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ABSTRACT
Author: Shagufta Ahmad
Title of Thesis Dr.lsrér Ahmad's political thought and activities
Department.: Institute of islamic Studies,

Mc Gill University
Degree: Master of Aris ({M.A.)

This thesis examines the political thought of Dr.lsrar Ahmad
and the organizations founded and 1ed by him, namely, Markazi
Anjuman-i Khuddam al-Qur’an, Tareim-i Islani, and Tahrik-i Khilafat.
He is an intellectual and reformer born 1n the Indian subcontinent who
witnessed the struggle for independence and migraied to Pakistan.
During his medical studies he was a member of the Jam“yat-i Talabah,
and after becoming a doctor, he joined the Jamd“at-i IsWmi formed by
Mawlana Mavedud but laterleft it. The objectives of this thesis arc
to analyze the main 1nfluences on him. This study focuses
particularly on Dr.lsrir Ahmad's contribution to political thought,
that is, his derivation of the process of Islamic Revolution from the
dgirah, and his modification of this process to suit the present times.
He has not only articulated and communicated his thought widely but
also formed three organizations to implement the process in Pakistan.
The aims, modes of operation, and achievements of the Anjuman and
TargIm are discussed and compared with the Jama‘at-i I1slami at

times Since Tahrk-i Khilafat is a recent addition, it is discussed

only briefly.
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RESUME
Auteure; Shagufta Ahmad
Titre. La pensée politique et 1es activités du Dr.lsrar
Ahmad
Département: Institut des Etudes Islamiques

Université Mc Gill

Dipldme: Maitrise es Arts

Cette these examine la pensée politique du Dr.Israr Ahmad et
les organisations qu'il a fondés. 1e Markezl Anjuman-i Khuddam al-
qur’an, le Tareim-i Iglami, et le Tahrik-i Khilafat. Cet intellectuel et
reformateur, né en Inde, @ assisté ‘'a I'indépendance, el a immigré au
Pakistan. Pendant ses études médicales il était membre de 1a
Jam‘Iyat-i Talabah, et aprés étre devenu médecin, il s'est joint & 1a
Jam@‘at-i Is1ani fondée par Mav/18ns Mawdid mais 1a quitta plus
tard. Lebut decette thése est d'analyser quelles ont été ses
influences principales. Cette étude est centr@de particuliérment sur la
contribution de Dr.lsrir Ahmad pour sa pencée politique, c'est-a-dire
son développement du procédé de révolution islamique de la girah, et
la modification de celui-ci pour 'accomoder aux temps modernes.
Non seulement a-t-il articulé et communiqué généralement sa pensee,
mais il a aussi fondé trois organisations pour exécuter ce procéde au
Pakistan. Les buts, modes d'opération et accomplissements de
I'Anjuman et TargIm son discutés et parfois comparés avec la
Jama“at-i Islami. Puisque Tahrik-i Khilafat est une addition récente,

elle n'est traitée que brievement.
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Introduction

This study exarmines the political thought and two organizations
founded by a twentieth century Pakistani mufassir (commentator)
and reformer, Dr.lsrir Ahmad. The objectives of this thesis are to:

1) analyze the three broad influences that have shaped Dr.lsrar
Ahmad's personality and thought, that 1s, his family background, the
socio-political environment in which he grew up, and the influence of

three Muslim intellectuals, namely, Mawlam Abll Kalam AZAd,

Dr.Muhammad 1qb&l, and Mawl@nd AbTl A%la” Mawdid.

2) analyze and evaluate his political thought, specifically, his
elaboration of the steps to bring about an Islamic revolution from the
dirah and modification of these steps to suit the present times.

3) describe the backgrounds, goals, organizational structures, and
achievements of Markazi Anjuman-i Khuddam al-Qur’an (Society of
The Servants of Al-Qur'an) and Targim~i Islami, both of which he
founded and has led ever since. At times, the latter will be compated
with the Jamd‘at-i Islmi, because the Jamd‘at is & sensible

benchmark to evaluate Dr Isrir Ahmad's movement.

Significance of Dr.Israr Ahmad:

In the past few decades there has been a return to Islamic
revivalism in the Muslim countries. This revivalism is not confined to
one specific area, but rather extends to many parts of the world. In
Pakistan, Dr.lsrir Ahmad is a new force in the Islamic revival with a
growing humber of followers in Pakistan and abroad. According to

Bruce B. Lawtrence.




The popularity of Israr as both a radio and television person-
ality in contemporary Pakistan is as pleasing to his followers as
1t 15 anxiety-provoking to s detractors. Almost no one,
however, can deny the importance of issues which he raises.!

Second, he is not a traditional “@lim (scholar), because he did
not graduate from a religious seminary; however, he received a
Master's degree in Islamic Studies from Karachi University in 1965.
Besides the Master's degree, he had a secular education which enabled
him to become a physician in 1954. Nevertheless, he gave up his

medical profession in 1971 to devote his life to religious work, a fact

" which 1ndicates his level of commitment

Third, he is unique in recent times in blending Istamic
teachings and practice. Wwith a few exceptions, such as, Mawlara
Mawdudi, Islamic scholars have rarely attempted to put their 1deas
into practice. He has tred to implement his 1deas on reforming
Muslim society by forming Markazi Anjuman-1 Khudddm al- Qur’an
which 1s an academically oriented society and TanzIm-i Islami which
is a revolutionary party.

MarkazZl Anjuman-i Khuddim al-Qur’an has increased its
membership, established branches, opened Quran Academies in three
cities, and a Qur'an College. In 1972 there were twenty one founder
members while in 1986 there were six hundred and five members, and
from those two hundred and fifty seven were active. The two regional
branches are located in Sakkhar and |slamabad and the two overseas
branches are found in Toronto and Chicago. The Qur’an Academies have

been established in Lahore, Karach1 and Multan. A Qur’an College has



been formed. The dream of a Qur’an University is yet unfulfilled.

Targim-i Islami has established branches and expanded its
membership into a 1adies’ and students’ wing besides the wing for men.
Targim-i Islami has branches in many main cities of Pakistan and in
the Middle East, North America, France and England. They all have an
organizational structure like that of the central office in Lahore.

In 1975 of the one hundred and three people who attended its
first convention sixty two became members. In 1992 there were one
thousand seven hundred and seventy eight members in Pakistan and
two hundred and thirty four members in the Middle East. The ladies'
wing of Targlm was formed in 1983, and the figures were one hundred
and twenty two members for 1990. The Students’ wing was formed in
1088, but the figures for its membership are not available.

In addition, in 1991 Dr.lsrar Ahmad started a mass movement
called Tahrik-i Khilafat for establishment of a caliphate system in
1991 and it was registered as an organization in 1992, |[ts purpose is
to inform the Muslims about the special features of the Caliphate
system as an alternative on alarge scaie. It is open to all Muslims,
and a rough estimate is that the total number of members are in the
thousands but not in Jakhs?

Fourth, Dr.Isrr Ahmad's ideas on political change are different
from those of other Muslim scholars. Most scholars participate in
parties which either become involved in the country's political process
or stay away from politics. Usually political parties compete for
power and then attempt to implement their agenda. Thus, they use a
“top-down” approach. Dr.lsrir Ahmad explicitly rejects involvement in

the contemporary political process but seeks to change society




through influencing its ideas and values. Such change, if successful,
is likely to have far-reaching effects. Thus, he chooses revolution-
ary politics as a means to change the socio-economic-political
system.

Fifth, there is little prior work done on Dr. Israr Ahmad in the
English 1anguage, because he primarily uses the Urdu language in his
writings and speeches. Due to the limited accessibility of this
language he is not well-known among Western scholars. Thus, since
this study is based on primary sources in the Urdu language, it will
contribute to the understanding of Islamic revivalism in Pakistan.

Dr.israr Ahmad is 8 well-known figure in Pakistan as well as in
the immigrant communities overseas. He has given lectures in
mosques and other institutions. His radio and television appearances
and his articles in the newspapers and periodicals have made him
accessible to a far wider audience than was ever before possible.

He has travelled to the large cities of Pakistan to spread his
message. Also he has given speeches at the higher level training
centers for officers at the Civil Services Academy and the National
Institute of Public Administration, the Military Staff College and the
National Defence College.’

He has offered tafsirs (commentaries) of different Strahs
{chapters of the Qur'an) and made speeches on topics related to the
Quran on the radio. For example, he has spoken on a wide range of
topics, such as, the festivals of Islam, Spending in the way of Allah,
Shah Wall Allah, etc.

He first appeared on the television screen in a programme

called "Al-Kitab” in the month of Ramadan of 1978. In this




programme each day he summarized one-thirtieth part of the Qur’an.
The other programmes were known as "Allf Lam Mm", "Rastl Kamil",
"Umm ul Kitab", "Al-Huda"; these and various other speeches were
telecast. In "al-Huda" he presented studies based on a selected
syllabus of the Quran; they were given on a weekly basis for fourteen
. months from 1981 to 1982. Al-Mushir which is a theological journal

of the Christian Study Centre in Rawalpindi, Pakistan wrote about

“al-Huda" :

For its clear and forceful presentation the programme, called
81-Huds, became popular even among those who did not agree
with the views it presented. They found it superior to the normal
run of religious programmes. This 'one-man show' made Dr.lsrar
well-known all over Pakistan and secured him many invitations to

lecture.3

Important articles of Dr.lsrﬁf Ahmad have been frequently

printed in Urdu and English newspapers, such as, Jang, Nawie Waaqt,

Mashrig, Jasirat, Wafag, Amriz, The Pakistan Times, Dawnh and
Muslim He has expressed his views in MsAg published since 1966

and in Hikmat-i -Qur’an published since 1983. Another weekly

journal called Nid has been published since 1988. Its name has been
changed to Nida’8 Khilafat after the initiation of tahrik-i-Khitafat in
1992,

Dr.lsrar Ahmad's message is not corifined only to Pakistan.
He is known abroad as he has made speeches to the Pakistani
communities of the following countries: North America, Britian,
Norway, Sweden, Denmark, Libya, Saudi Arabia, the United Arab




Emirates, Malaysia, Singapore and India. His influence 1s high in
Toronto, Chicago and the Middle East where branches of Tanzim have
been established.

His speeches in Pakistan and in the foreign cities are recorded
on audio and video cassettes and sold to the public. The wide-spread
use of audio and video cassettes has given Dr.lsr8r Ahmad the

advantage that his message has rapidly spread to-many homes.

Sources and Method:
| 'have examined principally the primary sources: namely,
Dr.israr Ahmad's publications, the monthly periodicals called Msiq,

Hikmat-i Quran, Mda’g Khilafat, as well as audio tapes and video

tapes of Dr. Israr Ahmad's speeches and addresses. Secondary sources
are also utilized in different chapters.

The approach in this thesis is historical and analytical. This
thesis consists of three chapters The first chapter has four
sections. Inthe first section the historical background is presented
with a brief biography and the major themes of the thought of the
three intellectuals who have had a major influence on Dr.Isréar Ahmad,
viz.. Mawland AbUl Kaldm AZzid, DrMuhammad |qbal, and Mawlang
Abl A‘la” Mawdid, are discussed. The second section deals with the
early life of Dr. IsrGr Ahmad and the situation that prevailed during his
childhood. In the third section Dr.lsrar Ahmad's activities in Pakistan
will be explained. The fourth section examines how he has been
influenced by the three personalities mentioned in the first section.

The second chapter presents his political thought. Dr.lsrar

Adhmad has stressed the concept of “Islamic Revolution” in his



writings and in his speeches. He derived this concept from the
biography of the Prophet Muhammad (Peace be upon him). Also it is
one of the goals of Targim-i Islami.

The third chapter deals with the two organizations founded
and guided by Dr.Isrr Ahmad, namely, Markazi Anjuman-i Khuddim
al-Qurian end Targim-i Islami. Factors in the origination and
development, goals and objectives, social bases, methodologies,
organizational structures, dependence of the organizations on the
personality of the leader, differences from Jama‘at-i Islami and
achievements of the two organizations are dealt with.

In the conclusion, it will be seen why Dr.Isrir Ahmad's
political thought evolved in this manner and to whom among those who
influenced him his thought is closest.

The transliteration system used by the Institute of Islamic
studies at Mc Gill University is followed here. A copy is attached.
For famous names or common names we have followed generally
recognized spelling, such as, Muhammad, Islam, Muslim, Allah, Urdu,
Hindu, Allahabad, Mecca, Pakistan, etc... The names of the authors in
the footnotes and bibliography of the English sources are not
translhiterated.

In quotations we have exactly presented the foreign words
(whether they were transliterated or not) as given by the original
author. The Arabic and Urdu words are underlined except in the case
of Qur'an. | have used Pickthall's translation of the Qurin,




FOOTNOTES

1Bruce B.Lawrence, "The Fundamentalist Response to Islam's
decline: A View from the Asian Periphery,” Paper presented for the
eighth sernes of the Paine Lectures in Religion, "Islam ir the Modern
wWorld” at University of Missouri-Columbia in 1983, p.35-36.

Zinterview conducted with Dr.lsrar Ahmad 1n Toronto on October
2, 1993,

SLetter from Markazi Anjuman-i Khuddm al-Quran, 18
February 1988, p.2.

4 HMintjes, "The doctor and the ladies' A new debate on “"Women
and Islam” in Pakistan,” Al-Mushir Yol.XXV No 1 and 2 (Spring and
Summer 1983):; 7.




CHAPTER ONE
Major Influences on Dr.lsrér Aimad's personal development

This chapter has four sections. The first section deals with
the historical background of India which provides us with the context
in which Dr.Israr Ahmad was brought up. The modern history of
Muslims in the Indian subcontinent was influenced by a number of
internal and external factors. The most relevant factor for our
purposes are the activities and thoughts of prominent Muslim thinkers
and activists. We have chosen Mawland AbT) Kalam AZd,
Dr.Muhammag Igbdl, and Mawlam AbU) A1 Mawdid as they
influenced our author. Thus it seems appropriate to present this
section in the form of brief biographies and three major themes of
these three men

It is conventional to start such a thesis with the biography of
the person under study here, Dr.lsrir Ahmad. But, hers the discussion
of his milieu comes first, for it will provide all the necessary
information with regard to the nameslof persons and organizations
with which Dr. |srir Ahmad was associated from the early stages of
his career. This information otherwise would have to be heavily
footnoted in the second section.

The second section deals with Dr.srr Ahmad's early life and
the socio political situation in India. This will give us an
understanding of the situation that prevailed during Dr.lsrar Ahmad's
childhood. The third section covers his activities in Pakistan during

the years 1947 to 1957 when he first joined and then later left the
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Jamd‘at-i Isfard. The fourth section will discuss the major themes
’ found in the three intellectuals and their influences on Dr.israr
Ahmad's thought. Also his impressions of these intellectuals will be

given.

Historical Background:
Although political discontent began in the nineteenth century

in India, for the purposes of this study, the relevant portion of the
Indian subcontinent’'s history is the beginning of the twentieth century.

The indians had become politically conscious, and a number of

organizations were formed. Among these organizations, the Indian
National Congress and the Muslim League were the two major
representative organizations in Indian politics.
The Indian National Congress, formed in 1885, claimed to
. represent both Hindus and Muslims, but it was dominated by the
Hindus. The rirst political representation of the Muslims was

achieved in 1906 when the Muslim League was founded. Its aim was:

‘1o protect and advance the political rights and interests of
the Musulmans of India’ without being directed against the British
Government; rather its founders were loyalist Muslim represent-
atives of modern outlook, and their followers were recruited
Jargely from the landed gentry and upper middle class.’

The Muslim League was transformed by the emergence of
leaders drawn from the new educated middle-class such as Muhammad
‘Al Jinndh (1876-1948). Jinnah, a lawyer and astute politician, was

a member of the Indian National Congress and joined the League in
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1913. In 1920 he resigned from the Congress. He was president of

the League from1919-30.
The newly educated Muslim middle-class began to think on their

own and were different from their predecessors. They expressed
their dissatisfaction and joined movements to seek freedom from
British rule. "It was nevitablie that this new class should aspire to a

political expression of its views."2
A new political consciousness arose in the Muslim middle-

class:

About 1912 political discontent in India spread to a large
number of influential Muslims; and they expressed that discontent
as a Mushim group. Modern Muslim political consciousness is
accordingly said to have begun at that time; but such a statement
needs considerable qualification, since Muslim peasants had been
rebelling against the British and others, particularly under the
"Wehihi " ideology, for nearly a century. What happened in the
period beginning just before the First World War, was that the new
middle class among the Muslims, on whom the government had
previously depended, and who were educated and vocal, and could
hardly be ignored or crushed, outgrew their dependent position
within the imperial system, and began also to express their
dissatisfaction.3

Writers expressed their dissatisfaction through books and
poetry. However, these writings did not do much about the situation.
There were four po‘.iticél periodicals which appeared at this tirne and

to which Muslims subscribed in great numbers.

Zafar “All Khan edited Zsnfndir from Lahore, Muhammad Al
published Camyade in English and Hamdsrd in Urdd in Delhi, and
Mawlana AbUl Kaldm Azad published 87-Hid} in Urdd from
Calcutta...
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It feariessly attacked the government, and was presently
suppressed. "Few papers in the history of indian journalism, have
exercised an influence compared to that of A)-Hils} "4

Mawiina Al Kalam Azad (1888-1958):
Mawland Azad's educational background, objectives and the

message of his two weekly journals al-Hil) and al-Balagh, his

religious and political activities, his legal thought and his
contribution in the field of exegesis will be discussed. AZ&d can be
described as a powerful journalist, Islamic thinker, mufassir
(commentator), and a prominent political leader.

He was educated at home by private tutors, and he became a
great scholar of Arabic, Persian and Urdu and an accomplished writer
"AZid completed his education between 1907 and 1909 in the Arab
lands, Egypt, Suria, Irag and the Hijaz."> He became quite
knowledgable in islamic Studies at an early age. “According to his
own statement, in 1903 at the age of fifteen he had practically
completed his study of Islamic theology that made an individual a
religious scholar "®

From 1912 to 1916 he published al-Hilal and al-Balagh.’
These journals dealt with religious and political themes.

Through Al-Hila! he created on the one hand, a consciousness of
current political affairs and a desire for political freedom among
the religious class and, on the other, a love and reverence for
religion in the minds of the English educated class. . .

The inspiring message that Maulana Azad gave to the Muslims of
India through A7-Hils! had two main objectives: firstly to revive
in them the true spirit of religion and to reorganize their religious
and social life, and secondly, to infuse in them the spirit of
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freedom and to persuade them to join the national movement of the
Congress 1n its struggle for achieving self-government.8

The importance of the Qur’an in his journals can be seen by the

following quote.

It is in the Quran that the authority of islam is grounded and
for this reason it is the Quran which becomes the focus of Azad's
attention in sl-Hilsl and sl-Relagh. It has definite authority for
Muslims and offers a guiding standard for their conduct. That is
why he wanted to make the Quran a living code of everyday life
among his co-religionists who because of their abysmal ignorance
and apathy had discarded their glorious heritage. He warned the
Muslims that their real salvation lay in submitting themselves to
the commands of Quran. He wrote, ' | need only Islam’s book, the

Quran.' ®

This stand illustrates that he urged his co-religionists to
follow the teachings of the Qur’an. 1t does not mean, however, that
he was concerned only with religious issues and ignored political
issues. Rather "to Azad religion and politics were inseparable
because Islam governs all aspects of life. . The point to be emphasized
is that Azad wanted to base politics on the message of the Quran®.10
In other words, "Al-Hil6], it has been said, had "religion” in one hand
and "politics” in the other, and in both, it professed to follow the
Quran. "Back to the Quran was its battle- cry."!!

Al-Hilal was popular as it was written in a new moving style,
it was well-timed, it had an attractive appearance, and an emotional
appeal to its audience. It was so effective a journal that the British
banned it. AZid then started al-Balagh in which he annhounced that

he was translating the Qur'an and writing a cemmentary.  In the same
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year, he was sent to jail, and manuscripts of his transiation were
confiscated.

Another theme which appeared in Az8d's thought was related
to politics. "He also propounded and popularised the idea of hukimat-
1-ilahiyah in Muslim India"'2 This was the goal of s organization
called Hizbullah.

In 1913, Azad announced his intention of founding a party,
which he called Hizb allah, the Party of God. Though Azad never
wrote in detail on the aims and objectives of the Hizb allah, the
party was to estabiish a system of government to take care of the
people according to the wish of God. The members of the Hizb allah
were to be divided into three orders '3

The association of the members was based on the bag‘ah or
vow. AZid appointed one of his followers as his Khalifa as 1t can be

seen by the following quote

My brother in (religion) Mawlana Abdurrazzaq Malihabadi has
offered his allegiance to me | hereby declare that he 15 allowed to
accept on my behalf the pledges of other people to my Ls6yeh.
whosoever will extend his hand to him will automatically be
considered my disciple. Abul Kalam, dated 4th of the Shaban,
1333-1919.14

A1-Hilal was used as & vehicle to inform the readers about
Hizbullah. Furthermore, the two journals were directed towards the
‘Ulamd’ and Western educated Muslims. “In other words, through the
pages of s8/-Hilsl and 8]1- Bslsgh, Azad wanted to build up a strong

constituency of a dedicated set of Ulama to carry the message of
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Islam to the wider public.'S He was disappointed with the “ulamd’
educated in traditional religious studies; thus, he took steps to
improve their education and established Dar al-Irshad in 1914 in

Calcutta.

He wanted them to be replaced by a new type of the ulama
who, on the one hand, would have full knowledge of Islamic lore
and, on the other hand, would not be inferior to a university
graduate in modern learning. Thus he established the Dar ul Irshad
a boarding school, to teach and train sucn people. This institute
did not 11ive long enough to bear any fruit, Azad's involvement in
politics brought the Dar ul Irshad to its untimely death, 16

The Muslims had formed a Khilafat committee under the
leadership of the ‘Al brothers AZBd was the principal theoretician
of the Khilafat movement {1920-2) and encouraged the Muslims to
support it

In his earlier days AZd was a pan-Islamist. By 1921 there
were changes in him, and he became an Indian nationalist and &
supporter of the Indian National Congress. He was the President of
the Congress in 1923 and from 1938 to 1946.17

It 1s important to distinguish between the early Az&d and the

later Az8d. In the words of a Pakistani author:

In the fifty years of his public career, Abul Kalam Azad saw
much, suffered much, and changed a great deal. The author of
Ghutiar—i-Khetir and Terjumen-ul-Quiren is not the fiery youth,
who edited Al-Hilsl or wrote Taezkirelr. But by a strange irony,
the vision that has caught the imagination of the people has come
out of the pages of AJ-Hilg!, and Abul Kalam Azad, who has been
really effective in the history of Muslim India, is emotional,
revivalistic, Pan-islamist, anti-modern, anti-intellectual. The
forces which he set in motion in 1913 are being consolidated and
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led today by Maulana Maududi, the leader of Jamaat-i-islami. Al
those who want Pakistan to be a theocracy may ot may not realise
it, but they are foltowing the path amiginally shown by the gifted
editor of A}-Hils) 18

This quote shows the significence of AZd's thought as he has
inspired people hhke Mawdud and others in Pakistan He was opposed
to the creation of Pakistan because he perceived that some of the
Muslims would benefit from the existence of Pakistan, but 1t would
harm those who would be left behnd. His polhitical thought was the
rallying point of Muslim ‘composite nationalism.'!9

AZ8d rejected taglid (blind comphance with the authorty of
the past) He beheved that the religious lew was based on the Qur’an
and Hadis. “Instead of 1jtihad, he advocates ta’sis (reconsid-
eration) showing that 1n modern times efforts to reconcile Sharia
with today's realities through legal speculation or interpretation s
wrong."2®  Thus, he has adopted a conservative approach towards
Litirad.

One of the major contributions of AZid was Tarjuman al-

Qur’an, an exegesis of the Quran Though this work 1s incomplete,
“it would not be wrong to say that his transiation considerably
widened the circle of those who read the Qur’an with understanding
and got intellectual enjoyment as well as spiritual benefit from it 2!
In sum, Azad wanted to reform the Musiim commumty, improve the

guality of education, and unite the Muslims and the Hindus,
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Mubhammad igbal (1876-1938):

Iqbal’s educational background, the wide range of topics in his
poetry, its effectiveness, examples from his poems to show the
importance of Qurian in his religious thought, his political thought and
legal thought will be discussed. Iqbal can be described as a poet,
philosopher, lawyer, political thinker, religious reformar, and Muslim
ideologist. He was educated in the thought of the East and the West.

Igbal's intellectual personality was shaped first by classical
Islamic learning and later by western education at Lahore, where
he studied under T. W. Arnold. From 1905 to 1908 he studied at
Cambridge, completed his doctorate on the development of
metaphysics in Persia at Munich.22

He also trained in law in London. He had political experience in
the legislative assembly and at the Round Table Conferences. During
his stay in Europe, he changed from an Indian nationalist to become &
pan-islamist. The reasons for the change are beyond the scope of this
thesis. However, an example of the change is as follows. “The Indian
Anthem he wrote in early years of his life was superseded by the
Muslim Anthem he composed after his return from Europe in 1908."23

Igbal used the medium of poetry to convey his message. His
poetry was effective as it was understood by a1l the Muslims whether
they were illiterate or educated. He was not only concerned about
the Muslims of the subcontinent, but worried about the Muslims
world-wide. "It was indicative that he wrote in the international
Persian, not in the local Indian Urdu, the most important poetryin
which he presented his message to Muslims.24

Igbal’'s poetry covers a range of topics from children's morning
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prayer, moral lessons, God, Satan, man and universe. His poems were
full of vitality and emotional power. “The impact of this poetry had a
shattering effect on the complacency of the Muslim mind."?5  People
were moved by his poetry as he dealt with topics which were close to
the heart. His poetry made the readers think and act.
igbal’s poetry has a simple message for all Muslims, namely

that: "You are a Muslim. For the first time Indian Muslims became
intensely conscious that they were Muslims."26  His concept of islam
was “dynamic” and not "static”.

‘Atiga Bgl:;um, a8 companion of Igbal, has made an assessment of
Igoal’s poetry. She writes about his achievements in the literary

world in a smali book on Igbal as follows:

Igbal’s method of thinking was different from the rest of the
known writers of the world, and | can only say that the root cause
of thisdistinction lay in the knowledge he had absorbed from the
Quranic teachings. | will not say that he fully realised the internal
meaning that lies underneath the words of the Quran, but he
certainly based many of his ideas on this holy and 1nspired
structure and was the richer for such knowledge.2’

Evidently the Quran played an important role in 1qbal's thought.
Thus, it is important to look at his poems which show that he was &
profound student of the Qur’an. His son, Javid Iqbal, refers to his

poems as follows:

while presenting his Memorial to the Holy Prophet in the last
poem of Ruunuz-i-Bekhudi, |gbal writes:

0 Prophet of God! If the mirror of my heart is devoid of lustre
and if my thought conceals anything other than the Quran, then
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rent the veil of its honour, disgrace me on the Day of Reckoning,
sweep clean the garden of your community of my offending thorn,
and deprive me of the pleasure of kissing your holy foot. But if |
have threaded on the chain of my works, the pearls of the
mysteries of the Quran, and if | have spoken truth to the Muslims,
then plead to Almighty God my cause that my love be 1ocked in the

embrace of action.”
In the opening of Javid-nasmis, |qbal prays to God:

"I have 1ost hope in older men, and | have a message for
tomorrow. Therefore, help the youth to comprehend my works and
fathom the depths of my thought with ease.”

In Asrer-i-Khudi  he proclaims:

My song is unconcerned with the accompanying instrument,
because | am the voice of tomorrow.”

These writings indicate that the Quran was the basis of Igbal's
thought, that his message was directed to the younger generation
of Muslims, ... 28

Igbal felt that the Muslims needed to be awakened from the

apathy and despair they were experiencing. He was sad that the

Muslims in general had become distant from the teachings of the

Qur’an and their creator which led them to their downfall. In his

major reformist poem, Shikva ‘Complaint’, |qbBl describes the

Muslims as blaming their misfortunes on fate. A year later, he wrote
Javab-i-shikvd, ‘Answer to the complaint’. In this poem he told them

the reasons for their downfall and said:

The honoured of their times, they lived,
For theirs was true /a6
You l1ve disgraced, as having left
The paths of Al-Quran?®
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Iqbal felt that the Muslims can succeed to regain their lost
respect and honour only if they return to the Qur’an. "It follows that
no true understanding of igbal's poetry is possible without an
understanding of the Quran."3°

The style of his poetry was quite effective on the people. This
can be further understood by the following qurte which describes the

persuasiveness of Igbal's poetry.

Through his poetry, Igbsal reached the masses; through his
sophisticated writings, he communed with the learned; and in both
forms of expression he embodied his philosophy of God and man. |f
he was an Indian, he was also a Muslim in that he looked beyond
the frontiers of India, if he presented conservative ideas, he was a
progressive and, from an orthodox Muslim viewpoint, a revolution-
ary. Above all, he was a humanitarian and an idealist. He was an
inspirer of politics rather than a politician, which makes him
supremely important in the movement for political idependence of
the Indo-Muslim community. The appeal which Iqbal made through
his poetry to the Indian Muslims had sweeping political effects.
The poet's vision stirred up the ferment, to be "exploited” by
practical political-minded men.3!

igbal's political thought became the inspiration of the
Pakistan movement. "The very fact that he emphasized the common
interests of fhe Muslim community set him apart from those whose
interests were primarily regional or economic concerns.">2 He
supported the Muslim League. In his Presidential address to the
Allahabad Session of the All-India Muslim League in 1930, he
mentioned, for the first time, the idea of a separate Muslim homeland

in the subcontinent and suggested:
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"I would like to see the Punjab, the North West Frontier
Province, Sind, Baluchistan formed into a single State. Self
government within the British Empire or without the British Empire
appears to be the final destiny of the Muslims at least of North-

wWest India.”
Thus Igbal's name will always be associated with the birth of

Pakistan; and the arousing of the Muslim masses of India to
achieve their ultimate political destiny, is reckoned as his
greatest contribution to the Muslim cause.33

Igbal suggested the need for a separate Muslim state as the

solution for the dilemma of the Muslims of the subcantinent.

Convinced that the survival of Islam and the Muslim
community's role as a political and moral force in South Asia were
dependent on the centrality of Islamic law, Igbal emphasized to his
friend and coworker Muhammad Ali Jinnhah, the leader of the Muslim
League party and the founder of Pakistan, the need for a Muslim
state or states in India.34,

Igbd) discusses his legal thought in his book called The

Reconstruction of Religious Thought. He believed in the four sources
of law: Qur'an, Hadis, 1jtihéd and |jma°. He stressed that ijtihad

must always remain open. He says sbout ijma’:

The third source of Muhammadan Law is /jm8° which is, inmy
opinion, perhaps the most important 1egal notion in Islam. . . The
transfer of the power of }jtiid from individual representatives
of schools to a Muslim legislative assembly which, in view of the
growth of opposing sects, is the only possible form Jjmi" can take
in modern times, will secure contributions to legal discussion
from laymen who happen to possess a keen insight into affairs.

In this way alone can we stir into activity the dormant spirit of
life in our legal system, and give it an evolutionary outlook.3°
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He suggested that the exercise of ijtitd should not be the
. prerogative of the ‘ulamd’ alone, but should be transferred to
qualified Muslims. He found the training of the “ulamd’ lacking in

elements helpful in solving modern issues faced by the Muslim
community. Therefore, he attempted to establish an academic and

research institute called Dar al-islam in the Punjab:

... where the studies of Muslim scholars of classical Islam and of
representatives of contemporary social sciences would be
subsidized. These scholars were to have a tehured appointment
and freedom from want, enabling them to investigate contemporary
political and economic problems from the view point of Islam

Igbal hoped this would create a revolution in the intellectual
climate of Indic Islam 36

Igbal invited Mawdldl to Pathdnkot in 1938. Mawdid moved

. there in March 1938. They were going to train competent scholars in
the field of Islamic Studies. This scheme did not materialize as Iqbal

passed away in April 1938 and MawdUd later moved to Lahore.

H.AR. Gibb describes Igbal in these words:

Perhaps the right way to look at Igbal is to see in him one
who reflected and put into vivid words the diverse currents of
ideas that were agitating the minds of the Indian Muslims.

His sensitive poetic temperament mirrored all that impinged
upon it- the backward looking romanticism of the liberals, the
socialist leanings of the young intellectuals, the longing of the
militant Muslim Leaguers for a strong leader to restore the
political power of Islam..37
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Mawlana Abil A‘la’ Mawdudi(1903-1979) :
Mawdidi ‘s educational background, his literary pursuits, his

publication of Tarjuman al-Quran, formationof Jama‘at-i IS, his

political and legal thought, and his contributions to the field of
exegesis will be discussed. Mawdudi can be described as a scholar,
journalist, reformer, mufassir, writer, founder and Amir
(President) of the Jam@“at-i Istami .

Mawdidi came from a religious family and like AZ&d was
taught by private tutors at home. His journalism career began in
1920. He was the editor of various newspapers such as, Modha, Taj,

Muslim and al-Jamiyat. Muslim and al-Jam‘iyat were organs of the
Jam‘Iyat-i “UlamB’-1-Hind , an organization of Muslim religious

scholars.
In 1932, Mawdudl was associated with a famous journal called

Tarjumin al-Qur’an in Hyderabad "He was responsibie for this journal

from 1933 till his death. When he took over this journal he described

its objectives:

There was a time when | was also a believer of traditional and
hereditary religion and practised it... At 1ast | paid attention to the
Holy Book and the Prophet's Sunnah. | understood Islam and
renewed my faith in it voluntarily. Thereafter | tried to find out
and understand in detail the Islamic system. When | was satisfied
in this | began to invite others to the truth to which | had sworn my
faith. With this aim | began to publish Tarjumarn 6)- Quren in

1352 H (1932) .38

This publication has been the main vehicle of his thought. In
his articles, he offered Islamic solutions to the problems facing the

Muslims of the subcontinent. He also dealt with the political issues.
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Mawdud's political views were expressed in the journal and

published in a three volume book called Muslims and the Present

Political Struggle. This book is now known as Muslims and the Indian

independence.

In the first two volumes Maudoodi criticized territorial
nationalism and the Indian National Congress, insisting that should
the Muslims accept this type of nationalism by joining the Congress
they would be annihilated and assimilated into the Hindu majority.
In the third volume he criticized Muslim nationalism and the
Muslim League in favour of a new, purely Islamic party. This party
was, in fact, founded by Maudoodi himself in 1941---the
Community of 1slam---James at-i-}slemi 39

Maydudi was opposed to all forms of nationalism advocated by
the different organizations. He believed the 1eaders of the Muslim
League were not practising Muslims nor did they follow Islemic
ideas; thus, the Muslim League's campaign for Pakistan, if achieved,
would not nhecessarily result in an Islamic state. He began developing

ideas about forming a movement. Inhis own words:

My fellow thinkers and | myself tried, in vain, for compietely
three years, that all the major political parties of Muslims, or at
least some of them should amend their manifesto and their line-of-
action in a way that incorporates the supremacy and the need for
Islam. We did not want to add another party of Muslims to the
many which existed. We regret that we failed. wWe were left with
no other course except to gather all those who were dissatisfied
with all the Muslim parties, and who wished to work for the revival
of Islam in a truly islamic manner.4°

Mawdid invited the people to join him in forming the Jama at -
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i Islami through the Tarjumin-al-Qur’an. Hence on 25 August 1941
‘ seventy-five people gathered in Lahore to form the Jama‘at-i Isiami..

The intention in founding the Jamaat-i-Islami was to give
concrete realization to the concept of the Sslik Jsmest which
Mawdudi saw as the answer to the Indian Muslim political
dilemma. In ideal terms the purpose of the Jamaat-i-lslami was
“that the whole system of human life in a1l its departments be
erected upon the worship of God and the guidance of the Prophets
(upon them all be peace).” From a practical and short-range
standpoint the purpose was to prepare an oi~ganized and
disciplined group of sincere Muslims capable of achieving the
victory of Islam in the subcontinent. Thus, were the efforts
toward partition to fail, there would be s group to counter the
results of the failure; and were the efforts to succeed, there
would be a group to spread the knowledge of Islam in both India
and Pakistan.4!

. Mawdud 's political thought was a response to the political
situation of the Indian subcontinent. The thirties was a critical
period for the political future of the Indian subcontinent. It was a

period of frustration and despair for the Indians.

Mawdud § political thought starts from the premiss that the
principal source of constitution and law is the Qur’an and that the
ultimate legal and constitutional authority vests in God alone,
though a measure of freedom of choice, strictly limited and
circumscribed by revealed injunctions, has been allowed to man.
Islamic society is an ideological society, bound by a contract of
absolute Istam (submission) to the divine injunctions. The shari‘a,

in this context, is the legal codification of this contract.42

According to Mawdidi Islamic shari"sh does not recognize any

‘ division between religion and other aspects of life and most
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specifically between religion and state. Also, the shari‘ah provides
the basic outline of the state’s nature and characteristics. Four

conditions were necessary for such a state to exist:

1. Affirmation of the sovereignty of Allah.

2. Acceptance by the government of the limitation that it would
exercise its powers and discharge its functions within the
bounds 1aid down by Allah.

3. A decision that all existing laws which were contrary to the
Susriaelr would be repesaled, and that

4. all new laws would be in accordance with the teachings of
Islam. 43

Mawdidi stresses the sovereignty of God. "This concept of
God, with its emphasis on His being the sole sovereign and Law-Giver,
provides the basic principle of authority. .. Submission to God means
bringing the entire 1ife of man into harmony with the revealed Will of
God."44

Mawdidi has dealt with the doctrine of prophethood in detail
and considers it God's response to man's perennial need for guidance.
Another major point of Mawdud 's thought "is that the guidance
embodied in the Quran and the Sunneh embraces the entire life of
man."43

He has repeateadly said that Islam is a way of life, and that it
is a complete comprehensive way of iife. For Mawdudi, if one
submits to the will of Allah, then he is following Islam. Anything
else is Jhillyah (ignorance). " The concept of Islam as & faith, as 8
way of life, and as a ds"wsh and a movement is the most significant

cornerstone of Maududi's thought."46

L’}‘c'
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According to Mawdid legislation can be effected by qualified
Muslim jurists who are expert in Islamic law and the Arabic language

in the area of general affairs in the following four fields, viz:

(i) 7s&’wee) (Interpretation): It consists in probing into the
meanings of the injunctions found in the Qur’an and the

Stnneh .

(i1) Qiyss (Deduction by Analogy): It consists in applying to a
matter with respect to which there is no clear guidance, a
rule or injunction available for some similar matter.

(iii) 1jtined (Disciplined Judgment of Jurists): It consists in
legislating on matters for which neither any explicit

injunctions nor even precedents exist, subject, of course
to the general principles and precepts of the Shsrish

(W) JIstihsen (Juristic Preference): It means framing rules, iv
necessary, in non-prohibited matters in conformity with
the spirit of the Islamic legal system.47

The influence of Mawdud is not confined to the Indo-Pak
subcontinent. As a scholar and writer, he is the most widely read
Muslim writer of our time. He has discussed a variety of problems,
political, economic, cultural, social, theological and so on. His main
contribution has been in the fields of Qurianic exegesis, ethics, social
studies and the problems facing the international movement of islamic
revival,

It took him thirty years to complete the Tafhim al-Quran, his
commentary on the Qurian. It is written in a simple style which is
understood by its readers. It has a far-reaching impact on the

Muslims of the world.

Thus Tafhim has 1ed countless people to approach the Qur’an
directly and seek the riches of meaning and inspiration from its
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vast, boundless treasure-house. Turning people directly to the
Qurian for light and guidance is perhaps the most significant

contribution of the work. 99

The following quote is by one of his followers which shows the

significance and impact of Mawdtd ‘s thought. He says:

Mawdudi is not just a person he is an institution. rather a
movement himself. . . The moment one thinks of Islam in the
present era, Mawdudiinvariably comes before the mental eyes. ..
Most opponents . . . cannot extricate themselves from the
peculiar situation of propounding the very same thoughts which
Mawdudi has been inculcating from decades and which have now
become part and parcel of everyone's subconscious. This is the
victory uf Mawdudi . Malign him as much as you can, throw him in
jails and prepare even gellows for him, but he rules over the
hearts. There is no escape from him.4°
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Early Life:
Dr.l1srar Ahmad, the second son of Skaykh Mukhtar Ahmad, 8

government servant, was born on 26 April 1932 in Hisar, a district of
East Punjab in India. His great grandfather had moved to East Punjab
because the British had reprimanded him for participation in the
freedom fight of India in 1857.

Hisér is now in the state of Haryna. In those days, Hisar was
a small town consisting of 30,000 people. |t was one of the most
economically depressed districts of United Punjab because it was
frequently stricken by famine and drought.5¢

Dr.lsrar Ahmad's parents belonged to Muzaffarnagar, a district
in the Western United Provinces. One of the early influences on
Dr.lsrér Ahmad was that of his mother about whom he says: "She
was from a very early age a practising Muslim, a pious lady, and |
imbibed religious fervour from her. . . My father had not much
religious enthusiasm."!

Of his foqr brothers, three are involved in his mission and are
active members of Targlm-i Islami. His elder brother ighar Ahmad is
not a member of the Tangim; however, he introduced Dr.lsrar Ahmad to
Igbal’s poetry and to Mawlam Mawdidl's writings.

In the early thirties the Muslim League did not have the mass
support of the Muslims that it l1ater enjoyed. Jinngh can be credited
for transforming the League from a political party into a movement.
From 1935 to 1937 he reorganized the League. Despite its reorganiz-
ation, the League did not do well in the Muslim majority provinces in
the first provincial elections in 1937 heid under the 1935 Government

of india Act. The Indian National Congress was successful in the
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Hindu majority provinces.

‘ The Muslim League and the Congress co-operated in the
elections; hence, the League expected to form coalitions with the
Congress but the latter declined. Instead, the Congress started s
mass-contact movement through which it hoped to convince the poor
Muslim villagers, lawyers and landlords in the Hindu majority
provinces to join the Congress rather than the League. The village
mullas and the League considered this campaign a threat and alerted
the Muslims about its implications and dangers. The Congress

campaign failed, and the League won over the Muslim masses to its

way of thinking.
Although the Muslims had not supported the League, they were
concerned about how Congress rule would affect them It seems their

worst fears were confirmed by the conduct of the Congress

. governments.

During their period of office between 1937 and 1939 the
Congress governments, especially that of the Central Provinces,
initiated and adopted religious, cultural, and economic policies
which the Muslims considered detrimental to their survival as a
religious and cultural entity. Inresponse to this challenge the
Muslim League emerged as the chief and the strongest party in
opposition to the Congress, and within two years became almost
the sole representative of the Muslim elite, enjoying the fullest
support of the Muslim masses.5?

During Dr.israr Ahmad's adolescence, the Muslims were forced
to struggle to maintain their national identity. He grew up during a

time when Hindu Muslim riots started to take an ugly turn.
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In September 1939 when the Congress ministries resigned at
the advent of the second World War, the political tension was so
acute that ‘Indian observers agreed with the British officials that
Hindu-Muslim relations had never in their experience been so

bad.’53

After the resignation of the Congress ministries Jinnah
celebrated a day of deliverance and thanksgiving expressing relief
from the tyranny, oppression and injustice during the Congress rule.
The Congress did not like Jinnah's action.

Jinnahh propounded the "two nation” theory that the Muslims

and Hindus were distinct and separate.

The "two nation” theory described historical and cultural as
well as religious differences between the two dominant
communities. 1t demonstrated the vast guif existing between
Hindus and Muslims, and it claimed that neither time nor
interaction had or could satisfactorily bridge these differences.
Given the dominance of the theory, the Muslim League maintained
its Muslim exclusivity.34

The Muslims were divided as some of them enthusiastically
supported this theory while others did not accept it. For some it
confirmed the basic theme of the Qur’an and the sermons heard in the
mosques. The Muslims felt they were different from Hindus in
religious, cultural and linguistic matters. Hence, there was no
common basis to unite them into one nation.

Meanwhile Jinnah and Iqbal had been in close political
contact in 1936-37. In his letters Iqbal suggested that the only
solution for the Muslims of India was through the creation of a

separate state. “. .. Jinnah acknowledges that Igbal's views finally
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led him to the same conclusion, the demand for a separate Muslim

stete (Pakistan)'5°>  This found expression in the Lahore Resolution.

On 26 March 1940 the Muslim League in its annual session at
Lahore finally adopted a resolution for the setting up of sovereign
Muslim states in the north-western and eastern zones of the sub-
continent where the Muslims constituted the majority of the
population. Despite the reference in the Muslim League resolution
to the possibility of the creation of a plurality of Muslim states,
the unanimous comments of the Muslim League leaders made it
quite clear that the resolution actually envisaged the creation of a
single Muslim state, embracing both zones, north-western as well
as eastern.S6

Prior to 1940 some of the Muslims regarded themselves as an
aggrieved minority and asked for safeguards. They were conscious of
their Muslim political identity but did not demand a separate
homeland. After the Pakistan Resolution was passed, some of the
Muslims felt they had a right to a separate state or homeland.

However, some of the Muslim leaders and Muslim
organizations were against the partition of the subcontinent. For

instance, the ‘ulamd® of D&dband and Jamyat-i Ulamb’-i-Hind

campaigned against the Pakistan demand. Jam“yat-i ‘Ulamd’~i-Hind
formed in 1920, consisted of ‘ulamd’, some of whom belonged to the
Dedband school of thought, and it supported the Congress. Jam“Iyat-i
“Ulama’-i-Islam formed in 1945, a splinter organization of Jam‘iyat-i
cUltamEf’-i-Hind, supported the Muslim League.

There are three reasons why religious leaders, such as, AzZd,

Mawdudi and the “ulami’ were opposed to the Pakistan movement:
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(1) It was they, the Ulems, who represented the longest
tradition of Muslim opposition to the British in India. The
Muslim League were later in their agitation for independence.
(2) They distrusted the western-educated League leadership,
8s unqualified to give Islamic direction.

(3) They were realistic sbout the position of the Muslims
whom they could see would be left in predominantly Hindu
India, if a separate Pakistan were to be formed.57

It seems that nationalism was the dominant phenomenon
present in the political movements of India. A section of the Muslim
community went along with the Congress which represented Indian
nationalism. On the ather hand, a section was inspired by the Muslim
League, which represented Muslim nationalism that later on formed
the basis of a separate Muslim state-Pakistan.

The impressions on Dr.Isrér Ahmad during his adolescence were

deep and of a lasting nature. He says:

Therefore in the substratum of my consciousness the spirit of
Muslim nationalism was dominant. | fully remember in 1938
when | was six years old, | felt the death of Iqba] and Mustaf4
Kamal Pasha not only as a national loss but rather a personal 1oss.

| was sub—conéciouslg impressed by the national poetry of Igbal
at 8 young age. | was in the fifth grade when my elder brother
gave me The Sound of the caraevan bell' (‘Baing-i-Dar&' ) which |
recited for hours in a melodious voice sometimes with
understanding and occasionally without understanding.

Among the poems of ‘Bang-i-Dard | loved those best which
portrayed hope for the future of the Muslim ummah (nation), and
the good news about its revival and reconstruction. These used to
convey somewhat the following message:

Iqbal's melody is like the sound of the Caravan bell
on the ringing of which our caravan once again marches on




In particular | was fond of these couplets of jljulﬁ‘—i-lglﬁm:

. . . Learn once more the lesson of gallantry, truth, and justice,
As you shalt again be called upon to lead the world.

| also liked to recite these couplets of a famous ghazal:

0 dwellers of Western lands! God's world is not a shop!

That which you considered good coin shall prove to be
counterfeit.

Your civilization will commit suicide with its own dagger,
A nest built on a slender bough will not 1ast for ever.

That lion which emerged out of the wilderness and upset
the Empire of Rome

| hear from the angels, shall awaken once more.38

It was during his High School years that the Muslim League was
at its peak in 1946-47. 1t was the only party besides the Indian
National Congress which played a decisive role in Indian politics in the
forties. At that time the strong feeling of Muslim natinnality, the
idea of the creation of Pakistan, had aroused the Muslims of the
subcontinent. 1t also touched the youth; the most active, tireless and
enthusiastic part of society.

Dr.israr Ahmad worked enthusiastically for the Muslim League
and the Muslim Students Federation which consisted of High School
students. He was General Secretary of this organization from 1946
to 1947. In 1946, he attended a conference held in Lahore, addressed
by Jinnah.

During the same period and in addition to his active
participation in the Muslim League he learned about the Jama‘at-i

Istami founded by Mawdiud in 1941. This knbwldege added a new
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dimension to his national sentiments as he says: "In other words, a
religious colour was given to the sketch of the national sentiment
which | owed to Igbal."? .

From 1945 to 1947 he was associated only with the Muslim
League. Although he was not yet a member of the Jam& at-i Islami, he
was influenced by them so that when Mawdiud or the Jama“at were
criticized at the League or Federation meetings, he forcefully defended
them. Also, he would talk to Jama‘at members about the Pakistan

movement.
Dr.israr Ahmad was asked in an interview:

Question: Is it not a contradiction in your thought that you were
involved with the Muslim League and at the same time you were
mentally attached to Jama‘at-i Islmi which was against the

Pakistan movement?”
Dr.lsrar Ahmad's reply: There is no contradiction or

inconsistency in my thought. Before partition | was involved
with the Pakistan movement, but as part of religious litersture
| read the literature propagated by the Jama‘at 60

Since it w'as a time of political awakening for the Muslims,
it seems that Dr.lsrar Ahmad was proud to be involved with the Muslim
League. He was young and influenced by the.natinnal movement
launched by the Musiim League. Perhaps, he could not understand the
depth of the Jama‘at-i Istami's Islamic ideology and its opposition to
the League.

Dr.Israr Ahmad was fond of languages at a young age. He
studied Arabic in High School along with Maths, Physical Sciences and
History. He learnt Arabic through persistent personal effort and
occasionally under the guidance of some scholars. He did not study
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Persian formally at any institution. He picked it up through reading
. poetical works in Persian.
During 1945-47 he read old al-Hilal papers and the published
articles in a book form. He narrates an incident about borrowing

AZAd's writings:

There was a Master Ghulam Bhatti who taught at Hisar's
Industrial School. He had an excellent collection of books. | went
to borrow AZad's books. He hesitated at first then asked me to
explain a few Persian verses in order to borrow the book. | had
never read Persian before. Some how it happened from Allahk that
| guessed at the meaning and it was correct and he gave the book to
me.61

From this study nf AZ8d's writings, he realized that the banner
' of the movement was in the hands of the Jam@‘at~i Islami, and the
invitation which Mewdud was giving, was the contribution of Azd.

Dr.israr Ahimad further explains:

As aresult of thisrealization the hatred which | had for AZd
due to the tussle between the Congress and the Muslim League
ended and was replaced by sorrow that; instead, of performing
such a noble task, he is now an aimless wanderer. The other
important conclusion | derived was that in reality people do not
matter, rather the objective is important, and one should focus his
attention on their thoughts instead of their personalities.62

After the Lahore Resolution there were negotiations among the
British government, the Indian National Congress and the Muslim
League. In 1942, the British government sent Sir Stafford Cripps with
. 8 proposal stating that after the war, India would be given self-
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government under an elastic federation. The Congress and the League
rejected it.
in the same year, the Congress announced a 'Quit India’

movement in response to which the top members of Congress were
arrested. In 1944, there were talks between Jinnah and Gandhi. In
1945, another attempt at forming an interim government consisting of
the two parties was made at the Simla Conference. They did not
succeed because the League did not agree. The Muslim League had
become an important third party withcut whose consent no long-term
settlement of the Indian problem could be brought about.53

The result of the elections held at the end of 1945 and
beginning of 1946 was a victory for the Muslim League. The Muslim
League polled about 4.5 million or 75 per cent of the Muslim votes in
the elections. 4 The Congress did well in the general constituencies.

In March 1946, the British Cabinet sent a mission of three
members. In May, it put forward a long-term and a short-term plan
known as the Cabinet Mission Plan. The long-term plan was the
election of a constituent assembly to frame a constitution for a union

of India. The short-term plan was to form an interim national

government.

The League obtained an assurance from the viceroy that the
government “shall go ahead with the plan, so far as circumstances
permit, if either party accepts;" on 6 June it accepted the entire
plan. On 26 June the Congress accepted the constitutional part of
the plan but refused to join the interim government. At this the
viceroy appointed a caretaker government consisting of officials
and did not invite the League to form the government.6°
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Consequently the League responded by observing 16 August as
'‘Direct Action’ day. This resulted in a large number of Muslims and
Hindus being killed in August in Calcutta. In October and November

there were riots in East Bengal and Bihar in which an even greater

number of Muslims Gied.

On August 24, 1946, the Congress, afraid that it might again
miss the political bus , agreed to join the interim government. In
October Jinnah, drawn by the magnets of suspicion and fear of
isolation, sent in his League lieutenants. 66

The Muslim League members did not participate in the elections
of the Constituent assembly in December 1946. "It was now realized
both in Great Britian and in the Congress circles that a constitution
framed by a body from which the Muslims were absent could not be
imposed upon them."®7 The result of this realization was a new plan
announced by Lord Mountbatten on 3rd June 1947. Although the
Congress and the League were dissatisfied, they accepted. Both had
gone through long and bitter negotiations to achieve this plan, and they
knew India to be on the brink of civil war.

Pekistan achieved independence on 14 August 1947, but at a
great cost. There was much bloodshed, violence and human suffering

on both sides. People were killing each other. |In other words:

The partition of india is beyond all question one of the most
traumatic events of the entire twentieth century, resuiting in the
brutal deaths of hundreds of thousands of people and the
displacement of millions of others, as well as suffering and
economic 10ss on a colossal scale.68
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Dr.lsrar Ahmad and his family spent the whole month of
September confined to their homes as the Hindus attacked Muslim
areas in Hisar. During th'is confinement he was introduced for the
first time to the Tafhim al-Quran written by Mawlanda Mawdudi. He
and his elder brother read commentaries on Stirah Yusuf which were
printed in the issues of Tarjumén al-Qur'an edited by Mawdidi. He

says:

| do not have any hesitation to confess that through the Tafhim
al-Qur’sn | developed an interest to recite the Qur’an with under-
standing and | was introduced to the Qur’an for the first time59

In early October 1947, the Indian military forcibly broke their
defense lines and transferred the entire Muslim population to camps
within the boundaries of a newly constructed prison. After staying
there for sometime, Dr.lsrir Ahmad and his family marched on foot

with a caravan for twenty days and entered Pakistan on 7 November.

Thus a new life started.
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Activities in Pakistan:

in 1947 Dr.Israr Ahmad joined Government College Lahore to
study Intermediate Sciences as he had obtained a fourth position in
Punjab University Matric exam in Hisar. From 1947 to 1949 he

worked with extreme diligence and devotion as a sympahizer of

Jama‘at-i Islami. There were many factors which contributed to his

enthusiasm of those days. He explains:

First of all the establishment of Pakistan was itself a
sentimental issue and more over the circumstances under which
we entered Pakistan. It had kindled the national and religious
emotions. Apparently it seemed that the goal of resurgence of
Islam is near |t seemed that by the establishment of Pakistan,
the main obstacle has been cleared and the only remaining part
was the establishment of Islamic system. With this as base the
struggle for universal supremacy of Islam will be easy. The
feelings that the goal is at hand had considerably increased its
eagerness. Under these circumstances when Jama‘at-i Is1ami
campaigned for the establishment of an Islamic state in Pakisian,
it appealed collectively to the national and religious sentiments
and along with many other workers | joined in this struggie with
exhilaration.?¢

After independence Mawlana Mawdid moved to Pakistan. The
Jam@‘at-i Islami was divided into Jamd‘at-i Islami Pakistan and
Jamg‘at-i Islami India. The two organizetions have worked
independently in their respective areas. When we refer to the Jama‘at
-i Islami we will be referring to the one in Pakistan and not that in

India.
From 1949 to 1954 Dr.lsrar Ahmad studied at Medical College

Lahore and resided in a hostel. In 1950, he became a member of
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Jam‘yat-i Talabah, the students wing of Jamd“at-i Islami formed in
1947. During this period he gained first hand experience in managing
the organization in different positions.. His writing and speaking
abilities developed, and his knowledge of Mawdud 's writings
increased.
. He quickly moved up in the ranks of Jam“Iyat-i Talabah as he
became Nezim of Halqa Medical College Lahore in 1950, Nezim-i-
Jamiyat Lahore and Punjab in 1951, and Nazim-i-A°18 of Jam‘iyat

from 1952 to 1954. He edited “Azm the Urdu weekly of Jam‘Tyat-i

Talabah in 1953.

He organized training camps in the vacation period of December
1951 and summer 1952 in which Mawlana Iglal presented the study
of selected portions of the Quran. He was present as a8 Nezim
{organizer) in these camps and benefited enormously from them. He

describes the experience in these words:

In fact, this association not only strengthened my intellectual
and emotional link with the Qur’an, but also created the urge to
study and to teach it.

This deep attachment to the Qurian and my ability to
communicate motivated me to become a ‘teacher’ of the Qur’an.

The greatest benefit which | obtained from my attachment
with the Qur’an was that | understood the basic teachings of din
(true religion) in the light of the Qur’an. [n particular, the
importance of da‘vat and propagation of the message of Islam,
the concept and duty of becoming a witness over mankind, and the
Igdmat-i-din (obligation of establishment of din) were highlighted
and clarified for me by the Qur’an itself. In other words, the
development of my religious thought had almost a direct
link to the Qurian”!
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Dr.lsrar Ahmad studied Mawlanma Mawdud ‘s writings in depth.
He says: "l considered myself not only a 'student’ rather a 'teacher”,
of Mawdud 's writings especially tivose concerning with the principles
and basis of the Jama‘at-i Isl&mi movement."??

Dr.israr Ahmad treasures this training period as an important
and valuable asset of his life as it 1aid the basis for his serving the
din lateroninlife. After finishing his Medical studies, he left the
Jam‘Iyat, as he was no longer a student, and applied for membership
of the Jama‘at-i Istami.

Dr.lsrar Ahmad became a member of the Jama‘at-i Isiami in
1955. He was the Amir (President) of the Jamd‘at-i Islami Sahiwal
in 1955-56. When he became a member of the Jama‘at he noticed
several weaknesses in the members:

| found the religious and moral conditions of the members had
deteriorated and they had developed attitudes more like members
of a purely political party than a revolutionary organization. |
felt the Jamd‘at's initial goals had changed.

| was overwhelmed with sorrow and disappointment at this
realization. . . | prepared a two hundred page document comparing
and analyzing the contradictions of the Jama‘at-i Islani's

policies before and after partition. | earnestly appealed to the
leadership of the Jamd‘at to give up the new goals and to follow

its original path.”3

The document was later published as Tahrik-i Jamd at-i Islami
- B8k tahqgigi Mutla“ah in 1966. In this book he discussed the

characteristics of the Jama‘at-i Islami before pertition as follows:

The first and the most important characteristic is that it
differentiated between "apparent Islam” and "real Islam” and
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between a “"traditional Muslim” and "real Muslim”. Also it
invited the Muslims to adopt true Islam consciously and to be

true Muslims. . .
The other irnportant and basic characteristic which made the

Jami‘at an Islamic movement and different from other movements
is that its appeal extended to all the Muslims and hon-Muslims of

the world.
On account of the above two characteristics Jama at-i

Islami 's third characteristic was that of a principled Islamic
party, instead of a Muslim national party. . .74

Jam@‘at-i Islami was different from all other organizations
since it was opposed to all the kinds of nationalism prevalent in Indian
pohitics in the forties. Its goal was to establish hukimat-i ilahiyah

{God's sovereignty) in this world and to observe the will of God in the

other.
The first phase of the Jama‘at-i Islami lasted from 1941 to

1947 during which 1t organized and trained its members. The second
phase started from 1947 and has lasted to the present. According to
Dr.Istér Ahmad 1n the second phase Jama at-i Islami had eradicated
the difference between "ritualistic” or "apparent” Islam and "real” or
"comprehensive Islam.’® This in turn meant that it was no longer
important to emphasize Islamic beliefs, thoughts, characters and
values. |In other words, Jama‘at-i Islami became overly concerned
with changing the overall structure and form of government and less
concerned with changes in substance.

Following independence, the Jam&‘at-i islemi, and other
‘ulamd’ organizations demanded that the state be made Islamic. The
Constituent Assembly's adoption of an Objectives Resolution in March

1949, appeared to suggest that the government had accepted the goa)
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of establishing an Islamic state.’®  However, some of the ‘ulamd’
considered this Resolution as a "hoax”, which did not contain even the
"embryo” of an Islamic state.??7 Also it did not mention the Islamic
Shar‘iah being the law of the land. Thus, it can be said that it was

wrong to assume that the state had become Islamic.

Yet Mawdudi felt that the Objectives Resolution transformed
Pakistan into a "regularized” Islamic state. The explanation of
Mawdudi’'s stand is probably to be found in the fact that his
approval of the Objectives Resolution provided him personally and
the Jamaat-i-Islami generally with a legitimate theoretical
basis for participating in Pakistani political life.78

The Jama“at for the first time participated 1n the elections held
in 1951 in order to change the leadership. The Jama‘at used a
Panchayat System and aimed at running a purely ethical election
campaign free from lies, manipulations, use of money, etc.’® However
it did not win the elections

The Jamd®at-i Islami campaigned for an Islamic constitution
from 1948 onwards. However, it accepted the 1956 constitution
though it did not fulfill all the requirements of an Islamic
constitution. It seems that it accepted the constitution because it
was better to have that constitution rather than one based cn
secularism alone

Dr.Israr Ahmad explains in his book, Tahrik-i Jama at-] Islami -
ék tahdigi mutla“ah that the real essence of the Jama‘at-i Islami

ended in 1947 However, for sometime there was an impact of the

first phase on the national struggle of the Jamg at-i Islami , but now

that also does not exist He thinks that a situation developed in 1947
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that appeared to be an easy and a short cut route for the Islamic
movement. They perceived an opportunity to seize power instead of
bringing about a revolution from the lower to the upper strata and
revolutionising the society from the upper strata to the lower strata.

He had a difference of opinion with the leaders of the Jama‘at,
and he presented his 200 page document to the investigative
committee in October, 1956. In February, 1957, 8 meeting was held
of all the members at Machi Goth. Dr.lsrir Ahmad attended this
meeting and was given a limited time to speak, but he did not get a
chance as there was hooting in the audience 8¢ At this meeting
Mawlana Mawdud inade a sis hour long speech and explained the
reasons for participating in the elections. He replied to the
arguments of the opponents by saying that those members whose
conduct had deteriorated morally should be removed from the
Jama“at 8

In April 1957, Dr.lsrar Ahmad resigned from the Jama‘at-i
Islami because of the change in its methodology, that is, its
involvement in politics. He has said: | would not have left the
JamR“at-i Islami even if | had difference of opinion with Mawlam

Mawdodi if they had not changed their methodology and participated in

the elections."82
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influences of the three people on Dr.lsrar Ahmad:

This section provides the rationale for focusing only on
Mawland AbGI Kaldm Azid, DrMuhammad Ighil, and Mawiamd AbTl A'la
Mawdudi as the main intellectuals whose thought had an influence on
Dr.lsrar Ahmad. In addition, the major themes or elements of thought
attractive to Dr.lsr&r Ahmad found in the intellectuals’ thought will
be briefly examined. The last part presents his impressions of the

three intellectuals.

Dr.lsrar Ahmad has explained the background of understanding of

the Qur’an in these words:

The reason for the popularity of my Qur'anic discourses 18 it
contains the invitation for movement and action as given by
Mawlad ATl Kalam AZAd snd Mawldnd AbBI A'la” Mawdld,
contains the element of deep thinking of Hamidudin Fardhi and
Mawlard Amin Ahsan I1318h3, also it borrows the scientific and
philosophical Qurianic thoughts of Dr.Muhammad Igbal and
Dr.Rafiuddin, and above all the flavour of preserving traditional
values and Qurianic mysticism as propounded by Shaykh ul Hind
Maw1ana Mahnmbidul Hasan Dédbandi and Shaykh ul Isiam Maw 1ara

Shabtir Ahmad Usmari 83

This statement provides us with evidence that there were
various other influences on Dr.|srar Ahmad besides the three
mentioned in detail in the first section. It is, however, beyond the
scope of this study to examine all the persons mentioned in the above

quote.
This thesis has concentrated on AZ&d, I1qbal and MawdGd for

several reasons First, Dr.Isrér Ahmad has mentioned these three men

at length in his vanous wntings and speeches. Second, these men
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played an important role in shaping the thought of the Muslim youth.
It would have been impossible for Dr.lsrar Ahmad not to have been
influenced by their thought as he grew up in the turbulent political
situation of the subcontinent where these men contributed to Indian

Muslim political thought.
Third, in studying these individuals one encounters some

common themes among these persons and Dr.israr Ahmad. Before the
themes are mentioned it is interesting to point out that none of these
individuals including Dr.lsrar Amad were product of madrasahs.

In the first section the intellectuals biographies and the
themes were discussed. The three themes are:

1) Call for return to the Qurian
2) Establishment of Din
3) 1jtimad

It was seen earlier that AZd, Igt8] and Mawdid call for a
return to the Qur'an. This element of thought appears in Dr.lsrar
Ahmad's thought and it will be elaborated 1n chapter three.

The second theme, establishment of din, took the form of
establishment of the kingdom of God as a goal of Hizbullah, and of the
Jam@at-i Islami. Iqbd) urged the Muslims to realize their need for a
separate Muslim state where they could easily practice a way of life
based on Islam. The goal of Tanzim-i Isleml is also establishment
of dih. It will be further analyzed in chapter three.

The third theme ijtihdd appeared in the thought of these
intellectuals. Dr.lsrar Ahmad's views on ijtihed will be discussed in

chapter three.
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It seems that Dr.lsrér Ahmad was influenced by AZd's
writings when he read al-Hilal and al-Balagh as it was seen from
his statements given in this chapter. Also Dr.lsrar Ahmad preferred
AZid when he was a pan-Islamist and did not like the latter AZ8d who
became an Indian nationalist and supporter of Congress.

It is interesting that Dr.Israr Ahmad established Markad
Anjuman-i Khuddim al-Qur’an and discovered later that for this same
purpose Mawl1and Azad and 1gba) had formed Dar al-Irshad and Dar al-
Islam respectively.

It seems that he was more impressed by Iqbdl than by Azad
for the following reasons. He read more of Igbal's writings than
AZid's. For instance, between 1940 and 1947 he completed reading
Igbdl's Urdu works, that is Bang-i-Dard, Bal-i-Jibril (Gabriel's Wing),
Zarb-i-Kalim (The Stroke of Moses), and ArmughBn-i-Hijaz ( The gift

from Arabia).
Also he feelsindebted to the Persian poetry of Igbal. “In

that respect he considers him "the second Rumi” as well as
“Interpreter of the Quran"84 During my research | found he quotes
Ighal's poetry and thought extensively in interpreting the Qur’an,
Dr.lsrar Ahmad's initial impressions of Igbal were sentimental
which resulted in nationalistic feelings, but the latter impressions
were based on analysis of Igbal's modern thought in the light of the
QurianBs
Lastly, he has been most influenced by Mawdudi and probably ‘
subconsciously Mawdud is his ideal. He gained experience in

different positions in Jam‘Iyat-i Talabah and Jam@ at-i Islami from
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1947 to 1957.
It was during this period of association that he came to

understand the obligastions of din and formed a strong attachment to
the Qurian which led him to devote his life to spreading the message
of the Qurian and forming the two organizations which he

subsequently established.
He formed Tanzim-i -Islaml which is similar to Jama‘at-i
Islamd as they both have Igdmat-i-din as their final goal. They differ
to some extent; however, in their methods of implementation.
Moreover, he got the opportunity to gain some experience from working
with Jami‘at-i Islami. This experience helped him to avoid pitfalls.
In conclusion, Mawdudi, Iqbdl and AZid have greatly inspired

him and this influence is reflected in his thought and movement.
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CHAPTER TWO

Dr.israr Ahmad's Political thought

This chapter will analyze Dr.lsrar Ahmad's ideas and
methodology for political change, that is, how to bring about an
Islamic revolution. This chapter consists of two parts. In the first
part we discuss:

(1) Dr lsrir Ahmad's definition of politics.

(2) The concept of Islamic revolution according ta the
terminoclogy of the Qurian and twentieth century movements

(3) Dr.lsrir Ahmad's definition of Islamic revolution His
concept of Islamic revolution is based on the corollaries of tawhid
(monotheism). Thus the ideas of Dr.srér Ahmad, Mawlane AZid, Iqbal,
and Mawlana Mawdidi on three corollaries of tawhid will be
examined.

In the second part we discuss the steps needed to bring about
an Islamic revolution as articulated by Dr.lsrar Ahmad Specifically
his description of each revolutionary stage 1s described with an
illustration from the Prophet Muhammad's life showing how the
Prophet implemented the process of Islamic revolution. This s
followed by an explanation of how Dr.Israr Ahmad thinks each stage

should be modified and why. In conclusion we will evaluate Dr.lsrar

Ahmad's political thought.
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1) Definition of Politics

According to Dr.lsrar Ahmad politics is a term with extensive
meanings. It can be divided into two parts:

i) Neeri (Theoretical) Politics

ii) SAml (Practical) Politics 1s further sub-divided into

electoral politics and revolutionary politics.!
We asked Dr.lsrar Ahmad to define these two terms. He says:

i) Theoretical Politics is to educate the masses about the
political issues and to lead them in their thinking, but not coming
directly into elections themselves. They must understand what is
nappening, what are the factors, what should our foreign policy
be, what should the mode of taxation be, and what should our
priorities be within the country, etc. .. Just as the basic function
of journalists is. | think they are the most important and
effective politicians but nobody calls them politicians because
they never contest elections.

ii) “Aml Politics: Revolutionary politics deals with the
politico-socio economic system of the country, but it wants to
change the system, and not to run the system. My idea is that the
elections (electoral politics) are held to run the system and not to
change the prevailing system.?

According to Dr.Israr Ahmad it is difficult to comprehend
how a conscious Muslim cannot be involved in politics. He tells us

about his political activities.

| have not spent a day that has not been engaged in politics.
As a high school student | took part in the Pakistan movement.
From 1947 to 1957 | was a member of the JamB at-i Islni which
later became a political party. | left the Jama“at because | did
not think that Islam can come to Pakistan through electoral
politics. It can only come through revolutionary politics. Since
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then | have spent all my energies and efforts in fufilling the basic
prerequisites of an Islamic Revolution. During this time | have
fully participated in hegrl politics by giving my opinions on the
problems faced by Pakistan in my speeches and writings.?

It was earlier seen that AZd, Iqbsl and Mawdudi stressed that

religion and politics are inseparable. This theme has been suggested

by many scholars that Islam is not only a religion but a comprehensive

din. This explains that politics is relevant and integral to Isiam.

(2) Islamic revolution according to the terminology of the Qur’an and

twentieth century movements:
Dr.lsrar Ahmad believes that it is an obligation on the Muslims

to work for an Istamic revolution which is the modern day term. He
has listed seven terms for an Islamic revolution. The first five of
them are mentioned in the Qur’an, the sixth one in a hadis and the
seventh one in the Bible. In addition, he refers to three twentieth

century terms. The seven terms are as follows:

i) Takbir-i-rabb (Magnify thy lord) Surah 74: Verse13.
ii) lg@d@mat-i-din (Establishment of religion) 42:13.
iii) Ghalbah’~i-din-i-hagqg (Victory of the true religion) 9:33.
iv) Religion is only for Allah. §:39
v) Qiggm-i-‘adl wa qgist (Establishment of justice) 6:115.
vi) Announcing the word of Allah. Hadis: “So that the word of
Allah is the highest.”
vii) Kingdom of God: "Thy Kingdom come. Thy will be done in
earth as it is in heaven.” (Matthew 6:10 King James version)

The three terms of the twentieth century are:

i) Hukimat-i ilahiyah ( Kingdom of Allah)
ii) Qiyggm-i-niz@m-i-Is@mi (Establishment of Islamic system)
iii) Nizdm-i-Mustafd_ ( Social order of Muhammad [PBUH] )
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The above mentioned terms show that the goal of Islamic
revolution is not new. It was seen in chapter one that AZd and
Mawdid had set the goal of hukimat-i jlahliyah as the goals of their
organizations, Hizbullah and Jamd‘at-i Islami. Another term wes

igm-i-nizdm-i-Islami (establishment of Islamic system) used by

Mawlam Mawdidl in his first public speech in 1947-48 when the
Jama‘at-i Islami decided to plunge into Pakistan’s politics.
The third term was Nizam-i-Mustafd’. This movement was

begun by the ‘ulam@’ and nine political parties joined under the

umbrella of Islam to form an opposition block, the Pakistan National
Alliance (PNA). This was an anti-Bhutto movement. The March 1977

elections were contested between the PNA and the Pakistan People’'s

Party (PPP).

3) Islamic revolution Defined:

One of the major themes in Dr.Israr Ahmad's writings,
speeches and interviews has been the subject of Islamic revolution.
According to Dr.lsrar Ahmad at the present time for certain reasons
the term “Islamic revolution” is being used more often than in the
past in writings and in discussions. 0One of the reasons could be that
among the movements for the establishment of an Islamic system the
breakthrough has come in the case of Iran. Ever since the lranian
revolution there has been much discussion in favour and against an
Islamic revolution.d

Dr.lsrar Ahmad's political thought consists of the formulation
of a theory of an Islamic revolutionary movement based on his study of

the Qurian, the Sirat unNabi (biography of the Prophet), and his




62

analysis of the similarities and differences between current
conditions and conditions prevailing at the time of the Prophet.

He has addressed three questions. What are the stages of a
revolution in the light of the events during the Prophet Muhammad's
(PBUH) life 7. The second question is what guidance do we get from
the life of the Prophet Muhammad (PBUH) to follow this outline ?.
Thirdly how do we apply that guidance to our times keeping in mind
that the Prophet Muhammad's revolution occurred fourteen hundred
years ago ?.

There have been a lot of changes in the human condition from
the Prophet’s time to the present time, including an evolution of
social and cultural preconceptions. Another difference from the
modern situation is that the Prophet Muhammad brought about a
revoultion among non-believers whereas Muslims at present have to do
this among believers. Thus an impartant issue which has to be
considered is whether the methodology of an Islamic revolution will
be the same as in the past or whether we have to use ijtinad

(extrapolation based on Qurian and Sunnah) to apply the revolutionary

principles to the current times.

Dr.lsrar Ahmad believes that the Prophet Muhammad brought
about a complete revolution which changed the social political and
economic systems. There was no aspect of life whether it was
individual or collective that was not affected by the revolution.

According to Dr.lsrar Ahmad the scholars have failed to discuss
the Islamic revolution; rather they have not objectively studied how

Prophet Muhammad brought about the Islamic revolution. He said:
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The revolutionary aspect of Prophet Muhammad's biography has been
neglected. ‘we have placed a halo of reverence and an image of
super human being around the Prophet who was the greatest
revolutionary figure of mankind. We have not looked at how the
Prophet went through various stages, and struggled on a human
level to bring the Islamic revolution because we have not followed
this aspect in our lives. This can only happen when we decide to
bring an Istamic revolution."®

Dr.Israr Ahmad began concentrating on the process of Islamic
revolution when he was asked to present speeches in conferences on
the Prophet Muhammad's life during the 1ate President Zia's
government. He presented eleven lectures on the process of an
Islamic revolution at a mosque in October and November 1984.7
Dr.lsrar Ahmad has described the process and methodolgy of bringing
about an Islamic revolution in detail in speeches, videotapes, and in

Misag, Hikmat-i -Qur’an, and Minhaj-i Ingilab-i -nabavi. He has used all

the means to inform the audience.

He defines islamic Revolution as follows: "Establishment of a
complete social, political and economic system based on the
recognition and acceptance of Allah's absolute sovereignty,
unconditional acceptance of His rule, and His commands as contained

in the Quran and Sunnah in a given country or society."®

“If the Prophet's call is considered as a revolutionary concept;
then, there are three parts to it: Tawhid, Prophethood and Life after
death. The politico-socio economic system is based on belief in
tawhid"® Belief in Prophethood and belief in the hereafter are also

important; however, the concept of tawhid will be further discussed.
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“The foundation of Islamic Revolution is based on tawhid
(monotheism). There are three corollaries of tawhid which are
related to the economic, poliltical, social and cultural levels of a
system."10
They are as follows:

i) Khilafat (vicegerency) instead of human sovereignty.

ii) Trust instead of ownership.

iii) Social equality of mankind.

i} There is vicegerency instead of man's sovereignty.

Allah has absolute sovereignty. There is no association or
partnership in this sovereignty. This concept rejects human
sovereignty. The Qur'an stresses this point as Allah says in 67:1:
"Blessed is He in Whose hand is the Sovereignty. . ."

Dr.1srér Ahmad refers to other verses of the Qur’an, such as,
12:.40: "...The decision rests with Allah only, Who hath commanded
you that ye worship none save Him. This is the right religion, but most
men know not.” This verse has been quoted by AZd and Mawdid too.

According to Az8d a Muslim and a mu’min (believer) submits
to one Sovereign. He obeys parents, loves friends and treats relatives
with respect and obeys rulers because he has been instructed to do so
by his Sovereign. He quotes Surah 12:40 and refers to a hadis: from
. BukharT and Muslim which implies that one should refrain from

obeying those people if it 1eads to disobedience of Allah.!!

Iqb&1 considers the absolute sovereignty of the law of God as a
basic principle underiying the political constitution. He has stressed
the concept of tawhid in The Reconstruction of Religious Thought
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in Islam in these words:

The new culture finds the foundation of world-unity in the
principle of Tethid. Islam, as a polity, is only a practical means
of making this principle a living factor in the intellectual and
ernotional life of mankind. It demands loyalty to God, not to
thrones. And since God is the ultimate spiritual basis of all life,
loyalty to God virtually amounts to man's loyalty to his own ideal
nature.!2

Mawdudi considers the sovereignty of God as a first principle

of Islamic political theory. In his book The Iglamic Law and

Constitution he writes:

The belief in the Unity and the Sovereignty of Allah is the
foundation of the social and moral system propounded by the
Prophets. It is the very starting-point of the Islamic political

philosophy.!3

Since Allah is the sole ruler and law maker the role of man in
the universe may be questioned ?. Dr.lsrir Ahmad and Mawdid
answer that human beings are vicegerents of Allah. The Muslims have
a right to choose any person they want to become their caliph. There
are no restrictions that only a certain family or tribe or race can
become a caliph.

Mawdudi says: “The Caliphate granted by God to the faithful
is the popular vicegerency and not a limited one. . . This is the real
foundation of democracy in Islam.”'4 Igbal's views on the democracy
of Islam are as follows: "The Caliph of Islam is not an infallible
being; like other Muslims, he is subject to the same law; he is elected
by the people and is deposed by them if he goes contrary to the law."15
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After the Prophet Muhammad passed away, the caliphate of the
companions was an appendix to Muhammad's prophethood. The caliphs

extended the Prophet's mission on an international scale.

ii) There is trust instead of man's ownership.

This principle means that everything belongs to Allah. As
Allah has said in 2: 284: "To God belongeth all That is in the heavens
and on earth.” The owner of all the things is Allah who has given
mankind resources to use on this earth. This means that whatever a
person possesses is a trust from Allah.

This concept of trust is a revolutionary concept as it changes
one’'s thinking. Instead of saying "my property”, "my money”, etc.
Islam views all the things given to the people for the duration of their

lives as a trust for which they will be accountable to God.'® Dr.Israr

Ahmad quotes Iqbal who has said:

It cleanses wealth of every foulness, making

The rich no more than stewards of their riches;
What mightier revolution could there be

In thought or deed than it proclaims---Earth’'s soil
Belongs to no earth-monarch, but to God?'?

Mawdidi explains the 9:111 of the Qur’an as a contract
between man and his creator. "All creation belongs to God but he has
bestowed certain things on man to be used by him as a trust from God.
And man has been given full freedom to honestly fulfill the trust or to
betray it."!8

Iqbd) was not in favour of individual 1and ownership in a just

polity. According to Iqbal
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Land should be collectively owned by the society for the benefit
of all. Al-Ard 1-Allah (The Earth is God's), a poem in Bal-i Jibril
(Gabriel's Wing), succintly sums up the idea of collective
ownership of land and openly challenges the 1andlords:

Landlord! this earth is not thine, is not thine,
Nor yet thy fathers’ ; no, not thine, nor mine.!®

iii) Social equality of all mankind.

According to Dr.lsrar Ahmad the third corollary of tawhid
implies that all human beings have social equality. There is no person
superior or inferior. He suggests that all these class systems based
oh colour, race and caste are a result of man made philosophies due to
man's weaknesses. At the social level the principle of tawhid is
this. 4:1. "0 mankind! Be careful of your duty to your Lord Who
created you from a single soul and from it created its mate and from
them twain hath spread abroad a multitude of men and women. . ."
This signifes that the whole human race are the children of one couple.

But the believe:rs of tawhid have begun classifying each other
into classes. |If there 1s no social equality of mankind then a society
cannot be called an Islamic society. Dr.lsrar Ahmad refers to Iqbal

who asks the Muslims eloquently:

You are known as Syed, and Mughal,
You call yourselves Pathan,

But can you truly claim as well
The name of Mussalman 729

AzZid refers to the Quran where 49:13; ".. Verily The most
honoured of you in the sight of God is (he who is) the most righteous of

you.." He explains that the basis of superiority is only righteousness
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and piety. In Islam there is no division as you have made by copying
the Hindus and their caste system.2!

Igbal considers the equality of the members of the community
as the second principle of the political constitution. He examines the

Muslim attitude to this principle and says:

Religious adventurers have set up different sects and
fraternities which are ever quarrelling with one another. And
then, there are castes like the Hindus. Surely we have out-Hindued
the Hindu himself. We are suffering from double caste-system
which we have either learnt or inherited from the Hindus.22

Mawdud has expressed his opinion along the same lines as the
others. He has stressed that there are no "class divisions based on
distinctions of birth and social position. All men enjoy equal status
and position in such a society."?3> He refers to the Prophet
Muhammad's address at the farewell pilgrimage, where the Prophet
said:

An Arab has no superiority over a non-Arab nor a non-Arab over
an Arab ; neither does a white man possess any superiority over

a black man nor a black man over a white one, except in point of
piety.24

Dr.lsrar Ahmad also refers to the above quote in his book,
Minhaj-i lngilﬁb-;nabavi. Therefore, in Islam the only criterion of
superiority is piety and a good character. Also he mentions 49:13
which was quoted by Azid and we referred to it onthe previous page.

The process of Islamic revolution will not be initiated unless
emphasis is placed on the three principles of tawhid These principles
of tawhid were stressed by Dr.Isrér Ahmad, AZd, Iqbdl, and Mawdid .
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Process and Methodology of an Islamic Revolution:
The second part deals with Dr.lsrar Ahmad's description and

modification of steps of how to bring about an Islamic revolution.
They are considered in the following order:

1. Propagation of the revol_uiipnary ideology.

Organization of a revolutionary group.

Training of the cadres. '

Passive Resistance.

Active Resistance.

S

Armed Conflict

The first three are preliminary steps and the last three are
secondary final steps. The seventh step is an extension of the Islamic

revolution abroad and it will be briefly discussed.

1. The Revolutionary ideology must be propagated:
The Islamic revolutionary ideology is tawhid, which is a

fundamental article of faith, a philosophy, and a social concept which
provides the basis of social justice for the socio-political and
economic aspects of man's collective life.25 Due to yeers of decline
of the Mysli m communities, tawhid -has become -only an artigle’of-

faith discussed by religious groups. Dr.lsrar Ahmad quotes .1gbal who
has explained this situation in this verse: “It-onc# gave light and:
strength to human character but the pr:esent day Muslims are?ighOra'nt

" of its significance."26
This concept of tawhid was preached through the Qur’an by the

Prophet Muhammad to the people. The Prophet's process of
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propagation was revolutionary. First the Prophet concentrated on
Mecca and surrounding areas for ten years. Later on he went to T3 if
in the tenth year of prophethood.

The Prophet Muhammad addressed the upper level of society so
that a nucleus of intellectuals was formed. The first believers
belonged to Quraysh and other tribes. The Prophet preached in this
order: first to the family members, then to relatives, friends and the
general public. He used all the available means of communication:
individual meetings, public speeches, fairs, meetings at hajj.

The Prophet Muhammad's instrument of revolution was the
Quran. As Hal said:

He came from the top of Hira towards his people,

And brought with him a wonder-working remedy [v1z. Islam] 27

we must understand clearly that the Qur’an will be the medium
of all ourda"wah in the current times. Dr.Israr Ahmad says: "If we
substitute the Qurian by using our own sermons or system of thought
that we might have fabricated from books then this will be the first
point of departure."28

The Qur’an has bein stressed by Dr.lsrér Ahmad, Azad, Iqbal, and
Mawdudl as a source of 1w, Also they all suggest to return to the
Quran to understand its teachings. {n other words all of them would

insist that the medium of propagation of tawhid is through the Qurian.

Dr. Israr Ahmad sugggests: “There is a need to re-interpret the
Islamic ideology at the intellectual level of our age to satisfy the

educated people and the intellectuals. This is a prerequisite if we
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really want a profound change in the politico-socio economic

system."29
He refers to Igbal as the first person who understood the need

and importance of the reconstruction of religious thought in Islam. He
seems to have adopted the view of Igbal. Iqbal writes in The

Reconstruction of Religious Thought in Islam:

During the last five hundred years religious thought in Islam
has been practically stationary. There was a time when European
thought received inspiration from the world of Istam. .. No wonder
then that the younger generation of Islam in Asia and Africa
demand a fresh orientation of their faith. With the reawakening of
Islam, therefore, it is necessary to examine, in an independent
spirit, what Europe has thought and how far the conclusions
reached by her can help us in the revision and, if hecessary,
reconstruction, of theological thought in Islam.3°

2. Organization of a revolutionary group:

The basis of the organization was the relationship between the
Prophet and his fallowers. Those people who believed in the Prophet;
consequently, obeyed the Prophet. There was no need of any additional
formal organizational relationship between Prophet Muhammad and
the people of Mecca. The believers were small in number and had
direct access to the Prophet at all times.

From the following quote it can be seen when the Prophet took

a bay'at (pledge) from the Muslims.

in the tenth year of his mission six people belonging to the
tribe of Khazraj came from YaSrib to do Hajj and became Muslims.
In the eleventh year twelve people came and took a pledge with the
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Prophet. This first pledge is known as First Covenant of Al-©
Aqabah. These people wanted someone to teach them the Qur’an.
The Prophet sent Mas“ab bin “Umalr and “Abduliah ibn Maktim to
Yagrib. The results of their teaching and propagation was that in
the twelfth year seventy two men and three women made a pledge
with the Prophet. This second pledge is known as Second Covenant
of Al-Agabah. It was an extension of the first Covenant.3!

Dr.lsrar Ahmad refers to a hadis reported by “Ubadah bin

Al-3amit found in Bukh8ri and Muslim n which the wording of the

pledge is given at the second covenant of Al-“Agabah as follows.

They took the pledge in these words, "We will all obey you, 0
Messenger of God, in all circumstances, in plenty and in scarcity, in
joy and in sorrow, and we will not wrong anyone. We will speak
the truth at all times, and we will fear the censure of none in the
service of God 32

¢ Dr.lsrar Ahmad considers this one hadis to contain the
complete constitution of the Islamic revolutionary party if one
ponders upon the articles of the bay‘at .

According to Dr.lsrar Ahmad the present organizational basis
of an Islamic revolutionary party should be based on bay'at. Usually
organizations have a basic membership which decides issues on the
basis of the number of votes cast pro or con. In the Islamic revolution
a single person calls the people to a mission. When the people come
to trust him, they make a pledge with him that they will follow him
as long as he does not give any instruction against the Qur’an and the
Sunnah. Major decisions are not made by counting votes; rather they

are made by the leader after his consultation with the shiira”.
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Dr.israr Ahmad feels that the Prophet’s purpose in taking
pledges from the companions was to show this act as an example for

the people of later genérations to follow. These pledges were an oral

form of commitment.

3. Training of the cadres:
According to Dr.israr Ahmad the cadres have to be spiritually

and morally trained. They have to be firm enough to take persecution
and sufficiently self-possessed not to be overpowered by temptations.
The methodology for training of the cadres is ta'lim
(teaching) and tazida (purification). The cardinal principles of
purification adopted by the Prophet Muhammad are:
1) Recitation of the Qur’an

11) Struggle against the id/libido/ animal instinct
111) Struggle in da’wah and taking persecution 33

i) Recitation of the Qurian:

Allah has instructed the Prophet and the believeis to form a
close bond with the (ur'an; 29: 45 “Recite whatever has been
revealed to you from the Book, ..". It is through recitation of the
Qurian that the cadres can bring about a revolution in themselves first.
Dr.lsrar Ahmad has referred to Iqbal’'s Persian couplet where Igbal has
said: "If the Qurian is absorbed into someone's heart and mind, then a
revolution will occur inside which will change the whole personality
of the person When the internal revolution is established, it will
lead to an international revolution “34

Igbal also said there 1s nothing more effective than the Qurian to
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purify the soul

The killing of satan, is a difficult task,

Inasmuch as he is lurking 1n the depths of the soul.
It would be better to convert him into a Muslim-
To kill him with the sword of the Qur’an3s

ii) Struggle against the id/1ibido/ animal instinct

The desires of the soul or self are endless. Human beings
always want more whether it be fame, wealth or luxury The pillars
of Istam Saldh (Prayer), Saim (Fasting), ZakBh (Alms) work as
brakes on the soul. The five times daily Prayers remind the individual
that he is someone’s slave. Fasting means abstention from foad,
water and sex between sunrise and sunset for one month, This month
long training s done every year to remind all the Muslims that fasting
is a form of shield against the onslaught of the soul's desires Zakdh
and charity are a brake on one's wealth. The word zakdh comes from
tazkia which means purification36

A part of the struggle against the soul is to stay awake for
awhile at might. Sleep s & natural requirement of the body It is
quite difficult to get up in the middle of the night and remember God
through prayer and the Qurian. But this practice is the most effective
element in the Prophet’s training programme  Allah says in 736 "Lo!
the vigil of the night 1s (a time) when impression is more keen and

speech more certain.”

i11) Struggle inda wah and enduring persecution:

The first believers were persecuted when they declared their
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faith by saying the Shahddah (declaration of faith). They were
‘ persecuted in their own homes by their own family members,
relatives, friends and by the tribes as this can be seen by the

following quote from Ibn Ishaq's Sirat rasil Allgh:

Then the Quraysh showed their enmity to all those who
followed the apostle; every clan which contained Muslims attacked
them, imprisoning them, and beating them, allowing them no food or
drink, and exposing them to the burning heat of Mecca, so as to
seduce them from their religion. Some gave way under pressure of
persecution, and others resisted them, being protected by God.3?

These people who went through the physical persecution
passed the most difficult tests They were firm in their beliefs. Thig
is what is required of the cadres, to be committed and dedicated to the

' movement no matter what. Dr.isrr Ahmad has often repeated two
verses of poetryin his discussion about the training programme One
of the poets 1s Akbar ildh Abddl who has said:

You blend with the earth and burn in the fire to be a solid brick

and then the purpose can be served.
Don’'t build a foundation on a structure of half baked bricks.

Igbal has sa1d this in his poetry:

As long as you are a heap of dust you are raw (immature)
Beware if you are fully baked (matured) then you are a sword.38

According to Dr.lsrar Ahmad the following translation of
Iqbal’s Persian verses is a master piece of explaining the six steps

of the Islamic revolution in one verse
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Through the intoxication of poverty (dervish like qualhity) fight
with your vain desires and when you are ripe {(matured) then
struggle (throw yourself against) the established evil system {or
monarchy).3®

In the current training of revolutionaries the first two
elements would be applied with little change as they are needed to
purify the soul. The last element of training is crucial as it makes
the training revolutionary. The absence of this last element would
make the training like that of any religious organization.

However in this element a difference exists in the nature of the
struggle for da“wah especially in regard to persecution. According
to Drisrar Ahmad the persecution directed against Bilal cannot be
meted out today because the system of slavery is finished The
maximum persecution 1s verbal persecution where the leader of the
tmovement will be called hames.

It can be argued that though the system of slavery does not
presently exist; yet there1s ewvidence that people are being
physically persecuted because of their insistence on practising their
religion in different countries

During the Prophet’s times the early believers in Mecca were

persecuted fo reciting the shahddah; whereas, today if you utter the

shahﬁdah, you will be respected, and people will consider you
religious. Dr.Israr Ahmad says: “At the present time one struggles
with a corrupt society when he or sk.e abides by the shariah If you
garn income lawfully and forego the unlawful means, your farmily will
complain. If you begin to observe the rules of hijab, you will feel hke

an outcast.™ In these times following the shari®ahin one's personal
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life can make aperson an outcast in a Muslim society.

4. Passive Resistance: '

In this step the revolutionaries and the leader of the
revolution have to show steadfastness and perseverance. They canhot
retaliate. If the party uses violence, then it will be eliminated.
"There is a verse of a poem which means that the conqueror of the
times is the one who conguers the hearts of the people.”4!

This stage lasted for twelve and a half years in the Prophet
Muhammad's life time. This is an important phase of the revolution.
It has two stages. In the first stage only the Prophet was verbally
persecuted for a period of three years in Mecca. The Meccans did &
character assassination of the Prophet. Allah has quoted the
opposition’'s claims in 15:6 " And they say: D you to whom the
Reminder has been revealed! you are the most surely insane.”

The following quote describes the reasons for the persecution

directed against the Prophet Muhammad.

The Prophet’'s preaching evoked strong opposition from the
Meccans, especially from the oligarchy that controlled the very life
of the city. The Meccans not only feared Muhammad's challenge to
their traditional religion based on polytheism but they felt that
the very structure of their society, commercially vested interests,
was being directly threatened by the new teaching with its
emphasis on social justice which, as time went on, became more
and more specific in its condemnation of usury and its insistence
on the zakdt or poor-rate. All sorts of accusations were laid
against the Prophet, that he was a8 man possessed, that he was &
magician, that he had become unbalanced in mind. As the
opposition grew, it became fiercer: it changed from anger to
ridicule, fram ridicule to denunciation. ‘wWhat a queer sort of
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Prophet,’ they said, ‘'who goes about in the market-place.’ And,
‘Why could God not choose a bigger man with better means (and a
bank balance at his disposal to be the Prophet rather than this
orphan-prodigy ?" The struggle became hot, and relentless
persecution its characteristic feature.42

In the second stage the believers were mentally and
physically tortured in the fourth year of revelation. The Meccans
were worried because the young people, the slaves, the poor and weak
were becoming Mushims. They thought of ways to stop Muhammad and
his followers.

The believers did not raise their hands or retaliate against the
enemies. They practised passive resistance. It is a miracle of the
Prophet's training that no-one disobeyed the Prophet. Allah had
instructed the Prophet and the believers in 4.77. "Hold back your
hands”.

Since the believers had not retaliated against the Meccans, the
Meccan's violence could not be justified on moral grounds
Conseguently, the believers who patientiy endured the physical
persecution gained sympathy and support from people who passed by
as this can be seen from the following incident about Bilal, who was a

slave born but a faithful Muslim:

Umayya b. Khalaf b. Wahb b. Hudhafa b. Jumah used to bring him
out at the hottest part of the day and throw him on his back in the
open valley and have a great rock put on his chest; then he would
say to him, 'You will stay here till you die or deny Muharnmad and
worship Al-Lat and al-"UzZ5.. He used to say while he was
enduring this, ‘one, onel’

Hishdm b. “Urwa told me on the authority of his father.
Waraga b. Naufal was passing him while he was being thus tortured
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and saying, 'One, one, and he said, ‘One, one, by God, Bilal." Then

he went to Umayya and those of B. Jumah who had thus maltreated
him, and said, ‘| swear by God that if you kill him in this way |
will make ms tomb a shrine.” One day Abl Bakr passed by while
they were thus ill-tredting him, for his house was among this clan.
He said to Umayya. 'Have you no fear of God that you treat this
poor fellow like this ? How longis it togo on 7' He replied, 'You
are the one who corrupted him, so save him from his plight that you
see.’ ‘| will do so,’ said Abl Bakr; ‘| have got a black slave,
tougher and stronger than he, who is a heathen. | will exchange
him for Bilal" The transaction was carried out, and Ab@i Bakr took

him and freed him. 43

The passive resistance stage was a necessary aspect of the
Islamic revolution. The first three stages were being implemented,

the propagation of the ideology, organizaticn, and training of the

cadres. The movement was buying time by training the workers to
show perseverance, determination and discipline in their goal.
According to Dr.IsrBr Ahmad in the modification of this stage
when someone starts a movement he will hear insults, people will
make fun of him, rather people will laugh at him. One has to take

abuses and insults without any form of retaliation.

3. Active Resistance:
In this step the revolutionaries are challenging the system.

Shortly after the Prophet's arrival in Madiha, Allah instructed
the Prophet and the believers in 22: 39 " Permission (to fight)is
given to those upon whom war is made because they are oppressed, and
mast surely Allah 1s well able to assist them"

During the first six months in Madina the Prophet took three

1mportant steps to consolidate the Muslims in the community.
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First the Prophet and the believers built a8 mosque. . .

Second the Prophet established brotherhood among the
MuhBjirin {emigrants from Mecca) and the Ansars (residents of
Madina). This was important for internal consolidation and
strengthened the ties of brotherhood among them. The hosts
shared all their possessions with the emigrants, who had 1eft
everything in Mecca and were in great need of such help. ..

The third step was to make 8 treaty with the three tribes of
the Jews. This treaty was a landmark in the history of mankind.
The Jews were given freedom of thought and worship. In case of
an attack on Madina the Jews would either be an ally of the
Muslims or remain neutral 44

After the first six maonths the Prophet led four Ghazawat
(raids) and sent out four SarBya (which are known as raiding parties)
before the battle of Badr. "When Muhammad himself accompanied any
patrol it was called a ghazwah and when headed by someone else, it
was called a sariysh."4°

According to Dr.lsrAr Ahmad one of the purposes of these
expeditions was the economic blockade of the tribe of Quraysh who
had a monopoly of the East and West, since the basis of the Meccan
economy was trade in goods. Caravans of Quraysh were protected on
the trade routes because the Quraysh were in charge of the Ka'bah
whereas the other Arab caravans were looted.

Anather purpose was the isolation or political containment of
the Quraysh. The other tribes on the caravan routes were allies of the
Quraysh. The Prophet Muhammad visited these tribes and made
alliances of peace with them. In the second year of the hijrah, these
expeditions and alliances were undertsaken so that Quraysh would fee]

the presence of the Mustirms on their trade routes
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Ghazawat were sent mainly to keep an eye on the movements of
the Quraish or to stop their hostile activities in the surrounding
areas of Medinah. The sarayah were sent to gain information about
the enemy. The strength of Ghazawat was between 70 and 450 men
while that of the sarayah was between 2 and 100 men. All these
expeditions returned without fighting except one sariyah, that of
Nakhla, in which one enemy was killed.46

The modification of this step is combined with the modification

of step six.

6. Armed Conflict;
Any party in this phase has only two possibilities, either total

success or total elimination. If the five stages have been completed
successfully, then the present system will be changed.

According to Dr.lsrar Ahmad this stage begins with the incident
of Nakhla and ends with the siege of Ta"if. This stage lasted six

years.

It includes the Battle of Badr in the 2nd year Hijrah, the Battle
of Uhud in the third year Hijrah, Battle of Ahzab in the Sth year
Hijrah, Hudaibiyah agreement in the 6th year Hijrah, the Battle of
Khaibar in the 7th year Hijrah, the conquest of Makkah, the Battle
of Hunain, and the Siege of T&’if 1n the 8th year Hijrah.47

The armed conflict ends with the Siege of Ta'if as it
completes the Islamic revolution in the Arabian peninsula. The Battle
of Mutah and Battie of Tablik are included 1n the armed conflict stage
outside the Arabian peninsula.4t

In modification of step five and six it is necessary to

remember that the Islamic revolution is occurring in a Muslim society
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where the people are Muslims. Second the modern government has all
the weaponry, and the public cannot compete.

Usually people have a misconception that there cannot be
armed conflict against Muslim rulers. Dr.lsrar refers to Imam Abu
Hanifa who has suggested that there can be efforts and rebellion
against a Muslim ruler, but the conditions are strict.

One of the conditions is that the ruler encourages some act
which is against Islam. For example if a ruler drinks alcohol in his
private home; then, nothing can be done, but 1f he encourages people to
drink, then one can try to remove him. Second the people who rise up
should have the hope and strength that they can change the system. It
should not be that only a few people arise against the system which
results 1n disharmony and the people’'s deaths.

There is another misconception in peaple’'s minds, viz that Dr.
lsrar Ahmad is suggesting that one should revolt and use armed
conflict against the present government. He says that it 1s not
hecessary that armed conflict should occur for the revolution to come.
Rather in his opinion, armed conflict is not feasible at the present
time.49  Inour time, therefore, one has to find an alternative
procedure. Dr.lsr@r Ahmad found an alternative to armed confhct
through the Qur'an and the hadis

It is the miracle of the Qur’an that one can achieve guidance
from it in every period of time In s study of the Quran Dr.israr
wondered why there has been an emphasis on “enjoin what is good and
forbid what is evil” inthe Qur’an He found twelve references from
the Qur'an where "enjoin what is good and forbid what is evil” 15

mentioned ‘We have given only one reference which1s1n 9. 112
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“They who turn (to Allah), who serve (Him), who praise (Him), who
fast, who bow dowh, who prostrate themselves, who enjoin what is
good and forbid what is evil, and who keep the limits of Allah, and who
give good news to the believers.”

In the above mentioned verse the first six qualities are
required of a Muslim on an individual basis, while the key to the
Islamic revolutionary movement is based on fulfilling the last three
qualities mentioned above 3°
i} enjoin what is good
ii) forbid what is ewil,
ii1) protection of Allah's 1imits

According to an hadis related by Abl Sa°id -Khudri the Prophet
Muhammad (PBUH) said. "If one of you sees something evil he should
change 1t with his hand. If he cannot, he should speak out against it,
and if he cannot do even that he should at least detest it in his heart,
this being the weakest form of faith (Muslim)."S!

One should have the courage to say that something is wrong.
Dr lsrar Ahmad gi?es a personal example " Allah gave me courage to
say in Pakistan that saluting the flag is a form of shirk. There was
much controversy about it. Muftl Sayahuddin Khayrl admitted that not
to salute is one hundred per cent correct.”>2

According to Dr.israr Ahmad the Islamic movement has to
campaign against the evils in the society. The movement has to
announce that we do not tolerate those actions which are considered

munkat (that 15 against the shari’ah) by all the schools of thought. for

instance, indecency, obscenity and nudity, mixed gatherings,

advertisements featuring women, girl's participation in parades, etr.
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These campaigns and demonstrations have to be peaceful,

‘ there will be no burning of buses, no breaking of trafiic lights, no
destruction of personal or government property. If the government
imprisons, or uses sticks, or uses tear gas or even fires bullets at the
people in these demonstrations, they should not run away; rather they
should stick to their goal.

The result of the demonstrations may be that the government
will begin to abolish one munkar situation after another. The struggle
will continue until the system changes.

Another cutcome may be that the government will suppress
the Islamic movement. Usually governments have the support of a
group. These groups have their vested interest in the system. They do
not want Islam’s just system to replace their capitalist or
feudalistic system.

‘ The government will use every form of torture against the
movement, but if the members of the movement sacrifice and endure,
then how many people will the police imprison or hang or kill with

their bullets 7. Dr.lsrar Ahmad says:

| am confident that the police and the army will eventually tell
their superiors that members of this movement are of the same
religion and country as we are. They are our relatives. These
people want to enforce the Islamic system. The government will be
toppled, and the movement will succeed in its mission. As in Iran
the movement suceeded. " =3

The third result may be that the government can succeed in
crushing the movement However the efforts of the people who died

. w11l not be wasted. Allah will surely reward therm



85

7.) Spreading of the revolution abroad

The s1% stages have to be completed in one country. "A
revolutionary 1dea does not have any geographical or territoral
boundaries. ‘Wwhen it is established in one country, then it can spread
on an international level."4

The Prophet Muhammad addressed the people in the khutbah at
the beginning of the international stage of his mission. The Prophet
wrote to various people, ranging from ordinary tribesmen to chiefs of
tribes and Heads of State and rulers and Kings of dominions and
empires.® From the seventh year of the Hijrah the Prophet had
started to send letters through the companions to the Emperor of
Rome, the Persian Emperor, the ruler of Egupt, the King of Abyssinia,
chiefs of Syma and other leaders.

There is a controversy about the letters sent by the Prophet

Lo the various kKings Some scholars gquestion whether the alleged
letters were historical or not. Dr Israr Ahmad beheves that the
letters were sent and he quotes these letters in his book Minhaj-i

Ingildb~-i nabavi. He refers to |bn Hisham and Tabarl as his sources

for the letter sent to Hercules
InSirat-i Ibn-i-Hisham, Ibn Ish&q says:

... that the Prophet sent his companions with letters to different
kings. The narrator says that the Prophet sent Wahiyyah bin
Khalifah Kalbi as his envoy to Heraclius, the Romanh Emperor and
‘Abduliah bin Hugifa to Kusra’, King of Persia.. .56
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Evaluation aof Dt lsrar Ahmad's political thought

The first three steps represent the formative stage of a
revolutionary party. Dr.israr Ahmad's thoughts are very similar to
those of others as far as his formative stage is concerned A comman
lirnitation of this line of thought (which applies to Dr.lsrar Ahmad as
well) is that the "process” through which the party members select @
leader is usually not defined For example, Dr.israr Ahmad says that
the revolutionary ideology must be propagated by an individual, and
others who accept this ideology must give bay'at to this individual
‘wWhat happens if several people are propagating the same ideology ?
For instance, in Pakistan, there are several different groups or
parties calling for an Islamic state All of them would agree to the
general goal of establishing din. Should they continue to work
independently ar should they umte forces to achieve the same goal 2.

Another similarity between Dr lsrar Ahmad, AZd and Mawdid
is that they all imtitated and were the first leaders of their
respective organizations. The balat was used by AZid and the
members af his Hizbullah as we saw in chapter one

Dr.lsrar Ahmad has taken the pledge with the members of the
TargIm. According to the contents of the pledge the leader of the
Targim has to be obeyed in ma rif Inaninterview we asked Dr.lsrar
Ahmad:

Who will check and balance if the leader is not within the limits

of the shari‘ah ?. Also1f a problem arises in the interpretation
of the shari‘ah how will this be resolved 7
Dr Israr Ahmad's answer: Actually there are checks and

balances in the Targlm. We have an eztended Skira’ which we
hold annually for four days where every member of the Tanzirm 15
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policies of the Targini. !t 1s open and there are no restrictions

The interpretation of shari’ah has to be resolved by mutual
consultation However the final verdict will be of the Amir If
some one thinks that the decision taken by the Amiris hardm
{forbidden) then he will quit. But he will be given a chance to
express his views and present his arguments 57

Another limitation of the Tanzim is that those members of the
organization who don't want to make a pledge to the leader, but might
still be committed, cannot be associated with the Tanzim

In the final three stages of Islamic revolution, the distinction
between passive resistance and active resistance is clear in the sirah
However it was not clear in the works of Dr.lsrar Ahmad how one can
tell the difference between the two stages in current times. Passive
resistance is listed as stage number four, but it begins with number
one and continues till this step is finished. Hence there is an overlap
of this step with others.

According to Dr.israr Ahmad the decision to move from passive
resistance to active resistance is most crucial, decisive and risky

Therefore in an interview we asked Dr.lsrar Ahmad:

You have said in the video tape (The Process of Islamic
Revolution Part One) that a number of dedicated, disciplined,
determined and devoted workers are needed to switch from passive
resistance to active resistance. Can you specify a number ? Are
there any other criteria in determining when to switch from
passive resistance to active resistance ?

Dr.lsrar Ahmad's reply: The number of workers can just be a
guess, if not two hundred thousand at least one hundred thousand in
Pakistan. The other criteria is number of workers, level of
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training, dedication, completion of the previous stages and
opportunity. If you take the decision prematurely it will be
disastrous, but if you delay it unnecessarily then the movement
might whither away.58

Dr.lsrar Ahmad argues that armed conflict is a step in Islamic
revolution. However he says it is not feasible nowadays and thus the
emphasis now has to be on peaceiul demonstrations. The justification
provided for this is the verse from the Qur’an enjoining good and
forbidding evil and the hadis about changing the wrong if one has the
power todo so. These verses do not rule out the use of force.

Dr Israr Ahmad is not the only one who has discussed the

process of how to bring about an Islamic revolution. Mawdidl has

written a pamphlet called, The Process of Islamic Revolution which

15 a translation of his address delivered at Muslim University, Aligarh

1n 1940,
In comparing the writing of Mawdud and work of Dr.lsrar

Ahmad we find that Mawdadi has not dealt with it at length as
Dr.Isr&r Ahmad has. Neither has Mawdudi in this pamphlet modified
the steps of the Islamic revolution to the present times. Another
difference is that Dr.lsrir Ahmad has categorized the process of
Istlamic revolution while Mawdid has not clearly listed the stepsina
specific order

The similarites are that they both stress the life of the
Prophet as the only example where all the aspects of the |slamic
revolution are given. Another common point is that they both feel a
change in the mentality and an intellectual reyolution is needed as &

prerequisite to the change in the politice-socio economic order.
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Mawdud has emphasized that the members who have passed
through trials will form a movement and will call and invite the
people totheirideology™® Thus the four stages of Dr.lsrar Ahmad
can be seen 1n the above quote.

There is a similarity in respect of stress on the aspect of
training by Dr.Isrér Ahmad and the Jama‘at-i Islami. The Jama‘at has
paid great attention to training and educating the cadres of the
Jami‘at by organising training camps for its workers.f® There 1s
also 8 similarity between Drlsrar Ahmad's ideas on training and
Igtal's poetic verses as he refers to the verses frequently.

Another ditference between the Jama“at and the Tangim
regards the type of persecution faced by the members. Mawdtdi and
the Jama“at-i Island have been subjected to persecution. The

government of Pakistan has used the media to campaign against
Mawdidi. Also it has imprisoned Mawdudi and members of the

Jamé‘at. Dr.lsrér Ahmad and the members of his organization have not
been imprisoned nor have their activities been banned by the Pakistani
government. However Dr lsrar Ahmad has been criticized and
misrepresented in interviews by many groups in the media. Thus he

and the members of the TareIm have faced verbal persecution till now
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CHAPTER THREE

Dr.lsrar Ahmad’'s organizations

we will study in this chapter how Dr.lsrar Ahmad's political

thought, discussed in chapter two, 1s implemented by analyzing the
two major organizations formed by him, namely, a society known as
Markaz Anjuman-i Khuddam al-Qurian (Society of The Servants of
Al-Qur’an) in 1972 and a revolutionary political movement called
Tareim-i Islaml in 1975, Since Dr.Isrr Ahmad also formed Tahrik-)
Khilafat in 1991 and registered 1n 1992; therefore, 1t too will be
briefly discussed.

We w11l address the following guestione:
1) What were the factors in the onigination and development of the
Anjuman and the Targim 7
2.) what are the goals, objectives, resolutions and manifestos of the
two organizations?
3.) What is the social base of each organization and what 1s the
process to become a member 7. What 1s the .total number of

members ?.
4.) what is the methodology and organizational structure of the two

organizations 7.
5.) What are the achievements of the two organizations 7.

In conclusion an evaluation will be carried out either by
comparing and contrasting Dr.lsrar Ahmad's organizations with
Hizbullah, D&r al-lrshad, Dar al-Islam and Jama‘at-i Istami. Also the
relations of Drlsr&r Ahmad with the “ulamg’, the government, and the

women's groups will be discussed.
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1. Factors in the origination and development of Markazi
Anjuman-i Khuddam al-Quran (55Q) and TanzZim-i Islami

The Jam@‘at-i Islami ‘s invalvement in politics resulted 1n
some members leaving the Jama‘at during 1956-58. In 1957 Dr.Isrér
Ahmad resigned from the Jamé'at. At this occasion he had strong
hopes that all those who left the Jama“at would form a new

organization based on the initial principles of the Jama‘at According

to Dr.lsrar Ahmad

This hope was hot baseless because those people who had left
the Jama‘at were knowledgable end capable persons. He has
mentioned the following names Mawlamad Amin Ahsan Ig1ah,
Mawidna “Abcul JabbAr GhaA, Mawland “Abdul Ghaffar Hasan,

Shaykh Sultan Ahmad, etc. These people were responsible for
leadership of the Jamd‘at in the absence of Mawlard Mawdid

Frrom 1957 to 1958 Dr. |srar Ahmad traveiled with some of the

people mentioned above to different places to achieve this
objective, and there had been many consultative meetings, but 1t
did not produce any result Later on these persons went off to
pursue their own intellectual interests !

From 1939 to 1961, Dr.lsrar Ahmad established @ Halga
Mutsla"ah-i Qur'an and a hostel for the religious education of college
students. These two provided the public and students opportunity to
learn about the Qurian. At these places, in the presentation of
lectures on the Qur’an, Dr. |srar Ahmad initially used Mawlam Amin
Ahsan I3lahl 's syilabus Later he expanded the syllabus which

presented the following "view point” towards the Qurian:

... that a Muslim should know what are the obligations of religion
and what goes the Lord want fram him. The goal of the syllabus 1s
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tc provide an abridged yet complete 1dea of the requirements and
demands of religion The syllabus clarifies the complete
conception of religion and the roots of limited rehigious
preconceptions are gradually cut 2

In 1962, Dr. Israr Ahmad nmoved to Karachi Once there, he

formed Halga Mutdla‘sh-1 Qurian in which he gave weekly Qurianmc

dars (lectures). In 1865, after he received his Master of Arts in

Islamic Studies from Karachi Unmiversity, he moved back to Lahore
In 1966, Dr Israr Ahmad opened his own publishingoffice

known as DBr al-Ish& at al-1sW@miyah in Lahore Also, he revived the

publication of a monthly journal called Misag. founded by Mawlan

Amih Ahsan Isldhi 1n 1959,
In Apr11 1966, Tahrik-1 Jamd at-1_|slami: &k tahdig Muidla ah

was published Dr lsrar Ahmad had written it ten years before but was
waiting for the appropriate time to publish it It was a historical
study about the Jam3‘at-1 Is¥@mi ‘s initial goals and the changes that
had occurred after the formation of Pakistan He wanted the members
of the Jamd at to revive 1ts imtial goals which it had forsaken 3

The publication of this book led tu a meeting of the members
who had left the JarmB‘at Mawland “Abdul Ghaffar Hasan and Shaykh
Sultan Ahmad especially participated. "During September 6th to 9th,
1867 a meeting was held 1n Rahim Yar Kham and a Basic Resolution with
explanations was prepared. Mawlama Amin Ahsan Islahi and Mawlana
“Abdul Ghaffar Hasan explained the resolution further in their
speeches "4 There was hope that a new organization would be formed,

but it did not happen

It seems that Dr Israr Ahmad was disappointed in the response
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to s 1deas, and this was his last attempt to do something jointiy
with the members who had left the Jama“at. It was a turning point for
him since he had waited ten years for the others to form an
organization. He felt that whatever he wanted to do would be done
only by him; therefore, he used his writing and speaking abilities to

motivate people to read and understand the Qur’an. He said:

. that the main source of knowledge and wisdom is the Qur’an
which will light the farth in the hearts, will change the thoughts,
viewpoints, and values. Consequently, there will be a revolution
1n people’s characters and actions and, Allah willing, this process
w1ll result in a total revolutionary strugglie. Therefore with
Allah's name 1n January 1968 | have decided to devote most of my
efforts to this great purpose .9

One of the factors 1n the orngination of Markazl Anjuman-1
KhuddBm al-Qurian was the popularity of Dr. Israr Ahmad's Qutsnic
lectures qiven in Lahore in January 1968. These lectures were first held
at his relative's house; then due to lack of space, the venue was moved to
various mosques. These popular lectures were rnentioned 1n Mecca and in
the Nadvat al-"Ulama” in Lucknow® Also, Dr.lsrir Ahmad began giving
lectures in Karachi at the request of friends.

Inlate 1970, Dr. lsrér Ahmad's health was affected by his vared
activities, namely, his medical practice, Qur’anic lectures, speeches,
editorship of the monthiy Misig, and responsibility for Dar al-Ishi‘at.
Hence, he decided to take & rest and left for Mecca and Madina. He spent
the manth of Ramazan in Madina with Maviana “Abdul Ghaffar Hasan.

Then he went to visit his brother in England.
In February 1971, he performed Hajj for a second time and




expressed his thoughts as follows:

During this period of time | was continously thinking about my
future plans, and finally at the occasion of Haj), | made the most
important decision of my life, that in future | shall not practice
medicine and | wilt spend the rest of my hfe in serving Allah's
book and struggling 1n eannouncing Allah's word "7

According to Dr.lsrar Ahmad, he had consciously decided
during his studies at Medical College that dih was the top priority in
his Iife. while his medical studies and s profession were secondary
This establishment of priorities helped him make the decision to
become a reformer ard 15 another factor 1n the origination of Markazi
Anjuman-i Khuddam al-Qurian

The trp to the holy lands and England helped him physically and
mentally, as on his return he felt better In March 1971 he
commenced s work with concentrated effort. Thus in a few months
his work which had started from smail study circles of Qur’an
expanded resulting 1n the need for an organization which 1s the third
factorin the origination of the Anjuman. Another reason for an

organization is as follows

Although Di.lsrar Ahmad's publishing office was not
profitable, he felt uneasy about asking other authors to use his
facilities to publish their works Thus, he wanted to form an
organization which would publish his and other author's writings
Any profit would belong to the organization's property 8

Dr Israr Ahmad was not ready to form a purely Islamic

organization based an the principle of zam'a wath at (listen and
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obey) He suggested a society like the "Servants of the Bible society”
to be knowr as "Anjuman-1 Khuddgm al-0ur’an”. Under this society
the financial affairs of activities such as "Da‘vat ruji° i1d1-0ur’an”
(return to the Qur’an) and "Tahrik ta“lim wa ta"allum Our’an” {(movement
for teaching and learning the Qur’an) would be arranged. He expressed
his views in his Qur’anic lectures at the mosque and in the editorial
pages of Msaq inJuly 1972 Thus Markaal Anjuman-i Khudddm
al-0ur’an was established on 21 March 1972

After the formation of the society, Dr.lsrar Ahmad explained
the following reasons which had so far hindered him from establishing

an organization

The first reason was the weakness of his own self which
showed him the easy way to escape from this responsibility.
However a learned person advised him that this thought might be
the whispering of the shaytan who likes to prevent him from
undertaking this noble cause.

Another thought that came to his mind was that only
Messengers of God are innocent whereas others have committed
mistakes in the past and will do so in the future. Therefore only
those who believe in the coming of an |mém can wait, yet for
others there is no option but to prepare themselves to fulfill this
duty. Inregard to the lack of experience and training it is a fact
that actual performance of the duty is itself a good teacher.

The third reason was that some people drew his attention to
the fact that he presents the obligations of din but he does not
suggest practical measures to achieve it. The practical work
which he has undertaken has limited scope for the participation of
the general public. One obvious difficulty was that only those
people could be his associates who could present Quranic dars
and this was not possible to do so unless one learns Arabic and
acquires adequate knowledge of the Qur’an.

The fifth reason was that Dr.lsrar Ahmad wondered if the
people did not practice the Qurianic teachings due to his hesitation
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then what will be his answer to Allah?®

Later Dr Israr Ahmad re-assessed his decision of not forming
an organization and changed his mind. He announced his personal
decision to form the Tan2Im-i Islami in the farewell address of the
Qur’anic training session in July 1974. Tanzim-i Islami was

established on 27 and 28 March 1975 in Markazl Anjuman-i Khuddam

al-Quran's offices.

2. Goals and Objectives of MarkazZiAnjuman-i Khuddam al-

Qur’an and TanZim-i Ishmi:
The goals of Markazi Anjuman-i Khuddam al-Our’an are as

follows:

1) To foster education in the Arabic language.

2) To urge people to study the Qurian

3) To disseminate and to propagate the Qur’anic sciences.

4) To train youth whose sole aim is to instruct and to teach
the Qurian in tife.

5) Toestablish a "Qur’an Academy” which can present the
philosophy and wisdom of Qur’an on an intellectual and

educational 1evel.!°

Markad Anjuman-i Khuddam al-Quran's objectives are more
academically oriented than those of Tanzim-i Islami. The objectives

of the Tareim are as follows:

To fulfill 'all the obligations of dn’, in order toestablish din

or an Islamic revolution through ‘pledge of hijrat (migration) and
jihdd 1n the way of Allah and to listen and to obey in marif '
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There are differences and similarities in the objectives of the
two organizations Markazl Anjuman-i Khudddm al-Qur’an stresses
learning and teaching of the Qur’an while Tareim-i Islmi provides an
opportunity to implement the teachings of the Qur’an. The Targim
has to challenge the social political and economic system in order to
establish dih while the Anjuman does not.

The similarities between the two organizations are that they
utilize the Quran as their source of knowledge and guidance in ful-
filling their objectives. Dr.lsrér Ahmad says: " The Anjuman and

Tarelm are mutually connected and there is no contradiction between

them,"!2

Resolutions and Manifestoes of the two organizations;

Markad Anjuman-i Khuddim al-Qur’an's manifesto is based on

Dr.Israr Ahmad's pamphlet Islamic Renaissance - The Real Task Ahead,

translated from 1siam ki nashd’at-i saniyah. It first appeared in the
editorial pages of Mgshg inJune 1967; then was re-printed in a

pamphlet form in May 1968. Many more editions have since been
published. In this pamphlet Dr.Israr Ahmad, described the effect of
political and ideological onslaught of the West on the Islamic World in

these words:

The entire Islamic world, including its deeply religious core,
started giving more importance to material existence and worldly
life, and less importance to God, the spirit and the life hereafter.
A radical change of emphasis from transcendental themes to
material and worldly pursuits occurred not only in Islamic society
in general, but also in its religious leaders and scholars.!3
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Dr.Israr Ahmad talked about the early defensive attempts and
achievements like those of Dédband, Syed Ahmad Khan, Mufti
Muhammad “Abduh, Jama‘at-i Istamd, Ikhwén al-Muslimtn, and Jama at-i
Tabligh. He admired D&dband as the harbinger of a great revivalist
movement while he thought of Syed Ahmad Khan and Mufti Muhammad

Abduh as apologists.!4
He considers that the goals of Jama‘at-i Islami and the Ikhwén

al-Muslimiin were 'Islamic Renaissance’, and ‘'establishment of the
Islamic system of life’. However these movements have not achieved

any remarkable success for as he said:

... 1n truth their failure is a direct resultant of their mis-
concelved notion of faith and the error of their view in Islam . ..

Their interpretation of Islam affirms all the religious beliefs
but it lacks the inner state of deep faith in God - 'Iman-billah'-. ..

The import of all these movements is more social and political
than rehigious. They are more this-worldly than other-worldly.
They are distinguished from other political and economic
movements only in holding the Islamic way of life as a better
solution to human problems than the life systems enunciated by
capitalistic democracy or communism  And this is tantamount to
saying that the task of reviving the real values of Islam has not yet
been started. 13

The resolution establishing the Markazi Anjuman-i Khuddam al-

Qurian states:

1. The main reason for the present day religious decline is that
the science of the West is devoid of the concept of God and the
European atheist philosophy and thoughts have shaken the belief of
the ummah (nation). In fact the masses as well as the modern
educated people no longer truly believe in Allah, life hereafter,
revelations and Prophethood.
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2 Under these circumstances, a prerequisite for the
resurgence and supremacy of din is the renewal of faith and it is
imperative to rebuild the foundation of [mén to establish the

structure of Islam. ..
3. In this campaign for the renewal of faith, the first priority

must be given to the intellectual minority of the society since it is
leading the masses and their position is like that of the brainina

human body.
4. To influence this group, it is essential to ltaunch an

academic movement based on the Qur’an which refutes Western

thought and civilization. . .
5. 1t 1s necessary to find young, intelligent, and capable
scholars who are willing to devote their lives to learn and teach

the Quran.
6. It is also necessary to form a movement for learning and

teaching the Qur’an and Arabic language so that
(i) Our’anic sciences are propagated on a large scale and
(ii) people develop a love for the Qurian. ..
7. The Markazi Anjuman-i Khuddim al-Qur’an will carry out

these tasks.!©

This resolution implies that the Muslims should renew their
faith by strengthening their relationship to the Qurian. The
revitalization of faith is essential for an Islamic Renaissance to
occur. Second, the Anjuman would target its efforts at the
intellectuals as they form an important group of society.

The Manifesto of Tanzim-i |Islaml states:

Targlm-i islami is neither a political partynor a religious
sect. Rather a revolutionary Islamic party which plans to
establish the Islamic system of justice and make it predominant
first in Pakistan and ultimately in the entire world. This will
result in far-reaching changes in social, economic and political
systems.!?
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This manifesto suggests that Tangim-i Islami's goal is to bring
about an Islamic system in Pakistan and ultimately in the entire world
through revolutionary means (the process of how to bring about an
Islamic revolution, viz. the six steps, is elaborated in chapter twao).

According to the Basic Resolution of TargIm-i Isiami (appendis
1)18  the ultimate goal is to seek Allah's pleasure. This resolution
stresses individual religious and moral training. it proposes to cover
all aspects of a person’s life resulting in an overall increase in the
person’'s knowledge and action. Also the person does not reform only
himself or herself but tries to reform other people such as the
immediate family, relatives and friends. The Resolution suggests

that knowledge of the Qur’an and Sunnah will change the people’s

ancient false beliefs and custotns.

3. Social Bases of Markazi Anjuman-i Khuddam al-Qur’an
(550Q) and Tandim-i Istami :
The message of the two organizations is addressed to all the

Muslims, but the people who have responded to their message

... congists of middle and lower middle class educated and
professional people. Usually it is only these people who support
the Anjuman and TareIm, though their Islamic message to a

certain measure also extends to high intellectuals, civil
bureaucrats and higher strata of society !9

Tareim-i |slami does not want mass membership; th1s can be
seen in Dr.Israr Ahmad's address at the first public meeting held at

Lahore on fourth October 1990,
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Unhe political parties we do not need a large number of people
. to join us, rather each and every Muslim should make a conscious
decision to renew his |man, repent and seek forgiveness
wholeheartedly for thet part of life which he has spent free aof the
obedience of Allah. He should renew his covenant that he will
sacrifice his person, self and wealth for the fulfillment of the
obligationh and mission which is our collective and individual duty
after the finality of Prophethood. Thereafter, he will be our
companion and a source of our strength which we are trying to
gather to accomplish the revolution brought by the Prophet.2°

The process nf becoming a8 member is different for Markazi
Anjuman-i Khuddim al-Qur’an and Targim-1 Istamd. According to the
Constitution of the Anjuman Section 2 clause (A) there are four types

of members with their current membership dues:

1) Mu’assasin (Founders): those who contributed five thousand
‘ Rupees in one installment and promise to give monthly
contributions of fifty Rupees. The amount was later
increased to one hundred Rupees, and now it is two hundred
Rupees.

2) Muhsinin (Benefactors): After the formation of the
Anjuman those who will contribute at same point ten
thousand Rupees in one installment and will donate twao
hundred Rupees monthiy.

3) Mustaqgil Arkan (Permanent Members): those who will give
five thousand Rupees in one installment and will contribute
one hundred Rupees monthly.

4) ‘Am Arkén (General Members): those who do not have to pay
an amount in one installment but will give a monthly
donation of fifty Rupees.?!

The Benefactors and Permanent Members have more say in
comparison with a General Member in the society. According to the

. Constitution Section 2 clause {d): " Founders and Benefactars are
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allawed three votes and Permanent Members are allowed twao votes,
and General Members are allowed one vote."??

On the other hand the membership of TanzIm is based on the
member's commitment to lsten and obey, provided this obedience is
limited within the boundary prescribed by shari’ah in 1975 at the

first convention Section 2 clause 4 of the TanzZim’'s Constitution

suggested:

Only those persons can became members who give up dealings
of usury whether for personal or business purposes and will not
work in those institutions which geal in usury such as banks and
insurance companies.

Also they will not falsify their income tax and sales tax
returns. Due to strict and rigorous conditions which are
impossible to follow 1n the present times only sixty two people
became members out of the one hundred and three who had attended

the convention.

It seems appropriate to explain that this initial clause of
"Condition of membership” was n reality a manifestation of the
philosophy and organizational principie of the Jamgat-i Istami 23

From 1975 to 1977 the Tanzim went through a transitional
period so that the permanent constitution remained open to further
changes. Dr.lsrir Ahmad's position was that.of a &1 (convener) as
he waited for any elders who had left the Jama‘at to join the Tarelm
in order to consult them 1n deciding about the organizational basis.
Since no one came forward, Dr.lsrar Ahmad mentioned his views about
the orgamzational basis and asked the participants to express theiwr
ideas and to present theiwr differences of opinions at the second
convention of the Targlm in August 1977 At this convention the

following resolution was passed.
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The Constitution of Tenzim-1 Islarmd will not be based on
the imported Western constitutional, 1egal and democratic
principles, rather it will be derivad from the Qur’an and Sunnah in
accordance with the traditions of the predecessors. Thus it will
be based onbay‘at (allegiance)... Therefore the general &1 of
Tareim-i Islami Dr.lsrar Ahmad will be known as the Amir of
Tareim-i Islaml. Entry into this tanzim will be based on the
personal allegiance to obey the Amirin ma‘rGf. . .

The current membership of all existing members is hereby
terminated according to this resolution’s clause one unless they
make an allegiance with the Amir?4

According to Dr.lsrér Ahmad the principle of bay'at implies:
“that whenever a person decides to live and die as a Muslim and to ful-
fill the religious obligations, then he or she will join the TangIm. The
stages of learming, training and purifying occur subsequently. Also,
the person must quickly forsake the munkirit (forbidden things)."25

According to the organizational structure of Tangim, Section 6

clause |, I, Il there are three types of members:

1) Mubtad rafig (New Associate): those who have signed the
covenant form. Also they have to:
i) send weekly accountability reports to the centre until they
are exempted
ii) complete the training syllabus as quickly as possible.
1ii) attend a training camp lasting one week for new associates
at the earliest.
iv) If they are part of an usrah (family) or local unit then attend
their meetings and if they are munfarid (isolated) then
send their weekly report of da"vati activities to the centre.

) Multazimrafig (Active Associate): those who have

i) attended the "Training session for New Associates”
organized by the central office.

i1) completed a specified training syllabus.
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iii) followed the discipline regularly and satisfied either the
head of the local unit or Director of Circle or Central
Director.

After fulfiliment of the above conditions and the Amir
Tarelm is personally satisfied, then he will issue a
certificate of approval of allegiance for the person to
become an Active Associate ..
The duties of an active associate are as follows:
i) toattend a training camp for active associates

i1) complete the above mentioned requirements of new
associate clause I from i) to1v) with the difference of
monthly reports instead of weekly reports.

iii) complete a semi-annual review report and send it to the
centre by the tenth of January and July of each year

111} MUtazirrafig {Inactive Associate). those active
associates showing weakness and not following the rules
of the organization. The Amir TargiIm w1ll decide on
meimbership after consulting with the subordinate
organization. The local organization and the Centre will try
to make the person active. 26

These provisions indicate that the process of becoming a
member in the Targlm is more rigorous than for the Anjuman. One has
to sign a covenant form (appendix 2 & 3)27 and study a required
syllabus

The number of members at the formation of the two
organizations was s'mall, and 1t has substantially increased. The
figures for the total members of Markazi Anjuman-i Khuddam al-
Qur’an are given in (appendix 4)28 and figures for Targlm-i Istami are
given in (appendix 5) 29, The comparison of the total number of the
two organizations shows that despite the strict conditions of

memberstip more people have joined the TanzZim than the Anjuman
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4 Organizational Structure of Markazi Anjuman-i Khuddam
al-Quran:

The organizational structure is based on a President, Majlis-
i Muntezima (Management Board) and a Majlis-i ‘Amilah (Executive
Committee). The functions of each position have been described and
a copy of the organizational structure given in the Constitution of
1991 which is attached (Appendix 6).

President of Anjuman.
The founder and Ife President is Dr lsrar Ahmad He nas the

right to accept or reject the Management Board's decisions. The
Management Board will run the Anjuman after his death or, if he1s
relieved of this duty, or if he withdraws himself, until a President is
selected. The President will be chosen every two years by secret
ballots

His duties are to promote the Anjuman's aims and objectives,
to preside over the Management Board meetings, to nominate two
members of the Management Board, to cast a vote when there is a tie,
and to work with the Executive Committee to achieve its goals

Management Board:
It is the most important department of the Anjuman and

functions under the guidance of the President. In the President's
absence it has all the responsibilities. The fourteen honorary

members do not get any privilieges from the Society.
Six members are chosen by the founders and benefactors, two

by the permanent members, four by the general members, and the last
two nominated from the four types of members by the President

The Management Board is selected every two yrars by secret ballot.
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Majlis-1 “Amilah (Executive Committee)

It consists of & NEzim-1 A°TTA (Central Director), Md tamid

(Secretary). Nazim bayt -Q1-mal (Director of treasury). Mubdsib

(Auditor), NEzim Makiaba va nashr vaishaat (Director of circulation

and publication)

Central Directar:

The Central Director looks after the organizational matters
and offices of the Society with s staff He is in contact with all
the members and tries to increase membersh:p. He takes the
necessary steps to provide funds when needed in an emergency He
sends the report of the MarkazZ Anjuman and affiliated societies to
the President and to the Management Board.

The other organizational matters under the Central Director
are. a}) Arranging the founder President’s lectures or Quranic study
programme inside and outside Lahore, b) i*lanning and holding
training camps. ¢} On the request of the founder President, arranging
other people's Qurianic study programmes and lectures.

Secretary.

The responsitilities of the Secretay are to arrange the agenda
of the Management Board's monthly and emergency meetings and annual
conventions subject to the founder President's approval. He writes
reports concerning the Board's meetings and annual convention and
verifies these reports at the Board and General meetings.

Furthermore, he has to inform the different heads or persons
in writing about the Board's decision and ask their opinions. He s1so
has to contact government departments such as the Pegistrar Joint

Stock compames and the Central Board of Pevenue
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Director of Treasury

The functions of the Diyrector of Treasury is to supervise
regulariy the Anjuman’'s accounts, to keep a record of all their
properties, to look after all income and expenditure journals, vouchers
and bills. In addition he has to prepare monthly and yearly summary
of income and expenditure accounts, submit them to the Board for
approval and audit the total accounts.

Auditor:
The responsibilities are to audit the society's and affiliated

orgamzations’ accounts and to present the necessary complaints to the

Board.

Director of Circulation and Publications:

The functions of the Director are to make arrangements for
circulating and publishing the books approved by Founder President or
the Board He has to supervige the staff in recording audio and video
cassettes of the Quran. He has to look after the accounts and stocks
of material He seeks the founder President’s advice 1n publishing the
society’'s activities and fulfilling the responsibility of publishing and
circulating matters. He sends a report about the department's work
as needed to the Board.

Activites of the Maktaba:
It has published fifty books and pamphlets of Dr.Israr Ahmad

and other authors 3° The Anjuman has published Misig from 1972 to
1976. 1t was then published by the Maktaba Targim-i Islami from
1976 to 1978 The Anjuman published it again from1978 to 1982,
From 1982 IMisig has been published by Targim-i Islami. as its organ.

However since December 1990 the Academic wing has been publishing
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Migig and Hikmat-i Quran  Hikmat-1 Qurian was founded by

Dr Rafi"uddin and published by AIl Pakistan Islamic Education Caongress

earher Since 1983 the Anjuman publishesHikmat-i Qurian

Another periodical called Nidd a fortmightly was added to the
Academic wingn 1991 The name of Nidg was changed to Nid’8
Khilafat in 1991 after the tahrik-1 Khiafat (movement for caliphate)

was begunn 1991

Affiliated organizations and Societies overseas

The two regional branches are known as Anjuman-1 Khuddim
al-Quran Sakkhar and Anjuman-1 Khudddm al-Quran Rawalpindi or
Islamabad. Their goals are the same as 550 Lahore, however, their
organizationai and financial matters are separate They have to send
the tenth part of their income to the SSQ Lahore, otherwise they will
not be allowed to use the name of Anjuman-1 Khuddam al-Quran

The regional branch 1n Sakkhar is not active although 1t was
founded many years ago  The organizational work of the Fawalpind
and Islamabad branches has not been satisfactory either

The two branches overseas are in Chicago and Toronto both
formed 1n 1980.3"  The S50 Chicago is active and has sixteen founder
members who have contributed five hundred American dollars in one
installment and who give ten dollars per month. The patrons have
contributed five hundred dollars 1n one 1nstaliment and give ten
dollars monthly. The general members give ten dollars every month
The Management Board consists of six members and has monthly
meetings They have held conventions The S50 Toronto does not

have & successful organizational et up ke the one 1n Chicago
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4. Organizational Structure of TanzZim-i Islami
This orgamzational structure 1s divided into five sections

which will be described below: °2

1) Munfarid Rufagd’ {Isolated Associates):

a) If the number of associates is less than five in one location or &
qualified member is not available to carry out the responsibilities of a

nadb (head) then they will be known as munfarid rufag’. They will

report to the centre or the office of the circle.
b} Those associates who are part of the centre or the halaga (circle)
and for some reason are not under the local system are also called

munfarid.
1) Nizam-i Usrah (Family system).

a) At onelocation if there are five or more associates and a person
who is available to be their nagb, then, a nizam-i usrah will be

formed.
b) The nagh will be selected by a local President or Director of a

Circle ar the Central Director, and he will be answerable to that

person.
c) In one usrah the least number of associates is five and after ten

associates a separate usrah will be formed.

iii) Local Tareim:

a) The local Targlm is comprised of ten or more active associates,
(but now the number has been changed to five)33 in one location.
b} Inlarge cities more than one 1ocal Tanzim can be formed.

c) Inlarge units, if needed, a naim will be appointed, and the

honorary or paid services of ather assistants will be obtained
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However the local amir will be responsible to the centre

iv) Halga &t (Circle system):

The circles are formed in different parts of the country at the
provincial level to facilitate communication among the units and the
center. In other words the circles are an extension of the central
system. The person responsible for the circle is called a Nazim
(Director).

Tareim-i Islami has been combining its units. In 1991, there
were six circles and ten local units, and in 1992 there are four circles
and fourteen local units The four circles are Frontier, Narthern
Punjab, Punjab, and Sindh.34

v) Central System:

Under the central system, there is an Amir Tareim (President of
the Targim), N&'ib Armir (Vice President), Nazim-i A'la, a Central

Majlis-i Mushdwarat (MarkeZ Majlis—i Shiira” being a synonym;

Central Executive Council) and a Majlis-i ‘Amilah (Working

Committee). These positions will be explained.

President of the Targim:

Dr.lsrr shmad is founder, &1, andlife President. He will
have the right to nominate his successor before his death or if he
withdraws himself or is relieved of his duties due to physical reasons.
However, the Shiira” of the Tareim will decide upon the selection of
the Amir Targim unanimously or in case of a difference of opinion, it
will be determined by a majority of votes. If there isa tie vote in
selection of the President; then, the Yice President or the Central
Director can cast an extra vote.

The President has to consult the members according to the
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instruction in the Qurian:
i) 42:38: "..Their rule is to take counsel among themselves.”
1) 3:159: " _And consult with them upon the conduct of affairs.”
However, the President has a final say in all decisions and the
right to veto. The members have to accept his decision whether it is
pleasant or unpleasant except if it be against the shari‘ah.
The Vice President acts on behalf of the Amir. If there is no
Vice President selected, after the President, the most important
position 1s that of the Nazim-i AlA (Central Director). The three
Central Directors are:
i) MNazim-iA“l4 Pakistan
ii) Nazim-i A°lA Overseas

iii) Nizima Halga Khavatin ( Director of Women's wing).

The above three report directly to the Amir and will work
according to his wishes, moreover, they represent the Amir in their
own circle, and their instructions will be considered as if coming from

the Amir.
The duties of Nazim-i A%l of Targim-i Pakistan and the staff

under him will be given in point form:

NBzim-i A°l4 of Targim-i Pakistan:

i) Tosupervise and coordinate the different departments of the

centre

i1} To maintain a strong connection through correspondence and visits
with Directors of Circles / local Presidents / heads of usrahs (where
there is no local organization) and isolated associates (who are

directly connected with the centre).
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iii) To prepare plans for the expansion and introduction of the
invitation of the organization and to implement these plans after the

approval of shiire’ and Majlis-i ‘Amilah

iv) To review the performance of central departments, circles and
1ocal organizations and to instruct or advise them as necessary.

v) To keep the President informed directly or through the Vice-
President about the activities of the organization.

vi) To implement the decisions of ghiira’ and the Majlis-i ‘Amilah

vii) To submit a detailed report on Tanzim-i Islami Pakistan at the

annual convention.

In the central orgamzational structure the following people will
be under the Mazim-1A°l4 (Central Director).
(1) Mu‘tamid (Secretary)
(1) NBzim bayt al-mél (Director of Treasury),

(111) Nezim tarbiyat (Director of Traimng and Upbringing).

(1Y) MBzim nashr vaishé‘at (Director of circulation and publication)

(1) General Secretary:

i) To maintain and protect the records of the Tanzir.

i1) To correspond with the circles, local organizations, usrahs and

munfarid associates in accordance with the instruction of the
Director.

jii) To issue notices concerning annual conventions, training camps
and programmes at central level.

iv) To record and to present for confirmation the minutes of shiira.”,

Majlis—i * Amilah, extensive consultation meetings, and annual
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conventions
v) To inform the members of the shura® and others concerned about

the decisions of the shiirs.”.
(11) Nezim bayt al-mal (Director of Treasury):
i) To supervise all the financial matters of the Tanzim, the balance

between income and expenditure, to recommend appropriate measures
for batancing the budget and to keep the President and the shira’
informed of the correct status.
i1) To ensure correct accounting of the treasury and to get it audited
by the muh&sib (auditor) appointed by the shiira’.
1i11) To supervise directly or indirectly subordinate organizations in
regard to the caollection of contributions from all associates. To give
advice and recommendations to the President concerning the
applications for reduction in the amount of monthly donation.
iv) To audit the account of local units and to arrange collection of a
share of funds for the centre.
v) To check the assets, books, cassette lhbrary and other
miscellaneous items of the centre and local organizations.

The main source of income of the Tanzim is donations and zakat

from its members. Every member is required to contribute five per
cent of his or her salary unless there is a valid excuse. Also every

member is encouraged to give voluntary donations in the way of Allah.

(I11) Nazim ta"lim va tartiyat (Director of Training and Upbringing):

i) To determine a training syllabus and review its implementation by

the new associates. To recommend an associate after a person has

completed the requirements for "active associate”.
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ii) Toarrange and conduct training camps and organize the syllabus
for new and active associates.
iii) Tocomment on the new associates’ ihtisabi (accountability)
reports and active associates’ monthly and quarterly reports. To
inform about important matters to the Amir and the Working
Committee.
iv) To organize refresher courses and training camps.
v} Toincrease the knowledge and understanding of dhand
consciousness of a mavement of all the associates by arranging
courses according to their rank. tn addition, 1nstruct them through
letters and igamati ( where associates stay for awhile) programmes.

Since 1987 training camps and syllabi for the new and active

associates have been arranged 39

(Iv) MBzim nashr vaishd at (Director of circulation & publication):

i} Tobein constant contact with the newspapers and journals and to
issue statements particulary of Friday sermons and press releases.
ii) Toprepare da vati and introductory literature for free
distribution.

iti) To advise, guide, and encourage capable associates to write
letters to newspapers and journals.

iv) To prepare suitable literature from the Ihterature of Tanzim to be
published in newspapers at important religious and national occasions.
v} To prepare suitable stationary and advertisements, hand bills and

posters of Targlm on different occasions.
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Markaza Maijlis-i Mushawarat:

The shiira’ consists of twenty six members. Sixteen of those
are elected by the local Targim, and ten are nominated by the

President The latter comprise the Majlis-i ‘Amilah as well. The

duration of office is two years for the shira’. It meets every three

months
According to the office of the Tanzim: "The primary functions

of the shira” are twofold: i) It is anadvisory body to the Amir Tangim
and 1) at the same time 1t also acts a&s a supervisory body or a

watchdog committes, "6
In the past, the shira’ used to discuss organizational matters,

but now that responsibility belongs to the Working Committee.
Therefore the function of the shirs’ is to make policies. For
instance the shirs” went through many meetings during 1991 and 1992

before launching tahrik-i Khilafat in 199237 This will be discussed

at a later stage.

Majlis-i ‘A milah

The working committee consists of ten members who hold
office for the duration of two years. “The full-fledged Majlis-i
‘Amilah meets once a month but a shorter version {(minus Negimin-i

Halga) about three times amonth. In each case Amir TargIm chairs
the meeting."38

The members are as follows: N’ib (Deputy) Amir, Central
Director of Pakistan, Central Director Overseas, General Secretary,
Director of Treasury, Director of Training and upbringing, Director of

Circulation and Publications, and three Directors of three circles
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Ladies Wing of TareIm-1 Islami:

In 1983 a ladies wing of the Tanzim was formed where
nineteen women made a vow of allegiance to Drlsrar Ahmad. The
Neima (Directress) of the ladies is Dr.lsrar Ahmad's wife. In the
issue of May 1990 of MisBg a member of the ladies' wing suggests the

following points to expand the activities of the ladies’ wing:

(i) The men and women involved with the Tanzim should both
invite the close relatives and other 1adies to the da‘vat of Targim
and try to get them to come to the jjtima‘at (gatherings).

(ii) Print special literature for the ladies’ wing so that it
would be easy to approach other women,

{iii) tf the women who are involved with the Tanzim want to
attend the lectures, then the men should co-operate with them and
encourage them.

{iv) The wives of associates who are not interested in din

should be told about Islam in a pleasing manner and with patience
so that they would accept the teachings wholeheartedly. 39

Lahore is the main center of their activities. The Central,
Southern, and Northern Targims have orgamzed Quranic sessions and
hadis sessions in the Qur'an Academy and at two other houses The
ladies listen to Dr.lsrir Ahmad's cassettes.

Some of the ladies have completed the syllabus of Qur anic
sessions and attended the weekly classes of Qur’an with translation
and a brief commentary. Frequently ibtiddl (beginning) Arabic
Grammar classes are held

The present figures for the ladies is one hundred and twenty
two in May 1990. There was a convention for the ladies in June 1992

which five hundred and fifty ladies attended.
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Students’ Wing:
The shira’ decided to place "Students of TanzIm-i-Islami

Pakistan" under the central organization in 1988 upon the students
request. Its objectives are to have a relationship with all the student
associates of Pakistan. Also they should not be involved in
disturbances or riots and should stay away from politics to fulfill
their revolutionary mission by strengthening their character.

The first students’ convention vas held on thel4and 15
September 1988 at the Qur’an Academy Lahore. At this convention,
the Negim-i AT14 (Central Director) was chosen, and Directors were
chosen for the Frontier, Punjab, Lahore and Karachi. Dr.lsrar Ahmad

spoke at this convention and stressed to the students:

. . to be clear about their aim and goal in life. Inreligious
terms, it would mean faith, love of Allah, and seeking Allah's
pleasure and success in the hereafter. Worldly success is not our
objective. We have to strive hard in order to fulfill our religious
obligations. Secondly students should concentrate 1n learning the
Arabic language so they can understand the meaning of the Qur’an

without Tooking at the translation. . 4

Dr.Israr Ahmad advised students to hold training camps, travel
for religious purposes, and build their characters. The figures for the
students’ wing were not found in the annual report of 1991 to 1992,
Tareim-i Islamil Qverseas:

This TargIm is divided into 1) Middle East which is looked after

by the Director for Pakistan, and 1ii) North America, France and
England which is looked after by the Director of Overseas. According

to Tareim's annual report of 91-92 the Middle East section comprises

of two hundred and thirty four members.
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5. Achievements of Markaz Anjuman-i Khudddm al-Qurn:

The Markad Anjuman-i Khuddim al-Qur’an has established
Qur'an Academies in Lahore, Karachi and Multan. A Quran College, a
hostel and a Qurian auditorium have been built. The Qur’an Academy 1n
Lahore consists of a library, an administrative block, class rooms, a
hall for prayers, a hall for women, and residences for students of the
Academy. The Qurian Academy offers night courses in which classes
in Arabic and in the memorization of the Qur’an are given A
fellowship scheme is offered to students.

The fellowship scheme began in 1982 Its purpose was to hire
postgraduate students to study and work for the Academy Six
students came, and one left, Among the five, two students were
Dr.israr Ahmad's sons  These students were given a grade seventeen
University lecturer's salary and privileges such as rent of a house or a
residence.

Local College and University students are asked if they wish
to stay in the residences If so, they have to spend two hours daily in
the Qurianic study programmes at the Qur'an Academy. Many students
have utilized this offer and are residing at the Academy

The Qurian College was established in 1987. It prepares
students from Intermediate level to Bachelor of Arts. However, it
offers a one year dinl (religious) course for students who have passed
the Intermediate level or are professionals. The objectives of this
course are to teach Arabic grammer and language and a selection of
Strahs and verses from the Qur'an highlighting the collective

responsibilities of a Muslim 4!
Qurinic conference have now become known as seminars
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They have been held by the Anjuman in Lahore, Karachi and other
cities since 1973. In the conferences only the guest speakers talk,
but 1n the seminars the audience can participate in the discussion also.
Usually Mawlanas, Professors of universities, and knowledgable
persons from the locality and overseas are invited as guest speakers.
Some of the topics have been the Qur’an and new thought, the Qurian
and Science, 1qb81 and the Dur'an, problems of philosophy and wisdom
and the Qurian.

In 1992, the first Englicsh Qur’anic Seminar was held Charles
Le Gai Eaton, a new Muslim from England, was the guest speaker. He
spoke on “"The Roots of Western Culture” and “The Human
Environment”. Dr. Zafar Ishaq Arsarl, the Director General of the

Islamic Research Society of Islamabad, and other speakers

participated
The Anjuman has achieved some of its objectives of

disseminating and propagating Qurinic teachings. [t has a dream of
establishing a Quran University.

S. Achievements of TanZim-i_lslaml

The achievements of Tanzim-i Islami have been in the sphere of
reforms in society. |t has started a reform movement against the
unislamic customs observed by the Muslims at wedding ceremonies.

It has demonstrated against the obscenity prevalent in newspapers and
magazines and against usury.

Dr.lsrar Ahmad has spoken about the unislamic customs
practised at weddings in various lectures. He had the opportunity to
implement his thought into practice at the octasion of his youngest

brother's marriage in November 1973, He then informed the public
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about his decisions in the Friday meeting at the masque and in Msig 1n

late 1973:

a) | will not participate in any marriage procession in future
because in my lmited knowledge the present martiage
procession is based on a hindu concept.

b) | will not attend any dinner given by the bride's side at the
occasion of marriage ceremony since | did net find any
evidence of this. The Prophet Muhammad (peace be upon him)
has instructed on a marriage feast arranged by the groom's

side.
c) | will only attend marrage ceremonies held at mosques 42

Dr.lsrar Ahmad's attempt to reform the customs of marrage
has been both supported and criticized Many of his friends and &
humber of well to do families in Lahorz have practiced his reforms
while others including his own relatives and some “ulam&’ have
opposed them.

The second attempt at eradication of social evils by the Tanzim
was in the form of exhortations against the munkarit (forbidden
actions) inits Wf‘ltlngs, speeches and campaigns This was the time
to put into practice “forbid what is wrong” which we saw to be an
alternative in the Active Resistance step in ;:hapter two. The first
silent demonstration was held on 21 June!1989. According to a report
in Dawn June 25, 1989, about Dr.lsrar's speech.

His TareIm had started an anti-obscenity campaign, as obscenity was
causing 1rreparable damage to our moral values and family system He
called upon ‘ulamd’ and religious parties to raise their voices against
obscemty to make people aware of the problems.4>

The demonstration was organized, peaceful and silent. The
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associates of the Targelm were holding banners and placards 1n front of
the newspaper offices. "The crux of the placards and banners was: (s
publication of the pictures of women in feature articles and
advertisements of obscenity a part of journalism 7. Also that
publication of such pictures is an open invitation to sin."44

Similar demonstrations were held to campaign against usury in
different cities. The demonstrations were made to express TanziIm's
resentment regarding the government’'s evasiveness in implementing
the Federal Shari‘at Court's decision. The Federal Shari‘at Court had
decided that by June 30 1992 the current usury sytem present in the
monetary institutions should be changed to a non usury system
according to the Shari‘at.4s

The demonstration in Rawlapindi or Islamabad occurred in the
centre of the city and lasted for about two and a quarter hours.
Members of the Tareim and Tahrik-1 Khilafat and other new faces were
present. The banners and placatrds stated. "Finish the usury system so
that the war with Allah and His Prophet is stopped”; “For economic,
political, and social stability 1t 1s imperative to gain freedom from
the usury system.”4¢

Since 1990 the Tanzim has held public outdoor meetings and
one day camps to inform and acquaint the public about its activities.
They are extending their message in different places so that a wider
audience listens to them. It has also formed another independent
organization under its wing known as Tahrik-i Khilafat in 1992, The
background to this movement is discussed next.

Dr.lsrar Ahmad used the term “Islamic State” to describe his

concept of state instead of "theocracy” or "kingship” or "dictatorship”.




Throughout the years he has been 1n favour of demacracy and has
opposed Martial law 1n Pakistan. In 1991 after talking to various
people he has decided that 1n respect of an Islamic state and the

pohtical system of Islam the term used 1n the Qur’an and Sunnah, viz

Khiafat, should be adopted 47

The goal of this tahrik is to spread the blessings of the Khilafat

and establish "Khilafat-ul-Muslimin” (caliphate of the Muslims) In

other words it is a mass movement open to all Muslims with no
restriction on membership. "It 1s essential that exposition of the
wisdom and special features of the Caliphate system s made an a
large scale so that a great number of people will realize 1t to be an
effective positive alternative and panacea for their1l1g "8

In the first convention of Tahrik-1 Khilafat held on 3 March 92 1n
Rawalpindi it was announced that all the Muslims including present
associates of the TargIm would have to 111 out 8 membership form
They would then be able to cast a vote for the members of the Tahrik
committee. The movement would accept financial contrbutions from
the muawirin thelpers) Those helpers who become firmiy
committed to this Tahrik w11l enter gradually into the Tanzim 4

Dr.Israr Ahmad is the d&1 of this movement with aright to
veto just as in the Anjuman and the Tanzim The responsible
associates of Targim will be conveyors of this tahrik in different
parts of Pakistan. There are ten prominent features of the caliphate

system (appendix 7)°°  He considers 1t a global khilafat He says

On the authority of the Quran and Hadrth-1-Fesaal (SAWS) we
are absolutely certain that the above mentioned Caliphate system
would eventulally get established all over the world However
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what cannot be said with certainty 1s as to what part of the world
would be fortunate enough to be chosen for its initiation. Although
keeping in view the historical events of the last four hundred
years it 15 strongly hoped that its starting point will be the God-
given state of Pakistan. In any case it is the exigency of our belhef
and the call of our faith that we endeavor for it with all that we

have got. . 5!

According to Dr.israr Ahmad the politico-socio economic
system of Pakistan would thereby be changed to a system of socio-
economic justice that can be summed up as the system of Caliphate
about which Igbal said

To establish the system of caliphate

You should have the heart and mind of your ancestorS2

It seems that Igbal’'s 1deal of a Muslim state was Khilafat.
Mawdudi suggested that the political organization of the Islamic
state has been called Khilafat (vicegerency). In this respect
Dr Israr Ahmad's political views are the same as those stated by

Mawdod in The Political Theory of Islam.

Dr Israr Ahmad is not clear as to what form of present day
government 1s compatible with the system of caliphate. However he
feels that the Presidential form of government is closer to the
Caliphate than the Parliamentary system. He is aware that it has
been assumed that only the Parliamentary system can exist in

Pakistan. He thinks that this should be further thought about.
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Evaluation of Dr.lsrar Ahmad's movements:

The theme, return to the Qur’an, has appeared in the thought of
AZ3d, Iqbal and Mawdidi . In the beginning of this chapter it was seen
how Dr.lsrr Ahmad began his lectures on the Qur’an. Al of these men
have stressed the Qur’an each in his own way. AZid and Mawdidi used
their writings and their journals to express their thoughts Igbal used
the effective medium of poetry to stress the teachings of the Quran.
Dr.1srar Ahimad used his speaking abilities more than his writings to
propagate the revolutionary ideclogy through the Qurian. The first
step of the Islamic revolution was being implemented, that 1s the
revolutionary ideology is being propagated through the medium of the
Qurian,

Another factor of similarity was in the use of journals by
most of them to transrmt their ideas on formation of their

organizations. AZd conveyed his ideas about forming Hizbullah

through al-Hilsl and al-Balagh, while Mawdudi used Tarjumgn al-
Qur’an to invite the peaple to join Jama‘at-i Is@mi. Similarly,
Dr.lsrar Ahmad used MisAg as a journal to express his views about

forming the Anjuman.
Dr.1srar Ahmad's decision first to form Markazi Anjuman-i

Khudddm al-Qur’an had its advantages. The society provided a place
for his Qurianic lectures, an office where the staff dealt with
different matters, and served as a venue for a gathering of young
people who had learnt about the Qur’an and formed the back bone of
Targim-i Islam

The goals and objectives of Markazi Anujman-i Khuddam al-
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Qur’an are not new. |t is interesting to note that according to Dr.Israr
Ahmad after he wrote about the idea of a 'Qur’an Academy’, he
discovered that two attempts had been made in the past but did not
achieve their goal. He writes: "Mawlana Abul Kalam Azad established
‘el Iretied | in 1914, and in 1937 "Derul- Islent ' was started on
the initiative of Igbal in Pathankot (India).">3 The aims of 'Dér al-
Irshad' and 'Dar al-Islam’ are found in appendices 8 and 9.54

The goal of TanZim-i Islami is to bring about an Islamic
revolution in Pakistan. It was seen in chapter two that hukimat-i
ilahiysh (another term for Islamic revolution) was the goal of
Hizbullah and the Jama“at-i Islami. In this sense, it can be said that
the Targlm is an offshoot of the Hizbul1ah and the Jama“at

It might be questioned whether Hizbullah ‘was just a religious
or political party. The following quote indicates that it was a
political party. ".. Hizbullah was a political party, and the main
object of the party was to liberate the country "°°

In the Indian subcontinent the Jam&‘at did not participate in the
elections because the government was secular. But when Pakistan
became an Islamic state in principle after the Objectives Resolution
was passed on 7 March 1949 then it became permissible to participate
in elections™® Since that time the Jama“at has been involved in
politics to reform the system of government. This goal cannot be

achieved unless there is a change in leadership.
Although the Jamaat has not succeeded in elections or in

establishing an Islamic order in Pakistan it has; however, functioned
as the only effective pressure group on all the governments of

Pakistan and it 1s still surviving today after fifty years.
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Hence the Targim and the Jam& at both want to establish an
Islamic order 1n Pakistan and then in the world. However, the means
to achieve their goals is different. The Jam&'at considers that means
to be participation in electoral pohtics while the Tanzim has chosen
the path of revolutionary politics

Dr.lsrar Ahmad feels that the goal of an Islamic system cannot

be achieved through the electoral process. In his words:

| don't say that elections should not be held here, the public
should be given an opportunity to express their opinion, but if the
objective is to work only for Islam and to mold this society into an
Islamic society then the present system of election is not useful

Rather it is important to change the minds, thoughts, morals,
practices. and point of views. If these changes occur and the
attitude and thought of the voters change, then whether one
participates in elections or not the representative will
automatically change. 57

The process of becoming 8 member of the Anjuman and the Tanzim
15 different. In the Anjuman the scale of membership is based on the
amount of contributions. Since the main emphasis 1s on monetary
contribution, this fact restricts people with limited funds who might
be willing to devote their time and skills to the society to the position
of only a general member who is allowed one vote.

The organizational basis of the Tanzim is bay'at. This was the
basis mentioned in the previous chapter as the second step of the
Islamic revolutionary party In chapter one it was seen that AZd
made a p_gu‘_a_g with his members of Hizbullah.

Mawdod ‘s views on the principle of allegiance will be

discussed. Mawdidi has described three types of allegiance in the
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first letter dated March 1941, in answer to a question by Muhammad

Yonus of Hyderabad, India, and in the second letter dated June 1942,

he explained his own views on allegiance in Maududi Thought and
Movement { a partial copy of the letter is attached in appendix 10).58
There is a disagreement between Dr.lsrar Ahmad and the editor

of Takbir magazine, Muhammad $alahuddin on the issue of Mawdid ‘s
ideas onbay'at. Dr.Isrér Ahmad asserts that Mawdid believed in
bay'at and published these letters in Misiq On the contrary,
Muhammad Salahuddin differs with Dr.lsrar Ahmad's opinion, and he
also published the two letters of Mawdudi inTakbiron 21 to 27
February 1986 In response to this Dr.israr Ahmad explained what he
thought about the bay at as an organizational basis and how he arrived

at that decision in a personal letter to the editor of Takbir on 2nd

March 1986.

My adoption of the bay‘at system for Targim-i Island is not
based on the reasoning that Mawdud was in favour of it. By
chance | came to know recently about Mawlara Mawdid 's views
on bag"‘at 1n a book published from Hyderabad, Deccan in which the
letters of Mawdidl to Mawlamd Muhammad YOnus were printed.
However, my mind was made up two years after leaving the
Jama‘at-i Islamiin the beginning of 1959 that the basis of the
organizational structure of a Jama at (party) struggling to
establish din should be on “allegiance to jihad" and "allegiance to
listen and obey in what is ma‘ruf ". ..

After reading Mawdud 's letter of March 1941, | was pleased
and reassured that my view was correct. My decision is based on
the study of the Qurian, firm principles of the sunnhah and sira of
the Prophet and traditional practices of the ummah (nation).5®

In Dr Isr&r Ahmad's opinion, Mawdud in his second letter of




June 1942 has criticized the Saint-Disciple-hood p_agfg; and
suggested three changes for this type of bay'at, but did not refer to
bayat with the leader of a party

This fact shows that even if Mawdudi believed in allegiance to
8 leader he did not 1mplement 1t in the Jamd‘at-i Islami. According

to the Constitution of 1952 of the Jama‘at section 3-7

A member has to accept the creed of the Jema’st-i-islami
and take an oath that he will abide by 1t. The creed in a nutshell
amounts to surrender and abnegation of man's freedom and
sovereignty and recognition of God's authority. He has to believe
and obey all the teachings and practices of the Prophet and finally
he must strive and struggle for the realization of the basic
objective of the Jlame’st-i-islami of Pakistan, namely, the
establishment of an lslamic way of life in Pakistan.6?

The Jama“at consists of members from the lower middle class

Its appeal was directed towards the educated class. It had a
restricted membership There are two types of membership 1) Rukn
(Full Member) ii) Muttafig {Associate Member). The associate
members are not governed by the Jama“at, but are valuable for the
Jama‘at as they assist them in their capacities. By 1971, the number
of full members was 2500 and the associate members was several
lakhs (hundred thousand) 6! In 1987 the figures for full members
was 5000.62

In comparing the social bases of the Jama at and the Targim
it can be seen that members of the two organizations belong to the

middle class and both appeal to the intellectuals.
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Dr. Israr Ahmad explains that the orgamzational structure of

the Anjuman shall not be ke the other societies about which Igbal

says beautifully

Election, membership, chair, presidency
Freedom has made these traps available

Pick 1t and throw it outside on to the street
These are rotten eggs of the new civilization®3

The organizational structure of the Tanzim is similar to that of
the Jamé at-i Islami. The Jamd‘at has a centralized and pyramidal
structure. The Amir is the head of all affairs whether organizational
and 1deological. The Jamaat is tightly organized with all the real
power vested in the Amir &4

In a sense the Amir has full say in both organizations.

However, in the Jami‘at the ghiira’ chooses 1ts Amir every five

years. For instance, Mawdiudl was the President for thirty one years,
and while he was 1n jail other leaders led the Jama‘ at

In the cases of the Anjuman, Tareim, and Tahrik-i Khilafat
they are highly dependent on Dr.IsrGr Ahmad since he is their founder
and life President  This implies that other people cannot gain
experience in leading the organizations during Dr.Isrér Ahmad's hfe
time, though hs guidance and experience would have been beneficial
to help the associates to become qualified leaders. Movements are
formed, but the real test of their viability is whether they can survive

or not after their leader has gone.
According to Anjuman and TargIm there are people being

prepared to become future leaders. This assertion could be tested 1f




there were a clause for electing Fresidents.

Dr.lsrar Ahmad has kept the right of veto 1n the three
organizations The future heads of these organizations will not have
this right of veto except in the case of the Tanzlm where the person
will have this right hecause the Tanzgim 1s based onbay'at In an
interview we questioned him- Why did you choose to exercise so much
control ?7
"His Reply: Because actually | am the propounder of the views and |
have to direct these movements | know the whys and hows of this
process. Wwe asked him: |s 1t 1n order to avoid conflicts @ His reply.
Yes 69

Dr Isr@r Ahmad has been criticized by others who call s
leadership of the Tarelm a "dictatorship™ It will be seen whether this
allegation is true or not. The associates of the Tanzim are allowed to
express their views, opinions and advice ina feedback session called

extended mushawarat (consultation) In this session:

i) Al the participant associates have a right to express theiwr
opimons about any policy and methodology However personal
criticisim or accountability can only be done of the Amir Tarelim

i1) It 1s compulsory for the Amir Tarelm, members of the
Majlis-1 ‘Amilah and selected members of Shira” These people
will listen so that they can benefit from the opinions of the
gssociates.

iii) If in any matter there is an extreme need only then will
the Amir Tareim explain.

iv) This session will be held for four days but only those
associates who arrived on the first day at the most an hour late
w1ll be allowed to express their opimons

v) In this session the halgs muraqibin or halgs mustashenn
chosen by the Arrir will be nvited to give their suggestions
The halga murdqibin consists of those knowledgable people who
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not members of Tareim but agree with its thought and are
interested in1ts goals. Their responsibility will be to gqive
advice and to observe Di Israr Ahmad and the activities of his
movements. Whenever they find any distortion, they should warn
him by citing the specific instance 66

Although this programme allows the associates and others
who are invited to express Lheir opinions about the policy and
methodology and to criticize the Amir, there is a list of conditions
regarding criticiem in the constitution. Any associate is allowed to

criticize the Anir.
According to the Constitution of the Tanzim the session of

extended mushawarat 15 supposed to be held for four days. But in

reality this session did not 1ast for more than a day due to lack of
interest shown by the associates.®? This fact raises the question of
why the associates have not utilized this opportunity to express their
criticisms and differences of opinions Perhaps they can differ only

to a certain extent with the Amir This can be seen by the following

question that was asked in an interview published in Herald

Question: while on the one hand you object to the "dictatorial”
policies of Maulana Maudoodi, on the other hand you have introduced
‘baiyatl’ in your Tanzeem-i-Islami, which amounts to total sub-
mission of your mureeds to your thoughts. Why this contradiction?

Answer: There is nho contradiction. My only objection is to Maulana
Maudcodi's dictatorial behaviour because the constitution of the
Jamaat provides for a democratic way to express a difference of
opimon. So there was a contradicticn in what was written in the
Jamaat constitution and what was being practised. In my
Tanzeem, on the other hand, | have made it very clear from the
beginning that nobody can challenge my contention. If some one
disagrees with me, he can leave. "8
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what Dr.lsrar Ahmad implies by “contention” in the above quote
may be questioned. Therefore we asked in reference to the above
quote: “ contention about what ? objectives, methodology.
organization, leadership:” and the reply was "what ever it may be".69

In sum, the Amir has the final authority and say in all matter:
furthermore a person cannot belong to the Tanzim 1f he or she does not

agree with his thought totally.

Relations of Dr lsrar Ahmad with the “‘ulamd’ . the government, and the

wOomen's groups.

In this section Dr Israr Ahmad's views of the “ulami’ and the
three reasans for opposition to his thought by the ‘ulamad’ will be
analyzed Then it will be seen how he and his movements are viewed
by the government and what he thinks of the government as well.
Later on we shall discuss what the women's groups think of Dr Israr

Ahmad

‘Ulamd™

Dr.l1srir Ahmad's views are mamnly concerned with the ‘ulamé’s
hagg (righteous scholars) He thinks itisa waste of time to pay
attention to the comments of ‘ulamd’ si” (those who are concerned

with worldly gains); whereas if the “ulamd’é haqg express their

concern about a matter then it is worth examination and

reconsideration. From now on when we refer to “ulamd’ we mean the

righteous scholars.
Dr.1srar shmad has written a boob called, Jarmd at-i Shaykh al-
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Hind awr Tarelm-i |sldrrd in which he has described his thoughts and

views about the “ulanmd’ In this book he writas that he respects the
‘ularrd’ and visits them. At times during these visits if there has
been a rnisunderstanding of his thought in his writing, he clarifies it.
He thinks it 1s essential to get the confidence of the “ulama’.

In his approach to the ‘ulamd’ his first priority has been to

request those ulamd’ who have a direct or indirect link with the
Jamé at of Shaykh al-Hind Mawland Mahmiid Hasan Deobandi for their
co-operation and patronage in the struggle for lgamat-idih. Later on
he plans to ask the “ulamd’ who were gathered at the meeting of
“Jam Tyat-1 “Ulamd’ -1 Hind 1n Delhi in 1920 under the presidency of
Shaykh al-Hind Mahmud Hasan Deoband or later and who at least
participated in the tahrik-i Khilafat, such as, Ahl-1- Hadig, school of
Kher *Abadi , and Mawland “Abdw “Alm $iddigl." 70

The ‘ulard’ have been involved with the Anjuman through the
Quranic Seminars where they express their opinions on topics
assigned from before while the members of Anjuman listen Thus the
members become aware of the thought of others as well.

In Tarelm there is @ halga murigibin which was mentioned
earler and it consisted of four ‘ulamd’ , but now there is only

Mawlana lkhliaq Husaln Qasmi of Delhi. The others who left were:

Mawlama Hamid Miyan of Lahore passed away, Mawland Syed
Wasl Mahar Nadvl was discharged because he wanted to join
another organization, and Mawlam Muhammad Tasih of Karachi
requested that his name no longer be published.”!

Dr.lsrar Ahmad's opihion about the “ulamd’ has been expressed



in various interviews. In an interview by The Nation forum in 1992
after explaining the process of Islamic revolution, he says "This s
my point of departure from most other tiems They are participating
in the on-going pclitical process, although they pay lip-service to

revolution. These two courses are totally opposed to each other 72

In another interview by Sayuara Digest, Dr.lsrar Ahmad was
asked whether it was not appropriate for the ‘ulamd’ to preach moral
values instead of indulging 1n politics. Inreply he said: "Moral values
are dependent on a strong faith which we lack and in this context
most of the Sulama’ consider their work as a professior devoid of
depth of knowledge and conviction which could help in development of
~haracter Thus we have a disorganized religious civil service."?3

In Herald March 1986, Dr.Israr Ahmad was asked the following

question:

Question: But the clergy has become a group of professionals
employed some where or the other and consequently lag behind 1
religious studies.

Answer: | think your observation is correct. But | have my
own reasons for that. A big portion of our population goes in for
modern education, but our ulema are not exposed to that. There s
a gap of centuries between the ulema and the public. But it is not
the responsibility of the ulema or the government to improve upon
this situation. People themselves should do something about 1t 74

In Jamd‘at-i Shaykh al-Hind awr Tareim-i Islami, Dr.israr

Ahmad answers the criticism of the ulami’ At one place he
wonders why the ulamd’ whom he respects have not fully co-

operated with him, rather they have expressed their opposition.
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After thinking about this issue, he realized that the ‘ulami’ have seen
many examples of straying revivalist movements use the name of the
Qur’an 1n the past century. Due to this bad experience it is
understandable that they are allergic to any one starting a movement
with stress on the Qur'an

Many views of Dr.lsrér Ahmad have been disputed by various
‘ulamd’ . They have frequently criticized him in religious periodicals

and newspapers. There are three kinds of opposition:

iy The ‘ulamd’ do not recognize him as an ‘Alim

ii) His adoption of bay‘at as an organizational basis.
iii) His use of a new term nim muaallid (partial follower of the four

schools of law) to describe himself.

i) Since Dr.lsrar Ahmad did not graduate from a religious seminary
he 15 not qualified 1n the eyes of some “ulamd’ to lead an Islamic
movement Dr Mawland Muftl “Abdal W8hid has written a book in

Urdu, Dr.lsrér Ahmad ke afkdr va nazariyt tandd ke mizsnh men,

criticizing his views. In this book he considers that since Dr.israr
Ahmad proclaims that he wants to bring about an Islamic revolution,
and to achieve it he proposes jihad (with the Qurian); therefore, it is
hecessary that he should have all the requisite qualifications required
1n accordance with the directives of the Qur’an.

Dr. Mawland Mufti“Abdal Wahid has further commented that
"Dr.lsrar Ahmad lacks those qualifications, and he has quoted a

statement from Mawlam Yusuf Ludhyganwi which implies that a person
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who serves din should be a recognized scholar of din and have prety to

support his views "’

ii) He has been criticized for adopting bayat as an orgamzational
basis. According to al-Mushir " What provoked “u&ms to sharp
reaction was mainly Israr's call for a bay'st, oath of allegiance In
Islam, they said, the key“st can only be taken by the am1i (de facto

ruler). . .76
There were three verdicts 1ssued against h1s adoption of bayat

by three “ulam@’ He went and explained his position to two of the
three “ulamd” concerned The meeting with one of them was
successful as the Mawlana had been misinformed and he later tool
back his verdict.

i) Mim Mugallid

Dr Israr Ahmad has used a new term nimmugallid to describe

himself Before we discuss what Dr Israr Ahmad means by this term,

it is necessary to clarify ms views on 1aglid and 1)tinad He writes

| think @ middle path should be chosen between taqlid-i Jamid
and ijtihad-1 Mutlig By taglid-i JAmid | mean that to strongly
hold on to one school of figh and not to tolerate opinions of other
school of figh. | suggest the general public should adhere to one
school of thought. .. While the religious people 1nvolved 1n the
renaissance of Islam andrevival of dih should not confine
themselves to just one school of thought They must surely come
out of this taglid-i Bmid’’

" Dr.lsrér Ahmad's views on 1]tikBd will be discussed nest.



142

In all those matters ansing during the times of the four
scholars of law and after due consideration they gave their
verdict about:

a) There 1s no scope for any ijtibad for those matters
unammously agreed upon by the four scholars. | am not in favour
of ijtihad-i mutlig or simple ijtihad in this case.
b) In those matters where there is a disagreement among the four
scholars, he feels that by giving preference to one school of
thought one should adopt it and not go beyond that.

| feel that ijtihad should be done only in those matters that
have arisen due to progress of science and social development.’8

Also he feels that injunctions regarding those matters, such as
the structure of the state have not been spelt out. Therefore it1s

possible to do ijtihdd in those matters. He suggests:

Ijtehad will now be carried out, 1n line with Igbal’'s thought, by
Parliament. The decision whether parliament has transcended the
limits imposed by Quran and Sunnah should be left to the judiciary.
Either that or only those people are elected to parliament who have
knowledge of the Book and Sunnah. But this would restrict
representation to too few. Or you could make an Ulema board, as in
Iran, but that leads to theocracy. The first alternative is in line
with the most evolved concepts. .. 79

This stand gives evidence that he agrees with Igbal's view of
ijtihad exercised through the Parliament. This gives us a perspective

on what he thinks of taglid andijtihad. In an interview we asked:

Question: What does this term nim mugallid mean ?
He answered: | keep myself within the folds of the four sunn

school of figh, but | can choose between one of them for fig
purposes
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Question: In JamA at-i Shaykh al-Hind awr Tareim-i Isi&mi you
explain that you recognize the four schools of law and the fifth
one is ImAm Bukhar. Isn't this an addition that you are choosing
the four schools of law and adding a fith one which is not
accepted as a school of figh 7
He answered: | did not add Imam Bukhari before but then it was

told to me that no opinion of Imém Bukharl is beyond these four
for interpretation of 1man8°

Some f_lﬂgmﬁf have criticized him for proposing one more
school of thought in the circle of five. The main reason he reguests
the “ulamd’ to accept this is that he confesses "because he did not
study in a religious madrasah where he would have followed one school
of figh. He regards the four schools of figh as a common heritage but

at times for any reason he chooses one over the other. 8!

Government:

Dr.lsrar Ahmad has given advice and criticized most of the
Presidents and Prime Ministers of Pakistan. He joined the Majlhis—1
Shura’ in Decembér 1981 and left 1t in May 1982 during Zia's period.

The following excerpt from an interview in Herald March 1986 will

explain the reason for his departure which came as a surprise for some

people.

Question: Why did you accept nomination to the Shoora and opt
out later 7

Answer: | had thought that President Zia-ul-Haq really meant
business. | believed that the Shoora was an advisory body, and that
we would get a chance to advise him, or to stop him from any
wrongdoing. But when he said that the Shoora was the basis of his
political process which meant that all of us in the Shoora were
his political allies, | 1eft.52
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Women's group:
In 1982 Dr Israr Ahmad’s answer to a question by a reporter of

Jang led to a controversy covered by the media. In the interview he
said "that all the working women should be pensioned off. Inall
fairness to Israr, what he said about women was only a tiny part of a
lengthy interview but it made the headlines.” 85 This controversy
resulted in the women's organizations demanding that his television

programme called "al-Huda" be discontinued. In fact this programme

was stopped.

The Israr affair triggered off a vehement debate among
newspaper readers, though it was more prominent in the English
dailies than in the widely circulated Nsws-i-Wagt and .lang .
Dr.Israr and s supporters complained that the papers withheld
letters written n his favour. They said a malicious propaganda
campaign had been started. Papers were accused of having opened
a complaints cell against Israr; hardly a day passed without
something written against him. Those attacking Israr held that he
thoroughly enjoyed all this publicity and rnade 1t an effort to stay
in the news with further controversial statements.84

This 1llustrates what @ media campaign can accomplish. The

above quotes show that due to Dr.Isrér Ahmad's one remark his

television programme went off the air.




145

FOOTNOTES

DK 1srEr Ahmad, ‘Azm-i-Targim, (L&hOr: Markazl Anjuman-i
Khuddam al-Qur’an, 1991), p. 27-28

2pr |srar Ahmad, "Sang H&’E Mil-Dawr Awwal," Hikmat-i Qurian,
S No.3 &4 (April 89), p. 15 & 16.

3Dr.1srar Ahmad, Sardfangdim, (LAhGr: MarkeZ Anjuman-1
Khuddam al-Quran, 1979), p. 128

Apr |srar Ahmad, Ta'aruf-i Targim-i Islami, (L&hGr: Markaz
Anjuman-i Khuddim al-Qurian,1991), p. 7.

Sor lsrar Ahmad, ‘Azm-i-Tareim, p 34

6pr Israr Ahmad, Ibid , p 36

Dr.lsrEr Ahmad, Ibvd. , pp 42-43.

Bpr Israr Ahmad, |bid, p. 43

9Dr Israr Ahmad, Ibid, pp. 50-54.

10pr |srEr Ahmad, "Da“vat rujTi’ i1l Qur'an ka dawr sari,” Hikmat-i
Qur'an, 8 No.3 &4 (April 89), p.d8.

1pr. erEr Ahmad,"Fars’iz-dind K& jami* tasavvur,” 1Msiq, 40 Mo, 2
{February 1991}, pp 85 & 67.




146

12pr |1srr shmad, Hikmat-i_Qur’an, 8 No.3 &4 (April 89), p

13pr.1srér Ahmad, Islamic Renaissance, The Real Task Ahead, 2nd
ed. {London:Ta Ha Pubhishers Ltd., 1986), p.7.

141pid , p 8 &9

131bid , p 12-15.

16 "‘Resolution”, (Lahor: Markad Anjuman-i
Khuddam al-Quran, 1986), p.93.10.

'7Dr.|srar Ahmad, Targim-i Islami k& ta‘aruf awr 1s)8m k& _ing1iahl
manshur, (Lahor: Jadid Press,), p. 1.

18pr |sréir Ahmad, Taaruf-i Targim-i Islami, pp. 26 & 27

19 nterview conducted through aletter with Dr.Israr Ahmad dated
14 February 1990.

20 "LaKor K& jalsa’h ‘“Am”, Report by weekly
magazine Zindad 1n Msig, 39 No.11 (November 1990), p. 56.

21 , "Constitution of Markazl Anjuman-i Khuddam
al-Qur’an”, (Lahdr. Markaz Anjuman=-i Khuddam al-Qurian, 1986),p.11.

22\pid., p. 12,




147

23pr tsrér Ahmad, Tadruf-1 Tareim-1 Island, pp. 148 15

24ipid. , p. 19

22;id , p 168& 17

26 Hay’at-i targimi awr mizam al-"am) (LAHGr
Markazd Anjuman-iKhuddm al-Qurian, 1991), pp. 6-7.

27\pid. , p. 30-32.

285ir5) u1 Heaq Syed, "Annual Report of Markazl Anjuman-i
Khuddim al-0ur’an”, Hikmat-i Quran . .11 No.5 (May 1992), p. 44.

2%9rf Abdul Khalig. "Annual Report of Targim-i Islnmi 91-92",
Msig, 41 No.5 (May 1992), pp. 64465

30 “Annual Report of Markazi Anjuman-i Khuddam
al-Quran 1985" Hikmat-i Qur’an, 8. No. 3 &4 (Apnl 89, p.118,

3lbid. , pp. 90-91

32 Hay’at-i tareimi awr nigdm al-"aml, p. 9-17

33prfabdu) Khalig,"Annual Report of TargIm-1 Islami 91-92° p. 58

341bid. , pp. 56 & 56.

33prfabdul KHalig, "Annual Report of Targim-i Islami 90-91",
Misig, 40 No.4 (April 1991), p 60,




148

36Fax sent by Siraj ul Haqq Syed, Central Director of Markad
Anjuman=-i Khuddam al-Qurian, Gct. 25, 1992, p.1.

37pr* Abdul Khalig, "Annual Report of Tanzim 91-92", pp. 68-70.
38rax sent by Siraj ul Haqq Syed, p. 2.

398g\§um Shaykh Rahim al-din, "Lahore menTargim-i-Islami Halqa
Khavatin Ki da‘vatl va tahrid sargarmiyan”, Misig 39 No.S (May
1990), p. 63.

40choudhry Ghulam Muhammad, "Talba’é TargIm-i |slmi kg pahlé
All convention k1 ridad,” Msig 37 No.10 (October 1988), p. 81.

41 "One year dird course”, Misag, 40 No.8 (August
1991), p. 79.

42pr 1erar Ahmad, Ek IslEhi tahrk ma’ khutba Nikah ki hamari
ma°shrati zindag sé ta“lug, (LAhGr: Markazi Anjuman-i Khuddam al-
Quran,1981), p. 12

43I-Efiz Khalid Mahnmuid Kheer, "lkhbarat mem‘urgani va fahashi ke
kmiaf Tareim-1 Islami ke pahle muweahire id rudad”, Misig, 38 No.7 (July
1989), p. 55.

44|hid. , pS6.

45_S_arwat Jamal AsmaT K guftugd, "Ghalr sudl nizam ma‘ishat jadid
tagdzlin ke mutabiq tashgil diyd ja chukd heé" Takbir, Yol.14 No.10
(25 February to March 92), p. 17.




149

46°% rif Rashid." Targlm-i Islami awr Tahrik-i Khilafat ke bavagr
awr munnazim mugahiré ki “Ankhun dekhd hal,” Ni1da’e Khilafat, 1 No.2
(25 February- 2 March 92), p. 8.

47pr |srar Ahmad's Friday lecture on “Jumhiriyat nahin, Khilafat,"
M s8g, 40 No.8 (August 1991), p. 24-25.

48pr |grar Ahmad, "Politico-Economic System of Caliphate in
- Pakistan, What, why and How ?", (Lahore: Markazi Anjuman-i Khuddam
al-Qur'an,1992), p. 7.

4 ymar Mukhtar, "Tahrik-i Khilafat K€ pahleé mulk gir convention ki
ridid," Nida € Khilafat, 1 No.8. (16 March 1992), pp. 10-11,

S0pr israr Ahmad, "Politico-Economic System of Caliphate n
Pakistan, wWhat, Why and How ?", {Lahore: Markazi Anjuman-i Khuddam-
al-Quran,1992), pp. 5-7.

S1ibid. , p. 8

S2\bid. , p. 2.

53pr.Israr Ahmad, Islamic Renaissance. p.28

S9491hid , p. 30 & 31

SOMushir U Haq, Muslim Politics in Modern India 1857-1947.
(Meerut: Meenakshi Prakashan, 1970), p. 92.

9Bk alim Bahadur, The Jama‘at—i-Islamiof Pakistan (New Delh:
Chetana Publications, 1977), p.62.




150

S7Dr IsrEr Ahmad’'s Friday lecture on "Majlis-i Shtra’ men
shumiilivat ki vegaghat, " Mishg, 31, No.3 (March 1982), p.79.

98 asad Gilani, Maududi Thought and Movement, (Lahore: Islamic
Publications Ltd.,, 1984), p. 360-364.

99Dr.Israr Ahmad's letter to editor of Takbir, "Mawlans Mawdid
martiim awr masa’la bay‘at,” Msig, 42 No.2 (February 1993), pp.
53-54.

60khalid Bin Sayeed, “The Jamaat-i-1slami Movement in
Pakistan”, Pacific Affairs, 30(1957): 63-64.

61Bahadur, p.147

62Mushahid Hussain, "Among the Believers,” Herald, September
1992, p 41.

63pr |srar Ahmad, Mgig, 40. No.3 (March 1991), p. 47.

54Gndfreg H. Jansen, Militant !slam {London: Pan, 1979), p. 54.

63Interview conducted through a letter with Dr. Israr Ahmad, dated

February 17, 1993,

66 Hay’at-i targimi awr nizdm al-"ami, pp. 22-24.

67D Abdul KHaliq, "Annual Report of Targim-i Island 90-91°, p.
60 and Driabdul Khaliqg, "Annual Report of Tanzim 91-92", p. 686.




151

588adiq Jafri, “Interview with Dr.lsrar Ahmed", Herald, March
1986, p. 129.

69 nterview conducted through a letter, dated February 17, 1993,

70pr.Isrér Ahmad, Jamé‘at-i Shaykh al-Hind awr Tanzim-i
islami, {L&hdr: Markad Anjuman-i Khudddm al-Qur’an,1987), p. 546~
548.

7 linterview with Dr.lsrar Ahmad 1n Toranto on 2nd October 93

72Rashid Rahman, The Nation Forum, "Dr.lsrar Ahmad on the
Islamic State,” Nida’e Khilafat, 1 No.25. (13 July 1992), p. 19.

73 AT Sufyan Afaqi, "Sayyara Digest ‘s Interview of Dr Israr
Ahmad", Misdg, 34. No. 10 (October 1985), pp. 968-99.

?‘Uafri, "Personality Interview of Dr.lsrar Ahmed", p. 131

73pr. Mawlang Mufti®Abda) Wahid, Dr Isrir Ahmad ke afkar wa
negariygt tandgd ke rizdn men, (LahGr: Maktaba Madina, 1989), p. 20.

mH.Mintjes, “The Doctor and the Ladies® A new debate on ‘Women
and Islam’ in Pakistan”, AL-Mushir Yol. XXV No. 1 and 2 (Spring and
Summer 1983), p. 10.

Tpr Israr Ahmad, Jama at-i Shaykh al-Hind awr Tareim-i Islami,
pp. 367-368.

B1hid , pa12,




152

79Rahman, "Dr lsrar Ahmad on the Islamic State,”, p. 18

80Interview with Dr.lsrér Ahmad in Toronto on 2nd October 93.

81pr 1srsr Ahmad, Jam&‘at-i Shaukh al-Hind awr Tanzim-i -Islami,
pp 415-416.

82Jafri, “Personality Interview of Dr.lsrar Ahmed”, p. 131,
83 HMintjes, "The Doctor and the Ladies”, p. 10

84pid., p &




153
CONCLUSION

This study has examined the political thought and two
movements founded by Dr.Israr Ahmad. The relatively volatile
political environment in which Dr.Israr Ahmad grew up provided him
with his earliest political activities since he took an active interest
in the struggle to gain Pakistan by being a part of the Muslim League
He and his family faced persecution and withessed the suffering, 1oss
and death of many lives during independence. He also experienced a
great ordeal in migrating to Pakistan as a teenager.

Before the partition of India he had read some of the writings
of Az&d, Igbal, and Mawdidl. He has acknowledged that they were the
main influences on his thought From this study we have seen that the
three major themes found in the thought of these three men have
gttracted him. Also his political thought is mainly influenced by
Mawdid ‘s ideas on the establishment of din.

In Pakistan Dr.lsrar Ahmad's involvement with Jam“Iyat-i
Talabah and in-depth exposure to Mawdld. which not only extended
and reinforced Azad and Iqbal's ideas but also provided him with an
opportunity to work towards implementing their ideas.

Dr.lsrar Ahmad is not only a theoretician but has put his
political thought into practice by faorming the Anjuman, the Tanzim
and the Khilafat movements to achieve his goals. The Anjuman and
the Targim resemble the organizations formed by AZad, Iqbal and
Mawdidi. The goals of the Anjumanand the Tanzim are not new

Ina way the Anjuman is the materialization of Dar al-Irstad and

Car al-Islam. The term Islamic revolution 1s a modern day term
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for hukimat-i ilshiyah and ig@mat-i-din propounded byAZid and

Mawdud. Furthermore the Targim is pursuing the original goals set by

the founders of Hizbullah and the Jama“at-1- 1s1ami.

we have compared and contrasted the Tanzim with the
Jama“at-i Islami throughout this study. There are three main
differences between the two organizations. Dr.lsrir Ahmad has
explicitly rejected involvement in the electoral process because he
asserts that in the elections there is only a change of people running
the country while the socio-politico economic system remains the
same. He has chosenbayat as the organizational basis while the
Jamd“at does not have this principle of allegiance. He has kept control
n his hands as he 1s the life President and has the right to exercise
veto while in the Jama‘at elections are held to choose the President.

It is claimed that the Tanzlm is only a dird partyand it is not
a political party. Since the goal of the Tanzim is related to changing
the established socio-politico economic system, then it will
necessarily also be 1nvalved in politics. It may not participate in
electoral politics but its agenda is political change through a
grass-roots, non-violent movement. Thus it can be described as a
revolutionary political party in the first four steps of bringing about
an Islamic revolution in Pakistan.

Dr.lsrar Ahmad's main contribution to Islamic political thought
has been his elaboration of the concept of Islamic revolution derived
from the girah. He has based this concept on the three corollaries of
tawhid as related to the socio-politico economic system.

Furthermore he has modified and applied these steps to modern

times. In h1s major modification he has stressed peaceful, non-
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violent, disciplined and organmized demonstrations or protests ar
agrtations rather than armed conflict. "He says that he awes this to
the Iranians as before the lranian revolution he thought the only way
was of armed resistance !

Dr.lsrar Ahmad has laid greater stress on the process of
bringing about an Islamic revolution 1n order to establish the system
of Khilafat rather than upon the post revolutionary stages, such as,
how the system of Khilafat will function. His change of termnology
from the Islamic State to the Khilafat gives evidence that his
political thought 1s st111 evolving. He is not clear whether the form of
government under the Caliphate system would be parhamentary or

presidential. Accordingly, Bruce B. Lawrence says

Israr offers no blueprint for action beyond this stage, no hint at
the difficuities of maintainihg a contemporary social and economic
order, either internally or externally. It is the absence of such
engagement with practical issues which gives Israr's appeal 1ts
directness and simplicity, just as it also makes the
1implementation of his program as an effective group 1deociogy
problematic 2

Though this1s a weakness of his polit.ical thought, yet, people
are attracted to his message as it is airect, clear and couched in
modern day terminology. Perhaps his science background has helped
him to categorize the obligations of Mushims, features of the
Caliphate system and process of Islamic revolution in a number of
steps.

we have seen that he 1s outspoken in his views and does not

hestitate to criticize the government or the ‘ulamd’ or religious
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organizations. Thus his presence is quite visible in the media. His
views have been more criticized than appreciated in newspapers,
magazines and religious journals in Urdu and English. He is better
known than the movements he has founded.

He gives his opinions about Pakistan's political situation
after every Friday Khutbah. In other words he is not aloof from the
political problems of Pakistan. He has advised and criticized the
President and the Prime Minister of Pakistan. His political views
have rapidly spread among the people through this process.

He has utilized all the modern means of communication to
spread his message. This is one of his strategies. Another is that he
has focused on the educated class as he feels them to be the nucleus
who lead the masses The young students will be trained through the
Anjuman. Some graduates of religious seminaries are joining the
TareIm. The number is small, but he is hopeful. )

In order to extend his message to a larger audience Dr.lsrar
Ahmad has recently 1nitiated a mass movement to establish the
Caliphate system in Pakistan. In Tahrik-i Khilafat entry is open to all
who agree with its aims and those who enter have equal voice in
decision-making. He has introduced the Muslims living in North
America to his Caliphate-movement by discussing topics like, "Turmoil
in the Muslim Ummah and the importance of Khilafat" in his1993 trip
to North America.

Dr.Israr Ahmad has stressed that the leader of a religious
movement cannot work in isolation; rather he needs the confidence,
co-operation, and patronage of the “ulamd’ We have seen that he had

made several attempts to appease the “ulamd’ when they raised
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opposition to him. Sometimes he was successful while others he
could not convince. In other words very few ‘ulam&’ have co-operated
with him.
In an interview we asked him if he still visits the ‘ulama’

and asks for their support or not. He said. “No, | do not have the time
to go and visit them, and actually those who passed away and the
positions they held now are occupied.”3

Dr.Israr Ahmad feels that none of the “ulama’ have accepted

him. This can be understood by the following quote:

The ‘ulama find it hard to accept Israr because he is not one
of them. Questioned where he had to be placed in the conflict
between orthodoxy and liberalism, Israr answered "l don't fit in any
of the two. | am not (an) orthodox because | am not a Maulvi. |
hever went to a Deeni Madrasah, and had all my education under the
Western system. You can call me a fundamentalist 4

This raises the question of what Dr.Israr Ahmad means by
fundamentalism. We asked him what he meant by fundamentalist He

replied.

.| stick firmly to the fundamentals of Islam as enunciated
by the Quran, the Prophet's Sunnah and the Fuggaha So in that
sense | may be called a fundamentalist or an orthodox Muslim 3

In sum, Dr.lsrar Ahmad can be called an outspoken Islamic
reformer trying to put his political thought into practice by gathering
the peopie to join his three movements in order to establish the
Islamic revclution and thereafter the Caliphate of Muslims in

Pakistan.
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Appendiz 1

The Basic Resolution of Tanzim-i-Islamiwith Explanations
In the name of Allah, the Beneficent, the Merciful

To-day in the name of Allah we resolve to establish an Islamic
organization which may help to fulfill our individual and collective
obligations of our din (religion).

In our opinion the addressee of din {(religion) is an individual. To
provide his moral and spiritual needs, his success and salvation are
the main topic of din and the proposed collectivity is required chiefly
for the purpose that it may help an individual in achieving his goal,
that is to seek the pleasure of Aliah

Therefore the nature of the envicaged collectivity should be such
that it may have due consideration for the religious and moral
training of an individual and special arrangement should be made that
the religious sentiments of every participant should be awakened and
there should be constant increase in their knowledge. Their beliefs
should be corrected and purified, they should be more and more
inclined tovards prayer and in following the sunnsh. In their
practical life they should be more sensitive about the lawful and
unlawful and their actions should be more and more based on piety.
Their passion for the invitation and propagation of din, and for its
victory, and establishment should increase with the passage of time
In addition to the intellectual and education guidance in these matters
it is imperative to pay special attention to provide practical training
and effective companionship.

In regard to the Da’'wah we consider it necesary that the spirit of
"Al-Din-ul-nastha" (OIn1s loyalty and sincerity towards each other)
and "Al-dgrab-o-falagrab” (one who is near should come closer) to be
properly graded. Therefore, the practice of ‘Da’wah' and ‘Reform’
should extend from an individual to his family, his kith and kin and
gradually to the entire surrounding. in this context it is imperative to
make special effort to provide religious teaching and training to the
new generation.

in regard to the collective responsibility of the ummah (nation)
concerning the work of Da°wah and propagation among the masses, we
consider it as one of the most important task to counteract the
ancient false beliefs and customs of the period of ignorance and the




160

misleading thoughts and philosophy of the modern times. Moreover the
guidance given by the Book (Qur’an) and Sunnah concerning various
aspects of human life should be explained in clear terms so that their
real wisdom and values should be clear.and the doubts in the minds of
the people of the present times should be removed




161

Appendix 2
Covenant for Associate Members of Targim-i-Islani
In the name of Allah, the Beneficent and the Merciful

| bear witness that there is no deity except Allah, He is the one and

only and there is none to share His powrers.
| also bear withess that Hazrat Muhammad Mugtafa’ (peace be upon him)

is the servant and the Messenger of Allah.
| seek forgiveness from Allah for the sins committed by me (till
today) and seek His refuge with the sincerity of my heart for the

future.
* | promise Allah Most High that:

| will give up all these things which he dislikes,
and struggle 1n His way to the best of my ability
to establish his din and to make His word supreme
I will spend my wealth as well as my life.

* And to achieve this objective
| take the oath of allegiance to Dr.lsrar Ahmad, Amir Tareim-i Islami

| will obey all his orders and accept them which are not outside the
boundary of Shari‘at (that is which do not conflict with Shari‘ah)
whether it is difficult or easy
whether it 1s to my hking or | am to force myself forit, and
even if others are preferred over me!l
that | will never have a dispute with the responsible people of the
organization,
and that under all circumstances | will speak the truth
——  and | will not care for any body's reproach in the matters of
din of Allah.

| seek help and guidance that He may make me firm on my dih and

enable me to fulfill my covenant.

Name
Address
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Appendix 3
Allegiance for Female Associate Members of Tareim-i-Islami
In the name of Allah, the Beneficent and the Merciful

| bear withess that there is no deity except Allah, He is the one and
only and there is none to share His powers.

| also bear witness that Hazrat Muhammad Mustafa’ (peace be upon him)
is the servant and the Messenger of Allah.

| seek forgiveness from Allah who is mu Lord and Cherisher (of my
previous life) and with the sincerity of my heart seek His help not to
disobey Him for the future.

| take the oath of allegiance to Dr.lsrar Ahmad, Amdr Targim-i-Islami

that:

| will not consider any one partner to Allah

| will never steal

| will never indulge into immodest act

| will never kill children

| will never lay false accusation on any one, and

| will never disobey him concerning good deeds

| pray to Allah that He may enable me to be true to this covenant.

Name and Address:

Praise be to Allah and blessings on the Prophet (peace be upon him):

According to the Prophet’'s sunnah | have accepted your allegiance
and | pray to Allah for forgiveness for myself and for yourself.

Date
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Appendix 4

According to the annual report of 1991

Founders and Benefactors: 273
Permanent Members: 150
General Members: 641
Total Members: 1066

Figures for Anjuman members overseas:
Benefactors: 56
Permanent Members: 35

General Members:

)
<
O

Total Members:

AN
)
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Appendix S

Annual Report of Tanzim-i-Isiami(T1) Pakistan
from February 1991 to February 92

No. Name of circle Total Members Members with whom Total No. of
or organization there is contact Active
at local level

1 Tl Peshawar 53 28 15
2. Frontier Circle 69 -
3. TIRewsalpindi/

Islamabad 116 69 33
4. Tl Gujrat 73 42 18
3. Northern Punjab

Circle 74 - 10
6. TI! Fernzwald 22 19 Q
7. Eastern Punjab 276 - 12
8 T Faisalabad 66 45 15
9. Western Punjab

Circle 71 - 14
10. T1 Multan 47 22 9
11. Southern Punjab

Circle 135 - 25

2. Tl Lahore City 285 12 77

13. T Lahore (East-1) 42 26 14
14. T| Lahore {(East-2) 106 29 25
13 TI Quetta 32 18 Z
16. T Karachi (Central) 73 15
17. Tl Karachi (East-1) 31 11
18. T) Karachi {(East-2) 256 29 z
19. TI Karachi (East -3) 15 6
20. Sindh Circle 45 - k)

Central Committee
Family group and Central 10 10 10
Family group

1778 603 374

Total number of

previous year 1525
Members who excused themselves or w
Addition during the year 243

32}
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Appendix 7
FEATURES OF CALIPHATE SYSTEM

1) The pledge to Allah Ta ala's absolute sovereignty 1s already there
in the "0Objective Resolution” which is now an integral part of the
constitution of the Islamic Republic of Pakistan. However, for its
practical implementation it is imperative to have unconditional
superiority, without any exception, of Quran and "Sunnah” over the
system as well as the law. In this regard the following unconditional
and unambigous clarification is necessary. While new compilation of
the Islamic laws and attempts at new legislation (ijtihad) will be
processed through the legislative assembly or Majlis-e-Shoora, as
Allama Igbal has said in his famous lectures, the superior courts of
the country will have the authority to dectare any law null and void
that they consider contrary to the limits, totally or partially, set
down by the Quran and Sunnah.

2) Negations of Mixed Nationality, as a result of which only Muslims
will take part in the process of legislation. Though every adult Muslim
male and female would have the right of vote for the legislative
assembly, only Mustim males, whose character 1s above board, will be
able to participate in the elections as a candidate. As for the non-
muslims, full responsibility will be accapted regarding protection of
their life and property as well as respect and honour In addition they
will be guaranteed complete freedom 1n their personal laws as well as
religious rites and rituals.

3) Muslims of the entire country will elect the Caliph by direct
franchise. The Caliph will not have to depend on the majority of the
legislative assembly or the "Majlis-e-Milli" or the "Majlis-e-Shoora
but like the current well-known presidential system in many
countries, he 1 'ill be given, for a specific period, wide administrative
powers

4) To end the curse of provincialism and regionalism and to provide
the public with greater administrative facilities, provinces will be
divided into smaller units and they will be given maximum autonomy
and administrative powers. For this purpose the present divisions
could be granted the status of provinves or it can be decided that
keeping in view the geographic, linguistic or cultural factors,
provinces may be constituted in such a way that no province would
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have a population more than then million!

5) Cleansing the economy by complete elimination of interest and
gambling And in its place shaping a new commercial and industrial
structure based on the principles of partnership and "Mudaraba”.

6) A complete new land settlement, based on the judgement of Hazrat
Umar (Allah be pleased with him) to the effect that territories won by
Muslims at any time in war are not "Ushri” lands i.e individual property
but are "Kharajee” 1.e collective property whose cultivators, whether
Muslims or non Muslims, pay the revenue directly to the government.
This would not only completely eliminate the feudalism and absentee
landlordism but would also generate so much revenue that it would

obviate many a taxes.

7} Implementation of Zakat in full i.e. collection of two and a half
percent on the aggregate value of the total merchandise from all the
Mushims. This would ensure the complete structure of social security
and guarantee the basic necessities, like food, clothing and shelter,
plus education and medicaid for every citizen The non muslim
citizens will pay corresponding taxes.

8) Complete legal equality for all. The Caliph of the Muslims and
anyone else including the members of "Majlis-e-Milh" or "Majhs-e-
Shoora would not have any legal immunity or any privileges However
in order to take effective measures against evil monger's mischief and
slander, harsh penal laws on the lines of penalty for calumny would be

promulgated.

9) Implementation of harsh penal laws for abolition of liquor,
narcotics and other intoxicants.

10) Free mixing of the sexes will be prohibited and in principle
separate areas of activity will be determined for men and women. Men
and women will have separate educational institutes, hospitals, etc,
and the segregation of sexes will be upheld in every facet of social
life. Cottage industry will be introduced and if need be, industrial
units will be established where only ladies would be workers as well
as supervisors. Their work hours too would be short compared to
hours for men. Moreover, for protection of chastity and honour and for
the sake of purity of eyes and heart, Islamic injunctions regarding
concealment and veil will be strictly implemented.
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Appendix 8

THE AIM BEFORE ‘DARUL-IRSHAD'

“I was guided by the grace of Almighty Allah a few years ago to launch
afresh a movement for disseminating the message of the Qur’an
through "al-Hilal. It happily resulted in a wide and popular reawaken-
ing of interest in Qurianic teachings and methodology among both
educated and uneducated Muslims. They have felt renewed attachment
and concern for the Holy Book. However, work on the second and more
vital and arduous stage of this movement remains to be done, the work
of educating a sigmificant number of persons in the Muslim Ummah who
follow the established guidelines of Qura nic research and comprehend
its wisdom fully. Only these highly enlightened and 1nspired Muslims
can in turn start an effective mass movement of Islamic revival and
resurgence.

This is the sole aym before 'Darul-Irshad’. It will endeavour to
accomplish the second stage of the movement of ‘calling people to the
Qur'an’ through encouraging and educating a group of Muslims as
rapidly as possible This group, 1t 1s hoped, will perform the duty of
popularizing the Quranic teachings on the widest scale and of starting
a movement for the religious and moral purification of the Ummah!”

(Vide, 'al-Balagh' dated 12 November, 1915)
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Appendiy 9
THE 4IM BEFORE 'DARUL-ISLAM

“we have decided to assemble within the precincts of this institute
persons well-versed 1n modern academic disciplines, and others who
have a deep grasp of the religious sciences. These individuals must be
of mgh calibre and intellectual capability. They will work under the
guidance of a mentor, to be appointed shortly, who will be of excellent
moral character. Besides having attained deep and full insight into the
wisdom of the Holy Qur’an, he will know 1n detail about modern
revolutions and changes in various reaims. He will work to acquaint
these people with the spirit and elan of the Divine Book and the
Prophet’s Sunnah. He will also help them in reconstructing the
manifold aspects of Islamic thought, including philosophy, ‘hikmah',
morality, pohitics and economics, so that through their scholarship and
missionary work they can struggle to revive the pristine glory of
Islamic civilization.”

(Vide, 'Iqbal, Darul-Isiam and Mawdudi' P-82)
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Appendix 10
Excerpts from the letter Mawdidi sent to an Muhammad Yunus of

Hyderabad, India 'n Maududi Thought and Movement -

First 1etter dated Match 1941:

In the term or idiom, "nitiation’ (bai“at) means a pledge or
allegiance and unwavering adherence to a spiritual guide in the
discipline of his order or creed. It has three kinds:

1. Bai‘st which on a particular occasion pertains to a particular
matter as was the Bai‘st-i-Rizwan when hearing the rumour about the
martyrdom of Hazrat ‘Uthman, the Prophet disclosed his intention to
go to war against the people of Mecca. ..

2. The other ksist 1s one which a Murshid (a spiritual guide, or
teacher) exacts with the intention of purifying the self, and reform of
morals and for spiritual development, from a disciple who contacts
him for the purposes of training. It was a hai*st which a person had
to take who declared his faith to the Prophet (May Allah's peace be on
Hirm). . .

3. The third tsi‘st is performed before the Amiror Imam of an
Islamic Jama‘at. Its characteristic is this so long as the Amir or
Imam is obedient to Allah and His Apostle, obedience to him s
obligatory on all members of the Jama“at.

Second letter dated June 1942 (about the second type of bayat)

After deep consideration | have proposed the following method
Firstly, tiai"st should not be taken in the age-old custom of
taking hand 1n hand. Instead an oral pledge be taken 1n the manner the

Prophet (Glory and Grace on him 1) used to do in the case of women.

Secondly, the Silsilah (order-the chain) should not be ascribed to
any person, but to Islam so that the attachment of the particular
person should not in course of times, be climaxed by the personality
cuit.

Thirdly, the task of purification of self, issuance of command-
ments and the introduction of discipline and order should not be in his
personal capacity, but in his capacity as the Amir of the Jama‘at So
much so that when a person is no longer a Serdsr, (the Chief) the
obedience and attachment of the people be transferred from the first
to the other, so that they should not remain adrmrers of that
particular perzon to whorn they had originally pledged their Toyalty
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