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CHAPTER I

Survey of Historiographical Theory

Synopsis

This chapter contains a survey of historiographical theory from
the time of the Greeks up to the work of Sorokin and Mendelbaum. It
is descriptive rather than critical. '

The work of Herodotus end Thucydides is contrasted. Herodotus
felt that History is the recording of the acts and thoughts of men. Men
were autonomous agents with the power to influencé the course of events
for good or evil according as they acted wisely or foolishly. Thucydides
felt that History was the working out of the plans of the Gods and
that men geined status only as they contributed to the on-going success
of the State. This tended to reduce History to the formal narrative of
the acts of representative figures and left less room for individual
variance and free choice. Both were followed by the Historian Xenophon,
in whose work we note a heightened respect for the acts of individual
strength and ability as well as narratives of smamller-scale operations.

Roman Historiography was dominated by two considerations: the
sense of mission to rule the world equitably, as we find in livy, and
the Epicurean view that the Gods had very little to do with the on-
going course of events. Out of this latter grew the humanistic school
of Historiography represented by such writers as Tac1tus and Suetonius
and by the biographical studies of Plutarch. :

The rise of Christianity brought back a sense of external and
universal criteria. History was the working out of the Plan of God
as he had revealed that Plan to His accredited agency, the Church.
Men gained status and happiness in this life and a safer chance for
the life to come as they associated themselves with these external
criteris. This left very little room for those deeper variations of
character which make up so much of History.

The Renaissance was a return to humanism and intellectual
pretensions, of which Descartes and Pico della Mirandola are
characteristic. This note of intellectual confidence in man's ability
to derive universals apart from the divine authority of the Church
is reflected in the formulations of G. Vico. The later though of
Locke, and Hume found reflectlon in the ratlonallsulc history of
Gibbon and Voltaire.

The Enlightenment was a triumph of the process of intellectua-
lization and formulation. The ultimete product was a mystical Nature
which was the ground of life and which replaced the God who had been
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removed by Deism from effective influence on the course of events,
Of this Enlightenment-conception of a complete and self-adgustlng
Neture, Herder, with his concepulon of ‘a teleological Nature, is a
significant product.

Kant, building on the Enlightenment thinkers, yet objected to
this attributing to Nature such great powers. He said that Nature of
itself could do little; rather, it was as man in his intellectual
genius made use of Nature that it was enabled to give forth its"
treasures.

~

Hegel, too, was dissatisfied with whet he considered to be
the merely cyclical character of Nature; he felt it left no place
for the distinctively human capabilities and emotions. For it he
substituted his impetuous Spirit, which proved the chain of commec-
tion, upon which the events of the Past found & place. The formerly
disparate acts of men were united by this Spirit, which adjusted
itself to the lives of men through the Dialectical philosophy. Marx
represents a variation from Hegel. To Marx the comnecting chain was
a rather deterministic Natural Process which bound men to her through
their need for her elemental necessities. Marx justified conflict in
History by the serious fight for these necessities rather than by any
force beyond empirical experience.

August Comte was deeply dissatisfied with the course of Historio
graphy. He felt that in its philosophical pretensions it had become’
detached from its original purposs of recording the Past. He proceeded
to provide what he considered to be the correct remedy by engaging
in impressively erudite studies which were noted for their factusl
detail and sccuracy. However he lacked the organising ability of
Hegel and found that through his eruditlion he had defeated his own
purpose.  He had produced some weighty and useful factual studies but
they were so ponderous in their detailed character that they broke
the line of continuity. They were also limited to the Past, 1n that
they presented the Past as a finished spectacle.

The work of Bradley and Oskeshott reflects the idealism of the
former and the progression toward History as a living tradition of
the latter. Bradley considered Reality as flowing uninterruptedly
down the time-sequence. When the Historian studies it he selects a
segment for his. study. But this segment does not exist apart from
his own scademic congtructs. To truly and rightfully study the Past
we must £it our minds to it with the greatest possible precision,
being careful not to bring to it any extraneous or later materials.
This means that again History is always in the Past, and is to be
viewed as a spectacle. Oskeshott felt that there are actual divisions
within history and that our attempt to divide it into periods is a
legitimate practice rather than merely an academic practice. Experience
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of the Past is of two sorits: mediate and immediste. It is medisate
in that it comes from a past time; it is immediate in that we expe-
rience it in our immediate lives. He arrived from this line of
thought at what might be called a Living Tradition.

Croce considered all experience,; whether of Past or Present,
as present experience. This being true, all that a pgrson may know
of the Past he knows it in the Present. We must attempt, by judi-
cious reconstruction, to carry our present selves back into the
Past, so that we may experience it as in the Present. He distin-
guishes between two factors in the production of written History:
the Chronicler whose task it is to collect facts and data; and the
Historian, whose task'it is to unify and to interpret the facts and
date.

Sorokin combines the sbilities of the sensitive Historian and
and the trained social theorist. e discusses the over-all aspects
of cultures in terms of cultural dynamics. Mandelbaum is & gifted
disciple.

The positioh taken in this Thesis is that the Deuteronomic
writers fully deserve the title "Historian" and the body of the
present writing is devoted to a defence of that view.
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The person who wishes to study historical considerations is
hanpered at th@ outgset by the lack of clear and dependable defini-
tions. "History" is a word that is either used casually or as a
factor in the defining of some other term. Although the.present
writer is concerned with a group of 0ld Testament Historians exclu-
sively, it is felt that a consideration of other schools and periods
would be helpfui.v This is suggested by the multiplicity of methods
of writing "History" which were prevalent in oider times as well as
those contemporary withh the Hebrew People.

Ancient Historiographers contemporary with the Hebreﬁs tended
to record the great deeds of kings and rulers and to neglect the

Another type of Historiography is to be found in the Anglo-

Saxon Chronicle. It is what might be called "sectional history", telling

of o succession of svents and the acts of particular men. There is
little attempt at unification. The onward sweep of History finds

little reflection in these disparate .accounts. It is a progression
from the aﬁnalistic tyne because thefe are fuller treatments of
personality and suggestions of motives; but it is still very far
from what we would call History today. A fuller treatment of this
type will appear.in the section of Medieval Historiography.

The poet philosopher Dante is an example of the use of History
to support a given poiﬁt of view. Commenting on Paradise, VI, Wicksteed
58Yy8s, ”Notevthat Justiniaen, the law-giver is the spokesman of the Roman
Empire, whereby it is indicated that the twyue significancevof the Empire

1
lies in its imposing and fostering the arts of peace.?

‘1 The Pgradise of Dante Algghiere, Ed., by P.H. Wicksteed and
H. Oelsner, (%Temple Classics®) London, 1954, p.60; also, pp.71Pf.
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In ancient times the rank and file were for the most part
just an undifferentiated mess to be manipulated by the ruler's whims
and his desire for reputation and notoriety. Historiography thus
became a2 method of personal bossting and the exposition of self-
centredness. Its propaganda-value outweighéd its accuracy~-element.
It was written from the rather low point of view of wishing to impress
and to inspire others with the extremes of admiratisn or fear. B8uch
Historiography was not concerned sc much with the on-going course of
events or with the relation of one gsneration with those in the Past
or the Future as it was with the deeds of particular men. It tended
to be limited to the annals of particular reigns or the violent acts
of embitious kings. There was rather little indication of a central
point of view. It could not be called a history Qf men as much as
it could the records of discrete individuais. This may be demons-
trated from a sampling of texts from the Assyrian and Babylonian

1 .
Chronicles.

1 %In the eighteenth year of my reign the Euphrates I crossed. Hazael
of Damascus trusted to the greet numbers of his troops and called
out his troops in numbers. Sanini, a peak in the Labarnon district,
he made into his fortress. With him I fought and defeated him.
16,000 of his soldiers with weapons I destroyed. 1,121 of his
chariots, 470 of his horsemen, with his camp I took from him. He
fled to save his life. I pursued
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Seldom has absolute
power and absolute
gself-confidence been

go vividly set forth.

]

Behistun Rock

him sand in Damascus, his royal city, I shut him up. I cut down his
parks and mearched to the mountaing of the Hamen. Cities without
number I d=stroved, wasted burned with fire and carried away booty
without number." (Annalistic fragment from the inscriptions of
Shalmeneser III) #1

"Against Demescus I marched, I shut up Mari, king of Demascus, in
Damescus, hig royal citys. The fear of the brightness of Achar my
Lord smote him, and he took my feet and did obeisance. 2,300 talents
of silver, 20 talents of gold, 35,000 talents of copper, 5,000 talents
of iron, colored garments, linen, an ivory bed, an ivory couch with
inleid borders, his possessions, his goods in unmeesured numbers in
Damascus, his royal city, in his palace I took. All the kings of
Chaldee did obeisance. I laid upon them tribute and taxes. Babylon,
Borsippa and Kutha brought pure offerings to the oracles of the God
Bel, Babu and Nergal.® (Inseription from Calakh, (Nimrud) ) 77 2

Th

an

are guoted from Mercer, A«S.B., Extra-Biblical Sources for Hebrew
ewish History, New York, 1913, A 1, pedl; #F 2, D5k

ese
d J
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The Greeks

Aristotle's Tetos typifies the Greek conception of static perfection
thalt can operate independently of men. It is sufficient by itself
bechuse it is the unchanging, unwavering fulfilment of an eternal
Plan. The temporal is but an inadequate garment; it is, in so many
ways, the moving shadow of eiernity. Such a train of thought as this
forbade that the temporal snd the changing should be real. Realityg
could not be in theqrealm of flux, which is subject to the ravages
of desperate men and finally to death itself. Reality is with the

Godg who dwell in everlasting self-satisfaction and are thus beyond

\
men. The experience of £V 9ﬁ""was clained to be a frequent one for

arti%ts and drametists; while they passed through it they were no

\
longer normal men. Their mortality and finitude were for a little

whilf cast aside and they saw with the eyes of the Gods. Only for a

épac% could they experience the ultimate and the finished; then, they

\ A
must |go back to the world of change and unexpected tragedy.
\

| Out of such a train of thought,vthere grew up a strong

contﬁast: on the one side there was the unchanging Plan of the

Gods; on the other, the uncertainty and change of the world of

iy
fleeting life. The former was emphasized by Greek thought and
formed the basis of one great wing of their Historiography. Those
who o%posed this great Plan were cast aside into obscurity. Those

who submitted were granted status in it. It wes under such a broad

conception thet Thucydides did his best work and gave the world
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the idea that a Divine Progression moves within the temporal, but
hep its origin and motivation from the Ideal and the Pinished. In
his view History was first and foremost the act of the God or the
mo%e or less well-organized program of the divine Pantheon. The
v1$tory of a nation was accomplished because the generals were
wi\ling to submit their abilities and energies to the revealed
wiyl of the Gods. In times of peace the nation prgspered and
muﬂtiplied only as it was obedient and cultically faithful. Only
wheL the nation was an approximation of the over-all divine Plan
cou#d it be said to have either unity or purpose. Apart from this
Ide%l, which was preexistent and fixed, the efforts of men were
bouﬁd to be frustrated. Out of such a consideration -ceame one of
the imost characteristic Thucydidean elementa; the Representative
Figure and the idealized movement of History. All history must
mav# according to it and it could not be defeated. Hence, the
1ndi&idual person im relatively unimportant. The single person
h::attatus and significance only as he was part of generalized

h ‘ity, which is & belittling view. An example of this is the

1
Fune$a1 Oration, attributed by Thucydides to Pericles. The city
|

of A#hens is praised because she is an approximation of the will

of tAe Gods who geve her victory. The duty of men is to so :iden-
\

tify\himself with the’ glory of Athens that his entire affection

and th entire affection and his best thoughts will lead him to

confo&mity with her ends and enterprises.“ This close identity

1

1 Fydidewd, The Pdloponmnesian War, trans. by R. Crawley, London,
n.ds pp.120-128, (Bk.II Sections 35-47). _
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between the will of the Gods and the life of man is again illus- P

trated by in Aeschylus' The Persians. The mourning Persian mothers

are told that they havé ldst their sons not primerily through the
ability of the Greek generals but because it was the will of the
Gods. History is therefore not res gestae: it is res dei.

Since Collingwood considers‘Histdfy to be'ggg gestae it is
understandeble that he prefers Herodotus, who had much more respect
for human enthusiesms and desires. "These are the researchés of
Herodotus of Halicanarsus...“a 80 runs the opening of the Rawlinson
translation. His History exhibits the acts and ¢hoices of men rather
than the fore-ordained will of the Gods. The Gods are still there
but in Herodotus' view.they have to take man's freedom into account.
The movement of ﬁistory turns upon the desires and impulsive acts
of men just s nmuch as it does upon the will of the Gods. This is
in direct contrast with Thucydides, his successor: with Herodotus,
the motives of History include ﬁhe desires of men in all the rami-
fications of théir differences and conflicts; with Thucydides the
motives are found in willing conformity to a finished Pattern. With
Herodotus History includes the challenge of the exploits of brilliant

men. An example of this is to be found in the debate between Solon

and Croesus; the one stands for balance and measure in lifejthe other

1 Collingwood, 133. clt.,
2 Herodotus, The History of Herodotus, trens. by G. Rawlinson,London,1910.
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for seeking one'’s own ends and thus cons%?ntly exposing one's self

to the danger affhﬁf‘s o This is not a m;re comparison between two
sorts of ideas. It is the conflict of two real persons, each thinking
his view the better one. The great things of Greece are not only

in the heavens in an eternal Plan. They are come to earth to be
moulded by the heroic and the wise, and to be distorted by foolish
men and the accidents of‘r5X7 .

Up until the time of Livy this concebtion was to}be a strong
counter-challenge to the Thucydggn dwstem. After the downfall of
Athens the commercial as well as the intellectual éolidarity'which
she had fostered was broken up. The Pdﬂtponnesfan‘war hed Bedtroyed
the common ground and had severed the iinks‘which At?ens had needed
for her control of the Greek world. The Anabasis df'Xenophon is
perhaps the best example of the moods of such a situatian. The
qualities which he admires in the Greek mercenary general are com-
pounded of bravery, administrative ability and a knowledge of the
ways of individual men. The addresses in the Anabasis present

striking contrasts to the Funeral Oration of Pericles. Pericles

praises and binds men to great Forms and Principles; Xenophon
‘présents his generals as concerned with particular tasks and
solutions and as appealing to the lower officers and the strong
men within the ranks, so that the expedition might be'furthered
E

1 Ibdda,P230:30. rot., D D-0D,

3 PN
.



11,

-in its march back through unknown territory. Thus, there is here
the contrast between thg wiversal and the particulars Pericles
praises Athens because it is the triumph of the Plan of the Gods;
Xenophon praises his general because he has discharged a task with
consummate ability. In the latter humen interest has triumphed

over universal types.
Roman Historiography

With the writings of Livy we return to the sense of the
universal and the permsnent. Yet this time it is not the Gods
who provide this reference. Epicufeanism had shown thé Gods to
be either incapable or undesirous of influencing the temporsal regl@
and to be dwelling in undisturbed bliss. It is the sense of Homa
Eterna which has usurped their dignity and prerogetives.  Rome
has become Nums, a mystic community which can attract the loyalty
and win the affection of the free citizenry. This conception can
call forth the best in a man and can induce him to act with probity
and restraint so that the nation produces the calm and productive

Code of the Twelve Tables. Rome and Law have a close linkage. Much

of this sense of the law ceme from a common sentiment, 8o that the
most searching distinction in Romen Lew was not that betweeh-the

acts of God and those of men but between Roman citizens and foreig-
ners. The Jus Gentium is the codification of such a point of view.

The term denotes this feeling of togetherness which characterised
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both farmer end political figure. In time it grew to be a sense

of Destiny; the source and foundation of this ¢community and Law
were in the destiny of Rome to rule the world with beneficence and
administrative organization. It was the high task of Livy to record
the deeds of responsible and brillient men within the larger frame
work of the developmént of the Roman 8tate. He had more respect
for facts than did Thucydides and therefore his history has more
vitality. To Ildvy, events grew from the acts of men and therefore
facts were important. They were the source of both informatiOn

end judgement. ’

With the advent of Tacitus we come to a more limited, parochial
point of view. The Aé{icola is a highly polished, eulégistic gstate-
ment‘of the cafeef of a Roman Governor.’ We note a cqrtaih similarity
fwith,Xenophon:xinterest in edministrative ability, respect for indi-
viduel strength in critical situations and an interest in loeal color,
We may note, for example, that Agricola depends on trust rather than
force or that he first manifests his strength to the enemy and then
offers them the alternative of his peace. We are sgain in the midst
of particuiarities. Gone is the universal objectivity that lifted
all things to the level of the Gods.

Thus we see that History is now being presented as the amalgam
of the on-going course of events and the acts of able, particular

menes This is again shown in Plutarch with his interest in comparative

biography. Here, the former large‘claims of compunity and universality
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“bhave been crushed by the persistent, harrying claims of brilliant,
highly self-conscious men.

Roman philosophy tended to remove from the Goda any effective
control over the lives of men; it put the burden of success or failure
on the shoulders of the people of this world. This led to a group
of history-writers who recorded the acts of very human individuals
who covered themselves with either gléry or shame. Greek and Roman
Historiography had very effectively raised the question: does the
historian merely seek to given an account of things that happened or
does he seek to show how and whykthey happened? Does Historiography
vhich seeks to do the latter desérve to be ruled out of court as
really not what it ought to be? For if so, then we cannot even -
talk of "Deuteronomic Histories.? The term "histories” applied to
them would be a complete misnomer. Before wé attémpt to answer this

we nmust pursue our réview somewhat further.

The Christian Modification
Graeco-Roman Historiography closed on & note of humanistic
optimiem. Man's willing acceptance of the résponsibility of moulding
future events had éngendered in him a confidence in his ability and
foresight. The triumph of Christianity, however, resulted in an
affective and susteined opposition to such a way of thought. The
Christianity of the first few centuries had ¢ondemned not only the

raucous crowds of the urban centers but had seen its own
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1
®foolishness®™ triumph over the intellectual dogmas of the Greeks.

?hey had put the world behind them for they had triumphed over it.

In a sﬁbmission to the will of God as thorough-going as that of
Thucydides, Christian Historiograohy applied itself to the task

of explaining the destruction of Rome which had been the stay and
frame of the Mmown world. Gibbon has written, “The last three
hundred years had been consumed‘in apparent prosperity and internal
decl:lne.'2 The forces which had been working behind the brillient
facade were at the beginning of this decline & threat to the Roman
Empire; later,they were shown to be its conqueror. The fall of the
Empire was not an isolated event. It had been within the concerted
Plan of a Power Which had now shown Its full strength until the fall
of Rome. Such was the persistent view of the Christien Historiogra-
phers, preeminent emong whom was St. Augustine. In his Civitas Dei
he set himself the stupendous task in explaining the part thaf'God
had played in allowing the Roman Empire to both wax and wane and to
allow the title of 8«0 T»€to be attached to e Roman BEmperor, Augustus.
After much research and introspection Augustine came to the conclusion:*
that the rise and dissolution of Rome had been within the Providence
of the God Who hadbrevealed Himself in Jesus Christ. Before the God
Who could first raise up and then destroy even mighty Rome, man could

but bow in self-abnegation.

1 1 Corinthisns, 13125, 27,29. ,
2 Quoted in, Peacock, W., English Prose from Mandeville to Ruskin,
Oxford, 1947, p.244.
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We are once more in the ré&im.of uﬁiversals. The view that
man was capable of taking a leading part in history woﬁld have taken
us tn to the goncept of res gestae proper. But.Christianity viewed
men a8 incapable of taking this leading part because of two main
considerationst first, his innate sinfulness, which has made him
incapﬁble of sound and sustained judgement; second, the direct act of
God was the spring of History. Without this influence, mediated
through the divine institution of the Church, history would for a
short while fluctuate between folly and despair end then fall into
meaningless cheos. In this view the one alternative to God, as the
controller of History,was a debiliteting pessimism. The right res-
ponse to God brought a hope which functioned both as motive force
and rationale for the discouragingly difficult task of building the
world again. This rationale was to serve as the cohesive explanation
of the world-course from the time of Augustine up to that of the
Occamites and the first intimations of empiricism with Roger Bacon

at Boar's Hill. All was to be subsumed under the ipssissima verba

which had been given to the Church. ’Thgre could be no challenge to

it; there could be no compromise with it. It was a rigid code which
heartened the righteous with its strength and terrified the unrighteous
with its universal presence. The Great Act of God had been accomplished
by God in Christ. It was an unalterable event in History but it had
brought with it a super~terrestrial Authority and Pattern. Man could

neighter modify it by contribution as the Greeks had done nor destroy
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it by thought as the Roman had done. The one Act had becqme‘
universal law. Therefore the Churéh could achieve the utmost
efficiency; behind every apparent contradiction was a single
explanation as lofty as the Trinity and as functional as an
oecumenical council. Historiography had a set of guiding Absolutes.
It hed achieved a set of universals.

This view tended té take History ou£ of the hands of men
and to render man an instrument} — true, he might be an apt
instrument or a sharp tool, but little more. He had been caught
up into a Plan which was destined to succeed. For men to succeed
maﬁ.must work with it and it would involve man in'a happy issue.
But if he will not work with it he will be discardéd by events
and condemed by his fellow—men{ Histéry had become an objective
process with its own motive force end its own purpose. To the
Romen, History hed been the colo;ring of empty time by the impetueus
acts of men. To the medieval Historian it was an mutonomous force
leading to a goal which man may not understand but which God had
established. We are thus back with man as a type rather than one of
a group of unpredickable personalities who may by their assertions
change the course of events. The virtue of man is in his submission,
not in his independence. His sin lies in asbandoning the place
which God has made for him. God through His Acts had given History
a very real autonomy against which men had neither strength nor
appeal. The humenism which was to equip man with vario@is intellec-

tual methods of questioning the absolute character of ecclesiastical

1 Hence, in medieval historiography the will to conform is a
predominant strain.
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pronouncement was yet to come; all man could do was to submit to

the Church as he would to God if God were still in the world.

The First Steps Toward 8cientific History

These first steps are dominated by the subjective. With a

S

deliberate- thoroughness man turned their backs on objective univer-
sals and entered first upon an impetuous assertion of private judge-
ment and next upon a painsteldng search for a rationale for this
momentous step. The impetuosity was made possible by the revival of
classical Humanism after approximately g millenium of authority. The
rationale was made possible through man's growing confidence in his
ability to derive universals rather than to be satisfied to receive
them reedy-made from an external authority. Characteristic of the

temper of the age is the De Dignitaetis Hominum of Pico della Mirandola.

In it he expounded the theory that the glory of man was his indeter-
minate status. "The nature of all other things is limited and res-
treined within the bonds of laws prescribed by Me (God); thou, con-
trolled by no necessity, shalt ordain for thyself the limits of thy
nature, in accordance with thine own free will in whose hands I

have placed thee.“l So far as such thinking was typical it robbed
the ecclesiastics of their mogt fer-reaching prerogative; namely,
the enunciating of man's nature and destiny.

Characteristic of the search for the rationale was ég Discours

de la Methode of Descartes, in particular, and the wider tradition

1 Mirandola, Pico della, De Dignitatis Hominum, translated by E.L.
Forbes, Journal of the History of Ideas, June, 1942, Vol.III,# 3,p.348
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of empiricism which ran through Locke and Hume. To quote Deseartes:
he told himself "...never to accept anything as true if I'ngd not
evident knowledge of its being sc; that is, carefully tolavoid
precipitancy and prejudice, and to embrace in my judgement only
what presented itself to my mind so clearly and distinctly that I
had no occasion to doubt it."I The forthrightness of such a state-
ment is a clear indicatlion of the confidence Descartes had in the
rational process. lLocke, in his conception of the EEEEEE.EEEE’ shows
hie distrust of accepting the authority and prestige of‘earlier :
thought. To quote, "Let us then suppose the mind to be, as we'say,
white paper, void of all characters, without any ideaé; how comes if
‘to be furnished? ... Whence has it all the materisls of reasen and
knowledge? . To this I answer.in one word, from experience. In that
gll our gnowledge is founded, and from that it ultimately derives
itself.? This shows the extent to which locke was willing to trust
the forces of Reason and observation. Hume has been criticized by
many for the extreme character of much of his scepticism concerning
either individual or corporate authority. It may at least be said,
however, that he delivers mankind from the equally dangerous opposite
extreme of complete and often insidious eppeal of the anthority of
the Past. The range of his thought is illustrated by the followingt
"The idea of God as meaning sn infinitely intelligent, wise and

intelligent, wise and good Being, arises from reflecting on the

operation of our own mind, and augmenting without limit, those

1. Descartes, Rene, Le Discours de la Methode, Ed. Anscombe-Geach,
Edinburgh, 1954, P20

2. Locke, John,"An Essay Concerning Human Understanding, in Burtt, E.H.,
The British Philosophers from Bacon to Mill, New York, 1939, p.248.
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1
quaelities of goodness and wisdom.® Within the ‘atmosphere genersted

by these meﬁ and their disciples the traditional approaches to
Value were cest aside. From henceforth until Hegel ;nﬁ.comte,
History was to consist meinly in the formulating of systems and
schedules embracing great periods. The work of reconstructiop had
begun when these men rejected past methods as well as past aJthority.
Perhaps the clearest exponent of such & position was
Giambattiste Vico, although such men as Gibbon and Volteire are
typical of the rationalism of the age. Vico divided History into
periods. First came the pregovernmental period wherein the strong
individual came to prominence and to a posiﬁion of popular authority‘
Agamemnon would be @ good example of this. Next came the period of
economic expansion and intellectual preéoaity. As yet there was no
formulation of the Past. It was a time of pronounced individuaslism.
Following, came & period of accumulation and all the discoveries
were winnowed and evaluated. The next period was one of staidness
which lived off the accomplishments of the recent Past. The last
period was one of decadence wherein there was a lack of active and
virile intellectualism. Vico is importent for our study because
in making these formulations he has for the first time in any thorough-
going way evaluated History in terms of the acts and accomplishments

of men. (That is, since the advent of Christisnity) . Gibbon was a

1 Hume, David, The Theory of Knowledge, Ed. Yalden-Thomson, Edinburgh,
1951, p.17.
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true son of the rationalistic atmosphere. He praised the Age of
the Antonines because it showed the triumph of sober, dedicated
men to the rational ends of the Empire. He deplored Christianity
because it brought in a gentleness and a weakness as well as a
supernsturalism which overthrew the achievements of Reason. With
the advent of Christienity came the triumph of barbarism. He saw
the Fall in the loss of the distinctive and exclusive Roman national
consciousness. To quotet ¥The nation of soldiers, magistrates and
legislators who composed the thirty five tribes of the Roman people,
wes dissolved into the common mass of mankind, and confounded with
the millions of servile provincials, who had received the name,
without adopting the spirit, of Romans.'% Gibbon is important to
our study because he reflected the casting awey of supernaturalism
and put into its place'that rationalism which was to find its flower-
ing in‘the French Enlightenment.

The varied strands coming from the English empirical school
from Bacon to Rume and in France from Bayle to the Enlightenment
came together in the séhool of Herder, from which emerged the concept
that wgs to dominate H;stdriography from Hegel to Bradley; namely,
that History was the record of a self-conscious and mystical Nature.
Nature was perfect in herself, being the product of a perfect, tran-
scendent deity. She became the mobile term and factor coming between

God and His creation. 1In going with her, man was participating in

1 Peacock, Op. €it., p.244-45.
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the origin of his life and the joy of his coﬁ;ciousness. Nature
was a benevolent process, equipped with a myriad of inner adjust-
ments and compensations which were proof against her destruction.
She herself had a mystic sense which sustained her in her course,
despite of men's follies and failures. Here was the way out of
blindness and mistakes into glorious light. Creation itself had
been found t0 be a consistent, - perfect and admirable mechine.
History’was viewed as a part of Creation. Teleological
Naturalism, as propounded by Herder, was most fully developed by
Hegel. The legacy from the French and English Eighteenth Century
thinkers had been one of variety and of suggestive vitality. The
great questions had been broached so provocatively and treated so
brilliantly that they could not be dropped by subsequent generations.
At Konigsberg Kant had taken up the threads and with his great
analytic ability progressed through Naturalism up to what might
be called a doctrine of"personal ends.™ The present writer uses
the phrase to denote whﬁt he considers to have been Keant's modifica-
tion of the previous naturalism; namely, that it is the human intel-
lect rather than Nature which has been moving through the temporal
sequence. This intellect has been appropriated and used most fully
by various figures throughout the course of events and has been
responsible for all that is truiy human and permenent in the time-
span. Apart from this there has been only futility and wrong uses

of human resources. Kant is still within the created order and to
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that degree is faithful to the EnLighteng;t; Causation is not
external in any of the traditional metaphygicdl ﬁays, butigrises
from the emergent process. But he has rgéL;;;a a mystic Nature
with the moral intellect. He too has a method of uniting the
disparate elements of History into a pattern; he has the scale of
intellect; the acts of men fall into certain places on this scale.
He has thus provided a common factor.

To an appreciasble degree these two strands come together in
Hegel. From him stem the deliberate and digtinctively modern ele-
ments of Historiography. In Hegel the conception of History as
the course of Spirit through the time-sequence achieves its greatest
and its claessic expression. Up to that time History-writing had
fluctusted between local chronicles and partisan literaiure. The
work of Vico, Gibbon and Voltaire had remained slow-working leaven
rather than general practice. Building on the work of Kant and
the Enlightenment~figures, he came to see Nature as the outward
form of Spirit, and he strove to find that more subtle essence
and its method of imposing upon the temporal sequence that order
which he himself as a rational person had found in the world about
him. He agreed with the earlier men that there is a pattern in
Nature, but he did not go so far as Herder, in regarding Nature
as h;rself.teleological. Rather, it was man who put Nature to
use and by distinctly humen qualities evoked from her the pattern

that was observed to be active in the sequence of events. This
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pattern itself could not of itself contain vitality, though it
did possess a certain formulational value. It needed the active
Spirit to put it to use. :This Spirit was outside of men; yet of
all the creations of Nature only man could perceive its presence
and'ehploy it. This marks an advance o§er Kent. In Kent, the
response was dominated by the rather austere morsl will; in Hegel,
the whole personality is attracted end used. More importantly
still, we have begun the process of completely breaking away from
Neture. Hegel laid it down that History is not the mere succession
of disparate events threugh the course of Nature, as wgs the view of
the earller Prench thinkers. Rather, it is an intelligible, rational
process involving the conseious will and the affections of all who
would seek this Spirit.: ‘His Dialectic interpreted the Spirit as
emerging through a series of syntheses until that Spirit could stand
free of them in the culmination of History, the Prussien State.

One of Hegel's most searching criticisms of Nature was of
its merely cyclical character. It is repetive rather than progressive.
Only the conscious, rational and deliberate human mind can exercise
that choice, judgement and desire which since the beginning of cons~
cious life has been responsible for the Dialectical character of
the on-going course of events.

At this point Collingwood's descriptive phrase, res gestae
comes iqﬁo sharp focus. Apart from the acts and judgements of men
there can be no History. We have thus to juxtapose the two prime

factors in any historical study: the conscious act of man at a
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particular period and the aggregate of acits and events which they
have prompted. Hegel did it by positing this impetuous 8pirit
which absorbs all the enqrgies and the subtlest reactions of sen-
tient men. There emerges a pattern that is within history because
it is first in man. The next step is the conception of Progress.
This is not the teleology of Herder, for that tended ﬁo pe,an
external mysticism. Rather, it was an appreciation of the Past
in terms of the Present, or rather of the judgement of the Present.
Because of the comprehensive character of man's response, History is
to be thought of in terms of value as well as of event. The step
from individual value-judgemgnts to e sense of over-all progress is
but a short one. Hegel took the step more rapidly once he had
established man as eapaple of judgement. Thus, the Present is heir
to all the best of the Past and man is capable of judging what is
best. There is a program in History and man can discover it. Hegel
sub jected the bare events of history to his theory. The decline of
Greece and the dissolutién of Rome may be considered hare events, or
data of history. But Hegel decided that according to the theory of
the Dialectic Greece fell because of its inner strife which finally
grew so gsevere that it severed the vital connecting links. The inner
conflicts resulted in a synthegis which was taken up by Spirit and
transferred to Rome. The greatness of Greece is present for later
ages even though the Dialectic of her inner life may explain her

political and cultural downfall. We have at last come to a progression
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that is beyond a cyclin Nature and yet is still within man.

The Russian thinker, Karl Marx, mede what thé present
writer considers a regressive step from the great work of Heggl.
Building upon Hegel's theory of Spirit as the Binder of the events
of history, Marx used it as the basis for & new sort of Natuféligm
which was considerably narrower and more austere than the Sﬁ!;it as
Hegel had used it. To Marx, this pervasive influence was eﬁpiriéal
Nature. Man reflected his response to it in his economic life. Real-
izing man's tremendous need and dependence upon the materials of
Nature he posited that man is bound to Nature in such a way that
he is in no position to demand things from her or try to change
her course. He cannot escape from the.incessant regularity of -
natural process. This is so truly the case that he is a mere pro-
duct of Nature and all influences apart from her are to be consid-
ered illusory. Mankind is for the most part an undifferentiated
aggregate; a man is significant only as he conforms to his type.
The standards of the group are sounder than those of the individusl,

Upon such thoughts as these he based his Commmist Manifesto, still

perhaps the most eloquent attack upon the assertive and originative
middle class. The acts of men may apply a colouring to the hard
surface of Nature, but they may do little more. What is to Hegel

impetuous 8Spirit is to Marx Naturael Process.

Comte
Comte had at his disposal two factors tremendously important

to his contribution to historiography; namely, the invigorating
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thought of Hegel and the use of modern science. He put the two
together with his Pogitivism as a theory and S8ociology as the
most elaborate practical application of that theory. He wished

to apply the rigours of science to the disturbing generalities

of philosophy, feeling that under the disoipline and distinctive!
influences of scientific method, philosophy could be shorn of such
generalizing tendencies and be of use to humanity. He then proceeded
to study the events of history with admirable thoroughness. It'had
been one of the working hypotheses of science that from the patient
study of observable facts larger laws might be deduced. He thus
attempted to draw from the welter of facts some empirically obser~
vable pattérn. Because Comte did not have the analytic and synthe-
sizing ability of Hegel he was not able to bring his vast collec-
tions of facts into any real pattern. At this point the researches
of Darwin become involved. He had discovered that through natural
selection Nature hed exeréised a certain control over the myriads
of types and mutations. Comte considered this to be the vindication
of his laws of life and of Nature. This resulted in an increased
study of minutise, even at the expense of natural laws. Shch e
practice had the effect of isolating one fact from its neighbour
and there began to appear the stupendous studies of particular
events that produced distortions in historical understandinge. They
were of value but they tended to obscure the sense of the whole
which had been so excellently envisaged by Hegel. The sense of

the whole was to return in part with Bradley and Oakeshott and nmore

completely with Croce and Sorokin.
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Here we pass from a consideration of Positivism to ene of
the work of more distinctly professional historians. The gquestion
passes from one of man's ability to know the Past to one of the
methods Ey which he might appropriate that Past to hisvuses in
the Present. | |

Much of the most productive thought was evoked by the many
failures of Positivism. Although the Positivists had collected a
great mags of facts they had not really.interpreted them. They
remsined an impressive miscellany but a miscellany none the less.
They also remeined in the Past. Whatever records of real events
and real people they contained were put together in a Past that
could have no connection with the Present. But the philosopher
Bradley had a different, more dynsmic conception of Reality. He
presented it as an uninterrupted flow, beginniﬁg at the First of
Time and continuing up to.the culmination of all things. When the
Historian enters to examine eny particular part of it, he is merely
making an arbitrary selection of events, persons and facts. He is
not stopping the flow of Reality. This Reality hes an eutonomy of
its own and shall continue to move into the future. The task of
the historian is therefore to adjust his thinking so as not to
interfere with this flow of Reality or to impose upon it the colour-
ing of any particular segment of the on-going progression. 1In
practical terms this meant that the mind must not try to arrive
on its own at any fundamental meaning of History. This is a

progression beyond Positivism because it restored a strong sense
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of the continuity of History, but it stil{ left the Past as the
Past, a dead and finished segment of the great flow of Reaiity
down the time sequence. The Present could view it only from a
detached position.

Hewever, with Oakeshott the situation is different. He
recognized that there could be real divisions in History end that
Historical knowledge could be both mediate and immediate. It was
mediate because it came from the Past; it wes immediate bgcauso it
was experienced in the Present. We are thus in the midst of a Living

Tradition rather than a Dead Past.

Croce

Up to this point we have seen how History has been brought
into the Presenf but oniy as a unity of Past experienée of the race;
it stands pretty much by itsélf. The further step of a further, more
comprehensive appropriation must be taken before it can really be
said that the Past is the inheritance and the instrument of the
Present. Only then mey its great lessons and persons be fully used
and enjoyed. This momeﬂtous steb was taken by ﬁenedetto Croce; and
many of that thinker's most germinal thoughts were developed by
Mandelbaum and Sorokin.

Croce begins with the basic position that whatever experience
we have is Present Experience, whether it be of past or contemporary
events or persons. Heﬁce it follows that whatever use we meke of

the Past we will do it as people living in the Present. If we wish



30

to go back to the tenth century, for example, we must realize that

we are doing it as dwellers in the milieu of the twentiath century.
Apart from this we run the risk of indulging a pseudo-aestheticism.
Yet, it was Croce's great achievement that we can render the Past

as such a present experience. We do this by attempting judicious

and fectually faithful reconstructions of a past event. We do it
intuitively in that all our faculties of emotional as well as rational
experience are called into force. For example, if we wish to study
the geometry of Euclid, we would do it in this way. Although it is
quite true that we cannot pass through the idehtical mental processes
that Euclid went through, since personal experience through its perso-
nelhéss; still, we cen match the conditions present as Euclid did his
thinking. We may thus reconstruct a parallel sequence of experience
and thus arrive at Euclid's conqluaion in the way that hé himself
arrived at it.

8o f;r as the practising Historian is concerned, the thought
of Oroce is momentous. - From now on, History is internal to the
Historien rather than being an external spectacle. Only through his
ability to reproduce a given period in all its ramifications can the
Historian claim to have infuitive knowledge of it. Thus, his sub-
stantial knowledge of facts will act as a check on either rampant
estheticiam or the irresponsible imposition of later or extraneous
facts. As & well-gquipped historien of esthetics, Oroce was espe-
cially aware of tﬁe more insidious dangers of such a method of

historiography.
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His distinction between the Historian and the Chronicler is
a good example of his method as a whole. He suggests that the |
Chronicler is responsible only for the writing-down of facts and
family-histories. It remains for the practising Historian to put
these facts together into a meaningful whole. For example, the -
Monastery Chronicler will record the events of his time. He may
start out with the position that his vocation provides a higher
vantage-point for the sélection and suppression of a given body
of facts. He will then proceed to write his Chronicle, believing
all the while that he is producing a truthful document. But then
the intuitive historien will enter the picture. He will make a
larger investigation, which will include the monk's chronicle..Th;
superiority which the monk felt was his will no longer be a guidiﬁg
point of view; it will be:little else than a datum of history for
the Historian, This will result in a larger picture and will thus
be more likely to be true and fair.

Croce has thus achieved for us a Past that can live in
present experience. From such work as this, Sorokin arrived at
his comprehensive definitions of a culture, such as “sensatg“ or
1idealistic.® Though we cannot neglect facts, we must find a
rlace for them by referring them to the largest possible framework
of understanding. This Sorokin has attempted to do thrqugh his
erudite studies of history and his study of human motivation. In

him the trained Historian and the Social Philosopher came together
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in an impressively well-integrated whole.
Conclusion

The present writer has offered a brief discussion of the
main trends of the course of historiography. Our next taék is to
ask the question, Do the Hebrew History-writers have any basis for
a cleim to be true Historiens, or are they merely _Chrénicle:s deal~-
ing with the deeds of Kings and prominent men? This Thesi; is an®
investigation of the Deuteronomic Historians in an attempt to estab-
lish the position that these Historians had a definite plan and
method by;which they brought their Historiec Past to b;ar on the
Present in such a way as to render it an aid énd a teacher. Through
their éompétent lnowledge of that Past and their religious c;nvictions

the Deuteronomic Historiens produced in Deuteronomy — II Kings a

perceptive_and meaningful interpretation of the on~going life of
Israel. Oﬁe substantial denial of this position is by Collingwood.2
He considers these Historians to have been too much influenced by
other contemporary Semitic Historians. In that they admitted the
direct act of God into the temporal realm, they rendered it theo-
cratic history; in so doing they destroyed man's free will to perform
those particular, responsible acts and to hold those desires which
make History the account of res gestas. That the present writer is

in disagreement with such e position will become evident in the course

of the Thesis which follows.

1 There is a brief discussion of Sorokin and Mandelbaum in Albright,
6p. @it.: Sorokin, pp. 101-107; Mandelbaum, pp. 113ff.
2 Collingwood, Qp. Git. p.l17.



CHAPTER II
The J-Document

Synopsis

The J Document is significent for the present study because
it contains ideological material that was later considered basic
for the Deuteronomic view of History.

The Patriarchs are considered the self-conscious and free
instruments of the first phase of God's Election Program for the
leter community which was to be realized in the sacral Monarchy
of David. Through the vivid presentation of genuine humsn persgns
the Narrator showed that Yahweh had willed to operate through the
channels of regular human life rather than through artificially
good persons.

The moral character of the J Document is shown by a comﬁé-
rison of the Hebrew and Babylonian accounts of the Creation and
Flood myths. The Hebrew versions are held to be of mcmere moral
and eleveted character while the Babylonian versions are considered
gross, polytheistic and immorsl.

There is restatement of the position that the J Document
is relevant because it ims used for ideological purposel by the
later Deuteronomic Writers.
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The J-Document

This section of the Thesis deals with the J-Saga as a source
for the Deuteronomic History. Although it is true that D's interest
in the history of the Hebrew people did not begin until the time
of the Exodus, still the present writer feels that he (or they)
derived from J sources both factual and ideological for the writing'
of his great Qork. Thus, a study of J is relevant to our purposes.
Apart from a very important passage in Deuteronomyi to be discussed
later in the chapter, D does not quote from J; but it seems clear
that from it he received important elements in his conviction that
Yehweh had acted in History on behalf of Israel.

The J-Do;ument contains many instances of what might be
called normative Hebréw ideology. The motif of salvation-history
runs through a series of pArtraits which begins with Abraham and
continues in Isaac and Jacob and finds its culmination in Devid.
These are presented not merely as secular heroes who by guile or
strength had made themselves famous. To the contrary: through real-
life situations they are made to show forth the active interest
which Yahweh took in them and waé willing to take in all His people.
Their encounter with God resulted in a renewal of strength and a
clarifying of purpose. They are more than mere types, such as
one might find in a medieval allegory; they are reasl persons who

knew the joy of trust and faith and the worry of anxiety or uncer-

tainty. Because'they are presented as having passed through great

1 Deuteronomy, 7:17-8, and others. See p. 45 of the present
writing.
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experiences as tjpical men, they showed that God desired to act
in real life. Thus, they became examples to later generations.
They were testimony that God had'acted in the realm of time and
event according to consistent and moral principles. The J-Document
is thus a source of ideological ideas inculcating that from the |
very beginning God had been righteous and gracious and that with
the Patriarchs He had begun a purposive program which wﬁs to culmi-
nete in the righteous monarch, David. ®By building chronological
myths vetriarchel legend, cultic shrine stories, and historical tradi-
tions, all most wonderfully together (by means of a genealogical tree
no more doubtful than most !) into a unity, he displays clearly what
Jahweh has done — taken nothing and built it into e people — His
peOple."l

The covenant of Yahweh with Abraham is of vital importance to
the position that the J-Source contains significant ideclogical
materials. %"And I will meke of thee a great nation, and will bless
thee and make thy name great; and thou shalt be a bless}ing."2 In the
next verse Abreham is apparently made the standard of humen accept-
ance to Yehweh. Verse 7 repeats the Promise, not only to Abrahem
himself but also to his seeds In chapter 15 we read that Abraham
is ocredited with doing God's will because he had confidence that
He will fulfil His promises in spite of inauspiclious circumstances.
It is because of his voluntary faith that he receives eﬁcouragemant

>
end promises. The identifying of Abraham's seed with the persecuted

1 Frost, 8.B., 0ld Testament Apocalyptic, London, 1952, p.42.
2 Genesis, 121:2.
5 Ibid., 1531"60

L




Isrselites is further indication of the drawing-together of the
historical events under one ideological reference, that of His
over-riling providence which shell result in prosperity and
success.l Verse 18 and 20 reiterate the Covenant and define the
Promise in terms of territorial dominetion.

The Covenant is renewed with Jacob at Padanaram. "I am God
almighty: be fruitful and multiply; e nation and a company of
nations shall be of thee, and shall come out of thy loins, and the
land which I gave to Abraham and Isaec, to thee will I give it, and
to thy seed will I give the land.:a

There is also a suggestion of the Covenant in Judges 618--15.
There is a rehearsal of the Deliverance from Egypt and a promise of
future aid. But the treatment is not so extensive as it is in other
places,

There is the rather pragmatic association of the Covenant
with prosperity and reet.g There shall be an end to wendering and
a time when there shall be a settled state; there shall be prosperity
and contentment.

It had been the intention of ;he J-Narrator to discuss the
- origin of the Covenant which was to be the basis of Israel's unique
and fundamental relation to Yahweh. He had interpreted it as His
greet and menifold gift to men of faith and courage who would dere
great things for Him and who would trust Him to fulfil His promises

no matter what the circumstances or no matter what delays and

1 Ibid., 15:13,1%.

2 Tokdsy, c, 35111,12,
3. Tbid., 15118--21.
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tragedies might intervenc. He has thus established an ideological
pattérn of faith and hope. Because the Narrator has done this in
retrospect, he has been able to show that Yahweh did fulfill his
promises in the brilliant success of David.

The present writer accepts the view fhat the J-Do;ument extends
from Genesis 2:4 up to parts of Il Samuel. Bewer, for éxamplé, extends
it this far because he feels that J used the David-materials from the
Court-records to complete his treatment of the Promiee-fulfillment.l
In its present form J is a deliberate compilation of hero-tales and
shrine stories which in their oriéinal state were disparete fragments.
The first united form of the Document is probably a product of the
ninth century, ca. 850. Gunkel suggests that they were first pre-
served by tribal story-tellers and were later condensed and collec~-
ted at iocél shrines.2 When one considers the phenomenal memory-power
of the Oriental Mind, one has little difficulty in believing that
though these stories are very old they have yet survived pretty
much intact.5 Another source of J was the shrine story. Abraham
at Beersheba and Jacob at Peniel are examples of this. There is,
however, en important difference between the fqlk—tales and the
shrine stories. The sacred atmosphere of the altar had lent a
quality of u?:f? which Snaith characterizes as the "....borderland

between the personal and the impersonal.® There had been encounters

1 Bewer, J., Literature of the 0ld Testament, New York, 1922, p.67.
The present writer is familiar with the theory that would limit J
to the so-called "Tetrateoch" (Genesis to Numbers), which has arisen
from the Scandinavian School, of which Engnell is an important
member; but he above expresses his divergence.

2 Gunkel, H., The Early Legends of Genesis, Chicago, 1901, ppJ&ff.

7 Nielsen, E., Oral Tradition, London, 1954, p.25ff.

4, Snzith, N., The Distinctive Ideas of the 0ld Testament, London,1954,
Ped3.




with this quality of ujji’which Snaith feels stood for the
conception of deity attained up to any particular time. It is
thus a very fluid.term.l
These tales had survived as primitive stories of cultie
encounters. They often involved the acts of particular Gods in
terms of the unintegrated polytheism of the time. The person who
had been caught up into the encounter was either destroyed or
exceptionally benefited. There was little social content and the
benefits rarely lasted beyond the life of the particular person
involved. But J superimposed upon them a more related patiefn and
Yehweh's future Promises. The Patriarchs became a successive and
related pattern of God's continual sustenance and of firmly-grounded
hope of future help and benefit.
These stories testify to J's ideology for a number of reasons.
They earry the lessons of loyalty and faith. They are sign-posts
in the course of the working-out of the covenant-relationship.
They convert wanderings into pilgrimages. Abraham sets out on a
journey through the wilderness in the confidence that Yahweh alreedy
knows the destination and that He will be faithful to reveal it to
Abraham at the appointed tims.2 Jacob's contest with the angel is
a lesson in perse\rerance.5 His vision of the ladder includes =a
promise that Yahweh will be faithful to His Covenant and that the

4
family ~tree of Abraham, which J apparently has established,

Ibidi;peSle .
Genesis 1231
Tbid., 32124--32.
Frost, loc. @8it.
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shall have national prominence and personal prosperity. These are
hence instances of how, in retrospect, the J-Narrator cites the
steps which God took to ensure a close relation between His purpose
for His people and the people themselves.

Among the more striking examples of J's remaking of older
meterials are the narratives of the Oreation and the Flood. This
mey be illustrated by a comparison of the treatments given to these
myths by the Hebrew and Babylonian writers. The position here taken
is that there is a common origin and that although J was acquainted
with the Babylonian accounts, he profoundly altered them by his
moral and monotheistic conceptions. Gordon postulates a commercial
and cultural interchange between Pglestine and Babylonia at the
time of Sargon II and thinks that it was through this circumstance
that the myths became available.l

The Babyloﬁian version of the Paradise-Creation myths is
summarized by J in Genesis 2:4ff. Marduk, according to the Babylo-
nien account,had gained a victory over Tiamat after a violent
struggle and had created a Paradise in the midast of the wasteland.
Paredise is presented as the prototype of the city of Babylon and
as an inferior copy of the-sensuous heaven of the Gods. There is
a seduction of the men by the temptress Eabani and a relationship
between the eating of the fruit of a divine tree and immortality.

2
Man eats of the fruit and is robbed of immortality but retains wisdom.

1l Gordon, ReR., The Early Traditions of Genesis, Edinburgh, 1907,p¢5%
2 Ibid.’ pp..58, 59.
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The Hebrew version is guite different. By God's act the
barren waste of the desert is turned into a pleesant and fruitful
oagis. Man is created for fellowéhip with Yehweh, for He often
walks in the shade of the evening and speaks with the man and the
women. The fruit of the tree of the knowledge of Good and Evil is
withheld as a test of obedience, not as a reminder of divine jealousy.
Men is not able‘to live the life of God. The expulsion from the
Garden is enforced upon them because they have committed the moral
offence of disobedience.

Thus, the difference is meinly moral, not merely in presenta-
tion of material but even more in moral implication. Divine jealousy
has been replaced by moral judgement. Man, in J's account, is more
moral and is capable of higher insight.

This contrast is further exemplified in the narrative of the
Flood.1 In the Babylonian version, men, to be sure, is in a state
of sin, but his sin is not sufficient to warrant the punishment he
receives. Gordon pictures the Gods as destroying men through a fit
of arbitrary wrath.2 Heidel notes the excesses of polythéism which
pervade the narrative and how they form a contrast to the becoming
seriousness of the Hebrew version.5 .. .+ Ee had used the subterfuge

of a dream to protect Utnapishiim from the waters and himself from

the wrath which he hes occasioned by his betrayal of the heavenly

1 Bewer locates the Babylonian original in the Gilgamesh Epic, Op. 8it.,
pe 70, note. Pritchard gives the text of the Flood-Appendage in
Ancient Near Eastern Texts, Princeton, 1950, pp.93-97.

Gordon, Op. 8it., p.44.

Heidel, He., The Gilgemesh Epic and 0ld Testament Parallels,

Chicago, 1946, p.268.

N
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secrets. Then the great deluge begins. It is so terrible that
even the Gods are terrified. Utnapishtin takes his family and
samples of earthly growth with him aboard the ship; and the rest
of men, good and bad, are swept sway.

The Hebrew version has obvious contrasts; suffice it to say
that they are meinly of a moral charecter. There is the similarity
that both Noah and Utnapishtim sre tenth in a list of Antideluvian
Kings, but the similarity is rarely profounder then that.

The present writer would draw the following conclusionse. The
J treatment of these older Babylonian legends is carried out along
moral and monotheistic lines. J wished to inculcate certain moral
truths and used the myths that were well known as his raw materials.
But ﬁhe contrast of treatment is so striking and thorpughrgoing that
we are.all but driven to the conclusion that J brought to them higher
and loftier insights and that.his rendering indicates a far-reaching
moral advance.

It is important that we briefly examine the method used by J
to presgnt his interpretations of God's great Acts and His unfailing
constancy. J was not merely retelling old stories; he was telling
how God had acted in History. He had whai Wright has called a 'Given,'l
which was J's starting-point. This *Given® consists in those extra-
environmental factors which convert secular events into a divine

progressions It is our concern here to see how J shows the operation

1 Wright, G., God Who Acts, London, 1952, p.35.
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of this "Given" in the life of his people. The Covenant and the
Promise of Rest have already been mentioned. The sgving of the
Goveﬁant—line is due to Yahweh's continued restrengthening. Moses
starts out auspiciously but through losing his temper is forced to
leave Egypts But God appears to him in Midian and sends him back.1
The Purpose, the "Given?®, is again in operation. Throughout the period
of the Judges and the first kings God's plan marches forward in and
by means of men. Thus, the "Given" is never merely a metaphysical
consideration; it is instinct and warm with life.

We may note that it was nevef J's purpose to present an
artificially good person. He presented all sides of the story and as
an author ailowed the subjects a good deal of freedom. Abraham is
presented as ecquiescing in Sarah's harsh treatment of Hager even
though he knows that it is wrong. Jacob is presented not only as
the hero of Peniel but as the man who stole his brother's birthright
through a trick and cheated his uncle in the matter of.straked sheepe
Such a method permitted J t§ build up an ideologicel picture of past
great men, who were nonetheless also very human. Even as early as
this we are in the midst of a living tradition; that is, a meaningful
interpretation of. History.

We may now review the purpose of J. His aim was to trace the

course of Revelation. The careers of the Patriarchs could not be

1 Exodug: 3:16-18. This passage is considered to be from J, by
Bennet, in Exodus, (DéB;) Bdihburgh, no date, p.59,60.
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truly told apert from the continued Révelation in their lives. It
was J's purpose to build a continued tradition of piety and obedience
to the divine commands. One of his main purposes was to establish
the sacral character of the Davidic Monarchy. It was not the result
of brilliant military feat nor was it an historical accident. It
was in the purpose of Gode J was at pains to show this by positing
the Patriarchal traditions and the Deliverance. This was followed
by the Judges and the early prophets. All this wes done to place
David in the top place of a line of righteous men. Dagid Wg 8 hot
only a great lking; he was first and foremost T'l‘-;[',]’:r.?\\‘ia have here
an exalted patriotism. .It is not an occasion of pride but of humility,
for Yahweh had made Israel's people. The success of the Monarchy
under David was the success of the people of God, the 1N SNE.
The present writer would also suggest that it was J's purpose
to link Moses with the God of the Patriarchs. The key-reference is
Exodus 4153 "That they may believe that the Lord God of their fathers,
the God of Abraham, the God of Isaac,‘the God of Jacob, hath appeared
unto thee.%

The Exodus is thus a continuation of the Covenant-program; it

2 (From previous page)t The fact of the intermingling of Jand E
materials forces us to briefly consider the question of the relation
of J and E. There is question as to whether we are dealing with two
separate documents or a series of original J narratives augmented by
a sories of E fragments. Wright f'eels that therse can be no real
separation, but that E is merely a series of "supplementations® to
J. (@piedt, pe74) Mowinckel thinks that there can be a very real

separation , and assigns J to the South and E to the North. (Mowinckel,

The Two Sources of Genesis, 1l =11, Oslo, 1957, pp.13, 19). Bewer
makes & rather elaborate distinction. He thinks that E is a series
of corrections to J. He says that according to E Abraham never did
tell a lie about his wife. She was really his sister; thus Abraham
is cleensed of the guilt of lying. When E pictures Abraham as giving
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is ﬁ momentous evenﬁ, but neverthelesé only one event in a whole
series of meaningful events. This is an example of interpretive
higtoriography, in that it depicts the even? of the Exodus as the
special favouring of the Hebrews by Yahweh.i But this gréat event
in their History, the event which marked out the Hebrews as ‘the
special children of the most powerful of all the Gods, néeded to

be éugmented by the Conquest and the establishing of the people

in their own land. Else, all would be lost and thrown away. There-k
fore, it seems reasonsble to maintain that J continued the story up
until David, so that he could show how the Promises were fulfilled
and the meaningful pattern completed.

We mey conclude by sayihg that the J-Document is truly an
historical piece of writing. It represents the selection of
materials and the vivid presentation of them asccording to a definite
standpoint; namely the Divine Act in historic places had been a force

causing men to change their habits and beliefs.

2 (continued)... Hagar a pitcher of water, he does so to show how
Abreham was pained at the plight of Hagar. To quote, "In the trans-
formation of ancient materials he (E) went further than J. His
moral consciousness was more sensitive and refinedes.” (Qp.Git.,p.85):
Even if Bewer's thinking were accurate, this would still indicate a
close comparison and working with both documents that would hardly
have been carried out much before the time of Josiah, and any use
D made of J and E must necessarily be presumed to have been at an
earlier date. The present writer's position is that D used them
separate entities, although he is tentative as to this position.

1 (From previous page)s I Kings, 8126,

2 Exodus, §:5 Bennet considers this as to have come from J, op.cit.,p.62.
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There are significant passages in Deuteronomy which reflect
the historiographical achievement of the J-Narrator. In 4331-38 we
find that the prime‘motivation of the Exodus—-wonders was the great
love Yahweh had for the Pathers. If it had not been for their faiih
and perseverance in the Plan of Yahweh, the people of Isrsel could
not have enjoyed the exclusive and all-powerful care of Yahweh. In
6110 we are again reminded of the Covenant made to Abraham, Isaac
and Jacob and that because of His love for them Isreel shall come
into unearned benefits. In 2613 we read that part of the purpose
of sacrifice and worship was the grateful commemoration of the
greet Past when Yshweh made the nation of Israel His special concern.
Thus, D was not the first of Isreel's historians, but already stogd
consciousgly in e tradition of historiography. But that he brought
to that tradition characteristics of his own I hope to show in what

followse



CHAPTER III

The Oontribution of the Eighth Century

Prophets
S8ynopsis

The eighth century prophets were convinced that they had been
called to preach the Word and Will of God to their times. The call
was formed by two factors: their personal experience of Yahweh as
urgent love and righteousness and the traditional moral covenant between
Yahweh and the nation. They stressed the absolute and inescapable
necessity of righteous living as the counterpart to acceptable worship.

Amos repudiated the popular doctrine of N7i1'"@1°. To the
people it had meant the inevitable involvement of Yahweh's people,
Israel, in the great and final triumph which He was to accomplish
and that all that was needed was joyous watchfulness for that Great
Day. Amos sherply oriticised this on the grounds that an immoral
and socially coarse people had no hope of participating in the acts
of a moral Deity. They could expect only tragedy as the rightful
result of their sinful living. The Exile is a punitive measure.

Through the terrible tragedy within his own home, Hosea had
come to know the tragic effects of idolatry upon the mind eand the
religious sensitivities. He realized that the people were in the
hands of en irresistible power of corruption. But at the same time
he was convinced that Yahweh wished to smve them by first rendering
them fit to receive His Blessings. He will do this by leading them
into the simpler life~of the Exile. The Exile is thus purgative.

Isaieh brought to the young Ahgz faith as the basis for a
sound and progressive foreign policy. But Ahaz, preferring the more
tangible values of real-politik, refuses to follow Isaish. The prophet
tells of the sign of & child: before it has grown very old Yahweh will
have disposed of Israells enemies.

These prophets made a real contribution to later Deuteronomic
Historiography. Although the final solution given by Amos wes too
pessimistic, it did offer a moral explanation for tragedy. Hosea
complements the severity of Amos. Isaiah of'fers the promise that
Yahweh himself will intervene in the affairs of his Elected nation.
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Introductory Statement to Amos, Hosea and Isaish

It is the genersl position of the present writer that the
Prophets had a real and vital experience of God and that they
brought this to the people as the command of God for the living of
life. They were convinced that through them God had acted in the
realm of events and persons. Micah had said, "But truly I am full
of power by the spirit of the Lord and of Judgement and of might>to
declare unto Jacob his transgression and unto Israel his s:i.n."1 Their
prophecies had their foundation in a God personally apprehended, but
they never felt that they had finishéd with God until they had gone
to the nation. The activity of religion wes to be seen as much in
the realm of the civil and the commercial as it was in that of worship.
The prophets had labored long and hard to take religion out from under
the protective cover of the cultic and make it relevant to the deéper
springs of ethical motivation. God was the health of one's countenance,
the source of one's ability to go on living and to make life purposefuls
'Turn ye unto Me, but go not to Bethel..' such is the import of a good
part of the prophets' message. It was, therefore, in terms of life as
a greater whole that these men of God eppealed to the people. The rise
and fall of kingdome, the success or failure of individuasl lives, the
vitality of a view of life: -- these were the areas of living where

one sought God. In short, one sought Him in the realm of History.

1 Micah, 3:8.
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In the long run, the great and mighty Acts of God would be
beneficiasl or disastrous as the people responded to them. God
never acted in a void, but towsrd some purpbse; and although this
purpose often transcended the Isrselites, it always included them.
He was ever becfore them with the Covenant He had made with their
fathers and which He desired to continue with them. He had, by
His active Nature, established laws and patterns. If the people
would live by them they would share in the good sense and blessings
of His gifts. But if they would continue to live wilfully, like
stupid cattlei they would deserve only the goad and the loss of
the distinctively human elements of life. Hosea and Isaiah felt
that God would bring about the great restoration to goodness in
His own time and in His own way, both in'ﬁistory and beyond it.a
Amos probably felt that any sufficient change.was quite impossible;
the people had gone too far and had been too thorough in their
neglect and defiance of God.5 The end of the people was the end of
the Hebrew State, at the hands of her enemies. 1Ther prophets'
experience was real enough for- them to go before their own people,
vhom they loved, with this severe méssage; they could not avoid‘

their commission for they were held tight by God'!s overpowering

constraint.

1 Hosea, 4:16ff.
2 Ibid., 2:14; 10:10£F; 1138; 1334, 10; l4:4. Also Isaish, 7:9,11.
3 The present writer's position is that the restoration passage
in Amos, 9: 11-15, is a later addition and opposed to Amos'
general position.
4L This is expressed or implied in Amos, 7:2ff; Hosea, 11:1-9;Isaiah 5.
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One of the greatest accomplishments of the latter proﬁhets
was their completion of the process of moralizing the Divine Acte.
The Canaanitish Ba'als were unquestionably powerful, but they were
most arbitrary. Oultic fanaticism, opposing celestial factions,
avarice for sacrifice: —— these were among the characteristics of
the Ba'als. On the basis of their conviction that God was moral
and consistent, the prophets opposed these conceptions. As against
the cultic fenaticism they proclaimed that God had touched both the
retional faculties and the heart. ‘As opposed to the celestiel differ-
ences of will they presented a Deity Whose Will was integrated and
dependable. The God who gave the law on Sinai was the same God who
had made the bountiful earth.l To the terribly wide-spread belief
that God would be with the people only as they ﬁere faithful in sacri-
fice, they opposed the belief that God had no need of one particular
nation because He was the God of all the nations of the world. In
completing the moralizing of the Divine Act, the prophets also dis-
coveréd to the people the more functional and satisfying depths of
personal moral responsibility. Through their preaching of the moral
elements in Israel's relations with Jahweh they offered a way of more
consistent growth and sounder nétional policy. The right ordering
'of History and the opportunity for man to cooperate with God were
both morally conditioned. Apart from Him, there could be only that
general debilitation that arises from the surfeit of sensual gratifi-

2
cation and the conviction that religion is but ceremony.

1 Hosea, 2:8, 18.
2 8mith, .G.A., ®The Palse Peace of Ritual,® in The Book of the 12
Prophets.
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In view of the sbove we msy say that the beliefg and acts
of the prophets afford us dependable examples of the fact thet God
acts in the historical realm. He is a transcendent God Who has
willed to be immenent. (Although we are not yet at the transcendent
heights of II Isalah, still the constant opposition of the Ba'ais in
the name of Yehweh indicates, in the various contexts, a qualitative
difference which is partially explained 6y e more transcendent God)e
The mighty and righteous Yahweh had brought the nation into existence
and was willing to inspire its priests and prophets so that that
nation would prosper. But the nation would not go to God for the
best and most important things in its life; therefore God sent his
prophets first to chasten and then to condemn.

Their principal appeal was to their own times. There were
apotalyptic elements and the first intimetions of eschatology, but
these grew out of their interpretations of the contemporary condi-
tions. Convinced that the will of God was vitaily relevant to the
affairs of the nation, they brought to it the great moral truths
which were the foundation of a sound, progressive national policy.
The obvious example is Isaiah's visit to Ahaz, where he purposed
to allay Ahaz' fears and tragic indecision through God's promise
" of aid as well as Iixis own sounder interpretation of the Syro- \

Ephraimitic crisis. Hosea compared his nation to a "cake not turned;"

the people had lost their sense of balance and proportion. This was

1 Isaiah,7.
2 Hosea, T7:8e
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true, in general, because the prophets were forth-tellers rather

than detached predictors of a quite unrelated future. The Guidance
of Yahweh wes not a finished product, in any strict, predestinea
sense; it wes much more a process working itself out in the course

of History.l The interpretation of events was in a very real sense
following along after His Will. Although the prophets did foretell
future events, they did so because they had very definite opinions of
the Present. Yahweh would bring disaster upon them because they
merited it. If there wes a sincere, durable penitence the punishment
could be averted. But the BExile would come because a nation that is
not worthy to survive will not survive. The Future is conditioned by
the Present. Apart from such a consideration there could be no conti-
nuity of the History of morally free people and the conception of
Divine Guidance would degenerate into a éeries of arbitrary acts of
favoritism.

On the basis of such considerations, it seems fair to say
that in the writings of the prophets we have a series of informed
interpretations of the events of Israel's life. Yahwéh would act
according to the living-habits and beliefs of His people. He would
act through His servants the prophets, whom_He would strengthen and
inspire. By the moral worth and the close cogency of their analyses

they commended themselves to the attention and consciences of the

natione.

1 Scott, R.B.Y., The Relevance of the Prophets, New York,l944, p.148.
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The prophets never felt that they were preaching an entirely
new doctrine; However they may have added new elements to it
through their elaborations, they never felt that they were going
beyond the historic Covenant. The law had been given énd the law
had been preached. They greatly emphasised a present,a personal
appropriation of that Law. It had lain in neglect and the people
had preferred the sensuous blandishments of Canaanite religion. They
had a knowledge about the Lew and its necessary basis in the Covenanted
Acts of Yahweh, but they were indifferent to it.

The references to the Wilderness Period and to the originel
Covenant are numerous in the eighth century prophets. In a recent
writing G. Henton Davies lists and discusses them. His argument is
mainly as follows. The Exodus experience had yielded Covenant and
grace to the Israselites. From henceforth they were not merely the
votaries of & local god, but e particular nation, bound to redeemer-
God who had taken them away from slavery and started them_off toward
nationhéod. They had e theology of History because for them as a
nation, History had begun in Divine Act, in a particular place and
at a particular time. Davies characterises this as "....the theology
of the Presence of Yahweh in Israel.a2 The =went: of the Exodus is
thus no detached event:s it is the ground of the nation's being. It

)
has established the relation between "glauben and existenz." Therefore

1l Devies, G.H., "The Yahwistic Tradition in the Eighth Century Prophets®,

in Studies Presented to T.H. Robinson, Edited by H.H. Rowley, Edinburgh,

1950. The passages are: Amos 2:19-10, 3116; 9:7. Hosea 2116; 12:10;
13s4. He accounts for the absence in Isaiah of J-Exodus material by
suggesting that Isaiah used a variant of J, which omitfed the Exodus
material.
2 1Ibid., p.42.
5 Ibid. ’ Poll'9o
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we may say that the prophets brought te the people the God of their
fathers. They brought with them the wealth of those traditions
which had begun as far back Covenant-~times and had continued, to
the nation's benefit. They wére~addressing their pleas in terms
of the living tradition of Israel's Past and using them to remind
the people what Yahweh might yet have in store for them if they
would only return to Him. To this extent, the prophets might be
considered conservatives, in apite of the tremendous contributions
they themselves made.

Through the reality of their own religious experiences and
their conviction that God had acted in History, the prophets mede

a very real contribution to the Deuteronomic History. Because they

were never merely detached observers or impersonal commentstors but
were emotionally and spiritually involved in their nation's life
they were able to give reasonebly clear and valuable accounts of
the life of their times.

They worked from what might be considered a dual-standpoint:
Yahweh's traditional interest in Israel; and the developing univer-
saiism‘that begins in Amos and finds great expression in Isaieah. Amos
rhetorically asked, "Are ye'not unto me as the children of the
Ethiopians, O children of I:arza.el'1 Isalah calls Assyria the ®rod®

2
of Yahweh's anger. God had favored Israel in her youth but since
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she had refused to grow into mature moral and spiritual responsi—.
bility, Yahweh could no longer be her protecter without doing
great violence to His moral nature.

Such was axiometic to the prophets because of their tremendous
experiences of the moral character of Yahweh. The action of the
good Yahweh was Judgement. The people had broken with the tradition
of 1P TS%that sense of wholeness which included the historic
figures of Israel and also the succession of righteous and victorious
achievements of her Yahmeh.l The punishment of Judgement was national
disaster, the bresking up of the national cohesion, by the impetuous,
irresistible and demoralizing invasion of thé nation's enemies. Yahweh
was to use these nations to punish Israel; they were not to act inde-
pendentlye Yahweh's purposes would succeed, with or without Isrsael.

For the purposes of the Thesis, we way cénsider the influence
of these three prophets upon Deuteronomy to have been a general one.
They contributed mightily to a religious foundation for the inter-
pretation of History and modified and supplemented the traditional
ideology of Guidance and Redemption. The *robust optimism'2 of the
J Saga was replaced by the sober but no less invigorating fegimen
of the Propheta.

They preached that the God who was ébove all natiens was

available to the man of righteous end contrite spirit. To those

who would call upon Him in simplicity and sincerity he would give

1 Cook defines NP Ty as wholeness of community, including gods
as well as men. In, Hooke, 8.H., The labyrinth, London, 1935,p.76.

2 North, C.R., The 0ld Testament Interpretation of History, London,
1946, p025o
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~guidance and a sense of security that had practical values. He
had always been willing to be the God and Father of the nation of
Israel if she would be faithful and worship Him purely.and with
the whole being. Not only would He be the transcendant foundation
of their national security; more than this, He would enter actively
into the nation's affairs so as to lead them according to His own
great and good }lan.l

The God who created the nation was a God of morality. It was
part of His Nature. Other gods had been powerful patrons of nations
but seldom had there been such a close connection between Deity and
morality. (Perhaps the most notable exception to this is the tradi-
tion of Hemmurebi and Shemash.) Because Israel was Jahweh's creation,
she must be moral. The foundation of the nation's continued integrity

was a conscious public morality founded in the Divine Will. The

Decalogue and the Book of the Oovenant were but the first steps in,

the deliﬁerate moralism demended of the people by their God. The
religious sins ettendant upon the Fertility Cults had spilled over
into civil life. The unmoral character of the Cults had infected
and cheapened the civil laws until the rich had become callous
toward the poor. for the sake of religious observance and convenience.
The affair of the coat taken in pledge is but a striking exemple of
a temper of mind all too common. The very God who had taken History

into His own hands had forbidden it.

1 Hosea, 14:14,9.
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Out of this intense conviction of moral rgépbnsibility
had grown a respect for the individual. As over.against the mass-
appeal of the cultic celwbrations the prophets had preached a civil
and commercial morality as a legitiﬁ:té a#d igsepargble counterpart
to worship and aspiration. In practice ihis ;orked itself out in
the lives of individuals. The sins in Amos are so often those of
the abuse of human beingst cheating, injustice, hardness of heart.
Because they are offences against the conscious sénéitititieé;&théy
are offences against individuals. Yahweh's demand had been for a
nation of righteous men. -To the degree that such men made response
to Yahweh, the nation was secure. To the degree that they refused
to do, the nation courted disaster.

In view of the above, we may conclude that in studying the
words and the experiences of the prophets we are studying a religious
interpretation of Israel's history. With this generai statement in
mind we may proceed tom closer look at certain elements in the teach-

ings of the prophets Amos, Hosea and Isaiah as they brought God's

Word and Plan to their nation in times of stress.
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Notable Instances of Prophetic Interpretation

Having indicated the prophets' place in the History of Israel
it remeins for us to consider those aspects of their teeching which
contributed most notahl& to the Deuteronomic Yieﬁng Bistofy.'

The subjects to be treated aret o

l. The encounter of Amos with the people at the royél shrire

at Bethel at the Feast of Sukkoth and his reinterpretation
osIN i,

2. The conception of T2/1 in Hosea.

5« The authentic Messianic passages in Isaiah, 1--39.

These are chosen because they demonstrate most vigorously the partici-'
pation of the prophetic religion in the actual life of the people.
Through His prophets God had become an active force for the reproof

and the rebuilding of His people.

AMOS

Although he was uﬁdoubtedly frequent in his visits to urban
centers, Amos hed spent his real and significant life in the wilder-
ness-solitude. He had experienced Yahweh as acting directly upon
His creation -~ as directly as a rain-storm overteking a dry river
bed and causing a freshet. Just as surely as a lion's roar meens
that the animal has pounced upon its prey; so surely has Yahweh
acted in the life of His world. By the same token, Yahweh's initia~
ting call was the dpring of Amos' prophetic career. %The Lord hath
spoken; who cen but prophesyl“l Armed with such an urgent commission

he appeared at Bethel. From the relatively simple and strict moral

1 Amos, 3:8.
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atmosphere of the desert-life he ceme to the ldx morels and fhe
devious religious practices of the elaborete and costly shrine.

The Feast of Sukkoth had come to symbolize the fairest hopes
of the people, both for national prominence end personal prosperity.
Its connection with the popular and age;old hopé wes close. Just
as the New Year symbolized the renewal of agricultural vigour, the
MP-7i> ;stood for the great Victory of Yahweh over O N f) and
her forces of evil ;nd destruction, and the resultant bountiful
creation.1 Through a process of extension first the king was inclu~
ded in the fruits of this Victory and then the kingis subjects. The
people had originglly been the QY in terms of the tribe or
gathered kinsmen. But when David achieved the confederation of
tribes, the new group became the d Y  and were thus entitled to
the benefits.2 The victories éf ngid had been read back to the
favour of God and to the earlier close connection between the
creation of the world and the favoured position of the nation. The
period of Jeroboam II had been relatively free from wer and the
commercial success of the middle class had resulted in a comfort-
able life for the middle and upper classes. This success had been
interpreted as the continuing favor of God. All in all, Amaziah
had good reason to foster the current optimism and to expel Amos
from the joyous throng. He haa good reason to consider thatilit’ "d]’

would be a Day of Bdght and of final Viectory, both of God and Israel,

over their mutual enemies.

1 See discussion of AM°°d1"in Hooke, S.H.,Bd., Myth and Ritual,
Oxford, 1933, especially pp.48ff. and 1235ff.

2 Bentzen A., King and Messiah, London, 1955, p.45. The present d
writer rejects the idea of the ancestor as a in@men" as discusse

on this pages.
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However, Amos' repudiation of the popular idea of the

wes swift and summery. When Yahweh had chosen Israel He had
glven her the gifts of responsibility as well as of privilege.
The latter had been used and abused; the former had been neglec~
ted. Ever since the days of the Patriarchal Promises afid.of
the giving of the n‘giln Jahweh's relations with His people had
been moral. But the people had been unfaithful and theif defection
to ummoral gods had resulted in the loss of that moral sensitivity
necessary to the true worship of Yahweh. Their religlous practices
had become dissocisted from a moral deity. Thus, they lost the
creative connection between the worship of Yeahweh and civil mora-
lity. A fatal dichotomy had grown up between worship and living-
practices. The grossness and fanaticism of cultic prectices had
engendered a spirit of selfishness with its resultant offences
against essentislly humane qualities and sentiments. The people
had burled the bones of the king in Limel -~ a morbid extravagance.
The people had taken the firgtlings of the flock and lain in indo-
lence upon coats taken in pledge. Such acts reflect the loss of
the vigour and clear-sighted need of mutual aid which had charac-
terized the better days of the desert-period. These habits had
become engrained to a point where Amos' condemnation was not of

2
particular sinful acts but of a werped and strained public temper.

1 Amos, 2:1.
2 Tbid.,2:4-8.
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Because the dichotomy was there and was so deeply rooted
that it seemed nothing could take it away, Amos had no choice;
he had to pronounce doom. Theil ’°Dd1 ig not Light but Darkness.

As the people had lived, so would Yahweh visit them. Amos' convic-
tion of the closeness of God's active nature to contemporary events is
in his pithy statement, "You only have I known of all the nations

of the earth; therefore will I punish you for your sins."1 The
deliberate, habituasl sinning of the people had been the motive for
God's preliminary chastisementgand final, later condemnation. It
remains for us to examine the meens of this punishment.

Yahweh was to use other nations. History and its events would
provide the means of punishment rather than some wrathful, arbitrary
theophany. Although he never mentioned it it was probably Assyria
that would be the means. He pictures Israel as a maimed and flee-
ing people. They will have lost heart and outer unity. They will
have lost their former confidence in Yahweh and the comfort of His
near presence.5 Although this judgement is within History it is
summary and absolute in character. There is no appeal against it.
It is gn analogue of the direct, awe-inspiring personal experience
of Yahweh which Amos himself had had.

We may thus say that in his repudiation of the popular

conception of the 1M1’"di’and his reinterpretation of it, Amos had

1 Amos, 312,
2 Ibid.,4319-11.
3 1bid.,5:18.
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developed g view of Hist;)ry which he contributed to the later
Deuteronomic School. Beginning with a thorough conviction of

the absolute moral character of Yahweh, he judged all he sawy

by such a standard. Because Israsel had abused her privileges

and neglected her responsibilities she must lose the favour -and
beneficial presence of her God, The nation that is not moral ?_1'1
her life and pure in her worship shall perish. The clear fact of

a moral universe is ever before us. The message of Amos does

not contain moralisms for our perusalz;L the very ground of his
thim{ing, the ver& liaison bétween him and Yahweh is in moral terms,
For Amos, true morality did not exist apart from Yahweh. For him,
i1 B +TYy that wholeness of view, was actually part of the divine
ne.’t,ure.2 ~Because 7 B;TY wes in Yahweh, Israel must be P ' 7Y,
Because Israel had not learned this strongly enough to establish

a civic morality and a pure worship she must pérish. This tesching
of Amos was too pesgimistic to be taken over eﬁtir’g; but it did

open the way for a theological interpretation of national disaster,

as the discipline of Yahweh.

1 Apos, 5:18,24.

2 This is in contrast to the more esthetic&'“““":’"?.
See Dickinson G.Lowes, The Greek View of Life, lLondon,1949,
pp0147-1480
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HOSEA

Hosea's most distinctive contribution to prophetic thought
is probably his conception of ‘72{7. By it he was able to
gather together =21l the elements of hig unhappy marriasge experience
with Gomer and to use the resultant pattern for his interpretation
of the Exile.

The present writer takes the position that the woman discussed
in chapters 1-3 is one person, that she was Hosea's wife and that he
discovered her adultery after the birth of the first child. The
corrupt state of the text and the abrupt, highly emotional style
combine to make meticulous translation extremely difficult. But
it is safe to say that enough has been brought to light to support
the interpretation that follows.

‘Within his own experience Hosea had seen the ravages of the
Fertility cults, for quite possibly Gomer had been a i?giT.l He
had seen the progress of the spiritual and moral degradation which
had robbed her of elther abiliiy or inclination towerds a more
sensitive loving response. - His experience was thus an allegory.
3Go teke unto thee a wife of whoredoms and children of whoredoms;
for the land hath committed great whoredoms, depsrting from the
Lord.a2 His own situation had mede him shgrply aware,and his deeply
emotional nature had made him acutely sensitive to the moods of
anguish and disappointment. Of all the prophets, with the possible

exception of Jeremiah, perhaps Hosea had the least compartmentalized

mind. His reactions to thelife around him tended to be inclusive.

1 Hosea, 215. 8o May. See May, He, The Fertility Cult in Hoses, AJSL

(48Y, 1932, p.88.
2 Hoses, 1:2.
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He had discovered the general temperament of the people ag well as
particular sins. He could never have been satisfied with the phrase-
"tendency to sin®, for such would be too weak and detached. The.
6n1y term approaching his requirement was /17 , dehoting:an
overpowering, externsl spirit which had come into the total conscious-
ness end which had perverted the mind, the will and the affectionssl
Through herccontinued and uncontrollable subjection to this
nj") of whoredoms the people had lost their ebility to govern
themselves and to be rational about their foreign policy. ¥Ephreim

2
is like a silly dove." When we read that "...my people are destroyed

“through lack of knowledge...“? the verb in question is yT1., denoting
emotional as well as intellectual knowledge of Yahweh. Its goal is
warm, personal fellowship with Gods Without it there can be no
healthy civil life or pure worship. The present trend can only
result in the destruction of individual integrity and national
solidarity.

Therefore, the nation was meant only for destruction. She
had proven grossly unfaithful to the God Who had beer responsible
for her growth and had proven herself utterly unworthy of God's
gifts of sustenance and hope.

A strictly moral interpretation of History would have demanded

that God destroy the nation in His righteous wrath. But such would

have been a denial of Hosea's own experience. It is perhaps safe to

1 Hosea, 4:12.
2 Ibide, 7:l1l.
5 Ibido, 6340
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say that it was only after his great anguish that Hosea had
discovered the depths of his love. He had found himselfkfaded
with a drastic paradox: to continue on with Gomer would have
meant the denial of justice; to cast her off would have meant the
denial of love. It was his discovery that his sense of love was
greater than his sense of justice.- It had been his love that had
sustained. him in his darkest days. |

This is an allegory of the divine experience with Israel.
The nation had known a golden age in the Past, when she served
Yahweh with intelligence and loving response.1 The fact that she
later turned away could not change His attitude. His love had
been kindled by this eager response and He could not let her go.2
In the period of her thorough apostasy His love had remsined cons-
tant and had even increased. Although He could not give l.er up,
He could not continue indefinitely to 1ovevthe netion while it
pursued a reckless course of idolatry. Israel must again be worthy
of His love. Thus, the paradox again arises: to keep Israel would
be to deny justice; to cast her off would be to deny love.

Apparently the only solution tenable would be one that
would satisfy both factors. In other words, the people musf
purifly their justice, by restoring the quality of their love. But
when they tried this they found that they could not be constant.
Their goodness was "....a8 & morning cloud and as the early dew

4

it goeth away." They could not restore themselves. The pervasive

Davies, Loc. 8it.
Hosea, 11:1,3,4.
Ibide., 11:8.
Ibits, 6:4.

2NN



65

dichotomy between the ecstatic cultic worship and the sober
demands of the moral covenant w&s too great. If there was to be a
restoration it must come from the outside.

It is at this point that the conception of 7077 comes
into prominence. Through His everlasting love Yshweh will create
those conditions whereby the nation might be restored. He will
wed the nation to Himself,"...in righteousness and in judgement and
in loving kindness and in mercies..."l It shall be the function of
this T® /] to bring the nation back to the goodness of former times,
to restore her mind and heart and to render her conscious of higher
things, and a more stable quality of love.

We come now to Hoseals ireatment of the Exile. Like Amos,
he felt that the Exile would contain many harsh and wnpalateble
elements. It would be thorough-going and would mean frustration
and disappointment to meny. But there is & profound difference
between the two Prophets. To Amos the Exile was to be punitive and
final, it was to be the end of the Hebrew State; to Hosea, the Exile
vas to be purgative and temporary, the nation would be gathered‘
together againe. Israel was to be brought back to purity and the
simplicity of the former desert-life. During this period shevwould
be guided by Yahweh until she had recovered her equilibrium end

better reactions. After this, Yahweh would say; *I will betrothe

1l Hosea, 2819
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1l
thee to me forever.® The restoration shall be two=fold: it shall

consisf in moral regeneration end the purifying of Israel's relations
with the natural realm. This is especially significant because so
much of Israel's apostasy lay in her unhealthy and immoral affilia-
tion with the Fert;lity Cults. 8She will learn that Yahweh had been
the source of all éf nature's bounty and regularity. At the end of
the Exile;there shall be & reinstating of the Hebrew nation. It is
not certain as to whether there shall be a king, since there are
severe judgements against the reigning King. The present writer
feels that Hosea was concerned with the more fundamental questions
of regtoration rather than with administrative problems. IHe apparently
felt that there would be personal knowlédge of God and that on such
a basis tihe problems of government would be worked out.5

Hosea has presented us with an interpretation of History.
Through his own emotional and highly sensitive nature he had come to
a profound understanding of both the religious and civil ills of
his nation and of the graviiy and pervasive character of her estrange-
ment from Yahweh. He had replaced the punitive character of strict
justice with the more positive influence of patient, constant love,
of 7'077 o Behind the severe act of the Exile would be the progressive
love that held promise for the future. It would be a functional love
which wou}d restore tne nation to its truly humane qualities and

stendards. Hosea is thus more positive than Amos and could look

1 Hosea, 2219.
2 Ibid., 814; 13:11.
3 Ibide, 2835,
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forvard to a time when Israel could be the righteo@s T jy o
This hope became a wa jor factor in the Deuteronomic view of Histéry,
in that to view Israel's experiences as being a disciplining by
Yehweh needs something‘more than the pessimism of Amos. Hosea thus

complements his predecessor.
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ISAIAH.
When we pass to a consideration of the Messianic passages
in Isaish 1--39 we are seriously hampered by the largely antholo-
gicel character of the book. The tremendous reputation of the

prophet, as recorded in Isaiah and in II Kings has drawn to him

a mass of material which in its entirety was pfobably not from his

“mind or spirit. This is true of the passages under discusasion

here; namely 7, 9, 11, and 32.

Frost has discussed them and the present writer accepts
his findings with regard to the last three and therefore summarizes
his position as follows i~

1. Chapter 9 is to be dated after the Exile. The child is
recognized as the true king by discerning men of the period. The
reference to "darkness and the shadow of death® is to the rigours
;f the Exile. It is further datﬁf by the use of 'hofstil', or
consciously refined, courtly languege such as is characteristic

of a formal statement. The chapter is thus outside the period

of this Thesis.

2. Chapter 11 is dated by the word i1 [ A, a"felled Jree,”

which indicates the post-Exilic period. The reference to {771 is

probebly after Ezekiel 36 and is akin to Isaiah 61. Again, it is

beyond our present range.

1 Frost,_gg._gii., pp+67-70.
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5« Chapter 32 is not likely to be authentically’lsaianic
since it belongs to a group of separate oracles comprising chapters
32 and 33.

We are thus limited to Isgiah'e momentous interview with
Ahaz during the crisis of the Syro~Ephraimitic war, as it is
recorded in chapter 7. Ahaz was torn between appealing to outside
nations and trusting to God to deliver the nation end restore its
equilibriﬁm. ferhaps herassed by fears and the substantial tempta-

tions of real-politik Abaz chose the latter. Isaiah then proclaiméd

that despite Ahez' refusal to trust, God would act for the nation.
A young child was about to be born; Before it reached the age of 3
or 4, the crisis would have come to an end. The mention of curds
and honey signify the deliverance of the city from‘a state of isola-
tion. They are prdducts of the country-side and thus their restora-
tion to general use would indicate the relief of the "beleaguered
city.'l

Scholarly opinion has been wide and varied in this issue.
New Testament writers treated it as a foretelling of Christ.2 In
more recent times Mowinckel has introduced an elaborate cultic
explanation based on the use of curds and honey. They are the

symbole of a divine sign-child. Ringeen insists that P}!Dhas

a dual reference: to a person then present and to a future king.
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He cites the cultic use of np_}_yz)in the Ras Shamre text. He
further by consideringﬂfv{’_}!‘?to be a typical cult-word, both
here and in Psalm 46, 1Ismish prophesies the birth of a divine king,
whose divine natﬁre shell be demonstrated by his judicial wisdom,
T]T::nghe present writer feels that this is perhaps an extra#agant
interpretation. He prefers the pogition that the birth ﬁnd the early
years of the child denote the relatively short time it will take for
Yahweh to accomplish the deliverance of the city. It is a sign of
God's close and prompt attention. The child is of lesser significance.
The joyous cry of SN 'l-’f?’\refers to the near presence of Yahweh rather
than to the exceptional nature of the child.za The main point is that
it will be a sign of God's gracious, salutary act in behalf of His
people. The scene as a whole demonstrates the high 8Sonfidence Isaiah
had in the over-ruling providence of Yahweh, Who would act according
to His own purpose. He would offer peace, wisdom and aﬁ enlightened
foreign policy if Ahaz would only accept them. But even his refusal
- could not stop ﬁhe working of Yahweh.

The passage indicates Isaiah's great confidence that the
affairs of the world of men are governed not by eppeals to strength
or to ambition or to the piecing-out of the nations by eambitious
foreign princes. They are in the hands of Yahweh who will choose
His time and His way and yet who lets man have a share in the progress
of History.

It remains for us now to examine the prophets' influence

upon the Deuteronomic writers and this will be included in the next chapter.

1 Ringren, Hs, The Messiah in the 0ld Testament, London, 1956, p.27.

2 Mowinckel, S. He That Cometh, Oxford, 1956, pp.112ff. The present
writer interprets (125YQ as "young maiden,® not as the specific 3740 G
"virgin' in Deuteronomy, 22:19. T :




CHAPTER IV

The Critical And Normative Charscter

Of Deuteronomy
Synopsis

Deuteronomy is vital to our present study because it reflects
the influence of two major sources of Deuteronomic thought: the
Covenant of 8inai and the social criticism of the eighth century
prophets. This latter source is significant because it represents
the expanding of the original Covenant to the point where it involved
the response of the whole persocrie Without this, the highly-developed
Deuteronomic Code could not have been written.

Deuteronomy is at once the Plan for the idealized Community
and the critical and normative introduction to the Deuteronomic
History, Joshua--II Kings. With Noth, the present writer considers
that Deuteronomy was once attached to Joshua but that in the course
of time and events it became separated. It contains the traditional
moral covenant and also the distinctively prophetic doctrine of retri-
bution as well as other prophetic features.
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It is the purpoaeﬁgf thisg chapter to discuss what the present'

writer considers the dual character of the Book of Deuteronomy;

namely, that it is both resultant and originative. It is resultant
because it is the product of three earlier influences, the Book of

the Covenant and the jolning of the Prophetic and Priestly strains.

It is originative because it functions as a critical and normative
1
introduction to the Deutg¢ronomic History.

Traditionally, Deuteronomy has been considered the closing
portion of the Pentateuch and to have been from the pen of Moses.
Under such a theory it wpuld purport to be a series of addresses
delivered by Moses on the Eve of the Entrance into the land. The

2
opening wordss

. - ,
NYPp 12Ty AN2TD Ny
carry on such a view and| show the claim to the authenticity and hence

to the authoritative charscter of the Book.

Such a view has met with wide challenge. The presence of

legislation governing a settled state of communal 1life; the elaborate
rhetorical devices used to present the idealized Moses; the anti-
idolatry material in chapter 12; the highly developed monotheism;
the greater emphasis on individual personality; ithe presence of a
popular law in the hands zf subordinate judges rather than a code

imposed by a sacral king; =--= such considerations as these impel the

view that Deuteronomy is a relatively late work. Its position in the

1 This has been treated by Noth in his Uberlieferungsgeschichtliche
Studiemy Halle, 1943.

2 Deuteronomx, 1:1
3 Driver, 8.R., Deuteronomy (ICC), Edinburgh, 1895,pp.xxivff.

4 Robinson, N.W., Deuteronomy and Joshua (CeB), Edinburgh,n.d.,pp.l8ff.
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canon is literary and dogmatic réther than historical. The book as
we now have it &s apparently g composite work. The fact that the
"8ingi perikope® is a later addition is a sign of this composite
state.l

Its core was discovered by Hilkiah the Priest during the
rebuilding of the Temple in the days of Josiah? This éer#ed as a
doctrinal and inspirational basis flor the reform program of Josiah
against the political and religibus abuses of Manasseh's reign.5 There
were additions made at the time of Josiah, notably theAlegislation
for the Bingle Sanctuary. A diagram is appended showing the relation
of Deuteronomy to the rest of the Pentatenchal documents. Although
the above summerizes a fairly common view, there have been notable
dissenters. Welch feels that it is very risky to dete Deuteronomy
according to the centrality of the Single Sancutary meterial, for
such is not sufficiently important to the outlook and content of
the Jook. Because the important issue is the Victory of God for His
people and such a victory had been won at an earlier time, it is
possible to date the Book much earlier. As we now have it Deuteronomy
is a highly composite work which has grown by accretion and was
finally cast into hortatory form. Its final state was achieved

after the Exile. Pedersen considers it to be a totally post~Exilic

pfoduct. The literary style, containing as it does, numerous

Red, G. Von, Studies in Deuteronomy, Londen, 1953, p.4l.

II Kings 2248, ,
Von Rad notes "a general air of revival.' Von Rad, &p. 8it.,p.62.

« Welch, A.C., The Code of Deuteronomy, London, 1924, pp.185,89,90.

N0 -
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redundancies and elaborate figures, suggests a highly literary and
studied atmosphere such as prevailed after the Exile% The present
writer, however, follows the earlier line of reconstruction and
considers Deuteronomy to have been discovered in core at the time of
Josiah, to have been éugmented by the reform-legislation and completed
by post-Exilic sddenda. It was then projected back to the time of
Moses because it dealt in summary and eloquent fashion with the
great historical and ideological truths which had surrounded the
beginnings of the nation. The great Victory of God in the Exodus
had been developed by the eighth century prophets and closely related
to their distinctive moralistic and monotheistic contributions. All
had been put together and then associated with the idealized Past.a
The overall purpose of Deuteronomy was to secure a basic plan
and system of belief for the People of God, thell 57T, Through
its ministrations of inspiration and réétriction it was to be the
means by which the members of the community might maintain close
contact with the God Who had chosen them and made them a nation.
Through Deuterondmy they could become a faithful community rather
than a merely commercial aggregate. It was to be & witnessing
community concerned primérily'with showing forth the gracious acts
of God and His protracted generosity. In the midst of daily life
es well as in specific acts of worship the people were to witness
to the initiatbry acts of God, the acts of Deliverance and ny’n,

which meke up the Exodus-complex. They were to witness to the

cohesive and life-gziving influence of God's dealing with His

1 Pedersen, J. Israel, Its Life and Culture, Oxford, 1947, p.587.:
2 The present writer accepts the position that Deuteronomy was
written at the time of Manasseh.
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people: "A Syrian ready to perish was my fatherss,e® They were to

give thanks for the n'I#\by which they had been able to find direction .

2

for every aspect of living. Thus, by repeated callings~to-mind of

the guidance of God in the various areas of life the T))Zf\was to

become a part of one's personality and motivations rather than being

cultically exceptional. ®And thoushalt love the Lord thy:God with

all thine heart, and with all thy soul and with all thy might.?

History had taken on mesning. The traditions of the thhers, even

Creation itself, had diregt connection with the People. For all

times they had been in the predestined Plan of the mightliest and

-

the loftiest of all gods. The promises made to the Patriarchs were

p

to be fulfilled in them. They were to posseés the land, they wvere

to go on livinge They had this splendid heritage and in view of it

they were to dévofe the integrated forces of loyalty, enthusiasm and

faith in the service of the God Who had brought them on their way

and Who would continue His blessings. We have, then, a fairly well

articulated view of History: it is first and foremost the act of

God. Through His condescension He allows men to have a share in

His purpose and on-going Plan. It is & call to service and to

6

profound, practical and informed loyalty.

Upon such a basis as thig the Deuteronomic author attempted

to construct a normetive standard for the community. Upon the moti-

vations of grateful, loving response the lessons of morality and

spirituality were built. Because God had acted first in terms of

(RS

OV -\

Deuteronomz,25:5£ﬂA cultic thanksgiving-formula;so von Rad,op.cit.,p.25.
This is a common theme in the so-called Orations of Moses (30£f);a
convenient summary is found in 4:34-40.

Deuteronomy, 635, -1 .

Von Rad, Op. 8it., p.15.

Skinner, J. Kings (CeB) Edinburgh, n.d.,p.16.

Deuteronony, 29:10-29.
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love and warm~hearted goodness, the nation was attracted to Him;
the outward manifestation of inward love is faithful concern for
the welfare of ofhers; first to the member of the Community and
then to the stranger, 1 A1) . By elevating the centeps of loyalty
and morality to the divine plane £he author sought to raise the -
community above the level of merely secular interests. Through
the hortatery character of the Book -~ the ®Preaching about the
commandments“l -~ he sought to link the depéhs of religious convic-
tion with the heights of ethical aspiration.

If such be true, then Deuteronogx portrays a community that
is 3ustified and unified by its distinctive religious loymlties.
" Because God had created the nation, He hed first claim upon its
loyalties and best hopes.2 This introduces us to the conception
of theNM’ XE)Y. The German word "Gottesvolk™ is a close approxima-
tion. It is a community that is to exist for the sake of its God.
On such a score it must keep itself separate from the degrading
and contaminating practices of idolatry end from the crass commer-
cialism of its neighbours.5 Because they were once stirangers they
must care for the stranger. Because they were once slaves they
must be just and considerate to their slaves; granting them freedom
if they so desire and even ald if they wish to set themselves up
in business. When‘success shall come to a men he must remember

: 4
thet it is first of all a gift from God and be grateful.

1 Von Rad, Qp. €it., p.15

2 Sl’.'inner,J.yi_i_g.._.o_iiﬁg‘-polé,’..;';‘:',_‘.:, P
3 Deuteronomy 8:17-20.

4 Tbvid., 32:8-15.

4
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We come now to the question of the influence of the prophets
of the eighth century on Deuteronomy. Although it is quite risky
to assume that‘Deuteronomx was written by a single prophet,l still
the present writer feels that there is a great deal’to be said for
the general influence of those prophets. Driver has called Deuteronomy
a "...prophetical law Book._"2 He has taken the general position that
it.is mukh closer to the JE strain than to the Exodué tradition and
that whatever connections there are with the Exodus traditions are
both less frequent and less-~well-developed than those with the JE
strain.5 When we recall the rich beauty and homiletic character of
the Mosaic passages (30--33) we quickly see that we ere in the presence
of an appeal being made rether than a dogmetic, impersonal rule being
imposed. We are in the presence of the expansion of personal insight.
The experience of the prophets had been that sinners would perish
because God would withdraw Himself and let the heavy, sullen weight of
sin begr down the nation.

vThe'social dangers of sin are not always theoretic propositions;4
théy rigse from the obsgervation of the havoc wrought by individual
selfishness and criminal neglect of the vublic welfare as well as

from the gross elements of idolatry. HNosea summed it up when he

2
said, ™My people are destroyed for lack of knowledge.® (The verb

1 The attempt to link Deuteronomy with Jeremiah has been discussed
by Skinner, with a negative result. Prophkcy and Religion, Cambridge,
1922, pp.l05ff. The present writer accepts this position. ’
2 Driver, Op. CGit., pe.xxvl.
% Ibid., p.l10,
4 Amos, 2:7; Hosea, 4:6; Isaiah, 1:4-9.
5 Hosea, 4:6.
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here is Y-I;ﬁenoting an emotional as well as an intellectual
knowledge of God.) The dangers are couched in religious terms
because they are primarily offences against Yahweh, Who is righteous
altogéther. The edmonitions have their origins in men who had come
to know the terrible ravages of sin and religious perversions. Upén
the strata of oider, more swmmary commendments and prohibitionsg they
had‘established an overlay of warm—-hearted appeal and warning that
had trensformed the |) :ﬁf)from an impersonal document to a statement
of progressive personal loyalty to a saving, redemptive God.1 We have
passed from the automstic, external, primitively cultic to the arena
of humen history. The inescapable relevance which God bore to the
on-going course of events -- which had been repeated burden of the
prophets! messagé -- here finds practical expansion; the terrible
corelati%es are here set forths The nation that aduwits sin and
perversion into its secret places courts disaster and the loss of
those finer sensitivities so necessary to a good life. Amos' impae-
ssioned call,.to ?,.ohate the evil and love the good'2 finds ready
response in an interpretation of law which insists oﬁ a quality of
life rather than on mere minimel complisnce. The nation that puts
its trust in violence and neglects the essentially positive and bene~-
ficent requirements of God's Law will waste its strength on delusions

>

and ambitious men. Hence the firm admonitions against false prophets.

1 RObinson, _620 _clj_.:Eo, poléo
2 Atnos, 53140
3 Deuteronomy, 13:1-~18.

-
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It had of'ten been the expefience of the prophets that life and death
and good and evil were close together. With Amos, it hed been,

"Seek Me and ye shall live'l; with Deuteronomy it had been, " Behold,

I set before you this day life and death, good and evil...'2 We have,
then, in Deuteronomy a series of hortatory addresses and éxpansions

of the original N 1Lﬁ)which had been written under tﬁe lively
inspiration of'the prophets of the eighth century. Their awareness of
Yahweh and their intense conviction that life must be lived toward Him
with the full weight of the conscious will has found systemstic exposi-
tion. On the basis of such a statement there are two matters which
will sharpen the discussion; namely, the influence of Hosea and the
doctrine of the Single sanctuary, as the corollary of the practical
monotheism of the prophets. Both Driver and Robinson agree on the
far-reaching influence of Hosea.5 This is to be seen in the emphasis
on the response of the whole personality to Yahweh. Religion was to

be an outlook on life rather than g mere practice. When Hosea described
his fairest hopes for the restoration of his people he did so in terms
of a regenerated community of individuals, who were to have warm,
personsl fellowship with Yahweh. How splendid a coming-together of
minds we have here: the tender idealist and the practical legislator,
the one proclaiming the hope, the other providing the means. Just as

surely as Deuteronomy presents the claims of Yahweh, it also presents

Yahweh's call of men into active cooperation with Himself. A conception

1 Amos, 5:4.
2 Deuteronomy, 50:15.
3 Driver, ®p. Cit., p.xxxiv; Robinson, Op. €it., p.40
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as lofty as this could have sprung only from love and the intense
desire of God to be with His people. The betrothal of Israel to
Yahweh in love, righteousness and mercy1 is surely contributary to
the positive, productive legislation of'Deuferonomx. The abuses in
Hogea are those against the most human among reactions and feelings.
We mey therefore expect that in his anticipation of the regeneration
of Israel, the return of these feelings would bulk large. In Deuteronomy
we have an impressive respect for huﬁan vergonality:~ the improved
status of women, the injunctions the harsh treatment of slaves. Although
this is perhaps implicit in all the prophets treated in the present
writings it is most strongly set forth in Hosea. One must also
stress the large place given to emotion in both Hosea and in Deuteronomy.
One is enjoined to love Yahweh with all the force of hope and to
desire His presence with all one's yearning end to be grateful for
His blessings with a full heart. The coalescence of one's entire
conscious life through emotion, which is so strong a part of Hosea,
finds eloquent expression in Deuteronomy.

The lines of the influence of the eighth century prophets
may be brought together under the headings of moral judgement, love
an& faith in Yahweh's intervening grave.

Although the severe verdict of Amos on the people was probably
too pessimistic it did permit the members of the Deuteronomic School

to look upon Judgement as a moral, disciplinary act rather than as

1 Hosea, 2119
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the arbitrary blow of an unmoral deity. The explanation of occasims
of national tragedy could thus be organically united with the previous
moralistic conceptions of the Decalogue. A given tragedy -- either
persenal or corporate -- was likesly to be punishment which the psople
brought upon theamnselves rather than an inexplicable and therefare faith-
destroying situatiam. Within such a point of view there was stili great
respect for human freedom. Yahweh's acts were not so rigidly predeter-
mined as to preclude the human effort toward goodness and moral living.
Yahweh, as it were, is just as willing to bless as to curse., There can
be positive elements in Judgement, such as peace, agricultural success
and regularity and commesrcial prosperity. But these depend upon a deli-
berate and moral response to Yahweh, '

It had been Amos' experience that the peopls had becoms so overcome
with sin that it had become a matier of temperament Jjust as much as of -
discrete acts. They had msrited Yahweh'!s negative Judgement, Freik what
he considered an inescapable dilemma, Amos had decided upon a program
of retributian. The acts of the psoples reniered them meet only for
destruction., Because they had used their freedom to do what they lmew
was wrong in Yashweh's sight thesy had brough upon themselves the negative
aspects of Yahweh!s righteous Judgement. He had presented a Judgement
within Histary, and it was upon this stmng; clear note that the Deutero-
nomic writers seized., Upon such a foundation they were able to augment
the basis of jstice amd righteousness and to see it in its mare ampls
form as imbedded in the very will and matwe of Yahweh. The tendency
in prophetic thought to identify God with direct acts of justice amd

1
mercy is often reflected in Deuteronomy.

1 Deuteronomy, 10:17,18; 11:3-5, 12-15; 20:4; 26:11.
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As admirable as this is it imposed upon the on-going life of
the Community a restrictive, ascetic character. Such a view needs ihs
complementing of Hosea, From him came the very positive and significant
idea that Yahweh Himself would create the canditians of goodness whereby
whole person may r espond to God. According to Amos, man stood before
Yahweh as before an exalted Judge; but with Hosea, there was a more
intimate, a more redemptive relatimship. With this prophet, the nation
was the off-spring of a Father, They key to good living wad right rela-
tion with that fatherly Yahweh., Such was the prime motivation of History.
Yahweh and his community were mutually invelved in the process of redemp-
tien. From such a point of view the relatims between man and deity must
be kept on the purest and highest of levels. Hence the cogency of North's
relating the prophet's influemcs with the inti-idelatry legislatim.l
The prectiee of idolatry would result only in the insidious and steady
deterfioration of the religiow sensitivities and the destruwction of a
moral as well as an emotional relatian with Yahweh, Because Hosea had
succeeded in establishing a close relationship between love and ethical
réspcnse , he was able to influence the Deuteronomic writers in their
insisternce that Yahweh was the Father of the natia, as well as the
Judge. In the practical legislation of Deuteronomy we find the combining
of the two: in the insistence that ths response to Yahweh must be whole-~
hearted and maral; in the incemtive of grateful love; in the insistence
upon the lof ty and exclusive character of Yahweh.

There is substantial evidence that the Deuteronomic writers felt

that the natim was under the special guidance and protectiamn of Yahweh

1 North, Pp. €it., p.88. He remarks, "It is frequently said, and rightly,
that the Laws in Deuteronomy are a revision of the Book of the Covenant
(Bx. 21-23) under the influence of the eighth centwy prophets, parti-
cularly Hosea, Hosea had inveighed against the golden calves, (Hosea,
8:LEf; 10:5f; 13:2). As he sww it, to multiply altars was to multiply
sin.
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and that He would intervene to save it from its enemies., This is
especially apparent in chapter 201 vhere the people are assured that
the success of the batitle is a foregene conclusion because the great
power of God shall fight on their side and #hall not hang on either
the skill of their generals or the fartunes of war. There is also
the reiteration of the miracle of the Deliverance from Egypt. The
influence of Isaiah is clear here, both in his interview with Ahaz
and in his conviction that the destructim of Senacherib's army was
dus to the direct, protective act of Yahweh.z

The doctrine of the Single Sanctuary has bsen considered ons of
the mest distinctive contribuitions of the prophets. The present writer
takes the position that this doctrine is the practical working out of the
matured monotheism that was the result of the labours of the pmphet.s:.
They not only inwveighed against the destructive influences of Ba'al-
worship; they presemted fruitful reasons why Yahweh was better and more
desirable than the other gods. In their hands prectical monotheism
received a clear and farceful expositi.cn.B The legislatian in Deutero-
nomy for the construction and maintenance o the Single Sa.nctmr:} is
but the arganizatimal aspect of a spiritual inpuho.b There nmst be
a strang pull away from the obvious blandishmsnts of the agricultural
deities. The proclamation that good harvests were the gift of Yahwsh
must be protected from the rank excesses of the ﬂQTT" and theN) U.¥,

There must be an over-riding definition of orthodoxy lest all the. work

Especially vss. 1, 4, 13, 16.

II Kings, 19:25-37, especially, vs. 37.
Isalah, g:l—B, Amos, 9:7, Hosea, 11:8, 9.
Deuteronomy, 12:8,

FWN
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oféie'tkp prophets and earlier law-makers be lost. The resultant legisla-
tion acted as a constant reminder of both the purity am the.practical
character of Yahweh's love for His people. It acted as a discipline,
weaning the people away from local aberratian and bringing them teo
higher things through the training of habit and practice.

We come next to thes cancept of Deuter;nm as an act of Yahweh in
histary. In Israel's glorious Past the /)))f) had been cansidered pri-
marily the act of Yahweh in the temporal realm, He had come down to the
mountain and had shown a portion of His will ard nature to Moses.l Because
Moses had besen granted a share in Yahweh'!s Act he could claim authority
among Yahweh's people. So, the question arises, can the prophets claim
authority on the sams basis and in this way render Deuteronomy an authori-
tative book? Could they lay claim to a share in the mighty acts of God?
The present writer takes the position that this is so. Isaiah was called
and purified? Amos was carried up into the Presai/ce ;3 Hosea could be
considered an acted oracle; Micah was filled with powerf If the previom‘
treatment of the outlook and spirit of Deuteronomy be tenable,6 then we
are in the wqy of corsidering Deuteronomy to be later but no less authori-

tative than the Book of th® Covenant. It is a fuller corpus of laws

and more sensitive to the needs of the people. Yahweh had come to His
people according to their needs. He first sent them love, then hard

discipline and had finally promised redemption. His care had not stopped

l Exodus, 18:9.

Isa.ilh, 6 5-130

Amne, 7:1-9,

Hosea, 1:2,

Micah, 3:8-12,

Such a view is challenged by Ven Rad, wio seems to bhinke the prophetic
influence ¥&&: rather thin am subcrdinate, he stresses the predominante
of Law over Gospel. Von Rad, @p. 8it., p.69.

ey
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or remained static after Sinai, it had kept on. WNe had adapted His
freely given love to either the heights o their exaltation or tle

depths of their sorrow and frustration, There had been a progressive
revela.ticsn.-l Because Deuteronomy records this it recorcis the continued |
guidance of Yahweh through prophet and event. Although human experiences
had had great share in the preparation of it, Deutercnomy was nonetheless
the wark of Yahweh. He who had first spoken through a thick cloud had
latterly spoken through the full sensitivities of rational and spiritual
men ard to fumamental and recwring issues., Because it did contain

this record it was thrust back to the begimnings of the nation. It was

fundamental and germinative, as had been the Book of the Covenant .

Deuteronomy is thus to be considered a continuing gifk of Yahweh.
The 4ct of man did not ériginate this gift; it only rendered it applicable
to human situatims. Man's act had mrovided a sitz im leben rather than
a new creation, Because Yahweh had first es.’cabli shed a relation between
himself and His Israel which had certain fluid featur esl there could be
growth, It was just as much a mtter of continuing rappert as ’af estab-
lished Covenant.2 There was always the chance of getting back to God
* and of changing one's life in accordance with His life-giving blessings .3

Bentzen has called the Y _'t_)l{)a. "the ological program."h In its
inclusiveness and its summation of all man's conscious life, the Y ‘Qk}
does much to justify such a title, It involves not only the dedication

of the separate faculties but also of them as they coms togethsr to farm

1 Snaith suggests that{)P 79 meant originally a quality of straightness or
order. But this is elaborated and madeés mare soccially applicable by the
prophets experience of the social conditions of their times. Snaith,Bp.Git.
PPe. 72,730 -

2 Deuteronomy, 29:14,15.

3 30:1-10; Hesea, 14:1-0,

4 Bentzen, Intreduction to the Qld Testament, Copenhagen, 1940, Vol.II,p.L42
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an integrated whole. This rather obviocusly inwlves the emotions and
recalls tg w8 the disﬁinctive character anl contributions of Hosea,
Deuterpomy is an act of God because it provides a means by which the
i:eoplo may coms toiknow Him, It is tremendously positive. It pictures
a stability and a beneficence.which could come only from Yahweh. The
knowledge of Yahweh in Dewtsxomogycarries forward and expands the
connotations of the verb y'[.",with all its wealth of subtle meanings.
To have knowledge of Yahweh is to have peace, joy and satisfactien
in a full life. Through the faithful and vholehearted adherence to
this Code men could be brought to right praise and goed living.

On such bases as these the present writer would suggest that
Deuteronggy is an interpretation of History. It contains Israel's primum
mobile of history, in the 'fe.rethought and prior &ct of Yahweh by which
the nation was créated.l It contains the positive and negative aspects
of Yahweh's righteows julgement and the record of His undeserved mercies.2
It establishes the linkage bstween the Patriarchal trgditions aml the
Exodus E.ven’c.s..3 It establishes the 5[lFas the continuing act of
Yahweh and renders Him an eternally present realizatim rather than a
theoretic presupposi.ﬁ.m from out of the distant Past.h

It now falls to us to discuss the more precise relati on of .
Deutarumany to the History proper. The present writer accepts the position
that Deutsomomy was once attached to the History but was later detached,

for a variety of reasms, ameng which the follewing are signi ficam :

Déutronomy, 4:20,
Ibid,, 6:10-11.
Ibid. ] 7:6"’100
Ibid,, 30:4-6.

CTEWN
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1. t was shifted to the Pentateuch because the latter
represented the corpus of orthodoiy.

2. Following Bentzen end Eissf'eldt;1 political motives were
at work. Artaxerxes could accept Deuteronomy és a religious document
but not as the religious basis for a holy rebellion. Deuteronomx might
well have provided an example in Joshua.

3. It was added to the Pentateuch in the time of Ezra. Much of
the relevant scholarly work has béen done in this regard by Noth and
Alt.2 But the present writer folows Bright in his judgement that Noth
and Alt have gone too far in making such an abrupt and full separation
of Deuteronomy from the meinstream of the ?re—Conquest traditions.5
That‘both traditions were organically important to Deuteronomy is
shown by his full acceptance of them and the frequeﬁt use he.ﬁakes
of them. "The result must be the justification of the old theory,
that the law has been separated from the continuation in the Broghetae
priores on purely theological grounds, even to isolate the la#;' '
Deﬁtefdnomz is thus seen to be in a middle positiont it looks back
to the Patfiarchs and the gventé of the Exodus; it looks forward to
the history of the people from the Conquest to the Exile.

Deuteronomy can be a criteria for the Deuteronomic History

because for the Hebraic mind History involves God as well as man.
Whereas the Greek in his maturity tended to draw away from the direct act

of a personal God and moved toward a more secular,impersonal and scientific

Bentzen, op.cit., pe73.
The Us, 1000 Clto,
Bright, J. Early Israel in Recent History Wklting, London, 1956,ppe30ff.

Bentzen,__g. cit., pp.75—76.

NN
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L00tS o the Hebrew tended strongly to see in Histo_ry the acts of a

highly censciocus Deity personally apprehended, History is possible
only within the framewerk of man's cooperation with Yahweh., It is
the failure or refusal of man-to cooperate with Yahweh which incurs
His righteous wrath and juigement of Yahweh. To the direct; intuitive
Hebraic mind there could be no stiffy impérsomal~ Rule prevailing as
over againsi; Yahweh., The Greek could speak of thsuolg- to which even
Zeus must be recenciled befei'e He can Dbe r:i.gh’c.eofus;-2 But ﬁhe Hebrews
identified N T;J%with Yahweh. In such a case, a wrong act or an
unspiritual attitude takes on a dual significance: it is a vieolatiomm
of righteousness and an of fence é.gainsh a G§d urxierstoed as much
through the affectioms as the intellect. Hence, He is considered to bs
personally involved in the fartunes of His people. For the people,
involvement'in law, or n‘}ih,is involvement in Yahweh. Because they

had experienced Yahweh as maral restraint, as guide and as sine gua non

of personal prosperity and natimal solidarity, they had known Him
as n)fnand NTJS Hence, to be involved in the on-going course
of events is to bring God into life. -

From such a consideration, it is possible to think ofﬁ certain
criteria for the governance of the Community and for the evaluating of
its life and its history. Among them, the following are considered

significants

1 Note the progress of the secular emphasis from the atomism of Democritus
to the fully developed T&éA os of Aristotle.
2 Murray, G., Aeschylus, Oxfard, 1940, p.204.
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1. Leyalty to Yahweh. This is achieved in two ways; through
pure worship and the grateful remembrance of God's mefcies. Pure warship
is to be maintained through joyous and stuiied aveidance of the mei gh-
bouring cults and the maintenance of th» standardizing and centralizing
offices of the Single Sanctuary. The immanent character of Yahweh must
be guaﬁed from the grossness of the neighbouring cults., The grateful
raneznbra.n?:e of the great mercies will keep the peoples! minds off the
more mechanical blessings of the pagan gods who were often litile more
than deified natural processes.

2. Loyalty to the /1/iI’ 51F, This was necessary because the
NN’ 3D Fis here considered to te tie continuing act of Yahweh in the
realm of the historic. One's living habits were dov@leped for the
sake of the Community, just as were one's most exalted hopes. We have
not yst reached the pervasive individualism that bulks so large in
Post-Exilic thaught. Although there is to bs respect for the individual,
he is sti1ll to canform to the 1’VU9Q¢pof the Commmity. By maral
living and pure warship he will contribute to the ‘upbuilding.of the
NN "5F and will receive its approbation. But if he transgresses
the Code he will be guilty in the eyes of Yahweh as well as of men,

3. Loyalty to tradition, In attempting to rrovide the loftisst
motivations and the most exalted of loyalties, Deuteronomy had
presented to the peopls the great Acts of Yahweh, and the lives o mem
who had followed Him, the Patriarchs, as well as the careers of the
Brophets, These were casidered the distinctive mrks of God'!s favour

and the exclusive property of the Hebrews. This being so, the prophet
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will gain credence only. as his words can be fitted into the general
pattern of revelation, only as he speaks according to the living
traditions of Israel's hista-y.l This was not only a strang admoni-
tion to single-minded loyalty, but also a warning against those cult-
prophets who by thesir primitive ecstasy amd emotional excitation might
sway an uncritical crowd,

Sufficient adherence to such criteria might be expscted to have
definite results so far as ti®» nature of the commmity was concernsd.

1. An exclusive Community. The Hebrews were to consider
themselves a people apart, having only a minimum of contact with the
outside world. It was their duty to keep the oracles of Yahweh inviolate
in a sinful and idolatroug woi'ld. There could be no easy, convenient ,
insidious compromises. Béi:ause of Deuteronggx Israel was as much an
ideql quality as an actual group of people. “-Althaugz there are require-
ments for good treatment of the strahger, Waﬂ,sti.ll there is to be
no effort to join with him., Pretection is to be soyght in the over-riding
and interveﬁﬁg providence of Yahweh rather than in these alliances which
not only entangle for the preserk but pa.rtially.comnﬂ.t both deity and
ammy foar the fut.ure.3 It is to be a self-sufficient commmity rejoicing
in the psace and sustenance which the bountiful N1 will grant to-
His faithful  J3i1F7.

2. An unqualified trust in God. The nation is strengtheed not
by ‘its generals or ibs strategy but rather by an undeviating trust in

Yahwsh's willingness and consummate ability to intervene directly. This

1 Deuteronomy, 13:1-18,

2 Cunliffe-Jones compares its idealiz ed, absolutist state with the
Johanine Literature. Cunliffe-Jones, H., Deuteronomy (TC) London,
1951, p.l?.

3 -Deuteronomy, 20:18.
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was a minimizing of earthly prestige and the mride of individual men.

The exalting of Yahweh through His 17_;lih meant the abssing of man in

his pelitical and commsrcial ambitions., This required a soft of faith
that would set Israel apart from the pride of Kings or the venality of
provincial administrators. This trust in Yahweh had built a wall around
the Hebrews and had guaranteed that tiey were thell1l’ 5D Frather than
merely one more natim 1n the ancient world.

With such cmsideratims -in mind we may turn te a consideration

of the Deuteronomic History, extending from Joshwa to II Kings and examine

its relati on to the above requirements of ths Deuteronomic Code a.nd the
new Community-life it engendered.
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CHAPTER V

The Deuteronomic History

Synopsis

The present chapter 1s divided into two sections: an intro-
douction and a consideration of various representative figures.

The Introduction discusses the main position taken by the
present writer; namely, that the History is a rettospective and
didactic treatise rather than an objective record of events.
Examples are glven of thise

In the section in the History the figures of Samuel, Saul
and Devid are discussed, as well the Deuteronomic Redaction of
Semuel. The figures of Omri, Ahab, and Manasseh are treated as
representative examples of the rejection of the Deuteronomic view
of 1ife. Josiah is considered to be the model king because he
revived the Davidic State and embodied the Deuteronomic view.

An excursus is provided for Elijeh which traces the process
of the Deuteronomic augmentation of the original figure of Elijeh.

An Epilogue is appended, discussing the Second Edition of
I, II:Kings and the Deuteronomic ascrlption to Manasseh of the
Tragedy of the Exile.



Introduction
It was the gengral position of the preceding chapter that
Deuteronomy contained a view of History because it aescribed the
relations between Yéhweh and Israel and the principles and ideolo-
gical truths which surrounded the birth and growth of the nation.

It remeins for us in this chapter to examine the Deuteronomic

History in the 1light of these principles and truths and to explore

it as an exposition of them.

The Deuteronomic History is not History in the modern sense of
the term; that is, in the sensé of §bjectivity and facturl reporting,
such as we might find in the writings of von Ranke. Rather, it is
an interpretation of the broad outlines of Israel's careef as a
nation. It is a didactic treatise constructed for the exposition
.of vhat the Deuteronomic 8chool of writers felt to be the spirit and
intent of Yahweh's dgalings with His people. It is an earnest retros-
pect designed to demonstrate the religious origin and character of
the successes and failures of the Hebrew Community. Thus, Dévid and
Josiah are commended and Solomon and Jepoboam are condemned. By the

standards of the Deuteronomic Oode they had been weighed and were

found either'acceptable or wanting.

The‘author or authors of the History were not unduly careless
or negligent with the facts of Israel's Past. He believed that Yahweh
had reveéled Himself in the real events of his people's national life
and that they were the embodiment of His guidance and reproof of

Israel. He regularly quoted sources and directed the reader's
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attention to them for the fuller treatment of particular individuals.

It is not by the neglect of historicel meaterials taet the author plans
to construct his great work but by the reinterpretéﬁion of eritical
bersonages and events.

The artificial character of the History is shown by the
following characteristics:

‘1. The menipulation of sources. The historian hed a dominant
interest to serve; namely, the description of the relations of Yahweh
in the nation of Israel. All that was irrelevant was given minimal
treatment. All that either supported his thesis brilliantly or
showed the effects of Yahweh's righteous retribution was gi;en exten-
ded treatment. Thus Omri is-given only brief treatment and his career
as a general isllargely passed over. We know of it only through other
sources.2 The civil accomplislments of Asa are rather uneven, but
because he carried on a program of religious reform he is cOmmended.B

2. The selection of events. Because events are part of the
media by which Yahweh spoke to his people, they assume tremendous
importance in the eyes of the historian. Such events as the deliver-
ance of the city or the destruction of the ordered life of Jerusalem
under Jeholachim and Zadekiah become good examples of the principle
of positive and negastive retribution an& are thus given extended

treatment. The episodic character of the treatment of Elijah indi=

cates that a selection had been made from the meterials in the

1 "The Book of the Chronicles of the kings of Israel,® ®"The book of
the Chronicles of the kings of Judah®. Montgomery gives a full
discussion of sources in Kings (ICC),Edinburgh,1951, pp.30=37.

2 fX.e. Moabite Stone, Assyrian Inscriptions.

-3 I Kings, 15:11,12.
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possession of the Prophetic Guilds. Through this process of selection
e certain biass could be shown and & certain thesis mainteined; namely
that loyalty to Yahweh and the fraditions of the Community could

lead & nation on to prosperity and national solidarity and that
defection could lead to disaster. By using actual events,‘the

author could impart to his readers a sense of the reality and the
gravity which he himself must have felt.

3. There is evidence of a change in motivation and in the
enlarging of persons who exemplify the Deuteronomic interpretations.
Since the cnarecter of the history was didactic rather than merely
factual, this could be considered a legitimate device. Gideon pre-
sunably began his militery cereer as an honorable man with an accept-
able faith; hubt his:eareer was changed by the writer to appear as
righteous battle for the Lord in defence of His honor against the
worshippers of Ba'al. He was very possibly a minor but energetic
and religiously ihclined chieftain; but he is changed to be the
leader of the entire nation in their fight against non-Israelites
and heathen deities. The‘army of Joshua is presented as a tightly-
knit, intensely loyal group of men and Joshua himself resenbles
Cliver Oromwell. They are never attracted by either the beauty of
the land or the hope of plunder. Although there is no free-ranging
neglect of facts, there is a clear reinterpretation of motive and
of attitude of heart and mind.

4, Another indicetion of the artificial character of the
History is the telescoping of events and the presence of a formal

pattern. The Conquest is presented as eccomplished by the end of
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Joshua. There is a sirict pattern in Judges of the sad plight of
the ﬁation as.the result of sin, an act of public penitence, the
sending of a Judge and the return to prosperity, to be followed by
en additional lapse into sin and idolatry, Both suggest that we

are in the presence of a formal retrospect raiher then of an eye-
vitness account. It is clear that we are dealing with selected
patterns and events which gshow forth the suthor's point of view with
a great deal of vividness and vitality.

We may thus gather from above that we have an artificial
presentation. We may take the further step and say that it is =
didactic product of the‘Deuteronomic schools. It is written to give
us examples of what is good and what is bad according to the standard
of Deuteronomy. The covenant which Yahweh makes with Joshua is a
morél and exciusivistic covenant which binds hiﬁ to a strict obser-
vance of duty and which requires selfless devotion. Because Saul
went aside from the directions and sanctions of Samuel he is con-
demned. He is no longer fit to be the Lord's Annointed and Samuel
is sent to find & new and a better king. The juxtaposition of
I Samuel 16:13 end 14 cannot be merely accidental but illustrates
that didactic intent; namely, to show why things happen the way
they do. The fallﬁof Solomon was due to a complex of factors, both
civié and economic; but the religious reason is given the greater
analysis. The historien saw that the lessons of History are best
taught by History itself and so he used these events and personages

to pregent his great lessonse.
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The History as we now have it, inculcates certain great
truths, which were fundamental to his thesis and which we must
understand if we are to accept the extreme and absolute judgements
which the author metes out to the kings or false prophets of Isrsael.

There is the principle of moral judgement. There is no appeal
against it or any extenuating or balancing circumstances which thay
be produced against such a judgement. The standard is fixed. The
rigidity of the standard may be demonstrated by the fact that previous
to the instituting of the anti-idolatry legislation there were many
kings who practised it. But in the recasting of the History, there
ig severe condemnation on all who do not gdhere strictly to the
principle of religious exclusivism.

There is the great truth that Yahweh shows his will through
highly moral heroes. Although he bases his reinterpretation on real
persons, the Deuteronomic writer superimposes upon them a series of
additions and expansions which raise them to a higher level both in
the eyes of God and in popular estimation. The obvious exemple is
Elijah, who presumably began as a man of great strength of personality
but who was augmented until he takes on semi-legendary proportions.
Although the example of the moral hero mey serve a variety of
purposes, perhaps the most important one from the poiﬁt of view
of the Deuteronomic writer is that the hero shows the acts of God
in terms of actual life as it benefits o; harms the Community.
According to Deuteronomy, life is to be lived in terms of religious

truths and attitudes, either mobly or meanly, either with joyous
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assent or rebellious disloyalty. In the lives of the great heroes
or the notable traitors the positive and negative aspects of the
Deuteronomic doctrine of retribution could be most clearly seen.

The most consistent note of condemnation comes to those who
are guilty of religious disloyalty. Defection from traditional
Yahwism usually brought with it a return to the revolting practices
of the Fertility Cults and the divorcing of ethical response from
religious practice, and so the condemnation was in great measure
justified. Because the people had been called to a distinctively
corporate unity within the Community of the Lord's Folk, the dangers
of idolatry were likely to be widespread. Jeroboam wes condemned
because he involved all Israel in sin, and not just because he him-
self wished to indulged in private defection. The return to idolatry
is considered to have been-peryasivé™:-~-, to have fostered a general
‘disloyalty.

This didactic treatment imposed upon all successes and tragedies
a tgeological explanation. It had been characteristic of the pfophets
to feel that God had acted directly upon His creation. Amos had said,
#Shall there be evil in a city, and the Lord hath not done it?“l The
impetuous end heavy tread of the oriental invading armies was seen
to be not merely the results of military ambition or the lust for
power but as the instrumentality of Yahweh in the exercising of His

righteous wrath. WNothing in cfeation is its own master. It is to

the great credit of the Hebrew thinkers that they rose above the

==——___.‘_____..‘”~ X
1 Amos, 3i6.

ety oy
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grossness of animism end seeing Yahweh in the temporary irregulari-
ties of Nature. But they did retain theif belief that Yshweh was
very close to His creation and was guiding it according to His own
Purpose. Therefore, the fall of kingdoms, the death of a king or
hig being stricken with fatel or loathesome disease, as was Uzziah ~
these were looked upon as the acts of God rather than as the wo;kings
of a more or less impersonal Nature. In such a light, the events of
History become the agents and. exemples of Yahweh's mighty power. It
wes in the understandable course of events rather than in some myste-
rious and arbitrary divination that the will of Yahweh was to be dis-
covered. There were rational and moral explanations of all that
happened if only men could read the signs of the times.

With such understandings in mind it becomes clear that the

Deuteronomic History is a careful and religious retrogpect carried

on over the events of Israel's Past from the Conquest to the Exile.
It is based on Deuteronomy and is an exposition of the doctrines end
statutes conteained in that Book. Upon the basic facts found in
original socurces the author has superimposed a deliberate interpreta-
tion consistent with his own deep conviction end faith that the God
of his fathers had created the nation and had guided her with
blessings and reproof, with good fortune and with pathetic tragedy
according to His own good Purpose.

We may now pass to a more detailed examination of certain
selected incidents from the History which the present writer has
chogen to illustrate the line of though contained in this introduc-

tion.
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The Deuteronomic History

The Books of Samuel and Kings provide uws with the history of

the Hebrew peopls from the idealized conquest of Joshua up until the
first das;s of the Exile, It is the position of ﬂn present writer
that they contain the juigemsnts and biases of the‘ Deuteronomic Scheol
of Histerians, and that they centaim, ameng other materials; an exposi-
tion ﬁighly deliberate and Systematic, of Déutemnemic principles.

The plan to bs followed is, an exagikination of t-.hla principal .
figires of Samuel and David and the somewhat lesser figure of Sa.ul,1
with reference to ths various sources from which we derive our informa-
tion. By such a method we may hope to ®ee how different points of view
gained expression and how the dis tinctively Deuteronomic .positi ons may
be compared anl iselated from the other treatmsnts. These figures

received siglifica.nt treatmert from the Deuteronomic writers anmi are

either commended or cond emned according to the Book of the Law.

Samual

The treatment o Samuel is amorg the mest elaborate in tis
Histarical Books; it is second in length only to that of David. He
is pictured as Prophet, Priest and King-Maker. I . Thoiigh® the Books
end after his death, they still bear his name at their head because
it is he who had set the pattern of absolute loyalty and who had annein-
ted both Saul and David, He is the trarsition-figure between the time
of the Judges and the firmly established Monarchy.

1 Omri, Ahab, Elijah, Manasseh and Josiah will be treated later.
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‘The primary sources were originally disparate and were gathered ¢
together at a later date. Up until the Exils these sources were in \
fluid relation to each othear and it was only during the‘ Exile t.h‘at a
redactor with pronounced Deuteronomic predilsctias braught allv of
them together, se that we have from his hand what is substantially

the present Books of Saﬁ;uel. The prinéipil seurces for the stories
{

of Samuel may be cited as fo].'\.ews?

The Sources favorable te the Menarchy of Saul:
1 9:1 ~= 10:16
" o11l:l - 11 :
" 13:2 e 7a; 15b - 18; 23
o 14l - 45
" 15
Date: 10th cent.

The Sources unfavorable to the Menarchy of Saul:
(Below identified with the Deuteronomic School)
1 8:1--22 (clesely associated with 7)
# 10:17~=24
" 12:1=25
Date: during the Exilee

There are various local traditions and cemtemporary
records and lecal hero-tales., An exampls of thsse
would be 19:2ff, 11.
The sources favorable to the Monarchy of Saul are prebably the

more objective and accurate. They are presumbly earlier and deals
more objectively with the facts, They presenmt Saul as a mighty warrier
and Samuel as acquiescing in his anneinting. In the faverable treatment
Saul is presented as the charismatic King and one who is admitted to
the company of the prophewt.s.l These factors alae would guarantes him

an enviable place in the line of significant men in Israel.

1 I Samuel, 10:5-8.
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However, when we come to chapter 8 of I Samuel we find a signi-
ficant contrast, The present writer feels that it is based on
Deuteronemy 17 with its unfavorable sentiments towards Kingship. He
here differs from Smith who feels that the warnings given in chapter 8
are such as might be given against any Oriental Mona.rch.:L The simila-

riti es with Deuteroncmy 17 are listed below:

1. Deuteronomy 17 requires that Israel be the birthplace of the

2, The king shall not engage in a pregram of persenal aggrandise-
ment, (17:16,17) I Sam. 8 lists both persenal agrandisement
and tyrannical rule, which often went together,

3. The Law states that there shall be unswerving leyalty te
Yahweh., The Samuel-passage cites as the motive for desiring
a king the longing to be like ether nations.

4. Deuteronomy 17 presents the permission for a king as a
concession to the sinful desires of the people ard as an act
of disleyalty. (14) I Samuel 8 presents the desire for a
king as an act of deep disleyalty te both Yahweh and ZBamuel,
Closely related to this chapter, though by contrast, is
I Samuel 7., In its idealised picture of ths penitent nation
and of firm loyalty to Samuel as the representative of Yahweh
it is quite Deuteronomic in tone and in character. The summary
nature of vs., 13 is typical of the doctrine that loyalty te
Yahweh results in personal prosperity and freedom from war
and privation.

5. I Samuel 10:17-24 again rebukes the people for their unwise
and irreligious choice that a king anl not Yahweh shall rule
over them, Saul is present ed as an unwilling conc ession, both
from Samuwel and from Yahweh.

6. I Samuel 12 contains a retrospect of the dangers of idelatry
and a confession of loyalty to the Law and to Yahweh, It
also centains a public confession that in choesing a king
the people did an evil thing, (vs. 19). Such a canfession
accords ill with the pro-Monarchy sources, for example, 9:16s

1 Smith, H.P., I, II Semuel, (ICC), Edinburgh, 1909, p.55.
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The distinction between sources is further illustrated by an
examination of I Samuel, 9, 11 and 12 which present an adulatory
picture of Saul. Chapter 9 cites the pious, honorable backgreund of
Saul, the express desire of Yahwsh that Saul be annointed and Attn clese,
intimate contact betwsen Saul and Samuel. Chapter 10 vs, 26 present
an appeal to the quickened cmsciece of the people: they lmd received
a new impetus for living when Saul received his annointing. Chapter 11
presents Saul as ths Lord's general who will fight His battles. But
in chapter 8 there is ne mention of an ammointed king or that Yahweh
will choose to act through a king. In 12 there is a strict prescrip-
tion of duties ard ideological pronouncemsnts rathef than a fulsome
stat_emmt of joy over a king. There is an atmosphere of limited
permissivensss rather than that air of celelration fourmd in the pro-
Monarchy materials. In the Deuteronomic source Samuel appears as
the critic and judge of Saul, whereas in the earlier source he is

the sympathetic and cooperative guids,
| Samuel was, then,viewed as the man who was to detemine natimal
policy and te dsfine orthédoxy. He was the person who was to maintain
the distinctive eharacter of Hebrew life, He is the saurce of ths
nation's motives and acts and hence of her History. He had aanointed
Saul to be king ard had aought another king when Saul had committed
the sin of defectian. It was Samuel who had defined orthodex practice
and could thus rebuke Saul for of fering sacrifice. It was this prophet
and king-maker who could determine the requisite degree of loyalty

and hence could slaughter Agag Whem Saul had spared. Only as the natim
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was closely loyal te Yahweh could she have a brilliant and sscure
place in the world; but if she turned away from Him then she could
expect the loss of her king and defeat at the hands of her enemies.
The pragmatism of Deuteronomy is quite apparent and Samuel is the

exalted spokesman of it.

David

Within the entire Deuteronomic History there is no more ample
treatment of a single personality than that of David. He is ths great
hero who had done the will of Yahweh in the midst of real life, Through-
out the circumstances of rivalries fa his throne, of family tragedy and
the warries of great wars David sought Jahweh's will and the strength
to do it. He is a person both te instruct anmli te inspire,

Our guide to distinctively Deuteronemic treatment is again

examination of tis sources. Although there are undeubtedly a number
of them, the more important are here d ted:

The Book of the Wars of Yahweh

The Court and Temple Records Date, ca. 10th cent.
Local tradisien

Deuteronemic Redaction Date, during the Exile.
The first three sources are muchearlisr and ebjective, Although they
come together to give a vivid picture of David they catained incidents
which were repugnant te the viewpoint of the Deuteronemic Scheol ~-
such incidents as his adultery with Bathsheba and his grievous war
with his own sen. These are to be found in II Samuel, 9-20, which
is a separate literary unity, apart from the more distinctly Deutereno-
mic materia]s.l

1 Kennedy, A.R.S. I, II Samusl, (CeB), Edinburgh, n.d.,p.6.
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The Deutercnomic passages contain two ideas of very great
impertance; namely, the divine approval of David as ruler ami the
first intimations of Messianism, This Redaction is a very late
product and quite possibly reflects Exilic feelings. Out of the
mature yet harassed judgemsrt of thab time came the convictia that
most of the tragedy that had befallen the nation in those breken
days had coms from a succession & bad kings enly rarely broken by
godly men, The Redacter read his julgemsnt back in the tjime of David.
Such a line of reasening guided his selection of materials, with twe
notabls results: ‘

1. The presentation o a shortened biography of Saul, te
the limits of I Samuel, 14:17--51,

2. The extraction of biographical materials abeut his favered
David from II Samuel, 9-=20, This extracted material form—
sd & basis of the present II Samusl 8, which serves as an
introduction to II Samuel 9-20, which is the Court Record.
Chapter 8 is an 1dealized portrait wsed to neutralise the
unsavery elements in the Court Record.

We may thus say that both Samuel and David were subjects of elaborate
Deuteronomic redaction, in the interest of presenting pious men who
sought to do the will of Tahweh and to lead the people of Israel in
that path.

It remains fa us to examins this Deuteronomic figure of David
and teo atfempt to relate him te the on-going purpose of Yahweh for

His natim, Two elemsnts are important:

1l

b Ebadr, geaBit., 5
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1. The portrayal of a righteous, pious, faithful man, who
could bs Ged's favorite and His own King, his Messiah
to His people to show them the ways of righteousness and
salvation from sin and from tragedy.

2. The. augmenting of that figure after the death of David,

until he became an exalted type.

The process of portraying the faithful man might be said to
begin with the attributing o the death of Goliath te David, whereas
it is prebably more true to say that the feat was performed by Elkanah.
The pious reference to the Lord of Hosts is father famal and studied
and quite possibly shows a bias; namely, that even at this early age
David had been an instrument for Ged.

The contrast betwesn the amnointing of David with the express
approval ef Yahweh and the cacession-aspect of ths annointing of
Saul is significant. David is the servant of Ya.hiveh.l The werds
of the Prophet Nathan are fulsome and unqualiﬁ.ed,zin contrast to
the dogmatic utierances of Samuwel over Saul. The mw king is bmmis ed
an everlasting Kingdom a.nd mercies that shall know no end. This is
the first intimatien of messianism: David shall be the arch-type of
the good, right_eom man, for whem Yahweh shall do mighty things and
who shall bring men to Yahwsh and teo perfect peace. The idealized
character of such promises is clear and is in great part dus te the
retrospsctive nature o ths Deuteronemic Redactor. Kennedy heigxtemB

the Messianic element here by relating Psalm 2:7 with II Samuel 7:1k.

II Samuel, 7:5,8.
Ibid., 7:3.
Kemnedy, &p. @it., p.226.

wnNH
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The final®Song of David®is a literary preduct frem a poetic seurce

and is gn'idealizod ccnfession of the power of Yahweh and of His
great marcies, In its emphasis on a righteous response it is appre-
priét’e'; te the Dsuteronomistts purpose of presenting David as the
great moral hero,
After his death David was further idealized. A process of
augment atien raised him even higher than the Sammel material. He
had beceme the favorite of Yahweh, for winse sake He would expend
His powsr en behalf of Israel when present circumstances threatemed
to unde the nation. The first instace of this augmntation is the
Dedicatory Address of Templs im I Kings 8:24-26. This has been identi-
fied by Hontgemryl and Skinnor2 as & Deuteronemic passage. David is
here the guarantee of the coentinuity of ths tilrene; he is the leader
in the ways of ensuring Yahweh's constant guidance, faveur and mercy.
There is alse the emphasis en David as the righteous king, against
‘whem later kings are to be adjudged either faithful er rebellieus, Fer
exampls, there is I Kings 15:3-5, with Jeroboam; I Kings 15:11, with
Asa; II Kings 16:2, with Ahaz; 18:3 with Hezekiah, The City of
Jerusalem is spared the onslanght of Senacherib's armies because it
is the city of David, II Kings,19:34. When Josiah receives his fulsoms
commendati on it is because he followed in the footsteps of David.(II 22:2)
The Deuterenomic treatment of Samuel and David &Lse important
to our study bscause they represent the distinct and slaberate work o« a

particular scheol of histeriegraphers. It remains for us te attempt

1 Montgomery, 6p. &it., p.193.
2 Skinner, Op. 8it., (Kings) p.lh46.
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to discover how the specifically Deuteronamic viewpoint is here
expounded and so to determine the natwre of this history-writing.

It was the apparent purpese of the Editor te present his
predispesitions in terms of reaJ. life and in these of well-known f
figures, se that hié principlss may be seen as a way of life rather
than being only an abstract ceds. The highly didactic character ef
the Deuteronomists's version is clearly shown by his selectia and
suppression of materials, The writer had a lefty metive fer present-
ing his histary and he was faithful to it even at the cost of minimfze
Ligs factual accuracy and large blecks of material which were prebably
aubhont.ic.l But the peint is, such material was net suitabls fa the
presentation of his lesson. By arrangemsnt and condensatien; by judi-
cious ommission of unsavo'ry incidents, the editer becams practically an
auther for he had recreated the figures o Samuel and David, and his
recreations have lived in the hearts o pious men who looked for the
clese presence of Ged im their lives, It was, hence, the desire of
the Editor te present to his countrymen two personages who were hereic
and worthy of emulation because they were faithful to Yahwsh. He wished
“to establish and edify the nation in the pious traditien of Gedly men
who by their faith and wisdem led the people to victory ever their

heathen reighbours and to a peaceful, prosperous natienal life, The

present Deuteronomic Redaction is the result of this train of metivation.
We may riow enquire into some of the specific lessons indidcasdd

by the Deuterenemic school in thé Books of Samuel, They were doubtless

1 B.g., II Samuel, 9-20,
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numerous, but the fellowing are significant,

1. The pragmatic character of prophetic doctrine, cedifi ed
in Deuteronemy , finds fulsome expression here, The price of defectien
is defeat, at the hands of heathens ani enemies. Se lang as Samuel --
as God's representative -- had charge of ths efficacious battle-
sacrifices, all went well; or so lang as h® had the final word on the
disposition of battle-speils all was suwccessful., But when Saul tried
t:o overstep his prerogatives, all ended in defeat and his own disgrace,
in the eyes of Samuel, Yahweh and the people. The death of Bathsheba's
first child is comsidered the punishment fer the sin of adultery, te
be expiated by penitience before Selomon comss as the Deliverance and
the way back to Peaco.l Conversely, when David seeks te psrferm the
pieus act of building the place of worship, he brings down the favour
of God and the throne is secured in perpetuity. This pragmatic charac-
ter of History is alse denoted by the idealized character of I Sammel 7:
all was peace and order when Samuel was respected. The sinful desire for
a kiﬁg brings on the people the treubls and anguish of disleyalty and
unhealthy ambitiens. This pragmatism may bes stated summarily: adherence
to Yahweh and te the ways of life He has given through Law and Prephets
will bring national selidarity and personal presperity and will impart
a writhwhile character te life; but defectien brirgs disaster, both
personal a.nd corporate,

2. Clesely bound up with the first cemsideratien are those of

loyalty and exclusivism, The predilectien of ths Deutercnemic auther

1 N U = peace, Yahwelds wrath prophesied by Nathan, II Samuel,
12:14.
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for a theecracy is shewn by his anti-Meonarchy sentiments and his
sager acceptance of the original David as the basis for his recens-
truction of him as a pious figure, who delighted te do the divinebwill.
The Deuteronemist had required that the natian have no dealings with
other nation. Israel had begun as an elsct natim, chosen threugh the
exclusive faveur of the greatest Ged of .tha universe.l It was part of
the duby and the dignity of the natimal leaders te maintain the exclu-
sivensss thus incumbent upen this elect natian. The purpese of Israel
was to bs a righteous Commmnity dodicated te Yahweh as He had revealed
Himself in the Patriarchs,law and Prophets, Samuel arnd David are ideal-
ized as righteous, joyous servants who tock upon themselves ths responsi-
bility of teaching and showing tle people the paths they should walk ==
Samuel as the authorized prophet and David as the locus of public sentiment,
We may thus say that beth are placed in a succession of pieus
men through whem Yahweh waked in erder te create a n’.ghteogs nation. The
Deuteronomist wished to demenstrate that Yahweh had been planning a
Community which should be faithful te Him in terms of actual life,
rather than in ths pretected atmesphere of a cultus. Upen the basis of
the real figure of David he buils ﬁhe present earnest and admirable
David which has captured the imagination of subsequent Histery. However,
he has not made an ancchronism; the author shows considerable respect
for local coler and the corditims of David's own day‘.zfu The Deuterenomic
principlss are therefere not limited te a beek but are shown forth in
a series of active careers and persens, who can inspire loyalty and
affection and could lsad men to love Yahweh with the whole heart, seul
and might.

1 Deuterenemy, 7:1ff.
2 Kennedy, §p. €it., pp.12,13.
)
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The Monarchy is thus seen not teo rest on the acts of men but
upen the Plan of Yahweh for His people. It stands in organic relatien
to the great Deeds of.tha Deliverance am the Giving of the Law. The
present writ er has already taken the pesition that the J Decument was
prompted by Patriotic sentiment amd was invoked as a further suppert
of David's throne.l The command fer loyalty is not so much from a
king ambitions te keep his kingdem in peace and order as from Yahweh
Himself who from the first had been in charge of the natian. The present
writer is in agreemsnt with Noth, that. the Deutercnemic Histery extends

2
frem the Patriarchal Promises to the Exile, although the real unifying

criteria came frem Deuteronomy.

Te canclude., The Books of Samuel are thus seen to be tremendous

impertance in the study of the Deuterecnemic Histarians. They establish
the Deuteronomic ideologies of retribution, leyalty and exclusiveness,
They present us with the Davidic Menarchy as the idealized Community.
They give us arch-typal patterns for future Judgement. They present
the Community and its leaders as cooperating se clesely with Yahweh

as to be cansidered human extensi ens in His werking-out o His plan,

Accerding te the Deutercnomic version of the Books of Samuel, Ged is

pictured as warking tirough the men He had called and strengthened so
that He could accomplish His will on earth. The Deuteronomist has
accemplished His purpese: he had shown that Ged is presemt in History
and that through man's freedom and affectien He can accomplish His will,

1 The reader is referred to page 55 of the present writing.
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Omri and Manasseh

The two figures of Omri and Manasseh afferd us clear examples
of the typical method and dectrinal outlook of ths Deuteronomic Histe-
rians. Because these kings did not follew the line deemed right ani
valuable by the Deuteronemic Scheel they were condemned as negative
examplss of kingship., The adulatery treatment of Josiah is centrasted.

That swh a judgement is quite subjective is the pesition here taken.
Omri

One need but examine the extra-Biblical seurces concerning Omri
to redlize how minimal and uninteresting is the Kings treatment of this

king. Such documents include:

~a: The Meoabite Stone Date, ca. 9th century, ;
b: Assyrian Records and Date, ca. 9th century.
Inscriptions,

The Moabite Stene centains the fellowing werds:

"When Chemosh was angry with his land, Omri, King of Israsl,
held Moab in subjection for many years." 1 (lines 4,5)

1 bl
b9’ T4p 0
Cgrtain Assyrian Inscriptims alse carry msnition of Omri and

identify Israel as the lami o Omri.("Bit Omri") Examples follow:

1 Bennet, W.H. The Moabite Stone, Edinburgh, 1911, p.2
2 Ibid., p.62.
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¥..owho(Adad Nirari) conguered from the bgnk; of the Euphrates,
the Hittite Country, Amurru in its entirety, Tyre, 8idon, the
land of Israel (italics, Mercer ) Edom, Palastue.ee® 1

(Celakh/Nimrud/

inscription)

8(Bit Omri) all of whose citieg. on my former_campaigns I had
added to my territory.® (Annals of Tiglath Pileser IV)'
: . (Date, 8th Century.) 2

The judgements of modern scholars also present a more compli-

mentary picture. Noth speaks of Omri as an energetic and capable

soldier who rose from the ranks of the mercenary armies and through

ability became king. Oesterley and Robinson consider him a great

king. "Under the house of Omri Israel rose to a height which she had
4

not attained since the death of Solomon.® Omri had attempted to

raise the standards of culture by meking commercial alliances with

the commerciel and cosmopolitan center of Phoenecia. He had made

extensive conquests, had strengthened his nation and had caused it

to be knewn among the other nations.

5

However, when we turn to the Kings sccount, we find a decidedly

different picture. The man who has been porirayed as a formidable

opponent and one of far-sighted commercial ability is here pictured

a8 betraying the best interests of the netion in terms of idolatry.

He is considered the worst of all Israelite kings since Jeroboam.

Beyond the minimel citation of his changing the capital and his death-

notice there is nothing but severe rebuke.

\Jt BN O

Mercer, op. cit., p.34.
Ibide, pe39.

Noth, M., The History of Israel, London, 1958, p.228.

Oesterley and Robinson, A History of Israel, Oxford, 1923, p.287 (Vol.l)
I Kings, 16:16-28.
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iwei .. This may be explained by referring te the view-peint of the
Deutoror;;n;iq Editer. His main interest centred in the relatien ef
Israsl to the Yahweh of tls Fathers, and ef David., All else was
secendary. By this criteria Omri had failsd., It made little dif fer-
ence that as a king he had made territorial gains er had initiated
highly prefitable financial ventures. He had permitted mréhip en
the high places armd thus had violated the requirements of religieus

exclusivism, Hence he is cendemned.

Manasseh

All the factual informatien we mmve of Manasseh!s reign is
that he ruled for fifty five years and that he fellewed a pre-Assyrian
pelicy. He fellewed a peolicy of synchretism and shed innecent bleed,
presumably that of martyrs fer the caservative cause at a time of
persscutien.

The remainder of the chapter censistis of a Deuteronomic Sermen
and a death-netice. This Sermen is the basis fer the treatment by the
present writer.

Yhese practices of Manasseh censtituted a repudiation of the
Covonant-based ad idealized Menarchy ef David. David had held his
throne in ths framwork ef pepular appreval and censent. "The Israelite
king was thus, if 'ito may use the | phrase se early, king by centract, net

by natural right.® Manasseh denied this and disregarded it with a

1 Qesterley and Rebinsen, 8p. 6it., p.229.
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calleusness and a thoereughness which although typical ef the practices
of other natiens was quite at variance with the traditiemal Israelitish
Covenant. David had feund it necessary te make restitutien fer his
sins and %o be cognisant of puialic preregatives. But the thareughness
and high-handed tone of Manasseh!'s policies leave very little greunds
for our thinking that he was very much cencerned abeut public sentiment.
Apart frem his repuiiatien ef réiiglcus exclusivism and his renewal ef
a synchretistic po_licy his reign was highly socular in character rather
than giving full reem to the religieus feundatiens anl sanctiens of
the Menarchy.

As grave as these sins are they are all eutweighed by the renewal
of an idelatreus pelicy. The Deuterenemic denunciatien is heightened
by a series of cemparisens: with Ahab,whe was pz:evimly deneunced and
made te bear the respensibility eof the uphea.vaj. under Jehu and Hazael;
and with the Amerites who had beceme types of revelting practices. The
exkent of Manasseh's idelatries was wide. It included much that weuld
degrade a highly meral re]:igion te the level of magic ad ef attempting
to bend the fereknewlsdge and power eof the Deity to the 1ﬂ§er desires
of msn. The traffic in enchanters and wizards suggests the stultifying
~effects of divinatien with its nen-meral elements and its cultivatien
of cerrupt and venal practices. Thev reintreduction ef synchretism and
idelatry had dene much te take away that sthical incen'f.ivo which .had
had bsen a strerg peint in traditienal Yahwisk and which had centributed
mightily te the meral fibre of earlier times. But the reign of Manasseh

had seen the ravages ef idelatry in the persecutien ef the caservative
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slements of the State ard in the deveting ef wualtﬁ te the ®hrihe
treaguriea. -

The renewal eof idelatries was, by streng implicatien, anabanden-
ing of the exclusive character ef traditienal Hebrew religien. The |
Law had enjeined upen the pesple an exclusivistic attitude toward ether
na:bicns.' .But the practices ef Hanasséh,ir‘xlicabe thé.t he was quif.o
willing te ge te extreme lengths te identify himself with the ways ef
other natiens. "He made his sen pass threugh the fire.”l "He rebuilt
the high pla.cos."2 All in all, the peried of his reign was a repudiatien
of the great Past, when Israel had given willing service te Yahweﬁ and
had served Him with exclusive 1¢alty &xd meral living. -

The Deuterenemic character ef the cendemnatien ef Manasseh may
be illustrated by cﬁnparing him with David as an idealized Deuteronemic
figure. By this time David had beceme a type‘as well as an actual man.
Many of his faults had bsen minimized and he was cmsidoredTg;r-JT-?z.Z
He was thus the standard ef leyalty amd of judgement. He was the main
bulwark of sacral natimalism., It was under him that the tribes had
been drawn tegether and had made the dream of natimhoed cencrete. Aleng
side of the natienal develepment had ceme religi eous exclusiveness, ’fhe
Deuterenemic injumtﬁ.éns thak man sheuld use all his facult.ieg te serve
Yahweh and Him mlyR had feund an example in David, But ths peried ef
Manasseh was anything but exclusivist. The idelatry and divinatien

spsak enly too clearly of accemmodatien and the deliberate adoption
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of fereign rites.

The idealized David was alse ths suppert ef erthedexy. He had
shewn great willingness and desire te build an dpprepriate dwelling-
place for Yahweh and because ef this had received His commsrdatien
threugh His prephet, Nathan. He had beceme the example ef eager
service te Yahwsh in all areas ef life, Hence, his attitude teward
religieus matters was cersidered standard and erthedex., The camtrast
here is equally great. Manasséh had replaced David's clese and refresh-
ingly spentaneeus relatien with Yahweh with hsavy and thick separatioens
made up of elaberate rituals aml the devieus, cleuded ways o divinatien
and eccult prophecy.l The final®Sene of David"had presented Yahweh as
the Guide in ethical crises and és the Giver eof rightecus julgemsnt. °
The later king replaced this with the attempt te centrel the Déit.y
tireugh sacrifice and cultic ceremeny. D#vid had carried en the orth edex
practice of clesely identifying the meral will of Yahweh with ths civil
cede, But in eagerness te premete tyranny and abselute centralized
centrel Manasseh rejected the cenceptim ef ths sacredness ef the Law
which was binding en king as well as en peepls. In its place he put
his ewn will and his ewn acquiescence to ti» cuitic bans ard prehibi-
tiens that were part and parcel of the fereign systems,

‘We may thus say that Manasseh was cendemned by the Deuterenemic
Editer because he deliberately rejected the .geedly example of David
and ef these statutes and well-established custems which theugh unwritten

were of an autherity that no man might preperly ignere. The cendemnatien

1 II Kings, 21:6.
2 TT Samuel, 24:21ff.
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falls inte three distinct parts: 1, the reintreduwctien of idelatry; 2,
the break with traditienal exclusivism; ami 3, the blaming eof Mma?seh
fer the tragedy of the Exils., The king is causidered te be under the
Judgement» of Yahweh and ths censurs of geed men.

Altheugh eneugh has prebably been said abeut the nature of the
idelatries, it may be well te note the manner o« the Editer's presemta-
tien. It i_s enti rely nogativo.l Here we are given a list of cendemna-
tery netices of sins and ef fences, Whatévor goed Maﬁassah may have dene ,
vhatever increased cemmercial activity he might have initiated, is quite
passed ever, until we are left with nething but evil acts. The Deuterenemic
Editer's criticism is virulent and abselute in character. He ha.s.' created
a veritable menster of iniquity. | |

The extreme nature of this cend emnatien is indicated by his ascrib-
ing the tragedy ef the Exils te the sins ef this king? This message is
said te bs delivered te the gedly element s in Jémsalem threugh the
accredited channel eof the prephets. The full system of revelation is
here wed, and there can be ne questieming it. Altheugh it is perhaps
true that the Hebrew natien fell because of internal weakness and the
rejuvenated strength ef Babylen, still the Deuterenemic Ed:i.torv held fast
te his versien, that th® natien had fallen at the hand ef Yahweh because
éne of her eminent sens had cemmitted terrible sins._

This treatment of the reign ef Manasseh is typical ef beth the
aim and msthed ef Deuterenemic Histdériegraphy, fer three reasas: 1, it

is geverned by the Desuterenemic requiremsrts of purity ef wership and

1 At least with Omri we receive seme intimatien of pesitive achievemsnt.
2 II Kings, 21:11-15.
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exclusive leyalty te Yahweh in civil as well as religieus affairs; 2,
it shews the Deutorpnomic dec trine of pragmatism and retributien;

and 3, this results in a didactic treatment rather than a mere
ebjective stating of the facts, This treatment is a negative exampls;
because it is net what Yahwsh requires ef His peepls He will bring His
wrath upen them. Yahweh will indicate His purpeses and His principles
threugh His pesple, whether it bring bliss er misery. _ A standard

has been previded the pseple and it has bsen a.ppliocl;:L and they have

been feund wanting. Hence, they shall be put away in Exile.

Jesiah

The Deuterenemic treatment of Jesiah is but ene .expressien eof
the peried eof natienalism threugh vhich the arcient werld was passing
at this time. The fall of Assyria had msant the chance fer independ-
ence for all ths majer natiens -~ Egypt, Babylen and alse ths Hebrew
Kingdems, Within this larger framewerk of nati enalism, the Deuterenemic
writer has fitted his cemplimsnt ary picture ef Jesiah and the Refermatien
that was accemplished in his time amd umder his enthusiastic spensership.

“Altheugh the Refermatien did centain civil elements they are

2
subsumed under a religieus heqd. The cemtral principle tlat all must

1 The present writer accepss the pesitien that Dsuterenemy was written
during the reign o Manasseh, Fer additienal treatmet see pages 83
of the present writing.

2 Perhaps ths best example of this weuld bs Deuterenemy 12, which,
presumbly was added at the tims ef the Refermatie ef the Cultus.
Altheugh there ars certain verses which suggest an earlier date
(which may be deliberate anachrenisms te suggest this earlier setting)
e.g., 9-11, still the chapter as a whele reflscts tene of drastic
change vwhich was prevalentat the time. The recurrent phrase"...in the
place where the Lerd thy Ged shall cheese" (5,11,18,21 (with variant)s,
26) suggests the steppage ef lecal shrines which was characteristic
of the centralizing-pregram. After the specificatiers and requiremerts
are given, thers is ths familiar Deuterenemic premise of swcess,",..that
it may ge well with thee.." (28) Fermsr cultic practices lad mat tragedy
and the less of the wheleseme gifts ef Yahwsh. Deuterenemy 12 is the

practical legislation fer the carrying-threugh ef the impulse teward
unity which was se typical ef ths Jesianic Refermatien.Fer additienal .



121.

be dens with Yahwsh as the first thmgﬁt and cens ideratien finds
expressien here. Hence, the entire Refermatien is presented in
religieus terms, Fer example, the destructien «f the pagan :f.hxinos

ard the expslling»of the diviners presumably stepped many cerrupt
financial arrangemsnts and ether ef fensive prgctices, but we hear
nething ef this, The principal reasen fer their destructien is that
they carry en a religieus practice cetrary te the will of Yahweh s as
Law and Traditien had defined that Will. On Jesiah's part this my be
demenstrated in a number ef ways. Under his instigatien the Templs was
restered and the elder cultus revived, This indicated a desire te return
te Yahwsh after the outrages of Manasseh. When hs heard the Law frem
Hilkiah and Shaphan h® was se appalled that he went threugh a psried ef
penitence, which was presumably mere than a selfish fear fer the lenge-
vity ef his threne and was metivated by thereugh searching ef heart and
spirib. The appeal te Huldah the prephstess is quite characteristically
Deuterenemic in its religieus ters: it invelves cend munatien fe sin,
the dectrine that the geed man shall live in peace and that fer his sake
the herrible future weuld net immediately cems abluh.:-L Chapter 23
begins with the public assembly which Jesiah calls se that he ceuld
again bind the peeple te the Law and te Yahwsh. "And all the paple‘
steed te the Canant."z Frem henceferth there was te bs a nw depen-

dence upen Yahweh ard a nsw clesemess te Him, This was te bs a mtiter for

1 II Kings, 22:15-20.
2 Tbid,, 25:3.
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all the peepls « The days ef tyranny were thus cendemned and the

elder, mere demecratic ways upheld, The thereugh-geing purge ef
Jerusalem frem the centers of idelatry was net enly central te the
Refermatien but shewed that it was in line with all the previews
attempts te bring the pespls e right relatien te Yahwsh. Many ef
these refems were pessible because of the retum te influsnce eof the
prephetic party and their insistence en pepular religieus metivatie

in civil affairs, During the reign eof Manasseh the mere cerciliatery
elements were in contf:l, having received ths suppert of the king, with
the resul$ that the censervative slemsnts were suppressed anmd a full
pregram eof accemmedatien and synchretism was carried eut. But with
their revival under Jesiah the prephetic party arese te preminence and
centrel. They net enly refived traditienal Yahwisk but centinued their
age-eld practice ef calling the pseple back te the Law. Upen such a
basis as this we may inquire inte the public effect of ths Refermatiem.
In this way we may cems te see hew the public enactments aml requirements
of Deuterenemy were put inte practice.

The revival had breught with it a retum te the elder, mere direct
~ ethic ef the fermer faiih., There was ne lenger eny seeking ef the will
of the Deity threugh ths deviews and ebscure mdia ef ths diviners bub
rather threugh a mere direct, mere transparent sthical respense. The
relatien between the Deity ard the censcieus act ofbman had bsen clese,
traditiemally; yet during Manasseh!s reign it had beceme separated; but
the Refermati en restered the public te this clesensss se ttat ence mers
the quality ef religleus experience was either made er marred by the
meral respense. The strenueus ethic was again in ferce and must have

preved a bracing centrast te ths mass-appesal ef ths fermer cul t-wership.
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The revival of the traditienal breught with it a recrudescence ef
natienal ism, Previeus te this, the accemmedatienist pelicies had admitted
the prevalent secial as well religi eous abuses, such as judicial corrﬁp-
tien and unsavery sacrificial medes. But the reign ef Jesiah is inter-
preted as starting andbfinishing a thereugh purge of all alien cgrruptions
in faver ef a rebirth of leyalty and exclusive service te the cause of
Yahweh, Hence it is that the Refermatien was net carried eut in a vacuum
or restricted te -a sheltered cultic setting. {Im its pregress it breught
te the fere the days when Yahweh had received willing service and under
Him the natien had been respected by the rest of the werld., Inextricably
beund up with the legitimate religi eus aspirations were the hepes of a
revived Davidic State;l In this fermer king the cemectiers between
civil enactmernt ard the Divine will as revealed in Law and Traditien had
reached that degres of refihement felt te be se necessarily and se truly
religieus by the Deuterenemic Scheel., Hence, te cepy the brilliant
natienalism ef the time of David was te bs in line with Deuterenemic
theught and precept. The Befermatien was an appsal te the whele life
of the Hebrew Cemmunity. It was te restere right relatiens with Yahweh;
and te the Helrew mind, in its concreteness, that meant all the richness
of geed living as well as spiritudl religien. "The whele werk (I,II Kings)
is written te demenstrate the seurdness, both in theery and in practice,
eof the Deuterenemictheory ef life, with Jesiah as the greatest exampls

2
and preef ef its value,” The revival ef religieus nationalism must

1 Wright, G.E., Deuteronemy, (IB), Nashville, 1953, p.323.
2 Snaith, I, II Kings (IB) Nashville, 1954, p.k.
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have prwed: stimulating centrast te the lax morals aml lew secial
tens eof the former reign and its offences te the purity and sqpity

of the earlier Yahwism, Hence, we have net merely a reactiemry
mevemsnt ﬁotivatod by nestalgia but what was just as much the basis
of a Qound, pregressive pelicy. In this cennectien Snaith cites Ames
3:8 as the general tasis ef I, II King l. Only as Israel could retum
te this fundamental explanatien ef Yahweh's dealings with her, ceuld
she hepe te get back her equilibrium and seundmsss and ge ahead ’:

a better individual and cerperate life. Only in this way ceuld she
get back te that impreved general to.no which weuld.be _her salvatien
and her strength ef days. Becawse Josiah had carried eut a referm
which premised se richly e« these hepes axl standards he received the
fulseme praise ef the Deuterenemic Scheel.

On the basis eof these censideratiens we may mere clearly understand
why the treatment of Jesiah is se distinetly Deuterenemic, It is the
mest distinctly Deuterenemic encemium in the entire Histery. On such a
basis as this we nn.& cems te see hew Jesiah came te be the piews and
righteeus man whe actualized the hepes and stardards ef the .School
which had preduced the great Histery. He is pertrayed as the Davidic
here-king whe can bring the peepls back te Yahweh after a peried ef
rambant. ard tragic defectien., He can bring the cerrect erientatien

te life by previding a bstter habitual center of wership. He is able

te revive the excellent hepss ef the Fathers and turn then inte a

1 Snaith, Op. @it., p.7.
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feundatien ef a higher quality ef respense, and ffom this will flew
a superier ethic and a selider, better-integrated secial erganism.

He had alse resteed the successien ef pieus msn, Ever since
the beginning ef Hebraic histery, since the time of the Patriarchs,
Yahweh had always heard and henered the appeal ef the rignte'ous , piews
man, Such a censideratien feund emimsnt exmressien in Abrahml and
Davjd, The sense eof these passages is censidered te have bemn fulfilled
An Josia.h.3 He fulfilled his recegnitien of the Past by helding the
Passover.h He net enly did Yahweh's will but enjeinsd upen the peeple
what he censidered te be an inescapable invelvement. Th;{s-Refrm was
nsver the private and eften erratic mysticism «f an Akhnajen; rather,
it was an appeal te pepular acceptance and enthusiasm, It ;focd o«
fell accerding te its effect en the Cemmunity. The destructien of the
idelatreus places and the stepping eof all traffic in divinatien and
magic were fer the pretectien ef the pesple. The resteratien ef the
Cemunity ;hared fully in the referm eof the cultus, Hence, in Jesiah
we lave the fulfillment ef me of the prims facters ef Deuterenemy: |
the actualizing ef Iérael as Yahweh'!s Felk whe were te serve Him and
Him enly with the whele persen. ? Tte

This interpretatien ef Jesiah, in its fulsemeness is thus censi-

dered te be based en fact, He had restered the centrality ef Yahwsh

1 Genesis, 18:23-32,
2 I Kings, 8:25.

3 II Kings,22:2.

4 Ipid,., 23:21,22,

5 Deuterenemy, 7:1-15.

"'
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and had thus delivered the State frem th§ deadening effects eof r_eligic;xs
idelatry amd civil cerruptien., With him at the head there was every |
stimulatien te the truly humane qualities and metivatiens. Ths renswed
respenss te traditienal Yahwism had del ivered msn frem the stagnating
offects of a religien of mass-appeal and. had restered ths deliberate
and ethical resperse. Beth the dignity and humility ef meral integ-
rity were again in ferce, He had fulfilled the requiremsnts ef reli-
giems and natienal exclusiveness, ' Frem henceferth Israel was te be
mere truly separated te Yahweh, in righteeusness, truth and enlightened
levey Threuygh him the peepls might alse turn te the Lerd with all
heart ard soulb and might accerding te the Law «f Moseas.2 In him the
grewth is cemplete., The labeurs ef Patriarchs and Prophéts and of

the thinkers ef the Deuterenemic Scheel find a peint ef magting — and,
mes t impertantly, this peint ef meeting j.s net in a.z-th:ry or a precept
but in a warm, admirable human 1ife, The praise of the Deuterenemist

is fulsem but much ef it is justified,

1 The present writer accepts the pesitien that 23:25 is the clese «
the First Editien of I, II Kings. See feotnete 1 en pagei2i ef
present writing, :

2 1II Kings 23:25,

te
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Epilogue

The Second Edition of the Book of Kings includes the
saddition of II Kings 23326 to the closing of the present book,
at 25:50.1 Although it is still a product of the Deuteronomic
School it bears an entirely different tone from that of the bright
adulation of Josiah and his Reformation. There is a strain of melan-
choly about it that demonstrates the heavy working-out of Yahweh's
retributive justice rather than His positive blessings. The Deutéro-
nomic principle tnat sin and defection bring disaster is here in
full operation.

The opening verse (23:26) is characteristic in its moralising
tone. The Exile was the result of the déad-weight of Manasseh's sins
and idolatries. Because the people had supported them they mﬁst
bear the brunt of that king's wrong-doing in the sight of Yahweh. This
weight was so0 heavy that not even the good heart and pious life of
Josigh could prevent its baneful effect. All he could was delay its
coming and give the people a period of better life. His early death
cut off what might have been a substantial period of cleansing and
conservetive strength.

The pragmatic character of Deuteronomz2 could ﬁot be denied and
in this case receives an expression that is both poignant and severe.

Though Yahweh is willing to bless and to create He will not hesitate

to curse and to destroy if His Law is neglected or condemned. Because

1 Pfeiffer, R.H. Introduction to the 0ld Testament, New York,1941.
He offers the following dates, which the present writer accepts:
First Edition, 600 B.C.

_ Second Edition, 55 B.C. pp. 379,410.

2 B.z. Deuteronomy, 11:26-28.
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the people had followed Menasseh with all the enthusiasm of ill-
governed passion and had let fall the bars of restraint and propriety,
because they had substituted the languourous incense of self-indulgence
for the fresh wind of Yahweh's demands, they brought upon themselves

the terrible wrath of His Judgement. Hence, the punishment of the
Exile had to come: the very fact of a moral universe necessitated it

1
and worked for its coming. The retrospective and formel Song of Moses

cites this direct moralism. The basis of calamity is not a flighty
Power but a Deity Who has made provision for a sinful rebellion ageinst
the love and goodness which He had always shown and was willing ever

2
to shows This intense moralism is also shown in Lamentations.

This waes certainly a comprehensive tragedy, but there were
doufts as to whether this is actually the final word and that Yahweh's
forsaking of His people was his final act concerning them. These '
doubts have been discussed by Von Rad.5 According to him, the
sentence of the Exile was not the last word. Even during the Exile
God would be working for his peoples'! restoration and dignity. When
Evil-Merodach honouﬁfd Jeheiachin and took him out of the shame end
constraint of prison, this“ symbolised the upswing of the fortunes
of the Israelites. Even in the midst of captivity and lethargy the

people discovered that Yshweh was their God and not the idols of

their captors. Although this theory has much to recommend it, the

1 Deuteronomy 32, especially, vss. 35-42.
2 Lamentations, 4:16. See Gottwald, Studies in Lamentations,London,1954,

PPe85,88.
3 Von Rad, Qp. €it., p.95.
411 Kings, 24127-30.
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present writer still feels that when the Exile had finally come it
closed a definitive era.

Because of this captivity the glory of the nation was too
severely shaken to recover its former prestige and place. (The Restoration
under Ezra was through the permission of an alien king.) The State
which Deuteronomy had served so well had ceased to be, and with it
went much of the cogency of ~the law. From henceforth Israel ‘was to
be an ideal quantity rather ‘;.han a political reality. There had to
be a greater, more subtle and intimate rela;c,ion between Yahweh and
His chosen people than had heretofore prevailed. That greater inti-~
macy is reflected in certain of the psalms and in the lyric poetry

of Jeremiah, who had arisen to be one of the foremost critics of
1

Deuter onomy.

1 Skinner, loc. €it., (P and R); also Bewer, Op. Git., p.135.
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Excursus on Eli jah

After the Osrmel event Elijah had fled for his life to Mount
Horeb. He was a beaten man. M...and I, even I only, em left'.l At
Horeb he receives a commission from God which encourages him and
acquaints him with God's purpose for Israel. He is to crown Hazaei
king of Syria and Jehu King of Israel. He is to appoint Elisha as
his Successor, so that the prophetic office may continue. These
men are to perform God's will for the nation, iﬁ that they are to .
act as His scourge against idolatrous Israel. Elijah is further
encouraged by the seven thousand who have not bowed the knee to Baal.
In the two future kings werare to see God's hand in history, in the
overthrow of the kingdom of Ahsb and in the establisilment of thoee
who will rule according to His will. Jehu was crowned so that ﬁe
might avenge the wrong done by Jezebel to the prophets of Yahweh. He
considered the massacres he ordered to have been at the behest of
God as He had spoken through the prophet Elijah. After he had slain
the Baal-worshippers he received God's commendation and the promise
that his family should occupy the throne for a number of generations.
Thus runs the 9th chapter of II Kings.

Hazaeel was also considered the scourge. As King of Syria it
was his duty to make war against Israel and to "cut it short." (II Kings,
10:32.) His wars against Israel were thorough and probably fenatical

and brutal. 8o, it would seem at this point that we have the actual

1 Kings, 19:10.
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-
werking-put ef Ged's pregram as He had presented it te Elijah en Meunt
Hereb, The presemt evil kingdem had fallen, by the hands ef Jehu

and Ha.zael.'

Actual events gave a rathér dif ferent picture. Altheugh the Qrient
was fairly censtant in its practice eof brutality, still the bleedy days
of Jehu were excessive, Thsy appsared te bs semwhat shert-lived and
the natien returned te bad living. And yet, the prephetic interpreta-
tien speaks in large terms, as theugh they felt that this was geing te
be the thereugh cleansing ef ths natien. The qusvstim arises, is it
pessible that this is a prephetic reading-~back ef the theughts and
desires ef a later age. If this is pessible, then the prec ess ef
reasening might have gems aleng in such a way as this:=~ Yahweh has a
purpese fer histery; namely, te create a natie that is faithful te Him,
He may be depsnded upen te reveal that pupese te a preperly accredited
persen., That He actually has revealed it is shewn by the careers of
Jehu and Hazael and their acknwwledgement that they were swre that they
were deing his will. But if they perfermed His will, they must have
knewn ef it, it must have bsen revealed te them. The qusstien thus
arises, whe ceuld have been sufficiently eminent and qualified te be
the bearer ef such a great revelatien.

In the Hereb cemmissien ws read that it was Elijah, whe received it.
Mentgemery censiders this te have been a later addition.l Is the fact of
its being a later additien a geed reasen fer belisving that it might be

& mephetic reading-back? It might be censidered se if it fell in with

1 Mentgemery, Op. 8it., p.315.
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more specific evidence. If 80, it contributes materially to the main
emphasis of the present Thesis:-~

1. It represents the conscious realization by man of God's Burpose.

=
G e

2. i£~iepresenté the Deuteronomic interpretation of actual

historicel events.

It remains for us to exsmine the evidence in favour of the
view that this passage is a reading-back of the later prophets. Although
the Elijah we have in the present form of the narratives is a combina-
tion of fact and legend, still it is probably safe to presume that
there was beneath the overlay of the legendary a tremendously virile
and dominant personality. He was able to influence people and wes in
line with the later conceptions of Yahweh, though he was in many ways
far behind. In his own right and in his own day Elijah had gained a
reputation for uncompromising loyelty to Yahweh and for sympathy with
the poor. His impress on his own day wes suchvas to attract to him
all manner of legends which fitted into the sympathies of the suppor;
ters of the older, more austere days of the desert-period. These
legends indicated fortitude, courage, intrepidity, strength——-all:8f
which would have called forth the admiration of the conservative -
elements. Among those elements were the Sons of the Prophets who®
rallied round him and cleimed him as their voice. As James has
remarked, "...they were his disciples; through them he opgrated.'l

They were presumably responsible for the first writing-down of

the Elijab=stories. The more he showed himself opposed to the soft

1 Jemes, F., Personalities of the 0}d Testament, New York, 1959,p.185,
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ways and the lax standards, the mere he becams ths Yahwist fer his
generatien. It is quite pessible that upen swh an histerical feunda-
tien as this tIs Deuterenemic editers felt that they might build the
pressnt figure eof Elijah., A persen ef such parts ceuld be entrusted
with the great secret, even theugh hs shewed weakness and fear. Ged
ceuld use him ard lend him strength. N
Let us new examine vafieus piseces ef evidence fer the visw tlat
the lsgendary material and the added incrementia are sufficimtly
Deut erenemic te justify the view that they came frem such a seurcs.
The latter additien of the cemmissien passage has bsen neted and

the autharity ef Mentgemery adduced in its faver.

| There is much in the Hereb ani Carmel steries te suggest distinc-
tively Deutoron«;zic recenstructien. Mergenstern suggests that the
erigima]l Camel stery was far mere primitive than ths present version.l
Elijah had eriginally used the climax ef the feast ef Sukketh as an
eccasien te arrangs a cultic centest between Yahweh ard Baal. The twe
geds were svidently on abewt the same qualitative level, It weuld seem
that the victery ef Yahwseh was at best enly the vietery o« ene tribal ged
ever anethsr, His challenge, '"Why de ye halt bstween twe epiniens?! is
paraphrased as, "Why de ys hep ever twe thresholds?"z If this bs a legi-

timate paraphrase, it might be taken te suggest the cemparative levels ef

1 Mergenstern,J,, in The Jewish Encyclepaedia, New Yerk,1939, p.7k.
2 Lec. Git.,
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tho twe deities., Mergenstern makes ne msntien of the lefty prayer.
Ceuld it be that silence at such a seemingly-impertant peint ceuld
suggest that Morgenétorn cnsidered the prayer te have had ne real
place in such a setting? Such a questien must remain in suspense. I
have net bsen able te find suppert fer it frem ether schelars, but
this might be said: if the stery is really as primitive as Mergenstern
suggests, then the prayer might be censidered an anachrenism, best
explained as bsing a later additien. The prayer has many features
which ceuld be censidered Deuterenemic: the felt-need ef meral referma-
tien, ef leyalty te the jealeus as well as the meral charter ef Yahweh
and ef the exalted functien eof the prephet. Pedersen speaks e« the
centest as a "cultic centest" in which each ged "feught by his ewn mn."l
It was psrhaps wsed as a ksrnel of histericity; en it was superimpesed
certain Deutsrenemic features which breught it te the high level it
new has., James seems te fwther sud a view by emphasizing the nen-
i meral character ef the triumph,zalthcug’l most seem: te disagres and
emphasizes the meral, If James' be the truer view, then perhaps such
might have bsen ene of the earlier elsments,

In the Hor&b theephany, Mergenstern seems te fihd c;naiderable

evidence adducing a later and thereugh prephetic revisien., It seems te

me that his evidence is uneven in quality. He suggest here that the

Pedersen, ©Op. 8it.,III, IV, p.520.

James, Op. €it., p.1l74.

Mergenstern J,, The Earliest Decumsnt of the Hexateuch, in HUCA,
Vel, IV (1927),ppo§2-3 .
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substitutiens and literary disharmenies existing in the present versien
are strmgvevﬁdonce in the directien of later revisien. He censiders
the spiritual level of the preseyt versien tee high te have been gfttained
in the days cf Elijah., He sayp that: such a lsvel had net bsen reached
by the 712 :1? concepti en ef the P Decument, which he dates after Ames
and Hesea. If this be true, then it is rather absurd te think ef a
figire of such earlier times reaching that high. Mergenstern!s pesitien
is perhaps weakensd by tls fact that Pfeiffer apparently accepts the
passage in its presemt versien, except fer a miner marring peint,19:9b-
1lab, Fer the actual theephany-level ef spirituality he pestulates a
date after the first prephets. In his recenstructien Mergenstern suggests
that it was in reality an eld Kenmite shrine te which Elijah had fled.
It weuld seem that Elijah had erigindlly been frem ths Seuth wherse he
had gained much frem the Bechabites, altheugh he: medified much of it,
Mergenstern bases this claim en Itoxhual evidence. He weuld suggest
thaﬂ-”; w.h dees net refer te a village but is really a derivitive ef
:1((__;':_, te sejeurn. Thus, Elijah sejeumed but did net ceme frem
Tishbe. He attributes such an interpretatien te the prephetic prefer-
ence of the Nerthern Kingdem. He says, further that the fact that the
articls is uwsed with "cave! shews that it was a spescific cave that was
mentiened, a Kennite shrine where theephanies might be expected. He says
that if Elijah cevered his face befere geing te the meuth of the cave, he

did se bscause he was expecting Ged. The present arrangement ef verses

1 Pfeiffer, Qp. @it., p.405.
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will net allew that, But if we gccept the idea ef the sirine, then the

rewerking that Mcrgonsﬁern presents is in a measure justified. The adducing

of the article as preef is attacked by ths reasening anl grammatical

analysis ef Nerman Snaith,l whe says in effect that the article is

used because the cave had been menti ened shertly befere, The translatien

ta" is te be preferred, accerding te the nermative usage. Mergenstern

dees allew a theephany but enly a very primitiv'o ens, ",,,with all the

remantic and spiritualizing elements ranwod."z His pesitien might be

stated thus: After fleeing frem Jezebel, Elijah had an experience ef

Ged which sncewraged ﬁim. Later seurces raised up the spiritual lsvel

by centrasting a gentle veice with the rears of wind and fi;'e. ad earth-

quake,with the implicatien that ths gentle veice was mere spiritual.

Th§se #dditiom are frem the peried follovdngthe 8th century prephets.
Pfeiffer suggests that enly the Nabeth stery bslengs te the First

editien ef Kings.3 Beth the Camel a.ﬂd the Hereb narratives bsleng te

the secerd editien, which Bewsr dates as half way threugh the sixth

century.& That is, after Deuterenemy. This seems impertart because

it indicates in seme mesasure the pregressive, accretive mature «f the

decumert s, .
On the basis ef such evidence it seems safe te assume that the

figure of Elijah as he appears at present is a cembinati en eof histeric

fact and lsgend, The pesitien that these lsgends are distinctly Deutsre-

nemic might wsll bs strengthened. The Deuterenemic elsments in the Cammel

Snaith, N. Netes en The Hebrew Text ef Kings, Lenden, 1954, pp.62,32.
Mergenstern, Op. 6it,., p.35

Pfeiffer, Op. Git., p.408.

Bewer, Op. €it., p.xiv.
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prayer have been tewhed upen., The fact that the cemmissien is
censidersd te bs a transfer frem Elisha te Elijah is suggestivo.l
It might bes taken te peint te the implementing ef the dignity and
the impertance ef Eli jah as the principles here ef the land, te whenm
sheuld bs ascribed all the greater majesty and mement. Or se ssems
the argumsnt in Mentgemery,
The treatment ef Ahab in the Nabeth-stery seems te shew a streng
prephetic bias., He is presented as being weak and ineffective, ths
mere teel of Jezebel, He is an idelater whe "walked in the sins ef
Jerebeam. "He had acquiesced in the premetien ef Baal wership. (I Kings
21). Such a cenceptien is .darogatory in the sxtrems. On the ethbor hand,
in the "Annals ef the Reyal Heuse ef Omri*is seen in a much mere faverable
light, ' He is a brave and capable soldioi', well theught ef by the peeple,
He was the here o« the battle « Karkar., Of the twe versiens, prebably
the secend has mere accuracy, altheugh there kas perhaps sems justifica-
tien ‘for censidering him as allewing Jezebel te assert her sirength.
There is alse the questien ef the miracles ascribed te Elijah.
H.W. Rebinsen makes the peint that miracles in tls (Old Testament are
merely extraerdinary happenings in Nature. The cenceptien ef the mere
ebscure laws ef Nature was tee sephisticated for the pesple te grasp,
se they explained the apparent discrepancy by referring it te ene ef
the many superhuman ferces in Nature, ? It was by ne means necessary

te assume that such a ferce was God in the erdinary sense ef thé term,

-

1 Mentgemery, Op. @it.,p.315.

2 Rebinsen, H.W., Inspiratien and Revelatien in the 0ld ' .,
Tésbamént, Oxford, 1946, pp.l2-16..
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The miraéles feund credence enly as they cenfermed te a preexisting
religieus pattern or wers attached te a persen ef knewn reputatien,

The miracle cennected with Elijgh might well cenferm te the Deutere-
nemic pattern. Whether they were accepted as they were by Deutsrenemic
writers er whether they themselves implemented them, is a questien
which the p'oson% writer mwst leave in suspense. It is perhaps true,
hewsver, that thes ascent ef Elijah in the fiery chariet, as it cenferms
te the pattern ef selar mythelegy, might shew the evidencs ef greater
editing. The healing ef the widew's sen, the 40 days in the wilderness--
all seem te present a hsre whe was faithful te Yahweh and attentive te
the needs ef his pseple and whe was later raised te great and glerieus
hed ghts.

Mentgeme ry presents a se}'ies of readings-back and shifting ef
verse-eif gins, whicl if they are cerrect weuld shew a Sensiderable
manipulating ef the text and ideas en ths part ef the editers., He
censiders that II Kings 9:35 is preef that I 21:27ff was a later
eracle put in Eli jah's mouﬁx.l The passage originated at the tims
of Jehu. He speaks ef the werk of Jehu as a prephet-inspired revelt
against Ahab'!s dynasty, and dates it as centemperary with the events
it describes. It had the appreval ef the prephetic scheels and erigi-
nated there.z In II 9:36, he sess the eriginal ef Elijah!s werds in
I21:23. Oesterley and Rob%nscn call the werk eof Jehu and Hazael,

the "Prephstic Revelutien,"

1 Mentgemsry, Op. 8it., p.402.
2 Ibid., p.399.
3 Osesterley and Rebinsen, Op. ®it., p.338.



Cenclusien

This, then was the persenage whe was te receive"Go’&_';s great
werd fer the cleansing ef his pespls. The Deuterenemy editers had,
as’ it were, censidered that ths histerical figure of Elijah as f.hc
apprepriate receiver of Ged!s werd; but upen that his teric figure
they built a Man ef Ged., They chese the Hereb theephany as the
apprepriate place te ihsert the msssage.,

The cenclusiens may be stated as fellews:

1. In his ewn right Elijah was an eminent, deminating persenality
whe had captured pepular approval.hnd wasknowm fer his intrepid leyalty
te the Ged of Israel.

2. Upen this histeric figure the later Deuterenemy-writers
superimpesed distinctively Deuterenemic characteristics, thus present-;
ing an enlarged, semi-legendary persomlity. .

3. In reflecting ever the past evernts of ths twe kingdems, and
especiaily the acts & Jehu and Hazael, they believed they saw Ged's
hand therein. Raving perfermed Ged's will, the chief persenalities of
his day must have recegnized it as such. That weuld enly be pessible

if it had bsen revealed te them. Elijah was the medium ef that revelatien.

The Hereb cemmissien thus emerges as a cencrete exampls eof
God's direct persenal participatien in the en-geing events ef His

peopls, Israel,
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CHAPTER VI
Cenclusiens
. Synepsis

The cenc lum.cn is divided inte twe parts: ths Histary and the
Histerian(s).

The Treatmert eof the Histery is as fellews:

1. The Metivatien ef Histery is the Electien by Yahweh ef
the natien of Israel and his guidance of her destiny threugh
Patriarch and Prephet.

2. The Sphere of History is tle ceurse ef events ef this
werld and the free, willing acceptance ef Yahweh!s Plan as
the nemative standard ef living.

3. The Geal ef Histery is the respending Cemmunity. Apart
frem the Community there was less chance of enjeying Yahweh's
Blessings and Purpese, altheugh this dees net take away
individual dignity. Its purpese is te glerify Yahweh and
witness te His Leve and Guidance.

The Histerian is censidered an earnest didactician whe is incul-
cating meral and ideelegical truths rather than recerding ebjective facts.
These truths are cersidered valid bscawe thsy arise as much eut « human
experience with Yahweh as frem any formulatien er cede, This Deuterenemic
Histery is censidered a legitimate Histery because it recerds vividly

and critically tls grewth ef nermative ideslegical and spiritual truth,
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We have surveyed the career ef the Hebrews frem the first peried
of the Patriarchs up until the dsstructien ef the natienal conscieusness
at the time ef the Exile. That this had been the ‘ever-all and unified
experience of a particular peepls ad natien was the cenvictien ef the
Deuterenemic Scheel eof Histerians whe edited the beeks frem Jeshua te
II Kings, and vho’had seen the hand ef Yahweh in all the si.gnificanb
| events of that natien's life, They had seen that Hand se clearly that
they ceuld net aveid the pesitien that witheut Yahweh Histery were
impessible, but that with Him the ceurse ef events ceuld lead te success
and te the fulfilling o man's innate nature, In these cencluding pages
it is the task of the present writer to bind tegsther the theught ef
these writers in terms ef their cenvictiens ef the relatien ef Yahweh

te the en-geing precess ef Histery,
[ 3

The Greund jmi Metivatien ef Histery

The mest fundamental starting-peint ef tles Deuterenemic Histery

is net ths Exedus and the wildernsss wanderings, altheugh that is perhaps
where foim-criticisxﬁ would have us begin ard whare Deuterenemy makess

its first presentatien ef the idealized Meses. Rather, this starting-
peint is the deliberate Plan Yshweh had fer His creation. The Deuterene-
mist teek ever many of ths Hebraic teachings and used them fer the basis
for his eften eptimistic estimate of man. This was censistent with his
cenvictien that he was geing aleng with what was best in the theught ef
his peeple as well as adding distinctive features ef his ewn. Many

adjacent religiens had pictured the geds as remaining mestly in a
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heavenly paradise er visiting earth fer erratic er less than creditable
reasens. But the Hebraic traditien which the Deuterenemist accepted
presents the Deity as careful and censistent in creatien and as willing
te develep and guide the temperal realm threugh an erderly Plan and a
werthy Purpese. Man is created with ratieal and meral sense se that
he can respend te Yahweh and have a share in His werks. Altheugh such
a cenvictien was undeubtedly current befere the prephetic psried, still
it was taken up by the Deuterenemist and made part and parcel ef that
Cemmunity which was later te be the bearer ef revelatiem and meral
knewledge. The characterist.ic Desuterenemic ﬁppea.l te the vhele persen
were impessible apart frem this basic pesitien that man is able te
receive the gifts that Yahweh is intent that he shall have,

Hence, man is never merely an appsndage te creatien er an arbitrary
tey of the geds; rather, he is an integral part ef the creative precess
ard as hs rises abeve such a level he is part ef Ged!s ewn Burpese. When
Yahweh called Abraham eut ef Ur ef the Chaldees He was carrying eut a
phase of His Purpese rather than deing somothiﬁg entirely new.l Abraham
was te bs a free meral imstrumsrt tlreugh vwhem Yahweh wes te start of £
His psepls in the way that H§ wuld have them ge. Threugh all the channels
of wership, leyalty, leve and faith Yahweh weuld draw men te himself in
Cemmunien and in beuntiful gif ts., Even theugh it is true that the natien
was net thus chesen and granted status until the time of Meses, still

it seems justifiable te say that the Dectrine ef Electien had its

1 Wright censiders J te have bsen the starting-peint e the Electien-
Dectrine. IB, "The Faith ef Israel", Vel.I, Nashville, 1952, p.353.



143.

bsginnings when Abraham became the first instance ef Yahweh's willingn‘ess
te deal with His pesple fer their geed and fer His glery. This is |
Elsctien frem Ged!s side,

But min alse had a share., He was never a puppet but had within
him the pewsr te delay the Purpeses e«f Yahweh e« te lay them temperarily
aside, His share in the pr;gz'an of Electien was a real oné; arnd Deutere-
fiemy indicates this.l Man at his best had a sense of invelvement with
Yﬁhweh. The Greek and Reman steics might speak of a rather detached
;,m«c{,.yas the seurce qf othics but this weald have bsen mest ebjec-
tienable te ths prephets and ssers. Fer them the seurce of justice
was Yahweh'!s will and h"vl::';ﬁftha preduct ef the erder and pattern
which an active and sympathetic Deity had imparted ’u croation.z Apart
frem this sense of mutual invelvement thsre ceuld be ne justice #v
Purpese, In significant ways the cenceptian of cevenant had arisen
out of this invelvemsnt. Until man makes a deliberate respenss, the
Cevenant remains repugnantly abstract and ineperative., It exists
because Ged has called and elscted the peeple « Israsl te Himself and
they have respendsd. The greund and sphere ef histery becems the
werking eut ef the Cevenant.

Therefere, te the Deuterenemist, Histery is quite impessible
witheut Yahweh's initiatery acts and man's highly censcieus respense.
The fermulated result ef this is i?_?lh.lt is net Law in the medern

institutienal sense er in the Reman sense ef Ius. Rather, it is first

1 Deuterenemy $wh. The whele persen is invelved.
2 Snaith, ep.city,pp.59-60.
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and feremest the expressien ef Yahwsh'!s creative will and sympathy.

N Wih became law because Yahweh had wod it fer tims reguiatim

ofrhis peeples! l:i.ves.l The Histery ef the Electien was carried
ferward because Abraham had had the ceurage te trust Yahweh and had
gene off frem the knewn te the unknewn. Abraham ebeysd becaise he
trusted. The delayed Plan again meved ferward when Meses teek upen
himself the respensibility ef leading a slave-peepls away frem lethargy
and rudimentary necessities inte a trackless wilderness. The Histery
marched ferward when David respended te Yahweh ard built the righteeus
Menarchy eut « the raw materials effered by actual life. Over and ever
again it had been preven that when man will answer te Yahweh's Will and
Purpese hs will be guided and helped, and his life will issue in satis-
factien and success. Threugh the exerting ef his mest distinctively
human qualities -- leve, hepe, leyalty, etc. ~- man had answered the
Divine Call te invelve himself in the en-geing Plan ef Yahwsh. Thus,
there ceuld be Histery,

When we turn te Deuterenemic Histerians we fihd an examples ef
this invelvemsnt is what Ven Rad calls the "Deuterenemic Theelegy ef
H:i.e.stox‘y.“:z The principle purpese ef Histery is te demenstrate the
cengruence bstween the creative werd of Yahweh and the actual ceurse
of events, In this way it ceuld be demenstrated that Yahweh was in

active centrel ever Histery. Fellewing is an extract frem Ven Rad's

fermulatien:

1 Wright, op. Cit‘; (Doutw.my), Pp.312-3]3. ...........
2 Ven Rad, ep.cit., pp.78-83.
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Prephecy: ‘ , .
IT Sam., 7:13 Yahweh establishes the Temple, but David's
sen will build it.

Fulfillment:
1 Kji.gs,§:20

Prephecy:
‘I Kings,11:29ff, Ahijah prephecies that ten ef the tribes
will be taken frem Selemen's kingdem.
Fulfillment:
I Kings, 12:15ff,

Prephecy:
Jeshua, 6:26, Te rebuild Jeriche, the feurdatien-stene must
centain the bedy e the King's child.
Fulfillment :
I Kin. 8, 16:31¥, With Hialo
Because the Deuterenemist fealt that there was this cengruence
between the ceurse of evert s and Yahwsh's creative and purpesive Will
there ceuld be Histery. The relatien bstween human acts and the divine
Will had been established: Yahwsh had sent ferth His Intent and sensitive,
respensible men had answered freely. "‘When we turn te the Sphere o«

Histery (sectien fellewing) we may see further evidence ef this enceunter

of Yahweh'!s purpese with human life,

The Sphere eof Histoxj
The sceps ard geedly pattern of' creatien as well as the prephetic
experience eof Yahweh had suggested that He was far abeve the erratic
and arbitrary acts ef ether geds arxd swch a cenvictien feund its great
ex%réésion in the call ef Isaiah, (6:1-7) But Yahweh was alse immanent

if it met with His purpess te bs se. It is part ef the sbiding qulity
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of the prephetic writings that they present Yahweh as acting anthrepe-
morphicaliy. Yot it is an acceptables and odlfylng anthre pemerphism,
The Prephet Hesea gees very far in this direction te arrive at his
moméntoua insight_s.l As Yahweh wills te make himself immanent se dees
the‘ realm ef events becems the sphere eof Histery. The events, hepes
and plans ef men are taken up inte the mind ef Yahweh.

In what is truly ‘significan’t. mn acts because hes is rospondiﬁg
te the centinuing activity ef Yahwoh.2 This is different frem the

Greek experience of gv Weas , since in the Deuterenemic Histery man

centinues te act accerding te the higher interests ef this present life
rather than being spirited away frem this life and favered with a tempe-
rary waiving oﬂ ths cenditiens ef finiteness.. When Yahweh wished te
influence men He did. se by incﬁ.cﬁ"a‘.ting an additienal dimensien te the
life already lived. Otte's. "nouininous," or irratienal facter in religien,
weuld have met with rather severe criticism frem the Deuterenemic
Thinkers.

Because man had bsen endewed with meral sense he is respensible
fer his acts. They bsceme the ﬁicture and index of his cknracier. Becaus e
Yahweh's Will came in terms ef events and great persens -- and because
these were in ths temperal stream ef events ~- the acts and intenti ens
of men becams eof. crucial impertance. Thycydides tended te minimize this

by claiming that an individual persen had status enly as he became a

1 Hesea, 11:8,
2 Simpsen, C.A., Revelatien and Respense in the 0ld Testamsnt , New Yerk,
1947, p.13.
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9

part ef the 7"*‘;’ and te de se he had te giwup a geed part ef his
individuality:} But this was never true te nearly the same degree

with the Deuterenemic Histerian, What we have in the Histery is a |
series ef viwid pertraits illustrating the free-will aééeptance «
rejectien of ths Divine Purpese. Man has the cheice eith_er te Aaccept
the Plan ef Yahweh and te ge en te a geed life or te reject it and te
trust in the erratic ceurse eof events fer temperary success or failure.
In stressing the direct relatien bstween the ethical act and the Deity
these thinkers wers able te aveid the insidieus pitfalls ef a dei fied

arbitrary facter, téx}. s Which frequently raised the ceurse of everts

radically abeve and beyend man's centrel, But in the Deuterenemic

Histery the statement is frequently made that the cause ef tragedy had
been the cumulative effect of deliberate acts ef sin .and rebel lien,
rather tham the imperieus decrees of Fate.

This is impertant because it gees se far in explaining se much
of the Deuterenemic emphasis en persenality and vhich has made the
biegraphical treatment of David such a menument ef ancient literature.
Because the meral persenality is se significant, the Histerian has used
what Montgomsry has called, the "Histerical Story."2 Hist.or& results
frem the attitude of the autenemeus man teward the purpese which Yahweh
had set fer His creatien. The centents ef his Histery afe eften

partisan,.." fer it is what a natien thinks ef itself, its erigins and

its future, that serves toe make histery, quite as much as the current

1 The Greeks, H.D.F. Khtte, (Pelican Beeks), Harmendswerth Middlesex,
1953, ppogs, 65-790
2 Mentgemery, ep. cit.,p.25.
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1
facts." The liaisen between Yahweh and the histerical precess is

the character ef hulan respense,. When msn are attracted by the value
and bsauty ef the meral life there is satisfactien aml success; but
when they delay His Purpese they incur that wrath which is a necessary
conditien te the selid character ef His justice, |

Such a censideratie is beth expamsive and humbling; exp;nsivo
because it grants te man a lefty status; and humbling, becauwse it places
him in the very centext ef the Divine Plan. Altheugh the cenceptien ef
electien underlies the relatiens betwsen Yahweh and ths natien ef Israel,
still that Electien was net fer cemfert er te render the natien culti-
cally exzeptienal te all the exigencies and dangers ef real life, Rather s
it was a call te service and it made strict demands upen these facters
of persenality and meral will which weuld invelve a psrsen in real
life, Within the Deuterenenic framewerk man renders himself mest
accoptab'lo te Yahweh when he ractises the virtues of leve, justice
and ferebearance, thes? qualities acquired when man attempts te live
in clos; quarters with man,

The sphere of Histery, then, is this preé%m; life with all its
requirements and all its real success and failure. Its participants
are Yahwsh with His Plan ard Purpese and merally respensible men whe
are called inte a veluntary cevenat and whe can render service te
Yahweh thre ugh thgir ethical and spiritual reactims. Hence, the msthed
of Histery is the recerding of ths acts and decisions &« men as they

3
live eut their lives,

1 Llec, cit,

2 See p.sssf of the present writing fer the centrast between cemfert and
service in the Day ef the Lerd Dectrine. Rewley says that the Elsctien
was henerable rather than arbitrary because it was a call te service,
In The Rediscevery ef the Bible, Philadelphia, 1940, p.90.

3 The methedelegy ef the Histery will bs mere fully treated later. It
is mentiened here as the apprepriate censequence of the meral integrity
of men.
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The Geal eof Histery

Fer the Deuterenemic Histerian 4tho geal of Histery was the
Rightesus Cemmuity, the Cemiumity ef psrsensl whe were able and
willing te respend te Yahweh and serve Him with their whele lives.,
Previeus te the Exile there was a minimum ef psrsenal mysticism auch
as. we have in the se-called Apecryphal psried. All the geedness ef
Yahweh!s premises was to be snjoyed within the fellewship of the
Cemmunity. |

This was the werking-eut ef Yahweh'!s Plan; it was, accerding te
the Deuterenemist, the last amd culminating stage eof His purpese fer
His peeple., This geal ef the Felk ef Yahwsh had been previded fer
since the beginning. It was implicit in and necessary te the .Patri-
archal traditiens and had previded the interpretatien which preserved
" the Patriarchs and jeined them in a lins ef pieus men whe were leeking
ferward te and aiding the werk ef Yahweh, The cembinatien ef Sinai
Law and the eighth century prephetic criticism bassd en that law resulted
in Deuterenemy which was the seurce ef statute and inspiratien fer the
Cemmuni. ty.l »

Hence, the great events ef Hebrew Histery -- the pilgrimages of
the Fathers, the wendrous event ef the Exedus ,2 the grewth of the |
Menarchy, the saving ef Jerusalem in 721 -- wers net disparate evernts ;
they were all relevant te Yahweh's great Purpese. They were signs that

He had invelved Himself in the en-geing precess ef Israel's carser se

1 See p.B0> eof the present thesis,

2 Accerding te Rewley, it was enly by expsrience ef Yahwsh's abiding leve
that the peeple were able te relate the Exedus-miracle with their sub-
sequent natienal life; it was never a ssparate incident. Rowley, op. cit.,

p.85.
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that He ceuld take the natien te himself and train it te de His will
in the werld. This was rendered explicit by the Deuterenemist when
he made a deliberate identificatien ef the Patriarchal traditiens
ﬂthEmwsmHnmmomdmomﬁdmﬁméf&eu%hd
Community.l

The gﬁal was net ens impesed upen intractable er inapprepriate
material, It was within reach of human beings and wgs attainable
threugh the exefcise of human faculties, It was the task ef the Law
te guide, prune and refine essential humanity teward the purpese of’
Yahweh. "But the werd is very nigh unte thes, in thyy meuth and in’
thy heart, that kheu mayest de it."2 The Law and the Premises had
ever arnd ever again feund an answering ring in human experience., One
of the mest attractive qualitios of ths Hebraic legal and prephetic
cerpus is its cemparative sanity and nermalcy. This is never te say
that ths Cede is merely humdrum or cemmenplace; hardly, it is inspiring
and werthy of the greatest striving. But nenetheless it is within th; ‘
realm of human persenality te de the will ef Yahweh as He has revealed
it.

This carries with it the impertant cerellary that the Plan will
ge ferward er will be delayed as man either ceopsrates er sets himself
te be rebsllieus. Altheugh he is carried aleng by this Blan, he is
never se engulfed in it that he cannet step aside and evaluate it, Beth

Meses and Jesiah are pertrayed as leading the peeples inte a veluntary

1 Deuterenemy, 7:7, 8, 12-13,
2 Toid,, 30:1k.
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acceptance aﬁd praise ‘ef the Law rather than fercing them te submit
te a burdensems yeke., This was never a case of a benumbing cultic-
ban but rather ene of stimulating the peepls te highly self—ccnsciops
times of repentance and inward meral change., Yahweh never vielated
human freedsm, He set befere men the facts ef a meral universe and
lét them draw the natural cenclusien that eager acceptance eof His
Purpeses msant the fullest enjeyment ad urderstanding ef human iife;
and rejectien ef it meant the f rustratien ef their very nature,

Hence, it weuld appear that the geal ef Histery, accerding te
the Deutsrenemic Histerian, is the Comunity of pieus, respensive men,
They were te enjey the gifts of life and te rejeice in the gevernance
of Yahweh., Threugh the excercise & justice and mercy they were te se
rule their lives that they weuld realize that the functien of their

human striving and the Plan which Yahweh had set fer them were identical.

YL
P

The Achiqvemmt of a Unified Traditien and Nermative
Criteria
Mentgemery quetes J.T. Shetwell whe censiders the Deuterenemic
Histery a "...recerd of natienal tradi’cion."l This is ene ef the mest
impertant reasens why the Histery is se impertant; it recerds the best
theughts and feelings ef the natien cencerning its place in the Purpese

of Yahweh rather tlan being satis fied with the semewhat lesser censidera-

tiens ef mere factual depesit, This sense ef a unified natienal traditien

1 Mentgemery, ep, cit., p.26.
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was leng in ceming but when it did ceme it was with the great ferce
of seeming-inevitability and experience.

In this traditien the Intent ef Yahweh was clsar in its eutleek
and irresistible in its effect upen the semsitivities o ths Deuterenemic
Writers, This cenceptien o« unity was net merely a convmimt. fermula-
tien er academic censtruct; it was the result ef diligent enquiry inte
the actual events ef the natim's career as seem in the light « Yahweh's
revelatien ef Himself, in the Electien and Deliverance ef Israel,

Out of this traditien arese the keensst teol of the Histerian,
an external sténda.rd of Judge@rt. By it b osuld evaluate the life of
the peeple and the ceurse ef events, The criteria were twe: the degree
of fidelity te the Yahwsh eof the Fathers and th® cemmunity's perfermance
in being an exclusive witness te the geedness ef her Ged. When cenfrented
with these standards the mere sensitive peeple realized hew far they
had strayed, beth frem Yahweh'!'s Plan and frem their ewn nature in their:
defectien and in their being satisfied with less than the lefty and
beneficial Law, The Judgemerts the Histerian inflicted upen the .natim
were severs amd perhaps harsh but they wers never intended te be arbit-
rary er vindictive. They had arisen out ef the cumulative attitudes
and experiences of the peeple themselves, They had arisen as much frem
their knewledge of tragedy as frem thes meral character ef Yahwsh. The
Judgements had been vindicated by the ceurse of event.s.l When the

peeple lest a vital perceptien eof His purpese they lest cehesive feeling

1l Se, presumably, Isaiah interpreted the saving ef Jerusalem,II Kings,

19:35.
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feeling and were thus prey fer any well erganised,aggressive natien.
But when they realised that the Law ef Yahweh was fer their geed aml
weuld bring them te a selid and just state eof living, then the natien
was a seund and fermidable emnsmy, The final, bleak daya befere the
Exile were preef eneugh that because ef their sin the peeple had lest
Yahweh'!s pretection and His near Presence, The result was fear, uncer-
tainty and the less ef all that had made life worth' living. Hence it
was that the peeple had net te de with a pedantic fermulatien but with

inescapables realities,

The Deuterenemist as Histerian

Having dealt with ths questiens ef Metivatien, Sphere and Geal
in Histery, we may pass en te the questims eof motlri;d in Deuterenemic
Histeriegraphy.

Becauss H:Lstory is human response te Yahweh'!s initiatery Electien,
Covenant and Guidance, the questien immediately arises, How did the

Histerian examine and repert the career of the natien ef Israel?

The Methed
It is immediately apparent te the reader that he has te de with
a series of persenalities mere than with either events er institutiens --
indeed, beth these aress because Yahweh had first had fruitful cemmunien
with a respensible persen. This is net the semewhat suspect astielegy

of seme ef the early Greek writers such as Pindar er Hemer, whe elaberated

the chance enceunters of mertals with demigeds er silly geddesses. Rather -
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it meant a great beginning and a time ef Premise and Cevenant. Beth

Abraham at Mamre and Jaceb at Peniel received greater dignity and

were frem thsnceferth invelved as examplss par exc;cllence of striking
persenalities whe were te be used by Yahwsh while yet retaining the
clarity ef Reasen ard the ferce of Will. Ames preclaims, "Thus has Yahmh
said...", the verb is in the perfect.l After Yahweh speke Ames made

the message his ewn and then delivered it te the peeple. In a very

real sense, thore’fore, the Dsuterenemic Histery can be leeked >upon as

2
res gestae., Altheugh the Histerian might net have quite as much freedem

as Cellingweed weuld prefer him te have; still, there is a prefeund
respect for human freedem of will. The present writer feels that with
all dus respect fer the ability and accemplishment ef Cellingweed, that
he unduly minimizes the Hebrew Histerians when he censiders them te bs
se clesely Bound te a rigid pattern that they cannet present real persons.3
Te the centrary, Histery becemes pessible enly vhen Yahwéh's Plan is in
eperatien threug distinctly human qualitiss and metivatiens. It was the
frequent cemplairt eof the prephets that theugh the pupl; knew abeut the

will ef Yahweh they did very little abeut it, The Deuterenemic Cdo has

te de with human relatienships in the eyes of Yahweh, and in Jesiah's
Reformation —- which was the Cede's great inaugural setting =~- there is
a drawing ef the general public inte the erbit ef its demands ard

L

blessings., This brings us te ene of the mest cempelling features of

the Dsutsrenemic Histery; hamély, the meral here. The Histery is given

1 N Dc) Ames, 1:3
2 Cellingweed, ep. cit., p.9.
3 Ibid., p.17.

4 II Kings, 25tl=3.
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beth directien and unity threugh a line ef #reat heress and public:
figures whe de Yahwehls will and lead the péople therein, Frem Abraham
up until Jesiah the peeple are either edified or lsd astray threugh
the full effert and dedicatien ef individuals te either laudabls er
unwerthy ends, Because Yahweh acted in this way He shewed that His
purpese ceuld be put te use in the werld ef affairs and that threugh
that milieu His Will might be knewn ard lived by men.

The Histerians methed was alse te limit externded treatment te
these situatiens which he censidered critical se far as Yahwsh's
dealings with the natien were cencerned. Hence, we have beth teles-
ceping and rearrangement ef events. An ebvieus exampls is the trcitmsnt
of the fall ef Selemen's threne. Altheugh secular facters had se very
much te de with it, suwch as extrawagant spending which caused increased
peverty or the gradual break-up ef the eutlying pertiens ef the Kingdem, k
the reasen given mest preminence is that Selemen was tee lax in his
religieus exclusivism.l This is alse true abeut certa\:‘m areas of life.
Se leng as a king had succeeded in aveiding the sins ef Jerebeam he was
held in the esteem of the Dsuterenemic Histoxfian, but ne ameunt ef
civil excellence ceuld atene fer defectien. The deminant interest, -

indeed the very justificatien e¢f the Deuterenemic Histery,was its clear

and streng claim te knewing the Judgements ef Yahweh. All that did

net cencern these Judgemsnts was irrelevant and ceuld bs summarily

11I Kings, 11:1-11,
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dismissed. The principal area was wership., It was threugh the minten-
ance ef pure wership that Israel ceuld bring itself cleser te Yahwsh;
and hsrce the recerd of either leyalty er dofection was the index ef
the natien's perfermance in the enly things that really mattered.

T practice; ef presenting a series of persohalitiab in
eritical sif.uati ens ard areas led te the suppressien of materials,
The Hisvtorian had a deminant interest and an ever-present passien;
namely, the prcphof_.ic pragmatism, te maintain that blessing fellewed
ebedience .and that disaster fellewed sin. He thsrefere chese these
decumsnts and events which suppertsed his thesis, He was writing en a
bread scale and was mor§ cencerned te present _genera.l tr,utha' thre ugh
repressntative figureg than te give a cemprehensive and cemplete acceunt
of Israel's history:} |

This sert of methedelegy was clearly geverned by the writer's
presuppesi tiens and di.dacti‘c- purpise. It is rather deubtful that the
Dsuterenemic writer was producing an ebjective histery; fer if se, he
Qeem te have failed rather miserably. Rather, the mresent writer
feels that it was his purpese te write a didactic tréatise deveted te
the inculcating ef certain lessens which he cens idered indispens#ble.
It was his purpese te teach th® nearness eof Yahweh and te insist that
apart frem Him there ceuld be ne Histery er Purpese in life, It was
his task te teach that apart frem Him armd frem whelshearted obediﬁce

there ceuld be neither individual well-being ner natienal selidarity.

1 Such acceunts existed in centemperary recerds and were, presumably,
availabls fer interested persens.
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ﬁis greatest justificatien fer the severe and searching s;cial criticism,
Thﬁl prephets were abio adwcates f& either the grace er the cendsmnatien
of Yahwsh bscause they were se well infermed as te the essential f#ults

ard weaknesses of their time. The Deuterenemic Cede was se well able

te lead because it gave scepe te essentidl .conditi ens of human life,
Hence, the Judgements and Blessings which it brings are frem a Ged
whe is vitally cercerned with persens as persens and Whe evaluates
their psrfermance by an attainable standard.

This being true, then the writer has a right, se te speak, te
judge. He is using ne artificial standard er ene that is cultically
exceptienal frem regl life, His cendemnatien ef the Jerebeam type of
king is that they did net use their humanity cerrectly; his glewing
praise of David and Jesiah is ewked by their giving their lives up te
Yahweh and receiving back the satisfactiens o righteeus living.

The reliability ef ths Deuterenemic Histery is thus seen te

lie mainly in the area ef ideelegy armd didactic materials. It is ne
minimal cersideratien. By her teachings rather than by her pelitical
histery Israel has lived, whereas mere pelitically pewerful and advanced
natiens have enly an antiquarian interest fer the ‘presont day. But

the measure of the abiding quality ef Israel's ideelegical teaching is
our ability te censider their very genuinely human insights ;a being
semshew within the very nature ef Ged. Only because they lived se
intensely in this warld were they able te discover its meanings and te
pass en that meaning in terms of admirable or igneble persens er threugh

the pressure of circumstances en mind and spirit,
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It was his purpose to induce a right spirit in the people, both. of
penitence for gin and confidence in Yahweh's ability and désire to
be the Guardisn of their‘nation. It was aiso a part of his teaching
thet Time and the stream of events were real rather than either illusory
or cut off from the Present. From this came the significant conception
of Living Tradition. Beneath the layer of real differences between
periods and environment was the sure conviction that Yahweh must be
served in every generation according to its needs. Because History
involved the active participation of both Yahweh and Israsel, and the
other nations as they impinged upon Israel's career, the Temporal Realm
became tremendously important; it was the éphere of history, the over-
all occasion and opportunity for lmowing His Will. It was the atmosg-
phere of will, emotion, hope, disappointment, success, failure =-=- in
other words, of personality.

This leads us to the vital question of the reliability of the

Deuteronomic History; does it present us with a reliable guide to the

events and ﬁersonages of the period? The present writer feels that
it is eminently reliable as & didactic and ideolégical record of the
works of Yahweh with His people. However, its overt practice of
suppression renders it factuaelly unreliable.

However true this may be of the treatment of precise details,
it is surely most untrue of the treatment of moral questions. It was

“the Historian's conviction that the great issues arose from the very

neture of life and were in no sense exempt from any part of life.
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The present writer has carried en a study ef the Deuterenemic

Interpretatien ef Histery and has discevered ef t-reiterated themes.

Ged is invelved in Histery amd will bring te it either
blessings er rstributive judgemesnts,

Individual persens are significant and are never te be cempletely
subsumed inte a greup er even an ideelegy. They retain their ability
te make deliberate cheices and centributiens te .thn en-geing life ef
the natim.

The greatest pessibls success is to bs feund in deing Yahweh's
will. ;1‘0 accemplish this i$ te find omsellf guided and sustained by the

mest bensficial Truths aml the clearest Light ef all Creatien.
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