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ABSTRACT 

Shagufta Ahmad 

Dr.lsra.r Atlmad's political thought and activities 

InstHute of Islamic Studies, 
Mc Gill University 

Master of Arts (M.A.) 

This thesis examines the polltical thought of Dr.israr A1:lmad 

and the organi zat lons founded and l ed by hi m, namely, Markazï 

Anjuman-i Khudoo'm al-Qur=an, Ta~ïm-i Islamï, and Ta1)tik-i Khllàfat. 

He is an lntell ectual and reformer born 1 n the 1 ndi an subconti nent who 

wHnessed the struggl e for mdependence and ml gra'Led to Paki stan . 

During his rnedical studies he was a member of the Jam'1yat-i Talabah, 

and after becoming a doctor, he joined the Jarm:=at-i Islamï formed by 

Mawlana Mawcfildi but laterl eft i t. The obj ecU ves of thl s thesi s arc 

to anal yze the main 1 nfluences on hi m. Thi s stud~l focuses 

particularly on Dr.lsrarAtJ,mad's contribution to politieal thought, 

that is, his deriv3tion of the process of Islamic Revolution from the 

sirah, and his modification of this process to suit the present times. 

He has not only articu1ated and communicated his thought widely but 

a1so formed three organizations to implement the process in Pakistan. 

The aims, modes of operation, and aehievements of the Anjuman and 

Ta~ïm are di seussed and compared with the Jal'l'i.cat -i 1 slàrm at 

t i mes Si nce Ta1)tik-i Khllafat i s a recent addit ion, it i s di scussed 

only briefly. 
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(ii) 

RÉSUMÉ 

Shagufta Ahmad 

La pensée politique et les activItés du Dr.lsrar 

A1).rnad 

Institut des Etudes IslflmiQues 

Uni versité Mc Gill 

Maîtrise ès Art'3 

Cette thèse eX'3mlne la pensée politique du Dr.lsrar A1).mad et 

1 es organi sat i ons qu'il a fondés. 1 e Marka:zi ,Anj uman-i Khudœm a 1-

Qur=an, le Ta~ïm-i IslatllÏ, et le Tal).tik-i Khllafat. Cet intellectuel et 

réformateur, né en Inde, a assisté 'a l'indépendance, et a immigré au 

Paki stan. Pendant ses études médicales 11 était membre de la 

Jam;yat-l Talabah. et après être devenu mÉ~decln. 11 s'est joint à la 

Jama::at-i Islami fondée par Ma ...... /lari. Mewcro.di mais la Quitta p1u~: 

tard. Le but de cet te thèse est d'anal biser Quell es ont été ses 

influences pnnclpales. Cette étude est centrée particu1ièrment. sur la 

contri buti on de Dr.1 srar A1)mad pour sa pensée politique. c'est -à-dire 

son développement du procédé de révolution islamique dl3 la sirah, et 

la modification de celui-ci pour l'accomoder aux temps modernes. 

Non seulement a-t -i 1 arti culé et communiqué général ement sa pensée. 

mais il a aussi fondé trois organisations pour exécuter ce procédé eu 

Paki stan. Les buts, modes d'opération et accomplissements de 

l'Anj uman et Ta~ïm son di scutés et parfois comparés avec 1 a 

Jama::at-i Is1ami.. Puisque Tal).rïk-i Khilafat est une addition récente, 

ell e n'est traitée que bri èvement. 
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1 ntroduct 1 on 

Thl s study examl nes the pol iti cal thought and t wo organizat 1 ons 

founded by a twentieth century Pakistani mufassir (commentator) 

and reformer, Dr.1 srar A1.lmed. The ob j eetl ves of th1 s thesi sare to: 

1) analyze the three broad influences that have shaped Dr.israr 

A1;lmad's personal ity and thought, that 1 s, hi s family background, the 

soclO-political environment in which he grew up, and the influence of 

three Mus1im intellectua1s, name1y, Mawlarâ Abül Ka1am Azad, 

Dr.Muhammad IQbë.1, and Maw1ë.na Abü1 ACla' Mawdiïdi. 

2) analyze and eva1uate hlS po1itica1 thought, specif1cally, hlS 

el aboration of the steps to bri ng about an 151 amic revolut ion from the 

sirah and modl fi cat i on of these steps to SUl t the present t 1 mes . 

3) describe the backgrounds, goals, organizational structures, and 

achievements of Markazi Anjum'3n-i Khudœm al-Qu~n (Society of 

The Servants of A l-Qur~n) and Ta~ïm-i Islami, bath of whi ch he 

founded and has led ever since. At tlmes, the latter will be compared 

wlth the Jatrâcat-i Islamï, because tlle JamaCat is a sensible 

benchmark ta eva1uate Dr Israr ~mad's movement. 

Significonce of Dr.lsrir ~8d: 

ln the past few decades there has been a return to Islamic 

reviva1ism in the Muslim countries. This revivallsm 1s not confined to 

one specl fi c area, but rather ex tends to many parts of the world. 1 n 

Pakistan, Dr.israr A.1)mad 1s a new force in the Islamic reviva1 with a 

growing number of foll owers in Pakistan ar.d abroad. According to 

Bruce B. Lawt-ence. 
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The popularlty of 1 srar as both a t-adio and televi sion person
aIl t Y l n con t e m p 0 ra ry Pa k i st a n i sas pIe a sin 9 t 0 hl S fa 11 0 W e rs as 
lt 1S anxlety-provoking ta h1S detractors. Almost no one, 
however, can deny the 1 mportance of issues which he rai ses. 1 

Second, he is not a tradH10nal calim (scholar). because he diO 

not graduate from a rel1gious seminary; however, he received a 

Master's degree in Islamic Studies from Karachi Univers1ty in 1965. 

Besides the Master's degree, he had a secular education which enabled 

him to become a physi cian in 1954. Nevertheless, he gave up hl s 

medlcal profession in 1971 to devote his life to religious work, a fact 

which 1ndlcates his level of commitment 

Thi rd, he is uni que in recent tunes in bl endmg 1 s 1 am1 c 

teach1 ngs and pract ice. With a few exceptlons, such 6S, Mawlarâ 

Mawcfiic:li, Islamic scholars have rarely attempted to put thelr 1deas 

1 nto practice. He has tned to lmpl ement his ldeas on reformlng 

Musllm society by formlng Markazï Anjuman-l Khudœm al- Qur=ë.n 

WhlCh 1S an academ1sally orlented society and Tan?lm-i Islamï WhlCh 

1 s a revolutionary party. 

Markazi Anjuman-i Khuddam al-Qut"1.n has 1ncreased ltS 

membership, established branches, opened Qur~ Academles in three 

cHies, and a Qu~n College. In 1972 there were twenty one founder 

members whlle in 1986 there wen~ six hundred and flve members, and 

from those two hundred and fifty seven were active. The two regional 

branches are located ln Sakkhar and Islamabad and the two overseas 

branches are found in Toronto and Chicago. The Qur~n Academles have 

been establlshed in Lahore, Karachl and Multan. A Qur=e.n College has 
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been f ormed. The dream of a Qur=>an Uni versity i s yet unful fi 11 ed . 

Tareïm-i 1 s lami has estab li shed branches and expanded its 

membership into a ladies' and students' wing besides the wing for men. 

Ta~im-i Islamï has branches in many main cities of Pakistan and in 

the Middle East, North America, France and England. Theya11 have an 

organizational structure like that of the central office in Lahore. 

ln 1975 of the one hundred and three people who attended its 

first convention sixt Y two became members. In 1992 there were one 

thousand seven hundred and seventy eight members in Pakistan and 

two hundred and thirty four members in the Middle East. The ladies' 

wing of Ta~im was formed in 1983, and the figures were one hundred 

and twenty two members for 1990. The Students' wing was formed in 

1988, but the figures for lts membership are not available. 

ln addition, in 1991 Dr.israr Al:lmad started a mass movement 

ca11ed Tatttik-i -Khilafat for establishment of a caliphate system in 

1991 and i t was regi stered as an organi zat ion in 1992. 1 ts purpose i s 

to inform the Muslims about the special features of the Cal1phate 

system as an alternative on a large scale. It is open to a11 Muslims, 

and a rough estimate 1's that the total number of members are in the 

thousands but not in lakhs.2 

Fourth, Dr.isrir At!mad's ideas on political change are different 

from those of other Muslim scholars. Most scholars participate in 

parties which either become involved in the eountry's politieal proeess 

or stay away from polities. Usually politieal parties compete for 

power and then attempt to implement their agenda. Thus, they use a 

"top-down" approach. Dr.lsre.r Al:lmad explicitly rejects involvement in 

the contemporary polit i ca 1 process but seeks to change soci et y 
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through influencing its ideas and values. Such change, if successful, 

is llkely to have far-reaching effects. Thus, he chooses revolutlon

ary politics as a means to change the socio-economic-polHica1 

system. 

FHth, there is 1itt1e prior work done on Dr. Isrë.r Allmad in the 

English language, because he primarily uses the Urdu language in his 

writings and speeches. Due to the limHed accessibi1Hy of this 

language he is not we11-known among Western scho1ars. Thus, since 

this study is based on primary sources in the Urdu language, it will 

contribute to the understanding of Islamic revivalism in Pakistan. 

Dr.lsràr Atlmad 1S a well-known figure in Pakistan as well as in 

the immigrant communities overseas. He has given lectures in 

mosQues and other i nst itut i ons. Hi s radi 0 and te 1 evi si on appearances 

and his articles in the newspapers and periodicals have made him 

accessible to a far wider audience than was ever before possible. 

He has travelled to the large cHies of Pakistan to spread his 

message. Also he has given speeches at the higher level training 

centers for officers at the Civil Services Açademy and the National 

1 nst Hute of Pub li c Admi ni strat i on, the Mn i tary Staff Coll ege and the 

National Defence College.3 

He has offered tafsirs (commentaries) of different Sûrahs 

(chapters of the Qur>"an) and made speeches on topies related to the 

Qur>"an on the radio. For example, he has spoken on a wide range of 

topics, such as, the festivals of Islam, Spending in the way of Allah, 

Stih Wali Allah, etc. 

He first appeared on the television screen in a programme 

called "Al-Kit.ë.b" in the month of Ramadan of 1978. In this 
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programme each day he summar1zed one-thirt1eth part of the Qur~ . 

The other programmes were known as "Allf Lam t1m" 1 "Rasül K8.mil" 1 

"Umm ul Ki të.b" 1 Il A l-Huda"; these and var10us other speeches v'lere 

telecast. In "al-Huda" he presented studies based on a selected 

syllabus of the Qur-an; they were glven on a weekly basis for fourteen 

months from 1981 to 1982. Al-Mushir which is a theological journal 

of the Christian Study Centre in Rawalpindi l Pakistan wrote about 

"al-Huda" : 

For its clear and forceful presentation the programmel called 
(jJ-HlId61 became popul ar even among those who di d not agree 
wHh the views it presented. They found it superior to the normal 
run of religious programmes. This 'one-man show' made Dr.israr 
well-known a11 over Pakistan and secured him many invHations to 
lecture.3 

Important articlp-s of Dr.israr A1)mad have been freQuently 

pri nted in Urdu and Engll sh newspapersJ such aSI JangJ NaVvie WagtJ 

Mashrig, Jasaratl ·Waf8.gJ Amti1zJ The Pakistan TimesJ Dawn and 

Musllm. He has expressed his views in Misag pUblished since 1966 

and in l;iikmat-i ·Qu~n published since 1983. Another weekly 

journal called Niefi has been publlshed since 1988. Its name has been 

changed to Niefi)è Khilafat after the initiation of ta~rik-i-Khi1afat in 

1992. 

Dr.israr A1)mad's message is not confined ollly to Pakistan. 

He i s known abroad as he has made speeches to the Paki stani 

communHies of the following countries: North Americal BrHianl 

NorwaYJ Swedenl Denmarkl Li byaJ Saudi Arabi al the Uni ted Arab 
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Emirates, Malaysia, Singapore and India. His influence lS high in 

Toronto, Ch1cago and the Middle East where branches of Tam~ïm have 

been establ i shed. 

His speeches in Pakistan and in the foreign cities are recorded 

on audio and video cassettes and sold to the public. The wide-spread 

use of audio and video cassettes has given Or.isrer A1)mad the 

advantage that his message has rapidly spread to- many homes. 

Sources and Melhod: 

1 have examined pri nci pally the primary sources: namely, 

Or.1 srar A1)mad's publlcat 1 ons, the monthly peri odicals called MisM., 

Hikmat-i Qur=an, NlCfi)é Khilafat, as well as audio tapes and v1deo 

tapes of Dr. Israr A1:lmad's speeches and addresses. Secondary sources 

are also ut1lized in different chapters. 

The approach in thi s thesi sis hi stori ca 1 and anal yt i ca 1. T~li s 

thesis conslsts of three chapters The first chapter has four 

sections. In the first section the historical background is presented 

with abri ef biography and the major themes of the thought of the 

three intellectuals who have had a major influence on Or.israr Atlmad, 

viz.: Mawlana Abül Kalam Azad, Or.Muhammad Iqbal, and Mawlë.ra 

AbUl AC la' Mawdildi, are discussed. The second section deals with the 

early life of Dr. Israr A1)mad and the situation that prevailed during his 

childhood. In the third section Or.israr Atlmad's activities in Pakistan 

will be explained. The fourth section examines how he has been 

influenced by the three personalities mentioned in the first section. 

The second chapter presents his pollUcal thought. Dr.lsrë.r 

Al).mad has stressed the concept of '" sl amic Revolut ion" in hi s 
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wn t i ngs and in hi s speeches. He deri ved thi s concept from the 

bl0graphy of the Prophet Muhammad (Peace be upon hi m). Al so i t i s 

one of the goals of Ta~ïm-i Islamï .. 

The third chapter deals wlth the two organizations founded 

and guided by Dr.israr Abmad, namely, Markazi Anjuman-i Khudœm 

al-Qur1.n and Ta~ïm-i Islami. Factors in the originat i on and 

development, goals and objectives, social bases, methodologies, 

organi zati onal structures, dependence of the organi zat i ons on the 

personality of the 1 eader, differences from JarnaCat -i 1 slami and 

achiev'ements of the two organizatlons are dealt with. 

ln the conclusion, it wi 11 be seen why Dr.israr ~mad's 

political thought evolved in this manner and to whom among those who 

i nfl uenced hi m hi s thought i s cl osest. 

The transliteration system used by the Institute of Islamic 

studies at Mc Gill University is followed here. A copy is attached. 

For famous names or common names we have followed generally 

recognized spelling, such as, Muhammad, Islam, Muslim, Allah, Urdu, 

Hindu, Allahabad, M8cca, Pakistan, etc .... The names of the authors in 

the footnotes and bibliography of the Engllsh sources are not 

trans 11 terated. 

ln Quotations we have exactly presented the foreign words 

(whether they were transllterated or not) as given by the original 

author. The Arabic and Urdu words are underlined except in the case 

of Qu~n. 1 have used Pickthall's translation of the Qur=an . 
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decline: A View from the Asian Periphery," Paper presented for the 
eighth senes of the Paine Lectures in Religion, "Islam in the Modern 
World" at Uni versity of Missouri-Columbi a in 1983, p.35-36. 
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4 H.Mintjes, "The doctor and the ladles' A new debate on "Women 
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CHAPTER ONE 

Major Influences on Dr.lsrar Al:lmad's personal development 

This chapter has four sections. The first section deals with 

the historical background of India which provides us with the context 

in whi ch Dr.1 srar Atlmad was brought up. The modern hi story of 

Muslims in the Indian subcontinent was influenced by a number of 

internal and external factors. The most relevant factor for our 

purposes are the activities and thoughts of prominent Muslim thinkers 

and activists. We have chosen Mawlam. AbUl Kalam Aza.d, 

Dr.Muhammad 1 Qœl, and t1awlatl1 AbUl AC l6: Mawcfildi as they 

influenced our author. Thus it seems appropriate to present this 

section in the form of brief biographies and three major themes of 

these three men 

1 t i s convenU ona 1 to start su ch 0 thesi s with the bi ography of 

the person under study here, Dr.israr AlLmad. But, here the discussion 

of his milieu comes first, for it will provide all the necessary 

information wlth regard to the names of persons and organizations 

wi th whi ch Dr. 1 srar ~mad was associ ated from the earl y stages of 

his career. This information otherwisl~ would have to be heavlly 

footnoted in the second section. 

The second section dea1s with Dr.israr Atlmad's early life and 

the socio po1itica1 situation in India. This will give us an 

understanding of the sltuation that prevalled during Dr.israr Atlmad's 

childhood. The third section covers his activities in Pakistan during 

the years 1947 to 1957 when he first joined and then later 1eft the 
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Jarricat-i Islë.mï. The fourth section will discuss the major themes 

found in the three intellectuals and their influences on Dr.lsrë.r 

A1).mad's thought. Also his impressions of these intellectuals will be 

given. 

Historicel Beckground: 

Although pollUeal discontent began in the nineteenth century 

in India, for the purposes of this study, the relevant portion of the 

Indian subcontinent's history is the beginning of the twentieth century. 

The Indians had become polltlcally conscious, and a number of 

organizations were formed. Among these organizations, the Indian 

National longress and the Muslim League were the two major 

representative organizations in Indian pollUes. 

The Indian National Congress, formed in 18851 claimed to 

represent bûth Hindus and Muslims, but it was dominated by the 

Hindus. The iirst polltical representation of the Muslims was 

achieved in 1906 when the Muslim League was founded. Its aim was: 

'to proteet and advance the political rights and interests of 
the Musulmans of India' without being direeted against the British 
Government; rather its founders were loyalist Muslim represent
atives of modern outlook. and their followers were recruited 
largely from the landed gentry and upper middle class. 1 

The Muslim League was transformed by the emergence of 

leaders drawn from the new educated middle-class such as Muhammad 

c Ali Jin~ (1876-1948). Jinn&J:l, a lawyer and astute politician. was 

a member of the Indian National Congress and joined the Leegue in 
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1913. 1 n 1920 he resi gYJed from the Congress. He was presi dent of 

the League from 1919-30. 

The newl y educated Mus 11 m mi d91 e-c 1 ass began to thi nk on thei r 

own and were different from their predecessors. They expressed 

their dissatisfaction and ]oined movements to seek freedom from 

British rule. nit was mevitable that this new class should aspire to a 

pol1tical expression of its views.n2 

A new political consciousness arose in the Muslim middle-

class: 

About 1912 political discontent in India spread to a large 
number of influential Muslims; and they expressed that discontent 
as a Musl1m group. Modern Muslim political consciousness is 
accordingly said to have begun at that time; but su ch a statement 
needs considerable Qualification, since Muslim peasants had been 
rebelling against the British and others, pftrticularly under the 
"~vBhJiil:i" i deo l ogYI for nearl y fi century. What happened in the 
period beginning just before the First World War, was that the new 
middle class among the Musllms, on whom the government had 
previously depended, and who were educated and vocal, and could 
hardl y be i gnored or crushed, outgrew thei r dependent posi t ion 
within the imperial system, and began also to express their 
di ssat i sf act ion. 3 

Writers expressed their dissatisfaction through books and 

poetry. However, these writings did not do much about the situation. 

There were four po1itical periodicals which appeared at this tirne and 

to which Muslims subscribed in great numbers. 

~afar cAli Khan edi ted 26rr6nœr from Lahore, Mu:ta,ammad cAli 
published CCtmr8de. in English and HBmd6rd in Urdu in Delhi , and 
Mawlana Abül Kalam Azad published BJ-HiJiH in Urdii from 
Calcutta ... 
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It fearlessly attaeked the government, and was presently 
suppressed. "Few papers ln the hlstory of Indian journalism, have 
exerei sed an i nfl uenee eompared to that of Al-Hi JBJ . "4 

Mawiini Atii.l Kalim Azi.d ( 1888-1 958): 

Mawlë.râ Azad's edueational background, objectives and the 

message of his two weekly journals al-Hilàl and al-Balë.gh, his 

religious and pollUeal aetivlties, his legal thought and his 

contribution in the field of exegesis will be discussed. .4.zad ean be 

deseribed as a powerful journalist, Islamic thlnker, mufassir 

(commentator), and a prominent political leader. 

He was edueated at home by private tutors, and he beeame a 

great scholar of Arabie, Persian and Urdu and an accompl1shed writer 

"Azad completed his education between 1907 and 1909 in the Arab 

lands, Egypt, Syria, Iraq and the Hijaz."5 He beeame Quite 

knowledgable in Islamic Studies at an early age. "According to his 

own statement, in 1903 at the age of fifteen he had practically 

completed his study of Islamic theology thet made an individual a 

rellgious scholar "6 

From 1912 to 1916 he published al-Hilal and al-Balagh,7 

These journals dealt with religious and political themes. 

Through AJ-HiJBJ he created on the one hand, a consciousness of 
current political affairs and a desire for political freedom among 
the religious class and, on the other, a love and reverence for 
religion in the minds of the English educated class ... 

The inspiring message that Maulano Azad gave to the Muslims of 
India through AJ-HjJ{j] had two main objectives: firstly to revive 
in them the true spirit of religion and to reorganize their religious 
and social1ife, and secondly, to infuse in them the spirit of 
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freedom and to persuade them to join the national movement of the 
Congress ln 11s strugg1e for achievlng self -government.8 

The importance of the Qur"'ân in his journals can be seen by the 

following Quote. 

It is in the Quran that the authority of Islam is grounded and 
for this reason it is the Quran which becomes the focus of Azad's 
attention in BJ-HiJBJ and BJ-BBJBgh. It has definite author11y for 
Mus1ims and offers a guiding standard for their conduct. That is 
why he wanted to make the Curan a living code of everyday 1ife 
among his co-re1igionists who because of the1r abysma1 ignorance 
and apathy had discarded their glorious heritage. He warned the 
Mus1ims that their rea1 sa1vation 1ay in submitting themse1ves to 
the commands of Curan. He wrote, ' 1 need on1y Is1am's book, the 
Curan.' 9 

Thi s stand i llustrates that he urged his co-religionists to 

follow the teachings of the Qur=an. It does not mean, however, that 

he was concerned on 1 y with re 11 gi ous issues and i gnored pol it i cal 

issues. Rather "to Azad religion and pol1tics were inseparab1e 

because Islam governs a11 aspects of 1ife ... The point to be emphasized 

is that Azad wanted to base po1itics on the message of the Quran".10 

ln other words, "AJ-}-liJBJ, it has been said, had "religion" in one hand 

and "politics" in the other, and in both, it professed to follow the 

Curan. "Back to the Curan was its bat t1 e- cry. "Il 

Al-Hi1a1 was popu1 ar as it was writ ten in a new moving sty1 e, 

it was we11-til1'led, it had an attractive appearance, and an emotiona1 

appeal to its audienc.e. It was so effective a journal that the Bri tish 

banned it. Azad then started a1-Ba1agh in which he ~mnounced that 

he was trans1ating the Curan and writing a cornmentary. In the same 
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year, he was sent to Ja11, and manuscnpts of his translation were 

confiscated. 

Another theme Wl1ich appeared in Azad's thought \,\/as related 

to POlit1CS. "He a1so propounded and popularised the idea of hukumat-

1- ilahiyah in Mus1im India "12 This was the goal of hlS organizatlOn 

called Hizbullah . • 

1 n 1913, Azad announced hi s i ntent i on of f oundi ng a party, 
which he called Hizb allah, the Party of God. Though Azad never 
wrote in detail on the aims and objectives of the Hizb allah, the 
party was to estabi1sh a system of government to tak8 care of the 
people according to the Wi5h of God. The members of the H1Zb allah 
were to be divided into thr8e orders 13 

The association of the members was based on the bayCah or 

vow. Azad appointed one of hlS followers as his Ktë.1ifa as lt can be 

seen by the following quote' 

My brother in (religion) Maw1ana Abdurrazzaq Ma1ihabadl has 
offered his a11 egiance to me 1 hereby declare that he 1 S allowed to 
accept on my behalf the pledges of other people to my bByéJh. 
Whosoever will e:.<tend his hand to him will automatlcally be 
considered my di scipl e. Abu1 Kal am, dated 4th of the Shaban, 
1338-1 9 19. 14 

A1-Hlla1 was used as ft vehicle to inform the readers about 

l;Iizbullah. Furthermore, the two journa1s were directed towards the 

CU1arm;) and Western educated Mus1ims. "In other words, through the 

pages of BJ-Hi lBJ and BJ- BéJJBgh Azad wanted to bu; 1 d up a strong 

const ituency of a dedi cated set of U1 ama to carry the message of 
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1 s1 am to the wlder pub11C. "15 He was di sappoi nted Wl th the cu1arrâ~ 

educated in tradiUonal rellgious studies; thus, he took steps to 

1 mprove thei r educati on and estab 11 shed œ.r el 1-1 rstâd in 1 914 in 

Calcutta. 

Hp, wanted them to be replaced by a new type of the ulama 
who, on the one hand, would have full knowledge of Islamic lore 
and, on the other hand, would not be inferior to a university 
graduate in modern 1 earni ng. Thus he establ i shed the Dar ul 1 rshad 
a boarding school, to teach and train such peopl e. Thi s inst Hu te 
did not 11ve long enough to bear any fruit, Azad's involvement in 
politics brought the Dar u1 Irshad to Hs untlmely death. 16 

The Muslims had formed a Khilafat commit tee under the 

leadership of the CAli brothers Azad was the principal theoretician 

of the Khllafat movement (1920-2) and encouroged the Musllms to 

support i t 

ln hlS earlier days Azad was a pan-Islamist. By 1921 there 

were changes in him, and he became an Ind1an nationallst and a 

suppot-ter of the Indien Net10nel Congress. He was the Presldent of 

the Congress in 1923 and from 1938 to 1946. 17 

1 t 1 S important to di st 1 ngui sh bet ween the early Aza.d and the 

1 ater Âza.d. 1 n the words of a Paki stan; author: 

ln the fifty years of his publlc career, Abu1 Kalam Azad saw 
mu ch, suffered tlluch, and changed a great deal. The author of 
6hilI:J8r-;-Kh8tir and T8rjilm8n-uJ-C!ur8n is not the Hery youth, 
who edited AJ-HiJ8J or wrote TBzA';r8h. But by a strange irony, 
ttle vi sion that has caught the i maginatl on of the peopl e has come 
out of the pages of AJ-HiJ8J, and Abul Kalam Azed, who has been 
reall y effect ive in the hi story of Musli m India, i s emot ional, 
.revi val i sU c, Pan-I sl ami st, anti -modern, ant i -i ntell ect.ual. The 
fot-ces whi ch he set in motion in 1913 are being cansol i dated and 
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led today b!d ~laulana Maududi, the leader of ,..Iarneet-i-Isleml. All 
those who want Pakistan to be a theocracy may or may not rea11se 
a, but they are followmg the Dath ong1nal1y show'n by the gifted 
editor of AJ-HiJ81. 1 ô 

ThIS Quote shows the s1gnif1cance of Azad's thought as he has 

insp1red people llke Mawdi1di and others in Paklstan He was opposed 

to the creation of Pakistan because he percelved that sorne of the 

Musllms would benefit from the existence of Pakistan, but It would 

hBrrn those who woul d be 1 eft betl1 nd. HIS P011 t 1 cal thought was the 

ra 11 yi ng POl nt of Musl i m 'compos1 te natlonall sm.' 19 

Azad re]ected taglid (bllnd compllance Wit~1 tt1e authonty of 

the past) He bel1eved that the religlous law was based on the Qur~n 

and Had1s. "'nstead of Ijtlhad, he advocates ta~slS (reconsld

eretlon) show mg that ln modern times efforts to reconcile Sharia 

wlth today's reallties through lega1 speculatlOn or mterpretatlOn 18 

wrong. "20 Thus, he has adopted a conservat lVe approach towards 

Ijtlrâd. 

One of the major contributions of Azad was Tarjurrân el

Ouran, an exegesls of the Ouran Though th1s work lS lncomplete J 

'ït would not be wrong to say that his translat10n consldereb1y 

wldened the circle of those who read the Qur~en wlth understanding 

and got lntellectuel enJoyment as well as spiritual beneflt from it "21 

ln su m, Âzad wanted to reform the Musl1m commumty, improve the 

qual1ty of education, and unite the Musl1ms and the Hindus. 
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Hululmmed Iqbil (1876-1938): 

IQœ.l's educationa1 background, the wide range of topics in his 

poetry, Us effectiveness, examp1es from his poems to show the 

importance of Qur1.n in his religious thought, his pollt1cal thought and 

1ega1 thought will be discussed. IQbë.l can be described as a poet, 

phi 1 osopher, 1awyer, pol i tical thinker, re1igious reformer, and Musl im 

ideologist. He was educated in the thought of the East 6nd the West. 

IQœ.l's intellectual persona1ity was shaped first by classical 
Islamic learning and 1ater by western education at Lahore, where 
he studied underT. W. Arnold. From 1905 to 1908 he studied at 
Cambri dge, comp1eted his doctorate on the development of 
metaphysics in Persia at Munich.22 

He a1so trained in law in London. He had political experience in 

the legislative assembly and at the Round Table Conferences. During 

his stay in Europe, he changed from an Indian nationalist to become a 

pan-Islamist. The reasons for the change are beyond the scope of this 

thesis. However·, an example of the change is as follows. "The Indian 

Anthem he wrote in early years of his life was superseded by the 

Mus1im Anthem he composed after his retum from Europe in 1908."23 

IQœ.l used the medium of poetry to con vey his message. His 

poetry was effective as it was understood by al1 the Muslims whether 

they were illiterate or educated. He was not only concerned about 

the Muslims of the sUbcontinent, but worried about the Muslims 

world-wide. "It was indicative that he wrote in the international 

Persian, not in the local Indian Urdu, the most important poetry in 

which he presented his message to Muslims.24 

IQtil's poetry covers a range of topics from children's morning 
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prayer, moral lessons, God, Satan, man and uni verse, His poems were 

full of vltality and emotional power, "The impact of this poetry had a 

shattering effect on the complacency of the Musl1m mind,"25 People 

were moved by his poetry as he dealt w1th topics which were close to 

the heart. Hi s poetry made the readers thi nk and act. 

IQli.l's poetry has a simple message for a11 Muslims, namely 

that: "Vou are a Muslim. For the first time Indian Muslims become 

intensely conscious that they were Muslims,"26 His concept of Islam 

was "dynami c" and not "stat i c", 

e A~ya B~um, a companion of Iqbal, has made an assessment of 

IQli,l's poetry. She writes about his achievements in the literary 

world in a smal1 book on IQbal as follows: 

IQbal's method of thinking was dUferent from the rest of the 
known wri ters of the world, and 1 can only say that the root cause 
of this distinction lay in the knowledge he had absorbed from the 
Qurani c teachi n9s. 1 will not say that he full y real i sed the internaI 
meaning that lies underneath the words of the Quran, but he 
certainly based many of his ideas on this holy and lnspired 
structure and was the richer for such knowledge,27 

Evidently the Qur>"an played an important role in IQbal's thought. 

Thus, i t is important to look at his poems which show that he was a 

profound student of the Qur>"'an. His son, Jà'vid IQœl, refers to his 

poems as follows: 

While presenting his Memorial to the Holy Prophet in the last 
poem of RClmuz-;-BeJ,'hudi, IQbal writes: 

o Prophet of God! 1 f the mi rror of my heart is devoid of lustre 
and if my thought conceals anything other than the Quran, then 
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rent the vell of its honourJ disgrace me on the Day of Reckoning) 
sweep c1ean the garden of your communi ty of my offending thorn) 
and deprive me of the p1easure of kissing your holy foot, But if 1 
have threaded on the chai n of my works J the pearl s of the 
mysteries of the Quran) and if 1 have spoken truth to the Musli ms) 
then plead to A1mighty God my cause that my love be locked in the 
embrace of action," 

ln the opening of L.lelVid-nBmBI IQbal prays to God: 

"1 have lost hope in older men J and 1 have a message for 
tomorrow, Thereforel help the youth to comprehend my works and 
fathom the depths of my thought with ease," 

ln Asr6r-j-Khadi he proclaims: 

My song is unconcerned with the accompanying mstrument J 

because 1 am the voice of tomorrow," 

These writings indicate that the Quran was the basis of IQbal's 
thought) that his message was directed to the younger generation 
of Musllms l ' , , 28 

Iqœl felt that the Musllms needed to be awakened from the 

apathy and despair they were experiencing, He was sad that the 

Muslims in general had become distant from the teachings of the 

Qur~n and their creator which led them to their downfal1. In his 

major reformist poem l Shik\,oij 'Complaint'I IQœl describes the 

Musl ims as b1ami ng thei r misfortunes on fate, A year laterl he wrote 

Javab-i-shik\09.) 'Answer to the complaint', ln this poem he told them 

the reasons for their downfall and sai d: 

The honoured of their times i they llvedl 

For thei rs was true JmBn 
Vou l1Ve disgraced J as havtng 1eft 

The paths of A l-Quran29 
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Iqœl feH that the Muslims can suceeed to regain their lost 

respect and honour only if they return to the Qur>an. "It follows that 

no true understanding of IQbal's poetry is possible without an 

understandi ng of the Quran. "30 

The style of his poetry was Quite effectlve on the people. This 

can be further understood by the following qUelte whieh describes the 

persuasiveness of IQbë.l's poetry. 

Through his poetry, Iqbal reached the masses; througn his 
sophisticated writings, he communed with the learned; and in both 
forms of expression he embodied his phHosophy of God and man. If 
he was an Indian, he was also a Muslim in that he looked beyond 
the front i ers of 1 ndia, if he presented eonservative ideas, he was a 
progressive and, from an orthodox Muslim viewpoint, a revolution
ary. Above all, he was a humanitarian and an idellllst. He was an 
inspirer of politles rather th an a politician, whieh makes him 
supremely important in the movement for politieal idependence of 
the Indo-Muslim community. The appeal which IQbal made through 
his poetry to the Indian Musllms had sweeplng politieal effects. 
The poet's vision stirred up the ferment, to be "exploited" by 
proctical politieal-minded men.31 

IQœ.l's politieal thought became the inspiration of the 

Pakistan movement. "The very fact that he emphasized the common 

interests of the Musllm eommunity set him apart from those whose 

interests were primarily regional or economic eoncerns."32 He 

supported the Muslim League. In his Presidential address to the 

Allahabad Session of the All-India Muslim League in 1930, he 

mentioned, for the first time, the idea of a separate Muslim homeland 

in the subcontlnent and suggested: 
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"1 would llke to see the Punjab, the North West Frontier 
Province, Sjmt Baluchistan formed into a si ngle State. Self 
government within the British Empire or without the British Empire 
appears to be the final destiny of the Musllms at least of North
West India." 

Thus Iqba1's name will always be associated wlth the btrth of 
Pakistan; and the arousing of the Muslim masses of Indta to 
achieve their ultimate polHical destlny, is reckoned as his 
greatest contri bution to the Muslim cause.33 

Iqœl suggested the need for a separate Muslim state as the 

solution for the dilemma of the Muslims of the subcontinent. 

Convinced that the survival of Islam and the Muslim 
community's role as a political and moral force in South ASla were 
dependent on the centralHy of Islamic law, IQbal emphasized to his 
fri end and coworker Muhammad Ali Ji nnah, the lE!ader of the Musli m 
League party and the founder of Pakistan, the neE~d for fi Muslim 
state or states in India.34 , 

Iqœ.l discusses his legal thought in his book called The 

Reconstruction of Religious Thought. He believed in the four sources 

oflaw: Qur~n, Hadis, Ijtihë.dand Ijtrë.e. Hestressedthat ijtihad 
.' 

must always remain open. He says about ijmë.c : 

The third source of Mu1.lammadan Law i8 Jjrri.';' which is, in my 
opinion, perhaps the most important legal notion in Islam ... The 
transfer of the power of JjtiJiid from individual representatives 
of schools to a Muslim 1e91s1ative a5sembly wh1ch, in view of the 
growth of opposi ng sects, i5 the only poss1b1 e form J jmf: can take 
in modern times, will secure contributions to legal discussion 
from laymen who happen to possess fi keen insight into affairs. 
ln this way alone can we stir into activity the dormant spirit of 

'l1fe in our legal system, and give it an evolutionary outloOk.35 
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He suggested that the exerci se of i jt Hi.d shoul d not be the 

prerogative of the Culatrâ) al one, but should be transferred to 

qual1fied Musllms. He found the training of the C u1arri;) lacking in 

elements helpfulin solving modern issues faced by the Muslim 

communay. Therefore, he attempted to establlsh an academic and 

research institute called Dar al-Islam in the Punjab: 

... where the studies of Muslim scholars of classical Islam and of 
representatives of contemporary social sciences would be 
subsidized. These scholars were to have a tenured appointment 
and freedom from want, enabling them to investigate contemporary 
politlcal and economic problems from the view pomt of Islam 
Iqbal hoped this would ereete a revolution in the intellectual 
cllmate of Indic Islam 36 

IQœ.l invited MawdUdï to Path1nkot in 1938. Mawdüdi moved 

there in March 1938. They were going to traln competent scholars in 

the field of Islamic Studies. This seheme did not materiahze as Iqbij,l 

passed away in Apri1 1938 and Mawdüdi later moved to Lahore. 

H.A.R. Gibb describes Iqbij,l in these words: 

Perhaps the right way to look at Iqbal is to see in him one 
who reflected and put into vivid words the diverse currents of 
idees that were agltating the minds of the Indien Muslims. 
Hi s sensit ive poet i e temperament mi rrored a 11 that i mpi nged 
upon it- the backward looking romanticism of the liberals, the 
socialist leanings of the young intellectuals, the longing of the 
mllHant Muslim Leaguers for a strong leader to restore the 
politieel power of Islam ... 37 
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Mawlini. Aliil AC la' Mawdiidï (1903-1979) : 

Mawcfiidi 's educational background, his llterary pursu1ts~ hls 

pUbllcatl on of Tarjumë.n a1-Qu~n, for:mation of Jamacat -i Is1ami., hlS 

political and 1ega1 thought, and his contributlons to the fleld of 

exegesls will be discussed. Mawdildi can be described as a scholar, 

journalist, refor-mer, mufassir, writer, founder and Amir 

(President) of the Jamë.cat-l Islami .. 

Mawcfiidi came from a rellgious family and like Azad was 

taught by private tutors at home. His journa1ism career began ln 

1920. He was the edi tor of varlous newspapers such as, Madina, Taj, 

Muslim and a1-Jam1yat. Muslim and al-Jam'1:v:at were organs of the 

Jam'yat-l cUlarm.~-l-Hlnd, an organlzation of Muslim rel1gious 

scholars . 

1 n 1932, Mawdi.idi was aSSOCl ated wlth a famous journal called 

Tarjurrân a1-Qur>"an in Hyderabôd . He was responslble for this journal 

from 1933 t111 hi s death. When he took over this journal he descrl bed 

1ts objectlves: 

There was a time when 1 was also a bellever of trad1tlonal and 
hereditary religion and practised it ... At last 1 paid attention to the 
Holy Book and the Prophet's Sunnah. 1 understood Islam and 
renewed my fa1th in lt voluntarlly. Thereafter 1 tried to ftnd out 
and understand in detail the Is1amlc system. When 1 was satisfied 
ln this 1 began to invlte others to the truth to whlch 1 had sworn my 
fa1th. With this aim 1 began to publish TBrjum6nBJ- (JurBn in 
1352 H (1932).38 

This publication has been the maln vehicle of his thought. In 

his articles, he offered Islamic solutions to the problems facing the 

Muslims of the subcontinent. He also dealt w1th the pol1tical issues. 
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Mawcfiicfi's polltical views were expressed in the journal and 

published in a three volume book called Muslims and the Present 

PoliticalStruggle. This book lS now known as Musllms and the Indian 

Independence. 

ln the first two volumes Maudoodi criticized territorial 
nationall sm and the Indian National Congress, insi sting that shoul d 
the Musllms accept this type of nationalism by joining the Congress 
they would be annihilated and assimllated into the Hindu majority. 
ln the third volume he criticized Muslim nationalism and the 
Muslim League in favour of a new, purely Islamic party. This party 
was, in fact, founded by Maudoodi himself in 1941---the 
Communi ty of 1 slam---.J6m8O:8t-i-/sJ8mi. 39 

Mawdildi was opposed to a11 forms of nationalism advocated by 

the dHferent organizations. He belleved the leaders of the Musllm 

League were nat practlsing Muslims nor did they follow Islomic 

ideas; thus, the Musl lm League's campaign for Pakistan, if aChieved, 

would not necessarily result in an Islamic state. He began developin~ 

ideas about forming a movement. In his own words: 

My fellaw th1nkers and 1 myself tried, in vain, for completely 
three years, that a11 the major poliUcel parties of Musllms, or et 
least sorne of them should amend their manifesto and their 11ne-of
action in a way that incorporates the supremacy and the need for 
Islam. We did not want to add another party of Muslims to the 
many which existed. We regret that we falled. We were left with 
no other course except to gather a11 those who were dissatisfied 
wHh a11 the Muslim parties, and who wished to work for the revival 
of Islam in a truly Islamic manner.40 

Mawdilcfi invited the people ta join him in forming the Jamë::at-
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i Islami through the T8r.iurrin ~Cll-gur>-an. Hence on 25 August 1941 

seventy-five people gathered in Lahore to form the JamaCat-i Islami. 

The intention in founding the Jamaat-i-Islami was to give 
concrete rea1ization to the concept of the S8Jih ,..I8mBBt which 
Mawdudi saw as the answer to the Indian Musllm po1itica1 
dilemma. In idea1 terms the purpose of the Jamaat-i-Islami was 
"that the whole system of human life in a11 its departments be 
erected upon the worship of God and the guidance of the Prophets 
(upon thema11 be peaee)." From a pract.ieal end short-range 
standpojnt the purpose W8S to prepare tm organized and 
disciplined group of sjncere Musllms capable of achieving the 
victory of Is18m in the subeontinent. Thus~ were the efforts 
toward partition to f611 1 there would be a group to counter the 
results of the tailure; and were the efforts to sueceedl there 
would be a group to spread the knowledge of Is18m in both Indi8 
and Pakistan.41 

MawdUdi 's political thought was a response to the pol1tical 

situation of the Indian subcontinent. The thirties was a cr1tical 

period for the pol1tical future of the Indian subcontinent. It was a 

period of frustration and despair for the Indians. 

Mawœm's politic81 thought starts from the premiss that the 
principal source of constitution and law is the Qur~ and that the 
ultimate legal and constitutional authority vests in God a10ne l 

though a measure of freedom of choiee l strictly llmited and 
circumscribed by revea1ed injunctionsl has been allowed to man. 
Islamic society is an ideological soeietYI bound by a contract of 
8bsolute Islam (submission) to the divine injunctions. The sharl·.oC81 
in this context~ is the legal codification of this contract.42 

According to Mawdü.di Islamic shar;:tah does not recognize any 

division between religion and other aspects of lHe and most 
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specifically between rellgion and state. Also, the sharfah provides 

the basic outllne of the state's nature and characteristics. Four 

condit ions were necessary for such astate to exi st: 

1. Affirmation of the sovereignty of Allah. 
2. Acceptance by the government of the limitation thet it wou1d 

exercise Hs powers and dtscharge its functions within the 
bounds laid down by Allah. 

3. A decision that a11 existing 1aws which were contrary ta the 
ShBriBh wou1d be repealed, and that 

4. a11 new laws wou1 d be in accordance wi th the teachi ngs of 
Islam.43 

Mawdiidi stresses the sovereignty of God. "This concept of 

God, with its emphasis on His being the sole sovereign and Law-Giver, 

provides the basic principle of authority ... Submission to God means 

bringing the entire life of man into harmony with the revealed Will of 

God."44 

Mawcliidi has dea 1 t with the doctri ne of prophethood in detai 1 

and considers it God's response to man's perennial need for guidance. 

Another major point of Mawcfiim 's thought "is that the guidance 

embodied in the Qur--an and the 5unnBh embraces the entire life of 

man."45 

He has repeateadly said that Islam is a way of life, end that it 

is a complete comprehensive way of life. For Mawdüdï, if one 

submits to the wlll of Allah, then he is fol1owing Islam. Anything 

else is ~hi1iyah (1gnorance). "The concept of Islam 8S e feith, es a 

way of life, and as a dBO:~~'Bh and a movement 1S the most significent 

cornerstone of Maududi's thought."46 

- - - ,j.. 
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According to Mawdi1di 1egis1ation can be effected by Qualified 

Muslim jurists who are expert in Is1amic 1aw and the Arabic language 

in the area of genera1 affairs in the following four fie1ds J viz: 

(i) T8'"I/eeJ (Interpretation): It consists in probing into the 
meanings of the injunctions found in the Qur:)an and the 
S"nnBh. 

(li) Qiy8S (Deduction by Analogy): It conslsts in applying to a 
matter wlth respect to which there is no clear guidance J a 
rule or injunction available for some simllar matter. 

(li1) IjtihBd (Discipllned Judgment of Jurists): It consists in 
legis1atin9 on matters for which nelther any expllcit 
injunctions nor even precedents exist J subject of course 
to the general principles and precepts of the ShBrO:i8h 

(lV) IstihsBn (Juristic Preference): ft means framing rules J if 
necessarYI in non-prohibited matters in conformity with 
the spirlt of the Islamic legal system.47 

The influence of Mawdüdi is not confined to the Indo-Pak 

subcontinent. As a scholar and writerl he is the most widely read 

Muslim writer of our Ume. He has discussed a variety of problemsJ 

political J economicJ cultura1 J sociat theological and so on. His main 

contribution has been, in the fields of Qur~ic exegesisJ ethicsJ social 

studies and the problems facing the international movement of Islamic 

reviva1. 

It took him thirty years to complete the Tafhim al-Qur-an, his 

commentary on the Qur-an. It is written in a simple style which is 

understood by its readers. It has a far-reaching impact on the 

Muslims of the world. 

Thus Tafhim has 1 ed countless people to approach the Qur~n 
directly and seek the riches of meaning and inspiration from Hs 
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vast, boundless treasure-house. Turning people directly to the 
Qur>ân for l1ght and guidance 1S perhaps the most s1gnificant 
contrH:\ution of the work. 48 

The fol1owing Quote is by one of his followers which shows the 

significance and impact of Mawdücli 's thought. He says: 

Mawdudi is not just a person he is an institution. rather a 
movement himself ... The moment one thinks of Islam in the 
present era, Mawdudi invariably comes before the mental eyes ... 
Most opponents ... cannot extricate themselves from the 
peculiar situation of propounding the very same thoughts which 
Mawdudi has been inculcating from decades and which have now 
become part and parcel of everyone's subconscious. This is the 
victory of Mawdudi. Malign him as much as you can, throw him in 
jails and prepare even ge.llows for him, but he rules over the 
hearts. There is no escape from hlm.49 
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Early Ufe: 

Dr.1 srar AtJ.mad, the second son of S~laYlill M ukhtar A1:l.mad, a 

government servant, was born on 26 April 1932 in I:il~ar, a di strict of 

East punj ab in 1 ndi a. Hi s great grandfather had moved to East punj ab 

because the British had reprimanded him for participation in the 

freedom fi ght of 1 ndi a in 1857. 

l:fi~ar is now in the state of Har~na. In those days~ l:ii~ar was 

a small town consisting of 30,000 people. It was one of the most 

economically depressed districts of United punjab because it was 

frequently stricken by famine and drought.so 

Dr.1 srar Attmad's parents belonged to Mu?affarnagar, a district 

in the Western United Provinces. One of the early influences on 

Dr.1 srar A1).mad was that of hi s mother about whom he says: "She 

was from a very early age a practising Muslim, a pious lady, and 1 

imbibed rellgious fervour from her.. . My father had not much 

rel1 gi ous enthusi asm."Sl 

Of his four brothers, three are involved in his mission and are 

actlVe members of Ta~ïm-i Islami.. His elder brother i?h8.r Atlmad is 

not a member of the Tal"l?ïm; however, he introduced Dr.lsrar ~mad to 

IQœ.l's poetry and to Mawlam. Mawdi1di"s writings. 

ln the early thirties the Musllm League did not have the mass 

support of the Musl1ms that it later enjoyed. Jinn8,tJ. can be credited 

for transforming the League from a pol itical party into a movement. 

From 1935 to 1937 he reorgani zed tt/e League. Despi te its reorgani 2-

ation, the League did not do well in the Muslim majorHy provinces in 

the first provincial elect ions in 1937 he1J under the 1935 Government 

of 1 ndi a Act. The 1 ndi an Nat i ona l Congress was successful in the 
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Hindu majorHy provinces . 

The Musllm League and the Congress co-operated in the 

elections; hence, the League expected to form coalitions with the 

Congress but the latter declined. Instead, the Congress started a 

mass-contact movement through which 1t hoped to convince the poor 

Musllm vil1agers, lawyers and landlords in the Hindu majorHy 

provinces to join the Congress rather than the League. The village 

mullas and the League considered this campaign a threat and alerted 

the Musllms about its implications and dangers. The Congress 

campaign failed) and the League won over the Muslim masses to its 

way of thinking. 

Although the Muslims had not supported the League, they were 

concerned about how Congress rule would affect them It seems thelr 

worst fears were confirmed by the conduct of the Congress 

governments. 

Dun ng thei r peri od of offi ce bet ween 1 937 and 1939 the 
Congress governments) especi ally that of the Central Prov; nces) 
initiated and adopted religious, cultural, and economic policies 
which the Muslims considered detnmental to thelr survival as et 

re1igious and cultural entlty. In response to this challenge the 
Muslim League emerged as the chief and the strongest party ir, 
oPPosltion to the Congress, and within two years became almost 
the sole representative of the Muslim elite, enjoying the ful1est 
support of the Muslim masses.52 

During Dr.israr A1).mad's adolescence, the Muslims were forced 

to struggle to maintain their national identHy. He grew up during a 

time when Hlndu Muslim riots started to teke an ugly turn . 
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1 n September 1939 when the Congress mi ni stri es resi gned at 
the advent of the second World War~ the polltical tension was sa 
acute that 'Indian observers agreed with the Brltish officials that 
Hindu-Musllm relations had never in their experience been so 
bed:53 

After the resignation of the Congress ministries Jinnël) 

celebrated a day of deliveranr.e and thanksgiving expressing rellef 

from the tyranny, oppression end injustice during the Congress rule. 

The Congress did not llke Jinn~'s action. 

Jinnitl propounded the "two nation" theory that the Musllms 

and Hi ndus were di st i nct and separate. 

The "two nation" theory described historical and cultural as 
well as religious differences between the two dominent 
communities. It demonstrated the vast gulf existing between 
Hindus and Muslims, and 1t claimed that neither time nor 
i nteract ion had or coul d set i sf actori 1 y bri dge these di ff erences. 
Given the dominance of the theory, the Muslim League mainteined 
lts Muslim exclusivlty.54 

The Musllms were divided as sorne of them enthusiastically 

supported thi s theory whll e others di d not eccept i t. For some it 

confirmed the besic theme of the Qur~ and the sermons heard in the 

mosQues. The Muslims felt they were different from Hindus in 

religious, cultural end llnguistic matters. Hence, there was no 

common besis to unite them into one netion. 

Meanwhlle Jinnë.~ and IQœl had been in close polltical 

contact in 1936-37. In his letters 1 Qbë.l suggested that the only 

solution for the Muslims of India was through the creation of a 

separate state. " ... Jinnah ecknowledges thet IQbë.l's views flnally 
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led him to the same conclusion, the demand for a separate Muslim 

state (Pakistan)".55 This found expression in the Lahore Resolution. 

On 26 March 1940 the Musllm League in its annual session et 
Lahore final1y adopted a resolution for the setting up of soverelgn 
Muslim stetes in the north-western and eastern zones of the sub
continent where the Muslims constituted the mejority of the 
population. Despite the reference in the Muslim Leegue resolution 
to the possibility of the creation of a plurality of Musllm st6tes, 
the unani mous comments of the Musli m League 1 eaders made i t 
Quite clear that the resolution actually enviseged the creation of a 
single Muslim state, embracing both zones, north-western as well 
as eastern.56 

Prior to 1940 some of the Muslims regarded themselves as an 

aggrieved minority and asked for safeguards. They were conscious of 

their Muslim political identity but did not demand a separate 

homeland. After the Pakistan Resolution was passed, some of the 

Muslims felt they had a right to a separate state or homeland. 

However, some of the Muslim leaders and Muslim 

organi zat ions were agai nst the part i t i on of the subconU nent. For 

instance. the cularri) of Dëoband and Jam'yat-i cU1arri)-i-Hind 

campaigned against the Pakistan demand. Jam~yat-i cUlarri)-i-Hind 

formed in 1920. consisted of cularri.). some of whom belonged to the 

Oëoband school of thought. and it supported the Congress. Jam;yat-i 

cUlarri)-j-lslam formed in 1945. a splinter organization of Jam;Y8t-i 

cUlarri)-i-Hind. supported the Muslim League. 

There are three reasons why religious leaders, such aSI Azid. 

Mawdiidi and the cularri) were opposed to the Pakistan movement: 
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(1) It was theYI the Ulemal who represented the 10ngest 
tradition of MusHm opposition to the British in India. The 
Musl1m League were later in their agitation for Independence. 

(2) They distrusted the western-educated League leadershipl 
as unQualHied to give Islamic direction. 

(3) They were realistic about the position of the Muslims 
whom they could see would be left in predominant)y Hindu 
Indial if a separate Pakistan were to be formed.57 

It seems that nationalism was the dominant phenomenon 

present in the political movements of India. A section of the Muslim 

community went along with the Congress which represented Indian 

nationalism. On t.h~ other handl a section was inspired by the Muslim 

League, WhlCh represented Muslim nationalism that later on formed 

the basis of a separate Muslim state-Pakistan. 

The impressions on Dr.isrir Allmad during his adolescence were 

deep and of a lasting nature. He says: 

Therefore in the substratum of my consciousness the spirit of 
Muslim nationalism was dominant. 1 fully remember in 1938 
when 1 was six years oldl 1 feH the death of IQbë.l and M~~af~ 
Karril Pista not O.~ly as a national 10ss but rather 8 personal 10ss. 

1 was sub-consciously impressed by the national poetry of IQbë.l 
at a young age. 1 was in the fifth gr~de when my eIder brother 
gave me 'The Sound of the caravan bell' ('Bing-i-Dari' ) which 1 
recited for hours in a melodious voice sometimes with 
unders tandi ng and occasi onall y wi thout understandi ng. 

Among the poems of 'Bing-l-Dari' 1 10ved those best which 
portrayed hope for the future of the Muslim ummah (n8tion)1 and 
the good news about Hs reviva) and reconstruction. These used to 
convey somewhat the foJJowing message: 

IQtil's melody is like the sound of the Caravan bell 
on the ri ngi ng of whi ch our caravan once agai n marches on 
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ln particular 1 was fond of these couplets of Iulüc-i-Islam: 

. Learn once more the lesson of gallantry, truth, and justice, 
As you shalt again be called upon to lead the world. 

1 also liked to recite these couplets of a fa mous ghazal: 

o dwellers of Western lands! God's world is not a shop! 
That which you considered good coin shall prove to be 

counterfei t. 
Vour civilization will commit suicide with its own dagger, 

A nest built on a slender bough will not last for ever. 
That lion which emerged out of the wilderness and upset 

the Empi re of Rome 
1 hear from the angels, sha11 awaken once more.58 

It was during his High School years that the Muslim League was 

at Hs peak in 1946-47. It was the only party besides the Indian 

National Congress which played a decisive role ln Indian pohtics in the 

forties. At that time the strong feeling of Muslim natirJnality, the 

idea of the creation of Pakistan, had aroused the Muslims of the 

subcontinent. It also touched the youth; the most active, tireless and 

enthusiasti c part of soci ety. 

Dr.israr A1,lmad worked enthusiastically for the Muslim League 

and the Muslim Students Federation whlch consisted of High School 

students. He was General Secretary of this organization from 1946 

to 1947. In 1946, he attended a conference held in Lahore, addressed 

by Ji nritt. 

During the same period and in addition to his active 

participation in the Muslim League he learned about the JamaCat-i 

Islarni founded by Mawcfildi in 1941. This knowldege added a new 
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dimension to his national sentiments as he says: "In other words, a 

rellgious colour was given to the sketch of the national sentiment 

which 1 owed to 1 Qbal. "59 

From 1945 to 1947 he was associated only with the Muslim 

League. Although he was not yet a member of the Jami.cat-i Is1ami, he 

wes jnfluenced by them so thet wh en rv,awdiicfi or the Jarricat were 

criticized at the League or Federation meetings, he forcefully defended 

them. Also, he wou1d talk to JamaCat members about the Pakistan 

movement. 

Dr.isrir A1)mad was asked in an interview: 

Question: Is it not a contradiction in your thought that you were 
involved with the Muslim League and at the same time you were 
mental1y aUached to JamaCat-i Islë.mi which was against the 
Pakistan movement?" 

Dr.isrir A1)mad's rep1y: There is no contradiction or 
inconsistency in my thought. Before partition 1 was involved 
with the Pakistan movement, but as part of religious literature 
1 read the 1iterature propagated by the JamaCat .60 

Since it was a time of political awakening for the Muslims, 

it seems that Dr.isrir A1)mad was proud to be involved with the Muslim 

League. He was young and influenced by the national movement 

1aunched by the Muslim League. Perhaps, he cou1d not understand the 

depth of the Jarricat-i Is1ë.mi 's Is1amic ideo10gy and its opposition to 

the League. 

Dr.lsti.r A1)mad was fond of languages et a young age. He 

studied Arabie in High School a10n9 with Maths, Physical Sciences and 

History. He 1earnt Arabie through persistent persona1 effort and 

occasional1y under the guidance of some scholars. He did not study 
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Persian formally at any institution. He picked it up through reading 

poetical works in Persian. 

During 1945-47 he read old al-Hllal papers and the publ1shed 

articles in a book form. He narrates an incident about borrowing 

Azë.d's wntings: 

There was a Master Ghulam Bhatti who taught at l:fi~ë.r's 
Industrial School. He had an excellent collection of books. 1 went 
to borrow Azë.d's books. He hesi tated ot first then asked me to 
explain a few Persian verses in order to borrow the book. 1 had 
never read Persian before. Some how it happened from Allah that 
1 guessed at the meaning and it was correct and he gave the book to 
me.6l 

From this study I)f Âzë.d's writings, he rea1ized that the banner 

of the movement was in the hands of the Jarricat-i Islami, and the 

invitation which Mawdudi was giving, was the contribution of Azë.d. 

Dr.israr A1).mad further explains: 

As a result of this rea1ization the hatred which 1 had for Azë.d 
due to the tussle between the Congress and the Muslim League 
ended and was replaced by sorrow that; instead, of performing 
such a noble task, he is now an aimless wanderer. The other 
important conclusion 1 derived was that in reality people do not 
matter, rather the objective is important, and one should focus his 
attention on their thoughts instead of their personalities.62 

After the Lahore Resolution there were negotiations among the 

British government, the Indian National Congress and the Muslim 

League. In 1942, the British government sent Sir Stafford Crlpps with 

a proposal statlng that after the war, India would be 'given self-
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government under an elastic federation. The Congress and the League 

rejected it. 

ln the same year, the Congress announced a 'Quit India' 

movement in response to which the top members of Congress were 

arrested. In 1944, there were talks between Jinn~ and Gindhi.. In 

1945, another attempt at forming an interim government consisting of 

the two parties was made at the Simla Conference. They did not 

succeed because the League did not agree. The Muslim League had 

become an important third party withCiut whose consent no long-term 

seUlement of the Indian problem could be brought about.63 

The result of the elections held at the end of 1945 and 

beginning of 1946 was a victory for the Muslim League. The Muslim 

League polled about 4.5 million or 75 per cent of the Muslim votes in 

the elections. 64 The Congress did well in the general constituencies . 

ln March 1946, the British Cabinet sent a mission of three 

members. In May, it put forward a long-term and a short-term plan 

known as the Cabinet Mission Plan. The long-term plan was the 

election of a constituent assembly to frame a constitution for a union 

of India. The short-term plan was to form an interim national 

government. 

The League obtained an assurance from the viceroy that the 
government "shall go ahead with the plan .. so far as circumstances 
permit, if either party accepts;" on 6 June it accepted the entire 
plan. On 26 June the Congress accepted the constitutional part of 
the plan but refused to join the interim government. At this the 
viceroy aPPointed a caretaker government consisting of officials 
and did not invite the League to form the government.65 
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ConseQuent1y the League responded by observing 16 August as 

'Direct Action' day. This resulted in a large number of Muslims and 

Hindus being killed i,n August in Calcutta. In October and November 

there were riots in East Benga1 and Bihar in which an even greater 

number of Muslim~ ciied. 

On August 24~ 1 946~ the Congress~ afraid that it might again 
miss the politica1 bus 1 agreed to join the interim government. In 
October Jinnah~ drawn by the magnets of suspicion and fear of 
iso1at1on~ sent in his League lieutenants.66 

The Muslim League members did not participate in the elections 

of the Constituent assembly in December 1946. "It was now rea1ized 

both in Great Britian and in the Congress circles that a constitution 

framed by a body from which the Muslims were absent cou1d not be 

imposed upon them."67 The result of this realization was a new plan 

announced by Lord Mountbatten on 3rd June 1947. Although the 

Congress and the League were dissatisfied~ they accepted. Both had 

gone through long and bitter negotiations to achieve this planJ and they 

knew India to be on the brink of civil war. 

Peki stan achi eved i ndependence on 14 August 1 947 ~ but at a 

great cost. There was mu ch bloodshedJ violence and hum an suffering 

on both si des. People were killing each other. In other words: 

The partition of India is beyond a11 Question one of the most 
traumatic events of the entire twentieth centurYJ resu1ting in the 
brutal deaths of hundreds of thousands of people and the 
displacement of millions of others~ as well as suffering and 
economic loss on a colossal scale.6f1 
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Dr. 1 srtir Al)mad end his famlly spent the whole month of 

September conflned to their homes as the Hindus attacked Muslim 

erees in l:Ii~ar. During this confinement he was introduced for the 

first time to the Tafhim el-Qur>""an written by Maw1ari Mawdiicti.. He 

and hi sel der brother read commentari es on Surah Yusuf whi ch were 

printed in the issues of Terjurran a1-Qur-an edited by Mewdiidi. He 

says: 

1 do not have any hesitaUon to confess that through the Tafhim 
el-Qur-an 1 deve10ped en interest to recite the Qur~n with under
standing and 1 was introduced to the Qur1.n for the first Ume.69 

1 n earl y October 1 947 ~ the 1 ndi an mi li tary forci b 1 Y broke thei r 

defense lines and transferred the entire Muslim population to camps 

within the boundaries of a newly constructed prison. After staying 

there for sometime~ Dr.isrir Atlmad and his famlly marched on foot 

with a caravan for twenty days and entered Pakistan on 7 November. 

Thus a new life started . 



• 

• 

• 

40 

Actlvitles in Pakistan: 

ln 1947 Dr.lsti.r Allmad joined Government College Lahore to 

study Intermediate Sciences as he had obtained a fourth position in 

Punjab Universi ty Matric exam in l:ii~ë.r. From 1947 to 1949 he 

worked with extreme diligence and devotion as a sympahizer of 

Jamë.cat-i Islë.mi.. There were many factors which contributed to his 

enthusiasm of those days. He explains: 

First of a11 the establishment of Pakistan was Hself a 
sentlmental issue and more over the circumstances under whicn 
we entered Pakistan. It had kindled the national and religious 
emotions. Apparently it seemed that the goal of resurgence of 
Islam is near It seemed that by the establishment of Pakistan, 
the main obstacle has been cleared and the only remaining part 
W'lS the establishment of Islamic system. WHh this as base the 
struggle for universal supremacy of Islam will be easy. The 
feelings that the goal is at hand had considerably increased its 
eagerness. Under these circumstances when Jamë.cat-i Islami 
campaigned for the establishment of an Islamic state in Pakistem, 
it appealed collectively to the national and religious sentiments 
and along with many other workers 1 joined in this struggle with 
exhilaration.7° 

After independence Mawlë.në. Mawdiidi moved to Pakistan. The 

Jamë.cat-i Islami was divided into Jarricat-i Islami Pakistan and 

Jamë.cat-i Islamï India. The two organizations have worked 

independently in their respective areas. When we refer to the JemaCat 

-i Islë.mi we will be referring to the one in Pakistan and not that in 

India. 

From 1949 to 1954 Dr.israr Allmad stu,died at Medical College 

Lahore and resided in a hostel. In 1950, he became Il member of 
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Jami:yat-l Talabah. the students wing of JarraCat-i Islë.mï formed in 

1947. During this period he gained first hand experience in managing 

the organization in different posltions.. His writing and speaking 

abilities developed, and his knowledge of Mawdüœ's writjngs 

increased. 

He Quickly moved up in the ranks of Jam'ïyat-i Talabah as he 

became ~im of l:ialQa Medical College Lahore in 1950, ~im-i

Jami:yat Lahore and Punjab in 1951, and N~im-i-Acl~ of Jam;yat 

from 1952 to 1954. He edited C Azm the Urdu weekl y of Jami:yat-i 

Talabah in 1953. 

He organized training camps in the vacation period of December 

1951 and summer 1952 in which Mawlanë. l~lahi presented the study 

of selected portions of the Qur=an. He was present as a rtiim 

(organizer) in these camps and benefited enormously from them. He 

describes the experience ln these words: 

ln fact~ this association not only strengthened my intellectual 
and emotionallink with the Qur~. but also created the urge to 
study and to teach i t. 

This deep attachment to the Qur~ and my abllity to 
communicate motivated me to become a 'teacher' of the Qur=an. 

The greatest bene fit which 1 oblained from my altachment 
with the Qur>"an was that 1 understood the basic teachlngs of (fin 

(true religion) in the llght of the Qur~. In partlcular. the 
1mportance of daCvat and propagation of the message of Islam, 
the concept and dut Y of becoming a witness over mankind, and the 
ICimat-i-din (obligation of establishment of lin) were highlighted 
and clarified for me by the Qur~ itself. In other words. the 
development of my religious thought had almost a direct 
link to the Qur=an?1 
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Dr.lsr~r Attmad studied Mawlam. Mawdi1di 's writings in depth . 

He says: "1 considered myself not only a 'sludent' rather a 'teacher'l 

of Mawdi1di 's writ ings especially ti10se concerning with the pri nciples 

and basis of the JamaCat-i Islijmi movement."71 

Dr.israr A1).mad treasures this training period as an important 

and valuable asset of his life as it laid the basis for his serving the 

œn later on in life. After finishing his Medical studiesl he left the 

Jam~Y'atl as he was no longer a studentl and applied for membership 

of the JamaCat -i 1 slami. 

Dr.israr ~mad became a member of the Jamë.cat-i Islë.mi in 

1955. He was the Amir (President) of the Jatricat-i Islamï =a hiwa l 

in 1955-56. Wh en he became a member of the Jamë.cat he not 1 ced 

several weaknesses in the members: 

1 found the rel1gious and moral conditions of the members had 
deteriorated and they had developed attitudes more like members 
of a purely political party than a revolutionary organization. 1 
felt the Jarffl.cat's initial goals had changed. 

1 was overwhelmed with sorrow and disappointment at this 
real1zation ... 1 prepared a two hundred page document comparing 
and analyzing the contradictions of the JamaCat-i Islamï' s 
policies before and after partitlon. 1 earnestly appealed to the 
leadership of the Jarricat to give up the new goals and to follow 
its original path.73 

The document was 1ater publlshed os Tahrik-j Jarricat -i Islami 

- ëk tahQicj Mutë.lacah in 1966. In this book he discussed the 

characteristlcs of the JamaCat-i Islami before partition as follows: 

The first and the most important characterist1c 1S that if. 
differenliated between "apparent Islam" and "real Islam" and 
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between a "traditiona1 Mus1im" and "rea1 t1us1im". A1so it 
invited the Mus1ims to adopt true Islam conscious1y and to be 
true Mus1ims ... 

The other important and basic characteristic which made the 
Jarrâcat an Islamic movement and different from other movements 
is that its appea1 extended to a11 the Muslims and non-Musli ms of 
the world. 

On account of the above two characteristics JamaCat-i 
Islam 's third characteristic was that of a principled Islamic 
party, instead of a Mus1im national party. . 74 

Jarrâcat-i Islam was different from a11 other organizations 

since it was opposed to a11 the kinds of nationalism prevalent in Indian 

pol1tics ln the forties. Its goal was to establish hukümat-i i1ahïyah 

(God's sovereignty) in this world and to observe the will of God in the 

other. 

The first phase of the JamaCat -i Islamï lasted from 1941 to 

1947 during which lt organized and lrained its members. The second 

phase started from 1947 and has 1asted to the present. According to 

Dr.israr A1)mad ln the second phase Jarrâcat-i Islamï had eradicated 

the difference between "ritualistic" or "apparent" Islam and "rea1" or 

"comprehensive Islam.75 This in turn meant that il was no Jonger 

important to emphasize Is1amic bellefs, thoughts, characters and 

values. In other words, JamaCat-i Islamï became overly concerned 

wilh changing the overall structure and form of government and 1ess 

concerned wi th changes in substance. 

Following independence, the Jarricat-j ISlami, and other 

cularri;) organizations demanded that the state be made Is1amic. The 

Constituent Assemb1y's adoption of an Objectives Resolution in March 

1949, appeared to suggest that the government hod accepted the goal 
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of establishing an Islamic state.76 However, some of the Cularrâ) 

considered thlS Resolution as a "hoax", WhlCh did not contain even the 

"embryo" of an Islamic state.77 Also it did not mention the Islamic 

Shat1ah being the law of the land. Thus, it can be said that it was 

wrong to assume that the state had become Is1amic. 

Vet Mawdudi felt that the Objectives Resolution transformed 
Pakistan into a "regu1arized" Islamic state. The explanation of 
Mawdudi's stand i s probably to be found in the fact that hi s 
approva 1 of the Ob J ect ives Reso 1 uti on provi ded hi m persona 11 y and 
the Jamaat-i-Islami generally with a legitimate theoretlcal 
basls for participating ln Pakistani political lHe.78 

The JamaCat for the flrst time participated ln the elections held 

in 1951 in order to change the leadership. The JamaCat used a 

Panchayat System and aimed at running a purely ethical election 

campai gn free from 11 es, mani pul at i ons, use of money, etc,?9 However 

lt did not win the e1ections 

The JamaCat-i Islàmï campaigned for an Islamic constitution 

from 1948 onwards. However, it accepted the 1956 const ltution 

though it did not fulfill a11 the requirements of an Is1amlc 

const Hut ion. 1 t seems that lt accepted the const ltutl on because 1t 

was bet ter to have that const i tut ion rather than one based en 

secularism alone 

Dr.israr A1).mad exp1ains in his book, Too,rik-i Jamë.cat-l Islami

ëk tahoioi muœ.1acah that the rea1 essence of the JamaCat-i Islami 

ended in 1947 However, for sometime there was an impact of the 

first phase on the national struggle of the Jarricat-i Islami, but now 

that a1so does not. exist He thinks t.hat a situation developed in 1947 
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t.hat. appeared t.o be an easy and a short eut route for the Islamic 

movement. They perceived an opportunHy to seize power instead of 

bringing about a revolution from the lower to the upper strata and 

revolutionising the society from the upper strata to the lower strata. 

He had a dHference of opinion with the leaders of the Jamicat. 

and he presented his 200 page document to the investigative 

committee in Oetoberl 1956. In FebruarYI 19571 a meeting was held 

of a11 the members at Hicti Go!h. Dr.israr Atlmad attended this 

meet i ng and was gi ven a 1 i mi ted t i me to speak 1 but he di d not get a 

chance as there was hooting in the audience.60 At this meeting 

Mawlë.m. Hawclilcfi ""Iade a s1>( hour long speech and explained the 

reasons for participating in the elections. He replied to the 

arguments of the opponents by saying that those members whose 

conduct had deteriorated morally shou1d be removed from the 

JamaCat.61 

ln April 19571 Dr.israr Al,lmad resigned from the JamaCat-i 

Islë.mï because of the change in its methodo10gYI that i SI Hs 

invo1vement in politics. He has said: "I wou1d not have 1eft the 

Jamïcat-i Is1imi even ff 1 had difference of opinion with Mawlam. 

Mawdiidi if they had not changed their methodo10gy and part1cipated in 

the e1ections."62 

1 
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Influences of the three people on Dr.isrir Alamad: 

This section provides the rationale for focusing only on 

Mawlam. Abü.l Kalë.m Azad, Dr.Muhammad IQœl, and Mawl8,re Abül ACIs: 

Mawdüdi as the mai n intell ectual s whose thought had an influence on 

Dr.israr A'tlmad. In addition, the major themes or elements of thought 

attractive to Dr.israr ~mad found in the intellectuals' thought will 

be bri ef1 y exami ned. The 1 ast part presents hi s i mpressi ons of the 

three intellectuals. 

Dr.israr ~mad has explained the background of understanding of 

the Qur~n in these words: 

The reason for the popularity of my Qur~nlc discourses lS it 
contains the invitation formovement and action as given by 
Mawlë.ri Amil Kalë.m Azad and Mawlë.ni Amil ACla' Mawdiidi, 
contains the e1ement of deep thinking of Hamïdudin Farahï and 
Mawlari. Amin A1)san l~l~, also H borrows the scientific and 
phl10sophlcal Qur1.nic thoughts of Dr.Muhammad IQbal and 
Dr.Rafiuddin, and ab ove a11 the flavour of preserving tradH i onal 
values and Qur=anic mysticism as propounded by Shaykh ul Hind 
Maw1am. MaJ:lmildu1 l:iasan Dë6'bandi and Shaykh u1 Islam Mawlë.m. 
Shabmr ~mad U~manï 63 

This statement provldes us wHh evidence that there were 

various other influences on Dr.lsrar ~mad besides the three 

mentloned in detai1in the first section. It is, however, beyond the 

scope of this study to examine €Ill the persons mentioned in the above 

Quote. 

This thesis has concentrated on Azad, IQœ.1 and Mawcfiidi for 

several reasons Fi rst, Dr.israr Attmad has ment i oned these three men 

et length in his vanous wntlngs and speeches. Second, these men 
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played an important role in shaping the thought of the Musllm youth . 

It would have been impossible for Dr.lsrar A1).mad not to have been 

infl uenced by thei r thought as he grew. up in the turbulent pol Hical 

situation of the subcontinent where these men contributed to Indian 

Muslim pol it ical thought. 

Third, in studying these individuals one encounters sorne 

common themes among these persons and Dr.lsrar Al).mad. Before the 

themes are ment i oned i t i s i nterest i ng to poi nt out that none of these 

individua1s including Dr.lstir A,llmad were product of madrasahs. 

ln the first section the intellectuals biographies and the 

themes were discussed. The three themes are: 

1) Call for return to the Qur1.n 

2) Establishment ofDin 

3) 1 itit"id 

It was seen earlier that Azad, IQœl and Mawcfiidi cal1 for a 

return to the Quran. This element of thought appears in Dr.israr 

Allmad's thought and it will be elaborated ln chapter three. 

The second theme, establishment of Œn, took the form of 

establishment of the kingdom of God as a g061 of ~izbullah, and of the 

JarraCat-i Islami. IQœl urged the Muslims to realize their need for a 

separate Muslim state where they could easily practice a way of life 

based on Islam. The goal of Tanzim-i Islami is also establishment 

of cIn. It will be further analyzed in chapter three. 

The third theme ijtiti.d appeared in the thought of these 

intellectuals. Dr.istir Attmad's views on ijtim.d will be discussed in 

chapter three . 
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It seems that Dr.israr ~mad was influenced by Azad's 

writings when he read al-Hi1al and al-Balagh as it was seen from 

his statements given in this chapter. Also Dr.israr Al)mad preferred 

Azad when he was a pan-Islamist and did not like the latter Azad who 

became an Indian nationalist and supporter of Congress. 

It is i nterest ing that Dr.israr Al)mad established Markazi 

Anjuman-i Khudœm al-Qu~n and discovered later that for thi s same 

purpose Mawlana Azad and 1 Qbal had formed œ,r al-Irshad and Dar 131-

Islam respect i vely. 

1 t seems that he was more i mpressed by 1 Qbal than by Azad 

for the following reasons. He read more of IQbal's writings than 

Azad's. For instance} between 1940 and 1947 he completed reading 

IQœl's Urdu worksJ that is Bang-i-DaraJ Bal-i-Jibril (Gabriel's Wing)J 

Zarb-i-Kalim (The Stroke of Moses)} and Armughan-i-Hijaz (The gift 

from Arabia). 

Also he feels indebted to the Persian poetry of IQba1. "In 

that respect he considers him "the second Riimi" as well as 

"mterpreter of the Qur1.n".84 During my resaarch 1 found he Quotes 

IQœl's poetry and thought extensively in interpreting the Qur"8.n. 

Dr.israr A1)mad's initial impressions of IQbal were sentimental 

which resulted in nationalistic feelings} but the latter impressions 

were based on analysi s of 1 Qœl's modern thought in the light of the 

Qur"in.85 

Lastly} he has been most influenced by Mawdiidi and probably 

subconsciously Mawdiidi is his idea1. He gained experience in 

different posHl0ns in Jam'yat-i Talabah and Jarnë.<:at-i Islami from 
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1947 to 1957 . 

It was during this period of association that he came to 

understand the obllgations of din and formed a strong attachment to 

the Qur>"an which led him to devote his life to spreading the message 

of the Qur>"an and forming the two organizations which he 

subsequent 1 y establ i shed. 

He fonned Tan~im-i 'Islami which is similar to JamaCat-i 

Islami as they both have lœmat-j-din as their final goal. They differ 

to some extent; however, in their methods of implementation. 

Moreover, he got the opportunity to gain some experience from working 

with Jarricat-i Islami. This experience helped him to avoid pitfalls. 

ln conclusion, Mawcfiidi, IQbë.land Azad have greatly inspired 

him and this influence is reflected in his thought and movement. 
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CHAPTER TWO 

Dr.lsràr Al)mad's Polltical thought 

This chapter will analyze Dr.israr Atlmad's ideas and 

methodology for political change, that is, how to bnng about an 

Islamic revolution. Th1S chapter consists of two parts. In the first 

port we discuss: 

(1) Dr Israr A1)mad's definition of POlit1CS. 

(2) The concept of Isl amic revolut ion accordi ng to the 

terminology of the Qur=a.n and t went i eth century movements 

(3) Dr.lsrarA1)mad's defimtion of Islam1c revolution H1S 

concept of Islamic revolut10n is based on the corollaries of tawhïd 

(monotheism). Thus the ideas of Dr.lsrar Al)mad, Mawlare. Azad, Iqœl, 

and Mawlati. Mawcfildï on three corollaries of tawJüd will be 

examined. 

1 n the second part we di scuss the steps needed to bri ng about 

an Islamic revolution as articulated by Dr.israr Atlmad Specifically 

his description of each revolutionary stage lS described wHh an 

illustration from the Prophet Muhammad's lite showing how the 

Prophet implemented the process of Islamic revolution. This lS 

followed by an explanation of how Dr.israr A1:l.mad thinks each stage 

should be modHied and why. In conclusion we w1ll evaluate Dr.israr 

AJ)mad's pollUcal thought. 
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1) DefinHion of PolHics· 

• According to Dr.lsrar Allmad polHics is a term wHh extensive 

• 

• 

mean1ngs. It can be d1vided into two p.arts: 

o Nœn (Theoretical) Polltics 

iO cAmU (Practica]) PolHics 1S further sub-divided into 

electoral poHtics and revolutionary polHics. 1 

We asked Dr.lsrar Mmad to define these two terms. He says: 

1) Theoretica1 Polltics is to educate the masses about the 
po1Hical issues and to 1ead them in their thinking, but not coming 
directly into elections themselves. They must understand what is 
1·,appen1ng, what are the factors, what should our foreign policy 
bel what should the mode of taxation be~ and what should our 
pr10rHies be wHhin the country, etc ... Just as the basic function 
of journal1sts 1s. 1 think they are the most important and 
effective po1Hicians but nobody calls them pOliticians because 
they never contest e1ecUons . 

i1) cAm1ï Politics: Revolut10nary polltics deals wlth the 
po 1 i t 1 co-soci 0 economi c system of the country~ but i t wants to 
change the system~ and not to run the system. My idea is that the 
e1ecUons (e1ectora1 pollUcs) are held to run the system and not to 
change the prevall j ng system.2 

Accord1ng to Dr.lsrar Allmad H is difficult to comprehend 

howa conscious Muslim cannot be invo1ved in politics. He tells us 

about his political activlties. 

1 have not spent a day that has not been engaged in polltics. 
As a high school student 1 took part in the Pakistan movement. 
From 1947 to 1957 1 was a member of the Jami.cat-i Islami. which 
later became a politica1 party. 1 1eft the JamaCat because 1 did 
not think that Islam can come to Pakistan through e1ectoral 
p01ltics. It can on1y come through revolutionary po1itics. Since 
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then 1 heve spent e11 my energies and efforts in fufilling the besic 
prereQuisHes of en Islemic Revolution. During this time 1 heve 
fully perticipated in nœri politics by giving my opinions on the 
problems feced by Pakisten in my speeches and wrHings.3 

It wes earlier seen that Azë.d, IQœl and Mawcfiiœ stressed that 

religion and politics are insepareble. This the me has been suggested 

by man y scholars that Islam is not only a rellgion but a comprehensive 

(fin. This explains that politics is relevant and integral to Islam. 

(2) Islamic revolution according to the terminology of the Qur1.n and 

twentieth century movements: 

Dr.israr Al:lmad believes that il is an obligation on the Muslims 

to work for an Islamic revolution which is the modern day term. He 

has listed seven terms for an Islamic revolution. The first five of 

them are mentioned in the Qur>""an, the sixth one in a Dadis and the 

seventh one in the Bible. In addition, he refers to three twentieth 

century terms. The seven terms are es follows: 

i) Taktir-i-rabb (Magnify thy lord) Surah 74: Verse 13. 
ii) loamat-i-cfin (Establishment of religion) 42: 13. 
iii) Ghalbeh~-i-œn-i-pagg (Victory of the true religion) 9:33. 
iv) Religion is only for Allah. 8:39 
v) Oiljm-i-cadl wa gist (Establishment of justice) 6: 115. 

vi) Announcing the word of Allah. !jadis: "50 that the word of 
Allah is the highest." 

viO Kingdom of God: 'Thy Kingdom come. Thy will be done in 
earth as it i sin heaven." (Matthew 6: 1 0 Ki ng James versi on) 

The three terms of the t went i eth century ere: 

1) Huldimat-i llahïyah ( Kingdom of A11eh) 
i1) Oilj.m-i-nizam-i-Islamï (Establtshment of Islamic system) 
iiO rgam-i-MlBtaf4' (Social order of Muhammad [PBUH] )4 
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The above mentloned terms show that the goal of Islamle 

revolutlon ls not new. It was seen ln chapter one that Azë.d and 

Mawdiicfi had set the goal of JAukümat-l 118,hïyah as the goals of thelr 

organizatlons, I:fizbull8,h and Jarricat-i Isl8,mi. Another term W8S 

Qltjm-l-nizam-i-lsl8,mi (establlshment of Islamic system) used by 

Mawl8,re Mawclildi in hls first publlc speech in 1947-48 when the 

Jarri.cat-i Islami decided to plunge into Paklstan's pol1ties. 

The third term was Nizam-l-M~taf8.'. This movement was 

begun by the cularri.) and nine pol1tleal parties jolned under the 

umbrella of Islam to form an opposalon bloek, the Paklstan Natlonal 

Alllanee (PNA). This was an anti-Bhutto movement. The Mareh 1977 

elections were contested between the PNA and the Pakistan People's 

Party (PPP) . 

3) Islamle revolution Defined: 

One of the major themes in Dr.isrir Allmad's wraings, 

speeches and lnterviews has been the subjeet of Islamie revolutlon. 

Aeeordlng to Dr.israr Attmad at the present time for certaln reasons 

the term "Islamie revolutlon" ls being used more often than in the 

past in wrltlngs and in discussions. One of the reasons could be that 

among the movements for the establlshment of an Islamie system the 

breakthrough has come in the case of Iran. Ever since the Iranlan 

revolutlon there has been mueh discussion in favour and against an 

Islamie revolutlon.5 

Dr.lsrar Allmad's polltleal thought consists of the formulation 

of a Hleory of an Islamlc revolutionary movement based on his study of 

the Qu~n, the S1rat un Nam (bi ography of the Prophet), and hi s 
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emalysis of the similarlties and dHferences between current 

condi t i ons and conditions prevail i ng at the t i me of the Prophet. 

He has addressed three Questions. What are the stages of a 

revolution in the light of the events during the Prophet Muhammad's 

(PBUH) llfe 7. The second Question 1s what guidance do we get from 

the llfe of the Prophet Muhammad (PBUH) to follow this outllne 7. 

Thirdly how do we apply that guidance to our times keeping in mind 

that the Prophet Muhammad's revolution occurred fourteen hundred 

years ago 7. 

There have been a lot of changes in the human condi t 1 on from 

the Prophet's time to the present time, including an evolution of 

social and cultural preconcept ions. Another di fference from the 

modern situation is that the Prophet Muhammad brought about a 

revoul t ion among non-believers whereas Muslims at present have to do 

this among believers. Thus an important issue which has to be 

considered is whether the methodology of an Islamic revolutlon will 

be the same as in the past or whether we have to use ijtit~d 

(extrapolatlon based on Curan and Sunnah) to apply the revolutionary 

principles to the current times. 

Dr.israr Al,lmad believes that the Prophet Muhammad brought 

about a complete revolution which changed the social political and 

economic systems. There was no aspect of life whether 11 was 

individual or collective that was not affected by the revolutlon. 

According to Dr.lsrâr Attmad the scholars have failed to discuss 

the Islamic revolution; rather they have not objectiv(lly studied how 

Prophet Muhammad brought about the Islamic revolution. He said: 



• 

• 

• 

63 

The revolutlonary aspect of Prophet Muhammad's biography has been 
neglected. We have placed a halo of reverence and an image of 
super human belng around the Prophet who was the greatest 
revolutlonary figure of mankind. We have not looked at how the 
Prophet went through various stages, and struggled on a human 
level to brlng the Islamic revolution because we have not followed 
this aspect in our lives. This can only happen when we decide to 
brlng an Islamic revolution."6 

Dr.isrir Atlmad began concentrating on the process of Islamic 

revolutlon when he was asked to present speeches in conferences on 

the Prophet Muhammad's life durlng the late President Zia's 

government. He presented eleven lectures on the process of an 

Islamic revolUtion at a mosQue in October and November 1984.7 

Dr.isrir Atlmad has described the process and methodolgy of bringing 

about an Islamic revolution in detall in speeches, videotapes, and in 

Misig, Hl kmat -i 'Qur~n, and Mi nhaj -1 Ingi1ab-i ·naba\o1.. He has used all 

the means to inform the audience. 

He defines Islamic Revolution as follows: "Establishment of a 

complete social, politica1 and economic system based on the 

recognition and acceptance of Allah's absolute sovereignty, 

unconditional acceptance of His rule, and His commands as contained 

in the Qur-an and Sunnah in a given country or society."a 

"If the Prophet's call is considered as a revolutionary concept; 

then, there are three parts to it: Tawhid, Prophethood and L ife after 

dellth. The politico-socio economic system is based on bellef in 

tawhïd."g Belief in Prophethood and belief in the hereafter are a1so 

important; however, the concept of tawhid will be further discussed . 
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"The foundation of Islamic Revolution is besed on tawJüd 

(monothei sm). There ere three corollaries of tawhïd which are 

related to the economic, political, sociel and culturallevels of a 

system."'0 

They are as follows: 

i) Khi1ë.fat (vicegerency) instead of human sovereignty. 

i i) Trust i nstead of ownershi p. 

11i) Social eQuality of mankind. 

i) There i s vi cegerency i nstead of man's soverei gnty. 

Allah has absolute sovereignty. There is no association or 

partnershi pin thi s soverei gnty. Thi s concept re j ects human 

sovereignty. The Qur~n stresses this point as Allah says in 67: 1: 

"Blessed is He in Who se hand is the Sovereignty ... " 

Dr.1 srar Al:lmad refers to other verses of the Qur~n, such as, 

12:40: " ... The decision rests with Allah only, Who hath commanded 

you that ye worship none save Him. This is the right religion, but most 

men know not." Thi s verse has been Quoted by Azad and Mawcfiidi too. 

According to Azad a Muslim and a mu)min (believer) submits 

to one Sovereign. He obeys parents, loves friends and treats relatives 

with respect end obeys rulers because he has been instructed to do so 

by his Sovereign. He Quotes Surah 12:40 and refers to a ~adj~' ~ from 

. BukharT and Muslim which implies that one should refrain from 

obeying those people if it leads to disobedience of Allah. 11 

IQœl considers the absolute sovereignty of the law of God as a 

basic principle underlying the pOlitical constitution. He has stressed 

the concept of tawJüd in The Reconstruction of Rellgious Thought 
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ln Islam in these words: 

The new culture finds the found.atlon of world-unlty in the 
prlnciple of T6tl1;iid. Islam, as a pol1ty, is only a practical means 
of making this prlnciple a l1ving factor in the lnte11ectual and 
emotlona1life of mankind. It demands loyalty to GOd, not to 
thrones. And since God ls the ultimate spirltual basls of a11 11fe, 
10ya1ty to God vlrtually amounts to man's loya1ty to his own idea1 
nature. 12 

Mawdi1di conslders the sovereignty of God as a flrst principle 

of Islamlc p01Hlea1 theory. In his book The Islamlc Law and 

Const i tut 1 on he wn tes: 

The belief in the UnHy and the Soverelgnty of A11ah is the 
foundation of the social and moral system propounded by the 
Prophets. It is the very startlng-point of the Is1amlc polltlcal 
philosophy.13 

51nce A11ah ls the sole ruler and law maker the role of man in 

the uni verse may be Questioned? Dr.israr Al,lmad and Mawcfiidi 

answer that humat1 belngs are vlcegerents of Allah. The Musl1ms have 

a rlght to choose any person they want to become their caliph. There 

are no restrictlons that only a certaln faml1y' or trlbe or race can 

become a ca Il ph. 

Mawdiidi says: "The Cal1phate granted by God to the falthful 

ls the popular vlcegerency and not a Hmlted one ... This is the real 

foundatlon of democracy ln Islam."14 IQœ.l's views on the democracy 

of Islam are as follows: "The Callph of Islam ls not an lnfall1ble 

belng; l1ke other Musl1ms, he ls subject to the same law; he ls e1ected 

by the people and i s deposed by them 1 f he goes contrary to the law." 15 
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After the Prophet Muhammad passed awaYJ the callphate of the 

companions was an appendix to Muhammad's prophethood. The callphs 

extended the Prophet's mission on an international scale. 

11) There is trust instead of man's ownership. 

This principle means that everything belongs to Allah. As 

Allah has said in 2: 284: "To God belongeth a11 That is in the heavens 

and on earth." The owner of a11 the things 1s Allah who has given 

mankind resources to use on th1s earth. This means that whatever a 

person possesses is a trust from Allah. 

This concept of trust is a revolutionary concept as it changes 

one's thinking. Instead of saying "my property") "my moneY"1 etc. 

Islam views a11 the things given to the people for the duration of their 

llves as a trust for which they will be accountable to GOd. 16 Dr.lsrar 

Attmad Quotes IQœ1 who has said: 

It c1eanses wealth of every foulness l making 
The rich no more than stewards of their riches; 
What mightier revolution cou1d there be 
ln thought or deed than it proc1aims---Earth's soil 
Be10ngs to no earth-monarch l but to GOd?17 

Mawcfiicti explains the 9: 111 of the Qur~ as a contract 

between man and his creator. "All creation belongs to God but he has 

bestowed certai n thi ngs on man to be used by hi m as a trust from God. 

And man has been g1 ven full freedom to honest 1 y fu1 fi 11 the trust or to 

betray i t. "18 

IQœl was not in favour of individualland ownership in a Just 

polity. According to IQbal' 
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Land should be collectlvely owned by the soclety for the benefit 
of a11. Al-AnJ l-Allah (The Earth ls God's). a poem ln 8e,1-1 Jibril 
(Gabriel's Wing). succintly sums up the idea of collectlve 
ownershlp of land and openly challenges the landlords: 

Landlord! this earth ls not thlne. ls not thine. 
Nor yet thy fathers' ; no, not thlne, nor mine. 19 

jiO Social eQuality of al1 mankind. 

Accordlng to Dr.israr Allmad the thlrd corollary of tawhïd 

lmplies that a11 human belngs have social eQuality. There is no person 

superior or lnferior. He suggests that a11 these class systems based 

on colour. race and caste are a result of man made philosophies due to 

man's weaknesses. At the sociallevel the principle of tawhïd is 

this: 4: 1: "0 mankind! Be careful of your dut Y to your Lord Who 

created you from a single soul and from it created Hs mate and from 

them twain hath spread abroad a multitude of men and women ... " 

This signifes that the whole human race are the children of one couple. 

But the believers of tawhïd have begun classifying each other 

into classes. If there lS no social eQualHy of mankind then a society 

cannot be called an Islamic society. Dr.isrir A1)mad refers to IQtil 

who asks the Muslims eloQuently: 

Vou are known as Syed. and Mughal. 
Vou call yourselves Pathan. 
But can you truly claim as well 
The name of Mussalman ?20 

Azad refers to the Curan where 49: 13: ...... Verily The most 

honoured of you in the si ght of God ; s (he who i s) the most ri ghteous of 

you...... He explains that the basis of superiorHy 1S only righteousness 
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and pi ety. 1 n 1 s 1 am there i s no di vi si on as you have made by copyi ng 

the Hindus and their caste system.21 

Iqœ1 considers the equality of the members of the community 

as the second prfncip1e of the political constitution. He examines the 

Muslim attitude to this princip1e and says: 

Religious adventurers have set up different sects and 
fraternities which are ever quarrelling with one another. And 
thenl there are castes llke the Hindus. Sure1y we have out-Hindued 
the Hindu himself. We are suffering from double caste-system 
which we have either 1earnt or inherited from the Hindus.22 

Mawdüdi has expressed his opinion a10ng the same lines as the 

others. He has stressed that there are no "c1ass divisions based on 

distinctions of birth and social position. All men enjoy equa1 status 

and position in such a society."23 He refers to the Prophet 

Muhammad's address at the farewell pilgrimagel where the Prophet 

said: 

An Arab has no superi ori ty over a non-Arab nor a non-Arab over 
an Arab ; nei ther does a whi te man possess any superi ori ty over 
a black man nor a black man over a white one l except in point of 
piety.24 

Dr.isrir Ahmad a1so refers to the above quote in his book l 

• 
Minhaj-i Ingilab-'nabavi. Therefore l in Islam the on1y criterion of x 

superiority is piety and a good character. A1so he mentions 49: 13 

which was quoted by Azad and we referred to it on the previous page. 

The process of Islamic revolution will not be initiated unless 

emphasis is p1aced on the three principles of tawJüd. These principles 

of tawJüd were stressed by Dr.israr Atlmad l Azad l Iqœl 1 and Mawdüdi. 
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Process and Methodology of an Islamlc Revolution: 

The second part deals with Dr.isriir A{lmed's description and 

modification of steps of how to bring about en Islamic revolution. 

They are considered in the ,follo~ing 'order: 

1. Propagation of the revol~Uf;mary 1deol~gy. 

2. Organization of a revolutfonary group. 

3. Training of the cadres. 

4. Passive Resistance. 

5. Active Resistance. 

6. Armed Confl i ct 

The first three are preliminary steps and the last three are 

secondary final steps. The se ven th step is an extension of the Islamic 

revolution abroad and it will be briefly discussed. 

1. The Revolutionary ideology must be propagated: 

The Islamic revolutionary ideology is tawhïd. which is a 

fundamental article of fa1th, a philosophy, and a social concept which 

provides the basis of social justice for the socio-political and 

economic aspects of man's collective life.25 Due to years of dec.1.tne 

of the Muslim communaies, tawhïd "has become -only'an ~rttc'é;o'f-
\ 

f6lth discussed by religious groups .. DrJsrir AbJ:nad guote§,]q~l W.ta~ 
, 

has explained this situation ln thls verse: ,\·lt·onc'i·'gaYe:l~'Qht and: 

strength to human character but the pres~nt deY'Mqsl1ms' 8re~lghorar:-t 
of Hs significance."26 

This concept of tawhïd was preached through the Qur>"an by the 

Prophet Muhammad to the people. The Prophet's process of 

( 
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propagat ion was revol ut i onary. Fi rst the Prophet conce'ntrated on 

Mecca and surrounding areas for ten years. Later on he went to Tâ)if 

in the tenth year of prophethood. 

The Prophet Muhammad addressed the upper level of society so 

that a nucleus of i ntellectuals was formed. The first believers 

belonged to Quraysh and other tribes. The Prophet preached in this 

order: first to the family members, then to relatives, friends and the 

general publlc. He used a11 the avallable means of communication: 

individual meetings, publlc speeches, fairs, meetings at :tl,aJj. 

The Prophet Muhammad's instrument of revolution was the 

Quran. As :E:mli sai d: 

He came from the top of Hira towards his people, 

And brought with him a wonder-working remedy [V1Z. Islam] 27 

We must understand cl earl y that the Qur~n wi 11 be the medi um 

of a11 ourdacwah in the current times. Dr.israr A1).mad says: "If we 

subst i tute the Qu~n by usi ng our own sermons or system of thought 

that we might have fabricated from books then this will be the first 

poi nt of departure. "26 

The Qur1.n has bef 'TI stressed by Dr.1 srar A:tl,mad, Azad, 1 Qœl, and 

Mawdiicfi as a source of hw. Also they a11 suggest to return to the 

Qur'""an to understand its teachings. In other words a11 of them would 

insist that the medium of propagation of tawJüd is through the Qur'""e.n. 

Dr. Israr A1).mad sugggests: "There is a need to re-interpret the 

Islamic ideology at the inte11ectuallevel of our age to satisfy the 

educated people and the inte11ectuals. This 1s a prereQuisite if we 
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reall y want a profound change in the pol1t ico-socio economi c 

system."29 

He refers to Iqœ.l as the first ~erson who understood the need 

and importance of the reconstruct i on of rell gi ous thought in 1 sI am. He 

seems to have adopted the view of Iqœ.l. Iqœl wrHes in The 

Reconstructlon of Rellgious Thought in Islam: 

During the last five hundred years rehgious thought in Islam 
has been practically stationary. There was a time when European 
thought received inspiration from the world of Islam ... No wonder 
then that the younger generation of Islam in Asia and Africa 
demand a fresh orientation of their faHh. With the reawakening of 
Islam, therefore, H is necessary to examine, in an independent 
spirit, what Europe has thought and how far the conclusions 
reached by her can help us in the revision and, if necessary, 
reconstruction, of theological thought in Islam.30 

2. Organizatlon of a revolutionary group: 

The basis of the organization was the relationship between the 

Prophet and his f011owers. Those people who believed in the Prophet; 

conseQuently, obeyed the Prophet. There was no need of any additional 

formaI organizatlonal relationship between' Prophet Muhammad and 

the people of Mecca. The bellevers were small in number and had 

direct access to the Prophet at 1311 times. 

From the following Quote 1t can be seen when the Prophet took 

a bayCat (pledge) from the Muslims, 

ln the tenth yearof his mission six people belonging to the 
tribe of Khazraj came from Va'~ rfb to do I:iajj and became Musllms. 
ln the eleventh year twelve people came and took a pledge with the 
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Prophet. This first pledge is known as First Covenant of Al-c 

AQabah. These people wanted someone to teach them the Qur=e.n. 
The Prophet sent Ma~cab bin cUmafr and C Abdullah ibn Maktüm to 
Va,ê.rib. The results of their teach1ng and propagation was that in 
the twelfth year sf3venty two men and three women made 8 pledge 
with the Prophet. This second pledge 1s known as Second Covenant 
of Al-cAQabah. It was an extension of the first Covenant.3t 

Dr.israr Atlmad refers to a hadls reported by cUœdah bin 

Al-$amit found in Bukharf and Musllm ln WhlCh the word1ng of the 

pledge 1s given at the second covenant of Al-CAqabah as fo11ows. 

They took Hie pledge in these words, "We wi 11 a11 obey you, 0 
Messenger of God, in a11 ci rcumstances, in plenty and in scarcHy, in 
j oy and 1 n sorrow, and we will not wrong anyone. We wi 11 speak 
the truth at a11 ti mes, and we wi 11 fear the censure of none in the 
servi ce of Gad 32 

~ Dr.1 srar Atlmad consi ders thi sone hadi s to contai n the 

complete constHution of the Islamic revolut10nary party if one 

ponders upon the art i cl es of the bayCat . 

AccorcJing to Dr.israr Atlmad the present organizational basis 

of an 1 sl am\c revol ut 1 onary party shoul d be based on baycat. Usua11y 

organi zat i ons have a basi c membershi p whi ch deci des 1 ssues on the 

basis of the number of votes cast pro or con. In the Islamic revolution 

a si ngl e person ca 11 s the people to a ml ssl on. When the peop 1 e come 

to trust him .. they make a pledge wHh him that they will fo11ow him 

as long as hf3 does not give any instruction agalnst the Qur~n and the 

Sunnah. Major decisions are not made by countlng votes; rather they 

are made by the leader after his consultation with the shüra' . 
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Dr.lsrar Attmad feels that the Prophet's purpose in taking 

pledges from the companions was to show this act as an example for . 
the people of later generations to follow. These pledges were an oral 

form of commltment. 

3. Trai ni ng of the cadres: 

According to Dr.israr A1)mad the cadres have to be spiritually 

and morally trained. They have to be firm enough to take persecution 

and sufficiently self-possessed not to be overpowered by temptations. 

The methodology for training of the cadres is taClïm 

(teaching) and tazkia (purification). The cardinal principle8 of 

punflcatl0n adopted by the Prophet Muhammad are: 

1) Recitation of the Qur~n 

li) Struggle against the id/llbido/ animal instinct 

111) Struggle in dacwah and taking persecution 33 

1) Recl tat 1 on of the Qut1.n: 

A 11 ah has i nstructed the Prophet and the bel i evers to form a 

close bond with the Uur=an; 29: 45 "Recite whatever has been 

revealed to you from the Book J ...... 1 t is through reci tation of the 

Qut1.n that the cadres can bri ng about a revol ut ion in themselves flr8t. 

Dr.1 srir A1).mad has referred to Iqbal's Persi an couplet wher e IQœl has 

sai d: "1 f the Qur=an i s absorbed mto someone's heart and mind
J 

then a 

revolution will occur inside which will change the whole per80nality 

of the person When the internaI revolution is established
J 
it will 

1 ead to an 1 nternat 1 onal revol ut 1 on "34 

Iqœ.l also seid there 18 nothing more effective than the Qur=>an to 
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puri fy the soul 

The kllling of satan, is CI difficult task~ 
Inasmuch as he i s 1 urking ln the depths of the soul. 
It would be better to convert him into a Musllm
To kil1 him with the sword of the Our>an35 

ii) Struggle against the id/libido/ animal instinct 

The desires of the soul or self are endless. Human beings 

al ways want more whether it be fame~ wealth or luxury The pillars 

of Islam Salah (Prayer)~ S8Üm (Fasting), Zakah (Alms) work as 

brakes on the soul. The five Umes daily prayers remind the Individual 

that he i::. someone'::. slave. Fastlng means abstention from food, 

water and sex between sunrise and sunset for one month. Th1S mon th 

long training 15 do ne every year to rernind a11 the Musllms that fastIng 

is a form of shield agamst the onslaught of the soul's desires Zal<ah 

and chari ty are a brake on one's weal th. The word zakah cornes from 

tazlda whi ct-I means pun f1 cation.36 

A part of the struggle agam5t the soul is to stay awake for 

ewrlile at mght. Sleep lS a naturel requirement of the body It is 

quite difficult to get up in the rniddle of the mght and rernernber God 

through prayer and the qur~. But thlS prectlce is the most effectlve 

elernent in the Prophet's tralning programme Allah says in 73:6 "Loi 

the vigil of the night 1S (a time) when impression 1S more keen and 

speech more certal n." 

i 1 1) Struggl e in dej:weh and endun ng persecuti on: 

The flrst believers were persecl..Jted when the!d declôred t.he1r 
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fa1th by sayi ng the Shaffidah (decl arat i on of fafth). They were 

persecuted in their own homes by their own famlly members, 

relatives, friends and by the tribes as thls can be seen by the 

following Quote from Ibn Isl).ë.q's Sirat rasi1l Allah: 

Then the Quraysh showed their enm1ty to a11 those who 
followed the apostle; every clan which contalned Muslims attacked 
them, imprisoning them, and beating them, allowing them no food or 
drl nk, and exposi ng them to the burni ng heat of Mecca, so as to 
se duce them from their religion. Some gave way un der pressure of 
persecution, and others resisted them, being protected by GOd.37 

These peopl e who went throug~1 the physi cal persecut ion 

passed the most difficult tests They were firm in their bellefs. ThlS 

is what is required of the cadres, to be committed and dedicated to the 

movement no matter what. Dr./ srar AQ.mad has often repeated t wo 

verses of poetry in his discussion about the training programme One 

of the poets 1 s Akbar na.h Aœdi who has sai d: 

Vou blend with the earth and burn in the fire to be a solid bnck 
and then the purpose can be served. 
Don't build a foundat i on on a structure of half baked bri cks. 

Iqœl has sald this in his poetry: 

As long as you are a heap of dust you are raw (1 mmature) 
Beware if you are fully baked (matured) then you are a sword. 3Ô 

Accordlng to Dr./srar ~mad the following translation of 

Iqœl's Perslan verses is a master plece of explaining the six steps 

of the Islatmc revolutlon in one ver-se 
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Through the intoxication of poverty (dervish like qual1ty) fight 
with your vain des1res and when you are ripe (matured) then 
struggle (throw yourself against) the esteblished evil system (or 
monarchy).39 

ln the current training of revolutionaries the first two 

elements would be applied with lHtle change as th6~J are needed to 

purify the sou1. The last element of training is cruc1el as H makes 

the training revolutionary. The absence of this last element would 

make the training like thet of any religious organization. 

However in this element a d1fference exists in the nature of the 

struggl e for dac wah especi a 11 y ln regard to persecuti on. Accord i ng 

to Dr.israr AtLmad the persecution d1rected against BilaI cannot be 

meted out today because the system of slavery is f1nished The 

maximum pet-SecutlOn lS verbal persecution where the leader of the 

movement wi 11 be call ed names. 

1 t can be argued that though the system of slevery does not 

presently exist; yet there lS eV1dence that people ere being 

phys icall y persecuted beceuse of their insi stence on practi si ng thelt

religion in dlfferent countries 

Dunng the Prop~let's t1mes the early believers ln Mecee were 

perseeuted fOI" recltlng the she/'âdeh: whereas, today if you utter the 

sha/'âdeh ~ you will be respected, and pE'opl e w111 eonsider you 

rel igious. Dr.1 srar AtLrnad says: "At the present Urne one struggl es 

with a corrupt society when he or s~;e abides by the shaf'ïeh If you 

earn incorne lewfully and forego the unlawful meens, your farnily will 

complain. If you beg1n to obser'/e the rules of hljab, you "1'1111 feel 11ke 

an outcast."40 1 n Hlese li mes foll oV'Ii ng t~le s~larf8~1 1 none',; personal 
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llfe cEln mak~ aperson an outcast in a Musllm society. 

4. Passi ve Resi stance: 

ln this step the revolutlonarles and the leader of the 

revolution have to show steadfastness and perseverance. They cannot 

retallate. If the party uses violence~ then H will be ellminated. 

"There 1s a verse of a poem which means that the conQueror of the 

times 1s the one who conquers the hearts of the people."41 

This stage lasted for twelve and a half years in the Prophet 

Muhammad's llfe time. This is an important phase of the revolution. 

It has two stages. In the first stage only the Prophet was verbally 

perseeuted for a period of three years in Mecea. The Meceans did a 

character assass 1 nati on of the Prophet. Allah has quoted the 

opposi t 1 on's cl ai ms in 15:6 "And they say: 0 you to whom the 

Reminder has been revealed! you are the most surely insane." 

The following Quote deseribes the reasons for the persecution 

dl rected agai ns t the Prophet Muhammad. 

The Prophet's preaehing evoked strong opposition from the 
~1eeeans, especially from the oligarchy ttiat control1ed the very 1He 
of the city. The Meccans not only feared Muhammad's challenge to 
their traditlonal religion based on polytheism but they fe1t that 
the very structure of thei r society, commerei 1311 y vested interests, 
was being dlrectly threatened by the new teaching wHh Hs 
emphasis on social justice whleh, as Ume went on, became more 
and more specifie in Hs condemnatl0n of usury and Hs insistence 
on the zakë.t or poor-rate. All sorts of accusations were laid 
against the Prophet, that he was a man possesse d, that he was fi 

magician, that he had become unbalaneed in mind. As the 
opposition gr-ew, it beeame fiercer: it changed from anger ta 
rid1cule, from ridIcule to denunC'iation. 'What a Queer sort of 
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Prophet~' they said l 'who goes about in the market-place.' And
l 

'Why could God not choose a bigger man with better means (and a 
bank balance at his disposal to be the Prophet rather than this 
orphan-prodigy 7" The struggle became hot l and relentless 
persecution its characteristic feature.42 

ln the second stage the bel1evers were mentallyand 

physically tortured in the fourth yeer of revelation. The Meccans 

were worried because the young people~ the sl aves l the poor and weak 

were becomi ng Musllms. They thought of ways to stop Muhammad and 

hi s fo11owers. 

The believers did not ralse thelr hands or retaliate agamst the 

enemies. They practised passive reslstance. It is a nl1racle of the 

Prophet's training that no-one disobeyed the Prophet. Allah had 

instructed the Prophet and the believers in 4.77. "Hold back your 

hands". 

Since the believers had not retal i ated against the Meccans, the 

Meccan's violence could not be justified on moral grounds 

Consequent l Y, the believers who pati ent ly endured the phys i cal 

pet-secution gained sympathy and support from people who passed by 

as this can be seen from the followi ng incident about Bi lal 1 who was a 

slave born but a faithful Musl1m: 

Umayya b. Khalaf b. Wahb b. Hudhafa b. Jumatl used to bring hlrn 
out at the hottest part of the day and throw him on his back in the 
open valley and have a great rock put on his chest; then he would 
say ta hi ml 'Vou wi 11 stay here ti 11 you di e or deny t1uhammad and 
worship Al-Lat and al-c Uzza.. He used ta say whlle he was 
enduri ng thi SI 'one, one!' 

Hisl'ii.rn b. c Urwe told me on the authorit!d of ~lis fat~ler . 
WaraQF.J tl. Neufal Wf.J5 pessing ~l1rn w~111e ~Ie "l'tas belng t~"JS tort.ured 



• 

• 

• 

79 

and saying, 'One J one, and he said, 'One J one, by GOd, Blla1.' Then 
he went to Umayya and those of B. Jumat.t who had thus mal treated 
him, and said, ï swear by God that if you ki11 him in this way 1 
will make hls tomb a shrine.' One day Abu Bakr passed by while 
they were thus ill-treating him, for his hou se was among this clan. 
He said to Umayya. 'Have you no fear of Gad that you treat this 
poor fe110w like this? How long is it to go on 7' He replied, 'Vou 
are the one who corrupted him, so save him from his plight that you 
see.' '1 will do so,' said Abu Bakr; '1 have got a black slave, 
tougher and stronger than he, who is a heathen. 1 will exchange 
him for Bllal.' The transaction was carried out, and Abu Bakr took 
him and freed him.43 

The passive resistance stage was a necessary aspect of the 

Islamic revolution. The first three stages were being implemented, 

the propagat Ion of the ideol ogy, organiza~ i on, and traini ng of the 

cadres. The movement was buying time by training the workers to 

show perseverance J determination and discipline in their goal. 

Accordi ng to Dr.1 srar Attmad in the modl fi cati on of this stage 

when someone starts a movement he will hear insults, people will 

make fun of hi m, rather people wi 11 laugh at him. One has to take 

abuses and insults wHhout any form of retaliati on. 

5. Active Resistance: 

ln thi s step the revolutionaries are chall enging the system. 

Shortly after the Prophet's atTival in Madina, Allah instructed 

the Prophet and the believers in 22: 39 Il Permi ssi on (to fight) 1s 

given to those upon whom war is made because they are oppressed, and 

most surely Allah 1 s well abl e to assi st them;" 

During the flrst si>-: months in Madina the Prophet took three 

Important steps to consolidate the Muslims in the community. 
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First the Prophet and the behevers bullt a rnosque ... 
Second the Prophet establtshed brotherhood among the 

Mum.j ttiin (emigrants from Mecca) and the Araars (resi dents of 
Macina). This WaS important for internal consolidation and 
strengthened the t ies of brotherhood among them. The hosts 
shared a11 their possessions with the emigrants, who had left 
everything in Mecea and were in great need of such help ... 

The third step was ta moke a treaty wlth the three tribes of 
the Jews. This treaty was a lancJmark in the hi story of mankind. 
The Jews were gi ven freedom of thought and worship. In case of 
an attack on Madina the Jews wOlJld either be an ally of the 
Musllms or remain neutral 44 

After the first six months the Prophet led four Ghazawat 

(ralds) and sent out four Saraya (which are known as raiding parties) 

before the battle of Badr. "When Muhammad himself accompamed arry 

patrol it was ca11ed a ghazwah and when headed by someone else, it 

was called a sariyah."45 

According to Dr.israr Atlmad one of the purposes of these 

expeditions was the economic blockade of the tribe of Quraysh who 

had a monopoly of the East and West, since the basls of the Meccan 

economy was trade in goods. Caravans of Quraysh were protected on 

the trade routes because the Quraysh were in charge of the Kacbah 

whereas the other Arab caravans were looted. 

Another purpose was the isolation or pol1tical containment of 

the Quraysh. The other tribes on the caravan routes were allies of the 

Quraysh. The Prophet Muhammad visited these tribes and made 

a11 i ances of peace with them. In the second year of the hi J rah, these 

expedit i ons and alliances were undertaken sa that Quraysh wou! d feel 

the presence of the r1us 11 ms on theï r trade routes 

l 
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Ghazawat were sent mainly to keep an eye on the movements of 
the Quraish or to stop thelr hostile actlvities ln the surrounding 
areas of Medinah. The sarayah were sent to gain information about 
the enemy. The strength of Ghazawat was bet ween 70 and 450 men 
whlle that of the sarayah was between 2 and 100 men. All these 
expeditions returned without flghtlng except one sariyah, that of 
Nakhla, ln whlch one enemy was kl11ed.46 

The modiflcation of thls step ls comblned wlth the modification 

of step six. 

6. Armed Conf1i ct: 

Any party in this phase has only two possibilities, either total 

success or total eliml nation. If the five stages have been completed 

successfully, then the present system will be changed. 

According to Dr.lsrar AtImad this stage begins wlth the incident 

of Nakhla and ends wlth the slege of ra(if. This stage lasted slx 

years. 

1 t lncludes the Bat t1 e of Badr in the 2nd year Hi j rah, the Battle 
of lQl,ud in the thi rd year Hi j rah, Bat t1 e of At,Lzab in the 5th year 
Hijrah, l;iudaibiyah agreement ln the 6th yeer Hijrah, the Battle of 
Khai bar in the 7th yeer Hi jrah, the conquest of Makkah, the Batt le 
of I:iunain, and the Siege ofra)if ln the 8th year Hijrah.47 

The armed confl i ct ends wlth the Si ege of ra(jf as it 

completes the Islamic revolutlon in the Arablan penlnsula. The Battle 

of Mu)tah and Battle of TabUk are included ln the armed conflict stage 

outside the Arabi an peni nsul a.48 

1 n modi fi cat.i on of step fi ve and si x it i s necessary to 

remember that the Is1 amie revol ution is occun-ing 1 n a ~1usl1m soci et y 
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where the people are Musllms. Second the modern government hes 611 

the weaponry, and the public cannat compete. 

Usua11y people have e misconception that there cannot be 

armed confllct against Musl1m rulers. Dr.israr refers to Irrim AbU. 

}:ianifa who has suggested that there can be efforts and rebelHon 

against a Musllm ruler. but the conditions are strict. 

One of the condit 1 ons i s that the ruler encourages sorne act 

wh1ch 1s against Islam. For example if a ruler drinks alcohol in his 

private home; then, nothlng can be done, but lf he encourages people to 

drink, th en one can try to remove him. Second the people who nse up 

should have the hope and strength that they can change the system. It 

should not be that only a few people arise against the system which 

results 1 n di sharmony and the people's deaths. 

There 15 another misconception in people's minds, V1Z that Dr. 

Israr Ahmad is suggestl ng that one should revolt and use armed 

conf11 ct aga1 nst the pt-esent government. He says that i t 15 not 

necessary that armed conflict should occur for the revolution to come. 

Rather in his optnion, armed conflict is not feasible at the present 

time.49 ln our time, therefore, one has ta flnd an alternative 

procedure. Dr.lsrâr A1;Lmad found an alternati '.,le to armed conf11ct 

through the Qu~n and the ha dis. 

It is the mlracle of the Qur"8.n that one can ach1eve guidance 

from H 1 n every peri od of t 1 me 1 n hl s study of the Qur=an Dr.1 srar 

wondered why there has been an emphasis on "enjoin what is good and 

forbi d what i s evil" in the Qur:an He found t weI ve references from 

the Qur~n where "en]oi n what i s good and forbl d vihat is evil Il lS 

rnentloned Vole ~Ieve glven on11d one reference vvhicrl lS ln 9. 112 



• 

• 

• 

83 

"They who turn (to Allah), who serve (Hlm), who praT se (Hi m), who 

fast, who bo'w down, who prostrate themselves, who enjoln what ls 

good and forb1d what 1s eV11, and who ~eep the llmits of Allah, and who 

gl ve good news to the bel1evers." 

1 n the above ment 1 oned verse the f1 rst si x Quall ti es are 

reQuT red of a Mus 11 m on an 1 ndi v1 dua 1 bas1 s, whll e the key to the 

Islamic revolutionary movement 1s based on fu1f111ing the last three 

QualHles mentioned above 50 

n en)oin what 1s good 

11) forbld what is eV11, 

i i 1) protect i on of A 11 ah's 11 mits 

According to an hacns re1ated by Abü Sacid -Khudri the Prophet 

Muhammad (PBUH) said. "If one of you sees someth1ng evi1 he should 

change 1 t with hi s hand. 1 f he cannot, he shoul d speak out agai nst H, 

and if he cannot do even that he should at 1east detest if. in his heart. 

this belng the weakest form of faith (Muslim)."51 

One should have the courage to say that something i s wrong. 

Dr Ist-ar ~mad g1ves a personal example .. Allah gave me courage to 

say in Pakistan that saluting the flag 1s a f~rm of sh1rk. There was 

much controversy about it. Mufti Sa~huddin Khayti admltted that not 

to salute 1s one hundred per cent correct."52 

According to Dr.israr ~mad the Is1amic movement has to 

campaign against tt1e evils in the society. The movement has ta 

announce that we do not talerate those actions which are considered 

munkar (that lS against the sharfah) by a11 the scho01s of thought. for 

instance, mdecency, obscenity and nudHy, m1xed gather1ngs, 

advertlsernents featuring women, girl's participation in parades, et~ . 
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These campai gns and demonstrat i ons have to be peaceful l 

there will be no burni ng of buses, no breaking of traHi c lights, no 

destruction of personal or government property. If the government 

imprisons, or uses sticks, or uses tsar gas or even fires bullets at the 

people in these demonstrations, they should not run away; rather they 

should stick to their goal. 

The result of the demonstraUons may be that the government 

will begin to abolish one munkar situation after another. The struggle 

will continue until the system changes. 

Another outcome may be that the government will suppress 

the 1 sl ami c movement. Usually governments have the support of a 

group. These groups have their vested interest in the system. They do 

not want Isl am's just system to replace their capHall st or 

feudalistlc system. 

The government wl11 use every form of torture against the 

movement l but if the members of the movement sacrifl ce and endure; 

then how many peopl e will the poli ce imprison or hang or ki 11 wHh 

their bullets? Dr.lsrar ~mad says' 

1 am confident that the police and the army wlll eventually tell 
their superiors that members of this movement are of the sa me 
religion and country as we are. They are our relatives. These 
people want to enforce the Islamic system. The government will be 
toppl ed; and the movement will succeed in Hs missi on. As in 1 ran 
the movement suceeded ... 53 

The thi rd result may be that the governrnent can succeed in 

crushing the movement However the efforts of the people V'/riO dled 

wlll not be 'ttasted. Allah "l'Ii 11 surel!d re'ward thern 
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7.) Spreading of the revoluti on abroad' 

The SlX stages have ta be completed in one country. "A 

revolutionary ldea does not have any geographical or territonal 

boundari es. vo/hen 1t i s estab 11 shed in one country, then it can spread 

on an international1evel."54 

The Prophet Muhammad addressed the peop1 e in the khutbah at 

the begi nning of the internat 1 onal stage of his mi ssion. The Prophet 

wrote to vartous people, ranging from ordinary trtbesmen to chiefs of 

tnbes and Heads of State and rulers and Kings of domini ons and 

empires.55 From the seventh year of the Hi jrah the Prophet had 

started to send 1 etters through the compani ons to the Emperor of 

Rome, the PerSl an Emperor, tt1e rul er of Egypt, the King of Abyssinia, 

chlefs of Syna and other leaders. 

There i s. a contraversy about the let ters sent by the Prophet 

1.0 the various kings Some scholars question whether the alleged 

letters were historical or not. Dr Israr AtLmad belleves that the 

letters were sent and he quotes these letters in his book Minhaj-i 

Ingllab-; naba\oÏ. He refers ta Ibn Hisham and raban as his sources 

for the 1 etter sent to Hercu1 es 

ln SIrat-i Ibn-i-Hisham, Ibn I~q says: 

... t hat the Prophet sent hi s compani ons wfth 1 etters ta di ff erent 
kings. The narrator says that the Prophet sent Wattiyyah bi n 
Khalifah Kalbï as his envoy ta Heraclius, the Roman Emperar and 
(Abdullah bin Hu~fa to Kusra', King of Persia ... 56 
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E ..... el uati on of Dr Israr Mmad's pol it 1 cal thought. 

The first tht-ee steps represent the formative stage of a 

revolut i onary party. Dr.israr AQ,mad's thougt1ts are very Sl mil ar- to 

those of others es far as his formative stage is concerned A common 

limitation of thlS line of thought (which applies to Dr.lsr~r A1).med as 

well) 1s that the "process" through which the party members select El 

leader is usually not def1ned For exemple, Dr.lsrar Ahmad sa ys that 

the revolutionary ideology must be propagated by an individual, end 

others who accept this ideology must give bay(at to this indlvldual 

What happens if several peopl e are propagat 1 ng the same i deology 7 

For instance, in PakIstan., there are severel dlfferent groups or 

parties calling for an Islamic state All of them would agree to the 

general goal of establlshing din. Should they continue to work 

i ndependentl y or shoul d they um te forces to achi eve the same goa 1 ? 

Another simllenty between Dr Israr Ahmad, Azad and Mewdüdï 

is that they a11 lt11titated and were the first leaders of thelr 

respectl ..... e orgamzatlons. Trie bay(at was used by A.zad and the 

members of hi s l:il zbullë.h as we saw in chapter one 

Dr.israr At!mad has taken the pledge with the members of trie 

Ta~ïm. According to the contents of the pledge the leader of the 

Tarr;;ïm has to be obeyed in macrof 1 n an interview we asked Dr.1 sra.r 

A:ttmad: 

Who will check and balance if the leader i5 not withln the llmlts 
of the shari..o::ah 7. Al so 1 f a prob lem ari ses tri the i nterpretat Ion 
of the shan...(ah how wll 1 thl s be resolved ? 

Dr J sra.r Atlmad's answer: Actuall ~ there are crlecv.s and 
balances in the Tarnïm. 'l,te have an er:tended SrlÜ.ra' v'/rllch 'Ne 
hold ônnually for four deys 'where every rnember of nie Tanzïrn IS 
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itwited ta come and criticize (per-sonally only) me, and the 
p011cies of the Tar1?ïrn. ft lS open and there an? no restnctions 

The interpretation of shan-cah has ta be resalved by mutual 
consultation However the final verdlct will be of the Amïr. If 
sorne one thinks that the decision taken by the Amir is haram 
(forb1 dden) then he wi 11 qui t. But he will be given a chance to 
express his views and present hlS arguments 57 

Another 1 i mitati on of the Tan?ïm i s that those members of the 

organization who don't wont ta make a pledge to the leader, but might 

still be committed, cannot be assoc1ated with the Tanzïm 

ln the final three stages of Islamic revolut10n, the dlstinctlon 

between passive resistance and active resistance is clear in the sirah 

However it was not clear in the works of Dr.israr A1).mad how one can 

tell the di f f e re n c e b e t w e e n the t w ost age sin cu rre n t t i mes. Pas S 1 ve 

res i stance i s listed as stage number four, but j t begins W1t~1 number

one and contlnues ti11 this step is fini shed. Hence there is an overlap 

of thi s step \Nith others. 

According to Dr.israr Ahmad the decision ta move from passive 

reslstance to active resistance is most crucial, decislVe and risky 

Therefore in an interview we asked Dr.israr Al:lmad: 

Vou have said in the video tape (The Process of Islamic 
Revolution Part One) that a number of dedicated, disciplined, 
determined and devoted workers are needed ta switch from passlVe 
resistance ta active resistance. Can you specify a number? Are 
there any other criteri a in determinfng when ta switch from 
passive resistance ta active resistance ? 

Dr.israr A1:1mad's reply: The number of workers can just be a 
guess, if not f.\rvo hundred thousand at 1 e8st one hundred thousand in 
Pal<lstan. The ot~ler criteria is number of workers. level of 
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t.rai ning, dedi cat 1 on, complet.l0n of the previ ous stages and 
opportunity. If you take the declsion prematurely it will be 
di sastrous, but if you deI ay it unnecessarily then the rnovement. 
rm ght whi ther away.58 

Dr.israr ~mad argues that armed confliet is a step in Islamic 

revol ut 10n. However he says it i s not feasibl e nowadays and thus the 

emphasis now has ta be on peaceful demonstrat ions. The just lficat ion 

provided for th'is is the verse from the Qur~n enjoining good and 

forbi dding evil and the hadi s about changi ng the wrong if one has the 

power to do sa. These verses do not ru1 e out the use of force. 

Dr 1 srar AtLmad is not the only one who has discussed the 

process of how to bring about an Islamic revolutl0n. Mawdudi has 

wntten a pamphlet ealled, The Process of Islamic Revolution which 

lS a translation of his address delivered at Muslim University, Aligarh 

ln 1940. 

ln eomparing t.he wrHing of Mawdüdi and work of Dr.israr 

Atlmad we fi nd t.hat Mawcfiidi has not dealt with H at 1 ength as 

Dr.israr Atlmad has. Neither has Mawdüdi in this pamphlet modified 

the steps of the Is1amic revolution to the present times. Another 

difference is that Dr.israr AtLmad has categorized the process of 

Islamie revolution while Mawdildi has not c1early listed the steps in a 

speci fi corder 

The similarites are that they both stress the IHe of the 

Prophet as the on1y example where a1l the aspects of the Islamic 

revo1ution are given. Another common point is that they both feel a 

change in the mental Hy and an intellec tua1 revo1 ution i s needed as El . . 
prerequislte to the change in the poliUeo-socio eeonomie order . 
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Mawdüdi has emphasized that the members \-\"ho have passed 

through trials \-\,,111 form a movernent and '\'vi11 call and invite the 

people to their ideology59 Thus tt1e .four- stages of Dr.lsrar Al,lmad 

can be seen 1 n the above Quote. 

There is a similarity in respect of stress on the aspect of 

training b~ Dr.lsrar A1)mad and the JamaCat-i Islami. The ,..Jat"r'âcat has 

paid great attention to training and educating the cadres of the 

Jarrë:=at by organising training camps for its workers.60 There lS 

also a similarity between Dr.israr AQ-mad's ideas on traIning and 

Iqœl's poetic verses as he refers to the verses freQuently. 

Another- di':ference between the Jamë.cat and the Ta~Im 

regards the type of persecution faced by the members. Mawdüdi and 

the JamaCat-i Islë.mï have been subjected to persecution. The 

government of Pakl stan has used the medi el to campaign agamst 

f"lawdildi. Al so it has i mpri soned Mawdüdi and members of the 

Janicat. Dr.1 sràr A1).mad and the members of his organization have not 

been imprlsoned nor have their activities been banned by the Paklstani 

government. However Dr Isràr Al,lmad has been cnticlzed and 

misrepresented in Interviews by many groups in the media. Thus he 

and ~he members of the Tarelm have faced verbel persecution U 11 now 
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CHAPTER THREE 

Dr.isror A1)mad's orgamzations 

We will study in this chapter how Dr.israr ~mad's polltlcal 

thought, dlscussed in chapter two, lS implemented by analyzing the 

two major organizations formed by him, namely, e society known as 

Markazi Anjuman-i KhudOlm al-Qur=>an <Soclety of The Servants of 

A l-Quran) in 1972 and a revol uti onary polltl cal movement called 

Tatl1!Im-; Islam in 1975. Since Dr.israr A1)mad also formed Ta~tik"l 

Khilafat in 1991 and reg; stered ln 1992; therefore, 1 t too w111 be 

bri efl y di scussed. 

We w111 address the foll owi ng ~i'Jesti ons: 

1) What were the factors ln the onginat; on and deve10pment of the 

Anjuman and the Tatl?Im 7 

2.) What are the goals, objectives, reso1utions and manifestos of the 

two organ1Zatl0ns,? 

3.) What i s the soci al base of each organizat i on and what 1 s the 

process to become a member 7. What lS the .tota1 number of 

members 7. 

4.) What is the methodo10gy and organlzationa1 structure of the two 

organi zat ions 7. 

5.) What are the achievements of the two organizations 7. 

ln conclusion an evaluation wl11 be carried out elther by 

comparing and contrasting Dr.israr AtJ,mad's organizatlons wlth 

aizbu11ah, œ.r al-Irshad, œ,r al-Islam end JamaCet-i Islam. Also the 

re1etions of Dr Israr AtJ,med with the Cu1errâ;) , the governrnent, and Hie 

women's groups w111 be dl scussed. 
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1. Factors in the origination 8nd deyelopment of Mar1cazi 

Anjum8n-i Khuddim al-Qur-.. (SSQ) and T8n;pm-j Islimî 

The JarrâCat-j Islami's involvement in polities resulted ln 

some members leaving the JamaCat during 1956-58. In 1957 Dr.lsrar 

A1:lmad resi gned from the Jarnacat. At thl s occasIon he had strong 

hopes that a11 those who left the JamaCat would form a new 

organlzation based on the initial principles of the JamaCat According 

to Dr.1 srar Atlmad 

This hope was not baseless because those people who had left 
the JarnaCat were knowledgable end capable persans. He has 
mentioned the foll owi ng names Mawlarâ AtlÜn Atlsan 1?1ëJ:ü, 
Mawlarâ cAbdul Jabœr Gt'âzï, Mawlare C Abdul Ghafffir l:iasan, 
Sh a >th Sultan ~m ad. etc. The se p e 0 pl e w e re re spa n s 1 b le for 
l eadershl p of the Jatricat in the absence of Mawlare Mawcfi1cfi 

F;-om 1957 to 1959 Dr. 1 srar A):lmad traveil ed with sorne of the 
people ment 1 oned above ta different places ta achl eve thlS 
ob Jecti ve. and there had been many consultatIve meet i ngs. but lt 
dld not produce any result Later on these persons went off to 
pursue thei r own i ntell ectual i nterests 1 

From 1959 to 1961, Dr.israr Atlmad establish2d a l;ialqa 

Mutë.lacah-i Qur:tan and a hostel for the rellglous educatIon of college 

students. These two pruvided the pUblic and students opportunity to 

learn about the Qur:tan. At these places, in the presentation of 

lectures on the Qur:tan, Dr. Israr A1)mad initially used Mawlare Amin 

~san l?la1:ü's syilabus Later he expanded the syllabus which 

presented the followmg "view point" tClwards the Qur:tan: 

. " that a f"lusl im shoul d know what are the obl i gat Ions of reli gion 
and what ooes U1e Lord want from him. The goal of the syllabus IS 



• 

• 

• 

Q7 
- 1 

to provi de an abri dged yet compl ete l dea of the requl rements and 
demands of rell gl on The s~llebus clerifles the compl ete 
conceptlOn of rellgl0n and the t-oots of 11mHed rellglous 
preconceptlons are gradually eut 2 

1 n 1962, Dr. 1 srar A1).mad moved to Karachi Or.ce there, he 

formed ~a Mutâlacah-l qlJ~n in WhlCh he geve weekly qur~n1c 

dars (l ectures). 1 n 1965, after he recel ved hl s Master of Arts ln 

1 s1 ami c Studl es from Karech1 Um versity, he moved beck ta Lehor8 

ln 1966, Dr Israr A1).mad opened hlS OV'ln pub11Shlng offlce 

known as œ.r ô1-lsl'â
c
at a1-ls1amiyah ln Lall0re A1so, he revlved the 

pub1icatl0n of a month1y Journal called Misag, founded hy Mawlarâ 

Amin Ahsan l~laJ:ü ln 1959. 

1 n Apnl 1966, Tahtik-l .Jarfficat -1 1 sIam: ék tahQÏm MuŒi.lacah 

was published Dr Israr A1).mad had wntten lt ten years before but was 

waltmg for the appropriate tlme to pUb1ish it It was a histoncal 

study about the .Jamijcat - 1 Is1àmi 's initial goals and the changes thet 

had occurred after the formatlOn of Paklstan He wanted t.he members 

of the ,Jatm.cat to revive ltS imtlal goals which it had forsaken 3 

The publlcat10n of this book led tu a meetlng of the members 

who had left the Jarrâcat Mawl~râ C Abdul Ghafffir aasan f)nd Shaykh 

Su1!:§.n ,6~mad especi ally particlpated. "During September 6th to 9th, 

1967 a meeting was he1d ln Rahim VàrKhfI(l and a Basic Resalu t '0n with 

explanaUans was prepared. Mawlë.râ Amin ~san 1;J18J)l and Mawlarâ 

cAbdul Ghaftar :E:iasan explained the resalutl0n fur'ther in their 

speeches "4 There was hope that a new orgemzat ion would be formed, 

but if. dld not happen 

1 t seems that Dr 1 sra.r AJ:lmad was dl SôppOl nted in the response 
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to hlS Ideas, and thls was hlS last attempt to do somethlng jolntly 

with the members who had left the Jamacat. It was a turning point for 

h1m Slnce he had waited ten years for the others to form an 

organizatlOn. He felt that whatever he wanted to do would be dene 

only by him; therefore, he used his wr1tlng and speaking abilities to 

moti vate people to read and und8rstand the Qur~n. He said: 

. . that the mai n source of knowledge and wisdom is the Qur=an 
which wlll 11ght Hie fal th in the hearts, will change the thoughts, 
Vl ewpoi nts, and val ues. Consequentl y, there wi 11 be a revolut Ion 
ln people's characters and actions and, Allah willing, thlS process 
Wlll result in a total revolutlonary struggle. Therefore with 
A llah's name ln January 1968 1 have decided to de vote most of my 
efforts to this great purpose 5 

One of the factors ln the onglnatlon of Markazi AnJuman-l 

Khudœm al-Qur=an was Ole popularity of Dr. Israr Ahmad's Qur=a.nic 

1 ectures gl ven 1 n Lahore 1 n Jar1fJary 1968. These lectures were fi rst he 1 d 

at hi S relat 1 ve's house; then due to lack of space, the venue wôs moved te 

venous mosques. These popular lectures were rnentloned ln Mecca and in 

the Nadvat al-CUlarrra;) in Lucknow.6 Also, Dr.israr A1,lmad began giving 

lectures in Kar~chi at the request of friends. 

ln late 1970, Dr. Israr A1).mad's health was affected by his vaned 

activities, namely, his medical practice, Qur~nic lectures, speeches, 

edltorship of the monthly Misag, and responslbi1Hy for Dar al-Isrâcat. 

Hence, he decided to take fi rest and left for Mecca and Madina. He spent 

the month of Ramaz.an in Madina with Mawlana C Abdul Gh1Jffë.r Hasan. ,. - . 

Then h8 went to VI sH hi s brother in Engl and . 

ln February 1971, he performed 1:iajj for a second time and 
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exp re s s e d hi s th 0 u 9 h t sas f 011 0 W S . 

Dun ng th1 s peri od of t 1 me 1 was cont 1 nousl y thmk1 ng about my 
future plans, and flnally at the occaS10n of l:iaJJ., 1 made the most 
important de ci si on of my 1 ife, that ln future 1 shall not pract 1 ce 
mediclne and 1 w111 spend the rest of my 11fe ln servlng Allah's 
book and struggll ng 1 n announci ng Ali Fth's word "7 

Accordl ng to Dr.1 srar AQ,mad, he had consci ously dec1ded 

during hi s stud1es at Med1ca1 Co11ege that clin was the top pri on ty ln 

hlS llfe, wh1le hlS medlcal studles and h1S professl0n were secondary 

This establ1shment of prioritles helped h1m make the dec1slOn to 

become a reformer and 1 s another factor ln the on gl nat 1 on of Markazi 

AnJuman-i Khudoom al-Qu~n 

The tnp to the holy lands and England helped h1m phys1cally and 

mentall Y., as on hl s return he felt bet ter ln March 1971 he 

commenced hl s work Wl th concent rated effort. Thus in a few months 

his work Wh1Ch had started fram smal1 study circles of Qur>an 

expanded result1ng m the need for an organ1ZôtlOn which lS the th1rd 

factor ln the on gl nat lOn uf the An] uman. Another reason for an 

o rg a n i Z ô t ion i s ô s f 0 11 0 W S 

A lthough Dr.israr A1).mad's publ i shmg Off1 ce was not 
profitable, he felt uneasy about asking other authors to use hlS 
facill t i es to publi sh thelr works Thus, he wanted to form an 
organization which would pub11Sh his and other ôuthor's writings 
Any profit would belong to the organizatl0n's property 8 

Dr Israr Atlmad wôs not ready to form a purely Islam1c 

organizatlon based on the prmclple of sarrt:a wôtii::at (llsten and 

~-------------
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obey) He suggested a Soc1ety like the "Servants of the Bible society" 

to be known as "AnJuman-l Khudœ.m al-Our=an". Under th1S society 

the fmancial affairs of activ1ties such as "Dac vat rujijc ilal-Qur=an" 

(return to the Qur"8.n) and "Tahrik taClim wa taCall um Ou~n" (movement 

for teaching and learning the Qur=an) would be arranged. He expressed 

hls Vlews in his Qur=anic lectures at the mosQue and in the edUorial 

pages of MisaQ in July 1972 Thus Markazi Anjuman-i Khudœm 

al-Qur=an was established on 21 March 1972. 

After the formation of the society, Dr.israr Atlmad explained 

the following reasons which had so far hindered him from establishing 

an organi zat 1 on 

The first reason was the weakness of his own self which 
showed h1m the easy way to escape from this responsibllity . 
However a learned person advised him that this thought might be 
the whispering of the shaytan who likes to prevent him from 
undertaking this noble cause. 

Another thought that came to his mi nd was that only 
Messengers of God are innocent whereas others have commltted 
mistakes in the past and will do so in the future. Therefore only 
those who be11eve in the coming of an Imam can wait, yet for 
others there 1S no option but to prepare themselves to fulfill this 
duty. In regard to the lack of experience and training it is a fact 
that actual performance of the dut Y is Uself a good teacher. 

The third reason was that some people drew his attention to 
the fact that he presents the obligations of din but he does not 
suggest practical measures to achieve it. The practical work 
wh1ch he has undertaken has limlted scope for the participation of 
the general pub11C. One obvious difficulty_was that only those 
people could be his assoc1ates who could present Qur~nic dars 
and this was not possible to do so unless one l earns Arabic and 
acqui res adequate knowl edge of the Qur=an. 

The fi fth reason was that Dr.1 srar Atlmad wondered if the 
people did not practice the Qur~nic teachings due to his hesltation 
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then what wi 11 be hi s answer ta A 11 ati?9 

Later Dr Israr A1).mad re-assess~d his decisl0n of not forming 

an organizat i on and changed his mind. He announced his personal 

decision to form the Tam;:ïm-i Islë.mi in the farewell address of the 

Qu~nic trai ning seSS10n in July 1974. Tanzïm-i Islë.mï was 

establlshed on 27 and 28 March 1975 in Markazï Anjuman-i Khuddim 

al-Qur1.n's Offl ces. 

2. 6081s 8nd Objectives of M8r1cazïAnjum8n-l !!!uddilD 81-

Qur~ 8nd T 8rapm-j Is 1irnï : 

The goals of Markazï Anjuman-i Khudda.m al-Out1.n are as 

follaws: 

1) To foster education in the Arabie language. 
2) To urge peopl e to study the Qur=an 
3) Ta disseminate and to propagete the Qur=anic sciences. 
4) To traln youth whose sole atm is to instruct and to teach 

the Qur~n in IHe. 
5) To establlsh a "Our=an Academy" which can present the 

philosophy and wisdom of Our=an o~ an intellectuel and 
educat i onal 1 eve1. 1 0 

Markazi Anjuman-i Khudcfim al-Ouran's objectives are more 

academicall y ori ented than those of Tanzïm-i 1 slami. The ob ject 1 ves 

of the Tarr;;:ïm are as follows: 

To fulfi11 'a11 the obllgations of din', in order to establ1sh clin 
or an Islamic revolution through 'pledge of hijrat (migration) and 
jired ln the way of Allah and ta listen and to obey in mac rilf' 11 
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There are dlfferences and simllanties in the objectives of the 

two organlzations Markazi Anjuman-l Khudœm al-Qut1.n stresses 

learning and teachlng of the Qur~n whlle Tarnïm-l Islami provides an 

opportunity to lmplement the teachings of the Qur~n. The Ta~ïm 

has to challenge the social political and economic system in order to 

establlsh din whlle the Anjuman does not. 

The si mil arH 1 es bet ween the t wo organi zaU ons are that they 

utilize the Qu~n as their source of knowledge and guidance in ful

filllng thelr objectives. Dr.lsrë.r Al:lmad says: "The Anjuman and 

Tarnïm are mutually connected and there is no contradiction between 

them."12 

Resolutions and Mamfestoes of the two organizations: 

Markazi Anjuman-i Khudœm al-Qu~n's manifesto is based on 

Dr.israr Al).mad·s pamphlet Islamic Renaissance - The Real Task Ahead. 

translated from Islam Id nasm,;)at-i saniyah. It first appeared in the 

edHori al pages of Misag in June 1967; then was re-pri nted in a 

pamphlet form ln May 1968. Many more edl t ions have since been 

published. In this pamphlet Dr.israr Al).mad, described the effect of 

political and ideological onslaught of the West on the Islamic World in 

these words: 

The entire Islamic worldl including Hs deeply rel1gious corel 
started gi vi ng more importance to materi al exi stence and worl dl y 
litel and less importance to Godl the spirit and the life hereafter. 
A radical change of emphasis from transcendental themes to 
matenal and worldly pursuits occurred not only in Islamic society 
in general, but al so in Hs religious leaders and scholars. 13 
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Dr.israr Attmad talked about the early defenslve attempts and 

achievements like those of Dëoband., Syed A~mad Ktân .. Mufti 

Mu1)ammad <: Abduh, Jamë.<:at -i Islami, Ikh~n al-Musl imün, and Jam~::at-i 

Tabligb. He admired Dëëiband as the harbinger of a great revivalist 

movement while he thought of Syed Ahmad Khan and Mufti Muhammad 

Abduh as apologists. 14 

He conslders that the goals of Jama<:at-i Islarni and the IkhVv'8.n 

al-M!Jslimün were 'Islamic Renaissance', and 'establlshment of the 

Islamlc system of life'. However these movements have not achieved 

any remarkable success for as he said: 

... ln truth their failure is a direct resultant of their mis
concelved notion of faith and the error of their view in Islam ... 

Their i nterpretat ion of Islam affi rms an the religious beli efs 
but it lacks the inner state of deep faith in God - 'Iman-billah'-... 

The import of 1311 these movements is more social and political 
than rellgious. They are more this-worldly than other-worldly. 
They are distinguished from other political and economic 
movements only in holding the Islamic way of life as a better 
solution to human problems than the lite systems enunciated by 
capltalistic democracy or communism And this i8 tantamount to 
saying that the task of reviving the real values of Islam has not yet 
been started. 15 

The resolution establishing the MarkaziAnjuman-i Khudcfim al

Ouran states: 

1. The main reason for the present day religious decline is that 
the science of the West is devoid of the concept of God and the 
European atheist philosophy and thoughts have shaken the belief of 
the ummah (nation). In fact the masses as well as the modern 
educated people no longer truly believe in Allah, life hereafter, 
revelat i ons and Prophethood . 
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2 Under these c1rcurnstances, a pr6reQu1 site for the 
resurgence and supremacy of din 1s the renewal of faith end it is 
imperative to rebuild the foundation of Irren to establlsh the 
structure of Islam ... 

3. In this campaign for the renewal of faith, the first priority 
must be given to the intellectual minority of the society since it is 
leading the masses and their position is llke that of the brain in a 
human body. 

4. To influence this group, it 1s essential to launch an 
academic movement based on the Qur~n which refutes Western 
thought and ci vi 11 zat ion ... 

5. It 1S necessary to find young, intelligent, and capable 
scholars who are wi11ing to devote their lives to learn and teach 
the Qu~n .. 

6. It is also necessary to form a movement for learning and 
teachmg the Qur~n and Arabic language so that 
(1) Our=anic sciences are propagated on a large scal e and 
(1i) people develop a love for the Qur~n ... 

7. The Markazï AnJuman-i Khudœ.m al-Qur~n will celrry out 
these tasks. 16 

ThlS resolution implies that the Musl1ms should renew their 

faith by strengthemng their relationship to the Qur~n. The 

revitalizatlOn of faith is essential for an Islam1c Renaissance to 

occur. Second, the An] uman woul d target its efforts at the 

intellectuals as the y form an important group of society. 

The Manifesto of Tam;im-i Islami states: 

Tall;:im-i Islam is neither a political party nor a religious 
sect. Rather a revoluti onary Is1 amic party which pl ans to 
establish the Islamic system of justice and make it predominant 
first in Paklstan and ultimately in the entire wor1d. This will 
result in far-reaching changes in social, economic and political 
systems. 17 
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This manifesto suggests that Tam::ïm-i Islami 's goalis to bnng 

about an Islamic system in Pakistan and u1timately in the entire world 

through revol ut i onary means (the process of how to bn ng about an 

1 sl ami c revolut i on J vi z.' the si x stepsJ i s el aborated in chapter t wo). 

According to the Basic Resolution of Tatt;:ïm-i Islami (appendix 

1) 18 the u1ti mate goal i s to seek All ah's pl easure. This resolut lOn 

stresses individual rellgious and moral training. It proposes to cover, 

a11 aspects of a person's 1 He result ing in an overall increase in the 

person's knowledge and action. Also the person do es not reform only 

himself or herself but tries to reform other people such as the 

immediate familYJ relatives and friends. The Resolution suggests 

thet knowledge of the Qur=an and Sunnah will change the people's 

ancient false beliefs and custorns . 

3. Sociol Boses of Mortozï Anjumon-i Khuddim 8l-Qur=w. 

(S SQ) ond T orqim-ils Jiimi : 

The message of the t wo organi zati ons i s addressed to a 11 the 

~1usl1tl1SJ but the peopl e Wt10 have responded to thel r message 

... consists of middle and lower middle class educated and 
professl0nal peop1 e. Usuall y it is onl y these people who support 
the Anjuman and TamïmJ though thelr Islamlc message to a 
certai n measure al so extends to hi gh intellectua1sJ ci vil 
bureeucrats and hi gher strata of soci et y 19 

Ta~ïm-i Is1ë.mi does not want mass membership; thlS can be 

seen in Dr.israr A1).mad's address at the first pUblic meeting he1d at 

Lahore on fourth October 1990 . 

------~--
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Unllve politieal parties we do not need a large number of people 
to j 01 nus, rather each and every Musl i m shoul d make a consci OUS 

decision to renew his Irrë.n, repent and seek forglveness 
wholeheartedly for that part of life which he has spent free of the 
obedi enee of A 11 ah. He shoul d renew hi s covenant that he wi 11 
sacri fi ce hlS person, self and wealth for the fulfi11ment of the 
obligation and mission which is our collective and individual dut Y 
after the finality of Prophethood. Thereafter, he will be our 
companion and a source of our strength which we are trying to 
gather to accomplish the revolution brought by the Prophet.20 

The proeess of becomlng a member i5 different for Markazi 

An] uman-i Khudœ.m al-Our=an and Ta~ïm-l 1 slë.rni. Accordi ng to the 

Const Hut 1 on of the Anj uman Section 2 cl ause (A) there are four types 

of memhers wi th thei r current membershi p dues: 

1) Mu~assasïn (Founders): those who contributed fi ve thousand 
Rupees in one i nsta 11 ment and promi se to 9i ve month l y 
contributions of fifty Rupees. The amount was later 
increased to one hundred Rupees, and now it is two hundred 
Rupees. 

2) M'I..l.hsinïn (Benefactors): A fter the formation of the 
Anjuman those who will contribute at some point ten 
thousand Rupees in one installment and will donate two 
hundred Rupees monthly. 

3) Mustagil Arkan (Permanent Members): those who will give 
five thousand Rupees in one install ment and will contri bute 
one hundred Rupees monthly. 

4) cAm ArkS.n (General Members): those who do not have to pay 
an amount in one installment but will give a monthly 
donation of fifty Rupees. 21 

The Benefactors and Permanent Members have more say in 

compat-i son wHh a General Member in the soci ety. Accordi ng ta the 

Const Hut 1 on Sect ion 2 cl ause (d): Il Founders and Benefactors are 
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allowed three ..... otes and Permanent Members are allo\·ved hvo ..... otes . 

and General Members are allowed one vote."22 

On the other hand the membershi p of Tam~Im is based on the 

member's comm1tment to llsten and obey, provided th1s obedience is 

limited within the boundary prescribed by shartah ln 1975 et the 

first convention Section 2 clause 4 of th8 Tan~Im's Constitution 

suggested: 

Only those persons can become members who g1\le up dealmgs 
of usury whether for personal or busi ness purposes and wi 11 not 
work in those lnst itut 1 ons whi ch oeal in usury such as banks and 
insurance companies. 

Also they will not fals1fy their income tax and sales tax 
returns. Due to stnct and rigorous condit10ns Wh1Ch are 
1mposs1ble to follow ln the present tlmes only s1xty two people 
became members out of the one hundred and three who had attended 
the convent10n . 

It seems appropriate to explam that th1s init1al clause of 
"Cond1t10n of membersh1p" waS'ln reality a mamfestat10n of the 
Philosophy and organizational principle of the Jamir::at-i Islami 23 

From 1975 to 1977 the Tan~lm went through a transit10nal 

period 50 that the permanent const1tutlOn remained open ta further 

changes. Dr.1 srar tJ).mad·s posai on was that of a œ~ (convener) as 

he waited for any elders who had left the Jama:=at to join the Ta~ïm 

in order to consult them ln d8C1 di ng about the organizat ional basis. 

Since no one came forward, Dr.israr Attmad mentioned his views about 

the orgamzational basis and asked the participants to express the1r 

idees and to present the1r differences of opimons at tt~e second 

convention of the Tarnïm in August 1977 At this conventlOn the 

follow1ng resolut1on was passed . 
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Trie ConstltlJtion of Tem?ïm-l Islami will not be based on 
the lrnported y./estern constitutional, legal and democratlc 
principles, rather it will be derivBd from the Qur=an and Sunnah in 
accordance wlth the traditions of the predecessors. Thus it wlll 
be based on bayCat (allegiance) ... Therefore the general œ" of 
Tarc;;ïrn-i Islë.mi Dr.lsrar Al)mad will be known as the Amir of 
Tarnïrn-i Islë.mi.. Entry into this tan?Im will be based on the 
personal allegiance ta obey the Amir in macrüf ... 

The current membership of 1311 existing members is hereby 
terminated according to this resolut i on's cl ause one unless they 
make an allegiance with the Amir.24 

Accordlng ta Dr.israr Ahmad the principle of bayCat implies' 

"that whenever a person decides to live and die as a Muslim and to ful

fill the religious obligatlons, then he or she will jOln the Tan?Im. The 

stages of learmng, traim ng and purHying occur subseQuently. Al SOI 

the person must Quickly forsake the munkirat (forbfdden things)."25 

Accordi ng ta the organi zat i onal structure of Tan?ïm, Sect ion 6 

clause l, Il, '" there are three types of members: 

1) Mubtadi ratig (New Assaci ate): those who have si gned the 
covenant form. Also they have ta: 

i) send weekl y accountabi 1 i ty reports ta the centre unt il they 
are exempted 

ii) complete the training syllabus as Quickly as possible. 
1 li) attend a trai ning camp 1 asting one week for new associates 

at the earl i est. 
iv) If they are part of an usrah (family) or local unit then attend 

their meetings and if they are munfarid (isolate'd) then 
send their weekly report of dacvati activities ta the centre. 

,,) Multazi m ratig (Act ive Associ ate): those who have 
i) attended the "Trai ni ng sessi on for New Associ ates" 

organi zed by the central Offl ce . 
il) completed a specified training syllabus. 
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Hi) followed tt1E- disciplinE- rE-gu1arly and satisfiE-d E-ither the 
head of the local unit or D1rector of C1rc1e or Central 
Director. 

After fulf1l1ment of the above conditions and the Amïr 
Tarc:::ïm 1S personally satisf1ed, then he will issue a 
certi fi cate of approval of a11egi an ce for the person to 
become an Active Associate .. 
The duties of an active associate are as follows' 

1) to attend a trai ni ng camp for act ive essociates 
il) compl ete the above menti oned requirements of new 

associate clause 1 from i) to lV) with the difference of 
month1 y reports i nstead of week1 y reports. 

i i i) compl E-te a semi -annual review report and send it to the 
centre by the tenth of Januarld and Ju1 y of each year 

III) MLftazi r ratiq (1 nacti ve ASSOC1 ate). thoSE- activE
assoclates showing weakness and not fo11owing the ru1es 
of the organization. The Amir Tarc:::ïm wlll decide on 
mernbershi p after consult i ng W1 th the subordinate 
organi zeU on. The local organizat i on and the Centre wi 11 try 
to make the person active.26 

These provi si ons i ndl cate that the process of becomi ng a 

member in the Tareïm i s more rigorous than for thE- Anj uman. One has 

to sign a covenant form (appendix 2 & 3)27 and study a reQUlred 

syllabus 

The number of members at the formati on of the t wo 

organi zat ions was s~\lall, and 1 t has substant i a11 y increased. The 

figures for the total members of MarkazÏ Anjuman-i KhudOim 131-

Our='an are given in (appendix 4)2B, and figures for Tarc:::lm-i IsUi.mi are 

gi ven in (appendi x 5) 29. The compari son of the total number of the 

two organizations shows that desp1t8 the strict conditlons of 

membersh1p more people have joined the Tanzlm than the Anjuman 
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4. Organjzational Structure of Ma r1c azï Anj uman-j Ktmddim 

al-Qur=": 

The organi zat i onal structure is based on a Presi dent, Majlls

i Muntazima (Management Board) and a Ma ili s-i cAmllah (Executive 

Commi Uee). The funct i ons of each posit i on have bp.en descri bed and 

a copy of the organizational structure given in the Constitution of 

1991 which is attached (Appendix 6). 

President of Anjuman. 

The founder and 11fe President is Dr Israr ~mad He nas the 

right to accept or reject the Management Board's decisions. The 

Management Board will run the Anj uman after hi s death or, if he 1S 

relleved of this dut y, or if he withdraws himself, untll a President is 

selected. The Pres1dent will be chosen every two years by secret 

ballots 

His dut les are to promote the Anjuman's ai ms and ob j ect lVes, 

to presl de over the Management Board meetings, to nominate t wo 

members of the Management Board, to cast a vote when there i satie, 

and to work with the Execut ive Committee to achieve its goals 

Management Board' 

1 t is the most important department of the Anjuman and 

funct ions under the gui dance of the President. 1 n the Presi dent 's 

absence it has 1311 the responsi bll it i es. The fourteen honorary 

members do not get any privllieges from the Society. 

Six members are chosen by the founders and benefactors, two 

by the permanent members, four by the genera1 members, and the 1ast 

t wo nominated from the four types of members by the President 

The Management Board i s sel ected every t wo yp,ars by secret ballot. 
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Ma] 118-1 cAmilah (EAecut 1 ve [omml ttee) 

It con8lsts of a N9.zim-l AClé. (Central Dlrector), ~llftatYl1d 

(Secretary), l\ijzim bayt -Ql-mal (Dlrector of treasuryL Muhaslb 

(Auditor), ~l m Maktaba va nashr va isreCat (Di rector of clrcul at lOn 

and publication) 

Central Di rector: 

The Central Di rector looks after the organi zat 10nal matters 

and offices of the Soclety with hlS staff He is ln contact with 811 

the members and tnes to lncrease membersh~p. He takes the 

necessary steps to provide funds when needed in an emergency He 

sends the report of the Markazï AnJuman and affiliated societles to 

the Presi dent and to the Management Board. 

The other organizationa1 matters under the Central Director 

are. a) Arranglng the founder Presldent's lectures or Qur>a.nic study 

programme i nsi de and outsi de Lahore, b) Pl anni ng and ho 1 dl ng 

tral nt ng camps. c) On the request of the founder Presldent, arrangmg 

other peopl e's Qur>a.n1 c study programmes and 1 ectures. 

Secretary. 

The responsibllitles of the Secretay are to arrange the agenda 

of the Management Board's month1y and emergency meetings and annual 

conventions sUbJect to the founder President's approval. He wrttes 

reports concerni ng the Board's meet mgs and annua1 convention and 

veri fi es the se reports at the Board and Genera 1 meeti ngs. 

Furthermore, he has to lnform the different heads or persons 

in writi ng about the Board's deci si on and ask their api ni ons. He ôl sa 

has to contact government departrnents such as the Registrar ,Joint 

Stock compames, and the Central Board of Pevenue 
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Dl rector of Treasund 

The fun c t 1 0 n s 0 f the Dl re c t 0 r 0 f T re a sury i s t 0 su p e rv 1 se 

regularly the AnJurnan's accounts, to keep a record of all trlen-

propert 1 es, to look after a11 income and expenditure journal s, vouchers 

and bills. In addltion l1e has to prepare monthly and yearly surnmary 

of lncorne and expendl ture accounts, submit them to the Board for 

approval and audit the total accounts. 

Audi tor: 

The responsl bll i t i es are to au di t the soci ety's and affi 1 i ated 

organ1 zat 1 ons' accounts and to present the necessary compl alt1ts to the 

Board. 

Dire c t 0 r 0 f Cl rc u la t 1 0 n and Pub 1 i ca t ion S· 

The fun c t 1 0 n S 0 f the Dire c t 0 rare tom a k e a rra n 9 e men t s f 0 t

circulatlng and publlshing the books approved by Founder Presldent or 

the Board He has to supervlse the staff in recordlng audlo and vldeo 

casset tes of the Qur=an. He has to look after the accounts and stocks 

of maten al He seeks the founder Presi dent's advi ce 1 n publ i shi ng the 

soclety's activitles and fulfilling the responsibility of publlshing and 

Cl rcul at l ng matters. He sends a report about the department's worl<.. 

as needed to the Board. 

Act i vi tes of the Maktaba: 

It has published flfty books and pamphlets of Dr.israr AQ,mad 

and other authors 30 The Anjuman has published Misag from 1972 to 

1976. It was then published by the Maktaba Ta~Im-i Islami from 

1976 to 1978 The Anjuman published it again from 1 978 to 1982. 

From 1982 l''dsag has been published by Ta~ïm-i Islami. as Hs organ. 

However si nce Decembet- 1990 the Academie wi ng has been publi shi ng 
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/'1œg and Hlk.mat-i Qlw=an Hlkmat-l Qlw:an \'vas fOLHlded by 

Dr.Ratfuddin and pultllshed by All Paklstan Islamlc Educetlon Congress 

ear11er Smce 1983 the AnJuman pub11stlesHi~mat-i Qur:an 

Another penodlca1 called Nlœ a fortmghtly was edded to the 

Academlc wing ln 1991 The name of Niœ was changed to Nlœ'ë 

Khilë.fat in 1991 after the tahtik-l Khilë.fet (movement for cellphete) 

was begun ln 1991 

A fn 1 i ated organi 2at i ons and SOCl et i es ovet-seas 

The t wo reglona1 branches are known as AnJ uman-l Khudœ.m 

a1-Qur=a.n Sakkhar and Anjurnan-l Kt1udœm a1-Qur:an Ra\·valplt1dl Ot

Islamabad. Thelr goals are the same as SSO Lahore., howevet-, thelt

organizationai and fmancle1 matters are separate They have to send 

the tenth part of thei r lt1come to the SSQ Lahore) otherV-ll se they wlll 

not be allo· ... ved ta use the narne of 'AnJuman-l Khudœm al-Qut-=a.n 

The regiona1 branch ln Sakkhar is not active although lt was 

founded many years ago The organizational v'lor~' of t~le Pa lNalplndi 

ônd 1 s 1 amabad branches has not been sat i sfactory el ther 

The t wo branches overseas are ln Chicago and Toronto both 

formed ln 1980.31 The SSQ Chicago is actlVe and has sixteen founder 

members who have contributed flye hundred Amencan dollars in one 

insta11ment and who glve ten dollars per month. The pat.rons have 

con t ri but e d fi ve h und re d do 11 a rs ln 0 n e l n s t a 11 men tan d g]V ete n 

dollars monthly. The general members g1ve ten dollars every mont~1 

The Management Board consists of six members and has monthl'd 

meetings They have ~le1d c/Jnventions The SSO Toronto does not 

ha ye fi suc ces s f u 1 0 rg a n i Z ô t 1 0 na 1 set u p 11 ve t he one 1 n Ch 1 ca 9 0 
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4 . Org8niz8tional Structure of T8rqi'n-j Islimï: 

Thi s argant zatl onal structure 1 s dl Vl ded i nto fi ve sect ions 

whic"', wi 11 be descri bed below: 32 

1) Munfarid Rufaœ) (Isolated Associates): 

a) If the number of associates is less th an five in one location or a 

Qualified member is not avallable to carry out the responsibilities of a 

nacjb {he ad) then they will be known as munfarid rufaœ). They will 

report to the centre or the office of the clrcle. 

b) Those associates who are part of the centre or the halga (circle) 

and for some reason are not under the local system are also called 

munfarid. 

il) Nizam-i Usrah (Family system). 

a) At one location if there are five or more assoclates and a person 

who is available to be their naçQb, then, a nizam-i usrah will be 

formed. 

b) The nacjb will be selected by a local President or Director of a 

Clrcle or the Central Direct.or, and he will be answerable to that 

person. 

c) ln one usrah the least number of associates is five and after ten 

associates a separate usrah will be formed. 

liO Local Tarnïm: 

a) The local Ta~ïm is comprised of ten or more active associates, 

(but now the number has been changed ta five)33 in one location. 

b) ln large cHies more than one local Tan~ïm can be farmed. 

c) ln large units, if needed, a nf21m will be appointed, and the 

honon:try or pai d serVl ces of other assistants will be obtained 
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However the local atlÜr will be responsible to the centre 

i v) Halga....s.t (Cl rcle system): 

The clrcles are formed in different parts of the country at the 

provincial 1eve1 to facilitate communication among the units and tt1e 

center. In other words the circ1es are an extension of the central 

system. The person responsible for the circ1e i8 ca1led a l''ézim 

(Di rector). 

Ta~ïm-i Islamï has been combining its units. In 1991, there 

were six circles and ten local units, and in 1992 there are four circles 

and fourteen local units The four circles are Frontier, Northern 

Punjab, Punjab, and Sindh.34 

v) Central System' 

Under the central system, there is an Amïr Tarmm (President of 

the Ta~ïm)J r-.fi~ib Amïr (Vice President), f\8zim-i AClé., a Central 

Maj 11 8-i Musti.warat (Markazï Majlis-i Shüra' being a 8ynonym; 

Central Executive Council) and a Majlls-i cÂmi1ah (Working 

Commi ttee). These posi t ions wi 11 be expl ai ned. 

Presi dent of the Tarœïm: 

Dr.israr Mmad is founder, œ.', and life President. He w1ll 

have the ri ght to nomi nate hi s successor before his death or if he 

withdraws himself or is relieved of his duties due to physical reasons. 

However, the Sliiira' of the Tar11!ïm will decide upon the selection of 

the Arnir Taœïm unanimously or in case of a difference of opinion, if. 

will be determined by a majority of votes. If there is a Ue vote in 

selection of the President; then, the Vice President or the Central 

Di rec tor can cast an extra vote. 

The Presi dent has to consult the members accordi ng to the 
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i ns truct ion in the Our=a.n: 

1) 42:38: ..... Their rule is to take counsel among themselves." 

il) 3: 159: .... And consult with them upon the conduct of affai rs." 

However~ the President has a final say in 1311 decisions and the 

right to veto. The members have to accept his decision whether it is 

pleasant or unpleasant except if it be against the shan-<:ah. 

The Vice President acts on behalf of the Amir. If there is no 

Vice President selected, after the President, the most important 

pOSl t 1 on 1 s that of the Nlzim-i A clé.. (Centra 1 Di rector). The three 

Central Di rectors are: 

o N92 i m -i A C18. Pa k i st a n 

iO N92im-i ÂC18. Overseas 

iiO N92ima Halga Khaw.tin ( Director of Women's wing). 

The above three report directly to the Amir and will work 

according to his wishes, moreover, they represent the Amir in their 

own circle, and their instructions will be considered as if coming from 

the Amir. 

The duti es of tê.zi m-i A clâ of Tareïm-i Paki stan and the staff 

under him will be given in pomt form: 

tê.zim-i A. clé. of Taœïm-i Pakistan: 

j) To supervise and coordinate the different departments of the 

centre 

iO To mainta1n a strong connection through correspondence and visits 

wlth Directors of Circles 1 local Presidents 1 heads of usrahs (where 

there is no local organization) and isolated associates (who are 

di rectly connected with the centre) . 
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iiO To prepare plans for the expansion and introduction of the 

i nvitat i on of the organizat i on and ta impl ement these pl ans after the 

approval of shUra' and Majlis-i cAmilah. 

i v) To review the performance of central departments, circles and 

1 oca l organi zat i ons and to i nstruct or advi se them as necessary. 

v) To keep the President informed directly or through the Vice

President about the activities of the organization. 

vi) To implement the decisions of shUra' and the Majlls-i cAmilah. 

vii) To submlt a detailed report on Tanzïm-i Islami Pakistan at the 

annual convention. 

ln the central orgamzational structure the followlng people will 

be under the r-&im-l ÂClâ (Central Director). 

(1) MuCtami d (Secretary) 

(II) F'é2im bayt al-rm.l (Dl rector of Treasury), 

(III) F'é2im tarbïyat (Director of Traimng and Upbringing). 

(IV) F'é2im nashr vaisti,cat(Director of circulation and publication) 

(1) General Secretary: 

i) Ta maintai n and protect the records of the Tan~ïr.1. 

10 To correspond with the circles, local organizations, usrahs and 

munfarid associates ln accordance with the instruction of the 

Director. 

i il) To issue noti ces concerning annual conventions, trai ning camps 

and programmes at central 1 evel. 

iv) To record and ta present for confirmation the minutes of shü.ra.', 

Majlis-i C Am il ah, extensive consultation meetmgs, and annual 
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convent 1 ons 

v) To lnform the members of the shiIra' and others concerned about 

the deci sl ons of the shiIra.'. 

(II) r-ë21m bayt al-mal (Dlrector of Treasury): 

1) To supervi se a11 the financial matters of the Tan~ïm, the bal ance 

between lncome and expenditure, to recommend appropriate measures 

for balanclng the budget and to keep the President and the shiIra' 

informed of the correct status. 

il) To ensure correct account lng of the treasury and to get it audited 

by the mubasib (auditor) appolnted by the shürs:. 

lil) To supervise directly or indlrectly subordinate organizatlons ln 

regard to the collectlon of contrlbutions from all associates. To give 

advlce and recommendat 1 ons to the Presi dent concerni ng the 

applicatlons for reductlon in the amount of monthly donation . 

i v) To audit the account of local units and to arrange collectl on of a 

share of funds for the centre. 

v) To check the assets, books, cassette l1brary and other 

ml sse11 aneous items of the centre and local organizatlons. 

The mal n source of income of the Tan~ïm i s donations and zakat. 

from lts members. Every member 1s reQuired to contribute five per 

cent of hls or her salary unless there is a vaUd excuse. Also every 

member i8 encouraged to give voluntary donations in the way of Allah. 

(III) F'ë.2im taClim va tarbiyat (Oirector of Training and UDbringing): 

1) To determine a training syllabus and review its implementation by 

the new associ ates. To recommend an associate after a person has 

completed the requirements for "active associate". 
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; i) To arrange and conduct tra; ni ng camps and organ12e the syllabus 

for new and act ive associ ates. 

lii) To comment on the new associates.' ihtisë.bi (accountabllity) 

reports and active associates' monthl y ana Quarterl y reports. To 

inform about important matters to the Amir and the Working 

Committee. 

iv) To organize refresher courses and training camps. 

v) To increase the knowledge and understandmg of clin and 

conSC10usness of a movement of aIl the associates by arrangi ng 

courses according to thelr rank. In addition, mstruct them through 

letters and iQimati ( where associates stay for awhile) programmes. 

Since 1987 traming camps and syllabi for the new and actlve 

assoclates have been arranged 35 

(IV) N9.zim nashr va ishë:=at(Oirector of circulation & publlcation)' 

i) Ta be inconstant contact with the newspapers and j ournals and to 

issue statements part lculary of Friday sermons and press releases. 

ii) Ta prepare daCvati and introductory literature for free 

di stri but ion. 

11i) Ta ad ..... i se, gui de, and encourage capable associates to write 

ltjtters to newspapers and journals. 

i v) To prepare suitabl e literature from the 11 terature of Tan~ïm ta be 

published in newspapers at important religious and national occasions. 

v) To prepare suitable stationary and advertisements, hand bills and 

posters of Tarçïm on dlfferent occasions. 
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MBrYBzi Ma ilis-i MlJsha.wBrBt: 

The shUra' consi sts of t wenty si x members. Si xteen of those 

are elected by the local Tareïm, and ten are nominated by the 

Presi dent The latter comprise the Majlis-i cAmil ah as weIl. The 

durat ion of offi ce 1 s t wo years for the shUra'. It meets every three 

months 

According to the office of the Tan~ïm: "The primary functions 

of the shUra' are twofold: i) It is an advisory body to the AmirTa~Im 

and 11) at the same t i me lt al so acts as a supervisory body or a 

watchdog comml t tee."36 

ln the past, the shüra' used to discuss organizational matters, 

but now that responsi bil ity belongs to the Working Commi ttee. 

Therefore the functlOn of the shilra' is to make policies. For 

instance the shUra: went through many meetlngs dunng 1991 and 1992 

before launching taQ.tik-i Khilafat in 1992 37 This will be discussed 

at a l ater stage. 

Mailis-i cAmilah 

The working committee consists of ten members who hold 

office for the duration of two years. "The full-fledged Majlis-i 

cAmilah meets once a month but a shorter verSlon (minus N~imin-i 

ijalQa) about three times a month. In each case Amir Tal1?Im chairs 

the meeting."38 

The members are as follows: r.fi~i b (Deputy) Amir, Central 

Director of Pakl stan, Central Di rector Overseas, General Secretary, 

Di rector of Treasury, Di rector of Trai ni ng and upbri ngi ng, Di rector of 

Clrculation and Publlcatlons, and three Dlrectors of three circles 
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Ladl es Wing of Tarnïm-l 1 slami: 

ln 1983 a ladies wing of the Tam;ïm was formed where 

nineteen women made a vow of allegiance to Dr Isrer AJ;Lmad. The 

Nœima (Directress) of the ladies is Dr. 1 srer A1)mad's wife. In the 

issue of May 1990 of MisaQ a member of the ladies' wing suggests the 

following pOints to expand the activities of the ladies' wing: 

(i) The men and women i nvolved with the Tan~ïm shou1 d both 
invite the close relatives and other ladies to the daCvat of Ta~ïm 
and try ta get them to come to the i j t i rrâcat (gatheri ngs). 

(i i) Pn nt specl al 1 iterature for the ladl es' Wl ng so that it 
would be easy to approach other women. 

(lii) If the women who are involved with the Tanzïm want ta 
at tend the lectures, then the men should co-operate with them and 
encourage them. 

(iv) The wives of associates who are not interested in din 
should be told about Islam in a pleasing manner and with patience 
so that they woul d accept the teachl ngs who1 eheartedly .. 39 

Lahore is the main center of their actlvlties. The Central, 

Southern, and Northern Ta~ïms have orgamzed Qur=anic sessi ons and 

badls sessions in the Qu~n Academy and at two other houses The 

ladies listen to Dr.israr ~mad's cassettes. 

Some of the ladies have completed the syllabus of Qur~nie 

sessi ons and attended the weekly classes of Qur~n wHh translation 

and a brief commentary. Frequently ibtida1: (beginning) Arabie 

Grammar classes are held 

The present flgures for the ladies is one hundred and twenty 

t wo in May 1990. There was a convent i on for the ladi es in June 1992 

which five hundred and fifty ladles attended. 
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Students' Wi n ... Q.;. 

The shüra' decided to place "Students of Tan~ïm-i-Islarni 

Paki stan" under the central organi zatlon in 1988 upon the students 

request. Its objectives are to have a relationshir with a11 the student 

associates of Pakistan. Also they should not be involved in 

disturbances or riots and should stay away from polilics to fu1fl11 

their revolutionary mission by strengthening their character. 

The first students' convention was hel d on the 14 and 15 

September 1988 at the Quran Academy Lahore. At thi s convention, 

the Nœim-i ACla (Central Director) was chosen, and Di rectors were 

chosen for the Frontier, Punjab, Lahore and Karachi. Dr.israr AtJ,mad 

spoke at this convention and stressed to the students: 

. . ta be clear about their aim and goal in 11fe. In rellgious 
terms, it would mean faith, love of Allah, and seeki ng Allah's 
pl easure and suc cess in the hereafter. Worl dl y success i s not our 
objective. We have to strive hard in order to fulfill our religious 
obligations. Secondly students should concentrate ln learning the 
Arabie language so the y can understand the meaning of the Qur=an 
wlthout looking at the translation ... 40 

Dr.israr AtLmad advised students to hold training camps, travel 

for religious purposes, and bulld their characters. The figures for the 

students' wi ng were not found in the annual report of 1991 to 1992. 

Tareïm-i Islamï Overseas: 

This Ta~ïm is divided into 1) Middle East which is looked after 

by the Director for Pakistan, and ii) North America, France and 

Engl and which is 100ked after by the Director of Overseas. According 

to Tareïm's annual report of 91-92 the Middle East section comprises 

of two hundred and thirty four members. 
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5. Achi evements of Marka2Ï Anjuman-i Khuddiim 81-Qur_: 

The Markazi Anjuman-i Khudœm a1-Qur~n has established 

Qur~n Academi es in Lahore, Karachi and Multan. A Qur~n College, a 

hostel and a Qur1.n auditorium have been bullt. The Qur>an Academy ln 

Lahore consists of a 1 i brary, an admi nistrat ive block, class rooms, a 

hall for prayers, a hall for women, and resi dences for students of the 

Academy. The Qu~n Academy offers night courses in which classes 

in Arabi c and in the mernori zat i on of the Qur~n are gi ven A 

fellowshi p scheme is offered to students. 

The fellowship scheme began in 1982 Its purpose was to hire 

postgraduate students to study and work for the Academy SlX 

students came, and one left. Among the five, two students were 

Dr.israr ~mad's sons These students were given a grade seventl~en 

University lecturer's salary and privi leges such as rent of a house or a 

residence. 

Local College and Universlty students are asked if they wlsh 

to stay in the resi dences If SOI they have to spend two hours dai! y in 

the Qu~ni c study programmes at the Qur~n Academy. Many students 

have utilized this offer and are residing at the Academy 

The Qur>an Coll ege was establ i shed in 1987. It prepares 

students from Intermediate level to Bachelor of Arts. However, it 

offers a one year dini (religious) course for students who have passed 

the Intermediate level or are professionals. The objectives of this 

course are to teach Arabie grammer and language and a selection of 

Sürahs and verses from the Qu~n highllghting the collective 

responsibi11 t ies of a Mus1 i m 41 

Qur1.nic conference have now become known as seminars 
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They have been t"leld by the Anjuman in Lahore, Karachi and other 

clUes since 1973. In the conferences only the guest speakers talk, 

but 1 n the semi nars the audience can parti ci pate in the di scussion also. 

Usually Mawlanas, Professors of universities~ and knowledgable 

persons from the locality and overseas ore invited os guest speakers. 

Some of the topics have been the Qur~n and new thought, the Qu~n 

and Science, IQbë.l and the Ou~n, problems of philosophy and wisdom 

and the Qu~n. 

1 n t 992, the fi rst Engl1 sh Qur~nic Semi nar was held Charles 

Le Gai Eaton, a new Musllm from England, was the guest speaker. He 

spoke on "The Roots of Western Cul ture" and "The Human 

Envlronment". Dr. ?afar Isl).ë.Q Atl;Iati .. the D1rector General of the 

1 slamic Research Society of Islamabad, and other speakers 

part 1 ci pated 

The Anjuman has achieved some of Hs objectives of 

disseminating and propagating Qur=anic teachmgs. It has a dream of 

establ1shi ng a Qu~.n Uni versity. 

5. Achjeyements of T8nDn-j Islimï: 

The achievements of Tan~ïm-i Islami have been in the sphere of 

reforms in society. It has started a reform movement against the 

unislem1c customs observed by the Musl1ms at wedding ceremonies. 

1 t has demonstrated aga1 nst the obscenity preval ent in newspapers and 

magazines and aga1nst usury. 

Dr.1 srar Al).mad has spoken about the uni slami c customs 

pract 1 sed at weddi ngs in vari ous 1 ectures. He had the opportunity to 

implement his thought into practice at the oc-casion of his youngest 

brother's marri age in November 1973. He th en informed the pUbllc 
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about his decisions ln the Fnday meeting at the mosQue and in l''lisë.g 111 

late 1973: 

a) ! w1ll not part i Cl pate in any marri age proceSS1on in future 
because in my 11 mited knowl edge the present marriage 
processi on i s based on tl hi ndu concept. 

b) 1 will not attend any dlnner glven by the bnde's side at the 
occasion of marriage ceremany since ! d1d not flnd ~ny 
evldence of thls. The Prophet Muhammad (peace be upon hlm) 
has instructed on a marri age feast arranged by the groom's 
side. 

c) 1 wi 11 onl y attend marnage ceremoni es hel d at masques 42 

Dr.! srâr A1)mad's attempt to reform the customs of marn age 

has been both supported and cnt1c1zed Many of his fnends and e 

number of well to do families in Lahof'"i3 have practiced h1S refot-ms 

while others including his own relatives and sorne cularrâ;) have 

opposed them. 

The second attempt at eradicat 1 on of soclal evils by the Tanzïm 

was in the form of exhortations agai nst the munkarat (forbidden 

actions) in its wntlngs, speeches and campalgns This was the t1me 

to put into practi ce "forbid what is wrong" WhlCh we saw ta be an 

alternative in the Act1ve Resistance step ln chapter two. The flrst 

silent demonstration was held on 21 June1989. According to a report 

in Dawn June 25, 1989, about Dr.!srar's speech. 

Hi s Ta~ïm had started an ant l-obscenity campel1 gn, as obscenity was 

causing 1rreparable damage ta our moral values and famlly system He 

call ed upon cul ama.;) and rel i gi ous part i es ta raise thei r voi ces aga1 nst 

obscenl ty to make peopl e aware of the probl ems. 43 

The demonstra t 1 on was orgen1 zed, peacefu1 and 811 ent. TrIe 
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assoclates of the Tar~ïrn were holding bônners ônd plôcards ln front of 

the newspôper Offl ces. "The crux of the placards and banners was: Is 

publicatlOn of the plctures of women in feature articles and 

advert i sernents of obscenHy a part of j ournôl1 sm? Al so thôt 

publication of such pictures is an open invitôtion to sin."44 

Slrnllar demonstratlons were held to campalgn ôgainst usury in 

different cities. The demonstrations were made to express Tanzïm's 

resentment regardl ng the government's evaSlVeness in implementing 

the Federal Shari·oCat Court's declsion. The Federal Shan--=at Court had 

declded thôt by June 30 1992 the current usury sytem present in the 

monetary mst ltut 1 ons should be changed to ô non usury system 

accordmg to the Shan--=ôt.45 

The demonstrat l on ln Rôwl apl ndi or 1 s 1 amabôd occurred in the 

centre of the cit~ and lôsted for ôbout t wo and ô quôrter hours . 

Members of the Tarnïm ônd Ta1:lrïk-l Khllë,fat ônd other new faces were 

present. The banners and placards stôted. "Fi ni sh the usury system so 

thet the wôr wit~1 Allah and His Prophet i s stopped".: "For economi c, 

POll ti cal, ônd sOCHll stôbill ty l t 1 S imperatlVe to gôl n freedom from 

the usury system."46 

Since 1990 the Tanzïm has held public outdoor meetings and 

one dôy cômps to i nform and acquôint the pub li c about Hs act i vities. 

They ôre extending their message in different places so that ô widet

audlence 11stens to them. It has ô1so formed another independent 

orgônt zatl on under its wing known as Ta:tl,rik-i Khilafôt in 1992. The 

background to thl s movement i s di scussed next. 

Or.israr A1)môd used the term "ls1amic State" to describe his 

concept of stôte i nstead of "theocracy" or "kmgship" or "di ctôtorshl p". 
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Throughout the years he has been 1 n favour of democracy and t1as 

opposed Mart lt:!l law 1 n Paki stan. 1 n 1991 after tal klng to van ous 

peopl e he has deci ded that 1 n respect of an 1 slarm c state and the 

polltlcal system of Islam the term used ln the Qur=an and Sunnah, vi:: 

KhilaJat. shoul d be adopted 47 

The goal of thi s ta1).tik i s to spread the bl essmgs of the khl1afat 

and establish "Khilafat-ul-Muslimïn" (callphate of the Musl1ms) ln 

other words it is a mass movement open to €Ill Muslims Wl th no 

restnction on membershlp. "It lS essentlal that exposltlOn of the 

wisdom and speclal features of the Caliphate system lS made on a 

large scale 50 that a great number of people will reallze lt to be an 

effect lVe posit ive alternat l ve and panacea for thei r 111 s ", .. le 

ln the flrst convention of Ta1.lrïk-l k'hilafat held on 3 March 92 Hi 

Rawalpindi it was announced that €Ill the Musllms lncludlng present 

associates of the Tarnïm would have to flll out a membershlp form 

They woul d then be abl e to cast a vote for the members of the Tahti}~ 

comml ttee. The movement would accept flnancial contnbut lOns from 

the mucawinin (helpers) Those helpers who become firmly 

commi tted to thi s Ta1).tik wlll enter gradua 11 y i nto the TanzIrn 49 

Dr.israr Al).mad 1S the 09.'1 of thlS movement wlth a nght to 

veto just as in the Anjuman and the Tam;ïm The responslble 

associates of Ta~Im will be conveyors of this ta1.lriv. ln dlfferent 

parts of Pakistan. There are ten promment features of the callphate 

system (appendi x 7)50 He consi ders 1 t a global khilë.fat He says 

On the authonty of the Duran and HfJdlth-J-F.'éfsaa] (SAV·/S) v'le 
are absol utel y certôl n tt"IÔt the above ment lOned Call pt'Iate sys t.ern 
'vvould eventulallid get establlshed ail o'Ver ttle v,/orld Hov'/ever 
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what cannot be said wHh certainty lS as to what part of the world 
would be fortunate enough to be chosen for lts inH iaUon. Although 
keeping in view the histor1cal events of the last four hundred 
years H lS strongly hoped that lts start1ng pOint will be the God
glven state of Pakistan. In any case 1t 1s the exigency of our bellef 
and the coll of our fa1th that we endeavor for lt Wl th 1311 that we 
have got. . 51 

Accordtng to Dr.israr AQ.mad the polltico-socio economic 

system of PakIstan would thereby be changed to a system of socio

economic justIce that can be summed up as the system of Callphate 

about which Iqbal said 

To establish the system of caliphate 

Vou should have the heart and mind of your ancestor52 

It seems that Iqbal's Ideal of a Musllm state was Khllafat. 

Mawcfiidi suggested that the polltlcal organization of the Islamic 

state has been call ed Khllafat (vi cegerency). In this respect 

Dr Israr A1)mad's polltical views are the same as those stated by 

Mawdiidi in The Polltical Theory of Islam. 

Dr Israr Atlmad is not clear as to what form of present day 

government IS compatible wlth the system of callphate. However he 

feels that the Presidential form of government is cl oser to the 

Callphate than the Parllamentary system. He is aware that H has 

been assumed that only the Parliamentary system can exist in 

Pakistan. He thinks that this should be further thought about . 
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Evaluatlon of Dr.lsràr Ahmad's movements' 

The theme, return to the Qur=an, has appeared ln the thought of 

Azad, Iqœl and Mawcfiidi. In the beginning of this chapter it was seen 

how Dr.israr Allmad began his lectures on the Qur"an. All of these men 

have stressed the Qur"8.n each in hls own way. Azàd and Mawdüdi used 

thelr writlngs and their journals to express their thoughts Iqbal used 

the effect i 'le medium of poetry to stress the teachings of the Qur=an. 

Dr.israr ~mad used his speaklng abilities more than his writings to 

propagate the revolutionary ideology through the Qur~n. The f1rst 

step of the Islamic revolution was being implemented, that 1S the 

revolutlonary ldeology is being propagated thrOugh the med1um of the 

Qu~n. 

Another factor of similarity was in the use of journals by 

most of them to transm1 t thei r i deas on formation of thei r 

organi zat ions. Azad conveyed his i deas abou t f otmi ng !:il zbullah 

through al-Hile.l and al-Balagh, whlle Mawdl1di used Tarjurm.n al

Qur=an to invite the people to join JamaCat-l Islami. Similarly, 

Dr.lsràr Atlmad used Misag as a journal to express his views about 

formlng the Anjuman. 

Dr.1 sràr ~mad's decislon first to form Markazi Anj uman-i 

Khudœm al-Qur=an had its advantages. The society provided a place 

for his Qur=anic 1 ectures, an of11 ce where the staff dealt with 

different matters, and served as a venue for a gathenng of young 

people who had learnt about the Qur"an and formed the back bone of 

Ta~ïm-i Isle.mi 

The goals and objectives of t1arkazi AnuJman-j Khudœ.m al-
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Quran are not new. It i5 interBsting to note that according to Dr.israr 

~mad after he wrote about the ide a of a 'Qur=an Academy', he 

discovered that two attempts had been made in the past but did not 

achieve their goal. He writes: "Mawlana Abul Kalam Azad estabhshed 

, DBru] JrshBd ' in 1914, and in 1937 'DaruJ- JsJam ' was started on 

the in1tlative of IQbalin Pathankot (India)."53 The aims of '[:ijr al

Irstâd' and 'œ.r al-Islam' are found in appendices 8 and 9.54 

The goal of Tan?lrn-i Islami is to bring about an Islamic 

revolution in Paklstan. It was seen in chapter two that hukümat-i 

llahiyah (another term for Islamic revolution) was the goal of 

Hizbullah and the JamaCat-i Islami.. In this sense, 1t can be said that 

the Tatl?Im is an offshoot of the !:iizbullë.h and the Jani.cat 

1 t mi ght be QuestlOned whether !:ii zbullah 'Nas j ust a re 11 gi ous 

or pol1tlcal party. The fo11owing Quote indicates that 1t was a 

pol1tlcal party. ".. Hizbullah was a pollUcal party, and the main 

ob j ect of the party was to 1 i berate the country "55 

ln the Indian subcontment the JamaCat did not participate in the 

elections because the government was secular. But wh en Paklstan 

became an Islamic state in principle after the Objectives Resolut.ion 

wes passed on 7 March 1949 then il became permissible to participate 

in elections.56 Since that time the Jamë.cat has been involved in 

pohtics to reform the system of government. This goal cannot be 

achieved unless there is a change in leadership. 

Al though the Jamë.cat has not succeeded in el ect ions or in 

establlshi ng an Islamic order in Pakistan it has; however, funct i oned 

as the only effect lVe pressure group on a11 the governments of 

Paklstan and it lS stll1 surviving today after fifty years. 
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Hence the Ta~Im and the Jatrâcot bath want to establ1sh an 

Islamic order ln Paklstan and then in the worl d. However, the means 

to achi eve thei r goa 1 sis di fferent. Th~ JamaCat cansi ders that mea tlS 

to be participation in electoral P011tics while the Tanzïm has chosen 

the path of revolutionary politics 

Dr.israr Al)mad feels that the goal of an Islamic system cannot 

be achieved through the electoral process. In his words: 

1 don't say that eleetlons should not be held here, the public 
shoul d be gi ven an opportunity to express thei r opmi on, but if the 
objective is to work only for Islam and to mold this society mto an 
Islamic society then the present system of election is not use fuI 

Rather it is important to change the minds, thoughts, morals, 
practices, and point of views. If these changes occur and the 
att itude and thought of the voters change, then whether one 
participates in elections or not the representatlve will 
automaticol1y change. 57 

The process of becom1ng a member of the Anjumon and the Tam~ïm 

lS different. In the An]uman the scale of membership is based on the 

amount of contributions. Smce the main emphosis lS on monetary 

contnbution, thi8 fact restrict8 people with llmited funds who migtlt 

be wi111ng to devote their time and ski1Js ta the soclety to the position 

of only a general member who i8 allowed one vote. 

The organizational basis of the Tan~lm is baycot. Th1S was the 

basis mentloned in the previous chapter as the second step of the 

Islamic revolutionary party ln chapter one it wos seen that Âzë.d 

made a bayC at with his members of l:iizbullah. 

Mawdi1di 's V1ews on the principle of al 1 egll:fnce wl11 be 

dlscussed. Mawcfildi has described three types of allegiance in the 
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first letter dated t1arch 1941, in answer to a question by Muhammad 

Yunus of Hyderabad, India, and in the second letter dated June 1942, 

he explained his own views on alleglance in Maududi Thought and 

Movement (a partial copy of the letter is attached 1n appendix 10).58 

There is a disagreement between Dr.israr ~mad and the editor 

of Takl:JIr magazine, Muhammad ~alë.huddin on the issue of Mawdüdi 's 

ideas on baycat. Dr.israr AJ,lmad asserts that Mawdüdi believed in 

bayCat and published these letters in MisaQ On the contrary, 

Muhammad Salë.huddln differs with Dr.israr Al).mad's opinion, and he 

also published the t wo let ters of Mawdüdi in Takbir on 21 to 27 

February 1986 ln response to thi s Dr.1 srar Al).mad explained what he 

thought about the bayCat as dn organizational basis and how he arrived 

at that decl si on in a personalletter to the editor of Takbir on 2nd 

March 1986 . 

My adoption of the bayCat system for Tarc;:ïm-i Islë.mï i8 not 
based on the reasoni ng that Mawdudi was in favour of it. By 
chance 1 came to know recent 1 y about Mawlë.œ. Mawdi.idi 's vi ews 
on bayCat ln a book published from Hyderabad, Deccan in which the 
letters of Mawdudi to Mawlë.m. Muhammad Vünus were printed. 
However, my mind was made up two years after leaving the 
JamaCat-i Islë.mï ln the beginning of 1959 that the basis of the 
organizational structure of a JarnaCat (party) struggling to 
establlsh din should be on "allegiance to ilhë.d" and "allegiance to 
listen and obey in what 1s macruf " ... 

A fter readi ng Mawdüdi 's 1 et ter of March 1941, 1 was pl eased 
and reassured that my view was correct. My decislon is based on 
the study of the Qur>"an, firm pri nciples of the sunnah and sira of 
the Prophet and traditional practices of the ummah (nation).S9 

ln Dr Israr Al).mad's opinion, Mawdüdi in his second letter of 
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June 1942 has criticized the Saint-Dlsciple-hood bayCat and 

suggested three changes for this type of bayCat. but did not refer to 

bayCat wi th the 1 eader of a party, 

This fact shows that even if Mawdudi belleved in allegiance to 

a leader he did not lmplement lt in the Jamicat-i Isla.mi, According 

to the Const Hut i on of 1952 of the Jama'at section 3-7' 

A member has to accept the creed of the ... IBmB'Bt- j-lsJBmr 
and take an oath that he wi 11 abide by 1 t. The creed in a nutshell 
amounts to surrender and abnegat i on of man's freedom and 
soverei gnty and recognit 1 on of God's authority, He has to bel i eve 
and obey all the teachings and practices of the Prophet and finally 
he must stri ve and struggl e for the reall zat 10n of the basic 
ob ject i ve of the ... IBmB'Bt- j-lsJBmi of Pakl stan, namel y, the 
establishment of an Islan-tic way of life in Paklstan,60 

The Jarrë.cat consists of members from the lower middle class 

Its appeal was dlrected towards the educated class, It had a 

restricted membership There are two types of membership 1) Rukn 

(Full Member) ii) Muttafig (Assoclate Member), The associate 

members are not governed by the JamaCat, but are valuable for the 

Jal'l'i'at as they assi st them in their capacit i es, By 1971, the numuer 

of full members was 2500 and the assoclate members was several 

lakhs (hundred thousand) 61 ln 1987 the figures for full members 

was 5000,62 

ln companng the social bases of the JamaCat and the Ta~ïm 

it can be seen that members of the two organizations belong to the 

mi ddle class and both appeal to the intellectuals . 

---------------------'----------------.; 
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Dr. Israr A1,"Lmad explains that the orgamzational structure of 

the Anjuman shall not be llke the other societies about which Iqbal 

says beaut 1 full y 

Election, membership, chair, presi dency 
Freedom has made these traps avai1 able 

Pl ck 1 t and throw i t outsi de on to the street 
These are rot ten eggs of the new ci vi 1 i zat i on63 

The organi zati onal structure of the Tan~ïm is Slmll ar to that of 

the Jarro:=at-i Islami. The Jarrë.cat has a centralized and pyramldal 

structure. The Amir is the head of 1311 affairs whether organizational 

and ldeologica1. The Jamaat i s t 19ht l Y organized with a11 the real 

power vested in the A mir 64 

1 n a sense the Amir has full say ln both organi zati ons . 

However, in the Jani.cat the shüra' chooses ltS Amir every rive 

years. For instance, Mawdildi was the Presi dent for thirty one years, 

and while he was ln jail other leaders led the JamaCat 

ln the cases of the Anjuman~ Ta~ïmJ and TatIrïk-i Khllafat 

they are hlghly dependent on Dr.israr Attmad since he is thelr founder 

and 1 ife Presldent Thi s impl i es that other people cannot gain 

experience in leading the organizatlons during Dr.israr A1:lmad's 11fe 

time, though hlS gUldance and expenence would have been beneficial 

to help the assoc1ates to become Qualified leaders. Movements are 

formed, but the real test of their viabllity 1s whether they can survive 

or not after thel r leader has gone. 

According to Anjuman and Tareïm there are people be1ng 

prepat-ed to become future leaders. This assertion could be tested lf 
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there were a clause for electmg Presidents. 

Dr.israr AQ.tllad has kept the right of veto ln the three 

orgeni zat 1 ons The future heads of tt1ese organi zations \-vi 11 not have 

thi s right of veto except in the case of the Tanzïm where the person 

will have this right /'lpr,ause the Tan~ïm lS based on bay<:at ln an 

interview we questioned him' Why did you choose to exercise so much 

control? 

IOH1S Reply: Because actually 1 am the propounder of the V1ews and 1 

have ta di rec. t these movement s 1 know the wh ys and hows of tt-Ii s 

pro ces s. 'vol e as k e d hi tri: 1 s 1 t 1 nord e r t 0 a VOl d con f1 i ct s? Hl s re ply. 

Ves."65 

Dr Israr Ahtllad has been critlclzed by others who call hlS 

leadership of the Tareïtrl a "dlctatorshlp" It wl11 be seen whether thlS 

allegation is true or not. The associates of the Tam;ïm are allowed to 

express thel r'-il ews, opmlOns and advice in a feedback seSS10n call ed 

extended [nusrewarat (consultation) 1 n thi S sess ion: 

1) A 11 the part i Cl pant associ ates have a right to express thel r 
opimons about any policy and methodology However personal 
criticism or accountability can only be done of the A mir Tarnïm 

i1) It lS compulsory for the AmïrTa~ïtll, members of the 
Majlis-1 <:Amll ah and selected members of Shlira' These people 
will listen so that they can benefit from the opmions of the 
associ ates. 

ii1) If in any matter there is an extreme need only then will 
the ArnïrTa~ïm explain. 

iv) This session will be held for four days but only those 
associ ates who arri ved on the fi rst day at the most an hour 1 ate 
wl11 be a11 owed to express thel r opi n1 ons 

v) ln thlS session tt-le halgo muraglmn or halga must_ash1rin 
chosen by the Arrdr wlll be ltlvited to giV8 thelr suggestlons 
The halga myraglbïn conslsts of those knov-tledgable people v-mo 
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not mernbers of Tarnïm but agree with its thought and are 
i nterested in 1 ts goals. Thei r responsi bility will be to gl ve 
ad vi ce and to observe Dr 1 srar Atlmad and the act i vit 1 es of hl s 
movements. Whenever they f1 nd any di stort ion, they shoul d warn 
hi m by cit i ng the speclfi c instance 66 

A lthough thi s programme a 11 ows the associ ates and others 

who are invlted to express their opinions about the policy and 

methodology and to criticlze the Amir, there is a list of conditions 

regarding criticlsm in the constitution. Any associate is allowed to 

criticlze the A mir. 

Accordl ng to the Const itut i on of the Tanzïm the sessi on of 

extended musm.warat 15 supposed to be held for four days. But in 

reallty this session dl d not last for more than a day due to lack of 

interest shown by the assoclates.67 Thi s fa ct rai ses the Question of 

why the aSSOC1 ates have not ut 111 zed thi s opportunHy to express the1 r 

critlcisms and dlfferences of opinions Perhaps they can differ only 

to a certai n extent with the Amir Thi scan be seen by the foll owi ng 

Question that was asked in an interview pUblished ln Herald' 

Question: Whlle on the one hand you object to the "d1ctatorial" 
pol1cies of Maulana Maudoodi, on the other hand you have introduced 
'baiyat' in your Tanzeem-i-Islami, which amounts to total sub-
mi ssion of your mureeds to your thoughts. Why th1s contradiction? 

Answer: There is no contradiction. My only objection 1s to Maulana 
Maudoodl's dlctatorial behaviour because the constHution of the 
Jamaat provides for a democratic way to express a difference Gf 
Opln10n. 50 there was a contradiction in what was written in the 
Jamaat constitlltion and what was belng practised. In my 
Tanzeem, on the other han d, 1 have made it very clear from the 
beginning that nobody can challenge my contention. If some one 
disagrees with me, he can leave."6ô 
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What Dr.israr Al).med lmplies by "contention" in the ebove quote 

mey be questioned. Therefore we esked in refet-ence to the ebove 

quote: "contention ebout whet ? obJectwes, methodology, 

orgenizetion) leedership:" end the reply wes "whet ever it mey be".69 

ln sum) the Amir hes the flnel euthonty end say ln a11 matter: 

furthermore a person cannot belong to the Tam~ïm lf he or she does not 

agree wfth his thought tote11y. 

Rel et i ons of Dr 1 srar Ahmad with the O:ul erre=- 1 the government. and the 

women's groups. 

1 n this sect 1 on Dr 1 srar Ahmad's Vl ews of the O:ulôrœ=- and the 

three reôsons for opposit ion to hi s thought by the Cul arre=- will be 

enalyzed Then ft w1l1 be seen how he end his movements are viewed 

by the government and what he thl nks of the government as well. 

Later on we shall dlSCUSS what the women's groups thmk of Dr Israr 

At,Lmad 

CUlanii.=-: 

Dr.1 srar Al).mad's Vl ews are mam l y concerned wi th the Cul at"r'i.=-é 

M.gg (ri ghteous scholars) He thinks ft is a wôste of t ime to pay 

attention to the comments of cUlômë.=-é sU=- (those who are concerned 

wfth worldly gains); whereas H the cularm.:Oé MruJ express their 

concern about a matter th en i t js worth examinatlon and 

reconsideration. From now on when we refer to cularrii.=- we mean the 

ri ghteous schol ars . 

Dr.1 srar AtJ,mad has writ ten a boov called, Jarr'ii,cat -1 Shayvh al-
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Hind aV'/r TarlZim-i Islârnî in which he has described his thoughts and 

views about the O:ularm=-. In this book he writes that he respects the 

O:ularrii.=- and "Il S 1 ts them. At t lmes during these visHs if there has 

been a misunderstanding of his thought in his wrHing, he clarifies it. 

He thinks it lS essential to get the confldence of the O:ularra=-. 

ln his approach to the cularrë.=- his first priorHy has been to 

reQuest those cularrii.=- who have a direct or indi rect llnk with the 

Jarm.cat of ShaYk!J al-Hi nd Mawlarâ Ma:tlmild I:fasan Deobandi for thei r 

co-operation and patronage in the struggle for lcëmat-i din. Later on 

he pl ans to asv the O:ul a rra=- who were gathered at the meeting of 
, 

"Jam'1yat-l O:Ularrii.=--l Hind ln Delhl in 1920 under the presidency of 

ShaYkb al-Hind Ma:tlmud I:fasan Deobandi or later and who at least 

participated ln the ta:tLriv.-i Khilâ.fat. suc:h as, Ahl-l-I:fadi.§, school of 

Khair =-Aœcfi J and Mawlarâ cAbduJ cAlim $lddiQi ."70 

Ttle cularm=- have been lnvolved wHh the Anjuman through the 

qur=anic Seminars where they express their opinions on tOP1CS 

assigned from before whlle the members of Anjuman llsten Thus the 

members bec:ome aware of the thought of others as well. 

ln Tatl?im there is a halga muragibin WhlCh was mentlonelj 

earll er and it conslsted of four cul arri.=- ,but now there is onl y 

Mawlarâ Ikhlë.q I:fusaïn 03.smi of Delhi. The others who left were: 

Mawlë.râ l:ië.mi d Mi ~ of Lahore passed away, Mawlë.râ Syed 
Wa,ï M~har Nad\oi was discharged because he wanted ta join 
another organi zat i on, and t"lawlarâ MUllammad Tâsin of Karachi 
requested that hi s name no longer be publ i shed.71 

Dr. 1 st-ar ~mad's Opln10n about the cularrâ=- has been expressed 
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in various interviews. In an interview by The Nation forum in 1992 

after expl ai ning tne process of 1 sI ami c revolut i on, he says "This 1 s 

my point of departure from most other U.1emB They are partlcipatlng 

in the on-going polHical process, although they pay lip-service to 

revollJtion. These two courses are totally opposed to each other "72 

ln another interview by Say'Ara Digest, Dr.israr ~mad was 

asked whether 1t was not appropri ate for the Culama) to preach moral 

values instead of indulging ln polHics. In reply he sald: "Moral values 

are dependent on a strong fa1th which we lack and in this context 

most of the Cul ama) consider their work as a professlor devoid of 

depth of knowledge and convictlOn which could help in development of 

r-:haracter Thus we have a di sorgani zed rell gi ous ci vi 1 servi ce."73 

ln Herald March 1986, Dr.israr ~mad was asked the followlng 

question: 

Question: But the clergy has become a group of professlonals 
employed sorne where or the other and consequently lag b~h1nd ln 
religi ous studi es. 

Answer: 1 thl nk !;jour obs8rvat ion i s correct. But 1 have my 
own reasons for that. A bi 9 porti on of our DOpul at ion go es in for 
modern educat i on, but our ul ema are not exposed to that. There 1 S 

a gap of centuries between the ulema and the public. But it is not 
the responsibi1Hy of the ulema or the government to lmprove upon 
this situation. People themselves should do something about 1t 74 

ln JamaCat-i Shaykh al-Hind awrTarnlm-i Islamï, Dr.israr 

A1,l.mad answers the crit ici sm of the Cul arri.) Atone pl ace he 

wonders why the cularrii.) whom he respects have not full!d co

operated Wl th hl m, rather they have expressed thei r oppos1t 1 on. 
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A fter thi nkl ng about thl S issue, he rea 1 i zed that the cul arrà ~ have seen 

many examp1es of straying revivallst movements use the name of the 

Qur=a.n 1 n the past century. Due to thi s bad expert ence it i s 

understandab1e that the y are a11 ergic to any one start mg a movement 

with stress on the Qu~n 

Many Vl ews of Dr.israr Atlmad have been di sputed by various 

culatrâ~. They have freQuent 1 y crit ici zed hi min rel i gi ous peri odi cal s 

and newspapers. There are three kinds of oppositlOn: 

1) The cul atrâ~ do not recogni ze hi m as an cA 1 im 

i1) His adoption ofbayCat as an organizationa1 basls. 

i i 1) His use of a new term nim muga11id (part i al fo11 ower of the four 

schoo1s of law) to descnbe hlmse1f . 

1) Since Dr.israr Atlmad did not graduate from a religlous seminary 

he lS not Qua1ified ln the eyes of some cularna~ to lead an Is1amic 

movement Dr Maw1arâ Mufti C AbdeJ waJ,li d has wri tten a book in 

Urdu. Dr.1 srar Ahmad kë afkar va nazari IJ3.t tangid kë mÏzan m~.L 

cn t i Cl zi ng hi s vi ews. 1 n thl s book he consi ders that si nce Dr.1 srar 

A~mad proclaims that he wants to brmg about an Islamic revolution .. 

and to achi eve it he proposes i ihë.d (with the Qu~n); therefore, it i s 

necessary that he shoul d have a11 the requisite qua1i ficatlOns requi red 

ln accordance with the directives of the Qur=a.n. 

Dr. Mawlam. Mufti C AbdQ,l wahi d has further commented that 

"Dr.israr Al).mad lacks those qualificatlons, and he has quoted a 

statement from Mawlarâ Yusuf Ludh~nvvi which implles that a person 
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who serves din should be a recognized scholar Of" din and have plety to 

support hi s Vl ews "75 

ii) He has been critlcized for adoptmg bayCat as an organlzatlOnal 

basl s. Accordi ng to al-Mushi r " What provoked "'"la/nB to sharp 

reaction was malnly Israr's call for a bBS/Bt) oath of alleglance ln 

Islam) they sald., the nByO::Bt can only be taken by the BmJr (de facto 

ruler) ... "76 

There were three verdl cts 1 ssued agal nst hl s adopt 1 on of bayCat 

by three cul arre.;) He went and explai ned hi s pOSl t lOn to t wo of the 

three cul am1;) concerned The meet 1 ng Wl th one of them was 

successful as the Mawlarii had been rnls1nformed and he Jater too~ 

back hl s verdi ct. 

11i) Nim Mugallid' 

Dr Israr A1)mad has used a new term nim mugallld to descnbe 

hl mseH Before we dl scuss what Dr 1 srar A1)mad means by thl s term, 

it is necessary to clarify hlS Vlews on taglïd and lJtitâd He wntes 

1 thlnk a middle path should be chosen between taglid-i .Jimld 
and 1 J t i tâd-l Mutl1 g. By taglïd-i ~mi d 1 mean that to strongl y 
hol d on to one school of .fJ..gh and not to toI erate opinions of other 
school of f.iJlh. 1 suggest the general public should adhere to one 
school of thought. .. Whlle the rell gi ous people lnvol ved ln the 
renaissance of Islam and revival of din should not conflne 
themselves to just one school of thought They must surely come 
out of this taglid-i ~mid77 

. Dr.israr Ahmad's Vle'NS on lJtil"âd wl11 be dlscussed ne:-:t. 
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ln a11 t~lose matters ans1ng during the times of the four 
scholars of law and after due consideration they gave their 
verdl ct about: 

a) There lS no scope for any ijtHi.d for those matters 
unammously agreed upon by the four scholars. 1 am not in favour 
of ijtHâd-i mutllg or simple ijtitid in this case. 
b) ln those matters where there is a disagreement among the four 
scholars, he feels that by giving preference to one school of 
thought one shoul d adopt it and not go beyond that. 

1 feel that ijtihld should be done only in those matters that 
have arisen due to progress of science and social development.78 

Also he feels that injunctions regardmg those matters, such as 

the structure of the state have not been spelt out. Therefore it lS 

possible to do ijtihë.d in those matters. He suggests: 

1 J tehad wi 11 now be carried out, ln llne with Iqbal's thought, by 
Parliament. The decis10n whether parliament has transcended the 
11mits imposed by Quran and Sunnah should be left to the judlciary. 
Either that or only those people are elected to parllament who have 
knowledge of the Book and Sunnah. But this would restrict 
representat ion to too few. Or you could make an Ulema board, as in 
Iran, but that leads to theocracy. The f1 rst al ternat ive is in line 
with the most evolved concepts ... 79 

Thi s stand gi ves evi dence that he agrees with 1 Qbij,l's vi ew of 

i Itlhld exerc1sed through the Parliament. This gives us a perspective 

on what he thinks of taglïd and ijtihë.d. In an interview we aske.d: 

Question: What does this term nïm mugall1d mean? 
He answered: 1 keep myself W1 thin the folds of the four sunnï 
school of fiqh, but 1 can choose between one of them for fighi 
purposes 
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Question: ln Jarr~::at-i Shaykh al-Hind awr Ta~ïm-i Isl8,rni you 
explain that you recognize the four schools of law and the fifth 
one is ItTim Bukreri.. Isn't this an addition that you are choosing 
the four schools of law and adding a fith one which is not 
accepted as a school of fiqh ? 
Hf! answered: 1 did not add Irrim Bukhë.ri before but then it was 
told to me that no opinion of Irrim Buktiri is beyond these four 
for interpretation of 1 tTin.BO 

Sorne culatTi:l have criticized him for proposlng one more 

school of thought in the clrcle of five. The main reason he reQuests 

the cularna:l to accept thi s is that he confesses "because he did not 

study in a rellgious madrasah where he would have followed one school 

of figh. He regards the four schools of figh as a common heritage but 

at times for any reason he chooses one over the other."S! 

Government: 

Dr.israr AJ:lmad has given advice and cri ticlzed most of the 

Presidents and Prime Ministers of Pakistan. He joined the Maj11s-1 

Shura' in December 1981 and 1 eft lt in May 1982 dunng Zi a's peri od. 

The following excerpt from an interview in ~erald March 1986 will 

explain the reason for his departure WhlCh came as a surpnse for some 

people. 

Question: Why did you accept nomination to the Shoora and opt 
out later ? 

Answer: 1 had thought that President Zia-ul-HaQ really meant 
business. 1 bel1eved that the Shoora was an advisory body, and that 
we would get a chance to advise him, or to stop him from any 
wrongdoing. But when he sald that the Shoora was the basis of his 
pollUcal process which meant that 1311 of us in the Shoora were 
his political allies, 1 left. 62 
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Women's group: 

ln 1982 Dr Israr Atlmad's answer to a Questlon by a reporter of 

Jang led to a controversy covered by the media. In the interview he 

said "that a11 the working women should be pensioned off. In a11 

fairness to Israr, what he said about women w~s only a tiny part of a 

1 engthy i ntervi ew but i t made the headl i nes." 83 Thi s controversy 

resulted in the women's organi zatlons demanding that hi s televi sion 

programme called "al-Huda" be discontlnued. In fact this programme 

was stopped. 

The Israr affair triggered off a vehement debate among 
newspaper readers, though it was more prominent in the Engl i sh 
dallies than in the widely circulated NBwB-j-~t/8qt and .... IBng. 
Dr.israr and hlS supporters complained that the papers withheld 
letters wntten ln his favour. They said a malicious propaganda 
campal gn had been started. Papers were accused of having opened 
a compl aints cell agai nst 1 srar; hardly a day passed without 
something written against him. Those attacking Israr held that he 
thoroughly enjoyed a11 this publlCity and made lt an effort to stay 
in the news with further controversial statements.84 

This l11ustrates what a media campaign can accomplish. The 

above quotes show thet due to Dr.israr Ahmad's one remark hlS 

television programme went off the air . 
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CONCLUSION 

This study has examined the pollt1cal thought and two 

movements founded by Dr.israr Allmad. The relatively volatlle 

polaical environment in which Dr.israr ~mad grew up provlded him 

wah his earllest political activities since he took an actlYe 1nterest 

in the struggle to gain Pakistan by bemg a part of the Muslim League 

He and his family faced persecution and witnessed the suffering, loss 

and death of many lives dunng Independence. He also expenenced a 

great ordeal in migrating to Pakistan as a teenager. 

Before the partition of Ind1a he had read some of the wntings 

of Azad, IQœl, and Mawcfi1cn.. He has acknowledged that they were the 

main influences on his thought From this study we have seen that the 

three major themes found in the thought of these three men have 

attracted hi m. AI so hi s polai cal thought is mainly i nfluenced by 

Mawcfi1di. 's i de as on the establi shment of clin. 

ln Pak1stan Dr.israr Atlmad's involvement with Jam~yat-i 

Talabah and In-depth exposure to Mawdüdi. which not only extended 

and reinforced Azad and IQœJ's ideas but also provided hirn wah an 

opportunity to work towards 1mplementlng their ideas. 

Dr.israr Atlmod is not only a theoretician but has put hi5 

polaical thought into practice by forming the An]uman, the Tan~ïm 

and the Khilafat movements to achieve hlS goals. The Anjuman and 

the Ta~ïm resemble the organizations formed by Azad, Iqœl and 

Mawdi.idi .. The goals of the Anjuman and the Tam~ïm ore not new 

ln a way the Anjuman i5 the material1zation of Da.r al-Irsli.d and 

car al-Islam. The term Islamic revolution 15 a modern dey term 
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for hukümat -f flahïyah and fo1mat -f-din propounded by Azad and 

Mawcfildi. Furthermore the Ta~ïm is pursuing the orfginal goals set by 

the founders of l:iizbullah and the JamaCat-!- Islami .. 

We have (ompared and contrasted the Tan~ïm Wl th the 

Jamë.cat-f Islami throughout this study. There are three main 

differences between the two organizations. Dr.lsrar Al)mad has 

expl1cHly rejected invo1vement in the electoral process because he 

asserts that in the e1ections there is only a change of people running 

the country wh!l e the soci o-pol1t i co economi c system remai ns the 

same. He has chosen bayCat as the organizational basis whlle the 

Jatll1cat does not have thlS princip1e of allegiance. He has kept control 

ln hl s hands as he 1 s the 11fe Presi dent and has the ri ght to exercise 

veto while in the Jarri::at elections are he1d to choose the President. 

It is claimed that the Tan~ïm is only a dini party and 1t is not 

a po11t i cal party. Si nce the goal of the Tan~ïm i s re1ated to changlng 

the established socio-po1itlcO economic system, then it will 

necessarfly al so be 1 nvo1 ved in pol Hies. 1 t may not part ieipate in 

electoral pOlI tICS but Hs agenda i s poli t i cal change through a 

grass-roots, non-vi 01 ent movement. Thus H can be described as a 

revo1utionary pol1tical party in the first four steps of bringing about 

an Is1 amie revolut Ion in Paki stan. 

Dr.lsrar AtLmad's mai n contri bution to Is1amic pol it ica1 thought 

has been his e1aboration of the concept of Islamic revolution derived 

from the sirah. He has based this concept on the three corollaries of 

tawhïd as rel ated to the soci o-po1 it ico economi c system. 

Furthermore he has modified and applied these steps to modern 

t i mes. In hl s major modifi cat ion he has stressed peaceful J non-
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violent, d;sc;plined and orgamzed demonstratlOns or protests or 

agl tat; ons rather than armed confl; ct. "He says that he owes thl s to 

the 1 rani ans as before the Irani an revol utlon he thought the onl y way 

was of armed resistance "1 

Dr.lsrâr Atl,mad has lald greater stress on the process of 

bri nging about an Islami c revol ut ion 1 n order to establl sh the system 

of Khi1ë.fat rather than upon the post revolutlonary stages, such as, 

how the system of Khi1ë-fat wi 11 function. Hi s change of termmology 

from the Islamic State to the Khilë.fat gives evidence that his 

political thought lS stl11 evolving. He 1s not clear whetlîer the form of 

government under the Caliphate system would be parllamentary or 

presi dent i al. Accordl ngl y, Bruce B. Lawrence says 

1 srar offers no bl uepri nt for action beyond thl s stage, no hi nt at 
the dl ffl cult 1 es of maintai mng a contemporary social and economic 
order, el ther 1 nternall y or externally. 1 t i s the absence of such 
engagement Wl th practlcal issues which glVes 1 srar's appeal 1 ts 
directness and Sl mpli city, j ust as it also makes the 
lmplementation of his program as an effective group ldeology 
probl emat lC 2 

Though thlS lS a weakness of his politica1 thought, yetI people 

are attracted to hl s message as it 1 s a1rect, cl ear and couched in 

modern day termi nology. Perhaps his SClence background has hel ped 

hi m to categori ze the obli gat i ons of Musllms, features of the 

Caliphate system and process of Islamic revolution in a number of 

steps. 

We have seen that he 1 s outspoken in hi s vi ews and does not 

hestltate to criticize the governrnent or the cularri.i~ or religlous 
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orgemizatlons. Thus his presence is Quite visible in the media. His 

views have been more crlticized than appreciated in newspapers, 

magazi nes and re li gi ous j ourna 1 sin Urdu and Engli sh. He i s beUer 

known than the movements he has founded. 

He gives his opinions about Pakistan's po1ltical sltuation 

after every Fri day Khutbah. 1 n other words he i s not a100f from the 

p01ltica1 prob1ems of Pakistan. He has advised and criticized the 

President and the Prime Minister of Pakistan. His po1itica1 views 

have rapid1y spread among the people through thlS process. 

He has utilized a11 the modern me ans of communication to 

spread his message. This is one of his strategies. Another is that he 

has focused on the educated c1ass as he fee1s them to be the nucleus 

who 1ead the masses The young students will be trained through the 

Anjuman. Sorne graduates of religious seminaries are joining the 

Tal1:ïm. The number is small, but he is hopeful. 

ln order to extend his message to a 1arger audience Dr.israr 

A~mad has recent1y lnitiated a mass movement to estab1ish the 

Ca1iphate system in Pakistan. In Ta~tik-i Khi1afat entry is open to a11 

who agree with lts aims and those who enter have eQua1 voice in 

decision-making. He has introduced the Mus1ims living in North 

America to his Caliphate·movement by discussing topics like, "Turmoil 

in the Mus1im Ummah and the importance of Khilafat" in his 1 993 trip 

to North Ameri ca. 

Dr.lsrar ~mad has stressed that the leader of a religious 

movement cannot work in isolation; rather he needs the confidence, 

co-operation, and patronage of the cu1arrâ;). We have seen that he had 

made severa1 attempts to appease the cu1am1;) when they raised 
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oPPosition to hi m. 50metimes he was successful while others he 

could not convince. In other words very few 'ylarri) have co-operated 

with him. 

ln an interview we asked him 1f he still visHs the culami;) 

and asks for thei r support or not. He said. "No, 1 do not have the t ime 

to go and visjt them, and actually those who passed away and the 

positjons they held now are occupied."3 

Dr.israr A1)mad feels that none of the C u1arra) have accepted 

him. ThlS can be understood by the following Quote: 

The culama flnd H hard to accept Israr because he is not one 
of them. Questioned where he had to be placed in the confl1ct 
between orthodoxy and llberallsm, Israr answered "1 don't fit in eny 
of the t WO. 1 am not (an) orthodox because 1 am not a Maulvi. 1 
never went to a Deeni Madrasah, end had 1311 my education under the 
Western system. Vou can call me a fundamentellst 4 

This raises the Question of what Dr.israr ~mad means by 

fundamentalism. We asked hjm what he meant by fundamentalist He 

replied. 

. 1 stick firmly to the fundamentals of Islam as enunclated 
by the Qut1.n, the Prophet's Sunneh and the Fuœha 50 in that 
sense 1 may be called a fundamentalist or an orthodox Muslim 5 

ln sum, Dr.israr AJ:lmad can be called an outspoken Islamic 

reformer trying to put hjs political thought into practice by gathering 

the people to jojn his three movements in order to establlsh the 

Islamic revolution and thereafter the Caliphete of Muslims in 

Pekisten. 
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Appendix 1 

The Basic Resolution of Tan~im-i-lslamiWith Explanations 
1 n the name of Allah, the Beneficent, the Merciful 

TO-day in the name of Allah we resolve to establish an Islamic 
organization which may help ta fulfill our individual and collective 
obligations of our dm (religion). 

ln our opinion the addressee of cln (religion) is an individual. To 
provide his moral and spiritual needs, his success and salvation are 
the mam topic of mn and the proposed collect1vity is reQuired chiefly 
for the purpose that it may help an individual in achieving his goal, 
that i s ta seek the pl easure of AIl ah 

Therefore the nature of the envisaged collectivity should be su ch 
that it may have due consideration for the religious and moral 
training of an individual and special arrangement should be made that 
the rellgious sentiments of every participant should be awakened and 
there should be constant increase in their knowledge. Their beliefs 
should be corrected and punfied, they should be more and more 
inclined towards prayer and in foll owing the sunnah. 1 n thei r 
practicallife they should be more sensitive about the lawful and 
unlawful and their actions should be more and more based on piety . 
Their passion for the invitation and propagation of ctin, and for its 
victory, and establishment should increase with the passage of time 
ln addition to the intellectual and education guidance in these matters 
it is imperative to pay special attention to provide practical training 
and eft ect lVe compani onshi p. 

ln regard to the Dacwah we consider 1t necesary that the spirit of 
"AI-Dïn-ul-n~D:la" (Din lS loyalty and sincerlty towards each other) 
and "A.l-é.Qrab-o-f§.laQrab" (one who is near should come cl oser) to be 
properly graded. Therefore, the practice of 'Dacwah' and 'Reform' 
should extend from an individual to his family, his kith and kin and 
gradually to the entire surrounding. In this context it is imperative to 
make special effort to provide religious teaching and training to the 
new generat ion. 

ln regard to the collective responsibi1ity of the ummah (nation) 
concerning the work of Dacwah and propagation among the masses, we 
consider lt as one of the mast important task .to counteract the 
ancient false beliefs and customs of the period of ignorance and the 
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misleading thoughts and philosophy of the modern times. Moreover the 
guidance given by the Book (Qur=an) and Sunnah concerning various 
aspects of human life should be explained in clear terms so that their 
real wisdom and values should be cleer.and the doubts in the mlnds of 
the people of the present times should be removed 
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Appendix 2 

Covenant for Associate Members of Ta~m-l-Islamï 

ln the name of Allah, the Beneflcent and the Merciful 

1 bear wltness that there 1 s no dei ty except Allah, He 1 s the one and 
only and there ls none to share Hls powers. 
1 a1so bear wltness that Hfl?rat Muhammad M~tafa' (peace be upon hlm) 
ls the servant and the Messenger of Allah. 
1 seek forgiveness from Allah for the sins commltted by me (till 
today) and seek His refuge wlth the sincerity of my heart for the 
future. 

* 1 proml se Allah Most Hl gh that: 

1 will give up a11 these thlngs whlch he dlslikes, 
and struggl e ln Hl s way ta the best of my abi1lty 
to establish his din and ta make Hls word supreme 
1 will spend my wealth as well as my 11fe . 

* ________ AndJo achleve thls objective ______ _ 
1 take the oath of allegiance 10 Dr.israr AJ:l,mad, ArnirTal1?ïm-i Islë.mi 

1 wi 11 obey all hls orders and accept them wh1 ch are not outslde the 
boundary of Sharf:at (that i s whi ch do not confli ct wHh Sharf:ah) 
___ whether it is difflcult or easy 
___ whether it 18 to my 11klng or 1 am to force myself for 1t, and 
___ even if others are preferred over me! 
that 1 will never have a di spute wlth the responsibl e peopl e of the 
organi zat ion, 
and that under a11 circumstances 1 will speak the truth, __ _ 

and 1 will not care for any body's reproach in the matters of 
din of Allah. 
1 seek he 1 p and gui dance that He may make me fi rm on my cin and 

enable me to fulfill my covenant. 

Name ____________ _ 

Address, __________ _ 
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Appendix 3 

Allegiance for Female Associate Members of Ta~ïm-i-Islë.mï 

ln the name of Allah, the Beneflcent and the t1erciful 

1 bear witness that there is no deHy except Allah, He is the one and 
only and there is none to share His powers. 
1 also bear witness that Ha.~rat Mu1).ammad M~lafa' (peace be upon him) 
is the servant and the Messenger of Allah. 
1 seek forgiveness from Allah who i8 my Lord and Cherisher (of my 
prevlous life) and with the sincerHy of my heart seek His help not to 
dlsobey Him for the future. 
1 take the oath of allegiance to Dr.israr Ahmad, AmïrTatli;Ïm-i-lslamï 
that: 

______ 1 will not consider any one partner to Allah 
_____ 1 will never steal 
______ 1 will never indulge inlo immodest act 
______ 1 will never kill children 
______ 1 will never lay false accusation on any one, and 
______ 1 will never dlsobey hlm concerning good deeds 
1 pray to A 11 ah that He may enabl e me to be true to thi s covenant. 

Name and Address: 

Praise be to Allah and blesslngs on the Prophet (peace be upon him): 

Accordi ng to the Prophet's sunnah 1 have accepted your a 11 egi an ce 
and 1 pray to Allah for forgiveness for myself and for yourself. 

Date _____________ ___ 
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Appendix 4 

Accordlng to the annual report of 1991' 

Founders and Benefactors: 275 

Permanent Members: 

General Members: 

Total Members: 

150 

641 

1066 

Figures for Anjuman members overseas: 

Benefactors: 56 

Permanent Members: 35 

General Members: 

Total Members' 
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Annual Report of Tam':Im-;-lslamï(TI) Pakistan 
from February 1991 to February 9~ 

No. Name of circle Total Members Members with whom Total No. of 
or organi zat ion there i s contact Active 

at local level 

1 TI Pesrewar 53 38 15 
2. Frontier Circle 69 
3. TI Rawalpindil 

Islamabad 116 69 33 

4. TI Gujràt 73 42 18 
5. Northern Punjab 

Circle 74 10 
6. TI Ferozv·iàrci 22 19 9 
7. Eastern punJ ab 276 12 
8 TI Faisalab-ad 66 45 15 

• 9. Western punJab 
Circle 71 14 

10. TI Mul~n 47 22 9 
11. Southern punj ab 

Circle 135 25 
12. TI Lahore City 285 137 77 
13. TI Lahore (East -1) 42 26 14 
14. TI Lahore (East -2) 106 29 25 
15 TI Quetta 32 18 13 
16. TI Karachi (Central) 73 15 
17. TI Karachi (East-1) 31 1 1 
18. TI Karachi (East -2) 256 29 13 
19. TI Karachi (East -3) 15 6 
20. Sindh Circle 45 30 

Central Committee 
Famll y group and Central 10 10 10 
Famil y group 

1778 603 374 

• Total number of 
previ ous year 1525 
Members who ey.cused themselves or '-Nere e:l.pelled 10 
Addit i on dur; ng the year 243 
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Appendix 7 

FEATURES OF CALIPHATE SVSTEM 

1) The pledge to Allah Ta;lala's absolut.e soverelgnty lS already there 
in the "Objective Resolution" which 1S now an integral part of the 
constitution of the Islamlc Republic of Pakistan. Howeverl for Hs 
practical implementation it is imperative to have unconditl0nal 
superi oritYI without any except i on l of Quran and "Sunnah" over the 
system as well as the law. In this regard the followlng unconditional 
and unambigous clarificati on is necessary. While new compilation of 
the Islamic laws and attempts at new legislation (ijUhad) will be 
processed through the 1egislative assembly or Maj1is-e-Shooral as 
Allama Iqbal has said in his famous lectures, the superior courts of 
the country will have the authority to declare any 1 aw null and void 
that the y consi der contrary to the 11 mitsl totally or part lall YI set 
down by, the Quran and Sunnah. 

2) Negations of Mixed NationalitYI as a result of which only Muslims 
will take part in the process of legislaUon. Though every adult Muslim 
mal e and femal e woul d have the right of vote for the 1 egls1 ative 
assembl YI only Musllm mal eSI whose character 1S above board l wi 11 be 
able to participate in the elections as a candidate. As for the non
muslims, full responsibility will be accapted regarding protection of 
thelr life and property as well as respect and honour ln addition they 
wi 11 be guaranteed compl ete freedom 1 n thei r personal 1 aws as well as 
rell gi ous rites and ritual s. 

3) Muslims of the ent 1 re country wi 11 elect the Cali ph by di rect 
franchise. The Caliph will not have to depend on the majority of the 
legislative assembly or the "Majlis-e-Milli" or the "Majl1s-e-Shoora 
but 1ike the current well-known presidentlal system in many 
countries l he ,,'i11 be glven, for a specific period l wide administrative 
powers 

4) To end the cûrse of provi nci alism and regi onali sm and to provi de 
the publ1C with greater administrative facilities l provinces will be 
divided into smaller units and they wi11 be given maximum autonomy 
and admini strat lVe powers. For this purpose the present divisions 
coul d be granted the status of provinves or i t can be decided that 
keeping in view the geographic, linguistie or cultural factors l 

provi nces may be const ituted in such a way that no provi nee woul d 



• 

• 

• 

167 

have a popu1at.lOn more t.han t.hen mil li on! 

5) Cl eanSl ng the economy by complete elimi natl on of i nterest and 
gamb11ng And in Hs place shaplng a new commercIal and Industria1 
structure based on the pnncip1es of partnership and "Mudaraba". 

6) A complete new land sett1ement, based on the judgement of Hazrat 
Umar (Allah be pleased wHh him) to the effect that terrHories won by 
Mus1ims at any time in war are not "Ushri" lands i.e individua1 property 
but are "Kharajee" Le collective property whose cultlVators, whether 
Mus 11 ms or non Mus 11 ms, pay the revenue di rect 1 y to the government. 
This would not on1y comp1etely e11minate the feudalism and absentee 
land10rdism but wou1d a1so generate sa much revenue that lt would 
obvi ate many a taxes. 

7) Implementation of Zakat in full1.e. collection of two and a half 
percent on the aggregate value of the total merchandise from a11 the 
Mus11ms. This would ensure the complete structure of social security 
and guarantee the basi c necesslt i es, 11 ke food, cl othi ng and shelter, 
plus education and medicaid for every citizen The non mus11rn 
clt i zens will pay correspondi ng taxes . 

8) Complete 1egal equa1ity for all. The Callph of the Mus11ms and 
anyone e1se includmg the members of "Majlis-e-Mi111" or "MaJ11s-e
Shoora wou1d not have any 1ega1 immunHy or any privileges However 
in order to take effectIve measures agamst evil monger's mischief and 
slander, harsh penal 1aws on the lines of penalty for calumny wou1d be 
promulgated. 

9) Implementation of harsh pena11aws for abolition of 11quor, 
narcot i cs and other i ntoxi cants. 

10) Free mi xi ng of the sexes wi 11 be prohi blted and in pri nci pl e 
separate areas of activlty wi 11 be determined for men and women. Men 
and women will have separate educati ona1 institutes, hospi ta1 s, etc, 
and the segregation of sexes will be uphe1d in every facet of social 
life. Cottage industry will be introduced and if need bel industrial 
unlts will be established where on1y ladies wou1d be workers as well 
as supervi sors. Thei r work hours too woul d be short compared to 
hours for men. Moreover, for protection of chastity and honour and for 
tt1e sake of purity of eyes and heat-t, Is1amic injunctions regarding 
concea1ment and veil will be strict1y imp1emented. 
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Appendix Ô 

THE AIM BEFORE 'DARUL-IRSrlÀ..D' 

"1 wes gui ded by the grace of Al ml ghty Allah a few years ago to 1 aunch 
afresh a movement for disseminating the message of the Qur~n 
through 'al-Hilal'. 1 t happil y resulted in a wi de and popul ar reawaken
i ng of i nterest in Qur=ani c teachi ngs and methodology among both 
educated and uneducated Musl1ms. They have felt renewed attachment 
and concern for the Holy Book. However, work on the second and more 
vi tal and arduous stage of thl s movement remal ns to be done, the work 
of educ;at mg a si gnl fi ca nt number of persons in the Mus1 i m Ummah v'lho 
follow the establ1shed gU1delines of Qur~ nic research and comprehend 
Hs wlsdom fully. Only these high1y en1ightened and lnspired Mus11ms 
can in turn start an effect1ve mass movement of Islamlc revival and 
resurgence. 

This is the sole alm before 'Darul-Irshad'. It will endeavour to 
accomp1ish the second stage of the movement of 'cal1ing people to the 
Qur~n' through encourag1 ng and educat ing a group of Musl1 ms as 
rapldly as possible ThlS group, lt lS hoped, will perform the dut Y of 
popularizmg the Qur~nic teachings on the w1dest scale and of stôrtmg 
a movement for the reli gl ous and moral purificat lOn of the Umm ah'" 

(Vide, 'ôl-Balagh' dated 12 November, 1915) 
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Appendix 9 

THE AIM BEFORE 'DARUL-ISLAM' 

''''l'Ie have deci ded to assembl e within the precincts of this inst itute 
persons well-versed ln modern academi c di scipl1 nes, and others who 
have a deep grasp of the rellgious sciences. These individuals must be 
of hlgh calibre and intellectual capability. They will work under the 
guidance of a mentor, to be appointed shortly, who will be of excellent 
moral character. Besides having attained deep and full insight into the 
wisdom of the Holy Qut>-an, he wi 11 know 1 n detail about modern 
revolutions and changes in various realms. He will work to aCQuaint 
these people with the spirit and elan of the Divine Book and the 
Prophet's Sunne.h. He will also help them ln reconstructing the 
mani fol d aspects of 1 slaml c thought, i ncl udi ng philosophy, 'hi kmah', 
morall ty, pOll t lCS and economics, so that through their scholarshlp and 
missionary work the y can struggle to revive the pristlqe glory of 
Islamic civilizatlon." 

(Vide, 'IQbal, Darul-Islam and Mawdudi' P-82) 
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Appendix 10 
Excerpts from the 1 et ter Mawdüdï sent to an ~1uhammad Vunus of 

Hyderabad, 1 ndi a ln Maududi Tt10ught and Movement . 

Fi rst 1 et ter dated March 1941: 

ln the term or i di om, '1 ni tiati on' (baicat) means a pl edge or 
allegiance and unwavering adherence to a spiritual guide in the 
d1scipline of his order or creed. It has three kinds: 

1. B6j':8t whi ch on a part i cul ar occaS10n pertai ns to a parti cul ar 
mat ter as was the BBj':Bt-i-Riz't'I'8n when heari ng the rumour about the 
martyrdom of Hazrat CUthman, the Prophet disclosed his intention to 
go to war against the people of Mecca ... 
2. The other 1JBjO:Bt lS one which a Mursh1d (a sp1ritual gU1de, or 
teacher) exacts w1th the lntention of purifying the sele and reform of 
morals and for sp1ritual development, from a d1sciple who contacts 
him for the purposes of training. It was a 1JBiO:Bt which a person had 
to take who decl ared hi s faith to the Prophet (tYlay A 11 ah's peace be on 
Him) ... 
3. The thi rd 1JBjO:Bt is performed before the AtrlÎ r or 1 mam of an 
Islamic Jamacat. Its characteristic is thlS sa long as the Amlr or 
Imam is obedient to Allah and His Apostle, obedience to him lS 

obl1 gatory on all members of the Jamacat. 

Second letter dated June 1942 (about the second type of bayCôO 

After deep con51deration 1 have proposed the followlng method 
Fi rstl y, 1JB(Bt shoul d not be taken in the ôge-o 1 d custom of 

taki ng hand ln hand. Inslead an oral pl edge be taken 1 n the manner the 
Prophet (Gl ory and Grace on hi m !) used to do in the case of women. 

Secondly, the Silsilah (order-the chain) should not be ascnbed to 
any person, but to Isl am so that the at tachment of the parti cular 
person should not in course of tlmes, be climaxed by the personalit.y 
cult. 

Thirdl y, the task of purifi cal i on of sele i ssuance of command
ments and the introduction of discipl1ne and order should not be in ~Iis 
personal capacity, but in his capacity as the Amir of the JamaCat 50 
much sa that when a persan is no longer fi 5 BrdBr, (the Chi et) the 
obedi ence and attachment of the peopl e be transferred from the f1 rst. 
to the other, 50 thet the1d shoul d not remai n adrrn rers of t~lat 
part1cular person to v,thorn they had orig1nallld pledged tJle1r loyalt.!d 
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