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In the speeches of Peter in Act. there can be 

found a theoryof cthe~ witness which'ls eschatological 

and oriented toward Israel; themartys is one who is 

an eyewitness of Jesus' activities and is a member of 

an inner circle" the Twelve, and ia given the title, 

"witness of his resurrection." . But this is only 2!!!. 

witness theory, for the author of Luke-Acts has pro-

vided another which aay be seen as .a "correction" of 

the early "Petrine .witnes& theory." . This Lucan view-

point is anticipated in the Gospel' and 'developed ~n 

Acts. It is teleological in ellphasi,sand interna-

tional, having as itsllajorrepresentative, Paul. 

This is a 'udemocratized" theory 'based on the author's 

experience with the Holy.Spirit. The'preferred title 

is. "witness. of Jesus" and, the'background for the dev-

elopment of the theme is Isaiah 43:10-13. 
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PREFACE 

This study began simply as a matter oÏ curios-

ity. It seemed odd that, in the Ïirst chapter of Acts, 

Jesus should be found commissioning his Ïollowers and 

promising them power to become witnesses and then that 

Peter should call for the election of a witness even 

though nGthing had happened. It is Ïrom this simple 

beginning that the Ïollowing work has moved, first to 

the problem of the witness theory (or theories) and, 

second, tG the witness theme as the basis for Lucan 

theology. 

1 must express appreciation for both of my 

thesis advisors. Prof. Charles H. H. Scobie had seen 

Most aÏ the work beÏore leaving McGill in April. 1 am 

grateÏul Ïor the time he spent discussing the material 

with me, especially for the helpful criticisms he offered, 

and for Prof. George Johnston's kindly assuming this 

task after Prof. Scobie's departure. 

Thanks is due the staff of McGill Religious 

Studies Library for their service and for the use oÏ 
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the library's Greek type.riter. Special thanks go 0.::::;' 

to ay .ife, Judy, .ko (as a librarian herself) gave 

invaluable help both in ta. procure.ent of books and 

in the hours spent typing. Also, l wish to thank Miss 

Irene Sendek (Aead reference librarian at Leyola) for 

services rendered by her departaent, including the 

phot.duplication of this thesis and other iDconven­

iences. 
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INTRODUCTION 

One of the themes which dominate the book of 

Acts is that of witness. l An expectation of a tiae 

for witness for the chur ch is part of the synoptic tra-

dition (Luke 2l:l2ff. and par.) but it plays a special 

role in the two-part work known as Luke-Aets whose 

author we call Luke. That Luke intends a fuller devel-

Qpment of the theme than is found in the gospel tra-

ditions is evident by the conclusion to bis first vol-

uae. There in Luke 24 is. found material that is pecul-

iar to Luke; there teo is fcnmd a. "commissioning" of 

witnesses. Acts 1:8 picks up.the witness theme and 

the book of Acts devel~ps it. There are questions 

raised by this development, however, and this study is 

aanattempt both to show what these questions are and 

Iperhaps this.is not so obvious. Daniel P. 
Fuller, Easter. Faith. and History (Grand Rapids: 
William B. Eerdmans Publishing Co., 1965), p. 201, 
lists tlle. "fivegreat themes, of Acts"; the witness 
theme is not mentioned. If Fuller intends it to be 
included under the heading, "the spreaci. Qf the §.spel, ,t 
this May mean, that he', has not seen. the ,theolegical 
significance of ~ap~uç. 

- 1 -
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to provide &ft alterftative to the answers which have 

been given to so.e of the •• 

The .ethod of arranging tbe material will be 

seen to diverge soaewhat from the usual and reasons 

will be given shortly fer this. The usual .ethed is 

followed, however, to the extent that attention will 

be focused on Luke's witness ter.inology. Priaarily, 

this includes ô ~ap~uç and its cognates, ~O ~ap~~p\OV, 

exception te this werd group is the single use in Luke 

. .-
1:2 of au~on~~ç (eyewitness). 

We are, then, cODcerned initially with a word 

(~ap~uç) amd its cognates. The first part of tais 

study (Tae Develop.ent of the.Witness Taeory) is exe-

getical and focuses upen those passages in Luke-Acts 

in which this witness ter.inology appears. No distinc-

tian will be made in theordering of' the, •• terial, as 

i5 done inStrathmann's theological dictionary approach, 

between one cognate,and,the,others.2 No attempt will 

be •• de totrace,fGrexample, a distinctive use of 

2H. S,trathllann, nMap~uç, x~À., Il in The&looical 
Dictionaryef the New Testaaent, ed. by Gerhard Kittel, 
transe and ed. by Geoffrey W. Bro.iley (Grand Rapids: 
W •• B. Berd.aRs Publishing Ce., 1967), IV, pp. 474-
514. 
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~ap~~pÉw througheut Luke-Acts. Acts 23:11 shows the 
weakness of this aethod. There Jesus appears to Paul 
and says, "As (w<;) you witnessed (Ô\Ep.ap'1:'Ûpw) concern­
ing ae in Jerusalell, in the Satle "ay ( o,)'t'W) aust l'ou 
alse witness (p.ap';"PI1aa1.) in ROlle." The twe verbs are 
used bere in a Lucan stylistic variation and are 
hardly distinguishable in nuance. 

Perhaps the legiti_acy ef tke arrangement ef 
the aaterial to be foundhere will net at first be 
self-evident to the reader, and it aay require of hi. a 
certain degree of patience. .Attention is given first 
t. the language in the Gespel and then to that in Acts. 
In the latter, the aaterialis further divided three 
ways: (a) the wi tness sayings ef Jesus aad the language 
as it is found inwhat is called tt.ditorial ce_ents" 
(use of the termineleoy outside the speeches of Acts); 
(b) the witness terainology as it appears in the 
speeches of P •• er; (c) the terainolegy as it appears in 
the speeches ef Paul. It will be seen froD tais that 
we are opting for a dif~erent method also tro. tbat 
which di.cusees the language si.ply!!!! .ppears 
Cwhich, of course, is valuable as a preliainary 
exercise). In defense of this arrangement of the lIate-
rial, several thiags aust be said. 
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1. The for.-critical studies of M. Dibelius 

yielded the result that .he speeches in Acts have Luke 

as their author and that theyrepresent, not the preach-

ing of the early church in the persons of Peter, Paul, 

Stephen, but the preaching of Luke and the church in 

his day (about A. D. 90).3 Rather than a conclusion, 

this position is beco_ing a presupposition of scholar-

ship. WRen this is applied as a canon to the witness 

aaterial in Luke-Acts, however, certain proble.s 

develep.. They developfirst of all because, if Luke 

is ta be censidered the creator of the speeches (where 

the aajor pertion of the witness language .ccurs), we 

should be able.to expect soae.degree of consistency. 

But .nce the .aterial is laid out ia a preliainary con-

secutive fashion it beco.es apparent that ne censis-

tency exists .within.thebroader frUlework. 

2. Once the inconsistencies are recognized, a 

way of explaining the.becomes necessary. The first 

question to be asked.is, What are they and where de 

they exist? If, on the whole, there is DDt a single 

line ef witness thought, an effort aust be _Ade to 

3MartinDibelius, Studies in the Acts of the Apostles, ed. by Heinrich Greeven, transe by Mary Ling (Londem: SCM Press, 1956), pp. 183-85. 
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... find if there are sma11er groups of _aterial which can 
l.; 

be sh •• n to maintain degrees of internal consistency. 

One must establish, in other words, where the differ-

ences lie and separate (radically, if necessary) the 

materia1 along these 1ines. Thus we are involved in a 

.ethod of isolating s_aller units in which witness 

language appears and exa.ining them independently. 

Once isolated, the single units must be grouped. In 

Gur presentation of the material, therefQre, the wit-

ness language is arranged under the speaker; hence, 

treated in different chapters are the witness state-

ments of Peter and then of Paul. Once this is done, 

however, there remains a body of material which lies 

outside these two sets of speeches. As indicated 

Aboye, the sal'ings of the risen Lord (Acts 1:8 and 23: 

11) must further be separated from the language as it 

appears outside the speeches (added comments made by 

the author or editor of Acts). Once this is done, 

some rule must be established by which ta measure the 

material. The most obvious and therefore the one we 

shall use, is to treat the Jesus logia and the "edito-

rial comments" as prima~l'. The material as it appears 

in the Gospel is treated in a separate section (chapter 

1), and it, too, is useful as a deterlliner of the Lucan 
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standpoint, especia11y since the passages which point 

teward the deve1op.ent of the witness motif in Acts 

are a1so in the for. of speeches by Jesus. In adopting 

this approach, the importance of the form-critical 

method is assumed but its results are note 

3. The second major question fe1lows readi1y: 

Why do the differences exist, and what purpose does 

their inclusion in the Lucan narrative serve? The 

very occurrence of discernib1e differences suggests 

that we are dealing with more than one witness tneory. 

If there remains any doubt that Luke has created the 

idea of the witness in its entirety, this in itself 

not only justifies, but necessitates, a new and syste-

satie study in order to give'adequate account for the 

apparent1y diverse "traditions." In aSking the ques-

tion, Why? however, we are pushing the inquiry into 

the area of Lucan ~heo1ogy. 

One Day wish to explain the diversity which 

exists by speaking of tta fine distinction"4 which Luke 

is .aking between Peter as witness and Paul as witness. 

StrathRann's exp1anation is that tàere are two types 

"Robert Koch, "Zeugnis," Bibe1theolooisches 
!!:-terbuch, hrsg. von Johannes B. Bauer (2 Bds.; 2. 
Auf1.; Graz: Ver1ag Styria, 1962), II, p. 1250. 
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of,witness, both Lucan, in Acts: (a) the witness to 

facts (the Twelve), and (b) the evangelistic witness 

(Paul).S Or one May say (as probably the majority do) 

that Paul is _Ade a witness like the apostles by aeans 

of a vision of the risen Lord; thus all go by the 

title, "witnesses of the resurrection. 1I Or, again, 

one .ay find it necessary to dismiss Paul as witness, 

since l1clP,;"Ç is for Luke a "technical ter." fer the 

Twelve, who are eyewitnesses of Jesus' activities. 

The above summarizes the three main interpre-

tations of Luke's use of l1clp~~Ç and the witness termin-

ology. It is with these positions that auch of the 

argumentation of the present study will deal as our 

examination of the material proceeds. The results of 

the exegesis will then be presented in a theological 

synthesis (Part II, The Witness Theology). 

4. The principal interest in l1âp~~ç as R. P. 

Casey points out, has been to explain how the word 

"gradually lost its usual sense ofa wi tness at a 

trial and came tG aeanone who testified to the truth 

CDf Christianity by sacrifieing his life.,,6 The bounds 

Sstrathmann, "Mâp~~c. ," pp. 492-94. 

6Robert P. Casey, "Note V. ',:M~1I>,;:'t)Ç ," in !!!!. 
Begimnings of Christianity, ed. by F. J. Feakes 
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of the present study, however, are so strictly defined 

that auch of the literature on the pâp~uç theme was 

not found to be pertinent. 7 Our investigation concerns 

the witness motif as it appears in a particular liter-

ature, the two volumes written by an author known as 

Luke. Within these two volumes it can be shown that 

tbere is a conscious develepment of the witness theme, 

and our task is te find out ~ it is developed and 

why. Al though occasional refer.ence will_ be made, espe-

cially in the section on the Go.spe1 of Luke, to other 

literature within the New Testament (e. g., to the 

Feurth Gospel, the Pauline letters), this is de1iber-

ately aVQided as auch as possible in order both not to 

be inf1uenced by possible differences or siailarities 

and to adhere strictly to our purpose of investigating 

Luke's methQd and thought. 

The main thesis, therefore, falls into two 

parts and May be stated as follQws: 1. The Lucan 

Jackson and Kirsopp Lake (5 vols.; London: Macmillan 
and Co., 1920-1933), V, pp. 30-31 (Hereinatter 
referred to as ~). 

7But see the wealth of.material cited in 
Strathmann, uMâp~1)ç," p. 474; and Walter Bauer-, A Greek­
Bnglish Lexicon of the New Testament and Other Chris­
tian Literature, transe and.adapted by William F. Arndt 
and F. Wilbur Gingrich (4th rev. and augm. ed.; Chicago: 
University of Chicago Press,. 1957), pp. 495-96. 
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development of the concept of witness Iloves consciously 

away from an early restricted theory (which requires 

an eyewitness) toward a more ~emocratic theory, from 

an eschatologic&! to a teleological concept of witness. 

2. Luke's "corrected" theory is founded on (a) his 

experience with the "oly Spirit and (b) his reading of 

the Old Testament, particularly 15a. 43:8-13. 



PART 1 

THE DEVELOPMENT OF THE WITNESS THEORY 



CHAPTBR 1 

WITNBSS LAOOUAGE IN LUKE 's GOSPEL 

It is the book of Acts which employs the motif 

of witness to its fullest. Since Acts is the second 

of a two-part work, however, we should expect that 

there had been indicators in the first part, signposts 

pointing toward this phenomenon. This chapter is 

intended as a search for, and evaluation of, these 

signposts. The search itself is restricted at this 

point to occurrences of witness language, as defined 

in the introduction. The language will be discussed 

as it appears in the text. We begin with Luke 1:2. 

The Eyewitnesses 

Luke 1:2: The author declares bis intention 

to write, following the example of others and using 

The first feur verses .of Luke's Gespel are prob-

ably tG be taken as a Preface tG the. whole werk, Luke­

- 11 -
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Acts. l The author speaks of "the things" which "were 

delivered" (napÉôoaav) to the Christian cOllmunity by 

those who were, right from the:beginning (~' apx~ç), 

"eyewitnesses and lIinisters of the word." 

Our attention focuses upon "eyewitnesses" 

, .. 2 ,( a",;on,;a \ ) • It is clear that Luke is here citing his 

sources, though in an inexact way.3 If the a~,;on,;a\ 

and the Un~pÉ,;a\ are to be held together,4 then the 

suggestion is that Luke has personally examined life-

tille companiens ctf Jesus whose'qualifications as sources 

are that they both observed the events and are actively 

lJehn Martin Creed, The Gespel Aceording t~ St. 
~ (London: Macllillan and Co., 1930), p. 1. See 
also his citation af similar prefaces from other works, 
such as Josephus' C. Apion and Diodo,r,us Siculus (pp. 1-2). 

21 find it difficult to lIake ,sense of C. S. 
Mann's appendix ta the Anc~.r Bible (Johannes Munck, 
The Acts of the Apostles, rev. by William F. Albright 
and C. S.Mann, The Anchor Bible, 31 (Garden City, N. 
Y.: Dctubleday & Co., 1967), pp. 268-70). Mann's crit­
icism of the "usual" English translation of huperet'ai 
as "eyewitnesses" is pointless. No translation 1 know 
has made this aistake. "Eyewitnesses" not only is the 
usual, but is aIse the accurate translation of 
autoptai in the same phrase. 

3creed, The Gospel Acc&rding ta, St. Luke, p. 4: 
"Unlike a IlOdern historian, anancient historian is 
not always careful to name his sources. but he is natu­
rally anxious to assure his readers that he is weIl 
infC)rmed. u 

4N. B. StQnehouse, The, Witness,of Luke to Christ 
(Londen: Tyndale Press, 1951), p. 28. 

n 
! 
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sympathetie to the meaning of them. 5 . 

When we ask about the relationship to the wit-

ness motif, it is significant that Luke here refers to 

the a~~on~a\ as those eomprising his source of informa-

tion rather than the ~ap~~pEç who beeomeso important 

in Acts. This is probably deliberate, for ?ap~~ç 

takes on a different meaning for Luke than that of an 

eyewitness, despite efforts to make one dependent upon 

the other. 6 This is true in spite of Acts 1:21-22,7 a 

passage usually considered to eontain Lucan qualifica-

tiens. This argument will be developed later. 

5Karl Heinrich Rengstorf, Das Evangelium naeh 
Lukas, Das Neue Testament Deutsch, Teilbd. III (9., 
durchgesehene und erginzte Aufl.; Gottingen: Vanden­
hoeck & Ruprecht, 1962), p. lS: "Seine Quellen sind 
zuverlassige; denn sie stammen von Mannern, die ihre 
einstige personliche Gemeinschaft mit Jesus seitdem 
dureh den Dienst für ihn bewahrt haben." 

650 D. E. Nineham, ItEye-witness Testimony and 
the Gospel Tradition," Journal of Theological Studies, 
N. S., IX (1958), p. 14, n. 1; CharlesH. Talbert, Luke 
and the Gnosties (Nashville: .. Abingdon Press, 1966)-;-­
p. 23; A. J. B. Higgins, '~he Preface to Luke and the 
Kerygma in Acts," in Apostolie History .and the Gospel, 
ed. by W. Ward Gasque and RalphP. Martin (Exeter: 
Paternoster Press, 1970), pp. 78-91. 

7Tbe by-election of Matthias, and the qualifi­
cations stated by Peter: "50 CDne of the men who have 
accompanied us during all the.time that the Lord Jesus 
went in and out among us, beginning from the baptism of 
John until the day when he was ta}~en. up from uS--Clme af 
these men must beeome with uS.a witness to his resur­
rection" (RSV). 
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C. H. Talbert's attempt to equate the aû~on~a\ 

with the P.â.P~UpEÇ in support of his "legitimate wit-

ness," which is an "anti-Gnostic device,ft and to adduce 

further support from 2 Peter 1:16 will not stand. 8 The 

word used in 2 Peter 1: 16 is Ênén~Gç, which means one 

who watches over something, or one who has been initi­

ated into the "mysteries.,,9 The phrase, tteyewitnesses 

(Ê:non,;a.\) ef his majesty, ft appears as an attestation 

of the truth of the Transfiguration and is in apposi-

tion to "cleverly devised myths," probably, as Talbert 

insists, of a Gnostic sort.10 But in 2 Peter it is 

part of a personal claim, whereas the a';,;én~a1. in Luke 

1:2 are sources for a work with some historical intent 

who can be examined as to their firsthand knowledge of 

events.ll It is not to be denied that there are ele-

stalbert, Luke and the Gnostics, pp. 67-69, 90. 

9And therefore having seen the theophanies. 
This is probably the picture intended. in 2 Peter 1:16: 
E. M. Sidebottom, James. Jude and.2Peter, The Century 
Bible, New Edition (London: Nelson, 1967), p. 109; 
Michael Green, The Second EpistleGeneral of Peter and 
the General Epistle of Jude, The Tyndale New Testament 
C •• mentaries (London: Tyndale Press, 1968), p. 83. 

lOFor a recent different interpretation, Qf. 
BD Reicke, The Epistlesof James, Peter and Jud" The 
Anchor Bible, 37 (2d ed.; Garden City, N. y.: Double­
day & Co., 1964), pp. 160-61. 

lllt is prebably not the case that Luke places 
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ments in Luke-Acts which May we11 be anti-Gnostic in 

purpose, but the re1ationship of Luke-Acts to Gnosti-

cism is not so certain as Ta1bert thinks. That W. 

Schmithals can a1so argue for a Gnostic source for the 

idea of the aposto1ate shou1d warn us of this.12 

Although he May have a1so been an eyewitness, 

the pap~~~ p1ays a different and more significant ro1e 

than a historica1 seurce. 13 We must continue our 

search. 

Non-special Usage 

There are a number of witness-passages in 

Luke's Gospel that seem to have no direct bearing on 

our problem. These will be discussed brief1y, main1y 

ta see if stray usage will help us in defining Luke's 

special witness. 

1. In 4:22, the comment is made that "they 

aIl witnessed (Êp.a.p,&,upouv) te him." They a1so "mar-

himse1f among the eyewitnessesi cf. Henry J. Cadbury, 
"Commentary on the Preface of Luke," !!f., II, p. 502. 

12Walter Schmithals, The Office of Apost1e in 
the Barly Church, transe by John E. Stee1y (Nashvi11e: 
Abingdon Press, 1969), pp. 96-265. 

13rhe important distinction by Cadbury shou1d 
be noted: '~âp'&'~~ emphasises the evidence to be borne, 
aü't"én'&'lJ~ the actua1 presence of the person testi:fying" 
(SC, Il, p. 499). -



- 16 -

velled at his gracious words." This is fel10wed by 

the skeptical question, "Is IlOt this Joseph's son?" 

AlI this fo110ws Jesus' announ~ement at Nazareth of 

his missioh. Mark 6:1-6 reflects the same incident 

(cf. Matt. 13:53-58), though Luke's version betrays no 

verbal dependence and probably is an independently 

transmitted narrative.14 

RSV translates, "aIl speke weIl of hilll," but 

the subsequent derisive question makes this too posi-

tive and therefore improbable. We should probably see 

here si.ply a scene of recognition. (however unenthusi-

astic) of the truth of things which were being said 

about Jesus. 15 The similar testimony from Stephen's 

opponents (Acts 6:15) likewise does net imply favor. 

Luke 4:22 is here included among the inciden-

tal instances of witness language for convenience. It 

should be pointed out, however, that there are parallels, 

possibly significant, to Acts 14:3. This discussion 

14Francis Wright Beare, The.Barliest Records 

of Jesus (Oxford: Basil Blackwell, 1964), pp. 45-46. 

Beare thinks Luke has probably conflated the staries of 

the mission of Jesus in Nazareth (p. 46). 

lSAlfred Plummer, A Critical. and Exegetical 

Commentary on the Gospel According teS. Luke, Inter­

national Critical Commentary .(5th ed.;. Edinburgh: T. 

& T. Clark, 1922), p. 124 (Hereinatter referred to as 

St. Luke). 
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will be reserved for the exegesis of the Acts passage. 16 

2. In the story of ~àe healing of the leper 

(Luke 5:12-16; Matt. 6:1-4; Mark 1:40-45), Jesus 

instructs the leper (5:14) to tell no one about it, but 

to show himse1f to the priest and make the prescribed 

ceremonial offering (Lev. 13:49; 14:2-32) Eiç ~ap~ûp\OV 

aû~otç. In Luke's account, Mark's picture of Jesus' 

embarrassment over the resulting unhealthy popu1arity 

is subdued. 17 

A1though the significance of Ei~ ~ap~ûp\OV 

aû~otç is not immediately clear, the story seems to be 

related te the question of obedience to the Law, and 

the theory o~ the "messianic secret" should not be 

pressed in connection with the command to silence.18 

P1ummer thinks the ~ap~ûp\OV is the sacri~ice,19 but 

it is not clear whether the testimony is to the people 

(ab~otç), indicating ritual cleanness, or to the 

priests, indicating that Jesus had not disowned the 

l6See below, ch. 2, pp. 64-66. 

l7Beare, Bar1iest Records of Jesus, p. 72. 

18Vincent Taylor, The Gospel According to St. 
Mark (2d ed.; London: Macmillan, 1966; New York: St. 
Martin's Press, 1966), pp. 185-86. 

19P1ummer, St. Luke, p. 150. 

h 
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Law. 20 Perhaps it is both, or e1se simp1y means a 

"prGJof' of' c1eansing." 

3. In 9:5 Jesus instructs the Twelve, upon 

leaving a town where they are not received, to shake 

of'f' the dust from their f'eet EtÇ ~ap~ûp\OV Ên· 

(cf'. Mark 6:7-12; Matt. 10:1, 5, 7-11, 14). Simi1ar 

instruction is given in the Sending of' the Seventy 

(10:11). This shaking of'f' the dust f'rom f'eet was a 

typical Act .f' a Pharisee upon re-entering Judea f'rom 

a heathen country. Paul and Barnabas perf'ora the sym-

bo1ic act at Pisidian Antioch (Acts 13:51). The 

~ap~ûp\OV is a token, or symbolic evidence, of judg-

ment upon a town or its people. 

4. A rather obscure saying is Il:48: apa 

-DpWV (Q). Here Jesus accuses the lawyers of being "wit­

nesses" (~a.P~\}PEÇ) and of' consenting21 to the deeds of' 

their f'athers against the prophets, "for they ki11ed 

them, and you bui1d their tombs. tt The intention of' 

2QF10yd V. Filson, A Commentary on the Gospel 
Accordinq to St. Matthew, Black's New Testament Commen­
taries (2d ed.; London: Adam & Charles Black, 1971), 
p. 110. 

21Cf'. Acts 8:1, where Saul was crovEoêoKWV to 
Stephen's death. 
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Matthew 23:29-32 seems clearer: in building and adorn-

ing the tombs of prephets and in professing themselves 

superior to their murderous fa:t:bers, the religious 

leaders only witness against themselves, i. e., inad. 

vertently offer praof that they are true sons af their 

fathers. 22 Matt. 23:31 has the verb ~ap~upEt~E, which 

in some texts (P75, A C D) has been introduced in Luke 

11 :.48 instead of the noun. What seems to be suggested 

is that because of their actions they are living 

proofs of a tacit apprava1 of the misdeeds of their 

fathers. 

5. The story of Dives and Lazarus (16:19-31) 

is pecu1iar to Luke. 16:28 gives Dives' reason for 

requesting Lazarus' return from the grave: onwç ô\a-

xônov ~oû~ov ~ilç ~aO'âvou ("so that he May wi tness to 

them chis five brothers~ lest they also come to this 

place of tormentll). Ô\Ctl1Ctp~-6pO~Ct\ appears enly here 

22The suggestion has been made that behind 
Luke's "you bui1d" (11:47) and Matthew's (23:31) "you 
are sons" there may have been an Aramaic word-p1ay in 
which the two sounded much the same. Matthew Black, 
An Aramaic Approach to the Gospels and Acts (3rd ed.; 
Oxferd: Clarendon Press, 1967), pp. 12-13; A. R. C. 
Leaney, A Commentary GD the Gospel According to St. 
Luke, Black's New Testament .Commentaries (London: 
Adam' & Charles Black, 1958), p. 194. 
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in the Gospel, but in the Acts it occurs ni ne times23 

(out of on1y lS times in the N. T.). It is a strength-

ened form of the verb "to witness" which means "to 

dec1are emphatica11y," here in the sense of a warning.24 

''To warntt2S is a1so the natura1 significance of Acts 2: 

40, 10:42 and 20:23. It .ay also indicate a method of 

presenting evidence, i. e., basing an earnest appeal 

on what is known or strong1y believed to be true. 

Abraham replies that Moses and the prophets 

have already given the necessary witness or warning; 

all that is needed is be1ief. This reply moves the 

parable away from a concern with the reversaI of for-

tunes in the 1ife ta come to the prob1em of disbe1ief. 

Also involved is the very serious prob1em of the care-

1ess rejection of scriptural witness. 26 

23Acts 2:40; 8:2S; 10:42; 18:S; 20:21, 23, 24; 
23:11; 28:23. 

24Strathmann, ''Mâp't;''\)ç,'' p. S12. 

2~ermann L. Strack and Paul Billerbeck, 
Kommentar zum Neuen Testament aus Talmud und Midraseh, 
Bd. II: Das Rvangelium nach Markus, Lukas und Johannes 
und die Apostelgesehiehte (S., unveranderte Au!l.; 
Münehen: C. H. Beek, 1969), p. 233 (Hereinafter 
referred to as S.-B.). 

26Beare, Earliest Records of Jesus, pp. 182-83; 
cf •. Joachim Jeremias, The Parables of Jesus, transe by 
S. H. Haolte (rev. ed.; New York: Charles Scribner's 
Sons, 1963), pp. 182-87. 

_.J 
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It would be too much te suggest that all this 

consciously anticipates the motif of witness which is 

to be developed so strongly later, but a similarity of 

pattern does emerge. In Acts the witness argues fram 

the basis of scriptural testimony; he sees his message 

as continuous with the "witness" 'Of the scriptures 

(see Acts 10:42-43 and 26:22, where Peter and Paul 

respectively explain their mission; cf. 28:23), a cue 

taken by Luke from the staries of Jesus' appearances 

(Luke 24:44; cf. 18:31; 24:25, 27). 

6. During the trial before the Sanhedrin (22: 

66-71), Jesus is aSked, "Are you the son of Gad?" Ta 

this he gives the vague reply, cYp.Etc; À€yE't'E ô't'1. ÉyW 

E\~1.. Thereupon, in 22:71, ~hey said, Ti Ë't'1. ËXO~EV 

~ap't'~pîaç XPE\aV; a~'t'o\ yàp ~xoûoa~Ev anô 't'oû cr't'ô~a't'oç 

a~oû ("Of what further witness do we have need? We 

heard it ourselves :t'rom his mouthl tt ). His awn W0rds 

will serve as evidence. 

Luke has done considerable reworking of the 

trial tradition(s). Matt. 26:57-66 and Mark 14:53.64 

provide scenes in which false witnesses are made ta 

testify against Jesus. Beare thinks the Lucan version 

Metre probable, given the difficulties of the Marcan 
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nocturnal trial scenes. 27 It may be, however, that 

Luke has conflated Mark's two trials for the sake of a 

more orderly narrative. 28 

This is the only scene in Luke's Gespel where 

a witness word appears specifieally in a trial scene. 

The ~ap~up\a refers ta the words of Jesus. The 

~ap~up\aof Paul whieh will not be aecepted (Acts 22: 

18) also refers to his words. In neither case does 

the "witness" iaply physical observation. 

Summary: Up till now nothing has been uncov-

ered which seems to point toward a developing theme of 

witness. Only one thing needs tG be said: There is 

no pattern in this language which suggests that tleye_ 

witness testimony" is the usual thought behind its 

usage. In the one occurrence of ~âp~uç, Il:48, this 

is clearly impossible. We shQuld probably expect this 

point to be maintained. 

We must move on now to examine two very imper-

27Beare, Earliest Records of Jesus, p. 233. 

28w. R. F. Browning, The Gospel According to 
Saint Luke, Torch Bible Commentaries (London: SCM 
Press, 1960), p. 161. Dibelius sees the Lucan version 
as na witness te the further development of the Pas­
sion and Easter staries in the church"; Martin 
Dibelius, From Tradition to Gospel, transe by Bertram 
Lee Waalf (New York: Charles Scribner's Sons, 1935), 
pp. 199-200. 
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tant passages. 

The Time to Witness 

Luke 21:13 reads as fol1ows: &no~~aE~a\ ~tv 

&1.<; p..ap~up\ov. Lit., nit will turn out to l'ou for a 

testimony." 

1. We cannot decide what this means unti1 we 

have looked at the contexte The immediate context, 21: 

12-19, will suffice at this point (cf. Matt. 10:17-20; 

Mark 13:9-11). Verses 10 and 11 warn of international 

strife and natural calamities which are to come. 

Speaking directly to his fol1owers, Jesus says that, 

before al1 this, they will be seized and persecuted, 

detivered up "to the synagogues and prisons, and • • • 

brought before kings and governors for ml' name' s sake." 

Here Luke injects âno~~crE~a\ ~tv &1.<; p..ap~up\OV, 

which is an expanded version of Mark's €1.<; p..ap~up\OV 

a~~otç (Mark 13:9). Matthew's version omits reference 

to a "witness" where it appears in the charge to the 

Twe1ve (10: 17:r 20), but in the great1y al tered version 

in ch. 24, p..ap~up\ovis used in precisely the way it 

shou1d be understood in Luke 21:13. Matt. 24:14 reads, 
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inverting and clarifying Mark 13:9-10 ( ••• g\Ç 

If Luke 21:13 is to be understood in this way, 

then ~ap~~p\OV is to be equated with the kerygma. 29 

Inferring from the picture of persecution presented in 

verses 11-12, Plummer paraphrases: '~he result to you 

will be that your sufferings will be for a testimony."30 

This .ould make possible the "apocalyptic wi tness" 

which E. Günther traces through the Lucan writings.3l 

The RSV translation, '~his will be a time for you to 

bear testimony, It is to be preferred, however, and this 

29See C. Spicq, Saint Paul; les Spitres 
pastorales, !tudes bibliques (Paris: J. Gabalda. ~t 
Cie., 1947), p. clxxxi, n~ 11: "p.ap~up\OV est synonyme 
de K~puyp.a, Ô\ÔaaKaÀ\a, g~ayyÉ~\OV; c'est une desig­
nation technique du message chrétien." 50 also Norbert 
Brox, Zeuge und Martyrer, Studien zum Alten und Neuen 
Testament, Bd. V (München: KOsel-Verlag, 1961), p. 45. 
Cf. André Retif, "Témoignage et prédication mission­
naire dans les Actes des Ap8tres," Nouvelle Revue 
Théologique, LXXIII (1951), pp. 152-65, and the discus­
sion there of Lucien Cerfaux, whose article also see: 
"Témoins du Christ d'après le Livre des Actes," 
Angelicum, XX (1943), pp. 166-83, reprinted in Recueil 
Lucien Cerfaux, Bibliotheca Ephemeridum Theologicarum 
Louvaniensium, Vol. VI-VII (2 vols; Gemblous: 
Bditions J. Duculot, 1954), II, pp. 157-74. 

30Plummer, St. Luke, p. 479. 

31Ernst GUnther, "Zeuge und Martyrer," 
Zeitschrift fUr die neutestamentliche Wissenschaft, 
XLVII (1956), 153-57. 
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is borne out in all the accounts, which stress the 

promise of instant provision for adequate utterance in 

such cases. Luke's interpretation is especially sig-

nificant in light of what he is to narrate later con-

cerning the activities of the Christian evangelists, 

e. g., Paul before Festus, Felix, Agrippa. 32 The 

~ 

~ap~~p10V is not the suffering of the persecuted dis-

ciple; it is the spoken message he bears. 

In the main Luke follows his L source in the 

description of persecution. Why does he omit Mark's 

prediction that the gospel must be preached to all 

nations (cf. 214::47L)? It is strange that he should do 

so,33 unless the Marcan account was not available to 

him. 

2. Another point is raised bl' the wording of 

verses 14 and 15: "5ettle it therefore in l'our minds, 

not to meditate beforehand how to answerj for 1 will 

give you a mouth and wisdom, which none of l'our adver-

saries will be able to wi thstand or cG:mtradict" (RSV). 

325. Maclean Gilmour, "Introduction and Exe­
gesis: the Gospel According te Luke," The Interpreter's 
Bible, ed. by George Arthur Buttrick (12 vols.; 
Nashville: Abingdon Press, 1951-1957), VIII, p. 93. 

33G. B. Caird, The Gospel of St. Luke, Pelican 
Gospel Commentaries (Baltimore: Penguin Books, 1963), 
p .. 230. 
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How is the spoken ~ap~ûp\OV tQ be provided? 

In Mark 13:11 and Matt. 10:20 it is the Ho1y Spirit 

who speaks throu9h them. In Luke, Jesus promises 

personally to 9ive them "a mouth and wisdom." In what 

is probably the Q version of the teaching,34 Luke 12: 

11-12, "the Ho1y Spirit will teach you in that same 

hour what you ought to say." The effect of these 

verses is to transform the "unpardonab1e sin" (Matt. 

12:31-32; Mark 3:28-29). In the accounts of Matthew 

and Mark "blasphemy against the Holy Spirit" is the 

attribution to demons of the work of the Spirit. Luke 

places it in the context of the future possibilities of 

the witnessil19 church. 3S tilt wou1d be blasphemy 

against the Holy Spirit," says Brownin9, "if be1ievers 

were brougbt before the authorities to testify to Christ 

and then, rejecting the Spirit's he1p, denied their 

Lord ... 36 

34Leaney, The Gospel According ta St. Luke, p. 
260. 

3SE. Earle Ellis, The Gospel of Luke, Century 
Bible, New Edition (London: Nelson, 1966), p. 175. 

36Brownin9, The Gospel According to Saint Luke, 
p. 119; this is also the patristic interpretation, 
adopted by C. K. Barrett, The Holy Spirit and the Gospel 
Tradition (London: Society for Promotil19 Christian 
Knowledge, 1947), p. 106. 
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What does this indicate? It is possible that 

Luke had at his disposaI two sources, one a "spirit". 

source (Q?) and the other a "wisdom".source. Bath 

came to him in "witnessing" contexts (cf. the entirely 

different context in Matt. 10). Having already used 

the "Spirit"-source to warn about '~lasphe"JI against 

the Holy Spirit"--which he interprets as rejection of 

the Spirites aid-.he nGW turns to his alternate, and 

just as apprQpriate, "wisdom"-source to express the 

promise of inspired ~ap~~p\OV in times of persecution. 

This m&kes explicit the equation of wisdom 

with the Holy Spirit. This equation Luke is perfectly 

capable of, as in Il: 49, ''Therefore also the Wisdom of 

God said • • .," which is a variant of the normal rab-

binic, "The Holy Spirit says," or "The righteousness 

of God sayslt (i. e., "God sayslt).37 Luke 21:14-15, 

therefore, should be considered a promise 2! !2! Holy 

Spirit as a prevision for the "witness." The role of 

the Spirit will be discussed more fully later. 

On the latter part of v. 15 (" ••• which none 

37S.-B., II, p. 189; Ellis, The Gospel of Luke, ppe 170-73. Cf., however, Acts 6:10, where "wisdom" and "spirit" seem ta be two different things. Barrett, The Holy Spirit and the Gospel Tradition, p. 130, con­siders the Lucan passage, because of its strong 
Semitic flavor, to be the oldest forme 
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of your adversaries will be able to withstand or con-

tradict"), two notes: (1) clV't'E\:1U:tv ("contradict") 

is used only here and in Acts 4:14 in the New Testament. 

In the Acts passage the astonished people "have nothing 

wi th which to contr adict • n (2) The "wi sdom and 

Spirit" with which Stephen spoke (Acts 6:10) are such 

that his opponents cannot "withstand" (âv't'\O"'t'îjva\). 

Elymas "withstood" Paul (13: 8), but the attempt was an 

abysmal failure when Paul, "filled with the Holy 

spirit" (v. 9), rebuked him. These appear to be more 

than unconscious parallels in ~uke's narratives. 

3. A final question which arises at this point 

has to do with Luke's evaluation of eschatology. The 

"little apocalypse" theory--that a Jewish apocalyptic 

handbill predicting the end of the world was wrongly 

attributed ta Jesus--has been questioned by sorne schol-

ars. 38 Whatever May continue to be said about Mark's 

version, Luke' s is decidedly non-apocalyptic, though 

perhaps Ellis is right that no Adequate interpretation 

will emerge from either "apocalyptic" or "anti-apoca-

38In partiéular, G. R. Beasley-Murray, Jesus 
and the Future (Lond~n: Macmillan & Co., 1954); 
Werner Georg Kümme1, Promise and Fulfilment, transe by 
Dorothea M. Sarton, Studies in Siblical Theology, No. 
23 (2d English ed.; London: SCM Press, 1961), pp. 98-
99. 
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lyptic" reconstructions (Luke 21:20-24 regarded as 

Jesus' eriginal meaning).39 

Several observations can be made. In the first 

place, Luke's setting outside the discourse of the 

warning against false messiahs who declare the advent 

of the xa\pôç (v. 8) is a correction of the order 

found in Mark 13. This is joined with the reference 

to the "end," which will not·immediately come, to pro-

vide an introductory adumbration of the discourse to 

follow. It is significant, furthermore, that the time 

to witness begins "before aIl this" Cv. 12), i. e., 

the events of verses Il and 12. This suffices at the 

beginning to extend the "eschatological" expectation 

into the indefinite future. 

"Eschatological" is deliberately placed in quotation 

ma~lœ:. because of the wording of the discourse. The 

word Luke uses for "end" is ~é:hoç. Obviously, Luke 

has kept the word found in ~is source, but makes fuller 

use of i t than Mark or Matthew. This May indicate 

that the original version, like LUke's, contemplated 

not so much a final break in time, i. e., the end of 

the world, as a completion of all things in God's his-

39Ellis, The Gospel of Luke, p. 241. 

C) 
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torical purpose. Luke's version is therefore more spe-

cifically teleological than Ma.rk's. That is to say, 

Luke expected an end in history rather than 2! history. 

The necessity of preaching the Gospel to all nations 

(Mark 13:10, with which Luke would have agreed) becomes 

a theology of the fulfillment of the Ka1.péç of the 

Gentiles (21:24). The Jerusalem catastrophe, which 

must precede t~is, is only a part of the fulfillment 

themej verse 22: "for these are days of vengeance, to 

fulfill all that is written. 1t The necessity of ful-

fillment of scriptures plays a role of ever-increasing 

importance in Lucan theology. The w~rds nÀ~a~va1. 

and ~ÉÀoç are parts of the language of fulfillment. 

The ~ÉÀoç toward which Jesus' hearers are pointed is 

the <ÎnoÀ -o~pwa 1.ç (v. 28), which is "drawing near, "40 

and therefore to be expected. 

This latter, the hope of redemption, is Luke's 

revision (unless, of course, Luke's version is the 

original) of the tradition represented in Mark 13:27 

and Matt. 24: 31, both of which expect a Ugathering of 

the elect. Il The coming of the Son of Man· on the clouds 

is retained, and the account of Acts 1:10-11 May 

An,.,. J J , 

-..uvn eyyuç and eY"{1.be1.V, see Kümmel, Promise 
and Fulfilàent, pp. 19-25. 
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exp1ain why. But in the discourse of Luke 21, it is 

shorn of its apoca1yptic trappings. Nor do verses 31-

33 expect an "end of the wor1d. ft Again, 1ike "redemp-

tion" (v. 28), the kingdom of God (v. 31) is ~ 

(Êyy;'<;). But when Jesus dec1ares that "this genera-

tion will not pass away ti11 aIl has taken place ll Cv. 

32), this can hardly be understood by Luke chronologi-

cal1y. When he p1aced these words in his account he 

was certainly aware that !h!! generation had in fact 

passed away for the Most part. 41 Verse 32, therefore, 

is conditioned by this consideration and "this genera-

tion" May Mean humanity in general. 42 The extreme 

statement (v. 33) about heaven and earth passing away 

whi1e ~,'my words ll remain ls meant to emphasize the 

authoritative permanence of his utterances. 

We May suggest, then, that the ~ap~;,ptoY is a 

teleological witness rather than an eschatologica1 one, 

the content of which includes the hope of redemption. 

41Ellis, The Gospel of Luke, p. 246; points 
out that in the Qumran writings the term, "last gener­
ation" (lQpHab 2.7; 7.2), apparently included several 
lifetimes and thinks this indicates that "this genera­
tioa" in the New Testament lime ans only the last phase 
in the history of redemption." 

42Hans Conzelmann, The Theo1ogy of St. Luke, 
trans. by Geoffrey Buswe11 (New York: Harper & Row, 
1961), p. 131. 
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Conzelmann thinks that the qyy\KEV is not part of the 

preaching, but only of the secret instruction of the 

discip1es. 43 The ify·y1.XêV is too c1ose1y connected 

with "redemption," however, and this is not to be dif-

ferentiated trom the "salvation of God," which in 

Luke's mind is at the very heart of the preaching (Luke 

3:6; Acts 28:28; cf. Acts 13:46-47, where the Àôyoç 

~OÜ 8EOÜ becemes a virtual equiva1ent), and is the very 

purpo se of God. 

\oJi tnesses œf These Things 

Luke 24: 48: "llE\Ç llâ.P~'\)PEç ~oû~wv (ttyou are 

witnesses of these things tl
). 

The who1e continuous narrative of Luke 24:13-

53, which reaches its climax in the words, "You are 

witnesses of these thingstt Cv. 48), is without para-

1le1 in the Synoptic Gospels. The action, which occurs 

on the first day of the week (v. 1), begins at the 

tomb and ends with the excitement of the disciples 

after Jesus' departure. The prQblem of time (cf. the 

40 days of Acts 1:3) does not concern us here. What 

does concern us are the questions raised, focusing on 

24:48, in connection with the deve10pment of the wit-

43~., p. 114. 
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ness motif. 

1. Who are the witnesses? Although each 

alone--the Bmmaus Road story (yss. 13-35) and the story 

or the appearance to the assembled disciples (vss. 36-

49)--would constitute a "concise" narrative,44 they 

are here too conscious1y connected to permit the idea, 

expressed by Easton, that Luke 'tforgets that the 

apostles are not the only audi tors ... 45 To be counted 

among the witnesses, therefore, are (a) the Bleven, 

(b) those with them (v. 33)46 and, in particular, (c) 

the two Bmmaus disciples. The number or identifiable 

witnesses already tallies thirteen plus an indefinite 

number. Since the Bmmaus Road appearance is supposed 

to have happened after the report or the women, it is 

not certain whether these women (three plus others, v. 

10) should be ccunted. 

Two basic facts must be kept in mind: (a) 

44c. H. Dodd, More New Testament Studies 
(Grand Rapids: William B. Berdmans Publishing Co., 
1968), pp. 107-108, 111-13. 

45surton Scott Easton, The Gospel According to 
St. Luke (Edinburgh: T. & T. Clark, 1926), p. 365. 
Ta argue this rram the Change or construction to direct 
rorm makes no sense. 

46cf. verse 9: "the eleven and all the rest." 
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Luke-Acts was written by a single author;47 (b) the 

ending of Luke and the beginning of Acts are so "inti-

mately related and mutually enlightening" that they 

must be interpreted together. 48 This is true despite 

the differences between the two. Right from the begin-

ning, therefore, we must deny any attempt at restrict-

ing ~ap~uç too readily. This is especially signifi-

cant against the consideration that Acts is an elabora-

tion of the points outlined in Luke 24:46_49. 49 

lt is therefore surprising that 1. H. Marshall, 

who purports ta do justice to the whole of Luke-Acts, 

overlooks this count of witnesses in Luke 24 in favor 

of Acts 1:21-22, thereby restricting the title to the 

Twelve. 50 Conzelmann is at least more realistic when 

47The consensus of scholarly op1n1on, but a 
rare Challenge, based mainly on the particle ~E, can 
be found in Albert C. Clark, The Acts of the Apostles 
(Oxford: Clarendon Press, 1933), pp. 393-408. 

48Jacques Dupont, !Cudes sur les Actes des 
Ap8tres, Lectio divina, 45 IParis: !ditions du Cerf, 
1967), pp. 401-404. (One might also add, "and mutually 
confusi ng • " ) . 

49Paul Schubert, "The Structure and Signifi­
cance of Luke 24," Neutestamentliche Studien für 
Rudolf Bultmann, Beihefte zur Zeitschrift für die 
neutestamentliche Wissenschaft, 21 (2. berichtigte 
Aufl.; Berlin: Alfred Tëpelmann, 1957), pp. 176-77. 

SOI. Howard Marshall, Luke: Historian and 
Theolegian (Exeter: Paternoster Press, 1970), pp. 41-44. 
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he posits a "Gali1ean" form of the witness motif, 

which refers to the ''Ga1i1eans'' in J'erusalem (24: 49, 

55; Acts 1:11; 13:31).51 

2. Witnesses of what? We emphasize that 

~ap~~ç should not be fo~ced to draw its definition 

from Luke 1:2 (a~én~a\). The pâp~~pEÇ cannot be 

called "eyewitnesses" of the Resurrection. First of 

aIl, the Resurrection itself was not seen52 and, sec-

ondly, the ~ap~ûp\ov/x~puy~a includes m~re than this. 

It is true that the appearances are presented as his-

torical events. 53 1liie-œ~!4~y of the Resurrection is the 

confirmation of J'esus by God, and for this to be his-

torically verified the Risen Lord would have to be 

seen. But the Resurrection-pâp~~ç assumes a larger 

51Conze1mann, The Theology of St. Luke, p. 203 
and n. 2. See also p. 17, where he divides Jesus' 
minist~y (as unfolded in Luke) into three phases. The 
first of these phases is "the period of the gathering 
of 'witnesses' in Galilee," a scheme which is uncriti­
cally accepted in the textbook by Robert A. Spi vey and 
O. Moody Smith, J'r., Anatomy Gf the New Testament (New 
York: Macmillan Co., 1969), pp. 148-55. 

52Nevi11e Clark, Interpreting the Resurrection 
(London: SCM Press, 1967), p. 86. 

53See the remark by Dibelius, From Tradition 
to Gospel, pp. 199-200: "Everything which serves the 
purpose of historization holds good as the work of the 
evangelist in the Passion story as elsewhere, i~ e., 
the presentation of a graphic and comprehensible his­
torical connection." 

~I. 



- 36 -

role than that of an eyewitness. 54 He is one who rec-

ognizes the significance of God's activity.55 The 

~oû~wv, thererore, refers also to the exposition 

offered by Jesus, not only to the events in verse 46. 56 

The IIwitness" includes three distinct elementr;: (a) 

the fulfillment of scripture (o,j~wç y€ypcm~a\ points 

back to verses 44 and 45);57 (b) the surfering and 

resurrection of the Christ from the dead; (c) repent-

ance and forgiveness of sins (which is to be preached 

~ ~ ll!!! eiç nâv~a ~à €ev~; cf. Acts 1:8). 

54Pierre Benoit, The Passion and Resurrection 
of Jesus Christ, tranSe by Benet Weatherhead (New York: 
Herder and Herder, 1969), p. 328: "Real witnesses are 
those who have seen by faith. 1I 

55Rengstorf, Das Evangelium nach Lukas, p. 286: 
The witnesses in 24:48 are those who have grasped the 
meaning of what has happened lIin its eternal truth." 

AlI this does not lead us to accept the comment 
made by E. J. Tinsley, The Gospel According ta Luke, 
Cambridge Bible Commentary on the New English Bible 
(Cambridge, England: University Press, 1965), p. 208: 
nperhaps the suggestion of the whole passage is that 
the normal place for full realization or the presence 
of the risen Christ is at the eucharistic assembly when 
scripture is expounded." Whatever may have been the 
original signiticance ot his source, Luke's version of 
it in a historicized form precludes this view. 

56Against Easton, The Gospel According tG St. 
~, p. 365. 

570n the importance of ypaq>aî in relation to 
the ~âp~uç, Karl Heinrich Rengstorf, _D_i~e~A~u_f~e_r_s~t~e~h.u_n~g~ 
Jes11,l (4. neu bearbeitete AurI.; Witten: Luther-Verlag, 
1960), pp. 136-45. 
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3. The position of the Spirit is the same as 

that in 21:13-15 (cf. 12:11-12; Acts 1:8). The Spirit 

is not here part of the preaching itse1f, but the 

preaching is made dependent upon the Spirit. Just as 

wisdom in 21:15 was understood as "Spirit," so the 

"promise of my father" (v. 49) here is to be simi1arly 

understood. P1ummer points out that "here first in 

the Gospels have we ÊnayyEÀ\a in the technica1 sense 

of the 'promise of God to his people. "'58 The clue to 

its identification is found not only in Peter's Pente­

cost sermon, which describes the outpouring of the 

Spirit as the fuliillment of a "promise" in Joel 3:1-5 

(cf. Isa. 44:3; Ezek. 36:27j Joel 2:28; Zech. 12:10), 

but also in the command ta remain in the city unti1 

they receive Ëg ~*ouç ôûva~\v, i0110wing Isa. 32:15 

(LXX: nVEü~a â~J Û*~Àoû).59 

In verse 49 0 omits ~oû na~p6ç. It May be that 

the D-text knew of no ÊnayyEÀ\a ~cû na~péç prior ta 24: 

49, but did know of Jesus' own promise (12:11-12; 21: 

14-15) • 

4. It is diiiicult at this point net ta see a 

58P1ummer, St. Luke, p. 563. 

595. -S., 1 l, ; pp .::-;300;'301. 
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common tradition behind John lS:2Sa, 26-27 and Luke 

24:44, 48-49a. 60 The verbal differences do not suggest 

influence of either author upon the ether,6l and the 

disparate contexts support this conclusion. The role 

of the Spirit in the Johannine passage, however, is 

the same as that which we will be arguing for Luke. 

There the witness of the disciples is not in addition 

to that of the Spirit. 62 The witness of the Spirit 

and the witness of the disciples are parts of the par-

allelism of the Johannine poetic passage. 

Of special interest is the Johannine context, 

which sees the witness theme in relation to expected 

persecution (John lS:18-2~). The similarity of con-

60Raymond E. Brown, The Gospel According to John, XIII-XXI, Anchor Bible, 29A (Garden City, N. y.: Doubleday & Co., 1970), see synoptic chart, p. 694. 

61Note the examination of Boismard's theory of Lucan interpolation in John by George Johnston, The Spirit-Paraclete in the Gospel of John, Society fOr 
New Testament Studies Monograph Series, 12 (Cambridge, England: University Press, 1970), pp. 61-79. See espe­cially pp. 64-65, where both the similarities and impor­tant differences are noted with the conclusion that 
"John does not use the noun 'witness' nor the full title 'the holy spirit' •••• Lucan influence is uncertain." 

62Ibid., p. 79, conclusions iii and iv; Edwyn Clement Hoskyns, The Fourth Gospel, ed. by Francis 
Noe1 Davey (2d ed., rev.; London: Faber and Faber, 1947), pp. 481-82; Brown, Gospel According to John, 
XIII-XXI, pp. 698-701; Henri Tardif, "De la notion de t'lIlaignage dans l' 'cri ture, fi Masses ouvri~res, CXXIV 
( 19 S6 ), p. 50 • 
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texts with Luke 21:13-15 (cf. 12:11-12) and parallels 

is striking. As a conclusion to his Gospel, Luke has 

provided an entirely new context (without reference to 

persecution), one which appropriately looks toward his 

second volume. 

Luke does not retain the qualifying, "because 

you wer·e with me from the beginning" (John 15:27). It 

May not have been part of the original tradition. But 

if it wa's., Luke has deliberate1y expunged it and 

a11Gws it to crop up on1y in two of Peteras speeches 

(Acts 1:2l~22; cf. 10:39). 

Summary: What can be conc1uded at this point 

is that the Gospel of Luke (2l:l3) looks toward a 

"time to witness," and the l1ap,;'Ôp1.0V will be provided 

by the Holy Spirit. In 24:48 Jesus says p~ëtÇ ~ap,;~pEç 

~o'Ô';wv (the verb is omitted), but it is clear that they 

are not yet witnesses in any active sense. They are 

told (24:49) to remain in the city until they are 

granted "power from on high," by which is meant the 

Spirit. 

Those who are so designated, i. e., as witnes­

ses (l1ap~~pEç), constitute an i1l-defined circle, but 

the message, the l1ap';'Ôp1.0V, includes not on1y the suf­

fering and resurrection of Christ, but also fulfill-
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ment of scripture, as well as the present meaning of 

the events--repentance and forgiveness of sins for all 

nations. 



CHAPI'ER II 

THE RISEN LORD AND THE LUCAN WITNESS 

The following three chapters will concentrate 

on the witness language. as it occurs in Acts. Since 

Most of the occurrences are found in the speeches, the 

chapter divisions will be determined by the speaker, 

each speaker thus being represented separately--the 

Risen Lord, Peter and Paul, in that order. While 

attention will thus necessarily be focused upon speaker 

and speeches in Acts, the chapter dealing with the 

words of the Risen Lord (found in only two speeches) 

will include discussion of what May be called "editor-

ial comments, Il i. e., instances where the author of 

Acts uses wi tness languag~ (')l.a.p't"'O~ cognate5) apart 

from the speeches. These editorial comments combined 

with the Words of the Risen Lord must be assumed to be 

in some way normative for our understanding of the wit-

ness motif. This method, it i5 hoped, will reveal the 

attitude eur author has taken. 

Ci - 41 -
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The Risen Lord 

J ' '''''" 't'E lE POOO~!}')l 'Kat EV naan 't't, 

Kai Êwç Êaxâ~o'O 't'Ï]ç yi'jç. ("But you will receive power 

when the Holy Spirit has come upon you, and you will 

be my witnesses in Jerusalem and in all Judea and 

Samaria and to the end of the earth. lt ) 

Almost immediately in the book of Acts the 

witness is placed over against the "imminent expecta-

tion" (v. 7). Haenchen, expressing the view of a host 

of commentators, thinks that the logion of Jesus (a 

holde:.ver fram Mark 13:32; Matt. 24:36) in verse 7 (Ult 

is not for you to know the times or seasons ••• ") is 

used by Luke to forbid the asking of questions concern-

ing the Parousiaj Luke "has decisively renounced all 

expectations of an imminent end."l Yet it seems obvi-

ous that the disciples were wondering if !hi! ~ 

already the time for which they had been waiting, the 

time of the messianic restoration of the political 

kingdom to Israel. The problem of whether the "king-

lErnst Haenchen, The Acts of the Apostles, 
transe from the l4th German edition by Bernard Noble 
and Gerald Shinn and rev. by R. McL. Wilson (Oxford: 
Basil Blackwell, 1971), p. 143. 
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dom" is restricted to Israel is part of the same polit-

ical question, not, as Haenchen thinks,2 a second prob-

lem alo~ wi th the "eschatological near expectation" 

of the end of the world. Luke assuredly does ~ 

envisage such an imminent end, but neither the Par-

ousia, as scholars understand it, nor its delay is in 

question. 3 

That it is the question of Israel that is 

being discussed will become more apparent as we go 

deeper into the problem of the witness. Here only the 

question of political power is settled. The displace-

ment of politics by a new theological stance, however, 

did not resolve the racial phase of the problem; and 

because it did not, a peculiar question of the inter-

pretation of verse 8 is raised. 

It is frequently suggested that 1:8 provides a 

sort of "content summary" which l1'.ay indicate the plan 

of Acts. Such a plan would be developed approximately 

3what B. Reicke has to say about Luke's 
thought in his Gospel applies as weIl here: "Luke has 
nothing to say about the delay of the parousia which 
Many commentators make the mistake of emphasizing in 
order to explain the direction taken by early Christian 
thought o " Bo Reicke, The Gospel of Luke, transe by 
Ross Mackenzie (Richmond, Va.: John Knox Press, 1964), 
p. 58. 
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thus: 

chs. 1-7, Jerusalem 
8-9, Judea and Samaria 
10-28, to the ends of the earth. 

But J. C. O'Neill points out that few have made use of 

this possibility to indicate the divisions of Acts. 4 

The verse thus reads like a forthright commis-

sion, unmistakeable in its intention of world evangeli-

zation. But when it is oompared with Luke 24:46-49 

(of which Acts 1:4-5 is meant to be acrecapitulation), 

several important differences are noticeable in the 

two forms of the "commission." 

(a) The Most obvious, and probably the most 

significant, comparison is the extent of the witness 

4J. C. O'Neill, The Theo1ogy of Acts in its 
Historical Setting (2d ed., rev. and suppl.; London: 
S. P. C. K., 1970), p. 65. It should be added that 
Most recent commentators note the possibilities of such 
a method (following R. J. Knowling, "The Acts o:f the 
Apostles," in The Expositor's Greek Testament, ad. by 
W. Robertson Nicoll (Grand Rapids: Wm. B. Eerdmans 
Publishing Co., 1967), II, pp. 11-12, 57), but have not 
used it to any extent in their treatment o:f the work. 
A couple of exceptions are the popular commentaries by 
Albert C. Winn, The Acts Qf the Apostles, The Layman's 
Bible Commentary, Vol. XX (Richmond, Va.: John Knox 
Press, 1960); and, with some variations, Jean Cantinat, 
Les Actes des Ap8tres, Paroles de vie (Tours: Mame, 
1966). Cf. the negative view of E. M. Blaiklock, The 
Acts of the Apostles, Tyndale New Testament Commentaries 
(London: Tyndale Press, 1959), p. 50: "such geograph­
ical development does not determine the plan of Luke's 
narrative." 
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commission. 

Acts 1:8, ÉaEaeÉ ~ou ~ap~upEç 
in Jerusalem and in aIl Judea 

and Samaria, 
and Ëwç Êax~~ou ~fjç y~ç. 

Luke 24:47f., eiç nav~a ~à €ev~, 
beginning from Jerusalem. 

( ,..,' '" 
U~E\Ç ~ap~upEç ~OU~WV. 

Both forms agree that the witness activity begins at 

Jerusalem. 5 But CÜl..J:phey agree on the farthest reaches 

of the mission? We would be justified in supposing 

that !2! ~ they agree; but the alteration in phras-

ing may have a purpose. J. Dupont, noting that Ëwç 

thinks i t has the advantage of being "theological. "6 

But the real significance of the former may lie in its 

ambiguity, for lwç ~axa~ou ~fjç y~ç can be understood 

in more than one way. 

In Psalms ot Solomon 8:16, an' Êaxa~ou ~ijç yijç 

means "trom Rome," and some interpreters have taken 

the·ir cue from that. 7 Lake and Cadbury, on the other 

5Perhaps on the basis ot an Old Testament read­
ing-_nout ot Zion sha11 go forth Law, and the word of 
the Lord trom Jerusalemn (Isa. 2:3; Micah 4:3); Beare, 
Barliest Records of Jesus, p. 245. 

6Dupont, 4tiudes sur les Actes des Ap8tres, p. 
404. 

7~., pp. 402-404; Know1ing, "The Acts o:f 
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hand--probably rightly--reject this as having no bear-

ing on our verse. 8 

An alternative is to recognize a playon Isa. 

49:6.9 This is the text Paul uses in Acts 13:47 to 

justiÎY his Gentile mission. Luke has a penchant Îor 

the LXX, which is revealed by constant quotation and 

allusion, and his theology cannot be understood apart 

Îrom it. The phrase, "the end(s) oÎ the earth," how-

ever, is almost commonplace in the prophetie litera-

ture (cf. Isa. 45:22, 62:11; Jer. 6:22, 10:13, 16:19, 

28:16, 32:32, 38:8), and has reference to God's activ-

ity on behalf of his people, Israel. Paul's interpre-

tation oÎ it as pointing toward Gentiles is innovative.10 

• • Il "":t: EWÇ Eaxa~ou ~~IÇ Y~lç naturally would be interpreted 

racially by a nationalistic Jew (cf. the question in 1: 
~ 

the Apostles," p. 57; O'Neill, The Theology of Acts in 
its Historical Setting, pp. 59-76; Richard Belward 
Rackham, The Acts oÎ the Apostles, Limited Editions 
Library (Grand Rapids: Baker Book House, 1964), p. 8. 

8Kirsopp Lake and Henry J. Cadbury, ~, IV, p. 9. 

9A1Îred Wikenhauser, Die Apostelgeschichte, 
Regensburger Neues Testament, Bd. V (4. Aufl.; 
Regensburg: Verlag Friedrich Pustet, 1961), p. 27. 

10See Yehezkel Kaufmann, The Babyl$nian 
Captivity and Deutero-Isaiah, transe by C. W. Efroymson 
(New York: Union of American Hebrew Congregations, 
1970), p. 199: "Scripture knows nothing of any prophe­
tie mission to the gentilles." But what about Jonah? 
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6), as indicating a mission to a dispersed Israel. 

That this was the attitude of the earliest Jewish 

Christians is shown readily enou9h in Luke's presenta-

tion of the controversy over Gentile Christians and 

the law, but more explicit~y in Peter's speech in 

Cornelius' house (10:42). The Ebionite Christians 

seem never to have admitted a Gentile mission. ll This 

tends to confirm Bultmann's conclusion that "we can 

indeed hardly conceive of an earlier form of such a 

charge for the primitive Chur ch as that of a mission 

to the Jews.,,12 

We are left then wi th two po_~sible interpreta­

tions of Ëwç Êaxa~ou ~~ç y~ç: (1) it equals EtÇ nav~a 

~à Éev~, or (2) it refers to Dispersion Judaism. The 

si9nificance of this possibility of a dual interpreta-

tion will be clearer as more material is examined. 

(b) The Holy Spirit is explicitly connected 

with the witness in 1:8; cf. the circumlocutions in 

llThe issue of the reli9ion of the Ebionites, 
who were physical descendants of the ori9inal Jerusalem community, was reformation of the law; see H. J. 
Schoeps, ItEbionite Christianity," The Journal of 
Theological Studies, N. S., IV (1953), pp. 219-24. 

l2Rudolf Bultmann, The History of the Synoptic 
Tradition, transe by John Marsh (Oxford: Basil 
Blackwell, 1968), p. 289. 

l 
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Luke 24:49 and 21:15. This must be taken as a constant 

in our interpretation of the witness. "You will 

receive power ••• .!!!!:! you will be my witnesses" makes 

it clear that there is no witness apart from the Holy 

Spirit. The mission of the Spirit is precisely the 

mission of the ~âp~uç (see 5:32).13 

This helps to clarify Luke 24:48-49. While in 

Acts 1:8 the designation is future (ËaeaeÉ ~ou ~âp-

~~peç), Luke 24:48 lacks the verb (Ü~EtÇ ~âp~UpEÇ), 

and is Most easily translated in the present. Never-

theless, the command leaves a not-yet impression, 

which is explained by Acts 1:8. 

(c) ~ou ~âp~UpEÇ appears to be a new element. 

Luke 24:48 has the designation ~âP~UpEÇ ~o~~wv. As 

we have seen, the latter refers to the content of the 

witness message. The possessive ~ou of 1:8 indicates 

personal representation. The title, "my witness," 

then, necessitates a look back through the material 

either for an equivalent of or a reason for it. In 

l3Alfred Loisy, Les Actes des Ap5tres (Paris: 
amile Nourry, 1920), p. 159; G. W. H. Lampe, "Acts," 
in Peake's Commentary on the Bible, ed. by Matthew 
Black and H. H. Rowley (London: Nelson, 1962), p. 886: 
"The Spirit, whose work is to testify to Jesus (cf. 
Lk. 12:12) will bear witness in the apostolic mission 
which he inspires and directs." 
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Luke 24:47 appears the phrase, lnl ~ ôvé~a~\ aû~o~; the preaching E {ç nâ.v~a ~à lev%,! is done "in his name. If Simi1ar1y, the discourse of chapter 21 portrays Jesus as warning of persecution nfor my name t s sake" (ËVEKEV ~o" ôvolla~éç p.o", v. 12) and ubecause of my namelt (Ô1.à. ~Ô ovolla ~o", v. 17). The 61à ~Ô Ovolla p.o" Luke has taken from his source (cf. Mark 13:13; Matt. 10:22, 24:9), but himse1f has added "my name" in verse 12. 50 the tit1e tlmy witness n is related to the Name termino1ogy which in Acts carries authority.14 ÉaEaeÉ p.o" llap~"pEç is to be understood as a proper authorization. Witnesses speak nin the name" and are therefore "witnesses of Jesus." The ear1y anticipation of a time to bear witness (Cuke 21:11f.), however, 1eads us to expect that the name carries not on1y authority but a stigma. 

This does not, to be sure J exp1ain the use in Acts 1:8 of p.o" llap~"pEç. Luke obviously did not originate the Hame terminology himse1f. But for him it probab1y took on new meaning because it underlined his reading of the 01d Testament, where one finds the 

14See Gn this, Silva New, "Nete XI. The Name, 
Baptism, and the Layil19 on of Hands, If in E, V J pp. 
121-40 (on Acts, pp. 132-34). 
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title "my witnesses" in Isa. 43:10. This verse should 

be kept in mind. Though there is no room for the dis­

cussion here, it will be seen later that Luke's devel­

opment of the witness theme cannot be understood apart 

from the Isaiah passage.15 

(d) Is there an indication of the number of 

witnesses1 Previously it was shown (Luke 24:33) that 

those to whom Jesus origina1ly said, "You care1:r wit­

nesses," included an indefinite number. In Acts 1:1-5 

there are additional considerations: (i) 1:2 refers 

to "the apostles whom he had chosen," evidently the 

Eleven. otç (v. 3) connects with ~oiç anocr~ô~o\Ç (v. 

2) and aû~otç (v. 4). Verses 4 and 5 appear to be a 

recapitulation of Luke 24:49, in which case the wider 

circle was present. (ii) It is to the "men of 

Galilee" (-Avôpec; r~\~ato\) that the angel in verses 

10 and 11 addresses himself. This would exclude the 

Jerusalem disciples; but it would not necessarily 

exclude the women and the brothers of the Lord (includ­

i09 especially James, of whom Paul in 1 Cor. 15:7 makes 

mention as bëing one of those receiving a manifestation). 

The one chosen as Judas' successor would almost cer-

lSsee below, ch. 7, pp. 179-99. 
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tainly have been a Galilean (and who are the hundred 

and twenty, v. 151). 

The apparent preoccupation with the eleven 

seems to suggest that there exists a contradiction 

between the witness count in Luke 24 and that in Acts 

1. But 1:6, ot\P.Èv oùv ouvEÀeév'\;EÇ, may be translated 

two ways: "50 when they ha<:l come together," or, "50 

they who had come together." The latter rendering, 

Dillon and Fitzmyer point out, t1means a continuation 

o~ the scene of VVe ~-5; it would imply a wider circle 

than those 'whom he had chosen' (1:2), expecially if 

it alludes to Lk 24:33.,,16 The by-election also pre-

supposes a wider circle. 17 

The picture we are meant to see surely is that 

within the very early community there existed an inner 

group (the apostles) who were especially chosen by 

Jesus. This, of course, is what is presented in the 

Gospel stories. Because of the uniqueness of their 

position, however, it was open to misunderstanding. 

l6Richard J. Dillon and Joseph A. Fitzmyer, 
"Acts o~ the ApGstles," in the Jerome Biblical 
Commentary, ed. by Raymond E. Brown, Jos~ph A. 
Fitzmyer, Roland E. Murphy (Englewood Cliffs, N. J.: 
Prentice-Hall, 1968), p. 169. 

l7!lli. 
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That Many others also accompanied them throughout the 

ministry of Jesus right ~ ~ !h! !!!! 2! ~ ascension 

is admi tted by Peter (1: 21) • The Eleven still "knew 

who they were," and anything that appears to be a 

title in the community must become their property, so 

that if Jesus had designated "witnesses" this would 

naturally be taken as their prerogative. The problem 

inherent in this tendency (as Luke would éonsider it) 

is that it is an exclusiveness which tends to perpetu­

ate itself. That is, in every other situation this 

becomes the basic stance; this, as we shall see, is 

one of the early obstacles to what Luke considers the 

community's mission and underlines what was said about 

the tension involved in €WÇ êaxa~ou ~~ç y~ç. 

2. The words of the Risen Lord to Paul in 23: 

Il are strategically located following the turbulent 

session before the Sanhedrin, from which he has to be 

extracted for safety. The Lord "stood by him" and 

said, eapOE\, 'wç yàp ôtE~ap~~pw ~à nEpi ê~oû Eiç 

,'IEpouoaÀÎJ1l, oihw (JE ôEi 'Ka1. E1.Ç' 'PW~!IV ~ap~up~oa\:' 

("Have courage, for as you testified about me in Jeru­

salem, so you must witness also in Rome. ft
) 

As at other times in a moment of crisis Paul 

has a reassuring vision. Haenchen (following Wendt) 

-/ 

'_J .-
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points out the similarity of the vision to those of 

16:9, 18:9f., 27:23f., and takes this as evidence of 

Lucan creation.18 Though Haenchen takes this to Mean 

that Paul is to preach at Rome as well as at Jerusa­

lem,19 J. Munck shows that the context points in 

another direction: Paul would testify in ~ !!!! way 

in Rome. 2Q It is already Paul's intention to go to 

Rome (19:21). With this verse we are provided with an 

official approval of Paul as witness (though the title 

~ap~uç does not appear; note the similarity of this 

appearance with Paul's account in 26:16 of his initial 

vision) • 

Several observations can be made: 

Ca) Note the interchange of cognates: "as YOJJ 

witnessed (61e~ap~upw) in Jerusalem, so must you wit-

ness (llap~upi((Ja1.) in Rome." The wç ••• o~ indi-

cates that the witness is the same; Munck's conclusion 

above applies. 

(b) ,;à 3tep1. É1l0Û indicates the substance of 

Pau1's witness and therefore shows that Paul's teaching 

18Haenchen, Acts of the Apostles, p. 639: 
"Tradition is not visible in these verses." 

19!1li· 

2QMunck, Acts of the Apost1es, pp. 225-26. 
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concerning the Lord has met with approva1. 21 

Ê~ou can, in fact, be taken as the equiva1ent of a com-

bination of Luke 24:48 (~EtÇ ?âp~up€ç ~o~wv) and 

Acts 1:8 (~ou ~âp~UpEÇ) in the indication of the con-

tent of Paul' s preaching. 

(c) eâPO'E'I., "Take courage," can be compared 

with Luke 21:14, where the future witnesses are admon-

ished to "sett1e it therefore in your hearts," i. e., 

"do not be anxiousn (Mark 13:11; Matt. 10:19), about 

what to say. Here, of course, t~e witness is a1ready 

in a crisis and in need of divine assistance. The 

fact that the ~ himse1f appears to Paul in this way 

is in 1ine with Luke's ear1ier expressed be1ief that 

Jesus persona11y grants the O'~ô?a Ka\ O'o~tav (Luke 21: 

15) • 

Summary: The two witness logia of the Risen 

Lord in Acts 1:8 and 23:11 are shown to be for the 

Most part consistent with what we were 1ed to expect 

fram the anticipatory sayings in Luke's Gospel. The 

number of witnesses, a1ready shown to be indefinite, 

needs revision so far in on1y one respect: Paul is 

inc1uded among the witnesses. The accepted tit1e is 

21E. Jacquier, Les Actes des Apôtres, atudes 
biblique (Paris: G. Gaba1da, 1926), p. 663. 

Î 
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, -~ou ~ap~uç, i. e., witness of Jesus. The p.p~up'OY 

content is ~,à: ,nÉp i. s~o15 in the case of Paul' s preach-

ing, which for Luke certainly must be consistent with 

the "these things" of Luke 24:44f (cf. Acts 28:23, 31, 

the latter using 6,6âa~Y). The witness is thus 

authorized by Jesus in his name to give witness on his 

behalf and about him. But one is not a ~âp~uç apart 

from the gift of the Spirit. 

In 23:11 Paul is assured that he will be able 

to give the same testimony in Rome as he did in Jeru-

salem. This moves the witness aetivity outside of 

Palestine (as, of course, is already obvious from the 

narrative), and it is consistent with the commission to 

wi tness Ëwç Éaxâ't'ou 't'fie; yijç. This phrase is ambiguous 

(as we have noted), though in our method of isolation 

we have yet to find out to what extent this ambiguity 

is important. 

'Editorial Comments' 

The following passages oceur outside the 

speeches of Acts and are important in their own right 

as indicators provided by the author. They must be 

taken, therefore, alollgside the sayings of the Risen 

Lord. 
( 
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1. 2:40 (following Peter's Pentecost sermon): 

È1i'ÉpO\Ç ,;e }"oyo,\ç n4E\oO'\V Ô1.Ep,ap,;.upa,;o, )(.a1. napE)(.CÎ}.E1. 

a~,;o~ç }"Éywv, ~we~,;e &nô 1i'~ç yevEâç 1i'~ç a)(.o},,\âç 1i'aU,;~ç. 

(t'With Many other words he testified, and exhorted 

them, saying, 'save yourselves from this perverse gen­

eration. ,ft) 

The witness cognate verb used here is ô\ap,ap­

,;.upop.a\. In Luke 16:28 the natural sense was "ta warn," 

and that would be the case here if the concluding 

exhortation to "save yourselves from this perverse gen­

erationlt were the whole content of the witnessing. 

The "many words," however, appear to be a continuat ion 

of Peter's Pentecost discourse. 22 In Septuagintal 

usage Ô 1.ap.ap,;.upop,a1. can often be translated "protest 

solemnly," and Knowling thinks Peter here is not acting 

merely as a witness (p,ap,;~pEtV) but is protesting the 

false views of his hearers. 23 What the false views are 

is not clear. 23:11 shows that Luke makes little dis­

tinction between the two forms, both signifying emphatic 

affirmation of the things about Jesus (,;à nEp1. Êp,ou).24 

22Haenchen, Acts of the Apostles, p. 184. 

23Knowling, "Acts of the Apostles," p. 93. 

24strathmann, "Mâ.p1i'~ç ,n p. 512. 
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Of 15 occurrences in the New Testament of this 

strengthened form of the verb "te:> witness," 10 are in 

the Lucan writings, 9 in Acts. It is a favorite word 

of Luke's in describing the activity of the witness, 

and this tells us something about the Lucan idea. 

Jesus' witness testifies for him by arguing his case, 

seeking a verdict in his name. 25 Thus, whatever argu-

ment Luke may have with Peter over details of his pre-

sentation, his sermon at Pentecost is nevertheless an 

authentic witness. 

Xap\C; 't'E l1EY~!J l1v Ê:rt1. :rtcÎv't'ac; amouc;. ("And with great 

power the apost1es gave the witness of the resurrection 

of the Lord Jesus.") 

l1ap~ûp\OV is used technically as kerygma (see 

exegesis of Luke 21:31; cf. 4:2). It is said to be 

concerning "the resurrection of the Lord Jesus," which 

indicates the basis of existence for the Church and is 

the starting point, or presupposition, for Christian 

2%0 also John Calvin saw "something important" under1ying the word "to test if y ." The Acts of the 
Apost1es, 1-13, transe by John W. Fraser and W. J. G. McDonald, Calvin's New Testament Commentaries, Vol. VI (Grand Rapids: Wm. B. Eerdmans Pub1ishing Co., 1965), p. 314. 
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preaching. N. Brox rightly equates ânoô\ôov~a\ ~è 

That we have here to do primarily with preach-

ing, and not with the working of miracles (following 

5:12),27 stands with the interpretation of the ô~va~\ç 

as the strength of conviction with which the witness 

is given, i. e., in the "power of the Spirittt (follow-

ing 4:31; cf. 1:8 and Luke 24:49).28 Haenchen supposes 

that the prayer of the congregation (4:24-30) was for 

the power to perform miracles (following v. 30),29 but 

this is certainly wrong. The prayer of the congrega-

tion was for the power "to speak your word with all 

26Brox, Zeuge und Martyrer, p. 45. 

27As in Loisy, Actes des Apôtres, p. 259; 
Haenchen, Acts of the Apostles, p. 231; Lake and 
Cadbury, ~, IV, p. 48; F. F. Bruce, The Acts of the 
Apostles (Grand Rapids: Wm. B. Eerdmans Publishing 
Co., 1952), p. 130, but combining preaching and mira­
cles in Commentary on the Book of the Acts, New Inter­
national Commentary on the New Testament (Grand Rapids: 
Wm. B. Eerdmans Publishing Co., 1954), p. 109; 
Wikenhauser, Die Apostelgeschichte, p. 69. 

28cf. R. P. C. Hanson, The Acts, The New 
Clarendon Bible, New Testament (Oxford: Clarendon 
Press, 1967), p. 81: "The testimony !2 !!!!. resurrec­
tion of the Lord Jesus did not so much lie in their 
produCIng-hi;t;rical proofs of the event as in the 
impression made by the apostles' behaviour and charac­
ter (power), which convinced their hearers that their 
testimony to the Resurrection was true." 

29Haenchen, Acts of th~ Apostles, p. 231. 
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boldness" (v. 29), a prayer which is emphatically 

answered in verse 31: "and they all were filled with 

the Holy Spirit and spoke the word of God with bold-

ness." 

The apostles (the Twelve?) are singled out for 

specifie mention as giving witness. This May indicate 

only their leadership in the preaching activity; it is, 

however, a position which becomes less and less clear. 

A wider circle is included undert:rthe "all" upon whom 

was "great grace." 

3. Having stirred up the people, the enemies 

of Stephen seized him and brought him before the coun­

cil; in 6:13 it is stated, Éa~~aâv ~e ~âp~~peç ~e~ôetç 

("they set up false witnesses"). These pseudo­

witnesses said, tlThis man never ceases to speak words 

against this holy place and the law, etc. U 

The account of Stephen sounds suspiciously 

like the Synoptic stories of Jesus' trial and death, 

though in Luke's account of Jesus' trial (22:66ff.), 

false witnesses are conspicuously omitted (though they 

appear in Mark 14:55-59; Matt. 20:59-61). The falsity 

of the witnesses is shown to consist, primarily, not 

in the lack of factual evidence, but in the intent with 

which their testimony is deliver'ed (cf. v. 11). 
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Stephen's witness is true because he spoke with "wisdom 

and the Spirit" (v. 10), being "tull ot gr ace and 

power" (v. 8). See 22:20, where Paul calls Stephen a 

"witness." 

4. The llâp-r1lpEç who in 7 :S8 lay their clothes 

at the teet ot the young man Saul are those who are 

participating in the stoning ot Stephen. They are 

also taIse witnesses. 

S. Our next "editorial comment" follows the 

evangelization of Samaria under Philip and the dispatch 

ot Peter and John to that area with the resultaàt giv~ 

ing of the Spirit and encounter with Simon Magus. The 

return trip to Jerusalem is recorded in 8:25: oi llÈV 

D~ 6\allap~~pa1l€Vo\ K4\ ÀaÀ~aaV~Eç -rôv ÀÔyov 't'OU X1lP\01l 

-mÉO"~pEcpOV.:.Eiç cIEpoo·ôÀ~p..a., 1toÀÀaç ~E ïtWp.a.ç ~v 

l:a.1la.P\';wv E'Ô!lYY€},,\bOV~O. ( tl5o atter they had testified 

and spoken the word of the Lord, they returned to 

Jerusalem, evangelizing Many villages of Samaria.") 

llÉV o~ is transitional, so that the return 

trip to Jerusalem is in view of the whole Samaritan 

adventure--not just Peter's encounter with Simon Magus, 

8:l4-24--and should be read with verse 26. Philip 

also returns to Jerusalem; that this is Luke's inten­

tion is clearly shown by verse 26, which also {in typ-
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ical Lucan fashion) makes Jerusalem the center of the 

missionary radius (&nô JIepouaaÀ~~).30 This means 

that Philip must be considered among those to whom 

Lucan witness-language is applied. 

tlTestifying" is not to be carefully distin-

guished from "speaking the word," and not at all from 

Itevangelizing. "31 The imperfect eûrryyeÀ\!;ov't"o continues 

the activity done in the city of Samaria. Similar 

Lucan variations of language occur in verses 4 and 5: 

the scattered disciples went about eûayyEÀ\bO~eVO\ 't"ôv 

ÀOyov, and one of them, Philip, went to the city of 

also adequately describes the "gospel argumentation" 

Philip is to employ wi th the Ethiopian eunuch. Though 

not explicitly named as such, Philip is a ~ap't"uç who 

speaks in the name of Jesus. This is clear from verse 

12, where his activity is emphasized as Itevangelizing 

about the kingdom of God and the name of Jesus" {the 

30sruce , Commentary on the Book of the Acts, 
p. 189; Lake and Cadbury, ~, IV, pp. 94-95; Frank 
Stagg, The Book of Acts (Nashville: Broadman Press, 
1955), p. 106. Perhaps also Haenchen, The Acts of the 
Apostles, p. 309, n. 2. 

31Cf., however, Brox, Zeuge und Martyrer, p. 
48; but see also p. 65, where he says, liMan konnte 
auch so fragen: ist Philippus ebenfalls ein Zeuge?1t 
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~à nepi é~oGof 23:11?).32 It is also significant 

that Luke places Philip in Samaria first. 

6. We pass, then, to a different sort of com-

ment in 14:3, where it is said that Paul and Barnabas 

continued at Iconium for a long time, despite opposi-

tion, :n:app!J1J" 'I.atolle vo 1. Ê:n: 1. 'ttjj 'x:op t'Tl. ~'·ll(lP't''\)P OÜV~1. Un i ] 

't'4J ).0Y't> 1;'·fiç Xa.P1.~Oç (l';~OÜ, 01.ôov't'1. IJ"!]p.eto. )1.0.1. '1;€pa~a 

yîvecreo.1. ô 1.à 't'wv xe 1.pWV a';,;wv. ("speaking boldly for 

the Lord, who bore witness to the word of his grace, 

granting signs and wonders to be done by their hands.") 

~:n:i after p.ap~'\)poGv't'1. i~*A pesh bo is held 

by Ropes to be authentic because it is so unusual. 33 

Luke usually constructs llo.P't''\)pÉw with the dative, how-

ever, and it May have been prompted by the preceding 

.. It is not certain whether ~,\)p1.0ç here refers 

to God or Christ. It is doubtful that the distinction 

is important, since the Christ at the time of writing 

was surely thought of as sharing the divine godhead. 

n. 8. 

32See below, ch. 6, pp. 164-78. 

33James Hardy Ropes, ~, III, p. 130. 

34Haenchen, The Acts of the Apostles, p. 420, 

-) 
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At any rate, a new element is introduced directly into 

the witness theme, that or a witness by the divine. 

The witness 2f !h! divine takes the form or 

"signs and wonders," which though granted "by the 

hands" of his historical messengers, are nevertheless 

the work of the Lord himselr. This is the Lucan view 

of the miraculous. The early community does not pray 

for powers to perform miracles, but ror God to work in 

miraculous ways "in the name or Jesus" (see especially 

4:30). Even Peter disclaims credit ror healing the 

lame man (3:12-13, 16). Barnabas and Paul relate to 

the Jerusalem Council the "signs and wonders" performed 

~ ~ through them (15:12), and God continues to do 

"extraordinary miracles by the hands or Paul" (19:11). 

See also 2:22, which may reflect an early view that 

not even Jesus had independent powers or miracle work­

ing. These miraculous perrormances in Acts are to be 

seen as the Lord's conrirmation or the preaching. 

The preaching itselr is the Àôyoç ~~ç Xâp\~oç 

a"Ô",oû. This they "boldly speak." Haenchen points out 

that "Luke readily uses :napp!JO"\cl!;;olla\ to describe the 

Christian missionaries' confidence in a dangerous sit­

uation. tt35 Such situations are referred to at 9:27, 

35Ibid., p. 420, n. 6. 
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13:46, 18:26, 19:8, 26:26. This is, in ract, what we 

were ear1ier 1ed to expect as a tltypica1" situation in 

which the witness wou1d rind himse1f (Luke 21:12-15). 

to describe the preaching and its content again i11us-

trates Luke's tendency to repeat a phrase with varia­

tions. 36 See especia11y 20:24, where Paul, ~aking use 

or Luke's favorite witness cognate verb, describes his 

mission as being ô\a~ap~~paaaa\ ~à eûayyÉÀ\OV ~~ç 

xap\~oc; ~O~ aeo~ (cr. 20:32). In view or this tendency 

to vary language, we may inter that Barnabas too is 

among the witnesses. 37 

An important conclusion May be drawn rrom this: 

a dual 1evel or wi tnessing is at work. Ont>ltfle(!one hand, 

there is the human witness who preaches the Gospel. 

Then there is the divine witness, who by perrorming 

"signs and wonders" witnesses to the word, i. e., 

confirms what is preached. 

An additional observation concerning the pos-

sib1e re1ationship of 14.: 3 to Luke 4: 22 deserves atten-

36Lake and Cadbury, ~, IV, p. 162. 

37See Floyd V. Filson, Three Crucial Decades 
(Richmond, Va.: John Knox Press, 1963), pp. 36-37, 
where Barnabas is included as "witness" because he is 
called napostle" (14: 4, 14). 
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tion here. Particularly striking is the similarity oÎ 

wording. 

Luke 4:22 

." J " J ,." Ka~ ~av1€ç €naq~ppou! au~ 
Ka, Eeau~atov €nt ~o\ç 

!ÔY9\Ç ~fiç lâp\~o) 

Acts 14:3 

~O\ç €xnOpEU~€VO\Ç €K ~OU 
cr~ôp.a~oç a,,~oû, 

'M.a\ lÀ€"X'0v, Ô\ôÔV~\ cr~p.€ta xai ~Épa~a 
o~~oç; y\V€craa\ ô\à ~v X€\PWV 

a;'~wv. 

OÛX\ uioç €cr~\V ·Iwcr~~ 

But the similarities extend beyond the wording to the 

circumstances. In Luke 4:22 the Lord speaks in the 

synagogue; his own words are witnessed to; opposition 

deve1ops. In Acts Jesus' witnesses speak in the 

synagogue; the Lord witnesses to the words about him!!i.·j 

selÎ; opposition develops. 

Is one event patter.nedi aÎter another in a 

de1iberate antithesis? IÎ so, then we are not wrong 

in seeing the idea oÎ false witnesses at play. They 

are pitted against the true witnesses and the divine 

witness actively conÎirms the latter. In Luke's Gospel 

the pseudo-witnesses recognize religious authority in 

Jesus' words but, in refusing ta accept it, attempt to 

cast doubt on its validitYj the faise witness is nega-

tive. In the Acts passage the situation is reversed. 

The Lord himse1f witnesses to the preaching oÎ his wit-
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nesses in the face of attempts to discredit "the word 

of his grace!!j the divine wi tness is emphatica11y pos-

itive. This same witness-versus-pseudo-witness theme 

we have seen to be at work in the ,Stephen affaire 

7. In 18:5 Silas and Timothy arrive at 

Corinth where Paul has argued (&\E~€y€~O) every Sab­

bath. Upon their arrival, cr~V€1X€~O ~ ~ôy~ 0 rra~oç, 

&\a~ap~~pÔ~EVOÇ ~otç 'Io~&a\o\ç Etva\ ~ôv Xp\a~ôv, 

'IllcrO\)v. ("Paul was pressed to the word, witnessing 

to the Jews that the Christ was Jesus.") 

This verse abounds in textual problems. No 

reason is given for the introduction of Silas and 

Timothy here, but this does not particular1y concern 

us. 

d~V€tXE~O ~ ~ôy~ is difficu1t. H L P S 383 

minn arm geo syhmg Chrysostom TR read ~~ nv€~~a~\, 

which Rackham thinks is the right sense. 38 (Cf. v. 

25, where Apol1os is b€WV ~ nv€~~a~\). But the com-

ment clear1y has to do with Pau1's activity, the inten-

sity of his witnessing. 0 has rewritten the text with 

this idea in mind. 39 If, following Ropes and 

38Rackham, Acts of the Apostles, p. 325. 

39As to the textual prob1ems relating to the 0 
text, see Ropes, ~, III, p. 172; Eldon Jay Epp, ~ 
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Haenchen,40 a~vEiXE~O ••• 'I~croüv (omitted by h) is 

conflated from B, the omission of the sentence leaves 

us with rather striking substitutions. Verse 4b (0) 

ôÈ o~ ~évov 'Io~ôaîouç ~Àà xa\ "EÀÀ~vaç. The latter 

clause is consistent with D's obsessive insistence on 

the universality of the Gospel. The Ïormer is a sub-

stitute Ïor the more conventional ô\a~ap~Upo~EVOÇ •• 

'I~croüv, and is an attractive reading.4l It emphasizes 

even more than B the importance of "the name," and is 

certainly compatible with the Lucan idea oÏ witness. 

This is also true oÏ the elaboration oÏ Paul's method 

oÏ arguing, verse S, nOÀÀoü Ô€ Àéyou yE\VO~Évou xai 

ypacpWv Ô\EPP.~VEUO~€VWV. The stress both on the name 

and on scripture may suggest that D has grasped the 

meaning oÏ the Lucan witness; there May be a conscious 

cOnÏormity to the pattern GÏ Luke 24:44fÏ. Jesus him-

self interprets (Ô\EP~~VEucrEV) the scriptures to the 

Emmaus disciples (Luke 24:27). ô\a~ap~~po~a\, however, 

Theological Tendency oÏ Codex Bezae Cantabrigiensis in Acts, Society Ïor New Testament Studies Monograph 
serres, 3 (Cambridge, England: University Press, 1966), pp. 84-86. 

40Haenchen, Acts oÏ the Apostles, p. 535, n. 7. 

4lRopes, ~, III, p. 172. 
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is a favorite word which Luke continues to find ser-

viceable. 42 That Paul argues that the Christ (Messiah) 

for whom the Jews were 100 king is Jesus shows his reli-

ance on scriptural testimony. The idea of fulfillment 

is more than implicit here. It is the pattern of 

Paul's method right from the beginning (9:22; cf. the 

capsule of the witness-message and method in 17:2-3). 

8. One final editorial comment refers to 

paul's activity in Rome at the time agreed upon by the 

Jews at Rome t0 hear him. 28:23, they came in great 

(lito whom he expounded, from morning till evening, 

testifying to the kingdom of Gad, persuading them about 

Jesus from the law of Moses and from the prophets.") 

Again, Luke uses his favorite witness word for 

the Christian proclamation. Instead of ô\a~ap~~pO~EVOÇ 

Ahas napa~\eÉ~EVOç, "expounding U (cf. Matt. 13:24, 

31) • 

ÊgE~ieE~O is the main verb, and the participles, 

ô\a~ap~~pO~EVOÇ and nEiewv, depend on it. By this 

42Rackham, Acts of the Apostles, p. 325: lia special word for the apostolic witness." 
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time Luke's kerygmatic re~erences have assumed a rec-

ognizably stock pattern. A comparison with verse 31 

is instructive: 

23. Ë~E~îeE~O 
(a) ô\a~ap~~po~EVOÇ ~~v ~aO\ÀE\aV ~oô 9EOÔ 
(b) neî6wv ~E aû~o~ç nep\ ~oô 'I~ooô 

&nô ~e ~oü vé~o~ MwÜGewç Ka\ ~~v npo~~~~v. 

31. Ca) K~PUaowv ~~v ~aa\ÀEîav ~oü 9EOÔ 
(b) Ô\ÔâOKWV ~à nEp\ ~oô K~P\O~ 'I~ooô Xp\a~oô. 

Xp\O~oÔ, 3l.b, su ms up theologically the line in 23.b, 
J ~ 

ano ••• npo~~~~v. Luke has carried through right to 

the last his theme o~ scriptural fulfillment in Jesus. 

It is obvious that he feels it necessary to underline 

repeatedly the ~âp~~ç-me~hod of chapter 24 in his 

Gospel. Thus he shows himself faithlul ta the inten-

tion of Jesus as he there presented ite Haenchen 

rightly points out that ~aa\ÀE\a ~oô 9EOÔ describes 

the entire Christian proclamation and the designation 

for the Jesus-event as attested in Scriptures, ~à nepi 

~oô JI~oü, properly stands with it. 43 It is Jesus 

himself who, in Luke's conclusion to his Gospel and 

the introduction to Acts, establishes this. In Luke 

24:27, beginning with Moses and the prophets, the 

43Haenchen, Acts of the Apostles, p. 723. 



(1 
~ ... - / 

- 70 -

~à nep\ Êau~oa (cf. vss. 44ff.), and in Acts 1:3 dur­

ing the days of manifestation he had spoken ~à nep\ 

This "kingdom of God" May be taken to be more 

than the expression of eschatology in Christian preach-

ing. As part of Luke's witness theology, it serves to 

express the sovereign purpose of God in history. This 

is readily seen as consistent with the exegesis of 

Luke 21:10f:f. 44 It is only "futuristic" inasmuch as 

it moves toward the ~ÉÀoç, the fulfillment o:f aIl 

things in God's historical purpose. 45 The teleological 

witness is caught up in the wisdom of God as the per-

sonal representative of Jesus, preaching in the name 

of him through whom God will accomplish his purpose. 

The "kingdom of God" is inextricably bound to the mes-

sage which has Jesus as its subject. 

Summary: Eight editorial comments containing 

witness words have been examined. In none of these 

does Luke use the word ~ap~u~ in re:ference to one of 

44See above, ch. l, pp. 29-32. 

45-rhe "futuristic" meaning o:f 14:22 must be 
explained in this way also (contra: Haenchen, Act~ of 
the Apostles, p. 723). There Paul is eXhorting the 
Christians in the light of his own experience o:f 14:19. 
He is simply saying that they must expect tribulation 
when they commit themselves to Christ. 

-, 
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the missionaries. He does ca11 those imp1icated in 

Stephen's death "witnesses," but they are lla.P';UPEç 

~EUÔ€tÇ (6:13). Once he mentions the powerfu11y 

de1ivered llap~pp\oV (4:33). Otherwise, the witness is 

presented in terms of his activity, the use of the 

verb ô\a-p.ap~ûpo-p.a\ (2:40, 8:25, 18:5, 28:23) being 

Luke's favorite method of describing this. 

From this we conc1ude that Luke does not think 

of the ~ap~uç as one who ho1ds a particu1ar office in 

the Church, but as one who engages in a particu1ar 

activity, that of speaking ,;à nEp\ ~oü 'I~cro6, which 

are "the things" out1ined in Luke 24:44ff. As shown 

by Luke 24:47, this activity is done ~ ~ ~ of 

Jesus; and Acts 1: 8 shows the llap';1)ç to be a "Wi tness 

of Jesus." To create his witness, Jesus grants "power 

from on high," (Luke 24:49), i. e., the Ho1y Spirit 

(Acts 1:8), which is set in opposition to earth1y 

authority (1:6). 

An additiona1 phase of the witness theme is 

presented in 14:3. This is the divine witness seen in 

"signs and wonders" as confirmation of the human wi t-

ness. 
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aI APT ER III 

THE PErRINE WITNESS 

Attention in this chapter will focus upon the 

witness language as it appears in the speeches attrib-

uted by the author of Acts to Peter. There are six 

speeches in which Peter makes a witness declaration. 

Our primary concern is to see if, in these speeches, a 

pattern of witness thinking emerges, and if so, to iso-

late the elements. Only after this is done can we 

answer the question whether the position'thus detected 

can be called "Lucan." 

The Witness in Peter's Speeches 

1. In 1:21-22 (the conclusion of the calI for 

the election of Judas' successor), Peter lays down the 

qualifications of a witness: aEi o~v ~y auvEÀeÔV~WV 

,~p.tv clVapWV Év nav~1. Xpôvct.> 4) EtOÎ]À6EV Ka;' Ë~iiÀeEV Écp' 

~llaÇ 0 K'UP\OÇ 'I%]oo15(., clp~âp.EVOÇ ânô ';015 J3an,;\ol1a~oç" 

,~ If :r C~ 3:' ~ e JJ 
o Iwavvou EWC; ';"Ie; %]l1E paç lie; aVEÀIJ1lCI> 11 acp 

- 72 -
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("So, of the men who accompanied us during aIl the time 

that the Lord Jesus went in and out among us--beginning 

from the baptism of John until the day when he was 

taken up from us--one of these must become with us a 

witness to his resurrection.") 

The by-election of Matthias (1:13-26) is the 

on1y event narrated between the Ascension and Pentecoste 

Haenchen regards the whole passage as a "test case" 

for Lucan compositional method. l 50 also, R. Dillon 

and J. Fitzmyer write: '~he il1ustrative role of 

Peter's discourse, i. e., its editorial origin, becomes 

clear in the speaker's recounting of the Judas affair 

with its scriptural proofs and etio1ogical corollary."2 

The obscurity of the candidates for the vacant office, 

however, and the subsequent insignificance of the 

election argue for a pre-Lucan tradition. Not denying 

this, E. Trocmé thinks the story is placed here as a 

result of Lucan design; "le récit lui-même ne contient 

rien qui. impose une datation aussi précise: il se 

1Ernst Haenchen, "Judentum und Christentum in 
der Aposte1geschichte," Zeitschrift für neutestament­
liche Wissenschaft, LIV (1963), p. 161. 

2Dil1on and Fitzmyer, "Acts of the Apostles," 
p. 169. 

-. 

_.1 
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situe seulement après la mort de Judas."3 /.v ,;a.\'C; 

Ï}p.Épa.'LC; ,;aû't'a\c; ("in those days") is a vague indica-

tion of time. It suggests either that Luke did not 

know the length of the interval between events,4 or, 

following Trocmé, that the imprecision is due to Lucan 

design. 

Whether or not Luke created the story and/or 

the present setting, what is the purpose of the 

account? Macgregor, noting Peter's ro1eof leadership, 

sees in it an account of a literaI fulfillment of 

Jesus' own words, i. e., that "upon this rock" he 

would build his church (Matt. 16:18).5 But that is a 

Matthean tradition which Luke seems to know nothing 

about. The Catholic Jerome Biblical Commentary finds 

here "a theology of apostleship and of the Church' s 

foundations, which is, in fact, a first princip1e of 

Lucan interpretation."6 E. Kasemann similarly sees 

3.Qtienne Trocmé, Le "Livre des Actes 1i et 
l'histoire, Studes d'histoire et de philosophie reli­
gieuses, No. 45 (Paris: Presses Universitaires de 
France, 1957), p. 199. 

4Hanson, The Acts, p. 59. 

%. H. C. Macgregor, "The Acts of the Apost1es: 
Introduction and Exegesis," in Interpreter's Bible, IX, 
p. 33. 

60illon and Fitzmyer, "Acts of the Apostles," 
p. 170. 
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this account as a prime example of Lucan "early Cathol-

icism." "50 far as we can see, then, it was Luke who 

was the first to propagate the theories of tradi tioa 

and Iegitimate succession which mark the advent of 

ea:rly Catholicism."7 This leaves open, however, the 

question why the supposed organizational concern of 

Luke was not more cIearIy developed. Haenchen there-

fore rightIy denies that Luke had any thought for 

information as to the constitution of the primitive 

Church. 8 

Although it is commonly assumed that the qual-

ifications for apostleship are here enunciated, the 

suggestion of this study is that what is really 

involved for Luke is the question of the ~ap~uç. It 

is true that in v. 25 Peter equates the official posi-

tion of witness with that of apostleship. This means 

7Ernst Kasemann, Essays on New Testament 
Themes, transe by W. J. Montague, 5tudies in Biblical 
Theology, No. 41 (London: SCM Press, 1964), p. 91; so 
also F. J. Foakes-Jackson, The Acts of the Apostles, 
The lvIoffatt New Testament Commentary (New York: Harper 
and Bros., n. d.), p. 9: "The selection of Matthias 
may be intended to show that the infant Church pos­
sessed the power alike of organization and continuance." 
But, of course, the Church thus established proved to 
have litt le importance for Luke, and its continuance 
was not dependent upon it. 

8Haenchen, Acts of the Apostles, p. 164. 



( ) 

- 76 -

that in Peter's view the two are the same office. Also 

in verse 25 Peter refers to "this ministryU ca l.a)t.ov\a.) , 

but it is hardly possible to make much of the usage. 

uMinistry" seems to be a general word which in chap­

ter 6 is used both in reference to the assignment of 

the "deacons" (6:1; cf. 6:2) and to the apostolic min­

istry (6: 4). 

What, therefore, is the view of the witness in 

Acts 1:2l-22? Only after this question is answered 

can we return to Luke's purpose relative to the 

account of Matthias' election. 

(a) First of all, 1:22 describes the witness 

as a ~ap~uç ~~ç avaa~aaEwç. Kasemann thinks this is 

probably left over from a pre-Pauline tradition, that 

Luke is not satisfied with such a view. 9 It is not 

corrected here, however, and must stand as is; the 

~ap~"ç is "witness to the resurrection. ft 

(b) To qualify as a witness, the candidate 

must have been in company with Jesus and his disciples 

from the time of John's baptism right up to the ascen­

sion. This emphasis on companionship with the histori-

9Kasemann, Essays on New Testament Themes, p. 
89. 

-j 
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cal Jesus Kasemann assumes to be Lucan.10 The ?âp-

, , ) 
~~P€Ç, therefore, are a~~on~a\ (eye-witnesses , as in 

Luke 1:2.11 

(c) As a witness (assumed to be chosen 

fina1ly by God, v. 24), the candidate elected joins an 

inner group. Only ~ of those qualified and nominated 

May be elected (v. 22), and he is enrol1ed with the 

Eleven. We have, then, the remarkable designation of 

witness as one of the Twelve, which presumably means 

he is to be recognized as one holding the office of 

witness. ~âp~~ç, therefore, is a technical term here 

for one of the Twelve.12 

2. From the definitive statement in 1:21-22, 

we move to Peter's witness dec1aration in his Pentecost 

sermon (2:14-36); 2:32 reads, ~o~~ov ~ôv 'I~cro~v 

("This Jesus God raised up, of which we aIl are wit-

lO!!?!!!. 

llSo the strong insistence by Talbert, Luke 
and the Gnostics, pp. 17-32; Haenchen, Acts of ~ 
Apostles, p. 163. Even at that, however, ~âp~~ç cannot 
Mean simply Iteyewitness," even to Peter; cf. Brox, 
Zeuge und Martyrer, pp. 44-45. Being an eyewitness is 
a requirement for the official ~âp~~ç. 

l2Brox, Zeuge und Martyrer, pp. 50-52, thinks 
that for Luke ~âp~~ç (~~ç ~vacr~&cr€wÇ) is a synonym for 
J , -------CIltocr"t"oÎ\.oç (and that Paul is "apostle" because he is 
"witness lt ). 
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nesses.") 

Appearing toward the end of Peter's Pentecost 
discourse, 2:32 is the first oÏ what May be called 
"witness declarations." In this declaration Peter 
makes a claim: "we are witnesses." Other witness dec­
larations make similar claims to either a position or 
a function (cf. 10:34-43, where the two are combined, 
though the one implies the other always), though not 
always personal claims (13:31). The witness 10gia of 
Jesus (1:8, 23:11) do not belong in this category, for 
they are forms of a commission. 1:21-22, above, 1ike­
wise does not fit the description of "witness dec1ara-
tion." 

It is on this witness declaration that we must 
concentrate for the moment. The Pentecost discourse 
must not become a major distraction. Whether the ser­
mon is a llap~ûp 'LOV in t ~e fullest sense we need not 
ask at this point. To anticipate a later discussion 
it need only be said that there are details of the 
speech which make it controversial in Luke's thinking 
and that we are apt to overlook this. At this point 
attention is centered on 2:32, with which we have to 
compare only the basic statement of 1:21-22. The fol-
10wing observations are relevant: 
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(a) o~ is taken to be neuter rather than mas­

culine, referring to the resurrection, not to Jesus. 

This is shown by verses 30 and 31, which discuss the 

resurrection in prophecy. This also fits the descrip­

tion in 1:22 of the ~âp~uç ~~ç âvau~âu€wç. If this is 

part of the pre-Pauline tradition (Kasemann), Luke at 

least has let it remain. 

(b) 1tâv~€ç ~-p.€tç ("we all") can only refer to 

the Twelve. In 2:14 Peter stands with the "eleven," 

i. e., the rest of the apostles. This is consistent 

with the explicitly stated position in the account of 

Matthias' election. 

(c) ~o~~ov links with the historieal refer­

ences to "Jesus of Nazareth" (v. 22) and to ttthis 

Jesus" (v. 23). The companionship with the historical 

Jesus is thus aesumed. No new qualifications are given. 

3. Peter's discourse in Acts 3 is occasioned 

by the astonishment of the people over the healing of 

the lame man. The wi tness declaration appears in 3: 15: 

,;ôv ôÊ Ô:PXIIYÔV ~~ç ~w1i(j'·,âii€K~etva.'&"€, OV " geoç ijy€\pev 
ÊK V€ltpwv. o~ ~€tç '}lâp~upÉc;. Êop..€v. ("And you killed 

the author of liie, whom God raised from the dead--oi 

which we are witnesses.") 

What was said concerning the Pentecost dis-
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course as an authentic ~ap~~p\OV holds true here. 

There is a slight shift in attitude; the oblique refer-

ence to "1aw1ess men" in 2:23 is sharpened into a 

direct condemnation of the Jewish listeners for the 

death of Jesus (3:14-15), which receives a rhetorica1 

softening (3:11) as being due to ignorance. 

Nothing new is added in this declaration. 
T 0" 

again refers to the raising of Jesus by God and refer-

ence to verses 13 and 14 again revea1s a special inter­

est in the life of Jesus. ~~&tç ~âp~"pÉ~ Êa~Ev is a 

specifie reference to Peter and John, both members of 

the Twe1ve. The "name" assumes importance in 3:16 and 

a1so in 4:10, 12 (spoken through the fil1ing of the 

Spirit); but it is not connected direct1y with the 

4. The dec1aration of 5:32 is striking in 

more than one way. It conc1udes the answer given to 

the high priest, who rebukes their refusa1 to obey his 

injunc'tion not to teach Itthis name. ft 5: 32, '101.0.1. ~~E tç 

we are witnesses of these things--so is the Ho1y Spirit 

which Gad has given to those who obey him.") 

() is omitted by B, probab1y by accident. 

il 
1 
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The simpler reading, Éa~Ev ~âP~UPEÇ (P75N 0 

(A), several minuscules, it vg sah boh arm Di~ymus), 

is probably to be preferred to those which add aû~oû 

(E P V, a number of minuscules, ite syrh eth geo) 

or Êv aü~~ (B, a few minuscules, copbo mg Irenaeus). 

"We are his witnesses" would be unique in a Petrine 

speech. The usual assertion is "we are witnesses." 

5:32 does, however, vary from the previous declarations. 

(a) ~tÇ Êa~Ev pâP~UPEÇ is actua1ly said to 

be spoken by Peter ~ the apostles, though the sin-

gling out of Peter probably means he is their spokes-

man. The construction, né~poç xai oi ânoa~oÀo\, can-

not mean that Peter is excluded from apostleship. 

(b) The addition of ~~v p~~â~v ~o~~wv sounds 

more like Luke 24:48 than Acts 1:21-22. It is 

exp1ained by the brief pap~ûp\OV of verses 30-31 and 

this contains a significant departure from Luke 24: 

44ff. 

The God of our fathers raised Jesus, 
whom you killed "hanging him on a treeUj 
This one God exalted to his right hand as Leader 

and Savior 
to give repentance ~ Israel and forgiveness of 

sins. 

Here, then, the pâp~uç ~wv p~pâ~wv ~o~wv explicitly 

limi ts himself to a mission !2. Israel. The J:.eas.~n:~··:: 
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for the ambiguity of Êwç €crxa~ou ~~ç y~ç is now appar-

ente We shall expect that this phase of the Petrine 

witness thinking will be more sharply developed later. 

(c) The Holy Spirit is also witness. If by 

this is meant the same thing as 2:33 (which also con-

tains the exaltation theme of 5:31), where Jesus is 

said to have "received from the Father the promise of 

the Holy Spirit," and to have "poured out this which 

you see and hear," i. e., the Pentecostal outpouring, 

then Conzelmann correctly notes that the juxtaposition 

of the witness of the apostles and of the Spirit is 

clarified by 2:32f. and Luke 24:48f. 13 In Luke 24:48f. 

(and Acts 1:8) it is the promised power, and in Acts 

2:32f. it is the power of promise poured out upon the 

apostles. In both 5:32 and the Pentecost speech, how-

ever, the Spirit is also promised to others. No 

further implication is drawn, either by Conzelmann or 

by Peter .. 

The Spirit is given by God "to aIl who obey 

him." "AlI who obey him," however, is limited along 

with ~ap~uç by ~ 'Icrpa~À and cannot imply a Gentile 

l3Hans Conzelmann, Die Apostelgeschichte, 
Handbuch zum Neuen Testament, VII (Tübingen: J. C. B. 
Mohr, 1963), p. 42. 
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mission. 14 

5. Peter's speech before Cornelius' household, 

10:34-43, is a crucial one, especially the expanded 

witness declaration in verses 39-43: ~a\ ~~EtÇ 

("And 

we are witnesses of all that he did both in the country 

of the Jews and in Jerusalem; him indeed they put to 

death 'hanging him on a tree.' God raised him on the 

third day and gave him to be manifest, not to all the 

people, but to witnesses chosen beforehand by God, to 

us, ·,-;.ho ate and drank with him after he arose from the 

l4contra Haenchen, Acts of the Apostles, p. 

251 who thinks it means "every believer." But this is 

too broad, since Peter does not yet see that a Gentile 

can really qualify. 

-, 



( 

- 84 -

dead. And he commanded us to preach to the people and 

to witness that he is the one ordained by God eto be~ 

Judge oÎ the living and oÎ the dead. To this one all 

the prophets bear witness, that all who believe in him 

May receive Îorgiveness oÎ sins through his name. lt
) 

This expanded Îorm oÎ the witness declaration 

must be considered the locus classicus oÎ witness 

thinking as it is presented in Peter's speeches. The 

speech beÎore Cornelius' household is in diÎÎicult 

Greek, and thareÎore not wholly a Lucan composition. 

Torrey shows that verses 36ÎÎ. can be translated into 

grammatical Aramaic,lS which suggests that the speech 

was preserved in an Aramaic document16 and Luke has 

been careÎul to Îollow his source close1y with only 

minor revisions. From this we ma~' conclude that i t 

represents an early tradition which is understood by 

Luka to be an authentic Itstatement lt oÎ Peter's posi-

tion. 17 We can aSk, thereÎore, what is the concept oÎ 

l5Readi;ag OV aÎter ,;-ôv ).,ôyov with N·X; D E Byz 
e pesh hcl*; Charles Cutler Torrey, The Composition 
and Date oÎ Acts, Harvard Theologica1 Studies, 1 
(Cambridge: Harvard University Press, 1916), pp. 27, 35-36. 

16Bruce, Acts oÎ the Apostles, p. 225. 

17CÎ., however, Dibelius, Studies in the Acts 
oÎ the Apost1es, pp. 110-11. 

.• .1 
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witness contained in the dec1aration. There are four 

parts to the dec1aration. 

(a) Verse 39. ~~EtÇ ~ap~upEç is the recogniz­

ab1y Petrine dec1aration, though without the verb (cf. 

2:32, 3:15, 5:32), and therefore should be read as 

"we, the Twelve" rather than "we (Peter and his com­

panions from among the circumcision). ft This is 

required by reference to the previous dec1arations and 

by 1: 21-22. The use of ~~etç to refer to a group 

other than the immediate party may a1so indicate-­

though not necessari1y--that either this section (vss. 

39-43) or the who1e speech had a dirferent context 

(possib1y to a Jewish audience) than that in which we 

find it (in slight1y revised form). 

Also consistent with the requirements of !:21-

22 is the emphasis on companionship with Jesus right 

from the beginning (a requirement which the brethren 

from Joppa wou1d not like1y have met). The baptism of 

John again marks the beginning (v. 37). 

KPEpaoav~Eç eni ~~Àou as a reference to Jesus' 

death appears also in the brief statement by Peter and 

the apost1es before the high priest (5:30), a11uding 

to Deut. 21:22f. 

(b) Verses 40-41. There is a heightened sense 

,-' 
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of chosenness in these verses. Two levels are discern-

ible. First, reference back to verse 36 shows that 

the underlying assumption is that "the word" was sent 

~ Israel. Second, from among the people, i. e., the 

Jews, a small group was specially elected by God as 

witnesses to whom the resurrected Lord was made mani-

The chosen witnesses are the Twe1ve, DOW reconstituted 

with Matthias. This means that the witness occupies a 

position in the Church which is understood to be insti-

tuted by God. If there is a vacancy, it must be filled 

in the same way; so the place vacated by Judas must be 

filled, and Matthias was chosen, the early community 

thought, by God (1:24f.). 

The qualification of a witness as one who ate 

and drank with Jesus after his resurrection is meant 

on1y as one requirement for a witness;18 it does not 

Mean that !!! who ate and drank with him were enrol1ed 

among the witnesses. These verses imp1y the tit1e of 

1:22, ~ap~uç ~ijç âvacr~acrEwç. The addition to verse 41 

18cf. Macgregor, "Acts of the Apost1es," p. 
140: "The reference to eating and drinking is no doubt 
to meet the objection that the risen Jesus was merely 
a 'ghost.'" Such an objection, however, was not 
raised here. 
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by E of 6,' ~~EPWV iEacrEpaKo~a (~~Épaç ~~ in D) from 

1:3 May be intended to bring the verse more strictly 

into line with 1:21-22, the "fort y days" being the 

time up to the ascension. 

(c) Verse 42. The witnesses are charged with 

a particular task: "to preach to the people and to 

testify that he is the one ordained by God to be judge 

of the living and the dead. Il The task of testifying 

(61a~ap~ûpaaea1) to Jesus Christ as Judge is not really 

a new development. 80th judgment and repentance imply 

the necessity of the other, and repentance is also a 

constant in Peter's preaching (2:38, 3:19-23, 5:3l). 

This becomes obvious when our attention is focused on 

the more general KlJp-éga1 ~Àa4l, A glance at the sim­

ilar, though more compact, statement of 5:30-32 shows 

that Jesus is exalted in order to give repentance to 

Israel. 

This, then, makes explicit what was already 

obvious in 5:30-32. The Petrine view of the charge to 

be a witness Ëwç écrxa~ou ~fjç yfjç is that it is a world­

wide mission ~ Israel. KIJPûga1 't4l ÀCJ4) can only Mean, 

IIpreach to the people of Israel." 

(d) Verse 43. ~o'Ô~ nav~Eç 0\ npo~fj~a1 ~ap­

~upoGcr1YmeanS that the witness Peter and his fellows 
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offer is continuous with that of the prophets. The 
• c _ 

desired end of the witness activity, a~€a\v a~ap~\wv 

a~~ôv, must be seen as conditioned by the command 

K~p~Sa\ ~ 1~. It is through faith in Jesus and 

through his name that forgiveness of sins is possible--

but only for Israel. 

At this point Peter's speech is interrupted. 

But beiore the interruption, a developed witness con-

cept is presented, the points of which are outlined 

above. This may be taken as a full summary of Petrine 

witness thinking. What, then, can be said of the pur-

pose of Peter's discourse? W. Baird thinks the whole 

speech clears the way for the Gentile mission. l9 

~ .. 
Haenchen, on the other hand, thinks :rtav~a ~OV 1t\O-

,{;E~ov~a Cv. 43) "crashes through the barrier" which 

he rightly sees is still intact in the preceding 

verse. 20 Nowhere in the whole speech is a mission to 

the Gentiles admitted or even suggested. Point (c) 

above, furthermore, is actually consistent with Peter's 

19William Baird, "The Acts of the Apostles," in 
The Interpreter's One-Volume Commentary on the Bible, 
ed. by Charles M. Laymon (Nashville: Abingdon Press, 
1971), p. 742. 

2OHaenchen, Acts of the Apostles, p. 353. 
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attitude all along, for he never seems to have thought 

of "everyone" as including Gentiles, except possibly 

on the basis of verse 35, which May have been conceded 

even by Pharisees in the case of proselytes (cf. Matt. 

23: 15) .21 The "God.fearers" were not new, and neither 

was Peter's finding a basis of acceptability for them 

in doing "what is right." His statement of "non-

partiality," therefore, cannot easily be taken as a 

kerygmatic declarationj Ô\Ka\ocruv~ as commonly used 

among Jews (cf. Matt. 6:1) denotes little more than 

almsgiving. 22 

Dibelius in his study of this account concludes 

that nLuke wanted to show how the will of God was made 

known to Peter in the conversion of Cornelius.,,23 The 

will of God concerning what? For Dibelius, nit shows 

the revelation of God's will that the Gentiles should 

be received into the Church without obligations to the 

law. 1t24 It is to be admitted that the Cornelius story 

was concerned with the problem of the possibility of 

21S._8., II, pp. 703.704. 

22Bruce, Acts of the Apost]~, p. 224. 

230ibelius, Studies in the Acts of the 
Apostles, p. 117. 

24Ibid. 
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Gentiles becoming Christians and the questions this 

raised about their relation to the law. But we must 

insist that Luke has more than one purpose in mind and 

that the revelation of God's will must be seen in con-

nection with the assumptions of the speech itself. 

Peter assumes that the Word was sent only to Israel; 

this is shown immediately to be wrong. He also enun-

ciates a position--and fully half the speech is con-

sumed in it--regarding the p4p~uç. How acceptable is 

this position? 

Again, therefore, we are faced with the theo-

logical problem of the witness. When the question is 

posed in this way it becomes clear that Peter's "ser-

mon" is not a sermon at aIl, and therefore Luke does 

not (as in U. Wilckens' judgment) intend it to be a 

synopsis of his gospel. 25 It is rather an apologia 

25Ulrich Wilckens, Die Missionsreden der 
Apostelgeschichte, Wissenschaftliche Monographien zum 
Alten und Neuen Testament, 5. Bd. (2., durchgesehene 
Aufl.; Neukirchen: Neukirchener Verlag, 1963), p. 70 
(for a useful discussion of Wilckens' method with ~peè­
ial attention to the speech in Acts 10, see Joachim 
Rohde, Rediscovering the Teaching of the Evangelists, 
transe by Dorothea M. Barton, New Testament Library 
(London: SCM Press, 1968), pp. 202-217); Bruce, ~ 
of the Apostles, p. 224 ("The summary of Peter's 
address gives the Apostolic kerygma in a nutshall"); 
Eduard SChweizer, "Concerning the Speeches in Acts," in 
Studies in Luke-Acts, ed. by Leander E. Keck and J. 
Louis Martyn (London: S. IP. C. K., 1968), p. 209, con-

. 
-~ 
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for Peter's own preaching, an explanation of his 

witness/apostleship--which he does not see as includ-

ing preaching to Gentiles. A full half of this apol-

ogy, as just noted, outlines the Petrine theory of 

"the witness." Peter's apology nevertheless contains 

the substance of his preaching. 

The suggestion this encourages, therefore, is 

that Peter's apologetic intent is shown to be a fail-

ure, but that "the word" which :found its way into his 

speech was used by God anyway. This explains the 

amazement of Peter's party at the outpouring of the 

Holy Spirit "even on the Gentiles" (v. 45). They were 

taken completely by surprise. In Peter's subsequent 

defense of his association with Gentiles, he declares 

that the Holy Spirit fell "as l began to speak" (11: 

15). Dibelius sees a major discrepancy between this--

the Spirit's outpouring as Peter began to speak--and 

the account in ch. 10, where it happened at the end of 

the speech. 26 It should be recalled, however, that in 

10:44 the Spirit fell on them "while Peter was still 

siders the speech to be a uregular missionary address 
of Peter." 

26Dibelius, Studies in the Acts of the 
Apostles, p. 110. 
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saying this." At what point in the speech this is to 

be understood as happening is nei ther certain nor.i:use­

fuI to know. The point Luke is making probab1y is 

that Peter meant to say much more (as was Peter's 

habit; cf. 2:40) but he was cut short by the activity 

of the Spirit. On1y at that point does the surprised 

Peter begin to rea1ize what is happening. The inrer­

ence drawn rrom this by the Jerusa1em Christians is 

that the Genti1es have a1so been granted "repentance 

unto lire" (11:18), which Peter neither ca11s for nor:.: 

apparently expects. It is, after al1, the Spirit who 

does the work, through Peter but in spite or him. 

o. The final witness saying in a speech 

attributed to Peter is 15: 8-9: )(,0.1. ô Kapô \oYvWa''C'I'Je;; 

.9Eôe;; Ép.ap'C'ûPI'JO·EV a,;'C'o\ç ô'oile;; ,;ô :rtvd5p.a. 'C'ô ay'\ov Ka6we;; 

Ka1. ~P.\V, xa1. o,;eÊv Ô\ÉKP\VEV p.E'C'at~ ~pWv 'C'E xai a,;'C'wv, 

'C'fi :rt\O';E\ Ka6ap\oae;; 'C'à.ç KapÔ\aç a;)'C'wv. ("And God who 

knows the heart witnessed to them, giving them the 

Ho1y Spirit even as to us; and he did not distinguish 

between us and them, but c1eansed their hearts by 

raith.") 

This statement stands at the beginning of 

Peter's speech to the Aposto1ic Counci1 (15:7-11), 

which is, in fact, both his 1ast speech and his last 

--' 
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appearance. From 15:36 on Peter and the Jerusa1em 

apostles have no rurther part to play in Luke's narra-

tive. 15:36-41 tells or the separation or Paul and 

Barnabas, and ch. 16 begins the succession or adven-

tures or Paul which is to occupy the remainder or Acts. 

The saying or 15:8-9 is dirrerent rrom any or 

Peter's other sayings and on it we make three observa-

tions: 

(a) It is God who does the witnessing. The 

c10sest a saying attributed to Peter has come to this 

is 5:32, where the Ho1y Spirit is witness. The re1a-

tionship between the two sayings is imprecise. It May 

weIl be round, however, in the conviction that God 

both is Spirit and sends the Spirit. Note the simi1ar-

i ty or language: 

5:32. 'we are witnesses • • • and so is the 
Ho1y Spirit, 

which God has given to those who obey 
him. ' 

15:8. 'and God ••• witnessed to them, 
giving them the Ho1y Spirit even as 

to us.' 

When viewed in proximity, the two appear to be saying 

the same thing. This version or the divine witness, 

rurthermore, has arrinities with that in the u editoria1 

comment," 14:2. In both cases the verb is p.ap1;'Ope:tV. 

~I 
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In both acts of the divine witness, a "wonder" occurs 

which has a confirming significance. 

(b) It is clear from the above that Peter has 

undergone a reversaI of opinion. Hanson finds it odd 

that Peter, the apostle to the Jews, should express 

himself in Pauline language. 27 The language, however, 

is only part of Luke's method of showing Peter's 

change of mind. To show that it is the same Peter 

with a radically different view of the Christian mis-

sion, he is made to introduce his speech with the aIl 

too familiar pomposity (Cf. 1:15ff.; 10:28;. and 34ff.): 

"You know that in the early days God made choice among 

you, that ~ !!!X. mouth the Gentiles should hear the word." 

This statement, however, provides a clue to 

the present state of Peter's witness-thinking in rela-

tion to himself and to the other apostles. First of 

aIl, Peter is citing an exceptional situation in the 

apostolic missionary activity, i. e., a case where 

Gentiles were converted through the ministry of one of 

them. Secondly, it imp1ies that B2 further Gentile 

mission has been attempted by Peter or the others. We 

27'~hough Paul never speaks of anyone actually cleansing his heart by faith"j the impossibility of 
keeping the whole law was a Pauline conviction (Hanson, The Acts, pp. 160-61). 
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- can fairly conclude, therefore, that Peter' s basic Ci 
witness position has not changed; he still considers 

himself a witness to Israel. Evidently, Luke will 

have to make some sort of acoaœocrlation to this view. 

(c) The human witness is not explicitly 

mentioned. This means that the precise connection 

between the divine witness as described above and 

Luke's over-all witness theology is yet to be deter-

mined. 28 

Peter and the Lucan Witness 

The results of our exegesis of the Petrine wit-

ness declarations reveals a peculiar witness point of 

view. The tentative conclusion is that this point of 

view is not Lucan, but this conclusion must be allowed 

to collapse if it does not find clear confirmation in 

the preaching of Peter. Peter's Pentecost discourse 

is primary. 

It May be recalled that, while Christology is 

not the concern of the present study, in 1956 J. A. T. 

Robinson thought he had found two incompatible Christo-

logies in the speeches of Acts 2 and 3, neither of 

28But see below, ch. 7, pp. 194-96. 
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which was Lucan. 29 Such a "discovery" was emphatically 

rejected by J. C. O'Neill in the first edition of his 

book; while O'Neill admitted that Acts 3 "may be pass-

ing on primitive material," Acts 2 is definitely not 

pre-Lucan. 30 In the second edition he seems to have 

modified his position to hold that Luke was using writ-

ten sources throughout. 3l It is important for our 

study that O'Neill is aware of a development in the 

materials, though this is "primarily in the movement 

of his history," and even allows for differences in 

theological emphasis,32 finally rejecting the idea that 

the theology of Acts consists in the doctrines which 

are put into the mouths of the preachers.33 

In German scholarship the suggestion of 

29John A. T. Robinson, "The Most Primitive 
Christology of AIl?" Journal of Theological Studies, 
N. S., VII (1956), pp. 177-89. 

300'Neill, Theology of Acts in its Historical 
Setting, lst ed., pp. 124-27. 

3lIbid., 2d ed.; see especially the rewritten chapter, ":Je;i'sh Christi ans and Gentile Christians," 
pp. 100-138. 

32Ibid., p. 77. 

33Ibid ., p. 100. 

J 
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Bauernfeind34 and then of Dibelius35 that Luke in his 

composition of the speeches was following the typical 

practice of preaching in his age, seems to be the 

increasing emphasis. More recently in America, R. F. 

Zehnle maintains Uthat this speech of Acts 2 is the 

'keynote address' of Acts, a summary statement of the 

theological viewpoint of the author from which the sub-

sequent unfolding of the book is to be understood. 1t36 

In this he is follo\'ling the lead of the German scho-

lars, who, he claims, have established Itbeyond doubt 

the originality and force of the proper theological 

conceptions of the author of Acts. ,,37 

One cannot help but feel that Zehnle has 

grossly overstated the case. First of aIl, Peter's 

speech is not the "keynote address" of Acts; the key-

note appears as a speech of the risen Lord, especia11y 

340tto Bauernfeind, Die Apostelgeschichte, 
Theologischer Handkommentar zum Neuen Testament, V 
(Leipzig: A. Deichertsche Ver1agsbuchhand1ung, 1939), 
p. 46. 

35Dibelius, Studies in the Acts of the 
Apost1es, p. 165. 

36Richard F. Zehn1e, Peter's Pentecost 
Discourse, Society of Biblical Literature Monograph 
Series, 15 (Nastivil1e: Abingdon Press for the Society 
of Biblical Literature, 1971), p. 17. 

37Ibid., p. 15. 

lJ 
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1:8.38 Further, few today would insist that Luke has 

incorporated speeches with no reworking at aIl. Espe-

cially related to the following discussion is the fact 

that the use of the Greek Old Testament indicates 

Lucan handling of the material. Certainly Peter would 

not have used the Greek translation, when his native 

tongue was Aramaic and his speech was delivered in 

Jerusalem. Haenchen,39 however, too quickly rules out 

Dodd's contention that Peter's speeches in the first 

part of Acts "represent the kerygma of the Chur ch at 

Jerusalem at an early period."40 If there is a con-

scious movement in the material, as O'Neill argues, 

then the question May be legitimately asked, what is 

the movement? From what point to what point does it 

move? This question must be asked of the speeches as 

weIl as of the "history" (O'Neill). Thus we claim that 

we have isolated an early position which Luke has 

described through the speeches, but does not himself 

hold. Even if he has worked over the speeches them-

38James Maurice Wilson, The Origin and Aim of 
the Acts of the Apostles (London: Macmillan and Co., 
19l2), p. 80. 

39Haenchen, Acts of the Apostles, p. l8S. 

4Oc. H. Dodd, The Apostolic preaching and its 
Developments (New York: Harper & Row, 1964), p. 21. 
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selves, perhaps in a way deliberately accentuating 

"offensive" elements, the probability remains that he 

believed he was reproducing the essentials of the ear-

liest preaching. 

When the Pentecost sermon is held up to the 

light, therefore, two e1ements come into clear focus. 

These act as indicators of the tension found between' 

Lucan theology and the early speeches. Attention is 

centered on the quotation in 2:l7ff. of the prophecy 

of Joel 2:28-32 concerning the pouring out of the 

Spirit. 

(a) The eschat010gica1 strain in the speech 

is strong. In 2:17, where Peter begins the citation 

of Joel, he does not use the original reading of Joel 

3:1 (LXX), Ka\ Ëa~a\ ~E~â ~aü~a. What does appear in 

Acts 2:17 can on1y be ca11ed an eschat010gizing intru-

8EÔÇ. If this is added by Luke, it is significant 

that it appears in a speech by Peter as an obvious 

misquotation. If it is Luke alone who is oomposing a 

speech and supplying proof texts, his fami1iarity with 

his Greek 01d Testament indicates that he wou1d have 

known better. His own theo10gy, as an ear1ier discus-

() 
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sion has tried to show,4l is not eschatological, but 

teleological. 

(b) A second observation is even more to the 

point. A. Ehrhardt42 points to the curious discrep-

ancy between the promise in Joel 2:28 (3:1, LXX), "then 

l will pour out my Spirit upon all flesh, n and Peter' s 

answer to the repentant Jews (Acts 2:39): "For the 

promise is to you and to all that are far off, every-

one whom the Lord our God calls to himself. It Ehrhardt 

notes that this answer is not a quotation, but a con-

flation of Isa. 57: 19 (LXX), "peace upon peace to those 

who are far off and those who are near,1t and the end 

o:f Joel 2:32 (omitted in thersermon), "for in Mount 

Zion and in Jerusalem will be those who escape • • • 

whom the Lord calls to himself. Il Joel' s prophecy was 

to nall :flesh, It a technical Jewish term :for "all man-. 

kind lt ; the Isaiah re:ference is ambiguous and may only 

re:fer to the Jews o:f the Dispersion. It is this :for 

which Peter opts. The ambigui ty of Éwç €OXâ't"o'O 't"Ï'fç 

y~ç (1:8), there:fore, cornes into full focus. This 

41See above ch. l, pp. 29-32; also below, ch. 
7, pp. 

42Arnold Ehrhardt, The Acts of the Apostles 
(Manchester: Manchester University Press, 1969), p. 
15. 
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shows, Ehrhardt rightly concludes, Uthat the first 

public statement of St Peter's strictly followed the 

line laid down by the question of the Twelve (Acts 1:6), 

'Lord is this the time you are going to restore the 

Realm to Israel? Il,43 

It seems fairly weIl established, then, that 

the early witness tradition was one that concerned an 

eschatological witness to Israel. That it is to 

Israel is shown by the contexts of the witness declara-

tions: 2:32 appears in the Pentecost discourse, which 

admits no promise save that to Israel;44 3:15 May be 

associated with the possibility in 3:25f. of a Gentile 

"blessing," but this idea is part of the Jewish tradi-

tion and is seen as only possible through Israel; 5:32 

is explicitly a witness to Israel (~ 'Iapa~À, v. 31); 

and 10:42 strengthens this as a witness "to the 

people" ('ttfS' Àacjj). 45 It is as a historical accommoda-

tion to this view of the early disciples that Paul in 

43Ibid. 

44aaenchen, Acts of the Apostles, p. 188, 
admits that Peter's sermon gives no hint of a Gentile mission, but does not think it excludes one. 

4SGeorge Johnston, The Doctrine of the Church 
in the New Testament (Cambridge, England: University 
Press, 1943), p. 60: "This loyally Judaistic attitude is visible in aIl the sources." 

-) 
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13:31 refers to the witness npôç ~ôv Àaôv. 

The wo rd, 0 Àao ç occurs 48 t imes in Acts, 24 

times in the first seven chapters; fo11owing c1ose1y 

the idiom of the Septuagint, 46 "usua11y it retains its 

particu1arist connotation as a technica1 term for 

Israel :;,.,47 Only in two instances does i t not. The 

first is the striking oxymoron of 15:14, É~ Ê8vwv Àaoç. 

If P. Richardson is right that it is an allusion to 

Genti1es participating wi th the "people, "48 i t may 

not yet constitute an admission of a general Gentile 

mission. It is meant, however, to show that a new and 

official openness to the reception of Gentiles exists, 

and that it is on a different basis from that of Jews. 

It does not Mean that the Jerusalem community has to 

relax the idea of the ~âp~~ç npôç ~ôv Àaôv. In 18:10, 

46See Adolf Harnack, The Acts of the Apostles~ 
transe by J. R. Wilkinson, New Testament Studies, III 
(London: Williams & Norgate, 1909), pp. 50-51. For a 
full discussion, see H. Strathmann, "AaôC;," in 
Theo1ogica1 Dictionary of the New Testament, IV, pp. 
29-57; cf. N. A. Dab1, '''A People for his Name' (Acts 
XV.14)," New Testament Studies, IV (1957-1958), pp. 324-
25, who criticizes Strathmann for overstressing the dif­
ference between a "vu1gar" and a "specific" usage. 

47peter Richardson, Israel in the Aposto1ic 
Church, Society for New Testament Studies Monograph 
Series, 10 (Cambridge, Eng1and: University Press, 
1969), p. 161. . 

48Ibid.; cf., Dabl, '" A Peop1 e for his Name' 
(Acts XV.l4);W pp. 319-27. 
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certainly included, but Àaôç has taken on a different 

connotation. 49 

The question remains to be answered, how his-

torical is this picture which Luke has presented of 

the "eschatological witness to Israel"? There is no 

certainty concerning either the fate of all the apos-

tles or their missionary activities. There is a 

legend contained in the Acts of Thomas which portrays 

the aIX>stles casting lots and dividing the world up 

into mission fields. 5O Eusebius also refers to the 

individual fields of labor assigned to the apostles. 

Of Peter he says that the chief aIX>stle "appears to 

have preached in Pontus, Galatia, Bithynia, Cappodocia 

and Asia to the Jews of the Dispersion."Sl The list 

here is suggested by 1 Pet. 1:4. Paul's letter to the 

Galatians (2:9) also describes an arrangement in which 

49Harnack, The Acts of the Aposties, p. Sl, 
thinks it can here "scarcely be regarded" as signify­
ing Christians. 

SOSee Burnett Hillman Streeter, The Primitive 
Church, The Hewett Lectures,1928 (London: Macmillan 
and Co., 1929), pp. 29-65, for a discussion of this. 

5lQuoted in Edgar J. Goodspeed, The Twelve 
(New York: Collier Books, 1962):;: p. 99; see a1so 
discussion, pp. 99-104. 

-----
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Peter is the apostle to the circumcised. Streeter 

thinks it improbable that such a picture wou1d have 

survived had it not been the case. 52 

rhere is also a witness tradition retained 

among Ebionite Christianity which approximates that 

which we have described. These Ebionite Christians, 

as H. J. Schoeps has gathered material to show,53 

were physical descendants or the Jerusalem Church. 

In the Ebionite Gospel, cited by Epiphanius (~. 

30.13), a note appears to the eZIect that the Twelve 

were appointed to be witnesses to Israel: cY~âç ouv 

'Iapa~À; also in Barnabas 8.3, ••• eiç ~ap~ûp\OV ~wv 

The historica1 probability is that this was a 

matter OI discussion at the time or the writing oz 
Acts. It is not certain exactly what things Theophilus 

52Streeter, The Primitive Church, p. 35. For a zu11 discussion oz Peterls missionary activity, see 
Oscar CuI1mann, Peter: Disciple, Apostle, Martyr, 
transe by Floyd V. Fi1son, Library of History and 
Doctrine (2d rev. and expanded ed.; London: SCM 
Press, 1962), pp. 36-70. 

53See the summary oI his work, H. J. Schoeps, 
tlEbionite Christianity," pp. 219-24. 

54Quoted in Markus Barth, ~Augenzeuge 
(Zürich: Evangelischer Verlag, 1946), p. 322, n. 218. 
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had been told concerning which Luke fe1t ob1igated to 

tell the truth (Luke 1:4),55 but the picture in Acts 

strong1y suggests that this is one of them. It is a 

witness theory which Luke does not accept as he finds 

it, though he faithrully reproduces it in order to 

show its inadequacy. 

5550 also, Henry J. Cadbury, The Making of 
Luke-Acts (London: 5. p. C. K., 1961), p. 315: "It 
is quite probable that Luke's avowed purpose so far as 
his preface expresses it, 'that thou mightest know the 
certainty concerning the things wherein thou wast 
instructed, , is to correct misinformation about 
Christianity rather than, as is so often supposed, to 
confirm the historical basis of Theophi1us's re1igious 
faith. n 

1 ,. 
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CHAPTER IV 

THE PAULINE WITNESS 

In the composition of his Gospel, Luke had 

before him examples from which he could work. The 

shape of his work, therefore, was more a matter of 

interpretative rearrangement and supplementation in 

order to form an "orderly account" than that of free 

composi~ion. Acts is different; Luke was necessarily 

involved more deeply as author, and, as Vielhauer 

points out, this is especially the case in the sections 

which narrate Paul's activities. l This rais es the gen-

eral question whether one can speak of anything other 

than Luke's own theology (rather than Pauline theology) 

in those portions of Acts,2 and the more specifie 

questio~ whether it is right to speak of a "Pauline 
.' 

theory bf the witness" as we are about to do. These 

lPhilip Vielhauer, "On the 'Paulinism' of 
Acts," in Studies in Luke-Acts, p. 33. 

2Ibid., pp. 33-50; T. E. Bleiben, "The Gospel 
of Luke a'iidthe Gospel of Paul," Journal or Theological 
Studies, XLV (1944), pp. 134-40. 

- 106 -
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questions may be raised legitimately, but for the', 
( .' 

moment we cannot allow ourselves to enter into this 

discussion. The fact that a "Petrine point of view," 

which could not be called Lucan, was discovered, obli-

gates us to see if the same is true of Paul's speeches. 

An account must be given, therefore, of the witness 

theme as it appears in the speeches of Paul. Only 

then, as in the case of Peter, can we decide whether 

or not it is Lucan. 

The Speeches 

1. A form of the divine witness is found in 

Paul's speech at Pisidian Antioch; in 13:22, God is 

said to have "witnessed" ('}Ulp';'\)p~O"UÇ) to David. This 

seems to be in the sense of a confirmation, approxima-

ting (minus the miraculous element) what was seen in 

14:3 (the confirmation of preaching) and 15:8 (the con-

firmation of Gentiles), where the same verb is used. 

David is an approved person, qualified for a particular 

task (lia man after my heart, who will do aIl my will"). 

This May take on more significance if it is recalled 

that in Deutero-Isaiah Yahweh speaks of David and calls 

him a "witness" (LXX, 55:4, -tôo\' llUP';'ÔP1.0V Èv leVEO"\V 

" , ') ÔEÔWKU U"O';OV • 

( 
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The witness here is in scripture and is a con-

flation of severa1 proof-texts: Ps. 89:20; 1 Sam. 13: 

14; II Sam. 23:1 (cf. Ps. 72:20); and Isa. 44:28. Per-

haps also we have here the idea of the Spirit witness-

ing through inspired scripture (cf. Acts 28:25, where 

the Holy Spirit speaks through scripture). 

2. Also in the speech in the synagogue at 

Pisidian Antioch (13:l6-4l) appears Paul's first wit-

ness declaration 13:30-31, cl ôÈ 8EOÇ ~yE\PEV aû~ov ÉK 

VEKpWV· oç w~e~ Ên\ ~~€paç ~E\OUÇ ~O\Ç ouvay;a~âo\v 

"" "., "CI [*] au~ ano ~~ç raÀ\Àa\aç E\Ç IEpoucraÀ~~, O\~\VEÇ VuV 

E\O\V ~cip~UpEÇ aû~ou npôç ~ov Àaôv. ("But God raised 

him from the dead who appeared Many days to those who 

came up with him from Galilee to Jerusalem, those who 

are now his witnesses to the people.") 

vuv, though bracketed in the Bible Society 

edition, is nevertheless we11-attested, appearing in 

P45, AN (omitted in BE). D has axP\ vuv. 

There is a historical-theological parallelism 

between the raising of David and the raising of Jesus. 

~yE\PEV ~ov âaUE\Ô a,,~otç E\Ç paO\ÀÉa (v. 22). 

,. ,o.. ."C ( ) 
~yE\PEV a~ov EK VEKpwY v. 30 • 

To both scripture witnesses or, more exact1y, God wit-

nesses through inspired scriptures; God "rais es" 

'1 

... 
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( !irE \PEV) both. It follows in verse 32:ff. that what 

was left incomplete in the prototype (David) was ful-

filled in Jesus. Thus the witness of the divine is 

active throughout. 

The statement, "God raised him from the dead," 

climaxes an account of God's activity in history, 

which points toward the event of Jesus as fulfillment 

of scripture (v. 29). This is followed by the witness 

declaration (v. 3l), and this by further exposition of 

scripture beginning with Jesus as fulfillment. The 

approach is so compatible with Luke 24:44ff. that one 

expects the speaker to declare himself a "witness of 

these things." He does not, however, and this makes 

his witness statement aIl the more noteworthy. 

(a) Paul refers to "those who came up with 

him from Galilee to Jerusalem" as "witnesses." These 

are the ones to whom the risen Lord appeared ftmany 

days." This would fit Peter' s own qualifications of a 

witness (1:2l-22); 1:11 also refers to the "men of 

Galilee." Paul does not mention his own vision,3 nor 

3Munck, Acts of the Apostles, p. 123, takes 
this to mean that the author forgets that it is Paul speaking. 
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does he refer to himself as witness. 4 The statement 

itself, however, seems to imply a wider circle of wit-

nesses than the Twelve (Luke 24; Acts 1:1ff.).5 

Many have held that verse 31 is intended to 

exclude Paul as a witness. 6 This would Mean that 

Paul's preaching depends entirely on the testimony of 

others. 7 G. Lohfink thinks this is established by the 

wording," • those who are now his wi tnesses 

and ~ preach to you " . . . "Er gründet seine Ver-

kündigung allein und ausschliesslich auf die Autoritat 

4Macgregor, "Acts of the Apostles,U p. 179, 
thinks that if the speech were actually Paul's he 
would have referred to himself as such, as in 1 Cor. 
9:1. 

5Hanson, Acts, p. 144; Conzelmann, Apostel­
geschichte, p. 77:--A'gainst Haenchen, Acts of the 
Apostles, p. 411. 

650 also Hanson, Acts, p. 144; Haenchen, ~ 
of the Apostles, p. 411; BaIrd, "The Acts of the 
Apostles," p. 746. 

7Loisy, Les Actes des Apôtres, p. 531; Dillon 
and Fitzmyer, "Acts of .the Apostles,U p. 193; cf. also 
Burton Scott Easton, Barly Christianity, ed. by 
Frederick C. Grant (Greenwich, Conn.: Seabury Press, 
1954), pp. 61-62, who thinks verse 31 is a direct asser­
tion by Luke of Paul's inferiority to the original dis­
ciples. 50 also Günter Klein, Die zwolf Apostel, 
Forschungen zur Religion und Literatur des Alten und 
Neuen Testaments, 77 (Gottingen: Vandenhoeck & 
Ruprecht, 1961), esp. pp. 210-16. The subsequent nar­
ration of events does not support this assertion. 
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der Zeugen, die Jesus von Galilaa an gef'olgt waren."8 

(b) A dif'f'erent approach is allowed by the 

wording of' the witness statement. Paul May weIl be 

ref'erring to a certain group of' witnesses, ~ap~upEç 

aû~oû npôç ~ôv ~aôv, without prejudice to his own posi-

tion. npôç ~ôv ~aév denotes the object of' the witness 

mission, but can only mean "to the Jews. 1t Since this 

coincides with Peter's apology to Cornelius (10:39-43), 

npôç ~ôv ~aôv points toward a group of' original wit-

nesses with a limited sphere of' activity. 

Does this suggest a contrast between tpese 

witnesses npô' ~ôv ~aôv and Paul?9 Haenchen objects 

that the statement that the Twelve (his interpretation 

of' ~ap~upEç) are witnesses to the Jewish people does 

not imp1y that Paul is now witness to the Gentiles. 

He makes three points: (1) "Luke did not accept the 

agreement of' Gal. 2.9 into his presentation;" (2) 

"Paul himself' is here speaking to the ~aôç (13~17);" 

and (3) "the break did not come until 1ater (13.45f'f'.)--

and even th en only so f'ar as Pisidian Antioch is con-

SGerhard Lohf'ink, Paulus vor Damaskus, 
Stuttgarter Bibelstudien, 4 (Stuttgart: Verlag Kathol­
isches Bibelwerk, 1966), p. 24; f'ollowing Haenchen, 
Acts of' the Apostles, p. 411, n. 2. 

9Lake and Cadbury, ~, IV, p. 154. 
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cerned ... 10 

A reply to Haenchen at this point necessari1y 

anticipates 1ater discussion. Nevertheless, it can be 

stated that the scheme of Paul's address, fo1lowing as 

it does Luke 24:44ff., suggests that Luke meant it to 

be an authentic ~ap~~p\ov.ll Haenchen is quite right, 

that this does not make Paul the "witness to the 

Gentiles." It is true, as he says, that Luke does not 

accept the "agreement" of Gal. 2:9 (Peter to the cir-

cumcised, Paul to the uncircumcised) into his presenta-

tion, and that Paul is here speaking to the Àao~. On 

the other hand, it should be remembered that Pau1's 

audience includes more than the Àaoç (vss. 16, 26). 

That which makes his mixed audience significant, fur-

thermore, is that Luke never presents Paul as the "wit-

ness to the Gentiles." C. Burchard carefully points 

out that for Luke Paul is sent to preach to "all 

people." "Paulus ist nach Lukas weder Heidenprediger, 

der die Synagoge als Sprungbrett benutzt, noch ver-

hinderter Judenprediger, sondern Prediger für 'alle 

lOHaenchen, Acts of the Apostles, p. 411, n. 2. 

llAdolf SChlatter, Die Apostelgeschichte, 
Erlauterungen zum Neuen Testament, Bd. IV (neu durch­
gesehenj Stuttgart: Calwer Verlag, 1962), p. 165. 
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Volker. , .. 12 This was already shown in the account of 

Paul's calling, for it is revealed in the vision to 

Ananias that "he is a chosen instrument of mine to 

carry my name before the Gentiles and kings and sons 

of Israel" (9:15). This obvious allusion to Luke 21: 

12 has a purpose, which only becomes clear later in the 

narrative. As we have seen in the section on Peter, . 
furthermore, even in his final appearance there is an 

implication of a division of missions. 13 

(c) ~ap~upeç a~~ou as a witness title did not 

occur in the speeches of Peter. llap';UÇ ~!iç <Ïvao,;ooewç 

a~~ou (cf. 1:22) is the typical title in the Petrine 

declarations. "His witness" is simpler, more personal, 

and is what one would expect from Luke (following the 

persona1 title of 1:8, l10U ~ap~upeç). It is signifi-

cant that this form of the witness title appears first 

12Christoph Burchard, Der dreizehnte Zeuge, 
Forschungen zur Religion und Literatur des Alten und 
Neuen Testaments, 103 (Gottingen: Vandenhoeck & 
Ruprecht, 1970), pp. 165-68. See also Walter 
SChmithals, Paul and James, transe by Dorothea M. 
Barton, Studies in Biblical Theology, No. 46 (Napervi11e, 
Ill. : Alec R. Allenson, 1965), p. 57: "Even at his 
call he was sent both to the Gentiles and to the Jews. 
It is generally agreed that behind the stereotyped 
accounts in the Acts, which regard Paul as constantly 
making contact with the synagogues and being driven 
then to the Gentiles, a Lucan bias is to be sought." 

13See above, ch. 3, pp. 94-95. 
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in a speech by Paul. npôç ~ôv Àaov is not part of the 

title. 

(d) Any argument based on the statement that 

they are "now" (v\5v) witnesses to the people would be 

at best tenuous,14 if only because of its textual 

uncertainty. 

3. The most unusual of the witness sayings 

occurs in the brief speech by Paul to the people of 

Lystra (14:15-17). Paul hopes to forestall their wor-

shipping him and Barnabas as gods, telling them that 

they also are men and bring good ~ concerning the 

"living God." In verse 17 he declares that though in 

the past God allowed nations to walk in their own ways 

o~pavÔeEV ~tv ~E~OÙÇ Ô\ÔOÙÇ ~a\ xa\poùç xapno~ôpouç, 

~~t\n>.Wv ,;po~iiç ~ai. E ~~poauvllç '&"àç 'Kapô iaç ;')l.Wv. (ItYet 

he did not leave himself without witness, doing good, 

giving. you . heavenly rains and frui tful seasons, satis-

fying your hearts with nourishment and joy.") 

14cf. J. Rawson Lumby, The Acts of the Apostles, 
Cambridge Greek Testament for Schools and Colleges 
(Cambridge, England: University Press, 1937), p. 247: 
"St. Paul has not mentioned the Ascension of Jesus, but 
when he says that ~ men are His witnesses, it is 
implied that Christ was no longer on earth for men to 
see Him." 
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The speech at Lystra is a remarkab1e one. 

Here for the first time is an address to a pure1y pagan 

audience. Did Luke invent the argument? Torrey thinks 

he finds (in Êpn\nÀ~v ~po~~ç) evidence of a mistrans1a-

tion of an Aramaic source,15 which W. L. Knox thinks 

un1ike1y; Knox himse1f suggests a "care1ess paraphrase" 

of Xenophon (Memorabi1ia IV. iii. 5f.).16 The Lystra 

speech is para11e1ed by the Areopagus speech (17:22-

31), which deve10ps along the same 1ine of natural rev-

elation. The simi1arity of thought with Rom. 1:20 sug-

gests a Pauline origin, though the tone here is not as 

harsh as Rom. 1:18ff. and the language is not Pauline. 

The emphasis in the speech is on the revela-

tion of God through his benevolent activity in the nat-

ura1 order. 17 The idea of natural revelation is not 

lSTorrey, Composition and Date of Acts, p. 38. 

l6wilfred L. Knox, The Acts of the Apostles 
(Cambridge, Bngland: University Press, 1948), p. 70, 
n. 2; cf. Henry J. Cadbury, The Book of Acts in History 
(New York: Harper & Bros., 1955), po 50: "Speaking 
agédn of God' s relation to men he says, 'yet • • • 
seasons' (14:17). l have often wondered whether a 
lost Greek poem is echoed here. There are certainly 
poetical expressions." 

l7The fact that the speech does not contain 
the whole Christian kerygma led Loisy (Actes des Apôtres, 
p. 556) to suggest that the speech was a waste of 
breath. 
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foreign to Luke's theological textbook, the Old 

Testament. 18 The divine witness is nevertheless 

thought of in terms of history; the implication may be 

that the witness in nature was a sort of compensation 

for the Gentiles. This idea has its clearest formula-

tion in Deut. 4:19: "Nor must you raise your eyes to 

the heavens and look up to the sun, the moon, and the 

stars, aIl the host of heaven, • • • the Lord your God 

assigned these for the worship of the various peoples 

under heaven" (NES). This is, however, clearly in con-

trast with the ~ witness, which is "good news, that 

you should turn from these vain things to a living 

God." (Note that the "editorial comment" on the 

divine witness appears in 14:3. Is the healing of the 

cripple at Lystra (vss. 8-10) to be understood within 

the framework of just such a contrast?) 

4. It is not until the speech before the 

Ephesian eIders at Miletus (20:18-35) that a specifie 

statement is made by Paul concerning his position as 

witness. The section of the speech which contains this 

statement comprises 8 verses, 20:20-27, and is printed 

lBon this see Bertil Gartner, The Areopagus 
Speech and Natural Revelation, transe by Carolyn 
Hannay King, Acta seminarii Neotestamentici Upsaliensis, XXI (Uppsala: Almqvist & Wiksells, 1955), pp. 85-97. 
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nope~o~a1 etç 'Iepo~aaÀ~~, ~à Êv aô~ cr~vav~~crov~â ~O\ 

~~ eiôwç, nÀ~v O~\ ~O nve~~a ~Ô ây10v Ka~à néÀ1v 

Ô1aKOV\aV ~V ÉÀa~ov napà ~O~ K~P\OU 'I~cro~, ô1a­

~ap~~pacrea1 ~O eûayyÉÀ\OV ~~ç XâP1~OÇ ~O~ eeo~. 

,. , ,.. ft fi ,. ,.. c ,. 
poç e\~\ ano ~Ov a\~a~oç nav~wv, O~ yap unecr~e1Àa~~v 

~O~ ~~ âvayye.na1. nâaav ~~v ~o~À~v ~O~ eeo~ ~tv. ("I 

did not shrink from declaring to you that which is 

profitable and from teaching you publicly and from 

house to·· house, wi tnessing to both Jews and Greeks of 

repentance to God and faith in our Lord Jesus. And 

now, behold, bound in the spirit, l am going to 

Jerusalem not knowing what things shall encounter me 

in this, except that the Holy Spirit testifies to me 
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that in every city imprisonment and afflictions await 

me. But my life 1 make of no account, as though pre-

cious to myself, if 1 May finish my course and the min-

istry which 1 received from the Lord Jesus, to witness 

(solemnly) to the gospel of the grace of God. And 

now, behold, 1 know that no more will you see my face, 

all you among whom 1 went about preaching the Kingdom. 

Therefore 1 witness to you this day that 1 am innocent 

of the blood of all; for 1 did not shrink from declar-

ing to you the whole counsel of God.") 

paul's Miletus discourse is his third great 

speech and the only one in Acts in which he addresses 

Christians. The first thing to be said about the 

speech is that it is not a sermon. It is cast in the 

form of a Itfarewell address," or Ittestament."19 The 

speech is strongly defensive in tone, however, and 

Lampe finds in this the suggestion that, even if oPPO-

sition at Ephesus had not necessitated an apologia by 

Paul to the elders, "Luke, at least, is concerned to 

give his readers a defense of his hero against all pos-

19Jacques Dupont, Le discours de Milet, Lectio 
divina, 32 (Paris: ~ditions du Cerf, 1962), pp. 12-21; 
Dibelius, Studies in the Acts of the Apost1es, pp. 
155-58. 
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sible detractors of his memory. tt20 This suggestion 

has merit, but Luke's purpose seems to be more definite. 

Dibelius points out that the Miletus speech is not 

important to the sequence of events in Acts,21 which 

helps to set it in relief. The suggestion we are mak-

ing is that Paul's apology (vss. 18-27, after which 

follows the paraclesis, vss. 28ff.) is intended as a 

parallel to Peter's discourse before Cornelius' house-

hold. Effort has already been made to show that that 

famous discourse is also apologetic rather than ser-

monic. 

'Two considerations are relevant. First of aIl. 

that both situations consist of essentially apologetic 

material can be seen by the device which Luke usually 

employs to introduce an apology.22 

Peter, 10:28. 
10:36. 

Paul, 20:18. 
20:34. 

'Ôlle t'e; l:rt\0",;aa8e 
~te; o(ôa,;e • 

The device is employed also in 15:7, where Peter begins 

2~ampe, ttActs," p. 918. 

21Dibelius, Studies in the Acts of the 
Apos~, p. 155. 

22The speech in chapter 22 is a major exception, 
though 22:5 may be taken as an equivalent (cf. 22:19). 

.:J 
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his apology on behalf of the Gentile Christians, avôpeç 

,~" ~ c - • ~ e T bd' th «ue~~o\, u~e\ç en\cr~aa e •••• 0 e compare w~ 

this is Paul's defense in chapter 26 Cv. 26), Ên\a~a~a\ 

yàp nep\ ~ou~wv Ô ~acr\}..euç ••• (cf. also 22:19, 

Secondly, the apology in both cases contains a 

subsection which turns out to be an extended witness 

declaration, or a witness apology. In Acts 10 Peter's 

witness apology is comprised of four balanced state-

ments in five verses (39-43); in chapter 20 the 

expanded witness formula is made up of eight verses 

(20-27). The verses which constitute the witness apol-

ogy are clearly marked off: 

v. 27: oû yàp ûnecr~e\}..â~~v ~oij âvayyet}..a\ 
nâcrav ~~v ~oUÀ~v ~oij geoij u~tv. 

The Petrine counterpart was discussed in the 

last chapter. Here our task is to outline the points 

which appear in Paul's witness apology. 

(a) Verse 21. ô\a~ap~upo~a\ is Luke's favorite 

word for describing the witness. activity. Paul's "tes-

tifying" (ô\a~ap~upô~evoç) serves to specify what in 

verse 20 he claims to be deèlaring (âvayyetÀa\) and 
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Urepentance to God and of faith in our Lord Jesus 

Christ." This is addressed to "both Jews and Greeks." 

We recall that the specifie content for the preaching 

of the witness as outlined by the Risen Lord included 

preaching of repentance to aIl the nations (Luke 24:47). 

Indeed, Burchard says that the accent there is placed 

on the Metanoiapredigt,24 and this emphasis is main-

tained in the preaching of Peter but restricted in its 

range of application to Israel (cf. 5:31, "God exalted 

him • • • to give repentance to Israel and forgiveness 

of sins"). Paul 's declaration here is consistent with 

9:15, which restricts his ministry neither to Gentiles 

nor to Jews. 

(b) Verse 23. It is the Holy Spirit who tes-

tifies (ô\a~ap~ÛpE~a\) to Paul, warning him constantly 

that misfortune awaits him. It has been suggested 

that this is a reference to the prophets through whom 

the Spirit has warned Paul. 2S If so, then 21:11 (the 

warning by Agabus) is a repetition of this constant 

2350 also for Conzelmann, Theology of St. Luke, 
p. 219, the three verbs are synonymous. 

24Burchard, Der dreizehnte Zeuge, p. 132. 

2~aenchen, Acts of the Apostles, p. 591. 
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"testifyi119" (cf. 21:4). This suggests that Paul 

rejects the guidance of the Spirit. Verse 22 ("bound 

in the spirit"), therefore, shou1d probab1y Mean that 

Paul is inward1y reso1ved26 :(rather than bound by the 

Ho1y Spirit) to go to Jerusa1em. 27 This does not seem 

to affect his ministry. 

(c) Verse 24. Here it is c1ear that Pau1's 

ministry (Ô\aKOV\a, the same word Peter uses in 1:25) 

was persona11y received from the Lord Jesus. It is not 

dependent upon Jerusa1em. His ministry is to witness 

(again, ô \allap,;~paa:ea\) "to the gospel of the grace of 

Godll (,;ô eûayyÉ)..\ov ,;fiç Xap \,;0C; ,;0t5 egot5); P41 and D 

(characteristica11y) add "to Jews and Greeks." This 

is the same as "preaching the ki119dom" in verse 25. 28 

The statement about his going about among them preach­

ing reca11s verse 20, ô\ôaGa\ Üllâc; ô~llOcr\~ Kat Ka,;' 

1 These are further examp1es of Luke s fondness 

for varying expressions to say the same thing (cf. 27: 

23 and 31). 

(d) V~rse 26. For a different sort of witness, 

26So a1so 19: 12. 

27Cf. Haenchen, Acts of the Apost1es, p. 591; 
Sch1atter, Aposte1geschichte, p. 248 • 

. 28Sruce , Book of Acts, p. 415, D. 54. 

n 
i 
! 
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Luke reverts to a cognatej Ô\Ô~\ ~ap~~po~a\ ~tv, Paul 

says, using i t in a purely l~al sense, thus absolving 

himself from any guilt. "If Paul had 'watered down' 

the gospel (cf. 2 Cor. ii.7), he would have been 

answerable to God for the lives or souls of the con-

verts.,,29 Ô\Ô~\ links with 'M.llP~crcrwv,30 and it is his 

faithfulness in this that clears Paul. 

, 
\'le May leave the Miletus speech and its ~ap~'\)ç-

apologia at this point. 

5. 'Iwo passages in which the sante wi tness 

verb and thought appear can be cited briefly. In 

22:5 Paul says, "1 persecuted this way ••• as the 

high priest and whole council of elders bear me witness 

(p.ap~,\)pEt P.O\)"; and in 26:5, "They have known for a 

long time, if they are willing to testify (Êav aé~\ 

~ap~,\)pEtV), that according to the strictest party of 

our religion l have lived as a Pharisee." In .both 

cases he cites the ability of the Jews to give testi-

mony as to his own character and sincerity, just as he 

29C. S. C. Williams, A Commentary on the Acts 
of the Apostles, Black's New Testament Commentaries 
(2d ed.; London: Adam & Charles Black, 1964), pp. 233-
34. 

30Haenchen, Acts of the Apostles, p. 592. 
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himse1f did in 20:26. 31 

The idea that was developed in relation to 

14:3,32 that of the false witness, is implied here. 

These pseudo-witnesses have the information necessary 

to clear Paul, but they are not willing to testify. 

Thus they tacit1y agree to what Paul sees as a falsi-

fication of the case (a pseudo-testimony). This theme 

continues to work throughout the speech, especially 

where Stephen is ca1led "witness" (v. 20). The allu-

sion to the Stephen afrair is a reminder that only in 

that account does Luke use the noun ~ap~uç outside a 

speech, and then in reference to Stephen's opponents 

6. Besides 22:5 (above), Paul's speech before 

the Jerusalem crowd (22:3-21) contains three signifi-

cant witness passages, 22:14-15, 18 and 20. These will 

be treated separately, since they are not aIl three 

part of an extended witness dec1aration or apology, 

such as Peter's in chapter 10 or Paul's in chapter 20. 

In fact, the speech contains no witness dec1aration. 

3lIn several passages e1sewhere in Acts, the 
verb is used in the sense of ua good report concerning 
someone," as in the cases of the Seven (6:3), Cornelius 
(10:22), Timothy (16:2) and Ananias (22:12). 

32See above, ch. 2, pp. 64-66. 

_.1 
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Rather, the witness theme is slipped into a speech 
which starts out as a defense of Paul '·s Jewishness. 
This is his first dec1aration: "I am a Jew" (v. 3). 
He has already addressed the crowd as avôpeç âôeÀ~oi 
Kat na~épeç, the same formula used to begin Stephen's 
address (7:2). His Jewishness is maintained through-
out the speech; the violent reaction of the crowd--
recalling again Stephen's speech--comes only with the 
announcement of the Gentile mission. 

W. Baird thinks '!the speech makes no contribu-
tion to the progress of the narrative."33 Since 
Luke's purpose is not 1imited to a simple narration of 
events,34 however, this conclusion is unjustified, at 
1east in respect of one major theme. The passages dis-
cussed below show that it makes a definite contribution 
in the unfolding of Luke's witness theory and theology. 
Let us turn now to these passages. 

(a) Verses 14-15: 0 ôè etnev, Co geôç ~wv 

33Baird, "The Acts of the Apostles," p. 759. 
34cf. Hanson, Acts, pp. 213-14: "It is suit­able to its context in-a:ïiterary but not historical sense; that is to say, it is suitable to tuke's purpose that Paul should here defend himself against the hos­tility of the Jews by recountin9 his conversion, but it does not say a word to vindicate him against the charge, either of violating the Temple or starting a riot, for which he is presumably in custody." 

'":1. ... 
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ÊWp(1)f.(1C; )f.(11. t1)f.ouaac;. ("And he said, 'The God of our 
fathers destined you to know his will, to see the Just 
One and to hear a voice from his mouth; for you will 
be a witness for him to all men or what you have seen 
and heard.") 

Paul is quoting Ananias in the second of three 
accounts or his conversion. There are, of course, dir-
ferences and even outright contradictions in the details 
or the three accounts. Here for the first time the 
title pclp'&'UC; is applied to Paul. Paul does not call 
himse1f a witness directly, as Peter did himself, but 
places the title in another's mouth in reference to 
himse1f. The errect or this will be seen clearly when 
26:16 cornes up for examination. 

E. Trocmé sees the intervention of Luke in the 
addition of new details and the deve10pment or a gen-
eral idea which commands the who1e or the book, i. e., 
Paul is "witness."35 The speech does not appear to be 

35rrocmé, Le "Livre des Actes" et l'histoire, p. 176. Trocmé asks whether the words or Ananias at 22:13-16 are not also Lucan creation. 
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a translation from Aramaic, even though it is supposed 

to have been spoken in this language. 36 If, on the 

other hand, it is argued that the differences are 

accounted for by variations in actual speeches by 

Paul,37 the end result is the same: Luke has used the 

speech and the account of Paul's conversion to show 

that Paul is to be counted as a witness. But in plac-

ing Paul firmly among the witnesses in this passage, 

Luke has not made our task easier. 

What is it here that qualifies Paul to be a 

~âp~uç? Èwpaxaç is interpreted by Blass-Debrunner as 

being that which 9 ives him his consecration as Apostle, 

while the hearing is less essential;38 following the 

same vein, R. p. Casey (followed by others) argues that 

it is Paul's vision of the risen Lord which makes him 

a witness. 39 On a casual reading, thisappears to be 

the case. The O~\, however, does not make Paul's 

being a witness dependent upon the preceding statement. 

36Hanson, ~, p. 213. 

37Foakes-Jackson, Acts of the Apostles, p. 202. 

38F. Blass and A. Debrunner, A Greek Grammar of 

the New Testament, tr. and rev. by Robert W. Funk 

(Chicago: University of Chicago Press, 1961), para. 342. 

39Casey» Il lIâp~uç ," in ~, V, p. 32. The same 

is true of Stephen, verse 20. 

)1 

':'.J' 
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It is causal, and therefore cannot be translated as 

"so that"; this means that because Paul will be a wit-

ness he was chosen "to know his will, to see the ~ust 

One and to hear a voice from his mouth" (v. 17). 

Furthermore, he quotes Ananias as speaking in the 

future tense--lan ~âp~~Ç--which again does not make 

Pau1's position as witness dependent upon his vision. 

Reca11 that in 1:8 Jesus himse1f says laEa8É ~ou 

~ap~upEç (a1so future; cf. Luke 24:48 where the verb 

is omitted), which meant that they were not witnesses 

simply because they had seen the risen Lord. 

It is quite possible that if Paul ac~ua11y 

de1ivered such a speech, Luke's transposition of it 

became careless at this point (or, again, de1iberately 

vague). The inclination here is to think that the . ~ . Ewpaxaç and ~xouaaç do not indeed refer simp1y to the 

vision and the voice, though this cannot be said on 

the basis of verses 14-15. Perhaps the statement at 

26:16-18 is meant to be expl~natory; it certainly 

takes a different twist. 40 

At any rate, it is difficult to see why the 

visionary aspect should be emphasized. It would natu-

40See discussion below, pp. 133-38. 
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rally be mentioned as an experience of personal signif-

icance, but not as the real basis of Paul's ministry. 

In his speech at Miletus the vision is not even men-

tioned. Paul's concern there had been with "the whole 

counsel of God" (20: 27) • If anything is to be 

stressed--and it certainly is--it is that Faul was 

chosen "to know his wili lt (y;vQva1. ,;ô 6ÉÀtllla au,;o13). 

The vision and the voice May be seen as subordinate to 

this; they do not make Paul a witness. 

The other details of verse 15 clearly fit into 

the Lucan plan for Paul. He is witness nfor him" 

(a~~), dative, which is to be understood in the same 

sense as the genitive "his witness" (cf. 13:31; also 

"my witness," 1:8). Paul is seen as witness "to aIl 

men" (npôc; nâ~ac; âv8pwno'OC;), a constant in the Pauline 

concept of missions as shown by passages already cited 

( 9 : 15, 20: 21 ) .41 

(b) Verse 18. Paul recites an experience he 

had while in a trance in the Temple: xa\ tÔE\V au,;ôv 

4lcf. Dillon and Fitzmyer, "Acts of the 
Apostles," p. 206: "In 9:15 it was restricted to 'the Gentiles'; once again the exigencies of the situation call for a broader view." This conclusion is inexplic­able. 9: 15 ("the Gentiles and kings and the sons of Israel") is hardly restrictive. 

-. 
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Ô l.ô't'1. O'Ô napaôÉ gov't'a i 0'0'0 llap't'(Op iav nE p \ Êllot5. ( "And 

~I~ saw him saying to me, 'Hurry, and get quickly out 

OI Jerusalem, because they will not accept your testi-

mony about me. lt
) 

The llap't''Op\av nEp\ Êllot5 is the human witness 

concerning Jesus. ~ap't''Opia is hardly to be distin-

guished from ~ap't'~p\OV (Luke 21:13; Acts 4:33). It is 

the favorite witness-word in John's Gospel,42 but in 

Luke's writings is used only here and in Luke 22:71. 

Jesus is the subject of the witness; in no case can 

nEp;, Ê'JlOÛ be construed here as meaning "Iacts about 

Jesus' 1ife." 

That Paul is to1d to 1eave Jerusa1em because 

they will not accept his testimony tends to confirm 

the conclusion by some that 13:31 (npcç 't'CV Àaôv) 

refers to the Jews of Pa1estine. 43 In point of fact, 

420n this see especial1y the relevant sections in the commentary now in English, by Rudolf Bultmann, The Gospel of John, transe by G. R. Beasley-Murray, R. W. N. Hoare and J. K. Riches (Philadelphia: West­
minster Press, 1971), pp. 84-97 (ItThe Baptist is the 
'Jlâp't''Oc,;.1t p. 97); 160-75,262-68,278-84. For a 
recent discussion OI the witness theme in John's 
Gospel, see James Montgomery Boice, Witness and 
Revelation in the Gospel OI John, Christian Student's Library (Exeter: Paternoster Press, 1970). 

43Gustav Stahlin, Die Apostelgeschichte, Das 
Neue Testament Deutsch, Tei1bd. 5 (12. Auf1.; G6ttingen: Vandenhoeck & Ruprecht, 1968), p. 183; Wikenhauser, 
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though Paul was previously anxious to get to Jerusalem, 

he is never allowed an active ministry there, so that 

the task or preaching in the Jewish homeland has to be 

left to others. It is true that 9:2Q shows him preach-

ing there, but this was quickly halted (though by oPPO-

sition and his fellow Christians rather than a vision). 

It is not hard to see in Paul's return under risk to 

Jerusalem only to be sent away (23:11, the assurance 

that his mission would extend to Rome) the same theo-

logical pattern as in the case of Philip (8:25-26). 

(c) Verse 20. 

O""VE'\lCSo~V. . . . ("And when the blood of Stephen your 

witness was shed, l also was standing by and approv-

ing •• . . ") 

Once again ibi th~ speech we are reminded or 

the Stephen affaire Here Stephen is called "your wit-

ness" (l1a.p"."pô<; 0"0"), which, as the personal rorm of 

the title, is Lucan. K. Holl thinks the expression is 

already (as in Rev. 2:13, 17:6) used here as a techni-

cal term for martyr. 44 H. F. von Campenhausen rightly 

Die Apostelgeschichte, p. 155; Jacquier, Les Actes des 
Ap8tres, p. 72. 

44Karl Holl, Gesammelte Aufsatze zur Kirchen-
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objects to this view, pointing to Lucan usage else-
where. 45 The mention of the at~a is not necessarily a 
matter of emphasis, as Haenchen thinks. 46 It is true 
that the Church began to deny the title "martyr" to 
those who did not die for the faith. ~ap~upia and 
~ap~~p\OV likewise became words designating a martyr's 
death. 47 But on Luke's view of the witness there is 
no reason to deny the title to Stephen, gust as verse 
18 is not a reference to the Jews' refusaI to accept 
Paul's martyrdom; they were in fact seeking to kill 
him (9:29). The "witness" Stephen gave was not his 
death, but his life and, especially, his message. 
Luke's idea is one of a living testimony, not a dying 

geschichte, Bd. II: Der Osten (Darmstadt: Wissen­schaftliche Buchgesellschaft, 1964), p. 71. 

45Hans Freiherr von Campenhausen, Die Idee des Martyriums in der alten Kirche (Gottingen: Vandenhoeck & Ruprecht, 1936), p. 31, n. 7: rtK. Holl • • • versteht den Ausdruck zu Unrecht aIs technisch für den Martyrer; weder der lukanische Sprachgebrauch noch die Stelle für sich genommen weisen darauf hin." 

46Haenchen, Acts of the Apostles, pp. 627-28, n. 7. Would "the bloodrt of the Ephesian eIders (20: 26) also be emphasized? Nor can we agree with Burchard, Der dreizehnte Zeuge, p. 130, n. 291, that rlyour witness" as applied to Stephen is uquasi-titular." 
47Günther, "Zeuge und Martyrer," pp. 1 52, 156-57 (the paP~Ûp\OV ~oü a~aupoü as the passio Christi which the martyr takes upon himself); Bauer, Greek­English Lexicon, pp. 494-95. 
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one. 

7. In the order or our examination, Pau1's 

speech berore Agrippa (26:2-23) contains the 1ast or 

the witness passages (see ch. 2 ror 28:23, an neditor-

ia1 comment"). Two passages demand our attention, 

verses 16-18 and 22-23. 

The historicity48 or the scene need not detain 

us. What is important is that the derense berore 

Agrippa c10se1y para11e1s that berore the mob at 

Jerusa1em (22:3-21), "but along with the virtua1 iden-

tity or the subject-rnatter there are subtlëedivergences 

of style and presentation between the two speeches.1t49 

The twin speeches, plus the speech berore Felix (24:10-

21), ru1ri11 the expectation or Luke 12:11-12, 21:12-

16 (cr. Acts 9: 15) • The present task is to see how 

the speech berore Agrippa rurthers the deve10pment or 

the witness motir. 

Ca) Verses 16-18. Paul is quoting Jesus: 

48Denied by Haenchen, ro110wing Overbeck, 
We11hausen, Schwartz; see Haenchen, Acts or the 
Apost1es, pp. 690-91. 

49Bruce, Book of Acts, p. 440. 
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$oij Àao~ Ka\ ÊK ~V Ê8vwv, e{ç oüç Êyw ânocr~ÉÀÀW crE 

âvotga\ ô~8a1poùÇ aû~v, ~o~ Ên\cr~pÉva\ ânè crKô~ouÇ 

E{Ç ~ç Haî ~~ç Êgoucriaç ~o~ ~a~ava Ên\ ~èv geôv, ~oij 

Ï)y\acrpÉvo\Ç nicr~E\ ~ff eiç ÊpÉ. ("But rise up and stand 

on your feet; for l appeared to you for this purpose, 

to destine you a minister and witness of the things in 

which you have seen me and of the things in which l 

sha11 appear to you, de1ivering you from the people and 

from the Genti1es, to whom l send you to open their 

eyes, that they may turn from darkness to 1ight and 

from the power oI Satan to God, that they May receive 

forgiveness of sins and a lot among those who are 

sanctiIied by faith in me.") 

In verse 16, pE is omitted in mss. P74N A C2 

E P V. It is a hard reading, but Ropes thinks the evi­

dence from B C* 614 minn syrP, h copsa arm geo Ambrose 

Augustine must be taken as decisive. 5O Dibe1ius, how-

ever, thinks the text, pap~upa Œv ~e Et&eç pe Œv ~e 

ô~8~cropaî crO\, utter1y impossible and therefore cor-

50Ropes, !S' III, p. 237. 

-) 
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rupted through the influence of the preceding w~e~v.5l 

This is the third account of Paul's conversion. 

Unlike 9:l0ff. and 22:l2ff. the mediating Ananias is 

omitted. Here Paul receives his directions immediately 

from the Lord himself. His destiny as a ~ap~uç is 

announced by Jesus himself, which gives it a ring of 

finality. The verb npOXE\p\cracrea\ indicates the des-

tiny which is intended for Paul; it does not indicate 

the point at which Paul becomes a witness. The future 

€crn ~ap~uc; of 22:15 agrees with this judgment. The 

same verb "to destine" in 22:14 is of the same nature. 

There Paul is destined "to know his will. n The words 

of paul's speeches avoid the restrictive claim to 

being fore-elected (npo~exe\po~ov~~évo\C;, 10:41) and 

specially favored by God that appears in Peter's wit-

ness apology before Cornelius. Paul is a "chosen 

vessel" (cr~E1)OC; ÉKÀoy~c;, 9:15), one chosen for a task. 

The phrase, "minister and witness," should not 

require us to find an allusion to Luke 1:2. 

Etc; OÜ~ Êy~ ânocr~ÉÀ1W cre as a reference to 

Gentiles and the Gentile mission is not meant to 

restrict the area of Paul 's ministry, since OÛC; refers 

51Dibelius, Studies in the Acts of the 
Apostles, p. 92. 

~J 
.' 
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also to Israel. Verse 18 summarizes the theological 

approach to the Gentile mission. The nations must be 

turned rrom darkness to light through the opening of 

their !!eyes." The brief sermon to the pagans at Lystra 

attempts this approach, as does the Areopagus speech, 

though without the terminology of Itturning from dark-

ness to light." The verse must be seen as an allusion 

to Luke 1:79 (Isa. 9:2; 59:8) and 2:32 (Isa. 42:6, 

49:6, 25:7, 46:13). "That they May receive forgiveness 

of sins and a lot among those who are sanctified by 

raith in me" is the conclusion to which the Jerusalem 

Church (11:18) and Peter (15:9) were rorced concerning 

the Gentiles. 

It may be that 22:15 (~an ~âp~uç .•. wv 
Ewpaxaç xa\ ~xouaaç) anticipates 26:16. Dibelius 

rightly says that the heavenly voice does not promise 

that Christ will appear again to Paul, but that much 

will be shown him. 52 Reading, thererore, "the things 

i!! which" the Lord is seen and will be seen, it 

becomes clear that the witness is an interpreter in a 

special sense. Ir it is true, as Hanson suggests, 

that this account is the one most modiried by later 

52~., p. 92; cf. Rackham, Acts of the 
Apostles, p. 469. Other appearances, however, do occur. 
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experience,53 then it is fair to see it as revealing 

the "Pauline" p.<Îp'C''OC; as being a heilsgeschichtlich 

concept; the witness discerns the activity of the 

Lord in an historical contexte 

But how is this to be understood? In a later 

chapter we will argue that Luke's development of the 

concept of witness is based in part on Isa. 43:8-13. 

This discussion must be anticipated at this point. In 

that passage, "blind and deafu people are led out and 

God's witnesses are appointed to testity (on Luke's 

reading) to them. In Acts 26:16-18 Paul is commis-

sioned "to open their eyes." F. F. Bruce points out 

that Paul recites his commission in terms which recall 

the calls of Jeremiah 54 and Ezekiel,55 and that "the 

commission itself echoes the commission of the Servant 

of the Lord in Isa. 42:lfÎ."56 There the Lord promises 

to put his spirit upon his servant (v. lb; cÎ. Acts 

53Hanson, ~, p. 238. 

54Jer. 1:7f. 

55Ezek. 2:1, 3. 

56Bruce, Book of Acts, p. 491; u ••• and very 
properly so, Îor the commission of Paul and of aIl 
Christian witnesses is the perpetuation oÎ the Servant's 
commission, as has been made very plain already in 
Acts" (p. 492). 
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1:8) and charges hirn to proclairn what is made known to 

him (v. 9). It is evident f"rorn 42:18 (ItHear, you deaf"; 

and look, you blind, that you rnay see!lt) that the ser-

vant is able to proclaim only when he "sees and hears." 

50 we understand Acts 22:14-15. In Acts 26:16-18, 

however, only the Useeing" is ernphasized, and this cor-

responds to the idea expressed here of" uopening their 

eyes" (the inappropriateness of" opening .2!! in order 

to give light is obvious). 

~ap~uç anticipates ~ap~upé~€voç of" verse 22,57 

to which we now rnove. 

(b) Verses 22-23. Ên\KOUp1aç oùv ~uxwv ~~ç 

{USinee 1 have obtained help f"rorn God, to this day 1 

stand witnessing both to small and great, saying noth~ 
O· 

ing except what the prophets and Moses said would côme 

to pass, that the Christ should suf"fer, that as the 

f"irst one resurrected irom the dead he would proclaim 

57Haenchen, Acts oi the Apostles, p. 686, n. 2. 
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1ight to the people and to the Genti1es.") 

With these two verses it becomes c1ear that 

Luke is trying to show, through Paul, what his witness 

theo1ogy rea11y is. Verse 22 extends the scope of the 

p.ap';t>ç-mission to its 1imits--"to both sma11 and great." 

Verse 23 reinforces the mission "to the people and to 

the Genti1es" (cf. v. 17 above). Notice, however, that 

it is the Christ himse1f who will proc1aim "light U (a 

rererence back to verse 18) to aIl men. According to 

Luke 21:12-15, Jesus will give his witnesses words and 

wisdom; according to the para11e1s (Mark 13:10-11; 

Matt. 10:19-20) and Luke 12:11-12, it is the Ho1y 

Spirit who teaches and, in fact, speaks through his 

witnesses. Luke 24:49 and Acts 1:8 promise power 

through the Spirit. The Ên\Kot>p\aç &nô ,;o~ eeo~ can 

on1y be a reference to the power of witness which was 

promised. It was given by God to his Christ to bestow 

upon his witnesses (Luke 24:49). And how does the 

resurrected and ascended Christ uproc1aim 1ight to the 

people and to the Genti1es" but through his Spirit-

created and empowered witnesses? Again, it is c1ear 

that the witness-mission is an extension of the servant-

mission. 
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Paul and the Lucan Witness 

P. Menoud argues that after the Jerusalem 

Council (Acts 15), ttPaul est hauseé 'à la dignité 

nouvelle de temoin (pâp't''I)ç).lt58 O'Neill points,'ou~, 

however, that in the speeches of Paul (22:15; 26:16) 

he was already a witness and that there is no indica-

tion that Luke elevates him to a new status. 59 The 

witness passages in the speech show beyond a doubt 

that Paul is for Luke a witness in the fullest sense. 

This is, as this chapter has been concerned to show, 

on the basis of his method and message rather than his 

vision. The speech before Agrippa represents the most 

complete development in Acts of what we have seen to 

be Luke's witness theology. On the basis of this 

speech a full synopsis, paralleled with the authorita-

tive words of Jesus, can be provided. 

Luke 21:12-15 

v. 12. delivering you up 
to the synagogues 
and prisons, and 

Acts 26 

v. 21. the Jews seized me 
in the temple and 
tried to kill me. 60 

58Philippe H. Menoud, ttLe Plan des Actes des 
ApcStres,tt New Testament Studies, l (1954-1955), p. 47. 

590'Nei1l, Theology of Acts in its Historical 
Setting, p. 67. 

60Paul is at this point speaking before both 
king and governor. 
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you will be brought 
beiore kings and 
governors for my 
name's sake. 

v. 13. This will be a time 
for you to bear tes­
timony. 

v. 15. l will give you a 
mouth and wisdom 
(24:49, l send the 
promise of the 
Father upon you; 
Acts 1:8a, you 
shall receive power 
when the Ho1y 
Spirit has come 
upon you) 

24:44-49 

v. 44. everything written 
about me in the law 
of Moses and the 
prophets and the 
psa1ms must be iu1-
fi11ed. 

v.:l46. Thus it is written, 
that the Christ 
should suifer and 
on the third day 
rise from the dead 

v. 47. and that repentance 
and forgiveness oi 
sins shou1d be 
preached in his 
name to a11 
nations. 

v. 48. you are witnesses 
(Acts 1:8b, you 
sha11 be my wit­
nesses; 23:11) 

v. 22b. so l stand here 
testifying both to 
smal1 and great. 

v. 22a. To this day l have 
had the he1p that 
comes from God 

v. 22c. saying nothing but 
what the prophets 
and Moses said 
would come to pass 

v. 23a. that the Christ 
must suffer, and 
• • • to rise from 
the dead 

v. 20b. (1 dec1ared) that 
they shou1d repent 
and turn to God 

v. l8b. that they May 
receive forgive­
ness of sins 

v. 23b. both to the people 
and to the Genti1es. 

v. 16. '1 have appeared to 
you, to destine you 
as a minister and a 
witness' 

' ...... ~ M; ........... '. ,'. ~. ".' ,_ .• ..:.. •••• , "r.: -. 
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v. 49. see above, 21:15 

Acts l:B 

v. Ba. see above, Luke 21:15 

v. Bb. see above, Luke 24:48 

v. 8c. in Jerusalem and in 
aIl Judea and 
Samaria and to the 
end oÎ the earth. 

v. 20a. at Damascus--then 
at Jerusalem and 
throughout aIl the 
country oÎ Judea, 
and also to the 
Gentiles. 

In 26:20 Damascus appears first as a matter 

oÎ historical record. Samaria is omitted, but it is 

clear that this is intended as the same general wit-

ness sCheme, which is certainly preserved. 

The conclusion now is no longer avoidable that 

the Pauline witness theology is a Lucan creation. The 

above synoptic chart shows that the "Paulinelt witness 

and the Lucan witness coincide. \'le can, thereÎore, no 

longer speak oÎ a Pauline witness theory, but only of 

a Lucan witness theology which Îinds its typical repre-

sentation in Paul. 



PART II 

THE WITNESS THOOLOGY 
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CHAPTER V 

WHO SPEAKS FOR JESUS? 

Reference back to Part l will show that two 

basic lines of witness thinking can be discerned in 

the book of Acts: (l) the Lucan view, which finds its 

primary representation in Paul, and (2) an ear1y view 

of which Peter is the major representative. Follow-

ing his speech ca11ing for the election of Judas' suc-

cessor in chapter l, in which Peter 1ays down the qual-

ifications for the witness (1:21-22), a form of witness 

dec1aration appears in the Petrine speeches with mono-

tonous regularity. This has led T. F.. G1asson to sug-

gest that .~ apost1e ~ witness should be added to 

the points of the kerygma. l There are four of these: 

2:32, 
3: 15, 
5:32, 

10:39, 

, CAl' , 

nav~€ç ~~€\Ç EO~EV ~ap~upEç 

~~Et~ ~ap~upEç êo~€v 
~~€tç ÊO~EV ~âp~UpEÇ •.• Ka\ ~Ô nVE~~a ~Ô ay\ov . - ~ 
f}~€\Ç ~ap~upEç 

IT. F. G1asson, "The Kerygma: is Our Version 

Correct?" The Hibbert Journal, LI (October, 1952-Ju1y, 

1953), pp. 129-32; Williams, The Acts of the Apost1es, 

p. 56. 
- 144 -
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The expansion of the declaration in chapter 10 into a 

fu11-fledged "witness apo1ogy" confirms what is either 

exp1ici~ or imp1icit in the other dec1arations and in 

1:21-22: (a) the full witness tit1e is ~ap~~ç ~ijç 

âvaa~aaEwç; (b) the witness is one who enjoyed life-

time companionship with Jesus, thus an eyewitness 

(Luke 1:2); (c) he is a member of an inner group, the 

Twelve, special1y chosen by God; (d) his mission is to 

preach repentance to Israel. 

This early view is, as said above, contrasted 

with another 1ine of witness thinking which, though it 

is most fu11y deve10ped in relation to Paul., neverthe-

1ess can only be ca11ed "Lucan. u2 In the speeches 

attributed to Paul, he never makes a direct c1àim to 

be a witness, but it appears as a matter of divine pur-

pose (cf. especially 22:14-15 and 26:16). To decide 

what the Lucan position must he to begin with, two 

types of witness sayings were iso1ated. One of these 

is what has been termed "editoria1 comments" (because 

they occur outside the speeches in Acts) , which for the 

most part make use of verbs (never of ~ap~~ç3), partic-

2See especially the synoptic chart above, ch. 
4, pp. 140-42. 

3Except in the case of the false-witnesses in 
the Stephen affair (6:13, 7:58). 

-::L. 
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ularly ô\a~ap~~pO~a\, to describe the witness in his 

activity. Following this method enables us to include 

Philip as witness (8:25).4 Especially significant for 

this as a Lucan method is that it is employed to 

develop Paul's first witness apology, the Miletus 

speech (20:20-27). It is also useful to remember that 

this verb, as the Miletus apology shows, is closely 

related to the idea of revelation. 5 The other type of 

witness saying, the witness logia of Jesus in 1:8 and 

23:11 (and also Luke 24:46-49), must be seen as having 

particular authority when we ask, "who is qualified to 

speak for Jesus?" These reveal that the preferred 

title is "witness of Jesus," and that the mission is 

to preach repentance to all nations in the name of 

Jesus. But who is qualified to do so? 

The Power and the Witness 

Again it is necessary to turn directly to the 

witness sayings of Jesus to find the qualifications of 

4See above, ch. 2, pp. 60-62. 

SRagnar Asting, Die Verkündigung des Wortes im 

Urchristentum (Stuttgart: W. Kohlhammer, 1939), pp. 

603-605. According to Burnier, the idea of witness 

throughout the New Testament is related to revelation; 

Edouard Burnier, La Notion de témoignage dans le 

Nouveau Testament (Lausanne: F. Roth & Cie., 1939). 

1 

n 
; 
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his witness. Three sayings are pertinent: 

1. Luke 21:13, 15. nIt will turn out for you a 
testimony •••• for I will give you a mouth 
and wisdom, which none or your adversaries will 
be able to withstand or contradict" (cf. 12:12, 
"for the Holy Spirit will teach you"). 

2. Luke 24:48-49. ttyou care~ witnesses of these 
things. And behold, 1 send the promise of my 
Father upon you; but stay in the city until 
you have received power from on high." 

3. Acts 1:8. "But you shall receive power when 
the Holy Spirit has come upon yOUj and you 
shall be my witnesses in Jerusalem and in aIl 
Judea and Samaria and to the end of the earth." 

The progression, wisdom-promise-power-Holy Spirit, 

hardly needs pointing out at this point. Nevertheless, 

in each case the Holy Spirit is inseparably linked 

.' Il both with the pap~UP\OV and with the ability of the 

~ap~uç to proclaim it. The conclusion is inevitable 

then that what qualifies one to be a ~ap~uç is that he 

receives the Holy Spirit. 

The tremendous importance of the operation of 

the Spirit of God in Luke's writings is obvious even 

to the casual reader. 6 The Holy Spirit is not, as 

6See the important article by G. W. H. Lampe, 
''The Holy Spirit in the Wri tings of St. Luke, tt in 
Studies in the Gospels, ed. by D. E. Nineham (Oxford: 
Basil Blackwell, 1955), pp. 159-200. Cf. the recent 
study by Dale Moody, Spirit of the Living God (Philadel­
phia: Westminster Press, 1968), especially pp. 49-81. 
Moody differs at many points Îrom Lampe, but his own 
work appears to be nearly as much a discussion of cur-
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Many scholars have thought, Luke's "answer to the delay 

of the Parousia." The Spirit for Luke is a reality 

which he finds operative in the life of the church. 

The Spirit cannot be systematized or bound to a ritual. 7 

The Holy Spirit is the Spirit of God, and as such is 

free, active, creative. The Spirit is also the Spirit 

of witness. Peter's confession in 5:32 shows above aIl 

that, as wi tness, the Spirit is closely associated .. wi:t.h 

.both lines of witness thinking, though, as we shall 

see, the connection between the Spirit-witness and the 

hum an witness is viewed differently in the two lines 

of thought. For Luke it means that it is the Holy 

Spirit which, as the Spirit of Jesus (16:8), freely 

chooses the historical witnesses and provides them 

with understanding and utterance. 

If we follow this principle of the witness as 

rent Baptist thinking as it is a study of the Holy 
Spirit in the New Testament. Reference should also be 
made to the older work by Henry Barclay Swete, the 
Holy Spirit in the New Testament (London: MacmIlïan & 
Co., 1909). 

750 that the remark by Hanson, Acts, p. 115, 
makes no sense; he says, "Notice how implicitly Luke 
identifies baptism with the gift of the Holy Spirit • 
• • • when we find divergences from this view, it is 
time to look for sources. ft On this as a historical­
theological problem see the study by G. W. H. Lampe, 
The Se al of the Spirit (London: Longmans, Green & 
Co., 1951). 
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Spirit-formed, we may also say the Holy Spirit is 

the democratizing element in Luke's witness theology. 

This would be formulated thus: he through whom the 

Spirit-witness speaks must be regarded as a witness. 

This means, for example, that a prophet like Agabus 

could also be called "wi tness." This would especially 

be true if one interprets 20:23 ("The Holy Spirit 

testifies to men) as a reference by Paul to the warn­

ings of the Christian prophets. 8 It is Agabus in 21:_11 

who functions in this manner: "Thus says the Holy 

Spiri t." The disciples at Tyre also warn Paul "through 

the Spirit" (21: 4). This is a possible function of the 

witness we have not hitherto discussed, and need not 

develop at length. It is Most directly related to the 

guidance of the Spirit within the community itself, so 

that the Spirit who provides for the proclamation of 

the Gospel message also provides for the welfare of the 

proclaimers in much the same way, through his witnesses. 

The safety of Paul and his companions as a matter of 

revelation while on a stormy voyage (27:21-26) may be 

related to this. 

It is not difficult to draw the conclusion of 

8So Haenchen, Acts of the Apostles, p. 591. 

_J 
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the democratized Spirit of witness even from the 
Pentecost experience and Peter's discourse. In 2:4 
the Holy Spirit "gave them utterance"; this can only 
be seen as the beginning of the fulfillment of Luke 
2l:l2ff., 24:49, and Acts 1:8. Peter's citation in 
2:17 from the prophet Joel, 

l will pour out my Spirit upon all flesh, and your sons and your daughters shall prophesy 
(Joel 2:28), 

May be taken to Mean that God intends that the Spirit 
should speak through other believers in the same way 
as he does through the Twelve (even womenl). If 2:33 
(the pouring out of the promise of the Father) is com-
bined with 2:38-39 (the promise extended), the result 
is emphatically the same. It is also the natural infer-
ence trom 5:32. Luke 90es on to draw (so we are ar9u-
in9) the conclusion of the democracy of the Spirit of 
witness. But Peter did not; why? 

Before this question can be answered, it will 
be useful to see whether those who, in the course of 
our exegetical investigations, have been explicitly 
called "witness" meet this primary requirement. 

1. The Twelve. Obviously, these do; 2:4 is 
evidence enough. 

2. Paul. One of the significant elements in 
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the development of the witness theme with Paul as Luke's 

witness showcase is that, in Paul's speeches, no ref-

erence is made to his having received the Holy Spirit. 

Perhaps we should have expected Paul to make such a 

c1aim in relation to his position as witness. This 

stands, however, side-by-side with Luke's refusaI to 

J" • 

put an eyw ~ap~uÇ in the mouth of Paul. In the account 

of his conversion in chapter 22, Paul quotes Ananias 

to the effect that Paul is to be a witness (v. 15); no 

mention of the Holy Spirit is made. In 9:17, however, 

Ananias makes no mention of Paul as witness, but does 

say that he was sent so that "you May regain your 

sight and be filled with the Holy Spirit." This sug-

gests that for Luke the two amount to the same thing. 

It is also the Spiritwhich·sets pàu1 and Barnabas apart 

in 13:2; and Paul, "filled with the Ho1y Spirit," 

rebukes E1ymas the magician. Other references (such 

as 16:7-8) show Paul's dependence on the Spirit. 

3. Barnabas. 9 It is Barnabas who is set 

aside with Paul in 13:2. It is also Barnabas to whom 

Luke refers as lia good man, full of the Spirit and of 

faith" (11:24). 

9See on 14:3 above, ch. 2, pp. 62-64. 
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4. Stephen. Paul in 22:20 refers to Stephen 

as "your witness," using the Lucan personal witness 

title. Stephen is one of the Seven, aIl of whom were 

to be "full of the Spirit and of wisdomll (16:3). 

Although these were chosen IIto serve tables,1I this was 

obviously not their major concern; rather, they went 

about doing what Peter attempts to reserve for the 

Twelve (6:2, 4). In 6:5 Stephen is singled out as 

being na man full of faith and of the Holy Spirit. 1I 

In 7:55 also he is described as being "full of the 

Holy Spirit." Stephen's enemies ucould not withstand 

the wisdom and the Spirit wi th which" he spoke" (6: 10) • 

This last is an extremely significant parallel to Luke 

21:15 (UI will give you a mouth and wisdom, which none 

of your adv"ersaries will be able to wi thstand or con-

tradict") • 

The phrase "full of the Holy Spiri tilt (:nÀ~P!)Ç 

nVE~~a~oç ayiou), is first applied by Luke to Jesus 

(Luke 4:1). L. Keck points out that Luke is the on1y 

New Testament writer to use this phrase, "and he proba-

bly had in mind a particularly clear manifestation of 

God's power in the life of a holy man. nlO 

lOLeander E. Keck, Mandate to \Vitness (Valley 
Forge, Pa.: Judson Press, 1964), pp. 41-42. It is 

l 
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5. Philip. Philip the evangelist is also 

among the Seven who reÏused to tend : their own busi-

ness. That Philip is also a man oÏ the Spirit is clear 

Ïrom 8:29, where it is the Spirit who orders him to 

attach himselÏ to the Ethiopian eunuch's chariot, and 

Ïrom 8:39, where it is said that "the Spirit oÏ the 

Lord" transported him. 

From the preceding discussion it can be seen 

that, just as the "witness" cannot be reserved Ïor the 

Twelve and the "message" relegated to the others in the 

churchj: so the ti tle, llap,;u(,;, cannot be restricted 

simply to those to whom it is directly applied in 

Acts. ll It must be applied also to those to whom the 

Spirit gives utterance to speak in the name oÏ Jesus. 

The book oÏ Acts May be styled, thereÏore, "the 

book oÏ the witnesses." But it would be wrong to inÏer 

that it is the complete book of the witnesses. Will 

God leave himselÏ without a witness'(cÏ. 14:17)1 A 

major message aÏ the book is that he will note The 

witness, we have argued earlier, is a teleological wit-

probably not signiÏicant that it is never used in reÏ­erence to Paul. 

llRobert Koch, "Témoignage d'après les Actes," Masses ouvrières, CXXIX (1957), p. 16. 
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ness; that is, he preaches Jesus with the conviction 

that in this name God is fu1fi11ing his purpose. When 

Luke presents the story of the Church in its beginnings, 

he shows it to be one that is historically oriented. 

The end of Acts reveals that Luke expects the message 

of Jesus to prevail in history, and this can only be 

done if he continues to have his historica1 witnesses 

to speak for him. 

The Matthias Election Reconsidered 

Why, then, does Peter not reach this conc1u-

sion? For the answer to this question we must recon-

sider Luke's purpose in inc1uding the by-e1ection of 

Matthias. In the previous discussion of this account 

(1:15-26),12 we conc1uded that Luke's interest in the 

incident did not lie in whatit revea1s about the 

organization of the ear1y Christian community.13 Our 

thesis is that itis the matter of the witness which 

gives the account rea1 significance for Luke, and that 

it is within the scope of the deve10pment of the Lucan 

12See above, ch. 3, pp. 72-77. 

13cf. Bo Reicke, G1aube und Leben der 
Urgemeinde, Abhand1ungen zur Theologie des A1ten und 
Neuen Testaments, 32 (Zürich: Zwingli Verlag, 1957), 
pp. 21-26. 

Î 
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concept of witness that the purpose for recounting the 

story should be sought. 

E. M. Blaiklock notes that it is "commonly 

assumed" that Peter, in an actual historical situation, 

is shown to be acting too hastily, thus running ahead 

of God's purpose, since ltpaul was destined for the 

vacant place. tt14 This view is the resu1t of a pious 

hermeneutic, and there is 1itt1e to be said for it. 

In the first place, Peter equates his position as wit-

ness with that of apostle (1:25), and Luke seems to 

accept the ear1y designation of the Twe1ve as ~ 

apost1es (cf. the troublesome passages, 14:4, 14), but 

not as ~ witnesses. Then, again, Paul never real1y 

"joined" the apost1es, but was always independent of 

them; nor was bis bome base Jerusa1em, as in the case 

of the apost1es, but Antioch (along with Barnabas, 13: 

lff. ) • 

Despite the fact that G. Klein,15 as is usual 

among sCho1ars, begins with the choice of Matthias for 

his reconstruction of the Lucan picture of an apost1e, 

the increasing conviction here is that Luke is not 

14B1aiklock, Acts of the Apost1es, p. 53. 

l5K1ein, Die zwo1f Apostel, p. 204: 1:21f. is 
the Lucan Magna Carta of the apostolate of the Twe1ve. 

l 
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really concerned with such a picture. The probability 

is that he tlfound" the apostolic office already in the 

church, and was content to leave it there as consisting 

of a particular group. Whi1e Paul in his letters 

makes much ado qver his apostleship, Luke finds the 

ide a of the witness more suitable for the missionary 

emphasis of the church. There is, therefore, without 

any attempt to denigrate the apostles, a conscious sep-

aration in Acts of the witness-ship from the apost1e-

ship (the apost1es being those commissioned by the 

historica1 Jesus, Acts 1:2).16 

The real problem has to do with Luke's atti-

tude toward the tradition of witness thinking. 

Haenchen would make the election of Matthias the center 

of chapter l, a reconstituting of the sacred number 

twelve which makes the group ready for the miracle of 

16J. Rohde's criticism (Rediscoverinw the 
Teaching of the Evangelists, pp. 219-29) of Klein also 
overlooks the Lucan separation of the two ide as when 
he insists that ~âp~~ç and ê,axov{a shape Luke's 
picture of the apostle (p. 228). He thus wrongly sees 
Paul (on the basis of 22:15) as incorporated in the 
ranks of the aû~ôn~a\ ~a\ ûn~pÉ~a\ of Luke 1:2, and 
thereby particu1arly connected with the twe1ve 
apostles (pp. 228-29). Rohde rightly rejects, however, 
Klein's insistence on Paul's subordination to the 
Twelve (p. 229). 

.':'1 
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Pentecost.17 Haenchen accepts as Lucan Peter's witness 

definition. A way around this is offered by K. H. 

Rengstorf. 18 Rengstorf points out that while it is 

told objectively, the story betrays a g.rave misunder-

standing on the part of Peter of the instruction given 

by the risen Lord. 19 Peter has misunderstood first of 

all the Ëwç €axa~ou ~~ç y~ç to be a mission to the 

Jews of the Dispersion. The filling up of the twelfth 

number had eschatological significance, but this was 

significant only for Israel. 

The idea of the Twelve, of course, was also 

based on Jesus' own choosing of an inner group. And 

had not Jesus himself at some point in his ministry 

issued a directive prohibiting his disciples from 

preaching to the Gentilesj did he not instruct them to 

go only to the "lost sheep of the house of Israel lt 

(Matt. 10:5-6)120 In the light of this tradition con-

l7Haenchen, Acts of the Apostles, pp. 163-65. 

l8Karl Heinrich Rengstorf, "The Election of 
Matthias, Acts 1.15ff.," in Current Issues in New 
Testament Interpretation, ed. by William Klassen and Graydon F. Snyder (New York: Harper & Bros., 1962), 
pp. 178-92. 

19~., p. 187. 

200n this problem of Jesus and the Gentile 
mission, see Joachim Jeremias, Jesus' Promise to the 
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cerning Jesus' own p01icy, B. Reicke thinks "one has no 

right to criticize the Apost1es" for their et'forts "to 

keep up the contact with Israe1.,,21 It shou1d be 

noted, however, that Luke in his Gospel makes no use 

of that tradition. It is, t'urthermore, c10se1y asso-

ciated with the verses (Matt. 10:17-22) which form a 

para11e1 to the very important witness passage in Luke 

21:12-19. Whi1e Luke himse1t' is not in fact critica1 

of the continued contact with Israel, he does seek to 

correct the witness thinking represented in the 

Matthias story and is being at 1,east mi1d1y cri tica1, 

if not of the apostles themselvesi. then of their assump-

tions. Acts 13:31 suggests that he was eventua11y 

forced to accommodate the Jerusa1em Church at 1east 

regarding the area of their service as witnesses; but 

the force of the Cornelius story suggests that it was 

primari1y a historica1 accommodation, that right1y 

seen the witness concept shou1d have been more compre-

hensive theo10gica11y. 

What makes us suspicious of the Matthias narra-

Nations, transe by S. H. Hooke, Studies in Bib1ica1 
Theo10gy, No. 24 (Napervil1e, Ill.: Alec R. A11enson, 1958) • 

21Bo Reicke, "The Risen Lord and His Church," 
Interpretation, XIII (1959), p. 168. 

"""' .. 
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tive and the witness definition it contains is a com-

parison with Jesus' own words in Luke 24:44-49 and 

Acts 1:8. It is, secondarily, the requirement that 

the witness must be an eyewitness, a companion of Jesus 

and of his followers during the whole time of his min-

istry until the day of his ascension (1:21-22). Such 

a requirement is not contained in Jesus' sayings and 

is at best inferential. If this is the essential 

requirement of a llcîp~"ç, Paul in no way qualifies; a 

vision is not physical companionship, so that the 

usual method of establishing on the basis of 1: 21-22 

the Augenzeugengesichtspunkt 22 throughout Acts fails to 

do justice to the material. 

Primarily, however, Peter's statement is notice-

able for what it omits, i. e., that which in 1:8 is 

essential--the reception of the Holy Spirit. Why does Peterls 

spee~h,l,omit';: it? Or, the question May be turned 

around, why does Luke add the requirement of the Holy 

Spirit? Rengstorf says, "Thus it May be the fruit of 

wide experience of the Holy Spirit and his activity, 

but also it is the result of a long experience of 

well-intentioned human obstin,;t;cy that Luke relates, 

22As does Asting, Die Verkündigung des Wortes 
im Urchristentum, pp. 601-14. 
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before the Pentecost story, the by-election of Matthias 

with its almost too pompous air and then afterward lets 

the Twelve disappear so suddenly and so completely 

into the background ."23 The author of Acts wants to 

show, furthermore, that "even the MOSt pious 'bhoughts 

are not decisive for the way of the church--important 

and indispensable though they May be in a given hour; 

but the Holy Spirit calls, gathers, enlightens, and 

sanctifies the whole Christian church on earth (Martin 

Luther)."24 

Rengstorf rightly sees a tension between the 

Matthias account and the Pentecost outpouring, yet 

fails to see that it is an unresolved tension. His 

judgment that ~the lesson which God himself gave the 

apostles at Pentecost is that he finds and forms the 

witnesses he wants to have,n25 overlooks the simple 

fact that it is precisely this lesson which was not 

learned until the Cornelius event. At Pentecost 

Peter and the other apostles are witnesses, a point 

which Luke does not merely concede, but emphasizes. 

23Rengstorf, ItThe Election of Matthias, Acts 
l.l5ff.," p. 191. 

24Ibid. 

25Ibid. 

'_J' 
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They are witnesses and give their testimony powerfully 

(4:33), speaking as they do in the power of the Spirit. 

Luke knows nothing of the doctrine of in:fallibility, 

not even in the case o:f Spirit-inspired preaching. He 

finds it necessary to show that the early church failed 

to reckon with the realities of a new age. This is 

understandable, living as closely as they did to the 

actual events of Jesus' li:fe, death and resurrection. 

It is understandable also in the light o:f their convic-

tion that they were living "in the last days" (Êv 'C'at< 

Êaxa'C'a\ç ~~Épa\ç), and there:fore that their apostleship 

entailed an eschatological witness. But it is precisely 

this that Luke finds insufficient in the radically new 

situation. By Peter's admission in 15:7 that God 

"bore witness" (ÊllaP'C';'PIlO'EV) to the Gentiles by giving 

them the Holy Spirit, Luke is showing that the church 

has now begun of:ficially to recognize the broader impli-

cations of the work o:f the Spirit. Jesus has ascended 

into heaven, but he is still present in his Spirit,26 

who works where he will and through whom he will. 

26See Barrett, The Holy Spirit and the Gospel 
Tradition, pp. 138-39. 

l 
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Who Speaks for Jesus? 

This, then, is Luke's method of correcting the 

witness tradition in the light of experience. His own 

thinking is epitomized in his preferred title, ~âp~uç 

~O~ ·I~aoû. The title used by Peter and the early com-

munit y, ~âp~uç ~~ç àvaa~âaEwç,27 expressed at least 

the conviction that Jesus had risen--the basis of the 

faith of the church. But the title, "Jesus' witness,U 

serves, first of aIl, to express the conviction that 

the witness speaks on behalf, not simply of an event, 

but of a person; and that person was not merely one 

with whom a certain group ate and drank, but one in 

whom God has decisively acted so that he is associated 

directly with the will or God. 28 But it serves also 

to express the conviction that this Jesus, who is 

risen, is now active. 

The historically verifiable fact remains, of 

course, that this Jesus is no longer physically present 

on earth. 50 how does he "procla.im light both to the 

people and to the Gentiles," as Paul is made to 

declare (26:23)? Who, after aIl, is this absentee 

27Though a~oû is added in some texts at 5:32. 

28Asting, Die Verkündigung des Wortes im 
Urchristentum, p. 605. 
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Jesus and how does he make himse1f known? Luke's 

answer is that he sends his Spirit and by this means 

forms, and speaks through, his witnesses. 

o 

•• - •••• - .• ~- ... ' ...... ' c ''-_0, • • ~ 
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CHAPT ER VI 

"THE THINGS CONCERNIN3 ME" 

The preceding discussion stresses the impor-

tance of the Holy Spirit as the creative force in 

Luke's concept of the witness. The almost overwhelm-

ing emphasis on the Holy Spirit in Acts is easily 

recognized. To talk about Acts as the "Gospel of the 

Holy Spirit," however, is misleading. It is doubtful 

that Luke would have thought of his second volume as a 

''Gospel of the Holy Spirit."l Luke certainly knew of 

only one gospel, and that was the "Gospel of Jesus 

Christ. ft Despite the impression left by thersermons 

of Peter, the Holy Spirit is not the subject of the 

preaching of the church. 

The term Luke uses to express the content of 

his gospel is ,.à. nepi" ';013 'II}C1Oû. The use of this 

phrase begins early in the development of his witness 

lContra: Arnold Ehrhardt, "The Construction 
and Purpose of the Acts of the Apostles," Studia 
Theologica, XII (1958), pp. 67-78. 
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theology. Indeed, we are prepared for it early in 

Luke's Gospel. The nEp~phrase, while not used exclu-

sively in Luke-Acts in reference to Jesus, neverthe-

less assumes a technical significance when it is so 

used. It May be seen as a thread which is entwined 

with others to bind together what now is more than 

merely a witness motif; it is, in fact, a witness the-

ology. 

Though it is often assumed that the expression, 

"the things concerning Jesus" (e. g., in Acts 18:25), 

refers to the historical ministry of Jesus, it involves 

much more than that, as we shall see, for it is used 

by Luke to signify the kerygma, or, in our terminology, 

the llap,;,;P \OV. The life of· Jesus is important in rela-

tion to this expression to the same degree that it is 

bound to the gospel message. Both Luke 1:1 and Acts 1: 

1 combine in the use of the ~Ep\-phrase the history of 

Jesus and the concern for its meaning, though in the 

framework of the narrative the emphasis on the histor-

ical aspect may tend to influence unduly one's subse-

quent interpretation of the nEpi-phrase as applied to 

Jesus. Be that as it May, Luke in this way is assum-

ing the importance of his historical account. 

Early in his Gospel the phrase, "the things 



l,/ 

( 

- 166 -

concerning Jesus," or its equivalent begins to denote 

something more than historical facts. It is used to 

express the significance ot this Jesus, and it is par-

ticularly related to proclamation. In Luke 2:l3f. 

heavenly messengers proclaim his birth. The shepherds 

who hear it repeat (v. 17) their proclamation by mak-

ing known the words (rtEP1. ~~oû p~pa.,.oç) which were spo-

ken to them "concerning this child" (nEp 1. 't'oû rta\ô \0'0 

';0"';0'0) • The proclamation (rtEP 1. 't'Glv À<lÀt)eÉv't'wv) 

causes amazement (v. 18). This is true again in 2:33, 

where the amazement follows the proclamation .1tEp1. 

(·a'Ô1;'OÛ by Simeon. This proclamation is particularly 

important because, in a conflation of several Isaianic 

passages (40:5; 52:10; 4Z:6; 49:6; 25:7; 46:13), the 

speaker actually touches the heart of Luke's witness 

theology (cf. Acts. 26:22-23): 

• • • your salvation, 
which you have prepared in the presence of all 

peoples, 
light for revelation to the nations, 

and glory for your people Israel. 
(vss. 30b-32) 

This was spoken through the prompting of the Holy 

Spirit (v. 27). Likewise, in 2:38, Anna the prophet-

ess "spoke concerning him (rtEP 1. a-o'lioü) to all who 

expected the redemption of Jerusalem." 

Î 
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In 7:24 Jesus himself testifies concerning 

John (nep\ 'Iwâvvo~), and this, combined with the cita­

tion of scripture (nepi o~ yéypan~a\, v. 27), turns 

out to be a theological assessment of John rather than 

a statement of historical facto Jesus is also speak­

ing theologically when he speaks Itconcerning the king­

dom of God" (ne-p1. ,;flç l3aa1.Àe\ac; ';06 Seo;;, Luke 9:11; 

~à nep1. ,;~c; l3aa1.Àe\ac; ,;o~ Seo;;, Acts 1:3). 

\Ile are prepared, then, for the phraseology when 

it appears as part of Luke's witness theology. Signif­

icant use is made of it in chapter 24 of Luke's Gospel, 

where the Emmaus road travelers are found discussing 

the things that had happened (nEp\ nâv,;wv ,;wv a~­

l3el3~Kô,;wv ,;ou,;wv, v. 14). The things the two are 

discussing appear to be historical events, but it 

quickly becomes clear that what Luke is concerned with 

is the meaning of these events. So in verse 19, when 

the concealed Jesus asl<.s about what they are speaking, 

they reply, ,;â. nEp1. 'ItJO'ô'6 ';0;; Nasap!lvoi5. They then 

continue to give a theological assessment of him and 

to relate it to their hopes, which are also theologi­

cal: lia prophet mighty in deed and word before God 

and aIl the people • • • But we had hoped that he was 

the one to redeem Israel." By this statement they 
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are placed in the category of those to whom Anna the 

prophetess spoke nepi aû~o~, i. e., those who expect 

the redemption of Jerusalem (2:38). 

Luke begins Jesus' theological self-assessment 

in chapter 24 with three thoughts in mind. First of 

aIl, verse 25 shows that the judgment of the travelers 

was inadequate (nO foolish ones, and slow of heart to 

believe all that the prophets spoke!It)~ Secondly, it 

was ~ ~ with their hopes concerning him, but also 

(in the third place) !E opposition to this hope. The 

tension is incipient already in Simeon's inspired utter-

ance, where Jesus as the Salvation of God is prepared, 

to be sure, as glory for God's people--thus Jesus' 

self-assessment is in line with the hope of the redemp-

tion of Israel--but also for revelation to the nations. 

The latter is clearly not the hope of the Emmaus dis-

ciples. The tension is not resolved immediately, how-
.' 

ever, for it is Luke's method to allow the suspense to 

build, until in verse 47 the risen Lord declares that 

repentance and forgiveness of sins must be preached to 

~ nations (e\ç nav~a ~à €ev~). This resolves the 

question for the reader, and consequently he tends to 

be unprepared for the literary renewal of it in Acts. 

The reply Jesus gives to the Emmaus disciples 

:1 
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immediate1y anticipates verses 44-49 and the witness 

theo1ogy out1ined there. "Was it not necessary," he 

asks in verse 20, "that the Christ shou1d suffer these 

things and enter into his glory?" Then, from the 

entirety of the 01d Testament <ev nacra\ç ~a\ç ypa~a\ç) 

he expounds "the things concerning himse1f" (,;à.~,nEp 1. 

~.a",;o\3) • Thus a1so in verse 44 he reminds his disci­

ples (an indefinite number) of what he had to1d them 

ear1ier in his ministry, i. e., "everything must be 

fu1fi11ed that was wri tten about me" (0';\ Se \ n).flPw­

e~va\ nav,;a ~à yeypa~~Éva ••. nep\ ê~o~). A110f 

this May be an allusion to 22:37, where again the fo1-

lowers of Jesus misunderstand his saying, which ends 

with the assertion that what is written "about me" (,;ô 

nep\ Ê~o\3) has its fu1fi11ment. What was written con­

cerning him? This is answered in verses 46 and 47. 

The phraseo1ogy is carried through in Acts. 

Peter cites David as having spoken concerning the res­

urrection of the Christ (nep1. ,;ijç âvaa~âaewç ';0\3 

Xp\cr,;o~, Acts 2:31). Here, though again we find a 

theo1ogica1 assessment, the historicity of the event 

stands prominent1y in the foreground. It is a1so con­

sistent with Peter's tit1e (of 1:22), ~ap,;uç ,;~ç 

avaa~aaEWÇ. We are therefore able to see how with the 

~I 
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use of the nEpi-phrase Luke switches the emphasis from 

an event to the person of Jesus in line with his pre-

ferred title, ~ap~uç ~oe 'I~cro~, yet in so doing 

always making primarily a statement of theological 

assessment. Stephen in 7:52 denounces those who mur-

dered the prophets who announced the coming of the 

8:34 the question is put to Philip by the Ethiopian 

court officer concerning the person about whom (nEpi 

~\Voç) the prophet Isaiah speaksj was it about himself 

or about someone else (nEp\ Ëa~~oe ~ nEp\ Ê~€po~ ~\véç)? 

The answer is that it is nep\ ,;oe 'I~croe. Using the 

method of Luke 24, Philip then reveals the good news 

of Jesus (8:35). Paul in 13:29 continues the idea of 

Jesus as fulfilling scripture, "aIl that was written 

about himlt (nav,;a ,;à. nep1. aû~oi5 yEypa~~€va). 

In 18: 25 ApQllos., who certainly appears to be 

a wi tness, 2 is found teaching accurately Itthe things 

2This is said on the basis of his Methode 
This would presuppose his having received the Spirit, 
though this cannot be said with certainty on the basis 
of 18:25 <t€wv ,;~ nVEU~a';\)j it is, however, thought 
quite possible that this is a reference to the Spirit 
by J. H. E. Hull, The HoIr Spirit in the Acts of the 
Apostles (London: Lutterworth Press, 1967), p. 192, 
and "Supplementary Note B: Apollos," pp. 181-84; so 
also Bauernfeind, Die Apostelgeschichte, p. 229; for 
others, Dibelius, Kasemann, J. Weiss, Preisker, see 

i 
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concerning Jesus" ('t'à. nEp1. 't'OÛ 'IllO"oî3). This is o:ften 

taken to re:fer to historical :facts concerning Jesus. 

Luke, however, makes a point o:f mentioning Apollos' 

knowledge o:f script ure (v. 24), and the :fact that he 

is speaking in the synagogue means that he is expound­

ing scripture. He has been instructed in the Way o:f 

the Lord (v. 25). Again, there:fore, it is not histor­

ical :facts merely that are being recited, but a "theo­

logical assessment." 

This, then, is the significance of the warning 

given to Paul (22:18) by Jesus that the Jews will not 

accept the "testimony concerning me" (llap't'"p\av nEp1. 

,Ê~OÛ). In 23:11 too the nEpi-phrase and the witness 

language are merged (wç yà.p ôtE~ap't'upw 't'à nEpi êpoî3 • 

oü't'W O"E' ÔEt ••• pap't'"p~O"a\), and the remaining state­

ments of this nature are more easily seen in their wit­

ness significance: Paul speaks to Felix concerning 

faith in Christ Jesus (nEp\ 't'~ç Eiç XP\O"'t'ôv 'IllO"Oûv 

R\0"'t'EWÇ,.24:24); Paul testifies to the kingdom of God, 

arguing from scripture"concerning ~esus (nE p i 't'OÛ 

'IllO"OÛ, 28:23); he then continues to preach the king­

dom and to teach "the things concerning the Lord Jesus 

Haenchen, Acts of the Apostles, p. 550, n. 8. 
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Christ" ('t'à :J'tEp;' 't'Ot) 'K'Opio'O 'ItlO'Ot) XP1.O''t'ot), 28:31). 

What has been set forth above under1ines what 

Conze1mann says about na feature of Luke's account" 

being his method of a11uding to ear1ier passages with-

out direct reference to them. 3 We have a1ready seen 

this to be at work in Pau1's witness'apo1ogy in Acts 

26. 4 It is a1so c1ear1y the case with the ending of 

Acts; for examp1e, nthis sa1vation of God" (28:28) is 

an allusion to Luke 2:30 and 3:6. The final, and c1i-

mactic, 't'à :J'tEp;' 't'ot) 'K'OP\o'O 'ItlO'ot) Xp\O''t'ot), therefore, 

is an allusion especia11y to Luke 24:20, 44, but a1so 

to the other instances of 't'à :J'tEp;' 't'ot) 'I%lO'ot) and its 

equiva1ents. This fits in with the scheme of what H. 

F1ender ca11s the "dia1ectica1 structure of Luke-Acts. u5 

On1y when it is c1ear that this is a major 

part of Luke's method of theo1ogica1 discussion can his 

theo1ogy as such be discussed. His theo1ogy, as it 

3conze1mann, The Theo1ogy of St. Luke, pp. 75-
76, n. 4. 

4see synoptic chart above, ch. 4, pp. 140-42. 

5See the chapter by this tit1e, Helmut F1ender, 
St. Luke: Theo1ogian of Redemptive History, transe by 
Regina1d H. and I1sa Fuller (Philadelphia: Fortress 
Press, 1967), pp. 8-35. Luke's account is character­
ized by comp1ementary, c1imactic and antithetic para1-
1e1ism. 
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has been described in this study, is a "witness theo-

logy," which in its essentials is clearly defined in 

Luke 24:44ff. To this passage the whole of the devel-

opment of the witness theme points back. The passage 

is also that which is in mind whenever Luke speaks of 

~a nEp\ ~oü 'I~ooü. It is to Luke 24:44-47 that we 

must go when it is asked, "what are 'the things con-

cerning Jesus' 1" P. Schubert shows how the points 

of Luke 24 are developed in Acts. 6 Here a brief 

attempt will be made only to point out the probable 

significance of these points for Lucan theology. 

There are three basic points: (1) the scriptures 

must be fulfi11ed; (2) the fulfi11ing event is that of 

the suffering and rising Christ; (3) repentance and 

forgiveness of sins must be preached in Jesus' name to 

aIl nations. 

(1) The scriptures must be fulfilled. This 

is the first point of Luke's witness theology. M. Rese 

argues that Luke's use of scripture cannot be forced 

sole1y into a pattern of promise and fulfi1lment, that 

6Schubert, ''The Structure and Significance of 

Luke 24," pp. 165-86. It should be noted that l dis­

agree with Schubert's assessment of Lucan theology: 

"The extraordinary emphasis on the Holy Spirit through­

out Luke-Acts is but a part of his eschato10gical 

th~!ology of history" (p. l78). 



o 

- 174 -

the prophecy and fulfillment pattern is an insufficient 
basis for assessing the use of the Old Testament; in 
only one instance, the use of Ps. 2:7 in Acts 13:33, 
does Rese think a quotation appears in this pattern.? 
It is true that Luke does not indicate here exact1y 
which scriptures say what he says they say; where,for 
examp1e, does one go to find the prophecy that the 
Christ must suffer and on the third day ri se again? 
Such a scripture, or combination of scriptures, may be 
produced by means of hermeneutical contortion; or, 
and this is Luke's point, they may be readily under-
stood once one's ~ !! opened to understand scripture 
(Luke 24:45). No doubt Luke has access to testimonia,8 
stock proofs from scripture, and the quotations in 
Acts indicate Many of these. Quite often, however, as 
scriptural proofs, these are singularly unsatisfying; 
possibly even Luke felt that way about the quotation 
of Pss. 69:25 and 109:8 as prophecies concerning Judas 
(Acts 1:20). For Luke, the particu1ar script ures are 

7Martin Rese, Alttestamentliche Motive in der Christologie des Lukas; for a summary of Rese's argu­ment, l am indebted to J. Rohde, Rediscovering the Teaching of the Bvangelists, pp. 217-19. 

Son this in Acts see Rendel Harris and Vacher Burch, Testimonies (2 vols.; Cambridge, England: University Press, 1916-1920), II, pp. 77-83. 
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1ess important th an the who1e of scripture, the deeper 

meaning of which is revea1ed to the witness. 

As part of Luke's witness scheme, perhaps it 

is best to say that the emphasis on fu1fi1lment of 

scripture means for him two things: (a) the new 

witness, the witness of Jesus, necessarily sees him-

self in continuity with the old (Old Testament) wit-

ness. Bot~ wi tness traditions in Acts maintain this. 

(b) But it also strengthens what we have said and 

will say about his theology as teleological in emphasis. 

The unanimous opinion of the church was that God's 

activity prior to Jesus is recorded in the Jewish 

scriptures--but that these scriptures are not complete 

because God's purpose is not yet co~p1eted. In Jesus, 

however, the scriptures find their completion. Jesus 

saw in himself the fulfillment of scripture. God's 

activity in history, therefore, has begun its process 

of completion, and this is being accomplished in (the 

name of) Jesus, concerning whom the witness testifies. 

2. The fulfilling event is that of the suffer-

ing and rising Christ. That Jesus is the Christ is the 

culmination of Luke es "p'roof -from-prophecy theology. "9 

9Sc hubert's terminology, ItThe Structure and 
Significance of Luke 24," p. 173. 

. -) 
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This is maintained throughout Acts and is strongly 

reiterated in the final verse, 28:31 (~à ~Epi ~oû 

X~p\O~ 'I~oo~ Xp~a~o~). That ~esus is the Christ is 

more than merely a matter of proclamation, however, 

for that which fulfills the script ure is that the 

Christ suffers and on the third day rises from ~ 

~ (Luke 24:46). It is difficult to discuss this 

point without going on to discuss with it the third. 

3~ Repentance and forgiveness of sins must be 

preached in the Christ's name (Jesus) to all nations. 

This is part of the fulfillment of scripture and is in 

the order of presentation (Luke 24:46-47) inseparable 

from the suffering and resurrection of the Christ. 

The pattern is also explicit in the "Pauline" witness 

theology of Acts 26. There, Paul testifies to small 

and great, to the people and to the nations, "saying 

nothing but what the prophets and Moses said would come 

to pass: that the Christ must sut"fer ll (vss. 22-23), 

which must mean that he also dies. Only in this way 

is he able ~ ~ in order to proclaim, through his 

witnesses, "light to the people and to the Gentiles" 

(v. 23). The intended result is reconciliation (vss. 

18, 19). 

It is odd, in the light ot" this, that scholars 
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can insist so dogmatica11y that the death of Jesus has 

for Luke no atoning significance. 10 What is missing 

in Luke-Acts, of course, is a precise credal formu1a-

tion such as those found in Rom. 4:25, 5:8, and 2 Cor. 

5:14. But this is hardly a requirement for the narra-

tive approach uti1ized by Luke. ll 

The witness preaches repentance and forgive-

ness of sins in a name. This name is Jesus, who in 

his person reveals the will of God. According to 

Asting, this is the significance of the use of cS'\.a.p.a.p-

~ i. the "Offenbarung Gottes Wi1len."12 
,;'Opop.a.1. , e. , von 

The will of God is precisely that of which Jesus spoke, 

. . ÉP.O\) ,13 repentance and forgiveness of sins 
,;a. 1tI::P 1. 

1050 Rese; see Rohde, Rediscovering the 

Teaching of the Evange1ists, p. 219. 

11Cf. the discussion of Acts in Vincent Taylor, 

The Atonement in the New Testament Teaching (London: 

Epworth Press, 1958), pp. 17-21. 

12Asting, Die Verkündigung des Wortes im 

Urchristentum, pp. 603-608. 

13Ibid., p. 605: "Wenn der Inhalt des Zeug­

nisses a1s ''lia :J'tEp;' Êp.o'Ü' bezeichnet wird, sa haben wir 

hier dasselbeVerhaltnis zwischen dem Vorzeitigen und 

dem Aktue1len, wie wir es früher erwahnt haben: das 

Zeugnis hande1t von Christus, aber es ste1lt ihn nicht 

a1s eine historische Person der Vergangenheit dar, 

sondern a1s eine Person1ichkeit, einen Willen, der 

sich in dem Augenb1ick der Verkündigung geltend macht, 

und der für das Schicksal des Menschen bestimmend wird." 

_J. 
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made possible through the suffering and resurrection 

of the Christ of God, Jesus. This is that toward 

which aIl scripture points. 
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CHAPTER VII 

DEUTERO-ISAIAH AND THE LUCAN WITNESS 

At this point it becomes necessary to inquire 

into the theological background for the Lucan develop-

ment or the witness theme. This should not be seen as 

an excursus, but as a rurther step in the investiga-

tion of Luke's theological Methode 

Such an inquiry pays attention first or aIl to 

the witness motif as it is developed in Luke-Acts, 

more especially in Acts. This has been done in a rig­
\ 

orous manner. Of the material before us, then, it 

must be asked what there is that suggests a background 

for what has been seen to be a "witness theology." 

Three considerations provide a clue. (l) One 

needs to go no further than Luke 24 to discover that 

the witness theology is inseparable from the idea or 

fulfillment of scripture. In 24:27 Jesus interprets 

"in aIl the scriptures the things concerning himself," 

and this is repeated in 24: 44: "ever}Tthing written 

about me in the law of Moses and the prophets and the 

- 179 -
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psalms must be fulfilled." IIThus it is written" (24: 
40) underlines this as the first of the three points 
of the llap"G~p1;ov. Peter (Acts 10:43) and Paul (Acts 
26:22), the two major witness figures in Acts, both 
see their witness missions as continuous with that of 
the prophets. (2) The second consideration links 
closely with the first. This is Luke's love for the 
Greek Old Testament. This shows itself throughout 
Luke-Acts in the form of quotations, allusions and 
influence on style. l (3) We have already seen, fur-
thermore, how Paul's speech in Acts 26 seems to echo 
the idea of the servant's mission, especially in Isa. 
42. This is not far removed from Deutero-Isaiah's own 
"witness theology" in chapter 43. This will be dis-
cussed in a moment. 

Two writers have sought to do justice to the 
Old Testament background for the Lucan witness develop-
ment. The first of these is Robert Morgenthaler, who 
in his two-volume work, Die lukanische Geschichts-
schreibung aIs 2eugnis,2 considers first the form 

lWilliam Kemp Lowther Clarke, "The Use of the Septuagint in Acts," ~, II, pp. 66-105. 
2Robert Morgenthaler, Die lukanische Geschichts­schreibung aIs Zeugnis, Abhandlungen zur Theologie des Alten und Neuen Testaments, 14, 15 (2 Bds.; Zürich: Zwingli-Verlag, 1949). 

.. J_ .. 
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(Gestalt) and then the content (Geha1t) of the Lucan 

writings. A1though Morgentha1er ho1ds a high view of 

Luke as a historian, this does not prevent him from 

investigating Luke-Acts from the standpoint of Lucan 

art. He believes that Luke has deve10ped his work 

artistica11y on the princip1e of two-fo1dedness 

(Zweig1iedrigkeit). Luke works from the princip1e 

laid down in Deut. 19:15 (cf. Matt. 18:16ff.; 2 Cor. 

13:1; 1 Tim. 5:19; Heb. 10:28; 1 John 5:6ff.), that !l 

~ mouth 2! ~ 2! three witnesses is testimony 

received. 3 This clue is derived from Luke's emphasis 

on witness and re1ated to his method of doub1ing and 

sometimes trip1ing words, accounts, etc. When the 

princip1e is app1ied to the plan of Luke-Acts, that 

plan May be ana1yzed, broad1y, thus: 4 

Scenes in Jerusa1em l 
Trave1 Narrative l 

Scenes in Jerusa1em II 
Scenes in Jerusa1em III 

Trave1 Narrative II 
Scenes in Jerusa1em IV 

Trave1 Narrative III 

Luke 1:5-4:13 
4:14-19:44 
19:45-24:53 

Acts 1:4-7:60 
8:1-21:17 
21:18-26:32 
27:1-28:31 

30n the theme of the adoption of Deut. 19:15 
into the New Testament, see H. van V1iet, No Single 
Testimony, Studia. theo1ogica Rheno-Traiectina, Vol. IV 
(Utrecht: Kemink & Zoon, 1958). 

4For this and for a discussion and criticism of 
Morgentha1er, see C. K. Barrett, Luke the Historian in 
Recent Study, A. S. Peake Memorial Lecture, No. 6 

---1 
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Morgentha1er's eva1uation (in volume 2) of the Lucan 

writings is that they are intended, .on the same prin-

ciple, to ~ witness. 

The thesis advanced be10w does not attempt to 

exclude Morgenthaler's conclusions. There remains the 

possibility that Luke is working from more than one 

frame of reference, so that Deut. 19:15 has also influ-

enced his work. Luke's wit.ness theme is more than the 

result of an artistic design, however, and this chapter 

attempts to do justice to the ~heo1ogica1 substructure 

of Acts both in its relation to the deve10pment of the 

witness theme and to its 01d Testament background. 

For this, the idea of Ittwo or three witnesses" does 

not appear to be adequate. 

The other author referred to above is Adrian 

Hastings, in a book entitled, Prophet and Witness in 

Jerusalem. 5 As indicated by the title, the general 

thesis of this book is that the 01d Testament office 

of the prophet emerges in the Acts of the Apostles as 

that of the witness. This thesis, of course, could 

possibly follow from Peter's quotation (Acts 2:17-21~ 

(London: Epworth Press, 1961), pp. 36-40. 

5Adrian Hastings, Prophet and Witness in 
Jerusalem (London: Longmans, Green and Co., 1958). 
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or Joel 2:28-32. In genera1, Hastings' thesis is 

correct, except that the Spirit in Acts is more demo-

cratic than in the case or the 01d Testament prophets,6 

and that Paul is not a witness mere1y on the basis or his 

vision or Christ.7 Hastings, un1ike Morgentha1er, attempts 

no ana1ysis or the str.ucture or Luke's work. It is this 

task, especia11y ror Acts, that is berore us. 

The suggestion about to be made is, despite 

Strathmann's assertion that there is no direct connec-

tion between Deutero-Isaiah's rigure or the witness and 

the witness concept or the ear1y church,8 that Luke 

has in ract made use or a particu1ar passage from 

Deutero-Isaiah (43:10-13) both to deve10p his witness 

theo1ogy and to provide a rramework ror the book or 

Acts. This we can ca11 the '''theo1ogica1 substructure" 

or Acts. 

6See ~., p. 142, n. 2, where three types or 
witnesses are said to be ftLucan": One who gives evi~ 
dence as to the racts or Christ's Resurrection (Peter, 
the ear1iest view); one who preaches Christ to the 
wor1d (Paul); one who surrers and dies (Stephen). 

7Ibid., pp. 141-42~ 

8Strathmann, "Map,;'Oç ,ft p. 485. Cr., ror 
examp1e, Ernst Lohmeyer, "Die Idee des Martyriums im 
Judentum und Urchristentum," Zeitschrirt rUr systema­
tische Theologie, V (1927/1928), pp. 233-36, who rinds 
a "martyr theo1ogy" in Isa. 43:9r. 
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In commenting on Acts 1:8, Haenchen points to 

Isa. 43:10 as an instance oI the use oI ~âp~~ç in the 

Old Testament (LXX).9 Bruce sees a more positive n· 

relationship between Isa. 43:10 (cI. 44:8) and Acts 1:8: 

An OT prophet had called Israel to be God's 
witnesses in the world (Isa. 43:10; 44:8); the 
task which Israel as a nation had not IulIilled 
was taken up by Jesus, as the perIect Servant oI 
the Lord, and passed on by Him to his disciples. 
The close relation between God's calI to Israel 
in these Isaianic passages, nYe are my witnesses," 
and Christ's words to his apostles, "ye shall be 
my witnesses," will be appreciated the more if' 
we consider the implications of' paul's quotation 
of' Isa. 49:6 in Acts 13:47.10 

As indicated above, the possibility oI a 

closer relation even than that which Bruce indicates 

may be claimed. Deutero-Isaiah 43:10-13 provides the 

theological f'ramework f'or the book oI Acts. This 

includes both the general physical structure and the 

development oI what we have seen to be the witness 

theology of' Luke-Acts. Here translation is given f'rom 

the Greek text,ll that being the one with which Luke 

9Haenchen, Acts of' the Apostles, p. 148, n. 8. 

10Sruce, Book of' Acts, p. 39. 

III am using Rahlf's' texte Attention is also 
paid to the critical edition and notes oI R. R. Ottley, The Book of' Isaiah According to the Septuagint (2 vols.; vol. l, 2d ed.; Cambridge, England: University Press, 1906-1909) • 
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was f'amiliar. 

10. "You be witnesses for me, and l am witness," 
says the Lord God, 

"and the servant, whom l have chosen, 
that you may know and believe 

and understand that l am; 
previous to me there was no other god, 

and after me will be none. 
Il. l am God, 

and besides me there is no savior. 
12. l declared and saved, 

l censured when there was no foreign (god) 
among you. 

You are witnesses for me and l am witness,"12 
says the Lord God, 

13. "even from the beginning, 
and there is no one who plucks out of my hands. 

l will w:>rk, 
and who will turn it back?1t 

This is a trial speech. The trial speech as a 

prophetie form is a creation of Deutero-Isaiah and has 

as its background, not the criminal case, but the civil 

case which turns on a claim and its admission or dis-

missal. 13 The claim in this situation is that of the 

absoluteness of the God of Israel. He is God!; and 

there never was nor ever will be another. He alone is 

savior. The importance of this for Acts is readily 

seen. In Acts the whole narrative turns on the claim 

of Jesus to be the Christ, the one designated by God 

12 lla.P';'OÇ omi t ted here in NB. 

l3See for this Claus Westermann, Isaiah 40-66, 
transe by David M. G. Stalker (Philadelphia: Westminster Press, 1969), p. 63. 
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as savior. The claim is advanced through the witnesses, 

and is Most succinctly summarized by Peter in Acts 4:12: 

"And there is salvation in none other; :for there is 

no other name under heaven given among men by which we 

must be saved." 

The preparation :for the trial, 43: 8-9., is 

important in its own right, though Luke makes no struc-

tural use o:f it. 

8. Now lead out the blind people, 
even those who have eyes, yet are as though blind, 
and those who have ears, yet are deaf. 

9, AlI the nations are assembled together, 
and the rulers from them will be convened. 

Who will declare these things? 
or who will declare the rormer things? 

Let them produce their witnesses, 
. and let them be approved and speak truth. 

In these two verses two parties are called out: (1) 

Israel, the blind people (~aoç, v. 8), who in verse 10 

are nevertheless appointed wi tnesses ,. and (2) the 

nations (lev%], v. 9). Al though the Hebrew text pre-

sents a parallelism in verse 9 which stresses only the 

gathering or the nations, 

Let aIl the nations gather together, 
and let aIl the peoples assemble, 

the Greek version sets rorth not only the nations, but, 

:further, the rulers :from among them. 

Luke's :further change in emphasis would be due 

'f 
,i, 
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to a tradition he inherited concerning Jesus and the 

time or witness expectation. Whereas in both the 

Hebrew Bible and the LXX the Àaôç, blind though they 

are, eventually are ca11ed upon to become witnesses, 

Luke sees both the €6v!) and the Àaôç as parties to whom 

the witnesses must testiry. When we remember that 

there are then the people, the Gentiles and the Gentile 
(. 

rulers, it can be seen that precisely this situation 

is reflected in the words expressing Jesus' own expec-

tation of a time to bear witness (Luke 21:12-13, espe-

cial1y verse 12): "they will lay their hands on you 

• de1ivering you up to synagogues and prisons, and 

you will be brought before kings and governorsror my 

name 's sake. ft The impo·rtance or the trial preparation 

for Luke is 'more directly suggested by the words of 

the Lord to Ananias concerning Sau1 in Acts 9:15, "hé 

is a chosen vessel or mine to bear my name berore the 

nations and kings and the sons of Israel. ft 

AIl rour Gospel traditions saw Israel as "blind 

and dear" (Matt. 13:14-15; Mark 4:12, 8:18; Luke 8:10; 

John 12:39-40; Luke transrers it emphatica11y to the 

end of Acts, 28:26-27; cr. Isa. 6:9-10). In chapter 

26 of Acts, Paul's speech about opening the eyes of 

C) the Genti1es implies blindness, but not deafness. It 
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May be that Luke thought of the Genti1es as b1ind 

because they cou1d not detect God's benevo1ent activity 

in nature (as in 14:17), but not ~ because they had 

not heard; in Acts 28:28 the implication is that they 

will 1isten because they have the abi1ity to hear. 

The Plan of Acts and the Trial Speech 

The trial speech of Isa. 43:10-13, we suggest, 

provides the theolog ica1 framework of Acts. The struc-

tura1 deve10pment of the-two coincide. This does not 

Mean there can be provided, on the basis of the trial 

speech, a rigid out1ine for the book of Acts. It 

shou1d be obvious that Luke was not working from an 

out1ine which contained so Many points, etc. Thus we 

choose to speak of a "theo1ogica1 substructure. 1t His 

was a genera1 structure which enab1ed him both to 

treat his historica1 materia1s without undu1y forcing 

them and to present an attitude toward his materia1. 

This attitude is a theo1ogica1 one, and this too we 

find in the Deutero-Isaianic trial speech. 

At best, then, on1y an adumbration May be 

offered with indications of the significance of the 

speech for the plan of Acts. It must be emphasized 

that what we are here concerned with is a theo1ogica1 
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movement within a broad rramework. This is not meant 

to exc1ude possible detection or other movements. 

Thus we are not ofrering an out1ine, simp1y a broad 

theo1ogica1 pattern. This pattern may be shown as 

rol1ows: 

1. Witness appointment--43:10ajActs 1:8 
2. Presentation or the c1aims--43: 10b-12.ajActs 

2-23 
3. Witness conrirmation--43:12bjActs 23:11 
4. Reiteration or the c1aim--43:13ajActs 23-28 
S. Afrirmation or the divine and history--43:13bj 

Acts 28:31 

First to be noticed is that twice God makes a 

witness statement, 43:10a and 12b. He appoints and 

then he conrirms. Corresponding to this is the fact 

that twice the risen Lord utters a witness logion, 

Acts 1:8 and 23:11. 

The Appointment--
n)'Be wi tnesses ror me, and l am wi tness,' says the 

Lord God" (43:10). 
"You sha11 receive power when the Ho1y Spirit has 

come upon you, and you sha11 be my witnesses" 
(Acts 1: 8). 

The Confirmation--
n,you are witnesses ror me and l am witness,' says 

the Lord Godn (43:12). 
"As you have testiried about me in Jerusa1em so 

must you a1so bear witness at Rome" (Acts 23:11). 

That 23:11 is spoken to Paul alone is no longer impor-

tant except to assure the reader that Paul is a witness 

on an equa1 basis with the others. 

._~ 
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In between the appointment and the conIirmation, 

the claimsJoI God are presented in Deutero-Isaiah. In 

Acts it is the claim oI his Christ, Jesus. The pro-

phet seeks to approach history theologically, i. e., 

through theological pronouncement. It is to the same 

eIIect that, in his account oI the new situation 

created by the Jesus-event, Luke seeks to approach 

theology historically, i. e., through historical nar-

rative. The result approximates that or the Old 

Testament historians. The same sense or God's redemp-

tive activity in history prevails. Of the verbs in 

verse 12, J. Muilenburg says, ttThe verbs are a history 

oI Israel's religious Iaith, a summary oI what God has 

done in history, prophecy, and salvation."l4 This is 

no less true or the Greek (âv~yye\Àa Haî Ëawaa, 

wve tS1.oa. • .). Deutero-Isaiah presents the divine 

claims through the Yahweh-word. Luke does it through 

the Spirit-rilled witness. In Isa. 40:12 God says 

"I declared." The verb is âvayyÉllw(used twice to 

show what the opposing witnesses cannot do, v. 9), and 

it--' üu used in Acts 20 both to open (v. 20) and to 

l4James Muilenburg, "The Book or Isaiah, 
Chapters 40-66: Introduction and Exegesis," in 
Interpreter's Bible, V, p. 490. 

.... , , 
_.1 
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close (v. 27) Paul's first witness apology in his 

farewell to the Ephesians eIders. 

In the reiteration of the absolute claims of 

God in the trial speech (v. l3a), heightened emphasis 

is placed on the sovereignty of God (" cI:t even from 

the beginning, and there is no one who plucks out of 

my hands tl
). This is, in fact, true also in Acts, par-

ticularly in chapter 28, where Paul is testifying to 

"the kingdom of God" (28:23, 31). 

80th the trial speech and Acts close with an 

affirmation of history and of divine working in his-

tory. Yahweh's speech concludes with the challenge: 

"1 will work, and who will turn it back" (1to1.~aw, Ka1. 

~{ç ânoa~pÉ~g1. a~~o)? Luke closes his theological-

historical treatise with the answer: though efforts 

will be made, as in the case of Elymas, to turn away 

,(cS 1.aa~pÉqxa» both God' s plan (Acts 13: 10) and others 

from it (13:8), the kingdom of God and the things about 

Jesus are proclaimed openly and unhindered (â~Àu~ç).lS 

This, then, is the theological structure for 

the book of Acts. Luke has utilized Isa. 43:10-13 in 

the drafting of his history of the beginning of God's 

lSSee also below, pp. 196-99. 
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new witness, the time of the pap~~P\OV nepi 'I~aov. 

The Nature of the .âp~uç 

On the basis of the Deutero-Isaianic passage 

we can decide fina11y what the nature of Luke's witness 

rea11y is. This is by way of confirmation of what the 

exegesis has sought to estab1ish. 

(a) He is, first of aIl, a persona1 represen-

tative, authorized to speak for the divine appointer. 

The ~o\ ~âP~UpEÇ of Isa. 43:10 carries the same signifi-

cance as "my witnesses" (~ou P.âP~'OPEÇ, Acts 1:8); an 

examp1e of a simi1ar usage in Acts is 22:15, where 

(b) The witness is someone who is Itchosen," 

but this does not Mean that he thereby obtains an 

official position in the church, a1though the Matthias 

e1ection indicates that the ear1y community thought it 

did. Peter describes himse1f as "foreordained" (Acts 

10:41); but this attitude is corrected in Paul as the 

"destined" or "appointed" witness (22:14, 26:16). In 

the trial speech GDd chooses (Ê~Éy~) by ca11ing his 

witnesses out. The church, 1ikewise, became conscious 

of being the community of the "ca11ed out" (the 

This chosenness, however, as Deutero-Isaiah 

o 
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sho~s, is in terms of purpose, not position •. 

(c) A witness is not, therefore, one who tes-

tifies purely on the basis of physical observation, .-:.: 

i. e., an eyewitness (a'Ô1;Ôn~!lC;). In Isa. 43:l0b God 

calls his witnesses "in order that you May know and 

believe and understand that l am." This is precisely 

what the Evangelist portrays the risen Lord as doing in 

Luke 24. There Jesus opens his followers' minds so 

that they May understand the scriptures (v. 45) and 

the things concerning himself (v. 27). It is of what 

they "know and believe and understandlt that they are 

able to witness (p.cip'~'\)p€C; ~o.o~wv, v. 48). This knowing 

and believing and understanding is made effective in 

the new age by the work oÎ the Holy Spirit. 

It is also the Spirit which awakens and heightens 

the believer's sensitivity to God's revelation. This 

means that on the historical level the witness discerns 

God's activity as weIl. nThe witness," says J. D. 

Smart, "is the man whose ear is open to the word oÎ God 

and whose eyes are open to what God is doing in the 

outer world because he has heard the word of God, and 

he makes Îaith possible for others by witnessing truth-

C) 
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fully to y/hat he has heard and seen. tl16 See especially 

Acts 22:14-15 and 26:16. 17 

The 'Eyw Map,;'\)ç 

What the second Isaiah left out, his Greek 

translator supplied, evidently thinking it had to be 

the case that God would reserve the right to witness 

for himself. In the witness appointment, therefore, 

and in the confirmation in A Q, the Greek has the 

added tland 1 am witness" ('M.â.yw P.clP';'O<;) .18 Thus is 

expressed the conviction that God appoints his histor-

ical witnesses but he does not abdicate his sovereign 

right to act on behalf of himself and, for that matter, 

on behalf of and parallel with his witnesses. At the 

Exodus when Moses became the witness for the true cul-

. tus, even he did not replace God who alone is the true 

witness. 19 In the wilderness Israel carried about the 

l6James D. Smart, History and Theology in 
Second Isaiah (Philadelphia: Westminster Press, 1965), 
pp. 100-101. 

17See above, ch. 4, pp. 125-29, 133-38. 

l8Cf. Ottley, Isaiah According to the Septu­
agint, II, p. 311: "Probab1y they came from a wrong 
idea of the drift: interpreted it may be, in the 
light of John viii.18." 

19U1rich E. Simon, A Theology of Salvation 
(London: S.· p. C. K., 1953), p. 104. 
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Tent of Witness, which is referred to in Stephen's 

speech (Acts 7:44). 

The addition to the Greek text at Isa. 43:10 

and 12, therefore, accounts for what has been described 

as the "divine witness" in Acts. Even in the new age 

God retains his witness prerogative. As he witnessed 

to David, confirming him as witness (Acts 13:22), so 

he witnesses "to the word of his grace," i. e., con-

firms the preaching of his historica1 witnesses (Acts 

14:3). In the same way he witnesses to the Gentiles 

(Acts 15:8). Again, in the new age this is done 

through the Holy Spirit, that which is the prophetie 

promise of the Father (Luke 24:49; Acts 1:4). 

In Acts, furthermore, there is a conscious con-

cern to show that God's witness was never 1imited to 

Israel. While Stephen refers to the Tent of Witness 

(Acts 7:44) as that which shows God's presence and 

will to Israel, Paul can declare (Acts 14:17) that God 

has never, not even among the heathen, left himself 

without a witness (â~âp~~poç). But now something new 

is ushered in, for God by his Spirit is calling out 

new witnesses who speak for him in the name of his 

son, "Jesus; and these witnesses proc1aim the fulfill-

c) ment of the intention of God expressed in the Tent of 

·1 
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Wi tness(;·and the natural wi tness. In every case, but 

in a unique and rinal way in the message or the wit-

nesses or Jesus, redemption is the purpose or the wit-

ness. 20 

The rinal word or Acts epitomizes the theolog-

ical attitude or Luke. 2l This becomes clear, as sug-

gested earlier in this chapter, when it is seen as 

Luke's emphatic answer to the hypothetical question 

posed by Yahweh himselr at the close or the trial 

speech. "1 will work," declares God, "and who will 

turn it back?U No one, answers Luke, the Gospel will 

be preached "unhinderedly" (â.)lWÀ~~ç, Acts 28:31). 

This close connection or the answer to the 

question, a sort or catechetical relationship, sug-

gests that the signiricance or âHWÀ~~WÇ can thererore 

be seen only in relation to the philosophy, or more 

correctly, the theology or history round in Deutero-

Isaiah and especially as rormulated in 43:10-13. Its 

signiricance is rurther enhanced by its negative rela-

tionship to the apocalyptic view which Luke has already 

20See ~., pp. 104-105. 

21Stagg, Book or Acts, pp. 1-4. 
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rejected in Acts 1:6-8. In a recent article S. B. 

Frost suggests that the apocalyptic viewpoint !lis best 

described neither as pioneering a philosophy of his-

tory nor as acting as interpreter of the view of his-

tory which had been expressed by the prophets, but 

rather as departing from that view as untenable, and 

tuining to an expression of religious reality which, 

indeed, draws upon historical thinking but also upon 

prehistorical thinking, and offers a new and distinc-. 

tive synthesis. n22 Apocalyptic thus ttrepresents within 

the complex of biblical thought a rejection of history 

as the medium in which religious truth is to be sought 

and expressed.1t23 In a footnote concerning the pro-

phetic view, Frost adds, ItEschatology is in fact a mis-

nomer as applied to preapocalyptic writers; teleology 

is the more correct term, seeing that an end was envis-

22Stanley Brice Frost, ItApocalyptic and 
History, Il in The Bible in Modern SCholarship, ed. by 
James Philip Hyatt (London: Carey Kingsgate Press, 
1965), p. 99. This is a correction of his earlier view 
that the apocalyptists "were at least the first men to 
essay a philosophy of history"; Old Testament Apoca­
lyptic (London: Epworth Press, 1952), p. 8. The 
opinion that they were interpreters, or middle men, 
rather than pioneers, is expressed (in reaction to R. 
H. Charles) by D. S. Russell, The Method and Message 
of Jewish Apocalyptic (Philadelphia: Westminster 
Press, 1964), p. 218. 

23Frost, "Apocalyptic and History," p. 99. 
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aged in history rather than 2f history.n24 

The present writer concurs with this judgment. 

The te1eo1ogica1 view or history and redemption as 

the one espoused by Luke is that for which argument 

has been advanced a1ready in this study.25 This me ans 

that, part1y because of his love ror the Old Testament 

prophets, Luke has been able to see more in the pro-

phetic view of history than the apocalyptists cou1d. 

When he rejects apoca1ypticism, he does not presume 

to offer an Uoriginal thesis." Rather, he seeks to 

revive in a new way the view he discovers in the 

prophets. In doing so, he natura11y feels himse1f to 

be in accord not only with the prophets but a1so with 

the intention of Jesus. This is the "new thing, n the 

message concerning Jesus. He is infinitely more opti-

mistic th an the apoca1yptists, and his faith in the 

Gospel message, and indeed in the creative power of 

the Spirit of witness, enables him to envisage within 

history the ~éÀoç, the completion of God's purpose. 26 

24Ibid., p. 99, n. 4. 

25See above, ch. l, pp. 29-32. 

26It is possible that Acts 1:10-11 presents an 
obstacle to the interpretation of Lucan theology as 
bàsical~y.ste1eo1ogica1. In that passage, the awe­
struck disciples are awakened to reality by an angel 
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And if this is so, then no matter what May be in;:·St('u,~, 

Jesus will not be without a witness and the Gospel 

~ap~ûp~ovwill be proclaimed â~À~ç. 

who announces that the one whom they have just seen 
ascend into heaven will in the same way return. This, 
of course, is the supposed promise of the Parousia. 
Luke does not comment on it; he does not argue with it; 
he merely lets it stand as part of the early tradition. 
Why1 

Two things May be said of that account. First, 
it serves a purpose of narrative arrangement. Just as 
the initial presence (the real meaning of parousia) of 
the Christ was made known by angelic announcement 
(Luke 1:5f.), so must his final presence be made known 
by angelic announcement. That is to say, both the 
dawn and the completion, the beginning (âpX~) and the 
end (~éÀoç) ccf. Rev. 22:13, ~ âpX~ ~a\ ~o ~€ÀOÇ3, of 
God's final redemptive activity in history must be 
announced by heavenly messengers. The difference, of 
course, in the announcements is that the one announces 
the now and the other the then. 

--- But, second, is no~is eschatological? I 
can only reply, not necessarily. It was probably pure 
apocalyptic before it entered into Luke's narrative. 
This means, of course, that there remains after aIl a 
residue of eschatological expectation; it must be 
a[lowed to remain. But although Luke seems to have 
refused to reject radically other views, his own pref­
erence is clear. In other words, like other bits of 
tradition, it is given finally by Luke a different 
turn in meaning. This point May be expressed in the 
form of a counter-question: How does one envisage an 
end ~ history1 For Luke this certainly would require 
some form of divine "intervention," and both the 
beginning and the completion of God' s "messianic pur­
pose" are accomplished by the presence (napoOO"\ct) of 
the Messiah Jesus. 

........ -_ .. --l 
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CONCLUSION 

One question remains to be answered. Why, ir 

our argument is correct, does Luke allow so much or his 

narrative to impress on the reader what must now be 

considered the "Petrine witness theory"? It is true 

that an impression is easily gained by the rorce or 

the declarations, so that one hesitates to call that 

view "non-Lucane" It should be pointed out, however, 

that the actual amount or space given to developing 

the witness theme in relation to Paul preponderates, 

even though Paul never makes a direct personal claim 

to be a witness. This is part or the Lucan method or 

presentation. 

A telling suggestion is made by what takes 

place in Co.rnelius' house. It is here in Acts 10 that 

Peter's position is Most rorcibly presented; and the 

temp:t.ation is great to see it as ttLucan." But it 

must be noted that the moment at whichPeter's witness 

theory appears in its most dogmatic rorm it immediately 

comes into conflict with the working or the Holy Spirit. 

- 200 -
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It is a surprised Peter who sees this, and one who, 

significantly, makes no further declaration of the 

sort to which the reader of Acts has become accustomed! 

In 13:31, certainly, Paul refers to the ~ap~~pEç npôç 

~ôv Àaov, but this, as has been shown, is best seen as 

a historical accommodation to what apparently contin-

ued to oe the tradition in Jerusalem. 

Thus we May sum up: In the Gospel of Luke 

there appears the expectation of a time for witness 

and in Acts 1:8 the witness commission is given as the 

"keynote" to the book of Acts; the wi tnesses are des-

ignated as "my witnesses," or "witnesses of Jesus." 

The idea so far is bound to the gi~t of the Spirit. 

In Acts 1:21-22, however, Peter states the 

requirements for a successor to Judas; the position 

the nominee is to fill is that of witness (~ap~uç). 

In the speeches of Peter from 1:21 to 10:48, then, 

a position is enunciated in which the witness (called 

"witness of the resurrection") is an eschatological 

witness to the people of Israel, both in Jerusalem and 

throughout the world. 

This position, which we have called the "Petrine 

witness theory," is shown to be in conflict with Luke's 

.. "\ 
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as witness shows the way in which the witness concept 

should have been conceived. He seems to have been 

willing to concede a division or labor. The apostles 

are witnesses "to the people" while Paul (and there-

rore the preachers or the larger church) is witness 

"to aIl men." 

Our study has stopped short or trying to rind 

how we should think or the witness or the early church 

in terms or religious authority ror the present day.l 

It May be said, indeed, that the Lucan concept is 

finally a church theology or witness. It is not, as 

Kasemann assumes Luke's the6logy to be, a Frühkathol-

izismus which is'primarily concerned to counteract a 

gnostic threat by insisting on ofricial eyewitnesses 

and their legitimate successors. Quite to the contrary, 

Luke' s vision or a world-wide mission in the name or 

Jesus, and under the guidance or the Holy Spirit, needs 

no such requirement. The position or the early Jewish 

Christian community might have been accepted had Luke 

been (or possibly remained) convinced that eschatology 

was the major thrust or the witness message. He was 

lFor such an attempt, see Wilhelm Andersen, 
"Die Autoritat der apostolischen Zeugnisse!" 
Evangelische TheOlogie, XII (1952-1953), pp. 467-81. 
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not, however, for his experience with the activity of 

the Spirit in history and his dependence on the 01d 

Testament and more especia11y the Book of Isaiah 

taught him to think te1eologica11y·. 

In deve10ping his witness theme around Isa. 

43:10-13, Luke is in essence dec1aring that he is not 

deve10ping a new theo1ogy, but "saying nothing but 

what the prophets and Moses said wou1d come to pass" 

(Acts 26: 22). It is only fair to conc1udethat for 

Luke origina1ity is unimportant; what is important 

for him is faithfu1ness, if not to the actua1 words of 

the L~rd, at 1east to what he conceives to have been 

his intention. 
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APPENDIX 

THE WITNESS IN QUMRAN AND THE ACTS 

There are some apparent points of contact 

between the early chapters of Acts and the literature 

of the Qumran community.l Here we are interested only 

in a possible concept of witness comparable to what we 

have found in Acts. 

As we have seen, Acts 1:21-22 sets forth the 

requirements for the official witnesses of the church 

(the Petrine view). There are twelve of these and 

they are called "witnesses of his resurrection." It 

is a coincidence that the passage in the Manual of 

Discipline which provides for the organization of the 

community ~ calls the leaders Witnesses. In 1 QS 

8.1 the Council of the Communi ty is made up of "twelve 

lSee especia1ly Sherman E. Johnson, "The Dead 

Sea Manual of Discipline and the Jerusa1em Church of 

Acts," Zeitschrift für die Alttestamentliche Wissen­

schaft, LXVI (1954),' pp. 106-20; Oscar Cu11mann, "The 

Significance of the Qumran Texts for Research into the 

Beginnings of Christianity, Il Journal of Biblical 

Literature, LXXIV (1955), pp. 213-26. 
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men and three priests,""'who in 8.6 are ca11ed Witnesses. 

This coincidence, however, shou1d not be superficia11y 

viewed as a "basis1\ :for the organization of the ear1y 

church. The comparison be10w will show why. 

1. As to the "twe1ve men and three priests" 

in 1 QS 8.1, we can do no better than quote A. R. C. 

Leaney: 

Remarkable nonsense has been ta1ked about these 

men; they cannot be direct1y para11e1 with the 

apost1es, who might be regarded as twe1ve men 

within whom three were specia11y prominent, that 

is nine men and three leaders (Gal. 2.9), a11 of 

whom were certain1y 1aymen. The 1ast point is 

sufficient to estab1ishan important difference, 

even}if we interpret the present passage.as mean­

ing 'twe1ve men inc1uding three priests.,2 

2. In 1 QS 8.6 the counci1 members are 

described as t1Witnesses to the truth at the Judgment." 

No such designation as uwi tness to the truth" is found 

in either witness theory represented in Acts; mu ch 

1ess do the witnesses in Acts (in either theory) assume 

the responsibi1ity of witnessing at the Judgment. 

That a (day of) judgment is expected is c1ear enough; 

the note appears both in the preaching of Peter (10: 

42) and that of Paul (17:31; 24:25). In neither case 

2A. R. C. Leaney, The Rule of Qumran and its 

Meaning, The New Testament Library (Philadelphia: 

Westminster Press, 1966), p. 212. 
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does the witness (who is a proclaimer) hint that he 

will be a part or the Judgment. 3 

The Witness of truth will further have the 

responsibility or meting out the punishment ror the 

wicked. This is roreign to Acts.where aIl men are 

judged by one man so appointed by God--Jesus Christ. 

3. These wi tnesses at Qumran are "the elect 

or Goodwill who shall atone ror the Land. 1t Peter in 

Acts 10:41 describes the Twelve as "chosen by God" 

(assumed in 1:2lff.) to be witnesses and the witness 

mission is clearly to Israel. "The Land" is also a 

rererence to Israel. Thus the two theories appear to 

move closer together. Unlike the Petrine theory, how-

ever, the Qumran view assigns to the Witness the task 

or atoning ror the ground itselx, which has become 

polluted. 4 

4. The Qumran theory May be in part based on 

Isa. 27:16 (the witnesses are "the precious corner-

stone"; 1 QS 8.7). This is related to the dut y or the 

30nl y in 1 Cor. 6:2 is there in the New 
Testament a suggestion that the righteous will play a part in a judgment. In Acts it is not clear what form such a judgment will take. 

~eaney, The Rule or Qumran and its Meaning, 
p. 217 and rexerences there to other literature or the sect. 
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members to separate themselves. The Lucan theory and 

theology are more directly the outgrowth of his reading 

of the Isaianic prophecies, but he knows of no such 

separation as existed at Qumran. Peter's exclusiveness 

is portrayed as part of his conscious Jewishness 

rather than any sense of special dut Y to separate him-

seIx. 

We conclude, therefore, that only slight con-

tact exists between Qumran and the Petrine witness 

theory and none between it and Luke's ttcorrectedn ver-

sion. The similarities between the Qumran idea and 

that of the early Jewish Christian community are 

limited to the official nature of the witness, its 

eschatological emphasis and its nationalistic orienta-

tion. 
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