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In the speeches of Peter in Acts there can be
found a théory"of ethes witness whicﬁ”&s eschatological
and oriented toward Israel; the martys is one who is
an eyewitness of Jesus' activities and is a member of
an inner circle, the Twelve, and is given the title,
"witness of his resurrection.™ But this is only one
witness theory, for the author of Luke-Acts has pPro-
vided another which may be seen as a "correction" of
the early "Petrine:witness‘theorya".'This Lucan view-
point is anticipated in the Gospel and developed in
Acts., It is teleological in emphasis and interna-
tional, having as its major representative, Paul.
This is a "democratized" theory based on the author's
experience with the Holy Spirit, The prefexred title
is "witness of Jesus" and the background for the dev-

elopment of the theme is Isaiah 43:10-13,
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PREFACE

This study began simply as a matter of curios-
ity. It seemed odd that, in the first chapter of Acts,
Jesus should be found commissioning his followers and
promising them power to become witnesses and then that
Peter should call for the election of a witness even
though nothing had happened. It is frem this simple
beginning that the following werk has moved, first to
the problem of the witness theory (or theories) and,
second, to the witness theme as the basis for Lucan
theolegy.

I must express appreciation for both of my
thesis advisors. Prof. Charles H, H. Scobie had seen
most of the work before leaving McGill in April. I am
grateful for the time he spent discussing the material
with me, especially for the helpful criticisms he offered,
and for Prof, Geoxge Johnston's kindly assuming this
task after Prof. Scobie's departure.

Thanks is due the staff of McGill Religious

Studies Library for their service and for the use of
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the library's Greek typewriter, Special thanks go=%
to my wife, Judy, who (as a librarian herself) gave
invaluable help both in the precurement of books and
in the hours spent typing. Alse, I wish te thank Miss
Irene Sendek (head reference librarian at Leyola) fer
services rendered by her department, including the
photeduplication of this thesis and other inconven-

iences.
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INTRODUCT ION

One of the themes which dominate the book of
Acts is that of witness.l An expectation of a time
for witness for the church is part of the synoptic tra-
dition (Luke 21:12ff, and par.) but it plays a special
role in the two-part work known as Luke-Acts whose
author we call Luke. That Luke intends a fuller devel-
opment of the theme than is found in the gospel tra-
ditions is evident by the conclusion to his first vol-
ume, There in Luke 24 is found material that is pecul-
iar to Luke; there too is found a “commissioning" of
witnesses, Acts 1:8 picks up the witness theme and
the book of Acts develops it. There are questions
raised by this development, however, and this study is

annattempt both to show what these questions are and

lperhaps this is not so obvious. Daniel P.
Fuller, Baster Faith and History (Grand Rapids:
William B, Eerdmans Publishing Co., 1965), p. 201,
lists the "five great themes. of Acts"; the witness
theme is not mentioned. If Fuller intends it to be
included under the heading, '"the spread of the Gospel,"
this may mean that he-has not seen the theolegical
significance of papTLG.

-1-
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to provide an altermative to the answers which have
been given to some of them.

The method of arranging the material will be
seen to diverge somewhat from the usual and reasons
will be given shortly fer this, The usual methed is
followed, however, to the extent that attention will
be focused on Luke's witness terminoclogy. Primarily,
this includes 6 pdpTvC and its cognates, TO PaAPTOPLOV,
0 paptopia, paptdpopatr, paptopfw, SiapapToOpopat’s An
éxception to this word group is the single use in Luke
1:2 of adToNTNC (eyewitness).

We are, then, concerned initially with a word
(#d3pTvc) and its cognates. The first part of this
study (The Development of the Witness Theory) is exe-
getical and focuses upen those passages in Luke-Acts
in which this witness terminolegy appears. No distince

tion will be made in the oxdering of the material, as

is done in Strathmann's theslegical dictionary appreach,

between one coqnategand.the.otheré.z' No attempt will

be made to trace, for example, a distinctive use of

24, Strathmann, "M&pTug, wTA.," in Theological
Dictionary of the New Testament, ed. by Gerhard Kittel,
trans. and ed. by Geoffrey W. Bromiley (Grand Rapids:
Wa, B, Eerdmans Publishing Ce., 1967), IV, pp. 474-
514.
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papTopiw througheut Luke-Acts, Acts 23:11 shows the
weakness of this methed. There Jesus appears to Paul
and says, "As (d¢) you witnessed (81epapT9pw) concern-
ing me in Jerusalem, in the same way (oﬁrw) must you
alse witness (naptupﬁbat) in Rome." The two verbs are
used here in a Lucan stylistic variation and are
hardly distinquishable in nuance,

Perhaps the legitimacy of the arrangement of
the material to be fodnd,here will net at first be
self-evident to the reader, and it Ray require of him a
certain degree of Patience. Attention is given first
te the language in the Gespel and then to that in Acts,
In the latter, the material is further divided three
ways: (a) the witness sayings of Jesus and the language
as it is found in what is called "editorial comments™
(use of the terminoloegy outside the Speeches of Acts);
(b) the witness terminology as it appears in the
Speeches or Pater; (c) the terminolegy as it appears in
the speeches of Paul., It wili be seen from this that
we are opting for a different method also from that
which discusces the language sinply.gglig appears
(which, of Course, is valuable as a preliminary
exercise), 1In defense of this arrangement ef the mate-

rial, several things must be said,
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1. The form-critical studies of M. Dibelius
yielded the result that the speeches in Acts have Luke
as their author and that they represent, not the preach-
ing of the early church in the persons of Peter, Paul,
Stephen, but the preaching of Luke and the church in
his day (about A, D. 90).3 Rather than a cenclusion,
this position is becoming a presupposition of scholar-
ship. When this is applied as a canor to the witness
material in Luke-Acts, however, certain problems
develep. They devélop'first of all because, if Luke
is to be considered the creatox of the speeches (where
the major pertion of the witness language eccurs), we
should be able to expect some. degree of consistency.
But ence the material is laid out in a preliminary con-
secutive fashion it.beco-es apparent that ne consis-
tency exists within the broader framework,

2. Once tﬁe~inconsisten¢ies‘are recognized, a
way of explaining them becomes necessary. The first
question to_be asked is, What are they and where de
they exist? If, on the whole, there is not a single

line of witness thought, an effort must be made teo

3Martin Dibelius, Studies in the Acts of the
Apostles, ed. by Heinrich Greeven, trans. by Mary Ling
(Lendon: SCM Press, 1956), pp. 183-85,
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find if there are smaller groups of material which can
be shown to maintain degrees of internal consistency,
One must establish, in other words, where the differ-
ences lie and separate (radically, if necessary) the
material along these lines. Thus we are involved in a
method of isolating smaller units in which witness
language appears and examining them independently.
Once isolated, the single units must be grouped, In
eur presentation of the material, therefore, the wit-
ness language is arranged under the speaker; hence,
treated in different chapters are the witness state-
ments of Peter and then of Paul. Once this is done,
however, there remains a body of material which lies
outside these two sets of speeches. As indicated
above, the sayings of the risen Lord (Acts 1:8 and 23:
11) must further be separated from the language as it
appears outside the speeches (added comments made by
the author or editor of Acts). Once this is done,
some rule must be established by which to measure the
material. The most obvious and therefore the one we
shall use, is to treat the Jesus logia and the "edito-
rial comments™ as primary. The material as it appears
in the Gospel is treated in a separate section (chapter

1), and it, too, is useful as a determiner of the Lucan
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standpoint, especially since the passages which point
toward the development of the witness motif in Acts
are also in the form of speeches by Jesus. In adopting
this approach, the importance of the form-critical
method is assumed but its results are not.

3. The second major question foellows readily:
Why do the differences exist, and what purpose does
their inclusion in the Lucan narrative serve? The
very occurrence of discernible differences suggests
that we are dealing with more than one witness theory.
If there remains any doubt that Luke has created the
idea of the witness in its entirety, this in itself
not only justifies, but necessitates, a new and syste-
matic study in orxder to give adequate account for the
apparently diverse "traditions." In asking the ques-
tion, Why? however, we are pushing the inquiry inte
the area of Lucan theology.

One may wish to explain the diversity which
exists by speaking of "a fine distinction"4 which Luke
is making between Peter as witness and Paul as witness.

Strathmann's explanation is that there are two types

4Robert Koch, "Zeugnis," Bibeltheologisches
W8rterbuch, hrsg. von Johannes B, Bauer (2 Bds.; 2.

- Aufl,; Graz: Verlag Styria, 1962), II, p. 1250.
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of witness, both Lucan, in Acts: (a) the witness to
facts (the Twelve), and (b) the evangelistic witness
(Paul).> Or one may say (as probably the majority do)
that Paul is made a witness like the apostles by means
of a vision of the risen Lord; thus all go by the
title, "witnesses of the resurrection." Or, again,
one may find it necessary to dismiss Paul as witness,
since pdpwToc is for Luke a "technical term”" fer the
Twelve, who are eyewitnesses of Jesus' activities.

The above summarizes the three main interpre-
tations of Luke's use of pdpTvG and the witness termin-
ology. It is with these positions that much of the
argumentation of the present study will deal as our
examination of the material proceeds. The results of
the exegesis will then be presented in a theological
synthesis (Part II, The Witness Theology).

4. The principal interest in pdptuc as R. P.
Casey points out, has been to explain how the word
"gradually lest its usual sense of a witness at a
trial and came to mean one who testified to the truth

of Christianity by sacrificing his 1ife,"® The bounds

S5strathmann, "Mdptvs ' pp. 492-94,

6Robert P. Casey, "Note V. “Mdptvc," in The
Beginnings of Christianity, ed. by F, J. Foakes
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of the present study, however, are so strictly defined
that much of the literature on the pdptv¢ theme was
not found to be pertinent.? Our investigation concerns
the witness motif as it appears in a particular liter-
ature, the two volumes written by an author known as
Luke. Within these two volumes it can be shown that
there is a conscious developmént of the witness theme,
and our task is to find out how it is developed and
why. Although occasional reference will be made, espe-
cially in the section on the Gospel of Luke, to other
literature within the New Testament (e. g., to the
Feurth Gospel, the Pauline letters), this is delibex-
ately avoeided as much as possible in order both not to
be influenced by possible differences or similarities
and to adhere strictly to our purpose of investigating
Luke's method and thought.

The main thesis, therefore, falls into two

parts and may be stated as follews: 1. The Lucan ;

Jackson and Kirsopp Lake (5 vols.; London: Macmillan
and Co., 1920-1933), V, pp. 30-31 (Hereinafter
referred to as BC).

7But see the wealth of material cited in
Strathmann, "Mdptuc," p. 474; and Walter Bauer, A Greek-
English Lexicon of the New Testament and Other Chris-
tian Literature, trans. and adapted by William F, Arndt
and F, Wilbur Gingrich (4th rev, and augm. ed.; Chicago:
University of Chicago Press, 1957), pp. 495-96,




-9 =

development of the concept of witness moves consciously
away from an early restricted theory (which requires

an eyewitness) toward a more democratic theory, from

an eschatological to a teleological concept of witness.
2. Luke's "corrected" theory is founded on (a) his
experience with the Holy Spirit and (b) his reading of

the Ol1d Testament, particularly Isa. 43:8-13,
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PART I

THE DEVELOPMENT OF THE WITNESS THEORY



CHAPTER I
WITNESS LANGUAGE IN LUKE'S GOSPEL

It is the book of Acts which employs the motif
of witness to its fullest. Since Acts is the second
of a two-part work, however, we should expect that
there had been indicators in the first part, signposts i
pointing toward this phenomenon. This chapter is
intended as a search for, and evaluation of, these
signposts. The search itself is restricted at this
point to occurrences of witness language, as defined
in the introduction. The language will bebdiscussed

as it appears in the text. We begin with Luke 1:2,

The Eyewitnesses |
Luke 1:2: The author declares his intention :
to write, following the example of others and using
narratives naéwc mapédocav fipiv oi an’ dpxfic adTonTAL
wal tmnpétar yevopevor Tod Abyov.
o The first feur verses of Luke's Gospel are prob-

ably to be taken as a Preface to the whole work, Luke-
' 1l -
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Acts.! The author speaks of "the things" which "were
delivered" (napédocav) to the Christian community by
those who were, right from the beginning (&n’ apxfc),
"eyewitnesses and ministers of the word."

Our attention focuses upon "eyewitnesses"
(abdtémtai).2 It is clear that Luke is here citing his
sources, though in an inexact ﬁay.3 If the adTémTAL
and the tnnpétat are to be held together,4 then the
suggestion is that Luke has personally examined life-
time companions of Jesus whose qualifications as sources

are that they both observed the events and are actively

1john Martin Creed, The Gospel According to St.
Luke (London: Macmillan and Co., 1930), p. 1. See
also his citation of similar prefaces from other works,
such as Josephus' C. Apion and Diodorus Siculus (pp. 1-2).

27 find it difficult to make sense of C, S,
Mann's appendix to the Anchor Bible.(Johannes Munck,
The Acts of the Apostles, rev. by William F, Albright
and C. S. Mann, The Anchor Bible, 31 (Garden City, N.
Y.: Doubleday & Co., 1967), pp. 268-70). Mann's crit-
jcism of the "usual®™ English translation of huperetai
as "eyewitnesses" is pointless. Neo translation I know
has made this mistake. "Eyewitnesses" not only is the
usual, but is alse the accurate translation of
autoptai in the same phrase.

3Creed, The Gospel According te St. Luke, p. 4:
"gnlike a modern historian, an ancient historian is
not always careful to name his sources, but he is natu-
rally anxious to assure his readers that he is well
informed."

4N, B. Stonehouse, The Witness of Luke to Christ
(Londen: Tyndale Press, 1951), p. 28.
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sympathetic to the meaning of them.>

When we ask about the relationship to the wit-
ness motif, it is significant that Luke herxe refers to
the adTéntatr as those comprising his source of informa-
tion rather than the pdpTupe¢ who become so important
in Acts. This is probably deliberate, for papTut
takes on a different meaning for Luke than that of an
evewitness, despite efforts to make one dependent upon
the other.® This is true in spite of Acts 1:21-22,7 a
passage usually considered to contain Lucan qualifica-

tions. This argument will be developed later.

5Karl Heinrich Rengstorf, Das Evangelium nach
Lukas, Das Neue Testament Deutsch, Teilbd. III (9.,
durchgesehene und ergfnzte Aufl.; G&ttingen: Vanden-
hoeck & Ruprecht, 1962), p. 15: "Seine Quellen sind
zuverlissige; denn sie stammen von Ménnern, die ihre
einstige persdnliche Gemeinschaft mit Jesus seitdem
durch den Dienst fiir ihn bewihrt haben."

650 D. E., Nineham, "Eye-witness Testimony and
the Gospel Tradition," Journal of Theological Studies,
N. S., IX (1958), p. 14, n. 1; Charles H. Talbert, Luke
and the Gnostics (Nashville: . Abingdon Press, 1966),

p. 23; A. J. B, Higgins, "The Preface to Luke and the
Kerygma in Acts," in Apostolic History and the Gospel,
ed. by W. Ward Gasque and Ralph P. Martin (Exeter:
Paternoster Press, 1970), pp. 78-91.

7The by-election of Matthias, and the qualifi-
cations stated by Peter: "So one of the men who have
accompanied us during all the time that the Lerd Jesus
went in and out among us, beginning from the baptism of
John until the day when he was taken up from us--one of
these men must become with us a witness to his resur-
rection" (RSVj).
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C. H. Talbert's attempt to equate the abtdmvai
with the pdpTupec in support of his "legitimate wit-
ness," which is an "anti-Gnostic device,” and to adduce
further support from 2 Peter 1:16 will not stand.8 The
word used in 2 Peter 1:16 is éndmtng, which means one
who watches over something, or one who has been initi-
ated into the "mysteries."9 The phrase, "eyewitnesses
(éménwat) ef his majesty," appears as an attestation
of the truth of the Transfiguration and is in opposi-
tion to "cleverly devised myths," probably, as Talbert
insists, of a Gnostic sort.l0 But in 2 Peter it is
part of a personal claim, whereas the adtomtatr in Luke
1:2 are sources for a work with some historical intent
who can be examined as to their firsthand knowledge of

events.11 It is not to be denied that there are ele-

8ralbert, Luke and the Gnostics, pp. 67-69, 90.

9And therefore having seen the theophanies.
This is probably the picture intended in 2 Peter 1:16:
E. M. Sidebottom, James, Jude and 2 Peter, The Century
Bible, New Edition (London: Nelson, 1967), p. 109;
Michael Green, The Second Epistle General of Peter and
the General Epistle of Jude, The Tyndale New Testament
Commentaries (London: Tyndale Press, 1968), p. 83.

10For a recent different interpretation, cf.
Bo Reicke, The Epistles of James, Peter and Jude, The
Anchor Bible, 37 (2d ed.; Garden City, N. Y.: Double-
day & Co., 1964), pp. 160-61.

111t is prebably not the case that Luke places
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ments in Luke-Acts which may well be anti-Gnostic in
purpose, but the relationship of Luke-Acts to Gnosti-
cism is not so certain as Talbert thinks. That W,
Schmithals can alse argue for a Gnostic source for the
idea of the apostolate should warn us of this.l2

Although he may have also been an eyewitness,
the pdptvc plays a different and more significant role
than a historical source.l3 We must continue our

search,

Non-special Usage
There are a number of witness-passages in
Luke's Gospel that seem to have no direct bearing on
our problem. These will be discussed briefly, mainly
to see if stray usage will help us in defining Luke's
special witness.
l. In 4:22, the comment is made that "they

all witnessed (€papTopouvv) to him." They also "mar-

himself among the eyewitnesses; cf. Henry J, Cadbury,
"Commentary on the Preface of Luke," BC, II, p. 502.

12yalter Schmithals, The Office of Apostle in
the Barly Church, trans. by John E, Steely (Nashville:
Abingdon Press, 1965), pp. 96-265,

131he important distinction by Cadbury should
be noted: ™"pGpvvc emphasises the evidence to be berne,
adTéntne the actual presence of the person testifying"
(BC, II, p. 499).
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velled at his gracious words." This is followed by
the skeptical question, "Is not this Joseph's son?"
All this follows Jesus' announcement at Nazareth of
his missioh. Mark 6:1-6 reflects the same incident
(cf. Matt. 13: 53-58), though Luke's version betrays no
verbal dependence and probably is an independently
transmitted narrative.14
RSV translates, "all spoke well of him,™ but

the subsequent derisive question makes this too posi-
tive and therefore improbable. We should probably see
here simply a scene of recognition.(however unenthusi-
agtic) of the truth of things which were being said
about Jesus.}> The similar testimony from Stephen's
opponents (Acts 6:15) likewise does not imply favor.

| Luke 4:22 is here included among the inciden-
tal instances of witness language for convenience. It
should be pointed out, however, that there are parallels,

possibly significant, to Acts 14:3, This discussion

14Francis Wright Beare, The Earliest Records
of Jesus (Oxford: Basil Blackwell, 1964), pp. 45-46.
Beare thinks Luke has probably. conflated the stories of
the mission of Jesus in Nazareth (p. 46).

1551fred Plummer, A Critical and Exegetical

Commentary on the Gosgel.Accordigg_tovS. Luke, Inter-
national Critical Commentary (5th ed.; Bdinburgh: T.

& T. Clark, 1922), p. 124 (Hereinafter referred to as

St. Luke).

TR el ot e
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will be reserved for the exegesis of the Acts passage.l6
2. In the stoxy of the healing of the leper
(Luke 5:12-16; Matt, 6:1-4; Mark 1:40-45), Jesus
instructs the leper (5:14) to tell no one about it, but
to show himself to the priest and make the prescribed
ceremonial offering (Lev. 13:49; 14:2-32) ei¢ papTdpiov
adtoic. In Luke's account, Mark's picture of Jesus'
embarrassment over the resulting unhealthy popularity
is subdued.l7 ;
Although the significance of £i¢ papTdptov
adtoic is not immediately clear, the story seems to be g
related te the question of obedience to the Law, and
the theory of the "messianic secret" should not be
pressed in connection with the command to silence.18
Plummer thinks the paptdpiov is the sacrifice,l9 but
it is not clear whether the testimony is to the people
(adtoi¢), indicating ritual cleanness, or to the

priests, indicating that Jesus had not disowned the

l6See below, ch. 2, pp. 64-66.

17Beare, Barliest Records of Jesus, p. 72.

18vincent Taylor, The Gospel According to St.
Mark (2d ed.; London: Macmillan, 1966; New York: St.
Martin's Press, 1966), pp. 185-86,

19Plummer, St. Luke, p. 150.

-
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Law.20 Perhaps it is both, or else simply means a
"proof of cleansing."

3. In 9:5 Jesus instructs the Twelve, upon
leaving a town where they are not received, to shake
off the dust from their feet £ic paptdprov &m’ adtode
(cf. Mark 6:7-12; Matt. 10:1, 5, 7-11, 14), Similar
instruction is given in the Sending of the Seventy
(10:11). This shaking off the dust from feet was a
typical act ef a Pharisee upon re-entering Judea from
a heathen country. Paul and Barnabas pexform the sym-
bolic act at Pisidian Antiech (Acts 13:51), The
papTdpiov is a token, or symbolic evidence, of judg-
ment upon a town or its people,

4. A rather obscure saying is 11:48: dpa
papTopéc 0Te nal covevSoneiTe ToTC €pYot1S AV matépwv
pdv (Q). Here Jesus accuses the lawyers of being "wit-
ﬁesses" (rdpTopec) and of consenting2?l to the deeds of
their fathers against the prophets, "for they killed

them, and you build their tombs." The intention of

20F1loyd V, Filson, A Commentary on the Gos el
According to St. Matthew, Black's New Testament Commen-
taries (2d ed.; London: Adam & Charles Black, 1971),
P. 110.

21cf. Acts 8:1, where Saul was GUVEVDSONGY to
Stephen's death.
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Matthew 23:29-32 seems clearer: in building and adorn-
ing the tombs of prephets and in professing themselves
superior to their murderous fathers, the religious
leaders only witness against themselves, i. e,, inad-
vertently offer proof that they are true sons of their
fathers.22 Matt. 23:31 has the verb paptopeiTe, which
in some texts (P75, A C D) has been introduced in Luke
11:48 instead of the noun. What seems to be suggested
is that because of their actions they are living
proofs of a tacit approval of the misdeeds of their
fathers.

5. The story of Dives and Lazarus (16:19-31)
is peculiar to Luke. 16:28 gives Dives' reason for
requesting Lazarus' return from the grave: onw¢ Sia—
papTOpnTar adToiC, iva pif wail adtoi €26worv £i¢ Tov
ténov To¥tov Ti¢ Pacdvov ("so that he may witness to
them chis five brotherss lest they also come to this

place of torment™), &1apapTOpopat appears only here

22The suggestion has been made that behind
Luke's "you build" (11:47) and Matthew's (23:31) "you
are sons" there may have been an Aramaic word-play in
which the two sounded much the same., Matthew Black,
An Aramaic Approach to the Gospels and Acts (3rd ed.;
Oxferd: Clarendon Press, 1967), pp. 12-13; A, R, C.
Leaney, A Commentary on the Gospel According to St.
Luke, Black's New Testament Commentaries (London:
Adam & Charles Black, 1958), p. 194,
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in the Gospel, but in the Acts it occurs nine times23
(out of only 15 times in the N. T.), It is a strength-

ened form of the verb "to witness" which means "to

declare emphatically," here in the sense of a warning .24

"To warn"25 is also the natural significance of Acts 2:
40, 10:42 and 20:23, It may also indicate a method of
presenting evidence, i. e., basing an earnest appeal
on what is known or strongly believed to be true,
Abraham replies that Moses and the prophets
have already given the necessary witness or warning;
all that is needed is belief., This reply moves the
parable away from a concern with the reversal of for-
tunes in the life to come to the problem of disbelief.
Also involved is the very serious problem of the care-

less rejection of scriptural witness.26

23pcts 2:40; 8:25; 10:42; 18:5; 20:21, 23, 24;
23:11; 28:23,

24strathmann, "Mdptoc,"™ p. 512,

25Hermann L, Strack and Paul Billerbeck,
Kommentar zum Neuen Testament aus Talmud und Midrasch,
Bd. II: Das Bvangelium nach Markus, Lukas und Johannes
und die Apestelgeschichte (5., unver&nderte Aufl,;
Miinchen: C. H. Beck, 1969), p. 233 (Hereinafter
referred to as S.-B.).

26peare, Earliest Records of Jesus, pp. 182-83;
cf, Joachim Jeremias, The Parables of Jesus, trans. by
S. H. Hooke (rev. ed.; New York: Charles Scribner's

SOHS, 1963)’ pp. 182-87-
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It would be too much to suggest that all this
consciously anticipates the motif of witness which is
to be developed so strongly later, but a similarity of
pattern does emerge. In Acts the witness argues from
the basis of scriptural testimony; he sees his message
as continuous with the "witness" of the scriptures
(see Acts 10:42-43 and 26:22, where Peter and Paul
respectively explain their mission; cf. 28:23), a cue
taken by Luke from the stoxies of Jesus' appearances
(Luke 24:44; cf, 18:31; 24:25, 27).

6. During the trial before the Sanhedrin (22:
66-71), Jesus is asked, "Are you the son of Ged?" To
this he gives the vague reply, ‘Ypeic Afyete 6Tt €yw
eipt. Thereupon, in 22:71, they said, Ti £v1 &xopev
papTopiac xpeiav; advol yap fmodoapev &nd To® oTépatos
attod ("Of what further witness do we have need? We
heard it ourselves from his mouth!"), His own words
will serve as evidence.

Luke has done considerable reworking of the
trial tradition(s). Matt. 26:57-66 and Mark 14:53-64

provide scenes in which false witnesses are made to

testify against Jesus. Beare thinks the Lucan version

more probable, given the difficulties of the Marcan
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nocturnal trial scenes.27 It may be, however, that
Luke has conflated Mark's two trials for the sake of a
more orderly narrative.28

This is the only scene in Luke's Gespel where
a witness word appears specifically in a trial scene.
The paptvpia refers to the words of Jesus. The
paprTopia of Paul which will not be accepted (Acts 22:
18) also refers to his words. In neither case does
the "witness" imply physical observation.

Summary: Up till now nothing has been uncov-
ered which seems to point toward a developing theme of
witness. Only one thing needs to be said: There is
no pattern in this language which suggests that eye-
witness testimony" is the usual thought behind its
usage. In the one occurrence of p&ptuc, 11:48, this
is clearly impossible. We should probably expect this
point to be maintained.

We must move on now to examine two very impor-

27Beare, Earliest Records eof Jesus, p. 233,

284, R, F, Browning, The Gespel According to
Saint Luke, Torch Bible Commentaries (London: SCM
Press, 1960), p. 161, Dibelius sees the Lucan version
as "a witness to the further development of the Pas-
sion and Easter stories in the church'"; Martin
Dibelius, From Tradition to Gospel, trans. by Bertram
Lee Woolf (New York: Charles Scribner's Sons, 1935),
PP. 199-200.
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tant passages.

The Time to Witness

Luke 21:13 reads as follows: dnoffjoetat opiv
£1¢ paptdptov. Lit., "it will turn out to you for a
testimony."

1, We cannot decide what this means until we
have looked at the context, The immediate context, 21:
12-19, will suffice at this point (cf. Matt. 10:17-20;
Mark 13:9-11). Verses 10 and 11 warn of international
strife and natural calamities which are to come,
Speaking directly to his followers, Jesus says that,
before all this, they will be seized and persecuted,
detivered up "to the synagogues and prisens, and . . .
brought before kings and gevernors for my name's sake."
Here Luke injects dmoBfioetat dpiv £1¢ papTdpiov,
which is an expanded version of Mark's £i¢ paptdpiov |
adtoi¢ (Mark 13:9). Matthew's version omits reference |
to a "witness" where it appears in the charge to the
Twelve (10:17 .- 20), but in the greatly altered version
in ch. 24, paptdpiov is used in precisely the way it
should be understood in Luke 21:13, Matt, 24:14 reads,
nai nnpuxOfoetar ToBto To evayyfiiov TfiC BactAeiag dv

AN Tff oimovpévh e1¢ papTdprov ndorv Toic £Oveoiv,
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inverting and clarifying Mark 13:9-10 (. . . €ig
paptdprov adtoic. wmail eic mavia Ta £6vy mpdtov ST
wnpoxeiivat o eéavyék;ov).

if Lﬁke 21:13 is to be understood in this way,
then uaptﬁptov is to be equated with the kerygma.29
Inferring from the picture of persecution presented in
verses 11-12, Plummer paraphrases: "The result te you
will be that your sufferings will be for a testimony."30
This would make possible the "apecalyptic witness"
which E. Glinthexr traces through the Lucan writings.31

The RSV translation, "This will be a time for you to

bear testimony," is to be preferred, however, and this

29s5ee C. Spicq, Saint Paul; les Bpitres
pastorales, Btudes bibliques (Paris: J. Gabalda et
Cie., 1947), p. clxxxi, n, 11: "pcptuptov est synonyme
de ufjpoypa, s§18aonalia, edayyériov; c'est une desig-
nation technique du message chrétien." So also Noxbert
Brox, Zeuge und Mdrtyrer, Studien zum Alten und Neuen
Testament, Bd., V (Miinchen: K&sel-Verlag, 1961), p. 45.
Cf. André Retif, "Témoignage et prédication mission-
naire dans les Actes des ApStres,' Nouvelle Revue
Théologique, LXXIII (1951), pp. 152-65, and the discus-
sion there of Lucien Cerfaux, whose article also see:
"Témoins du Christ d'aprés le Livre des Actes,"
Angelicum, XX (1943), pp. 166-83, reprinted in Recueil
Lucien Cerfaux, Bibliotheca Ephemerldum Theologicarum
Louvaniensium, Vol, VI-VII (2 vols; Gemblous:
Aditions J. Duculot, 1954), II, pp. 157-74.

30piummer, St. Luke, p. 479.

3lExrnst Glinther, "Zeuge und Mirtyrer,"
Zeitschrift fiir die neutestamentliche Wissenschaft,
XLVII (1956), 153-57.

-
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is borne out in all the accounts, which stress the
promise of instant provision for adequate utterance in
such cases. Luke's interpretation is especially sig-
nificant in light of what he is to narrate later con-
cerning the activities of the Christian evangelists,
e. g., Paul before Festus, Felix, Agrippa.32 The
BaApTOP10v is not the suffering of the persecuted dis-
ciple; it is the spoken message he bears,

In the main Luke follows his L source in the
description of persecution., Why does he omit Mark's
prediction that the gospel must be preached to all
nations (cf. 24:47£)? It is strange that he should do
s0,33 unless the Marcan account was not available to
him.

2, Another point is raiged by the wording of
verses 14 and 15: "Settle it therefore in your minds,
not to meditate beforehand how to answer; for I will
give you a mouth and wisdom, which none of your adver-

saries will be able te withstand or centradict" (RSV),

325, Maclean Gilmour, "Introduction and Exe-
gesis: the Gospel According to Luke,™ The Interpreter's
Bible, ed. by George Arthur Buttrick (12 vols.;
Nashville: Abingdon Press, 1951-1957), VIII, p. 93.

336, B, Caird, The Gospel of St. Luke, Pelican
Gospel Commentaries (Baltimore: Penguin Books, 1963),
p. 230.
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How is the spoken paptdptrov to be provided?
In Mark 13:11 and Matt. 10:20 it is the Holy Spirit
who speaks through them. In Luke, Jesus promises
personally to give them "a mouth and wisdom." In what
is probably the Q version of the teaching,34 Luke 12:
11-12, "the Holy Spirit will teach you in that same
hour what you ought to say." The effect of these
verses is to transform the "unpardonable sin" (Matt.
12:31-32; Mark 3:28-29). In the accounts of Matthew
and Mark "blasphemy against the Holy Spirit" is the
attribution to demons of the work of the Spirit. Luke

places it in the context of the future possibilities of

the witnessing church.33 "It would be blasphemy

against the Holy Spirit," says Browning, "if believers
were brought before the authorities to testify to Christ
and then, rejecting the Spirit's help, denied their

Loxd "36

34Leaney, The Gospel According to St. Luke, p.

260.

35g. Barle Ellis, The Gospel of Luke, Century
Bible, New Edition (London: Nelson, 1966), p. 175.

36Browning, The Gospel According to Saint Luke,
p. 119; this is also the patristic interpretation,
adopted by C. K. Barrett, The Hely Spirit and the Gospel
Tradition (London: Society for Promoting Christian
Knowledge, 1947), p. 106.
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What does this indicate? It is possible that
Luke had at his disposal two sources, one a "spirit".
source (Q?) and the other a "wisdom"-source. Both
came to him in "witnessing" contexts (cf. the entirely
different context in Matt. 10). Having already used
the "Spirit".source to warn about "blasphemp against
the Holy Spirit"-.which he interprets as rejection of
the Spirit's aid--he now turns to his alternate, and
Just as appropriate, "wisdom"-source to express the
Promise of inspired paptdpiov in times of persecution,

This makes explicit the equation of wisdonm
with the Holy Spirit. This equation Luke is perfectly
capable of, as in 11:49, "Therefore also the Wisdom of
God said , . ,," which is a variant of the normal rab-
binic, "The Holy Spirit says," or "The righteousness
of God says" (i. e., "God says").37 Luke 21:14-15,

therefore, should be considered a promise of the Holy

Spirit as a prevision for the "witness." The role of
the Spirif will be discussed more fully later,

On the latter part of v. 15 ("« . . which nene

37s.-B., 11, p. 189; Ellis, The Gospel of Luke,
PP- 170-73. cCf,, however, Acts 6:10, where "wisdom"
and "spirit" seem to be two different things, Barrett,
The Holy Spirit and the Gos el Tradition, p. 130, con-
siders the Lucan Passage, because of its strong
Semitic flavor, to be the oldest form,
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of your adversaries will be able to withstand or con-
tradict"), two notes: (1) d4vreiwneiv ("contradict™)

is used only here and in Acts 4:14 in the New Testament,
In the Acts passage the astonished people '"have nothing
with which to contradict." (2) The "wisdom and
Spirit" with which Stephen spoke (Acts 6:10) are such
that his opponents cannot "withstand" (avtiotijvai).
Elymas "withstood" Paul (13:8), but the attempt was an
abysmal failure when Paul, "filled with the Holy
Spirit" (v. 9), rebuked him. These appear to be more
than uncenscious parallels in Luke's narratives,

3. A final question which arises at this point
has to do with Luke's evaluation of eschatology. The
"little apocalypse" theory--that a Jewish apocalyptic
handbill predicting the end of the world was wrongly
attributed te Jesus--has been questioned by some schol-
ars.38 wWhatever may continue to be said about Mark's
version, Luke's is decidedly non-apocalyptic, though
perhaps Ellis is right that no adequate interpretation

will emerge from either "apocalyptic" or "anti-apoca-

381In partic€ular, G, R, Beasley-Murray, Jesus
and the Future (London: Macmillan & Co., 1954);
Werner Georg Kiimmel, Promise and Fulfilment, trans. by
Dorothea M, Barton, Studies in Biblical Theology, No.
23 (24 English ed.; London: SCM Press, 196l1), pp. 98-
99.
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lyptic" reconstructions (Luke 21:20-24 regarded as
Jesus' ori;inal meaning) .39

Several observations can be made. In the first
place, Luke's setting outside the discourse of the
warning against false messiahs who declare the advent
of the naipd¢ (v. 8) is a correction of the oxder
found in Mark 13. This is joined with the reference
to the "end," which will not- immediately come, to pro-
vide an introductory adumbration of the discourse to
follow. It is significant, furthermore, that the time
to witness begins "before all this" (v, 12), i. e.,
the events of verses 1l and 12, This suffices at the
beginning to extend the "eschatological' expectation
into the indefinite future.

"Egchatological™ is deliberately placed in quotation
marks. because of the wording of the discourse. The
word Luke uses for "end" is TéXAo¢. Obviously, Luke
has kept the word found in his source, but makes fuller
use of it than Mark or Matthew. This may indicate
that the original version, like Luke's, contemplated
net so much a final break in time, i. e., the end of

the world, as a completion of all things in God's his-

39E11is, The Gospel of Luke, p. 241.

{
(.
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torical purpose. Luke's version is therefore more spe-

cifically teleological than Mark's. That is to say,

Luke expected an end in history rather than of history.

The necessity of preaching the Gospel to all nations

(Mark 13:10, with which Luke would have agreed) becomes

a theology of the fulfillment of the naipé¢ of the |

Gentiles (21:24). The Jerusalem catastrophe, which |

must precede this, is only a part of the fulfillment

theme; verse 22: "for these are days of vengeance, to

fulfill all that is written." The necessity of ful-

fillment of scriptures plays a role of ever-increasing

importance in Lucan theology. The words mArno6ijvat

and Té\o¢ are parts of the language of fulfillment.

The Télo¢ toward which Jesus' hearers are pointed is

the anoAdtpwoi¢ (v. 28), which is "drawing near,"40

and therefore to be expected. %
This latter, the hope of redemption, is Luke's |

revision (unless, of course, Luke's version is the

original) of the tradition represented in Mark 13:27

and Matt, 24:31, both of which expect a '"gathering of

the elect."” The coming of the Son of Man.on the clouds

is retained, and the account of Acts 1:10-11 may

400n éyyvc and éyyigeiv, see Kiimmel, Promise
and Fulfilaent, pp. 19-25.
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explain why. But in the discourse of Luke 21, it is
shorn of its apocalyptic trappings. Nor do verses 31-
33 expect an "end of the world." Again, like "redemp-
tion" (v. 28), the kingdom of God (v. 31) is near
(éyyd<). But when Jesus declares that "this genera-
tion will not pass away till all has taken place" (v.
32), this can hardly be understood by Luke chronologi-
cally. When he placed these words in his account he
was certainly aware that that generation had in fact
passed away for the most part.41 Verse 32, therefore,
is conditioned by this consideration and "this genera-
tion" may mean humanity in general.42 The extreme
statement (v. 33) about heaven and earth passing away
while ¥my words" remain is meant to emphasize the
authoritative permanence of his utterances,

We may suggest, then, that the paptopiov is a
teleological witness rather than an eschatological one,

the content of which includes the hope of redemption.

4131118, The Gospel of Luke, p. 246; points
out that in the Qumran writings the term, "last gener-
ation" (1QpHab 2.7; 7.2), apparently included several
lifetimes and thinks this indicates that "this genera-
tion" in the New Testament '"means only the last phase
in the history of redemption.“

42Hans Conzelmann, The Theology of St. Luke,
trans. by Geoffrey Buswell (New York: Harper & Row,
1961), p. 131.
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Conzelmann thinks that the fiyyinev is not part of the
preaching, but only of the secret instruction of the
disciples.43 The fiyyinev is too clesely connected
with "redemption," however, and this is not to be dif-
ferentiated from the "salvation of God," which in
Luke's mind is at the verxy heart of the preaching (Luke
3:6; Acts 28:28; cf. Acts 13:46-47, where the Adyo§

Tt03 8coT becemes a virtual equivalent), and is the very

purpose of God.

Witnesses of These Things

Luke 24:48: ©Upe?¢ pdpTupes ToUTWV ("you are
witnesses of these things").

The whole continuous narrative of Luke 24:13-
53, which reaches its climax in the words, "You are
witnesses of these things" (v. 48), is without para-
llel in the Synoptic Gospels. The action, which occurs
on the first day of the week (v. 1), begins at the
tomb and ends with the excitement of the disciples
after Jesus' departure. The problem of time (cf, the
40 days of Acts 1:3) does not concern us here, What
does concern us are the questions raised, focusing on

24:48, in connection with the development of the wit-

431bid., p. 114.

-J
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ness notif,

1. Who are the witnesses? Although each
alone-~-the Emmaus Road story (vss. 13-35) and the story
of the appearance to the assembled disciples (vss. 36~
49)--would constitute a "concise" narrative,44 they
are here too consciously connected to permit the idea,
expressed by Easton, that Luke 'forgets that the
apostles are not the only auditors."43 To be counted
among the witnesses, therefore, are (a) the Eleven,
(b) those with them (v. 33)46 and, in particular, (c)
the two Emmaus disciples. The number of identifiable
witnesses already tallies thirteen plus an indefinite
number. Since the Emmaus Rocad appearance is supposed
to have happened after the report of the women, it is
not certain whether these woﬁen (three plus others, v.
10) should be counted.

Two basic facts must be kept in mind: (a)

44c, H., Dodd, More New Testament Studies
(Grand Rapids: William B, Eerdmans Publishing Co.,
1968), pp. 107-108, 111-13.

45Burton Scott Easton, The Gospel According to
St. Luke (Edinburgh: T, & T, Clark, 1926), p. 365.
To argue this from the change of construction to direct
form makes no sense.

46Cf, verse 9: "the eleven and all the rest."
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Luke-Acts was written by a single author;47 (b) the
ending of Luke and the beginning of Acts are so "inti-
mately related and mutually enlightening" that they
must be interpreted together.48 This is true despite
the differences between the two. Right from the begin-
ning, therefore, we must deny any attempt at restrict-
ing pdpTYv¢ too readily. This is especially signifi-
cant against the consideration that Acts is an elabora-
tion of the points outlined in Luke 24:46-49,49

It is thereforxe surprising that I, H., Marshall,
who purports to do justice to the whole of Luke-Acts,
overlooks this count of witnesses in Luke 24 in favor
of Acts 1:21-22, thereby restricting the title to the

Twelve.so Conzelmann is at least more realistic when

47The consensus of scholarly opinion, but a
rare challenge, based mainly on the particle Te, can
be found in Albert C., Clark, The Acts of the Apostles
(Oxford: Clarendon Press, 1933), pp. 393-408.

48Jacques Dupont, Efudes sur les Actes des
Ap8tres, Lectio divina, 45 {Paris: Editions du Cerf,
1967), pp. 401-404. (One might also add, “and mutually
confusing.") '

49Paul Schubert, "The Structure and Signifie-
cance of Luke 24," Neutestamentliche Studien fiir
Rudolf Bultmann, Beihefte zur Zeitschrift fiir die
neutestamentliche Wissenschaft, 21 (2. berichtigte
Aufl,; Berlin: Alfred Tépelmann, 1957), pp. 176-77.

50I. Howard Marshall, Luke: Historian and
Theologian (Exeter: Paternoster Press, 1970), pp. 41-44,
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he posits a "Galilean" form of the witness motif,
which refers to the "Galileans" in Jerusalem (24:49,
55; Acts 1:11; 13:31).51

2, Witnesses of what? We emphasize that
pdpTvs should not be forced to draw its definition
from Luke 1:2 (a9wéntati). The pdpTvpec cannot be
called "eyewitnesses" of the Resurrection, First of
all, the Resurrection itself was not seen52 and, sec-
ondly, the paptopiov/ufjpvypa includes more than this.
It is true that the appearances are presented as his-
torical events,33 The reality of the Resurrection is the
confirmation of Jesus by God, and for this to be his-
torically verified the Risen Lord would have to be

seen. But the Resurrection-pdptvc assumes a larger

51Conzelmann, The Theology of St. Luke, p. 203
and n. 2. See also p. 17, where he divides Jesus'
ministry (as unfolded in Luke) into three phases., The
first of these phases is '"the period of the gathering
of 'witnesses' in Galilee," a scheme which is uncriti-
cally accepted in the textbook by Robert A. Spivey and
D. Moody Smith, Jr., Anatomy of the New Testament (New
York: Macmillan Co., 1969), pp. 148-55,

52Neville Clark, Interpreting the Resurrection
(London: SCM Press, 1967), p. 86.

53see the remark by Dibelius, From Tradition
to Gospel, pp. 199-200: "Everything which sexves the
purpose of historization holds good as the work of the
evangelist in the Passion story as elsewhere, is e.,
the presentation of a graphic and comprehensible his-
torical connection.”
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role than that of an eyewitness.?? He is one who rec-
ognizes the significance of God's activity.>> The
Todtwv, therefore, refers also to the exposition
offered by Jesus, not only to the events in verse 46,56
The "witness" includes three distinct elements: (a)
the fulfillment of scripture (odtw¢ yéypantai points
back to verses 44 and 45);57 (b) the suffering and
resurrection of the Christ from the dead; (c) repent-
ance and forgiveness of sins (which is to be preached

in his name &£i¢ navva va £6vn; cf. Acts 1:8),

54Pierre Benoit, The Passion and Resurrection
of Jesus Christ, trans. by Benet Weatherhead (New York:
Herder and Herder, 1969), p. 328: '"Real witnesses are
those who have seen by faith,."

SS5Rengstorf, Das Evangelium nach Lukas, p. 286:
The witnesses in 24:48 are those who have grasped the
meaning of what has happened "in its eternal truth."

All this does not lead us to accept the comment
made by E, J, Tinsley, The Gospel According to Luke,
Cambridge Bible Commentary on the New English Bible
(Cambridge, England: University Press, 1965), p. 208:
"Perhaps the suggestion of the whole passage is that
the normal place for full realization of the presence
of the risen Christ is at the eucharistic assembly when
scripture is expounded.”" Whatever may have been the
original significance of his source, Luke's version of
it in a historicized form precludes this view.

56against Easton, The Gospel According te St.
Luke s pc 365.

570n the importance of ypagpai in relation to
the pdpTvc, Karl Heinrich Rengstorf, Die Auferstehung
Jesu (4. neu bearbeitete Aufl,.; Witten: Luther-Verlag,
1060), pp. 136-45.
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3. The position of the Spirit is the same as
that in 21:13-15 (cf. 12:11-12; Acts 1:8). The Spirit
is not here part of the preaching itself, but the
preaching is made dependent upon the Spirit. Just as
wisdom in 21:15 was understood as "“Spirit," so the
"promise of my father" (v. 49) here is to be similarly
understood. Plummer points out that "“here first in
the Gospels have we énayysk{a in the technical sense
of the 'promise of God to his people.'"58 The clue to
its identification is found not only in Peter's Pente-
cost sermon, which describes the outpouring of the
Spirit as the fulfillment of a "promise" in Joel 3:1-5
(cf. Isa. 44:3; Ezek. 36:27; Joel 2:28; Zech. 12:10),
but also in the command to remain in the city until
they receive €E dyovg 8bvapiv, following Isa. 32:15
(LXX: nvedpa &g’ SYnrod).>2

In verse 4§ D omits 7o¥ Matpds. It may be that ;
the D-text knew of no énayyeiia TcB Nlatpdc prior to 24: :
49, but did know of Jesus' own promise (12:11-12; 21:

14-15).

4. It is difficult at this point not to see a

58plummer, St. Luke, p. 563.

59s.-B., II,:pp.7300-301,
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common tradition behind John 15:25a, 26-27 and Luke
24:44, 48-49a.60 The verbal differences do not suggest
influence of either author upon the other,61 and the
disparate contexts support this conclusion., The role
of the Spirit in the Johannine passage, however, is
the same as that which we will be arguing for Luke.
Thexe the witness of the disciples is not in addition
to that of the Spirit.%2 The witness of the Spirit
and the witness of the disciples are parts of the par-
allelism of the Johannine poetic passage.

Of special interest is the Johannine context,
which sees the witness theme in relation to expected

persecution (John 15:18-24). The similarity of con-

60Raymond E. Brown, The Gospel According to
John, XIII-XXI, Anchor Bible, 29A (Garden City, N, Y,:
Doubleday & Co., 1970), see synoptic chart, p. 694,

6lNote the examination of Boismard's theory of
Lucan interpolation in John by Georxge Johnston, The
Spirit-Paraclete in the Gospel of John, Seociety for
New Testament Studies Monograph Series, 12 (Cambridge,
England: University Press, 1970), pp. 61-79. See espe-
cially pp. 64-65, where both the similarities and impor-
tant differences are noted with the conclusion that
"John does not use the noun 'witness' nor the full title
'the holy spirit', ., . . Lucan influence is uncertain."

62Ibid., P. 79, conclusions iii and iv; Edwyn
Clement Hoskyns, The Fourth Gospel, ed. by Francis
Noel Davey (2d ed., rev.; London: Faber and Faber,
1947), pp. 481.82; Brown, Gospel According to John
XIII-XXI, pp. 698-701; Henri Tardif, "De la notion de
témoignage dans 1'écriture," Masses ouvridres, GXXIV
(1956), p. 50.
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texts with Luke 21:13-15 (cf. 12:11-12) and parallels

js striking. As a conclusion to his Gospel, Luke has

provided an entirely new context (without reference to
persecution), one which appropriately looks toward his
second volume,

Luke does not retain the qualifying, '‘because
you were with me from the beginning" (John 15:27). It
may not have been part of the original tradition. But
if it was, Luke has deliberately expunged it and
allows it to crop up only in two of Peter's speeches
(Acts 1:21-22; cf. 10:39).

Summary: What can be concluded at this point
ijs that the Gospel of Luke (21:13) looks toward a
ntime to witness," and the pqptﬁptov will be provided
by the Holy Spirit. In 24:48 Jesus says SETC papTUPES
cobTtwv (the verb is omitted), but it is ciear that they
are not yet witnesses in any active sense. They are
told (24:49) to remain in the city until they are
granted "power from on high," by which is meant the
Spirit.

Those who are so designated, i, e., as witnes-
ses (pdptvpes), constitute an ill-defined circle, but
the message, the PAPTOPLOV, includes not only tbe suf-

fering and resurrection of Christ, but also fulfill-

i
.



P

- 40 -

ment of scripture, as well as the present meaning of

the events--repentance and forgiveness of sins for all

nations.



CHAPTER II
THE RISEN LORD AND THE LUCAN WITNESS

The following three chapters will concentrate
on the witness language as it occurs in Acts. Since
most of the occurrences are found in the speeches, the
chapter divisiens will be determined by the speaker,
each speaker thus being represented separately--the
Risen Lord, Peter and Paul, in that order. While
attention will thus necessarily be focused upon speaker
and speeches in Acts, the chapter dealing with the
words of the Risen Loxd (found in only two speeches)
will include discussion of what may be called "editor-
jal comments," i. e., instances where the author of
Acts uses witness language (p&proq cognates) apart
from the speeches. These editorial comments combined
with the Words of the Risen Lord must be assumed to be
in some way normative for our understanding of the wit-
ness motif. This method, it is hoped, will reveal the

attitude our author has taken.
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The Risen Lord
1. 1:8: &AN& Mpyeode Sdvapiv énerdovies ToB

dyiov nvedparoc €9’ Opdc, nal £oeoBE pov papTvpes £V
fe ’Iepovoariiy nai év mdon ©ff ‘Iovdaia wail Zapapeiq
nai €wg éax&fon rﬁc yiic. ("But you will receive power
when.the Holy Spirit has come upon you, and you will
be my witnesses in Jerusalem and in all Judea and
Samaria and to the end of the earth.")

| Almost immediately in the book of Acts the
witness ié placed over against the "imminent expecta-
tion" (v. 7). Haenchen, expressing the view of a host
of coemmentators, thinks that the logion of Jesus (a
holdover from Mark 13:32; Matt. 24:36) in verse 7 ("It
is not for you to know the times or seasons . . .") is
used by Luke to forbid the asking of questions concern-
ing the Parousia; Luke "has decisively renounced all
expectations of an imminent end.”! Yet it seems obvi-
ous that the disciples were wondering if this were
already the time for which they had been waiting, the
time of the messianic restoration of the political

kingdom to Israel. The problem of whether the "king-

lErnst Haenchen, The Acts of the Apostles,
trans. from the 14th German edition by Bernard Noble
and Gerald Shinn and rev., by R, McL. Wilson (Oxford:
Basil Blackwell, 1971), p. 143,
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dom" is restricted to Israel is part of the same polit-
ical question, not, as Haenchen thinks,2 a second prob-
lem along with the "eschatological near expectation"”
of the end of the world. Luke assuredly does not
envisage such an imminent end, but neither the Par-
ousia, as scholars understand it, nor its delay is in
question,3

That it is the question of Israel that is
being discussed will become more apparent as we go
deeper into the problem of the witness. Here only the
question of political power is settled. The displace-
ment of politics by a new theological stance, however,
did not resolve the racial phase of the problem; and
because it did not, a peculiar question of the intex-
prefation of verse 8 is raised.

It is frequently suggested that 1:8 provides a
sort of "content summary" which may indicate the plan

of Acts. Such a plan would be developed approximately

21bid.

3Wwhat B. Reicke has to say about Luke's
thought in his Gospel applies as well here: "Luke has
nothing to say about the delay of the parousia which
many commentators make the mistake of emphasizing in
order to explain the direction taken by early Christian
thought." Bo Reicke, The Gospel of Luke, trans. by
Ross Mackenzie (Richmond, Va.: John Knox Press, 1964),
Pe 58.
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thus:
chs, 1-7, Jerusalem
8-9, Judea and Samaria
10-28, to the ends of the earth.
But J, C., O'Neill points out that few have made use of
this possibility to indicate the divisions of Acts.4
The verse thus reads like a forthright commis-
sion, unnistakeable in its intention of world evangeli-
zation, But when it is compared with Luke 24:46-49
(of which Acts 1:4-5 is meant to be acrecapitulation),
several important differences are noticeable in the
two forms of the "commission.,"

(a) The most obvious, and probably the most

significant, comparison is the extent of the witness

43, C, O'Neill, The Theology of Acts in its
Historical Setting (2d ed., rev. and suppl.; London:
S. P. C, K,, 1970), p. 65. It should be added that
most recent commentators note the possibilities of such
a method (following R. J. Knowling, "The Acts of the
Apostles,”" in The Expositor's Greek Testament, ed. by
W, Robertson Nicoll (Grand Rapids: Wm. B, Eerdmans
Publishing Co., 1967), II, pp. 11-12, 57), but have not
used it to any extent in their treatment of the work.
A couple of exceptions are the popular commentaries by
Albert C, Winn, The Acts of the Apostles, The Layman's
Bible Commentary, Vol. XX (Richmond, Va.: John Knox
Press, 1960); and, with some variations, Jean Cantinat,
Les Actes des ApStres, Pareles de vie (Tours: Mame,
1966)., Cf. the negative view of E. M. Blaiklock, The
Acts of the Apostles, Tyndale New Testament Cemmentaries

- (London: Tyndale Press, 1959), p. 50: '"such geograph-

ical development does not determine the plan of Luke's
narrative,"
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commission,
Acts 1:8, £0egBé pov papTUPES
in Jerusalem and in all Judea
and Samaria,
and fw¢ éox&tov THC YIC.
Luke 24:47f., £i¢ mdvta ta £6vy,
beginning from Jerusalem,
OpeT¢ pdpTopes ToDTWYV.
Both forms agree that the witness activity begins at
Jerusalem.5 But da.they agree on the farthest reaches
of the mission? We would be justified in supposing
that for Luke they agree; but the alteration in phras-
ing may have a purpose. J. Dupont, noting that £wg¢
goxatov Tf¢ yfjc is less clear than ei¢ mdvta ta £6vy,
thinks it has the advantage of being "theological."6
But the real significance of the former may lie in its
ambiguity, for €w¢ #oxdtov Tfic yAi¢ can be understood
in moxe than one way.
In Psalms of Solomon 8:16, dn’ édoxdtov Tfj¢ yijs

means "from Rome," and some interpreters have taken

their cue from that.” Lake and Cadbury, on the other

SPerhaps on the basis of an Old Testament read-
ing--"out of Zion shall go forth Law, and the word of
the Lord from Jerusalem" (Isa, 2:3; Micah 4:3); Beare,
Earliest Records of Jesus, p. 245,

6Dupont, Ltudes sur les Actes des ApStres, p.

404,

71bid., pp. 402-404; Knowling, "The Acts of



R

- 46 -

hand--probably rightly--reject this as having no bear-
ing on our verse,8

An alternative is to recognize a play on Isa.
49:6.9 This is the text Paul uses in Acts 13:47 to
Jjustify his Gentile mission, Luke has a penchant for
the LXX, which is revealed by constant quotation and
allusion, and his theology cannot be understood apart
from it., The phrase, "the end(s) of the earth," how-
ever, is almost commonplace in the prophetic litera-
ture (cf. Isa. 45:22, 62:11; Jex. 6:22, 10:13, 16:19,
28:16, 32:32, 38:8), and has reference to God's activ-
ity on behalf of his people, Israel, Paul's interpre-
tation of it as pointing toward Gentiles is innovative,.lO
€we €oxdtov THS YAC naturally would be interpreted

racially by a nationalistic Jew (cf. the question in 1:
»

the Apostles," p. 57; O'Neill, The Theology of Acts in
its Historical Setting, pp. 59-76; Richard Belward
Rackham, The Acts of the Apostles, Limited Editions
Library (Grand Rapids: Baker Book House, 1964), p. 8.

8Kirsopp Lake and Henry J. Cadbury, BC, IV, p. 9.

9Alfred Wikenhauser, Die Apostelgeschichte,
Regensburger Neues Testament, Bd. V (4, Aufl,;
Regensburg: Verlag Friedrich Pustet, 1961), p. 27.

10see Yehezkel Kaufmann, The Babylenian
Captivity and Deutero-Isaiah, trans., by C. W, Efroymson
(New York: Union of American Hebrew Congregations,
1970), p. 199: "Scripture knows nothing of any prophe-
tic mission to the gentides." But what about Jonah?
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6), as indicating a mission to a dispersed Israel,
That this was the attitude of the earliest Jewish
Christians is shown readily enough in Luke's presenta-
tion of the controversy over Gentile Christians and
the law, but more explicitly in Peter's speech in
Cornelius' house (10:42), The Ebionite Christians
sSeem never to have admitted a Gentile mission.ll This
tends to confirm Bultmann's conclusion that "we can
indeed hardly conceive of an earlier form of such a
charge for the primitive Church as that of a mission
to the Jews,"l2

We are left then with two possible interpreta-
tions of £w¢ éaxdtov THC yic: (1) it equals eic mévia
ta €6vy, ér (2) it refers to Dispersion Judaism. The
significance of this possibility of a dual interpreta-
tion will be clearer as more material is examined.

(b) The Holy Spirit is explicitly connected

with the witness in 1:8; cf. the circumlocutions in

1lThe issue of the religion of the Ebionites,
who were physical descendants of the original Jerusalem
community, was reformation of the law; see H, J,
Schoeps, "Ebionite Christianity," The Journal of
Theolegical Studies, N, S., IV (1953), pp. 219-24,

12Rudo1r Bultmann, The History of the Synoptic
Tradition, trans. by John Marsh (Oxford: Basil
Blackwell, 1968), p. 289,
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Luke 24:49 and 21:15. This must be taken as a constant
in our interpretation of the witness. "You will
receive power . . . and you will be my witnesses' makes
it clear that there is no witness apart from the Holy
Spirit. The mission of the Spirit is precisely the
mission of the pdpTvs (see 5:32).13

~ This helps to clarify Luke 24:48-49. While in
Acts 1:8 the designation is future (€0e0@f pov pap-
vopeg), Luke 24:48 lacks the verb (dpefc pdptopec),
and is most easily translated in thé present. Never-
theless, the command leaves a not-yet impression,
which is explained by Acts 1:8.

(c) mnov papTopes appears to be a new element.

Luke 24:48 has the designation pdptvpe¢ Todtwv. As
we have seen, the latter refers to the content of the
witness message. The possessive pov of 1:8 indicates
personal representation. The title, "my witness,"

then, necessitates a look back through the material

either for an equivalent of or a reason for it., In

13p1fred Loisy, Les Actes des ApStres (Paris:
Emile Nourry, 1920), p. 159; G. W. H. Lampe, "Acts,"
in Peake's Commentary on the Bible, ed. by Matthew
Black and H. H, Rowley (London: Nelson, 1962), p. 886:
"The Spirit, whose work is to testify to Jesus (cf.
Lk. 12:12) will bear witness in the apostolic mission
which he inspires and directs."

-7
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as warning of Persecution "oy My name's gagen (Evenev
0% dvopatdc BOV, v, 12) apg "because of my name“ (814
T Svopd POV, V. 17), The 8ia 1o 6vopd pov Luke has
taken from hjig source (cf. Mark 13:13; Matt, 10:22,
24:9), but himself hag added "py name" in yerge 12,

So the title "my Witness" jg related to the
Name terminology which jp Acts Carries authority,l4
authorization, Witnesses Speak "in the name" and are

therefore "witnesses of Jesus, " The early anticipation

authority but a stigma,
This doeg not, to be sure, expla;n the use ip
Acts 1:8 of 8OV ndpTupec, Luke obviously giqg not
originate the Name terminology himselr, But for him
it Probably took on”new meaning because it underlined

his Teading of the 0l1d Testament, where ope finds the
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title "my witnesses”" in Isa. 43:10. This verse should
be kept in mind. Though there is no room for the dis-
cussion here, it will be seen later that Luke's devel-
opment of the witness theme cannot be understood apart

from the Isaiah passage.15

(d) Is there an indication of the number of
witnesses? Previcusly it was shown (Luke 24:33) that
those to whom Jesus originally said, '"You care?; wit-
nesses,"” included an indefinite number. In Acts 1:1-5
there are additional considerations: (i) 1:2 refers
to "the apostles whom he had chosen," evidently the
Eleven. ol¢ (v. 3) connects with Tol¢ dmootérotc (V.
2) and adrtoic (v. 4). Verses 4 and 5 appear to be a
recapitulation of Luke 24{49, in which case the wider
circle was present. (ii) It is to the "men of

Galilee" ( "Av8pe¢ 'adidatoi) that the angel in verses

" 10 and 11 addresses himself. This would exclude the

Jerusalem disciples; but it would not necessarily
exclude the women and the brothers of the Lord (includ-
ing especially James, of whom Paul in 1 Cor. 15:7 makes
mention as béing one of those receiving a manifestation).

The one chosen as Judas' successor would almost cer-

15see below, ch. 7, pp. 179-99.
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tainly have been a Galilean (and who are the hundred
and twenty, v. 157).
The apparent preoccupation with the eleven

seems to suggest that there exists a contradiction

‘between the witness count in Luke 24 and that in Acts

1. But 1:6, ol pév odv ovver8ivre¢, may be translated
two ways: "So.when they had come together," or, "So
they who had come togethex." The latter renderxring,
Dillon and Fitzmyer point out, '"means a continuation
of the scene of vv. 4-5; it would imply a wider circle
than those 'whom he had chosen' (1:2), expecially if
it alludes to Lk 24:33,"16 The by-election also pre-
supposes a wider circle.l?

The picture we are meant to see surely is that
within the very early community there existed an inner
group (the apostles) who were especially chosen by
Jesus, This, of course, is what is presented in the
Gospel stories. Because of the uniqueness of their

position, however, it was open to misundexstanding.

16Richard J. Dillon and Joseph A. Fitzmyer,
"Acts of the Apostles," in The Jerome Biblical
Commentary, ed. by Raymond E. Brown, Joseph A.
Fitzmyer, Roland E, Murphy (Englewood Cliffs, N, J.:
Prentice-Hall, 1968), p. 169.

171bid.
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That many others also accompanied them throughout the

ministry of Jesus xight up to the time of the ascension

is admitted by Peter (1:21), The Eleven still "knew
who they were," and anything that appears to be a
title in the community muét become their property, so
that if Jesus had designated "witnesses" this would
naturally be taken as their prerogative. The problem
inherent in this tendency (as Luke would consider it)
is that it is an exclusiveness which tends to perpetu-
ate itself. That is, in every other situation this
becomes the basic stance; this, as we shall see, is
one of the early obstacles to what Luke considers the
community's mission and underlines what was said about
the tension involved in fw¢ éoxatov wfc yijc.

2. The words of‘the Risen Lord to Paul in 23:
11 are strategically located following the turbulent
session before the Sanhedrin, from which he has to be
extracted for safety. The Lord "stocod by him'" and
said, @&post,’&c Y&p 81epapTdpw Ta nspi gpo® eic

Ispouoa)»xnl obTw oe 687 wmal ei¢ ‘Popnv paprtopfioar’

("Have courage, for as you test1f1ed about me in Jeru-
salem, so you must witness also in Rome.")

As at other times in a moment of crisis Paul

has a reassuring vision. Haenchen (following Wendt)
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points out the similarity of the vision to those of
16:9, 18:9f., 27:23f., and takes this as evidence of
Lucan creation.l8 Though Haenchen takes this to mean
that Paul is to preach at Rome as well as at Jerusa-
lem,19 J, Munck shows that the context points in

another direction: Paul would testify in the same way

in Rome.20 It is already Paul's intention to go to
Rome (19:21), With this verse we are provided with an
official approval of Paul as witness (though the title
p&ptuc does not appear; note the similarity of this ?
appearance with Paul's account in 26:16 of his initial |
vision).

Several observations can be made:

(a) Note the interchange of cognates: "as you
witnessed (81epapTdpw) in Jerusalem, so must you wit-
ness (paptopfioat) in Rome." The ¢ . . . oBtw indi-
cates that the witness is the samé; Munck's conclusion
above applies.

(b) 7T& mepi épo® indicates the substance of

Paul's witness and therefore shows that Paul's teaching

18Haenchen, Acts of the Apostles, p. 639:
"Tradition is not visible in these verses, "

191bid,

20Munck, Acts of the Apostles, pp. 225-26,
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concerning the Lord has met with approval.?l «a mepi
€po¥ can, in fact, be taken as the equivalent of a com-
bination of Luke 24:48 (dpe?l¢ pdpTvpes Tootwv) and
Acts 1:8 (j0v PAPTLPEG) in the indication of the con-
tent of Paul's preaching.

(c) ©dpoei, "Take courage,”" can be compared
with Luke 21:14, where the future witnesses are admon-
ished to "settle it therefore in your hearts," i. e.,
"do not be anxious®™ (Mark 13:11; Matt. 10:19), about
what to say. Here, of course, the witness is already
in a crisis and in need of divine assistance. The

fact that the Lord himself appears to Paul in this way

is in line with Luke's earlier expressed belief that
Jesus personally grants the gToNa nat copiav (Luke 21:
15).

Summary: The two witness logia of the Risen
Lord in Acts 1:8 and 23:11 are shown to be for the
most part consistent with what we were led to expect
from the anticipatory sayings in Luke's Gospel. The
number of witnesses, already shown to be indefinite,
needs revision so far in only one respect: Paul is

included among the witnesses. The accepted title is

21g, Jacquier, Les Actes des Apdtres, Etudes
biblique (Paris: G. Gabalda, 1926), p. 663.
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pov pdpToc, i. e., witness of Jesus. The paptiprov
content is p&,ﬂépiﬁép&ﬁ in the case of Paul's preach-
ing, which for Luke certainly must be consistent with
the "these things" of Luke 24:44f (cf. Acts 28:23, 31,
the latter using 846@omwv). The witness is thus
authorized by Jesus in his name to give witness on his
behalf and about him. But one is not a napToUC apart
from the gift of the Spirit.

In 23:11 Paul is assured that he will be able
to give the same testimony in Rome as he did in Jeru-
salem., This moves the witness activity outside of
Palestine (as, of course, is already obvious from the
narrative), and it is consistent with the commission to
witness £wq €axdtov Tfi¢ yfic. This phrase is ambiguous
(as we hgve noted), though in our method of isolation
we have yet to find out to what extent this ambiguity

is important.

'BEditorial Comments'

The following passages occur outside the
speeches of Acts and are important in their own right
as indicators provided by the author. They must be
taken, fherefore, alongside the sayings of the Risen

Lorxd.
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1. 2:40 (following Peter's Pentecost sermon):
étéporc Te Adyorc maeiooiv Siepaptdpato, nai TAPERANE 1
&6?00( Aéywv, IdBnte amo TH¢ yeveds THC onold¢ Tadrne.
("With many other words he testified, and exhorted
them, saying, 'save yourselves from this perverse gen-
eration,'")

The witness cognate verb used here is &iapap—
tdpopar. In Luke 16:28 the natural sense was "to warn,"
and that would be the case here if the concluding
exhortation to "save yourselves from this perverse gen-
eration" were the whole content of the witnessing.

The "many words," however, appear to be a continuation
of Peter's Pentecost discourse.?2 In Septuagintal

usage Siapaptdpopat can often be translated 'protest
solemnly," and Knowling thinks Peter here is not acting
merely as a witness (paptopeiv) but is protesting the
false views of his hearers.23 What the false views are
is not clear. 23:11 shows that Luke makes little dis-
tinction between the two forms, both signifying emphatic

affirmation of the things about Jesus (Td mepi épod).24

224aenchen, Acts of the Apostles, p. 184.

23Kknowling, "Acts of the Apostles," p. 93.

24gtrathmann, "Mdpvvs," p. 512.
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Of 15 occurrences in the New Testament of this
strengthened form of the verb "to witness," 10 are in
the Lucan writings, 9 in Acts, It is a favorite word
of Luke's in describing the activity of the witness,
and this tells us something about the Lucan idea.

Jesus' witness testifies for him by arguing his case,

seeking a verdict in his name,25 Thus, whatever argu-
ment Luke may have with Peter over details of his pre-
sentation, his sermon at Pentecost is nevertheless an

authentic witness.

2. 4:33: wal Sovdpet peydhn dnesiSovv TS
papToprov ot &n60toko; TH¢ dvaotdoews To® wvpiov ’Inoo®,
XAp1¢ Te peydin v éni mévrac adtod¢. (MAnd with great
power the apostles gaQe the witness of the resurrection
of the Lord Jesus.")

PAPTOp1OV is used technically as kerygma (see
exegesis of Luke 21:31; cf, 4:2)., It is said to be
concerning "the resurrection of the Lord Jesus," which
indicates the basis of existence for the Church and is

the starting point, or presupposition, for Christian

2580 also John Calvin saw "something important®
underlying the word "to testify." The Acts of the
Apostles, 1-13, trans. by John W. Fraser and W, J. G.
McDonald, Calvin's New Testament Commentaries, Vol. VI
(Grand Rapids: Wm. B, Eerdmans Publishing Co., 1965),
p. 314,
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preaching. N. Brox rightly equates dnod183vTair To
papToprov with §iapapTdpecdat .26

That we have here to do primarily with preach-
ing, and not with the working of miracles (following
5:12),27 stands with the interpretation of the 8§dvapic
as the strength of conviction with which the witness
is given, i. e., in the "“power of the Spirit" (follow-
ing 4:31; cf, 1:8 and Luke 24:49).28 Haenchen supposes
that the prayer of the congregation (4:24-30) was for
the power to perform miracles (following v. 30),29 but
this is certainly wrong. The prayer of the congrega-

tion was for the power "to speak your word with all

26Brox, Zeuge und Mirtyrer, p. 45.

27as in Loisy, Actes des Apdtres, p. 259;
Haenchen, Acts of the Apostles, p. 231; Lake and
Cadbury, BC, IV, p. 48; F, F, Bruce, The Acts of the
Apostles (Grand Rapids: Wm. B, Eerdmans Publishing
Co., 1952), p. 130, but combining preaching and mira-
cles in Commentary on the Book of the Acts, New Inter-
national Commentary on the New Testament (Grand Rapids:
Wm, B, Eerdmans Publishing Co., 1954), p. 109;
Wikenhauser, Die Apostelgeschichte, p. 69.

28cf, R, P. C. Hanson, The Acts, The New
Clarendon Bible, New Testament (Oxford: Clarendon
Press, 1967), p. 8l: "The testimony to the resurrec-
tion of the Loxd Jesus did not so much lie in their
producing historical proofs of the event as in the
impression made by the apostles' behaviour and charac-
ter (power), which convinced their hearers that theixr
testimony to the Resurrection was true."

29Haenchen, Acts of the Apostles, p. 231,
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boldness" (v. 29), a prayer which is emphatically
answered in verse 31: "and they all were filled with
the Holy Spirit and spoke the word of God with bold-
ness."

The apostles (the Twelve?) are singled out for
specific mention as giving witness. This may indicate
only their leadership in the preaching activity; it is,
however, a position which becomes less and less clear.
A wider circle is included underithe "all' upon whom
was '"great grace."

3. Having stirred up the people, the enemies
of Stephen seized him and brought him before the coun-
cil; in 6:13 it is stated, £otnodv Te papTVpes YevdeTg
("they set up false witnesses"). These pseudo-
witnesses said, "This man never ceases to speak words
against this holy place and the law, etc.”

The account of Stephen sounds suspiciously
like the Synoptic stories of Jesus' trial and death,
though in Luke's account of Jesus' trial (22:66ff.),
false witnesses are conspicuously omitted (though they
appear in Mark 14:55-59; Matt. 20:59-61). The falsity
of the witnesses is shown to consist, primarily, not
in the lack of factual evidence, but in the intent with

which their testimony is delivered (cf. v. 11).

- ——r—
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Stephen's witness is true because he spoke with "wisdom
and the Spirit" (v. 10), being "full of grace and
powexr" (v, 8). See 22:20, where Paul calls Stephen a
"witness."

4. The paptupes who in 7:58 lay their clothes
at the feet of the young man Saul are those who are
participating in the stoning of Stephen. They are
also false witnesses. |

5. Our next "editorial comment” follows the
evangelization of Samaria under Philip and the dispatch
of Peter and John to that area with the resultaat givs
ing of the Spirit and encounter with Simon Magus., The
return trip to Jerusalem is recorded in 8:25: 0f pev
odv 81rapapTupdpevor nat AaMioavTEC TOV Adyov ToB uubioo
dnéoTpepov.eig ‘Iepoodrvpa, moANEC Te nIPAC TOV
ﬁapapttﬁv eényyéli@ovvo. ("So after they had testified
and spoken the word of the Lord, they returned to
Jerusalem, evangelizing many villages of Samaria.")

BEv odv is transitional, so that the return
trip to Jerusélem is in view of the whole Samaritan
adventure--not just Peter's encounter with Simon Magus,
8:14-24--and should be read with verse 26, Philip
also returns to Jerusalem; that this is Luke's inten-

tion is clearly shown by verse 26, which also (in typ-
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ical Lucan fashion) makes Jerusalem the center of the
missionary radius (dno ’'Igpovoadfip).30 This means
that Philip must be considered among those to whom
Lucan witness-language is applied.

"Testifying" is not to be carefully distin-
guished from "“speaking the word," and not at all from
"evangelizing."3! The imperfect e¢dnyyeaifovto continues
the activity done in the city of Samaria. Similar
Lucan variations of language occur in verses 4 and S:
the scattered disciples went about cbdayyeAi1fdpevotr Tov
Adyov, and one of them, Philip, went to the city of
Samaria énfjpvooev adToiC TOV Xp1oTév. SrapapTdpopat
also adequately describes the "gospel argumentation"
Philip is to employ with the Ethiopian eunuch. Though
not explicitly named as such, Philip is a pdptvg who
speaks in the name of Jesus. This is clear from verse
12, where his activity is emphasized as "evangelizing

about the kingdom of Geod and the name of Jesus" (the

30Bruce, Commentary on the Book of the Acts,
P. 189; Lake and Cadbury, BC, IV, pp. 94-95; Frank
Stagg, The Book of Acts (Nashville: Broadman Press,
1955), p. 106. Perhaps also Haenchen, The Acts of the

Apostles, p. 309, n. 2.

31cf., however, Brox, Zeuge und Mirtyrer, p.
48; but see also p. 65, where he says, "Man konnte
auch so fragen: ist Philippus ebenfalls ein Zeuge?"
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& nepi époB of 23:117).32 It is also significant
that Luke places Philip in Samaria first.

6. We pass, then, to a different sort of com-
ment in 14:3, where it is said that Paul and Barnabas
continued at Iconium for a long time, despite opposi-
tion, mappnotagdpevor éni W wopiy W papTvpodver [émi]
w6 Aoy THC xdpiToc abdroB, 8186vti onpefa nal Tépava
yiveoBar 813 TV xe1pdv adt@dv. ("speaking boldly for
the Loxrd, who bore witness to the word of his grace,
granting signs and wonders to be done by their hands.")

éni after paptopoBvtr inMN¥* A pesh bo is held
by Ropes té be authentic because it is so unusual,.33
Luke usually constructs papropéw with the dative, how-
ever, and it may have been prompted by the preceding
¢nt 34

It is not certain whether wudpio¢ here refers
to God or Christ. It is doubtful that the distinction
is important, since the Christ at the time of writing

was surely thought of as sharing the divine godhead.

32gee below, ch. 6, pp. 164-78.
33James Hardy Ropes, BC, III, p. 130.

34Haenchen, The Acts of the Apostles, p. 420,

n. 8.
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At any rate, a new element is introduced directly into
the witness theme, that of a witness by the divine.

The witness of the divine takes the form of

"signs and wonders," which though granted "by the
hands" of his historical messengers, are nevertheless
the work of the Lord himself. This is the Lucan view
of the miraculous. The early community does not pray
for powers to perform miracles, but for God to work in
miraculous ways "in the name of Jesus" (see especially
4:30). Even Peter disclaims credit for healing the
lame man (3:12-13, 16). Barnabas and Paul relate to
the Jerusalem Council the "signs and wonders" performed
by God through them (15:12), and God continues to do
"extraordinary miracles by the hands of Paul" (19:11).
See also 2:22, which may reflect an early view that
not even Jesus had independent powers of miracle work-
ing. These miraculous performances in Acts are to be

seen as the Lord's confirmation of the preaching.

The preaching itself is the Adyo¢ T8¢ xdpiTog
adtod. This they "boldly speak." Haenchen points out
that "Luke readily uses mappnoidfopat to describe the
Christian ﬁissionaries' confidence in a dangerous sit-

uation."35 Such situations are referred to at 9:27,

351bid., p. 420, n. 6.



- 64 -

13:46, 18:26, 19:8, 26:26. This is, in fact, what we
were earlier led to expect as a "typical" situation in
which the witness would find himself (Luke 21:12-15).
The use of sappnotdfopat and Adyo¢ <fi¢ xap1Tos avrod
to describe the preaching and its content again illus-
trates Luke's tendency to repeat a phrase with varia-
tions.30 see especially 20:24, where Paul, making use
of Luke's favorite witness cognate verb, describes his
mission as being &tapapTOpacBat TO edayyfriov THC
x3p1T0¢ ToB ©coB (cf. 20:32). In view of this tendency
to vary language, we may infer that Barnabas too is
among the witnesses .37

An important conclusion may be drawn from this:
a dual level of witnessing is at work. On«therone hand,

there is the human witness who preaches the Gospel.

Then there is the divine witness, who by performing

"signs and wonders' witnesses to the word, i, e.,

confirms what is preached.
An additional obserxvation concerning the pos-

sible relationship of 14:3 to Luke 4:22 deserves atten-

36Lake and Cadbury, BC, IV, p. 162.

37See Floyd V. Filson, Three Crucial Decades
(Richmond, Va.: John Knox Press, 1963), pp. 36-37,
where Barnabas is included as "witness" because he is
called "apostle” (14:4, 14).
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tion here. Particularly striking is the similarity of

wording.
Luke 4:22 Acts 14:3
inavov uév odv Xpovov §1é-
Tptwav nappqctagopEVOt
nat navtec egagtugouv adwp Eni nOp 1
nai aeaopagov EX1_toTg w0 gagrugo%vrt [éni] gﬁ
Ady01¢ T apito AOYW TG XAP1TOG aUTOD

Toil¢ ,EWIOPEVPEVOLC €N TOD i
otopatoc avtoB, a

uat €Ae ov, étsovrt onpe Ta xai t€pata
0dx1 vio¢ doTiv ' Iwonp o¥voc; theceat 81a Thv XE 1p@v
adT@v .

But the similarities extend beyond the wording to the
circumstances. In Luke 4:22 the Lord speaks in the
Synagogue; his own words are witnessed to; opposition
develops. In Acts Jesus' witnesses speak in the
synagogue; the Lord witnesses to the words about hims.s
self; opposition develops.

Is one event patternedi after another in a
deliberate antithesis? 1If sc, then we are not wrong
in seeing the idea of false witnesses at play. They
are pitted against the true witnesses and the divine f
witness actively confirms the latter. In Luke's Gospel
thevpseudo-witnesses recognize religious authority in
Jesus' words but, in refusing to accept it, attempt to
cast doubt on its validity; the false witness is nega-
tive., In the Acts passage the situation is reversed,

The Lord himself witnesses to the preaching of his wit-
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nesses in the face of attempts to discredit "the word

of his grace!; the divine witness is emphatically pos-
jtive. This same witness-versus-pseudo-witness theme

we have seen to be at work in the'Stephen affair,

7. In 18:5 Silas and Timothy arrive at
Corinth where Paul has argued (8ieléyeTo) every Sab-
bath. Upon their arrival, ovveixeto T Aoyp 6 Ila®roc,
5 1apapTopdpevos Totc 'Iovsatorc elvar Tov Xp1OTOV,
’Inco®v. ("Paul was pressed to tﬁe word, witnessing
to the Jews that the Christ was Jesus.")

This verse abounds in textual problems. No
reason is given for the introduction of Silas and
Timothy here, but this does not particularly concexn
us.

goveixeto B AOyy is difficult, HL P S 383

o~

minn arm geo sylM9 Chrysostom TR read T nvedpati,
which Rackham thinks is the right senmse.38 (Cf. v.

25, where Apollos is géwv ) mvedpatti). But the com-
ment clearly has to do with Paul's activity, the inten-

sity of his witnessing. D has rewritten the text with

this idea in mind.39 If, following Ropes and

38Rackham, Acts of the Apostles, p. 325.

39as to the textual problems relating to the D
text, see Ropes, BC, III, p. 172; Eldon Jay Epp, The
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Haenchen, 40 goveixeto . . . ’Inco®v (omitted by h) is

conflated from B, the omission of the sentence leaves

us with rather striking substitutions., Verse 4b (D)

reads, €vTi0ei¢ 16 Svopa Tod nopiov "Inoo®, wai &mibev

8¢ od pdvov ’iovéa{ouc &AM nai "EAAnvaq. Theblatter

clause is consistent with D's ob#essive insistence on

the universality of the Gospel. The former is a sub-

stitute for the more conventional SitapapTopdpevos . . .

"Inco®v, and is an attractive reading.4l It emphasizes

even more than B the importance of "the name," and is

certainly compatible with the Lucan idea of witness.,

This is also true of the elaboration of Paul's method

of arguing, verse 5, ;moAMo® 8¢ Adyow YE1vopévov nal

YPapdv Sieppnvevopévwy. The §tress both on the na@e

and on scripture may suggest that D has grasped the

meaning of the Lucan witness; there maﬁ be a conscious

conformity to the pattern of Luke 24:44ff, Jesus him- ;
self interprets (8ieppfivevoecv) the scriptures to the ;
Emmaus disciples (Luke 24:27). 81apaptdpopat, however,
Theological Tendency of Codex Bezae Cantabrigiensis in
Acts, Society for New Testament Studies Monograph
Series, 3 (Cambridge, England: University Press, 1966),
PP. 84-86.

40Haenchen, Acts of the Apostles, p. 535, n., 7.

4lRopes, BC, III, p. 172.
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is a favorite word which Luke continues to find ser-
viceable.42 That Paul argues that the Christ (Messiah)
for whom the Jews were looking is Jesus shows his reli-
ance on scriptural testimony. The idea of fulfillment
is more than implicit here. It is the pattern of
Paul's method right from the beginning (9:22; cf. the
capsule of the witness-message and method in 17:2.3).

8. One final editorial comment refers to
Paul's activity in Rome at the time agreed upon by the
Jews at Rome to hear him. 28:23, they came in great
numbers, oi¢ égeviBevo 81apapTUPOREVOC THV Bacide iav
©o% @eof neibwv e adtods mepi To 'Inoo% &ndé te vo®
vopov Mwdofwe wail w@v npopntdv ano mpwt fwe fomépac.
("to whom he expéunded, from morning till evéning,
testifying to the kingdom of God, persuading fhem about
Jesus from the law of Moses and from the prophets,")

Again, Luke uses his favorite witness word for
the Christian proclamation. Instead of 8iapapTopdpevog
A has mapati18épevog, "expounding" (cf., Matt., 13:24,
31).

€Eet10eTo is the main verb, and the participles,

61apapTopopevos and meibwv, depend on it. By this

42Rackham, Acts of the Apostles, p. 325: "3
special word for the apostolic witness."
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time Luke's kerygmatic references have assumed a rec-
ognizably stock pattern. A comparison with verse 31
is instructive:

23. £€geviBevo
(a) stapaprupopevoc TV Baotkstav To¥ Be0D
(b) n516wv TE aotooc nEPL TOB chou
andé te Tod vopov Muwboews nal Qv npoenTiv.

31. (a) nqpuoowv Tqv BagiAetav 0% Geoﬁ
(b) 818dowwv Ta nepi tod noplov 'Inood Xp10T0D.

Xp1otol, 31.b, sums up theologically the line in 23.b,
ané . . . MPopnT@v. Luke has carried through right to
the last his theme of scriptural fulfillment in Jesus.
It is obvious that he feels it necessary to underline
repeatedly the uaptouG-method of chapter 24 in his
Gospel. Thus he shows himself faithful to the inten-
tion of Jesus as he there presented it. Haenchen
rightly points out that Bagideia ToB ©c 0P describes
the entire Christian proclamation and the designation
for the Jesus-event as attested in Scriptures, ta nept
t0% 'Inoo®, properly stands with it.43 1t is Jesus
himself who, in Luke's conclusion to his Gospel and
the introduction to Acts, establishes this. In Luke
24:27, beginning with Moses and the prophets, the

Risen Lord &ieppfvevoev adtots £v ndoaic waic Ypagpaic

43Haenchen, Acts of the Apostles, P. 723,
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ta nepi €avtod (cf. vss. 44ff.), and in Acts 1:3 dur-
ing the éays of manifestation he had spoken ta mept
T Bacilelac To® ©co¥F. |
This “kingdom of God" may be taken to be more
than the expression of eschatology in Christian preach-
ing. As part of Luke's witness theology, it serves to
express the sovereign purpose of God in history. This
is readily seen as consistent with the exegesis of
Luke 21:10ff.44 It is only "futuristic" inasmuch as
it moves toward the 1€20¢, the fulfillment of all
things in God's historical purpose.45 The teleological
witness is caught up in the wisdom of God as the per-
sonal representative of Jesus, preaching in the name
of him through whom God will accomplish his purpose.
The "kingdom of God" is inextricably bound to the mes-
sage which has Jesus as its subject,
Summary: ZEight editorial comments containing
witness words have been examined. In none of these

does Luke use the word p&prun in reference to one of

44gee above, ch. 1, pp. 29-32.

45The "futuristic" meaning of 14:22 must be

explained in this way also {contra: Haenchen, Acts of

the Apostles, p. 723). There Paul is exhorting the
Christians in the light of his own experience of 14:19,
He is simply saying that they must expect tribulation
when they commit themselves to Christ.
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the missionaries. He does call those implicated in
Stephen's death "witnesses," but they are PdpTvpES
Yevdelq (6:13). Once he mentions the powerfully
delivered paptdptov (4:33)., Otherwise, the witness is
presented in terms of his activity, the use of the
verb Siapaptdpopatr (2:40, 8:25, 18:5, 28:23) being
Luke's favorite method of describing this.,

From this we conclude that Luke does not think
of the pdptv¢ as one who holds a particular office in
the Church, but as one who engages in a particular
activity, that of speaking ta mepi To¥ ’Inoo®, which
are "the things" outlined in Luke 24:44ff, As shown
by Luke 24:47, this activity is done in the name of
Jesus; and Acts 1:8 shows the p&ptoc to be a "Witness
of Jesus." To create his witness, Jesus grants "power
from on high," (Luke 24:49), i, e., the Holy Spirit
(Acts 1:8), which is set in opposition to earthly |
authority (1:6). é

An additional phase of the witness theme is

presented in 14:3., This is the divine witness seen in

"signs and wonders" as confirmation of the human wit-

ness.



CHAPTER III

THE PETRINE WITNESS

Attention in this chapter will focus upon the
witness language as it appears in the speeches attrib-
uted by the author of Acts to Peter. There are six
speeches in which Peter makes a witness declaration.
Our primary concern is to see if, in these speeches, a

pattern of witness thinking emerges, and if so, to iso-

late the elements. Only after this is done can we
answer the question whether the position thus detected

can be called "Lucan."

The Witness in Peter's Speeches
l. In 1:21-22 (the conclusion of the call for
the election of Judas' successor), Peter lays down the
qualifications of a witness: &e¥ odv AV coveABIVTWY
Ipiv avépdv év mavei xpdvwy & eiofbev nai EfNOGev éo’
ﬁ 8¢ 0 nvpiog ’choﬁc, dpEapevoG amo ToT PanTtiopatos.

" Iwdvvov €wg Thc fpépac fi¢ dvedfippdn do’ fudv, nipTvpa

3 [ 3 - K3 -~ » [ »
Tfi¢ avaoTdoews avto® cvv fjpiv yeviéoBatr £€va TodTWY.
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("So, of the men who accompanied us during all the time
that the Lord Jesus went in and out among us--beginning
from the baptism of John until the day when he was
taken up from us--one of these must become with us a
witness to his resurrection.")

The by-election of Matthias (1:13-26) is the
only event narrated between the Ascension and Pentecost.
Haenchen regards the whole passage as a "test case"
for Lucan compositional method.l So also, R, Dillon
and J. Fitzmyer write: "The illustrative role of
Peter's discourse, i. e., its editorial origin, becomes
clear in the speaker's recounting of the Judas affair
with its scriptural proofs and etiological corollary,"2
The obscurity of the candidates for the vacant office,
however, and the subsequent insignificance of the
election argue for a pre-Lucan tradition. Not denying
this, E. Trocmé thinks the story is placed here as a
result of Lucan design; "le récit lui-méme ne contient

rien qui.impose une datation aussi précise: il se

l1grnst Haenchen, "Judentum und Christentum in
der Apostelgeschichte,”" Zeitschrift fiir neutestament-
liche Wissenschaft, LIV (1963), p. 161,

2Dillon and Fitzmyer, "Acts of the Apostles,"
p. 169,
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situe seulement aprés la mort de Judas."3 ¢év tafic
fipépats tadtatc ("in those days") is a vague indica-
£ion of time. It suggests either that Luke did not
know the length of the interval between events,4 or,
following Trocmé, that the imprecision is due to Lucan
desién.

Whether or not Luke created the story and/or
the present setting, what is the purpose of the
account? Macgregor, noting Peter's role of leadership,
sees in it an account of a literal fulfillment of
Jesus' own words, i. e., that "upon this rock" he
would build his church (Matt, 16:18).5 But that is a
Matthean tradition which Luke seems to know nothing

about. The Catholic Jerome Biblical Commentary finds

here "a theology of apostleship and of the Church's
foundations, which is, in fact, a first principle of

Lucan interpretation."6 E, Kisemann similarly sees

3gtienne Trocmé, Le "Livre des Actes" et
1l'histoire, Etudes d'histoire et de philosophie reli-
gieuses, No., 45 (Paris: Presses Universitaires de
France, 1957), p. 199.

4Hanson, The Acts, p. 59.

%G. H, C, Macgregor, "The Acts of the Apostles:
Introduction and Exegesis," in Interpreter's Bible, IX,
Pe 33,

6pillon and Fitzmyer, "Acts of the Apostles,"
P. 1700
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this account as a prime example of Lucan "early Cathol-
icism." "So far as we can see, then, it was Luke who
was the first to propagate the theories of traditioan
and legitimate succession which mark the advent of
early Catholicism."’ This leaves open, however, the
question why the supposed orxganizational concern of
Luke was not more clearly developed. Haenchen there-
fore rightly denies that Luke had any thought for
information as to the constitution of the primitive
Church,8

Although it is commonly assumed that the qual-
ifications for apostleship are here enunciated, the
suggestion of this study is that what is really
involved for Luke is the question of the pdpToc. It
is true that in v. 25 Peter equates the official posie-

tion of witness with that of aEgstleshiE. This means

7Brnst Kasemann, Essays on New Testament
Themes, trans. by W. J, Montague, Studies in Biblical
Theology, No. 41 (London: SCM Press, 1964), p. 91; so
also F, J. Foakes-Jackson, The Acts of the Apostles,
The Moffatt New Testament Commentary (New York: Harper
and Bros., n., d.), p. 9: "The selection of Matthias
may be intended to show that the infant Church pos-
sessed the power alike of organization and continuance.,"
But, of course, the Church thus established proved to
have little importance for Luke, and its continuance
was not dependent upon it.

8Haenchen, Acts of the Apostles, p. 164,
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that in Peter's view the two are the same office. Also
in verse 25 Peter refers to "this ministry" (8iawovia),
but it is hardly possible to make much of the usage.
"Ministry" seems to be a general word which in chap-
ter 6 is used both in reference to the assignment of
the "deacons" (6:1; cf. 6:2) and to the apostolic min-
istry (6:4),

What, therefore, is the view of the witness in
Acts 1:21-22? Only aftér this question is answered
can we return to Luke's purpose relative to the
accbunt of Matthias' election,

(a) First of all, 1:22 describes the witness
as a papTvs ¢ dvaotdoewg. KHsemann thinks this is
probably left over from a pre-Pauline tradition, that
Luke is not satisfied with such a view.? It is not
corrected here, however, and must stand as is; the
BdpTvs is "witness to the resurrection."

(b) To qualify as a witness, the candidate
must have been in company with Jesus and his disciples
from the time of John's baptism right up to the ascen-

sion. This emphasis on companionship with the histori-

Kisemann, Essays on New Testament Themes, p.

89.
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cal Jesus Kdsemann assumes to be Lucan.lO The p&p—
Topes, therefore, are adténtatr (eye-witnesses), as in
Luke 1:2.11

(c) As a witness (assumed to be chosen
finally by God, v. 24), the candidate elected joins an
inner group. Only one of those qualified and nominated
may be elected (v. 22), and he is enrolled with the

Eleven. We have, then, the remarkable designation of

witness as one of the Twelve, which presumably means

he is to be recognized as one holding the office of
witness. pdpTve, therefore, is a technical term here
for one of the Twelve.l2

2, From the definitive statement in 1:21-22,
we move to Peter's witness declaration in his Pentecost
sermon (2:14-36); 2:32 reads, to%tov Tov 'Inoodv
dvéotnoev 6 @edc, ob AAvTec fpeic dopev pdpTOPES. i

("This Jesus God raised up, of which we all are wit-

101pid.,

1150 the strong insistence by Talbert, Luke
and the Gnostics, pp. 17-32; Haenchen, Acts of the
Apostles, p. 163. Even at that, however, pdpTvG cannot
mean simply "eyewitness," even to Peter; cf. Brox,
Zeuge und Mirtyrer, pp. 44-45. Being an eyewitness is
a requirement for the official pdpToc.

12Brox, Zeuge und Mdrtyrer, pp. 50-52, thinks
that for Luke pdpTos (TiC dvVaoTAoEWS) is a synonym for
&ndéotoro¢ (and that Paul is "apostle™ because he is
"witness").
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nesses,")

Appearing toward the end of Peter's Pentecost
discourse, 2:32 is the first of what may be called
"witness declarations." 1In this declaration Peter
makes a claim: '"we are witnesses." Other witness dec-
larations make similar claims to either a position or
a function (cf. 10:34-43, where the two are combined,
though the one implies the other always), though not
always personal claims (13:31), The witness logia of
Jesus (1:8, 23:11) do not belong in this category, for
they are forms of a commission. 1:21.22, above, like-
wise does not fit the description of "witness declara-
tion,"

It is on this witness declaration that we must
concentrate for the moment. The Pentecost discourse
must not become a major distraction, Whether the ser-
mon is a BapTOp1ov in the fullest sense we need not
ask at this point. To anticipate a later discussion
it need only be said that there are details of the
speech which make it controversial in Luke's thinking
and that we are apt to overlook this. At this point
attention is centered on 2:32, with which we have to
compare only the basic statement of 1:21-.22, The fol-

lowing observations are relevant:
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(a) od is taken to be neuter rather than mas-
culine, referring to the resurrection, not to Jesus,
This is shown by verses 30 and 31, which discuss the
Tresurrection in prophecy. This also fits the descrip-
tion in 1:22 of the pdptuc T Avaotdoews. If this is
part of the pre-Pauline tradition (Kdsemann), Luke at
least has let it Iemain,

(b) mavteq fpetc ("we all") can only refer to
the Twelve. 1In 2:14‘Peter stands with the "eleven,"
i. e., the rest of the apostles. This is consistent
with the explicitly stated position in the account of
Matthias' election,

(c) 7ToBtov links with the historical refer-
ences to "Jesus of Nazareth" (v. 22) and to "this
Jesus" (v, 23), The companionship with the historical
Jesus is thus assumed. No hew qualifications are given,

3. Peter's discourse in Acts 3 is occasioned
by the astonishment of the people over the healing of
the lame man. The witness declaration appears in 3:15:
TOV 52 apxnyov i Ewfig- dfienteivate, dv ¢ Osoc fiye ipev
En venpdv. 06 qpstc BapTVPEC dopev. ("And you killed
the author of life, whom God raised from the dead--of
which we are witnesses,")

What was said concerning the Pentecost dis-
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course as an authentic papTdpiov holds true here.

There is a slight shift in attitude; the oblique refer-
ence to "lawless men" in 2:23 is sharpened into a
direct condemnation of the Jewish listeners for the
death of Jesus (3:14-15), which receives a rhetorical
softening (3:17) as being due to ignorance.

Nothing new is added in this declaration. 0P
again refers to the raising of Jesus by God and refer=-
ence to verses 13 and 14 again reveals a special inter-
est in the life of Jesus. npe s papTopée Eopev is a
specific reference to Peter and John, both members of
the Twelve. The "name' assumes importance in 3:16 and
also in 4:10, 12 (spoken through the filling of the
Spirit); but it is not connected directly with the
papTos.

4, The declaration of 5:32 is striking in
more than one way. It concludes the answer given to
the high priest, who rebukes their refusal to obey his
injunction not to teach wthis name." 5:32, wal fipelc
dopev papTUPES TAV SnpdTwy TODTWYV, »xal o mvedpa TO
dyiov & €dwmev o eeéc To1¢ meiBapxoVorv @6@$. ("Aﬁd
Qe are.witnesses of these things--so is the Holy Spirit
which God has given to those who obey him.")

[

% is omitted by B, probably by accident.

W
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The simpler reading, fopev pdptvpec (P75 N D
(A), several minuscules, it vg sah boh arm Dihymus),
is probably to be preferred to those which add adtoS
(E P ¥, a number of minuscules, it® syrh eth geo)
or év.aﬁﬂﬁ (B, a few minuscules, copP® mg Irenaeus).
"We are his witnesses" would be unique in a Petrine
speech. The usual assertion is "we are witnesses."
5:32 does, however, vary from the previous declarations,
(a) 1fpe?c éopev pdprTopec is actually said to
be spoken by éeter and the apostles, though the sin-
gling out of Peter probably means he is their spokes-
man. The censtruction, Iétpo¢ mal oi dndotodroi, can-
not mean that Peter is excluded from apostleship.
(b) The addition of w¥v Fmpdtwv TodTwv sounds
more like Luke 24:48 than Acts l:é1-22. It is E
explained by the brief papTopiov of verses 30-31 and f
this contains a significant departure from Luke 24:
44ff,
The God of our fathers raised Jesus,
whom you killed "hanging him on a tree';
This one God exalted to his right hand as Leader
and Savior
to give repentance %o Israel and forgiveness of
sins,
Here, then, the pdpTvC Thv Prpdtwyv Todtwv explicitly

limits himself to a mission o Israel. The reason: -~
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for the ambiguity of fw¢ éoxdtov T1j¢ yifjc is now appar-
ent. We shall expect that this phase of the Petrine
witness thinking will be more sharply developed later.

(c) The Holy Spirit is also witness. If by
this is meant the same thing as 2:33 (which also con-
tains the exaltation theme of 5:31), where Jesus is
said to have '"received from the Father the promise of
the Holy Spirit," and to have '"poured out this which
you see and hear," i. e., the Pentecostal outpouring,
then Conzelmann correctly notes that the juxtaposition
of the witness of the apostles and of the Spirit is
clarified by 2:32f, and Luke 24:48f,13 1In Luke 24:48f,
(and Acts 1:8) it is the promised power, and in Acts
2:32f, it is the power of promise poured out upon the
apostles. In both 5:32 and the Pentecost speech, how-
ever, the Spirit is also promised to others. No
further implication is drawn, either by Conzelmann or
by Peter,

The Spirit is given by God "“to all who obey
him." "All who obey him," however, is limited along

with paptvc by ™ 'Iopafi and cannot imply a Gentile

134ans Conzelmann, Die Apostelgeschichte,
Handbuch zum Neuen Testament, VII (Tiibingen: J, C. B,
Mohr, 1963), p. 42.
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mission.l4

5. Peter's speech before Cornelius' household,
10:34-43, is a crucial one, especially the expanded
witness declaration in verses 39-43: nat fpeic
pépTUpEC NAVIWY &v énoinoev £v te +f] x&p@ %Gv ’Tovsalwv
wal ’Ispovoarfp- &v wai dveTrav wpepdoavtes émi EOdov.
xoﬁtov 5 ©e0¢ ﬁyatéav 1ﬁ~mp{1n fpépeq nal £dwnav adbTov
¢ppavi yevéobai, od RavTi W AGF &G pdpTUsV TOiC
TPONEXE LPOTOVAREVO LG %o Tod @eod, ﬁﬁ?v, 01T1veEG OoUV-
gpdyopev nal oovemiopev adw pevd To avactivatr adbTov
Ey vewp@ve nal mapfiyye eV fpiv nnpdEat w Aaf nai
S\apapTopactar 0Tt o¥To¢ éor;v ¢ dpiropévos Gno Tod
8coB np1THC ZOVIWY nai venpdv. .Téﬁtw n&vreé oi
npogiitat papTopoBoLy, dpeoiv GpapTidv Aapeiv 51a Tod
6v6patoc adto® ndvra TOV ﬂtGTéﬁOVTG ei¢ adtov. ("And
we are witnesses of ali that he did both in the country
of the Jews and in Jerusalem; him indeed they put to
death 'hanging him on a tree.' God raised him on the
third day and gave him to be manifest, not to all the
people, but to witnesses chosen beforehand by God, to

us, who ate and drank with him after he arose from the

l4contra Haenchen, Acts of the Apestles, p.
251 who thinks it means 'every believer." But this is
too broad, since Peter does not yet see that a Gentile

can really qualify.

-J
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dead. And he commanded us to preach to the people and
to witness that he is the one ordained by God etc bes
Judge of the living and of the dead. To this one all
the prophets bear witness, that all who believe in him
may receive forgiveness of sins through his name.")
This expanded form of the witness declaration

must be considered the locus classicus of witness

thinking as it is presented in Peter's speeches,. The
speech before Cornelius' household is in difficult
Greek, and therefore not wholly a Lucan composition.
Torrey shows that verses 36ff. can be translated into
grammatical Aramaic,l5 which suggests that the speech
was preserved in an Aramaic documentl® and Luke has
been careful to follow his source closely with only
minor revisions. From this we may conclude that it
represents an early tradition which is understood by
Luke to be an authentic "statement" of Peter's posi-

tion.l7 wWe can ask, therefore, what is the concept of

15Reading 6v after T6v Aéyov with NC D E Byz
e pesh hcl¥; Charles Cutler Torrey, The Composition
and Date of Acts, Harvard Theological Studies, I
(Cambridge: Harvard University Press, 1916), pp. 27,
35-36.

1ﬁBruce, Acts of the Apostles, p. 225,

17c£., nowever, Dibelius, Studies in the Acts
of the Apostles, pp. 110-11.
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witness contained in the declaration. There are four
parts to the declaration.

(a) Verse 39. fpefc papTope¢ is the recogniz-
ably Petrine declaraxion; though without the verb (cf.
2:32, 3:15, 5:32), and therefore should be read as
"we, the Twelve" rather than "we (Peter and his com-
panions from among the circumcision)." This is
required by reference to the previous declarations and
by 1:21-22, The use of fpeic to refer to a group
other than the immediate.party may also indicate--
though not necessarily--that either this section (vss.
39-43) or the whole speech had a different context
(possibly to a Jewish audience) than that in which we
find it (in slightly revised form).

Also consistent with the requirements of 1:21-
22 is the emphasis on companionship with Jesus right
from the beginning (a requirement which the brethren
from Joppa would not likely have met). The baptism of
John again marks the beginning (v. 37).

upepdoavte¢ éni EOAcv as a reference to Jesus'
death appears also in the brief statement by Peter and
the apostles before the high priest (5:30), alluding
to Deut. 21:22f,

(b) Verses 40-41. There is a heightened sense
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of chosenness in these verses. Two levels are discern-
ible. First, reference back to verse 36 shows that

the underlying assumétion is that "the word" was sent
lo Israel. Second, from among the people, i, e., the
Jews, a small group was specially elected by God as
witpgsses to whom the resurrected Lord was made mani-
fest (pdpTUOLV TOTC NPOUEXELPOTOVAREVOLC SO ToD @co®).
The chosen witnesses are the Twelve, now feconstituted
with Matthias. This means that the witness occupies a
position in the Church which is understood to be insti-
tuted by God. If there is a vacancy, it must be filled
in the same way; so the place vacated by Judas must be
filled, and Matthias was chosen, the early community
thought, by God (1:24f.).

The qualification of a witness as one who ate
and drank with Jesus after his resurrection is meant
only as one requirement for a witness;18 it does not
mean that all who ate and drank with him were enrolled
among the witnesses. These verses imply the title of

1:22, papTvc TH¢ dvactdocews. The addition to verse 41

18cf, Macgregor, "Acts of the Apostles," p.
140: "The reference to eating and drinking is no doubt
to meet the objection that the risen Jesus was merely
a 'ghost.'" Such an objection, however, was not
raised here.
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by E of 81  1fpeplv teooepdnovta (fpépas p° in D) from

1:3 may be intended to bring the verse more strictly
into line with 1:21.22, the "forty days" being the
time up to the ascension.

(c) Verse 42, The witnesses are charged with
a particular task: "to preach to the people and to
testify that he is the one ordained by God to be judge
of the living and the dead." The task of testifying
(Gtapaptﬁpaoeat) to Jesus Christ as Judge is not really
a new development. Both judgment and repentance imply
the necessity of the other, and repentance is also a
constant in Peter's preaching (2:38, 3:19-23, 5:31).
This becomes obvious when our attention is focused on
the more general wunpodEar o Aaf, A glance at the sim-
ilar, though more compact, statement of 5:30-32 shows
that Jesus is exalted in order to give repentance to
Israel.

This, then, makes explicit what was already
obvious in 5:30-32, The Petrine view of the charge to
be a witness €uwq éoxdtov Tijc yHc is that it is a world-
wide mission ﬁg Israel. nnpdEatr ¥ Aaf can only mean,
"preach to the people of Israel."

(d) Verse 43. 7Tobw ndviec oi mpopftas pap-

TopoBoiv means that the witness Peter and his fellows

-t
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offer is continuous with that of the prophets. The
desired end of the witness activity, dpesoiv dpapTidv
MaBeiv §1a To® Svépavos adtod mdvia TOV ntctéﬁovra £i¢
a9T0Vv, must be seen as conditioned by the command
wpdEar w5 Aaf. It is through faith in Jesus and
through his name that forgiveness of sins is possible--
but only for Israel.

At this point Peter's speech is interrupted.
But before the interruption, a developed witness con-
cept is presented, the points of which are outlined
above., This may be taken as a full summary of Petrine
witness thinking. What, then, can be said of the pur-
pose of Peter's discourse? W. Baird thinks the whole
speecﬁ clears the way for the Gentile mission.19
Haenchen, on the other hand, thinks ndvta TOv mto-
tedovta (v. 43) "crashes through the barrier™ which
he rightly sees is still intact in the preceding
verse.20 Nowhere in the whole speech is a mission to
the Gentiles admitted or even suggested. Point (c)

above, furthermore, is actually consistent with Peter's

19William Baird, "The Acts of the Apostles," in
The Interpreter's One-Volume Commentary on the Bible,
ed, by Charles M, Laymon (Nashville: Abingdon Press,
1971), p. 742.

20Haenchen, Acts of the Apostles, p. 353.
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attitude all along, for he never seems to have thought
of "everyone" as including Gentiles, except possibly
on the basis of verse 35, which may have been conceded
even by Pharisees in the case of proselytes (cf. Matt.
23:15).,21 The "God-fearers" were not new, and neither
was Peter's finding a basis of acceptability for them
in doing "what is right.," His statement of ''non-
partiality," therefore, cannot easily be taken as a
kexrygmatic declaration; étnxztooévq as commonly used
among Jews (cf, Matt. 6:1) denotes little more than
almsgiving.22

Dibelius in his study of this account concludes
that '"Luke wanted to show how the will of God was made
known to Peter in the conversion of Cornelius."23 The
will of God concerning what? For Dibelius, "it shows
the revelation of God's will that the Gentiles should
be received into the Church without obligations to the
law."24 It is to be admitted that the Cornelius story

was concerned with the problem of the possibility of

2ls,.B., II, pp. 703-704.

22Bruce, Acts of the Apostles, p. 224.

23pibelius, Studies in the Acts of the
Apostles, p. 117.

241bid.
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Gentiles becoming Christians and the questions this
raised about their relation to the law. But we must
insist that Luke has more than one purpose in mind and
that the revelation of God's will must be seen in con-
nection with the assumptions of the speech itself.
Peter assumes that the Word was sent only to Israel;
this is shown immediately to be wrong. He also enun-
ciates a position--and fully half the speech is con-
sumed in it--regarding the paptvc. How acceptable is
this position?

Again, therefore, we are faced with the theo-
logical problem of the witness. When the question is
posed in this way it becomes clear that Peter's ''ser-
mon" is not a sermon at all, and therefore Luke does
not (as in U. Wilckens' judgment) intend it to be a

synopsis of his gospel.25 It is rather an apologia

25U1rich Wilckens, Die Missionsreden der
Apostelgeschichte, Wissenschaftliche Monographien zum
Alten und Neuen Testament, 5, Bd. (2., durchgesehene
Aufl,; Neukirchen: Neukirchener Verlag, 1963), p. 70
(for a useful discussion of Wilckens' method with spec-
ial attention to the speech in Acts 10, see Joachim
Rohde, Rediscovering the Teaching of the Evangelists,
trans. by Dorothea M, Barton, New Testament Library
(London: SCM Press, 1968), pp. 202-217); Bruce, Acts
of the Apostles, p. 224 ("The summary of Peter's
address gives the Apostolic kerygma in a nutshall');
Eduard Schweizer, "Concerning the Speeches in Acts," in
Studies in Luke-Acts, ed, by Leander E. Keck and J.
Louis Martyn (London: S. P. C. K., 1968), p. 209, con-
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for Peter's own preaching, an explanation of his
witness/apostleship--which he does not see as includ-
ing preaching to Gentiles. A full half of this apol-
ogy, as just noted, outlines the Petrine theory of
"the witness.' Peter's apology nevertheless contains
the substance of his preaching.

The suggestion this encourages, therefore, is
that Peter's apologetic intent is shown to be a fail-
ure, but that '"the word" which found its way into his
speech was used by God anyway. This explains the
amazement of Peter's party at the outpouring of the
Holy Spirit "even on the Gentiles" (v. 45). They were
taken completely by surprise. In Peter's subsequent
defense of his association with Gentiles, he declares
that the Holy Spirit fell "as I began to speak" (1l1:
15). 'Dibelius sees a major discrepancy between this--
the Spirit's outpouring as Peter began to speak--and
the account in ch., 10, where it happened at the end of
the speech.2® It should be recalled, however, that in

10:44 the Spirit fell on them "while Peter was still

siders the speech to be a “regular missionary address
of Peter."

26Dibelius, Studies in the Acts of the
Apostles, p. 110.
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saying this." At what point in the speech this is to
be understood as happening is neither certain nor.use-
ful to know. The point Luke is making probably is
that Peter meant to say much more (as was Peter's
habit; cf. 2:40) but he was cut short by the activity
of the Spirit. Only at that point does the surprised
Peter begin to realize what is happening. The infer-
ence drawn from this by the Jerusalem Christians is
that the Gentiles have also been granted "repentance
unto life" (11:18), which Peter neither calls for nor:
apparently expects. It is, after all, the Spirit who
does the work, through Peter but in spite of him.

6. The final witness saying in a speech
attributed to Peter is 15:8-9: nal 0 uapd1oyVaGTnG
©ed¢ épapTdpnoev adtoT¢ Sode 6 mvedpa 1O dyiov nabde
nai pTv, nal odOEV S1EupiveV BETAED fPBV Te nai adTRv,
TH nfctex naBapioac Tac napéiag aﬁr&v; ("And God who
knows the heart witnessed to them, giving them the
Holy Spirit even as to us; and he did not distinguish
between us and them, but cleansed their hearts by
faith,")

This statement stands at the beginning of
Peter's speech to the Apostolic Council (15:7-11),

which is, in fact, both his last speech and his last
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appearance. From 15:36 on Peter and the Jerusalem
apostles have no further part to play in Luke's narra-
tive., 15:36-41 tells of the separation of Paul and
Barnabas, and ch. 16 begins the succession of adven-
tures of Paul which is to occupy the remainder of Acts.,

The saying of 15:8-9 is different from any of
Peter's other sayings and on it we make three observa-
tions:

(a) It is God who does the witnessing. The
closest a saying attributed to Peter has come to this
is 5:32, where the Holy Spirit is witness. The rela-
tionship between the two sayings is imprecise., It may
well be found, however, in the conviction that God
both is Spirit and sends the Spirit. Note the similar-
ity of language:

5:32, 'we are witnesses . . . and so is the
Holy Spirit,
which God has given to those who obey
him, !
15:8. 'and God . . . witnessed to them,
giving them the Holy Spirit even as
to us,'

When viewed in proximity, the two appear to be saying

the same thing. This version of the divine witness,

furthermore, has affinities with that in the "editorial

comment," 14:2, In both cases the verb is paptopeiv.
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In both acts of the divine witness, a "wonder" occurs

which has a confirming significance,

(b) It is clear from the above that Peter has
undergone a reversal of opinion. Hanson finds it odd
that Peter, the apostle to the Jews, should express
himself in Pauline language.27 The language, however,
is only part of Luke's method of showing Peter's
change of mind. To show that it is the same Peter
with a radically different view of the Christian mis-

sion, he is made to introduce his speech with the all

too familiar pomposity (cf. 1:15ff,.; 10:28;. and 34ff,):

"You know that in the early days God made choice among

you, that by my mouth the Gentiles should hear the word,."

This statement, however, provides a clue to
the present state of Peter's witness-~thinking in rela-
tion-to himself and to the other apostles. First of
all, Peter is citing an exceptional situation in the
apostolic missionary activity, i, e., a case where
Gentiles were converted through the ministry of one of
them. Secondly, it implies that no further Gentile

mission has been attempted by Peter or the others, We

27"Though Paul never speaks of anyone actually
cleansing his heart by faith"; the impossibility of
keeping the whole law was a Pauline conviction (Hanson,
The Acts, pp. 160-61).
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can fairly conclude, therefore, that Peter's basic

witness position has not changed; he still considers

himself a witness to Israel. Evidently, Luke will
have to make some sort of accanmadation to this view.

(c) The human witness is not explicitly

mentioned., This means that the precise connection
between the divine witness as described above and
Luke's over-all witness theology is yet to be deter-

mined.28

Peter and the Lucan Witness

The results of our exegesis of the Petrine wit-
ness declarations reveals a peculiar witness point of
view. The tentative conclusion is that this point of
view is not Lucan, but this conclusion must be allowed
to collapse if it does not find clear confirmation in
the preaching of Peter. Peter's Pentecost discourse
is primary.

It may be recalled that, while Christology is
not the concern of the present study, in 1956 J, A, T,
Robinson thought he had found two incompatible Christo-

logies in the speeches of Acts 2 and 3, neither of

28But see below, ch. 7, PP. 194-96,
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which was Lucan.?9 Such a "discovery" was emphatically
rejected by J. C., O'Neill in the first edition of his
book; while O'Neill admitted that Acts 3 may be pass-
ing on primitive material," Acts 2 is definitely not
pre-Lucan.30 In the second edition he seems to have
modified his position to hold that Luke was using writ-
ten sources throughout.3l It is important for our
study that O'Neill is aware of a development in the
materials, though this is "primarily in the movenment

of his history,” and even allows for differences in
theological emphasis,32 finally rejecting the idea that
the theology of Acts consists in the doctrines which
are put into the mouths of the preachers.33

In German scholarship the suggestion of

29John A, T. Robinson, "The Most Primitive
Christology of All?" Journal of Theological Studies,
N. S., VII (1956), pp. 177-89.

300 'Neill, Theology of Acts in its Historical
Setting, 1st ed., pp. 124-27,

3l1bid., 2d ed.; see especially the rewritten
chapter, "Jewish Christians and Gentile Christians,"
pp. 100-138,

321bid., p. 77.

331bid., p. 100.
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Bauernfeind34 and then of Dibelius35 that Luke in his
composition of the speeches was following the typical
practice of preaching in his age, seems to be the
increasing emphasis. More recently in America, R, F,
Zehnle maintains "that this speech of Acts 2 is the
'keynote address' of Acts, a summary statement of the
theological viewpoint of the author from which the sub-
sequent unfolding of the book is to be understood,"36
In this he is following the lead of the German scho-
lars, who, he claims, have established "beyond doubt
the originality and force of the proper theological
conceptions of the author of Acts 37

One cannot help but feel that Zehnle has
grossly overstated the case. First of all, Peter's
speech is not the "keynote address" of Acts; the key-

note appears as a speech of the risen Lord, especially

340tto Bauernfeind, Die Apostelgeschichte,
Theologischer Handkommentar zum Neuen Testament, V
(Leipzig: A, Deichertsche Verlagsbuchhandlung, 1939),
p. 46.

35pibelius, Studies in the Acts of the
Apostles, p. 165.

36richard F. Zehnle, Peter's Pentecost
Discourse, Society of Biblical Literature Monograph
Series, 15 (Nashville: Abingdon Press for the Society
of Biblical Literature, 1971}, p. 17.

371bid., p. 15.

Bl
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1:8.38 Further, few today would insist that Luke has
incorporated speeches with no reworking at all. Espe-
cially related to the following discussion is the fact
that the use of the Greek Old Testament indicates
Lucan handling of the material. Certainly Peter would
not have used the Greek translation, when his native
tongue was Aramaic and his speech was delivered in
Jerusalem. Haenchen,39 however, too quickly rules out
Dodd's contention that Peter's speeches in the first
part of Acts "represent the kerygma of the Church at
Jerusalem at an early period."40 If there is a con-
scious movement in the material, as O'Neill argues,
then the question may be legitimately asked, what is
the movement? From what point to what point does it
move? This question must be asked of the speeches as
well as of the "history" (O'Neill). Thus we claim that
we have isolated an early position which Luke has
described through the speeches, but does not himself

hold. Even if he has worked over the speeches then-

38James Maurice Wilson, The Origin and Aim of
the Acts of the Apostles (London: Macmillan and Co.,
1912), p. 80.

3%aenchen, Acts of the Apostles, p. 185,

40C, H, Dodd, The Apostolic Preaching and its
Developments (New York: Harper & Row, 1964), p. 21.
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selves, perhaps in a way deliberately accentuating
"offensive" elements, the probability remains that he
believed he was reproducing the essentials of the ear-
liest preaching.

When the Pentecost sermon is held up to the
light, therefore, two elements come into clear focus.
These act as indicators of the tension found between'
Lucan theology and the early speeches, Attention is
centered on the quotation in 2:17ff. of the prophecy
of Joel 2:28-32 concerning the pouring out of the
Spirit.

(a) The eschatological strain in the speech
is strong. In 2:17, where Peter begins the citation
of Joel, he does not use the original reading of Joel
3:1 (LXX), nai £otatr peva ta¥ta. What does appear in
Acts 2:17 can.only be called an eschatologizing intru-
sion: wail £otat év talc foxdvaic fpfpaic, Aéyer &
©cdg. If.this is added by Luke, ié is significan?
that it appears in a speech by Peter as an obvious
misquotation. If it is Luke alone who is composing a
speech and supplying proof texts, his familiarity with
his Greek 0ld Testament indicates that he would have

known better. His own theology, as an earlier discus-
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sion has tried to show,4l is not eschatological, but
teleological.

(b) A second observation is even more to the
point. A, Ehrhardt42 points to the curious discrep-
ancy between the promise in Joel 2:28 (3:1, LXX), "then
I will pour out my Spirit upon all flesh,"™ and Peter's
answer to the repentant Jews (Acts 2:39): "For the
promise is to you and to all that are far off, every-
one whom the Lord our God calls to himself," Ehrhardt
notes that this answer is not a quotation, but a con-
flation of Isa, 57:19 (LXX), "peace upon peace to those
who are far off and those who are near," and the end
of Joel 2:32 (omitted in thersermon), "for in Mount
Zion and in Jerusalem will be those who escape . . ,
whom the Lord calls to himself." Joel's prophecy was
to "all flesh," a technical Jewish term for "all man-
kind"; the Isaiah reference is ambiguous and may only
refer to the Jews of the.Dispersion. It is this for
which Peter opts. The ambiguity of £w¢ éoxdtov THg

Yfic (1:8), therefore, comes into full focus, This

4lgee above ch. 1, pp. 29-32; also below, ch.
7, PP.

42prnoild Ehrhardt, The Acts of the Apostles
(Manchester: Manchester University Press, 1969), p.
15,
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shows, Ehrhardt rightly concludes, "that the first
public statement of St Peter's strictly followed the
line laid down by the question of the Twelve (Acts 1:6),
'Loxrd is this the time you are going to restore the
Realm to Israel?'"43

It seems fairly well established, then, that
the early witness tradition was one that concerned an
eschatological witness to Israel. That it is to
Israel is shown by the contexts of the witness declara-
tions: 2:32 appears in the Pentecost discourse, which
admits no promise save that to Israel;44 3:15 may be
associated with the possibility in 3:25f. of a Gentile
"blessing," but this idea is part of the Jewish tradi-
tion and is seen as only possible through Israel; 5:32
is explicitly a witness to Israel (?¢ ’Iopafn, v. 31);
and 10:42 strengthens this as a witness "to the
people” (%§ Aap).43 It is as a historical accommoda-

tion to this view of the early disciples that Paul in

431bid.

44Haenchen, Acts of the Apostles, p. 188,
admits that Peter's sermon gives no hint of a Gentile
mission, but does not think it excludes one,

43George Johnston, The Doctrine of the Church
in the New Testament (Cambridge, England: University
Press, 1943), p. 60: "This loyally Judaistic attitude
is visible in all the sources."
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'13:31 refers to the witness mpoO¢ TOV Aadv.

The word, ¢ Aad¢ occurs 48 times in Acts, 24
times in the firstvseven chapters; following closely
the idiom of fﬁe Septuagint,46 "usually it retains its
particularist connotation as a technical term for
Israel®"47 Only in two instances does it not. The
first is the striking oxymoron of 15:14, éf é6v@v Nade.
If P. Richardson is right that it is an allusion to
Gentiles participating with the "people,"48 it may
not yet constitute an admission of a general Gentile
mission. It is meant, however, to show that a new and
official openness to the reception of Gentiles exists,
and that it is on a different basis from that of Jews.
It does not mean that the Jerusalem community has to

relax the idea of the pdpTv¢ mPOC TOV Aadv. In 18:10,

46gee Adolf Harnack, The Acts of the Apostles,
trans. by J. R. Wilkinson, New Testament Studies, III
(London: Williams & Norgate, 1909), pp. 50-51. For a
full discussion, see H. Strathmann, "Aa6G," in
Theological Dictionary of the New Testament, IV, pp.
20-57; cf. N, A, Dahl, "'A People for his Name' (Acts
XV.14)," New Testament Studies, IV (1957-1958), pp. 324-
25, who criticizes Strathmann for overstressing the dif-
ference between a "vulgar" and a "specific" usage.

47peter Richardson, Israel in the Apostolic
Church, Society for New Testament Studies Monograph
Series, 10 (Cambridge, England: University Press,
1969), p. 161.

481bid,.; cf., Dahl, "'A People for his Name'
(ACtS xV.lzs, pp. 319-27.
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81671 Mads €oTi por moAde év Tf mdrer TadTn, Jews are
certainly included, but Aad¢ has taken on a different
connotation.49

The question remains to be answered, how his-
torical is this picture which Luke has presented of
the "eschatological witness to Israel"? There is no
certainty concerning either the fate of all the apos-
tles or their missionary activities. There is a
legend contained in the Acts of Thomas which portrays
the apostles casting lots and dividing the world up
into mission fields.30 Eusebius also refers to the
individual fields of labor assigned to the apostles.

Of Peter he says that the chief apostle "appears to

have preached in Pontus, Galatia, Bithynia, Cappodocia

and Asia to the Jews of the Dispersion."5l The list
here is suggested by 1 Pet, 1:4. Paul's letter to the

Galatians (2:9) also describes an arrangement in which

49%Harnack, The Acts of the Apostles, p. 51,
thinks it can here "scarcely be regarded" as signify-
ing Christians.

50see Burnett Hillman Streeter, The Primitive
Church, The Hewett Lectures, 1928 (London: Macmillan
and Co., 1929), pp. 29-65, for a discussion of this.

51Quoted in Bdgar J, Goodspeed, The Twelve
(New York: Collier Books, 1962)j p. 99; see also
discussion, pp. 99-104,



o~

- 104 -

Peter is the apostle to the circumcised. Streeter
thinks it improbable that such a picture would have
survived had it not been the case.5?

There is also a witness tradition retained

among Ebionite Christianity which approximates that
which we have described. These Ebionite Christians,
as H. J. Schoeps has gathered material to show, 53
were physical descendants of the Jerusalem Church,
In the Ebionite Gospel, cited by Epiphanius (Haer.
30.13), a note appears to the effect that the Twelve
were appointed to be witnesses to Israel: ‘Ypac odv
Bodropatr eivatr Senadso &nocyékonc £1¢ paprﬁﬁzov 0%
’IopafiN; also in Barnabas 8.3, « . . ei¢ papwdprov v
POASY (6T1 Senadbo pural ToB 'Iopafd).54

.The historical probability is that this was a
matter of discussion at the time of the writing of

Acts. It is not certain exactly what things Theophilus

52Streeter, The Primitive Church, p. 35, For
a full discussion of Peter's missionary activity, see
Oscar Cullmann, Peter: Disciple, Apostle Martyr,
trans. by Floyd V, Filson, Library of History and
Doctrine (2d rev. and expanded ed.; London: SCM
Press, 1962), pp. 36-70.

53see the summary of his work, H. J, Schoeps,
"Ebionite Christianity," pp. 219-24.

S4quoted in Markus Barth, Der Augenzeuge
(Ziirich: Evangelischer Verlag, 1946), p. 322, n. 218.
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had been told concerning which Luke felt obligated to
tell the truth (Luke 1:4),35 but the picture in Acts

strongly suggests that this is one of them. It is a

witness theory which Luke does not accept as he finds
it, though he faithfully reproduces it in order to

show its inadequacy.

5550 also, Henry J. Cadbury, The Making of
Luke~Acts (London: S. P, C. K., 1961), p. 315: "It
is quite probable that Luke's avowed purpose so far as
his preface expresses it, 'that thou mightest know the
certainty concerning the things wherein thou wast
instructed,' is to correct misinformation about
Christianity rather than, as is so often supposed, to
confirm the historical basis of Theophilus's religious
faith,"”
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CHAPTER IV
THE PAULINE WITNESS

In the composition of his Gospel, Luke had
before him examples from which he could work. The
shape of his work, therefore, was more a matter of
interpretative rearrangement and supplementation in
order to form an "orderly account" than that of free
composition., Acts is different; Luke was necessarily
involved more deeply as author, and, as Vielhauer
points out, this is especially the case in the sections
which narrate Paul's activities.} This raises the gen-
eral question whether one can speak of anything other
than Luke's own theology (rather than Pauline theology)
in those portions of Acts,2 and the more specific
questiog whether it is right to speak of a "“Pauline

theory of the witness" as we are about to do. These

lPhilip Vielhauer, "On the 'Paulinism' of
Acts," in Studies in Luke-Acts, p. 33.

2Ibid., pp. 33-50; T. E. Bleiben, "The Gospel
of Luke and the Gospel of Paul," Journal of Theological
Studies, XLV (1944), pp. 134-40.

- 106 -




- 107 =~

questions may be raised legitimately, but for the '
moment we cannot allow ourselves to enter into this
discussion. The fact that a "Petrine point of view,"
which could not be called Lucan, was discovered, obli-
gates us to see if the same is true of Paul's speeches.
An account must be given, therefore, of the witness
theme as it appears in the speeches of Paul. Only
then, as in the case of Peter, can we decide whether

or not it is Lucan.

The Speeches

1, 'A form of the divine witness is found in
Paul's speech at Pisidian Antioch; in 13:22, God is
said to have "witnessed" (paprbpﬂcaC) to David. This
seems to be in the sense of a confirmation, approxima-
ting (minus the miraculous element) what was seen in
14:3 (the confirmation of preaching) and 15:8 {the con-
firmation of Gentiles), where the same verb is used.
David is an approved person, qualified for a particular
task ("a man after my heart, who will do all my will®).
This may take on more significance if it is recalled
that in Deutero-Isaiah Yahweh speaks of David and calls
him a "witness" (LXX, 55:4, 1800 paptdpiov év £6veorv

8€8wna aOTOV) «
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The witness here is in scripture and is a con-
flation of several proof-texts: Ps. 89:20; 1 Sam. 13:
14; IX Sam. 23:1 (cf. Ps, 72:20); and Isa. 44:28, Per-
haps also we have here the idea of the Spirit witness-
ing through inspired scripture (cf. Acts 28:25, where
the Holy Spirit speaks through scripture).

2. Also in the speech in the synagogue at
Pisidian Antioch (13:16-41) appears Paul's first wit-
ness declaration 13:30-31, S 8¢ ©c0¢ fiye1pev adwov én
venpdve &8¢ dgdn ént fpfpac mMAEiovs ToTC ovvavapiociv
adTP dno 't;f[c Taiilatas €i¢ “Iepovoadip, oitives [vEv]
£iowv pdpTopec adTod mpo¢ wov Aadv. ("But God raised
him from the dead who aépeafed many days to those who
came up with him from Galilee to Jerusalem, those who
are now his witnesses to the people.")

vOv, though bracketed in the Bible Society
edition, is nevertheless well-attested, appearing in
P45, A N (omitted in B E). D has &xpt vOv.

There is a historical-theological parallelism
between the raising of David and the raising of Jesus.

fiye 1pev Tov Aave1d adtoic¢ £i¢ Baoiréa (v. 22).

fiye 1pev aété& En venpdv (v. 30).

To both scripture witnesses or, more exactly, God wit-

nesses through inspired scriptures; God "raises"
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(fiye1pev) both. It follows in verse 32ff. that what
was left incomplete in the prototype (David) was ful-
filled in Jesus. Thus the witness of the divine is
active throughout.

The statement, "God raised him from the dead,"
climaxes an account of God's activity in history,
which points toward the event of Jesus as fulfillment
of scripture (v, 29). This is followed by the witness
declaration (v. 31), and this by further exposition of
scripture beginning with Jesus as fulfillment. The
approach is so compatible with Luke 24:44ff. that one
expects the speaker to declare himself a "witness of
these things." He does not, however, and this makes
his witness statement all the more noteworthy.

(a) Paul refers to "those who came up with
him from Galilee to Jerusalem" as "witnesses." These
are the ones to whom the risen Lord appeared "many
days." This would fit Peter's own qualifications of a
witness (1:21-22); 1:11 also refers to the "men of

Galilee." Paul does not mention his own vision,3 nor

3Munck, Acts of the Apostles, p. 123, takes
this to mean that the author forgets that it is Paul
speaking.
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does he refer to himself as witness.4 The statement
itself, however, seems to imply a wider circle of wit-
nesses than the Twelve (Luke 24; Acts 1:1ff.).>

Many have held that verse 31 is intended to
exclude Paul as a witness.® This would mean that
Paul's preaching depends entirely on the testimony of
others.? G. Lohfink thinks this is established by the %
wording, ". . . those who are now his witnesses . . . é
and we preach to you . . ." "Er griindet seine Ver-

kiindigung allein und ausschliesslich auf die Autoritdt

4Macgregor, "Acts of the Apostles," p. 179,
thinks that if the speech were actually Paul's he
would have referred to himself as such, as in 1 Cor.

9:1. |

SHanson, Acts, p. 144; Conzelmann, Apostel-
geschichte, p. 77. Against Haenchen, Acts of the
Apostles, p. 41ll.

650 also Hanson, Acts, p. 144; Haenchen, Acts 5
of the Apostles, p. 4l11; Balrd "The Acts of the
Apostles," p. 746.

7Loisy, Les Actes des ApStres, p. 531; Dillon !
and Fitzmyer, "Acts of the Apostles," p. 193; cf. also |
Burton Scott Easton, Early Christianity, ed. by
Frederick C. Grant (Greenwich, Conn.: Seabury Press,
1954), pp. 61-62, who thinks verse 31 is a direct asser-
tion by Luke of Paul's inferiority to the original dis-
ciples. So also Giinter Klein, Die zw31lf Apostel,
Forschungen zur Religion und Literatur des Alten und
Neuen Testaments, 77 (G&ttingen: Vandenhoeck &
Ruprecht, 1961), esp. pp. 210-16. The subsequent nar-
ration of events does not support this assertion.
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der Zeugen, die Jesus von Galilda an gefolgt waren.,"8

(b) A different approach is allowed by the
wording of the witness statement. Paul may well be
referring to a certain group of witnesses, papTvped
adtod :po¢ TOV Aadv, without prejudice to his own posi-
tion. mpOC TOV Aadv denotes the object of the witness
mission, but can only mean "to the Jews." Since this
coincides with Peter's apology to Cornelius (10:39-43),
nPOG TOV Aadv points toward a group of original wit-
neéses‘with a limited sphere of activity,

Does this suggest a contrast between these
witnesses 7pé¢ Tov Aadv and Paul?? Haenchen objects
that the stafemegt that the Twelve (his intexpretation
of ndpTvpes) are witnesses to the Jewish people does
not imply that Paul is now witness to the Gentiles.

He makes three points: (1) "Luke did not accept the
agreement of Gal. 2.9 into his presentation;" (2)

"Paul himself is here speaking to the Aad¢ (13:17);"

and (3) "the break did not come until later (13.45ff.)--

and even then only so far as Pisidian Antioch is con-

&Gerhard Lohfink, Paulus vor Damaskus,
Stuttgarter Bibelstudien, 4 (Stuttgart: Verlag Kathol-
isches Bibelwerk, 1966), p. 24; following Haenchen,
Acts of the Apostles, p. 411, n. 2.

9Lake and Cadbury, BC, IV, p. 154.
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cerned,"10

A reply to Haenchen at this point necessarily
anticipates later discussion. Nevertheless, it can be
stated that the scheme of Paul's address, following as
it does Luke 24:44ff., suggests that Luke meant it to
be an authentic paptdptiov.ll Haenchen is quite right,
that this does not make Paul the "“witness to the
Gentiles." It is true, as he says, that Luke does not
accept the "agreement" of Gal. 2:9 (Peter to the cir-
cumcised, Paul to the uncircumcised) into his presenta-
tion, and that Paul is here speaking to the Aa6¢. On
the other hand, it should be remembered that Paul's
audience includes more than the Aad¢ (vss. 16, 26).
That which makes his mixed audience significant, fur-
thermore, is that Luke never presents Paul as the "wit-
ness to the Gentiles." C, Burchard carefully points
out that for Luke Paul is sent to preach to "all
people." ''Paulus ist nach Lukas weder Heidenprediger,
der die Synagoge als Sprungbrett benutzt, noch ver-

hinderter Judenprediger, sondern Prediger fiir 'alle

10Haenchen, Acts of the Apostles, p. 411, n. 2.

1lpdolf Schlatter, Die Apostelgeschichte,
Erliuterungen zum Neuen Testament, Bd. IV (neu durch-
gesehen; Stuttgart: Calwer Verlag, 1962), p. 165.
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V81lker.'"12 This was already shown in the account of
Paul's calling, for it is revealed in the vision to
Ananias that "he is a chosen instrument of mine to
carry my name before the Gentiles and kings and sons
of Israel" (9:15). This obvious allusion to Luke 21:
12 has a purpose, which only becomes clear later in the
narrative. As we have seen in the section on ?eter,
furthermore, even in his final appearance there is an
implicatioﬁ of a division of missions.l3

(c) pdpTope adtod as a witness title did not
occur in the speeches of Peter, pdpTo¢ TH¢ AVACTACEWS
adto® (cf. 1:22) is the typical title in the Petrine
declarations. "His witness'" is simpler, more personal,
and is what one would expect from Luke (following the
personal title of 1:8, pov pdptupec). It is signifi-

cant that this form of the witness title appears first

12christoph Burchard, Der dreizehnte Zeuge,
Forschungen zur Religion und Literatur des Alten und
Neuen Testaments, 103 (G&ttingen: Vandenhoeck &
Ruprecht, 1970), pp. 165-68. See also Walter
Schmithals, Paul and James, trans. by Dorothea M.
Barton, Studies in Biblical Theology, No. 46 (Naperville,
Il1l.: Alec R, Allenson, 1965), p. 57: "Even at his
call he was sent both to the Gentiles and to the Jews,
It is generally agreed that behind the stereotyped
accounts in the Acts, which regard Paul as constantly
making contact with the synagogues and being driven
then to the Gentiles, a Lucan bias is to be sought."

135¢¢ above, ch. 3, pp. 94-95.
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in a speech by Paul. mp0¢ TOV Aadv is not part of the
title.

(d) Any argument based on the statement thaf
they are “now" (v8v) witnesses to the people would be
at best tenuous,14 if only because of its textual
uncertainty.

3. The most unusual of the witness sayings
occurs in the brief speech by Paul to the people of
Lystra (14:15-17). Paul hopes to forestall their wor-
shipping him and Barnabas as gods, telling them that
they also are men and bring good news concerning the
"1iving God." 1In verse 17 he declares that though in
the past God allowed nations to walk in their own ways
(v. 16), naitos odn dpdptopov adtov dofuev dyadovpydv.
odpavdev piv VeTodE 518006 uai naipobc NAPTLOPOPOVG
Rpmand@v Tpopfic ual edppoodvne TAC napdiag 6ﬁ6v. ("Yet
he did nof leave himself without witnesé, déing good,
giving_you.heavénly rains aﬁd fruitful seasons, satis-

fying your hearts with nourishment and joy.")

l4ce, J, Rawson Lumby, The Acts of the Apostles,

Cambridge Greek Testament for Schools and Colleges
(Cambridge, England: University Press, 1937), p. 247:
ngt. Paul has not mentioned the Ascension of Jesus, but
when he says that now men are His witnesses, it is
implied that Christ was no longer on earth for men to
see Him,"
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The speech at Lystra is a remarkable one.
Here for the first time is an address to a purely pagan
audience., Did Luke invent the argument? Torrey thinks
he finds (in épmnA@v Tpopfc) evidence of a mistransla-
tion of an Aramaic source,l3 which W, L. Knox thinks
unlikely; Knox himself suggests a '"careless paraphrase™
of Xenophon (Memorabilia IV, iii. 5f.).16 The Lystra
speech is paralleled by the Areopagus speech (17:22-
31), which develops along the same line of natural rev-
elation. The similarity of thought with Rom. 1:20 sug-
gests a Pauline origin, though the tone here is not as
harsh as Rom, 1:18ff, and the language is not Pauline,

The emphasis in the speech is on the revela-
tion of God through his benevolent activity in the nat-

ural order.l?7 The idea of natural revelation is not

15Torrey, Composition and Date of Acts, p. 38.

16wilfred L. Knox, The Acts of the Apostles
(Cambridge, England: University Press, 1948), p. 70,
n. 2; cf. Henry J,., Cadbury, The Book of Acts in History
(New York: Harper & Bros., 1955), p. 50: "Speaking
again of God's relation to men he says, 'vet . . ,
seasons' (14:17). I have often wondered whether a
lost Greek poem is echoed here. There are certainly
poetical expressions."

17The fact that the speech does not contain
the whole Christian kerygma led Loisy (Actes des ApStres,
P. 556) to suggest that the speech was a waste of
breath,
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foreign to Luke's theological textbook, the 0O1d

Testament.l8 The divine witness is nevertheless

thought of in terms of history; the implication may be
that the witness in nature was a sort of compensation
for the Gentiles. This idea has its clearest formula-
tion in Deut. 4:19: "Nor must you raise your eyes to
the heavens and look up to the sun, the moon, and the
stars, all the host of heaven, . . . the Lord your God
assigned these for the worship of the various peoples
under heaven" (NEB). This is, however, clearly in con-
trast with the new witness, which is "good news, that
you should turn from these vain things to a living
God." (Note that the "editorial comment" on the
divine witness appears in 14:3, Is the healing of the
cripple at Lystra (vss. 8-10) to be understood within
the framework of just such a contrast?)

4. It is not until the speech before the
Ephesian elders at Miletus (20:18-35) that a specific
- statement is made by Paul concerning his position as
witness. The section of the speech which contains this

Statement comprises 8 verses, 20:20-27, and is printed

180n this see Bertil Gértner, The Areopagus
Speech and Natural Revelation, trans. by Carolyn
Hannay King, Acta seminarii Neotestamentici Upsaliensis,
XXI (Uppsala: Almquist & Wiksells, 1955), pp., 85-97,
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here in full: o®8év dneote 1 dpnv TV ooppepdviwy Tod
pf dvayyetrar Optv xal 8186dar dpd¢ Snpooig mai wat’
ofnouc, Stapapfupépevoc 'Iovdaior¢ Te nal "EXAnoiv
v eic @eov petdvorav wal nioTiv eic Tov ndpiov Nn&v
'InooBv. wnai vBv 180d Sedepévoc &yd W mve fpate
nopedopat £i¢ 'Iepovaarfp, t& &v aduff OVVAVTACTOVTE pot

Bi e18d¢, mAfv STt TS ;vEDpa To dyiov MATE TEAAV

81apaptdpetal pot Ayov 6Tr Seopd mai GAIYEC pe
pévouoiv. &\’ 0®8evdc ASyou moroBpatr TV Yoxnv
Tiplav épavtf og teke;écw TOV 8pdpov gov nai Thv 3
Sranoviav fiv élaBov mapd To% wvpiov 'Inoo®, Sia-
paprﬁpacea; 0 edayyEAiov THC X3p1ToC ToT Ocod.

wai vOv 180d évd olsa %1 odmétr Sycobe wo npPooWNoV

pov dpeic ndvrec év olc S1MBov unpdoowv Tiv Bacire iave

81071 paptdpopar piv év TH ofpepov finépg ST1 naba-
P6s eipt and To% afpatoc mAviwv, od yap WieoTe 1A dpyv
©o8 pi) dvayyefrar ndoav THV BovAliv ToB @0 piv. (“I

did not shrink from declaring to you that which is

profitable and from teaching you publicly and from
house to” house, witnessing to both Jews and Greeks of
repentance to God and faith in our Lord Jesus. And
now, behold, bound in the spirit, I am going to
Jerusalem not knowing what things shall encounter me

in this, except that the Holy Spirit testifies to me
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that in every city imprisonment and afflictions await
me. But my life I make of no account, as though pre-
cious to myself, if I may finish my course and the min-
istry which I received from the Lord Jesus, to witness
(solemnly) to the gospel of the grace of God. And

now, behold, I know that no more will you see my face,
all you among whom I went about preaching the Kingdom.
Therefore I witness to you this day that I am innocent
of the blood of all; for I did not shrink from declar-
ing to you the whole counsel of God.")

Paul's Miletus discourse is his third great
speech and the only one in Acts in which he addresses
Christians. The first thing to be said about the
speech is that it is not a sermon. It is cast in the
form of a "farewell address," or "testament."l9 The
speech is strongly defensive in tone, however, and
Lampe finds in this the suggestion that, even if oppo-
sition at Ephesus had not necessitated an apologia by
Paul to the elders, "Luke, at least, is concerned to

give his readers a defense of his hero against all pos-

19jacques Dupont, Le discours de Milet, Lectio
divina, 32 (Paris: Editions du Cerf, 1962), pp. 12-21;
Dibelius, Studies in the Acts of the Apostles, pp.
155-58.,
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sible detractors of his memory."20 This suggestion
has merit, but Luke's purpose seems to be more definite.
Dibelius points out that the Miletus speech is not
important to the sequence of events in Acts,2l which
helps to set it in relief. The suggestion we are mak-
ing is that Paul's apolbgy (vss. 18-27, after which
follows the paraclesis, vss. 28ff.) is intended as a
parallel to Peter's discourse before Cornelius' house-
hold. Effort has already been made to show that that
famous discourse is also apologetic rather than ser-
monic.,

“Two considerations are relevant. First of all,
that both situations consist of essentially apologetic
material can be seen by the device which Luke usually
employs to introduce an apology.22

Peter, 10:28. ®peic émictacbe . . .
10:36. VYpeil¢ oidate . . .

Paul, 20:18. ®pef¢ énioTacBe . . .
20:34. adTol YLVOOUETE . . .

The device is employed also in 15:7, where Peter begins

20Lampe, "Acts," p. 918.

21Dibelius, Studies in the Acts of the
Apostles, p. 155.

22The speech in chapter 22 is a major exception,
though 22:5 may be taken as an equivalent (cf. 22:19).
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his apology on behalf of the Gentile Christians, dvépeg
aserpoi, dpeic éniotacde « + . . To be compared with
this is P%ul's defense in chapter 26 (v. 26), énioTatat
yap mepi TodTwv O BaciAedE . . . (cf. also 22:19,
adTol EMICTANTAL o o o)e

| Secondly, the apology in both cases contains a
subsection which turns out to be an extended witness
declaration, or a witness apology. In Acts 10 Peter's
witness apology is comprised of four balanced state-
ments in five verses (39-43); in chapter 20 the
expanded witness formula is made up of eight verses
(20-27). The verses which constitute the witness apol-
ogy are clearly marked off:

v. 20: oﬁaév.éqscvetk&pqv TEV COUPYPEPOVEWV TOD
£ -avayyeTAar opiv. . . .

V. 27:  od yap UmeoTeiddpqy ToT dvayyeidan
ndoav THv BooAnv Tod @coT Spiv.

The Petrine counterpart was discussed in the
last chapter. Here our task is to outline the points
which appear in Paul's witness apology.

(a) Verse 21. 3&iapaptdpopat is Luke's favorite
word for desc;ibing the witness activity. Paul's ‘'‘tes-
tifying" (81apapTopdépevog) serves to specify what in

verse 20 he claims to be deélaring (davayyeiAai) and
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teaching (8184Eat).23 Here his papTOptov concerns
"repentance to God and of faith in our Loxd Jesus
Christ." This is addressed to "both Jews and Greeks."
We recall that the specific content for the preaching
of the witness as outlined by the Risen Lord included
preaching of repentance to all the nations (Luke 24:47).
Indeed, Burchard says that the accent there is placed

on the Metanoiapredigt,24 and this emphasis is main-

tained in the preaching of Peter but restricted in its
range of application to Israel (cf. 5:31, "God exalted
him . . . to give repentance to Israel and forgiveness
of sins"). Paul's declaration here is consistent with
9:15, which restricts his ministry neither to Gentiles
nor to Jews.

(b) Verse 23. It is the Holy Spirit who tes-
tifies (81apapTOpetatr) to Paul, warning him constantly
that misfortune awaits him, It has been suggested
that this is a reference to the prophets through whom
the Spirit has warned Paul.23 If so, then 21:11 (the

warning by Agabus) is a repetition of this constant

2350 also for Conzelmann, Theology of St. Luke,
p. 219, the three verbs are synonymous. :

24pyrchard, Der dreizehnte Zeuge, p. 132.

25Haenchen, Acts of the Apostles, p. 591.

J
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"testifying" (cf. 21:4). This suggests that Paul

rejects the guidance of the Spirit. Verse 22 ("bound

in the spirit"), therefore, should probably mean that

Paul is inwardly resolved26 (rather than bound by the

Holy Spirit) to go to Jerusalem.27 This does not seem

to affect his ministry. !
(c) Verse 24, Here it is clear that Paul's |

ministry (Stamovia, the same word Peter uses in 1:25)

was personally received from the Lord Jesus. It is not

dependent upon Jerusalem. His ministry is to witness

(again, SiapapTdpacbai) "to the gospel of the grace of

God" (7o edayyéatov Ti¢ xapi1To¢ ToT @eoB); P41 and D

(characteristically) add "to Jews and Greeks." This

is the same as 'preaching the kingdom" in verse 25,28

The statement about his going about among them preach- ;

ing recalls verse 20, 518GEat dpdc 8nmpooig wal nat’

oinoo¢. These are further exaﬁples of Luke's fondness

for varying expressions to say the same thing (cf. 27:

23 and 31).

(d) Verse 26, For a different sort of witness,

2650 also 19:12.

27Cf, Haenchen, Acts of the Apostles, p. 591;
Schlatter, Apostelgeschichte, p. 248.

28Bruce, Book of Acts, p. 415, n. 54,
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Luke reverts to a cognate; 81671 paptdpopar opiv, Paul
says, using it in a purely legal sense, thus'absolving
himself from any guilt. "If Paul had 'watered down'
the gospel (cf. 2 Cor, ii.7), he would have been
answerable to God for the lives or souls of the con-
verts."29 51471 links with nnpdoowv,30 and it is his
faithfulness in this that clears Paul.

We may leave the Miletus speech and its papwTvg-
apologia at this point.

5, Two passages in which the same witness
verb and thought appear can be cited briefly. In
22:5 Paul says, "I persecuted this way . . . as the
high priest and whole council of elders bear me witness
(papTopet pot)"; and in 26:5, "They have known for a
long time, if they are willing to testify (Zav 8&Mugt
paptopeiv), that according to the strictest party of
our religion I have lived as a Pharisee." 1In both
cases he cites the ability of the Jews to give testi-

mony as to his own character and sincerity, just as he

29C. S. C, Williams, A Commentary on the Acts
of the Apostles, Black's New Testament Commentaries
(2d ed.; London: Adam & Charles Black, 1964), pp. 233-
34, '

30Haenchen, Acts of the Apostles, p. 592.
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himself did in 20:26.31

The idea that was developed in relation to
14:3,32 that of the false witness, is implied here.
These pseudo-witnesses have the information necessary
to clear Paul, but they are not willing to testify.
Thus they tacitly agree to what Paul sees as a falsi-
fication of the case (a pseudo~testimony). This theme
continues to work throughout the speech, especially
where Stephen is called "witness" (v. 20). The allu-
sion to the Stephen affair is a reminder that only in
that account does Luke use the noun pdpTv¢ outside a
speech, and then in reference to Stephen's opponents
(6:13, pdpropes Yevde1G, and 7:58, nipToPeC).

6. Besides 22:5 (above), Paul's speech before
the Jerusalem crowd (22:3-21) contains three signifi-
cant witness passages, 22:14-15, 18 and 20. These will
be treated separately, since they are not all three
part of an extended witness declaration or apology,
such as Peter's in chapter 10 or Paul's in chapter 20,

In fact, the speech contains no witness declaration.

3lIn several passages elsewhere in Acts, the
verb is used in the sense of "a good report concerning
someone," as in the cases of the Seven (6:3), Cornelius
(10:22), Timothy (16:2) and Ananias (22:12).

325¢e above, ch. 2, pp. 64-66,
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Rather, the witness theme is slipped into a speech
which starts out as a defense of Paul's Jewishness,
This is his first declaration: "I am a Jew" (ve 3).
He has already addressed the crowd as dvépe¢ &SeApoi
nal natépec, the same formula used to begin Stephen's
address (7:2), His Jewishness is maintained through-
out the speech; the violent reaction of the crowd--
recalling again Stephen's Speech--comes only with the
announcement of the Gentile mission,

W. Baird thinks "the Speech makes no contribu-
tion to the progress of the narrative,"33 Since
Luke's purpose is not limited to a simple narration of
e\_rents,34 however, this conclusion is unjustified, at
least in respect of one major theme. The Passages dis-
Ccussed below show that it makes a definite contribution
in the unfolding of Luke's witness theory and theology.,
Let us turn now to these passages.

(a) Verses 14-15: ¢ &8 elnev, ‘0 @eoc¢ Gy

33Baird, "The Acts of the Apostles," p, 759,

34cf. Hanson, Acts, pp. 213-14: "It is suit.
able to its context in a literary but not historical
Seénse; that is to say, it is suitable to Euke's purpose
that Paul should here defend himself against the hos-

it does not Say a word to vindicate him against the
charge, either of violating the Temple or starxting a
riot, for which he is presumably in custody,"
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natépwv fudv TPOEXE 1pioaTd 0 yvdvar To 8énmua adrod
nai 18elv Tov Simatov ual anoBoat guviv éu.To® OTORaATOC
at’n;oﬁ, 67t €on pépTog at’r@ PO mavTac dvOpdmovc Bv
éépauac'nai fimovoag. ("And hé said, 'The God of our
fathers de#tined you to know his will, to see the Just
One and to hear a wice from his mouth; for you will

be a witness for him to all men of what you have seen
and heard.")

Paul is quoting Ananias in the second of three
accounts of his conversion, There are, of course, dif-
ferences and even outright contradictions in the details
of the three accounts. Here for the first time the
title pdpvug is applied to Paul., Paul does not call
himself a witness directly, as Peter did himself, but
Places the title in another's mouth in reference to
himself, The effect of this will be éeen clearly when
26:16 comes up for examination,

E. Trocmé sees the intervention of Luke in the
addition of new details and the development of a gen-
eral idea which commands the whole of the book, i, e.,

Paul is "witness,"35 The Speech does not appear to be

35Trocmé, Le “"Livre des Actes" et 1'histoire,
P. 176. Trocmé asks whether the words of Ananias at
22:13-16 are not also Lucan creation,
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a translation from Aramaic, even though it is supposed
to have been spoken in this 1anguage.36 1f, on the
other hand, it is argued that the differences are
accounted for by variations in actual speeches by
Paul,37 the end result is the same: Luke has used the
speech and the account of Paul's conversion to show
that Paul is to be counted as a witness. But in plac-
ing Paul firmly among the witnesses in this passage,
Luke has not made our task easier.

What is it here that qualifies Paul to be a
papToc? £Qpanag is interpreted by Blass-Debrunner as
being tha{ which gives him his consecration as Apostle,
while the hearing is less essential;38 following the
same vein, R. P. Casey (followed by others) argues that
it is Paul's vision of the risen Lord which makes him
a witness.39 On a casual readiné, this appears to be
the case. The 671, however, does not make Paul's

being a witness dependent upon the preceding statement.

36Hanson, Acts, p. 213.

37poakes-Jackson, Acts of the Apostles, p. 202.

38r ., Blass and A. Debrunner, A Greek Grammar of

the New Testament, tr. and rev. by Robert W. Funk

(Chicago: University of Chicago Press, 1961), para. 342.

39casey, "MdpTve," in BC, V, p. 32. The same
is true of Stephen, verse 20.
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It is causal, and therefore cannot be translated as
"so that"; this means that because Paul will be a wit-
ness he was chosen "to know his will, to see the dJust
One and to hear a voice from his mouth" (v, 17),.
Furthermore, he quotes Ananias as speaking in the
future tenée--ﬁcn p&ptvc--which again does not make
Paul's position as witness dependent upon his vision,
Recall that in 1:8 Jesus himself says £oegd pov
BAPTOPES (also future; cf. Luke 24:48 where the verb
is omitted), which meant that they were not witnesses
simply because they had seen the risen Lord,

It is quite possible that if Paul actually
delivered such a speech, Luke's transposition of it
became careless at this point (or, again, deliberately
vague). The inclination here is to think that the
€0panac and fjnovoac do not indeed refer simply to the
vision and the voiée, though this cannot be said on
the basis of verses 14-15, Perhaps the statement at
26:16-~18 is meant to be explanatory; it certainly
takes a different twist.40

At any rate, it is difficult to see why the

visionary aspect should be emphasized. It would natu-

40See discussion below, pp. 133-38,
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rally be mentioned as an experience of personal signif-
icance, but not as the real basis of Paul's ministry,
In his speech at Miletus the vision is not even men-
tioned. Paul's concern there had been with "the whole
counsel of God" (20:27), 1f anything is to be
stressed--and it certainly is--it is thaf Faul was
chosen "to know his wil1l" (yv@vair 6 6éAmpa avTod).

The vision and the voice may be seeﬁ as subordinate to
this; they do not make Paul a witness.

The other details of verse 15 clearly fit into
the Lucan plan for Paul., He is witness "for hinm"
(adtf), dative, which is to be understood in the same
sense as the genitive "his witness" (cf. 13:31; also
"my witness," 1:8). Paul is seen as witness "to all
men" (npo¢ ndvrac avepiénovc), a constant in the Pauline
concept éf missions as shown by passages already cited
(9:15, 20:21).41

(b) Verse 18, Paul recites an experience he
had while in a trance in the Temple: yqi i8etv advov

MYovTa po1, Znedoov wal €Eenbe év Tdxen €€ "Iepovoarip,

4lcf, Dillon and Fitzmyer, “Acts of the
Apostles," p, 206: "“Ip 9:15 it was restricted to 'the
Gentiles'; once again the exigencies of the situation
call for a broader view." This conclusion is inexplic-
able. 9:15 ("the Gentiles and kings and the sons of
Israel”) is hardly restrictive.
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81671 od nmapaséfovtai gov paptopiav mepi po®. ("and
eI saw hinm saying to me, ‘'Hurry, and get quickly out
of Jerusalem, because they will not accept your testi-
mony about me.™)

The paptopiav mepi é1po% is the human witness
concerning Jesus. paprup:a is hardly to be distin-
guished from paptdpiov (Luke 21:13; Acts 4:33), It is
the favorite witness-word in John's Gospel,42 put in
Luke's writings is used only here and in Luke 22:71,
Jesus is the subject of the witness; in no case can
mepil époB be construed here as meaning "facts about
Jesﬁs' life,"

That Paul is told to leave Jerusalem because
they will not accept his testimony tends to confirm
the conclusion by some that 13:31 (mpdc Tov Aadv)

refers to the Jews of Palestine.43 i1p point of fact,

420n this See especially the relevant sections
in the commentary now in English, by Rudolf Bultmann,
The Gospel of John, tramns. by G, R, Beasley-Murray, R,
W. N, Hoare and J. K. Riches (Philadelphia: West-
minster Press, 1971), PP. 84-97 ("The Baptist is the
papTOC." p. 97); 160-75, 262-68, 278-84., For a
recent discussion of the witness theme in John's
Gospel, see James Montgomery Boice, Witness and
Revelation in the Gospel of John, Christian Student's
Library (Exeter: Paternoster Press, 1970).

43Gustav St#hlin, Die Apostelgeschichte, Das
Neue Testament Deutsch, Teilbd. 5 (12. Aufl,; GSttingen:
Vandenhoeck & Ruprecht, 1968), p. 183; Wikenhauser,
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though Paul was previously anxious to get to Jerusalen,
he is never allowed an active ministry there, so that
the task of preaching in the Jewish homeland has to be
left to others. It is true that 9:29 shows him preach-
ing there, but this was quickly halted (though by oppo-
sition and his fellow Christians rather than a vision).
It is not hard to see in Paul's return under risk to
Jerusalem only to be sent away (23:11, the assurance
that his mission would extend to Rome) the same theo-
logical pattern as in the case of Philip (8:25-26).

(¢) Verse 20. wai 8te éEexdvveto 0 ailpa
Stepavov To¥ pdpTopdc gov, nal adToc fpnv évéot&c nalt
oovevdondv. . . . ("And when the blood of Stephen your
witness was shed, 1 also was standing by and approv-
ing . . . ")

Once again in:the speech we are reminded of
the Stephen affair. Here Stephen is called "your wit-
ness" (pdpTopé¢ oov), which, as the personal form of
the title, is Lucan. K. Holl thinks the expression is
already (as in Rev, 2:13, 17:6) used here as a techni-

cal term for martyr.44 H. F. von Campenhausen rightly

Die Apostelgeschichte, p. 155; Jacquier, Les Actes des
ApbStres, p. 72.

44Karl Holl, Gesammelte Aufs#tze zur Kirchen-

—-—
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objects to this view, pointing to Lucan usage else-
where,45 The mention of the aipa is not necessarily a
matter of emphasis, as Haenchen thinks,49 1¢ is true
that the Church began to deny the title "martyr" to
those who did not die for the faith. paptopia and
paptﬁptov likewise became worxds desighating a martyr's

death.47 But on Luke's view of the witness there is

Paul's martyrdom; they were in fact seeking to kill
him (9:29), The "witness" Stephen gave was not his
death, but his life and, especially, his message,

Luke's idea is one of a living testimony, not a dying

G,

geschichte, Bd. II: Der Osten (Darmstadt: Wissen-
schaftliche Buchgesellschaft, 1964), p. 71.

45Hans Freiherr von Campenhausen, Die Idee des
Margyriums in der alten Kirche (Gattingen: Vandenhoeck
& Ruprecht, 1936), p. 31, n. 7: ™K, Holl s+ « .« versteht
den Ausdruck zu Unrecht als technisch fiir den M&rtyrer;

weder der lukanische Sprachgebrauch noch die Stelle
fiir sich genommen weisen darauf hin,"

46Haenchen, Acts of the Apostles, pp. 627-28,
N. 7. Would "the blood" of the Ephesian elders (20:
26) also be emphasized? Nor can we agree with
Buxchard, Der dreizehnte Zeu S5 P. 130, n. 291, that
"your witness" as applied to Stephen is "quasi-titular."

47Giinther, “"Zeuge und M&rtyrer," pp, 152, 156-
57 (the paptdprov ToF 0TavpoB as the passio Christi
which the martyr takes upon himself); Bauer, Greek-
English Lexicon, pp. 494-95,
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one.

7. In the order of our examination, Paul's
speech before Agrippa (26:2-23) contains the last of
the witness passages (see ch. 2 for 28:23, an "editor-
ial comment"). Two passages demand our attention,
verses 16-18 and 22.23,

The historicity48 of the scene need not detain
us. What is important is that the defense before
Agrippa closely parallels that before the mob at
Jerusalem (22:3-21), "but along with the virtual iden-
tity of the subject-matter there are subtlecdivergences
of style and presentation between the two speeches."49
The twin speeches, Plus the speech before Felix (24:10-
21), fulfill the expectation of Luke 12:11-12, 21:12-
16 (cf. Acts 9:15). The present task is to see how
the speech before Agrippa furthers the development of
the witness motif.

(a) Verses 16-18., Paul is quoting Jesus:
aMG GvdoTndr nai ot éni To¥C n88ac gou- €1¢ ToBTo0

Yap deénv oo, spoxepicacbai oe tnapéTnv nail pdprvpa

48penied by Haenchen, following Overbeck,
Wellhausen, Schwartz; see Haenchen, Acts of the

Apostles, pp. 690-91.
49Bruce, Book of Acts, P. 440,
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®v ve ei8€¢ pe dv te Spbficopai cor, EEqipodpevéc oe én
7o Aao® nail €n v 20vGv, ei¢ obc dyd dmooTEAlw ot
avoiEas 6w6¢kpo%c adtdv, ToH ént&%péWdt ano ondéTous
E1¢ 9d¢ nai Tﬂc’égouoiac To% Zatavd éni Tov Oedv, 10T
Aapelv adTovc dpeotv dpapTidv nal wAFpov év Toic
fytaopévorc niloter T €ic €pé. ("But rise up and stand
én your feet; for I appeared to you for this purpose,
to destine you a minister and witness of the things in
which you have seen me and of the things in which I
shall appear to you, delivering you from the people and
from the Gentiles, to whom I send you to open their
eyes, that they may turn from darkness to light and
from the power of Satan to God, that they may receive
forgiveness of sins and a lot among those who are
sanctified by faith in me.")

In verse 16, pe is omitted in mss. P74 N A c2
E P ¥. It is a hard reading, but Ropes thinks the evi-
dencé from B C¥ 614 minn syrP, h copSa arm geo Ambrose
Augustine must be taken as decisive. 50 Dibelius, how-
ever, thinks the text, pdptopa &v te el8eq pe dv Te

éweﬁaopa{ 001,y utterly impossible and therefore cor-

SORopes, BC, III, p. 237.
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rupted through the influence of the preceding 5m6qv.51

This is the third account of Paul's conversion.
Unlike 9:10ff. and 22:12ff. the mediating Ananias is
omitted. Here Paul receives his directions immediately
from the Loxrd himself, His destiny as a p&pToC is
announced by Jesus himself, which gives it a ring of %
finality. The verb npoxe1pioacbatr indicates the des- |
tiny which is intended for Paulj it does not indicate
the point at which Paul becomes a witness. The future
£on pdpTue of 22:15 agrees with this judgment. The

same verb "to destine'" in 22:14 is of the same nature.

There Paul is destined "to know his will," The words

of Paul's speeches avoid the restrictive claim to

being fore-elected (ponexe 1poTOVIREVO1G, 10:41) and
specially favored by God that appears in Peter's wit-

ness apology before Cornelius. Paul is a "chosen

vessel" (onedoc éuroyfc, 9:15), one chosen for a task.
The phrase, "minister and witness," should not
require us to find an allusion to Luke 1:2,
ei¢ o¥¢ éy® dmooTENMw Ot as a reference to

Gentiles and the Gentile mission is not meant to

restrict the area of Paul's ministxy, since o¥¢ refers

51Dibelius, Studies in the Acts of the
Apostles, p. 92.
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also to Israel. Verse 18 summarizes the theological
approach to the Gentile mission. The nations must be
turned from darkness to light through the opening of
their "eyes." The brief sermon to the pagans at Lystra
attempts this approach, as does the Areopagus speech,
though without the terminology of "turning from dark-
ness to light." The verse must be seen as an allusion
to Luke 1:79 (Isa. 9:2; 59:8) and 2:32 (Isa, 42:6,
49:6, 25:7, 46:13). "That they may receive forgiveness
of sins and a lot among those who are sanctified by
faith in me" is the conclusion to which the Jerusalem
Church (11:18) and Peter (15:9) were forced concerning
the Gentiles.

It may be that 22:15 (fop pdpTog . . . &v
€dpanac nal fuovoac) anticipates 26:16. Dibelius
;ightly sa&s that the heavenly voice does not promise
that Christ will appear again to Paul, but that much
will be shown him,.52 Reading, therefore, "the things
in which" the Lord is seen and will be seen, it
becomes clear that the witness is an interpreter in a
special sense. If it is true, as Hanson suggests,

that this account is the one most modified by later

521bid., p. 92; cf. Rackham, Acts of the
Apostles, p. 469. Other appearances, however, do occur.
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experience,53 then it is fair to see it as revealing

the "Pauline" pdptv¢ as being a heilsgeschichtlich

concept; the witness discerns the activity of the
Lord in an historical context.

But how is this to be understood? In a later
chapter we will argue that Luke's development of the
concept of witness is based in part on Isa. 43:8-13.
This discussion must be anticipated at this point. In
that passage, "blind and deaf" people are led out and
God's witnesses are appointed to testify (on Luke's
reading) to them. In Acts 26:16-18 Paul is commis-
sioned "to open their eyes." F. F. Bruce points out
that Paul recites his commission in terms which recall
the calls of Jeremiah®4 and Ezekiel,55 and that "the
commission itself echoes the commission of the Servant
of the Lord in Isa. 42:1ff."56 There the Lord promises

to put his spirit upon his servant (v. 1lb; cf. Acts

53Hanson, Acts, p. 238.
54yer. 1:71.
55Ezek. 2:1, 3.

56Bruce, Book of Acts, p. 491; ". . . and very
properly so, for the commission of Paul and of all

Christian witnesses is the perpetuation of the Servant's

commission, as has been made very plain already in
Acts" (p. 492).
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1:8) and charges him to proclaim what is made known to
him (v. 9). It is evident from 42:18 ("Hear, you deaf;
and look, you blind, that you may see!") that the ser-
vant is able to proclaim only when he "sees and hears."
So we understand Acts 22:14-15, In Acts 26:16-18,
however, only the “seeing" is emphasized, and this cor-
responds to the idea expressed here of "opening their
eyes" (the inappropriateness of opening ears in order
to give light is obvious).

BaPTLG anticipates paApTVPOPEVOC of verse 22,57
to which we now move.

(b) Verses 22-23. éminovpiac obv Tuxdv Tf¢
and To® @eoB dxptr thic Apépac Tadtns fovnua papfupépsvoc
ptﬁpﬁ TE nal peydly, oé&év ENTOG kéyév &v Te ol mpo~
pfitar ENAAfoav peAASVIWY yiveoBar nal Mubodc, i
nadnToC 6 Xp1owés, €1 npdTog &vuaf&cswc vERPBY ¢
pémks; u&rayyékkstv B .me Aaf nal ToTc £0veciv.

("Since I have obtained help froﬁ God, to this day I
stand witnessing both to small and great, saying poth;
ing except what the prophets and Moses said would come
to pass, that the Christ should suffer, that as the

first one resurrected from the dead he would proclaim

S7Haenchen, Acts of the Apostles, p. 686, n. 2,
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light to the people and to the Gentiles.")

With these two verses it becomes clear that
Luke is trying to show, through Paul, what his witness
theology really is. Verse 22 extends the scope of the
papTvc-mission to its limits--"to both small and great."
Verse 23 reinforces the mission "to the people and to
the Gentiles" (cf. v. 17 above). Notice, however, that
it is the Christ himself who will proclaim "light" (a
reference back to verse 18) to all men. According to
Luke 21:12-15, Jesus will give his witnesses words and
wisdom; according to the parallels (Mark 13:10-11;
Matt. 10:19-20) and Luke 12:11-12, it is the Holy
Spirit who teaches and, in fact, speaks through his
witnesses. Luke 24:49 and Acts 1:8 promise power
through the Spirit. The émimovpiac &nd To% ©eoB can
only be a reference to the power‘of witness which was
promised. It was given by God to his Christ to bestow
upon his witnesses (Luke 24:49). And how does the
resurrected and ascended Christ "“proclaim light to the
people and to the Gentiles" but through his Spirit-
created and empowered witnesses? Again, it is clear
that the witness-mission is an extension of the servant-

mission,




RN
P

- 140 -

Paul and the Lucan Witness

P. Menoud argues that after the Jerusalem
Council (Acts 15), "Paul est hauseé ‘A la dignité
nouvelle de temoin (pdpTuc)."58 O'™Neill points . out,
however, that in the speeches of Paul (22:15; 26:16)
he was already a witness and that there is no indica-
tion that Luke elevates him to a new status.39 The
witness passages in the speech show beyond a doubt
that Paul is for Luke a witness in the fullest sense.
This is, as this chapter has been concerned to show,
on the basis of his method and message rather than his
vision. The speech before Agrippa represents the most
complete development in Acts of what we have seen to
be Luke's witness theclogy, On the basis of this
speech a full synopsis, paralleled with the authorita-

tive words of Jesus, can be provided.

Luke 21:12-15 Acts 26

v. 12, delivering you up V. 21, the Jews seized me
to the synagogues in the temple and
and prisons, and tried to kill me.60

58Philippe H. Menoud, "Le Plan des Actes des
ApStres," New Testament Studies, I (1954-1955), p. 47.

590'Neill, Theology of Acts in its Historical
Setting, p. 67. .

60paul is at this point speaking before both
king and governor.
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you will be brought
before kings and
governors for my
name's sake.

This will be a time v.
for you to bear tes-
timony.

I will give you a V.
mouth and wisdom
(24:49, I send the
promise of the

Father upon you;

Acts 1:8a, you

shall receive power
when the Holy

Spirit has come

upon you)
24:44.49

everything written V.
about me in the law

of Moses and the
prophets and the

psalms must be ful-
filled,

Thus it is written, v,
that the Christ

should suffer and

on the third day

rise from the dead

and that repentance v.
and forgiveness of
sins should be

preached in his v.
name to all
nations,

V.
you are witnesses v.

(Acts 1:8b, you
shall be my wit-
nesses; 23:11)

22b., so I stand here

22a,

22c,

23a.

20b,

18b,

23b.

16.

testifying both to
small and great.

To this day I have
had the help that
comes from God

saying nothing but
what the prophets
and Moses said

would come to pass

that the Christ
must suffer, and

« « o to rise fronm
the dead

(I declared) that
they should repent
and turn to God
that they may
receive forgive-
ness of sins

both to the people
and to the Gentiles,

'I have appeared to
you, to destine you
as a minister and a
witness'!
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V. 49, see above, 21:15

Acts 1:8
V. Ba. see above, Luke 21:15
V. 8b. see above, Luke 24:48

V. 8c. in Jerusalem and in wv. 20a. at Damascus~--then

all Judea and at Jerusalem and

Samaria and to the throughout all the

end of the earth. country of Judea,
and also to the
Gentiles,

In 26:20 Damascus appears first as a matter
of historical record, Samaria is omitted, but it is
clear that this is intended as the same general wit-
ness scheme, which is certainly preserved.

The conclusion now is no longer avoidable that
the Pauline witness theology is a Lucan crxeation. The
above synoptic chart shows that the "Pauline" witness
and the Lucan witness coincide. We can, therefore, no
longer speak of a Pauline witness theory, but only of
a Lucan witness theology which finds its typical repre-

sentation in Paul.



PART II

THE WITNESS THEOLOGY




CHAPTER V
WHO SPEAKS FOR JZSUS?

Reference back to Part I will show that two
basic lines of witness thinking can be discerned in
the book of Acts: (1) the Lucan view, which finds its
primary representation in Paul, and (2) an early view
of which Peter is the major representative. Follow-~
ing his speech calling for the election of Judas' suc-
cessor in chapter 1, in which Peter lays down the qual-
ifications for the witness (1:21-22), a form of witness
declaration appears in the Petrine speeches with mono-
tonous regularity. This has led T, FE, Glasson to sug-

gest that the apostle as witness should be added to

the points of the kerygma.l There are four of these:

2:32, ndvtec fpeic dopev papTUPES

3:15, fpeilc papTUPEC EOREV

5:32, fpeic fopev papTOPES . . . mal o nvedpa wo dytov
10:39, fpeils pdpTOPES C -

1T, F. Glasson, "The Kerygma: is Our Version
Correct?" The Hibbert Journal, LI (October, 1952-July,
1953), pp. 129-32; Williams, The Acts of the Apostles,
p. 56.
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The expansion of the declaration in chapter 10 into a
full-fledged "witness apology" confirms what is either
explicit or implicit in the other declarations and in
1:21-22: (a) the full witness title is p&pruc Tfjc
&vact&cewc; (b) the witness is one who enjoyed life-
time companionship with Jesus, thus an eyewitness
(Luke 1:2); (c) he is a member of an inner group, the
Twelve, specially chosen by God; (d) his mission is to
preach repentance to Israel,

This early view is, as said above, contrasted
with another line of witness thinking which, though it
is most fully‘developed in relation to Paul, neverthe-
less can only be called "Lucan."2 1In the speeches
attributed to Paul, he never makes a direct claim to
be a witness, but it appears as a matter of divine pur-
pose (cf. especially 22:14-15 and 26:16)., To decide
what the Lucan position must be to begin with, two
types of witness sayings were isolated. One of these
is what has been termed "editorial comments" (because
they occur outside the speeches in Acts), which for the

most part make use of verbs (never of p&pTDC3), partic-

2See especially the synoptic chart above, ch,
4, pp. 140-42,

3Except in the case of the false-witnesses in
the Stephen affair (6:13, 7:58),
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ularly 8iapaptdpopati, to describe the witness in his
activity. Following this method enables us to include
Philip as witness (8:25).4 Especially significant for
this as a Lucan method is that it is employed to
develop Paul's first witness apology, the Miletus
speech (20:20-27). It is also useful to remember that
this verb, as the Miletus apology shows, is closely
related to the idea of revelation.® The other type of
witness saying, the witness logia of Jesus in 1:8 and
23:11 {and also Luke 24:46-49), must be seen as having
particular authority when we ask, "“who is qualified to
speak for Jesus?" These reveal that the preferred
title is "witness of Jesus,”" and that the mission is
to preach repentance to all nations in the name of

Jesus. But who is qualified to do so?

The Power and the Witness
Again it is necessary to turn directly to the

witness sayings of Jesus to find the qualifications of

45ee above, ch. 2, pp. 60-62.

5Ragnar Asting, Die Verkiindigung des Wortes im
Urchristentum (Stuttgart: W, Kohlhammer, 1939}, pp.

603-605. According to Burnier, the idea of witness
throughout the New Testament is related to revelation;
BEdouard Burnier, La Notion de témoignage dans le
Nouveau Testament (Lausanne: F, Roth & Cie., 1939).
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his witness. Three sayings are pextinent:
1, Luke 21:13, 15. '"It will turn out for you a
testimony. . . . for I will give you a mouth
and wisdom, which none of your adversaries will
be able to withstand or contradict" (cf. 12:12,
"for the Holy Spirit will teach you").
2. Luke 24:48-49, "You cares witnesses of these
things. And behold, I send the promise of my
Father upon you; but stay in the city until
you have received power from on high,"
3. Acts 1:8. "But you shall receive power when !
the Holy Spirit has come upon you; and you |
shall be my witnesses in Jerusalem and in all ;
Judea and Samaria and to the end of the earth."
The progression, wisdom-promise-power-Holy Spirit, f
hardly needs pointing out at this point. Nevertheless, i
in each case the Holy Spirit is inseparably linked
both with the paptOp1ov and with the ability of the
PaPTLG to proclaim it. The conclusion is inevitable
then that what qualifies one to be a pdptv¢ is that he
receives the Holy Spirit.

The tremendous importance of the operation of

the Spirit of God in Luke's writings is obvious even

to the casual reader.® The Holy Spirit is not, as

6See the important article by G, W, H. Lampe,
"The Holy Spirit in the Writings of St. Luke,” in
Studies in the Gospels, ed. by D, E., Nineham (Oxford:
Basil Blackwell, 1955), pp. 159-200. Cf. the recent
study by Dale Moody, Spirit of the Living God (Philadel-
phia: Westminster Press, 1968), especially pp. 49-81,
Moody differs at many points from Lampe, but his own
work appears to be nearly as much a discussion of cur-
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many scholars have thought, Luke's "answer to the delay
of the Parousia." The Spirit for Luke is a reality

which he finds operative in the life of the church,

The Spirit cannot be systematized or bound to a ritual.”

The Holy Spirit is the Spirit of God, and as such is
free, active, creative. The Spirit is also the Spirit
of witness. Peter's confession in 5:32 shows above all
that, as witness, the Spirit is closely associated.with
both lines of witness thinking, though, as we shall
see, the connection between the Spirit-witness and the
human witness is viewed differently in the two lines
of thought. For Luke it means that it is the Holy
Spirit which, as the Spirit of Jesus (16:8), freely
chooses the historical witnesses and provides them
with understanding and utterance.

If we follow this principle of the witness as

rent Baptist thinking as it is a study of the Holy
Spirit in the New Testament. Reference should also be
made to the older work by Henry Barclay Swete, The
Holy Spirit in the New Testament (London: Macmillan &
Co., 1909).

\

7So that the remark by Hanson, Acts, p. 115,
makes no sense; he says, "Notice how implicitly Luke
identifies baptism with the gift of the Holy Spirit.
. « o when we find divergences from this view, it is
time to look for sources." On this as a historical-
theological problem see the study by G. W, H., Lampe,
The Seal of the Spirit (London: Longmans, Green &
Co., 1951). '
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Spirit-formed, we may also say the Holy Spirit is

the democratizing element in Luke's witness theology.
This would be formulated thus: he through whom the
Spirit-witness speaks must be regarded as a witness.
This means, for example, that a prophet like Agabus
could also be called "witness." This would especially
be true if one interprets 20:23 ("The Holy Spirit
testifies to me") as a reference by Paul to the warn-
ings of the Christian prophets.8 It is Agabus in 21:11
who functions in this manner: "Thus says the Holy
Spirit." The disciples at Tyre also warn Paul "through
the Spirit" (21:4). This is a possible function of the
witness we have not hitherto discussed, and need not
develop at length.‘ It is most directly related to the
guidance of the Spirit within the community itself, so
that the Spirit who provides for the proclamation of
the Gospel message also provides for the welfare of the
proclaimers in much the same way, through his witnesses.
The safety of Paul and his companions as a matter of
revelation while on a stormy voyage (27:21-26) may be
related to this.

It is not difficult to draw the conclusion of

850 Haenchen, Acts of the Apostles, p. 591.
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the democratizeg Spirit of witness even fronm the
Pentecost experience and Peter's discourse., 1In 2:4
the Holy Spirit "gave them utterance"; this can only
be seen as the beginning of the fulfillment of Luke
21:12ff,, 24:49, and Acts 1:8. Peter's citafion in
2:17 from the pProphet Joel,

I will pour out my Spirit upon all flesh,

and your sons and your daughters shalil Prophesy

(Joel 2:28),

may be taken to mean that God intends that the Spirit
should speak through other believers in the same way
as he does through the Twelve (even women!), If 2:;33
(the pouring out of the promise of the Father) is com-
bined with 2:38-39 (the pPromise extended), the result

is emphatically the same. It is also the natural infer-

ence from 5:32, Luke goes on to draw (so we are argu-

witness, But Peter diag not; why?

Before this question can be answered, it wili
be useful to See whether those who, in the Course of
our exegetical investigations, have been explicitly
called "witness" meet this primary Tequirement,

l. The Twelve. Obviously, these do; 2:4 is
evidence enough,

2. Paul., One of the significant elements in
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the development of the witness theme with Paul as Luke's
witness showcase is that, in Paul's speeches, no ref-
erence is made to his having received the Holy Spirit.
Perhaps we should have expected Paul to make such a
claim in relation to his position as witness. This
stands, however, side-by-side with Luke's refusal to
put an éY& papTY¢ in the mouth of Paul. In the account
of his conversion in chapter 22, Paul quotes Ananias
to the effect that Paul is to be a witness (v. 15); no
mention of the Holy Spirit is made. In 9:17, however,
Ananias makes no mention of Paul as witness, but does
say that he was sent so that "you may regain your
sight and be filled with the Holy Spirit." This sug-
gests that for Luke the two amount to the same thing.
It is also the Spirit which sets Paul and Barnabas apart
in 13:2; and Paul, "filled with the Holy Spirit,"
rebukes Elymas the magician. Other references (such
as 16:7-8) show Paul's dependence on the Spirit.

3. Barnabas.? It is Barnabas who is set
aside with Paul in 13:2. It is also Barnabas to whom
Luke refers as "a good man, full of the Spirit and of

faith" (11:24).

9See on 14:3 above, ch. 2, pp. 62-64.

BT
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4, Stephen. Paul in 22:20 refers to Stephen
as "your witness,'" using the Lucan personal witness
title., Stephen is one of the Seven, all of whom were
to be "full of the Spirit and of wisdom"™ (16:3).
Although these were chosen M"to serve tables," this was
obviously not their major concern; rather, they went
about doing what Peter attempts to reserve for the
Twelve (6:2, 4). In 6:5 Stephen is singled out as
being "a man full of faith and of the Holy Spirit."

In 7:55 also he is described as being "full of the
Holy Spirit." Stephen's enemies '"could not withstand
the wisdom and the Spirit with which he spoke" (6:10).
This last is an extremely significant parallel to Luke
21:15 ("I will give you a mouth and wisdom, which none
of your adversaries will be able to withstand or con-
tradict").

The phrase "full of the Holy Spirit" (mAflpnc
nvedpatoc dyiov), is first applied by Luke to Jesus
(Luke 4:1); L. Keck points out that Luke is the only
New Testament writer to use this phrase, "and he proba-
bly had in mind a particularly clear manifestation of

God's power in the life of a holy man,"10

10Lcander E, Keck, Mandate to Witness (Valley
Forge, Pa.: Judson Press, 1964), pp. 41-42, It is
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5. Philip. Philip the evangelist is also
among the Seven who refused to tend - their own busi-
ness. That Philip is also a man of the Spirit is clear
from 8:29, where it is the Spirit who orders him to
attach himself to the Ethiopian eunuch's chariot, and
from 8:39, where it is said that "the Spirit of the
Lord" transported him.

From the preceding discussion it can be seen
that, just as the "witness" cannot be reserved for the
Twelve and the "message" relegated to the others in the
church;. so the title, #ApTVC, cannot be restricted
simply to those to whom it is directly applied in
Acts, 1l 1t must be applied also to those to whom the
Spirit gives utterance to speak in the name of Jesus,

The book of Acts may be styled, therefore, "the
book of the witnesses." But it would be wrong to infer
that it is the complete book of the witnesses, Will
God leave himself without a witness(cf. 14:17)? A
major message of the book is that he will not. The

witness, we have argued earlier, is a teleological wit-

probably not significant that it is never used in ref-
erence to Paul,

11Robert Koch, "Témoignage d'aprés les Actes,"
Masses ouvriéres, CXXIX (1957), p. 16,
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ness; that is, he preaches Jesus with the conviction
that in this name God is fulfilling his purpose. When
Luke presents the story of the Church in its beginnings,
he shows it to be one that is historically oriented.

The end of Acts reveals that Luke expects the message

of Jesus to prevail in history, and this can only be
done if he continues to have his historical witnesses

to speak for him.

The Matthias Election Reconsidered

Why, then, does Peter not reach this conclu-
sion? For the answer to this question we must recon-
sider Luke's purpose in including the by-election of
Matthias. In the previous discussion of this account
(1:15-26),12 we concluded that Luke's interest in the
incideht did not lie in what it reveals about the
organization of the early Christian community.l3 Our
thesis is that it is the matter of the witness which
gives the account real significance for Luke, and that

it is within the scope of the development of the Lucan

12ge¢e above, ch. 3, pp. 72-77.

13cf. Bo Reicke, Glaube und Leben der
Urgemeinde, Abhandlungen zur Theologie des Alten und
Neuen Testaments, 32 (Ziirich: Zwingli Verlag, 1957),
pp. 21-26.

-
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concept of witness that the purpose for recounting the
story should be sought.

E. M. Blaiklock notes that it is "commonly
assumed" that Peter, in an actual historical situation,
is shown to be acting too hastily, thus running ahead
of God's purpose, since "“Paul was destined for the
vacant place."l4 This view is the result of a pious
hermeneutic, and there is little to be said for it.

In the first place, Peter equates his position as wit-
ness with that of apostle (1:25), and Luke seems to
accept the early designation of the Twelve as the
apostles (cf. the troublesome passages, 14:4, 14), but
not as the witnesses. Then, again, Paul never really
"joined" the apostles, but was always independent of
them; nor was his home base Jerusalem, as in the case
of the apostles, but Antioch (along with Barnabas, 13:
1f£f.).

Despite the fact that G. Klein,l3 as is usual
among scholars, begins with the choice of Matthias for
his reconstruction of the Lucan picture of an apostle,

the increasing conviction here is that Luke is not

l4plaiklock, Acts of the Apostles, p. 53.

15Klein, Die zw8lf Apostel, p. 204: 1:21f. is
the Lucan Magna Carta of the apostolate of the Twelve.
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really concerned with such a picture. The probability
is that he "found" the apostolic office already in the
church, and was content to leave it there as consisting
of a particular group. While Paul in his letters
makes much ado over his apostleship, Luke finds the
idea of the witness more suitable for the missionary
emphasis of the church., There is, therefore, without
any attempt to denigrate the apostles, a conscious sep-
aration in Acts of the witness-ship from the apostle-
ship (the apostles being those commissioned by the
historical Jesus, Acts 1:2).16

The real problem has to do with Luke's atti-
tude toward the tradition of witness thinking.
Haenchen would make the election of Matthias the center
of chapter 1, a reconstituting of the sacred number

twelve which makes the group ready for the miracle of

16y, Rohde's criticism (Rediscovering the
Teaching of the Evangelists, pp. 219-29) of Klein also
overlooks the Lucan separation of the two ideas when
he insists that pdpTouc and Sianovia shape Luke's
picture of the apostle (p. 228). He thus wrongly sees
Paul (on the basis of 22:15) as incorporated in the
ranks of the adtdémrtatr nail tnhpétat of Luke 1:2, and
thereby particularly connected with the twelve
apostles (pp. 228-29). Rohde rightly rejects, however,
Klein's insistence on Paul's subordination to the
Twelve (p. 229).
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Pentecost.l?7 Haenchen accepts as Lucan Peter's witness
definition. A way around this is offered by K., H,
Rengstorf.18 Rengstorf points out that while it is
told objectively, the story betrays a grave misunder-
standing on the part of Peter of the instruction given
by the risen Lord.l9 Peter has misunderstood first of
all the £w¢ £oxdvov Ac yfic to be a mission to the
Jews of fhe Dispersion. The filling up of the twelfth
number had eschatological significance, but this was
significant only for Israel,

The idea of the Twelve, of Course, was also
based on Jesus' own choosing of an inner group. And
had not Jesus himself at some point in his ministry
issued a directive prohibiting his disciples from
preaching to the Gentiles; éid he not instruct them to
go only to the "lost sheep of the house of Israel"

(Matt. 10:5-6)?20 1In the light of this tradition con-

17Haenchen, Acts of the Apostles, pp. 163-65,

18Kar1 Heinrich Rengstorf, "The Election of
Matthias, Acts 1.15ff.," in Current Issues in New
Testament Interpretation, ed. by William Klassen and
Graydon F. Snyder (New York: Harper & Bros,, 1962),
pp. 178-92,

191bid., p. 187.

200n this problem of Jesus and the Gentile
mission, see Joachim Jeremias, Jesus' Promise to the
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cerning Jesus' own policy, B. Reicke thinks "one has no
right to criticize the Apostles" for their efforts "to
keep up the contact with Israel."2l It should be
noted, however, that Luke in his Gospel makes no use

of that tradition. It is, furthermore, closely asso-
ciated with the verses (Matt. 10:17-22) which form a
parallel to the very important witness passage in Luke
21:12-19. While Luke himself is not in fact critical
of the continued contact with Israel, he does seek to
correct the witness thinking Iepresented in the
Matthias story and ig being at least mildly critical,
if not of the apostles themselves; then of their assump-
tions. Acts 13:31 suggests that he was eventually
forced to accommodate the Jerusalem Church at least
regarding the area of their service as witnesses; but
the force of the Cornelius story suggests that it was
Primarily a historical accommodation, that rightly

Seen the witness concept should have been more compre-
hensive theologically.

What makes us suspicious of the Matthias narra-

Nations, trans. by S. H, Hooke, Studies in Biblical
Theology, No. 24 (Naperville, I1l.: Alec R, Allenson,
1958).

21Bo Reicke, "The Risen Lord and His Church,"

Interpretation, XIII (1959), p. 168.



- 159 -

tive and the witness definition it contains is a com-
parison with Jesus' own words in Luke 24:44-49 and
Acts 1:8, It is, secondarily, the requirement that
the witness must be an eyewitness, a companion of Jesus
and of his followers during the whole time of his min-
istry until the day of his ascension (1:21-22), Such
a requirement is not contained in Jesus' sayings and
is at best inferential, If this is the essential
requirement of a pdpTv¢, Paul in no way qualifies; a
vision is not physical companionship, so that the
usual method of establishing on the basis of 1:21-22

the Augenzeugengesichtspunkt22 throughout Acts fails to

do justice to the material,
Primarily, however, Peter's statement is notice-
able for what it omits, i. e., that which in 1:8 is
essential--the reception of the Holy Spirit, Why does Peter's
§peech:romit: it? Or, the question may be turned
around, why does Luke add the requirementhbf the Holy
Spirit? Rengstorf says, "Thus it may be the fruit of
wide experience of the Holy Spirit and his activity,
but also it is the result of a long experience of

well-intentioned human obstina:cy that Luke relates,

224As does Asting, Die Verkiindigung des Wortes
im Uxchristentum, pp. 601-14,

S
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before the Pentecost story, the by-election of Matthias

with its almost too pompous air and then afterward lets

the Twelve disappear so suddenly and so completely

into the background."23 The author of Acts wants to

show, furthermore, that "even the most pious thoughts

are not decisive for the way of the church--important

and indispensable thoqgh they may be in a given hour;

but the Holy Spirit calls, gathers, enlightens, and i

sanctifies the whole Christian church on earth (Martin : %

Luther),"24 ' P
Rengstorf rightly sees a tehsion between the ;

Matthias account and the Pentecost outpouring, yet

fails to see that it is an unresolved tension. His

judgment that "the lesson which God himself gave the

apostles at Pentecost is that he finds and forms the

witnesses he wants to have,"25 overlooks the simple

fact that it is p?ecisely this lesson which was not

learned until the Cornelius event. At Pentecost

Peter and the other apostlesAare witnesses, a point

which Luke does not merely concede, but emphasizes,

23Rengs1:orf, "The Election of Matthias, Acts o
1.15ff.," p. 191.

241154,

251bid.

PRy
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They are witnesses and give their testimony powerfully
(4:33), speaking as they do in the power of the Spirit.
Luke knows nothing of the doctrine of infallibility,

not even in the case of Spirit-inspired preaching. He
finds it necessary to show that the early church failed
to reckon with the realities of a new age, This is
understandable, living as closely as they did to the
actual events of Jesus' life, death and resurrection.

It is understandable also in the light of their convic-
tion that they were living "in the last days" (év Tai¢
€oxatai¢ fjp€paic), and therefore that their apostleship
entailed ;n eschatological witness. But it is precisely
this that Luke finds insufficient in the radically new
situation. By Peter's admission in 15:7}that God

"bore witness" (épaptOpnoev) to the Gentiles by giving
them the Holy Spirit, Luke is showing that the church
has now begun officially to recognize the broader impli-
cations of the work of the Spirit. Jesus has ascended
into heaven, but he is still present in his Spirit,26

who works where he will and through whom he will.

26see Barrett, The Holy Spirit and the Gospel
Tradition, pp. 138-39,
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Who Speaks for Jesus?

This, then, is Luke's method of correcting the
witness tradition in the light of experience. His own
thinking is epitomized in his preferred title, uapTvg
T0% 'Inco®. The title used by Peter and the early com-
munity, udptv¢ TH¢ dvaotdocwc ,27 expressed at least
the conviction that Jesus had risen--the basis of the
faith of the church., But the title, "Jesus' witness,"
serves, first of all, to express the conviction that
the witness speaks on behalf, not simply of an event,
but of a person; and that person was not merely one
with whom a certain group ate and drank, but one in
whom God has decisively acted so that he is associated
directly with the will of God.28 But it serves also
to express the conviction that this Jesus, who is
risen, is now active.

The historically verifiable fact remains, of
course, that this Jesus is no longer physically present
on earth. So how does he "proclaim light both to the
people and to the Gentiles," as Paul is made to

declare (26:23)7 Who, after all, is this absentee

27Though adto® is added in some texts at 5:32,

28Asting, Die Verkiindigung des Wortes im
Urchristentum, p. 605,
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Jesus and how does he make himself known? Luke's
answer is that he sends his Spirit and by this means

forms, and speaks through, his witnesses.




CHAPTER VI
"THE THINGS CONCERNING ME"

The preceding discussion stresses the impor-
tance of the Holy Spirit as the creative force in
Luke's concept of the witness. The almost overwhelm-
ing emphasis on the Holy Spirit in Acts is easily
recognized. To talk about Acts as the "Gospel of the
Holy Spirit," however, is misleading. It is doubtful
that Luke would have thought of his second volume as a
"Gospel of the Holy Spirit."! Luke certainly knew of
only one gospel, and that was the "Gospel of Jesus
Christ." Despite the impression left by thersermons
of Peter, the Holy Spirit is not the subject of the
preaching of the churxch.

The term Luke uses to express the content of
his gospel is ta meptl 108 ’Inoef. The use of this

phrase begins early in the development of his witness

lContra: Arnold Ehrhardt, "The Construction
and Purpose of the Acts of the Apostles," Studia
Theologica, XII (1958), pp. 67-78.
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theology. Indeed, we are prepared for it early in
Luke's Gospel. The nepi-phrase, while not used exclu-
sively in Luke-Acts in reference to Jesus, neverthe-
less assumes a technical significance when it is so
used. It may be seen as a thread which is entwined
with others to bind together what now is more than
merely a witness motif; it is, in fact, a witness the-
ology.

Though it is often assumed that the expression,
"the things concerning Jesus" (e. g., in Acts 18:25),
refers to the historical ministry of Jesus, it involves
much more than that, as we shall see, for it is used
by Luke to signify the kerygma, oxr, in our terminology,
the paptopiov. The life of ‘Jesus is important in rela-
tion to this expression to the same degree that it is
bound to the gospel message. Both Luke 1:1 and Acts 1:
1 combine in the use of the mepi-phrase the history of
Jesus and the concern for its meaning, though in the
framework of the narrative the emphasis on the histor-
ical aspect may tend to influence unduly one's subse-
quent interpretation of the mepi-phrase as applied to
Jesus. Be that as it may, Luke in this way is assum-
ing the importance of his historical account,

Early in his Gospel the phrase, '"the things
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concerning Jesus," or its equivalent begins to denote
something more than historical facts. It is used to
express the significance of this Jesus, and it is par-
ticularly related to proclamation. In Luke 2:13f.
heavenly messengers proclaim his birth. The shepherds
who hear it repeat (v. 17) their proclamation by mak-
ing known the woxds (nepl.To% PpfApatos) which were spo-
ken to them "concerning this cﬁild" (nepi TOY naidiovo
sodtov). The proclamation (nepi OV AAAROEVTWV)
causes amazement (v. 18). This is true again in 2:33,

where the amazement follows the proclamation ®eEpi

.adt0o® by Simeon. This proclamation is particularly

important because, in a conflation of several Isaianic
passages (40:5; 52:10; 42:6; 49:6; 25:7; 46:13), the
speaker actually touches the heart of Luke's witness
theology (cf. Acts. 26:22-23):

. . . your salvation,

which you have prepared in the presence of all

peoples,
light for revelation to the nations,
and glory for your people Israel.
(vss. 30b-32)

This was spoken through the prompting of the Holy
Sspirit (v. 27). Likewise, in 2:38, Anna the prophet-

ess "spoke concerning him (nepi adtoD) to all who

expected the redemption of Jerusalem,"
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In 7:24 Jesus himself testifies concerning
John (mepti 'Iwdvvo®), and this, combined with the cita-
tion of séripture (nepi oY yéypantar, v. 27), turns
out to be a theological assessment of John rather than
a statement of historical fact. Jesus is also speak-
ing theologically when he speaks ‘''concerning the king-
dom of God" (mepi TfC Baoideias ToS ©coB, Luke 9:11;

Ta mepi TiC Bam};e{ac To¥ @coF, Acts 1:3).

We are prepared, then, for the phraseology when
it appears as part of Luke's witness theology. Signif-
icant use is made of it in chapter 24 of Luke's Gospel,
where the Emmaus road travelers are found discussing
the things that had happened (mepi ndvtwv TGV ovp~
BePrimdTwV Todtwv, v, 14), The things the two are
discussing appear to be historical events, but it
quickly becomes clear that what Luke is concerned with
is the meaning of these events. So in verse 19, when
the concealed Jesus asks about what they are speaking,
they reply, ta mepi ’'Inoé® to® NaZapqvo$. They then
continue to give avtheological assessment of him and
to relate it to their hopes, which are also theologi-
cal: "a prophet mighty in deed and word before God
and all the people . . . But we had hoped that he was

the one to redeem Israel.," By this statement they
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are placed in the category of those to whom Anna the

prophetess spoke nepi adtoB, i. e., those who expect

the redemption of Jerusalem (2:38).

Luke begins Jesus' theological self-assessment
in chapter 24 with three thoughts in mind., First of
all, verse 25 shows that the judgment of the travelers
was inadequate ("O foolish ones, and slow of heart to
believe all that the prophets spoke!"j: Secondly, it
was in line with their hopes concerning him, but also
(in the third place) in opposition to this hope. The
tension is incipient already in Simeon's inspired utter-
ance, where Jesus as the Salvation of God is prepared,
to be sure, as glory for God's people--thus Jesus'
self-assessment is in line with the hope of the redemp-
tion of Israel--but also for revelation to the nations.
The latter is clearly not the hope of the Emmaus dis-
ciples. The tension is not resolved immediately, how=-
ever, for it is Luke's method to allow the suspense to
build, until in verse 47 the risen Lord declares that
repentance and forgiveness of sins must be preached to
all nations (ei¢ ndvsa ta £6vny). This resolves the
question for the reader,'and consequently he tends to
be unprepared for the literary renewal of it in Acts.

The reply Jesus gives to the Emmaus disciples

et
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immediately anticipates verses 44-49 and the witness
theology outlined there. "Was it not necessary," he
asks in verse 20, '"'that the Christ should suffer these
things and enter into his glory?" Then, from the
entirety of the 01d Testamént (év ndoatr¢ Taic ypapaic)
he expounds "the things concerning himself" (ta.mepi
g€avto¥). Thus also in verse 44 he reminds his disci-
éles (an indefinite number) of what he had told them
earlier in his ministry, i. e., "everything must be
fulfilled that was written about me" (gt 8e? mAnpw-
8ffvat mavta va yeypappéva . . . mepi €poB). All of
this may be an allusion to 22:37, where again the fol-
lowers of Jesus misunderstand his saying, which ends
with the assertion that what is written "about me" (70
nepi épod) has its fulfillment., What was written con;
cerﬁing him? This is answered in verses 46 and 47.
The phraseology is carried through in Acts.
Peter cites David as having spoken concerﬁing the res-
urrection of the Christ (mepi 7fi¢ dvaotdosws Tod
Xptofb%, Acts 2:31), Here, though again we find a
theological assessment, the historicity of the event
stands prominently in the foreground., It is also cone
sistent with Peter's title (of 1:22), pndptTv¢ T

AvaoTaoewG. We are therefore able to see how with the
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use of the nepi-phrase Luke switches the emphasis from
an event to the person of Jesus in line with his pre-
ferred title, p&ptuc To® 'Inoo®, yet in so doing
always making primarily a statement of theological
assessment. Stephen in 7:52 denounces those who mur-
dered the prophets who announced the coming of the
Righteous One (mepi Tfc &Aedoews Tod s8inaiov). In
8:34 the question i# put to Philip by the Ethiopian
court officer concerning the person about whom (mepi
tivoc) the prophet Isaiah speaks; was it about himself
or about someone else (mepi £avto® § mepil €vépov T1vog)?
The answer is that it is nep{ to% ’Inoo¥. Using the
method of Luke 24, Philip then reveals the good news
of Jesus (8:35). Paul in 13:29 continues the idea of
Jesus as fulfilling scripture, "all that was written
about him" (ndvva Ta mepi abdtoT yeypappéva).

In 18:25 Appllos,‘who certainly appears to be

a witness,2 is found teaching accurately '"the things

2This is said on the basis of his method.

This would presuppose his having received the Spirit,
though this cannot be said with certainty on the basis
of 18:25 (Zéwv ¢ nvedpati); it is, however, thought
quite possible that this is a reference to the Spirit
by J. H. E. Hull, The Holy Spirit in the Acts of the
Apostles (London: Lutterworth Press, 1967), p. 192,
and "Supplementary Note B3 Apollos," pp. 181-84; so
also Bauernfeind, Die Apostelgeschichte, p. 229; for
others, Dibelius, Kisemann, J. Weiss, Preisker, see

{
~.
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concerning Jesus" (ta nepi to% 'Inoo®). This is often

taken to refer to historical facts concerning Jesus.

Luke, however, makes a point of mentioning Apollos'
knowledge of scripture (v, 24), and the fact that he
is speaking in the synagogue means that he is expound-
ing scripture. He has been instructed in the Way of
the Lord (v. 25). Again, therefore, it is not histor-
ical facts merely that are being recited, but a "theo-
logical assessment.!

This, then, is the significance of the warning
given to Paul (22:18) by Jesus that the Jews will not

accept the '"'testimony concerning me" (papTvpiav mepi

£poB). 1In 23:11 too the mepi-phrase and the witness

language are merged (W¢ ydp 8iepaptdpw Td mepi épod . ..

o%ww oc 8e¥ ., . . papTvpioat), and the remaining state-
ménts of this nature are more easily seen in their wit-
ness significance: Paul speaks to Felix concerning
faith in Christ Jesus (MEpi TH¢ ei¢ Xp1oTwov ’Inoodv
R10TEWG,.24:24); Paul testifies to the kingdom of God,
arguing from scripturefconcerning Jesus (mepi ToOB

’Inoo®, 28:23); he then continues to preach the king-

dom and to teach "the things concerning the Lord Jesus

Haenchen, Acts of the Apostles, p. 550, n. 8,
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Christ" (va mepi To® wvpiov 'Inoo® XpiovoB, 28:31).
Wh;t ha§ been set forfh above underlines what
Conzelmann says about "a feature of Luke's account"
being his method of alluding to earlier passages with-
out direct reference to them.3 We have already seen
this to be at work in Paul's witness apology in Acts
26.4 1t is also clearly the case with the ending of
Acts; for example, "this salvation of God" (28:28) is
an allusion to Luke 2:30 and 3:6. The final, and cli-
mactic, T& nepi To® wopilov 'InooT Xp1oTo¥, therefore,
is an allﬁsion especially to Luke 24:20, 44, but also

to the other instances of Ta mepi To¥ "InooT and its

equivalents. This fits in with the scheme of what H.

Flender calls the "dialectical structure of Luke-Acts.">

Only when it is clear that this is a major
part of Luke's method of theological discussion can his

theology as such be discussed. His theology, as it

3conzelmann, The Theology of St. Luke, pp. 75-
76, n. 4.

45ee synoptic chart above, ch. 4, pp. 140-42.

5see the chapter by this title, Helmut Flender,
St, Luke: Theologian of Redemptive History, trans. by

Reginald H., and Ilsa Fuller (Philadelphia: Fortress
Press, 1967), pp. 8-35. Luke's account is character-
jized by complementary, climactic and antithetic paral-
lelism.

ST
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has been described in this study, is a "witness theo-
logy," which in its essentials is clearly defined in
Luke 24:44ff. To this passage the whole of the devel-
opment of the witness theme points back. The passage
is also that which is in mind whenever Luke speaks of
©& nepi To® ‘InooB. It is to Luke 24:44-47 that we
must go when it is asked, "what are 'the things con-
cerning Jesus'?" P. Schubert shows how the points
of Luke 24 are developed in Acts.® Here a brief
attempt will be made only to point out the probable
significance of these points for Lucan theology.
There are three ba§ic points: (1) the scriptures
must be fulfilled; (2) the fulfilling event is that of
the suffering and rising Christ; (3) repentance and
forgiveness of sins must be preached in Jesus' name to
all nations.

(1) The scriptures must be fulfilled., This
is the first point of Luke's witness theology. M. Rese
argues that Luke's use of scripture cannot be forced

solely into a pattern of promise and fulfillment, that

6schubert, "The Structure and Significance of
Luke 24," pp. 165-86. It should be noted that I dis-
agree with Schubert's assessment of Lucan theology:
"The extraordinary emphasis on the Holy Spirit through-
out Luke-Acts is but a part of his eschatological
theology of history" (p. 178).
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the piephecy and fulfillment pattern is an insufficient
basis for assessing the use of the 01d Testament; in
only one instance, the use of Ps, 2:7 in Acts 13:33,
does Rese think a qQuotation appears in this pattern,7
It is true that Luke does not indicate here exactly
which scriptures say what he says they say; where, for
example, does one go to find the prophecy that the
Christ must suffer and on the third day rise again?
Such a scripture, or combination of scriptures, may be
produced by means of hermeneutical contortion; or,

and this is Luke's point, they may be readily under-
stood once one's mind is opened to understand scripture
(Luke 24:45), No doubt Luke has access to testimonia,8
stock proofs from scripture, and the qQuotations in

Acts indicate many of these. Quite often, however, as
scriptural proofs, these are singularly unsatisfying;
possibly even Luke felt that way about the quotation
of Pss. 69:25 and 109:8 as prophecies concerning Judas

(Acts 1:20). For Luke, the particular scriptures are

7Martin Rese, Alttestamentliche Motive in der
Christologie<des Lukas; for a summary of Rese's argu-

ment, I am indebted to J, Rohde, Rediscovering the
Teaching of the Evangelists, PP. 217-19,

80n this in Acts see Rendel Harris and Vacher
Burch, Testimonies (2 vols.; Cambridge, England:
University Press, 1916-1920), II, pp. 77-83,
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less important than the whole of scripture, the deeper
meaning of which is revealed to the witness.

As part of Luke's witness scheme, perhaps it
is best to say that the emphasis on fulfillment of
scripture means for him two things: (a) the new
witness, the witness of Jesus, necessarily sees him-
self in continuity with the old (Old Testament) wit-
ness. Both witness traditions in Acts maintain this.
(b) But it also strengthens what we have said and
will say about his theology as teleological in emphasis,
The unanimous opinion of the church was that God's
activity prior to Jesus is recorded in the Jewish
scriptures--but that these scriptures are not complete
because God's purﬁose is not yet completed., 1In Jesus,
however, the scriptures find their completion. Jesus
saw in himself the fulfillment of scripture. God's
activity in history, therefore, has begun its process
of completion, and this is being accomplished in (the
name of) Jesus, concerning whom the witness testifies,

2. The fulfilling event is that of the suffer-
ing and rising Christ. That Jesus is the Christ is the

culmination of Luke's "proof-from-prophecy theology,"9

9Schubert's terminology, "The Structure and
Significance of Luke 24," p, 173.
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This is maintained throughout Acts and is strongly
reiterated in the final verse, 28:31 (Ta mepi Tod
nopiov 'IncoB XpiotoB). That Jesus is the Cﬁrist is
more than merely a matter of proclamation, however,
for that which fulfills the scripture is that the

Christ suffers and on the third day rises from the

dead (Luke 24:46). It is difficult to discuss this
point without going on to discuss with it the third.
3. Repentance and forgiveness of sins must be
preached in the Christ's name (Jesus) to all nations.
This is part of the fulfillment of scripture and is in
the ordex of presentation (Luke 24:46-47) inseparable
from the suffering and resurrection of the Christ.
The pattern is also explicit in the "Pauline" witness
theology of Acts 26, There, Paul testifies to small
and great, to the people and to the nations, "saying
nothing but what the prophets and Moses said would come
to pass: that the Christ must suffer" (vss. 22.23),
which must mean that he also dies. Only in this way
is he able to rise in order to proclaim, through his
witnesses, "light to the people ;nd to the Gentiles"
(v. 23). The intended result is reconciliation (vss.
18, 19).

It is odd, in the light of this, that scholars
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can insist so dogmatically that the death of Jesus has
for Luke no atoning significance.lo What is missing
in Luke-Acts, of course, is a precise credal formula-
tion such as those found in Rom. 4:25, 5:8, and 2 Cor.
5:14. But this is hardly a requirement for the narra-
tive approach utilized by Luke.ll

The witness preaches repentance and forgive-
ness of sins in a name. This name is Jesus, who in
his person reveals the will of God. According to
Asting, this is the significance of the use of &iapap-—
Topopaty i. e., the "Offenbarung von Gottes Willen,'"12
The will of God is precisely that of which Jesus spoke,

& mept épodB,13 repentance and forgiveness of sins

10so Rese; see Rohde, Rediscovering the
Teaching of the Evangelists, P. 219.

11cf. the discussion of Acts in Vincent Taylor,
The Atonement in the New Testament Teaching (London:
Epworth Press, 1958), pp. 17-21.

12asting, Die Verkiindigung des Wortes im
Urchristentum, PP. 603-608.

131bid., p. 605: "Wenn der Inhalt des Zeug-
nisses als 'ta nept Epod’ bezeichnet wird, so haben wir
hier dasselbe Verhdltnis zwischen dem Vorzeitigen und
dem Aktuellen, wie wir es friilher erwihnt haben: das
Zeugnis handelt von Christus, aber es stellt ihn nicht
als eine historische Person der Vergangenheit dar,
sondern als eine Persénlichkeit, einen Willen, der
sich in dem Augenblick der Verkiindigung geltend macht,
und der fiur das Schicksal des Menschen bestimmend wird."
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made possible through the suffering and resurrection
of the Christ of God, Jesus., This is that toward

which all scripture points.



CHAPTER VII

DEUTERO-ISAIAH AND THE LUCAN WITNESS

At this point it becomes necessary to inquire
into the theological background for the Lucan develop-

ment of the witness theme. This should@ not be seen as

‘an excursus, but as a further step in the investiga-

tion of Luke's theological method.

Such an inquiry pays attention first of all to
the witness motif as it is developed in Luke-Acts,
mor? especially in Acts. This has been done in a rig-
orous manner. Of the material before us, then, it
must be asked what there is that suggests a background
for what has been seen to be a "witness theology."

Three considerations provide a clue. (1) One
needs to go no further than Luke 24 to discover that
the witness theology is inseparable from the idea of
fulfillment of scripture. In 24:27 Jesus interprets
"in all the scriptures the things concerning himself,"
and this is repeated in 24:44: "everything written

about me in the law of Moses and the prophets and the
- 179 -
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psalms must be fulfilled," "Thus it is written" (24:
40) underlines this as the first of the three points
of the papTiprov. Peter (Acts 10:43) and Paul (Acts
26:22), the two major witness figures in Acts, both
see their witness missions as continuous with that of
the prophets, (2) The second consideration links
closely with the first., This is Luke's love for the
Greek 01d Testament, This shows itself throughout
Luke-Acts in the form of quotations, allusions and
influence on style.l (3) We have already seen, fur-
thermore, how Paul's Speech in Acts 26 seems to echo
the idea of the servant's mission, especially in Isa,
42. This is not far removed from Deutero-Isaiah's own
"witness theology" in Chapter 43. This will be dis-
cussed in a moment,

Two writers have sought to do justice to the
0ld Testament background for the Lucan witness develop-
ment, The first of these is Robert Morgenthaler, who

in his two-volume work, Die lukanische Geschichts-

schreibung als Zeugnis,z_considers first the form

lwilliam Kemp Lowther Clarke, "The Use of the
Septuagint in Acts," BC, II, pp. 66-105.

2Robert Morgenthaler, Die lukanische Geschichts-
schreibung als Zeu nis, Abhandlungen zur Theologie des

Alten und Neuen Testaments, 14, 15 (2 Bds.; Ziirich:
Zwingli-Verlag, 1949),
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(Gestalt) and then the content (Gehalt) of the Lucan
writings. Although Morgenthaler holds a high view of
Luke as a historian, this does not prevent him from
investigating Luke-Acts from the standpoint of Lucan
art. He believes that Luke has developed his work
artistically on the principle of two-foldedness

(Zweigliedrigkeit). Luke works from the principle

laid down in Deut, 19:15 (cf. Matt. 18:16ff.; 2 Cor,

13:1; 1 Tim. 5:10; Heb. 10:28; 1 John 5:6ff.), that at

the mouth of two or three witnesses is testimony
received.3 This clue is derived from Luke's emphasis
on witness and related to his method of doubling and
sometimes tripling words, accounts, etc. When the
principle is applied to the plan of Luke-Acts, that

plan may be analyzed, broadly, thus: 4

Scenes in Jerusalem I Luke 1:5-4:13
Travel Narrative I 4:14-19:44
Scenes in Jerusalem II 19:45-24:53
Scenes in Jerusalem III Acts 1:4-.7:60
Travel Narrative II 8:1-21:17
Scenes in Jerusalem IV 21:18-26:32
Travel Narrative III 27:1-28:31

30n the theme of the adoption of Deut. 19:15
into the New Testament, see H, van Vliet, No Single
Testimony, Studia theologica Rheno-Traiectina, Vol, IV
(Utrecht: Kemink & Zoon, 1958),

4For this and for a discussion and criticism of
Morgenthaler, see C, K, Barrett, Luke the Historian in
Recent Study, A. S. Peake Memorial Lecture, No, 6
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Morgenthaler's evaluation (in volume 2) of the Lucan

writings is that they are intended, on the same prin-

ciple, to bear witness.

The thesis advanced below does not attempt to
exclude Morgenthaler's conclusions. There remains the
possibility that Luke is working from more than one
frame of reference, so that Deut. 19:15 has also influ-
enced his work., Luke's witness theme is more than the
result of an artistic design, however, and this chapter

attempts to do justice to the Theological substructure

of Acts both in its relation to the development of the
witness theme and to its Old Testament background.
For this, the idea of "two or three witnesses" does

not appear to be adequate.

The other author referred to above is Adrian

Hastings, in a book entitled, Prophet and Witness in
Jerusalem,” As indicated by the title, the generai
thesis of this book is that the 0ld Testament office
of the prophet emerges in the Acts of the Apostles as
that of the witness. This thesis, of course, could

possibly follow from Peter's quotation (Acts 2:17-21)

(London: Epworth Press, 1961), pp. 36-40.

Sadrian Hastings, Prophet and Witness in
Jerusalem (London: Longmans, Green and Co,, 1958).

-
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of Joel 2:28-32, 1In general, Hastings' thesis is

correct, except that the Spirit in Acts is more demo-
cratic than in the case of the 01d Testament prophets,6

and that Paul is not a witness merely on the basis of his
vision of Christ.” Hastings, unlike Morgenthaler, attempts
no analysis of the stfucture of Luke's work. It is this
task, especially for Acts, that is before us.

The suggestion about to be made is, despité
Strathmann's assertion that there is no direct connec-
tion between Deutero-Isaiah's figure of the witness and
the witness concept of the early church,8 that Luke |
has in fact made use of a particular passage from
Deutero-Isaiah (43:10-13) both to develop his witness
theology andAto provide a framework for the book of
Acts. This we can call the "theological substructure"

of Acts.

6see Ibid., p. 142, n. 2, where three types of
witnesses are said to be "Lucan": One who gives eviw-
dence as to the facts of Christ's Resurrection (Peter,
the earliest view); one who preaches Christ to the
world (Paul); one who suffers and dies (Stephen).

71bid., pp. 141-42;

8Strathmann, "MdpTuc," p, 485, Cf., for
example, Ernst Lohmeyer, "Die Idee des Martyriums im
Judentum und Urchristentum," Zeitschrift fiir systema-~
tische Theologie, V (1927/1928), pp. 233-36, who finds
a "martyr theology" in Isa. 43:9f,
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In commenting on Acts 1:8, Haenchen points to
Isa. 43:10 as an instance of the use of pdpTv¢ in the
Cld Testament (LXX).9 Bruce sees a more positive ic
relationship between Isa. 43:10 (cf. 44:8) and Acts 1:8:
An OT prophet had called Israel to be God's
witnesses in the world (Isa, 43:10; 44:8); the
task which Israel as a nation had not fulfilled
was taken up by Jesus, as the perfect Servant of
the Lord, and passed on by Him to his disciples,
The close relation between God's call to Israel
in these Isaianic passages, "Ye are my witnesses,"
and Christ's words to his apostles, 've shall be
my witnesses," will be appreciated the more if
we consider the implications of Paul's quotation
of Isa., 49:6 in Acts 13:47,10
As indicated above, the possibility of a
closer relation even than that which Bruce indicates
may be claimed. Deutero-Isaiah 43:10-13 provides the
theological framework for the book of Acts. This
includes both the general physical structure and the
development of what we have seen to be the witness

theology of Luke-Acts. Here translation is given from

the Greek text,ll that being the one with which Luke

SHaenchen, Acts of the Apostles, p. 148, n. 8.

10Bruce, Book of Acts, p. 39,

11T am using Rahlfs' text. Attention is also
paid to the critical edition and notes of R, R, Ottley,
The Book of Isaiah According to the Septuagint (2 vols.;
vol. 1, 2d ed.; Cambridge, England: University Press,
1906-1909).
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was familiar.

10. "You be witnesses for me, and I am witness,"
says the Lord God, ’
"and the servant, whom I have chosen,
that you may know and believe
and understand that I am;
previous to me there was no other god,
and after me will be none.
11. I am God,
and besides me there is no savior,
12, I declared and saved,
I censured when there was no foreign (god)
among you,
You are witnesses for me and I anm witness,"12
says the Lord God, :
13, "even from the beginning,
and there is no one who plucks out of my hands.
I will work, :
and who will turn it back?"

This is a trial speech. The trial speech as a
prophetic form is a creation of Deutero-Isaiah and has
as its background, not the criminal case, but the civil
case which turns on a claim and its admission or dis-
missal.l3 The claiﬁ in this situation is that of the
absoluteness of the God of Israel. He is Godi, and
there never was nor ever will be anofher. He alone is
savior. The importance of this for Acts is readily
seen, .In Acts the whole narrative turns on the claim

of Jesus to be the Christ, the one designated by God

12 pdpvoc omitted here in N B.

13see for this Claus Westermann, Isaiah 40-66,
trans. by David M, G, Stalker (Philadelphia: Westminster
Press, 1969), p. 63,
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as savior., The claim is advanced through the witnesses,
and is most succinctly summarized by Peter in Acts 4:12:
"And there is salvation in none other; for there is
no other name under heaven given among men by which we
must be saved."

The preparation for the trial, 43:8-9, is
important in its own right, though Luke makes no struc-

tural use of it,
8. Now lead out the blind people,
even those who have eyes, yet are as though blind,
and those who have ears, yet are deaf.
9, All the nations are assembled together,
and the rulers from them will be convened.
Who will declare these things?

or who will declare the former things?
Let them produce their witnesses,

.and let them be approved and speak truth,
In these two verses two parties are called out: (1)
Israel, the blind people (Aab¢, v. 8), who in verse 10
are nevertheless appointed witnesses, and (2) the
nations (£€6vy, v. 9)., Although the Hebrew text pre-
sents a parallelism in verse 9 which stresses only the

gathering of the nations,

Let all the nations gather together,
and let all the peoples assemble,

the Greek version sets forth not only the nations, but,
further, the rulers from among them.

Luke's further change in emphasis would be due
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to a tradition he inherited concerning Jesus and the
time of witness expectation., Whereas in both the
Hebrew Bible and the LXX the Aad¢, blind though they
are, eventually are called upon to become witnesses,
Luke sees both the £6vn and the Mad¢ as parties to whom
the witnesses must testify., When we remember that
there are then the people, the Gent?les and the Gentile
rulers, it can be seen that precisely this situation
is reflected in the words expressing Jesus' own expec-
tation of a time to bear witness (Luke 21:12-13, espe-
cially verse 12): "they will lay their hands on you .
¢ o o delivering you up to synagogues and prisons, and
you will be brought before kings and governors for ny
name's sake." The importance of the trial preparation
for Luke is more directly suggested by the words of
the Lord to Ananias concerning Saul in Acts 9:15, '"he
is a chosen vessel of mine to bear my name before the
nations and kings and the sons of Israel,"

All four Gospel traditions saw Israel as "blind
and deaf" (Matt. 13:14-15; Mark 4:12, 8:18; Luke 8:10;
John 12:39-40; Luke transfers it emphatically to the
end of Acts, 28:26-27; cf. Isa, 6:9-10). In chapter
26 of Acts, Paul's speech about opening the eyes of

the Gentiles implies blindness, but not deafness. It



R L

- 188 =~

may be that Luke thought of the Gentiles as blind
because they could not detect God's benevolent activity
in nature (as in 14:17), but not deaf because they had
not hea?d; in Acts 28:28 the implication is that they

will listen because they have the ability to hear,

The Plan of Acts and the Trial Speech

The trial speech of Isa. 43:10-13, we suggest,
provides the theological framework of Acts. The struc-
tural development of the two coincide. This does not
mean there can be provided, on the basis of the trial
speech, a rigid outline for the book of Acts. It
should be obvious that Luke was not working from an
outline which contained so many points, etc., Thus we
choose to speak of a '"theological substructure." His
was a general structure which enabled him both to
treat his historical materials without unduly forcing
them and to present an attitude toward his material.

This attitude is a theological one, and this too we

'find in the Deutero-Isaianic trial speech.

At best, then, only an adumbration may be
offered with indications of the significance of the
speech for the plan of Acts. It must be emphasized

that what we are here concerned with is a theological
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movement within a broad framework. This is not meant
to exclude possible detection of other movements,
Thus we are not offering an outline, simply a broad
theological pattern. This pattern may be shown as
follows:
1. Witness appointment--43:10a/Acts 1:8
2. Presentation of the claims--43:10b-12a/Acts
2-23
3. Witness confirmation--43:12b/Acts 23:11
4. Reiteration of the claim--43:13a/Acts 23-28
5. Affirmation of the divine and history--43:13b/
Acts 28:31
First to be noticed is that twice God makes a
witness statement, 43:10a and 12b. He appoints and
then he confirms. Corresponding to this is the fact
that twice the risen Lord utters a witness logion,
Acts 1:8 and 23:11.
The Appointment--
""Be witnesses for me, and I am witness,' says the
Lord God" (43:10).
"You shall receive power when the Holy Spirit has
come upon you, and you shall be my witnesses"
(Acts 1:8), '
The Confirmation--
"'You are witnesses for me and I am witness,' says
the Lord God" (43:12),
"As you have testified about me in Jerusalem so
must you also bear witness at Rome" (Acts 23:11),
That 23:11 is spoken to Paul alone is no longer impor-

tant except to assure the reader that Paul is a witness

on an equal basis with the others,
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In between the appointment and the confirmation,

the claims.6f God are presented in Deutero-Isaiah, In
Acts it is the claim of his Christ, Jesus, The pro-
pPhet seeks to approach history theologically, i, e.,
through theological pronouncement. It is to the same
effect that, in his account of the new situation
created by the Jesus-event, Luke seeks to approach
theology historically, i. e., through historical nar-
rative, The result approximates that of the 0ld
Testament historians. The same sense of God's redemp-
tive activity in history prevails., Of the verbs in
verse 12, J, Muilenburg says, "The verbs are a history
of Israel's religious faith, a summary of what God has
done in history, prophecy, and salvation."l4 This is
no less true of the Greek (dvilyyetda uai £owoa,
wveid16a , . .). Deutero-Isaiah presents the divine
claims thrdugh the Yahweh-word., Luke does it through
the Spirit-filled witness. In Isa. 40:12 God says

"I declared." The verb is &vayyéXNw(used twice to
show what the opposing witnesses cannot do, v. 9), and

it i85 used in Acts 20 both to open (v. 20) and to

- 14japes Muilenburg, "The Book of Isaiah,
Chapters 40-66: Introduction and Exegesis," in
Interpreter's Bible, V, p. 490.
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close (v. 27) Paul's first witness apology in his
farewell to the Ephesians elders.

In the reiteration of the absolute claims of
God in the trial speech (v. 13a), heightened emphasis
is placed on the sovereignty of God ("c<I. even from
the beginning, and there is no one who plucks out of
my hands'"). This is, in fact, true also in Acts, par-
ticularly in chapter 28, where Paul is testifying to
"the kingdom of God" (28:23, 31).

Both the trial speech and Acts close with an
adffirmation of history and of divine working in his-
tory. Yahweh's speech concludes with the challenge:
"I will work, and who will turn it back" {moifjow, nai
Ti¢ dmootpéyst adtd)? Luke closes his theological- |
historical treatise with the answer: though efforts
will be made, as in the case of Elymas, to turn away
(étacvpéwm) both God's plan (Acts 13:10) and others
from it (13:8), the kingdom of God and the things about
Jesus are proclaimed openly and unhindered (dwwAdwwg).l3

This, then, is the theological structure for
the book of Acts. Luke has utilized Isa. 43:10-13 in

the drafting of his history of the beginning of God's

15see nlso below, pp. 196-99.
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new witness, the time of the paptdpiov nepti 'Inco®.

The Nature of the MapTvg

On the Basis of the Deutero-Isaianic passage
we can decide finally what the nature of Luke's witness
really is. This is by way of confirmation of what the
exegesis has sought to establish.

(a) He is, first of all, a personal represen-
tative, authorized to speak for the divine appointer.
The POt BAPTVPEC of Isa, 43:10 carries the same signifi-
cance as '"my witnesses" (pov pdpTUpeG, Acts 1:8); an
example of a similar usage in Acts is 22:15, where
Paul is pdpToc adtd (cf. 9:15, oue®os Endoyfc pot).

(b) The witness is someone who is '‘chosen,"
but this does not mean that he thereby obtains an

official position in the church, although the Matthias

election indicates that the early community thought it
did., Peter describes himself as "foreordained" (Acts
10:41), but this attitude is corrected in Paul as the
"destined" or "appointed'" witness (22:14, 26:16). In
the trial speech God chooses (émAéyw) by calling his

witnesses out., The church, likewise, became conscious

of being the community of the ‘'*called out" (the P

éwndnoia). This chosenness, however, as Deutero-Isaiah

¢ e s e e v e S0 e e
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shows, is in terms of bpurpose, not position.

(c) A witness is not, therefore, one who tes-
tifies purely on the basis of physical observation, =
i. e., an eyewitness (aowénTng). In Isa. 43:10b God
calls his witnesses "in order that you may know and
believe and understand that I am." This is precisely
what the Evangelist portrays the risen Lord as doing in
Luke 24, There Jesus opens his followers' minds so
that they may understand the scriptures (v. 45) and
the things concerning himself (v. 27). It is of what
they "know and believe and understand” that they are
able to witness (pdpTvpec Todtwv, v. 48). This knowing
and believing and understanding is made effective in
the new age by the work of the Holy Spirit.,

It is also the Spirit which awakens and heightens
the believer's sensitivity to God's revelation, This
means that on the historic#l level the witness discerns
God's activity as well. "The witness," says J, D,
Smart, "is the man whose ear is open to the word of God
and whose eyes are open to what God is doing in the
outer world because he has heard the word of God, and

he makes faith possible for others by witnessing truth-
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fully to what he has heard and seen."16 See especially

Acts 22:14-15 and 26:16.17

The ’Eyw Mdpwoc

What the second Isaiah left out, his Greek
translator supplied, evidently thinking it had to be
the case that God would reserve the right to witness
for himself. 1In the witness appointment, therefore,
and in the confirmation in A Q, the Greek has the
added "and I am witness" (udy®w pdpwuc).l8 Thus is
expressed the conviction that God appoints his histor-
ical witnesses but he does not abdicate his sovereign
right to act on behalf of himself and, for that matter,
on behalf of and parallel with his witnesses. At the

Exodus when Moses became the witness for the true cul-

~tus, even he did not replace God who alone is the true

witness.1® In the wilderness Israel carried about the

16james D, Smart, Histoxy and Theology in
Second Isaiah (Philadelphia: Westminster Press, 1965),
pp . 100-101 .

17See above, ch. 4, pp. 125-29, 133-38,

18cf, Ottley, Isaiah According to the Septu-
agint, II, p. 311: '"Probably they came from a wrong
idea of the drift: interpreted it may be, in the
light of John viii.18.%"

19uirich E. Simon, A Theology of Salvation
(London: S, P, C, K., 1953), p. 104.
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Tent of Witness, which is referred to in Stephen's
speech (Acts 7:44).

The addition to the Greek text at Isa. 43:10
and 12, therefore, accounts for what has been described
as the "divine witness" in Acts. Even in the new age
God retains his witness prerogative. As he witnessed
to David, confirming him as witness (Acts 13:22), so
he witnesses "to the word of his grace," i. e., con-
firms the preaching of his historical witnesses (Acts
14:8). In the same way he witnesses to the Gentiles
{Acts 15:8). Again, in the new age this is done
through the Holy Spirit, that which is the prophetic
promise of the Father (Luke 24:49; Acts 1:4).

In Acts, furthermore, there is a conscious con-
cern to show th#t God's witness was never limited to
Israel. While Stephen refers to the Tent of Witness
(Acts 7:44) as that which shows God's presence and
will to Israel, Paul can declare (Acts 14:17) that God
has never, not even among the heathen, left himself
without a witness (&p&pt?poc). But now something new
is ushered in, for God by his Spirit is calling out
new witnesses who speak for him in the name of his

son, Jesus; and these witnesses proclaim the fulfill-

ment of the intention of God expressed in the Tent of

e e At it i TS
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Witnesscand the natural witness. In every case, but
in a unique and final way in the message of the wit-
nesses of Jesus, redemption is the purpose of the wit-

ness '20

* Amwd Btwe

The final wo;d of Acts epitomiées the theolog-
ical attitude of Luke.2l This becomes clear, as sug-
gested earlier in this chapter, when it is seen as
Luke's emphatic answer to the hypothetical question
posed by Yahweh himself at the close of the trial
speech. "I will work," declares God, "and who will
turn it back?" No one, answers Luke, the Gospel will
be preached "unhinderedly" (dwwAdwiC, Acts 28:31),

This close connection of the answer to the
qQuestion, a sort of catechetical relationship, sug-
gests that the significance of @wwADTWC can therefore
be seen only in relation to the philosophy, or more
correctly, the theology of history found in Deutero-
Isaiah and especially as formulated in 43:10-13, Its
significance is further enhanced by its negative rela-

tionship to the apocalyptic view which Luke has already

20see Ibid., pp. 104-105.

21Stagg, Book of Acts, pp. 1-4.
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rejected in Acts 1:6-8, In a recent article S, B.
Frost suggests that the apocalyptic viewpoint "is best
described neither as pioneering a philosophy of his-
tory nor as acting as interpreter of the view of his-
tory which had been expressed by the prophets, but
rather as departing from that view as untenable, and
turning to an expression of religious reality which,
indeed, draws upon historical thinking but also upon
prehistorical thinking, and offers a new and distinc-
tive synthesis,"22 Apocalyptic thus "represents within
the complex of biblical thought a rejection of history
as the medium in which religious truth is to be sought
and expressed."23 1In a footnote concerning the pro-
phetic view, Frost adds, "Eschatology is in fact a mis-
nomer as applied to preapocalyptic writexrs; teleology

is the more correct term, seeing that an end was envis-

22stanley Brice Frost, "Apocalyptic and
Histoxy," in The Bible in Modern Scholarship, ed. by
James Philip Hyatt (London: Carey Kingsgate Press,
1965), p. 99. This is a correction of his earlier view
that the apocalyptists "were at least the first men to
essay a philosophy of history%; 0Old Testament Apoca-
lyptic (London: Epworth Press, 1952), p. 8. The
opinion that they were interpreters, or middle men,
rather than pioneers, is expressed (in reaction to R,
H, Charles) by D. S. Russell, The Method and Message
of Jewish Apocalyptic (Philadelphia: Westminster
Press, 1964), p. 218,

23Frost, "Apocalyptic and History," p. 99.

i
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aged in history rather than of history."24

The present writer concurs with this judgment.
The teleological view of history and redemption as
the one espoused by Luke is that for which argument
has been advanced already in this study.25 This means
that, partly because of his love for the 0ld Testament
prophets, Luke has been able to see more in the pro-
phetic view of history than the apocalyptists could,
When he rejects apocalypticism, he does not presume
to offer an "original thesis.'" Rather, he seeks to
revive iﬁ a new way the view he discovers in the
prophets. In doing so, he naturally feels himself to
be in accord not only with the prophets but also with
the intention of Jesus. This is the "new thing," the
message concerning Jesus, He is infinitely more opti-
mistic than the apocalyptists, and his faith in the
Gospel message, and indeed in the creative power of
the Spirit of witness, enables him to envisage within

history the %£Xo¢, the completion of God's purpose,26

241pid., p. 99, n. 4.
255ee above, ch., 1, pp. 29-32,

261¢ is possible that Acts 1:10-1l1 presents an
obstacle to the interpretation of Lucan theclogy as
basicallystéleological., In that passage, the awe-
struck disciples are awakened to reality by an angel
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And if this is so, then no matter what may be invstore,
Jesus will not be without a witness and the Gospel

papToprov will be proclaimed dwwAdwwe.

who announces that the one whom they have just seen
ascend into heaven will in the same way return. This,
of course, is the supposed promise of the Parousia.
Luke does not comment on it; he does not argue with it;
he merxely lets it stand as part of the early tradition.
Why?

Two things may be said of that account. First,
it serves a purpose of narrative arrangement. Just as
the initial presence (the real meaning of parousia) of
the Christ was made known by angelic announcement
(Luke 1:5f.), so must his final presence be made known
by angelic announcement., That is to say, both the
dawn and the completion, the beginning (dpxf])) and the
end (TMoG) ccf, Rev. 22:13, 1| dpxf] nail To TEXOCa, of
God's final redemptive activity in history must be
announced by heavenly messengers. The difference, of
course, in the announcements is that the one announces
the now and the other the then.

But, second, is not this eschatological? I
can only reply, not necessarily., It was probably pure
apocalyptic before it entered into Luke's narrative.
This means, of course, that there remains after all a
residue of eschatological expectation; it must be '
allowed to remain. But although Luke seems to have
refused to reject radically other views, his own pref-
erence is clear. In other words, like other bits of
tradition, it is given finally by Luke a different
turn in meaning. This point may be expressed in the
form of a counter-question: How does one envisage an
end in history? For Luke this certainly would require
some form of divine "“intervention,'! and both the
beginning and the completion of God's "messianic pur-
pose" are accomplished by the presence (napovoia) of
the Messiah Jesus.,

R
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CONCLUSION

One question remains to be answered. Why, if
our argument is correct, does Luke allow so much of his
narrative to impress on the reader what must now be
cénsidered the "Petrine witness theory"? It is true
that an impression is easily gained by the force of
the declarations, so that one hesitates to call that
view "non-Lucan." It should be pointed out, however,
that the actual amount of space given to developing
the witness thgme in relation to Paul preponderates,
even though Paul never makes a direct personal claim
to be a witness. This is part of the Lucan method of
presentation.

A telling suggestion is made by what takes
place in Cornelius' house., It is here in Acts 10 that
Peter's position is most forcibly presented; and the
temptation is great to see it as "Lucan." But it
must be noted that the moment at which Peter's witness
theory appears in its most dogmatic form it immediately

comes into conflict with the working of the Holy Spirit.,
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It is a surprised Peter who sees this, and one who,
significantly, makes no further declaration of the
sort to which the reader of Acts has become accustomed!
In 13:31, certainly, Paul refers to the pdpTvpe¢ mpog
Tov Aadv, but this, as has been shown, is best seenvas
a'historical accommodation to what apparently contin-
ued to be the tradition in Jerusalem.

Thus we may sum up: In the Gospel of Luke
there appears the expectation of a time for witness
and in Acts 1:8 the witness commission is given as the
"keynote" to the book of Acts; the witnesses are des-
ignated as '"my witnesses," or "witnesses of Jesus."
The idea so far is bound to the gift of the Spirit,

In Acts 1:21-22, however, Peter states the

' requirements for a successor to Judas; the position

the nominee is to fill is that of witness (papTog).
In the speeches of Peter from 1:21 to 10:48, then,
a position is enunciated in which the witness (called
"witness of the resurrection") is an eschatological
witness to the people of Israel, both in Jerusalem and
throughout the world.

This position, which we have called the "Petrine
witness theory," is shown to be in conflict with Luke's

representation of Jesus' intention. His use of Paul

.- ,-.-._,____\____‘_‘:_"k
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as witness shows the way in which the witness concept
should have been conceived. He seems to have been
willing to concede a division of labor. The apostles
are witnesses "to the people" while Paul (and there-
fore the preachers of the larger church) is witness
"to all men,"

Our study has stopped short of trying to find
how we should think of the witness of the early chuxch
in terms of religious authority for the present day.l
It may be said, indeed, that the Lucan concept is
finally a church theology of witness. It is not, as
Kdsemann assumes Luke's theology to be, a Friihkathol-
izismus which is primarily concerned to counteract a
gnostic threat by insisting on official eyewitnesses
and their legitimate successors. Quite to the contrary,
Luke's vision of a world-wide mission in the name of
Jesus, and under the guidance of the Holy Spirit, needs
no such requirement. The position of the early Jewish
Christian community might have been accepted had Luke
been (or possibly remained) convinced that eschatology

was the major thrust of the witness message. He was

IFor such an attempt, see Wilhelm Andersen,
"Die Autoritdt der apostolischen Zeugnisse!"
Evangelische Theologie, XII (1952-1953), pp. 467-81,
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not, however, for his experience with the activity of
the Spirit in history and his dependence on the Old
Testament and more especially the Book of Isaiah
taught him to think teleologically.

In developing his witness theme around Isa.
43:10-13, Luke is in essence declaring that he is not
developing a new theology, but '"saying nothing but
what the prophets and Moses said would come to pass”
(Acts 26:22), It is only fair to conclude that for
Luke originélity is unimportant; what is important
for him is faithfulness, if not to the actual words of

the Lord, at least to what he conceives to have been

his intention.

R
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APPENDIX
THE WITNESS IN QUMRAN AND THE ACTS

There are some apparent points of contact
between the early chapters of Acts and the literature
of the Qumran community.l Here we are interested only
in a possible concept of witness comparable to what we
have found in Acts.

As we have seen, Acts 1:21-22 sets forth the
requirements for the official witnesses ofvthe church
(the Petrine view). There are twelve of these and
they are called "witnesses of his resurrection.,”" It
is a coincidence that the passage in the Manual of
Discipline which provides for the organization of the
community also calls the leaders Witnesses. In 1 Qs

8.1 the Council of the Community is made up of "twelve

lsee especially Sherman E. Johnson, "The Dead
Sea Manual of Discipline and the Jerusalem Church of
Acts," Zeitschrift fur die Alttestamentliche Wissen-
schaft, LXVI (1954), pp. 106-20; Oscar Cullmann, "The
Significance of the Qumran Texts for Research into the
Beginnings of Christianity," Journal of Biblical
Literature, LXXIV (1955), pp. 213-26.
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men and three priests,""who in 8.6 are called Witnesses.
This coincidence, however, should not be superficially
viewed as a "basis" for the organization of the early
church. The comparison below will show why.

1. As to the "“twelve men and three priests"
in 1 QS 8.1, we can do no better than quote A, R, C,

Leaney:

Remarkable nonsense has been talked about these
men; they‘cannot be directly parallel with the
apostles, who might be regarded as twelve men
within whom three were specially prominent, that
is nine men and three leaders (Gal. 2.9), all of
whom were certainly laymen. The last point is
sufficient to establish an important difference,
even,if we interpret the present passage as mean-
ing 'twelve men including three priests.’'

2. In 1l QS 8.6 the council members are
described as "Witnesses to the truth at the Judgment."
No such designation as "witness to the truth" is found
in either witness theory represented in Acts; much
jess do the witnesses in Acts (in either theory) assume
the responsibility of witnessing at the Judgment,

That a (day of) judgment is expected is clear enoughj
the note appears both in the preaching of Peter (10:

42) and that of Paul (17:31; 24:25), In neither case

25, R. C. Leaney, The Rule of Qumran and its
Meaning, The New Testament Library (Philadelphia:
Westminster Press, 1966), p. 212.

- ._«,:! ‘

i
e



- 207 =~

does the witness (who is a proclaimer) hint that he
will be a part of the Judgment.3

The Witness of truth will further have the
responsibility of meting out the punishment for the
wicked. This is foreign to Acts.where all men are
judged by one man so appointed by God--Jesus Christ.

3. These witnesses at Qumran are "the elect
of Goodwill who shall atone for the Land." Peter in
Acts 10:41 describes the Twelve as "chosen by God"
(assumed in 1:21ff.) to be witnesses and the witness
mission is clearly to Israel. "The Land" is also a
reference to Israel. Thus the two theories appear to
move closer together. Unlike the Petrine theory, how-
ever, the Qumran view assigns to the Witness the task
of atoning for the ground itself, which has become
polluted.4

4. The Qumran theory may be in part based on
Isa. 27:16 (the witnesses are "the precious corner-

stone"; 1 QS 8.7). This is related to the duty of the

3Only in 1 Cor, 6:2 is there in the New
Testament a suggestion that the righteous will play a
part in a judgment. In Acts it is not clear what form
such a judgment will take.

4Leaney, The Rule of Qumran and its Meaning,
P. 217 and references there to other literature of the
sect.
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members to separate themselves. The Lucan theory and
theology are more directly the outgrowth of his reading
of the Isaianic prophecies, but he knows of no such
separation as existed at Qumran. Peter's exclusiveness
is portrayed as part of his conscioué Jewishness

rather than any sense of special duty to separate hime-
self,

We cénclude, therefore, that only slight con-
tact exists between Qumran and the Petrine witness
theory and none between it and Luke's "corrected" ver-
sion. The similarities between the Qumran idea and
that of the early Jewish Christian community are
limited to the official nature of the witness, its
eschatological emphasis and its nationalistic orienta-

tion.
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