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Abstract 
Q , 
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Degree·: M.A.' 

From the 1840'5 on, Western (primarily French) historians 

structur,ed their h,istories of the pre"'colonia1 Maghrib around 

the narrativ~. content and 
1\r ~! t 

Khaldun' s ~i tib a1- { l bar. 

theoretic,ai structures of Ibn 

Fol1owing the mapifest content of 
'. 

this text,o Orientalists'presented a history' of the Maghrib 

which confirmed the image of oriental otherness attached to 

Islamic civilization since the Middle Ages. Specifically, the 

history of the Maghrib was defined acçprding to the combined 
, \ 

effects of natfve lassitude and the periodic risings of a 

destructive nomadic element. The resu1b was to provide the 

F~ench colonial presence in North Africa with .ideological 
h 

justification: on1y through the efforts of the mission 

civilisatrice could the Maghrib be ushered rnto the modern , 

world. 
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Depuis 1840, les historiens Européens (surtout França~s) 

ont organisé l'histoire du Maghreb pré-coloniale en fonctiqn 

du réci t et des structures théoriques que Ibn Khaldun nous a 

léguées dans Kit ab a 1- ( l ba r • Fidèles au contenu du livre les 

orientalistes nous présentent une histoi re' du Maghreb qui 
es . 
conflrme l'imaqe d'une s pee i fic i té, orientale, , image qui fut 

attribuée à la civilisation ISlamique à daté du Moyen-Age. 

Spécifiquement parlant, l'histoire du 
, l' 

les conséquences de la le'SSi tuqe 

Maghreb fut déf i~ie pa~' 

et par les révol tes 

periodiques des Maghréb 1 ns. Le résu1 ta t permi t aux 

colonia'listes França i 5 
l '"l, \ 

en ' Aftique du Nord d'adopter une 

idéologie justificative: seule l~ur "mi~sion civilisatrice" 
.. 

pouva i t lihérer le Maghreb 'de son sous-développement et 

l'amener au ~onde moderne. 
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Preface 

\, , , 

The system of transliteration'~sed ~h~~ughout this thesi~ 

is that of'the Institute of Islamic Studies. The subscript 
, ~ 

diacritic is indicated by :. The names,of Arab authors writing 

in French have been le ft as they ,appear in their French 

language woàs. 

l 'would li ke to thank the 1 nst i tute of ~ slamic St udies 

for- the funds it has provided me over the past two years, 

without 'which the completion of this degreeQwould have been 

impossible. 1 would also like to thank my t~esis adviser, 

Professor Issa J. Boullata, f<;>r his correction,s and patience 

in seeing this th~sjs th~ough. Special thanks to Soraya 

El-Mouldi for the extended use of her typewriter. 
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The current generation of historians has been, for quite 
, \ 

seme time now,' involved in .a self-conscious and oiten 

soul-searching reappraisal of ~he historical d~scipline. With 

~uc~ effort and ~reativiti, new methodologies and approaches 

have been s~stematically develo~ed in order to come te a much' 

more objective understanding of the historical process~' 

Scholars have long rêa~ized the problems encountered in trying 

to achieve "real" historical ob1ectivity; indeed, the notion 

itself has often been re~arde~ as a chimera. ' Continental 
\ 'thinkers in particular - from Valéry and, 'Heldegger, ta "Sartre, 

Lévi-Strauss, 'and Michel Foucaul t - have gone 'sa far as to 

doubt even thë value of historical consciousness, anq have 

tried to demonstrate the fictive quality of aIl historical 

reconstruction as stemming 'from ..!,man'~ innate iru1se to 

"c lothe the chaos of the p~enomenal world in stable' images. ft 1 

Generatly, these writers maint~i~ that historical "facts" have 
( 

no ontological validity as such, but,· rather, are constituted 

by the hi stor'ïan himself through a process of abstract i on. 

Furthermore, the arbitrary selection and ordering of these 
, , 

facts within the structure of a narrative sequence necessarily 

resuIts in a hi story wri tten in the interests of sorne spec i fic 

(manifest or latent) aim or purpose. 

1 -
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In the fa e of t.hese criticisms, it cornes as little 

surprise that one of the major sti~uli prov,oking the need for 

a "new history" has been the realization that the "historical 

consciousness on which' Western man has prided himself since 

the beginning of the nineteenth ceritury may be 1ittle more 

than a theoretical \ basi s for the idé'Olog ical posi t ion f rom 

which Western civilization v·iews its relationship not only to 

cultures and civilizations preceding it, but -aiso to those 

0ntemporary' with it in, time and, cOntiguous with it in 

space."~ In particular, ·there has been a massiVe realization, 

\ 

~ 

partly pro~oked by the mid-century 'movements of national 

liberation, that Western. scholars'hip has been inextri'cably 

,entwi,ned wi th the colon ial exper; ience <?f the European nation s 

in Africa and Asia.' ~he ~echanics of this operation have been 

neatly compact~d in the ~axim "scholarship.follows the flag." 

Throughout the late e i gh,teen th, the, nineteenth, and ea'r ly 

1;went.iéth cen'turies, scholars followed the mil i tary in 
" -

penetrating the "dark regions" of th~ e,arth, with the 

conscious or unconscious .assumption that within the matrix of 

their own cultur, was to be foun~ "the unique or ai least the 

most adequate embodîment of the transcendent Ideals of liberty 

arid truth.".3 .Generally, entire regions' were isolateq aS 

phenomena and subj~cted to theorie's and intellectual concepts 

that were rooted in European ethno-centrism-and'cultural bias. 

The i~dîgenous inhabi 1;ants had 1 i ttle opportun,i ty to speak ~or 

thems~lves. In this, way the colonial superstructu~e and·its 

"civilizing mission" wère justifie? and in tell ec t ua Il y 

! -
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ma i nt a in e'd • 

A gooè example ,of this, procedur,e can be found in the 

French hi stor i ography of the Maghrib. From the 1840' s on, 

Fr~nc:h hi stor iatls preSen ted • a history of the Maghrib that 

"const i tuted one of the main 'ideolog i cal ~rops of the Nortl) 

African ~mpire."", It was based upon the' assumption that 

civilization and progress in the Maghrib had early on been 

arrèsted by the combined eff~ets of native, lassitude and the 

periodie risings of a destructive nomad.ic element. On1y the 

order and stability of the French colonial administration, it 

was felt, could alleviate this pa~tern,of" stagnation and 

decline and usher th~ Maghrib into the modern world. Yet this 
J 

,scenario of an inherently infèrior and unstable Maghrib was 

not an absolute invention of French hi stor i ographY. R~Ùher, 

its basic concepts wete taken from the monumental 

soc io"'historiea1 work of th7 fourteenth-eentury Maghribi 

scholar Ibn 'Kha1dün. The French, in other words( considered 

themselves fortunate in having one of 1 slam' s greatest 

sc.holars prov ide them both w i th facts and a ready-made 

hi storical framework uppn which they could build and at the 

same time validate their colonial presence. The result has 

been that for 

hi stories of the 

over a eentury Western (primar i 1y French) 

Maghrib have been written on the \baSis of a 
\ 

paraphrase of Ibn Khaldun. 
\ 

What these historians have faUed to realize, however, is 

that their reading of Ibn Khaldun has been premised upon a 

specifie inte1leetual method and mode of representation which 

1 

\ 
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has wor ked to mask and legi t imi ze thei r own of ten ne farious 

infrascientific airns and purposes. We refer,. of course, ta', 

the Western tradi tion of Orientalisrn, a concept which has in 

;-ecent years engendered a great deal of discussion but, ha'rdly 

any fir.m consensus of opinion. Yet 15 is not so much the 

pl.:lrpose of this thesis to explicate the concept ual t020s~of 

Orientalism as it is ta examine how Or i en t ~ l i sm has 

functioned as the prime component in the dialectical 

in terchange between Europe, Ibn Khaldun, and the l slamic 

Maghrib. It is hoped that the dynamics of this 'process will 

become c lear as the thes i s progresses. 

1 Chapter II wi.ll examine how Orie'nt alism emerged in the 

course of the eighteenth and nineteenth centuries as a broadly 

bas'ed heuristic device uskd to explicate the main and enduring 

features of Islamic civilization, a concept which for 

Europeans h?lç1 been imbued w i th an aura of otherness si nce the 
\.~ 

() l'i'y 

Middle Ages. 'An attempt wi 11 be made ta show how the 

epistemological bases of Orientalism have 'served to support 

Western hegemony over Muslim lands through the normalization 

of i, ts pr inc iple theses and conceptual, paradigms. Chapter II l,' 

will provide a(~ specifie eX,~mple of this procedure through an 

oexamination of how theOrientalist exposition of lbn Khë;ildûn-' s 

historical thought played into the hands of French colonial 

ideology, and will further attempt to, demonstrate how these 

j udgernents came to be regarded as establ ished truths. By way 

of conclusion, a brief note will be made of sorne of the more 

recent attempts to move beyond the strict ures of the 

, .. 
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Or î entaI i st discourse '.and v~.ew Ibn Khaldun from ,new 

II 

It ~i~l be- useful a-t this,.point to br~etly sketch sorne of 

the ma~n featurès of Ibn Khaldun' 5 li te and work, if only to 

plaée them in a. rneaningful temporal and ___ .spatial' context. In 

regard to Ibn Khaldün's lite we are fortunate in having 
. ' 

":;. . several very good manuscripts of Ibn Khaldun' s autobiography, 

the Ta ( rTf • Al though i t tells us very 1 i t t le about the inner 

man - the contours of his personality,' his hopes, beliefs - it 

ne~ert.heless serves as an excel1ent\:8uide to his scholarly 

career and publ ie 1 if e. !! 

Ibn Khaldun belonged to an old ~~çramT farnily which had ~ 

m~grated to Sevi Ile during the Arab conquest of al-Andalus. 

The Christian Recongui'sta of the thirteenth century, however, 

forced the fami ly to move, first t.o Ceuta and then to Tunis. 

It was in thi 5 latter ci ty that Ibn Khaldun was born on l 

Rarnaçan 732/27 May 1332. His early years in Tunis coincided 

wi th the MarTnid ruler Abu a I-I;Iasan' s bid for .Maghr,ibi 

hegernony. When Abu al-~asan occupied Tunis in 1347, he 

brought with him a large number of -theological and liteiary 
,! 

scholars, wi th the result that Ibn Kha ldTIn was prov ided w i th a 

stimulating e-nvironment in which to intellectually mature, a 
~ . 

'1 

fact he emphasizes in ,the- TacrTf. This environment, however, 
~ 

/' 

-, 
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was soon eradicated by the ravages of the Black Death and the 
/ 

political disorders which ended the MarTnid rule'in Ifrïqiya. 

In'order to escape this turmoil,' Ibn Khaldun madé his way 

Westwards'to the MarTnid power base o~ Fez, wher~ he offered 

his secretarial services to Abu al-~asan's successor, Abu 

(Inap. But after only three years residency, he vas accused 

of conspiring to aid 'the exiled Ijafs~d amïr of Bijaya, Abu 

(Abd Allah, regain hi s t hrone, and as a conseque,nce wàs 

imprisoned for two years (1357-8). This episode marked the 

beginning of a long series of political intrigues which were 

to dominate the balance of Ibn Khaldun~s career and which were 

to stamp him with a reputation of mistrust wherever he went. 

Released from prison, he travelled to Granada, where. the 

Na~r id amïr ent rusted him w i th a deI ica te d iplomat ic mi ssion 

to Pedro the Cruel (1364). But oncé again personal resentment 

and political entanglement forced Ibn' Khaldûn to move on. At 

Bijaya, he was received by Abü (Abd Allah, who repa,id Ibn 

Khaldun for his previous he'lp by granting him the office of 

~ajib. But when Abû (Abd Allah was killed by rebels, Ibn 

Khaldun found hi~self without a benefactor. For the next nine 

years he wandered aro\.lnd the central and western Maghrib, 

arranglng tribal alliances and levies on behalf of the 

Marïnids. In the c~urse of one expedition he briefly retireâ 

,to a ~üfï shrine. Tired of political douhle dealing and 

personal strife, he shortly afterwards made a firm decision to 

restrict himself to intellectual pursuits. -To this end he 

severed himself from royal connections and took refuge with 

... 
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'th~ AwUïd < Arif, and for the next four years secluded himself 
, 

in Q~r(at Ibm Salama ,(1375-9). It was there that Ibn Khaldun 

worked out the theoret ical bases of "the Mugaddima .. But as h.i s 

work,prog~essed, he realized he needed mo~e documentation, and 

with the permission of Abu al-(Abbas, architect of the ,~~~id . 

restoration, returned to Tunis where he completed a first 
, , 

redaction of a u-niv~rsal history entitled Kitab a~-( tbar ~ 

dïwân al-mubtada' wa a'l~kh~bar fT ~yyam al-(Àra'b wa' al-< Ajam 

~ al-Barbar ~ man (a~arahum min dhawl al-~~an ~l-akbar, or, 

the ,"Book of Exemplaries and the Record of"Narratives and its . ..:, , ~ 

Principles conéèrning Arabs, and Persians, and aerbers, ~nd 

those Nat i ons of Great Might Contemporary wi th them". .It was 

to this work that the Mugaddima was 'attached as a 

prolegomenon. The' 'format ion of a cabal, how,ever, convi nced 

Ibn Khaldün to leave the Ma~hr~~ f6rever, and in 1382,' he 

émbarked for Cairo'on the pretext of mak ing' the p1'lgr image to 

Mecca. . ' 

Ibn Khaldun' s time spent ! n the ser:v ice of the Mam.l~ks i s 

p,erhilps Hie 'most intere~ting part of his career.,~ Befriended 

by the sultan Abü Sa<Td Barquq, he enjoyed the, prestige of 

numerous positions and postings, including chief Mali kT ~9I, 
" . 

a teaching 'post at the Azhar, and authority over the 

Bai,barsiyya,· ~ar9.!!atmish, 'and ~an,~riyy'a madaris. Yet, once 

again, Ibn Khaldun managed to make enemies, with the result, 

that, f or a t ime he was di sini ssed' f rom hi ~ post of QaQï. But 

his grea.test troubles arose when he sign~d' a fatwa direc'ted 

,against his, benefactor. ',Barquq in the course, of a palace coup, 

, ~ 
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wi th the resul t tha t when Barquq was rest.Q.r,ed to pO\1ier' (1390), 

Ibn Khaldun was, dismi's!?e'd from. t"he re$t 0~ his official 

'positrons for a, peri'od of ten years. This period of 

inactivity was. re,iieved ',in 1400', when 'Ibn Kha+'dun was obliged 

to'accompany t~e-new ~~an ,F~raj on an'expediti9n to relieve 
- . , 

Damascus, which wa~ being threatened by Tïmürlang. 7 However, 

without warning Far~j fled Damascus wlth his army back to 

Cairo, where. he' suspected tre,ason, leaving Ibn Khaldun bebind.

The fame 'of' Ibn Khaldun had evidently reached the Mongol 

leader,. and a meètin~ betwe~n the two was arranged. Tïmurla.ng 
, ' 

wanted a good r reliabl~ intelligence report"about the Maghrib, 
'- l' , 

w~th_deta~~ed informatio~ on its people ,and geography' to be 
tI 

used fo'r a .projected invasion. Ibn Khàldün had not the 

srightest compun'ctibn în providing tlYis, and had Tïmurlang' s 

,seéretary ,translate - the report., into Mongol ian. In the, 

~eantime, Damascus was sacked. Ibn Khaldun, however, was able 

to make his way back to Cairo where he continued to be acti~e - , -
as a judge and scholar, adding the fini~hing touches to Kitab 

4l-(Ibar and the Ta(rTf. He died suddenly on 15 ~amaQan 

808/17. March 1406. 
/ 

Ibn Khaldun' s life has Qeen variously judged •. Many have 

'regarded him as a~ opportunist, a baèkbiter, a sycophant, 

whose unpleasant dispos~tioo prevented him from ever 
'.- -

. at~racting any 'seriously committ,ed disciples or students. 
, -

Others, conversly, have seen him as a selfiess man, for aIl 
, 

seasons, whose ultimate Q'4est was geared' towards' the 

fashi.oning of a Philosopher King. 'capable of resurrecting' the' 



/ 

10 

poli tïcal élan of an Islamic world too long dominated by its 

tribes.' Thi,s kind OfU specula ~ i ~é appra i saI, concerning the 

personal ~haracteristics and motivations of a medieval man 

must, howeve~~ remain dubious 50 long as we have n~ concrete 

data revea.1ing tl:le dense specific.ity of Ibn Khaldün's own 

mind. 

We do, however, - posse~s' the concret,e data of Ibn, 

Khaldün's own intellectual output, data which can 

be measured and com'pared against a si.zable body of information 

detai~ing four~eenth c~ntury North Africa~ 
, 

intellectual life 

generally. But the ,advantage of locating, Ibn Khaidün's 

thpught within the context of Muslim tradition lies not 50 

much in the 
, ,"'--, 

fac i li ty i ~,J: .. lend~ to phi losophical, source 

-et" i tic i sm (of which more bel,ow); rather" the m~ü~, advantage 

li e's in the fac~t that i t enhances the abi l i ty of the scholar 
û 

to ùnderstand Ibn Khaldün's work more fully through an 

'invest i gat ion ot' i ntellect'ua1 ci rcumstances which may well 

point to "meanings on1y half-repr,esented by the wo'rds."' The 

thought ~ehind this kind of operation might at first appear, 
, 

commonsensical, even ,obvibus. But when dealing 'wfth Ibn 

,Kha1dün i t' ta'kes on a whole new significance. For,_ ,éver since , 
" 

the "discovery" of Ibn Khaldun by Oriental i'sts in the 

nineteenth centur~, his work has been systemat féally 

detemporal i zed., 'Spec i fically, many of his ideas '\rIere thought 

ta have prefigured'much of the emerging edifice of "nineteenth 

,cent'Ury soc ial sc ience, wi th the resul t that the Mugaddima 

'came to be n{garded as a t i'me1ess masterpiece, and i t s. author, 

, / 
/ 
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Ibn Khaldun, considered a "modern" , 'an i'ndi vidual out of time 

and place., who managed to transcend the narrow horizons of his 

ow~ )ntellectu~l tradition through the 'ef forts of his own 

genius. 10 

Fortunately, : these kinds of judgement haV,e, ~ 

Lparalleled by a diverse, yet systematic body of scholarship '- \ " 

which seeks above aIl to' place Ibn Khaldun's thought in its 

rightful historical and intellec~ual contexte Here thé works 

of Sir Hamilton Gibb, Muhsin Mahdi, and Aziz AI-Azmeh stand 

out - in particular. 11 Each, however, views lbn -w-h .. l .-:I1in "s 
'.1 n~ 

relation to Arab-Islamic culture differently~ For G~bb, the 

axioms or principles on w~ich Ibn' Khaldun constructed 

(I lm al-,( umran "are those of practically a11 the earlier sunni 

jurists and social philosophers."12 In this sense he places 

Ibn Khaldun firmly on the side of belief, over and agai,nst 

reason. Thus Ibn Kha'ldun' 5 pronouncemen t on the nece5si t"y for 

social aggregation 15 traceable to a state~ent of similar 

. ,effect made by Ibn' TaymiyYa. 1,3. Similarly, ,his doctr i ne 
" , of' 

. causali ty and natural law has more in common wi th the 

theological concept of sunnat Alla~ than ii doe5 with the 

Ar i stoteJ. ian not i on of causal sequençe. "Gi ven' t'he, centrali ty 

of revealed religion for Ibn Khaldun, it followed' that the' 
( 

central pivot around which his .stu~y revolved wa5 the 

Caliphate, "the only perfect sta te ,. ,beitlg based on the true 
" 

practice of the Sharï< a "1' But "5ince mankind . will not .... 
follow the Sharïca, it 15 conde~ne4 to an empty and unending 

cycle of rise and fa~l, conditioned by the 'natural' and 



inevitable ~onsequ~nces'of the predominance of its animal 

instincts."ls In the end,' Gibb sees Ibn, Khaldun as a 
'. 

fourteenth century al-~wardï, attempting the reconciliation 
\ , 

of .the 1deal demands of the Sharï< a wi tl1 the facts' of history. 
• J 

For Dr. Mahdi, on the other hand, Ibn Khal~ün is above 

rJ\ aU a faylasüf at odds with the pos~tivistic sdence.s of ..J 

religion, a last representative of the Andalusia~ school 

s~eking to "apply the immutable 

history"16 to the circumstances of 

standards which transcend 

societal existence ~n an 

effort to establish the madïna fa9ila. Hi s ',use of the 

empirical method in studyi~g the 

societies marks him, not as-a 

origins, growth, an~~~ay of 

precursor of modern social 

science, qut as a medievéJl social .scientist. 

ijut. for Al-AzrnehJ the absolutist distinction, 'betweèn 

Philosophy and the Law premised by Gibb,and Mahdi. lS false as 

l' 

• 

\ regards Ibn Khaldün's ·thought. Rather, his tninking should b~-_~ 

defined in terms of .a broadly based Ash<arite nominalism· 

comprising different elements i~ an intelleçtuai spéctrum' 
, , 

cpmmon ·to aIl scholars of the time, including deductive logic· 

and the Aristotelian notion of nature taking shape -in 
individual bodies. While ackno~ledging the tremendous ~oit~ 

of Drs. Gibb" and Mahdi's seminal studie~, we will proceed'to 

briefly examine sorne of tlle. main features of, ~bri' Khaldün' s 
, ' 

work as it has beefi explicated by Dr. Al-Azmeh" who repre~ent5 
r 

the most recent attempt at-Khaldunic revision;11 It i5 hoped 

that the ensuing framework - will 6~ useful as a gàuge with\ 

which to judge sorne of· the Orientali st attempts to appropriate, 
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Ibn Khaldun, as a historical source to'be discussed in Ch~pter 

II!. 

Accor-ding tç AI-Azmeh, Ibo Rhjl1dün,' like ot~er histor4fans' 

of ~he medieval age, was ~rimarily a dynastic thinker. His 

nar.rat ive supject i s ~he ta'l,e of the inhumer~ble dyn'ast ies' 
, , 

(duwal) which have seized, held, and relinquished power ànd 

hegemony over time. 1B In the tradition of 1abarl and other 

ea~l~ Arabie hlst?rians, he does not make referenc~ about 

per.sonalmot ives wi thout the. benef i t ,of direct eyidence ....---'Btl-t... 

unli-ke these early.< histo-rians, he r~fus~s to rela..t..~ 

i nformat ion (khabar) on the sole bas i s of '~radi t ion -: To guard, 

~gainst,the entrance ,of unfounded he~rsay into the body of 

histQrical nar~~tive, ~e developed a . '. 

.-J 
set of !:!~ul al-tarlkh ,to 

\ 

'cornpar~ wit~ ,~iul al-fiqhr 1
' ~he purpose of which was to vouch 

. . 
fOr the authenticity of stateme~ts .through reco~rse to ana~bgi 

, 
establishing a correspondenc~ between historlcal 

statèments and the pr inc iples ,·by which they are governed. The 

explication of these principles forms the content of ,~he 

Mugqddima. -

The prime obje,c't of Ibn Khaldun' s study, and the source 

,from which these principles originate is (umran, ,organized 

habitation or human civilization. Only when these principles 

are,applied tO,<umran's subject~ daula, is the true nature of, 

dfnas~ici~m la{d bare. The principles, are basèd upon thr~e 

concepts welded'together throughout the text of the Mugaddima 

in three juxtap'os~d layers,' very common ta Ibn Khaldun' 5 

c9~çeptual unive~se: logic, ~ature, and time. zo 
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.In terms of the first concept.ual plane, daula i 5 

.explicated in terms of a logical sequence, characterized by 

a movement from badiwa, which is daula organized according to 
( 

nat.ural livelihood (ma1ish tabTIT), and Q.!!Qâ'ra, defined as the 

telos of daula., and w"hich in turn 'is' ctiaracterize~ by urban' 
i 

j 

life and other ~omplex forms of social and ~echnological 

organization. 

supernuous 

As a movement from simple necessity te 

coÎnplexi ty transition fulfHls the 

·demonstra t ive requi rements' of 1 bn 'Khaldun' 5 study. T'o 

rei terate': The 'col1cept which ties th~ and .compI~x. forms . 
. 

Of daùla together is !~mr~n. <Umrin, then, comprises both ' 

badawa and Q!Qara, the thematic intermediary of which 1s 
, 

'daula. 

The sec ond . c one ept ua l plan~ .i. s ba sed upon t he pt em i se 

that each enti,ty has a specifie nÇitûre in it characterized by , 

an ac~ive ~ispositi9n which, al1o~s it to pass &uccessively 

through stages of devel.cipment 7 'conclusion, arid atrophy.' 

Knowledge 6f a nature's teleology is deduçed' t~rough knowl~d~e 
, 

of its causes,. an idea which informed, for example, Avicennan , , 
, 

medico-physical discourse and neo-Platonic. ' alche~ica.l 

science. 21 The aim of the deduction 15 to establiSh ~n outlin~ 
~ r,!< 

of the laws wh·ich govern aoy. gi ven ent ~ ty .. Às a, naturaI , 

orga~ism subject to the law of ciuse and effect, daula, , 

proceeds~~~ a circular ~ovemen~ from birth and growth, to 

decline, which repeats itself within four generations. 

The third pfane consists pf the chronology of the 

~rga~ized daula. The fundamental feature df' daul~ is the 

, . 
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enduring nature of '.its morphology: daula remains constant; 
,y 

w~at fluctuates are the individ~al dynasties and rulerships of 

which it is çomprised~ The fluctuation is specified by the 
1 

"chronolog{cal t~ansference of power' along genealogical 

lines - 50 'much .so, indeed, that once another Une has taken 

over the fortunes of the state, this same state is ~eereed to 

,have been preserved when'many of the conditions that brought 

it'about have radically changed, not least geograph~cally."l2 

As examples'~l-Azmeh points to the Fatimids, whose daula 

remained intact even'after its move from Mahdiyya to Cairo, 
" 
and the two stages of ~lmohadfsm (the Mu'minids and 

\ ' , 
~a~~id5).~3 In, other words, the historical process i5 not a 

, . 
'natural change from one state to ~nother, but i 5 rather a 

~ ,changé in the status guo, with the result that only daula can 
" \~, 

be described as an historically significant unit. 
," 

'For AI-Azmeh, ~~aôiyya, far from being an abstract 

"social bond" with a specifie internaI composition capable of 

explaining events, is, tather, simply a register of dynastie 
~ , 

power. In the Mugaddima, the human composition of what is 
, 

denoted py ~~abiyya varies from one group to another: it'has 
'\..' ( , 
'rlothing to dG with kinship' ~ ~ 5~nce "the solidarity of the 

'group i~ it~elf a iunFtion of the coherence of this group, and 

such coherence, cannot be maintained ~ithout the presence of a 
, 

dominant element with a mandate to doerce."2. The notion of 
, \, 

~~abiyya, in other words, is sol el y tautological: i t refers 

simply to the ~olida~ity which a ruli~g group needs to rule, 

and which is provided by the sovereign. 
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Finally, it is on the third conceptual .level· of , 

chrorologica1 sequence that the, Mugaddima and the narrati~e 
. 

portio'n~Df Kitab a1-< lbar inte~sect: "The other two 'planes do 

not possess any p~operties which can be', shared wi th 

historiography."25 The 

given io concepts such 

only differenee betweeh the t reatment 
l , 

etc. in <the two , . 
works relates to their mode of presentation. Whereas in the 

Mugaddima they are grouped undèr specifie headings,' in the 

Universal History they are'dispe,sed accordin~ to the tempor~l 

flow of the narrative. 
~ 

AI-Azmeh's final judgement on Kitab 51-{Ibar is severe. 

<Ilm a1-{umran failed to be ~res~r/iptive o'f history because 

"the marri age of 10gio, and nature'" and the ir joi nt associat ion 
. 

with -historica1 ànd poli'tical topics èould ,on1y, have 
, 

produced a 'ireak."26 Such a hybrid was incapable of 

reproducing itself in the Aristotelian fashion to farm a 

theoretical model.· Ibri 
<t 

Khaldün created a science l imi ted to 

the descriptiv7 generali~ation of which campr.i se , , 

<umran; it did not have :the potency of conception to produce 
;, 

a paradigmatic omnipo,tence" which . , 
" 

could make it claim the 

tqpics discussed as its own and exclusively its own'within a~ 

integral, autQnomous, and' well-defined conceptual 

art i,culation. "27 
'. 

"-. 

Thi~, in,very brief ~nd compacted form, is the substance 

'of Dr. AI-Azmeh',s 'stud~. A1though it can in'no way be 
, , 

r~garded as the final'word on Ibn Khaldün, and in ~o way . 
invalidates 'many of 'the past jud~ements made on him, ,as a work 

r: 



17 

wliicoh "cla ims membership- of àn emergent _ 'class of wr i ti n9s 

which ~ee~ toc reço,nstitut'e' 'aIl aspects, of the Arab-Islami,c 

past in a 'manner unfette,red bYe the - dead weight of recei ved 

or~entalist '( or fundament,al i s-t) scholarsh.ip, -'t 28 i t repre5e~ts 

a step· forward'in o~r understanding.' Yet it i5 to Orientalism 
t .' • 

,and, subseguently, ta the Orientalist vision of Ibn Khaldun 

that we must now turne 

• 1 

. " 
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-'. Michel Foucault',s Madn'ess'and Civilization 1 opens with a 

description of the' confinement and exclusion of lepers in a 

vast netwo~k of Ieptps~ria (Ieper houses) scattered at the 

outskirts of"the cities ~hr~ughout thi European Middle Ages. 

The marginal 'position of the leprosaria -_at the ed~e of the 

city but not beyon~ - serveQ to remind Christians through the 

phys ical st igmàta bor-n~ by ,the- lepers of God r 5 . power, to 
1 

punish. C61lec~ively, 'the. leprosaria' served ' as a platforrn 
. , 

onto whi~h' the inhabitants o~ the city could project their 

fear~ and anxieiies~ 

By the end, of -the Middle Ages, lepr_o$y had disappeared 
.-

from Europe. The IëproJaria' stood empty"soliciti.ng w-ith 

strange incantations' a, ne~ incarnation of disease, andther 

grimace of terror, renewed rites -of ,pù'rificat,ion and 

'exclusion."2 Eventually, the void was filled through the 

appropriation of ~ new.scapegoat: the insane. rnsanity al1d 

"foolishness", once honored' as, modeis of the simplicity -to 

which aIl Christians should aspire, were n9w contrasted to the 
.. 

rationality of 7ordinarJ" men~ with the result that the insane 

came to be confined to the vaca~t ~eprosaria (now called 
, , 

-/"hospitals~) with ~t~ei expen~able elements of ;/' soc i et y , such 

as vagabonds Enlightenrnent society' 5 ' and crimini;3.1s. , It was 

way of dealing with the casualties of its current system,of. 
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praxis. Foucault goes on to describe how in the nineteenth 

century the insane were eventualy" differentiated from the poor 

and the criminal. But it was a move that had more to do with 

. basic transformations in society than with liberal reforme 

For while the poor were 'liberated from the places bf 

cpnfinement in response to the need for an expanded industrial 

proletariat, and cri~inals singled out for special treatment 

.·-th~ough their - blanket identification w i th an emerging 

revd1utionary element, the insane were rediposed as medical 

, ~ubjects in arder ta affirm bourgeois society's existentially 

contrived 'norms and values. In effect, the clinical treatment 

of the insane becarne a new form of exclusion and confinment. 

Foucault's analysis of the treatment of insanity reveals 

much about the conceptualization and intellectual treatment of 

I sIam and Muslim civilization by Europeans since the Middle .,:. 

Agès. The reason is that the Orient, like insànity, has 

represented for Europe an enduring image of the Other, a 

notion ~overing a set of culturally self-validating devices 

which have also included in their time the ideas of heresy, 

wildness, and religio-ethnie demonization. 3 The function of 

these terrns has not only been to designate a specifie 

condition or state of being; they have also served ta "confirm 

the valùe of their dialectical antitheses,"' the West, sanity, 

r orthodoxy, civilization, and righteous humanity respectively. 

, \ 

They -have funetioned, in other words, for the purpose of 

indentity and self-definition, providing life with meaning and 

operational perimeters through the denial of any kind of 
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phenomena radically different from the established norm, 

except as an antitype. The necessary result of this kind of 

bifurcation is to divide the world into the bipolar categories 

of "us" and "th~rn", a mental ope~ation that is very easily 

translated into a concrete spatial distinction between "a 

farniliar space which is 'ours' an an unfamiliar space beyond 

:. which is 'theirs·."!S 

Foucault believes, that the systems of practice used to 

dornesticate problernatical fields of experience for the 

purposes of self-identificatioD issue forth from what he has 

termed a discours . In practical terms a discourse functions 
. 

to place an individual entity into a typology, attach to it a 

specifie identity, and impose upon it a law o'f truth through 

the creation' of a unitary body of theory which is expressed in 

social, political, and pedagogical forms. In this sense a 

discourse is a function power; it creates stable images and 

units of specificity which can be used to serve and support 

the ideological and political fixtures of the dominant social 

classes and institutions of a given society. A discourse 
t, ..[Y·· 
I,_j 

serves, in other words, to confine a threatening aspect of 

existence, such as insanity or the Muslim Orient, within the 
. 

per imeters of a controll i ng image.. Ult ima tely, i ts purpose i 5 

, subjugatiçn. 6 

Foucault also makes the point that the mode in which a 

discourse is expressed changes over time according to current 

forms of social praxis. Thus, as we have seen, in the Middle 

Ages insanity was -regarded and controlled in terms of 
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religio s supernaturalism, while during the Enlightenment and 

in the nineteenth century it wa~ managed according to specific 

politic -economic concerns, and its treatrnent dominated by a 

legitim"zing scientificity. Likewise, the discourses 

establi Europe to define and manage the idea of the 

Islamic underwent tr-ansformations which paralleled the 
\ 

changing epistemological ba,es and "common sense" arrangements 

of European intellectual'expression: hence the very different 

./ nature of the respective discursive frameworks which dominated 

the thinking of, say, Peter the Venerable and E.-F. Gautier in 

their dealings with Muslim civilization. Yet, despite their 

stylistic dnferences, they remain linked to a common ground, ~" 

in that they qui tel c lear ly represent the react i ons of a 

Medieval man and a nineteenth century imperialist respectively 

to a common ground of psychic anxiety. 

European anxiety about the Muslim Orrent sprang initially 

from two major çoncerns. First, the Muslim East presented 

Europe with a potent military challenge, initially under the 

Arabs and Berbers, later under the Ottoman Turks; and second, 

the Islamic religion itself, similar to Christianity but at 

the same time very different, presented pre-modern Europe with 

a severe problematic: how to deal with a "heresy" that was 

securely based "on an external society weIl beyond the 

possibility of effective destruction by force."7 Thus, unlike 

the remote civilizations of the Indian subcontinent or of 
l''S· 

Chi na, which were not substantiallY revealed to Europe und 1 

the e ighteenth cent ury , Musl im ci vi 1 izat ion demarrded a very 
-r 

.. 
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specifie kind of European response and reaction from an early 

date: namely, the graduaI construction of a controlling image 

geared towards the conceptual confinement of Oriental 

otherness. 

The first appearances of the Muslim East as a military 

threat seem to have largely overshadowed any concern as to 

what Islam wa5 ~ sel 50 much so that R.W. Southern has 

chosen in this regard to label the period spanning t~ê eighth 
, -

to eleventh centuries the "Age of Ignorance."' IThe Latin 

chronicles of the time are full of the havoc wrought by Muslim 

~ar-parties, especially in Provence and southern Italy. 

Indeed, in the chronicles the noun saraceni is invariably 

followed by verbs such as depopulaverunt and devastaverunt. 

The few attempts made to explicate the overall significance of 

Islam were necessarily limited to the methods of Biblical 

exegesis pnd typology practiced in the Iberian, Carolingian, 

and Ottonian monastic schools. The Cordoban martyr Paul 

Alvarus (d. 859), for instance, regarded Islam as a sign of 

the Last Days foretold in the Book of Daniel.' 

A more precise image of Islam arose towards the end of 

the eleventh century. By that ,time the Slavs, Scandlnavians, 

and Magyars had been converted to Christianity and Latin 

Europe as a whole engaged in the process of developing 
~ 

an 

ideological unit y and self-confidence which found concrete 

expression in ventures such as the Iberian Reconguista and the 

armed pilgrimages to the holy places in Palestine. To a large 

extent this new sense of identity and purpose was fashioned by 
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the growing insti tutional authority of the Roman Church which 
/'/ 

sought, according to Professor Southern, to forge a society of 
. 

di scipl ined and organ i zed clergy di rect ing the thoughts and 

activities of an 'obedient and receptive laity.10 One necessary 

resul t was an unflinching -lntolerance directed towards 

individuals or groups who refused to conform to the Church's 

discipline: l;lence ,the violent polemics and attacks directed 

against Jews, heretics, and rival Churches. Islam, too, 

became feared as an ideological rival, and was roundly 

"convicted of error, to distinguish it from the total truth of 

Europe. "11 

In or4er to underline this difference, it was necessary 

that Islam be imbued w i th an ident i ty of otherness, that 

"different" be turned into "wrong". To this end the Church 

developed a detailed and crushing polemic, .the essentials of 

which had already been establi shed by eigh.th century 

Christians such as John of Damascus and Theodore Abü-Qurrah in 

order to allay the threat of assimilation into the majority 

Muslim group.ll The main points of the polemic stated that 

Islam was inordinately sensual (Musl ims were not conf ined to 

monogamy); that it wa-s-based on violence (Islam justified 

religious war); and fraud (because these fabrications must 

have been deliberately concocted).13 Lay opinion was reflected 
.. 

in the chansons de geste, where an even cruder, image of Islam 

was presented, as for instance when "Mahomet" is placed in a 

holy trinity with Tevergant and Apollo in the Chanson de 

Roland. 1. 
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However the revival of dialectic and the concomitant rise 

of scholast'icism in the twelfth century necessitated that the 

otherness of Islam be rationally"substantiated and subjected 

to a more sophisticated and systematic treatment. Thi 5 was 

first undertaken by a team of Cluniac monks working under the 

direction of their Abbot, Peter the Venerable (d. 1156).15 It 

was Peter's intention to approach the Muslims not "as our 

people often do, by arms, but by words; not by force, but by 

reason; not in hatred, but in love." 16 It was to be, in other 

words, a study of scientific compassion, with the ultimate aim 

of proving I~lam to be self-refutiryg. But such a project 
~ 

required that Islam be exposed, laid bare for scrutiny, and to 

thi s end Pete r commfssioned one of hi s team, the Engl i shman 

Robert Ketton, to translate the Qur'an into Latin. Other 

translations and commentaries followed, including a Surnma 

Totius Haeresis Saracencorum by Peter himself. 

But the project begun at Cluny was not followed up. 

Roger Bacon (d. 1292) and Raymond Luli (d. 1315) each talked 

of replacing the Crusading impetus with missionary work based 

upon a disciplined study of the Islamic languages, but in the 

end their plans came to nothing. There are two probable 

reasons for this: fi rst, the reali zat ion of a vast ~ pagan 

Mongol world beyond Islam captured sorne of the attention and 

concern previously devoted to the Muslim world. Second, the 

ideo1ogica1 unit y of Europe began to splinter with the 

consolida t ion of relig ious di ssent and the ri se of the 

Reformat ion churches, resulting in a further shift of 
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attention, but this time towards military and ideological 

struggles internaI to Europe. l '. 

Throughout the later Middle Ages and into the 
, 

'Renaissance, then, it seemed enough that Muslim civilization 

be presented in terms of the twelfth century polemic. No 

further elaboration was required: Islam had been safely placed 

within the bounds of a self-authenticating framework situated 

beyond the spi r itual and- geographical frontiers of 

Christendom. In many ways the polemic functioned as a form of 

" theatre, where its playèrs (the Muslims) were imbued with a 
, 

specificity which reflected Latin Europe's corporate will to 

manage and contain Oriental otherness. Thus Dante, in his 

schematic protrayal of man and the ccsmos, relegates "Mahomet" 

and Ali to the dark recesses of the ninth ditch of Hell with 

other sowers of heresy and sch,ism (Canto XXVIII). Similarly, 

three and a half centuries later, Barthélemy d'Herbelot 

(d. 1695) took advantage of the progress made in the study of 

Oriental languages by scholars such as Guillaume Postel 

(d. 1581) and Thomas Erpenius (d. 1624) to textually represent 

the Muslim Orient to European readership in the encyclopaedic 

Bibliothègue orientale, where MUQammad, for example, is safely 

categorized as "le fameux imposteur .•• Auteur et Foundateur 

d'une hérésie, qui a pris le __ nom de religion, que nous 

appelIons MOh,ametanf.n ll The work of the Medieval period, in, 

other words, w~~ to polemically define an essential Islamic 

Orient that was in the totality of its civilization the very 
1 antithesis of Europe. 
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This image of Islam as outsider was to undergo a dramatic 

transformation i~ the course of the eighteenth and nineteenth 

centuries. It was then that a number of'new representational 

and intellectual styles emerged which were instrumental in 
\ 

restructuring the Medieval image of Islam ~céording to the 

strictures demanded by a new configuration of formalized 

consciousness, namely, secularism. Edward Said has described 

the transformation as na reconstituted religious impulse, a 

naturalized supernaturalism."l' 

TwO elements appeared which were of particular 

importance: a new romantic sensibility, and the emergence of a 

new scientific episteme dominated by the twin concerns of 

positivism and reductionism. Taken by themselves these 

elements were simply new ways of perceiving and ordering the 

phenomena of the world; but taken together with Islam they 

were responsible for the creation of a much more formalized 

and organized portrayal of the Orient, a new discourse that by 

the end of the eighteenth century came generally to be known 

as Orientalisme The term wa 5 used broadly: i t was used to 

denote both the artist and writer who took the O~ient as a 

subject, and the more disciplined, scientific, and ultimately 

institutional study of the Orient's languages, peoples, and 

cultures. Always there existed a good deal of traffic between 

these two manifestations of Orientalism; each supported and 

helped define the rarefied image of Islam developed by the 
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other. And, despite the efforts made at this time to uncover 

traces of the Hindu, Zoroastrian, and Buddhist worlds, 

Orientalists, like their medieval counterparts, were still 

primarily (though not wholly) concerned with the Muslim 

Orient, if only for reasons of geographical proximity. But, 

whereas ln the Middle Ages Islam was dominated by a discourse 

concerned mostly with military and ideological security, the 

new discourse represented a ,will much more offensively minded; 

for the stylistically Romantic and scientifically disciplined 

presentation of the Muslim Orient coincided with the first 

moves o~~e European nations towards imperial domain. We 

wi 11 ex~~ the dialect ical exchange between _Orientalism and 

imperialism below; but first the two major components of 

Orient alism will be considered individually. 
to 

European Romanticism ~and before it "pre-Romanticism") 

represented a distinct sytle of 

expression which was inextricably 

upheavals of the eighteenth and 

'ar~ist~' and intellectual 

linked 0 the revolutionary 

nineteen-h centuries. In 
, 

basic terms it was a multi-faceted protest aga'nst the\ binding 

forms of political âbsolutism, social hierarchy, religious 

dogmatism, and in this sense represented an free 

untrammelled self-expression. One way of the 

"fixities" and "definities" of societal was to 

sympathetically identify with other people, p 

and ultimately, with the world in general words of 

Novalis, "to render the strange familiar."20 This process of 

identification was facilitated by the idea, developed by 
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Herder, Hegel, and others, that each culture was a unique 

compound of race, geography, and hi story - a coherent whole 

with its own individual personality. One major consequence of 

this theory was the division of the world into cultural and 

racial types, an idée force that was to feed the emerging 

nationalisms of Europe. Now that the Ottoman threat to Europe 

had subsided, the polemical~ guard inheri ted from the Middle 
v 

Ages could be let down and the otherness of the Muslim Orient 

appropriated as a f i x ed fie 1 d in which the Romantic 

sens i bi li ty could achi eve i t s des i red self-transformation. 

Thus Herder himself sought to locate and penetrate the 

essential lebensgrund, or creative genius of the East, and in 

this task greatly influenced Goethe, who 
f-

analyzed and 

comm1nted upen Islamic poetry in his wgst-Ostlicher Divan . 
(1819), "Which opened with a calI te a "'Hegira' towards the 

East where the poet will recover his youth in the spring of 

KhiQ.E, .•• " 21 

The desire for cultural dérangement, however, inevitably 

led to an apotheos i s of the we i r?, the mysterious, and the 

most outré that has continued to be an important ,current of 

thought and feeling unt il the presen t day. wri ters such as 

Sir Wal ter Scott and Gustave Flauber t, and pa inters such as 

Dela:croix and Gérôme each in their own way helped nourish a 

growing image of a mysterious and unchanging Muslim Orient 

through the creation of images of Oriental splendor, cruelty, 

and sensual i ty. For many, the desire for sympathetic 

identification with oriental otherness gave way to a more 
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self-centered need to enter directly into and act upon the 

phenomena represented!i)y these images, often wi th the airn of 

achieving sorne sort of personal psycho-sexual transformation. 
\ 

oFlaubert's description of his eneounter with the Egyptian 

c ourtesan Kuchuc k Hanem, 2 2 no less than André Gide' s accoun t 

of his dionysian reve1s at the Algerian oasis of Biskra,23 

indicate well the- Rornantic will to discover in the otherness 

of the Muslim Orient sorne kind of personal fulfillment. 

Scholarly, scientific Orientalism, on the other hand, was 

rooted in the intelleetual preoccupa t ions of the 

Enlightenment, and at the heart of the Enlightenment lay a 

concern for rat.i ona1 i ty and its necessary correlate;, 

scientific objectivity. Together, t.hese concerns spawned a 

new form of pos i t i v i st ie analys i s concerned w i th measurement 1 

ser ial arrangement, "and c lass if icat ion 1 the ul t imate a im of 

which was to abstract from the individual members of the 

classes sorne general nature which they a11 shared. Initially, 

the method was limi ted to the domestication of the phenomena 

of the natural world: here the names of Linneus, Buffon l and 

Curvier stand out in particular; but the success of the 

physical sciences suggested that the same method < also be 

appl ied to human phenomena. The resul t was the bi rth of the 

human sciences. 24 

Language was one of the fi rst human phenomena to be 

subjected to the r igorous cstr ictures of thi s k i nd of 

sc ientism. The resultant science of philology replaced the 

. theory of the divine or igi n of the sac red languages wi th a new 
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rat'lonal c once~n as to wha t language might be in its 

genealogica l essence. 25 Here important ground work was laid by 

FrE1drich Schlegel' 5 essay Über die Sprach und Weishei t der 

Indier (1808), Franz Bopp' s work on the conjugation systèm of 
c 

Sanskrit (1816), and Jacob Grimm's Deut5che Grammatik (818). 
-~/ ;;;;..;;,.;:::;.=..:;;..;;,..=, " 

Essent ia1 to the" new' science was the designatory character of 

language: just as the order of nature could be fully 

exp1 ica ted through i ts classificatiJn-- into a universal 

language of 5igns, 50 too could the meaning of a text be laid 

bare through the identification of the words contained with 

the i r re ferents. Words, once 5afely stored and inventori e d 

w i thin the confines of a lex icon, and understood in relat i on 

to the surrouI'\ding grammar, were assumed by the phi lo10gicar 

method to, have a di r,ect correla te in real i ty. 2' 

The great pioneer in the exposition of Arabie languagè 
\ 

and litera t ure was the French schelar ,Silvestre de Sacy 

(d.1838).27 De Sac~ can be said , te have 5 i,ngle-handedly 
, 

i naugurated scient i f ie Or iental i sm. Students f 10cked to h im 
o 1 

from aCFoss Europe ,to reeeive training in his methodsi and 

onee returned to their home uni versi ties (which, 

were then in th~midst of a revo1utionary 

secularization)21 (they consolldated the new 

incidental1y, 

process of 

tradition, 

providing it with a degree of prestige and influence which has 

only rece'ntly begun to diminish. 2' -

Like his ~109iC~1-COlleagUeS, de Sacy believed that 

texts posses sed a semiot i c power to denote real i ty, tha t they 

served as "windows" on reality. Nothing, therefore, was put 
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for'ward in the way of ideas and hypotheses which was not first 

c lear ly exempl i f ied in the texts; theory and supposi t ion were 

rejected as lying beyond the province of reason. 3 0 The 

implication inherent \ in this idea was that a culture or 

ci viliza t ion could be accurately reconstituted and object i vely 

defined according to w~ver textual evidence had been 

appropriated for the purpose, an idea which was to be more 

clearly developed in the European historiography of Ranke and 

his followet"s according to the precepts of his weIl known 

dictum wie ~ eigentlich gewesen. 

The gent"e of textual presentation used by dé Sacy, and 

others after him, to facilitate this procedure was the .... 
compilation or chrestomathy. Edward Said has aptly described 

de Sacy' s Chrestomathie arabe (1806 and 1827) as a sort of 

"Benthamite Panopticon" in that' it served, much as did 

d'Herbelot's Bibliothègue, as a single vantage point of 

surveillance, observat ion, .and knowledge, which pedagog rcally 

spread before a growing network of Orientalists and their 

students a collection of Arabie texts and fragments which were 

taken to be an accurate representation of Arabo-rslamic 

civilization as a whole. 31 It was in this form of essentiall'st 

presenta t i on that de Sacy revealed for the fi rst t ime a w ide 

va r iety of Arabie authors to ~urope. 

Yet, this kind of scholarly purism was far less objective 

than its practitioners supposed. As we have briefly noted in 

Chapter l, since Valéry and Heidegger scholars have generally 

been aware that the hermeneutic study, of a text always starts 

( 
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from a certain preunderstanding, that the very not ion of • 
obj ect i vi ty may be a chimera. It is ln this 

\ 
same r-egard tha t 

Maxime Rodinson has pointed out that the supposed obje~tivity 

of the philological method necessarily led its exponents "to 

the ~nconscious accepta~ce of the opinions that vere common .in 

its own environment", which resulted in "an uncritical 

promulgation of implicit ideologies underwr i t ten by the 

prestige of impressive scholarship."J2 In this sense the 

textual editions compiled by de Sacy and his successors, far 

from being objectively representative of Muslim civilization, 

are as much works of censor!iJhip as they are of exposi tian. 

For the texts chosen for scrutiny were invariably those which 

were consonant with the dominant preconcept ions and 

intellectual allegiances of contemporary scholars~ip. The 
1 

Orientalist was guided by an often unconscious élan to seek 

out characteristics that somehow typified for him what Islam 

"vas". In this way, what was revealed became significant and 

essential to the understanding of Muslim civilization; what 

was neglected became unessential and unrepresentative. 

Moreover, what was revealed vas often subjected to very 

precise forms of conceptual valorization. 

Thus, the Orientalist's major concern vas the selection 

and study of texts which were thought to port ray Musl im 

civilization's essential nature, or pure form. It vas this 

basic concern for generic origins which led,Julius Wellhausen, 

for instance, to turn from Hebrew to Arabie studies: he wished 

toc get to the heart of the culture of anc i ent Israel thrOugh an 
. il 

1 
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investigation of that of the ancient Arabs ànd eady Islam, ln 

which he believed the original form (urgestalt) of Semitic 

civilization was best preserved: "When l went over from the 

,O\d Testament 

ab\ut the wild 
~ graf ted by the 

to the Aratis," he wrote, "1 intended to learn 

stock upon which the shoot of Yahwe's Tora was 

priests and prophets. For l do not doubt that 

the best way to get an idea of the original equipment with 

which the Hebrews entered his~ory is to compare it with Arab 

antiquity."33 

For most Orientalists, however, the essence or "matrix" 

of Muslim civilization was to be found in its "classical age",' 

which was usually thought to have flourished in the period 

spanning the (Abbasid Revolution and the consolidation of the 

Saljuq amirates. 34 It was then that the characteristic 

cultural direction of Muslim civilization was felt to be best 

articulated in certain representative forms of high culture, 

for lnstance in the !iqQ and kalam ~f certain "orthodox" 

(ulama', in the decrees of the ruling bureaucracy, and in the 

thoughts and deeds of "great men". In keeping with the 

philologieal method, the explicit content of these texts was 

h Id b d d \ l' h e to e normatlve, an to eorrespon to actua lty. T ere 

was little understanding that a huge guI! might exist between 

the stated prescription or theory and the actual practice. 

Thus, for example, a concept taken from a text of legal theory 
,\ , 

might be used to fashlon a sweeping generalization concerning 

the history of the Caliphate; or, likewise, a philologieal 

reading of a dynastie historian such as Tabarï or Ibn al-Athïr 

" 
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might be used to render a description of politics as a web o~ 

internecine struggle, or of history as the simple oscillation 

of despo,~ic dynasties. 3 5 Scientific Orientalism became, in 

effect, an anthropology of what Rodinson has termed the homo 

Islamicus, a creature embedded in a field of uncompromising 

speci fic i t Y . 3 6 

However, ta be fair, it must be stated that part of this 

emphasis upon representative textuality sprang from the 

tendençy, of the Islamic high culture itself to stratify 

Islamic practices into higher and lower ones in accordance 

with ·its own idealized image of Islam. In favourable 

circumstances it would even attempt the elimination of the 

lower practices. 

Given this abiding image of an essential Islam, one of 

Orientalism's chief concerns has been to reduce aIl textual 

and societal particulars to the Orientalist topOS.37 Often th~ 

Orientalist will go to great length to make the particulars 

fit the mold and relate microcosm ta macrocosm. A good 

example of this procedure is found in the Orientalist concept 

of social structure. Orientalists were early on struck by the 

great diversity of Muslim society. 'In academic works as well 

as in the enormous bulk of travel literature which fallowed in 

the wake of nineteenth century imperial expansion, the Muslim 

Orient was described as a patchwork of autonomous and mutually 

isolated vertical units, cornposed of tribes, clans, guilds, 

cornrnunities, races, and 50 forth. 

r 
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Thus we Eind Gibb and Bowen's long-standing analysis of 

Egyptian and ~yrian society, for eiample, basically concerned 

with a description of the potentially disruptive assembly of 

disparate elements - races, religious and _social group-

ings - which made up the Ottoman Empire in the eighteenth 

century.J' Many other potent examples of this same mosaic 

model of dichotomous and mutually exclusive groupings could be 
1 

given, for instance, xavi~r Planhol' 5 study of the 

particularistic nature ~f "ISlam\~City quarters.'u We will see 

in Chapter III that t~~s basic oncept of inherent division 

was furthef\ expII;;~-~·ed by the soclologists and ethnographers 

l " who beg~n to pply their methods (primarily Durkheimian) to 

the 5t~ay of Mu lim cultures from the late nineteenth century 

onwar~~. Attenti n will also be paid to the colonial uses of 

such a schema. Bu the point to be made here is the way in 

which scientific rientalism solved this "problem" of 

fissiparous social lif through the claim that Islam played an 

integrative, unitive r le 
\ 

through mechanisms such as the 

(ulama', the Sharï(a, an the ~üfï Turuq. Again Gibb and 

Bowen provide the example in their claim that collectively, 

the religious institutions serve "to knit the separate small 

groups together by supplying a common ideal and a common 

organization [emphasis is the present writer's] superimposed 

upon group loyalties and if need be overriding them in a wider 

common loyal ty. ". l The thrust, in other words, is upon an 

essentialist vision of Islam as a normative set of values and 

institutions capable of levelling' and ultimately defining 
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Muslim civilization. 

There is no doubt Islam did play sorne sort'of integrativ~ 

role: for instance, Ira Lapidus, in hi~ seminal study on 

Mamlük cities, has shown how the <ulama' helped allay civic 

dissolution in Aleppo, Damascus, and Cairo. 42 But, in broad 

terms, such an approach completely ignores the insight 

recently provided by scholars such as Clifford Geertz and Dale 
• 

Eickelman that I~lam must be defined according to its local 

contexts; that each context must be understood in terms of its 
'.' 

own unique conceptual structure and system of symbols; and 

that an individual in~tance may contain an entire repertoire 

of possible societal relationships determined by the 

contingencies of the ecological setting, not by an ahistorical 

Islamic essence.'3 

Several factors lay behind this emphasis upo~ an 
/ 

/ 

essentialist Islam. Each stemmed from the "macroscopic 

configurations of formalized consciousness" which directed 
1. 

Western intellectua~ enquiry throughout the Enlightenment and 

post-Enlightenment epochs." We have already mentioned, in 

relation ta philology, the influence of scientific 

reductionism, which was characterized by a search for the 

generic origins of things, and which became a central part of 

orthodox science with Darwin. Another factor was the 

influence of the Greek and Latin educational curriculum handed 

down from the Renaissance in which only the writings of 

certain specified authors were studied: a course of studies 

might include, say, Aeschylus or Cicero, never the works of 

\ 
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later "decadent" writers such as Libanius or Ausonius. It was 

natural for scholars trained in this way to make similar 

'assumptions when confronted with textual materia1'from the 

Muslim lands. u 

But 

influence 

ldealist 

perhaps the 

was the view 

philosophy. 

most far-reaching and significant 

of culture put forward by German 

As we have seen with revolutionary 

Romanticism, the Idealists conceived of civilization as a 

field in which aIl partiFulars possessed a common unit y since 

each was an expression of one fundamental "force". What is 

more, each "force" represented a necessary stage in the 

teleological unfolding of history tGwards sorne final end 

state. History, therefore, came to be inextricably tied to 

the idea of process and development. According to Albert 

Hourani, the generàl concept "could be develqped in many 

different ways, with differing emphases."H Thus, the "idea" 

which carried Islamic civilization was variously defined: for 

Alfred von Kremer and Alois Sprenger, it was understood in 

terms of 

Renan it 

the Hegelian notion of the Zeitgeist;41 

was de,fined according to the spirit of 

f or Ernest 

th'è Semi t ic 

race;·8 while for Caetani it was conceived as the result of 

"the Oriental religious mentality."4' What eaéh of these 

various conceptualizations had in common was the notion that 

Islam represented one particular phase, or stage, in the 

history of human development. 

An important, if not obvious, implication 1ay behind this 

kind of historicism. Since at least the' eighteenth century, 

, 
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North-Western Europe had been mov,ing in an increasingly 

indust rial, technological, and rationalized' direction. 

Indeed, as Marshall Hodgson has noted, the dramatic changes 

which accompanied the "Great Western Transmutation" may have 

influenced the very idea of historieal progress and maturation 

its3lf~,50 Whatever the case, it was inevitable that Europeans 

comgare and contrast their own steady, primarily material 

pr~ress with the "bac,wardness" and "stagnation" they 

encountered in the contemporary Muslim lands. 51 In keeping 

with the intellectual predispositions outlined above, scholars 

assumed the difference between the two civilizations must be 

the result of sorne inherent ·flaw or defect in the very essence 

of Islam. 52 Given the framework within which the Orientalist 

was working (i.e., an ever widening development gap between 

East and West) it was only natural that the flaw be defined in 

terms of what Islamic clvilization lacked in relation to 

Europe. 'The assembled textuality of the Orient indicated that 

what Islam lacked was the general facility of reason whieh 

Europeans had inherited from the ancient Hellenes and which 

made them free and self-defining subjects. Their 

understanding of their own essence was drawn from a postulated 

interior' proclivity towards reason, and no longer from a 

supposed cosmic order (n which they were set. COl)versely, 

ïslam had since its inception been locked withi~ the confines 
1 

of divine Law. In fact Renan, himself a convert from religion 

to la science critigue (by which he meant philology), believed 

Islam to be the very antithesis of science. 53 It followed from 

/ 
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this kind of judgeme~t that if Greek science had ever appeared 

within the orbit of Islam, it had remained largely undigested, 

its practitioners (the faylasufs) being none other than 

intellectual renegades working beyond the limits of what was 

permitted. 54 Furthermore, the absence of 'rationality and 

science prevented Muslim civilization from entering the 

future. 55 And since its most brilliant era occurred in its 

past ages, the consequence was that Islam was embarking on a 

slow teleology of decline. Scholars noted with interest the 

contemporary survivaIs of the classical period, and romantic 

artists relished the images inherent in the idea of decline. 

In fact, it was in this atmosphere of decline that romantic 

and scientific Orientalism most readily intersected. 

According to Hayden White, nineteenth century historians, 

despite the critical vigor of Ranke and Niebuhr, continued for 

the most part to see their work as a combination of romantic 

art and positivistic science: it was believed that an 

individual creative effort was needed to resurrect the past. 5 ' 

This was the approach taken, for example, by Jacob Burckhardt 

in his impressionistic renderings of the Italian Renaissance. 

In Islamic studies today, Jacques Berque is perhaps the best 

exponent of this approach. 51 

These are sorne of the broad contours of the Orientalist 

discourse. Its major result has been to "represent a world 

related to the West by absolute difference " 58 In this 

sense Muslim civilization provided Europe with a sort of 

mirror image, or negative copy, of itself; despotism instead 

\ 
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of democracy, casuistic legal investigation instead of free 

rational inquiry, social· segmentation. ~nstead of social 

integration, decline instead ,of progress. The point is that 
/ 

in the later stages of the eighteenth and in the course of the 

nineteenth and twentieth centuries, the Muslim Orientàl came 

to be regarded as an example of arrested humanity, as a 

segment of the human race that had failed to raise itself from 

the dead weig~t of holy Law and its own moribund traditions. 

In this way the identity of otherness with which Islamic 

civilization had been stamped in the Middle Ages was 

reconfirmed and substantiated. Islam, as an entity of dense 

spec i f ici ty , became a covering term used to describe all 
l , 

manner of diverse phenomena, an operation which has enabled 

many of the scholars and newsmen of today, for example, to 

speak of an "Islamic Revolution," rather than a revolution 

with Islam as one of several major cornponents. 

III 

l t now rema i ns for us to e'xamine in more deta i 1 the uses 

and exact purposes of the Orientalist discourse. To say that 

it was (and is) inextricably connected with Western hegemony 

over the Muslim world is probably not to say anything very 

profound. But at the sa me time, to simply state that 

Orientalism has been a tool of Western imperialisrn ~s to make 

a naïve, even crass judgement about an extremely complex 
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historical relationship. It forces one to deal, for example, 

with aIl of those scholars who have categorically denied any 

complicity with 'imperialist ventures in the Muslim Orient; 

those who, with Francesco Gabrieli, have argued that their 

studies have been guided by "a disinterested and impassioned 
"-

search for the truth"; 

throughout 

or those who, like Louis Massignon, 
" 

remained their lives t i reless critics of 

colonialism and of cultural chauvin~sm generally.60 It also 
\ -----

forces one to deal with those Muslim scholars who have 

themselves appropriated the tools and conceptual paradigms of 

Orientalism for the purpose of substantiating the integrity 

and value of their own tradition. Taha ~usain's study of Ibn 

Khaldun, presented t.o the Sorbonne in 1917 as a Doctoral 

dissertation, is an example of this kind of oriental 

Orientalism. 61 Instead, we must realize that the effects of 
#" 

power which have issued forth from the Orientalist discourse 

have done 50 subtly, and in ways unknown even to the, 

practitioners. For Orientalisrn's strength largely derives from 

the fact that it is not seen as power, but as science, or even 

(as in the case of Romanticisrn), as personal liberation.'2 

For Abdallah Laroui, the hidden nature of Orientalisrn's 

power is largely a result of the ingrained practice of 

scholars to continually invoke one another's au~rity, 

resulting in a "conspiracy" which "puts the most adventurous 

hypotheses into circulation and ultimately imposes them as 

established trutns."63 Consequently, Orientalists have rarely 

been able to critically examine the assumptions upon which 
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their work has been predicated. The mechanics behind this 

practice have been articulated by Thomas Kuhn in his work on 
j 

the structure oE scientific revolutions. 64 According to Kuhn, 

'a science becomes normalized when scholars in a certain area 

of study (Eor example, physics) agree that a particular work 

identifies and solves the problems in a given field of 

investigation. Kuhn calls this kind of consensus a "paradigm," 

and cites Newton's Principa as a prime example. Once the 

paradigm has been set, every\effort is made to incorporate 

disparate facts and anomalies into the established theoretical 
/ 

structure. The ideal is to create a paradigm that is both 

self-contained and ontologically valide Kuhn's main point, , 
; \ 

however, is that the very prestige of a paradigm may conceal 
• • 1,-( - • 

the fact that it 1S premlsed upon non-rat1onal procedures. 

The "non-rational" procedures which have served to govern 

Orientalism according to principles which go beyond those of 

"pure science" have issued forth from its involvement in 

processes of control. Its main concern has been the 

explication and domestication of a particular human phenomenon 
c' 

through the categorization, classification, and sub-

jectification of an en~ire field of human exp~rience. 1 t has 

functioned, in other words, as the whole nexus of objects, 

criteria, practices, and institutions to which Foucault has 

given ~he name "Power/Knowledge rêgime."65 It has already been 

explained that for Foucault power is a primary function of any 

discursive régime~ When we apply Foucault's method to 

Orientalism we see that the mechanisms used to dominate its 
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subject matter have included: the valorization of sorne 

statement forms over others, the institutional licensing of 

certain individuals who are henceforth entitled to judge and 

make pronouncements about their object of inquiry, and the 

ultimate targeting of the objects of inquiry for the 

application of policy. 

But Foucault is not claiming that these instances of 

power have been the result of any kind of institutionally 

based plot or subterfuge. What he lS claiming is that certain 
, 

techniques, or "micropractices," arise in local piecemeal 

fashion (for instance, the sudden appearance of philology ln 

the eighteenth century), which are taken up and perfected by 

individuals (like Bopp) far removed from the centres of power. 

Only ~hen these techniques have been integrated into the 

emerging constellation of state institutions are they put to 

definite political use. 66 To a large extent, this integration 

results from industrial c i v i li z a t·i' 0 n ' 5 proclivity to 

reorganize society in the'name of efficiency and higher 

production. According to Professor Charles Taylor, this 

"utilitarian conception" has become "entrenched in our 

practices," and represents a mode of thought in which societal 

and inter-societal relations are assessed "by their effici~ncy 

in the production of benefits which are ultimately consumed by 

indi viduals." 6 7 A good example of thi s procedure i p found in 

the rèorganization of education to meet state needs in 

" eighteenth cent ury Pru&sia. Certain developments and 

techniques which had their origins in the Reformation period, 

/ 
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such as the incràased use and prestige of the vernaculars, the 

educational reforms of thinkers like Comenius, and the 

emph'asis upon re9imentation and discipline' first found in 

institptions such as the army, were appropriated by the 

G prussian state_for the e~tablishment of schools concerned with 

the mass education and normalization of a loyal citizenry. 

The emphasis placed upon the training of a specialized labour 

force" and the institutionalization of scientific innovation 

was directly. relevant to the concerns of a highly centralized, 

utilitarian state.'· 

For our purposes the finest example of this kind of 

appropriation of knowledge and method is Napoleon's expedition 

to Egypt and the sc ient i'f ic mi S5 ion which followed, espec ia11y 

as the motivating force behind the entire project was 

imperialism, perhaps the most consequential effect of the 

utilitarian state. The massive, twenty-three volume 

Description de l'~gypte (1809-1828) which resul ted is 

testimony to the way in which an imperialist power could 

appropriate Orientalist methodology in order to lay bare a 

country's secrets for its own purposes through the tabulation 

of its population and geography." Similarly, it was in this 

atmosphere of growing Western hegemony, coup1ed with the 

increasing centralization of French institutions following the 

Revolution, that the Paris School of Oriental Languages was 

founded (1795). Under the direction of de Sacy, it was 

primarily involved in the training of dragomans and the 

translation of government documents. Indeed, as Said points 



I
I 

48 

out, when "the French occupied Algiers in 1830, it was Sacy 
.. 

who translated the proclamation ta the A1gerians."10 Further 

examples of this connection between the institutionalization 

of Orientalism and imperia1ism can be given: for instance, the 

creation of the Royal Society of Bengal (1784), presided over 
\ 

by William Jones and coinciding with British infiltration into 

the sub-continenti or the founding of Oriental studies in 1804 

at Kharkov aDd Kazan in anticipation of the great Russian 

advance into Central Asia. 11 

The appropriation of Orientalist "technology" by the 

state has been a hallmark o~-~the discipline ever since. Noam 
1 #') 

Chomsky has shown how in r~cent years the "Pentagon system" in 

the United States has d~rect~d area studies personn~l to 
'- ' 

investigate the history~and cultures of developing areas with 

the aim of "more easi1y control1ing the~.~12 
1 

Romantic Orienta1ism has a1so been involved in the 

processes of cont\ol, but unlike academic Orientalism it has 

not been inst itut i onali:zed. l nstead ,i ts influence has been 
~ 

~uch more subt1y dif~used, issuing forth from novels and other 

forms of artistic expression. Its power has functioned in the 

w~ay it has made the othernes5 of the Mus1lm Orient appear 

infinite1y seductive, as for examp1e ln the fictional works of 

pierre Loti, a young officer in the French navy, whose 

accounts of desire and temptation in Oriental lands served as 

e1aborate metaphors for conquest. 73 T.E. Lawrence describes 

this same kind of suçjugation ln its active mood in his Seven 

Pillars of wisdom, in which he explains ho~ a listless, 
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barbaric, yet enticing Arabia was ushered into the world of 

modern nation-states through the pull it exe~ted upon a single 

individual.?4 And Frantz Fanon describes in a similar vein the 

colonial relationship between the colon and the Algerian 

woman: "Unveiling her is revealing her beauty; it is banng 

her secret, breaking her resistance, rnaking her' available for 

adventure .... There is ln it the will to bring this woman 

within his reach, to make her a poss i ble object of 

possession."?5 

At first sight, this general concer~ with th~ intrinsic , 
links between knowledge and power might be taken as being a 

variant of the sociological concerns of the Frankfurt School, 

which condemns "aIl dominant and' socially ratlfied forms of 

knowledge, as masks and Instruments of oppresslon."?6 The 

diffeFence, however, lies in the fact that the power inherent 

within, the very structure of Orientalism is on-going - ln 

Foucaul t' s terrni nology, "capi llary. " Once taken up by the 

state, it once more descends to those mechanisms and 

individual carriers from whence it originated, effecting "an 

orthopaedic traInlng of the body and soul of an individual"17 

which ultimately determines both act10ns and att1tudes. The 

result 1S a consensus backed by Institutlonal prestIge and 

authority'. Quotlng Ren,an on his own sltuation, Saià comments 

that although the word "moi" seems lonely, nit 1S in fact 

supported- by aIl sorts of Institutions." Everything about 

Renan, according to Sald, "exudes the authority of massive 
;; 

centrallzed institutions like schools, disciplines, missions, 
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teams of cooperating but hierarchically arranged scientific 

workers."71 The "power/knowledge régime," in other words, is 

self -genera t i ng: its effects as regards Orientalism are 

cont i nually ci rculating throughout the soc i a l body of the. 

West. Scholars can in aIl sincerity c lai m , po lit i cal 

neut r~) i ty : but the very t radi tian in which they are set 

serves at the same time ta support and justify Western 

pegemon y over Muslim lands. 

\ 

\ 
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The intricate links between Orientalism and imperialism 

have been ~owhere better ar~iculated than in the manifold 

processes of French domination over the Maghr ib. The 

celebrations of 1930 marking the centenary of the French 

occupation of Algiers of ter a particularly advantageous point 

from which to examine the Orientalist discourse in full gear. 

More than merely an anecdotal moment of colonial glory, the , 

centenary served as a sign which pointed to far greater 

meanings than were readily apprehensible on the surface. 

Overtly, the' celebrations were designed both to applaud 

the accomplishments of several generations of enterprising 

colons, and to reaffirm their links with the metropole. They 

included a dramatic re-enactment of the historie landing of 

French marines at sidi Feruch, the erection of a monument at 

Bufarik commemorating General Bugeaud, the Comte de vialar, 

and General 'Lamorciêre, aIl heroes of the conqueit, and the 

organization of numerous spectacles and academic congresses, 

all at a cost of about 100 million fraocs. 1 Gustave Mercier, 

director of the proceedings and a noted scholar of the 

medieval Maghrib, stated that the occasion demonstrated "the 

profound and indissoluble union of peoples of different 

origins in love for a F~therland'whose generosity and nobility 

all now understand."Z Many native Algerians evidently agreed. 

! 
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In one cel~bra t ion a bashagha was inspi red to proc laim tha tif 

the Muslims had lmown the French in 1830 as they knew thern 

now, they would have loaded the i r gun s wi th flowers. 3 A yea r 

later, the eminent historian E.-P. Gautier, Professor at the 

University of Algiers, captured the self-congratulatory mood 

of the centenary in a summation of the benefits French 

civilization had brought to Algeria. Among his many boasts 

was that roads, railways, port facilities, and modern hygiep_e 

had been introduced; ,that the European population ha~ grown to 

over eight-hun,dred thousand and the Muslim to over five 

million; and that the death rate among the, indigènes of 

Bufari k had dec reased to l: 41 f rom a previous rat i 0 of l: '4 per 

annum. 4 France 1 as heir to anc i ent Rome, could be 

congratulated for introducing its mission civilisatrice to a 

reg ion tha t had for centur ies stagna t.ed unde.r the atav i stic 

yoke of oriental barbarisme 

In fact, it was this discrepancy between East and West 

which allowed the French to speak of enlightening the "dark 

places" of the earth. Ultimately, their aim was towards a 

_ policy of assimilation -' to try and educat'e the native elites .. 
.1 

in the French possessions and protectorates of North and West 

Africa, Syria, Indo-China and, Madagascar, to speak and think 

li ke Frenchmen. ' It i 5 revealing that the term the FPench used 

for a French-educated nati·ve is évolué f an i ndividual who has 

li terally evolved from a lower state of exi stence to a higher 

one after adopt ing the French language and French cultural 

ways. There were few Europeans inclined to disagree with this 

" 

.' ", 
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kind of imperiali~t judgement. Even Jean Jaurès, the 

influential French socialist,' accepted the concept of a Nor'th 

African empire provided it inc1uded the extension of French 

culture and French cul tural ideals. 5 British observers, 

themselves fellow travellers in the imperialist venture, also 

concurred. For examp1e, Anthony wilkin, in an attempt to 

exp1ain' Algeria to his countrymen ln 1900, justified the 

French imperial project by asking his' r"eaders " ... not to 

f orget that i t i s to the French, and to the French only, tha t , 

~e owe a great wdrk of reformation - the cleansing of one of 

the filthiest Augean"stab1es in the modern wor1d."6 Similarly, 

Sir Arthur N icho1 son, Br i t ish representat i ve in Morocco f rom 

" 1895 to 1905, gave his imp1icit sanction to the French effort 

to transform Morocco into a protectorate (rea1ized in 1912) 

when he dec lared that he "had been to most Oriental 

couf!.tries," but had "never seen such darkness, as reigns 

here."7 

But for many North African nati~alists and their 

anti-colonial sympathizers, such expressions of self-pride and 

cultural superiority were ln actuality powerfu1 exemplars of 

,Western economic and pol i t 1cal powe r whi ch grew out of the 

, f 

" 0' 

historical need and desire for an aggressive capitalist 

expansion - initia1ly through the domineering mercanti1ism of 

the Company of Afr ica, c reated by French royal edict in 1741 

and working out of Marseilles;' an~ later, after 1830, through \ 

direct military intervention and colonization. Collectively, 

they funct ioned to mask and 1eg i t imi ze the French presence in 
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the Maghrib, and' contributed to the consolidatIon of an 

ideological ediflce predicated upon a manIchaean split ln the 

French mInd between the ratIonal good order of European, and 

spec i f l c'fllY French, c:villzatlon, and the "medleval," 

underdeveloped tradItions of the Islamlc Maghnb. The 

Algerian natlonalist leader Ferhat Abbas, for example, spoke 

f or ~ many when he stated t ha t t. he Algerlan centenary 

celebratIons had been "organlzed ln the best of ~aclst 

styles."' Indeed, by the tIme of the cen tena ry, French 

perceptions of North AfrIca had been Inextrlbably Ilnked to, 

and elaborated by, the Orientallst dIscourse for over a 

century: and, as part of a reglme of truth, they were ra rely 

quest loned. 

As w i th Egypt , the Maghn b was f l rst exposed to 

Orientallst scrutlny ln the wake of ,InvaSIon and m::.1Itary 

occupation. Each of its three prlnCIpal reglons - the beyl1ks 

of Algerla and Tunis, and t'he Klngd~m cf Morocco - were, 

however, sUbJugated chfferently, according to both 

circumstance and strateglc neeè. Thus, whereas the French 

offensive ln Algerla produced a harvest of destructIon, 

famine, and dernograpl:lc d:s.locat:on, the occ'-lpatl::Jr cf Mcroccc 

and TunlSla :eft the Indlgenous socIal fabrlC oaslcally 

intact; for in these latter reglons the French chose to govern 

th,rough native elites and :ntermedlarles rather than 

irrstigate, as in Algeria, a pOllCy of maSSIve colcnlzat~on.10 

Yet, all three regions were subJected more or le 55 equally ~ 

a form of colonlal control WhlCh was InSldious ln its 
v ; 

·1 
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.'. 

~ubtletYi and WhlCh has ohly recently attracted the attentIon 

it merlts cy semlotlclans. We refer to ~he French strategy to 
~ 

or de r- and moà:fy the :ndIgenous culture through the 

replacement anè represslon of :ts anClent system of 

descr:pt:ve symDols and c~:tura: pa rad Igms, wha t Jacques 

Berq~e has ca::eè, -:he "\linole cycle of po lIt les and p 1 e t y • ft l l 

À~reaày :n :842 A:exls de Tocguevl:le àescrlDed the nature of 

thlS klnd cf àomlnaticr wher. he wrote that he was "convaIncu 

g li • à ct 0 ut' r:: :- e n ère a ho :. 9 e r le po u v c : r lep lus oppreSSIf et le 

plus malfaIsant se montr-e pa:-tout et sans cesse, réglant, 

dl r l geant 1 modlf:ant, toucha~t, et rétouchant chaque Jour 

toutes cncses.":; The French unders~ood well that the 

Indigenous S "· .... ~ t--._- of : T'Jdependence and revol t coulê only be 

eradlcated t~rough tr.e ext:~ctlO~ of those socletal norms 

WhICr: prov:deè the Maghr:b \Ir:th ltS prlme fOCI of :dentItYi 

for u::'tlmately, t!1e French a:rr was to control the Inner esprIt 

of Algecan soclety as a whc':'e. lJ 

~ne cf tne mcst effect:ve ways to ~mplement thlS klnd of 

domlnauor, .. as -:nrcugr: the d:sclpl:nlng of space, the capture 

and centre: of ':'es :nd:qènes through the lmpos:uor. of order 

and ·~~:SlC:'::':y tne soc: e ty. The phys:cal 

trans~ormat:or ~~ MliS:'lffi ç:.t:es under 

prov:des a part:,c'Jlar:'y gooè exarr-ple of 

Eu:-opean negemony 

th:s proc\ss. In 

Cl t i e 5 5 wC r:. as Caire, Raba t, and TUfl ~ s, new spatlal and 

t ec hn::: : og: e: a':' ~c~ms ~ere :~~roduçed, 5 'Je: h 
1 _ 

as gr:.~-pattern 

- l' .:.:gntlng, w!llch street pla:.s, open sq~are~, and street 

faCll:tated governrnent control by malting visib:Le both 
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individuals and of activltles things through the regulation 
// 

and the establIshment of a comprehensive order. 14 Eventually, 

these innovatIons would work to effect among the :ndlgenous 

population the normallzatlon of new patterns of behaVlour 

based upon the European model. What rema 1 ned 0: the "old 

town, n llke the Casbal-: of A:"glers, woulà the" serve .. ~ rem:nd ~" 

Europeans and the 101 est e r r. : z eè natIve ellte al u~e of the 
~ 

i rrevocable chasm bet ween the two ur bar. worl as: ":>'le was the 

place of the lrratlonal, secret, 5 U pe r 5 t l t : 0 us, àark and 

threatenIng, àlseaseè, tlghtly packed natIve gua::-ter; the 

othe::- was open, Ilnear, publIc r~veallng, centered, ratIonal, 

" and Inslstlng or. Its hlerarchles - the spaces of power and 

status."15 

The physIcal dlsclpllnlng" of Indlg~nous soc:ety ""as 

supplemented by a form of regulatory domInatIon WhICr. operated 

on a concept uai leve':'. Her-e the au!' was to pln-down and 

classlfy the e':'~slve soclal grouplngs of the subJugated 

sOcIety accordlng te SClentlflc prlnc:ples. Once safely 

storeo wlth:r the authorltat:ve confInes of an ethnography or 

nlstcry, :nfcrmat:on regardl~g tne Indlgenous SOcIety could be 

useè te fac:l:tate :;:>ol:c1' dec:s:ons c'r app:-opr:ated fo'r 

purposes of mll:tary :ntell:gence. Or:entallsm, as we have 

seen, facll:tated thlS klnd of process through the reduction 
\ 

of or:enta~ chaos ta an IntellIgIble order, the result of 

WhlCr. was a normallZat:on 0: kno~ledge achieved th=ough the 

force of mlmeSl s. It ~s with thlS background ln mina that we 

must v leW the thirty-nine volumes of the ExploratIon 

, 
" 
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scientIfIque de l'AlgérIe (1844-1867),1' WhlCh in conscious 

imita~lon of the DescrIptIon de l'Êgypte, sought to flush out 

the geographlcal, hlstorlcal, and sociologlcal realities, of 

the Maghrlb for purposes of control. For our purposes, 

however, lt '-5 :.mportant to note that the Exploration 

SCIentIfIque ln5tlgated a 5cholarly tradItIon WhlCh regarded 

Ibn Khaldun as the pomary expositor of Maghrlbl history. 

II 

The fIrst mentions of Ibn Khaldun in Europe are vague and 

obscure. He appears inltlally as a practitioner of letter 

magIc, flrst ln the De scrlptorlbus arablcus of the sîxteenth 

cent ury scholar Leo Africanus,17 and then in. d'Herbelot's 

B l bll othèque. Whether these references were drawn from a 

specIfIc chapter ln the Mugaddima dealing wlth letter magIc, 

or were taken from a separate work now lost is unknown. The 

flrst reference to Ibn Khaldun wlthln the orblt of academic 

Orlentallsm, however, was made ln 1804 by Josef von 

Hammer-Purgstall, who as a professlonal dragoman and founder 

of the flrst speciallst Orientallst revlew ln Europe, the 

Fundgruben des Orlents (1809-1818), included Information on 

Ibn Kha ldun ln hlS En1y c lopedl sche u bers icht der 

Wlssenschaften des Orlents. ll This effort was soon followed by , 
',-

that of de Sacy, /hO from 1810 onwards edlted and translated 

passages f rom /the Mugaddlma in the chrestomathie fashion 

/ 



66 

~'described above.'u Several of de Sacy's stuàents, chief among 

them Coquebert de Montbret, ~ti~nne Quatremère, Schultz and 

de Slane, continued the project well into the nineteenih 

century. The Quatremère edition of the Mugaddima (1858) and 

de Slane's French translation <1863 fL) were of partlcular 

importance in that they allowed readers for the flrst tlme to 

scan the entlrety of the text with relative ease. The 

Unlversal History aroused less interest, a1though it did find 

an early translator in Noel 

extracts ,nder the title 

dynastie des Aghlabites et 

Desvergers, who in 1841 published 

Histoire de l'Afrigue sous la 

de la Siclle sous la domination 

musulmane. Another partial translation was published ,sorne 

years later by de Slane. Entltled Histoire des Berbères et 

des dynasties musulmanes de l'Afrique septentrionale (1852-6), 

it remalned for years the principal source for the history of 

the Muslim West. 20 

It might also be mentioned here that the increased 

proclivity'towards programmes for revival and reforrn ~roughout 

the Muslim world ln the eighteenth and nineteenth centuries 

produced a parallel interest in Ibn Khaldun among Musllms. It 

was felt that an aetiology of decllne formulated by one of 

Islam's greatest scholars would be useful in explicating sorne 

of the features of the current social and political.malaise. 

It seerns to have been a concern with problems of decline which 

spurred the Ottoman historian Na(Ïrna (d. 1716), for instance, 

to provide a surnmary of Ibn Khaldun's political ideas, and to 

have similarly inspired the Shaykh al-Islam Pïrï-zâde MeQrned 

-
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(d. 1749) to attempt the first translation of the Mugaddima 

into Turklsh. 21 . It may also have been reformlst concerns 

which inspired the Egyptian modernlst Rafi( ai-Tah~awl 

(d. 1873) ta encourage the Government Press at Bülaq to 

publi~h Na~r al-HTIrTnT's edition of the entlre Kitab al-(Ibar 

in 1857. 22 Yet, despite the close timIng, It would appear that 

Musllm and European Interests in Ibn Khaldun developed 

separately and in Isolation. Even the HTIrlnI edltion, on 

display at the Vlenna Book FaIr ln 1873, seems not to have 

influenced contempoD~ry fouropean scholarshlp ln any way.23 

The "discovery" of Ibn Khaldun by de Sacy and his 

protégés attracted the early attention of scholars attached to 

the Exploration sCIentifIque de l'AlgérIe. The Exploration 

originated in the efforts of the bureau arabe, which was 

established ln 1841 by General Bugeaud to systematically 

monitor and administer the Musllm populatIon through a corps 

of speclal1y trained officers. Working wlthin the shadow of 

the tenaClOUS resistance of the amlr (Abd al-Qadir, the 

officers sought to win the hearts and minds of the native 

Algerlans through the introductIon of public works and the 

admInIstratIon of JustIce, preflgurlng ln a strange way the 

later efforts of Jacques Soustelle's Sections AdmInIstratives 

Spécial~~es, created in the course of the Algerian Revolution 

for the same purpose. 2 ' Bût there was an added dimenSIon to 

the work of the bureau. In the course of thelr missions the 

officers were aiso directed to seek the key to the tribes' 

operation, "the secrets which would open them to 
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domination."2! Considerable effort was therefore eXPended in 

expllcating the nature of the native society and the 
, 

topograph"y of the countryside. To this end new methods were 

pioneered, for instance, the technique of oral InvestIgation 

based on the questloning of tribal informants, which ~o 

gFeatly facilitated Lt. Col. Eugène Daumas' Important study of 

Saharan geography and society (18451; and E. de Neveu's use of 

an administrative 9ue~tionnalre to classlfy information on the 

~ufT ~uruq, thought to be centres of re~lstance.2' 

fi The SClentlfic work undertaken by the bureau arabe was 
1 , 

appropriated to form the textual backbone of the Exploration 

sCIentifigue by the proJect's editor, Pelliser de Reynaud. 

New works, however, were soon addeà; for example, 

E. Carette's two volumes on the reglon of Kabylia and its 

Inhabl tants (1848). Carette also wrote the project's first 

work on history proper, the Recherches sur l'origine et les 

migratIons des principales tribus de l'Afrique septentrionale" . 
et particulièrement de l'Algérie, published ln 1853. 21 The 

-work is largely based upon Desverger's translation of Ibn 

Khaldun. Although other Arabie sources are cited - most 

notably al-BakrT and al-IdrTsT - they are used sparlngly.2I It 

seemed both necessary and sufficient that Ibn Khaldun, as the 

only f~ll source on the subject, be followed explicitly and in 

detail. 

Thé' reason, of course, was that Carette' s historical 

vision was dominated-by the philological positivism of his 

age. As we have seen, for the philological historian, 
6 
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historical writing was the "depiction ?f past events according 

to the let ter." The event, 50 to speak, was carried in the 
~ 

source. The only factor that was capable of preventlng the 

events from belng carried completely was identifled with sorne 

'''mechanical defect in the compilatIon of the source, that of 

inaccuracy and Incompleteness:"2' hence the importance of 

source critlcism ln aIl posltivlst historlography.JO Carette, 

therefore, sought no~ to offer hlS own interpretive scheme or 

pass ]udgement on the "facts~ as they stood wlthin the text of 

Ibn Khaldün: he sought only to present them as they were. 

This was important, for the purpose behind Carette's use 'of 

Ibn Khaldün was entlrely practlcal - to supplement the 

ethnographlcal data provlded by the offlcers of the bureau 

arabe wlth InformatIon which would help the French better 

understand the socIety they were in the very process of 

subjugatlng. Books VI and VI l of Kitab al-(Ibar were 

particularly Important ln supplylng not only the m05t complete 

narratlve of histoflcal events in the Maghrib, 

comprehensive classlf~cation of the Maghrib's principle tribes 

and racial groups as weIl. 

Subsequent hIstories of the Maghrlb, wrltten prlvately 

and beyond the instltutlonal authorlty of the bureau arabe, 

continued the wholesale appropriation of Kitab al-(Ibar begun 

by Carette. Often the result was little more than paraphrase. 

Ernest MerCler's Influentlal hlstory of the establishment of 

the Arabs in the Maghr i b (1873), l l for example, i s s imply a 

dry re-run of de Slane's Histoire des Berbères, supplemented 
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here and there by a number of other sources according to the 

demands of philologlcal source critlclsm. For Mercier, Ibn 

Khaldün's value lies in the fact that he is "une véritable 

mine de précIeux renseignements" resurrected through the 

fortuitous IntroductIon of "l'AfrIque septentrIonale a la 

science .... "32 The historlcal work of Georges Marçais is 

slmilarly emplotted and structured accordlng to the Khaldünlan 

exemplar. In the lntroduction to his Les arabes en Berbérie 

du Xe au XVe sIècle, Marçals Informs us how dependent aIl 

historians of the Islamic Maghrib must be upon Ibn Khaldun, 

"un des esprits les plus orIginaux et plus pUIssant qu'ait vu 

naître le monde musulman."ll 

The image of Maghribl hlstory to be drawn from these 

three semInal studies 15 that of a fixed field dominated by 

the incessant struggles and state format1ons of the Maghr1b's 

var ious tribes and dynasties. Events up un t i l the 

mid-eleventh century are particularly lackIng in substance: 

Berber tribes rise and fall, but nothing ever really seems to 

happen. Carette's h1story 15 a plodding chronlcle which 

details the Indlvidual history of each tribal grouping up to 

his own tlme. The historles of MerCIer and Marçals display an 

equally strong affinity for names and classificatory schemes. 

But nowhere do we find any significant attempt to discover the 

structures underglrding these events. In particular, no 

effort is mâde to structure the hlstorical narratIve around 

the conceptual schemes which underpin the Mugaddima. Thus, 

when Mercier tells us that the Maghrib was composed of 
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"cultivateurs sur le littoral et dans les montagnes, ils 

vivaient attachés au sol et habitàlent des cabanes de 

branchages; pasteurs dans l'intérieur, l1s menaient la vie 

nomade ... leurs condItions normales d'exIstence étalent la 

guerre et la pIllage .... ",34 he goes no further, declinlng to 
ls 

explain the various modes of Maghrlbl eXIstence and Ilvelihood 

in terms of the two genres de Vle - (umran badawI and (umran 

desc r i bed by 1 bn Khaldün ln the Mugaddima. 

Similarly, although Marçais deems it necessary to explaln the 

social and economlC bases of nomadism 50 as to more fully 

understand the nomadlc constitutIon of the Berber dynasties, 

he does 50 without regarding nomadism as an element ln the 

teleological unfoldlng of (umran. 35 

There IS, however, one event around which all three 

historians structure thelr respective histories: the arrIvaI 

of the Banü Hila1 and the Banu Sulaim into the Maghrib in 

1052. On the authority of Ibn Muyassar and Ibn al-AthIr, 

whose source ln turn was the IfrIqiyan exile Ibn Shaddid, Ibn 

Khaldün repeats at the beginning of book VI of Kitib al-(Ibar 

the story of how these nomadic tribes were sent from Egypt by 

the Fapmlds to punlsh thelr rebellious vassal, the Zlrld 

sultan al-Mü<lZZ Ibn BâdTs.J6 The result, he tells us, was the 

introduct ion of a new racial element whidh wrought calamity 

and devastation over an area once renowned for its agriculrural 

and urban prosperity. Orchards were uprooted, Jie1ds given 

over to grazing, and the cities of Qayrawan, Tahart, Qal(a, 

and Sijilmasa reduced to poverty and insignificance. Indeed, 
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the central image in Ibn Khaldün 15 that of a swarm of locùsts 

sweeping away the fruIts of settled life ln its wake. 3 ? 

For the h1storlans, the events of the Hilâlï taghrïba 

spoke for themser--lves. The Invasion of the Arab nomads was the 

single most consequential event of the MaghrIbl MIddle Ages. 
1 

The uneasy egulllbrlum between Berber trlbes WhlCh had allowed 

for 'a relatlvely stable economlC enVlronment was now 1r-

revocably upset by a destructIve nomadlc element. Henceforth 

the BedoUIn would be everywhere, determining the POlltics of 

the Maghr 1 band Instlgatlng a process of Arablzation through 

the wholesale Introduction of thelr language and customs. The 
J 

'havoc and chaos created a polltical vacuum which resulted in 

1ncurSIons by Norman and Genoese adventurers. The cities, 

unable' to draw upon the resources of the InterIor, were forced 

to rely Increasingly upon piracy., The invas~on, in other 

words, slgnalled a turning point in the history of the 

Maghrlb. It ended a perlod of stagnation and initiated a new 

period of decline WhlCh would eventually culminate in the 

French occupation of the entire region. Carette saw the Arab 

onslaught as changing "entièrement la face de l'Afrique 

... anéantIssant le travail de di x siècles de trois 

CIv1lIsations" ...• "38 For Mercier, the InvaSIons were of such 

conseguence that he divided his work into two part s 

carresponding ta events taking place before and after the Arab 

element 'was introduced. And for Marçais, "le fleu arabe" 

Instigated effects felt in "tous les domaines, politique, 

économique, soc ial, intellectuel, et 
\. 

nulle région, nul peuple 
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de l'Afrique de Nord n'y échappera complètmen t. " J , To 

underline the eno rmi ty of the event, 'Marçais added to the 

reperto 1 re of facts already provided by Ibn Khaldun the 
, 

accoun t s of Arab geographers such as al-Ya (qübï (d. 891 ) and 

Ibn ~awqal (d. after 977), ~oth of whom detailed the economic 

prospe ri ty a f If rTq iya pd or ta the bedouin a r rl val. ·n The 

Intended effect, however, was not sa much to confirm the 

outllne of events as they occurred in Ibn Khaldun as it was to 

supplement with more data a scenario that had already been 

imbued wlth an unquestloned truth-value. 

The ideological implications behind this scenario of 

Maghribi stagnatIon and decline are perhaps obvious. French 

Orientalists had tapped a source which allowed them to "read" 

the hi~tory of{th~ Maghrlb as it real1y was. Two periods were 

distinguished. The fi rst was characterized by the 
1 

changelessness and lassitude of Berber tribal life, while the 

second was marked by nomadic destruction and decline. 

Furthermore, the fact that the Banu Hilii"l were Arabs played 

into the hands of the racialism of late-nineteenth century 

so&ial theory put forward by scholars such as Renan, for whom 

there was a real semitic "essence". Indeed, a11 of the 

hi star ians thus fa r examined speak of the Maghr ib as having 

been "lost" ta the Arabs. The net result was ta view the 

region in terms of pr imi t ive and mut ually antagon i st ic social 

groupings cut off from the wellsprings and stabilizing 

influences of European progress and development. The 

underdeveloped conditions of the Maghrib ln the historians' 

" 
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own day worked to confirm this judgement. Consequently, the 

historical and contemporary otherness of Islamic civilization 

ln the Maghrib was confirmed, and the French mission 
~ 

( 

civilisatrice provided with implicit justification. 

III 

with Mercier and Marçais these judgements entered the 

University of Algiers where they were taught and propagated. 

A body of data and theory which had originally surfaced with a 

constellation of military personages - teams of cartograpners, 

inspectors, and social workers - had become in a relatively 

short period of time institutionalized knowledge. The 

dominating thrust behind this institutionalization was still 

control, but a form of control which was now more easily 

masked through the legitimizing agency of academic consensus. 
, 

Behind the institutionalization was the unflagging will of the 

Algerian colons. Indeed, the L~ste des souscripteurs 

prefacing Mercier's history is a who's who of the colon 

establishment~'l and includes Chief Justices, businessmen, and 

politicians, aIl of whom had a stake in the maintenance of a 

strong French presence in Algeria. In fact, repelled by the 

savagery of the Moqrani rebellion of 1871, and hungry for more 

land, the colons had for years been pressing the French 

government for stricter measures against the indigènes. One 

result was the enactment ln 1881 of punitive regulations 
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directed against the Muslims which were collectively kpown as 

the Code de l'Indigènat. Another result, on a different 

plane, was the ready acceptance of the "colonlal vulgate" of 

the hi 5 t 0 ria n 5 • 

. Yet, this colonial vulgate was not systemltized and glven 

its full ideological expression until 1927. It was then that 

Emile-Félix Gautier published hlS Les siècfes 

Maghreb, later expanded and republished in 1952 as 

obscurs du· 

Le passé de 

l'~friogue du Nord: Les siècles obscurs. 42 As its title 

suggests, the purpose of the work W8S to shed light on the 
Q 

darkest and most ,obscure period of Maghribl history, namely 

the centuries between the initial Arab conquest and the Hilâlï 

incursions. }y concentrating on this period, Gautler sought 

to explicate sorne of the enduring features and patterns of , 

Maghribi social organization. In doing 50, he hoped to 

demonstrate the congenital incapacity of the Maghribi peoples 

for self-determination and statehood. 

The timing of Gautier's undertaking is perhaps 

signi f icant in this regard. His professorship at the 

1 Univ~rsity of Algiers coincided with the first stirrings of 

Algerian nationalism.+ 3 In 1926 the Algerian émigré Massali 

al-Hajj organized the nationalist sentiment that had been 

brew~ng among Maghribi workers in the paris'area into a 

Marxist inspired mo~ment called the ~toile Nord Africain, 
, 

which called for total and uncompromising independence for 

Algeria. This event coincided with the attempts of a growing 

body of reformist-minded <ulama' to restore the Algerian 
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personality through a revltallzatlon of lts Islamlc herltage 

according to the tenets of the Salafiyya. Under the 

leadershIp of Shalkh A~mad 'Aoà al-~amld lbn Badls, ~hey 

publlshed ]ournals '§l-Muntaqldi a:i.-Shlhaol ln WhlCr: they 

called for a return to Islamic learnlng and ~he recognItion of 

Arabie over French as Algerlô's of:1CJal language. ln ::'931 
~ 

they would flnally,organlze as the ASSoclatlOn ~ Oulémas 

Musulmans Algérlens (Jarn( lyyat al-(Ulama').44 Flnally, it ... as 

also durlng thlsoperiod that the governor of Aigerla, MaurIce 

Viollette, attempted against the wlshes of the colons to 

convince the French government to extend full cltlzenship 

rights to the évolué populatlon. It ... as perhaps ln reaction 

to thlS r1sing tide of antl-colonial and reformist actlvity 

that Gautier was moved to publish Les siècles obscurs when he 

di~. As it stands, the work is an excellent examp1e of how 

"philological procedures 

convenience. n4 ~ 

play i nto the han}ds of ideological 
} 

Gautier's oontribution to the historical vulgate revolved 

around thé idea that the history of the Maghrib could be 

explained in terms of an eternal and ontologically-rooted 

antinomy between nomadic and sedentary peoples. He found his 

initial clue to this hypothesis in the Universal History, 

where Ibn KhaldUn arranges the historical population! of the 

Maghrib into three broad groupings: two Berber, the ~anhaja 

and Zanata, and one Arab, stemming from both the initiai Arab 

conquest and Hilâ"lian invasion. In fact, the Universal 

History is, for all intents and purposes, a genealogical 

... . 
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hlstory :n wn:=~ tne indlv~dua: t::oa: l:neages of these 

Is::"arnlC Vle~ -~ ma~K:nd as descended frorr :ne pr-ogeny 0: 

Noa~'s thr-ee sens, Snem, Nam, and Jephet!":, and "dlVlded, 

there:cr-e, :r-::c grea: - L:leages cor:-espond:"s~y a::-::-ang~d ln 

order c: abl::":ty and mer::. ~4 b Tne concept appeared ln many 

dlfferent k:nds of genre: :or :nstance, ln the ~QadTth, where 

o~inlons ascrlbed tç the ?rophet are -..:sed::o ]udge natlons 

accordlng to thelr genealoglcal worth, and l n the 5 h u ( \lb ï 

literature, datIng from the elghth century on, where wrlters 

argued about the merlts or demerits of the Arabs ln comparlson 

Wlth other peoples. 47 There was also the preq~dent set in the 
\ -

nI1nt))_ ,Dcentury by al-Baladhurï, whose Kltab al-Ansab was 

written around the genealogical histones of Indivldual 

personalities, beginning with the Prophet. 4 ' After the ninth 

century this mode of hlstorical presentation ceased to be 

popular ln the-Mashriq, but it thereafter ~njoyed a certain 

degree of popularity in the Maghrib, where it was used to 

demarcate and genealogically establish the growing ethnie 

split between Arabs and Berb~s.·' Ibn Khaldun, however, was 

as cognizant a5 any present-day anthropologist t~at the 

substance behind any genealogical scheme was notoriously 
\ 

unreliable. He understood weIl that the concept of common 

descent from a single ancestor was a heu~istic device used to 

amalgamate tribes and individuals of different 'origins. 5O But 

he also realized that as a mode of structuration, it served 

o 
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wel~ as a forum ln WhlCh the varlOUS tabaqat (chronological 

"laye::-s~ of l:neages c ould be 

provldeâ \I::th :::helr necessary hlstOrlcal slgnlflcance. for, 

as \ole have seer :n C:-:'apter I, Ibn Khaldun belleved that 

geneal~glcal contlnulty \albelt false! was the prIme crlterlon 

for the h:storlcal eXIstence of any partlcular daula. 51 

Gaut::.er's task was to dlscover the actual bases upon 

WhlCh the :ï.Ineal sehemes put forward ln the unlversal Hlstory 

were set. As both a human geographer and a product of his 

age, he belleved that there was a hl,storlcity proper to 

nature; that forms of adaptatlon to the environment were 

defined for eaeh broa<i type of bving belng W-hlCh would make 

pOSS l ble a subsequen t deflnition of i t5 evol ut ionary 

outline. 52 He therefore compared the historlcal situation of 

thec-tribal grouplngs with the physical outlay of the Maghrib, 

and decided that Ibn Khaldun was really writlng about twa 

distInct ways of life: nomadic pastaralism, and the sedentary 

existence of agriculture and urban life. 53 HE' identified 

nomadism with the Zanata, and sedentarism with the Ma~muda and 

the northern branch of the ~anhaja. Furthermore, he believed 

~hat the sudden disappearance of the Zanata nomads from the 

historical ~ecord in the course of the eleventh century could 

be explained in term§ of their assimilation into the ranks of 

(, the more aggress i ve Banu Hilâl, who henceforth replaced the 

Zanata as the most important nomadic Element in the Maghrib. 54 

Gautier's second Glue was culled from the text of the 

Mugaddima. Like others who had been s~udying the Mugaddima in 

--_.-
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the course of the nlneteenth and early twentieth centuries, 

GautIer believed that Ibn Khaldün had developed a theory which 

was sCIentlfically valld because it was erected upon a law 01 

regularlty.55 On thlS baSlS he belleveà that the Mugaddima 

could be used to provlde a true analysis of the palitical and 

ecanomlc conditIons of the medleval Maghrlb. He was thus 

prompted ta structure the components of hIS nomad/sedentary 

dIchotomy around the two thematic classes of badawa and 

~~9ara, for as concepts involved in a continuous dialectical 

interchange they would do much to explain "the motive forces 

and explIcative patterns" of Maghribi history as set forth in 

h . \. f '-b t e narratIve sectIons 0 KIta al- ( l bar. The result, 

accordlng to AI-Azmeh, "i5 a paradoxlcally ahistorical history 

ln which the basic process 1S that of two juxtaposed 

primordial substances upon which temporality impinges in the 

form of discrete events that acquire their rationality with 
) 

reference, not to the5e term5, as such, but in their capacity 

as carriers of atemporal sources of vitality."5' The dynamic 

aspect of the model i5 supplied by the inspirational power of 

~~abiyya, which for Gautièr is "le privilège exclusif des 

nomades."s7 Armed with this esprit de clan, the nomad~," in 

Gautier's account, are periodically driven through the 

transhistorical exigencies of their particular genre de vie to 

overwhelm~he social, economic, and pOlitical bases of settled , -

ex i stence. Here Gautier draws heavily upon Ibn Khaldün's 

reference to nomads as descructive to agriculture and fixed 

dwellings. s8 In time, however, the vigour of the nomadic group 
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itself succumbs to the temptations of settled life, with the 

result that a society once strong and powerful becomes prey 

for the next fresh nomadlc group possessing ~iabiyya in its 

uncorrupted form. 5
' 

Gautier's understandlng of the Mugaddima, however, was 

based upon a complete misreading of i:s technical vocabulary. 

The key terms were interpreted according ta the s~rictures of 

his own intellectual and ideological allegiances. For Ibn 

Kha ldün, badawa has nothing to do with nomadism ~ se· -' 
rather, it 

concentrates 

denotes primitive society, 

on satisfting limlted and 

ln which man , 

nece ssary needs 

accarding to rudimentary modes of production which may include 

agriculture, animàl breeding, as weIl as nomadism. 60 <Umran 
1 

Q~Qarï is similarly tied to notions of llvelihood, but in this 

case characterized by the complexity and advanced technical 

skills of the city. It has nothing to 'do with agriculture. 61 

De Slane came closest ta the original rneaning of (umran ~~~rT 

when he translated it as "~a VIe de villes."62 Gautier's 

understanding of ~~~biyya as a combinat ion of bedouin 

clannishness and religious enthusiasm is similarly alien ta 

Ibn Khaldün's original intent. As we have noted, ~~abiyya 

has no existence apart from the group which characterizes it. 

For Gautier, it became a purely harmful force which 

corresponded very closely to the original colon fear, of the 

power of Islam to incite rebellion.'3 It was what made the 

nomads "la source unique de l'autorité de ~ganisation 

politique et sociale" in the Maghrib.'· 

" . 
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Nevertheless, it is on the bas'is of these misreadings 

that Gautier describes three attempts to construct a lasting 

polit y in the Maghrib, each of which failed on account of a 

nomadic element. The first attempt comprised the efforts of 

the Aghlablds ln IfrTqiya and the Idrlsïds of Fez, both of 

whom were p~essed hard by the ZanatT under the ideological 

cover of Kharijism. The second was the attempt of the Kutama 

ShT( T5 and the i r ~anhâja allies in Kabylia, whose pol i t ical 
. 

ambition of Maghribi hegemony was again thwarted by the Zanata 

and further complicated by the 
)' 

arrivaI (of the Hilâlïs. The 

final attempt wa5 taken by the Ma~muda Almohads, who might 

have succeeded if they had not made the fatal mistake of 

transferring a large number of the Banu Hilâl to the Moroccan 

plains, where they contributed to 'the decline of an already 

over-extended empire. Indeed, for Gautier, 1 a5 for the other 

historians we have examined, the presence of the Banu Hilâl in 

the Maghr i b const i t uted nIa plus terrible maladie du 

Maghreb."' 5 

For Gautier, the inability of the nomadie and sedentary 

populations to cooperate and live according to common goals 

explained everything that was wrong with the Maghrib. The 

problem, be believed, had begun with the entranee of the 

Maghrib into the fold of Islam. eut off f rom i ts Pun ie and 

Latin heritage, the Maghrib was absorbed into the alien 

impres5 of an Oriental civilization which ~as noteworthy for 

the things it lacked in relation to Europe, one of which was 

the "statist notion of a national life whose fatherland had 
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its origin in the polis."" While the cities of the Islamic 

Magnrib were centres of religious and commercial lite, they 

lacked certain crucial aspects of urban and social integration 

which had 'rCha rac teri zed urban li fe in the West 5 i nce Class ical 

antiquity, most notably, civic administration, an autonomous 

bourgeoisie, and the concept of civic solidarity, "les 

sentiments, dont la légende de Cincinnatus est le re-

flet ...... 61 It was this lack of municipal integratlon and 

corporate spirit which condemned city dwellers to the 

progressive social debilitation described by Ibn Khaldün," 

and which allowed nomads possessed qt a strong "clan spirit" 
, 

to periodically overtake the city and displace the urban 

elites. In fact, for Gautier, it was the nomad w,ho "distingue 

essentiellement l'Orient de l'Occident."69 This was an 

important fact to realize, for the prime purpose of Gautier's 

work was to draw attention to the inherent differences between 

~he social structure and history of European societies and the 

Islamic world. The nomads could o~errun settled life in the 

Maghrib only because the loyalties of the Maghribi peoples 

(both nomad ic and seden tary) were def ined ln terms of the 

genealogies of clan and tribe, not in terms of territory, or 

civic or national feeling. The Islamic Maghrib, in other 

words, was characterized by a form of social organization 

lacking a network of essential social linkages and 

connections, wi th the resul t that hi story could only be 

recounted and explained "biologically". In Gautier' s own 

words: 

.J ,'-"\ 



83 

On voit bien la différence avec notre patriotisme. 
Une patrie est un pays géographIque, un territoire 
délimité .... Le clan, au contraire, est un gro~pe 
humain de générations, considéré Independamment de 
son substratum régional, une race, une espèce 
biologique. 10 

In Gautier's view, this inability ta unite and form a 

viable state was responsible for a cycle of destructive 

tribalism which could only be allevlated through the efforts 

of the French mission cIvilisatrice. Only through the 

introduction of development schemes, western education, and a 

thorough colonIal administratlve framework responsible for 

policing the tribal hInterlands could the inhabitants of the 

Maghrib step beyond the bounds of Oriental otherness and come 

ta conceive of "notre notion d'évolution progressIve 

indéfinie."?l This is the basic message of Les siècles 

obscurs. As a work based upon the scientific explication of 

the thought of the Islamic Maghrib's most renowned native son, 

it served as a powerful response to nationalist aspirations. 

The broad lines of Gautier's interpretation of Ibn 

Khaldun were taken over by subsequent historians, including 
. 

Henri Terrasse, whose His~oire du Maroc (1949) came to be 

regarded as the standard work on Moroccan history.72 Like 

Gautier, Terrasse viewed Maghribi society as being essentially 

tribalistic: "Les Berbères ont un sens biologique de la 

patrie":?3 al1 effbrts towards national unit y "ont été 

toujours 

invincible 

perpetua1 

contrariées par une indiscipline native, 

penchant à 

patterning of 

l'anarchie."?· 

tribal cycles, 

Condemned to 
\ 

Morocco, iike 

un 

the 

other 

regions of the Maghrib, was not able to solve the political 

\ 
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and social problems that the countries of the West had solved 

through the proces5 of dynastie, .and then national, 

consolldation. For Tefrasse, Ibn Khaldun's Vlew 15 one 

"n'aboutIssant qu'à un determin1sme historIque sans Issue et 

sans espOIr. Après aVOIr analysé avec une rare acuité, 

l'hIstOIre passée et présente de son pays '" Il ne VOlt ni ne 

cherche des remèdes à ce retour rythmique des mêmes 

catastrophes. Ce cycle infernal d'échecs et de misères lui 

paraît la loi inéluctable de l'h1stoire."15 

But Terrasse also added a new dimension to the historical 

vulgate: the metamorphosis of the concepts (umran badawa and 

(umran Qaçara into the bipolar categories of bilad ai-siba and 

bilad al-makhzan, usually rendered as "the land of dissidence" 

and "the land of government" respectiyely. Compared to 

Algeria and Tunisia, French interest in Morocco began 

relatively late - ln the first decade or this century. The 

first French ethnographers to enter the region were 

immediately struck by the division of Moroccan society into a 

well-defined urban-based sultanate (the makhzan), and a tribal 

hinterland (the sïba) which was often directIy opposed to the 

central government's pol i t ical and economic control. 

Subsequent ethnographers ~oted that this division neatly 
\ 

corresponded to the "ethnic" split between Arabs and Berbers, 

with the Arabs in control of the towns, and the Berbers 

l imi ted for the most part to the mountainous' regions. 76 

Furthermore, Berber society itself came more and more to be 

defined according to the precepts of the "Kabyle myth", which 
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emerged out of Hanoteau and Letourneaux's study of Kabylian 

society in Algeria (1873). Î'" In thlS study, Berbers are 

concelved as Noble Savages livIng ln a basically democratic 

condItion due to their possession of a Jama(a type of 

representative government and their own customary law! (urf). 

AttentIon was also drawn to the supposed superficiality of 

thier IslamlClzatlon, and to the fact that their treatment of 

women appeared ta be very close ta the European model. The 

result was that in substance the bllâd al-sïba came to be 
l:',l 

regarded in terms of a composite stereotype which was held to 

be the ve~ antithesis of the bilâd ~-makhzan. But what is 
1? 

significant is that this stereotype was transposed ta Morocco 

,just as the French colonial offensive in that country was 

getting under way. The purpose of the transposition was to 

fuel and substantiate a policy of di~~nd rule: it was felt 

that by fostering and supporti~ Berber particularism (the 

sTba) , a counterweight to the~re cent a ized, and hence more 
/ 

powerful Arab component (the makhz4n) could be developed. 
7 

Moreove,r,' unlike the Arabs of Morocco, who were conceived to 

be Ilocked within the rigid edifice of Islam, the Berbers were 

consldèred to be potential'ly assimilatable to French 

culture. 78 The policy culminated in the promulgation of t~e 

two Berber ~ahirs (vernacular, dahir, royal decree) of 1914 

and 1930. The first detached Berber custornary law from the 

shar(, while the second incorporated it within the French 

judicial apparatus. There was nothing unique in the mechanics 

of this operation: Edmond Burke III has shown how the sarne 
1 
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policy was subsequently adopted in the Syrian mandate, where 

the French sought to exploit the differences between the Druze 

and Alawite mlnorities. 1
' Attention has elsewhere been drawn 

to the Soviet and British attempts to divide and rule ln 

Central Asia and the Indian subcontinent respectively.80 , 

However for our purposes the importance of the 

Arab/Berber dichotomy lies 'ln its subsequent identification 
\ 

with the perceived content of Ibn Khaldun's historical theory. 

By the 1920'5 many anthropologists were beginning t9 shake off 

the ahistorical methodological practices of typological 

description and classification developed by Emile Durkheim'l 

and further articulated by British functionalists such as Sir 

Arthur Evans-Pritchard, in favouç of a new approach which 

fused both anthropological and historical interests. This was 

the approach taken, for instance, by Robert Montagne who, like 

the officers of the bureau arabe, studied t,he patterns of 

Moroccan rural behaviour in order ,to guide the colonial 

administrators in their efforts to control the countryside. 82 

As a colonial advocate, he fully accepted the French policy of 

divide and rule, and further substantiated the theoretical 

bases upon which it was predicated by noting that Ibn 

Khaldun's theory that "urban civilisationôndthecreative power 

of the empire builders represent two rival and antithetical 

forces which ceaselessly destroy each other in turn," 
f 

corresponded to the makhzan-sTtia dichotomy of his own day~a3 --,-
He concluded, therefore, that the tribaf patterning of early 

twentieth cent ury Morocco, particularly when it revolved 
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around sïba based rebell ion of the kind led by his 

contemporary, \ Abd al-KarIm, was simply a variation of the 

cycli~al dynasticism desc ri bed by Ibn Khaldün in the 

fourteenth century. History served ethnography in explicating 

the continuity of Maghribi social structures over time. a4 
Cl ' 

Two decades later~ Terrasse came to the sarne conclusion, 

but thi s time i t was in the c on tex t of ethnography servi ng 

history: 

Le sl?ec tac le de ce qui se pa Sse encore, et la 
connalssance de ce, qui s'est passé dans le 
demi-siècle qui précéda le ProtectOrat, nous permet 
de suppléer à l'indigence des textes, d'acquérir 
l'intelligence du pass~ maroca~n. La socDlogie est 
ainsi devenue-au Maroc l'indispensable auxiliaire de 
_l'histoire , ..• Tout ce qu'Ibn Khaldoun nous dit de 
la vie pol i tique et soc iale dans ses Prolégomènes 
et son Hi sto ire des Berbères S'accorde avec les 
observations des modernes sociologues de l'Afrique 
du Nord. as 

- -
With Terrasse and the melding of historical and 

ethnographical interest~, then, Ibn Khaldun was further 

confirmed as the true and objective source for his time, with 

the result that the Maghrib continued to be defined according 

to the determinisms of race and geography. As la te as 1969 

Roger Le Tourneau, who throughout his life remained a strong 

proponent of French Algeria, concluded his study of the rise 

and d~cline of the Almohad movement by stating that "neither 

geography nor history favors North Afri,can unity. Because of 

the togography and the climate, that country is divided into a 

rather large number of small regions, and the inhabitants are 

led by nature to live in quite different and conflicting 

ways."86 We can see, therefore, that by the mid-point of this 

, ' 
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century 1 a sizeable body of scholarship had developed which, 

disguised as truth, was used to legitimize the French colonial 

presence in the Maghrib. 

IV 

Yet i t must not be supposed thaT the ideology behind the 

colonial vulgate went unchallenged. Already in 1931 

Charles-André Jul ien, Professor of hi story at' the Sorbonne 1 

sought to compensate for the colonialist biases through the 

publication of his Histoire de l'Adique du Nord. 87 Written as 

a response to the centenary celebrations of the previous year 1 

the work was meant to rid Maghribi h~ story of hi storical and 

racial stereotypes, and to portray the pfe-colonial period in 

~n objective and sympathetic light. 88 

In fact, Julien was throughout his adult 1ife firmly 

opposed to the prevailing chauvinism of the colon population. 

As a youth new 1y ar ri ved' in Oran (1906), he was repelled by 

th~..: overt racial discrimination which marked the everyday 

existence of the communes de plein exercice, administrative 

districts where the European- population predominatetl. He 

began his career as a journalist, attacking the Code de 

l'Indigènat, and after the victory of Léon Blum's socialistic 
, 

Popular ,Front, supported the efforts of Maurice Viollette to 
1 

extend 1 full ci t izenship r ights to the évolués; for Julien 

believed above aIl that with reform1and benign, intelligent 
1 

,J • 
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handling, the Muslim Algerians could one day be assimilated 

into France as full citizèns. In this sense he stood in 

diametrical opposition to 'the inflexible attitude of the 

colons who felt that any elevation in the legal status of the 

Muslims would weaken their own superior socio-economic 

position. Even after 1954, when the Algerian Revolution 

dashed aIl hopes for liberal reform of the kind advocated by 

the assimilationists, Julien up-dated his liberal attitudes 

and pushed for negotiations with the FLN against the 

prevailing opinion in Algiers and Paris. With Jean-Paul 

Sartre and other opponents of French policy in Algeria, he 
~ 

remained an outspoken cri t ic of the French use of torture 

throughout the struggle.' 0 

AlI of this is ~p say that Julien very conscjously tried 

to separate himself from the colonial polemic. But the point 

to be made is that despite this effort, Julien's historyof 

the medieval Maghrib remains tied to many of the basic 

explicative structures put forward by the colonial vulgate. 

The pa ternal i stic and condescending attitudes of "his 

i predecessors are gone, but the assumptions remain intact. 
~. 

Thus, in Julie~'s view, the history of North Africa has been 

determined by the deeply rooted struggle between sedentary and 

nomad "described" by Ibn Khaldun.'l Up until the eleventh 

century there was a balance between t'hese two eco-

logically-bound ways of life. Ibn ~awqal describes the Maghrib 

in the mid-tenth century as still an agricultural country, 

wo6ded and prosperous.'2 But"the cataclysmic arrivaI of the 



• 

90 

Banu Hilal "threw everythi~g into a melting pot" and resulted 

in the victory of the nomad and the decline of agriculture and 

city life, so that by the "beginning of the nineteenth century ... 
the entire Maghrib vas living, withdrawn into 'its shell, in 

accordance with standards that had held for thousands of 

years, and witbout having been able to evolve in the direction 
-

of statehood in its modern form."'J It was therefore 
b 

inevitable, and perhaps necessary, that the French should 

ex tend their domination to the Maghrib's shores. 

But Julien' s judgements couJ.d not have been otherwise: 

they were determined \ by his very 'position wi thin the 

Or iental i st d+!fcourse, the cent-raL tenet 5 of which had in the 

course of over a century been. imbued with an authoritative 

truth-value. l ndeed, the methods and techniques of the 

discourse itself determined the course that Julien's history 

was to take, irrespective of .his beliefs; fer there was no 
t_ 

escaping the epistemological constraints of philology and 

historicism once they had taken root. The work of more recent 

historians of the Maghrib has likewise been subjected to the 

methods and received wisdom of Orientalist interpretations of , . 

Ibn Khaldun. Hady Roger Idris' study of the ZTrïds, for 

example, fai thfully copies Ibn Khaldun' s rendi t ion of the 

Hi laI ian i nvasien." Jami l Abun Nasr, in his A Hi story of the 

Maghrib,'5 does likewise, and explains i~ his introduction 

tnat the conceptual framework used throughout the book "is 

inspired by Ibn Khaldun's ideas on the rise and fall of states 

and the role of religi.ous . doctrines as instruments of 
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political cohesion." rndeed, the strength of the Khaldünian 

model is evident ,in the way it has been uncriti~ally' 

appropriated by scholars working within the frameworks of 

other disciplines. l t has struct ured, for instance, the 

anthropologist Ernest Gellner's "Pendulum Swing Theory of 

Islam" , and Hermassi's understanding the 

socio-political traditions of-the medieval Maghrib." Perhaps 

the time has come to follow the advice of Abdallah Laroui and 

place the problems besetting Maghrjbi history "outside the 

Khaldunian framework."97 

j 
j • 
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Ibn Khaldün has been the central axis around which the 

\ 
historiography of the medieval Maghrib has revolved. In many 

, il 
ways it could not have been otherwise: asJthe only full source 

available to us for this period ("les siècles obscurs") it has 

proven necessary that he be dealt with; in other words, that 

he be subordinated to categories of thought and modes of 

discourse alien te his 'own intellectual universe. It has been 

the purpose of this thesi 5 to show how Ibn Khaldün has been 

subordinated to the methods and conceptu~l paradigms of 

Orientalist historiography. 

The paradigms, as we have seen, had their origins in the 

" Middle Ages, when Islamdom const i tuted f or Europe a severe 

ideolog ical and mi 1 i tary threat. Europe' s response was to 

imbue lslam with an identity of otherness 50 as to create for 

itself the self-validating spaces of reason and righteousness. 

By djPicting Islamic civilization as exotic and ~trange, Latin 

churchmen were able to create a conceptual distance between 

object and subject which worked to establish an inequali ty 

between the tw~. Here the basic too1 was the polemic. By the 

end of the eighteenth century, however, this image of Islam as 

outsider was rev~lorized according to the techniques and 
,\ 

methods of philology and historici sm. ,\Together they helped 
\ 

o \ 

mold the intellectual underpinnings of the new science of 

Or iental i sm. The revalorization necessarUy involved the 

"promulgation of implic i t ideologies." The result was the 
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creation of an essentia1ist image which'worked to confirm the 

civilizational otherness of:>- Islam. To the extent that this 

image was consonant with the current scientific episteme, its 
(, 

central precepts went unQuestioned. The ~imultaneous emergence 

of romantic Orientalism supported and fur~her defined the main 
l , 

features of this image. 

The birth of Orientalism eoincided with Europe's move 

toward Afro-Asian hegémony; indeed, in 50 far as Orientalism 

and imperialism were products of the "Great Western 

Transmutation" which set Europe in an increasing1y industria1, . 
technological, \ and rat fonali st ie' direct i on, the two can be 

said to be related. But to simply state that Orienta~ism was, 

and stilJ is, a tool of impet"ialism is to ignore the subtle.ties 

of the interch,ange between the two. Orientalism exposed the 

social and intellectual categot"ies of Muslim societies as they. 

were represented in the texts of the high culture. Onlyatter 

th~ precepts culled from these categories had been imbued with 

the bt"oad consensus of institutiona1 authot"ity could \ they be 

acted upon" in the interests of colonial control, or used to 

create a controlling image for the ideological justification 

of the imperial venture. The Orientalist exposition of Ibn 

Khaldun contributed to the functioning and maintenance of a 

contro1ling image which worked to define the essential 

features of the Islamic Maghrib. Following the manifest 

content of Kitab a1-(Ib~r, French historians such as Carette, 

Mercier, and Marçais tended to portray Maghribi society in 

terms of its presu~ed fossilization and decadence. With 
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Gautier and his successors, however, a new structural 

component was added to this earlier image which sought- to 

explain the absence of effective government in the Maghrib in 

terms of Ibn Khaldun's theory of the cyc l ica l rise and faU of 

tribes. The motor force of the mode! was supplied by what was 

perceived.to be an inherent incompatibility between nomadic 

and ,sedentary ways of life. The widely held notion that Ibn 

Khaldun's Mugaddima was a "scientifiè" work written beyond the 

perimeters of what was properly "Islamic" worked to further 

confirm the validi ty of thi s structurat ion. l t therefore 

followed that only under the aegis of the ~ gallica c,ould 

tne MaghriQ be liberated from this nefarious cycle and set on 

the way to European-style progress and development. Despite 

their intentions, liberals such as Julien were unable to 

escape the strictures of this image simply because the methods 

and over-all truth-value attached to the pronouncements oilil. the 

Orientalist tradition would not allow' for it. In effect, they 

were captives of a subtle, yet comprehensive "régime of truth" 

which circulated freely ~hroughout the institutional matrix of 

the West. 

1 n the face of thi,s fus i on of ideological and 

intellectua1 interests, it is not surprising that from ~he . 

1950's on there has been a systematic attempt to~décQloniser 

l'histoire. The na~ion1ist ideologues of the post-independent 

Maghrib have in particular been interested in initiating a 

"Copernican Revolution,"l a complete re-think'Ïng 
o ' 

of the 

colonial vulgate. -For the most part theib tone has been 

' ... ' 
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apologetic, and, the impetus behif)d tlieir efforts based upon , 

the effectation of what John Wansbrough has termed "the 

transvaluation of past deficiencies," characterized by 

,attempts to impose positive or constructive inter~retations 

upon events 
, 

\~ . 
in Maghribi history "hitherto regarded, by 

historians of North Africa either as disastrous or, at best, 

as unmistakable 'evidence of social and political decline."2 In 

order to carry this transialuation through, it has been 

necessary that Ibn, Khaldun be regarded in a new lig~t. Thus 

we find (Alal al-Fasï, leader of the Moroccan Istiglal party, 

stating that "national conscibusness existed in al-Maghrib 

before and after the advent of Islam. Evidence of deep-rooted 

nationalism may be discerned in the books of 'Ibn Jubayr, Ibn 

Khaldun, in the poems of Ion HanT, and others."3 Yet, despite 

al-Fasï's invocation of Ibn Khaldun as witness' to an 

early-felt sense of nation, most nationalist ideologues have 

been afraid either to accept or to reject t?e received wisdom 

on Ibn Khaldun: 4 , rejection would imply the deflation of a 

cultural icon, the Islamic Maghrib'~ rnost famous native son; 

acceptance would be to admit that the French were right. 

Many, therefore, have chosen to ignore.lbn KhaldUn, and have 

concentrated instead 
) 

UPO~f the- moments of glory without 

reference to the major historical reversaIs. 

According -to Edmond Burke Ill, the value .of the 

revisionist apologies lies in their determined effort to break 

out of the old paradigms and ask new questions.' Many of their 

arguments have been pursued and further developed by 

.\ 
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historians drawing upon the methods pioneered in the first 

decades of this century by\the founders of Annales, Marc 

Bloch, Lucien Febvre, an~ Fernand Braudel, and by the 

ATthuser ian school of Marx i sm which.' seeks to go beyond 

historicist models like that of the Asiatic Mode of Production 

used, for example, by Yves Lacoste in hfs·effort to explain 

the easy c?lonizability of the Maghrib. 6 At the heart of both 

schools of thought is a concern with the basic structures of 

socia) history, the former with the economic, social, and 

ecological contexts within which events occur, and the latter 

with ,the modes of production which govern the social 

foundations of any given society. More recently, these 

efforts to synthesize cultural, economic, and political 

considerations have been furt,her developed by the 

anthropologists of the "Moroccan school," best represented by 

Clifford Geertz r whose method of "Thick Description" seeks to 

flush out the conceptual structures and systems of symbols 

which provide social existence with definition and meaning.' 

Thus, wh en the national revisionists began to attack the 

belief that the Maghrib had been devastated by the HilaIr 

nomads as perpetuating an ideological justification for the 

continued French presence in the Maghrib,' their criticisms 

were further investiga~ed by Annales inspired historians such 
, i 

as Claude Ca~en, Jean Poncet, and Jacques Berque who found 

that the basic preçepts of these criticisms ,could be 

substantiated.' Their arguments have revolved around three 

ma i n po i n t s . - F i r s t 0 f a II , they believe that \ :the source 
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materiais detailing the Hil~lr invasi9n may not be entirely 

reliable: Ibn KhaldUn·wrote over three hundr~d years after'the 

event, and based his account upon authors whose anti-nomadic 

biases may have been at least partIy CO~diti~ned by . their , 

membership in the urban official class. Second, the dichotomy 

between <umr~n badawa and <umrân Q!9~ra, as it has been 

abstracted from Ibn Khaldun, does not own up ta the 

anthrapologicai evidence which suggests that relations between 

town lite and nomadism are governed by the symbiotic 

relationship "of t~o but intermittently workable economies 

attempting, according to season and circumstance~ to feed off 

Gone another."lO Furthermore, ta see nomadism as an abstract 

agent of change explains nothing; for nomadism "has both 

conditions and causes. The former can weIl be natural ones, 

but the latter, its verita~le motor force, are historical."ll 

And third, what scanty economic evidence as we do have for tpe 

"medieval period, such as the dotumeryts of the Fustat geniza,12 

indicaJ_es that the urban decline of /t-he Maghrib, and of 

IfrIqiya in particular, was underway at least a century before 

the Hil~lr incursions, and was possibly tied to larger 

geo-political factors extending throughout and even beyond the 

Mediterranean ba~in. 

But our purpose is not to attempt any kind of analysis or 

detailed appraisal of these methodological and conceptual 

approaches; such a project would be weIl beyond the scope of 

this thesis. It i9 ~ather to make the point'that each of them 

represents a self-conscious effort to break free of the 
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method~ and paradigms of Orientalisme Historians of Muslim 

.societies have nome to realize that the 

and theoretical framework of a medieval 

historical narrative 

man (or-any man for 

that matter) cannot be regarded at face value as providing for 

a window on reality, that the philological reading of a text 

results in the creation of stable images which lend t'hemselvès 

to ready appropriation by multifarious intellectual and 

ideological schemes. They have come to realize that they must· 

extend their critical facult i es to an investigation' of the 

intellectual and social circumstances in which a text is 
\ 

enmeshed, an operation which necessarily involves the use of ' 

techniques and concepts drawn from other dise i pl in es. This is 

the approach taken by Aziz Al-Azmeh, who tells us in the 

preface of his reinterpretive study of Ibn Khaldun that his 

methods are largely "antpropological."13 Historians ~ust learn 

to do the same. 

But this is not to denigrate the entire worth and 
. ' lmportance jf the Orientalist tradition. For despi te the 

abuses to which Orientalism has been put, we are indebted to 

the foundations which· it has laid. According to Leonard 

Binder, Orientalists "have given us the basic outlines of 

Islamic history, religion, and society" and have provided U~ 

fOwith the basic hermeneutical frame of reference, the 

intellectual and historical context which is the sine qua non 

of understanding the worldly meaning of anything called 

Islamic."14 But as both a method and a paradigm for organizing 

knowledge its usefulness has long been surpassed. 
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