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This thesis is a study of one aspect of the !welvèr~ .. 
shi'r doctrine of imamah. lt i5 sni'i ~og~a that ima is 
necessary because it is an expressi'on of God' s GraQ'e (lutf) 
ta His creatiqn. On the basis of the principle of' Go s 
Justice ('adl), Tweiver-Sht'i theQlogians developed theo og­
ieal arguments to support thi'5 dagma. One aspe<?t. ,of God' s 
Justice i5 that He will not do injustice or punis~ ~is ser­
vants wi thaut valid reasan. Consequently thi.s pri.ne~ple . 
'makes it necessary for God ta lay Religious Obligations 
(taklrf9) upon His servants to be observed. Howeve~f these , ~ . 

\ .. ~;; 

Religious Obligations could not .he performed by human beings 
."tmless God also gave tnem His Gré!-ce (lutf), which brings 
them near into obedience (ta'ah) and keeps them àway from 
dis~bedience (ma'siyah), Bence, yOd's ' lutf, Whidh' He ha~ 
eJq>ressed throu&1' the Divine Mission (bi 'thah), by sènding 

{... ~ ~ d, ~ 

prop~ets and messengers and appointing imams, ts nec~sary. 
'rt:-is-,.:t:?r this ieason 17hat the twélver-Sht'is c.onsider 
imamah . absolutely necess~ry.· ,. 
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Cette thèsé - se p~opose d'étudier un aspect de la 
doctrine de l'imamah de Shr'isme duodécimain. Selon le dogme 
shl'ite, l'im~mah a une fon~tion importante car il est une 
expression de If! Grace (lutf) de Dieu envers sa créa-e-(on. 
Selon le principe de la Justice ('adl) de Dieu, les théo­
logiens du shi 'isme-duodécimai~ 'ont developpé des arguments 
religieux afin ge soutenir ce dogm~_ Un aspect de la justice 
divine est que Dieu ne commet pas d'in us ce et ne punit son 
serviteur sans raison v~lab~e., Par , c~q~ nt, ce principe 
rend neéess~ire ' pour Lui' 'd' impos~oblig ion religieuses 
(taklrfs afin que sQn serviteur les obs~rvent. Cependant, 

• 1 

çes obI gations religiè~es T;le p~uvent être accomplie~ par 
de e res hutnain à ,moins que ' Dieu l;eur d~ent iaussi. sa' 
Grg e (.lYll.)' . Cette dernl~.r~ !e~ amenèrai~ à 1beir (ta'ah) 
,et les,~ maint:ienqrait ~oit;- de 1~ d~~o~~i~~ance (ma_'s'iyàh)!" 1 

Donc, le ,lutf, que Dieu a' exprimé gr!ce . 'â, . -1"a'. MisSi6n DiviJ'le '" 
C bi ' th~h), en ~nv~yan\ 'de,s prophètes !\t, mèssager~ et, ~ 
nommant des imams, deYient primordiale • . C'est donc pOUr 

\ ~ .. . J 

cett&~ ràison ,que ' le Shi' isme duodécimain considère ~: itntamah. 

comme un prlncipe ' fon'\arnental et nécèf!saire. " 
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• !t'. PREFA~~ 

" , ,'Th" rt~l~ -._~r.. and the Sunnl l:lI~ologian 
agree~ent ~ ima ,ah '"is a necessi~y ~or the wel:al? of man­

kind. ,~eveJ, heir agr'eement rs limited only to' this point,' 

1 • • they hold rent opinion~ concerning,the detail of this 
• "-~. c 

, necessit'y, "we~l âs differe~t conceptions of th authortty 

'~ 

1 

i -- -' \ -
of the !.!!!2m,. -,! 

, 1 

/che Twe 1 V1r -Shr 'f. insist. tha~ i..amah . 18 a pi l1ar 'II 
gi 'p, \LthPJt wh;ich' t~an' (l:i~lief) would ,not be corn-, 

1; ," '/ ' " , , 1--; 

nd' as ~u7h, imamah 15 as illJP~rdmt' as,' nubü',àh. 1thet 
-, f ( f \\ 

co side imi1mah ~lso to be a divine position given to the 
~ ; , "\' 

Im;;4' ·'i9 div-tnely speçifted~' t~ the sunnrj view, imam i\S 
~'"1 C' ~ ~ ,/ 

/ not "as /importa t ~s nub~a~, and i5 in no wa a di vine i, ,~i - . 
. \. . . / J.' , . 

tutiory_ ~~W~ el!'; as we stated above, bath he Twelver-S~J.i 'Is 

and '01e S. s consider imarnah .as a nece si. ty, t~ei.r . 

reasohs of its necessity are tqtar1~ di " ': -- ' l' , . , " , 
'Twèl~er-~h'" 'là eV'c;>lved' the dogma that m mah is -ne 

/ ' 

~', beCr~é i' 

thrpugh e imam that GO,d comm'f1ic~te' with His s "ants. 

ia ~~" , eXpre:9sion of Gad' s Gace (lut~). lt is 

, ' 4~gi ~e His guidance t~ theDl'. ~. the ,od~er hand, 
0 , , , 1.' . 

/' m taL that it Ls nece'ssary only 'beo.ause ,of the oIDm)Jn!ty' f! 

.-: ~./ n~ed à l'1aller to adm:nister ft. relig10~S al'd 

-r 
1- , ' 

1 1 
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, . : ,/ '- ' . . 
Thus,.., the ,function./ of the' imam in the vtew of the Stmn , . 

" Q t 1 

, 'merely as· the lead~r of Muslim community withou~ any d v 
, ,~'. ,,) 0 

ftm:ction suco as'·a Mediator through whom God communie te 
, , 

, or gi"l{'6s His guidance to the human beings. 

er-

r'ng 
1 

arts .' 

s 

e. 

Tpis thesis is an atte~pt to stu?y~e Twel 

shi t 1· conception of the above., men tioned . ~~a, cons id 

and referring ~o thé argum~nts given by their theol~g 

The s~udy ls based on '~everal parts of T;;a~,~rr~'d=-~~~~~ ad ôf 
> • 

Na~ir 'al-Drn ,al,fTüsi (597-672 H.) The SUf.lnr~' posit 

\ problems adiSing'frOm ~hese-theol~gLcal notions 
l , 

ented -i~ order to give a better unQ.erst~nding pf the .po-

sit ons of both sides. 

.) The thésis is composed àf three chapters •. The 
~ , . 

first deals with imam and imamah, in which we' will pia in 

the meafli-ngiof the words imam and imamah and their 
1 

. 
" 

~echni~al tr~s am~ the TW~1~er~Sh~.r8°and the S 

The POSitiitt an? autnoFity of the ~ wi~l also be 

. in this ch pter. The second one, which is the'main 

discussed 

accord in 

1marnah i 

part o~ , 
1 

of tIilamah 
. ' , 

deals ~ith the problem of the necessit 

Twelver-Shr 'is-. It:(~' a dogma among' ", em thar 
necessary tiec!use it is an expres~ion of God't·s , 

, '~ 
l ". . 

Grace (~l~~f). This dogma is sÙPPor.ted 'by a c~in,of theolog-

uments based on tn~ Twel ver-Shi' r conc~Pt of God';" 
~ , 

J~stfce (Iadl),.)\we will ,~,ee how the',boncept of ~ mâkes 1t . 

.. , :" ... "" 

1 .,/ 
, / . 

'1 

, . 
'" .. 
" 

... . , 
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ne~éssary far God to lay Relig~ous Ob~~s~tion~ (taklrfs~ u~ 
His servants to' be '~bseo/ed.~." However; human ~eing$ cannot 

,fu1fil1 these taklifs'without God's Grace (lutf) to,them, " 

wilich' prings them 'near intp Qbedience 'tCâtah')' and keeps ·them 
-, . -, , -:. ~ 

:away'from dtsob.edi,efice (ma'siYah}. God 'has 'e.xpressed H~ ',' 
, '." , J " ' ~ 

Grace 'through the ,Divine' Miss~on (al-bVthah), viz., by sendinS, 
...... ' " -- .'" 1 ... 

.proPhets and m'eSSeI1gèrs 8;nd~gesignating imams.' Thti~',' 'the', .. 
.. '-. .... ,4 ~ 

TwÈÜver;-Shi 'is- ~m$. to ,Ohe co~~~uSion that ÏJ'I!àmah' is née- , ,~ 

., 

.' 

e~~ry: •. The thl.'rd ch~Pter" a complement to thë. s.econ~; deals ~, __ '_. 1. 
';with the issue of ,the ~ué!lifications and -designation, of' the 1 ~,(·I 

.,., . 
imam. .. • 1 

~ "'" 1" ._ 

Thè.reason for the, ~i~er ta-chose TaJrid al-I'tigad' 

by NafJir al-Dif\ a1-Tüs{ as a,special referen,ce t.o. this study 

is' because·this book is one of,t:wo wo~ks of a1~Tüsr -in Arabie 
1 • 

on theo1ogy which are -highly esteeriu~~d by th~' Twelv~r ... Shi 'r . 
,community. The othe: 'b~ok ts his Oawatid al- ' A9a'id. Th~se 

two '~ork~ conta in sections on imarnah which are pr~cedèd by 
, ' . 

seGttons on thec;>logical matters. Ia'jrid a1-1 'tigâd has been . , . 
. eornrn~nted'. ~pon. by at

U

'least five scho1ars. The·onames of these 
, 1.. • 

'èo~m~tators and their work~ are. (1) Ibn.a1-Mu~ahhar a1-. 
r <J ., 

iji11i, Kashf' al-Murad, (2,) Mal:pnüd al.I~fahàn], lal-Sharb al-
o • , \ 

6adiin, (3)' t Abd Allah ibn MtJ.Qammad -a1-Quàhj{, \ al-Sharh a1- . 
.... , • '''' ;It .. 4 

Jadrd., (4) 'Abd.al:'Razzaq ibn. 'Abd Allah ·aJ.-Lahiji; Shawarig 

'< 
" 

• ~ ... • ~ 1 .. - ~, < .. . . 
( 5), acon temporqry S'h~' {' ~ eho lar , MuJ:}àmmad 

, ' . 
.. 'l' 

.. o , 

, f ;f , 

, ,', . " " " • i ~ ... , l-"i 
;1 .. _ 

" ," 

'~ : 
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'. - ~ 
~hd{ al-ijusaynr"al-shirazi, al .. Qawl al-Sadld fi :Sharh a1-

.r 

. _ 2' , ~, t 
Ta jt'id. Four ~f t·hese conpnentaries are avai lable in the ~' 

) , 
Library of thè Institttte of Islamic Studies, name1y those of 

Ibn al-Mu~ahhar al-ijilli, al-Qushji, al-Lahij{ and al-Sh~~zi, 
~ > • 

which, in fact, enabled the ~riter to study al-'{üsi's texte 
""-

There are two 6tner' treatises on imamah written by 

al-l'usi, 'yet these are less well-known than Ta jrid al-I 'tigad. 
- - _ - ... 3 - - 4 

These are Fusu1-i Khva 1a.ft\.~\ Tu!i and Risalah-'i Imamat. 
~ ~~-

Besides these treatises, al-lusi's thought on imamah can a190 

be studied in.bi:s commentary on F~hr al-Din al-R~zr '8 work, 
, 't' .... r 

- - -' ...... T 5 Kitab Muhas.sa1 Afkar al-Mutagaddimin ... wa aL-Muta'akhkhir1n. . -

~a~ir a1-Uin a1-Tüsi was bo~.t Tus on the Ilth 
,; - ' ", - - ~ -

of Jumada al .. AWwal, 597 H., and died in Baghdad on the 18th 
~ '- '" "-. ~. 

'6 
of Dhu al-l;;Iijjah, 672 H,. lie was famous fbr his epeciality 

in several ran~h;s-"of ~qence. Aqcortling, to D. -Mo Donaiaso~, 
1 

in"a~tronomer and philos~pher, al-l'usi was al~o 
'7 1 ~ 

a theologian, and, in fact: he ia a J;esl?ected Shi cr theologian 

and a stand~td authqri ty for their view'o Never~heless, 

al-TusI i8 e'specially famous for his work on ethical ph11os'-. " 

ophy, the Akh1ag':i Nasiri, and on astronomy~ th~, fi ;-1 

. IlkhanL Tpe former was translated ()into Engl i~h in 1839 by 

W. T~ Il)om'p~on, and recently by G. M. Wickens in 1964.8 

j 

, . 

.. 
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Al th~ugh the main source for this study ia the 

Ta trid al-I 'tigad, yet we shal1 aiso refer to the commenta-

" ries on it, especially the Kashf al-Murad of Ibn al-M~tahhar 

al-ijilll, in order to throw light upon al-l'üsi's meaning. As 

weIl, we shal~ present the aCCOlmts of other Twelver-Shi'{ 

scholars concemirtg ç:lertain problems to determine how far 
, . 

. ~l"'Tüsi' s arguments were supported by his c~-religionists. 
" 

Finally, l would like to mention here that the 

translation of the Arabie 'texts ~uoted in" this thesi~ ie en­

tirely mine. In which case, l have tried to give as 1 i terai 

meaning' as possible of these t .èxts. A$ for the transliter-
'~-l.. 

ation, l qav~ foilowed the methq(t':a\ii~~~~ by the Institute of 
• /' 1 -...'- -

Islamic Studies, McGill Univer,~1.ty. · '''''-

/ 

,... ~ -.. 

\ , 
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NOTES TO PREFACE 

ISee Carl Brockelmann, Geschichte der arabischen 

Litteratur, Supplementband I~ (Leidenl E. J. Brill, 1937), 
~o 

pp. 925-927. < 

2(Karbila'l ~l-A'lam!, 1381 H./196l M.) 

3~a;ir al-Din a1-tüsi, Fusü1-i Khvàiah-'i Tüsi, va 

tarjumah-'i tazi-i an az Rukn al-Dili Mul}.amrnad ibn-i IAlI 

Gurgani Astrabadi, bi-khüshish-i MuQa~mad Taqi Danish-pazhÜh 

(Intisharat-i Danishgah-i Tihran, 298; "rihran 1 Danishgah-i 

Tihran, 1335 H.) 

~Na9ir al-çin a1-tüsi, Risalah-1i Imamat, bi-khüshish-i 

MuQammad Taqi Danish-:-pazhÜh (tntisharat-«l. Danishgah-i Tihran, 

302; Tihran 1 Danishgah-i Tihran; 1335 H.) 

Sa1-Tüst's com~ent~ry entit1ed Talkh~s al-Mubassal 

is to be found in Fakhr" al-Din al-Razi, Kitab Mybassal Aflsar 
" 

al~Mutaqaddimin wa al-Muta'akhkhirtn (Mi~rl . Maçba'ah al-

ijusayniyah, n.d.) 

i 
6R• Strothmann, ,. al-l'üsi," Encyclopaedia of Islam" 

Vol. IV (Leydenl E. J. Brill, and London. Lùzac & Co., 

1934), p. 980; û 

7See Dwight' M . Donaldso~ The shi 'ite °Relig"ion (London. 

~ & Co •• 1933). ~. 294. (' 

BSee Michel M. Mazzaoui, The Origin of the Safawidsi 

Si "iem, Sufism, and the Gulat (Wiesbaden 1 yz:-anz Steiner 

Verlag Gmbh., 1972), p. 23, n. 3. For further 0 information 

on al-Tüsi 1 s works, see Carl Brockelmann, Gesch·ichte der J 
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arabischen Litteratur, Vol. 1 (Leidenl E. J. Brill, 1934), 
pp. 670-676, and his Geschichte der arabischen Litteratur, 
Supplementband I, pp. 925-933. See also 'Umar RiQ8 Ka~81ah, n 
Mu l jam al-Mu'allifIn, Vol. XI (Oimashql Maktabah al-IArablyah, 

1380 H./1960 M.), pp. 207-208. Brockelmann lists al-Tüsi's 
works on Fiqh, Oogmatic (Theology), Phi losophy 'an<;l Mystictam, 
Mathematics, Physics, Astronomy, Medicine, Superstitions and 
Minera1ogy. ( 
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CHAPTER l 

IMAM AND lHAMAH 

\J 

In its general ·. ~e"ani_ng 't~e w~d imam as it ia used 

among the Muslim ' communlty, Sunnrs _o~ Twelver-Shrtrs, refers 
, , -1 

to the prayer leader, or to a respectable scho1ar. Anyone 

who leads the prayer iS , calletl ifuam, . and dis~rnguished scholars 

are a1so called imam. In the title pages of several pieces 
Il 

of Shr"t literature, the honorific title imam is used in front 

of the auth~r 1 s name ," sometimes put together wi th another ... -
title, for examplel ai-imam al-fagih al-mubaggiq Mul;,larnmad 

;

- ibn MUQ.ammad ibn al-Nu 'man {known also as' allooShaykh al-Mufrd), 

. and a~-in'lë.m al-kabir ' Mul;,lammad ibn al-ijasan. al-'ijurr al;- 'Àm11L 

In Surtnt 1iterature"na~es such as al-imam al-Bukhari, 

al-imam Fakhr ,â.l-Drn al-R~zI, al-L'mam Sh~h ' WalI Allah, etc., 
oC --..1 

ar~ more th~n fam1liar to us. 

, 1 
Q 

. However, 'the usage" of ~ the", wo,rd i~am as il technical 

term-. accôrding_ to the surini- "not.ion 'd~'ff~ra fr~ t~at of t~e 
.) 

- 'r • Twelver-Shi i~Sf, . - In·-this chapter~ we will try- to elÇPlain 

the" 1itera'l me~ning of imam and imamah as',well as their , 
1 • .J • \ , ~ • 

• 0;-

meaning as teclmical terms. 

8 

" " 

, 
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The word imam cornes from ~ which means "to aim 

at," "to follow after," "ta proceed," "to lead." E. W. Lane 

explains that imam denotes a "persan or learned m~Jlt whose 

example is fOllowed, or~ who i5 imitated, • o. anyexemplar, 

or abject of imitation, ta a people, or company of men., such 

as head, chief, or leader."~ Ibn Man~ür states that an imam 

i s Il any exemp lar or ob ject of imita tion te a peep le, whether 

2 · they be following the right way or be erring therefrom." ' 

Besides this, he also'gives another meaning of the word imam 

as "t custodian (oayyim) 1 and 1 someone who takes care of some­

thing (al-mus 1 ih)' and 'way (tarig) .• " 3 Forthermore, he adds 1 

"If ve say' 'So-and-so is the irnrOf4 the people,' it means 

that he 18 the one who precedes t em." 

In the Qur'an, the word imam- and its plural, a'immah, 

i5 used ln the sense of "leader," "model," "guide," and 

"chi.ee' i!1 I1.124, XXY.71, IX. 72, .XXVIII.~ and 41, and , 

XXXII.~4. In XV.79, the word imam i5 u8ed in the sense of 

"highway" or "indicationT. or "sign" which leads to a destlna-

tion. It ls a1sc,used in the sense of "guidance," as in 
, 1 

XI.17, and in XLVI.12. Only in ~I.12 16 i~ used in the 

sense of "record, ", or "Book of Evidence." From these verses, 

we understand that the word imam signifies a person or a thing 

which has to be imitated or to be fol1ow~d. · If it ts a per-

son, it refers not only to any person who ls the leader, but 
' \ -

[' 
\ 

' . .. , 

" 
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also to the prophet or prophets. In 11.124, for example, i t 

refers to a prophet, namely Ibrahim, while in XXI.72, it re­

fers to the prophets ment i oned' bafore this verse. As a leader, 

thf: prophet i9 called, as Lane puts it, "imam ummatih'[the 

exemplar, object of imitation, leader, or head, of his nation, 

Or people] 1 ••• or imam al-ummah [the exemplar & c., of the 

nation~ or people], ... it being incumbent on aIl to imitate 

his rule of life or conduct. ,,5 In XI.17 and XLVI.12, imam 

is used in reference to the revealed Book which is the guide 

for the Jewish people, i.e. Tawrat. Thus in its -literaI 

. meaning the word imam, as it is used in th~ Qur'an, had a 

wide signification. In general, tt means one who takes~pre­

cedence over others, who ls to be imitated or to be followed. 

In ordinary 1ife, the word !.mim is t;lsed to denote . 

several things, 'among 'others are 1 the commander of an army;, . 

the builder' s woode~ ins,trument whereby he makes the .butld'tng 
. .. 6 

even, the caravan leader, and the guide of the traveIIers~ 
~ , 

Bes ide these, !.!!!fun aiso means the largest ~~ead in a subhah 

(or tasbrb, rosary~, from which the c0t.m.:ting begin~. ?', 

As a technical term, the word imam ls used in ordi­

nary life in three different seJ)ses 1 

(I) As "leader of congregati:-on.a.l prayer. (salat .... ). 11
8 

In this sense, any MusIim, " sufficiently versed in the teçh-

nique of the salat, 'can act as an ~.II Therefore, "the 

, 
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imâm ia an imâm 1,.0 
Il 

\ 

long'as he ia actually engaged in 

leading the prayer." 9 

(2) The term imam is appliEf(1 by the Sunnis to thé caliph t 

"as leader of the, Community. ,,10 Therefore, we find that in 

Sunni Iiterature, the terms imam and khallfah are u~ed inter'­

changeably.ll However, the term imam ia also used to signify 

the "eqtinent doctors of Isl.am, such as the fO\mders of the 

orthodox schools, etc., e.g. 'Imam Abu ijanifa, al-Shafi'i, 

- - 12 al-Ghazzali, etc." 

(3) Among the shi/ra, the term imam signifies those who 

were recognized, according to Na~ir al-DIn al.,-Tuai, as "the 

possessor of the'universal leadership in religious and worldly 

[matters] by ~undamental right (bi-al~asalah) in [th~sJ 
. 13 

world." The sarne definition is aiso given by Ibn al .. Mutahh~r 

al-I:j:nll (d. 726 H.), and according to hirn, 1:his defini tion 
, , 

includes the.prophet under its scope, sinee God says in the-' 

Qur'an II.124. "I make thee Imam for inankind ...... 14 How- •. 

ever, the ïnçlus10n of the prophet' tmder the term imam 

does not erase the dist.inction in terminology and in 

reâ 1 i ty bet;wee'n prophecy {nubu·,.t1!!Û and irnamah, and 

their conjunction in ,a person does not eliminate this: 

difference. because he [the prophetJ combines both 

offices; and thereupon the imamah belongs to the 
...; - 15 

prophet, yet, nubu "ah does not belong to the 1m!m. 

Fx:om this brie! explanation we understand that the 

sunnIs and the Twelver-Shltts differ in their application 

/ 
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of the term imam. The s,ml. app1y it in a genera1 s~se 
leadership, and the~efore, imamah for them simply means\ 

\ 

"leadership." On t:ïhe other hand, the Shr'~s apply it in\ a 
" . 

of 

special sense, in which the prophet 15 ~lso included. Th~re-

fore, imamah for them denbtes .the suprem leadership of thè' 

cornmunity, by a fundamental right (bi-al- aIah), both in 
\ 

\ religious and worldly ma~ters. 

The meaning of the term imam, the person to whom 

it refers, and the extent of his authority w. Il become clearer 

for us if we examine the me~ning and definiti n of the term 
\ 

\ 

imamah. 

We mentioned that among the Sunnls, the words imam . \ 

and kBalIfah are used interchangeàb~y, because sunnIs define 

imamah as khilafah. Abü al-ijasan al-Mawardi (d. 450 H.) de­

fines imamah as follows l "Imamah is put down as -the succes­

sion (khilafah) to prophecy in guarding religion and admin­

istering the world." 16 t AQud al-Dln al-ijt (d. 756 H.) de­

fines it as "succession (khilafah) to the messenger in the 

application of religion. ,,17 A third .definitJ.0n is given by 
- . -

Sa'd al-Drn al-Taftazani (d. 791 H.) who def!nes imamah as 

"general leadership in religious and worldly matters as suc­

'cession (khilafah) of the Prophet. p18 These three definitions 

bear witnes\s that the Sunnrs use the ~erm imamah to denote 
\ 

\ 
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peace be upon~him,~in guarding religion and'administering , 

the worldly problems of the community. Thus, when the term . 
imamah i5 üsed, one of its references ls to the khilafah of 

the Prophet to act as his deputy (na'ib). 

In the works of the Twelver~Shr'r sqholars we find 

several definitions which are different in essence from those 

of the Sunnis'. Though the three definitions presented belo~ 

appear to be different from one another, yet .in fact they 

supplement ~ach other. The first definition applies the ter.$ 
1 

imamah to religious leadersh~p in religious and worldly mat] 

ter without specifying it to be the succession (khilafah) t 

the Prophet. Na~ir al-Din al-TüsI defines. 

Imamah is a religious leadership comprising the in- . 
citement of the whole of mankind to the p~eservation 
of their religious and worldly advantages and t 'o re­
strain them from whatever may caüse harm to them. 19 

The second of these definitions applies the te mamah to 

the kbilafah of the P~ophet, but sp~cifies it belongs 

only ~o a certain person. Ibn al-Mu~ahhar writes 

that 

Imamah means deputization 
min al-ashkhae) on behalf 

a certain per~on (shakhein 
the Prophet, peace be 

upon him, to th~ application laws 
and the protection of religion, n a way that me 
entire community ' should follow h m. lO 

\ 
/ 

1 
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A thfrd defini t10h des'ignates a divine ,~insrttutj.on, 
.. , If · 1 

as Kashif al-Ghi~' al-Najafi (d. , 1344 H.) says. "Imamah la 
a ' divine ~OSiti~fl (mansab ilahIyah) {ike. prophecy. ,,21 . " 

From the above definitions giv.en by these Twelver­

Shl'f scholars, we can trace three definite specifi~~tions 

which distinguish ~he notion of imamah among Twelver-Shl'fs 
tJ' 

from the view of .sunnfs. These specifications implicitly 
... 

explain also the nature and authority of the imam . 
... 

" (1) Imamah is ,a universal religious and temporal leader-

ship, and in one sense it is not necessar~ly succession to 

the Prophet. This , implies that the meaning of imamah'is more 

comprehensive thatt that of khilafah •. The Qur' anic verses in r 

which the word imam or a'immah is used, also imply this. 

However, i~ is not impossible that imamah and khilafah are 

to be f ounel in th~ person of th~_, .successor of the Prophet. 22 

(2) Imamah must belong, to a speçiftc person (li-shakhsln 

min al-aShkhaS.) According ta Miqdad Faqil al-ij~~ir, ' this 
\ 

implies that IIhe who is worthy of the Imamate is a person 

appointed and specified by Allah and His Prophet, nat any 

chance persan. j-~is specification indicate~ that due to 

his position a the univers al religious leader, the imam 1s 

not elected by t e p~ instead he must be appointed and 

specified Dy a divine des1gnation. 
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(3) . I~!mah is a divine office This 
<.> 

specification is closely related to the first one, namely 

that imamah,is a univers al religious and secular leadership, 

'Being a divine office, imamah is not only a ûniversal reli:" 

gious and secular l~adershipl it is also 
'" 

. an authority from God to' preserve and, to explain'the 
shari 'ah, and ta regulate soci,al affairs in accordance 

. wi th the shari'ah, -and as an extepsion of the posi..ticm. '" 
of risalah and nubu':ah and the divine authority.24 " ';:. 

These explafia,tions throw sorne light upon the 

Twelver-Shi ~I notion of the nature and authority of imamah. 

According to these indications, imamah is a d~vine office 

held by those who are divinely appointed. The authority of 

the imams is divine in its nature.which means that they 
. 

possess universal leadership pertaining to the ~eligious 

as weIl as the worldly matte~s of the community's · life. 

Imariiah then is 

'a univers al divine leadership in the matter of religion 
and of the world in a way that the whole communi ty o' 

should obey those who undertake itJ and it is a divine ' 
office which i8. distinct from khilafah and risalah and 
nubü "ah 1 yet i t can uni te wi th one of these things 
without pene~rating their nature. 25 

These specifications make the Twelver-Sht~r con­

cept ,'of~· imamah very different from th,at of the-Stm.nr~·. " 
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l:h.o~ bo,Q of their c'b:cepts.· of imamah <>ri;i~ate 9ùi: "of ~ . ' . 

C fundallli,i\t~)\pO 1 ~ t:0~~re 1 tg10us p;oblèm , ~f' .~he ";'sUC",e;;~1!~{"; '. :' , . 
(khilafah) ta th~" Prophet, an issue .~hieh h~ had ïIÏlportatrt 

consequ~ncès thraughout l slamic history, thei~ J~roèPtio~ ' 'of .-
. " - . - -', - , ". ~, . : ' 

the imam' s qualities, and the seurce of , bis , authoritY,,· âiffêt's -
• & k , ~ . .... " 

... • 1 l • '" 41'" ~ 1. 

radically. rhe probiem of imamah thu~ must 'be v.iêwe~'.'a~ ' ~11~ : . 
primary issue, but the response ~f Sunnis and Twe1~er~ShrÇrs 

to thi.s prOblem ' ~'isplays the char~C?teristic differences be-

, tween th~m. ' The imam or the khalifah'~-in the' SÜnnI , c:oncept ia 

tleputy of the.., law giver [the ProphetJ to pres~rvé the 

religionr hence he induces the people ' ta perform what 

God commanded, and he is the head of .the s'overeignty-

in j'~dicial, . administrati\re and miîitary matter~. ~ow­
eyer, he do~~ not have ary legiSlat~~e ' power.~~ .. 

The em~a~s in the Sunnl éoncept of. imamah/khilafah is'no 

. ~ ~ .'~~.~~~~\ tha~ ' deputyship t~-,. the PrOPh~t in ~dministeriIi~ 
~~e11g1~us and worldly lire of ' the communlty • 

..., ' ,. ,. 
~ ~ , 

the 

, J 

.' 

u • 

The l'welver-Shl it ' concep!'= of' imamah' i&- that i~ is, ( ":..<-

'?' , 1. 

mQz:.~han deputi-zat~on to th!3 Prophet. "The imamah ls', a 

;n~~er~l divine authority over ~rea;(1on in regard to its 

rel ig10~'Î and worldly affàir~." 2 7 / ~ul].amm~d ibn Ya ç qÜl> 1 bit. , / 

' .... 

ISQâq al-Kulayni (d. 328 H.), t~e famous Shr Ç{ traditionist, 

nacrates a shr-;î t ,raditlon retated by the eigh~h" Imam, 'A11 
" . / . . ' , 

al-iji<j.â, in ~\~,Ch he eXPla~s the na~~e, functi6o ' and author-

ity of the' imain and- i~mati: al-RicJ,a 1s reported as- ~aying ' ' ; 

\ 
/ , 
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in a, v~ry lon~ tradition,' among'other thi~SI , ~_.,-~ , 
. " .. -' ~~ 

!:J ~ , J .. 

. ~erily~ imamah' i~ thè status of 'the 'prophets··'and· th~ , " 
~~ritagé of ~égatees: ,' ~èri'ly iniâinah) 'is th~ \~,i~egerency ' " 
'o.f God' ~nd "of ' t;h~ Propbet; ' p~ce be' upon nim • • . ' • 

. Veri 1y , tma~ah 15 the p rei~,f rel igi~n and : the ·order.,', 

... 'of the ' Muslim'~, th~ welfare~f thi,s w~r.~d and~tl~~·'might · 
of tne ' f~ith~~l. ftVerily, ,i~m~h is the ever-$rOWit:l~ 
r~t of ,Isla~ ~nd its ever':'~~sing bran<?h. Througp. th~ , 
imam' 1'5 achieved the 'perfection of prayet, a::1.ms, fas,ting, 

pîlgrima,gè, 'holy'war, the, collection' 'of' booty "'(fa;' ). ~nd' 
cha~i ties, the éxecut10n 'of th~ ordinanc~s' (budüd)" anèr.: , 

" 

rul~s (abkam), and the proteqtion oI fro~ti.e,rs ~nd ' 
• l ' .., ' . r. ) "," _ . " __ 

bÇ)~daries. ' The, imam allbws that which God ha.s .P'érm~:tt:e-a 

and forbtds that whic?- Gpd ~as . ,f-o/b'-dderi.iJte eStaolishes ' " ' 
• 0 p ; ~ - • ' .... $'" '" • 

the, ordinance~ ' of Gôd and protect:s ,the religion of God" 
and '~~l.15 unto the way of his Lo~d wi th wi:~dom .a~d fair /' 

" 

" 

. - '~' 

.~ 

, 
• Ii ' 
:::- .. 

eXhot,'tation and M,~th ~ecisiv~ ,prop{, ." • • t • l ; :. 

ID _ • __ -, 

• • , • . ' . • • ..... .". • .... • .•. ~ • " .' "., 'i::. 1 .. ' j,. "'.' " • .. \ . - " ~ . ..,. . 
~be , i~am ls the trustee of God in His ~r.ea~1on, His'proof 

, upon ~is 'servants, 'and Hi's yicegerëÈ.t ,on His eart,&;,.', .". ; 

'~he ~ ~s~ ·purified "·from.' ,~lliriS ,apd '.f!="ee fro~ faul,ts, -, 

endQwed ' wl t .h· knowledge . .. : : .' i The imam 1-9 unique in ,his 

, tim~, no ~~e can, com~ close' to' him Jin knoW::1edge] ';nd ne " 

.. , .. " .. ! 

. scholar c~n compete ~th hi~\ < ':"' "... He ls' ' .i~voured . . 
• - • 1 . . ' 1 • . ,'~ '" ... '."JO( ... ) ca' 

w,ith é6mplete grace~with0u.:t he'·seeki.~ i~, and .withou~;'he ', ' " ' 
.. aéqolrin~i i't, '. but i t 1s ' p. special' , fayow; f~6in the !"Iost: ' . " 

- . , .. 
',G~neroua" the Bestow~r " • • '~.~ '~" , "': -. ' 

, \ 
~ 

• • • .... • " .. : • '1 ,_ • • ". • • • • • () • • 1,,1 • • I G • • • ~ ~. •• 

"And', Wh~ q9d ch,ooses His .. se,r"V:ant ~or ~he : a,f.f~irs . .of His 
, subjects, , iI~. opens his heart fqr that purpose, arfd ~-. 
" trus~s his hea~t 'with thè founta1.ns of" ~isdom': anQ '1-u-"' 

1 -j ";J 1 

~ spirès him with knowledge through~ in~pira~ion- .' • ' .• '.; . ." - ' 

. . , 
.. , 1 

, " . ' . ." 
.. 

'" . . ' . 
'" 
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.. " 
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hence h~iS ;nJal;ible indeed he 16 protected 
from 'rnistakes ~nd errors •• God favours him with 

that so that ~e will be His proof upon His' servants 

and His 'tYi tne~s to His creation, and this 18 the grace 

of God; He bestoweth it upon whomsoever He willeth, 

and Gad is the 'Lord 'of Mighty Grace. Are they [the 

people] capable of chQosing [Gn imam] like thi5? or 

i8 it possi~le that their chosen imam would be Iike 

th ' ? - 28 15 .... • , _ .... 

~ This traaition explains ~everal important points 

pe:r:taining to imam and imamah. 

(1) It refers to imamah as the statue of the prophets, 

which 'implies that the prophets are included also under the 

scop'ê QI imamah. The legateés (al-àwsi,vB.') share this po-
,J>.~ ' ) , 

'V- ' • 1 

sition with the prophets, because the legatees inherit it _ 

from. their preçlecessors. 'As we'will seé in the second ,chap­

ter', every; prophet, according. to the TVlelver-Sht '15, has a 

. .1egatee (wast), and each of these, legatees inherit the po-

1 

t • 

sitioit flnd knowledge of' the prophets." , 
~ ,1 

. (2) Imamah i5 referred to as th~ 'k:hilafah (vicegerency) 

o~ God qnd of the Prophet. This implies that imamah not . ' . 
only represente the Prophet and carr~es on his missions, but 

, it is aiso a representatiye of GOd o~ earth in a certain 

1 sense. And as we.shall see below it i~ a'proof (lWjiap) of 

God to creation. 
0" " 

" (3) in general, the imam~i8 given the authority to 

control religion and to ~~anize &11 aspects,of the life of 
, , 
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Muslims. He is responsible for teaching the people aIl things 

pertaining to religious obligations, and for urging them ta 

perform these obligations J as sl,1ch h~ is responsible for the 

growth, th~ preaching -and the, perfection of religion. 
~ , 

(4) Aboye aIl these responsibilities, the imam has also 

a very imp_o'rtant position wi th regard to the sharI'ah. In the 

tradition mentioned above, the imam is referred to as he who 

"allows that which God has permitted and forbids' that which 

God has forbidden (yuhillu halaI Allah wa yuharrimu haram 

Allah). " 
If" 

This passage implies that the interpretation of the 

shari'ah and its implementati~n in the right manner could only 

- 29 be done through the imam. The imam acquired this role not 

by his 'Ç>Wl1 effort 1 rather it was bestowed on hirn by Gad. He 

was given every kind of knowledge neede? to fuifiii his mi,s­

sion and was inspired ' with every wisdom reqvired to perform 

his dut y • This position is tmIike the Stmni concept of a 

khallfah. To' the Sunnls, the khallfah is subject to the 

shar! l'ah" and his . role with regard ,to 1t '. is not a decisiv.e 

30 one. 

One must note that the establlshed doctrine of 

imamah among the Twelver-Shi trs has passed through various 
> 

stages of development in the eiaboration ,of 'their theology. 

It 1s not our intention in this S~UQy ta trace this deveop­

ment, of the concept of imamah and related notiOns. What ls 

important to us here is that from ' the Twelver-Shi 'r point of 
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view, it is clear that the imam cannot be compared with the 

khallfah in the understanding of the Stmn~s, and thae- imamah 

is a much more comprehensive concept than khilafan. 

Though the SunnIs and the Twelver-Shi'is agree on 

the necessity of imamah, they differ in the details pertaining 

ta its necessity, among other things over why it is neceBsary. 

The Sunnis give an answer ta this question, as we saw in the 

definitions given by their scholars, that the imam or khallfah 

is necessary to guard religion, to administer aIl aspects of 
( 

the Muslims' life, ta prevent diso~der, etc. Tho~gh the 

Sunn! scholars, like al-Màwardi to mention only one, devel-

oped a refin the ory of khilafah, yet they did not ha~e'any 

theory on the necessity of khilafah or D complex theo 

imamah. As e Twelver-Shi'Is, their scholars reacted to 
. . 

th1s question by developing a dogma, based on theological 

doctrine, that imamah 15 an expression of. God's Grace, and 

therefore it is necessary. We will treat this concept in the 

next <chapter, -which is the main part of this study. 

Before we proceed to the discus~ion of the neces­

sity of imamah, we must take note of one point, namel.YI What 

is the position of the imam in relation to the prophet'l From 

the sunnI point of view, . it t9 obvious that ~lie imam (or . ------
khalIfah) i5 'only a successoF of the pr~phet, and depl.;1t:ed to 

carry. on his duties'. However,. the .rol~ of imam or, khalifa,p 

. " 

." 
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, 
is mu ch less than thàt of the prophet, because, unlike the 

prophet, the khalIfah is not an agent of revelation and hence 

not a law-giver. As for the Twelver-Shi'ts, the matter Ls 

more complicated. As we sa~ above,· the Twelver-Sht'ts in­

clude under the scope of the imamah not only those who depu .. 

tize for the prophet, but also the prophet himsèlf. Tpis im­

plies that in one sense, the position of the imam so~etim~s~ 

approach~s that of the prophet, and sometimes' Ls inferior to 

it. This implication is made possible by their concept that 

imamah is universal divirte leadership.31 However, they draw 

a distinction between the imam and the prophet by stating 

that imamah can be attributed to the prophet, while prophecy 
. - 32 (nubü',ah) cannot be attributed to the .!:.!lli!.!!!. The Twelver-

' .. ~ ....... 

shI'is 'refer to the fact that IbrahIm was appoLnted imam ' by 

God33 to support this concept. 

Al~hough the, imam and tmamah in the Twelver-Shitr 

notion are 'gi~n a uùiversal, ~nd divi~e position, yet from 

their theol0~Lcal. arguments; whicb',we shall treat below, we 

see that th:e terIn imam refers in- fact ta:' those 'Who are re­

garaed by them as tne true viceg~rents ~f th~ Prophet 

. Muoammad, pe~ce be upon him, namely 'AIt and his descendants. 

It seems that- the suitable definition of imam for the putpose 
) . " 

of our s~dy is ~he.combination of Naqlr al-Din al-Tüsi's and 
~ " 

Ibn al-Mutahhar al-ijill~'s definitions, which can be formulated 

, . 
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as follows ~ "The imam i5 the man who poss~sses tt)e ~iversal 

leadership in religious and worldly [matters] by fundamental 

34 (-) right in [this] world, acting in place of niyabatan 'an 

the Prophet [Muoammad], peace he up0,n him. If 35 

In light of the preceding discussion, we may now 

proceed to the central issue of this study, namely the problem 

of ~he necessity of imamah according to the Twelver-Shi'Is. 

.. 
1 

- J 
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CHAPTER II 

THE NECESSITY OF ~ 

The problem of tpe necessity of the imamah ls one of 

the controversialissues among Mualim theologians. However, 

the Twelver-Shi'la and the Sunnls are in agreement that 

imamah ia necessary to carry on the duties of the prophet in 

maintaining aIl aspects of the life of the Muslim community. 

Nevertheless, their agreement i8 limited only to this point 1 

they hold different opinions concerning the details of thia 

necessity. 

As we have already explained in the previous chapte~, 

the Twelver-~hitis developed a distinctive doctrine of 'the 

necessity of the imamah. The reason given by their theQlo­

gians for this necéssity is that the imam 18 an expréasion of 

God' a Grace (lutf) toward His creation,. Na~lr al-Oln al-Tüsl 
~ 

aUccinctly formulates the Twelver-ShI'i doctrine of imamah in 
/ _. 

his Talrld al-I'tlgad as followsl 
1 

The imam ls [an expression of Gad' s] Grace. There­
fore, his (the imam' s J ' designation i8 incumbent upon 
Gad, the llost High, in order to attain the purpose 

[of the oreat~on of human beingsJ.l 

27 
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This statement is seemingly contradictory a first 

glan~e. The first part of it speaks of God's Grace, hich, 

in the Sunni's understanding, is His'absolute right. He 

proffers it whenever'He wills and nobody can oblige Him to 

do 50. Meanwhile, the second part insists that it s incum-

bent (wajib) upon Him to designate the imam; in 

He May confer His Grace upon His creation. The 

tradiction lies between Grace (lutf) and incumben 

Speaking of God's Grace, one can understand that 
• r 

done by ~m simply out of His will. At the same 

insistence that it is incumbent upon Him to perfo 

Grace is as if the Almighty were "ordered" to pro 

that 

(wujüb) • 

His 

How could He be obliged to perform this act when he act it-

selt a'matter of His own Grace and Mercy upon the human race? 

One becomes more puzzled if he considers a verse 

Qur'an (XII.IOO) which states. " ••• Verily my Lo d is Benig­
} 

nant unto whomsoever He willethr Verily He is AlI Knowihg, 
, \ 

2 . 
AlI-Wise." This verse, in its. plain meaning, re eals that 

God is certainly the possessor of Grace, but ther i8 nothing 

obligatory upon Him,.as He"does what He wills. 

later, that tqe Twelver-ShI'Is give a rationai 

to this problem. The issùe is one examplé of t e differences 
, 

between Twelver-Shi'I and Sunni thought. To 50 e~extent, the 

Twelver-ShI'{s give more emphasis -ta rationalit 
, 

and rational - . , . 
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\ 

considerations, while the Sunnts have depen~ed more on author-

\ 
Why, then, did the Twelver-ShI6Is 

God to perform the designation of the 

of His own Grace? In fact, al-Tüsl's 

incumbent 

expres-

ment is not 

con radictory. The Grace and the ~ncumbency he efers to 

meaning,' and the two are closely r~lated. To 

their relationship"and thus to undersàand al-Tüsl's 
\ 

we have to investtgat~~the whole back8r~und of 
\ ' 

though behind the statement w~ich.composes ~n inte8ral part 

of al-T 51' s Ta jrtd al-I 'tigad '. We believe that this state-

ment is conclusion drawn by him from a very careful study 

of a series of theological problerns, namely. 
\. 

A. -The concept of Divine Mission (al-bi 6thah) 
, 

B. The concept of God's Grace (al-Iutf) 

C. The concept of Religious Obligatiop (al-taklif) 

D. The ,concept of God's Justice (al"'ad1).3 

These problems are not independent in themselv~s, rather 

they ~re a chain of ideas which constitute the Twelver-ShI'Is' 

doctrine of imamah., Studying al-lüslt~Jarrangement in his 

Ta1rId a1-1 'tigad, one' can easily conc~l~~~\~i(~t-acct.o:rding to 

him, imamah is the continuation' of the Divin~' Mission. 4' This 

mission is the manifestation of'His act of Grace. God's act 

of Grace has a very impo~tant impact upon .His servant in re~ 

lation to the Religto~s Obli~atton laid on them. The Religious 
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itself is a ,logicfll sequence of God's Justice. In oth,~+ 'words'; 
, , , 

one can' say that sinee God is the God of Justice, He never . / 
~ , , .. : '(' 

aets unjustly to His servants'and _never punishes tnem withaut 

valid reasans. One ' of~ the charaeteristics of His Justice' is 

,that He demands obedience (ta 'ah) and hates disobedienee , 

(ma'sLyah). Therefore, He laid Religious Obligation on His 
1 

1 

servants ta be observeâ. In order that His purpose in the 

matter of Justice be realized~ it is incumbent upon Him ta 

perfarm a certain aet with regard to His creâtion. This act . 
ls His qrace (lutf), whieh b~ings the human race closer ta 

obedienee and ~eep~ it away from disobedienee. The expression 
- " 

of this Grac,e is' the sending of praphets ta thè human race 

wlth thef'mission ta lead them to the right path, 'and to teaeh 
, 

what God wants them to do. According to the.iwelver-Shitis, 

the Divine Mission , ls necessary at aIl times because '~the 

1 
1 

1 

void of a time from a prophetie ordinance (shar' nabi) ia iq- \ 
" 

co~ceivable ••• ", 5 ,and théref'or,~, each prophèt has a vice--
" "-

gerent (wasi) who conti,.nues . .his missioh as the proof (hu 1'1an) 

of God ~ earth. 6 The idea that the earth will ne~er , be ~oid 
of a bui jah, as we shall mention later on, l oS very 1mport~t. ' 

in its relation to the faet that MuQ~m~ad, peace. be upon him~ 
,. , 

is the last prophet' sent to, mankind.9 Thta: idea 18 the, very 

lin!< seeurely conneeting the proPhec;:,(nubü"ah) wlth lmamah; ' -" .. ' 
<. , ' -- -- . 

In al-lü~t's statement m~ntioned abo~e, we encount~r 

.. ..' 

'" 

" 

1 
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, . 
two things, -Grace (lutf) and incumb~Cy (~ 1ü1S'), ~hich we: -. 

: ... ", '" . " 

said carry a speCial fnèani~8., We' shàll dèa! 'with ·tqe idea 

. o~ God' s qrace l'ater on. As f or' .i{lcuml>ency '" 'in Twe ~ ver- . . 
.. .. ",,- . - ('" 

Shr li 1iterature we fi~d that' the statement. "lt is in,c\lltlbent 
_:.---------- ---- - -- 0 .. .. . ~. (._ • ': . .. 

upon God . to do someth'ing ,.": is frequetltly' used.. As we. men- ' _ 
c , 

l , 

tioned 'above, this state'rn~n~ ~eerns to imply that God was com ... -

pèlled or foreed ta perform a certain aet. Howév~r, by such 
<: ,1 

al statement, the ~welver-Sh!fIs did ' not me~n that God was 

compel1ed ôr foreed. Sinece the phrase "incumbent' upon God" 

will appear frequEmtly in our._ disqussion_, it needs to- be ~x-

plaine'd béfore we proceed to our main point. - Th~ua.~:~a1-l'üsI . 
\,1 •• 

hirnself uses this phrase $everal time~ ~n : ·his JT~ 1rIci', 7· sttll 

h~ does not expl~in .. its' 'meaning. " Neverthele~s, in ~nothèr) '; 

work, Talkhis al-Mltbassal; he .men~i.ons that this lIIat:~er i~,~ 
..., 8 - . . 

included in the discussion 0t: G.oed and' Evil. ' Critici~in~ 
: . 
Fakhr âl-DIn al-Raz!' s opinion, al-tüsr says that: " ••• ;thls. 

JI ~ . • 

'incumbency' doès'not'denote'~ne ['obligation'] ~n Is1amtc . '-

. . " . " . ., '. :9" 
canQnical law as , i1:. ls used ·by Muslim juris~s •••• . ~f. 

> , 
, ~. 

Up to this point, o~ understandlng qf the meaning 
, . 

of lnC~bency (wu1üb) ls 's'til1 'vague. ,' , Fortunate1y, a very, . 
1 • 

• 1 • ,. 

helpf\il explanation 18 found in a bontetnporary Shi Ir work by 

Mul)atmnad À~af al-~UQ~inr. 1.G Fir~~.}jf aIl, he ,e?C~lalns that 

the .incum})ent (al .. wâiib) ~s: t~e,e- 'dlffe~ent , m~anin~s 1 

1. Something-' ~hL9h rationally deserve's 1;>lame if 1 t 15 . 

neg1ected.' 

" ( ., 

.... , .. 

. ~ 

r • 

. , 

;). 1 
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Z. Something whose appearance ~s inevitable, since~ 
, .) , 
wisdorn i8 violated i,f it does not appear. 

3. Sornething'whiqh definitely has' to be p~rformed 

by God, even though it ts p'OssJ..ble that He does 

not do it. Il 

Analyzing these meanings carefully, it ls clear 

that the first one does not suit the issue under discussion, 

because God cannat 
/ 

be blamed even if He should neglect s'ome­
•• 1 

_ thing. Moreovev, God 
. f 

never performs a deed whicn deserves 

. 1'2 J blame. The ~econd and the third ones seern to be more' 

sui t~ble for the i5lsue\.:,"::,! Violating wisdom, as we shall 'see 

later, is eV!I; and according to the Twelver-Shi'ts, God 

never perfobn Evil. The third one shows that 1n fact, God 

ls capable!o~ doing anything" including Evil. However, the 

per~.ePtion~f!~t tells l's that He never performs 

what ts evil/ due to His perfect essence (dhat). al,-Mul}sini 
t -----

t "lf we say that ilt i8 'incurnbent' upon God 

to perform' s èh and s~ch, we mean that He, the Almighty, 
, - 13 . 

act based on His far~reachi~g wisdom'" which 

. irnplies tha : it is, oontradictory to God' s' 'wisdom if·· that aet 

a 1-Mul}s iilt 's con èlJu s i on throws l ight to ,wha t 

other'Shr t ! theo~ogians ~mply by ~inoumb~ncy'. 

Thià expl nation 8hows'that their notion of }incumbency' 
~ • ~ ) r 

attribut God i8 totally different from 'obligation' 
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(al-wulüb) attributed to mankind in .Islamie eanonical~ law 

(shari'ah). In the shari'ah, al-wujüb is that categoryof 

an act or dut y in which the negleetor is b1amed if he neg­

lects it. In Twe1ver-Shi'f theolagy, the meaning of- al-wujüb 

a ttri buted to Gad has ' nothing ta do wi th the sharr t ah. ra ther 

it meàns th.§lt ' it is inconc~ivable and contradict~ry to God' S 

'wisdom that He should neglect what . ia incumbent,..JJpon Him. 14 

The Sunnt notion of wulub i8 somewhat different 

from that of the 'Twelver-Shi 'L From al-1'usf' s statement 

rnentioned above, it is evident that wulüb arises out of the 

idea of Good and EVil.", The Sunnrs do not seern -ta have laid 

much stress on these i~eas, and therefore they did not de­

velop a specifie idea of wulüb' -ç;ith regard ta God. · The Sunnt 

idea on this matter is very simple, and it is summarized by 

Fakhr al-Din a:l-Razr (544-606 H.)' in a short statement that 

15 ':There is not:hing iI1cumbent upon Goèl~ the Most High. ft The 

reason gtv~n by al-Raz!, ta Isupport his s·tatement: , is that 

"a regulation (hukm) cannat be estab1ished ~xcept by the v , . . 
~har.!, and [it is evident thatJ nobody ~ontrols the shar t 

: . 16 
[except God l1tmse1fJ." In othet; words, al .. Raz! insists 

that • incumbencf' is part of the canonical -law revea1ed b,. 
t ~ 

God. Thel.fore, nOboay , can apply. this,regUl~tion to'God, 

or impose upon Him to do something. We. can say that the 

different backgrounds of TW~1ver-ShI 'Is and StmnIs in 
~ 

? ' ... ' 

/ 

'\ 
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viewing the~roblem of incumbency has lead th~m to very dif-

"ferent notions. 

We mentioned in the beginning o~ th~s chapter that 
\ 

the Twelver-Shi'i and dhe sunni ,theolo&ian~ are in agreement 

that the imamah is a necessity. Though they agree in this 

main point, yet they hold different opinions concerning the 

details of its necessity. 

The first detailed issue i5 the way by which the 

necessity'of imamah can be known. From the commentary made 

by Ibn al-Mu~ahhar al-ijilli to the Iajrid al-I'tigad, we learn 

that Tw~ver.-Shr II theôlogians say that imamah is necessary 

according to the intellec~ (~), while the Sunnis are of 

the opini"On that it can be,known only by tradition (sam' , 

i. e. a text 'from Qur'J an or !jadlth) . 17 In his own Anwar al-

Malaküt fI sharQ a 1--Yagüt , al-ijilli tells us that the 

Twelver-ShI'Is believe that it i8 necessary according to 

• 18 the intellect as weIl as by tradition. 

1" 

. The argument for the- claim that imamah is necessary 

according to the intellect is that possessors of intellect 

natûrally subniit to a leadet who forbids them to do injusticé' 
1 • 

among themselves, and who can ,arbitrate in their disputes. 
/ 

1 

Thus, this leade~ can bring people closer to obedience and 
- , 

keep t~em away ,from disobedience. Had the imam not 'existed, 

, . 
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the cornmunity would be' in chao,s and anarchy. 
• J /- • 

Therefore, it 

1s inevitably known to'everyone 
, 19 
cessary. 

" 
~ 

For the Twe1ver-Shl f r cla1m that , imamah is also 

necessary by tradition, al~ljillf ' ~uotès a . yerse from the 

Qur'an (V.41 (38J) in ~is Anwar al-Malaküt which supports 
, 

this clairn. This verse readsl "As for the man who stealeth -", . 
~, 0' 

and the wornan who stealeth, cut'ye off their (right) hands.,,20 

• From this verse al-ijill{ concludes tnat God, the Most ~igh, 

commanded the punishment of the, guilty persans, in this case 

ta cut off the thieves' hands. Only the imam, and not the 

whole community, is authorized to execute this punishment. 

Since this kind of task cannot be accompUshed wi thout an 

imam, it 1s, by implication, a cornrnand of God to establish "\ 
, - 21 

the imam. Another évidence is a Prophet~c tradition that 

"The leader~ ' are from the Quraysh. ,,22 al-ijill{ argues that 

although this ,tradition is in report (khabar) form, yet it , 

implies the ,imperative (~) rneaning,4namely, tha~ the imam 

should be established from the Quraysh tribe. It is in this 

implication that the imperative effect can be felt, and hence, , 

the establishment of the imam~h 1B a necee$~ty.23 . 

The argument for those who claim that the nec~ssity 

of imamah c~n be known only by tJ;'adition 15 carefully ex­

plained by al-MB.ward1 in his famous al-Ahkam al-Sultanfyah 

He says 1 

, , 
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The imàm is [supposed] to advocate the problems re­

lated to the shari1ah, a~d it was already ~ possibil­
ity for intellect not to reach the devotional matter 
by imamah, [and thereforeJ the Lntellect i5 not the 
way to know its necessity. The intellect only 
obliged each of the pos,sessors of intellect not to 
be unjust ••• [then] the canonical law came (and] 
ordered that religious matters be entrusted to lts 
authority . 24 

To support this argument, al-MBwardi quotes a verse from the 

Qur,an."(IV.59) which readsi "0' ye who believe: obey God 

and obey the Apostle and those vested with authority from 

among you." 25 

al-QaQ{ Abü Ya'la (d. 458 H.) is in accord with 

al-Mawardi. However, he explain his argument more easily. 

He says that the indication of the necessity of imamah by 

tradition (~) ~s that 

by 1ntellect we could !lot know w~t \.,8 obligatory 
(fard) and what is permissible (mubah), nor, the 
lawful or th~ unlawful things, nor the gaod or evi\ , , 

ones. These things coul~/ b~,knoWn only by trad\.-. ~ . ~ 

tian •••• Therefore, the necess1ty of imamah [a1so] 
could be known only by tradition. 26 

The second issue lsl Who 18 the authority to de­

signate; the imam? This question was brought forward in re-

l~tion to the firet issue. The Twelver-Shi'[s argued that 

( 

\ 

. . 

. . 
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, 
the designati'on ~(al$ase) of the imam is incumbent upon Gad. 

This argument, as is evident from aL.,Tusi' s statement men-

tioned in the beginning of this chapter, bases itself on the 

view that imam is an expression of Grace from Gad. Since it , 
iS\incu~b~~t u.pon Him to proffer this Grace, it is also in-

cum~ upon Him to designate the imam. 27 On the other hand, 

the sunnis hold that designation o~ the imam is incumbent 

upon the intellectuals (al-'ugala') ,among the Muslims, and 

in this case, the influential people (ahl al-hall wa al­

lagd).28 As far as imamah is concerned, this issue, from 

the Twelver-stii'i point of view, is closely connected with 

the problems of Grace (lutf) and Divine Mission (bitthah). 

We shal discuss this when we come to analyze these problems. 

The third issue aiso arises from the first, and 

has a very close relation to the second. This ia the ques­

tiona What is the suïtable method of appointment of an ima~1 

Since this issue is one of the two ~mportant implications of 

the doctrine pertaining to the necessity of imamah, we will 
1 

treat it in our third chapter. Nevertheless, here we note 

that the Twelver-Shi'is insist that the designation shouid 

be maqe by divine appointment (al_nass),29 while the Sunnts 
~ - 30 ;nsist on election (al-ikhtiyar). 

As mentioned above, to uriderstand the thought in­

volved in al-lüsr's statement pertaining to the.necessity 
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of imamah, we must investigate the chain of ideas which con­

stitutes the Twelver-ShicIs doctrine of imamah. lt seems 

to be better and easier to discuss our topic if we follow 

the arrangement employed by al-TüsI in his Ta1rld al-l'tigad. 

Thus, we shall begin our discussion by investigating the con-

cept of God's Justice (al-'adl). After that, we shall discuss 

the concept of Religious Obligation (al-takllf), followed by 

the concept of God's Grace (al-Iutf). Finally, we shall 

examine the concept of Divine Mission (al-bi'thah), in which 

we shall discuss the relationship be~ween bitthah and imamah 

with regard to the problem of the necessity of irnamah • 

. ' 
A. God's JusCice (al-tadl) 

1. lts meaning 

J;> 

The mean ing of the word ~ i~ the sarne as 

al-insaf (justice), which ls the opposite of al-zulm (injus­

tice. or tyranny). lt also,means al~istigamah (ùprightness, 
c 

int~grity). The definition given by Ibn Man~ür is as follows, 

"iJustice is what has been established in the 80uls that it ls 

upright. It is the opposite of injustice [or tyrannyJ. ,,31 
1 

'ù 

In relation to the attribute of God, al-cadI can 

be explained as follows l "Regarding the names of God, the 
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Most High, Justice i5 that which could not be div~rted through 

emotion (hawa) to the effect that [the Just one] does injus­

tice in [His] jUdgment ... 32 Parallel to this, E. W. Lane ex-
> 

plains,1 .. a1-' adl as one' of the names of Gad means He whose 
.,( ,1 

des ire does not cause to incline or decline, so that he should 
{ 

33 deviate from the right course in judgment .... 

As a technical Cerrn used among the theologians, 

al- 4 adl i5 one of the many attributes ascribed to GOd, the 

Most High. In the section dealing with God's Justice, neither 

al-1üsi in his Tajrid al-I'tigad nor his commentators define 

what is meant by al- ' ad1. However, MiqdAd Fa4il al-ijilli's 

commentary to the famous al-Bab al-Hadi 'Ashar, defines al-
\ 

1 adl as follows 1 Il Justice is that, the Most High is far re-

moved from every evil act and from being remiss in what is 
34 incumbent." Another definition gives us" a clearer idea of 

what al-'adl means iSI "al-'adl means ... that God the Al­

mighty is just and not tyrannical, and He did not perform 

what ls considered evil by the sound intellect and righteous' 

feeling. tt35 

• 
The basic foundation of the discussion on ~ is 

the notion that God is AlI-Wise (bakim) in the sense that He 

does not perform evil and is not remiss in what is incumbent. 
~ . 

lt ia from this notion that the Twelver-Shirra develop the~r 

idea about ~ and its consequences. To understand this 

/ 
$o' 

,' , 
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"-

basiç:: founda~1-on" we have to analyze 'their concept of Beauty -(aI-
r 

J:1,usn) and Ugliness ' (al-qubb), on which, in fact, their idea 

about God's fadl 1s based. 

In the beginning of his exppsition of God's deeds, 

al-TüsI tries to explain the concept of Good and Evii from 

the Twelver-Shifi point of view. His very short statement 

on this matter reads J "The deed characterized by thé ex­

cessive [aspect] 1s either Good or Evil." 36 Anqlyzing this 

statem~t, we se~ that al-1üst is t~ying to categortze the 

deed (al-fifl) into two groupsl 

a. If the excess character is involved in the aspect 

of goodness, the deed is called Good. 

b. If tpe excess is involved in the aspect of evilness, 

the deed is called Evil. 

Based on these categories, the Tweiver-Shitis developed 
" 

their idea about the five principle (al-abkam al-khamsah) 

in Islam. F~om the Good they derive the neseccary of the 

obI igatory (al-wa iib), the permissiple' (al.mubah), the rec­

ommended (al-mandüb)., and the reprehensible (ai-makriih). 

From Evil, they establish the unlawful or the forbidden 

-) 37 (al-haram • 

Meanwhile, Miqdad Fa4il al-ijllli in his commentary 

to al-Bab al-Sadr tAshar points out that Good and Evil are 

used in three senses. 
~ 

, 
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Firsta The Good i8 80mething re1ated to perfection; 

whereas Evil 15 re1ated to imperfection. Know-. 

tedge, therefore, is Good, because 1t 19 a,per­

fection to the posse~sorJ whereas ignorance is 

Evil because it 1S an imperfection. 

Seconda The Good is something which 16 in conformity 

with nature. Evi1 i5 the opposite. 

Thirdl The Good 1s something which deserves God's cam-

mendation anp rewardl Evil 15 something which 
38 deserves His blame and punishment. 

Miqdad, Fac;li 1 al"-iji IIi goes on to explain that 

there i5 no disagreement among theologians concerning the 

first. two meaningsl they aIl agree that rea90n is the judge 

of Good and Evil in the5e points. Nevertheless,. they differ 

as to the third. According to him, the ASh~arrs ins1st that 

reason does not have any · authority or capability do deter­

mine what 1s Good or Evil in th1s connect1on. Only the shar' 
39 has such authority. Contrary ta this, the Twe1ver-Sh{'Is 

argue that both Good and Evi1 are rationalJ as al-TüsI puts 

,ita "And both [Good and Evil) are .rational, since even with­

out any revelation, the excellence of beneflcence and thé 
" 40 

evil of oppression are .known. Il By thi-.s st,atement, the 

Twelver-Sht'ts emphasize their trust in rationality, which 

is another example of'the importance given by tpem t6~it. 

\ 
I, \ 

o 
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To support this op~ion, al-TüsI puts farward three 

considerations. We mentianed the first one in the statement 

above, that in general the goodness af several things and the 

evil of pther things are necessarily known ta everyone with­

out any assistance from revelation. 4l By reasoning, every 

intelligent person will come to the conclusion of the excel­

lence of beneficence and praise it, and of the evil of offense 

and blame it. According to al-ijilli, this is a necessary 

principle (bukm darüri) without any doubt about it, and it 

was not derived from revelation. Ta prove this, al-ijilli 

says that the Brahmins and heretical people acknowled~e such 

a principle without any recognition of the revelation. 42 

, 

~ The sec~nd consideration proposed by al-TüsI is 

that "both [Good and Evi 1] would be absolutely absent ifj:: 

they were established by revelation • .,43 al-I;lil1I's commentary 
., "1 

on this explains that if we did not know the excellence and 

the evil of things by reason, then we"could not determine the 
~ 

evil of lie, and consequently its occurrence through the 

agency of God would be possible. If He revealed to us that 

a thing is Evil, we could not açknowledge its evill and if 

He revealed t9 us that a thing is Good, neither could we 

acknowledge its excellence because of the possibility of His 

lying. Besides, it would also be possible that He has ordered 

us ta do )evil and forbidden us from good ~hings. 44 About 
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this, al-Qush~ in his commentary ta the Ialrid al-I'tigad 

adds the explanation that if Good and Evil could not be es-

tablished except by revelation, then tHey were not estab-

lished originally. 
J 

The reason is that knowledge of the ex-

cellence of an act commanded by revélatiort, and knowledge of 

the evil of what it forbade or of what revealed its eVil, aIl 

depend on the assumption that à lie is Evil and is impossible. 

to corne from GOd, , and the commanding Evil. and f.orbidding 

Good are an offense and rnockery. If this assun)ption is ,baS-ed 

on reason, then our knowledge ls a~firmed. ~ On the contrary, 

if it 15 based on revelation, then it will come to,a v1cious 

circles Good and Evil are dependent upen revelation, while 

revelation itself is conditioned by Good and Evil. 45 

• Thir~ly, al-TüsI proposed that if Goo~\ an !vil 
" 

could not be known by reason, then "there is a possibility 

of inversion. ,,46 This mepns, al-ijillr comment~, that what 

we consider as Ev~l is GOOd,47 or, as al-Shirazt puts it~ 
the revelation could dètermine Evil as Good and G'ood ~s 

Evil. This, al-Shrrazr continues, is repudiated' àutomati:-' 

cally because it'is self-evident that under no circumstances 

does revelat'ion ever regard ~illing as GoOd,"or.Good a~ Ev4-1, 

without any valid re~son.48 

Basi:ng himself on thes~ propositions, al-ijilft., . \ 
.~ 

in his commentary, to, t;he IaJrtd al-1 'tigad, concludes, tbat 

,. 
\ 
\' 
'\ 

\ 
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"aIl theae regulations are depended on ra,tional decisions, . ~ 
and, therefore, Good and Evil are not determined;gy 1awful 

l' "'-

commanda. or prohi bit ions t nor by c~s toms. ,,49 - ~~' 

In addition ta these conSi~e:ationa., al':'Tu~i alao 

. furntshes' severai rebuttals to the po~i tian taken ·by the 
'\ 

Ash 'aris;' for example, the following tWOI 
" 

a). al-lüs{ says 1 ". ' •• , and lit is permissible] to 

penetrate the lesser 'evi1 of two _ evj.ls •••. '~ 50 According to 
t} '" , 

al-ijillI in his commentary, ~his is intended to be a response 
... 

to two apeci~us arguments forwarded by'the ~sh'ar{s~ First, 

they say, if a lie 1s EVil, then the -lie which' ts intended to 
D ; 1 

reseue the prophets from unjust p~ople 1s a1so Evil. The 

latter is absurd beeause it is good to rescue the prophet~ 

and as such, the tormer is ,alsO absurdo ~econd, the ~sh'a~t~ 
t 

say, if' somebne p.r0!llises to lie tomorroW, then if it is go,!d 
L ' 

, 1 

for' hi'!'l to b~ truthfu~ by: fU~~il1ing his pX'?mi·se1 :t~e exèel~ 

lence of the lie is ine'(itable. bu.t if 'it is' eViJ. f9:r him to 
. ' 

be truthful (by fulfilling his promi~e to lie), then t:t:"Uth-
• ~.' 51"",· ' " ' 

fulness.is Evil, and SO, the lie is Good. . The response .of .. 
the Twelver~Shi~rs to these' speeious arguments, as explained 

by al-ijillr in his co~enta~y to, the ~jrrd al-I'tigad,is as 

follows. 
" • c 

~n their response to the first argument, the empha-
• J'"" 

sLs is that the reseue of ,the pro~~et out.weighs truthf~lness J 

.' 

'~ ( 

" \ 
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' 1 
' -

thU~, its o~ission is more evil ~han the lie. As for this . ' , 

point; it is obligatory ~o choose the ~esser ~f the two evils, 
~ , 

in this éase, the lie. The. reas0x:t for .the choice '. is that it 
cl . . 

contain~ a meaningful advantage whic~is preponderant.oyer . 
o + "--.Y " ' , 

~ ,:ruthfulness. In their respops~ to t~e sec9nd ~~ument, they ~ 

sar ,that it" i9· obligocory to I1eglect the lie' prombied for to­

morrow, becauge, ,if ~ne lies, ~~è performs -a deed with two 

evil' asp~ots.--namely th~ .. d~oisiOR to lte and i ta pèrfo,rmanoe-­

and with only on~ good aspect, namely truthfulness (by.: ful­

1 • 

\ .. 
l , 

fillin~ pis pro~ise). On th'e o~h~r ~an:d~. \f on~ does ~6t:., . . 
furfi~l op.e' s promise to lie, one "perfo~s a deed wi-~h t~e . ,. ~ ~ 

good aspects, namely the omission bf the lie i tself: anô: the 
\ r 

~ecisioh to ?mit itJ 4nd thus, 'one performs èo.nty ?,ne eVii 

a$pec~, namely tJ:}e lie tiself (st?ce oÏle, ,does not ~~l'fill " 
..l. i ' .)' 52 . " ont::', s' prom~se. , .. ," 

\ 
, ~ 

, ''ob) The -Ash"aris arg~~' that if .,Go~q and Evil are rat~~na~" 
\ ... 

there \ 1-s nothing rationally Goo,d and Evil about tne creatur.e''S 

deeds. \: A~~ording tQ '~he~: this. statement 'is u:nte~aQi,~ • .53;. ":': . ' \ ' . ~ . . . ... 

",:.. 7i 

The Asht'a:rIs! arg~e th~t ~~e ~ubjeot <,àl- 'abd) ls c.?"e'~le~ 
in .all his deeds,~· and nothtng 'rationally GO?d and Evil c'?!t1es ," 

.;; '. " ..À 
from. the deeds of one who, is compel~ed •. The matter, they . 

':.... . 

contiQue, is dffferoent ,if we say that b~th G~o~' and Ev!.l al.'te 
. " 

revealed l ana, . ·therefore, the deeds 'of the compelled pers,on 

are lawfully Good' o~ Evi!. 54 _ . ~l.-Tùs~ respond~ -4tO ~this ~r~u- ', 
" P " • 

ment by stating that '"The 'compuisLon 'i·s fal~e' (b,âtil),.,,,55 ;,: 
-: l • • 1 t - • '1 

• .J 

, K 
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/ 

He supports thiâ statement by another one saying that, 

"Necessity requires that our aots are d~pendent upon us." 56 

It ,8eems trQm the8e statements tha:t the'.Twelver-Shr 'i theolo­

gi-ans ar~~)of thé- opinion that human. beings are free age~ts ( 
)/1" ~ 

(fa'llüo bi-a1-1khtiyar) in al1 of their,acts, Good or Evil, 

because aIl of thern happen in accordance with their inten­

'tion. 57 Regarding a creature' s a-ct, an<;L'in many ·other things 

às well, thè 'Twe1ver-Shi'rs ho1d thé sarne position a, t~ \ 
" 

Mu'tazilis, who assert that the creature'is the creator âf 
'" 

his own ac'tiOTÎs. This' is unlike the Stmnis, who argu€'. that 
. 58 

Gad ls the creatOr of aIl the 'actions, of His creatUres • 
. 

This prob~~m~ important as it,rnay be for théologica1 studies, 

t ls not our primary c~ncèrn here. Howeve~, ~t is ~mportant .. ' 

ta note that «'the Twelver-ShI"r ,natron :that h~an beings' are 

free' age~ts,' is the a~umeri1;:. on"wbich their notion of Rell­

gious 0~~tgatièm '~al:"takrr;) :ls~ b~S~. ~ As free agents, t~ey 
argue, human beings have the, 'power to, do 'what' they are re-

# - ,59 " . ., 
sponsible "for. . . " .. 

'2. God' does not 'perfot'm Evil and is not remiss 
" 

in what 15 incUmbent 

The eXP1:ma ti,~ gi'/ in the previous section p'ro­

vides sorne indication of the TwelveX;-Shl ' r concept of Good '. 
r-

, . 
and Evil. As we unders~arid .>rpm their a;rgument, they argue 

that Good ~ .EV~,l. are rational. On the basis of this 

l', 

". 
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princip~e they formulate their concept of God's Justice. 

Their notion of 'adl i~- that Gad is far removed from every 

Evil and from being remiss in what ts inéumbent. They hold 

that "the whole of God' s acts are wise, and just, there is no 

injustice, outrage, lie, imp~rfection' or atrocity ln"''''' ~ 

them.,,60 al-l'üsr provides reason for this position by 

stating that "Hts [God] being self-sufficient and ~His know­

ledge [of· Evil and of Hi's self-sufficiency] ,indiï~te the 

absence of Evil from the' Almighty' s deeds. ,,61 ' 

~ - 4 ' The Twelver-Shl'is' PQsltlcn ls the sarne as that 

of the Mu'tazilrs on the iss\le that God ddes not perf~rm Evil. 
;.ft 

The indications gLv.en to support this position are that God 
-

is All-Knowing about everything and that He ig,in no Heed of 
Q .~. 0 _ , 

things at aIl. Jhus He knows -the evil of'Evil. B;nd ,He also 

knows that He 15 in no need of it. lt is known by necessity 
~ , 

that whoever is in this situation will never perform Evil • 
. ,~ 

Evil la commltted only by the person who ia ignor~t, of it 

or who is ignorant ot his being in no need 6€ lt. ~2 . 

,.' In accordance with this 'indièa,tion, af-ijilli ex-· 
poses th_ argument forwarded by the Mu'ta~11rs. "He "8aY8 that 

, • .. (1 ... • r. ". ~ 

" ,r the~/ ~tgue that qod has ,a' motive to p~i'''form GoOd,' a~d He lias 
, 

no deterrent from doing it; while He has a detet"rent, from . . . . ' 

doing ~vil, ~ut He doe~ not hÀve '~y'motive i~ ~o lt~~3 The 

factor'which'would,dèter a~m fro~ doi~g Evil 18 ~ïs·~owledge 

-""" 
'.'_ '1 

-~ '---' .. ( 

'. ~ 1 .. 

O' 
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of Evil as we mentioned above. As for the lack of motive, 
.. 

al-ijillt says th~t there are two things which could become 
i a motive to do Evil. The first is the need of it, and the 

second is the wisdom of it. Since ~t is of neoessity known 

to everyone that it is impossible fqr God to be in need of 

Evil, as well as that, there ls no wisdom in it, therefore, 

it is obvlous that the motives do not exist. ~ence, God does 
64 not perform E~. 

According to the Twelver-Shi'Is, if if be possible 

that God co~ld perfo~ Ev~l or be remiss.in what is incumbént, ~ 
, 

. severai consequences would oceur as a,result. One is that 

the trust in His promise (~) and His threat (wa'id) would 
f 

be eliminated, because of the possibility that He could be a 

liar. The second is that it is possible for Him tO,authorize 

a liar to perform rni~acles, and this would Iead to doubt 

about the truthfulness of the prophetsl and as a resul~, He 

could no more use miracles as a proof for the prophets. 65 

The swmi posi'tion on this issue ia in contradic­

tion to that of the shr;is and the Mu~tazilts. ~ccording to 
. . 

al-Ash'arts1 s creed which ls popularly recognized among the 

Sunn1 theologians; there is nothing Good or Evil on,earth 
'" 

except what God ~Bhes.66. On the basis of' this éreed, they 
" insist that the ~erm Good and Ev!l do not apply with rega~ . 

to God 1 s acts. Theref6re, -in ohis al-Luma~, al-Ash'arI says . 
• 
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that God i8 free to infli~ pain on infants in the next life, 

or to punish the believ~s, or to put the unbelievers in par­

adise, and these are not ~vil with regard to His acts. 67 

This insistence leads to the conclusion that no evil adJe'c­

tives can be. applied to God' s acts, even if theyare judged 

Evil by reason; and that nothing t9 incumbent upon Him. 

Therefore, the Ash' arIs insist that God is the creator of <.; 

( 

aIl actions, whether Good or Evil. This opinion resu~ts 

from their conception that Good and Evil are judged by reve-

lation or shar'. 

The' Twelver-ShI'I argument on this problern triggered 

two questions l' 

a) ls God able to do Evil ~r nPt, and 

b) Ooes He act with or without a purpose or goal? 
1 . 

Their ~nswer-to e fir.st question is yes, li~e 

the rest logians. al-'{üst says that God 

does not perform Evil 1ft spite of His ability (g~dr~h) to 

[perform] it, ' basèd Oh • è univer8~'1.ity [of, th~ prev:lenceJ 

'f h l i ,;68 ote re at on •••• In his commentary on this issue, 

al-ijillr states that vil ts included among the possibilities 

(al-rnumkinat), and t possibil~ties are included un-

God ta' Powerful (qadir, ca- • 

pable) .over these Thus, Evi~ .is included un­

der His, capabili ,and therefore H~ is ab.~~ te perform it •. 69 

.. ' 

.' . 

,,1 
l, 
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The Twelver-ShI t'Issay that: if Evil oceurs, its, occurrence 

connotes His ignorance of its evil and of His being in no 

need of it. Sinee these are impossible for Him,'so the oe: 

eurrenee of Evil through Him is also impossible. 

Ta the seco~d question, the Tweiver-Shi'is answer 

that God eertairtly aets with a purpose. al-TusI argues that 

"the lack of purpose [ih His act] neeess,itates the baseless.-

ness [of His actJ.,,70 This argument 18 based on the Twelver-
c 

shi'I conception that Go~, does not perform Evil. Explaining 

what al-l'usi means by'thl~ argument, al-ijillf refers to the 

Mu'tazilIs' position that any act without purpose is baseless • 
• 

The baseless aet, according to Mu&tazilIs, is Evil. Sinee' 

God Goes not perform Evi~, tberefbre His aet eertainly hàs 
. 71 

purpose. J 

"Those who disagree w1th this position hold that.if 

God's aet has purpose, then He ia seeking perfe~tion by doing 

tt, which indicates that ~e is imperfect in His essence 

(dhat), and this is tmpossible. 72 ·al-ShahrastanI (d. 548 'H.) 

adds to this, saying"that , ,. 
, . , 

••• no final cause prompted GOQ to create~the universe, 
because He cannot profit or suffer harm from anything, 

0, 

nor can a~htng incite Htm to create for the sake of 
the creature. His activity (sa~&) ts the cause of 
everything it and His activity has n~ cause.,,73 
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The Twe1ver-Shr'rs eontradict-the above-mentioned 

assertion by basing their opinion on wh~t appears to be a 10-

gica1 argument, that , -

The imperfection has an effect only if the purpose­
and advantage of His aet ls accruing to Himse1f. 
If the advantage is accruing to other than Him, -, ./ 
then the imperfection "has no effect. 74 

In connection with this assertion, the Twe1ver-Sht'ts ho1d 
. 

that "the purpose in the bringing of mankind into existence 

is the advantage (ma~laba) which acc~es to'them (that 18, 

A~;b Iledtes man not for His own glory, but ~or man's 

gOOd).,,75 

3. God wi11s obedience and hates disobedience 

\ 
This issue ls the consequence of the above-menttoned \ . 

issues, namely thè problem bf Good and Evi1, arid th~ position 

that God does not;: perfiorm Evi1 and ia not remiss" in what is 

incumbent. The T~e1ver-Shr'rs hold that God is far removed 

from doint ~nything which 'ls consldered Evi1 by.reason-. Since 

He does ~ot perforrn EVil, it is only 10glea1 that He does not 
\ 

demand such a thing either, because the Ail-Wiae demands only 

Good. By usins"onels reason t one arrives at the conclusion 

that those'who know thehideousnesa of Evl1 will neither per-
-J 

~ . 
form nar demand it. 'God la the AIl-~owingl He knows what . 

" 

, 1 
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is Good and what is Evil. Not only does Hé know that to de-

mand Evil is evil in itaelf, but He knows also that to repu­

diate Good is evil. On the basis of this notion, al-füsr 

states that "to demand an Evil thing ia eyil and Iikewise to 

neglect the demand for Good, of com~and~ng and of prohib~ 

iting." 76 Therefore, the Twelver-ShI'Is insist that Go.d 

wills only Good, includtng obedience (ta 'ah) and hates Evil, 

including disobedience (ma'siyah). 
~ . . 
\ 

If we look carefully at al-Tusils statement, we 

find that it explains the position taken ,by the Twelver­

shI'Is regarding one of the most controversial questions 

among Muslim theologians, namelYI Does God will obedience 

artd hate diosobedience? This question will lead to another 

question 1 Does He.will unbelievers to be obedlent and to be 

believers? 
, " 

.\ 

To answer the question frQm the Twelver-Sht'I point , 

of view, we have to consi~er two pointsi 

a. 

b. 

that God ls far removed from Evil, and 

that man ls a free. a~ his own de'èds. 

Concerning the first point, we have explained that . 
one cannot attribute any Évil ~o God, because He ls Ali-Wis~. 

His wisdom prevenes Him from performing Evil. To demand dis-. 
\ 

ob~dience or infidelity is certainLY Evil in its nature, and 
: . 

opposes His wisdoml and therefore God is far from it. His 
<> 

.... :~ 

" 
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.. 
w~sdom also r~quires that He command on1y what He wi1ls, and 

forbid what He hates. 77 As for the second point, we have 

also mentioned that to be an unbeliever or believer depends 

on t;:he ~erson himself. He can determine for himself which 

state he is going to choose. The fact of the existence of 
) 

infidelity and the abundance of unbelief has nothing to do 

with the question based on the argument·that man i3 ~ free 
" ." 

agent of his own. Commenting on al-{üsi's st,tement, 

al-ijillI says that ~ 
/ 

God the Most High wills obedience from the believer 
as weIl as from the unbeliever whether it is materi­
alized or not, and [He] hates disobedience whether 
it la materialized" or not. J8 

Concerning the question under discussion, the 

Sunnla hold a position different from that of the Twelver­

shlçIs. While the Twelver-ShicIs insist that man ls the 

free agent of his qwn deeds, the sunnIs ho1d that màn's deeds 

are "created by God. Th~s means that aIl the actions of man, 
" , -

whether Good or Evl1, are in accordance with the will of 

God, "and man cannot pe~form anything wlthout being givenlthe 

power to do SOI Belief ({man) and unbe1ief (!9!ü:) are also. 

created by God and therefore, according"to the s~Is, God 
n p 

wills:that the believer become a believer and ~he ·unbeliever 

become an infidel,' as al-Nàèafr .(d. 537 1:1.) lmpliesi 

, , 

1 oU ..... 

...\ 
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Allah is the Creator of aIl the actions of His crea­
tures whether ?f Unbelief or of Belief, of obedience 
or of disobedience. And they are ~ll of them by His 

" , 

will and ~esirel by His judgment, bY-His ruling, and 
/9 . 

by His decree." 

This statement is in accordance with content of several 

verses of the Qur'an which emphasize this point. Two ~erses 

are of special value in this connections the first is XIII;16 .. , 

which states • . "God (alone) is the Creator of aIl thi;ngs,,80 

and the second is XXXVII. 96. "God hath created. you and what 

ye make." 81 

On the other hand, one May refer to one verse of 
• 

the ~r'an (XVIII.29) which seems to give suppor.t'to position 

taken by the Twelver-Sh{'f$. This verse readsl "The truth 

i8 from your Lord, sa let him who pleaseth believer and let 

h1m who pleaseth disbelieve. ,,82 Analyzing the interpretation 

of this verse, one can eaaily un~èrstand that it 1a up to 

eve~yone to be a believer or tq be an infidel. This implies 

,that pur .deeds are 'the prod~ct 1 of our ow wil,l, which is in 

accordance with the Twelver-Sh~'r concept. However, in re-
. '. 

sponse ta this interpretati'on, ~e, ~an also' plck anqt:her 

Qur'anic 'verse to' support. the sunnI point of view, (or e~am-
~ " 

plé ·x.44 which readlll "Say thou ••• '1 own not for myself, . 

b · 83 t." any harm nar any enefit save what willeth Gad , ••••• " ne 

do not need, however, to go through aIl the arguments on th1s ~ 
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question, since our study ls not lntended ta giva details 

on this issue. Our purpose in expounding this problem i5 

to give a background to the justification--from the Twelver­

shI'! point of view--of the following discuss\on, namely 

Religious Obligation (al-takllf). 

In surnming up what we have explained in the previous 

pages, the following points May be considered to be the im­

portant parts of the Twelver-Sh{'{ conception about God's 

Justice. 

a. The emphasis on the elimination of any kind of 

Evil from God's acts. 

b. Evil, with respect to God's acts, i9 what is oppo8ed 

to Ris wisdom. Therefore He i8 deterred from doing 

Evi 1 by His wisdom. 

c. Injustice i9 Evi 1, as ls the neg~ect ot: what is 

incumbent, the repudiation of Good, demanding Evil, 

and acting without purpose. 

d':. The concept that man is the creator of his own d.eeds, 

in the sense that he is free to do what he wants or 

to ~efrain from doing anything, is the basis on which 

the justification of reward and punishment a~e based • 

. j 

" 

1 .. 
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B. Religious Obligàtion (al-takllf) 

In the discussion of God's Justice (al-'adl) two 
1 
1 

points are of-considerable importance in connection with the 

discussion of Religious Obligation (al-takirf). These two 

points arel 

1. That man is a free agent of his voluntary deeds, 

and therefore he is responsible for them aIl. 

2. The fact that God acts with purpose (ghara9), based 

on the argument that without purpose, His acts are 

vain, and this i5 Evil. 

These points are the main arguments that justify the neces.' 

5ity of Religious Obligation for human beings. 

Before we proceed to explain the Twelver-ShI'i 

argumeht on this problem, it is of importance to disclose 
_ 0 

.~he meaning of the word "taklif". 

" "Takllf" means 1 burdening, cormnissioning, charging. 

lt also means commandment (of Gad), burden, inoonvenien~e, 

and discomfort. In this case, the word tait1!f ls l;'elated to . , 
the~word "kulfah" whièh means, discomfort, trouble and in- " 

convenience. On the bases of these rneanings, we can inter-, 
" :'" 

pr~t the meaning of takllf ta bel commanding or burdening 

anyone to act ln a way thqt 'involves iriconv~iences and dis­

cornforts. ,·As D. B. Macdonald expla1nst "Taklif ls 'irnpos1ng , . 
.... 

" 

.> 

't: 
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,..' 

a requisition or constraint. upon any one, it requires an 
, 84 

action in which there is diffic~l ty and trouble •••• " 

If we project these meanings on the religiou$ lI~e, 

\we find that the word taklif is used as a technic~l term 

amang Muslim theologians as weIl as th~ jurists' (fugaha ' ). . . 
On the basis of the meanings mentioned above, we can constru~t 

a definition for this term w.ith regard to the .religious lifè.. " 

We can say for example, that taklIf is God's commandment 

given ta human beings ta be practiced' or o~erved in açcord-.. 
ance with certain rules. Macdonald writesl "Technically it 

1 

means the necessity which lies on th~ creatures of AIIah to,. 

b li d H h 1 d ~ , ,,~5 Thi e eve an act as e as reve ae to "'tuem •••• s 
" , 

parallels the definition grven by ThanawI ,~s fol~owsl 

"Taklrf is the compulsion of a deed where there is harrdshiQ.. 

and inconvenience.,,86 

Macdonald's and Thanaw{'s definitions clar~fy what 

takl{f is. TaklIf 19 an obligation or a guideline given by 
~ ( , ' / . ' 

God to His subjects-which serves to regulate,thei~·actions. 

Since this obligation sho,uld be fOllQWed,; therefore lUs ser­

vants are under . ~he liability of God's la~s. By giving such 

an obligation, God puts a responslbllity upon the shoulders 

of his creatures. Therefore, takl{f ~an simply be -explained 

as' "Religious O,bligation," ,and by the"erm:", "R~lt8iousll1Me· " 
, - "-

'mean the whole . sharliah ' which regulatéÎ;'mankina'ts life. 

, . 
" 
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,\ , 
, ' 

Concerning the Twelver-Sh{.'I opinion on takilf t " 

al-Tus! doea-' not mention any explanation as to its meaning 

or definition in his Tairid al-I'tig'ad. Rat er,"he proceeds 

to discuss the issues related to it. However in,his ~hort 

treatise entitled Fusul-i Khva1ah-'i Tüsl, he explains the 
. () 

m.eaning of taJtllf as follow~ t . ' 

~ . 
. The takllf., of thè Creator, the Most a\gh~, means 

- ,#." 

His order to His servants concerning e1:r 
inter.est, and His ordéring ~ot to do what may 
i"esui t in their disaster. 87 

This explanation makes it clear that taklIf, interprèted 

by· al-TüsI, is npne other than God's 

He commanded riS servants in order to 

to their own advantag,e. . ' 
, . 

dont' s'" whtch 

th~ir actiot\s 

. , 

ls is noteworthy that we.find ano 

giv~n by ii-ijillI, which throws more light the' Twelver-

shI'I understand~ng of takllf. ~al-ijilil d fines takllf aSI 

The will c;>f those to whom obedie~ is. obligatory 
,in a way that l'nvçlves h~rdship, • n the primary 
aspect, o~'condition 'that it ia nQ lied' beforehand. 88 

. . 
.. Four things can be extracted 

, "0 

whiçh show the element of,takiif from 

this defini bon 

Twelver-ShI'I -point 

of view. (1) The .firs19 element is lit l se tIQ,whom ebedience 

1a obligatory." 'This elemen!= is a the 

" 
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.CI ' 

authorLty ta e, .. tab~LSh:·t~kltr. ::enlely thase t~ :~~4 '·Ob~i.énce 0" 

Ls obUgatory •. Gçd 'defL~Ltel/b the autj,~Lty ~a !lay ta~lIf. 
H~wever, acéording to al'::'iji:tlt, it ·a1:~o incll;ûies "lhe prOPh~t~ 

t:h~ ~,~ the ~~~te~, ~he paren.t, and .the bênèfÇlct r~19 -

C2}' The' se~qn.~ elernent ,is that' taklif should~ be ,laid 'I-ip,· 

th~ primary a~pe~'t," whi:èh méa~;~ that the commandment 'giv~ , .-
.~ ... 

by anyone of tnem ~lOuld be in effect if no one e~lile had Si ven 
• 1 

the sarne dommandm~nt befoie. ''l'hèrefore,' al-ijillt argues that 
1 

"the cornmand of thè"parent .tO nis child tb per~orm sa,lat is\ 
~ ... ~ '" .. ~. ,. , .... 

not a t~klrf, beca'use-God had.command~~ it.:,90 (3)~ ~ The 

'third ls tha't this taklfr involves '''whatever has hardship. ft 
~ i """. \ 

This element shows the nature of takltf'whiëh is dert~ed from , , . 
the word kulfah, 'which means inconvenience. If ,there is no 

difficulty whatsoever' in meeting t~e takllr. then it loses 

its nature. One cannot find any ~eligious obligàtion without 

accomp811yillg difficulties in p~rfor~ing it; ~ither physical 

or spirituai. For example, to exercise salat fiv~ times a 
, , 

day às ia obligatory upon every Muslim, ls certainly difficult, - ....... .. 

even for pious Mus l ims-. The degree· of difficulty,mi'ght differ 

from ope pers on' tO'~other, yet ita ineonveniences' 1a still . . 
"there. Ta perform zuhr pra.yer while orie' is busy ~n his o'f-

',' 

flee t is diffieult. tmless he t:e~ll.y 'Unq.ert;akes this comma~d 
fil • '1 

wholeheartedly. SO'also is the c~mmand to pai zakat t etc. 
, ' . 

(4) The fourth element·' ia 'that the ,reeeiyer' of taklrf, 
1 • 

namely the mukal1af, should b~ notified' befo~~apd about the 

" 

.' 
,,0 

" ' " , 
, " 

" , 

\: 
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'1 
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taklif, 'ta Pfepare him for the fuI fi liment "of what is com-
• j 

,.. 1· • ~ 

manded of h~m., . This element i..s. an 'indication of the Justice 

of God. As we will.- e3Piain below, the purpose. <if taklr.f is 
" the indication (al-ta,'rldJ offering) of rew?rd, and there- , , 

fore., giving noti.ce beforehand is one of thé ~ondition .of . , 

takl{f .~ Besides, if man did nat know the. taklr.fo befo:PehaQd, 

he would 'not be in a position ta obey i t, as 1s confirmed by . 
"If the mukallaf did not know the "will- of the . , 

tntikallif [the giver of taklIfJ-, .he would' not be a mukallaf. ,,9). 
\1 .' r .. 

Keeping in mind ,al-TusI' s' explanation af t-akl if as· 
• 1 

o .discussed above, we 'may now, ~ro.deed tq 'analyze s~me issue· 

rel.atetl to. it, Th~ first one \s i'ts excellenc~ From the 
~ .' .c 

e~planation' of al-l'\Ïst, we' understa~d thàt ·thes'e,Rel,igious 

O~l~~a~ions are "f.or .. tJ:le:. ~dv.an~~~e of man ~~mse,~ '~:.~. , ',j 

basis of the idea of Good and EV!l, ,together .w~th the, .cqncept 
'. . 

thât '11l~tl t~ a :(ree' agent- ~f hfs own deeds, the' Tweiver-S1ir.'is ... . 

"de~eloped their ,doctrine 'Qi taklrf. 
':010 

'If man. ls a free 'agent, 
'. 

then he i8 fully responsible ';for -whateve'r action he performs. 
, . , 

Howév~r, man's aQti-on cannot be.char8;cterized ,as rewardable' '" 
.... ' , . ", 

~ 1 ~... ~ • 

. or pûnlshable tmless Gad . has rev~~led ta' man' His command '. 
. -' 

, ~ich specifies ~hè ft dos' and dont' ~.I' .. :' Upon becoming sub"" . 
, . '. , ." . 
jedt ~o taklif, man's aC~ions·,re.th~. r~w~rdable or pun~Sh~ 

• • • ~. J , • 

atile in aCQordance with this taklr.~~, ~As a:result, in this 
.... . • • 8f . 

"case, the takllf ia expellen~ 'because" lt brtngs advantage 
." ~ .. /1. • • .. ' • ': • ~ 1 \ .... .. 

. , " 
" 

'::'{.' 
, " . ( . . 

, , 

" ..... - . 
" * ." • , . , 
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ta man, as al-Iüsi points' out. "And the taklif i8 'e,~~t 
because i t cOntafns ,an ,adya~tage which ,could not be rlallz~d 

w:i:thout 'tt. ,,92 The advantage ft brings is the indication of 

reward and punishmet:lt in -relation ta Religious Obligation. 

If taklif is'not imposed, this_indication will not taK~ 
-

place" By commanding the performance of'" obligatiôn." Gad· 
• _, 1 

\ 
indicates eor offers) the 1i;'eWatd to those who obey Hi~ com-

mÇl.nd. Likewi~e, br giving ·the 'commllnd not ta do a .for­

bidden t;hing. He' indicates \ the ptm.-rihment,' to the trans",:, 

gress0Ya. What we h~ve just ~xplained is the literaI meaning 

of ta'rid, ·(indi~a~i~J:.l' Of~ Yet accordin~ to the \-. 

Twelver-Sh1'ts, .ta'rid means more, than thàtJ it means that 

Gad has placed His servants in a. position 'which enables 
p 

th~m ta gain reward. As "a1-ijillI says l ' 

. , 

The' me~ni~l\. of our sayin$ :th~t ,takllf 1s an indi­
'cation 'of reward, iB ~ha~' the, IllUk8.ll1f '[Gad] ~ade 
the" mukallaf (manJ wLth auch ·cbaràqteristics that 
~ad 'him to' :the .a~hieveme~t' of· reward, and insti'sate" 
hl.m ·t~ . the m~ans bY' ~hi.·ch he' bf -able~ 'to achieve . .-

~t· '[the reward]~~~. ... i~.,·-
, 

1 • ,-

i~ other. words, . ~e ~à.y' ~à'Y th~t'· the excellence' of takl{r " 
, _1:. if " .. ". ~ ~.' ~ ... . A, • • ." .. 

~1.es in' the~\ tact that. 1Jl~' 18.a free agent' ta do whàt~ 
, \. °11 • 

ever he nahes.· The ·J~~ice of' God .. mef1n:w~11e, nêoe~s~-' 
.. 1>' ~ b.. ...., '.. .. 

. ~ t~te. that . He' should ·indi.cat~, ln the ~orllt of ·tak1{.:E, t;he re-.. ' 
• • .... • \ ... • ." l ~ -. • , .. ~ 1 -

ward -He prom1sett to those who obey"'Hls commands .• "This", .. " . . . '.,., ~ . 
.- '. t 

• , " ~ .. : ' 

" 

• 
, , tt ..... 

.. ...... ' " 

" ' 

.. 
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indication makes it possible for man to fulfill his dut y , 
"', 

and as sllch, to gain the promised reward. 
r. 

In intlicating ·this r~ward, according to the Twelver­

Shr~r theologians, God does not discriminate betwe~n 'the be­

lievers and the tmb~lievers. He' offers ~t to both of them, 
~ '. 94 

and this is another argument for the excellence of takl1f, . 

and an evidence of the Justice of God. This aCcount makes 

it clear that tak11f is a1so imposed on the tmbeiiever, in 

the sense tpa~ God has p1aced hiro in a position whibh en­

ab1~s him ~ gain the reward. Unfortunate1y, he chooses the 

other way., because ne.ls free t"o determine his own àct. . . 
Therefore, .the l.IDbeliever deserves punishment due to his 

eransgression • 

• The pO,si tion Qf the ~unn1s concerning, the ' tmpo- . 

sLtion of takl1f on the'unbeliever in one way parallels the . ' . ~, , . . . 
position of the Twelver,:"Shi 'rs. The former .arso hold the 

, . . 
opinio~ that G~d ~ertktnly i~p~èd tak11f on the 1nfidel, a~ 

· , l ' . - 95 
ie i-mpl~ed byal-Ash'ar m ~is al-Ibanahe ... . ~evertheleSS'n 

the argument given by. al-Ash 'arl i8 baeecf on the opinion ,oP, , · 
Gad' s efféotlve determina.t10n uf eVf:!1ts.J> inôluct.tng man' s .;. .. 4-

deed~e ... Ged t~ the' ~re~tor "o~ tliese' deeds, a~ô. -h"tdoes not ' .. 

allow to man's power alone any effect upon his deeds', Man's 
\1 • • • . . ' ~ . . ,. 

pc)~er wil1l hav, an e:,fect only if God sup~orts, i:t witth Hi~ 

own power •. \[f~ Gall wil:ls an action to happen, then' mari has ' 

. . 

. ' 

" . 
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. 
the power to do it, and: this ia called iktisab (acqui-

96 , sition). However, the infid~l. cannot fuIfill the command 

of God, because it is not incumbent upon God to give power 

to him to exercise what He commands,_ as 1.5 in9icated by the 

Qur'an. LXVIII.42, "on the Day thJt the slëi:n shall be laid 

bare, (1.. e. befallen an affliction), and they shail be called 
, , . 

upon to prostrate in 'obeisance, but they shall not be able 

(to do i t) • " 9 7 Thi s verse, ac.cording to a I-Ash 1 a~r, i s 
'. 

~'a proof of what we believe ••• that it is not necessary 

for God, if He commands them, to enable them to fulfill His 

commandment ... 98 

Another issue whtch deserves explanation ie the 

pecessity of" taklif. Mention· has been made that tak.llf 

pIai1;lly conno.tes the "dos' and dQnt' Sil which are ~iven : to 
. . 

, man by God as a guidanCe for ~is actions. Besides thei'r . 
concept that man ia .à freragent, the Tweiver-Shr 'I theolo-. , . 

gians hold that man is giv~ t.he inclination towards evii 

des ires, and .as a reeui t, maX; tends to pursue l'lnd gi ve way [.>- . 

to his evil desires. God, accordlng to, ~he TwelveF.-Shl 'Is, 
'. ,,~ 

.id the God ot JU~1;ice. He ne1:ther performs evil: nor wills 

it. If.He did not revesl His taklIf, in which.he ind:Lcates, . , 

amon~ other ~hings, His punishment to those who perform Evil, . 
then 'He Himself would be instigattng the performance of Evil.~ ·· 

There .. i~ no d,oûbt 'that -1nstigatlong ivi~ !~ Evil ... T~eréfore, • 

JI' .. 

... 
_, __ • _ • " - - 1" 
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it ta incumbent upon God to; lay His taklrf upon H1:a servants, 
• 99 

because it ls a restraint upon Evil thinga. This is con-

firmed by al-tüsr' s statement. "And it [tJ;le taklIf] is in­

cumbent [upon God to impoae~ because it resbrai~t [the ser­

vants] from Evil." 100, 

As for the sunnls', since they emphasize the omnipo-
\ . 

tence of GOd, t~ey insist i:ha~ there is nothing· incumbent 

upon God, as al-RazI 'states in his Mubassa1.l0l 
,r:. • ft 

Returning to the neces.sity of tak11f, we find at 

1east two verses in the Qur"an which imply that i t is incum-
~ 

bent upon God to lmpôse th~ taklI.f~ The first i~ to be f,otpld 

in XVI. 9 in whiQh God procla,ims l "And UppJll God *ests the 
-' \ 

guidance unto the right w~y, and of ttiem ••• are \the devi-
1 •• 

102 ; 
ating ones.". The second iB Gad' s s~ying in XCII.l2, 

"Verily on Us (depend.eth) the gUidar:ce. Il ~O~ These verses, 
1 • 

could weIl be used by- the Twelv~r-Shr "la ta ,estab1ish thé!:!' 
. , 

claim . of the.. incumbency of takl If upon God. Nevertheless, . 
it is un1ikely that Sunn{ theo1ogiana' failedi· to take these 

. - 1 . , / . 
verses i,nto. thel.r conSid~ration.. ,What app~ar to be th~i SjU-
ti~ of the Silrlnr~' wLth regard to these vtses i-8 again the 

doctrine of the omnipotence -of God, He' i the or1g1n~tor 
.. '1' ( 

?f everything, wh~:can, crea1!e whén.an:d whTt Hê Wil1S'~~ 
.' 1 ". 

• .' '., 

'r 
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C. God's Grace (al-lutf) 

In 'Tw~lver-ShtfI theology, the raIe of God's Grace 

wi th respect to' the doctrine' of imamah is as important as 
....--

thè notion of .taklIf itself. The Grace (lutf) 18 closely re-
, . 

lated to- taklif because the former is considered to be the -

consequence ôf the latter. To ,understand the relationship 

between lutf and taklIf, first of all we must expose'the 

meaning of lutf. 

The word "luÇf" is a v~rbal nO\m ~hich means 1 klnd-

ness, benevolence and friendliness, but it also means "the 

help and prot~ction of GO,d." Wi th regard to the relationship 

between God and His servants, the word "lùtf" is closely 'con­

nected with one of tpe names of GQd, nam~ly lat!!, wh1ch, ac­

cording to Ibn Man~ür, means l "He who is the Most Loving and 
, , ' 104 

, Caring toweards His servants." . Ilm Man~ür fUfther explains 

-,-

\) 

thé meaning of God' s lutf as "His guidance and His preser­

vation. " 105 'Ibn Man;iir furthèrmo~e amplifies his explanlltion 

by citing lbn al-Athtr as follaws. 
. ' 

The Most Gent~e' (al-lattf).1s He who combines lov1ng 
". ' 

and caring towards His· servants l-n deeds, 'with the 
knowledge o~ the subtleties of int~rests ,and causes 
it to reaéh those w!iom He h8d destine(f amonS 
His creatlon. 106 . 

_ r-

" 
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In this,.eaning. two aspects a~e 1nl~lVed in lutf, 

namely God' s guidance and His preservation. That is to say -
that lutf consists of a kind of guidance which incli.nes man 

to fulfill /the commands of God, and a kind of preservation 

which k.eeps h1m away from committing the forbidden things. 

In this sense, its meaning ts in accordance wLth the defini-
# 

tion of lYli as a theological term, given py ai-ijilli as 

fol 1 ows 1 

Lutf is that which brings the creature near tO)Obediet'lCe 
and keeps him away from disobedience. And C:J ia nO 

part (~) of abiUty (tamk{n), and Oit does not go 
as far as compulsion (al_il1a,).107 

Beside the two aspects of lutf mentioned above, 

there are another two which appear in ai-ijilii' B definition.-
,. 

The first one ls that lutf ia not included under the ab-illty 

(gudrah, the power) to perform a certain deed, bec~uae 

"power in actions in not lutf, but. rather a 'cond~tion of 

their possibility." 108 The second aspect La that ~ is hot 

a compulsion of any sort. If it ls compulsory, tlit' contra'; 

dicta the .ta~lrf, It 109 which in it.=s'elf ~& not compu;lsory, 
, 0" " ':\ 

Oo--rather it ia an indication oy. rewarrl., Slncè--aail~e have 
, • t • • 

~e~--lut"f is' considered às th~ eon8eq~ence of taklri; there .. 

fore it 18 imp~'S$ible that it ~hoUld con'tradict ~iakl{f. 

From these e~l'anB:tions~ ·w~ 'may attempt tp draw a 

.. 
, ., .. 

,\ 

• 
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clear pictyre of lutf. We can say th~t lutf is the ~indness 

of God that bestowed upon ma~'h which brings man near to the 
( -

obedience that God obliges him to perform, and keeps him away 

from the disobedience God commands him to avoid. , 
The relationship between lutf and takli~, from the 

Twelver-Shi'i point of view, revolves around the purpose of 

~taklrf, namely the indication of r~ward toward man by com-
, 

manding him to ohey God's laws. Central to Twelver-ShI'r , 

theology is the concept that man, besides being a free agent 

of his deeds, is also given"the inclination to give way to 

hiff' own Evil desires. 110 Since God created this inclination, 
. . 

He knows that man always tend no~ to ohey Him, whereas He 

Rimself wills obedience and hates disobedience. In order 
, ( . 

that His purpose, namely the i~dication of reward' towards man 

which leads him to obe~ience,. could be ~ohieyed, it i8 incum-
, cc 

bènt upon God to give somethlng to His.servànts~ and this , . 
-

"something" 1s lutf. al .. 'füsi beautiful1y 4escrib~s , this no-

tion in his (jFu'sül by sayi~.1 

l 'f the Cre~tor the Most H1gb knows that the s~ryants 
do not a4here ~o ~.tÀkllf unless there ts an B;ction 

• 1 
- - - ,taken b~' H1m for theif salçe, then that action must, 

l ' 

of'necessity issue fro~ Him, so that His purpose 
. • . - 1 , • 

would not he contradicted. That action ls called 
lutf (Grace,). And tb:erefore, Grace ie '1ncumbent ), 
[upon Him. ]111 

'. 

....... _-----. ..... 
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By this description, al-Tüsi presents the notlon of the in­

cumbency of lutf. The goal of takl{f ls for man to obey. 

and God knows that without gtving lutf, man wouid not obey. 

Therefore, lutf 1s incumbent upon Him, as can be seen from 
- . " r\. al-l'üsi's description in his Tajr{d al-I'tigadl tlLutf is 

~ ~ncumbent [upon God] 1n order that [His] purpose could He 

e· 

achieved by it."lI2 

There are, how\Ver, some objection ta the in-
" sistence upon the incumb~ncy of lutf. In his refutation of 

this insistence, Fakhr al-OIn al-Raz! attacks the very element 

of lutf. We have seen that lutf\is preference -(tarj{h) of , 

the cause of an actian without any compulsion, which means 

giving s~mething to the servant which will bring him near to 
• Al 

the obedience and keep him away from the disobedience. Ta 
.-# . 

this, al-Raz! ~rguesl 

. . 
The' cause leading to that· point [compulsiOnJ ia- possible 
of existence in itself (mumkin'àl-wulüd fi nafslh). 
Since·GQd the Almlghty'has power over possibillties 
(al-mumkinat), then God the A l,m1 ght y has to be able 
--without that mediator [i.e. ~]--to make the c~se 
leading ·ta that point [compulsion~, exist. l13 

. . ~ \ 

It seems that the only way for the Twelver-Sh{'{s ta counter-
? 1" - • 

attack r th~s argument ia to emphasize their concept that Gad 

~ever perforlÎls Evil. To impose the èa,USEt which would;"drive 

. ' 
\ . 

" 
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man as far as compulsion means compulsion, and coumpulsion 

itself is Evil. Therefore, God would never do it. 

Anothèr objection 1s attributed td' the Ash'arrs. 

They argue' thatl 

a. If, as the ~welver-ShI'rs insist, the infidel is 

included under taklff, and as a consequence is given 

lutf, then i~ is necessary that he become a be­

liever, while the fact ia that he la still an in­

fidel. Therefo~e, lutf Ls not \ncumbent. 
-, 

b. If the tnfidel is given takllf without lutf, .it 

.implies that lutf is not"incumbênt, which con~ra-

\"" dicts the Twelver:Shi 'I concept. 114 / 

~o these a~guments, al-Tüs! , replies by asserting his oPiniO( 

that "the infidel ia not [in any way] excluded from lutf./tis 

By th!. assertion. al~lüsI implies ~t the fact ~t ~ in- . 

fidel remains 1n his in~Lde1.1ty 1s not a suitable argUment 

to refute the congept of the i~cumbency of lutf. Besides, 

~h~s a1so 1~PI1e~ ' t~at i~ does not n~ceSSarily' follo~ that 
, , 

by giving lutf,to~ the infi~el he, shou~d become a believe~ at 

once.' ' These arguments are der'ived from tge Twelver .. Shi'i 
, , 

conèept that the meaning ,of, lU$f is not eometh1ng which ne-.. 
~essitates obedience. rather, it means something which, as 

al-ijiliI explai~f:f, "bringe [man]' .clos~r to the recipient of 

lutf ~al-maltüf fIn) [i~e. obedience] and emph~slze its ex­

istence. ,.116 
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, ' th' general examp:e of lutf i~ the Divine M~s8ion 

(al-bi'thah)~ namely ~e sending ?f guides (prophets, messen-. 
... , 

gers, t~ams) to mankind. w~ ~ill deal witn the role&of this 

Divine Mission as lutf b~low. Another fo~ of lutf ~s' the -

precepts or stipulations (al-abkam) given in respect o~ cer- • 

tain activities which lead to obe,dience, for example the ob-
. . 

ligations ,of salat and zakat, the prohibition of killing, of 

adultery, etc. Al~ these preèepts are lutf because they can . 

bring man closer to obedience (the fulfillment' of sàlat-and ~ 
.. 

zakat for examp~e), and keep them away fro~ diso~ed!ence 

(e.g. committing murder and adultery}. 

Another aspect of lutf which deserves expfanati~n 

is its principles. By principles we Mean the norms . by which 

an action can be measured to determine wh~ther or not it is 

a lutf. There are five principlee mentioned bY.al-TûsI ln 

,his Talrld al-I(tigâd, which will be examined briefly as 

fOllows) • 

1) The lutf. and the maltüf flh (the recipient of lutf) 

should be in an intimate correlation. Thus, the pbligation 

of salat for example, encourages 

(which is the malyUf fih).117 
' .. 

2) ~is lut! should n~t be 

man to-perform salat itself 

" " 

compulsory for ~e m~ltüf 

flh. So the obliga~ion of zakat should not be interpreted 

as a compuls~on to give zakat" because compulsi~n is not a 
i -. 

lutf.
118 

" " 
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, 
(3) The muka1laf (~he persan Who ls given a Re,ligious 

Obligation) should know this lutf, ei th.er in a general or in 

a particular way. -If he, dQ~s not know the prohibition of 

killing, it i~ not a lutl for', him. 119 

4} Lutf should -pe in addition to the good part of the 

.' , ' 

activity involved. The good part of an action lies in i ts '" . ' 

being vol~tarily donel yet its voluntariness does not neces­

sitate that it bring man nearer to obedience. What brings' 

man nearer to obedienc'e 18 i ta being of an obligatory nature. 1 

therefore,. ~utf should consist of obliga~ion and recornmen­

d~tion.l20 
{ 

5) Lutf has s~mething optional internally. That ià td. 

s~, ~he possibility of the enforcement of one of the two 

. (or more) acts alternatlvèly in a way conducive to obedience. . . 

An example of this is the three legal aton~ments.12l 
. r' 

, . 
D. ' Divine Mission Qal-bl'tbah) 

.. 
l ' 

Its meaning 

\. " r. ' 
In thè prëviou~ sec~ion, we h~~e discussed several . -

\~oncep~s on whiah our analysi8 concernin~ al-bi'thah should 
"'" '. ~ ~ 
b~ bas~d. The cOOfept of God's Justic~haa as its conse-

l 

\. quence\,-' that G?~ _ never-"""--' orms Evil nor 'fills it 1 He ia.. not 

l : 

'. , ~ 

,-, 
l'" 

~ , . 

'" 

',' 

,. 
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Ç1i 

nei~er does He will 

ma as the fre~ agen1;: of' his 

reward or p\mishment ~n,trel~tio 
1 

The concept cif 

a justifica~ion 

Justice of God~ 

H;e, wauld nat p\mish' a single t perso tmless He maàe known to 

qim Hi~ cammandrnents. Therefore t kIrf is~necessary. Si~ce 

Gad gave man the inclination to give way to his own desires, 

especially the Evil ones, He knows that ta sorne extent, man 

will not observe His takIrf as He wills i1:' to be, tmIess He 
. . 

gives him HiS. Grace (lutf) wpiçh brings man near to obedience. 

Such lutf,is th4s in~urnbént upon God~ - One' of the,~xpresslan­

,of Gad' s 1uÇf 'ls the Divine' MisSion (al":bi 'thah). 

, 1 

In its l,iteral meaning, tlf,i 'thah" denot:es the state, » 

o"f ~end:tIl9 or delegating. 

it is used as a technica1 term to' mean "the sending of ~ . .. .. ~ 

by Gad the A1mighty ta the humart r~qe ,as we"ll as to thé j 

in order ta calI tbem t~e (right path~," 12~ ln 
t L.. 

nition t th~ terrn "bi 'thaH" seems ·ta have the sarne meaning ~s 
.. ' 

ItrisaIahlt 
•• The latter,,. ,as a theolagical term, 'means, "di's-

• )1;-
. , 

: patching à man by God the Alrnighty to ôreation. with a canon-

ic~l 1aw. (shar{ 'ah), èither he ls commanded ta comm\mtcate 
, J " 

,it or npt." 123 A<!cordin~:ta Thanawr, ~h:e terrn 
'./ .. 124 

eq~l to the tem "nubu'. ah" which origin~ted 

fi risalahlt i9 

from naba'a . .. 
and' rneans to' inform or to announce~ 

In the section of the Ta1rid al-I'tigaa 
,,\ 

, r' 

" 

._~"t. 
, \ -, . 
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1 " 

with Imbu? ah; al-Tùsl.. U8~S the word hi ~thah immed1ate~y _ 

after 'the word nubü,'ah. He writes l ," al-Mag§ad al-rabi"',! ". 
\ If ~ 

fI. ai-nubÜ'.'.1h. al-Bi ~thah hasanah ••• ;,.125 ,/ His commentator" 
.:::;;> • ~, ' 

a1-ijil1i., a160 uses the word bi tthah in this s'ection. 'Thts 

'" faet ral.ses· a question, I~ there anything 1::0 justlfy the' use _ ~' ~. 1.. 

of bi 'thah :instead of n~bü,.ah1' The answ~r may be given af't~r" 
'- .. 

.examining the whole tdea dlseussed in tôis section. One 'im~ 
.: " '.' ;" - . ni 

portant point is the necessity of bi'thah'at' aIl timeg. ÀC-
: . " 

cordi n8 t~ee, :r':el ver-Shr ' rs " as' we W111 dis cu~;,' iateI', ~ " 
th~re shoul,,~ be ,a p~oPhètlc -law (s~arl nabi) , 'i~ :a~l ages, 1.26: ' 

.' . 
which implies that th~s law must be pres~rved for the benefit 

of human beings. Sin~, God had"dec1ared in the Qur'an 
. .. 

(XXXI·II.40) th<}t M~ammad is t~e ·sea1· of 'the prophets, ,there-
\Jo • " , '. ..-

·fore the P!!ophetic Mission (nubû,!3h) i~ s~fl1ed and èoncluded 
. l , 

by the end of. Mt.tl}amm?-d' s mission. HQwever, .~oe·.to their na-
';> 

ture, . human beings are in 9~nstant need)' for - the' proper guid-
ance .,.;. ~~ard 'the correot i:r:terp~etati~ of.' the F~n~l Wor~ , 

,of God ànd the correct translation of 'i t, in the 'pra,et-ical 

, iife. ,,177 'H~ce, the Div1ne Mis~i~~' (ai.bi "thah) '~s neGes~ . 
~ $ •• • 

sary at aIl time~., I? t~is ,Sènse, al-bi;t'th® hâ,s'a special 

meaning ta the twe1ve~~~ht ,{s·, na:mely "the ~Dirlne~ G~"'danc~, 
• ". ~ • ." - ~ 1> 

'beèause Gad' s guidance .is alway~ exi'sten·t amang ~he 'hûman . 

beings in al~ ages, on Xhe.b~sis of' the principl~ o~ God's 

Gr~ce (lutf) rtoward His ée'rvantse lt i·s a1s.o in' thi:.s Sense, 
. \ "."'.. ., , ,.;.-.. 

t:hat al-bi ",thàh. seems to include..;. ... fro·m thé .Twelv~r .. S~r'r ;. 
", ' -

'''''\ 
" , . 

,. " 

, . 
. . 

". 
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t,in; lOf . view--i:b~ nubii!. ah' ,,';,d - JJ.imai. tOgèther. "!his :migh~~\ 
b~ ~tk~.i-eason for at':tüsl ~l'ld al-ai l 'Ir' to ~~ 'the wor4 ~ 

~ 'bi 'tlah l~stead' ~f nUbù,.ah; ~ 
~ . " 0 l' 1 

• " ': 0 2. Its beauty·. . 
... ' , ~ .. , , 

" 
- .. .. ~ 1 

o 

-- 1 \... (j ' ~, 
J 

" , ~ Ihere ,is,'no dl~greeqlent '8J'Il0J?8 the .'Musl1m ,tbeolQ-
~ ., . .' .. , 

ans about 'the beauty of the Divin~ Mis,sl~., lts \lea~t:y, 

erives trom the fact ' that, in ai"l'üsr'~ W'Prdsi' "i.t br~s . 7 
~ ~... . ~ . 

~trtu~~ .. 128 and advantages :J for ~e, human' ~ac~ whi.'~ ,would 
,... ~ ; . r> , • • ' • 

1 .. 9 ... 

not 'be .~chieved wil:b,out it. 'Altho~ ht,é' ~~as.on or eV.idt~rU2e 
mi~t: , dilf e~, . i t appea~s'- that ~tér 8greès wt:th dte' ~ta~e-' 

~, . 

~ent m~~e by. a~-Nasa!I. tbât ' " in, the sendtns.. of ~essengers ~ .... > 

- 129 · 
,ther~ "i ,s wtsdom." " 

" .. 
~ '-~UJn"er of' thèse v{r~es and, 'advantages. ar~ ~' 

, <·ut1.oD.ed br al'-Tüà,{" in h1~ Talrl:d' ~l-I ~~i9ad-. to s~ppb~ hiS '" 

stat~ent: , Ain~'~~ ·are(.thËr ~Oll~w1tis. -. ' . ;--,~, 
• • • . " . &. 

, a. ~ tt,To' ~i~e ·8u~p~rt ' t~ : thë inte~le~t [in proving] ~t 
. . ~~ 'ln~1cat~~ by .i·t.:,,,'l~O I ~t· 1's ~oo 8~Y that~ th~ ° D~ylne .M1~# 

>- ',,, sion> (!Ori~eY8' evi.d~cesl : ~i~~~r ' from",revéla~{àn : or i~oin tra-' 
• D f 0 ., ~ l '. 

, , ' . ' .. ' . " , 

' . . di~:(ôri, ,t,o s':1~port; tpe 1.:ntellect t~ e~~abl~shing :rational' 
l ' . " .. • • 

. prt,blems', for instance l.n.4;étermin1ng . t:h~ ~xistence 'of Go'd, 

. , ~~s: ;';'~qu~es~ ~d H~.~· .J~1S:cè! andin . ,e~tabll$~LIlg' .t:!io: ex- j .. 
. cet.lence· of OQ.~4' and the ~idepusrtes·~· of E~ l~, . . . :' . . . 

\. ,r, b~ "And to 'obtârn, .the pti.tic,iple '(Ûl~t,(1n '~he'OlatterJ \> , 
, ~' " '. '<1 • ' . ':':, . 

'.~ , . 
• .. \II ... . . .' 

. ' . , ~ 

• \ " ' i ' t o
' ~ --::, 

, ' . 

... . • "/" ,": .. ~. ; ~{-· <; . :·;:;·t;::· ~i:: 
"II-, 

. ' . 
, ' 
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4 .r ~ 

which'is not reached by it 

,. 
[the in~ellect'). ~,).31, ~is !D~at'l8 

". that from the Dtvine Mission, . we obtairt princiP1e~· about' 
, . 

( . . ~ 

certain matters which are n6t ration~l, for' ,~xamPle 'in' 
" ' 0' .. • 

the QUitter of .canonioai. laws 'pertaining ~o fundarnental 
" •• • • Q • " 

• • , , J 

.. principle's" of religibn; including 'rules goveming, rela-

ti~8' betw~~ man ~d G~d ("~badit) .~d ,reia~i~S b °tw~~ man 
. . 

',1 and man· (mu 'amalat) ." 

1 
, 1 

, . 

, 'c. By the Divine Mission, the int~~~ect, ," obtai 8 [the ., 

per~ep~ion'J ~f GOO~ and Evi'l ... 13'2' As lie menttoned 'tn _, 41 . . . \ 
'\< .. l, 

of this power' of 't1ié int~11ect' td, detect ~ d' 

i~ed. \:\Th~ 'm~~t Good and ~11 .';n the . . . - .... ~ 
" , . ' .. )~ 

soCiâl 'life of the h: . an race ca~ 'be de1:e~t~d·' x:ationaily. 
, Q \'p'. ~ 

st.i 11 theZie ,arë many" thin8,8 which cannot' be' detectëd '. by i t. , 
.. ... .:.. ~ , , . 

!hese Jfitidâ of th~ngs are percei vable '~ly by the' guit1anc~ 
.' ~ , 

of _the Divine Mission. 0 , • • • 

". , d.· • And ~o [obtaiil"1:he p(drCeptl.on Of.~J \mêf'U1. and " .. 

llarmful· things .. l~3 1mmédi~te1y,' Ao.tual,l:y, we' can. diatinguish 
~ q... . '{ : If • , • ' 

o ~.eful~ t~lngs f~om. the 0 h~rmful ones; ?D'fjr after li iô~ process 
~ . " r;, < ~ ...... t;;ff , 

.of ~riâl ~d errOr. ,The,Divine Mission;.on thè,other hand, 

mâkê~ ~em ~q~ ta 'us' i~ediiÎt~iy. ' _' r-r " 
" . é: ,If~d tfo' p~e~erV~ "the' human ,race".134 because. the . , ... 1"",' 

, ~.~i~e:Mis·~iO~ brfn,'?s ~làws' which '.reg~la~~~'~hEJ: soc~al, ù~ 
, ',of the human race. CoinmentiI18 ,on this" ~1" ... ijillr. saya tllat 

: ~ ':" - ..' 

j'by:nai:ure, man ra a 'sooial< creature who neê,.ds mariy things .. ' 

, '-ion 'hts'~i:-fe', but tunfort~~te1yJ.- he cannat ob~~in 't:he~' 

"'" • 

1 • 
.' 

'Co' r'\ \.', 
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. 135 
without the cOQperation of others." . 

1 
In this mutua1 co-

operation, an authoritatlve 1aw is abs01ute1y necessary -

to maintain justice, because. as a1-ijil~I pute it, "predom-
\y 

inanee [over othersJ exists in the very eharacter of man, 
, , 

. ~ 

wh~ch i8 eontr$dictory t::a. the, wisdom of. socie~y ... 136 

f. And last but not:1east, the Divine Mission prov~des 

us, with "inf~rmatiQIl pertaininS to punishrtl~t and rewal."d. '" 137 
-
, This is the MOst i~pprtant of 'the Divi~e:Missien's aspects, 

because by havlng. such informatloJ}, man is urged ta do good 
'~ 

deeds and' to aballdon evii ones. ~hich means that man ls 
~. .: 

brought c10ser in~o obed1!ence and kept ~fl~ f.rom disbbedienqe, 
, · , 

and" as .such, "thé lutf "for the nruk~11af ia' achieved. ,,138 
-. . , 

.. . . 
3~ Its .necessi ty 

," 

• It 1~ from the abOve tmentioned V1rtues that t~e 

èoneep~ of the necèssity of- the, Divine. Mission emerges, sinee -. 
a11 of tQem caR. be exp1a1ned pB the expression of God" s Jus-

.. • .. . • 1 

tlce. After a thorouSh analyst's, we e.rè led 'to beiieve that 

. thèse v1rtues s .tand for "!hat tti~ Twe1ver-Shf tr- ca11 . Il tr~:!:ïf6'ii-: 
"?al taklIfs" (takalrf\1sam:1J.13~ It is their 'concept th~t 
sorne of these aud1tory taklIfs are .lutf with regé}i-.d t~o the 

_~ "~ational tak~~f8" (t~kâlif ~agl~~ al-iji~lf ' put~. it. 140 
, • 1". . 

That is to say, .Ehat th~â~.auditory takltf§ briJlg'_meR"clo~er 

t~ obed{~ce a~d , kee~ ~~~ away from ~is~beq1enc~.141 
'. 
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- According to the Twelver-Sht ~Is, lutf ia incumbent upon God. 

and consequently these auditory tak11fs are ' also ~eces ,sary. 

Since this kind' ~of tak'l1.fs' cannot be perceiveçl by th~ intel­

lect, they must be conveyed from God by the messengers or the, 

prophets, who act ~s Mediators 'between ~od and man. 142 As a 

result, -the Divine Mission is incumbent:. In confirmation of 

this, al-TüsI ~tates, "And it ,...lthe Divine Mis'sion] ls in-
r 

c~bent )upon ~od ta be fulfilledJ, because it comprises the 
, • ~ . r' 143 

lutf with' ~egard to the Jfa'ttonal takb.fs·." 

Sim~lar in ess~ce to thé explanation just alluded 

to above is an. argument bas~d on ·philosophical 8round.~. WhÈm 
, 

we discussed the Tweiver-Shi ~t doctriri~ of Good and Evil, '~e ' . 
. 

mentiàned an issue related to ~t, namely the purpose of God's 
la 

deeds. We saw·that Twelver-ShI'rs insist that the purposè 

of God' s~.ing men into existence is that àdvantages 
r - -......~ t \! 0. 

acc~e ta-.men themselves, not to Gad. God's wisdom neéessi .. 

, tates that Hi~act accord wi~h'His purpose, 'because it would 
. 

-'pe Evil if ·He çontradicted His own .purpose. Therefore it is 

incumbent upon God to bri~n~·, ......... ,~, into proximity with these , , 

advantag,es. Accor4ing to al-iji1f1,. these adv~n1;=ases are of 

two kindsl one"ié related to man's presedt state, and the 
f " 

Qther ls related to màn's'futureostat~,l44 and both ban ~~ 
. ' , 

corisidered as the indication of the ~irtues brought,by the 
.. 

Divine Mission·men~ioneQ·abàve. We ·note.them brief~y as 
... '\, 

follaws. . \ • " 

1 \ 
• 

..' 
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::> 

Firstl Man was created as a social beins, which mean~ 

that Bocia1 life is a must for the survival of the race and 
1 

for the perfection of man's 1ife. In his attempt to perfeèt 1 

his own life, man realizes that he has hi~ oWn interests 1 

~ich .. are different from those of other'S'. He a1sQ. realize~/ , 
that he.has endlesa demanda which cannot be materialized ' 

without 'the he1p of others. Therefore, man 1s aware that' e 

h~s' to ~ustain a mutua1 cOQperation with his_fellow men t 

gain the go~ls oL their lives. This awareness leads hi : to 
, 

recognize the urgency f~r a law "to 'De put ir'l~o ,ef~ t~among 
, , 

men in auch a way that ' every i~!viduai may obey s eommands 

d- heed its Prohibitions', .. 145 beëause this law regÛ1ates 

e'rights and obllg~tions of each m~ber and lays prohibi-
" ' 

tions on 1:ransgre&sors. Man' s need of suc law i~ constant, 

because from ~e very " ~~lnni~ of tbe e stence of the human 

. rac .... untll the verY J. man always ft. :the ~8IDe essentlal 

pr~blems which. can be'sotved only by authoritative regulâtion, 

. namely the Divine Lawa. 

f7 Second. To obtait,t h'appin~ss ln the h~reaf~er, men" , 

should rnake their souls perfect ,by exercising good deeds re­

lated both to spiritual as wel~.as rnaterial aspects •. Men's 

dependence '~pon wor1dly mattérs r~strains thern from achieving 
1 

this perfection. To ~~sis~ men in achieving this goal, a . , 

person ~ho ia indep~dént ftom wor1dl~ ma~ters 1s requir d 
.1 

- to inform his fellow men of .the Wé\r to deal with thei / /" 

'. ' 
~ 

,;. 

l , 

! 
. '\ 
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problems, "and remind them of their Creator ~n<l ,their Ob'ject 

of Worship, and ~ppoint them acts of devotion (tibadat) and 

r~ght actions in order tQ secure them nearness to Allah ... ~ 146 

The required pers ons who are supposed to info~ and guide 

men toward the perfection of their souls, and ta convey the 

~eeded regul?tions from God" are the prophets or the messen-' 

gers. Therefore', the ~eIl:ding of prophet's "(à~-bi tthah) is 

incumben~ 

The above arsuments posit the existence of a me­

di~tor between God and man, which in itself could s~e"as 

an argument'for the necessity of the Divine Mission., That 

the intellect can convince itself 9f the exis:eÉmce of Gad,' 
o ' 

the Creator, and that this Cre~t~r ls totally 'different from 
, " 

• • l ' 

His creatures, mu~t be denied. ThiS" fact, together with the 

concept of God's ?race, His cOIIUIÙ1ndmantS"-~_i.e. taklrfs)._~nd' 
. , 

His Justice, forro an argument for the neceàsity of tlys_9j..yine 
• ~ ,~/tJJ't,l~-. ,r • 

Mission (al-bi'thah): The intellect perceives tbat~od is a 

distinct essence (dh~t) which cannat be reached by human 

beings. Altough He is Mqst Exalted in His Highness,' yet He 
1 • -

ois not il 'tyrannical Gad. H9~ -Justice ovepwhelms"" aIl His­

cr~atures. Becausé 9f ~is Ju~tLue, H~ laid taklrf~'on the 

çreatures to be exercise~ properly. God's nature necessi­
tJ 

tates ~t "no human beins shoùld see, or'associate with; or 

'II 
) 

, , 

convers with Him. However, at~.Fhe sarne time, His Justiqe 
"V" .......... • 

a180 necessi tate" a. kind of lj.nk between Hilll ";d ·H~· c~eaturès,;·· . '\~ 

\ 

, "1 
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l ' 

so that they.' May beopme, inÎormed.about His takllfs: There-

fore', ~o convey this information to human beings, it 'is 1n­

.,cumbent upon .God to~designat~ ~ appropriate persçn'as His 

/ 
messenger. 

,.----.. 

~ Though tais argument takes thé form of a ~ationa.1-
, 4' tJ' 

of the fact; of God' s Uni~eness, -yet it supplements 

Twelver-Sh{'{ arguments in'their insistence upon the 

bency of the Divine Mission. Furthermore, the ess~ce ' 

of this argument is confirmed by a tradtion narrated by 
. . 

al Kulayni in his famo~ al-Kif!: on "the authority of 

AbülIJtAbd 'All8h: 14.1. ',Thià tradition' read.fiJ 1 , . 
.. 4 

, . ~ 

When we proved that there exists a Creator who Q is, . ' 
\ . . 

most Exalted 'and unmatchable by His çreation, and 

. that that ' Creator is Wise and. Most E~~rted, _ it/e-. . 
cornes impossible that 'His creation see him o'r touch 

Him sa that (the Cr~~tor and the cr~atiOQ) would tnu­
tually deal w~th' each other (on sround'of direct 

contaot.and argue with each other). It is theref?re, 
proved 'tha,t He ha s' mess_eng~rs [sent] .to His creation 

'who deputize for Him'in eXpressing [His wi11Jto H1s . 

creatic;m and servant;:s, ~ and who show , them the!r-,inter­

ests and banefite ~~4-What sustaiRs their irte a~ 
that Wi~hout whi1cJ:1 they would be annihilatèd~: ThUS" 
it ~came provecl' that those [messengers] who enjoin : 

the right and forbid -the evil, became f1rm'ly estab-
. ' li:-shed in their deput~zation of the Wise and the MQst-

KnC?wing, to His crea'tion. 148 . :~. 

- 1 ., 

' ~ 

. - , 

'. l 
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Fr.om the Sunni: point of viéw, the nature of ~e 

Divine t1.ission, as al-Shahrastanl pute it, ia "an inte11ec-
, .' ' 149 

tual possibility and ,an actuai phenomenon." Thetr argu-

ment to support this opinion .J..~ the evidence of the mission 
" . 

of the P.tophet MUQammad, peace be upon 'him. According to 

al-fj! (d. 756 H.), . "the thing'~hich proves th~ oCFurrences, 

~lso. proves the POSSibi1ity."ISO Though the Sonnis oppose 

the Iwelver-Shr'r concept 'of t'htriona11y d~termined .Good and 

Evit with al1 lts conseque;ces, i~c1Udin~ e incumpencyof 

tan!f and lutf whicp are h:he main reason ifo~' e inc~bency 
;' 1 ., 0 

of the Divine Mission, it seemè that the sunnls do not totaI1y 
r 

'cieny it~ ~e'of the rominent Ash"'arl scholars, al-IjI, 

~~~~~ as ·fo11ows. 

:Ln case of i ts e opinion of incumbency of ~the Divin, 

Mission • 5] soundn ss, i t <:loes not harm our insistance r/ 
st on the g~eral possib11ity [of the 

exist~nc~] whic inpludes 8:1so its incumben~y rather 
than the r~specia1 possibi1ity ~hic~ negatès 1t 
(L. e • . th~ Divine Mission]. 151 • ' . 

J/ ' " 
Fakqr ai-Drn al-Razr · i~ · hiS Mubassal gdes even'furthertin 

stating the nec,~ssit;y of . the Divine Missi~ when he explai~s 

in detail ' the'~irtues brought by it~lS2 
'- ' 

Analyzing ~hiS issue fr~~ the T;~ver-Shl 'l'' as weI ~ 
as the .S\.UU1r points .of view,. we note that there May no.t he 

. , 
any mf1eting point between the two, aince bath use different 

J ~.' 

. / 
1 

. ~ 

, - ' 

) 
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starting.potnt; in deUe~ining , the nature of ~he~ Divine Mis- ~ 

sion. However, by èonsideJ;'ing the content of seyeral Qur'anic 
, 

verse, one can at least jusd .. fy the importance of the rQle. 

of the Divine Mission for human beings. i Three verses are of 

special worth in relation to thi~ discussion. These three 

are. 

(1) L1.56, "Ànd created not 1,. the ,Jinn and the humans, 

but that they May worship (Me). ,,153 

(2) XLII.19. 

(3) XLII. 51. 

"Gad le benign unto His serv~nts." 154 
\ 

"And. it is not for any man that God 
1 

should speak unto him save bY revelation-or from 
, 

behlnd a veil, or by sending a messenger and,to 

revea1 lSy Hi~ permissi~ ' what He wi~leth:'" 155 

The first verse gives an eyidence of -G 's takllf, 
-, 

by stating that the purpose of the c:reat1on of' ,j human 
~ 

bei~8s i8 to ~rS~i~~H{mJ which wLll b~ing them n~ar Him. 

I~ the SèC~ verse~ God de~~r~be~ Himself as the AlI-Gent e 

(latIf) ,~-, ~hich 1-mpl,ies '" His ~111' to ,a:9s1at Hia creatures i 
.; 

fulfilling ~hat H,e wants" them to perform. Neverthele~s_ , 

. te .the d1rferenCeef~tur~ b<:twe";', Hi'!.. and iUs C!~eatures 
direct communication between God and men to announce Hi 

.... \ ' 
, \. 

mand~ents ie imp?ssible, except by emPtO!ing BPecial , ~e 

as i8 desc~ibed in the third ,verse. orle of ,these mean$ is 
" " \ • , f 

~egating ~ messengeœ who acts as the \mediator .:t0 ctvey 

,God's lawe to hurnan beings. By rel~ting\ is lmport~t role 

'. . 
l, 
1 
\ 

\ 

i . 

l 
c./ 
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to the meaning of the first two verses, the necessi~y (and .. 
even ~he incumbency) of ,the D~vine Mission can be justified. 

Another Qur~anic verse conoérning the Divine·Mis­

sion is a special verses found i~ XXI. 107 dealing with the 

Prophet MuQ,arnmad's mission •. This 'verse ,readsl "And w~ sent 

thee not (0' our Apostle Muhammad!) out as a Mercy tmt'o 

(all) the wor,ids." 156 Th~s' is ;~_ ~vidence that Mul).ammad'~ 
-mission is a mercy from God, it has the same'nature as the , ' . 

mtssion,s before him, as we. can see from the fOl1owi;ng verse 

found in qurian (XI. 7), in .which God states l ". •• and pre­

ceded by the Book of Moses, a guide arut a mercy. "î~7 If the 

book of Moses certainly is a part of his mission, then his . 

mission itself i8, a Mercy from God. 'In another plao'e' in the . 
- .... ~ 1 r> \. 

Qur'an (XIX.21) God saysl " • •• and . tba t 'We· wi Il make' him . - . . ... - ~ 

.' , 
[~tsà] a sign (miracle) ••• unto tae people' and a Mèrcy from - , . 
Us," l'58 which signifies the mission of "Isa" p~age be upon 

him. 
\ 

4 

Ali thess verses speak about God's mercy eXpressed 
' ", .. " ,_ .', f • 

by the Divine -Mission, 'If we' can assume that tlt~s niercy"" is 
,. .', 

_ a' gener~~ te~ for a ,spec.lal. at~~ibu~è;~Of 'Grf>~ ,'i~ Which', l~tf 

is:.alSO inalude<:l, tb,: 'Lt i<h~ows' from,.the' Qur;an it.~lr" 
that' the Twelver-Shr"~ ' (irgument;. ls not total:Ly. udfi>ltrtded. 

Moreover, if we examin~ other 'verses"wbich spe~ ~bo.ùt God's' 
1 · .' 

. 
i, 

" ' 

... ' . -

... - , 
erc";, we find a verse which states that Mercy or Gracb ': ," .. " , 1 

--_. , ..... 
" 

" 
1 

.--' '" (} 

.' 

, , 

• 
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(lutf) is incumbent upon God, f~r God says in the Qur'an 

(VI. 12) l "He [God] hath prescribed mercy ~po~ Himself~ ,,159 

Along with other verses which confirm His forgiveness, mercy 

(XVIII.58) and lu~f (XXXLI6, JOOCIII.34, and LxVILI4), the . 
last mentioned,~erse appéars to be anothe~ support for the 

, , . 
Twelver-Shit~ con?ept of-the incumbency of lutf~However, 

a presentation of th~se verses does not necessa~. ly jU6tify 
'"- 'Î 

'the Twelver.-ShI'I assumption. These verses have et to be 

thoroughly ~nalyzed in 'their context to determi~e if there 

• 
one more aspect which.should Qe mentioned, because it pla ys 

a stgnificant role in Twelver-Shrtr theology, This aspect , 

in the function of bi tthah as -a p.~'1 1ah for human beings. 

aui 1811 lttédllly mea~s argument, excu;e 'or..} plea. ',It ,can;· be 

said thàt~~l Muslim theologians recognize-th~$ functi~n, ~e-

. cause it is stated in the Qur~an (1'\1,'165). 

; , 

.This 

(We sent) epostles as givers of glad tidings~ ana· 
warnerJ, that there may not remain:any à~gum,ent 

..: . .. 
tbui1aH] for people against God, aYter (the coming ~f) 
these,~po~tl~.S! And Gdd i$ Migh~;~\Wise •. 160· 

,-" . ' " \ .. -
• • 0 -' (.II' '" C 

vers~ "explains that prophets are s~t ~ people tb convey' 
• \. • ,\ le, \ .. 

;.. 

...... , ' 

'. ' . , , , 

': 

l, 

1 ~ 

/
" '" .. 

1 

1 
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the cornrnandments of God, 50 that those who disobey God will 

nct ha,:,e any argument against Him on the Day of' .Jupgment ~y 
<) 

saying, for example, as intimated, in Qur~an (V. 19) l "There 

came not unto us a~y bearer of glad tidings nor a warne~,161 , 

In this respect, the p~hets themselves are the argument of 

God against the people, arguments which cannot be'used by , . .. . 

thoae .whQ disobey. tt i5 in t~ià sense that. the buiiah_ aiso 

means "proof" of GOd, which'-bas a v~ry spe'Cial connotation 

among the Twelver-Shi'Is. 'We will deal moie ful1Y ,with thiè .' 
, . 

concept below. 

• ,f 

"J;' " " 

4. Tlie impeccability of tl')e pfdphe'ts (.al- ~ismah) 

Impeccabilit~ is on~ o~l ,t(1~ mani qualifications 
. 162 
attributed to the prophet. .' l our study, ' only this one 

will be,d~lt with, because of t s unique position with re- : 

gard to the prophet. as the beare of the' Divine Miss'fon, in 

addition to its.controversial· n~ ure amo~g Muslim theologians. 

.Howeyer, it i8 i~por~ant to note) that; th~ Twelv.er-Shi 'r~ give . , 

importance 1;:0 thi's 'q~alific~tiO~ aions IWit~ the ' d6ctrine 'of 

The ward.'" "i~mah s-isnifi'es man' i which m.eans 1 > pre-
" r 

vèntion~ hindrahce, defencé o:ç' prot~ction.- lt a1so connotes 
4 . 

faculty of avoid\ns, 'or , shtum~n:8,. acts of disobedience 
.' J 

• n 

\ . \ 
IIJ: j . 

, 0 • 
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), 

J 
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\ 

[or of se1f-pr~serv~tion therefromJ, with possessiqn.of the 

power to conunit them .. 111•63 

• 
(} As a technical term used'among the Muslim theolo-

. ,gians, lismah means l "Inapility to disob~y.1 or a dispos1:" 
, 164 

tion [to actJ." Another meaning tSI "A mental faqulty 

which"'prevents Lts possessors from, inequity, namely disobe-
" u '165" 

: dien,ce (~r sin)." ~nd this signifies ",ilÎununity from error 

---, -and s;ln." 166 " 

Both the Sunnls as weIl as the Twelver~Shrtrs' 

ascri,be ~mpeccability to the prophét:s. However, 'they differ 

-?s~to the extent of·this i~peècabilitYi167 The Twelver-Shr'i 

, co~cept of the dut y of the prophets implt.es that the prophets 

'and messengers ' have to fulfill a v~ry irnJoz.:tant mission. ' 
, ) , 

They are the ag~s, ~f . GQd who convey His takllfs to their 

t:,e1..l;ow men ," , The prpphets and messengers are the receivers 
" ," 

,'~ 

of the Div~a Revelation which rag~lateB aIl as~e~ts of human 
• • p • . - . ~ 

lif~. They ar~1he bearer~ of. , ~he Divin~Mission which con-

sists ;f Goel '.s· guidance ' te,> a~sist hwÎt~I?- being' ~ eff~rts ·to. 
- '*" '" ~. " .... .. . ' •• '. ' '- .. ~.. .. " 

perfect their .lives in thiâ.-·,world and in ',the day hereafter • 

. 1'~'The:-Wh~le"~uty 0; this !B~~:iO~," i..~. ~eCeiVing ~he Divine 

: Revelatton, 'preservi~g;~~d p~Op~gating ~i:, was placed upon 
? ., .... 

tl}e shoulders. 'of the ... prop.hets,. ~'Ol:eref?;re,.. a ve'r.y s~cia1 
\ ; ' ~ . 

• '" \ , 1-.. ,.> ,' " 
. quality must be p'o~.Efessed .by a prop.het, namely the .,qual1ty 

".:" - ... ~ ~ 

. "ai. ,impeêcabi 11 ~{~~~ A pX'àphet shoùld ' not ,err in rec9~ vinS and .-
/ , • • .. ~... '1 • \ 

~I ..i • , ~ 

~ .=~ . \ 
J~_f~ 

, . 
1 • 
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~ .' 

p~eserving the revelation and 'in perfDrrni~g hiS duties) other~ 

wis'èi he is either- 1ncapable~ of bearing hi~s dutL~s, or he' i'f;J 
~ ,. -'-

,a traitor to the trust besto~e4 'on him. ~ In propagating his 
l 

mission, a ~rophet shoùld not make any erro~, .especially 

.~~m~thing whiçh oppodes' his ·own miss10~~ 1:>~c~u~e'·.~~èse 'errors 
" ., . . "' .... 

woùld destroy th\. confidepce'of his 'peop'1:e tpward:, him and :his, 
, . l' , 

missiqn. - If his people ~o 'net have ,CoIl;ftd~n<;lé" ,in hi:~". they '1) 

, . 
'would, not follow or observe his t~achiI'l;gs, 'and,'this w9u1d, 

'.', .' -. . 
mske his mission a,fail~e, which is cle~riy'not his purpose. 

-{ 

In accordance with this explanat1on; '-al-Tiisi in 

-'his Tajri~,.ai ... I 't'igàd' ~roposes thr~e' é\rgum~rits" as t'o wh; , 
it~peccability is n~cessary' {or' th~ pro~het. ' Hé says J 

1 ' 

Impeccabili:ty is, necessary {or the prophet so th~t 
[people] may have cOnfidence in' htm,' anq ~~ such. 

• L '" .' 

,the purpose\, lof cornm1ss~oni~g hi,mJ i8 at,tained, and 
tbecause] it· is obligatory to follow him ••• and 

\ .. , ' 

[becauseJ the reject1on, of hiJll, '[i~. :Ïdrbidden]. 168 
, " 

" " 

The first of al-Tüsi's'argument is the maintenance 
. , 

of peoples' confidence in the prophet. As we have just ex~ 
\ o· \' . • 

::::n~::d::~~:on~::\;:: :::s::t~;:~:~:eo:~~:i::::n:m:::,- ", 
·cause nis people W~U~~ then r~9~Jctf~11Y a~cept -his mlss1.oo. .-

.J'JI. JI" 

:'l'US, the' purpose of his ..,~s,s:Lori _"~ld b~ I\ohtev~. ", 

~e. second 1.a ~ha:t ,it 1..8 obligatory ta fol~,", and 
,.... '. " 

1 l 

-~ -
0 . , .'. ~ • , 
~ - " j;, 

\ !À 

'* \ 
, -., 

.~ 
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• to obey the prophet. l69 This principle implies that even if 

the praphet commits disobedience or sin, it is obligatory to 

follow and obey hLml whereas ~he pririciple of the obligation 

ta forbid the munkar (evil) states that it is forbidden to 

follow the sinner. Hence it is nece&Sary that a prophet 

should be impeccable. '\ 

The third, which is closely related to the second, 
1 

is that if a prophet commits disobedience, it is obligatory 

to reject him, according to the obligatory to forbid the 

munkar (evil). Rejecting the prophet means offending him, , 

whicn is a1so forbidden by God. l70 Therefore it is abvious 

that the prophet should be impeccable. 

As for .. the' extent· of the prophet' s impeccabili.ty,. 

the Twelver-Shi 1 rs insist ~hat prophets are impeccab1è. from 
" 

aIl kinds of sin, great ones or smaii ones, intentionai or 

unintentional, from the very beginning of their cves to 
, 171 

their death, . which means that theY"'are comple ly ma/eÜJn 

in any case aIl the time. The prophet' s i:mpeccabili.ty from 

sin or disobediencé does not me an that tl1ey do not have the 

ability (gudrah) 'to commit sin. Their impeccab\.1ity 15 a 

very gift from God as regards th~r divine mission ta their 

people. In his al-Bab aJ.,-Hadl ' Ashar, a1-ijill l . explains J 

l rnrilun i.t Y to sin is a hidden kindness (lu~f) ;which 

Ailah the Most High sqows fo (the Prophet) on whom 
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He has laid this task (muka~laf>., that he 'may ha'l'è 
no incentive to forsake obedience and to commit 

; . 
sin (ma~~iya). a1though he has 'the power (qudra) 

ta do 50. 172 

Though the Stmnr. also insist ~on the ~pecca­
bi li ty of the prophets, yet they only insist on their 1.mmu­

nit y from intentional gre?t aqd sma11 sins at the time of 

their prophecy. The Sunnis do not abso1utely deny the pos-

sibi1ity of' unintentional sins, or the occurrence of sins 

before designation to the prophetie office. al~Razr confirms 

this when he says 1 

Our opinion, i5 that the prophets ••• a~e impecoable 
from iRtentiona~ great and smal+ , sins at the time 
of [their] praphecy; yet the Coccurrence of the] 
unintentiona1 sins are [still] possible (1a~lz) 
[from themJ .173 

5. The preservation of the Divine Lawsl 

Th~ urgency of hi'thah at all ttmes 
, . 

We pointed out that . hi ithah is ' s~ên to be 1utf in 

the sense thab it brings. man nigh unto obedience and removeB 
o 

him from disobedience, which serves as the very reason for 

its incumbency. Its nature as lutf necessitatee its exist­

encé not only at a certain, but at aIl times, because the 

encouragement of obediencè and discouragement of disobedience 
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would not be actualized,without bi1thah. al-Tüs{ says that 

the argument of ~ts' necessity applies alsD ta its urgency at 
. 

all tUnes, as l?-e states 1 "The evidence of its necessity 
• 

implies the generality; yet [sometimes] the [new] shari'ah 
174 is not necessary." . The ward "generality". (al-'umùmiyah) 

" 
here .means, according to al-ijillrs' commentary, "the gener-

. " . 175 
ality of its neoessity at all times." 

Though the Twelver-ShI'Is insist pn this vièw, ye~ 

the y do not: insist that a new shari'ah should be introduced .. 

by each of those who were appointed by Gad to carry out thè 

Divine Mission. This notion proves ta be important in re­

lati~o the justification 6f the existence of ,persons who 

were divinely designated to guide their people. Their tasks 

are ta continue the mission of the prophets or méssengers. 

This notion, of course, is the fundamental basis which jus­

tifies the existence of the imams and their authority. We 

mentioned elsewhere that it is the nature of human beings to 
(,< • 

be in constant need of proper guidance fo~ the exact inter-

ppetation of Gop'S revelation and the correct translation 

of it in the practical life. This.nature makes the Divine 

Mission (al-bi'thah) necessarily existent at all times, on 

the basis of the princlple of God's Justice ('adl) and His 

Grace (~). The guidance of Gad, therefore, in the view . 
of the Twelver-ShI.'rs, là continuo~ly given ta the human • 



o 
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o 
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beings until the last day. By the death of the ;E'rophet < 
-' " MuQ,ammad, peace 'be upon him" this guidance' did not ceaseJ. ' 

< 

instead, it continues through the imams. ' TIlis is ' .the most 

important ethos of s~r(r concePti~n on imamah, namely the 

uninterrup~~d communication between God and Hi~ creature 

thrQugh the imams. This is one of the fundamental poirit of 
1< 

differences betwee~ Twelver-Sh{tIs and Sunnis. ft 

If we connect the above men~ioned , notion ,of the ur-
, 

gency of bi'thah at aIl times ta the fact of man's constant 
'" ,)" .. 

need'of Divine Laws, it is only~ natural that these la~s snould 

be preserved, .so t?at they are .presented and expl~ined to the, 

people whenev~r need arises. God's lutf necessitate& the 
, , . . 

sending of men of great persona~ity, chosen. from among the , 

people, to convey'God's These grea; 

personalities are the prophets and the messe ' gers. It is 
• ?o.. 1 \ ' .. 

tl:!is same lutf that necessitates t~e'. installa ion of those 

wh~have the responsibility ta pre~erv.e these Laws.-
r 

While the prophets still aliv.~, thi_s ;task n ta them. 

After ~heir death, the dut Y ta guard and to pres\~rve these 

laws i9 transferred to the divinely ,chosen persons. These 

persans, according ta the Twelver-Shr~rs, are the imams • . ' 

~ 1 · 

'/ 

.r 

- ~ 

; 

1 

l 
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E. The Necessity of the Imamah 

1. 
q, , 

The necessity' of the'huj1ah st al1 times \ 7' 
1 

the Twelver-Shr 'i notion of th~ urgenfY Of! the 
. y , ' 

preservation of Divine Laws, as we have seen, justiflies the 

exist~nce of those per~on who are,d1vtnely designated to con­

tinue the mission of the prophet.s •. In the shI 'r tradj.tions, ", 

these persans are ealle·buijah, imam or wasr. Hujjah means 

proof, argument, plea or evidence. We have already mentioned .. . 
that buj1ah 19 one of the funct10ns of bi~thah for hurnan 

beings.· It i5 in this connection that the Twelv.er-Sh~ ~is 

insist upon the neces'sity ~f the hujlah at ali tirnes. 176 

<' 

Concerning the word imam, we have seen in the first chapter 

that it slrnp1y means leader. As for wasr, it RI~inly rneans 

legatee, authorized,agent. executor, caretaker, or'vice-
l ~ <' 

gerent. According to Asaf A. A. 'Fyzee, this word is untrans­

là~eable 'into Eng1~~h.17~ I~ ~s necessary f~r us to quote 

s0!De shI'! trad'iti~ns to sain ~ bet1ier id~a about the hul1ah, 
\ . 

the,imam, and the,wasl •. The famous Shrtr'~raditionfst, 
, , 

a1-KulaynI, ~arrates severa1 traditions conc&rning this 
'" 

issue.' T~e t~aqitions worth-quoting àre as fol1owa. 

- " ••• God did not leave a land, sinee Adam was dead, with-
( 1 

out ~ leader (imam), who was'taken [by his people] as 
a guide towards qod, and he [~he leader] is God's proof 

" 

~------~&--------------------------
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(hujlah) upon His serva~ts. And the earth would no~ 
remàin without an imam as the p,roof of God'upon His., 
servants,. 178 

Il' it became warranted that [mission] which· the messen-
t , 

gers and, apostles brought, were a~ every age and time. 
Such warrant y was in order that God's ear~ould not 
deviod from a proof (bUl1ah).17: 

(3) As long as the earth is'existent, God should h~ve an 
hullah on in,· which defines tqe halaI and the'baram 
tto. the people] and enjoins the human race to the 
P~th of God. 180 

(4) 
~ 

The first legateé ,(wasr) on earth was' Hibat Allah, son 
of Adam. And none of' the prophets would pass away 
witttout his naving a wast. 181 

In discussing the,necessity of the ~i~thah, we 

hav& ~ointed out that those who are appointed by ~Od to lead 

the people toward the right path also function as tne proof 
. 

(bujlah) of God against human beings. ' This means that o~ the 
, . 

Day of JUdgment, men will not, be ~ble to plead'that God did 

'not send a leader to them. The first of the above-mentioned 

traditions èxplains who this hul1ah is. This bUljah is the 

imam, the leader. However, a questiop arises here, namely. 

Who is meant by the imam? In the first chapter of this the-
, 1 

sis, we mentioned that according;~ tbe usage of the word 
" , ~. . 

imam among the Twelver-Shr'rs, it denotes primarily those 

who succeed the propeht as the leader of the community, the 

: '1' • 

1 
, 

.~ 
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1 

guardian and the preserver of the Divine Law8. Neve~the].ess, 

the prophet is sometimes also referred to as imam, most prob­

ably because of ,the nature of his mission as leader and guide 

for his ~eoPle~ 182 Thus, the word imam is not strictl:r 

app11èd ta the above-mentioned notion. The Qur'an itself 

informs us in 11.124 about Ibrahim being introduced as "the 

imam" • "He [God) said, • Yerily l make thee (O.' Ibrahim) 

Imam' for mankind. '" 183 

This fi~st tradition al\o appears to support: the ,.. 

notion of the preservation of ~he Divine LawB, and thuB jus-
\ 

tifies the urgency of bi'thah at all times. It clarifies the 

view that there sqduld be an imam at all times, whether he be 

a prophet or only.the legatee or the vicegerent of the , p~oph- ~ 

et ~ i. e. 'the i.m!m. 

-'The second tradition speaks .about the existen,ce of 

the "mission" at all times and ages, because the eartq shoulq 

not be devoid of a hu11ah. toe third refers to the. main dut y 
1 

of the bu11ah, viz., to make the Divine Law known ·t6 the 

people. By doing sa he becomes the.guide as well as the 

guardian and the 'preserver of those laws~. In another tradi­

tion which bas the sarne essence as the third, we find that 
.' t 

the word imam'is used instead of hu11ah. 184, oThis s~gests 
Ithat both words are used interchangeably. 

<, ' 

ï 
1 
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" \ 
The fourth tradition clearly indic~tes the exist-

~ce of .le~atees (al-awsiya', pl. ' of' al-wast). of t~e p~oph.et~. 

and even mentions \he na me df tl1e fir;t wa§i o~ : earth. 1~5 

These traditions give ùs ~ c1earer idea about the 

existence of the huljah and what he i5 suppo5ed to fulfill. 

The term bujjah .~rnployed in the above traditions ' den~tes ge­

nerally thqse who were divinely appointed with the resp,onsi­

bility' to guard and preserve the ' Divine Laws. ~ The term imam. 

can be considered as a special application of .this general 

meaning, in the sensè that he is the Leader of his people 

" towards the right path • . Meanwhile, the term wast i5 yet 

another apPlicati~n ' of bujjah, who fbnctio~s as the vice­

gerent of the proph~t on earth. The wasi in Shi'! litera­

ture is described as one who is divinély designated and' 
\ JI 

" •.•• ~'peëially instructed and authorized by the nahr to 
. . 

, f i acts ',l .. 186 pe:r orrp c~rta n While the prophet ls still living, 

~e w~s{ is his vicegerent and "... for particular religtous 

and ph1itical funetion~. he aets as his pleniPote~tiary." 187 . 

When the prophet hé(s paeeéd away, "the wast ls '1..5 khalrfah 

( successor), his executor and 1 tl1e leader of the communi ty. " 188 

For"the Twelver-Shi'is, the existence of the hujjah 

at a11 times is established by the above-meritioned traditions. 

The tasks of the bU11~ are 81Bo c,onfirmed. n~lY to maintaln 

the Divine Laws regulating aIl aspects of human life ln the 
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attempt to achieve its perfecti,tOn, materially as weIl as', 
~ • '. Il 

spiritually. Without the existence of the hu11ah, there 
t 

would qe a lack of divine guidan<?e, and as 
.( . 

a result, chaoEh.-, .\ :::. ... 
'- . r '~--"-..I., 

> 

would occur. \ve are told in a tradieton narrated by al-

Kulaynr as follows. 

It is related from àl-Washsha.' that he saida r "1 asked 
Abü al-ijasan al-Ri4a, may peace be upon him, if ,the 
'earth could carry on (stay) without an imam? He saHI. . - -
. 'Nô.' l said 1 • lt has been'" related that the earth 
could not carry on [without an imamJ ' unless th~ wrath 
of Gad, be Him glorift~d, would [fa,ll) ~~ creation. " 
He saidl 'If [the earthJ does not stay 50, then it 

. woul,d be self-destruct. Il.
189 '' 

Ail theae explanations are" evidences for the 
~ ~~ 

Twelver-ShI'Is, whicb not only justify their notion of the 
,J., • 

existence of the legatee of the prophet, but also provide 
. " 

a foundation for ehe whole structure of the Twe1.ver-Shr'r-

doctrine of the necessity of the imâmah.. AI}alyzing these' 

evidences, and relat~ng them ta the fact that MuQammad, peaee 

... be upon him, is the last and the seal of the prophets, one . 
, ~, 

cornes to the conclusion that the Twelver-ShL' r is use them to 
-

establish their doctrine on imamah and to confirm the imam's 

authority. As we already discussed in section dealing with .. 
the urgencyof bi'thah at aIl times, it ia clear that the 

'. 

death of the Prophet MuQammad does not mean the termination 

of the communication between Gad ~nd human beings. God's 
, " 

., J ' 

1: 
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Justice makes it neèessary that H~ continues to give His 

guidance ta His creatures ~n'order'tQat they can per~orm 
l' 

,the tak1ifs' given to th~m in relation to their happiness here 

and hereafter. This ts done through the qivinely appointed 

imams who are the vicegerents of the,Prophet and a~ the sàme 
o , '190 

time the vieegerent of Gad. 

ft. ques)t;ion arises here, namelya 15 there any evi­

dence frqm the Qur' an to support the traditions of th~ 

Twelyer-Sht'Ls mentioned)~apove?v Lookin& into the Qur'an, 
,,/ ~ (. ~ 

'/ 
we find, several verses which speak about the .. designation," 

of a "guide" or "warner" to every gro.pp of people. 191 A1-

though these verses explicitly indicate only the existence 

of a guide and warner ta every grqup of people, yet they do 

not negate tl}e _possibility of the existenc~ of sueh individ-" 

uals at aIl times, on the basis of the.fact that the "group 
, " . (. , 

of people" exist nol on1y at the sarne time, but also one 

sfter another. lt seerns that the Twelver-S~t'rs interpret 
1 

these verses in the sarne wày as the interpretation mentioned 
, 

above, thus eonfirrning the irnam's position and authority. 

This ts c1early exhibited in a tradition narrated by a1-

Kul~ynla . , 
From Burayd al-'AjlI, he saida "1 ssked Abü Ja'far192.-;~ 
May peaee be upon him, on [the interpretation ofJ ~~ 
God' s, the Most High and Exalte?, s'ayingl "Verily 

" 
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thou -art a W,a'rn~r and [we sent] a guide unta ev~ry 
p,eople.~" He (Abü ~a'farJ saida '''The messenger of 
God, ·peaae be upon - him, is the warner, and f.or every 

.../ ' " . 
age [there are] guides from amang us to l~ad them 

, r' -(the people] to the [observance of the ,shari'ah] ,laid 
doWIt by t;he .Prophet of God; p~ace be ~pon' him. And " 
the gui"de after him is 1 AlI and thert the· a~siya' one 
after the other." 193 

2. The necessity of the imamah 

1 

v _ .. 

In the. beginning of this chapter we stated that 

the Twelver-Sh1.'"r and the sunni theologia'ns are in agreement 
J 

on the necessity qf the imamah. Several reasons are given , ~ 

by ~he Sunnis to corroborate this point. ln his al-Tamhrd,. 

Abü Bakr al-B~qi_llan~ (d. 403 H!) has à;ter , brief seètion 

which deals with the reasons for the neCes ity of __ ~== 
, 

The relevant passage i8 as foilowsa 
, " 

If they ·[the inquirerJ, 'said a "Whay fis it nec' 8sary] 
ta establish t'he imam?" [We) 1 ~ay tÇ1 thernl "Bec ~~e of 
what we stated above that is ta organize the a iés 

' and ta prOtect the frontiers, and . ta restrain the 
.appressor and to redress the grievance of the oppressed, 

j •• -.. .... 

and ta mainta~n the ardinances, and~ta divid the baoty 
~i 

(~), among the Muslims, ~na ta prot~~ the while 
they perform pilgrimage and while~~hey ~~e~7n war. 194 

, : / ' 

Analyzing these reasans, we can under~tand that the 
- 1 

function of the imam or khallfah according to the sunnis 18 
/ • 
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tnat of 'a'secular 1eader ef the Muslim community. This seems 

ta irnply thai ~ne necessity for imamah or -khilafah cornes from ' 

man;: 'tha,t 15 'his need for a leadE;?t,' ta protect him frQm his 

enemy, to . settle his differencies wtth the othér and to regu-
\ ,r.." 

late aIl aspects ~f his life. There i~ no sin~le indication 

" in the ' reasops given by al-Baq'ill~nr. to the divine nature of 
\ 

the khalIfah' S' mission. Neverth~le~s, it cannot ,be denied 

that bes,ide his concern for th~ , t 'etnpora1 problems, ' the . 
khalifah is a1so concerned 'with the religious" matters oOf the ..... 
community. This i5 clear- from the statement "ta maintain 

the ordinances," which according ta the present wri·ter, means 

the enforcement of Islamic canonical laws (shari ''Ah). How­

ever, according to the Sunnr~, khilafah is established by 'the 
,J 

comm\ID~ty, and it is tby no,,~ns a divine institution. The 

community l')as the power ta depose .the khalrfah if he erred . . 
or did n9~perform his function the way it should be. This 

is affirmed by al-BaqillanI when he says l "If he [the 

khalitahJ erred in any one of thase things or he put it aside , , 

from its plac~, [then] the community [shou1d] stand behind 

him [ta correct him] anç to . force him ~o "perform his duties." 195 

In the' previous section of tnis chapter we have a1-

ready analyzed the arguments proposèd by the Twelver-ShI'I 
( 

on the issue' of the necessity of the i'mamah. There are, how-

ever, two more argyments of the Twelver-Shr.'I theologians ~ 
J' 
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whidh are woth mentioning as to why the imamati is tncumbent 
( 

upon God, namely. 

a. The imam ts God's lutf, and 

b. The imam i6 the gUArdian of the law (sharI'ah). 

a. The imam' is God' s lutf. 

• The first'thing men~ioned by al-Tüst in,his chapter 

on imamah is the following staternent. 

~ ~ 

The imam LS [an expression of ~od' 5J lutf, and there- " 
- ? fpre his ['Ohe imam' s) designatiQn is incumbent ") , 

upon God, the Most High, in order to attain the 

purpose [of the creation. of human beingsJ .196 
/ 

// 

/' 

This statement undoubtedly represent the Twelver-Shrti con-
/ 0 

ception 01 tmamah and its incumb~ncy. In t1;:le following lfÎÎes-, 

ftwe will try to E1Xplain this statement by analyzing the back":' -

gound of this concept. / 
/ 

In our analysts of ~ood and Evil, we saw that the 
o 

Twelver-Shi'Is suggest that God's deeds have a purpose, which 

is not for His own benefit, but for 'the advantage of human 
o 

beings. In the Qur'an LI.56, )Sod tells us wha,t i~\ the objeÇ.t 

of creation. He says c "And created no~ l, tp.e Ji~n and the 

humans, but that they may worsh~p (Me)." 197 Upon analysis . 
of'its content, this verse seemingly opposes 'the Twelver-

shi'i suggestion, since in chis verse, God exp~ains that the 
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~ 

purpose of creating the jinn and human beings ls that they 
. / 

may worship Him. 'At first glance, this verse reveals that 

the object of creation 15 in God's iQterest. However, if we 
r 

analyze ' t~ conteDt 'of other Qur'anic verses which 'speak 
~ . 

about God' s self-sufficlency, for .example in VI.1.33 [134], 

XIV. 8, and XXXI.26, we will be convinced that God does not 

need anything; it will not affect His Authority, His Glory 

or His Power if nobody worship Him. Therefore, i~ 15 clear 

that though the above mentioned verse uses the phr(lse "may 
,,- .......-

worship Me", yet 1 t does not imply tha t this worship is for 
1 

the interest of God ~imself. The interpretation of this 

phrase as S. y. Mir Ahmed Ali puts it in his commentary' on 

the Holy Qur'an a is that God created the jinn and human 

beings',in order that they may "act according to the will and 

command (of GOd].',,198 Acting in accordance with the will 

and command of God is for the advantage of human beings them-

selves. Created as social beings, men are in need of author-
. . 

itative law to regulate aIl aspects of their lives in order 

to achieve their goal 1 happine~s in this worldly life as 

weI r as in the hereaf:ter • 

• Basing themselves on'the principle of God's Justice, 
, T'-" 

the Twelver-Sh~'is insist that it is incumbent upon God to 

give taklif to human beings to be observed. We have seen 
) - 1 

that taki if is also for the benefi t of men themsei ves, name1y 
p 
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the indication of reward and punishment by commanding them 

to obey God's laws. Twelver-Shi t
{ theology also suggests 

that men have the inclination to give way to their evil de­

sires which means that they tend not tO obey God. If this 

1 

~\ 
tendeney is act~lized, human beings would not achieve the 

goal of their lives, and therefore the object of creation ) 
eould not also be attained. Knowing th i s 

God Himself has created it He being a God 

tendeney--because 
( 

of Me~-the 

Twel ver-Shi '1 argue that it is iftt:umbent upon God to desig-

,na te His bu j jah on earth to establ ish His laws anG to lead 

human beings in the observance of these laws. This mission 

is given to the prophets and messengers. At the same time, 

the principle ~ God's lutf necessitates the preservation 

of these laws, in order that in time of need, they can be 

presented and explained to the people. This responsibility 

is given.Co the wast or the imam. Both institutions, proph­

ecy and imamah~ are expressions of God' s Grace on the ground 

that they bring human beings closer to obedience and keep 

them away from disobedienee. Thus, the Twelver-ShI'is eon­

elude that the imamah, which i9 responsible for carrying on 

the mission of the prophet, i9 also incumbent upon God. 

This argument of lutf is the prime evidence brought 

forth by the theologian9 among'the Twelver-Shi'is to empha­

size the ineumbeney of imamah. However, there i9 another 
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reason which is developed by the Twelver-Sht't traditional-

ists. This reason 15 that the imam is the guardian 

of the law. 

a. The imam is the guardian of the Iaw (sharI'ah). 

In our analysis of the necesslty of the Divine Mis­

sion, we sq.w how the theologians establish'ed i ts nec~ssity at 

aIl times, because of the constant need of divine Iaw by hu­

man beings. The prophets and messengers are the bringer of 

these laws, and after their death, there should be other in-
J 

dividuals who are divinely designated to succeed the prophet 
/' 

in guarding and preserving the Divine Laws. According to 

TweIver-ShI't theology, these individuals are the imams, 

. holders of the office of imarnah. Thus, irnamah is the con­

tinuation of nubü ~ah. 

MuQammad, peace be upon him, is the seal and the 

last prophet sent to hurnan beings. His mission is to guide 

people toward the observance of God's wishes and éommands. 

He was given revelation communicated ta him,from time ta 

time in pieces, which Iater on was collected and becarne 

known as the Q~'an. Being the last of the prophets, after 

his death there was no longer anyone through whorn God could 

promulgate His wishes and commands fo. the guidance of ' hùman 

beings. However, ,the Qur'an and the Sunnah of the Prophet 

\ 
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were still 1eft for reference and instruction. If a text 

of the Qur'an has covered a point, there can be no diffi­

culty. But fresh facts and new circumstancés often arise 

for which no provision had been made. This situation, along 

with the fact that a great nurnber of the Qur'anic verses 

are " •.• mujmal [containing only general concepts], and that 

most of the jurisdiction could not be exp1ained from the lit-

eraI meaning of the [verses of the) Qur'an ,,199 i ht • •• m g 

cause confusion among peopie, and induce conflict between 

them. Every group might have their own interpretation to 

the mu1mal verses, and make a regulations out of them in ac-

cordance ~ith.their own preferences. Therefore, the exist~ 

ence of an authoritative successor of the Prophet, who i9 

divinely given the respofisibi1ity to prevent this confusion 
"" 

and conflict, is a matter of urgency.200 This successor, 

accordlng to the Twelver-Sht'is, ls the custodian of the 

Qur'àn, who, through divine gift, receives the knowledge of 

the inner meaning of whât is revealed, as weIl as the appar~ 

ent meaning. He i5 the only authority to give the precise 
• ' 1 _ 201 0 

~nterpretati@œ:,9f the Qur'an. These successors are the 
. ..-: ... 

. imams who deput~ze the Prophet in carrying out ordinances, 

abidi~g by the shari'ah, observing the law and educating 

people. To perform these responsibi11ties, the imams must 

passess complete know1edge of the conten~ of the Qur'an as 

the primary sour~e for the sharl /ah. 

_ . " .) 

.' I~"' . . 
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.. 
Concerning these responsibilitieland capabilities, 

we find ,a considerable number of Sht't traditions. We will 

glance briefly at some of these traditions. The first to be 

mentioned is' that whioh explains the positi6n of the imam as 

the administrato03 of God' s command' (wulat arnr Allah). On 
, 

the authprity of 'Abd al-Raçman ibn Kathir, al-Kulayni nar-

rates that Abü 'Abd Alla.h said l "We are t,he administrators 

of God's command an~ the depository of His knowledge and the 

keepers of His revelations 1 secret. ,,202 In another tradi­

tion, al-Kulayni reports that Sudayr asked Abü Ja'far. 

-"'\Vhat is your function1' He saida 'We ar.the depository 

of God's .knowl~ge, and we are the interpreters of His reve­

~ation (~) •••• " 203 From thê shI 'r point of view, these 

are convincing ~vidences of the authority of the imams. The 

imams are the preservers of God's knowledge in ~e sense that 
~ , \ . 

they know whac they ought to know to fulfill ,their mission as 

successors of the Prophet~ ~hey are the interpr~ters of God's 

~, which me~ns that they know the meaning of each verse 
," . 204 
in-its esoteric as wéll as exoteric sense. In this posi-

, . 
tion they ,are the most intellegent amang creatures after the " 

Prophet himself, and they are the people whom we are supposèd . , 

. . 205 . -
to consult, because they are responsLb1e, for providtng 

explanations about everything concerning gu~dance to huma~ 

b 
. 206 el.ngs. 

. , 

j 
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Being favqured with every kind of divine knowledge, 

the imams therefore are the posseS90rs of the knowledge of 

the past, the present, and the future. al-Kulayni narrat~~ 

a tradition in which AbÙ "Abd Allah explains that the imams 

had ,the esoteric knowledge contained in three secret books 

called al-Jamitah, al-Jafr and Musbaf Fatimah. The first 

one, al-Jami'ah, i9 a leaf (sabifah) seventy arms (dhira') 

in length dictated by the Prophet MuQammad to tAlr who wrote 

it down. This §abifah contains everything about halaI and 

haram and aIl regulations needed by human beinga to adminis­

ter their ~elig~ous ~nd wqrldly life. The second, al-Jafr, 

is a rece~tacle originati~ from Adam which comprises of the 

knowledge of the prophets and the plenipotentiaries (or the 

legatees, al-awsiya') and the knowledge of the scholars of 

Banü Isra'Il. The last one, Musbaf Fatimah, ls a volume 

threetdmes thicker than the Qur"an. 207 We are informed i~ 
. - ' another tra~ition that Musbaf Fatimah came into existence at 

the time of the death of the Prophet Mubammad, peace be upon , 
him. Fatirnah, the daughter of the Prophet, was in great 

sorrow for the 1085 of her father. Gad therefore sent an 

angel ta console her. Fatimah informed'Qer husbànd, tAl~, 

about the visit of the angel. tAli asked her to let him know 

if the angel come again, which she did. Then tA1r, wrote>down 

~very thing that he heard from the angel. This record in-
, ,~, 

cludes knowl~8e of the present ~nd the future. 2OB 

\~ 
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In several other Shl'r traditions we find that ~he 

knowledge revealed to the angels, the prophets and the messen­

gers is a190 "revealed" ta the imams. Moreover, accQrding 

to these traditions, even the knowledge whioh iB, exc1usively 

appropriated by Gad to Himself, can be, if God sa desires, 
- 209 . revealed to the imams. From this we can understqnd the 

distinctive character of the imams and their importance posi­

tion. These traditions imp1y that imams are successors of 

the Prophet Mul;1arnmad, peabe be upon him, not only ta his 
) 

mission as head of, the community but a1so to his function as 

agent of revelation, though the nature of this' revela~ton ia 

different from t~at of the Prophet's. 'Unlike in prophetie 

reve1ation where the prophet direetly hears the voiee and 

sees the angel, in "imamic" reve1ation, the imam mere1y hears 
, 210 

rhe voice of the angel and thus understands the truth. 

Thus, it i9 c1ear that according to ,the Twelver-Sh{tls" the 

co unication between the Divine and the human never ceases 

an to mankind is eontinuously given through 

\ . 
On the basis of these tra~itiona, the Twe1ver-Sh{'rs 

that the sayings of the itaams have the force of law 

on ~11 Muslims, ~1ongside the Qur'an and the Sunnah 

ion) of the Prophet. This LS due to th~ir function 

as the ustodians of the Qur'an, which rneans they are its 

rpreters, and, therefore, thatthey are firmly rooted 
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, 
in know1,edge (a1-rasikhûn fI a1-'i1m)-, as one of the Qur'anic 

verses (111.7) tells us. 211 Concerning the interpreation of 
o' 

1 

this verse, a1-Kuiayni narrates a tradition that al-Baqir 

(or) al-~adiq said. 

,-
The Messenger of God .cMul}ammadJ, peace be upon him, 'ls 
the best of those who are firmly roated in knowledgea 
he was taught by Gad aIl that which He had revealed to 
hlm, either tanzl1 or ta J wl1, and Gad did not reveal 
anything to him except He taught him its interpretationl 
and his legatess who came after him know it al1. 212 

AlI these traditions serve as proof, from ~he 

Twelver-ShI~I point Qf,view, to es,ab1ish the authority Df 

the imamah as the sucees sor of prophecy and the continuation 

l'f Divine Mission (al-bi 'thah). Once ~tab1isfied, this posi-, 

~ tion, along with the previous1y analyzed arguments, provides 

// a soUd argument for the incumbency of the ima.mah. Imamah is 

shown to be necessary in order to continue the link between 
" 

-God and His creation, thus continuing His guidance to hurnan 

beings.' The imamah is necessary, in other words, to accom-

'il plish, the purpose of the creation of human beings which is to 

worship-God for the benefit of human beings themselves so that 

they May obtain happiness in their lives in this wor1d as weIl 

as in the hereafter. 

C\. 
~ 

\ 

\ 
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NOTES TO CHAPTER II 

lNa~ir al-Drn al-tüsi, Tajrld al-1 ' tigad, in 
Ibn al-Mutahhar al-ijilli, Kashf al-Murad fi Sharb Tajr~d 
al-I'tigad (Qumm. Maktabat ~l-Mu~tafawi, n.d.), p. 284. 

,AlI subsequent quotations from al-Tüsi's Tairrd al-I'tigad 
come from al-iji~li's edition. 

2s. V. Mir Ahmed Ali, THe Holy Qur'an, W~th English 
T~anslation of the Arabie Text and Commentary ac~rding ta 
the Version.of the Holy Ahlul-Bait (Karach11 Sterling ..... 
Printing & Publishing Company, Limited, 1964), p. 789. 
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Tusi, to show the immediate rel~tion of imamah t~ the bi~hah 
(Divine Mission). How~ver, ~e shall follow al-Tüsl's ar-
rangement when wé come ta diseuss them. ~ 

4The doctrine,that imamah i5 ~he continuation of the' 
Divine Mission is the essential difference from ,the s~r 

" . 
teachingi. This doctrine wi~l be discussed later on. Ae-

,,_ ' li 

cording ta the Sunni, the Divine Mission en.ds with th~ " 
Prophet MuQammad, peace be upon h~m. 

SIbn al-Mutahhar al-ijilli, Kashf al-Murad fi Sharb' 

Ta1rld 'al-1 'tigad (Qummt Mak1iabat al-Mu~tafawr, ,n. d.), .,' 
p. 278. 

6This idea is clearly indica~ed-in-S~ditionà. 
See for example the traditions nârrated by Abü Ja'far MtiQàmmad 
ibn Ya'qüb ibn ISQaq al-Kulayhi in his al-Usûl min al-Kafr, 
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Fakhr al·D1n al-Razt, Kitâb Mubassal Afkar al-Mutagaddim1n 
wa al-Muta'akhkhirin (Mi~rl Matba'ah al-I;iusaynlyah, n.d.), 
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ity on Twelver-Shi't theology, his explanations about the 
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of the Twelver-Sht't idea on ~he ln~umbency of imâmah. 

11MuQa~mad A~af al-M~sini, Sirat al-Hagg ft al­
Ma'ârif al-Islamtyah wa al-Usül âl-I'tigadtyah, Vol. II 
(N~jaf, ' Matba'at al-Nu'man, 1385 H.), p. 167. 
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.. 
16l~., p. 456.' 

1621n his Talrld al.I'tigad, a1-tüsl mentions six 
O~her qualifications ~or~e pr~phet, nam~ly (1) the perfec­
tion of intellect (kamâi a1-'ag1), (2) mental acuteness 
(al-dhakà'), . (3) sagacity (~l~iatan~h), (4) .sensibility 
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(guwwat al-ra'y), (5) being non-absent~minded (tadam al-sahw), 
and (6) being free from everything which could avert people 
from him.' See al-Iüsi, Ta1rld al-rttigad, p. 274. Mean­
while, al-ijillt·mentions another qualification, i.e. "that 
the prophet be the best (afdal) of the people of his, age." 
(al-ijilII, al-Babu Il-HadI tAshar, p. 60.) In this'~~ction, 
only impeccability will be dealt with, due to its i~portance 
from the Tweiver-Shi'i point of view. The Twelver-ShI'{ 
theology implies that the imam shares with the prophet, 
among other things, in these qualifications. ln the third 
chapter, we will briefly deal with impeccability and pre­
cedence (al-afdalIyah) as the qualifications of the imam. 

163Lane , An Arabic-English Lexicon, Part 5, p. 2067. 

164l!21.9.. 

l65Thanawi,.Kashshar, Vol. II, p. 1047. 

166" tI~ma," .Shorter Encyclopaedia of Islam, (Leiden 1 

E. J. Brill, and Lon~onl Luzac & Co., 1961), p. 178. 

167The.doctrine of the impeccability of the prophets 
was not fo~d in t~e early stage of Sunnr ~heology, as is 
pointed out by Donalds~n. He argues that the Qur'an itself 
doés notosupport this doctrine, and this is proyed by several 
verses ~ontairting 'statements regarding the sins of Adam,' 
MGsa, and Dawûd. Donaldson concludes that "... .t t is more 
probable that th~ teaching~of the sinlessne~soof the prophets 
in Islam owes bath its origin and its 'acquired importance to 
the ,development of the theology of the Shf 'ites •••• " 

o a 

(Donaldsonf Thè shi 'ite Religion, p. 334'.) The chapter which 
deals with the origin of this ,doctrine ls to be found on 
pp. 330-338. 
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168al_TuSI, Tairld al-I'tigad, p. 274. 

~ 169There are 50 man~ Qur'anic verses which tell us to 
do 50. See for example, Qur'an, III.31-3~. 

170 -See Qur'an, IX.61. 

l7lal_eil11, al-Babu Il-Hadi 'Ashar, pp. S8-59. 

l72Ibid., p. 58. 

l73Fakhr a1-Din a1-Razi, 'Ismat al-Anbiya' (ijim~, 
Süriyaa Maktabat al-Islamlyah, [1388 H.]), p. 3. 

174 - - '" -al-Tusi, Tair1d al-I'tigâd, p. 278. 

175 l U"ll'" a -..,..1 L, Kashf al-Murad, p. 278. 

176See p. 84 above, and p. 93 below. 

177IbP Babawayh al-Qumrni, A Shitite Creed, p. 92, n. 3. 
~ 

178 - 'r .. r ' al-KulaynL, al-KafL, Vol. l, p. 179. 

179Ibid., p. 168. 

180Ibid., p. 178. 

1 8 1.!J2!l. , , p. 224. ' 

182See Donaldson, The Sh1'ite Religion, p. 306. 

183AIi , The Holy Our'an, p. 87. ' .. ii Q , 

l84al_Ku1ayni, al-Kafr, Vol. l" p. 178. 

l85In a long tradition narrated by Ibn Babawayh al­
Qurnml, we are informed of the names of the awsiya J 'from Adam 
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down to the 1ast prophet, Muçammad, peaee be upon them aIl. 

(See Ibn Babawayh al-QummI, Ama11 aljSadüg (Najaf. 'Matba'ah 
a1-ijaydarlyah, 1389 H./1970 M.), pp. 360-361. 

186Ibn Babawayh al-QummI, A Shi'lte Creed, p. 92. 

187lliQ. 

188Ibid • 

l89al_Kulayni, al-Kafr, Vol, l, P.. 179. 

1905e~ ibid., p. 200, ~n which i~ 15 called 

"khaltfatuhü rt ardih" (His [God' s] vieegerent on His earth). 

1915ee Qur'an, XIII.7, and XXXV.24. 

192Abû Ja'far 15 the fifth Imam of the Twelver-Shi'ts, 
and i5 a150 known as Mul}.ammad al-Baqir., 

193 ,. 1 -fI p 91 al ... Kulayn~, a -Ka ,Vol, l, p. 1 '. 

194Abü Bakr al-Baqillani, al-Tarnhld fi al-Radd 'ala 
al-Mulhidat a1-Mu'attilah wa al-Rafidah wa al-Khawarij wa 
a1-Mu'tazllah, Qabatah , •• MaQffiüd MuQammad al-Khuçayri wa 
MuQammad 'Abd al-Hadi Abü Raydah (Qahiraha Dar al-Fikr a1-
'ArabI, 1366 H./1947 M.), pp. 185-186 • 

. 195Ib1.d., p. 186 • 
• 
196a1_~Ü5r, Tairid al-I'tigad, p. 284. 

197A1i , The Holy Our'an, p. 1567. 

198Ibid ., p. 1?68. ' 
, 

199AQffiad-MaQmüd ~ubQr, Nazariyat al-Imamah lada al-
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shi #ah al-Ithna 'Ashar1.yah (Mi~rl Dar al-Ma #arif, n.d.), 
p. 71. 

20lSee traditions concerning this peculiarities in 

al-Kulajn1., al-Kafi, Vol. l, pp. 228-229. 

202Ibid ., p. 192. 

203!E.!.!!. 

~04al-Kulayn1. na~rates a tradition on the authority 
of Abü Ja'far, peace be upon him, he (Abü Ja'far) saidl ' 
"No one can claim that he has the whole [knowledge of the] 
Qur'an, esoteric,as weIl as exoteric, except the awsiya' 
[the imams]." (Ibid., p. 228.) Another tradition narrated 
by al-Kulayn1. on this matter is on the authority of 'Abd 
al-ArIa he saidl "1 heard Abü 'Abd AII8.h, peace be upon 
him,saysl 'By Gad, verily 1 know the~[content of the] Book 
of God from its beginning to its end as if it is in my palm. 
In it [the Book of God] the news of heaven and the news of 
earth, the news of what had-happen and ,the news of what will 
happent Gad saysl "In it the explanation of everything.\"" 
(Ibid., p. 229.) ---

20SSee Qur'an, XVI.43. According to-S. V. Mir ~hmed 
Ali, the words "people of 'Zikr'" (ahl al-dhikr) refer ta 
the Ahl al-Bayt with whom the Holy Prophet le.ft the Qur'an. 
(See Ali, The Holy Qur'an, p. 854.) 

206See al-Kulayn1., al-Kafi, Vol. l, p. 210. 

207~., pp. 239-240. 

208Ibid., p. 240. 
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209Ibid., p. 255. 

210 . See ibid., p. 176. 

\...., 21lThe verse explains. Il 

••• none knoweth its (hidden) 
interpretation except God and those firmly rooted in know­
ledge." (Ali, The Holy Our'an, p. 247.) 

2l2al_Kulayni, al-Kafi, Vol. l, p. 213. In another 
tradition, Abü 'Abd Allah explains that "Those firm1y rooted 
in knowledge are Amir al-Mu'minin [lAli ibn Abr TalibJ and 
the imams after him. ft (Ibid.) 
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CHAPTER III 

THE QUALIFICATIONS AND DESIGNATION OF THE IMAM 

The qualifications and the metha~ of deslgnating the 

imam are among the cardinal issues of Twelver-Shi'I theology, 

-since both are integral parts 9f their doctrine of imamah. 

Having discussed the doctrine of the necessity of imamah, tt 

15 important to deal with these significant issues. In the 

previous chapter we saw the claim of the Twelver-ShI'is that 

imamah is the continuation of nubürah, on the grotmd that 

God will not leave the earth without a huiiah. In this re­

spect, the imam, after the death of the prophet, acts as 

guide for the people and as guardian of the revealed 1aw 

(sharI'ah), and as such he is the expression of Godls Grace 

(lutf) toward H~s servan~s. These facts are behind the 

TW:lver-Sht't claim that the-imam shares certain functions 

with the prophe~. The prophet, as the bearer of the Divine 
~ 

Mission, according ta them, must be impeccable (ma-'SÛIn), 

free from any kind of sin and diSobedience, and must be thé 

best among the people. l There is no daubt, that the prophet, 

being the divine messenger, is divinely appointed. It'is 

only 10gica1, from the Twelver-Sht!I point of view, that the 

imam should share such qualities wi~h the prophet. Being 

127 
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the vicegerent of the prophet, the imam must also be impec­

cable, and be the best among the people. As the divine 

buijah on earth, the imam must then be divinely appointed. 

The qualifications and the method of desLgnating of 
o 

the imam are both compl icated subjects in relation to t'he 

office of imamah after the Prophet MuQammad, peace De upon 

him, sinee they .involve politieal issue coneerning the status 

of the first three caliphs, Abü Bakr, 'Umar, and 'Ut~an. 

The present study is not intended to go into detail in these 

matters, and therefore we will deal with them in a very 

brief manner. 

A. The Qualifications of the imam -

1. 

In al-lüsi's Tajrid al-I'tigad, two thin&s are stréssed 

as necessary qualifications of the imam, namely. 

1. 

1. Impeccability (al-'ismah), -and 

2. Precedence (al-afdalIyah). 

Impeccability (al-'ismah). 
; 

. . 
The arguments propounded by Twelv.~~Sqr'r theologians , 

'\--,;_-..-
to s~pport their doctrine of the hecessity.~.~~, ima~~, as we 

have seen in the latter part of Ch,flPter II, 1.fuply the 
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, 
similarity of the nature of the missions of nubù'ah and those­

of imamah. Therefore, everything related to the prophet ., 

--except the "prophetie" revelation--is also related ta the 

imam. According ta the Twelver-Shi'is, the nature of the 

prophets' mission necessitates that he should possess a very 

special qualification, namely impeccability (al-'ismah). The 

above-mentioned implication suggests that the imam should 

also be impeccable" sinee he is to continue the miss~ç:m of .. 
the prophet. 

The doctrine of the impeccability of the imam i5 one 
C~I 

of the cardinal dogmas of the Twelver-Shl'is. 2 Thistimpec-

cability is the same in nature as the impeccability which is 

attributed to the prophet. In our discussion of the impee­

cability of. the prophet, the definition of 'ismah qas been 

given. However, ·it is important to note that thl.s 'ïsmah is 

a lutf given by Gad to those whom He has designated ta carry 

out .His shari'ah, namely the prophets and . - 3 Being the lmams. 
\ 

imams ~ gi ven lutf, therefo,re, the prophets and still poten-

tially'able, and have the power, to commit sin or disobedience. 

Nev€rtheles5, being guided by this lutf, they have willed not 
, ' , • 1 " 

1 

to disobey God or to p~Fform wh?t i5 evil in the eye.of the . , 
shar'. Hence, the prophet5 anQ the imams are entitled ta 

reward in spitè a~ their impecCabl1ity.4 

In Chapter II, we already explained the reason given 

o 

• 
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by al-Iüsi to back up his argument for the impedcability of 

the prophet. As for the imams--they being the successors of 

the prophét--al-l'üsi a1so asserts the necessity of their im­

peccability.5 ~To support hi~ assertion, al-Tüsi gives five 

reasons as ta why impeccability is necessary to the imams. 
t " 

He says 1 

The impossibility of infinite regreesion (al-tasalsul) 

makes the impeccability of the imam necessary; and 

because he [the imam] is the guardian of the shari 'ah; 

and because in case' he sins, he should necessarily be 

suspected, and as such the command ta obey him will be 

invalict; and because the objective of his designation 

would be nullified [if he sins); and because of his 

being less in rank than the lowest rung of the people 

[if he is not impecc~eJ. 7 

, "'t!\ 
The first of thes~ reasons is the impossibility 

of infinite regress .... (a1-tasa1sul). On~ of the many duties 

of the imam is to maintain justice ,among the VIe, by pre-

venting oppression. If he is sinfu1, he ,will not be able to / 

do justice; and in this case he is in need of another ~ 

who would restrain him from his error. Suppose the second 

imam a1so is not impeccable, there would be need of a third 

imam, and sa on. THis would lead to an infi~i te regression,,­

demanding an unlimited number of imams., which is impossible. 

So, it is obvious that the imam must be impeccable in regard 

to any kiJ:ld of sin. 8 
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The second reason is that the imam is the guardian . --
of the revea1ed law (shari'ah). According to the Twelver­

shi çis, the imam is the only guardian of the law aftel;" the 

death of the Prophet MUQammad, peace be upon him. The 

Twelver-ShI Ils recognize only the Qur'an and the prophetie 

traditions as sources of law. According to them, the ordi-

nances and princip1es contained in these sources are too 

general (mu jmal), 9 artd need to be interpreted in detail 1n. 

order to accomodate the relevant ordtnances to every aspet 

of the community' s life at aIl times. The Twelver-ShI rIs did 

not relyon the consensus of community (al-i1ma Ç
) ta give 

this interpretation, on the grounds that laymen are not im­

peccable. They a1so rejected the reliability of anàlogy 

(al_qiyas).lO The only authority to provide a true inter­

pretation of the Qur'an and prophetie traditons i8 the imam. 

If he also ia not impeccable; then no one can inform us 0:( 

what God meant Ln His revela tion, which ls contradictory to 

- Il the purpose of taklif. To fulfi11 this responsibility, 

. therefore, the imam must he impeccable. 

The third. reason i s that if the ~mâJn commi ts sin 

or disobedlence, people would disapprove of him, and he wou1d 

lose his respect· in t~eir e~es, which is contradictory .to the 

command of God in the Qur'an (IV. 59) to obey Him~ His messen-
... 

ger and. those vested with. aothority, i.e. the imam. If the 
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imam is sinful, how could i t be that God ordered us to obey 

a person who LS a sinner? Therefore, the imam must be 

ma"süm in order that he will be approved and respected in 

accordance with the command of God. 

It LS worthnoting here that concerning obedience 

to those vested with authority, we find several SunnI tradi­

tions which imply total obedience to the amlr (khalifah, 

imam) without any reservation: One of these is a tradition 

narrated by Muslim in which he relates that the Prophét, 

peace be upon him, said 1 

He who obeys me has veri1y obeyed God, and he who dis­

obeys me has verily disobeyed Gad., And" he who 

obeys the amlr has verily obeyed me, and he who 

disobeys -the amIr , ha~ veriIy diSob~yed me. 12 

Though ~rt another place in Muslim' s Sabib we find a tradi­

tion wllich commands every believer te obey the amrr as long 

oas fie orders, nothing unlawful, yet Muslim aiso narrates sev­

eral ,traditions which emphasize tha& even an unjust 'arnir 
o 

(~nd hence he who i8 not impeccable) must be obeyed. Muslim 

relates that the Prophet answered fi ques tion about the un­

just amirs by saying "Hear and obey [to those amirs, even if 

th,ey are unjustJ. Verily for them ls what they are respon­

sible for, and for you what you are responsible for." 13 ' 

The fourth reason given by al-Tüs! }.S that it would 

• 
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be contradictory ta the purpose of the imam's designation 

if he were not impeccable. We mentioned earlier that the 

purpose of the designation of the imam is ta create'a guide 

to be followed by people in observing God's co~mandments. 

If the imam is sinful, there is no obligation on the people 

to follow him, which contradicts rhe purpose of his desig-

nation. 

The fifth reason is that if the imam cornrnits sin, 

his status would be lower than that of ordinary people, 

whereas it is a prerequisite ~hat the imâm shou1d be the 

best from among the people in every respect. Besides, 

••• the imam is more cognizant of the evi1ness of dis­
obedience and of the goodness of obedience; therefore 
the [occurrence) of disobedience and the negligence 
of obedience by him.is fouler than disobedience ••• 
[done] by the l 'aymen, because the one who is êogni­
zant [and then] neg1ects, is worse than those who 
are ignorant. 14 

These five reasons are the rational arguments ad­

vocated by the Twe1ver-Shi 'Is. As for the traditionalo ar .. , ~ 
,. 

gument (dal!! nagI!), we find that lt 18 not total1y wi.tho~t 
, 

foundation. There i8 one verse in the Qur'an (11.124) w~ich 

is frequently cited by the Twe1ver-Shi'is to support their -

notion of imamah, . incIuding their insistence on the necessity 

of the impeccabi1 i ty of the imam. This verse is a dialogue 

" 
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between God and Ibrahim concerning the design~tion of the 

latter as an imam. The verse readsi 

And remember'when his Lord tried Ibrahim with certain 
words then he ful lled themJ lIe I:God) said, "Verily 
l make thee Imam for mankindl" (Abraham) said • 
• , And of my offspring1" He said l "My covenant 
reacheth not the unjust."15 

As is clear from this verse, IbrahIm requests that his off­

!~pring be designated also as im~m. To this request, God re't-

plies l "My covenant reacheth not the tmjust." Interpreting 

this reply, the Twelver-Shi>rs explain that God' s covenant, 

i.e. the imamah, would not be given to the unjust, the evil­

doèrs (al-zalimüo), which inc~udes those who are nct immune 
~ ., 

to s1n. 16 To be an imam, therefore, one should be' impeccable 

(ma' SÜJn).~ 

Among the Sunnis, the doctrine'of ,1mpeccability 

of the imam i8 not accepted, and ~heir scbolars attack the 

T~el~er-ShI'Is' arguments. lbn Taymryah (661-728 H.), for 
• '1 

example, refutes the argument that if the imam is not immune 

"1:0 sin., he is surely in need df another imam 'who is impec­

cable, thich wou1d _ cause an inf.inite' regression (tasalsul). 

Ta this arguwent, Ibn Taymiya~ ~esponds wit~ a questions 

Why is it not possible that if the imam errs, there 
ia sorneone in the communi ty who remi,nds him of th'e 

" 



1) _-

~I , 

f; 

o 

135 

error, sa that the unanimity of the whole [communityJ 
ta err does not happen; yet if sO,me of the corqmuni ty 
err, the imam or 'his agent or another [persan] reminds 
him, and likewise if the imâm or _~is agent errs the 
other persan reminds h1ml and thus impeccabi1ity is 
established by the totality [of the cornrnunityJ, not 
by individuals. 17 

Furthermore, he stresses that 

••• [eventhough] every one of the narrators of a. suc­
cessive tradition (khabar mutawat1r) 1s liab1e ta err, 
and even if it is po~sible that he intended to 
yet, it is impossible among the totality (al-ma 
[of tne narrators ta do 80:1.18 '" ;' 

• j 

On the basis of this reason, Ibn Taymf.yah cri ticlzes the 

Twelver-ShI '1s who emphasize the J .. mpeccabili .. ~f a certain . : " / 

individual rather than that ~ tlle totality of the Muslim 

community: He proposes that " ••• the esta~lisliment of im .. 

peccabi l i ty" upon the total i ty of the group wl:1o are in agree-
- 0 19 

ment<" if! ' more appropriate than that of an indlvidual. " 

'The second po~nt which is criticized by 'Ibn Tayrn1yah 

is the Twelver-Sht 'r emphasis that the imam la the guardian ft" 

of the shari'ah. He sayss 
~' 

lt is not necessqry .that the imam should be the guard­
tan of the law; inst:ead, the commtmity Sh.oùld be the 
guatdian of the law ••• [sinee] it is better ~f the "\ 
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shari 'ah ls conveyed by the members of the successive 
chain (ahi al/-tawatur) rather than by an individual 
[il e. the imam]. 20 , 

According to him, the companions had understood the teachings 
/ 

of Islam, and in turn they propagated it~ thus, the impec­

cability should be attributed to each group who made the 

attempt to preserve and propagate it. 21 

Long before Ibn Tayrnlyah, al-Baqillanl (d. 403 H.) 

made a syatematic criticism of this issue. He maintains that 

it is not necessary for the imam to be impeccable, because 

his Qffice does not require such a qualification. He saysa 

The imam ls installed to implement the. 9rdinances and 
regulations and matters which the prophet, peace be 
upon him, had set, and which the ummah' had known 
beforehand. In aIl matters he deals with, [the imam) 

" -
is a deputy of the ummah; and the ummah, from behind 
him ls to continuously stralghten, remind, / advise, 
an~ punish, dispose and replace him in casè nè la 
found gullty. With aIl this, neither he needa to be 
impeccable, nor his emir or his judge. 22 

It is clear from this quotation th~t the dut y of ~he imam, 

from the sunnI point of view, is only to enforce the law 

(sharI~ah) ~hiêh h~s been establlshed befora him by, the 

prophet and to which the imam himsel~ is subj~ct. Moreover, 

the sharI'ah ia already known to the ummah, and therefQre, 
, ~., \ 

thère is no need for an impeccable imam to guar~ lt. 

1 
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; 2. Precedence (al-af~alIyah) 

"al-lüs1. states that "The evil of giving precedence 

to the unfreferred [person] is known, and there is no pref­

erence among the equa~s ... 23 

From this statement we learn that the ~welver­

shi'is are of the opinion that the imam should be the best 
• 

among the people of his age, because "he takes precedence 

over (muqaddam) aIl. •• 24 Comment.ing on al-l'üsi' s statement, 

al-ijilli. explains that Itif the imam were equal to his people, 

it would be impossible to give preference to him over others . 
, 25 

on the [matter of] imamah. '1 If, for any reason, the imam,. 

who should take precedence over (mugaddam) his people, is 

lower in rank than the lowest rung of them, he is then tm­

preferred (mafdül). Giving precedence ~o th~ unpreferred is 

rationally evil (gabIh), and it not only contradicts the 

principle tlhat God do es not perform evil,/26 but also the 

Qur'anic verse (X.35) which readsc 

Is' then He Who guideth ~to truth tnore worthy to 

be fo1lowed or he who himself, go eth ,not aright ' 

unless he is guided? What "then hath bef~llen 

you? How (i11) ye judge1 27 ' 

Therefore, the imain should l;>e the best Il in' the matter of 

know1edge, religion, generosity, bra~~ry, and aIl kind of 

moral and physica1 excellences. 1I28 

) 
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The sunnI scholars do not totally reject the 

principle of precedence (al-afdaIIyah), yet they disagree 

with the Twelver-Sht'Is on its absoluteness as a qualifi­

cation for the imam. The Sunnis a~gue that the principle 

of precedence i9 necessary on condition that "there is no 
1 

obstacle which [could] 'prevent the designation of the pre-

~ferred lme (al ... afdal) [to be in:talled as imam] ••• ,,27 which 
">,. 

mplies that the unpreferred one (al-mafdul) can a1so be de-

signated as imam if circumstances necessitate. One of these 

circumstances LS to prevent dissention and agitation. In 

this respect, al-Baqillani explainsl 

~ --The purpose of designating the imam is that (he couldJ 
dispel the enemy, protect the territory, remedy the 
shortcomings, enforce the divine ordinance and extract 
the laws. If it is feared that agitation, depravity, 
struggle, disobedience, battle, or h~ndrance of stat­
utes and laws [could happen], an~ that the Muslims' 
enemy strive to terrorize and to disregard them if 
the preferred one (al-afdal) among them were desig­
nated [as the imam), then this [fearJ ~s an obvious' 
excuse to relinquish the afdal one to the mafdül. 30 

In his refutation of the Twelver-Shl'i principle 

of precedence (aI-afdalIyah), Ibn TaymIyah criticizes the 

use of the above-rnentioned Qur'anic verse (X.35) by the 

Twelver-Sh{t{s, holding that th~re 15 no evidence in thts, 

verse which support~ the principle of precedence. Th~ reasorl' 
.) 

1 
'1 
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~ 
is that God' s saying "He Who guidéth untd trutlt1

' is } applied 

'only ta Gqd, whereas His saying "he who himsel~ goeth not 

aright unless he is guided" is a~ charac·teristic of crea-
31 tures. The Twelver-Shi'is, on the other hand, use the 

former phrase to indicate the preferred one (al-afdal) and 

the latter for the unpreferred (al-mafdül). 
-~ 

The dispute between the Twe1ver-ShI'Is and the 

Sunnis on the principle of precedence actually lad to a more 

bitter discus~ion on another issue, namely the comparison 
) 

(al-mufâdalah) among the companions of the Prophet. Perhaps 

the Twelver-Shltls were the first ta raise this issue by 

maki~g, 'Ali the best of aIl companion~. 32 In his .. Tairld a1-

l'ti6ad, al-~üsr carefu11y desèribes in detail the reasdhs 

for the precedence (afdalIyah) of 'AlI over the oth~ com~ 
33 panions. By giving ,such a Precedence to tAl~, the Twel~r-

shI'ls imply that the true imam (caliph:) after the Prophet . 

MuQarnrnad, peace be upon him, is 'AlI. 

It is not our intention to discu~s ' this issue here, 

because it would leaq us to a discussion of the legitimacy 

of' the first three caliphs bafore 'AlI from the Twelver­

Shr~ts' point of view. 'This problem is far-reaching, and 
. ( 

it should be treated carefully with intensive preparation ,.. 
> 

and reaearch. )Therefore, we confine ourselves to this brief 

reference. 
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B. The Designation of the imam 

The second issue which is closely related to the 

doctrine of the necessity of imamah i5 th~ question of the 

method whereby the imam is appointed. Like the issue of the 

qualifications of the imam, this one also led to controversy 

among Muslim theologians. In general, they proposed two 

different methods of appointmentt (1) electioh (al-ikhtiyar), 

and (2) specification (al-nass). The f~rst method is sug­

gested by the majority of Muslim theologians, whiLe the 

second is held essentlally by the Twel ver-Shi frs. There are 

also several other methods proposed by different groups. 

Among the Zay~rtes" the ~ and self-appointment" (al-daÇwah 

ila nafsih) are the prevailing method, whereas the support~rs 

of the Abbasids recognized the method of ~ and inheri­

tance (mtrâth).34 

It i~ a dogma of the Twelver-Shifis that "the imam 

should be speclfied (mansû§) either b~ God or by His pr~phet. 

Thus, they did not recognize election as an app~opriaté ... 
me'\:hod for this purpose.,' In his Tairid al-I ftigad, al-tusr 

" ' _ • 4 .1 35 
gives ~wo reasons why ~e imam must be spe~if~d. The 

firet ,re~son 1a "the d~ctrine ,?f impeccability of the imâm. 

This impeccability is a,pe~sonal matter whose pos~essor 1s 

unknown to' human being. Gad ia the only one with kno"{leqge 

• 

) 
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of who possesses it, because He Hims,elf gave it to the pos .. 

" sessor as a lutf. Theré is no way for us to know who is iŒ-

peccable un1ess'God makes it known to us. Acco+ding to 

Miqdad Fa4il al-ijilli, this is done in two ways. (1) by in-

forming the prophet who,. in turn, informs us about the impec-
1 

cabi1ity of the imam, and appoints him to the office of . 

imamahr (2) by the occurrence' of miracles (mu"jizat) as a 
- 36 proof on the part of those who claim the irnarnah. Since 

1 impeccability is a hidden matter, --the imam must be desig .. , 

nated by the specificati~n of Him who knows the invisible 

things, or by those to whom He made it known, i.e. the 

prophets. 

The second reason Siven by al-TuBI is the conduct 
'1 

, 
of the Prophet MUl}ammad, peace be upon hi~. It is known that 

he gives guidance and provides information on aIl aspects of 
\ 

human life, eVen trivial matters such as manners in the wash­

room. If the conduct of the Prophef is like this, it is' in­

conceivable that he should have igrtored the most important 
• 

thing for the future of his ummah, narnely the' specification 
1 

of the imam who will succeed him. Besides, it ia a fact - , 

that whenever the Prophet planned to be out of town for a 
, , 

'while, he always specified someon~ who would deputize for 

-him during his absence. On the basis of th~se(facts, al-ij1111 

argues. 

" 
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He whose eharaeter ls [likeJ this, how eould he be 

~narged with the negligence of his eommunity and 

its Iack of guidance [by him) in the most important, 

exalted a~d fundamental things [name1y the specifi­

cation of an imam) from whieh his umm,ah is benefi ting t> 

most and which they need most, sinee he (the imam] 

is assigned the running of their affairs aftèr him 
[~he prophetJ?37 

( 

50, al-ijilli eone1udesi "It is neeessary from his [the!, 

Prophet' sJ conduet that" he sh~uld desj.gnate an imàm after 
, 38 

hlm, and specify him and proclalm him." "" 

These two are the common reasorts gi ven by the 

'!welver ... Shf Ifs to support their dogma, the first ls rational, 

while the second i5 historieal. However, a traditional rea­

son (daIi! naqlr) is al~o given in sorne sh{'i w.ritings. 

Quoting sorne Shr'{ autho~ities, AQffiad , MaQffiüd ~ubQr elaborates 

sorne Qur'anic verses ta support the Tweiver-Shi I{ concept. 

One of the most impressive of these verses ls God 1 s saying 

in the ,Q~Jan (XXVIII. 68) 1 "An~ 'thy Lord createt:h whatever 
.' -

He willeth ~andt (aIso) chooseth too, it is not theirs to 

choose. ,,39 $ubQf explains that the denial, of human choiJ).;e 
, 

ls iB generai terms, unless lt ia specified by a particula~ 

thing. 
, . 

Therefore, he, says, 

~ 

The meaning 'of this verse ia that a human l?eing. dÇ>es not 

have any right to choose in a matteI: ' whleh falis ' tmdèr' . 
. " , ..... 

.. ....... . ... - .. 
~, JJ I 
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(.. 

God's ]urisdiction and authàrity. Therefore t He is the 
anly one who cgoosel whomever He wishes for prophecy 
and imamah [office] ~ 40 -,. 

Another verse elaborated, by ~ubQr i5 God's proclamatton in 

thè Qur'an (II.124) l "'Verily l make thee Imam for rnankind l' 

(Abraham) said l'And of my offspring1' ~ He said l 'My cove-
. ,41 <.-

nant reacheth not the unjust. • If From these verses the 

Twe1ver-Sht ' is extract that imamah is a mat~r of God's 
) . 

covenant, indicated by His saying "My cavene'nt" ~ in which a 

human bein~ does not have any 'right. The only right to 

choose the imam belongs 't9 God alone, which i9 indicated by 

His,~ay~ng that He made (designated and specified) Ibrahim 

as imam for mankind. 42 ~hough the verse refers ta IbrahIm, 

yet forf~he Twelver-Shrl~S the.~ct ~f specification did not 

apply particularly to Ibra~im, but ta the imams in general, 

because the imamah was not \:.onii~ed to IbrahIm alone. 
,~ . " 

Eva~uating the attempts of the Tweiver-Shitis to 

support their doctrine Dy (orwarding several kind of argu­

ments, one can observe that the main reason behind this at­

tempt 15 ta p~ovide solid grotmd for their, insistence on the -

specifLcàtion of ~Alr tq·the office of imamah by. the Prophet 

MuQammad hims~lf. They.base their insistence on'at least 

three' differènt' 'traditions 1 

(1)' The,tradition in whicn the ~r.~phet declares th~t 

t~lr'{~ his brother, his wasl, his khalrf~ after him arid 

" , 
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the ga.Qt of his dln (religion).43 

(2) The tradition in which the Prophet addresses the 

peoplé and proclaims that whoever recognizes him as his mawla 

will know that 'Ali is his mawla. 44 

(3) The tradition ~ which the Prophet explains the po­

sitioff of tAlr with regard to his own position. It is re-
/ - - 45 lated that he says that tAli is to him like Harün to Musa. 

The Sunnis oppose the Twelver-Shr~is in the matter 

of the method of designating the imam. Although the sunnis 

are of the opinion tc.hat the conunun~ty~ recognizes specifica­

tion (al-nase) and election (al-ikhtiyar) as the methods for 

designating an imam, yet they ar$ue that specification is 

groundless (b~til), and that election is the only valid 

method. 46 The groundlessness of al-nass is based on the fact 

~hat the Prophet MuQammad, peace be upon him, never explic­

it1y specified anyone--in the presence of his companions--

- ( - ) 47 to be his khalifah successor [~:] • 

The Sunnrs refutàtion of the Twelver-ShI'I doctrine 

on specification is, in fact, a refutation of the Twelver-
1 

ShI~t insistence upon the specification of tAli by the Proph- ; 
-------~~ 

et MuQammad. In his al-Tarnhrd, al-Baqillant gives his inter- J 

pr~tation of 'the above-mentioned"tradi tians used by 'Çhe 1 

Twelver-Shitis, and in doing,so, h~ rebutts their arguments. 

Ta the first tradition, al-Baqillanr. replies that by 
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mentioning 'AIr as his brother, the Prophet 'wanted only to 

eulogize him; and by mentioning that 'Ali is his khairfah 

after him, he referred only to bis deputizing him in the af­

fairs of his farnily, 1. e. Fatimah and her children when the 

Prophet was out of town.'48 Concerning the word gdy dyn, the 

Twelver-Shi 'Is read ,it gadi dlnr49 whi~h means the "magis-

' trate of my "'religion, If while al-BaqiÎlan1 reads it 98d1 dayni 

which means "the discharge of my debt." 50 The two readings 

speak clearly about their differences. As ~ conclusion to 

his criticism of this tradition, al-Baqillani saysi 

This ls neither an assignment [for 'Ali] in the matter 

of imamah, nor a specification of his authority, even 

though this reference indicates 'AlI's prominence, his 

significant position in regard to the Prophet's, and 

hi's [the Prophet' sl trust in him. 5l 

As fo~ the second tradition, al-Baqill~nI assumes, 

after elaborating the different meanings of word mawla, that . 
mat the Prophet meant by his sayingl "Whoever [recognizesJ 

\ -
me as his mawla, will know that 'Ali is his rnawla" might be 

one of two possibilitiesl (1) He might have meant that 

Whoever [recognizeslme as protector ' of hi~ religion and 

his supporter by my e~oteric and my eso~eric aspects 

and my soul and my body, then (he" ,will rec~8nizel '.!All 

as hi'S protector in the" sarne ,way. 52 

(2) He might ~ave meant' that "Whoever [recognizes'J me as his 
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beloved one and his ~ctor in every respect, then 'AIr is 

his protector.,,53 In his conclusion, al-Baqillani argues 

that if this tradition were meant as the specificat~on of 

'AIr, the Prophet would not have used thi8 confusing phrase. 

Instead, he would have said l "This is your imam after me, 

obedience to whorn 18 obligatory, tl;lerefore listen to him and 

obey. ,,54 

As for the third t:raditio~t al-Baqillani argues that 

it is not a specification of 'Ali, sinee the Prophet uttered 

this saying on his way to the TabUk raid. Before his depar­

ture he deputized 'Ali in Madtnah to look after his family. 

The hypocrites in Madinah interpreted the Prophet's leaving 

tAli behind as a sign of t~e Prophet's hatred for him. rAIr 

then caught up with the Prophet and asked if the Prophet in-, 
.tended to le€ivé him wi th those akhlaf (those who were not 

will,i~g to go with the Prophet). To this question, the 

Prophet answered l "Are not you s~tisfied that your position 

to me tB Iike the position of HàrÜn to MÜ,sa •• ~ '1,,55 

The rebuttals of al-Bâqi,llant are the position 

held by tbe sunnIs to support their clai,m for the invalidity 

of al~nass and the validity of al-ikhtiyâr. However, $ubQr 

summarizes Twelver-ShI'{ cr1t~c1sm of the sunnI~ by saying 

that in defending the principle of ikhtixar, the Stmnis are 

not united, because~they differ in the ,method of election, 

\ 
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whether or not it 1s by ~jmat or by ahl a1-ball-wa al.tagd, 

as well as on many other issues pe:rtàining to election. 5,6 

As we noted in the beginning of this chapter, thé 

discussion of the qualifications and the method bf desig­

nating the imam are both comp~icated ~ubjects. The exposi­

tion of the Twelver-Shi'r arguments, as weIl as those of the 
} 

Sunnis, is an indication of this complexity. Since the ob-
~ 

jec'Çive of this study is 00nly to expose sorne aspects, of the 
, 

doctrine of the necessity of i~mah, what we have discusséd 

in these pages is sufficient for our purpose • 
... 

_/ 

, , 

" 
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,NOTES TO CHAPTER III 

1 ' 
Ibn al-Mutahhar al-ijilli, al-Babu 't-Bad! 'Ashar, 

With Commentary by MLqdad-i-Fa4i1 a1-ijilli, translated from 
the Arabie by William MeEl~ee Miller (London. The Royal 
Asiatt.e Society of Great Britain and Ireland, 1958), p. 69. . 

2A detail~d explanation of. the origi~ and development 
of this doctrine is given in Dwigbt M. Donaldson, The Shi'ite 
Religion (I,.ondon. Luzac ~oCompany, 1933), pp. 330 ... 338. 

3 - - - T See al-ijilli, al-Babu 'l-Hadl 'Ashar, .p. 58. 
!;) 

4Cf• AQrnad Maqmüd $uboi, Nazariyàt a1-Imamah 1ada' 
a1-Shl'ah al-Ithna 'ASharry~ (Q~hirahl Dar a1-Ma'arif, 
1969), p. 110. See also Don~ldson, The shi "ite Religion, j 

pp. 324-325. 

5AcCording ta al-J:;Jilli, ;,the on1y part~es who insist 
on the necessity of the impeccability of the imam are the 
Twelver-Shr'is and Isma'il{s. ~~ rest of the Muslim theolo-

.. '\" '(, 

gians do riot consider impeccability as a necessity for the 

imame. See Ipn al-Mut~ar al-iji1lI, Kashf a1-Murad,fi 
Sharh Tairid al-I'tigad (Qumm. Maktabat al-Mu~tafawr, n,d.), 

• v 

p. 286. 

6Donaldson quotes nine proofs of the sinle$sness of' 
the imam according to al-Majlisi. See DQTlaldson, The"Shi 'ite ~ 

1 

Religion, p. 321. 

8 ' ' 'Il Cf. a1~ijillr, al-Babu 'l-Sadi 'Ashar, pp. 64-65. 
'\ 

In his eo~entary to a1-t~sr, al-iji,lli explains "this' reason 

j 
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using a different argument. He,says that "the prerequisite 
of the necessity of the designation of the imam is the e1i­
gibility of the subjects ta fault. If this prerequisite i~ 
applicable slso ta the imam, then it is peeessary that he 
needs another imam, and [this state will produce an] 'infinite 
rOegress." (See a1-1;Ii111., Kashf al-Murâd,' p. 284.) 

9See a1-1;I11l1, Kashf al-Murad, p. 284. 

10~. In his eommentary ta al-Bab ai-Hadi 'Ashar, 

Miqdad F8Qi: al-iji:li eXP1ains,th: reasons w~y the Qur'~~~ 
the praphet~e trad~tions, the ~jma', ~he giyas, the badith 
abad qr the istishab could not be re1ied upon to be the 
guardians, of the sharI'ah. (See al-1;IillI, a1-Babu '1-Had1 
'Ashar, p. ç6. 

11al-6i11I, Kashf al-Murad, p. '284. 

12Abü al-ijusayn Muslim, SahIh Mus1im, waqaf ~a1a 
taJ:}.qIq nu~üfJih ••• MuQ.ammad Fu'.ad 'Abd al-BaqI, -V01.

1

• III 
([Qabirah]1 Dar Iijy.a' a1-Kutub al-'Arablyah t 1375.H./ 
1955 M.), p. 1466. '. fi 

13Se~ iQ!&., pp. 1474-1475. 

. . . 

I4MuJ:}.ammad al-MahdI a1-1;Iusayn{ al-Shlrazi. al-Oaw1 
al-SadId ft ~harb 'al-Taïrid (Karbila J

, a1-A'laml, 1381'H./ 
1961 M.), p. 348. 

l5S• V~ Mir Ahm~d Ali,' The Holy Qur'an, Wïth Eng1ish 
Translation of the Arabie Text and Commentary aceording to 
the Version of' the Holy Ah1uI.Bait (Kara~hil Sterling 
Printing & Publi~hing COÙlI?B.I\y, Li1l\ited~ 1964), p. 87. 

, 

~6a1 .. ijillI, al-Babu, "l~Hàdr 'Ashar, p. 68. See also, 
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$ubQi, Nazarlyat al-Imamah, p. 129 ff. in whtch he quotes 
"' several Qur'anic verses with the explanation of their con-

tents in s!-lpport of the issue unde,r discussion. In his 
commerttary to the Qur'an, S. V. Mir Ahmed Ali elaborates 
the meaning and connotation of the word "zulm" found in the 

above-mentioned verse. He says that "the greatest 'zulm~ 
or injustice in the words of the aoly Qur'an is 'shirk' i.e. 
idolatry." His i~terpretation implies that the only person 
s~itable for the.of~~ce of irnamah after the Prophet MuQammad 
is 'AIr, on the ground that "besides the Holy Prophet 
MuQarnrnad there was none in the Is1amic world ,during the 
Prophetls time who at any tirne had not been an idola~or, 
save Ali." (See Ali, The Holy Our' an, p. 150.) 

17Ibn Taymtyah, Minha1 al-Sunnah al-Nabawtyah fi 
Nagd Kalarn al~Shr'ah wa al-Oadariyah, Vol. III (Mi~rl 
Matba'ah al-Kubra al-Arnrriyah, 1322 H.), p. 255. 

18Ibid• 

19 , Ibid.~ -. 
20~.; pp. 415-416. 

21Ibid• t p. 316. 

22a1'~B~qillanr., a1-Tarnhid , fI al-Radd 'ala al-Mulhidat 
al-mu'attilah wa al'-Rafidah wa a1-Î<hawari 1 wa al-Mu'tazilah, 
Qaba~ah .ro ~d MtiQammad al-KhuQayrl wa MuQammad 'Abd al­

' Hadl Abü Raydah (Qahirahl Dar al-Fikr al-ArabI, ~366 H.I 
1947 M.), p. 184. ' 

23NaQir ~l-Din al-tüsi,' Talrid al-I'tigad, in Ibn al-
, 1 

Mutahhar al-ij}l~rt Kashf al-Murad ft Sharb Ta1rtd al-I'tigad, 
(Qumm, Maktabat - al-Mu~tafawr, n.d.), p. 288. 
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24a1 _iji11I, a1-Babu 'l-Jjadt 'Ashar, p. 69. 
'""' 

25a1 _iji1II, Kashf al-Murad, p. 288. 

26This prineiple advocates that God's Justice neees­
sitates the absence.of Evil from His deeds, which irnplies 
that He always chose what is the best (a1-as1ab) for His ser­
vant. (See ibid., pp. 271-272; and Ibn al-Mutahhar al-iji11I, 
Ànwar al-Mal~ rI Sharb al-Yagùt, bl-ta~QIQ ~ •• MuQammad 
Najmi-Zanjant (Iptisharât-i.Dânispg8h-i Tihran, 543; Tihranl 
Danishgah-i Tihran, 1338 H.), pp. 1~6-158 on al-aslan.) 
Designating ~e unprefe~red (al-rnaf9ül) to be the ~ while 
the preferred one (al-afdal) exists is contrary ta this prin­
ciplet 

27A1i , The Holy Our'an, p. 711. 

, 28a1 _ijillI, Kashf al-Murad, p .. 288. 

29al-Baqi1Ià~{, al-Tarnhid, P', 183. On the sarne page 
he even quotes several prophetie trad~tions ta suFPort this 
opinion. 

... 
J01bid., p. 184~ 

3lSee Ibn Iaymtyah, MinhB.1 al-Sunnab, Vol. III, p. 277. 
32 _ _ ' _ 0 

See $ubOi, Nazariyat al-Imamah, p. 160. 

33al-lüsi, Tairld al-I'tigad, pp. 300~314. 

34See àl-~il1r. Kashf al-Murad, p', 288. 

35~1_tüst, Tajr{d al-I'tigad, p. 28~. 

36See al-ijillr, al-~abU tl-BadI 'Ashar~ p. 69. The 
Twelver-Sh{'{s' believe that sorne of the imams performed 
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miracles after !heir claim to the office of imamah, as it 
occurred at the hands of Zayn al-'~bidrn for example. See 
al-ijillI, Anwar al-Malaküt, p. 208. 

.... 

37al-Stlll, Kashf ai-Murad, p. 288. 

38!!ù..ç!. 

39Al~, The Holy Our'an, p. 1179. 

40~ubbr, Na~iyat al-Imamah, p. 79. 

41Ali , The Holy Our'an, p. 87. 

42See ~ubQr, Nazarlyat al-Imamah" p. 81. 

43This tradition is quoted by al-ijill! in his Kashf 
al-Murad, p~ 289, without giving the chain of its sanad. 

44This address was·delivered by the Prophet MuQamm,ad 
in Ghadir Khwnrn. T-o locate the text of the tradition in 'the 
SunnI collections, see A. J. Wensinck, A Handbook of Early' , 
Muhammadan Tradit1:on (Leiden 1 E, J. Bril1, 1960), p. 15. 
In the shI çI. cQllect~ons this tradition is' tO be found for , 

example in Ibn Bâbawayh al-Q'ummf, Ma /a~I al-Akhbâr (Tihrari 1 

Maktabat al-~adüq, and Qumml Mu'ass8sah Dar al-',Ilm, 1379 H,), 
p. 67. 

~5See Wensinck, A Handbook, p. ,15 for the location 
, of this 'tradition' in the SunnI.' collèctions. In the .ShI'! 

col'lections, this i~ to be "found, among oth~r places, 11;1 

. Ibn 'Babawayh al-Qummi, Ma 'an·t a'l-Akhbar, ,p. 74. 

46al-BaqillanI., al-Iamhfd, p. 176. 
1 

47 '! See 1!ù:,g,. . 
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48Ibid• , pp. 175-176. 

49see al-Tüsi's text in his Ta1r1d al-I'tigad, p. 291. 

SOal-Baqïllani, a1-Tamhld~ p. 176. 

51Ibid • , pp. 17S~176. 

52.ll;û4.., p. 172. 1 

/ 5~Ibid. 

54ibid. , p. 173. 

~5Ibid., p. 174. 

56~ubl].r. Nazartyat al-Ima~ah, p. 97. 
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EPILOGUE 

'Bath sunnis and Twelver-Shr'ts See ima.mah as in-

volving the notion of "succession to the Prophet." However, 

there are important diff~rences between the two parties 

about this notion. The Sunnis consid~r the imamah as a 

worldly institution establ-ished by the eommunity, an~ the 

imam for them i5 functiontng merely as a leader of Muslim 

community. For sunnis, the imam i5 eleeted or appointed as 

the first among equals. On. the other hand, imamah for the 

Twelver-Shitis is a divine institution, and imâm i8 a divinè 
, -

agent in succeeding the l?rophet. The imam,' according to 

them is divinely appointed as head of the community. 

In the eyes of tqe Sunnis, the position of 'the 

'imam in re1atiot:1 to the Prophet ià merely that of a successor 

and a d-iP'uty to carry on the Propl;let 1 s _ f\.U1ctions, exe~Pt 

those of law-giver and medium of revelation. The role of 

imam or khalifab from the SunnI. point of view 1.s much le~'s 

than that of' 'the Prophet;, sinee the imam ls not an agent of 
- . - . 

- revelation. As for the TWêlver-Sht f{St the:y inelude not only 
:. -

th9se who deputize for the Prophet, but the Prophet himself, 

under the scope of' imamal1. Therefore, the post t'ion of imam 

in the Twelver-Shr t
{ scheme sometimes approaches that of the ",- , 

154 
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Prophet, and sometimes is inferior to it. Beside this, the 

Twelver:Shtt{s even believe there to be a kind of revelation 

through the imams, though tts nature ia different from that 
, 1 

of the prophetie revelation. 

There is no dispute between the ~welver-Shtfrs and 

the Sunnis concerning, the necessity of imamah; bath sides 

are of the opinion that imamah is necessary. T~eir disagree­

t'nent arises in regard to the reason for ~ts necessity. The 

. Sunnts argue that the human l need of a leader necessitates the 

" election of an imam after the de~th of the Prophet Mul}.ammad, 

peace be ~pon him. l Therefore, the suitable way to designate 

th~ imam accordi~g to the sunnIs i$ election by the, communLty. , 

The Twelver-Shi'{s giv~ a 'tot~lly different réasan for ~he 
. . 

necessity of,imamah. ' They 1ns1st that Lt is necessary be-

èausé lt is an ,expression of .God" s G~ac~ <,lutf), which orig:" 

inates from Gad t 's Justice (!.ru!!.). Renee, the imam must be 
, , 

divinely appointed and not elected by the community. The 

Sunnt ax::g\lI1lént implLes t.hat 1the necessity of Lmamah or 

khilafah èame from ,man' s si~e, an~ nothing divine is, 1nvoled' 

in it. It ts true, that khilâfah Ls concerned with'problems 
, , 

re~ated to religiOus ~a~terst yet acc~rdin~ ~o the s~n~s, 

khilafah itself ls nrit' a divine ,institution. 2 
a 

, . " On. the ot;her" han~ the Twelver-Shl 'r reason f,or the 

neceasity of imamah implies that this neceSsity came from 

:) 

, " 



o 

, 

o 

\ 

156 

God's side, not from man's, and therefore, imamah i~ a divine \ 
. 

office. The whole superstructure of theo1ogical arguments 

proposed by ~he Twelver-Shi'i scholars in support of this 

concept ia baaed on their idea of God's Justice. , 
God's Justlce, according to the Twelver-Shi'{s, re-- ~ 

quires God to be far' removed from Evil. He neither performs 

Evi1 nor wants it. He i8 a God of Justlce, who never oppos'es 

His own wisdom and never punishes without valid reason. 

Along with this concept, another element is involved, namely 

the idea of man's responsibility. Gad created human beings 

for their own sake, ~amely to achieve happiness in their 

worldly 1ife as well as in the hereafter. 50 that he may 

pursue this goal, man is equipped with an abi1ity to do • 

whatever he wants, and hence he is a free agent of his own 

deeds. Unfortunately, huinan beings are inclined to abùse 

this ability and to follow their passion and g·ive way ta 

their evil desires, which in turn leads ~hem to-the oppos~te 

pole from the goal of their creation~ From the Twelver-
, 1 

shi'i point of' view, it is unjust for ,God ta let Hia creation 

gd astray, sinee this opposes His own wisdom. Basins them~ 
'. 

selves on this ,concept; they insist that it ia necessary for 

God to 1ay Religious Obligations (takltfs) upon Hip servants 

to be observed as guidance in their actions. In order that 

these tàklifs be praperly performed by human beings, it ia 
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necessa~y that God should give His Grace (~utf) to His ser~ 
~ vants. This lutf is a situation by which h~n be1ngs are 

, 
.....,., btought nigh unto obeè1ience ~ta-'ah) and kept a~ay' from dis-

.. 

obedience (ma'siyah). God' has expressed His lutf to His ser­

vants by the pivine Mission (al-bi'thah), ~hich took ~rm in 

the sending of messengers and prophets and the appointment 

of imams. As such, imamah, like· nubü .. ah, ls an ,expression 

of God t 5 Grace. 

The Twelver,..ShI'Is see the imam as a noble person.­

ality who is vested with divine authority and who acted as 

the true viceger~t of God and the ?rophet on'earth. His 

divine authority includes also his role as· the witness (huj jah) 

of God 'to His creation, and as the guardian of the sharr'ah. 

Therefore~ the Twelver-Shi'is assign to the imam an exa~ted 

degree of authority because the imam is be~ed to be the 

true interpreted of revelation. \ve have seen that because 

of the divine nature of the ~~s mission as the legatee 

(W8S r) of the Prophet, . and as El bu j jah of Go~ and the guard-

.ian of the shari'ah, the imam ' is understoôd. to be equipped .... - . 
with divine knowledge, .which·enàbles him to give the truè 

, . - . . 
':'~feaning of thè Qur' an, someth\pg tha~ no -one else after the 

.,;t Q -=..:;;. , -' 

. ':Prophet t e~cept the ~' . ca~ provide. ~ 

Examinin~ the whole th~logical arguments propo~ed 

by- al-l'~sr conc·erning the doctrine of the imamah l 

, , 

\ . 

-'- . 
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we can see that with regard to the Tweiver-Shi'i feeling and 

thought about the i.rnams, these arguments are justification 
.' 

of the meaning they experienced in the imams. This justifi- > , 

cation resultecf in a dogma that the imamah is necessary be-

cause i t is an expression of God' 5 Grace. (lu'Çf). 1 

From the Twelver-Shi'i theological arguments- on.<ethe 

necessi ty of imamah presented in thi5 ""tudy, we can assume 
-..... - ~ .. , 

that the reasqn fo~ the Twel ver-Shi 'Is to develop this doc­

trine of imamah as expressive of God' s lutf i5 to emphasiz~ 

the continui ty of commun~cation between God and His servants, 

and that His guidance is always given to the human beings 

through the imams. 

.. 

" "" , 

. " 

., ..... - --~ ..... -~ .,..~ - ~ ... 

' . 

, , 

.. 

'. ,... 
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N.oTES TC EPILOGUE 

/ 1Ibia is impl'ied in the works on imamah or khilafah 

1 

by the Sunnr sého1~rs. See, for examp1e, Sh8h 'Abd 'a1-·Az1z, 
Mukhtasar a1-Tuhfat al-Itlma 'Asharlyah, naqa1ah min a1-
Fârslyah ••• Ghulam MuQammad ibn MuQy{ al-Drn ibn ÇUmar al­
Aslarnr; ikhta~arah ••• MaQffiüd Shukrr al-AlüsI (Qahirahl 
Matba'ah al-Salaftyah, 1373 H.), p. 116. 

~everthelëss, the Sunnt ca1iphs Iater came to stress 
the divine sanction which they possessed as the heirs of the 
Prophet and used this as a means to enforce obedience to their 
rule. Later Sunnts polittcal theorists even came to justify 
Chis. See, for example, al~Ghazalr, Naslbat al-MulÜk, trans-
1ated by F. R. C. Bag1ey (Londonl Oxford University Press, 
1964), pp. 45-46. 

}Cf. :ç:homas W. Arnold, The Ca11phate (London .... , 
Routledge & K.egan Paul Ltd., 1965) t , p. 14. 

, ' . . 

• 

> 

.. , ' 

.. .' 
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