with a particularly
difficult issue pertaining to divine attributes, especially the
issue of mutakallim (speaker) as an attribute of God. Although
this attribute is not among the ninety-nine names narrated by
AbU Hurayra (d. 57/676),64 for instance, it is ascribed to God
because He Himself calls the Qur'an Kalam Allah and it is
mentioned more than once in the Qur'an that He speaks.

By describing God as mutakallim, a sharp dispute arose
within the theological schools concerning whether God Himself
speaks or whether he enables others to speak. In other words, He
creates speech in others and because of this creation he can be
called mutakallim.6S This debate is only part of a major
theological dispute concerning the Speech of God, namely whether
it is created (makhldq) or eternal (gadim). 66 However, this
uslistic question about the derivative is introduced in order to
deal with this theological problem.

Us(lists also pose another related question. I it is
necessary to derive a name for anything having a relation to a

certain meaning, is it permissible to derive a name from this

63A1-Raz1, Al-Mahgdl..., 1:341.

64 AbU Hamid al-Ghazali, Al-Magsad al-Asna f1 Sharh Asma’ Allah al-Husna

(Cairo: MatbaCat Hijazi, n.d.), 33.

65AbT Bakr al-Baqillani, Al-Insaf, ed. Clzzat al-Husaynl (Damascus: Maktab
Nashr al-Thagafa al-Islamiyya, 1950), 23-24.

66 AbT Bakr al-Baqillani, AJ-Tamhid, ed. Richard McCarthy (Beirut: al-Maktaba
al-Shargiyya, 1957), 237-251.
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meaning to another thing having no direct relation to this
meaning? For instance, if God does not speak but He enables
others to speak, is it permissible to derive the name "mutakallim”
for Him? AshCarites do not allow such derivation, while the
MucCtazilites do.67 Al-Razi quotes the latter's arguments and it
seems that he is in favor of the MucCtazilite.68

It must be noted that what is involved in the discussion
here is only one type of the derivative, i.e. the active participle.
Other types, such as nouns of place or time, are excluded because
the discussion is fundamentally designed for divine attributes.
Furthermore, the discussion is more specifically intended to deal
with the attribute mutakallim, which is an active participle.

Some usidlists, such as al-Razi, al-Baydawi and al-Asnawil,
deal with a theo-linguistic issue about the relation of the
derivative and its origin with regard to divine attributes. They
refute the view of AbU CAIlT al-Jubba’i (d.303/915) and his son,
AbUT Hashim (d.321/933) who deny that the attributes, such as
calim (omniscient) or gadir (omnipotent) indicates omniscience
or omnipotence. This view is refuted on the ground that the
derivative is compound from essence and origin; therefore, these

origins omniscience, omnipotence and the like, are to be taken

into consideration.69

67 A1-R3Z1, Al-Mahsil..., 1, 1:341-342. See also al-Bihari, Fawatih al-Rahamt...
1: 195-196 and al-Asnawi, Nihdyat al-Su'dl.., 1:152-154,

68A1-R3z1, Al-Mahgdl..., 1,1:342-344.

69A1-R3zi, Al-Mahsal.., 1:327-328. See also al-Asnawi, Nihayat al-Su'dl...,
1:146-147.
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However, it is noteworthy that modern Shici ysglists show
no interest whatsoever in the theological aspect of the
derivative, perhaps because the problem primarily involves the
MuCtazilites and AshCarites; yet it is not of vital significance to
the Shic¢i theological school. It is likely that the sole reason for
this lack of interest on the part of the modern Shici usdlists is
that they attempt to be precise and logical; therefore, how could
they deal with a subject which shows no link to the domain of
usul al-figh? Accordingly, they do deal with some theological
issues but they tactfully subsume them under linguistic aspects,
as this chapter attempted to demonstrate.

Nevertheless, early Shic¢i usi/ists, such as Maytham al-
Bahrani and al-CAllama al-Hill1 (d. 726/ 1325) follow Sunni
ustlists in providing a cursory analysis of this theological
aspect. Generally speaking, they are in favor of the Muctazilites
concerning the points they discuss.’0

To sum up: the early usulists followed the grammarians
with regard to the concept of the derivative. A unique usulistic
identity of the derivative has been revealed by modern Shici
usdlists. The usalistic analyses of the derivative have been
dealt with from three distinct respects: grammatical, rhetorical
and theological. These aspects are basically intended by the
Sunnis to deal with the theological question of the divine

attributes. In Shici usdl al-figh, however, the discussion is

70Maytham al-Bahrani, Sharh Nahj al-Balagha, 5 vols. (Tehran: al-MatbaCa al-
Haydariyya, 1378/1958), 1:11-13 and al-CAllama al-Hilli, Tahdhib al-Wusdl ila
C/lm al-Usdl (Tehran: n.p., 1308/1890), 10.
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directed towards questions pertaining to positive law, although
the theological question is indirectly addressed. Because of the
involvement of theology, usulists draw their analyses upon
philosophy, which, consequently, leaves many repercussions on
the whole subject. It could be said that the subject of derivation
is extraneous to usdl al-figh 1in Sunni Islam, whereas it is an

integral part of Shi¢i usdl al-figh.



CONCLUSION

Among the various types of derivation, uslists concern
themselves with minor derivation, which plays an active rotle in
the disciplines of grammar, morphology, philology, usdl al-figh,
rhetoric, philosophy, theology and logic. Although all of these
disciplines deal with derivation, each of them approaches it from
the perspective which is closely associated with its own
disciplinary interest. Unlike the grammarians who focus on the
literary aspect, modern usllists, however, concern themselves
with semantics which enables them to analyze the derivatives
used in legal texts.

We have seen that Fakhr al- Din al-Razi (d. 606/1209) was
the first usulist to introduce derivation into usil al-figh. This
introduction of the subject was instigated primarily by
theological reasons concerning the considerable affinity between
the subject and divine attributes. Derivation is an extraneous
question to the disciplinary nature of Sunni usll al-figh, but it
represents an integral part of Shi¢i usdl al-figh. In the latter, the
subject was introduced by al-CAllama al-Hilli (d.726/1325) and
soon after him it was related to questions of positive law.

Early usdlists exhibit no originality with regard to certain
grammatical points, namely, the concept of derivation
represented in its definition and the origin of derivatives. They
follow grammarians concerning whether or not this origin is the
verbal noun or the verb. However, most of them, if not all, adopt

the Basran viewpoint that the verbal noun is the origin of
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derivatives. This view appealed to usllists because Basran
grammarians base their view primarily upon philosophical and
logical arguments which are rather familiar to the us@listic
thinking. However, modern Shic¢i usd/ists abandon the
grammatical views and create their own. They hold that the
origin of derivatives is neither the ism al-masdar nor the letters
common to derivatives (al-madda al-lughawiyya). Basing their
argument upon philosophy, these modern ustlists , who are not
unlike the grammarians and early usdlists, concern themselves
with searching for the theoretical origin of derivatives rather
than a historical one.

The same phenomenon repeats itself concerning the
conception of the derivative where early usulists, once again,
follow grammarians. But since the grammatical conception is not
fully applicable to their subject, they try to modify it by
arbitrarily excluding some derivatives which are not in harmony
with their ustlistic interest. Their conception of the derivative
was not clear; it was a mixture of the linguistic conception and
what their disciplinary goals dictated. It is the modern usdlists
who repudiate this grammatical notion and introduce an usulistic
notion which maintains its distinct characteristics.

It must be noted that the usllistic methodology applied to
the subject matter is completely different from that of Arab
linguists, especially grammarians. It is characterized by two
salient features. First, it focuses on the semantic value of the
derivative and neglects its literal aspect. The second feature is

the philosophical orientation of theusulistic approach to
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analyzing such a linguistic issue. Most, if not all, usdlists
depend on philosophy even when treating the semantic value of
the derivative, paying no considerable attention to what Arabs
understand from this derivative as far as language is concerned.
The primary aim of usdlists in dealing with derivation is
the analysis of the derivative. They analyze three aspects of it:
the grammatical, rhetorical and theological. The grammatical
question of whether the derivative is simple or compound is
seemingly intended to deal with a theological problem of divine
attributes. The rhetorical aspect meets no major interest in
Sunni usul al-figh except that it provides a comprehensive
outlook of the derivative. In contrast, it is of paramount
importance to Shicis because of its relation to positive law. With
regard to the theological aspect, it deals directly with the
different theological positions held by the MuCtazilites and the
AshCarites on the divine attributes. In fact, the whole subject in
sunni and Shici usdl al-figh is intended to grapple with
theological problems, but in the Shic¢i context this is further
overshadowed by legal considerations related to positive law.
The basic dimensions of the subject matter have been thoroughly
revised by modern Shici usdlists in order to integrate the subject

into usdl al-figh as a congruous ugulistic exposition.
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