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This work is concerned 
1 

elements ,of the phflosophical 

, ' 

the significant 

system whi h Immanuel Hermann von ~ 
, 

Fichte developed in support of his speeul tiva thèlsm and in rea~tian 
, " 

to the incompleteness and shortcomings which he gerceive'd in the 
'\ 

dominan t Hegelian :,,'ys tem, no tably the inistie charàcter of 

that system, its-apparent suppression ividuality and its 
; 

pantheisti'c implications. 

In developing his phila~ôphical positions Fichte co~sidered 

himself ta be particularly inspired and ihfluenced by the ideas 
" , 

and examples of Kant, J .G. Fichte, Schelling and Hegel. 

sions which these primary; loy:alties set up in his thoug,ht 
, 

its evolution are examined and assessed. 

The work th en briefly'reviews the general signlficance 

\ 
\ 
\ 

\ \ \ \\ 

\\ \ 
, \ 

'\ 

v ~ 
the major works of Fichte'~ later period~hich marked an inte 

') 

departure from the earlier system building period. con-
, , 

siders thé ultimate status of his professe~ Kantianism 
·tJ$ 

his place in 'the annats of philosaphy. 
1 
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RESUHE 

\ 

\ 
\ 

\ 

,) 

". 'I 

\\ 
\ ' 
'l' 

\ ' 
\' 

:\ l~\. 
Iian~ cc~e nous' relevons ~:; ~.lé~ents p'~nclPdUX 

dut'iystème philosophiq~c 'construit par Immanué\ Hcrmnr~Il Fichte 

pour Üabll~' ;on ,théisme "PéCU] aqi -e~' pour reC\if 1er 

phic de Hegel,. le système dominant de lé! PériOdC\ En 
, ~ 

à Hegel Fichte se préoccupait notamment du de~érminlsme, la 

, .' 

suppression de l' i,ndividualité et; du panthé i.sme qui, avis, 

étaient ;tes erreurs ca.rdina1es du système hégHien. 

-~euxièmement, parce que '~our Fichte' les pens'êes eh "les 

., . . " .\ 
doctrines de Kant, J.G. Fichte, Schelling cC Hegel revêta',iènt 

une importance primordiale sur l'évolution de sa pensée, n0US 
\ 

examinons ct évaluons les tIiverses im'pr~ssions de ces CJuuJrc, \. 'l 
,philo/'>ophes sur l'ouvrage d\, F~c.~lte. . - \ 

\ • , 1 

Troisièmement, 'nous résumonsbri~vement la derni~re ~~~!od~ 
\ 

\ \ 
,de l'ouvrage philosophique de" Fichte dont les écrits pnncl~aux 

signalent son dégagement, de s1\ précédente préoc~upatio;' de .c~n-
• '-t \ \ 

struire un système Philosophiq~e. Enfïn nous considerons la, 

justesse de l'insistance de Fic sur sa pro[e~s:i.o~ de Ùdé,l té 
'. , 

aux doctrines de Kant ainsi que a place le nom de Fi.chte a 

. dans l' his ~oire de la philosophi 
/ 
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, . INTRODUCTION . , 
Who is Immanue1 Hermann Ficht~? T~e student of philêJsa~hy 

whase 'mother tangue' is E;.:glish can recall. thé f amous ,fa th'er, 

Johann Gottliep Fichte, but is usually surpr:i~ed ta learn that 

there' was another Phüf~~h~r of the same name. J .. D. NoreH, ~n 
English sch~lar, who\~de the son's acquaintance during a visit 

ft: 
l' 

to G~rmarly in the Iriid-nineteenth century, has paid eloquèpt tribute 

tp the' influence of his writings on' contemporary 'German and English 
r~ 

. thougI:tt and ta his popularity as a Jectu·rer. Horell felt certain 

that the son would stand side by' side with his :J;ather in the intel-
,~ " 

\ 
'~,iectual his tory of Germany. This vie'.] has not sa fflT proved ta be .. 

proph~tic. '~lterê. 

Fichte i,ù English 

are only a few brief references ta Irnmanuel Hermann , , 
"i~ /II" 

histories Qf'philosophy. Even in similar German 

, surveys, where space' ls devated ta his work',' ,several p'ages seems 'ta 

have heen considered adequate. A no.table exception is th~ somewhat 

more generous accounts which are given by J.E. Erdmann in his History 

e 1 
oJ Phil~sophy and by Lv., Ha~tnhnn in his Geschichte der Metaphysik.· 

On1y one short fragment ,of Fichte' s prolifit output Ihas appeared 
• \Î-' 

:i,n the English 1aIl!guage. It'wa~ translated by Morel! and published" 

120 years ago. Copies of it have remained buried in a few hospitablE;l\­

un:i,versity libraries in the English-speaking world.
2 

':the German t:exts 
t 

." 
of Fichte's works are more readily available but, for the most part, 

aside from the cataloguing effbrts of the' librarians, they havé a 

') ,pris tine, un touched q uali ty • 

.. 

" 
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. 
_ Yet, if we ·take oûrselves back ta the,nineteenth cent'ury \ve 

find that some historians ~nd commentators ,of that pe,riod con-

sidered Fichte's work\and influence ta be important. HoreU 
~ 

" describes him as the first scientific psychologist; Er:;dmann . , 

attribut es to him and ,to, Christian H. Weisse, Fichte' s,close 

friend and colla~orator, "a prominent share in the dissolution of 

, 
the Hegelian sehool; and ëaponigri briefly points out that Fichte 

was one ôf the thinkers in thé 'ini tial movement of spiJ;i tualism 
.J,!";..: ~"i''''' 

. 3 
which \V'as "an importg.nt current in ~ontémporary philosophy." 

Wit,h the passage of 'time' these views hqve been ignored rather than 
,,0 , 1) 0 

\ . 
c'hallenged. They do, hov.revet> suggest that Fichte's \.1Ork was of 

\ 
\ 

more than ordinaDr interes t and they pro~ide. some justification 
',. 

for an attempt to rescue him from the com~lete neglect in ",hich 

\ 
his achiévements lang~ish outside of Germany. 

\ 
By upbringing, inclination and general\ outlook,' as \vi'll also 

be seen ~n the biographical note .of the nèx~ chapter, ~icht~'s 

approach to philùsophy \.,a8 dominated by strong religious convictions 

and considerations. Against the growing menace of positivisrn, and 

-atheistic materialis'm associateèl with developments in the natural ,- ' ... 
ana physical sciences, against also the contemporary disunity in 

philosophical and theological thought, Fichte engaged hilJlself in 

J 

. , 
• 

unremitting efforts to bring togetp.er philosophy and religion on' fi' 

~ . 
a hasis that would overcome the contradictions betw:een faith and' 

knowledge and satisfy bath the demands of reason and the require-' 
\ 

ments of Christian belief. Hîthin the Christian fold i tself he 

'< -

1 

1 
J _ 
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was anxiou~'bto see doctrinal dissensions deàlt \yi"th in a Hay which 
, , 

would a110w a spirit of religiqus tole"ratio.n Co be ~romoted. 1'0 
1 

these ends he developed nis campaign' on 'two fronts: first of a1l 

through his volum:Ï.nous writings,' particulàrly hi$. massive exposi-
o 

, . . 
tian of his' own philosoplüca1 sys tem which cul,.Jllinated in a specu-

lative theism, and second~ly, through the es tablishment of a 

Zeitschrift 
4 

to provide' 'a regular forum for ,artic:les on current 

questions of, philosophical and Chris tÜln speculative thought. In 

,this pub1ishing activity he secured the co~peration of ao. number~f 
,~ 

distinguished German philosophers and theo1ogians of both Protestant 
..! ) ~ / .. 

and Catholic baç:k~rounds. 

This work wÙl be concerned primariJ.y with significant elements' 
.... 

of the philosophical system'which Fichte developed in'suppàrt of,his 
1 \. r , 

speculative theism. The system is set out in the three volumes ot 

his Grundzyege ·zum Sys tem der Philosophie. Fichte embarke'él, on this 

enterprise firmly convin,ced ·that phi10.sophy must be based on a theory 
~' " ' 

Qf know1edge and t;pat-it must become a theosophy. The,historica1 

starting point, by his own assertion, is taken from his fatl1er's 

Hissenschaftslehre.
5 

However other' influences are clearly evident 

in the shaping of his thought: that of Schel.ling particularly 
" . ,1ft.. 

, .; 
in the exposition of the f~jr~ volum~ and, as Ficht~ himse1f states, 

, 
the second volume para1lels the struéture of Hege1's Wissenschaft 

~ 

der" Logik (Logic): Indèed Fichte asserts that in Volume. Two he 

tries ta· br:tng together' Hegel and Schelling 'on the basis of con­
\ 

sciousness, the significant eiemen\ differentiating his father' s 

L\ . 
___ ... r ... ______ ""'c':...:! ..... :....-_..I-. __ '"'-_-.:. ________ --.:., ___ ~ __ _ 



- 4 -

~' " 

later from his earlier Wissenschaftslchre. Hegel, 

f 

was much indebted to J.G. FichtR but made a fundamenta1! ml,s'take in 

, ,basing himself on the first W,issenschaftslchre and his system could 

" not, therefore, when it reached that stage, mak,c the, transition to 

the Absolute other" than by a leap.6 The exploitation of conscious-

ness to make the transition is, i\\s will be seen, crucial to the 

development of Fichte's position on individuality ana a personal 

God. 

The Grundzuege' reads like a sustained polemiè against Hegel. 

Yet \vith respect to his role in the dissolution of the Hegelian 

f 

school, as portrayed by Erdmann. Fichte would have' placed his 

position in a rather diffe.rent pe.rspective. 
, ..,.. For he admire'è! the 

,\' ' 

main achievements of the Hegelian system and \vished ta preserve 

them. In the anti-Spinozistic zeal s~~lated ~y' his concern for 

the defence of the Christian ~ai th he conducted an unrelenting_ " , ., "-

~ '- . crusade against any ma:nifestatJ.ons""-or suggestJ.ons of pantheism. 

These manifestations '\~ere to be deteeted in Hegel t s system and 

accordingly must be eliminated. At the same time. in conformity 

with his overall objective, the necessary further step would be 

taken to complete the Hegelian sys tem wi,th a true e){posi tian of 

the Absolute. 

This approach to Hegel 's work found its rationale in Fichte's 

--- \-

view that his own philosophy was ... not a new system but ralther com-

prehende~ aIl previous p;l'lilasophy and ",·as also a history 'of philos-' 

ophy. The l'lames of ancient, medieval and modern philosophers ta. ~ 

"--
" 

" 1 

) 

.. , 
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In~ whom he refers i,n his works are too numerOtlS to mention. 

autobiographical tJork he pays particùla.r tribule to lhe influence 

1 .' 
of Descartes, Locke and Hume.' Equally in the modern period the 

ideas 'of Spinoza, Leibniz and Sch leiermacher dccis.;ve1y ~nfluet~ed 
j 

him. 

Three less wel1-known philosophers. of the' generation immediarely 

preceding his OIm sholild be ment ioned here because Fich t!e found 

certain s trands of ~heir thOlight and out1ook congenial and encourag-

0, 

ing for the direction in whieh his own thought happened to be moving ~ 

, \ 
Franz von Baader (1765-184.1,) wàs an important membE'r of a group of 

/ 
Catho1.ie thinkers and \vriters in~Hunich \4ho took the vie,,, that true , 

phi1osophy Shollld . .have i ts foundations in faith and \"ho, in company 
\ 

with Schelling, derived inspiration from the ~"ritings of J'akob Boe~\e 

(1575-1624), the mystica'l shoemaker of.GoÙitz. J.F. Herbart 0776-\ 

1841) wh,o occupied fGr sorne years at Koenigsberg the chair once held 

by Kant professed to be a Kantian opposes! to p'ost-Kan~ian ide.:l1ism. 

Fichte was mainly interested in a principle of individuality which 

HeJ;'bart had deve1oped" from his ,psycha~ogica.l inquiries. K.C. Krallse 

(17EU-1832) professed to be a Kantian also, but on the idealist side' 

and with a flair for system builping which appea1ed to Fichte beeause, 

--

'Krause r S archi tectonic: embraced the transcende,n t as weIl a:!l""the 

irmnanent nature of God. 

'By his own profession "'Fichte' s main loya1ties were ta Kan t , 

J.G. Fichte, 

for, . without 

Schelling and Hegel and to the firs t two 

bein'g consciOU~ of an; inlonsistency, he 

in particular; 

mentions ,in 



,-, 
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) 

\ 
... ' 

6 

separa te contcxts ,each of the tlvO as the point of dcpartulc for 

his Own philosophieal work. An attcmpt will be made ln tlas 

~o examine the te~ns which these pr Imary l oy.a1 ties se t up 

~, 
1 

his thought and on its evolution, to aSgess thc~r consequences 3nd 

to consider how far he gave them 'Lheir rroper dite. -
,The .,first tlvO, volumes' of the Gi'undzuege appeared~ln 1833 and 

1836 ,r~specti v.ely. There, \Vas then "a gap of ten years before the 

S'ystem was cGlffipleted with the publication of the third volume. 

For the nex t t11irty-three years, tha t is, un til his dea th in 1879, 
a 

c .. -, Fic.ht~ maintained a prod,uctivity which dimini~hed only relatively 

in his final years, lnevitably one asks Ivhether in this \.Jhole re-

maining period of his.l~fe Fichte éhanged his mind in any significant 

way about the general or detailed thrust of his system. There are 
" 

, -

indications 'of misgivings on whiC;h sorne comment will be offered.' 

Finally l will examine bri~fly the general significance of the" 

works Ficht~ produced after the Grundzuege. His major works of tns 
. perioCl were inspireCl-;' sa he asserted, by the need to recurn to Kant. / 

/ 

While th.is objective suggests that his loyalty to Kant prevailed 

- " 1 
over all others his interpretation of which constitutes a return 

ta· Kantian principles requires cautious scrutiny and a judgement 
, . 

on t'he ultima~e.- status of his' Ka'ntianism may serve ta throw sorne 

light on ~ichte's place in the annals of phi~asophy . 

./ 

.' 
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CHAPTER 2 

A BI9GRAPHICÀL NOTE 

! 
Immanuel Hermann Fichte ,vas born in Jert3 on Ju1y 18, 1796. 

The inhuence of his parents, <il father, alreddy famotls and even 

notorious for 'his philosophical \y'ritings, and a deeply reli~ious 
'1 

" mother, had a decisive impact bath on his upbr~nging and 'On h&'5 

philosophical development. This influence was [ully acknowledged 

in his autobiographieal work" Vermischte Schriften, ,.,here he in-

scrioed a.particularly moving and appreeiative expression of his 

spiritual debt.}ma' fidelity to his mother.
1 

Her impact .9in~her son 

was perhaps ~ll the"greater because the father's early death ended 

his direct association with the education of the son. An interest 

in philosopny which migh t otherwise~ave been encourag~d by the /~1 
1 \ 

--tl 
father did not emerge until the later sta~e ~f the young Fiehte's 

studies "at the Herdersehen Gyrnnasium in Berlin dlAring the period 
10 

lB13 ta lB18. By that time his concentration on elass~cal studies~ 

with sorne emphasis on philology, had stimulated sorne int~rest in 

phi19saphical questions and had provided him wtth a use fuI background 

of knowledge and preparation for a more serious concern with such 
1 

questions. This growing interest eombined with his ear1ier phi1o-

logieal studies was refleeted in the ch?ice of his Dissertation in 

lB18 which bore the title De philosophiae 21atonicae nov~e origine. 

The Dissertation also revealed the young Fichte's preoccupation. 

with mystical and theosophieal pr9b1ems and in ~eneral ~vith what he 

1 

( 
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considered to be the practical and human issues of ethies and re-

ligion as oppose~ ta abstract, theoretieal philosophical positions. 

His studi.es i~ preparation for his "Promotion" in 1818 in 50 far 

as they touched on eontemporary thought leaned heavi1y on Leibniz, 

Kant and Schelling as weIl as on the later Wissensehaftslehre of 

his father. It is supposed that he attended~lectures given by 

, 2 
Sch1eiermacher and by Krause. 

,.~.~ ~ 

FollmJidg hi5 "Promotion" Fichte beeame a 1ecturer in the 
~, 4J 

Philosophieal Facu1ty at Berlin. The next few years were difEieult. 

His mother died in 1819. The eonservative Prussian Government he Id ','III 

the memory of his father in hostile regard for the a:I:-leged demagoguery 

of his opinions and, suspeeting the son of a similar outlook, made 
o 0 

o 

life sa unpleasant for him that he was <Jobliged ta l@ave B~rlbiu, in'" 0- 0 " 

o " 

1822. For the next four yêars Fichte tpught school in Saarbrueken 

and wrote there his first substantial philosophi~al work. Then, 

wea:ry of the tedium of small town life, he moved to Duesseldorf ta" 

take up a similar post th~Ie. 

The next ten years in Duesse1dorf \"rere to be a very productive 
o 0 

and frui.t;.tt.t'l period for nehte. The appe~rance of h:l,s Bei traeg~ J zur 

Charakteristik der neueren Philosophie in its first ed~tion in '1829 

stimulated a lively _correspondence with Heisse \"rho \vas Professor of 

Philosophy at" the University of 'Leipzig. This marked the beginning 

of a ~lose friendship and~orking relationsh~p between the two mén , 
~._ ........ 

whieh ended only wlth the death of Weisse in 1864. Fichte wàs to be 

greatly influenced by the ideas of Heisse and ~artieularly bi his 

• 
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criticism of Hegel' s system. In establishing the 'Ze:Ltschrift [uer 

Philosophie und spekuJ.ative Theologie in 1837 and in publishing and 

editing it oVer the next~·ten years he depended primarily on the 

.. 
collaboration of Weisse. , The Zeitschrift Has an intercsting early . 
example of ecumenicism in action, [or the Catholic theologian, 

Guenther, wns alsa an important early collaborator in' the enterprise. 

The Zeitschrift endeavoured to serve and to present on a proper 

philosophical-basis the interests of Christian speculation, parti-

cularly in relation to contemporary developments in anthropology 

and natural philosophy. On the same basis, it dealt with those 

questions of dogmatics and practical theology whiéh deeply concerned 

both the Protestant and Catholic Churches of Germany. 

In recognition of his cxtraordinary philosophical output Fichte 

.. 
received an appointment as Extr~ordinarius st the Un~versity of Bonn 

in 1836. He then cornmenced in Bonn a similarly remarkable and suc.:. 

cessful lecturing and \vriting activity. The subjects of his lectures 

covered a \vide field, including a general history of phil'osophy, a 

~,urvéy of philosophi~al systems from Kant through Herbar.t and Hegel. 

• philosophy of religion, psychoiogy, pedagogy and anthropology. In .. 
1842 Fichte \.)'aS invited to take up an appointment at the University 

9f Tuebingen and over the next twenty years in this post he f~lly 

maintained the brisk pace of his written output. His many-sided 

talents and concerns were to be seen in the organization of an aIl 

\ , 

German conference on Philosophy at Gotha in 1847 and in his,close 

interest in political developments, notably the events of 1848. In 

\ .,-

1 • 

1 
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a manner reminiscent of his father1s sense of patriotic dut Y he sub-
, , 

mitted a brief of constitutional proposaIs to the first German 

national conference in Frankfùrt in 1848. The leading idem. of his 

submission featured a \rolksmonarchie which, as a centrcll authority, 

l'loule"!- be balanced by a standing Parliament <:Ind a People 1 s Assembly. 

In 1862 Fichte, who had already lost two ·'of his three sons, 

was throw,n into a deep depression by the death of his ~ife. This 
. , 

aff1~ction and ailing health éaused him ta take his retirement in 

the following year. His literary productivi,ty wâS not, however, 

much reduced and his remaining years, spent in Stuttgart with bis 

third son, until his death in 1879 saw the writing and publication 

of a number of important works. 

'.,. 

\ 

J 

, . 

• 
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CHAPTER 3 

THE SIGNIFICANT ELEHENTS OF FICHTE' S PHILOSOPHl I\L SYSTEH 

1 
Fichte' s first published phil!j)l,ophical work, SéPtze' 2tJr Vorschule 

Theologie. appeared fn /] Wr l presented a pre ie\v of the P:'Si-' d~r 

tian which was to be the basi~'of his later S ekulat ve Theolo ie. 

HB sent copies ta Schelling and Hegel. An encourag g response came 

from Schelling but none at aIl from Hegel. In fact IHe'gel could 
, 

,"'. !. 
scarcely have been expected ta look benevolently on! the ~vor,k. For 

it was the opening salvo in Fichte's campaign aiaiJst the perceived 

1 It c~nveyed emphatically 

/ 
implications of pantheism in Hegel's system. 

( 0 

• 
the need ta incorporate in phf.losophy the idea 'of la personnl 

i 
defended the freedom of the individu~l in the face of the helmingly 

deterministic charàcter of-ehe Hege1ian dialecti and its àbsorption , 
of the finite in the Absolute.

1 

Concurrently Weisse w~s articu1ating similar views in r~action 
• 

ta the errors' and deficiend.es he perceived in Hegel' s system. A 
1 

, 
community of interest th us opened up from ~.,1hich Fichte clearly bene-. 

fitted. In this connection Weisse's attack on the formali~m of Hegel's 

system was probably particularly thought-provoking. -ln \-leisse's vie,vs, 
, 

the Hegelian concept failed ta capture the richness and immense variety 

of actuali ty and the Logic had omi tted ta shot.,1 how time and space. 

applied ta actuality. Moreover the Hegelian Notion stopped short of 

the upper reaches of reality. Through these open doors, therefore, / 
/ 

1 
1 

1 

\ 

, 
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there was room for freedom to reenter tbe picture. For both \Veisse 

:!- and Fichte, the formalism of thé Hegelian Logic indicated a failure 

to keep concepts fully related to experience. Thus th~ method 'h.:1d 

to he supplementecf by a science of experience of a 1110St, rl;al sort 

and, particularly at the upper reaches, hy à dif"ferent perception 

" 2 
of reality, a perception based on a differ~nt method. 

Progress towards meeting thes"e requirements began wi th \vhat 
1 

Fichte describes as a turning in philosophy. The poInt in-

volved a significant differerrce 'vith Hegel' over the anS\oJer "to the 

question with what must phi]o~ophy Follm.;r~ng lhe cmphasis 

1 

attached by \-leisse ta the el~ment f cancre te experience Fichte 

insists that the starting ~t b~ _i~ the given. The de ad and 

empty charactêr of Hegel 's Sein' cou d not meet this ,rcquirement' 

b~Cauge it' pregup~~ thoug)" and th ught arises in the human con" 

sciousness or ego. it.- is therefore fr~ consciousness as uniqu~ly 
\ 

the precisèly certain and objective begirtning.that philosophy must 
! \" \ . 

launch i,ts speculative pursu t'of thé Abso'\Lute and, as self-conscious- . 

\ 
ness, it becomes ~~e m1ddle nd the end ,als'~ of philosophy. 0 In this 

i~t~r~retation the Abst>lute is ta be underst'ood, net/as dead ,substétnCe,:, 
1 

but as creating consciousne s. Consciousness' con tains the Idea of the 

thing as hoth subject and 0 ject and a permanent harmony prevails 
" , 

- . 3 
between it and the world • • 

Fichte's reflections n the role of consciousness are developed 
~ 

at SOrne length in his UeQe Ge ensatz, Wende unkt und ~iel heuti er 

Philosophie which was published in 1832. This work was apparently 

/ ~ / .. 

/- , 
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, . 
conceived as the companion and preceding part of Voll;llPe One of the 

Grà'Mzu,ege. The latter," e~titled Das Erkennen aIs Selbsterkennen 
! 

~.r" , '\ ' 

(g, .. :J<cnntnislehre) shm.,s how consciousness l'aises itself from the 

stage of perception ta that of kno\.,ledge. It then emerges that 
"-

kl10wledge must go beyond self,:-knowledge to knmvledge of Being \vhich 

is treated in Vol'ume Two, entit~ed Die Ontologie. KnO\v1edge of Being 

leads. ta knowledge oC'Gad which then becomes a matter of speculative 

intuit:iVe know"ledge relying on the revelation of God in the, individual 

consciousness. Fichte's"investigation of the Idea Qi God in its main 

aspects i8 set out in Volume Three, entit~ed Die spekulati ve Theologie , 

oder allgemeine Religionslehl'e. The significant elements of these 

, 
three volumes are ,set out bel~ 

A. Die Erkenntni§.Jehre 

Fichte defires knowledge simply as a praduct of thought and in-

tuition. l ... l" d 'h \~. 'h" ntUl .. tJ.on J.9> a ways connecte \.;rl..t ûxper1.eQ,ce, t at J.S, l..t 

is always in time and space and is never empty in the sen7se ithat ~ich te 

att:Q.b~tes ta Kant' s view'''tlf time' and spàce as the farms f in.tuition. 
/ 

Intuition ls always the first source of~reality for constiousness and ., 
/. 
l, ' 

the basis of a11 knowledge. Both intuition and thoughj'" if knmvledg: 

is to result; must de al with specifie and definite co~tent (Grundzuege 
/ ' 

1, pp. 205-:07). 1 

/ 
With similar conciseness, Fichte states that aVl consciousness 

1 

1 
is thought in more or less developed state, In its~ irnmediate activity 

Jons~iousness strives ta grasp and bting together {n the finite 
" " 

particular the fleeting and-the changing in the given. Thereafter 

.. 
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y 

at"its various levels of development it~seeks to transform the fiFtlte 

.. 
particular into the universal through the applica~ion o~ the categQri~s 

'and \the 

Fich~e, 
\ 

" 

con'cep'ts. - The significnnce of the categories, .according to 
, . 

. iiJIL 
lies in their funet,ioning as universal fOrTIls or la\v~, of the 

intu:Lti"ng and thinking consciousness. As consciousness develops as , \ 
\ 
\ 

though'J: it produces natural1y out of its activity the categories in 
. \ 

their d,~rrect and approprla~è orderiL'l:g f.pp. 87, 88, 182-83). The 

" Erkenntnislehre relates the history of this development of the ego, 

as consciousness, fx:,om its lmvest level in the immediately given ta 

" 
the leve~ of speculative thought" or philosophy. This process finds 

Hs, ground within consciousness itself. The history covers four 

stages which Fichte des{gnates as epochs and each stage in'\ufn Is 

" 
marked in similarly ascending fashion by three sub~ivisidns or levels. 

ln~the first epoch the ego \vhich., as Fichte says, can only have 

actuality in its tempora~ and spatial embodiment operatès immediately 

a~1 sensibility in the f'irst subdivision. The immeoiately given com- , 

prises sensations such as cold, heat, s,,,eetness, sourness, blueness, 

" 
etc. The ego in the second 8ubdivision develops awareness and, a& 

intuition, becomes activ~. Lt reacts to the given in a creative 

manner and in 50 reaeting take~ the form of will or ?rive (~) to 

... master and appropriate ~vhat :ts foreign to it. The creative activity, 

or'reactivity,·of the ego moves in two directions: (1) the separating 

out and the determining of the sensations, and (2) the separating out .. . 
of the sensations from the ego~tself. From the first direction 

arises tonsciousness and from the second, self-cons'ciousness. \<Te are 

.. 
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still in the sphere of conscibusness but the ego, if :i,t has notoyet 

learned tà'~think, can, distinguish the outer from the inner sensations 

and by ~ining and,orderin~ the former can set them over·against it-

1 

self (pp. 4/t, 45). ï In accomplishing this activity, the ego passes 
, l 

1 • 

over ta the third teve1 ~ which it begtrs ta recagnize' things and 

ta identify them, I~hat is, to name them'-Here' the ego must not only 

dis,tingUiSh wh~t Is given to it in sensibility; it must in addition 

identify percept~ons derived from sensibility \vith general repre­

sentations in which ·a variety of 'percepti6ils- can be united or \vith 

. 
representation in \vhich a particulur percep.tion is àn irldividual 

(
'-'h 

! . 
specLf1.ed. 

!<t 
Thus ends this first epoch of perceiving consciousness 

~. 1 1 

in which the ego expresses itself as absolute activity without being 

conscipus of the activity itself (p. 51). 

In the second epoch the ego brings inta play those elements whic~ 

enable it ta became fully representing. The a\\lakened spirit, arising 

in the perceiving consciousness,'seeks ta become independent and ta 
• • 

ret:ain the outside worid in its conscious' possession. It is thé memory 

'already present 'in perception \"hich now emerges to make-- this possible 

(p. 52). Memary i5 the conscious t'ene~ving of the activity of con-

;:rciousness, that is, of what it has derived from the given, nall)ely 
1 

its intuitions. Thus me~ory reproduces this ~elf-activity, the 

intuitions which consciousness has acquired and apprapriated. But 

the results are no longer intuitions; they must now be described as 

representations and as such they are the products of the representing 

facd~ty within con5c~ousness. It is at this point that the intuition 

/. .' 

, 1 

,-., .. 
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" 

) of tlle ego i tself assumes 'Ymp9rtance., In bringing toget.her past and --, 
,present intui:-tions by, for examp1e," comparing 'them ~vith one another"fl 

consciousness sets them over against itse1f as a common object or 

r~resentatiOfr. The 'ego therëby sets itse1f off as the common sub-

ject and, according to Fichte, it is only by"presupposing the in-
" , 

tuition of itself as the cornrnon subj~'ct that consciousness can . 

accompli~h its representing activity (p. 5J). 

The complete explanation of the formation of ~~presentations 

in consciousness 'remains to be supplemented by the expqsi tian con-
1 

tit'lUed in tl).e se'cond and' third leveis of this epoch: NemOJ;y allows 
, 

us t~ reach the ,level where representations can be freely formed and 

this is ~chieve4 through ~he ,productive imaginatiop which is pre­

supposed by memory. With th~ productive imagination joined ta , , 
.1' 

memory in support of a freely operat~ng, representing faculty the 

consciousness,has now developed to the point where the soul,.nmol 

become self-conscious, can best be determined as the ~~ernent within 

the ego which exercises this faculty. In,deed, at this stage the 

soul can be designated as absolute faculty of representation (p. 65). 

In its operatiori the power of,imagination demon~trates capa-

cities fo~ abstraction (from which the 10gical concept arises), for 

analysis (which is based on 'the principle of reflèction), for synthesis 

(indicating the principle of thought)J and for creative phantasy. The 

free representing actiyity which resulti from these c~pacities has its" 

inner exp~ession in consciousness but there is also a drive for outer 

ex?res~ion which is presented in art and in speech. The dev~loprnent 



! 

" 

- 17 -

of speech indeed reflects the development of consciousness. For 

speech is applied thought, ~he presentations of the cate~ories (the 

fonus of thought) in their varied ways and contexts (pp. 68-75). 

On the presupposi ti.,ons es tablished in the preceding ~epoch, 

that is, ~the freely operating faculty of representing\ and i'ts ' 
~ \ 

exprfssion in speech, the third epoch presents the thinking ego 

and,traces the development of thought as adynamie pracess in the 

way indicated hy Hegel in the S~bjective Logic Division of his 

1 

S.cienc~ of Lagic. The functions of analysing and synthesizing 

first revealed in the performance of the groductive imagination 

become fully effective in the working out of th,e concept, the 

'" judgem'ent and th~ syllogism which designate the thiee successive 

levels of this epoeh. 

When thinking completef its development it shÇ>ws itseli in its 
. 

mOqt J~neral meaning ta be the strippin~ off of the finite and the 

contingent in the given intuitions in arder that, what is permanent in 

• 1 • 

these intti'ltions can be known. " The process leads through the forma-

tian of concepts,' from the determined or specifie ta the abstract 
, , 

universal. At this ultimate or primaI level the concept stands in ~ 

OPPOSition ta the permanent because it is an abstract, unreal, simple 

thought. Thinking must then,fill in the void by resorting ta the 

j~dgement and the syllogism which t~ke the empty universality of the 
-'~, , 

concept ta an inner determinateness, to concrete universality, con- ~ 

ferring life on it as the Idea. Judgements which~e a particular-

i,zing of the universal are of four grpups:,., inunediacy, combi'nation, 

, 

--



... 

,( 
" " 

'-
- 18 -

universality and foun9ation or substantiation and they arise out of 

the concept itself as part of the concept's continuing determination 
, -

of itself. The syllogism th en dev~lops the resulting sitUdtiop back 
. 

ta the origin of the universal in its self-formation in the particular. 
, 

The partîcularized or c~ncrete riniversal is the rcal and the particulaL 

is no more and no less than the self-realizati"o'A of the unlv'ersal. 

The various forms a!1d divisions of the judge\uer:t and syllogism 

---constitute for Fichte principles or universal forms for achieving 

a complete empirical investigation and they.provide the basis fo~ 

"the deduction of the categories as the culminating-f~ature of the 
" 

~third epoch. Underlying a11 intuitions and thought are three primaI 

categories from wh~ch aIl other categories, including the ab~tract 

.. 

1 

forms of time and space, are derived. These are Being (Sein oder 

Ist), Something (Bestimmt-Sein) and Pure Synthesis (sichverhalten 

der Bezogenheit). 
1 

Accor?ing to Fichte the categories have a ~wofold significancé. 

In the first place, as ment~oned above, ~i~e~sal' for~s or 

laws of. th'e intui ting and thinking con"sciousness; .Secondly, they 

are fundamental determinations not ouly, of the subjectivity of Being 

b·ut also of the object::ivity of Being. The exposition has so far 

served va1idity. The substantiation 

< 
of the objectivity remaios a be tackled in the Ontologie 

(po 182) 0' 

With the third epoch ~ulminatiug in t~e development of con-

n 
.sc~ousness ta thaught the egp is naw ready to ptoceed ta knowledge, 

p 

\ ~ 
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that is, to the sphere of philosophy w~ich in turn becomes théosophy. 

In this respect the fourth ep'och, 'in Fichte's lteatment, provldes 
f 

a condensed history of modern philosophy. As such lts three SUCCGS-

sive divisions cover respectively empirica1, reflective and speculative 

knowledge. Anothe~ ~ay of describing his treatment, beuring in mind 

the character of the Erkenntnislehre as a kind of history of con-

sciousness.would be, as Fichte himsel~ states, to show hm., in the 

development of consciousness the relati~ns of subject and object 

are modified (p. 262). , f 

J 

It bas already been noted that.Fichte defines knowledge as a 

product of 'thought and #- intuit;ion derived from exper:i.enc~ and in 

bis introductory comments to the fourth epoch 'he once more emph~sizes 

the connection. I~ the comprehension of reality, thought and intui-

tion must complement each other and it is on~his basis that Fichte 

sees the solution to the Kantian problem' of "the unknowabilïty of .the 

thing-in-itself. On the' same basis 1 tfl.é gap bet'\yeen Gad and the 

-
fini te world which pushes thought to speculation mus t be overcome. 

(pp. 295, 311). 

"'-
T,he philôsophy of ~xperience (die "grfahrungsphilosophie) 

could not resolve th~ problem.because of its one-sided emphasis 
• Q 

on the derivation, of its concepXs and conclusions· from intuition. 

Ics a posteriori approacb and the method of induction and analogy 

on which it relied could not give certainty and left the thing-in-.. 
isself as an assumed empty abstraction. 
," 

,The reflect,ive stage of .. ::,,,. 
" o 

philosophy ~hich followed prepared the way for speculative philosophy 

\ 

,,, 
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by asser'ting the consc1.ousness' s uneertalnty of itse lf and Lhe 

vaUdi ty of thought thinking 'i tsel f. But thls pmphasl~s on rhe 

subjeet, as eonsciousness, and on the ~ priori hasis of knmvll2dge 

which wenl wifh it was cqually unsatis[actory in its oncsidedness 

"-
and Humean scepticism exposed its vulherdbillty. Kant's insight ._ 

that universali ty and necessity are not abs tracted from cxperlenee 

~ 

but are to be found as ~ priori trùths in eonsciousness refuted 

'>. 

the Humean attack on the E. priori but the «Jbject remained indepen-

dent of the,Kantian forms and the thing-in-itself for Kant had to 

remain unknowable. In fact, although he hacl designatcd the trans­

cendental unit y of apperception as the prinèiple of" the deduction 

of the categories, Kant, oby simply taking over the categories vom 

the traditional logie, miss~d the possibility bf a solution lylng 

in consciousness which this principle offer2d (pp. 235-265). 

At the next stage of the refJective philosophy, that of the 

Idealismus der Reflektion, represented by J. G. Fieh te, th~ focùs 

~ 

shifts to consciousness as the source of the division between , 

subject and ob~ect. T~e ego posits its own other, that is, its 

own~representation ot" image, and objectivity aq sueh is cancelled. 

The result is that consciousness cannot go beyonœ itself to the 

object'and is simply abstract knowledge of itself. But at the 

culmination of the reflective philosophy the turning~~oint is 

reached beyond which is to be achieved the speculative philosophy. 

Fichte indicates that his father managed to break out of -the conf,ines 
.' . 

of the reflective philosophJ when he claimed that God cou Id be found 
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in the depths of the "verlorenen" onsciousness Cp. 278). God, as 

the Absolute, indicàtès the path wh'ch the speculative philosophy 

~ 
takes, that is," througlf the mY!Vtica

1
vernunftanSCh3uung) approdch 

af Jacobi, th~ speculative thought 0 S~helling and Hegel, to, finally, 

the speculative intui ti ve knowledge 0 Fichte. 

In the speculative intuitive philos,ophy consciousness is to be 

seen as derived, as the image and revelation of an unconditioned 

\ 

being. The indi vidual ego remains of primary impor tance. The ego 

"through its existence and its essence is a witness of the Being o[ 

the Absolute. Thus the Absolute is the unique content 01 conscious-

ness. , In this connection Fichte notes that he ,has yet ~o justify the 

subs titution of the tenn God for that of the A1?solute (pp. 281-84). 

Gad is nevertheless the principle or ground which enable-; us to see 

the universal in the individual (as achieved by the thfnking ego in . ~ 

the third epoch) and to, bridge the Infinite chasm betiYeen the Ideas 

\ 

and experience, including the gap in our knowledge of things-in- them-

selves (p. 213). lntui tiqn is, i t 8eems, res tored to i ts Kantian 

indispensability for knowlegge because i t is through the irnrliediacy , 

of inFuition in consciousnes8 that' the revelation of God is obtai~ed. 

\ 
\ 

B. Die On to1ogie 

In th'e Erkenntnislehre the Absolute emerges as the infini te 

\ 

self-actualizing and all-mediating prin~iple present in everything. 

/' 

It is not, therefore. ,a colour1ess, empty, formaI, ab ~ract concept. 

Consciousness knows itself as the Nicht-Ahsolute but,- same 
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, time. has become aware of the Absolute present in itself, working. 

r~ithin itself an~ n:t something purely externJl to iL In the cnn­

cept of the Absolut.e is the correct concept of actuali ty, of the 

infinite positive. Thought, impelled by !:=he unreality of the 

limitations imposed by ,~hat: is conU\ngent and of the contradiction 

suggested by the separation of form from content, fcel.s the need to 

go beyond ta an understanding of the Absolute. The task of the 

" Ontologi'e is thus ta give a more profound exposi t~on of the Absolute 

(Grundzue&e II, pp. 4-8). 

In the introduction ta the Ontologie Fich.te notes that he has 

taken into consideration particularly the metaphysical princ:iples of 

Herbart. Also he s ugges ts that this part of his system could be 

regarded as the consistent mediation and reconci liation of the 

Realprincip in Schelling "vith the Formalprincip in Hegel (p. 16). 

Sorne clarification of these statements will be useful in placing his 

approach to the Ontologie and the overall direction of his thought 

in perspecti v~. 

Fichte's first recorded comments 'on Herbart's thought in 

Deber Gegensatz reflected great admiration for He~b~rt: s extra-

. 
ordinary speculative talent. In geperal, however, the comments 

offered strong criticism of Herbart' s main ideas and of Herbart' s 

contemptuous dismissal of the significance of aIl pr'evious and of 

most of conternporary philosophizing. Shortly thereafter, as Fichte 

J:?0tes in an article in his Zeitschrift (Volume ,XIV, p. 120), he came 

ta recognize the :'great metaphysical sigrtificance" of Herbart' s 

, " 
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Monadenlehre and to see tha t this doctrine could allow him ta COrn-

pIete an unfinished direction of Leibnizian thought; ilnd to redress 

the one-si,dedness of Hegel' s. Accorèltng ly the inspir.a tion th us 

derived from Herbart becomes, as he indicates in the in traduction 

ta it, an important elemen't in the shaping of 'the Ontologie. 

Undoubtedly, as against the perception of contradiction in the 

real which he attributes to Hegel, Fichte cauld appreèiate Herbart's 

claim that the problem was really one of clarification of our con-
, 

cepts. Derived rrom this process, Herbart's postulation of a 

plurality of simple, upextended and unchanging entities a.s the 

ultimately real f;i.lled for Fichte a speculative vacuum. Having, 

like the Leibnizian monad, a purely metaphysical quality but, unlike 

that monad, being subject to re6.procal influence in' an infinity of 

relat'ionships, these entities could be described as forming a 

universe of qualitative àtomism. This interpretation \-lould then 

constitute the necessary refutation of the attempts of' contemporary 

physics and s cientifi c posi ti vism to portray reali ty as a uni verse " 

of quantitative atoms and molecules subject to the laws of mechanism.
4 

\ 

But ev.en those ideas of Herbart which seemed initially accept-

1 • , 

able presented al.kward implication$. As E. v. Hartmann has noted, 

the consistent development of Herbart 1 s monadic pluralism leads to 

atheistic ~lura1ism and, if it· i8 taken as Herbart's last \vord, then 

a God mus t be denied.
5 

For Fichte' s purpose, in this his Sy8 tem 

building period, a theory of monads requlred a concept of absolute 
, 

unit y \vhich he had himself to develop in his formulation of a 

l' 
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universe of manads. ~cither difficulty \vlth the Herbnrtian appraach, 

inevitably arising from the metaphysical charactcr of 111 ~ mon3ds, . 
is the 'purely phenomenal or illusory nature Herbart ascribes to 

spatial relations bet~veen the nomads. FIchte avolds thls c1ifficulty, 

or thinks he does, by asserting, as \"ill be seen belmv,' that the 

lUallad soul is ~pecified in time and space \Vhen it is joined to body. 

\Vith respect ta his suggestion that the Ontologie coulel be rego.rded 
J 

as t.he reconciliation of SchelÙng' s Realprinclp \Vi th Hegel' s lô'rmal-

princip, Fichte' s concern has its relevance ta the vie\." ,.,hleh 

he shared ,vith Heisse, on the limitation ,vhich must apply to the 

seope of the Hegelian dialectic particularly its application ta 

the Absolute. The soul of the negative d1alectic \..ras contradiction 

and Hegel had been mistaken ta base his \o1hole system on it (Grundzuege 

II,p.29) . Bath Fichte and \.Jeisfile 1:vere influenced by Schelling' s • 
advocacy of a pas~tive philosaphy l.~hich.,Schel1ing in some of his 

later vritings sought ta achieve., For Fichte this Schellingian 

position meant a recognition of the Offenbarungsreligion and a 

turning away from conceptual philosophy. Fichte had begun to 

describe his mm philosophy as that of Spekulative Theismus and 

professed himself to be in possession of the positive system that 

Schelling advocated. In 'the outUne of such a system the basis 

would consist of two parts: the first part H'ould li!.stablish' the 
\ 

necessi ty of the Identi ty of thought and being i the second part 

would develop the 2. priori forms or categories of reality and bath 

parts would resuit in what Schelling described as the negative 

( 

/ 
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Absolute. Ho",ever~ for }"ichte~ they \'lOuld, 

li shed in the Erkenntnislehre and the Ontologie, simply 

ductory disciplines ta the' third part. This latter p.n 

constitute the real,or pmsitive philosophy and ~ould COli rehend 

God and nature. The transition ta the positivl 

6 emerge from the second part of the system • 

PhilOSOJhY\ \voulù 

.. 1 

If Schelling' s influence was sa ~ trong :tn the geneta1 direction 
1 

jU5t mentioned it nevertheless ~emains the case that thk model for \ 

Fichte' s development of the Ontologie is pt':i-marily th;}~1 of lIegel' s'> 

system., Sorne of the more significant features of the O~tologie 
1 

as it unfolds, particularly for their relevance ta Flchite' s most 

important ideas, will be mentioned belo\". There are sorne more 
i 

general points of difference in approach bet\.Jeen 
1 1 

Fichtel and Hegel 
1 
1 - ' ,.,hich should perhaps first be looked at. 
, 
1 

The content of the Ontologie, as Fichte notes, i5 pnly the 

consciousness of Form, that i8, i t cons tltutes a Form\.Jis8enschaft, 

and, as,sueh, is confined ta an examination of the forros of actuality 
J 0 

.and their substantiation quite separately from every determinateness 

and every content to \vhich they might fe relevant. Thus the' forms 

have no Sein an sich; thE1Y are simply the constitutive princip les 

of actuali ty. This _ view marks what Fichte considers ta be a funda-

mental difference' between himself and Hegel not on1y in regard ta 

." his own view of the FOYm\.Jissenschaft as a prescience but a1so i~ the 

relation of form and ~ontent. For Hegel the dialectical unfolding 
.' / \ 

of the concept produces actuality itself. Form pr~duces its content 
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out of itself and go es over into content. - In r.his ,,,ay is estab-

lished their identity. Hegel' s Ontology containg its myn, con tent 

, '- -

and his presupposition 'is, the Absolute Spirit, Cod Himself. For 

Fichte, as in Kant, the content cornes from an external given • 

Without content form cannot be independent and therefore <l 

Formwissensehaft has to be supplemented and completed by a 

Gehaltwissenschaft, that is, by a Realphilosopp.ie. "Thus knowledge 

of the Ab80lute i8 the presuppol?i tion of the On tologie, and after 

the task of the Ontologie has been completed this knm.J'l~~ge remains 

tained in the revelation of God in intuition.
7
,( 

ay appear that the fundamental difference to p~ch Fichte 

his own misunderstanding of Hege~osition. 
For in the tot:ali ty of ae tuali ty their posi tions on the rela tian 

Perhaps llege 11 
,J 
1 

of form and content seem ta be indistinguishable. 

Hould have argued that Cin isolated .::on8ideration of form sueh as 
"-----

Fich te attempts in his Formwissenschaft is bound ta lead to such 
,/ 

a misunde-rstanding. Fichte hi;nself seems to give sorne credence 

'ta such an outcome when he states in an article in his Zeitschrift 

that Hegel i8 partially right in not making a distinction bet,,,een 

the Realprincip and the 

l , 

only be grasped through 

o 

FormalprinciE.' 

8 
the latter. 

,1 

The formeT, he adml ts, can 

Yet, for Fichte the preserva-

-tian of the distinction is quite important. For he agrees with .. 

tveisse that the excessive weight attached to the Formalprincip 
"­

gives thè Hegelian doctrine a nihilistic and determlnistic eharacter 

rilf 
which exc11,ldes the development of a positive philo~ophy of the real 

(pp. 244-49). 

# 

.,' 
!J" 

., 
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The Ontologie is dividedointo two main parts whi.ch generally 

correspond to the similarly designated part of Hegel's Logic. The 

first part 18 the doctrine of Being, the sphere of the simple or 

relationless concepts; the second part presents the doc-trine of 

Essence, the' sphere 0 f the concep ts of re la tion . Each pa.r t ls 

.ç.. 
characl:erlzed by the Hegellan trladic articulation so that 'an 

upward . progression takes place from the mas t abs tract level of 
. ,-

~eing which with increasing concreteness at successively higher 

levels of synthesis culmlnates in the realm of the iaeas (Ideenl_ehre). 

'.the ldeenlehre, according ta the program Fichte has 'set himself, i5 

to bring toge ther the categories of the t,va parts of the Ontologie 

which th en lose their onesidedness through "die positive-'der 

Erganzung. 1f J' 
In contrast ta the Ontologie as a purely Form~issen-

sehaft, the Ideenlehre embraces the real and "hier \vird Gott erkannt 

aIs selbst ein realer, zeiterfuellender (p. 33)." At its highest 

"" point, the Absolute Idea, which is God as Absolute Personality, 

the ldeenlehre becomes a spè~ulative theology. On thls· approach 

Fichte' s conceptio.n of the tdea assumes an Hegelian objectivity. 

l t is derived from the giyen but the given inc1udes the super-

sensible as weIl as the sensible elements of experience and this 
o , 

enlarged vie,v of experience clearly di'stinguis~es his conception 

from the Kantian approaiCh. Hhen, however, the Spekulative Theologj.e 

is wri tten Fichte no longer considers that the Erkenntnislehre 

is capable of reaching the concept of the Absolute. He could have 
~ 

recast his ldeenlehre in a Kantian direction. He does not do sa 
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and, as will be seen, in the SpE'kula tive T~colQftic he proceeds to 

" the Idea on an inductive basis. But the result 18 a kind of vacuum 

(of objectivity which Fichte will seek tu fi11 th.rough the empirical 

inquiries of his la ter work. 

In rganizational arrangement the Ontologie i5 di vided in 

each of it two parts into three epochs. Vnder the doctrine of 

Being the cftegories tteated are: Primal, Quanti ty and Quality. 
p 

Under the doctrine of Essence tAe categories treated are: Ground 

and Consequence, Actuality and Substantiality. hTithin each epoch 

there is a180 a breakdown into three levels of progression. The 

system of categories 0 as thus. presented is simply in Hs inner mome~ts 
" 

the ldeas broken down into their constituent elements CP. 28). Con-

tradiction, or more-,exactly, the seIf-negation of the concept aris.ing 

from the uns table and self-suspending nature of i ts de terminations, 

i8 the moving force of the system ànd constitutes the essence of the 

dialectic method. This Method, Fichte acknowledges, i5 the great 

merit of the Hegelian Logic and Hegel' s mistake in basing his \.,h01e 

system on the negative dialectic does not, in his vie,,,, in anY'vay 

diminish the greatness of this discovery (p. 29). 

The Doctrine of Being 
- ~ 1>.­

"tt ......... "., 

0' - ..... 
The primaI categories of the first epoch"are sa called because 

!I 

a't this ultimate IE}vel of abstractness they are not yet the fOrIns 

that determine actuality; ~~ther the y are the fOTills of these forms. 

Being,' redtlling, as Hermann notes, the terminology of J. G. Fi ch te, 
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is simply posi ted and., in a process which provic}(3s 'the !llOde 1 for 

the complete development of the systet;1 of the categori~s, Beirig 

(Sein) moves by self-negation through the second pr.imal ca tcgory, 

Something (Etwas), to the epoch' s thtrd primaI cù.tegory. Synthesis 

(Bezogenheit or Dies Z).lm Andern). The three primaI categories of 

Sein) Etwas, and,~zogenheit form the original triad of thesis, 

. . 
antithesis and synt,hesis and contain or envelop, notably in the 

synthesis, the complete truth whiçh then remains ta be unfolded • 

\. in increasing concreteness at succeeding levels of synthe sis until . 

'it i8 cornplete1y revealed in the highest ,synthesis. The pri.J11al 

category of Synthesis is re1ation-establishing ln its formulation 

of a "this" over against "another," and it effects thereby the 

tran~ition to the completely neW sphere of thought reltttions arti-

culated. in the second epoch (pp. 71-73). ' 

In general aIl the remaining categories, Fichte asserts, can , 

bl7 seen in their further development as, sirnp1y special modifications 

of the pril'lal category of synthesis (p. 69). T,he ultimate step of" 

,",,_~:concretisation i5 achikved in the category of Wechselwii"kung. The 

decisive role which Hege~ gives to contradiction·is then' in Flchte's 

system seen to be replaced by this last category and its synthesiz-

ing function. This interpretation conjoined with Fichte's inter­
\ 

pre~ation of' the concep't~ecOming (Her~en) is rel~ted to Fichte' s 

general disagreement with Hegel on the signlfidance of the, role of 

"contradiction. It can only have logical S"ignificance and not the 

réal significance which he considers Hegel attaches ,to it. This 

.) 
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pOint of difference becomes qu:ite important for the development of 

Fichte's position on individuality. Thus, "Nicht das Sein des 
~ 

Em:llichen besteht in tViderspruche .. , sondern das Denken des 

Endlichen in seiner Unwahrheit oder aIs fuer sich Seiendes erzellgt 

denselben" (p: 359); 

Fichte's attack on Hegel's categcrry.of Becoming is reElected, 

in his omission of it from the first epoc~ and his-lustification 

conforms ta the above-mentioned' position. Becoming is much too 

concrete a category to find a place st this most abstract level- 0 E 

abstraction (p. 65). It emerges,at the level of concretisation of 

'Finitude (Endlichkeit) and is opposed to that concept,' Thus Becoming 

is not, as Hegel believes, the unit y of Being and Nothing but rather 

"das weit ausgebildetere Gedankenverhaeltnis des Uebergehens dessel-

bigen in sein Anderes, v18ehrend es daher, einerseits sich veraendernd, 

anderseits sich gleich bleibt. Was da wird, muss eben desshalb in 

"-
anderer Beziehung aIs nicht wer~end, sondern unveraenderlich' seiend 

gedacht werden" (pp. 160-61). 

The arder of the second and third' epochs, the categories of .' 
Quanti ty and Quali ty respecti vely, in their reversaI of the sequenée 

'. ,rr-

followed in Hegel' s Logic, constitutes in Ficht<-e 's vie~\l) a funda-

mental dif ference in their sys tem (pp. 80, 81). Fich te' S ordering 

- corresponds ta that of, Kant' s Table of Categories' but his argu-

mentatian is not directly telated to this precedent. For Fichte, 

what follows in the dialectical process must always be the truth 

and the surmounting of the contradiction of the preceding moments 

f 

. , 

• 
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of the process (pp. 125-'26). In this sense the QUé}1itntive ,emerge~ 

as th'e difference bet\veen the moments of the Qu"l!ltitative arisiru; 

from its subjection ta limitation' and demarcation. The significant, 

htowever" in the relation of Quantity ta Qua1ity" is its 're1evance ta 

time and space on the oné hand and to the real on the otller, more 

generally, the relatio~ of the forro to the rea1.- In this respect 

aIl the preceding exposition of his system indicates "dass Qualitaet 

oder lnhalt sic.h nur in bestinnnter Quantitaet, in specifischem Haasse 

quantitativer Intensi'taet und Extension dar'ste11en oder i"irklich sein --
koenne; heisst, realphilosophiscI: ausgedruec.kt; dass alles lJirkhche 

oder Reale nur aIs ein Zeit-raeumlic.hes zu denken, und zlVar solcherge-

stalt, dass es nicht ehm erst eintritt in Zeit und Ratim, \"ie in 

besondere Formen, aIs ob das ReaJ,e se1bst Et\"as waere ausser seiner 

zei t-raeumlichen Verwirklichung, ~der die Zei traeumlichkeit .Et\.,7as ohne 

jenes •.. ,.;ras naemlich ontologisch Quantitaet, bedeutet realphilosophisch 

Zei t und Raum" (p. 126). On this ,approach then qua li ty presupposes 

quantitYi quantity presupposes time and space, .§!-nd the f.orms of time 

and space are not" as in Kant, the empty forms of intuition but rather 

are both "mit der \..r1rklichkeit des Realen schle.chthin identisch" . . ~ 

," ' 

(p. 1.27). As Hildegard Hermann points out, Fichte's vie\ll's on time ' 
fi-

~nd spac.e recall thos~ of Leibniz with the difference that Leibniz 
, 9 

restricts the application of time and space 'ta the phenomenal world. 

There remains to be mentioned under the doctrine of ~ei~g 

Fichte 1 S unique emphasis qn the finite thing toJ'hich sets him, in 

"" his own view, in direct oPl?osition to Hegel and which is of great 

1 

'! 
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importance for his' philosophical position and obj ('ctive. The 

differ~nce witl) Hegel centres on the concept of Infinitude 

. (Unendlichkeit). Hegel's conception of ,the truc Infinitude ln 

its characterization of the Absolute leaves the finitc thing 

negated and apparentIy submerged or comple tely overcome. For 

Fichtl~ the Absolute is not onlyas "innere Unendlichkeit" negation 

of the finite but also "das positive Set zen desselben, und zlvar 

dergestalt, dass mi t seinem Set zen auch sein Begraenzen und Bes timmen 

identisch ist, indem in der Graenze des Endlichen seine Negation 

liegt." Thus there dwells in everything finite as deterrninate 

'through the Asbolute flein unendlich sich Behauptendes, (eine 

abso1ute Urqua1itaet oder Urrealitaet) aus dem'Absoluten bei " 

.(pp. 188-89). 'Thus also is reached the concept of the true or 

posi tive "Endlichkei t." It carries within itself at the same time 

the moment, of "Unendlichkeit" and in this trueunity of bath, as 

against Hegel' s purely formaI conception dfl th~ir dialec,tical 

opposi tian, is the "Unendliche das Reale, a11erfuellénd Gegenwaert-

ige im Endlichen" (p. 193). 

Fichte frequently reproaches Hegel for arriving at :t;esults 

which 0r:1y give a one-sided account of the truth and tb,at in the 

ne~ative sense. Hegel, in his view, failed ta see that the 

,principle of nega.don, the negatiQn of the negation, leads on ta 

, 
.. the positivè principle of self-affirmation which, in its individual' 

manifes tations, diverge~ decisivel.y from the Hegelian doctrine. 

This new princ:iple, found in the concept of the Absolute,:Es the 
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principle of the infinite primaI positions . (tJrpositi~dn) . 
< 

Sorne 

idea' of the p,rinciple or, at 

sys te~ mf!ihave been g~aSped 
least, of its>ernergence in Fichtc's 

frorn the above' cômmen'ts. ThE7 prir13l 

positions expt!2ss, themseives as primaI qualities (Urqual~ta,,:ten) or 

primaI realities (Urrealitae~) 'in the Hnite. The significanc~ 

" oL,the primaI positions therefore for Fiente' s doc trine of Individ-
• c 

uality (Individualitaetslehre) can perhaps best be seen in a very . , 
, 

brief suïnmary of his exposition qf the concept of "innere Unendlichkeit" . 

CP. 185). In this concept everything stands' in connection with every-

thing. The. infinite other is p:r;esent in every finite. ~h,finite 

can only be tho~ught, of as seized in the infi.ni te and frorn such a 
. -' 

perspective offers the first actual account of the Ab'so~te opera t-, 

ing .toJ'~thin every finite (or individuap, as the self-asserting or 

self-actuaXizin"g character gf the' fini te. This. charaéter or detèr-. .' 
. 

minateness arises from the bestowal on the finite of primai positions 

or primal reali ties from their source in ~he Abs~lute. The J1rirnal 
, 

posi~ions allo,., the truly lnfinit~ to be compreh,ended at the same 

time as truly.ftnite and in this linkage ,.ith the hnite thing tJ:1e ~ 
• 1 , 

primaI positions, ~ as the ways in whi-ch the",tAbsolute e}.'j)resses itself, 
, , 
r:eveal the Absofute to have a monadic pluralis tic character. .As 

,." Fichte 1 s 0'\iU comments indicate, this interpretation points to the 

\ . 
ex(;eptional influénce of Leibniz and Herbart on this aspect of his 

tho'ught (pp. 182-85). 

\ 

\ 

\ 
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The D.ottrine of Essence 1 

As the second part of the O~tologie the doctrine of 

treats of the articulation 'of th~' conceptual relations of the Abso]ule 

,to real being and _ accomplishes this process in thrce cpochs which 

respeetively examine the categories of Ground and C~nsequence. 

Actuality ar::d Substantiality. The first epoch places th.e emphasls .... S 
, 
•• œ 

on the relation as such rather than on the members of the relation, 

The second and third epochs present a generally Hegelian claboration 
) . 

of the Kantian categories of modality and relations, In?n intro-

duc tory sentence, notable for its uncharacteris tic succinctness, 

Fichte sums up the results of his inquiry as foll~\Ys: "Da~ Ivesen 

hat, um Wesen sein zu koennen, schlechthin ,sprueng,lich sein 

Anderes in sich; es vollzieht sich (selbstven.Jirklichend) zum 

Gegensatze seiner selbst, theilt sich in eine Grundz\.,1eïheit, we~che 

doch Einheit ist" (p. 209). Essence as so defined brings out, as is 

also the case with Hegel, the importp.nce of the element of reflective 
"'" 

thought •• 

As developed in the Ontologie, 'hOlvever, the true distinguishing 

mark of Essence in its reilective aspéet is tbe càncept of Hechsèl- Cl 

wirkung rather th an that of the'Hegelian Widerspruch. This difference 

of interpretation'is illustrated in the treatment of the relation of 

form to content in the first epoch" for the emphasis is on their 
.~ 

interaction in an ~inseparable relation. The 'difference is"reflected 
, 

}n a highly subtle but important distinction in the nature .of thelr 

, 10 
unit y which has already been referred to above. As not'ed there the 
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distinction serves the purpose of oPP08ing the t::hreat 'to a positive 

, 
philosophy of freedom which Fichte and Neisse 8aw in the formallsm 

of the Hegelian doctrine. According ta the Degellan explanation 

form produces content out of itself, that is, through Lontradlction 
'\ 

one passes over in ta the other and from what were opposed an identity 

i8 produced. In Fichte form i8 the specifie or quantitative expres"" 

sion of content; they are rrot only Inseparable but are also internally 

linked, essentially thereby one and the same in an Interacting relation 

(Wechselwirkung) ,vhich receives expression in aIl the ascending forms 

of the whole scope of Essence. From this perspective this interacting 

relation can then be seen ta take on the status (':Jf à primal relation. 

As sa expounded Ivechselwirkung becomes for Fich te one of the 

most comprehensive .relations of the ",hale Ontologie and reveals its 

unique importance for its raIe in grounding his lndividualitaetslehre 

"indem sich daran die beiden unabt.rennlichen Seiten des goettlich 

wie des kreaturlich \virklichen gefunden haben: k@in e~gentuemlicher 

Gehalt. ohne seine ihm e'benso eigentuemliche Formgestaltung, deren' 

unabtrennlich Einheit das Prinzip des lndividuellen, ais alles 

Wirklichen, ausmaeht" (pp .. 243-44). Thus the primal relation o! 
1 

Wechsehvirkung grounds the individual character of everything 

actual, and farm and content can only be thought of as one and 

the same in sa far as this relation links them toget~ in their 

.• 11 
indissoluble correlation with an individual entl.ty. 

As noted above, form for Fi.chte is the specifie expression 

of content. The forro remains abstract and_ unreal when it is not 
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" 
united with its content. Specification occurs ln time and place, 

that is, it is a detenninate implementing of Ume and spa ce. As 

such time and space are not categories but rather specificdtions 

J 

of the categories and only as sa specified can Essènce as form be 

thought as actual. Similârly content, in arder ta be ac,tual, posits 

time and space as specifications. Content in-itself, according ta 

Fichte, nevertheless r~mains free and independent of the spatial 

" and the temporal (pp. 126,255,'259, 262). Thus here again is ta 

be noted a coincidence of Fichte's views on time and space with 

those of Leibniz, specif,ically in the application of Ume and space 

ta the monads' perceptions of the phenomenal \vorld while the monads 

theroselves as metaphysical entities are independent of time and 

space. 

l' 
The pecullar relation of Fich te ta Hegel and thereby of the 

sense of Fichte's Individualitaetslehre clearly appears in the 

transition to the second epoch of Actuality, and in his critLcism 
,< 

of Hegel Fichte bases himself on what he conceives ta he t\vO unestab-

li shed Hegelian presuppositions: those of the ~dentity of form and 

content, as noted above, and aIs a the identity of the method and the 

t 
content in his system. For Fichte Hegel's transition from the Begriff 

ta the Objektivitaet or the actuality of nature is unjustified because 

there ean be no transition to the actual as such within the Ontologie 

sinee the latter is merely dealing with the forms of actuallty. 

Hildegard Hermann attributes this eriticism ta a misreading of Regel's 
, 

utilization of the dialectical process aùd she suggests that Fichte's 

concern can be related ta ~i; different int~rpretation of the actual.
l2 

'-
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For Hegel the actùal i8 Spirit and is only to be found in the 
-, 

form of a process of development df, absolute Spi ri t. \H thin thé 
,,' 

process Spirit goes' out of-i tself at the Ievel repre'sented by the 

descent into nature al)d only cornes ,back to ~t,self nt a later s'tAge 
r " .. -.. ' .. 

,~ . 
where nature reaches the human level-_ One can speak tbenofore 0 f 

." ,.. f. ,,~'\' 

'\ 

actual rreing in nature in a dialectical"sense on-ly and: i-1gainst _ the 

actuality of Spirir, ~ature i-$. actually llnreal or contingent. - , 

, .~ 

-, ,'} 

f'or Fichte the ultimate -~riterio.n of act'uality' is its .,Lndi9Vidual . .. (, 

~, "1' ,: ~ # 

character. Fr01!1 this point, of view -the adtu~l is, the whole of na'tur:e .-
~....... \J.:.., ,," lIfII' J ~ .. 

L 'i' .; 

in all its individual being a~d' Ù i5 a~so "uebernaturlicne" grounù oL 

-
thip nature, that is, the diviclJ1e primaI groutid ?f .. al.-I Being in géner.::lL 

There ther~fore e.xist~ a radical contrast between thê ,lact~àlity of 
~ 

nature éf:nd the actuaJity of Gad, a contrast which must be preserved. 

and o~erë;me 'in ~ \;~y CO?Sistent°..etth Fich_te''=s>.~crusad~:against panth~ism. 
This i5 achieved by the ~orrelative idea of God as both immaqent and . . . 

transcendent, bot'h aspects necs~sarily connected in a relation ,,,hich 

Fi ch te designates as a primaI one' (Urverh~~ltnis). '" The ambigueus 
U .L 

dtwision into two aspects' o~ actllality, the one that ~f the firm 

category of ongoing actuality an~:r ,Fhe other that of the absolute 

actuali ty \vhich is inaccessible to the Ucategory, pred_udes ~~~hte 

from accepting the validity of the transition to nature or 

, Objektivitaet in Regells Logic. 

Similarly Fichte cannot follow Regel in the treatment which 

Hegel gives to the Absolute itself-in the Logic; for the Absolute, 

as Absolute, goes beyond the compe~nce of the Ontologie and its 
\\\ 

, , 

\ 
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methodo1ogy whi1e for Hegel the Absolute, as J\bsolute, is only a 

,determination of the concept of reality as Spirit in all the full-

ness and concreteness of that concept. In other \wxds for Hegel 

"the did1ectic process professes to do more than merely, descrihe 

the stages by \o7hich we mount ta the Absolute Idea - it also describes 

that Idea itself. ,,13 For Fichte, hO\.J'ever, the dialectic 

is ta the task of providing access ta the Absolute Idea. 

At it must be replaced by the positive method of his 

spekulative-anschauenden Erkennen. 

Fichte" s treatment of the categûry of Actuality in this second 

epoch shows the strong influence of his friend Weisse, notably in 

the resistence to the determinism of the Hege1ian system and the 

acceptance of Heî,sse' s posiÙon on freedom; a position 'vh1ch is 

essential ta Fichte' s O\,rn concept of a free1y-creating personal Gad 

who reveals--Himself in the self;-actualizing individual. For Heisse 

\ 
the actual is more than the con~ept' and the thing-in-i tself goes 

beyond it into the irrational Et,vas. This, hO\.J'ever, -leavQs open 

the possibility ot freedom and tbe abundance of possibilities. Thus 

nature and' Spfri t do not belong to the realm of necessity but rather 

-ta the realm of freedom which i8 not accessible to the Logic ànd 

which therefore cal1s fOT a different method of comprehension.
14 

Similarly in Fichte's exposition necessity ls relegated to ~q 

app~opriately 1imi~~ r~l~. The sphere of necessity is the system 

of categories. But~ consistently with the relation between farm 

1 and content which he has treated earlier, form is simply the self- (' 
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shaping expression of its Content and "dies Concretc aber sreh 

unendl1ch in ihr specificirt, d. h. die Hoeglichkelt des And~rsseins 

aIs Moment in sich traegt, damit selbst in den BegrL[f der realen 

Moeglichke'it, des' unendlichen Andersseinkonnens eingeht. Es 

eroeffnet sich qamit eine, Sphaere positiver }~rèlhelt innerhalb de.r 

Form-Nothwendigkei t fller Gatt wie fuer die Kreatur, ,w das Princip 

der Entscheidung uehe'!; jene gleichgueltige Hoeglichkeit incless 

nicht in einem ontoliiSCh Nothtvendig~n, lleberhaupt nicht mehr im 

Bereich der Ontologie gesucht ~.;rerden kann" (p. 421). Thus in no 

sense can necessity be regarded as an uitirnate prlnciple. Its 

sphere 18 found within the shaping and limiting character of form 

which the Absolute, as self-determining and unceasingly individualiz-

ing itself, constructs. The sphere of positive freedo~ i6 a conceRt 
t 

ta which Fichte attaches importance for its relevance to the concept 

of creation in the Spekulative Theologie. 

\ 
If Fichte has drawn strongly on H'~isse in the second ~poch he 

seems t? rely no less strongly on Leibniz in dealing with the cate-

gories of' Substantiality in the third epoch. At the first level 

Substance is to be understood as Monas \<1hich produces its Accidents 

out of i tself and, in this more precise expression, shotvs that the 

true infini te possesses at the same time the character of the true 
~ 

finite. The accidents or monads have their true individual statllS: 

every mon ad carr:i.~s its representation of the infinite aIl but is 

not, as in Leibniz, a closed world (p. 406). The double r~lation 

of the monads ta another and of the monads ta the Nanas f inds i ts 

r 

.J. 

1_ 
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>#' 
appropriate ~xpre5sian only when ~hc concept of uni ty ,,,]11('11 under-

lies the whole of the third epach bccomes the category of hlech.st'l-

wirkung at the third and final level of the epoch. In turn 

Wechselwirkung articula tes itself into the concepts of OrgJnism, 

Soul and SpiIi t. These three concepts in \-Illich the scope of the 

Ontologie culminates are described as Vorbilder des Realen. For 

1 they absorb and complete aIl the preceding series of categories 

and are at the same time alreacly Ideas which must be filled out and 

obtain their signlficance in the Ideenlehrè. From them 'is derived 

the determination of the concept of the Absolute as absolute, personal, 

thinking and ,villing Spiri t. They proyide therefore the transition' 

'to the Spekulative T@'ologie (pp. 470-71). 

-
Organism i5 to be understood as system and totality. At the 

sarne time it has .actual;f.ty only as individual organism·. It has 

a monadic character with the distinguishing feature of" a fundamentally 

determining inner pu~posivènèss, that is, that every membE'r of orga.nism 

is connected ta e,v,ery other nïêrnber as purpose or object. From 

organism as sueh the Absolute can be designated as "Totalorganisrnus," 
f,l , 

as "ein Lebendi&es, AII-Organismus in ewiger Ordnung und Z\lTeckerfuellung" 
, 

~(pp. 4~1-82). Organism thus reflects a harmonising principle whieh 

is aiso at work in the world. 

The organic, as its concept indicates, is present in aIl its 

p~rts. Nevertheless there is sornething contradictory and therefore 
\ 

vulner~ble about the distinction between the \vhole and the parts 

in the concept of organiSm. The distinction must nevertheless be 

\_-
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preserved and it 
,) ~ 
must a1so be shO\.n hm. the ort;anic achieves 311-

sided expressIon and development in i ts parts and as a ",hale. This 
• 

requires the concept pf an inner: being or 
\~ 

soui \Vhich ini tLltes and 

instincti\elY)f0nducts organic actlvity. This vie,., of the soul as 

the princi~ of organic life is close'ly linked wIth Fichte's theory 
, 

of the mOhads with their ~ priori and eternal [ea~ures. It has also 

its appliçatian ta the characterization of the Absolute. The Abso1ute 
, 

can be comprehended as \~eltseele which stands in '~echsehrir.kung with 

individual souls. But, for F~te, this concept of the L\.bf'iolute, 

implicitly painting to an origin in unconsciaus nature, betrays an 

inadequacy which must be overCOffie at a higher level (pp. If91-93). 

Finally the concept of spirit emerges, from tlie need ta account 
( 

fully for the ,yorld c'reating' and shaping actlvit;y' contained in the 
," 

concept o~ \veltseele, patticularly the emergence of consciousness 
~ 

from the unconscious. The concept is- presented as the universal 

Spiri t "der, in' der Wirklich~eit der Helt sich aIs den unendlichen 

Gedanken verwirklichend, in allen ihren Gegensaetzen bei sich selbst 

und in sich Einer bleibt" (p. 493). 

As Hermann points out, F~chte has taken over the Hegelian 

canc~pt of Spirit. It maywell be asked whether he has not thereby 

left himself open to the pantheis,m \.,hich sa concerns him in his 

criticism of Hegel's sytem. He u~oubtedly considers that he has 

removed this risk by endowing Spirit \vith the character of individ-

ualfty which is lacking in the Hegelian concept. Fichte's reasoning 
~ 

seems to be as follows: Only the individual can confer hctuality on 

Spirit. This implies that the Gad of Hegel's concept of universal 

Spirit can have no actuality. In contrast, Fi'chte's Cod as 
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personal and individual does have actuality. As ~crsonal and 

indivic.tual 'and etEfrnal He stands over agains t the versona 1 and 

individual and eternal in man. Clearly these conclusions, pre-

" serving a nec:essary' dis tinction bet\veen God and man, are' the ones 

Fichte would have wished Hegel to.reach but the purely t~Ltory 

character Hegel gave ta the fIni te made this impossib le. 

Fichte's pos~tion as just outlined depends, heavil~ if not 

corupletely: i~ will have been noted, on his idea of the personality 

"and individuality of Gad. In support of his position in this con-

text of the Ontologie Fichte discusses the nature and role of will 

and at the same time, ignoring the circularity of the rcasonlng 

involved, asserts that his princip le of individuality provides the 

solution ta the Kantian problem of bringing together thought and 

will, th~~retical reason and the practical renson. It 15 the 

. '\ 
will \.,hich exerèises the unifying activity and on this Interpretation 

wi~l i8 the essen~ub~tance of spiritual individuality, thought 

is the accident and the vehicle i8 Se1bstthat. "\\Io11en, a1so gefasst, 

ist daher gleichfalls nicht bloss ein ~inzelner Zustand des Geistes, 

sondern Alles in ihm ütHillenserweisung, und es gibt in hoechster 

BedeuW-ng gar keine andere Hirklichkeit, denn durch \.Jollen, aus -der Tiefe der sich bestimmenden Individualitaet" (p. 501). The t;rill 

as the fundamental essence or individual spirituality makes it 

impossible ta conceive of its expression in the Absolute other 

than on the same individual basis, nameJ-y, a personal Gad (pp. 501-

02) . 

/ 
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Fichte's treatment of will here has its ambigJotls implica-

tians which are compounded rather than clarified \-lhen it i8 se,t 

beside the ~xposition of will in the Spe1$.ulativè Theologie. For 

in his ideas of creation and of man's ethical vocation Ficllte's 

concept of the divine Spirit 8eems ta caine together agaln 'vith , 

, 
'- Hegel' s univer;,sal Spirit. In creation it is the divine \,]ill thnt 

concedes freedorn and independence to the human ,viII, and i t i5 

" the divine love whlch then dra,vs the hUlllan ,,111 back to union with 

the divine. 

Cornpari8ons with the thought of Sc~elling and of J.G. FiCh!' 

do not help to dispell the ambiguou~ implications. Hildegard 

Hermann notes that on the subject of the Hill Fichte's vie\Ys may 

be compared \'I1ith those of Schopenhauer. However, sbe thinks that . 
they reflect more the influence of Scl1elling who already in his 

Freiheitslehre of 1809 speaks of the \vil1 in the Absolute. Pre-
1 

sumably this is a reference to that primaI ,viII '\lhich deserts Hs . ' 

supernatural status in order to make itself as general will also 

1 d d h 
. ,,15 

particu ar an creature \,il1 at one an t e Bame t~me. Another 

influence not mentioned by Hildegard Hermann iB that of Fichte's 
1 

father. The claim that everything in the individual spirit i8 

"\-nllenserweisung" recalls J .G. F~chte' s vie" of the pure ego as 

activity, a restless striving towards the goal~f self-realization. 

'In the concluding epo'ch of the Ontologie Fichte also ernphasizes 

his difference wi th Hegel on another importapt point. This point 
« 

relates to the concept of purposiveness 'Vhich emerges in the 

articulation of the categories of Causality and Dependence. Every-
" 
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thing actual i8 permeated' and shaped by absolute purposiveness and 

" it was, heoasserts, Spinoza's great merit ta have successfully 

defended the speculative importance of the concept of teleology 

(pp. 450-53). The unièy of purposes in the Absolute is only con-

ceivable on the basis of an infini te self-consciousness, th.:lt Is, 

a-personal Gad. Here purpose with respect to Cod has <l'pifferent 

role ta play from that envisioned by Hegel. For Hegel, God or 

Spirit i5 the ultimate purpose':and Gad, in the tnoment of Sichandersseins, 

goes out of Himself as mean!:} in ord~r ta return to Himself as 

absolute'end. For Ftchte, in contrast; God must be se en as giving 

purpose to aU of his freel:y creating activity \"hlch th~reby comprises 

a totality of freely c~osen purposes. This concept of God as bestowing 

purpose is inseparable from the concepts of the personality and frèedom 

of the Absolute (pp. 464-65). 

C. Die spekulative Theologie oder allgemeine Religionslchre 

The content of the Spekulative Theologie) an inquiry into the 

Idea of Gad, has three main divisions ,,,hich roughly correspond ta , 

the organization of the subject matter of the Ontologie. It deals 

first \vith ,,,hat might be described as an inqu:i,ry into the Being of 
" 

Gad, then examines the E!5sence of Gad and finally the Essence of God 

in relation ta others in Himself. ' But this organization i8 not as 

in the Ontologie a progression dictated by the dialectical method: 

The latter nO longer applies. In the examination of the Idea of God 

it i5 found that love not contradiction i8 the main pulse. 

" 
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This third and final part of Fichte's system, as mentioned 

" 
earlier, appeared ten years after the first two parts and it ls 

hardly surprising that the lengthy interva1 of further ref1ection 

and the commen'ts of contemporary cri tics should have' led to sorne 

misgivings about sorne aspects pf the earlier parts. In an impoitant 

sense the Speku1ative Theologie was shaped by Fichte's perc;eption 

of a fundamental weakness of the Erkenntnislehre and by h\8 de8ir~ 

ta remedy it. Specifical1y thè' 'inadequacy of the firsll part of his 
, 

system lay in the fact that it \Vas solely based on thè 'finite ego in 

consciousness and not on a txue unit y of subject and abject. From 

such a point of departure one cou1d nat reach the concept of the 

Abso1ute (Grundzuege III, p. 3). Fichte attributes this mistak~ 
)" 

ta the s trong influence of· his father' s work. He acknowledged 

late~' that it was, one of the most incautious and precipi tate acts 

of the ?pecu1ation. 
16 

new 

"-
A new deduction ,of the Abso1ute thus becames necessary. As 

" 
Fichte exp1ains at the beginning of the Spekulative Theologie, the 

highest aim of phi1osophy is ta think the thing as originally 

thou'ght:'in God. He approvingly cites Malebranche that we know 

a1l things on1y in, God and; through the mediation of His spirit. 

, 
Fo110wing Plata and Aristotle he completes the necessary linkage 

in ~;ing that our ~vidual spirit stands in original connection 

with the 'primaI knowing divine spirit. This kind of knowing is ta 

be baS,ed on a ne .. kind of intuition of things and of 'their highest 

principle. The most profound results of metaphysics are not 

obtained through an abstruse transcendenta1 wor~of concepts . -~ 

'--

, 
" 
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but in the intuitable, real, inunediately npp'rehended. This concept 
0).. .. 

aI an intellectus archetypus in which intuition and thought col1apsp 

together, gives access to the Idea of the Abso1ute. Cod not on1y 

presents IIimself in the real world te> be thought of and believed 
"'-

but also as revealing Himself in intuition in the world (pp. 5, 6, 10). 

~his approach bestows on nature the importance which Schelling 

accords it in his Naturphilosophie but which was missing from Hegel' s 

interpretation and from his fatper' s vie,-T of nature. In this final 

part of his system Fichte still looks at his task within the framewor~ 

of the Hegelian out look and sees i t nece~ry to fil1 in the gaps 

bett-Teen the Logic and the Na turphilosophie. However., in rescuing 

nature from the unreal finitude of Hegel's treatment of it and in 

uniting it with the realm of grace Fichte is a1so cencerned te 
, 

establish that the ultimate p,urpose of th.e \vorld is not in nature 

but in man. As ~n Kant, but with an emphasis on the teleol'ogical 

rather than the moral proof of Gad, it is the unconditi~ned in man 

. " 
which responds ta the moral imperatiye but the respÔhse/only be an 

""endless striving of the \"i11 uniess Cod cornes in~o the picture. \.J'e 
l, .....,. 

are motivated and our end is determined by the eternal truths which 

are present to our consciousness before sense knowledge emerges.-
. F 

Thesè truths can on1y have thei~ ground in an absolute Spirit and 

Thought and, if properly examined and developed, can be distinguished 

and used as an intellentual ~roof of God's existence (pp. 53, 54). 
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The Development of the Idea of Gad 

.. 
Fichte asserts that nature fiuds its ground in the spiritual 

a 

substance 'of God and that this is not a silllple postulate put arises 
\ Q 

~~.(l,out of the thought process from which the concept of 'the 'vorid 'hélS 

" 

~ 

beeto developed, From this latter concept and from the categories 

of the Ontolog,ie in generai the Idea of Gdd can be developed and 

the true concept of the Absolute reached. . , 

The wor14, as the immediately given, in its concept presents 

itself as the sum of.its finitudes, as the system or universe of-

specifie differences pnd as an ascending series of levels of means 
o 

and purposes, Tli"e Unite has not in itself durabÙity dnd the 

Ontologie has shawn tha t there dwells in it on a temp'orary basis 

a primaI reality (Urrealitaet) reflecting the presence of the infinite 

in every fini,te thing and g1ving 'ta the fini te thing its deterrninate-

ness, The Ontologie has also shown that the true infirrite posse,sses, 

a monadic character. As sueh it presents a system of primaI positions 

(Urpositionen), a system,which in its inner relations constitutes 

" '\ 
à unit y or universe (Universum). The poss~bility 'of sueh a uni,;,érse 

according ta Fichte, m'ust lead tp a highest principle of unit y, that . . 
is, the ultimate unit y of. the Absolute itself and the ultimate pOtoler" 

necessary ta implement it. It is in the thought of sueh an ultima'te 
~ , , 

4< ,,' 

unit y and power that the concept of Gad can first be reached as . , 

distinct from the pantheisLic concept of an Absolute in general 

(pp. 57" 151). \ 
1 
r 
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In the Ontologie .the universal c<lllsality and de.pendence of 

things obtain their true expression in the cont~xt of te10ology. 

i,fuat makes the world a united universe is the universo.lly govern-

ing relation of means and purpDses \vhich culm.inatll in an ultLlT1élte 

or final purp.ose. The ultimate purposl? pnints ta ~1 pm.;er ""hich 

generates purpose and this in turn presupposes an dbsolute self-
\) 

conscious personali ty. l t alSD points to éln C'xercise 0 f \vill 

which inevitably, as mentioned above, must be JSsocÏ<:lted ùith 

personality. 

In the course of this part of the exposltlan Fichte seems to " 

feel obliged to offer a further clarification of his difference 

with Hegel on the category of BeeolT1ing. The diffcrence js indeed 

relevant to his different concept of the;. Absolute. The identity 
", 

of the permanent and the finite is render'ed impossible" he points 

out, wh~n the finite is regarded, as with ~egel, as simply rising 

---and passing away. Fichte asser.ts that nothing arises or passes 

away. It is the ç!eterminateness of the fini te thing whi~h accounts 

for the differentiatidn of every th~ng from every other thing anq 
therefore for the world as a. system or universe of specifie differ-

ences. But this determinateness i8 a persisting element, a primaI 

quality, whieh Fichte designates as a primai position (Urposition) 

to which the finite thing, impelled by purpose, through,changing 
, 

conditions eventually fully conforms. Thus the 'finite being as 

primally determined must take up a definite relation to every other 

fini te being in the universe and the changing condi tians of this 

purpose fall within the concept of Becoming. What Hegel i~terprets 
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of change is rpally the persistinG within change 

(pp. 65,87,90). 

For Fichte the pantheistic vie,vpoint implicit in lIezel's system 

arises from the conc..ept of J::he Absolute as ltself the enc1uring cle-

1 
ment in the fini te thing which then m~ans that the finJ te IllllSt bE: 

absorbed by the Absolute. The finite thing as such hac; therefore 

only an illusory exis tence and the act of creation underlying th~ 

finite irtdividua1 a1so loses exisrentia1 significance. Thus this 

pantheistlc concept is dlstinguished by two members: the Abso1ute 

and the perishable or transitory finite thing. But, against this 

vi elv. Fichte considers that he has shawn the concept of the Absolute 

o to have a third intEOrmediate member. ,namely. the enduring subs tan-

tial fini te- thing (p. lll),.· He claims. therefore, that he )13'S 

uhdermined pantheism from by-ow and .r.hat he has made possible, \Vhat 

. Hegel' s doctrine cannot O[E~ the achievement of a true concept 

of creation. MorQover he considere that the persisting 6f the 

p'ermanent in the finite individual, standing over against the 

" \wermanent in the ~nfinite. ~'<lhile the Absolute nevertheles9 obtains 
v \ ) , , 

'\ (expreSSion at the fini te level through the primaI positions. enables 
\ \ c ~ 

\ 'im to reach in its most abstract forro a fu'hdamental proposition 
\, 

of his Spekulative Theologi,e, namely, that Gad cannot be thought' 

of as immanent in the world without at the same time being thought 

of as transcendent and above the world (pp. 112-13). In His essence 

God remains other worldly and his perpetuaI life is not the perpetuaI 

finite of the world nor is the development of the primaI positions , , 
or reali ties in the- fiaite ~hing ta be seeu as the self development 
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a f the di vine exis tence . \Vhile Fich te i8 concerned in the Intcres ts 

of his anti-panthei~tic position to malntain a clcar dlstinctioll--

bEi!tween the immanent and the tran'scendent aspects of Cod th Ls i8 no t 

an easy task and ambigul ty ,and ambivalence seerr; to arise when he 

iater afr"irms that the warld is o~ly the actuality and development 

of God and that the problem of the relation bet\veen the Absolute and 

the fini te individual is only in appearance because the fini te thing 

is actually the self-expression.' of Gad (p. 118). 

The Essence of Gad in and for Himself .-

Having reached what he conceives to he the correct concept of 

the Absorute as an absolu te, omniscient and self -conscious personali ty 

Fichte must now seek to deal with its essence. He wrestles first\vith 

the quest~ion of ~he feasibility of the task. He cannat accept either 

Kant' s position that Cqd cannot be known but only may be, thought as an 

ideal of reason or Hegel' s view that God is completely knowable through 

the catégories of the Logic. However he "makes i t c1e~r that, in principlQe, ' 
. , 

he agrees with Hegel on the questidp (p.r200). Atc the same time he 

adheres firmly to Kant's position on the essentiality of intuition ta 

knowledge. 
;' 

In general what this menns, as he has 'indicated in the 

Ontologie, i8 that Gad is knowable to the extent that we perce ive His . ) 

self'-revelation in the intuitable datum and this is what he believes 

hi-s' new kind of intuition of things can achieve. This does not mean 

that we can obtain an intu! tian or representation of God lIimself. Gad 
,. 

an sich l'emains "ein in 8ich Verbqgenes" and an adequate knowledge of 

\ 
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Him is thercfore not possible (p. 231). God, hOl"ever, can be 

thought, not as a concept emerging from an cmpty process of the 

self-development of its determination but as a n'suIt of Fichtc's 

new kind of ihtuition based 0).1 the given \vith which, it seems, 

thought coJ lapses together. The Ic1ea of God in i ts varioub rn.mi-

fes ta tions, including the sphere of the real, as preSé'n ted in the 

Spekulative Theologie is apparently intended as the outcome of an 

inquiry based on this approach. By the very nature of the approach 

the inquiry can never aspire ta finallty. 

In his examination of the idea of God as Absolute Personality 

Fichte distinguishes three moments of the divine essence: (a) the 

real or objective side; Cb)' the ideal or subjective side, and 

(c) God a~ the highest personal union of the ideal and the real. 
~ 

Generally speaking the first two moments correspond respectively , , 

to the immanent and transcendent aspects of God and, in the reverse 

arder, ,they may be regarded as having the relation of substance ta 
-------, 

------- ' 
accident. Hithin the real or objective sjJie---~, His manifestation 

, ~-------
in the world, a s~ might be drawn. For the permanent 

in the finite thing may l?e conceived as the substance underJying the 

appearances of the sensible world. Subs tance in both cases is, of 

course, spiritual: ,the finite human ego or consciousness in the ,,,orld, 

and the omniscient consciousness of the divine ego in the Ideal uni-

~ 
verse. Since the union referred ta 'n (c) above is a unio'n of the 

réal and the ideal in infinitude i t mus t account for the rcconciliation 

of the finite things of the real world with the infinite of the ideal 

" world. ,dl 
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As the above highly compressed summd.ry indiceltes FlcltLe 1 s 

general approach still beats an Hegelian imprint. God i s Absolu te 
1 1 

Spi ri t and the fini te is tak~n up i TI thè i 1lf inl te. Fich te has, hOl-l-

ever, already diverged [rom Hegel in adopting '~cissE" fi pos ition on 

the inclusion of the forms oeUme and space Bmot}gst the universell 

forms of exis tence or reali ty and he derives inspirati.on particularly 

from Leibniz in his'effort ta neutrallze the pantheism and the sup-

pression of the i?dividtiali ty Ivhich he perceivês as the major fIa\.Js 

of the Hegelian systerr. The influence of Leibniz can be seen -in 

Fichte's theory of the universe of monads which becomes a fundamental 

element in his treatment of the di vine' essence and i8 used ta grollnd 

his Ind.lvidualitaetslehre._ The monads as simple. eternal, individual, 

conscious elements comprise a universe which averlaps bath the ideal' 

and real sicles of the divine essence. They rotate, as i t l\Tere, .,,?etween 

''1' 
bath sides, in conf()L-mity ,vith the primaI positi.ons or \vays by \vhich 

" " 0 
Gad manifes ts Himself in His essence! a~d in the,b-r:1c!j,. The monad in 

its human incarnation acquires "temporal existence only when al'ld sa 

long as the material of life, and the outward conditions of its reali--

zation, meetl together •.. ", that is, as soon "as tl(e material of life 

i8 afforded i t, the wholé process of realization in time begins, :fi rs t 
, 1 

in th~ fOTm 0Y-Ûco,rporation, and then of Consciousness. In aIl this, 

r"~' , 
be it obSè~d, it is simply the original ind~v;iduality of the mind 

, / 1 
which i8 dev~.loped -and cornes ta i tself. Il 7 Per ishabili ty applies only 

\ 

ta the material conditions of life, and death is the release of the ., 
1!10nad or soul, allO\\Ting it to resume l'ts status in the eternal. Thus 

,1 
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the true fini te individual, as monadic expression of the di.vi.ne 

esseI'lce, is also the- eternal, included in tha t infinitude of Cod' 

which is the highes t personai uniçm of the real arlcl idcal sides of 

God. 
o 

'Fichte' s position on the eterni ty of the Illorwdic flnüe in-

dividual is consistent with his opposition to Hegel's category of 

Becoming. As we h~ve seen, nothing, Fichte maintains, really cornes 

into being or passes away. Our commonsense'experience contraùLcts 

this view. But this arises from our inability to distinguish bet,.,een 

true time and space and false time ""and space. The latter apply ta the 

false finitude, the ~ichtseinsollende, ,.,hich is empirically knol.,n ta 

us and is not an illusion. The false finitude is a concept which 

Fichte appreciatively attributes ta Frànz Baader. It expresses the con-

straint, ,deficicncy, misfortune and vicissituties, fata~ or othenviselof 

, the fini t~ world, These ariJ~~ when the mutually interacting rèlation of 

things with one another which allows them to progress to self-realiza-

tian cannat function because the finite thing is isolat~d from its 

ather by inflexibility and impenetrability. In contrast true time 

and space, which have ta be grasped conceptually, apply ta the permanent 

in the finite thing and in th±s sense ta the manifestation of Gad in 

the ,.orid (p, '263). 

Hha t about time ap.d space in the ideal realfn of the di vine 

l ' essepce? Here thei,r app'lication would appear to !be anom'aious if 

l ' 
no~ contradictory ta the eternal and unchanging,character-of this 

1 • . "'" 
1 

side of the divine essence. Fichte's account of/the relation, of fo'rm 

'-----_ 1 

and content is relevant to his consideration of the application of 
1 
j 

1 

, 
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time and spaée but it is of li t~le help in rcmoving the anom.:lly and 

1 

ambigulty. Form, it ",ill be recalled, arises out of content, and 

involves a spècification of the forms of time and spaca. Essence., 
(' 

a~ content only, is" thug not subject to the forms of lime. and space; 

and, as comprised 'in the divine esslnce in the idedl 'realm', the monaùs 

and primai posi tions are hot characterized by these forms. Tn th 1.5 

realm they preexist simply as possibili ti~& of "schlununernde K; aef te." 

Cp. 463.) They are characterized or specified by the fOrfis of t'me 

and space when, by an act of the di1ne \Vi 11 , they <'lssume an exist 

ence in >the \vorld. rn' ef[ecting such acts Gad posits the monads dnù 

primal positions out of His olm consciousness, thdt <ois, !lis OIVTI 

essence. In o/ther \vords the uni verse of the ideal rea lm 1'e Llects the 
/ J 

dynamic cha1cter of a divine eS,sence. copstantly engaged in inflnite 
, / 

self-creativity and generation of Ilfe. This ,perpetuaI process 

expresses th'e personali ty or Gad not only as inte.lligence and nature 

but also as feeling 'and the true expression of this feeling i8 lové. 

In the concluding section of this p<lrt of the Spekula ti ve 

Theologie Fichte relates. as they have for the most part already 

emèrged in the preceding exposition, th'e properties of God to the 

two asp~c ts 01'RiS essence and ta the union of these 
'. \ 

.Since it is i the nature of thought la separ~te out 

thè, various roperties of God Fichte 

i8 o~\ SUbstrnce within w1:lich His 

two aspects. 

and dis ~ingulsh 

the di vine essence 

real p~ pertke~ of God belong His uni ty 

spirit. Us; omnipresence i8 manifes~ed 

in the ance of the spatial world. 

To the 

and 

in what is pe\:ri1anent and enduring 

Fich'tiè inciden~llY notes t~at 
" \ ' 

J' \ 

\ 
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should Ume dnd spacc not be associnted \oJith God His presence in il 

temporéll and spatial context would present the most .rlgid in con-
1 

tr$ldictians. Ta ,His idéal propertics belong His élil-consciou~ness 

which has as its '~ontent the primaI positions and the universe of 

monads, His absolute self-consciousness and \lis absolute spi ri tunE ty. c 

From these ideal properties can be drawn the Christian doctrine of the 

Trinity. The properties of the union of the real and the ideal in God 

\ 

are His divine \-1ill,\ His absolute freedom and lIis'omnipotence (pp, 352, 
\ 

397, 405). ' \ 

Fichte cautious~y points out that there may. he properties of God 

\ ' 
of which we can have nif inkling. He also notes that there are properties 

, 1 

which do not fit into tille above classification because tl'ley have' their 
\ 
\' 

source in' feeling. Feeling is an attribute of individuality or person3-

lit y and does not have a universal or metaphysical character. $uch 

propertie5 are neverthele s highly important. They include love, 

holineSs, jus tice 

.......... "" 

The ES'lence of God in 
• 

edness (p. 429). 

elation to the Other in Himself 

The conception ef Grd as both in and outside the \oJorld, which 

Fichte adrnired in the thought of Krause, shapes the pattern ta \oJhich 

the relation treated in this part of the Spekulative Theologie con-

forms. In Fichte' s development of thi~ conct=ption there is a sphere 

where the essence of God' overlaps \vith the sphere of the world. This 

overtappiu'g region i5" the universe of monads and primaI positions. The 

relation of this univer,:se ta the divine essence as the ideal universe 
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on the one side and to the finite world as the rcal Dbjective side of 

Cod on the other thus presents the essential aspects fOl· consideration. 

In the relation as so formulated Fichte becs the prohlcm aI the 

creation of the fini te world as the central 'one (pp. 433-3~). Hore 

specifically the problem may be put in the follO"tving tcrms: Ho~" cioes 

God allow the finite world ta corné into being and continue ln exlstence 

as His creation, and w~at\ i8 the ultimte purpose of Gad 1 s unceasipg 

creativity? The response to the first question depends on the divine' 

utilization of the -universe of 

purpasiveness, that is, of the 

series of purposes and m~ans. 

monads and primaI pOSiti0h'd of 

teleological princip le w~ts whole 
, 

These matters have been cxplored in 

the Ontologie. They have !;leen reviewed in the preceding p.:lrts of the 

Spekulative Thr:ologie and they are nOO' drawn upon ta prOivide the 

answers to bath questions. 

For Fich te the concept of the creation of the 'vorld i8 not con-

ditioned by dialectical necessity noX i8 Gad, as the Creator, contained 

in the metaphysical Idea of Him (p. 442). The fa~t of the' existence of 

the W'orld alone must lead us back ta Gad as its ground., By an expression 
, ' 

of His divine will Gad ..allows the Ideal u.niv~rse of His mm' essence to 

be modified sa that it may be manifested. on His real side. Thus the 

divine Spirit externalizes its~lf in th,e world Saul as th\} blind will 
, 

of n~ture guided un"conscibus1y by purposiveness (pp. 465, 466). Incidentally 

F.ichte points out that this does nat mean, as Schelling \Yrongly put it, 

that the divine will itself is at this stag_e no 

will of nature. In 1ine 'vith the foregoing the 

more than such <jt b lind 

first .'or nega~fve motnent 

'-' 
of divine creativity is that of an act of divine concession pennittin'g 

\ 
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the emergence of the finite \Vorld. God bes tmvs on the monads" \olhich, 

as indicated above, are only potentlally real in the ideal universe, 

their o\vn independent \Vi11s., In,thLs \'/ay the creative nct it ','-nitlated: 

the monad breaks out of the ideal universe of true time and space lnto 

the finite world of faise time and space. The lndividuallzation o[ the 

monad then commences and this is the second or positive moment of the 

creative aet which, engaging the world and nature in fully purposive 

• activi ty, shows nature accomp'lishing its developmen t in an ascending 

series of organisms and creatures which cùlminate at the highest levei 

in human self-consciousuess. Thus the fini te self-conscious spirit ls 

, 
the final end of the ,reativ~ act, the goal of the pO\\1er of purposiveness 

with whlch God animates the ,vodd. 

In conformity,,,ith Fichte's conception of time and space as unlversal 

fOIms of existence or reality time appHes ta the W'orld \Vieh l.ts coming 

into existence in the act of creation (pp. 500, 501). The fini te ... 
indivfdual in tj"me, h'aving its primaI ground in the ideal universe 

--~~~ --- - -
where eternity applies, can therefore not be concelved as having its, 

sufficient ground in' a preceding finite thing. Thus the notion of a 

beginnin'g in time as taking place once and for aIl in the past can 

convey no meaning and the sense of beginning must be understood as 
-. 

the constant 'initiating of the fini te individuai out of the eternal. 

. The notion of the ~nceasing creativity of Gad i.n the emerging of 

the fini te iodi vidual out of the eternal is relevant' te the purpose 

which God thereby accomplishes. In 'the course of the exposition of 

the properties of God Fichte has pointed out that the divine blessed-

~ 

ness lies in an eternally satisfied love directed towards Himself. This 



- 58 -

love can ascend to a higher level if the subjoect and abject of the 

love do not eollapse together but rather stand Ind,ependently over 

against each other. This independenee of a will Hhich can express 

itseLf in love towards another is achieved through Cod's deliberate 

concession of such a will ta the indi vidual. The love ",hieh the hum,m, 

'self-conscious spirit, itself arising out of the divine essence, , ~ 

dedicates ta Gad i8, for Cod Himself, the ultimate fulfillment of 

His blessedness. So God creates ,the world to briùg ~bout the perfec-

tian of love. 

In Cod 1 s love Fichte finds not only the ultimate explanatîon for' 

the creation of the world but a1so the source and justification for 

man's ethical vocation. The essential element of this vocation derives 

from the relation of love which the Speku1ative Theologie drmys bet\.,een 

God and man. In the light of God's ·love the highest ethical idea \.,hich 
" 

the human will can Serve is to seek and accomplish the divine ,.,i11, ta do 

sa by renouneing his own ind,ependence. and becoming one '.fith the d~vine 

will'. For man this is a task _ and a challenge ,vhich he himself takes 

up. The achièvement of an inner Godliness is an ethical ideal ,.,hich , 

is possible only on the basis of the freedom o·f the individual ,.,ill. 

With this freedom, a gift bestowed on man by God, is also' given the 

basis for moral evil l:!ecause the individual can chose ta do athen.ise 
Î 

than pursue 'the purpose of the divine will. Thus the possibility of 

evi1, but not its actuality or necessity, is posited with the creation. 

~, 

From this account the actuality of evil in the world can on1y be explained 

\ 

by original sin which arises from human freedom. Salvation, however, lies 

in'the redeeming power of Cod's grace which, through the remission of our 

f 
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sins and the divine dispensation, leads us ta our ultirl1ale vocation. 

History, for Fichte) bears witness to this divine dispensalion (pp~ 629-

47) • ~ 

, 

if 
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CHAPTER 4 

T1Œ CONFLICTING AND INSPlRATIO~AL ASPECTS 

OF THE INFLUENÇE' OF KANT, J .G. FICHTE, SCHELLING AND HEGEL 

As noted in the introdu'ction ta this p<'1per Fichte 1 s closes t ties 
, 1 

were ta Kant, J .G. Fichte, Schei,ling,and Hegel and to the first tHO in 

particular. An attempt ,viII nm., be made ta identify the more signifi-

cant points of influence,' often conflfcting in nature, of these philo-

sophers on Fichte IS own thought and to indicate those considerations 

and concerns \vhich may have determined ",hat he accepted, criticised 
""' 

or rejected. 

In the B'eitraege, Fichte's history of mod~rn philosophy, the four 

philosopheis are treated in the order indicated above and the detailed 

below ,,,Ul follo\., the same sequence. Hmvever, as the 

abundance of re fe ences to Hegel in the Grundzuege and the unusual 

.tlength of the Bei traege indicate, Fichte was 

Qve'n.,helmingly conçerned with the system devise~ by Hegel and its 

. \. 
influ~nce on contemporary philosophicai trends. Since it affected his 

approach to the other three philosophers a brief introductory connnerrt 

on this major preoccupation 'seems necessary. 

'i-1hen hè:::::began his mm philosophi~al work Hegel' s influence, 

according ta Fichte, was of such decisive importance that it shaped 

the nature and course of further philosophical enquiry. In :spite of 

his professed admiration of Hegel' s achievements his early attitude D 

ta them 'olas strongly ambivalent and remained so in his later years. 

- ,-~-~- --- - -- -- - -_ ..... . 
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Flchte claims that he was the tirs t in the early post-Hegelian period 

ta produce a thorough critique of lIegel's system. From such reflec-

tions he realized that the Hegelian system \vas sa firmly entrenched 

that it could only be effec~ively replàced by reeonstructing it on 

bas~s. which would correct the errors, ini"},dequacy and 

of Hegel's enterprise.
l 

As Fichte saw it, Hegel's system had failed ta reach 

lative theism as the necessary and desirable crm·ming point 
• 

structure. It did, however, offer the basis From whioh sueh a theism 

eould be developed. Fichte had no quarrel \vith Hegel's great principle, 

vïPz, that "alles Hirkliche vernuenftig sei. ,,2 But the principle had 

to be released from i ts worldly moorings and established on a basis 

of individuality. Fichte had been repelled by the impersonal dialectic 

of Hegel's History of Philosophy and sought to counter it in the 

Beitraege. c Thus the taskC,vhieh Fichte set himself was to construct 
,',," 

an alternative system, ta adapt the Hegelian system ta this project 

and to comple te i t, as he did in his Grurulzuege, by adding a speculative 

theology. 

Weisse, Ficfite's friend and close eollaborator, fully recognized 

t:he need for sueh a recoll;struction and development of Hegel t s work but 
, 

differed on how it should be carried out. Weisse was prepared to aeeep t 

·the Hegelian system very much as it stood a~d ta go on from there with 
). , 

" the ne;wt and higher stage of a speculative theism which would bring 
\ 

back the balance in favour of the principles of freedom, individuality 

and personalJty. Ftchte. 1:lOwever,could not agree that the Hegelian 

base should remain unchanged. He had, he notes in Verrnischte Schriften, 
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reached Hegel by way of.Kant, J.G. Fichte and Schelling and-he did 
,l 

not feel that the ideas and views of these three gre,lt philosophers 

.. 
could be ignored and certainly not the extraorchnary :::;cminal influence 

3 
of Kant' s work. 

The three volumes of 

J.G. Fichte.arid Sche~ling 

freq~ently ta Kant, 

Fichte makcs a number 

of i'nteresting connuents on aIl four philosophers ~n Vet'mlschte 

Schriften. A more extensiVe treatment of the work of each of them 

15 given in Fichte's Beitrae~. "Apart from .. other conCernE> related ta 

l 
Hegel' s thought Fichte' s main obj ecti ve in the Beltraege was to jus tifr 

his campaign against the :eigning pantheism in philosophieal thought. 

The campaign had béen f.l-r:,st layn'ChGd nine years earlicr in his initial 

philostphical work, Saetze zur 

of pan~ism ,vas a standard by 

Vorschule der Theologie. , J'he criterion 

whieh·all contemporary philosophieal 

,,Tri tings had to be judged and ~hi1e Kan t cscaped cri ticism on this 

"-
score in the Bei traege the other three frequently \Vere found wanting. 

To look' first in more detail' at the esseptial substartce of 

Fichte's relation to Kant, in a nunrbe.r of statements Ficl~ forthrightly 

declares his gregt ~dmiration and respect for Kant and professes himself 

to be Kant's faithful and devot;ed follower. He places Kant along',Yiih 

Leibniz, Plato and Aristotle as the four greatest original thinkers . ~" 
With thes-e expresslons of high regard in mind the 

readers of Fïchte 's Beitraege cannot help being astonished and sur-

prised at the demolition' of the few but important Kantian theories 

singled out for attention in thi'S work. From the introducto~y cormnents 

" 
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in the chap~er on Kant readers may have [ëh they had been invited 

to jOln in praise of the great advance tmvards a tru~ science of 

"metaphysics represented by his doctrine of subjective idedlism. 

Ins te ad th~y find themselves ~aIled upon to j oin in the buriai of the 

doctrine. Eisewh~re Fi.chte makes it quite clear that Kant's acknm,,­
"-

ledgement of the impossibillty of reaching a true science can be com-

pletely ignared. In an article in his Zeitschrift he notes that the 

, " 

questiok Is not ,,,hether, but h01/1, a science of metaphysics can be' 

realized.
5 

As a further irony part of his answer lS that it must 
'kt 

be aChieved, as Kant had indicated, on the basis of an exhaustive 

Erkenntnislehre. The Kantian emphasis on the necesslty for knowlédge 

of bath thought and intuition is' perhaps the theme \.,hieh Fichte mast .. 
frequently cites and approves. He chas tises Schelling and \veisse for 

goingcwell beyond Kant's "anthropolôgischen AusgaLlgspunkt" in their 

theistic specula~ions. 6 But the elaboration of his mm system seems 

ta have obliged him ta take on occasion a similarly flexible approach 

and~ as wiLl be suggested, the enIa~ged view he takes of intuition or, 

the given and \vhat cauld be derived from it pointed in t,he sarne direc-

tion. In general, if ambivalence characterized Fichte's attitude to 

Hegel it was hardIy less evident in his prafessed dedicaÙon ta Kant. 
r 

Althab-gh he explicitly states that "eine ~ubjekti"e Erschelnung" 

in the Kantian sense destroys the whole basis of subjective idealisrn, 

Fichte wishes to salvage the Kantian 2. priori forms and give them an 

objee dvity Whi~ <~:ould conform' tD the t,endency he attributes 'to Kant' s . \ 

own thinking as expressed in the Critique of Judgement.
7 

His exposure , 

\ 
1 r' • 

L 
C 
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of the fragility of subjective idealism appeBrs, at fLrst sight, ta 

leave Fichte with little or no scope for a snlvaging operation. For 

eXdmple, accürding ta Kant, concêpts refer only ta the appearances of 

things. Apart from such a ~erence they have no,meaning at aIl. 
, 

Therefore thin,gs-in-themselves cannot be knOi.ffi and the understanding 

l 

sa limited cannat deal with the essence of 'things. l'loreover, for' Kant, 

intuition i8 "rein Sinnliches;" the categories are "absolut Unsinnliches. ,,8 

How then, Fichte askes, can the latter be applied ta the former? 

Finally Fichte notes that, in Kant's /iew, time and space only 

have meaning in re ference ta appearance. ,The thing-in-i tself mus t 

therefore be thought of as timeless and space~ess. ~t is indeed on r 

Kant's theory of time and space that Fichte focuses a good deal of his 
, ' 

attack. In so doing he has had severai concerns in mind mainly related 

to the cagency of his mm specula ti ve approach. He sees, hOl-'ever, the 

theory as the Achilles' hee~ of Kant 1 s subjective idealism and that ta 

dispose of it, therefore, wou Id remove an important obst~e to the 

transfo~mation 'of Kant's idealism into a truly speculative system • 
• 

. Fichte' s analysis moves along the fol1owing 1ines. Kant separa tes 

the understanding from intuition in consciousness. He might have brought 

t~em together on the basis of his theory of the transcendental unit y 

of apperception in much the same way as he suggests in the third Critique 
"1 

that mechanical causation and te1e010gy could be brought together in 

a possible higher consciousness, that is, ,-,hat Fichte himself would cal! 

an Urintelligenz. However, the presupposition that the ~ priori forros ~ 

and intuition are opposed and heterogeneous elements contradicts the 

" . 

î 
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·unity of consciousness. Therefore Kant relies on tlme and space as 

subjective forms of sensible intuition ta connecl the tHO divergent 

clements in consciousness, but the subjectivity which they thus' tnke 

on inevitably locks the ~ priori forms intq a similar subjecti'vity. 

Kant's ultimate justificat,ion for this approach i$ his determination 
" 

that time and space do not arise in our ~xperience but precede lt. 

But, Fichte insists, Othis is wrong. Time and space do arise in our 

experience as the uni~ersal forms of actuality wlnch fundamentally 

.. 
condition that experience. From this changed -perspective the 1!. priori 

If 

forms lose the purely subjective charaéter Kant has bes to~.ed on them 

and they can be recognized as having bQth subjective and objective ... 
reference in the structure of actuality'. 

That Fichte could speak out sa confidently against th~ principal 

views of a philosopher whom he greatly revered has perhaps something , r 
ta do with the strength of Fichte's religious conviotions qnd theologi-

cal preoccupations. However, the confid~nce roay possib;Ly also be 

, attributed ta the unique imp~rtance attached by Kant' s foUm.ers ta 

the notion of .intellectual intuition as a vision of the \.hole bringing 
" 

together God and the world, spirit and nature. For Fichte himself this 

importance is fully revealed in the first ten pages of bis §Eekulative 

Theologie.' His vie,;v of intellectual intuition has, however, its own 

distinctive character. Intellectual intuition i5 not simply, he points 

,out, the parailei identity of subject and abject (spirit and nature), 

as in Schelling and Hegel, but 'ratber their identity under a unifying 

principle represented by an Urintelligenz, a divine intelligence whicb 
" 

1 
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i 
conforms to h~s idea of. a t~anscèndent nnd pers_al God. Ile Sees 

Kant B? reaching muM\ the same conclusion' if Kant !tad follmved up 

the speculative leap involved ~n his doctrine of the ~ priori fonns 

of consciousness. Indeed,'for Fichte, this' is al~o cl~arly indicated 

by Rant's concept of an intellectus archtypus in which intuition and 
J 

thought coilapse together. For Kant "hat dami t dem Principe nach 

, 
ebenso die Schranken ~einer eigenen Reflexionstheqrie durchbrochen, 

aIs cr jenen Begriff sogleich selbst dazu anwendet, um durch ihn die 

spaeter' aufgekommene Vorstellung einer blintizweckmaessig \virkenden 

9 > 

\\"eltseele im Voraus zu wideriegen." 

With respect ta religious and theological preoccupations one may .. , 

weIl imagine tha~ good deal of Kant '5 importance for Fichte lies in 

the Ivay h'is ,critical philosophy rescued ,contemporary thought from the 

r~sks and temptations of Spinozistic dogmatism. Fichte's larger view 

is directed. however, ta the possib~lity of p speculative 'theology 
... , 

which, 'as he sees H, \yould be thre-atened by the subjective idealism 

emerging from Kant 's theories. ·t-ll1en time and space are~ however, 

considered as universal forms of' actuality then every kind of real, "D 

. 
from the Absolute to the mas t condi tioned ï-furld essence, mus t be. 

thought as positing itself in space. In the ~ekulative TheolDgie 

the en,try of the monads into the realm of the real involves their 

specification in the forrns of time and space. Located thus in the 

m~ddle of reality these forms obtain objective truth and v;3.lidity as 

do intiution and tbe understanding and ~ts a pr'iori forrns and rules, 
, -

and we are thereby provided w~th the comprehensive laws and firm analogies 

li 

'i 
1 

l 
1 

i 
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, , 1 

by me ans of which "aus dem j Gegebene Il we can kno'., the "i "JO Ni c l'tgegebene. 

For Fichte the discovery of the ~ priori forms and rules Is Kdnt's 

great original achievement. But Kant ~.,ould un oubtedly have resist,cd 

\ the interprctation of this achievement which F chte attr-tbuted to him , ;If 

• 
as weIl as the speculative use' to Hhich Fichte thought lt could be pllt. 

According to Fichte it involves a recognition f a universal, non-

empirical, infini te in the human consciousness which can serve to tuke 

1 
us back ta an origin in a divine intell i gertce. Thus thè tlUrversal 

_. ~ ,1 

applicability of the categories to the real e ta derive fram 

the glven, from experience, a concept of the rrld from Hhich iQ turn 

we can proceed to a concept or idea of the diVine essence. Infue 

lf. Spekulative Theologie experience becomes, therefore, an important, and 

indeed crucial element in the development of this and related Ideas. 

But it i5 experience in the special sense'?f Gad revealing Himself in 

His acting in the \Yorld. Th1s seems to enla.rge the meaning and scope 

of experience in a similarly radical fashion to the amplitude ,\vhich 

Fichte gives ta the ~ priori forms and the Ideas. Thus the poundari~s 

and limits which Kant cautiously observed with respect to thought and 

i 

intuition and ~.,ith respect to tue possibility -of the; Ideas have been 

left far behind. , 

In the lengthier exposition which he deyotes ta l1is father in the 

Beitraege we can see reflected an attitude on the part of Fichte which 

seems ta identify him more closely with h~s father than'with Kant. 

This hardly arises from a sense of filial piety, though thè' influence 

of that sentiment need not be ignored altogether. Ho\.,ever. when 

\ 

\ 

\, 

'0. 
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1 

1 
father's work a the histarical pai;t.?[ depa~ture 

means to at ch aIl possible personal cbn-
. 1 

viction ta that It is J .G. Fi lte, as the imme.diate fo~loHer 

of Kant, setting 

from the impasse in whic 

\ 
complete Kant's work: ~"ho has, found the exit 

\ 
1 
1 

Kant has Xeft the pr blern of knOl.,ledge m,d 

it is his innovative and ~uitful ideas ,,,hleh poi t further metaphy\s'ical 

1 

inquiry in the di:reetion of the final resolution of its problems inlwhat 

~ 

seelllS ta- be the Ineluctable 0 ~is of transcendenta.1 , , 

\ 
\ 

For the son the great and enduring aehlevement 
, , frof 

t e peeond Hissenseh tslehre is the diseovery of the iden i ty of SUb\, 
and object;-th0 tellectual 'ntuition whieh Kant's third CritiquJ, 
.' \ 

\ 
to f ores'hado,.. However, in t le con text of the \-J'Issens cH f ts leh re} 

\ 

a precise relation ta ue of. Practical Fro;n \ 
\ 

the Beitrél;ege the.,revisi<? of the first 

its inadequacy for the 'groundi of a moral faith. 

'. 
ciples there was no way by,Owhieh moral faith eouàd be . 

de ri ved f rom or i ts exis tenee exp lained by, e ev:i,dençe of the \vorld 

of sense. a f~ith would have ta find, its ound, \therefore, in 
\ 

the supersensibl war1d.~t 
~/, 

" \ 

this requirem~nt pas d a~ ~parently 
\ \ -, " 'f\ i~~osSible demand'. \ 

, As lt turned a~, J.C. Fichte in dealing wi'th the requir~ment did 
'\ \ \ 

not need,ta go beyand he facts of the indi~idual cfnsei usn~ss~\ There 

. é"as the faet that "Ieh fOnde mich °schle~hin gebu~d~rt dure eine~\\ 
j \ 

12 \ , 
u sinnlichen Zweck." In other \"ords l am b9und throug y con-\ 

seious~ess of fhe Kantian Ca egorical Imperative ~hieh l must a cordi~ly 

\ \ 
\ 

-1 

\ 

...... ~ .... ~ ____________ ~ ____________ ~ ____ ~ __________ -L ____ ~" ____ __ \ 

,\ 

\ 
\ 

\ 
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"-,, , '< 
posit as p6f?S ble for me te 'ca-rry out. . The unit y of the moral la.w 

" 
and the c~ntent of the moral fait.h lead ta the conviction of a living 

and world order \i1hich, as God" g1, ves harrnony and a 

\ 

purposive basis he world, and, as'pure ego, universal rcason, 

spirit or will, actua izes itself ih. the finite ego. Reality thus 

lies withi~ the finite onsciousness and frdfu the concept the fini te 

ego can forrn of the ~"orld it can reach to higher levels of reality 

which H111 include the reve ation' of an active Gad in aIl such ferms 

f 1 · d f h . f H' '. 13 o re~ lty an 0 t e certalnty 0 18 eXlstence. The Hissensc.hafts-

lehre ends in a Rel~gionslehre and this outcome, along with the 

r 
mphasis J .G.· Fichte has placed on the problem of kno\"ledge as the 

'\. 

pr blem of consciousness, brings out more clearly the' way in which 

~ "t1 

ther' s idt!as in thei,r general s truc t·ure and thrust if not in 

tailêÙ elaboration show a remarkable identity \oJith the system 

identity owes a great dea1 ta a recognition 'of 

the ~ \l7hi an anchorage in the facts of fini te consciousness 

places on t e phi osophical enterprise. For ,the pilgrimage of the 

\ . 
pu,re ego, as WJssen.-- ,through consciousness is the "Durchfuehrung der 

Reflexion" Whi~'~lmi--~a-des in ~;;~ ~so~~~ "Nega~ion." As such it 

'cànnot offer the\,..!- ~;rga gs~oment" ta th,e g-rounding of the absolute 
1 ~ '-.../ ' \J~,.(::; 

princip le. Reflexia haVin~erved its purp~se. has naw ta be 

abandaned and the Abs~~e m::~hen be completely realired by the 

',principle of the "poSitivè~,,14 H re we have, it seems, the origin 
\ 

of Schelling's demand for philasaphy which sa g~eatly 
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affected the direction of' the philosophical outlook of Weisse and 

Flch te and \vhich in the la t te r, as WB have seen in his sys tem, has 

its intended expression in the ldeenlehre and ln th~ general purpose 

of the_ S~ekulative Theologie. '" 

Fi te's account of his father's Religionslehre, based on J.G. 71
1, 

tf • , 
-~ 

Fichte!s lectures of the years 1805 and 1806, also highlights those 

points which recur in his 'own thought or impels him in a .similor 

direction. Thus from ohis father Fichte f~nds support for the convic-' 

tion that the re~ig~ous standpoint is the only one to possess the 

truth', The task oCEnoûght, that is, \Hss-ênschaft, is ta explain 

" the empirical variety and division of a simulated being of the 

. 
Absolute. From the perspective of finite consciousness we cannat 

know Gad dtrectly. This is possible only through His revelation of 

Himself in the actuali ty of life ,15 It is this possibill ty, clearly, 

which ~ncourages Fichte on the b~sis of his principle of~individuality 
" 

to formula te his ne\v kind of intuition in bis Erkenntnislehr~ although, 
, . 

as ~ill be suggested later, he finds more definits idspiration for it 

in Schelling's thought. 

Fichte sees the pure egQ, or absqlute princip le of the \.Jissen-

schaftlehre, as the paradigm ,for Schelling's principle of the identity 

" of subj ect and object and therefore as the basis for the two system~ 

which Schelling built on that principle, He might have added that hi,8 

'own system follow8 the same general scheme. He asserts that Schelling's 

method or concept or an upward pr~cess of progressive levels or stages 

of consciousness'which Schelling claimed was an original feature of his 
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o,m \vork can fiùd its an,üogy in the ~nschaftslehrc. In his OIVO 

Erkenntnislchre, howyver, the language, employcd is borroHed from 

Schelling. This shift, from a departurc point in h te:; father' s plu losophy 

ta a more complete expression borrowed frpm either Sche1hng or Hegel 

recurs o:ten in -ichte's system • 

. . 
ln a very brief reference ta K.C. Krause in the first volume 

of the Grundzuege (p. 279) Fichte suggests that the exposition of the 

development of consc.tousne.ss i;; his Erkenntnislehre may be compared 

with the principal features of the development aï the Ego which Kr'ause 

presents in his Vorlesungen ueber das Sys tem der Philosophie published 

in 1828. In Fichte's other writings the few references ta Krause are 

again too Iaconie ta reveal much about Krause 1 s influence on him. This 

trentment of Krause seems uncharacteristic on Fichte's part, particulnrly 

in the light of the favourable comment Fichte makes in Ueber Gegensdtz 

(pp. 224, 232-33). Here Fichte describes Krause' s philosophy as Trans-

cendental Absolutism and considers that it correctly indicates the 

"allgemeine Architektonik" and the complete philosophical treatment to 

be achieved in system building. He is particularly appre'ci\ti~e of 

, 
Krause's division of his system into subjective-analytic and objective-

synthetic parts \"hich, sinee Krause was apparently strongly influenced 

by Schelling, must have seemed to meet Schelling's demand fa» a positive 

l' 
or Realphilosophie as the essential complement to a negative philosophy. 

However, Fichte's own system differs noticeably from the model of , , 

1 

Krause in its reliance on an inductive method in the Spekulative Theologie. 
. \ 

. In con'fluding the brief comments' contai'ned in Ueber Gegensatz Fichte 

remarks that the strange and unusual terminology employed by Krause . 
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robbed the presentation of his \Vork of almost aIl penetration and 

\Ve are 1eft with this difficulty as the only explanation for the 
1 

disproportionately modest attention Fichte has given ta Cl Ph~lOSOPhel..' 

abou t ,,,horn he speaks 50 highly in general terms. \ . , 

In the Ontollgie the positing; of Sein as the initial primal 

category recalls J .G. Fichte 's mode of proceeding. However, Fichte 

then employs the lIegellan dialec;.tic in the development o[ the Fonn-

wissenenschaft. He does so bécause the principle of contradiction, 

related as it is ta the objectivity of the l!egelian system, undoubtedly 

constitutes~ in his view, an essential corrective ta J.G. Fichte's 

principle of limitation which is associated ~ith an ego that posits 
. ~., 

its O\V11 other and thercby cancels objectivity. Hhile hi:, Onto!o;:;ie 

thus owes a great deal more ta the influence of Hegel th an ta .his 

father's influence Fichte nevertheless sees the Wissenschaftlehre as 

the indispensable basis of a speculative development of philosophy 

\,hich receives its necessary cOl'\plement i~ the "realistische Philosophie" 

of Schelling pnd then is incorporated in Hegel's great project of a 

16 
complete system. 

Fichte records at one point in his exposition his father' s 

admission of dissatisfaction with the Hissenschaftslehre and his o .. 'n 

criticism of his father's work, as will have been seen from.one or'two 

examples already mentioned, is fairly frank and substantive. He- shO\~s 
~ 

some sensitivity over the ambiguity that -8eems to 8urround the.,grounding 

of the non-ego. It lacks any reality and this in turn, he implies, 

reverberates On the status of the pure ego as bath real and ideal. 

Partly this, v:i,év of the inadequacy of the philosophy of' nature reflects 
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Fichtels crlticism of his father for failing to discard the Kantian 

subjcctivity of time and epaee. This latter criticism is directly 

l 
re1ated to Fiehte's 1arger concern with a principJe of indivlduality 

and personality which shapes his idea of the essence of .cocl and the 

immortali ty of the indi vidual ego. The Kantian vicw excludes the 

reality ol both from our consciousness and deprives nature of aIl 

reality. As imp1anted in the WissenschaEtslehre, it lesds ta ~ -

highly ambiguous concept of God as pure impersona1' spirit which then 

puts the concept at odds \Vith Fichte' s view of personallty as ineluet­

ably f1mvinf!; from his father's attribution of infüüte \\li11 to the 

Absolute. 17 

\<11111e Fichte recognizes in his father's later thought, notably 

in the Relfgionsiehre as expounded in the lectures of 1805 and 1806, 
, 

a more congenial concept of Gad, it cloes not appear that he saw t~~s 

evolution finalizing itself in the notion of a personal Gad. In the 
~ 

final analysis J.G. Fichte's philosophieal treatment of the Absolute 

~é1J1ains 'unsatisfactory because it does not go bcyond an immanent 

expression of its activity and the pure ego, rising ta se1f-conscious-

ness through i~s aetualization in the finite ego, Ieaves in doubt the 

possibili ty of attributing consciousness to Gad Himself apart from His 

manifestation 'in the World. Ta th~ question as to ~vhether J .G. Fichte 

has managed ta avercome the threat of pantheism the SOR responds 

ambivalently b,II't: in a way H'hieh nevertheless seems ta be weighted 

negatively, 
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"-
From Fichte'~ comments on Schelling in the Beitraege it ls 

very evident that he was strongly attracted and ,fascinated by 
. 

Schelling' s wri tings and '-la,s pcrhaps unduly i..ncl ined, as a resull, 

ta see Schelling' s pantheism as a transitory phenomenon lvhich would 

not survive Schelling' S owu unceasing gener<ltion of nelv arid Imaglnol­

tive \vays of treating the problcms of Idealisf plülosophy. Fichte'\:._/ 

opening remarks" do not immediately es tablishr\:his favourable impresslOn 

because.he firmly' supports h{s.father's cornplaint against the validlty 
J-' 

\ .. 
of Schelling's action in transplant1ng Lhe pure ego of the Wissen-

schaftslehre into the objectivity of the Naturphilosophie. The basis 

" of Fich te' s favourable attitude tOHards Schelling 18 nevertheless SOO:1 

revealed in his recognition that Schelling, unlike Hegel, has preserved 

the principle of individuality and it is this principle together Hith 

, Schelling's idea of freedom and the concept of a personal Gad, developed 
,.>- ...... ., ~ 

in the Freiheitslehre of 1809', and in the later religious wri tin~~, 

which responâmost clos'ely ta, andlolere perhaps most influenti§ü on, 

h d " , f F" h' h" 1" 18 t e lrectlon a 'lC te s mm t lnnng. 

In the light of the foreg;ing basic identity of out look it 

may seern curious that Fichte, as he tells us irl Vermischte Schriften, 

should have turned,in launching"his own philosophical enterprise, 

prirnari~y ta Hegel for his model. The explanat~on lies, h~ indicates, 

in the~fact that Hegel's work offered the only completed system ~n that 

" d 19 perlo " This is in line with the eva1uation of Schelling's thought 

~vhich Fieh te offers in the. Bei traege. In the course of his comments 
. 

Fichte dis~inguishes four different epoehs in Schelling's thought 

qua1i~ied, ho\vever, by his admission of difficulty in th~ Interpretation I):t.", .. 
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of Schelling's ideas. He is able to note with &stisfsction that 

in the later writings of Schell~ng the philosophy of art as the 

culmination of"the system of transc~ndental idealism has been over-

shadowed by the emphasis Schelling now attaches to religion. For 

in no Vlay,' in Fichte 's vie~." couid the,. objectivity of a \wrk of 

art be compared with the objectivity of Gad. At the same tune he 

detects in this later work a dontinuing attachment ta the metaphysical 

presupposi tians of the earlier, \vritings of Schelling. This is the 

basis on which Fichte fina1ly Judges Schelling. He draws a great 

deal of inspiration and stimulation from Schelling's Iater thought 

but he pronounces Sehellinà's philosophieal system unfinished and 
, 

his method inadequate to the task Schelling set himseif. Thpse vie,~s, 

incidentally, do not prevant Fichte in his chapter on Hegel in the 

Beitraege from extolling the virtues of Schelling's syst~m and 

defending Schelling's method egainst Regel's critieism~. 

If Fichte seems to have found a truly kindred spirit in 

Schelling his reservations about Schelling's philosophieal positions 

were hardly lest substanti~e than the criticism ,he diree,ted against 

Kant~ J.C. Fichte and Hegel. On the question of the AnfangsEunkt of 

philosophy the gap seems unbt'idgeable. For in this case Scbelling 

completely rgnores the Kantian stipulation of a point ot depa~ture 

in the given. The beginning, or p!esupposition, is simply absolute 

" reas.on .... in 50 far as it is thoug~t as the total indiffe~ence of subject> 

and obj~ct. This raises the problem of how there can be a beginning 

as such if there is no appropriate expression in eonsciousness, that 

• • 1.. •• 20 P t 
lS, ln lntultlon., The weakness, it seems, stems from Schelling s 

1 _ 
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fail~rc to develop a pre-science (Vonvlssenscha[t) in the Ghape of 

the Formwissenschaft which Fichte hlmself sets out to do in Lhe 

Ontologie. These drawbacks have their relev,:mce to Fichte 'g claiTn. 

" 
that Schelling has nat succeeded in establishing in lus system 

either the transition to nature' [rom. the Absolute or the transi tian 

from the n'egative philosophy to the positive phi losophy. 

The twO' trans Ltions D'rIng togather those eleménts of Schelll.ng' s 

philos~phy which most binterest Ficnte, that is, the principles of 

freeodom, indi viduali ty and the Rersonali tv of God and these in turn 
1 ~ , 

can be looked at in ~terms of God's 'relation ta th~ wOJ;ld, of the 

relation of th.~ infi'nite ta the ·finite. '.Jith respect ta the relati,on 

of
o 
th~ finite iRdividual to the infinite Schelling makes, in Fièhte's 

view, dubious dè tours in the i tinerary of his thinking bef or~ he reaches 

« the ~c.eptable position tha t whaf: is knowabie in the fini te indi vidual 

, ' 21 
is i'ts e terrfal chqrac ter. l t is,' of course, irn1?ortan t t~ Fichte' s 

own philosophical pos~ition that' the finite individual should hO.t be a , 
fleeting element -in the Absol.u<~ of identity 0:, in~ifference, as one 

of Sehelling's earlier thoughts seemed to suggest. \Vith respect ta ... ' ... . . " 
Schelling' s views on Gad; whi<!h Fichte cauSiôusly -notes have varied 

before ~nd ·may cha"Çge agaln, Fichte seems ta experience particular 

difficulty. He feels ,that Schelling nas g.iven overw~elming weight 

ta th~ idea of God as will eveil if wil~ expressed a.s love" plays an 

import'an t role in support of -the att.ribute of personaHty. Ile regrets 
, .. . 

-that Scqelling does not' reaçh his idea of God-, as he himself does, by . - (' 

way of a, coriËept o'f tre ";orld. For Schellil'l;g, in the imagitj.aliv~ and 
, , 

dynamic rdle "he give~ to~purpose and orgahi~rn,in his Naturphilosophie, 
• l1 c.. ' 

o 

-0 
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\, 

dcvelops precisely those elements on tvhlch Fichte relies,. 

Flchte is purticularly aHracted by SchE'lling' s view of the 

Unite world as the result of the fTee creative net of Cod besta\vlui;, 

by this aet, freedorn and individuality on His creatures and assurlng 

their union with hlm by love. "Such ~ God tvho, as describe<;l in Shel­

ling' s Freiheitsiehre, reyeal~ Himself in the reà'l tvorld and rcdeems 

1 

mankind, undoubtedly res!>on~ed mot'e to Fichte' S QtVIl deep religious 

sensibility than the austere doctrinè of il religion \~ithin the bmits 

of re,ason to which Kant and'his father subscr'ibed.
22 

However, the 

divinity of the free creative act.is compromised ;i.n Ficp.te's eyes by 

Schellin~js contin\.ling insistence on portraying its implementation 

as the effect of the dark principle or sicle of God' s naturf!. This 

unfortunately still indicates a God \vho acts initial1y as blind t.rill 

in the process of coming to consciousnees through His objectification 

in nature. \ 

Fichte notes' that Schelling eyentually saI>' that ~e could not 

remain tvith this anomalous view of God. Bùt Schelling's original 

/ 
! 

rnetaphysical presupposi tions, particularly tho'se "alten pantheistisc~en 

Voraussetzungen," have a way of recurring, in the unceasing flow of \1is 

• d 23 
~ eas. Fichte cannot be sure therefore that Schelling' s future 

, ' 

thoughts will not reihtroduce à pantheistic emphasis br cloud the 

distinction between a transcendent Absolute and the illll1\anent mani-

festatio,n of the Absolutê in the world. This laÙer distinction is 

brought out, Fichte indicates. in a later permutat:ion of Schelling' s 
.' 

thinking and in so .doing Schelling ~ost clearly bre-aks 0l!t of his 
, t 

former pantheistic frameYlork. It is revealed ~n his Platonic concept 

• _ 1, 

/ 

'1. • 
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of a universe of ideas wi thin the Absolute but separa te from the 

d 

world. The similarity of this concept ta a key iclea of Fichte 's 

Spekulative Theologie is hardly coincidental. But Schelling links 

it with the dubiou~ notion of the world as an "Abfall" from the 

realm of Ideas in the Absolute and such an interpretation cannat 

2!t 
be rf1conciled with the idea of creation as the free ac t of God. 

\ 

Fichte acknowledges that this Platonic concept ~s Seh~ll1ng has 

developed it can be calle-d theism; it has, however, à naturalfstie , 

-----

< 
meaning which, for him, depriv'es it of ethieal sense. Interrretèd in 

., 

such a way, Fichte unc1bubtedly regarded the coyéépt as a threat ta the 

ethical idealism which he finds and \velcornes :i:n other s trands of 

0: Schellin~' s thinking. 

r Fichte's cncounter ,.,ith Schelling' s thought cnables us to 
\ 

see the importance \.,hieh Fichte himself attached' ta a philosophiçal 

system which \.,ould give specu~ative theology a truly philosophical 

basis! Schelling' s achievement fell short of this re'quirement, but 

it, did give Fichte inspiration o,f a decisi ve kind in his own ef forts 

to work out sueh a system. In the outc;ome Fithte' s allegiancé shi'fted 

noticeably from his father ta Schelling. He acknowledges this outcome 

in Verrnischte Schriften. In the c.rucial ~spute be't\~een his father 

and Schelling he takes his stand on Schelling' 5 sicle. His father' s 

view~ he states, gav'e no reaHty or· mean;ing to ~ature; Schelling 

. howe'l(er gave nature ove'rwh.elming \l7orth, as the objectification of 

, ' 25 
'spi,rit and the revelation of God. This mE7art that a speculative' 

theo~ogy became possible because philosophica~ enquiry, adhering to 

the Kantian principle, c:ou1d proceed from the given in nature. Thus 
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Fichte accepted Schelling's vie,,, of the need ta complete lhe n~gativ?l 

philosophy of the Hegelian system \vith the upper layer of cl po~itive 
" philosophy. But in taking his stand \vith ?chellin.g Fichte, ironi-. , 

cally, seerns~have been pre-pa;red, as h18 father \"as nat; la ignore 

the pantheistic implications of S chelUng' s posi tian an? of reaching 

a speculative theolagy from a s tarting poin,t in nature. 

" 
In thls context another Schellingian posi tion Has to have an 

equally i~portant influence. ~ cardinal assumption of empiricfsm, 

Fichte notes in the BeitraeS,e, was that the eternal, represented by 

the Ideas, could only be thought and, as though t, remained [or the 

finite individuar an u~reachable, transcendent and confused beyond. 

To' this assumptiqn Schelling opposéd his great and simple prin'ciple 

• t 

\' 

that the eternal, tl;te Ideal, was also the ~niquely immediate and, actual 

~ 

and ~as ta be found in its self-actualizing in the finite individual. 
, 

In this way, according to Fichte, the unit y of thought and i~tuition 

';" 
was expressed, on the m1'~1, he m~h t also have added, 'of Kant' s 

intel1ect~s archtetypus. Here ess-:J.tiallY seems to be set out the 

principle of speéulative intuitive knowing which Fichte, tying it 

c10sely to his principle of individuality, adapts te the r~quirements 
/' .. 

of his speculative theology. 

f' ~ Returning ta 'Hegel. in the extremely detailed comments devoted 

to him in the Beitraege, we are readily made aware of the contrasting , 

impact of Hegel and SchÈüling on Fichte. In compar;i.son ,,,ith the i 

inspiration which he derived from Schelling Hegel's thought seems to 

have provided Fichte with a host of difficult problems apd ,,,ith a 
• 

·serious ·challenge ta the whole project of a speculative thealogy. At . , , 

L 
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the risk of possible repeti tion of the various po Lnts of criticism 

of Hegel which have beel'l noted in the Grundzuege, it seems worth 

commenting here On ,the h~ture of the challenge and the. difficulties' 
'\ 

w1Iich Pichte perceived t'n, Hegel' s thought. 
. 

From his account of Hegel' s evident presupposi tians it seemed 
1 

clear enough !=o Fichte that H,egeJ enterta;ined the basis from Hhich 
, 

a speculative theology could be establi.shed: The traditional dim of 

philold'phy \-las a super-Horldly,. God ar:-d this ~-las Hegel! s . aim in the 

Lo~ befo~e God externalizes Himself in nature and spirt,t. ,6 But 
, j 

with the culmination of the dialectic in the Horld Soul Hegel does 

/ 
not go on, as his ~vords had prÇ>mised, to Gad as absolute personality. 

The Logic, theref.ore, remains at the levei of a Heltlehre C!~pounding 

a.n Absolute \\lhich turns Out ta be a pantheistic God. Thus, for Fichte, 
" ' 1 

, ! - .. - .... 

the ambiguity, andia fatal deficiency oi' t'he system, is that the \o1hole 
l ' 

1 

of ddd' s creation, the I-lorld in Hs innate sp.Lrituality and man created 

• in the divine imlge, Is taken for Gad Himself.
27 

1 • 
This outcome is a 

1 

stron~ly anomalo;lls one because, as· Fichte points out,' Hegel took over 
1 , 

Schelling's Ideal principle and, as Absolute .Spirit, employed it, as 

Schelling had f ailed to do, to ground reality. However,' the Hel t lehre, 

as the outcome of the Hcgelian articulation of Schellïng's' intellectuai 
". 

intuition of the Absolute, reveals also that the system has Ilot achieve,d 

a proper transition ta the real or nature. Hegel, therefore, vitiates 

the Schellingian perspective of nature aS,the self-revelation of Cod 

and the use ta which this revelation cau l:)e put by Il positive philosophy 

.or speculative theology. 

" 



* 

~ - 81 -

How does Fiéhte jl1stify this criticism? His explanation haa 
r1) 

a point of departl1re in his view of ihe shortcomings of Bagel's 

Phenomenology of Spiri t. The Phenomenology should have proviùed 

'Hegel wi th the basis his system needs in both a "realphilosoph~sche" 

- 28 
and "erkenntnistheoretische" sense bLit it fails to do either. 

It presents consciOl1sness as simply its own object unreldt~d to 

the given or to existence. The identity of subject and abject , 
" 

··--·_·_~·~···"":'~·f;ïi~'·within Wissen Usé'H, pure subjJectivity, and within this sub-

" 

_ • .r-"'- -Vi'"" 

~ \ 
)ectivity the object iVmprisoned. 'rn pxoceeding in t,~is way' Hegel, 

\ 

Fichte asserts, has gone back to the subjective ideali.sm 'of J.G. 
\ 

Fichte' s priI,lciple of 1-Jissen as "die 
1 
1 

which in its operation 1s simpJy t~e 
~ 

cl , cl '). ,,29 formelle l entl.taet e~ Ich, 
l ' , , 

agreement of the represen'tations 

of the consciousness with one anot~er. This approach, in Fichte's 

opinion, cannat either grasp or deal with the Erkenntnisproblem 

because it does not show, as that ,pràblem requires" ho\v subject and 

object, the knowing mind and the external truth ,can be brought into, 

agreement. Yet, as he goes on ta nqte, the correct princip le on 

~ 
which the resolution of the ErkenntnisEroblem can be based was dis-

covered by Schelling. It lies in the agreement of spirit with nature. 

It remains therefore for Fichte in his Erkenntnislehre ta carry out 

the task whi.ch Schelling overlooked and which Hegel seems to have 

misunders tood. 

But also, iu'Fichte's view, the concealed presupposition of 

the Phenomenology and the universal scope which~it ass~ed disqualified 

it ps an Erkenntnislehre and as the introductory part of a s of 

philosophy. " For the his tory which the Phenomenology 
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eoneerned ,vith the bprogress of th( fini te conscious ess to absolutc 

knowledge. It i8 dealing with "dus alJ:gemeine Indivi uum, der 

W l 
. ,,30 

e tgcwt. Thus, instead of treatirl,g the simple erkc ntni~ 

agreement, the Phenomenology seeks to show ho\o1 the Heltgeist marii~ 

4 

fests itself in the objectiVity of 'a spiritual universe Hhich em races 

the whole of ciyili.zation and its politieal, social, 'cultural, edu 

tional, religious and scientific developments and ins ti tutions. In 

the process the wcirk expands to assume the dimensions of a complete 

sy~ tem of knowledge. 

With respect to the question of the transition lo the. re,al or 
} 

nature it will have been noted from Fichte' s cr~ticism of Schelling 

that his app:roach is inf1uenced and in~eed sh~ped by the 'vay he con­

ceives God' s relation ta the ,vorld, and perhaps the cri ticism "hieh he 

sa ge~erously addresses ta this point of Hegel' s Logie can best be 

understood in this light. Here bolh the notion of the free creative 

aetivity of God in his bestmval of free will, and therefore of 1an 

ethical vocation, on His creatures and' the positive philosophy are 

at stake. For the possibility of freedom and ethieal vocation are. 

excluded by the deterministie character of 'Hegel's system and its 

concept of the Absolute conceived in pantheistic terrns. AmbiguHy 

thus surrounds this possibility and the nature of God' s creativity. 

In this latter respect love i8 presented by Hegel as the truly creating 

and binding element in aIl existence. But it i5 Godls love alone even 

o 

where it is manife.sted as the ~ndividual' s response to God. The universe 

• 15 a1so to be concei ved as created by thought demonstrating the intel-

. , 

- Q 
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le tuaI; self-intuiting pmver of th~ hbsolute. But h · \ d . t lS ~ eser"l tion 
~ \ 

\ 

invo ves a1so the no~ion of a self-conscious' Absolute pass:issing 
\ 

peŒo~tY whereas fle~el's Absolute nev<" hreaks out of 

and imper~zn~1 c~ncePt fonned from the c~tegoriE;s of hls 

this latter ~asis the transition from the Logie to the 

the ~~rac 
Logic. \ n 

cannot, Fieh te deelares, be mdde. 

By i ts· cl im to seize the Absolute in the concept and ta see 
-~', . 

th~ principle of 'e tradiction 'at ,york in the real the Hegelian system 

exclud~s a positive ~i1osopliy as weIl as the possibility of freeclom: 

ln sa far as freedom i~noerned it will be recalled that "dsse .ml 

F chte denied that the cQ,n~ep~ cO(lld capture the Infinite individual 

~ J 
'vari ty of actuality,and that in this inadequacy of the conlept ]ay 

, 
the pos ibility of freedom. Similarly the denial that the ùialectic 

\ 

proeess i a t 'vork in the real as well as in thî;~ movemen t of Erkennen 

in eonscious ess se~ms ta be essential ta the creaibi li ty of a key 

posi tian o~ Fic te' s. This is h,is Viely that knowledge of God and of .. , 

His relation ta th ,yodd i8 ta be obtained through immersion in -the 

o'bject, a P1et~od :v-hic\ in the immedi~CY' of, its ~culative ~ntuitive 

choracter is radLeally;r'{ferent from the progressive chamcter of the \ 

dialectical method. l ts rè\j.ation ta this radical diffe re'nee - of 
\ 

approach undoubtedly ,helps to '~xp Iain Fichte' El almost obsessiV'e pre-
, - \... . ~ 

aoccupation vith'Hegcl's category of Becoming in the Grundzuege and it 

cornes to the surface again in his comments on the Phenomenology -, 

in the ~itraege. llere Fichte sees lIegel subordinating the immediacy:~ 

of kno-wlcdge to the "becoming" of ,knowled~e as the process, and the 

1 . b h' h l k 1 d . h' d 31 on y way, l t seems, y H lC abso ute noVi e ge lS ac leve . If 

, 

~ 
i 

\ 
! 

\ 
\ 

\ 
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c-onsciousness had remained merely an observer ot' 'the \vo:r.ld i~ 

Hegel' s trea tmene of it iq. the Phenomenology, presuma~ 1y Fichte 

,çould have felt that thè diaiecticai method Ivas being kept within 
\ 

-proper limits. The troub1è \vas that in the Phenomenologx conscious-
; 

ness projects itself into the Horld, "das erkennende endllche Subjekt 
",r' 

aIs Noment, des substantiellen, aIs Welt sich aus,virkenden." Thus in 

introducing the principle of Becoming Hegel gives the \vorld the same 

. 32., 
structure as conSC10U8ness. \') 

'" \ '5>~~ 
Like the plot of a good 'WsEery novel ,vhere the clues point 

the reader to one conclusion and the chief detective 'ûltimately pro-

duces another and surprisingly different conc1usi,on Fichte' s 

Commeuts on Kant, J.G. Richte anq Schelling have, as Ive have seenf 

follow~~ this scenario and his treatPlent of Hegel i8 no exc~ption. 

• 1,? spite of the far reaching nature of his cri ticisms of Hegel his 

, verdict finally is a generally favourable' one .. The fatal ambiguity 

{n Hegel' s sys tem \vhiçh had 50 conce'rned Fichte several years earlier » 
'ÎilJ 

is"overshadowed in the,Beitraege ~y his expression of agreement \vith 

the results of the Hegelian system in their relative truth and within 

'the limi ts -,to which Fichte thinks the system should apply. This means 
j 

for Fichte that the system is true in sa far as it goes but it only 

'provides the half of the truth. At its incompletc level it runs the 

risk of a pantheistic Interpretation but, even B&ainst this uncomfort-

able aspect, Fichte finds that the system in its theistic implications 

, 
contains the possibility of its favouruble further development which 

Fichte produces in his S.pekulative Theologie. Fichte believes that 

\ 
1 , 

'1 \1 
\ 

• 

\ 
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the immal).ence of God in the world \vhich Hegel ha~ securely and 

for aIl time established in the Philosophy of Spirit ranges lIegel 

definitively on the right side, that is, the side that opposes 
'-

the Deists. Parenthetical1y it might be noted that if Hegel's 

'God fan be interiYreted as transcendent, his eq1ical opposition 

too can be more eas1.1y rehabilitated. For Fichte the moral 

imperative needs ta be grounded in a t.,ranscendent will althou~ 
. \ 

,i 

at the sarne that \ViII must divest its~ïf, of thé abstract character 

\vhich Hegel gi ve: ta the notion of will. 33 Perha1?8 because his m-m 

convictions on the matter were 50 strong Fichte could see in Hegel . . ' 

.the basis for the favourable development. "~Hrd aIs Grund der Ivel t 

auch,nur ein schoepferischer SelbstanschauungsaKt 'der absoluten 

Ideel gelehrt, so ist selbst ein solcher nur denkbar in einem 

urfaenglich selbstbewussten Geiste, nicht in dem dues ter unversta'end-
" . 

lichen AbstracttfTI 
b 34 

einer 'Idee'. Il l~mvever, as he admits ,in the 

" Beitraege, Hegel's position was ag~in not free from arnbiguity and 

this ambiguity, he notes, led to the split in the Hegelifn school 

from left and right wings. 

Fichte' s assessments of the work of Kant, J .G.~. Fichte, 
1 ~& \ 

"-
Schelling and Hegel are consistently based on criteria \vhich are 

related to the main positions and princip les of his O\vn philosophical' 

system. Such consistency does not mean that he avoids partiality 

or ambiguity in hÜi interpretation .1nd judgement of their \Vo~k and 

his analysis seems \'to be vulnerable on these counts where Hegel is 

concerned. On the one hand he has been unduly selective and harsh 
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in' his treatment of Kant in focussing primarily on the subjectivlty 

of Kant' s theory' of time and space. On the other hand he maintains 

,a reèlsonably objective posture towards his Eather and .au equally 

reasonable balance and philosophleal conseientiousness in separating 

out the wheat from the chaff in the ~vork of Schelling. In spii::e of 

the c~utiously favourable vlew Fichte finally reaches, his judgements 

on Hegel are not always uniform or straightforward and his attitude 

, . 
to ,Hegel as it emerges at the <;!nd of his discussion of Heg~l' s 

philosophy is highly.ambivalent. 

Fichte 1 s final v1ew of Hegel iS--J>erhaps most 'surprising in 

the light of his passionate defence of -the princi;;)of individuality, 

the central problem of his o~m system~\.~-rrg'l:î:i~~ threat, to it ~vhich 
, " 

he perceived in the Hegelian Absolute. Either the threat was real, 

in which case the Hegellan and Fichtean positi,ons are irreconcilable; 

or it was not real and arOSe simply from an ambiguity in Hegel's 

,If 

thought which, if elarified and interpreted in the right light, i..rould 

. make reconciliation poss'ible. Clearly the latter direction was the 

way in which Fichte wisheè. to see toe matter go • It undoubtedly' .. 
appealed to his predilection for conciliation and harmony in 

phj.losophicaI and religious thought. On the ques tion of the Unite 

!ndividual a great deal of identity can'indeed be found in ·the' posi-

tions of the two phi~o~ophers. Does that of Hegel involve the 

annihilation of the,human individual? But Fichte admits that Hegel 

sees the universe actualizeq'only in the individual. Moreover, the 

Hegelian view that the freedom and inner worth of the individual and 

" 
,< 



... { 

"' , 

Î, 

- 87 -

of his full spi ri tuaI development becomes possible only in the 

unit y of collective social relations is hardIy distinguishable 

from the situation at the culminating 'point of Yichte' s Ontologi~ 

,.herè the individual soul or monad stands in its double relation 

to other monads and tD ,the \~e l tseele under the unlfying and 
" 

harmonizing 'category of Hechselwirkung. 
'"1 

But Hegelian ambiguity i5 such that the fini te individuhl 

presents it, "the fin~te has no veritable being To say this 

doys not mean that the true being must be soùgh t in a transmundane 

... 
Beyond or in the inmost soul of man. ,Hegel rejects such flight from 

realityas 'bad Iùealism' .,,35 On this interpret~tion the positions 

of Fichte and Hegel seem inescap~bIy and radically opposed ..• until'~ 

we remember that Fichte' s m.n position fs not frée from ambiguity. 

Ras he not indicated in the Spekulative Thèologie that the monade in 

the ideal universe are absorbed in the self-consciousness of qod 

and 1.n that universe they have only a potential status? The absolutes --
of the two systems, may be quite different but there does seem to be 

a convergence of the two systems' in the ultimate fate of the finite 

indi vidual. 

/ 
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CHAPTER 5 

THE LATER PERIOD: r;ONTINUITY AND CHANGE 

Although the 'summit of 

presente.d ir; the Spekulative 

,1 

/ 
Fi/ch te' s philosophi cal sys tem is 

LeO~Ogie his original aim of a posi-

tive. or Realphilosophie failed to find in i t complc te expression. 

As Hildegard Hermann 'poin~'~ out) Fichte offered in this final part 
,: 1 

of -hi.'S' sytem- on~V'-a \tê"Y1-riTdirnen,tary sketch of:-a- pl1ilosophy of nature 

and by this time, that is, the middle years of the century, a full 

treatment may well have seemed too inc,?ngruous wi tp, t~te tr~ 0 f 

development$ • in the na tural, sciences. 1 ln any case Fiéh te' s own 

studies now led him ta devote,himself to the fields of psychology 

and anthropalogy. 

Fichte' s philaSOl'hical :Lnquiries after the appearance of the 

Spekulative Theologie in 1846 involved a shift of .emphasis ta the 

examination of experience and in his warks of the follawing period 

he repeatedly portrays his mission a::j sim~t 

the vineyard 0 f empiri.cal research. l t could, ~ 

• 
of a labourer in 

course, be said ' 

. 
that this mission follm.,ed logically from the requirements df a , 

positi ve philosophy. .Such a phi~osophy d~rpanded a different method, 

that of the speculative intu-itive knowledge, whi'ch Fichte regarded 

as his own inno;vative contribution to the history of philosophy. As 

. \ 
" a philosophy of freedom, i~ersion in the object and unceasing inquiry 

into the given were basic methodological requirements. For the content 

... ~ 'L_ 
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of reality eluded the necessity of the concept and remnined, as it 

/ 
'were, open-ended in its revelat~on of a free creative;activity. If 

o 

such considerations gave overriding importancor{ to Experience the 

changed focus of attention roeant the ret'urn to Kant \vhich he hac! 

often adyocated and which his further reflections on Kant 's thought 

had convinced him was very necessary a}1cl des~rabfe. In an imp\>rtant 

senSe i t could also bé saicl that this shift of emphasis away from ;the. 
" .-

----él-E,rior-i was a return ta FiGht.r'~ -youthf.ul--preoccuP?·t·ions·/"w-it=h-prac-t·ical, 

and human issues of ~thics and religion as opposed to abst~act, theoreti-
.' '. '" 

cal, philosophi~al positions and cle'arly, in this later period, he had 

not abandone.fl these in teres ts • 

As will be se~n, Fïch te' s earlier, phi losophica1 ideas and objec-

fi 

tives reassert the.mselves continuously in the latE~.r period. Neverthe-
>:'- ' 

les~ the continuity oI his tbought with tha:t of his' e.flier period i'i:, 

mare. apparent thïm real and, whatever vaiidi'ty may bé attacbed to it, 

N' 
his claim to have returned to K.ant conveys the impression of his ow;} 

. , 

feeling of a, rnisplaced effort in his past work.' In fact, wl;tile he '" 
• f' • , , 

holds on ~o a number of Ph~10S0Phicàl presUPPositions) ~nd objectives 

from' the earliër per~od, he develops over the fo:llowirlg. years ,,,hat • 

was fo~ him a rather radical change of view on th~ nature and the scope-

of philosophiçal inquiry and, whether justifiably or not, he repeat:edly «1 

~ t , 
ap'peals to a Kantian source or inspiratiol1 to support a particularly 

o 

speculat~v~ li ne of ,thought. , 
i \ , / 

The genera! philosoptfical 
1 

1 0 

challe,qge 'in., the "la tar 'pèriod is still 

1 

for Fich~e 1 the reconciliation of faith and knowledg~. Wi th the passing 

, , 
r , • 

, 1 

- , o 
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.' 
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.. 
of the era"-of system buUding pal1th:lsm no longer sBems ta pose ~a 

.' major problem and gi ves \~ay ta an overriding concern w' -h the chasm 

between rcllgion and the con temporary seien tiUc culttlrc'. Ficht:e 

-i8 not ashamed to adml t in response, to his critics that the càrrect 
& .. 

solùtion means the "Chr l's tian,iz'i~g" of philosophy. , Kant. had preè'5de~1 

him in thi;:; endeavour as had those \.ho immediately follD\"ed Kant. But, 

l~""'0.n a .3uçlg"em,ent expressed in 1867 and which-must ,be assurned ta apply ta 

his, own attemp't in the Spekulative Theologie, Fichte de21ares that a11 

.efforts up ta that time had failed.
2 

-This judgement marks Fichte 's 

... 
-repudiation, not of the main idea of the Spekulati ve TheologIe which, 

- he still defends, but of the usefulness of system building and hence 

his disengagCITlel1t generally from the influenFe of Hegel. Nore explici tly 

in)vorks published in this year he speaks of system,building as ,stupid 

3 - and ndrrOl)Lminded pre tenllon. Singling out Hegel and Schelhng he 

derides the pursuit of the illusory Absolute, that of an Absolute Reason, 

",hich has been rashly const'ructed [rom the i! priori rational con tent of 

Kant 1 s the ory , uhich has no relatlon to the glven and is the'tefore not , 
4 

real. In contrast Fichte -can c;laim continuing validity for his 
1 

Erkenntnislehre be'cause, following Kant, he took in it his point of 

departure frof'1 the' gl ven, that is, from consclousness. 

If systems of absolute knowledgc are exclucled, 1Vhat then can 

philosophy comprchend? As far' as rncthod is concerned the speculative 

intui ti ve knowled8c is relcga ted to the background and the emphasis 

:Ls on a scientific inductive treatment of, the f<lcts of experience. 

The metaphysical deducç,ive appJ?o:lçh is often denigrated in Fich,te' s 

\<ia ter wri ting~ and he C'laiinS that these works do no t rely on.<.t. priori 
, 

", 

'" 

'/ 
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~-inetap)lysical presupposi ti ons. 5 cannat clnim absolute n1uthe-

rna'tical certitude and as a univcrsal science it cnn neVèr be completed. 

One "must pursue the mor;e modest pathway of c1r<l\Vlng n hypolhct~li11 

conèlu,~on Gon,CerniUg~e ,ature a~d operations of CI", uniwr,e'f,:om 

facts 'which'lie open ta jLr observalion:,,6 TlilS; according to Fichte, 

1 

is the spirit of the Kantian philosophy and :it;l is \,,:i.thin that spirit 

• h hl' & f '1 d ta glve t e uman sou or conSClOusness the irst an most important 

~ 

place among aIl the facts of this I\a ttlTû. Thus a11 philosophical proble~s 
, 

must be submitted to 'the control of pBychology[. 
1 

This changed outlook does not exclude speculation and, as \"e 
~ 

fo11m., him in his empirical investigations, we have increasing1y str()I1;~ 
./ 

reasan to doubt that Fichte has freed himself from his past 1118taphysical ,:/: 

presuppos i t LOns-<3nd con_c lusions . lie has ah"ays arguE' d, he asserts i 11 1859, 

, 
that speclnat$on musL go back tü Kantian princlples tü flnd Q solid 

foundatlon and on that basis only probable conclusions can be drawn. 
7 

The apl'eal ta Kant in this context does have sorne relevrtnce. For, in 

rejecting the absolute ideahsm of ScheJling and Hegel, Fichte is thnnm 

back ta the relélttve idealÜIn of Kant. But his Grundzueij8 owed a grcat 

deal to Schelling and Hegel ,md consequentJy we now seern ta be witnessing 

the self-destruction of Fichte' s mm system. Fichte is, hm.revef) a 

thinker of infini te resourcefulncss. Hhatever we may have thought 

earlicr ahout his cxceeding the limits of Kantian caution in the 
~ , 

~ekulati.ve Theologie, i.t ultimately transpires that its ll1ilin thesis 

can be supported.by the results of Fichtc's later cmplrical investi-

'gations. For the Spekulative Theologie_, it appem:s. has followed the 

~'.", J 

, , 

Il, 

" 
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same pattern of inquiry wlthln appropriatc ~P(~CuLltiVè Hmits,. Tt 

reaches a moral idea o[ Cod' and il discoverc; in L118 mor.:l1 and re 11giollS 

fac ts of human na ture the premises on ",hich i t sf'l:'ks 

the nature of God, of man and of the unlversA.
8 

ta comprehend, 

The human soul or consciousness, fram \v'ttich the facts of human 

nature are obtained, thus remains the focus' of' 'atténtion in' .the lattir 

empirical stage. of Fichte' s ph'ilos(jphica~ :i.nquiri~s,: These investi-

(-, 

" T • • 

t gat;,ions and their results élre set out in tIVO mojor (vorks, the Anthropologie 

(1856) and the ~sych()logic (Volu;;e l, 1864 <lnd Volume 2, 1873); ;:lIld 111 

two minor \vorb, Zur Seelenfrage (1859) and the Seelen[ ortdaUE,r (1867), 

As Fichte notes in the 1atter "lOrk, his overa]l ilim is to give il complete 

account of the religlous consciousness and to show ho\v deeply the d·ivIne 

.. t . 1 h . . 9 sp'lrl enters Inta tu; UP13I1 SplClt. In other \<lorùs FLchte has not 

relinquished the search for his mm AbsoluLe, the person,11 God, anJ for 

the evidence that will help to est."lblish the imrlOrtFllity o[ the hUIT'éln 

soul. 

A detai1ed examination of the four \Vorks just mentloned is beyond 

• "the scop~ of this ,\~orlc. HOIvever, a brier rl2[erel1ce ta the more unusual 

features, di.[ficultics and conclus LOns of lus treatment of thelr t,vo . 
main themes TIlFly bring out more cle<1r1y the re]otionship beLlveen the 

earlier and 1ater perio4s of Fichte '5 thought. 

Fichte's consid.eration of the religious conSClOlisness reveil.ls a 

mood of disenchantment \vith the usefulness of metclphysical and theoJogi-;-

cal speculation about Lhe concept of God. At the same qme his' attitude 

towards such spe.culation is ambivalent. His approach to his subJect is 

--

~. 
~. 
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• 
inf]uenced hy the wo'ii. of Schlejcrmacher to \Vhom Il(; refeee; and .11<,0 

, 
defers. The rcligious consciolIsncss has Hs sourc~ Ln fpc1 Lng aoc! 

,., 
Ls no t StlS-

,,-
ceptible ta metaphysicd1 treatment. Nor c!oes it n·quil"P ,my theo1ogLc3l 

1 

This does fiat medn, we soon realize, that in the emphdbis 

he nm. glves ta experience the ~ J>2jor,Î:. has lost any of its significance 

for Fichte. For his objective i9 to estnblish 'the é1 priori nature of 

feeling, ta locate its source in Cod and lo shm. in the process tvhat 

l' , 
he now conceives_ tü be the only adequate and satisfactory proof for 

the existerÎce and ethical essence of Gad. Such a demonstré1tion \vill 

therefore support \.hat -he clalms to have presen ted in the Si)ekulative 

.. 
Theologie, that i8, a moral idea of God. 

o( 

From Schleiermacher Fichte derived the vic\.J that rcl1.gious faith 

is gro~nded on the feeling of dependence on the in[iniLe and in the 

SeelenforLdduer and the Psycholo::;ic Ficl~te develops his dnalysit> of 

>feeling along similar lines. .Feeling, Ylhich, he cl.:ums, proceeds from 

a Grunc!\-:.!-}J_,=- or drive of a spin_tual nature dl the root of the human 

.. 
soul, expresses '1.tself in t\-lO mutually interacting and indibsolubly 

/ . 
linked \.;rays in conSClousness. l t forcefully l11ilkes us a\,are of our O\-.7n 

finiteness, limitation and helplessness a~d at the sarne Ume it glves 

us the consciousness of our immersion in, and subordination to, an 

infinite, unlimited and unconditionecl being. Bath these sicles of 

feeling fuse together to g:iye it the character of an Ândachtsgefuehl, 

a feeling of' devotion which has as its abject the infinite being. This--'" 

,) 

feeling arises enti'rely spontaneously and when Ive trace it back to, a 

cause or source outside consciousness its nature excludes any relation 

.. 
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to a sensual or material <;bject. ln these circumstances Lhe !\nù,lchts-

gefuchl and the representntion of the ~[l.nite \nLllln our conseiollsne!:>", 

cannot hilve il fini le soux-ce. l t has to be cone] wlecl that th[~ rcli gi bus 

f 1 " " d f tl 1 k" f (' .1 " 10 ce lni; lS an CVl. ence 0 1(~ essence anc \lor 1n~ 0 ,ou III us. 

It \.,111 be observed that the speculative lcap Fichte Iws' 

accomplished in his accounl of rcJlpous feeling rc1H~s heavily on 

supersensible support. Has 11<' Ilot thereby transgressed Kan tian 

principles? l t seem3, hO\.Jever, that \"hen \.,e examine the rellgious 

feeling \.,e llJUSt alsCJ take inTho ac:count the cthiccll conscioubness 

because the two arc indissolubly linked and thercfore come from the 

-same source, Lhat is, ftom God. Bul i t was Kant himself \"ho sho\,red 

that it is our consciousness of dut y whlch takes us boyonù the sensible 

into the supersensible vorld. "Er flnùot in der ThdtSdC.hc ci.ner 

" • 'transcendentalcn' FrClheit, einer 'causa ~ou'1ienonr, welche den blos 

1 sinnllch 1 be\virkten Causalnexus unserer HilJcnsbeslimmungen mit der 

unwiderstehllchen Hclc11t eines absolul 'Verpflichtenclen 1 dur:chbricht, 

den elnzlg f'loeglichen, sogar einzig vollgcnuegenden 'moralisèhen 1 

11 
Beweis fuer cldS Dasein Got te.,." 

In his investit';ations relating to the ~ priori nature and the 

'1 

independence and immortall ty of the hurnaIl soul Fichte proceeds frorn \ 
i 
1 

the cancep t of the monad soul IIIhich he has expoundecl in the Grund.wege. 

In the course of tl~ese inqulrics the clement of fantclsy in humau con- ~ 

sciousness assumes a great dea1 of importance and is used to support 

his theosophical interpretation of the sou1. 

1 

,.. 
){ 
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... 

l il the P~chologie_ the mon:ld soul in 1 ts eé1 r th-bouncl exis tence 

is dcscdbed as the inner or aethercal body \>lh teh i t le; Fichte' s 

purpose ta show can funct Lori. indepcndently of the outer or~~alUc. or 
J 

çorporcal body. This purpose, he acknOl>llcdges, r3nge::, ,Ill con tempOral"y 

opinion in psychology dnd physiology a['"nDst lulU. __ E::pLlini.nr, the 

p~YSiC2lJ rdation of the Lnner body to the oUlér body and to the 

outside world in gener,Il presents, in the lLght of lus theory that 

time and space apply to the IIlOndJ soul, the grcatest dl[ficulties. 

One question, for exmnple, i3 the precLse location of the inner body 

in the outer body. Fichte's an~\,ler -Ls th3t they cornplete1y lrrte~-

penetrate cacn other and he seen's to be unmwrc th3t this cLtLm cLIn 

be givcn a monistic natqrLllist tH1.st. By thlS formulation, hm.Jever, 

as is' undoubtedly his intention, l'ichte avolds the prohJem' of duallsm 

in the relation of mind ::lIld body and in tblS---connect1.0n he rl! iects the 

~ 13 
relevance of a..,.'lY ,notion of pre-cstablished harmony. But the problom 

reappears in the question of the rclatlon between consciousness and the 

outside \vorld. Here, it s(oems, Fichte sees the need,'particuLlrly ln 

the face of contcmporary scientlfic opLnion, to protect his [undamenta1 

premise, that 18, tha t the monad sou1 clevelops according ta i ts inner 

nature aJonc. Thus he seems ta movc noticeably in the direction of a 

Leibnizian pre-eslùbllshecl harmony 1."hen he specu13tes thdt the only 

satisfactory explanation must be the existence of a hidden congruenqe 

be tween the in ternal li Ee drive (Trleb lebpl~) of the human spi rl t and 

an outer source of excl tation or 'influence. Tt can also be described 

as thé existence of a reciprocal l'ar.allelislIlus bet\veen aIl real essences 

in the world.
14 

" 

1 • 
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The foregoing \Jèonsiderations have lheir rcJ.evdnce particularly" 
, " 

to Fichte's desire to preserve the a priori n,llure of the' sou1. Ile 

.consldel"S lhJt he can provicle a more substantial support [or tllLs viel.;' 

of the soul ilnd estilblish Us indcpendence ,mcl Imrlort,üity lf he Céln 

sho\<l' thClt the connection be~\leen thé' inner and the outer body r:b in 

no \vay ind;ssoluble or necessary. For this pL.rpo;-.e he bclieves it to 

be su[ficlenl to idcntify 'activltics of the mlncl h'hLch take place 

\Ilithüut the cooperation of the scnsory apparatus or the brcün and 

whic11 reveal the minci' s capaci ty to operiltc \Vith clevated intellectual 

h " 0 d ,,15 pOlller in suc emanclpate states. 

Fichte, \vho' claims tü have relicd on the "most extended inductlve 

power," includes among the emancipalecl slates of the mind somnambulis.n, 

16 
clairvoyance, second sight, ecstat1.C visions ilnd relatcd cvents. " 

Since the mlnd thu.sh-dS Us roots beyond the \<l'orld of sense fichte 

suggests that cO!l1Plunicatlon between al] such real existences "hether 

they arc located ln the sensible -world or in.a higher region must be 

0bl 16 pOSSl e. This latter conclusion remalns only a supposi tion. IIO\v~ 

ever, in the Iast years of his lifc F'lchte follO\ved c10sely ~,Çcounts 

of such psych.tcal cxperirrents" in varioll:- conntriet>. 'l" 
In the Psychologie the \Vorld of dreams as an emanci'paLc state 

of the soul fdlls, as a subordinate part, under Fichte's treat ent of 

the activity of fantélsy. Fantasy provides an important clement of 

continulty. For its activity is expressed in the preconsclous, con-

scious and dreaming states of the soul and it enters into the religious 

consciousness. In effect fantasy constitutes the self-actuallzing 
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li ~ • 
i 

facul.ty of the sou] driving it [rom its preconscjolls slnLe up\vards 

ta the eventda1 state of belf-collscious spirit. FanLlsy finds its 
"1 
\\ 

ultimate and :l.nexplicclbl<2 cxpres~ion in artisttc crC.:ltive genius. 

SuC!:h cxpressiJh is ine.>eplicable for Flchte in tcrms other tlt.:lll 

a feeling of lnspiration that therc lives in us dnd through us some-

thing Hhich is more than Imman. This points to an c ternaL sel( .:md 

also to an ultimate source 'of inspiration, an inclividual and personal 

~ c 21 
Gad. 

\ 

Feeling in this sense, 'es lab lishing a channe l of communication 

between the Unite individual and the infinite, is indistinguishable 

l'rom the re1iglous consclousness wlllch attn butes to l"eligious fee l ing 

this ro1e. 

It is in the perspective of the· purpose and outcome of Fichte 1 s 

anthropological and psychologica1 research that bis claim la have 

returned ta Kant can best he judgecl. As in the case of hi8 sytem 

builùing the only cornrnon ground seem3 to lle in aH agreed point of 

departure for pllilosophical inquiry, that is, in the given, in con-

sciousness. From that point on, the caution \-1hich Kan t obseTvecl in 

restricting the ~ J?IJori forms to the finite phenomenal inclividual 

and in I1laintaining intuition Hithin the bounds of sense experience 

is ignored by Fieh te. In both cases Fichte' s pawme'tcrs are r,lclical1y 

en1arged. For him it is the ~ priori eternàl individual, Hhe ther ~od 

or man, which i8 at issue and experience has a supersensib le dS ,vell 
'. r 

as a sensible content so that, as Flchte himse1f ac1mits, his treatment 

of his subject matter has to re1y heavi1y on hypothesis and speculative 
• 

fligh t. 

. , 
, ... 
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We need no t, howeve'r; conc~ude tha t Ficb te I"as insince re in 

his protes tations of Kantian loyo, l ty. The explanation of the 

ambivalence ln hls àttitude may lic in a Llilure ta CO!'lt! to tenns 

, 
clearly wl th ~he evo]ution in his m"n position and tlunking. Even 

when Hegel 's influence on ,lnln Ivas strongesl he sought to p~rtray 

himself as, a faii::hful [ollm"er of Kant éH1d ta ignbre the chasm which 

had opened up betlveen him and his erèat mental;. In lüs Idter period 

'l 0 

he haù clearly \~is tanced hlmself from Hegel" and his j aundiced remarks 

. about the Hegelian 'und Schellingian Ahso:l'utes are bes~ taken as a 

reflection of his clisenchanl:ment ,.,Tilh systèTll buildiIlg. Ile deluded 

hitî'fself, however, when he claimed to have ·ycmaineJ true to his 
~. 

starting points .. This l.Jas only partly trlle~ It \.Jas his religious 

convictions to which he reméllned' un'3lver:ving in his allegiancE;. 

Fi ch te \Vas ne'\rertheless prepared to s,ee phi 10soph.Léal positions 

develop and to belleve that later positions caulcl justifiably comprehend 

and suppleiTlent earlier anes. As late as 1869 he characLerized the lZantian 

philosophy as a "halE Tdealism" to which one retreated from the lmper-

18 . 
. fections of absolute IdcalJ.sm. But the Kantian vie\-!, for Fichte, 

involved El remmciation of the task of philosophy. The task as he 

defined it at this rime 'had not really changed. Absolute Idealism 

had ta be purged of Hs half-baked character and theism raised ta 

the defini tive concept of a personal Ursub )cct. Coing back to Kant, 

therefore, meant, as he had indicatcd .Ln the Beitraege in 1841, that 

the future pursuit of a true concept of theism, frce [r~m abstraction 

and from aIl incomprehensibility, wauld be condllcted through research 

" 
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. " 
intb the given, in~o the facts of human corlsc:iousnE'ss. Herbert b'ad, . 

L 

set the example of such a return to Lhe given 'anq the resulLs of 

his researches, 3S }nlhC'Clted '?,bove 19 greatly impre~seù Flcl1Le and 

were readily asslmilable to the trend 0 f his ovn LhOtl;;h~ both in 
, 1 

the earlier period of his system .Qui 1ding and in lus l{ter ttlrl1 

~mvards. anthropological and [lsychological research.
20 l, 

. For Fichte the Honadenwel t, ,of a con temporary thinker like 

He;rb?rt provided a convenient Unk to the earlier Leibnizian 

theory •. ; Fichte never wearied,,of insu;ting that l{is o~m thought 

rePF"esented the development of what dlre~dy lay in germ ln Kant's 

phllosophical ,wrk. Yet he, ~i ts thitt he i~ent bëlCk to Leibniz to 

\ 
appropdate ideas which essentia11y inyo1ved a ë.orrèction df Kant. 

\ 
Leibniz hà'd assertcd that the sense iVorld iHth i ts arising and \ . 

passing is nat r8a1 ~lIt ls on1y the connectlug and disconnecting of 

real. imperishablc essences and Hi th his concep t of the soül Leibniz 

. ~ 21 
had demohshed the pantheism of SplIl02il., ' This conc:ep t: oE lhe etE'rnal. 

monad soul became the fix0d and enc1uring clement of Fichte'" thaught 

in both the earller and later periods. l ts ano,11alous comb.Lnatlon 

with an idealist vic\v of philosophizing as a p'rocess of developme).1t 

is a distinctive and unusuéll featurc Ivhic11. sets Fichte clearly apart 

from 11.is contj(mporaries, and, insofar as system building is concerned, 

from the main stream of philosophical trends of t1w nineteenth 

century. 
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I~ RETROSPECTIVE 

1 

1 

'" 
The revolution in tho~ght which Kant accomplisheck lcd to nn . ~ 

explosion 'of sys'tem building' ~mong .hiS follmvers, This formida,ble' 

and ambitious cnterprise' exhausted itseH eventually. In Tmmanuel '" , 
, 

. Hermann von Fich'te i,t found one of its last and perhaps most imagina~ 
q 

l, 

.tiv~ expressions, Fichte's own li..fetime of philosophical activity 
, . 

admirably' re-flects both the last stage in the apparen~ly ineluctable 

drive ta reach a vision of the wh~le. unleashed by Kant' s crHical , . 
philosophy and the subsequent aband'onment of it in favour of n~ore 

pragmatic and empirical methods of philosophizlng. tach o[ the 

grea( system builders to \vhol'l Fichte looked [or inspiration ,~onsïdered .. 
hirnself to be comple ting thc work' of Kant, although they aIl depended 

greatly on each otller' s innovating ideas and often on mutually close· 

collo.baration '. FlCh te" who follO\vcd. thel'1' in time, did not disguise 

~s debt to aIl of them. 

In COrnr.lenClng h~s o\"n phllosophical \Vork Fichte hJd ta con tenù 

first and foremost with the ovenvhelming influence and ~uccess of· 
• c 

Hegel' s achievement and \vith the paramount challenge it ,posed !=o his 

religiaus conv:ictions and philosophical aims .• Ncvertheless he \Vas Cl 

revisionist, not a caunter revolutianary. In dealing wi th the 

Hegelianism.af the time Fichte's intention Has ta Hork within the system 

if 

in arder ta bring a~out !he desirabl-e 

ta be the necessary com~etion of it, 

changès in it and what"he conceive'd 

Hegel \vould undoubtedly have 

, 
.J 

? 

.. 
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{reje ted the outcome of Fichtc's éfforL. Bul F.lcfîte co~ld plausibly 

have argued that the framelvork of his system more truly con[orI1ed 

1 \ . . 
to tl,le shape I,,11icl1, in Kant's COhccption, a true scicnce of 1'1eta-

physics should take: a btarting point jn a tl1eory Çlf kncl\vledge, 

based on the gj.ven or the Iacts of the finite huln~1l1 C'OI1SCiollsnt'ss; 

then tpe development of il ,theoretical 'and a practical rcason IVlth, 

as beflts a philosophy I"hieh "must become a theosophy, the prlmacy 

in their unit y accorded t"o the domain of the practical rei1spn,. 

'" It is not, of course, suggested that Fichte's inlerpretation 

of an appropriate structure, comprising an Erkenntnislehre, an 

Ontologie or lorli'lvissenschaf t, anel a Speku1a t1 \Te Thc:oloi~i(', ,1'!mIl cl 

have proved any more acceptable ta Kant than tD \\c,~cl.' lndced, apart 

, 
from objRctions \"Juch h'è !.:u"t aSSUI::e Kant \!()uld have!. rJLsc·d to the 

obJe'.cl~ficcltI011 of the i!.1?Iiori formo-, nnd ta Fichtc's Ille lt,sion of 

the supersen"iole lIith the spnsiL le ln Intui tlon, F.lchu,' s ec1ectic 

genius tou;z him back tn the l\lono.ùcnh~hre of Leiblli z as a crucicll elc-

r.1ent cssent~al TIL1t only for the correctIon of the KanllJI: apprortch but 

also for the grounding. of, the. princip1c of indi.vidualily vhich he needed 

to establish thE' transcendance of a personal and liVIng Goel (1f love and ../ 

ta support the rclated Chris tian doc trInes of frel:' W 111, 0 r iginal sin, 

èreatlon, redemp ti.on and the immorta"Li ty of the> sou1. In Fichte' s VIel, 

the Hegelian system rn its exis~ing incomplete "tate wilh its over-

I.,helmingly eletermLnistic' charactcr, its apparent suppression of indivI-

duality and its pantheistic impliccltions' presented the greatest con-
f ' 

ternporary threat to these posi,tipns . 
• 1 
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Fichte saught 

WhiCh~~ donside red 

ta give las system tl10 e;-:Î"tentLJ.l fllldlOrfl'~e 

, 

Hegel and \.:hlch in llegel's cAse, ]1ilTtll.ularlv, It"d l're\'vnteù LIll' 

Phcnomenol~ from s~rving the' prnl'~'r purl'()'~" of ~l;-l 1.rlv~nqtlll~1~Ll-e ----- ------

It WélS from il fLnlte consciousness do-. ll.nqll"dy lltl' pr~'l_l"eLv L',TtdLl1 

,~nd objective begin,rring lh,tt phl1üsoplty must 1 ilunch l ts <.pPcuLltl"\'e 

pursuit of the Absolute and ilS 50'1[-( on:;( lO\lC;'lt'!:>s, Lhdl of th~ [inLlp 

individual ,:md ultlmatc1y that o[ d per"(ln,ll (c)d, it hl,,(>tlé"~ the ,ndùle' 

and the end ;!ls~ of phi lüsophy. 'lhe Jri~enntnis lehn_' n·cllrd., thl' pru-

of the Absolute in consciousness élnd th us th~ !Hl',c,ibLllly (l[ lh(" 

" cognition of the Absolute throush IVhdt 1 Lchtè cùn"lderL'd tn be cl dls-

tinctlve step beyond He;:;cl and Schel1in,;, th,lt i<;, the c,pelulallve 

intuitIve ua>' 0,[ knO\vLn~. The unit y o[ thouz;ht <lnt! bdng ~"erged [lS 

intended fro~n the Erkt.!.nntnlsleltéè. ILS b.1QLS could, in f~Cl, be 

tracèd ta the ln tcllecl:lIal Illtui tlC1l1 \,'hich his Llther hacl discovered 

but IVhich \lAS then bro~d(>'1<,d by Schcl1ln:~ to give naturo lts clue and 

iP1portant role in the dchicvellent of 3 true unit y of subJect and object. 

On this basis the categorH2s, ~rislng out of the dütlccrical r.'overnent 

of the kno\.nng mind, coulc! becol11e the forms éillll the Idwo; applying to 

the object.ivity of Ileing. The Ontologie records the genesis o[ these 

fOrillS anù 131V8. 

Thus the Hegelian dialectic ls the method \{hlCh de termines the 

course of Fichte t s Ontoloe,ie. But the ,vay things happen in conscious-

! 

r' 
( 

',' 
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• 

ness is not the 'vay t~.ey happen in the outside \..TOdd. ,Flchte rcjecteù 

the applicati'on of the dialectic té the ""'rcal world and 'vi'th it he' 

• rejectcd the ultimate subordination of the content of rcallly, iml)Uer 
in ftuch ~!k~p'.p.Ucation, ta the. necess'lty 'of the catogory, Thu~ the 

, ,;~--~."rl' 0 

".9ntologie ~ca~e simply ,a Fonnwissen'scha.ft \Vhiçh, in i ts tota 1 i ty, 
'. 

1 ~-.:: " ..- • ~~... , 

wasl-.... to fur~J..sh the Ideenlehre of the Spekulat-Lve Theologie t~ith a 

complete ~'upporting s'tructure of categories .. Applying this structure 
" . 

tQ the totality"of ac<luali ty the speculative intuitivÉ' consciousness 

" 
with its u~ique individual capacity.to. relate, and immerse itself in, • 

actuality, the latter also being interpretcd properly' as the expression . . .... . , 

of indiv:Lôuality, ';'qul~ be in ? posit,ion tu brtng Gad and His creation. 

within the range cf its. knm"ing' and comprehending actiyity,. 

Fichte s'aw, as Pindeed he h'ad l~arned from Schelling, that, at the 
• 1 

1 

rarified height ,of consciousness \vhich deals \Vith 'the tatality of 

'actuality, where the principle of éontradiction ",a's replac~d by the' 
/' ' 

principle of lov;, the d,iàlec~ rneth\:?d l]fod' to be re positive 
, 

method. Ideally, f<;>llowing the example or Krause, tl e kno\~il1g ego , ... ould, 

as tt were, reverse .l-~ears an4 actuality would be suhs med in the Ab~olu,te 
, 1 _ " 

~n""an objective-synthetic process. It could be argued that this.outcome , 

'vou-id have res tored the concept and therefore of its 

determinist'ic influence on whole. ,In any event the 

S ekulative Theolo . 'con tinuing ,~se. oi' an ,induç:tive':s,cienti f~c 
,~ 

approach did not One looks in vain fbr a clear 

p 

, defini tion q,nd method. The' obscurity \vhich 

surroJnds t unrelated ta the fact that the 

" 

'/ , , 

-. 

1 

" 

• 
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" 

.0 \ 

S~ekulative Theologie does not accomplish the com~lete ~xpression of 

,Fichte's aim of a pQsitive or Realphilosophi.e. 

If a point of departure in the finite consclousness de termines 

. the shape of the Fichtea~ system it also turned' out, as Fichte was 

forced ,ta recognize whe~ he c'arne to write the Spekt!llative Theologi~., , -' 

to °be its .weak and'vulnerable point. For the finite ego)' cou·{~ not be 

used to bridge the gap, to the transcendent sonsciousness of God" in 

"'other words, to acl1ieve a complete cortcept of the Absolute. Fichte 

sought ta repair ,the deficiency' by associating the r~alm of nattlre ~/ 
Il 

lV'ith the reàlin oL grace. Scbelling, hè felt; haçl made suc~ an' é1ssociatf~n 
" . 

possible by establishing.the reality oLnature and,:thereby, of natu'r-;'s" 
:::-... ' 

importance RS th'e domain of the' self-revelation of Gad. By proceedi'ng 
" 

, 
from t:he give!1 .. ~n: naturè-, of which the facts of consciousness were a' f. 
part, and' by taking. into account -the presumed role of an ul'timat~ purJose' 

in thé ordering of the universe and the exerCise of will Hhich ·such. f1 
, ,-

purpose must p""Ùesuppose, Fichte cG>llsi'dered t,hat the concept of, an 

ab~olute self-conscious personality could be reached. 
( 

But God was knm.,rable 'to the extent'that man perceived Him in His 

\ 

,lf-revelati on· in the in t,ui tab le da turn. H,oreover, Fich te acknowle~ge cl, 

~s· he ,,,,as obliged to do in ord'e{ to preserve the aspect of transcendence, 

th'a~ there remained .an' unknoHable side to Gad. Thus by the very nature 

of thJ-s approach"'the Spekula tive Theolog1e coù1.d never aspire t,o finality. 

Finality indeed lay'only wi~h the speculative intuitive conscidusnéss of 

Gad Himself. What rem~ined important for Fichte in the Spekulative 

Theologie, and what he' clung ta in the late~ period when he had come 

.' 
( '. ~ 

J ' 

\ -
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ta discard the usefulness~, of system buO~ding, \Vas rts presentation 

of ~ mor~~ idea of Gad., In this r~'tention of' an ,thic~'l. t;le~sm j~s 
! 

to be found the son's"end~ring'affirtity ,vith the/fatlier's ~thi~al 
~ .. ./ 
pos.ition and the inte-llectual intuition on which. it Ivas based. 

.. ' 

.' 

• 
P~rhaps the t'wo featur~s of Fichte'.s. s~st:em \-lh~ch ga':8 it, its 

, , 

pecu:j.iarly eclectic charaèter ànd distinguished it most from the 
. . '." 

"idea: of Kant and :Tom the syst~.," 01 J"G. Fiohte, ëOhelli~g' ~~. 
from Hegel in partic.ular were his theory of 'the nlQnads, and, cJpsely··;',. 

" ' .' 
.', 

',relate'd ,to th'e significance' of that theory '. his .interpretation 'of' 
Il~ -: '~'1 / 

"'"'~:"> Il #~: 

the forms of time~ a,nd space.", The weig~t of' al~ ,t,he principles owhftlt\ 

"'-
Fichte was defending. 'against the universal, deterministïc .and imper-

sonal character of the Hegelian Absolute ,.,ras, in the final analysis; 
ri' 

precariously mounted on the individual, etcrnal and unchangLl1g natUl!e 
, 

of the monads. The permanent m6nad in the rèalm of the rcal standing 

ov~r against the permanent Gad in His ideal realm establisheù in 

FJ.chte 1 S sy.stem the distinction necessary to 'support the trans-

cendent' character ,of God and to undermine thereby the panthelstic 

implications of~he precedin& Hegelian and othe~ Idealist systems. 

Yet Fichte blurred th;is distinction ,vhen" as a necessary pnrt of 

his system, the relation o~ the Infinite and the finite indiviàua,l 

'had ta be accomplished by the rotation of the monad betHeen the ideai 

and t,he reai realms. The r,esulting ambigui ty compromised the trans­
,.,--. 

, 
cendent and anti-pantheistic aspects he wished to confer on his con-

" cept of the Abs61ute. Further, the union of the two realms in a 

,l,' 
" 

, 
o , 

. , 

-, ,personal Cod, who, in confprmity with the conception of intellectual 

- v 
, ' 
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• >, 

"1-7 ' , 
ft' • -

.. 

intuition"h.c. h,ad d~:veio~~/in the Spckulative Theo~ogie. n~maineJ1 
beyond tJ1e two· realms added greqtly t~ ,the' comp{<:xity of h:i,s con~' 

, ! 

"ce'p~ ,vithoUG' rem~ving any of. the amb:iguity. 
/ ;-

As an aprqr~nt ,a1te~'­
l ' 

/' 

native route, his attempt; in the Spekuiative Theologie to ruach ,a " 

concept of God from the gi-ven in n.ature SilYrly c~mpounded the, 
, ~ . . 

ambiguï'ty. . .. 
Once.he h.ad .po~ited the'monads as' rea1 and unchangeab1e 'Fichte 

, 1 was b'ound to rejèct tlle apJ31ication of the H~ge1iàn dialec"tic to 

/ 

/ 

the reill: He thus Q.eprived h:~/~ystem of a princ,ip-le of developmenu 

whi~h wo~ü~ have e:i;.~laine1 the process of cnange in the world •. The 

(\.7 

alternative,' associated wit-h the vie,v of a universe in "v)1ich nothing 

çama inta being or passed a,,,ay, led him. to interpret change as a kind 
l ' 

1 

of game of musical chairs in \vhich the monads as part of the process 

....... ~ of self-realization in ihe' realm of the rp,11 sought to reach \Vlth each 

other the appropriate totallty of their interrelationships which, ln 

r 
e'ffect, WOU Id be equivqlent to the actuali ty of God in His immanent 

, 
\ expression in the \wr1d. Since actuali ty referred only to the 

" 

individual, that is, to the personal God and to the monad soul, and 

since tiITle and space, for Fichte, \Vere the universal forms' of actuality, 
......... 

the process of change in the Horld, even if no illusion, hacl to be 

considered as governed.by a differenF kind of time and space, non-con-

ceptual in character, and therefore label1ed as false time and false 

space. But the result of this' Interpretation, \Vhich· hé!-d its particula'r 

relevance to the establishment of the Deity as a living and pers'onal 

entity, Hould seem to' i: counter-productive. For, if actuality is 

1. 

.' .. 
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ide,~tified"with' the individual in' i ts etcrnal aspect, time and 

tl).at state lose .. thèir"meaning and, as E. von Hal'tmann 

points out, the notion of a living Gad becomes a sham.
l F~chte 

complained that hi; father and Schelling had been inf1uenced by 

'Kant's inadequate theol"y of time and space and, \Vith Hèisse, he 
'L • _ .. • 

c-riticized Hegel 's failure to aecount for time and space in his 

dial,ectic. His OWIl attcm~t to reI;>é\ir He,$e,l 's omission and to 

\ . . 
co~rect"Kant, hm..rever. presents the most diffieu1t and amblguous 

-
• > êle,men t of. his sys te~. 

~ . 

" . 

.' 

The later period of Fi ch-te 's work laft his posi~ion flsolated .. 

and 'his influence limited on the supse.quent course of',philosophy. 

The direction his \'Jork took co'nstituted"üi its own \Vay a negative 

judgement on the results of the \l7ork of his 'earlier period. His' 

Grundzuege attracted no fo110wers. His eclectici~m, as i~lu~trnte~ 

above, offered an unusua't mixture Fhich l.rd:'> probably too rich for 

potential discip les to dlgest readily. ln 3n)' event lhe presupposi-

, ' 
tians of bis phllosophical enterpris'e coulcl not be reconciled \Vith 

'0 
the objective he nad set himself. The Absolute, a personal God, had 

ta be transcendent as ~vell as immanent, but if Gael \..re,re truly tr3ns-

cendetrt He could not be known, ta the mind of the finite phi lostpher. 

(-' 
.ln abandoning system building after the Grundzuege F.rchte SF'ems to 

have tecogntzed the impossibility of this situation. Nevertheless 
.' \ 

the work of h\s later period is shaped by the .same presuppositions 

and objective. It is scarcely surprising that its outcome suffered 

a similar fate. 

1 J 
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In general lIièhtè' s ~.zork in the Inter period shuuld ·be 

'ponsidered mainly as a contribution to th'e discussion and defence 

of th~ position of religion in a society incrcasingly dominated 
• 1 

by a secuiar and sciéntific outlook. If· loo~\.ed at· from this point 
~ ~ .. 
.. )'" 

of 'viev his wri tings of Ulis period are :i'nteresti,\1g and re levant 

mainly for what they have to say about the religious Ù)nSCiOu9Res~. 
. . 

From this perspective also He 'Can mor~ easlly perce{vè a strong 

" " .. 
,element of continuity.in hts thought. a:>r hts ilpproé}ch to philoso-

""... • Qi 

-
phic~ inquiry re,mains domil1é1ted by à thcp-1ogical aim and ~he 

course of his vork and i ts results ,tere pre-programmed by his 

thèism and his, concept, of the monad, soul. Accordingly 11is 

positivism ha~ very'li~tle in cornmon vith tfie conLemporary 

scientific posltiyism. Yct he chose to combat and . 

rnaterialist adversa~ies on their own a scient~fic induc-

ti,ve investigation of expedence. In thes clrcurnstances he could 

not win. Fichte claimed to have established in his psychological 
, 

and anthropological research what he set out to do. But the 

scientific community of his time remained unconvinced and sceptical 

and posterity"by leaving the r,esults of his Horle in limbo, has 

rejected his 'c}aim. Investigations, which relied 80 heavily on the 

supersensible and the lengths ta 0hich Flchte pressed his interest 

in thern did nothing to enÇee his reputation and among his conternpo,}'-

~ries in the fiel~ of psychologieal research elicited eriticisrn and 

incredulity. 
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