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PREFACE.

This thesis is not an exhaustive bibliography of Islem in the modern
Arsb world and its relations with Arab nationalism. It is an attempt to
provide a working culde to the most reliable literature on “he subject
which has been accessible to the writer, or which he knows to existe. .
Works deeling with the historical background are only mentioned when
necessary for the understanding of religious developments, or when the
historical and religious aspects are &ndistinsuishably interwoven as in
the Jahhabi and Senusi movements.

A start is made with the Wahhabi movement which arose in Central
Arsbia in the Eighnteenth century A.D., seeking to purge Islam of corrupt
and superstitious accretions and to restore the purity of its faith and
practice, as these were believed to have been in itis earliest days -
during the 1ife of the Prophet and the Orthodox Caliphate at Madinah.

As such, lahhabism is regarded by various orientalisis noi only as a
great religious reform movement but also as a reassertion of the "Arab

" in Tglam'. This is not to say that Arab consciousness of nationhood

idea
in modern times dates from the Eighteenth century; such consclousness
only came into beingtthe Nlineteenth at the earliest, and even then, was
not clearly defined or widely held.

Another reason for beginning with the Wahhabis is that later

religious revivals in the Arab world largely drew their initial inspir-

ation from Wahhabi doctrines and are therefore sometimes named

lGibb, H.A.R., Mohammedanism, sec. ed., London, New York, Toronto

Oxford University Press, 1953, p. 168.
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“Neo—Wathb{“l, even though their conclusions may have been very different.

In the last chapter, entitled "The Modernists®, only a small selection
of the most representative works dealing with religious reform and re-
vival has been included from among the mess of available material.
Selection has, indeed, been the purpose of the entire thesis, but it
had to be exercised more drastically in the last chapter than elsewhere.

The works selected are in western languages, pgrticularly English
and French, end in Arabic. HMany of them are available at MeGill University,
in the library of the Institute of Islamic Studies (desig%%d by the
initials IIS) in the Redpath Library (desigmbd RP), which is the main
library of the University and in the Divinity Hell Library (desig%%d DH).
Other works were available at the New York Public Library (desig%%d NYP),
the Princeton University Library (desigggd PUL) and the Harverd University
Library (desig%%d HUL).

It was not thought right to omit mention of books lkmown or believed
to be significant for the subject which the writer, inspite of earnest
efforts, could not procure in the time available. Such works are designed
X%, and others are listed in supplements. The seme designation ("X")
has also been used for boolks found in individual collections.

Vhile well aware of this and other deficiencies in his work, the
writer hopes that this thesis will contribute towards satisfying a need
which he believes to be much felt by students of Islam in the modern

Arab world.
H.A.He

1 -
Gibb, H.AeRe, Modern. trends in Islam, Chicago, University of

Chicago Press, 1945, p. 32,



CHAPTER I

The Wahhabi Movement

The history of the Wehhabis' or, as its adherents called it, the
Unitarian movement in Islam, begins effe€tively from the alliance in 1743
of Muhammad ibn Sutud, Lord of Dar‘iyah, a town in the interior of Najd,
with Muhammad ibn tAbd al-Wehhab, a widely travelled Najdi theologian
who had adopted the ideas of the puritan Henbalite reformers, Ibn
Taymiyah [1263-1328 A.D.] and his follower Ibn Qayyim al-Jawziysh [1292-
1356 A.D.j. Before that alliance neither Muhammad ibn ‘tAbd al-WahﬁEb,
nor Muhemmad ibn Sutud had had much success as a religious reformer or
as a military leader respectively, but the combination of Ibn tAbd al-
Wahhab: *s religious drive with Ibn Sutud®s military genius created a
powerful Bedouin state in Najd. With such speed did this state conquer
such wide territories, including, for a short time, Maldsh and Madinseh,
that the prestize of the Ottomen Empire, nominally the sovereign of Arabia,
was gseriously threstened. PFirst the Pasha of Baghdad, and, sfier his
failure, the Pasha of Egypt, Muhammad ‘Ali,were charged by the Sublime

Porte with undertaking a punitive expedition to guarantee the continued

lie have chosen to use the name Wahhabis to denote the followers of
Ibn *Abd al-Wahhab despite its inaccuracy, thinking that the use of any
other term is likely to create confusion; also we have noticed that
writers with strong Wahhabi leanings have, in recent iimes, been reconciled

with this namee
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allegiance which the Peninsula owed to the Ottoman Sultan. After
encountering great difficulties and violent resistance, the Egyptien
expedition successfully achdiéved its ends in 1818. Thereafter the power
of the Sutudis and the ideas of religious reform for which they stood
entered into a long period of comparative decline.

In the latter part of the Nineteenth century the House of Rashid,
enother powerful family of northern Arabis, was able to dominate Najd
after defeating the weakened House of Sutud.

The accounts of travellers who saw conditions in Arasbia during the
period of the Rashidis show that law and order were well established;
but their rule was not destined to last for long. In 1902 tAbd al-‘Aziz
ibn Sutud, by a daring move overcame the Rashidi zarrison at al-Riyad
in Najd end re-established the rule of his family in that city.

During and after the First World VWar, *Abd alitAziz ibn Sutud
menaged the affairs of his realm, and especially his relations with the
Allies, with such masterly skill that he was able to extend his rule,
first over the whole of Central Arabia and then over the Hij&z with the
Holy Cities and *Asir. His "Kingdom of Su‘tudi Arabie®, as it was named
in 1952, covered the whole Peninsula except for parts of the Persian
Qulf coast, ‘Uman, !Ad?'n and its dependencies, and the Yemean. For the
first time since the early Caliphate, the vast extent of this Kingdom
was brought under the control of an effective government.

Although the purpose of this chepter is to provide a guide for
the study of Wahhabl doctrine rather then the history of the Wahhabi
state,it seemed desirable to mention the more important historical and

other works portraying life in Central Arabia in the Eishteenth and




Nineteenth centuries, because such works enable the western reader to

sense the atmosphere in which the Wahhabi teachings flourished; but only

a brief list of the more outstanding of these is given.

IIs

NYP

RL & IIS

Niebuhr, C.,

Pelly, L.,

Blunt, Lady A.,

Hogarthy DeG.,

Palgrave, W.G.

Dough‘ty, CoM. 9

Déscription de 1'Arabie, d'apres les

observations et rechérches faites dans le

pays méme, French translation from the
version

Dutch anigimel, 2 vols., Paris, Brunet,

1779, pp. 206-211.

"A visit to the Wahhabi Capital, central

Arabia®, Royal Geocraphical Society Journal,

London, Murray, 1865, Vol. 35, pp. 169-191.

A pilgrimagze to Nejd, the cradle of the

Arab race, 2 Vols., London, Murray, 1881.
See especially Vol. I, ppe. 257-734, and Vol.
II, ppe. 251-270.

The penetration of Arabia, a record of the

development of western knowledge concerning

the Arabian Peninsula, ew York, Stokes,

1904, See Index.

Narrative of a year’s journey through

central and eastern Arabias (1862.63), London,

MacMillan, 1908, See Index.

Travels in Arebia deserts, 2 Vols. in I,

3rd ed., New York, Random House, 1921,

See Index.
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Niebuhr’s is the earliest western account of the Vahhabis, and
gives details of their wars and doctrines; the observations he makes
are penetrating. and authoritative though often regretably brief. Pelly
gives a very good descriptive study of Riyad, the capitael of central
Arabia under Wehhabi rule. Doughty and Hogarth throw in passing refer-
ences on the general history ahd doctrine of the Wahhabis. Lady Blunt
and Palgrave, who visited Arabia in the latter part of the Nineteenth
century, give valuable information on the House of Rashid, and Palgrave
also relate a conversation with a Wehhabi talim who tried to define

" and "kabatir® accord-~

and enumerate the major and minor sins "saghatir
g mLT . ! .  sas

ing to Vahhabl doctrine ; this definition must, however, be treated
with reserve because it may only have been the personal opinion of one
particular talim of unceriain stending.

The early western scholars who devoted particular attention to
p

Wahhabi history include:

NYP Raymond J., Mémoire sur 1?origine des Wahhabys, sur la

naissance de leur puissance et sur l?in-

fluence dont ils joulssent cole nation.

Rapport de J. R. daté de 1806, document

inédit extrait des archives du Ministere

des Affaires Etrangéres de France, pref.

,

by Edouard Driault, Cairos Institut

Francaise d’Archdologie Orientale, 1925.

»

11s Rousseau, [J.BeL.J.] Déscription du pashalil de Baghdad,

suivie d’une notice historique sur les

Wahebis, et de quelques autres pidces

lPalgrave, ops cit., pp. 281-85.




NYP

IIS

NYP

IIS

NYP
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relatives & 1l%histoire et & la littérature

-

de 1?0rient, Paris, Treuttel et Wurtiz,

1809, pp. 125-182.

, "otice sur la secte des Wehabis"®,

FPundgruben des Orients, Vol. I, Wien,

1809, pp. 191-98.

Corancez, L.A.0. de, Histoire des Wahhabis, depuis leur

oricine jusqu’d la fin de 1809, Paris

Paris, Crapelet, 1810.

Pinati, G., Narrative of the life and adventures of

Giovanni Finati, native of PFerrara; who,

under the assumed name of Mohamet, made

the campaigns ageinst the Wahabis for the

recovery of Mecca and Medinaese.. Trans-

lated from the Italian and edited by
W.Je« Bankes, London, Murray, 1830, 2 Vols.
in one.

Burckhardt, J.L. Hotes on the Bedouins and Wahhabis, Vol. II,

London, Colburn and Bentley, 1831.

Crichton, A., The history of Arabia, ancient and modern,

Vol. II, New York, Harper, 1845, pp. 254-305.
Rehatsek, E., "The history of the Wahhabys in Arabis and

in Indie," Journal of the Bombay Brench of

the Royal Asiatic Society, 1878-80, Vol. XIV

Bombay, Society's Library, London, Trdbners,

1880, pp. 274-401.
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Burckhardt?s second volume deals almost exclusively with the
Wahhabis and has been described as "the best early account™ on the sub-
ject. He tells the story of the lahhabis from their earliest appearance
in the Eighteenth century, "Through all their wars with Arabs and with
the Turks down to 1816, thai year in which he [Burckhardt] returned from
Arabis, the scene of action, to Egypt, when, nét long after, a premature
death terminated his literary career,.....“.2 The book has been trans-
lated from English into French in three volumes entitled, Voyages en
Arabie, (IIS) Paris, Bertrand, 18%5. The next best Western account of
the early history of the Wahhabis is Corancez's Histoire.... Corancez,
who was French consul in Aleppo from 1800 to 1808, carefully checked the
information he had been able to gather, and his informsnts were often
first-hand observers; but his account: of the life of the founder of the
Wahhabl movement is inadequate. He ascribes iahhabi expansion solely to
the wealmess and misrule of the Ottomans (whose authority in most of
Arabia was at all times merely nominal) and ignores the importance of
the religious fervour stirred up by %Abd al-Wehhab which, combined with
the leadership of Mupammad ibn Su‘ud, must surely have been the main reason

for their astonishing victories. Corancez also gives an excellent

description of the beliefs and customs of the Wehhabis, and his account

of their history is reliable although his interpretations may be debated.

lEttinghausen, R.y edsy, A selected and ennotated bibliography of books

and periodicals in Western languages dealing with the Near and Middle East,

with special emphasis on medieval and modern times, with supplement,

Washington, D.C., The Middle East Institute, 1954

2Burckhardt, Jeliey Notes on the Bedouinse..s.., introduction pp. IV-V.
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Reaymond and Rousseau are also Informative about the history of the
Wehhabis, though their accounts are much shorter then thoseof Burckhardt
and Corancez and their chief interests are in Syria and Iraq rather
then in Arabia. The preface to Reymond®s work by Driault is very useful,
for it mentions some of the earliest accounts on the Wahhabis which
appeared in Frence in the Nineteenth century as well as those by Turkish
end other writers.

Finati and Rehatsek give two other historical accounts, in which
Finati deals with the Bgyptian expedition on the Wahhabis while Rehatsek
deals with the origins of their movement and draws his informatiion
chiefly from Corancez snd Pelly. He also treals the spread of the move-
ment in India to which the last fifty pages (pp. 351-401) of his essay
are devoted. |

More recent accounts of Wahhabl history from its rise until the

formation of the Kingdom of *Abd al-tAziz ibn Sutud include:

NYP Philby, H. St. J.B., Arabia, London, Benn, 1930.
RL Musil, A., Northern Ne2d, a topographical itinerary,

New York, American Geographical Society,
1928,

Philby?’s Arabia is the best medern work in a VWestern language. The
suthor, who is an unchallenged authority on Sut udi Arabien life, displays
an admirable historical acumen and writes in a delightful style. His
information is based not only on first-hand experiences and an intimate
knowledge of Sutudi affairs but also on the Arabic texts which constitute

the primary sources for a study of the Weshhabis. IMusil®s book is mainly



geographical, but pages 236 to 304 give a highly informative account of
the relations between the Houses of Sutud and Rashid. His treatment,
however, of the life of Muharmmad ibn *Abd al-Wahhab is short end some-
times inaccuratel.

Of the Arabic sources the most important and by far the most
suthoritative are:

X Ibn Ghannam, Husayni, Rewdat al-afkar we al-afhem 1i murtad

hal al-imam wa ‘tatdad Ghazawat dhawi

al-Islam, 2 Vols., Bombay, al-Maibatah
al-Mugtafdwiysh, n.d..

X Ibn Bishr, tUthman (ibn tAbd Allgh), ‘Unwan al-majd fi

tarikh Najd, 2 Vols., Makkah, al-Matba-
tgh al-salafiyah, 1349 A.H./1930 A.D.

Both works relate the events in the traditional form of annals,
treating the history of the movement in chapters for every year. The
material is gathered from individuals who had first-hand recollections of
the early history of the Wehhabi movementZ,

Of the more recent books in Arabic on the history of the lahhebis

the following deserve special mention.

‘Rentz, G.S., Muhammad ibn *Abd al-Wahh@b......., See below, pp.i%.

2The contents of these two works are well described in the biblio-
graphical essay attached to George Snairly Rentz Jr.’s thes¥s (in type-

script) entitled Muhemmad ibn *Abd al-Wahhab (1702/3-1792)and the

beginnings of the Unitarien Empire in Arabias, University of California,

June, 1948, (IIS)
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NYP Rihani, A.F., Tarikh Naejd sl-hadith wa mulhegatildi,

1st ed. Bayrut, Sadir, 1928.

IIS Hamzah, Futad, Qalb jazirat al-‘Arab, Cairo, al-Matbateh

al-salafiyah wa mektabatiha, 1933.

IIs Wahbeh, Hafiz, Jazirat al-‘tArab fI al-qarn al-tishrin,

2nd ed., Ceiro, Matbatat lajnat al-tatlif .

we al-tarjameh wa al-nashr, 1946,

1Is Madi, Muhemmed *Abd Alleh, Al-nshadat al-haditheh fi

jazirat al-‘*Arab; Vol. I, fi al-Mamlakah

al-tArabiyeh al-Sutudiysh, Cairo, Dar

ihyat el-Kutub al-tArabiyah, 1951.

Hamzah and Vehbah are two prominent officials of the present
Sutudi state and it is on their works chiefly that the Italian Arabisi
Carlo Alfonso Nallino drew for most of the material in his L?Arabia
Satudiana, (IIS) Rome, 1939. These works are chiefly historical and
provide authoritative accounts. Magf’s book is on very much the same
pattern and better written and arranged than Wehbah*s or Hamzah?'s.
Rihani gives another excellent historical account, laying particular
stress on the rise of Wahhabism until the success of Ibn Rashid and the
reign of Abdul-tAziz ibn Sutud in the Twentieth century.

Of the shorter accounts the following are not purely'historical but
often make mention of iahhabi doctrine and practice:

IIs Dozys R., Essal sur 1l'histoire de 1?Islamismg, trans.

from the Dutch, Leyden & Paris, Brill &

Maisonneuve, 1897, pp. 410-29,



I1IS

IIS

IIS

IIs

DH

IIS

TIs

IIS

| (A

Buting, J., Tagebuch einer Reise in inner Arabien, 2 Vols.,

Leyden, Brill, 1896, Vol. I. pp. 157-172.

Zvwemer, S.M., Arebia, the cradle of Islam, Edinbourgh &

London, Anderson & Perrier, 1900, pp. 191-201.

Huart, C., Histoire des Arabes, 2 Vols., Paris, Geuthner,

1913, pp. 283-304.
Hogarth, D.G., Arabia, Oxford, Clarendon, 1922, pp. 99-131.

Stoddard, T.L., Hadir al-‘alam al-Islami, with the comments

of Amir Shekib Arslan, 2 Vols., Cairo, al-
Matbatah al-salafiyah, 1343/1924. Being an
annotated translation by A. Nuwayhid of

Stoddard?!s The new world of Islam, New York,

Scribner’s, 1923, see especially footnote
volume II,pp. 97-102.

Longrigg, S.H., Four centuries of modern Irag, Oxford,

Clarendon, 1925, pp. 212-217,
Philby, H. Ste. J.B., "Burton Memorial Lecture: The recent

history of the Hijaz", Journal of the Royal

Central Asian Society, Vol. XII, 1929,

pPpe. 332-48.

s "A survey of Wahhabl Arabia, 1929%, Journal

of the Royal Central Asian Socisety, Vol. XVI,

1929, Pp' 1‘1‘68-810

» "The triumph of the Wahhabis", Journal of

the Royal Central Asiasn Society, Vol. XII,

1926, pp. 293-319.




IIS

NYP

IIs

IS

IS

IIS

IIS

AL

Viahbah, Shaylkh Hafiz, Uiahhebism in Arabia: past and present“,

Journsl of the Royal Central Asian Society,

Vol. XVI, 1929, pp. 458-67. Also aveilable

in Islamic Review, Vol. 17, 1929, pp. 279-90.

Phoenix, "A brief outline of the Wahhabi movement?,

Journal of the Royal Central Asian Society,

Vol. XVII, 193%0, pp. 401-16.

Margoliouth, D.S., "Wahhabiya", Encyclopaedia of Islam,

Vol. IV, Leyden,LBndon, Luzac & Brill, 1934,
pp . 1086—% .

Amin, Ahmed, Zuta ma* al-iglah fI al-tAsr al-Ladith,

Cairo, Matbatat al-nahdeh al-Migriysh,
1948, pp. 10-25.

Gaury, G. de, Rulers of Mecca, London, Harrap, 1951,

ppo 191"'242'

al-gatidi, *Abd al-Muttal, Al-rmjaddidun fl al-Islam min

al-garn al-awwal ila al-rabit ‘ashar,

100 A.H., Cairo, al-Namudhajiyesh, n.d.,

pPP. 437-41,

al-tAqgad, Abbas Mehmud, Al-Islem fi al-garn al-‘ishrin,

Cairo, Dar al-kutub al- hedithah, 1954,

pp. 101-109.

Margoliouth?’s article in the Encyclopaedia of Islam in addition to

historieal and doctrinal information, contains a valuable section on

Wahhabi literature with an extensive list of Arabic memuscriptis and other

sSources.

Philby*s articles deal chiefly wiih the history of the Wahhabis
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in the Twentieth century, while Ahmad Amin and al-Satidi give very good

accounts of the life and teachings of the founder. De Gaury, Euting and

Amir Shekib Arslan in his comments on Nuwayhid’s translation of Stoddard,

are almost exclusively historical. De Gaury deals chiefly with the

Wahhebl wars ageinst Muhammad *Ali Pashe of Egypt with emphasis on the

Yole of the Sharif of Makkah in that war, his chief source being Burck-

hardt’s Notes on the Bedouins and Wshhabys (see above p. 11 ). Euting

has a chapter on Rashidi affairs at the time when that dynasty was at

the height of its power, and Arslan gives a brief but brilliant essay on

the history of Wahhabism from its rise until modern times. Longrigg

spesks of the dealings of the Uahhabis in Iraq especially their sack of

the Shiti shrines at Karbala® and Najaf in 1812. The articles by ‘Aqqad,

Dozy, Huart, Phoenix, Wahbah and Zwemer contain authoritative discussions

on Wahhabi doctrines and practices, as well as historical sketches.

to,

IIS

IS

IIS

For further, chiefly historical, references the reader is referred

Rentz, G.S.,

Winder, Re.B.,

Muhermed ibn ‘Abd al-Wehhab (1702/3-1792)

and the beginnings of the Unitarian Empire

in Arabia, "Bibliographical Essay" at the
end of the text, thesis (typescript)
University of California, June 1948.
"Literature on the Kingdom of Saudi Arabia®,

Middle East Journal, Vol. IV, 1950,

pp. 244-49,

"Bibliography" a typewritten copy of the
bibliography of his thesis presented at
Pringeton University on the history of the

Wehhabis in the 19th century.

¥
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RL Musil, A., Northern Nefdeeseses OpPe cite., pp. 327-3%0.

»

X X X

Detailed information about the doctrinal side of the Wahhabi move-
ment is to be found almost solely in Arabic sources. For the origins
and background a .study of Ibn Taymiyah end Ibn al-Qayyim al-Jawziyah, the
spiritual fathers of the movement, is indispensable. Few of their
numerous writings have, however, been published even in Arabic, and even
fewer have been translated into Western languages. Lists of their works,

and introductory studies of their doctrines, are given in the Encyclopaedia

of Islam under "Ibn Taimiyah", Vol. II, pp. 421-23 and "Ibn al-Kaiyim

al-DjawzIiyah®, Vol. II, pp. 392493; in the Encyclopaedis of Religion and

Ethics, edited by James Hastings, New York, Scribner & Sons, 1915,
under "Ibn Taimiysh" (Vol. VII, p. 72), and in Brockelmann, C.,

Geschichte der Arabischen litteratur, Supplement II, Leyden, Brill, 1938,

pp. 119-126. Some of the writings of Ibn Taymiysh have, however, received
the attention they deserve and have eventually been published, including
the followings

IIS Ibn Taymiyah, Taki ~ al-Din Apmad, Al-siyassh al-shar‘iysh

fi fslah al-ra'l wa al-ra‘iysh, reviewed

and edited by Dr. *Ali Sami al-Nashsharand
Aphmed Zaeki ‘tAtiyah, Cairo, Dar al-kitab
al-‘*Arabi, 1951.

II1s y Nagd al-Mantiq, reviewed and corrected by

Muhemmad ibn ‘Abd al-RazzaqHemzah and Sulayman
ibn tAbd al-Rehman al-Sunay‘, corrected also

by Muhammad Hemid al-Faqi, lst ed., Cairo
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HMatbatat al-Sunnsh al—Mnbammadiyah,
1370 AJH./1951 A.D.

Al-Qaws‘id al-muraniyeh al-fighiyah,

IIs

reviewed by Muhemmad Hemid al-Faqi, Cairo
Matbatat al-Sunnsh al-Muhemmadiyah,
1370 A.H./1951 A.D.

Kitab al-Nubuwwat, Cairo, Idarat al-fibatah

IIS

al-muniriyah, 1346 A.H./1927 A.D.

Kitab al-radd ‘ala al-Mamjigiyin, with an

introduction by Sayyid Sulayman Nadawi,
published by tAbd alfamad Sheraf al-Din
al-Kutubi, Bombay, sl-Matbatsh al-Qayyimah,

1368 A.H./1949 A.D.

Henri Laoust has made a most worthy achievement in his translation

into French of some of Ibn Taymiyah's works, namely:

IIs Leoust, H.,

DH

Contribution & une étude de la méthodologie

canonique de Taki-d-DIn Ahmad b.’ Taimiya,

Traduction annotée (1) du Matarij ael-wusyl

ila ma‘rifat anna usul al-din wa furutsha

kad bayanaha ar-Rasul, et (2) d?Al-kayas

fi-s-8art al-Islami, Cairo, Imprimerie de

1*Institut Francais d*Archéologie Orientale,
19%9.

Essai sur les doctrines sociales et politi-

ques de "Taki-d-Din Ahmad b. Taimiya, Cairo,

Imprimerie de l1*Institut Francais d*Archeologie

Orientale, 1939.
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DH s, Le traité de droit publique d*Ibn Taimiya,

Traduction annotée de la Siyasa SartIya,

Beirut, Institut Francais de Demas, 1948.
A short but useful study of Ibn Taymiysh and of his opposition to

Sufism and to Ghazsll is given in:

MacDonald, D.B., Development of Muslim theology, juris-

prudence and constitutional theory, New

York, Scribners & Sons, 1903, pp. 270-78;
283-85,
It is only natural that Ibn al-Qayyim should receive less attention
than Ibn Teymiyah, for he was a slavish follower of the latter. Two
. important works on Ibn Qayyim which are accessible are:
DH Cooke, F.Te, "Ibn Qayyim's Kitab al-Ruh", The Moslem
World, Vol. XXV, 1925, pp. 129ff.

IIS Vlieger, A. de, Kitab al-Qedr, matériaux pour servir &

,

1sétude de la doctrine de la prédestination

dans la théologzie musulmesne, a translation

into French of Ibn al-Qayyim's Kitab al-
Qadar, Leyden, Brill, 1903,

Among the writings of the Wahhabis themselves the most important are
those of the founder Muharmad ibn tAbd al-lahhab who wrote several tracts.
Hone of these has yei been published in book form or otherwise, a large
number of them being still only in menuscript form in the British Museum:.
The only work by Muhammad ibn tAbd al-Wahhab to which the present writer

had access is:
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IIs Ibn *Abd el-Wehhab, Muhammed, Masa *il al-jehiliyah al-lati

khalefa fihda Rasul Allsh (gella Allash

talayhi wa sallam) shl al-jahiliyeh, edited

and enlarged by Sayyid Mahmad Shukri al-
Alusi, Cairo, Salafiysh Press, 1348/1929.
Among other representative Wehhabi tracts, the following deserve

special mentions

IIs Ibn Sehman, Shaykh Saleyman, Irshad al-talib il& ahamm al-

matalib wa minhaj al-hagq we al-ittdba®

fi mukhalafat ahl al-jahl wa al-ibtidat,

Cairo, al-Manar, 1340/1921.

1IS s Al-hadiysh al-sunniyash wa al-tuhfsh al-

Wehhabiyah al-najdiyah, Cairo, Al-Manar

Press, 1344/1925.

Ibn Sehman tried in the former to bring up a number of theological

problems and give answers as explanations to them in accordance with the
Wahhabl view-point, while the latter is a collection of five essays on
doctrine written by some . ‘ulama' of Najd. HMention may also be made of
a pro-Wehhabi treatise dealing with the effect of the Wahhabi movement

on the reforms, religious or other, carried out by Ibn Sutud in the
Argbian peninsula:

118 al-Faqi, Muhammad Hamid, Athar al-da‘wah al-Wahhabiysh

f1el-is .1ah al-dini wa-1-‘tumrani fi jazirat

al-*Arab, Cairo, Matbatat al-nahdah,

1354/19%5.
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The author of this book is the chairman of s pro-Yahhabl organi-
zation in Egypt called "Angar al-Sunnsh al-Muhemmadiysh®, The book is
not scientific in its treatment but is of interest as an example of
Wahhabi propaganda.

The following are works dealing with the doctrinal side of

‘lehhabisms

NYP Chodzko, A., "Le deisme des Wahhabis expliqué par
eux-memea", Journal Asiatique, Vol. 9,
1848, pp. 158-86.

NYP Calverlye, Edwin, E., "The doctrines of the Arabian
tBrethern?", Moslem World, N.Y., 1921,
Vol. II, pp. 364-376.

IIS Diffelen, Re.We van, Der leer der \jehhabieten, Leyden,

Brill, 1927.

This last book,which was originally handed in as a thesis to the
university of Leyden,contains a useful bibliography which lists both
favourable and unfavourable writings on the Vahhabiyah (see pp. 81-85).
To this list must be added an essay of 26 pages by al-tAmili (probsbly

a Lebanese Shitite Shaykh) entitled Kashf al-irtiyab tan atba® Muhammad

ibn *Abd al-Wahhab, (X) Demascus, Metbatat ibn Zaydun, 1346 A.H./1927 A.D.,

to which Shaykh Rashid Ride snswered in snother book entitled Al-Sunnsh

wa al-Sh Itah, (B) Cairo, al-lMenar, 1348 A.H./1929 A.D.

Chodzko presents a very useful article on doctrine containing a
text in Arabic, preceded by an introduction in Persian, which the author
claims is written by Muhammad ibn *Abd al-Vahhab himself, exposing the

basic doctrine of the Wahhabis. A very useful pursuit would be to compare




Y

Chodzko’s text with the "Catechism of the Wahhabis" written by Sutud
and translated by Burckhardt, op. cit., Vol. II, pp. 363ff.

Finally, Caverley gives the doctrines of the "brethren', an
orzanization created by ‘Abd al-tAziz ibn Sutud. The article throws

light on this organization which has been little discussed.
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- X - -
tAbd al-Bagit al-Fahuri, Tuhfat al-anam, Cairo, 1327.

al-Alusi, Mehmud Shukri, Tatimmat Tarikh Najd, 2nd ed.,

Cairo,” al-Matbatah al-salafiyah, 1347 A.H.

/1928-29 A.D.

Dahlan, Ahmad ibn Zayni, Al-durar al-saniyah fi al-radd

Hartmann, Re,

Krajewski, L.,

Meurizi, V.,

tala al-Yahhebiyah, Beyrut, n.d..

"Die ‘Wahhabiten", Deutsche Morgenldndische

Gesellschaft, Zeitschrift, Vol. III, Leipzig,

1924, pp. 176-213.

"L.e triomphe du Vahhabisme", Revue politique

et parlementaire, Vol. 129, Paris, 1926,

Pp 3 260-'790

History of Seyd Said, sulten of Muscat,

together with an account of the countries

and people on the shores of the Persian Gulf,

particularly of the ilahabees...., London,

Booth, 1819.

N , Augzuste de, "Notice sur les Arabes st sur les Wahabis',

0*Kinealy, G.,

Annales encyclopediques, Vol. 5, Paris, 1818,

. pp. 5-20.

"Translation of an Arabic pamphlet on the
history and doctrines of the Wahhabis,
written by tAbdul-iWahhab the founder of

Wehhabism", Asiatic socilety of Benzal Journal,

Vol. 43, Calcutta, 1874, pp. 68-82.
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Prisse d’Avennes, E., "Les Wahhabil, Société de geographie

PerSteI‘, E. ?

de 1'Est bulletin, Veol. 30-31, Paris, 1909,

Pp. 41-47.
"Die Wahhabiten und der Megrib", Islemica,

Vol. 7, Leipzig, 1935, ppe 65-112.

Rihani, Amin Far¢s, Arabian peak and desert, London, Consteble,

b4

1930.

Around the coasts of Arabia, London, Constable,

b4

1930.

Mekers of modern Arabia, Boston, Houghton,

)

1928,

Muluk al-tArab, 2 Vols., Bayrut, 1925.

£

Tarikh Neijd, Bayrut, 1928.

Schacht, J.,

Zwemer, S.,

"Zur Wehhebitischen Literatur", Zeitschrift

flr Semdtistik und verwandte Gebiete, Vol. 6,

Leipzig, 1928, pp. 200-212.
"The Vahabis: their origin, history, tenets,

and influence®, Journal of the transactions

of the Vietoria institute, Vol. 33, London,

1901, pp. 311-30.



Sanusiyeh movement, it has been thought advisable to mention the follow-
ing bibliographical works which give valuable indications for further

detailed study.

NYP

NYP

IIS

NYP

Before proceeding to works on the history and doctrine of the

CHAPTER 11

The Sanusiysh Movement

Minutilli, F., Bibliografia della Libia, Torino, Bocca, 1903.

Ceccherini, V., Bibliografia della Libia (in continuazione

alla "Bibliografia delles Libia" di

F. Minutilli, Rome, Bertoro, 1915.

Societa Italiana per lo studio della Libia e della albre

colonie, Archivo bibliografico coloniale (Libia),
4 vols., Florence, Maggi, 1915-21.

Pfannmiller, D.G., Handbuch der Islemliteratur, Berlin &

Leipzig, de Gruyter, 1923.

Varley, D.H., A bibliography of Italien colonization in

Africa with e see¢tion on Abyssinia, London,

Royal Empire Society and Royal Institute of
International Affairs, 1936.

Evans-Pritchard, Ee.E., Bibliographical notes on members of

the Sanusi family, Benghazi, 1945.

"A selected bibliography of writings on

Cyrenaica®, African Studies, Johannesburg,

No. 4, September 1945, pp. 146-50, and No. 5,

June 1946, pp. 189-94.
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X Fuller, G.H., A list of references on the Italian colonies

in Africa, Washington, 1947.
IIs Crudgington, J.W., "Literature on Arab Libya", The Middle

East Journal, Vol VI, Spring 1952, pp. 247-51.

The history of the Samusiyah as e religious order starts in 1837
when Muhammad ibn *Ali al-Sanusi al-Kha@@Ebi al-Hasani al-Idrisi, who
belonged to a learned and noble family, established the first centre of
his religious order (zawiyah) at AbI Qubays in the vicinity of Maklsh.
Previous to that date, he had travelled all over North Africa and Arabie;
visiting Morocco, Algeria, Cyrenaica (Bargah), Egypt, the Hijaz and the
Yaman; and in the course of these travels had scquired an intimate
knowledge of the state of Islam in much of the Muslim world; he noticed
its ills and weaknesses and‘studied the teachings of many of the gﬁgi
orders in North Africa.

It was not until 1842 that he established his first zEwizéh in Libye
(Lubya or Libya) or more precisely, Cyrenaica, where he decided to spend
the rest of his life amid the desert wastes spreading his teachings and
organizing his followers into a religious confraternity. This first
zawiysh came to be known as al-Bayda.

At this time, the whole of Libya was under direct Ottoman authority,
the former indirect administration through the Qaramanli beys having been
ended in 1835 when a Egli from Istambul took over the government of the
countrye The new system of administration lasted until the Turco-Italian
War of 1911, Ottoman sovereignty ceased and the country passed into

Italian hands.
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During the Italian occupation, the Senmusis proved themselves ardent
guerilla warriors and lovers of the self-rule which they had enjoyed to
a large extent under the Ottoman régime.

Until 1922 the Italian colonial authorities tried a policy of

rapprochement, hoping to win the allegience of the Sanusis by granting

them some degree of self-government. After the Fascist rézime had come
to power, however, the Italien administrators could no longer restrain
their ambitions and by 1932 had suppressed every agitation for freedom
with exemplary severity. Yet they could not completely dismember the
Sanusis, and in the second world war the Samusis played a significant role
on the North African front at the side of the Allies. Witgt;nd of the
war Libya was put under the Trusteeship Council of the United Nations
and‘in 1952 became an independent federal state headed by His Majesty
al-Sayyid Idris al-Sanusi, a descendent and the suécessor of the great
Sanusi of little more than a hundred yearsago.

Among the travel books which give interesting end useful glimpses

of 1ife in the Libyan Desert are:-

NYP Rohlfs, G., Kufra, Leipzig, Brockhaus, 1881.
RL Forbes, Re,* The secret of the Sahara:- Kufara, London,
1921.

These are the most important travel books dealing with the area in which
the Sanusis established themselves.

For the Sanusiyah movement botﬁaa religious order and e political
force and for an overall view of its importance, the following works are

valuable.

NYP Rinn, L., Marabouts et Khouan, étude sur 1*Islem en

Algerie avec une carte indiguant la marche,




NYP

IIS

DH.

IIS

IIs

NYP
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la situation et l?importence des ordres

Alger;
religieux musulmans,/Jourdan, 1884, esp.

pp. 481-515.

Duveyrier, H., La confrérie musulmane de Sidi Mohammed

ben Alli es-Senousi et son domaine gé@graphique,

Paris, Socifté de Geographie, 1886.

Bourbon del Monte, Ste. M., L?Islamismo e la Confraternitd

4

del Senussi, Citta di Castello, Tipografiea
dell?’Unione Artigrafiche, 1912, pp. 86-246.

Insabato, E., L?Islam et la politigue des Alliés, translated

from the Italian by Magli-Boisnerd, Paris,
Berger-Levrault, 1920, ppe. 39-77.

s "La Senussia®, Affrica, (periodical), 1950-51.

Margliouth, D.S., "Sanusi", Encyclopeadia of Religion and

Ethics, edited by James Hastings, Vol. IX,
New York, Scribner's, 1921, pp. 194-96.
Forbes, R.,? "The Sermussi as a factor in North African

development", Journal of the Royal Central

Asien Society, Vol. VIII, 1921, pp. 168-82,

(Anonymous ), "al-Sanusi®, Encyclopeadia of Islam, Vol.IV,

Leyden and London, Brill and Luzac,

ppe 154-55.

Cantelupo, R., L?I talia Musulmena, 2nd id., Rome, Italisa

d*0ltremare, 1929, especially pp. 104-15,

Adems, C. C., "The Sanusiya order", Handbook on Cyrenaica,

Cairo, British Military Administration, 1945.
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IIs Shukri, Muhammad Futad, Al-Sanusiyah din wa dawlah, Cairo,

Der al-fikr al-tArabi, 1948.

DH Evans - Pritchard, E.E., The Sanusi of Cyrenaica, London,

Oxford University Press, 1949.

X : 'Aqqad, tAbbas Mahmud al-, Al-Islam fidl-garn al-‘ishrin,
Cairo, Dar al-kutub al-hadithah, 1954.

Until Shukri and Evans-Pritchard wrote their books in 1948 and 1949
respectively, Duveyrier was considered the standard work on the Sanﬁsis.
But as knowledge about the Sanusis has increased, Duveyrier’s book has been
found to suffer from "an over-emphasis on the political threat of Mahdism"
and to be "badly dated“}whatzever that may mean. Duveyrier, on the other
hend, tries to trace the "geographical development of the intellectual
conquests“2 of the Sanusiyah, and whatever criticisms may be made, his
vwork still commends attention for the valuasble information it contains.
Along with Shukri and Evans-Pritchard it remains a chief source of infor-

mation on the Sanusise.

Insabato in L*Islam et la politique des Alliés considers the Sufi
aspects of the movement an& seeks to prove that there is no fundamemtal
difference between their teachings and those of Christianity. He lays
special emphasis on the Sufi aspects of Islam and takes the Sanusiyah as
an example of a flourishing Sufi order. He discusses it chiefly in
Chepters IV, V and VI and deals with its history, doctrines and internal
organization respectively. "La Senussia®, also by Insabato, has been |

nd

described as "the most objective Italian treatment of the subject...."™.

1Crudgington, op. cit., p. 248.

2
Duveyrier, op. cit., p. 4.

5Crudgington, op. cit., p. 248.
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He was one of the agents of the Italians in touch with the Sanusis before
the Tripoli landings, and is said by Crudgington to have tried to dispel
meny of the antagonistic concepts concerning the Sanusi which had
characterized Italian writings.1 As this article is not available in the
libreries which the present writer has been able to consult, he has not
had an opportunity to verify Crudgingtonis opinion. Rinn?s work is often
quoted by Shukri aes asnother asuthoritative and dispassionate treatment,
describing the political attitude of the Sanusis as well as their military
power and organization and their religious doctrines.2 The articles in

the Encyclopaedia of Islem and in the Encyclopaedia of Religion and Ethics

deal well with the origin, spread end political role which the Sanusiyeh
has played and is likely to continue playing in North Africa. The

Encyclop@edia of Islam also traces the doctrinal roots of the order.

Rosite Forbes considers the origin and spread of the Sanusiysh, as
well as the role which it played during , before and after the first
world war,

Bourbon del Monte, an authority on the subject, tried to prove that
"there was no evidence that the Sanusi were anti-Italian and predicted
that good relestions could be established with the order®.” He also
discussed the history, doctrine, organization and politics of the order.
The study is extensive and illuminating. Cantalupo, who was Under-Secretary

for the Colonies under the Fascists, stresses "the importance of the

1Ibig, p. 29,
2Shukri, op. cit., pp. 60-61 and passine

3Cr"«ldg:.l.fflg't:On’ OPe Cito, Pe 249 .
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influence that the Senusi exerted upon the life of the desert Bedouin™,
He also devotes a short section to the origin and development of the order
and another to Itely*s relations with it.

Of the Arabic authors, Shukrl deserves special mention. In a very
informative treatment, he deals with all aspects of the Senusiysh with
specidl emphasis on its more recent history. He makes a favourable
appraisal of its teachings and appreciates what it has been éble to
achieve for Arab Libya. His information is drawn chiefly from the writings
ofy and personal contacts with, the Sanusis themselves. He tries to
prove that the Samisiyah can provide s suitable basis for the establish-
ment of a state and, in this way, vindicates the demand of the Sanusis
for Libyan independence. Unfortunately, the book suffers from poor
exposition and arrangement of the valuable‘material it contains. Had
the author followed a more systematic method, many repetitions would have:
been avoided. This, however, may seem a minor matfer compared to the
intimate kmowledge of the subject that the author displays. ‘Aqqid, on
the other hand, treats the subject very hastily and provides, at best,
only a brief introductory essay.

The following works deal chiefly with the history of Libya in the
nineteenth century and the rise and development of the Senusiyah during
that time.

IIs "A. L. C.%, "Les Senoussiya en Tripolitaine", Revue

du Monde Musulman, Vol. I, December 1906,

PP 168-820

11pid, p. 2%
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RL Hassanein, Ahmad'Muhammad, The Lost QOases, London, Butter-

worth, 1925, especially pp. 56-67

NYP Coro, F., Settantasei anni di dominazione Turca in Libia

1835-1911, Tripoli, Maggi, 1937.

X Cechia, A. Jey Lybia under the second Ottomen occupation:

18%5-1911, Tripoli, 1945.
PUL Aglietti, B., M.a confraternitd senussita", Oriente
Moderno, Vol. 26; January - June 1946,
ppe 2-12, also July - December 1946,pp. &-69.
"A.L.C." gives a clear exposé of the political relations of the
Sanﬁsis withythe Ottomans and adds considerable information on the
Senusis themselves. Hassanein.discusses the history and orgenization of
the Saruslyeh in a useful and informative manner. Aglietti gives "an
account of the origin, development, and contacts of the Senussi [Sanusi]
with England, France and Italy, and argues that the intemperance; xenophobisa,
and inability of certain leaders were responsible for compelling Italy
to assume direct administration of inner Cyrenaica"l. Coro and Cachia
both give accounts of the history of Libya after 1835 when it fell under
Ottoman control; they are indispensable reading for a general idea of the
conditions in which the Sanusiysh rose.
The history of the Sanusiysh in the twentieth century is closely
related to that of the Italian occupation of Lib¥a from 1912 onwards.
Most of the important works on this period are in Italian, and it must be
pointed out that the majority of these are biased and, though often

containing veluable information, need be read critically.

ICmdgington, op. cit., p. 248 ,




NYP

NYP
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Malvezzi de Medici, A., L*Italia e 1?Islem in Libia,

Firenze, Treves, 1913.

Acqueviva, S., Il problema libico et il Senussismo, Rome,

1917.

Meriano, F., La Questione di Giarabub, Bolgne,

Lenichelli, 1926.

Gabelli, O., Le Tripolitenia dalla fine della guerra

mondiale =alltavvento del Fascismo, 2 Vols.,
Rome, 1932, (Intra, 1937-39).

Giglio, C., La confraternits Senussita dalle sue origini

ad oggi, Padua, Cedem, 1932.

Serra, F., - Italia e Senussia (vemt?anni di azione

coloniale in Cirenaica), Milano, Treves-

Treccani-Tumminelli, 1933%.

Al-Lajnah al-farabulsiyah bi Misr, Min sl-urmeh al-tarabulsiyah

ila al-‘alem al-Islami - al-Wmneh al-

tarabulsiyah tastaghith min faza‘'i al-

Italiyin, n.d..
Haddad ., Muhemmad *All al-, Hadir Tarablus al-Gharb, Vol. I,

Baghdad, 19%7.
Arslen, al-Amir Shakib, "Les Juifs se rappellent maintenent
que les Arabes ont souffert en Libye", La

Netion Arabe, Revue Mensuelle, No. 20, 21,

Vol. VIII, Geneva 1958, PPe. 1171-720

s. "Les plapfites des Musulmans de Libye",

La Nation Arabe, Revue Mensuelle, No. 20, 21,

Vol. VIII, Geneve 1938, pp. 1085-98.
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IIs Arberry, A.J. end Landau, R., [eds.], Islem to-day,.

London, Faber end Faber, 1942, pp. 106-113.
X Curming, D.C., "The modern history of Cyrenaica",

Handbook on Cyrenaica, Cairo, British.

Military Administration, 1945.
1Is - Rivlin, B., "Unity and nationalism in Libya®,

Middle East Journal, Vol. III, Jan. 1949,

pp. 3l-l4.
NYP Fornani, "La Senussia in Tripolitania®, Rassegna
Ttaliena, Vol. 27, March 1950, pp. 169-7T:

The main concern of the Italians during the period in which they-
ruled Libya was to arrive at some kind of settlement whereby they could
retain their hold over the country, and at the seme time make their stay.- a
profitable one. With the Sanusis organizing an often effective resistance:
and clamouring conatantly for self-government, these aims proved difficult
to achieve.

After the establishment of the Fascist rdgime in 1922, the Libyans
were deprived of the small degree of autonomy which they had hitherto.
enjoyed, and contimiocus unrest ensued. In.their discussions of this
situation, Italien writers tried to analyze conditions in Libya and suggest
solutions which might lead to the pacification of the country. They
invariabiy recognized the power of the Sangsis, but advocated different
policies to deal with them. Malvezzi de Medici ?an official of the
Colonial Office at the time, insisted that Arab cooperation was indispen-

sible for a better administration of the Colony"l; and although his book

1Crudgington, op. cite, pe 249
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makes only a passing mention of the Samuaiyh proper, it is still important
for showing Italy?s attitude towards her Muslim subjects. Acquaviva
"proposed & Sanusi kingdom under an Italian protectorate as the only
practical course of e.&tion“l. On the other hand, Giglio advecated force
indealing with Arab resistance; his book, however gives informative
accounts of the founder of the Senusiyeh and of its doctrine and orgeniza-
tion, and describes its role in the Turco-Italian War of 1911-12 and the
first world war. Ppe. XIII - XIV profide a short bibliography on: these
subjects.

Merieno meintained "that the fundamental error in the occupation.
had been not to recognize the importance of the Sanusi and to deal with.
them from the start®, His book contains five chapters which are of
direect relevance for our purpose, dealing with the attitude of the con-
fraternity towards the Caliphate, its religious doctrines, its history-
and its activities after Italian occupation. Serra covers almost the:
same range, claiming that since the Italian occupation the Sanusiyah had
begun to show signs of keakness; later developments in:.Libysan politids
were to disprove this opinion.

Gebelli discusses developments in Libya between 1912 and 193%0. His
book is one of the "Storia della Libia" series sponsored by the Fascist
Colonial Institute and is extremely biasedB. It deals with the Arabs‘in

Libya generally and not exclusively with the Sanusiyah.

l1bid, p. 249 .

2Ibid, p. 2k9

5Ibid, p. 249 .
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A more objective work than Gabelli’s is the chapter by Cumming in

the Handbook on Cyrenaica. This gives a good summary of the history of

Libya from the beginning of Italian occupation until the second world war.
Haddad*s book is an account in Arabic of that same periods. Chapter VIIL
of Arberry’s and Landau's work is another genersl survey of events in:
Libyse with particular stress on the modern period.

The writings of Amir Shakib Arslan in his La Nation Argbe, and the

publication of al-Lajnah al-Tarabulsiyah bi Misr are interesting documents..
showing the concern of the Arabs and Muslims generally over what was
happening in: Libya, as well as Libya®s hopes of what an appeal to all
Muslims and Arabs might producs.

Fornani "discusses the internal conflict among the various Arab
factions and the futile attempt of the Semusi to extend their authority
into Tripolitanis between 1913 and 192291. Finally Rivlin deals with.
developments in Libye after World War Ii; at the same time mentioning
the attitudes of the Great Powers. He describes the political aims of
Idris al-Sanusi, his influence on the people and his attitudes towards.
Arabd nationalism generally. Rivlin also mekes mention of the factors
making for unity and separation in Libya to«dey. The article is well-
written and throws light on the present-day policies of independent Libya.

X x x

The Senusiyah as a religious fraternity follows the general pattern
of the many similer fraternities in North Africa but can be distinguished
from them in two important respects, First, the teachings of its founders

call for a return to the mainsprings of Islam, the Qur*En and Sunnsh;

11big, p. 250 .
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and secondly, the Sanusiyah from its very beginning was destined to play
a political as well as a religious role. This last feature beceme all the
more marked in the Twentieth century.

It will be noticed that in these two respects as in many others the:
Senusiyah seems remarksbly similar to the Wahhsbiyah of Arabia. What
distinguishes them from each other is that, while the Wahhabis were:
essentially anti-sufi in their religious outlook and had to fight with
fellow Arabs and fellow-Muslims to spread their teachings, the Sanﬁsis hed
definite sufi lesnings and fought chiefly against Western colonizers.
Indeed the Samusiyah movement might not have developed into a militant
organization had it not been for the alien environment in which it grew
and the experiences of its founder in the French-occupied part of North
Africsa.

The chief source of Sanusi doctrine is in the writings of the
Senusis themselves. Of the works of the founder the following two seem
to be the most outstanding:-

X al-Sanusi el Khattabi, Muhammad ibn *AlI, Kiteb Igaz al-

wasnan f£i-gl-tamal bil-hadith wa.g]l-Qur‘sn,

published by the author?’s grandson Muhammad
Idris al-Mahdi al-Sanusi, Cairo, 1349 A.He
/19%0 ‘A D

NYP » Kitab al-mas@til al-‘ashr al-musamms bughyat

al-mogagdid £1 khulasat al-maragid, nepey Nedes

The first of these two books urges Muslims to follow the Qurtan and
Hadith, while the second is a treatise dealing with & variety of theolo-

gical subject such as figh, ijtihad, taglid and Hadith.

These, however, are not the only works of the founder. A descriptive:
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list of his writings is given in ShularI, op. cit.,pps 41-44.
Of literature in Western lenguages on the Sanusi doctrines and
practices, the following are noteworthy:-

IIS Depont, O. and Cappoleni, X., Les Confréries religieuses:

musulmanes, Alger, Jourdan, 1897, pp. 213-14,
219-20, 223, 53%9-68.

IIs Pormerol, Jes L?Islam africain, chez ceux qui gettent,

Paris, Fontemoing, 1901-02, especially ppe335l-
32, 363-6h.

118 Macdonald, DeBe.,. Development of Muslim theology, jurispru--

dence and congtitutional theory, New York,

Scribner?s sons, 1903, pp. 61-63

NYP Ducati, B., "Lo stato senussita", Rassegna Italiana,
Vol. XI, Feb. 1928, pp. 175-82. |

NYP Lo Bello, F., "La confraternitd dei Senussi", Rassegna
Ttelisna, Vol. XI, July 1928, pp. 630-56.

Depont and Cappolani deal with ihe fraternities of North Africe

generally and -  they devote to the Samusiyah only one section of

their voluminous book (pp. 539-68); nevertheless,. since the North African

orders have many aspects in common, a reading of the whole book may prove

profitable, or, at least, of the sections of it dealing with the diiriyah‘

and Mirghaniysh orders. Pommerol?s work is principally a narrative of

his experiences in North Africa, but in the preface to the second edition

(po ii%), he says that it is chiefly with "Snoussisme® and its influence

that he wents to deal. Particularly noteworthy are the French translations

of a Sanusi wird on pages 331-32 and 363-4. Compared with that of Depont
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and Cappoleni, however, Pommerol?s work is of secondery importance.

Macdonald in the very few pages he devotes to the Sanﬁsiyah, camot
be expected to say much ebout it; but, he gives us a clear and succinct
summary laying particular stress on the doctrinal side.

Ducati and Lo Bello discuss how far the religious doctrines of the
Sanusiyah effected its politicel attitude. Ducati maintained that its
mystic teachings were responsible for meking the order a kind of state:
within: a state. Lo Bello opposed this thesis, pointing out that the
Sanusis did not assume a definitive political role until the Italian

occupation of Libyal.

 1pid, p. 248 .
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The Senusiysh (Supplement)

Kremer, A. von, Geschichte der herrschenden Ideen des Islams.

Der Gottesbegriff, die Prophetie und die

Staatsidee, Leipzig, Brockhaus, 1868,
‘AzzgEm, A.Re, "Heilice, Sekten und Religidse Orden in:

Tripolis®, Der Neue Orient, 3 fg., Vol. 6,

Heft 18, PP 245—1!‘70
Hartmann, M.,. “Ausﬁem religi8senLeben der Libyschen Wiste',

Archiv fﬂr Religionswissenschaft, Vol. I,

1898’ pPo 2&-74.
Schwally, F., "Zur Heiligenverebrung im modernen Islam
Syriens und Nordafrikas", Archiv fr

Religionswissenschaft, Vol. VIII, 1905,

pp. 85-96.

Barclay, Sir Th., The Turco-Italian War and its problems,
London 1912.

Hechaichi, Muharmmad ibn, Voyages su pays des Senoussis,

Paris’ Callamel s 1912.

Sormerfeld, A., La guerra italo-turca e le sue consguenze,

translated into German by Mario Mariani,
Berlin, 1912.

Shahbandar zaedé Ahmad Hilmi, Tarihi Islam, 2 vols., Istambul,

1326-27 A.H./1908-09 C.E.

Williams, G., It the hands of the Senoussi,

NN, Zauie ed Ichuan Senussite della Tripoli-

tania, 19170
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NYP Graziani, R., Cirenaica pacificata, Mileno, Mondadori,
1932.

NYP. s Verso il Fezzan, Tripoli, 1929.

NYP s La riconquiste del PFezzan, Milan, 1934.

(Ministry of Warp Campacna di Libia, 5 Vols., Rome 1922-27.




CHAPTER III

Al-Azhar Mosque and University
(359 A.H./970 ADe = )

Al-Azher mosque wes built in the newly founded city of Cairo in-

970 A.D. by Jawhar al- Siqilli (the Siciliamn), during the reign of the
first Fatimid Suli{an AbU Temim Matad, lmown as el-Mutizz 1i-Din Allah
(341 A.H./952 A.De - 365 A.H./975 A.D.). Like other institutions it
passed through various stages of prosperity and decline during its long
career, and was periodically enlarged.

Having mede Cairo their political capital, the Fatimids established
al-Azhar to be the center of their spiritual power. As such its purpose
was to propagete the Ismatiii Shi*l rite which the Fatimids followed.

For a time, the teaching of any doctrine other than Shitism within the
mosque:was prohibited.

So successful were the lectures of Ibm Killis, minister of al-Mutizaz,
that he was enco;zraged to ask al-Aziz (366 A,H. /976 A.D-386AH/996 A,
the latter!s successor, to make al-Azhar an acadeny. Al-Aziz readily
agreed, and Abii Yatqub was asppointed first rector. From then on, al-Azhar
beceme more and more famous as a seat of Islamic learning, and benefactors
competed in donating cash or foodstuffs, building annexes and making
additions, often of great value, to its library.

The subjects taught were exclusively religious, and chiefly concerned
with jurisprudence. It is said however that mathemetics, astronomy,

medicine and geography were also taught, particularly after the decline

-4
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of the Dar al-Hilmah which was founded in Cairo by the Fatimid Caliph
al-Hakim in 1005 A.D.

Selah al-Din elaAyyubi, who succeeded the Fatimids in Egypt in 1171,
being an ardent Sunni, neglected al-Azhar and established in Egypt
several rival institutions which:taught the Arabic 1anguage and Muslim
religious subjects according to the Surni doctrine. His successors
followed in his footsteps and for almost & whole century Al-Azhar fell
into complete stagnation.

In 1260, however, under the Memluk ruler, al-Malik al-Zshir Baybars,
attention was redirected to al-Azhar, which rapidly revived. The Mongol
invesion which created havoc in Syriea and Iraq, but did not touch: Egypt,
left al-Azhar without & rival as the most important center of learning
in the Muslim worlde. The chief subjects of study were religion and the
Arabic languasge; other secular subjects were taught but few were interested
in them,

With the Ottoman conquest of the Arab World in 1516-17; al-Azhar once
again fell into decay; constant disorder and ill-treatment of the ‘ulema®.
paralyzed cultural activity. Courses nevertheless contimied to be given
but no importent contributions were mede to learning. It is known. that
the study of sciences, however meagre it had been before, was now
completely abandoned.

This situation contimued until the reign of Muhemmad ®Ali, Pasha of
Egypt (1806-1849), who took an interest in al-Azhar to the extent of
including Azharites in the educational missions which he sent to Europe.
Among them were some who proved amply equal to the opportunity thus offered,

notably Rifa‘sh Bey al-Tahtawi who is considered the most outstanding
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literary figure of his age.

During the Nineteenth century al-Azhar fully regained its eminence
in the Muslim world. It was not yet ready, however, to meke any serious
reform in its educational system, insisting rather on preserving its
medieval administrative and curricular structure. It thus became a
stronghold of conservatism in the Islamic and Arab World and wes mich in
need of reform.

The first efforts in that direction were made at the end of the
Nineteenth century by Sheykh Muhammed *Abduh, at whose instance significant
steps were taken towards modernisation. His achievements still left much
to be desired, but led to an:increasing realization of the necessity:
of reforme Thus, for al-Azhar, the twentieth century opened an era of
transformation which is still going on.

Among books dealing with al-Azher generally.- its history, aims,
administiration, budget etc. - , the fodlowing are of note:

NYP Bayram, Mugtafa, Risalah fi tarilh al-Azhar, Cairo,

Matbatat at Tameddun, Cairo 1321 A.H./
1903 A. D
NYP Calamd, G, "Le mosqude - universitd al-Azhar®,

Revue Internationale de 1l?Enseignement,

Vol. 46, 1903, pp. 481-503.

NYP al-Mewgili, Uthman al-Mawlawi, Al-Tawajjut al-skbar

tgla lisan al-jemital-Azhar, Cairo, ned.,

[but early 20th c. or late 19th c.]

I1s Vollers, K., "Azher", Encyclopaedia of Islam, Vol. I,

Leyden and London, Brill and Luzac, 1913,

PPe 532-39.
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118 Dumne, J.H., An introduction to the history of education

in modern Egypt,London, Luzac, 1958.

1IS Zwemer, S.M.,. Heirs of the Prophets, Chicago, Moody

Bible Institute, 1946, pp. 68-81.

(Anonymous ), Al-jamital-Azhar, nubdhah ten tarikhihi

wa e‘malih, 361 - 1370 A.H., Ceiro,

Matbatat al-Azhar, 1950.

(Anonymous ), Al-Azhar University (A.H. 361-1370), its

history and work, Cairo, al-Azhar University

Press, 1950.

The article in the Encyclopeaedia of Islam is an excellent study of

the historical phases through which al-Azhar passed, and also describes
the Mosque itself, curriculum, end general trends in religious educatiom.
A valueble bibliography is appended.

Bayram®s work, which is a pamphlet containing the text of a spesech.
delivered at the 13th conference of orientalists held at Hamburg inm
September 1902, presents a careful study of the history, administration
and curriculum of al-Azhar. Calamé relates the history with special
emphasis on the reform movement inaugurated by Muhemmad tAbduh.

Zwenmer describes the mosque, its students, staff, history, and
rules of admission, and appraises its historical importance; but the in-
formation given is more touristic than scholarly.

The Azhar University Press publication is a very useful short
pemphlet which gives a remarkably clear picture of al-Azhar?s history,
system of education and recent development. The anonymous English work

mentioned above is a tranaletion of it.
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Al-Mewsill, a poet, has composed e gagideh lamenting the ancient
zlory of al-Azher, which he thought had been lost at the time he wrote.

Under this section must also be mentioned the Revue du Monde Musulman,

which contains numerous articles on different aspects at al-Azhare. Of
these the following are some of the best: Vol. I, p. 277, 421. Vol. VI,
PD. 280-8%, Vol. ViI, pp. 447-48. Vol. IX, p. 515.

The under-mentioned works deal almost exclusively with the history
of al-Azhar:

NYP al-Henafi, al-Zayyati, Suleym'an Reashad, Kenz al-jewhar fi

tarikh al-Azhar, Cairo, 1322 A.H.[1904 A.D.]

NYP Arminjon, P., "Les universités Musulmanes d*Egypte",

Revue de Paris, Vol. V, 1llth year, 1904,

pPpe. 297-320.
NYP (Anonymous ) "Al-Azher, tarikhuhu wa ‘ulumuhu we '’
talamidhatuhu", al-Hilal, Vol. XVII,
Octs 1908 - July 1909, pp. 341-49.
PUL Abu al-*Uyun, Malymd, Al-Azhar, Cairo, al-Azhar Press, 1949.
PUL Ministére de 1'Instruction Publique, Service de Conservati n

des Monuments Arabes, Notice historique sur la mosquée "El-

Azher & l’occasion de la visite de ce

monument par les hotes de 1’Egypt au ving t-
g

. s N . - . .
cincuieme anniversaire de 1’Université Fouad

el-Awal, Cairo, Imprimerie nationale, 1950.
Al-Henafl relates the history of the Azhar from its establishment and
although he rerely mentions an authority to support his statements, his

account is generally accurate and useful. His method is to take the
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Rectors of al-Azhar one after the other and discuss events during the
rectorship of each.

Arminjon deals not only with al-Azhar but also with other muslim
religious schools in Egypt; the bulk of his information, however, is on:
al-Azhar?s history both old and modern.

The article in al-Hilal gives glimpses of the history of al-Azhar
rather than a continuous account. It mentions the courses given, the
degreee awarded and the repartition of the studenis by sects at the date
of writing. As far as it goes, the article is good and informative.

Abu al *Uyun, genersl secretary of al-Azhar, is mainly concerned with
history but also discusses the reforms of modern times and matters of in<
ternal orgenization and administration. His book is highly informative
though no attempts at analysis are made. The pamphlet issued by the
Egyptian Ministry of Education is primarily addressed to tourists and
all it contains is a sketch of the history.of al-Azher, in English and
French, and two good photographs of al-Azhar mosque.

For literature stressing the recent history of el-Azhar and the reforms
of the later nineteenth and early twentieth century, the following are
useful,

Heidborn, A., %A Muslim university", Imperial Quarterly

RQVieW’ series 5, Vol. XVI, 1905, PPe 500-260

(Anonymous), "The Khedive and El-Azhar", Moslem World,

VO].O XVI, 1926, Pp. 151—570
al-Maraghi, Shaykh Mugtafd, MA defence of the reforms in

al-Azhar, " Islemic World, Vol. 7, 1929

ppe 153-68, also in Moslem World, Vol.l9,
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pp. 183-95, 1929.
Adams, C.C., Islam and Modernism in Egypt, London, Oxford Uni-

versity Press, 19353, pp. 27-31.

Riqa, Shaykh Rashid, Al-Manar wadl-Azhar, Cairo, Matbatat

al-Manar, 1353 A.H./1934 C.E.
Hasanayn Bey, Muhammad Khalil, "Fourteen years at the Azhar',

Moslem World, Vol. 31, 1941, pp. 69-73.

al-3atidl, °Abd al-Mut‘al, Tarikh al-islsh fi.al-Azhar,

Cairo, Matbatat al-Ittimad, 1943.

al-Zawahiri, Fakhr al-Din al-Ahmadi, Al-Siyaseh wedl-Azhar

min mudhakkarat Shaykh al-Islam al-Zawashiri,

Cairo, Matbatat al-Ittimad, 1945.

Amin, ‘Uthman, Muhemmad tAbduh, trans. from the Arabic by

Charles Wendell, American Council of Learned
Societies, Washington, D.C.y, 1953, ppe 77%7%
When al-Azhar wes first established the educational systen and
administrative set up was very simple: at the head stood the Shaykh
al-Azhar or Rector, whose authority was absolute and whose decisions on
8ll questionswere final. Though he sometimes conferred with other tulamat,
he was under no legal obligation to do so.
To become a student at al<Azhar all one had to do was to go in and
listen to the lecturing talim. No conditions for admission were imposed
" or qualifications required of the student. He could choose any course he
wanted and stey as long as he desired. There were no examinations and
the only test of competence was ability to lecture on some particular
branch of Muslim learning. When a student deemed himself possessed of

such ability, he sought the permission of his professors to give:. proof
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of it and if permitted chose one of the columns and began to give lectures.
If he proved capable he would stay on as a lecturer and eventually be
formally recognized by the Rector and his colleagues as an ‘élig of
al=Azhar. If, on the other hand, he failed to draw enough students he
would be advised or would himself decide to resume his studies under more
learned professors. Other students, after attending lectures for a number
of years, might decide not to meke their carsers at al-Azhar; they could,
after receiving certificates from their professors qualify as canon-lawyers,
judges in Shariteh courts, teachers in other schools or Prayer-Leaders in
the mosques, depending on the testimonials they had secured from their
professors or from the Rector of al-Azhar.

The courses given vwere based on commentaries on the work or works of
some outstanding scholar of the tAbbasid period. Only rarely did the
students have before them the text which formed the subject of the teacher’s
lectures. Their duty was to take notes and read commentaries on the
original text or even commentaries on a commentary of that text. These
commentaries they often memorized.

The main courses were: The traditional sciences (al-‘tulum al-nagliyah)
which included dogmatic theology (tilm al-kalam) and (ilm al-teawhid),
exegesis (tafsir), tradition (hadith), Islemic jurisprudence (figh), the
principles of jurisprudence (ugul al-figh), Islamic mysticism (tesewwuf)
and ethics (*ilm al-Akhlag). There were also the rational sciences
(al-tulum al-taqliyah) which included gremmar and syntax (garf we naju)
prosody (tilm al-tarud), rhetoric (*ilm al-balaghah) which was subdivided

into matani, beyan and badit, end logic (*ilm al-mantiq). History, geog-

raphy, physics, chemistry, mathemetics and other natural sciences were

utterly neglected, even in the Nineteenth century.
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The first serious attempt to reform this system was undertaken by
Khedive Ismatil during the Rectorship of Muhemmad *Abbas al-Mahdi in
1872. A law was then passed requiring al-Azhar to give official diplomas
to its graduates. The candidate for such a diploma was to take an.exesmins-
tion before a committee of 'ElEEél chosen by the Rector. Successful
candidates would be given the ‘Elimfxah diploma, which carried with it
the highly respected title of talim.

In 189, through the efforts of Muhammad tAbduh, another law was
passed, providing for further reforms in the internal organization of
al-Azher. Among other things it provided for a fixed permanent grant
from the State treasury, the systematization of stipends, allowances etc...,
raising of the teacher?s stipends and improvement of the living conditions
of the resident students. In addition, the study of arithmetic, algebra,
geometry, geography and history of Islam were introduced as compulsory
subjects.

In 1911 the third wave of reforms began when, on the advice of a
commitiee including Fathi Zaghlul Pasha, Tharwat (Serwat) Pasha and
Ismatil 8idql Pasha, th%programme of instruction at al-Azhar was divided
into elementary, intermediaste and higher grades. A Council was set up
to recommend further improvements. This Council wes presided over by the
Rector whose powers were now more closely defined.

In 1930 and 1936, during the Rectorships of al-Zoawghiri and al-
Maraghi respectively, further reforms were underteken. The institution:
was divided into four grades: i; Primary, ii, Secondary, at the end of
which sucecessful students were granted the Secondary Education Certificate,

iii, Higher, which was subdivided into (a) The Faculty of Islamic Law,
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(b) The faculty of Theology and (c) The faculty of Arabic Language, and
iv, Specialization, at the end of which the student was granted the
*Alimiyeh certificate. For the *Alimiyah with Licence the following
fields were available: Islemic Law, preaching and spiritual edification
and teaching; and for the tAlimiyah with the title of Master (Ustadh): -
Islamic Law and Legal Principles, Monotheistic Theology and Divinity,
Qurtan and Hadith, History of Islem, Grammar end Rhetoric. For each one
of these fields of specialization, special requirements have to be ful-
filled in the Higher Gradel.

The following works deal chiefly with curriculsa, administration,
finances etc. at al-Azhar and are worthy of notice:

NYP al-Huwayhi, Nagr, Al-mabadit al-nasriyeh 1i Mashahir al-

tulum al-Azhariysh, Cairo, 1887.

NYP (Anonymous ), Atmal majlis idarat al-Azher, Cairo, 1324,

AJH./ 1905 A.D.
NYP Gottheil, R. [J.H.], "Al-Azhar the brillient, the spiritual
| home of Islam®, Bookmsn, Vol. XXIV, 1901~
1907, pp. 501,511,
NYP Brunet, E., "Rapport sur 1’organisation de 1l'universitd

musulmane el-Azhar®, Nouvelles archives des

missions scientifiques et litteraires, Vol.

XViIiI, pp. 1 - 28.

NYP (Anonymous), Qanun al-Jamit al-Azhar, Cairo, Matba'st

al-Satadsh, 1911.

1
The information in this section has been chiefly taken from the book

Al-Azhar University, its history and works, op. cit., pessim,
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Dopffer, J., "es revenq;p de 1?Université d*el-Azhar®,

La Revue Egyptienne, Vol. I, 1912, pp. 33-42.

, "L*dtat-major d’el-Azhar. El-Azher étudiants

et professeurs", La Revue Egyptiemnne, Vol. I,

1912, pp. 97-103.
Sekaly, A., "L*Université d?el-Azhar et ses transforma-

tions", Revue des Etudes Islamiques, Book I,

Vol. I, 1927, also Book IV, Vol. I, 1927,
pp. 465-529, also, Book I, Vol. II, 1928,
pp. 47-165, also, Book II, Vol. II, 1928,
pp. 255-3%37, also, Book III, Vol. II, 1928,
pp. 401-472.

Bercher, L. (Trans.), "Nouvelle charte de 1*Université

dtel-Azhar au Caire", Revue des Etude Islam-

iques, Book III, Vol. V, 1931, pp. 241-75.
Journal Officiel, "La réorganisation de 1*Université

d’el-Azhar", Revue des Etudes Islamigues,

Book I, Vol. X, 1936, pp. 1-43.

al-HuserI, Abu Khaldun Setit [ed.], Hawliyat al-thaga-

feh al-‘arabiyah, Vol. I, Cairo, Jamitat

al-Duwel al-tawabiyah, al-idarah al-thaqa-
fiyah, 1369 A.H./1949 A.D., pp. 536-45.

Mathews, R.D. and Akrawi, M., Education in Arab Countries

of the Near East, 2nd printing, Washington,

American Council on Education, 1950, pp.

16-17, 36-37, 10%y10.

All these works are factual accountse.
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Most books on the history of al-Azhar mention its attitude towards
various specific issues and its reasons for such attitudes; and most of
those describing its curriculum throw light on general trends of thought

A

among the tulama‘. TWee more reliablée source, however, is the official orgen

and mouthpiece Majallat al-Azhar (PUL) whose editor at one time was a

leading thinker end literary figure of the Arab world, Muhemmad Farid

Wajdi. When first established in 1930 the journsl was called Nur al-Islam

(PUL), but after 1936, Vol. V, the present title was adopted.

Meny books have been written describing one aspect or other of
al<Azhar. The following are emong the more interesting:
NYP Arminjon, P. and Crabit&s, P., "Al-Azhar University", The

Nineteenth Century, Vol. 98, 1925, pp. 540-49

X al-Hakim, Z., Risalat al-Azhar fi el-qarn al-tishrin, min

wujhat naezar al-martash, 2nd ed., Magbatat

al-Risalah, n.d.
NYP Harris, G. K., "Al-Azhar through Chinese spectacles"

Moslem World, Vol. XXIV, 1924, pp. 178-82.

NYp al-Gamel, ‘Abbas, "La mission de 1?Azhar an XXieme siscle',

Egypte Contemporaine, 27th year, 1936,

pPpP. 367-403. (Arabic & French texts).
NYP Adems, C.Ce, "Comparative religion in the Azhar University”,

Moslem World, Vol. XXXV, 1945, pp. 111-25.

The article by Arminjon and Crabitds is a critical expression of

their views concerning al-Azhar as a center of Islamic learning. It is

evident that the authors were not favourably impressed by Islam generally.
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Miss Al-Hakim’s is a good book, in which she advocates the admission
of women into al-Azhar, on convincing grounds. Al-Gamel?s article is
a defence of al-Azhar and an enumeration of its services to Islam: it is
informative and eloquent, but should be included among polemic literature.

Harris writes an interesting article, in which he tries to reproduce
the impressions of al-Azhar formed by four Chinese students of that
institution. Adems discusses a publication containing "the substance of
a series of lectures on Christianity which were delivered in the course
on History of Religions in the Specialized Section on Preaching and
Religious Instruction in the College of the Principles of Religion in
the Azhar University, Cairo"l. Adams criticizes the author of this
publication and argues against his contentions. It must be said that

the publication referred to did not express the official view of al-Azhar

on Christianity.

1Adams, "Comparative religion.e.e.es", Moslem World, ope cit., p. 111,
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Supplement on al-Azhar

ArminjOn’ P. 9

PFago, V.,

L?’enseignement, la doctrine et la vie dans

les universités musulmenes d’Egypte, Paris,

1907.
"Lruniversitd egziziana di Cairceess.",

Nuova Antologia, 1909.

Prisses dtAvennes and Hamont, Projet de Réforme, presented

Flur'y" SQ’

to Muhammad Pasha Sa‘id by the "Commission
de la reforme de l*université d?el-Azhar,
Cairo, 1911.

Die ornamente der Hakimund Ashar moschee,

Heidelberg, Winter, 1912.

al-Zawahiri, Muhemmad ibn Ibréhim al-Ahmedl, Xanz al-snwar

Pedersen, J.,

fi fadatil jemit* al-Azhar, Ket. Laudberg,

Leiden, No. 263.

Al-Azhar, et mihammedansk universitet,

Kobenhavn, Boghandel, 1922.

Ibrahim, Muhammad Abli Bakr, The university of al-Azhar,

a lecture delivered August 19, 1924 at

Cambridge, Cairo, 1925.

Hasanayn Bey, Muhammad Khalid, Reform at al-Azhar university,

Cairo, 1940.

Yinis, 'Abd al-Hamid and Tawfiq, ‘Uthmen, Al-Azhar, Cairo

Dar el-Pikr al-tArabi, 1946.
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IIs ‘At{q, A. Ay Al-Azhar, the mosque and university, The

Egyptian Education Bureau, Egyptian uni-

versity series, n.d.



CHAPTER IV

Al-Sayyid Jamal al-Din al-Afghani
1839 - 1897

Sayyid Jamsl al-Din al-Afghani was described by Massignon as "a
master of enérgy“. Among his disciples was the most outstanding reformers
of Islam in the Arab world in modern times, Shaykh Muhammad tAbduh;
and a 1ife of incessant activity carried him all over Western Asie and
Egypt, to France, Britain and Russia, and possibly as far as Americsa.

Born in 1839 either in Persia or possibly Afghenistan, of a family
which claimed descent from the Prophet's grandson Husayn, he pursued
his studies in different parts of Persia and acquired e wide acquaintance
with the Islamic religious sciences and many other fields of lknowledge.
But above all he early developed an astounding eloguence in Persian, and
later in Arabic and Turkish. He even made himself proficient in English,

In 1857 he went on a pilgrimage to Makkah and then returned to
Afghanistan to enter in the service of the royal family. After the death
of the King, Dust Muhammad Khan, the throne was disputed among his three
sons and Jeamal threw in his lot with Muhemmad Atzam who secured the throne
after defeating his brothers. The victorious Amir mede Sayyid Jamgl, then
only 27, his minister.

In the meantime, Shir tAlI, brother of the ruling Amir organized an
ermy with the support of the British in India, and after a further civil
war deposed Atzam and won the throne. Sayyid Jamal’s popularity, however,

wes so great that Shir tAli did not dare to harm him, but he strictly
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curtailed the young and energetic Sayyid?s activities. Jemal could not
live in such an atmosphere and on the pretext of making another pilgri-
mege to Makkeh he left Afghanistan for India in 1869, never to return.
From then until his death in 1897, Sayyid Jamal travelled far and
wide in the Muslim world and Europe. More often than not he was expelled
from the countries he visited on government orders. In 1870 he was in
Istambul, from 1871 to 1879 in Egypt. In 1879 he went to India and
stayed there until 1882 when, after the collapse of the ‘Arabi revolt in
Egypt, he was permitted to leave. During this stay in India he wrote

his most important work, The Refutation of the Materialistis. He then

went to London where he spent a few days, and from there to Paris where

he began the publication of an Arabic weekly, al-‘tUrwsh al-Wuthga and was

joined by Shaykh Muhammad tAbduh who had become his disciple during his
eight year stey in Egypt. A Persian disciple, Mirza Bagir also joined
him and took part is the editing of the paper.

Since the British restricted its circulation in both Egypt and Indisa,

al-*Urwah al-Wuthga soon collapsed after less than two years. In 1884

Jemal left Paris first for London and then for Moscow. He called on
Muslims all over the world to unite and free themselves from foreign
domination. In 1886 he was in Persia and in 1889 we find him at Munich
where he met the Shah of Iran, then on visit to Germany. At the Shah’s
invitation, he went back to Persia where his advocacy of constitutionsl
govermuent made him so popular that the Shdh thought his presence in the
country dangerous. He was expelled in 1890, and then stayed in Bagrah,
suffering much from ill-health, until 1892, when he travelled first to

London and then in the same year to Istambul. There he remained until
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his death in 1897.

Considering the great hardships of travel in those days, one can
appreciate the enormous vitality end endurance that Sayyid Jamel possessed.
Freemasonry may have been the key which opened to him so many doors; but
his driving force was religious zeal, and the aim for which he never
ceased to agitate was to see accomplished within his own lifetime the
unificaetion of the Muslim peoples into one Islemic state under one Caliph.
Two essential beliefs underley this aim, first, that all Muslim countries
must be freed from all forms of foreign rule and, secondly, that Islam
was an ideally suitable basis upon which to build a modern state. The
means which Sayyid Jamgl suggested for the achievement of his aim was
political revolution.

The results of Seyyid Jamal’s activities were threefold:-

1. In the political field, he fanned the spirit of religious nationalism
and resistance to western interference, and contributed to the out-
break of the tArabi revolt in Egypt.

2. In the culturel field, his reforming ardour g@ve life to the pens of
his followers and opened their literary horizons to new subjects.

%« In the theologicel field, Sayyid Jsmal tried to prove the compatibility
of Islam with science and reason and consequently opposed all the
sﬁperstitious beliefs which had become attached to it.l

For all these reasons, Sayyid Jamal can rightly be considered one
of the prime movers of the modern religious and political revival of the

Muslim world, and notably of the Arab lands and Persia.

1A sumery of an important article in Jemal's Refutation of the

Materialistas is given in C.C. Adams® book, Islem and Modernism in Egypt,

London, Oxford University Press, 1933, pp. 15-16.
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Sayyid Jemal al-Din*s most illustrious student and follower was
Shaykh Muhemmad tAbduh, the great religious thinker and reformer of Islam
in modern times. Consequently much of the material on Sayyid Jamal is
to be found in works deeling with Shaykh Muhemmed tAbduh, who has on:
the whole received the greater attention. In this chapter only those
works will be mentioned which deal meinly or exclusively with Sayyid Jemal;
meny books, or chapters of books which incidentally discuss Sayyid Jamal
in connection with tAbduh will be omitted.

.The following give long accounts of Sayyid Jamal®’s life and ideas:

1Is al-Makhzimi, Muhammad Pasha [ed.], Khatirat Jamal el-Din

al-Afghani al-Hasani, Bayrut, al-Maibatah.

al-Timiyah, 1931.

PUL HMadhlur, Muhemmed Sellam, Jamal al-Din al-Afchani, batith

al-nahdah al-fikriyah fI al-sharq, Cairo,

Matbatat al-Hawari, 1939.

PUL Qaltaji, Qadri, Jemal al-Din al-Afghani Hakim al-sharg,
Bayrut, Dar al-tilm lial-malayin, 1947.

al-Mujahid, Sharif, Sayyid Jemal el-Din al-Afghani: his

role in the Nineteenth century Muslim

awakening, A thesis presented to the Faculty
of Graduate Studies and Research, McGill
University, (Unpublished), Montreal, 1954.
Al-Makhzumi wes a personal friend of Sayyid Jamal and his unofficial
secretary during his stay in Turkey, and can therefore be considered

suthoritative. He tries to record Sayyid Jamal’s life and views on
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particular matters as he heard them from the Seyyid himself. The book is
a faithful record rather than a systematic study; but it gives'very
detailed and interesting information about the Sayyid*s career and is the
best source in Arabic on the subject. The preface by Mustafd tAbd al-
Raziq is excellent.

Qadri Qaltaji cannot be said to have the qualities of a good
biographer but he gives a useful elementary account of Sayyid Jemal. Thq
anecdotes which he has gathered make the book enjoyable reading.

Al-Mujahid makes a thorough study of Sayyid Jamal®s life and his
influence on the countries of the Muslim world. His book is based
chiefly on Urdu and Persian sources and as such contains valuable materisl
on his influence in Persia and India.

Many of the shorter accounts show better scholarship than the above
mentioned books, though they may not be so abundant in facts or display:
the seme personal attachment to the subject in hand. Of these, the
following deserve mention:

NYP Zaydan, J., Tarajim mashahir al-sharg, Vol. II, Cairo,

Matbatat al-Hilal, 1902-03, pp. 54-66.

NYP Browne, E.G., The Persian revolution of 1905-1909,

Cambridge, University Press, 1510, pp. 1-30,
401 —Oll'o

1Is Goldziher, I., "Djamal el-Din al-Afghani®, Encyclopeadie

of Islam, Vol. I, London and Leyden, Luzac

and Brill, 1913, pp. 7008-11.
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PUL Terazi, Ph. di, Tarikh al-gahafah al-‘Arabiyah, Bayrut,

al-Metbatah al-Adebiyah, 1913, pp. 293-99.

118 Adams, C.C., Islam and modernism in Egypt, London,

Oxford University Press, 1933.

PUL Amin, tUthman, "Jemsl al-Din al-Afshani, 18%9-1897",

&1—Kitab, Vol. I’ 1946, Pp. 679"850

IIs Amin, Ahmad, Zutema* al-iglah fi al-‘asr al-hadith,

Cairo, Matbatat al-Nahdah al-Misriyah, 1948,
pp. 59-120.
Probably the most informative and useful of these accounts is Browne?s.
This deals primarily with Sayyid Jamal’s role in the évents wvhich led up
to the Persian revolution and his extraordinary influence over his
contemporaries, whether Shitites or Sunnites. Besides a good biography,
Browne's work contains a "memorandum of Sayyid Jamal al-Din", which is
an appreciation of the Sayyid by W.S. Blunt.
Adams devotes one chapter in his book (chiefly concerned with
Muhammad tAbduh) to Sayyid Jamal and gives a good summary of his life
and ideas. One minor factual mistake in Adam?s account must be pointed
out, nemely: that Jemal®'s first visit to Turkey in 1870 was during the
reign of the Sultdn. Abdul-‘Aziz, not that of Abdul-Hamid, who did not
come to the throne until 1876.1
Zaydan's article is another valuable source of information. The
author shows that Sayyid Jamal never wavered in his allegiance to the-

Caliphate; a point later contested by Shaykh Rashid Riqa, who said that

lsee Adams, op. cit., p. 6



-65-

Sayyid Jemal?’s prime objective was to find a rallying point for all
Puslims, be it a Caliph, a Mahdi or any similar head. Zaydan slso says
thet the Sayyid became Minister of War in Persia in 1886, which does not
appear to be accuratle.

Goldziher®s article in the Encyclop@edia of Islam is excellent, but

the appended bibliography is most inadequate.

thmen Amin's and Ahmed Amin®s erticles concentrate on the political
objectives of Sayyid Jamel’s agitation. Ahmad Amin’s essay, vwhich is well
documented, points out that the Sayyid*s objective was to reform the
govermment through reforming the people and not vice-versa.

Vicomie de Tarazi’s useful account of the Sayyid emphasizes his
literary and stylistic influence on the young Egyptian writers of the day.

In addition to the above, mention must be made of al-Manar, (X)

Vols. I - XXVII, edited by Shaykh Rashid Rida, and his Tarikh al-Ustadh

al-Imam, which will be considered in the next chapter.

of 1egs importance are three other accounts of Sayyid Jamal®s
life, namely:
NYP Rossi, E., "Il centenario della mascita di Gemal ud-

Din el-Afghani celebrato a Kabul", Oriente

N

Moderno, Vol. XX, No. 5, 1940, pp. 262-55.

NYP Anin, tUthman, "Jemal ed-Din el-Afchani', Islamic Review,

London, Vol. XXXVIII, March 1950, p. 43.

IIs al-3atidi, tAbd al-Muttal, Al-mujaddidun fI al-Islam min

al-garn al-awwal il8 al-rabi® *ashar, Cairo,

al-Matbatah al-Namudhejiyah, n.d., pp. 490-95.

Rossi gives a concise biography of Sayyid Jamal and 1ist of boois
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about him in Urdu. Amin and al-Satidi*'s books are short blographical
slkketches for the general reader.

Sayyid Jamal al-Din was not himself e prolific writer; he influenced
his contemporaries mainly through his personal magnetism and eloquence.
His few written works in Arabic are:

NYP al-Afghani, Sayyid Jamal al-Din, "al-Babiyeh", Kitab datirat

al-Matarif, edited by Butrus al-Bustani,
Vol. V, Bayrut, Matbatat al-Metarif, 1881,
PPe. 26—28

HYP , , Risalah fI ibtal madhheb al-dahriyin wa

beyan mafasidihim wa ithbat anne al-din

asas al-madaniyah wa al-Kufr fasad al-‘umran,

Bayrut, 1303 A.H./1886 A.D.

NYP s Tatimmet el-bayen fi tarilth Afchanistan,

Cairo, Matbatat al-Mawsutat, 1318 A.H./
1901 A.D.

PUL » Al-@adat wa al-qadar, Ceiro, Maibatat al-

I"Ia.n.a—r ’ Ne d.

To this list must be added al-‘*Urwah al-tuthqa, (NYP) (reprint),

Bayrut, Tawfig, 1910; for although most of the articles were probably

not directly from his own pen, they represent his revoiutionary viewse
By far the most important of Sayyid Jamal?'s works is the Risalah...

mentioned sbove. The original was writien in Persian under the title

Naycheriyeh; ye Naturalism..... It was translated into Arabic by Sheykh

Muhammed tAbduh. Recently a French translation under the title of
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Réfutation des Metérialistes, (IIS), Paris, Geuthner, 1942, has been made

by Mlle. A.M. Goichon, who includes in the same volume one of the
Seyyid articles on "Islam and Science" which first appeared as a result
of his controversy, during this period, with Ernest Renan in the

Journal des Débats.

Sayyid Jemsl®s Tetimmet al-Bayan... was also translated into Arabic

from the Persian original, but the name of the translator is not given.
It is a history of Afghanistan with little bearing on the Islamic
movenent.

Al-Qadat we al-Qadar represents Sayyid Jamal®s views on predestination.

He contends that belief in predestination is not inherent in Islam.
Pages 3 to 4 of the same book contain a short biography of Sayyid Jemal
by an suthor of uncertain identity who states that he was poisoned, rather
than died of cancer as is generally accepted.

Two further references to Sayyid Jamal®’s place in the modern reform
movement deserve mention.
NYP Massignon, L., M"De Jamal oud Din su Zahawi®, Revue du

Monde Musulmen, Vol. XII, 1910, pp. 561-70.

NYP Blunt, W.S., Secret history of the English occupation of

Egypt, London, Unwin, 1907, especially pp.
75=83
Messignon’s excellent article deals more with Zahawi than with Sayyid
Jamal. Uhile recognising the latter®s great influence on later Islamic
thinking, Massiznon points out the independence of later writers from

the Sayyid and their eventual support of "materialism® inspite of his
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bitter refutation of it. Blunt, whose judgment and accuracy are comrend-
able, describes Sayyid Jamel?®s advocacy of the reform of al-Azhar.
A Bibliography of works in Persian and Urdu by or about Sayyid

Jemal al-Din al-Afghani appears in Sayyid Jamal al-Din al-Afchani: his

role in the nineteenth century Muslim awalkening, by Sherif al-Mujahidel

lsee above p. (2.



-b4-

Jamal al-Din al-Afghani (Supplement).

*Abd al-Latif, Muhemmad Fahmi, "l-sayyid Jamal al-Din al-Afghani
ustadh al-whhdah al-Islamiysh®,
aAl-Risalah, Vol. 13, pp. 237,290,420,

tAbd al-Razigq, Musiafi, "Al-sayyid Jamal al-Afghani®, al-Siyasah

al—qul—l‘Eyah, No. 65, 19270

Ayyub, Dhu al-Nun, "Jamal al-Din al-Afghani®, al-Mejellsh

al-tIraqiyah, No. 14, Vol. 5.

al-Dujayli, tAbd al-Karim, "Al-sayyid Jamal al-Din kems atrifuhu®,
al-Ra‘yu al-tam (newspaper), No. 1175,

1944,
Hamedah, *Abd al-Muntim, "Jamal el-Din al-Afghani nubdhah min

hayatihi", al-Thagafah, No. 116, Vol. 3.
Khallaf, *Abd al-Muntim, "Ila sirr Jamal a1-Din®, el-Risalah,

Vol. 6, p. 409.

Khuri, Ratif, "Jemal al-Din al-Afghani bidhrat thewrah",
al-Telitah, No. 48, Vol. 1.

Shibli, Mahmud, "Dhikra Jemel al-Din®, al-Risalah, No. 506,
Vol. 11.

al-Shumayyil, Shibli, "Jamal al-Din al-Afghani®, al-Zuhur, Vol. 3,
p. 411.

Tougen, Qadri Hafiz, Jamal al-Din al-Afghani, Maibatat Bayt

el-Maqdis, Jerusalem,1947.
el-tUbaydi, ‘Abd al-Jabbar Khalaf, "Al-sayyid Jamal al-Din al-Afghani®,

al-Rabifsh al-‘Iragiyah, Vol. 1, p. 372.




CHAPTER V'

Muhammad *Abduh
1849-1905

While Jamal al-Din al-Afghani gave the revolutionary stimulus, it
was Shaykh Muhemmad “Abdub who worked out the intellectual basis for the
modernist tendency in Islam end made it viable. All later modernists
in the Arab world can in one way or another be considered disciples of
Muhermad *Abduh. His influence on religion, literature and politics has
been, and still is, pervading.

The commonly accepted date for the birth of *Abduh is 1849, though-
earlier and later dates are also given. Born of an Egyptian peesant
family in a small village in the Gharbiyah province, and growing up in
an equally small village lknown as Mahallat Nagr, lMuhammad tAbduh lived
the typical childhood of his class and might have been expected to become
a farmer working on théland of his father, as his brothers, indeed, did.

tAbduh*s father, who had a remarkable personality, insisted on giving
his son Muhammad a further education after he had finished his elementary
schooling in the village Kuttab (Qurtan school). He went against his will,
because he always thought that his vocation was to follow in the foot-
steps of his older brothers. But in spite of many unsuccessful egcapades

through which he hoped to interrupt his studies for good, Muhammad ‘Abduh

_To-
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was sent to al-Agher. He is reported to have said that for two years
he was incapable of understanding anythiﬁg of what was being taught to
him there, for three reasons: his own desire to become a farmer rather
than a scholar; the incompr@hensible jargon used by the teachers in their
lectures, and the bad quality of the food given to the Azhar students. which
undermined their physical and mental health. He nevertheless resolved
to make the best out of his stay; he worked hard at his studies and after
many years was able to graduate with an ‘llimizah degree.

While Muhemmad ®Abduh was still a student at al-Azhar, Sayyid
Jemal al-Din al-Afghani came to Egypt, and tAbduh and many other young
students fell under his msgnetic influence. For eight years tAbduh was
his student; when the Sayyid was asked to leave Egypt in 1879 he is
reported to have told his Egyptian friends and admirers who came to bid
him farewell, "I leave you Shaykh Muharmad ®Abduh, and he is sufficient
for Egypt as a scholar®,

tAbduh embarked on his career as a reformer in 1877. First he became
e professor at al-Azhar where he taught theology, history and the Arabic
language; both his method of teaching and the contents of his lectures
were new to the traditional ‘ulame® of that university.

In 1879, with the abdication of Ehedive Ismatil in favour of his
son Tawfiq, an era of reaction set in contrary to the general expectation,
tAbduh was exiled from Ceiro to Mahallat Nasgr, his native village, and
Sayyid Jamal was expelled from Egypt. In 1880, however, Riyaq Pasha,
who was then Prime Minister, made tAbduh one of the three editors of the:

official orgen of the Egyptian Govermment, al-Waqat'it al-HMisriyahe
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Through energetic reforms, tAbduh made it a journal of broad scope, high
literary standard and great influence, and was soon appointed editor-in~

chief. This connection with al-ﬁaqg'i‘... did not, however, last for

more than eighteen months. luhammad tAbduh had some connection with the
tArabi revolt in May 1882, and was afterwards removed from his office and
asked to leave the country. There is no doubt that he sympathised with.
tArabi and the other leaders, though he differed from the military on
essential points.

Thus exiled from Egypt in 1882, tAbduh went to Syria where he spent
two years. In 1884, he was invited by Sayyid Jemal al-Din to join him
in Paris. He left Bayrut for Paris and remained there for a year during
which he collaborated with the Sayyid and Mirza Baqir in producing al-

*Urweh al-Wuthga.

In 1885 tAbduh returned to Bayrut where he contimued the work he
had already started of spreading the spirit of scientific enquiry and
rational thinking in all fields of knowledge. He gave lectures on the
.Qur‘an and welcomed Muslims and non-Muslims alike to his house. Everyone
had the greatest regard for him.

At the end of the same year he was requested to become teacher at the
Sulteniysh high school in Bayrut. There he introduced important reforms
in the administration and curriculum, and found time to translate from
Persian into Arabic Sayyid Jamal al-Din’s book in reputation of the
materialists. He also prepared the material for his most important work

the Risalat al-Tawhid, which he published in 1897, and wrote articles for

the press on many subjects.
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From this time on, tAbduh abandoned the revolutionary extremism of
Sayyid Jamal, and devoted his efforts to practical reform, so far as
possible with the consent and help of the govermnment. In 1899 he became
Grend Muftl of Egypt, a post which placed him amon® the highest officials
in Islam. This second phase of his career continued until his death on
July 11, 1905. During these years he was responsible for reforms in the
native tribunels, the Dar al-Fatwe (Mufti’s Office) the Legislative
Council and al-Azhar. He also established the Muslim Benevolent Socisty,
the first of its kind in BEgypt, eiming chiefly at the establishment of
private modern schools, and wrote in defence of Islam against Christian

polemics his al-Islam wa al-Nesraniyah.eee o

The most important works dealing with Shaykh Muhammad tAbduh and

covering his life, works and religious ideas.are:

v

NYP - al-Sha‘ib, Ahmad, Al-Shaykh Muhammaed tAbduh, Alexandrisa,

Matbatat al-Iskandariyah, 1347 A.H./1929 A.D.

IIs Rida, Muhemmed Rashid, Tarikh al-usizdh al-imam al-Shaykh

Muhermad tAbduh, Cairo, Dar al-Manar, Vol. I,

1350 A.H./1931 A.D., Vol. II, 2nd ede 1344
A.He /1925 A.D., Vol. III, 2nd ed., 1367 A.H./
1948 A.D.

IIS Adanms, C.C., Islam and Modernism in Egypt, London, Oxford

University Press, 1933,

IIs Amin, ‘Uthman, Muhemmad *Abduh, Cairo, Atlem al-Islam series,

Dar ihya* al-kutub al-arabiysh, 1944. An
English translation from the Arabic original

has appeared under the same title. Translator
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Charles VWendell, American council of
learned societies, Washington, 1953,

X Qaltaji, Qadri, Muhammad *Abduh, Bayrut, Atlam el-hurriyah

series, 1948.

Rida’s work is the fullest and most authoritative account on *Abduh’s
life end thought. ‘iritten by one of his most notable students and
followers, who founded the periodical al-Manar and the Salafiysh party to
develop tAbduh?s religious teachings, it investigates fully every aspect
of tAbduh’s career. The first of the three volumes into which it is
divided deels with tAbduh?®s 1ife, the second reproduces his articles and
briefer works and the third, the obituary notices and eulogies which
appeared on his death. The boolr is indispensable for the study of ‘Abduh,

Next to Rida's work in importance is that of C.C. Adems, who gives
an excellent treatment of ‘Abduh?s life and thoughte The book has been
translated into Arebic by ‘Abbas Melmudwith a preface by Mugtafa *Abd

al-Raziq under the title, al-Islam wa al-tajdid £I Misr, (PUL), Cairo,.

Matbatat al-ittimad, 1353 A.H./1934 A.D. The author says in his preface
(p. vi) that his work does not claim to present "anything new, not here-
tofore discovered, with the life and teachings of Muhammad tAbdufe.e.s®,
but he very rightly adds that "it seis these forth with greater fullness
than has been done heretofore, and in particul;:?Ag;ves some account of
the later developments of the movement." Adam®s work is the best which
has been written in English and shows depth and carefully balanced

judgement.

tUthman Amin’s book-shows an intimate knowledge of the subject and
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is one of the best shorter accounts. Qadri Qaltaji's work is another
short account and makes very enjoyable reading. Al-Shatlib’s book deals
almost exclusively with tAbduh's life and only makes & passing mentiom of
his ideas of reform.

Of chapters or articles ontAbduh in books or periodicals the
following deserve mention:

NYP al-flanafl, Sulayman Reshad, Kanz al-jawhar fI tarikh al-

AZhar, Cairo, 1520 A'Ho/1902 AODO’ PP. 164—
70.
NYP Gottheil, R.J.H., "Muhammad tAbdu, late mufti of Egypt",.

Journal of the American Oriental Society,

Vol. XXVIII, 1907, pp. 189-97.

IIs Schacht, J., "Muhammad tAbduh", Encyclopeadia of Islam,

op. cit., Vol. III, pp. 678-80.

NYP Horten, M. "Muhammed Abduh", Beitrdge zur Kenntnis

des Orients, Vol. XIII’ 1916’ PP 85"114’\
also Vol. XIV, 1917, pp. T4-128.

IIS. Carra de Vaux, Baron, Les penseurs de 1?Islam, Vol. V,

Paris, Geuthner, 1926, ppe. 254-67.
NYP Adams, C.C., "Mohammed Abduh, the reformer®, Moslem
World, Vol. XIX, 1929, pp. 264-73,.

DH Kohn, H., "Mohammed Abdu®, Encyclopeadia of the

social scisnces, Vol. X, New York, MacMillan,,

1953, pp. 571-72.

IIs Lemmens, H., L*Islam: Croyances et Institutions, 3rd ed.,
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Bayrut, Imprimerie Catholique, 1943,
Dpe 269-75. Transleted into English by Sir

E.D. Ross, Islam: beliefs and institutions,

London, 1929,

Amin, Ahmed, Zutamat al-islah fi al-‘asr al-hatith,

Cairo, Malttabat al-nshdah al-migriyah, 1948,

pp. 280-337.

al-Setidi, Abd al-Muttal, Al-mujaddidun fI al-Islam min

al-garn al-rabit ila al-garn al-rabit ‘ashar,

Cairo, al-matbatah al-namidhajiyah, n.d.,

pp. 530-44,

al-*Aqqad, ‘Abbas lMahmud, Al-Islam fi al-garn al-tishrin,

Cairo, Dar al-lcutub al-hadithah, 1954,

pp. 125-29.

By far the most challenging of these articles is that by Horten,

vho after relating tAbduh?s life and religious ideas, rejects the

generally accepted view that tAbduh was a reformer and meintains that he

was a traditional thinker. However controversial Horten’s contention may

be, and however scant the acceptance which it has found, the article is

essential for a thorough study of tAbduh*s religious ideas. C.C. Adams

devotes part of a chapter of his Islam and modernism in Egyptl, to a

discussion of Horten's thesis.

The article by Schacht in the Encyclop8edia of Islam gives a very

good summary of tAbduh?’s life and ideass Kohn's article in the

lop. cita, pp. 105-07.
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Eﬁéyclopeedia of the Social Sciences, however, is very brief, and

inadequate when it comes to tAbduh‘s religious ideas. OCarra de Vaux
mentions chiefly tAbduh’s reforms at al-Azhar and criticism of Hanotaux,
but glosses over much more significant issues.

Lemmens deals chiefly with the relation of tAbduh to the Manar
party and the Salafiyeh movement headed by Rashid Rida. Gottheil gives
a good swmmary of ‘Abduh?s life and the reforms which he advocated,
adding little that is new or original though the presentation of the

material is very good. Adems?® article in the Moslem World deals mainly-

with ‘Abduh*s life and has few references to his ideas of reform.
Of the shorter Arabic accounts mentioned above that of Ahmed Amin
is probably the most informative. The author displays a very good
grasp of his subject and does not conceal his great admiration for the
revered Imam. Al-Satidi devotes his attention to the doctrinal relation-
ship between Abduh and Reshid Ridae, but fails to stress their dissimilari-
ties on many issues. Al-ﬂanafi is informative and especially interesting
about tAbduh?s life at al-Azhar; he gives details of some of ‘Abduh’s
experiences as a student and of the books which he read with Sayyid
Jamal. Al-“Agqad devotes only & small though scholarly section to
tAbduh, but fails to do justice to his importance for "Islam in the
twentieth century". In addition to the above, mention must be mede of
the periodical al-}Manarwhich was not accessible to the writer of this
thesis but undoubtedly contains valuable information on tAbduh.
Concerning particular espects of tAbduh*s life the following works

mist be noted:
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PUL tAbd al-Raziq, Hesan and Amim, Qasim, "Al-Shaykh Muhermed
tAbduh, ishtighaluhu fI majlis al-shura®,.

Al-Mugtataf, Vol. XXX, 1905, pp. 985-991.

NYP Blunt, ¥W.S.,. Gordon at Khartoum, London, Swift, 1911,

See index.

I1IS », My diaries, Part I and II, New York, Knopf,

1921, see:index.

1IS al-9atidl, *Abd al-Muttal, Tarikh al-islah fI al-Azhar,

Cairo, Metbatat al-ittimad, 1362 A.He/
1943 A.Dey ppe 44-48 and passim
Al-Muqtatsf was a periodical edited in Cairo by Shibli Shumayyil, the
first great populariser of science in the Arab world; the article in it
was partly written by Hasan Pasha tAbd al-Raziq (pp. 985-87) and partly:
by Qasim Anin (ppe 987-91). The former deels with tAbduh's attempis to
bridge the gap that had existed between the Khedive and the Council of
State, while Qasim Amin vho is less informative, emmerates the noble
characteristics of tAbduh’s personality.
A -8atidi draws attention to an interesting aspect of ‘Abduh’s
career, namely his effortisto bringt%hédive to support certain reforms
at al-Azhar University.
In both his above-mentioned books, Blunt gives illuminating accounts
of Abduh?*s activities, especially in London and Paris. Reference to his
works is indispensable for the understanding of certain phases of tAbduh®s

life.
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All his 1life, Muhammad tAbduh strove both for practical reforms and,
perheps not altogether successfully, to build a new theological and
philosophicel system for Islem. His three main objectives were to
feform Islam by bringing it back to its originel purity, to free luslim
education and the Arabic language from rigid traditionalism, and to ensure
that govermment be carried on for the good of the people. These objectives,.
however distinct they may seem, were connected in his minde.

Concerning the reform of Islam, tAbduh drew on the ideas of Ibn
Taymiyah and Ibn al-Qayyim al-Jawziysh, who advocated a returm to the
‘pristine purity of early Islam, and on those of al-Chazall (1058-1111 A.D.)
with vhose ethical concept of religiom he was in full accord. By'rejecting
mechanical formalism in religious belief and practice, tAbduh thought to
eliminate Egglig (rigid adherence to the traditions and interpretations
of the past), and therewith the differences between the madhahib (schools
and sects), and to re-copen the'gatd of ijtihad (intellectual endeavour).

He believed that Islam was for all times and places and therefore, that
reason and religion must go hand in: hand, reason being necessary to prove
the truth of religious doctrines, and religion or faith to serve as a
check against the aberrations of reason. On prophecy and revelation
tAbduh says that the object of the former is "the education of the masses™
and that the latter is an intuition the kmowledge of whose divine origin
is exclusive to Prophets, He attacks the cult of saints, though not
denying them respect and high honour, and opposes the atiribution to them
of any superhuman powers. Heé was not a predestinatarian, but opposed

fatelism and urged Muslims to strive constantly to build up a2 healthy
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society based on a high moral standard and muitual support. tAbduh?s
writings certainly contain an apologetic element; but this is interwoven
with his zenersl interpretation of Islam. Reform, not apolozy, is his
essential purpose. Thus *Abduh argues in favour of Islam that it is
the most retionalistic and realistic religion; but he goes on to advocate
that the common good (maglehah) be considered more imporiant than the
literal text (Eggg),ushould the two come into conflict.

tAbduh's religious ideas are expressed in his own writings, these are,

in chronological orders

NYP tAbduh, Muhemmad, Tafsir surat al-‘tAsr, Cairo, al-manar,
1903,
NYP sTefsir al-Qurtan al-karIm, juzu' *Amma,

Ceiro, Bulag, 1904.

NYP »Tafsir al-Fatihah, Cairo, al-Manar, 1905.
NYP Mushkilat el-Qurtan we mishkilat al-

ahadith aw al-tawfig bayn al-nugus al-

mute taridsh, Cairo, Matbatat al-imam, n.de

NYP »Al-turvah al-wuthqa, Bayrut, Tawfiq, 1910.

NYP sTafsir al-Qurtan al-hakim, 5 Vols., Cairo,

al—ManEI‘, 1907"12’ alSo, 1922.

HUL yAl-hilmah al-Islamiyah, majrutat magalat,

Alexandria, Matbatat Jurji ‘*Arzuzi, 1333 A.H.
/1914 A.De

IIS »Al-Islam wa al-radd ‘ala muntaqidih, Cairo,

Tawfiq, 1343 A.H./1924 A.D., pp. 3-43.
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1IS s Al-Islam wa al-Nasraniyah ms‘a al-*ilm

wa al-madeniysh, 7th ed., al-Manar,

1367 AJH./1948 AJD..

1Is » Risalat al-tawhid, 10th ed., Cairo, al-

M&nar, 1561/1942 AOD.

Of these works .al-%rweh al-Wuthga is the least representative of

tAbduh's general attitude, or at any rate of his later attitude. It is
not known whether the articles were written by Sayyid Jamal al-Din,
tAbduh or Mirza Baqir, but they certainly represent mainly the spirit

of Sayyid Jamal al-Din. It must have been tAbduh, however, who put them
into good Arabic.

The series of books on‘Tafgir were all edited by Shaykh Raeshid Rida
and were based on notes takeﬁ from the lectures of tAbduh at al-Azhar.
It is likely that Rida filled in many geps which might have been missing
from these notes, and that the Tafsir should therefore be considered as
much the work of Rida himself as of tAbduh, although Rida took great

pains in pointing out vhich were his own commenis. The Tafsir surat

al-*Asr includes a lecture bytAbduh on the education of children besides
the commentary on the 103rd sursh of the Qurtan; both were reprinted from

the journal el-Menar. Similarly, the Tafsir al-Filihah is followed by

five treatises dealing with religious topics, also reprinted from al-Manar.

The Mushkilat al-Qurtan... discusses the problem of reconciliation between

the Qurtan and Traditions.
All these works, like tAbduh's other writings, illustrate his ration-
alist approach to theology and as such constitute important landmarks in

the history of Qurtanic exegesis. Emphasizing the importance of reason
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©in undersﬁanding Islam and proving the truth of the prophethood of

Muparmad is el-Hikmah al-Islamiyeh....

Al-Islam wa al-raddtala muntegidih was written by tAbduh in answer

to Gebriel Hanetaux. Pages 3 to 43 are a translation of Hanetaux?'s essay,
after which comes, ‘tAbduh?s reply to it. Pages 97 to 130 summarise the

ideas which tAbduh expounded in detail in his Risalat al-tawhid.

This lastjs the most important of Muhammad tAbduh?’s works, because
it gives the fullest statement of the theological and philosophical
syster which he tried to set up (as outlined on page 19 above)e This
book has been translated into French by the joint efforts of B. Michel

and Mustafa tAbd al-Razig under the title of Risalat al-tawpid, éxposé

de la religion Musulmane, (IIS), Paris, Geuthner, 1925, 'The book also

contains an excellent introduction summerising the life and ideas of
tAbduh, as well as a full list of his workse. It carries great authority
because Mu§§%fﬁ tAbd al-Raeziq was one of ®Abduh’s closest students and
followers.

Al-Isl“8m wa al-Nagraniysh has more of an epologetic tone. In it

tAbduh sets out to prove Islam’s suitability for every age and the ration-
alism of its teachings.

In addition to the above, tAbduh also edited the Nashj al-balaghah

(1IS), Cairo, Matbatat tIsa al-Babi al-Halabi, 1352 A.H./1933 A.D.,

the collection of moral maxims or "eloquent sayings" attributed to

*Ali ibn AbI Jalibe He also wrote a commentary on the Magamat (Séances)

of BadIt al-Zeman al-Hemadhani, (IIS), 968 A.De-1007 A.D., and collaborated

with tAbd al-Hekim al-Siyalibti in commenting on al-‘Agdtid al ‘Adudiysh

(IIS), of Muhammad ibn Astad al-SiddIql known as al-Jalal al-Dawwani,
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(1427 A.D. - 1501 A.Ds), al-katbatah al-Khayriysh, 1322 A.H./1904 A.D.
Besides tAbduh?s own writings the following valueble works must be
consulted:

NYP Goldziher, I., Die Richtungen der Islamischen Koranausleg-

u.n.s, Leyden, Brill, 1920’ PP. 520—70
NYP Michel, B. and ‘Abd al-Raziq, Musiafd, "La religion musul-
mene d*aprés le Cheikh Mohammed Abdu",

Biblioth8que universelle et revue de Genéve,

Genéve, 1925, pp. 1880-79.

IIS Adams, C.C., The Macdonald presentation volume, Princeton,

Princeton university press, 1933, pp. 13-29.

NYP al-Bahi (Bahay), Muhemmad, Muhammad tAbduh, eine: Untersuch-

ung seiner Erziehungs Methode zum Nation-

albewusstein und zur Nationalen Erhebung in

Azypten, Hemburg, 1936,

IIS Amin, ‘Uthman, Muhammad ‘Abduh, essai sur ses idées

philosophiques et religieuses, Cairo,

Imprimerie Misr, 1944,

DH » ‘Muharmad *Abduh, the reformer; Moslem World,

Vol. 36, 1946, pp. 153-55.

@oldziher?s article discusses chiefly t*Abduh®s commentary on the
Qurtan, but also gives a general summery of his theological ideas. Like
all the works of that great Hunpearian drientalist, the article is most
penetrating.

Al-Bahi*s work is a scholarly and profound study of tAbduh and of
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his influence on the modern movement in Islam in the Arab world. The review
article by B. Michel and *Abd al-Reziq summarises tAbduh*s endeavours
for the reform of Islam.

Adams? article deals with the "Transvaal fatwa" and is, probably,
the only arti€le on that subject in English. It relates the controversy
which arose between the traditional ‘ulamat and tAbduh over this ggggé,
in which tAbduh as Mufti of Egypt ruled that Muslims living as a small
minority in a non;Muslim country might follow certain non-Muslim habits
vhen circumstancesmade strict observance impracticable.

Amin in his article in the Moslem Vorld considers tAbduh as a

"moralist" and gives a lucid exposition of tAbduh's views on refurm, on

pan-Islam and on the relations of Islam and Christienity. Amin's most
important contribution is, however, in his book on the philosophic ideas
of tAbduh. This was & thesis presented by the author to the Sorbénne
University. The book is divided into five sections dealing with tAbduh’s
life, his philosophical and theological idees, his reforms and his influ-
ence on later writers, plus an‘appendix containing translations of some
of the importaent shorter worls and letters of tAbduh. The most important
section of the book is that dealing with him as a philosopher where an
interestinzg aspect of tAbduh?s thought is systematically treated.
tAbduh’s sontribution to the development of Arabic journalism and
modern Arabic literary style is discussed in various vorizs, of which
vhe following are outstanding:

PUL *Abduh, Ibrahim, Atlam aligshafeh al-‘Arabiyah, Cairo,

al-Adab, 1944,
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118 : yTarivh al-wagati al-misriyah, 3rd ed.,

Cairo, al-Adab, 1946.

PUL yJaridat al-Ahram: tarikh Misr f1 khams wa

seb‘in sanah, Cairo, al-Ahram, 1951.

PUL Hemzeh, tAbd al-Latif, Adab al-maqelah al-guhufiysh f3

Misr, lst ed., Vol. II, Cairo, Matibatstl al-
ittimad, 1950, pp. 62-113 and 215-30.

IIs al-Sawi, Ahmad Husayn, Muhammad *Abduh and al-iaqa®*i al-

Misriyeh, a thesis presented to the Faculty
of Graduate Studies and Research, lMcGill |
University, Montreal, August, 1954.

The thesis by al-Sawi deals almosti entirely with the journalistic
end literary aspect of Muhemmad tAbduh*s career. Hemzah and Ibrahim
tAbduh are concerned with the history of journalism in Egypt generally,
and devote only part of their studies to Muhemmed tAbduh's influence on
it. Hemzah points out the characteristics of Muhermad tAbduh?s style
which distinquished it from that of his contemporaries. Ibrahim *Abduh

in his Jaridat al-Ahram relates what a favourable opinion Muhammad tAbduh

hed of al-Ahram, which was the most advanced Egyptian daily newspaper at
that time, In his iwo other books Ibrehim tAbduh devotes long sections
to Muhemmed tAbduh?s influence on journalism, with special reference to

his career in al-Jaga®‘i al-Misriysh end al-‘Urwsh al-luthqga; he remarks

that Muhemmad tAbduh’s contribution to journalism, was to give it "opinion
and purpose".
Among the books on general developments in Egypt under the British

occupation, the following throw light on tAbduh?s activities in that context:
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11S Cromer (Evelyn Baring), lst Earl of, Modern Egypt, 2 Vols.,

London, Macmillan, 1908, see Vol. II,

pp. 179-81.

IIS , Blunt, W.Se, Secret history of the English occupation of

Egypt, being a personal narrative of events,

New York, Xnoff, 1922, pp. 190-94 and passim

IIS Colombey M., L*évolution politique de 1'Egypte 1924-1950,

Paris, Maisommeuve, 1951, pp. 121-54.

Lord Cromer, who had frequent contact with tAbduh, gives an estimate
of his character and calls him"dreamy and unpractical™, Blunt's book,
besides giving valueble information on the history of the British occupe-
tion of Egypt, reproduces tAbduh’s arguments to disprove that tArebi
Pasha gave bribes to his officers to win their alleziance, and that his
revolt was organized by the Turks. Abduh’s comments on the "Circassien
plot", and his views on slavery in Islam, are also included. The book
as a whole is very good in pointing out tAbduh’s role in the tArabi
revolt., Finally Colombe, in his survey of political evenﬁs in Egypt
from 1924 to 1950, penetratingly discusses the roles of Sayyid Jemal and
Muhemmad ‘tAbduh in that country?s evolution.

In the religious field, tAbduh?s teachings were elaborated by his
Syrian-born disciple Shaylch Muhammad Rashid Rida. It would be wrong,
however, to regard Rida as a slavish follower of %Abduh, for in many
respects he was an independent thinker and in general showed himself
more conservative than his master. He was the chief founder and champion
of the 3afIyah ("Back to the Forefsthers") movement, which was largely

inspired by tAbduh's call for a return to the pure Islam of the deys of
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the Propnet and the first Caliphs. tAbduh himself had been too busy
with practical reforms to work out the theoretical implications of this
principle, and it was Rida who published and commented on almost all
tAbduh's works, including his "Tafsir® of the Qurtan. For more than
thirty-five years before his death in 1935, Rida worked continuously,
producing an immense volume of literature, often apologetic in character.
Reference has already been made to some of his w0rksl and it will be
enough here to add a mention of the following:

PUL Rida, Muhemmed Reshid, Al-khilafsh aw el-imamsh =l-‘ugms,

Ceiro, Matbatat al-Manar, 1922,

X ,Nida* ile el-jins al-laetif, Cairo,

Matbatat el-Menar, 1351 A.H./1932 A.D.

1Is sAl-wahyu al-Muhemmadi, Cairo, Matbat at

al-Manar, 1352 A.H./1933 A.D.
The first of these books is a work of considerable importance,
written immediately after the Turkish Grand National Assembly (Bﬂzﬂk

Millet Me@lisi) had declared a purely spiritual Caliphate in 1922. It

is divided into two main sections of uneaqual length and importance. In
the first, Rida recapitulates the classical ideas esbout the Caliphate as
they appeared in the writings of al-Ghazall, al-Mawardi and al-Taeftazani.
In the second, he presents his own solution to the problem of the Caliphate
as it seemed to him at the time. He calls for a meeting between the
liberal ‘ulama‘ and the secularists and modernists from the different

Islamic countries to choose a future Caliph. In his own opinion the

1See above p. 23,73, 7¥1.
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Imam Yabya of the Yaman appeared to be the most worthy candidate primarily
on account of his Qurayshi origin. Rida®s insistence that the Caliph
should rightfully always be chosen from among the Quraysh provided a
potential link between the Salafiysh movement and Arab nationalism. Rida’s
book has been translated into French by Henri Laoust under the title,

Le Califat dans la doctrine de Ra%id Rida, Bayrut, 1938.

Nida® ila al-jins al-latif is a defence of the Islamic sharitah

as regards the position of women. Riqa sets out to justify the principle
of plurality of wives and divorce as established by the sharitah, and
draws attention to sympathetic views on these questions by Western writers
such as Bernard Shaw and Gustave Lebon.

Al-Wahyu al-Muhammadl is a discussion of Prophethood in which Rida

discusses the arguments which have been used for and against the truth of
Muhammed*s mission. The book is reasoned but not dispassionate and can
be considered as belonging to the category of apologetic literature.
The following article by an outstanding VWestern scholar affords an
excellent study of the Salafiyah movement:
IIS Leoust, H., "Le reformisme orthodox des ‘Salafiya? et les
caractéres zeneraux de son orientation actuelle,

Revue des Etudes Islamiques, Vol. VI, Book 1II,

1932, pp. 175-224.

The author surveyé the origins and growth of the movement, the
dissemination of its ideas and its effects on other contemporary movements,
its doctrinal attitudes, social and political programme and standpoint
towards westernization. All the statements made in the article are
well-documented, and it constitutes an essential source of information

on the subjecte.
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Muhammad tAbduh (Supplement)

tAbd al-Raziq, Mugtafa, "Ather al-martah fi hayat al-Shaykh.
Muhemmed ®Abduh®, al-Shabab (newspaper),
February 17, 1936.

sAl-ihtifal bi ihyadhikra al-ustadh al-

Imam, Cairo, Dar al-Manar, 1922.

Abduh, Ibrahim, Tatawwur al-gshafah al-Misriyah, 3rd ed.,

Ceiro, Malktabat al-tadab, 1951.

sTatawwur al sahafeh al-Misriyah wa atharuha

fi al-nahdeh al-fikriyeh wa al-ijtima‘Iyah,

Cairo, Matbatat al-tawaklul, 1945.
el-Bahrawi, al-Azhari, tAbd al-Hamid Kharmush, Irshad al-

ummeh sl-Islamiysh ila aqwal al-a‘immeh fI

al-fatws al-transwaliysh, Cairo, 1322 A.H./

1903-4 A.D.

Bergstrdsser, "Islam und Abendland", Auslandsstudies,

Vol. IV, K8nigsberg, 1929, pp. 15ff.
Hamadah, ‘Abd al-Muntim, "Jemal al-Din wa Muhemmad tAbduh',
al-Thegafah, Cairo, March 10, 1941.

Riffat, Muhammsd, The awakening of modern Egypt, London,

Longmans, ‘1947.

Sebri, M., La gendse de 1ésprit national Egyptien,

Paris, Vrin, 192}'}0




Chapter VI

The Muslim Brotherhood
(Al-Ikhwen al Muslimm)

The history of the Ikhwan dates from 1929 when Hasan al-Banna,

a young man known since his adolescence for religious fervour andﬁ:£
outstanding talent for organising societies, established the first center
of the Muslim Brotherhood society in the town of Isma‘iliysh, From then:
until his essassination in 1949, the history of the mévement was closely
associated with his cereer.

It was only in 1938, however, that the society formulated its aims
and defined its rdle in the Muslim world in general end in Egypt in
particular, The movement then became, in al-Banna’s own words, "a salafi
movement, a sunn{_}ar{gah, a team, a scientific and cultural society, an
economic company and & sociel idea. The comprehensiveness of Islam lent
the prograrme [of the Ikhwan] a comprehensiveness which included all
aspects of refornm®,

It was thus roughly since the beginning of the Second World War that
the Brotherhood’s activities developed and its membership increased to
include many of the Egyptian intelligentsia., At the same time, an era of
political rivalries and persecution set in for the Ikhwan. First Sirri
Pashae. as Prime Minister placed restrictions on their activities and for-
bade the Egy?tian press to make any mention of them or their docirines.
Nebhes Pasha, Ahmed Mahir Pashe and Néqreshi Pasha, though not as severe

as Sirri Pasha, did not allow full liberty of action to the Ikhwan,

1
Huseyni, Ishaq Misa, Al-Ikhwan al-Muslimn, Bayrut, Dar

al-$iba‘ah wa al-nashr, 1952, p.25.

g0~
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When the war ended, the ;ggggg were able to expend their activities
with a view to winning mass support and eventually taking over the govern-
ment of Egypte. They soon beceme the best prepared political party in Egypt
with the greatest popular appeal, combining ultramodern techniques of
publicity and propagenda with a cell-organisation which reminded one author
(Heyworth-Dunne ) of that of the medieval Isma'ilis; they made astonishing
headway end claimed & membership of 500,600. 6fficia1 fears of IEEE@EE
activity became even more pronounced end a new ere. of restrictions started.
Hasen alryBanna was assassinated in February 1949.

The Ikhwan movement did not collapse with the assassination of its

founder. In 1950, when the restrictions on them were relaxed, they resumed
their activities under a new leader, Hasan al Hudaybi;

In the meantime activities of the EEEEEE outside Egypt, and especially
in Syrie where they had been working since 1936, continued under the
vigorous leadership of Shaykh Mustafa al—SibEfi. Their success in Syria,
however, has been small compared with what théy were able to achieve in
Egypt.

Under the leadership of Hugaybi, the Egggég_set out to strengthen the
bases of their ideology. They realized that a mere appeal to follow the
Qur‘&p end Sunnah was vegue and needed a more concrete formulation. Copious
litérature was put out to prove the suitability of Islim for all aspects
of modern lif'e-~ economic, political, sociel and spiritual--~ and, at the
same time, to clerify what wes the Islamic ideal in these fields.

ter the military coup d'état in 1952, the Ikhwan at first received

encouragement and support from the new régime. This phase lasted roughly
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£ill the fall of General Mubammad Naguib, Since then Col. Abd al-Nagir’s
government first restricted and then in 1954 formally dissolved the
orgenisation.

The Ikhwan have six main principless1
1., A scientific principle, which aims at understanding the Qu%ép and
Sunnah in & manner which will mske them conflorm with the spirit of our:
age and thereby defend them egainst the attacks and misinterpretations
to which they have been subjected.
2. A practicel principle which aims at unifying first the Egyptien netion

in the whole valley of the Nile and later the whole Muslim nation into a

single state, whose rules and orgenization will be based on the principles
of the Qur’en and Sunnah. This principle also provides for reviving reli-
gious fervour in the hearts of all Muslims and for the abolition of differ-
ences among the various Muslim sectse

34AR economic principle which provides for the development of the national
wealth and its protection against foreign and monopolistic encroschments,
This principle:also urges & higher standard of 1iving, social justice and
equality.

4, A social principle which aims at establishing a social service to
combat ignorance, want, disease and immorality and thereby help to create
a healthy society in every respect,

5« A national principle which aims at freeing the Nile Valley from foreign
domination, as well as help the other Areb and Muslim states to achieve

such freedom and Muslim minorities to acquire their rights. The Ikhwﬁp

1
The informaetion that follows haes been adapted from

I;Iu%’mﬁ, IOMQ, OPe Cito, PPe. 67"690
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proclaimed their full support of Arab unity as a first step towards a
wider Muslim league. They also supported true international cooperation
which would aim at helping the weak to rise and develop,and at checking
the ambitions of the strong and agressive. They insisted that the Muslim
states must carry out the law and general injunctions of Ilep and try to
propagete them outside their own domains,

6. A humanitarian and international principle which provides for coopera-
tion with all peace loving nations to secure an international peace based
on the cooperation between the world of matter and that of the spirit, The

Ikhwan sew in the Islamic principle of the equality of all nations a

practical way to achieve such equality in a world which is desperately
seeking an ideal,
The best two books Bn the Ikhwen’s history and ideology are:-

IIS Dunne, J.H., Religious and political trends in modern

Egypt, Washington, published by the author,
1950,

1Is al-fuseyna, Isheq Masa, Al-Ikhwan al-Muglimun, Bayrut,
- Dar al-tiba‘ah wa al-nashr, 1952,

Dunne’s book,despite its title which.suggests that it might be
concerned with all the political parties in Egypt, deals in fact almost
exclusively with the Ikhwan. "The reader may be irritated by the book’s
obiious lack of editing, and it is open to much more serious criticism
in that many of its main conclusions are of questionable accuracy. Never-
theless, in spite of such blemishes, this book is exceedingly valuable

for two reasons. First is the tremendous interest and significance < -
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of its principal subjectessesecond, is the unique scope of Heyworth-
Dunne’s knowledge of the movement L, Husagvni;’s work is a comprehensive
account of the movement and discusses its internal organization and
history with great accuracy. It has been criticized as suffering from
"annoying repe'l‘.:'l.ti.on",2 and as being inﬁdequate in its treatment of the
aims of the movemen't'.;5 but it remains the most complete and scholarly,
written in a dispassionate scientific spirit which deserves much praise.

As a study of the sociology and orgenization of the movement, the
following is very usefuls-

X Zeki, Muhemmad Shawqk, Al-Ikhwan al-Muslimuim we

gl-rujtams* al-migri, Cairo,
Mektabat Wehbeh, 195k,
Opinions about the Ikhwan by mainly Egyptian non-members are aveil-
able in e collection of articles entitleds-

X (no editor), Ha‘ula‘...hum al-Ikhwan, n.p., n.d.

The contributors ere Taha I;It;sayr.x, Mupermad el-Tabi‘i, ‘Ali Amin,
Kamil al-Shinnawi, Jalal al-Din al-ﬁamémi%izand Negir ai-Dié al-Nashashibi,
all of whom are critical of the _Ikﬂé:f_’s aims and methods,

Other references to the history, doctrine, and particular attitudes

of the Ikhwen at different times appear in:

1
McClanahen, G.V., "Recent books on contemporary Egypt?,

Middle East Journal, Vol.Y ,1951, p.l1l02,

2
Farrulch,"ﬁmar A., "Book reviews-Al-ikhwan alMuslinn&n"

Middle East Journal, Vol. VII, 1953, pp. 557-58.

5
ibid.




I1S

DH

NYP

DH

NYP

NTP

q35 -

Issiwi, C. Fh.,

Rosenthal, Franz,

Speiser, E.4, ’

Wynn, CoWo’,

(anonymous ),

also

(anonymous),

Egypts an economic and social

analysis, London and New York,
Oxford University press, 1947,
PPe 174-T7.

"The Muslim Brethren in Egypt®,
Moslem World, Vol. XXXVII, 1947,
pp.275-91. |

The United States and the Near

East, Cembridge(Mass.), Harvard
University press, 1947,

"The latest revival of Islamic
hationalism", Moslem World,

Vol. XKXVIII, 1948, pp.11-16s
"Dissolution de L’Association des
Fréres Musulmans®, Cahiers de

1’Orient Contemporain, 1llth year,

Fascicule 29, 1954, pp. 39-42.
"Opposition de 1’Association des
Fréres Musulmens 8 1l’accord Anglo-
Eg&ptien et attenéaﬁ contre le
Colonel ‘Abd El-Nasser", 1lth year,

Pascicule 30, 1954, pp. 158-66.

"Dissolution of the Muslim Brother-
hood: statement of the Council of
the Revolution Command®, Middle

Eastern Affairs, Vol. V, 1954,

pPp. $4100
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118 Kaplinsky, Zvi, "The Muslim Brotherhood®, Middle

Eastern Affairs, Vol V, 1954,

Ppe 377-8ks

Issawi and Speiser were among the first writers in the West to refer
to the Eggyég. Their accounts are short and show a weak grasp of the sub-
ject, though Issawi seems to be somewhat better informed than Speiser.

Rosenthal gives a detailed swmeary of a pamphlet issued by the ;Egﬂgg
entitled Da'watune (Our aims) originally written by Hasan al-Banna, and.‘
is importané for £he western reader who cennot read the Arabic original.

Wynn speaks of the rise and spread of the lggyég,but has little of
value to say about their doctrines. Keplinsky survejg the history of the
movement and deals with some aspects of their aims.

All these accéunts by western writers show little sympathy for the
Ikhwen and their basic principle of an Islamic states

The Cahiers de 1lOrient Contemporain gives a French version of the

decision of the Council ofiﬁhe Revolutionary Command in Egypt to dissolve
the ;gggég orgenisation,together with translations of excerpts from the
Arabic daily press discussing this action and the attitude of the ;gbyég
towards the recent Anglo-Egyptian accord on the Suez Canal base, 7
The source-literature on the Ikhwen is entirely in Arabic. The life
of the founder, the internal organization of the movement, the different
phases in its history and the various points of its ideology, are all
. covered st length in official and semi-official Ikhwen publications, As
alllthese writings are in Arabic, a fair lkmowledge of this language is

indispensible,
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Al- Bannals life, personality, and opinions are described ins

el-Hajjaji, Ahmad Anas, ...al-rajul alladhi ash‘ala

al-thawrsh... Cairo, 1952,

s Al-imam: ‘ard wa taqdim 1i

shakhgiyat al-imam al-shahid

Hasan al-Bann&, Cairo, Matbsa ‘st
Wehbah, 1952.
aHKhulz, *Abd alzKabir, Qg_ld al-da ‘wah al-Islamgyah

ﬁgsan al-nggg, Cairo, 1952.

el-‘Assel, Fatbi, cesHasan al Banna kama ‘araftuhu...,

Cairo, 1953.

al-Baguri, ‘Abd alzMajid Fath Allsh,
Hesan al-Banng, [Cairo], Matba'at

Agmad ‘213 Mukhaym:.r, nede

All these accounts have been written by Ikhw&n members or sympathizers,

and though informetive must be read with an allowance for the exaggerations

of the authors, who could not write dispassionately about their spiritusl

master.

A great deal of Ikhwen literature was written by a}:BannE:himself and

published during his lifetime. The following books and pamphlets were

accessible to the present writers

PUL

PUL

[a1-Banne, Hasan], Dusturune ? bi qalam al-murshid

al-‘em’'li al-Ikhwan al-Muslimin,

Cairo, Dar al-filr al-‘Arabi, n.d.

. Mudhakkerat al-de‘wah wa al-défixah,

C&i_l‘o, n.d.
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Al-'Aqa‘id..., Cairo, D;r al-fikr

el-‘Arabl, 1951.

esebBYNAE 8l=-2Mms WA 2l-YE8WIsee

Cairo, Dar al-kitab al-‘Arabi, n.d.

soe da ‘Watunafoo, Cairo’ D&r al-ki‘b&b

al"‘A.rabi-;:, n.de

Al-Ikhwan aljusliman tahta reyat

al-Qur‘an..., Cairo, Dar al-kitab

al" ‘Arabi-, . d.

Al-na‘thurat,..,, Cairo, Dar al-kitab
al-"Arabi, n.d.
osomushkilatuna #1 daw' al-ni@i

al-Islo-;n{. .sy Cairo, Dar al-kitéb

al-‘Ara.bi_, nod.
Nigam al-usar wa riselet el-ta‘lim...,
Cairo, Dar al~kitab al-‘Arabi, n.d.

) .risElat al=j ih;do XY Oairo,

Der al-kitab al-‘Arabi, n.d.

esorisalat al-mu‘temar pl-khamis.e.,

Cairo, Dar akitab al-‘Arabi, Nede

Mugaddemsh fi al-tefsir, wa tafsir,

al Fatiheh, Cairo, al-Matba‘at al-
*alemlyeh, nide .1, .

Al-ras &%il aliThaIEth, Cairo, Dar

al_kitab al—(Arabi-, nodo
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X . De‘watuna fI tawr jadid, Cairo,

Dar al-kitab al-‘Arebi, 1952.

X " Ile al-Shabab, Cairo, Dar akskitab

al 'habi; n.de.

X ’ Nigam al-user we risalat al-ta‘alim,

Cairo, Dar elzkiteb al‘Arabd, n.d.
Some Ikhwan members have reproduced and commented on works of el-Banna’s
which they considered important. Of these, the following two may be noted:

Tu‘aylib, *Abd al-Mun‘im Ahmad,(Commentator),
. Al-bay ‘ah, sharb rlsalat al-ta‘alim

1li al-Imam Hasan al-~Banna, Cairo,

Dar al kitab al-‘Arabi, 1952.
Matmud, Apmed Filkrd, whun fasl n.p.', n.d.

The first of these two pamphlets dis&usses an essay on the ideology
of the Ikhwan originally written by al-Bannd; the author tries to explain
al-Barm&’s views on the method of selection of the head of a state or
movement (bay‘sh). The second reproduces and comments on a note which Hasan
al-Banna wroté shortly before his assassination refuting one by one the
arguments used by Nugrashi Pagha’s government to justify the dissolution
of the Ikhwan organization.

Great numbers of pamphlets were issued officially by the Egygég and
its sections at very frequent intervals dealing with almost every aspect
of the party’s activities and ideologys duties of sections and of members,
refutation of hostile criticisms by the press and government etc. Some of
these are addressed to the ;gggég themselves, others to the students and
others to public opinion in general. A few of these publications are

listed hereunders
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Qism al-akhawat al-Muslimat, Al-risaleh al-ula, Cairo, Der

Al-Ikiwen al-Musliman,

al-kitab al-‘Arabi, n.d.

Al-minhaj al-dirasi alsIslami

1i Ikhwan al-usar, risalsh No.l,

9,11 and 14, Cairo, n.d.

Al-minhaj al-diresi al-Islami

11 madrasat al=-jumi‘sh, risaleh No.l,

Cairo, Matba‘at dar al-jihad, n.d.

Min adeb al-usrsh wa al-katibah,
Cairo, al-Matba‘sh al-‘i;.anﬁyah, 1954,

Nebwa ji1 Muslim, Cairo, al-

Matba'‘ah al-‘alamiyah, 1954,

Al-risaleh al-ula: 1l-wajibet al-ukht

al-Muslimah, 2-mig§; al-tarbiysh

al-r nhedyah, 3- al-la‘ibeh al-
K,WJE Q—lb&hj
‘ammgh, Cairo, Dar al-kitab al-

“Arebl bi Misr, 1951.

Risalat al-anashid, Cairo, Matba‘at

dar al-jihed,1373 A.H./1953 A.D..

Al-la'iheh al-‘ammeh 1i 4Al-na-

shg;b al-riyidi:, Cairo, Matabi®

Madkur, n.d.

Q,_inﬁn al-nizgim al-asis-i 1i hay‘at

al-Ikhwan al-Musliman al~emmsh,

Cairo, al-Matba'sh al-salafiyah,1953.
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Shaltut, Seyy:id Hasenm,

al-Khuld, al-Bahi,

Al-la‘ihah al-dakhiliysh al-

‘ammah 13 al-Tkhwan alyMuslimin,
Cairo, al-Matba‘sh al-salafiyah, 1951.

Al—la'ihe.h a.l-dak.hilzyah 1i gism

al-lttigal bi al-merkaz al-‘sm
1i al-Ikhwen al-Muslimin, Cairo,

Dar al-kitab al-‘Arabi, n.d.

Nigeam al-usar, nash‘atuhu wa

ghdafuh, risalah No.1l, Cairo, 1952.

Musabaqat ikhtireg el-dehiyah,

NePey Ne d.

Al-mar‘ah bayna al-bayt wa al-

mujtama ', Cairo, 1953,
Hadhihi da ‘watuna, Matba'at jar&dat

al- Sabeqh, n.d.
Ila al-Ikhwen No 6,7,8, and 9, RePes Node |

Al-Muslimun beyna al-tabshir wa

al-isti‘mar, Cairo, Dar al-tiba‘ah
al-M:Lsrzyah, n.d.

Hatte ye‘lame al-Ikhwan... 8l-gawl

al-fagl, Cairo, Ma{ba‘at jaridat
el-Sebah, n.d.

Al-tashri‘al-lslimi, silsilat

hadhihi _de‘watuk, n.p., n.d.
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X " Al-‘ibadeh jewharuhe wa &faquhs,

silsilat hadhihi de‘wabik, n.p., ne.de

X L, Al-muitama® atlglami, silsilat

hadhihi da‘watuk, n.p., n.d.

X , Al-ggallivat £I al-mujtams‘

al-Islami, diraseh No.3, Cairo,

Matba'at Fu‘ad Hilmi, H.d.

X Dar el-Fikr al-Islami, Qadaye al-Ikhwan, gadiyat, ssyyarst

el-jeecp, sqwal kibar al-shuh§§ Wwe,

hawedith al-ta‘dhib, Cairo, Matba‘at

Abmed Mukheymir, n.d.

X , Qadeys al-Ikhwgn, qadiyat sayyerat
al-jeeb, al-hayth;’-ga_.t we nass
al-hulm, Cairo, Matba‘at Ahmad
Mukhaymir, n.de. .

Unofficial writings by members end sympathizers with the Ikhwen

often give valuable pictures of the general attitude and serve to clarify
and develop the official viewpoint, though minor differences can be detected
here and there. Particular interest is attached to the books of Muhammsd
al-Ghezzall, Muhemmad ‘Abd Allsh &lrSexman end Seyyid Quib, all of whom
were importent members.of the orgenization.

X al-Ghazall, Mubammed,  Al-Islem wa al-istibded als siyesi,

Ceiro, Dar al-kitab al-‘Arabf, n.d.

P Al-ta‘aggub wa al=tesamubh bayna

al-Mas-ﬁ;iyah we. al-Islam, Cairo,

Dar al=kitab al-‘Arebi, n.d.
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X L, ‘Agidat al-Muslim, 2nd ed., Cairo,

Dar al-kitab al-‘Arabi, 1952,

X ., Al-Isl&m we, al-awd;f al-iqtigadiyah,

Cairo, Dar el-kitab al-‘Arabi, 1952.

X " Min huna ne'lem, Cairo, Der al-kitab

al-‘Arebi, 1952.

Al-Ghazalf, an ‘&lim from al-Azhar tries in all his books to prove the
suitability of Islamféé ; foundation for a modern state, He sets out to
explain what would be the politicel, economic, social and religious pdlities
of en Islamic state, emphasizing Islam’s opposition to political despotism,
its socialist tendency and its religious tolerance. His book, Min huna
na‘lem was written in snswer to Khalid Mibammad Khalid’s book, Min huna
nabda*l, Both have been tremslated into English from the Arabic originals
by Iségfi; R. el-FE;ﬁg@, Washington, American Council of Learned Societies,

Sa&yid Qutb wrote one book which deserves special attention, namelys

X Qutb, Sayyid, Al-‘adaleh al-ijtims‘iyeh fI

al-islég, Cairo, Makéabat, Midy, n.de
This deserves special attention as representing the viewpoint of a
learned member of the Ikhwen towards Islam and towards the West, particu-
larly western education. The book has been criticized as being one~sided
but this dees=mot detracts but little from its importance. It has also
been translated from the Arabic by John B, Hardie under the title of

Social Justice in Islam (IIS), Washington, Americen Council of Learned

Societies, 1953, The English version is,unfortunately, by no means satis-
factory. George Makdisi detected more than twenty errors of translation--
some of which are quite significant.2

1
see below p. 115, 138,

2 .
See Makdisd, g., "Social Justice in Islam..." Middle East Journal, Vol,V1ll,

195k, pp.226-27.
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Al-Sermsn is emong the more prolific of the Ikhwan; his most

important works ares-

X Al-Semmen, Muhemmed ‘Abd Allah, Al-Islam sl-mugaffa, Cairo,

Maktabat Wahbah, n.d.

PUL " Rasa'il al-fikreh al-Islamiysh,

Part I, al-terbiyeh fi al-Qur ‘an,
Part 11, al-rasil ustddh al-
peyst, Part III, al-ma‘an
al-hayyah I al-Islgg,'Paét 1v,

usus al-pulon I al-Islam, Part V,

grkan al-da‘wsh al-Islemiysh, Ceiro,

DE;;' al-kitib al-‘Arabi, 1372 AH./
1953 A.D.
The works of the following writers ere inspired by Ikhwan teachings

and are of some interestt-

X ‘Allubeh Pashs, Mubammed ‘Ali, Al-Islam wa al~dimugratiyah
Cairo, Matba‘at Apmad Mukhaymir, 1950
X al-Alwa‘l, Mubyi a<Din, Al-Islem wa tefewururat al-‘alem,

Cairo, Metba‘at dar al-ta‘lIf, 1951.

NYP al-Sharabagi, Abmad, Mudhakkarat wa'idh ssir, Cairo,

Matba'‘at dar al-kitab al-‘Arabi,1952.
PUL al-Banna, ‘Abd al-Bagit, Taj al-Islem wa malbamat al-imém...,
Cairo, nede

X Remaden, Sa‘id, F1 ufug al-‘elem al-Islami,

Cairo, Dar al-kitab al-Arabi, n.d.
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118 41-Sharif, Kemil Isma'il, A%-Ikhwen al-Muslimun 1 Rarb

Filistin, Cairo, Matba‘at Wah-
beh, n.d. .
As already mentioned the ;gggég did not limit their activities to
Egypt but tried to expand further afiield; but although they were eble
to win many sympathizers in other Muslim countries, Syria was the only
country in which was established an organization bearing their name, and
even there the movement’s influence on political life has not been as
marked as in Egypt. The leader in Syria is Shaykh Mustafa al-Siba‘i,
e young men holding a doctorate in law from Fresnce with great giféa as
an orator. The following are publications by Sib&fi_which were accessible

to the writers-

X al-Siba'il, Mugtafa, Nizem al-silm wa al-parb £I

al-Islem, from HEdhE huwa al-Islam

series, Bayrut, Dar al-kashshaf, n.d.

X ’ Al-din wa alsdawlah fi al-Islééb

series, Damascus, al-Matba‘sh al-
hﬁbhim%yah, Neds

X o Bajlat al-isra‘ wa al-mi‘raj, from

Ahedith al-da‘weh series, Deamsscus,

19540

X L, Beylat al-migf min Sha‘ban,from

Abgdith al-da'wah series, Bamascus,
1954,

Two articles in the Muslim World have discussed al-Siba‘'i’s

opinions on the Islamic state, namely:-
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DH Winder, R.B., "The establishment of Islem as
the state religion in Syria',

Muslim World, Vol.XLIV, 1954, ppe 217-%b.

DH Sfeir(Sufayr ),GeN., "Islam as the state religion, a
secularist point of view in Syria®,

Muslim World, Vol. XLV, 1955, pp.242-49,

Winder’s article reproduces al-Siba'i’s arguments in favour of en
Islamic state in Syria, while Sfeir, in ; carefully thought-out article,
analyses Shaykh al-Sib&‘i’s reasons for adopting this attitude end claims
that he did so for the éurpose of dispelling the flears of the Christian
minorities.

The Ikhwan in Egypt have shown special interest in the views of
Islamic revivalists outside Egypt, especially in Pakistih. Translations
into Arabic have been published under the auspices either of the EEEEQE

orgenization itself or of an affiliated body celled the hLajnat al=-Shabab

al-Muslimin, ©f these the following deserve mentions-

X al-Mawdudi, Abu al-‘Ala’,Mu‘dilat al-igtisad wa hallihd f3
al-Islém, Cairo, Melktebathes-
net-al-Shabad alsMuslim, n.d.

X . Nagariyat al—Ilem alzsiyasiyeh,

Cairo, Maibe‘st dar alykitab al-
‘Ar&bi—., Ne d.

X P Al-Islem we al-jshiliysh, Cairo,

al-Matba‘ah al-salafiyah, n.d.
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al-Nadewi, al-Seyyid Abu

Al-df.'i-.-p al-gayyim, Cairo, Maiba‘at
der al-kitab al-‘Arabi, nN.d.

Nebwa al-dustur al-Islemi, Cairo

al-Matba‘ah al-salafiyah, n.de.

Minhej al-ingileb al-Islami, Cairo,
al-kitab ‘
Matba'sh der/al-‘Arabi, n.d.

Al-jihad £I sabil Allah, Cairo,

al-Matba'sh al $mlafiyash, n.d.

Al-mas‘alah al-QEdiyéniyag, Cairo,

Matba‘ah jaridet al-gabah, 1953

al-Basan, Uridu an atebaddath ile

al-Ikhwan,..al~Islem wa al-hukm,

2nd ed., Cairo, Matabi® Fu'ad, 1372 A.H./
1952 A.D. -

Sha'ir al-Islam al-duktur Mubemmad

;ggégv Cairo, Dar al-kitab al-‘Arabi,
1951. '

al-Nedewl, al-Seyyid Sulayman, Al-risalah al-Mubewmad Zyeh,

al-Nadawi,Mas ‘ud,

wa hiva thamani mubadarat £I al-sirah

al-nebawiyeh wa risalat al-Islam,

Cairo, al-Maibe'ah al-salafiyah,
1572 A.H./ 1952 A.D.

Nazrah ijmaliysh f£1 tarikh al-da‘weh

al-Islamiyeh £1 al-Hind we al-Pakistan,
Cairo, Maktabat lejnet al-Shabeb

al=-Muslim, n.d.
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Literature hostile to the Ikhwan has been very scanty and did not

eppear till the 1950’s:-

X (anonymous ), Mabkamat al-sha'b, Vols.I--, n.p., 1954
X _ > Mahkamat al-sha‘'b, mupskemat al-

Hudaybi wa a‘da’ maktab al-irshed,

2 vols., Cairo, Sharikat el-Nil 1i

al-4iba‘ah wa al-tawzi®, n.de

X , Al-Tihwan wa al-Iyhghi, D.pe, Neds

X Amad, Muhemmad Hasan, Al-Ikhwan al-Muslimun f£I al-mizan,
Cairo, Matba‘st al-ikha®, n.d.

Mahkamet al-sha'‘b, muhakemst sal-Hudeybi... is an account of the

history-and activitiés of the Ikhwan, written fo maintain that their
dissolution was a wise and neceésary measure, and to support the government{s
action in imprisoning al-Hudaybivwho became leader of the movement after

the death of al-Banna .

Mahkeamat al-sha‘b is to consist of five volumes of which the first

appeared in 1954, It gives the account of the triamls that have been going

on since 1954 of the more active members of the Ikhwan.

Al-Ikhwan we al-irhab, a pemphlet, also maintains that the Ikhwan
constitﬁted a threat to law and order in Egypt.
. Mupenmed Hasan Afmad enalyzes the Ikhwan movement and attempts to
préve that their organization and ainms ﬁéfé "fascistic". This thesis has

been disproved by impartial writers such as Ishaq Misa al-Husayni in his

Al-Ikhwan al=-Muslimun .
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The Muslim Brotherhood

(Supplement)

‘Awdah, ‘Abd al-Qadir,

al-Dardiri, Yehya Aimad,

al-Khawli, el-Bahi,

Al-Islam bayna jahli ebna‘ih wa

‘ajz ‘ulama‘ih, Cairo, Dar al-kitaeb

al- ‘Arab'i-" 19510

Al-mel we al-fulm £I al-Islam,

Cairo, Dar al—kitéb al-‘Arabi, 1951.

Arksn al-Islam al-khamsah we atharuhse

£I hayat al-afrid we. al-jama-~

‘at, Cairo, al-Matba‘sh al-salafiyah,
1950,
Tadhkirat al-du‘at ile Allah,

2nd ed., Cairo, Dar al-kitab al-‘Arabi,

19(7).

al-Sa‘idi, ‘Abd al-Mut‘al, Tarikh al-jems‘ah al-ule 1i al-

al~Semmen, Muhemmad ‘Abd

.

ghubban el-Muslimin bi-ri‘asat al-

Bexna, Tanta, n.d.

Allgh, De'weh 11& al-jihad £I sabil

nashr al-Islam, Cairo, Dar al-kitab

al-‘Arabi, 1950.

Al-Islem wejhan 1i wajh, Cairo ,

Melktabat Wehbah, 1951,




Chapter VII

The Modernists

If the Nineteenth century was the era of nationalism in Europe,
the Twentieth has been that of modern Areb nationalism. It would seem
superfluous to argue with those who claim that Afab nationalism dates
back to Ibrahim Pasha’s conquest of Syria in 1831 or to even earlier

", with the comnotation and implicetions

dates, because the term "Rationalism
which it acquired during and after the French Revolution of 1789, cannoﬁ

be applied to any trend which appeared in the Ottomen Empire during the
Nineteenth century, All that can be admitted is that the sbcial and
political movements which appeared in the Ottoman empire, especially in tﬁe
latter part of the Nineteenth century, prepared the way for the development
of the nationalism known today.

Especially noteworthy is the important contribution to the develop-
ment of Arab nationalism made by the Islamic reform movement started by
Seyyid Jamal al-Din al-Afgheni and followed up by Shaykh Mubemmed ‘Abduh.
Islam is one of the essential pillars upon which Arab nationalism éestsp
end this fact has been recognized by realistic Arab nationalists (including
Christien Areb nationalists), who are in general agreement that Arab natitm-
alism, although an essentially secular movement, cannot afford to overlook
the importance of Isl&m for the Arabs hoth as & culturel and as a
religion,

The first stirrings of Arab nationalism were voiced by ‘Abd al-

Rahman al-KawEkib§‘(1849-l905)l when he challfgéed the right.of the

Ottomans to the Caliphate and insisted that the Caliph should be an Areb.

1 .
The two most important books of al-Kawekibi are: Umm al-Quré,

published in 1808 and, Taba‘'i® al-istibdad.
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Later Najib ‘Izﬁ:il "called for an Arab Catholic Church in order to
netionalize éhe life of the Christians, fﬁz&;f:also wanted a unified
Areb State composed of the lends which léter came to be known as Iraq,
Syria, Lebenon, Palestine end Trensjordan, as well as an independent
Hijaz as a center of an Arab Caliphate.“2 It was with these aims in
mind that he established a political organization in Paris in 1904 known

as the Ligue de la patrie Arabe.

In the first decade of the Twentieth century, there arose a number
of political orgenizations, some of them secret, whose professed aims
ranged from decentralization to complete independence for the Arab terri-
tories of the Ottoman Empire. The most outstanding of these parties were,

Hizb al-‘Ahd, Hizb al-‘Arabiyeh al-Fatat, Hizb al-Ikha' al-‘Arabi al-

‘Uthming.and Hizb al—Lémarkaziyah al ‘Uthmeni; the Pirst two were secret
énd demanded full independence. -

With the success of the 1908 coup d’etat at Istembul and the seizure
of power by the Commitiee of Union end P;ogress, Arab-Turkish relations
entered & new phase. The Arabs saw in the Young Turk movement & sign of
progress, the overthrow of absolutism and the establishment of constitu-
tionalism~~ & régime under which they hoped to see realized their political
aspirations for decentralization and internal autonomy.

The C.U.P., however advocated a centralized administration for the
Empire, and in 1911 embarked on a Turkification policy which gave force
to the demands of the more extreme Arab separatists, Some of these

demands found expression at the First Arab Conference held in Paris

1
The most important work of Najib ‘Azari is. in French entitled,

Le réveil de la nation Arabe, Paris, 1905.

2
Ziadeh, N.A., "Recent Arabic literature on Arabism®, Middle East

Journal, Vol.VI, 1952, p.468.
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June 18~23, 1913, From that date on Arab nationalism has been acquiring
further impetus and is now an essential element in Arab public opinione.
The creation of & number of smell states within the Arab world, while
stimulating the development of local nationalisms which the former
‘mandatory powers also encouraged, helped, at the same time, to convince
many Arabs of the need for Arab unity,.

Two excellent articles heve appeared in the Middle East Journal on

the general subject of modern Arabic literature on Arab nationalism and
the modern interpretation of Islams
Ziadeh(Ziyadeh), N.A., "Recent books on the interpre-
tation of Islam", Middle East

Journsl, Vol. V, 1951, pp.505~10.

R YRecent Arabic literature on

Arabism", Middle East Journal,

Vol. VI, 1952, pp.468-T72,
The main sourcesin Western languages dealing with the rise and deve-
lopment of Arab nationalism ares

118 Jung, E., Les puissances devant la révolte

Arebe, Paris, Hachette, 1906,

I1Is Hurgronje, C. Snouck, The revolt in Arabia, New York,

Putman’s, 1917,

1Is Khairallah(Kheyr Allah), K.T., Le problémedu Levant, les

régions Arabes liberdes, Syrie,

Iraq, Liban, Peris, Leroux, 1919.

NYP Kohn, H., A history of nationalism in the Eest,

London, 1929,
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IIs Jovelet, L., BL*évolution sociale et politique
des pays Arabes-1930-1933} Revue

des Etudes Islamiques, Book IV,

Vol. VII, 1933, pp.425-644 but
especially pp.464-504,

IIs Antonius, G., The Arab awskening, the story of

the Arab national movement, London,

Hemilton, 1938.

118 Rossi, E., Documenti sull‘origine e gli suilippi

della questione Arabe (1875-1944),

Rome, Istituto per 1%Orient, 1944,

118 Lugol, J., Le Pansrabisme, Cairo, Scribe

Egyptien, 1946.

I1IS Keller, P., Le question Arsbe, Paris,Presses

universitaire de France, 1948.

1IS Laissy, M., Du Penerabisme & le Ligue Arabe,

Paris, Maisonneﬁve, 1948,

Jung discusses the rise of Arab nationalism and the important role
that it will pley in shaping the future of the Areb world. He also draws
the attention of the western powers to the importance of this nationalist
movement and urges France to develop & friendly attitude towards it.
Writiep in 1906 when the Areb nationalist movement was just beginning, Jung’s
analysis 1s authoritative and his judgement sound. His book is divided
into three mein divisions deeling with the political and economic situation
in the Arab world, andfdevoteé the last section to a discussion of the

attitude of the Western powers towerds the Arab nationalist movement.
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Hurgronje sets out to give an analysis of the situation that led
the Sharif of Makkeh, Hmsayn ibn Ali, to revolt in 1916 against Turkish
overlordship., The information included is valuable and shows the attitude
of the Sharif towards Areb nationalism end the Caliphate. Hurgronje tries
to prove that it was only during the war that the Sharif developed the
ambition of becoming & Caliph. This, he supportis b;&gkar{f’s proclamation
of 1916, which is reproduced in English at the end of the booke

Kneyr Allah’s book also discusse;ff;ginnings of the Arab nationalist
movement and its development until 1919, As a historical survey the book
is excellent. The purpose of the book, however, is, a vindication of Arab
nationalism written at a time when the future of a large part of the Arab
world was under discussion at the League of Nations,

Kohn’s book is an informative survey of the Arab world in modern

times and shows good understanding of Arab nationalism,

Jovelet’s article in the Revue des études... contains a good history

of the Areb nationalist movement until 1933 and its relation with other
movements in the Arab world, and deals thoroughly with the moltives and
problems of Ayab netionalism,

In the ﬁ’grwu}.!to his book, George Antonius says that it "aims at
giving, not the final or even a detailed history of the Arab Movement,
but an account in outline of its origins, its development and the main
problems it has had to face, in the form of & continuous nerrative

interspersed with such anelysis as seemed necessary to elucidate the

problems.“l When it first eappeared, it was the only book giving #ee a

1
Antonius, ope. cit., p.IXe
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fulleet account of Arab nationalism from its first stirrings until 1938,
and it remains an indispensjble source of informetion on the subject.
Later historians, however, have criticized Antonius for stressing some
aspect of the Arab nationalist movement more than others, and for over-
looking certain facts. The conelusions reached by Antonius must therefore
be considered critically in the light of later research.

One of the best recent accounts on the history of Arab netionalism
is that of Ettore Rossi, who shows excellent judgement and gives a very
lucid analysis.

Lugol, who is chief editor of the Cairo newspaper Bourse Egyptienne,

gives an account of pan-Islamism rather than of pan-Arabism, and follows
it by a good survey of the present situation in the Areb world with
special reference to the obstacles standing in the way of unity.

Keller and Laissy, both writing in 1948, after the formation of
the Arab League, try to analyze the Arab nationalist movement, drewing
their information from its general history andparticulerly from the
developments in the period after the Second World War. The new problems
with which Areb nationalism is faced are also mentioned and discussed,

Since the Pirst World Wer and more especially since the Second
World Wer, literature on Arab nationalism has Ilowed forth in increasing
volume, In the following section mention will be made of the more important
works of this period and especially of those which deal with all aspects
of Arab nationaligm, including the important role of Islam as one of

its chief factors,
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X Zureyq, Qustentin, Al-wa'y al=-qawmi, Bayrijb, 1938,
X Ziedeh(Zziyadeh), Nicola A., Al-gawmiyah we al-‘urubsh,

Jerusalem, 1943; 2nd reviéed edition
appeared under the title, Al-‘urubsh

i mayzan al-qawmiyah, Bayrut, 1950,

X Ferrukh, ‘Umar, Nabwa al-ta‘swun al-‘Arabi, Bayrut,
' 1946, - '
X Faris, Nabih Amin, Al-‘Arab al-ggy_é', Bayrut, 1947,
X T T Hadha al-‘alam ai-‘Arabi, Bayrut, 1953.
X al-Bugeri, Sati‘, Moadith wa ‘ara® £I al-qawmiysh

al-‘Arabiyah, Cairo, 1952,

y Muhederat £I nushu® al-fikrah

al-gawmiyah, Cairo, 1952.
X , Al-‘urubeh bayna du ‘dtiha wa mu-
‘arigiha, Beyrut, 1952.

X al-Busayni, Ishagq ME;E, Azmat al-fikr al-‘Arebi, Beyrut, 1953

Zurayq was among the first to meke a daep study of Aéab ﬁationalism
and to observe its relation to Islam. Himself a convinced Arab nationalist,
he states that "nationalisme.. is a spiritual movement which aims at the
resurrection of the inner forces of the nation and the realization of its
intelletual and psychological potentialities... It must, of course, meet
with religion and take from it force and life...eWhat nationalism opposes

is fenaticism and secterisnism.®(pp. 112-15).1 Ziadeh supports this

1l
Quoted from Ziadeh, "Recent Arabic literature...%op..cit., p.470.
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opinion in his book al-Urubgh..e . Zursyq, Ziadeh and Faris (who are

Christian Arabs) and al-Pusayni end al-Hugari (who are Muslims) all
advocate a complete separation between state and religion in econstitu-
tional, administrative and religious affairs; and at the same time they
all agree that Islim is an essential factor in Arab nationalism and that
there is nothing in that religion which is opposed to ite.

Al-Hugarifs books devote large sections to the relationship of Islép
to nationaelism and to the philosophy of pan-Islamism, On this latter
issue he holds that such schemes for the political unity of the Islamiec
world must be abandoned as impracticable., He also believes that a revival
of the Caliphate == . would be harmful,.

Farrukh, on the other hand, is a pan-Islamist, and he supports
Arab unity but not Arab nationalism. He holds that the unity of the Arab
world must be achieved as a first step towards a lerger Islaﬁic unity.

Shorter studies of the seme subject of Islam and nationelism in the
Areb world includes

118 Hartmarm, R. and Scheel, H., (eds), Beitrage zur Arabistik,

Semitistik und Islamwissenschaft,

Leipzig, Harrassowitz, 1944,
PP. 425—513.

Iis Gibb, H.A.R., Whither Islam? a survey of modern

movements in the moslem world,

London, Gollancz, 1932, pp. 101-170,

315=379.
BRL:. , "Social change in the Near East",

and, "The future of Arab unity"®,
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The Near East,problems and prospecis,

edited by Philip W. Ireland, Chicago,
University of Chicego press, 1952,

IIs Hartmann, R., Islam wnd nationalismus, Berlin,

Deutsche Akademie der Wissen~-

Bchﬂ.ft, 1948-

118 Magi, Muhemmed °Abd Allzh, Al-nehedat el-hadithah £I

jazirat al-‘Arab, Vol.I, Cairo,

Dar ihya' al-kutub al-‘Arabiysh,

1951, pp;1—26.

X al-Bazzaz, ‘Abd al-Rejman, Al-gawmiysh al-‘Arabiyeh wa
al-Islam, Baghdad, 1952, translated
into English, "Islam and Arab

netionalism", Welt de& Islam,

new series, Vol,III, pp.202-218.

X [no editor], Mustagbal al-‘alam al-‘Arabi,

Bayrut, Dar ai-kitab, i952.
Al-Bazzez’s work is a most illuminating analysis. The author
represents the views of the realistic Arab nationalists who do not
belittle the importance of Islim as a factor in their nationalism. He
points out that there is no conflict between Islam and Arab nationalism
and that "a religious belief must by nature reinforce a national feeling.“l
Medi points out the important role that religion has played in the

Arab renaissance and asserts that the nature of nationalism in the East

differs widely from its Western counterpart.

1
ibid, p.472.
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Mustagbal al-‘slam al ‘Arabi is a collection of lectures deli vered

at the Second Arabic Studiés Conference at the Americen University of
Beirut in April 1952. The most interesting lecture is that of ‘Abd
al-‘Aziz al-Duri who forecast that the Arab and Islamic trends which
are’now noticeable will merge at some future date and that the influence
of the VWest will always be felt.l

Professor Gibb’s two lectures reproduced in "The Near East Problems
and Prospects," show the depth and understending characteristic of all
his writings. He analyses the social and political problems of the Arab
world and predicts that Arab nationalism will play a great role in shaping
the future df that area. He draws a distinction between the Arab
nationalist and the pan-Arab viewpoints and contrasts the constructive
neture of the former with the destructive nature of the latter.

The book edited by Hartmemn and Scheel devotes the last section to
three essays on Islam and nationalism in the Arab world. The information
included in these essays has often been quoted,and?g?e necessary reading
on this subject.

Whither Islem?... is a collection of esseys by eminent orientalists

dealing with the movements in the Muslim world. The relevent essays 4e ave by
G. Kam H-meye'r and H.OR. Gibb

$his 9/G. Kempffmeyer w discusses the modern developments

in "Egypt and Western Asia®. He describes the different trends in Islam

in the Arab world and makes & deep and thorough analysis of the Muslim

reform movement pointing out its main objectives and the obstacles that

stand in the way of their achievement. Professor Gibb’s essay deals with

1l
For a review of the lectures that were deli-vered at that conference

see the Middle East Journal, Vol.VEI, 1953, pp.245-47.
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Islam generally but touches on the modern movements in the Arab world
and particularly in Egypt after Muhammad ‘Abduh. He brings out the
dangers that may result from the westerﬁégf‘tendency among modern Muslims
but says thet "there are several factors which may intervene to prevent
the Moslem world from following too closely the disastrous precedent of
the Reformation in Burope."(p.374).

Hartmann’s work on Islam and nationalimngéag very useful survey of
the relation of politics and religion in Islamic history. He then discusses
the modern nationalist movement in the Arab world and throws light on many
aspects of the history of the movement. He, however, makes no mention of
the later Arab nationalists such as Zurayq end Hugaeri. Hertmenn’s work
is also important for the good bibliographical material included in his
footnotes.

Parallel with the growth of nationalism,a new movement arose in the
Arab world aiming to reinterpret Islam in the light of modern political,
social and cultural needs. The chief exponents of this movement were:

A1l ‘Abd al-Raziq, Tehs Huseyn, Khelid Muhemmad Khalid. For the sake of
convenience ‘Abd al-Reziq and Khalid will be discussed in the next section.
Huseyn and Khalef Alldh published studies of Arabic literature, the Qur‘an
and Sunnah which were not acceptable to the conservative Muslims. These.

works weres

X Huseyn, Tabs, Al-gdab al-jahili, 2nd ed.,

Cairo, 1345 AQHQ/ 1927 A.D.

11s Knalaf Alleh, Mubammad Agmed, Al-fann al-gagasi fI al-Qur‘en
al-karim, lst ed., Maktabat al-nahdah

al-migriyah, 1950-195l.
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The first edition of Tah&lﬂusayn’s book appeared under the title of

Al-shi‘r sl-ighili in 1926 and contained a great many sections which the

conseréative ‘ggggéf found objectionable. In the second edition, however,
the text was ;eviseé by the omission of many objectionable sections and
the addition of others. The gist of Taha Husayn’s ergument, in which he
followed Prof. Margoliouth of Oxford, is that the Arsbic poetry of the
jahiliyah(pre-Islamic) period was produced later and attributed to that
earlier period for linguistic, political and social purposes. This argument,
which has not been generally accepted by scholars, may seem to have no
bearing on Islam whatever; but the opinion that this poetry dates from
Pre-Islamic times lay at the basis of the traditiomal’ solutions.of many
linguistic problems which appeared in the Qufwéh and later literature,
and the facts mentioned in many verses of the'Quffip would scarcely be
intelligible except in the context of the pre-Islémic life desceribed in
the poems. It was for this reason that TEhE:Husayn’s book was subjected
to such criticism and that the first edition was confiscated and
destroyed.

Khalef Allah, on the other hand, studied the Qur,)/in itself. He
tried to prove that the stories which it contains are‘not, of necessity,
historically accurate,their purposej%% give examples rather than to provide
historical truths, This thesis was equally opposed by the conservative
‘ulame;, as being disrespectful to the Book and as detracting from the
éruths.comprised in it. KhalaqullEh first presented the results of his
research on this subject to the University of Cairo as a doctoral
dissertation and it appears that no widespread controversy would have

arisen but for the particular circumstences under which the book



A -

appeared. Khelaf Allih in his introductory chapter discusses the views
taken about his thesis and mentions that personal rivelries among the
staff of Cai;o University added mich to the bitterness of the disputes
which it occasioned.

Of wider consequence were the following two books by ‘Ali “Abd
al-Raziq, & highly respected ‘alim (graduate of al-Azhar) and scholar.:

1IS ‘Abd sl-Raziq, ‘Al3, Al-Islam wa ugul al-kitkm, Cairo,

Matba'‘at Migr, 1344 A.H./1925 A.D.

118 ,  Al-ijmd* I el-shari'sh al-Islanfyah,

Cairo, Dar al-fikr al-‘Arabi, 1947.
The first of these books is the more important of the two; The
second does not live up to the standard expected from such & creative and
independent thinker, doing no more than reproducing the traditional
opinions on ijma‘ (consensus of Muslim opinion) without adding eny new

interpretations or conclusions. Al-Islem wa ugul al-hukm, on the other

hand, presented a most challenging thesis, and all the more so because
it appeared soon after the abolition of the Caliphate, an action which
was not regarded favourably by Muslims outside Turkeye. After carefully
examining the basis of political power in Islim, *dbd al-Réziq meintained
that the Caliphate is not an essential part of Isiam and thet its esta-
blishment or abolition is to be judged by the Muslims themselvese

A good translation into French of ‘Abd al-Raziq’s work is to

be found in,

1
For a short biography of ‘Abd al-Raziq see Khemiri, Tahir and

Kampffmeyer, G., Leaders in contemporary Arabic Literature, a book of

reference, Berlin-D8hlem, Deutsche Gesellschaft fﬁr Islamkunde, 1930, pp.9-10.
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IIs Bercher, L. (translator), "L’Islam et les bases du pouvoir,"

Revue des études Islemiques, Book III,

Vol.VII, 1933, pp. 35590 and
Book II, Vole VIII, 1934, pp.l162~222,
In 1924 a book about the Galiphate was published by the Buyuz Millet
Meclisi in Turkey, and was trenslated into Arabic by ‘Abd al-Gheni Bani Bey

under the title of al-khilafah wa sultat al-umamah(X), Cairo, Matba‘at

al-Hilal, 1924, ‘Abd al-R&ziq mentions this book emong his sources.1

A number of.books have been written to refute ‘Abd al-REziq’s
thesis and defend more conservative viewpoints. Noné of them, however,
suggested a new approach to the question of the Caliphate and most were
mere denunciations of ‘Abd al—Réziq, directed to the laymen rather than
to the balanced schola;. Among such books the following are relatively

sobers

X Bakhit, Shaykh Mubemmad, Haqiqat aljIslam wa ugul
al-hulm, Cairo, al-Maiba‘at
al"salafiyah, 131#" A.H./1926 A.D.

X Rusgyn, Mubammad al-Khudr, Nagd kitab al-Islam we ugul

al-bwian, Ceiro, al-Matba‘sh
al-salafiyah, 197%

X Ibn “Ashur,Sheykh Mubammad al-Tahir, Nagd ‘ilmi 1i-kitab

al-Islem wa ugut al-hukm, Cairo,

al-Matba‘eh al-salafiyah, 19717,

See ‘Abd al-Raziq, Ali, al-Islam we ugul al hulan, op.cit., p.1l.
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The conservative view on the book is officislly expressed in the
following pamphlet,

[ N
X (anonymous ), Hukm hey*at al-‘ulems® £i kitab

al-Ilem-wa ugil al-gukm, Cairo,
1344 AH./1926 A.D.
This is the text of the sentence of the ‘ulama‘ of al-Azhar on
Abd al-Régiq’s book. It has been studied and ;nalyzéd by Léon Bercher

in an article which appeared in the Revue des études Islamiques(IIS),

cahier I, ¥ol.IX, 1935, pp.75-86, under the title of "Analyse de la
brochure intitulée ‘Sentence des Grend Ulémas(d’Al-Azher) sur le livre

L’Islam et les bases des pouvoirs’,"®

*Abd al-Reziq’s views on the Caliphate are discussed in the following
important works:-

1IS Sanhuri, A., Le Califat, son evolution vers

une societé des nations Orientales,

Paris, Geuthner, 1926, especially"

Ppe57-50.
IIs De Vries, L., Een hypermodern geluid in de

wereld ven de Islem..., Leyden,

Brill, 1926, pp.38-83.

IIs Adems, C.C., Islem and modernism in Egypt,

London, Oxford University press,
1933, pp.259~68,
Sanhuri, in a very scientific treatment, eanalyses Abd al-Reziq’s

arguments and points out their weeknesses, He states, for example,
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that ‘Abd al-Ri;iq confused two distinet issues, the institution of the
Calipﬁate and the designation of the Caliph, and against ‘Abd al-Raziq’s
view, maintains that although & consensus of opinior(ij.',m;:) mey never
have been reached on the question who was the most suitabie person to
become Caliph, it would be wrong to conclude that there has never been
a consensus on the necessity of the institution of the Caliphate itself.
This end similar points meke Sanhuri’s work most worthy of attention.

De ¥ries makes a general survey of the modern movements in Islam
and devotes a good part of his work to the views of ‘Abd al-Raziq on the
Caliphate. .

Adems considers ‘Abd al-R@ziq as a student of Shaykh Muhammad ‘Abduh
and gives a clear and'accurate sumnary of his idease .

In 1950 also a graduate of al-Azhar, Khalid Mubammad Khelid,
produced another important work on the still unresolved issue of the

relation between state and religion in Islam. His works until the date:

of composition of this thesis ares~

IIS Knalid, Khalid Mubammad, Min huns nebda‘, Cairo,
Khanji and Wehbah, 1950.

118 " Muwatinun la ra‘aya, 1st ed.,

Cairo, Maktebat Wahbah, 1951.

X , Al-dimugratiyeh abadan, lst ed.,
Cairo, Maktabat Wehbah, 1953,

X . Al-din Fi khidmat al-sha‘b,

1st ed., Cairo, Matba‘at el-risalah,

1953
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By far the most important of Khalid’s books is Min hunsa nebda‘,

which best represents his views on government, religion, education,
and the social and economic system in Muslim states. This book was

attacked by al-Ghazall in a book bearing the title Min hund na'lam’.

Both Knglid’s and el-Ghazali’s books heve been translated by Isma‘il

R. el-Ferugi under the respective titles of From here we start and

Our beginning im wisdom (Weshington, American council of learned

societies, 1953).

Khalid helieves that separation between state and religion is an
absolute necessity and that the idea of a theocratic state must once
and for all be dropped, not only because it has thus fer proved a failure
but also because it would result in the creation of an autocrecy which
would be detrimental to religion itself. Religion, on the other hand,
must be purged of “witchcraftg and a sound understanding of the spirit
of religion must be worked out by enlightened ‘glggé; Religion does
not need the support of the state to reform meﬁ’s he;rts.

In the economic field, socialism must be the guiding principle of
government for only through it, Khalid believes, cah feudalism be
abolished in Egypt and a higher standard of living for all Egyptiasns
echieved. He criticizes the accepted Islamic principle of gadag;t (alms)
on the grounds that while it may be a means for providing occasional
relief, it is inadequate for a country suffering from serious economic
ills,

Khilid deals primarily with the situetion in Egypt but to varying

extents his enalysis is applicable to most, if not all, Muslim countries.

1
see above p. 103.
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Khalid’s book was considered insulting to Islam, especially when
he demanded the abandonment of the idea of a theocratic state and the
cessation of religious punishments; the authorities therefore confiscated
it, but when Khi;id wes later acquitted by a court of law, it was put
back into circulation.

Khalid’s remaining books elaborate the views stated in Min huna
nabda‘but add little of importence. All of his writings, however, are
distiéguished by a vigorous style which lends power to his arguments,

The periodical literature dealing with the more recent movements in the
Arab world has increased voluminously of late Yyears, meking the task of
selection an arduous one.,

A good summary of the opinions of modern writers on the subject
of the Islamic state, and especially those of ‘Abd al-REziq and Khalid,
has been written by Majid Pekhri and published-in the journal

International Affairs (IIS),(Vol. XXX, 1954, pp. 450-62.) under the

title, "The theocratic ideé of the Islamic state in recent controversies®.
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The Modernists (Supplement)

[*Abd al-Reziq, °‘Ali], Amali ‘Abd al-Raziq fi ‘ilm

al-bayan we terikhih, Cairo,

Arslan Shakib, Limadha ta'‘akhkhara al-Musliman,

Cataluccio, F., Storie del naziondlismo arabo,

Darwezeh, Mugammed ‘Izzat, HPawl al-garakeh al-‘Arabiyah,

6 vols, Sidon, 1950.

al-Ghanrawi, Al-naqd al-tahlili,

Jum‘ah, M.L., Al-shiheb al-rgsid,

Husayn, Mubammed al-Khudr, Nagqd kiteb £i al-shi'r al;jahlli,

Khalld, Kh&lld Migemmad, Likay la tehrithm £i al—babr,

Cairo, 1954,

al-Nuguli, Anis, ‘Ushtu wa shehadt, Bayrut, 195l.
al-Quseymi, Hadhihi al-aghlael, 1937.
Rebbath(Rebbat ), E., Unité Syrienne et devenir Arabe,

Paris, 1937,

Wilson, S.G., Modern movements asmong Mosleus,

New York, Revell, 1916,




