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ABSTRACT
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Many works present solid biographical data on 1}adlïh transmitters, offering tajn!} and

ta'dû with respect to bath personal and social background. These works have different

ways of organizing their entries. Sorne show various classes (Jabaqaï) of J].adiih

transmitters, e.g., 'fabaqaï of Ibn Sa'd. Others use alphabetical arder. The outcome is a

difference not only in structure but in contents. Sorne works are based on transmitters,

such as those of the six canonical books of Sunnl f}adfth; others are based specifically on

the disputable qualities of the transmitters. The purpose of this thesis is to present Ibn

fJajar al-'AsqalaIÙ's Tahdhlb al-Tahdhlb. which cornes as a summation of its kind and is

to a large degree comprehensive. By focusing on sorne biographies of 1}adiih transmitters

included in Tahdhlb al-Tahdhib which are based on the transmission chains of four

selected 1}adfths. we hope ta show Tahdhlb al-Tahdhlb as a independent source for

assessing the validity of f]aduh transmission chains. Moreover, by comparing the

assessment of a 1]adfth transmitter found in Tahdhlb al-Tahdhlb ta that of other works -

such as Kitâb al-Jarf]. wa al-Ta 'dll by Ibn Ab1 fJatim al-Raz! and Mfzan al-l'rida? by al-

Dhahab! - we hope ta appraise the position of Ibn Iiajar al-'Asqalam within J].adfth

criticism.
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Plusieurs ouvrages présentent de rinformation biographique solide sur le Tajn1]. et

le Ta'dz1 des transmetteurs des 1].adiths qui tiennent compte des environnements persanel

et social. Ces travaux ont différentes manières ~e compiler leurs infonnations. Cenains

présentent des classes (tabaqa1) variées des transmetteurs des l)adiths, comme par exemple

le Tabaqdt d'Ibn Sa'd. Par contre, d'autres exégètes utiliseront l'ordre alphabétique. Ce

qui aura pour résultant une différence non seulement dans la structure mais aussi dans

son contenu. De plus, cenains ouvrages se fondent sur les transmetteurs eux...mêmes, tels

que les six livres canoniques des 1].adfths alors que d'autres sont fondés sur les qualités

contestées des transmetteurs. Le but de ce mémoire est de présenter le Tahdhib al-TahdhzD

d'Ibn I1ajar al-'Asqaliim qui, selon Juynboll, est une synthèse du genre et son uédifice."

En ponant une attention particulière sur quelques biographies des transmetteurs des

1).adlêhs inclus dans le TahdJuo al-Tahdhib et"qui se fondent sur les chaînes de transmission

de quatre 1).adfths sélectionnés, nous tenterons de montrer le Tahdhz.o al...TahdJuD, en tant

que source indépendante et ce, en évaluant la validité des chaînes de transmission des

1].adIths. Enfin, en comparant l'évaluation d'un transmetteurs des 1)adfths inclus dans le

Tahd.hr.ô al-TahdhÜJ avec d'autres issus d'autres auvrages, tels que le Kitav al-Jarl]. wa al-

Ta'dil de Ibn Ab1 I-Jatim al-Raz! et le Mfzan al-I'tidâl de al-Dhahabl, nous tenterons

d'évaluer la position d'Ibn I-Jajar al-'Asqalarn au sein de la critique des 1].adfths.
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Transliteration

The Arabie transliteration in chis thesis follows the system used by the Institute of Islamic

Studies at McGill University. The table of transliteration is as follows:

b=y dh= ~ t =j, 1 =J

t=~ r= ..) f =1; m=r

th=~ z= j =e- n =~

j =~ 5= \J" gh=t h =,.

q. =c: sh = .;. f=J w =.,

kh=t ?= ~ q=J y - l.!

cl =,) 4= ~ k=~ = ...

Short : a= ~ i= u=~

Long: l, 1= -a= l.! u=.,

Diphthongs : ay= ~I ; aw =.J r

TamarbüJah will he transliterated as "h" for example, thiqah =~ and as "t" when in a

consttuct phrase, such as Muqaddimat Ibn al,~aùiI}.= C. )l......a11~ 1ü~
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INTRODUCTION

Ibn IJajar al-'Asqalam1(773-85211372-1449) was a judge, historian and 1}adfth scholar.

His life work was in the science of 1}adfth, where he became the greatest and, at the same

time, a typical representative of Muslim. religious scholarship.2 He was a prolifie writer

and left many important writings in bistoriography, rijal al-Jyulfth ("biographies of

transmitters"), usu? al-1}adiih ("principles of prophetie tradition"), naqd al-1}adfth

("criticism of prophetie tradition"). He aIso produced works in sharl] ("commentaries")

and ikhti~â-"("summaries").

Ibn lJajar al-'Asqalam's erudition has been widely admired. Sabri Khalid Kawash

wrote a doctoral dissertation on al-'AsqaIarii entitled Ibn lfajar al-'Asqalanf(1372-1449

A.D.): A Study of the Background, Education and Career of a 'Alim in Egypt. Shilir

MaQmud 'Abd al-Mun 'im studied bis works and method with special reference to al-

~abah fi Tamylz al-~aQ.abah; and MuQammad Kama! al-Dm 'Izz al-Dln's Ibn lfajar al-

'AsqalanfMu'arrikhan focused on Ibn Ifajar's career as an historian. Other students of

al-'Asqalalli's historieal approach have considered Ibn IJajar amfr al-mu'minfn jf al-

1}adfth ("The Commander of the Faithful in the study of tradition"). However, no wodc,

as far as 1 know, specifieally foeuses on bis contribution to the tajnÏ} ("diserediting") and

1 His complete proper name was Afpnad b. ~Ali b. Muqammad b. M~ammad b. ~Ali b. A4mad, Shihib al
Din, Abû al~Fa41 ai-Kinam al-"Asqalirii. He was bom in oid Cairo on 22 Sha'bin773128 February 1372
and died in the same city, on 28 Dhü al~fJi.üah 852122 February 1449. Sabri Khalid Kawash, "Ibn fJajar al
~AsqalinI: A Study of the Background, Education and Career of a ~Allm in Egypt" (ph.D diss.• Princeton
University, 1969) 11.

• 2 F. Rosenthal, "Ibn lfadjar al-"Askalinl" in Encyclopaedia ofIslam, vo1.3 (Leiden: B.I. Brill, 1960) 776.
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ta 'dû (''justification'') of I}adfth transmitters. The present study examines Ibn FJajar's

important contribution to this field, with special reference to bis Tahdhib al-Tahdhib.3

Ibn FJajar proposed six leveIs of ta'dil. Compared to other scholars like Ibn Ab1

lfitim aI-Raii (d. 327/937),4 Ibn ~aIà4 aI-Shahrazüii (d. 643/1243)5 and Shams al-Dm

al-Dhahabi (d. 748/1348),6 Ibn Ifajar offered a more detailed and precise scheme. For

example, he put thiqah ("reliable") at the third level, while other scholars placed it at the

second or even the first. Similarly, in tajnn Ibn Ifajar put kadhdhâb ("liar") at the second

level, whereas others put it at the first, the fust level being reserved for alcdhab al-nas

('1he gravest liar").

This suggests that Ibn FJajar employed technical expressions rather different1y in

bis tajn7]. and ta 'dil of the 1}adfth transmitters. When scholars pass judgment on the

qualities or defects of 1]adfth transmitters, they use these expressions like tawassut

('4>averageness") and tasanul ("laxity"). In his Tahdhlb al-Tahdhlb, he used various tenns

to distinguish transmitters. We wish to find out if Ibn IJajar al-4>Asqalam had accepted

weak C4a 'if) I}adfths, weak due to the defectiveness of their transmitters.

The aim. of this research, then, is to determine Ibn IJajar al-'Asqalini's notions of

the tajn1} and ta 'dil of Iyulfth transmitters, and to compare it with that of Ibn Ab1 ~tim

al-Razï, Ibn ~aIi4 al-Shahraziïii and Shams al-Dm al-Dhahabl. We will discuss how Ibn

3 It was published in 12 vols. (Hyderabad: Majlis Dii'irat al-Ma'iirif al-'Uthmaniyyah, 1325-1327 A.H.)

4 His formulation may he found in bis Kitao al-Jarl} wa al-Ta'dil (Hyderabad: Majlis Dii'irat al-Ma'W,
1952).

S Abü 'Amr 'Uthman b. 'Abd al-RaQman Ibn ~alitJ. al-Sahrazüri, 'Ulum al-lfadlih, 00. Nür al-Dln 'Itt
(Madinah: al-Maktabah al- 'llmiyyah. 1972). See Carl Brockelmann, GAL, SI, 610 ff.

6 Abü "Abd Allah Mul}ammad b. At].mad Shams al-Dïn al-Dhahabï, MiZan. al-/'tida1jiNaqd al-Rija1, 00.
'Ali Mul}ammad al-Bijiiwï, (Cairo: 'ïsa al-Bab al-lfalabi, 1963). See GAL II,57 ff; SIl, 45 ff.

2



•

•

Ifajar al- ~AsqaIarii applied bis categorization, which may have led him. to he either

moderate or even quite loose in bis own acceptance ofJ].adfths and their transmitters.

The study will consist of three chapters. The OOt is a brief biograpbical sketch of

Ibn lJajar aI-'Asqalarii and an introduction to bis works on 1}adfth transmitters. The

second chapter will discuss Ibn Ifajar's motivations, sources, structure, method and the

coding system of Tahdhib al-Tahdhlb. It will a1so examine sorne parts of bis Tahdhlh al

Tahdhib and compare them with similar parts in other works. The third chapter will focus

on Ibn Ifajar al-'Asqalarii's notions of the tajnl]. and ta'dû of 1}adfth transmitters,

comparing them to those of Ibn Ab1 Ji3.tim al-Raii, Ibn ~alâl]. al-Shahraziïii and Shams

al-Dm al-Dhahabl. The last part of this chapter will assess the validity of sorne J].adfths

based on Ibn Ilajar al-~Asqalarii'sTahdhib al-Tahdhib. Ibn Ifajar's records of tajn1]. and

ta 'dû of J].adfth transmitters may provide evidence that these notions had affected bis

assessments.

Finally, in the conclusion, we will see whether or not Ibn Ifajar al-'Asqalirii's

categorization into tawassu! and tasa1zul in the tajn1} and ta 'dû of 1}adfth transmitters

influenced bis attitude towards weak 1}adfths and their transmitters.

3
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CHAPTERONE

mN IJAJAR AL-'ASQALANl: ms LIFE AND WORKS
ON EfADITHTRANSMITTERS

A. A Biographical Sketch

Ibn fJajar al-'AsqalariP was a judge, historian and J].adlih scholar. His life work was in the

science of J].adfth, where he beeame the greatest but, at the same time, typical representative

of Muslim religious scholarship.2 He was a prolific writer and left many important writings

in historiography, rija1 al-J].adfth ("biographies of transmitters"), u~ul al-1}adlih ("principles

of the prophetie traditionn
), and naqd al-1J.adfth C'criticism of the prophetie tradition"); he

aIso produced works in sharJ]. ("eommentaries") and ikhti~a-r("summaries") of other works.

Ibn IJajar aI-'AsqalariI was born in oid Cairo on 22 Sha'ban 773/28 February 1372

and died in the same city on 28 Dhü aI-lJijjab 852/22 February 1449.3 He is known simply

as Ibn fJajar,4 a narne whose origin he himself did not know.s In his Ra!' al-I~r 'an Qudal

1 His complete proper name was A4mad b. 'Ali b. Mul].ammad b. Mul)ammad b. 'Ali b. AQ.mad, Shibiib al-Din,
Abü al-Faql al-KinanÏ al-'Asqalani. This name consists of laqab, kunyah, shuhrah and nisbahs, which have
been studied by Sabri Khalid Kawash, Ibn I-!ajar al- 'AsqaUïnf: A Study of the Background. Education and.
Career ofa 'A/im in Egypt (ph.D diss., Princeton University, 1969), 11. Ibn Hajar himself bas provided bis
brief autobiography in his Rat' aL-Mi~r 'an Qudaï M4r, ed. 'Ali Mul].ammad 'Umar (Cairo: Maktabat aI-Khanji,
1998), 62-64; aIso Brockelmann, GAL, II: 80-84 and Supplement, II: 72-76.

2 F. Rosenthal, "Ibn ijadjar al-"Askalani," El2 ,CLeiden: E.J. Brill, 1971), Ill: 776.

3 Sabri Khalid Kawash, Ibn lfajar al- 'Asqalanf. Il.

4 Ibn ffajar is weIl known by fuis pan of his name, even thougb at that rime most names consisted of severa!
parts. See Richard W. Bullier, UA Quantitative Approach to Medieval Muslim Biographical Dictionaries,"
Journal ofthe Economie and Social History ofthe Orient XIII (1970), 198.
5 An extensive discussion on the origin of his family name may be f~und in Sabri Khalid Kawasb, Ibn I-!ajar al
'Asqalaïzf: A Study ofthe Background, Education and. Careerofa 'Alim in Egypt, 11-15.



• Mi~r, Ibn IJajar mentions ..Asqa1an from where his family came, he himself was barn and

brought up in Caïro, Egypt.6 His family was weIl known and displayed a predilection for

knowledge and literature.7 His father Nüx al-Dm ~Ali (died Rajab 777)8 was a noted scholar,

whose legal advice was highly valued. The uncle of his father, Fakhr al-Dm ~Uthman b.

Muq,ammad b. 'Ali (d. 714), was aIse a famous scholar. As a Shati~ite IegaI authority, he

drew people who neededfatwas.

Ir is reported that Ibn IJajar lost bis parents at a very young age. He was brought up

by Zakl aI-Din Abu Bakr b. Nür ai-Dm 'Ali al-Kharriibi, one of bis guardians and a famous

trader of Egypt in bis time. In 784, al-Khartübi took the then eleven-year-old Ibn IJajar on a

pilgrimage ta Mecca where the latter continued his education by studying sorne parts of al-

BukhaiÏ's Sal:J.ÙJ. - under Musnid al-lfijaz, 'Afif al-Dïn 'Abd Allah an-Nashawiri9 and the

'Umdat al-Ahkam of 'Abd al-Gharii al-Maqdisl. 1O Upon their return to Egyp4 Ibn Ilajar

remained under the care of al-KhaITÜbl until the latter's death (M1Ù].arram 787), when Ibn

Ifajar was fourteen years old. Sînce Ibn Hajar was still considered under age, he was taken

care ofby his second guardian, Shams aI-Dln b. aI-Qa~tan, until he reached majority.ll

6 Ibn Fiajar al-"Asqalanl, Raf al-/~r 'an Qudal Mi~r, 62. On his complete name, see note #l.

7 Shams al-Dln Mul}ammad b. 'Abd al-Ral}man al-Sakhawl, "Introduction," al-Jawanir wa al-Durar fi
rarjamar al-Shaykh al-Islam Ibn Ffajcr (al- 'Asqaltini.) (Cairo; al-Majlis al-A'la li al-Shu'un al-Islanuyyah,
1986), ha.

8 Ibn Iiajar al-"AsqalanÏ, Raf al-l~r 'an Qudaï M~r, 62.

9 Ibid.

10 The obscure transmitters of I!adfth found in this book are studied later by Ibn Fiajar and included in one boo~
Tasmiyyah man 'Urifa mimman Abhamafi al~ 'Umdah. See its brief explication in part B ofthis chapter.

• Il Sabri Khalid Kawash, Ibn /[ajaral-'Asqaüïnf. 72.

5
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Despite being an orphany Ibn Ifajar managed to obtain a good education and to

become one of the leading scholars of bis time. His education may be divided into two

distinct stages with only a brief break. 12 The fust stage started when he entered school at

about five years old. 13 He learned the entire QurYan by heart at the age of nine with three

successive teachers: MuQ,ammad b. al-'Allat', Shams al-Dm al-A~sh and Mul].ammad al-

Safati.14 A year-and-a-half later -eustomary for someone seeking to keep the Qur'an in

memory- Ibn Efajar spent his rime repeating bis memorization until he departed for Mecca

with bis IIrst guardian, Zakl al-Din al-Kharrübi.

After returning from Mecc~ Ibn ffajar began studying the art of writing and

calligraphy, successivelyy with two well-known calligraphersy 'Ali al-Badm~l and

Mu4ammad al-Zaftawl.1s In addition to calligraphy, Ibn Ifajar aIso studiedfiqhy methodology

of jurisprudence and grammar, committing to memory short books on these subjects. At the

same time, he kept hearing SalJ.ÛJ. al-Bukha-rf at the house of his guardian Zakï al-Dln al-

Kharriibl which was performed by Shams al-DÙl Mul].am.mad b. 'Umar al-Salawl al-

Dimashql.16

When Ibn Ifajar was fourteen years old, he obtained an ijazah, by which a teacher

certified that the student had achieved a satisfactory level of training. Ibn ffajar however did

12 Sabri Khalid Kawash, Ibn lfajar al- 'Asqaltinf, 72.

13 Ibn Hajar al-Asqa1ani, UIntroduction:' Raf al-Isr 'an Qudar Misr, 62; Ibn Hajar al-Asqalani, Honoring the
Muslim: Refraining from Hamzing and Thinking Evil of Hlm, trans. by Assad Nimer Busool, Ph.D (Chicago:
Kazi Publication, 1982), 12.

14 Sabri Khalid Kawash, Ibn E-fajar al- 'Asqalaïz[, 73. In uIbn Hajar: His Time and His Life," Sayyid Abul Fazl
names aI-~adr al-Suffi, who might be the Muhammad aI-Safati mentioned by Sabri Khalid Kawash. See Sayyid
Abul Fazl, "Ibn Hajar; His time and his life," Islamic Culture 32, no. 1 (January 1958). 30.

15 Sabri Khalid Kawash, ibid., 77.

16 Ibn Ejajar al-'Asqalanï, Raf al-I$r 'an Qudar Mi~r, 62-63 .

6
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not continue bis formal education. Instead, he busied himself in reading books on history and

literature. Three years Iater, he decided to attend classes, which marked the beginning of bis

second stage of study.

If the fust stage was elementary, the second was advanced. He received instruction in

various branches of Islamic Iearning for a lengthy period of time and from many famous

scholars of his day. He studied q.adfth andfiqh, for instance, with Siraj al-Dm al-Bulqinï (d.

805), Siraj al-Din b. al-Mulaqqln (d. 804), al-Burhan al-Ibnasi (d. 801), 'Izz al-Din b.

lama'ah (d. 819 AH) and al-Shams Burmawi (d. 831). He Iearned the various readings (al-

qira-'ah aL-sab'ah) of the Qur'an with al-Tanükh1 Nür al-Din al-Haytharrii (d. 807); Arabic

language and lexicography with MulJibb aI-Din b. Hisham (d. 793), al-Majd al-Fïrüzabacfi (d.

817) and aI-Ghiman (d. 802).

In 796 AH or the beginning of December 1394, Ibn Rajar chose to devote himself to

the study of !]adfth, where he was best known and went on to compose most of bis treatises.

For this purpose, Iike most I]adfth scholars, he made several journeys ta Egypt, Syria, the

fJijaz and Yemen, which brought him into contact with philologists, literary men17 and

severa! eminent scholars of !]adfth from whom he heard several treatises of I]adfth. is

He then studied I]adfth for ten successive years with ZaYD al-Din al-'Iraql (d. 800

A.H.), who had reintroduced into the teaching of traditions the oid method of imla-'

(dictation), and had brought the study of I]adfth back to its former glory.19 His ten years of

I7 C. Van Arendonk, "Ibn fJadjar al-·As~alanï,"EIJ (Leiden: E.J.BrilI. 1927), II: 380.

18 Sabri Khalid Kawash, Ibn Efajar al- 'Asqalanz. 108-111.

19 Muhammad Zubayr Siddiqi, Hadith Literature: Ils origin. development, special feature and criticism
(Calcutta: Calcutta University Press, 1961), 181.
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study with 'Izz al-Dm b. al-Jama~ahalso greatly benefited him, and marked the beginning of

bis scholarly research at the age of twenty.20 The majority of his masters granted Ibn Ifajar

authority both to transmit f]adftJz and ta deliver fatwas and religious instruction. These

amounted ta formal recognition by Ibn Ilajar~s teachers of bis ability ta teach and deliver

latwas, as weIl as a sign of graduation, upon having completed his formal education.21

After his study of J]adfth, Ibn Ilajar al- ~Asqalam settled down in Caïro in 806 A.H.

and devoted himself ta /].ad&h and connected sciences. At that time, he was recognized as an

authority by fellow traditionists and was appointed as professor of l],adfth in various

educational institutions.22 Besides his scholarly activities, Ibn Ifajar also held a position as

deputy ta his friend QaQi al-Quq.at JamaI al-Dm al-Bulq"iDÏ. This Led him ta he appointed as

Chief Q~4i in Mu1}.arram 827. He remained in this office for about 21 years, with brief

periods of dismissal.23

In order to understand Ibn fJajar ·aI-~Asqalam·s life and rus point of view more

extensively, it will not be out of place to discuss the historical data which deal with political

and social conditions in Egypt and neighboring countries towards the end of the eighth

century and the fust half of the ninth century hijrz -- just when Ibn IJajar al-~Asqalarii lived

and wrote.

Ibn fJajar's lifetime coincided with the reign of the Mamliik sultanate in Egypt which

lasted unti1922 A.H.24 When Ibn Ilajar was born about the end of 8th century hijii, Egypt was

20 Ibn IJajar al-'Asqalanï, "Introduction," Honoring rhe Muslim, 12.

21 Sabri Khalid Kawash, Ibn lfajar al- <Asqalanf, 111-113.

22 Muhammad Zubayr Siddiqi, Hadirh Lirerarure, 182.

23 C. Van Arendonk, ·"Ibn Iiadjar al-'As~anl;'380.
24 Bernard Lewis, The Arabs in Hisrory (New York: Harper Torchbooks. (967). 155.
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• ruled by al-Ashraf Sha4 ban (r. 764-778), the twenty-third ruler in the line of the Ba4ri

Mamlüks.2S Ibn IJajar saw fourteen Mamliik sultans in all; the last three Bahiis and eleven

BU!JÏs. When he died in 852, the ruler was al-Zarnr Jakmaq of the Bur]Ïs (r. 842-857).

During the Mamliïk period, Egypt was the center of political activities and held a

position of leadership in the Middle East. It was due ta the power of Mamlük Sultans.

Another earlier reason for this eminence was the min of Baghdad as the center of Muslim

caliphate in 656 as a result of the Mongol Hlliaghü's attack. This attack did not stop at

Baghdad but went on to Syria and surrounding areas up to the frontier region of Egypt. It was

the Mamliiks of Egypt, under al-Zahir Baybars (658-676), who defeated Hiïlaghü's armies

and freed captured lands.26 The remaining Frankish states in Syria and Palestine were also

captured and dismantled ta prevent the Crusaders from establishing a base there ever again.27

At this time, the Muslim caliphate was reestablished with the crowning of al-

Mustan~ir bi'Uah, an 4 Abbasid prince who arrived in Cairo in 659. However, the caliphate

itself remained powerless, since all power was held by the MamlUks.2S The successors of

Baybars had still been warring against the remaining strongholds of the Crusaders, until the

recapture of Acre in 690. When al-N~irMuq,ammad came to the throne Cr. 709-741), Egypt

was no longer preoccüpied with fighting off external enemies. The last Mongol threat in the

winter of 712 was halted and the power of the Crusaders had been broken along with the

2S For the table of Mamlük Sul~s, see P. M. HoIt, <;'11amllÏks" in EI2 (Leiden: EJ.BriIl, 1971) IV: 328-329.
The name Bahn refers to the Nile island of al-Rawdah, where the barracks of the slave-s01diers (the origin of
Mamlük sultans) in the service of al-$aIi1J AyyÜb were locared. Egyptians called the Nile Ba.4r, and the slave
soldiers were Bahns. See A1}mad b. 'AIl al-Maqnzl, Kitao a[-Suulk li Macrifat Duwal al-Muliik, ed. Muqammad
Mu~!afiiZiyadah (Cairo: Matba'at Lajnat al-Ta'lifwa al-TaIjamah wa al-Nashr, 1956),1: 340.

26 Al}mad b. 'Ali al-Maqnzi, ibid., 432-434; see Sabri Khalid Kawash, Ibn Ifajar al- <Asqala-'il, 4.

27 P.M. Holt, uMamIüks:" 322.

• 28 Ibid.
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Frankish states.29 Afterward, it was the Mamlüks who ruled Egypt, including Syria and

Palestine. This situation remained stable until the death of al-N~ir Mu4ammad. Attbough

three successive generations followed him, their weakness, caused by infancy and

inexperience,led to greater mistrust. In 762, an opposition faction led by Yalbugha al-'Uman

appeared which succeeded in the capture of al-N~ir IJasan; the latter was put to death.30

Sixteen years later, Barquq b. Anas Cr. 784-791 and 792-801), a BUlJÎ mamliik, deposed the

last BaQii and took over the sultanate - marking the beginning of the BUIJÎs' reigns.31

For the BUIjis, it was military power that counted.32 They recognized no principle of

hereditary succession and followed no policy of nepotism. The throne belonged to anyone

who could capture it or induce the caliph to elect him.33

During Ibn IJajar' s lifetime, Egypt faced no significant threat, except the Turco-

Mongol forces of TimUr Leng, who expelled A4mad b. 'Uways from Baghdad. In order to

respond to this threat, Barqüq established a common front with the Ottomans and the Golden

Horde in order to face lilllUr. However, the battle never took place, since TImiïr had no

intention ta invade Egypt and left Daniascus in Sha'bàn 803.34 Until Ibn llajar's death, the

power of Mamlük sultanate was still great. But there was social and economic decline for

29 P.M. Holt, uMamlliks," 323.

30 Ibid.

31 Their predecessors, the Burjis, were also bodyguards in origin founded by the BaI}ii MamIük Qalawün (1279
1290). If the Balpis were mostly Turks and Mongols, the latter were mostly Circassian slaves quanered st the
towers (buTJ} of the citadel. See Philip K. Hitti, History of the Arabs (London: MacMillan &Co. Ltd., 1964),
672.

32 Sayyid Abul Fazl, "Ibn IJajar al-'Asqalanl: His times and his life," 32.

33 Philip K. Hitti, History ofche Arabs. 674.

34 For more detail, see P.M. Hoh. "Mamlüks," 324.
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internai reasons pertaining to sultanate administration.35 The source of the problems lay in the

successions and delegations of power. It was known that the BUfJÎs avoided the principle of

hereditary succession; instead, they held power through military and factional means.

Intrigue and assassination were invariably associated with every succession. And the

situation worsened - many sultans were just "treacherous and bloodthirsty, sorne were

inefficient or even degenerate, most of them were uncultured.,,36 The sultanate and factions

were corrupt and "animated solely by the desire of grasping ail possible wealth and

influence." This adversely affected economic and social conditions, which at last brought

poverty and famine. In fact, it was the darkest time in the annaIs of Syro-Egyptian history.37

It is said that under the MamIüks, Egypt was a center of learning. This was due to

specific historical reasons. The MamlUks' predecessors in Syria and in Egypt - the Zangids

and the Ayyubids - had encouraged religious studies and established many institutions for

this purpose. PracticaIly speaking, the large number of religious and educational institutions

that appeared created a need for trained people. The government itself needed qualified

people for positions in the judiciary.38

To accommodate these needs, the Mamlüks supported the establishment of new

schooIs and the compilation of new books. There were eight well-known schools during the

MamIük reign where religious sciences were taught:

(1) Al-Madrasah al-zamnyah al-Qadimah, founded in early 662 by aI-zaIDr Baybars.

This school offeredfiqh accarding ta the ijanafite and Shafi'ite schooIs, IJadfth and qira-'at.

3S For detailed accounts, see ibid.

36 Philip K. Hitti. Histary afthe Arabs, 695.

37 Ibid.
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• (2) Al-Madrasah al-Man~Uriyah, founded in 679 by Sul!an al-M~ür Sayf al-Dm

Qalawün where the fiqh of four schools, tafslr (Qur'arnc interpretation), I]adfth, and

medicine, were taught.

(3) Al-Madrasah al-N~iriyah, pioneered in 703 by Sultan Katabgha and completed

by al-N~irMu4ammad b. Qalawün. Its curriculum was based on the fiqh of the four schools.

(4) Al-Madrasah al-~~biyah al-Baha'iyah, founded in 654 by al-Wazir al-~aqib

Baha' al-Dm ~Ali b. Mu4am.mad. It was considered one of the greatest centers of learning in

the world.

(5) Al-Madrasah al-MankütumUriyah, in Caïro, established in 698 by al-Amlr Sayf al-

DÙl Mankütimüc al-f!asamï.

(6) Al-Madrasah al-JammaIi, established in 730, in Caïro, by al-AmÏr ~Ala' al-Dm

Mughalla!aya al-Jammafi, prime minister in the reign of Sultan al-N~ir Muq.ammad b.

Qalawün.

(7) Al-Madrasah al-4aIrirïyah al-Barquqiyah, founded in 788 by al-Zahir Barqüq.

(8) Al-Madrasah al-Malpnudiyah, founded in 797 by al-Amir .lamaI al-Dm Maq.mÜd

b. 'Ali al-Ustadar. 39

Besides these schools, there were other centers of learning at the rime located near

and attached to mosques.40 During the Mamliik period flourished various religious scholars.41

38 Sabri Khalid Kawash, Ibn lfqjar al-~qalOrcï., 190-19l.
39 'Abd al-Sanar al-Shaykh, al-f[a]i'{. Ibn Ifajar al-<Asqalant: Amfr al-Mu'minfn Ji al-f[adfth (Damascus: Dar
al-Qalam, 1992),21-22.
40 C. Van Arendonk, "Ibn ffadjar al-'As~alanï,"380.

41 Philip K. Hitti, Hisrory o/the Arabs, 689. Among other scholars at that time were A}Jmad al-Nuwayri (1332);
Ahmad al-Qalqashandi (1418). whose SubI] al-A <sha-intended as a manual for those who hold secretarial offices
in the govemment; Sharaf al-Din Mul}ammad al-Bushirï(1213-1296), who wrore al-Burdah and Abü al
Maf}asin b. Taghii Birdi who wrote al-Nujum al-ZanirahjlMulu7c M4r wa al-Qâhirah, a history book of Egypt

• from the 'Arab conquest until 1453.
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Ibn IJajar reportedly taught at many of these institutions. But whereas in ShawwaI 808, he

was appointed as I].adfth teacher in the Sbaykhüniyah, bullt by the high amfr Shaykh al

'Uman,42 in 811 Ibn IJajar gave bis frrst lecture on J]adfth in al-Madrasah al-Mankutumuriyah

as a volunteer.43 These activities continued until he died.

Ibn I:Iajar also became librarian at al-Madrasah al-Ma4müdiyah, where he spent most

of bis rime and where he found many rare and important books. He certainly benefited from

this position, but he also contributed by cataloguing the library' s collections by order of

authors and subject. He held this position tao until he passed away.44

In general, Ibn Ifajar's commitment ta l}adfth study may be divided into two

categories according ta the two main branches of I]adfth study itself - Le., methodology of

f].adfth ('ilm dirciyat al-l}adfth) and transmission of f].adfth ('ilm riwayat al-J].adfth). His vast

knowledge is reflected in bis numerous works, which cover both branches. His Nukhbat al

Filer is typical of the fust. A number of bis works on lJ.adfth transmitters, ta be briefly

discussed below, exemplify the second.

B. Ibn lJajar al·'Asqalanl's works on f1,adfth transmitters

Ibn IJajar al-'Asqalam was a prolific writer. The probable reason is that books, especially

those relating ta the study of f].adfth, were in high demand among his students. Beside being a

primary source of Islamic legislation, I].adfth is vital ta religious learning; hence the

popularity of l]adfth with ail its ancillary branches. This partIy explains why Ibn Ifajar and

many scholars of bis tirne wrote such a great number of books on l]adfth, although Ibn IJajar

42 Sabri Khalid Kawash, Ibn J-fajar a[- 'Asqalanf. 120.

43 Ibid., 135.

44 Ibid., 141-142.
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certainly excelled in this field far more than most other scholars in bis time, at least measured

by the number of compilations to his name.

Muhammad Zubayr Siddiqi states that Ibn liajar al-~Asqalarii left about 150 of bath

incomplete and complete works.45 This number is similar ta what Sabri Khalid Kawash

suggests.46

In bis "Ibn lfajar al- 'Asqalanf, A Study of the Background, Education and Career of

a 'Alim in Egypt,n47 Sabri Khalid Kawash divides Ibn Ifajar al-~Asqalam'sworks iota four

main categories: lJ.adfth, history,fiqh and poetry. Since lJ.adfth is a broad religious discipline,

Kawash specifically divides Ibn IJajar's works on this field into seven categories:

1) collections of lJ.adfth;

2) annotations of sorne works on 1}adfth;

3) commentaries;

4) methodology;

5) rijal;

6) biographical works;

7) bibliographical works.

However, this categorization does not include aIl the books written by Ibn Ijajar, but

a selection of representative ones for each category. With respect to books on rija1 (lJ.adfth

45 MuI!ammad Zubayr Siddiqi, Hadith Literature, 182.

46 Ibn IJajar al-'Asqalanl. ''Introduction,'' Honoring the Muslim, 13; Sabri Khalid Kawash. Ibn lfajar al
'Asqalânz. 192-193.

47 Sabri Khalid Kawash, ibid.
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• transmitters), for instance, Kawash briefly explains only three works of Ibn :ijajar - al-

l~âbahftTamyfzal-~aljabah,Tahdhlb al-Tahdhlb and Lisan al-Mfzan.48

There is also Shâkir MaQ.müd ~Abd al-Mun~im's Ibn lfajar al- <Asqalanfwa-DirlÏsat

Mu~annafa-tih wa-Manhajih wa-Mawa-ridih ft KittÏbih al-I~âbah.49 Unlike Sabri Khalid

Kawash' s categorization, ~Abd al-Mun~im divides Ibn fJajar' s treatises into twenty-four

groups, with more detail. The groups are: the sciences of the Qur'an (7 books); the principles

(uru1) of !}adfth (8 books); commentaries (shar!].) on Ijadfth (12 books); the content (mam) of

l}adfth (16 books); the defects Cita!) and criticism of Ijadfth (11 books); methods of l}adfth

(41 books); classification (takhrij) of f}adfth (8 books); the tens (al- <ashanyal) (11 books);

the forties (al-arba <fniyyaï) (11 books); the books of al-a!rcij (9 books), addition (zawa'id) (7

books), interchange (ibda1) and accordance (al-muwalaqat) (6 books), rearrangement (al-

tartlb) (5 books), jurisprudence (fiqh) and its principles (28 books), and theology (6 books);

dictionaries and biographies of the masters (lI books); bibliographies (7 books); books of

men (rija1) (22 books); biographies and virtues (7 books); books of history (18 books),

literature and language (13 books); collections of poems (dfwan)(3 compilations); scattered

writings (mutafarriqat) (3 books); answers (ajwibaï)(13 books) and attributed compilations

(mu~annafatmansuoah) (38 books).

As mentioned above, Ibn fJajar al-~Asqalam's works number about 282 titles. There

are even more if we consider compilations attributed to him (al-mu~annafaïal-mansuoah).

Sabri Khalid Kawash adds that Ibn Ifajar devoted most of his time to the study and writing of

48 Sabri Khalid Kawash, Ibn Efajar al-'Asqalanl, 193

49 Shakîr Ma1Jmiid 'Abd al-Mun'im. Ibn lfajar al-'Asqaltiizf wa-Dirasat M~annafciiih wa-Manhajih wa-
• Mawa-ridihflKitâbih al-I~âbah (Baghdad: Dar al-RisaIah. n.d.), 282-687.
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• 1}adfth. resulting in numerous works covering most branches of this field.50 The number of

Ibn Ifajar's compilations.. based on what Shilir Mal].m.üd 'Abd al-Mun'im had recorded.

however, is difficult to deteffiÙne since sorne were rnentioned in several books but without

any record of their existence. This might account for the disagreement among scholars

regarding the number of works by Ibn I!ajar.

Ibn IJajar·s first recorded work was fiot on 1]adfth at all. but on prosody. He wrote it

in 795 A. H. This rnarked the beginning of bis writing career. His first book on I]adfth,

entitled Navn al-La'a?T bi'l-Ml'ah al-Awa?f, and completed towards the end of 796/1394,

was considered the starting point in his scholarly recognition. This book is a collection of a

hundred I]adfths completed with their chains of transmission, which he transmitted from bis

teacher Burhan al-DIn al-Tanükh1.s1 His scholarly reputation then became established in ms

early thirties when. in 804. he completed the draft of a work on asanfd - Ta'lfq al-Ta'lfq-

where Ibn Ifajar traced the missing links to sorne f].adfths in the $al].lfJ. of Bukhari.S2 His most

famous work is a commentary on the $al].Û]. of al-Bukhari - FatiJ. ai-Ba-rrShariJ. ~al]Ù]. al-

Bukhan. He completed the introduction to it in 813. and the commentary evolved from

lectures he gave starting in 817/1414; the latter was completed on 1 Rajab 842/18 December

1438.53 Only part of this writing pertaining to IJ.adfth should probably be taken into

consideration and. more specifically, those books which are concemed to 1}adfth transmitters.

50 Sabri Khalid Kawash. Ibn f[ajar al- 'AsqaLanf, 192.

51 Ibid., 118.

52 Ibid., 118-119.
• 53 Ibn Efajar al-·Asqalanl. "Introduction," Honoring the Muslim. 13.
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In fjadfth studies, works on IJadfth transmitters are grouped as follows54
: first, the

books on knowledge of the Companions (~afjaoah). Second, books on fabaqa1 (classes or

geoerations). Third, books 00 al-jarfj wa al-taCdll (deceiving and qualifying). Fourth, books

on knowing the names, kunyah (agnomens) and laqab (titles), al-muCtalaf(concordance), al-

mukhtalaf (disputed), al-muttafaq (agreed), al-muftaraq (scattered) and al-mutashaoih

(ambiguous). Fifth, books on al-wafayat (obituaries). Sixth, books on the biography of local

transmitters. Almost all groups of books were taken ioto account by Ibn I:Jajar al-'Asqalam .5S

The ones which Ibn :ijajar al-'Asqalam wrote in bis lifetime will he brietly discussed

in the following section. They may be considered Ibn fJajar' s contribution to the study of

l].adfth transmitters. The order is based on Shakïr Malpnüd 'Abd al-Mun'im's list in his Ibn

Ffajar al- 'Asqalanz.

AI-Isaoah ffTamyfz al-Sahaoah56 (Accuracy in Distinguishing the Companions).

This book deals with the Companions around the Prophet (~al].aoah). Ibn fJajar asserts that

several works of this kind had been extant before him, perhaps originating in the work of

Abü 'Abd Allah al-Bukhan.57 Other works proliferated afterwards, including Abü 'Umar b_

54 Shakir Ma4müd ·Abd al-Mun·im. Ibn flajar al-'Asqalrinz. 505. See also MUQammad "Abd al-·Azïz al
Khawfi, Tarikh Funün al-lfadlih, 197.

55 Shiikir Ma4müd "Abd al-Mun·im, ibid., 505.

S6 Carl Brockelmann, GAL, II: 81; Supplement, II: 73.

57 Ibn I-Jajar al-·Asqalanï, al-I~âbahjfTamyfzal-~a}J!ioah, td. c.A/iMu1Jœnad al-BijtiWi(Beirut: Dar al-:Jayl, 1992),
1. .
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~Abd al-Barr's al-Istf'âbjfMa'rifat al-~l}a7JS8and Abü al-fJasan 'Ali b. Mu4ammad 'Izz al-

Dm b. al-AthIr's Usd al-Ghaoah.59

Ibn fJajar was dissatisfied with these works, criticizing their authors' claims about

their contents. Against Ibn 'Abd al-Barr's daim tbat his book al-/stf'âb dealt

comprehensively with matters relating to the companions (~af}aoahl, Ibn lfajar contended

that if it was true, then why have scholars composed the supplementary worIes ta bis al-

/stf'ao?6O He also criticized the compilation of Usd al-Gha1Jah of Ibn al-AthIr, which he

found merely repeated the data about ~al}a"bah, which had been recorded in preceding

works,61 such as Ibn 'Abd al-Barr's al-/stf'ao, with little change. As a result, this book is not

free ofmistakes in addressing certain men as ~al}aoah, who indeed are not.62

To eliminate errors, Ibn lfajar composed his book, in which he included the results of

all his predecessors's works in this field, while restructuring them, and inserting comments in

sorne cases by adding bis own opinions. Ibn ijajar divided this book into four main parts63
:

The fIfst part deals with persans whose companionship is clearly mentioned in any

tradition -- sound, good or weak, directly or indirectly.

58 See Abu 'Umar Yusuf b. ~Abd Allah MUQamrnad b. 'Abd al-Barr (d. 463), al-Istl'âb jfMa'rifat al-$alyibah,
ed. 'Ali Mul}ammad al-Bijawl (Cairo: Ma~ba'ahNahqah, 1960).

59 See 'Izz al-Din b. al-Athlr Abü al-IPsan 'Ali b. Mu!}.ammad al:Jazan (d. 630), Usd al-GhOhahfiMa~rijàt al
$a!]Qhah, ed. Muqammad b.lbcihim ai-Banna and Muqammad Aqmad 'Ashür (Cairo: Dar al-Sha'b, 1970).

60 For examples, the supplementary works wriuen. by Abii Bakr b. FatQun and Abu Musa al-Madinï; for detaiIs
see Ibn fJajar al-'Asqalanï, al-I~a1JahjfTamyfzal-~a/yJ1Jah,2.

61 See Ibn al-Athïr. Usd al-GhabahjfMa'rifatal-~aF]abah,1: 10.

62 Ibn IJajar al-'AsqaIanï. al-I~abahjfTamylzal-$a1}abah,2.

63 Ibn Ii"ajar aI-'Asqalani, "Introduction," al-Ifaoahji Tœ'!fk al-$a1].àhaf; 3-5; see Muhammad Zubayr Siddiqi,
Hadith IiteraluTe, 182; Kamil Muqammad Muqammad 'Uwaydah, Ibn lfajar al-~qaiiini: S~kIz al-IsliDn {Beirut:
Dar al-Kutub al-'llmiyyah, 1995),67-72; Mahmud Shakir 'Abd aI-Mun'im, Ibn Hajaral-~qalani, 506-513.
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• The second part deals with persons who were still too young when the Prophet passed

away~ but who were born in his lifetime into a family of Companions~ which led to the

presupposition that they were one of them.64

The third part deals with persans who were known to have lived bath before and after

the advent of Islam~ but who were never with the Prophet. These persans have never been

known as the Companions of the Prophet7 but were mentioned in sorne of the works on the

life of Companions because they had lived in the same period.

The fourth part deals with the biographies of those who are wrongly mentioned as

Companions in sorne of the biographical dictionaries.

Ta'n'Ahl al-Taqdfs hi Maratih al-Mawsu-ffn hi al-Tadlfs (Identification for the people of

veneration of the degrees of those characterized by tadlfs)

This book deals with the classes of those associated with tadZfs; a situation where a J]adfth

transmitter does not clearly mention the name of his master from whom he transmits the

l]adfth and uses obscure terms of transmissions such as 'an and qâla.6s dividing tadlfs itself

into two: tadlfs al-isnad and tadlfs al-shuyu7ch. Tadlrs al-isntÏd has to do with those who

claimed to have transmitted from their contemporaries7 yet have not heard it from the latter.

Tadlfs al-shuyu7ch is addressed to those who name their masters with unknown titles or

agnomens.

64 Mal].müd Shwr "Abd al-Mun 'im simply states that the second part of this book dea1s with those who only
witnessed the prophet. See Ma1}.müd ShaJàr 'Abd al-Mun'im, Ibn lfajaral-'Asqaltinf. 509.

6S Employing such a terro in I]adfrh transmission as not convincing since it does not fully indicare a truly
meeting between the master and the student. See Ibn Efajar aI- 'Asqalanï, Nuzhat al-Na~r sharl]. Nukhbat al-

• Fikar(Cairo: Ma~ba"atai-Istiqamah,1368 A.H.), 28-29.
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In this book, Ibn Hajar classifies those who are called mudalZisfn into five groups:

fust, those who have barely committed tadlfs; those whom some J].adfth scholars consider

mudallis, but others scholars do not, due to their amanah; those mostly inclined to be

mudallis, whose transmissions are preferrably left unconsulted; those who are mudallis and

whose transmissions are abandoned; lastly, those who not only committed tadlfr but are

considered weak from other.66

Tardb Tabagat al-HuffaZ lil-Dhahabz 'Ala-HuruIal-Mu'jam (Arrangement of the classes of

the huffa"? of al-Dhahabl based on alphabetical order).

As its ritle indicates, this book restructures 'fabaqcit al-lfuffa"? of Shams al-Dln MlÙ}ammad

al-Dhahabl (d. 748). However, as Abd al-Mun'im states, Ibn IJajar felt it insufficient simply

to restructure the book and went on to give additional information.67

Lisan al-Mfzan68 (Spokesman of the Mzzan)

Lisan al-Mfzan is basically a summary of Mfzan al-rtida1 of al-DhahabI.69 In it Ibn IJajar

extracted the biographies of !J.adlth transmitters who are not found in Tahdhlb al-Tahdhlb.

Tahrir al- Mlzan (Editing the Mfran)

This book is an additional version of Mfzan al-l'tidaI of al-Dhahabl in which Ibn Ilajar tries

ta reconcile the daubtful issues of the original book and adds sorne missing biographies.70

66 MaI}müd Shàkir "Abd al-Mun'im./bn Ffajaral-'AsqalanF, 516.

01 /bid., 517-518.

68 Brockelmann, GAL. II: 81.
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Taqwlm al-Lisân (Correcting the Lisan)

This work was completed in 847 AH. In it, Ibn fIajar provides information about the flaws of

certain transmitters which al-Dhahabl failed to mention in his Mfzan al-Ftida?'·

Dhayl al-Mkan (Supplement to the Mfzan)

This book is another edition of Mizan al-l'tida? containing about two thousand more

biographies.T2

Tahdhlb al-Tahdhlb73 (Revision of the revision)

This book will be extensively discussed in the following chapters.74

Taqrlb al-Tahdhfb7s (Approximation of the revision)

This book is initially a summary forro. of his Tahdhlb al-Tahdhlb. In this book, Ibn Ilajar

included all the contents of Tahdhlb al-Tahdhlb in shorter form, with no additional

69 Shams al-Dio Mul}ammad al-Dhahabi died on 3 Dhü al-Qa·idah 748/4 February 1348. See ibid. 57-59.
70 Shakir MaI}müd ·Abd al-Mun' im. Ibn lfajar al- 'Asqalanr, 522-523.

71 Ibid.. 523.

72 Ibid.

73 Brockelmann, GAL. II: 81.

74 See Chapter two.

7S Ibn ffajar al-·Asqalani. Taqrib Tahdhlb. ed. "Abd al-Wahhab ·Abd. Latif (Medina: al-Maktabah al-·nmiyyah.
1960). "Abd al-Wahhab ·Abd al-La~if states at the end page that Ibn Ijajar ended his editorial work into two
volumes during the month ofRarnadan. 1380 AH; Brockelmann. GAL, II: 81 .
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information.76 In his introduction, Ibn IJajar states his aim was to respond to bis

contemporaries' request for a version of Tahdhlb al-Tahdhlb which includes ooly the names

of transmitters.17 Ibn IJajar offers an alphabetical arrangement of these names and includes in

their biographies only the most accurate statement about them (a~al].l]. ma-qllaJfh).. the most

appropriate attribute Ca 'dal ma- wu~ifa lah) expressed concisely in no more than a single

line.78 In dealing with the usuallength of Muslim scholars' names, Ibn Ifajar recorded the

transmitters' names along with their fathers' and grandfathers', Iimiting himself to their

famous nasab, kunyah and laqab. The note about each transmitter is ended with their

martabah ("lever'), 79 Jabaqah ("generationn)SO and death date.sl

Compared to the original book, Tahdhfb al-Tahdhlb, this book more clearly

represents Ibn fJajar's position on each transmitter. This book presents the Tahdh1lJs

authoritative entries.

Thiqat al-Rija1 mimman Lam yudhkar ff Tahdhlb al-Kama""]82 (Trustworthiness of the men

who are not mentioned in Tahdhib al-Kama7).

76 Ibn Ejajar al-"AsqaIanï, Talil al-manla'ah bi zawa-'id rija1 al-a'immah al-arba'ah (Beirut: Dar aI-IGtab al
•Arabi, n.d.), 3.

17 Ibn fiajar al-·Asqalanï, Taqn"b al-Tahdhib, 00. 'Abd al-Wahhab 'Abd al-Latif (Medina: al-Maktabah al
'Ilmiyyah, 1960), 3.

78 Ibid.

79 In the introduction to his Taqrlb al-Tahdhlb, Ibn fJajar divides the rransmitters into twelve manabahs. which
will be dealt with in the next chapter.

80 In his introduction co Taqrlb al-Tahdhlb, Ibn IJajar listed twelve fabaqahs, starting with ~alyioah

(Companion) and ending with the juniors (sigha-r al-a7chidhrn), who leamed from the followers of the followers.
See Ibn Elajar al-'Asqalanï, Taqrlb al-Tahdhlb. 5-6.

81 Ibid., 4.

82 Various versions ofthis title book were mentioned in hadith works. In 'Unwan al-Zaman, it is Thiqaë al-Rija1
mimman laysa jf Tahdhlb al-Tahdhib. In Navn al- 'lqyan of a I-Suyup. it is [thbat al-Rijal mimma-laysa jf
Tahdhib al-Tahdhib. See Ibn Hajar al-AsqaIani, "Introduction:' TaqrÜJ al-Tahdhlb. waw; Shakir Mahmud 'Abd
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• On this edition, l]adfth scholars have varying opinions. Al-Biqa'1 says that the compilation

consists of three volumes and was never bound.S3 Shams al-Dln MlÙ}.ammad b. ~Abd al-

Ralpnan al-Sakhawl (d. 1427-1497), Ibn Ifajar's former student and bis later biographer, in

another opinion, holds that it consists of three of what should be five volumes. He even

argues that if the work was completed it would take ten volumes.84

Fawa-'id al-ihtifal bi-bavan ahwal al-riia'Ps (The benefits of elucidating the status of the men

[of 1)ad&hJ)

This work is aIso known as al-rlam bi-man Dhuldra jf al-Bukharr min al-A clam86 which

deals with the iJ,adfth transmitters mentioned in $al].Û]. al-Bukha-rr, but not listed in Tahdhlb

al-Kama? of aI-Mizzf.87 This consists of a single large volume; although it is unclear if this

work has been publ~shed or DOt.

TaCjll al-Manfa'ah bi-rUa? al-a'immah al-arba'ah88 (Accelerating the benefit in dealing with

the men of the four leading (iJ,ad&h) scholars)

al-Mun'im, Ibn Hajar al-'Asqalani, 530-531; JalaI al-D"'in al-suyüp, Na?m al-'Iqyan ifA 'yan al-A 'yan, ed.
Philip K. Hitù (New York: Matba~atal-Süriyyahal-Amrikiyyah, 1927),46.

83 Shakir Ma{lmüd ·Abd al-Mun'im, Ibn Ffajaral-'AsqalanF. 530.

84 Ibid., 530.

85 JalaIudd1n al-Suyü~ mentions this book as al-Ihtifa1jiBayan Ahwa? al-Rija? See JalaIudam al-Suyüji, Ntl?J1l
al- 'lqyanjiA 'yan al-A 'yan, ed. Philip K. Hitti (New York: Matba~at al-Süriyyah al-Arnrikiyyah, 1927),46.

86 Shakir Mal)mud 'Abd al-Mun'im, Ibn Ffajaral-'Asqalani, 531-2.

87 Ibn liajar al-'Asqalanï. '·Introduction,,. Taqréb al-Tahdhib, ja.

• 88 Brockelmann, GAL, II: 81.
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The stn~.cture of this book is based on al-Tadhkirah bi-Rija1 al- 'Asharah written by Abu

'Abd Allah Mul].ammad b. 'Ali b.lfamzah al-lfusayrii al-Dimashql. As its title indicates, al-

IJusayrii presents the transmitters of ten f]adfth books, including al-Muwa!!a~ of M3.lik, the

Musnads of al-Shtijï 'f, the Musnad of AQmad and a Musnad the content of which consists of

/jadlih from Abü IJan1fah, collected by aI-Husayn b. Muhammad b. Khasr.89

Ibn IIajar narrows down the ten J].adlih books in al-fJusayrii's al-Tadhkirah bi-Rijal

al-'Asharah to the four mentioned above, which he calls Tajû al-Manfa'ah bi-Zawald Rija1

al-A 'immah al-Arba 'ah. The purpose of this book is to give personal accounts for each

transmitter based onjarJ]. and ta 'dû among I],adfth critics.90

ln doing so, Ibn IJajar initially takes aI-FJusayrii's book as the basis and consu!ts the

books of and about the transmitters of the four above-mentioned scholars. He arranges the

entries in alphabetical order and gives more explanation whenever he thinks it is beneficial.

Whenever he finds that such an entry has been recorded in al-Tahdhlb, he only mentions the

name and puts a note of the record. 91 This book consists of at least 1732 entries in different

degree of record.

Al-/ihar bi ma 'ritat ruwa1 al-Atha-r (Preference in knowledge of the transmitters of the Atha-r)

As its tide indicates, this compilation is a collection of the transmitters of the Kitab al-Atha-r

of Mul].ammad b. FJasan aI-Shaybariï (d. 189).92

89 Ibn ijajar aI-Asqalanï, Talll al-Manta'ah bi Z,.,wtÏd Rija1 al-A 'immah al-Arba'ah (Bairut: Dar al-Kitab aI
'Arabï, n.d.), 2.

90 IbUL, 8.

91 Ibid., 8-9.

92 He is Abu 'Abd Allah MulJammad b. al-Iiasan b. Farqad aI-Shaybànl. known as the student of aI-Imam Abü
Iianlfah and founder of an Islarnic legal schools. His transmissions from the latter are included in this book.
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Ibn fJajar provides very brief entries containing the name and status either as faqih.,

Companion (fal].abi) or successor (tâbiti). The entry for Jàbir b. ~Abd Allah b. 'Amr b.

fJazzam, for instance., consists of one line., where Ibn fJajar mentions that the man was a

famous companion in Tahdhlb (saJ].âbf mashhur jfTahdhlb).93 In ms introduction, Ibn fJajar

mentions that whenever his entry is found aIso in the Tahdhlb al-Kama? of al-Mizzl., he

indicates at the end of the entry that it has been recorded in the Tahdhlb (. . .fi Tahdhlh).94

In its latest publication., Sayyid Kasrawl fJasan has edited this book complete with

additional biographical information in the footnotes in each entry based on Ibn fJajar' s

Tahdhlb al-Tahdhlb. He aIso lists other biographical sources.

Asma' rUa? al-kutub allatl 'umila atra1uha fi ittihtit al-maharah (Names of the men of the

books whose sections are made to present the experts)

In this work, Ibn fJajar gives entries not found in Tahdhlb al-Kama? of al-Mizzf. However,

this book was never completed. Al-Sakhawi, quoted by ~Abd al-Mun~im, claimed that had

this work been completed. it would have come to five volumes.9S

Al-ta'rTt al-ajwad bi-awham man jama 'a min ri;a1 al-musnad. (The best introduction to the

obscurities of those who are among the men of al-musnad)

93 Ibn fJajar al-·Asqalanï, al-Irha-r bi Ma'rifat Ruwat al-Athar, ed. Sayyid Kasrawï Ifasan (Beirut: Dar al-Kutub
al-'Ilmiyyah, 1993). 52.

94 Ibn ffajar al-"Asqalanl, "Introduction," al-Ïtha-r bi Ma 'ri/at Ruwar al-Atha-r. 35.

95 Shàkir MaQ.müd 'Abd al-Mun'im./bn Ffajar al- 'Asqalanf, 537.
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According ta Shilir M~üd 'Abd al-Mun 'im. this book is mentioned in several works•

including al-Sakhawi's al-Jawahir wa al-Durar and Ibn Ifajar al-'Asqalaru's Tahdhlb aZ-

Tahdhlb, with no further explanation.96

Tabszr al-muntabah bi-tahrfr al-mushtabah. 97 (Showing the attention by releasing the doubt)

This book is basically an edited version of a summary of aZ-Mushtabih of Abu 'Abd Allah al-

Dhahabi, where Ibn Ffajar added more complete information. As he mentions in the preface

ta this book, Ibn ~ajar states that editing al-Mushtabih of al-Dhahabf uncovered three

shortcomings.QS First, the most crucial one, has to do with accuracy. Ibn IJajar remarks that

the effort will not "cure the pain" of the problem which the editing aimed to rectify.99

The second shortcoming is the unfairness (ijl].a]) of al-Dhahabi's summary. Whenever

al-Dhahabi found more than two obscure names, he referred ta the others as fuZan wa-fulan

wa-fulan (such and such a person; the son of such and such, etc.). Ibn Ifajar viewed this as

inadequate because it failed to solve the problem, and may even confuse readers. Our

mission, Ibn ~ajar argued, is to explain, and ta minimize the problems which may occur

among seekers of knowledge. 100

The third shortcoming is that al-Dhahabl sometimes omitted short biographies found

in original texts -like Ibn MaIcülà's al-Ikma1jfRaf al-Irtiyâb 'an aZ-Mu'talifwa'l-Mukhtalif

96 Shilir Mal}müd •Abd al-Mun'im. Ibn f[ajar al- 'Asqalaïzï., 537.

97 Ibn fJajar al-Asqalanl. Tab~Fr al-Muntabah bi-Tal}rFr al-Mushtabah. 00. 'Ali Mu1}ammad al-Bijawi (Cairo:
al-Mu'assasah al-Mi~riyyahal-'Amrnah. n.d.); see Brockelmann. GAL. II: 81.

98 Ibn Ifajar al-'Asqalani. ibid.. l.

99 ShmrMal}müd 'Abd al-Mun'im.lbn ffajaral-'Asqalanf. 539.

100 Ibn }fajar al-'Asqalanï. TabsFr al-Muntabah b- Tal}rfr al-Mushrabah. 1.
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min al-Asma~ wa'l-Kuna- wa'l-Ansâb and Ibn Nuqtah's Dhayl Mushtabah al-Asma' wa'[

Nasab.

In order to complete this edition, Ibn Iiajar provided more information. He rearranged

this book alphabetically, just as the author of the original book did and included rus

additional information. To distinguish this from the original work, Ibn Ifajar begins with the

ward qultu (1 said) and ends with intaha-(it ended).101

Nuzhat aZ-albaD tfal-alqâblO2 (The Delight of minds in laqabs).

In bis preface, Ibn fJajar al-'Asqalam states that the book is a summary of previous works on

the issue of various laqab, as found in the sanad of many I}adfths. Among these previous

works are KitaD al-Alqâb of Abü Bakr al-Shïrazi and Majma' al-AdaD jfMujam al-A.sma~

wa'I-AlqaD ofAbual-Walfd al-Farq.[103

In this compilation, Ibn Ifajar divides the contents into three parts. First, he records

all the laqabs in the forro. of names, followed by profession Ce.g., al-Baqqa1 and their

attributes like al-A 'mash). Secondly, Ibn Ffajar records ail the laqabs with respect to the

kunyah; and lastly, he records all the laqabs with respect to attributions, based on the

person's kinship, country of origin, etc.l~

Talkhrs al-muttafaq }Va'l-muftaraq li al-Khatzô (Summary of the agreed and the scattered of

al-Kha!1b)

lOI Ibn Eiajar al-"AsqaIanl, Tab~rr al-Muntabah bi-Tal}rfr al-Mushtabah, 2.

102 Brockelmann, GAL, il: 81.

103 Shilir MaiJmiïd ·Abd al-Mun 'im, Ibn Ffajar al- &Asqalani. 543.
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This book is a summary or a restructuring of al-Muttafaq of al-Khaiib al-Baghdacfi (d. ), lOS a

famous Muslim historian. Al-Khaiib reveals the similarity of two or more names both in

spoken and form. Even their fathers' names are also similar. The difference is apparent when

their fathers' names are orally mentioned. While Ibn fJajar summarizes, restructures and adds

more information, however, his book was never completed. I06

Tasmiyah man 'Urifa mimman Abhama ff al-'Umdah (Naming the person who are

consideréd obscure in al- 1Umdah)

This book provides the name or explains obscure information in 'Umdat al-Al].kam of 'Abd

al-Ghani al-Maqdisl (d. 600 A.H.).107 Ibn Ifajar includes the obscure part of the book and

provides information afterwards. lOS This compilation is still in manuscript form.

Al-Muhmal min shuyÛkh al-Bukha-rf(The unobserved among the masters of al-Bukhari)

This book is ascribed to Ibn Iiajar in al-Sakhawl's al-Jawâhir wa al-Durar and JaIaI al-Dm

al-Suyüti' s al-Navn al- 'lqya-n. 109

Tartiv al-mubhamat 'ala- al-abwâb (Arrangement of the unintelligibles based on the

categories)

104 Ibid., 544.
lOS JalaI al-Din al-Suyü~ï, Na?J7l al- 'Iqyan jfA 'yan aL-A 'yan, ed. Philip K. Hitti (New York: al-Ma~ba'at al
Süriyyah al-Arnrikiyyah, 1927), 50; Shilir Ma4miid 'Abd al-Mun 'im. Ibn Ffajar al- 'Asqalanf, 546.

106 Shakir MaI).mud •Abd al-Mun' im, Ibn Ffajar al- 'Asqaltin[, 546.

107 He is Abü Mu1}ammad 'Abd al-GhanÏ b. 'Abd al-VaQid al-MaqdisÏ al-Jamma'iIi al-ijanbaIi. died in 600
A.H.

lOS Shakir MaI).mud 'Abd al-Mun 'im. Ibn Efajar al- 'AsqalanT, 547-548.
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This one-volume book consists of entries for transmitters who remained unknown among

l].adfth scholars.110

Dhayl al-tibyan li-manzumah al-huffaZ badf~t al-bavan (Supplement to the exposition of the

treatise of the !].uffaz, in a beautifuI illustration)

It is not clear whether or fiat this supplement~ or kurrasah (gathering), has been

independently published, as al-Sakhawl calls this book. The only information available is

found in al-Sakhawi's al-Jawanir wa-al-Durar and al-rlan bi'I-Tawblkh. 1ll It is also

reponed that this supplement has been attached ta al-Hafiz Sham al-Din b. N~ir al-Din

exposition entitled Badz'at al-Bayan jfWafayat al-A 'yan, which consists of 28 names. 1l2

109 Ibid.. 549.
1\0 ShoorMa.I].mud 'Abd al-Mun'im, Ibn ffajaral-'Asqalanf, 549.

III See Shams al-Dïn Muhammad b. 'Abd al-Rahman al-SakhawI, al-l'fan bi al·Tawbùch, ed. Franz Rosenthal
(Baghdad: Ma~ba'at al-'A~ï. 1963) 197; aIse Shakir Maqmüd 'Abd al-Mun'im, ibid., 550.

112 al-Sakhawï. al-l'Lan bi al-TawbIkh. 197; ShaIOr Mahmùd 'Abd al-Mun'im. ibid.
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ChapterTwo

mN IJAJAR AL-'ASQALANI'S TAHDHIB AL-TAHDHIB

'[lm rijal al-l}adfth is considered an important branch of J].adfrh studies, even half of the

science of l].adfth.1 lfadfth is second only to the Qur'an, in its transmission and in respect of

contradiction and fabrication. In order to prove the authenticity of the traditions, f].adfth

scholars throughout history have endeavored either to elaborate a so-called J].adfth science or

to research every aspect related to the transmission of I]adfths -- a sub-branch later known as

J].adfth criticisID. Knowing I]adfth transmitters in detail is one part of this sub-branch. This is

where the background, personality, scholarship, religiosity and many other aspects of each

transmitter are recorded. Moreover, research into the transmitters' lives, intellectual range,

period, and chains of transmission rested on a strong teacher-student relationship.

Developments in this area forced later I]adfth scholars to be selective in their

reception of those purporting to transmit a I]adfth. Scholars had to assess the reliability of the

latter? These efforts resulted in severa! biographical works. The Iraqi Shu'bah b. :ijajjaj (d.

160 AH) was one of the fust to scrutinize I]adfth transmitters.3 He was followed by yaq.ya b.

1 This consideration is based on the fact that I}adlrh in general consists of two main pàrts; sanad and matn. The
study of men of I}adéth ('ilm rija? al- I}adéth) is really the study of sanad. See Mul}ammad "Abd al-Azlzï al
Khawlï. Ta-rlkiz Funun al-lfadiih (Beirut: Dar al-Qalam. 1986), 197; Shàkir Maqmüd "Abd al-Mun"im. Ibn
I-fajar aL- 'Asqaltin[wa-dirasat mu~annafatih wa manhajih wa mawaridih jfkitaoih al-I.fâbah (Baghdad: Dar aI
Risalah. n.d.), 504.

l Tetz Rooke. In My Childhood: A study of Arabie autobiography (Stockholm: Stockholm University. 1997),
75.

3 Juynboll. Muslim Tradition: Studies in Chronology, Provenance, and Authorship ofEarly lfadfth (Cambridge:
Cambridge University Press. 1983). 134.
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Sa~d aI-Qanan (d. 198 AH), A4mad b. FJanbal (d. 241 AH), and many others. Eventually, a

new kind of literature called !abaqat emerged,4 where transmitters are recorded and arranged

according to their generation and origine

The frrst great work of this kind, still useful today, is Kitâb al-'(abaqat al-Kabfr of

Muij,ammad b. Sa'd b. MunI' aI-Zuhii (d. 230 AH). aIso known as Ibn Sa'd. Sorne years

later, the internai division of !abaqcit works was ultimately adapted to the new alphabetical

order in which l}adfth transmitters were recorded. The first two major works of this kind were

aL-Tarfkh al-Kabfr of Isma'H b. Ibramm al-Bukhari (d. 256 AH) and Kitâb al-Jarl]. wa al

Ta'dû of Ibn Abl FJaiÏm al-Raz! (d. 327 AH).5 These two works were followed by a number

of others, which incorporated the information contained in them.6

Another period of transition was the composition of biographical works based on the

names of transrnitters whose transmissions were recorded by the authors of al-kutub al-sittah

(the six books of l}adfth).7 The major work on this genre was al-MuJam al-Mushtamil 'ala

Dhikri Asma' Shuyu7ch al-A'immah al-Nabfl by Abu al-Qasim Ibn 'Asakir (d. 571 AH),

exclusively known as the frrst compilation with a content specifically covering the

biographies of masters from whom the authors of al-kutub al-sittah transmitted their l}adfths.

In this work, Ibn 'Asilir recorded the names in alphabetical arder, followed by any of the

authors of al-kutub al-sittah who received the transmission. For simplification. Ibn 'Asilir

4 Juynboll. Muslim Tradition, 134.

5 Ibid.

6 Ibid.

7 The authors of the six books are al-Bukhan, Muslim. al-Tinnidhï. aI-Nasa'i. Abu Dawiid and Ibn Miijah.
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• devised bis own code - the letter kha for al-Buldiaii, mim for Muslim, da1 for Abü Diwüd,

ta-' for al-Tirmidhi, nun for al-Nasa'i, and qalfor Ibn Majah al-Qazwini.8

In later years, Ibn Ifajar al-'Asqalam wrote many boo~ on bistoriography,9 rija1 al-

J,.adfth, ikhti~ar ("summary"), sharlj.. C'eommentary"), uSlil al-1}adfth ("principles of the

prophetie tradition"), naqd al-l}adHh ("criticism of the prophetie tradition"), and other areas.

On various subjects in the field of I].adfth transmitters, he wrote at least 22 books lO
- most, if

not all, of which became basic ta the tajrflj. and ta'dil of I].adfth transmitters. One of these

books was the Tahdhlb al-Tahdhlb. Tahdhlb al-Tahdhlbll is a biographical work which

describes the background of the l}aduh transmitters. This book was not the frrst of its kind,

but came as the completion of this genre or "a standstill," to use Juynboll's term, on the

record of l}adfth transmitters. As Juynboll has pointed out, Tahdhlb al-Tahdhlb recorded "the

most complete list of l}adfth transmitters occurring in aIl the canonical collections as weil as

a few other revered ones, a list which was based upon the works of all his predecessors and

wbich has never been superseded by a later lexicon.,,12 Let us DOW examine Ibn Ifajar's

motivation for writing this book, and bis sources, structure, method, and code system.

8 See lamaI aï-Dïn Abu al-IJajjaj Yusuf al-Mizzï, ''Inrroduction,'' Tahdhw al-Kama1 ft Asma-' al-Rija1. ed.
Bashar Awwad Ma'fÜf (Beirut: Mu'assat al-Risalah, 1985),37-38.

9 His al-Duraral-Kaminah may be an example ofthis kind.

10 For detailed information. see Part B of dIe firsr chaprer.

Il GAL, II: 81.

• 12 luynboll. Muslim Tradition, 135.
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A. Motivation

The tirst question which probably cornes to mind in the study of Tahdhib al-Tahdhlb as a

biographical book~ one specifically relating to J].adfth transmitters~ has to do with the reason

for its writing. Was Ibn ffajar motivated by any particular social or religious concems?

The author~s motivation is intimately connected with "a wholly Ïndigenous creation

of the IsIamic Community. U 13 At first~ biographical books used to commemorate religious

patrons~ inc111ding the Prophet and his Companions. This might be the reason why Sir

Hamilton Gibb asserted that the early books on biography in Islamic community give no

particular reason for their composition. 14

Tarif Khalidi apparently disagrees with this conclusion. 15 By studying nineteen

biographical dictionaries~ he argues that in order to deal adequately with their conceptuaI

framework~ one would have to consider the motivation behind these biographical books. As

in many other kinds of biographical books, various motives may be ascribed ta them. For

instance, ~üfi biographies of predecessors were done in "commemoration of virtuous

ancestors.,,16 Muf}.ammad b. al-Ijusayn al-Sularrii (d. 412)~ 17 a ~üfi master~ believed that

writing Siïfi biographies was to commemorate the owners of "the truth of monotheism,,18

(arbâb J].aqtÏ'iq al-tawJ].fd).19 In bis introduction to Arab genealogy~ 'Ali b. A.Q.mad~ weIl

I3 Sir Hamilton Gibb. ··!stamic Biographical Literature:' in Hislorians of rhe Middle East, ed. Bernard Lewis
and P.M. Holt (London: Oxford University Press, ),54.

14 Gibb, uIslamic Biographical Literature," 54.

IS Tarif Khalidi. "Islamic Biographical Dictionaries," The Muslim World 63, (1973).53.

16 Ibid.• 54.

17 GAS, 1: 671-674; GAL. 1: 218-219.

18 Tarif Khalidi. "Islamic Biographical Dictionaries." 54.

19 See Abü <Abd al-Ral}man Muqammad b. al-Ffusayn b. MufJammad b. Müsa al-Sulaml. Kita1J rabaqtir al
~tijfyah (Leiden: E.J. Brill. 1960),5.
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known as Ibn IJazm (d_ 456) stated that studying genealogy was fard (obligatory), and

concemed the genealogy of the Prophet and that of Muslims specifically related to rnarriage

and inheritance.20

By studYing the introductions to these books, Tarif Khalidi identified various

motivations. Sorne of them consisted of religious edification, to infonn the reader of "stories

of the men of the past,U partly for entertainment, partly for examples of right conduct. The

authors may have been motivated ta write their biographical work "te establish the veracity

or otherwise of traditionists.,,21

As a Muslirn scholar, emphasizing the importance of l].adfth studies, Ibn IJajar could

not but tum bis attention to the biographies of l].adfth transmitters. While working as a

librarian, he was early on attracted to the rich information found in existing biographies of

!}adiih transmitters. However, he became dissatisfied with their contents, which impelled him

to edit preceding works, revising them or producing summaries of bis own.22 In the

introduction to Tahdhlh al-Tahdhib, Ibn IJajar al-'Asqalam mentions that while entertaining,

these works fell short of what a biography for J],adfth transmitters had to be.23

Ibn ijajar was impressed by Tahdhw al-Kama? jfAsma' al-Rijal by JamaI al-Din Abu

al-IJajjaj Yüsuf b. al-Zakl al-Mizz1 (d. 742 A.H.),24 which he found the best compilation

20 See Abii Mul!ammad 'Arr b. Aqmad b. Sa'id b. Ifazm aI-AndaIusi, Jamharat Ansao aL-'Arab (Cairo: Dar al
Ma'arif, 1962),2; see aIso Tarif Khalidi. "Isiamic Biographical Dictionaries," 54-55.

21 Tarif Khalidi, ibid, 54-58.

22 Ibn Ifajar often stated his dissatisfaction in the introducùons ta his books. See "Introduction" to Tahdhw al
Tahdhlb, 3; "Introduction:' al-#âbahjfTamylz al-$alja7Jah, ed. 'Afi Mul!ammad ai-Bijawi (Beirut: Dar aI-Jayl,
1992), 2; "Introduction," Tab~[r al-Munrabah bi TalJ.rir aL-Mushtabah, ed. 'Afi Mul}ammad al-Bijawi (Cairo:
al-Mu'assasah al-Mi~riyahaI-'Ammah, n.d.), l.

23 See Ibn fJajar al-'Asqalanl, "Introduction." Tahdhlb aL-Tahdhlb, 3.
24 lamaI ai-Din Abü al-aajjaj Yüsuf b. aI-zaIà al-Mizzi. Tahdhlb aL-Kama? jfAsma.... aL-Rija1. ed. Bashshar
'Awwad Ma'rüf(Beirut: Mu'assasatal-RisaIah, 1985); GAL, II: 75.
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• introducing the transmitters of traditions ever written.2S However, he criticized the author's

entries, which he thollght were tao long. Ibn Ifajar did not deny the reliability of the data, but

he believed prolixity prevented readers from grasping the basic ideas in each entry.26

Another book which Ibn fJajar criticized was al-Kashiffima 'ritat man lahu riwayah

Jfal-kutub al-sittah ofShams al-Din Abü "Abd Allah al-DhahabfCd. 748 AH).27 This book

was a summary of al-MizzTs work.28 However, Ibn }!ajar found it tao short. Its entries

merely presented tide, with no indication of contents.29

Another book which Ibn fJajar considered was Tadhhib al-Tahdhlb of al-Dhahabr:30

His view was that the information it provided was more ample than that of al-Kashif, and

even al-Mizzl's Tahdhlb al-Kama?; however, al-Dhahabl seemed to go too far. His sentences

are unllsllally long. The obituary dates in bis entries are unconvincing, being based on

assumption and estimates (?an~ wa takhmfn). Much of the information about the qualities

and defécts of haduh transmitters are omitted, althollgh they are needed to judge whether

each sanad is weak, good or sound, accepted or not.31

2S Ibn EJajar al-'P,.sqalani."Introduction." Tahdhlb al-Tahdhlb (Hyderabad: Majlis Dairat al-Ma"arif al
Ni~amiyah, 1325). 1: 2.

26 Ibid.• 1: 3.

27 Shams al-Din Abu ·Abd Allah al-Dhahabl, al-Kashifflma 'ri/al man lahu. riwayah Ji al-kulub al-sirrah, 00.
'Izzah 'Afi 'id 'A~iyah and Müsa Mu1}ammad "AIT al-Mushï (Cairo: Dar aI-Kutub al-fJadithah, 1972); GAL, II:
59.

28 al-Dhahabl, ibid.• 49.

29 Ibn IJajar al-"AsqaIanl. "Introduction," 1: 3.

30 GAL, II: 59.

• 31 Ibn IJajar al-'AsqaIanl, "Introduction," 1: 3.
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Overall. the shortcomings of these books are due to the fact that few entries are weIl

presented or recorded. Ibn fJajar argues that in bis Tahdhib al-Kama?, al-Mizii included

many unknown names, to which he referred to as rawa- 'anfulan e~he transmitted from such

and such) or rawa 'anhufulan. (such and snch transmitted from him) or akhraja lahufulan

(such and such related to him) without any clarification of who this fulan is. This type of

presentation, according to Ibn E!ajar, is unhelpful, even confusing. It will neither "quench the

thirst" (la yarwfal-ghullah) of the curious, nor "cure the disease" (la yashflal- 'illah) of those

who are perplexed.32

It was with this more religious, as opposed to historical intention, and aiming to

provide comprehensive information on lJ.adfth transmitters, that Ibn fJajar had composed this

book. He hoped to redress the inadequacy of information of previous works in the tajn1]. and

ta 'dû of J].adfth transmitters.

B.. The Sources of Tahdhlo al-Tahdhib

As we saw, Ibn f!:ajar availed himself of preceding works, mostly al-Mizz"i's Tahdhlb al

Kama] with certain additions, corrections and even reduction. In this part, we will present a

detailed analysis of Tahdhib al-Tc;hdhib's sources which will enable us to assess the

importance of bis work for biographical literature in general and in the field of J].adfth

criticism in particular.

32 Ibid.
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Ibn lfajar referred to a large number of other works.33 The first works that should be

mentioned is Tahdhlb al-Kama? of al_Mïzii,34 from which Ibn IJajar borrowed the main

structure of his own book. Tahdhlb al-Kamâ1 comprises thirty five volumes, which Ibn lfajar

reduced to twelve, or about a third of the original.35 About haIf of al-Mizzl' s rlfst volume is

devoted to presenting the Prophet Mu4arnmad, his life, his various names, extended family,

ritual practices, battles and miracles.36 The second part of the volume records the biographies

of those whose names are Aq.mad.37

Another source which Ibn I1ajar extensively employed is Kitao al-Thiqar of Ibn

IJibban al-Bust! (d. 354 AH).38 It figures in most entries of Tahdhlb al-TahdhÜJ.39 While

most sources used by Ibn IJajar are not explicitly mentioned, the case of Ibn lfibban' s Kitao

al-Thiqa140 is an exception.41 Other works of Ibn IJibban which Ibn IJajar consulted are al-

$al].l1l2 and al-I}u'afa'.43 The other sources of Tahdhlb al-Tahdhib will be listed below in

alphabeticaI order.44

33 Juynboll states that the large number of sources mentioned and used by Ibn :ijajar in his Tahdhlb al-Tahdhib
may help confirm the authenticity of the printed edition of a manuscript. or il may help identify one source
which Ibn fJajar drew upon. Juynboll. Muslim Tradition. 135.

34 GAL. il: 75.

3S Ibn Ffajar al-'Asqalanï. "Introduction." 1: 3.

36 JamaI al-Dïn Abü aI-ij:ajjaj yüsufb. al-Zakï aI-Mizii. Tahdhib al-Kama1jIAsma-' al-Rija7.. 1: 174-244.

37 Ibid.. 245-567.

38 GAL. 1: 172.

39 See for instance Ibn EJajar al-'Asqalanï. Tahdhlb al-Tahdhib. 1: 9, 13. 16. 24.27, 80. 84.289 and 294; il: 2.
3,110 and 188; ID: 273 and 369: IV: 124 and 352; V: 205 and 386; VI: 4.42 and 315; VIT: 2. 132-133 and 496;
VIII: 2 and 468: X: 39. 98 and 217; XI: 445.

40 GAS. 1: 190.

41 JuynboIl, Muslim Tradition, 237 (Appendix).

42 Ibn FJajar al-'Asqalanl, Tahdhlb al-Tahdhib. 1: 23.
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• - "Abd Allah b. "Acfi b. "Abd Allah b. MUQammad b. Mubarak al-Jurjarii (d. 365).45 In bis

hometown~ Jurjan,46 he was known as Ibn al-Qa~an. Among 1]adfth scholars~ he was known

as Ibn "Acfi.47 His book on 1]adfth transmitters entitled al-Kami[ 48 was vallled by I)adfth

scholars, including al-Dhahab1.49

- "Abd Allah b. al-Mubarak (d. 181).50 AIthollgh no biography of 1]adfth transmitters has

elsewhere been attributed to "Abd Allah b. al-Mubarak~Ibn Ifajar may have possessed one.51

- "Abd al-Ra4man b. Ab1 Ifatim al-Raii~ weil known as Ibn Ab! Ifatim al-Raz! (d. 327).52

The book Ibn Ifajar mentioned is al-Marasll.53

43 Ibid., 1: 294; sec GAL, 1: 273. In GAL, this book is mentioned as Kita7J al-Tan7eh wa '[ Majru1}fn min al
Mul!addithfn.

44 In Muslim Tradition, Juynboll listed sorne ofthese sources. JuynboIl, Muslim Tradition, 237-241 (Appendix).

4S ~n ~ajar al-"Asqalani, Tahdhlb al-Tahdhlb, 1: 16 and 290; II: III and 279; ID: 368; IV: 124; V: 205; VI: 43;
VIll: 256; GAS, 1: 198-199.

46 Shams al-Din Muhammad b. "Abd al-Rahman al-Sakhawi, al-l'Ian hi al-Tawbikh liman dhamma al-TanKh,
cd. Franz Rosenthal (Baghdad: Ma~ba"at al-"Ani, 1963), 297-298.

47 Mul}ammad Qiya' al-Ral}man al-A':~am1, Dirasarjfai-Jarl! wa al-Ta 'di1, 475.

48 Ibn Efajar al-"AsqalanÏ, Tahdlzlb al-Tahdhw, II: Ill. In GAS, the complete title of this book is al-Kamiiif
Ma'ri/at Qu'afa-' al-Mul!addithfn wa '/lal al-A!Jaafth, see GAS, 1: 198.

49 Shams al-Din Mul}ammad al-Dhahabi, Méza-n al-l'rida?, 1: 2.

SO Ibn fjajar al-·AsqalanÏ, Tahdhlb al-Tahdhlb. V: 385; see aIso Muqammad Qiya' aI-Raf}man aI-A·~amÏ,

Dirasarjfal-Jarl! wa al-Ta 'du (Medina: Makrabah al-Ghuraba' al-Athariyah, 1995), 357-361; GAS, 1: 95.

SI Juynboll, Muslim Tradition, 237-238.

S2 Ibn Efajar al-·Asqaliini, Tahdhlb al-Tahdhib. 1: 84; il: 278; IV: 352; V: 205; VI: 145 and 315; X: 217; XI:
337; GAS, 1: 178-179.

• 53 Ibn fJajar al-"Asqalani, Tahdhlb al-Tahdhib.. XI: 337.
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- 'Abd al-Ralpnan b. 'Amr Abü Zur'ah al-Dimashq! (d. 280).54 He is said to have composed

on al-ta-nlch wa 7 l-af}aafth wa 7l-f}ikayat wa'l-~ilal wa'1-su'a1at (history, traditions, staries,

problems and questions).55

- 'Abd al-Ralpnan b. Mahdi (d 198).56

- 'Abd al-Raqman b. Yusuf b. Khirash (or Ifirash) (d. 283).57 In Tahdhfb al-Tahdhfb, he is

mentioned infrequently, and credited with a book entitled Matha1ib al-Shaykhayn.ss

- 'Ali b. 'Abd Allah b. Ja'far b. NêlJÎl]. al-Sa'di Abü al-Ej:asan Ibn al-MadilÙ (d. 234).59

- 'Ali b. 'Umar b. AQ.mad b. Mahdi al-Baghdadi Abü al-ijasan al-Daraqu~rii (d. 385).60 Ibn

lfajar mentions his al-Muwa.tta-..61

- 'Ubayd Allah b. 'Abd al-Karim Abü Zur'ah al-Raz! (d. 264)62

- 'Uthman b. Sa'id al-Darirrii (d. 282)63

- Al}mad b. 'Abd Allah b. ~ali~ al-'Ijli (d. 261).64

54 Ibid.• 1: 27.

SS GAS, 1: 302.

S6 Ibn fJajar al-'Asqalanï. Tahdhib al-Tahdhlb, VI: 279-281.

S7 Ibid., V: 3; VI: 4; VIII: 105.

S8 Ibn fJajar al-'Asqalanï. Lisan al-Mi"zan. ID:

S9 Ibn fJajar al-oAsqalanï. Tahdhlb al-Tahdhlb, ID: 487; X: 38; GAS, 1: 108.

60 Ibn FJajar al-'AsqaIanl, ibid., 1: 21. 27 and 84; VI: 145, 316 and 317; VIn: 256; IX: 73 and 206. See aIso
GAS., 206-209; GAL. 1: 173-174.

61 Ibn Iiajar al-'Asqalaoï, ibid.. 1: 21.

62 Ibid.. 1: 86; II: 4; XI: 336; GAS. 1: 145.

li3 Ibid.. ID: 183; X: 98. See GAS. 600.

64 Ibn fJajar al-'Asqalanï. Tahdhlb al-Tahdhw. 1: 17.292 and 294; II: 11 l, 188 and 279; ID: 182. 273 and 368;
IV. 352; V: 205 and 386; VI: 317; Vil: 132.430 and 496; GAS. 1: 143.
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• - Aq,mad b. 'Ali b. Shu'ayb aI-Nasa'i (d. 303).65 Ibn fJajar mentioned bis book entitied al-

Kuna-.66

- Aq,mad b. 'Amr b. 'Abd al-KhaIiq al-Bazzar (d. 292)67

- Aq,mad b. I1anbal (d. 241)68

- AQmad b. Zuhayr b. Ab"i Khaythamah (d. 279).69

- Al-Fa41 b. Dukayn Abü Nu'aym (d. 219).70

- AI-Khatib .~biï Bakr al-Baghdiicfi (d. 463/1071).11 The author of many books, including

Tarikh Baghdaa and al-KifaYah.72

- Ibrarum b. Ya'qüb al-Jüzajarn (d. 259).73

- Maslamah b. al-Qasim al-QuIJub"i (d. 353).74

- M~ammad b. Alpnad Abu al-'Arab (d. 333).75 His work Tabaqat ·Ulamâ·... al-Qayrawan is

mentioned by Ibn ~ajar.76

65 Ibn I1ajar aI-"Asqalânl, ibid., I: lO, 1l, 15, 18, 26, 27, 86 and 289; ID: 273; rv: 3 and 124; V: 205; VI: 315
and 317; VTI: 132 and 497; DÇ: 289; X: 39; XI: 3. See aIse GAL, 1: 170; GAS, I: 167-169.

66 Ibn fjajar aI-'Asqalanl, ibid., X: 39.

67 Ibid., li: 368; VII: 496; VID: 468.

68 Ibid., X: 214; XI: 445. See GAL, I: 193.

69 Ibn fJajar aI-'AsqaIanl, ibid., 1: 292; ID: 182; X: 98 and 214; XI: 445. See GAS. 1: 319-320.

70 Ibn liajar al-'AsqaIânl, ibid., 1: 292; X: 300; GAS, I: 101. Librande mentions that Ibn Sa'd used aI-FaqI b.
Dukayn's biographicai works. See Leonard T. Librande, Contrasts in the Two Earliest Manuals of 'Ulüm al
lfadiih: The Beginning afthe Genre (Ph. D. Dissertation. McGill University, Montreal, 1976), 188.

n Ibn éJajar al-'Asqalani. ibid.• 1: 16. 27 and 84; Vill: 3; IX: 207.

72 JalaI al-Dln al-Suyüp, Tadrtb al-Rawf. 107.

73 Ibn fJajar al.'Asqalanl, Tahdhib al-Tahdhlb. VITI: 468; XI: 336; GAS, 1: 135.

74 Ibn fJajar al-'Asqalanl. ibid.. 1: 84; VIT: 317; VIII: 361; IX: 72 and 453.

• 7S Ibn fJajar al-'Asqalanl, Tahdhlb al-TahdhIb, 1: 19; m: 368; VI: 418; GAS. 1: 356-357.
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• - Mul].ammad b. "Amr b. Müsa al-"UqayIi (d. 322).n

- MlÙ}ammad b. "Umar al-Waqidï (d. 207).78

- Mul].ammad b. Ab! al-Ifasan Isma'il b. Ibrarnm b. al-MughIrah aI-lu 'fi al-Bukhari (d.

256).79 His books entitled $al].Û'!-,80 al-Tan7ch al-Awsat81 and al-Ta-n'Kh al-Kabfr82 are

frequently mentioned by Ibn Ilajar.83

- Muqammad b. Iiusayn b. Alpnad b. àI-Ifusayn Abü al-Fat!]. al-Azdï (d. 367).84 Ibn Hajar

mentions his work al-Qalb.85

- Mul].ammad b. Idrïs al-Shafi'i (d. 204).86

- Mul].ammad b. Idiis b. al-Mundhir b. Dawüd b. Maman al-Ghatfanï al-lJ~afi Abü lJâtim

al-Râz! (d. 277).87

- Mul].ammad b. 'Ïsa b. Sawrah b. Müsa b. al-QaQ4ak al-Tirmidh1 (d. 279). The author of a

well-known I].adiih collection entitled al-Jamie al-~a1J.ÙJ. and of al- '/lal al-Kabfr.88

76 Ibn ffajar al-'Asqalani, ibid., VI: 418.

77 Ibid.., 1: ID, 19,290 and 294; ID: 182 and 273; VIT: 494; VITI: 256; X: 485; XI: 336; GAS., 1: 177.

78 Ibn ffajar a1-'Asqalanl, ibid., VITI: 358; GAS, 294-297.

79 Mul}ammad Qiya' al-Ral}man al-A'~amï, DirasarFal-Jarl]. wa al-Ta'dü, 398-407. See GAL, 1: 163.

80 GAL, 1: 164.

81 Ibid., 166.

82 Ibid.

83 See Ibn ffajar al-'Asqalan., Tahdhlb al-Tahdhlb, 1: 14,20, 79and 86, II: IV: 277; V: 3; VIII: 256; IX: 73 and
206; X: 300 and 485.

84 Ibid.., 1: 81 and 290; ID: 272; IV: 353 and 463; VIT: 497; IX: 3; see also GAS. 1: 199.

8S Ibn ffajar al-'Asqalanl, ibid., VII: 497.

86 Ibid.• X: 217. See GAL. 1: 188-190.
87 Ibn ffajar al-'AsqaIanl, ibid... 1: 27; V: 3; GAS. 1: 153.

• 88 Ibn ffajar al-'Asqalani, Tahdhlb al-Tahdhlb. 1: 294; IV: 277; VIII: 468. See GAL, 1: 169.
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- Mu4ammad b. Isq.aq b. Khuzaymah b. al-Mughlrah b. ~aJi4 b. Bakr (d. 311).89 The author

of a I}adfth book, which Ibn .f!ajar referred ta as al-$a1}lh. This book was valued by 1}adfth

scholars. According ta JalaI al-Din 'Abd al-Ralpnan b. Abl Bakr al-Sui-;~ (d. 911), Ibn

Khuzaymah's $ahÙ]. was better than Ibn fIibban's $a1}fh.90

- Muqammad b. al-Naqr b. Salamah b. al-Jariïd al-Jariim (d. 291).91

- Mu4ammad b. M~ammad b. Aqmad b. Isq.aq al-Naysabüii al-Karablsi Abu Al}mad al-

Ifakim (d. 378).92 He is reputed ta have composed many books, including al-Asma-' wa al-

- Muslim b. al-fJajjaj (d. 261).94 Ibn Hajar mentioned bis books al-~aI}ÛJ and al-WiJjdan are

mentioned.95

- Shu'bah b. Ifajjaj b. al-Ward al-'Atakl al-Azdi Abii Bis~am (d. 160 AH).96

- Sulayman b al-Ash'ath b. Isq.aq b. Bashir b. Shaddid b. 'Amr b. 'Jmran Abu Diïwiid al

Sijistam (d. 270).97

89 Ibn Ifajar al-"Asqalanï. ibid.. 1: 16 and 27; IX: 72; X: 99; GAS. 1: 60l.

90 JalaI al-Din 'Abd al-Ral!man b. Ab1 Bakr al-Suyüii, Tadrlb al-rawijfsharl] Taflno al-Nawawf, ed. 'Abd al
Wahhab 'Abd al-Lapf(Medina: al-Maktabah al-'nmiyah, 1959).54.

91 Ibn Ifajar al-'Asqalani. Tahdhlb al-Ta/ulhw. 1: 10 and 19.

92 He is mentioned in Tahdhlb al-Tahdhlb as Abu Al}mad aI-Ifakim or aI-fJakin Abü Al}mad. See ibid., 179 and
294; II: 271; VIIT: 256; GAS, 1: 203-204.

93 Mul}ammad Diya' al-Ral}man aI-A'~aml. Dirasatfi al-Jarl), wa al-Ta 'dll, 478-480.

94 Ibn Iiajar al-°Asqalanï, TahdhIb al-TahdhIb. 2: 110; X: 300. See GAL. 1: 166-168.

9S Ibn Ilajar al-'Asqalanl, ibid., 1: 292.

96 Ibid., II: 3; GAS. 1: 92.
97 See GAS, 1: 149-152; GAL, 1: 168. He is mentioned in Ibn IJajar aI-"Asqalâni, Tahdhlb al-Tahdhlb, 1: 27 and
294; XI: 336.
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- ~Umar b. A4mad b. ~Uthman b. A4mad b. Muq,ammad Abü IJaf~ al-Wa~~, or Ibn Shamn

(d. 385).98 The author of a book onjarJ:!. and ta'dû entitled Ta-n1ch Asma~ al-Thiqaï mimmn

nuqila 'anhum al- 'ilm,99 to which Ibn IJajar referred as al-Thiqat,loo and a biographical work

entitied al-AfrtÜi. lOI

- Ya~qiib b. Shaybah (d. 262).102

- yaq.ya b. MaCjn (d. 233).103

- Yal}.ya b. Sa~d al-Qanan (d. 198).104

- Yüsuf b. ~Abd Allah MuQ.ammad b. 'Abd al-Barr Abü 'Umar, or Ibn 'Abd al-Barr (d.

463).105 The author of al-Istf<âb jf Ma 'rifat al-SaJ]a7Jah,I06 a biographical work on the

Companions.

- Zakariya b. Yal}.ya al-Safi (d. 307).107 He is credited as having written books entitied Tankh

Ba~rah and al-I.!u·a!a-,.108

98 Ibn FJajar al-'Asqalarii. ibid.• 1: 13 and 289; II: 278; III: 182 and 273; VIT: 494; VIII: 468; X: 215. See GAL. 1:
174.

99 MUQammad Qiya' al-Raqrnan al-A "~mï, Dirasarjfal-Jarl] wa al-Ta'dll. 483.

100 Ibn Iiajar al-"AsqalanÏ. Tahdhlb al-Tahdhlb. VITI: 468.

101 Ibid.• 1: 13.

102 Ibid., ID: 182; VI: 317; VIII: 468; GAS, 1: 144.

103 Ibn FJajar al-'Asqalarii, ibid., 1: 292; GAS, 106-107.

104 Ibid., II: 3.

lOS Ibid., 1: 289; VIII: 3 and 358; XI: 271.

106 GAL, 1: 453.

107 Ibid., 1: 289 and 295; ID: 182; V: 205; VIII: 105 and 256; X: 214; XI: 271; GAS. 1: 349-350; GAL, 1: 453
454.

lOS GAS, 1: 349-350.
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What remains unclear is whether Ibn IJajar actually had access ta the above-mentioned

sources7 since he gives no convincing indication of this. Ibn Ifajar's treatment of some7 ifnot

all, these sources, is weak. Instead of stating the title of each work and the authors, Ibn IJajar

merely says qa7a C'someone said7
') or rawa- C'someone transmitted77

), which probably does

not indicate trrst hand knowledge of the authors' work.

Aside from these shortcomings, Ibn Ifajar's reliance on the huge number of sources is

testimony to bis erudition and thoroughness when dealing with the biographies of I]adiih

transmitters.

c. The Structure of Tahdhlb aI-Tabdh1b

There are 12,455 biographical entries in Tahdhib al-Tahdhlb, including different names

ascribed to the same persan. The entries for /].adiih transmitters are similarly organized. Each

entry begins with the name of the transmitter and gives its variants.

After giving the transmitter7 s name, Ibn Ifajar lists the masters from whom the

infonnation had been transmitted and his students who, in tum, transmitted. Following this

list of masters and students, Ibn fJajar briefly assessed IJadiih scholars and critics, the

qualities or defects of the transmitters - based on the structure of al-Mizzl' s Tahdhlb al

Kama1. Lastly, Ibn Ifajar summarizeà the assessments of many other sources based on bis

own research. Ta distinguish this additional information, he began with the word qultu (UI

said"), indicating that the statement that follows to the end of the entry is his own.

In order to make sense of the structure of Tahdhlb al-Tahdhlb7 here are two

randomly- picked, translated entrÏes.
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Sample One:109

[ t] Qutaybah b. Sa'ld b. Jarriil b. 1;aiifb. 'Abd Allah al-Thaqafi their client, Abü Raja' al-

Baghillarïi. Baghillan is one of the villages of Balkh. Ibn'Am said that Yahya is his name,

Qutaybah his laqab. Ibn Mandah asserted that [Qutaybah's] name is 'Ali.

Qutaybah transmitted [f}adiths] from Malik, al-Layth, Ibn Lalù'ah, Rushdin b. Sa'd,

Dawud b. "Abd al-RaQ.man al-'Anar, Khalaf b. Khafifah, 'Abd al-Ra.qman b. Ab1 al-MawwaI,

Bakr b. MueJ.ir, al-Mufaq.eJal b. FaeJaiah, "Abd al-Warlth b. Sa~d, E!arnmad b. Zayd, "Abd

Allah b_ Zayd b. Aslam, ... , Wald' and the others [akharûh].

Among those who transmitted [f}adfths] from [Qutaybah] were al-Jamti'ahLlo

excluding Ibn Mâ]ah, al-Tirmidlù also related bis transmission to Qutaybah, Ibn Majah by

way of [bi wasi!ah] Al:]mad b. fJanbal, Alpnad b. Sa'id al-Danm:I, Abü Bakr b. Ab"i Shaybah,

and Mu4arnrnad b. yaq.ya al-DhuhaIi. These include the people who died before him, such as

'Ali b. al-Madini, Nu'aym b. fl:ammad, Abü Bakr al-fJumaydi, MUQ-ammad b. 'Abd Allah b.

Nam1r, Yal].ya b. Ma'in, ~d YaQ-ya b. 'Abd al-fJamïd al-Ifammaru. [Among those who

transrnitted from bim are] Abu Khaythamah Zuhayr b. Itarb. al-ij"asan b. 'Arafah, Harun al

IJammaI, 'Abbas al-'Anban...and Abü al-'Abbas Mu1].ammad b. Isq.aq al-Sarraj, considered

the last person to transmit [J:zadiths] from mm, and others [âkhanm].

al-Athram [transmitted] from A4mad that the latter mentioned Qutaybah then praised

hïm. Al:]mad then said that he [Qutaybah] was the last person to hear [a transmission] from

Ibn Lahl'ah. Ibn Ma'in, Abü fJatim and al-Nasa'1 held that [Qutaybah is] thiqah

[trustworthy]. al-Nasa'! added that [he is] ~aduq [reliable]. Al!mad b. Mu4ammad Ibn Ziyad

109 Ibn FJajar al-·Asqalanï. Tahdhïb al-Tahdlùb. VllI:358-361.
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al-Karrriïrii said~ "Qutaybah b. Sa'id told me: '1 did not fmd in my book the mark of redness

[~umrah] but that it belonged to AQ.ma~ and of greenness [khu4rah] but that it belonged to

Ya4ya b. Ma'in.n

Muijammad b. FJumayd b Farwah said~ "1 heard Qutaybah say: 'On my fust travel in

the year 172~ l sojoumed in Iraq when 1 was 23 years oId.''' Al-Farhiyarn said that Qutaybah

was ~aduq and there was none of the eminent ones in Iraq but he transmitted from him. He

then said: "1 heard 'Umar b. 'Ali say: '1 passed by Qutaybah in Mina~ leaving it behind

without taking anything from him~ which 1 later regretted.~"

al-lJilim said that Qutaybah was thiqah ma 'mun [tmstworthy and followedltrusted]

and the I].adfth that he transmitted from aI-Laytb~ from Yaz1d b. Abi fJubayb~ from Ab"i al

1'ufayl~ and from Mu'adh b. Jabal about combining two prayers is spurious. He subsequently

transmitted with that chain of transmission ta al-Bukhari. Al-Ifakim then said: "1 asked

Qutaybah: "With whom clid you write from al-Laytb b. Sa'd~ the Ijadfth of Yaz1d b. Ab1

Ifubayb, from Ab"i al-1;ufaylT' Qutaybah responded~ "[It was] with Kh8.lid al-Mada'ÎIÙ.n

MlÙ}ammad b. Isma'il then said that it was KhaIid al-Mada'in"i who introduced the I].adfths to

the masters [shuyukh]. Abu Sa'id b. Yunus said that no one talked ta him except Qutaybah. It

is said that he erred. The right view is [that the lJ.adIih was transmitted] from Abu al-ZubaYr.

al-Khatib said that he was strongly rejected in tradition. A1}mad b. Siyar al-Marwaz1 said that

he is frrm [thabat] in what the owners of customary behaviour and community have

transmitted. 1 heard him say that he was barn in the year 150. By the last two days of Sha'ban

240~ having written I].adfths from three classes Ijabaqars]. Musa b. Harun said that

[Qutaybah] was born in 148, when al-A'mash died in '48.
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l said [qultu] - that the former [that he was born in 150] - is more convincing~

because it follows from bis story above which indicates that he was barn before '55. Perhaps,

[he was born] early that year.

What is taken by al-FJilim to be spurious is not the point, because the purpose of

presenting the story, which came from al-Bukhari, is that KhaIid was the one who introduced

this l]adfth as having been transmitted from al-Layth. In it forgetfulness is ascribed ta al

Layth despite his eminence and importance since KhaIid introduced into it what was not part

of bis report. What is correct is what Abü Sa'1d b. Yünus said that [the transmission of al

Layth from] Yaiid b. Ab1 lfubayb was a rnistake from Qutaybah, and the sound report is

from Abü al-Zubayr.

Such a l]adfth was aIso transmitted by MaIik and Sufyan from Abü al-Zubayr, from

Abü al-1'ufayl; but the content of lJ.adIih transmitted by Qutaybah was about the explication

of combining [two prayers] during the IlI'St prayer.

This is not in the report of MaIïk. If it passes that there be a mistake as regards a

transmitter in the chain, then it is permissible that there be a mistake as regards words in the

body of the report. The judgment of spuriousness upon Qutaybah is tao excessive. God

knows the best.

Ibn FJibban said in bis al-Thiqat that Qutaybah died on Wednesday of Sha'biïn 240.

Maslamah b. Qasim said that [Qutaybah] came from Khurasan and was thiqah. He died in
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241. Ibn al-Qanan al-Fas1 asserted that he never made radIfs. lll In al-Zaharah, al-Bukhari

transmitted 308 1}adfth from him, while Muslim transmitted 668.

Sample Two:1l2

[ fO] Muq.ammad b. Bashshar b. ~Uthman b. Dawud b. Kaysan al-'Abdi Abü Bakr al-FJar~

al-B~r1Bundar.

I-Iè transmitted (!}adiihs) frOll ~Abd al-Wahhab al-Thaqafi, Ghundar~Rü4 b. 'Ubadah,

Ifaram1 b. 'Amarah~ Ibn Ab1 'Am, Mu'adh b. Hisham~ Yal}ya al-Qa~tan~ Ibn Mahdi~ Abü

Dawud al-1;ayaIis1, Yaz1d b. Zuray" Yaz1d b. Haron, Ja'far b. 'Awn~ Bahz b. Asad, SaIim b.

Nüq.... 'Abd al-~amadb. ~Abd al-Warïth and many people [khuluq kathfr].

Those who transmitted [I}adfths] from him were al-jama'ah - al-Nasa'! by the way of

Abü Bakr al-Marwazi and Zakariya al-Sijzl, Abü Zur'ah, Abü lfatim, Baql b. Makhlad, 'Abd

Allah b. AQ.mad, Ibn Najiyah~ IbraIiim al-FJarb1, Ibn Ab1 al-Dunya, Zakariya al-SaJï~ Abü

Khalifah, Ibn Khuzaymah, al-Sirij, al-Qasim b. Zakariya al-Mutarriz, M~ammad b. al-

Musayyab al-Arghiyanl, Ibn ~a'id, al-Baghaw1 and others (a7charun).

Ibn Khuzaymah said, "1 heard Bundar say: l visited YaQ.ya b. Sa'id al-Qagan often

more than 20 years. Bundar said: If YaQ.ya had lived past this period, l woald have heard

much from him." Al-Ajurii said, frOID Abu Dawud~ "1 wrote more than fifty thousand 1}adfths

from Bundar and wrote something from Abü Müsa. If Saliimah was not in [the transmission

of] Bundar, indeed his I].adfths would have been abandoned." ." 'Abd Allah b. Muq.ammad

b. Sayyar said: '1 heard 'Amr b. ~Ali say under oath that Bundar has lied to have transmitted

III See the brief explanation in Chapter One, Pan B in the discussion on Ibn fJajar's Ta'ri!Ahl al-Taqdfs bi
Mararib al-Maw"suJfn bi al-Tadlls.

112 Ibn ~ajar al-·Asqalanï. Tahdhlb al-Tahdhib. IX:70-73.
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4adith from YaQ.ya. Ibn Sayyar said, Bundar and Abü Musa were thiqah [trustworthy]. Abii

Musa is better because he only read from his writings, while Bundar read from any books.

'Abd Allah b. 'Ali b. al-Madin1 said, "1 heard my father and asked him about the

1J,adfth which Bundar had transmitted from Ibn Mahdi, from Abü Bakr b. 'Ayyash, from

'A~im, from Zirr, from 'Abd Allah, from the Prophet, may God bless him, who said, 'Have

sal].u-r [last meal before daybreak during the month of RainaQan] because by performing it,

[you] will earn God's blessing [barakah].' My father said that it was a lie, and he strongly

rejected it. He said that Abu Dawud told him [the I].adfth was] mawqUf.113

'Abd Allah b. al-Dawraql said, "We were beside Yal].ya b. Ma"'m and when Bundar

was mentioned, 1 noted that he did not comment; instead, he was inclined to consider him

weak." He then said: "1 saw tbat al-Qawann was not pleased with hïm, and said that Bundar

owned a pigeon."

al-Azadi said, "Many people wrote from (Bundar] and accepted him. The remarks of

Ya.4ya and of al-Qawann were not meant to discredit him.. l found that he is mentioned only

as being good [khayr] and truthful [.yaduq]." al-Birqanl said, "1 heard 'Abd Allah b.

Mu1}ammad. B. la'far al-BushanJÏ say: 'MlÙJammad b. Is1}aq b. Khuzaymah told us, from

Mu1}ammad b. Bashshar, Bundar.'"

al-'Ijfi said that [Bundar] was B~ran, trustworthy, with many I].adfths to bis name, a

story teller [1J,a'ik). Abu Ifatim said that he was reliable, while al-Nasai said that he was good

and acceptable... al-Sarraj said: "1 heard Abü Sayyar say: '1 he<\rd Bundar say: 1 was born in

the same year that liarnm.ad b. Salamah had died. liammad died in 167.'" Al-Bukhari and

113 Mawqulis a f]adfth whose content is based on the Companions· statements. See Ibn fiajar al-·AsqaIaIÙ•
Nuzhat al-Na{f, 34.
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others said that [Bundar] died in the month of Rajab 252. Ibn Ifibban said that he [Bundar]

memorized bis hadith and recited them from memory.

1 [Ibn Ilajar] said [qultu] that Ibn Hibban made a mention in bis al-Thiqtit. In al-

Tawl].U1yIbn Khuzaymah stated, "The leader of rus timey Muqammad b. Bashshâr told us.n In

bis $al].[hy al-Bukhan stated: "'Bundar wrote to me and mentioned one I].ad&h musnad. 114

Were it not for the strength of trustworthiness, bis writings would have been reported from

him, along with his being in the fourth cIass in the eye of bis masters. But he had many report

and possessed [sorne I].adfths] which no one eise had.

Maslamah b. Qâsim saidy "Ibn Mahrarii toid us about bim and said that he was

trustworthy and famous.u al-Dâraqutrii said that [Bundâr] was among the good and rIml

memorizers. al-Dhahabl said y "Whenever he traveIed, he always met with the elite [I].adiih

scholars]. He aIso met with the scholars of B~rah and 1 hope that he is acceptable.u In al-

Zaharah, al-Bukhari transmitted about 250 I].adfths from him and Muslim about 460.

In the entries of his Tahdhlb al-Tahdhlb, Ibn I1ajar seems to include all the names, kunyahs

and laqabs ascribed to the transmitter. To the above entry of Qutaybah (d. 240 AH), for

instance, were added names from his family tree (e.g. y b. Sa'id b. Jam1l b. '{arif b. 'Abd

Allah)y bis client name (al-Thaqafi, as the client of Thaqlf). This same person happened aIso

to be known as Abu Raja' al-Baghillam, bis nisbah (attribute), as he came from Baghillan, a

small town in Balkh. 1l5 Even Ibn Ilajar recorded the different opinions of iJ.adiih scholars on

114 lfadilh musnad is a I].adilh that is transmitted from the Prophet through the Companions without interruption
until the last transmitter (ibid.• 49).
us Ibn liajar al-'Asqaliini. Tahdhlb al-Tahdhlb, VIII:358.
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name variants. Ibn 'Am and Ibn Mandah's views regarding Qutaybah's real name are cases

in point.116

Compared ta the entry of Qutaybah in Kitab al-Jar;] wa al-Ta'du, al-Raz1 recorded

bis name as Qutaybah b. Sa'Id Abü Raja' al-Baghillaru al-BaI.kh1 mawla (client) ofThaqlf. 117

Al-Raz1's record is short but not simple, since Baghillan is a small village of Balkh. This

might present the use of both nisbahs, which are used ta refer to Qutaybah. Ibn Ifajar only

mentions al-Baghillam with a geographical reference.

Following the transmitter's name, Ibn Ifajar listed the masters from whom this

transmitter had obtained bis information; he listed his students who, in turn, transmitted. Ibn

Ifajar' s listing here was based on reputation in the /].adfth transmission. Respecting the

students of Qutaybah, Ibn fJajar begins with the name of ~alik, followed by al-Layth, Ibn

Lahl'ah, Rushdin b. Sa'd, Dawud b. 'Abd al-Ral].man al-'Attar, Khalafb. Khalifah, 'Abd al-

Ral]man b. Ab! al-MawwaI, Bakr b. Muq.ir, al-Mufaq.4al b. Faq.aIah, 'Abd al-Warïth b. Sa'id,

fJammad b. Zayd, 'Abd Allah b. Zayd b. Aslam...and Walà'. This is not an alphabetical

arrangement. Although it may not cause the students of jar!} wa ta 'dll any difficulty, it may

confuse someone searching for the masters of certain transrnitters.

Ibn Ifajar simplifies the long listing of masters and students by employing terms

which indicate that a master has transmitted bis !}adfth to many students and that a student

has received a transmission from many masters -- terms like khalq (people),118 khalq kathfr

(many people), 119 jama-'ah (groUp),120 aKharun (others)121 and ghayruhum (others).122

116 Ibid.

111 Abü Hâtïm al-Raz!. Kirâb al-Jarh wa al-Ta'dll, III: 140.
Ils See fc"r instance, Ibn Ifajar al-·~qalanï.Tahdhlb al-Tahdhlb, II:2.

119 See for instance. ibid., ill:2.
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Tbis approach may have had two results. By indicating that such and such a

transmitter ha~ many masters from whom he received a tradition and many students who

related bis tradition~ it simplified the entry system. On the other hand~ by stating that there

were many others who transmitted I}adith from a given transmitter and to whom this

transmitter related his transmission, it may serve as a guide to more information about bis

masters and students contained in other books, if any. Otherwise~ it may provoke speculation

about other masters or students who received or transmitted a 1}adfth~ casting doubts about

the chain of transmission.

Ibn Ifajar simplified bis mention of the names of both masters and students. For

brevity~s sake, he used the transmitter's commonly known name. Ibn Efajar did this for

MUQammad b. Bashshar (d. 252).123 Instead of his real name~ Ibn ffajar used bis more

familiar laqab Bundar.

Another method of bis is to shorten the full names of certain transmitters. Instead of

recording Abü Bakr 'Abd Allah b Mu4ammad b. Ab! S~aybah (d. 235)124 and 'Uthman b.

120 See for instance, ibid.. V: 131.

IZi See for instance. ibid.. IX:3.

122 See for instance. ibid., IV:3.

123 Ibid., XII: 342 and IX:70-73.

124 Ibid.• XII: 299 and VI:2-4.
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Mu4ammad b. Ab1 Shaybah (d. 239),125 Ibn IIajar simplifies them as Ibna Abl Shaybah126 or

the two sons of Abü Shaybah (d. 182).127

Following this list of masters and students, Ibn Ifajar briefly assessed i}adfth scholars

and critics, the qualities or defects of the transmitters - based on the structure of al-Mizz1's

Tahdhlb al-Kama1.

Interestingly, Ibn Ifajar did not always offer bis own judgment on the quality or

defect of the transmitters. Instead, he made brief statements. For example, many i}adfth

critics disputed whether al-Zuhfi actually transmitted a i}adfth from 'Amr b. Muslim b.

'Umarah b. Ukaymah (d. ?).128 Ibn f!:ajar held, "The right view is that the person from whom

al-Zubii transmitted a I].adfth was 'Amr b. Muslim b. Ukaymah, not 'Amr b. Muslim b.

'Umarah b. Ukaymah." 129 Ibn Iiajar summarized the assessments of many other sources -

e.g., Ibn Ifibban al-Busfi's al-Thiqat and Ibn Sa'd's Kitab 'fabaqa-t al-Kabfr. 130 To

distinguish this additional infonnation, Ibn :ijajar began with the word qultu ("1 said"),

indicating that the statement that followed ta the end of the entry was bis own. 131

125 Ibid., XIl:299, VII:121 and 149-151.

126 For instance, the enrry for F!ammad b. Usamah b. Zayd al-Qurashi, whose tradition they transmined. See,
ibid., ill:2.

127 Ibid., 1:141.

128 Ibid., VllI: 104.

129 Ibid.

130 See Part B of this chapter.

131 Ibn F!ajar al-'Asqalanï, "Introduction," 1:5.
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D. Ibnlfajars Method in TaJuIhib al-Tahdhib

Ibn Hajar"smethod for .compiling this book is adapted from Tahdhlb al-Kama? of al-Mizzl,

which he always refers ta as al-AsL132 However., Ibn lJajar restructured the contents of bis

own work. Let us now summarize sorne rnethodological aspects of Ibn Ijajar's Tahdhfh al-

Tahdhlb by looking at the work's sources and structure.

Employing extensive scope of sources

In Tahdhlb al-Tahdhfb, Ibn Hajar is not strict in his use of sources in each entry. His range of

sources includes general works in biography,133 history,134 f].adIth, 135 jarJ]., 136 and ta 'du. 137

Relying on the dates

Ibn Ila.Fn" includes the person"s dates of birth and death in many entries. Where there are

more than one possibility, he will record ail, without always giving bis sources. Sorne critics,

among them KhaIifah, held that 'Abbas b. al_WaIidl38 died in 130 AH; others like Ya4ya Ibn

132 [bid.• IV: 3.

133 Using biographical books like Rija1 al-Bukhan of Abü al-Wafid al-Ba]i and al-Afrcïd of Ibn Shiliin. See
ibid.. V: 334 (al-BiJÎ) and 1: 13 (Ibn Shahïn).

134 Using books on history like Tti"dkh al-Awsa! and al-Kabrr of al-Bukhari and Talikh of Ibn Abl Khaythamah.
For instance, ibid.. 1: 79 (al-Bukhan1 and 292 (Ibn Ab. Khaythamah).

135 Relying on books of I]adfth like the ~al]Û'}S of al-Bukhari and Muslim. and the Sunan of aI-Nasii~ may be
cases in point. For instance, ibid., 1: 20 (al-Bukhan); II: 110 (Muslim); ill: 273 (al-Nasa~). .

136 For instance, ibn-ffajar'suse ofKitt:ïb.al-'llalal-Kablrofal-Tirmidlù. See ibid.., IV: 277.

137 The-e.xteBSiv.e.using ofal-ThiqliiofIbn lJibban.al-Busii might be a case in point. See note #35.

138lbn~. Tahdhib al-Tahdhib. V: 131.
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Ma'"""m (d. 233 AH) that he died in 131 AH; another date recorded by Ibn IIajar is 132 AH,

which however has no clear reference (qUa) in Tahdhib al-Tahdhlb.139

Presenting various opinions on one subject in a very brief way

Ibn Ifajar's purpose in Tahdhlb al-Tahdhlb is to provide a comprehensive record of l]adith

transmitters, in order to "cure the problem" of inaccuracy in preceding worles with respect to

each transmitter. 140 He tried to be inclusive in bis record of opinions and criticisms of I]adith

transmitters. Whenever there was a wide variation in opinion, he sought either ta find sorne

middle ground or to support one of them, endeavoring always to be as conclusive as the

information before him permitted. Sorne statements which indicated this are: wa al-~al]f1]....

("and the right view is...") or wa al-a~a!J.I] ... ("the most accurate view is... ,,).141

Recording the name of its entry completely

In Tahdhlb al-Tahdhib, Ibn ijajar clearly recorded bis entry based either on all the records he

could find or on what people commonly knew. The entry for Iiaf~ b. 'Umar, for instance,

gives a long name found in previous works. 142 In Tahdhfb al-Tahdhlb, 'Umar b. IIaf~'s

complete name is F!af~ b. 'Umar b. al-Ifarlth b. Sakhbara al-~~di al-Naman Abü 'Umar al-

IiawQi Ibn al-Namir b. 'Uthman wa yuqaIu mawla barn 'AdL143 In al-Dhahabi's Mfzan al-

139 Ibid.. V: 204-205.

140 Ibid.. 1: 3.

141 Ibid.. VllI: 104.
142 The various books which record parts ofhis name may be found in Juynboll. Muslim Tradition, 138.

143 Ibn Iiajar al-'Asqalanï. Tahdhlb al-Tahdhib. II: 405.
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['rida?, it figures as Ffaf~ b. 'Umar al-Namaii al-Ffawq1 Abu 'Umar al-B~ii.l44 In another

source, it is simply Abu 'Umar al-FfawQi.145

This implies that Ibn IJajar had more sources than bis predecessors, thanks either to

bis access to a good library or to bis own journey abroad. l46 It certainly indicates Ibn lfajar's

thoroughness.

E. Ibn Ifajar's Codes

For simplification, Ibn Hajar used a code system. 147

( ~~) : Sal]z1] of al-Bukhari but the indicated l].adfth is Mu 'allaq l48

( t~ ) : al-Adah al-Mufrad of al-Bukhari

(~~) : Khuluq A/'al al- 'Ibad of al-Bukhari

( ~ ) : Juz' al-Qira'ah of al-Bukhari

(IS) : Raf' al-Yadayn of al-Bukhari

( ~ ) : Saf].ÛJ. of Muslim

144 Al-Dhahabl, Mfzâit al-l'rida?, I: 265.

145 The variation in books of l}adfEh transminers led (0 the suspicions of innovation. luynboll, Muslim Tradition,
138.

146 See Ibn ffajar al-'Asqalani's biographical sketch in Chapter One.

[47 See Ibn fJajar al-'Asqalanï, "Introduction," Tahdhlb al-Tahdhlb, I: 5-6; Ibn Fjajar al-'Asqaliini, Taqno al
Tahdhlb. ed. 'Abd al-Wahhab 'Abd al-Latif (Medina: al-Maktabah al-'llmiyah. 1960) I: 7; Muqanunad lamaI
al-Din al-QasiIrii. Qawa-'id al-Talüifrh min Funun M~!alaq. al-lfadiih. ed. Muqammad Bahjah al-Bay~ and
Muqammad Rashid Riça (Beirut: Dar al-Nata'is, 1987) 252.

[48 A l]adJch may be called mu'allaq if the fust of its transminers - ,fal}âbrCone Companion) or two, ,fal]aoTwa .
raoier (Companion and Follower) - is not mentioned in the chain of transmission. Ibn Ifajar al-'Asqalani.
Nuzhat al-Na~r: Sharl]. Nukhbat al-Fikr (Cairo: Matba'at al-Istiqamah. 1368 A.H.). 26.
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• (t3- ) : Muqaddimat al-$al].Ù'j of Muslim.

( .j ) : Kittib al-Sunan of Abü Dawüd

(.j..o ) : al-Marasil of Abu Dawud

( .j-=a. ) : Fa4a-'U al-An.ra-r of Abu Dawüd

( .j~) : al-Ncisikh of Abü Dawüd

(oÙ ) : al-Qadr of Abü Dawüd

( --.i ) : al-Tafarrud of Abü Dawüd

( J) : al-Masa-'il of Abü Dawiïd

(.LS ) : Musnad Ma7ik of Abü Dawiïd

• (.::.) : al-Jami' al-Sal].ÛJ. of al-Tirmidhl

( ~) : al-Shama-'il of al-Tirmidhï

( U"" ) : Kita1i al-Sunan of al-Nasa'i

(~) : Musnad 'An of al-Nasa'i

(cs~) : 'Amal al-Yawm wa al-Laylah of al-Nasa'l

(~) : Khasa'is 'AIfof al-Nasa'l

(ùS) : Musnad Ma7ik of al-Nasa'!

(J) : Kitcib al-Sunan of Ibn Majah

(~) : al-Tafser of Ibn Majah

•
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: This code indicates that all of the above-mentioned authors include the entries,

wruch are marked by this code.

(-f. )149 : This code indicates that ail but al-Bukhari and Muslim include entries with this code

alongside the titles of their works.

F. Printing History of the Text

Tahdhw al-Tahdhlb was first published in 1325 AH by Majlis Dairat al-Ma'mf al-

N~amiyah in Hyderabad~ Deccan~ India. Kamil Muhammad Muhammad 'Uwaydah gives

the same publishers~ name, but with a different date: 1327 AH. I50 This is the date which

Mal]m.ud ShaIdr 'Abd al-Mun'im aIso mentions in bis work on Ibn Ifajar's al-Isa7Jah if

Tamyfz al-~al]âbah.15( This may not necessarily mean that one of the dates is wrong. The

work comprises 12 volumes, not ail of wbich were published at the same time. Unlike

'Uwaydab and 'Abd al-Mun 'im, we will use the publication date of each volume of Tahdhlb

al-Tahdhib, not tbat of the complete set.

Therefore, the first volume was published on 20th Jumacfi al-IDa 1325. (52 This

volume includes an introduction by the author and 961 biographies entries for l].adfth

149 In Taqno al-Tahdhlb, Ibn Fjajar employed code ( ~ ) for the same purpose, see Ibn Ifajar, Taqno al
Tahdhlb,7.

ISO Kamil Mu1}ammad Mu1}ammad 'Uwaydah, Ibn lfajar al- 'Asqalanf: Shaykh al-Islam (Beirut: Dar al-Kutub
al-'llmiyah. 1995),61.

151 Shakir Ma1}müd 'Abd al-Mun'im. Ibn lfajar al-'AsqaltÏizf wa~Dirasat M~annaftiéih wa-Manhajih wa
Mawa-ridihjfKitabih al-l~abah (Baghdad: Dar al-Risàlah, n.d.),.
1~2 Ibn ij:ajar al-'Asqalam. Talidhlb al-Tahdhlb, 1: 516.
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transmitters. The first name is A1}mad b6 Ibramm b. KhaIid Abü ~A1i al-Maw~iIi (d. 236

AH).153; the work ends with Tawbah Abü ~adaqahal-Ansan al-B~n (d. ?).154

The second volume was published on 5th of Sha'ban, 1325.155 This volume contains

790 entries, starting with Thiibit b. al_A4naf156 and ending with IfaIdm b. Mul1.ammad b.

'Abd Allah b. Qays b. Makhramah b. al-Mutallab al-Mu~a1labl al_Madani. 157

The third volume was published in early Dhü al-Qa'dah 1325 AH. 158 This volume

includes 912 entries, beginning with Iiammad b. Usamah b. Zayd al_Qurash1159 and ending

with Sa'wah al_Mahn. 160

The fourth volume, published 24th Muq.arram 1326 AH;61 contains 801 biographical

entries, beginning with Sa'id b6 Abban al_Warraq l62 and ending with Damirah al_Damari. 163

The fifth volume, published on 26th Rabi' al-Awwal 1326 AH,I64 contains 664

entries, beginning with 1'anq b. Ushaym b. Mas'üd al-Ashja'i (d.?)165 and ending with 'Abd

153 Ibid., 9.

IS-l Ibid., 516. 

155 Ibid., II: 454.

156 Ibid., 2.

151 Ibfd., 454.

158 Ibid., ill: 488.

159 Ibid.. 1-2.

160 Ibid.• 488.

161 Ibid., N: 464.
162 Ibid.. IV: 2.

163 Ibid., 463-464.

164 Ibid., V: 391.

165 Ibid., 2.
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Allah b. Ab1 al-M~all al-'AmmCd. ?).166

The sixth volumey published on 7 th Jumadi al-Thanïyah 1326 AH,161 contains 951

entries, beginning with 'Abd Allah b. Mul}arnmad b. Ab1 Shaybah168 and ending with 'Abdah

b. Abl Lubiibah al-Asam al_Ghadïii. 169

The seventh volume was published on 6th Ramaq:a:n 1326 AH,170 and contains 852

entriesy beginning with 'Ubayd Allah b. al-Akhnas al-Nakha'Ï Abu Malik al-Kiïfi al

Khazzm171 and ending with 'Umar mawla. Ghafarah. l72

The eighth volumey published at the end of Dh1 al-Qa'dah 1326 AHy 173 contains 835

biographies, starting with 'Amr b. Abban b. Uthman b. 'A.fIan al-Amawl al-Madarii174 and

ending with Layth b. 'A~im b. al-Alah b. Mughlth b. al-Harïth b. Am1r al-Hularii. 175

The ninth volume, published on 22nd of Rabi' al-Awwal, 1327, l76 includes I].adfth

transmitters with the name Muq.ammad, arranged according to the fathers' name. The

collection, which reaches 888 entries, begins ~ithMu1).ammad b. Aban b. 'Imran b. Ziyad b.

166 Ibid., 391.

167 Ibid.• VI: 463.

168 Ibid.. 2-4.

169 Ibid., 461-462.

170 Ibid., VII: 507.

171 Ibid., 2-3.

172 Ibid.. 507.

113 Ibid., VIII: 470.

174 Ibid., VIII: 2.

175 Ibid., 469.

176 lbéd., IX: 546.
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• N~~, 117 and ends with persons caIIed simply Mu4ammad, whose name does not constitute a

nasb or attribute. 178

The tenth volume was published on 15th Jumacfi al-Akhir 1327 AH. 179 This volume

contains 887 entries. starting with al-MaQI b. Muqammad b. Mas'üd al-Ghafiqï (d. 183

AH) 180 and ending with Niyar b. 'Urwah. 181

The eleventh volume was published on 4th Ramaq.an 1327 AH,182 covering the

biographies of 871 iJadfth transmitters. It begins with Harun b. Ibramm al-Ahwaii Abü

Muq.am.mad al_B~r1183 and ends with Yunus b. Yusuf b. ijammas b. 'Amr al-LaytID al

Madarii.184

The twelfth volume was published in the year 1327. 185 This fmal volume records the

transmitters known only by their kuna-' laqab. tribe, fathers' names, grandfathers', mothers',

uncles' and so forth. It also devotes a special place for women transmitters, women known

by their kuna-' laqab and those known by mubhamat ("obscure names"). This volume covers

• 3043 entries, which starts with the kunyah Abu Ibrarum al-AshhaIi al-Madanï (d.?)186 and

ends wit.'1 Umm Salamah (d. ?), a mubhamah (female) transmitter. 187

ln Ibid.. 2-3.

178 Ibid.. 545-546.

179 Ibid.. X: 493.

180 Ibid.• 2~3.

181 Ibid.. 493.

182 Ibid.. XI: 453.

183 Ibid.. 2-3.

184 Ibid.. 452-453.

LBS Ibid.. XII: 492.

186 Ibid., 2.

• 187 Ibid., 492.
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CHAPTER THREE

mN IJAJAR AL-'ASQALANI AND
TAJRT~ AND TA 'DIL OF IfADITH TRANSMITTERS

By the end of the second AHleighth CE century, Muslim scholars realized that many

traditions had been fabricated, the result of "competition between disputing political interests,

- Umayyads, Slù'ah and Khawarij; regional groups of scholars with interest in legal

questions; and theologians disagreeing on questions such as free will versus

predetermination.',I Interest in f}adiih transmitters subsequently began to develop and

evaluations of the quality of their transmission were made.2

In later centuries biographies of l}adfth transmitters began to flourish. However, they

mostly contained lists of men of tradition and the teachers from whom they obtained the

transmission; students who related them in their transmission; and dates and statements about

their accuracy.3 These qualifying notes are found in the canonical compilations of l}adfth,

mostly in the form of brief statements. Views concerning the various classes of transmitters

differed according to whether those traditions were accepted or rejected.

l John Burton, An Introduction to the fladith (Edinburgh: Edinburgh University Press, 1994), 148.

2 J. Robson, "al-Djar~ wa 'l-Ta'wl:' in EI2. 1: 462.

3 See Chapter II ofthis study.



• In the following section, these views will be discussed. This will assist us in

determining whether or not Ibn l1ajar's contribution in this field amounted ta an independent

position in I].adfth criticism.

A. Ibn I{ajar a1..'Asqalam's Formulation on Tajnn: and Ta~dl7

Tajn1J. or ~~discreditint' is etymologically related to jara1]a-yajriJj.u-jarhan, which literally

means "ta wound or ta declare unreliable.,,4 In I]adfth science, jarIJ. means ~~the attempt to

uncover the states of l]adIth transmitters. whose transmissions may bring disgrace or

discredit.,,5 Ta'du or "justification:' on the other hand, bas the root 'adl, which literally

means "a state in the soul indicating that the persan is honest and straightforward.,,6 In l}adfth

science, it is defmed as "an attempt to show the reasons for receiving the transmissions of

certain J]adfth transmitters.,,7

Based on the aforementioned definition, we may say that tajn1J. and ta 'du of IJ.adfth

transmitters are "attempts ta assess the requirements of I]adfth transmitters in arder ta be

convinced of their positions, whether they are in tajn1} or ta 'dû, which are expressed with

4 Hans Wehr, A Dictionar)' ofModem Wrill'en Arabie, ed. J.M. Cowan (Ithaca: Spoken Language Services, Inc.,
1994), 141.

5 Balai Shaykh Amin, Adab al-l[adfth al-Nahawf(Beirut: Dar a1-Shuruq. 1975),63.

6 See JamaI aI-Din MUQammad b. Mukarram Ibn MandhÜf, Lisait al-'Arab (Beirut: Dar al-~adr and Dar Beirüt,
1956), XI: 430.

• 7 Bakrï Shaykh Amïn, Adah al-l[adFth al-Nabawi, 63.
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certain terms."s The two elements are important for assessing l}adith transmitters, and later

on helped decide whether the 1].adfth of a given transmitter may be rejected or accepted.

lfadith seholars in the early periods disagreed on whether or not diserediting J].adith

transmitters was allowed in Islam. Some held that discrediting J].adith transmitters is an

attempt ta uncover their bad side and ta exhibit their tlaws ('awrah),9 which in Islam may be

considered slander (ghlbah) and prohibited (Jf.aram).10

In response, Imam Nawawl (d. 676 AH)lI asserted that "assessîng the defeets of

l}adfth transmitters is permitted (ja~iz) and even obligatory (wajib), in view of the obligation

to safeguard the nobility of Islamic law (shan'ah).,,12 The aim is not merely ta uncover the

flaws of the l].adfth transmitters but, for the sake of Islam and its followers, ta eradieate falsity

in l].adfth transmission. 13

In discrediting l].adfth transmitters, Ibn IJajar offered no specifie explanation about his

position whether he agreed or not in the issue of uncovering flaws. 14 However, in his

Nukhbat al-Fikar he outlined ten reasons for deciding when someone is flawed in his

8 Kàmil Mul}ammad Muqammad 'Uwaydah, Ibn lfajar al- 'AsqalanF: Shaykh al-Islam (Beirut: Dar al-Kurub al
'I1miyah, 1995), 115; see also Bakrï Shaykh AmIn, Adab al-lfadIih al-Nabawi, 63; also Subql ~aIi4. 'Ulum al
lfadiih wa Mll.$!alal}uh: 'Arc! wa dirasah (Beirut: Dâr a1-'Ilm li al-Malayin. 1966), 109.

9 Bakii Shaykh Amin. Adab al-J-fadfth al-Nabawi, 64.

10 See QS, XLVI: 12.

Il He is Mul}y al-Din Abü Zakariya Yal}ya b. Sharafal-NawaWi al-Shafi'i. See GAL, 1: 496-502.

12 Imam NawaWi, Sharl} ~al}Ù} Muslim, 1: 60; see also Mu1}ammad JamaI a1-Din al-Qasinù. Qawa'if1 al-Tahdiih
min Funun M~!alal} al-lfadIih, ed. Mu1}ammad Bahjah a1-Banar and MUQammad Rashld RieJa (Beirut: Dar a1
Nafii'is, t987). 113 and 196.

13 Bakrl Shaykh Anün. Adab al-EfadIih al-Nabawi. 64-65.

14 Kamil Mu1}arnmad Muqamrnad 'Uwaydah. Ibn lfajaral-'Asqalanl: Shaykh al-Isltïm, 119.
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• transmission of a l].adfth. This may lead us to presume an indication of bis position on this

matter. The ten reasons are: 15

- Being a liar (al-kadhib) , A l}adfth transmitted by a liar may be called ~'maw4um or

spurious l]adfth.16

- Being accused of lying (muttaham hi al-kadhib). If a transmitter is accused of lying, his

transmission may result in bis l].adfth being called "matruK:' or abandoned. 17

- Making many mistakes (ful}sh al-ghaZal). The transmission of a person known for bis

mistakes is called l}adfth "munkar", or rejected. 18

- Being forgetful (ghaflah). The transmission is also categorized as l}adfth "munkar.nI9

- Acting unlawfully lfasiq). This is also categorized as l]adfth "munkar.,,20

- Being suspect (wahm). lfadfth, which is transmitted by such a transmitter is called

"mu ~allaf' or defective.21

- Being contradictory (mukha1afah). This results in six different types of l}adfth: mudraj,

(spuriously inserted as regards both the chain of transmission [isnali] and the content (matn);

15 Ibn Ffajar aI-'Asqalinï, Nuzhat al-NQ?r: Sharf} Nukhbat al-Fikar, 30.

16 A I]adith may be known as maw4u' either as a result of thorough research done by an expert of hadith on the
sanad and the matn of a I]adllh, or as announced by the person who invented it. Ibn ffajar mentioned the
common reasons for making up a l]adfth. Among them are 'adam al-d'[n (having no religion), ghalabat al-jahl
(being fooHsh),farf al- '~abiyah (excessive fanaticism) and ittiba-' hawa-ba '4 al-ru 'asa-' (following the wish of
sorne [political] leaders). See the detailed infonnation with samples in Ibn fJajar al-'Asqalanï, Nuzhat al-Nav:
Sharl] Nukhbac al-Fikar, 31-32.

17 Ibid., 32.

18 Ibid.

19 Ibid.

20 Ibid.

• 21 Ibid., 33.
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• maqiu1J (reciprocal), mazUi (addition), mu4!arib (disarray), mu~al].lJ.af (misplacement of

diacritical marks) and mu1J.arraf(corrupted words).22

- Being unknown (jaha1ah). The lJ.adith transmitted by someone in this category is called

majhu1 (unknown), either he is majhul al- 'ayn (personally) or majhu1 al-l]a1 (conditionally).23

-- Innovating (bid'ah). This category is not clearly defined. but Ibn Ifajar mentioned two

categories of bid 'ah: bi-mukaffir, which he defined as someone who is firm in respect of kufr

(disbelief) and whose lJ.adfth is totally rejected by most !J.adith scholars (jumhur), and bi

mufassiq (acting unlawfully or committing many mistakes).24

- Having bad memory (su' al-!J.ift). This results in two types of J].adith: shatlhdh (isolated)

and mukhtali! (mixed).25

Depending on the various reasons for discrediting them, l].adfth transmitters were

divided into various classes (martabah). Discussing this differentiation is an important part of

l}adfth science, where transmitters were studied in depth and their capabilities examined.26

Tlùs is due to the fact that not all deficient transmitters were of the same class, nor were ail

those qualified.27 They were grouped according to persona! qualifications, formulated as

simple attributions. This is to avoid giving an improper assessment of l].adfth transmitters. 28

22 Ibid.. 33-37.

23 Ibid., 37-39.

24 Ibid., 39-40.

2S Ibid., 41-42.

26 Ibid., 66.

21 a1-~iddiq Bashir N~r,Qawâbi! al-Riwayah 'inda al-Mul}addithln ITarablis: Manshiirat, 1992). 245.

• 28 Ibn Ifajar aI- 'AsqaIam. Nuzhat al-Na~.r:Shar1] Nukhbat al-Fikar. 66.
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In general,lJ,adéth scholars divide the lJ,adith transmitters' flaws into five classes29
:

The frrst class consisted of deceitful transmitters; terms used included: kadhdha7J (a liar),

yakdhib (to lie), yacf.a' al-lJ,adfth (to forge a lJ,adfth), wacf.cfa' (forgerer), waej.a 'a I].adiihan (to

forge a f}adIih), or dajja1 (swindler).

The second class involved the suspicion or accusation of deceit, e.g., [ulan muttaham

hi al-kadhib or al-wacf.' (someone who is accused of being a liar or forgerer), saqi!

(disreputable), ha1ik (destructible), dhâhib (faded), dhanib al-lJ,adfth (someone who fades the

l].adIih), matrûk (abandoned), matrûk al-J]adlih (someone whose 1}adlih is abandoned),

tarakuh ([f]adfrh scholars] abandon him), fihi n~r (he is surveyed), sakatu- 'anhu ([l]adith

scholars] are silent on him) or la yu 'tabar bihi (he is not regarded), la yu 'tabar bi I].adithihi

(bis I].adlih is not regarded), laysa bi al-thiqah (he is not trustworthy), laysa ma 'mun (he is

not followedlreliable) and 50 forth.

The third class consisted of straightforward rejection: fulan rudda I].adlihuh (someone

whose hadith is rejected), radtiu-l].adfthah ([1].adith scholars] reject bis lJ,adfth), mardüd al

l}adfrh (rejected in 1].adTih), cfa 'if jidd (very weak), wan hi marrah (feeble in one instance),

!araJ]u- J]adfthah ([f]adfth scholars] discard bis l]adfth), mugaral} al-1}adfth (discarded in

f].adfth), armi bih CI blame him), laysa bi shay (he is nothing), la shay (nothing), la yusawf

shay (he is not worth anything), etc.

The fourth class involved "weakness" and included the terms ej.a'fJ (weak), munkar

al-l}adfth (refused in 1].adfth), fJadlihuh munkar Chis l}adfth is refused), muej.!arab al-l].adlih

(confused in 1}adfth), wâh (feeble), ej.a "afûh ([!J.adlih scholars] make him out to be weak),

and la yuhtajjfih (he is not consulted).

29 al-~iddiqBashlr N~r, Qawâbi! al-Riwayah 'inda al-Mul}addithfn, 245-246.
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The fifth class consisted of clisputed cases: fih maqa1 (there is a disagreement about

him)~fih lia1 (there is a weakness within him}7 fi i}adfthih lia1 (there is a weakness in his

ljadfth)7 yu'rafwa yunkar (he is known and refused), laysa hi dha7c (he is not the one)7 laysa

hi al-matIn (he is not firm)~ laysa hi al-quwa (he is not strong). laysa bi l].ujjah (he is not

competent). laysa hi 'umdah (he is not the main)7 laysa bi al-marc/a- (he is not approved)7

{a'anu- j[h ([Qadith scholarsJ discredit him), ma(un (discredited)7 sayyi' al-J].ift (bad in

memory), layyin (mïld)7 layyin al-J].adfth (lenient in l]adfth)7Jih layyin (there is a mildness in

him)7 or takallamu-jih ([J]adfth scholars] disagree over mm).

ConverselY7 the qualities ofreliable I}adfth transmitters are generally divided into four

classes:30

The first class is: thabat l].ujjah (reliable and competent). thabat l].cifi~ (reliable and

good in memory)7 thiqah thabat (trustworthy and reliable). thiqah mutqin (trustworthy and

accurate). thiqah thiqah (doubly trustwortby). etc., constituting two elements witP the same

words either used or unused.

The second class: thiqah (trustworthy),31 mutqin (accurate),32 4âbi! (good in memory

and writing), I]cifi~ (good in memory),33 and l].ujjah (competent).

The third class: laysa bih ha's (he is acceptable), la ba's bih, ~aduq (truthful)~

ma 'mun (followed/trusted).

30 al-~idcfiq Bashlr N~r. Qawâbi! al-Riwa}ah 'inda al-Mul]addithfn. 246-248.

31 al-Khapb al-Baghdacfi, al-Kifayah jf '/lm al-Riwayah, ed. AQmad 'Umar Hashim {Beirut: Dar al-IGœb al
'Arabi. 1986).48-49.

32 Ibn Abl Iiatim. Kitao al-Jarl]. wa al-Ta "dll, 247.

33 Abü 'Amr 'Uthman b. "Abd al-Ra4man Ibn ~aIaQ. al-Shahrazüii, Muqaddimat Ibn al-~ala1} wa Mal].asin al
/o${ila1}, ed. 'A'ishah 'Abd al-Ra4man b. al-Sha~1 (Cairo: Dar al-Ma'mif. 1989),308.
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• The fourth class: ma1J.alluh al-~idq (his station is veracity), rawaw 'anhu ([1J.adiih

scholars] take transmission from him), ila-al-#dq ma huwa, shaykh wasa! (moderate master)

or wasa! (moderate), shaykh (master), ~a1i1J. al-J].adfrh (upright in 1J.adiih), muqa-rib al-I].adiih

(average in J].adfth), jayyid al-1J.adlih (faultless in J].adfth), 1}usn al-J].adlih (good in J].adfth),

~uwayli1J. (less upright), ~aduq in sha'" Allan (truthful by God's willing), or arjüannahu laysa

bih ba's (1 hope he is acceptable).

In his Kitâb al-Jarl]. wa al-Ta'dll,34 Ibn Abi I!iitim al-Raii (d. 327) offered four levels

of ta 'dll, serving as 'a standard for writers of later times. ,35 He mentioned in order of merit

the four leveIs of ta 'dll as follows. First, thiqah, mutqin, thabat and yul].tajj (he is consulted);

second, ~atIuq, maf}aliuh al-~idq, and la ba'sa bih; third, shaykh; and fourth, ~a1ih al-1}adfth.

In his Muqaddimah,36 Ibn ~alah (d. 643)37 offered four levels of ta 'dll sunHar to those

of Ibn Ab! fJatim al-Raz!. The difference between them Iay at the fust leveI, where Ibn ~alah

had two more criteria: !J.a]i~ and 4âbi!. Instead of yul}tajj at the first leve1, Ibn ~alaq suggested

1}ujjah, which is similar in meaning.

In his Mfzan al-I'tida1jfNaqd al-Rija1,38 al-Dhahab! (d. 748)39 offered five levels of

ta 'du. Firs!, thiqat thiqah, thabat l].ujjah, thabat J].âfi?-, thabat mutqin; second, thiqah, thabat,

34 His formulation may be found in his Kitao al-Jarl] wa al-Ta'dil (Hyderabad: Majlis Da'irat al-Ma'anf,
1952), II: 27-30; see aIso Ibn ~alal), Muqaddimah, 307-309; JalaI al-DIO al-Suyüp. Tadnô al-RawlifSharl}
Taqnô al-Nawawl, ed. 'Abd al-Wahhab 'Abd al-Lapf(Medina: al-Maktabah al-'nmiyah, 1959),230-232.

35 1. Robson, "al-Djarl] wa 'l-Ta'dll,"462. This is due to the faet that al-Khapb aI-Baghdiidi (d. 463), Imam aI
Nawaw"i and Ibn ~al3I) al-Sahrazüii followed almost the same pattern that Ibn Abl lfiitim al-Razl did in
classifying the classes of I]adfth transmitters.

36 Ibn ~al3I) al-Sahrazüii, Muqaddimah. 307-309.

37 See GAL. 1: 440: GAL Supplement 1: 610 ff.
38 Abü 'Abd Allah Muqammad b. AQmad Shams al-DIo al-Dhahabl. Mfzan al-l'rida?ilNaqd al-Rija1, ed. 'Afi

• MUQammad aI-Bijawl (Cairo: 'lsii al-Bab al-fJalabl, 1963), 1: 3.
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mutqin~ third~ ~aduq~ laysa bih ba 's; fourthy -ralih al-J]adfthy mal}alluh al-~idqy jayyid aZ-

J]adfthy1J.usn al-1].adlih, shaykh was!., shaykh, wasaf; and fifth y ~adüq in sha-r Alla1z~ ~uwayli1},

arjüan la ba 'sa bih.

In bis Nukhbat al-FikryIbn Ijajar al- 4 AsqaIanl proposed six levels of ta'dfl. Compared

to the above fonnulations of l].adfth scholars y in general., or of Ibn Ab1 IJatim al-Raz!, Ibn

~alaq. al-Shahraziiii and Shams al-Din al-Dhahabl, in particular, Ibn IJajar clearly offered a

different scheme.

Ibn Ifajar suggested the following formulation.40 First, awthaq al-nas (the most

trustworthy persan), athbat al-nas (the most reliable person), fawq al-thiqah ilayh al-

muntaha-If al-tathabbut (abave trustworthiness, he is the highest in reliability), la athbat

minh (no one is more reliable than him), min mithl fuZan (he is an exemplary person), fuZan

yus'al 'anhu (the one who is referred to); second, thiqat thiqah., thabat thabat, 1}ujjat Ijujjah,

thabat thiqah, l]ap? l]ujjahythiqat ma 'mun, thabat f].ujjah; third~ thiqah, thabat, /].ujjah, /].afi?,

4âbi!; fourth, ~adüq, malmun, la balsa bih, khiyar, fifth, ~âli/]. al-l]adfth, maJ].alluh al-#dq,

rawaw 'anh, jayyid al-I].adfth, /].usn al-J].adfth, muqa-rib, wasa! shaykh, wasa!., shaykh, wahm,

~aduq lahu awham, ~aduq, yukh!z, ~aduq su-' al-I].ift, sr' al-J].ift, ~aduq taghayyara ba7chiruh,

yurma-bi bid'; and sixth, ~adüq in sha~ Allan, ~uwayli1},arjuan la ba'sa bih, maqbu1.

In the above, the first level is the bighest, the authority of which in 1}adfth

transmission is accepted unconditionally. The second level is slightly different from the fIfSt.

The third is not as authoritative as the second, and the fourth is slightly inferior to the third-

39 See GAL li: 57 fi; Supplement fi: 45 ff.

40 Ibn fJajar al-'Asqalanï. Nuzhat al-Nai-r: Sharl} Nukhbat al-Fikar. 67; see aIse IalaI aI-Dïn al-SuYÜji. Tadno
al-Ra-wl. 232-234; Syuhudi Ismail. Kaedah Kesahihan Sanad Radis (Iakana: Bulan Bintang. 1988), 175.
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such slight differences occurred. And the last contains men whose traditions may be written

for comparison with those of others.

On tajn1]., Ibn lfajar offered a similarly different formulation. Ibn Abi lfâtim aI-

Razi,41 followed by Ibn ~aIâ442 for the same level and terms, arranged bis levels as follows..

First, kadhdhao, matrûk al-!}adfth, dhâhib al-!}adfth; second, q.atf{ al-!}adfth; third, laysa bi

quwa; fourth, layyin al-Jj.adfth.

aI-Dhahabi43 fonnulated his al-jar!} tenus in five levels. First, kadhdhâb, dajjal,

wa#a-', ya4a' al-I].adfth; second, muttaham hi al-kadhab, muttafaq tala tarldh; third, matnik,

dhanib, laysa bi thiqah, halik, sakatu- 'anh, fih na'[.r, saqi!, la yu ttabar, fourth, q.a Tfjiddan,

wan, q.a'afun, laysa bi shay q.a'ifwa wa1r., fIfth level, layyin,fih q.a'f,fih maqal, laysa bi al-

quwa~ laysa bi f].ujjah, tu 'raf wa tunkar, tukullima jih, sayyl' al-J]if?, yuq.'affih, qad 4u 'ifa,

ukhtulifajih, laysa bi dhâk, la yuJ]tajj, ~aduq lakinnah mubtadi'.

As in bis ta 'dû fonnulation, Ibn IJajar offered one more level than al-Dhahabi. His

formulation was: fust,44 akdhab al-nas (the gravest liar), awcla t al-nas (the gravest forgerer),

manl' al-kadhb (powerful in lying), rukn al-kadhb (chief of lying), ilayh al-muntahei" jfal-

wa4' (he is the highest in forging); second, kadhdhâb, dajjal. wa44a-'; third, muttaham bi al-

kadhb, muttaham bi al-waq.', matrûk al-f].adith, dha1r.ib, halik, saqi!, la yu'tabar bih, la

yu 'tabar f].adfthuh, sakanü tanh, matTUK, taraku1r., laysa hi thiqah, ghayr thiqah

(untrustworthy), ghayr ma 'mun (not followedlunreliable); fourth, 4aifjiddan, la yusawLshay,

41 Ibn Abi fJatim al-Raiï. Kitâb al-JarfJ wa al-Ta'dil. II: 31-34.

42 Ibn ~alaq. Muqaddimah. 309-310.

43 al-Dhahabi. Mézan al-l"tida1.flNaqd al-Rija1. I: 3-4.

44 Ibn fJajar aI- 4AsqaIanï. Nuzhac al-Na:ç.r: SharfJ Nukhbat al-Fikar, 66-67; see also JalaI al-Dio aI-Suyüii,
Tadnô al-Rawl, 230-232; Shuhudi Ismail. Kaedah Kesahihan Sanad Hadis, 175.
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• map-un, marron al-l]adfth? armi bih, wâh? radd hadfthah, raddu-hadfthah, mardüd al-hadith,

laysa bi shay; fifth, 4a ~if, 4a lafiih, munkar al-l]adiih, mu4!arib al-fuulfth, l]adfthuh mu4!arib,

majhtil, sixth, layyin, laysa bi al-quwa~ 4a J ahl al-l].adlth, 4a'f, If l].adfthih 4a'f, sr al-l].ift,

maqal fih, jfl].adfthih maqal, yunkar wa yu 'raft fih khalf (there is a controversy about him),

ukhtulifa fih (he is disputed), laysa bi l].ujjah, Iaysa bi al-matn, laysa bi al- 'abd (he is not a

[good] servant), laysa bi dhaK, Iaysa bi al-mar4a, laysa bi dhaK al-quwa, !a'anu fih,

takaLIamuJih, ma a 'Lam bih ba 's, arju-an la ba 's bih.

According ta Ibn ffajar, the frrst level of bath tajrlh and ta ldlL is limited ta

formulations, whose forrns and/or meanings are in terrns of muba7aghah (intensity) - such as

alcdhab and ilayhi aI-muntaha-fi al-wa4' for tajriJ], and awthaq for ta 'dlL,45 The other levels

are categorized according to their gradations. The extreme levels of each category stand on

different edges, while the more moderate ones stand closer together.46

Ibn EJajar al-'Asqalam clearly put thiqah C"reliable") at the third level; while al

Dhahabi placed it at the second; Ibn Abi EJiitim al-Rail and Ibn ~alal]. at the frrst. As

mentioned above, Ibn IJajar put kadhdhâb (liar) at the second level, whereas others put it at

the frrst, adding that the frrst level is reserved for alcdhab al-nas (the gravest liar).

The question may be raised as ta whether the persan labeled as thiqah (trustworthy)

by others is the same person whom Ibn FJajar would label as awthaq al-nas (the most

trustwarthy persan)? Similarly, is the persan disqualified as kadhdhâb (liar) by other scholars

45 Ibn Ffajar al-'Asqalani. Nuzhat al-Na~r: SharIJ Nukhbat al-Fikar. 66.

• 46 Ibid.. 67.
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• the same one described as akdhab al-nas (the gravest liar) by Ibn IJajar? What accounts for

this difference in terminology?

According to Syuhudi Ismail~ the difference among I].adfth scholars~ classification of

transmitters may have at least three causes. First1y~ I].adfth scholars always pose different

opinions when trying to decide on the qualities or defects of certain transmitters. Secondly,

when classifying l].adfth transmitters~ they employed different terms with suniIar meanings.

Thirdly~ sorne I].adfth scholars were not consistent in their employment of certain terms.47

yaq.ya b. Ma'ln (d. 233)~ for instance, was once asked about the quality of al-'AIa~ b. 'Abd

. al-Ra4man, he replied that he is la ba'sa bih (acceptable)~but when asked whether al-'Ala~ b.

'Abd al-RaQmaiï was better than Sa'id aI-Muqbiii~ Ya1}ya responded that Yal].ya was more

trustworthy than al-'Ala~ and added that aI-'Ala~ was cfa rlJ(weak).48

In sum, one may argue that in his discussion of the various classes of l].adfth

transmitters, Ibn Ilajar al-'AsqaIam offered a more detailed and precise scheme. The

presentation of bis formulation may suggest that Ibn fJajar al-'Asqalam's use of tajn1}. and

tardû reflects bis comprehensive view of the different types of I}adfth transmitters. Does this

also indicate bis willingness to include tawassu! (moderate)~ if not tasâhul (leniency or

looseness), or even "more moderate~" in Tarif Khalidi~s terms,49 when judging the qualities

and defects of I].adfth transmitters?

In bis Tahdhib al-Tahdhib, he presented opinions of many 1]adfth scholars regarding

the qualities and defects of l].adfth transmitters and used different terms to distinguish them.

47 Syuhudi Ismail. Kaedah Kesahihan Sanad Hadis. 180-181.

48 Ibid.. 181.

• 49 Tarif Khalidi. "!sIamic Biographical Dictionaries: A Preliminary Assessment," Muslim World 63, 1973.59.
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• The question is whether or not Ibn IJajar al-'Asqalam in bis rnoderation had accepted weak

Ct/a 'i]) i]adfths - weak due to the defectiveness of their transmitters. In the following part,

sorne results of 1}adfth criticism will be presented in order ta determine Ibn IJajar's

assessments of the transmitters of certain l].adfths_ This will shed light on his position on

I]adfth criticism.

B. Validity of Sorne F(adfths based on Ibn ~ajar"sTahdhlo al-Tahdhtb

In this part, we will assess the transmitters of four randomly-selected I]adfths. We understand

that this method of taking samples for analyzing data is open ta objection and limits the

conclusion we may draw. Looking at the huge number of entries in Tahdhib al-Tahdhfb,

amounting ta 12,455 entries, it is clear that one would need a much more systematic approach

than this in arder ta draw conclusions.

We have selected the transmitters of four l].l2dfths categorized as being about "moral

excellences and virtues" (fa4a"il wa manâqib). The [Ifst I]adfth is about the excellence of al-

Su-rat al-Ftiii/].ah ("Opening Chapter"). The rest are about the virtues of the Prophet, bis

physical and spiritual qualities. The reason for the selection in this area is that the fabrication

of l]adfths occurred mostly to enhance either the physical or spiritual quality of the life of

Muslims. In other words, fabricating /].adfth was justified as an effort ta improve the life of

Muslims by providing them transmitted sayings, which were claimed as l]adfths. lfadlih

scholars do not strictly abandon sucb a /].adfth.50

50 Ibn aI-Mubarak was once told about a persan, who was considered weak in transmitting a IJadiih. He replied
that it was acceptable if that person transmitted a l]adiih about moral aptitute. guidance. zuhd (asceticism) and so

• forth. See Ibn Abï fiatim al-Razï. Kitâb al-JarlJ. wa al-Ta'dn. n~ 30-31.
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The study will not approach these l]adfths for their contents. It aims first to see

whether Ibn Ifajar's records of the transmitters of the four l]adfth indicate differences from

similar entries recorded in al-Dhahabl's Mfzan al-I'tida1, Ibn Abi IJatim. al-Razl's Kitâb al-

Jarl]. wa al-Ta'dû -- particularly those transmitters who were assessed as having tajnn amoog

l}adfth scholars. Secondly, it investigates whether or not the assessment of the selected

l]adfths justifies the continued assumption that Ibn fJajar's Tahdhib al-Tahdhib is an

independent source supporting the validity of a given l]adfth. Thirdly, we will see whether

Ibn Ifajar' s entries lead ta a moderate, ifoot lenient, assessment of the validity of a !}adfth.

The First :Qaditb

Sanad: Al-Nasa'!, [akhbarana] Mu4ammad b. Bashshar, [q.addathana] Yahya b. Sa'id and

MUQammad b. Ja'far, [l].addathana] Shu'bah, ['an] Khubayb b. 'Abd al-R~an, ['an] Haf~ b.

'Asim, ['an] Abü Sa'id al-Mu 'alla.

Matn (content): The Me.ssenger of Allah passed by me when 1 was praying. He then called

me but 1 did not come. 1 prayed and then 1 went ta him. He asked, "What prevented you from

coming ta me?" 1 replied, "1 was praying." He said, "Didn't Allah say, '0 you who believe,

respond to Allah and His Messenger. .. '" He said, "1 will teach you the greatest surah in the

Qur'an, before Ileave the masque." When he intended ta leave [the masque] 1 reminded him.

He then said "al-l]amd lillâh rabb al- 'a1amfn" [praise be ta Allah, the lord of the worlds],

which is al-sab' al-mathanf [seven repeatedly recited verses] and the Grand Qur'an which

has been given ta me.51

ri The Arabie text of mis !}adlih may be found in AQmad b. Shu'ayb aI-Nasa1. Sunan al-Nasa-'f (Cairo: aI
Maktabah aI-Tijanyah al-Kubra, 1930). ll:139; See aIso AQmad b. 'Afi b. Ifajar al-'AsqalIanï, Fat!} al-Ba-ri bi
Sharl] SalJÛJ al-Bukha-rf(Beiriit: Dar aI-Ma·rifah. 1980), VITI:156-7, 307-8, 381; IX:54; Sulayman b. Ash'ath
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A.J. Wensinck's Concordance et indices de la tradition musulmane52 shows that the

text and context of this I].adfth were recorded by five out of the nine l].adfth books which

'Asqalarii had consulted. Isma'il b. Ibrarum al-Bukhari (d. 256), whose ~al].Ù]. has been

authoritative for so many Muslims and even regarded as "second in importance only to the

Qur'an.,',S3 recorded four I].adfths which are close in form to the versions given by A4mad b.

Shu'ayb aI-Nasa'1 (d. 303). Sulayman b. Ash'ath Abü Dawüd (d. 275), 'Abd Allah b. 'Abd

aI-Ra4man al-Dmml (d. 255) and A4mad b. Ifanbal (d. 241) aIso reported this I].adfth in their

canonical compilations.S4 These scholars reported all the I]adfths on the authority of Abü

Müsa b. al-Mu'alla by way of Ifaf~ b. 'Asim. Khubayb b. 'Abd al-RaQman and Shu'bah.

After Shu'bah, more than one muhaddith transmitted this hadfth.S5 This kind of hadfth is said. . .

to be ghadb,56 since it is reported by a single transmitter through a single line of

transmission.

Abü Dàwüd al-Sijistànl al-Azacfi, Sunan AbrDa-wud, ed. Mul)ammad Muqyï al-Din 'Abd aI-HaIIÙd (Beirüt: al
Maktabah al-'~riyah, 1980), II: 71-2; 'Abd Allah b. 'Abd al-R~man al-Danmi al-Samarqancfi, Sunan al
Darimf. ed. Fawaz A4mad zamarfi and KhaIid al-Sab' al-'Alammi (Beirut: Dar al-Kitàb al-'ArabÏ, 1987), II:
538; Al}mad b. f!anbal. Musnad al-Imam Af}mad b. E:[anbal (Beirût: Dar al-Filer, 1980), IV: 211.

52 This concordance is also known as al-Mu 'jam al-Mufahras li Alfci? al-Al]aaith al-Nabawiyyah.

fI Annemarie Schimmel, And Muhammad is His Messenger (Chapet Hill and London: The University of North
Carolina Press, 1985), 27.

U Abü Dàwüd, for instance, reported a l)adiih where Kharijah b. al-Salt al-Tam1mi quoted his patemal uncle as
saying, "He came to the Apostle of Allah [may peace be upon him] and embraced Islam. He men retumed and
passed sorne people who had a lunatic fettered in chains. His people said, ·'We are told that your companion has
brought sorne good. Have you something by which you can cure him? l then recited Surat al-Fatil}ah and he was
cured•..[al-f[adfth]. See Abü Dawüd, Sunan AbrDawua, ID: 1092.

fS See Appendix.

.16 E:[adfth Gharib is "ma- rawa- ra-win faqaf," a Qacfith reported by a single transmitter through a single line of
transmission. Such a I]adiih, according to al-Tirrnidfù, "is not necessarily eJa'lf, but it might be .$al)Û] [sound] or
f}asan [good] if it cornes through a single line of transmission. In sorne cases it might be cja'lfbecause a single
reporter, alone reporting a panicular I]adfth or a part of il, is more liable to forget or make a mistake than a host
of other reporters saying the same thing." See Suhaib Hasan Abdul Ghaffar, Criticism ofHadith, 125; Leonard
T. Librande defined such a hadith as "a transmission which is unusual in its links or in its text:' This definition
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. In this Par4 l will examirie the above chain of transmission ofal-Nasa'! as follows:

Nasa'i (d. 303)

[ ~ ] al-Nasa'! was one of the six famous traditionists who compiled the traditions of the

Prophet. His complete name was AQ,mad b. Shu'ayb b. 'Ali b. Sinan.Abü 'Abd al-RaQman al-

Nasa'1.57 He wrote al-Sunan al-Sllghra- or al-Mujtaba~ which in 1}.adfth studies is counted

among the al-Kutub al-Sittah.58 Nasa'1 himself by his own admission included only reliable

traditions.59

M1Ù!ammad b. Bashshar (d. 252)

[ t ] His complete name was Mu4ammad b. Bashshir b. 'Uthman b. Dawüd b. Kaysin al-

'Abdi Abü Bakr al-H~ al-B~ii. In I].adfth literature, he was known by bis surname Bandar.

He transmitted I].adfths from 'Abd Wahhab al-Thaqafi, Mlll].ammad b. Ja'far,60 Yal]..ya b.

Sa~d61 and many athers.

There was no agreement among l]adfth experts on bis capacity to transmit I].adfth. For

instance, al-Ajurri said (in Abu Diwüd), "1 wrote more than fifty thollsand I].adfths from

is seemingly a conclusion of Ibn al-Bayyi"s explication about this !}adrth. See Leonard T. Librande, Contrasts
in the Two Earliest lvlanuals (ph.D. diss., McGilI University, 1976). 199.

J7 Ibn ijajar al-'Asqalarii, Tahdhtb al-Tahdhib (Deccan: Dà'irat al-Ma'ârif aI-Nizamiyyah. 1326 A.H.), I:36.

fi Al-Kutub al-Sirrah refers to the six authoritative !}adFth compendia generally accepted by Muslims. They are
the $al}lJ]s of al-Bukhari and Muslim. the Sunan of Abï Dawud, the Sunan (al-Jarni' al-$a!}Û]) of al-Tirmidhï,
Mujtaba-of aI-Nasa1. and Sunan ofIbn Majah.

J9 Khatib aI-Tibrizï. Mishka1 al-Masabih, trans. al-ffij Mawlana Fazlul Kaiim. M.A.• BL. (pakistan: Rafique
Press. 1960), 40.
60 Ibn l:fajar aI-·Asqalànï. Tahdhlb al-Tahdhlb. IX:70.

61 Ibid., XI:216.
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Bundar and wrote something frOID Abü Müsa. Salamah being absent frOID [the transmission

of] Bundar~ bis I].adfths have been abandoned." Moreover, ~Abd Allah b. Mul].ammad b. Siyar

stated that he had heard ~Amr b. ~Ali say under oath that Bundar lied in order to transmit a·

l]adfth under the authority of Ya4ya. This was also ascribed to Bundar by 'Abd Allah b. ~Ali

b. al-Madirii in the transmission of l].adfths under the authority of al-Mahdi.

On the other hand, Mu4ammad b. :ijusayn al-Azdi (d. 394) found Bundâr acceptable.

He argued that the accusation that he lied was not intended to label Bundar as deceptive~

since Bundar was always mentioned as good and reliable. His reliability was also admitted by

Abü Hitim al-Raz! (d. 277),62 Alpnad b. Shu~ayb al-Nasa'! and~ad b. 'Abd Allah al-'Ij1i

(d. 261).63 Ibn Ifajar al-~Asqallarii added that his reliability in the transmission of l].adfth

rested on how many of his transmissions were included by Isma'Il b. Ibrab1m al-Bukhari (d.

256) (205 qacfiths) and Muslim b. al-Ifajjaj (d. 261)(460 qadiths) in their ~al].fhs.64

Mul!ammad b. Ja'far al-Hudhali (d. 193)

[ t ] Mu4ammad b. Ja ~far, an erudite 1}adfth scholar in bis time, was popularly known as

Ghundar. It was reported that Ghundar transmitted l].adfths from niany mul]addithun but that

he relied specifically on Shu 'bah b. al-Ifajjaj, bis master in I].adfth transmission. 'Ali b. al-

Madirii (d. 234) said that he liked Ghundar's transmission frOID Shu~bah more than 'Abd al-

RaQ.man's. Ibn Mahdi said he availed himself of Ghundar's writings in arder to elaborate the

life of Shu'bah. Even 'Abd Allah b. al-Mubârak (d. 181) claimed that for people who

62 Abü Muqammad •Abd al-Ral}.man b. Al-Imam al-Kabir Abü Hâtim MUQammad b. ldiis b. al-Mundhir al-Riz1
in his Kitao al-Jarl} wa al-Ta 'dû (Bayrut: Dar al-Kurub al-'llmiyyah, 1970), VII:214, says that when his father
(Abü Hatim) was asked about Bundar, he answered that Bundar was a r~liable man.

6~ Ibn fJajar al- 'Asqalani, Tahdhlb al-Tahdhlb. IX:71-2.
6-1 Ibid., IX:73.
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disputed about Shu~bah's I]adéth, Ghundar's writings beeame the standard. Ibn Ab! IIatim al-

Raii and Ibn Sa~d aIso acknowledged ms authority in I]adfth transmission and described him

as trustworthy.65

Shu'bah (d. 160)

[ t ] Shu~bah's complete name was Shu'bah b. al-fJajjaj b. al-Ward al-'Atakl al-Azcfi. In his

lifetime, he transmitted l]adjth from more than three hundred scholars - including Khubayb

b. 'Abd al_RaQ.man.66 He was described as having a special gift for preserving f]adéths of

Legal import. A.4mad ibn Ifanbal even exaggerated this by claiming that if Shu'bah had not

existed, these 1].adfths ·would bave been lost.

Nfany fJadah crities admitted his trustworthiness in transmission. Among them were

A.4mad b. 'Abd Allah al-'Ijli and Ibn f!ibban al-Bust!. Although Ibn Sa~d creclited him with

tbis authority, he aIso criticized him for sorne errors in reporting the name of l]adéth

transmitters. In his al- '!lai, al-Dâraqupll made a criticism.67

Khubayb b. 'Abd aI-Ra~an(d. 132)

[ t ] His complete name was Khubayb b. ~Abd al-Ralpnan b. Khubayb b. Yasar al-An~an

al-KhazrajÏ Abü al-IJârith al-Madirii. He died in 132 A.H. in the reign of the Caliph Marwan

b. MlÙ].ammad. He received l]adéths from scholars like f.Jaf~ b. ~Asim b. ~Umar b. Khattab

U Ibid.• IX:97-8.

"Ibid., IV:339; m:136.
67 Ibid.. IV:338-46.
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and was considered and described as nustworthy by Yal}.ya b. MaC9m (d. 233), Ibn Sa~d and

[ t] :ijaf~ b. ~A~im b. ~Umar b. Khattab transmitted l]adfths which he received from his

father and other well-known Companions like Abü Hurayrah, Abu Sa'1d al-Khudii and Abü

Sa'1d b. al-Mu~alla. Al-Nasa'!, Hibat Allah al-raban, Ibn fPbban al-Busti, Abü Zur~ah al-

Raii (d. 264) and A4mad b. 'Abd Allah al-'IjIi described him as nustworthy. Even Muslim

placed him among the most eminent of Madinah.69

Abü Sa'id b. al-Mu'alia al-Ansarl (d. 74 AH)

[ J tJ"" ..1 t ] There are severa! vie~..vs regarding his name. One is that it was al-.E~:arith b. al-

Mu'alla. Another c1aims that it was Aws b. al-Mu~alla, and yet another that it was Abü Sa'id

b. al-Mu'alla. Although he was called Ratï' b al-Mu'alla, Abu 'Umar c1aimed that whoever

called him Rafi' must be wrong because Rafi' was killed in the Battle of Badr.70 Instead, for

Abu Sa'1d's complete name, he offered al-Ilarlth b. Nufay' b. al-Mu'alla b. Lawdhan b.

68 Ibid., Ill:136.

69 Ibid., II:402-3.

7D Abu 'Umar Yusuf b. 'Abd Allah Mu1}arrunad b. 'Abd al-Barr, al-lstl'âb Ji Ma'ri/at al-A~l}ao. ed. 'Ali
Mu1}ammad al-Bijawl (Cairo: MaJba~atNahqah,), IV: 1669.
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If3rithah b. Zayd b. Tha~labah, the son of Zurayq al-An!?an al-Zuraql. His mother was

Umaymah b. QaI1 b. Khansa,.71

It is said that ooly nyo Successors received his only two I].adith transmissions. The

fust was !laf!? b. ~~im, who transmitted the present i}adfth; the other was 'Ubayd b. ffunayn,

who transmitted another J].adfth, which begins "kunna-naghdu-ila-al-suq.' 72

Ibn ijajar al-'Asqalam disagreed with historians who gave 74 AH for Abu SaCjd's

death, at only 64 years of age. He argued that if he had really met the Prophet, he would have

been tao young; the matn or statement of the J].adith discussed here contradicted it.73 Ibn

Ifajar added that Abü Sa'id died at 84 years of age.74

Evaluation and Conclusion

The assessment of the transmitters of this i}adith is not concentrated on the fust four

transmitters - Abü Sa'id b. al-Mu~alla, !laf!? b. A!?im, Khubayb b. ~Abd al-RaQman and

Shu~bah b. al-!lajjaj. Nor does it include the last transmitter, al-Nasa'i. The reason is that

I].adfth scholars praise them all and we do not find any critical assessment of them. Instead,

Mu1}ammad b. Bashshar' s assessment may raise sorne points for discussion.

As found in the entry of Ibn Ifajar, we may see that there was no agreement among

/].adfth experts on MuQ.ammad b. Bashshar's capacity to transmit I].adfth. 'Amr b. 'AIrs

71 Ibn 'Abd al-Barr, ibid., IV: 1670; see also 'Izz aI-Din b. al-Athir Abi al-IJasan 'Ali b. Mu1Jammad aI-Jazari,
Usd al-GhâbahjfMa'rifar al-~al}âbah, ed. Mul}ammad b. Ibrihim al-Banna and Mul}anunad A4mad 'AshÜT
(n.p.: Dar al-Sha'b, 1970), VI:142; and JamaI al-Din Abi al-Hajjaj Yüsuf al-Mizzl, Tahdhlb al-Kama1jfAsma-'
al-Rija7. ed, Bashshar 'Awwad Ma'ruf(Beiriit: Mu'assasat al-RisaIah, 1992), XXXIII: 348.

72 Ibn fiajar al-'Asqalani, al-I~aoahjfTamyfzal-:$al}aoah, ed. 'Ali Mul}ammad al-Bijawi (Beirut: Dar al-Jayl,),
Vll:175.

n Ibid.
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• statement, which was reported by 'Abd Allah b. MtiQ.ammad b. Sayyâr, for instance, appears

to indicate this. 'Amr b. 'Ali said under oath that Bundar falsely cIaimed ta have transmitted

a1Jadllh underthe authority ofYa1}yà. This was equally said of Bundar by 'Abd Allah b. 'Ali

b. al-Macfirii in the former's transmission of l}adfth under the authority of al-Mahdi. If this is

accepted, the chain of l}adfth containing Mu1}ammad b. Bashsar is hardly acceptable.

Ibn IJajar's records on Mul}.ammad b. Bashshar are helpful. In his entry, Ibn Ilajar

included other scholars' assessments. M~ammad b. ijusaYQ aI-Azcfi (d. 394), who found

Bundar acceptable, is a case in point. Al-Azcfi argued that the charge of "lyingn was !lot

intended to label Bundâr as deceptive, since Bundar was always mentioned as good and

reliable. His reliability was also admitted by Abu Ifatim al-Rail (d. 277)/5 A.Qmad b.

Shu'ayb al-Nasa'!, and Aq,mad b. 'Abd Allah al-'IjIi (d. 261).76 Ibn Ifajar al-'Asqalam added

that his reliability in the transmission of l}adllh rested on how many of ms transmissions

Isma~I1 b. Ibrarum al-Bukhari (d. 256) (205 Qadiths) and Muslim b. al-ijajjaj (d. 261) (460

Qadiths) had transmitted)n their ~al}Ù]s.77

The accusation that MUQammad b. Bashshar had lied about having transmitted I]adfth

from yaq.ya by 'Amr b. 'Ali did not weaken the chain of transmission of this l]adfth.

MUQammad b. Bashshar was supported by the fact that most critics of f}adfth admitted bis

reliability. Even al-Bukhari and Muslim, who were very strict about including l}adfth in their

$al]fhs accepted sorne l].adfihs on Mul].ammad b. Bashshar's authority. Another point in

ToI Ibn f!ajar al-'Asqalanl, Tahdhib al-Tahdhib, XII: lOS.
7,1 Abu MUQanunad 'Abd al-Ragman b. Al-Imam al-Kabir Abu Hatim Mugammad b. IdrIs b. aI-Mundhir al-Razi
in his Kitao al-Jarl} wa aL-Ta<dil (Bayriit: Dar aI-Kutub al-'llmiyyah, 1970), Vll:214, says that when his rather
(Abü Hatim) was asked about Bundar, he answered that Bundar was a reliable man.

16 Ibn ffajar al-'AsqaIani. Tahdhib al-Tahdhib, IX:71-2.

• 71 Ibid.. IX:73.
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support is that Mul}.ammad b. Bashshar transmitted this Jj.adfth by way not only of Ya4ya but

also of MlÙ}.ammad b. Ja~far, whose transmission was reported by ~_Bukhan.78

We may eondude that the chain of transmission of this Jj.adfth seems ta be solid,

judging from the continuity of its transmitters. The transmitters themselves appear reliable,

and were even praised by the crities of f].adfth. In sum, this Jj.adith may be said ta have good

sanad.

Of the transmitters of this f].adith, al-Dhahabi induded only two in bis Mkan 

Muij.ammad b. Bashshar and Mu~ammadb. Ja~far. According to al-Dhahabi, the former was

thiqah ~adüq, while the latter was regarded as God-fearing (al-muttaqm) and reliable. Al

Dhahabl was concemed with the daim of ~Amr b. 'Ali Abü IJaf~ al-FaŒis (d. 249) that

Mu~ammadb. Bashshar was a liar. He even argued that none were inclined to accuse him of

being a liar since f].adli:h scholars were convinced of bis reliability and truthfulness. However,

aI-Dhahabl did not deny that sorne scholars were critical of mm. When MlÙ}.ammad b.

Bashshar was mentioned to Yal}.ya b. Mac-m, the latter did not willingly comment; he was

inclined instead ta consider him weak. Similarly, Abü Diwüd al-Sijistam (d. 275) admitted

writing about f"Ifty thousand f].adfth from Mul}ammad b. Bashshar, with a note that uif

SaIamah had not [been included in bis chain of transmission}, l would indeed have

abandoned ms Jj.adfth [lawla-Salamah, la-taraktu f].adfthahu].,,79

18 See Ibn lfajar al-"Asqalanï, Fat!] al-Bari bi Shar!] !ia!]Ù] al-Bukluïré, VIII:38 1.

79 al-Dhahab"i. Mkan al-/'lida1. ill:30.
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• Ibn Ab1 IJatim al-Rail, on the other hand, categorized M~ammad b. Bashsbar as a

truthful person (~adüq),80 the second class in bis scheme. If we compare this class to that of

al-Dhahab1 and Ibn IJajar, saduq is al-Dhahabl's third class and Ibn f!ajar's fourth.

Interestingly, Ibn Ifajar described Mul}.ammad b. Bashsbar as a trustworthy person (thiqah),81

which is one class above ~aduq.

Another transmitter of tbis f}adfth, wbich was categorized differently by Ibn Abl

f!atim al-Raii, was Khubayb b. ~Abd al-RaQman al-An~an. While al-Dhahabl did not

mention him. in his Mfran and Ibn fJajar described him as thiqah,82 Ibn Ab1lfatim called him

~a1ilJ. al-Ijadfth,83 the fourth class in his scheme.

Based on the above assessment, we may say that Ibn fiajar's entry for Muq.ammad b.

Bashshar is more detailed and comprehensive. The information he provided may give a more

balanced assessment of the personality and background of Muqammad b. Bashshar,

apparently influencing bis conclusive remark that the latter was thiqah. By comparing the

records of al-Dhahabl and Ibn Ilatîm al-Rail on the same entry, we may find that Ibn Ifajar

includes almast all, if not all, the information they provided in their books.

The Second Ifadith

Sanad: Tirmicllii, [fJaddathanal Sa'id b. Ya~qüb al-l.'aIiqarii, [akhbaranal Ayyüb b. Jabir,

['an] Simak b. IJarb, ['an] Jabir b. Samurah.

ID Ibn Ab1 ~atim al-Razï, Kita1J al-Jarl]. wa al-Ta'dI1. VII:214.

61 Ibn Ifajar al-'Asqalanï, Taqno al-Tahdhlb, ll:147.

62 Ibid.. 1:222.

• ,J Ibn Ab1 fJâtim al-Rm. Kitâb al-Jarl] wa al-Ta'dll. Ill:387.
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Content: "1 saw the seal bC?tween the shoulders ofAllab.'s Messenger like a pigeon's egg'.84

In order to prove the authenticity of this l].adfth, l will briefly examine its chain of

transmission.

Tirmidhl Cd. 279)

[~ ] Born in 209 AH,85 Tirmidlii was one of the six authoritative traditionists who

compiled the traditions of the Prophet. His complete name was Mu~ammadb. ~a b. Sawrah

b. Musa al-Qal}.Q.aI.c AbüIsa.86 He had at least four laqabs: al-Büglii, aI-Qaiir (blind), al-

Sularrii, and al-Tirmidhï;87 but he was best known by the last one. Tinnidlii reporteclly

claimed that bis grandfather's hometown was Marw, and that in thé time of al-Layth b.

Sayyar he had moved to Tirmidh,88 a town on the north bank of the upper Am.ü Darya, where

he died in 279 AH.89

8-1 The Arabic text of this qadfth may be found in Ibn ijajar aI-'AsqaŒïnl, Fatf] al-Ba-ri bi Sharq. ~a1}ÛJ. al
Bukha-n(Bayriit Dar aI-Ma'rifah, 1980), I:296; VI:561; Abü al-Ifusayn Muslim b. aI-fIajjaj aI-Qushayii aI
Naysabiiii, $a1}lh Muslim, ed. Mu!}ammad Fu'ad 'Abd aI-Baqï (Egypt:Dar Ihya' aI-Kutub aI-'Arabiyah, 1955),
IV:823 and 824; MuI}ammad b. 'Ïsa ibn Sawrah aI-Tirmidhi, Sunan al-Tirmidh[ wa huwa al-Jami' al-~al].ÙJ.

(Beirut: Dar aI-Filer, 1983), V:263; and Shama'il Tirmidlii (Urdu conunentary by Muqammad Zakariya)
(Karachi: Nür Mu!}ammad, n.d.), 7-8; A1Jmad b. :E:fanbal, Musnad al-Imam Al].mad b. f[anbal (Bayrut: Dar aI
Fikr, 1980),1:223; ffi:69, 434 and 442; IV:19: V: 35, 77, 82, 83,90,95,98, 104.340, 341,354,437,442 and
443; and VI:329.

8J In Muqammad "Abd Allah b. al-Shaykh Muqammad al-ShinqijI, al-Salasabiljfman Dhakarahum al-Tirmidhf
bi Jarl]. wa Ta'da (Riyaq: Tawzl' Mu'assasat aI-Mu'taman, 1415 A.H.), 14, the author says that al-Tirmidhl's
Iineage \Vas aIso said to be either Muf}arnmad b. ~sa b. Yazïd b. Sawrah b. al-Sakan or Muqanunad b.Isa b.
Sawrah b. Shadad b.-Isâ. But his complete name is the best known among Muslirns.

86 'Abd aI-Ghaffâr Sulayman aI-Bundan and Sayyid Kurdi Ifasan, Mawsu-'at Rijal al-Kutub al-Tis'ah (Bayriït:
Dar aI-Kutub al-'llmiyyah, 1993), m:440.

IT Zayn aI-Dïn 'Abd aI-Ra!}man b. Al}mad b. Rajab al-Efanbafi, UTarjaTTUlt al-Imam al-Tirmidhi", in Shar1} '!lal
al-Tirmidhf, ed. al-Sayyid ~ubljI rasam aI-.E1amyad (Baghdad: al-'Ani, 1976),9.

U James Robson, "The Transmission of Tinnidhî's ranù'," Bulletin of the School of Oriental and African
Studies 16 (1954): 258. There are several opinions respecting the pronunciation of the name of Tinnidh. On
thes.e opinions, see Syams aI-DIn .A1J.mad b. Muqammad b. Abl Bakr Ibn Khallikan, Ibn Khallikan's
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Little is knawn about his life. It is reported that he was barn blinde But anather

version has it that he lost bis eyesight in Iater years,90 as most I]adfth scholars agree.91 He

traveled ta Khurasan, ~Iraq and Hijaz in search of knowledge and learned I]adftht fiqh, 'ilal

and biographies of I]adfth transmitters from manyerudite scholars in bis time. These included

Malpnüd b. Ghaylan (d. 239),92 Qutaybah b. Sa'id (d. 240 A.H.), Suwayd b. N~r (d. 240),

'Ali b. Ffujr (d. 244)93, Sa'id b. Ya'qüb al-raIiqaru (d. 244)94, A4mad b. ~Abdah (d. 245)95,

Bishr b. HilaI al-~awwaf al-B~ri (d. 247),96 ~Abd Allah b. ~Abd al-Ral}.miin al-Samarqancfi

(d. 255),97 al-Bukhari (d. 256) and Muslim (d. 261).98

19 A.J. Wensic~ "a1-Tirmidhï:' Encyclopaedia ofIslam, l st edition (Leiden: E.J.Bnll, 1987), VIII:796.

PQ Ibid. Scholars have offered many reasons for his blindness. In his ''Translation...:' M. Hidayat Hosain said
that Tirmidhl shed so many tears in fear of God that he finally lost his eyesight. In ''The Transmission of
Tinnidhï's Jâmi':' James Robson advanced the view put forward by al-Dhahabl's that his blindness was caused
by weeping over Bukhan's death. He does not seem to agree with the opinion that al-Tirmidhï was born blinde
See aIso Syams al-Din MUQammad b. AQmad b. 'Uthman aI-Dhahabl, Siyar A <Lam al-NubaLa-', ed. Shu'ayb al
Arna'ü~ and 'Ali Abü Zayd (Bayrüt: Mu'assasat aI-RisaIah, 1986), XIT:270.

91 See Robson, 'The Transmission of Tirmidhï's Jarmo ", 258; aI-Dhahabl, Siyar A 'Laïn al-Nubalâ'" XII: 270;
Ibn Rajab aI-IJanbafi, UTarjamat al-Imam aL-Tirmidhi", 10.

92 Ibn FJajar al- 'Asqalanl, Tahdhlb al-Tahdhlb. VI: 56.

9J Ibn Rajab, "Tarjamah aL-lma-m al-Tirmidhi", 9.

'J.I Ibn I-Jajar al-'Asqalanl. Tahdhlb al-Tahdhlb. N: 103.

9T Ibid., 1:59.

96 Ibid., 1:462.

97 Ibid., V:295.

98 al-Shinql~, al-SalsabIl. 14.
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It is reported by al-IJaIdm that when al-Bukhari died~ none of bis potential

replacements in Khurasan at that time could compare with Tirmid.h1 in knowledge, memory,

piety and aseeticism.99

A fascinating story was aIso reported by Abu Sa~d aI-ldiisl telling of al-Tirmidbi's

unusual capacity to commit traditions to memory.

On the way to Mecea he met a shaykh from whose traditions he had eopied
out two juz'. Thinking he had these notes with him, he began to question the shaykh
about bis traditions, but he was surprised to find that, instead of bis notes~ he had
brought sorne blank sheets of paper. He continued bis questions with these sheets in
hand. After a time the shaykh noticed that they were blank and rebuked him,
whereupon Tirmidlii assured him that he learned bis traditions by heart. The shaykh
was uneonvinced of bis genuineness even, when he recited bis traditions to him, so
Tirmidl::ii asked him to recite sorne others. The shaykh recited 40 traditions and
Tirmidlii repeated them- without making a single mistake, thus showing bis
remarkable powers of committihg traditions to memory.lOO

In bis lifetime, he composed at least nine books, mostly on 1J.adiih-related topies. lOI

Sa'1d b. Ya'qüb aI-1;ilîqanl (d. 244)

[ U"".J~] It was reported that al-'J;aI.iq'lJÙ .aequired knowledge of 1J.adfth and its transmission

from several teaehers, incIuding Ayyiïb b. Jabir. Ibn EJajar said that al-Athram claimed to

have seen Sa'id studYing I]adfths from~ad b. EJanbal (d 241), while Abu Zur~ah al-Razl,

99 al-Dhahabl, Siyar Aclam al-Nubala-', 273.

lDI1 This English version is taken from James Robson, ''The Transmission...", 259; see also aI-Dhahabï, Sïyar
A 'lam al-Nubala', 273; Ibn {iajar al-'Asqallanï, Tahdhib al-Tahdhlb, IX:388.

101 Ibn Iiajar al- 'Asqalanï, ibid.• IV: 103. These books are: al-Jami' or al-Sunan, al- '!laI al-~aghzr, al-Shama-'U
al-Mul].ammadiyyah (shortened as Shama'il), al- 'llal al-Kabzr, Tasmiyat al-$a1}aDah (there is no record of this
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Maslamah, ~Afi b. ~Umar aI-Daraqu~ (d. 385) and ai-Nasa'! declared him trustworthy.102

•
Ayyüb b. Jabir (d.?)

[ Ü.J J He transmitted F].adfths frOID SimaIc b. Iiarb, al-A~mash, ~Abd Allah b. 'A~im and

many others. None of the J].adfth scholars described him as a reIiable transmitter. As reported

byal-Diïii, yaq.ya b. Ma'""'m said that Ayyüb b. Jabir was weak. This was aIse the assessment

ofaI-Nasa'ï. Abü Zur'ah and Abü ~atim. Even ~AIi b. aI-Madirii disqualified bis l}adfths.103

Simâk b. ~arb (d. 123)

[ 1. ~..:....:.. ] Simak received bis transmission of f]adfths from Jabir b. Samurah. Yal].ya b.

•
Ma'in and Abü Ifatim declared him trustworthy, but other scholars like Shu 'bah b. aI-Ifajjaj•

'Abd Allah h.· al-Mubarak. ~aJiQ. Jazarah and Sufyan al-Thawii thought him weak. Ibn

~bban in bis al-Thiqat cIaimed that he committed numerous errors in his transmission. 104

Evaluation and Conclusion

One may assume that the sanad of this l].adiih is weak, because the conditions for a sound

l}adfth do not exist. As regards the isnaa, the presence of two weak transmitters casts doubt

on the authenticity of this l}adfth. It is possible that the transmitters had seen each other,

book), al-Zuhd al-Mufrad (mentioned by Ibn lfajar al-'Asqallanï in his Tahdhib al-Tahdhlb), al-Asma-' wa al
Kuna-(menûoned in Tahdhlb al-Tahdhlb), al-Ta-n"kh (The History), and Kirâb al-Athar(Book on Traditions).
1(12 al-Shinqip, al-Salsabü. 15.

I(1J Ibn ij"ajar al-'Asqalam, Tahdhib al-Tahdhlb, 1: 400; see also Mul].ammad b. iIsii b. Sawrah al-Tinnidhi. Awsa7
al-Nab[ $alla-Allan alaih wa Sallam, edited and commented by Saniil} "Abbas (Beirut: Dar aI-Jayl or Cairo:
Maktabat al-Zahrah, 1987),39.

• IfH Ibn ij"ajar al-'Asqalanï, ibid., IV:233-234.
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based on what is known about them. But because of their lack of credibility in the

transmission of I]adfths~ the sanad of the I]adfth may be declared weak C4a'ij).105

Ibn Ifajar~s own assessment may help in this case. When placing SimaIc b. IJarb

between trustworthiness and weakness~ he determined that Simak was ~aduq!06 the fourth

class in bis ta 'dù scheme. This means that SimaIc~s transmission was acceptable~ leniently

following Ibn Ma'in and Abü Iiatim~s assessments. However, the presence of Ayyüb b. Jabir

was of little help, since even Ibn ftajar credited him as weak transmitter. I07

In his Mfzan, al-Dhahabl reported AlJmad b. l:fanbal~s statement regarding Ayyüb b.

Jabir to the effect that Ayyüb~s I]adfth resembled that of truthful people (ahl al-#dq). For as

al-Dhahabl mentioned~ the same person~ 'Abd Allah b. 'Am (d. 365)~ stated that bis Jyulfths

were good on average and that he was among those whose J]adlih may be recorded.108 Al-

DhahabÏ aIso recorded a I]adfth which Ayyüb b. Jàbir had reportedIy transmitted. At the end

of the f]adfth, aI-Dhahabl simply mentioned that the l]adfth was not sound (~af]Ù1).109

Ibn Ilajar~s conclusion about Ayyiib b. Jabir seems no different from the records of

Ibn Abï Ilitim al-Razl. IIO In his Kitâb al-Jarl]. wa al-Ta'dn, he mentioned various opinions

lor The same assessment may be found in al-Tinnidhi, Awsalal-NabF, 39.

lU Ibn Ffajar al-·Asqalani. Taqnô aL-Tahdhib, 1:332.

lOT Ibid.• 1:89.

IDS al-Dhahabi, Mizan al-l'rida? 1: 132.

109 Ibid., 1:132. Such a note might give (Wo possibilities. either the J],adiih is good (J],asan) or weak (4a'If>.

110 Ibn Abi Ilatim al-Razl, Kitâb al-Jarl]. wa al-Ta 'dil. II:242-243•
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concerning Ayyüb b. Jabir, including yaq.ya b. Ma'""m, ~AIi b. al-Madirii (d. 234) and bis

father, Abü fJatim al-Rail (d. 277). Overall, they declared him weak (4a "ij).lll

Regarding Ibn fJajar's remark on Sirnak b. Ifarb, we may say that Ibn fJajar tried to be

moderate. Between two different positions - Simak as trustworthy and and Simak as weak

Ibn Ifajar detrermined that he was ~aduq.

The Third ~adith

Sanad: Tirmidhï [akhbaranal Abü Raja' Qutaybah b. Said, ['an] Malik b. Anas, ['an]

Rabl'ah b. 'Abd aI-RaQman, ['an] Anas ibn Malik.

Content: uAllah's messenger [may peace be upon him] was neither conspicuously tall nor

short-statured, and his color was neither glaringly white nor brown; bis haïr was neither very

curly nar very straight; Allah commissioned him [as a Prophet] when he had reached the age

offorty. He stayed in Mecca for ten years and for ten years in Madinah; Allâh took him away

when he had just reached the age of sixty, and there had not been twenty white hairs on bis

head and beard.,,112

Abu Raja' Qutaybah b. Sa'id (d. 241)

lU Ibid., II:243.

112 Ibn Ifajar al- 4 Asqalanï, Far/} al-Barl, VI:564, and X:356; Muslim, $a~ÛJ Muslim, 1818, 1819, 1824; al
Tirmidhï, Shama-'U Tirmidhl, 7-8; A4mad ibn Ifanbal, Musnad al-Imam A/}mad ibn Efanbal, III:135, 203, 240;
JalaI al-Dïn al-Suyüji, Shar/} SU/zan al-NasaT{Cairo: al-Maktabah al-Tijanyyah al-Kubra, 1930) VIII:131.
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• Abü Raja' Qutaybah b. Sa'id (d. 241)

[ t ] He transmitted J]adfths from Marne b. Anas, al-Layth, Ibn Lahl'ah and others. Many

J]adiïh scholars, such as Ya4ya b. Ma'in, Abü f.!atim ~d al-Nasa'!, admitted bis

trllstworthiness. Even al-Bukhari narrated sorne 308l}adfths on the authority of Qutaybah.113

Malik b. Anas (d.179)

[ t] He founded one of the four !stamic schools. In l].adfth transmission, none denied his

reliability and thoroughness. It was reported that he cited only sound l].adfths and from

trustworthy sources. 114

Rabl'ah b. Abl 'Abd aI-Ra4man (d. 136)

• [ t] Rabi'ah was reported ta have received l]aduhs frOID Anas b. Malik, al-Sa'ib b. Yazld and

many others. Among those who transmitted J]adfths from him were Malik b. Anas and

Shu'bah. He was a trustworthy scholar, as admitted by A1:}.mad b. Iianbal, Al]mad b. 'Abd

Allah al- 'Ijfi. Abu :fiatîm al-Bust!, al-Nasa'"i, and rnany other critics àfterwards. He was even

regarded by Mu~'ab al-Zubayii as a muftfof MadInah at that rime. lls

Evaluation and Conclusion

Having looked at how scholars had assessed the transmitters of this hadith, we do not need to

113 Ibn EJajar al-Asqallanl. Tahdhib al-Tahdhlb. VllI:36 1.

• 114 Ibid.. X:5.
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Having looked at how scholars had assessed the transmitters of this hadith, we do not need to

go into greater detail about this sanad, since its transmitters were generally thought to be

reliable. Ibn Ifajar' s remarIes towards the above mentioned transmitters provide a convincing

result. He provided his own conclusive remarIes regarding those transmitters by crediting Abiï

Raja' Qutaybah b. Sa'id as thiqah thabat (trustworthy and reliable),116 a second class of bis

formulation, ~alik b. Anas as ra's aL-muttaqfn wa kabfr al-muthbitfn (the leader of the

devouts and the elite of the reliables).1l7 There is no clear classification of this term in bis

fonnulation. Nevertheless, by noting the meaning we may assume it to belong at the tIrst

class.

Rab1'ah b. Ab1 'Abd al-Ral:}man, the third transmitter, is described by Ibn IJajar as

thiqah (trustworthy),118 the third class of bis formulation. To conclude, this 1}adfrh may be

regarded as sound.

In his Mfzan al-l'tida?, al-Dhahabi did not mention Qutaybah b. Sa'id and MaIik b.

Anas at all. The one he mentioned amang the transmitters of tbis I].adfth is Rabl'ah b. Ab1

'Abd al-Ral?man. But he merely followed Abiï fJatim and Ibn ~alafi who mentioned him in

Dhayl al-f!urafa-'. It was due ta an assumption that Rab1'ah had changed in bis last days

(taghayyara jZ al-âkhir). Regardless of this assumption, al-Dhahabl asserted that Rab1'ah's

transmissions were confidently consulted (ihtajja bih) by ail the owners of the books (a~1}âb

al-kutub [al-l].adfth]).119 The term which al-Dhahabi used, ihtajja bih, was not clearly stated

116 Ibid., li:123.

117 Ibid.. II: 223.

118 Ibid.. r: 247.

119 a1-Dhahabi. Mlzan al-l'rida?, r:336.
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in bis formulation; however, a consideration of its meaning helps us place it at the second

class, together with thiqah and thabat. In this case, Ibn Ifajar gave Rabl'ah a similar

qualification, but in different class of formulation, since he described Rabï'ah as thiqah.

In ms Kitâb al-Jarl]. wa al-Ta'dü, Ibn Abl IJitim al-Razl covered ail the above

transmitters without any significant distinctions. He presented Rabl'ah by quoting Abü Bakr

al-ltumayd1's and bis father Abü Ii:atim al-Razl's opinions. The former said that Rabl'ah was

good in memorizing l].adlih (I]tifi?-); while the latter regarded him as a trustworthy Medinan

(madfnfthiqah).120

The Fourth I{adith

Sanad: Tirmidhl, (qaddathana) 'Abd Allah b. 'Abd al-Raijman, [akhbaranal Ibramm b. al-

Mundhir aI-Ifuzarm, [akhbaranal 'Abd al-'Az1z b. Thabit al-Zuhrl, [i}addathanIj Isma'il b.

Ibriliim b. Aklii Müsa b. 'Uqbah, [tan] Kurayb, [tan] Ibn 'Abbas (may God be pleased with

them).

Content: "The Apostle of Allah ... When he spoke, it was as if a light shined from inside

him.',121

120 Ibn Abi fJaùm al-Raiï. Kitâb al-Jarlj wa al-Ta 'dû, ill:475.

121 See 'Abd Allah b. 'Abd al-RaQ.rnan al-Dmmi al-Samarqandi. Sunan al-Da-rim[, (Beirut: Dar al-IGrab al
'Arabi, 1987), 1: 44; al-Tinnidhi, Shama'il Tirmidhï. 20-1. This IyulFth was also reported by al-1'abranl and al
Bayhaqï. al-Suyüp in his al-Jaïni' al-~aghrr describes mis l}adfth as sound. See al-Tirmidhi,Awsalal-Nabf, 36.
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'AbdAllah b. 'Abd al-Ra~an(d.255)

[~ .1 ~] His propername was 'Abd Allah b. 'Abd al.:RaQ,man b. al-FaeJl b. Bahram b. 'Abd al-

~amad al-Tam1m1 al-Darimi Abü Muq,ammad al-Samarqancfi al-iraf4. He was ari erudite

scholar whose transmission was accepted by MllSlïm,l22 Abu Dawiïd, aI-Tirmid.hï and al-

Bukhaii. I23 He was aIso thollght to have a remarkable memory and great piety. al-Khatib al-

Bagbdacfi reported from A4mad b. :ijanbal that 'Abd Allah b. 'Abd al-Ra4man was

trllstworthy.124

Ibrahim b al-Mundhir (d. 236)

[ c3 ~ ..:. t ] Ibramm reportedly transrnitted f].adfths from many scholars at that time,

including MaI.ik and Ibn Uyaynah. 'Ali b. 'Umar al-Daraqll~ expressed confidence in bis

authority and said that he was a truthful person. Ibn Iiibban aIso incIuded him in bis al-

Thiqaï. l25

'Abd al-'Azlz b. Thabit (d. 196)

[ ..:" ] His proper name was 'Abd aI-'Azlz b. 'Irnran b. 'Abd al-'Azlz and was weil known as

Ibn Ab! Thabit. Many l].adTth scholars denied his aptitude in l].adfth. Al-Bukhaii. said that the

l].adiths which he reported were rejected. This was aIso the view of al-Nasa'!, who prohibited

122 It is reported mat Muslim transmitted approximately 73 f]adiihs from "Abd Allah b. 'Abd aI-Ra1}man. See

Ibn fJajar al-·AsqaIanl. TahdhFb al-Tahdhlb, V: 296.

123 al-Bukhari includes J].ad'fths taken from 'Abd Allah b. 'Abd al-R.aQman not in his al-Jarni'. See ibid., V:296.

124 Ibid., V:295-296.

• 125 Ibid.. I: 166-167.
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the writing down of bis l].adfth reports. Ibn IPbban explained that this was due ta the fact that

he narrated rejected l}adfths from sources known ta have been untruthful.126

Isma'U b. Ibramm (d. 169)

[~~ t ] He was Isma~ù b. ~r3liim b. 'Uqbah al-Asam. It was reported that he received his

transmission from bis uncle Musa, al-Zubii and Nafi'. Ya4ya b. Ma'in and al-Nasa'!

considered him trustworthy) and Abu I{atïm and Abu Da:wUd al-Sijistam found no problem in

ms transmission. Al-Darirrïi added that he never knew anything about Isma'H b. Ibriiliim

except the truth.127

However, Mülfammad b. IJusayn al-Azdi disqualified him and considered him weak.

Mu1:}.ammad b. Ifusayn al-Azcfi (d. 394) was not alone in this assessment, since Zakariya b.

Ya4ya al-SaJÎ (d. 307) before him made the same assessment. 128

Kurayb (d. 98)

[ t J Kurayb b. Ab! Muslirn al-Hashîm1. Ibn Sa'd said that he was trustworthy and that he

reported good l]adfths. Ibn 'Abbas, 'Ikrimah, al-Nasa'! and Ibn fJibban declared him

reliable. 129

126 Ibid., VI:350-351.

127 Ibid., 1:272.

128 Ibid., 273.

• 129 Ibid., VITI:433.
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Evaluation and Conclusion

The main problem with this f]adfth is the third and fourth transmitters. AIl the others were

trustworthy. MUQ,ammad b. ijusayn al-Azefi's and Zakariya b. yaq.ya al-Saj!'s assessments of

Isma'Il b.lbrarnm may have been covered by other scholars' assessments of bis qualification

in transmitting a l].adfth. However, 'Abd al-'Azlz b. Ab1 Thabit's weakness in this I].adfth

does not help and tends to weaken the chain of transmission. Ibn Ifajar disqualified hirn and

declared him as having been abandoned (matru7c).130

In bis Mfzan, al-Dhahab1 gave an assessment similar to that of Ibn fJajar of Isma'Il b.

Ibramm and Ibn Ab1 Thabit. He quoted assessments of al-Bukhari and al-Nasa'!, which

indicated that Ibn Abi Thabit's f]adfth was abandoned (matruK).131

Ibn Ab1 Ifatim al-Raz1's records about Isma'H b. Ibratiim. shows that he was a

trustworthy (thiqah) transmitter credited by yaq.ya b. Ma'in. Abü Ifatim al-Raz1 described

him as la-ha 'sa bih,132 which indicates that Isma'll's transmission was acceptable. 133 When

Al}mad b. Ilanbal was ~ked about 'Abd al-'Azlz b. Ab1 Thabit, he replied that he never

wrote anything from him. Ibn Abi Ifiïtim al-Raz1, quoting bis father' s opinion, mentioned

bim as master (shaykh), 134 the third class in his formulation.

130 Ibn Ijajar al-·Asqaliinl. Taqrib aL-Tahdhlb. 1: 51 L

131 al-Dhahabï. MiZaïz aL-rrida1. 1:100 and ffi:138.

132 In Ibn Abl Ijiitim al-Raii's classification of l]adrth transmitters. la ba'sa bih is placed in the same class as
the truthful (~aduq).

133 Ibn Abi fJatim al-Rizl. Kitao aL-Jarl}. wa aL-Ta'dil, ll:152.

134 Ibid.• IV:390-391.
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• CONCLUSION

This thesis is a study of Ibn FJajar al- 4 Asqalarii's Tahdhlb al-Tahdhlb and bis formulation of

tajn1J. and ta'dû of l].adfth transmitters. There is little doubt that Ibn IJajar al-'Asqalarii was

unusually gifted in the field of f}adfth frOID an early age. As a youth, he had been strongly

drawn to I].adfth. His fust book on l].adfth, Na?,m al-La'a1r hi 'l-Mrah al-Awa1f., completed

towards the end of 796 AH, was the rust work to bring him scholarly recognition. Ibn IJajar

established reputation in bis early thirties when, in 804 AH, he completed the draft of a work

on asanfd - Ta 'Irq al-Ta 'Irq - where he traced the missing links to sorne l].adfths in the Sal}ÛJ.

of Bukhari. His most famous work is a commentary on the $a!],ÛJ. of al-Bukhari - Fat!], al

BarrSharl]. SahlJ] al-Bukha-rf., which everywhere became a primary reference for those who

study the content of sound I].adfths (~al].ih). He completed its introduction in 813 AH, and the

commentary evolved from lectures he gave starting in 817; the latter were completed on 1

Rajab 842.

Furthermore, bis compilations on this subject have been welcomed as important

sources in religious learning. His Tahdhib al-Tahdhfb has exclusively been the last

alphabetical work or surnmation on l].adfth transminers, containing rich data on the social and

persona! backgrounds of l].adfth transmitters presented in comprehensive fashion.

Major Works of Ibn IJajar

During bis life time, Ibn FJajar had composed many books on the backgrounds of I].ad&h

transmitters fur both tajrÙJ. and ta'dû, ranging from the lives of Companions of the Prophet

• and their followers to those of his contemporary I].adfth transrnitters. Ibn IJajar composed
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•

these books because he was dissatisfied with previous ones in the same field, in which he

noted many errors and significant misinformation. His aim in these books was merely ta

preserve the validity of the prophetie traditions and ta provide the right information in an

easy and comprehensive way. Sorne of his compilations were based on the arder of bis

contemporaries. This, of course, may indicate ms fame and scholarship.

Ibn IJajar's scholarly works subsequently flourished and drew unprecedented

attention from Muslims, aIthough Ibn IJajar's compilations were clearly continuations of

preceding ones. He followed the patterns established by Muslim writers from earlier centuries

- such as A4mad b. ~anbaI, Ibn Abï IJatim al-Raz! - whose compilations in the field of

I]adiih transmitters were considered "a standard for writers of later times," namely, al-Mizii

and al-Dhahab!. It is clear, therefore, that Ibn fJajar relied on a stable standard in bis works.

What is unique to bis compilations is the rich data about the lives and backgrounds of l]adfth

transmitters. This certainly helped make him a patron in the field. JalaI al-Din aI-Suyuti (d.

911 AH) and Zayn al-Dm al-Azhan (d. 925 AH) were later inspired and influenced by Ibn

~ajar aI-'AsqaIarii. They did not break the summation, but rather offered a confrrming

analysis, even following Ibn fJajar's data with few comments. l

Ibn Ifajar's Tahdhlb al-Tahdhlb

In his Tahdhib al-Tahdhlb, Ibn IJajar provided comprehensive data on the I].adfth

transmitters. The entries in Tahdhib al-Tahdhib appear uniformly arranged.

J JalaI al-Dïn al-Suyüii, Tadno al-Ra-wTjfSharlJ Taqrib al-Nawawl, ed. 'Abd al-Wahhab 'Abd al-La~f (Medina:
al-Maktabah al-'nmïyah, 1959). 230-232; Zayn al-Din al-Azharï. Fat/]. al-BaqT 'aLaAlfiyyah al- 'IraqT (Fas: al
MaJba'ah aI-Jacfidah. 1354), II:2-13.
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Firs4 for every entry Ibn IJajar gives a name based on all the versions given by the

transmitters known among Muslims at that rime. Although Ibn IJajar did not mention his

sources, this work is the outcome of studies both in libraries and on journeys to other Islamic

lands. In his entries, he recorded the name of the person's father, grandfather, great

grandfather and sa forth, as long as the list needs ta be. It aIso includes the nisbah, kunyah,

laqab, and clientage, if any. However, a single name may have different versions, although it

is not known who used those other versions, ail recorded in Tahdhlb al-Tahdhlb with the

preceding note "qua", wbich means, ~~it is said."

Second, Ibn IJajar listed the teachers in an arder determined ÎlfStly by reputation or

fame and followed, alphabetically, by other names. This method was employed for listing the

students who transmitted from the person in question.

Third, Ibn Iiajar offers comments, criùcisms, assessments and opinions regarding the

background of the persan, including bis dates, personallife, qualifications and moral force in

a conclusive manner - mostly on the pattern of al-Mizii's Tahdhw al-Kama? fi Asmâ~ al

Rija?

Lastly, Ibn lfajar provided his own additional comments and criticism in the entry

which are not found in al-Mizzl' s compilaùon. To distinguish this, Ibn IJajar used qultu ( "1

said") before the statement. Interestingly, Ibn IJajar did not give bis own judgment or

assessment of the person in Tahdhlb al-Tahdhlb, preferring to do so instead in Taqno al

Tahdhfb, which is the Tahdhlb's introduction. Ibn Ifajar explained his reason and purpose.

Indeed, in the field of J].adfth criticism, particularly the criticism of chains of transmission,

this book is worth using as an independent source of background to J].adfth transnùtters.
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In comparison ta Ibn Ab! IJatim al-Raii's Kitâb al-Jarl] wa al-Ta~dn and al

Dhahabl's Mkan al-l'tida?, we found the entries presented by Ibn fJajar ta be more detailed

and comprehensive. The arrangement according to tajn1} and ta'dû notions seem more

balanced, and appear ta caver the assessments of previous works in the same field.

Interestingly, we found sorne points in Tahdhlh al-Tahdhfb, which are not mentioned in

either Kitâb al-Jarl] wa al-Ta'dll or Atlkan al-l'tida? This ranged from the entry names ta

their personal and intellectuaI assessments. The entry for Qutaybah is a case in point;

Muijammad b. Bashshar is another instance.

Ibn IJajar al·'Asqalirii on Tajn1? and Ta 'dl1 of lfadfth Transmitters

In bis discussion of the various classes of l]adfth transmitters, Ibn IJajar al-'Asqalarii offered

a more detailed and precise scheme. His formulations suggest that Ibn fJajar aI-'Asqalam's

use of tajrÙJ. and ta ~dn may reflect a comprehensive view of the different types of l]adfth

transmitters. This aIso may indicate bis willingness ta include tawassu! (moderate), if not

tasa7zul (laxity), or even "more moderate," in Tarif Khalidi's terms, when judging the

qualities and defects of IJadith transmitters.

According to Ibn Iiajar, the fust IeveI of bath tajnn and ta 'dn is limited ta

formulations, whose farros and meanings are in tenns of mubalaghah (intensity) - such as

akd.hab and ilayhi al-muntaha-fi al-watt: for tajn1j., and awthaq for ta ~dn. Other I]adfth

scholars like Ibn Ab! Iiatim ai-Raz! and Ibn ~alaq. aI-Shahrazüii Iimited their formulation of

thiqah ta the frrst level, and al-Dhahabllimited bis fonnulation ta the twin notions of thiqah

thiqah and thiqah thabat. Similarly, Ibn IJajar placed kadhdha"b (liar) at the second level~
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whereas others placed it at the first, adding that the first level is reserved for akdhab al-nas

(the gravest liar).

The question arises as ta whether the persan labeled as thiqah (trustworthy) by others

is the same person wham Ibn llajar would label as awthaq al-nas (the most trllstworthy

persan)? Sirnilarly, is the persan disqualified as kadhdhâb (liar) by other scholars the same

one described as akdhab al-nas (the gravest liar) by Ibn IJajar?

By looking at the entries of sorne l]adith transmitters in Tahdhlb al-Tahdhlb and

comparing them ta the same entries in Ibn Ab1 IJatim al-Razl's Kitâb al-JarfJ. wa al-Ta'dll

and al-Dhahabl's Mzzan al-l'rida?, we found that there is a difference among those entries.

When Ibn Ab1 Hatim al-Raz1 credited Muhammad b. Bashshar, for instance, he describes him. .

as ~aduq, the second class in bis scheme. al-Dhahab1 describes the same person as thiqah

~aduq. Bath assessment are at the frrst level of their respective schemes. Ibn ~ajar in this

case just mentioned as thiqah, which appears ta indicate an intermediary position. However,

if the two other scholars placed Mul].ammad b. Bashshar at the fust level, Ibn ~ajar's notion

of thiqah is the third.

The discussion on the qualification of Simak b. IJarb of the second fJ.adfth is another

similar example. Between the two different positions - Simak as trustworthy and SimaIc as

weak - Ibn I-Jajar determined that Simak was ~aduq (truthful), the fourth level in his scheme.

While Ibn IJajar and Ibn Ab1!Jatim al-Raz1 mentioned all the transmitters of the third

I]adfth, al-Dhahabl recorded ooly Rabl'ah b. Abl 'Abd al-Ral}man and called him ihtajja bih

(confidently consulted). Ibn Ab1!Jatim's notions on the transmitters of this l}adfth showed

that all of them were trustworthy, the first level of bis scheme. This may lead ta the

conclusion that this is a sound J]adfth.
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Ibn IJajar' s notions also showed the same result. However, they were more

convincing, since the lowest range of bis assessment was trustworthy. The highest one was

ra's al-muttaqfn wa kab[r al-muthbitfn (the leader of the devout and the elite of the reliable),

belonging to the first cIass of bis notion.

In dealing with the transmitters of the fourth /]adfth, Ibn IJajar followed the

mainstream of /]adfth scholars, who assessed 'Abd Allah b. Abl Thabit as having been

abandoned. Although the latter was assessed as a shaykh (master), as Ibn Ab1 :ijatim al-Razl

mentioned, Ibn Iiajar did not try to reconcile the two. Instead he declared him as matru7c

(abandoned).

Based on the above assessments of the four /]adfth, we may conclude that it is not ttue

that Ibn Iiajar al-'Asqalânl had, in bis moderation, accepted weak C4a'ij) /]adfths - weak due

to the defectiveness of its transmitters. In some cases, Ibn Ifajar showed moderation in bis

assessments of /]adfth transmitters, hoping to reconclle the two different kinds of I].adfth

transmitters by providing his own notion. In other cases, he preferred to fallaw the majority

opinion. Ibn Ifajar's notion of "in Jaïna al-jar/] mufassaran, qubila, wa Ula- 'umila bi't

ta 'dil',2 (if the jar/] is explained, it is accepted; if not, the ta 'dû has ta be initiated) may

clarify bis position.

In sum, we may say that Ibn IJajar aI-'AsqaIaru's approach in presenting and

assessing J]adfth transmitters is more thorough and, to sorne degree, is more scientific than

tbat of ather scholars within the same field. His use of and reference ta previous similar

works may show this. Moreover, by formulating bis own concepts by which ta classify

I].adiih transmitters, Ibn Iiajar aI-':'Asqalarii demonstrated bis intellectual independence.
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Although he failed to justify clearly his formulation, they plainly reflected his untiring efforts

to preserve the validity of the Ijadfth as the second to the Qur'an by providing the adequate

background and assessment of the transmitters.

2 Kamil MufJammad Mul]ammad 'Uwaydah, Ibn Efajar al- 'Asqalanf: Shaykh al-Islam (Beirut: Dâr al-Kutub al
'Ilmiyyah. 1995), 119.
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GLOSSARY

Akdhab al-nas : the gravest liar
Arjüan la ba's bih : l hope he is acceptable
Arju-annahu laysa bih ba 's : l hope he is acceptable
Armi bih : l blame him
Athbat al-nas : the most reliable person
Aw4a' al-mis : the gravest forgerer
~wroh :flaws
Awthaq al-nas : the most trustworthy person
Bid'ah : innovating
f:!a"afun : [l].adiih scholars] make him out to be weak
IJa 'f : weakness
IJa 'fahl al-l].adfth : weakness of
IJa 'if : weak
IJâbif : good in memory and writing
L!aifjiddan : very weak
Da 'ifal-l].adiih : weak in tradition
Dajja1 : swindler
Dhâhib : faded
Dhanib al-/jaduh : someone who fades the I].adiih
Fasiq : one who commits many mistakes/acts unlawfully
Fawq al-thiqah ilayh al-muntaha]fal-tathabbut : above trustworthiness. he is the highest

in reliability.
FrI].aduhih cla 'f : there is a weakness in bis l].adfth
Frl].adiihih maqa1 : there is a disagreement about bis l].adiih
Fm 4a'f : there is a weakness within him
Fm khalf : there is a controversy about bim
Fm layyin : there is mildness in him
Flh maqâl : there is a disagreement about him
Fmi na~r : he is surveyed
Fuljsh al-ghala{ : making many mistakes
Fulan muttaham bi al-kadhib : someone who is accused of being a liar or forgerer
Fulan rudda l].adiihuh : someone whose /jaduh is rejected
Fulan yus'al 'anhu : the one who is referred to
Ghaflah : being forgetful
Ghayr ma 'mun : not followed/unreliable
Ghayr thiqah : untrustworthy
Ghlbah : slander
lfàfi~ : good in memory
lfâfi?- !J.ujjah : good in memory and competent
lfaduhuh mu4farib : bis I].adiih is confusing
lfaduhuh munkar : bis Ijadiih is refused
lfaram : prohibited
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lfasan
lfujjah
lfujjat I}ujjah
Ha1ik
lfusn al-I}adfth
naal-~idqma-huwa
nayh al-muntaha-ftal-wa4'
Ja'iz
Jaha1ah
Jarl}
Jayyid al-I}adfth
Jumhür
Kadhdhâb
Khiyar
Laathbat minh
La-ba'sa bih
Lashay
Layu 'tabar bi J].adlthihi
La-yu 'tabar bih
La-yu 'tabar /]adfthuh
La-yuhtajj fih
La-yuscïwfshay
Laysa bi 'umdah
Laysa bi al-al- 'abd
Laysa hi al-mania
Laysa bi al-matfn
Laysa bi al-matn
Laysa bi al-quwa
Laysa bi al-thiqah
Laysa bi dhâk
Laysa bi dhâk al-quwa
Laysa bi I}ujjah
Laysa bi qawl
Laysa bi shay
Laysa bi thiqah
Laysa bih ba 's
Laysa ma 'mün
Layyin al-I}ad&h
Layyin
Ma-a'lam bih bats
Ma'mun
Ma!J.alluhu al-sldq
Majhu1 al- cayn
Majhu1 al-ha?

Majhu1

: good
: competent
: doubly competent
: destructible
: good in ljadlth
: bis position is close to truthfulness
: he is the highest in forging
: permitted
: being unknown
: disparaging
: faultless in J].adfih
: most [~ad&hJ scholars
: liar
: the chosen one
: no one is more reliable than him
: there is no harm in him
: nothing
: his 1}adfth is not regarded
: he is not regarded
: his /]adfth is not regarded
: he is not consulted
: he is not worth anything
: he is not he main
: he is not a [good] servant
: he is not approved
: he is not fum
: he is not firm
: he is not strong
: he is not trustworthy
: he is not the one
: he is not the strong one
: he is not competent
: he is not strong
: he is nothing
:heisnottrustworthy
: he is acceptable
: he is not followédlreliable
: lenient in f].ad&h
: mild
: l do not know ifhe is acceptable
: followedlreliable
: bis station is veracity
: personally unknown
: unknown as ta condition/one whose integrity is not
verified
: unknown
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Maqa1fih
Maqbu1
Maqlûb
Mardüd al-hadith
Mardua
Martabah
Matun
Ma!ru1z
Mafru1z al-I].adfth
Matrûk al-I].adith
Matru7c
Maw4u-'
MazUJ.
Min mithl fuZtin
Mu4!arab aZ-ftadlih
Mu4!arib
Mudallis
Mudraj

Mul].arraf
Mukha1afah
Mukhtali!
Mun[4 al-kadhb
Munkar al-I].adfth
Muqarib
Muqarib al-lJ.adfth
Mu~al].lJ.af

Munaral]. al-l].adftJz
Mutqin
Muttaham bi al-kadhib
Muttaham bi al-wa4'
Qad qu'ifa,
Rudda hadfthuh
Raddu-hadfrhah
Rawaw'anh
Rukn al-kadhb
~a1ilJ. al-I].adfth
~aduq in shti' Allah
~aduq lahu awham
~aduq lakinnah mubtadi'
~adüq sü' al-lJift
~aduq taghayyara hi a7chirih
$aduqyahim
Sad-. uq
$aJ]Û]

: there is a disagreement about him
: acceptable
: upside downlreciprocal
: rejected in I}adlih
: rejected
: class
: discredited
: discarded
: discarded in I]adfrh
: one whose tradition is abandoned
: abandoned
: spurious
: addition
: he is an exemplary person
: confused in I].adith
: disarray
: one who practices sort of dubious term
: interpolated both the chain of transmission [isnaa] and the
content (matn)

: corrupted words
: being contradictory
: mixed
: powerful in lying
: refused in I].adfth
: average
: average in l].adfth
: rnisplacement of diacritical marks
: discarded in l]adfth
: exact, accurate
: being accused of lying
: being accused or blamed for forgery
: he is really weaken
: bis J].adfth is rejected
: [1)adfth scholars] reject bis l]adith
: [J]adfth scholars] take transmission from him
: chief of lying
: upright in 1)adith
: truthful by God's willing
: truthful but being suspect
: truthful but making innovation
: truthful but bad in memory
: truthful but he is lastly changed
: truthful but committing mistakes sometimes
: truthful
: sound
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~uwaylif]

Saqit
Sakanü 'anhu
Sakatü 'anhu
Shcii:Jh
Sharf'ah
Shaykh wast
Shaykh
Sayy[' al-f]ift.
ra'anu-jih
raraf]u-lJ.adfthah
Ta'dil
Takallamriflh
Tarakun
Tasanul
Tawassu.t
Thabat
Thabat I]a]i!
Thabat I]ujjah
Thabat thabat
Thabat thiqah
Thiqah mutqin
Thiqah thabat
Thiqah
Thiqat ma 'mun
Thiqat thiqah
Tukullima fih
Ukhtulifa fih
Wan
Wan bi marrah
al-Wa4'
Waq'a'a I}adfthan
Wa44a-'
Wahm
Wcïjib
Wasa!
Wasa! shaykh
Yaeja' al-!J.adfth
Yakdhib
Yuej'affih
Yu'rafwa yunkar
Yuhtajj
Yukh.tf

: less upright
: disreputable
: [l]adfth scholars] give no comment on him
: [I}adfth scholars] are silent on him
: isolated
: Islamic law
: moderate master
: master
: bad in memory
: [I}adfth scholars] discredit him
: [J].adfth scholars] discard bis f}adfth
: declaring trustworthy
: [J].adfth scholars] disagree over him
: [I]adfth scholars] abandoned mm
: leniencyflooseness
: moderate
: reliable
: reliable and good in memory
: reliable and competent
: doubly reliable
: reliable and trustworthy
: trustworthy and accurate
: trustworthy and reliable
: trustworthy
: trustworthy and followed
: doubly trustworthy
: he is clisagreed
: he is disputed
: feeble
: feeble in one instance
: forging
: to forge a f]adfth
: forgerer
: being suspect
: obligatory
: moderate
: moderate master
: to forge a !J.adfth
: to lie
: he is weaken
: known and refused
: consulted
: making mistakes
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Yunkar wa yu ~raf

Yurnuïbi bid'
: refused and known
: accused of making innovation
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