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This tlllsis is an examination of Muslim traditions conccrning Muhammad's callto

prophethood. Although Muhammad's initial prophetic cali is one of the most crucial events

in the histol)' of Islamic religious tradition, Muslim records of the event arc too ineonsistent

to be rcconciled. At the expense of sonnd source eriticism, some influential modern

Islamieists, like Tor Andrae and W. M. Watt, have tried to reeonstruet Muhammad's cali

from inconsistent hl/duhs. Drawing ontÎlc works of four Mnslimtraditionists, i.e. Ibn Ishaq,

Ibn Sa' d, al-Bukhflrï and al-Tabarï, this thesis points out that, other than the fact that

Muhammad must have gone through a fundamental religious experiencc, Muslim traditions

do not permit a reconstruction of the historical event of Mul.Jammad's cali; they do provide,

however, evidence of the complex ways in which Muslims understood the event, suited to

their religio-theological interpretation of the Quroânic allusions to the modes of

Mu1.lammad's religious experiences.
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Cette thèse constitne une étude des traditions musulamanes traitant de l'appel il la

apostolat prophétique fait il Muhammad. Bien que la révélation initiale reçue par

Muhammad soit l'un des événements les plus marquants de l'histoire des traditions

religieuses islamiques. les documents musulmans qui en font état comportent des

inconséquences irréconciliables. Cependant, certains grands islamistes model1les. dont Tor

Andrae ct W. M. Watt, ont tenté de reconstituer l'appel fait il Muhammad il parlir dl' divers

liat/Ulis, en faisant fi de ces inconséquences. Cette thèse sc base sur l'œuvre de quatre

traditionistes musulmans, Ibn Ishaq, Ibn Sa d, al-Bukhiirï ct al-Taban, pour affirmer que les

traditions musulmanes, même si elles donnent à croire que Muhammad a vécu une profonde

expérience religieuse, ne permettent pas de reconstruire l'appel fait il Muhammad il titre

d'événement historique. Néanmoins, les traditions étudiées démontrent la complexité de

l'entendement des Musulmans par rapport il l'événement, selon l'interprétation religieuse

et théologique qu'ils prêtent aux allusions faites dans le Qur fll1 aux différentes expériences

religieuses vécues par Muhammad .
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NOTES ON TRANSLATION & TRANSLITERATION

I. Translation of thc l'rimary Arabie Tcxts

For Ibn Ishâq's Si/ï/t RasûlAlIüh, 1 followcd Guillaume's translation. For al-Tabarîs

Ta/ïkh, 1 followed Watt and McDonald. The English translations of Arahie passagl's in Ibn

Sad's Kitüh al- Tahaqüt al-KaNr and those in al-l3ukhârï's AI-JÜllli al-Sahih arc my own,

unless othel\vise stated in the footnotes. In rende ring traslations, when similar phrases arc

found in Watt and McDonald's translation of al-Tabarï, 1 have followed their translalion.

The English translation of the hadiths on Muhammad', cali arc given in 'ht' first

chapter. The Arabie texts are attached in the appendix.

II. Translation and Numbering of the Qur:ïnic Vcrses

For the Qul'ânic references, 1 have used the verse numbering of both the standard

Egyptian edition of the Qur'ân (The Royal Editioll, Cairo, 1934/(925) and G. Fliigcl's cdition

(Coralli TexllIs ArahiclIs, Lipsiae, 1834). When the numerations differ from eaeh otller, that

of Fliigel's edition is given in parenthesis. Unless othel\vise stated in the footnotes, 1 have

followed A. J. Arberry's English translation of the Qurân in his nie Korall flllelpretct!, 2

Vols (New York: The Macmillan Company, 1955).

III, Transliteration

Transliteration follows the standard method used at McGill's Institute of Islamic

Studies. To avoid confusion, titles of works cited and quotes are left in their original forms.

Proper names and historical figures have been transliterated. Place names not cOfllmonly

used in English are transliterated. Common place names and terms, such as Mecca and

• caliph, appear in their English forms.
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INTRODUCTION

If we Subslitute "Muhammad" for the word "Jesus," the thoughtful eomments of

Morton Smith will read as follows:

Tlying to find the aetual l\lfulzammacl is like trying, in aiomie physies, to locate
a submicroscopie particlc and determine its charge. The particle cannot be seen
directly, but on a photographie plate we see the lines left by the trajectories
of larger particles it put in motion. By traeing these trajeetories back to their
eommon origin, and by calculating the force neeessary to make the particles
move as they did, we ean loeate and describe the invisible cause. Admittedly,
history is more complex than physics; the lines eonnecting the original figure
to the developed legends eannot be traeed with mathematieal accuracy; the
intervcntion of unknown factors had to be allowed for. Consequently, results
ean never claim more than probability; but "probability," as Bishop Butler said,
"is the very guide of life.'"

For over one hundred years, enormous efforts have been made to outline a probable

picturc of the historical Muhammad. But unlike the search for the historieal Jesus, the

stndy of the historieal Muhammad yields results that are less than satisfaetory. Many

reasons ean be offered, but, in cOlllparison with the search for the historieal Jesus, the

fundalllentai problem seellls to lie in the Islamic "particles" themselves, that is, the

sources th.lt reveal historical evidence.2 Scholars engaged in the quest for the historical

1 Morion Smilh, JeslIs Iile MII/{ieitlll (New York: Harper & Row, 1978) 6.

! F. E. Pctcrs has made :.ln extensive cmnparisoll bctwccn the modern sludy of the h~lorical Jesus anù
that of Mul.l:lIllInau. Ile examines a number of WilYS in which historiuns have approachcù rcscarch on the
historil.::l1 ~lul.Hl1l1lt1ad and highlights the diffcrcnccs bctwccn titis rcscarch anù lhat on the historieal Jesus.
Sec l'eters, 'The Quest of the Historieal Muhammad," !JMES 23 (1991): 291-315 and Mllhamllllld IIl1d ,ile
Ori/{iils of /sllllll (Albany: Slate Univ':rsily of New York, 1994) 257-268 (Appendix). For Ihe Weslern
schularship on the liCe uf Mul.lal11ll1uu. sec al50 the following urtidcs: Rudi Parci, "Recent European
Research on the Life and Work of Prophel Muhammad," JOlln1tl1 of lire l'lIkisUIII /listorielll Society 6 (1958):
XI-% ; Alfred (;uillaume, "Ille Uiography of the l'rophet in Recent Research," IsllIlIIie QlIllrter/y 1 (1954):
5-11 ; Maxime Rodinson, "A eritical Survey of Modern Stodies on Muhammad," in SlIIdies 011 1.1'/11111, trans.
& cd. Merlin L Swartz (New York & Oxford: Oxford Universily Press, 1981) 23-85. For a critical study of
the Western hist",i,",1 approach to Muh:llIll1md, sec James E. Royster, '''Ille Study of Mul)ammad: A Survey
of Approaches from Ihe Perspective of the I1istory and l'henomenology of Religion," MW 62 (1972): 49-70
; n,e Mel/I/il//{ of MII/llIl11mlld for MIIslillls: A l'lrellOlllellOlogiCClI SllIdy of Reellrrem IlIIlIges of lire l'roplret
(l'h.D. dissertai ion, 111e Hartford Seminary, 1970). For a Muslim review of the Western scholarship on
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Jesus have access to sources with a direct or indirl'ct bearing on thl' lik "f Jesns.

Along \Vith the biblical l'articles of the four Gospels, the\' also haw nOIl-Biblical

"l'articles"; thoush meager, these arc ulltainted by religious piety, i.e. Josl'phns'

Allliqllilie.l', contemporal]' Greek literature, Roman histories, etc. Agaillst thl'Sl' nOIl-

confessional sources, and with the help of modern arclleologil'al aetivities, the biblical

"l'articles" have been examined in ail effort to determine their trajectories. As a resnlt,

their eommon origins have been deteeted as the intentional editing of a l'ertain origlllai

text, termed Q, behind the text of the four Gospels.' The "forces" which made the

biblieal "l'articles" move have been calculated as theological interpretations not of Jl'sns,

but of Christ, and the invisible cause has been located and described as faith. Bnt how

about the historieal Muhammad?

Unlike the historieal Jesus researeh, there is, in the historical Muhammad

researeh, no external l'articles against which the trajeetories of Islamic l'articles can be

serutinized. For researeh on the historieal Muhammad, the only available sources arc

the Quran and the Hadïtlz. The Qur fm is generally recognized hy non-Muslim scholars

as the preaehing of Muhammad (although not without a voice of disagreement),' but

it is by no means a historieal work. It gives barely any historical information on

Mul~ammad.5 Even when it does give historieal information, it does not offer any

Mul,lanllnaÙ. sec M. Bcnabouù, "OriCIll~IIL~m 011 the Revelation of the Prophct: The Case of \V. M. \VaU,
Maxime Roùim'lH1, anù D. B. McDonalù," Amerinm JOImwl of Islamil...· .\'(}('ial Sâelln!J :\ (191'<6): .,\Ot)·.J2().

3 Q is from the German Quelle, mcanÎllg source. This is hclicvcù tu have cOlltaillcu sayillgs 01' Jesus
without Passion or Eastcr traùition.

4 John Wallsbrough holùs lltal the Qur '{lU was compilcù uvee a spaIl of lI10re lhall twu centuries alter
the ùcalh of Mul~ammaù in the course of sectariall coutrovcrsy, wllich l1Ieans tltal it C:lIl11ot he useu as a
reliablc historical source. See \Vanshrough, Qllr'tillù: SllIdies: SouTees alld ,\lelit(J(J of Scriplur"l Irtlt',pnoMIlIJII

(Oxford: Oxford University Prcss, 1977); 'I7fe Secltlrùlfl iHiJieu: ("olJlelll ,,"d C(}mIHJ~·iJùm of 1.\1tlllUC .\'"b.mlllJlr
His/ory (Oxforu anu New York: Oxforu Universily l'ress, 197X).

5 Michael Cook, MulwlIIlIIl/d (Oxforu: Oxforu University Press, 19X3) 69-71J: 'Taken on its ,.wn, lhe
Koran tclls us vcry Iiltlc about the evcnts of Muhammaù's career. Il t10cs Ilot lIanale lhcsc cvcnls, hUI

mcrcly rcfers to lhcm; and in doing su, it has a tcndcm...y Ilot 10 name namcs. Sorne uo m:cur in
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context through which a given text can be properly understood. In fact, the Qur'anic

verses are nothing but "a text without context"" and cannot yield any snlid information

on the historical Muhammad without a context supplied by the hadith, the record of

the sayings and doings of Mul~ammad. But the hadith are not a reliable collection of

particlcs against which to cxaminc the Qur'ânic tcxt. They were written down about

onc hundrcd fi ftY ycars after thc death of Muhammad. Worse, in many instances thcy

appear tO bc mercly cxpanded excgeticaJ Iiterature of the very Quroânic verses they

purport to explain7
; in addition, a considcrablc number of them are suspected of being

latcr fabrications invented for thc sakc of legal advice in the early Muslim community.8

coutcl11pomry contcxts: four rcligious communitics arc namcù (Jcws, Christians, Magians, and the mystcrious
Sabiaus), as arc three Arabian deities (ail female), three humans (ofwhom Muhammad is one), two ethnie
groups (Qur:lysh and the Romans), and nine places. Of these places, four arc mentioned in military
connections (Uadr, Mecca, Hunayn, Yathrib), and four arc connected with the sanctuary (three of them wc
have already met in connection with the rites of pilgrimage while the fourth is 'Uakka', said to be an
allernative name for Mecca). '/lIe final place is Mounl Sinai, which seems to be associated with the g,,'wing
of olives. Lcaving aside the ubiquitous Christians and Jews, none of lhese names occurs very oftcn:
Muhammad is named four or five times (once as 'Ahmad'), the Sabians thrice, Mount Sinai twice, and the
rest one each. Idenlifying what the Koran is talking about in a contemporary contex! is therefore usually
impossible without interpretalion ... For such interpretation wc arc naturally dependentmainly on tradition.
Without it wc could prnbably infer that the prntagonist of the Koran was Muhammad, that the scene of
his life was in weslern Arabia, and that he billerly resented the frequent dismissal of his daims to prophecy
hy h., contemporaries. But wc could not tell that the sanctuary was in Mecea, or that Muhammad himself
""me frnm there, and 've could only guess that he estahlished himsclf in Yathrib. Wc might indeed prefer
a more norlherly location altogether, on the grnunds that the site of God's destruction of Lo!'s people (i.e.
Sodom) is said to be one which those addresscd pass by morning and nighl."

(, l'ciers. Muhammad alld the Origius of Islam, 259.

7 For a thoughtful analysis on lhe nature of the (/lldith, sec Patricia Crone, Meccau Trade alld the Rise
of 1.1'/<1111 (Princeton, N. J.: Princeton University Press, 1987), pp. 203-230 (Chapter 9: '/l,e Sources). Sec also
Cook, MululI/mUld, 61-76 (Chapter 7: '/l,e Sources).

8 Since Ignaz Goldziher, Western scholarship has been sceptical of the authenticily of the (/llditil: its
contents and the is",ïd. According to him, a great numher of (/lIditllS were fabricoted from the late 2nd/8th
and 3rd19lh century. Sec G"ld?;I~:,,'S brilliant argument ù, "On the Development of the 1:ladith," the first
part of his fa mous Muslim Srudies' vol. Il, tr. S. M. Stern (Chicago: Aldine-Atherton, 1971), 17-251.
Gold7.iher's thes., was further pursued and expanded by Joseph Schacht, who proposed that since the
imposing appearance of the is",ïds reaching back to the Prnphet in the dassical collections of I}aditils began
to be widely used only in the middle of the 2nd/8th century, (/lIditllS in general arc ficlitious, lacking any
truc historical value as they purport to contaù,. Sec Schacht, Tile Origius of Muhammadall Jurisprudellce
(Oxford: CI:lrendon Press, 1950) ; "A Revaluation of Islamic Traditions," JRAS (1949): 143-154. For a
general discussion of the e:lrly Islamie historicol tradition, sec R. Stephen Humphreys's thoughtful survey



•

•

·1

Aware of the problems inherent in the sources, modern Islamicists have reactel!

differently to the historieal Mul)ammad research. Interpretations range from that of

William Montgomery Watt, who has a fair degree of confidence in the !slamic sources

for the historical Mul.mmmad,o to those of Miehael Cook and Patricia Crone, who are

scepticaI of the possibility of any meaningful historical reconstruction of thc life of

Mul)ammad. 1O No one can hope to reconcile these two extrcmc vicwpoints.

Let us he more practical and pay attention to a specific event in thc life of

Mul)ammad: Mul.lammad's cali as it is dcscribed in the Muslim sources. The Muslim

sources offer a number of diversc and irreconcilabIe hadilhs in thcir narrativc dctails

of Mul)ammad's first prophetic cali; although this is onc of the most crucial events in

the history of Islam, the sources do not agree on its details. For example, according

to one ~llIdilh, Mu~ammad's prophetic cali began with the Qur'anic revelation of Stil'llh

96 on Mount J:lira'. According to another, Mul)ammad underwent an other worldly

experience on his way from his retreat on Mount J:lira' to the botlom of the wadi, and

it was Stirah 74, not SLirah 96, that was first revealed to him while he was terror-

stricken. How reliably can we, then, reconstruet the historical evenl of Mul)ammad's

cali from the inconsistent ~llIdilhs? Indeed, in lrying to extracl a particular historical

in his IsIamie !lislOry: A FramelVorkfor IlIq/liry, rev. cd. (Princeton, NJ: Pr;ncelon University, 1991) 69-103.
Sec also Tarif Khalidi, Arabie !lisloriclIl 171O/lgll/ ill Ihe Clllssielli l'eriocl (Cambridge: Camhridge University
press, 1994), pp. 17-28.

9 W. M. Wall's positivislie allitude towards MusHm tradition regarding Mul)ammad is weil expressed
in the following passages: "Once the modern sludent L. aw"re of the tendencies of the carly hislorians and
their sources ... it ought ta be possible for him ta some extent ta make allow'lIIee for the dislortion and
ta present the data in an unbiased form; and the admission of 'tendenl;al sl"'ping' should have as ils
corollary the aeeeptance of the general soundness of the material." (M/I~lIllllmlld III Mecell, Oxford:
Clarendon Press, 1953, p. Yoiii). For Wall's posilive reconslruction of the hL,toric:.1 Mul)'lIlllnad, sec also
M/I~lIlmmad III Medilla (Oxford: Clarendon Press, 1956) ; M/I~/ll/Ilm{/d: l'ropllel IIl1d Simesmlm (London:
Oxford University Press, 1961).

10 Cook and Crone represent a modern revisionistie interprelation of [slamie tradilion. Sec their
!lngllrism: Tize Makillg of Ilze Islamie World (Cambridge: Camhridge Universily Press, [977).
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fact, one cannat but be embarrassed at the sheer contradictions and inconsistencies

inherent in the sources. 11 Nevertheless, sorne modern Islamicists have attempted ta

reconstruet the event of Mul,Jammad's cali from the various Muslim

traditions. 12

The Islamicists' conclusions arc flawed by carelessness in methodology. In an

attempt ta arrive at a positive historical assumption, they reconstruct the event by

singling out one hadith as reliable or harmonizing inconsistent ~llIdiths: they do this

without offering any criteria for determining acceptable ~liliiilil, cr in light of the

allusive Qur'anic references ta Mul)ammad's religious experience. But the Qur'anic

verses do not offer any solid historical referenees ta the beginning of Mul.lammad's

cali: they merely allude ta the various modes of Mul)ammad's religious experiences.

Nor could the various ~llIdiths be reconciled without contradiction.

Drawing on the four earliest available Muslim sources, i.e. Ibn Is~aq, Ibn Sacd,

al-Bukhari and al-Tabari, this thesis will endeavor ta show that it is not feasible ta

retrieve a reliable historical picture of Mul)ammad's cali from the Muslim sources of

hadith, as some modern Islamicits have tried to do. A critical examination of the

~lClCiilhs on Mul)ammad's cali will demonstrate that Muslim sources seem to reflect the

complex ways in which Muslims understood the event, suited to their religio-theological

interpretation of the Qur'anic allusions to the various modes of Mu~ammad's religious

Il The basic melhodological differenees belween lhe lrndilional, or positive approaeh and lhe revisionisl
one arc weil summarized in J. Koren and Y. D. Nevo, "Melhodological Approaehes 10 Islamie Sludies," Der
Isll/III 98 (1991): 87·101. .

12 Wc may lake some books for example: Rodinson, Mohl/lllllled, Ir. A. Carier (London: Penguin Books,
1971) ; F. M. Denny, Isil/III (New York: Harper San Frnnciseo, 1987) and Ail llItrodllclioll 10 Isil/III, 2nd.
cd. (New York: Macmillan l'nblishing Company, 1994) ; Marlin Lings, MlIhammad: His Life based 011 Ihe
Earliesl SOllrces (C:nnbridge: 'nIe Isl:nnie TeXls Sociely, 1991) ; Tor Andrae, Mohammed: the Mail alld His
Joililh, lr:ms, Theophi! Menzel (New York: Harper & Brothers, 1960) ; Wall, MlI~zammad al Meccl/ and
MlII!ammad.
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experiences.

This thesis is composed of two main chapters. The first chaptcr discusses the

earliest available Muslim sources on the event of Muhammad's cali preserved by Ibn

Isl.laq, Ibn Sacd, al-Bukhari and al-Tabari in ehronological o;·der. In order to properly

understand the nature of the hadith on Muhanllnad's cali, an effort will be made 10

analyze the ways in which information about Mul)anllnad's cali has been presented in

Muslim sources and to trace the evolution of this event in /ltldith narratives. Thc

second chapter discusses several modern Islamicists' approaches to the traditional

account of Mul)ammad's cali: how they have evaluated the traditions and what

methodological tools they have used to do this. This will show what can be Icarnt and

unlearnt about Mul.lammad's cali when a scholar sets out to reacl and intcrpret histOlY

from hadiths on the event. Ali the Islamicists' works consulted arc in thc English

original or translation.
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SOURCES FOR MUI:IAMMAD'S CALL

Prophetic hadith, the record of the deeds and sayings of Muhammad, was the main

vehicle of Islamic religious expression in the c1assical period of Islamic history. Early

Muslims were eager to obtain detailed information on their prophet Mul~ammad for a better

lInderstanding of the truc meaning of an Islamic Iife; early Islamic scholarship evolved out

of this search for knowledge of the Prophet. Among many questions that arose about

Muhammad, textual evidence shows that the beginning of his prophethood was certainly a

topic of Muslim curiosity: how did Mu~ammad become a prophet? A great deal of

information was proffered in the form of ~lUdilh and eventually recorded, more or less

selectively, beginning in the 8th century with Ibn Is~aq's Sirat RasLil Al/üh. Ibn Is~aq (d. 767

or 768) was followed by Ibn Sacd (784-845), al-Bukharï (810-870) and al-Tabarï (838?-923).

This chapter is Iimited to a study of the ~lUdiths on Mu~ammad's cali preserved by

the above four writers. Although they functioned as mere transmitters of the ~lUdiths, each

had his own concerns and method of presenting ~adith according to a specific Iiterary

scheme. By attempting to determine which ~adiths were available to the authors of the

works and in what form they are found, this chapter tries to place the ~adiths on

Mul~all1mad's cali in the larger context of the works that contain them: the author's method

of presentation, perception of the event, theological reflection, chronological scheme, etc.

In addition, a vertical, or chronological examination of the ~adiths as they are found in the

above works, will be made in the hope that we may trace the evolution of the ~adith

narratives on Mu~ammad's cali: an examination of the variations and expansion of the

narration around certain narrative elements and reference to the same authority for the

inconsistent ~lCIdiths.
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A. Ibn Ishaq (d. 767 or 768)

Born of a non-Arab Muslim family in Medina, Ibn Ishaq is reported to have been an

assiduous scholar, collecting a great number of hadiths on the life of Muhammad, to the

extent that he was ealled '''Prince of mul.wddiths' or even 'Commander of the Believers in

hadith' by men of his own generation."t He wrote his famous Siral Rasril AIMh, the earliest

extant biography of Mul)ammad, in which the earliest accounts of Mul.lammad's cali arc

found. The book has been handed down to us in a later form, edited by Ibn Hisham (d.

834).2 It originally contained three sections: Kitüb al-Ml/blada", Kittib al-MabCath, and Kittib

al-Maghtizï, but Ibn Hishâm omitted almost the entire first section Killïb al-Ml/blada·· which

deals with the period from Creation to pre-Islamic Arabian history.3 For the lirst section,

Kittib al-Mublada', Ibn IsI!âq used so-called lmï11ïytih materials, i.e. biblical stories, drawn

from Jews and Christians. It connects the life of Mul.wmmad to the Biblical scriptures. Ibn

Isl.lâq's intention in using the biblicaI stories seems quite apparent; Mul.wmmad is the seal

of the prophets whose appearance was foretold by Isaiah and whose life was the "replica of

the prophets and the patriarchs, just as Islam was the restoration of the truc monotheistic

t Khalidi, Arabie Historiea! 71.OIIg"l ill 1". C!assiea! l'.riod, 34.

2 Ibn Hisham had his own principl.s in ediling Ibn IsI.taq's work. Ile says al the very beginning of hi<
edtted version of Ibn Isl)aq's work: "God willing 1 shall begin tbis book wilh Isma'il son of Ibrahim and
mention those of his offspring who were the aneestors of God's aposlle one by one with whal is known
about them, taking no aœount of Isma'1l's other ehildren, for the sake of brevity, confining myself to the
prophet's biography and omilling some of the things which Ibn Isl)aq has recorded in lhi< book in which
there is no mention of the apostle and aboul which the Quran says nothing and which arc nol relevant 10

anything in this book or an expianation of it or evidenee for it; poems which he quotes that no aUlhorily
on poetry whom 1 have met knows of; things which it is disgraccfullo di<euss; mallers which would dislress
certain people; and sueh reports as al·I3akka'i told me he could not acccpl as truslworthy ••. allthese lhings
1 have omilled. I3ut God willing 1 shall give a full account of everything cise so far as it is known :lIId
trustworthy tradilion is available." (Ibn Isl)aq, III, 3 ; Guillaume, 691).

3 I3ut sinee it was widely eireulated and favored by Muslim traditionists such as al·Tabari, il seems now
possible to reeonstruet il. Gorden Darnell Newby reconslructs this portion from the later works dependent
on Ibn Isl)aq. Sec The Makillg of the Lasll'rophel: A ReCOIISlnlcliOIl of the Earliest fJiograp"y of Muhammad
(Columbia, SC: University of South Carolina Press, 1989).
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worship of God.'" The second section, Ki/iib ul-MabCatlz, starts with the genealogy of

Muhammad and ends with "the first fighting from his base in Medina."s The third section,

Kiliib al-Muf!,luizï, contains stories about the milita/)' campaigns Mul.Jammad was engaged in

and ends with his death and buriaI.

Ibn Ishflq'S biography of Muhammad is by no means a product of dispassionate

scholarship geared toward providing an objective description ofMu~ammad'slife, but rather

a polemical work designed to raise Mul)ammad above the Jewish and Christian prophets.

Il seems possible to understand his work against his historical background: Ibn Isl)aq served

the 'Abbasid rcgime· and Iived in a world where Muslims were outnumbered by non­

Muslill1s, i. e. Jews and Christians. Utilizing Arab legends, oral traditions from converts to

[siam, biblical stories, poet/)' and ~lUdïllz reports, he endeavors to demonstrate that "time's

course Ied to Islam, which embraced the prophets and holy men of Judaism and Christianity,

and finally produced the regime of the cAbbasid, whose empire embraced Muslims,

Christians, and Jews."7

[bn Isl)aq's accounts of Mul.lammad's cali are placed in the second section, Ki/iib al­

Mab"i/t/z. According to Ibn Isl)aq, this event took place after Mul.Jammad's marriage to

Khadïjah and his participation in rebuilding the Kacbah. Before the accounts of

Mul,Jammad's cali, Ibn Isl)aq writes that Mul)ammad's mission as a prophet was predicted

and recognized by Jewish rabbis and Christian monks who expressed their Messianic hope

for Mul.Jammad's prophethood. Among the Arabs, four men had broken with Meccan

polytheism to become the seekers of an Abrahamic monotheistic religion called IJanifbefore

, Ibid., 8.

S Guillaume, 'I11e Ufe of Mltlltlllllllad: A Tralts/atiOiI of IS!lüq's Sirat Raslii Allüh (London: O:,fard
Universily Press, 1955) xviii.

6 Il is not kno\Vn \Vilh certainly \Vhen Ihn Is1.tüq \Vrate this book. Later in his Iife, he served in the court
of the C<lliph al-Man~ür as a tutar for !'rince al-Mal.ldi. Ne\Vby halds that at that time Ibn Is1.tüq "seems ta
have campleted his plan for the Sirult" and that it \Vas spansared by the calipb, partly as an educational
source book for Prince al-Mal.tdi. Sec Ne\Vhy, Tite Makillg of tlte Last Propltet, 7.

7 Ibid., 7.
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the advent of Mul,Jammad. A Syrian monk told onc of Ihcm Ihat thcir sccking for Inlt'

monotheism would be finalized by a prophet sent down 10 MCl'Ca.~ Also, according 10 Ibn

Isl)aq's interpretation, the Bible predicts the eoming of Muhammad as a prophcl." Ail thcsc

narratives appear to be very similar to the biblieal Ihemc that the advcnt of Jesus was

foretold by John the Baptist, and signify that the time was ripe for Muhammad to appcar

as a prophet. In his presentation of Muhammad's cali, Ibn Ishaq eombined differcnt /Ull/it/zS

and unfolded them in a well-knit coherent order according to his theological bclicf that

Mul~ammad rose as a prophet to eonfirm God's eovenant with the previous prophets. Thc

/zadiths regarding Mul~ammad's cali in Ibn Isl.laq consist of four parts: (1) introduction; (2)

Mu~ammad's pre-prophetic experiences; (3) his first prophetie experience; (4) his post-

prophetie experienee with Gabriel, an angelie messenger, whieh also serves as conclusion.

The introduetory part is Ibn Ishaq's own theologieal diseourse on thc nature of

Mu~ammad's prophethood. 1O Ibn Isl~aq specifies that at the age of forty, Muhammad was

8 Ibn Isl)aq, III, 143-149 : Guillaume, 98·103.

• Ibn Ishaq, Ill, 149-150 : Guillaume, 103-104: "Among the Ihings which have reacheu me abOlit whal
Jesus the Son of Mary staleu in lhe Gospel which he receiveu from Gou for the followers of lhe Gospel,
in applying a teml ta uescribe the apostle of Gou, is the followiog. Il is extractcu from what John Ihe
Apostle sel uown for thelll when he wrole lhe Gospel for Ihem frolll the Tcs!:llllcnt of Jesus Son of Mary:
'He that hateth Ille halh hateu the Loru. Anu if 1 hau Ilot uone in lheir prescnce works which lIolle olher
before me uiu, they hau not hau sill: but frolll 1I0W they 'Ire puffcu up with priue anu think thal lhey will
overcome me anu also Ihe Loru. Bul Ihe woru lhat is in Ihe law must be fulfilleu, 'Thcy Imleu Ille witllllut
a cause" (i.e. without renson). But whcu the Comforlcr has cOllle wltom Gud will sem) to you from the
Loru's presence, anu Ihe spiril of truth which will have galle forlh frolll the Loru's presence he (shall bcar)
wÎtncss of me anù ye also, bccausc yc have hccn with me from the bcginning. .1 have spokcn uulo yuu almut
this that ye shoulu 1101 be ill uoubt.' The MlIIltI!'!'ClIIllIlCl (God bless anu prcserve him!) ill Syriac is
MlIhammau; in Greek he is Ihe paraclete."

10 Ibn Isl.'aq, Ill, 150:8-17; Guillaume, 104-105: "Whell Muhammau lhe apostle of Gou reacheu lhe
age of Corty Gad sent him in compassion to munkinù, las ail cvallgclist to ail men.' Now GlHJ IHllI mude
a covenant with every prophet whom he hau senl before him that he shoulu believe in him, leslify 10 his
Irulh and help hirn against his auversaries, allu he requireu of them lhal they shoulu trallsmil lhal 10

cvcryonc who bclicvcd in them, and they carricd Ollt thcir obligations in llHll respect. God sail! ln
Muhammau, 'When Gou made Il covenant with the prophets (Ile said) this i. the scriplure anu wi.um"
whieh 1 have given you, afterwaros an apostIe will come confimling whal you know thal you rnay believe
in hirn and help him.' He saiu, 'Do you aceept this anu lake up rny burden'!, i.e. the buruen of rny
agreement which 1 have laiu upon you. 111ey saiu, 'Wc accepl it.' Ile an"wereu, "111en be"r witness "nu 1
am a wilness with you.' 'lllUS Gad maue a coven"nl wilh ail the prophels lhat they shoulu testify ta hi.
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scnt "in compassion to mankind 'as an evangelist of ail men.''''' Aeeording to him, ail the

prophcts prior to Muhammad had made eovenants with God, knowing that Muhammad

would eomc to eonfirm their eovenants; they had thc burden of prophethood to testify to

Muhammad's truth, help him against his adversaries and transmit that obligation to those

who believed in thcm i1mong the followers of both Judaism and Christianity. The beginning

of Muhammad's prophethood finalized this divine enterprise. With this theological

interpretation in mind, Ibn Ishflq unfolds the hadiths on Muhammad's cali aeeording to his

own ehronological seheme: the pre-prophetie, prophetie and post-prophetie periods. First

of ail, he provides two pre-prophetie experiences of Mul,Jammad. The first one eoncerned

truc visions (al-Ru)lli al-Stidiqah) that came to Mul~ammadwhile he was sleeping, which Ibn

Isl~iiq regarded as the first sign of prophethood.12 No context is provided for the event; it

is uneertain where it took place and whether or not Muhammad was engaged in any

religious devotion at that time. After the visionary experience, Mu~ammad is said to have

come to love solitude more than anything else. Another experience was a miraculous

unnatural phenomenon that foretells the imminence of Mul~ammad's prophethood; trees

and stones recognized Mul.lammad as the Apostle of Allâh when he was far afield alone. 13

lruth :lIld help him against his adversaries and they tr:lIlsmiued that obligation 10 those who believed in
thcm :Ullong the twa llIonotltcistic religions."

Il Sec the ahnve note 10. 'llie expression 'as an evangclisl to ail men' is from Qur'iin 34:27.

12 Ibn Isl,liiq, 111,151:2-5; Guillaume, 105: "AI-Zuhri rclated from 'Unva b. Zubayr that 'Â'isha told
him that when Allah desired to honour Muhammad and have mere')' on His servants by means of hun, the
firsl sign of prophethood vouchsafed to the apostlc was truc visions, rcsembling the brighlness of daybreak,
which were shown 10 him in his sleep. And Allah, she said, made him love solilude so that he liked nothing
bcttcr titan to he alonc."

'3 Ibn IsI)iiq, lit, 151:7-t4 ; Guillaume, 105: "'Abdu'J-Malik b. 'Ubaydullah b. Abù Sufyiin b.a1-'Alii' b.
Jiiriya the Thaqafite who had a retentive memory related to me from a certain scholar that the apostle at
the time when Allah willed to beslow HL, grace upon hun and endow him with prophethood would go forth
for his affair and jountey far afield until he reached the glens of Mecca and the beds of its valleys where
no house was in sight; and not a stone or Iree Ihat he passed by bUI would say, 'Peace unlo thee, 0 apostle
of Allah.' And the apostle would turn 10 hl, right and Icft and look behind hinl and he wouId sec naught
but Irees and stones. 'll,us he slayed seeing and hearing so long as il pleased Allah Ihat he should slay.
'll,en Gahriel "'Ime to him wilh gift of God's gruce whilsl he was on I:lirt.' in Ihe monlh of Rama~iin."



•

•

12

By placing the two hadiths together, Ibn Ishaq seems to indieate that sinl"C truc vision (al­

Rllyti al-Stidiqah) made Muhammad love solitudc, hc wcnt alonc vcry far to the glens of

Meeca and the beds of its ravine.

The two descriptions of Mnhammad's pre-prophetie ~xperiencesare followed by the

aeeonnts of his prophetic cxperienee, composed of two main events: (1) Mnllammad's

practirc of /tllwnnwh and (2) the first revelation, i.e. Stirah 96.1' Talwlll/llth is reported to

l'Ibn Ishàq, III, 151:16-154:5 : Gnillanme, 105-107: "Wahh h. Kais,m a dienlof the family of al-Znhayr
laid me: 1 heard 'Abdullah h. al-Zuhayr say ta 'Uhayd h. "Umayr h. Oatàda the L~lylhile, '0 'Uhayd lell
us how bcgun the prophcthooù which W~IS first bcstowcd on the aplJsllc ",hen Gahriel C:tll1C to him: AmI
'Ubayd in my presence relaled to 'Abdullah and Ihose with him as follows: The aposlle wonld pray in
scclusion 011 l:Iira ,. cvcry ycar for a monlh 10 practicc la~lllmUll!J as \Vas the custom uf Ouraysh in hcalhclI
days. 1l1!""111111!1 is religious devolion. Abü Tàlib said:

By llmur and him who made Thabir finn in its place
And by lhasc going up to asccnù 1.Iira:> and coming ùown.

Wahh h. Kaisàn lold me that 'Uhayd said 10 him: Every year du ring Ihat monlh Ihe aposlle wonld pray in
scclusion and givc food to the poor lhat came to him. And when he comp:ctcd the mUllth and rclurncd
from his scclusion, first of aU bcforc clltcring his housc he WQulô go lu the Ka'ba and walk ,Iround il scvell
limes or as often as il pleased Gad; Ihen he wouId go baek 10 his house unlil in Ihe year when God senl
hint, in the month of Rama~fm in which GOlI willeù concerning him whnt Ile wiileù uf lIis gracc, the
apostle set forth ta I:Iirà' as was his wonl, and hl, family with hill1. When il was Ihe nighl on which God
honoureù him with his mission anù showeù mcrc..'Y on His servants thereby, Gabriel brought him the
commanù of Goù. 'lie came ta me; saiù the apastle of GaLl, 'while 1wus aslcep, \Vith a coverlct of hrucnùe
whcrcon Was somc writing, anù s:lÏù, "Rcuù!" 1 saiù, "\Vlmt shall 1 reaù'!" Ile presscù me with it so tightiy
that 1 thought il was ùeath; lhen he let me go anù saiù, "Reuù!" 1 saiù, "\Vhal shan 1 re:,d'!" lIe prcsscLl
me wilh il again sa that 1 thought it was death; then he Ici me go and said "Read!" 1 said, "WI"'I 51",11 1
rcaù'!U I-Ie presseù me with it the thirù lime 50 thal 1 lhoughl it was ùealh amI saiL! "Read!" 1 s:liù, l'What
Ihen shall 1 read?" --- and this 1 said only to deliver myself from him, lesl he slmuld do the S"'"e 10 me
again. He saiù: "Read in the name of thy Lord who crcatcd, Who crcated man of hlood coagulaled. Remi!
lllY Lord is the most beneficent, Who taughl by the pen, Taught Ihat which they knew nol unlo men." So
1 read it, and he departeù from me. And 1 awoke Crom my sleep, and it was as lhough these worùs \Vere
written on my heart. Whcn 1 was midway on the mountain, 1 heard a voice from heaven suying, "a
Muhammad! thou art the aposlle of God and [ am Gabriel." 1 raised my head lowards heaven 10 sec (who
was speaking), and la, Gabriel in the form of a man with feel astride the horizon, suying, "0 MuhulIIlI1:ICJ!
thou art the apostle of God and 1 am Gabriel.tI 1 staod gazing ut hill1, nlllving neither forwarù nar
backward; then 1 began ta turll my face uway from hint, but towarùs whalevcr region of the sky 1 louked,
1saw him as berore. And 1 cOlllinued st'lIlding there, lIeilher uùvullcing nur turning buck, uutil Khadija senl
her messcngcrs in search of me anù they gaineù the high grounù above Mecca and returncd to her while
1 was standing in the same place; thcn he parlcù Crom me anù 1 fram him, rcturning tu illY faulily. Anù
1 came ta Khadija and sai by her Ihigh and drew close 10 her. She said, "0 Abü'I-Oüsim, where I",sl Ihou
been'! I3y Gad 1sentmy messengers in search of thee, and they reached Ihe high ground ahove Mecc:. :lIId
rcturneù ta me." ~n1Cn 1 taIù her of what 1 hau seen; and she saiu, URcjoice, 0 son of my uncle, :lIId he
of good heart. Verily, by Him in whose hand l' Khadija's soul, 1 have hope that thou will he Ihe prophet
of this people.''' ll1en she rose and galhered her garlllenis about her and set forth 10 her cousin Warnqa
h. Nawfal b. Asad b. <Abdu'I-'Uzzà b. Ou~ayy, who had become a ehrl,tian and read Ihe seriptures and
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have beel1 a Ouraysh eustom in Jühiliyyah times and glossed as laharrl/r,ls but its exact nature

is unccrl<lin,'" Muhammad is sa id to have observed it evel)' year for a month on ':liriL He

stayed there (ylljülVim)17 giving food to the poor and ended the praetiee byeirellmambulating

the Ka bah before returning home. When he was about to be ealled to prophethood, he

went to Hira· to observe this praetiee with his family. This was dllring the month of

Ramadan and apparently he was alone praetieing III/UIIlIlWh. One night, while he was

sleeping, he received the first Our anie revelation of Sûrah 96 from the angel Gabriel. After

learneù from Ihose 111:11 follow Ihe Tomh anù Ihe Gospel. Anù when she relateù to him whal the aposlle
of Cioù tolù her he haù seen anù hearù, Waraqah cricù, 'Holy! Holy! Verily by Him in whosc hanù is
\Varaqu's soul, if thou hast spokcn 10 me the truth, 0 KhaclUu, thcrc has come uul0 him the grcatcsl
Nfuuûs who ~lInc 10 Moscs aforctimc, anù 10, he is tlte prophct of thi~ people. Bid him he of gooù heart.'
So Khaùija relurncù 10 Ihe apostle of Goù anù tolù him whal Waraqa haù saiù. Anù when Ihe aposlle of
GOÙ haù finisheù his perioù of seciusion anù relurneù (to Mecen), in the firsl place he perfonneù the
circumulllhulation of the Ka~ba, as his wont. \Vhilc he \Vas cloing il, \Varaqa met him anù saki, '0 son of
my brother, tell me what Ihou hast seen anù hearù: The aposlle tolù him, anù Waraqa saiù, 'Surely, by
Him in whose hanù LS Wamqa's soul, thou arl the prophet of this people. 'IlIOU wilt be ealleù a liar, anù
Ihey will use thee ùespilefully anù ensl Ihee ouI anù fighl againsl thcc. Verily, if 1 live 10 see thal ùay, 1
will help G"ù in such wise as He knoweth: Then he broughl his heaù near 10 him anù kisseù hLs foreheaù;
:111<..1 the apustlc went 10 his own house."

15 Ibn Ishii'l, 1/1,152:4; Guillaume, 105. Ibn Hishiimthinks thatla(,alll,wll is synonymous wilh Itl(rallllllf:
'The A mbs say 11/(IlIIII/wh "'IÙ 1tl(lIIl11ll1f meaning Ihe Hanifile religion, subSlituting f for Il,, just as they say
jI/dI/III anù jl/dl/f me'lIling a grave...... Abü 'Ubayùa tolù me that Ihe Arabs say fllmma insleaù of IlIlImml/
(Ibn Isl,liill, 111,152; Guillaume, 713,n. 147):'To explainthe termlhe Hanifite religion, it re'luires a thesis.
Here il woulù suffiee 10 say Ihal (1III1ij: Ihe singular of IIIIIII/fti', means one who follows Ihe pure :IIlÙ Irue
mOliothcisUl which preeeùeù Juù:lÏsm anù Christianity. In the QurJan, it îs useu twelve times and solely
eunnecleù with Abraham or 'the religion of Abraham (mil/lIllbrahim): ln Ihe conlexl of the Qur'iin, the
religion of Ahmham as a ~umir proviùes a self-iùentification of Islam in contrast to Arabian pagan
l'ulylheism anù JuÙaeo·Christian traùition. Aecurùing ta Muslim Iraùilion, before Mul,lammaù was enlleù,
some Ambs were ~miù to have been known as fumifsl who rejecteù polytheîsm and believed in one Goù;
they were Zaiù b. <Amr b. Nurayl in Mecen, Umayya b. Abi al-~all in "!'[,'if, Abü <Amir al-Riihib anù Abü
QaLs b. al-Aslah in Meùina. In the later traùilion, Ihe lerm (/(lIIif oflen means a Muslin!. In moùern Weste ru
schol:lfshipl there îs a controversy concerning the historical value of the teml: that îs, whether or not the
('III.ifs were hLstori",,1 l'euple. Richarù Bell thinks thal Ihey were Ihe proùuCI of Mul,lammaù's "unresling
minù" (Bell, "Who were the lIanifs'!" MW 20 (1930): 124), while J. Fueck maintains thal Ihey were hislorienl
l'copie (Fueck, '"I1,e Originality of Ihe Arabian Prophet," in Siudies 011 Islam, 86-98). For more ùelaileù
stuùics anù refcrenccs on the topie, see E11

, v. 3, s. v. "1~Ianïf," by Watt; Uri Rubi.n, "IJallijiYYG and Ka'iJa:
An In'luiry inlo the Arabian l're-Islamie Baekgrounù of Dili Ibrciltim," Jerllsalem S/Ildies ill Arabie alld Islam
13 (1990): 85-112.

16 1i/(1t1ll1ll1l1t is harù ta ùefine. Il will be ÙLSeUSSeÙ in Ihe following pages.

17 Guillaume translales il as '"Ille aposlle would pray in seciusion:' Sec p. 12, n. 14.
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the revelation, he went up the mountain for some unspel'ified reason,'" where Ill' had

another religious experience, i. e. the vision of Gabriel on the horizon ealling i\Iuhammad

as the apostle of God. He returned to his family and told Khadïjah about his religious

experiences. Khadïjah rejoiced at the news and expressed her hope that Muhammad wouId

become a prophet. She went to consult Waraqah, a Christian, abolit Muhammad's

experiences. Waraqah provided a final confirmation of Muhammad's religious experiencc

as the beginning of a truc prophetie vocation like that experienccd by Moses. Waraqah 's role

in this hadith is significant. Earlier in his book, Ibn Ishaq stated that Muhammad's cali was

foretold by the Jews and Christians. No\\', it is finally confinned as truc prophethood by Ihe

Christian Waraqah. This fits Ibn IsJ,laq's theological renection that Mullammad l'ame to

confirm previous prophets' covenant with God. l
• Mme broadly speaking, it serves as a

reminder of Ibn Is~aq's intention to place Islam above other existing religious traditions in

a world where non-Muslims outnumbered the Muslim population. Waraqah also foretold

the unfavorable situation that Mul~amll1adwould have to deal with in the near future ;IS a

prophet: strong opposition from his people against his prophecy. This goes weil wilh Ibn

Ishaq's perception of prophecy; it is a burdensome affair that only strong and resolule

messengers can bear by God's help and grace, for opposition from unbelievers awails them.

But Mul.lammad did his job willingly in spi te of opposition and maltreatment from his

people, Ibn Is~aq asserts. 2U

Ibn Is~aq ends the traditional account of Muhammad's cali with two hadith reports

on Mu~ammad's post-prophetie experience with the intermediary agent of revelation.21 The

18 Accorùing lu a similar ~wditJr allcgcù lu have hccn lranslI1iUcù from Ihn 151.I:'ll in al-Tahari,
Mul~ammaù went up the mounlain 10 commit suiciùe for fcar of his iusunily. Sec al·Tahari, III, 1149:5·
1152:5 ; Wall, 70·73.

19 Ibn Ishaq, III, 149·150 ; Guillaume, 103-104.

2U Ihn IsI)aq, III, 155 ; Guillaume, Ill.

21 Ibn Isl)aq, III, 154:7-16 ; Guillaume, 107: "Isma'il b. Abii Hakim, a freedm:1II of Ille falllily of al­
Zubayr, lold me on Khadija's authorily that she said to the apost)" of Gad, '0 son of my unde, arc you
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Iwo hadiths selVed 10 establisb Ihal what came 10 Muhammad bearing revelalion was Ihe

angel Gabriel, not Salan. According 10 Ibem, Khadijab wanted 10 examine tbe one who

brought revelation to Muhammad. Thus, when Muhammad WolS visited by Gabriel, she \Vas

undressed, took off her veil and asked Muhammad 10 sil in her Jap or come inside her shi ft.

Gabriel disappeared. This confirmed for her Ihal Gabriel was indeed an ange!.

We rnay exlracl some characleristics from Ibn Ishaq's handling ofthe traditions. First

of ail, allhough Ibn Ishaq carefully inslills a sense of Islamic superiority over Judaism and

Chrislianily in his descriplion of Muhammad's cali, he is unconcerned about pagan

innuences on Muhammad as shown c1early by Muhammad's performance of Ihe Jûhi/iyyah

cuslom of IIIha/lllll/h. Second, while Ibn Ishaq chronologically arranged IU/dilhs on

Muhammad's religious experience, i.e. pre-prophelic, prophetic and post-prophelic

sequences, he did nol Iry 10 reconcile a conniel between the lexIs. In one hadilh,

Muhammad is said 10 have come 10 love solilude afler truc visions, a pre-prophetie

experiencc; in anolher 11lIdflh, \Vhen he \Vas called to prophethood, he is reported to have

praeticed the solitary vigil of IIIha/lllutil as a Quraysh custom in Jûhiliyyah times. Il is not

c1ear whelher Muhammad's love of solitude afler his experience of the visions \Vas, by any

means, linked 10 his practice of 1II1U/lllllah. Did he experience true visions while he \Vas

engaged in lalU/llIll/lh? If he did so, this contradicts the fU/dilh in whieh he praeticed

:Ihlc 10 tcll me about your visitant, \\'hen he cumes 10 YOll'!' He rcplicù that he CJulù, and she askcd him
lu tcll her when he came. So when Chlbricl came to him, as he was wont, the apostlc saiù 10 Khadija, '11tis
is Gabriel who has JUSl come to me.' 'Get up, 0 son of my uncle,' she said, 'and sit by my Icft thigh.' 'l1lC
apostlc JiLl SO, :II1Ù site s:dd, 'C;Ul YOll sec hm'!, 'Yes,' he saill. Site said, '111cn turll round anù sil on my
right thigh.' Ile did so, and she said 'Can you sec him'!' When he said thal he could she asked him ta 1Il0ve
anù sit in her lap. \VhCll he Imù donc this site aga in askcd if he Lould sec hint, and when he saiù yes, site
disclosed her form and cast aside her veil while lhe apostle was sitting in her laI'. 11lCn she said, 'Can you
sec him'!' And he replied, 'No.' She said, '0 SOli of my uncle, rejoice and be of good heart, by Gad he is
ail :lI1gcl anu not a satan:"

Ibn Ishàq, Ill, 154:16-20: Guillaumc, 107: "1 laid 'Abdullah b. Hasan this story and he said, '1 heard my
nlOther l'àlinm, "aughter of Husayn, talkùlg about this tradition from Khadija, but as 1 heard it she made
the apostle of God come inside her shift, and thcreupon Gabricl departed, and she said ta the apostle of
Gou, '''111is verily is an "ngcl anu not a satan."'"
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la/WllIllllh as a Quraysh custom. Then, did he come to folio\\' rahallll/llh a~ the Ouray~h

custom only al'ter truc visions made him love solitude') If i\luhammad had follo\\'ed thl'

Quraysh custom, it seems more logil"al ta think that Muhammad had truc \'i~ion~ \Vhile he

\Vas practicing tahallllutil. In neither case does Ibn Ishü,! attempt ta c1ariry the n:lation~hip

between the t\Vo texts, Interestingly, generations later, Muhammad's experienCl' of truc

vision and his practice of ta/wlllllllh emerged closely related in Ibn Sa d, al-Bukhilrj and al­

Tabart According ta the m, Muhammad practiced ta/Wlllllllh only because truc visions had

made him love solitude. This will be discussed later in this chapter. Third, \Vithout refcrring

ta the QuT'iin or any /UUiïlh, Ibn Ishaq authoritively daims that Muhammad became a

prophet at the age of forty.~2 But he relies heavily on the Qur flllic verses for chronologil'al

information as ta the montll, date and day \Vhen the event of the cali took place, Acconling

ta a hadith, Mul,mmmad was called ta prophethood on an unspecified night in the monlh

of Ramadan. Ibn Isl)aq supports the daim \Vith the three Qur finie verses, SlÏra!l.\' 2: 181,1)7

and 44:1_4.2.1 Then he quotes Qur'an 8:42:

Had you believed in Gad and \Vhat \Ve sent do\Vn ta Our servant on the day or
decision, the day on which the t\Vo parties met.2'

Ibn Isl)aq interprets 'the day' as

the meeting of the apostle with the polytheists in Badr, Abü la far Muhammad b.
CAli b. al-Husayn told me that the apostle of Gad met the polytheiEts in Badr on
the morning of Friday, the 17th of Ramadflll.25

Ta sum up Ibn Isl)aq's chronology or the l'vent of the cali, Muhammad is said ta have

become a prophet on the night or the mOflling of Friday, the seventeenth or RamadflnY'

22 Ibn Isl)aq, III, 150:8; Guillaume, 104·105.

n Ibn Ishaq, 1/1, 155.

2' Ibn Ishaq, Ill, 155.

25 Ibn Isl)aq, III, 155.

26 According 10 Wall and MeDon:i1d, Ibn Ishaq LS alsu allributed as saying lhat lhe fi,st Qur ,mie
rcvelalion came un Monday, l\Venly-forlh of Ramadan. '111eY think that Ibn IILsham llmilled thLs phrase in
his editcd Ibn Ishaq's Siral Uasli/ AlIüh. Scc al-Tabari, III, 1142 ; Wall, 63, n. H2.
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Finally, mention should be made of Ibn Hisham's principles in editing Ibn Is~aq's tex!. Since

he c1aimed that he omitted what was not supported by the Qur"an, he must have thought

thal the Qunïn supported the lJadïlhs on Mul,lammad's cali found in his edited version of

Ibn Is~àq's text, where Mul)ammad experienced truc vision and the first revelation while he

was sleeping, received revelation through Gabriel in Ramaçan, and saw him on the horizon.

ln fact, the Qur"ànic verses endorse the mode of Mul)ammad's religious experience at his

cali in Ibn Isl)aq's tex!. In the Qur"an, revelation was sent down during the night in the

mon,h of Ramaçan27 through the angel GabrieJ28; God shows a vision (ru YÜ)29 and reveals

His sign to Mul)ammad in his sleep (ma/lümio; Mul)ammad !wice saw a divine being on the

high horizon.JI Thus it is safe to assume that at least Ibn Hisham might have considered that

his edited version of Ibn Isl,laq's text on Mu~ammad's cali conformed to the Qur"anic mode

of Mul,lammad's prophetic experiences.

B. Ibn Sa'd (784-845)

A generation after Ibn Is~àq, fzadïlhs on Mu~ammad'scali were collected by Ibn Sa'd

in Kilüb al- Tabaqül al-Kabïr. Born in Ba~rah, Ibn Sa'd is said to have travelled widely in

search of fzadïlh and finally settled in Baghdàd, where he studied genealogy under Hishàm

b. al-Kalbï and worked as a secretary for al-Wàqidi, leaming traditions from him; thus he

became known as kütib al-Wüqidf. Il is reported that it was primarily from these Iwo teachers

that Ibn Sa'd compiled many of his scholarly works, but only three titles of his books are

27 Qur'ù" 2:8t.

28 Qur'ù" 2:97 (91).

29 Qur'ù" 17:60.

JO Qur'ù" 8:43.

JI Qur'ù" 81:15-25; 53:1-12.
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known to us: Kitüb al- Tabaqüt al-KaMr, Kitüb AkJlbür ai-NaM and Kitüb al-Saghïr..I! Kitüb

AkJlbür al-Nabi is believed 10 have constituted the first part of Kitüb al-Tabaqüt al-KaMr,

which deals with the Sirah of the Prophet,33 while Kitüb al-Saghïr is reporled to have been

an abridged edition of Kitüb al- Tabaqüt al-Kabir, which has not been hallded down 10 us.

Around the year 912, AI)l11ad b. Macrüf al-Khashshab (d. 322/933) combilled both Kitüb

al-Tùbaqüt al-Kabir and Kitüb AkJlbtir ai-NaM, placing the biography of Mul.liImmad first,

which was handed down as Ibn Sacd's Kitüb al-Tabaqüt al-Kabir, through Abü c Umar AI.llIwd

b. 'Abbas (295-382/907-992) and al-Jauharï (363-454/973-1062).3.1 This book consisls of

two parts: the life of Mul)ammad, and biographical information on "some 4,250 persons who,

from the begillning of Islam down to the author's time, had played a roIe as narrators or

transmitters of traditions about the Prophet's sayings and doings."3S

The Prophet's biography is composed of two parts: the first portion contains the main

events in the life of Mul)ammad arranged in chronological order, while the second part is

a ~adith collection of the deeds and sayings of Mul.liImmad arranged according to subject­

matter, such as his manner of eating food, his dress, etc. Although Ibn Saed did not ulilize

biblical stories in the life of Mul.lammad, an attempt to estabIish the superiority of Islam

over other mOllotheistic traditions was undertaken: Mul)ammad is the seal of the prophels

and his prophethood was foretold by other religious comJl1unities, such as Chrislians and

Jews, etc.

The ~adïths on Mu~aJl1mad's cali are found in the first part of the Sïrah section and

consist of three parts: (1) chronoIogy,36 (2) the coming of the revelatioll37 and (3) the firsl

J2 S. Moinul Haq, trans.lbll Sa'dï; Kitab al-1i,bal/at al·Kabir, vol. 1 (K:orachi: Paki.t:on Ilislori",,1 Society,
1976), xxi.

33 El', v. 3. s. v. "Ibn Sa'<I," hy E. Mittwoch.

34 Mul!amma<l Zubayr 1iid<liqi, I./adith Litertltllre: It.' Origill, Del'eioplllellt, !>;Jecial Features lllld CriticislII
(Calcutta: Calcutta University Press, 1961) 173-174.

3S El', vol. 3, s. v. "Ibn Sa'<I," by J. W. Fück.

36 Ibn Sa'<I, III, 126-129.
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Qur "Ïlnic revelation and fatrtl/ al-waizy (the interruption of the revelation).38 In the

chronologieal section, the hadiths attempt to answer when and why Muhammad was ealled

to prophethood, and which angel appeared to him. The fwdiths in Ibn Sa"d seem to indicate

Ihat Mul)ammad was called to prophethood on Monday, the 17th of Rall)a~an, at the age

of forty. Hadiths agree that an angeI appeared to Mul)ammad from the beginning of his

prophethood, but the identification of the angel was in some dispute; in most cases, it is

identified as Gabriel, but Israfil is also mentioned. Mul)ammad's exact mission is a concern

of the traditions. Many theological interpretations are proffered: he is a mercy given to

people as a gift, he has been commissioned for ail mankind, and so on.30 While Ibn Isl)aq

expresses his own theological interpretation or presents information in his own words often

without providing any isnüds, Ibn Sa"d adheres faithfully to his method of presenting lJadïths

with iS/llidl' and never includes any personal analysis. One may detect the voice of authority

in Ibn Isl.laq, and a sense of objectivity in Ibn Sa"d. This may reflect the fact that Ibn Sa"d

is distinctly more Iike a historian "in the sense that the didactic and homiletic elements in

the work of Ibn Isl.laq .. , are Iess explicit and secondary to the establishment ofwell-attested,

consensually accepted facts."40

Following the chronological data, Ibn Sa"d presents lJadiths about Mu~ammad'scali,

starting with a flildith which is an exegetical expansion of the Qur'anic verse.41 According to

thisfwdith, the angeI Gabriel is c10sely affiliated with Mul)ammad's prophethood. By placing

this fzadith at the very beginning of the lJadiths on Mul)ammad's cali, Ibn Sa"d Ieads the

37 Ibn S,,"d, Ill, 129-130.

38 Ibn S,,<d, Ill, 130-131. Muslim I",dition holds Ihal revel"lion ccascd 10 come 10 Mul)amm"d for"
while "fter he w"s ""lied 10 prophethood. Il is generally called ''fil/rtll tll-lI'tI~IY" in Arabie.

30 Ibn Sa<d, III, 127-129.

40 Kh"lidi, ArC/bic /lislorictll 1ïlOlIglrl ill 11r" Cltlssictll l'"riod, 44.

41 Ibn S,,<d, III, 129:15-16: Mul.",mmad b. 1:lumayd Abü ~ufyiin al-"Âbdi --- Ma"mar ---Qaliidah:
Coneerning the verse ""nd wc confinned him with the Holy Spiril (Qur'iin 2:87)," he (Qaliidah) said: il (the
Holy Spirit) means Gabriel.
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reader to presume that Gabriel plays a certain important role in Muhamlllad's calI. Indeed,

the ~zadith on Muhammad's first prophetic experience is Mul,lammad's vision of Gabriel,

ealling to Mul)ammad from the horizon. Ibn Sacd seems to have a chronological schellle in

presenting ~zadïths on the beginning of the revelation, for he places first a 11Clclith on

Mui)ammad's pre-prophetic experience, which is followed by threelulllïths on Mul,Hlmmad's

experience at his cali. For his pre-prophetic experience, a ~lllllïlh is presented on the

authority of "À'ishah: the beginning of revelation was in the fOrIU of truc vision (al-RII)'ü al·

fiudiqah), after whieh Mul~ammad came to love solitude; this led hilll to go to th~ cave of

J:Iira', taking provisions with him. At ~Iira', he practiced tahallllwh for severalnights until

the truth (al·~zaqq) came to him.'2 Then Ibn Sa"d provides a ~lCldïth on Mul,lanlluad's vision

of the angei Gabriel. Aecording to it, at Ajyad Mul,!ammad saw Gabriel on the horizon

calling him. It was his first prophetic experience. He was afraid, but Khadijah relieved him

of his fear and Waraqah confirmed his mysterious experience as the beginning of his

prophethood.43

42 Ibn Sa"d, III, 129:16-22: Muhammad b. 'Umar ••• Ma'mar b. Rashid 'lIId Muhanllnad h, •Ahd AII:ih
._- AI-Zuhri ••• "Urwah ••• "À'ishah; 111e beginning of Ihe revelation ta Ihe Apostle of Allah was in the fOrIO
of lrue visions (a/·ruyü a/·~üdilJalt). Il came ta him Iike lhe break of dawn (fi,hu/ a/·.Yllli!,). Ile remained in
lhat condition aS long as Allah willed. Ile MIS made to love solitude (kha/walt). NOlhing waS dearer 10 him
than that. He used ta retire (yllkltlti) ta the cave of I:lirà', where he praeticed la!1I111111111t for a number of
nigh!s before returning ta his family. He would relurn la Khadijah and supply himself with provisions fur
a similar number of nigbts until lhe Truth (a/-!'aqq) "'"ne ta him while he WaS in Ihe ""ve of l.Iir:,'.

43 Ibo Sa'd, III, 129:22-130:8: Mul,lammad b. 'Umar ._- Ihràhim b. Isma'il h. Ahi I1ahil",h ••• Da IvÏld
b. al.l:lu~ayn ••• 'Ikrimah --- Ibn 'Abbas: When the Aposlle of Allah Was at Ajyftd, he saw an angel on lhe
horizoll, with onc foot crosscd ovcr the alher, c:.tIlillg, 1·0 Mul,lammad! J Hill Gahriel. 0 Mul~:III1IJ1:uJ! 1 am
Gabriel." The Apostle of Allôh was frighlened. Whenever he raised his head towards the heaven he saw
hin,. Sa he returned hastily ta Khadijah and laid her wlwt had happened to him. He said, "0 Khadijah!
lly Allôh, 1never hated anything sa mnch as soothsayers, and 1 fear Ilwt 1have hecOlne a soolhsayer." She
said, "0 my unde's son, do not say that! Allôh will not do thal to you, for you treat your kinsfolk weil,
speak the truth, deliver what is entrusted to you, and your characler is noble." '111en she rushcd to Wara"ah
b. Nawfal and il was lhe firsl time that she approached him. She lold him what the Apostle of Allah I",d
lold her. Waraqah said, "lly Allôh, your unde's son i. trulhful; this is the beginning of his prophelhood and
,1!·Nüm,is a/-Akbar visits hin,. Tell him to think but good about himself."

Following Ihis, Ibn Sa"d provides Iwo more !ltIdillts. 11,ey contain different le'ts from the above !/tIdillt
on Ihe remarks by Muhammad, Khadijah and Wa",,,ah.

Ibn Sa'd,III, I30:8-Ù: "Afliin b. Muslim ••- Hammôd b. Salamah ••• Hi,hôm b. 'Urwah --- 'Urwah: 'Ille
Apostle of Allôh said, "0 Khadijah, [ sec a t'ight and hear a voice and 1 fear that 1 Iwve beC<lIne a



•

•

21

From Ibn Sacd's presentation of the ~adith, we may extract tluee important points.

First of ail, Ibn Sacd seems ta show that Mul.lammad's religious cali was part of a recurrent

pattern of prophetic experience from the time of Adam: the appearance of Gabriel, speaking

ta Mu~ammad,is not a religious phenomenon unique ta him. In al·Tabaqüt, prophets before

Mul)ammad are associated with angeIs. Gabriel talked ta Eve when she gave birth ta Shïlh,44

advised Shïlh ta say funeral prayers over his father Adam,4s and not only conversed with

Ismfl'ïl46 but led him ta the Ka'bah:7 Adam had an experience similar ta that of

Mul.Iammad: he is said ta have "heard the voices of the angels and seen them

circumambulating round the Throne."48 By connecting Mul)ammad's prophetic experience

with those of previous prophets, Ibn Sa'd seems ta stress that Mul)ammad is a true successor

ta the earlier prophets.

Second, it is worth noting that even though Ibn Sa'd keeps intact the themes of Islam

as superior to aIl other religions and the advent of Mu~ammad as the seal of the prophets

predicted by Jews and Christians, unlike Ibn Isl.laq, he has not necessarily expressed Islamic

superiority over other monotheistic religions through the role of Waraqah in the ~adith on

Mul)ammad's cali. In Hm Isl)aq, Waraqah as a Christian confirmed that Mu~ammadwas

called to a true prophetic vocation like the one that had been bestowed upon Moses. But

in Ibn Sa'd, Waraqah does not appear as a Christian. Nor does he Iink Mul.lammad's

soothsayer." She sai<l, "Allah will not <10 that to you, for you speak the truth, ùeliver what is entrusteù ta
you, an<l treat your kinsfolk weil."

Ibn Sa<ù, l, 130:12·18: Ya'.,yii b. <Abbaù anù 'Affiin b. Muslim ••• 1:lammad b. Salamah ..• 'Ammiir b. Abi
<Anlllliir 1 (another chain) Ya'.,ya b. 'Abbaù ••• l:Iammaù b. Salamah ••- Ibn 'Abbas: 'The Prophet said, "0
Khnùijab 1 henr a voice anù sec a Iight anù 1 fear that 1 am maù:' She said, "Allah willnot ùo that ta you,
o son of 'Abù Allah!" '1lICn she approacheù Waraqah b. Nawfal and told it ta him. He saiù, "If what you
say i, truc, thi, is a/·Nülmis Iike that of Moses's, If he is commissioned (ta prophethood), while 1 am alive,
1 will support him, help him anù believe in him."

44 Ibn Sa' ù, III, 14.

4S Ibn Sa' d, III, 15,

46 Ibn Sa' <l, Ill, 107.
47 Ibn Sa' <l, III, 24.

48 Ibn Sn< ù, III, 13.



•

•

22

prophethood to that of Moses, though he affinns that MuIlammad was calIed to

prophethood. It is aIso interesting to obselVe that Khadijah is said to have approached

Waraqah for the first time. This certainly Ieaves a strong literary impact on the reader,

indicating that Mu~ammad'sc.xperience was serious enough that it caused Khadijah to seek

Waraqah's advice for the first time: the "suddenness" of MuI)mnmad's prophetie calI seems

to be emphasized.

Third, unlike Ibn Is~aq, MuI.mmmad's first prophetie experience in Ibn Sa"d does not

include the Qur'anic revelation. He arranges traditions about the description of the calI and

those about the first Qur'anic revelation under separate headings: in Ibn IsI)aq, these

traditions are resolved into one narration of the event which aUegedly took place on Mount

I:Iira'. In doing this, Ibn Sa<d seems to show that the revelation of the lirst Sarah is not

connected to the beginning of Mul)ammad's prophetie caU. FoUowing the ~zadïlh on the

coming of the revelation, Ibn Sa<d provides traditions on the first Qur'anic reveIations. They

seem to have selVed as an answer to the general inquiry that may weU have been posed by

early Muslims: which Sarah was first revealed to Mu~ammad?The ~zadiths in this section

unanimously assert that Sarah 96 was the first revelation.49 It is said to have come to

Mu~ammad while he was on I:Iira'. But it is not specified whether or not MuI.mmmad was

practicing ta~annllth at that time. Nor is any intermediary agent of revelation mentioned.

Only a ~adith on fatrat al-lVa~y, immediately foUowing the !zadiths on the first QuT'anic

revelation of Sarah 96, seems to imply that Gabriel functioned as the angelic agent of

49 'Illere arc two ~/{/djtlts offered,
Ibn Sa'd, III, 130:20-25: Muhammad b. 'Umar --- Ma'mar b. Rashid ••- AI·Zuhri ... Muhunllnad h.

<Abbfid b. Ja'far ••- some learn~d men: 'Ille first revelation to the l'rophet was: "Recile! ln lh~ Name of
thy Lord who created, created Man of a blood·clol. Recite! And thy Lord L. the Most Generous, who taughl
by the Pen, laughtman that he knew not (Qur'an 96:1·5)." This is the beginning of the rcvelalion that wus
sent to the Prophet on the day of I:Iirâ'. 'IllCn other verses came down after that as Allah willed.

Ibn Sa<d, III, 130:25-27: I-lashim b. al-Qasim al-KinânÎ -" Shu'bah --- 'Amr. b. Dinar --- 'Ubuyd h.
<Umayr: 11le first Süralz that was revealed to the l'rophet was "Recite! ln the Name of thy Lord who
created (Qur'ân 96:1)."
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revelation for the first Qur"anic revelation.50 Bere Mul)ammad's first prophetie experience

of his vision of Gabriel on the horizon is once again repeated at the time of fatrat al-lVa~IY.

According to the hadïth, revelation stopped for a while after the first revelation; Mul,lammad

was so grieved that he tried to commit suicide. Before he could do so, Gabriel appeared to

him on a threne on the horizon. Mul)ammad was relieved and the revelation recommenced.

A comparison of the hadïths presented by Ibn IsI)aq and by Ibn Sacd reveals how

Muslim accounts of Mul,lammad's cali evolved freely, utilizing common narrative elements51
:

truc vision (al-Rllyii al-Stïdiqah), tahallllllth, the vision of Gabriel on the horizon, and the

rele of Khadïjah and Waraqah.52 These elements were deployed in entirely different

contexts, however. In Ibn IsI.laq, Mul)ammad is said to have experienced the vision of

Gabriel on the horizon shortly after he received the first Qur"anic revelation of Sarah 96.

ln Ibn Sa'd, the vision of Gabriel on the horizon was Mul.lammad's first prophetie

experience at the time of his cali; at fatrat al-lVa~IY, when he became distressed because

50 Ibn Sa'd, Ill, 130:27-131:9: Mul~allllllad b. 'Ulllar --- Ibrahilll b. Mul!allllllad b. Abi Müsa --- Dawüd
b. al-I:lu~ayn --- Ibn Gha!fan h. Tarif _o. Ibn 'Abbas: ACIer Ihe revelalion was senllo lhe Aposlle of Allah
al Hira', il was suspended for a few days. He did nol sec Gabriel, sa he fell lIIueh grief. He wenl once la
Th,;hir and al anolher lime 10 1:lira' in order la Ihrow himsclf down frolll lhere. When Ihe aposlle of Allah
inlended 10 do lhal frolll one of lhese mounlains, he heard a voiee frolll heaven. The Aposlle of Allah
slopped heCllllse of Ihe Ihunderous voiee. '111en he rai.ed his head, and la, Gabriel was silling on a lhrone
helween heaven and earlh, saying, "0 Mul,IlIl11l11ad! You arc Iruly lhe Aposlle of Allah, and 1 alll GabrieI."
111e Aposlle of Allah leCl, and Allah seuled hilll and made hilll relllain calm. 'l1,en Ihe revelalion followed.

FollolVing lhis '!adi/II, Ibn Sa'd presenls anolher lradilion, whieh he seellls la lhink is eonneeled wilh
Mul~alllmad's experienee al fil/rtl/ a'-lI'a(,y.

Ibn Sa'd, Ill, 131:9-12: "Mul.lallllllad b. Mu~'ab al-Qarqasani·.. Abü nakr b. 'Abd Allah b. Abi Maryalll:
The aposlle of Allah said: Il was said 10 Ille, "0 Mul,lIIl11mad! LeI your eye siecp, IcI your car hear and Ici
your hearl remelllber." The Prophel said, "My eye slepl, my hearl relllelllbered and my car heard."

51 1 do nol lIIe'lII Ihal lhe (II/di/Ils by Ibn Isl~aq reOeels 1II0re genuine hislorical cireulllsianees. Nor do
1 imply lhat in the time of Ibn Isl,laq, only Ihe (mdi/Ils whieh he used exisled. Wc do nol know how many
(/I/lli/ils were available 10 bolh Ibn Isllaq and Ibn Sacd, nor i. il eerlain holV many eaeh discarded. Whal 1
mean here hy evolulion of narralion slrielly depends on Ihe exlanl leXlual evidenees in Ihe works of Ibn
Isl)aq "'Id Ihn Sa'd.

52 ln lhe (mdi/II on Mul,IlIl11mad's e,,11 in Ibn I-n.ham's cdilion of Ibn Isl,laq's Sirall, Ihere is no menlion
of Mul!'"l11l1ad's suicide aUempt. 111US, 1 do nol include il as lhe narralive clemenl for eOlllparison here.
ln a (/llIli/h in al-Tabari on lhe evenl of Mul~allllllad'scali whieh is alleged 10 have been lransmiUed from
Ihn Isl~aq, Mul,IlIl11l11ad is said 10 have aUelllpled suicide afler lhe firsl Qur'anie revelalion of Slirah 96. For
eompare.on of lhe lexts belween Ibn Hishalll and al-Tabari, please SeC Ibn Isl~aq, Ill, 151:16-154:5 and a1­
Tahari, III, 1149:5-1152:5.



•

•

24

revelation had stopped for a while, Muhammad is said to have expcricnccd thc samc vision

again. Unlike Ibn Isl~aq's hadith on Mul,lammad's cali, that of Ibn Sa' d docs not mcntion

Mul)ammad's praciting Whall/llIlh in thc cave of 1:lirfl", nor any indication of the Qur Tmic

revelation. Nevertheless the two hadilhs employ the same narrative clemcnts, thongh with

minor differences in the details of remarks made by both Khadijah and Waraqab:~.1

Mu~ammad told Khadijah about his experience, after which Khadijah consultcd Waraqah,

who confirmed the beginning of Mul~ammad'sprophethood.

What is more interesting is the texlual evidence that the variations and expansion of

narration around certain narrative elements are attributed to the same anthorities of

transmission. Thus, in the cases of true vision and laflll/l/lwh, wc find that the famous iSllllcls,

Le. al-Zuhri --- eUrwah --- eÀ'ishah, are responsible for the Înconsistcnt infonllation.~'1 ln Ibn

Is~aq, the above authority is said to have transmitted a luulïlh only about Muhammad's

experience of truc vision, of which his practice of lahall/llIlh is an independent anccdote

reported to have been transmitted from the iS/liid Wahb b. Kaisan --- 'Ubayd b. 'Umayr b.

Qatadah al-Layth. But in Ibn Saed, the true vision and lahall/IWh arc wovcn into one wcll­

knit I!adilh alleged to have been ascribed through "Mul~ammad b. 'Umar --- Ma'mar b.

Rashid and Mu~ammad b. "Abd Allah" to "al-Zuhri --- "Urwah --- 'kishah." ln both

versions, the iS/liid of al-Zuhri --- cUrwah --- "À"ishah function as "a COn1Jll0n link,"~~ Even

in terms of true vision alone, the two accounts arc slightly different: in Ibn Ishflq, truc vision

S3 Compare Ibn Isl~aq, III, 15t:16·154:5 wilh Ibn Sacù, 1/1, 129:22·130:8 ; 130:8.11 ; 13lJ:12-18.

S4 Let us look at lhe iSllIids of the two accounls, one in Ibn Ishaq anù anolher in Ibn Sa' Ù. The former
has al·Zuhri -_. 'Urwah _.. ' À'ishah, while lhe lauer Muhammaù Ibn 'Umar ... Ma'mar Ibn Rashiù anù
Muhammaù Ibn 'Abri Allah _•. al·Zuhri·" cUrwah -_. C À'i.~hah. Woulù il be ùue 10 Muhammaù Ibn 'Umar,
Ma~mar Ibn Rashiù anù Mul!ammaù Ibn -Abù Allah thal lhe Iwo (radi/lts ùivergeù fr~m cach olhcr'! No
one can tell. Whal is certain is thal the I",di/It of Ibn Sacù's appeareù later in a more expanùeù forln in al­
13ukhari anù al-Tabari. 'Illere, the comn;on links, i.e. al·Zuhri ..- 'Urwah ... ,. À'ishah, arc maintaineù wilh
more aùùeù lat~r isllIids. Sec (1) AI·13ukhari, l, 1 /J,ib ''''ifa klilltl l/lId" al'lVa(ry, no. 3, p. 4:14·6:1 ; (2) AI·
13ukhari, III, 65 Ki/lib 1àfsir a/·Qltr'till, Sriralt 96, Mb l, no. l, p. 380:2-381:5 ; (3) AI·Bukhari, IV, 91 Ki/üb
1à'bir a/-RltYü, Mb 1, no. l, p. 347:4-348:11 ; (4) AI-Tabari, III, 1147:1-1148:8.

ss Schaeht, The Or/gills of Mltltammadall Jltri'prudellce, 171 r.
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came to Muhammad in his sleep, whereas, in Ibn Sacd, Mul)ammad is not said to have been

asleep when he experienced il.

Il is inexplicable whether the textual differenees benveen the two ~lUdïtlzs which daim

the same carly authorities arc duc to later authorities in Ibn Sacd, i. e., Mul.mmmad b.

'Umar --- Ma'mar b. Rflshid and Muhammad b. cAbd Allah, or to Ibn Hisham who might

have thought of tallU/l/lwlz as a Quraysh custom, and edited out the lines concerning the

practice, or to "some other circumstances of origin and transmission."5. A certain force was

already moving the wheel of narrative evolution on Mul)ammad's cali, but it remains still

uncertain when it actually began. This phenomenal expansion of Muslim accounts of

Muhammad's cali around narrative themes was to be continuously obselVed in later

collection of ~lUdïths by al-Bukhari and al-Tabari.

C. Al-Bukhari (810-870)

One of the greatest experts in carly ~lUdith Iiterature, al-Bukhari was born of an

lranian family in Bukhiira. He is said to have shown an outstanding talent in learning ~aditlz

from an carly age and travelled widely to the main cities of scholarly activities in search of

more ~Uldiths. Even before reaching maturity, he had firmly established himseIf as a ~aditlz

schoIar and received due respect for "the thoroughness and exactitude with which he

collected and learned ~Ulditlz."57 His famous work Al-Jümic al-$a~li~l is the product of his

scholarship.5" For 16 years, al-Bukhari is said to have examined 600,000 ~aditlz materials that

56 Muhammad Qa.im Zaman, "Maghiizi and the Mu~addi/hlÏlI: Reconsidering Ihe trealmenl of
"lIi,toric.,I" Matrer;al. in Early Collections of Hadilh," liMES 28 (1996): 9.

57 ml, vol. 2, s. v. "al-Oukhàri," by R. Marston Speight.

5" 'll,ere i, an argullleni that al·llukhàri did not write the book. See ~iddiqi, fJadi/h Li/era/ure, 97, n.
2.
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were in circulation. He final1y selected some nine thousand llildith.\·l" and arrangcd thcm

according to subject-matter in 97 books with 3,450 chaptcrs (btib). This monumcntal hadith

collection is regarded "by Muslims in gencral as an authority ncxt only to thc Qur Tm."'" lt

is reported that al-Bukhari launched the project to collcct authentic hadUhs upon the rcmark

of Isl~aq b. Rahwayh that "some traditionists should compile a short comprchensivc book

containing the genuine traditions only."61 Some luulUhs in the Al-Jtimi' al-Sahih sccm to

imply that al-Bukhari might have also felt obliged to collect them for the sake of futurc

generations.

Look for the ~lllliith of the Apostle of Allah and write it down, for 1 am afraid of
the extinction of the knowledge (aVi/m) and the loss of the learncd mcn (al­
culamei). Accept only the ~lildith of the Prophet.62

Let the witness convey the knowledge to those who are absent."]

Nowhere in his book does al-Bukhari spel1 out his methodology for determining authcnlÎc

hadiths. But it is generally agreed that, like other traditionists, he examined the transmitlers

of ~adilh.\· and their reliability, not the contents of the hadith. This means that as long as

transmitters and the chain of transmission turned out to be reliablc, thc /ulllïth was

determined genuine regardless of its content. This may be one of the main reasons why

irreconcilable hadUhs on the same topic or identical texts with minor differences werc

accepted as authentic.

Unlike his predecessors Ibn Isl~aq and Ibn Sa'd, al-Bukhari did not incorporate the

chronology of the event in the hadiths on Mul~ammad's cali; he seemed less interested in

it than they were. Mul.mmmad's age at his cali --- forty years old --- is provided only in other

59 Many !wdilhs arc repeated under different he"dings. Speight calculate" the total numher of !uu/i/h
as 9,082, inc!uding repetitions (EU, vol. 2, s. v. "al-Bukhftri," hy Spcight).

60 Siddiqi, Hadi/h Litera/lire, 89.. .
61 Ibid., 93 .

62 Al-Bukhari, l, 3 Ki/ab uVllm, bab 34, p. 37:16.

6J Al-Bukhari, 1,3 Ki/ab ul-ollm, biib 37, p. 38:20.
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parts of the collection.'" Otherwise, chronological information can be inferred l'rom ~lUdïths

that seem somewhat relatcd to the event of Muhammad's cali. Thus, the hadïth about

Gabriel and his practice of reviewing revelation with Muhammad in the month of Ramadan

may hint at the month when Mul,lammad's cali took place.o., Al-Bukhari was not concerned

with the historical reconstruction of the event as Ibn IsI,laq and Ibn Sacd were. Of course,

Muhammad's cali was still presented as sacred and religio-theologically interpreted in Ibn

Isl,laq and Ibn Sa"d. Nevertheless, it is unfolded and explained chronologically in the two

authors' larger historieal scheme to reconstruct the life of Mul.lammad.

Al-Bukhari did not, however, follow his predecessors as he tried to "divest normative

sunna of many of its historical trappings."66 His main concern was its religio-theological and

exegetical interpretation of Muhammad's cali, as his handling of the ~adïths shows. He

provides Illulïths on Mul,laInmad's cali in three different sections of his collection: (1) Blib

kaifa klilla bad~ al-wahy (Beginning of Revelation); (2) Kitlib Tafsïr al-Qllr'lill (Qur'anic

Exegesis); (3) Kitlih Taohïr al-Ru-yli (Interpretation of Vision). The ~adïlhs can be divided

into two groups according to their contents: one group is in favor of Silrah 96 as the first

revelation and another is in favor of Sürah 74. In both cases, Mu~ammad's first prophetic

experience is considered to have included Qur'anic revelation.

Although there are differences in detail, the main narrative clements in both

traditions arc more or less the SaIne. The tluee ~lUdïlhs in favor of Sarah 96 as the first

revelation61 make the following main points: (1) Mul~ammad's experiencc of true vision (al­

Ru)lli al-$lidiqah6
.,); (2) his love of solitude and practice of la~allllll!h; (3) the revelation of

M AI-Bukhf'ri, Il, 61 Kiltih III-MwlCiqi", Mh 23, no. 6, p. 391:18 ; Mb 23, no. 7, p. 392:4.

6.1 AI-Bukhf'ri, Il, 61 Kiltih III-Mllllilqi", bcib 23, no. 13, p. 393:3 ; bilb 25, no. 48, p. 410:10.

66 Z","an, "MlIgllüzi and the MU!lIIddi/luill," 14.

61 Al-Bukhari, l, 1 Bcib kllifa kcilla hlld' al·lI'a!.y, no. 3, p. 4:14 ; III, 65 Ki/ilb 1àfsir ai-Qur'illl, SlÏrall
96, MM, no. l, p. 380:2 ; IV, 91 1è,<hir lIi-Ru}'il, bcibl, no. l, p. 347:4.

6S 1'wo !wdillls render the tenll as "1I1·nu''yti al-:?cidiqah" (sec Al-Bukhari, III, 65 Kiltib 1è,fsir III·Qur'till,
SlÏrtlll 96, Mb l, no. 1, p. 380:2; IV, 911è,<bir al-nu)ti, bilb 1,110.1, p. 347:4) ; whereas one ~adith ternIs
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Sarah 96 through an angel; (4) fear of the divine manifestation; (5) consolation by Khadijah

and (6) confirmation of Muhanunad's becoming a prophet by Waraqah. The main ideas of

the two I,zadiths in favor of Sarah 74 as the first revelation"" are: (1) the rcfutation of Sal'llh

96 as the first revelation; (2) Muhammad's exercise of retreat Uiwtir) in the cave of Hirfl "

(3) Mul.mmmad's audio-visual experiencc of a certain being calling him after his sojourII in

~Iirii'; (4) rushing to Khadijah; (5) fear of the divine manifestation and (6) the revelation

of the Stirah 74. Il should be noted that al-Bukhari also provides hadiths whieh negate the

Sarah 74 as the first revelation. Aceording ta these hadith, it was sent to Mul,Hlmmad only

after Sarah 96 had been revealed firs!.

Although presenting bath rival traditions, al-Bukhflri seems to have preferred the

hadi/h which daims Sarah 96 was the first revelation, for he chose to indude it at the velY

beginning of his IU/dith collection. The first book of the collection, Bad" a/-wahy, provides

a !Jadith in favor of Sarah 96,70 prefaeed by lzadiths on the mode of revelation to

it as ",,{-Ru}a "{.!;cïli!,,,h" (sec AI·llukhari, l,11Mb kc,;f" ka"" hml" "{'II'"h)', 110, 3, p, 4:14).
69 AI.llukhari, III, 65 Kilab Jilfsir "{-Qur'a,,, Srir"h 74, büb 1,110, l, p. 365:4 ; büb 3, 110. l, p. 365:15,

70 Al-Ilukhari, l, 1 Büb kaif" kcillCl b"d' "I-II'''!')', 110. 3, p. 4:14-6:1: Yahya b, 'Abu Allah b, Ilukayr --­
AI-Layth --- °U,)ayl _o. lbll Shihab --.cUrwah b. al-Zubayr •••• A'ishah: The begilluiug oC the revelalioll to
the Apostle oC Allah was in the Conn oC lrue visiou" (,,{-myci "I-,~ülil!"h) iu hL, sleep, Il emne to him Iike
the break oC uawn (falaCf al-~ub!,). 'Illen he was maue to luve solituue, allu IJseu to retire to Ihe cave of
J:lira:>, whcrc he pracliccû /ll~ralJllUtJr, which is la <:{lbbud, for a Ilumhcr of Ilights bcforc rclurnillg 10 his fumily
in order 10 take provisiolls for it (ltI!lCllllllllh). He wouId go back to Khadijah and take provisious for a
similar lIulllber oC nights. 'l'hL, contillued until lhe Truth (al-!lClCfCf) cmne 10 him. Whell he was in Ihe cave
of ]:Iira:>, the angel (al-malak) came to him and said, tlRccitc!" The Apostlc of Allah saill, nI CUIIJlot recite."
He (Muhammad) said: He (the angel) grabbed Ille and prcssed me until 1 eould 1101 bear il allY Illore.
lllClI, he rclcascd me anù said, "Recite!" 1 said, "1 cannot recite." 1le gmhheu me :IIlU pressec.l Ille again
until 1 coulù not bcur it uny morc. ThclI hc rcleused me and suid, 'IRecite!" 1 saiù, III C:lnllot rccite.'l Theil
he grabbed me alld pressed me the lhird time until 1 cou Id nol bear il 'illY more, Then he released Ille allll
said, "Recite! ln lhe Name of thy Lord who crealed, created Man oC a blood-c1ot. Recile! AIIlI Ihy Lord
is the Most Generous (96:1-3):' Then the Apostle oC Allah retullled wilh il (the revela!ion) alld wilh his
heart beating. He went to Khadijah binl Khuwailid and said, "Wrap me up! Wrap me up!" So Ihey wrapped
him. When his Cear was over, he told Khauijah what had hal'pened 10 him and said, "l,un aCraid:' Khadijah
said, "No! Ily Allah, Allah will nol disgmce you, Cor you treat your kinsfolk weil, endure Caligue, bestow
alms on the poor, oCCer hospitality to the guest and aid people in mL,Cortune." Then she took him 10
Waraqah b. NawCal b. Asad b, <Abd al-<U1'.la, the son oC her patellIal uncle. Ile became a ChrL.lian during
the age oC the Jcilriliyyalr and used to write in Arabie and wouId write Crom the Gospel in Arabie as long
as Allah willed him 10 wrile. He IVas old anJ blind. Khadijah said to him, "0, cousin, IL,len to your
brother's son." Waraqah said to him (Mul!ammad), "0, son oC my brother, what did you see'/" So the
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Muhammad, and followed by hadiths on his post-prophetic experiences, including the

revclation of Sürah 74 at fel/rat al-lVahy," and foreign recognition (i.e. that of Byzantine

Emflerial court) of Mul.lammad as a prophet. A close look at the structure and contents of

Bad' al-lVahy seems to reveal al-Bukharj's grand scheme to present the nature of

Muhammad's cali with a theological reflection: Mu~ammad received revelation through the

angel who came to hilll in the form of a man, and became a prophet in line with biblical

prophets. His prophethood was fully acknowledged and the victory of Islam was foretold and

fcared by the other religious cOlllmunities; Mu~ammad was expected to be a world

conqueror.

In the 7àJl'ir, as the titIe of the book suggests, al-Bukharj's concern is mainly

exegetical presentation of the hadiths on Mul)ammad's cali. Two contending ideas on

Mul.lamlllad's prophetic expcricncc are rcportcd: which Sürah was first revcaled to him,

Sürah 74 or 96'1 Both claims are rcprcscnted in the form of hadith as asbiib al-lIl1zlil

(occasions of rcvclation).72 Intercstingly, along with ~zadiths in favor of Slirah 74 as the first

Aposlle of Almh told him what he had seen. 'Illen Waraqah said, '"Ill;'; ;,; al-Nümtis Ihat Allàh sent 10

Müsà. If only 1 were a young man now, and if only 1 could be alive when your people drive you out!" The
Apostle of Allàh said, "Will Ihey drive me oui'!" lIe (Waraqah) said, "Yes. No man has ever brought
slllnething similar to wl"'t you have brought wilhout being mel with hostilily. If 1 live ta sec your day, 1 will
supporl you strongly." ·Il.en Waraqah died saon and the revelalion stopped.

11 AI-Ilukhàri, l, 1 JJü/J kaifa kÜ11Il /Jad··al-ll'ail.", no. 3, p. 6:1-7: Ibn Shihàb --- Abü Salamah b. "Abd
al-Ral)nulI1 --- Jübir b. "Abd Allàh al·Ansàri: Conceming the interrption of the revclation (falral a/-ll'a!.y),
Ihe Apostle of Allüh said: While 1 was walking, 1 heard a voice from heaven. 1 looked up and saw the angel
(al'JIlalak) who I",d come ta me at lIirü' sealed on a throne belween heaven and earlh. 1 was frightened
hy hint, so 1 rcturncd anô saiù. "\Vrap me up!" Then Allah rcvcalcù, "0 thou shrouùcù in thy mail tic, arise,
and w"m! 'l'hy Lord m"gnify, thy robes purify 'Illd defilement nec! (74:1.5)" 11len the revel"tion followed.

72 ln the '1i.!'ir, two !lIldilÎls c1"im Slirail 74 '" lhe Iirst revelation "nd one !uulilil reg"rds Slimlt 96 ta
have hccn the first Qur:>iillic rcvclation.

(1) Two !ltldilils in f"vor of Slirail 74 "s the first revcl"tion
AI-Ilukhüri, III, 65 Ki/ü/J Tafsir al·QuT"iill, Stirail 74, /Jü/J l, no. l, p. 365:4-12: Y"hyà ---W"kr--- "Ali b.

"I-Mubi""k --- Y"hyü b. Abi K"thir: l "sked Abü S"I:IIlIah b. "Abd "I-Rahman which pari of the Qur'ün
h"d been reve:lled first, 'Illd he said, "It w"s '0 thou shrouded in lhy nmntle (Qur'àn 74:1).'" 1 said, 'They
s"y th"t it w"s 'Recit,,! ln the Name of Ihy Lord (Qur'ün 96:1).'" Abü Salamah said: 1asked Jàbir b. "Abd
Allüh "bout that. ! told him Ihe ""l1e "s you have s"id. 'Illen Jübir said: What 1 am lelling you ;,; what the
Apostle of Allüh told me. 'Ille Aposlle of Allàh said: 1 w"s in retre"l (jüll'irtll) on I:Iirü'. Whell 1 had
cOlllpleted my retre"t (jill'üri), 1 cmlle down. 11.en 1 heard a voice callùlg me. 1 looked righl, but saw
nothing. 1 looked Icft, bul s"w nothing. 1 looked in front of me, bnl saw nnthing. 1 looked back, but saw
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Qur"anic revelation, al·Bukhari places Ill/dilils claiming that it was sent <lown ahl'r Slirail %

at [aIraI al-lI'aily.7' The IllU!ïIh.\· on the rcvelation of Slïmil 7./ a~ree that it ',Vas sent <lown

l1othing. 11lCIl, 1 miscu my hcau Hnu sa\\' Sllll1clhillg. 1 wenl lu Kh:lùijah :II1Ù saiLl, "Eu\'clop ml" and pour
cold watcr!" Then "0 ihou shrouùcù in thy mantlc, arise, and w:lm! Thy I.ord magniry (74:1<\)" W;'IS

rcvcalcù.
AI·Bukh"ri, Ill, 65 Ki/cib 'lilfi;ir CI/·Qurlill, Slim!l 74, /Ilib 3, no. l, l" 365: 15·366:4: lshall h. Mansilr··· Ah"

al·~amad ... I:Iarb--- Yal.'ya: 1 asked Abil Salamah which l'art of the Quran ha" heen reveale" first. Ahil
Salamah saiut tilt WOlS '0 lhou shrouùcu in thy m.Ullle (Qur Till 74:1).''' 1 s:lid, "1 WOlS informel! th;'11 il \Vas
'Recite! ln the Name of thy Lord who cre:lle" (Qur'''n 96:1).'" Ahil Sal:lIIl:lh sai": 1 aske" J:ihir h. Ah"
Allah which part of the Qur"an ha" been reveale" first. Ile (Hhir) sai", "Il was '0 Ihou shmn"e" in Ihy
mantle (Qur:>àn 74:1),'" 1 saill, "l WOlS informcu that il WOlS 'Recite! ln the Ntll11c of Ihy Lord who crc:llcu
(Qur'an 96:1),'" l1len he (J"bir) said: What 1 mil telling you l, wl",t the Apostle of All"h toi" me. l11e
Apostle of Allah said: 1waS in retreal (jcilVirlll) on IIirii'·. When 1 I",d cmllplete" my relreal (jill'ciri), 1 came
ùown anù rcachcd the bottom uC the walli. 111en 1 heard a vuicc c;.llling mc. 1 louked in fwnt, h;,u.:k, righl
and leCt, anù 10, he was sitting on a thrunc belwecn hcavcn and carlit. 1 wenl tu Khauijah ami saili,
"Envelop me and pour cohl watcr!" 111cn "0 thou shrouùcù in Ihy Illantlc, arisc, anù waru! Thy I.urd
magnify (74:1·3)" was revealed.

(2) A (radilil in favor of StirClil 96 as the first revc1atiun
Al-Bukhari, lII, 65 Kitcib 'Iilfsir CI/·Q/lriill, S'inlil 96, bitb l, nu. l, p. 380:2·381:5: Yahy" ... AI·I",ylh .

'Uqayl ••- Ibn Shihab 1(anuther chain) Sa'i" b. Malw"n _.- Muhamma" b. 'Ahd al··Aziz b. Ahi RalJl",h .
Abü ~iilil.' Sahnüyah --- 'Abd Allah ·--YÜnus b. Yazi" --- Ibn Shih"h ... 'Urwah h. "I·/,uhayr .... À isl",h:
111e beginning of the revelation to the Aposlle of Alliih was in the f",m uf truc visiun (CI/·ru ,1'ci CI/'Mieli'lail)
in his sleep, Il came to him like lhe break of d"wn (fel/CI'I CI/·.I'lcbil). Then he w"s made 10 luve solilu"e, and
uscd to retirc 10 thc cave of l;lirii:>, whcre he pracliccd Itl'UIIIIUII", which is Ill' tlb1md, for a numlwr uf uights
before returning to his family in order to take pmvl,inns for it (1cI(1CI1111111i1). Ile wunld go hack lu Kha"ijah
and takc provisions for a similar numbcr uf nights. This continucll until Ihc Truth (tll-J.IlIf/f/) c;.1I11C to hilll.
When he was in the c"ve of 1.lir"·, the angc1 (a/'II/a/ak) came tu him an" s"i", "Recite!" The Aposlle of
Allah s"id, "1 cannot recite." Ile (Mul.I:111nn,,") s:li": Ile (the 'lIIgel) grahhed me an" presse" me until 1
could not bcar it any morc. 111cn, hc rclcascd mc and said, "Rccite!" 1 saiù, tli c;,lIlllut rccitc." Ilc grahhcd
Ille anù pressed me again ulltill couillnot bcur il uny more. Thcli hc re)c:lseù me anù saiù, "({ccile!" 1said,
"1 cannat recite.1l 111en he grabbed mc and presscù Ille the thirù lil1lc uni il 1 clluld not bear il auy lIIorc.
111cn he rcleascù me anù saiù, "Recitet In the Nml1e uf thy Lord who creatcù, crcatcd Mali of a hloml·c1ol.
Recite! And thy Lord is Ihe Most Generous, who t"ught by the Pen, langht Man lhat he knew nol (96:1·5),"
Then the Aposlle of AIl"h returned with it (the revc1ation) an" with hi, heart bealing. 1le wenltu Kh,"lij"h
and saiù, "\Vrap me up! Wrap mc up!" Sa thcy wrappcù him. \Vltell his fcar was over, hc s:lÎù 10 Khadijah,
"0, Khadijah, whal's wrong with me'! 1 am afmid." '!llell he luld her whal ha" h"l'pelle" to him. Kha"ijah
said, "No! Rejoiee, for Allah will Ilot di'grace yon. You lre"t yuur killsfolk weIl, speak lhe lruth, ell"ure
fatigue, bestow alms on the poor, orrcr hospitalily to the guest anù aid people in 1Ili."ifortullc," 111cIl she took
hilll to Waraqah b. Nawfal, the son uf her p"ternal nncle, Ile heeame a Chrl,ti:lIl dllrillg lhe "ge uf
jciililiYYClil and used to write in Hebrew alld would write l'rom the Oospcl ill lIehrew "s IOllg as Allilh willed
hint ta write. He was olù and bl!ri.d. Khaùijah saiù 10 him, "0, cousin, listcn to your hrothcr's SOli." W:ICf.lqah
said, "0, son of illY brolher, what did you sec'!" So the Aposlle of Allah told him what he 1"," seeo. lllell
Waraqah said, 'This is a/-NcimilS Il,,,t AlIiih sent to Müs", If ollly 1 were " youllg lIlall IIUW, ,,"d if ollly 1
could be alive!" He made some olher relll"rks. llle Apostle of Allah saki, "Will they drive me out'!" 1le
(Waraqah) said, "Yes. No man has cvcr brought what you hav~ hnmght without beiug met wilh hOSlility.
If 1 live to sec your day, 1 will support you slrongly." '!llen Waraq"h died soon alld lhe revelatioll stul'pe",
sn lbe Apostle of Allah was grieved.
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after Mu~ammad's visionary experiences of a heavenly being on the horizon. They differ,

however, not only as ta whether the revelation of Sarah 74 took place during the occasion

of his cali, or duringfutratul-wufzy, but also as ta the abject of Mul)ammad's vision: in the

lJudiths in which Sarah 74 is daimed ta have been reveaIed at the event of the cali,

Mul,lammad's visionary abject is said ta have been "he (hwvu)" or "something (shuy'all)"

whereas in the fllldith that daim Sarah 74 ta have been revealed at famll al·wa~IY,

Mul.lilmmad is said ta have seen the angeI who had come ta him who had revealed Siirah

96 at the event of the cali on l:Iirà'. There is no reconciling these differences. Nor does al·

Bukhàri attempt ta account for the discrepancies: nowhere did he offer his own analysis of

the conflicting fwdiths. However, it is not entirely impossible ta interpret his opinion of the

matter. Considering al-Bukhàrï's arrangement ofthe ~wdilhson Mul,lammad's cali, he seems

73 ln lhe Tafsir, lhere arc presented three !tadiZ"s c!aiming that S'irah 74 was not the first Qur'anie
revelation. According to them, after the first revelation reported to have been Sûrah 96 or unspecified,
reve!:.tion ceased to come for a while. 'Illen, SlÏrah 74 was sent to Mul)ammad.

Al-Bukhari, III, 65 Kittib 7èlfsir al-Ql/r'lill, SlÏrah 74, bcib 4, no, l, p. 366:4·10: Yal)ya b. Bukayr ••' AI·
Laylh ••• <Uqayl ••• Ibn Shil.ab / (another chain) <Abd Allah b. Mul,.ammad -•• <Abd al·Razzaq ••- Ma<nlllr
..·AI·Zului -.. Abü Salamah b. Abd al-Ral,lman ... Jabir b. <Abd Allah: Concerning the interruption of the
revelatioll (J'atmlal'lVa!,y), lhe Apostle of Allah said: While 1 was walking, 1 heard a voice from heaven. So
1 raised my head, and 10, the IlIIgel (al·malak) who had come to me on I;Iira' was siuing on a throne
between heaven and earth. 1 was $0 lUnch frighlened by him that 1 returned and said, "Wrap me up!" So
lhey envelopped me. 'Illen Allah revealed "0 thou shrouded in thy manlle" up to "deftlcment flee! (74:1.5)."
Il (al-Rijz'!) means idols.

Al·Bukhüri, 111,65 Kitcib Tafsir al·Ql/r'lill, Sûra" 74, bcib 5, no. 1, p. 366:11-17: <Abd Allah b. yüsüf·..
AI·Lnyth .., <Uqayl -•• Ibn Shihab --. Abü Salamah ... Jabir b. <Abd Allah: Concerning the interruption of
the revelalion (J'atrat al-lVa!,y), the Apastle of Allah said: While 1 was walkiag, 1 heard a voice from heaven.
So 1 looked up to heaven, and 10, the angel (al·maltlk) who had come to me on I;Iira' was sitting on a
throne between heaven and earth. 1 was so frightened by him that 1 fell down on the ground. TIlen 1 went
to my family and said, "Wrap me up! Wrap me up!" So they wrapped me. TIlen Allah revealed "0 thou
shrouded in thy mantle" up to "defilement flee! (74:1·5)." Abü Salamah said, ''AI·Rijz means idols." TIlen
the revelation followed.

Al·Bukhari, III, 65 Kittib Tafsir al·Ql/riill, SlÏrah 96, bcib l, no. 1, p. 381:5·11: Mul)ammad b. Shillab ..,
Abü Salamah ... Jabir b. <Abd Allah al·An~ari: Conccming the interruption in the revelation (fil/l'al al-lVa!,y),
the Apostle of Allah said: While 1was walkillg, 1 heard a voice from heaven. 1 looked up and saw the angel
(al-malak) who had come to me at I;Iira'seated on a lhrone between heaven and earth, 1 was frightened
by him, so 1 returned and said, "Wrap me up! Wrap me up!" So they envelopped him. TIlen Allah revealed,
"0 thou shrouded in thy mantle, arise, and warn! '1l1Y Lord magnify, thy robes purify and defilement flee!
(74:1.5)" Abü Salamah said, "II (al-Rijz?) is the idol that people worshipped dori,.,g the age of the
Jcihiliyyah." After that, the revelation followed.
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to have thought that Sarah 74 was revealed at jil/rat 1//-wl/hy. In the chapler on the angels

of Kitiib a/-Kha/q (Book of Creation), he presents only the hl/dith that daim Sarah 74 was

revealed at [I/Iral a/-lVI/fi)', wherein Mul)ammad's visiouary object is described as the angel

who came to him at J:lira,.74 It is still hypotheticaI, but al-Bukhari seems to have preferred

the c1aim that Mul)ammad received Sarah 96 at the event of his cali and Sarah 74 at }il/rat

a/-lVafl)', if his choice of the fzadith on Sarah 74 at jil/rat I//-IVI/fl)' in Kitüh I//-K/w/q is

considered along with his presentation of the luu/ilhs on Mul.liImmad's cali in the velY

beginning of his Sal!ï~, Le. BI/d' a/-lVI/fi)'. In that case, Sarah 96 was sent down at the event

of the cali, followed by the revelation of Sürah 74 at Ji/Irai I//-IVI/fl)'.

In Ta ?Jira/-Ru "yü, al-Bukhari is concerned with the religio-theologicaI interpretation

of visions. Many visions are interpreted and religious guidelines as to certain visions are

proffered. For example, if one had a bad dream, he is advised to "spit on the Icft."7.1 A

fzadïlh on Mu~ammad's cali in favor of Sarah 96 as the first revelation is provided at the

very beginnng of the book.76 The vislonary aspects of his religious experience at his cali is

74 AI-I3ukhari, III, 59 Ki/tib lltld'at-Kha/q, btib 7,no. 15, p. 313:10·16: "Abd Allah h. YÏI.üf --- AI-I",ylh
--- <Uqayl --- Ibn Shülah --- Abü Sal:unah --- Jabir b. <Ahd Allah: Coneerning Ihe inlerruplion of Ihe
revelalion ([tl/rtll a/'lVa(IY), lhe Apo'lle of Allah .aid: While 1Wa. walking, 1 lleard a vniee from henven. So
1 looked up 10 henven, nnd 10, lhe nngel (tlt-lIltlttlk) who hnd come 10 me ni I.lira' wn••iuing nn n lhrone
belween henven nnd earlh. 1 was so frighlened by him lhnl 1 fell dowll on lhe ground. Then 1wenl 10 my
family and said, "Wrnp me up! Wrap me up!" So lhey w"pped me. 'Illen Allah revenled "0 lhou .hrouded
in Ihy manlle, nrise and wam" up 10 "defilemenl nec! (','4:1-5)." Abü Snlnmnh snid, "A/-I/ijz menn' idols."

7.1 AI-I3ukhari, IV, 91 Kilcib 1ft Cbir tli-Rltyti, /uib 4, no. l, p. 349:3.

76 AI-I3ukhari, IV, 91 Tacbir tl/-I/It-yti, btil, l, no. l, p. 347:4-348:11: Ynl,ya b. Iluknyr --- AI-I"'ylh _.­
<Uqayl --- Ibn Shü,ab 1(nnolher ehnin) <Abd Allah b. Mul.llImmnd --- 'Abd nl-Ra1'z,ïq --- Mn'mnr --- AI­
Zuhri --- <Urwah --- <Â 'ishah: 'Ille beginning of Ihe revelalion 10 lhe Apo.tle of Allah wa. in lhe fOrln of
lrue visions (a/-nt-yti a/-~tidiqail) in his sleep. Il came 10 him Iike lhe break of dnwn ([tl/tll[ tlt·.yltb/,). Ile used
10 go 10 I:Iira', where he praelieed /a(ltllltlll/i1, whieh is /tlctlbblld, for a number of nighls hefore relurning
10 his family in order 10 lake provisions for il (/Il(ltttltlll/i1). He would go bnek 10 Khadijah nnd lake
provisions for a similar number of nighls. 11,is eonlinued unlil lhe Trulh (at.(ttll[l[) came 10 him. When he
was in lhe cave of I:Iira', lhe angel (tl/'M,,/ak) came 10 him and said, "Recile!" 'Il,e Aposlle of Allah said,
"1 cannol recile." He (Mul,ammad) said: He (lhe angel) grabbed me and pressed me unlil 1 could nol henr
il uny more. 111en, he r'~lcascd me and said, "Recite!" 1 said, III cannat recite.1I Ile grabbcd me und prcsscd
me again until 1 could not bear il any morc. 'n1Cn he relcuscu me and said, "Recite!" 1 saki, III cannat
reeile." 'n,en he grabbcd me and pressed me lhe Ihird lime ulllil 1 couId 1101 bear il UllY more. 'Illell he
released me and said, "Recile! ln lhe Name of lhy Lord who erealed" up 10 "lhal he knew 1101 (96:1-5)."
Then lhe Aposlle of Allah relumed wilh il (lhe revelation) and wilh his hearl bealing. lIe weill 10 Khadijah
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emphasized to have come from God,77 and serves as the model of the Islamic visions that

follow.7"

AI-Bukhiirï's hadith collection on Mul)ammad's revelatory experience indicates that

the details of the cvent he deemed worth remembering were those that indicated its religio­

theological and exegetical value; not its historical content. He utilizes the ~wdiths in

propagating Mul)ammad as the truc apostle of Alliih and world conqueror, meeting the

Muslims' curiosity about the first Qur'iÏllic revelation, and stressing that his prophetic

cxperience was from Alliih. Textual evidence shows that in the time of al-Bukhari, the

number of I,wdilhs concerning Mu~ammad's cali has increased both in volume and contents.

Strictly speaking, none of his ~liIdilh is identical in detail to those of Ibn Isl)iiq or Ibn Sa<d.

If the ~wdiths in Ibn Is~iiq and in Ibn Sa<d are compared with each other, several

discrepancies are found. But viewed independently, each author's presentation of

Mul,lammad's cali gives a more or less straightforward picture of the events. In Ibn Is~iiq,

nnd said, "Wrup me up!" SA Ihey wrapped him. When his fear wns over, he said la Khndijah, "0, Khndijah,
whal's wrong with me'!" Then he laid her what had happened ta him. He said, "1 nm afraid of myself."
Khadijah said, "No! Rejoiee, for Allah willnot disgrace you. Vou Ireal your kinsfolk weil, speak the lruth,
endure faligue, offer hospilalily ta Ihe guest and aid people in misforlune." ·n.en Khadijah look him la
Waraqah b. Nawfal b. "Abd al-"Uzza b. Qu~ai, Ihe son of her patemal uncle. He became a Chrislian during
Ihe age of Ihe lciltiliyyalt and used ta write in Hebrew and would write from Ihe Gospel in Hebrew ns long
as Allah willed hint ta write. He was old and blind. Khadijah said ta him, "0, cousin, Iislen la your
brother's son," Waraqah snid, "0, son of my brother, whal did you sec'!" Sa the Apostle of Allah told him
whnt he Imd seen, Then Waraqnh said, '"Il.is is al-Ncillllis that wns scni ta Musa, If only 1 were a young
man now, and if only 1 could be alive when your people drive you oui!" nIe Apostle of Allah said, "Will
Ihey drive me out'!" He (Waraqah) said, "Yes. No man has ever broughl whal you have brought without
boing met with hoslility. If 1 live la sec your day, 1 will support you strongly." 'Illen, Waraqah died saon
and Ihe revc!ation slopped, We have heard thal the Apostle of Allah was grieved sa mueh Ihal he
llc""sionally wenl ta the top of the mountains in arder ta Oing himsclf down. Whenever he wenl la Ihe 101'
of the mountain in arder ta Ihrow himself down, Gabriel appeared la him and said, "0 Mul,lUmmad, you
nre Iruly the Apostle of Allah," 'lllCrcfore his grief subsided and his heart remained calm. Whenever Ihe
interruplion of Ihe revc!ation (jatrat al-lVa!,y) grew long, he would go la the same place: whenever he went
ta the top of the mounlain, Gabriel would appear ta hin! and say the same thing ta him. I~n "Abbas said,
'"Ille spliller of the dnybreak (jiiliq al-4bci!l: Qur'an 6:96) means the sunlighl during the day and Ihe
moonlight at lIight."

77 Al-Bukhari, IV, 91 Ki/cib Ta"bïr al-//uyti, bcib 3, p. 348:16.

7" For n study of Ta"Mr in Islam, sec N. Dland, "On the Muhammedan Science of Ta"hir, or
Interprelation of Dremns," IllAS 16 (1856): 118-171.
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Mul~ammad's first prophetie experience was the reception of Sarah 96 from Gabriel whcn

he practiced la~lUll/llllh in Hira'; in Ibn Saed, it was his vision of Gabriel on the horizon out

in the open at Ajyad. In al-Bukhari, the picture of the event is kaleidoscopic, evcn if viewed

independentIy. Conflicting reports on the same event are placed side by side: Mul~anunad

was called to prophethood in the cave of Hira', or out in the open; the first revelation was

Sürah 74 or 96. Muslims were increasingly drawn into the debate on the first Quriïnic

revelation; they considered Mul.Jammad's prophetic experience as inherentIy connectcd to

the coming of Qur'anic revelation and al-Bukhari reflects this tendency in his work.

The only cornmon thread between the two rival ~III1/ïths on Mul.tammad's cali in al­

Bukhari, Le. one in favor of SlÏrah 96 and another in favor of Sürah 74, would be thc two

narrative elements. One is Mul~ammad's exercise of a seemingly religious practicc in the

cave of I:Iira', and another is Mul.lammad's fear of sudden divine manifestation. In the

former /Jadïth when Mul.lammad practiced la~lU/l/llllh in the cave of I:Iira', an angel came to

him with the first Qur'anic revelation of Sarah 96, and Mul~ammad feared him; in later

/Jadith, he is said to have felt fear after experiencing a vision of a certain heavenly being on

his way down from I:Iira' where he had been practicing retreat (jiwür).79 These common

elements stop short, however, of shedding any meaningfullight on the reconstruction of the

event. There is no consensus on what Muhammad practiced on 1;lira": one hadith daims it

was ta/Jan/llllh and another says that it was jiwür. Nor is the context of Mul.Jammad's fear

uniform: according to one hadith, he felt fear after the revelation of Sarah 96, whill'

according to another he did so before the revelation of Sarah 74.

Common narrative elements were now freely woven into many new contexts or edited

out more than in earlier works, setting the evolution of Muslim narration on Mul.Jal11mad's

79 Jiwcïr is ma~dar of jlÏwartl and mcans ncighborhood. Il will bc di,eusscd latcr in Ihe Chapter 2.
According to K. Wagtcl1donk, il menus in a rcligious sense "lhe rcmuÎnÎng outsÎùc of onc's house, in
rctrcat" Sec Wagtcndonk, Fastillg ill Ille Karall (Leiden: E. J. Brill, 1968) 35. Sec alsn El', v. 2, s. v.
"lliiwiir," by J. Lcccrf.
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cali in frantic motion. This movement went hand in hand with the phenomenal appearance

of the carly authorities in i.l'ntid to whom inconsistent reports were attributed. In al-Bukhari,

Muslims debated whether Sürah 74 was revealed at the very beginning of Mu~ammad's

prophethood or later at falral al-wahy; both rival ~adflh.l' arc ascribed to Abu Salamah b.

'Abd al-Ral)miin --- Jiibir b. cAbd Alliih al-An~iiri.80 In the case of Sürah 96, the chief

authorities of the /zudïlh.l' in al-Bukhiiri are "al-Zuhri --- cUrwah b. al-Zubayr --- cA'ishah."

As already noted, in Ibn Is~iiq, (i,is ismïd is reported to have told only about Mu~ammad's

experience of true vision in h:, sleep, while in Ibn Sacd it is also, through the later

authorities "Mu~ammad b. 'Umar ._- Mac mal' b. Riishid and Mul)ammad b. cAbd A1liih,"

alleged to have said true vision (not in his sleep) plus la~zalllllllh. In al-Bukhiiri, there are

three ~lIu/flhs attributed to them and the narration expands further: Mul.Jammad's experience

of true vision in his sleep, lahallIll/lh, and revelation of Sürah 96. AIl three ~adilhs have the

same il'll(lcLI', that is "Yal,lyii b. Bukayr --- AI-Layth --- CUqayl --- .Ibn Shihiib (A1-Zuhri) --­

cUrwah __oc A'ishah." Two of them have a second isnüd, in addition to the above isnüd, one

being "Sacid b. Marwiin --. Mul)ammad b. cAbd cAzïz b. Abi Rizmah --- Abu ~iili~ Salmuyah

--- 'Abd Alliih ---Yunus b. Yazid --- Ibn Shihiib (al-Zuhri) --- cUrwah b. al-Zubayr --­

cA'ishah," and another being "'Abd Alliih b. Mu~ammad --- cAbd al-Razziiq --- Macmar --­

Al-Zuhri --- cUrwah --- cA'ishah."

If any trust at ail could be placed in the imücis, we would be obliged to acknowledge

that there might have been 30me later insertion of narrative elements in the ~adïlhs ascribed

to the famous chain of transmission. But, even if this is true, can we hope to trace the

original piece of information in a pure untainted form? Should we c1aim that Ibn Isl,tiiq's

~/(/dïlh is c10ser to the original since it was the earliest of ail? Unfortunately, we cannot

possibly do 50. What is certain is that ~/(/dïlh collectors, i.e. Ibn Is~iiq, Ibn Sacd and al-

"" 'IllÎs will he disensscd laler in p. 48.
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Bukhari, never paid any attelltion ta this phenomenal growth of I/lle/ilh attributcd ta thc

same authorities; it was mainly due to the lack of the collector's critical check on the tcxt

that the evolution of ~ladith for Mul)ammad's cali went unnoticed.

Thus, in al-Bukhari, a more liberal extension of popnlar narrative clemcnts, induding

the suicide attempt, vision of heavenly being on the horizon, Waraqah, etc., continucd; the

same narrative themes were deployed in a different context, and more spccifie new

information was added to the narration. In Ibn Sacd, whcn the rcvclation ccased to come

for a while afier the first revelation, Mul.lammad was sa distresscd that hc was rcady to kill

himself, whereas in al-Bukhari, Mul)ammad atlempted suicide whenever revelation stoppcd.

Both Ibn Isl)aq and al-Bukhari present very similar ~ll/{lith.l' that daim Muhammad reccived

the first revelation of Sürah 96 while practicing lil~lll//Il/llh on ~Iira". They sharc many

narrative elements, but, once again, in a different context, and with irrcconcilable

information.

In Ibn Isl)aq, MUQammad went ta J:Iira' for lil~ll/lltllllh with his family, while, in al­

Bukhari, he went alone. The vision of a heavenly being in Ibn Isl)aq is not found in al­

Bukhari. Rather, they appear in other ~ladilh.l' by al-Bukhari not relatcd to Muhammad's cali,

but as a part of his post-prophetic expericnce. Both narratives daim that Mul)'lIlunad wcnt

to Khadijah afier his encounter with the divine manifestation and that his initial prophetic

experience was confirmed by Waraqah; in Ibn Is~aq, Khadijah wcnt ta him alone whilc in

al-Bukhari, she went with Mu~ammad. In Ibn Isl)aq, Waraqah is depicted as a Christian who

"read the scriptures and learned from those that follow thc Torah and the Gospcl""'; he

predicted that Mu~ammadwould meet opposition in the future, implying that he would not

live to help MuQammad. In al-Bukhari, there are four hadiths concerning Waraqah, but they

differ not only from Ibn Isl)àq's ~wdith but also from each other. According ta two

81 Ibn Isl,iiq, Ill, 153: Guillaume, 107.
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traditions, Waraqah, an old, blind Christian, used to write in Arabic and would write from

the Gospel in ArabicH2
; according to another, as an old, blind Christian, he used to write in

Hebrew and would write from the Gospel in Hebrew"3; according to the third, he, not a

blind man but simply a Christian, used to read the Gospels in Arabic.&! As in Ibn Isl~aq,

Waraqah in al-Bukhari also foretold that he could not live to support Mu~ammad's

prophethood in times of opposition; furthermore, Waraqah is said to have died a few days

after Muhammad's calI. Al-Bukhari accepted ail of the I,zadillzs as sound perhaps because the

narrative element of "the role of Waraqah" fits his theological reflection that Mu~ammad

was the seal of the prophets. In ail four ~lllllillz.l', Waraqah is said to have confirmed that

Mul,lammad was called to prophethood by saying that what carne to him in the cave of

Mount J:Iira' is al-Nlimlis, that which Allflh had sent to Moses. In "Killib al-Anbiyli' (Book

of the Prophets)" of his S(/Izï~l, al-Bukhari connects Waraqah's remarks with the Qur'anic

verse in which Moses, Iike Mul~ammad, was called to prophethood on the Mountain. In

doing so, al-Bukhari seems to show, Iike Ibn Is~aq, the recurrent theme in Islamic theology

that Mul~aJnmad became a prophet in line with the biblical prophets, and was recognized

as such by people from the biblical monotheistic relgions, such as Waraqah; thus~zadïlh.l'say:

The Apostle of Allah said, "My likeness to the prophets before me is comparable
to a person who has built a house nicely and beautifully except for the placing of
one brick in a corner. People began to walk around it and were amazed at it and
said, 'why hasn't this this brick becn placed?' So 1 am the brick and the seal of the
prophets."1lS

The Apostle of Allah said, "1 was sent from the best gcneration of the descendents
of Adam..."1l6

l<2 Al-Bukhari, l, 1 IJtib /"'ifu ktillt/ bud ~I u/'lI'u!,y, 110. 3, p. 5: 14 ; Al-Bukhari, IV, 91 Tu '1>ïr u/-Ru yti, bcib
l, 110. l, p, 347:20.

11.1 Al-Bukhari, llI, 65 Kitcib 1t'fsir u/'Qur~i", Sû",IJ 96, btib 1, no. l, p. 380:19:

&l AI.Bukhari, II, 60 Ki/cib a/·A"biyci', b1ib 21, 110. l, p. 352:11.

11.' AI.Bukhari, II, 61 Ki/cib u/·MClIlliqib, bcib 18, 110. 2, p. 390:3.

ll6 AI.Bukhari, II, 61 Ki/lib a/·Mllllciqib, bcib 23,110. 16, p. 393:14.



• Moreover, by inc1uding the narrative clement that Waraqah died shortly aftef Mullammad's

prophetic cali, al-Bukhârï seellls ta tacitly imply that Muhammad's prophetie vocation would

be guided by Divine providencc, not by a mere human being.

Ali of the four traditions conccrning Waraqah in al-Bukhflrï c1aim "al-Layth --- ' Uqayl

--- al-Zuhrï --- cUrwah --- cÀ'îshah" as the common authorities. and tluee of them have

Yal~ya b. Bukayr as the final authority who heard from al-Layth, white the remaining one

is said ta have been transmilted through "Abd Allâh b. Yüsuf from al-Layth. Among the

three fuu/iths that have the exactly same iSIlÛds, i.e. Yal,lya b. Bukayr --- al-Layth --- 'Uqayl

--- al-Zuhrï --- cUrwah --- cÀ-ishah, two have different second chains of transmission but the

initial early authorities "al-Zuhrï --- cUrwah --- 'À''ishah'' remain the same. It remains

uncertain how these discrepancies came into being, even if we could speculate that the

differences in al-Bukhârï lIlight have been due ta 'Abd Allâh b. Yflsuf and the two different

second chains of transmission Iwo of the four have, or to other circulllstanccs. What is

certain is that the evo!ution of Muslim narratives on Mul~ammad's cali went on and on,

prec1uding any hope of making a meaningful reconstruction of the even!. A generation later,

the complication of Muslilll materials on Mul~ammad's cali was witnessed once more in the

fzadïths collection by al-Tabarï.

D. AI-Tabari (838?-923)

The richest ores for the ~Uldïths on Mul.Jammad's cali should be extracted from the

greatest mine, al-Tabari's TIl7fkh 1l/-RIM'üllVlllll-Multik (the History of the Prophets and the

Kings). Born of a financially stable family in Àmul in Tabaristân, northern Persia, al-Tabari

was able to study, from an early age, in the major cities of Islalllic learning in Iraq, Egypt

and Syria. He firmly established himself as a religious scholar and historian. His works were

• prolific enough to inc1ude such subjects as mathematics, medicine and poetry, but his
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scholarly famc lay mainly in Qurilnic cxcgcsis and early islamic history. Alo'lg with his

Qur 'ilnic commcntaryllÏlIlÎ al-BaYlÏll 'ail Ta \vil al-Qllnïll, his Ta'/ikh has been regarded as

a scholarly mastcrpiecc up to and including modern times. The book is a comprehensive

world history. Starting with the crcation and the biblical patriarchs, it deals with Sasanid

history, the life of Mul,lammad, the first four caliphs, and the Umayyad dynasty, and

continues with history of the 'Abbilsid up to 915. The materials utilized in the work were

derived from oral traditions, literary sources and the Arabie version of the Persian Book of

Killl:-l·.K7 Thesc mate rials took the form of fll/dith with iS/llÏds. Al-Tabari limited his editorial

role to selection, arrangement, and documentation of the material cited."" As he impiied in

his book, he seemed to care about the is/uïd and transmitters, rather than the contents of

thc luu!ïth."" Therefore, on the same matter or event, many discrepancies are found, as weil

as contradictions and repetitions among the IlI/di/hs. This apparent lack of criticai check on

the text is mainly due to al-Tabarï's historical thought that "knowledge of the past cannot

be deduccd or infcrred; it can only be transmitted."oo But this does not mean that he was

"7 /'"/' 1 7' ". 1'(" b' -" 1 l' J" •-4 1 vu. ,8. V. .1 - .•1 .Irl, lY ... .iret.

"" EU, vol. 14, s. v. "al-Tabari," hy Andrew Rippin.

HO AI-Tahari, J, 6 : Rosenthal, 170: "..... 1 do thi, for the purpose of c1arifying whose transmission (of
trm.liliolls) is prai:.;cd and whosc information is ncccptcd, whosc transmission is rcjcctcd anù whosc
lnll1smission is disrcganlcd, anù whosc tmnsmission is considcrcd fccblc and whosc illfomlution is considcrcd
wcak. In adùitioll, 1 givc the renson why SOIllconc's information is disrcgardcd and the cause for santcone's
tradition hcing considcrcd fccblc."

00 Klmlidi, Arabie llistoriml 'l1lOlIgbt ill the Clussieul Pcriod, 74. AI-Tabari explaitlS hi, method of
presentation of the (wdi/i1 in hi, 1il"rikh: AI-Tabari, I, 6·7; Rosenthal, 170-171: "IlIC reader should know
that with respect to ail I have mentioned and made it a condition to set down in this book of ours, 1 rely
upon traditions 'lIld reports which 1 have transmitted and which I attribute to their transmitters. 1 rely only
very exceptionally upon what is le'lrIled through rational arguments and produced by internaI thought
proccsscs. For 110 kllowlcùgc of the hislory of the men of the past and of rccent men and cvcnts is
attainable hy those whu were not able to observe thelll and did not live in their time, except through
information anù tmnslllission proviùcù by infomlauts and transmiUcrs. 'nIis knowlcdgc caunot he brought
uut by reason or produced by inten",1 thought processes. 'Illis book of mine may (be found to) contaitl
somc infornmtion tIlcnlÎollcu by us on the authorily of certain men of the past, which the reaùcr may
di,approve of and the listener may find detestable, because he ean find nothitlg sound and no real meaning
in il. In such e:lses, he shuuld know that it i, not onr fault tl"'t such infonnation conles to him, but fault
of sol1lconc who transmiUcù 10 us. \Vc have mcrcly rcporlcd il as il was rcportcd ta us.1I
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content ta collect the hadiths handed down ta him and unfold them without any analytkal

framework. At Ieast he attempted ta account for the inconsistencies among the !Iadith,', as

the chronology of Mul)ammad's cali shows.

ln his Ta')'Ïkh, al-Tabar; says

two fundamental historical conceptions: on the onc hand, thc csscntial oncncss of
prophetic mission, and on the othe l', the importancc of the cxpcricnccs of thc
lI/l/ma and the continuity of these experiences through time. Il was of equally grcat
importance ta follow the conullunity through times of bath unity and discord, its
experiences in bath situations sClVing ta eIucidate how the li/lilI/a was faring
through the course of its history.91

AI-Tabar; seems ta have thought that only Gad knows the nature or causes of cvcnts and

that Divine providence works in human affairs through prophets, kings and rulcrs.

Mnl)ammad was among these, but of a superior status: as the seaI of the prophets and trne

messenger of Gad, through whom Gad caIls

His creation ta worship Him. He l11anifested His conulland, labol'cd strcnuonsly in
His path, advised His nation (lI/lll1lah), and worshipped Him until dcath camc ta
him l'rom Gad, never flagging in his effort and never relaxing in his strenuous
Iabor."z

ln a sense, Iike Ibn IsI)àq, al-Tabarï tries ta show that the new Is\illllic lI/llI/llIh initiatcd by

Mul.lilml11ad, the true apostle of Gad, is a pinnacle of Divinc providence, but with an

expanded horizon of historical perception. In Iight of aI-Tabarï's literary schcmc, thcn,

MuI)ammad's cali cannat but be emphasized as one of the most important evcnts in world

history, for it is l'rom there that the [sIamic lI/ll/l/ah began. Thus, now, Mul.liIl11mad IS

commanded ta Tise up and waTII his people that

Gad wouId punish them for their ingratitude to their Lord and for thcir worship of
l'aIse gods and idols ta the exclusion of Him who ereated them and gave thcm their
daily bread. He was aIso ta tell them of his Lord's baunty ta himself with the wards:

91 A. A. Duri, 171e JUse of lli.'J'/orical WrÎlillg amollI: t!le Arabs, lralls. J.. 1. COllrau (Prilll:ctuu: Princeton
Universily Press, 1983) 69-70.

92 AI-Tabari, J, 2; Rosenthal, 165.
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"Of the bounty of your Lord let your discourse be (Qur"an 93:11).""3

Like Ibn Isl.laq and Ibn Sa'd, al-Tabari also thought that Mul)ammad's cali took place after

his mnriage and participation in the rebuilding of the Ka'bah. His presentation of the

traditional accounts of Mul.Jammad's cali begins with the ~lUdfllzs on the chronological setting

of the event: Mul)ammad's age, the day, date and month of the event are discussed. To

quote al-Tabari, "the early authorities differ as to the age of the Messenger of God when

he became a prophet."'" Two opinions about the age of Mu~ammad at his calI are

presented: forty and forty-three. It seems that al-Tabarï felt the need to reconcile the tluee

year differences among the traditions on Mul)ammad's age at his calI. Therefore, he appears

to have concluded that at the age of forty, Mul)ammad was called to prophethood without

revelation being sent and the angel Israfil was with him for three years; after that, the angel

Gabriel came to Mu~ammad bearing the Qur'anic revelation.os ln al-Tabarï, a scholarly

consensus was reached that Mu~ammadwas called to prophethood on a certain Monday"6

in the month of Rama~an, though the date remained undecided.97 Speaking more exactly,

thollgh the angel Gabriel came to MlIl.lammad on Satllrday, the former brollght the QlIr'anic

revelation to the latter only on Monday.'8

03 AI'Tabari, III, 1156; Wall, 76·77.

'" AI:rabari, III, 1139 ; Wall, 60.
O~ AI.Tabari, III, 1249.1250 ; Wall, 155-156.
06 AI.Tabari, III, 1141-1142 ; Wall, 62.

97 Even thongh the traditions in al'Tabari nnanimonsly confirm Ihat Mul.Illmmad became a prophet on
Monday, there is, to quole al-Tabari, "a dispute as to which Monday this was." (Al:fuburi, III, 1142; Wall,
62). There arc three different views recorded on this mater: seventeenth, or eighteenth, or twenly-forth of
R:lIIll1~ün (AI-Tabari, III, 1142·1143 ; Wall, 62.63). 111ere is not much to say about them. But, it is worth
noting that Ibn Isl.'üq is allributed as saying thut the first revelation of the Qur'ün came on Monday, the
twenty·forth of Rama~ün,while, in Ibn lIishüm's version, he implies that the event took place on Friday,
the seventeenth of Rama~ün.

98 AI-Tal"'ri, III, 1154:4·8 ; Wall, 74·75: "Hishüm b. Mul.'ammad: Gabriel came to the Messenger of
God for the firsl time on Saturday and Sunday night. On Monday he brought him the commission as
Messenger of God, and taught him the ritual ablution, the praycr rituul, and the passage 'Recite in the
name of your Lord who created: On the Monday on which he received the revetation, the Messenger of
God was forty years old."
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After the chronological setting, al-Tabarï presents anecdotes about the signs,

predictions and proofs of Mul,tammad's prophethood: Muhammad had the honorable signs

of prophethood, or pre-prophetic experiences bcfore his cali; followers of other religions,

such as Christians, Jews, Magians, soothsayers and idol worshippers, prophesized the risc

of Mul,lammad as a prophet; Mul)ammad perfonned miracles, which proved his

prophethood, Following these anecdotes, al-Tabarï provides the I/ildiths on the event or

Mul)ammad's cali according to his own order of presentation: (1) introduction; (2) tlnee

fwdi/hs in favor of Sarah 96 as the first Qur"iinic revelation; (3) two Iwdi/hs about Khadïjah 's

confirmation of the agent of revelation as an angel; (4) two hadith:. in favor of Sarah 74 as

the first Qur'iinic revelation; (5) a Iwdith about the time when Mul,lanlInad met Gabriel; (6)

a !Jadith about the opening of Mu~ammad'sbreast by Iwo angels; (7) a fuu/ï/h in ravor of

sara/! 96 as the first Qur'iinic revelation and (8) a fwdith daiming that Sarah 74 WolS

revealed at Jal/'at al-lVafIY. In the introduction, he says:

We now return to an account of the condition of the Prophet of God at the time
when God began to ennoble him by sending Gabriel to him bearing the revelation.
We have mentioned previously some of the stories related to the first occasion on
which Gabriel brought our Prophet Mul,tammad the revelation l'rom God and how
old the Prophet was at that time. We shall now describe the manner in which
Gabriel began to come to him ,.ud to appear to him bringing the revelation of his
Lord.99

From the above statement, we may glimpse al-Tabari's perception of Muhalllmad's calI.

First, it supports his own interpretation in the chronological section that the angel Gabriel

brought the Qur'f1nic revelation to Muhammad three years al'ter the angel lsrfdil c,lfne

without bearing revelation. In fact, his collection of hadiths on Mul,tammad's cali seems to

reflect this idea; ail serve as narratives about the occasion of the first Qur'flIlic revelation

(asbiib al-nuziil). No hadith concerning Mu~ammad's prophetic experience with the angel

Isrflfil is presented in al-Tabarï. Second, al-Tabarï acknowledges the angel Gabriel as the

99 AI-Tabari, III, 1146; Watt, 67.
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agent of revelation. This is significant, for, although in sorne hadi/hl following the

introduction, Muhammad is said to have had a visionary experience of a heavenly being

bearing revelation, no text indicates or names it as Gabriel, but rather simply caIls it the

angel (al-Malak), or he (hulVa), or something (shay'all). Then, in light of the introduction,

al-Tabarï must have interpreted it as the angel Gabriel.

Following the introductory statement, al-Tabarï presentshadi/hs on Mul)"'mmad'scall,

mainly ashtib al-lluzlÏl of SlÏrah 96 and of SlÏrah 74. There are altogether eight ~lildi/hs

presented concerning the circumstances of Mu~ammad'scali in al-Tabari. Gnly one hadith

implies very vaguely tha. Mul.lammad's cali was not necessarily connected with the Qur'anic

revelation."Ml The other seven Ill/di/hs tell that Mu~ammad's cali started with the Qur'anic

rcvelation: live of them suggest that SlÏrah 96 was the first revelation, while two ~lildi/hs

dispute this by saying that SlÏmh 74 was revealed first. 101 TItis seems to imply Muslims in the

time of al-Tabari considered Mul)ammad's prophetical experience inexorably associated with

Qur-anic revelation. 102 This trend was already indicated in Ibn Is~aq and in al-Bukhari, and

now it manifests itself more fuIly in al-Tabari in terms of the number of ~lildi/hs.103

Il is also noted that unlike his predecessors, al-Tabari inc1udes an anecdote about the

opening of Mul)ammad's breast as a ~/(/{li/h for Mu~ammad's cali. According to it,

Mu~ammad is said to have been convinced of his prophethood when two angels weighed

him, opened his breast and c1eansed it in the valley of Mecca. In Ibn Is~aq, a simihlr

account is provided, but the time setting is different: it was when Mu~ammad was a child

100 AI-Tab"ri, 111, 1154:4.8 : Wall, 74-75.

101 Sec al·1"abari,111, 1153:5-1154:5: Wall, 73-74. There arc also presenleù two !wdit"s cl"iming Ihal
SIÏ"," 74 was not Ihe firsl revclation. Sec al-Tab" ri, 111, 1155:6-15 ; W"ll, 76 anù "I-Tab"ri, lII, 1155:16­
1156:5 : W"ll, 76.

102 ·11.us, wc Clln finù in "I-Tabari a !wdit" Ihat explains nolhing but the first Qur'iinic rcvel"lion wilhoul
ùescription of Ihc oCCllsion: AI-Tabari, 1II, 1155:15-16: Wall, 76: "AI-Zuhri: "nIe first thing 10 bc revelaeù
tu him \Vus 'Recite in the Ilante of your Lord who crcatcs ..: as far as the \Yards '\Vhat he kncw not."1

.03 As noleù e"rlier, in Ibn Sa<ù, Mul)ammoù's Cllll is not necessarily conneeleù wilh the first Qnr'iinie
revclation. Sec p. 20, n. 43.
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that two men, not two angels, in white c10th opcncd his brcast and dcanscd iL"" Lly

presenting this miraculolls evcnt, al-Tabarï not only indicatcs its rdcvancc to MlIhanllnad's

prophetic experience, but also implics his thcological pcrccption of Muhammad's

prophethood; no man cOllld rival him; he is the greatcst lIIan in the world and dcstincd to

be a prophet with his heart pure and sacred as a vehicle of divinc rcvclation.

Along with this theological renection, al-Tabarï seCI11S, like al-BlIkhfll'Î, to

demonstrate that Mul~ammadwas called to a prophct in !ô'\C with biblical prophcthood by

linking Mul~ammad's prophetic experience to that of Moses'. ln some lU/di/hI', War;\qah, a

Christian and the paternal COUS'" of MlIhammad's wife Khadïjah, is said to havc confirl11cd

Mul~ammad's prophetic experience as genuine by saying that Mul~ammad reccivcd al-Mil/lli,I'

that Allah had sent to Mo~c.<. ln the previolls pages of his Til Iikh, al-Tabarï prcscnts Iwdilh,\'

on Moses: there, Moses is said to have had a religiolls experience at the holy vallcy of Tnwil

in the night; he met God, and became afraid of the divine miracle that tllrned his staff into

a serpent. The story of Moses' religious experience has some significant bearings on that of

Mul~ammad'sin al-Tabarï: it took place in the night, in such a rel110te place as in thc vallcy,

or on the Mountain; both Moses and Mul)ammad are said to have been alone whcn they

had their prophetic experience. Moreover, quoting Qur"an 46:29-31, al-Tabarï indicates that

the revelations that Mul~ammad received are "a scriptllre which has been revclaed after

Moses, confirming that which was before it, guiding to the truth and a right road."w, Thus,

we may presume that by presenting the Iwcliths on Moses' religious experiencc and

Waraqah's remarks that Muhammad's prophetic experience is linked to that of Moses', al­

Tabarï tried to show that what Muhammad had experienced was confirmed as "similar to

what had been experienced by the prophets of the Bible" by "someone with the rcqllisite

IIJ.I Ibn lsl)iiq, Ill, 105-106.
lOS Al:rabari, lll, 1202 ; Watt, liS.
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biblical knowledge."IOI'

AI·Tabari's collection of the lJadiths on Mul.lammad's cali includes sorne texts

identical to those found in the earlier collections: the ~zadith on the Qur'iinic revelation of

Slirah 96 by Ibn Isl~iiq in a slightly more expanded form,107 and similar texts to those by al·

106 Wall ami McDO/wld, trans. and unno., l'lie liislory ofal·"J'abnn, vof. l'i: Mllfiallll/Illa al MCCCII, l'XXViii.
107 As already dir.cussed ubove, Ibn Isl)iiq's Sirail has been preserved in the recension by Ibn Hishiilll.

Ilut, it L, reported that there Were ut leust fifteen editions of Ihn lsl.liiq's work by lIlany of his students. Ibn
lsliiiq'" text on Mul.lalllllJad's cali in al'Tahar; was from one of lbe editions, i.e. the recension of Salalllah
b. ul·l'aùlal·Aheush (d. 19(1206). Sec Watt, xi·xii. Compare the ~lI1dil" on Mul.lalllmad's cal! in Ibn Hishiim's
editian (Ibn 1s1!iiq, 1/1, 151:16·154:5 ; Guillaume, 105-107 ; sec p. 12, n. 14) wi~h the fallawing teXl in al­
Tabari fram Salamah's edit ion,

AI'Tabari, III, 1149:5·1152:5 ; Wall, 70-73: "Ibn 1:lumayd ••• Salalmah '" Mul.JallJmad b. Isll'iq ••, Wahb
b, K:IL,àn Ihe 1II1111'l1i of the family of al-Zubayr: 1 heard 'Abùulliih b. al·Zubayr sayiJlg ta 'Ubayd b. 'Umayr
b. Qati:~a al·Lay/hi, 'Relate ta us, 'Ubayd,what the heginning of the Messenger of Gad's prophetie lIlissian
was like when Gabriel came ta him.' 1 was present as 'Ubayd related the fallawing accaunt ta 'Abdullàh
b. al·Zubayr and thase with him. He said, "!1te Messenger of Gad used la spend one manth in every year
in religious relreat on Hirà'.' 11,is was part of Ihe praelice or !t:linl/ll/i1h in which Quraysh uscd ta engage
duriJlg Ihe Jiihiliyyah. là(tallllll/II means self-justificalion. (Mentianing this praetiee) Ahü Tiilib said, 'By
those nseellding Hirà' and those deseeJlding.' 'Il,e Messenger o[ Gad used ta spend this month in every year
in rcligious retreal, feeding the paor who came ta him, When he had completed llis month of relreal the
firsl Ihu,g which he woulu do on leaving, even before going home, was ta circumambulate the Ka'bah seven
times, or however many times Gad willcd; then he wanld go home. When Ihe mantlt came in which Gad
willed la ellJloble him, in the year in whieh Gad made him bis Messenger, Ihis being Ihe month of
Hmlla~iill, thé Messellger of Gad wellt out as usuallo Hirii' accompanied by his fa mi/y. When Ihe night
came 011 which Gad ellllobled him by making him his Messellger and thercb~' showed merey la his servants,
Gabriel brought him the conlO13l1d oC Gad. 'Ille Messenger oC Gad said: Gabriel came la me as 1 was
sleeping witlt a brocade dalh in whieh Was wriling. He said, 'Recite!' alld 1 said, '1 callnol recile.' He
pressed me tight and almosl stiUcd Ille, until 1 Ihought tbat 1 should die. TI,en be let Ille go and said,
'Recite!' 1 said, 'Whal shnll 1 recite?' ,'nly saying Ihal in arder ta free llIyself from hint, fearillg that be
lIIight repeat what he had dalle ta Ille. He said: 'Recite in tbe name oC your L~~" who creates! He ereates
lIIan frolll a clot of blaod. Recite: And your Lord is Ihe 1lI0s1 Bountiful, He who tea"hes by Ihe pell, teacbes
nU'1I what he kllew liai.' 1 reciled it, and Ihell he desistcd and departed. 1 woke up, and il Was as Ihongh
Ihese words Imd been weillen 011 my heart. 'Il,ere was no one of God's creation more hateful la me Ihan
n poet or a madman; 1 eauld not bear ta look al eitber of them. 1 said ta myself, 'Your humble servant
(meaning himsell) L, either a poel or n madman, but Quraysh shall never say tbis of me. 1 sltalliake myself
la fi mounlaill erag, hurlmyself clOWII from it, kil! myself, and find relief iJl that way.' 1wenl out intelldu,g
ta do Ibat, but when 1 Was balfway up Ihe mountain 1 hearl! a voiee from heaveJl saying, '0 Muhammad,
you arc lbe Messenger of Gad, alld 1 am Gabriel.' 1 raisel! my Itead la heaven, and tltcre was Gabriel in
the foml of n man wilh his feet selon the horizon, saying, '0 Muhammad, yau a~e Ihe MesseJlger of Gad
nnu 1 am Gabriel.' 1 stood looking al him and this distracled me Crom wltal 1 hau inlended, and 1 eould
go neither fo,ward nor baek. 1 tumed my face away from Itim ta al! points of the horizon. but wherever
lloaked 1 S:tIV him ill exaelly Ihe same fnrm. 1 remnined sIanding tI,ere, neither going forward nOr lummg
baek, until KhadijJlh sent her messengers ta look [or me. TIley went as far as Mecca alld came back la her,
while 1was slandiJlg in Il'e same place. Al last Gabriclleft lIle and 1 went back la my fami1y, W•.on 1 came
la Khadijah, 1 sat down with my thigh next ta hers, and she said 10 me, 'Abü al·Oiisim, where bave you
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Bukharï about the asbtib al-Ill/zli/ of SlÏmlz 74, which c1aimed to be cithcr thc vcry first

revelation or the first after falml al_ll'alzy.IOH Indeed, al-Tabarï made a strcnllolls effort to

been? 1 sent messengers to look for you ail lhe way to Mec",. :lIld haek.' 1 said to her, '1 "'" cilher a puel
or a madOlan,' but site an~wcrcdt 'May Gad save you from that, Ahü al-Qfisim! Gull wouh.l Ilot Llo tlmt to
you, considcring \Vhat 1kllow of your truthfulncss, your gccat trustworthillcss, your goou chumclcf, und YOUf
good treatment of your kinsfolk. Il is not that, cousin. Perhaps yuu did sec something.' 'Yes,' ( s"id, and
told her what 1 had seen. 'Rejoice, consin, and sland finll,' s'le said. 'By him is whose hand is Khadijah's
soul, 1 hapc lhat you may be the prophct of thio; community.' Theil site rosc, gathcrcd her garments nrounc.l
her, and went to Waraqah b. Nawfal b. Asad, who Was her paternal cousin. He had heeume a Christian,
read the Scriptures, and learned from the people of the Torah :lIId the Gospel. She told him whal lhe
Messellger of Gad had told her that he had seen and heard. Wan"lah said, 'I1oly! Holy! By (lim inwhose
hand is the soul of Waraqah, if what you say is truc, Khadijah, there has come to him the grc;ltest Niimüs
--- lIleaning by Niimüs, Gabriel --- he who came ta Moses. ('l1lal means thal) Mul)ammad is lhe p"'phet
of this community. Tell him to stand firm.' Khadijah wenl back to the Messenger of God and told him whal
Waraqah had said, and this relieved his anxiety somewhat. When he had completed his retreat he went haek
10 Meeca and, as was his usual practice, went firsl to the Ka'bah and circumlllllbulllled il. Wara'l'.h b.
Nawfal met him as he was doing this and said, 'Son of my brother, tell me whal you saw or heard.' The
Messenger of Gad did sa, and Waraqllh s:,;d tn him, 'By Him in whose hand is my sonl, you arc the
prophet of this community, and there liaS come h:: you the grealest :'/fnllüs, he who ",""e to Moses. They
will cali you a Iiar, molest you, drive you out, anJ fight you. If 1 live 10 sec that, 1 will come 10 God's
assistance in a way .....hich he knows.' 'Illen he brought his head close and kissed lhe top of his head. 'Il.e
Messenger of Gnd went home with his resolve strengthened by whal Waraqah 11Ild said and with smne uf
his anxicly rcHeveu."

lOB (1) For !wdil"s in f"or of Sûra" 74 as the first revelation at Mul)ammad's cali, compllre the
following texts with those by ~ukhiiri (AI-Bukhiiri, III, 65 Kiltil, 1ilfsir ,,/-QUT',ill, Sûr,," 74,/uib l, nu. l, p.
365:4; III, 65 Kiltib T"fsir ,,/-Qur'Cill, Sûr,," 74, btib 3, no. l, p. 365:15).

AI-Tabari,l11, 1153:3-15; Watt, 73-74: "Ibn al-Muthannii --- "Uthmiin b. "Umur h. Filris --- "Ali h. 111­
Mubii;ak --- Yal,lyii, that is Ibn Abi Kathir: 1 asked Abü Sal:unah whieh parI of the Qur'flll hud heen
revcaled first, and he replied: '0 you enveloped in your c1oak, arL,e m.d wllrn!' 1 sllid, 'They say thal it wus
"Recile in the name of your Lord,''' bul Abü Salamah replied: 1 usked Jiibir b. "AbdaUiih whieh parI of the
Qur'iin had been revealed first, and he said, '0 you enveloped in your c1oak.' 1 said, 'Whllt about "Recite
in the name of your Lord?'" hut he answered, 'What 1 am teUing you i, what the prophet lold me. Ile suid,
'1 was in retreat on I;lirii', when 1 had completcd illY retreat 1 came down the mountain IInd went inlo lhe
bottom of the wiidi. 111en 1 heard a voice caUing me; 1 looked right und lef!, behind me :md in front of
me, but could not sec anything. Then 1 looked up, and Ihere he was sitting on a lhrone between heaven
and eartll, and 1 was afraid of him (f,,-kJ/l/sltilII mi/l/m). Ibn al-Mulhannii: These were 'Uthmiin h. 'Umur',
words, bllt the correct version is '1 was terror-stricken by him (f"-jll'/lhIU mill/m).' '!llen 1 went la Khlldijuh
and said, 'Envclop me!' Sa they envelopcd me in a c10ak and poured watel over me, und then '0 you
cnvclopcd in your cloak, arise and warn!t was rcv('alcd 10 mc."

AI-Tabari, m, 1153:15-1154:4 ; Watt, 74: "Abü Kurayb --- Waki" --- 'Ali b. ul-Muhiirak --- Yal,lyii h. Ahi
Kathir: 1 asked Abü Salamah whieh pari of the Qur'iin had been revealed first, IInd he said, 'It WIIS "0 you
enveloped in ~our cloak.''' 1 said, ''Illey say that it WIIS "Recite in the nume of your Lord who created,''' but
he said, '1 asked Jiibir b. "AbdaUiih, and he said, "1 am only telling you what the Messenger of God told
me. He said, '1 waS in retreat on I:lirii', when 1 had compleled my relreat 1 came down the mountllio and
heard Il voic:c. 1 looked left and right and saw nothing, and behind me and saw nothing. 'nlen 1 rai,ed my
head and saw something, and wenl ta Kltadijah and said, "Envelop me!" Sa they enveloped me in Il c10llk
and pourcd w3tcr on mC t and then "0 you cnvclopcd in your cIoak ll was rcvcalcd to me.'"
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collect relevantlzadillzs on the event of Mu~ammad'scali. Thus, we find al-Tabari providing

two ~zadillzs that differ on the nature of the 1a~l(l/lnlltlz that Mul)ammad is alleged to have

practiced: one holds that Mul.Jammad practiced it as it was a Quraysh custom, while another

maintains that Mul.Jammad did it because he came to love solitude. Ibn Is~aq chose the

former. Ibn Sacd and al-Bukharï preferred the latter. AI-Tabari provides both.109

(2) For (Il/di/lts in favor of SlÏralt 74 as the first revelation after fel/rai 1l1-1V1l('Y, compare Ihe following
lexis with those by Bukhari (Al-Bukhari, III, 65 Kiltib 1tlfsir Ill-Qur'till, Sürlllt 96, btib l, no. l, p. 380:2 ; III,
65 Kiltib 1tlfsir Ill-Qur'tiu, S'irait 74, luib 4, no. l, p. 366:4 ; III, 65 Kiltib Iafsir Ill-Qur'till, S,;ralt 74, Mb 5,
no. l, p. 366:11).

AI-Tabari, III, 1155:6-15 ; Wall, 76: "Mul.lIlnllnad b. cAbd ai-NIa --- Ibn 'nlaWr --- Macmar --- al-Zu"ri:
The inspiration ceased to come to the Messenger of God for a while, and he was deeply grieved. He began
10 go to the tops of mountain crags, in order to mng himself from them; but every lime he reached the
summit of a mountain, Gabriel appeared to him and said to him, 'You arc Ihe Prophet of God.' 'n.ereupon
his anxiety wouId subside and he would come back 10 himself. '111e Prophel used 10 relaIe Ihis slory as
follows: '1 was walking one day when 1 saw Ihe angel who uscd 10 come 10 me al I;Iira' on a Ihrone
betweel' heaven and earth. 1 was terror-stricken by him, and 1 wenl back 10 Khadijah and said, 'Wmp me
up!' So wc wrapped him up (zll//l//llllmi/m), Ihal is, enveloped him in a c10ak (dlllltlllllTl/li/m), and God
revealed: 0 you enveloped in your c1oak, arise and wam! Your Lord magnify, your mimenl purify,"

AI-Tabari, III, 1155:16-1156:5 ; Wall, 76: "Yiinus b. <Abd al-A"Iii ._- Ibn Wahb --- Yiinus --- Ibn Shillab
--- Abii Salamah b. cAbd al-Ral.lman --- Jabir b, <Abdallah al·An~ari: 'Ille Messenger of God said, relaling
the slory of Ihe inlerruplion or gap in the rcvelation, 'As 1 was walking, 1 heard a voice from heaven. 1
looked up, and suddenly saW Ihe angel who came to me al I:Iira' sealed on a Ihrone belween heaven and
earth. 1 was terror-slricken and went (to Khadijah) and said 'Wrap me up! Wrap me up!' 'nley enveloped
me iu my cloak, and Gml rcvcalcd, 10 you cnvclopcd in your c1oak, arise and warn ... 1 as far as tand
pollntion shun.' ACIer Ihal, Ihe revelation came in regular succession,"

109 Mnl)ammad's pmclice of lIl(lIl/llUlllt appears twice in al-Tabari, once as a Qumysh custom and again
as a non-Qumysh one, For Ihe former, sec al-Tabari, III, 1149:5-1152:5 ; Wall, 70-73 ; for the laller, sec
the following (Il/ditlt: AI-Tabari, III, 1147:1-1148:8 ; Wall, 67-69: "AI)mad b. cUlhman, known as Abii al­
Jawza --- Wahb b. Jarir ..- his falher --- al-Nucman b, Rashid ... al-Zuhri ..- cUlWah ---cÂ'ishah: The firsl
fOfln in which the revelalion came to the Messenger of God was lrue vision; Ihis used 10 come 10 him Iike
the break of dawn. After Ihal, he grew 10 love solilude and used 10 remain in a cave on I:Iira' engaged in
acts of devolion fur a number of days before relufIling 10 his family, TIlen he would retum 10 his family
and supply himself wilh provisions for a similar number of days. 11lis conlinued unI il Ihe Trulh came 10
him unexpectedly, and said, 'Mul.lIlmmad, you arc Ihe Messenger of God.' (Describùlg whal happened nexl,)
the Messenger of God said, '1 had been slanding, bul fell 10 my knees; and crawled :lway, my shoulders
trembling. 1wenl to Khadijah and said, "Wrap me up! Wmp me up!" When Ihe lerror had lefl me, he came
10 me and said, "Mul.lIlmmad, you arc Ihe Messenger of God,''' He (Mul)ammad) said: 1 had been thinking
of hur1ing mysclf down from a mountain crag, bul he appeared 10 me, as 1 was Ihinking aboul Ihis, and
said, 'Mul,lllmmad, 1 am Gabriel and you arc the Messenger of God.' 'n.en he said, 'Reeile!' 1 said, 'Whal
shall 1 recite'!, He took me and presscd me three linles lighlly unlil 1 Was nearly slilled and WaS ullerly
exhnusted, Ihen he snid: 'Recite in Ihe name of your Lord who crenled: and 1 reciled il. TIlen 1 wenl 10
Khadijnh and said, '1 hnve been in my fear for !ife.' When 1 lold her whal had happened, she said, 'Rejoice,
for God will never pul you 10 shame, for you Ireal your kinsfolk weil, lell Ihe Irulh, deliver whal is
cnlrustcd 10 you, endure faligue, offer hospilalily 10 Ihe guesl, and aid people in misfortune.' TIlen she look
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Many discrepancies and contradictions arc found among the I/lle/ilhs that al-Tabarï. .

presents, which in tum account for the continuing trend of narrative cvolution on

Mu~ammad's cali: common narrative elements, i.e. truc vision, lahall/llIlh, suicide attempt,

vision of a heavenly being on the horizon, etc., were combined and woven into a ncw

context. As mentioned in the previous pages,1I0 the ~llle/ilh alleged to have been transmitted

through al-Zuhrï •.• "Urwah --- "À'ishah contains Mul.lammad's experience of truc vision in

me 10 Waraqah b. Nawfal b. Asad and said 10 him 'Lislen 10 your brolher's son.' Ile 'Iueslioned me and
1 loid him whal had happened. He said. ''Ilds is Ihe Namüs which was senl down 10 Moses, son of' ImrilII.
Wouid Ihal 1 were young man now, and would Ihal 1 could be alive when your people drive yon oull' 1
said, 'Will Ihey drive me ouI?' 'Yes,' he said. 'No man has ever broughl Ihe message which yon hnve
broughl wilhoul being mel wilh emnily. If 1 live 10 sec Ihal day, 1 shall come firmly 10 your aid.' The firsl
parIs of Ihe Qur'an 10 be revealed 10 me afler Ihe /qra' were:

Nün. By Ihe pen, and Ihal which Ihey wrile. You arc nol, Ihrough your Lord's favor 10 you, a
madman. Yours will be a reward unfailing, and you arc of a greal nalure. You shall sec 'lIId Ihey
shall sec.

and:
o you enveloped in your c1oak, arise and warn!

and:
By Ihe forenoon, and by Ihe nighl when il is slill."

Sec below for a similar (lCldith.
AI-Tabari, III, 1148:8-11 ; Wall, 69: "Yünus b. <Abd al·Nlil -.. Ibn Wahb _.. Yünus --- Ibn Shilllib _..

<Urwah --- "À'ishah: A similar accounl, bul omilling Ihe lasl parI from Ihe words 'The lasl pari of Ihe
Qur:>an...... ·"

Al·Tabari also provides a (zadith Ihal i. very similar 10 Ihe (zadiths in al-Tabari, III, 1149:5·1152:5 und
1147:1·1148:8 in ils descriplion of Mul)ammad's cali and Ihe revelalion of S,irah 96, bul il is enlirely silenl
about Mul.mmmad's praclice of lCl(zallllllth.

AI-Tabari, III, 1148:11·1149:5; Wall, 69·70: "Mul)ammad b. <Abd al-Malik b. Abi al·Shawarib ... 'Abd
al·Wal)id b. Ziyad ..• Sulayman al.Shaybani - <Abd Allah b. Shaddad: Gabriel C:lme 10 Mul)ammad and said,
'0 Mul,13mmad, cecite!' He said, II callnot cecite.' Gabriel was violent towards him and then saki again, '0
Mul}ummad, recite!' He said, '1 cannat cecile; und Gabriel was aguin was violent towards hinl. A third lime
he said, '0 Mul.mmmad, recile!' He said, 'Whal shall 1 recile']' and be said:

Recile inl Ihe name of our Lord who creales! He creaIcs nmn from a clot of blood, Recile: And
your Lord is Ihe Mosl Bounliful, He who leaches by ü;c pen, leaches man whal he knew nol.

'Il1en he wenllo Khadijah and said, 'Khadijah, 1 Ihink Ihal 1 have gone mad.' 'No, by God,' she said. 'Your
Lord would never do Ihalto you. You have never commilled a wicked acl.' Khadijah wenl 10 Warllqah b.
Nawfal and lold him whal had happened. He said, 'If whal you say is Irue, your husband is a prophel. 1le
will meet adversily from his people. If 1 live long enough, 1 shall believe in him.' Afler Ihi., Gabriel did nul
come to him for a while, and Khadijah said 10 him, '1 Ihink Ihal your Lord musl have come 10 hale you.'
TIlen God revealerI 10 hint:

By Ihe forenoon, and by Ihe nighl when il i. slill, your Lord has not forsaken you, nor does he
hate you:'
uo Sec p. 31.
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Ibn Isl.laq, but truc vision plus laha/l/lWh in Ibn Sa<d. At the time of al-Bukharï, it included

truc vision, laha/l/lwh and the revelation of Sarah 96 merged in a single eonnected narrative.

In al-Taban, it follows al-Bukharï, and they share many narrative elements, but the context

and the detailed narrative sequences are entirely different. According to al-Tabarï's version,

which is reported to have been transmitted from A~mad b. CUthman, --- Wahb b. Jarïr --­

his father --- al-Nucman b. Rashid --- al-Zuhrï --- cUrwah --- cÀ'ishah, Mul)ammad

experienced truc vision, and when he practiced ta~za/l/lwh, suddenly the truth (al-~aqq) came

to him, declaring that he is the messenger of God. Mu~ammad rushed home. Then, afraid

and unsure of himself, he attempted suicide on a mountain, but Gabriel appeared, stopped

him and pressed him to recite Sarah 96. In al-Bukharï, Mu~ammad is said to have

experienced true vision in his sleep and there is no indication that the truth came to him

saying "you (Mul.lammad) arc the messenger of God," nor of any suicidai attempt. There,

Mul)ammad received Sarah 96 through an unspecified angel while engaged in la~za/l/llllh. He

became afraid and rushed home. Interestingly enough, although the ~adilhs in both

collections do not agree on the fundamental aspects of Mu~ammad'scali; the remainder of

the stories arc basically identical, sharing the same popular themes such as the roles of

Khadïjah and Waraqah. It is also worth noting that although the above-quoted IJudith in al·

Tabarï entirely differs in its content and structure from that of Ibn Sacd, Khadïjah's remarks

in consoling Mul)ammad remain compatible. Even if the textual differences between the

duee ~zadiths of al-Bukharï's and those of al-Tabarï were due to later authorities following

the common chains al-Zuhrï --- cUrwah --- cÀ'ishah, it seems impossible to trace the original

form of the fzadilh.

A comparison of the traditions concerning the revelation of Sarah 74 in both al­

Bukhal'ï and al-Tabarï also reveals sorne noteworthy characteristics. Eleven ~adilhs are

provided i/l lolo, seven in al-Bukharï and four in al-TabarL With the exception of one ~adith

in al-Tabarï, ail the ~zadiths are ascribed to Abü Salamah b. cAbd al-Ra~mân -.- Jâbir b.
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'Abd Al1ah al-An~ari. In the four ~/{/dïtlz.l' (two in al-Bukhari'" and two in al-Tabari"'),

Mu~ammad is said to have received Sarah 74 at the even( of his calI. Shortly before it WilS

revealed, Mul)ammad had a vision of a heavenly being on his way down from Mount Hir;, ,

fol1owing his practice of retreat (jilVlÏr). But they differ as to the object of Mul,lilll1ll1ad's

visionary experience: Mul,lammad saw "something (hl/lVlI), according to two ~I/I/Jiths (one in

al-Bukhari ll3
, and another in al-Tabari"4

); whereas Mu~alllmad saw "he (lll/lVlI)," according

to another two /Jadïths (one in al-BukharillS
, and another in al-Tabari)."f> It is hard to tell

how this discrepancy came to exist, although we can suspect, from the i.l'luicLI· of the texts,

that, broadly speaking the difference might have been due to the later authorities after

Yal)ya b. Abi Kathir (i. e. Waki' for the ~lUdilh that daims Mul,liImmad's visionary object as

"something," and l:Iarb or 'Uthman b. 'Umar b. Faris for the ~Ull/ilh in which the object is

regarded as "he").

In the remaining seven ~1l1l/ïths,'11 Sarah 74 was revealed atfllirai lI/-lVlI~IY. Unlike the

four /JlIdilhs which daim it was the first Qur'anic revelation, these seven ~ll/dït"s relllain

identical and do not mention Mul.lammad's practice of retreat in the cave of I:Iirü ". Rather,

Mul)ammad is said to have experienced the vision of a heavenly being simply while he was

walking, and his visionary object is reported to have been the same angel who appeared to

Mu~ammad at the event of his calI. In terms of imlÏdç, there is a significant difference

III AI-Bukhiiri, III, 65 Kittib n,fsir 1I/-Qllr'till, Slirllh 74, /uib l, no. l, p. 365:4 ; luib 3, no. l, p. 365:15.

112 (1) AI-Tabari, III, 1153:3-15 ; Wall, 73·74; (2) AI·Tahari,III, 1153:15-1154:4; Wall, 74.

113 AI-Bukhiiri, III, 65 Kittib Jilfsir 1I/.QII/,'till, Slirllh 74, btib l, no. l, p. 365:4: Yal,lyii --- Waki" ..- -Ali
b. al-Mubiirak --- Yal,lyii b. Abi Kathir --- Abü Salamah b. -Abd al-Ral,llIIan --- Jiihir b. -Abd Alliih.

114 AI-Tabari, III, 1153:15: Abü Kurayb --- Wakr --- -Ali b. al-Mubiirak _o. Yal,lyii b. Abi Kathir •.• Abü
Salamah b. -Abd al-Ral)man ••• Jiibir b. 'Abd Alliih.

liS AI.Bukhiiri, Ill, 65 Kittib n,fsir a/·Qllr'till, Slirt/h 74, beib 3, no. l, p. 365:15: Isl)aq b. Man~ür _.• -Abd
al-~amad ._- 1;larb--- Yal)yii b. Abi Kathir _•• Abü Salamah b. -Abd al-Ral,llIIan --- Jiibir b. -Abd Allah.

116 AI-Tabari, III, 1153:3: Ibn al·Muthannii --- -Utbmiin b. -Umar b. !':iri. _o. -Ali b. al·Mubiimk •.•
Yal)yii b. Abi Kathir _•• Abü Salamah b. -Abd al-Ral)man --- Jiibir b. -Abd Alliih.

117 AI-Bukhiiri, l, 1 Beib /<alfa ktillll bad' a/'lVa(IY, no. 3, p. 6:1 ; III, 65 Kiltib Tafsir 1I/·Ql/dill, Slirall 74,
btib 4, no. l, p. 366:4 ; III, 65 Kittib Taftir a/·QI/r'till, Slirah 74, beib 5, no. l, p. 366:11 ; III, 65 Kittil> J;,fsir
al·Ql/r'till, Slirall 96, btib l, no. l, p. 381:5 ; III, 59 Kilcib /Jad' a/·Kllalq,l>tib 7, no. 15, p. 313:10.
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between the two groups of ~Uldiths: in the four hadiths which regard Sürah 74 as the first

revelation, Yahya b. Abi Kathir --- Abü Salamah b. cAbd al-Ra~man --- Jiibir b. 'Abd Allah

al-Ansfm are the cornmon carly authorities, while in six hadiths out of seven ~ladilhs which

daim that it was revealed at flllral al-lVl/hy, the common early authorities are al-Zuhri --­

Abü Salamah b. "Abd al-Ral)man --- Jabir b. CAbd Allah al-An~ari.1I8

The cornmon clements betweell the two groups of the hadiths are: (1) Mul)ammad

had a vision of a certain heavenly being on the horizon; (2) he asked to be wrapped up in

garments; (3) Sürah 74 was revealed. Even ifwe might presume, on the basis of the iSllàds,

that Yal,lya b. Abï Kathïr regarded a tradition from Abü Salamah b. cAbd al-Ra~man --­

Jabir b. <Abd Allah al-An~ari to have belonged to Mul,Jammad's first prophetie cali, and al­

Zuhrï considered that it fit into Mul)ammad's reIigious experience atfalrat al-lVafJy, it is still

difficult, even impossible, to retrieve the original form might have been. Significant

differences remain to be seitled: whether Mu~ammad practiced jÏlvàr on .I;lira' before he

experienced the vision of a heavenly being, and what the object of his vision was. It is also

noteworthy that the earIiest authorities of the ~ladiths concerning the revelation of Sürah 74

were not always alleged to have been transmitted from Abü Salamah b. cAbd al-Ra~man --­

Jabir b. cAbd Allah al-An~arï. According to a ~lUdith in al-Tabari, Sürah 74 was revealed at

fatml I/I-lVl/~IY; there, the text, which is normally attributed to "al-Zuhrï --- Abü Salamah b.

<Abd al-Ral.lman --- Jabir b. cAbd Allah al-An~arï" is combined with a ~lUdith concerning his

experience when revelation ceased to come for a short time, and daims al-Zuhrï as its

earIiest authority without mentioning al-Zuhrï --- Abü Salamah b. cAbd al-Ra~mân --- Jâbir

b. C Abd Allah al-An~ârï.

To sum up the development of MusIim narration on Muhammad's cali from Ibn

118 Olle !wditil which says Ihal SlÏrtlil 74 was rcvealed al [tllrtlt tlt-lVa!IY daims al-Zuhri as Ihe eariisl
aUlhority without melllionillg Abü Salamah b. CAbd al-Ral)miill --- Jiibir b. cAbd Allah al-An~ari (al-Tabari,
111, 1155:7).
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Is~aq to al-Tabari, we may trace new narration to Muslims' unlimited utilization of narrative

eici ~nts: chronology, the first Qur'anic revelation, the agent of revelation, Muhammad's

vision of a heavenly being on the horizon, the place where Mul)ammad was caned to

prophethood, tafwll/lUth, Khadijah's role, Waraqah's role and his biographical information,

Mu~ammad's suicide atlempt. Hand in hand with the evolution of the narratives went the

phenomenon that Muslims often altributed irreconcilible fwdflhs to the same carly

authorities, probably in the hope that it could highlight their daim as more authentic. Thus,

we have colorful pictures of Mul)ammad's cali; Mul.lammad was caned to be a prophet in

the month of Ramaçlan at the age of forty, or forty tluee; it was on Friday, the 17th of

Ramaçlan, or on Monday, the 17th, or 18th, or 24th of Rilmaçlan; the angel, or Gabriel, or

Israfil was the agent of the tirst revelation to Mul.lammad; Mul.liImmad was caned to

prophethood at the cave on 1:Iira', or simply on 1:Iira', or on his way down frem Hirft" or out

in the open at Ajyad; Mul)ammad's initial prophetic cali was the revelation of SlÏrah 96,

whieh Mul.lammad was commanded to recite by Gabriel who came to him in his sleep (or

not) and pressed him with or without a coverlet of brocade, or by the angel who pressed

him; or Mu~ammad'sinitial prophetie cali was his vision of a heavenly being on the horizon

ofien affiliated with the revelation of Sarah 74; what he saw on the horizon was Gabriel, or

hwva, or slwy'an, or the angel; Mu~ammad practiced taful/llluth as a Quraysh custom or

because he came to love solitude afier his experience of truc vision or simply after his

experience of true vision; he experienced true vision in his sleep or not; he went to I;lirft 0

to practice tal}allnUlh alone or with his family; Mul.liImmad atlempted suicide for fear of the

divine manifestation afier the revelation of SlÏrah 96, or before it when a/-huqq came to him

saying he was AlIah's apostie, or he tried suicide when revelation ceased coming for a while,

orwhenever revelation stopped; aft"i an initial prophetic experience, Mul)ammad conve.~'·li

with Khadijah and they went to consult Waraqah for the experience together, or Khadijah

• went alone and Mu~ammad later met Waraqah separately, or whether or not Khadijah
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approached Waraqah for the first time was a concern for sorne Muslims; as Khadïjah's

cousin, Waraqah was a blind old Christian who used to write in Hebrew, or in Arabie, or

he was a Christian who read the scriptures and learned from those that followed the Torah

and the Gospel, or he, not as a blind man, but simply as a Christian, used to read the

Gospels in Arabie, or no biographical information of his was mentioned at ail. Even if the

different stories that share common narrative particles were not deliberately invented, it

must be admitted in face of textual eyidenc~ that there was a creation of narration through

transmission, whether oral or wril~en."9 In the time of al-Tabarï, this tendency eertainly

existed, and al-Tabarï, "the 'imflm' of Hadith historiography,"120 faithfully reveals it to us.

119 ·l1le origin of recorueu (ltIdith is certainly a controversialtopic in mouem Islamie scholarship. A brief
introuuction as welI liS rcferences to the topic may be obtaineu from Khaliui, Arabie /listorieal 1110IIght il!
the Ciassiml l'eriod, p. 20, n. 6. Sce also Humphreys, Islamie fiistory, 76-87.

120 Khaliui, Arahie /listorieal 17lOlIghl il! the Classieal l'eriod, 73.
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MODERN INTERPRETATION OF MUl:IAMMAD'S CALL

ln the previous chapter, we discussed the manner in which Muslim sources presented

Mul~ammad's cali. Each of the four traditionists discussed, Le. Ibn Isl,lflq, Ibn Sa"d, al­

Bukharï and al-Tabarï, had his own perception of Mul~ammad's cali and his own editing

scheme for arranging and selecting Iwdith.l'. In the course of the survey, we also observed

that the textual evidence shows the evolution of hadith around certain narrative clements

from the time of Ibn Isl.laq to that of al-Tabarï; many discrepancies are found in narrative

details. The ~adith.l' do not agree with each other on what really happened to Mnl~an\lllad

during his cali. The only consensus the traditions seem to present is that the Muslims who

transmitte he hadiths about the event of Mul~ammad'scali, whether oral or written, were

not certain L~out what really happened. In fact, out of the six common principles thal

historical writing is based on (when, where, who, what, how, and why), they agree on only

two: who and what ._- Mul~ammad had a certain fundamental religious experience.

The four traditionists offer little comment on the contents of the ~lIIdith, nor do lhey

dare to interpret them. In those days, the m!l~addith's task was "decisively not 10 interprel

or evaluate the past as such; rather, he was simply to determine which reports about it

(akhbiir) were acceptable and to compile these reports in a convenient order.'" This being

the case, the task of analyzing the sources to discern the kernel of truth surrounding

Muhammad's cali is left in the hands of modern readers. Unfortunately, modern Islamicisls

generally reconstruct the event of Mul)a.!Imad's cali by singling ouI one hadith as reliable

or synthesizing several different ~lUdithl' without using a critical methodology. For instancc,

1 Humphreys, Islamic History, 74.
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Alfred Guillaume accepts the hadith of Ibn Isl)flq.2 Maxime Rodinson considers the hadith

on the authority of Ahmad Uthman preselVed in al-Tabarï reliable.3 F. M. Denny

reconstructs the event by connecting that hadith with an anecdote about Mu~ammad's

visionary expericncc of a heavenIy being on the horizon.' ln his prize-winning book

Muhammad, Martin Lings reconstructs the event of Mul)ammad's cali based on the eariiest

sources, namely the hadiths of Ibn Ishaq and aI-Bukharï.5 None of the scholars expIains

what, if any, criteria he uses for detennining the acceptable hadith, remaining sHent about

the reason why onc ~adith is deemed more reliabIe than another. Sorne other scholars

examine the hadiths against the Qur'anic verses and reached different conclusions. Thus, Tor

Andrae confidently affirms that "the legend of the cali which Ibn Saod accepted reproduces

1II0st faithfully the actual event."· ln his book "Muhammad at Mecca," W. M. Watt expresses

his positive view that the earliest hadiths from al-Zuhrï, if handIed properly, can offer us a

generally reIiable picture about the event of Mul)ammad's cal1.7 The Qur'anic verses do not,

however, yield any solid historicaI information on the event of the cali: they only refer to

various modes of Mul)ammad's religious experi(~nces.

Schacht states that this attitude seems to rcsult from "historical intuition" which "takes

the place of sound historieal critlcism" and with which an historian attempts to "arrive at

positive conclusions" from contradictory hadiths.8 Indeed, the traditional accounts of

MuhalllJ11ad's calI are too inconsistent to be reconciIed and seem to be a later exegetical

reading of the Qur"anic allusions to Mul)ammad's religious experience rather than an

authentic description of the event. This chapter will evaIuate modern Western

2 Guillaume, Islam, 28-3ll.

3 Roùinson, Mohammed, 7ll·71.

• Denny, Islam, 26-27 ; Ali Imrodllcrioll 10 Islam, 6ll-61.

5 Lings, MIIIII/II/IIltId, 43-45.

• Anùrae, Mohammed, 47.

7 WaU, MII!ltImmad III MecCtl, 39-59.

8 Sclt:leht, "/\ Revalu:!tion of (sl:unie Traùitions," 142-143.
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interpretations of the event by reference to representatïve int1ueutial Westem scholars, sud!

as Andrae and Watl. In so doing, this chapter will disl'USS what can be leamt and ullicamt

about MIII~ammad's cp.il as a historical event, tlnd attempt to show that cxtracting any

historical information from inconsistent hadith,' on Mllhammad's cali, as some Islamidsts

have done, is not feasible.

A. Chronology

Mllslim accollnts of the chronology of Muhammad's cali have a unique style of

exposition: Muslims kept the hadiths about the time and the manner of the firsl revelation

separate. Thus, it is very rare to find ~ladilhs connectïng the chronological scheme wilh :'

description of the evenl. Most simply tell the age, month, date and day in which Muhammad

was called without providing details of the evenl. Muslim traditions endeavor to know when

Mu~ammad was called to prophethood, but they do not succeed in establishing a concensus;

moreover, Mllslim attempts to establish the chronology of Mul.tammad's cali appear to have

been built around a certain popular religious belid, or an exegetical expansion of lhe

Qur'anic references to Mul~ammad's revelatory and prophetical experiences.

Muslim accounts unanimously hoId that Muhammad became a prophet in the month

of Ramadan.9 This uniformity is derived from Qur'ân 2:181 (185):

The month of Rama~an,wherein the Qur''flll was sent down 10 be a guidance to the
people, and as clear signs of the Guidance and the Salvation.

From oth'~r verses,1O we know that the Qur'ân was revealed gradually; thus the above verse

might not he implying that the Quroan was revealed as a whole as we now have il. The lerm

9 Waglendonk denies Ihal Mul)anunad's cali look place in Ihc monlh of Ramadan. According 10 him,
il occurrcd on Ihe nighl of lhe 271h of Rajah. Sec hi. Fostillg ill Ihe Korall, 6lJ·6H and H2· t22.

10 Qur'un 17: 106 (107) ; 25: 32 (34).



•

•

57

"Qur'an" in the above verse may refer to a single passage recited,lI or to a collection of such

passages already delivered, IZ This would be probably ail we can say about the verse. It is by

no means certain from this verse what part of the Qur'iin was revealed in the month of

Rall1a~an.Nor is it possible ta tell whether it means that Mu~ammadhad his first Qur'ànic

revelation in the month of Ramadan, In fact, the Qur'àn does not mention thp. moment of

Mul,mmmad's first revelativil. Nevertheless, from Qur'àn 2: 181 (185), Muslim traditionists

have deduced that Mu~ammad was calleà to prophethood in the month of Rama~àn.

Indeed, Ibn Isl,làq cites this verse as his source for the chronology of Mul,lammad's call. 13

Funhermore, some hadiths even connect the event of Mu~anllllad'scali with the Battle of

Badr by ~xegetically reading Qur'àn 2:181 (185) and 8:41 together: in the former verse,

Qur'flll was sent down in the mOl1th of Ramadàn, and in the latter, a certain form of Qur'àn

was revealed on the day when the two armies met allegedly at Badr. Neither verse refers

specifically to the moment of Mul,lanllllad's initial prophetic cali. Muslim traditions interpret,

however, that both events fell on the same date: the 17th of Rama~àn.14The tendency for

Muslim traditioJlists to (')(tractduonological information on Mul)ammad's cali from Qur'ànic

verses is alsl) observed in the hadiths of both ibn Isl,làq and al-Tabarï, whieh daim the cali

took place in the night. They are apparently exegetical readings of Qur'àn 44:1-4 and 97:1

where the Book (Qur-'àn) was sent down in a blessed night or on the Night of Power (Lay/at

a/-qadr), although these verses do not specifically refer to Mu~ammad's first revelation.

Gther ~lUdiths do not necessarily link the date of Mu~ammad's cali to that of the

BaUle of Badr, but they still hold on to the exegeticaI reading of Qur'àn 2: 181 (185) that

Mul.lammad was called in the month of Rama~àn.Moreover, they seem to calculate the date

Il Qur'on 10:61 (62) ; 13:30 (31).

1Z Watt, Bel/:,' /lIIrodllclio/l 10 Ih" Qllr"i/l (Edinburgh: Edinburgh University Press, 1994) 136.

13 Ibn Isl)oq, III, 155 ; Guillaume, 111.

14 Ibn Ishoq, III, 155 (sec C11:1pler l, p. 16-17); Ibn Sa<d,lIl, 129:9 and 1II1, 13; AI-Tabari, III, 1142­
43.
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of the event on the basis of popular belief in "propitious" or "sacred" Mondays among carly

Muslims; thus Muhammad was believed to have been conccived,'5 bccu born,'· rcœivcd his

call,17 migrated to Medina'" and even died l9 on Mondays. According to this bclicf, Ibn Sa' d

and al-Tabari offer tluee different dates: the seventeenth, eighteenth, and twenty-forth of

Rama~an.20Having cOllsidered Muslim utilizations of the Qur'iinic allusions and a popular

religious belief as the basis of the chronology, Le., month, day, and datc, of the evcnt of

Mu~ammad's cali, it seems hard to accept them as reliable sources for the historical

Mu~ammad.

Early Muslims were not confident about Mul)ammad's age at the time of his cali and

put forward Iwo opinions: forty and forty-three. Ibn Isl)aq s.ates that Mul,H\mmad becamc

a prophet at the age of fortl l and started to preach in public at the age of forty-three.2! Ibn

Saed simply presents various hadiths without revealing his own interpretation: Muhammad

became a prophet at the age of forty or forty-three. Al-Bukhari accepts the hadilll.\' that

daim that Mu~ammadwas called to prophethood at the age of forty. After exhaustivdy

presenting different hadiths on the matter of age, al-Tabari suggests, like Ibn Ishflq. that

Mu~ammad received his cali at the age of forty and started to summon people opcnly to

God at the age of forty-three. 23 If we may translate the term "ra.I'" as "the beginning," it

seems that some of early Muslims wanted to establish a more specifie time for the event,

IS Ibn Sa-d, Ill, 60.

16 AI-Tabar!, Il1, 1141-1142 ; Wall, 62.

17 AI-Tabar!, 111, 1141-1142. Sec also Ibn Sa'd, III, 129.

18 Ibn Ishaq, 111,415 : Guillaume, 281.

19 AI-Tabar!, IV, t836-1837.

20 Ibn Sa'd, Ill, 129; AI-Tabar!, III, 1141-1143.

21 Sec Chapler l, p. 10, Il. 10.

22 Ibn Isl!aq, Ill, 150; Guillaume, 104. Ibn Isl!aq, III, 166; Guillaume, 117.

23 AI-Tabar!, Il1, 1248-50 ; Wall, 155-156.
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possibly the beginning of Mul,lammad's fortieth year.24 Many ~adïths concerning

Mul)ammad's age al his cali are combined with his stay in Mecca as a prophet and are

expressed, for example, as "The Messenger of God commenced his mission at the age of

forty, and remained in Mecca for thirteen years."zs The length of Mul,lammad's stay in

Mecca does Ilot contribute to our search for Mul~ammad's age at his cali, since there is no

agreement on this matter; although two dominant opinions reckon it as either ten or

thirteen years, therc are aIso ~ladïths that daim it was eight or fifteen years. In an effort to

make sorne sense out of the different reports, al-Tabari seems to suggest that those who

think that Mul)ammad stayed in Mecca for ten years calcuIated the length of his stay from

the time that he began to preach in public at the age of forty-three, while the others who

believe that Mu~ammad spent thirteen years in Mecca count from the beginning of his

prophethood at the age of forty.

AI-Tabari's analysis is not, however, successfuI. First of aIl, al-Taban himself did not

take illto consideration a ~adïth in whi~h Mu~ammad is said to have become a prophet at

the age of forty; after which he spent ten years in Mecca, Ilot thirteen.26 Second, in al­

Tabari, ~ladïths agree that Mul)ammad spent ten years in Medilla until his death. If aI-

24 Sec al-Tabari, III, 1139 : Wall, 60: "AI-<Abbas b. al-Walid --- hL, falher _.- al-AW'~a'i --- Rabi<ah b.
Abi <Abd al-Ral)man --- Anas b. Malik: 'llle Messenger of Gad eommenccd his mission al Ihe beginning
of his forlielh year." Arabie text read: Ail/la mslil Allcï/z ~allci AlIcillll <alay/z! lVa sallama bu <iI/za <alcï ra 'S
Clrllll'7l1. In nl-Tubari alonc, the phrase Ilcalc; ra-~' arba'7/t" shows up thrcc limes. Sec the following traditions
in the saille page: (a) <Amr b. <Ali and Ibn al-Mulhanna --- Yal~ya b. Mul)ammad b. Qays --- Rabi<ah b.
Abi <Abd al-Ra'!man _.- Anas b. Mntik: ... lIasli/ AlIcil• ... bu<iI/za <alci ra'S arba'i/l.; (b) Ibn <Abd al-Ral)im
al.narqi --- 'Amr b. Abi Salamah --- al-Awza"'i ._- Rabi<a" b. Abi <Abd al.Ral)man --- Anas b. Malik: ...
lIasli/ AlIci/z '" bu<itlltl <alci rtl 'S arba 'iu. 'llie ternI rtl 'i' eould be used for emphasis, in whieh case Ihe sentence
wonId lIlean: Mu'~ammad was called ta prophethood "exaetly" al the age of fOrly, no 1Il0re and no less Ihan
that. On Ihe olher hand, Ihe term ra'S can mean bath "Ihe beginning" and "the end."(Arabic-English Lexieon
1,3: 995·996). 'Illerefore, it can mean thal Mul,lammad was called ta prophelhood either al Ihe beginning
or at the end of his fortielh year. 'llle translation by Watt and MeDonald is misleading. 1bey Iranslale Ihe
"<alcï ra's arba'llI" as "the beginning of Ihe fortielh year" in Ihe tradilion from al·<Abbas b. al·Walid on Anas
b. Malik, while as "the end of the fortieth year" in (a) and (b). 111ey do not explain why. Sec their
Iranslation of Ihe traditions in Wall, 60.

ZS AI'Tabari, III, 1140 ; Wall, 61.

26 AI'Tabari. III, 1246 ; Wall, 153.
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Tabari's interpretation stands firlll, Mul.lallllllad must have died at the age of sixty-three.

However, al-Tabarï neither considers Mul)ammad's age at his death in his interpretation.

nor was he sure ofwhen Mul.lammad died. He merely suggests three possibilities: sixty, sixty­

three and sixty-five. Furthermore, al-Tabari's analysis cannot account for the I.mdïths il! lbn

Saod in which Mu~ammad is said to have remained in Mecca for fifteen :'cars? nor the

~lUdiths in al-Bukharï in which Mul)ammad became a prophet at the age of forty, stayed for

ten years each in Mecca and Medina28 and died at the age of sixty-three.29 The lli/ditlr,\' on

the length of Mul)ammad's stay in Mecca are too contradictory to be reconciled. There

might be a kernel of truth somewhere in the variaus hadiths, but the hazy memaries of carly

Muslims do not allow us to discern il.

Muslim discussion of Mul.lammad's age at the time of his calI cannot be deemed

reliable for the historical reconstruction of the event: the hadiths which daim that he was

called at the age of forty seem to have been based on both pagan A:ab and Islamic belief

in the number forty as a symbolic number: 'forty' indicated a man had reached maturity.3lJ

Largely founded on ~adithç in which Mul)ammad is said ta have become a prophet in his

fortieth year, the ~lIldiths placing Mul)ammad's age at forty-three years old at the time of his

calI also appear to be an effort to account for the tluee year difference betwcen whcn

Mu~ammad had certain prophetic experiences without ~eceiving any Quroanic revelation and

the time that he began to receive it, rather than a historical reference.

Accepting the generally prevalent traditional account that Mul.lammad was called to

prophethood at the age of forty, some Islamicists believe the event must have taken place

27 Ibn Saod, Ill, 151.

28 Al-Bukhari, Il, 61 Ki/cib a/·MalliJ'Iib, bab 23, no. 6, p. 391:18 ; bcib 23, no. 7, p. 392:4.

29 Al-Bukhari, 11, 6, Ki/ûb a/-Ma(/(i'lib. biJb 19, no. l, p. 390:7.

30 Lawrcnce 1. Conrad, "Abraha and Mu~arnrnad: Sornc Obscrvations Apropos of Chronoiol.'Y and
Litcrary Topoi in thc Early Arabie Historieni Tradition," lJSOAS 50 (1987): 232.
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ilround 610, JI This cillculiltion is based on the Muslim belief that Mul,lammad was born in

the year of the Elephant, roughly 570, when Abraha's incursiol! into the I;Iijâz region was

defeated by the Meccans with divine assistance. Recent archeological evidence uncovered

in the Murayghân inscription suggests that Abraha's expedition may have happened priOf

to 554.32 If the Muslim accounts that link the birth of Mul)ammad to the expedition of

Abraha are reliable and Mul)ammad WilS called to prophethood at the age of forly as lIlany

traditions allege then his initial prophetical cali IIlUSt have taken place before 594.

It is hard to accept this postulation for Iwo reasons. First of ail, it must be

emphasized that there is an underlying theological reflection involved in the Muslim

accounts which place the birth of Mul)ammad in the year of the Elephant: Mu~ammadwas

born during a time in which God manifested his divine power in the affairs of the Meccans.

Furthermore, some Arabic literature does not conneet the birth of Muhammad with the

expedition of Abraha but plilces the expedition in the year 552, very close to the date of the

Murayghflfl inscription.33 Thus the birth of Mul)ammad in the Year of Elephant should not

be understood as a historical event but rather as a theological one. Secondly, as La'vrence

I. Conrad demonstrates, Muslim accounts asserting that MU/,Iammad was forly years old at

his cali were a reflection of the popular belief that the number forly symbolized "notions of

perfection, completion, or culmination."3' The number forly is simply symbo/ic and a Iiterary

topos. Conrad put forward two Qur'ânic verses along with a large amount of traditional

evidence to support his thesis. First of ail, Qur'ân 10:17 (16) reads:

Say: "Had God willed 1 would not have recited it to you, neither wou/d He have
taught you it; 1abode among you a Iifetime before it --- will you not understand?"

31 We llIay take Watt anô Denny for e,,"nple. Watt, Muhammad a/ Meeea, 33,59 ; Muhammad, 12.
Denny, Islam, 27 : An III/radnetia/l la .Islam, 60.61.' ,

32 Conmô, "Abmha anô Mul,lammaô," 227-228.

33 Ibid., 228 ; M. J. Kister, "111e Cmnpaign of I:Iulubiin: A New Urht on the Expedition of Abraha"
U Muséa/l 78 (1965): 427·8.

:14 Conraù, "Abraha ~lI1d Mul~amntnd," 230.



•

•

62

Bere cU/nr is the term for "lifetime" and was interpreted as a period of forty years by the

medieval exegetes in accordance with the more general symbolism of forty.Jl Moreover,

QurOan 46: 15 reads:

Until, when he is fully grown, and reaches forty years, he says, "0 my Lord, dispose
me that 1 may be thankful for Thy blessing wherewith Thou hast blessed me and
my father and mother, and that 1 may do righteousness well-pleasing to Thee; and
make me righteous also in my seed. Behold, 1 repent to Thee, and am among those
that surrender."

The verse clearly expresses that "the fully grown man is said to be the one who has reached

the age of forty."36 Thus Mul~ammad's age as forty at his cali should be interpreted not as

a historical fact, but as the topos ofAkme, "the view commonly held in both p<lg<ln Arabi<ln

and Islamic culture that a man only reaches the peak of his physical and intellectual powers

whell he becomes forty years old."n Il refers to "the message of Mul~ammad'sqU<llific<ltions

for prophethood, and probably originates in application of the topos 'forty' to the exegesis

of the Quroanic reference to 'his lifetime' (cU/nr) among his people prior to the mab Cath."3H

If Muslim accounts which present Mul~ammad's age as forty years old atthe time of

his cali do not contain historical information as Conrad powerfully demonstrates, it is hard

to trust ~lQdilhs placing Mul~ammad's age at forty-three years old at the time of his cali.

While accepting that Mu~ammad'scali occurred when he was forty years old, they seem to

associate the beginning of his prophethood with his public teaching llf Qur~anic revelation

to the Meccans, just as the hadiths which claim that Mul,lammad became a prophet at the

age of forty allege Mu~ammad to have done so tluee years later. According to one hadith,

Mu~ammad was associated with Isrfllil for th l'ce years beforc receiving any rcvelation, after

3S Ibid., 234.

36 Ibid., 232-233.

37 Ibid., 232.

38 Ibid., 237.
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which Gabriel came to him with Qur>iinie revelation.3o Perhaps the ~adiths whieh place

Muhammad's age at forty-three years old at the time of his cali indicate that Mu~ammad

was called to prophethood without receiving Qur"iinic revelation ?t the age of forty, and

began to receive revelation three years later. In this case, still, it is supposed that

Mul,Jammad had a non-Qur"iinic re!igious experience at the age of forty.

What can be discerned from the traditional dating of Mu~ammad'scali not possesses

!ittle historical value. The hadiths' rendering of the date, day, month and Mu~ammad's age

at his cali is a theological and re!igious re!1ect.ion largely baseà on an exegetical reading of

thc Qur'iinic verses. The only possible way for us to date Mu~ammad's cali would be to

consider that it happened sorne time before his hijrah, conventionally dated as 622.40

3D Ibn Sa<d, III, 151 ; AI·Tabari, Ill, 1249.

40 Chinese chronic1es throw some doubt on this traditional dating, accepted by bath Muslim and
Western scholars. According ta Cllill T'allg-slm and IIsill T'at.g·sllll, in 651, a delegation sent by the Arabs
ta Ihe Royal cauri of Tang dynasty is reportcd ta have said that their country had been being ruled for 34
years by three kings. If the Arabs were Muslims, which seems Iikcly, <Uthman probably sent the delegation.
If wc consider three kings ta include him, they arc Abü Bakr, <Umar and <Uthmàn and the statement may
indiC:lte Ihat the death of Mul,lUmmad took place in 617 (counting in solar years) or in 618 (counting in
lunar years), which places the dealh of Mul)ammad at least 15 years earlier than the conventional dating
of 632. If wc consider the three kÎl.gs not ta include <Uthman, they arc Mul)ammad, Abü Bakr and <Umar.
Then, wc can consider of two possibililies in interpreting the ternI 34 years. Il might have been calculated
from Mul)ammad's initial cali to prophethood when Islalll was aboutto be conceived, or from his migration
to Medina when the Isl:unic 111111111111 began with Mul)alllmad as ils leader. Il seems that the laller is more
probable of lhe Iwo, for he is said ta have become a ruler there. 11len, the statement may Îlnply that the
IIijmh took place in 617 (counting in solar years) or in 618 (eounting in lunar years). For the Chinese texts,
sec E,h shil. IVII shih (Taipei: Yee Wen Publishing, 1956), vol. 24 (Chili T'allg-shll 198:29), p. 2659 b; vol.
27 (llsill T',mg-slm 22Ib:19), p. 2558 a. Interestingly enough, Armenian sources somewhat support the
Chinese ehroniclc. Aeeording to IILl'lory of LelVolld, MullUmmad died after a reign of twenty years and was
sueeeeded by threl' Amir al·Mu'minin, i.e., Abü Bakr, <Umar and <Uthman, for Ihirly-eight years.
Conventionally, the reign of the three caliphs is caleulated to have lasted 24 years (632-656). 'nlen, the
period of 38 years indiC:ltes lhat Mul)ammad died prior to the year 618. Sec Zaven ArlOumanian, trans.,
llistory of LelVot/d: the Emillelll Va,dapet of the Anlleaiaas (Philadelphia: St. Sahag and St. Mesrob Armenian
Chureh, 1982) 48; 152, n. 5. A Greek source does not secmto agrec with the above Chinese and Armenian
chronic1es eonccnling the death of Muhammad. AeeordÎllg ta Doclrilla lacobi, Muhammad is said ta have
been still alive in the year of 634. Sec Crane and Cook, lIaga'ism, 3-4. Aeeording'to Cook, an Armenian
ehronicle implies that Mul.lUmmad's eommunity was founded severai years after 622, whieh means that
Mul)ammad did not die in 617 or 618 as 50me Chinese and Armenian s"urees allest. Sec his Mllhammad,
75.
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B. Mul.mmmad's Cali

The information available in luulillzs on Mul!ammad's cali is vague and indeterminate.

The ~adillzs ean be divided into five main areas of information: true vision, la~llIl1l1l1/h, an

angelie agent of the first Qur'anie revelation, Mul!ammad's vision on the horizon, and the

roles of Khadijah and Waraqah. Ali share the same laek of coherent narrative and presence

of eontradictory details that prevent us from establishing the historieal eireumstances of

Mu~ammad's cali. These faets have been ignored lJy the Islamicists who have examined

these ~adilhs and arbitrarily ehosen to support one or the other.

Aeeording to Muslim traditions, the beginning of revelation for Mul.mmmad was in

the form oftrue vision (al-ruyii al-~'iidiqah),which came to him Iike the break of dawn (falaq

al-~lIb~). The ~adilhs disagree, however, as to whether Mul.mmmad had the vision in his

sleep or not. Nevertheless, based on the hadilh from al-Zuhrï in al-Tabarï in which

Mu~ammad had the vision while awake, Watt argues that there are no good grounds for

doubting that Mu~ammad's prophetie experience began with true vision:'l1 this visionary

experience is "quite distinct from dreams" and confirms Muimmmad's visionary experience

in Sarah 53, where he is said to have had the visionary experience of a heavenly being on

the horizon.4z

Did Mu~ammad experience the vision while he was asleep or awake? There is no

reeoneiling the differenee. Nor can we possibly reeonstruet the visionary experience without

explaining the diserepancy which Watt ignores. It is truc that in the Qur'an, both malliim43

and ru yii 44are modes of Mu~ammad'sprophetie experienees, often interchangeably used 45
;

41 Ibid., 42.

4Z Watt, MU~lammad al Mecca, 42.

43 Qur'ân 8:43 (45) ; 30:23 (22) ; 37:102 (lOI) ; 39:42 (43).

44 Qur'ân 12:5 ; 12:43 ; 12:100 (101) ; 17:60 (62) ; 37:105 ; 48:27.
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one may be tempted, therefore, to regard the differences as insignificanl. One may be,

however, sceptical of the hadith reports on true vision, since it is also true that nowhere in

the Qur''iin is rllYü said to have come to Mu~ammad Iike the break of dawn, nor does the

Qur'àn mention true vision as the beginning of revelation for Mu~ammad. What can be

possibly known from the inconsistent traditional accounts of true vision is that there was a

Muslim effort to understand the visionary experience in Iight of the Qur'ànic evidence. Thus

we find in al-Bukhàri that Ibn "Abbàs explained "the break of dawn (falaq al-slIbh)," the

form of Mu~ammad'strue vision, by the Quroàl~ic term al-Jüliq al-içbü~ in 6:96 and described

it as the "sunlight during the day and moonlight at nighl."46

Muslim traditions hold that Mul.Jammad was called to prophethood while practicing

tlll.IU/lIlllth:17 But they do not agree as to the nature of the practice, nor why Mul~ammad was

engaged in il. According to sorne fllldïths,48 it was a Quraysh custom performed on Mount

I~irà' for a montll every year, and consisting of performing charitable deeds for the poor and

the circumambulation of the Kacba before returning home. Mul~ammad is said to have

practiced it according to custom; he went to mount ~irào for ta~annllth with his family.

According to other sources,49 it was not a Quraysh custom. lt is especially significant that

even though Ibn Sacd daims that Mul,lammad followed the Quraysh customs,50 he does not

specify tafulIIllllth as one of them, IInlike Ibn Is~àq. Nor does he mention any charitable

deeds, the veneration of the Kacbah or the dllration of the practice. Furthermore, in al-

45 Welch, "Muhmlllnad's Ullderslallding of Hilllself," 32, Il. 50.

46 AI-Bukhàri, IV, 91 Ta'bir al-Rwya, bab 1,110. l, p. 347:4.

47 '1l1is L. lIlelltiolled seYell lillles in the I~adiths 011 Mul~llllllllad's cali: (1) Ibn Isl~àq, III, 151:15 ; (2)
Ibll Sa'd, III, 129:16 ; (3) AI-Bukhàri, l,11Mb ktlifil kcilla bad' a/-lVa(IY, no. 3, p. 4:14 ; (4) AI-Bukhàri, III,
65 Ki/cib IÎlf.\'ir a/-Qllr~ill, S,ira}, 96, btib 1,110. l, p. 380:2 ; (5) AI-Bukhàri, IV, 91 Ta'bir ili-Rll}'ii, btil> l,
IIll. l, p. 347:4 ; (6) AI-Tabari, Ill, 1149:5 ; (7) AI-Tabari, Ill, 1147:1.

48 Ibll Isl~àq, III, 151:16; AI-Tabari, Ill, 1149:5.

49 Ibn Sa'd, III, 129:16 ; AI-Bukhàri, l, 1 Biib kai/a kcilla bad' a/-lVa(IY, 110. 3, p. 4:14 ; Ill, 65 Kitcib
Ta/sir III-Qlldill, Sûra" 96, bàb 1,110. l, p. 380:2 ; IV, 91 Ta'bir al-Rll"yci, bcib 1,110. l, p. 347:4 ; AI-Tabari,
l, 1147:1.

50 Ibll Sa'd, III, 126:20.
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Bukharï and al-Tabarï, Mul,lallllllad is said ta have gone ta i:lirÏl' alone and pmcticed

lllhallllllth specifically in a cave, whereas the 11I1I/Uh.\' of Ibn isl)flq and al-Tabarï simply say

that Mul)allllllad performcd it on Monnt i:lirÏl ",

Modern isialllicists have cndeavorcd ta explain tahll//Ilwh, but remain unsuccessful

in cIarifying its origin and lIleaning,51 The ward tahallllWh is not mcntioned in the QurTlII,

Nor is it possible ta reconstruct the pmctice through an examination of the Qur·Ï1ll.~z Due

ta the lack of Qur'Ï1nic evidencc for the terlll, Richard Bell argucs that later Muslims

fabricated the story based on Christian ascetic pmctices.5J Although he does not aceept the

Muslilll fabrication theory, Andmc illlplies that tallllllllWh in the cave of Mount i:lirÏl' is

connected ta the ascetic practices of Syrian Christianity.54 Whether a Christian asceticism

influenced latcr Muslilll perceptions of tal,lIl1111llth, or whether it was actually Iinked ta the

practice, we cannat know for certain. What is certain is that the ~lIldïth.l' on Mul,lammad's

cali do not present any ascetic notes: no signs of fasting nor of seroual abstention. A hadUh

SI For more ûclailcd rcscarch 011 this matter, sec M. J. Kistcr, ''AI·t.,~Itl'''UlI'': An Iliquiry iuin the
meaning of a Tenu," BSOAS 31 (1968): 223-236.

S2 John C. Archer contends lhat Mul.lullunau as a myslic pracliccu ItI~UlIll111t" in imitation of a Christian
monkish excrcise: Rcgarding the practicc riS the archctypc of l'rayer, Archer secms tu link il 10 the Qur 'anie
verses on prayer (duC';). Sec Archer, Mysticl/l Elell/ellts ill Mollt/II/II/ed (New lIaven: Yale University l'ress,
1924) 71 fC.

S3 Richard BeU, "Mohammed's CaU," MW 24 (1934): 16: "... beeause of the ehanteler of the Mecenns
us dcpktcd in the Qur::>an, the absence of UllY record of 5uch a practicc in Jlrc-Islamic Arahia, and the fuet
tltat the Qur"iill makes no reference to any sueh practice. In fuet, the :Iseetie note in Nueh a prac.:liee was
entirely alien to Mu1!anuuad's nature and the ae';ompnnying fasts ...... have no support whatever in the carly
parts of the Qur"iin. Fasting was not Întroùul,,:cu ulltil the Meùillan pcrioù, and then m. un imitation of
Jewish praetice."

S4 Andme, Mohl/II/II/ed. 42.43: "l1lC cali of the invisible dmws man into silence and solilude, Even lhe
savage secrs and prophcts love ta sojourn in the farest, or upon the m()untains, und there await the cali
of the spirit. But the solitary devotions in the cave of Mount l,Iirâ' remind us rather of the aseetie praelices
of Syrian Christianity. Syrian picty was dominated by the ideal of monastie religion. Even the pions laYlnen
loved ta retire i.llto solitudc at tùnes, in arder ta Iivc, at Icust for a whilc, thc perfect Hfe of the hennit.
Examples arc not laeking to show thal pagans also adopted the sam': F~,·liee. Il is said of IlL_hop 1label
of Arbela that whHe he was still a pagan he often deserted the sheep which üe lended and 'SaI down in
a cave and became absorbed in refieelions upon the vanily and nothingness of thi. world.'" ln a similar
fashion, Wagtendonk eonsiders it very probnble thnt Muhammad devoled himself to "aseetie exerci.es in
solitude; perhaps he perfonned noeturnal ~nlâts. l'ossibly he fasted during the day nnd kept the vigil after
the eustom of the Syrian asceties (and Ihe l)anifs'!)." Sec Wagtendonk, Fustilll: ill the KorulI, 34.
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ln al-Bukhari indicates that Muhammad carried food when he set out to practice

tahaMlllth.55 Moreover, aceording to a hadith in Ibn Isl)aq, Muhammad went to !:lira' with

his family, which seems to exclude the likelihood of sexual abstention.56

Sorne scholars stress Jewish religious influences on Muslim ta~zallllllth, suggesting that

the latter is derived from the Hebrew tehillllOt or te~IÎlIllOth, meaning prayers for God's

favor.57 This assumption cannot be sustained, however, for the Hebrew word was used in

that technical sense only much later.5H Noting in the hadith on tahallllllth in Ibn Isl.laC] that

Mul,mmmad ended the practice by circumambulating the Kacbah seven times and that tht>

word ta~zallllllth is "coupled with, or tacitly replaced by the word jiwiir,"5' K. Wagtendonk

states that lahallllllth was not a later Muslim practice, but could "very weil have been

fOllnded on a pagan rite.""" According to other lzadiths, howe'ler, Mul)ammad is not said to

have circllmambulated the Ka'bah at the end of the tahallllllth61
; nor is ta~zallllllth connected

withjiwür.62 In Ibn Sa"d, it is Iinked rather to klzalwah.61 Sorne ~zadiths say that Mu~ammad

perfcrrned jiwür, but they do not mention ta~lIlllllllth at all.61

Placing his trust in the iSllClds and content of the ~adiths, M. J. Kister scrutinizes

55 AI-Bukhiiri, l, 1 B,ib kllifll k<il/Il blld' IlI,wlIhy, no. 3, p. 4:14 ; Kister, ''AI-Ill!"l/lIll1lh,'' 230.

56 Ibn Ishii'l, 1/1,151:16; Ki'ler, ''Ai-Ill!llllllllllh: An In'luiry into the Meaning of a Term," 230,

57 II. (!irsehfdù, New /lesellrches il/ID Ihe Compositiol/ Ill/d E.regesis of Ihe Qortm (Lonùon, 1902) 19 ;
J. Lyall, "l'he Worùs '1:lauir 'IIlÙ 'Muslim'," JIIAS (1903): 780 ; Wall, Mll!wllImad III Meeea, 44 ; El', v. s.
v. 3, "I,Junif," by Walt.

5H S. D. Goitein, Stlldies ill /sIllmie /listory Ilild Illstitlliiolls (Leiùen: E. J. Il rill , 1966) 93, n. 2.

5' Waglenùonk, l-il.l'lillg ill Ihe Karllll, 34-35.

'" Ibid., 34.

r,\ Ibn Sa'ù, 1/1, 129:16 ; AI-Ilukhiiri, l, 1 lli;', Iü/ifll k<illtl blld' IlI-wlI!,y, no. 3, p. 4:14 ; Ill, 65 Kit,;b
'lilf'ir IlI-Qllriill, SlÏmh 96, Illib l, no. l, p. 380:2 ; IV, 91 'l;l'bir 1l1-/llly<i, b<ib l, no. l, p. 347:4 ; AI-Tabari,
III, 1147: 1.

62 Ibn Sa' li, 1/1, 129:16 ; AI·llukhiiri, l, 1 Brib Iü/ifll k<illil blld' IlI-WIl!IY, no. 3, p. 4:14 ; Ill, 65 Kitlib
'l;lf,'ir ,d-Qllriill, S,irllh 96, b<ib l, no. l, p. 380:2 ; IV, 91 1è1'bir al·JlIlYri, brib l, no. l, p. 347:4 ; AI-Tabari,
Ill, 1147: 1.

03 Ibn Sa'<I, 1/1, 129:16. For the mcaning of the lerm, .l'CC El', vol. 4, s. v. "Khalwa," by H. Lanùolùl.

M AI.llukhiiri, Ill, 65 Kitrib Tafsir IlI·Qllriill, S'imh 74, brib l, no. l, p. 365:4 ; AI·llukhiiri, Ill, 65 Kitiib
1èlfl'jr IlI·Qllriill, SlÏmh 74, b<ib 3, no. l, p. 365:15 ; AI-Tabari, Ill, 1153:3 ; AI'Tabari, l, 1153:15.
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hadiths on w/Uln/llllh in order to derive a certain historical truth from thcm, and concludcs. .

that w/ultZmuh was a pre-Ir,lamic custom "which consisted of thc vcncration of thc Ka' ba and

of doing charitable deeds towards one's fellow men on Mount l:lirft' ," and that Muhammad

received his initial prophetic cali while practicing it."5 This is no more than an ccho of thc

~adiths on Mul~ammad's practice of ta/ultZllluh in Ibn Isl~àq and al-Tabari. Il docs not fully

explain differing hadiths in Ibn Sa"d, al-Bukhàri, and al-Tabari. Kister qnotes a /uu/ith that

asserts that a leader of al-I:Iàrith b. Abd Manàt of Kinàna camc to Mecca and CVCIY clan

of Quraysh was eager to ally themselves to him."" Before making any dccision, he went to

I:Iira' and practiced taCabblid lIuee nights on the top of the mountain. Thcn he madc an

alliance with the first man whom he met on his way down from th.:l mountain. Thcy went

together to the Kacbah where the alliance was accomplished. Kister seerns to think that thc

taCabblid in this anecdote is the pre-Islarnic custom of ta/ultZnlllh; he links it to Mnl.lammad's

practice of ta~annlllh in the hadiths of Mul~ammad's cali on two premises: in thc lattcr,

tahannlllh is glossed as taCabblid and is related to the Ka'bah."7 Bnt only the ~uu/iths on

Mul~ammad's cali in al-Bukhari gloss lClhan/llllh as lClcabhud,'oM and their description of thc

practice is entirely different from the /Jadith on the leader of ai-I:Iàrith b. 'Abd Manàt of

Kinana; nor do they mention the circumambulation of the Ka'bah. The motives for

performing lClcabblid are not compatible: the leader of al-I:Iflrith b. 'Abd Manàt of Kinàna

performed it in preparation for the making of an implJrtant decision, while the hadiths in

al-Bukhari indicate that Mul~ammad performed it in search of scclusion, sincc true vision

6S KistCf, ''AI-l(J~UllIIlUl'','' 236. For:1 simitar rcsult , Petees, MlIlummllld tlIrd lire Ori~;,rs of Islam, 12X~130.
Sec also his 11,e l1ajj: 111e MI/s/im l'i/grillltlge 10 Mecc" lllld the /lo/y l'/,,ces (Princeton, N.J.: Princeton
University Press, 1994) 39-40.

66 Ibid., 231-232.

67 Ibid., 232.

68 Al-Bukhari, l, 1 Btib /wif" ktilltl bad' "!-lV"hy, no. 3, p. 4:14 ; III, 65 Killib 1è'f_iF "/·QI/riill, S/Ïrtlh 96,
btib l, no. l, p. 380:2 ; IV, 91 I,,'bir ,,/·RI/yti, btib l, no. l, p. 347:4.
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had made him love solitude,"·

ln fact, two hadiths in Ibn 1~1.laq and al-Tabarï on Muhammad's practice of lahannulh

at the time of his calFoseem to indicate that la/llIll1111lh is related to the Ka'bah, as does the

ta'ahhud of a leader of al-~lftrith b, 'Abd Manat of Kinana, although there it is glossed as

II/harrur, not la "ahhud, Kister seems to think that lahannlllh included both la 'ahhud and

II/harrur.7I Even if this was the case, it is still difficult to reconcile the differences among the

hadiths on Muhammad's practice of II/~lill/ml/h: according to some ~llIdïlhs, Mul.Jammad

cngaged in it as a result of the love of solitude that arose in him afier his experience of true

vision72 whereas according to others, he performed it because it was a Quraysh custom.73

Kistcr pre fers the latter explanation, stating: Mul,Jammad followed "an old custom of his

predecessors and sojourned at ~Iirao performing some ritual practices and deeds of charity

towards the needy and the poor. That was the la~llInnlllh of the Jahiliyya, and the Prophet

practiced it before he received his Cali to Prophecy.""

It seems impossible to extract a consistent explanation from the irreconcilable ~adïlhs

about Mul,lammad's practice of la~lil/lIlll/hand the attempts ta extract certain historical truth

from them have failed. Nor can we simply ignore the incongruities in the ~llIdith.l', accept

their general outline, and convenientIy say that "there is no improbability in Mu1).ammad's

going ta ~lirao, a hill a !ittle way from Mecca, with or without his family,"75 in an attempt ta

•• AI·Bukhari, l, 1 /Mb kaiJa klilUl bad' a/·lVa!.y, 110. 3, p. 4:14 ; III, 65 Kil<ib 7clfsir a/-Qudi1l, Sürall 96,
/"ib 1,110. l, p. 380:2 ; I\'. 91 Iil'bir a/·RuY,i, blib 1,110. l, p. 347:4.

70 Ibll Isha'l, 1/1, 151:16; AI·Tabari, III, 1149:5.

71 Kt..i\~r. l'Al-l11~UlIl1111I"," 231.236.

72 Ibll Sa'd, III, 129:16; Al-Bukhari, l, 1 /Jlib /((/ifa kÛ1Ia bad' a/-lVa!IY, 110. 3, p. 4:14 ; III, 65 Ki/lib
1i.Jsir a/·Qudiu, S'irall 96, /"ib 1,110. l, p. 380:2 ; IV, 91 1i1'bir a/-Rwyli, blib 1,110. l, p. 347:4 ; AI-Tabari,
III, 1147:1. '

7.1 Ibll Isl,la'l, 1/1, 15t:16 ; AI-Tabari, l, 1149:5..,
1 Kistcr, ·'AI.ta~ItI.'lIlUl"," 236.
75 \\':111, MU~U1I11I1,,'d (/1 Mecca, 44.
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construct "a general picture in which we have a fair degree of confidence."'!> The natlll'e and

meaning of ta~ulll/llllh must remain uncertain, for it is not feasibie to discell\ a kell\el of

truth from the irreconcilable reports on the topic.

According to the earliest extant hildith on Mul)amlllad's cali in Ibn Isl.lflq," which is

also preserved by al-Tabarï in a fuller fOrIn,'· Mul.lamlllad's initial prophetic expericnce was

contained in two episodes: the first revelation of Sürah 96 through Gabriel and Mul.H1l1llllad's

vision on the horizon (iI/-UfUCf).'" But, as Andrae suggests, they cannot both constitute the

event of Mul)ammad's cali, for they are

of 'luite different character. One of them is a nocturnal vision occlII'ring in a dark
cave, while the other is a vision which the Prophet received in dear daylight, out
on the open mountain.8O

This ~ildïth daims that the nocturnal vision did not happen in the cave but rather on Mount

I:Iirii'. Nevertheless, Andrae's observation is to the point; the two narratives have, indeed,

different time settings which means they could not have occurred in sequcnce as the two

hadiths daim. Other sources separate the two narratives: they compete for the description

of Mu~ammad'scali. Thus according to some ~li/(/ith.l', Mul)ammad's cali contains only the

revelation of Süralz 96 through Gabriel or an angel,"' while according to othcrs, the event

is composed of Mu~ammad'svision on the horizon,"2 often associated with the revelation

of Sürah 74.83 In any case, Muslilll traditions hoId that Gabriel or another angel was

associated with the beginning of Mul)ammad's cali as the agent of the first QUI' 'ftnie

'6 Ibid., 44.

" Ibn Isl)àq, III, 151:16.
'8 Al'Tabari, III, 1149:5.
'9 Ibn Isl)àq, 1/1, 151:16.
80 Andrac, Mohllmmed, 45.

8' AI.Bukhàri, l, 1 Bàb lalifll ktillll blld' III-wllhy, no. 3, p. 4:14 ; III, 65 Ki/cil, 'licfsir III-Qllriin, Sci",h %,
btib 1, no. 1, p. 380:2 ; IV, 91 1è,'bir 1I1·//uyti, btib l, no. l, p. 347:4 ; AI-Tabari, III, 1148:11.

82 Ibn Sa<d, Ill, 129:22.

83 Al-Bukhàri, III, 65 Kittib 1è'fsir III·Qur'tin, SIÏ",h 74, bcib 1, no. l, p. 365:4 ; AI·Bukhari, III, 65 Ki/tib
Talsir II/·Qur'tin, S'irllh 74, bab 3, no. 1, p. 365:15 ; AI:rahari, III, 1153:3 ; AI·Tabari, l, 1153:15.
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rcvclation or the object of Muhammad's vision on the horizon. Neither narrative can be

deemed as reliablc in !lle fael' of the Qur'ànic evidence. Although the Qur"àn is silent about

the beginning of MuJ)ammad's calI, it does at least offer evidence that the introduction of

the angelic messenger for the Qurànic revelation or for Mul)ammad's vision on the horizon

cannot be ascribed to the beginning of Muhammad's reveIatory experience; rather, the

hadiths involving either Gabriel or the angeI from the very beginning of Mul.lammad's

religious experiencc seem to be nothing but an expanded exegesis of the Quroànic allusions

to Muhammad's religious experiences.

ln general, many hadiths seem t;, agree that Mul)ammad had a vision on the horizon

at the time of his calI, although not without some differences as to both the object of his

vision and the time that it occurred: in the former case, Gabriel, or "he (huwa)," or

"something (shay"an)" is mentioned; in the latter, it is cIaimed to have taken place as the first

prophetic experience in Ibn SacdSl (often connected with the revelation of Sarah 74 in al­

Bukhàrï and aI-Tabarï85
) or after tht:. first revelatory experience of Sarah 96.86 Gther hadiths

daim, however, that it took place not at the time of Mul)ammad's cali, but atfatrat al-wa~IY:

therein, Mul)al11l11ad is said to have seen an angel (al-malak)l5I, or Gabriel.88

The Qur"àn contains parallel references to this visionary experience on the horizon

in Slirah! 53:;'·12 and 81:15-23 and does not baek up the object of Mu~ammad'svision in

the hadiths. In these verses, Mul)ammad had a vision of a certain divine being. Sarah 53:1·12

reads:

~I Ibn Sa'd, III, 129:16.

8.' AI.Bukhari, Ill, 65 Ki/cib 1tlf'i' ,,/-QUriill, SIÏ,,,h 74, bcib l, no. l, p. 365:4 ; AI·Bukhari, III, 65 Ki/cib
1l,f,'i, ,,/·Qu, <ill, SlÏnzh 74, bcib 3, no. l, p. 365:15 ; AI-Tabari, l, 1153:5 ; AI-Tabari, l, 1153:17.

86 Ibn Ishaq, 111,151:16; AI'Tabari, III, 1149:5.

87 AI.Bukhari, l, 1 Rcib Iüliftl kciu" b"d'"/'II'''!'Y, no. 3, p. 6:1 ; Al-Bukhari, III, 65 Ki/cib 1afsi, ,,/.Qu'''i'',
S,inziz 74, bcib 4, no. l, l'. 366:4 ; AI·Bukhflri, III, 65 Ki/cib 1afsi, ,,/·QUriill, Sarah 74, bab 5, no. 1, p. 366:11
; AI·Bukhari, 111,65 Ki/lib 1"fsi, ,,/.QUriill, S,i,,,h 96, bcib 1, no. 1, p. 381:5 ; Al-Bukhari, III, 59 Ki/lib Bad'
,,/·KIIlI/q,/IIib 7, no. 15, p. 313:10 ; AI·Tabari, Ill, 1155:6; AI-Tabari, III, 1155:16.

88 Ibn Sacd, Ill, 131:7.
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1 By the star when it plunges
2 your comrade is not astray, neither errs,
3 Bor speaks he out of caprice.
4 This is naught but a revelation revedled,
5 taught him by one terrible in power
6 very strong; He/he stood poised,
7 being on the higher horizon,
8 then drew near and suspended hung,
9 two bows-length away, or nearer
10 then revealed to His servant what he revealed,
Il His heart lies not of what he saw;
12 what, will you dispute with him what he sees'?~·

Sarah 81: 15-23 also reads:

15 No! 1 swear by the slinkers,
16 the runners, the slinkers,
17 by tht: night swarming,
18 by the dawn sighing,
19 truly this is the speech of a noble Messenger
20 having power with the Lord of the Throne secure,
21 obeyed, moreover trusty.
22 YOUT .;ompanion is not possessed:
23 he truly saw I-lim/him on the dear horizon.90

li is by no means certain whether or not the Iwo visions are the same, nor is it dear whcn

they took place. What "eems to be certain is that Muhammad defended the truthfulncss of

his revelation by daiming as its proof his visionary experience of a divine being un the

horizon. Nevertheless, considering that these verses refer to the beginning of Mul.1alllmad's

caP Andrae analyzes them as follows:

"The calI-vision which was decisivc tor Mohammed was thus a vision which hc saw
out in the open. A being appeared to him whose majesty and glory su Wlcd him
with trembling awe as to assure him for aIl time that the voice which spoke to him
did not come from a being of the jinn species. The heavenly messengcr flew down,
and when he had come very near he gave the future prophet a message, whose
content was indeed kept reverently secret, but which probably constituted the direct

~. 1 follow Wclch's translation. SCI' Alforu T. Wclc!" "Mnhallln",ù's Unùcrstanùing of Ilin"clf: Thc
Koranic Data," in Islam's Ullders/at.dillg oIllself: Eig/Ilh Giorgio Levi /Jel/il Vidil lJielll.iill Cm.jerellt·e, cù. le
G. Hovannisian anu S. Vryonis (Malibn: Unùcna Publicalions, 1983): 30·31.

90 Ibid., 30.31.
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commission to become Allah's prophet and messenger.'>91

Then he affirms confidently that "the legend of the cali which Ibn Sa<d accepted92 reproduces

most faithfully the a::tual event" of Mul)ammad's call;3 for its contents are in accordance

with his interpretation of the Qur"ànic verses: the heavenly being on the horizon was an

angel and Mullammad's visional)' experience took place out ill l'he open. Two f1aws snould

be pointed out in Andrae's judgement of the reliab'llity of Ibn Sa<d's ~adïth. Firstly,

according to Andrae, the Quroànic verses on Mu~ammad's vision belong to the beginning

of Mu~ammad,s prophetical experience. But, as alr~ady mentioned, it is not possible to

determine exactl,. when it happened, as the Quroàn does not offer any reference. Second,

careful reaùing of the verses concerneù does not sustain Andrae's interpretation that the

object of Mu!)ammad's vision was an ange!.

In that case, whom did Mu~ammad see in the above-quoted sürahs? The object of

Mul,lammaù's vision in 81:19 is obscure and hard to determine. Il depends on whom "the

noble messenger (rasill karlm)" in 81:19 refers to and whether or not it is the object of the

vision in 81:23. What is certain is that the expression "the noble messenger" is consistently

used in the Quroàn for a prophet.'J.l In light of this evidence, the noble messenger in 81:19

must refer to Mu!)ammaù; therefore, it cannot be the object of the vision in 81:23, which

means that the "hll" of "ra'uhll" there must remain unidentified. Textual evidence in 51:1-12

shows that the object of MI.:~ammad's vision is God, however, for the term "his selVant

(Cabd)" in 53:10 is appropriate to the relationship between God and Mu~ammad. The

pronoun his of his selVant must be referring to God, which indicates that God Himself is

the object of MuI)ammad,s vision on the horizon. This is quite contraI)' to the ~adlth in Ibn

91 Andrae, Molwmmed, 46.47.

92 Ibn Sa<d, III, 129:22·130:8.

93 Ibn Sa<'d, Ill, 47.

'J.l Il reCers 10 Moses in 44:17 (16) and 10 Muhammad in 69:40. Sec Wclch, "Muhammad's
Undcrslanding oC I1imsclC," 26.
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Saod regarded as the most reliable by Andrae, which asserts that Muhammad saw Gabriel

on the horizon. If Gabriel or an angel, as some hadiths c1aim, is the object of Mul,lammad's

vision, then the Qur'anic verses should be interpreted to mean that Muhammad becomes

the servant of Gabriel or an angel, which is absurdo On the basis of the Qlw'ànic evidence

that Mu~ammad'svision must have been God, Watt seems to eonsider that the phrase in

a hadith of al-Tabari that "the Truth (al-haqq) came to him (Mul)anllllad)"9S renects

Mu~ammad's earliest religious experience, for al-/,lilqq is a way of referring to God.'" But

the phrase does not guarant!:e that Mul)ammad saw God, since in the Qur"flll, it refers not

only to a divine attribute, but also to "that which is right sent down from God.,m The

traditional c1aim that Mul)ammad saw Gabriel, or an angel on the horizon seems to have

been derived from later exegetical efforts to avoid interpreting the object of the vision in

the Qur'ànic verses as God. This exegetical tendency becomes quite apparent in the

following tradition, transmitted on the authority of °Âoishah and preserved in al-Bnkhflrï's

al-Sa~i~. According to this tradition, she asserts that Mul,lammad saw Gabriel, not God:

Whoever maintains that Mul)ammad saw his Lord (rabbahll) exaggerates (a 'lVzama),
for he saw Gabriel in his image (.füratihi) and nature (kJlillqihi) covering the horizon
(mti bayna al-llfuqi).98

Interestingly enough, al-Bukhari has °Â'ishah say a sil:1ilar hadith again in the exegesis of

Mu~ammad'svision on the horizon in Sürah 53.9<J According to this tradition, "k'ishah was

asked whether Mu~ammadhad seen God. She denied it and said that MU!)'1mmad had seen

"Gabriel in his image (süratihi),"!OO quoting two Qur'anic verseslOl
:

9S AI'Tabari, III, 1147:1.

96 Wall, MI/!rammad al Meeea, 42.

97 Qur'all 2;147 (142); 2:149 (144); 11:17 (20); 13:19; 25:33 (35); 28:48; 28:53, etc, to (luote" fcw.

98 Al-Bukhari, 11,59 Kitlib Bad' al·Klwl'l, blib 7, 110. II, p. 312:19: ""1/111 za'(mw (mllCl MllhammCld(lI/ rel ~i

rabbalm fa-qad (lG,v~am(l wa liikùr qlld m;J(Ï jibri/tl fi ~·tirll/i"i IV(I kJwiqilri süddllll nui haynfl a[-ufuqi."

9<J Al-Bukhari, III, 65 Kitlib Cll·7af,ïr, Slirah 53, blib l, Ilo. l, p. 339:18.

ICO Al-Bukhari, 1II, 65 Ki/(ib al-7i/fsïr, Slirah 53, bâb 1,110. l, p. 340:4.

101 Al-Bukhari, III, 65 Ki/lib al-7afsïr, Sürah 53, bâb 1,110. l, p. 340:1-2.
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6: 103 The eyes attain Him not, but He attains the eyes.

42:51 It belongs not to any mortal that God should speak to him, except by
revelation, or from behind a veil.

These traditions wam against any possible interpretation that Muhammad saw God on the

horizon. There are also other ~ladi/hs that regard the object of Mu~ammad's visionary

experience on the horizon as either "something (shay'tin)," or "he (hl/wa)." Ali of them are

ascribed, as the ~ladith.\· that cIaim the visionary object as the angel, to the mouth of the

Prophet through the authority uf Jiibir b. cAbd AlIiih in both al-Bukhari and al-Tabari.

Although these ~ladiths do not interpret the ul;j",.ct of Mu~ammad'svision as Gabriel, or as

the angel, they seem to be merely an exegetical reading of the Qur'anic reference to the

object of Mul)ammad's vision. The liadi/h describing what Mul)ammad saw as "hl/wa" is

obviously deduced from a reading of "lm" of "ra 'tihl/" in Sürah 81:23. Il seems that the

~adith.\· which identify hl/wa or shay'an as the object of Mu~ammad'svisionary experience

came iuto existence before orthodox tradition had established that Mu~ammadsaw Gabriel

or the angel. 102 Ali the liadi/hs on Mul)ammad's vision at the time ofhis calI or atfa/ra/ al­

Wll~IY were probably founded on the Qur'iinic references to his vision that do not in tum

offer any clue to the event of the cali. As can be seen from the ïsntids, especially the liadi/hs

alleged to have been transmitted through Jiibir b. <Abel Alliih, Muslim traditionists seem to

have utilized early authorities to support the authenticity of their exegeticaI cIaim over the

visionary object of Mul)ammad's vision on the horizon.

Many hadiths cIaim that an angel functioned as the agent of the Qur'anic revelation

at the very beginning of Mul)ammad's cali; when Mul)ammad practiced /ahllnnl//h on Mount

l~irii' (or in the cave on it), Gabriel, or an unnamed angel came, pressed him with (or

without) a coverlet of brocade and commanded him to recite Sarah 96. Nowhere in the

Qur"an is there the slightest reference to this incident, cxcept the agent of revelation.

102 Bell, "Mohalllllled's Cali," 18. Sec al,o "Muhallllllad', Visioll'," MW 24 (1934): 149.
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According to some Qur''iinic verses, revelation is l1Iediated through an angelic l1Iessenger,

but not speeifieally at the event of Muhal1lmad's cali: angels are colleetively the bearers of

the revelation:

16:2 He sends down the angels with the Spirit of His cOl1ll1land upon whol1lsoever
He wiIl among His servants, saying: Give you warning that there is no God but 1;
so fear you Me!

97:3-4 The Night of Power is better than a thousands months; in it the angels and
the Spirit descend, by the leave of their Lord, upon evel)' commando

Or Gabriel is specified as the bearer of the revelation.

2:97 Say: "Whoever is an enemy to Gabriel --- he it was that brought it down upon
thy heart by the leave of God, confirming what was before it, and for a guidance
and good tidings to the believers."103

Muslim traditionists seem to have deduccd from the verses, which in themselves do not refer

to MUQammad's cali, that Gabriel, or an unnamed angel functioned as the agent of

revelation at the event of the calI. Il should be, however, pointed out that according to other

sarahs, Mul)ammad was criticized for the fact that God had not sent any angel. SÛ'"IIhv 15

and 41 say:

15: 6-7 They say: "Thou upon whom the Remembrance is sent down, thou art
assuredly possessed! Why dost thou not bring the angels unto us, if thou speakest
truly?"

41:14 They said: "Had our Lord willed, surely He wl'uld have sent down angels;
50 we disbelieve in the Message you were sent with."

Against these criticisms, the Qur'flll indicates that the revelation was not l1Iediated tllrough

an angelic messenger, but directly from God:

15: 8-9 We send not down the angeIs, save with trutll; then, they would not be
respited. Il is We who have sent down the Remembrancc, and We watch over il.

103 111is verse is eommonly daled to have been revealed in the Medinan period by lhe Western
Islamieisls, which means that Gabriel cannot be the object of Mnl,lanllnad's vision al an earlier stage of his
prophetie Iife: "Gabriel does not appea: in the Oudin as the agent of revelation unlillhe Medinan period
••• Surah ii, 97." (BeU, "Mohammed's CaU," 15). Sec also l'eters, Muhammad (l1Id ,h. OriKicr.• of I../am, 143.
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16:43 Wc scnt not any bl'" ~ thce, "xccpt men ta whom Wc revealed: "Question
the people of thc Remcmbulnce, if it should be that you do not know."

16:44 We have sent down ta thee the Remembrance that thou mayest make clear
to mankind what was sent down ta them; sa haply they will reflect.

Other verses also seem to agree that Mul.tammad received the revelation directly from

God. IIJ.1

73:5 Behold, We shall cast upon thee a weighty ward.

87:6 We shall make thee recite, ta forget not save what Gad wills.

Moreover, as already diseussed above, the Qur'anic reference to Mul.lammad's visionary

experience in Slirah 53 states that Gad showed Himself ta Mu~ammad and then revealed

ta him "what He revealed (53:10)." Muslim traditionists entirely neglect this Qur'anic mode

of revelation; rather, they chose the Qur' anie verses in which Gabriel or other angels are

the agent of revelation. Indeed, the hadiths on Mul~ammad's cali in which Gabriel or an

angel played an important raie are based on a later exegetical reading of the Qur'anic

allusions ta Mul.tammad's religious experience; the angel or Gabriel was projected into the

story about Mul.tammad's cali as bath the object of his visionary experience and the heavenly

agent of the Qur'iinic revelation, although we do not know whether Mu~ammad saw God

at his cali as Watt argues. lUS Thus, a hadith in al-Tabari even identifies a[-niimlisJ06 as

lM For resenrch on the uevelopmenl of Mnl.IIlmmau's Loru (rabb), sec Wclch, "Allah onu Other
Supernnlural Ileings: The Emergence of the Qur'anie Doctrine 'Jf Ièllv!,id," JMR 47/4 11lCmalic Issue S
(Deeember, 1980): 733·758. Accoruing to him, Mulwnmmu's Loru (rtlbb) at first was "not nameu, then wns
iuenlifieu wilh the Arabian I1igh Gou 'Allah; apparently after a brief periou unring whieh lhe name ar­
Rahmün (the Merciful) was prcferreu, anu finally was acknowleugeu as the Gou of the Jews anu Christians."
(Ibid., 733).

105 Wall, MIl~um"'Jlld Clt frfecctl, 42. Sec al50 his MU~tamnUld, 15, whcrc he considcrs Mul~ammadts

visionary "'perienees in SlÎra!ls 53 :II1U 81 10 have taken place al the event of the cali: 'To begin with he
thoughl lhnt the glorious Bei;:;; wns Gou IIimsclf. laler he mny have lhought thnt il wns a superior kinu
of angcl ""lieu the Spirit. Finally he iuentifieu it wilh lhe angel Gabriel. 'nlC change of interpretation is
probably uue to Muhammau's having beeome aware of the Jewish teaehing that Gou "'JUnot be seen."

106 lt i't gcncrnlly agrccù Ihat the tcrm millllis L~ a I03nworu from the G!'c:;~' i,umos mcaning divine law,
or revenleu writing (scriptu:e). For the uetaileu uiscussion of the ternI, sec further bclow.
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Gabriel. Nor can we give any crcdit to some hadithv in which hl/wa or sl/{/y llll is identified

as the object of Muhammad's vision. In both cases, the hadiths s~cm to have applied

information deduced from exegetical readings of the Qur'flllic references to the mode of

Mul)ammad's revelatory experiences. This being the case, it is difficult to extract an)'

historical information from the ~lIIdiths in which Gabriel, or an unnamed angel, is employed

as the heavenly messenger for the first Qur'ftnic revelation, or as the object of Mul.lammad's

vision.107

According to sorne Muslim traditions, after his initial prophetic cali, Muhammad is

said to have tolc\ his wife Khadïjah about his experience, and she consoled ancl encouragecl

him;11I8 furthermore, she went, alone or together with Muhammad, to consult Waraqah

about the nature of Mu~ammad'sreligiolls experience. lU
" These narrative clements, the role

of Khadïjah and Waraqah in Mul)ammad's cali, do not yielci solid historical information, for

the hadiths differ not only as to the remarks by Khadïjah ancl Waraqah, but also as to the

nature of the event experienced by Mul)ammacl towhich Khadïjah and Waraqah responclecl.

Let us first examine the hadiths or. Khadïjah 's role.

To sum up ail the various remarks attributecl to Khaclïjah from Ibn Sa' d to al-Tabarï,

her consoling words mal' have been:

107 For a stuùy of Mul,l3mmaù's rcligiosity wilhin a broaùcr perspective of the Ncar Easlcn rcligious
traditions, sec Andrae, Mohammed, 94-113 (Chaper IV: Mohammed's Dodrine 01 Revelalion). For a
comparative stuùy bctwcfm Mulrll11mad's cali allli lltal or Mani, sec (jeu WiùcllgrclI, !'.-fu/mlt/matl, 11ll'
Aposlle of Gad, alld Ilis AscellSio,r: Vol. V of Killg tIIrd Saviollr (Uppsab Uuiversilel. "r",krill 1955, no. 1.
Uppsala: A.-B. LundequLslska B,.khandeln; Wiesbaden: Ol\o Ifarras.mwilz, 1955) 124-12'1.

1118 Ibn Isl)aq, Ill, 151:16; iDn'::~ ..,Iii, 129:22; Ibn Sa'd,lll, 130:8; Ibn Sa"ll, 111,130:12; AI-Ilukhfori,
l, 1 Bcib k"ifil kcilltl blld' 1I1-IVII!'Y, no. 3, p. 4:14 ; III, 65 Kitcib 1i'fsir cd-Qllri;ll, Scï",h %, IlIi" l, no. l, p.
380:2; AI-Bukhüri, IV, 91 1i,'bir lI/·/iIlYci, lui/> l, no. l, p. 347:4 ; AI-Tabari, Ill, 1149:5 ; AI-Tahari, III,
1147:1 ; AI-Tabari, III, 1148:11.

109 Ibn Isl)aq, III, 151:16 ; Ibn Sa'd, III, 129:22 ; Ibn Sa' " III, 130:8 ; AI- Bukhfori, l, 1 tJii/> Iu,ifc' krillll
bad' al-lVa!ry, no. 3, p. 4:14 ; AI·Bukharï, III, 65 Kilci/> 1ilfsir al·Qllr 'cill, Scï",h %, />ci" l, no. l, p. 380:2 ;
Al-Bukhari, IV, 91 1i,'bir al·/i".yci. bcib l, no. l, p. 347:4 ; AI-Tabari, III, 1149:5 ; AI-Tabari, III, 1147:1 ;
AI:rabari, III, 1148:11.
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(1) Allâh will not disgrace you llO (or Allâh will not do this to yout l
; (2) for you

(Mul~all1mad) treat your kinsfolk well ll2
; (3) speak the truth llJ

; (4) deliver what is
entrusted 10 you ll '; (5) endure fatigue 115; (6) offer hospitality to the guestll6

; (7) aid
people in misfortune l17

; (8) never commited a wieked actll8
; (9) have noble

charaeterll9 and (10) bestow alms on the poor.120

[n [bn Isl~flq, Khadïjah said none of the above; rather, having Iistened to Mul~ammad's

religious experiellce, the revelation of SlÏrah 96 through Gabriel and his vision of Gabriel

011 the horizon, she expressed her hope that Muhammad would be a prophet.12l According

to a ~adilh in al-Tabarï which is a fuller version of the ~zadilh in Ibn Isl~âq, even before

Mul.lammad described his religious experience, Khadïjah consoleci .lim by saying (1), (2), (3),

(4), and (9); only after Iistening to his prophetie experienee did she express her hope that

110 AI.Bukhari, l, 1 lJ<Ïb /((/ifa k<Ïlla bad' ,Ii.lVahy, 110. 3, p. 4:14 ; AI·Bukhari, III, 65 Kiltib 1ilfsir al·
Qllr'<ÏII, Slimh 96, /uih l, 110. l, p. 380:2 ; AI·Bukhari, IV, 91 1,,"bir a/·II,,-y,i, b<Ïb l, no. l, p. 347:4 ; AI·
Tabari, III, 1147:1.

III Ibll Sa"ù,1/I, 129:22; Ibll Sa"ù, 1/1, 130:8 ; Ibn Sa"ù, 1/1, 130:12; Al'Tabari, III, 1149:5 ; AI'Tabari,
l, 1148:11.

112 Ibll Sa"ù, 1/1, 129:22 ; Ibll Sa'ù, 1/1, 130:8 ; AI·Bukhari, l, 1 lJ,ib kaifa k<ÏllIl bad' a/'lVahy, 110. 3, p.
4:14; AI·Bukhari, III, 65 Kil<Ïb 1ilfsira/·Qur',ill, Slirah 96, /uib 1,110. l, p. 380:2; AI·Bukhari, IV, 911èI"bir
a/-Ruy,i, /uib l, no. l, p. 347:4 ; Al·Tabari, Ill, 1149:5 ; AI·Tabari, III, 1147:1.

IIJ Ibn S,,"Ù, 1/1, 129:22; Ibn S,,"Ù, Ill, 130:8 ; AI·Bukhari, Ill, 65 Kiltib TaFir a/·Qllrtill, Slirtlh 96, b,ib
1,110. l, p. 380:2 ; AI·Bukhari, IV, 91 'Iil"bir a/·III1}<Ï, b<Ïb l, no. l, p. 347:4 ; AI·T"bari, III, 1149:5 ; AI·
Tab"ri, III, 1147:1.

Il' lb Sa"ù, III, (21):7.2 ; Ibn Sa"ù, 1/1, 130:8; AI·T"bari, III, 1149:5 ; Al·Tabari, III, 1147:1.

1.5 AI.Bukhari, l, 1 lJ<Ïb k"ifa k<Ïlla bad' a/-lVa!IY, 110. 3, p. 4:14 ; AI·Bukhari, III, 65 Kit<Ïb 1ilfsir al·
Qlldill, Slirah 96, /Jiib l, no. l, p. 380:2 ; AI·Bukhari, IV, 91 1" "bir a/·III1Y<Ï, Mb 1,110. l, p. 347:4 ; AI·
T"bari, III, 1147:1.

116 Al.Bukhari, l, 1 lJ<Ïb kaifa k<Ïlla bad" a/-lVa!,y, 110. 3, p. 4:14 ; AI·Bukhari, III, 65 Kit..: 1àfsir al·
Qllrtill, Slirah 96, /Jiib J, no. l, p. 380:2 ; AI·Bukhüri, IV, 91 Ta "bir a/·RIlY<Ï, b,ib l, no. l, p. 347:4 ; AI­
T"b"ri, III, 1147:1.

117 Al-Bukhari, l, 1 lJ<Ïb kaifa kiiml bad' a/-lVa~IY, 110. 3, p. 4:14 ; AI·Bukhüri, III, 65 Kil<Ïb Tafsir al·
Qllrtill, Slirtlh 96, b<Ïb l, no. l, p. 380:2 ; Al·Bukhüri, IV, 91 1è1"bir a/·R"-')'<Ï, Mb l, no. l, p. 347:4 ; AI­
T"bari, III, 1147:1.

118 AI.T"b"ri, III, 1148:11.

119 Ibn Sa'ù, 1/1, 129:22; AI'T"bari, III, 1149:5.

120 AI.Bukhüri, l, 1 1Jiib k"ifa k<Ïlla bad' a/.lVa!I.", no. 3, p. 4:14 ; ,\I·Bukhüri, III, 65 Kit,ib Tr.jsir al·
Quriill, S,irtlh 96, b<Ïb l, no. l, p. 380:2.

l2l Ibn Ishü4, 1/1, 151:16. Bell reg"rùs Khaùijah's use o[ the term "pcophet" atlhe lime o[ .\4ul!ammad's
e"l1 "5 eviùellee [or lhe ullreliabilily o[ Ihe !ltldi/h, as the worù is Ilot useù ill the Qur'all u'llt! a [airly late
p-.:riod. Sec Bell, "Mohammcd's Cali," 15.
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Mul)ammad would become a prophct. 122 According to other ll/lilïOIS in al-Tabari,

Mul)ammad's experience is the revelation of Stiralz 96 from Gabriel and therc Khadijah

consoled Mu~ammad by saying l J) and (8),12.1 or from (1) to (7),12' ln al-BukhflTï,

Muhammad received Stiralz 96 not from Gabriel, but from an unidentified angel, and

Khadïjah comforted him by saying (1), (2), (4) and (10).12" In Ibn Sa'd, Mnl,liInllnad's

prophetic experience does not include the Qur'flllic revelation: according to one IUlilïth,

Mul)ammad told Khadïjah about his vision of Gabriel on the horizon, and she calmed him

by saying (1), (2), (3), (4) and (9),126 while according to anothcr ~Uldïth, Muhammad

experienced light and sound, and Khadijah is said to have comfortcd hilll by saying cither

(2), (3), and (4),127 or simply (1).126

Neglecting the differences in the ~Ulditlz.\' concerning both Mul)anllllad's experience

as Khadijah heard it from MullilnlIllad and Khadïjah's own relllarks, Watt tries to extract

a kernel of tTUth from them. Relying heavily on hadiths alleged to have bccn transmilted

from al-Zuhri, he says:

there is no reason for rejecting the "ccount ofhow Khadïjah rcassured Muhammad.
It is evidence that MuJ)alllmad was lacking in self-confidencc at this stagc, and the
general pictllre would hardly have been invcnted, though details JJ1ay Iwv,:: been
added from Inference and imagination.12

"

Of course, if Mul,lammad had expcrienced any prophetie cali, hc wonld have told his wife

Khadijah about it, and, in tUTl!, she would have given her support and encouragemcnt unless

122 AI-Tabari, 111, 1149:5.

123 AI-Tabari, 111, 1148:11.

12' AI-Tabari, m, 1147:1.

125 Al-Bukhari, l, 1 Bcib l'''if" kcilltl blld . tll,wIIIly, no. 3, l" 4:14 ; AI-Bukh:iri, III, 65 Kilci/J 'iil!,lr 1I/'
Qur iiu, Slirah 96, bcib 1, no. l, p. 380:2 : Al-Bukhari, IV, 91 '/i1'l'lr tl/·Jlu yci, luil, l, no, l, l'. 347:4,

126 Ibn Saod, Ill, 129:22.

127 Ibn Sa'd, Iii, 130:8.

126 Ibn Saod, III, 130:12,

129 WaU, M'''!tllJllJ/lId tll Meeetl, 50.
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their marriagc had bccn in trouble. However, is there any reason other than this terribly

hypothctical common sense for accepting Khadijah's encouragement? Furthermore, the role

of Khadijah is not always employed in the IlI/d/ths on Mul)ammad's cali. lt is absent in the

hadiths c!aiming that Mul)ammad's prophetic cali started with the revelation of Sarah 74,130

and Watt does not take these into account.

The same applies to the anecdote about the role of Waraqah, who is described as

having relieved Mul)ammau by confirming the latter's experience as the beginning of his

prophethood.1JI Focusing especially on Waraqah's use of the term nümas132 about

Mul.lanllllad's expericnce, some Islamicists argue in favor of the authenticity of the story of

Waraqah. Thus Andrae maintains that ahhough there is a similarity between Waraqah's

rcmarks onnüma.\· and the Clementine writings which speak of the eternalnomos that came

to Moses and to the other prophets, the story of Waraqah was not invented "in order to

produce from the mysterious wisdom of the People of the Book a proof of Mohammed's

divine mission."133 If it was fabricated, Andrae continues, a priest or a monk would have

appeareo in the story instead of Waraqah. '34 Therefore, according to him, the story of

Waraq;:h "conceals an actual reminiscence of a connection between the new religion and the

seelcers for monotheism in the last years of heathenism."13S He even assumes that Khadijah

had talked to Mul.lammad about mïmas before the call.136

ln a similar fashion, Watt assumes that Mu~ammad "had fr"quent communication

130 AJ-Bukhilri, lII, 65 Kiliib '}"fs;r CI/-QI/riill, S,iralr 74, /uib l, no. l, p. 365:4 ; AJ-Dukhilri, III, 65 Kiltib
'I4,;r CI/·Qllr iill, SlÎrClIr 74, luib 3, 110. l, p. 365:15 ; AI-Tab"ri, III, 1153:3; AI-Tabari, III, 1153:15.

IJI Ibn Ishil,!, Ill, 151:16; Ibn S,,"d, III, 129:22; Ibn Sacd, Ill, 130:12; AI-Dukhilri, 1,1 iltib knifCl klÏIICI
bCld . CI/-\I'ClIr)', no. 3, p. 4:14 ; AI-Dukhilri, Ill, 65 Ki/tib 'l''Nr CI/-QI/r'till, SlÎrClIr 96, biib l, no. l, p. 380:2 ;
AI·llukhilri, IV, 91 'Iil'hir CI/-/II/.hi, blib l, no. l, p. 347:4 ; AI-T"bari, III, lt49:5 ; AI-T"bari, III, 1147:1 ;
AI-T"b"ri, Ill, 114K:I 1.

132 For ils mcal1ing, sec I·.:F. vol. 7, s. v. uNfllnüs,1l by F. Viré.
III .
.. Andrae, MotwllI/m'd, 112.

(J., IIJid., 112.

• m /bid., 112.

136 /bid., 112.
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with Waraqah at an earlier date, and learnt much of a general character" of biblkal

monotheism.137 Upon Waraqah's remark, i.e. "This is the mimlÏs which was sent down 10

Müsa b. 'Imran," Watt argues:

The word llümlÏs is usually taken to be derived from the Greck IllJmOS, and thus to
meanlaw or revealed scriptures; this fits in weil with mention of Moses. Waraqah's
remark would thus be made to Mul.lammad after he had started to receive
revelations, and wouId mean that what had come to Mul.lammad was to bc
identified or at least c1assed with the Jewish and Christian scripturcs. Thc
suggestion may also have been present that Mul~ammad should be the founder or
legislator of a community. If, as seems likely, Mul.lammad was of a hcsitant naturc,
this encouragement to him to put the highest construction on his expcricnccs IIIust
have been of grcat importancc in his interior dcvclopmcnt. l3H

Both Andrae and Watt cntirely neglect the fact that the role of Waraqah is never mcntioncd

in the ~adiths c1aiming that Mul)ammad's initial prophetie expericnce started with thc

Qur'ânic revelation of SlÏrah 74. Evcn though the narrative element of thc role of Waraqah

is included in some ~adiths on Mul)ammad's cali, neither Waraqah's rcmarks, nor the

content of Mu~ammad'sprophetie experienee on which Waraqah gives his opinion is at ail

uniform, let alone the question of who Waraqah talked to. In Ibn Ishrtq, Khadijah wcnt

alone to Waraqah for advicc on Mul~ammad's cxperienee, i.e. thc rcvclation of SlÏrah 96

through Gabriel and his vision of Gabriel on thc horizon, and Waraqah told her that what

descended to Mu~ammad was a/-mimlÏs lI/-lIkbllr that had come to Moses.1 39 According t"

a hadith in al-Tabari, Waraqah is said to have made the same remarks not to Khadijah

alone, but to both her and Mul~ammad, and there Muhammad's religious expcricnce

includes only the revelation of SlÏrah 96 through Gabriel, cxcluding Hs vision of Gabricl on

the horizon.140 According to another hadith in al-Tabari, Khadijah wcnt alone to consult

Waraqah about Muhammad's prophetie cxperience of the rcvclation of SlÏrah 96 through

137 Watt, MIII/{/lIIl1llld lIf MecCll, 51

138 Ibid., 51.

139 Ibn Isl)iiq, Ill, 151:16.

\40 AI.Tabari, 1II, 1147:1.
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Gabriel, but this time Waraqah said nothing aboutal-llliml1s,lH while in al-Bukharï, in regard

to the same experience Waraqah told both Khadïjah and Mu~ammad that what came to

MlIl.Jammad is al-nàmtis that was sent to Moses."2 According to a hadilh in Ibn Sacd,

Waraqah made the same remark only to Khadïjah regarding a different experience of

Muhammad's, in which he heard sounds and saw light.1<3 Another /Jadilh in Ibn Sacd has

Khadïjah alone again consulting Waraqah, but this time Mu~ammad's prophe:ic experience

includes only his vision of Gabriel on the horizon, without the revelation of Sl1rah 96; in this

case, Waraqah simply says that "ul-niiml1s al-akb,ïr visits Mul~ammad" withollt associating al­

miml1s with Moses.'" Andrae and Watt do not account for these significant variations, and

extract historical conclusions by simply limiting their analyses to one /Jadith or by combining

different ~liIdilh\.. In fact, even if the anecdotes are genuine, the extraction of any historical

information from them does not seem feasible, since, as discussed above, the ~liIdiths are too

inconsistent to be reconciled.

In order to evaillate the anecdotes about the roles played by Khadïjah and Waraqah,

we must analyze them in the larger context of the ~liIdiths in which they are placed. Most

of the ~liIdilhs which include these narrative elements agree that Mul~ammad's initial

prophetic cali is connected with Gabriel, either as an agent of the revelation of Sarah 96,

or as an object of Mul~ammad's vision on the horizon, or as both. But these /Jadiths, of

which the narratives on the role of Khadïjah and Waraqah are an indispensable part, are

largely founded on the later exegetical reading of the Quroanic allusions to Mul.Jammad's

rcligiolls expcriences. Thus, we cannot be justified in reconstructing any general picture

concerning the roles of Khadïjah and Waraqah.

1<1 AI-T:thari. III. 1148:11.

1'2 AI-llukhiiri, l, 1 IJcib kaifil kcilltl /JCld' t1/-Wtl!!y, no. 3, p. 4:14 ; AI-Dukhiiri, III, 65 Kiuib là/"ir t1/­
QUr/ill, S/Ïrtlh 96, bcib l, no. l, p. 380:2 ; AI-1Jukhiiri, IV, 91 TtI"bir t1/-Ruyci, bcib l, no. l, p. 347:4.

'.\.1 Ihn Sad, 1/1, 130:12.

'" Ihn S:tcd, Ill, 129:22.
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CONCLUSION

Drawing on the works of four Muslilll traditionists, nalllely Ibn Isl)flq, Ibn Sa'd, al­

Bukhârï and al-Tabarï, this thesis has attelllpted to exallli•.;) first how early Mnslillls

described and understood Mul)ammad's initial prophetic call and secondly, the different

approaches representative modern Islalllicists have taken to the Muslim traditions regarding

Mu~ammad's call. Aithough the event of Mul)ammad's call is one of the most important

incidents in the history of the Islamic religious tradition, textual evidence shows that the

early Muslim traditionists were by no means certain about what had really happened to

Mul)ammad during the event. The ~lUdïlh do not agree on thc chronology of the evcnt, nor

on its narrative details. The only concensus reached is that Mul)ammad had a certain

religious experience.lfadïlh narratives evolved to such a great extcnt that thc study of thcir

isncids could not detcct the original shapc of the narratives, nor trace thc trajcctorics of thc

fwdïlhs back to their common origin, at least in the case of Mul)amlllad's call. '

By and large, modern Islamicists have atelllpted to reconstruct thc cvcnt by singling

out one ~wdïlh as reliable, or harlllonizing the different fwdiths at thc cxpensc of sound

historical criticism. Indeed, they failed to consider that Muslilll traditionists prcsentcd thc

~adïths on the event of the call according lO their own editorial principles. Morcover, in light

of the Qur'ânic references to Muhallllllad's religiolls expcricnccs, they try to makc soIlle

historical sense of ~adilhs in which they can, in fact, 'lave little confidence? For example,

Andrae singles out a ~G '-Ih in Ibn Saod as reliable, as its description of Mul,mmrnad's vision

1 Crane, Slaves 0/1 Il0Tses: 11" Evo/lllio/l of Ihe Is/amic l'o/ily (Cambridge: Cambridge Universil1' l'res",
1980),6: "For over a cenlury the landscape of the Muslim past was Ihus exposed :0 a wilhering so violent
that its shapes were redueed la dust and rubble and deposited in secondary pallerns, mixcd wilh foreign
debris and shifting with Ihe wind."

2 RoùillSOll, MolUlmmed, xi.
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out in the open fits weil with the Qurflllie verse in whieh Mul.lammad had a vision of a

heavenly being on the horizon. Watt reconstructs the event by combining the hadith on

Muhammad's practice of talul/l/lwh with the Qur'iinic verses on Mul)ammad's visionary

cxperiences (Qur'flll 53:1-8; 81:15-25); thus, according to him, Mul.lammad had the vision

of a heavenly being while engaged in talw/I/lwh.

Contrary to what might be expeeted, the Qur'anie verses do not, however, yield any

solid historical information about the beginning of Muhammad's prophetic vocation: they

merely allude to Mul.lammad's various religious experienees, not to the specific event.

Furthermore, although it is not entirely certain that Muslim accounts of Mu~ammad'scali

arc later inventions in toto as Bell argues" the ~lIldïths on Mul~ammad's cali seem to be

religiously understood and tendentiously formulated around the exegesis of the allusive

Qur'anieverses on Mul.tammad's religious experiences: Thus from the Qur'anic term "cumr"

Mul.tamnHld's age at his cali was ealculated as forty and other chronological information,

such as the date and 1110nlh of the event, was also retrieved from the Qur'anic verses.

Despite the Qur-'anie evidence that Muhallll11ad saw God in Sarah 53 and that reveJation was

sent direetly from Him, Muslims tried to avoid this interpretation for theologieal reasons;

rather they explained the objeet of Mul.lammad's vision as the angel or Gabriel or something

or "he," possibly under the influence of the other Qur'anie verses that the bearer of the

rcvelation are angds (or more specifically Gabriel). These interpretations were earried baek

to Mul~alllmad's initial prophetie cali, even though the Qur'an by no l11eans offers any clue

as to whether this visionary experience of Mul~ammadbelonged to his initial prophetie cali.

lndeed, we cannot possibly see the Qur'anie confirmation of the traditional reports

on Multalllmad's cali, but only the exegeticallines left by the trajeetories of lJadïth reports

3 Bell, "Mohanllneù's Cali," 13-t9 ; "Muhamn",ù's Visions," 145-154.

, For a stuùy of the Muslim unùerstanùing of revelation in carly Islam, sec William A. Graham, Diville
WOIlI (/ml Prop"etie Worel ill E(/rly IS/(/III (Hague: Moulon, 1977) 1-48.
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on the photographic plate of the QUI' an il' verses referring to thc various modcs of

Muhammad's religious experiences. 'l'hl' force behind thc hadith reports on Muhammad's

cali is the Muslim effort to make exegetical scnse of thc Qurftnic references to

Mul~ammad's religious experience, not to record the bare facts. Considering that the

beginning of Mul~ammad's prophetic cali was inherently connected with thc QUI' '[mie

reve'ation, eariy Muslims were drawn into the debate on the first QUI' '[mil' revclation, SlÏrtlh

74 or SlÏrtlh 96. The textual evidence that irreconcilable IUlduhs were attributed to the same

carly authorities is the best proof that the IwdUhs were transmitted with exegetical

tendencies designed to back up each rival c1aim.5

Of course, wc cannot mindlessly reject ail the traditional information on

Mul~ammad's cali as an exegetical response te> the QUI' '[mil' allusions to Muhammad's

religious experiences. There are certainly some reports that do not seem to be related to the

Qur'iinic exegesis. Chronological infOl!llation on the day of Mul.lammad's cali, truc vision,

IIlhannwh and the role of Khadijfth and Waraqah would be good examples. But it is difficult

to use them in the historieal reconstruction of Mul~ammad'scali for, they arc either based

on popular beliefs, or too inconsistent to be reconciled. As to the day of the l'vent, Muslims

embellished it with a popular Monday belief: Mul~ammad is said to havc becn conccivcd,

born and called to prophethood on Monday; he is also said to havc migratcd to Mcdina and

even died on Monday. Monday was certainly a propitious or sacred day for carly Muslims,

although wc have no indication of the reason for this. In the case of truc vision, it is by no

means agreed as to whether Muhammad had the vision while he was aslccp or not. Nor is

it certain whether it was linked to Muhammad's practice of ruhannwh.What is l'l'l'tain is that

5 Crone, Slaves 0" Horse~'t 10: "\Vhcthcr une appfoachcs Islall1ic histllriography hum the angle of Ihe
rcligious or the tribal traùition, ils uvcrall charactcr thus rcmaiJls the same: 'he hulk of il i." dchris of an
oblitcratcù pasi ... Had historical wacks composcu bcforc the subsiùence of the tcmptcstuous weathees COIIIC

uown to us, wc might very weil have haLl the cxcilcmcnl of sccillg carly IslamÎc hislory tluough inùcpcllùClI1
mimis; hut bccuu!:c the trmlilion has bccn shaltcrcù, ail the hller hl'ilorÎ;:lIls f..:oulc.l uO W.IS to coUed ils
rcmains."
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Muslim traditionists tried to interpret the visionaIY experience in light of the Qur :111. Thus

we can find that Ibn 'Abbas connected falaq al-subh with the Quranic term a/-jiUiq a/-is/J,ih

and that Ibn Hisham conserved the report on the experieucc probably because it conformed

to the Quroanic modes of Muhammad's religious experiences. Traditional reports 011

Mul)ammad's practice of ta/ulI!l!lllh do not allow us to define its nature; it is not clear

whether Mul)ammad practiced it in connection with his experience of truc vision or as a

Quraysh custom. This question must remain unanswered. Discrepancies in the narratives 011

the IOle of Khadïjah and Waraqah: not only the contents and circumstances of their

remarks, but also biographical information on Waraqah is impossible to reconcHe. Moreover,

since an indispensable part of ~ladithsof the narratives on the IOle of Khadïjah and Waraqah

are formulated around Qur'iinic exegesis, the integrity of the narratives is nndermined. Thus

we may not use them as reliable sources for the historical reconstruction of Muhanlluad's

cali.

It is the contention of this thesis that some modern Islamicisls approach the event

without serious consideration for the exegetical value of the hadith literatnre 011

Mu~ammad's cali, nor ils inadmissibility as a reliai>le particle for the historical

reconstruction of the event. Indeed, using different IJadiths one may construct il narrative

of Muhammad's cali that is completely different from that developed by some modern

Islamicisls. One might be tempted to think that a kernel of truth is hidden somewhere in

the various contradictory hadiths on Mul)ammad's call. The hazy memories of carly Muslims

do not, however, allow us to discern il. Even though the "tendential shaping" of the hadït/tv·

on the event is admitted, Muslim narratives on the event evolved in such a complicated

manner that wc cannot retrieve lost information on the event at the expense of sound source

criticism. Nor can we possibly attempt to reconstruct the event by accepting general outline

6 Wall, Muqammad at Mecca, xiii.
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of the narratives, ignoring the textual discrepancies.

It would he a mistake to coneeive that without any deep religious experiencc,

Muhammad could fonn such ,Ill enduring religious community as Islam. Il should, however,

remain unanswered when he was ealled and what really happened to hilll at his cal!.' What

can be possibly known about the event from the various hadiths seellls to be that early

Muslims understood the beginning of Muhalllmad's prophethood in complex ways suited to

their religio-theological interpretations of the Qur anie allusions to Muhammad's religious

experiences." Il would probably be more fruitful to il1terpret the hadiths in the larger eontext

of the works in which they are placed rather than attempting to make some historieal sense

of the ineonsistent hadiths: in the four eadiest available Muslim sources, the event of

Muhaml11ad's cali was theologically interpreted as the proof that Muhammad was the

divinely seleeted vehicle of revelation, who fulfilled truc monotheism, ealled Islam.

7 11lis thcsis lieals mainly wilh SllImï Muslim tradition. S/ri'i Muslim tradition contains diffcrcnt reports
ulgan.ling Mul~ml1mad's cali [rom lhose of Swmi. Sec Ralllmmaci, A Comparative Swdy of 1'wo Modem
MILvlimlJio}irtlphies ofrhe l'rop/wr (M. A. thesis, ML'GiII University, 1995) 61-75 (Chapter 111: 111e Prophet's
Spiritual Stale at the Time of IIi., Mi...ion).

S For a study of the Qur'5,nic rcligious cxpcricnccs. sec [)cnny, "Varictics of Rcligious Experience in
the Qu",n," in QI/esl for U"derstn"di"K' Arabie nl/d /sInmie SllIdies i" Memory of Mn/colm li. Kerr, cd. S.
Seikaly ct al (Ileirut: AmeriC:1II University of Ilcirut, 1991) 185-202.
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ARABIC TEXTS FOR MUI:IAMMAD'S CALL

A. Ibn Is~iiq. SlTat Rasûl Allàh.

CD !JI, 150:8-17 ; for translation. see p. 10, n. 10.
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g) /11,151:7-14; for translation, see p. Il, n. 13.

c.:r. •~.1I c.:r. ,}+ <J' c.:r. .\l1I ~, c.:r. ...lUI .~: \f';~" ..:;ts:1 (,:J'!I .lI:;

.,~I (,)';" .......1.., .\l1I .l,-.J .:,' ~'uJI.J.~1 ua'! cr' ~c1, .:..., ~, i,o),,?"
.. '" c.o .. .. • .... "'"""

..-À.t:.r::r' t..f.:> o,.\.~1 ~l=, LI:::' I~I ù~ li-,,_~..m~ a.I~~I, "';;:04~.6~ .l\J\
.. .. ~ \If .. U.J '"

~ t,)..., J.IlI .l,....J r: :,1.; ~"I .:,,bu AS:4 .."l":: JI u,,~, ':'~I.. - .. .

,

("'1.., J.IlI .l,....J :::'1::; ~L.i', ~I ~I ~r- :,1.; .u.l,:." AlL.-:.; <:l',~ <:l'

'" .. :J u.
i..1;s .:,. "4- lr. .J.~r."?" ,,~ rJ .:;.1:" ü' J.Ill ,L;:; 14 ~, ~r- J!.;.r

<!'> ü W4.J .li" .i,.. .Trs: ~, J.IlI

@ /11, 151:16-154:5; for translation, see p. 12, n. 14.
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.l,sü .lli ~I ~M ~.w{; .l"s;,; cIL; ~ .ll' .1.,.; .).4> .:JI; l~

.. :.... CI

.lu ".lli.1 - \.. .:JL;. • u...:z, L Li.) '0 0 cs•.:z, L L {;./" 1" ~ / r:-.. u-""" ~ -r:- .. U"""'"

" .... Col.. " ... ::: ....

•!rJ j.J.> .:;.Il; ..,.t L4>~ J u-l~ ~ .>!lI .l,.." Lb}~ Cill, .::..r-'ü
.. Col.. SI....... (j t.- u,""- ..

r ü~! I.>.A> L., JW ~l .>!lI"; rll, ou,:" <:ftl t.! .:Jli ~ .lli
• 1.
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• @ 1/1, 154:16-20; for lranslation. see p. 15, Il. 21.

~ . ~ .
Jri; 4 ..... ,il )1 4=;"""" "" ~..-.ll I~ ~~. 0\-~ ~ i...k(;

1,,0 ~ 1.0 ..

.::.lu.; J,,~ Ji;~ .,..4>,).; 4<r. l:l1-!'~~ .a.\ll .l.,-" .::.1,.,1

B. Ibn Sacd. Ki/ab al·Tabaqiil al-Kabir.

CD 1/1, 129:15-129:16; for translation. see p. 19, n. 41.

@ 1/1, 129:16-129:22; for translation, see p. 20. n. 42.

~:\.:> Jj ;..r o! '-\+~ L.i~l

. 6' . ' ,.,'" l!1 '"'" :\ ,',1 ,:"",1,11
:':"':';',U:: \J-C S;r 0-= l..Ei""'Y Oc.\ '-\~:: o-! .- , ... -) ü~ -

. L<: ~'''\'....:J L:~I ..>.;1 ,,~ ..;L., ,\.UI J-. ,\.J ~_\.; " J:' ,.,1{0 """,;!5o ....~ l.:o'" ...... 1 ~ ",' .' ~....,

~l.;; L., c\.JJ .J= ~~ ..: ~3 i~~1 ....Jill, 1J\.1..e ü~L.;.-. ~11 ~~) l~ 'i

f.}~ ~;, (;1:, t~ ~I ~>I LL~ d~ ~ :iyl,:;;-';' ~~JI ~~, ill\

~.J ,,~ LoI '1.. 1 W \ ~I CIl J t1J'[ "'~ '..:::...:."~ s.1).=-.L';" r- .\" ~ é-":)~ () ......... .: ""-..•
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• @ 1/1, 129:22-130:8 for translation, see p. 20, n. 43.

.. • • • Co t ~

~..:::. il•.:....,:)')1 ,_\~ l,..~.;'-;l ...:.;....~,~I Lo .....l.:l~ :".;~~J,..i-
.

~ j:} ,~.::. t;;~:>.;

.
~ L.;.)~:>I ~ ~';~:>1~ "':':~'l

~~ l~ I..\~ ~1~ W..)~#-,:;

@ III, 130:8-130:11 for translation, see p. 20, n. 43.

® Ill, 130:12-130:18 ; for translation, see p. 21, n. 43.

U,.,>' J; ;:..l- 0' d.::> TI OH ri-' 0' o'j,,~ o.>t.;: 01 L<'''" L;;.';-'

0-" ~.-:>I ...l_ lJ"1 o.>t.::> JE 0.>(;= ç;1 L<'''" J:; }:c L",I (T! il;"

'r'" cs), L.:;~ ...., t,-' csi ' ;:.;<;:..\> ~ JJ ("ok ~I ~,. l.rl;c 0,1
~), . .

~ ~UJ <!o\.i J.d"J ~\J' if!. rJ =-~;;:; d'?" L"; of!. 0' ...,:::.>' Le;), 1,

1!.4. 0
'

Jill <!oUJ N ""/~\,; ,}.~..i
• _.. 2 .. 0' _ co)

~', '::>tL-! CS:> UI~ """""'. 0;
,. l' . 'M'L...,.,A:J ...\-:: ..:.J.~,

cJ ~ oA}t,



• (ID 1/1, 130:20-130:25 ; for translation, see p. 22, n. 49.

0" 1..5~) .:.r ~~ cr-! ra" .,jS~ J> rF cr-! '"'-"'" Uf.""'"! r.
1 • # 1

~r t. J,I o:.r Jfi Li..'l..,k ~~ JG ~ do ...l;& do ~

: :w~ï ~..jjj.. J.ij o/l.J- °L f'OI 'lI..J1 ~ ·'11 1.
~ Q , -S. '! l : !r'. r .. ~ u-

I~ ~ ~ t,; ';W~i tk ,J-i!4 ~ ..s..Ji ~;J!yï~';; 1;1~
..u.; o.À&! ~~ï J} ;:: s~ -~ -~ ~I ols: J;I ..s-UI ~~;.,.,

..ut su. t.....-l:J . ,0

® 1/1, 130:25-130:27 ; for translation, see p. 22, n. 49.

<ID 1/1, 130:27-131:9 ; for translation, see p. 23, n. 50.

~'r.' ~'b ..\!i~ do~ UR'

.JJj> o:.r. ùlibi: .sI cr" ~I o:.r. ~I" cr" l.S"')'" .;1 cr! ~ cr!1

~ ..tr': ~I ~ J,;-l l:J /".10 .•~I J,-) :'1' ...~l;.= 0-1' 0=

;:.• ....j JI -, .. , ." .•"'-- 1.\.,:.\.-" U;.;.- ,.,o-..! " '•.0.> • =_~ ~ L.GI
,; ;,.- ;J""'~ Cf" .... ,1 ......... v-:':..... _1" ..

l.!.\...LV r-~1...:> ,\l!1 J,-.) 1..4:~ "-M "-Ü Lcil;. 0 1 ,",~~.~ ij~A s:lJ~ JI,

o ••l;' J.-, ~<..,.~ ,t...J1 ..-A ~'-'" L~ ,.,1 J.l J'~1l. eU;; l.!".~J I..M'.
";",.J U.J '-' ., .

,L....JI \:i:,; L:--,,-s- J: Jo-Ir.=;- l..io~ .~Î) ~) ;:...s ""r ~:; ~

J's \.."-=';~~ bÎ, Li> .ùJ\ JrJ ~..il .,).. ..~ ~ ~~ "'t1~ L.Y~J':':." t.fD)~I,,. -
l.,.ç'>."Ji é~l:;:j r-3 ~l::- ..!.:!;: .~c A.uI ;'1 ""'" ~ A.UI J,-) w.r~,jt;

(ID 1/1, 131:9-131:12; for translation, see p. 23, n. 50.

J..: oJ .~J JI Ü j.l-.~:~' ~;~~ ",.J v.~ U~\• ..,. • .... ..... • J'-

1. u.<..~= ;]ij .\+~ ~ J. ~ J:; r.J.:.. "UI J)-) a" ~r" .!sI cr-! aU'
,., - -l.: .....L.:.; ~L ·.;JI J:; w:..J.> ..:J' eJ-.jJ1 i::: ;:r

LC~ LS'"=~~ u,-" --- .--~ lS· . 9- , ,

1:J.1..i1~
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c. Al-Bukhari. Al-Jamie al-Sal::h.

Q) l, 1 Btib kaifa kiina bad o al-wahy, no. 3, p. 4:14-6:1 ; for translation, see p. 28, n. 70.

~. "., .. ". "..:., ~.'" !.... .._" 0:;

.:;.JL, 4-i1 ü'~~1 ri ...... lc 0'= ;"'Irl (Ji ':r a= .,..~ (Jil a= J."ilc if ~I
D" • .1. Co. )., J ....

r.....lI ~ ~I ~>;I ..r.,ll ,r. rl-: .."Le aJ..Il ..;.... aJ..Il Jr') ~ ~~ L. J~I

_ ... ...'O, 1) 1. .... 1) _ .. ., ....

)~.".J..:SI= oL=.~ .~I ~I ~ r3 ~I ...;;u J,:.. ""'4- ~I 4.~ ~~ 'j ,)~.. .. .... ~

J. .. 0 .. ",. ... .. ..... 2 ,1, , ~ _

........ ..l»1 '1 " .1 \ '. ~I ",,1"; 'WJI ~I • 0 ....,; , •.•~ .1..;0.-.>.i":'.> .,. Et'! 1:) ..,........ _ ~ .s::.. . ;-~ .. ~.. .-.
- - 1. _... ta.... ,.., •

",~.; .~ ~i.= ~ ~~ U-:s\J1 ,,~ <?'" 4J.W. .>~? ~",~ ~I t3"J~ r:i o&JJ

~1 ~ t!: <?'" CS ..~;; ~~L; JI.> ~~~ li Lo .J ~ Jl.J ~i JI.O; .$;.Wl

:, :~'1 ~ .a: - ~"";~I :h.;; .~(;. ÜlJ u! L. ";'1.; r,i Jli! ,L'i •..........- cs'"" C"' ~ - .....- cs" ~) . J"'-) ~..
.. • .. .. .. .. ~ • 'l..o.. .. ..

... :~ \1 tL - ;::)WI :h.;; '->-:>l! c l.L ul Lo~ l '1 Jli; ,L 1 •
""'t":"- CS C"':.r> .....- lS' '-;) . 'J"..r-.J ~

' .. 0' 1- Z.. _.. .. 1) .... .... .. ...... l .. ".
rFil ~), 1':;1 -..Al=. 0'" OW~! Uü> ...A1> ...,.>JI ~) 1""'4 I}I Jli; o.iJ-) r3

OO'.. ... ...

.. , ..... , ., , 0.. •

JlJil ~.,> ~'-I~ .slc J.:>W •.>!,; '-":-,-'! r'-~ .."Le aJ..Il"';" aJ..Il Jr') ~ t3"~

... 11 .. , :; ......... _ _ •

..ul .r.-SJ1 L;r.>I~ ~..l.~ JI.O; é~rl ..... ~..; c?" ~rJ ,sJ"L) ...,....;~j

,... :;" ..... Il 1.. 110 J .... :;.., loo Co.. J ..

~u.;j ~I 1~1 tJ,;1 ~,;S':! l ..c\~ ~ A~..l..:> ~li; cs-ü .slc ""..\.' ....... ....

.. • , .....o. .. .... co • J " ~

011 ..,roll ~ (Ji ..l.o.1 cr. .)..,;".ï (Ji lU)' "'! .......1 ,Ji->~~ ~L;

~ - ï' '1 ~I .....:;f.., • L=. ;W=l.s\:1 . '.- r· i .lE::, ~\i" -.. .. LS-'~. . .. 1:) , .. • ~ ~ r' 1:) , ." r'
. • ~ . Go::, _ .. 0 0

..r-" v-i~ ~ C;L=.,~ 01 ..ul .~ L.... ~~~4 .k-;--u::ll cr--"
~ ~ ~ ~...

••• J r: o~ ....... ,~

L. CS......I 011 ~ ..;~ 0-1 JWü ~I qil ~ .::-1 r' 011 4. :'-?'\;.->-:> .J .;.:.JI.O;

~"..L;JI l,u ~J' Al JlJil ~~ L. r.=> l''l.., .."Le aJ..Il ..;.... ..cl jr') .r.=-~ ~; 1'; .

••• ; ~. • ..~.~ J...

~A ..;\ l,,> ~=1 ~ ~ lc..l..;>- 401~ 4. u->" .;c ..cl Jj ~I. .



• ,. Il J • •

.hJ ...4-) 04 ,..J ~ JL!i ~ :'-=:;-":;i ,-1-, .06 .lil L'J.... >JJl J......) Jüû ~,•.,ti

4;J' ~~ ~ ~ Gj; \~ ~~i ~~. ~1~~ 0 1, :.s.:>; '3; ~ ~ lA ~
, . .. . .... .. ..

. ..:> -1.;.:; -'" ,
Uo-:J'" ~ :) ~~ ù

® l, 1 Bab kaifa laina bad' a/-wahy, no. 3, p. 6: 1-7 ; for translation, sec p. 29, n. 71.

~~ ~i .:r>}1 '""'"" ~I w.:..H1 c;Î,..,.:>I~ ..,..: : .: .:.r.1 .lu
c.1I .. ~ '-. ~ ~ .. !. ..

~l UI ~ >.::;..>-> ~ .lUi; lS"".,.J1 •.,., if "":"""" y, .lu csl~~1 ..LII ~ 0+'

..,l= ~.~ ,,~-S\; c;Î"~ cs.ÀJ! 0l.J1 1';1..; CS~i ~,; .WI 0'" G;':' .:-...- JI

:;;~ .;.;~ JI.:, ,.5?}! if .lI';; 01 j~ ";;.:i, &..1,.., >-II, ........~ .:.r. ..LII ..;.... "";LJ

, ~~!.w

~ III, 65 Kitab Tafsir a/-Qur'an, Slirah 74, bab 1, no. 1, p. 365:4-12 ; for translation, sec p.
29, n. 72.

...s w..\> JL:; W..\> '"'.".c·' ~

L. J;i 0" 0"-~I '""'"" 011 :w:. ~I ~L # dl 01~ if <!I)L,.JI 01 ~lc OC

, .. t l) J J ..

16-:l..\>1 ~ ;~~ .lm .;.r; cs0J1 j....;;:. ..J ..:.:.J::i, "-~.; OC ,)JI '""'"" 01 ;~~ ~'-

~.;"'." '--"1~=: ~ W; "ï~ ~),~ Jl.> rl-> ."k ,)JI ~ .0;1 Jr ) w.i::. L. ~I

.. '1... J" J"" c.. J .

>;s:~ =-••G L..;:; "'-lI...; . _1 """"...; L..;:; 1 . h .1->. "" t1:. L....;; )1".. -... . "" "-" ') ~ ..) r ~:r--... r



•

•

98

@ III, 65 Kitâb Tafsir a/-Qurân, Sarah 74, bâb 3, no. l, p. 365: 15-366:4 ; for translation, see
p. 3D, n. 72.

.- .. • ~ ~... .. ... l.f; .." , lot J ._ .; ,.... .':lI • ", .. 'f • _ : r:
-..Al:> . - ,;1 '.6.,) _~ 1.:;1 >-il ",,:...il ~ .:i~1 ~I l. Ju;; J,.I J,'-.il . 1Jill ,d

l,,;'-~ '. • .J.. : -' • •..•. ... J - l:J J _

.... lJ lt .. ~ J ) J

~"O! v-~I J..= u-.l~ y ,.;~ J,L..;:; .:r, '-~. .:r, ~, .s'Loi ",,),;; ~.:>y.;

iî:Ji 4l ç ",I.e J}f, ,~)~ J-c, ~I.e ~, J,,)~ ":.1" ~.>.> ":_.'ji; LP;'JI, ;r.,..J1

<ID III, 65 Kitâb Tafsir a/-Quroan, Sarah 96, bab 1, no. 1, p. 380:2-381:5 ; for translation, see
p. 30, n. 72.

. --
c~~'" .:r ~I l;.:l~ JL> ~. w~ '":-'~

~\-.-~ .;ri v........s L.:....:l.\_:> Je; 0 1,;-, .:ri~ ~.;....:> <:: ,:,l~ .:Ji' if

0"= .,ul '"'-~ ~.\..> Jo L~;t:. iL...H1 ll.r.>i JL> :.:.....;; ,,1 ü-: r'r-:I

... t, .. , ...

<:::'J ;,;.;;;.t~ 0' ,...,=-1 ;*'}i do "r 0 1 ,:,4"::' .;ril \.S-Î,.,..:>I J:; """'r- (Ti ,--..i~

e. J "_8

~ ,lll ",1....:> ...ul J.,..-; '-1 1..5~ l. J,I 0" ...,.JL> r-1-, ~ o..L:l J..o ..r.-'!I

",,:1 ~ ,) t;·~ '1 di j.;:.. "".T:;.. ~1 ~;) <S,-.! 'J oL.<; r;JI ~ .i.:;.:>~l ~;}l rl-,

c4J ~..i.~l ""l,'; J,4:ll1 ~I ..... t..-'\)I, JL> ...,,; ,,",;<i,;l ~Tr:- ~~ ~ aL.<; ,~

y, J.!l. ~ ~"'-> 4U-i .:>;y:,,; ~.>.> J,I é'";! ,) ~U..\J ,)~, ilil J,I é'";' 0 1

Jo -';')1i4 wi Lo rl-, .':;1: ...ul ",1... o..L:! Jr ; Ju;; iJ"i Jlii; "u.J1 ,~.I:=:-;L.è ~



•

•

l)l)

d'> 01;" ~ ...~ï ~~) -4 \:1 J~ ~-) ) ,~0 1.>'"'" ~4 \-.:.> ~j~f ~A.;

;: ~ ~w~i I...l= .~..~ 1.1 ü;'J1 ~~ ~ ~_\..1 ;;~i ~~~; iJ,i L?l~ ;~ ~~'Ïi

s~ ~'-:~,<..\.:> ~... : ""l:>~ ,.5> 5.....'~~ ~.....:,: ,.L" ~ ...LI l;>.....:J .~1 ...~) ~ ~i ~

,-,il.: J, LA :'-.;~.~..> ~l :,-:~.~,-~.; J~ è.~;':1 .....:....c ~.) .5~ "";"'r= ~r.:j L..;j"L~

, ,
c ....1 r:t: ~ ;~~~ ~UH I_C+=' ~ IF~f l.S~ ù't:J ~ 0 1 .~I ,~ 1..... :,~~~~

r> r-l-, ~ .,);1 "w ".":':1 ,;~;;"'; ..s,~ ':> l.. ...=-' cF' ~ :i», JI.; ~1 cFl <r

~-,,=t li'::';' ::J.=::, .~ d';;";' L':-"'-' t.)1..= J}I ~jJt lJ"yL;..l1 l~ ~), ,sUi: !.SI) L..

"'." o. 0 ) loa • _ , .. '" 1 0 • ,.. ' ••

~ ) ) 1))>" Ir' ,.),..,j, L,,:. "'<.-...... <;"-Î)v.; 01, ..s:>,' ~, '"-1 ~'?" L.-: .1.::-)
•

!ID III, 65 Kittib Tafsir al-Qur°tin, Sûrah 74, bab 4, no. 1, p. 366:4-10 ; for translation, see p.
31, li. 73.

,-.\.. ..s:. L;;l.À>u'" ,... ~~.

~ W.À> Jl> v...:: do .-lll ~ ~..\.:>, ~ ""47 cF' if ~ 0" ~I l.:.:)..\.:>

~ 01 ;:l.;- OC 0')1~ 0" 41-".;' ~r>t; ..s.?p OC ,:;;. ür>' J" "':;~r'

',- . ""' '-l,~; . - .0.1-· '- _l', ,L•• _.'-11 .:.~ __ Il> ,»1
~~ .3 u"" L-=-r "i" 0" ~.r, r-' ..,...,... ,....... ~ - u
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r:D III, 65 Ki/ah Tafsir a/-Quroan, Surah 74, hah 5, no. l, p. 366:11-17 ; for translation, see p.
31, n. 73.

• ".. J '''fc.. JO ......

,', ~L;.::;~ ,-<>••:1 ~ ;i o\.:l~~1 f?'rl,

lB> III, 65 Kitab Taftir a/-Qur'an, Surah 96, hab l, no. 1, p. 381:5-11 ; for translation, see p.
31, n. 73.

.... .. J • • ... 0.. ..

• L"....J1 t.:1' Lr.,... """"'~ ~I Lil LA". ~"""" .3 JI.;; ..rJoJI ij;;;; 0" "":':;;: y~ l''l~~

, .. - .. '" fi ........ .... ,

..:.:..>j: lP)~I; • '<'-lI (1.:1 ,rf' J.= vJ~ .Ir: J'~ \.5~1 l!,\..lll l';~ \.5,,9 ~}
•

\. _0•••• I ..,n J\~I r/ ··n ·r'.~tl _" 1 J".' .~~1r -J, 0 <"w'" ~":
o>~ ~~.... IJ'"""l o~ ~ 1'1'"',,'"" ~,~ ~ Io:l _ ..... \;lI..:> ..._..H~!'I '-J

~ '-=' oTO J. J'; , ~....,.- •.. , ..... ....
> .oo

'u-""~I t:jl;:; .) J's

(}l) III, 59 Kitab Bad' a/-Kha/q, bab 7, no. 15, p. 313:10-16 ; for translation, see p. 32, n. 74.

W..>.>

~I .:.._ JJ ",,4'" dl 0" J.... ; ,F"""" JI.3 ~I W"'->. J~ ........j.l 01 .-lll ~

;;;; .) J.,.J4 ~ ....,J.c Jlli .,w ..r.'ll ~ ,.,;Î Jlli ~~ cr. ;il~ Jp>1 JI.3.~
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iD IV, 91 Ta"bir al-Ruyii, biib 1, no. l, p. 347:4-348:11 ; for translation, see p. 32, n. 76.

(>. , ",; lo .'

ai ..JJI ~ .F~ y4::' cr.' 0" ~~ if ~, L::l~\:> ~ cr. L&iIo~

..lll L"":» >...:.:.:f~ 0""'" ,;~ J,;Pi; ':::';}I J's ;;..; l.::l~ ....G~I ~ l.::l-.\:> ~A

.. _ r ,,':.... -... .ll ...

~ ~ dr: Jw o~ ~I ~ ~ ':;'4 'li' 4,) loSr 'j 0lJ:!. r:-::I ~

.j.::. ! :1';'\ , ...~,;; 4:."""" .1,1 ë"f. ~ eU..\) "';,r.<, ""-\.w.J1 ""'~J .1,L,,1J1 ~I y,

..J.:,..lll \ .• -.,;JI.J ""' Li Jlii.; ....; J-WI ",'L,!;j Lê;'... -.iJl ~
" ~ " U""-' J ." . r:-) "",-' :
J : .. ,... _ 0.... .. ~-.. ."" •
~ l '" llii.; .;.L. 1 ., ~I . <.L" .,. ~ uw ~I L. .L...1 ~ ,,:; 1'" • • ..s-' c,;;..s> " '-;"J. .-~

J z .. • "-;:1\\'" , •• ,.
L. ., 1"' 1 '1 Jlii.; "1.1 .' ~ c.... .1. " io:....iWI ., .... , ...." Uu ur L.
~ r <5-) 1'" .' '" .~..s..:>" ~ ~ ~) .

_i. fi"):' "1. 'l' :"1 JI"' A· ... i -, ~. l', :. .•. : :. .," '''1 •'-~, • 1" I·i"":- ......, t""': r """ 1,;-) 1'" """H" 1,;- é""i .s-> ............... ~ '-;"J"'! "

~~j Jlii.; 4:."""" Js. J.:>v j:> ~~ $'; 4i e:-i ~ ~ ~ &. ...i:> ,_m.
~ v.> J~, rA! \,g>;P~ .J, L. l:;>::~ w Jlii.; é.;jl ..,..;J j> ~j J~)

.. t_::\..,. ,. , 0' 0 "a f ?
..:;..>..,...:;, r->}I ~ I!WI l"'-il .Jjl I!4.r . 'j ..ll),J ryl .:J-> .J "'......w~ Js.

;:,,;-~ ...., ~I "', - Il ~I' 1 .... "', ~I ... ,. '\<-'1 \ ..é' ~... . 1'" L~ . ~ ~~" " UT-" V- -.-, ..

~."""" ~ ail y, ~;J ai L.~I ~ ai ~ o-! J.i; ai :.:.3~; "! ~ j>
'" _ '''1 - r

(r .,. ~ y.:~ ~~ L«rJl yl.;:.(jl ~ o~' ~'-t>' .!~ !r'i 0'" 4-:-i1 ""';'1

ail LJ :.:...,""~\..:> .; ""':Jü t..5"" ..w !1& tlo~ 01>,~ oi ..JJI ~ L. ~"'il

.-"le ..JJI ..,w ;f,,;J1 ,;Pi; loSt 1'; L. L.-:>Î ~I :.;j;; .J Jlii.; e\..o:>i ai' (r ~I 1""

o,s!~ ~ ~ w ..."'"Y Js. J,ri\ L.~I l,,_;d.J1 ,.,v ti;; Jlii.; ..;~ :.. ~,



• ~ ~t,. ~ l , • 1 ~ • ~ o:l ~

,,.j. 1))~ ~...~ ~r-U! ~I..A_~ d..s~..ÀA o:~ I".,..~~ ~, ~ ~ L.-: Ji; 1.-4) O:-l ) r-:a.i

~ ;--1-, .~ ~I J-' ~.~I LJ...:"':> j.> ij~ ~~_:':r ç..:, LJ.,i (Ji u)' ~.~ :.! )
... • .d!:.. '\ ~"". • • __

c4 "),:" L.,:~I ~ J'.,.;;. -...ii-l"J,..;:; ,-,-~}) 0" L.""r< L.,.l' I;'r' ""'" I~ Li;> L:.i4

",I...:JJ :X) ~ .JJI JrJ ",(il c~ ~ J~ cYr-'?' ..: c.:.\:i ....:..; ""'" ~~ ~.,.Ii
_.. _,.t .. 'Jt

ii~)~ L~-,j IS,; ~l.:..) I.-~ f...\i: L.,.>;I li? .~ ~Lb fJ:5 ~~ ~ ~:, .~l?-

IJ-:':i ~ <;r..::;.,~Î J:"; '-"~ 011 J; •eU; cu.. ...J JUL; cYr-'?' ..J~ ~

• W"' ....;;JI ,-<o. i.:;J"1,,;,.,)- .T--~).'

D. A1-Taban. Ta"rikh al-fabarï: Ta"ri/ch al-Rusul wa al-Mulük.

CD III, 1147:1-1148:8 ; for translation, see p. 47, n. 109.

o~ ~ ~~I ~~~

J.; ,:,1 t:.. ~'ll r-Ir:- cr. ..,..9~ 1:. J:l '~~I ,:,~ u"..all- - ,
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® III, 1153:3-15 ; for translation, see p. 46, n. 108.
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