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Introcluction 

One (Jf tllG ercat concerm. of modern man is thnt of finding mcan-

ing in life. The il1nbili ty ta find a satisfactory nw;ming in life loaves 

man \·]ith a c1eep sense of insecurity. Some seem ta fcel that anything bcyond 

man and the uni verse the y knm ... ü; sa unccrtain tha t they cannat belicve in 

God or a life after death. As a rosult they search for the meaning of their 

cxiGtC'ncc in the life thcy nov] live. They do not e)~pect ta live beyond death. 

The only in::morta1i ty they look for is that they miCht be rCT:ler"bercd as they 

lmm'J that the y rer.ie!.~ber others. 1'hey knoVl that they are influenccà by groat 

mcn of the past, so they conceive of immortali ty in terw5 of continuine; in­

flllOnC(', but not a continuinr; life. 

Others, perha}Js, b0cm.lsc they h.:3.vc not becn able to tmclerstand 

and core \·;i th the illjUStiC(~S and e:viJ.c of this life, 1001-: for the T:1CHning of 

life beyond death in anothcr life in uhich thcy bclievc thn.t aIl the injus­

ticc[; \dll be revcrGed, or at least corrected. ~;o they tend to pay leGS 

attention to life here, and more to life bcyond deuth. They seem to conccivo 

of the Goal of liff~ éW "going to heu.ven" \/11cn they die. 

Eany people finc1 lire so T:-Juch of a l)roblcn, so ftùl of disn.ppoint­

rnents, sa })<:l.inful, thél.t they look to death as é1. )·eleaG~. 'fhey count on 

dCé1th to brins é1. r;Jcrciful end to \·]h'l.t har, becn un unJ13,p:PJr life:. 

l:any people seerl to have the iùcn that Eterm\l Life is a c0ndi tion 

of icllcnu.li;, und thUé3 i t lms no ap:PN'.l to the!:!. lt is natural that younG 

pcople r:;llol11c1 cOnCt~litrate on the life t!;at is beforD the!':] herc, but tllCy tao 

p.re faccd \'r:i.th tb: ck,:.th of a pa:ccnt or friencl m~d GO mw;t ask, ";~1nt hup})ens 

Hi 



after death?" The question, must to sorne extent, concern all people whether 

atheist, agnostic, Christian, or of any other religion. 

It is because man has a great concern today for a meaning of life 

which can include the meaning of death and what may lie beyond, and because 

one's belief as to what happens beyond death has a great bearing on how one 

lives this life, that l would like to add my.study to the ma~ that have 

gone before. 

In Biblical quotations l used the Revised Standard Version for 

Old Testament passages and the New English Bible for the New Testament 

passages because l preferred that translation. 

iv 



• Chapter One 

Han' s Heed, His Predicament, and His Scarch for l';eaninE 

A. HM' s Question und His Search for Imsv/ers 

Nan could be cal1ed the animal that asl~s questions. He asks 

where he car:.e from, \1here he is goine, and ''l'hat is the meaning arld purp0se 

of his liÎc. The Psalmist asks the question, for \vhich r.'lan in every Genera­

tion seeks an anS\'ler, "~nlat is rrian?11
1 

Job asks anothcr question \-Ihich is the 

one "Ie shal1 be e:~mnininc: in this thesis, a question "/hich has al)parently not 

bMIl satinfe.ctorily ansHered for modern man, "If a r.:an die, shal1 he live 

acain?rl2 'l'hese questions are, in essence, the Sé'lmc question, bec:J.use \'Ihon 

\'IC have ans'dcrec1 the question, "Hhat is man? ri , wc s11al1 also have ,msi-iered 

the quc::stion, "If Q r.:an die, sh.::ül he live again?" 

The questio:1 is asked 0n at least four levcls; the en:otionéll, the 

r.:oral, the intnllectual, and the existential. 

(1) On the erlOtional lovel man élskG, "\Jill l see my loved OlWS 

after death?" Pel'sonal relu.tion-s, especially on t.he family level, form so 

strong a l;nnd DJ:1ong the pcrsoné; involve::c1, tlw.t \o111en one i:.:; taken by dcath, 

the 01185 reuaininr; find it difficnlt to believe that they will never Gee that 

}.lOr50n 8.t::lin. It is on thi5 level that I11D.n hopeG tlw.t b8yond dBath he \'lil1 

berc-united ,,-Ii th hilJ lovcd ones. 

(2) On the moral level, r:mn qU0stionG the justice of life, of 

uhatcver Futo or l'roviclence r;,uy ::;ceïl to detcrminc life, if life is cut off 

( ])"V) ...... J • 

l 
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before it is apparently completed. The question is especially raised when 

children, young people, or people in the prime of life, are cut off by death 

when they want so much to live, growt deve~op, and contribute to life. Man 

finds it impossible to consider it just that life is givent with high hopes 

'-'and potentialities, thencut off by disease or accident before that life is " 

But ~~i~ Cl~e,~ti~n, arises also on at least two levels. Man first 

of all questions justice when life is ended abruptlYt before its apparent 

natural termination. And then, even when a man lives out his natural span 

of years t but has not been able to see his hopes and dreams realized, jus-

tice also asks that man have üpportunity the other side of death to see his 

purposes fulfilled. 

<,> On the intellectual level, man seeks answers to his questions. Of 

course, these levels are not absolutely distinct, but rather tend to run to-

gether. Man wants an answer on the intellectual level, even if the question 

is first asked on the emotional~vel. The fact is that man desires to under-

stand. He simply would like answers to the Many questions.that arise in life. 

}tIan would "like to know, "Will l see my loved ones again after death?" "vlill 

l live on after death, and if so what might my destiny be?" But man does not 

simply want answers to his questions, he wants to understand the relation of 

questions to each other, and the relation of answers to each other, so that 

they may be fi tted into a harmony. Ooly thus can a man bave a philosophy of 

life. It is not always that a man verbalizes the need for a philosophy but 

the development of a philoaophy is his great need even if it is unconscious, 

or preconscious. To ask for answers to questions, however, is not necessarily 

to demand proof for what he holds on faith. But it is necessary that faith 

be shO\-In to be reasonable e.nd at least point to the possibili ty of the ful-

filment of the man's life. If faith points to this possibility, then that 
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fact makes a great deal of difference in this life. It is our contention 

--- ---that it is impossible to live life fully unless one understands whether life 

continues after death, and what relation that life bears to the present life. 

If life alter death is in any way a continuation of this life, then that 

-fact alone becomes-importànt for this life. It would seem-lmpossible to 

live this life efr.!c~~!~ly ~i~hou~ knowing whether t~e_ ~~~~~~_ ~~ man is in 

this life or beyond it. If it is beyond this life, then we begin to prepare 

for that destiny now. As Dr. William Temple puts it, "For man's moral and 

spiritual life is in this world a baffled and thwarted enterprise; and the 

scene of our endeavour is slowly becoming Uninhabitable, so tbat even though 

men labour for a remote posterity, yet if this life only is permitted tbem, 

it will one day make no difference whether we bave striven or not for noble 

causes and lofty ideals. An earth as cold as the moon will revolve about a 

dying sun. Dut Y and love will bave lost thei; meaning.,,3 

(4) The fourth level is the existential level. It is on this 

level that the question ceases to be academic and becomes very personal. 

Because the question here is, "~/ill ! live on after death?" "What becomes 

of ~?" It is not bere simply a question of my contribution to a Utopia, 

but a question of me. "Do l cease to exist when my body is buried in the 

grave?" "vlhat is my destiny?" This level also includes all the others. 

"Will.I see my loved ones again after death?" "Will l rind justice is done 

to me and to mankind?" ! am concerned about questions and their answers, 

about a reasonable faith, a philosophy of life. My life depends upon it. 

Today we live in an age when it appears that the answers which 

suited a former generation are no longer satisfactory. It does not seem 

3William Temple, Nature, Man and God (London: Macmillan, 1934), p. 452. 
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enough today to repeat to a man, for exarnple, the words of Jesus, "I am 

the resurrection and l am life. If a man has fai th in me, even though he 

die, he shal.l come to life; and no one who is ali ve and has fai th shall 

ever die. ,,4 We live in a scientitic age. If a scientist could show that 

lire survives death many to~ voUld probably believe it, although they 

·would not be persuaded by the vords of Jesus as recorded in Holy Script\1I'e. 

A word of caution is contained in the reminder that the question 

does not provide the answer, it only asks for it. Man tends to believe 

that what he cannot achieve in this life, yet yearns for, will surely be 

granted to him in the nert. But this i6 simply "wish-fulfilment", and 

based neither on fact nor on reason. No adequate philosophy can be built 

alone on what man desires. Our hope must be based on \'/hat we have ex-

perienced God to be. 

But since science, as yet, cannot create conscious life, nor show 

how life can survive death, and, since many today are not convinced by the 

religious, Christian or non-Christian, answer, they seek answers from sorne 

other source. 

(1) One answer m~ can accept today is that one lives on in 

memory and influence. Abraham Lincoln is still remembered and is still a 

strong influence in the world today. In a sense, he lives on in our mem­

ories. But he is also a ver,y present influence on us today. We read of 

his life, we recall his speeches, and we are influenced by what he was and 

did. In this way, it i6 considered that Abraham Lincoln lives on today as 

ve remember him and he continues to have an influence on us. 

4John 11:25,26 (NEB). 
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There are tHo problems \·,rith this Idnd of ans'.,rer. 

(a) If the tir.1c ever came 1:/hen Abraham I.incoln \1ere for[;otten, 

and thus ceased to be an influence, then he \'/ould be considered to h~tve 

ceélscd to exist. On this vieH, 'his continuance dependG entircly on our 

rcmembrancc of hirl'J, élnd the infl UCllce he hus on us. 

Cb) Thü5 is not a r:ernonal survival. According to this vievl, 

Abraham ]~incoln does not survive 1 only the memory of hin in our r.inos and 

his influence on us. 

JT'or most 171811 this is not enoueh. Hh.:l t men \"lémt to knO\'I is, liDo 

l survive, to live on m1d complete ny life and to meet TT;! lcved ones?" "Is 

my life fulfilled in this .. ~orld or the next?" Therefore this an~~.:er is not 

satisfac tory for most 11en. 

(H) il. second \lo.y of dcu.lin[; \'Jith the qUE:stion is best illustruted 

by the Cor11:lUnint philoso}.\hy. Acco::.~ding to thiG vic\!, th~ air,; of LiQ..l1 is to 

build up a Conmunist State \-/hich, \'fhon comrlctec1, Hould. be a utopia. AlI 

hU!:Ii.m, historical, and sCicial problerm \·/oulc1 be solved. AIl e\'il \'-'Culd be 

eru.dicatcd. AlI vaut élnd povcrty c:~bQlidlCd. Len \-Tould becor::c broth:~rs. 

Lven eovernmcnt could be aboli"hed nô unnccessary. Bllt until that tÜ':e is 

reachcd each Generation is to \-!orl~ tmmr(1. i t. The lmrrosc of r.,ém i5 to 

hclp build COlnmunism. }:ach r.1an mo.kes his con~bution toua:~d it. That is 

his dCGtiny. Hir; etcrn.:ù life is v!h:::t he h:;l.B donc tml~~rd the buildinG of 

This l.J1iloGophy h,:-.s i ts counterrart in non-coi':r.:unist ccuntrics. 

lI1:my fcel t~<:èt theil' dcstiny is to méJ.:G the world é.t botter r1<:.cc fer succeec1-

il:['; gcncrationn. In one \'Iay t:1Ïs philoso}:,hy iD very cOlTccEd':":.ble il! that é1. 

l~ian Ü, to live for othcl"s. But it dces not anGvler the quest.ioa, IIIf a r::an 
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die sho.ll he li va ac;ain?", excert in the nego.ti ve. But }Jerhaps the T.'lain 

objection to this i:mm-Ier is on the r.Jor[ù level. \ihy should the final Gen­

eration alono cnjoy the utopia thnt all the former gellerations gavc their 

lives to builer? If utoria ir.; for one it sr. 'uld be for all. \1hatever des­

tiny there is in life should bo available to aIl and not jtlGt those livinG 

'-Ihen the utopia is reached. If a man livcs after death he \'1ill have the 

opportunity of Gharing in the final state of thinr.:;s. 

(iii) A third \·my of dcaling 1;li th the problem, \oJhich i t \-TOuld 

app()ur many chooso today is the attel:1pt to push the question into the back­

e;round. If science ca.::mot pT'ovidc a.ny evic1enee that thcre is life beyond 

dcath, and if one lS no 10nGcr convinccd. by religioUf; arguments, thcn 1ler­

haps the bcst thing to do is to iGnore the question for the tir:e beinr, and 

concentratc on thiG life, in the h01)e thut if one can make a suecess of this 

lire, the next \'Iill look after i belf • The fallacy of this prOrOS(~è. solu­

tion is that if, in any sem5C, this lire is a prep3.ration for the ncxt, 

unlcss \'/0 ho.ve SO!;!e idcet of whr..t t!lC next life is to be 1 then .one h2.5 no 

ide a of \/hat to l'rCrar8 for. If one can }!!).ve some idea of \lh<~t life is 

lihel;y to be like aftel' de:::.th, then one \-Iould knO\'1 ho'.-/ to live this life. 

'llhiG comddcrution nc..kcl..' i t iml)orto.nt ta seck for o.n anS"ier. 

B. Tho Vclidi ty of ;:;tater.1ents about lJife after Death 

Il \'lord ought to be snid about the validity or non-validity of 

\'1hrJ.t \':0 say about l':tcl'n,ù Life. Tt is likely that for r:l.:.my, the fnet that 

lire b0yond. (kath c;.J.nnot be vCl'ificd sciclltificétlly is the anù of the arGu­

r.1Cnt. If it ce.nnot bc' rroven 13cientifically that life eontinLlC8 él.fter death, 

then for thel', the \-Ih01e (lll~)Gtion ü; pUl'e 1..1rc:cuL.l.tion. For this rc.::tGon f:1Clny 
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prefer to concentrate on this life, not counting on any extension of life 

beyond the grave. In this present time, ~ believe, very little emphasis 

is given to the possibility that life can find itsmeaning and fulfilment 

only beyond the grave. Any talk of Eternal Life is suspect because it 

seems to deal entirely with a possibility that has no scientific support 

for modern man. But are ve to remain content with this argument? 

It is, nevertheless, possible to begin and continue with facts. 

We can begin vith the facts of life and human experience. The fact that 

man knows that he lives, hO\ ... ever, does not provide any explanation for 

life. This, science has not yet done. Science May be able to describe 

the behaviour of life, to discover that it operates by laws which can "be 

defined. But when one asks why cells divide, or chemicals react in a 

certain way, or the reason for the evolutionary process, th en there is no 

satisfactory answer. One might say that life responds to the requirements 

of the environment for survival, but then one May still ask why there is 

a respons~ at. all? One can attempt to explain life by "natural selection". 

But this does not explain what does the selecting or why, or ho\ ... the 

process began. We can begin with the fact of life, we can learn a great 

deal about the evolution of life, and trace the steps of evolution, but 

this does not explain the transition from non-life to life, or from non-

being to being. Nature is not a self-explanatory system. There are 

unanswered questions about the origin of life. 

Nor can we say scientifically what is the meaning and purpose 

of life. But man, in his thinking and dealing with facts talks about 

what he experiences, or, as \ ... e might eall them, historieal facts. For 
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these experiences are tacts in a very real sense. They cannot be tested 

or meaSl>.:red, or verifïed scientifical~, but nevertheless, they are facts, 

experiences in the lives of' men. In this sense they can be e:xamined on 

a level with scientiric i'acts. J. A. T. Robinson refers ta Alan 

Richardson's coocern to vindicate theology as an empirical discipline, 

"Its data, he insists, are as objective and indisputable as those of 

physics or biologr--DOEe~, the facts of 'Christian existence in history 

and tod~, ••• ail tbat. appertains to the believing and witnessing Christian 

camnunity ••• both in the past and in the present ••• Like &DY other science, 

theology deals with facts of hmnan experience; it does not (as m.any 

apparent~ suppose) deal wi:th hypothetical objects, or things about which 

there is a reasanable possibility of doubt.' 

"The Christian theologian's material is historical fact-name~ 

a persistent cœa1lmj:ty of' faith owing its existence to a series of events 

in history inte~ted as acts of God .115 

When a theologian studies the life and teachings of a Church 

or a.ny other body or belle! I1he is doing axact~ the same as a.rry other 

scientist who fonrmlates a hypothesis to co-ordinate and explain the 

phenanena he i5 in'Yestigating. His hypotheses must submit. themselves 

to precise~ the ~e test of verification in the light of the total evi­

dence, and will possess the sarne provisional authority.1I6 A church or 

other corumunity ~ for.mulate a do~a of its beliefs about lire, God and 

the Last Things. These do not necessari4r represent the truth. Even 

5 J. A. T. Robinson, In the End God (New York, Evanston, London, 1968) 
(Paperback), p. 37 • 

. ~Ibid., p. 38. (~oting Alan Richardson, Christian Apologetics, p. 50) 
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scientific findings are revised from age to age with new understanding 

of the universe. The task of the theo1ogian is to submit the be1iefs and 

dogmas to rigorous scrutiny, at 1east on the basis of logic and reason. 

The theo1ogian cou1d th en account for the be1iefs and experiences of the 

church and community in a logica1 system. It would seem to me that when 

theo1ogians attempt to account for the data of man's experiences they 

become invo1ved in studies which demand an answer to the meaning and 

purpose of 1ife, or a doctrine of the Last Things. 

A part of man's experience is the experience of God who has 

made him, and in whose 1arger purposes man finds the rneaning of his 1ife. 

This experience frequent1y is accompanied by an a"/areness that if God' s 

purposes are to be realized they cannot ce accomp1ished within history. 

And this awareness is expressed in doctrines about 1ife beyond physical 

death. The full rneaning of 1ife, its hopes and disappointments, its 

evi1 and injustice, it is asserted cannot be adequate1y accounted for 

in this wor1d; not even the full rneaning of love can be found in this 

wor1d. It can on1y be found in a time beyond history. 

Man's re1igious experience, and the affirmations which accorn­

pany it, such as the expression of an individua1's or a group's convic­

tion about an "after-life" are facts. They are 1ess tangible, certain1y, 

than the facts wi th \'/hich the physica1 sciences concern themse1ves, but 

nevertheless they merit an impartial examination. And the capacity of 

the affirmations to throw 1ight on man's total experience needs to be 

evaluated. 
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C. Life 

Life is u difficult concept to define, and its ori5in, despite 

recent scientific rescnl'ch, is still rnysterious. The fnct that something 

is able to exiGt, to drm-J what it needs for per:pctunting itsc1f from its 

environment, to produce or procreatc 50 that nev.] life emcr5cs, seems to 

qualify a thinG to be called 111iving". It hns the pOVler to exist, to 81'0\-1 

and to mul ti})ly. 

Ferh':'lls the clearest light is thro\-ll1 on the understa ... l1.ding of life 

by lookinc back in an attempt to trace its evolution. Charles Dan1in main·­

ta:i.ncd th",t life 11;::.s evolved from 10'\-/er to higher levels. l,ooking back in 

this \-my one cun build up sorne unclerGtanding of life. One can see hoVl the 

bD_sic cler~;8nts of uny leval of life were conte:.incd in the preccding levels. 

Yot i t \'Iould have been impossible <1.t an~' stq:;c to proi,hcsy \'Jhé.J.t the noxt 

level \'JoulcJ. be. But it is nt lcast possible to see th':>.t life D..t ally lovel 

developcd from tho possibili tics contdned in the lcvel belov/. This is put 

succinctly and clearly by Austin }"'nrrer \-/hon he snys, Il'rhe scientific story 

bogino \-lith <mercy c<1.uGht in eler~entary patterns and opcrE!.ting according to 

thosc F<.ttterJl!:';. It enda U}l Hi th the same cnerc;y, caucht in patterns of Ull:~O[3t 

lir.1itlesE.; cOnlplc::ity and olieratin[-; an the phy.s:i.cal instrument of !')hill:espcnrc's 

vii t or lic'::ton' s ceniuG. li'rom bccinninc; to end of the Gtory thcre is no need 

to sUprO~,;0 tha t any aclr1i tion has been lnClde to the quo.nti ty of energy employcd i 

but the wldit:i.ùll on the üide of opel;ativc llrinciplc or pattern is surely 

stnc;r;erinc.117 l t is imrortmlt to notice that therc is ahl<''..ys intcrdeI'endcnce. 

7Aubtin Farrer, ~~ Dcif,r;ce of Cod (l,ondol1: Geoffrey Blec, 19G6) , p. 58. 
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\fuat emerecs on ~my lcvel depends to sorne cxtent on the clements contained 

in the lcve1 belo\'i. Plant life necds the chemicals of the soil, and the 

cncrcy of the sun. Animal lire derends on the veGetable, and man, as ",e 

kno\-l him now, needa all, or a1most all, the clements of the 10\'ler levels. 

But in man a ereat ne\-! step forward has been ta1~en. In man \-/C 

find t~l(~ aprearance of "mind", of a\'lareness of a sense of frecdom and res-

ponsibility, and of comprehension. Life has ta1wn on a nc\y dimension. 11an 

has created many terms to signify the neV! diMension of life in hirr:self. He 

uses the term "beinr;", as contraated to "non-being". He uses such terms as 

"indi vidual", "self", "soul", to denote the scparate Îl1enti ty of man. He 

uses the terr.l "person". But perhaJ's the l:lOSt significant term used by man 

to describc himself is "spiri t". One of the Old Testament \'lords for spin t 

\-laS "ru' ach" v:hich r;leant "breath". Life l'laS judeed to oe present \'/hero therc 

vléW breatl1inG. i"lhcn brcathinG ceased, the lire \-ntS juclged to have 18ft the 

body. It \'las thout:ht that Gael "breathed" lii'e into a body, and InG.de i t live. 

This is important for the thooloeica1 understanding of Life •.. Thore is an 

anir;:atinc rrinciple in life that drives i t for\'/ard and Ufl\'l<'1.rd to hicher 

levcls. Science cnn sa":I something about vrllé1.t appears é:tt each level and ho\'l 

it functions. Dut theolocy asks about the nature of this animating l'l'inciple 

which drives life on fraI;'} the most bé.l.Sic ~ases, to the hif,hest spirit of F.lan, 

in an uscollClinr; sc ale of 0volution. Thec>loe;y has nC3cl'ibod this princirle 

as Ifsriri tH, thnt cHorgy ''Illich t:10VCS fOl'\·:ard :i.nto ever higher eX}Jrcssions. 

Dr. Paul Tillich, for 0xm.çle, u~es the terr.! l1c;round of bcing,,8 as a basis 

for an und0rstandinr; of this rrincirlù. Gad i~l Bpiri t, cY-prr-.ssinS IIimself 

8ruul Till i ch, §:i.DJ:_C'l1é: t~c '.r!1Coloil, vol. 3 (Uni vcrsi ty of Chicnso rress, 
19G3) , p. 2[YI·. 
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in the manifold levels of creation. God is that which drives life into . 

new forms and expressions, and relatedness, issuing in man. Man, as spirit, 

thus partakes of the nature of God who is "Spirit". It is in this sense 

that the Old Testament concept of "r.u'ach" can be understood. Life in man 

is life that cornes from God, animated by his Spirit in our spirits, driving 

them toward fulfilment of the potentialities in us. This does not mean 

that spirit is something different from life. Rather it is to be thought 

of as a quality of life, an energy within life, giving it direction and 

power to develop its possibilities. The use of the term "spirit" in rela-

tion to man asserts that in man life has taken on a dimension above the or-

ganic or animal. It suggests what it me ans to have mind, consciousness, 

awareness, freedom, responsibility; what it means.to be human; what it means 

to be made in the Divine Image. Tillich describes spirit as, "the unit Y of 

the ontological elernents and the telos of life. Actualized as life, being 

itself is fulfilled as spirit. The word tel os expresses the relation of 

life and spirit more precisely than the words "aimtl or "goal". It expresses 

the inner directedness of life toward spirit, the urge of life to become 

spirit, to fulfill itself as spirit. Telos stands for an inner, essential, 

necessaryaim, for that in which a being fulfills its own nature ••• spirit 

is the unit Y of power and meaning. On the side of. power it inc1udes cen­

tered personality, self-transcending vitality, and freedom of se1f-determina-

tion. On the side of meaning it inc1udes universal participation, forms and 

structures of rea1ity, and limiting and directing destiny.,,9 This understand-

ing of the relation of spirit to life he1ps one to guard against the error 

9pau1 Tillich, Systematic Theology, vol. 1 (University of Chicago Press, 
1951), p. 249. 
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of the dualism of body-spirit. Spirit is not something over against the 

body. Life as spirit is the unit Y of body and spirit. It includes mind. 

Together they form a whole. Nor is spirit something apart from life, which 

can go out from and return to a living body. 

A New Testament term for life is "soul". But as Tillich says, 

"The word 1 soul l has been preserved mainly in poetry where i t desigriâteï3·---·-

the seat of the passions and emotions ••• ln any case, while the word 'soull 

is alive in biblical, liturgical, and poe tic language, it has lost its use-

fulness for a strict theological understanding of man, and his spirit, and 

its relation to the divine Spirit. lIlO Western man's thinking here has been 

influenced by the Platonic doctrine of the irnmortality of the soule Man's 

body was considered mortal while his soul was imrnortal.ll Death came to be 

considered as a liberation of the soul from the body. According to this 

doctrine, the soul is not affected by death. This Platonic dualism led to 

the belief that ev il arises in the body rather than in the spirit of man. 

"The answer of Plato" s~s Dr. Emil Brunner, "--and of all the idealists 

after him includine; Kant--is that only our B.nimal nature, 'the dark horse 

of the pair' (Phaedrus), our sensuous or bodily nature, is responsible for 

moral evil. Moral evil is consequently not an act of man's spirit but 

merely an expression of the instincts which have not yet been tamed by the 

spirit."l2 It could follow then that with death, the evil, being in the 

body, is buried with the body, while the soul is irnmortal. This could amount 

lOpaul Tillich, 2E. cit., vol. 3, p. 24. 

llEmil Brunner, Dogmatics, vol. 3 (London: Lutterworth Press, 1962), p. 
384. 

12Ibid • 
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to the assumption, which has inf1uenced many, that it is not l who do wrong, 

the wrong comes from my body. 

But in the New Testament, body and soul are never set over 

against each other as though in conflict. Soul in the New Testament stands 

for the inmost life. There is a unit y which Tillich describes in these 

words: "Life as sp~rit is the life of the soul, which includes mind and 

body, but not as realities alongside the soul.,,13 These considerations 

are important in a study of the term "Eternal Life", for in the being of 

man life is expressed as spirit~ 

D. Death 

Raving said something about the meaning of life we must no\'1 ack-

nowledge that for all life the time must come when the life process appears 

to come to an end. This is the event we call death. It is becoming more 

and more difficult to define the term death. In the Old Testament it was 

believed that death carne when the breath left the body. It was also be-

lived that life left the body with the blood. It might be thought that a 

pers on can be presumed dead when the heart stops. But today, the exact 

moment l-/hen death occurs is not easily detected or defined. Successful 

atternpts are made to revive breathing and the heart beat. When the heart 

has stopped beating and the person appears to be dead, thenheart massage 

starts the beating again and the person is alive. The question that one 

asks is, "Was the pers on dead?" If a person céI.n be presurned dead, with 

the cessation of breathing, and of the heart-beat, and yet is revived, the 

l3paul Tillich, 2E. cit., vol. l, p. 250. 
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question arises as to whether the person was in fact de~d. Death, it would 

seem , to be final must involve the breakdown of a number of functions to 

the point where revival is no longer possible. Then the life process has 

ceased, and revival is impossible. Then the pers on is dead. For many this 

co~es gradually and naturally with old age. In these cases the cessation: 

of the life process is gradual until it ceases altogether and the person-

is pronounced dead. 

But this ia the very fact that man hrus questioned. In the Old 

Testament, what at first is a hope later became what might be called a de-

mand, namely, that man will live on after death. The early Hebrews believed 

in Sheol, the underground abode of the dead. But it was a shadowy phantom-

like existence which ia not like life as we know it. There men are cut off 

from life and from any possibility of fellowship with God. The Psalmist put 

it thus, "For in death there is no remembrance of thee; in Sheol who can give 

thee praise?,,14 and Isaiah, "For Sheol cannot thank thee, death cannot praise 

thee; those \o/ho go down to the pi t cannot hope for thy fai th~ulness. ,,15 Yet 

as the understanding of Yahweh grew so there arose the hope of life after 

death. The dentand was expressed that man be not left in Sheol, but shou1d 

continue in fe11o\oJship wi.th God. "For th ou dost not give me up to Sheo1, or 

let thy. godly one s.ee the Pit. Thou dost show me the path of' life; and in 

thy presence there is ful1ness of joy, in thy right hand are p1easures for 

16 evermore," "Thou dost guide me with thy counse1, and afterward thou wilt re-

ceive me to glory. Whom have l in heaven but thee? And there is nothing 

14Psalm 6:5 (RSV). 

15Isaiah 38:18 (RSV). 

16 . 
Psalm 16:10,11 (RSV). 
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upon earth that l desire beside thee. My heart and my flesh May fail, but 

God is the strength of my heart and My portion for ever.,,17 

It is Job who expresses more definitely the faith of Israel that 

God will not suffer him to be abandoned. IIFor l knO\of that my Redeemer 

lives. and at last he will stand upon the earth; and after my skin has been 

thus destroyed, then without my flesh l shall see God, whom l shall Bee on 

lB 
MY side, and my eyes shall behold, and not another." 

A belief in life after death in sorne form, is a characteristic 

of almost all religions. Thus i t has gro\'ln up over the years that many 

have come to believe that they live on after death in sorne forme But this 

is a matter of faith and not something that can be proven scientifically. 

Perhaps the nearest thing to scientific verification lies along the li ne 

of psychical research. Dr. J. M. Shaw believes that psychical research 

"has encouraged rather than discouraged belief in the possibility of the 

survival of consciousness after the death of the present body. Some 

scientists of note have, on the basis of investigations along the. line of 

spiritism or psychical research, inclined to go further and hold that 

personal survival of bodily death can be actually scientifically 'proved' 

or 'demonstrated.,,,19 In this Dr. Shaw says that he cannot follow them. 

Perhaps what is as helpfu1 to man as scientific "proof" of eternal lire, 

is a reasonab1e foundation ori which the belief can be based. 

l7Psalm 73: 24-26 (RSV). 

lBJob 19: 25-27 (RSV). 

19 ( J. H. Shaw, Christian Doctrin.~ Toronto: Ryerson Press, 1953), p. 310. 
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E. The Possibility of l,ife After Death 

If \'/0 return to the idca that the cond.i tions for a hicher level 

of life arc contained in any GÏven level (p. 10) thon the question arises, 

v/hy should the life oÏ any individun.l sudcl.enly ccasa in death? And further, 

\-/hy should life cease for SOT:iC ~'Jhile thcy arc still infants, some at old . 

ace, and others at any givcn aGe in behJeen? This Hould se<::m to be purely 

arbitrary. If life is a process, if it mcuns ero\oling und becomine, then it 

is potentiul. It ccrtui:!11y cotùd not be saiel of a man that his potential 

has becn fulfilled or actualized in him 2.t o.cath. Han can sense "li thin him­

self potcntinli ty \'/llich he does not fulfill but i t requircs courage to go 

for\'!w'cl.. t;an findG it casier to be cont('~nt Hi th what he knows than ta go 

forth iota the unlmOim. Host nen feel that they \·/Ould :rathcr love than hate, 

do [;ond rath0r th:.m cvil. Ean ~·;oulr1. rather' not do thinGs that he \,/ould l;:"tcr 

recret, but befol'~ he rcclizec i t he has donc them. nan kno\'/s that he ousht 

ta sh::œe \hat ho has \lith those v:ho hé'.ve not, but ]w continues to hold on ta 

\·,ho.t he ha<:; l'étthei' th,m S!lflT'C it. Ean bclieves that a \'Iorld of peace and 

brothc;T'haod ouc;Lt to be IJosf3ible, but Btill lives in D. worlc1 of strife étnd 

sufferinc. But rlém becœ:,c:s (;n,,~œc of the f:·!.ct that he has potrmtinl for a 

Great c1e;ü 1;01'(; than he achi~vcs. 1·0rh8.1.'3 this pror.1pt::; him ta bclicvc tlE',t 

if potent:i.::.1. if; civen, then justice der~é'nc12. thnt OP1:Ol'tunity bo e;ivcn for 

th"t l,oto:ltia.l to ue fulfilleG. 'l'~ü; \loulcl involve life nfter dcath. lIerc 

n r.~'.ll: é1:;J~~; .ar.:;ain o.büut hi::; ,:cstiny. 10 h~: d(:stinccJ. to live a fct·; short 

yCé!.!'S éJ.!1d contribut,? to a society to be cnjo~rcd by a fet'! rrivilecod l;coplc 

, ... ho cor.1C ::.ftc)' }Jir.~-; >~Cll r:nn is dCGtinccl to beco,ne trulJ' r:la.n, to fulfil 

his I.otC;l tialitJ'. H,_~l'c l 1-'01ievc i t is ir.ll'OB7:iblc fur mn.n to clcfillC his d.::c-

tiny c::uctly. fIG i t ü; ir:l}'os~ib10 D.t élny lcvel of life to fOl'ccD.st the ncxt 
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level,.on the basis of that level, 60 1 believe that it is impossible for 

man to say' what God has in store for him eternally. But l believe that 

.thiè does not preclude man from believing that he_may have opportunity to 

fulfill the potential he experiences within himself. If a man understands 

anything, may not the time come when he can understand as he is understood? 

-- ---If a man wills imperfectly,' may not the -timecome when he can will per­

fectly? If a man can love a'i; all may not the time come ",hen he can love 

as he knows God loves him? If a man can feel the thrill, the joys of life 

at times, may it not be that some day he may know the full meaning of life 

and live in its ecstasy? The fact that man experiences his potential makes 

him dare to believe that that potential may one day be realized. This com-

pels one to examine more thoroughly the term "death". 

Two relevant questions about death are: 

(1) Is death a natural part of Godls plan, or, is death due to sin? 

(2) Does life continue after death? 

The statement is plainly made in Romans, "It was through one man 

that sin entered the world, and through sin death, and thus death pervaded 

the whole human race, inasmuch as all men have sinned.,,20 And, "For sin pays 

a \olage, and the \orage is death, but God gives freely, and bis gift is eternal 

life.,,21 But it seems obvious that St. Paul is talking here primarily of the 

aeath of the "spirit". It is against the Spirit that man sins. Sin is re-

bellion against God. Sin is man cutting himself off from fellowship with 

God. It is man cutting himself off from the "ground" of his existence. It 

20 Romans 5:12 (NEB). 

21 Romans 6:23 (NEB). 
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t~ mail eut.ting himself off from his destiny, which is eternal life with 

~~d and with mankind. It is man deciding to try to live on his own re­

:..:'urccs and cutting himself off from the rich resources of graee and life 

~!iered to him by God. If life, or being, is given to man by God, then 

1: 1s impossible for man to sustain himself. Man depends upon God for 

t~e fuI filment of the potentialities'ôf life. To eut oneself off from 

~:>d 1s to surrender the possibility of the fulfilment of "b~ing". Life, 

t~en, might be considered as a struggle between the "positive", and the 

":1eeative" forces of life. The positive is allo\'1ing oneself to be opened 

~F to all the possibilites of life. It is aceeptance of life, faith in a 

:reator, faith in a God \l/ho \:rorks in us tO\llard our fulfilment. It is 

~elatedne6s to all life. It is awareness, love, freedom. 

The negative i6 the opposite. It is surrender to hate, to dis­

:elief, to reliance on self, the desire to return to a former state rather 

:~an a eourageous moving forward to a new and higher state. It is surrender 

::> a possible death. In man there i6 an instinctive will to live. But 

::e can overcome the will to live and actually will death. If "death" in 

:;:ese Pauline passages means the death of the spirit, then St Paul is not 

'~Jing that death as the termination of our earthly existence is caused 

-"J sin. There is a "running down" process in man's body which seems to 

.~dicate that death, as a termination of our earthly existence is a 

:\tural phenomenon, a.nd thus part of God' s plan. 

It still remains to 'enqu:i:r.e, however, whethel' whaJ
.; we calI death 

, -; a final death. It is an inherent element of Many religions that the 

,)"!"son survives death. It is definitely part of, or perhaps one should 

.Ç<t.:', tI:<:! baais of the Christia.n rai th that Christ has survived death a.nd 
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has promised that those who believe in Him shall also. If this is true the 

person can still live after the bodily functions have ceased. 

One method of procedure toward an answer to the question would be 

to begin with what we experience in ourselves. l believe that we would 

all admit that within ourselves the highest development i6 that of spirit 

expressed in "mind". The fact that we are aware, that we can think 

thoughts, that we can develop thought into a system is confirmation of this. 

We are aware that our lives are organized and guided by mind. It has become 

a principle of unity. With ourminds we can distinguish between what is 

high and low, good and evil. We know that there is Truth, and that it is 

good to search for it. We know that Beauty is to b~ desired above ugliness. 

We cannot deny that goodness is superior to evil. It can easily be se en 

then that it is with the mind that man tries to visualize what his future, 

or his destiny may be. It is with his mind that he may decide to seek his 

destiny, or he may refuse to make the effort. 

Nan also kno\'Is, when it is a matter of the relation of mind and 

body, that the mind proves to be superior. Man discovers that the mind has 

power over the body. For mankind at present this is relative. For sorne 

the mind is a victim of the needs of the body. The needs of the body are 

actually allowed to control the mind. But for others the mind asserts con­

trol over the body. Disease is overcome or prevented and health maintained 

by the power of the mind over the body.22 

22 
In Indian rnystics, this reaches an especially high degree of competence by 

which the mind frees the body from the sensation of pain, for example, when 

hooks are hung in the flesh, or a pers on \'Ialks barefoot over hot coals. This 

leads us to feel that perhaps \'Ie could all exercise a great deal more pO\/er 

of the mind (Iver the body than we do. Certainly, "le knO\i that the mind is 

capable of a: "marked" superiori ty o'ter the body. 
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There is here an implication of tremendous importance, namely, 

if the mind can produce its own initiative, then our lives are not re-

stricted to the physical. It is difficult to see how the physical 

universe, if regarded as ultimate reality could have produced mind. 

Mind does not come from a multiplication or division of cells. It is 

something absolutely new in the process of evolution. It is difficult 

to see how mind could come from anything not mind. In other words, only 

Mind could produce mind. If this hypothesis is accepted, it points to 

an explanation for the whole process. It suggests that in the beginning, 

Mind, or God, began to create the universe. Each step, or stage, of 

Creation is the result of what God required at that stage. Mind would 

become then the explan~tion of the process, rather than an episode at 

the end of i t. This fi ta ".Ti th reason. It maltes sense, at least to 

suppose, that God developed the process which in turn produced mind, 

because Mind has been at work all along ~n the entire process. Thus 

nature itself is grounded in J.1ind. 

The conclusion then, relevant to this thesis, which l draw from 

this argument is the discovery of a characteristic of mind which in the 

words of Temple "is its formation of 'free ideas' whereby it detaches 

itself from the course of the natural process and enters upon a realm 

of its O\in, where its conduct is deterrnined, not by the impulsion of 

force, but by the apparent gOOd.,,23 Here is at least a logical argument 

for the possibility of life transcending death. 

Tillich uses other terms and categories to say the same thing. l 

23V1illiam Temple, No.ture, Man and God (London: Macmillan, 1934), p. 467. 
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• refe1' cGpr:cially to one torm he use<., IIself-tranDCCndeTlCell.24 lIe is ex.-

pressinG he1'0 the ideél that \'Ihen l!1an allO\~s his spirit ta come under the 

control of the Divinc Sririt, the possibility is opened up ta him of be-

coming r,lOre than he could becolllc on his O\'ln resourccs, or he is givcn the 

possibili ty of sclf-trmwcendence. Thus a p08sibili ty is 0ljened up that 

man. can share in the life of God, which, being l~tcrnal, transcends death. 

If thcrc is the possibility that life survivcs after death, then the mean-

inG of dcath must be revised. It is not death in tho sen:.3e of end, of 

finality. It is death only in the seHce of death of bodily or physicru. 

functiOlw, but ne\-! life for the persan. 

But this cor!sineratioll does not dispose of the meanine of death. 

If r'lan is free, he is free ultir.mtely to rejcct Gad. ].;v.n is free to rcjcct 

• lire, \'/ith all its };oGitiv(; é3.Sj-'0ctS. l·bn is frcc ta rcj0.ct 'l'ruth, Beauty 

and GoOCllWt';[5. Han is free ta identi fy \Ji th evil. Th'J Christüm conviction 

is that Goe} \·Jills thc preGcrv8.tion of cood and the destruction of evil. If 

then God iD cor~ittcd ta the destruction of evil, méln cornmits himsclf ta the 

l:OGG:ibility of ultirnatc death by the rejection of Gad. But the importance 

of this consideration for this thesis is that ultil~1a!;e death docs noJc come 

with the ùeath of the body. It does not corne Gudclenly. If man identifies 

\'Iith cvil, it l'f!ys its mm \'/af,cf-j, clco.th. ,".nel the \/abc.:; arc paid out COll-

tinuously [J.G one fc:cl[; t1~û CO!lSC(~UCnccs of sin. Bach tir.1C 0110 fccls the con·-

SC(llWnCCs of [;in he senses a lessel1inc of life. "l'l}i<. is the l:roccss that 

lcv.d:::; tO\'!urd ul tiu:·:te docl th. 

But. the:l'ü ü; o.nothùr cOl1.sicl.cl''-'.tion hore \'lhich l believc r:lau lw.s not 

/ 

• 2\'uul ':L'ilUC:l, ~:!:::J: .. ('1::!d;jc 'l'hca~.s)a, vol. 3, Pli. 31, /,02. 
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really grasped. Lire is a process which goes on, and must go on either 

to fulfilment or destruction. The man then, who assumes that he can 

end life through suicide is in error. He ~an extricate himself from 

the particular situation with which he cannot cope. But beyond the 

episode of death, which he can precipitate, presumably he still lives, 

and faces no_t .~nly the c~?s:~~e~~es~f .. th~_.futile.attempt to end .his 

life, but also the knowledge that · .. he must go on living with the same 

weakness that caused him to attempt to put an end to his life. This 

kind of consideration convinces one that life is something given and 
-- - .. 

that the results of a man's reaction ta it are unpreventable. Man can-

not prevent evil from hurting him, and eventually destroying him. Man 

cannot change the nature of evil and its consequences. Man cannot turn 

evil into good. God has ordained the nature of life, and of what is 

good and builds up, and what is evil and destroys. Over this man has 

no control. Man may attempt to end his life, but he cannot. Only the 

evil he chooses can end his life, and this will be accomplished in the 

time it tâkes' ev il to destroy life, relative to man's acceptance or re-

jection of it, and not in the Ume man decides to end his physical life. 

Even if a man chooses evil and death, he presumably must go on living, 

even after death, until evil, in God's time destroys his life ulti-

mately. 

Man's predica!l1ent is that he is given life, is unable to end it, 

often unable to cope \.,ri th i t, and is not clear about his destiny. He is 

confused about what happens after death, he devises inadequate ways of deal-

ing with the question, and he arrives at no anS\1er which explains his life, 

his death and his destiny. Han is disillusioned with the picture of life 

aftor death eiven to him in the pasto By many, it has been conceived of in 



terms ot "rest" in the sense ot idleness. This picture appeals to the 

tired in spirit. It certainly has no appeal to the young. By them it 

would be interpreted as boredom. Nor has it any appeal to those who 10ng 

tor tultilment ot lite. They do not want to "rest" trom their labours. 

They want to continue their labours in order to see their goals achieved. 

They want to grOlol and to see society grow until, "wars sh~ll be no more'" 

'until there is peace on the earth, and all want and pain overcome. They 

want to go on living, working and growing until they see the Kingdom of 

God realized. It must be admitted here that man has misunderstood the 

meaning of "rest". He has thought ot i t in terms ot idleness, whereas 

its true meaning is inner tranquility in the midst ot activity. 

A turther cause ot disillusionment has been the contusion of 

the good wi th dullness, and ot evil wi th "spice" or exci tement. To some 

conventional ideas about Eternal Lite suggest monotony. They long for a 

lite with more excitement. Christianity, to some extent, has tailed to 

give its tollowers a picture of Eternal Lite which challenges and wins 

them. 



Chapter Two 

Sorne Answers to the Question of Eternal Life 

l have already, in chapter one, indicated sorne answers to the 

question of Eternal Life. l have suggested that there are three possible 

non-religious answers: 

(1) That man lives on in memory and influence. 

(2) That man contributes toward a utopia. 

(3) That man should attempt to ignore the whole question and con-

centrate on this life. 

But in this section l am more concerned to deal with the religious 

answers. Every religion has its own belief as to what happens after death. 

l shall deal here only with those religions which influence large numbers 

of people. One religion which influences the thinking of millions of 

Asiatic people is the Hindu, and the closely related Buddhist religion. 

The answer of the Hindu-Buddhist religion is reincarnation. 

Reincarnation is based on the belief that all souls were created 

in the begivning. There is never a case of the creation of a new soul at 

1 birth, but it is the transmigration of a soul from one body to another. 

Reincarnation seems to be based on two considerations: 

(a) The processes of nature are cyclical. If man passes 

from life to death, he also passes from death to life. 

(b) What we call "learning" is really "recollection", 

1 See Encyclopaedia Britannica (Chicago, London, Toronto: \"rilliam Benton 

Publisher, 1956), vol. 15: pp. 332, 333; also vol. 18: p. 54. 
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that is, being reminded of something. We often have th~ feeling that we 

have heard a thing before or have bean in a. certain place before. 

Reincarnation was } taugbt:.'. in ancient Egypt but is best 

known as it is }h~l.ii:: " by Buddhists and Hindus. 

The aim of the Hindu is liberation from this life and union 

with God. But since this require6 a very high standard which is diffi-

cult to reach, one May not achieve it in one's lifetime. The the ory is 

then that one i6 reborn on this earth, again and again, until finally 

liberation is reached. As a result, the fate of man is perhap6 Many 

reincarnations on this earth. If in a lifetime one's life is tainted 

with evil, one runs the risk of being reborn in a lower form and ulti-

mately as an animal. If one in this life can improve on the last, one 

May rise to a higher form of life, that is, a higher caste, and ultimately 

break out of the circle of reincarnations and into union with God. 

Attention to the sacred writings, to religious obligations, 

to justice and charity, to reconciling wrongs and to achieving a greater 

love for God, are among the things that assist one in rising to higher 

incarnations and at last to God. The goal is union with God, and the 

way to achieve it i6 to overcome all desire, all bodily senses and 

passions, through concentration on and contemplation of God. If one suc-

ceeds in purifying onesel! in this way, one can achieve "liberation", 

"release", "salvation". 

Sorne questions must be asked concerning this answer. 

(1) l would agree "Ii th Tillich \"/hen he says, "The difficulty 

of every doctrine of reincarnation is that there is no "/ay to experience 

the subject's identity in the different incarnations.,,3 There i6 no 

3paul Tillich, op. ci t., vol. 3, p. lù7. 
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known wa:y whereby one can say "/ho or what one was in the last or any 

previous incarnation. If reincarnation is thought of as another at-

_. ---tempt to make a success of life, the whole purpose would be defeated 

if one could not profit by the experience of past incarnations. The 

fact that a person sometimes has a feeling of having been in a certain 

place berore is nota valid proof of reiricàrnation. There are other 

explanations of this feeling •. If one knew one's identity from one in­

carnation to another, this would be continuous life rather than begin­

ning a new life over again. It may be true that certain Hindu mystics 

can "remember".something of their previous incarnations but if for most 

people this is not true, thon there· is little likelihood of their suc­

ceeding in being liberated from the cycle of reincarnation and achieving 

union with God in any later incarnation. It wOllld seern then that man is 

condemned to rul endless cycle of reincarnations on this earth, with 

little hope of breaking the cycle and achieving union "cith God. A 

ftU'ther consideration would be that, as far as l kno\·: there is no way 

whereby a person could go back from being a mature person to become a 

child and begin life over again. 

(2) A second objection to reincarnation is also suggested by 

Tillich when he says, "Therefor~ reincarnation must be understood-­

similarly to immortality--as a symbol and not as a concept. It points 

to higher or lower forces which are present in every being and which 

fight with each other to determine the individual's essentialization on 

a higher or a lower level of fulfilment. One does not become an animal 

in the next incarnation, but unhumanized qualities may prevail in a 

human being' s personal character and de termine t.he qua.lity of his 
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ef:;scntial:i. ~:.;.tic.n. ,,4 

Jt ... :oulll ~~ùer:l ir.;po;.;:;iblc: fOl' r;l'lr. to rcvcrs(: the procC'ss of 

evolutioll. If lire cvolve:s frOi\i 10\'/('1' to hicher form,':i lmtil I113.n i6 

pOi3sessed of mind ar.cl spi ri t, i t ü; bccnuse fl!:11l hns cll~velopcd his po­

tentinl in obedience to the :~p:i.rit th~it crentl:B him. Rut as Jl).:lll becom,)(l 

l'HmrC' of 0vi1 fm'ces ,·:ithin l',ü:1, he biO',I.S thnt: tlwy C[ll1 hurt nnd cvcnt.u­

ally dcstroy hir.1. But to rE:Y(!r[:r~ U;r! proc~~ss of evolution frœ.1 man to 

aniil!:l1 éJlltt thCll b:lCY. to r;1r..n [l.!Icl. on to God ,·:ould SC>Clii to contl'nclict the 

p~inciplQ of COG~ic an~ tcrr0~trinl ~vo]ution which is widc1y nccepted 

in the }:hysical M:ct 'tJiolol~ic{!l f;ci.,::nc·:-s to(hy. Tho pL'occns of life is 

irrcvûl'[>:i tlc • E<:Jn ei tl.~:r Cocr; on to d",vc 10p hÜ5 full potentirll t or he 

idr:!ltific:; 'IIi th cvil' forcl.'·r-; \·!hich m::.y c .... "'Etunlly c.'l.csb'oy l'lime If this 

if; truc, reincarllation 10,";c:::: n!ly sel;,hlal':c0 of probn1.>:i.lity. H~n i5 not 

rf.:bùrn on tt hiCfl(;!' or n lm,'er 5c:\:e. 'l'he relov.:nt [lad ir,lpOl·tant fnct 

is fl.G Ti] lich t;nYG, th:1.t thc!'e m'l~ hicJlcr or lO' .. :t:r fo .. 'c(',s 'i.t \'Io~'k in 

mO.n detC!"l,inine: hü: de[;tiny. 

its baBic 'lÏm. If the nim (;1 Einc1:d.sr: i8 "lihcl'ntioll" fl'om this life 

and union \lith God, the mé~in er;p~wsis is "libcl'aUon". The im:pol't 

seems to be that once 1iter<l.t:ion is achievcd r.wn's C(lllc,~rn end.s. One 

ia laft with the qu~stion, do('s mnn os n pcr~on, nR an individual, dis­

élPY'OD.l' j.n thr! union ,·.rith Go~I';' It:i.~ d[;!lificnnt that mo)'E' seCHIS t.o be 

müd :in 1ndi:-,}) liter'a~\IrE' about r,dnr.'I)'nnl'iûn 011 thi,~ Nœth tlwn about 

--_._-------------_._--_._.-... _-.. _---_ .. _--.--_ .. _-------.. _-
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little to the aspirations of Western man. If, after many struggles and 

reincarnations, man does not break the cycle and achieve union with God, 

then to aIl intents and purposes he disappears. Nothing is said about 

the fulfilment of one's life, of one's potentiality, or of beine; a person 

in union with God. This is a concept that is very impor,tant to one who 

values liÎe and believes personality to be significant. Bishop Robinson 

in commenting on the typical Indian idea of man's end says, fI ••• the 

spirit of man is a part of the eternal, universal, divine spirit, and 

, i6 therefore by nature immortal ••• this doctrine never really succeeds 

in establishing a personal immortality. The end of man is always re-

absorption, the overcoming of indi viduali ty, which is generally vie''Ied 

as evil. \oIhen pressed to its limits in the religions of the East, the 

doctrine promises a state of bliss for the individual which is indis­

tinguishable from his annihilation.,,5 

(4) A fourth objection to reincarnation i5 the restùt pro-

duced in countries 'tlhere these religions are predominant. Sinee there 

are about 500 million Hindus, it is difficult to generalize and spcak 

of a mood, but l believe that this doctrine in India has had a negative 

effect. Hhereas Christians look forward to the redemption of all things, 

a Ne,.., Heaven and a New Earth, the Hindu seeks liberation from life and 

absorption into God. Thus the prevailing mood where this belief is 

predominant ia one of being trappcd, or condernned to a cycle of rein-

carnations. There is a fatalism involved here which discow'ages the 

individuals from trying to better their lot. There is a belief that one 

5J • A. T. Robinson, In the End God (He", York: Harper and Row, 1968), 
pp. 89, 90. 
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should accept one's lot rather than trying to improve it. This fatalism 

and pessimism robs people of incentive to work toward a goal of personal 

and social improvement. 

Although reincarnation was held by Gnostic sects and by 

Manichaeans in the fourth and fifth centuries, it was invariably re-

pudiated by orthodox theologians. It is a cardinal tenet of modern 

theosophists. 

Among the more recent advocatesof reincarnation is the weIl 

known Dr. Leslie Weatherhead. In his book, The Christian Agnostic, he 

has set forth why he believes in reincarnation. l will refer to sorne 

examples: 

(a) He relates instances of people \o/ho, when the y meet for 

the first time, recognize each other and, "who are convinced that they 

have known one another in an earlier life.,,6 But if Tillich is right 

when he says that there is no way to experience the subject's identity 

in the different incarnations (see page 26 above), then there is no 

way that people could have known one another in an earlier life. The 

feeling that they have done so must be due to other factors. 

(b) He uses reincarnation to explain the unfairness and 

inequalities of life. "If", he says, "we accept the idea that all 

these inequalities 

6Leslie t-leatherhe~dt The Christian Agnostic (Hodder and Stoughton, 

1965), p. 247. 
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arc the rumlt--in ë. COf,J::05 of c"-u::.~ and cffect--of c,~rlicr causes, the 

l;roduet of some distarrt Fast, the fruit of ûarli0r choiGcs, then our scnGC 

of justice iG i j}'\:Gcrved.1I9 

l t scer:,s to ne th3.t Hcntl,crhco.d is hcre rcachinc far for explunu-

tians. He secr,'s to feel thnt the cauc;e of one 1 G sufferinc nu~;t be one' s 

OWrt faul t in or·-!t:::r that ju;:;tic~ be I>l'eScrved. T s he not hore j.[;noring our 

interdc}:endence one ul,on another? Tt iG a f<J.ct of cXp'·ricnce that one man 

is the Cé:.use of ancth\:r r.ian's suffcrinc ns we11 as his Ovin. The sins of the: 

}x}.rr:nts arc viGited on t~:.c c~lildren. If one is looldn[, for jw:·jticc, it dt')(~s 

not e:>:lu t herc. Tt is not jm,t tlu".t 011e suffc:::'s bccé-~w:;e of anothc!'. But 

thiG is ~', fé:,ct of lif~. Justice is not round wr.one; sinful people. 

But \,!C do h~.:.vc :" ri;)lt to be cor!ccrncd about the jurc:tice of Gad. 

The creat ciuest:i.on h~' . .3 ::d~!ays becll, "Js Coel ju:;l;. \-Iho allm-rs the inncc())lt to 

suffer, \·/110 éolIc'"S thü.i inju!:';tic(; to (;xL:.;t éJ.!.iong hiG chilclren?1t ' .. :e knm-l, 

hO\lCVCI', th;.~t it does e:·:is't. '.:'110 beli(;ver in God finc1G Dl1 ailSVWl" in the f{!ct 

thut th8 }oSI;ibili ty of unj1,;.st sufferinr; Üi the l,Tice that m:;n h[t6 to 'p.y 

for th(; incst5.i.:uble Ci1."ts of Îre:cclol: L'.ud :r'('ü];1om,i bili ty, \Ihich almw mal.;:e 

l;ossibJ.c a pers02Pl rcl;·.tioYls1d.}.' v:i th Cod, veho if) himsclf frcc and :rCSI,Ol1r3ibl(;. 

lrJ.l.' art, :;0 th.:tt the:} d(\ p.~t lkvc; ta leD.l'),: it in thü; life, but simply to 

r,:,:cill.l it. T1Fr..-: is !lct sufîic:ic!!t ovickilCC to shO\;, that a chilcl l'rodiey rc-
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Cd) He uses reincarnation to explain the purpose of God. "God 

is working out a plan in the lives of all men and women, ••• the consumma-

tion of this plan ... lill mean that His will is 'done on earth as it is in 

10 heaven'''. l can on1y assume that he talces this to Mean that the con-

summation of the plan must be reached here on earth. But the clause in 

the Lord's Prayer to which Weatherhead al1udes is by no means necessari1y 

to be understood in this way. In the context of Jesus" teaching as a 

who1e it is more natural to understand him to mean that if we are ulti-

mately to reach our destiny, we.must begin to do the will of God on earth, 

as it is done in God's Presence. Our aim in this life is to do the will 

of God. This is not to assert, h0\1ever, that the Qonsummation is to be 

looked for in this world. 

(e) He uses sllch passages of Scripture as 11atthew 17:1-13, to 

support rcincarnation. Jesus said that "E1ijrul has a1ready corne, and 

the y failed to recoe;nize him ••• Then the disciples understood that he 

meant John the Baptist." There i8 no justification for the asswnption 

that reincarnation is invclved here. The passage rather means that John 

the Baptist is one 1ike Elijah. 

(f) Another passaee he uses i8 John 9:2f, concernine a man 

born blinde The discilÙCS asked, "Rabbi, who sinned, this man or his 

parents? Hhy was he born b1ind?" Weatherhead's comment is that "If this 

~ could possib1y have deve10ped b1indness through his sin, and yet have 

b b bl" 1 th 1 1 th" t lb" "1" ~ -,11 een orn ~nc , en c ear y e sJ.n mus lave een ~n a prevlous lIe.' 

Jesu.s replied, "It is not that this man or his parents sinned." vleatherhead 

10Ibid., p. 245. 

11Ibid ., p. 238. 
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is attempting to locate the cause of the blindness in the man's O\m doing, 

and in a previous life. But Jesus' reply that the blindOess is not caused 

by sin, either his or his parents, clearly refutes Weatherhead's assurnp­

tion and it is difficult to understand how the latter can imagine that the 

passage supports the idea of reincarnation. 

The idea of r~incarnation, then, does not appear to suggest a 

plausible ans1;/er to the question of how man may progress towards the ful­

filment of bis destiny. Nor do the religious systems which employ this 

idea present us wi th a doctrine of the final purpose of man 1;:hich does jus­

tice to man's experience, his sense of freedom and of the worth of his own 

personality and that of others. What we seem to have is a concept of ab­

sorption into ultimate reality to the loss of personal identity. 

B. The Ans .... /er of the Christian Church 

The faith of the Christian chur ch is based on the life, teachings, 

death and resurrection of Jesus Christ. The great stress in Jesus' life 

was on the love of God and how God had sent Him to impart that love to men. 

Jesus so completely committed himself in faith to God, that He felt the 

po\o/er of God at \-/ork in Him. He closely related this power in Him with 

the Power that clothes the lily of the field, that makes the seed to grow, 

that heals the sick and l'aises the dead. Jesus saw God as Creator of life, 

the same pO\oJer in nature as in man. He called upon man to have faith in 

God who watches over the sparrow and over all His Creation. 

On one occasion the Sadducees, who did not believe in the resur­

rection, questioned Jesus about survival after death. Hark records Jesus 

as replyins, "Now about the resurrection of the dead, bave you never read 



in the Book of Moses, in the story of the burning bush,.how God spoke to 

him and said, II am the God of Abraham, the God of Isaac, and the God of 

Jacob'? God is not God of the dead but of the living • .,12 Jesus is here 

expressing the faith that if God called Abraham, Isaac and Jacob into 

fellowship wi th Himself, that fello\'/ship is not terminated at their 

death. He is still their God, because they are still alive. 

And after Jesus, having committed himself to God in this faith, 

was crucified, but was raised again to life, his disciples met him again 

in his resurrection appearanees~ Thus they became convinced that He had 

survived death and that He was alive for ever. More specifie evidenee 

of this as given by the Gospel writers will be given later in this thesis. 

On the day of Penteeost, Peter, in his sermon as recorded in the 

Book of Acts says, "1 speak of Jesus of Nazareth, a man singled out by God 

and made known to you through miracles, (, ... ho) when he had been given up to 

yOU •• Qyou used heathen men to erucify and kill him. But God raised him to 

life again, setting him free from the pangs of death, because it eould not 

be that death should kee~ him in its grip.,,13 Peter is affirming here 

that the relationship between God and Jesus could not be broken because 

lawless men had killed Jesus. Death was not able to sever this bond of 

fello\'/ship. Peter relates this faith to the Old Testament hope which he 

had found in Psalm 16, "Thou wilt not abandon my soul to Hades nor let 

thy loyal servant suffer corruption.,,14 Paul later, aecording to Acts 

12Hal'k 12: 26f (IH<~B). 

13Aets 2:22-21~ (NEB). 
14 . 

Acts 2:27 (NEE). 
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13:38, uses this passage from Psalm 16 for the same purpose. 

So in the New Testament what had been a hope in the Old became 

a deeply rooted conviction. Han had hoped that God would not leave mm 

after death in Sheol. The;'. conviction was that in Jesus God had raised 

a mrul from the dead. The Christian f8ith in Eternal Life i6 based on 

the conviction that death is followed by resurrection to new life. The 

Gospel writers do not feel it necessary to explain the Resurrection, 

they simply proclaim it. Sorne of thern had met the Risen Christ, but all 

of thcm had experienced Him. It was St Paul who offered an explanation 

of the Resurrection. In l Cor. 15, for example, he uses the anal ogy of 

the new life which arises out of the death of a seed of grain and the new 

life which will arise from the death of the body. But he also stakes his 

entire faith on the Resurrection when he says that if Christ is not raised 

then mool's faith is futile and he has no hope of Eternal Life. 

But taking the Biblical witness as a whole, faith in Eternal 

Life i6 based on the nature of Goel. God i5 steadfast love, "his rigbteous­

ness endures for avel'.,,15 If God calls men into fellowship with Himself, 

that fellO\,/Ship cannot be broken by death. The love of God must be eternal 

as God is. The fellO\ofship which God initiates must also be eternal. The 

love of God must be stronger than death. Thus the faith of the Christian 

Chtu'ch in Eternal Life is basad primarily on the nature of God as men have 

experienced Him, and was sealed by the Resunrection of Jesus. 

It i5, hO\'lever, when we attempt to go into more dctail about ho~ 

man iIÙlerits Eternal Life that vIe find a wide divergence betHeen the ans\ ... er 

of the RO;;1an Catholic and the Protestant Church. 

15Psa.lm III, 3 (RSV). 



C. l'he Homan Catholic Arwvle:l' 

\1hen "Je turn to the ChriGtian reliGion to di::::cover i ts arlS\lTer ta 

. the statc of m,Ul after death, \'le fincl thn.t noman Catholic and l'rotest1.l.nt 

doctrines require scparate study. "The Teachinr; of the Catholic Church, 

a summary é-~rranged and cdi ted by Honsi[;nor Canon Geor[e :i). Sr.iith D.D., 

Ph.D." and rubliGhecl in 19l f8 is chosen as a rcpresentative presentation of 

the Homan Catholic Ilosition. It is sUI~r::ë:td .. ~ed in \-lh[:~t follm/s: 

In the Homan Catholic Church the hope of :iGterncl Life de;ends, 

for one thillC;, on the "pO\~er of mcri tin~". The kincl of life a rerson leads, 

his obedience and dcvotion to his Church, his rcl:t[;ious life, his \-Jorks of 

char.i ty, en<:1.ÏJlc hir.1 ta store UI' rr~(!ri t. nO',lever, the pO'.-.'er of meri tine c(;ases 

at (kn.th. But :i.f Cl. hnram soul nt cleath i:.> in a stnte of "J:crfect cli<.œity", 

i twill cntcr "h.:.:av(;nly bliss" \-Ji thout delay. In hcaven a soul uill have o. 

d(~crcc of re\'Jards corre;sI,olldinc to the r.ieri -:;8 hi': acquircd è.urinr; r,is life. 

If a ~)oul be D. believcr in God, yet Ü:; Ilot in pcrfect cIE ri ty, thcrl aclr::is-

sion ta h(;~,vcnly blü;s is rctr~rtl.ed.·· 'l'he hOl;e of the soul for I,erfGctiol1 

bein::; }iuri';oc. éllld l·u:rifiecl [\lso recC'ive the IIben(,fits ll of the intto:rccGsions 

of ~ll otl;ür ChristiéJ,ns. The idea of l'UT'catory ~s bL'..i3cd on the word ":purgnre" , 

, 16 
\-Ihich in Latin J:le.:m" "ta Jn;;; the full w::ount of :punlshl::r~nt duc". In :pur-

géltory su:ffc:ri!1L iG éJ.ssiCnocl by Gad, ba[;cd on the: a!i~ount of penalty to be 

llnr.10r~;one füX' sin:; not fully r~id for in this li îe. tian' s fat~ is clecided 

(T h .. '.vc b8C:) a,<;.su:r(~d by él Catholic r:riN;t th~t thcsc vÎf:\/s have Bot bccn 
off:i.cially nlb:red by VdicUI1 II.) 

lG l17() Il. ;;, • 
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at c1cath. If hc has r0j~ctcd Goel he ü> co..::;t forcvcr i11to " c:;;:terior darl-::-

neSG". The rCD.SOnG civen for sufferine; in purcLttory ure: 

(1) Atoncment to Goel. Han O":lCS a debt to God for the sins he 

has comr:1i ttcd Etcainr;t Hü; Divilie Hajcf3ty. This debt can only be .fJaicl for 

by AuffcrinG. 

(2) A ITCUHS of rCllwJ:ing the soule SuffçrinG purifies and re-

buildG the soul. The soul in purGatory lont;s to suffer that it r:1iCht be 

cletln in ordr:r ta reach God and r!é:ÙŒ wllcnds to Him. 

;, t the ceneral judgr.lCll t all souls th~t 2.rC to GO to heê..vcn \'/ill 

be reunitcd to thcir bodies Mel enter into their cverlastinc rC\oI3.rd. 

Vle sc:::: here \'Ihat Ï[; not nf~cc3sarilJr a \'/ronr; vic\", but it is U doc-

trine in \-/hich the er,~pJlélscs an) nis:(Laccd. It i8 truc no doubt that man 

0\1(;[3 GO(1 a great dcbt for the I.!u.y he lns sinned :\gaim;t Hir~. It i8 ju::.;t that 

man shoulc1 suffer for his sins 1 but i t \'/OulcJ. [;ecm th at tItis er:lpnéU,is in 

of Œ:Jl'l not sim}:'ly raynont of é.L de:bt but Growth allC1 tlevclopmsnt. If i t ie 

truc thi.l.t !;'LUJ 1 c; Ci'tel i8 ta [,l"OH into the ljJ.::()n,~~f.;::; of Goel, thon thc: rail: el;;-

pl1aE.;:i.s in any theolr.lgicëü cŒfü':':ltio:1 about the statc of r;a.n after pllY:-:5ical 

of the lost. 

The ailll of Cat!'.olic thoolo[,-;;: 80';1)18 to be thél.t one shou1.d live the 

kinc1 of lil'c Uw.t ac;:;urc:; ono of cci:<: to hCt~V()ll. J,j.ttlc ho~;c ü:: hclcl out 

',Y. 'li 
.. .; 1.; T,ire 1 il,,; far UG crc.l\!th in love 
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tmlm'cl Goù is conccrnco., is fixed nt dcatll. It c,m nei ther incrcasc nor 

dCCrCLUJC1. There is no hop~ of O'ov:th after death. There is only the hope 

of beine l:ul'ificcl of v!hatever is dislùe3.[-;inc; ta Gael. 

h.lrticularly o;)jectionable is the sb'one er.111hasis which the ROl:1an 

Catholic theoloLY of pUl'Catory r;iveG to sufferinc. Sufferin[; ca.l1 nmke Olle 

t'I.\o!cœe of hO\'I r:1Uch he h8.H failcà. and hurt Cod, é1::1d i t can be a. pOHerful 

p,gent in causL1C one ta t'Urn fro!"', sin to seek God' s forô v(~ness and hel:h 

but in itsclf it cannat ta1~e the pl=<cc of pOGitive growth. The clesire of 

bclievex',:. to attuin the end of fulfihlcnt \·d. th Gad. \'Jill oren one' s life ta 

the i'O\Wl' of God' [; s;:iri t \-Jhich is the ChU1[;inr, é.l.c;cnt. Tillich 't~ v.sserti on 

th:'èt "it is a thccloLJc:~l rîi~.:;t".!w ta dCl'ivc ~r,"-nsf()r~~ation from }:nin alone 

in:i1.,cê~d of froi:] crace ,·:hich Ci VC3 blc[3f.3cc1.ncf;;3 \'Ji thout. l'ainl1l7 indicatû[; th .. ü 

he: d'jC:i3. ;;()t bclicvc t~.i:J.t Gufferi!1[: sl-!ol;lrl }.lGy ô.G rœcdorr~inaat a pl< __ ce <'.s 

G~!e fillcl.<> lle evidc'mcu in tlw life of Jemw ta vmrr':'~llt such a f;;tres:::; 

in Jc;:-,mJ' t0::.c:hinC Gc.'cr:·led to be a ]iOl5itive one of Iovo ~md i'orciveness, of 

::;eC!l,inc to lmm·J and (.1.0 the \'lill of Gad, rath3r thun the idoQ of scc-king out 

It ie bcc".w,e thiG vic\'/ ~~-' too ne[';é\tive ;;mcl cives no place to 

Cl'm,th r.dtej~ (~(j:~.th thnt l find i t f.:ll inu,d(~(lu:lte t'l.J1f3'dCl' ta the grcat IJrobler'l 

of ho\'J lW.n ~;ntcrs into =;t(:j'n~ü Life. 

1 '7 , 1 

P('.ul '.i.':i.llich,. op. cit., vol. 3, p. l~17. 
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D. The Protestant Ans\'/er 

The Protestant answer is less easy to state since it is not one 

answo)' but many. There is no clearly defined dogma in the Protestant 

Church on this question. ~li th the freedom which is characteristic of 

ProtcrlLantism each theologian defines the answer as he sees it. Part of 

the Jll'oblem is the seeming paradox of the Biblical teaching on the subject. 

On the one hand we are assured that God's steadfast love endures 

for cVor, and that He loves all men, without exception. Jesus gave mankind 

the gt't'ttt assurance, "I ha.ve come that men May have lire, and have it in 

all 'l 18 l r; fullness." There are many New. Testament passages with the sarne 

messa,:f). Among them are: "The Son of Han has come to seek and save what 

is 10l:t.,,19 "Through him God chose to reconcile the whole universe to 

himsclr.,,20 Before his death Jesus expressed his faith in God's power 

and 11.ve, "And l shall draw all men to myself, when l am lifted up from 

the <:IIJ·th.,,21 The first letter to Timothy says the same thing of God, 

"whosC1 'tIill it is that all men should find salvation and come to know the 

trutll • ,,22 

This is one side of the New Testament picture, the assurance 

that I:ud' s love is for all. On the other hand, if God is just He must 

save wllat is good and destroy what is evil. Once again numerous passages 

18 
John 10:10 (NEB)·, 

19Lk l~:lO (NEB). 

20 
Col r. :20 (N:è~B). 

21 
Johll 12:32 (NEB). 

221 T· 4 ( ) 1111 2: NEB. 



·e 

40 

of script ure warn man that evil will be destroyed. In the Sermon on the 

I-lount Jesus warned, "I tell you, unless you show yourselves far better men 

than the Pharisees and the doctors of the law, you can never enter the 

kingdom of heaven.,,23 Again, "Anyone who nurses anger against his brother 

must be brought to judgment. If he abuses his brother he must answer for 
- __ • __ - - - __ - .o-

it to the court, if he sneers at him he will have to answer for it in the 

fires of hell.,,24 Also, "If your right leads you astray, tear it out and 

fling it away, it is better for you to lose one pert of your body than for 

the \t/hole of i t to be thrown into hello ,,25 Jesus made very plain the two 

ways, "Enter by the narro"'l gate. The gate i6 wide that leads to perdition, 

there is plenty of room on the road, and many go that way, but the gate 

that lea.da to lire is small and the road is narrO\'/, and those who find i t 

26 are fe\'1." "Not every one ,.,ho calls me 'Lord, Lord' will en ter the kingdom 

of Heaven, but only those who do the will of my heavenly Father.,,27 God's 

judgmcnt is expressed in the follO\dng, "As the darnel, then, is gathered 

up and burnt, so at the end of time the Son of Han \-lill send out his angels, 

\tlho \tlill gather out of his kingdom everything that causes offence, and aIl 

whose deeds are evil, and these will be thrown into the blazing furnance, 

the place of wailing and grinding of teeth.,,28 The story of the rich man 

and Lazarus also illustrates God's justice in respect of the uncaring.29 

These t\tIO contrasting sets of texts, on the one hand hold out the 

certainty of God's love for all, but at the same time warn us that all evil 

23 . Mt 5.20. 

24Ht 5:22. 

25Ht· 5:29. 

26Ht 7:13,14. 

2711t 7:21. 

28 }oit 13:40-42. 

29 • Lk 16.19-31. 

(AlI from the NEB.) 
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\'Jill be dcstroycd. One must cOhclude thon, that if it \,.'01'0 possibh~ for ft 

person ta identify hÜ1Sclf completely ... ,ri th evil, Gad must df:stroy him. 

l'hcolocians have atter:l:i.:ted. to find a s;;1.tisfa.ctory aUSVJer to this 

diler.:ltla. One solution HHS the '''double decree" of John C;.üvin. Brunncr 

quotes Calvin 1 s Inc;ti tutes, ",\lI r1cn are not cren.ted on cqun.l term,3, but 

SOCle arc pl'corc1aincd ta eternul life, othcrs to etex'nul damnéltion" , 30 \'/hich 

says B1'unncr "is a shockinr; caricature of the Ch1'istiém T:1CssaGc \'Ihich ccm 

be c~~l'lailled only as the rE:sult of a rctrospective infercnce from the sUIJ-

poscdl;Jr clCé.'.T' scrirturéù doctrine of a htofold issue of \-lOrlc1 lüstory ta a 

tvrofolcl \·rill of God ë .. S thc-; cause of this hrofold rcsult. But by this the 

r"C~nl'n'" of tll" \11101" 'lt"-~"'(-e of Cl}'J.~l·.<)·t \.1,""", Ob":,~lll·(.'cl.1131 ., <'.. L> ..' v ,; • """'<.-.,:. - • -, - -

blw.t sc<::r:~!) lackinG in }'rotcstant thc010cirms is a syst'~l:l;:,tic }.ire-

sCllt<.ltion of the Chri:=.;tinn 8.118':10r to thc question of lift: arter 0.cnth. 

'l'hco10Gim;u deal \'Ji th the crucinl J.S~'LWi.> :i.nvolved ,.~nd pr0fH.:nt thair anS\·:e)'s. 

strai!)ltfo:r\\'i~r(l.noss of i-iOl;l:t:1 C:J.tholicisn or the lIinJu-Buc1dhiGt anmler of 

lk:il;ClU'n:CctiO]1. It I:~[i.y be BD.id t!l':lt i t is on(~ of the stre!l[;ths of 1'1'ote5·-

t,tntisc t:1r.lt i t ::".11()'./f.; di versi t~· of oFinion an<l ezprcsGion, étnd do,:c not 

dc-r:,anc1 n l.miiïecl ,tTl·;;\<lcr. But i t coulè. 2..1,,0 bc fJé\icl tlw.t the failu~~c of 

to ld.r' 1 h:11> co.n::.~cd the ;.'rc.t':~GtD.""lt Chw'cl-: to 10G0 intcl'cst in the \·:11(11c sub-

----_._----------------
l l.tt·t(,y·\·,ç'1··~11 ~J'''''''r.'.<'' lC'(.,-;» Y, hl( J '. __ "~_V _",'.,J .. " .I V '_' .l ..• . ~ • 
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to l(~avc the matter there. He fC01.:; t~mt thcrc is a very l'cal y;ossibili ty 

that h~) lives 011 aftel' deo.th. Ile probably no lon[;er belicver, in helJ., but 

nei ther hn.s he becn givcn a vieu of l~ternal Life that he can cOnlprchend and 

uGe as a gocl for his life: \'/hich "Jill better help him to undcrstancl the real 

ir,GUCS of this life, and Ci veG some ul tirmtc ai1s\'/ors to ther:l. 

Dr. John Baillie in And the Liîe :r~vcrlê . .fjtin[~, rejects thc doctrine 

of eternal cvil anel pllnishrJcnt. He é.J.SO l'ejccts the "condi tionalist" vic\'1 

tha t the ir~a[,o of God. f;iay be fino.lly effEl.ceel fror:l rmn. IIBut", he says, "if 

\-Je dccidc for univE:X'salisr,~, i t f,'UGJ~ be for a form of i t "/hich does nothing 

to dccrcasc the ure;ency of imr;oeli:~tc re!)cntl-mcc ::'11d. ,·,hich makcs no rromiG0s 

to the procl'L1Gtin::,ti:lg sinner. ,,32 It ma: be é~[reccl th::d:. the univcr8uli:,t 

ou;;ht to nake no rromiGes to the l:rocl'a~'.tJ.ilat~!'g sinner, eXCi)l,t tha.t Goel 

Hill [Ü'.I~·1.yG be \'li th hir.1. But }3;:d.llic docE.:; l'lot sp:ùl out \'llw.t are the con·-

GC'C;UCl1CÜC; to the r:l:.tn ,·,110 fail<-, to r(:cor.:;ni~~e thE: urgency of im;T:ediê.~te rCl,en-

tUICC. '.nly in ir.1r:1eCUatc rc):'entnncc n t1<.!.ttcr of life <1.110. cleath? 18 Baillie 

hore inclinin;; tu the vi0.\'J thD.t if a tiéUl dies um"cpmtant, no furtho)' o::.por-

tuni ti CG ace civen to hir:l l·l.ftcr clea.th? He is llC,t explici t her<.:. He G.:t;;'S 

tllO.t Il thct'c can bo no cor:1plete CO:1:':;U;-:11:1ntion ror the indi viclu<.tl until thc:rc 

77. 

is consU!111:::J.tion [tlr::o for ~:ocic:t;/.II././ He cJ.OO~3 not Sv.y, h01.vf!Ver, hO\,! the 

One fincJ.··; Brunnc:r 01'00 V;t~-;U(!. H(~ di~3CU6G8S the l.1éJ.Ïn issues of 

--------------------.----.. ----------.--------

7. '7. 
J./]., . 1 __ :!2-.!:... 1 1; • 



to Come". Brunner makes a great leap from death to consummation. The time 

involved for man to reach perfection is very short, and man's part in this . 
·is ··greatlyminimized. From reading Brunner one gets the picture of man at 

death, summoned into the Presence of God.· There he recognizes that he per-

sonally is summoned, that he confronts God, and that this confrontation 

.. pèrsuades hiin . té accept Eternai -Life. 

glory, when we stand fully in His presence, shall we also be perfectly 

changed into His image. 

lI~hislast change, which will happen through the coming of the Lord 

in glory, will one day happen radically without any co-operation or imitation 

on our part; solely through God's actof new creation.,,34 "The change from 

the 'being unto death' into a 'being unto life' takes place in concealment, 

just as death is at work in a hidden manner in human eXistence.,,35 Righteous-

ness is "bestowed" on man. " ••• because the" place of our missing righteousness 

is taken by the righteousness of Christ.n36 "But God does not reach His goal, 

as we men imagine, through our own achievement of righteousness, but by be-

stowing upon us \'Ihat we strive after all our life long and yet do not attain, 

and only through this gift revealing fully that we receive all things from 

His hand and are dependent upon Him alone.,,37 "The eternal life for which 

man was destined from his creation, but which he has forfeited through his 

revolt from God, will be besto\'1ed again upon him and at the same time con­

summated through God' s act, His perfect self-communication. ,,38 . 

34Emil Brunner, op. cit., vol. 3, p. 411. 

35Ibid., p. 412. 

36Ibid., p. 420. 

37Ibid ., p. 421-

38Ibid., pp. 436, 437-



44 

Brm>H(;r i:.; rightly conccl'nc:d to [<ffirm tlw.t }·;tcl'nal Life is a gift 

of Goel bcsto'.1ed on r.!2.11, and thnt the J:.lace of our missing rir;hteonsness is 

tal-;:cn by the riGhtoou.sness of Clu'i::~t, but he seoms to er.1rJhasize the persona.l 

to the neGlect of the social crement. in ma.n's life. He SU8Gcsts that \lhon 

confronted h:,- God aIl .dll accept :..,;tcrnal Life, but surcly this cannot be 

nchicved \o!ithO'.lt ret:;<=.rd for r.KU1.' s social developll1cnt. Hov: can a concorn 

for onels fellm-r..;en ,,:hich is a Christ-lib~ charactcristic be besto,.,ICcl on 

r.w.n, "\IithOl~t ~my co-ol~era.tion or irü tation on hiE> Fart"? Surcly nan must 

beco!:ôc; mnre in his 0\;'1. hc<~rt of hü) hatreel or hiG indiffercllce tovmrel his 

fello.:cen m'!d rCl-e!:~ of th::sc atti tucles bcfore he can enter into the life 

of the I:i::bdc~ Gf Gad. 'l'his hns to talŒ })b.ce horizontally, in a l-lcrsonal 

Brul1ncr nccl:~cts éUi cssenti<ù eler.wn t in Plan'~) lX?rsone.li ty, nar:Jely, his re-

but, ::ùthou[;h i;,~~>ir<.:d or rcvcèllccl b~' Goel, haro; to tnkc lÙQCG ,met [:rO\"I con-

sciously Ül 1".11. L'ln r::u"t ch:·:.nce his attitude to\;'urc1 othcr::; and thW3 lmoVl 

that 8.:3 ~; re:;;t<lt h~ is norc Christ-lil:!"!. '1'h0. motiv<,tiO!l und the pm/el' to 

do thL; COf~'-: fron C!ll~ü;t but w.m r.w:.·.t "tctu!',11y Ch:.tn[;8 his nttitudNl. Brun:lcr 

ap;·c:è.l.Y'S to ~;i ..... e lit~ll' att8ntion to i·;lu,t iG needec1 for the groi'lth of r.1<-Ul be-

".t ti tude to the problül.!. '1 • he lS 

\·Jith U12 ~:OCië_l "ttitndc. "Hm! Cil.n tl-.cre bo Fnl'arlisc for UllJr \·:hilc th,;l'c is 



for her if her child is in such a Hell~,,39 Temple stresses strongly the 

sin of self concerne "If", he says, "my main concern in relation to things 

eternal is to be with the question what isgoing to become of me, it might 

be better that l should have no hope of immortality at all, so that at least 

as l look forward into the vista of the ages my Self should not be a possible 

object of primary interest.,,40 He holds out hope for all. "At long last, 

we may hope, every sinner--even Judas Iscariot and every traitor with him--

shall be so purged of self-concern by the very shame which his offence has 

caused to that same sel f-concern , that he in utter humility will thank God 

that his vileness has become a further occasion of the divine triumph.,,41 

Tillich's theme is "essentialization", considered as "elevation 

of the positive into Eternal Life.,,42 The dynarnic of the process is that 

"God, so to speak, drives toward the actualization and essentialization of 

everything that has being.,,43 Essentialization is "universal participation".44 

This means that the salvation of all is involved in the salvation of any. "In 

the essence of the least actualized individual, the essences of other indivi-

duals and, indirectly, of aIl beings are present. Whoever condemns anyone to 

eternal death condemns himself, because his essence and that of the other can-

not be absolutely separated. And he who is estranged from his o,"n essential 

being and experiences the despair of total self-re je ct ion must be told that 

his essence participates in the essences of aIl those who have reached a high 

39",lilliam Temple, op. cit., p. 454. 

40Ibid ., p. 457. 

41Ibid ., p. 472. 

42paul Tillich, op. cit., vol. 3, p. 1,09. 

43Ibid., p. 422. 44Ibid ., p. 409. 
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d(~O'cc of fuI filment and tho.t throu[jh this p:Jl'ticiputiùE his beine is cter-

11'ùly ·'fI~';r··· "d ,/t5 t.. u .. . .1. :iit! _ Tillich SUCGcsts that a more cor:ip~cte and ~deqUi.,te éIDS\ler 

ü:; rC'luircCL \~hich "l:n.lDJ~ deal vii th the relé.'-tion of eternity ~d time or of 

46 
tré'.JlsterJ}'or:ü fu.lfilf1en~ in relàtion to tem:fioral dcvel0l-l:;cnt." Tillich 

speal~f, of the dymunics of chance "tnd fulfilt:wnt as "esscntinlization", and 

ass8rts that this l,rocess involves all men tOGeth~r and not as individuals. 

But like Brunl1cr élnd Temple, he leD.vos one ",ishinc th~t a rx .. re cor;ll;lcte pic-

ture cOltlll hnve been draHfl of hOH this involves cach one of 1;5. 

J. 1·1 •. (..ihm·!, while indicatins that he belicvc3 that r:::en should h~we 

furth€Y.' opportunity .::.fter dcath for rù},:entance, yet t-:m'::s, "Of the doctrine 

of 1 futlLl'(; chances 1 beyond c1eD.th j or of 1 future probe.tion' as i t is usu2.J.ly 

callcd, thüre cannot be saicl ta be any defini te inclic<;.tiO!"W in Jesus' ovm 

tenchinc.1I1t7 But he Goes on ta say concerl1inc l roter 3:17-20; 4:6, "The 

\·œitcr fdt th::.!.t therc should he an o})};!ortvnity f,ivcn ta <3l1 ta hcar the 

h~~vc not for \lJmtevcr rcnGon CO~1C fairly fv.cc ta f~l.ce .. ·:ith the GOSi,cl in 

tlwir oarth1y life él fm,the,r }".eriod of }Jrob:.:ètian should be g!'imt8d t:1CJn on 

the oth.C?j." Elide of 
lr8 

dcath." 

Christi~lJ1 hccar:1CG 'clotlwd u]lon 1 Hi th the Gljiri tuaI and. i:cnortcl body vihich 

lj.o 
if; the Lift of the S}jirit or of the \!Ol'ldnC of the ri3E:n, living Christ." ./ 

'l'hic, él.!.i \'JO sl:a1.l sec, canflicts \·:ith the vÏ<:\:s of J • .:"1.. '1'. Hobinsoll 

lr91·1 . l 
_2?-~., J'. 328. 
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\'Ihen the \-111010 Body is complete. Shml believcs "that the life of the be-

licvcr after dCil.th Hill be a life of pro[;ressive develolJfticnt in chéœacter 

and servi cc. ,,50 This \·rould scem to conflict \"Ii th Brunner' s idea of "radical 

chance". ShmJ belicvcs that "'l'he rcsurrection which the Allostle ha.s in vic"" 

throughout this chapter in l CorinthiéUls (15) is the resurrection of belicvers 

only, of those \-Iho h::tvC l'ccci ved the gift of the Spirit. ,,51 .3h13.1;1 favours the 

thcory of IIcond:i.tional imlilortality". 'l'his does not menn that "those Vlho clie 

in an um;nved or unrerentant condi tian pass at dcath to final pardi tion or 

destruction. I~O: ti10 OPllol'tuniticf3 of salvation and of conline into saving 

~ 11 l' . t 1 Gd' t· l 1 l l t J t d' th'; -~ 1'; L"J. r> .11
52 

l(~ . O\"lS.Ul! \"!~.1 0, l' lS nc mo~!. (-!( ;:;ce, are no' ex lD.UG e ~n ... ;;. ... ,; 

Sh'.è\-l' s iden.s do not s(~cn to be cntirely conGistent. Ile holds thû.t the rosur-· 

rection of bclic:vcrs takes lùé~ce ir:l!îGdinte1y ur on death. lIe does, llevGrth(;::-

less, allow th;.ü for other::3 there étre olll.:ortuni tics for rCl:entance and 8a1-

vatiol1 artel' c(rJD.th, \-Illich ir;l}ùicG that for un'oclicvers \4ho ~"J.Vail thcmsclvc:s 

of thc:sc oprortuliitics, r8surrection OCCUl'G nt sor::e lnter f3tD.[~e. 

Sha\l is one of the more thcrouch-[';oinc; tlwoloGin.ns in \'Iol'kinr:; out 

a schcn;e of tlw process of atta:i.ninc !·;tCl':wl Life, yct hi.'3 thcory of Concli-

tio;~;:ù Ir:1l!iortality cornrels hir,1 to ad,ü t th;~t many r.1é.ly miss Btcrll,ù Life, CVGn 

after future ch1~nccn, .. -:hile in 11i8 hC!éU't he llOj;:CS that all Hill lv.\.vc :;tel'nal 

Lire. 

J. A. '1'. Ibbinson provic1c!s a c1iGcuc,;sioïl of nll the iS31.WS involvc:d 

in the (:u()Gti on of l,:t0rnal l,ire. In con Lr~;'fJt to Sh",·, \lho conceder; scri};.turul 

cvic10ncc for a rCGurrectioa of be1:i.I!vcl'S only, ;.lobilwon ml~'~, "all Hill be 

---_ .. -
50n \· ~ -=...:"l:.s.. , }). 331-
1:1 
7-11 . l 1) • 352. _~ . .s.:., 
[52 
- ~bi(l·, r: • 3)G. 
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raised to a life-in-re1ationship, to a life from '-Ihich no escape from Gad 

is possib1e.,,53 He says, "Hesurrection is his dcstiny for evcry man, 

\'rhether he is "lOrthy of ital' not, '-Ihether he likes ital' not. For i t de­

pends on God' s unconà.i tionnl love. ,,54 Robinson alGO disagrces ,-Ii th Shm" on 

'-Ihen man achieves the resurrection body'. "St. Paul", he says referrin~ ta 

2 Cor. 5, "'luite definitely asserts thn.t the condition of the dead until the 

day of the Lord is one of nn.ked!1ess, of disenbodiment (verse 8), though that 

disma1 state is marc than coml'ensated for by their closeness ta Christ. 

Bodi1y resurrection is somethinG that does not and cannot OCC11r ti11 the 

last (b.y. ,,55 Hobinson does not seerl ta attach ir:tportance ta the individual 

resurrection body. "Individua1ity does not de},1end on the body: it rests in 

the individuating \Jord of Gad. The body rel)rCsents soli o.û.rity; and the 

deninl of i ts redemption and restoration ir.i:.:cdi;"tely U1Jon death stands for 

the great truth that no one can ful1y be sc,vcd ap.rt froIn his brother, or 

indced apart from the \'!ho1e cr(~ation. It is ollly in the last do..y ':/hen EA11 

thinGs 3.1'0 restored that the ncn'I corpor:ù.i ty ,,,i11 be cOrlp1cte. ,,56 Dut one 

CM que3tion \'/hether ]obinson is justificd in 1aying sa r1uch er.l~h8.sis on a 

}:articu1c:r cxee;esis of 2 Cor 5:1-10, and in src:J.kinG of th~ condition of the 

dcnd Îror.1 dea th until the d::;,y of the IJord as "na~cc1ness", or as "cliscnbodi-

r.ient". If, as ,3t. Fau1 sum::;ests in l Cor 15, the ne\'! body is n Sl)iri tua1 

body, éL':.cl one l:,aj' éJ.SSU!';lC th:J.t the nü\·r body is closely cldn ta person'31i ty, 

t!lC!l 1;1[.lj" not the ne", body be bui1dinc \'Ii thin us nO\·r? J\t clcath, thcn, r:1D.n 

53J \ r:'I Pb' • J • .1.. "\0 1.115011, op. cit., p. 93 • 

9~Il . , 
~., 1.1· 9!r. 

55Ibid • , ~'). 107. 

56Ib · , 
~., :')I"' • 108, 10<). 
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\·Jculd. still ïlOiJSCSG IIspiri tunl" body (thiG clCCl'ee of essentializ<1.tion, to 

use ~illich 1 s v:ord), and could not IT0l-)erly bG spoken of as disembodied, 

"sliiri tu:ü body" of l Cor 15:1~/} is (;10rC th;:m the rriv:ltc l'osGession of the 

inàividual, and. r.~akes the D.ttractive sut;l:;estion that it is to be id::::..tificd 

\-lith the Body of Christ \·ihich ,·Jill be cOFlI,lete \":hen aIl r.;cn arc brou[;ht into 

the "so1icl~n~i ty of his Body". But thiE; clous not ncc(;ss~lrily imply th2.t the 

inclividual mm éJ.t neath is dCI;rived in any \·my of \·:hat he f1<J:~- havf: cû!"rtri-

buted to the "buildins U}; of th·~ body of ChrÎf;t" (Li;}l 4:12). 

Hobinson, O:lce ~[;ain, in contri.::.st to ~)hm!, beli:;ve~ t!!2t cil .. dll 

be Sé'VNl. lIe C"J.l"lï~0t acccI;t Sha.\"r' s theOl'Y of "conèi tional iOrlortclity!l. He 

believC:::3 that cV0!1tuQlly, "/,S Îar D.,S the final iS3UC of Gcd '03 Fur} ~:;<:: is con-

ccrn(~cl, th,:ro Cim only be ŒIC outccr:c. 1,11 th:i.nGs nw:;-i; be sur.r.-ed u~~ in 

no r~' ... n' t3 choiec frorl hir.:; for i t is }-rcciscly hiG choice th::.t i t ~·.'.;;.r,ts. But 

i ts \"lill to lÜj-d,ship i~ incxh';.Il::;tible ~nc1 ul tir:"~1.teJ.y u!1e!l(~ur;-~~l(;-: 

nm;t yic;ld. ,,58 

(1) '1'0 Live '-1. ',-:holc, vic\"! oi' \'/hr.:_t ifi involved in E~l'~ é..:.ttain:·!cnt 

of }~tcrl1al Life ~ '::'11d, 

'l'cr:I}.lc\ 'J?il1ich .::m~1 licbinso:l do this to r.;or~c clq;r('c, bl:t not suf-

_.----._--_._----_._--------
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resurrection, freedorn and consumrnation, but tend to do ~o in the context 

of the relation of the individual to God. Sorne recognize the difficulty 

of conceiving of a heaven for sorne, whilst there is hell for others, but 

are not conspicuously s\tccessful in providing a coherent theology of 

what this involves. One implication is that the consurnrnation is reached 

not by individuals in isolation, but in relation to mankind as a whole. 

It is the relation of man to man, as well as of man to God that must be 

made whole. This, of course, in no way minimizes the basic Christian 

doctrine of the \-1orth to God of 'every individual. 

This negative evaluation of r~cent theology does not mean that 

l reject the theology in question. On the contrary l use many of their 

ideas as source material for my thesis. l am simply saying that, in my 

mind, no theologian has yet given a sufficiently complete picture of the 

concept of Eternal Life.59 

59The little booklet, Life and Death: A study of the Christian Hope, 

prepared by the COli1rt1Htee on Christ.ian :F'aith of the United Church of 

Canada, and edited by A. G. Reynolds, 1959, is a very thorough state­

ment on this subject. 



Chapter Three 

The Significance of Eternal Life 

A. Life in Man 

Man is potential. That is, he is in the process of becoming. 

Han is thus led to believe that there is some destiny tO\-Iard which he 

moves. Life is the process by which the potential moves toward the actual. 

What man is capable of becoming ·can also be called the essential. Man 

moves toward his essence through the historical and existential situation. 

This is why Tillich, borrowing a term from Schelling, calls the process 

"essentialization". "Essentialization", says Tillich, "cao also mean 

that the new which has been actualized in time and space adds something 

to essential being, uniting it with the positive which is created within 

existence, thus producing the ultimately new, the 'New Being', n6t frag­

mentarily as in temporal life, but wholly as a contribution to the Kingdcm 

of God in i ts fulfilment. ,,1 

The moveli1el1t of the life process is called grO\'lth. Life is an 

enereY which drives for\olard. Whether this process is ~'blind", and based 

on "chance", or whether it is "directed", by a Higher Power, is a contin­

uing debate. Life does demonstrate, hO\'iever, a remarkable degree of in­

terdepenc1cnce, i nterrelatedness, and harmony. The Christ.ian maj.ntains 

that i t also sho\-IS a sufi'lcient degree of purpose to allow the hypothesis 

that it i6 driven by an Intelligent Power. The interdependence of life 

lpaul Tillich, op. cit., vol. 3, pp. 400-401. 

51 
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shows that each new dimension of life is dependent on a set of conditions 

out of which it arose. This does not me an that the set of conditions was 

capable itself of producing the new dimension. It rather indicates that 

the "Creative Power" used that set of conditions to produce a new dimen­

sion. Thus, from our vantage point, it.is possible to look back and see 

how at each stage of the development of life, life moves forward toward 

an end. It suggests that the Creator had an "end" in view when He created 

the beginning, and that each step along the way contained the possibility 

of going on to a new dimension, on the way to the end. The organic de­

veloped out of the inorganic, animal life out of the orgallic, and finally 

man. 

In man, one new dimension not containcd in previous levels is 

"spirit". The Spirit of God creates spirit in man. The author of Genesls 

puts it thus, "And the Spirit of God "Tas moving over the face of the \':aters 

••• then God said, 'Let us make man in our image, after om' likeness. ",2 

Robinson adds "Spirit (pneuma) ia not a department of hUL1an psychology: 

i t is a relation of God towards man. ,,3 The Spirit of God is the. pO'ller 

or energy of God in life driving toward the making of man. This creates 

a whole new dimension. This Spirit creates spirit in man which possesses 

a mental capacity called "mind". Thus life in man takes on the dimension 

of the "mental". Man achieves cOllsciousness of himself and his surround-

ings. He becomes aware, is able to reason, to will, and kllO\'TS that he has 

freedom and responsibility. Thus man achieves a "centre" within himself, 

2Genesis 1:2,26 (RSV). 

3J • A. T. Robinson, op. cit., p. 96. 



53 

which is what Tillich calls a "union of power and meaning", out of which 

he knOHS, "thinks, acts and reacts. He knows that others are also similar 

centres, and that aIl centres, or persons, are related to each other, 

and this is life at the human level. But central to this thesis is the 

problem of what happens after death. It is certain that the bodily or 

physical functions cease at death. Does this mean that the mental or 

spiritual functions also cease? 

It would seern that a case could be made for the belief that, 

theoretically, life is possible after death. On pages 20f. above t we 

saw that life develops into mind. Temple seems to believe that the mind, 

being a creation of l1ind t can achieve sOrne independence of the physical 

4 sphere. He explains that the mind has the ability to transcend the 

process out of which it arose and to exert considerable control ovel' the 

body. Thus mind, by its increased control over the body achieves more 

apd more independence of the body as part of the natural order. Here is 

indicated the possibility of life for the mind independent of the physio-

logical fUllctions of the organisme Nan is thus, in theory, capable of 

immortality. 

Ti;t.lich uses such terms as "self-transcendence", and "New Being", 

to-j,ndicate the possibility of life artel' death.5 He suggests by this that 

the divine Spirit entera into the hmnan spirit and drives it toward ful-

filment. Thus God creates the "New Being". Tillich sees man as "pot.ential", 

which has the ability to become actual. But man becomes actual through 

the..experiences of his existence, "finitude", "estrangement", "conflict" 

4Willia.m Temple, op. ci t., pp. 467f. 

5paul Tillich, op. cit., vol. 3, pp. 112, 138. 
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and so on. In this existential situation man's life becomes ambiguous, 

a conilict bet'tleen the "positive" and the "negative" elements. But God 

drives man out of this ambiguous situation into "New Life" above the gap 

~etween essence and existence. 

B. The evidence of the Christian Church 

The yearning for a faith in Eternal Life i5 contained in the 

01d Testament. This yearning was based on a belief in the goodness of 

God. Since God had proven that his faithfulness end\~es for ever, the 

hope \ ... as engendered that he would not leave his loved one,s in Sheol; but 

that they would rise up and see Him, that life \'Ihich had begun \oli th so 

much hope would not end in the grave. 

But what \'/aS in the Old Testa'llent a hope became a reality in 

the tle\'I, for the Resurrection of \oT esus convinced his fol1o\10rs tha t the 

bridge of death héld been crossed, and that there is life on the other 

side. The Christian faith i5 based on the conviction that death is fo1-

lOHed by l'esurrection. This is tho process 'Ilhcreby man is brought into 

Eternal Lire. The teaching of the early Church was based on the tradition 

of Christ's .resurrection, and contained definite aCCOtUl~S of the appear­

anc~s of the Lord artel' his l'esurrection. The preaching (If the carly 

Church proclaimed the resurrection of Christ as the b.:tsis of the gospel. 

St Luke records wha.t ':. pur:port'S·· t.o be spe8chcs of St Peter in Acts 2: 

l4;36~ 3:12-26; 1~:8-12; 5:29-32; lO:3!~_/f3, in aIl oÏ v;~ich the resurrec­

tion of • .1 0G\1.S is t.he centr8.1 point. 

Alan Bichal"dson reminds 1.16 of hlo of the earliest cxét!l;}.,les of 
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the Church's teaching on the Resurrection of Christ: 6 

(1) The first is found in l Cor. 15:1-9. Here Paul reminds the 

brethren in Corintll of the terms in which he preached the gospel to them. 

He reminds them that it was not his gospel but was based on a common tra-

dition which he had also received (v3) •. It tells how Christ died for our 

sins in accordance with the scriptures, that he was raised on the third 

day in accordance with the scriptures, ~~d that he appeared to Cephas, 

then to the twelve, then to more than five hundred brethren at one time, 

most of whom are still alive, then to James, then to al1 the apostles, 

and last of all to Paul himself. 

(2) The second example of the Church's tradition is found in Harlç 

16:9-15. This passage records an appearance of the Risen Lord to Hary 

Maedalene who told it to the disciples but they believed not; an appear-

ance in another form to hlo disciples as they walked into the country, 

but neither were the y be1ieved (contrast Lk 24:34); and after\llards he 

appeared to the eleven as they sa.t at meat, and upbraided them for their 

unbelief and hardness of heart, yet he com.'Ilanded them to go into all the 

world and preach the gospel to every creature. 

The early Church und~:rstood the body of the Risen Christ to be 

a "elorified" body. Tt is clearly set fl'ee from the limitations of mortal 

bodies. St Paul says it has "put on incorl'uption and ••• immortality" (I 

Cor. 15:55f KJ). It entel's a roo:n \/nel'e al1 doors are closed (John 20:19), 

yet it is a l'eal body which can be seen and has l'eal wounds which can be 

touched (Lk 24:29, John 20:27). 

6 Alan Hichal'dson, An Introduction to the Theo1op;;f of the Ne\·l Testament 

(London: seu Press, 1958), pp. 193-197. 
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The early church accepta these mysteries without attempt at ex-

planation. These are not natural events which can be explained scienti-

fically. "Scientific explanations", says Richardson, "cannot be given 

for events in the eschatological order.,,7 

But perhapsthe most cogent evidence of the Risen Christ was the 

fact of the early Church. The Church \'las founded on the belief that some-

thinS significant and unique had happened in their midst. A Han had lived, 

preached, hea1ed, suffered, died, and had risen from the dead. They be-

1ieved that they experienced his Presence in their midst. In his Name 

they gathered for worship and the breaking of bread. In his Name they 

preached and healed the sick. In his Name they endured persecutions. In 

his PO'iler the fellowship of the Church grew and spread. In fact, jealous 

J e\'/s described the effect of the Church as having "turned the world upside 

down".8 

It is significant, furthermore, that that fel1o\lship still exists 

in the Church today, especial1y when the Church is undergoing such a period 

of change and self-exrunination as in these days. The Living Christ is at 

work in the wor1d today. 

The argument of St Paul in l Cor 15 is not only that Christ was 

raised from the dead, but that his Resurrection is the assurance of the 

resurrection of 09.11 men. Christ is "The first fruits of the harvest of 

the dead •. As in Adam 811 men die, so in Christ all will be brought to 1ife.,,9 

7Ibid ., p. 197. 

8Acts 17:6 (King.J~es Version) 

91 Cor 15:20-22 (NEB). 
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St Paul uses the sarne argument in Romans: '~e whole created uni verse 

groans in all its parts as if in the pangs of childbirth. Not only so, 

but even we, to whom the Spirit is given as firstfruits of the harvest 

to come, are groaning inwardly while we wait for God to make us his sons 

10 and set our whole body free." 

If one adopts the thesis that there is life after death;then 

death can have two meanings. 

(1) If one goes on the evidence of the early Church that the dead are 

raised to life, then death is a transition from one mode of life to 

another. The statement of St Paul, "For sin pays a wage, and the wage is 

death, but God gives freely, and his gift is eternal life, in union with 

Christ Jesus our Lord ,,11 has led to considerable controversy. l t has 

caused the debate as to whether death is part of the plan of God, or 

whether, as St Paul seems to suggest, it is a result of sin. On the one 

hand physical death is attributed to sin. This cOlùd be understood from 

St Palù' s l'lords, "the wage of sin is death". This idea could also be at-

tributed to a misreading of the Genesis story. Rere it seems to be sug-

gested that God intended man to live eterna1ly with him in a Paradise, but 

man was driven from the Paradise because of bis sin, and that death is a 

result. 

(2) But on the other hand, death can be seen as a very natural event in the 

natural order. The hu.1llan body ages and wears out. Physical dp.ath can be 

seen as a normal experience for man that he may enter into a higher order 

of life. To accept this thesis is in no way contrary to the Christian 

10Romans 8:22,23 (NEB). 

llRomans 6:23 (NEB). 



faith. It is still true that the wage of sin is death, but spiritual death 

and not physical death. According to the Christian faith man is raised 

from the dead. It is by overcoming death that he enters into Eternal Life. 

There is a final death, but it isa spiritual death. This is not a natural 

experience. If man accepts the life God offers him he escapes the final 

death and has Eternal Life. It is even possible that aIl men escape the 

final death. 

C. Final Issues Not Determined at Physical Death 

It has been assumed by many Protestant Christians that at death 

man goes either to heaven or hell. But is it in fact reasonable to suppose 

that one's final destiny should be decided at death? May not death be but 

a point on a long journey from birth to fulfilment? Does the teaching of 

the New Testament suggest that physical death determines the final issue? 

If we take seriously the words of l John 3:2 "~/e shall be like Him", to go 

to heaven directly at death is impossible because we know that at death we 

are not like Him. If we are to becorue like Him obviously it will require 

further opportunity for change. Similarly it is declared in Rev 21:27 

"but nothing unclean shall enter" the Holy City, the New Jerusalem. We 

knO\ ... that at death we are unclean in our motives as weIl as in other ways. 

Thus wc are not fit for the Kingdom of Heaven, and much change will need 

to take place before we cao enter. If heaven is a destiny, a fulfilmcnt, 

'Ile know that we are, none of us, no matter hOl ... long we have lived in this 

world, fulfilled at the tirne of death. 

The idea, moreover, that a man may be destined to hell at the 

time of physical death, at ho\<tcver early an age this m~y occur, is not 
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easy to reconcile with the Christian concept of God as essentially a God 

of love. If life is a process, and is given to man to fulfil, then the 

responsibility of man is to accept the destiny given to him by God or to 

reject it. If he accepts it he sets out on the way to Eternal Life. But 

if he rejects it, he rejects the Spirit and the Po\.,er of God to give him 

Eternal Life, and instead he chooses the negative power of evil. If the 

individual resolutely chooses the negative, or evil forces, they are 

capable of destroying him in the natural course of events. As disease, 

unless conquered, slowly but surely destroys the earthly body, so evil 

destroys the inner life. But can it be supposed that this process is 

completed at the time of physical death? Can the issue be finally decided 

then--even though it may be at the age of twenty years? Man learns slowly. 

Today he experiences a truth which is ne"., to him, and he wonders why he 

hasn't learned it before. One cannot say why he gains new insights at 

certain times and so slowly. This would seem to be the 't!ay man learns. 

If we today grasp a new insight into what God ie, and the possibility that 

we may be 'like Him', we nevertheless kno"" that this cannot occur over 

night. It will require time. ~le change slowly. Our moral and spiritual 

growth is SlO\'I, and \'l'e may have confidence that God provides for this. 

Again, ... le should ask whether anyone, however depraved, deserves 

what has been conceived as hell at the moment of death. Perhaps our very 

concept orhell, which may be rooted in our desire to see evil punished, 

reveals our lack of understanding of love and the will of God. Baillie 

has put this very clearly, "The later doctrine of hell ••• is made suspect 

by rnuch of its history. Vindictiveness and hardheartedlless have undoubtedly 

had some part in the fashioning of it. Had the doctrine been worked out, 
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from the beginning and steadily, in terms of what its proponents felt 

themselves to deserve, it would have to be taken very seriouslYi but in 

fact it bears the taint of having been worked out in terms of what its 

proponents felt to be the deserts of their neighbours, or rather of their 

enemies. l-1any, it is true, have feared hell for themselves, but many 

also have wished it for others. And except when we begin to reflect on 

.our own merits, our human thinking is never 50 prone to err as when we 

begin to reflect on our neighbour's defects.,,12 

The lot of man varies extensively in this world. Sorne have good 

teachers, good examplcs, and good opportunities to learn, while others do 

not have such advantages. Sorne live and die in hopelessness, bitterness 

and despair. Sorne are raised on atheism. Social, national and religious 

or anti-relir;ious pressures tend to mould the thinking and behaviour of 

many. 

God i6 lmo\'in to us by fai th and not ~ scientific proof. Hany 

are not able to believe in God, perhaps because the \-li tness they have re­

ceived of Hirll has been confused. Or perhnJ:.ls they have been made bitter 

by sorne experience. Justice would seem to require that further opportunity 

be given to man to make a decision unhampered by the unjust conditions and 

aèlverse environment "/hich so orten seem to be his lot in this life. If, 

having the sarne opportunity to understand clearly the issues of good and 

evil, he still rejects God and Eternal Life it "/ill at least be \oIHh full 

knO\"Jledge of the alternative. The contention of this section is that a 

life span, \-Ihich may be very brief, terminated by physical death is not 

sufficient fol' a final choice to be made and a man's lot determined. 

l2John Baillie, And the Life Everlastinr; (The Epworth Press, 1961), p. 185. 
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D. Eternal lJife Through Resurrection 

The process by which life survives death is called Resurrection. 

There are, hm'/ever, many difficulties in connection with this concept: 

(1) Firstly, there seems to be a conflict bet\'leen the belief that man is 

raised irnmediately after death, and that aIl are raised at once at the 

General Resurrection. Sha\ol believes that St Paul represents both vie,.,rs 

in his wri tings. ~lhell Paul "tri t.es-,. "In this present body we do indeed 

groan; we yearn to have our heavenly habitation put on over this one--in 

the hope that, being thus clothed, ... le shall not find ourselves naked" , 13 

Shaw takes St Paul to mean here "that th~re is for the Christian no in-

terval during which the soul or spirit exists in an intermediate, disem-

bodied condition, "/ai ting for a general resurrection day. This 15 the 

traditional Protestant orthodox, theolo[;ical represcntation, ",hich we have 

seen expressed e.g., in the Westminster formulationo, and in particular in 

the 'tJestminster Shorter Catechism ••• ,,14 

The other point of view is expressed in l Thessalonians:"\Ve 

who are leit alive until the Lord cornes shall not forestall those \-/ho have 

died; because at the word of commruld, at the sound of the archangel's voice 

and God's trurnpet-call, the Lord himself will descend from heaven; first 

the Christian dead will arise,then we who are left alive sha1l join them, 

caught up in clouds to meet the Lord in the air. ,,15 This passage seel:lS to 

suggest that the dead shall remain in their graves until the "end", or the 

genoral resurrection when aIl sha1l be raised. 

132 Cor 5:2,3 (NEB). 

l4J • H. Sha\·" op. cit., p. 326. 

l51 Thess 4:15-17. 
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Baillie says that "The orthodox teaching, both Roman and Protes-

tant, i6 that until the last day the souls both of the blessed and of the 

damned remain disembodied, though already dwelling in what is to be their 

final place of abode; but that on the last Day there will be a General 

Resurrection l'/hereby the souls of both are reuni ted to their old bodies. ,,16 

"But", says Baillie, "the true significance of the teaching comes out only 

when we are told that the spirits of the blessed, though now enjoying 

heavenly bliss substantially, will not possess it in the fulness of its 

accidental nature until after the Last Day; for the deepest rcason of this 

delay is not that until thcn they will be disembodied, but that until then 

their society will be incomplete.,,17 

l Thess suggests that the Resurrection l'Iill talce place at the 

Laat Day when all will be raised at once, l'lhile 2 Cor suggests that the 

resurrection, that is, when m.:m assumes his spiritual resurrection body, 

takes place for each individual at death. There is no interval between 

death and entrance into the New Life. Sha>-l acco'Ullts for this seeming 

contradiction by saying that "There \'lould soem to have been a development 

in Paul t s thin..1dne on this matter which is reflected in his letters.,,18 

But Brunner suggests that the problem arises because of our mis-

understanding of the terms, Resurrection, Parousia, Second Coming, I,ast 

Trunpt etc. We tend to see thenl as separate events, happening at different 

times. Brunner sees "departing", the transition from earthly life, and 

the comine; of the JJord, as one experi~nce, \'/hich ia analogous to the final 

l6B ·11· ·t 192 a1 1e, op. c~ ., p. • 

l7Ibid • 

18J • )1. C' 
1 ùhaw, op. cit., p. 327. 



63 

experience, the entrance of man into the Kingdom of God and the coming of 

the Lord of glory. 

(2) The second problem i8 this. Shaw believes that therc is no scriptural 

evidence for a resurrection exc:€:pt for believers. He b.elicves that the 

teaching of the New Testament is that resurrection is only for those who 

are in Christ and moved by his Spirit. 

And yet he ends his work wi th the words, "\oJhile thus wi th our 

reason inclining to rcject the doctrine of Universalism and support the 

other alternative referred to, we yet with our feeling and sentiment can-

not help embracing, as at least a devout wish or desire, the hope thus 

expressed by Tennyson: 

'That not one lire shall be destroyed 

or cast as rubbish to the void, 

V/hen God shall make the pile complete. Il,19 

Yet Shaw underestimates the amount of scriptural evidence for 

a resurrection of all men. St Paul declares, "For l believe all that is 

\'Iritten in the La"l and the prophets, and in reliance on God l hold the 

hope, \'/hich my accusers too accept, that there is to be a resurrection of 

good and wicked alike.,,20 Paul writes, "As in Adam all die, so in Christ 

all will be brought to life.,,2l Even if, as Shaw says, the New Testament 

recognizes only a resurrection of the righteous, yet it must also be re­

cognized that the general tenor of Jesus' life and teaching witnesses to 

his sense of mission to save all men. This sense of mission is rooted in 

19Ibid ., p. 3~. 

20Acts 24:15 (N1TI). 

21I Cor 15:22 (NEE). 
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his awareness of what God is. It does not seem consistent with the love 

of God, as taught by Jesus Christ, to say.that God has called us into 

existence with a certain relationship 'tlith Him, and then that Re will 

deny anyone the resurrection which will make that relationship permanent. 

Robinson is more definite than Shaw. He believes that all will 

b . d 22 e ral.se • Man's destiny is Eternal Life. The relationship with God 

is indestructible. Resurrection, he says, depends on God's "unconditional 

love". 

We agree that at death aIl will be raised to continued life, to 

accept responsibility for themselves, and to continue to choose between 

life and death. Life is thus conceived of as continuous growth. At death 

man is not admitted to heaven by a sudden transformation by which he is 

ma.de perfect, nor is he assie;ncd to hell because he is impcrfect. But 

artel' death and resurrection he is in a ne".1 realm, beyond the earthly. 

He remains himself, as he was before death, except for his body of flesh 

and blood. R.is continuing lire is not to be ragarded as disembodicd ex-

istence, or·a period of "Sleep" in the "grave", for he at once begins to 

receive a spiritual body. The process by which man, ha"ing shed the 

earthly body in the experience of death, talces on a ne"l "spiritual" body, 

as life beeins in a ne", realm, is in the Bible called Resurrection. 

E. Resurrection of the Body 

St Paul in his first letter to the Corinthians, cha.pter 15, 

gives us assurance tha.t after death man \-,i11 not live a disembodied life, 

.but \-/ill be gi"0n a ne Il! spiritual body. To explain this he uses the analogy 

22J • A. T. Robinson, op. cit.~ p. 93. 
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of a seed sown in the ground. As God gives the seed ",hich dies a ne 111 body, 

50 God will give man in death a new body "of his choice". St Paul is saying 

here that one could not tell from looking at the seed that i6 sown what 

fashion of body would come from it, except that it would be of the same 

kind ("'lheat from wheat). So he is sayine, by "'lay of analoe;y, that the 

body the believer will receive at the resurrection will be a richer and 

fuller body than the one SO\<l11. It ",ill be a body fitted to eive ex!)ression 

to a ne',! di.mension of life. 

Robinson gives the term "body" a much wider and more inclusive 

meanine than i5 fou.."ld elsewhere. He considers that the concept "body" i6 

central to the whole theology or" St Paul. He writes, "It i6 from the body 

of sin and death that we are redeemed; it is through the body of Christ 

that \<le are sa,.,ed; it is into his body the Church that \<le are incorporated.; 

it is by his body in the Eucharist that his felloilship is built up; it i6 

in our bodies that the life of the Spirit has ta be manifest; it is to a 

transforming of OUl' body to the likeness of 11is glorious body that 1I1e are 

destined ••• ,,23 St Paul, h('! says, excopt in one instance (1 Thess 5:23) 

employs the Hebraic distinct.ion of soül and flash, in preference to the 

Greek division into body, soul, and spirit. "For the Hebrew, 'spirit' i6 

not a pa.rt of man's make-up as such. It i6 the Spirit of God ""hich comes 

upon, enters, and dvrells in the htUnal1 personali ty, bestO\oIing on r.lan the 

possibility of a supernatural life of which as part of nature he i6 in-

24 capable." Spirit is suprelOely a relationship of God towards man. The 

body is the 'soma', "the whole psycho-physical unit Y of man as created 

23Ibid., p. 95. 

24Ibid • 
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for GOd.,,25 A man's individua1ity lies in the fact that he i8 a spiritua.1 

being, a p·erson, that he is a 'centre'. l1an, in his earth1y body i5 part 

of an interdependent universe. A11 men are dependent on the same sub­

stances, for examp1e, air, sun, and soi1. Thus since man in his earth1y 

body is in sol:i.darity with all levels.of 1ife and being, it must be said 

that in his resurrection body also he retains this solidarity. 

If the term 'body' is to be understood as the \>lho1e personality 

of man, then perhaps the spiritual body will more c10sely resemble man's 

persona1ity. If God is Spirit, then man, to approach 1ikeness to Him, 

must exchange the physica1 for the spiritual body. And yet the spiritual 

must be in continuity with and express the man who ie: transformed. It 

must be "me" in my identity. It must express what l essentia1ly am. It 

perhaps then corresponds to \>,hat we no\·/ call persona1i ty. This is wha t 

guarantees continuation bet,,,een thia 1ife and 1ife after death. As a 

physical body is recogniz.cd by Hs physica.l features, so the spiritual 

body is recognizcd by personality characteristics such as love, hate, 

charity, justice, etc. This preserves the certainty of recognition. We 

shall recognize each other by the spiritual body, the transformed man. 

And it guarantees that we as inclividuals can stand bafore God and each 

other. If we are to stand in the Presence of God, it must be as an "1" 

before a "Thou". l have to be myse1f before Goel. This contrasts with 

the Hindu concept of absorption into the Abao1ute. 

It becomes more and more c1ear to us that \>19 are to think in 

terms of continuHy rather than in terms of radical breaks a.nd clear 

25Ibid., p. 96. 



divisions. Life is one continuous process of growth from beginning to end. 

From life in God, to life in the universe, to life in man here on earth, to 

Eternal Life is one process. It is not that we have one life here on earth 

and another hereafter. It is not exactly that we have one body on carth 

and another in the life after death. "For we kno\,,", says St. Paul, "that 

if the earthly frame that houses us today should be demolished, we possess 

a building which God has provided--a house not made of human hands, eternal, 

and in heaven.1I26 St Paul's use of the present tense, "we possessIf, ia 

perhaps significant. God is .!!2!! driving man tO\'Iard essentialization. 

What l am no\o, as a person is sorne indication of what my spiritual body 

will be. At the Resurrection our spiritual bodies ,will be revealed to 

us. It will be made plain to us what \'Ie are. This seems to be the New 

Testament doctrine. Eternal Life is not something 'Ile have to wait to re-

ceive; by faith we have it already, potentially, in this life. Eternal 

Life i6 a ne~, dimension of the life \<Te knm'l here. It is given to all, 

but can only be received and fully understood in the End. It is not 

something new added to us but rather a revelation of what we are and what 

we can become. But i t does not necessarily follo'l! that the body that we 

shall recei ve \-1 il l be tha final form of the spiritual body, just as the 

body we received at birth was not the final form of the earthly body. 

If there is opportuni ty for further gro',/th aftel' death, then \ole shall 

continue to he transformed l.mtil lire is fulfilled. 

262 Cor 5:1 (NEE). 
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F. Judgment 

St Paul says, "As in Adam all. men die, so in Christ all will be 

brought to life.,,27 Robinson says, "All men will be raised; the relation-

Bhip with God which mruteB humanity human iB indestructiblè. But for that 

very reason all will be raised to a life-in-relationBhip, to a life from 

which no escape· from God is possible. And for sorne that will be heaven, 

. 28 and for sorne that will be hell." If St Paul iB right, and "All will be 

brought to life", whichRobinson expresses in the words, "No escape from 

God is possible", then the vital factor i5 man's acceptance or rejection 

of Eternal Life. This is the vital factor in this life. Man i6 either 

accepting Ol' rejecting Et.ernal Life. 1t i5 the contention of this thesis 

that this sarne process goes on after death. On the other side of death 

man is still involved in the n~cessity to deal wi th his conTlictions, 

whether he can accept the life God oifers to him or note 

Han today is in a period of transition betHeen older ideas of 

heaven and he1l which he can no longer accept and sorne more satisfying 

ans ... ,er. As Geoffrey Ainger says, "There are not man] who lo:3e sleep to­

day through living in fear of a Judgment Day. n29 1t was possible for 

men in the past to be content ... Ti th the assurance that they ... Iere going to 

heaven, and they 'tlere not unduly distm'bed that others were going to 

he1l. But thi6 is no longer true. 14an lS searching todô.y for a more 

271 Cor 15:22 (NEB). 

28J • A. T. Robinson, op. cit., p. 93. 

29Geoffrey Aine(~r, Jesus Our Contempo:cary (1967), p. 13. 



just, humalli tarianview of 1ife no\'1 and hereafter. 

'Temple, \'/ri ting between 1932 and 1934 said, "There has never bcen 

a period in which there was 50 1itt1e positive be1ief in this (Eterna1 Life) 

or indeed so widespread an absence of concern for the who1e sUbject.,,30 He 

be1ieved that at that time the y were at the end of a periodo! reaction 

'-from the Niddle Ages.- \fuen -the immorta1i ty of every huinan soul was assUl!led 

this would mean for the 10st, Hell; for the pardonab1e, PurgatorYi for 

the saved, Paradise; for the unsaved children, 'Limbo. 

But at the Reformation, \o/hen i t was rea1ized that th-e Scripture 

supplied no basis for. the doctrines of Purgatory and Limbo, those doctrines 

were e1iminated and the Protestant world was left on1y ",ith Heaven and Hello 

Only by faith in Christ could a man be saved. But if he had faith he cou1d 

l'est assured that he was saved and would enter Heaven at death. It \'las 

fcar of Hell that drove men to seek salvatioll by faith in Christ. Thus, 

he says, the popular concept of God became purely vindictive. 

But steadily the conviction gre\'1 that surely God cOl.lld not cast 

any of his children to unending torment in He11. Thus as man's under-

standing of God's loving nature grew, 60 his be1ief in Hell lessened. 

And sinee Protestrult theo10gy never did believe in Purgatory, man was 

1eft with the idea that a11 men when they die \'Till go to Heaven. 

But ca,n man face the fact that perhaps Paradise or Heaven is 

not \·there he is immediate1y after death, but is still a goal tO\"Iard which 

he strives? In any u1timate sense Paradise or Heaven can only happen ~len 

men have passed through judgment, \-/hen they have been ehanged and are 

30W• Temple, op. ci te, p. 453. 
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become the kind of persons who make Paradise or lIeaven possible. The 

Christian conviction is that God has created man that he might know the 

joy, and eventually the fullness, even the ecstasy of life. John even 

goes so far as to say, "Here and now, dear friends, we are God's children; 

what we shall be has not yet been disclosed, but we kn01tl that when it is 

disclosed we shall be like him, because we shall see him as he is.1I31 

The word to be stressed here is "we". We have tended too much to think 

of salvation in individual terms as though l could be saved, individually, 

out of mankind. But the life process, to be complete, will involve ful­

filment for all men, and thus require more opportunity than this earthly 

li fe affords. 

We should note once more the significance of the concept "body", 

(dealt with above, pp. 66f). If our earthly body belongs to that which 

is mortal, and all things mortal comprise a corporate solidarity which 

will decay, so our new body belongs to another solidarity, the Body of 

Christ, which is immortal. The fact of relationship, in which all men 

are the children of God, is not always adequately grasped by Christian 

people. Man' s first concern has tended to be for himself, and not for 

mankind. But if God's concern is that all be saved, how can He save one 

and not another? Certainly man has failed to foll0111 the example of Jesus 

whose conccrn was for others and not for self. Eternal Life is the ful-

filment of life, the actualization of man's potential, cr essentialization; 

the making actual of the essence of man. Attempts to understand Eternal 

Life are essentially attempts to understand God, and to be 'like him'. 

311 John 3:2 (NEB). 
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The fullest and clearest revelation of God has been given in Jesus_ In 

Him we see in word and deed the will of God that all men be saved. Con-

cern for others rather than for oneself is implicit in the words of Jesus, 

"Whoever cares for his own safety is lost; !Jut if a man will let himself 

be lost for my sake, he will find his true self.,,32 Jesus was able to 

see possibilities in a man whom others would condemn and kill. 

The emphasis on concern for the well-being of others, and the 

suggestion that there can be no salvation for one without the salvation 

of all, can be illustrated elsewhere in the Bible. This isexpressed in 

a family situation when Joseph wanted to keep Benjamin in Egypt. Judah 

pleaded \-li th his brother Joseph on behalf of Benjamin in the words, "For 

how can l go back to my father if the lad is not wi th me?,,33 

This concept could be broadened and made all inclusive. HO\-I 

can l go to my Father in Heaven and my brother, all my brethren, be not 

with me? The same concern, but on a larger scale is expressed in the 

letter to the Hebre\-Is, "These also (the heroes of faith), one and all 

are commemorated for their faith; and yet they did not enter upon the 

promised inheritance, because, with us in mind, God has made a better plan, 

that only in company with us should they reach their perfection_,,34 All 

must reach perfection together. St Paul is l-/illing to go one step further. 

"For l could even pray to be outcast from Christ myself for the sake of my 

brothers, my natural kinsfolk.,,35 St Paul says here that if he felt that 

32Matt 16:25 (NEB). 

33Genesis 44:34 (RSV). 

34Hebrews 11:39,l~O (NEB). 

35Romans 9:3 (NEB). 
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he could inheri t eternal life, but another could not, he would be willing 

to give up his right on behalf of others. And this is surely the epsence 

of love. 

If we are to follow these suggestions that Eternal Life is not 

conceivable in individual isolation, a fresh look at the concept of judg­

ment is indicated. Mt 25:31-46 seems, at first, to suggest that God 

judges sorne men fit for heaven and sorne fit for hell; that He rewards the 

good with heaven and punishes the wicked in hello But what the parable, 

on deeper reflection, shows, is that both the "sheep" and the "goats" now 

realize what they did not realize before, i.e., a re-evaluation of one­

self. May not judgment, then, be thought of as a heightened ability to 

evaluate the real issues of life? Judgment may be considered to mean the 

ability to understand that there are what Tillich calls "positive" and 

"negative" forces in life. The essence of life consists of the positive 

forces, \'Ihich are given by God as belonging to the nature of man. They 

are the forces that fUlfill, or magnify life. The negative are the forces 

that are detrirnental to life; the destructive forces which dirninish, and 

fight aeainst life. As disease fights against the health of the body, so 

negative forces fight against the fullness of lire. The nature of life is 

that it responds to these forces. One might say then, as Tillich suggests, 

that Eternal Lire is the overcoming of the negative fOl'ce~ by the positive. 

Judgment, thon, is not something that takes place only after death. Judg-

. ment is always taldng place. Every choice a man makes t whether consciously 

01' unconsciously 1 is a jude;ment that he malws on his own life. The nature 

of life is given by God. Han can do nothing to alter tha.t. The "end", 

01' "fulfilment" of life is also e;iven by Gado Judgment, then, implies 

the ability to understand the nature of life as God aifers it to us, and accept 
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br ,reje~t it. Man has the obligation to ovcrcome that in him which denies 

him the fulfilment which is his destiny. Every moment of man's life nou 

and hereafter is part of the judgment. The criterion whereby we shall be 

judged will be the life, teaching, and death of Jesus Christ. He is the 

full revelation of Gad. In him we see what is the will and purpose of 

Goël. The Christian should be in no doubt. as to how he is to be judgcd.-· 

For in Jesus the judgmellt has already been shO\m to us. But what we héwe 

seen is a revelation 'v/hich is known only to fai th. "No ... ! we see only puz­

zling reflections in a r.:irror, qut then we shall see face to face. ,,36 

Here in this lire H, is possible to disbelieve. It is possible to be an 

athej.st. That God i5 just and loving is impossibl~ to prove to one' s 

fellovlfnen here. That love will triumph over hate, and righteousncss 

over iniquity is not clear to all men. Hen argue over whether Gad ex-

ists, or 'vIhether man i5 self-existent. Belief in Gad and. the triumph of 

His l)Ul"pose is something that man holds by fai th anel not by sieht. But 

in the Age to COIlle, the Parot1.sia, when Christ is present and fully 1'0:-

vealed, all men 8h811 see Him "face to face". The revela.tion of Gad at 

the Pal'ousia \'/ill not be by fai th but by sight. 

This event, the Parousia, is sorr.(':times refcrred to as the Secoml 

Coming, 01' the Return of Christ. But this 'vrould be to suge;est t.hat be-

t'vleen his Ascension and the ParouGia, he has been absent. He is not ab-

sent. HattheH records that Jesus gave the disciples a promise, "And be 

assured, l am ...,i th you ah/ays, to the end of time. ,,37 John also records 

361 Cor 13:12 (NEB). 

37Ht 22.:20 (mill). 
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Jesus as saying, "1 will not leave you bereft, l am coming back to you.,,38 

The early Church was certain that the Risen Christ was alive and at work 

in their lives. Thus it i8 not that Christ is away and will return, but 

rather that he is known to many only by faith, but will be kno'.'ln ta all 

in a full revelation. Then it will be impossible to differ in opinion, 

or to argue, or ta misundcrstand •. All tha.t was blurred will become plain. 

Christ will stand before man fully revealed. 

G. The Life of the Age ta Come 

The word "life", although frequently used by Biblical writers of 

the life of creatures on earth, is also used with a wider connotation of 

the life of the Age to Come. The Bible opens with the story of Creation, 

and speaks of man being placed originally in the "Garden of Eden", in the 

midst of which i6 "the tree of Life".39 lIere the writer is attempting to 

depict, by use of myth, Goa's intention that man should live in a paradise 

in fello\~ship \o,H11 Rim. But man rebelled against God and was driven from 

the gardan. Paradise became impossible. "Re drove out the man; and at 

the east of the garden of Eden he placed the cherubim, and a flaming s't,ord 

\-/hich turned every W9.y 1 to guard the 'tTay to the tree of life .,,40 Thus 

return to the paradise \'las rendered impossible. 

The New Testament speaks of Jesus, 'vho himself, was in perfect 

fello\1ship 't,ith God, al'J.d who came that men might have life, c1.ied a sacri-

ficial death ~.nd rose that men might be saved fe!" cterm:.l life. In the 

Roly City, the Ne\1 Jerusalem, John sees "a tree of life, \'1hich yields 

38John ll~:18 (NEE). 

39Genesis 2:9 (RSV) • 

. 40Genesis 3:24 (RS:\!). 
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twelve crops of fruit, one for each eonth of the year. The leaves of the 

trees serve for the healing of the nations, and every accursed thing shall 

_disappear.,,41 Thus the word "life", runs through the Bible from Crea.tion~ 

through historical existence, through death and resurrection, into the 

life of the Age to Come. The very last chapter of the last book in the 

.. "New Testament returns to the themeof -nthe tree of life". But no,." we hear 

not simply of life, but of Eterna1 Life. or of the life of the Age to 

Come. But the Biblical theme is that the srune lire, originally given by 

Gad, cornes to the fulfilment intended by it8 giver. 

Mark records Jesus as using this term in response to Peter's 

question about the re, ... ard for glving up a11 ta follow him. "l tell you 

this: there ls no one who has gi~en up home, b~cthe:rs or sisters, mother, 

father or children, or land. for !!:Y sake and for the Gospel, who \-lill not 

receive in this age a hundred til!:.o?s as rnuch--houses, brothers and sisters, 

mothers and children, and land--and persecutions besides; and in the age 

ta come eternal life. ,,42 The letter to the Hebre\'ls also speaks of the 

time, "'~.'hen they (men) have experienced the goodness of Gad' s ward and 

the spiritual energies of the age to come.,,43 

In the Ne,." Testament Eternal Life means the life of the \'forld 

to come. lt is synonymous with the Kingdom of God. And yet it is re-

peatedly pointed out that the Kingdom of Gad is already here, revealed 

in the li fe, worle 1 death and l'(:surrection of Jesus Christ. As Robinson 

says, "The Parousia cunnot be pictm"ed sirnply as an event in the future: 

41Rev 22:2 (NEB). 

42J.1ark 10:29,30 (NEE). 

43Hebre\1s 6:5 (NEB). 
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44 it takes, as it were', a cross-section of the wlÎverse at every aBe." 

John records Jesus as saying, "In very truth, anyone who gives heed to 

what l say and puts trust in him \'lho sent me has hold of eternal life, 

and does not come up for jude;ment, but has alread.y passed from death to 

l 'f ,,45 1. e. 

Thus we see a 'whole' vie\'1 of life reinforced. \olhat one does 

from birth to Parousia is aIl of one piece and aIl important. Eternal 

Life is in the making at any and aIl points of a person's lire. It is 

not that one life ends at death and another begins. It is the sarne life 

in another dimension. \'/hen a man becomes a\ ... are of his destiny he has a 

basis by wllich he can judge the rneaninb and purpose of the daily events 

of his lire here and now. 

II. lian' s Fl'eedom 

Eternal Life must be freely choscn. It is our undel'standinb 

that God wills that aIl men be saved and that they have Eternal Life. 

And yet Jesus warncd that rnany will choose c1E'ath. An awnreness of the 

ir.'1portance :omd reali ty of freedom is necessary to understand the serious-

ness of choice. If one is assured of salvô.tion and heaven "hen he dies, 

"'Ihy bother any further about anytlünr;? If man feels that he is destined 

to go to heaven 01' hell, what happens to man's freedom? Tillich sueeests 

that "both have to be denied--the threat of ete:t:'nal death and the security 

of the retm'n. ,,46 

41~J. A. T. Hobinson, op. cito) p. 80. 

Jt5lTohn 5:24 (NEB). 

46Tillich, op. cit., vol. 3, p. lt16. 
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Freedom must be understood in the total framework of man's 1ife. 

God has given ta man his nature. In man' s \-/orld sorne things \-/ork for good 

and others for evi1. These things are given by God and man has no freedom 

but to accept them. Man is not free to make negative forces into positive 

ones or vice versa. Nan is not free to neutralize the consequences of 

-wrong doine. Han's freedom is limited by the nature of life and its con-

summation. It ... /ou1d seem then that the only choice 1eft to man is to ac-

cept or to reject the 1ife offered to him. But Robinson seems to deny man 

even that freedom. He says, "AIl will be raised to a life-in-re1ationship, 

to a life from which no escape from God is possible.,,47 But if man is 

bound in a relationship to God from which no escap~ is possible, \'/hat 

meaning can be given to the concept of freedom? Perhaps its rea1 meaning 

is that man i5 free to reject Eternal Life, but that he is not free to 

change the consequences of that choice. Man is neither able to save nor 

to destroy his own 1ife. This is suggested by Til1ich's belief that 

"Everything as created i5 rooted in the eterna1 ground of being. In thia 

respect non-being cannot prevail against i t. ,,48 If man ... /ere able to des-

troy himse1f he would obvious1y destroy the freedom by which he makes the 

choice. Freedom only remains so lone as man chooses the destiny offered 

to him by God. To quote Tillich again, "Freedom and destiny in every 

individual are united in such a way that it is as impossible to separate 

one from the other as it is, consequent1y, to separate the eterna1 destiny 

of any indi yi dual from the destiny of the ... /ho1e race and of being in a11 

its manifestations.,,49 Tillich explains why it . ia difficult to teach 

47Robinson, op. cit., p. 93. 

48Tillich, ~cit., p. 415. 

49Ibido, pp. 408-9. 
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that a11 may be saved. He writes, "The threat of 'deat~ away from eternity' 

be10ngs to the ethical-educationa1 type of thinking which, quite natural1y, 

is the basic attitude of the churches. They are (in the case of Origen 

and of Unitarian Universa1ism) afraid that the teaching of apokatastasis 

wou1d destroy the seriousness of religious and ethical decisions. This 

fear is not unfounded, for it has sometirnes been recommended that one 

preach the threat of eterna1 death (or even of ever1asting punishment) 

but ho1d, at the sarne time, to the truth of the doctrine of apokatastasis.,,50 

Perhaps one could say·that so long as man rejects Eterna1 Life, 

he lives "tm'/ard death". Even if the final destruction of l;ife is impos-.. 
sible, the state in which man lives is "unto death'!. Simi1ar1y, if a man 

chooses Eternal Life, this alone does not give him the certainty of it. 

He opens himse1f to al101r1 God to create that Eterna1 Life wi th and in him. 

But in the meantime he lives "unto" Eternal Life, and in the humble hope 

that at 1ast it will become a rea1ity. 

The idea of freedom must take into account the be1ief that in 

this life God "veils" himse1f, in order that we may be free to choose. If 

it were obvious that man had no choice but to be1ieve, then his choice wou1d 

10se i ts meaning. \-/e may perhaps at 1east say that the effect of God' B 

vei1ing of himse1! gives us the opportwlity to be1ieve or not to believe • 

. The man of faith does not 50 much need sight as understanding, in which 

he will rejoice in baing able to know as he is known, to understand as he 

is understood. 

50Ibid., p. 416. 
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I. Life Beyond Time 

If Eternal Life is, as we have qeen saying, a consummation for 

all, and not for individuals apart from the whole, then we are forced to 

consider the question of time. What happens between the time of ona's 

death and resurrection, and consununation.? If we could think of Eternal 

Life as sornething that every believer inherits imnlediately at death, then 

this question of time vould not arise. Or if we believed that the dead 

remain in their graves until the General Resurrection, when all the dead 

are raised together to join those still living at that time, then in that 

case also the question of time would not arise. But since we have adopted 

the position that life goes on after the Resurrection, and in a processana­

;logous"with the one in which we are nO\-I involved, then, if consummation is 

for aIl at once, the question of time becomes important. If we are able 

to assume that, in continuing freedom, man can be as intransigent arter 

. death as he is heret we must conceive of a condition of "waiting" for the 

intransig~nt ~o accept the love of God. The question arises, how long? 

Are those who appear ready for heaven required to wait for those who ap­

pear determincd not to enter? Is it fair to delay the "saint" while 

waiting for the "sinnar"? Bere consideration of time i5 important. Per­

haps the post-resurrection condition of life will be one in which words 

like "waiting" and "laFoSe" have no meaning. 

Robinson cnables us better to understand the problem involved 

hore. He draws the distinct~on bet\'1een time as "chronos", and Ume as 

"kairos". "Kairos is tü:te considercd in relé'l.tion to personal action, 

detcl'ii1ined by reference to ends to be achieved in it. Chronos is time 

abstracted from suc:h a reléltion, time, as it .... /ere, that ticks on 
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objectively and imper60nally, whether anything i6 happening or note It 

is time mea6ured by the chronometer not by' purpose, momentary rather than 

momentous. ,,51. This \-/ould seeL'} to indicate that in the interval between 

deat.h and consummation man, being more concerned with fulfilment of God's 

purposes, would not be as conscious of time in terms of years as he \'1ould 

in this \-/orld. 

Tillich uses other terrns to rna.ke a similar observation.52 Time, 

he explains, is the arena of the finite in creation, and eternity i6 the 

"inner aim, the telos" of the created finite, permanently dra\oling the 

fini te into itself. 

Baillie has yet another explanation.53 It is the Christie.n 'holle, 

he says, that after this earthly existence, another exist.ence at'lai ts us in 

"'/hich we shall not be aware of the burden of tempol'ality t but experience 

the uninterl'upted enjoyment of the Eternal Presenc~. Ile quotes St August.ine 

on the same point, "'r'~ayhap whan "we shall be like him" our thoughts ...... 'ill 

no more BC: from one thing to anoth~rt but in a single perception we shall 

see all \>le know at one and the same time.,,,54 
History is the succession 

of events ... ,hich begins and ends whether God 's purpose i5 achieved or not. 

That the Consummél.tion i5 a r,léltter of kairos rather than of chronos is 

evidenced by the sayine of J~sus as recorded by St Natthe\'1 about ",hen the 

end wou1d come, "But about that day and hour no cne knO\ofS, not even the 

angels in heaven, nor even the Son; on1y the Father.,,55 The time of the 

5
1J • A. T. Robinson, op. cit., p. 57. 

52prAul T' 11' , . t 7.qq _ l len"op. Cl., p. J". 

53John Baillie, or. cit., p. 172. 

51IIbid., p. 173, quoting Augustine, De Tri.nHate, xv. 26. 

551·~t 2lt:36 (NEE). 
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Consununation cannot be computed or prophesied in terms of years. It is 

when God's purpose is fulfilled. No one but Gad knows when that will be. 

Tillich attempts to illustrate the relation of historical time to eternity 

with the use of a diagram , ... hich he describes as follO\ ... s: "I \o/ould suggest 

a curve ''Illich cornes from above, moves dO\"ln as weIl as ahead, reaches the 

deepest point which is the nunc existentiale, the "existential nol,,;" t and 

·returns in an analogous \olay to that from "/hich it came, going ahead as 

weIl as going up.,,56 

Our contention then, is that life will continue beyond time 

after death and resurrection. This is not a reincarnation in which a 

life begins over again. Nor is it a purgatory in the Roman Catholic 

sense in ",hich the emphasis is on punishment to pay for our sins, or 

even to pm'ify us throueh suffering. Rather H is a continuation of life 

drivine; tOl"/ard i ts fulfilment. l;le are aware that we must be "changed"; 

that we are to becomc more "like him". \-1e still must choose between good 

and evil. AlI evil must be overcome. Lire will be lived in a radically 

new dimension. Nuch of the doubt and uncertainty of this lire "lill be 

removed. There \ve shall not see through a "glass darkly". "Faith", says 

Brunner, "is the reception of that which by its nature cau have no ending, 

and it originates thl'oue;h the self-communication of the God who is above 

time, of Him who i6 Himself immutable.,,57 In this life rnany can discuss 

Jesus as a mythological figure, as unhistorical, but in the End He \vill 

be se en as He is. There He ,,:i11 become a fact of experience, Someone ",e 

56Tillich, op. cit., p. 420. 

57 I~mil Brunner, op. ci to, p. 379. 
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must face and about whan we must choose. Here we ~, deep down, believe 

in the higher values, but for practical, immediate purposes and gain 

choose the lower values and thus confuse ourselves as to what are the 

real values. But in "the age to cane", it will be clear what values are 

true, and what are talse. We ~ question here whether God exists; we 

may question his nature, power and purpose. We may feel that He has 

tailed to help us when we needed Him, or we may not be aware of ~thing 

that He has done for us, and be agnostic or atheistic. But there we shall 

see Him nface to face". 

In the "Age to Cane" we shall understand, feel and share so 

deep~ in the purpose of God that we shall not be aware of the passage 

of time so much as the accomplishment of God 1 S purpose. Our minds will 

be occupied main~ with two things: the concern that all men shall have 

Etemal Lite and the ecstas.y of that lite. 

To answer specifica~ then, the question raised (p. 79 above) 

as to what happens between the time of onels death and resurrection, and 

the Consummation, l would s~ that the process of lire goes on in a way 

with which we are familiar in a different rhythm of time. We must be 

changed. Choices must be made and made free~. We continue to influence 

one another. l am suggesting that between this lire and the Consururuation, 

lite goes on fram where it left off in this lite, in a process leading to 

fulfilment in the Consummation. 

J. Consummation. 

In this section of our study ~ ldeas finally run together. 

The Conslmunatlon ls the final bringing in of the Kingdan of God. It ls 



when God' s purposes are completed. 1t is when ... /e shall be "like Him". 

1t is also when we shall be like unto his Son Jesus Christ who is the 

"image of the invisible God; his is the primacy over all created things.,,5
8 

He is the divine pattern of man. He is what man will be like when he has 

final1y become man. Thus on the one hand the Consummation is ... ,hen all 

that God wills is accomplished, but we must also say that it is when man 

has reached perfect humanity. "The humanization of man", says Brunner, 

"is the goal of God. This is "'Ihat the Kingdom of God means. l t is one 

with the Kinedom of perfect humanity. Man must atta.in in God the destiny 

for which he was created.,,59 

Tillich describes fulfilment as thc conquest of the negative by 

the positive.
60 

He sees the positive, that \'Illich i5 created in history, 

as not being lost, but as separated from the negative element. The nega-

tive element is eternal1y eliminated and the positive is elevated into 

eternity. He also uses such terms as "essence", "existence", and "essen-

tia1ization". "Beine, elevated into eterni.ty, involves a return to what 

a thine essentially is; this is , ... hat Sch:elling has cal1ed 'essentializa-

tion' ••• That the ne ':1 ' .... hich has been actualized in time and space adds 

something to.essential being, uniting it , ... ith the positive Nhich is 

created within existence, thUG producing the ultimate1y ne~" the 'New 

Beine', not fraementa.rily as in teu:poral life, but ,,,holly as a contri­

bution to the Kingclom of God in itô fulfilment", 61 is what Tillich 

58Col 1:15 (NEB). 

59n . lB' t 1 4") ~ml. .runner, op. Cl ., p. t c.. 

60pau1 Tillich, op. cit., p. 397. 

61Ibid ., pp. 400-401. 
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interprets essentialization to mean. On the personal s~de this involves 

becoming aware of the positive and negative influences at work in our 

lives; it involves coming to know as we are known. It means the uncover-

ing of the unconscious drives. It means bringing to consciousness that 

of which \'1e were previously unaware. It means, then. becoming transparent 

to ourse1ves and to others. It means becoming a\<Iare of the full depth of 

the meaning of lire, the meaning of love, of concern for one's fellow men, 

for what happens to others eternally. It means to desire the "positive", 

that \'Ihich belongs to our "essence", our nature as created by God. 

This is both a personal a..1'ld a social experience. The fulfilment 

of the Ne\'1 Being is the fulfilment of the New Body. This mea..'1S not mere1y 

the body of the individual man, but a.s St Paul suge;ests in Ephesians, the 

Church: "He put everything in subjection beneath his feet, and appointed 

him as suprene head to the church, \·,hich is his body a..'ld as such holds 

wi thin i t the fullness of him \olho himself recei \Tes the entire fullness 

of GOd.,,62 This reaffirms the social aspect of Eterna1 Lire. In the be-

ginning man, Ada'll, is one with the earth, then by faith, being reconcilücl 

to God, and raised by Him, he achieves a nl~W oneness, the oneness of the 

Ne\'1 Body which is the Church. The body of any one individual cannot be 

comp1eted until the Body of the Church is completed, which means a11 man-

kind. As Tillich pl.lts it, "lDssentiR1iz.ation or elevation of the positive 

into Eterna1 Life (is) a matter of universul participation: in the es-

sence of the least Rctua1i7..ed individua1, the essences of other individuals 

and, indir0ctly, of aJ.l beings are present. \'Jhoever condemns anyonc to 

621" l " 1"22 (','\.>n) Jp leslctns, ,,~,,;,)" 



eternal death condemns himself, because his essence ruld that of the other 

cannot be absolutely separated. And he who is estranged from his own es-

sential beine and experiences the despair of total self-re je ct ion must be 

told that his essence participates in the essences of all those who have 

reached a high degree of fulfilment and.that through this participation 

his being is eternally ·affirmed.,,63 

One might wonder whether Tillich's idea of "essentialization" 

involves the merging of the "best" in each individual into sorne sort of 

composite whole (i.e., loss of individual personality). Yet Tillicll does 

speak of the development of the individual in a way that \·/ould lead one 

to believe that the concern just expressed is unfo\.mded. He says, "This 

idea of the essentialization of the individual in unit y with all beings 

makes the concept of vicarious fulfilment understandable.,,64 Again, "The 

whole personali ty participates in Eternal Life. If \ ... e use the term 

'essentialization', ... /e can say that man's psychological, spiritual, and 

social being is implied in his bodily being--and this in unit y with the 

essences of everything else that has being.,,65 The faet that he stresses 

the development of the individual in "unity" with others would lend one 

to believe that he does not contemplate loss of individual personality. 

The life of the Age to Come, then, involves the cornine together 

of all mankind. Those "'Iho have lived and dicd are now living in the "Age 

to Come". At death each one of us will join them. The contention of this 

63TilliCh, op. cit .. p. 409. 

64Ibid • 

65Ibid.., p. 413. 
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thesis is that life after death will continue as societal, with many of 

the sarne features that we kno\oJ in this life, such as learning, gro\o/ing, 
. 

changing, feeling, and fellO\ofship. Thua man entera into Eternal Life. 

It is suggested that man's experience of growth and change continue after 

death. If freedom and reaponsibility are essential to the nature of man 

aa given by God,-must we not assume that after death man is still free 

~nd respons~ble? It aeems consistent with our knowledge of the life 

process, to assume that after death man will be required to complete 

what he began here. 

Man in this life may kno\ol that ideally, he ought to love all 

men, yet there are sorne he will not try to love; he may know tha~ 

there are sorne he ought to forgive, yet will not do so; he may know that 

there are those he has wronged and \o!Î th \-Ihom he ought to be reconciled, 

but will not; he may kno\ot that there are many evils and injustices in 

society which ought to be righted, but will not lift a finger to do sOi 

he may assume that the "final solution" to these problems is death, and 

persuade himself that he can safely thrust them on one side. He may hope 

to evade responsibility in the expectation that death will close the book. 

But if the life process ia to be completed, as the very nature of life as 

the gift of God requires, then man will continue after death to be in-

volved in the process, and willparticipate in the resolving of these 

wrongs-and in the fulfilment of life. 

Life, as we knm." i t here, is divided into "ages", or "genera-

tions". One person lives in one time and another in another time, but 

they never meet. ~/e have read about Hoses, Isaiah, Paul, Michelangelo 

and Beethoven, but have not had the opportunity of meeting them in person. 



It is the .argument of this thesis that after death, we shall join that 

more complete society, of aIl who have lived and died before us, and that 

those who live and die after us shall join them. We shall have opportunity 

of meeting all men in the Age to Come. Then we shall discover the changes 

that have taken place in them, in the nearer Presence of God. We shall be 

able to help each other to continue to fulfil ourselves. In this life we 

knO\'1 that inter-personal relations are important, yet, ''le tend to choose 

the pleasant and steer away from the unpleasant. There 't,e shall realize 

the possibility of perfecting our relations with all men. In this life 

we can ignore or disregard those we do n~t like, those we hatej if we can 

see that we are unable to tolerate certain persons, we can usually find 

room to pass them by and avoid them. Thus we try to solve our dilemma 

by avoiding a rea.l meeting. But in the light of what has been said, this 

action does not avoid, but only postpones a meeting. If Eternal Life 

me ans the perfecting of relations among men with God, then this can be 

delayed but not refused. Thus, ",hat ",e refuse to do no,., we must do 

eventually, for not until all men are reconciled to one another can any­

one kno'tl the full meaning of Eternal Life. There can be no Eternal Life 

if there are to be sorne who do not share it. Eternal Life is the com­

pletion of humanity, and not simply of sorne individuals. 

Are we assuming then that aIl will be saved? Many May persist 

in refusing God. Does this Mean that God will give them up to final 

spiritual death? This seems impossible, if Gad be Almighty Love. Life, 

here and hereafter is confrontation, being asked to accept Eternal Life. 

It i5 choice and decision. If a man rejects Eternal Life he needs to 

face the full consequences of the alternaUve that he has chosen. But 



88 

66 then man finds that even, "If l make my bed in Sheo1, Thou art there." 

God cannot rest content unti1 al1 men have the opportunity of confronting 

Him. On1y then can man choose. Even after death God waits for man to 

make the choice, for God wants it to be man's choice. It seems impossible 

that fina11y man can resist the love of· God. Thus it seems unnecessary to 

ask what happens to those who fina11y reject Godo In the end, it is as-

Bumed God's love must win and no one can fina1Iy reject God's offer of 

Life. 

How can this be1ief that al1 will be saved be reconci1ed with 

the idea of man's freedom discussed above (pp. 76f)? l do not be1ieve 

that to ho1d this belief takes away man's freedom. Han is eterna11y free 

either to accept or reject 1ife. 

But if Tillich is right when he affirms that: 

tM.. (a) "Non-being cannot prevai1 against i t'1' (~eterna1 

ground of beine.),67 
Qh\A. 

(b) ~ that "No individual destiny i6 separate from the 

destiny of the universe.",68 then man appnrently is not free to destroy 

hirnse1f. He is presumably free to resist inclusion in Eterna1 Lire, and 

thuG his fl'eedom is safeguarded. But he \'/i11 at some time yield to the 

love shown to him both by God and his n11o\·lmen. This decision also 

would be made freely. Thv.s if aIl men are saved, their fl'eedom i5 not 

violRted in the procass. Thel'e is then, the hope, evûn the assurance, 

66 Psalm 139:8 (HSV). 

67T'll' l 't 1. le if op. C~ ., p. 415. 

68Ibid ., p. ln8. 
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that all men will find fulfilment in the Kingdom of God. The desire of 

many that it should be so is strong. The Christian conviction is that 

it is the declared will of God. Eternal Life will he characterized by _ 

"joy" • To see men changed, to knO\1 that none are lost will he pure joy. 

To be able to share Eterni ty wi th God, and wi th all men \-Jill be the supreme 

joy. As Brunner says, "The Consummation ",ill he the perfectine; of the 

presence of the love of God "li th man and the presence of man ,.,ri th God .,,69 

K. Implications for Today 

If this is a valid picture of Eternal Life it has important 

implications for our present life today. 

(1) It gives man hope for the future. Nothing that God has 

made \dll be lost. Being cannot return to non-beinG' al thoueh this is 

a constant threat, and a constant tempte,tion. Salvatior.. is neithel' to 

be taken for eranted nol' ruled out as irnl~ossible. It must a1ways he an 

opcm question, until the Consummation. The possibilities of heavcn or 

he11 are ah:ays rea1 to the choo.ser. A man ",i11 have hell as lone as he 

chOOGCS it. Yet, ",hile universalism cannot be tal::en for granted, man must 

take seriously the strength of the love of God ,·!ho ,'li11s that aU shall be 

saved. Tl)is, however, remains still a personal matter, and m~lst be freely 

chosen and acccpted by aIl. It is strange that man 50 orten interprets 

freeclom as' freedolll "not to". Han 5eems to feel that freedom ia only real 

",hen he rejects. But sOlli'.~tili1es, slowly or surldenly, it mu.st da"Jn on man, 

as éill over'",helming eXlerif.~nce, thut even though he i5 a sinner he is 

69B "t J~o runner, or. Cl.·., p. +,)..10 
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accepted b,. God.. He is accepted as he is. This new state in \.;hich man 

finds hi~~elf accepted is experienced as somethins that has come to him 

from beyond hicself. It is not because he deserves it or has earned it. 

It is granted to him in spite of himself, and all he has to do is to ac­

cept i t. To accept God' s acceptance of him, to borro,,! a phrase from 

Tillich, is to cease to rebel against God. And yet the man who experi­

ences thi~ knows no loss of freedom. He is free to accept or to reject 

God's acceptance of him, but it rnay prove impossible finally to refuse 

Goù's love. The more man learns of the love of God, the more he ex­

periences Goo's acceptance and forgiveness, the more he realizes that his 

truc freedo!il lies in acceptance of the Ne\-! Life. Such a conviction can 

be a great source of hope for mankind. 

This is in great contrast with the expectation of being condemned 

to recurrinb reincarnations or the negative suffering of the classical ièea 

of purgator;;. Rather i t is a steady groi"th, in the same centre of life, but 

under new conditions, growing tm'/ard the one goal, seeking to enter into 

Eternal Lire with all mankind. Here is a goal and a worthy hope to be set 

ber-ore ever.f man; not that \oIhen he dies he will have contributed to seme 

future genera"tion, y!hilst he as a person shall cease to be j not that he 

will be saved ,",,'hile others are lost, or that he may be lost while others 

arc savedi but rather tha.t life \o/El zn on with its choices and strugeles, 

but with increasing hope and joy and victory, until aIl have entered into 

Etcrnal Lire. Se en in this light, V/ha.t God is and wills fol"' his creation 

becomcs an invitation which it \>/ould seern impossible for man fillally to 

refuse. ~-."hat \:~ begin here will be completec1j what we take seriously 

here has eternal seriousness. Life is Eternal, it goes on to completion. 
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Such a conviction cannot but fil1 life no\'l wi th hope and meaning. 

(.é.) The second implication of this view for our present would 

be its impact, if taken seriously, on life today. 

(a) This view exposes the self-centredness and inadequacy of 

the desire or willingness to be saved apart from mankind. Nan would think 

of 'persona! salvation in its true context, the salvation of all rather 

,than of self. 

(b) This view discloses the futility of evil. Evil is charac­

terized by Tillich as the "negative". If Eternal Life, as Tillich says, 

"includes the positive content of history, liberated from its negative 

distortions and fulfilled in its potentialities,,,70 then the future of 

the negative is annihilation. This is not a new thought to man, but in 

this context it has a new significance. Evil has no future. Nothing un­

clean shall enter the Holy City. If it is true that evil has no future 

man today should at least be mmre of the fact and, if he is content \oIi th 

this profit and pleasure of "evil" todny, it should be despite the rea.li-

zation that it \'lill not last forever. On the other hand 1i:3n can, if he 

\':ishes, live the li fe of the Age to Come today. This is \·,h~,t Jesus taugh t 

us to pray, "Thy kinedom come, Thy Hill be done, on earth as it is in 

heaven.,,71 

It is not that man does not kno':l the difference bet\'Tecn good and 

evil; love and. hate. But he has lacked a total fra-ne\-Iork in \ ... hich to see 

the importance of rnol.~al values and to see \oThere life might be leading. He 

70Tillich, op. cit., p. 397. 

7lHt 6: 10 (tIEB). 
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is aware of and has experienced growth and change. A realistic view of 

the destiny of man should help him today to reject what his destiny rejects 

and to choose what promises to be established in Eternal Life. 

(c) This vie\ ... of Eterna1 Life has stron8 implications for the 

personal life of man in society today. ,If Eternal Life is life together 

for all ma~~ind, then this ought to be the goal toward which man works 

today. \1hat God works in a man he works partly through other men. In 

this and other ways God binds men together. "Ie have responsibili ty for 

one another. The conviction that none can be saved until aIl are saved 

will heighten this sense of responsibility and o.eepen concern for others. 

Ye t even in the church today, i ts most loyal follo~/ers are oiten men and 

wornen more concerned for their ON11 salvation than that of others. l'Ian is 

concerned that he be justified, at least in his own eyes. Often when this 

i5 achieved he rests content. But acceptance of the view of Eternal Life 

whieh is here presented v/ould engender concern for humani ty, and for the 

quali ty of the relationshil)S of men. \1e should be more hesitant about 

classifications sueh as "saved", "lost", "Christians", or "pagan". 'tle 

should see man rather in varying dee;rees of fulfilment, and oar ereatest 

desire should be to share in the moving forward of mankind tO\'/ard greater 

fuI filment • When the se el' on Patmos v/rote, "1 saw no temple in the city, 

for its temple was the sovereign Lord God and the Lamb",72 he was asser-

tins that society is to move beyond the divisions of "ehurch" and "\",ol'ld". 

11an ean do this nO\'/ \'Ihen he accepts aIl men as his brothers, all moving, 

whether ... ,e realize it or not, tOHard the same gortl, Eternal Life. This 
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gives us a whole view of life, from its beginning to Eternal Life, one 

aim, one goal, one purposei one life through death and resurrection into 

-the Consummation.-
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