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Lthypothe€se principal de cette thdse est que les tensions
.. . .. . o .
religieuses dans le 5ind etaient delinée par certaines mesures
. ’ . - . . . . e
socio-economique., zn particulier, on suggere que le Bouddhisme
. ’ . d N .
le Sind etait essentiellement lie a la section marchande de
Ie . . 7 . - .
1'economie avec son commerce inter-regional; le Brahmanisme,
11 . e . [N - . . N N
de l'autre part, tenait sa base dans une aristocratie associee
N : . ’ .
a la section rurale non-marchande de l'economie avec son com—
. ” . ) 7’ ”
nerce intra-regional. De plus, que ces communautes sont entrees
PR ) N
en conflit & 1'époque de la conquéte Arabe & cause d'une res—
. ” c
serrement dans la section marchande, résultat de la féodalite
” . . . . .
de 1'€conomie et du déclin du commerce inter-régional Finale-
Lol
nent, l'on propose que les classes marchandes, qui etaient le
C . s o ‘. - A
support principal du Bouddhigme dans le S5ind, etaient les memes
. . ~ . ~ P
classes qui avaient tendences a se convertir a la relition 4!
Islam. Bt avec la perte de ce support, le Bouddhisme ne pouvait

plus survivre dans le Sind.
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TRANSLIT SRATION

For Arabic and Persian woxrds, we have followed the system
of transliteration used by the Instiftute of Islamic Studies,
MeGill University. When there is a variation in spelling in

the Arabic and Persian sources, we have followed the Chachnamah:

thus Artr not al-RUr, Brahmanabad not Brahmanabadh, ect. In

the tyoning of the thesis, we have used the sign ' for hamzah

c

o C
Ior _ayn.

Brahmanical and Buddhist terms from Indic sources are

and

rendered according to the index of Benjamin Walker's The Hindu
World (2 vols.; New York: DPraeger, 1968) or T, O. Ling's A

Dictionary of Buddhism (Few York: Scribners, 1972).

To facilitate reading, common words have been retained
in their Anglicized forms: Islam not Islam, Brahmin not brah-

» 4
nana, Siva not Siva, ect.

———

All dates are given in the Christian era except when

more precision is necessary.
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I. INTRODUCTION

In A.D, Ti1 the Arab Iuslim army, under the generalship
of the youthful Mubammad b. Qasim, entered the Sind and, with
considerable celerity, conquered the entire area by the date of
hig recall in 714, During the course of.the occupation, the
Arabs came across Buddhist and Brahmanical religious communities
in au apparent state of tension. The crisis brought about by
the 4Lrab incursion vividly illuminated this tension. It has
been generally acknowledged that religious tensions existed in
the Sind and that these contributed towards the rapid anneiation
of the grea. Many even argue that this animis was the primary

T Unfortunately,

facﬁor in the political collapse of Sind.
however, in the vast bulk of secondary literature on Arab and
Indo-lluslim history serious work on religious tensions in Sind
has remained limited and of a very poor quality. There has been
no siudy exclusively on the tensions and very little contained
in works on the Arabs in Sind, When there is mention made of
relig;ous conditions in Sind it is generally as an adjunct to

2or, when specific, has tended towards vague

dynastic history
generalizations utilizing the designations "Buddhist" or "Hindu®
guite loosgsely and drawing for their information of these reli-

giors, at random, from all parts of India, including the south.3
In particular, the criteria for defining the religious communities

are deficient, &s we shall see. Xurthermore, the few authors who




nave gtudied the subject havz, for the most part, done so with

a persistent and annoying commmunal note which, to our thinking,
seriously Jjeopardizes the quality of their work. Thus one group
writes from the perspective of official Indian (i.e., Hindu) cul-~
J»:u:m,[‘l anofher from an Indo-luslim nationalist viewpoint.5 There
seews to be no middle ground between these variations on a sin-

1

[@)

(el

s3tring., DBoth of these views are more political than histori-

G2

cal in their treatment of religious modalities in the Sind. This
will obviously not do., We hope, therefore, to'bridge these lacu-—
nae by indicating precisely which religious groups were extant

in 3ind during the period under analysis, on what basis they were
in confiict, and what the Arab Muslim impact was on these tensions.
This we will do with a view towards establishing the unique socio-
econonic dynamics of that conflict,

Our princiml hypothesis is that the tensions between the
religious commnities in Sind were delineated by certain socio-
econcmic parameters. In particular, we suggest that Buddhism in
the Sind was linked intrinsioally with the mercantile sector of
the economy with its inter-regional commerce: Brahmanism, on
the other hand, had its base in an aristocracy associated with
the zural non-mercantile sector of the economy with its intra-
regional commerce., Further, that these communities came into
conrlict at the time of the Arab‘conquest due to a contraction
of the mercantile sector resulting from the feudalization of the
econoryy and the decline in inter-regional commerce., Firally,

we propose that the mercantile classes, which were the primary




support of 5indl Buddhism, were the same classes which tended
to convert to Islam. And with the defection of this support,
Buddhism was no.longer viable in the Sind, We must here make
it explicit that, while our hypothesis may have implications
outside of Sind, we are maintaining it only for the Sind.
Specifically, the thesis has the following schemata.
First, we will adumbrate the religious commmnities and their
particular sectarian expression in the Sind. This will comprise
a discussion of their respective beliefs and customs, relative
numbers and dispersion prior to the Arab arrival, This is un-
avoidable as it would be impossible to begin to suggest that
religious tensions existed, let alone why, without explicitly
defining these religions in their specific expression in the
Sind, It has added urgency in view of the rampant mislabeling
in the sccondary sources of these religious systems and their
adherents., We will clarify this situation by a detailed and
explicit examination of the religions and sects. In the second
chapter, we will indicate the socio-economic basis of the reli-
gious tensions. This will first entail an investigation of the
evidence which warrants the conclusion that there existed ten-
siéns between the religious groupings. While this evidence is
not guantitatively large, it is nevertheless conclusive. We will
then designate the class alignment of the religions involved, spec—~
ify historical changes in the S5indI cconomy, and direct attention
to altered relationships between these classes resulting from the

changes. Finally, we will examine the Arab IMuslim impact on the




tensions., It will not be our purpose to discuss internal poli-
cies of the Arab khalafah, but only those policies implemented

in the Sind which have some bearing on the religious tensions

there,

Survey of the Sources

Our major source of information is the Chachnamah,6 a

Persian translation of an original Arabic history of Sind. With-
out this work it would be very difficult indeed, if not impossible,
to recomstruct in depth the religious tensions in Sind. Since
it is of such prime importance to our work and sinoe'there is
some disagreement among scholars over its authenticity,_antiquity,
and reliability, we will discuss it in detail here,

In A.D. 1216 a Persian scholar by the neme of €A1T v, gﬁmid
b, AbI Bakr alQKﬁfi arrived at the town of Arur (al-RUr) in the
Sind where he obtained from the Mawlana! Qaqi a history of Sind
written in Hijazl Arabic.’ According to the lMawlana', this book
had been written in the hand of one of his ancestors who had par-
ticipated in the events of the Arab conquest. The text is un-
clear whether his ancestor wrote the book or merely copied it.
The original Arabic version is no longer extant, but al-Kufi's
translation has survived and been referred to in latter works

varicusly under the titles of Fathnamah, Ta'rTkh-i-Hind wa Sind,

[linhaj al-liasalik, and popularly as the Chachné.'mah.8 It contains

a history of the Buddhist and Brahmanical dynasties of pre-Islamic
Sind, an account of early Arab incursions into Sind and Hind, and

a detailed chronicle of the campaigns and conquest of Muhammad b.




Qasin.

Objections to the Chachnamah as a source have taken vari-

ous forms, The most serious criticism is of its authenticity

and entiquity. Some scholars doubt its credibility as a trans-
lation of ah older Arabic work and maintain that it is the opus
of al-KufY hinmself, in spite of his contention to the contrary.
Consequently, they feel it is unreliable as a source for early
Sind.9 A further depreciation is of the content of the Chach-
namsh which some have found of dubious historical value. 'O It

is interesting to note that, with the exception of Hussain Khan,

none of the detractors of the Chachnamah as a source have read

it in the original. They have used Elliobt's or Fredunbeg's trans-

- lation. The few who accept its reliability have largely read it

in the original Persian.11

©

The Chachnamah can be better understood and evaluated il

it is realized that it is not, nor does it purport to be, a
"monolithic whole by a single author. Indeed, it is possible 1o
distinguish three substrata.

1. The first quarter of the boolk is a traditional hig-
torical chronicle of the Buddhist and Brahmanical dynasties of

12 Thematically, this portion falls into a

pre~islamic Sind.
homogeneous whole. In contrast to latter sections, it contains
no derogatory descriptions of the religions., TFurthermore, no
isnad is given for the information in this section; instead, it
13

refers generically to "the reciters of stories" as its source.

Thus, this part of the work was probably an independent history,




possibly oral, similar to local chronicles of royal dynasties
in other parts of India. This was probably incorporated with
the other materials at the time the work was written down.

2. To this pre-Islamic chronicle was added a history of
the conqueét of Sind Dbased on the accounts of Muslim and non-
Iuslin eye-witnesses te the events., For eXample, an account of
Dahar's assembly to decide whether they would resist the Arabs
ie prefaced by "the rawi who has related this hadIth has said:
'T was present in that majlis and was one of the by~standers}..
I heard with my own ears.'"14 Several times Brahmins are given
as sources.15 It is interesting and also corroborative oflits
authenticity that Brahmins from Arur (where the owner of the

manuscript lived) are given as the source for several events:

16 17

e.g., the death of Dahar and the story of Jaysiyah's birth.

It is also important that the isnads of the eye-witnesses are
never more than three generations rémoved.18

3+ To this basic material probably collated in the eighth
century, apparently a few additions were made in the ninth or
tenth centuries. The major source of these affixations came
from the historian ©AlT b. Muhammad b. CAbdullzh al-Medad!'inT
(da, C. A.D, 840) who is cited under various nisbahs as the source
for several events.19 The only other latter source quoted is
Khwajah Imam Ibrahim who is given as the authority for one let-

O e has been identified with the

ter of al-Hajj&j b. Ydsuf.”
InamY historian of the ninth century A.D.

" Thug the Chachnamah consists of three substrata, the bulk




of which is of great antiquity and probably dates from the late
eighth centuxy A.D. The following considerations, which relate
to the first two sections ag outlined above, permit this con-
clusion,

The'authenticity of the work as a translation is supported,

21 by the close resemblance between

as Elliot first pointed out,
the ancestry df the gggi of Arur from whom al-KufI obtained the
manuscript and the person apvointed by lMuhammad b. Qasim as Qadl
of Arur on the conquest of that town. The full name of the one
appointed by Muhammad was Misd b. Y2%qib b. Ta'I b. lubhammad b,

22 That of the latter was Isma Il

Shayban b, Uthman al-Thagafy.
b, “A1T b, Muhammad b. Misd b. T8'T b. Yalqlb b. TE'I b. Misi
b. Iubammad b, Shahdb b. ®Uthwin al-ThaqarI.?® In addition, the

titles of Misa and his descendent IsmaCIl are similar. IMisZ was

called Sadr 2l-Imam al-Ajall al-CAlim Burhfn al-Millat wa al-Din

while IsmBCTl was titled Mawland! Qadi al-Tmam al-Ajall al-°Llim

81-25ri® Kam3l al-Millat wa al-DIn.%% This is supportive of the

authenticity of the work since the ancestor of Ism3°Tl was him-
self a participant in the occupation of Arur,

Its authenticity and antiquity is further conlirmed by
its éomplete familiarity with normative religious practices and
beliefs of SindI Buddhists. The type of Buddhism described is
coneistent with that represented by Hiuen Tsiang who travelled
through 3ind just prior to the Arab arrival, It becomes obvious
that at the time of its writing a large portion of the population

of Sind was, or had recently been, Buddhist. This description




of Buddhism could absolutely not be from the thirteenth century
and probably was written before its extinction in the Sinde-
l.2., shortly after the Arab conquest,

Conspicuous omissions attest to the antiquity of the work,
Nowhere ig there any mention of such important CAbbEsid towns
such as al-llansurah, Maswahl, AnnarY, Sadlis8n which find mention
in later histories and travellers' accounts. Brahmandbad is re-
ferred to repeatedly in the Chachnamsh but not the more important
CAbbﬁsid capital of Sind, al-MangUrah, It is interesting that
al-Baladhurf mentions Brahmanabadh (sic) but only in its rela-
tion to al—Man§ﬁrah.25 This town was founded either during the

reign of the ®AbbAsid khalIfah al-lengur. (c. 754—775)26

or, as
is more likely, during the khalafah of the Umayyad Hisham (c.
72_4-743).27 It is probable, therefore, that the bulk of the
work was composed before this time.

Further confirmation of the early origin of the Chachnamah

is found in its reproduction, in the original HijazI Arabic, of
early Arabic verses, its use of certain terms such as mawlsa
which had passed out of usage in its old import by the thir-
teenth century, ahd its references to Arab tribes which were of
importance in the eighth and ninth centuries but not thereafter.
The poetry, which is reproduced verbatim in the original Arabic,

is remarkably similar in theme, content, and style, to the poetry
28

o

of the pre-Islamic Arabs and Umayyads. The term mawla is used
in its original sense of client or associate member of an Arab

tribe and applicable to Arabs as well as non—Arabs.29' It is also




used in its secondary meaning of aon-Arab Ifuslim, Thus the
mawla of Daybul is referred to as the mawla of the Islamic com~

munity of Daybul and not of a tribe: Mawla-i Islam—i Daybul.so

The Arab tribes of importance in the conquest of Sind are tribes
of consequence primarily in the eighth and ninth centuries: Cefey
Azd, Eakr, Kalb, Qays, Thaqlf, TamTm.-.

In conclusion, while the Chachnamah may have suffered in

translation, there are sufficient data available to conclude that
it is what it claims to be-~a translation of aﬁ earlier work. And,
furthermore, the bulk of the work probably datés from the eighth
céntury. To this basic material there has been a few additions
made in the ninth or tenth centuries, With this qualification

in mind we can conclude that the Chachnamah ig a reliable and

authentic source for the study'of religious tensions in the Sind
at the time of the Arab conquest.

We have also consulted other vorks by lMuslim authors.
Al-Baladhuri's chapter "Futlh 21-Sind" is the most important of
these. 2 While he is primarily interested in the political events
surrounding the Arab conquest of Sind, he does mention the reli-
gious penumbrae encompassing the events. We have also occasion-
ally:consulted other historical chronicles, travellers' and geo-
graphers' accounts, and certain germane sectarian works of the-
ology and philosophy which contain descriptions of religions in
Sind or Hind. However, none of these works contain a great amount
of information on religions in Sind. We have used them mainly

in clarifying the accounts and terms of the Chachnamah and al-




10

BaladhurI.
We have also utilized, in translation, accounts by cer-
tain Chinese Buddhist monks who travelled through the Sind or
northern India just prior to the Arab conquest. The most impor-
tant: of thése, for our purposes, is Hiuen Tsiang (c. 596-664)
who travelled throughout Sind (Sin-tu) and its adjacent areas.33
Fortunately, he was a particularly astute observer and gave de-
tailed information on the religious conditions of Sind on the
eve of the Muslim arrival, Howevér, as a devout Buddhist pil—
grim, his interest was primarily in Buddhismj; consequently, his
information on Brahmanism is somewhat limited. Furthermore, he
views the Buddhist sects themselves through a Mah3yana perspec-
tive and is therefore somewhat biased against the Sammatiya
likaya which was predominant in Sind.34 His account is especially
ugeful, in spite of the above qualifications, in his explicit
designation of the sects of Buddhism, the numbers of votaries,
and noteworthy local customs which differ from normative prac-—
tices in other areas of India. This he &lso does, to a lesser
extent, with Brahmanism.
Of reduced value are the accounts of I-tsing (in India,
c. 671-695) and Chinese dynastic annals.-” While I-tsing did
not travel through Sind, he does refer to sects of Buddhists
there and in contiguous arcas. In addition, what he reports
is primarily the Vinaya (regulations of the Buddhist Order of
36

monks) of the Sarvastivadins who are not found in Sind. Ve

have also made reference to the earlier account of Fa-Hien (c.
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fifth century A.D.) and certain dynastic annals containing infor-
mation on Sind. These can be found listed in the footnotes and
bibliography.

We have also examined, in translation, works from Indic
1anguages.‘-We have primerily confined ourselves to normative
literature written in India during our period which either refers
to Sind or éontains information on sects which we know, from other
gources, to have been extant in Sind at the time of the Arab con-
quest. Thus for the Sammatiya we have consulﬁed the first chap-

ter of the KathZ-Vathu-dnd the ninth chapter of Vasubandhu's

~f
Abhidharmakogé.38 For the Pasupata, the major Brahmanical sect

P4 - 4 — —
in Sind, we have seen the Siva—Puragg)g and the PASupata STtram
40

with the Pafich@rtha-Bhasya of Kaundinya. We have also had re-

course to other Buddhist and Brahmanical works of minor value to
our ‘thesis,

These literary sources have been supplemented by the use
of epigraphic, numismatic, and archaeological material, where

such has been available and published.
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I. KOTES

1H,M. Flliot, Historians of Sind, ed. J. Dowson (3 vols.;
24 ed.; Calcutta: Susil Gupta Ltd., 1955~56), III, 106-109;
Mawlana Syed Sulaiman Nadwi, Indo-Arab Relations, trans. M.
Salzhuddin (Hyderabad, India: The Institute of Indo-liddle East
Cultural Studies, 1962), pp. 11-14; Ashirbadi Lal Srivastava,
The Sultanate of Delhi(Including the Arab Invasion of Sind), 711-
1526_A.D, (24 ed;; Agra: Shiva Lal Agarwala Ltd., 1953), pp. 21-
22; C.V. Vaidya, History of Mediaeval Hindu India (Being a His-
tory of India from 600 to 1200 A.D.) (3 vols.;~Poona: Oriental
Book-Supplying Agency, 1921), I, 173-74,

210 addition to those mentioned above see, €.g., S.M.

Tkram, Muslim Civilization in India, ed. Ainslie T. Embree (New
York: Columbia University Press, 1964), pp. 3-21; R.C.Majumdar
et al.,The History and Culture of the Indian People, Vol. III:
The Classical Ace (%3 ed.; Bombay: Bharatiya Vidya Bhavan,
1970), pp. 164-~75, 445-62; Ishwari Prasad, A Short History of
Muslim Rule in India from the Advent of Islam to the Death of
Aursnozeb (reve ed.; Allahabad: The Indian Press Ltd., 1970),
pp. 29-%63 Ishtiaq Husain Qureshi, The Muslim Community of the
Indo~Pakistan Subcontinent (610-1947): A Brief Historical Anal-
ysis (Columbia University Publications in Near and lliddle East
Studies," Series A, Vol. I; 'S-Gravenhage: Mouton & Co., 1962),
pre. 74-59; Hem Chandra Ray, The Dynastic History of Northern
India (Barly Mediaeval Period) (2 vols.; 2d ed.; New Delhi:
Munshiram Manoharlal, 1973), I, 1-54.

3For this mislabeling sce chap. IT of this thesis., The
gecondary .literature has, for the most part, been satisfied with
leaving their designations as "Buddhist" or "Hindu" (which is
unsatisfactory and, as we shall see, unneccssary) and then gen-
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eralizing from a wide range, in space and time, of secondary
sources which concern these religions in India and applying
them to Sind. The result is misplaced date and faulty conclu-

sions,

. 4The primaxry example of this is R.C. Majumdar, III, 166-
175, 455-62.

5Qureshi; S5.M, Jaffar, "The Arab Administration of Sind,"
Islamic Culture, XVII (194%), 119~129; Hussain Khan, "The Role
of the People of Sind in the Struggle between Iuhammad Ibn Qasim
and Raja Dahir," Journal of the Asiatic Society of Pakistan, XIV
(December 1969), 325-241,

| SChachndmah, ed. ®Umar b. Muhammed Datudpiitah (Haydarabad,
Dakkan: Maybacah TatIfI DihlY, 1939). All quotes from the Chach-
namah in this thesis are from this excellent edition unless other-
wise cited. Since our copy of the edition is wmissing pages 211-
223 we have relied on Mirza Kalichbeg Fredunbeg's translation
(Karachi: Commissioners Press, 1900) for these parts.

TTbid., pp. 9-10. The following information is taken
from al-Kufits own introduction, pp. 1-14.

.BS.M. Jaffar, "End of Imad-ud-dIn Muhammad ibn Qasim, the
Arab (ongueror of Sind," Islamic Culture, XIX (1945), 57.

IThus Majumdar (III, 457), Ray (I, 3) and Vaidya (I, 161),
as well as Vasudeva Upadhyay (The Socio-Religious Condition of
North India /Varanasi: Chowkhamba Sanskrit Series, 1964/) con-
- sider it a product of the twelfth century and consequently unli-
able as a source for early Sind. Hussain Khan, "The Motive be-
hind the Arab Invasion of Sind as Gleaned from the Fatuh al~Buldan,"
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JASP, XIV (April 1969), pp. 59-60, feels it is a much later work
than al-BalddhurI's and as such of less reliability. His ratio-
nale is that, while both works base their accounts on al-Mada'ini,
the Chachnamah only consulted itwo of al-lladza'ini's three works
while al-Baladhuri must have had knowledge of all three since he
knew al-Mada'inI personally. It is difficult to accept this since
while the Chachnimeh does mention al-Madf'inT as a source for sev—
eral events (see p. 6 of this thesis) it does not mention any of
his works (similar to al-Baladhuri)., IMuhammad Ishaq, "A Peep into
the First Arab Expeditions to India under the Companions of the
Prophet," IC, XIX (1945), 114, also prefers al-Baladhurl as a
“source since the Arabic original of the Chachngmah and the "name
of its author has been lost." He goes so far as fto conclude that

certain secondary literature "do not bear any scrutiny, since they
are based on the Chach Nama."

'1OSailendra Nath Dhar, "The Arab Conquest of Sind," Indian

Historical Quarterly, XVI, 3(September 1940), 598, has called it
"a product of the times, and betrays in every page the prejudices
and shortcomings of the age in which it was composed . . . embed-

ded in layers of questionable materials, such as scandulous gos-—
¢ips, and hearsays of various kinds." H.C. Ray (I,3) says it is
"more fanciful and romantic +than historical in its treatment of

evenss,”

Mpor example, Elliot, I, 32-38, who first judged the work

genuine. See also, Irfan Habib, "A Study of Hajj3j Bin Yusuf's
Outlook and Policies in the Light of the Chachnama," Bulletin of
the Institute of Islamic Studies (Alipgarh), VI-VII (1962-63), 34-
48, - |

12See Chachnamah, pp. 14-70. M.R. Haig, The Indus Delta
Country (London: Royal Asiatic Society, 1894), p. 40, says
"this part of the chronicle is no doubt merely an embodiment of
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the local traditions current in the country about the time of

the conquest."™ R.C. Majumdar is apparently referring to this
poriion of the work when he writes of genealogical chronicles

in Sind "on which the Chachnama was based." R.C. Majumdar, "Ideas
of History in Sanskrit ILiterature," Historians of India, Pakistan
and Ceylon, ed, C.H, Philips (London: Oxford University Press,
1961), p. 17. See also B.D. Mirchandani, "Sind and the White
Huns and TIdentification of Hiuen Tsiang's Sin-tu Kingdom,"
Journal of the Asiatic Society of Bombay (New Series), XXXIX/

XL (1964-65),61-62,

13Chachnﬁmah, p. 14.

M 1pid., p. 140.

15Ibid., pp. 144-45, 179, 206, 234 et passim.

16Ibido ? ppo 144"‘4‘50

"1bid., p. 234.

"8for example, Ibid., p. 110, where Hakem heard from his

grandfather who participated in the taking of Daybul; see also,
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IT. RELIGIONS IN THE SIND

At the time of the Arab conquest there were three major
religious gystems represented in the Sind: Buddhism, Brahmanismn,
and to a much lesser degree Islem. e will examine each of these

in a separate section.

Buddidsm in the Sind

It is usually conceded that an important segment of the
population of Sind at the time of the Arab arrival was Buddhist,
This conclusion of the secondary literature has been based on an
analysis of the various forms of the words budd and sumaniyah
which occur in the Muslim sources. Unfortunately, these have
been interpreted to mean various things. In the interests of
precision we will scrutinize these terms, as they have been uti-
lized in the primary sources with reference to Sind, in order to
come to a conclusion regarding the extent to which Buddhism was
adhered to in the Sind and the peculiarities of its expression.

H.,M., Elliot has allegated that since Buddhism was the prev-
alent rcligion in Sind when the Arabs arrived "it follows that to
Buddha must be attributed the origin of this name /I.e., budd/
and not to the Persian but, 'an idol,' which is itself most prob-
ably from the came source."1 He further adds that the use of

this term to designate Brahmanical temples indicates "the mani-

20
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fest confusion which prevailed amongst the Arabs regarding the
respective objects of Brahman and Buddhist worship."2 Reinaud
also attributes the origin of this word to Buddha and further

observes that the budd al-Daybul was not only Buddhist but a

stiipa.> Certain scholars have endorsed this judgement and have
identified Buddhists when the term budd occurs in the sources.4
However, recent research has challenged this consensus and sug-
| gésted that budd is an Arabised Persian word denoting exclusively
"idol" or "temple", not necessarily Buddhist.B' The evidence of
our sources on Sind tends to support this view. While the word
may have originally derived from Buddha, it is apparent that it
is rot used to designate the Buddhists or their structures but
refers generically to a temple or idol.

In Daybul, where the Arab expedition commenced, the tem-
ple is described by al-Baladhurl as

a great budd on which there was a tall mast. And on
the mast a red flag which flew over the city when the
wind blew., And ‘they say the budd has a great minarah
which is utilized as a structure in which there is an
idol (ganam) of theirs or idols which they may make

famous.

al-Yaqqﬁbi gives a similar name along with an abbreviated descrip-

tion.! The Chachnimah adds a dome . (gunbad) in its report on' the

structure and mentions that it contained seven hundred beautiful
girls under the protection of budd.8 Practically all scholars
have adduced from the use of the term budd and the descriptions

given it in the sources that the temple was a Beddhist stﬁga.9




22

However, the description could equally apply to a Saivite tem-
ple with the minarah perhaps representing the spiral g&khara.1o
That the tefm budd could refer to a Saivite temple is supported
by the later source of al~-Dimashql who speaks of the budd of

11

Sﬁmahgt which was destroyed by Ma@mﬁd b. Sebuktigin. This

is the well-known Saivite temple at Somatha-Patan which was sur-

12 In addition, we have

mounted by a massive dome and gﬁkhara.
the account of Hiuen Tsiang who reports at Daybul a temple to
Mah3&vara Diva (Siva) inhabited by Padupata Saivites. 2 Also,
recent excavations at Banbhore, the site of Daybul, have uncov-
ered several votive Siva lifigas complete with yoni and traces
of o Saivite temple under the main mosque.'* Thus budd used
relative to Daybul does not‘indicate Buddhists.

Al-Baladhurl also uses the term with reference to the tem-
ple at Multan:

The budd al-Multan was a budd which procured to it

treasure., The Sindis dedicated to it offerings and
made pilgrimages and circumembulated it. And they

shaved their heads and beards before it.15

Apparently basing his conclusion on the use of the term budd
by al-Baladhuri, I.H. Qureshi suggests that this temple "seems
to have been a buddhis?t shrine."16 However, it is well-known

tha” this temple was not Buddhist but rather a temple to the

Sun. Hiuen Tsiang specifies it as belonging to the "Sun—DEva"17
18

while al-Biruni says it was dedicated to Xditya, the Sun—-God.
We will describe this temple and the Sun-worshippers in a fur-

ther section. For our purposes here, it is obvious that budd
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as used with reference to the temple of Multan does not indicate
Buddhists.

The term also denotes the general usage of idols or tem-
ples in Sind. Al-BaladhurI uses the term in this sense when he
Say8 Mees and‘everything connécted with the way of worship is,
according to them, / called_/ budd as is the idol itselr,n1?

In znother passage, the SindY budds are likened to the churchs
of the Christiens and Jews and the ITire-temples of the Magi.Qo

This usage of the word is fully consistént to the practices
of other Arab writers. Ibn al-Nadim likewise uses budd as a ge=
neric term referring to idols in general.21 Indéed, when he indi-
cates actual images of Buddha at Bamiyan he does not call them
al-hudd or al-bidada but agnam and'ggggﬁ.QQ

It must be mentioned in passing that al-Biruni describes

what he terms aghab al-budd as being sumaniyah who no longer sur-

vive in India.23 He is obviously designating Buddhists as he
does not include them with the Brahmins, and the sumanivah, as

we shall see, are Buddhists. Also, al-ShahrastanI refers to

the gg@ab al-bidada in a passage which is clearly describing
the beliefs of the Buddhists.24

These examples notwithstanding, we will understand the
term budd as used by the Muslim sources relative to Sind to be
a common generic term for Sindl temples or idols unless there
is additional information which would permit another reading.
Without sﬁch supplementary specifications this term cannot be

used to authenticate the religion or sect it describes. We
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will now discuss the term sumaniyah.
FPor some time it has been suggested by oricntalists that
the word gumaniyah denotes, to the early lMuslim authors, Bud-
dhists.25 The sole exception to this consensus which we have
been able to find is Louis llassignon who calls thenm "materialistes

126 5nd an "Eeole philosophique de sceptiques hindou-

hindouistes'
isants."27 Accordingly, we find Mu?ahhar al-iaqdisl classifying
the Indians into two major sects (giglatﬁni): the bardhima (Brah-
mins) and the sumanIyah (Buddhists).2® And al-BIrGal writes that
there are two denominations (ta'ifatani) in India: the hindu

nd the sumaniya .29

The word is apparently derived from the Sanskrit gfaman
which designates not only a monk but specifically a Buddhist:
"Buddha, and his gospel in its original Torm was 'gfamanism' as
" different and distinguished from ‘BrEhmanism'".Bo This opposgi-
tion “Brahmanism—éramanism" was commonly used in this sense in

India from ancient times, ,Agoka in hig Inscriptions contrasts
31

6’
Sramemas with Bfﬁhmaggg in the gense of Buddhist-Brahmanism.
The Greeks used the terms in this connection and it is thought

32 Consee

that the Muslim authors adopted the term from them.
quenﬁly, we feel it safe to assume that when the IMuslim chron-
icles of 5ind write of the sumaniyah they are intending to refer
to the Buddhists,

The SumanIyah were apvarently in the majority on the west
side of the Indus. Here they also held important offices. Nirun

33

had a Buddhist governor representing Buddhist inhabitants.
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They also sent delegates to other Buddhist areés on behalf of
the Arabs.”t TIn the conquest of the area between Nirtn and
Siwvistan, Buddhists were in the plurality and sent monks to
negotiate with the Arabs.35 Several towns in the vicinity of
STwistin ave mentioned as Buddhist, ? At SIwistan itself, the
preponderance of the populace were Buddhists although the gove-
ernor wes not.o! Horth of SIwistan, at the villages of SIéam
and Budhan, Kakah b. Kitak, the paramount chief of the area,
was a Buddhist;38 Arma'il, in the west, had a Buddhist governor
and population.39

For the east side of the Indus, we have several reflerences

to Buddhists. The town of Arur had a famous Buddhist vihara

(butkhanah nawbihar) and a portion of the townspeople were Bud-

dhist.*0 There were a large number of Buddhists at Brahmanabad.

The chief Buddhist monk of the area is said to have been the qutb

(spiritual guide) of the governor, Akham IfihAnah.*!  The people

of the area are also said to have been his followers (mutgbic).42

It is possibly some of these Buddhists who Mu@ammad b. Qasim

allowed to beg among the houses of Brahmanabad as was their cus-

tom.*? The inhabitants of the‘area of SEwandI were also Buddhist.*
The.Muslim sources are algo of some value in describing the.

general practices of Buddhists in Sind. It is said, for exanple,

of the Buddhist monk, Buddah Raku:

He is an ascetic (nasik) who lived with other ascetics.
And he is one of the philosophers of Hind and looks after
the Nawwihar /Sic., i.e. vihara/. According to the Bud-
_dhisté (Sumaniyan) he has attained sublimity (jalalat)
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and consummation (kamalat), In sorcery and legerdemain

he is to such an extent Jexpert/ that he can conquer the

world and command over them, And in every way, his desires

are fulfilled through talismans (?g}igg).45
There are several things of interest in this passage. In Bud-
dhist terminology it might be said that he had reached the fourth
dhyana which is characterized by sublinity and consummation.46
However, what is nore surprising is the supernatural powers
attributed to him. In another passage, he is even referred
o by Chach as "that Buddhist sorcerer (sghir)."*”  In addition,
we Tfind references to the astrological sciences. The Buddhist, '
Kakeh b. Katak, concludes "from the books of Budhan and from the
calculation of the stars I have judged that Hindustan will be
conquered by an army of Islém."48 Thus in contradistinction
to normative Indian Buddhism, Sind¥ Buddhism had apparently
become somewhat associated with supernatural powers, astrology,
and other such popular concepts. |

However, the value of the luslim sources in delineating
the particular sectarian belief systems of Buddhism in the Sind
is not great. Fortunately, we do not have to rely solely on
these sources. We have the account of Hiuen Tsiang who visited
Sind:just prior to the Arab conquest. According to him, the
_ mosﬁ.populous sect of Buddhism in all India was the Sammatiya
Hinayana sect which numbered more than 65,000 monks in some
1,000 monasteries out of a total.of more than 200,000 monks in

7,000 monasteries.49 In Sind itself, it was not only the most

populous and important sect, but the Sind was one of their major
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centres in all of India.’’ There were 20,000 SammatIya monks
in 350 monasteries in Sind. We have licted these in Table 1
along with thelr reference in Hiuen Tsiang. We find that the
majority of the adherents of this sect were concentrated on the
wesf bank of the Indus down to the Indus Delta, This, in turn,
complements and confirms the information contained in the IMuslim
sources.

The presence and puissance of the Sammatiya in Sind is
confirmed by other reports. According to I-tsing, they are the
predominant Buddhist sect in Sind and their principal centre in

51

India (the secondary centre in the Gangetic basin). We also

have the report of Bhavya and VinItadeva that in the seventh
century A.D. the Sammatiya was divided into two schools: the

o2 Commenting on this, Bareau says

Aventaka and the Kurukula.
that "les Avantaka Staient peut-Stre les Sammatiya de 1l'Avanta
ou Avanti, ctest-a-dire de la rggion situfe au nord de la Nar-
bada et & 1l'est du bas-Indus,"”> This Aventi is possibly Hiuen
Tsiang's 'O-Fan-Ch'a which was subject to 3Sind and contained
Sammatiya votaries and monasteries.54 Consequently, it is pos-—
sible to conclude that not only were the SammatIya the major
Budéhist gect in the Sind, but the area was one of the two
centres of this most populous sect in India. We shall now
examine the distinguishing féatures of this sect.

The majority of the extant traditions list the Arya
Sammatiya Nikaya as one of the four sub-sects of the Vatsiputriys

55

which was itself an off-shoot of the Sthaviras. The SammatIya
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TABLE 1

SATATTYA I SIND
ACCORDING 10 HIUTN TSIANG

Place ‘ Monks Monasteries Reference
Sin-tu 10,000 200 - II, 272-~T4
(3ind)

'0~tien-pto-chi~

1o iy 5,000 80 ITs 276
(Indus Delta)
Pi—to-shi~l0 3,000 50 IT, 279
‘(Pitasila)
10-fen—ch'a > 2,000 20 I, 280
(ivanta)

W
1
o

Total 20,000
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are often termed Pudgala-védins (or "Personalists") after what
is considered their most dingnostic feature: emphasis on the
existence of a_pudgala or "person", Since this is their most
distinctive tenet, we will discuss it at some length.

At the heart of the issue of the budgala is the question
of atman (self) versus its absence, anatman, The generally ac-
cepted Buddhist doctrine is that there "is not" (an) an absolute
or permanent "self" (atman) within each individual being except
as a karmic illusion (maya). This is the third of the "three

marks of all conditioned beings” (Tri-laksana) and is cardinal

to Buddhism.’? Normative Buddhist theory taught that there was
no self or soul inhabiting the individual which could be thought
of as an agent of the individual's actions, - Rather, the indivi-
dual is perceived of as a temporary collection of five skandhas
("aggregates") which are not enduring and stand in a causal
relationship to each other. The perception of individuality
is, in theory, caused by the flux of these gggggggg?o This is
the "Truth of Anatman” which is considered by Buddhiéts as the
most abstruse of all doctrines.

This doctrine held two fundamental difficulties for the
SarmmatIya: intellectual and morale. The intellectual problem
was ably posed by the Punjabi King Milinda:

IT there is no such thing as a soul, what is it then
which sees forms with the eye, and hears sounds with
the ear, and smells odours with the nose . . . Or per-

ceives qualities with the mind‘?61
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Furthermore, to insist upon the illusory naturc of the "sgelf"
is to operate upon an a priori detached real "self" which is
somehow able to diiferentiate betweeﬁ reality and unreality,
and come forth with the statement "there is no self". This
couid obviously not be true on its own authority since it de-
denunciatesits own validity. The moral problem is that of
validating responsibility and ethical relationships in the
absence of a "self"g

If, most reverend NZgasena, there be no permanent indi-

viduality (no soul). . . « Vho is it who lives a life

of righteousness? . . . Who is it who lives an evil

life of worldly lusts, who speaks lies. . . .62

The SammatIya sought to reconcile these difficulties by
postulating the existence of a "person" (pudgala) which was the
subject of the activities of the individual and responsible for
- all its actions. It was this pudgala which transmigrated and,
therefore, not identical with the skandhas which did not.63

The importance of this pivot point of Sammatiya doctrine

is that, in contradistinection to the sophistry of normative

Abhidharmic theories, it is eminently comprechensibile by the

mas@es?4 It is interesting to note that the concept of pudgala
ig analogous to the Brahmanical jivatman (the soul of an indi-
vidual being)65 and can be seen as an attempt to compete with
this religion at the village level,

Begides the theoretical, there are other indications of
the mass orientation of the Sammatiya in Sind., We have noted

references in the MNuslim sources to supernatural powers of




31

Buddhist monks in Sirnd. Hiuen Tsiang observed that certain

Sammatiya monks in Sind

shave their heads and wear the Xashaya robes of Bhikshus,
whom they resemble outwardly, whilst they engage them-
selves in the ordinary affairs of lay life. . . « The
changed times have weakened their virtue . . . but
though they wear the robes of religion, they live with-
out any moral rules, and their sons and grandsons con-—
tinue to live as worldly people without regard to their
religious profession. .
This is referring to the institution of married monks which was
alsc found in-Kashmir.67
While the SammatIya were the major sect of SindI Buddhism
in terms of numbers and influence, there are some indications
of small communities . of other sects of Buddhism in the area.
Hiung Tsiang mentions the presence of adherents of Hinayana
in parts of Sind although he does not specify their school.68
These are very sparse, however, He does mention a Sarvastivadin

monastery in the area just adjacent to Sind (Barmer) which con-

tained a hundred monks.69 According to the Chachnamah, this
70

area was part of Sind at the time of the Arab conquest,
I-tsing reports a small number of adherents of this school in
Sind:where_they co-existed with other schools.71 However, this
group was more important in the Gangetic plain,

I-tsing also attests the presence of small numbers of fol-

12

lowers of the Sthaviras and Mahasanghikas in Sind. Hiuen

Tsiang does not indicate any in Sind proper but lists a concen-

tration of Sthaviras in Kathiawar73 end Mahasanghikas in Kashmir74
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d.75 Meither of these schools appear to

and northwest of Sin
have been very popular in Sind but probably had a few adherents.

| I.H. Qureshi informs us that "when Hiuen Tsilang visited

‘the subcontinent in the middle of the seventh century, he still
found Mahayana Buddhism the prevailing religion in western areas."76
He further suggests that the reason Buddhism was losing out to
Brahmanism was that "lMahayana had gone so far in making compro-
mises with Br3hmanism that it had lost its stamina."!! Thus, he
concludes, they welcomed the Arabs. This sfafemenf is in need

of some revision. As we have shown, Hiuen Tsiarg has quite ex-—
plicitly specified Sammatiya Buddhists as the most important

sect in western India and the Sind. He mentions the numbers of
Mahayﬁna Buddhists only in Fa-la-na (Varana) where there were

18

"some tens of safigharamas, but they are in ruins, They are

also found in mixed communities in ILong-kie-lo (Langala)79 and
Po-Ta-to (Parvata).so These two places had unspecified numbers
of both Hinayana and llahayana Buddhists studying together, Com-
pared with the Sammatiya, this is quite a minor community. It
is apparent, therefore, that the lahZyana was neither as wide-
gpread nor influential as is commonly thought.S1 Accordingly,
any;oonclusions proffered must be on the basis of the Sammatiya

being in the plurality.
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Brahmanism in the Sind -

The term Brahmenism is generally used in opposition to
gramanism. gfamanistic systems, as we have seen; are those
heterodox religions in India which are defined in contradis-
tinetion to the Brahmanical or orthodox‘systems.82, Briefly
stated, what we mean by Brehmanism is that religious gystem
which, no matter what smriti (non-vedic scripture) is utiiized,

traces its authority (as well as its smriti) to the Sruti (vedic

scripture) and is predicated on a class basis having as its

apex the Brahmins, ‘We do not use the term Hindu since this is,
for our period, a geographic or ethnic term and not a religion.
In addition, it must be pointed out that our definition is meant
to be substantially different from that of the original Vedic
Brahmanism which was based solely on éggﬁi texts and, with its
emphasis on sacrifices, was a different system from that which

- 8
we are describing here. 3

The Chachnamah makes numerous references to the existence

of Brahmins in the Sind. Chach and the dynasty he founded are
not only mehtioned repeatedly as Brahmins by name, but descrip-
tions of that family's practices cstablish beyond a doubt their
Braﬁmanical background. Tor the most part, we find them con-
forming to the normative pattern set Tfor Brahmins by the smriti
literature, Tor example, Chach tells the hajib .of Ray SahasI

b. Siharas,that he (Chach) is a Brahmin and "I have on the tip
n 84

of my tongue all four books of Hind: Rig, Jaj, Asam, Atharin.

These are undoubtedly the four Vedas--Rig, Yajur, Sama, and
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Atharva--vhich make up the Zrahmanic Sruti, or revealed know-

ledge. 83 In fact, the Brahmins had a complete monopoly on the

recitation of these Vedas.86 The Brhatsathita of Varahimihira

distinguishes between Brahmins according to which Veda they be-

long: a Brahmin skilled in the recitation of a single Veda is
£

termed Sratriya, one well-versed in all four Vedas is called

Cgturvfdya.87 This latter is quite rare and indicates that Chach

considered himself a Caturvidye Brahmin,

Also of interest are those passages in the Chachn3mah

which relate to conduct as perceived by certain SindI Brahmins
as normative for their varna (caste). Tor example, when Ray
SahasI's wife Sﬁnhindyﬁ.conspires'to bed and board the Brahmin
Chach, he (Chach) replies

In particular, we are from the commnity (jamacat) of
Brahmins, and my father and brother are monks (rahib).
At present they are sitting in seclusion (multakif) and
contemplation (mutarassid) in the temple (tacbudggh).BB

And so he reluses, albeit temporarily, this infidelity as un-
becoming to a Brahmin. Later, when Chach's grandson JaysIyah

visits the king of K{ruj,he retuses to partake of the sister of

89

the king since he was a Brahmin, This is apparently referring

to the Brahmanical ideal of austerity and asceticism wherein the

Brahmin should not "attach himself to any sensual pleasures."go

Also included is the concept of impurity which is invoked by
adultery and for which due penance is prescribed in the Egritis.91
This was an important consideration to the Brahnmins of Sind and

is entirely consistent with the practices of normative Brahmanism,
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Another feature of Brahmanism in the Sind is the wide-
spread prevalence of beliefs in supernatural power, omens, and
imprecations. In fact, it seems to have been an inseparable
part of their system of beliefs and, as such, much more promi-
nert and characteristic of Brahmanism than Buddhism,

The office of astrologer attached to the Brahmanical state

was a gine qua non of the Chach dynasty. Chach and his descen-

dents consulted state-supported astrologers on the occasions of
birth of sons and daughters,92 before undertaking military cam~

paigns,93 and for deciding state affairs.94 It is said of Dahar's

official astrologer that

He is an astrologer from the community of Brahmins, and
he is & scholar and wise man in astrology. His conclu-
sions are wise and accurate, and his proofs are in accor-

95

dance with experience.
A king who did not honour and patronize astrologers was destined
for destruction., As Ddhar's astrologer told him:

It should be considered a necessity to visit them
Zf;e., astrologep§7and try to respect them. Because
their pleasure is the means of increasgsing grandeur
and magnificence and the permanence of their exalt-
edness and respect.9

This patronage of astrologers was accompanied by a con-
conitant propitiatory worship of the plane'ts.g7 This was done
in order to ward off certain malefic effects of bad omens and
portents, Dahar, for example, consulted an astrologer before
engaging the Arab army. He told Dahar that the Arabs would win
since they had Venus (zuhrah) behind them.98 So Dahar had a
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fipure of Venus made from pold and tied it to his horse so that
"Venus might be behind his back and the victory his."99 This
is quite consistent with non-sectarian Brahmanical practice.
In campaigns throughout North India, the image of a planet was
carfied-by an army while on expedition.1oo

We also find omens and portents, both good and bad, allot-
ted some importance in Brahmenical Sind. When the Arab army
reached Jaypur, Dahar's wazlr Siyakir interpreted it as a bad
omen:

O the evil is done. /They have arrived at/ that town
of Jaypur, which is to say "place of victory". Vhen

the army has arrived in the region, triumph and victory

is theirs. 0]

However, Dahar opinioned that it was a good omen since "Zﬁubammag7
has encamped at Had Baril. That is a place where all their bones
will scatter."102

Thus we find that belief in supernatural powers and events
were a characteristic feature of SindI Brahmanism. Al-Biruni,
at a later date, indicated that this was a salient trait of the
Brzhmanical system: "As regards charms and incantations, the
Hindus have a firm belief in them, and they, as a rule, are much
inciined towafds them."1o3

. Another practice mentioned of Brahmanism in the Sind is
‘that of gatI. Al-Bal3dhurl reports that a wife of Dihar's "was

afraid ol being taken and so she set herself and her followers

and belongings aflame."m4 According to the Chachnamah, their

motive in undertaking this act was that they would meet their
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husbands in the other worid. 0% Thig is in keeping with gmriti
statements indicating that gatl would reunite the wife with her
husband in eternal bliss in heaven.106

We are now prepared ‘o examine the sectarian expression
of Brahmanism in the Sind., While Hiuen Tsiang does not mention
numbers of Brahmanical votaries, he does specify 299 Brahmanical
temples in Sind, Fifty-eight of these were inter-sectarian tem—
ples, 97 and one was the Sun temple at Multdn, which we will
discuss later. The other 240 were all inhabifed by Paéﬁpata
Saivites. Since this sect was of such importance to the Sind,
we will here point out the geographic distribution of the sect
after which we will direct some attention to its distincitive
beliefs.,

Hiven Tsiang found a concentration of Pééﬁpata temples in
Iong-kie-lo (Langala) where there was also a famous temple to
MahBhvara Siva. O° This area has been identified with Eastern
Makran: the valleys west of the Indus Delta.1o9 There is other
evidence of Saivites in the area. The temple of HifAgula, on the

Hingul river, is celebrated as one of the spots where Sati's

110

limbs (here, the forehead) fell when she died. SatT was a

wife of Rudra Siva;111 she is still lmown in the area by the
name of Mahamiyd, i.e., Siva's Sakti as the source of'spells.112
The temple contains a lifga of Siva.113

114

The Indus delta was also a centre of Paghpata Saivism,
In the capital city of Daybul there was a temple to MahSsvara

Siva.115 Wie have previously discussed why this temple could not
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have been Buddhist.116. There are other indications of Saivism

£ -
in the delta. The Siva-Purana mentions the Indus River as one

) M7 2nd as a place where
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of the seven sacred Gadgas (rivers

"ablution therein accords perfect kmowledge," The holy lake

of Hérﬁyaga, at the juncture of the Indus and the sea, is con-—

sidered a place of great sanctity to the Saivites. ' 0 Al-BIrinl

confirms the worship of the lifga: ". . . in the south-west of

the Sindh country this idol /i.e., Siva's lifiga/ is frequently

met with in the houses designed for the worship of the Hindus."120
Hiuen Tsiang also reports twenty Péghpata temples in Pi-

21 122

to-shi~lo (Pitasila), 2! five in 'O-fan-ch'a (Avanta), 2° and

five in Fa-—la—na'(Varana).m3 However, these areas seem to have
been primerily Buddhist.

The Pégﬁpata was a Saivite sect associated with Siva in
nis aspect of "the Herdsmar' (Pafupati). 2% We find what is of-
ten termed the proto-Paéupati Siva as early as the lMohenjo-daro
segl in Harappan Sind.125 The peculiarities of the Pégﬁpata
systen are as follows.

Tirst, Pafupati Siva is seen as the ultimate cause, cre-
ator, maintainer, and destroyer of all things, He is the Great
God i (Maha-deva) who is beginningless, unborn, and eternal. As
the ultimate cause (gégggg) he is regarded as independent of
Purugha (primal spirit) and Prakypti (primal matter) which are
congidered effects (gégxg).726 This belief in the omniscience
of Padupati Siva is perhaps what the SindT Brahmin is referring
to when he describes his belief in the "one God, the Inexplicable,

127

the Infallible, and Creator of the Universe," Fredunbeg feels
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that the monotheism attributed to the Brahmin in this passage
could not be accurate since it is inconsistent with other por-
tions which poritray him as an idol—worshipper.128 However,
 the two are not necessarily exclusive; the attributes and func-
tions of other deities could be, and apparently were, subsumed
in that of the One God——Pagupati Siva in the Sind. As V. B.

IIishra poiants out about early medieval North Indian Saivism:

Numerous attributes, properties and functions belonging
to various deities of the Hindu pantheon were unified

rd
in the person of Siva. He practically swept other gods

off their feet.129

Secondly, there are a series of unique vidhi (rituals or
practices) through which yoga (union) leading to gggkhanta (de-
liverance) is.achieved.130 These rituals are generally divided
into two types: vratas (duties) and dvaras (doors). The duties,
which were t0 be performed in secret, consist of certaih prac~

121 The devotee is
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tices associated with ashes and oblation,
enjoined to bathe in ashes three times a day. He must also
sleep in ashes on other occasions for "penance, for purification
or for res_t."133 For this reason they are often called the "ash-
sprinklers", The six types of oblation (upah3ra) which should
accémpany the worship of Paéupati are laughter, songs, dances,

mittering the holy sound of Siva's bull, adoration, and inaudible

repetition of mantras. OF It is possible that the Chachnamsh is

- referring to some of these practices when it reports of the SindI
tribe of Sammahs who had "an 01d custom among them to come for-

ward playing and dancing and making merry."135 However, this
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may just be some local custom. The six doors (dvaras) are cer-
tain practices--e.g., pretending to be asleep when actually
awake or specaking nonsensically--which are performed in order
+t0 elicit abuse from people. This allows the Pééupata adept
to gain merit and obtain a proper percention of his self.136

The successful practice of these rituals gives the devotee
deliverance (gggkhénta). To the Pasupatas this included the

137 A pecu-~

attainment of certain miraculous powers of Siva.
liaritj of the Piéupata system lies in this ideal which grants
to the adept certain higher magical powers. This includes such
things as bheing able to hear and see all sounds and objects,
take different shapes, and the possession of power second only

138

to Siva who also creates, It is probabhly these faculties

which the Chachnamah attributes to the "sorceress (sahirah) of

the Hindu JiganI class." 22 She is said to have travelled all
over the earth by magical means and is hinted to have had pos-
session of other powers. It is interesting that in tﬁe Brah-
manical tradition it is Siva who is considered the perfect yogi
(Maha—Yogi);14o This is also in accordance with our earlier
observations on the prevalence of belief in super-natural powers
amohg the Brahmanical Sindis.

The second most popular Brahmanical sect in the Sind appears
to heve been the Sun-worshippers., This sect apparently had a
foreign origin (though incorporating aspects of Vedic solarity)

141

and was derived from the Iranian worship of lMithra. The story

of the importation of bSun worship into the Sind is told in several
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£g£§9§§,142 ésmba, a son of Krishna, was cured of leprosy by
the intercession of Surya, the Sun god, and for this reason
built a temple to the Sun at Mdlasthanapura (Multzn)., VWhen
he was unable to find any Brahmin to officlate over the worship
of the Sun at Multan, he brought Maga priests from éakadvipa

(Eastern Iran) to the Sind. According to Varahimihira, these

Magas were the sole persons qualified to serve the Sun god.143

This has been confirmed by al-BIruni who states that the priests
who ministered to the Sun idol were Magas.144 -They were inte-
grated into the Brahmanical system as Brahmins.145 The Chach
‘branch of Brahming may well have belonged to this group since
"their tradition of devotion and fire-worship is well-known and
wide—sPread."146 'And, furthermore, when Chach conquered Multan

he went to the temple and "made prostration to the idol (but)

and gave alms (§§dagah)."147

The centre of Sun worship in the Sind was at the renowned
temple of Multan. Hiuen Tsianghas given an excellent descrip-

tion of 4it:

There is a temple dedicated to the sun, very magni-
cent and profusely decorated. The image of the Sun-
deva is cast in yellow gold and ornamented with rare
gemns. « « o Women play their music, light their torches,
offer their flowers and perfumes to it, . . . The kings
and high families of the five Indies never fail to make
their offerings of gems and precious stones (to this
Deva)o e o o Men from all countries come here to offer
up their prayers; there are always some thousands doing
80. On the four sides of the temple are tanks with flow-

erihg groves where one can wander about without restraint.148
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It has also attracted the attention of many Muslim writers who

have described it quite vividly.149 The Chachnamah portrays

the idol as "made of gold"150 while al-Biruni reports that it

is called Editya.151 In our period, Editya was a synonym for
the Sun and was usually represented by a gold image.152
The Sun was worshipped in its form as orb three times a

day with puja (ritual ceremonies) and repetition of mantras.153

It was connected to vegetation and fecundity of all life.154
In this respect, it was worshipped to cure diséases. Ibn al-
NadTa disclogses that to the Sun-idol came "persons with maladies,

o They stand by it and spend nights before it, worshipping,

making suplication and praying that it may cure them."
may be in this connection that pilgrins came to the temple at
Multan.

There were other local Brahmanical sub-sects extant in
the Sind at the time of the Arab conquest. Tolk tales and bal-
156

lads attest to an o0ld cult of the Indus river. There is

the story of UQerolél who is thought to have been an incarnation
of Varuna, the god of waters. He came to the rescue of Sind1
Hindus in order to prevent, by his miraculous powers, their con-—
version to Islam. S.K. Chatterji considers the word UQerolél

to be derived from the Prakrit Udda-yara, "the creator of the
waters."157 This river cult has survived in Sind with the Darya
Panth and the veneration of Khwijah Knidr. °C Since Varuna is
usually pdrtrayed as standing on a crocodile;perhaps the Sindl

cult of the crocodile is a remnant of this aspect of the river
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deity.159 However, all this is tantalizing rather than defini-
tive., Our sources for the period do not mention these sub-sects,
Perhaps they were contained within the literate Brahmanical sys-

. - .
- tens (i.e., Pasupata or Saura) which our sources do name.,

Iglamic Elements in the Sind

There is some evidence of the existence of a small number
of.Arab fuslims in the Sind prior to the Arab conquest. There
ﬁere Arabs in the Sind long before the conqueét. During the
reign of Chach, a certain cAyn al-Dawlah RIhan ladani was ap-
pointed by him in temporary charge of the fort of Sikkah.16o
While he is not mentioned as being Arab, the evidence of his

nane would support this conclusion. However, there is no indi-

cation that he was a Muslim, The Chachnamah also mentions a

grcup of five hundred Arab mercenaries who had entered the ser-
vice of Dghar around the year A.D. 704 and had been given impor-
tant military commissions.m1 That they were Muslim is evinced
by their refusal to fight against the Arab Muslim army on the
grounds fhat they themselves were lMuslim and if they fought
other IMuslims their reward would be hell--fire.w2 However,
these Muslims were a small and, except for their military ad-

vice, comparatively uninfluential segment of the population of

Sind before the Arab conquest.
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ITI, THE SOCIOECONONMIC BASIS OF
RELIGIOUS TENSIONS

In this chapter, we will examine the socioeconomic basis
of the religious tensions in the Sind. We will first disinter
the evidence which permits the conclusion that Buddhism and Brahe-
manism were in conflict in the area. We will fhen specify the
class alignment of the religions involved in this conflict. For
analytical purposes, we have definedclass relative to certain
socliceconomic indicators; in particular, the means of production.
Thus we are speaking of "production classes" not "status classes".
We will describe the units of religious action explicitly in terms
of this type of class., Having shown the classes involved, we will
note diachronically the chenges in the economie structure of the
Sind. We will take as our start the time when we know both Bud-
dhism and Brahmanism 0 have existed in the Sind., Fundamental
socioeconomic changes up to the time of the Arab conquest will
then be considered. At that point we will discuss the relation-
ship?of our classes to these sgociceconomic changes in order to
come to a conclusion on the nature of the tensions displayed.
By doing this we hope to show the relationship between the vari-
ous religions in the Sind and the economic structure which would
display vividly the socioeconomic dynamics of religious tension

in the Sind,
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Evidences of Religious Tensions

We have shown that sects of both Buddhism and Brahmanism
existed in the Sind. However, it was by no means a congenial
relationship. It becomes apparent that Buddhism was involved
in a rencontre with Brahmanism and did not appear to be winning,
The secondery sources are unanimous on this point.2 This con-
c¢lusion is.based, for the most part, on the demonstrated behav-
ior of the Brahmin dynasty towards the Buddhists and the fact
that adherents of Buddhism rather than Brahmaﬁism tended to ac-
tively welcome the Arab conquest.3

The first definite indication of religious tension in the
Sind surfaces when the Brahmin Chach usurps the kingdom from the
Buddhist SIheras dynasty.4 It has been disputed whether this
was a religious or political revolution.5 Regardless, the con-~
flict revealed features of hostility Dbetween these two major
religions, The primary antagonists of the Chach Brahmin dynasty
were Buddhists.6 The Buddhist monk, Buddah Raku, kept Chach
from appropriatding the city of Brahmanabad for over a year.7
After taking the city, Chach contrived to kill the Buddhist monk
in his vihéra.8 He does not succeed in this‘stratagem due to
the fimely appearance of a fierce apparition which safe-guarded
the_monk.9 It is also possible that the reports of the Javanese:
chronicles of Buddhist emigration from Sind and Gujarat in the

seventh century reflect a Buddhist response to the accession of

the Brahmanical dynasty in Sind. 'O

However, the most cogent indication of religious tensions
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is the disparate response of these communities to the Arab con-
guest. There are numerous exanples of Buddhist cooperation with
the Arabs, but very few instances from the Brahmanical community.
Moreover, Buddhigts are never mentioned as resisting the Arabs;
Brahmins are. We feel that this is indicative of a serious breach
between these religious communities.

Nirtin, which was under a Buddhist governor and contained
a plurality of Buddhists, had previously sent Buddhists as rep-
resentatives of the town to al—@ajjéj and had-undertaken to pay
_tribute.11 When Mubemmad b. Qasim arrived at Nirun he was wel-
comed by Bhandarkan, the governor of the area, who told him:

"I and these people are subjects of the dar al-khaléfah."12

Accordingly, he welcomed the Arabs, surrendered the tovm, and

Lrd

gave the army supplies and horses.19 Buddhists from this area
also assisted the Arabs in the further conquest of S:'Lnd.14
Similarly, Buddhists from Sarbidas (north of Nirun) came
to Muhammad "to make peace in the name of their followers."15
At SadUs@n, near Siwistan, it was thé Buddhists who initiated
and concluded peace with the Arabs.16 ‘The Buddhists of the fort
of Mawj, just outside of Siwistan, requested Bajhra b. Chandar,
thefBrahmin governor of the fort, to submit to the Arabs.17
then he refused, the Buddhists invited Muhammad and the Arab
army to take the fort and concluded a pact (SAhd) with him, 18
At Budhan, near Sisam, Kakah b. KUtak, the Buddhist chief of
the area, advised his followers to submit without a fight since

he had concluded “"from the Buddhist books and the calculation of
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the stars, that Hindustan will be conquered by an army of Tglam, " 12

When he turns the fort over to the Arabs, he and his followers

are received with distinctions said to be consistent with the

20 When the Arabs crosséd the Indus, it

was with the assistance of the Buddhists in the area.21 The

customs of'Buddhists.

town of Arur was taken with the support of the Buddhist popula-

tion.22 The inhabitants of the town of lMusthal were Buddhist

and actively aided the Arabs.23
The evidence of Brahmanical oooperation-or collaboration

with the Arabs is very limited and these seem to be of a dis-

gimilar nature to those of the Buddhists. The primary example

is IMikah Basayah, the Brahmin governor of Sirtash and a diétant

relative of Déhar.24 He defected to the Arabs and was given

the ;gjéi of BIt along with.a considerable sum of money.25 His

brosher alsc defected at a later date.26 However, these cases

are substantially diffefent from the Buddhists. First, they

are individuals who submit,not entire groups ag is often the

case with Buddhists, ©Second, they defect after a major portion

of the Arab conquest had been completed and it looked as if the

Arabs would emerge the winners. This is not the case with the

Buddhists.‘ Third, in the case of Mikah, it is said that he joined

2T thus it

the Arab army because he was on bad terms with Dahar.
was from personal policy considerations that they defected to
the Arabs.

We ére not maintaining that all Buddhists necessarily col-

laborated with or welcomed the Arabs. What we are suggesiing,
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and what the socurces indicate, is that the Buddhists tended to
actively welcome the Arabs while the Brahmanical commnity did
note. And, further, that this is indicative of tensions between

these religious groupings.

Classes Involved

The Chachnamah conveys the very definite impression that

SindI Buddhism was, for the most part, vitally connected with
merchants, tradesmen, and artisans: id.€., thé mercantile sec-
tor of the economy. On the death of Akham Luhanah, the Buddhist
governor of Brahmanabad before Chach's rebellion, the chief Bud-
dhist monk of the area is said to have "become anxious and afraid
lest the pcssessions (milk), goods (asbab), and estates (%;153)
should pass from my hands."28 Thus, in direct contradiction of
the vinaya regulations, we find individual wealth in the hands

of a Buddhist monk.29 The Buddhists of llaw] request Bajhr§ to
submit to the Arabs so that they wQuld not be deprived of their
wealth (mal): l"We‘ are afraid that these people /i.e., the Arabs/
will come, and thinking that we are your subjects they will plun-
dexr us and deprive us of our lifes and wealth."BO Their desire
to keep theif wealth is so important that they repeat their re-

- quest to Bajhra twice: "lest our life and wealth be ruined owing
to your obstinacy."31' When Bajhra proves obdurate, the Buddhists
send a message to lNMuhammad b. Qasim telling him that merchanfs
(tijar) and artisans (Eggéi) are on his side. 2 The implication

ig that the interests of these classes correlate those of the
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Buddhists of Mawj. Turthermore, their hope of keeping their
wealth is met by the Arabs alter taking the fort, In an inter-
esting paésage, Iuhammad b. Ozsim is said to have confiscated
gold and silver from everyone except the Buddhists:

Then wherever there was gold and silver, he took it
away. Silver and ornaments and specie (nugud) were
all confiscated exceplt from the Buddhists with whom
he had a firm pact (SAQQ).BB

Not long after the Arabs had conquered Siwistan, there was
a Brahmanical revolution under Chandaram Halah, Muhammad  de-
feated him and entered the town where "Buddhists, merchants,
artisans, and other respectable people came to meet him.”34 The
residents of the area around Sawandl are listed as Buddhists,
artisans, and merchants.35 Two Buddhists are appointed by the

36

Muslims to collect taxes in the area. In Arur, the traders,
artisans, and other professicnal people mentioned as giving up
allegiance to the Brahmanical dynasty37 are probably Buddhists
gince after they open the city %o Muhammad they go to a Buddhist
vihara to worship.38

The mercantile interests of the Buddhist inhabitants of
Nirinare evidenced by their opening the gates of the town in
order to make bargains with the Arabs.39 Moreover, the Bud-
dhist governor evinces a knowledge of inter-regional commerce
since he suppiies the Arab army with certain supplies which
they couldn't find in the area.’® This Budanist is later made
the superintendent of supplies for the Arabs.41

The importance of this data is that while merchants and
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artisans are occasionally mentioned by themselves, they are
never mentioned in connecticn or in a list with Brahmins. This
could not be merely fortuitous. We are not suggesting, how-
ever, that all Buddhistswere merchants or artisans, or vice
veréa, but that Buddhism, not Brahmanism, tended to be associ=-
ated with this sector of the econony.

Further corroboration of the mercantile interests of the
Buddhist comrmunity can be found through an analysis of the loca-
tion and contents of the Buddhist strﬁctures in Sind. It has
been suggested by D.D. Kosambi that some of the western Deccan
Buddhist monasteries had a vital economic function connected
with the trade routes.42 This was to provide capital loans and
provisions to the trade caravans and guilds. While he is the
first to mention this in connection with India, several studies
concerning Central Asia and China have suggested. that Buddhist
monasteries in thege areas were located on trade routes and pro-
vided capital loans and facilities for merchants utilizing these
routes.43 The data suggest that this theorem can be extended
to the Sind. The literary evidence we have alrecady cited as
well as the archaeclogical evidence tend to support this conten-
tion,

The main inter-regional trade route through Sind went up
the west side of the Indus to either the Bolan or Mula pass to
thé Kandahar region, or, as was most often, to the Khyber pass
and thence on to Balkh where it connected with the main trade

routé eagtwards to China or westwards to the Middle ITast and
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Europe.44 Arother trade route went from the Indus Delta across
Thar to Mathura where it joined.the main Indian trade route down
the Ganges and to other parts of India.’” The major Puddhist
monasteries and centres are found along these routes.

The Buddhist monastery at Mirpur Khas is located in the
middle of the Thar desert far from the major urban areas of Sind.46
Its position as a thriving and, from the evidence of the ruins,
wealthy monastery can best be understood from its location on
the main inter-regional trade route connectiné lower Sind to
central and eastern India., According to a Jataka story, it was

along this route that a former Buddha made a mercantile excur-
47

sion.
The main centres of Buddhism in Sind, however, were loca-

ted along the main trade route up the west side of the Indus.48

These are also the areas where Buddhists are generally mentioned

in connection with merchants and artisans. Even the termini of

this trade route (i.e., Gandhara and Balkh) were Buddhist towns

of the same sect as in Sind-~viz., Sammatiya.49 The Buddhist

centre of Nirun, for example, was located on the main trade

route north, the road connecting with Brahmanabzd, and the route

thrdugh the desert. Lven at a later -date, Ibn anqal?oal-1§§akhri,5

and the gudﬁd al-cﬂlam52 mention the importance of this town as a

centre of trade and speak of the mercantilc nature of its inhabi-
tants. This corresponds precisely with the information we have
previously cited about this area.

Towns along the inter-regional trade route through the Bolan
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and Mula passes to the Kandahar‘region have recently been exca-
vated and have proven to be, in the pre-Isglamic era, thoroughly
Buddhist.?

Furthermore, hoards of coins, gold and silver specie, as
well as manufactured commodities have been discovered in SindI
Buddhist monasteries.54 These structures also contained store-
rooms for the keeping of wealth“55 This would seem to indicate
the presence of substantial wealth in the monasteries and is

supportive of their involvement in mercantile enterprises.

Brahmanism, on the other hand is never explicitly or implic-
itly linked with mercantile enterprises in the sources. = The

Chachnamah generally mentions them in two connections: as rulers

and‘administraﬁors, and as a rural-based gentry., NMore importantly,
both of these had rocots extending to the village level economy,.
In this respect, again as a class, they are in sharp opposition
to the Buddnists.

Brahmins in Sind were distinguished from the exemplar of
their counterparts in the rest of India by their occupational

56 They had succeeded in superseding the traditional

pattern,
role of the Kshatriya and becoming not only warriors but minis-
ters of kings and, finally, kings themselves. Brahmin as Ksha-
triya warrior is evinced by Chach himgelf who conguers all of
5ind and even engages in personal combat with the king of Chitur;

he kiils him after telling him that "I am a man of the Brahmins

and unable to fight on horseback."”! The king of Chitiir obvi-
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ously did not expect a Brahmin to fight since he went along with
Chach's suggestion and was killed., Nor do the Brahmin brothers
Dahar and DaharsIyah hesitate to take up arms against each other.58
| MiTkah Basayah was both the governor of the province of BTt and
the general of its armies.59 It is the Brahmins, furthermore,
who form the principal military leadership against the Arabs.
Brahmins as ministers of kings are also found. The wazlr
of the Buddhist king SGhasT was a Brahmin by the name of Ram.%°
Throughout the Chach dynasty's rule we Tind Brahmins as ministers
of state. Mu@ammad b. Qasim himself appoints Brahmins és minis-
ters and military leaders: e.g., Keksah b, Chandar b. 8515'13.61
Then there is the foremost example of Chach and his descen-
danvs revolting against the Buddhist dynasty end setting up a
regimen of their own as kings over Sind: a Brahmin dynasty,
That this was opposed by the Kshatriya is evidenced by the de-
fensive reply of Chach to the ruler of Brahmanzbad:

You consider yourselves, with your power and majesty,
birth and genealogy, kings of the time. Although I
hgve not inherited this kingdom and dominion, wealth
and affluence, authorivy and power, from my ancestors,

and the kingdom was not ours, but the best grace and

my prosperous circumstances are due to God (Khuda).62

- Thus, by this time, they had partially superseded the Ksha-
triya in the exercise of executive prerogatives over the Sind,
It zppears that their main strength came from their priviieged
~position among the rural commonalty. Unfortunately, the literary

sources are largely silent on rural Sind. Their interest is pri-
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marily in the urban expression of the religions; henoe, their
emphasis on the administrative elite of Brahmanism. However,
enough data are available to support ouvr contention,

As we have previously mentioned,G3 Hiven Tsiang noted some
299 Brahmanical temples in Sind. However, only the remains of
Daybul and Mulfén have been uncovered in spite of extensive ar-
chaeological work.64 All other Brahmanical architecture post-
dates the Arab conquest.G5 The inference is that the Brahmanical
tenples mentioned by Hiuen Tsiang were, for the most part, built
of perishable materials consonant with rural practices: leCay
they were probably village Brahmanical structures. Thus they
are in acute contrariety to the magnificent Buddhist remains
which have been uncovered. This is also in keeping with the
previously mentioned fact that neither Brahmins nor Brahmanical
temples are mehtioned in the sources relative to mercantile ac-
tivities; again in contradistinction to the Buddhists and their
struciures.

Purther evidence of the rural orientation of Brahmanism

in the Sind is found in the Chachnamah, When Chach identifies

himself to the wazIr Ram, he says: "my brother and my father
are both from the rural area (mazdri®) of the towm of Ardr;
they are still in the idol—temple there."66 Thus the family

of Chach was based in a rural temple, Indeed, Chach's brother
Chandar was reluctant to leave the village to take up an admin-
istrative.post in Arar. o7

lMoreover, in an interesting, but confusing, passage rela-
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ting to the settlement of the area of Brahmanabad by Muhammad
b. Qasim, the rural basis of SindI Brahmanism is evidenced.®®
Mu@ammad gives "the management of all the affairs of State, and
its administration"69 to the Brahmins. However, this arrange-
ment was not completely satisfactory to certain others from
rural areas.7o They explained to Mu@ammad that "all our affairs,
'on.occasions of mirth or wmourning, are conducted and completed
through their /T.e., the Brahmins/ medium." ' . They ask him +to
allow them to carry on their worship as previdﬁsly "and then our
Brahimins /sic/ will receive enough from us for their 1iving."72
Muhammad concurs with this request and allows them "to continue
their offerings to their Brahmins, as in ancient timeé, and to
give three out of every hundred dirams of revenue to them.“73
'Thus the Brahmins are represented as being directly tied to the
agrarian gociety and econory. Here again they are in opposition
to the Buddhists who are not mentioned as having such ties, -

Thus Buddhism in the 3ind was associated with mercantile
interests in general while Brahmaniem was primarily connected
with a relatively self-contained rural society and administrative
elite. However, it does not necessarily follow that for this
reason they were in conflict. Why then is it that the economic
expressions of thesé religions would come into conflict in the
Sind dufing the seventh and eighth centuries? We feel this can
best be understood with reference to changes in the socioeconomic

structure of the Sind both prior to and contemporaneous with the

Arab conquest. By examining the historical socioeconomic changes




73
we can come to an undergtanding of why these might have resulted
in tensions expressed in religious terms in the Sind. This is

the aim of the next secition.

Sociloceconomie Changes in the Sind

While there is‘no definite evideﬁce as to when Buddhism
first entered the Sind, it certainly became established as an
important alternative to Vedic Brahmanism under the Mauryan .
state. Hiuen Tsiang noted.twenty—three stﬁpaé built by Aboka
Maurya (T.c. 273-236 B.C.).74 He adds that Upagupta, who con-
verted Afoka to Buddhism, used to visit the Sind frequently and
built monasteries and stupas wherever he went.75 The economy
of the Sind‘displays remarkable homogeneity from the IMauryans
up through the Kushans until the later Guptas. It was during
this period that the majority of Buddhist structures were built
and Buddhism flourished in the Sind., Thus it is necessary to
understand the economic dynamics of this period before looking
at subsequent changes under the Siharas and Chach dynasties,

The Mauryan state, in brief, was distinguished, in its
economic aspects, by centralized control and administration of
praciically all productive econonic activities.76 A major por-
tion of state's land was settled as well ag farmed under the
direct supervision and control of the centralized state. This
regularization of the agrarian economy éncouraged urbanization,

the organization of large-scale inter-regional trade, and the

emergence of a mercantile community occupied in commodity pro-
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duction and exchange. In particular, inter-regional commerce

was of such importance to the state that it formed a major source
of its revenue.77 Consequently, the state actively patronized
this sector of the econony.

The major consequence of this development to the Sind was
that it stinulated, through the unification of the trade routes
of Horth India and Centiral Asia and the increase in commodity
production, large~scale inter-regional commerce partially cycled
through Sind., It was during this period (secohd century B.C. to
fourth century A.D.) that the Indus valley acquired prominence
as an international entrepgt of global importance., VWhile some
of the trade originated from commodity production within the
Sind itself, the main volume was transit trade between several
major trade areas.

In terms of volume and value of goods in transit through
Sind, the routes of importance were those connected with Central
Asia and China. It was the position of 3ind intermediary between
these areas and the West-—the Persian Gulf (for transhipment to
Palmyra or Petra), the Arabian Peninsula, the Red Sea, and West-
ern ports—-which gave the main f£fillip to this commerce.78 The
trade was of some antiquity. Agatharchides (second century B.C.)
writes of merchants from Potana (Patala) on the Indus visiting
the Mortunate Islands (Socotra)?g Chang Ch'ien, an ambassador
of the Chinese emperor Wu (r. c. 140-87 B.C.) reported that

When I was in Ta-hsia /Bactria/. . . I saw bamboo canes
from Ch'iung and cloth made in the province of Shu Zgzech-
wan/. When I asked the people how they had gotten such
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articles, they replied, 'Our merchants go to buy them
in the markets of Shen-tu /Sind/.! &0

It is doubtful that the Bactrians would have purchased articles
from Szechwan in Sind since Bactria is closer to Szechwan (un-
less. one aésumes a north-east route through Assam in which case
the goods would not have been routed through Sind). Chang Ch'ien
probably confused these objecils originatiﬁg in Sind with similar
objects from Szechwan with which he was acquainted., At all events,
this is indicative of very early inter-regional trade between the
areas and presupposes established and well-frequented trade routes
bétween these areas at this early date,

The Periplus (c. A.D, 80) alludes to the important inter-

regional trade through the Sind.81

This trade gentered on Barari-
cun, the main port of Sind and one of the two major ports.of North-
ern India (the other being Barygaza /Broach/ which served Western
India), The 1ist of exports of Sind attests the importance of
inter-regional trade to the Sind, They are, according to the
Periplus, silk yarn, seric skins, lapis lazuli, turquoise, lycium,

82

costus, bdellium, nard, cotton cloth, and indigo., Among these,

we can designate Central Asia or China as the probable source of
éilk;yarn, seric skins, lapis lazuli, turquoise, lycium and costus.
The major commodity of this trade was silk from China. Seric skins
probably came from Turkestan or Tibet;s3 lapis lazuli from Bukh§r§;8[
turquoise from Khurasan near Nishapir where "a natural trade route
from this locality would have been down the Kabul river, thence by
the Indus to its mouth“;85 lycium and costus from Kashmir or cer-~

86

tain high valleys of Central Asia, None of these are found in
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Sind itself. 1In addition, gold is listed as a SindI export in
some/sources.87 Since gold is not known as being mined in Sind,
this is probably transported gold from Tibetan or Central Asian

88 Sandalwood‘

mines. Sandalwood was also exported from Sind.
is nét reported as indigenous to either Sind or Northern Indias
hence this must have come from either China or Southern India
where it 1is plentiful. Since Southern India had 1ts own ports
and did not need to tranship in Sind, it probably originated in
China.

The Chinese sources for this period are well—acquéinted

with the commercial importance of Sind in inter-regional commerce.

The Ch'ien Han Shu (covering the period 206 B.C. to A.D. 24, writ-

ten c¢. 100 A.D.) mentions ambassadors from Sind (Kushanas) coming
to China; however, they were "all mean men carrying on commerce,
They wish to open up commercial rclations for the sake of the

trade."ag‘ The Hou Han Shu (covering the period A.D. 25-220,

vritten c. 445 A,D.) mentions the trade by the people of Ta Ts'in
(the oriental provinces of the Roman empire) with the Sind "par
la voie de mer; (dans ga commerce) le gain est de dix pour un.
Les gens de ce pays /Sind/ sont hom€tes et francs; en affaires,
ils ﬁ'ont pas deux prix.“go The Chin Shu (covering the period
A.De 265-419, written c. 635 A.D.) also mentions this trade from
China through the Sind and westwards.91
According to Jercme Carcopino, Chinese silk caumc to Rome

either by land routes through Central Asia or from Bactria to

the Indus and thus down to the coast where it went by sea either
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92 There were several rea-

to the Persian Gulf or the Iizd Sea.
sons for the importance of this latter route through Sind. First,
it would by-pass Parthian or Sasanian territory; they were, at
times, antagonistic to this trade westwards and, at any rate,
ﬁnreliable'.93 Thus trade passing through Sind would be more de-
pendable and secure for the parties involved. The surety of this
route was of such importance to Rome that a special high value
of gifts from Rome to the rulers of Sind is recorded. * Another
reason for the prominence of this route was that it faced a mini-
mal number of tariff posts thus lowering the costs of inter-re-
gional trade.95 This was further compounded by the fact that
~ the Sind was under a strong central'government which included
parts of Central Asia.96 In addition, during this period, sea
transport was preferred over land transport even‘if the distance
was greater.97 Thus Central Asian trade was cycled through Sind,
the nearest Indian port to the Silk Route, rather than cbntinued
overland,

Another indication of extensive inter-regional trade and
an affluent mercantile community conjoined to this trade is
found in the numismatic evidence. It can be said with some
degfee of certainty that while inter-regional trade does not
necessarily lead to the introduction of coinage, coinage remains
a distant possibility without such trade. Therefore, when we
£ind voluminous coinage we can logically assume an advanced
stage of.inter—regional commerce, Furthermore, since silver

and gold are not found in appreciable quantities in Sind, coin-
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age in these metals presupposes inter-regional commerce of quan-
tity. Thus we find, extending over this period, a multiplicity

of silver and gold coinage.98

The wide circulation of this
currency is evidenced by hoard finds throughout Asia and Europe.
Kushan (ruled Sind and parts of Central Asia c. A.D. 50-200) gold
coinsg have been found throughout the Sind, North-west India,
Central Asia, Middle Last, Durope, as well as Africa.99 A large
hoard of their coins wasg disintered from an old monastery in
Lthiopia indicating trade between the 5ind and that area, 00
Roman coins have not been found in any quantity in the Sindj;-
this has lead some scholars to suggest that the SindI-Roman

101 We see no

trade could not have been of much importance.
reason to agree since the literary sources we have previously
cited are quite explicit in referring to the large volume of
tradé through 8ind. TFurthermore, the Periplus reports that,
while Roman coins were exported to pdrté in Southerm India as
well as Barygaza (Broach) in the North, bullion, not coinage,

102 This was in gold and silver

was imported into the Sind.
plate, The inference is that bullion was minted into coins in
the Sind (unlike in the South where Roman coins were utilized

as iegal tender) or that, since the trade was transit not ter-
mihal, the bullion was sent on as payment for goods in transit,
Since Roman coins were not legal tender in Central Asia or China,

the presence of bullion along with indigenous coinage confirms

our contention of extensive inter-regional commerce through Sind.
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The mercantile sector of the economy had apparently been
eclipsed in importance by our period by the relatively self-
cqntained village with its production of cottage industries
intended for consumption primarily on the regional level, Intra-
rather than inter- regional trade was important to this rural

econonty. This development can best be understood with refer-

ence to the féudalization of the era.

Several recent studies of the economy bf early medieval
North India have established the feudal basis‘of this period
(c. fifth century A.D. to the Arab conquest in 8ind) within the

103

generally accepted meaning of the word. We see no difficulty

in using the term if we make explicit, at the beginning, just
what is meant. When we gspeak of feudalism we mean a system where-
in the administrative structure is organized on the basis of land
and wherein the peasant producers serve landed intermediaries
while paying "rent" in kind or labour to the state authority.
We agree with Rushton Coulborn that "there should never have
been doubt as to the occurence of a feudal period and that there
is no room for a special concept of 'para-feudal' institutions
in India."1o4

| According to R.S. Sharma, feudalism in India began with
land grants made %o Brahmins, temples, and monasteries for which
he cites epigraphic evidence beginning invthe first century A.D.1O5
These multiply by Guptan times when entire villages, along with

thelr fields and inhabitants, fiscal, administrative, and judi-

cial rights were abandoned by thestate to religious and secular
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beneficiariesi106 Hiuen Tsiang reports that "the governors,
ninisters, magistrates, and officials have each a portion of

land consigned to them for their personal support."1o7 There

are sufficient references to both religious and secular'grants

of land in pre-Islamic Sind to warrant the conclusion that the
development of feudalism in Sind was consonant with that in the
rest of North India. We have previously mentioned Chach's state-
ment that his fémily came from a temple attached to the fields

of Arﬁr.108

This is probably referring to a éraedial Brahmani-
cal temple supported.by a land grant. The Buddhist monk, Buddah
Rakli, is said to have possessed landed estates (Qixéf).109 Also,
after the conquest of Brahmanabad, rural fiscal and administra-
tive_rights to the Brahmins were customary in the area.11o

As for secular land grants, the pre-Islamic state of Sind
was organized in a similar feudal manner. The Sind was divided
into four sections each with a governor (malik) having his own

L The duties of these governors and their reliance,

capital.1
in turn, on feudal assignees (1g§§c§t) are autlined in a pas-—

sage of the Chachnamah:

Each of these governors was ordered to keep in prepafa—
tion war equipment, horses,and weapons. He Qrdered
them to safe-guard the govermment and peasants so that

the government and feudal assignees would be protected.112

There is also mention made of landed intermediaries (dihqans)
who collected taxes in the villages.119
Thése religious and secular grants of land revenue became

increasingly the base of the state with the emergence of a local
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self-sufficient economy. This was accompanied by increasing
de~urbanization, paucity of silver and gold coinage, and the
increase in the importance of intra-regional vigs-a-vis inter-
regional commerce.

Hiuen Tsiang vividly portrays the de-~urbanization of the
area. This is particularly evident when compared with the ac-
count of Fa-Hien who was impressed by the extensive and pros-

114

perous cities of fourth century A.D, India. When Hiuen Tsi-

ang arrived, the populous cities of llagadha were lergelr

ted, the great cities of North-west India had dwiadled, the Iino

itself had few large cities.115
Along with this de-urbanization, we find that the economy

had become starved for money., No hoards and few specimens of

gold or silver coinage have been found for the post—Guptan age

116 Obviously, the total amount

in either Sind or Northern India,
of liquid currency in circulation would not have been sufficient
to support a large mercantile sector. It is also indicative of
the decline of inter-regional commerce through the area. Gold
and silver coinage are not necessary for the village economy
Which is constructed around & type of barter. Hiuen Tsiang ob-
serves that "in fact they Zfle., Indiaqg7always barter in their
commércial transactions, for they have no gold or silver coins,

w117

pearl shells, or little pearils., This type of barter econ-

omy became typical throughout North India and the Sind, eclipsing
the monetary economy. In the closed barter economy of the vil-

lage, production was communal and meant primarily for consumption
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and exchange within the village or, at best, within a cluster

of villages. It was not commodity production nor was it sup-
portive of inter-regional trade or a large mercantile sector,

It must be mentioned, in passing, that we are not maintaining
thatvthe village was completely self-sufficient, only relatively.
A barter econony. between villages, which specialized in exchange
in salt, certain metals, cloth, and like materials did exist.
However, thislwas intra-regional commerce and did not promote
commodity production or exchange. Conse@uently, the importance
of the mercantile sector declined in this type of econémy. Thus
while inter-regional trade never stops entirely, it is surpas-~
sed in volume and importance by intra-regionel harter type com~

LeIrcce.

In addition, the continual feudal wars mentioned in our
sources must have been detrimental to inter-regional trade.118
The absence of a strong central government also led to the in-
crease in piracy. It is significant that while Fa-Hien in the
fourth century is never bothered by robbers, Hiuen Tsiang in

19 The port of Day-

the seventh is twice molested by bandits.
bul participated regularly in piracy. It was robbers from this
port:who captured the Arab boats in transit¢ from Ceylon, thus

providing the casus belli for the Arab conquest.120 And when

al-liajjaj complained, Dahar replied: "This is the work of a

band of robbers. No one ig more powerful than they. They do

not submit to our authority either."m1 This would certainly

add to the insecurity of the trade routes passing through the
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areas. Thus, with the feudalization of the economy, inter-regional
trade suffered, Whatever trade and commerce still existed had to
be in conformation with the emergent feudal structure. And this
was intra—regional.commerce where the needs of the village were
met locally.,

- External factors also adversely affected this inter-regional
trade, In particular, trade with the Byzantine Impire declined
precipitously during the sixth and seventh centuries, As we have
seen, the most important article of this trade-through Sind was
Chinese silk., This trade suffered due to several factors. The
efforts of the Byszantines to bypass Sasanian territories in this

trade led to their establishing a northern route from the Crimea.122

In the sixth century, their commercial negotiations with the Turk-

sih-Kazar state (which controlled the silk route from China to

the Crimea) successfully led to the regular use of this route.123

This, of course, bypassed the Sind., Also, the rdute from Sind
to the Red Sea was inactive during this period. Byzantine ef-
forts to reopen this route to the South through the Abyssinians

124

proved unsuccessful, Moreover, Sasanian intervention in al-

Yaman rendered the Red Sea route unpredictable for Byzantine-
$indT trade.125 The trade in silk also suffered when the Byzan-
tines introduced the silk worm industry into their territories
tovards the end of ‘the sixth century.126 The Central Asian trade
route to and from China, which was of such consequence to 3Sind,
was disrupted by the Tibetan expansion in the seventh century.127

This further accentuated the trend for Chinese goods to go by
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the sea route via Ceylon racher than overland.128 The land-
route from China to Indla was so insecure that, beginning with
the latter half of the seventh century, Chinese pilgrims came
to India only by the maritime route.129 This is in sharp in-
version to the earlier route overland. Farthermore, the expan-
sion of the Arébs must have diminished, at least in the initial

period, the volume of international commerce.130

Confliect in the Sind

It is now possible to come to some conclusions about the
socioecononic nature of the religious tensions in the Sind. For
one thing, SindI Buddhism was intrinsically linked to the mer-
cantile gector of the economy. The accumulated monastic wealth
| would provide liquid capital to merchants and traders partici-
pating in inter-regional trade., The amassing of this wealth was
facilitated by the Buddhist monastic system. The ideology as
well as the economy of that system was based on the idea of ex-
ohange;131 lMoney or goods were donated to the monastic community;
in return, the gift of the law (dharma) was given to the layman.
This is what formed the rudimentary ideological basgis of Buddhist
monaétic capitalism. While the donation of wealth to the monastic
- community was a religious act for the purpose of gaining merit,132
it had important economic consequences. The assets thus aggre-
gated were avallable for large scale capital investment in pro-

ductive mercantile pursuits. This was one of the major economic

differentiae between the monastic Buddhist and Brahmanical econ-
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omies, While the Brahmanical temples also received gifts in
return for sacrifices and other duties, this was not linked to
large scale accumulation of capital since it was primarily on
a local level,

Monastic Buddhism and Brahmanism did not come into econ-
omic conflict as long as the Sindi economy was expansive, The
villages and the Brahmanical ideology they supported were prob-
ably not threatened by the mercantile prosperity of Sind. The
two communities can be said to have'operéted in mutually exclu-
sive cconomic spheres or at least not to have come into profound
conflict over thelr respective arcas., Thus we find Brahmanism
and Buddhism coexisting with no apparent antagonism until the
sixth or seventh centuries A.D.133

However, with the feudalization of the economy and the de-
cline in inter-regional commerce Buddhist monastic capitalism
became a drain on the economy of the area rather than a stimu-
lus. As we have seen, the mercantile sector was contractive
during this period. The inter-regional trade was surpassed in
volume by the predominantly regional barter trade in essentials.
And, furthermore, this emergent feudal economy was under a totally
different class of merchants and supportive of a different ideol-
OV » 'Accordingly, the Brahmin ruling class,which had its base
in the non-mercantile rural sector of the economy, had no inter-

st in patronizing the mercantile community and, indeed, were
actively'antagonistic towards it.

Compounding this basic problem, we find the SindI Buddhist
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monasgteries inconveniently situated for the decentralized trade,
at least on a scale consonant with their support. Hiuen Tsiang
attests to the dramatic decline of the monasteries in Sindj; they
Were in decay and in some places actually falling down.134 The
Buddhist monk, Buddah Rakl, tells Chach that the vihara of Brah-
manabad was in need of much repair.135 Purthermore, the monas-
teries were permanent fixtures and could not be shifted. Thus,
the sociceconomic basis of S5indI Buddhism was seriously eroded,
If Buddhism were to survive in ‘the new eéonomy of the Sind
it would have to modulate. It was necessary for it to become
equally as broad-based as Brahmanism. There is evidence that
such a sea change was occurring. It is important that the ma-
jority of Buddhists in Sind belonged to a newly emergent sect~-
the Sammatiya. This sect, we have said, is distinguished in
its belief in a self which is the subject of all actions and
responsible for them., The theory would be'readily intelligible
to the rural layman. Ve mentioned other instances of the mass
orientation of Sind{ Buddhism. Certain Buddhist monks had be-
come householders. OSome were now in competition with Brahmins
as magical specialists., This can all be seen as a response 10
the bhanging economic situation in Sind. Buddhism was now com-

peting with Brahmanism at the village level; albeit unsuccess-

fully.
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IV, THE ARAB MUSLII IMPACT ON RELIGIOUS

TENSIONS I THE SIND

The problem of the Arab Muslim impact on the tensions be-
tween the Buddhist and Brahmanical communities in the 3ind ap-
pears, at first glance, to be simple., They are all conve:ted
to Islam, thus terminating the religious"tensions. This has
been the customary treatment in diverse secondary literature.
Some characterize the Arab Muslims as offering the inhabitants
the choice of "Islam or the sword". Prominent among these is
R.C. Majumdar who alleges that "the conversion of the people of
Sindh to Islam was mainly due to the policy of humiliation and
terrorisation, deliberately adopted by the [uslim conguerors

L OtherS‘represent that adherents of

towards the non-lluslins,"
these religions coanverted as a result of being confronted by a
superior religious system.2 However, as we shall see, neither
of these rather tendentious answers approaches the reality of the
gsituation as revealed by our sources.

The arrival in Sind of a third major religion affected
Buddhism and Brahmanism dissimilarly. Buddhism, as a viable
religious system, disappears completely not long after the Arab
conquegt; DBrahmanism continues to survive, in varying conditions
of prospérity, down to the present day.

We can infer thal Buddhism ceases to exist in the Sind

104
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since we no longer hear anything about it in Muslim Sind despite
the numerous travellers passing thfough the area. References
to Buddhists postdating the Arab conguest are conspicuous in
their absence. ZEven such an astute scholar as al-Biruni was
unable to find any Buddhist informants for his work and was con-
sequently forced to rely on DBrahmanical scholars for his infor-
mation.3 I'urthermore, no new Buddhist structures date from this
period. With the exception of the Buddhist vihara at Mirpur Khas
which continued in use until the tenth century; none of the Bud-
dhist monasﬁeries can be dated with confidence as inhabited be-
yond the eighth century.4 This evidence permits the conclusion
that Buddhism vanished as a viable religious system in the Sind
not long after the Arab conquest.5

On the other hand, Brahmanism préved inexPugnabie in the
Sind. Even today over a gquarter of the SindI speaking population
of Indo-Pakistan consists of Brahmanical sects.6 The archaeolog~
ical remains of Brahmanical temples in Sind are all, with the
excention of those at Daybul and Iultan, dated later than the
Arab conquest.7 Indeed, the most dynamic period of this archi-
tecture dates from the eighth to the tenth century: i.e., di-
rectiy following the Arab arrival, Several excellent Saivite
temples of the.ninth and tenth centuries have been found in the
lower Sind.8 In addition, the travellers through Sind are aware
of Brahmanical sects. Al—Maqdis{ (c. 985) mentions that the
dhimmis of Sind are musﬁrikﬁn (polytheists).9 This designation

has never been used for Buddhists in the Sind: for example, al-
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10 p1-MagdaisT

11

Baladhurl calls the Brahming of Multan mushrikiun.
also indicates the presence of kafirun throughout Sind., This
term usually denotes Brahmanical adherents in the Sind. Ibn
gawqal (c._978) also refers to mushrikin in the Sind.12 The

historical chronicles likewise attest to the continued presence
of Brahmanical sects in Sind., Al-BaladhurI records Brahmanical
revolts under JaysIiyah b. Dahar during the governorship of gabib
b. al-Muhallab (c. 715); 2 during the governorship of Junayd b.
°Abd al-Raum@n(c. 725);'% under TamInm b. Zayd al-SUtbI (c. 728)

15 and even later dur-

vhen there was a resurgence of Brahmanism;
ing the khalafah of al-MuCtagim when the governor of Sind, © Amran
b. Mﬁsé,.had to reconquer al-Qigan and ArGr from resurgent Brah-
mans.16{ He re-imposed on these people precisely the same obli-
gations as Muhammad b. Qasim had ovef a hundred years previously.17
Accordingly, Brahmanism was sedulously maeking itself heard at
this late date. There also exigts a considerable body of Sindi
Brahmanical literature and legends primarily concerned with post
Iglamic events.18 The legend of the River Deity who became in-
carnate as Uderolal in order to save the Hindus from conversion
to Islaﬁ is a prominent example.19 Thus Brahmanism did not dis-
appear in the S5ind as a result of the Arab Muslim rule.  However,
while it did not vanish, the long-range contact between Islam
and Brahmanism resulted, on the one hand, in a partial merger
‘and accommodation (e.z., the belief in a River Deity is accom~

modated in Islam in the Darya Panth and the veneration of Khwajah

Khi@r)zo and, on the other, tended towards being submerged in the
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realm of folk religion (as ovposed to literate religion).

We now have a provisicnal answer to what the Arab Muslim
impact was on the religious tensions in Sind. 3Buddhism tended
to displacenent, as a religious system, by Islam; Brahmanism
renained viable although, in the long run, it tended towards
a partial merger and accomodation and gradual displacement
into folk religion. Thus we have modified the original
observation. lleligious tensions between Buddhism and Brah-
manism cease to exist because Buddhisn disappéars. This is
replaced by a éertain modicun of tension between the Iuslim
and Brahmanical religious communities.

However, we are not prepared to leave the issue there,

The Zurther question arises of why Buddhism and not Brahmanism
dies out in the Sind., [I trils can be explained, perhaps it may
provide a key to undersisaniing the continued tensions between
Islan and Brahmanism. Preliminary to answering this question,
we must understend how the Arab Iuslims treated the respective
religious communities, That is, is there something in their
treatment of these religions that might explain the continuance
of Brahmonism and not Buddhism? This requires us to define the
limits of our discussion rigorously. What we are concerned with
is not the Arab Iuslim treatment of the inhabitants of the 5ind,
but rather their treatment of the inhabitants only in relation
to gpecific religious beliefs., Vie make this distincetion explic-
it since it has not generally been observed in the secondary

sources which have dravn sundry conclusions based on the general
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Arab attitude towards the populace and extended these conclusions
to attitudes towards specific religions., Hence it is alleged
that the Iuslims were intolerant of Sindi religions since they
killed the inhabitants of Daybul and ravished the temple.21 How-
ever, this "slaughter" is nct mentioned in our sources in con-
nection with the beliefs of the people.but only in relation to

22 On the other extreme, S.M, Jafar

their militant resistance.
gives instances of Arad toleration to SindIs and concludes that
this indicates religilous toleration.23 Our cfiterion for de- -
fining the Arab Muslim attitude towards Buddhism and Brahmanism
in the Sind is that a specific policy or act must be mentioned
in connection with one or the other or both of these religions.
- The Arab Iuslims extended to both the Brahmanical and Bud-
dhiét religions the customary rights of m®Zhadin. According
to al-Baladhurl, when Muhammad b. Qasim had taken the town of
ArTr
He concluded peace on /The conditions/ that he would
not kill them nor enter their temple (budd)., And he
said: "The budd will not be unlike the churchs of the
Christians and Jews, and the fire-temples of the Majus."
And he imposed on them al—kharﬁj.24

Thusithey’were ranked by Muhammad as Ahl al-Kitab and obliged

to pay al-khardj. The Chachnamah explicitly denotes the S5indIs
as dhimmi§.25 This application was extended equally to Buddhist 26
and Brahmanical votaries.27 The obligations incumbent on both

religions are defined in the Chachnfmah:
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As for the rest of the subjects, tribute (mal) was
fized on them according to the traditions (sunun) of
the Prophet. . . . Everyone who was honoured by the

dignity of Islam was exempted from slavery (bandagl)
end the capitation tax (mal-o-gazid)., Whoever did
not accept the faith was compelled to pay tribute in
three categories: the first and greatest category,
48 dirams in weight of silver; the intermediate cat-

egory, 24 dirams in welght; +the lowest category, 12
dirams in weight was established. /luhammad b. Qasim/
ordered: "Go now., Those who become Muslims and ac-
cept Islam, their tribute is exempted. Those who are
covetous of their ovmn religion must accept the gazid
~and Jizyah to keep the religion of their ancestors.28_
This gives the same rate for the capitation tax which was later
sygstemized by the jurists.29 Thus those who kept their own reli-
gion were considered dhimmTg with the primary obligation of pay-
ing the poll-tax. Nor dces the passage single out eithervreli—
gion for these considerations. The implication is that it applied
to bolth communities equally.

There is further evidence that members of both religions,
after payihg the jizyah, were entitled to participate in the
practice of their religion and even build new temples. Iuhammad
b. Qasim asked al—ﬂajjaj whether or not the Sindis could carry
on their worship and construct new temples if they had paid the
capitation tax. Al-Hajjaj replied

e « . with regard to the request of the chiefs of

Brahminabad about the building of Budh temples and

toleration in religious matters, I do not see . . .
what further rights we have over them beyond the
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usual tax. Because after they have become zimmis /sic/
. we have no right to interfere with their lives or

L4 »

their properiy. Do, therefore, permit them to build the
temples of those they worship. No one is prohibited or
punished for following his owvm religion, and let no one
prevent them from doing so, so that they may live hap-

30

pily in their owvm homes.

Mu@ammad takes a liberal interpretation of al—gajjaj's letter
~and allows SindiIs not only to build their temples but to patron-
ize religious mendicants, celebrate all religious festivals (Sig),
and to give theilr customary offerings--up to three out of every
hundred dirams of revenue.31 These passages attest the Arab Ius-
lim disinclination to activély engage in the conversion of the
Siﬁdis to Islam. Al—Eajjaj’s letters of advice to Muhammad b.
Qasim are remarkably secular in content., He gives few religious
exhortvations; +the emphasis is on economics and practical con-
siderations. ® While Iuhammad b. Qasim's specchs to his own
soldiers contain references 1o 11&59,33 his correspondence
with alAEajjgj does notf Ffurthermore, he consistently reiﬁter- |
pretls al—@ajjaj's alrecady liberal commands in a latitudinarian
fashion even more folerant to the religious sectarians in Sind.
Al-Eajjéj even expresses disapproval over Mu@ammad's lenience.34
His rationale is that too much leniency would increase the‘expen—
ditures of the oampaign.35 |
Thus, the Arab luslims did not seem to have exercised enor-
mous preséure (besides the jizxah) on either the Buddhist or Brah-

manical communities to convert to Islam, Why then does Buddhism
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die out? We can hazard an hypothesis in light of the evidence
presented in fhe previous chapter of this thesis, Provisionally,
we suggest that there were certain similarities in the class sup-
port of Buddhism and Islam in the Sind. It is possible that the
mercantile classes might have hoped that the Arab conquest would
reopen old inter-regional trade routes connected with Western

and Centfal Asia and indirectly cause a revivification of Bud-~
dhism., Certainly, the political and economic unity of all the

areas from S5ind to North Africa under mamlakat al-Islam restored

the trade routes from Sind westwards and must have contributed
towards the revival of the mercantile sector in Sind., The Sind
was an integral political and ecornomic part of this union from
the time of its annexation until at least A.D. 871 when it be-
came independent of the disintegrating khiléfah.36

That this trade was restored and of a considerable volume
finds suppori in two different lists of treasury receipts from
the SAbbBsid provinces during the time of Harin al-Rashid (ec.
786-809) which have been preserved by Mu@ammad b. cAbd{i'_s al=-
Jahshiy5r137 and by Khalifah Ibn Khany@.BB These two accounts
contain a list of revenues and exports from Sind to the khilafah,
According to al-Jahshiyari, 11,500,000 dirams were received from
Sind. This compares quite favourably with the amounts sent from
other provinces.39 Over and above, food stuffs, spices (primarily
aloe, cloves, nutmeg), textiles and certain semi-manufactured ar-
' 40

ticles (e.g., slippers, cgloves) are listed.

Geographers' accounts also indicate that the area was fre-
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quented by merchants involved in large-scale inter-regional com~
merce. Ibn Hawqal mentions that articles from Sind were sold

in Khurasan and Fars.®' Ibn KhurdSdhbah sets forth a detailed
account of the roads from Fars to Sind.42 Al-Naqdis states
that the area of Quzdar and BUdIn (Budhan?) in Sind are fre-
quented by merchants from Khurasan, Fars and Kirman.é’3 He
further represents that the entire area of Sind is particularly

prosperous as a commercial centre:

This is the clime (province) of gold, commerce, drugs,
instruments of various types, sugar-candy; of nice things,
rice, bananas and many other wonderful things. It has
cheap prices and wealth. . . . It has special qualities,
advantages, commercial goods, profits, means of perform-

ing glorious deeds, commercial centres and industries.44

And in Multan, although the people are Arab speakers, they under-

stand Persian for commercial purposes.45 The gudid»al—cﬂlam
a.46

alsc mentions the "numerous merchants" of Sin
The evidence of coins also atteststo a sizable mercantile
community., Compared to the relative paucity of gold and sil-
ver coinage of pre-Islamic Sind, the finds of early lMuslim sil-
ver»coinage have been impressive, At Daybul, a large hbafd of
post;reform silver coins of the Umayyads and CAbbasids has been
unoovered.47‘ Some of these coins were minted in Samarqand, al-
WESi@, and Egypt,48 As we have already mentioned, the presence
of silver coinage implies inter-repgional commerce. The ubiquity
of these éoins thfoughout Jind is particularly éalient in com-

parison to the minimal coinage in the rest of Northern India.49
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It is'important that, at least in the initial period of
Muslim rule in Sind, this inter-regional trade was primarily
oriented towards ¥Western and Central Asia, not North India.BO
Yhat trade there was with India was largely confined to Southern
India and Ceylon.51 The Gurjara-Pratiharas who neighboured Sind
were actively hostile to the commercial expansion of the Arabs
‘into their ‘terri’cories.52 furthermore, we have been unable to
find reports of Arab coins being uncovered in Northern India,
Thus we can postulate that the economic advantége accruing to
the Buddhis?t monastic trade routes and the mercantile community
which was supportive of both this trade and the Buddhist reli-
gious system, became associated with that dinter-regional trade
affiliated with Vestern and Central Asia. In addition, this
trade in Central and VWestern Agia was in the hands of the Mus—
lim mercantile community.53 It is possible, therefores, that
the opening of these inter-regional routes to Islamic areas
~would then link the mercantile classes whereby the Buddhists
were supported in Sind indirectly with the Muslim economic
structure and the ideology 1t supported. Hence, it would not
be surprising to find the mercantile community, which had been
supportive of Buddhist monastic capitalism, converting to the
ideology of the Muslim bourgeoisie. And il this community con-
verted, surely monastic Buddhism would not long surive.

In conclusion, we suggeét that those mercantile classes
- who were fhe primary support of SindI Buddhism were the same

classes which tended to convert to Islam, and that with the
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defection of this supvort Buddhism was no longer viable in the
Sind., It is within an Islamic framework that these classes are
subsequently found. This is not the case with Brahmanism whose
support came from a different sector of the population which was
not immediately superseded by Islam.54 However, in the absence

of conclusive data, this must remain provisional.
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V. CONCLUSION

Throughout this thesis, the burden of our argument has
been that religious tensions in the 5ind at the time of the Arab
conquest were delincated by certain socioeconomic constraints.

It will be helpful to synopsize our findings before considering
the limitations of this type of study, '

Our first concern was with the accurate designation of
those Sindi religions and sects extant at the time of the Arab
arrival in the arca, Strangely enough, the rigorous definition
of these religious communities has not been previously undertaken.,
We estéblished that the majority of DBuddhists belbnged to the
Sammatiya Nikaya while the primary Brahmanical sect was the PASu~
pata Saivites.

We then examined the evidence which permitted us to agree
with the secondary literature that there were indeed tensions be-
tween these two religious groupings. The major support was found
in the variant response of these religions to the conquest. The
Buddhists tended to either collaborate with or at least actively
welcome the Arabs. The Brahmanical community, conversely, formed
the major opposition,

Buddhism in the Sind, we found, was vitally connected with
the mercaﬁtile sector of the economy with its concomitant inter-

regional commerce. DBrahmanism, on the other hand, had its base
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in an aristocracy which, moreover, had roots extending to the
rural non-mercantile sector of the economy with its intra-—
regional trade in essentials. The suggestion was not that only
Buddhists were merchants but that Buddhism, not Brahmenism, was
linkéd to this sector of the econonmy.

{istorical changes in the 5indI economy were then noted.
This was from a prosperous nmercantile economy based on the posi-~
tion of Sind on major international trade routes, to a feudalized
non-mercantile economy based on the relatively—self—contained vil-
lage with its adjunctive intra~regional commerce. The feudalized
econony was marked by increasing de-urbanization, paucity of gold
and sgilver coinage, and the relative increase in the importance
to the total economy of intra versus inter regional commerce.
.This was further affecved by external factors. |

It was suggested that this economic sea change formed the
background of the religious tensions in the Sind, Specifically,
Buddhism, which was linked to the fortunes of the mercantile sec-
tor, declined in importance along with it. An adjustment to the
exigencies of the feudalized economy was the context in which we
viewed the emergence of the Sammatlya sect and the increasing
ruraIization of Buddhisn, However, the Brahmanical sects, in
particular the Pasupatas, prospered under this decentralized
econcny since their primary economic, as well as ideological,
base was in the village.

Fiﬁally, these same contradictions resulted in the extinc-

~ tion of Buddhism with the coming of the Arab lMuslinms. This was
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not-dué, however, to aggravation by the Arabs. Ve postulated
that the mercantile classes, which were the primary support of
Sindi Buddhism, were the same classes which tended to convert
to Islam. vAnd, further, that with the defection of this vital
support, Buddhism was no longer viable as a unique religious
system in Sind, This was not the case with Brahmanism whose
support came from the rural sector of Sind which was nbt imme~

diately affected by the expansion of the Arab luslinms,

In this thesis, we have utiligzed, for analytical purposes,
a typology of the religious groupings in Sind in which we have
taken the socioeconomic changes as the key independent Variable.
This is not to imply that these were the sole determinants of
the tensions. Ve have recognized throughout the work other
variables as pertinent, but have chosen to emphasize the rela-
tionship between the religions--and their tensions--to the
changihg economic structure, TPFurthermore, the unit of analysis
has been societal rather than individual, Thus we have searched
for tendencies and generalized our data somewhat,  This has been
done in order Lo provide material which would have some meaning.
Histbry, like any other science, must simplify in order to clar-
ify.1

In addition, we have not suggested that the "world view"
of the religions implied certain modes of economic and social
action. Max Weber has argued that certain doctrines of Buddhism

inhibit rational economic action.2 This may or may not be the
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case with Buddhism as reflected in the normative texts; it is
certainly not the case of Buddhism in the Sind at the time of
the Arab conquest. Thus we have only coasidered the religions
in their actual manifestation at this place and time. We make
no claim for the application of our conclusions to other areas
and times. It is important, we feel, to examine a religion
not just as a get ol abstracted doctrines from the normative
texts but in its unique social setiting., This we have done for

religious tensions in the S5ind at the time of fhe Arab conquest.
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