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Introduction

One of the great concerns of modern man is that of finding mean-~
ing in life. The inability to find a satisfactory meaning in life leaves
nan vith a deep secnse of insecurity. Some seem to feel that anything beyond
man and the universe they know is so uncertain that they cannot believe in
God or a life after death. As a result they search for the meaning of their
existence in the life they now live. They do not expect to live beyond death.
The only immortality they look for is that they might be rerenbered zs they
<now that they remenber others. They know that they are influenced by great
men of the past, so they conceive of immortality in teriuws of continuing in-
fluence, but not a continuing life.

Others, perhaps, because they have not been able to understand
and cope with the injustices and cvils of this life, lool for the meaning of
life beyond death in another life in which they believe that all the injus-
tices will be reversed, or at least corrected. So they tend to pay less
attention to life here, and nore to 1life beyond death. They seem to conceive
of the goal of life as "poing to heuven" vhen they die.

Fany people find life so much of a problen, so full of disappoint-
ments, so painful, that they look to death as a release. They count on
death to bring a merciful end to what has been an unhapyy life.

Hany people seen to have the idea that Eternzl Life is a condition
of idleness, and thus it has no appeal to them. It is natural that young
reople should concentrate on the 1ifec that is before them here, but they too

ere foced with the denth of a rarent or friend and so must ask, "What happens
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after death?" The question, must to some extent, concern all people whethér
atheist, agnostic, Christian, or of any other religion.

It is because man has a great concern today for a meaning of life
which can include the meaning of death and what may lie beyond, and because
one's belief as to what happené beyond death has a great bearing on how one
lives this life, that I would like to add my study to the many that have
ééﬁe before. |

In Biblical quotations I used the Revised Standard Version for
Old Testament passages and the New EnglishlBible for the New Testament

rassages because I preferred that translation.
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Chapter One

Han's Need, His Predicament, and His Scarch for leaning

A. Man's Question and His Search for Answers

Man coﬁld be called the animal that asks questions. He asks
where he carne froﬁ, where he is going, and what is the meaning and purpose
of his life. The Psalmist asks the question, for which man in every genera-
tion seeks an answer, "Vhat is man?"l Job asks another question which ié the
one we shall be examining in this thesis, a question which has apparently not
been satisfactorily answered for modern man, "If a man die, shall he live
acain?"”  These questions are, in essence, the same question, because when
we have answered the question, "What is men?", we shall also have answered
the question, "If a man die, shall he live again?"

The question is asked on at least four levels; the ewmotional, the
roral, the intellectual, and the existential.

(1) Cn the emotional level man asks, "Will I see ny loved ones
after death?" lersonal relations, especially on the family level, form so
strong a2 bond among the persons involved, thet when one is faken by death,
the ones rewaining find it difficult to believe that they will never see that
person again. It is on this level that men hopes that beyond death he will
be re-united with his loved ones.

(2) On the moral level, man questions the justice of 1life, of

vhatever Fate or Trovidence may seem to determine life, if life is cut off

l}"s::.l!,'x Sl (13V).

2Job bl (Gusv).
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0 before it is apparently ‘completed. The question is especially raised when
- children, young people, or people in the prime of life, are cut off by death
when they want so much to live, grow, develop, and contribute to life. Man
““ﬁnd‘potentialities,‘theﬁ’cut off by disease or accident before that life is

__completed. But this question arises also on at least two levels. Man first

of all questions justice when life is ended abruptly, before its apparent
natural termination. And then, even when a man lives out his natural span
of years, but has not been able to see his hopes and dreams realized, jus-
tice also asks that man have opportunity the other side of death to see his
purposes fulfilled.

(3) On the intellectual level, man seeks answers to his questioﬂs. of
course, these levels are not absolutely distinct, but rather tend to run to-
gether. Man wants an answer on the intellectual level, even if the question
is first asked on the emotional Jevel. The fact is that man desires to under-
stand. He simply would like answers to the many questions. that arise in life.
Man would'like to know, "Will I see my loved ones again after death?" "Will
I live on after death, and if so what might my destiny be?" But man does not
simply want answers to his questions, he wants to understand the relation of
questions to each other, and the relation of answers to each other, so that_
they may be fitted into a harmony. Only thus can a man have a philosophy of
life, It is not always that a man verbalizes the need for a philosophy but
the development of a philosophy is his great need even if it is unconscious,
or precénscious. To ask for answers to questions, however, is not necessarily
to demand proof for what he holds on faith. But it is necessary that faith
0 be shown to be reasonable end at least point to the possibility of the ful-

filment of the man's life. If faith points to this possibility, then that



3
‘ fact makes a great deal of difference in this life. It is our contention
- =—that it is impossibie to live life fully unless one understands whether life
continues after death, and what relation that life bears to the present life.
If life after aeath is in any way a continuation of this life, then that
‘fact alone becomes“iméortant for this life. It would seem impossible t§ N
_ live this life effectively without knowing whether the destiny of man is in
this life or beyond it. If it is beyond this life, then we begin to preﬁare
for that destiny now. As Dr. William Temple puts it, “For man's moral and
spiritual life is in this world a baffled and thwarted enterprise; and the
scene of our endeavour is slowl& becoming uninhabitable, so that even though'
- men labour for a remote posterity, yet if this life only is permitted them,
it will one day make no difference whether we have.striven or not for noble
causes and lofty ideals. An earth as cold as the moon will revolve about a
dying sun. Duty and love will have lost theif meaning."3
(4) The fourth level is the existential level. It is on this
leﬁel that the question ceases to be academic and becomes very personal.
Because the question here is, "Will I live on after death?" '"What becomes
of me?" It is not here simply a question of my contribution to a Utopia,
but a question of me. "Do I cease to exist when my body is buried in the
grave?" ‘'What is my destiny?" This level also includes all the others.
“Will.I see my loved ones again after death?" "Will I find justice is done
to me and to mankind?" I am concerned about questions and their answers,
about a reasonable faith, a philosophy of life. My life depends upon it.
Today we live in an age when it appears that the answers which

suited a former generation are no longer satisfactory. It does not seem

SWilliem Temple, Nature, Man and God (London: Macmillan, 1934), p. 452.



enough today to repeat to a mam, for example, the words of Jesus, "I am
the resurrection and I am life. If a man has faith in me, even though he
die, he shall come to life; and no ome who is alive and has faith shall
ever cl:i.e."l+ We live in a scientific age. If a scientist could show that
life survives death many today would probably believe it, although they
‘would not be persuaded by the words of Jesus as recorded in Holy Seripture.

A word of caution is contained in the reminder that the question
does not provide the answer, it only asks for it. Man tends to believe
that what he cannot achieve in this life, yet yearns for, will surely be
granted to him in the next. But this is simply "wish-fulfilment", and
based neither on fact nor on reason. No adequate philosophy can be built
alone on what man desires. Our hope must be based on what we have ex-
perienced God to be.

But since science, as yet, cannot create conscious life, nor show
how life can survive death, and, sincé many today are not convinced by the
religious, Christian or non-Christian, answer, they seek answers from some
-other source.. |

(1) One answer many can accept today is that one lives on in
memory and influence. Abraham Lincoln is still remembered and is still a
strong influence in the world today. In a sense, he lives on in our mem-
ories. But he is also a very present influence on us today. We read of
his life, we recall his speeches, and we are influenced by vhat he was and
did. In this way, it is considereé that Abréham Lincoln lives on today.as

we remember him and he continues to have an influence on us.

YJohn 11:25,26 (NEB).



Therc are two problems with this kind of answer.

(a) If the time ever came when Abraham Lincoln were forgotten,
and thus ceased to be an influence, then he would be considered to have
ceased to exist. On this view, his continuance depends entirely on our
renembrance of him, and the influence he has on us.

(b) This is not a personal survival. According to this view,
Abrahan Jincoln does not survive, only the memory of him in our rinds and
his influence on us.

For most men this is not enough. What men want to know is, "Do
I survive, to live on and complete my life and to mect my loved ones?" "Is
my life fulfilled in this world or the next?" Therefore this answer is not
satisfactory for most men.

(ii) 2 sccond way of dealing with the question is best illustrated
by the Communist philosophy. According to this view, the aim of man is to
build up a Communist State which, when completed, would be a utopiz. All
human, historical, and social rroblems would be solved. All evil would be
eradicated. All want and poverty abolished. hen would become brothers.
Lven government could be abolished as unnccessary. But until thsi tire is
reached each gencration is to work toward it. The purpose of man is to
help build Communism. Iach man makes his cong;;bution tovard it. That is
his destiny. MHis eternal life is whzt he hus done toward the building of
this utopia.

This philosophy has its counterpart in non-corrunist countries.
Many fcel that their destiny is to make the world a better ylzce for succeed-
ing generations. In one way this philosophy is very cormendzble in that a

rman is to live for others. But it dces not answer the question, "if a man



die shall he live again?", except in the negative. But perhaps the main

objection to this answer is on the moral'level. Vhy should the final gen-
eration alone enjoy the utopia that all the former generations gave their
lives to build? If utopia is for one it sk wld be for all, Vhatever des-
tiny there is in life should be available to all and not just those living
when the utopia is reached, If a nman lives after death he will have the
opportunity of sharing in the final state of things.

(iii) A third way of dealing with the problem, which it would
appear many choose today is the attenpt to push the question into the back-
ground. If science cannot provide any evidence that there is life beyond
death, arnd if one is no longer convinced by religious arguments, then per-
haps the best thing to do is.to ignore the question for the time being and
concentrate on this life, in the hope that if one can make a success of this
life, the next will look after itself. The fallacy of this jprojosed solu-
tion is that if, in any sense, this life is a preparation for the next,
unless we have sorie idea of what the next life is to be, then one has no
idea of what to yrepare for. If one can have some idea of what life is
likely to be like after death, then one would know how to live this life.

This consideration makes it important to seck for an answer.
B. The Validity of Statements about Lifc after Death

I word ought to be said about the validity or non-validity of
what we say aboubt hternul life. Tt is likely that for many, the fact that

life beyond death cunnot be verificd scientifically is the end of the argu-

ment. IL it cannot be yroven scientifically that life continucs after death,

then for thert the whole quostion is pure speculation. For this reason nany



prefer to concentrate on this life, not counting on any extension of life
beyond the grave. In this present time, I believe, very little emphasis
is given to the possibility that life can find its meaning and fulfilment
only beyond the grave. Any talk of Eternal Life is suspect because it

seems to deal entirely with a possibility that has no scientific support

-for modé;ﬂuhan. Buéléfé“we to remain content with this argumenf? -

It is, nevertheless, possible to begin and continue with facts.
We can begin with the facts 6f life and human experience. The fact that
man knows that he lives, however, does not provide any explanation for
life. This, science has not yet done., Science may be able to describe
the behaviour of life, to discover that it operates by 1awé which can be
defined.- But when one asks why cells divide, or chemicals react in a
certain way, or the reason for the evolutionary process, then there is no
satisfactory answer. One might say that life responds to the requirements
of the environment for survival, but then one may still ask why there is
a response at all? One can attempt to explain life by "natural selection".,
But this does not explain what does the selecting or why, or how the
process began. We can begin with the fact of life, we can learn a great
deal about the evolution of life, and trace the steps of evolution, but
this does not explain the transition from non-life to life, or from non-
being to being. Nature is not a self-explanatory system. There afé
unanswered questions'about the origin of life,

Nor can we say scientifically what is the meaning and purpose

of life. But man, in his thinking and dealing with facts talks about

what he experiences, or, as we might call them, historical facts. For



‘these experiences are facts in a very real sense. They cannot be tested
or measured, or verified scientifically, but nevertheless, they are facts,
experiences in the lives of men. In this sense they can be examined on
a level with scientific facts. J. A. T. Robinson refers to Alan
Richardson's concern to vindicate theology as an empirical discipline,
"Its data, he insists, are as objective and indisputable as those of
physics or biology—namely, the facts of 'Christian existence in history
and today,...all that appertains to the believing and witnessing Christian
camunity...both in the past and in the present...Like any other science,
theologzy deals with facts of human experience; it does not (as many
apparently suppose) deal with hypothetical objects, or things about which
there is a reasonable possibility of doubt.!
"The Christian theologian's material is historical fact--namely

a persistent camunity of faith owing its existence to a series of events
in history interovreted as acts of God."?

. Vihen a theologzian studies the life and teachings of a Church
or any other body of belief "he is doing exactly the same as any other
scientist who formmlates a hypothesis to co-ordinate and explain the
phencmena he is inwvestigating. His hypotheses must submit themselves
to precisely the same test of verification in the light of the total evi-
dence, and will possess the same provisional .'::.uthor:’L’r,y."6 A church or
other community may formulate a dogma of its beliefs about life, God and

the Last Things. These do not necessarily represent the truth, Even

57. A. T. Robinson, In the End God (New York, Evanston, London, 1968)
(Paperback), p. 37.

6
“Ibid., p. 32. (Quotingz Alan Richardson, Christian Apologetics, p. 50)
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scientific findings are revised from age to age with new understandiﬂg
of the uniferse. The task of the theologian is to submit the beliefs and
dogmas to rigorous scrutiny, at least on the basis of logic and reason.
The theologian could then account for the beliefs and experiences of the
church and community in a logical system. It would seem to me that when
theologians attempt to account for the data of man's experiences they
become involved in studies which demand an answer to the meaning and
purpose of life, or a doctrine of the Last Things.

A part of man's experience is the experience of God who has
made him, and in whose larger purposes man finds the meaning of his life.
This experience frequently is accompanied by an awareness that if God's
purposes are to be realized they cannot be accomplished within history.
And this awareness is expressed in doctrines about life beyond physical
death. The full meaning of life, its hopes and disappointments, its
evil and injustice, it is asserted cannot be adequately accounted for
in this world; not even the full meaning of love can be found in this
world. It can only be found in a time beyond history.

Man's religious experience, and the affirmations which accom-
pany it, such as the expression of an individual's or a group's convic-
tion about an "after-life'" are facts. They are less tangible, certainly,
than the facts with which the physical sciences concern themselQes, but
nevertheless they merit an impartial examination. And the capacity of

the affirmations to throw light on man's total experience needs to be

evaluated.
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C. life

Life is a difficult concept to define, and its origin, despite
recent scientific research, is still mysterious. The fact that something
is able to exist, to draw what it necds for perpetuating itself from its
environment, to produce or procreate so that new life emerges, seems to
qualify a thing to be called "living". It has the power to exist, to grow
and to multiply.

Perheps the clearest light is thrown on the understanding of life
by looking back in an attempt to trgce its evolution. Charles Darwin main-
tained thut life has evolved from lower to higher levels. looking béck in
this way one can build up some understanding of life. Cne can see how the
basic clerents of any level of life were contained in the preceding levels.
Yet it would have been impossible at any stoge to prophesy what the next
level would be. But it is at least possible to see that life at any level
developed from the possibilities contzined in the level below. This is put
succinctly and clearly by Austin Farrer when he says, ''The scientific story
begins with energy caught in elementary patterns and opcrating according to
those patterns. It ends up with the same energy, caught in patterns of almoat
linitless complexity and operating as the physical instrument of Shalespeare's
wit or liewton's genius. ¥rom beginning to end of the story there is no need
to suppose that any addition has been made to the quantity of energy employed;
but the additicn on the side of operative 1minciplé or pattern is surely

. 7 . . . .
stageering."’ It is important to notice that there is alunys interde;endence.

7Auutin Farrer, A Science of God (London: Geoffrey Bles, 1966), p. 58.
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What emerges on any level depends to some extent on the elements contained
in the level below. FPlant life needs the chemicals of the soil, and the
energy of the sun. Animal life depends on the vegetable, and man, as we
know him now, nceds all, or almost all, the elements of the lower levels.
But in man a greaﬁ new step forward has been taken. In man we
find the aprearance of '"mind", of awareness of a sense of freedom and res-
ponsibiliﬁy, and of comprehension. Life has taken on a new dimension. Man
has created many terms to signify the new dimension of life in himself. He
uses the term '"being'", as contrasted to 'mon-being". Ilie uses such terms as
"individual', "self', "soul", to dencte the separate identity of man. He
uses the term "person'. But perhays the nmost significant term used by man
to describe himself is Yspirit". One of the Cld Testament words fér spirit
was "ru'ach" vhich mecant "breath". Life was judged to be present where there
was breathing. Vhen breathing ceased, the life was judged to have left the
body. It was thought that CGod "breathed" life into a body, and made it live.
This is important for the theologicel understanding of Life.  There is an
anirating principle in life that drives it forward and upward to higher .
levels. Science can say something about what appears at each level and how
it functions. DBut theology asks aboul the nature of this animating principle
which drives life on from the most basic gases, to the highest spirit of man,
in an ascending scale of evolution., Theology has described this princigle
as "syirit", that encrgy which noves forward into ever higher exjressions.
Dr. Paul Tillich, for oxamzle, uses the term "ground of being"g as a basis

for an understanding of this princiyle, GCod is Spirit, expressing Himself

Yaul Tillich, Systenatic Theolopy, vol. 3 (Univcrsity of Chicago Tress,
1963) 3 ]’.-‘o 28‘"0
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in the manifold levels of creation. God is thaf which drives life into
new forms and expressions, and relatednesg, issuing in man. Man, as spirit,
thus partakes of the nature of God who is "Spirit". It is in this sense
that the Old Testament concept of "ru'ach" can be understood. Life in man
is life that comes from God, animated by his Spirif in our spirits, driving
them toward fulfilment of the potentialities in us. This does not mean

that spirit is something different from life. Rather it is to be thought

of as a.quality of life, an energy within life, giving it direction and
power to develop its possibilities. The use of the term "spirit" in rela-
tion to man asserts that in man life has taken on a dimension above the or-
ganic or animal. It suggests what it means to have mind, consciousness,
awareness, freedom, responsibility; what it means.to be human; what it means
to be made in ghe Divine Image. Tillich describes spirit as, "the unity of
the ontological elements and the telos of life. Actualized as life, being
itself is fulfilled as spirit. The wérd telos expresses the relation of |
life and §pirit more precisely than the words "aim" or "goal". It expresses
the inner directedness of life toward spirit, the urge of life to become
spirit, to fulfill itself as spirit. Telos stands for an inner, essential,
necessary aim, for that in which a being fulfills its own nature...spirit

is the unity of power and meaning. On the side of power it includes cen-
tered personality, self-transcending vitality, and freedom of self-determina-
tion. On the side of meaning it includes universal participation, forms and
structures of reality, and limiting and directing destiny."9 This understand-

ing of the relation of spirit to life helps one to guard against the error

9Paul Tillich, Systematic Theology, vol. 1 (University of Chicago Press,
1951) [ ] p. 21}9.
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of the dualism of body-spirit. Spirit is not something over against.the
body. Lifé as spirit is the unity of body and spirit. It includes mind.
Together they form a whole. Nor is spirit something apart from life, which
can go out from and return to a living body.

A New Testament term for life is "soul". But as Tillich says,
"The word 'soul' has been preserved mainly in poetry where it designates
the seat of the passions énd emotions...In any case, while the word 'soul'
is alive in biblical, liturgical, and poetic language, it has lost its use-
fulness for a strict theological understanding of man, and his spirit, and
its relation to the divine Spirit."lo Western man's thinking here has been
influenced by the Platonic doctrine of tﬁe immortality of the soul. Man's
body was consideréd mortal while his soul was immortal.ll Death came to be
considered as a liberation of the soul from the bodj. According to this
doctrine, the soul is not affected by death. This Platonic dualism led to
the belief that evil arises in the body rather than in the spirit of man.
“The answer of Plato" says Dr. Emil Brunner, "--and of all the idealists
after him including Kant--is that only our animal nature, 'the dark horse
of the pair' (Phaedrus), our sensuous or bodily nature, is responsible for
moral evil. Moral evil is consequently not an act of man's spirit but
merely an expression of the instincts which have not yet been tamed by the
spirit."l2 It could follow then that with death, the evil, being in the

body, is buried with the body, while the soul is immortal. This could amount

paul Tillich, op. cit., vol. 3, p. 24.

Vg1 Brunner, Dogmatics, vol. 3 (London: Lutterworth Press, 1962), p.

384,

121bid.
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to the assumption, which has influenced many, that it is not I who do wrong,
the wrong comes from my body.

But in the New Testament, body and soul are never set over
against each other as though in conflict. Soul in the New Tgstament stands
for the inmost life. There is a unity which Tillich describes in these
words: "Life as spirit is the life of the soul, which inciudes mind and
body, but not as realities alongside the soul."13 These considerations
are important in a study of the term "Eternal Life', for in the being of

man life is expressed as spirit.
D. Death

Having said something'about the meaning of life we must now ack-
nowledge that for all life the time must come when the life process appears
to come to an end. This is the event we call death. It is becoming more
and more difficult to define the term death. In the Old Testament it was
believed that death came when the breath left the body. It was also be-
lived that life left the body with the blood. It might be thought that a
person can be presumed dead when the heart stops. But today, the exact
moment when death occurs is not easily detected or defined. Successful
attemnpts are made to revive breathing and the heart beat. When the heart
has stopped beating and the person appears to be dead, thenheart massage
starts the beating again and the person is alive. The question that one
asks is, "Was the person dead?" If a person can be presumed dead, with |

the cessation of breathing, and of the heart-beat, and yet is revived, the

1paul Tillich, op. cit., vol. 1, p. 250.
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question arises as to whether the person was in fact dead. Death, it would
seem , to be final must involve the breakdown of a number of functions to
the point where revival is no longer possible. Then the life process has
ceased, and revival is iﬁpossible. Then the person is dead. For many this
comes gradually and naturally with old age. In tﬁese cases the cessation
of the life process is gradual until it ceases altogether and the person ~~~
is pronounced dead. |

But this is the very fact that man ﬁas questioned. In the 0Old
Testament, what at first is a hope later became Qhat might be called a de-
mand, namely, that man will live on aftef death. The early Hebrews believed
in Sheol, the underground abode of the dead. But it was a shadowy phantom~
like existence which is not like life as we know it. There men are cut off
from life and from any possibility of feilowship with God. The Psalmist put
it thus, "For in death there is no remembrance of thee; in Sheol who can give
thee praise?"lh and Isaiah, "For Sheol cannot thank thee, death cannot praise
thee; those who go down to the pit cannot hope for thy faithfulness."15 Yet
as the understanding of Yahweh grew so there arose the hope of life aftier
death. The demand was expressed that man be not left in Sheol, but should
continue in fellowship wiﬁh God. '"For thou dost not give me up to Sheol, or
let thy. godly one see the Pit., Thou dost show me the path of life; and in
thy presence there is fullness of joy, in thy right hand are pleasures for
evermore,"1 "Thou dost guide me with thy counsel, and afterward thoﬁ wilt re-

ceive me to glory. Whom have I in heaven but thee? And there is nothing

luPsalm 6:5 (RSV).

Llsaiah 38:18 (RSV).

16pca1m 16:10,11 (RSV).
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upon earth that I desire beside thee. My heart and my flesh may faii, but
God is the.strength of my heart and my portion for ever."17

It is Job.who expresses more definitely the faith of Israel that
God will not suffer him to be abandoned. "For I know tha£ my Redeemer
lives, and at last he will stand upon the earth; and after my skin has been
thus destroyed, then without my flesh I shall see God, whom I shall see on
my side, and my eyes shall behold, ahé not another."18

A belief in 1ifé after death in some form, is a characteristic
of almost all religions. Thus it has grown up over the years that many
have come to believe that they live on after death in some form. But this
is a matter of faith and not something tﬁat can be proven scientifically.

Perhaps the nearest thing to scientific verification lies along the line

of psychical research. Dr. J. M. Shaw believes that psychical research

Yhas encouraged rather than discouraged belief in the possibility of the
survival of consciousness after the death of the present body. Some
scientists of note have, on the basis of investigations along the line of
spiritism or psychical research, inclined to go further and hold that
personal survivel of bodily death can be actually scientifically 'proved'
or 'demonstrated.'“19 In this Dr. Shaw says that he cannot follow them.

Perhaps what is as helpful to man as scientific "proof" of eternal life,

is a reasonable foundation on which fhe belief can be based.

Y7 psaim 73: 24-26 (RSV).

850 19t 25-27 (RsV).

eﬁa 9. . Shaw, Christian Doctrine (Toronto: Ryerson Press, 1953), p. 310.
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E. The Fossibility of ILife After Death

If we return to the idea that the conditions for a higher level
of life are contained in any given level (p. 10) then the guestion arises,
wvhy should the life of any individual suddenly cease in death? And further,
why should life cease for some while they are still infants, some at old
age, and others at any given age in between? This would seem to be purely
arbitrary. If life is a process, if it meuns growing and becoming, then it
is potential. It certainly could not be said of a man that his potential
has been fulfilled or actualized in him 2t death. Man can sense within him-
sell potentiality which he does not fulfill but it requires courage to go
forward. lNan finds it casier to be content with what he knows than to £0
forth irto the unknown. Most men feel that they would rather love than hate,
do good rather thun evil. HKan would rather nst do things that he would later
regret, but before he realizes it he has done them. lan knows that he ought
to sharc what he has with those who have not, but he continues to hold on to
what he huas rather than share it. Nan belicves that a world of pecace and
brothcrhood oughit te be possible, but still lives in a world of sirife and
suffering. But nan becomes aware of the fict that he has potential for a
great deal morc than he achicves. lerhaps this prompts him to believe tha
if potentinl is given, then justice demands that opportunity be given for
that yotential to Le fulfilled. This would involve life after death. Herec
a man acks again abeut his destiny. Is he dostined to live a few short
years and contribute to a society to be enjoyed by a few yrivilepged jeople
who come affer hint inch mrn is destined to becowe truly man, to fulfil

his potentiality. Here I b

1

[»]
'.J-

eve it is imposaible for man to define his dec-

tiny exactly. As it is imvossible at any level of life to forccast the noxt
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@ level,. on the basis of that level, so I believe that it is impossiblé for
man to say what God has in store for him eternally. But I believe that
. .this does not preclude man from believing that he may have opportunity to
fulfill the potential he experiences within himself. If a man understands
anything, may not the time come when he can understand as he is understood?
- 7~If a man wills imperfectly, may not the -time come when he can will per-
fectly? 1If a man can love at all may not the time come when he can love
as he knows God loves him? If a man can feel the thrill, the joys of life
at times, may it not be that some day he may know the full meaning of life
and live in its ecstasy? The fact that man experiendes his potential makes
him dare to believe that that potential may one day be realized. This com-
yels one to examine more thoroughly the term "death".
@ Two relev_ant questions about death are:
(1) Is death a natural part of God's plan, or, is death due to sin?
(2) Does life continue after death?
The statement is plainly made in Romans, "It was through one man
that sin entered the world, and through sin death, and thus death pervaded
the whole human race, inasmuch as all men have sinned.“ao And, "For sin pays

a vage, and the wage is death, but God gives freely, and his gift is eternal

21

life " But it seems obvious that St. Paul is talking here primarily of the

death of the "spirit". It is against the Spirit that man sins. Sin is re-
1 bellion against God. Sin is man cutting himself off from fellowship with

God. It is man cutting himself off from the "ground" of his existence. It

20gomans 5:12 (NEB).

21Romans 6:23 (NEB).
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vz man cutting himself off from his destiny, which is eternal life with
cod and with mankind. It is man deciding to try to live on his own re-
sources and cutting himself off from the rich resources of grace and life
ofiered to him by God. If life, or being, is given to man by God, then
.+ is impossible for man to sustain himself. Man depends upon God for
¢he fulfilment of the pé&entialities'éf life. To cut oneself off from
God is to surrender the possibility of the fulfilment of "being". Life,
then, might be considered as a étruggle between the "positive", and the
"negative" forces of life. The positive is allowing oneself to be opened
up to all the possibilites of life. It is acceptance of life, faith in a
Zreator, faith in a God vho works in us toward our fulfilment. It is
-slatedness to all life. It is awareness, love, freedom.

The negative is the opposite. It‘is surrender to hate, to dis-
zeljef, to reliance on self, the desire to return to a former state rather
=han a courageous moving forward to a new and higher state. It is surrender
1> a possible death. In man there is an instinctive will to live. But
:2 can overcome the will to live and actually will death. If "death" in
<zese Pauline passages means the death of the spirit, then St Paul is not
szying that death as the termination of our earthly existence is caused
7 sin. There is a "running down" process in man's body which seems to
-ndicate that death, as a termination of our earthly existence is a

atural phenomenon, and thus part of God's plan.

It still remains to ‘engnire, howesver, whether what we call death
> a final death. .It is an inherent element of many religions that the
>-rson survives death. It is definitely part of, or perhaps one should

Se¥, the basis of the Christian faith that Christ has survived death and
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has promised that those who believe in Him shall also. If this is true the
person can still live after the bodily functions have ceased. |

One method of procedure toward an answer to the question would be
to begin with what we experience in ourselves. I believe that we would
all admit that within ourselves the highest development is that of spirit
expressed in "mind". The fact that we are aware, that we can think
thoughts, that we can develop thought into a system is confirmation of this.
Ve are aware that our lives are organized and guided by mind. It has become
a principle of unity. With our minds we can distinguish between what is
high and low, good and evil. We know that there is Truth, and that it is
good to search for it. We know that Beauty is to be desired above ugliness.
We cannot deny that goodness is superior to evil. It can easily be seen
theh that it is with the mind that man tries to visualize what his future,
or his destiny may be. It is with his mind that he may decide to seek his
" destiny, or he may refuse to make the effort.

Man also knows, when it is a matter of the relation of mind and
body, that the mind proves to be superior. Man discovers that the mind has
power over the body. For mankind at present this is relative. For some
the mind is a victim of the needs of the body. The needs of the body are
actually allowed to control the mind. But for others the mind asserts con-
trol over the body. Disease is overcome or prevented and health maintained

by the power of the mind over the body.22

22
In Indian mystics, this reaches an especially high degree of competence by

which the mind frees the body from the sensation of pain, for example, when
hooks are hung in the flesh, or a person walks barefoot over hot coals. This
leads us to feel that perhaps we could all exercise a great deal more pover
of the mind over the body than we do. Certainly, we know that the mind is

capable of a " marked superiority over the body.
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There is here an imélication of tremendous importance, namely,
if the mind can produce its own initiative, then our lives are not re-
stricted to the physical. It is difficult to see how the physical
universe, if regarded as ultimate reality could have produced mind.

Mind does not come from a multiplicatioh or division of cells. It is
something absolutely new in the process of evolution. It is difficult

fo see how mind could come from an&thing not mind. In other words, only |
Mind could produce mind. If this hypothesis is accepted, it points to

an explanatioh for the whole process. It suggests that in the beginning,
Mind, or God, began to create the universe. Each step, or stage, of
Creatibn is the result of what God required at that stage. Mind would
become then the explanation of the process, rather than an episode at

the end of it. This fits with reason. It makes sense, at least to

suppose, that God developed the process which in turn produced mind,
because Mind has been at work all along in the entire process. Thus
nature itself is grounded in Mind.

The conclusion then, relevant to this thesis, which I draw from
this argument is the discovery of a characteristic of ﬁind which in the
words of Temple "is its formation of 'free ideas' whereby it detaches
jtself from the course of the natural process and enters upon a realm
of its own, where its conduct is determined, not by the impulsion of
force, but by the apparent good.“23 Here is at least a logical argument
for the possibility of life transcending death.

Tillich uses other terms and categories to say the same thing. I

234i11iam Temple, Nature, Man and God (London: Macmillan, 1934), p. L467.
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refer csprcially to one term he uses, ”selI"—‘cran..“,cenc’ience”.zl+ He is ex~
pressing here the idea that when man allows his spirit to come under the
control of the Divine Syirit, the possibility is opened up to him of be-
coming riore than he could becowie on his own rescurces, or he‘is given the
possibility of sclf-transcendence. Thus a possibility is opened up that
men can share in the life of God, which, being Eternal, transcends death.
If there is the possibility that life survives after death, then the nmean-
ing of death must be revised. It is not death in the sense of end, o£
finality. It is death only in the seﬁse of death of bo&ilf or physical
functions, but new life for the person.

But this consideration does not dispose of the meaning of death.
If man is free, he is frce ultimately to reject God. HMan is freé to reject
1life, with all its jpositive aspncts. Han is free to reject Truth, Beauty
and Coodness. Man is free to identify with c¢vil. Thz Christian cénviction
is that God wills the preservation of good and the destruction of evil., If
then God is committed to the destruction of evil, man commits himself to the
possibility of ultimate death by the rejection of God. But the importance
of this consideration for this thesis is that ultimate death does not come
with the death of the body. It does not come suddenly. If man identifies
with evil, it pays its own wages, death. A~And the wages are paid out con-
tinuously as onc feels the consequences of sin. bach time one fecls the con-

sequences of ein he sensces

-

a lessening of 1life. This is the process that

lecods toward ultinate death.

Bul there is another consideration here which I believe man hes not

/

. ;
b faqs . .
Poul Tillich, Systematic Theolopy, vol. 3, pp. 31, ko2,
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‘ really grasped. Life is a process which goes on, and must go on either
to fulfilment or destruction. The man then, who assumes that he can
end life through suicide is in error. He can extricate himself from
the particular situation with which he cannot cope. But beyond the

- episode of death, which he can precipitate, presumably he still lives,
~and faces not only thevcqgsggyepqes“qf_ﬁhgmfptile“attgmpt to end his
life, but also the knowledge that .he must go on living with the same
weakness that caused him to attempt to put an end to his life. This
kind of consideration convinces one that life is something given and
that the results of a man's reaction to it are unpré&entable. Man can-
not prevent evil from hurting him, and eventually destroying him. Man
cannot change the nature of evil and its consequences. Man cannot turh
evil into good. God has ordained the nature of life, and of what is

@ . good and builds up, and what is evil and destroys. Over this man haé

no control. Man may attempt to end his life, but he cannot. Only the
evil. he chooses can end his life, and this will be accomplished in the
time it tdkes evil to destroy life, relative to man's acceptancé or re-
jection of it, and not in the time man decides to end his physical life.
Even if a man chooses evil and death, he presumably must go on living,
even after death, until evil, in God's time destroys his life ulti-
mately.

Man's predicament is that he is given life, is unable to end it,
often unable to cope with it, and is not clear about his destiny. He is
confused about what happens after death, he devises inadequate wayé of deal~
ing with the question, and he arrives at no answer which explains his life,

his death and his destiny. Man is disillusioned with the picture of life

after death given to him in the past. By many, it has been conceived of in
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terms of "rest" in the sense of idleness. This picture appeals to the
tired in spirit. It certainly has no appeal to the young. By them it
would be interpreted as boredom. Nor has'it any appeal to those who long
for fulfilment of life. They do not want to "rest" from their labours.
They want to continue their labours in order to see their goals achieved.
They want to grow and to see society grow until, "wars shall be no more",
until there is peace on the earth, and all want and pain overcome. They
want to go on living, working and grbwing until they see the Kingdom of
God realized. It must be admitted here that man has misunderstood the
meaning of "rest". He has thought of it in terms of idleness, whereas
its true meaning is inner tranquility in the midst of acfivity.

A further cause of disillusionment has been the confusion of
the good with dullness, and of evil with "spice" or excitement. To some
conveantional ideas about Eternal Life suggest monotony. They long for a
life with more excitement. Christianity, to some extent, has failed to
give its followers a picture of Eternal Life which challenges and wins

them.



Chapter Two

Some Answers to the Question of Eternal Life

I have already, in chapter one, indicated some answers to the
question of Eternal Life. I have suggeéted that there are three possible
non-religious answers:

(1) That man lives on in memory and influence.

(2) That man contributes toward a utopia.

(3) That man should attempt to ignore the whole question and con-
centrate on this life.

But in this section I am more concerned to deal with the reiigious
answers. Every religion has its own belief as to what happens after death.
I shall deal here only with those religions vhich influence large nunbers
of people. One religion which influences the thinking of #illions of
Asiatic people is the Hindu, and the closely related Buddhist religion.

The answer of the Hindu-Buddhist religion is reincarnation.

Reincarnation is based on the belief that all souls were created
in the begirning. There is never a case of the creation of a new soul at
birth, but it is the transmigration of a soul from one body to another.l

Reincarnation seems to be based on two considerations:

(a) The processes of nature are cyclical. If man passes
from life to death, he also passes from death to life.

(b) What we call "learning" is really "recollection",

lSee Encyclopaedia Britannica (Chicago, London, Toronto: William Benton
Publisher, 1956), vol. 15: pp. 332, 333; also vol. 18: p. 5Sh.

25
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that is, being reminded of something. We often have the feeling that we
have heard a thing before or have been in a certain place before.l

Reincarnation was ; taught. . in ancient Egypt but is best
khown as it is » -held:: ~ by Buddhists and Hindus.

The aim of the Hindu is liberation from this life and union
with God. But since this requires a very high standard which ié diffi-
cult to reach, one may not achieve it in one's lifetime. The theory is
then that one is reborn on this earth, again and again, until finally
liberation is reached. As a result, the fate of man is perhaps many
reincarnations on this earth. If in a lifetime one's life is tainted
with evil, one runs the risk of being reborn in a lower form and ulti-
mately as an animal. If one in this life can improve on the lést, one
qﬂb may rise to a higher form of life, that is, a higher caste, and ultimately
break out of the circle of reincarnations and into union with God.

Attention to the sacred writings, to religious obligations,
to justice and charity, to reconciling wrongs and to achieving a greater
love for God, are among the things that assist one in rising to higher
incarnations and at last to God. The goal is union with God, and the
way to achieve it is to overcome all desire, all bodily senses and
passions, through concentration on and contemplation of God. If one suc-
ceeds in purifying oneself in this way, one can achieve "liberation",
""release", ''salvation'.

Some questions must be asked concerning this answer.

(1) T would agreé with Tillich when he says, "The difficulty

of every doctrine of reincarnation is that there is no way to experience

the subject's identity in the different incarnations."3 There is no

3Paul Tillich, op. cit., vol. 3, p. 417.
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known way whereby one can say who or what one was in the last or any'
previous incarnation. If reincarnation is thought of as another at-
--~tempt to make a success of life, the whole purpose would be defeated
if one could not profit by the experience of past incarnations. The
fact that a person sometimes has a feeling of having been in a certain
" “place before is not a valid proof of reincarnation. There are other
explanations of this feeling. 'If one knew one's identity from one in-
carnation to another, this would be continuous life rather than begin-
ning a new life over again. It may be true that certain Hindu mystics
can "remember" something of their previous incarnations but if for most
people this is not true, then there is little likelihood of their suc-
ceeding in being liberated from the cycle of reincarnation and achieving
_ O union with God in any later incarnation. It would seem then that man is
condemned to an endless cycle of reincarnations on this earth, with
little hope of breaking the cycle and achieving union with God. A
further consideration would be that, as far as I know there is no way
whereby a person could go back from being a mature person to become a
qhild and begin life over again.
(2) A second objection to reincarnation is also suggested by
Tillich when he says, "Thereforz reincarnation must be understood--
similarly to immortality--as a symbol and not as a concept. It points
to higher or lower forces which are present in every being and which
fight with each other to determine the iﬁdividual's essentialization on
a higher or a lower level of fulfilment. One does not become an animal

in the next incarnation, but unhumanized qualities may prevail in a

human being's personal character and determine the quality of his
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essentialization.”

Tt would seem impossible for man to reverse the process of
evolution. If life evolves frow lower to higher forms until man is
possessed of mind arnd spirit, it is because man has developed his po-
tential in obediencc to the Sp?rit that creates him. Put as man becowes
avarce of cvil forces within him, he knows that they can hurt and eventu-
ally destr;y him. But to reverce the process of evolution from man to
anim) and then back to man and on to God would seem to contradict the
principle of coswic and terrestrial evolution which is widely aécepted
in the yphysical and biological scicnces today. The puocess of life is
irreversible. Non either goes on to develop his full potentinl, or he
jdentifies with evil- forses which mzy cvertually destroy him. If this
is true, reincarnation loses any serblarce of probability. kan is not
reborn on @ higher or a lower scule., The relevont end important fact
is as Tillich says; that theve ere hiphcr or lewer forces at work in
man determining hicz destiny.

(3) A third objoction to roincarnstion is what eppears to be
jts basic aim. If the aim ¢f Hinduisr is "liberation from this life
and union with God, the main emphasis is "liberation". The import
scems to be that once libteration is achicved man's concern ends. One
is leff with the question, dees man &g a person, as an individual, dis-
apypear in the union with God% It is significant that more secus to be
s2id 3n Indian literature aboul reincornation on this ezrth than about
the experience of HMHirvana, Union seens to be eavivalent to disappearunce

as a drop of water seenms to diseppesre in the ocsan. This appears to offer
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little to the aspirations of Western man. If, after many struggles and
reincarnations, man does not break the cycle and achieve union with God,
then to all intents and purposes he disappgars. Nothing is said about
the fulfilment of one's life, of one's potenfiality, or of being a person
in union with God, This is a concept that is very important to one who
values life and believes personality to be significant. Bishop Robinson
in commenting on the typical Indian idea of man's end says, "...the
spirit of man is a part'of the eternal, universal, divine spirit, and
_is therefore by nature immortal...this doctrine never really succeeds
in establishing a personal immortality. The end of man is always re-
absorption, the overcoming of individuality, which is generally viewed
as evil. Vhen pressed to its limits in the religions of the Last, the
doctrine promisgs a state of bliss for the individual which is indis-~
tinguishable from his annihilation."5

(4) A fourth objection to reincarnation is the result pro-
duced in countries vhere these religions are predominant. Since there
are about 500 million Hindus, it is difficult to generalize and speak
of a mood, but I believe that this doctrine in India has had a negative
éffect. Whereas Christians look forward to the redemption of all things,
a New Heaven and a New Earth, the Hindu seeks liberation from life and
absorption into God., Thus the prevailing mood where this belief is
predominant is one of being trapped, or condemned to a cycle of rein-
carnations. There is a fatalism involved here which discourages the

individuals from trying to better their lot. There is a belief that one

>I. A. T, Robinson, In_the End God (New York: Harper and Row, 1968),
pp. 89, 90.
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should accept one's lot rather than trying to improve it. This fataiism
and pessimism robs people of incentive to Qork toward a goal of personal
and social improvement.
Although reincarnation was held by Gnostic sects and by

" Manichaeans in the fourth and fifth centuries, it was invariably re-
pudiated by orthodox theologians. It is a cardinal tenet of modern
theosophists.

' Among the more recent advocates of reincarnation is the well

known Dr. lLeslie Weatherhead. In his book, The Christian Agnostic, he

has set forth why he believes in reincarnation. I will refer to some
examples:

(a) He relates instances of people who, when they meet for
the first time, recognize each other and, "who are convinced that they
have known one another in an earlier life."6 But if Tillich is right
when he says that there is no way to experience the subject's identity
in the different incarnations (see page 26 above), then there is no
way that people could have known one another in an earlier life. The
feeling that they have done so must be due to other factors.

(b) He uses reincarnation to explain the unfairness and
inequalities of life. "If", he says, '"we accept the idea that all

these inequalities

6Leslie Weatherhééd, The Christian Apnostic (Hodder and Stoughton,

1965), p. 247.
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are the result--in a cosmos of cnuse and effect--of carlier causes, the
product df some distant past, the fruit of carlier choices, thea our sensec
of justice is yruoerved."g
1t seens to ne that Yeatherheod is here rcaching far for exjplana-
tions. He secws to feel that the cause of one's suffering rust be one's
own fault in order that justice be preserved. Is he not here ignoring our
interdejendence one uyon another? It is a fact of exporicence that one man
is the czuse of ancther ran's suffering as well as his own. The sins of the
perents are visited on the children., If one is looking for justice, it does
not exist herc. It is not just thet cne suffers because of another. But
this is a fact of 1life. Justice is not found among sinful people.
But we do have a rijht to be concerncd about the justice of God.
The great question hus zluays been, "Is God just who allows the innccent to
suffer, who allcus this injustice to cxist among his children?" Ve know,
however, that it does exist. The beliocver in God finds an answver in the fact
thut the ypossibility of unjust suffering is the price that mzn has to pay
Tor the inestinnble gifts of frceedor cud responsibility, which alone make
pessible a personal relaiionship with Cod, who is himself free and responsible.
(¢} e uses reincarnation to exjplain child prodigics, sugsesting
chat probably in a previows existence they have been masters of the po articu-
Loy art, so that they de not have to Lloarn it in this life, but simply to
reeall it. There is nol sufficient evidence to show thut a child prodipy re-
cuires ony other exjlan.iion t:an that ot an early age he rmay show unusual

ivterest and ahility,

“

1) . 21}2 -
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(d) He uses reincarnation to explain the purpbse of God. "God
is working out a‘plan in the lives of all men and women,...the consumma-
tion of this plan will mean that His will is 'done on earth as it is iﬁ
heaven'".10 I can only assume that he takes this to mean that the coh-
summation of the plan must be reached here on earth, But the clause in
the Lord's Prayer to vhich Weatherhead alludes is by no means necessarily
“to be understood in this way. In the context of Jesus' teaching as a
whole it is more natural to understand him to mean that if we are ulti-
mately to reach our destiny, we must begin to do the will of God on earth,
as it is done in God's Presence. Our aim in this life is to do the will
of God. This is not to assert, however, that the consummation is to be
looked for in this world.

(e) He uses such passages of Scripture as Matthew 17:1-13, to
support reincarnation. Jesus said that "Elijah has already come, and
they failed to recognize him...Then the disciples understood that he
meant John the Baptist." There is no justification for the assumption
that reincarnation is inveolved here. The passage rather meané thaé John
the Baptist is one like Elijah.

(f) Another passage he uses is John 9:2f,.concerning a man
born blind. The disciples asked, "Rabbi, who sinned, this man or his
parents? Why was he born blind?" Weatherhead's comment is that "If this
man could possibly have developed blindness through his sin, and yet have
been born blind, then clearly the sin must have been in a previous life."11

Jesus replied, "It is not that this man or his parents sinned." VWeatherhead

07p14., p. 245.

M1bid., p. 238.
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is attempting to locate the cause of the blindness in the man's own doing,
and in & previqus life. But Jesus' reply that the blindness is not caused-
by sin, either his or his parents, clearly refutes Weatherhead's assump-
tion and it is difficult to understand how the latter can imagine that the
" passage supports the idea of reincarnation.

The idea of rcincarnation, then, deoes not appear to suggest a
plausible answer to the question of how man may progress towards the ful-
filment of his destiny.- Nor do the religious systems which employ this
idea present us with a doctrine of the final purpose of man which does.jus-
tice to man's experience, his sense of freedom and of the worth of his own
personality and that of others. What we seem to have is a concept of ab-

sorption into ultimate reality to the loss of personal identity.
B. The Answer of the Christian Church

The faith of the Christian church is based on the life, teachings,
death and resurrection of Jesus Christ. The great stress in Jesus' life
was on the love of God and how God had sent Him to impart that love to men.
Jesus so completely committed himself in faith to God, that He felt the
pover of God at work in Him. He closely related this power in Him with
the Power that clothes the 1lily of the field, that makes the seed to grow,
that heals the sick and raises the dead. Jesus saw God as Creator of life,
the same power in nature as in man. He called upon man to have faith in
God who watches over the sparrow and over all His Creation.

On one occasion the Sadducees, who did not believe in the resur-
rection, questioned Jesus about survival after death. Mark records Jesus

as replying, "Now about the resurrection of the dead, have you never read
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in the Book of Moses, in the story of the burning bush,.how God spoke to
him and said, 'T am the God of Abfaham, the God of Isaac, and the God of
Jacob'? God is not God of the dead but of the living."l2 Jesus is here
expressing the faith that if God called Abraham, Isaac and Jacob into
fellowship with Himself, that fellowship is not terminated at their
Adeafh. He is still tﬁeif”God, because they‘ére‘sfill alive.,

And after Jesus, having committed himself to God in this faitﬁ,
was crucified, but was raised again to life, his disciples met him égain
in his resurrection appearances. Thus they became convinced that He had
survived death and that He was alive for ever. More specific evidence
of this as given by the Gospel writers will be given later in this thesis.

On the day of Pentecost, Peter, in his sermon as recorded in the
Book of Acts says, "I speak of Jesus of Nazareth, a man singled out by God
and made known to you through miracles, (who) vhen he had been given up to
you...you used heathen men to crucify and kill him. But God raised him to
life again, setting him free from the pangs of death, because it could not
be that death should keeb him in its grip."13 Peter is affirming here
that the relationship between God and Jesus could not be broken because
lawless men had killed Jesus. Death was not able to sever this bond of
fellowship. Peter relates this faith to the 0ld Testament hope which he
had found in Psalm 16, "Thou wilt not abandon my soul to Hades nor let

thy loyal servant suffer corruption."14 Paul later, according to Acts

LMk 12:26f (NEB).

Licts 2:20-24 (NEB).

Ycts 2:27 (NEB).
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13:38, uses this passage from Psalm 16 for the same purpose.

So in the New Testament what had been a hope in the Cld became
a deeply rooted conviction. Man had hoped that God would not leave him
after death in Sheol. The./. conviction was that in Jesus God had raised
a man from the dead. The Christian faith in Eternal Life is based on
the conviction that death is followed by resurrection to new life. The
Gospel writers do not feel it necessary to expiain the Resurrection,
they simply proclaim it. Some of them had met the Risen Christ, but all
of them had experienced Him, It was St Paul who offéred an explanation
of the Resurrection., In I Cor. 15, for example, he uses the analogy of
the new life whicﬁ arises out of the deaéh of a seed of grain and the new
life which will arise from the death of the body. But he also stakes his
entire faith on the Resurrection when he says that if Christ is not raised
then man's faith is futile and he has no hope of Eternal Life.

But taking the Biblical witness as a whole, faith in BEternal
Life is based on the nature of God. God is steadfast love, "his rightecus-
ness endures for ever."15 If God calls men into fellowship with Himself,
that fellowship cannot be broken by death. The love of God must be eternal
as God is. The fellowship which God initiates must also be eternal. The
love of God must be stronger than death. Thus the faith of the Christian
Church in Eternal Life is based primarily on the nature of God as men have
experienced Him, and was sealed by the Resumrection of Jesus,

It is, however, when we attempt to go into morc dctail abkout how
man inherits Fternal Life that we find a wide aivergence between the answer

of the Roman Catholic and the Protestant Church.

Lpssim III, 3 (RSV).
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C. The Roman Catholic Answer

WVhen we turn to the Christian religion to diucover its answer to
. the state of man after death, we find that Roman Catholic and I'rotestant
doctrines require separate study. "The Teaching of the Catholic Church,
a summary arranged and edited by Fonsignor Canon George V. Swmith D.D.,
Fh.D." and yublished in 1948 is chosen as a representative yresentation of
the Roman Catholic position. It is summarized in what follows:

In the Roman Catholic Church the hope of Eternal Life derends,
for one thing, on the "power of‘meriting”. The kind of life a person leads,
his obedience and devotion to his Church, his religious life, his works of
charity, enable him to store up merit. However, the power of neriting ccases
at death. Bul if a huran soﬁl at death is in a state of "perfect charity",
it will enter "heavenly bliss' without delay. In heaven a sowdl will have a
depree of rewards corresyonding to the merits he acquired during kis life.
If @ soul be o believer in God, yet is not in perfect charity, then aduis-
sion to heuvenly bliss is retarded.” The hope of the scul for perfection
lies in o process called “purgatory". In purgatory discarnnte spirits
beins purged and jurified also reccive the Y'benefits' of the intercessions
of 211 other Christians. The idea of purgatory is based on the word "purgare',
whiclh in Latin reans "to puy the full arount of punishment duc".16 In pur-
eatory suffering is assigned by God, based on the awount of penalty to be

undergone for sins not fully paid for in this life. MNan's fate is decided

(T hove been assured by a Catholic priest that these vieus have not been
officially altered by Vatican II.)

1(’1,. 1130.
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at death. If he has rejected God he is cast forever into "“exterior dark-
ness". The reasons given for suffering in purgatory are:

(1) Atoncment to God. Man owes a debt to God for the sins he

as committed against His Divine Majesty. This debt can only be paid for
by suffering.

(2) A reans of remaking the soul. Suffering purifies and re-
builds the soul. The soul in purgatory longs to suffer that it might be
clean in order to reach CGod and rake amends to Hin.

At the general judgrient all souls that are to go to heecven will
be reunited to their bodics and enter into their everlasting reward.

Ve sece here what is not necessurily a wrong vicw, but it is a doc-
trine in which the emphascs are nisziaced. It is true no doubt that man

@ oves God a great debt for the way he has sianed against Him. It is just that
nan should suffer for his sins, but it would seem that this emphasis in
Catholic theology on the debt nan owes God overshadows a more fundamental
Christion belicf about man's relationchip to God, namely that God desires
of non not simply payment of a debt but growth and develoyment. If it is
true that man's end is to grow into the likencss of God, then the rain em—
phasis in any theological affirmation about the siate of man alter physical
death should be on this pesitive notion rathzr than on the negative notion
ol jurgation through suffering. This would be consonont with the teaching
of Christ in which the emyhusis is on the joy of the Pather over the return
of the lost.

The ajwm of Catholic theology seems to be that cne should live the

kind of life thut ascures one of geing to heaven. Little hope is held out

Ter those vho tre not beli vers at death. Idife, as far as growth in love
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toward God is concerned, is fixed at death. It cun neither increase nof
decrease. There is no hope of growth after death., Therc is only the hope
of being purified of vhatever is displeasing t§ God.

Jarticularly objcctiohable is the strong emphasis which the Roman
Catholic theolopy of purgstory gives to suffering. Suffering con make one
aware of how much he has failed and hurt God, and it can be a poweriul
agent in causing onec to turn from sin to seek God's forgiveness and hely,
but in itself it camnot take the placc of positive growth. The desire of
believers to attoin the end of fulfilment with God will open one's life to

3.,

the pover of God's s;irit which is the changing agent. Tillich's essertion

pl &
that "it is a theclogicol mistake to derive transforzation from pain alone
instead of from grace vhich gives blessedness without ’i',\ain"l'7 indicates that
Q he doci not believe that suffering should play as predominant a place as

Romgy Cathelic theology would give to it.

CGne finds no evidence in the life of Jesus to warrant such a stress
on suifering. Jesus did not appear te seek out suffering for its own sake.
When suffering came, He accepted it end was made perfect by it. The enmphasis
in Jesus!' tesching scermed to be a positive one of love mnd forgiveness, of
sceking to know and do the will of God, rather than the idea of secking out
suffering to "burn away' uwnworthiness.

It is because this view is too negative and gives no place to
grovth after denth that I find it an inedequate answer to the great problen

of how nan enters into Sternal Life.

17
Poul @illich, op. ecit., vol. 3, p. 417.
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D. The Protestant Answer

The Protestant answer is less easy to state since it is not one
answer but many. There is no clearly defined dogma in the Protestant
Church on this question. With the freedom which is characteristic of
Protenlantism each theologian defines the answer as he sees it. Part of
the problem is the seeming paradox of the Biblical teaching on the subject.

On the one hand we are assured-that God's steadfast love endures
for ever, and that He loves all men, without exception. Jesus gave mankind
the great assurance, "I have come that men may have life, and have it in
all itn fullness."18 There are many New. Testament péssages with the same
messaye, Among them are: "The Son of Man has come to seek and save what
is 10Ht."19 "Through him God chose to reconcile the whole universe to
himsel1£."® Before his death Jesus expressed his faith in God's power
and love, "And I shail draw all men to myself, when I am lifted up from
the enrth,"®l The first letter to Timothy says the same thing of God,
"whoso will it is that all men should find salvation and come to know the
truth "2

This is one side of the New Testament picture, the assurance

that God's love is for all. On the other hand, if God is just He must

save vhat is good and destroy what is evil. Once again numerous ypassages

18 : -
Jdohn 10:10 (NEB).

19..

oL 19:10 (NEB).
20

Col 1:20 (NEB).
21

Jdohn 12:32 (NEB).

22+ .
I Mim 2:4 (NEB).
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of scripture warn man that evil will be destroyed. In the Sermon on the
Mount Jesﬁs warned, "I tell you, unless you show yourselves far better men
than the Pharisees and the doctors of the law, you can never enter the
kiﬁgdom of heaven."23 Again, "Anyone who nurses anger against his brother
must be brought to judgment; If he abuses.his brother he must answer for
it to the court, if he sneers at him he will have to answer for it in the
fires of hell."au Also, "If your right leads you astray, tear it out and
fling it away, it is better for you to lose one part of your body than for
the vhole of it to be thrown into hell."25 Jesus made very plain the two
ways, "Enter by the narrow gate. The gate is wide that leads to perdition,
there is plenty of room on the road, and.many go that way, but the gate
that leads to life is small and the road is narrow, and those who find it
are few.“26 "Not every one who calls me 'Lord, Lord' will enter the kingdom
of Heaven, but only those who do the will of my heavenly Father."27 God's
judgment is expressed in the following, "As the darnel, then, is gathered
up and burnt, so at the end of time the Son of Man will send out his angels,
who will gather out of his kingdom everything that causes offence, and all
whose deeds are evil, and these will be thrown into the blazing furnance,
the place of wailing and grinding of teeth."28 The story of the rich man
and Lazarus also illustrates God's juétice in respect of the uncaring.29
These two contrasting sets of texts, on the one hand hold out the

certainty of God's love for all, but at the same time warn us that all evil

2t 5:20. 2Tyt 7:21.
My 5:22. ZSMt 13:ho-k2.
St 5:29. 291k 16:19-31.
26

Mt 7:13,1%4, (A1l from the KEB.)
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will be destroyed. One rust conclude then, that if it were possible for a

person to identify himsell completely with evil, God wmust destroy him.
Theologians have attempted to find a satisfactory answer to this

dilerma. Cne solution was the "double decree" of John Colvin. Bruamner

guotes Calvin's Institutes, 141l nmen are not created on equal terms, but

sone are preordained to eternal life, others to eternal damnation",zo which
says Brunner "“is a shocking caricature of the Christian message which can
be ciplained only as the result of a retrospective inference from the sup-
poscdly clear scriptural doctrine of a twofold issue of world history to a
twofold will of God as the cause of.this twofold result, DBut By this the

4
nmeaning of the whole messege of Christ was obscurad."’

e

Whot seenms lacking in Frotestant theologians is a systenatic pre-
sentation of the Christian answer to the guestion of lifc after death.
Theologians deal with the crucial issues involved =«nd present their answers.
Jut Lhe emerping answer of Irctestant theologiens lacks the clarity and
straizhtforvardness of domun Cotholicisn or the Hindu-Buddhist ansuer of
weincarnztion. It may be said that it is one of the strengths of rrotes-
fantisn that it 2llows diversity of opinion and expressicn, and doce not
derand @ wnified answer. But it could also be said that the failure of
Protecastantisi to previde the Christian Church with a nore clearly defined
ancuer to uhot men wey exzect after desth, based on what God has revealed
to hir, has coused the Iretestant Chwech to lose interest in the whole sub-

ject en@d concentrate more on lile in this verld., But man is not satisficed

00 e - - .

2YFmil Drunner, Do L{Pu, vol. % (HOHGUn. Lutterworth Iress, 1962), p. 1€
(:uvoting from Calvin's Institutes 21:5).

)L

Lrunver, Ihid.

AN
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to leave the matter there. He feels that therd is a very real possibility
that he lives on after death. He probably no longer believes in hell, but
neither has he been given a view of Lternal Life that he can comprehend and
use as a goal for his life which will better help him to understand the real
issues of this life, and gives some ultimate answers to then.

Jchn Baillie in And the Life fwverlasting, rejects the doctrine

of eternal evil and punishuent. He also rejects‘the "conditionalist" view
that the image of God may be finally effaced from men. "But", he says, "if
wve decide for universalism, it must be for a form of it which does nothing
to decrease the urgency of imrmedinte reventance »nd which makes no yromises
. . 32 .
to the wvrocrastinating sinner." It ray be agreed that the universalist
ought to make no promises to the procrastinating sinner, except that God
vill always be with hinm, But Baillie does not spell out what are the con-
scquences to the mun who fails to rocognize the urgency of immediuzte remen-
tence. Vhy is immediate repentance a matter of life and death? Is Baillie
here inclining to the view that if & man dics unrepentant, no further oppor-
tunities are given to him after death? He is not explicit here. lie says
that "there can be no complete conzwaation Jor the individual until there
_
is consumration also for socicty.”)) lie does not say, however, how the
procrastineting sinner may finally come to see God asbﬂc i and aécopt the
Life vhich God offers him,

One finds Brunncr also varsue. e discusses the nain issues of

- .

Sterrnal Life but leaves one with no clear idea of what happens in "The Age

N

Y
9 — . . Ao n S I
John Bzillis, And the life [weorlastire ((uford University Press, 1961),
e 189,

\;J

7
“Tbid., p. 192.
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to Come'". Brunner makes a great leap from death to consummation. The time
involved for man to reach perfection is very short, and man's part in this
-is -greatly minimized. From reading Brunner one gets the picture of man at
death, summoned into the Presence of God. There he recognizes that he per-
sonally is summoned, that he confronts God, and that this confrontation

" persuades him to accept Eternal Life, "Only in the full revelation of His
glory, when we stand fully in His presence, shall we also be perfectly
changed into His image.

"This last change, which will happen through the coming of the Lord
in glory, will one day happen radically without any co-operation or imitation
on our part; solely through God's act of new creation."34 "The change from
the 'being unto death' into a 'being unto life' takes place in concealment,
just as death is at work in a hidden manner in human existence."35 Righteous-
ness is "bestowed" on man. "...because the place of our missing righteousness
is taken by the righteousness of Chrisf."36 "But God does not reach His goal,
as we men'imagine, through our own achievement of righteousness, but by be-
stowing upon us what we strive after all our life long and yet do not attain,
and only through this gift revealing fully that we receive all things frém
His hand and are dependent upon Him a.lone."37 "The eternal life for which
man was destined from his creation, but which he has forfeited through his
revolt from God, will be bestowed again upon him and at the same time con-

summated through God's act, His perfect self—communication."38

34Emil Brunner, op. cit., vol. 3, p. 411,

1bid., p. b2, 371bid., p. 421.

31pid., p. be20. 38 pid., pp. 436, 437.
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Brununer is rightly concerncd to affirm that Hternal Life is a gift
of God bestowed con ran, and that the jplace of our missing righteousness is
taken by the rightoousness of Christ, but he seems to emphusize the personal
to the reglect of the social elewent in man's life. He suggests that when
confronted by God all will accept ternal Life, bul surcly this cannot be

—
achicved without regard for man's sociazl development. IHow can a concern
for one's fellowiien which is a Christ-like characteristic be bestowed on
nan, "without zny co-operation or imitation on his part"? Surely nan must
become aware in his own heart of his hatred or his indifference toward his

fellowren and reyent of these attitudes before he can enter into the life

v
ct
9]

of the Hingdem of God. This has to take place horizontally, in a versonal
relationshin anong men, and not simoly vertically, between man end God.
Brunner negizcts an essential elenment in man's personality, namely, his re-
lationshiy with others. This is somsthing that cannct simply be bestowved
but, a2lthough iancdired or revealed by God,has te take jplacs and grow con-
sciously in mzn. lom rust change his attitude toword others and thus know
that zs = result he is neore Christ-lile. The motivation and the power to

do this cone fror: Christ but non must actually change his attitudes. Bruaner

<

<

apyears to give iitile attention to whit is needed for the growth of mun be-
tween dooth exnd Consummation.

wsle i the oppesite of Brunner. Temple tokes more of

a heart-~Tfelt or crmoiionnl ottitude to the problemn. e is much more concerned
with the cocizl attitude. "How can there he Faradise for any while there is
Hell, conceived a= unending torrmont, for some? nch supnosedly darmed soul

was born inte the vorid as o orother's child, ard PFaradise cannot be Yuradise
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for her if her child is in such a Hell;"39 Temple stresses strongly'the
sin of self concern. "If", he says, "my main concern in relation to things
eternal is to be with the question what is going to become of me, it might
be better that I should have no hope of immortality at all, so that at least
as I look forward into the vista of the ages my Self should not be a possible
object of primary interest.“ho He holds out hope for all. "At long iast,
we may hope, every sinner--even Judas Iscaridt and every traitor with him--
shall be so purged of self-concern by the very shame which his offence has
caused to that same self-concern, that he in utter humility will thank God
that his vileness has become a further occasion of the divine triumph."l"l
Tillich's theme is "essentialization", considered as "elevation
of the positive into Eternal L:'Lfe."l*2 The dynamic of the process is that '
"God, so to speak, drives toward the actualization and essentialization of
everything that has being."l*3 Essentialization is "universal participation".hu
This means that the salvation of all is involved in the salvation of any. '"In
the essence of the least actualized individual, the essences of other indivi-
duals and, indirectly, of all beings are present. Whoever éondemns anyone to
eternal death condemns hiﬁself, because his essence and that of the other can-
ﬂot be absolutely separated. And he who is estranged from his own essential
being and experiences the despair of total self-rejection must be told that

his essence participates in the essences of all those who have reached a high

39William Temple, op. cit., p. 454,
40qy14., p. b57.
"pia., p. 472,

hZPaul Tillich, op. cit., vol. 3, p. 409.

“pia., p. be2. “1pid., p. 409,
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degree of fulfilment and that through this porticipaticsn his being is eler-
~s ”II'S ms3 4 4
nally affirsed. Tillich suggests that a more complete and adeguute answer
is required which "must deal with the relation of eternity and time or of
L T
transtenyoral fulfilment in relation to temporal develozment. Tillich
speaks of the dynamics of change and fulfilment as "essentialization", and
asserts that this yrocess involves all men together and not as individuals.
But like Brummer and Temple, he leaves one wishing that a mcre conylete pic-
ture could have been drawn of how this involves cach one of uS.

J. M. Shaw, while indicating that he belicves that men should have
further opportunity after death for rcpentance, yet werns, "Gf the doctrine
of 'fubtwre chances' beyond denth, or of 'future probation' as it is usually
culled, there cannct be said to be any definite indicatiens in Jesus' oun
- P nl"? 12,4 . Tt 1nm
teaching. But he goes on to soy conceriing T Feter 3:17-20; L:6, "Ihe
writer felt that therc should be an opportunity given to 211 to hear the
Gospel with o view to possible repentance and galvaticn, and that where nen
have not for whabtever reason come fairly fauce to face with the CGospel in

their carthly life a furthor

veriod of probuation should be granted them on
L] ~ ) 1 1}8 I . ER) 1 3 1 =3 b 2
the other side of death." Shaw belicves that "at death the belicver or

Christion becores 'clothed upon' with the spirituad and irmortal body which
is the gift of the Spirit or of the wvorking of the risen, living Christ."

This, as we shall see, conflicts with the vieus of J. A, T. Robinson

who belicves that the body of the belicver is only coriete at the Last Day

! g

5 )
Prpid., p. 409, Tbid., p. 416,

l+7
J. 1. Shaw, Christinn Doctrine (Toronto: iyerson Jress, 1653), p. 35h.

555, L9

§ Jepq e
Ibid., joe 350 Ibid., . 328.
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when the whole Body is complete. Shaw believes "that the Llife of the be-
liever after death will be a life of progressive development in character

50

and service." This would scem to conflict with Brunner's idea of '"radical
change'. OShaw believes that "The resurrection which the Apostle has in view
throughout this chapter in I Corinthians (15) is the resurrection of believers
only, of those who have received the gift of the Spirit."sl Shaw favours the
theory of "conditional immortality'". This does not mean that '"those who die
in an unsaved or unrepentant condition pass at death to final perdition or
destruction. No: thne opportunities of salvation and of coning into saving
fellowshipn with God, it is acknouledged, are not exhausted in this life.”52
Shaw's ideas do not seer to be entirely consistent. lie holds that the resur-
rection of belicvers takes place immediately upon death. le does, neverthe-
less, allow thot for others there are opportunities for repentance and éal~
vation after death, which implies that for unbelievers who avail themselves
of these opportunities, resurrection occurs at some later stage.

Shav is one of the more thorouch-going theologians in working out
a scheme of the process of attaining Bternal Life, yet his theory of Condi-
tional Immortality compels him to adimit that many nay niss Lternal Life, even
after future chances, while in his heart he hopes that all will have Liternal
Tife.

J. A. T, Robinson provides a discussion of all the issucs involved
in the cucction of Iternal Iife. In contrast to Shaw who concedes scriptural

evicence for a resurrection of bhelievers only, lobinson says, "all will be

50, . oo
2YIbid., p. 331,
-

)

“Ibid., v. 352.

D2 . .
Ibid., p. 356.



48

raised to a life-in-relationship, to a life from which no escape from God
: 2

is possible."s) He says, "Resurrection is his destiny for every man,

whether he is worthy of it or not, whether he likes it or not. For it de-

||51+

pends on God's unconditional love. Robinson also disagrees with Shaw on

when man achieves the resurrection body. ™"St. Faul', he says referring to

2 Cor. 5; "quite definitely asserts that the condition of theé dead until the

"day of the Lord is one of nakedness, of diserbodiment (verse 8), though that

dismal state is more than comuensated for by their closeness to Christ.
Bodily resurrection is something that does not and cannot occur till the

last day."55

Robinson does not seert to attach importance to the individual
resurrection body. "Individuality does not depend on the body: it rests in
the individuating Yord of God. The body revresents solidarity; and the
denial of its redemption and restoration immediately upon death stands for
the great truth that no one can-fully be saved apart from his brother, or
indeed apart from the whole creation; It is only in the last day when all
things arc restored that the new corporality will be complete."56 But one
can question whether Robinson is justified in laying so much emyhasis on a
rarticular exegesis of 2 Cor 5:1-10, and in syeaking of the condition of the
dead from death until the day of the Lord as "nakeduess', or as 'disembodi-
ment"., If, as S5t. Faul suggests in I Cor 15, the new body is a spiritual
body, and one rmay assuse that the new body is closely akin to personzlity,

then nay not the new body be building within us now? At death, then, nan

r4
5)J. A. T, Robinson, ©pe cit., p. 93.

Shoy sy
Ihid., p. 9.
-

22Thid., m. 107.

56Ibid., vy. 108, 109.
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would still possess "spiritwal" bOdJ (this degrec of essentialization, to
use Millich's word), and could not rroperly be spoken of as disembodied,
except perhaps in respect of the yphysical body. Robinsen sugg ~2zts thut the
Uspdritual body" of I Cor 15:4h is morc thin the pyrivate poszession of the
individual, and nukes the ottractive suggestion that it is to be identified
with the Body of Christ which will be complete vhen all men are brought into
the "solidarity of his Body". But this does not necessarily imply that the
individual nan ot death is deyrived in any way of what he mzy have coniri-
buted to the "building up of the body of Christ" (¥ph k:l2).

Robinson, once zgain, in contrast to Shaw, belivves that a11 will
be saved. le cunnot accept Shaw's theory of "conlitional immortality'. lle

believes that eventually, "is far as the final issue of Ged's purjosc is con-
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cerned, there can only be ozne outceme. £11 things rust be semmed

w??

woin

Py

Christ, because in prineiple 21l things already are. "Phis love will tzke
no man's choice from him; for it is yrccisely his choice that it wants. But

its will to lordship is inexhaustible and wltinately unencurablet the sinnor
rust yield.”sg
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resurrection, freedom and consummation, but tend to do so in the cbntext
of the relatioﬁ of the individual to God. Some recognize the difficulty
of conceiving of a heaven for some, whilst there is hell for others, but
are not conspicuousiy successful in providing a coherent theology of
" what this involves. One implication is that the consummation is reached
not by indi§iduals in isolation, but in relation to mankind as a whole.
It is the relation of mén to man, as well as of man to God that must be
made whole. This, of course, in no way minimizes the basic Christian
doctrine of the worth to God of every individual.

This negative evaluation of recent theology does not mean that
I reject the theology in question. On the contrary I use many of their
jdeas as source material for my thesis. I am simply saying that, in my
mind, no theologian has yet given a sufficiently complete picture of the

59

concept of Eternal Life.

59'I’he little booklet, Life and Death: A study of the Christian Hope,

prepared by the Coumittee on Christian Faith of the United Church of
Canada, and edited by A. G. Reynolds, 1959, is a very thorough state-

ment on this subject.



Chapter Three

The Significance of Eternal life

| A. Life in Man

Man is potential. That is, he is in the process of beconming.
Man is thus led to believe that there is some destiny toward which he
moves. Life is the process by which the potential moves toward the actual.
What man is capable of becoming can also be called the essential. Man
moves toward his essence through the historical and existential situation.
This is why Tillich, borrowing a term from Schelling, calls the process
megsentialization". "Essentialization", says Tillich, "can also mean
that the new which has been actualized in time and space adds something
to essential being, uniting it with the positive vhich is created within
existence, thus producing the ultimately new, the 'New Being', not frgg-
mentarily as in temporal life, but wholly as a contribution to the Kingdom
of God in its fulfilment."1

The movement of the life process is called growth. Life is an
energy which drives forward. Whether this process is 'olind", and based
on "chance", or whether it is "directed", by a Higher Power, is a contin-
uing debate, Life does demonstrate, however, a remarkable degree of in-
terdependence, interrelatedness, and harmony. The Christian maintains
that it also shows a sufficient degree of purpose to allow the hypothesis

that it is driven by an Intelligent Power. The interdependence of life

lpaul Tillich, op. cit., vol. 3, pp. 400-4O1.
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shows that each new dimension of life is dependent on a set of conditions
out of which it arose. This does not mean that the set of conditions was
capable itself of producing the new dimenéion. It rather indicates that
the "Creative Power'" used that set of conditions to produce a new dimen=~
sion. Thus, from our vantage point, it.is possible to look back éhd see
how at each stage of the development of life, life moves forward toward
an end. It suggests that the Creator had an "end" in view when He created
the beginning, and that each step along the way contained the possibility
of going on to a new dimension, on the way to the end. The organic de-
veloped out of the inorganic, animal life out of the organic, and finally
man.

In man, one new dimension not contained in previous levels is
"spirit". The Spirit of God creates spirit in man. The author of Genesis
puts it thus, "And the Spirit of God was moving over the face of the waters
««.then God said, 'Let us make man in our image, after our likeness.'"2
Robinson adds "Spirit (pneuma) is not a department of human psychology:
it is a rélation of God towards man."3 The Spirit of God is the:power
or energy of God in life driving toward the making of man. This creates
a whole new dimension. This Spirit createé spirit in man which possesses
a mental capacity called "mind". Thus life in man takes on the dimension
of the "mental". Man achieves consciousness of himself and his surround-
ings. He becomes aware, is able to reason, to will, and knows that he has

freedom and responsibility. Thus man achieves a "centre' within himself,

2Genesis 1:2,26 (RSV),

35. A, 1. Robinson, op. cit., p. 96.
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which is what Tillich calls a "union of power and meaning", out of which
he knows, thinks, acts and reacts. He knows that others are also similar
centres, and that all centres, or persons, are related to each other,

and this is life at the.human level. But central to this thesis is the
problem of what happens after death. It is certain that the bodily or
physical functions cease at death. Does this mean that the mental or
spiritual functions also cease?

It would seem that a case could be made for the belief that,
theoretically, life is possible after death. On pages 20f. above, we
saw that iife develops into mind., Temple seems to believe that the4mind;
being a creation of Mind, can achieve some independence of the physical
sphere.u He explains that the mind has the ability to transcend the
process out of which it arose and to exert considerable control over the
body. Thus mind, by its increased control over the body achieves more
and more independence of the body as part of the natural order. Here is
indicated the possibility of life for the mind independent of the physio-
logical functions of the organism., Man is thus, in theory, capable of
immortality.

Tillich uses such terms as "self-transcendence', and '"New Being'",
to-indicate the possibility of life after death.5 He suggests by this that
the divine Spirit enters into the human spirit and drives it toward ful-
filment. Thus God creates the "New Being'". Tillich sees man as "potential,
which has the ability to become actual. But man becomes actual through

the experiences of his existence, "finitude', "estrangement!", "conflict"
LExp s ) g8 )

hwilliam Temple, op. cit., pp. 467f,

PPaul Tillich, op. sit., vol. 3, pp. 112, 138.
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and so on. In this existential situation man's life becomes ambiguous,
& conflict between the "positive" and the "negative' elements. But God
drives man out of this ambiguous situation into "New Life' above the gap

between essence and existence.
B. The evidence of the Christian Church

The yearning for a faith in Eternal Life is contained in the

0ld Testament. This yearning was based on a belief in the goodness of

God. Since God had proven that his faithfulness endures for ever, the

hope was engendered that he would not leave his loved ones in Sheol; but
that they would fise up and see Him, that life which had begun with so
much hope would not end in the grave.

But what was in the Old Testament a hope became a realily in
the New, for the Resurrection of Jesus convinced his followers that the
bridge of death had been crossed, and that there is life on the other
side., The Christian faith is based on the conviction that death is fol-
loved by fesufrection. This is the process whereby man is brought into
Eternal life., The teaching of the early Church was based on the tradition
of Christ's resurrection, and contained definite accounts of the appear-
ances of the Lord after his resurrection. The preaching of the early
Church proclaimed the resurrection of Christ as the basis of the gospel.
St Imlke records what .- purports’ to bs.speeches of 5t Peter in Acts 2:
143%6; 3:12-265 4:8-12; 5:29-32; 10:34-43, in all of which the resurrec-
tion of Jesus is the central point.

Alan Richardson reminds us of two of the earliest exaumples of
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the Church's teaching on the Resurrection of Christ:6

(L) The first is found in I Cor. 15:1-9. Here Paul reminds the
brethren in Corinth of the termé in which.he preached the gospel to them.
He reminds them that it was not his gospel but was based on a common tra-
dition which he had also received (v3).. It tells how‘Christ died for our
‘sins in accordance with the scriptures, that he was raised on the third
day in accordance with the scriptures, and that he appesared to Cephas,
then to the twelve, then to more than five hundred brethren at one time,
most of whom are still alive, then to James, then to all the apostles,
and last of all to Paul himself,

(2) The second example of the Church's tradition is found in Mark
16:9-15. This passage records an appearance of the Risen Lord to Mary
Magdalene who told it to the disciples but they believed not; an appear-
ance in another form to two disciples as they walked into the country,
but neither were they believed (contrast Lk 2l:34); and afterwards he
appeared to the eleven as they sat at meat, and upbraidsd them for their
unbelief énd hardness of heart, yet he commanded them to go into all the
world and preach the gospel to every creature.

The early Church understood the body of the Risen Christ to be
a "glorified" body. It is clearly set free from the limitations of mortal
bodiés. St Paul says it has "put on incorruption and...immortality" (I
Cor. 15:55f KJ). It enters a room where all doors are closed (John 20:19),
yet it is a real body which can be seen and has real wounds which can he

touched (I 24:29, John 20:27).

6Alan Richardson, An Introduction to the Theology of the New Testament
(London: B3CM Press, 1958), pp. 193-197.
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The early church accepts these mysteries without’attempt a£ eX-
planation; These are not natural events which can be explained scienti-
fically. "Scientific explanations", says Richardson,."cannot be given
for events in the eschatological order."7

But perhaps. the most cogent evidence of the Risen Christ was the
fact of the early Church. The Church was founded on thé belief that some-
thing significant and unique had happened in their midst., A Man had lived,
preached, healed, suffered, died, and had risen from the dead. They be-
lieved that they experienced his Presence in their midst. In his Name
they gathered for worship and the breaking of bread. In his Name they °
preached and healed the sick. In his Name they endured persecutions. In
his Power the fellowship of the Church grew and spread. In fact, jealous
Jews described the effect of the Church as having "turned the world upside
down".8

It is significant, furthermore, that that fellowship still exists
in the Church today, especially when the Church is undergoing such a period
of change and self-examination as in these days. The Living Christ is at
work in the world today.

The argument of St Paul in I Cor 15 is not only that Christ was
raised from the dead, but that his Resurrection is the assurance of the
resurrection of all men. Christ is "The first fruits of the harvest of

the dead. . As in Adam all men die, so in Christ all will be brought to life."9

71bid., p. 197.

8Acts 17:6 (Kinz James Version)

%1 Cor 15:20-22 (NEB).
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St Paul uses the same argument in Romans: "The whole created universe
groans in all its parts as if in the pangs of childbirth. Not only.;o,
but even we, to whom the Spirit is given ;s firstfruits of the harvest
to come, are groaning inwardly while we wait for God to make us his sons

and set our whole body free.“lo .

If one adopts the thesis that there is life after death, then
death can have two meanings.
(1) If one goes on the evidence of the early Church that the dead are
raised to life, then death is a transition from one mode of life to
another. The statement of St Paul, "For sin pays a wage, and the wage is
death, but God gives freely, and his gift is eternal life, in union with
Christ Jesus our Lord"11 has led to considerable controversy. It hag
caused the debate as to whether death is part of the plan of God, or
whether, as St Paul seems to suggest, it is a result of sin. On the one
hand physical death is attributed to éin. This could be understood from
St Paul's vords, "the wage of sin is death". This idea could a1s§ be at-
tributed éo a-misreading of the Genesis story. Here it seems to be sug-
gested that God intended man to live eternally with him in a Paradise, but
man was driven from the Paradise because of his sin, and that death is a
result. |
(2) But on the other hand, death caﬁ be seen as a very natural event in the
natural order. The human body ages and wears out. Physical death can be
seen as a normal experience for man that he may enter into a higher order

of life. To accépt this thesis is in no way contrary to the Christian

10ponans 8:22,23 (NEB).

1 pomans 6:23 (NEB).
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faith. It is still true that the wage of sin is death, but spirituai death
and not ph&sical death. According to the Chrisfian faith man is raised
from the dead. It is by overcoming death that he enters into Eternal Life.
There is a final death, but it is a spiritual de#%h. This is not a natural
experience. If man accepts the life God offers him he.escapes the final
death and has Eternal Life. It is even possible that all men escape the

final death.
C. Final Issues Not Determined at Physical Death

It has been assumed by many Protestant Christians that at death
man goes either to heaven or hell. But is it in fact reasonable to sﬁppose
that one's final destiny should be decided at death? May not death be but
a point on a long journey from birth to fulfilment? Does the teaching of
the New Testament suggest that physical death determines the final issue?
If we take seriously the words of I John 3:2 "We shall be like Him", to go
to heaven directly at death is impossible because we know that at death we
are not like Him. If we are to become like Him obviously it will require
further opportunity for change. Similarly it is declared in Rev 21:27
"but nothing unclean shall enter" the Holy City, the New Jerusalem. We
know that at death we are unclean in our motives as well as in other ways.
Thus we are not fit for the Kingdom of Heaven, and much change will need
to teke place before we can enter, If heaven is a destiny, a fulfilment,
we know that we are, none of us, no matter how long we have lived in this
world, fulfilled at the time of death.

The idea, moreover, that a man may be destined to hell at the

time of physical death, at however early an age this may occur, is not
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easy to reconcile with the Christian concept of God as essentially a.God
of love., if life is a process, and is given to man to fulfil, then the
responsibility of man is to accept the destiny given to him by God or to
reject it. If he accepts it he sets out on the way to Eternal'Life. But
if he rejects it, he rejects the Spirit and the Power of God to give him
Eternal Life, and instead he chooses the negative power of evil. If ﬁhé‘
individual resolutely chooses the negative, or evil forces, they are
capable of destroying him in the natural course of events. As disease,
unless conquered, slowly but surely destroys the eérthly body, so0 evil
destroys the inner life. But can it be supposed that this process is
completed at the time of physical death? Can the issue be finally decided
then--even though it may be at the age of twenty years? Man learns slowly.
Today he experiences a truth which is new to him, and he wonders why he
hasn't learned it before. One cannot say why he gains new insights at
certain times and so slowly. This would seem to be the way man learns.
If we today grasp a new insight into what God is, and the possibility that
we may be 'like Him', we nevertheless know that this cannot occur over
night, It will req&ire time. Ve change slowly. Our moral and spiritual
growth is slow, and we may have confidence that God provides for this.
Again, we should ask whether anyone, however depraved, deserves
what has been conceived as hell at the moment of death., Perhaps our very
concept of hell, which may be rooted in our desire to see evil punished,
reveals our lack of understanding of love and the will of God. Baillie
has put this very clearly, "The later doctrine of hell...is made suspect
by much of its history. Vindictiveness and hardheartedness have undoubtedly

had some part in the fashioning of it. Had the doctrine been worked out,
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from the beginning and steadily, in terms of what its proponents felt
themselves to deserve, it would have to be taken very seriously; but in
fact it bears the taint of having beeﬁ-wb;ked out in terms §f what its
proponents felt to be the deserts of their neighbours, or rather of their
enemies. Many, it is true, have feared hell for themselves, but many
also have wished it for others. Ana except when we begin to reflect on
our own merits, our human thinking is never so prone to err as when we
begin to reflect on our neighbour's defects."12

The lot of man varies extensively in this world. Some have good
teachers, good examples, and good opportunities to learn, while others do
not have such advantages. Some live and die in hopelessness, bitterness
and despair. Some are raised on atheism. Social, national and religious
or anti-religious pressures fend to mould the thinking and behaviour of
mauny e

ng is known to us by faith‘and noet by scientific proof. Many
are not able to believe in God, perhaps because the witness they have re-
ceived of.Hiﬂ ﬁas been confused, Or perhaps they have been made bitter
by some experience. Jﬁstice would seem to require that further oppoftunity
be given to man to make a decision unhampered by the unjust conditions and
adverse environment which so often seem to be his lot in this life. If,
having the same opportunity to understand clearly the issues of good and
evil, he still rejects God and Bternal Life it will at least be with full
knowledge of the alternative. The contention of this section is that a‘
life span, vwhich may be very brief, terminated by physical death is not

sufficient for a final cheice to be made and a man's lot determined,

1250hn Baillie, And the Life Everlasting (The Epworth Press, 1961), p. 185.
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D, Eternal Life Through Resurrection

The process by which life survives death is called Resurrection.
There are, however, many difficulties in coanection with this concept:
(1) Firstly, there seems to be a conflict between the belief that man is
raised immediately after death, and that all are raised at once at the
General Resurrection. Shaw believes that St Paul represents both views
in his writings. When Paul writes, "In this péesent body we do indeed
groanj we yearn to have our heavenly habitation put on over this one--in
the hope that, being thus clothed, we shall not find ourselves naked“,l3

Shaw takes St Paul to mean here "that there is for the Christian no in-

terval during which the soul or spirit exists in an intermediate, disem-

bodied condition, waiting for a general resurrection day. This is the
traditional Protestant orthodox, theological representation, which we have
seen expressed e.g., in the Westminster formulations, and in particular in
the Westminster Shorter Catechism..."lh

The other éoint of view is expressed in I Thessalonians: 'We
wvho are left alive until the Lord comes shall not forestall those who have
died; because at the word of command, at the sound of the archangel's voice
and God's trumpet-call, the Lord himself will descend from heaven; first
the Christian dead will arise, then we who are left alive shall join them,
caught up in clouds to meet the Lord in the air."15 This passage seens to
suggest thét the dead shall remain in their graves until the "end", or the

general resurrection when all shall be raised.

132 Cor 5:2,3 (NEB).

11+J. I"I' Shaw, OP- Cito’ P 3260

151 Phess 4:15-17.
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Baillie says that "The orthodox teaching, both Roman and Protes-
tant, is that until the last day the souls both of the blessed and of the
damned remain disembodied, though already dwelling in what is to be their
final place of abode; but that on the last Day there will be a General
Resurrection whereby the souls of both are reunited to their old bodies."16
~ "But", says Baillie, "the true significance of the teaching comes out only
vhen we are told that the spirits of the blessed, though now enjoying

heavenly bliss substantially, will not possess it in the fulness of its

accidental nature until after the Last Day; for the deepest reason of this

delay is not that until then they will be disembodied, but that until then
their society will be :'mcomplei;e."ll7

I Thess suggests that the Résurrection will take place at the
Last Day when all will be raised at once, while 2 Cor suggests that the
resurrection, that is, wher mun assumes his spiritual resurrection body,
takes place for each individual at death. There is no inierval between
death and entrance into the New Life, Shaw accounts for this seeming
contradiction by saying that "There would scem to have been a development
in Faul's thinking on this matter which is rgflected in his letters."l8

But Brununer suggests that the problem arises because of our mis-
understanding of the terms, Resurréction, Parousia, Second Coming, Last
Trump, etc. We tend to see them as separate events, happening at different

times. Brunner sees 'departing", the transition from eérthly life, and

the coming of the Lord, as one experience, which is analogous to the final

6Baillie, op. cit., p. 192,

17 1pid,

18J. M. Shaw, op. cit., p. 327.
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experience, the entrance of man into the Kingdom of God and the coming of
the Lord of glory.

(2) The second problem is this. Shaw believes that there is no scriptural
evidence for a resurrection except for believers, He belicves that the

" teaching of the New Testament is that resurrection is only for those who
are in Christ and moved by his Spirit.

And yet he ends his work with the words, "While thus with our
reason inclining to reject the doctrine of Universalism and support the
other alternative referred to, we yet with our feeling and sentiment can-
not help embracing, as at least a devout wish or desire, the hope thus
expressed by Tennyson:

'"That not one life shall be destroyed
or cast as rubbish to the void,
When God shall make the pile complete.'"l9

Yet Shaw underestimates the.amount of scriptural evidence for
a resurregtion of all men. St Paul declares, "For I believe all that is
written in the Law and the prophets, and in reliance on God I hold fhe
hope, which my accusers too accept, that there is to be a resurfection of
good and wicked alike."20 Paul writes, "As in Adan all die, so in Christ
all will be brought to life."21 Even if, as Shaw says, the New Testament
recognizes only a resurrection of the righteous, yet it must also be re-
cognized that the general tenor of Jesus' life and teaching witnesses to

his sense of mission to save all men. This sense of mission is rooted in

Y1pid., p. 3€2.

20pets 24:15 (WER).

2l Gor 15:22 (NEB).
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his awareness of what God is., It does not seem consistent with the love
of Gad, as taught by Jesus Christ, to say.that God has called us into
existence with a certain relationship with Him, and then that He will
deny anyone the resurrection which will make that relationship permanent.

Robinson is more definite than Shaw., He believes that all will
be raised.22 Man's destiny is Eternal Life. The relationship with God
is indestructible, Resurrection, he says, depends on God's "unconditional
love™,

We agree that at death all will be raised to continued life, to
accept responsibility for themselves, and to continue to choose between
life and death. ULife is thus conceived of as coantinuous growth. At death
man is not admitted to heaven by a sudden transformation by which he is
made perfect, nor is he assigned to hell because he is imperfect. But
after death and resurrection he is in a new realm, beyond the earthly.

He remains himself, as he was before death, except for his body of flesh
and blood. His continuing life is not to be regarded as disembodied ex-
istence, or a period of "Sleep" in the "grave", for he at once begins to
receive a spiritual body. The process by which man, having shed the

earthly body in the experience of death, takes on a new "spiritual" body,

as life begins in a new realm, is in the Bible called Reswrrection.
E. Resurrection of the Body

St Paul in his first letter to the Corinfhians, chapter 15,
gives us assurance that after death man will not live a dissmbodied life,

but will be given a new spiritual body. To explain this he uses the analogy

225, A. T. Robinson, op. cit.; p. 93.
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of a seed sown in the ground. As God gives the seed which dies a neﬁ body,
so God wiil give man in death a new body "of his choice", St Paul is saying
here that one could not tell from looking at the seed that ié sown what
fashion of body would come from it, except that it would be of the same

kind (wheat from wheat). So he is saying, by way of analogy, that the

body the believer will receive at the resurrection will be a richer and
fuller body than the one sown. It will be a body fitted to give expressidn
to a new dimension of life.

Robinson gives the term "body" a much wider and more inclusive
meaning than is found elsewhere. He considers that the concept "oody" is
central to the whole theology of St Paul. He writes, "It is from the body
of sin and death that we are redeemsd; it is through the body of Christ
that we are saved; it is into his body the Church that we are incorporated;
it is by his body in the Eucharist that his fellowship is built up; it is
in our bodies that the life of the Spirit has to be manifest; it is to a
transforming of owr body to the likensss of his glorious body that ve are
destined..."23 St Paul, he says, except in one instance (I Thess 5:23)
employs the Hebraic distinction of s§ul and flesh, in preference to the
Greek division into body, soul, and spirit., "For the Hebrew, 'spirit' is
not a part of man's meke-up as such. It is the Spirit of God which comes
upon, enters, and dwells in the human personality, bestowing on maﬁ the
possibility of a supernatural life of which as part of nature he is in-
capable."ah Spirit is supremely a relationship of God towards man. The

body is the 'soma', 'the whole psycho-physicalvunity of man as created

231pid., p. 95.

2l+Ib:i.d.
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for God."25 A man's individuelity lies in the fact that he is a spiritual
being, a person, that he is a 'centre'. Man, in his earthly body is part
of an interdependent universe. Allhmen are dependent on the same sub-
stances, for example, air, sun, and soil. Thus since man in his earthly
body is in solidarity with all 1évels.of life and being, it must be said
that in his resurrection body also he retains this solidarity.

If the term 'body' is to be understood as the vhole personality
of man, then perhaps the spiritual body will more closely resemble man's
personality. If God is Spirit, then man, to approach likeness to Him,
must exchange the physical for the spiritual body. And yet the spiritual
must be in continuity with and express the man who is transformed. It
must be "me" in my identity. It must express what I essentially am. It
perhaps then corresponds.to vhat we now call personality. This is what
guarantees continuation between this life and life after death. As a
physical body is recognized by its physical features, so the spiritual
body is recognized by personality characteristics such as love, hate,
charity, justice, etc. This preserves the certainty of recognition. We
shall recognize each other by the spiritual body, the transformed man.
'And it guarantees that we as individuals can stand before God and each
other. If we are to stand in the Presence of God, it must be as an "I"
before a "Thou". I have to be myself before God. This contrasts with
the Hindu concept of absorption inte the Absolute.

It becomes more and more clear to us that we are to think in

terms of continuity rather than in terms of radical breaks and clear

25Ibid., p. 96.
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divisions. Life is one continuous process of growth frgm beginning to end.
From life in God, to life in the universe, to life in man here on earth, to
Eternal Life is one process, It is'not that we have one life here on earth
and another hereafter. It is not exactly that we have one body on ecarth
and another in the life after death. "For we know", says St. Paul, "that
if the earthly frame that houses us today should be demolished, we possess
a building which God has provided--a house not made of human hands, eternal,
and in heaven."26 St Paul's use of the present.tense, "we possess', is
perhaps significant. God is now driving man toward essentialization.

What I am now as a person is some indication of what my spiritual body
will be, At the Resurrection our spiritual bodies will be revealed to

us. It will be made plain tq us what we are. lThis seems to be the New
Testament doctrine. BEternal Life is not something we have to wait to re-
ceive; by faith we have it already, potentially, in this life. Eternal
Life is a new dimension of the life we know here. It is given to all,

but can only be received and fully understood in the End., It is not
something new added to us but rather a revelation of what we are and what
we can become, But it does not necessarily follow that the body that we
shall receive will be the final form of the spiritual body, just as the
.body we received at birth was not the final form of the earthly body. |

If there is opportunity for further growth after death, thgn we shall

continue to be transformed until life is fulfilled.

262 Cor 5:1 (NEB).
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F. Judgment

.St Paul says, "As in Adem all men die, so in Christ all will be
brought to 1ife."27 Robinson says, "All men will be réised; the relation-
ship with God which makes humanity human is indestructibigé. But for that
very ;eason all will be raised to a life-in-relationship, to a life from
which no escape from God is possible. And for some that will be heaven,
and for some that will be hell}"28 If St Paul is right, and "All will be
brought to life', which ‘Robinson expresses in the words, "No escape from
Gpd is possible', then the vital factor is man's acceptance or rejection
of Eternal Life. This is the vital factor in this life. Man is either
accepting or rejecting Eternal Life. It.is the contention of this thesis
that this same process goes on after death. On the other side of death
man is still involved in the nacessity to deal with his convictions,
whether he can accept the life God offers to him or not.

| Man today is in a period of transition between older ideas of
heaven and hell which he can no longer accept and some more satisfying
ansver., As Geoffrey Ainger says; "There are not many who lose sléep to-
day through living in fear of a Judgment Day."29 It was possible for
men in the past to be content with the assurance that théy were going to
heaven, and they were not unduly disturbed that others were going to

hell. But this is no longer true. Man is searching today for a more

27T Cor 15:22 (NEB).

28J. A. T. Robinson, op. cit., p. 93.

29Geoffrey Ainger, Jesus Our Contemporary (1967), p. 13.
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Just, humanitarian view of life now and héreafter.

Temple, writing between 1932 and 1934 said, "There has never been
a period in which there was so little positive belief in this (Eternal Life)
or indeed so widespread an absence of concern for the whole subjéct."jo He
believed that at that time they were at the end of a period of reaction
“from the Middle Ages. ~When-the immortality of every human soul was assumed
this would mean, for the lost, Hell; for the pardonable, Purgatory; for
the saved, Paradise; for the unsaved children, Limbo,

But at the Reformation, when it was realized that the Scripture
supplied no basis for the doctrines of Purgatory and Limbo, those docfrincs
were eliminated and the Protestant world was left only with Heaven and Hell.
Only by faith in Christ could a msn be saved., But if he had faith he could
rest assured that he was saved and would enter Heaven at death. It was
fear of Hell that drove men to seck salvation by faith in Christ. Thus,
he'says, the popular concept of God became purely vindictive,

But steadily the conviction grew that surely God could not cast
any of his children to unending torment in Hell., Thus as man's wnder-
standing of God's loving nature grew, so his belief in Hell lessened.

Aﬁd since Protestant theology never did believe in Purgatory, man was
left with the idea that all men when they die will go to Heaven.

But can man face the fact that perhaps Paradise or Heaven is
not where he is immediately after death, but is still a goal toward which
he strives? 1In any ultimate sense Paradise or Heaven can only happen when

men have passed through judgment, when they have been changed and are

30

W, Temple, opn. cit., p. 453,
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become the kind of persons who make Paradise or Heaven possible. The
Christian conviction is that God has created man that he might know the
joy, and eventually the fullness, even the ecstasy of life., John even
goes so far as to say, "Here and now, dear friends, we are God's childrenj
what we shall be has not yet been disclosed, but we know that when it is
disclosed we shall be like him, because we shall see him as he is."Bl
The word to be stressed here is "we'. We have tended too much to think
of salvation in individual terms aé though I could be saved, individualiy,
out of mankind. But the life process, to be complete, will involve ful-
filment for all men, and thus require more opportunity than this earthly
life affords;

We should note once more the significance of the concept "body",
(dealt with above, pp. 66f). If our earthly body belongs to that which
is mortal, and all things mortal comprise a corporate solidarity which
will decay, 50 our new body belongs to another solidarity, the Body of
Christ, which is immortal. The fact of relationship, in which all men
are the children of God, is not always adequately grasped by Christian
people. Man's first concern has tended to be for himself, and not for
mankind. But if God's concern is that all be saved, how can He save one
and not another? Certainly man has failed to follow the exa;ple of Jesus
whose concern was for others and not for self., Eternal Life is the ful~
filment of life, the actualization of man's potential, or essentialization
the making actual of the essence of man. 'Attempts to understand Eternal

Life are essentially attempts to understand God, and to be 'like him'.

311 John 3:2 (NEB).
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The fullest and clearest revelation of God has been given in Jesus. ‘In
Him we see in word and deed the will of God that all men be saved. Con-
cern for otheré rather than for oneself is implicit in the words of Jesus,
"Whoéver cares for his own safety is lost; but if a man will let himself
be lost for my sake, he will find his true self."32 Jesus was able to
see possibilities in a man whom others would condemn and kill,

The emphasis on concern for the well-being of others, and the
suggestion that there can be no salvation for one without the salvation
of all, can be illustrated elsewhere in the Bible., This is expressed in
a family situation when Joseph wanted to keep Benjamin in Egypt. dJudah
pleaded with his brother Joseph on behalf of Benjamin in the words, "For
how can I go back to my father if the lad is not with me?"33

This concept could be broadened and made all iﬁclusive. How
can I go to my Father in Heaven and my brother, all my brethren, be not
with me? The same concern, but on a larger scale is expressed in the
letter to the Hebrews, "These also (the heroes of faith), one and all
are commemorated for their faith; and yet they did not enter upon the
promised inheritance, because, with us in mind, God has made a better plan,
that only in company with us should they reach their perfection."Bh ISR
must reach perfection together. St Paul is willing to go one step furtﬁer.
"For I could even pray to be outcast from Christ myself for the sake of my

brothers, my natural kinsfolk."35 St Paul says here that if he felt that

32Matt 16:25 (NEB).
33Genesis ky:3l4 (RSV),
3L’Hebrews 11:39,40 (NEB).

35Romans 9:3 (NEB).
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he could inherit eternal life, but another could not, he would be wiiling
to give up‘his right on behalf of others. And this is surely the ;§sence
of love.

If we are to folloﬁ these suggestions that Eternal Life is ﬁot
" conceivable in individual isolation, a fresh look at the concept 6f Jjudg=-
ment is indicated. Mt 25:31-46 seems, at first, to suggest that God
judges some men fit for heaven and some fit for hell; that He rewards the‘
good with heaven and punishes the wicked in hell., But what the parable,
on deeper reflection, shows, is that both the '"sheep" and the "goats" now
realize what they did not realize before, i.e., a re-evaluation of one-
self. May not judgment, then, be thoughf of as a heightened ability to
evaluate the real issues of life? Judgment may be considered to mean the
ability to understand that there are what Tillich calls "positive" and
"negative" forces in life. The essence of life consists of the positive
forces, which are given by God as belonging to the nature of man. They
are the forces that fulfill, or magnify life. The negative are the forces
that are detrimental to life; the destructive forces which diminish, and
fight egainst life. As disease fights against the health of the body, so
negative forces fight against the fullness of life. The nature of life is
that it reéponds to these forces. One might say then, as Tillich suggests,
that Eternal Life is the overcoming of the negative forces by the positive.
Judgment, then, is not something that takes place only éfter death, Judg-
‘ment is always taking place. Ivery choice a man makes, whether consciously
or unconsciously, is a judgment that he makes on his own life. .The nature
of life is given by God. Man can do nothing to alter ghat. The "end",
or "fulfilment" of life is also given by God. Judgment, then, implies

the ability to understand the nature of life as God offers it to us, and accept
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or reject it. Man has the obligation to overcome that in him which denies
him the fulfilment which is his destiny. Every moment of man's iifénnow
and hereafter is part of the judgment. The criterion whereby we shall be
judged will be the life, teaching, and death of Jesus Christ. He is the
full revelation of God. In him we see what is the will and purposé‘of ~
God, The Christian shoﬁld be in no douvbt as to how he is to be judged. -
For in Jesus the judgﬁent has already been shown to us., But what we have
seen is a revelation wh;ch is known only tovfaith. "Now we see only puz-
zling reflections in a wirror, but then we shall see face to face."36
Here in this 1life it is possible to disbelieve. It is possible to be an
atheist. That God is just and loving is impossible to prove to one's
fellowmen here. That love will triumph over hate, and righteousness
over iniquity is not clear to all men. HMen argue over whether God ex-
ists, or whether man is self-existent. Belief in God and the triumph of
His purpose is something that man holds by faith and not by sight. But
in the Age to Come, the Parousia, when Christ is present and fully re-
vealed, all men shall see Him "face to face". The revelation of God at
the Parousia will not be by faith but by sight.

This event, the Parousia, is sometimes referred to as the Second
Coming, or the Return of Christ. But this would be to suggest that be-
tween his Ascension and the Parousia; he has been absent. He is not ab-
sent. Matthev records that Jesus gave the diéciples a promise, "And be

assured, I am with you always, to the end of time."37 John also records

361 Gor 13:12 (NEB).

Mt 28:20 (WER).
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Jesus as saying, "I will not leave you bereft, I am coming back to you,"38
The early bhurch was certain that the Risen Christ was alive and at work
in their lives. Thus it is not that Christ is away and will return, but
rather that he is known to many only by faith, but will be khown to all

in a full revelation. Then it will be impossible to differ in opinion,

or to argue, or to misunderstand. .Allithat was flu;réd-wiil becomé plain,

Christ will stand before man fully revealed,
G. The Life of the Age to Come

The word "life', although frequently used by Biblical writers of
the life of creatures on earth, is also ﬁsed with a wider comnotation of
the life of the Age to Come. The Bible opens with the story of Creation,
and speaks of man being placed originally in the "Garden of Eden", in the
midst of which is ''the tree of Life".39 Here tlie writer is attempting to
depict, by use of myth, God's intention that man should live in a paradise
in fellowship with Him., But man rebelled against God and was driven from
the garden. Paradise became impossible. '"He drove out the man;'and at
the east of the garden of Eden he placed the cherubim, and a flaming sword
vhich turned every way, to guard the way to the tree of life."uo Thus
return to the raradise was rendered impossible.

The New Testament ;peaks of Jesus, who himself, was in perfect
fellowship with God, and who came that men might have life, died a sacri=-
ficial death 2nd rose that men might be saved for eternal life. In the

Holy City, the New Jerusalem, John sees "a tree of life, which yields

38John 14:18 (NEB),
39Genesis 2:9 (RrSV),
bOgenesis 3224 (RSE).
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twelve crops of fruit, one for each month of the year. The leaves of the
trees serve for the healing of the nations, and every accursed thipg shall
~-~d:'Lselppe::tr."l+l Thus the word "life", runs through the Bible from Creatien,
through historical existence, through death and resurrection, into the
life of the Age to Come. The very last chapter of the last book in the
" "New Testament returns to the theme of "the tree of life". But now we hear
not simply of life, but of Eternal Life, or of the life of the Age.to
Come. But the Biblical theme is that the same life, originally given by
God, comes to the fulfilment intended by its giver.

Mark records Jesus as using this term in response to Peter's
.question about the reward for giving up all to follow him. "I tell you
this: there is no one who has given up home, brothers or sisters, mother,
father or children, or land, for my sake and for the Gospel, who will not
receive in this age a hundred times as much-~houses, brothers and sisters,
mothers and children, and lend--and persecutions besides; and in fhe age

to come eternal life."l+2

The letter to the Hebrews also speaks of the
time, "When they (men) have experienced the goodness of God's word and
the spiritual energies of the age to c.:»me."h3

In the New Testament Eternal Life means the life of the Vorld
to come. It is synonymous with the Kingdom of God. And yet it is re-
peatedly pointed out that the Kingdom of God is already here, revealed

in the life, work, death and resurrection of Jesus Christ. As Robinson

says, "The Parousia cannot be pictured simply as an event in the future:

by

“2Mark 10:29,30 (NEB).

Rev 22:2 (MEB).

2
hJHebrews 6:5 (NEB).
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it takes, as it were, a cro#s-section of the universe at every age.“ah
ighn recofds Jesus as saying, "In very truth, anyone who gives heed to
what I say and puts trust in him vho sent me has hold of eternal life,
and does not come up for judgment, but has already passed from death to
l:lfe."l+5

Thus we see a 'whole' view of life reinforced. W¥hat one does
from birth to Parousia is all of one piece and all important. Eternal
Life is in the making at any and all points of a person's life. It is
not that one life ends at death and another begins. It is the same life
in another dimension. VYhen a man becomes aware of his destiny he has &
basis by which he can judge the meaning énd purpose of the daily evenis

of his life here and now,
H, lan's Fresdom

Eternal lLife must be freely chosen. It is our understanding
that God wills that all men be saved and that they have Eternal Life.
And yet Jesus warned that many will choose death. An awereness of the
importance and reality of freecdom is necessary to understand the serious-
ness of choice. If one is assured of salvation and heaven when he dies,
why bother any further about anything? If man feels that he is destined
to go to heaven or hell, what happens to man's freedom? Tillich suggests
that "both have to be denied--the threat of eternal death and the security

of the return."46

1
h}J. A. T, Robinson, op. ¢it., p. 80.

hsJohn 5:24 (NEB).

46Tillich, on. cit., vol. 3, p. 416,

P R ]
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Freedom must be understood in the total framework of man's life.
God'ﬁas"givén to man his nature. In man's world some things work for good
and others for evil. These things are given by God and man has no freedom
but to accept them. Man is not free to make negative forces into positive
ones or vice versa. Man is not free to neutralize the consequences of |
~-wrong doing. Man's freedom is limited by the nature of life and its con-
summation. It would seem then that the only choiée left to man is to ac-
cept or to reject the life offered to him. But Robinson seems to deny man
even that freedom. He says, "All will be raised to a life-in-relationship,
to a life from which no escape from God is possible."u7 But if man is
bound in a relationship to'éod from which no escape is possible, vhat
meaning can be given to the concept of freedom? Perhaps its real meaning
is that man is free to reject Eternal Life, but that he is not free to
change the consequences of that choice. Man is neither able to save nor
to destroy his own life. This is suggested by Tillich's belief that
"Everything as created is rooted in the eternal ground of being. In this
respect non-being cannot prevail against it."hg If man were able to des-
troy himself he would obviously destroy the freedom by which he makes the
choice. Freedom only remains so long as man chooses the destiny offered
to him by God. To quote Tillich again, "Freedom and destiny in every
individual are united in such a way that it is as impossible to separate
one from the other as it is, consequently, to separate the eternal destiny
of any individual from the destiny 6f the whole race and of being in all

its manifestations."49 Tillich explains why it ' is difficult to teach

47Robinson, op. cit., p. 93.
h8Tillich, op. cit., p. $15.

491454, pp. 408-9.
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that all may be saved. He writes, "The threat of 'death away from eternity'
belongs to the ethical-educational type of thinking which, quite naturally,
is the basic attitude of the churches. They are (in the case of Origen

and of Unitarian Universalism) afraid that the teaching of apokatastasis

would destroy the seriousness of religious and ethical decisions. This
fear is not unfounded, for it has sometimes been recommended that one
preach the threat of eternal death (or even of everlasting punishment)

but hold, at the same time, to the truth of the doctrine of apokatastasis."so

Perhaps one could say that so long as man rejects Eternal Life,
he lives "toward death". Even if the final destruction of %ife is impos-
sible, the state in which man lives is "unto death", Similarly, if a man
chooses Eternal Life, this alone does not give him the certainty of it.

He opens himself to allow God to create that Eternal Life with and in him.
But in the meantime he lives "unto" Eternal Life, and in the humble hope
that at last it will become a reality.

The idea of freedom must take into account the belief that in
this life God '"veils" himself, in order that we may be free to choose. If
it were obvious that man had no choice but to believe, then his choice would
lose its meaning. Ve may perhaps at least say that the effect of God's
veiling of himself gives us the opportunity to believe or not to believe.

" The man of faith does not so much neéd sight as understanding, in which
he will rejoice in being able to know as he is known, to understand as he

is understood.

1pid., p. 416,
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X. Life Beyond Time

If Eternal Life is, as we haye been saying, a consummation for
all, and not for individuals apart fromAthe.whole, then we are forced to
censider the question of time. What happens between the time of one's
death and resurrection, and consummation? If we could think of Eternal
Life as something that every believer inherits immediately at death, then
this question of time would not arise. Or if we believed that the dead
remain in tﬁeir graves until the General Resurrection, when all the dead
are raised together to join those still living at that time, then in that
case also the question of time would not arise., But since we have adopted
the position that life goes on after the Resurrection, and in a process ana-
logous with the one in which we are now involved, then, if consummation is
for all at once, the question of time becomes important., If we are able
to assume that, in contipuing freedom, man can be as intransigent after
" death as he is here, we must conceive of a condition of "waiting" for the
intransigent to accept the love of God. The question arises, how long?
Are those who appear ready for heaven required to wait for those who ap-
pear determined not to enter? Is it fair to delay the "saint" while
waiting for the "sinner"? Here consideration of time is important, Per-
haps the post-resurrection condition of life will be one in which words
like "waiting" and "lapse" have no meaning.

Robinson enables us better to understand the problem involved
herc. He draws the distinctiion between time as "chronos'", and time as
"kairos'". "Kairos is time considered in relation to personal action,
determined by reference to ends to be achieved in it. Chronros is tine

abstracted from such a relation, time, as it were, that ticks on
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objectively and impersonally, whether anything is happening or not. It
is time measured by the chronometervnot by purpose, momentary rather than
momentous."51 This would seen to inéicate that in the interval between
death and consummation man, being more concerned with fulfilment of God's
purposes, would not be as conscious of time in terms of years as he would
in this world.

Tillich uses other terms to make a similar observation.52 Time,
he explains, is the arena of the finite in creation, and eternity is the
"inner aim, the telos" of the created finite, permanently drawing the
finite into itself,

Baillie has yet another explanation.53 It is the Christian hoye,
he says, that after this earthly existence, another existence awaits us in
vhich we shall not be aware of the burden of temporality, but experience
the uninterrupted enjoyment of the Eternal Presence. He quotes St Augustine
on the same point, "'Mayhap when "we shall be like him" our thoughts...will
no more go from one thing to another, but in a single perception we shall
see all we know at one and the same time.'"54 History is the succession
of events which begins and ends whether God's purpose is achieved or not,
That the Consummation is a matter of kairos rather than of chronos is
evidznced by the saying of Jesus as recorded by St Matthew about when the

end would come, "But about that day and hour no cne knows, not even the

angels in heaven, nor even the Sonj; only the Father."55 The time of the

51J. A. T. Robinson, op. ci%t., p. 57.
52 cqa s 4 .
Paul Tillich, ovn. cit., p. 399.

23John Baillie, op. cit., p. 172.

!
5'Ibid., p. 173, quoting Augustine, De Trinitate, xv. 26,

e obis6 (NEB).
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Consunmmation cannot be computed or prophesied in terms of years. It is
when God's purpose is fulfilled. No one but God knows when that will be.
Tillich attempts to illustrate the relatién of historical time to eternity
with the use of a diagram which he describes as follows: "I would suggest
a curve which comes from above, moves down as well as ahead, reaches the

deepest point which is the nunc_existentiale, the "existential now", and

returns in an analogous way to that from which it came, going ahead as
well as going up."56

Our contention then, is that life will continue beyond time
after death and resurrection. This is not a reincarnation in which a
life begins over again. Nor is it a purgatory in the Roman Catholic
sense in which the emphasis is on punishment to pay for our sins, or
even to pwrify us through suffering. Rather it is a continuation of life
driving toward its fulfilment. We are aware that we must be "changed";
that we are to become more Mlike him", We still must choose between good
and evil. All evil must be overcome. Life will be lived in a radically
new dimenéioﬂ. Much of the doubt and uncertainty of this life will be
removed. There we shall not see through a "glass darkly". "Faith", says
Brunner, "is the reception of that which by its nature can have no ending,
and it originates through the self—communicafion of the God who is above
tine, of Him who is Himself immutable."57 In this life many can discuss
Jesus as a mythological figure, as unhistorical, but in the End He Qill

be seen as He is. There He will become a fact of experience, Someone we

56pi111ch, op. cit., p. 420.

P

57Emil Brunner, op. cit., p. 379.
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must face and about whom we must choose. Here we may, deep down, believe
in the higher values, but for practical, immediate purposes and gain
choose the lower values and thus confuse ourselves as to what are the
real values. But in "the age to come", it will be clear what values are
true, and what are false. We may question here whether God exists; we
may question his nature, power and purpose. We may feel that He has
failed to help us when we needed Him, or we may not be aware of anything
that He has done for us, and be agnostic or atheistic. But there we shall
see Him "face to face".

In the "Age to Came" we shall understand, feel and share so
deeply in the purpose of God that we shall not be aware of the passage
of time so much as the accomplishment of God!s purpose. Our minds will
be occupied mainly with two things: the concern that all men shall have
Eternal Life and the ecstasy of that life.

To answer specifically then, the question raised (p. 79 above )
as to what happens between the time of one's death and resurrection, and
the Consummation, I would say that the process of life goes on in a way
with which we are familiar in a different rhytim of time. We must be
changed. Choices must be made and made freely. We continue to influence
one another. I am suggesting that between this life and the Consummation,
1ife goes on from where it left off in this life, in a process leading to

fulfilment in the Consummation.

J. Consummation.

In this section of our study many ideas finally run together.

The Consimmation is the final bringing in of the Kingdam of God, It is
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when God's purposes are completed. It is when we shall be "like Him".
It is also when we shall be like unto his.Son Jesus Christ who is the
"image of the invisible God; his is the primacy over all created things."58
He is the divine pattern of man. He is what man will be like when he has

finally become man. Thus on the one hand the Consummation is when all

that God wills is accomplished, but we must also say that it is when man

has reached perfect humanity. "The humanization of man", says Brunner,
"is the goal of God. This is what the Kingdom of God means. It is one
with the Kingdom of perféct humanity. Man must attain in God the destiny
for which he was created."59

Tillich describes fulfilment as the conquest of the negative by
the positive.60 He sees the positive, that which is created in history,
as not being lost, but as separated from the negative element. The nega-
tive element is eternally eliminated and the positive is elevated into
eternity. He also uses such terms as‘"essence", "existence'", and "essen-
tialization". 'Being, elevated into eternity, involves a return to what
a thing essentially is; this is what Schilling has called ‘'essentializa-
tion'...That the new which has been actuaiized in time and space adds
something to essential being, uniting it with the positive which is
created within existence, thus producing the ultimately new, the 'Hew
Being', not fragmentarily as in temporal life, but wholly as a contri-

bution to the Kingdom of CGod in its fulfilment",61 is what Tillich

58601 T:15 (NEB).

5%

60Pau1 Tillich, op. cit., p. 297.

mil Brunner, op. cit., p. #42,

®1pid., pp. 400-4OL.

[l
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interprets essentialization to mean. On the personal side this involves
becoming aware of the positive and negative influences at work in our
lives; it involves coming to know as we are known. It means the uncover-
ing of the unconscious drives. It means bringing to consciousness that

of which wve were previously unaware. It means, then, becoming transparent
to ourselves and to others. It means becoming aware of the full depth of
the meaning of life, the meaning of love, of concern for one's fellow men,
for what happens to others eternally. It means to desire the "positive",
that which belongs to our "essence", our nature as created by God.

This is both a personal and a social experience. The fulfilment
of the New Being is the fulfilment of the New Body. This means not merely
the body of the individual man, but as St Faul suggests in Ephesians, the
Church: "He.put everything in subjection beneath his feet, and appointed
him as supreme head to the church, which is his body and as such holds
within it the fullness of him who himself receives the entire fullness

Of God . "62

This reaffirus the social aspect of Eternal Life. In the be-
ginning man, Adam, is one with the earth, then by faith, being reconciled
to God, and raised by Him, he achieves a new oneness, the oneness of the
New Body which is the Church. The body of any one individual cannot be
completed until the Body of the Church is completed, which means all man-
kind., As Tillich puts it, "issentialization or elevation of the positive
into Eternal Life (is) a matter of universal participation: in the es-

sence of the least actualized individuval, the essences of othier individuals

and, indirectly, of all beings are present. VWhoever condemns anyonc to

62Ephesians 1:22 (uEB).
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eternal death condemns himself, because his essence and that of the other
cannot be absolutely separated. And he who is estranged from his own es~
sential being and experiences the despair.of total self-rejection must be
told that his essence participates in the essences of all those who have
reached a high degree of fulfilment and. that through this participation
his being is eternally'affirmed."63

One might wonder whether Tillich's idea of "essentialization"
involves the merging of the "best'" in each individual into some sort of
composite whole (i.e., loss of individual personality). Yet Tillich does
speak of the development of the individual in a way that would lead one
to believe that the concern just expressed is unfounded. ﬁe says, "This
idea of the essentialization of the individual in unity with all beings
makes the concept of vicarious fulfilment understandable."64 Again, "The
whole personality participates in Eternal Life. If we use the term
'essentialization', we can say that man's psychological, spiritual, and
social being is implied in his bodily being--and this in unity with the
essences éf e&erything else that has being."65 The fact that he stresses
the development of the individual in "unity" with others would lead one
to believe that he does not contemplate loss of individual personality.

The life of the Age to Come, then, involves the coming together
of all mankind. Those who have lived and died are now living in the "Age

to Come". At death each one of us will join them. The contention of this

®3031150h, op. cit., p. 409.

641bid.

®51pig., p. 413.
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thesis is that life after death will continue as societal, with many of
the same features that we know in this life, such as learning, growing,
changing, feeling, and fellowship. Thus man enters into Eternal Life.
Tt is suggesﬁed that man's experience of growth and change continue after
death, If freedqm and responsibility are essential to the nature of man
as given_by God, -must we not assume that after death man is still free
and resp§nsible? It'seems consistent with our knowledge of the life
process, to assume that after death man will be required to complete
what he began here, |

Man in this life.may know that ideally, he ought to love all
men, yet . :. there are some he will not fry to love; he may know that
there are some he ought to forgive, yet will not do 503 he may know that
there are those he has wronged and with whom he ought to be reconciled,
but will notj; he may know that there are many evils and injustices in
society which ought to be righted, but will hot 1lift a finger to do so;
he may assume that the "final solution" to these problems is death, and
rersuade himself that he can safely thrust them on one side. He may hope
to evade responsibility in the expectation that death will close the book.
But if the life process is to be completed, as the very nature of life as
the gift of God requires, then mén will continue after death to be in-
volved in the process, and will participate in the resolving of these
wrongs' and in the fulfilment of life.

Life, as we know it here, is divided into "ages", or "genera-
tions". One person lives in one time and another in another time, but
they never meet. Ve have read about Moses, Isaiah, Paul, Michelangelo

and Beethoven, but have not had the opportunity of meeting them in person.
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It is the argument of this thesis that after death, we shall join that.
more complete society, of all who have lived and died before us, and that
those who live and die after us shall join them. We shall have opportunity
of meeting all men in the Age to Come., Then we shall discover the changes
that'have taken place in them, in the nearer Presence of God. We shall be
able to help each other to continue to fulfil ourselves. In this life we
know that inter-personal relations are impoftant, yet, we tend to choose
the pleasant and steer away from the unpleasant. There we shall realize
the possibility of perfecting our relations with all men. In this life

we can ignore or disregard those we do not like, those we hate; if we can
see-thét we are unable to tolerate certain persons, we can usually find
rodm to pass them by and avoid them. Thus we try to solve our dilemma

by avoiding a real meeting. But in the light of what has been said, this
action does not avoid, but only postpones a meeting. If Eternal Life
means the perfecting of relations among men with God, then this can be
delayed but not refused. Thus, what we refuse to do now we must do
eventually, for not until all men are reconciled to one another can any-
one know the full meaning of Eternal Life. There can be no Eternal Life
if there are to be some who do not share it. Eternal Life is the com-
pletion of humanity, and not simply of some individuals.

Are we assuming then that all will be saved? Many may persist
in refusing God. Does this mean that God will give them up to final
spiritual death? This seems impossible, if God be Almighty Love. Life,
here and hereafter is coﬂfrontation, being asked to accept Eternal Life.
It is choice and decision. If a man rejects Eternal Life he needs to

face the full consequences of the alternative that he has chosen. But
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then man finds that even, "If I make my bed in Sheol, Thou art there."66
God cannot rest content until all men have thé opportunity of confronting
Him. Ohly then can man choose. BEven after death God waits for man to
make the choice, for God wants it to be man's choice. It seems impossible
that finally man can resist the love of God. Thus it seems unnecessary to
ask what happens to those who finally reject God. In the end, it is as-
sumed God's love must win and no one can finally reject God's offer of
Life,

How can this belief that all will be saved be reconciled with |
the idea of man's freedom discussed above (pp. 76£)? I do not believe
that to hold this belief takes away man's freedom. Man is eternally free
either to accept or reject life,

But if Tillich is right when he affirms that:

(a) "Non-being cannot prevail against it"" (%Egbeternal
gfbund of being.),67 |

(b) j;::—that "No individual destiny is separate from the
destiny of the universe.",68 then man apparently is not free to destroy
himself. He is presumably free to resist inclusion in Bternal Life, and
thus his freedom is safeguarded. But he will at some time yield to the
love shown to him both by God and his féllowmen. This decision also
would be made freely. Thus if all men are saved, their freedom is not

violated in the process. There is then, the hope, even the assurance,

PrITN

66Psalm 139:8 (RSV),

67Tillichi op. cit., p. 415,

68}bid., p. 518.
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that all men will find fulfilment in the Kingdom of God. The desire of
many that.it should be so is strong.' The Christizn conviction is that

it is the declared will of God. Eternal Life will be characterized by ..
"joy". To see men changed, to know that none are lost will Se pure joy.

To be able to share Eternit& with God, and with all men will be the supreme

‘joy. As Brunner ééyé,'"The Consummation will be the perfecting of the

presence of the love of God with man and the presence of man with God."69
K. Implications for Today

If this is a valid picture of Eternal Life it has important

implications for our present life today.

(1) It gives man hope for the futurs. Nothing that God has

made will be lost. Being cannot return to non~being, although this is

a constant threat; and a constant temptation. Salvation is neither to

be taken for granted nor ruled out as impossible. It must always be an
open question, until the Consummation. The possibilities of heaven or
hell are always real to the chooser. A man will have hell as 1ong as he
chocses it. Yet, vhile universalism cannot be taken for granted, man must
take seriously the strength of the love of God who wills that all shall be
saved. This, however, remains still a personal matter, and must be freely
chosen and accepted by all. It is strange that man so often interprets
freedom as freedom '"not to". Man seems to feel that freedom is only real
vhen he rejects. But sometimes, slowly or suddenly, it must dawn on man,

as an overwhelming experience, that even though he is a sinner he is

9Brunner, op. cit., p. 1+39.
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accepted by God. He is accepted as he is. This new state in which man
finds himself accepted is experienced as something that has come to him
from beyond himself. It is not because he deserves it or has earned it.
It is granted to him in spite'of'himself, and all he has to do is to ac-
cept it. To accept God's acceptance of him, to borrow a phrase from
Tillich, is to cease to rebel against qu. And yet the man who experi-
ences this knows no loss of freedom. He is free to accept or to reject
God's acceptance of him, but it may prove impossible finally to refuse
God's love. The more man learns of the love of God, the more he ex-
periences Cod's acceptance and forgiveness, the more he realizes that his
true freedom lies in acceptance of the New Life. Such a conviction can
be a great source of hope for mankind.

This is in great contrast with the expectation of being condemned
to recurring reincarnations or the negative suffering of the classical idea
of purgatory. Rather it is a steady growth, in the same centre of life, but
under new conditions, growing toward the one goal, seeking to enter into
Eternal Life witk all mankind. Here is a goal and a worthy hope to be set
before every man; not that when he dies he will héve contributed to scme
future generation, whilst he as a person shall cease to be; not that he
will be saved while others are lost, or that he may be lost while others
are saved; but rather that life will go on with its choices and struggles,
but with increasing hope and joy and victory, until all have entered_into
Eternal Life. Seen in this light, what God is and wills for his creation
becomes an invitation which it would seem impossible for man finally to
refuse. VYhat we begin here will be completed; what we take seriously

here has eternal seriousness. Life is Eternal, it goes on to completion.
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Such a conviction cannot but fill life now with hope and meaning.
R | (2)” The second implication of this view for our present would
be its impact, if taken seriously, on lif; today. |

(a) This view exposes_the self-centredness and inadequacy of |
the desire or willingness to be saved apart from mankind. Man would think
of personal salvation in its true context, the salvation of all rather
than of self.

(b) This view discloses the futility of evil. Evil is charac-
terized by Tillich as the 'negative". If Eternal Life, as Tillich says,
"includes the positive content of history, liberated from its negative
distortions and fulfilled in its potentialities,"7o then the future of
the negative is annihilation. This is not a new thought to man, but in
this context it has a new significance. Evil has no future. Nothing un-
clean shall enter the Holy City. If it is true that evil has no future
man today should at least be aware of‘the fact and, if he is content with
this profit and pleasure of "evil" today, it should be despite the reali-
zation th;t it will not last forever. On the other hand man can, if he
wishes, live the life of the Age to Come today. This is what Jesus taught
us to pray, "Thy kingdom come, Thy will be done, on earth as it is in
heaven."?l

It is not that man does not know the difference between good and
evil; love and hate. But he has lacked a total framework in which to see

the importance of moral values and to see vhere life might be leading. He

701i131ich, op. cit., p. 397.

"l 6:10 (MEB).
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is aware of and has experienced growth and change. A realistic view of
the destiny of man should help him today to reject what his destiny rejects
and to choose what promises to be establisged in Eternal Life.

(c) This view of Eternal Life has strong implications for the
personal life of man in society today. -If Eternal Life is life together
for all mankind, then this ought to be the goal toward which man works
today. What God works in a man he works partly through other men. In
this and other ways God binds men together. We have responsibility for
one another. The conviction that none can be saved until all are saved
will heighten this sense of responsibility and deepen concern for others.,
Yet even in the church today, its most loyal followers are often men and
women more concerned for their own salvation than that of others. Man is
concerned that he be justified, at least in his own eyes. Often when this
is achieved he rests content. But acceptance of the view of Eternal Life
which is here presented would engendef concern for humanity, and for the
quality of the relationships of men. Ve should be more hesitant about
classificatiohs such as '"saved", '"lost'", "Christians", or "pagan". We
should see man rather in varying degrees of fulfilment, and our greatest
desire should be to share in the moving forward of mankind toward greater
fulfilment. When the seer on Patmos wrote, "I saw no templelin the city,
for its temple was the sovereign Lord God and the Lamb",72 he was asser-
ting that society is to move beyond the divisions of '"church" and "world".
Man can do this now when he accepts all men as his brothers, all moving,

whether we realize it or not, toward the same goal, DLternal Life. This

2pev 21:22 (NFB).
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gives us a whole view of life, from its beginning to Eternal Life, one
aim, one goal, one purpose; one life through death and resurrection into

-the Consummation.-
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