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ABSTRACT
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Degree: Master of Arts

This thesis investigates the relationship between third/ninth century Muslim
rhetorical exegesis of the Qurian and the emergence of a stylistically based demonstration
of the Qur*an's miraculous inimitability (i%az al-qur’an) in the fourth/tenth century. After
first introducing the problem to be discussed, it examines relevant aspects of four
interrelated disciplines: tafsir, 1%jaz al-qur’an, Arabic literary theory and criticism, as well
as Arabic grammar. Then the thesis explores the specific understanding of brevity
according to the third/ninth century literary critic and exegete, Ibn Qutayba (d. 276/889),
as found in the chapter of ellipsis and abbreviation (bab al-hadhf wa?’l-’ikhtisar) in his
Ta°wil mushkil al-qur°an (The Interpretation of the Difficulties of the Qur’an) as a
representative example of this relationship. Through this examination of brevity, the
thesis argues that the evaluative process involved in the stylistic demonstration of the
Qur?dn's inimitability, like the formal discipline of Arabic literary theory and criticism,
possesses its technical origins within the philological Quranic studies of formative

Muslim exegesis.




RESUME
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Cette these étudie la relation entre 'exégese rhétorique musulmane du Qurin du
troisitme/neuvieme siccle et la naissance d'une démonstration basée sur le style de la
miraculeuse inimtabilité du Quran (i9az al-qur’an) au quatricme/dixi¢me siécle. Apics
avoir premiérement introduit le probleme a €tre étudier, elle examine les aspects
pertinents de quatre disciplines en corrélation: tafsir, 1%az al-qur®an, théorie ¢t critique
littéraires arabes, ainsi que la grammaire arabe. Ensuite la thése explore la
compréhension spécifique de la briéveté selon le critique littéraire et exégtte du
troisiéme/neuviéme siccle, Ibn Qutayba (m. 276/889), tel que trouvé dans le chapitie sur
l'ellipsis et I'abbréviation (bab al-hadhf wal-°ikhtisar) dans son Ta*wil mushkil al-quriin
(L'interprétation des difficultés du Qur’n) en tant qu'exemple représentatif de cette
relation. Par cet examen de la bri¢veté, la thése démontre que le procédé d'évaluation
utilisé dans la démonstration stylistique de I'inimitabilité du Qur®in, comme la discipline
formelle de la théorie littéraire et la critique arabes, possede ses origines techniques dans

les études philologiques Quranique de l'exégese formatrice musulmane.
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TRANSLITERATIONS

The following table gives the Arabic to English transliteration scheme followed within
this thesis. In addition, note should be taken of the following: the ta> marbita (3) is

normally omitted unless it occurs within an %idafaconstruction and the ‘ayn ((0_) and

hamza ( ¢), occurring in the initial position, are omitted in common words but are

indicated in less common or technical terms.

I - a b - z - - f

- - b o s J - q

= - t o - sh Y - k

& - th P - $ J - 1

c - ] P - d ¢ - m

z - h L - t o - n

& - kh L - z o - h

S - d e - ¢ 3 - w (1)
3 - dh ¢ - gh G - y (i)
B - r ¢ - 3

3
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INTRODUCTION

The Muslim notion of 153z al-qur°an holds that the Qur®an is not only of divine
origin but that the text is, in itself, a miracle (mu¢jiza), and that one aspect of what has
come to be called the Qurean's inimitability (i5az) can be seen by examining the text's
literary style. Interest in the concept of 192z al-quran is reflected by the number of
publications which discuss it in various ways. Some of these works, such as Mustafa al-
Dabbigh's Wujih min al-ijaz al-qur’ani! or Murtada Mutahhar's "Understanding the
Uniqueness of the Qur?n,"2 accept the doctrine and intend only to make it more relevant
to present-day Muslims. Other publications concentrate on translations or critical editions
of works by important authors who wrote about aspects of 1%z al-qur’an, such as Gustave
E. von Grunebaum's A Tenth-Century Document of Arabic Literary Theory and
Criticism3 which examines the opinions of al-Baqillani (d. 403/1013) or Hellmut Ritter's
edition of Asraral-balagha 4 by al-Jurjani (d. 470/1078). Perhaps the most frequent type
of studies relating to 1%az al-quran are those on figures of speech, such as Wolfhart
Heinrich's The Hand of the Northwind 5 or T. Sabbagh's La Métaphore dans le Coran,b
both examining metaphor. Most of these works, be they translations, editions or studies,
tena to concentrate on authors who wrote during or after the fourth/tenth century, the

periud when surprisingly sophisticated works on i%az al-qur®an appear.” Of course, it is

1Jordan: Maktabat al-Manar, 1985.

ZParts 1-3, al-Tawhid, 1i (1983), 9-25, lii (1984), 10-29, 1iii (1984), 20-7.

3Chicago: University of Chicago Press, 1950.

4Istanbul: Government Press, 1954.

SWiesbaden: Deutsche Morgenlindische Gesellschaft, 1977.

5Paris: Librairic d'Amérique et d'Orient, 1943.

7Sce von Grunebaum, Tenth-Century Document, p. xvii. These works include the
celebrated al-Nukat fi 153z al-qur’an by al-Rummani (d. 386/996) [In Thalath rasazil fi
154z al-qur’an. Ed. M. Zaghlal Salam and M. Khalaf Allah. Cairo: Dar al-Ma¢arif, 1956,
pp. 73-113], al-Khattabi's (d. 388/998) Bayan ijaz al-qur’an [In Salam and Khalaf Allah,




to

only by focussing on the more sophisticated works within the traditton that one can reveal
the complete implications of any particular school of thought or technical terminology
But, more importantly, there is a paucity of carlier sources about 19dz al-qursin which
chronicle the development toward this sophistication.

Not surprisingly, only a few works have attempted to provide a history of the
development of 15az al-qur’an. Recently, Issa J. Boullata® mentioned three such works:
Abdul Aleem's "ljazu’l-Qurian [sic],"9 Nacim al-¥limsi's " Tarikh fikrat 1512 al-qurean,"V
and ‘Abd al-Karim al-Xhatib's I9az al-qur’an.!! Each of these works offers a unique
survey of the 19z doctrine including each author's own understanding of 1az al-quran'*
and, predictably, lays the greatest emphasis on the works and 1deas of authors only as
early as the fourth/tenth century.!® But, more importantly, each author does atiempt to
provide a history of the development of the 144z doctrine leading up to the fourth/tenth
century which may be characterized as sketchy at best.14 Again, lack of sources about
1%jaz al-qur?an prior to the fourth/tenth century presents a problem  Yet, each author,
accepting the premise that the Quran reveals an awareness of 1ts own inimitability and

seeing that inimutability articulated 1n the fourth/tenth century, attempts to bridge that gap

op. cit., pp. 19-71], followed by al-Baqillani (d. 403/1013), I5az al-qur’an |Ed. Imad al-
Din Ahmad Haydar (Beirut: Mwassasat al-Kutub al-Thaqafiya, 1986)}, among others.

8"The Rhetorical Interpretation of the Qur’dn: I9iz and Related Topics.” In
Approaches to the History of the Interpretation of the Qur’dn. Ed. Andiew Rippin
(Oxford: The Clarendon Press, 1988), p. 142.

9Parts 1-2. IC,7 (1933), pp 64-82, 215-33. The carly date of this paper should not
give the impression that its ideas are out of currency  Ismail K Poonawala ("An Ismatili
Treatise on the I4dz al-Quran," JAOS, 108 (1988), p 379 n. 2) refers to this paper as "a
comprehensive article tracing the early history of the 19az."

10Parts 1-11. Majallat al-majmar al-<ilmi al-arabi, 27 (1952), 240-63, 418-33, 571-80,
28 (1953), 61-78, 242-56; 29 (1954), 104-14, 239-51,417-24, 573-9; 30 (1955), 106-13,
299-311.

12 vol. Cairo: Dar al-Kitab al-‘Arabi, 1964.

12Aleem, "ljazu’l-Quran," pp. 64-8; al-lhms, "Ta’rikh,” pt. 2, pp. 418-23; al-Khatib,
I5az, vol. 1, pp. 48-69, vol. 2, pp. 9-21, 64-373.

13See Aleem, "ljazul-Qurean," pp. 73-82, 215-233; al-11imsi, "Ta’rkh,” pt. 2, p. 429-
pt. 11, p. 306; al-Khatib, I9az, vol. 1, pp. 129-353, vol. 2.

145ce Aleem, "ljazu’l-Qurean,” pp. 69-74; al-Himsi, " Ta’rikh," pt. 2, pp. 429-31; al-
Khatib, I5az, vol. 1, pp. 129-32.
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by speculatively describing the development of the i%az concept through the Muttazila
theological school.13

There is little evidence to doubt that the Qur’an did become the immediate focus
of attention of a number of theological schools as well as Muslim grammarians and
literary critics and theorists who included the text of the Quriin in their studies.!6 But it
is important to bear in mind that the 193z doctrine, notwithstanding its linguistic and
literary expression, 1s not based on literary notions as much as a theological cne; and
many theological 1deas, not only their articulation, take time to develop. The traditional
view of the 15az doctrine 1$ that the notion of the Qur?dn's immutability existed from the
outset. Various hypotheses were advanced which attempted to substantiate that claim
with the concept of the Quridn's stylistic inimitability being one of those preserved.!” But
during this formative period which saw the development of 194z al-qur’an hiterature,
works of Arabic grammar and Iiterary criticism which examined stylistics were also being
developed and compiled. More importantly, so too were those works which embody the
Mushm theological focus on the text of the Qurean: works of exegesis (tafsir).

The purpose of tafsir works is to clarify the text of the Qur’an, while the purpose
of 14az works 1s to evaluate the literary style of the text in support of the 1922 doctrine;
and both elucidative tafsirand evaluative 153z approaches included the study of Quranic
language Where tafsir saw obscurnities or difficulties w nin the text that required
explanation, 19az works often saw figurative language that required appreciation. Yet,

where we lack early works of 19az al-qur’an that show the growth of the technical

15Citing Muctazila thinkers such as al-Jahiz (d. 255/869) [Aleem, "Ijazu’l-Quran," p.
72; al-Himsi, " Ta’rikh,” pt. 2, p. 429, pt. 3, p. 581; al-Khatib, I¢az, vol. 1, pp. 133-49], al-
Nazzam(d 232/846) [Aleem, "[jazwll Qurian,” p. 72; al-Himgsi, "Ta’rikh," pt. 2, p. 429],
and ¢Isa tbn Sabih al-Muzdar (d. 226/840) [al-Himsl, " Tarikh,” pt. 2, p. 429, pt. 3, p.
5791

16See Vicente Cantarmo, Arabic Poetics mn the Golden Age: Selection of Texts
accompamed by a Prelinunary Study (Leiden: E J. Brill, 1975), pp. 9-19, 27-40; G.J.H.
van Gelder, BL, pp. 5-10, 160-5.

I7For a synopsis of these developments, see Boullata, "Rhetorical Interpretation,” pp.
141-7.




demonstration of the Qur?an's stylistic inimitability, we do possess early wotks of fafsir. 18
To what extent these early works of exegesis reflect the acceptance of the belief i i3z
al-qurean and the growth of a literature to demonstrate it, or indicate a shift from the
simple elucidation of the Quranic text toward the evaluation of Quianic language in
support of its stylistic inimitability is the broad focus of this thess,

The importance of understanding the development of 193z al-qurin literature,
especially whether that literature grew as a reflection of an already existing notion ot
whether it developed out of the exegetical uadition, can be seen in both literary and
religious spheres.

The fact that the revelation of Muhammad was received in the literary formof a
book had a profound effect on Arabic language and literature.’® The language of the
Qur®an is not always clear but contains many obscure words, phiases, and allusions to
past events. Arab lexicographers and philologists were concerned with the preservaton
of the Quranic text from corruptions introduced by newly converted Muslims,?0 but also
with the establishment of an exemplar Arabic text upon which to base their definitions of
the standards of Arabic speech (‘“arabiyya), its proper inflection (i<rab), and the

description of the purest form of the Arabic language (al-lugha al-fusha).2! Clanfication

18Such as Mugqatil ibn Sulayman (d. 150/767), Tafsir al-qur’an (Ms. Ahmet 11174); al-
Farrd? (d. 207/822), Ma‘ani al-qur®an (ed. Ahmad Yasuf Najati. Cauro: Dir al-Kutub,
1955); Abu <Ubayda (d. 209/824), Majaz al-qur’an (Ed. Fuat Sezgin. Cairo. al-Khany,
1954); Abt *Ubayd (d. 224/838), Fadail al-qur’in (Ms. Petermann, 449); and, Ihn
Qutayba (d. 276/889), Ta*wil mushkil al-qur an (Ed. Ahmad Sagr Cairo. Dir al-Turath,
1973).

19See S.A. Bonebakker, "Aspects of the History of Literary Rhetoric and Poctics in
Arabic Literature," Viator, 1 (1970), p. 83; BL, pp. 1-22, 24; Cantarino, Arabic Poctics,
pp- 9-10, 17-8, 39; M. Khalafallah, "Arabic Literature: Theories of Literary Criticism,” In
A History of Muslim Philosophy, vol. 2, ed. M.M. Shanf (Weisbaden: Ouo Harrassowitz,
1966), pp. 1013-4, Abdulla el-Tayib, "Pre- Islamuc Poetry," In The Cambridge History of
Arabic Litcrature, ed. A.F.LL Beeston, et. al. (Cambnidge: Cambridge University Press,
1983), p. 33.

20See Cantarino, Arabic Poetics, p. 12; Andrew Ruppin, "Lexicographical Texts and
the Qur’an,” in id. (ed.), Approaches to the History of the Interpretation of the Qurin
(Oxford: The Clarendon Press, 1988), pp. 159-67.

21See BL, pp. 5-6; Cantarino, Arabic Poetics, pp. 11-2; Paul Kahle, "The Qur2in and



of figurative language in the Qur’an, including anthropomorphic imagery of God, gave
cause for the appeal to the traditional authority of pre-Islamic poetry in linguistic matters,
including literary style.22 But the major concern of early literary critics was not poetry
for its own sake but the Qur*an. "Aesthetic criticism was a mere by-product of their
activity."3 How and when the Quréan achieved its inimitable literary status would affect
our understanding of these closely associated disciplines.

But Quranic style cannot be separated from the Qur®an as revelation. The fact that
the Quran's literary style was used in the demonstration of its miraculousness suggests
that any change or shift in the way that style was seen had also an effect on the views
about the nature of the Qur®an's inimitability.

While understanding the importance of the i%az al-qur’an doctrine and its
literature is straightforward, obtaining a complete understanding of its development to the
technical, evaluative literature it became is not. It is true that 153z works concentrate
specifically on Quranic citations, literary tropes, and the use of technical terminology to
link them. But even this would require a comprehensive survey including the opinions of
wvery exegete, literary critic and grammarian about each Quranic expression and every
literary figure. It must also be noted that we do not possess all the documents from before
the fourth/tenth century that could be relevant to such a survey: it would be a mistake to
assume that all the documents required for a complete understanding of 15z al-qur’an
have been preserved. Yet, I do think that an initial contribution toward at least a better
understanding of the development of i%az al-qur’an literature, the ideas behind it, and, in

particular, the relationship of works of tafsir to the 1¢az tradition can be made.

the ¢Arabiya," in Ignace Goldziher Memorial Volume (Budapest, 1948), pp. 163-82.
22See BL, pp. 97-8; Cantarino, Arabic Poetics, pp. 12-9; John Wansbrough, QS, pp.
216, 229-31. As early as the work of Ibn Qutayba, for example, in his Ta’wil mushkil al-

qur’an, we see the citation of poetry exclusively in his clarification of the Quran (see
Cantarino, Arabic Poctics, p. 18), while the later work of al-Bagqillani, 14z al-qur?an,
devotes a substantial portion of this text to the criticism of pre-Islamic poets (see BL, p. 6;
von Grunebaum, Tenth-Century Document, pp. xx-xxi, 1-55).

23Bonebai.ker, "Aspects,"p. 83. See also, BL, pp. 1-14, esp. pp. 5-10.
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Among the numerous works authored by Ibn Qutayba (d. 27¢/889) on a broad
rauge of topics,24 his Ta’wil mushkil al-qur’an® is of some interest regarding the
relationship between early works of tafsir and works of iaz al-qur’an. First, it was
written in the century before the appearance of i%az treatises, such as al-Rummaini's al-
Nukat fi i%az al-qur°an or al-Khattabi's Bayan i%az al-quran. Secondly, the title of this
text, The Interpretation of the Difficulties of the Qur°an, as well as its inclusion of
clarifications of a number of "difficult" Quranic verses,26 clearly places it within the tafst
tradition. But the format, as well as the major part of the book, is devoted to elerients of
Quranic style, including substantial chapters on seven parti. ular figures of speech.2? The
focus of the Ta°wil mushkil al-qur°an is Quranic style, a format more consistent with a
work of i%az al-qur’an. But it does not purport to be a work of the interpretation of the
excellencies (fada’il), eloquence (balagha), or inimitability (i5/az) of the Quriin, but of its
difficulties (mushkil). Thus, the Ta’wil mushkil al-qur’an represents a text that shares
features of both a work of tafsir and of i%az al-qur’an. To what extent it remains an
exegetical text which simply employs rhetcrical figures to clarify the Qurdn is of interest.
But, of more interest here, to what extent could Ibn Qutayba's understanding of the
stylistic elements within the Qur*an be seen as contributing toward the development of

the ijaz al-qur°an literature, or its ideas, before their major articulation in the fourth/tenth

24See Gérard Lecomte, "Ibn Kutayba,” EI2, vol. I11, p. 845; Fuat Sezgin, GAS, band
VIII, pp. 161-5, band IX, pp. 154-8. A fuller discussion of the works of Ibn Qutayba can
be found in Ishaq Musa Huseini, The Life and Works of Ibn Qutayba (Beirut: The
American Press, 1950), pp. 47-56, and Gérard Lecomte, Ibn Qutayba (mort en 276/889):
I'hromme, son oeuvre, ses idées (Damascus: Institut Frangais de Damas, 1965), pp. 102-
78.

25Ed. Ahmad Sagr (Cairo: Dar al-Turath, 1973).

26pp. 311-438. There seems to be no apparent order to the selected verses: passages
from the second siira, to mention just one example, occur in four different places.

27viz.: the trope (al-qaul fi’l-majaz), pp. 103-35; metaphor (al-’isticara), pp. 135-84;
inversion (al-magqlub), pp. 185-209; ellipsis and abbreviation (al-hadhf wa’l-s1khtisar), pp.
210-31; repetition and pleonasm (takrar al-kalim wa’l-ziyada fihi), pp. 232-55;
metonymy and allusion (al-kindya wa’l-ta‘rid), pp. 256-74; and, idiom (mukhalafa gahir
al-lafz ma‘anahu), pp. 275-98. A fuller description of the Ta’wil mushkil al-qur’an and a
discussion of its contents can be found in Chapter 2.



century? What role was played by early works of tafsir, particularly Ibn Qutayba's Ta’wil
mushkil al-quran, in the development of the i%az al-qur°an doctrine? Some of the
answers to such questions lie in examining Ibn Qutayba's understanding of tropical
expressions and his method of applying it to the Qur’an.

Of the seven chapters Ibn Qutayba devoted to the examination of specific figures
of speech, the chapter entitled bab al-hadhf wa?l-°ikhtisar is of particular interest because
it deals with the concept of "brevity". Like many figures, the various aspects of brevity
are often difficult to identify and demarcate. Of course, any phrase or construction can
always be augmented in some way and, thus, any phrase may be seen as displaying some
feature of brevity. But brevity is of specific interest because a number of its features were
used in the demonstration of Quranic 1%2z.

For example, al-Rummani (d. 386/996), who very much set the tone for the
demonstration of Quranic 1%z in his al-Nukat 1 i5az al-qur’an, mentions that the
miraculousness of the Qur’an can be seen in seven ways or aspects (nukat) but devotes
the bulk of this work to the examination of only one, the Qur®an's eloquence (balagha),

which he further divides into ten components.28 The first element of Quranic halagha to

283]-Rummani's seven aspects of Quranic 53z are: abandoning the imitation [of the
Quran] in spite of abundant need and forceful motives (tark al-mu‘arida ma‘a tawaffur al-
dawa‘i wa shiddat al-haja), its challenge to everyone (al-tahaddi lil-kaffa), God's
deflecting human attempts at imitation (al-sarfa), its eloquence (al-balagha), its truthful
information about future events (al-’akhbar al-sadiqa can al-’umir al-mustaqbala), its
breach of custom (naqd al-°ada), and its analogy to other miracles (qiyas bi-kull mu¢jiza).
His ten constituents of balagha are: concision (°fjaz), pp. 76-80; simile (tashbih), pp. 80-5;
metaphor (istidra), pp. 85-94; concord (tala’um), pp. 94-7; assonance (fawasil [sg.
fagilal), pp. 97-9; paronomasia (tajanus), pp. 99-100; variation (tasrif), pp. 101-2;
implication (tadmin), pp. 102-4; hyperbole (mubalagha), pp. 104-6; and, clarity (bayan),
pp. 106-9. Although al-Rummani mentions all seven figures at the beginning of his text,
see p. 75, he leaves a short discussion of six of them to the last section of the work, pp.
109-13, following his more detailed examination of balagha.

For translations of this text, see Awad Muaiwed al-Jemaey, "Al-Rummani's 'al-Nukat
fi Ijaz al-Qur’dn': an Annotated Translation with Introduction” (Diss. Indiana University,
1987), pp. 101-94, or an abridged translation in Andrew Rippin and Jan Knappert, ed. and
tr., Textual Sources for the Study of Islam (Manchester: Manchester University Press,

1986), pp. 49-59.



be discussed pertains to brevity, namely, that of concision (“fjiz), which, for al-Rummiini,
includes aspects of ellipsis (hadhf) and succinctness (qisar).?

But the study of Quranic brevity was not limited to works of i%az al-qur’an.
Earlier, the third/ninth century literary critic, al-Jahiz (d. 255/869), examined the concept
of ellipsis (hadhf)30 as well as the concept of concision (°[jaz) in relation to its antonyms,
pleonasm (itnab) and superfluity (fudii).3! And, in a way similar to al-Rummini, he also
considers “fjaz to constitute one of the characteristics of the Qurean.32 Another, later
literary critic, al-*Askari (d. 395/1005), in his most famous work, the Kitab al-
sinacatayn,33 also examines a number of concepts related to brevity. Like al-Rummini
and al-Jahiz, he considers °fjaz to constitute a part of baldgha and he similarly divides
’fjaz into ellipsis (hadhf) and succinctness (gisar).3* He also examines the relationship

between °fjaz and pleonasm (°itnab) as well as the related concept of implication

29See pp. 76-80; see also, B.M. Ramli, "Philology, Rhetoric and Literary Criticism in
the Study of I*jaz during the 4th century A.H." (Diss. London School of Oricntal and
African Studies, 1970-1), pp. 197, 203-7. A fuller understanding of al-Rummani's vicws
on Quranic %jaz would require looking at his chapter on implication (tagdmin). Within the
discipline of literary criticism, tadmin usually identifies "enjambment" (sce BL, pp. 20,
47, 123); yet, al-Rummani considers it to be a kind of concision: "implication, 1n its
entirety, is concise (al-tadmin kulluhu *fjaz)", op. cit.,, p. 103. This understanding of
tadmin is similar to that of al-Jahiz for whom "it refers, not to enjambment, but to the
substitution of the subject by the pronoun implied in the verbal form." (BL, p. 52; sce
also, al-Jahiz, al-Bayan wa®l-tabyin. Ed. ‘Abd al-Salam Muhammad Harin [Cairo:
Matbacat Lajnat al-Ta’lif, 1950], vol. 1, p. 155).

30See his al-Bayan wa’l-tabyin, vol. 1, pp. 276-83. See also, Ramli, "Philology," pp.
81-2.

31See his al-Hayawan. Ed. *Abd al-Salam Muhammad Harin (Cairo: Maktabat
Mustafa al-Babi al-Halabi, 1938), vol. 1, pp. 19, 72, 76, 90-4. See also, Ramli,
"Philology," pp. 78-82.

32yon Grunebaum, Tenth-Century Document, p. xvi. al-Jahiz is also reported to have
written a treatise with the title Risila fi’l-balagha wa’l-’ijaz. See Charles Rieu,
Supplement to the Catalogue of the Arabic Manuscripts in the British Muscum (L.ondon:
Longmans and Co., 1894), p. 710, Ms. 1129, pt. XVI. See also, G.J.1. van Gelder,
"Brevity: the Long and the Short of it in Classical Arabic Literary Theory," In
Proceedings of the Ninth Congress of the Union Européenne des Arabisants ct
Islamisants. Ed. Rudolf Peters (Leiden: E.J. Brili, 1981), p. 80, n. 14.

33Ed. Al al-Bijawi and Muhammad *Ibrahim (Cairo: °Isd al-Babi al-11alabi, 1971),

34See pp. 20, 56-7, 179-81.




(tadmin).35 But al-¢Askari also includes the concepts of abbreviation (*ikhtisar) and
abridgment (%igtidab) in his discussions about brevity as well as adding prolixity (tatwil)
to %tnab as an antonym of °jaz.36

Brevity was a matter of concern to literary critics and theorists primarily in
relation to the eloquence of Arabic speech. But Arabic grammarians also included
aspects of it in a variety of desctiptions of Arabic syntax. Sibawayh (d. 177/793), the
author of the earliest extant work of Arabic grammar, the Kitab Sibawayhi;37 examined a
number of similar elements associated with brevity. Among them are °jaz, hadhf, qisar,
skhtisar, and an examination of “idmdir (concealment), especially in relation to izhar
(manifestation), as well as his understanding of the regent (¢amil).3® Another interesting
text which shows grammatical interest in brevity is the Irdb al-qur’an 39 attributed to the
Basran grammarian al-Zajjdj (d. 311/923). Although the provenance of the book is less
than ideal, 4 it does offer an example of some later, grammatical applications of brevity to

the Qur2an: it lists eighteen different types of brevity, primarily under the designations of

35See pp. 42, 196-200; and, on tadmin, see note 29, above.

36For al-*Askari's views on %ikhtisar, see pp. 179-81; %igtidab, pp. 45-6, and; tatwil, p.
197. See also, Cantarino, Arabic Poetics, pp. 125-30; BL, pp. 89-97, and; George J.
Kanazi, Studies in the Kitab as-Sina‘atayn of Abi Hilal al-°‘Askari (Leiden: E.J. Brill,
1989), pp. 107-14. A fuller discussion of brevity in Arabic literary criticism will follow
in Chapter 1, below.

372 vols. Ed. Hartwig Derenbourg (Paris: I'Imprimerie Nationale, 1881). A number of
more recent editions of Sibawayh's Kitab are available, such as *Abd al-Salam
Muhammad Harun's edition (Cairo: al-Hay?a al-Migriyya al-‘Amma 1i°l-Kuttab, 1977),
but I prefer to employ the same edition as that used by Gérard Troupeau's Lexique - Index
Jdu Kitab de Sibawayhi (Paris: Editions Klincksieck, 1976).

38Sibawayh's Kitib reveals a less than ideal structure for accessing his notions about
the various aspects of brevity. His ideas about hadhf and “amil appear throughout the
text. A better understanding of Sibawayh's views of the latter concept may be assisted by
referring to Nasr Hamed Abu Zaid, "The Hermeneutic Aspect of Sibawaih's Grammar,"
Alif (Journal of Comparative Poetics), 8 (1988), pp. 82-117. Some of Sibawayh's views
of “ijaz can be seen in the Kitab, vol. 1, pp. 88-90; on qigar, vol. 2, p. 329; ‘%ikhtisar, vol.

1, pp. 85, 88,91-3, 97, and; 1gmar, vol. 1, pp. 30, 57, 79, 97, vol. 2, p. 151.

393 vols. Ed. Ibrahim al-Abyiri (Cairo: Dar al-Kutub, 1982).

40See Ahmad Ratib al-Naffakh, "Kitab irab al-qur°an al-mansib °ila al-Zajjaj," Revue
de I'Académie Arabe de Damas, 48 (1973). pp. 840-63, 49 (1974), pp. 93-112.




10

hadhf and %idmar, and cites specific Quranic verses to which they apply.4! Another
fourth/tenth century book with the same title is the Irab al-qur’an®? of the Cairo linguist
al-Nahhas (d. 338/950) which also examines many of the grammatical and rhetorical
features of the Qur®dn but in a sizra by siira analysis which aften also explains the subject
matter of the verses examined.

In addition, a number of early exegetes did not limit their analysis of the Quriin to
the clarification of the meaning of each verse but also attempted to explain the way in
which the Qurean's meaning is expressed. Among such works arc the Ma‘ani al-quroian3
of al-Farr@ (d. 207/822), the Majaz al-quroan®® of Abt ‘Ubayda (d. 209/824), and the
Fada’il al-qur’an®S of Abii ‘Ubayd (d. 224/838). Some but not all of these different
interpretations have becn preserved in the encyclopaedic Jamic al-bayan 11 talsir al-
qur’am6 of al-Tabari (d. 310/923).

The exegetes, grammarians, i5az al-qur’an writers, and literary theorists
mentioned above are not part of any intended survey of brevity in early Arabic
scholarship but they do demonstrate the interest in Quranic brevity that was shared among
the various disciplines. The concemn of this thesis, however, is not brevity in general; nor
is it simply Ibn Qutayba's understanding of brevity, but of Ibn Qutayba's understanding of

Quranic brevity, specifically.

41See vol. 3, pp. 973-1050. The divisions occur under such headings as cllipsis of the
preposition (hadht harf al-jarr), see vol. 3, p. 980; or, concealment of the circumstantial
expression (’idmar al-hal), see vol. 3, p. 1033. A discussion of brevity in Arabic grammar
may be found in Jonathan Owens, The Foundations of Grammar: An Introduction to
Medieval Arabic Grammatical Theory (Amsterdam: J. Benjamin Publishing, 1988), pp.
186-98, and will be eramined in more depth 1n Chapter 1, below.

425 vols. n.p.: Maktabat al-Nahda al-*Arabiyya, 1985.

433 vols. Ed. Ahmad Yusaf Najati (Cairo: Dir al-Kutub, 1955).

442 vols. Ed. Fuat Sezgin (Cairo: al-Khanji, 1954).

45Ms. Petermann 449. See Wilhelm Ahlwardt, Verzeichnis der Arabischen
Handschriften (Hildesheim: Georg Olms Verlag, 1889; rpt. 1980), band 1, p. 175, no.
451. Portions of this text have been edited in Anton Spitaler, "Ein Kapitel aus den Fagdazil
al-Qur°an von Abii ‘Ubaid al-Qasim ibn Sallam," In Documenta Islamica Inedita. Ed.
1.W. Fiick (Berlin: Akademic Verlag, 1952), pp. 1-24.

4630 vols. (Cairo: al-Matba‘a al-Kubrd al-Amiriyya, 1905-).
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The purpose of this study, then, is to examine Ibn Qutayba's understanding of
Quranic brevity, as found in his Tawil mushkil al-qur>an. The underlying question
involved is the relationship of this text, as a third/ninth century work of exegesis, to the
notions and literature that demonstrated the Qur’an’s stylistic inimitability in the
following century. To do so, some preliminary studies, including relevant aspects of both
tafsirand i%az al-quran literature, as well as works on the related sciences of grammar
and literary criticism and theory, will follow in the first chapter. The second chapter will
look briefly at the background of Ibn Qutayba and at some of the features of his Ta>wil

mushkil al-qurian, before concentrating specifically on Ibn Qutayba's understanding of

Quranic brevity.




« tmoronef

CHAPTER 1

PRELIMINARY STUDIES

The purpose of this chapter is to provide the larger context in which Ibn Qutayba's
conception of Quranic brevity may be understood. To that end, it is necessary to cxamine
some relevant features and developments of Quranic tafsir, because Ibn Qutayba's Ta’wil
mushkil al-quran is seen as a representative of that genre. It is also necessary to examine
Muslim notions about i%az al-qur’an, because of its application of a number of figures of
speech in the demonstration of the Qur®an's inimitability. As well, aspects of Arabic
literary criticism and theory as well as Arabic grammar should be explored, not only fo
these sciences' understanding and application of literary figures and the syntactical
implications involved in the use of tropical language, but also because of the impact the
Qur®an, as a literary document, had upon them.

It should be noted, however, that while many important developments within cach
of these disciplines took place in later centuries,47 only those aspects which pertain to the
overall focus of this thesis, the development of i¢az al-qur?an works in the fourth/ienth
century, will be examined. Because these preliminary studies constitute rescarch,
however, I have attempted, where possible, to emphasize and cite the conclusions on any
particular point reached by experts in each field, contained in the secondary literature,

rather than offer my own interpretations of the available primary matcnal.

4TFew would dispute the impact, for example, of the al-Kashshaf an haqa’iq
ghawamid al-tanzil (4 vols. Beirut: Dar al-Kitab al-*Arabi, 1947) of al-Zamakhshari (d.
538/1144) on the development of rhetorical exegesis and 154z al-qur°an, or the influence
of al-Jurjani (d. 470/1078) on Arabic literary sciences. It stould also be remembered, of
course, that each of these areas of scholarship remain an ongoing process.
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Tafsir

The traditional Muslim view on the origins of tafsir place it with the Qur®an itself,
Muhammad, and various Companions.4® Other researchers, however, basing their
conclusions on literary evidence, have debated the existence and nature of the earliest,
namely first/seventh century, tafsir.4® But it is sufficient here, merely to establish that
there exists substantial evidence to support the fact that written works of tarsir had
emerged at the latest by the second/eighth century.50

The second/eighth and third/ninth centuries witnessed a proliferation of a variety
of types and styles of exegetical works,3! including those which were based only on the

author's own opinion (tafsir bi’l-ra’y) and those which cited earlier traditional authorities

48See Isaiah Goldfeld, "The Development of Theory on Quridnic Exegesis in Islamic
Scholarship," SI, 67 (1988), pp. 5-6; R. Jullandri, "Qur°anic Exegesis and Classical
Tafsir," IQ, 12 (1968), pp. 76-7; Andrew Rippin, "Tafsir," Encyclopedia of Religion. Ed.
Mircea Eliade (New York: Macmillan, 1987), vol. 14, p. 237.

49This particular debate revolves around a number of Muslim traditions alleging that
the caliph ‘Umar (d. 24/644) punished some individual for interpreting a passage in the
Qur’d@n. The debate began when Ignaz Goldziher (Die Richtungen der Islamischen
Koranauslegung [ 1920; rpt. Leiden: EJ. Brill, 1970], pp. 55-7) isolated these reports as
evidence of early Muslim opposition to the interpretation of Quranic verses of a historical
or eschatological nature. Harris Birkeland (Old Muslim Opposition against Interpretation
of the Koran |Uppsala: Almquist and Wiksells, 1955], esp. p. 42) reassessed the accounts
themselves and, believing they contained a number of contradictions, concluded that early
opposition to Quranic exegesis never existed. More recently, in 1967, Nabia Abbott
(SALP, vol. 11, pp. 106-13) has agreed with Goldziher that some form of opposition to
exegesis had existed in the first/seventh century, but concluded that this was limited only
to the interpretation of the so-called "unclear verses” (mutashabihar). See also, Leah
Kinberg, "Muhkamat and Mutashabihat (Koran 3/7): Implications of a Koranic pair of
terms in Medieval Exegesis," Arabica, 35 (1988), pp. 142-72; Rippin, "Tafsir," pp. 237-8.

0See, for example, Helmut Gitje, The Qur°an and its Exegesis: Selected Texts with
Classical and Modern Interpretations. Ed. and Tr. Alford T. Welch (London: Routledge
and Kegan Faul, 1976), p. 33; Jullandri, "Qur*anic Exegesis,” pp. 76-9; Rippin, "Tafsir,"
p. 238; SALP, vol. 11, pp. 106-13; W. Montgomery Watt, Bell's Introduction to the
Qur°an (Edinburgh: Edinburgh University Press, 1970), p. 168.

31For example, M. cAbdassattar, " Wujah al-Qur’an: A Branch of Tafsir Literature,"
Islamic Studies, 17 (1978), p. 137, lists sixteen different kinds of exegetical sciences.
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for their explanations of the Qur?an (tafsir bi’l-ma’thiir).52 It was the latter method which
embraced and regulated earlier opinion33 and eventually came to define a true work of
classical tafsir which saw its beginnings in the early fourth/tenth century with the
compendium tafsir, Jami¢ al-bayan fi tafsir al-qur’an, of al-Tabari (d. 310/923),54 after
which, few methodological innovations were introduced.55 Yet, just as the fourth/tenth
century marked the beginning of classical Muslim exegesis, it also marked the end of
tafsir's formative period. As mentioned earlier, a number of different excgetical styles
emerged during this period which John Wansbrough has divided into five logica: 2i:d
manageable types:36 narrative, legal, textual, rhetorical, and allegorical. But these
divisions should be seen as general demarcations of exegetical works, rather than their
authors, since the literary activities of the latter can often be found, not only within a
number of tafsir styles, but ir a variety of disciplines.57 Only two of these five divisions,
textual and especially rhetorical exegesis, require further exploration here.

The activitics of textual exegesis dealt with the lexicon and grammar of the

52See Goldfeld, "Development,” p. 6; Jullandri, "Quranic Exegesis," pp. §1-96.

53See Giitje, The Quran, p. 33; SALP, vol. 11, p. 63.

34Cairo: al-Matba‘a al-Kubra al-Amiriyya, 1905. See Ahmad von Denffer, <Ulim al-
Qur’an: An Introduction to the Sciences of the Qur°an (London: The Islamic Foundation,
1983), p. 137; Giitje, The Quran, pp. 32, 34; QS, p. 121; Rippin, "Tafsir," p. 240; Wat,
Bell's Introduction, p. 168. It should be noted, however, that the division between talsir
bi°’l-ra’y and tafsir bi’l-ma>thiir is a less than firm one: even al-Tabari can be seen to offer
his own opinion within his tafsir work and, one could suspect, also 1n the process of
selecting his authorities. See Jullandri, "Quranic Exegesis," p. 84, Rippin, "Tafsir,"
p. 240.

35Qs, p. 140.

56See QS, pp. 119-246. For a short summary of these divisions, see Rippin, "Tafsir,"
pp- 238-40.

57To cite two appropriate examples, Ibn Qutayba, while being known as an exegete,
was also an accomplished and influential literary critic, while al-Rummani, best known
for his contributions to i3z al-qur’an, was a grammarian by profession. To a certain
extent, this muliplicity can be seen with a number of works themselves: a volume on 1rab
al-qur°an, for example, can be seen as a grammatical work because of its focus on 1rab
(inflection) but also exegetical, as one type of commentary on the Qur’an. Carricd to ity
extreme, any work which employs Quranic citations to illustrate a point, can be secn as a
kind of commentary in reverse, by virtue of the context into which the illustration is

inserted.
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Qur’in as well as its variant readings.58 Two of the earliest texts of this type are the
Macini al-qur’an®9 of al-Farra? (d. 207/822) and the Fad#il al-qur’an® of Abi ‘Ubayd
(d. 224/838). While the early concern for clarifying Quranic grammar and vocabulary
can be seen by the date such studies appeared,5! the development of both aspects
influenced, and was influenced by, the third activity which dealt with the Qur’an's variant
readings. The Qur®an first existed only as a consonantal text, which was subject to a wide
range of grammatical and semantic interpretations.62 In time, the canonical text was
established in the form of a limited number of accepted variant readings;$3 and defining
the text, which limited the possible interpretations, is itself exegetical.64

The importance of this development can be seen in several ways. First, of course,
is that the Qur®an, as a source for all Muslim sciences, received its explicit limits.
Second, it is worth noting here, that the selection of acceptable readings was
accomplished by the criteria of grammar,%5 which demanded of the exegetes the
clarification or resolution of any apparent solecism (/afin) in the Quranic text. Although

textual exegesis employed non-Quranic sources, especially pre-Islamic poetry,56 for these

58See QS, pp. 202-27.

S9Ed. Ahmad Yusif Najati (Cairo: Dar al-Kutub, 1955).

60Ms. Petermann, 449. (Wilhelm Ahlwardt, Verzeichnis der Arabischen Handschriften.
Band 1 [1889; rpt. Hildesheim: Georg Olms Verlag, 1980], No. 451).

61See Giitje, The Qur°an, pp. 33-4; Goldfeld, "Development,” pp.19, 27; Jullandri,
"Qur°anic Exegesis," p.76; Rudi Paret, "The Qur®an-1," in The Cambridge History of
Arabic Literature: Arabic Literature to the End of the Umayyad Period. Ed. A. F. L.
Beeston, et. al. (Cambridge: Cambridge University Press, 1983), p.213; Watt, Bell's
Introductior pp. 167-8. For more details on these lexical and grammatical activities see,
for example, John Burton, "Linguistic Errors in the Qur®an," JSS, 33 (1988), pp. 181-96;
Rippin, "Lexicographical Texts," pp. 158-74.

6228, p. 207.

63This development, of course, represents “he most complex part of the text's history.
For somewhat differing accounts of this, see A. Jones, "The Quran-II," in The Cambridge
History of Arabic Literature: Arabic Literature to the End of the Umayyad Period. Ed.
A.F. L. Beeston, et. al. (Cambridge: Cambridge University Press, 1983), pp. 235-41, 244-
5; @S, pp. 202-7; Alford Welch, "al-Kuran," EP, vol. V, pp. 406-9.

64Watt, Bell's Introduction, p. 167.

65See Gatje, The Quran, p. 29; QS, p. 217; Rippin, "Tafsir," p. 237.

66Gatje, The Qur?an, p. 2; QS, pp. 216, 218.
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clarifications, no illustrations carried as much authority as those from the Quréiin itsclf,
which was considerably enhanced with the Quran's canonicity established, not only as a
source but also as a fixed literary work and the definitive document of Classical Arabic.¢’
For textual exegesis, the Qurean's own description of its singular lingustic superiority®® as ‘
well as its acknowiedged inclusion of clear (muhkam) and unclear (mutashabih) verses,0Y
justified intra-Quranic elucidation, which could be seen as a divinely imposed activity.
This type of tafsir led to an elaborated method and technical vocabulary of clanfication
by analogy (qiyas)’0 which eventually led to the point where repetition within the Quian
was seen as an indication of its inimitability.”! It should also be noted, however, that this
method of exegesis depended upon the linguistic unity and self-sufficiency of the
Qur®an.”2

Where textual exegesis went as far as grammatical resolutions of solecisms and
lexical glosses, such as synonymns, in its interpretation of the Qur®an, rhetorical exegess,
although sharing a concern for Quranic grammar,”3 focussed more specifically on the
analysis of the more literary qualities of the text.”¥ The Qur’@n, of course, displays many
features of literary style, such as metaphor or simile, which was seen by some as a quahty
shared with other genres of Arabic literature, and others as an indication of 1ts stylistic

uniqueness.” Although explanations of Quranic style alone could be seen as a sufficient

67Welch, "al-Kur®in," p. 419, Further aspects of grammar and Classical Arabic will be
discussed in the section on grammar below.

68See for example, Q. 10/38, 11/13, 16/105, 17/108, 26/195, 52/33-4.

69See Q. 3/7.

70Q8S, 148, 208, 219. Other devices included, for example, taqdir (restoration) and, in
the early period, majaz (see QS, 168-9), which will be discussed below.

TINamely, ¢lm al-wujih wa’l-naza’ir fi*l-qur’an (the science of synonyms and [ word]
parallels 1n the Qur®an), generally known as only “lm wujih al-qur’an, which
cAbdassattdr (" Wujih al-Qur°an," p. 141), quoting al-Suyuti, sees "as one of the miracles
of the Qur®an; because , as mentioned earlier, one word may convey many meanings,
even up to forty". See also Kinberg, " Muhkamat and Mutashabihat, " p. 1406.

72See QS, pp. 156-7,214-5, 226.

3See al-Jemaey, "Al-Rummani's 'al-Nukat'," pp. 17-8; QS, pp. 227-9.

74See QS, pp. 227-46; Rippin, "Tafsir," p. 239.

75See, for example, J.J. Gluck, "Is there Poetry in the Qur@n?" Semitics, 8 (1982), pp.
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motive for rhetorical exegesis, its principal cause has usually been seen as a recourse by
which anthropomorphic statements about God in the Qur*an’6 could be eliminated
through imagery and metaphor: thus, theological and doctrinal motives, as well as literary
ones, seem to have been involved.”’ Regardless of the original motives, rhetorical
exegesis developed a logical framework, in the form of a technical vocabulary, for the
identification and elucidation of any Quranic expression where the meaning was not self-
cvident:7® that 1, expressions usually identified as tropes.

An illustration of the understanding of these Quranic phrases in early rhetorical
exegesis can be provided by looking at the development of the term majaz, beginning
with the rhetorical exegetical text, Majaz al-qur’an’ of Abi ‘Ubayda (d. 209/824). Abi
‘Ubayda's understanding of majaz has been the subject of a number of studies3? and, thus,

needs no re-examination here, particularly since they reach similar conclusions.

43-89; Paret, "Qurean-1," pp. 196-205; Sabbagh, La Métaphore; Watt, Bell's Introductior,
pp. 69-85; Welch, "al-Kur’an," pp. 419-21. These views on Quranic style and its
relationship to other Arabic compositions involve, of course, aspects of both i%az al-
qur’an and hterary criticism and theory which will both be discussed below.

T6For example, Q. 42/11.

"IGatye, The Qur?an, p. 19; Goldziher, Die Richtungen, pp. 110-2; QS, pp. 227-8; B.
Remert, "Madjiz,” EP, vol. V, p. 1026.

"8See Gaye, The Qur’an, p. 38; QS, p. 232; Reinert, "Madjaz,” p. 1026; John
Wansbrough, "A Note on Arabic Rhetoric," in Lebende Antike: Symposium fiir Rudolf
Siahnel. Ed Horst Meller and Hans-Joachim Zimmermann (Berlin: Erich Schmidt
Verlag, 1967), p. 55. This techmical vocabulary has been seen to parallel closely that used
by the literary criics and theornsts in their studies which included, of course, profane
literature. While this may have been a result of their close inter-disciplinary association
or the impact of the Qur’an on Arabic literary theory, it has led Wansbrough (QS, pp.
232, 236-7) to conclude that rhetorical exegetes had actively sought at least one example
of every rhetorical type 1n scripture as a demonstration of their divine origins and, thus, a
feature of the inimitability of Quranic language. Both aspects will be discussed below.

792 vols. Ed. Fuat Sezgin (Cairo: al-Khanji, 1954).

80Namely, Ella Almagor, "The Early Meaning of Majaz and the Nature of Abt
‘Ubayda's Excgests," n Studia Orientalia: Memoriae D.H. Baneth Dedicata (Jerusalem:
The Magnes Press, 1979), pp. 307-26; Wolfhart Heinrichs, "On the Genesis of the
Hagqgiqga-Majaz Dichotomy," S1, 59 (1984), pp. 111-40; John Wansbrough, "Majaz al-
Quran: Periphrastic Exegesis,” BSOAS, 33 (1970), pp. 247-66; and included in Reinert,
"Madjaz,” pp. 1025-8.




Although the :erm majaz eventually came to denote "trope" or "figure of specch” 81 Abi
‘Ubayda used the term as being "semantically related to jaza, yajiizu as meaning ‘to be
allowable', 'to pass as right, sound, valid'; or 'to be current'."82 this has led researchers to
conclude that Abii “‘Ubayda's treatment of these Quranic passages reveals that he was
primarily concerned with demonstrating that these phrases were grammatically and
semantically correct and needed only clarification.$3 It is interesting to note, however,
that while Abii “Ubayda does not use the term majaz in its later sense of trope, he docs
display an awareness of figurative language in the Quran. But he was aware of them
only as rhetorical difficulties that required exegesis and employed a technical vocabulary,
including majaz, that was sufficient for elucidation but had not yet developed to the level
where it could identify Quranic tropes as such. That sophistication appears to have been
reached with Ibn Qutayba, who, while still concerned with the clarification and
correctness of these Quranic phrases, used majaz in its more sophisticated sense: that of
"figure of speech" 84

What can be noted from the early tafsir tradition, not surprisingly, is a
preoccupation with the clarification of the Quranic text. Textual exegesis showed a
concern for establishing the consiituent limits of the text, accomplished with the use of
grammatical criteria, and, with the text of the Qur?®an and its readings better established,

intra-Quranic clarifications. Rhetorical exegesis was equally concerned with Quramc

81See, for example, Reinert, "Madjaz," pp. 1025-6.

82Almagor, "Early Meaning," p. 317.

83See Almagor, "Early Meaning," pp. 310, 316-7; Heinrichs, "Genesis," p. 119-32;
Reinert, "Madjaz," p. 1026; Wansbrough, "Majaz," pp. 254, 265.

84 Almagor, "Early Meaning," pp. 312-3; Heinrichs, "Genesis,” p. 131; QS, p 228,
Reinert, "Madjaz," p. 1026. Heinrichs (Hand of the Northwind, p. 54) isolates the same
development from Aba ‘Ubayda to Ibn Qutayba with respect to metaphor (istitira), where
Abii cUbayda, "in dealing with the peculiar diction of the Koran . . . docs not usc the term
isticara", which was, parallel to majaz, later employed and expanded by 1bn Qutayba. It
may also be noted that Abi ‘Ubayda's Majaz s a siira by sidra commentury while lbn
Qutayba's Ta*wil, which devotes chapters to specific figures, devotes one to both majaz.

and isti‘ara.
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grammar, hut with an aim, based on the recognition of figuracive language in the Qur®an,
towards demonstrating that this Quranic rhetoric was also grammatically and semantically
correct. However, it may also be noted that for Aba “‘Ubayda, writing in the early
third/ninth century, these expressions were treated as correct though less obvious usages

of Arabic that required explanation, but not as tropes that invited appreciation.
I%jazal-qur’an

The notion that the Qur’an had a unique and profound effect on its first hearers
could be mitigated by recalling that it was revealed only in fragments over a period of
twenty-three years.85 Nevertheless, the Quran itself displays an attitude of its own
uniqueness by repeating a challenge (tahaddi) for anyone to produce its like.86 It seems,
however, that some did not view the Qur’an's uniqueness as self-evident, nor was the
Quranic challenge seen as a mere rhetorical invitation, because the challenge to produce
the Qur®an's like was indeed taken up by some, including Ja¢d b. Dirham (d. 105/723),
seen as the Qur®an's first detractor, as well as the famous translator, Ibn al-Muqaffa¢
(d. 145/762).87 The existence of these attempts to imitate the Qur®an could not be taken
lightly since, although the Quran offered the challenge confidently, there was no criteria
by which any imitation could be judged except subjective denial. The need to develop
some criteria by which the Quranic challenge could be defended and justified was also
connected to early Islam's need to establish the unique and miraculous nature of the

Quran; thus establishing it as an incontrovertible authority for Muslim doctrine and

85See BL, p. 97.

86See Q. 2/23-4, 10/38, 11/13, 17/88, 52/34.

87For further details on these imitations of the Quran, see Goldziher, Muslim Studies,
vol. 2, pp. 363-5; Gustave E. von Grunebaum, "I‘djaz," EP, vol. II, p. 1019, Teath-
Century Document, p. xiv, n. 7; Paret, "Quran-1," pp. 212-3. For more information on
the specific involvement of Ibn al-Mugqaffa¢, see also Ramli, "Philology," pp. 58-61.
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During Islam's first centuries a variety of different, but often compound,
arguments were forwarded and debated which attempted to demonstrate exactly what
constituted the uniqueness of the Qur°an; the rationality of these arguments was
important, especially for Muctazili theologians who could not accept any doctrine based
on bila kayf% Such arguments included those which focussed on the Qur’n's contents,
such as information about the distant past or future and information about God and the
universe; those which looked at the Quran's structure and composition (n1azm) and its
literary style; and extra-Quranic arguments that saw the uniqueness of the Quriin
protected by God's averting successful imitation attempts, known as sarfa.!

The notion of sarfa (lit. "turning away", "prevention", "diversion™) was one of the
earliest arguments and appears to have been connected to the Muctazili idea that the
Quran was not eternal. That is, that the Qur®an, as a creation, may have been "clear
Arabic" but not necessarily unique Arabic: consequently, anyone with sufficient
competence in the Arabic language could, in principle, successfully imitate the Qureiin. 92

The concept of sarfaheld that the miracle of the Qur°an consisted, not within the Qur?in

itself, but in God's turning the competent away from the attempt to equal it.9 The cailicst

88See Issa J. Boullata, "I'jaz," Encyclopedia of Religion. Ed. Mircea Eliade (New
York: Macmillan, 1987), vol. 7, p. 87; von Grunebaum, "I¢djaz," p. 1018; M. Khalafallah,
"Two Fourth Century A.H. Approaches to the Theory of I5az," Bulletin of the Faculty of
Arts, University of Alexandria, 8 (1954), p. 16; QS, p. 77.

89von Grunebaum, "I'djaz," pp. 1018-9; Richard C. Martin, "The Role of the Basrah
Muftazilah in formulating the Doctrine of the Apologetic Miracle," JNES, 39 (1980), p.
183; Paret, "Quran-1," p. 215; QS, p. 79.

9%See M.G. Carter, "Linguistic Science and Orthodoxy in Conflict. The Case of al-
Rummani," Zeitschrift fiir Geschichte der Arabisch-Islamischen Wissenschaften, Band 1
(1984), pp. 217, 227-8; QS, p. 82.

91See Boullata, "Ijaz," p. 87; idem., 'Rhetorical Interpretation," pp. 142, 146-7; von
Grunebaum, "I*djaz," p. 1019; idem., Tenth-Century Document, pp. xiii-xiv; Khalafallah,
"Two Fourth Century,” p. 16; Ramli, "Philology," pp. 32, 50.

92See Boullata, "Rhetorical Interpretation,” pp. 143-4; Martin, “Role of the Basrah," p
181.

93See Boullata, "I5az," pp. 87-8; von Grunebaum, "I‘djaz," p. 1019; Ramli,

"Philology," pp. 36-7.
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exponent of the sarfa argument has usually been identified as the Muctazili al-Nazzam (d.
232/846),94 while others, finding no direct evidence for this, associate it with al-Jahiz (d.
255/869), a one-time pupil of al-Nazzam, seen either as the creator of the sarfa argument
or as its major advocate who indirectly ascribed it to al-Nazzam.95 However, the actual
origins of the sarfa theory may be less crucial as it proved to be generally unpopular.
Although it supported the Muctazili idea of the createdness of the Quran, it only supplied
a (bila kayf) mechanism, rather than demonstrated an understandable characteristic of the
Quran's uniqueness. Indeed, the sarfa notion that Quranic imitation was possible,
although prevented, is a contradiction of the Quranic challenge itself.%

Yet, during the third/ninth century, the more formal aspects of the Qur’an's i5jaz
were beginning to be separated, and, although the term i3z had not yet been employed,
even by al-Jahiz,9 it could not have meant anything more than "incapacitation".%8 While
the notion of sarfa was not completely dismissed, it never seriously threatened the more
popular view, among those in curmency, that the Quran's superiority should remain more
closely associated with its literary style.9?

By the fourth/tenth century, the term i%jaz had developed to its full technical
meaning of the miraculous inimitability of the Quran,!%0 and works which focussed

specifically on this topic had emerged. The earliest systematic treatments of i%az al-

94See, for example, Boullata, "Rhetorical Interpretation," p. 141; von Grunebaum,
"Icdjdz," p. 1018; Khalafallah, "Two Fourth Century," p. 17, n. 4.

95The literary evidence of the sarfa argument can be traced as far back as al-Jahiz;
however, whether it can be connected through him to al-Nazzam depends on a better
understanding of the differing attitude of al-Jahiz toward al-Nazzam as well as
establishing a relative chronology of al-Jahiz's literary works, wherein the various
statements are made. For a more detailed discussion of these questions, see Ramli,
"Philology," pp. 33-44, esp. pp. 37,43.

96See Boullata, "Rhetorical Interpretation,” pp. 143-4; Ramli, "Philology," p. 39.

97Ramli, "Philology," p. 51.

98Boullata, "IYjaz," p. 87; idem., "Rhetorical Interpretation,” p. 141; von Grunebaum,
"Icdjaz," p. 1018.

99See Boullata, "Rhetorical Interpretation,” p. 142; von Grunebaum, "I*djaz," p. 1019.

100Boullata, "Rhetorical Interpretation,” p. 141; von Grunebaum, "I‘djaz," p. 1018.
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qur?an, the al-Nukat fi i%az al-qur'an10! of al-Rummani (d. 386/996" and the Bayan i%jaz
al-qur’ant02 of al-Khattabi (d. 388/998), are both short works but ones concerned above
all with the Qur’an's literary uniqueness.!® As von Grunebaum puts it, "[i]t was the
contribution of the 10th century to insist on the formal or rhetorical uniqueness of the
Koran to such an extent that it became part and parcel of the theological argument for the
Book's supernatural character."'® The increasing attention paid to the literary aspects of
the Quran and its employment in demonstrating the Quran's i5az shared its interest in
Quranic style with Arabic literary theory, which included many Quranic elements in its
studies, 105 although each discipline approached the text with a somewhat differcnt
purpose. Yet, even within the i%az al-qur’an genre, each author, including al-Rummani
and al-Khattabi, approached the literary style of the Qur®an, and other matters involving
its 192z, in a different way.

Al-Khattabi, a Shafi‘? scholar, offered the first formal criticism of the sarfa
argument, rejecting it because of its contradictory implication that the Qur?an could, in
theory, be imitated,106 and also rejected the assertion that Quranic i%az could be seen in
its ability to foretell future events, because that feature is not common to every Quranic

verse.!07 He does, however, accept the rhetorical uniqueness of the Quran as a part of its

10Yy Thalath rasa’il fi i%jaz al-qur’an. Ed. M. Zaghlil Salim and M. Khalaf Allih
(Cairo: Dar al-Ma¢arif, 1956), pp. 73-113.

102y Thalath rasa’il fi i%jaz al-qur’an. Ed. M. Zaghlal Salim and M. Khalaf Alldh
(Cairo: Dar al-Mac¢arif, 1956), pp. 19-71.

103yon Grunebaum, "I¢djaz," p. 1020. Von Grunebaum (ibid.) also mentions an earlicr
work which contained the term i9azin its title, by one Muhammad b. Yazid (or Zayd) al-
Wasiti (d. 306/918), but which is no longer extant.

104Tenth-Century Document, p. xvii. See also, al-Jemaey, "Al-Rummini’s ‘al-Nukat',"

.21

P 105The association of Arabic literary theory and criticism with the Qur’an and Quranic
sciences will be discussed below.

106See Boullata, "Rhetorical Interpretation,” pp. 143-4; Khalafallah, "Two Fourth
Century,” p. 13; Ramli, "Philology,” p. 256.

107The flaw which al-Khattabi isolated was that the challenge contained in Q. 2/23, for
example, is to produce only a single sira, without, of course, any specification of its
contents; thus, this argument could maintain only a partial i%az of the Quran, or, of
course, full i%az for only part of the Quréan. See Boullata, "Rhetorical Interpretation,” p.
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iYjaz. For al-Khattabi, all speech consists, in varying degrees, of words (alfaz) which
convey meaning; ideas (ma‘ani) which exist in words; and structure (nazm) which
arranges both. The uniqueness of the Quran and the reason it cannot be imitated,
according to al-Khattabi, is that the Qur*an alone, "has the most eloquent wording,
conveying the best ideas, presented in the most beautiful structure":108 representing the
humanly unattainable apex of all three.109

Although al-Khattabi devotes most of this work on i%az al-qur’an to an
investigation of Quranic eloquence (balagha), provides examples from the Qur’an, and
specifies those ideas about i5az that he wishes to refute, his approach to the stylistic
uniqueness of the Qur’an remains loose and could best be described as a psychological
rather than a literary one: he does not demonstrate the literary components that reveal the
Qurian's stylistic inimitability but asserts that the Qur°an's rhetorical sweetness, beauty
and elegance of expression affects its hearer's spirit in a unique way.110

Al-Rummani, a Muttazili author, approached the topic of iaz al-qur’an in a way
quite different from that of al-Khattabi. In fact, al-Khattabi may have written his i5az
treatise in order to refute a number of the former's ideas.!!! According to al-Rummani,
the miraculousness of the Quran can be seen in seven different ways or aspects (nukat):
abandoning the imitation of the Qur°an in spite of abundant nee and forceful motives, its

challenge to everyone, God's deflecting human attempts at imitation, its eloguence, its

144; Ramli, "Philology," p. 256.

108Boullata, "Rhetorical Interpretation,” p. 144.

109See Bayan, pp. 24-9. See also, Khalafallah, "Two Fourth Century," pp. 14, 16;
Ramli, “Philology," p. 255. The concept of nazm would receive a fuller treatment by al-
Bigillant (d. 403/1013), in his comparison of Quranic siiras and Arabic poetry, and in the
fifth/eleventh century, by al-Jurjani (d. 470/1078) in his approach to i%jaz al-qur°an and
Arabic literary theory. See Boullata, "Rhetorical Interpretation,” p. 146; Khalafallah,
"Two Fourth Century,"” p. 18, n. 10.

110Sce Boullata, "Rhetorical Interpretation,” p. 144; von Grunebaum, Tenth-Century
Document, p. xvii; Khalafallah, "Two Fourth Century," pp. 13-5; Ramli, "Philology," pp.
277, 509.

111See al-Jemaey, "Al-Rummani's 'al-Nukat'," p. 92.
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truthful information about future events, its breach of literary custom, and its analogy to
other miracles.!12 It may be noted here that al-Rummani, unlike al-Khattabi, accepts both
the notion of sarfa and the Qur'an's prophecies as constituents of its iaz. Of these seven
aspects of Quranic i5az, al-Rummani devotes most of his work to only one, the Qurin's
eloquence (balagha), which he divides into ten specific figures, providing each with a
definition and Quranic examples which show each in its highest literary form:!13
concision (°fjaz), simile (tashbih), metaphor (isti‘ara), concord (tala’um), assonance
(fawagil), paranomasia (tajanus), variation (tagrif), implication (tagmin), hyperbole
(mubalagha), and clarity (bayan).

It was al-Rummani, and especially his understanding of the Qur®an's style, that
advanced the arguments in support of the miraculous inimitability of the Qurin from a
variety of assertions, including al-Khattabi's views about Quranic style, to the inclusion of
a demonstrable proof of 154z al-qur®an: the Qur’an's balagha, which, for al-Rummani,
consists of a number of identified figures of speech. It is this development that von
Grunebaum speaks of when he notes "the contribution of the 10th century to insist on the
formal or rhetorical uniqueness of the Koran to such an extent that it became part and
parcel of the theological argument for the Book's supernatural character." 114 Al-
Rummani's contribution had an important and wide influence; his work served as a modcl
for later writers on i%az al-qur'an as well as later works of Arabic literary theory and
criticism.115 Although al-Rummani obviously felt it still necessary to provide and argue
for proofs of the Qurean's inimitability, the proof which he provided contributed largely to

the mature formulation of that doctrine;!16 and, while al-Rummani's work did not end the

112a]-Nukat, pp. 75, 109-13. See also, Boullata, "Rhetorical Interpretation,” p. 143; al-
Jemaey, "Al-Rummani's 'al-Nukat'," pp. 103-4.

113See al-Nukat, pp. 76-109. See also, al-Jemacy, "Al-Rummani's 'al-Nukat'," pp. 92-
3; Khalafallah, "Two Fourth Century," p. 16.

14 Tenth-Century Document, p. xvii.

1153]-Jemaey, "Al-Rummani's 'al-Nukat'," p. 94; Khalafallah, "Two Fourth Century," p.
18; Martin, "Role of the Basrah," pp. 187-8.

116See Carter, "Linguistic Science," p. 217; von Grunebaum, "I¢djaz,"” p. 1018; al-




[ ]

Py

25

debate about the nature of i%jaz al-qur°an, later works reveal few significant deviations.!17
Among the later works, for example, is the 53z al-qur'an!!® of al-Bagillani
(d. 403/1013), where a broader and less precise understanding of 1%z al-qur®an is
offered,!!9 perhaps because it expresses the views of a non-specialist rather thana
specialist.’20 Although al-Baqillani accepts the rhetorical uniqueness of the Qur*an and
endeavors to demonstrate its rhetorical superiority over all other forms of Arabic
literature,121 he sees the rhetorical inimitability of the Qur®an as an enhancement of its
icjazrather than a necessary argument for it.!22 His overall approach to %3z al-qur’an
shows an uneasiness toward putting any aspect of it on an empirical basis, holding that
such properties can be acquired, while the elements of the Quran's inimitability
cannot.!123 It should be noted, however, that although al-Rummanf{'s views of 153z al-
qur’an depend largely, but not exclusively, on an empirical demonstration of the Qur°an's
stylistic inimitability, he too included six other, non-empirical, arguments. However, al-
Bagqillani does offer a full exploration of Quranic style and when he mentions that some
experts hold that eloquence is of ten types, it is al-Rummani's divisions that he lists.124
Another non-specialist and a contemporary of al-Baqillani, the Mustazili ‘Abd al-
Jabbar (d. 415/1025), contrasted the views of al-Bagillani and continued the trend of al-

Rummini by insisting on the stylistic superiority of the Quran as a fundamental part of

Jemaey, "Al-Rummanti's 'al-Nukat," p. 21; Paret, "Quran-1," p. 205; QS, p. 80.

117yon Grunebaum, "I'djaz," p. 1018.

N8E(, <Imad al-Din Ahmad Haydar (Beirut: Muassasat al-Kutub al-Thaqafiya, 1986).

1198ee von Grunebaum, Tenth-Century Document, pp. Xx, xxi; QS, p. 232; Ramli,
"Philology," p. 510.

120See von Grunebaum, Tenth-Century Document, p. xx; Ramli, "Philology," p. 280.

121Boullata, "Rhetorical Interpretation," p. 145; von Grunebaum, Tenth-Century
Document, p. xx.

122Boullata, "Ijaz," p. 88, "Rhetorical Interpretation,” p. 145; von Grunebaum,
"Itdjaz," p. 1019.

123§e¢ Boullata, "Rhetorical Interpretation,” p. 145; Ramli, "Philology," p. 371.

1245ee I5jaz al-quran, p. 268. The direct influence of al-Rummidni, here, is obvious,
although al-Bigillani does not acknowledge him by name. See al-Jemaey, "Al-
Rummini's 'al-Nukat',” p. 94; Ramli, "Philology,"” p. 360.




its i%az. For *Abd al-Jabbar, the contents of the Qur’an remain important but it is the
Quran's eloquence (fasaha) that elevates that meaning to its highest, inimitable level. 125
Still later, another Mu¢tazili, al-Zamakhshari (d. 538/1144), in his ar- Kashshaf ‘an haqgia’y
ghawamid al-tanzil,125 gave the rhetorical element of Quranic i%az its fullest
systematization and application in rhetorical exegesis.127

What can be noted about early Muslim views on 153z al-qur°an, then, was an
initial sense of respect for the literary revelation of Muhammad which eventually led,
especially during the third/ninth century, to a variety of assertions that attempted to
establish the exact nature of the Qurean's inimitability in both content and form. In the
fourth/tenth century, however, al-Rummani, while accepting a number of previous
assertions, focussed primarily on the form of the Qur’an and presented an important
demonstration of the Qur’an's stylistic eloquence as a major part of its i¢jaz. Although
later writers presented different views about the nature and components of 154z al-qurin,
which was never resolved, the stylistic or rhetorical character of the Qurean remained a

principal feature of subsequent discussions about its miraculous inimitability.!28

Literary Criticism and Theory

There is no reason to doubt that the Qur®an entered a society that already

possessed both a literary tradition and an associated tradition of serious reflections upon

it.129 Even during the earliest period of Islam, the highest form of this literature, pre-

125§ee Boullata, "I¢jaz," p. 88, "Rhetorical Interpretation,” pp. 145-6; Ramli,
"Philology," pp. 280-1, 460-505.

126Beirut: Dar al-Kitab al-cArabi, 1947.

127See Boullata, "Rhetorical Interpretation,” pp. 146-7; Giitje, The Qur’dn, pp. 35-6;
Wolfhart Heinrichs, "Literary Theory: The Problem of its Efficiency," in Arabic Poctry:
Theory and Development. Ed. G.E. von Grunebaum (Weisbaden: Otto Harrassowitz,
1973), pp. 30-1.

128Se¢ Boullata, "Rhetorical Interpretation,” pp. 147-54; Giitie, The Qur?an, pp. 42-3;
von Grunebaum, "Icdjaz," pp. 1019-20; QS, p. 79.

129The only related issue in this regard would be the question of the actual authenticity
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Islamic poetry, was viewed as both the historical archive of the Arabs and the
consummate example of Arabic literature,130

But the origins of Arabic literary theory (‘ilm al-balagha)13! and its application in
literary criticism, as actual disciplines, did not develop organically from the existence of
pre-Islamic literature but from the rise of Islam.!32 The view that the Qur°an was both
seen as, and acknowledged itself to be,133 a document of Arabic literature certainly
played a crucial role in the development of Arabic literary sciences and, indeed, led to a
sacred interest in all matters of Arabic language and literature.134 Yet, the arrival of the
Quran did not solicit a direct and immediate formal appreciation of its literary qualities
simply because the Arabic literary sciences had not yet developed. Arabic literary theory
and criticism, in fact, did not reach a mature stage of development until about the

fourth/tenth century with the compilation and systemization of earlier material.135 The

of pre-Islamic poetry, traditionally seen as being pre-Islamic but, as far as can be
determined, was recorded only as early as the third/ninth century. Thus, the authenticity
of that literature has been called into serious question and characterized as a complete
fabrication by both Taha Husayn (F1 al-shi‘r al-jahili [Cairo: Matbara Dar al-Kutub al-
Migriyya, 1926]) and D.S. Margoliouth ("The Origins of Arabic Poetry," JRAS, 1925, pp.
417-49). It should be noted, however, that these criticisms focus on the authenticity of
the poetry recorued and not on the existence of Arabic poetry before the rise of Islam.
For a short discussion of this issue, see J.T. Monroe, "Oral Composition and Pre-Islamic
Poetry," JAL, 3 (1972), pp. 1-53, esp. pp. 1-7, 43.

130See BL, p. 1; Cantarino, Arabic Poetics, pp. 20-6; SALP, vol. 111, p. 123. Although
a variety of other literary forms existed, such as love songs, dirges, histories, wisdom
literature, genealogies, tales, proverbs and legends, it was only the highest and most
sophisticated form of Arabic literature, poetry, which received almost exclusive attention.

131See G.E. von Grunebaum, "Balagha," EP, vol. II, pp. 981-3; M. Khalafallah,
"Badic,” EI, vol. I, pp. #57-8; B. Reinert, "al-Ma‘ani wa°l-Bayan," EP, vol. V, pp. 898-
902.

32BL, p. 165; Cantarino, Arabic Poetics, pp. 9, 20; Khalafallah, "Arabic Literature,"
pp. 1031-2.

133See, forexample, Q. 16/103, 26/105.

1M4See BL,p. 5; Bonebakker, "Aspects," p. 83; Cantarino, Arabic Poetics, pp. 17, 39;
G.E. von Grunebaum, "Arabic Literary Criticism in the 10th Century A.D.," JAOS, 61
(1941), p. 51; Khalafallah, "Arabic Literature,” p. 1031.

I35BL, p. 1, Bonebakker, "Aspects," p. 84; von Grunebaum, "Arabic Literary,” p. 51;
Heinrichs, "Literary Theory," p. 30. Van Gelder (BL, p. 2) does mention the existence of
a few earlier works devoted to literary criticism, not theory, such as the Fuhilat al-
shu‘ard® of al-Asma“i (d. ca. 216/831), which are very seminal, containing only "brief and
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relatively late emergence of Arabic literary theory, in comparison with other Islamic
disciplines, was a result, not simply of its close association with other disciplines, but
rather because it was a direct outcome of other sciences.136 These other disciplines,
including grammar, exegesis, and i%az al-qur°an, are, on the one hand, equally difficult to
isolate as independent sciences in the early centuries of Islam,!3” but, on the other hand,
displayed a primary concern, not with Arabic language and literature generally, but with
the Qur®an specifically.

It was these disciplines, concerned with the Qur?an, that were the first to study
Arabic poetry, but not in the sense of poetics, studying the literature for its own sake, but
as philology, which sought a traditional authority in linguistic matters and found it, of
course, in pre-Islamic poetry.!38 The initial work of these various disciplines on Arabic
poetry would affect the nature and style of Arabic literary theory and criticism when they
emerged as distinct sciences. Although such developments cannot be explored he: e, they
include the remaining divergent approach to both theoretical and critical issues within
poetics, reflecting their diverse origins:!39 the Qurian would not merely be included in
their studies of Arabic literature but would remain the initial source in the formation and

definition of linguistic concepts,!40 and the focus within poetics, not on the poem as a

rather arbitrary judgements on early poets."

136See BL, p. 5; Bonebakker, "Aspects,” pp. 82-3; Cantarino, Arabic Poctics, p. 1; von
Grunebaum, "Arabic Literary," pp. 51-2; Heinrichs, "Literary Theory," pp. 30-2; M.
Khalafallah, "Qur°anic Studies as an Important Factor in the Development of Arabic
Literary Criticism,” Bulletin of the Faculty of Arts, University of Alexandria, 6 (1952),
pp. 2-4; SALP, vol. 111, pp. 145, 153-5.

137§ee above, n. 57.

138See BL, pp. 2, 165; Bonebakker, "Aspects,” pp. 82-4; Cantarino, Arabic Poctics, p.
19; QS, pp. 97, 149, 216-7; Reinert, Madjaz,"” p. 1026; el-Tayib, "Pre-Islamic Poctry," p.
33. This development also further explains the late date of recording pre-Islamic poetry
and, because of the varied interests and viewpoints of the scholars concerned, the
possibility of fabrications in the compilation process. See above, n. 128.

13Cantarino, Arabic Poetics, p. 17; Heinrichs, "Literary Theory," p. 30.

140BL, p. 5; S.A. Bonebakker, "Poets and Critics in the Third Century A.H.," in Logic
in Classical Islamic Culture. Ed. G.E. von Grunebaum (Weisbaden: Otto Harrassowitz,
1970), p. 100; Khalafallah, "Quranic Studies," p. 2; Lothar Kopf, "Religious Influences
on Medieval Arabic Philology," S1, 5 (1956), pp. 34-6. Indeed, Kopf (ibid.) mentions a
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whole but, similar to the needs of philology, on the single line as a distinct unit of
meaning.!4! Until the fourth/tenth century, poetry served primarily the philological needs
of the Qur®an scholars: "{a]esthetic criticism was a mere byproduct of their activity."142

The early examination and use of poetry in works of grammar and textual
excgesis, where the emphasis was on constructing grammatical rules, preserving the text
of the Qur*an from corruptions, and establishing the text's proper or acceptable readings,
can easily be seen in their passim use of a single or a few lines of poetry to illustrate and
justify any specific point,!43 where a poetic commentary in reverse can be detected. This
particular source and method was also employed in rhetorical exegesis to illustrate the
correctness of particular linguistic usages in the Qur®an,!44 and, in addition to later works
of Arabic literary theory and criticism which obviously included this literature in their
studies,!45 poetry was employed by those who wished to demonstrate the literary
inimitability of the Qur®an.146

Of particular interest here, however, is not merely the employment of poetry in

number of stories about some early philologists who were careful to avoid relating their
studies on the Qur®dn in any way to poetry and others who viewed any study of profane
literature as a sin to be expiated.

141BL, pp. 14-6; Cantarino, Arabic Poetics, pp. 51-4; van Gelder, "Brevity," pp. 78-88,
esp. p. 79; Heinrichs, "Literary Theory," pp. 35-6.

142Bonebakker, "Aspects,” p. 83. See also Cantarino, Arabic Poetics, p. 17. Another
question involving the traditional authority of pre-Islamic poetry and its ability to display
the various literary figures, and a further, more internal impetus behind the construction
of an Arabic literary theory, was the badi‘challenge or challenge of the "new style." It
became a controversy with the poet Abii Tammam (d. 231/846) who used the "new"
figures profusely. But Ibn al-Muttazz (d. 296/908) in his Kitab al-badi® (Ed. Ignatius
Kratchkovsky [London: Luzac and Co., 1935]) demonstrated, by citing numerous
examples from the Qurédn and pre-Islamic poetry, that the apparently new figures were in
fact pre-Islamic in origin and known to poets and critics but, notably, not to philologists.
See Khalafallah, "Badi¢," pp. 857-8.

143S¢e, for example, Sibawayh, Kitab; al-Farra?, Ma‘ani al-qur°an; Abi ‘Ubayd,
Fada®il al-qur°an.

144See, for example, Abd ‘Ubayda, Majaz al-quran.

1458ee, for example, al-*Askari, Kitab al-sinacatayn; Ibn Qutayba, al-Shi‘r wa’l-shu‘ara
wa qil tabaqat al-shucara®. Ed. M.J. de Goeje (Leiden: E.J. Brill, 1904).

146See, for example, al-Rummani, al-Nukat; al-Baqillani, I5az al-qur’an; al-
Zamakhshari, al-Kashshaf.
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works of 1%az al-qur°an but that the demonstration of the Quran's inimitability in terms of
its eloquence (balagha) was one of the formative elements of later Arabic literary
theory.147 However, because the arguments for the inimitability of the Qurean, including
those that emphasized its eloquence as a proof of its i%jaz, antedated the independent
development of Arabic literary theory, an understanding of Arabic, and particuliuly
poetic, eloquence that was completely external to i%az al-qur’an arguments did not exist
and, thus, is not applicable to an understanding of the origins of the stylistic inimitability
argument. What did exist, and is therefore applicable however, were the general,
although formative,!48 conceptions of eloquence as understood by earlier writers,
including those that applied it toward a demonstration of the Qur?an's stylistic
inimitability. Some of these views of eloquence, of course, were integral parts of the
demonstration of the Qur®an's stylistic 154z, but many of them also contributed to the
resulting nature of later Arabic literary theory, and thus, helped to define the comparative
literary characteristics of both Arabic poetry and the Quran.

Al-Jahiz, for example, who offered one of the earliest arguments in favour of the
inimitabiliry of the Qur®an in the early third/ninth century, was himself a prose writer,
collector and literary critic.!49 Among his numerous works is the al-Hayawan, a well
known anthology of stories based on animal topics, which contains some of al-Jahiz's

views on Arabic literature.150 More important though, is his al-Bayan wa?l-tabyin where

147See BL, pp. 5, 97-100, 160-1; Cantarino, Arabic Poetics, pp. 12-9; von Gruncbaum,
"Arabic Literary," p. 51, "Balagha," p. 981; Heinrichs, "Literary Theory," pp. 30-2;
Khalafallah, "Arabic Literature," pp. 1031-2.

148]1 is not possible to determine any precise understanding of eloquence 1n the caily
centuries of Islam since early Muslim writers did not clearly differentiate linguistic from
literary concepts and the technical terms involved, such as balagha (eloquence) and nahw
(grammar), of course, possessed their own developmental history. This issuc will be
discussed in the section on grammar, below. For further information, sce R. Baalbaki,
"The Relation between Nahw and Baligha: A Comparative Study of the Methods of
Sibawayhi [sic.] and Jurjani," ZAL, 11 (1983), pp. 7-23, esp. pp. 7-9; BL, p. 11.

149See BL, p. 38; Ch. Pellat, "al-Djahiz," EI2, vol. I, p. 385.

150BL, pp. 38, 41; Pellat, "al-Djahiz," p. 386.
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al-Jahiz initiates a more formal discussion of the various ways of expressing things and,
thus, presented the first work of Arabic stylistics.!5! Because of the pioneering character
of al-Jahiz's efforts, it is not surprising to see his views of Arabic style, in comparison
with later works, as rather vague and imprecise. Generally, he sees balagha as the aim of
rhetoric which is simply the avoidance of clumsy and grammatically incorrect speech,
and defines bayan as anything that reveals the sense and brings out the inner meaning in a
way that facilitates understanding.!52 He mentions that more attention should be paid to
literary form (Jafz) than to content (ma‘na), because the latter is common knowledge
while the former reveals a work's literary eloquence,133 and he equates the structure of the
Qur2an with that of poetry, having each verse (3ya) in a chapter (siira) of the collected
Qur?an correspond to a line (bay®) of a pcem (qasida) in a collected diwan.'54 Many of
these views, however, are based only on general impressions of Arabic literature rather
than specific, identifiable features. Although he compared the relative merits of pre-
Islamic and modern poetry, his concept of badi‘is general,!55 and in none of his works
does he define, for example, the common rhetorical term for metaphor (isti‘ara).1%6 It is
also interesting to note that, although he did not employ the term i%az in relation to the
Qur®an, he did speak of the mu¢iz of the metre as something destroyed in translating the

wisdom of the Arabs (hikmat al-‘arab) to another tongue.157

151See Yusuf Abi al-cAddus, "Rhetorical Criticism in al-Jahiz's al-Bayan wa al-Tabyin
and al-Hayawan," IC, 61 (1987), p. 59; BL, pp. 38-40; Cantarino, Arabic Poetics, p. 15;
von Grunebaum, "Balagha," p. 982; Kanazi, Studies, p. 38.

152See Abu al-¢Addus, "Rhetorical Criticism," pp. 60-3, 65.

153Kanazi, Studies, p. 39; Martin, "Role of the Basrah," pp. 180-1. Al-Jahiz may also
have looked at the concept of nazm, but his views on this are not extant. See, for
example, Boullata, "Rhetorical Interpretation,” p. 146.

154See BL, p. 39.

155See Bonebakker, "Poets and Critics," p. 82; Khalafallah, "Badic," p. 857.

156See Heinrichs, Hand of the Northwind, p. 26; but compare von Grunebaum, Tenth-
Century Document, p. xvi and Wolfhart Heinrichs, "Isti¢arah and Badi¢ and their
Terminological Relationship in early Arabic Literary Criticisin," Zeitschrift fir
Geschichte der Arabisch - Islamischen Wissenschaften, 1 (1984), p. 195.

157yon Grunebaum, Tenth-Century Document, pp. Xvi-xvii.




The major criticism of al-Jahiz's views is that they are contained in a disordered
and random mass of digressions.138 But this seems to have been a deliberate attempt to
offer his views in a lively and entertaining text rather than in a dry treatise. Nevertheless,
although al-Jahiz's views about Arabic literature do not amount to a systematic theory,
they do represent an accurate reflection of the prevalent, but rather unsophisticated, vicws
of his time,159

By the latter part of the third/ninth century, however, the science of Arabic literary
theory had developed substantially toward its maturity. Of the three eventual
subdivisions of the science of eloquence ( “ilm al-balagha),16° the poet and critic, Ibn al-
Mucttazz (d. 296/908), in his Kitab al-badi®, contributed largely to the systematic tieatment
of figures of speech or embellishments (¢iIm al-badi) and examined some of the formal
characteristics of literary expression by dividing literary figures into eighteen specific
categories, including, for example, metaphor (isti°ara) and paranomasia (tajnis).16} The
underlying motive for this systematization of poetry, in which he used numcrous Quranic
illustrations, mentioned above,!62 was an explanation of the relative literary
characteristics of pre-Islamic and modern poetry; Ibn al-Mu‘tazz attempted to
demonstrate that the so-called modern figures were, in fact, a stylistic continuation of pre-
Islamic poetry. It should be noted, however, that his demonstration involved a number of

specific and identifiable figures of speech.

158See, for example, BL, pp. 38-9; Pellat, "al-Djahiz," p. 387; Ramli, "Philology," pp.
41-2,

159Abi al-¢Addus, "Rhetorical Criticism," p. 59; BL, pp. 5, 41; Khalafallah, "Arabic
Literature," p. 1034.

160Namely, the rather confusing and overlapping sciences of meaning (%lm al-macani),
expression (¢ilm al-bayan), and figures (%ilm al-badi©). See von Gruncbaum, "Balagha,"
pp. 981-3; Khalafallah, "Badi¢,"” pp. 857-8; Reinert, "al-Macani wa’l-Bayian,” pp. 898-902

161See von Grunebaum, "Balagha," p. 981; Heinrichs, "Isti®drah and Badic" pp. 189-
209; Khalafallah, "Badic," p. 857. See also S.A. Bonebakker, "Reflections on the Kitab
al-Badicof Ibn al-Mu‘tazz," in Atti del Terzo Congresso di Studi Arabi e Islamici
(Napoli: Istituto Universitario Orientale, 1967), pp. 191-209.

162Gee above, n. 141.
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Also during the late third/ninth century, Ibn Qutayba, in his al-Shi’r wa’l-shu‘ara?,
responded to the same question of relative poetic merit by urging readers of poetry to
form independent judgements of the poem concerned, without asking if it was pre-Islamic
or modern.163 For Ibn Qutayba, the eloquence of a poem resided in the balance between
its form (lafz) and its content (ma*na), which he divided into four graded relationships.164
However, although Ibn Qutayba, in his Ta>wil mushkil al-qur°an, demonstrated a
sophisticated understanding of rhetorical figures,105 he does not apply it directly toward a
theory of Arabic literature; his al-Shi‘r wa’l-shu‘ara® offers an anthology of Arabic poetry
without much theoretical content on poetic style and eloquence.166 Yet he does make the
assertion that the eloquence of profane Arabic literature not only demonstrated the
superiority of Arabic above all other languages,167 but must be understood in order to
recognize the eloquence of the Qur’an.168 Because of this acknowledged primary interest
in Quranic eloquence, Ibn Qutayba did not focus on poetic eloquence in a literary way,
studying it for its own value, but in a more impersonal and philological way, as a tool for
an understanding of Quranic rather than poetic eloquence.169

Following Ibn Qutayba, in the fourth/tenth century, views about eloquence,

whether Quranic or poetic, do not become completely separate, of course, but general

163See Bonebakker, "Poets and Critics,” pp. 85-7; Khalafallah, "Arabic Literature," p.
1034.

164Cantarino, Arabic Poetics, p. 47, Kanazi, Studies, p. 41.

165See von Grunebaum, "Baldgha," pp. 981-2; and above, pp. 6, 18.

166See BL. p. 45; Lecomte, "Ibn Kutayba," p. 846.

167 Almagor, "Early Meaning," pp. 312-3; Cantarino, Arabic Poetics, p. 16; Heinrichs,
Hand of the Northwind, p. 31. This aspect of the Arabic language had further
ramifications in addition to the linguisiic sphere, during the third/ninth century, especially
for the movement known as the Shucuibiyya who felt that Arabic language, literature, and
culture should not have any particular primacy in Islam. See Dionisius Agius, "The
Shutubiyya [sic.] Movement and its Literary Manifestations," IQ, 24 (1980), pp. 76-88.

A discussion of the early attitudes toward the Arabic language (al-arabiyya) will follow
in the section on grammar, below.

168See, for example, Cantarino, Arabic Poetics, p. 16; QS, pp. 231-2.

169See BL, p. 46; Bonebakker, "Poets and Critics," p. 86; Lecomte, Ibn Qutayba, pp.

417-8.




34

Arabic literary theory, as an independent science, does reach a greater degree of maturity.
It is not surprising, however, to see that the views on eloquence that showed a preference
for understanding the literary style of the Qur®an, like Ibn Qutayba's, developed and
expanded into a separate genre of works that focussed specifically on the Quroan's literary
style in support of its inimitability. Nor is it surprising to see, at the same time, an
increased and specific interest in profane Arabic literature that was, and continued to be,
such an important philological tool in the understanding of Quranic eloquence and, thus, a
literature that deserved appreciation in its own right.

The understanding of the Qur®an's eloquence by the fourth/tenth century writers,
al-Rummani and al-Khattabi, has been noted above.170 Al-Rummani's technical
demonstration of the constituent elements of Quranic eloquence, in his al-Nukat fi ijaz
al-qur’an, served as an important and influential model for later writers in this, and related
fields;171 while al-Khattabi's views about the overall psychological effect of the Quriin's
style as a demonstration of its inimitable eloquence, in his al-Bayan i5az al-qur°in, was
preserved in Arabic literary theory in al-Jurjani's Asrar al-balagha, where the
psychological roots of the aesthetic effect was given its most systematic treatment.!72

In the particular field of poetics, Aba Hilal al-Askari (d. 395/1005), a
contemporary of al-Rummani and al-Khattabi, offered in his Kitab al-sina‘atayn, the first
systematic treatment of Arabic rhetoric and, with the synthesis of a number of carlier
concepts and methods, established an approach to the analysis of poetic eloquence. 173
Al-*Askari's synthesis assumed a number of technical terms and definitions, Quranic and

profane literary examples, and even the theories of earlier writers; mainly from al-Jahiz,

170See above, pp. 22-4.

171See BL, pp. 96-7, 106-7; Heinrichs, "Literary Theory," pp. 30-1; al-Jemaey, "Al-
Rummani's 'al-Nukat'," pp. 95-7; Kanazi, Studies, p. 56; Khalafallah, "Two Fourth
Century," p. 18.

172See von Grunebaum, "Balagha,” p. 982.

173Cantarino, Arabic Poetics, p. 125; Khalafallah, "Arabic Literature," p. 1036.
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Ibn Qutayba, Ibn al-Mu‘tazz and al-Rummani.174 With al-*Askari, balagha had become
the science of rhetoric,173 the individual line of a poem was a more important unit than
the poem as a whole,176 and form (Jafz) was more important than content (ma‘ni) in
terms of poetic eloquence.!77 However, even though al-°Askari initiated the systematic
study and analysis of profane Arabic literature and the nature of its own eloquence, it
should be noted that of the four stated reasons for understanding poetic balagha, and thus
writing the Kitab al-sina‘atayn, the first reason given by al-¢Askari was that it was
required in order to understand the inimitability (i%az) of the Qur®an,!178

After al-*Askari, Arabic literary theory and criticism developed further in
technical sophistication and systematization with such theorists as Qudama b. Ja¢far (d.
337/968), al-Jurjani (d. 471/1078), al-Sakkaki (d. 626/1229), and al-Qazwini (d.
739/1338), to mention only a few.1” Yet, while many of these later developments are
important for the history of Arabic literary theory and criticism, from al-*Askari's
acknowledgement that the understanding of general Arabic eloquence is important for the
understanding of i%az al-qur°an, it is clear that by that time the demonstration of the
Quran's miraculous inimitability in terms of its eloquence had become a Muslim dogma.

Because of this particular development, however, one aspect of later Arabic
literary theory requircs some attention. Because Quranic studies and the initial arguments
for its stylistic 153z preceded the systematization of Arabic literary theory, literary theory
inherited the same terms and methods of Quranic studies, which "may help us to

understand why the doctrine of tropes and figures was the earliest aspect of balagha to

174See Kanazi, Studies, pp. 37-66. See also, BL, pp. 90, 96; Bonebakker, "Isti‘arah
and Badi," p. 249; Cantarino, Arabic Poetics, p. 14; von Grunebaum, Tenth-Century
Document, p. xix; Khalafallah, "Arabic Literature," p. 1036.

175See Cantarino, Arabic Poetics, pp. 126-7.

176See BL, p. 90.

177See Cantarino, Arabic Poetics, pp. 127-9.

178Gee, for example, BL, p. 6; Cantarino, Arabic Poetics, pp. 125-6; Kanazi, Studies, p.
36.

179For short descriptions of these developments, see von Grunebaum, "Balagha,” pp.
981-3; Khalafallah, "Badi*," pp. 857-8; Reinert, "al-Maani wa’l-Bayan," pp. 898-902.
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attract systematic investigation."180 But while the use of poetry to illustrate particular
figures of speech in the Quran proved helpful in the demonstration of its stylistic
inimitability, the same degree of eloquence demonstrated in the Qur®an with a poctic
example extended equally to the unit of poetry adduced to illustrate it. Yet, despitc the
Quran's strong assertions that it is not poetry,!8! much of it is poetic and some of it even
formally s0,182 and the technical use of poetic examples to demonstrate the Qurin's
stylistic inimitability connected the eloquence of the Qur’an and poetry in a very precise
way. The use of poetic examples to illustrate the Qurean's stylistic inimitability appeared
to equate the two as stylistically similar: notwithstanding the difference of genre, cvery
poetic example used to illustrate any Quranic figure made the two passages that shared
the figure at least stylistically and technically alike.!83 With the doctrine of the stylistic
i%az al-qur°an in place, demonstrated with poetic examples, the solution to this problem
rested with Arabic literary theory and its characterization of poetry. Because parallels
existed between Quranic and poetic form, it is not surprising to see that the solution
focussed on content; and, with the fundamental belief in the truthful content of the
Qur?an, poetry was differentiated as being rhetorically eloquent, but truthfully
insincere.184 It is interesting to note, from this, that the demonstration of the Quriin's
inimitability in terms of its literary form eventually led to its uniqueness dependent on its
content.

What may be noted about the formative period of Arabic literary theory and
criticism was that, as formal sciences, they did not origirate directly from the existence of

literature and the informal reflections upon it before the rise of Islam. The major impetus

180yon Grunebaum, "Balagha,” p. 982. See also, Heinrichs, "Literary Theory," pp. 30-
2; Khalafallah, "Arabic Literature,” p. 1033; QS, p. 232; John Wansbrough, "Arabic
Rhetoric and Qur?anic Exegesis,” BSOAS, 31 (1968), p. 469.

181See, for example, Q. 36/69, 69/41-2.

182See Gluck, "Is there Poetry?" pp. 43-89; Paret, "Qur®an-1," pp. 196-205; QS, p. 227.

183Cf. Q. 2/23, 10/38, 11/13. See above, pp. 19-21.

184See Cantarino, Arabic Poetics, pp. 27-40; QS, pp. 236-7.
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for the more formal study of poetry was, in fact, the fulfillment of the philological needs
of Qur°an scholars, including grammarians, Qur®an readers and exegetes, who collected
and used poetry to clarify the text of the Qurdn, and 1%az al-qur®an writers, including
those who stressed the Quran's aesthetic effect as well as those who employed poetry to
demonstrate the Quran's stylistic inimitability. It was the philological groundwork of
these Qurdn sciences that eventually led, in the fourth/tenth century, to the formal and
separate study and systematization of poetry, for its own literary value, in Arabic literary
theory and criticism. The Quranic and philological roots of Arabic literary theory and
criticism, in fact, determined much of the resulting nature of the Arabic literary sciences
when they emerged, including the linguistic and literary primacy of the Qur®an, even to
the extent that recognition of the Quran's stylistic 154z was a primary reason for the study
of profane Arabic literature, the predominant concern for the single line of poetry as an
independent unit of form and content, and the parallel development and identification of
tropical expressions as an indicator of literary eloquence. Indeed, the tropical parallels
between the demonstrated eloquence of the Qur’an and that of poetry appeared
sufficiently similar to require the characterization of poetry as meaningfully void in

comparison with the Qur®an.

Grammar

The Quran, in its final form, asserts that it is understandable to an Arab audience:
itis "an Arabic Qur’an"185 given in "clear Arabic"186 through "a messenger from among
themselves."187 But, as noted earlier,!88 traditional Muslim accounts maintain that this

clear Arabic Qur®an was initially revealed over a period of twenty-three years, at first

185Q). 12/2. See also, Q. 13/37, 41/44, 4217, 43/2.
186Q, 26/195. See also, Q. 15/1, 16/103, 46/12.
187QQ. 3/164. See also, Q. 43/32.

188See above, pp. 14-6.
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recorded only as a consonantal text which was not collected as a fixed document until the
reign of the third caliph, “‘Uthman (d. 35/655),!8 and had its vocalization recorded later in
the form of a number of variant readings (gira?af),'% which may have reflected dialectical
differences.!®! The establishment of the canonical text and the acceptable readings of the
Qur’an was, of course, an important factor in stabilizing the Quri@n as an authoritative
source of legal, liturgical and theological principles; and, with the expansion of Islam and
its inclusion of a number of non-Arab client converts (mawali), the need to protect the
Quran from textual corruptions represented an additional motivation.!92

This led to an early interest in the language of the Qur°an and, although the
proliferating number of acceptable readings were traced back to traditional authoritics,!9?
accounts for the use of correct language, namely grammar (nahw), as a standard

employed in their selection.!94 Although a variety of grammatical elements were

189See, for example, Jones, "Quran-11," pp. 235-41; Watt, Bell's Introduction, pp. 40-
7; Welch, "al-Kur’an," pp. 404-6. For substantially different interpretations of these
collection accounts, see John Burton, The Collection of the Qur’an (Cambridge:
Cambridge University Press, 1977), pp. 160-89, 225-40; QS, pp. 44-6, 202-7.

190See, for example, Goldziher, Muslim Studies, vol. {1, pp. 221-3; Arthur Jeffery,
Materials for the History of the Text of the Qur®an (Leiden: E.J. Brill, 1937), pp. 1-17;
Jones, "Quran-I1," pp. 244-5; C. Rabin, et. al., "*Arabiyya," EE, vol.1, p- 565; Welch,
"al-Kur?@n," pp. 406-9.

191See R. Baalbaki, "The Treatrnent of Qira“at by the Second and Third Century
Grammarians," ZAL, 15 (1985), pp. 11, 14; R. Paret, "Kira®a," EI2, vol. V. p. 128; QS, p.
205.

192§ee Cantarino, Arabic Poetics, pp. 9-10; Ilse Lichtenstidter, "Nahw," EIl, vol. VI,
p. 837; Ramli, "Philology," p. 14.

193See Paret, " Kird%a," p. 127; QS, p. 217; Welch, "al-Kurdn," p. 408. The initial
establishment of the canonical texts of the Quran, although a number of variant texts
remained, was done with a text that consisted of consonants alone (scriptio defectiva).
Gradually, these texts received full pointing and vowelling (scriptio plena) resulting in a
number of different readings which were restricted to seven acceptable ones by Abu Bakr
Mujahid (d. 324/936). Eventually, three more, then an additional four, were added, but
the seven regained their authority in the fifth/eleventh century. At present, there are only
two predominant readings, the Hafs %n ‘Asim and the Warsh can Nafic. To complicate
matters further, in addition to these eventual fourteen readings, a number of uncanonical
deviant readings (shawadhdh) remained influential in the elucidation of the Qur’an and
linguistic problems. For more information on these developments, see Paret, "Kira®a,"
pp. 127-8; Welch, "al-Kur°an,” pp. 408-3.

194See Gitje, The Qur®an, p. 29; Jones, "Qur®an-I1," p. 242; QS, p. 217; Ramli,
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involved, such as conjugation, syntax and punctuation, early grammarians emphasized the
study of the correct and full inflection of nominal case endings and verbal moods
(i°rab).195

However, it should be noted that these linguistic developments were a part of the
Qur¥an text's complex history and evolved only gradually over a period of three
centuries, 196 which was, of course, the formative period of associated linguistic, literary
and Quranic sciences, including that of grammar (‘ilm al-nahw). The gradual
development of grammar during these centuries permitted, not only the presentation of a
number of rival grammatical theories, but also a variety of disputes involving particular
methods and sources employed in the systematization of grammatical rules and their
application to the text of the Quran.197 But the Arabic linguistic science of grammar was
also developing at the same time, and in association with other, equally formative Islamic
disciplines, such as literary theory and exegesis, which possessed a number of common
features and interests.!%8 For example, Muslim scholars of this period made no clear
distinction between linguistic and literary concepts;!%? in fact, the more formal definitions
of the sciences of grammar and rhetoric were not fully accomplished until the
fifth/eleventh century with al-Jurjani.2%0 As well, the development of grammatical
concepts, especially those that were directly relevant to the text of the Quran, were never

independent from the influence of religious and doctrinal attitudes.20! In general terms,

"Philology," p. 14; Welch, "al-Kur’an," p. 409.

195See Cantarino, Arabic Poetics, pp. 9-11; Nazih Y. Daher, "Al-Jurjani's 'Regents' and
Today's Linguistic Analysis," IJIAS, 4 (1987), p. 60; H. Fleisch, "I°rab," EL, vol. I11, p.
1248; Watt, Bell's Introduction, pp. 83-5.

196Welch, "al-Kur'an," p. 408.

197See Baalbaki, "Treatment," p. 16; Goldziher, Die Richtungen, pp. 47-9; Kopf,
"Religious Influences," pp. 37-8, 46; Owens, Foundations, p. 8; Paret, "Kira®a," p. 127.

198Baalbaki, "Relation," p. 7, "Treatment," p. 13; SALP, vol. 111, p. 27.

199See BL, p. 11; Owens, Foundations, p. 17.

200See Baalbaki, "Relation," pp. 7-10, 23; Owens, Foundations, p. 17.

201See Kopf, "Religious Influences," pp. 33-4, 46; Paret, "Qur°an-1," p. 213; QS, p.
208.




the correct recitation of the Quran was considered, by itself, to be an act of piety;202 and,
on a more specific level related to Quranic exegesis, the influence of doctrinal
commitments on grammatical matters may be noted in that the application of the
"correct” inflection (i°rab) to any Quranic statement presupposes that the statement's
meaning was already known.203

However, despite the importance of establishing the grammatical foundations of
the Qur’an and its relationship to the Arabic language in general, it is important to
remember that throughout these first centuries of Islam, a number of the Qur’an's
linguistic features had not yet been established or defined. Indeed, it was those
requirements that led to the rather long and complex developments of Arabic and Quranic
grammatical studies. Thus, it is important to note that the Quran, until its complete
linguistic stabilization, could not, itself, function as an authoritative text in Arabic
linguistic matters.204 As already noted, the various philological needs of Muslim
scholars, including the linguistic needs of the grammarians, were fulfilled by the
collection, redaction and study of primarily pre-Islamic literature, especially poetry,
which, by its widespread use, was viewed as an authority in linguistic and literary
matters.205 But for the early grammarians, it was not this literature alone but the
Bedouins of Arabia, as both the possessors and transmitters of ancient and current poetry,
that served as an important source in the resolution of linguistic questions, including those
that dealt with the text of the Qur*an.206 The poetry of the Bedouins provided respected
examples of correct Arabic morphology and syntax, but equally important is the fact that

this literature was transmitted orally.207 Even in everyday speech, urban Arabic speakers

202See Gitje, The Quran, p. 5; Paret, "Kira®a," p. 127.

20308, p. 109.

204K opf, "Religious Influences," p. 47.

205See above, pp. 15, 26-7.

206See Baalbaki, "Treatment," p. 11; Joshua Blau, "The Role of the Bedouins as
Arbiters in Linguistic Questions and the Mas°ala az-Zunburiyya [sic.]," JSS, 8 (1963), p.
42; Fleisch, "Ieab,” p. 1250; Rabin, "cArabiyya,” p. 565; SALP, vol. 111, p. 154.

207See Monroe, "Oral Composition,” pp. 10-32; el-Tayib, "Pre-Islamic Poetry,” pp. 27-
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did not fully inflect their language while the desert Bedouins did: that is, they vocalized
noun case endings.208 In fact, even this difference between urban and desert dialects
may have given the Bedouin usage the appearance of an elevated form of Arabic.20?
However, the language of Bedouin poetry was not the same as the everyday speech of the
tribes: it was a special, elevated, literary dialect of Arabic, used for their poetry and
shared by each of the Bedouin tribes,210 seen s the highest form of Arabic speech and
identified as Arabic "poetical koiné."211 Thus, while al-lugha al-‘arabiyya can mean the
Arabic language in all its forms, al-‘arabiyya developed, in a technical sense, to denote
the "pure Arabic" of the elevated literary language common to the poetry of the
Bedouins.2!2 This elevated language of the Bedouins, once modified by the grammarians'
later understanding of the linguistic features of the Qur®an, would constitute a part of the
particular language identified as Classical Arabic.213

Some of the results of this activity dealing with the Arabic literature and usage of
the Bedouins, largely motivated by the linguistic study of the Quran, included the
limitation of the number of acceptable readings,2!4 the early appearance of descriptive
grammars of Arabic generally, such as the Kitab of Sibawayh (d. 177/793), or of the
Quran specifically, such as the Ma‘ani al-qur®an of al-Farra® (d. 207/822), which both
include poetic and Quranic citations, and, later, more detailed grammatical works, such as
those of al-Nahhas (d. 338/950) or al-Zajjaj (d. 311/923) dealing with Quranic accidence,
entitled Irab al-qurian. In fact, the importance of linguistic studies in the early centuries

of Islam led to the existence of two rival schools of grammar at Kiifa and Bagra in the late

30; A.S. Tritton, "Shitr," EI1, vol. VII, p. 374; Rabin, "<Arabiyya," p. 565.
208Cantarino, Arabic Poetics, p. 11; Fleisch, "Irab," p. 1249.
209Blau, "Role," pp. 46-7.
210B]au, "Role," pp. 43, 51; Rabin, "*Arabiyya," p. 565.
211Rabin, "Arabiyya," p. 565.
212See Cantarino, Arabic Poetics, pp. 1-12; Blau, "Role," p. 45.
213See Cantarino, Arabic Poetics, pp. 10-11; Rabin, "*Arabiyya,” pp. 564-7.
2148 ee above, n. 193.




second/eighth or eatly third/ninth century,2!5 or, according to one authority, to the
fabrication of the existence of the two schools by grammarians of the fourth/tenth century
in order to create traditional support for their own linguistic views.21® Although the
debate surrounding the existence of these two schools of grammar is interesting from an
historical point of view, linguistically, the evidence that does exist appears to show that
their differences, i any event, were not very great.2t7

What is more important here, however, is the resulting lingumstic relationship
between the language of the Qur®dn and other forms of the Arabic language. Although
the literature and usage of the Bedouins provided a valuable soutce of hngustic
information for the establishment of the Quian's hinguwistic features and the formation of
Arabic grammatical theories, it should be noted that the literary products of the Bedeuins
was profane Arabic and their ancient poetry, even pagan. In addition, the everyday
speech of Arabic speakers, including the Bedouins, 1eflected different rribal dialects; a
situation that included Muhammad, "a messenger from among themselves” who uttered
the Qur?an, who spoke the utban Arabic dialect of his own Qutaysh tribe. The only

dialect seen as common to all tribes, of coutse, was that employed in poeury, the poetical

215See Lichtenstadter, "Nahw," p. 837.

216There are a number of interpretations involving the historicul reality of these
grammatical schools. Curtently, the most extieme views involve C H.M. Versteegh
(Greek Elements in Arabic Linguistic Thinking |E.J. Bull, 1977], pp. 107-12) who
accepts the early existence of the two schools on the basis of 1eferences to Kufa and Bayra
by the third/ninth century linguists M G. Carter ("Sarf et Khilif: Contitbution a I'Histoire
de la Grammaire Arabe,"” Arabica, 20 [1973], pp. 292-304) opposes this view and argues
that the two schools were an mvention of fourth/tenth century grammarians attempting to
establish polemically an orthodox linguistic theory It should be noted, however, that
much of this discussion 1s mote relevant to the later thud/mnth and early tourth/tenth
centuries than earlier* Sibawayh, for example, makes no such references and al-Farra,
who does speak of the Kufuns, with whom he 1s idenuficd, mentioned them only in
reference to matters of grravatiather than ingursue theoty. For more detailed discussions
of this debate, see R Baalbaki, "Arab Grammatical Conttioversies and the Extant Sources
of the Second aiid Third Centunies A H," in Studia Arabica et Islanmica: Festschrift for
Ihsan <Abbis on his Sixtieth Biuthday Ed Wadad al-Qadi (Benut American University
of Beirut, 1981), pp. 1-26, Owens, Foundations, pp. 8-13.

2170wens, Foundations, p 9.
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koiné. But the Quran, as the revealed word of God, could not be linguistically identified
with the elevated Arabic speech of Bedouin poetry, a point that it repeatedly asserts.2!8
Nor could it be seen as an example of any other dialect of "clear Arabic", simply because
all other dialects were viewed as inferior to the poetical koiné of Bedouin poetry.

The use of Bedouin literature and vocalization as an authoritative source for the
explanation of Arabic and Quranic grammar led to an interesting problem for the early
Muslim grammarians. As grammarians, they had determined that the purest form of
Arabic was to be found in Bedouin poetry.219 But as Muslims, they could not identify the
Qur®an as poetry, yet neither could they view the Qur°an as being anything less than the
most correct Arabic speech.220 The Qur¥dn could not be linguistically differentiated from
poetry by identifying it with any dialect of Arabic, since the various dialects were
considered to be inferior to the poetical ‘arabiyya of the Bedouins;2?! nor could
grammarians admit to the application of any differentiating linguistic feature upon the
Quran, such as an irab other than that of the purest form of Arabic,222 since that would

deny the efficacy of the Qur’an's claim to be "Arabic, pure and clear” as well as

218See above, pp. 35-6. This view of the language of the Qur°an has been challenged
by a number of Western scholars who independently concluded that it was not the spoken
dialect of Muhammad's Quraysh tribe, as traditionally held (which will be discussed
below), but, in fact, was identical to this poetical koiné of the Bedouins. For a brief
summary of this point, see Welch, "al-Kur*an," p. 419.

219See Baalbaki, "Treatment," p. 14; Blau, "Role,” p. 42.

220Welch, "al-Kuran," p. 419.

221See Watt, Bell's Introduction, pp. 83-4; Welch, "al-Kurean," p. 419.

222The most extreme version of this possibility was put forward by Karl Vollers
(Volkssprache und Schriftsprache im Alten Arabien [1906; rpt. Amsterdam® \PA-
Oriental Press, 1981}, pp. 165-75), who argues that some of the various re-.ings of the
Qur¥in represented the urban colloquial dialect of Muhammad, while others represented a
textual revision of the Quran in order to bring it into harmony with the language of the
Bedouins which, together, Vollers uses to support his view that the original Qur®an
possessed no irab. This theory, however, has received little support, except by Paul
Kahle ("The Qur’an," pp. 163-82} who isolates a saying of al-Farra’ that speaks of
rewards for anyone who recited the Quran with i‘rab as support for Vollers' idea that the
Quroan had been recited, at least by some, without irab. For a brief synopsis of this
debate, see Rabin, "Arabiyya," pp. 565-6.
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acknowledge an alteration of the language of the Qur°an after its revelation,223

The solution to this problem was found by equating the language of the Qurein
quite precisely with the language of Muhammad's Quraysh tribe, but viewing that dialect
of Arabic as having developed, during the centuries before Muhammad and the Qur@in,
into a special type of Arabic dialect. During those centuries, the Quraysh were exposed
to the various Arabic dialects of the different tribes that came to Mecca on pilgrimage.
This exposure allowed the Quraysh, like the poetical koiné of the Bedouins, to sclect and
retain only the best linguistic features from each of these tribal dialects, while also being
able to reject any grammatical inaccuracies each tribal dialect possessed. Thus, in the
centuries before Muhammad, the dialect of the Quraysh had become superior to all othets
because it was seen as an amelioration of only the best linguistic elements, but none of
the inaccuracies, of all other Arabic dialects.224 It was in this language, the most correct
and clear Arabic speech, that the Qurian was uttered. Although this view does little to
explain the different acceptable readings of the Qur®an, it has been adopted as the
traditional view of the language of the Qur®an.225

This attitude of the early Muslim grammarians toward the Arabic language, its
dialects, and the language of the Qur®an established the Quran as an authoritative and
error-free document of the best Arabic.226 However, it is important to note that this
understanding applied itself to a description of the language into which the Qurian was
received and not toward a description of the specific language of the Qur’in alone. But
given this understanding of Arabic and the language of the Qur?an, it is not surprising to

see that its ramifications were of a more linguistic as well as literary nature rather than

223§ee Kahle, "Arabic Readers," pp. 70-1, "The Qurdn," p. 181; Rabin, "*Arabiyya,"

. 565-6.
pp”“See Kahle, "Arabic Readers,” pp. 70-1; Rabin, "*Arabiyya," pp. 565-6; Welch, "al-
Kur’an," p. 419.

225Welch, "al- Kur'an," p. 419.

226See Burton, "Linguistic Errors," p. 181; von Grunebaum, "I¢djaz," p. 1019; Kopf,
"Religious Influences,” pp. 33,48-9; QS, p. 221, 224.
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Quranic, even though some may appear to be specifically Quranic but, as noted, actually
apply to the language used by the Quraysh tribe before its reception, with the Qur®an
representing the model of that language.

One of the more interesting outcomes of this attitude was that the language of the
Qur?an was not seen as a unique scriptural language, but as a language that shared in the
normal linguistic and literary potential of Arabic,227 which, before the identification of
various figures of speech, was seen as containing numerous idioms.228 But with the
Qur?an being seen as the exemplary model of that most correct language and the later
identification of tropes, it is not surprising to see that the Muslim scholars actively sought
out, in the language of the Qur’an, at least one example of every known figure of
speech,229 as well as the employment of these Quranic figures, by Ibn al-Mu‘tazz, in
demonstrating that the allegedly new figures of speech (badi) were, in fact, already
established elements of a rhetorically stable language.230 Thus, the Arabic language, with
its remarkable capacity for idioms or figures of speech, was seen as a language superior to
all others, something asserted, for example, by both Abii ‘Ubayda and Ibn Qutayba.23!

It may also be noted that the asserted superiority of the Arabic language and the
Qur*an as the authoritative model of the best of that language centred on the linguistic
form of the Qur*an, rather than on its conter:ts, which had a linguistic, cultural, economic
and religious impact. This particularly Arabic nature of the Quran presented little
difficulty for Arabic-speaking Muslims; indeed, it provided an added element to their
literary and cultural pride. But for non-Arab Muslims, it represented not only a cultural

problem, it placed a linguistic barrier between themselves and the Quranic word of God.

2278, pp. 236-17.

228See Heinrichs, "Genesis," p. 129; QS, p. 231.

229See QS, p. 232.

230See Heinrichs, "Literary Theory," p. 68; and above, n. 142,

B1Sce Almagor, "Early Meaning," pp. 312-3; Cantarino, Arabic Poetics, p. 16;
Heinrichs, "Genesis," p. 129, Hand of the Northwind, p. 31; QS, pp. 81, 219, 231; and
above, p. 33.
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One of the historical results of this situation wes the ostensibly literary movement of non-
Arab Muslims in the second/eighth and third/ninth centuries, known as the Shucibiyya,
who denied that the Arabs possessed any distinct or superior abilities of speech or rhetorie
and argued for the preeminence of the Qur’an's content rather than its Arabic linguistic
and literary form.232

Notwithstanding this opposition, it must be noted that the early Muslim
grammarians' study of the Arabic language, especially in relation to the language of the
Qur?an, laid the linguistic foundations of the Arabic language and the Qur*an that would
later allow for their rhetorical exploration: it provided the purity and euphony (fasaha) of
the Arabic language upon which its eloquence (baligha) depends.233 But, importantly,
this was accomplished by demonstrating the linguistic superiority of the Arabic language,
with the Quran representing a model of it, and not by demonstrating the Quran's

linguistic distinctness from it.234

Summary

It is very apparent from this discussion that the second/eighth and especially the
third/ninth centuries were a period of enormous intellectual activity. Although some of
this activity surrounded the Arabic linguistic and literary heritage inherited by Islam,
much of it was motivated by the arrival of the Qurédn. This yielded not only a religious
or doctrinal element to the methods and theories of each of these scicnces, it also gave
each discipline, in its study of a particular aspect of the Qur®in, a common interest and a
number of interdisciplinary relationships that would never be severed. Many important

developments in each of these sciences took place, of course, in later centuries but their

2328ee Abu al-*Addus, "Rhetorical Criticism," p. 59; Agius, "The Shutubiyya," pp. 76-
88, esp. pp. 80-4.

233See von Grunebaum, "Balagha," p. 981.

23408, p. 237.
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theoretical foundations were established during these centuries.

Textual exegetes as well as grammarians took part in the establishment of the
canonical text of the Quran and determining the acceptability of its various readings.
They also began the investigation and systematization of Arabic grammar with a special
focus on the language of the Quran as the exemplary model of the language and its
usage. Where textual exegetes and grammarians clarified and harmonized regular
Quranic usage, later rhetorical exegetes focussed on the more irregular Arabic
expressions in the Qurean. In the early third/ninth century, these expressions were
defended as being grammatically correct expressions but sufficiently divergent ones to
require further clarification. By the later third/ninth century, however, many of these
Quranic phrases were no longer defended simply as syntactic irregularities but were more
positively identified as regular tropes.

The linguistic investigation of the Qur*an by the Muslim grammarians and
exegetes as well as the exploration and elucidation of the rhetorical elements of both the
Quran and the Arabic language were quite naturally associated with the systematic
examination of the Qurin as a literary as well as areligious document. This initiated the
formal study and development of Arabic literary theory and its associated application in
literary criticism. Although this eventually led to the independent systematic description
and appreciation of Arabic poetry for its own merits, the origins of Arabic literary theory
were closely associated with the philological needs of scholars who studied and used
poetry as an explanatory tool in their commentaries on the Quran. The frequent
employment of poetic examples to clarify and justify the acceptability of Arabic
grammatical and especially figurative usage in the Qur’an yielded a very close association
between Quranic and Arabic poetic usage. The resulting figurative parallels between the
Qur’in and Arabic poetry led toward a more formal differentiating characterization of
Arabic poetry by the literary theorists. Yet, such a definition did not resolve the question

as to whether such tropical expressions were unique to the Quran or whether they were
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unique to the Arabic language with the Quran representing a model of it.

During these same formative ceituries, a number of Muslim scholars from the
various developing sciences were also engaged in attempts to identify or demonstrate the
exact nature of the Qur’an's miraculous inimitability. Early attempts at this task could be
characterized either as simple assertions or as mechanisms, rather than demonstrations,
that maintained a reliance on an attitude of bila kayf, while a more rational and thus more
demonstrable approach to this discussion seems to have been one of the contributions
made by the various Muctazili authors. Afterward, in the fourth/tenth century, when each
of these interrelated disciplines reached a more mature level of independence, the
demonstration of the Qur°an's inimitability in terms of its literary style emerged. After
the fourth/tenth century, the appreciation of the Qur’an's figures of speech remained an
influential and widely accepted part of the arguments in support of i%az al-qur'an. But
just before the fourth/tenth century and the emergence of the demonstration of the
Quran's stylistic inimitability, Ibn Qutayba wrote his text on the interpretation of the

difficulties of the Quran.



by

49

CHAPTER 11
IBNQUTAYBA AND QURANIC BREVITY

It would not seem completely appropriate to examine the views of Ibn Qutayba
about any particular literary or Quranic concept, such as Quranic brevity, without noting
at least a few salient details about the man himself, his various works, and his place and
influence in early Islamic scholarship.

Similarly, Ibn Qutayba's views on Quranic brevity do not appear in the form of an
isolated monograph but as a part of the larger context of his Ta’wil mushkil al-quran
which contains his observations on a number of topics. Accordingly, the beginning of
this chapter seems a proper place to make a few brief remarks about Ibn Qutayba and his
works in general as well as some features of the Ta’wil mushkil al-quran before looking
specifically at Ibn Qutayba's understanding of Quranic brevity.

In examining 1bn Qutayba's understanding of Quranic brevity as well as its
relationship to, or effect upon, the understanding of Quranic brevity by other writers,
including Arabic literary theorists, grammarians, exegetes and writers of i1%az al-qur’an
works, it is necessary to look specifically at Ibn Qutayba's treatment of Quranic brevity as
found in the chapter of ellipsis and abbreviation (bab al-hadhf wa’l-°ikhtisar) in his Ta’wil
mushkil al-qur’an. An equally important part of this exposition, however, will be the
necessary comparison of Ibn Qutayba's understanding of the various Quranic expressions
he adduces in this chapter with the views of a number of selected authors that are
representative of the disciplines discussed abeve in the preliminary swdies. Among these
authors who wrote their works before Ibn Qutayba are the grammarian Sibawayh (d.

177/793), the textual exegete al-Farra® (d. 207/822), and the rhetorical exegete Abu
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‘Ubayda (d. 209/824). The selected authors who studied the Qurean after Ibn Qutayba
include the exegete al-Tabari (d. 310/923), the literary critic and theorist al-cAskari (d.
395/1005) and, of course, the author of a stylistically based demonstration of 1z al-
quran, al-Rummani (d. 386/996). It will then be possible to summarize Ibn Qutayba's
understanding of these particular Quranic figures of speech in the context of the
disciplines discussed in the preliminary studies of Chapter One. Applying those findings
to the main question discussed in the Introduction, involving the relationship of the
Ta>wil mushkil al-qur®an, as a third/ninth century exegetical text, and its impact on the
origins of the stylistically based demonstrations of i%az al-qur’an works will then follow
in the Conclusion. Because I am primarily interested in Ibn Qutayba's understanding of
Quranic brevity only insofar as it relates to these questions, my emphasis will be on a
descriptive comparison of Ibn Qutayba's understanding of Quranic brevity to these

disciplines rather than a prescriptive critique of that understanding.

Ibn Qutayba

Many of the more important aspects of Ibn Qutayba and his works are contained
in a substantial number of Arabic bio-bibliographical works, such as the Fihrist of Ibn al-
Nadim (d. ca. 380/990) and the Waiayat al-’a‘yan of Ibn Khallikan (d. 681/1282), to
mention only two.235 As well, many specific aspects of Ibn Qutayba's thought have been
the subject of numerous studies,236 while a more general survey of Ibn Qutayba and his
works are contained in Gérard LeComte's concise article in the Encyclopaedia of

Islam.2¥7 He is the subject of two monographs: the first, Ishaq Misa Huseini's The Life

235For a list of these various works and their citations of Ibn Qutayba, see GAL, suppl.
I, pp. 184-7; and the bibliography at the end of Gérard LeComte, "Ibn Kutayba,"” EI2, vol.
111, p. 847.

236Again, see the bibliography in LeComte, "Ibn Kutayba," p. 847.

237"Ibn Kutayba," vol. I11, pp. 844-7.




Jiig

51

and Works of Ibn Qutayba,238 and the second, again by Gérard LeComte, Ibn Qutayba
(mort en 276/889): I'homme, son ocuvre, ses idées.23? From these various sources it is
possible to distill a brief sketch of the life and works of Ibn Qutayba.

He was born Abi Muhammad Abd Allah b. Muslim Ibn Qutayba al-Dinawari240
at Kifa in 213/828 to a family of second or third generation of Arabized Iranians from
Khurasan. Like many early Muslim writers, very little is known about his childhood,
adolescence, education or career. It seems that he studied under men generally known for
their theological, philological and traditionist attachment to the Sunna, including the
Sunni theologian and disciple of Ibn Hanbal, Ishaq b. Ibrahim b. Rdhawayh al-Hanzali (d.
ca. 237/851); the Sunni philologist and traditionist, Abu Hatim Sahl b. Muhammad al-
Sijistani (d. ca. 250/864); and the leading philologist in Iraq at the time, al-Abbas b. al-
Faraj al-Riyashi (d. 257/871), who, interestingly, was also a transmitter of the works of
the grammarian al-Asra‘i and of Abii ‘Ubayda.?41

Ibn Qutayba himself admits that in his early life he was tempted by the quasi-
rationalist ideologies that were prevalent at the time but, although he never provides a
systematic definition of his eventual methodology, he soon came to despise the
intellectual or rational approach and held steadfast to the Qurean and the Sunna as the two
fundamental foundations of doctrine. Yet, many of the ideas of Ibn al-Muqaffa¢, who had
attempted to produce some imitations of the Qur°an, were known to Ibn Qutayba and,
although he rarely acknowledges him, he seemed to have known the works of the
Mucazilite al-Jahiz very well. It is interesting too, that Ibn Qutayba also made extensive
use of the Torah as well as the Gospels. In philological studies, he seemed to maintain a

middle ground between the two alleged schools of grammatical studies, seen as an

28Beirut: The American Press, 1950.

B9Damscus: Institut Frangais de Damas, 1968.

240Some biographers add "al-Kufi", as a reference to his birthplace and "al-Marwazi",
perhaps an ethnic name of his father. See LeComte, "Ibn Kutayba," p. 844.

241See LeComte, "Ibn Kutayba," p. 844. See also, Huseini, Life and Works, pp. 15-

39; LeComte, Ibn Qutayba, pp. 45-74.




advocate of the more orthodox, Basran views while also subscribing to the teachings of
al-Kisa’1 and al-Farra®, both seen as belonging to the less orthodox Kufan school. In
addition, Ibn Qutayba demonstrates his willingness to depart from traditional methods in
his approach to poetry. It has already been noted that while he accepts the value of
ancient poetry, his suggested individualistic method of establishing the relative merits of
ancient and modern poems again reveals his acceptance and talent for synthesis, if not
innovation.

In combination, Ibn Qutayba's attitudes and output gave him the reputation of
being the greatest writer of Arabic prose since Ibn al-Muqaffa® and al-Jahiz. His
synthesis of earlier ideas from a variety of sources and approaches, together with his
orthodox support of the Qur®an and the Sunna as the primary doctrinal foundations, made
Ibn Qutayba an important and influential representative of the Ahl al-Sunna of the
third/ninth century and someone whose works could lend literary support to the tAbbiisid
revival of Sunnism.

Ibn Qutayba's own attachment to Sunni orthodoxy seems to have been propitious
to his career. With the accession of al-Mutawakkil (d. 247/861) to the cAbbisid caliphate,
the new government set out to suppress Mu‘tazili and other ideologies which had been
supported by its predecessors and re-institute Sunnism. The Sunni political, cultural and
religious views of Ibn Qutayba, contained in such works as his manual for secretaries, the
Kitab *adab al-katib, seemed to have been in agreement with the views of the new
government and caused its favourable notice of Ibn Qutayba by 232/846. The vizier Abii
al-Hasan “Ubayd Allzh b. Yahya b. Khagan (d. 263/877) became his patron and, through
him, Ibn Qutayba was appointed Qadr of Dinawar in 236/851, a position he retained until
256/870 or 257/871.

After his retirement as Qadi, Ibn Qutayba remained in Baghdad and dedicated
himself to the teaching of his works which were transmitted to Egypt by 1bn Qutayba's

son and chief disciple, Ahmad, and his son, ‘Abd al-Wahid, and then to the West through
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the work of Abii ¢Ali al-Qali, while many of Ibn Qutayba's works were transmitted
directly to al-Andalus by Qasim b. Asbagh who had come to Baghdad to study in
247/887. In the East, Ibn Qutayba's works were spread by a number of disciples,
including Abi Muhammad cAbd Allah b. Ja*far b. Durustawayh and Ibrahim b.
Muhammad b. Ayyub al-Sa’igh as well as ‘Ubayd Allah b. ‘Abd al-Rahman al-Sukkari,
whose name is a constant feature of many isnads of Ibn Quatyba's works. Ibn Qutayba
maintained this teaching until his death in 276/889.

The authentic works of Ibn Qutayba, the majority of which have been published,
reflect his wide interests.242 In addition to his manual for secretaries, the >Adab al-katib,
mentioned above, he also wrote a work of astronomy and meteorology, the Kitab al-
anwa’, some legal works, such as the Kitab al-ashriba, a fatwaon drinks, and the Kitab al-
maysir wa’l-qidah, a study of games of chance; and works of cultural history, including
the Kitab al-macarif, and, in the anti-Shu‘ubiyya tradition, the Kitab al-‘arab. He
composed a number of works about literature for which he is most famous, including the
Kitab ma‘anit al-shi‘r, on the themes of poems; an anthology of poetry, the Kitab al-shir
wa’l-shu‘ara® and a compendium of adab works, the Kitab ‘uyiin al-akhbar; works of
theology, including the Kitab al-masa®il wa’l-ajwiba, the Kitib ta’wil mukhtalif al-hadith,
and the Kitab al-ikhtilaf fi’l-lafz wa®l-radd ‘ala al-Jahmiyya wa’l-Mushabbiha, which is a
refutation of some of the ideas and practices of the Mushabbiha, Jahmiyya and Mu‘tazila;
as well as an incomplete philological commentary on hadith, the Kitab gharib al-hadith.
In addition to these works, Ibn Qutayba wrote a number of works on the Quran, such as
the Kitab islah al-ghalat fi gharib al-hadith li-Abi <Ubayd al-Qasim b. Sallam, which is a
separate part of his Kitab gharib al-hadith, where Ibn Qutayba corrects a number of

exegetical errors he considers to have been made by Abti Ubayd; the Kitab tafsir gharib

242For a short list and description of the authentic spurious, and attributed works of
Ibn Qutayba, see LeComte, "Ibn Kutayba," p. 845. A fuller description may be found in
Huseini, Life and Works, pp. 47-56, with the most detailed examination being found in

LeComte, Ibn Qutayba, pp. 85-178.
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al-quran, a philological commentary on the Qur°an; and, of course, his examination of

the difficulties of the Quran, his Ta°wil mushkil al-qur’an.

The Ta*wil mushkil al-qur’an

The Ta’wil mushkil al-qur'an begins with a short introduction (pp. 3-11) in which
Ibn Qutayba asserts, with an interesting series of numerous Quranic and some poctic
citations, that the Qur?an is not only the book "wherein there is no crookedness”, 23 but
that it was revealed in a straight (qayyim), precise (mufassal), as well as eloquent and
penetrating (bayyin) way.244 Although Ibn Qutayba does not use the term i%az al-qur2in
in the introduction and mentions the Qur®an's miracle of composition (mu¢iz al-ta’lif)
only once,245 he frequently speaks of these features of the Quran as parts of its wondrous
or miraculous aspects (“aja’ib, sing. cajiba), which are either overlooked or ignored by
some46 or, because of their ambiguity, appear obscure to others.247 Thus, many of the
rhetorical elements of the Qur®an represent difficulties for some, but for Ibn Qutayba,
these features represent the depth of eloquence of the Qur?an's exhortation (Pablaghuhu
fi’l-maw‘iza). 248

The next chapter of the book (pp. 12-23) is equally introductory but introduces
Ibn Qutayba's solution to the problems mentioned in the first section. It discusses bricfly
some of the features of the eloquence of the Arabic language, including a number of
figures of speech which are discussed later in the Ta*wil mushkil al-quran. It should be
noted that Ibn Qutayba introduces these figures of speech by stating that they represent

one of the modes (furugq, sing. tariga) by which the superiority of the Arabic language

243Q, 18/1. See Ta®wil, p. 3.
244 Tpwil, p. 3.

2451bid.

246]bid.

247[bid., p. 10.

248hid., p. 11.
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over all others may be seen.249 This chapter also provides some discussion of inflection,
the extent or range of the trope, and also mentions the reason for writing the Ta*wil
mushkil al-qur’an: to provide an illustrative study of these rhetorical difficulties. 250
These two introductory chapters are followed by a polemical section (pp. 24-32)
in which some of the criticisms of the Quran are examined (al-hikaya ‘an al-tainin),
followed by four chapters each of which deals with a specific criticism, including the
Quran's variant readings (wujih al-gira’at, pp. 33-49), its alleged solecisms (ma
uddutiya ‘ala al-qur®an min al-lahn, pp. 50-64), contradiction and disagreement (al-
tanaqud wa’l-’ikhtilaf, pp. 65-85), and the unclear verses (al-mutashabih, pp. 86-102).
The next seven chapters deal with specific figures of speech: the trope (al-gawl
fi’l-majaz, pp. 103-35), the metaphor (al-’isti®dra, pp. 135-84), inversion (al-maqlub, pp.
185-209), ellipsis and abbreviation (al-hadhf wa’l-’ikhtisar, pp. 210-31), repetition and
pleonasm (takrar al-kalam wa’l-ziyada fihi, pp. 232-55) metonymy and allusion (al-
kindya wa’l-ta‘rid, pp. 256-74), and idiom (mukhalafa zahir al-lafz ma‘nahu, pp. 275-98).
After these chapters on specific figures of speech there follows a chapter on the
interpretation of the mysterious letters of the Quran (ta®wil al-huriif *allati *iddaca al al-
qur’dn biha al-’istihala wa fasad al-nazm, pp. 299-310). The next section of the Ta’wil
mushkil al-quran consists of fifty short chapters which deal with some of the problematic
verses of the Quran (pp. 311-438), where the verses are grouped according to their siira
but in a rather random and duplicated way,25! followed by three more grammatical
sections, including a section on Quranic homonyms (al-lafz al-wahid lil-ma‘ani, pp. 439-
515), which devotes a few pages to the various meanings of some forty-five Quranic

words, a section on the explanation of thirty-two particles of meaning including

291bid., p. 20. See also, Almagor, "Early Meaning," p. 312.

B0Ta%wil, p. 23.

251For example, verses from the second sira, al-bagara, could be found in any of the
seventh, twenty-second, twenty-sixth, or forty-ninth chapters of this section, each of

which bears the title al-bagara.
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indeclinable ones (tafsir huriif al-ma<ani wa ma shakalaha min al-’afal allati 13
tatagarrafu, pp. 516-63), followed by the last section which lists sixteen sets of
interchangable particles (dukhiil ba°d hurif al-gifat makan ba¢, pp. 565-578).

Quranic bevity

Ibn Qutayba's views on Qurariic brevity in the Ta’wil mushkil al-qur°an are
contained in the chapter on ellipsis and abbreviation.252 This chapter can be divided into
ten sections each of which deals with a particular type of Quranic brevity. But, although
Ibn Qutayba does not draw attention to it explicitly, his selection of Quranic citations
within many of these divisions often reveal his awareness of further, more subtle,
differences. Nowhere in the chapter or in any of its divisions does Ibn Qutayba offer any
explicit definition of the figures of speech associated with brevity except to state the
particular type of brevity involved in each of the sections after which he immediatcly
adduces Quranic examples.

* * * * *

Thus, without any preamble, the chapter begins with the first section of the ten
types of Quranic brevity as understood by Ibn Qutayba, and it deals with what he terms
"the ellipsis of the annexed while the annexing stands in its place and accepts the
verb,"253

Following this heading, Ibn Qutayba immediately cites Quranic examples

beginning with the ellipsis in Q. 12/82 where he simply supplies the ellipted term of the

252B3b al-hadhf wa’l-’ikhtisar. Ta*wil, pp. 210-31.

25392n tahdhifa al-mudaf wa tugima al-mudaf “ilayhi mugamahu wa tajcala al-fi’l lahv.
Ta®wil, pp. 210-2. The two terms of the Arabic possessive construct (%idafa); namely al-
mudafand al-mudaf *ilayhi, could be translated respectively as "possessed” and
"possessor” as they are by Owens (Foundations, p. 34), but I have used "annexed” and
"annexing" simply because that follows the more accessible authority of W. Wright (A
Grammar of the Arabic Language [Cambridge: Cambridge University Press, 1967], vol.
IT, p. 198).
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construct which is the more appropriate and obvious object of the verb: "like the saying of
The Most High, 'and ask the town where we have been', that is, ask its people [*ahl]."254
Similarly, Ibn Qutayba also cites the equally simple ellipsis in Q. 47/13, again supplying
the ellipted term of the construct which, here, is the more syntactically correct subject of
the verb: "and His saying, 'from your town which drove you out', that is, its people [ ahi]
drove you out."255 [t is interesting to note, however, that although both Q. 12/82 and Q.
47/13 are obvious examples of ellipsis, Ibn Qutayba cites the same expression in Q. 12/82
as an example of metaphor (%sti‘ara).256

It is interesting that Ibn Qutayba also cites Q. 2/93 in this section on ellipsis of the
annexed term: " '. . . and they drank into their hearts [of] the calf, that is, its love
[ hubb]."257 Although this expression seems to be a better candidate for metaphor than Q.
12/82, it does not appear in that section of the Ta’wil and Ibn Qutayba's treatment of it in
this section seems to indicate that he thought its meaning could more easily be clarified
by inserting a term in the construct; thus, apparently requiring that it be identified as an
example of this type of ellipsis.

Ibn Qutayba also cites what appears to be a simple ellipsis in Q. 2/197, but it
should be noted that he has considered it to be an example of ellipsis of an annexed term

in order to supply a more appropriate term for a modifier: " '[as for] the pilgrimage, the

BATa*wil, p.210. I have translated Quranic passages, rather than quote from existing
translations, in order to emphasize more clearly the grammatical points or literary figures
discussed by Ibn Qutayba. I have not provided the Arabic text of the Quran, however,
since it is readily accessible to the reader elsewhere, but where poetry has been cited, I
have given both the Arabic and a translation. Quranic citations follow the versification of
the Egyptian edition, while paragraphing, punctuation and emphasis of particular terms
are my own.

B5Tavwil, p. 210.

256See Ta’wil, p. 170. See also, QS, p.229. It may be noted too that Q. 12/82 also
appears in the section on inversion (maqliab) in the Ta*wil (p. 203) but only as a
clarification of a citation of al-Farra® where Ibn Qutayba still treats Q. 12/82 as an
example, not of inversion, but of ellipsis (hadhf).

27Taowil, p. 210.




months are known', that is, the period [ wagt] of the pilgrimage."28

Following his treatment of Q. 2/197, which dealt with a modifier, Ibn Qutayba
then cites another Quranic example which he views as involving a modificr although
here, at Q. 17/75, the modifying term is seen as the ellipted annexed term that scems more
appropriate for the context of the narrative as it is for the verb involved: "like His saying,
'then We should have made you taste an equal portion of life and an equal portion of
death’, that is, an equal portion of the suffering | ‘adhab] of life and an equal portion of the
suffering [ ‘adhab) of death."259

Ibn Qutayba also adduces Q. 22/40 which appears to deal with the meaning of a
less understood word, "prayers (salawat),"260 but it is nevertheless clarified by the
insertion of an ellipted, annexed term: "and His saying, praise Him, 'to pull down
monasteries and churches and prayers and mosques'. The prayers were not pulled down
but, rather, He meant the houses [buyiit] of prayers."26! Ibn Qutayba, for the first time,
justifies his interpretation by mentioning that "the commentators | al-mufassiriin] said
'monasteries belong to the Sabians, churches to the Christians, "prayers" are the
synagogues [kana’is) of the Jews, and mosques belong to the Muslims," 262

The last two Quranic passages that Ibn Qutayba cites as examples of the cllipsis of
the annexed term are quite interesting. The first of these is Q. 34/33 where it may be seen
that although Ibn Qutayba does supply an annexing, rather than annexed, attached
pronoun "your (-kum)" to the term "plotting (makr)," notice should be takcn of his

insertion of the preposition "fi," translated as "during," in his treatment of this phrase:

2581bid.

259Ibid.

260For the translation of salawat as "prayers," see Lane, vol. II, p. 1721; Wehr,
Dictionary, p.612. It is interesting to note here that A. Yusuf Ali (The Holy Quran
[London: The Islamic Foundation, 1975], loc. cit.) glosses salawat as "synagogucs,” while
A. J. Arberry (The Koran Interpreted [Oxford: Oxford University Press, 1964], loc. cit.)
offers "oratories."

261 Ta*wil, p.210.

262]bid.
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"and His saying, 'rather, it was plotting of the night and the day [bal makru al-layli wa’l-
naharil', that is, your plotting during the night and the day [makrukum fi al-layli wa’l-
nahari]."%63 In this context, the term "fi" has been inserted as an ellipted annexed term
because it is not functioning merely as a preposition but as a circumstantial particle of
time (%sm al-zarf);2% yielding both its meaning of "during" as well as its treatment as an
ellipted annexed term.

The last Quranic expression that Ibn Qutayba cites as an example of the ellipsis of
the annexed term is Q. 9/19 which deals with the comparison of an infinitive noun and a
substantive noun, which Ibn Qutayba first clarifies by supplying a substantive as an
annexed term to resolve the comparison: "and His saying, 'do you make the watering of
the pilgrims and the maintenance of the sacred mosque equal to those who believe in
God7?', thatis, do you make the one entrusted [sahib] with the watering of the pilgrims
and the maintenance of the sacred mosque equal to those who believe in God?"265 In
order to justify this interpretation, Ibn Qutayba also cites Q. 2/177: "as He [also] said, 'but
the righteous are [those]who believe in God'."%6 In addition, Ibn Qutayba adduces four
different lines of poetry from three different pouts each of which displays a different
nuance of usage, but all show the type of ellipsis discussed in this section. Among them,

for example, is a line from al-Hudhali: 267

o~ >

il rolall oA e Bl Ly A

2631bid.

264See Owens, Foundations, pp. 131-2; Wright, Grammar, vol. I, pp. 125-6, and esp.
vol. 11, p. 200.

265Tavwil, p. 211,

2661 bid.

2671bid. See also, al-<Askari, Sina‘atayn, p. 187; al-Hudhaliytn, Diwan al-Hudhaliyin
(Cairo: Dar al-Qawmiyya, 1965), vol. II, p. 21. The last three nouns, al-khurs, al-
saragira, and al-qitat, each represents a less than complimentary characterization of
foreigners. See Bemhard Lewin, A Vocabulary of Hudailian Poems (Gétenborg: Kungl.
Vetenskaps-och Vitterhets-Samhaillet, 1978), pp. 107, 236, and 355 respectively. The
other poets mentioned include Abii Dhu®ayb (d. 28/649) and Kuthayir (d. 105/723).
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He walks among us, the tavern of wine,
Among the mutes, the Nabatheans, the crisp-haired
Ibn Qutayba explains this line, saying that al-Hudhali "meant the owner [sahib] of the
tavern of wine but the tavern of wine [ haniit khamr] stands in its place."268
Following his explanation of Q. 9/19, Ibn Qutayba ends this section of Quranic
brevity by citing a simpler Quranic example of an annexed term, which deals with a
collective plural, and an anonymous line of poetry which displays the same phenomenon
The Quranic passage is Q. 96/17 for which Ibn Qutayba provides the annexed term: "like
[the poetry], the saying of The Most High, 'so let him call his council’, that is, its pecople
[“ahl]."25% He then ends this section by adducing a line of poetry by Dhii’l-Rumma,
although Ibn Qutayba does not acknowledge him, that displays the same usage as Q.

96/17:270

2 Co < O

Wity WA ELin T O e il
They have a gathering with humble red beards
Its free-born and its slaves alike
Ibn Qutayba does not provide any explanation of this line, but allows the reader to
understand that the members of the gathering, not the gathering itself, possess the red
beards.
It is clear from Ibn Qutayba's treatment of this type of Quranic brevity that,

although he shows an interest in the minimal semantic clarification of the selected
phrases, the type of examples cited as well as the heading under which they are adduced

make it equally clear that his primary concern was the precise rhetorical identification and

268 Ta'wil, p. 211.

269 Tavwil, p. 212.

270Ibid., p. 210. This line of poetry is also adduced by al-¢Askari, in the part of his
section on brevity that bears the same sub-heading as this section of the Ta’wil, whero vl-
cAskari does provide the ellipted term: "that is, the people [ °ahl) of the gathering.” See
Sinacatayn, p. 187.




61

clarification, of a particular syntactic unit: the ellipsis (hadhf) of the annexed term (al-
mudaf). This particular style or motivation of clarification is quite similar to the
periphrastic, syntactic exegesis, known as restoration (tagdir),2"! of the textual exegetes
and grammarians who eventually postulated two types of ellipsis: contextual and
structural.2’2 The Quranic examples adduced in this section are applicable to the
contextual ellipsis of the grammarians and textual exegetes but, although Ibn Qutayba's
identification of this phenomena was nothing new, his understanding of it appears to be
both more thorough and more precise than its understanding by the grammarian
Sibawayh (d. 177/793) or the textual exegete al-Farra® (d. 207/822). Among these
selected Quranic citations, Sibawayh offers an examination of only Q. 12/82 and 34/33.
On Q. 12/82 he does offer the same clarification as Ibn Qutayba, although he identifies it
as an example of ellipsis (hadhf) at one point but of concision and abbreviation (al-*jaz
wa’l-2ik htigar) at another.273 Sibawayh also identifies Q. 34/33 as an example of
concision and abbreviation and clarifies it in the same way as Ibn Qutayba at one point
but gives it only a periphrastic explanation, rather than a simple reconstruction, at
another.274 Al-Farra® examines most of the Quranic expressions adduced here by Ibn

Qutayba and, while his clarifications and identifications of ellipsis are the same as Ibn

271See Owens, Foundations, p. 187; QS, pp. 219-26; Wansbrough, " Majaz al-Qurn,"
p. 254.

22Contextual ellipsis involves the ellipsis of a term that is required, or more usually
simply more appropriate, for the meaning of the phrase in its given context: a good
example is Q. 34/33, "plotting (during) the night and the day," where the insertion of an
ellipted term has no real effect on the grammatical status of the other terms in the
expression. Without denying that a term involved in contextual ellipsis possesses its own
syntactic status within the phrase, structural ellipsis, which is more complicated, involves
the ellipsis of a term that does affect the grammatical status of other terms in the
expression, such as the resulting change of the term "the town" from the accusative to the
genitive case in Q. 12/82, "ask (the people of) the town.". For a more detailed account,
including examples, see Owens, Foundations, pp. 186-8.

213Sibawayh, Kitab, vol. 11, pp. 24; and vol. I, p. 88, respectively. See also, van
Gelder, "Brevity," p. 83.

274Sibawayh, Kitab, vol. 1, p. 88; and vol. 1, p. 75, respectively.
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Qutayba for Q. 12/82, 47/13, 2/93, and 22/40,275 he offers only periphrastic explanations,
without any rhetorical designation, of Q. 2/197 or9/19.276 It is interesting to note here as
well that although al-Farra® does not identify the expression in Q. 34/33 as an example of
ellipsis, his clarification of the phrase involves the insertion of the preposition "bi", rather
than Ibn Qutayba's "fi".277

Although Ibn Qutayba's clarifications of these Quranic expressions are similar to
those that are examined by the rhetorical exegete Abii ‘Ubayda (d. 209/824), their
rhetorical identification of the expressions differ. Abu ¢Ubayda considers the term in Q
12/82 to have been ellipted at one point, but abbreviated at another,2’8 while he sces the
terms involved in Q. 2/93 and 17/75 as being abbreviated,2?9 offering no examunation of
the other expressions adduced by Ibn Qutayba. Itis interesting to note too, that although
Abi ‘Ubayda does not treat Q. 9/19, involving the comparison of an infinitive and a
substantive noun, like Ibn Qutayba, he does supply a different noun in the comparison in
Q. 2/177, the phrase Ibn Qutayba cited in relation to Q. 9/19.280 However, it may also be
noted that for each of these clarifications, save one, Abu ‘Ubayda employs the term
"majiz."?81

Ibn Qutayba's understanding of these Quranic phrases differs even more markedly
in comparison to their interpretation offered by the later exegete al-Tabari (d. 310/923).

Even though a number of the explanations cited by al-Tabari include the clarifying

2753]-Farr@’, Ma‘ani al-quran, vol. 1, p. 61; vol. 111, p. 59; vol. 1, p. 61; and vol. 11, p
227, respectively.

276]bid., vol. I, pp. 119-20; and vol. 1, p. 427, respectively.

277bid., vol. 11, p. 363.

218Abu ‘Ubayda, Majaz al-quran, vol. 1, pp. 8,47. See also, van Gelder, "Brevity," p.
83; Wansbrough, "Majaz al-Qur’an," p. 248.

2Z19Abu cUbayda, Majaz al-quran, vol. I, pp. 47, 386, respectively.

280A bl <Ubayda's reconstruction involves the substitution of the substantive "pious (al-
barr)" for the Qurean's infinitive "piety (al-birr).” See Abu ‘Ubayda, Majaz al-quran, vol
I, p. 65; Wansbrough, "Majaz al-Quran," p 252.

281See above, pp. 17-8. The exception is his clarification of Q. 17/75 in Majaz al-
qur’an, vol. 1, p. 386.
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insertion of the same term as that given by Ibn Qutayba, and others, al-Tabari's collected
interpretations are almost exclusively concerned only with the semantics of each of the
expressions rather than their rhetorical or grammatical implications.?82 This demonstrates
not only the difference between grammatical exegesis (taqdir) and semantic exegesis
(tafsin), the exclusive focus on semantics also demonstrates its difference as classical,
rather than formative, tafsir.283 This disciplinary differentiation, of course, is associated
with the independent maturation of the various sciences in the fourth/tenth century, the
same period in which stylistic 153z al-qur’an works appear. Thus, both the date of al-
Tabari's work and its different, seraantic, emphasis excludes it as an immediately relevant
source in a discussion of both Ibn Qutayba's understanding of Quranic brevity as well as
the origins of stylistic i%jaz al-qur’an arguments.

The situation is substantially different with respect to later, fourth/tenth century,
Arabic Iiterary theory. This science, of course, was equally concerned with the stylistic
clements of both Arabic poetry as well as the Qur?an. But, more importantly, even a
cursory comparison between this type of brevity as given by Ibn Qutayba and that offered
by the literary theorist al-*Askari (d. 395/1005) reveals not only similarities but a clear
connection. The first part of the fifth chapter of al-*Askari's Kitab al-sina‘ataynis
devoted to brevity where al-¢Askari, unlike Ibn Qutayba, offers some preliminary
discussion about his conception of brevity including his mention that ellipsis (hadhf) and
succinctness (gisar) constitute his broadest term for brevity, concision (°fjaz).284

However, al-¢Askari's treatment of the Quranic expressions cited by Ibn Qutayba follow

282The continued citation of al-Tabari's interpretations of the various Quranic phrases
adduced by 1bn Qutayba would therefore be of no value to this discussion. In order to
illustrate this point, however, the reader may wish to examine the treatments of these
phrases in al-Tabari's Tafsir : thus, for his discussion of Q. 2/93, see vol. I, p. 335; for Q.
2/197, see vol. II, pp. 150-2; for Q. 9/19, see vol. X, pp. 67-8; for Q. 12/82, see vol. XIII,
p. 35; for Q. 17775, see vol. XV, p. 89; for Q. 22/40, see vol. XVII, pp. 124-6; for Q.
34/33, see vol. XXII, p. 67; and for Q. 47/13, see vol. XX VI, pp. 30-1.

283See above, pp. 13-4.

284y1-cAskari, Sind‘atayn, p. 179. See also, Kanazi, Studies, pp. 107-9.
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their treatment in the Ta’wil almost verbatim; including the same heading, and thus
rhetorical identification, as well as the poetry adduced by al-*Askari also being found in
this section of the Ta°wil.285 The only substantial difference is that al-cAskari adduces
fewer Quranic examples than Ibn Qutayba.

Any similarity between Ibn Qutayba's understanding of these particular phrases
and al-Rummani (d. 386/996) in his work that demonstrates the stylistic inimitability of
the Qur°an, his al-Nukat f1 i%jaz al-qur?an, is not as apparent. Similar to al-cAshari, al-
Rummani sees ellipsis (hadhf) and succinctness (gisar)286 as the two constituents of
concision (°ijaz).287 However, of the various Quranic examples cited by Ibn Qutayba in
this section, al-Rummini adduces only Q. 12/82 and 9/19. Itis important to note,
however, that while al-Rummani's treatment of Q. 12/82 is contained in the al-Nukat's
section on Quranic concision, he offers it only as an example of concision without any
effort to clarify its meaning.288 It is equally interesting to note that al-Rummani adduces
the expression in Q. 9/19, not in the al-Nukat's section on concision, but in the section on
simile (tashbih), where he again offers no clarification of its meaning but mentions only
that the phrase is an excellent way of glorifying faith.289

Insofar as these particular Quranic expressions are concerned, it may be noted that
Ibn Qutayba's understanding of this type of Quranic brevity is both more thorough and
more precise than that of either Sibawayh or al-Farra®. His treatment of the expressions
also appears to be more advanced than their treatment by the rhetorical exegete Abi

‘Ubayda, not only because of Abi ‘Ubayda's indecision about the classification of Q.

2853]-cAskari, Sina‘atayn, p. 187.

286The editors of al-Rummani's al-Nukat have pointed this term as gasr. Although
Hans Wehr (A Dictionary of Modern Written Arabic. Ed. J. Milton Cowan [Weisbaden:
Otto Harrassowitz, 1979), p. 899) does not gloss this term, but the more usual gisar, as
succinctness, Lane (vol. II, p. 2533) cites both gasrand gisar as succinctness, shortness,
etc.
2873]-Rummani, al-Nukat, p. 76.
288Ibid.
289Ibid., p. 85.
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12/82 as either ellipted or abbreviated, but also because of Ibn Qutayba's collection of
these various Quranic expressions as examples of a particular, identifiable type of figure
of speech rather than Abii €Ubayda's assertion of their acceptability with his locution of
majaz. This stylistic advancement by Ibn Qutayba is supported further by noting that the
understanding of this type of brevity by the fourth/tenth century literary theorist al-
¢Askari is derived, without amelioration, directly from Ibn Qutayba. It may also be noted
that Ibn Qutayba's treatment of these passages, notwithstanding their rhetorical
identification, remains primarily concerned with their clarification. This, together with
al-Rummani's different treatment of both Q. 12/82 and 9/19, also demonstrates little
connection between Ibn Qutayba's clarification of these expressions and al-Rummani's
employment of them as indications of the Qur’an's stylistic inimitability.2%0

* * * * *

The second section of the Ta’wil’s chapter on Quranic brevity is a brief section in
which Ibn Qutayba examines expressions where "[one] verb governs two things and is
appropriate for one of them while the appropriate verb for the other is concealed."2%!

The first Quranic example that Ibn Qutayba cites in this section involves a number
of phrases in Q. 56/17-22 where he first quotes the complete verbal clause in Q. 56/17-8
which contains a verb, subject, object, as well as a prepositional phrase, but omits the

intervening adjectival phrase in Q. 56/19292 which, although he does not view it as

290The only qualifying point to this degree of development involves Ibn Qutayba's
inclusion under metaphor (?isti‘ara) of Q. 12/82 (see Ta’wil, p. 170). Wansbrough (QS, p.
229) sees this as evidence of some indecision about the construction with which I
tentatively agree. On the one hand, Wansbrough elsewhere (" Majaz al-Qur°an," p. 254, n.
9) notes the substitutional similarity between an ellipsis associated with the permutative
and the metaphorical aspect of synecdoche. On the other hand, if Ibn Qutayba had seen it
as such, it seems logical that he would have also adduced the similar expression in Q.
47/13 under metaphor as well. The fact that he did not could simply mean that he was
not comprehensive in his selections, or was, as Wansbrough sees it, indecisive.

Psan tigica al-fi‘l <ala shay’ayn wa huwa li-°ahadihima wa tudmira li-I’akhar ficlahu.
Ta*wil, pp.212-4.

292That is, "no headache will they receive from them, nor will they become
intoxicated."
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germane to his point, he does see it as sufficiently intervening to prevent the dependent
noun phrases in Q. 56/20-2 from belonging to the prepositional phrase in Q. 56/19 but not
from the possibility of their being governed, inappropriately, by the verb in Q. 56/17.
Thus, after first quoting Q. 56/17-8, Ibn Qutayba quotes Q. 56/20-2, after which he pomts
out the possible confusion involving the verb and supplies the concealed (tudnura) veib
for the noun phrases in Q. 56/20-2: "like His saying, praise Him, 'eternal youths will walk
among them with cups and pitchers and a goblet from a spring'. Then He said, "and fruits
from which they may choose, and the meat of birds from which they may desire and
wide-eyed nymphs'. But the fruits and the meat and the wide-eyed nymphs did not walk
among them, but rather, He meant, and they offered | yu’tawna] the meat of birds."293

The second and last Quranic expression that Ibn Qutayba cites as an example of
one verb governing two things, being appropriate for one of them while the other verb is
concealed, is the less complex example of Q. 10/71 where Ibn Gutayba provides the veib
he considers to be concealed and cites an interesting authority on the difference: "and
[like Q. 56/17-22] is His saying, 'thien agree on your plan and your partners', that is, and
call [°ud*@?] your partners, as it is in the codex of Abd Alldh."2%4

Ibn Qutayba ends this section by quoting and supplying the concealed verb in

each of four separate lines of poetry. Among them is this anonymous line:2%

293Ta*wil, pp. 212-3. The subject of the supplied verb is, of course, the eternal youths.
It may also be noted here that Ibn Qutayba makes no mention of a possible ellipsis 1n the
last phrase in Q. 56/18, "a goblet from a spring [ka’s min ma‘in]," but the idea that a
goblet was filled from a spring is conveyed in the translation, for example, of A. Yusuf
Ali (The Holy Quran, loc. cit.).

294Ta’wil, p. 213. The reference is to Abd Allah Ibn Masctid (d. ca. 33/653), but this
difference is not listed by Jeffery (Materials, pp. 46, 135) either in the primary codex of
Ibn Mas¢iid or in any of the secondary codices based on it, but the difference 15, however,
listed in the codex of *Ubayy b. Kacb (d. ca. 18/639). See also, GdQ, vol. 3, p. 86. It may
be noted here as well that Sibawayh, in his discussion of Q. 56/21-2, mentioned above,
cites a different nunation offered in the reading of *Ubayy b. Ka‘b. Sce Sibawayh, Kitab,
vol. I, p. 38; Jeffery, Materials, p. 168.

95Ta°wil, p. 213. See also, al-cAskari, Sina‘atayn, p. 187.
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[Upon looking at him,] you'll see him as if God had cut off his nose
And his eyes, if he received abundance from his Lord

Ibn Qutayba then explains that it means "cut off his nose and gouged out [yafga’a] his
eyes."296

It may be noted from Ibn Qutayba's treatment of this particular type of Quranic
expression that he has clearly identified them as examples of zeugma, and, by considering
the second verb as being concealed, allows for their clarification with the insertion of the
concealed verb which in turn explains their inclusion in the Ta’wil's chapter dealing with
Quranic brevity. This understanding of these Quranic phrases, however, appears to be a
more expansive version of an earlier point of view. Although Sibawayh does not mention
the construction in Q. 10/71 and offers only a discussion of different phrase nunation
(tanwin) between the phrases in Q. 56/21 and 56/22,297 he clearly does not treat any of
these expressions as examples of zecugma. Al-Farra®, on the other hand, even though he
does not treat Q. 56/17-22 as zeugma,2? his treatment of Q. 10)/71 is very similar to Ibn
Qutayba's treatment of it in the Ta°wil. Al-Farra”'s treatment of Q. 10/71 reveals that he
supplies the same verb for the expression as well as identifying it as concealed. In
addition, he similarly cites the codex of Abd Allah Ibn Mas¢ud and adduces the same
poetry to illustrate the usage in Q. 10/71 as that found in Ibn Qutayba's explanation of the
same verse.2% Abu ‘Ubayda only examines some of the phrases in Q. 56/17-22 but does
not treat any of those phrases as an example of zeugma and, thus, supplies no concealed
term,300

The similarity between al-Farra® and Ibn Qutayba could also be extended to

B6Taowil, p. 213.

7Sibawayh, Kitab, vol. I, pp. 38, 73.
2983]1-Farrd®, Ma‘ani al-qur’an, vol. II1, pp. 122-3.
29Ibid., vol. 1, p. 473.

3WAbG ‘Ubayda, Majaz al-qurean, vol. 11, p. 249.
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include al--Askari, who does not treat Q. 56/17-22 in the same way as Ibn Qutayba3V1 but
his treatment of Q. 10/71, including the view that a second verb is concealed, the poetry
quoted to illustrate a similar usage in Arabic poetry, as well as mentioning the difference
in the codex of Ibn Masiid is identical to that found in al-Farra®'s Ma‘anf al-qur’an and
Ibn Qutayba's Ta°wil302 In fact, al-cAskari cites Q. 10/71 as a Quranic example, exactly
like Ibn Qutayba, of a phrase where "[one] verb governs two things and is appropriate for
one of them while the appropriate verb for the other is concealed."03 Any similarity
between Ibn Qutayba and others, however, stops with al-Rummani whose short al-Nukat
makes no mention of any of these Quranic expressions.

Ibn Qutayba's understanding of this particular figure of speech, or the Quranic
examples of it, does appear to be more developed than the views of the grammarian
Sibawayh. But whether Ibn Qutayba demonstrates any improvement upon the views of
al-Farra®’, however, depends on the status of Q. 56/17-22 which was adduced as an
example of zeugma by Ibn Qutayba but not by al-Farra®>. The deciding factor here,
regardless of the actual rhetorical status of Q. 56/17-22, is that al-°Askari decided not to
include it. But neither al-cAskari nor Ibn Qutayba state that his Quranic citations are a
comprehensive selection of the type of expressions he examined. Nevertheless, al-
cAskarl's understanding of Quranic zeugma is no more advanced than its presentation in
Ibn Qutayba's Ta’wil. Ibn Qutayba's understanding of this particular figure of speech
demonstrates, like section one above, a striking similarity between his own views on the
citation and clarification of this particular trope in the Qur’an and its treatment by the
literary theorist al-cAskari. Even more pronounced than in section one, however, 1s the

lack of any link between Ibn Qutayba's views on this type of Quranic brevity and al-

3013]-cAskari examines only the adjectival phrase in Q. 56/19, which was omitted by
Ibn Qutayba, but does mention that this expression is an example of succinctness (qrsar)
See al-*Askari, Sina‘atayn, p. 182.

302y]-cAskari, Sina‘atayn, p. 187.

3031bid.
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Rummini's views on Quranic brevity as an indication of its stylistic inimitability.
* * * * *

The third type of Quranic brevity for which Ibn Qutayba devotes a section deals
with "the use of a conditional phrase which should have an apodosis but in which the
apodosis is omitted for abbreviation because the hearer is cognizant of it."3™ Although
Ibn Qutayba cites four Quranic examples within this section, he implicitly divides them
into two types.

The first type of these is the omission of the apodosis (jawab) in a conditional
sentence for which Ibn Qutayba gives two Quranic examples. However, even here, Ibn
Qutayba again implicitly gives an example of two different types of conditional phrases.
The first of these is Q. 13/31 which represents an example of an open or likely condition
where the protasis (sharf) is introduced by the conjugation "if there were (law %anna),"305
which Ibn Qutayba first quotes, then supplies the omitted apodosis using the standard
syntactic particle "/a" as its introduction: "like His saying, praise Him, 'if there were a
Qur*an by which the mountains would be moved or the earth would be torn apart or the
dead would be made to speak. Rather, the matter is with God entirely’. He meant, it
would be by this Qur’an, but it was omitted."3% The second example of omitting an
apodosis in a conditional sentence cited by Ibn Qutayba is Q. 24/20 which is a closed or
unlikely condition where the protasis is introduced by the conjugation "if it were not (law
13),"307 where, after quoting the example from the Quran, Ibn Qutayba again supplies the
omitted apodosis with the introductory particle "Ia": "and like [Q. 13/31], His saying, 'if it
were not for the grace and mercy of God toward you and that God is most merciful and

compassionate.” He meant, He would punish you, but it was omitted."308 To illustrate

304220 ya’tiya bi’l-kalam mabniyyan ‘ala °anna lahu jawab fa-yahdhifa al-jawab
khtigdr li-%ilmi al-mukhatab bihi. Ta’wil, pp. 214-6.

305See Wright, Grammar, vol. 11, pp. 6-9, 348-9.

306 Ta*wil, p. 214. See also, Wright, Grammar, vol. 11, p. 8.

307See Wnght, Grammar, vol. I1, pp. 6-7.

308 Tawil, p. 214. See also, Wnight, Grammar, vol. 11, p. 7.
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this type of ellipsis, Ibn Qutayba then quotes an unacknowledged line of poctry from
*Imru’l-Qays (fl. 6th c. CE) which, however, contains only a general conditional phrase,

thus, more accurately classified only as a supposition:309
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I swear that if anyone other than you had come to us as a messenger
But we found no cause for rejection

Ibn Qutayba then supplies the omitted apodosis: "that is, we would have rejected him | -
radadnahu)."310

In the second type of Quranic expression Ibn Qutayba cites in this section dealing
with simple comparative expressions where the second correlative phrase has been
omitted, he gives some explanation of the expression then supplies the omitted phrase
but, like the two Quranic citations above, this is done more for grammatical reasons than
for semantic ones. The first example is Q. 3/113: “"God, the Mighty and Glorious, said,
'not all of them are alike. Some of the People of the Book are an upright community,
reciting the signs of God all night long and prostrating themselves'. He mentioned one
community but did not mention another after it: [the term] 'equal’ {sawa”] is used for
equalizaticn between two or more things."311 The second example is an expression i Q
39/9 which, itself, does not contain the second correlative phrase although, as Ibn
Qutayba points out, the semantic sense of the missing phrase is eventually supplicd later
in the verse: "and He said, 'is he obedient [who] worships all night long, prostrating and
standing? But He did not mention the opposite of this because, in His saying, 'Say: "Arc

those who know equal to those who do not know?" [Q. 399/, is an indication of what He

309Ta°wil, p. 215. See also, al-*Askari, Sina‘atayn, p. 188; >Imru’l-Qays, Diwan
(Beirut: Dar Sadir, 1958), p. 130; al-Farra®>, Ma‘ani al-qur®an, vol. 11, p. 63.

310Ta°wil, p. 215.

311Ibid.
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meant."312

Ibn Qutayba then illustrates this type of expression and ends this section by

quoting two scpaiac lines of poetry for which he supplies the omitted phrase, including,

for example, this line from Abu Dhuayb:313
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For her I disobeyed the heart to whose command
I Iisten, and I know not if seeking her is wise

Ibn Qutayba then explains that "he meant, was it wise or misguided, but it was
omitted."314

It may be noted that Ibn Qutayba's treatment of the first two Quranic examples in
this section, the conditional sentences i:. Q. 13/31 and 24/20, seem to represent a strict
interpretation of the conditional particles involved as syntactically requiring an apodosis,
rather than simply representing rhetorical questions in a conditional form.3!5 Thus, while
Ibn Qutayba could have followed Abi Ubayda's treatment of Q. 13/31 by simply
explaining the existing Quranic phrase and noting that an apodosis is not required,316 he
chose instead to follow al-Farra® more closely. Al-Farra?, however, does not examine the
expression in Q. 24/20 but in his examination of the similar expression in Q. 24/10, he
supplies an apodosis quite similar to the one Ibn Qutayba supplies for Q. 24/20, also
noting that an apodosis in such a construction is often left out (taraka).317 It is interesting

to note as well that in al-Farra”'s treatment of Q. 13/3", he does clarify the expression in

3121bid. It may be noted that this omitted correlanve phrase is supplied in the
translation of Yusuf Ali (The Holy Qur®an, loc. cit.).

313Taswil, p. 215. See also, al-Farra®, Ma‘ani al-qur®an, vol. 1, p. 230; al-Hudhaliyin,
Diwan, vol. 1,p. 71.

314Tgowil, p. 216.

315§ee M. M. Bravmann, Studies in Arabic and General Syntax (Paris: Institute
Frangais d'Archéologie Orientale, 1953), p. 18, n. 1; Wright, Grammar, vol. 11, pp. 8-9.

316Aba Ubayda, Majaz al-qur’an, vol. 1, p. 331.

317al-Farrd, Ma‘ani al-qur®an, vol. 11, p. 247.




the same way as Ibn Qutayba, supplying the same apodosis, and he adduces the same line
of poetry as Ibn Qutayba to illustrate its usage. But, unlike Ibn Qutayba, al-Farrd? also
explains that "the Arabs omit [tahdhifu] the apodosis, when it is known, for the sake of
concision [ %jaz],"318 a term Ibn Qutayba does not employ. This similarity between al-
Farra® and Ibn Qutayba continues in their treatments of the comparative phrase in Q.
3/113. While Abu cUbayda offers some interpretation of the first phrase, he docs not
supply an apodosis like Ibn Qutayba.319 Al-Farra, on the other hand, treats Q. 3/113 in
the same way as Ibn Qutayba and cites the same line of poctry to illustrate the usage. 32!
This similarity between al-Farra’ and Ibn Qutayba ends, however, in their understanding
of the expression in Q. 39/9. Abu ‘Ubayda does not examine it, while al-Farrd® examines
only the identity of those mentioned without supplying a second correlative phrase hke
Ibn Qutayba.32!

Ibn Qutayba's views on these four Quranic expressions and those of al-cAskari is
much closer. The four Quranic statements, their treatment, the lines of illustrative poctry,
as well as the heading under which they are adduced are almost identcal in Ibn Qutayba's
Ta*wil and al-*Askari's Sina¢atayn, differing only in al-¢Askari's delction of the linc of
poetry from Abii Dhu’ayb.322 It is also interesting to note that of these four Quranic
expressions, al-Rummani cites only Q. 13/31 in the al-Nukat's section on Quranic
concision, where he, like Ibn Qutayba, supplies the same homletically obvious apodosis:
that if the phrase continued, "it would be this Quran."323

* * % * *
Ibn Qutayba's fourth type of Quranic brevity is contained in a section that includes

a variety of kinds of ellipsis which Ibn Qutayba terms, simply, "the ellipsis of a wc rd or

318bid., vol. II, pp. 63-4.

319Aba Ubayda, Majaz al-qur’an, vol. 1, pp. 101-2.
3209)-Farrd*, Ma¢ani al-qur’an, vol. 1, pp. 230-1.
3211bid., vol. 1, p. 416.

3223]-c Askari, Sina‘atayn, p. 188.

3233]-Rummani, al-Nukat, p. 76.
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two."34

The first three examples that Ibn Qutayba cites here are Quranic expcessions of
dialogue which contain no reference to the appropriate hearer or speaker that Ibn Qutayba
supplies when the narrative shifts. The first example is Q. 3/106: "like His saying, 'and as
for those whose faces become black, do you not believe?', the meaning is: then it will be
said to them [fa-yuqalz iahum], 'do you not believe?."325 The second example is Q.
32/12: "and His saying, 'and if you could see the guilty lower their heads before their
Lord, Our Lord, we have seen and heard'. The meaning is: they will say [yaqiilina], 'Our
Lord, we have seen'."326 The third example which Ibn Qutayba cites is Q. 2/127: " 'when
Abraham and Ishmael raised the foundations of the House, Our Lord, accept [this] from
us." The meaning is, they will say [yaqalani], 'Our Lord, accept [this] from us'."327

The remainder of this section, like its heading, represents a collection of Quranic
expressions that appear to be simple examples of the ellipsis of a word or two. The next
example of Q. 17/23, however, could have also been adduced in section two, above,
because Ibn Qutayba clarifies it with the insertion of a second verb which is more
appropriate for the second noun phrase: "God, the Mighty and Glorious, said, 'your Lord
has decreed that you worship none but Him, and of parents, charity', that is, and take care
[ wa wagsa] of parents."328 Ibn Qutayba then cites a line of poetry from al-Namir b.

Tawlab (d. ca. 23/644) which illustrates the ellipsis of a verb:329

EE o W I

Lot Salad B3 23 o Tl Up

As for fate, whoever fears it
It will find him wherever

32hadhf al-kilama wa’l-kilamatayn. Ta°wil, pp. 216-8
325Tawil, p. 216.

3261bid.

327Ibid.

328Taswil, p.217.

3291bid. See also, al-*Askari, Sina‘atayn, p. 189.




Ibn Qutayba then explains that "he meant, wherever he goes [dhahabal."30 The next
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example is an expression in Q. 14/18 where Ibn Qutayba simply clarifies the location of

an adjective and its associated noun: "God, the Mighty and Glorious, said, 'like ashes

blown hard by the wind on a violent day’, He meant, on a day of violent wind | <asif al-

rih], but it was omitted because He mentioned the wind beforehand which indicated

it."331 Ibn Qutayba then cites an expression in Q. 29/22 where he identifies an ellipted

pronoun which he then supplies for circumstantial clarity: "the Most High said, 'you will

not be able in earth or in heaven'. He meant, and whoever[man] is in heaven will not be

able."332 The next examples cited by Ibn Qutayba consists of two expressions in Q.

27/12, the first dealing with the ellipsis of an otiose specification, and the sccond with the

ellipsis of a verb which Ibn Qutayba supplies for strict grammatical reasons rather than

for semantic ones: "the Most High said, 'Put your hand in your breast. It will come out

white, without injury, of nine signs to Pharaoh and his people’. He meant, of the nine

signs is this sign [hadhihi al-°aya], that is, among them. Then He said, 'to Pharaoh’, but he

did not say sent [mursal] or dispatched [mab‘ath] because that is well known, 333

Following this, Ibn Qutayba cites Q. 7/73 as another example of this type of ellipsis of a

verb: "and like it, 'and to Thamiid, Salih reached them', that is, We sent | “arsalni]."334

Presumably to illustrate this type of ellipsis of a verb, Ibn Qutayba then cites a line of

anonymous poetry:335
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She saw me with her reins and turnd away fearful

330 Tgowil, p. 217.
3311bid.
3321bid.
3331bid.
334Ta'wil, p. 218.
3351bid.

In the reins is the fear of the heart
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Ibn Qutayba then supplies another verb: "he meant approaching [mugbil] with her
reins."336 Similarly, Ibn Qutayba then adduces an expression in Q. 17/7 which he first
treats as an example of an ellipted verb, which he supplies, then explains the reason for its
cllipsis: "the Mighty and Glorious said, 'so when the second warning came to disfigure
your faces', He meant, We sent | ba‘athna] it to disfigure your faces, but He omitted it
because it was mentioned before: 'and when the first waming came, We sent Our servants
against you [Q. 17/5]. The first mention of the two is sufficient."37 Ibn Qutayba then
ends this section by citing Q. 50/17 as an equally simple example of one phrase
modifying two others without the repetition of the former phrase: "like that is His saying,
'a companion on the right and on the left, the first mention is sufficient for both."338

Ibn Qutayba’s understanding of these eleven Quramic phrases is quite interesting in
that he views all of them as examples of the relatively simple identification of the ellipsis
of a word or two which could serve more appropr.ately as a prefatory division to his first
section on Quranic brevity, dealing with the ellipsis of a particular term. More
interesting, however, 1s that the Quranic expressions adduced by Ibn Qutayba under this
heading are, in fact, not stylistically homogeneous. Of course, this pertains to Ibn
Qutavba's innovation of putting various Quranic expressions under headings of a
particular type of usage and, thus, while it is still possible to compare his views about the
particular expressions involved to previous authors, it would be difficult to determine if
they also saw these various phrases as equivalent. For example, the first three Quranic
expressions Ibn Qutayba cites in this section, Q. 3/106, 32/12, and 2/127, are each treated
as examplcs of apostrophe. Ibn Qutayba's isolation of apostrophe in these expressions

appears to be at least more comprehensive than Sibawayh, who does not examine Q.

B bid.
371bid.
3381bid.




76

3/106 nor 2/127, and does not isolate the apostrophe in Q. 32/12.3%9 Similarly, Ibn
Qutayba's treatment seems more comprehensive than that of al-Farra?, who does ofter the
same treatment for apostrophe as Ibn Qutayba but only for Q. 3/106 and 2/127,340 and
Abi ‘Ubayda, who does treat Q. 3/106 in a way similar to al-Farra® and Ibn Qutayba, but
does not do so for Q. 32/12 or 2/127.341 Following these three examples of apostrophe,
however, Ibn Qutayba's fourth example from the Qur?an in this section, Q. 17/23, 15
treated as an example of zeugma and, as such, should have been more appropriately
adduced in the second section which deals with this type of expression exclusively. Even
though al-Farra® clarifies this expression in Q. 17/23 in the same way as Ibn Qutayba, it 1s
impossible to determine if al-Farra® viewed the kind of expression in Q. 17/23 as sinular
to those in Q. 3/106, 32/12, and 2/127.342 The remaining Quranic citattons in this scction
are less intriguing primarily because they involve only the explanation of pnrases which
syntactically, as Ibn Qutayba identifies them, merely display the ellipsis of a word o1 two
In addition, where earlier authors have examined the same expressions as 1bn Qutayba,
their explanations resemble his quite closely.343

To a large extent, al-cAskari follows Ibn Qutayba's views about these particular
Quranic expressions. Although al-¢Askari includes only four of the eleven verses cited by
Ibn Qutayba, it is interesting to note that he does include one of the apostrophe phrases,
Q. 3/106, the zeugma in Q. 17/23, and two of the simpler examples of the cllipsis of a

word or two 1 Q. 14/18 and 29/22, all of which he treats in the same way as Ibn Qutayba

339Sibawayh, Kitab, vol. 1, p. 71.

340a1-Farra:, Ma¢ani al-qurn, vol. 1, p. 228; and vol. I, p. 78, respectively.

31Abn ‘Ubayda, Majaz al-qur’an, vol. |, p. 100. Abi ‘Ubayda doss examine some of
the expressions in Q. 2/127 but without treating it as apostrophe. See Mayiaz al-qui‘an,
vol. I, pp. 54-5.

32q]-Farra®, Ma¢ani al-quran, vol. 11, p. 120.

“43Sibawayh does not examine any of these Quranic expressions. For al-Farrd”'s views
on Q. 14/18,29/22, 27/12, 7/73,17/7, and 50/17, see Ma‘ani al-qurn, vol. 11, pp 72-3,
vol. I, p. 315; vol 11, p. 287; vol. I, pp. 383-4; vol. 11, p. 1i7; and vol. ll1, p. 77,
respectively, while Abi ‘Ubayda gives his views of Q. 14/18 only. See Majaz al-qur-an,
vol. I, p. 338.
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In addition, al-¢Askari also includes them under the same heading as Ibn Qutayba, and
employes the same lines of poetry in connection with these verses as those employed by
Ibn Qutayba.344 Al-Rummani, on the other hand, includes none of these Quranic phrases
in the al-Nukat's section on Quranic concision, although he does include the expression in
Q. 14/82 in the scction on simile, for which he identifies no ellipted term of course, but
mentions only that this type of expression employs something which can be perceived to
bring out the sense of something which cannot.343

* * * * *

In the fifth section of Quranic brevity in the Ta’wil mushkil al-qur’an’s chapter of
ellipsis and abbreviation Ibn Qutayba cites Quranic example where "the phrase is
ambiguous by being obscure because of abbreviation and concealment."346 This section
1s, however, much more exegetical than rhetorical or syntactic. Although Ibn Qutayba
views the expressions cited here as examples of abbreviation (%khtisar) or concealment
(rdmar), most examples adduced are treated in terms of the concealed meaning of the
expression rather than in terms of its conceuled parts. Yet, because his clarifications often
take the form of inserted explanatory phrases, Ibn Qutayba has located this paraphrastic
exegesis in the chapter on brevity.347

For example, Ibn Qutayba's first Quranic citation in this section, Q. 35/8, does not
deal with a rhetorical omission but with an exhortatory related insertion: "like His saying,
'so what of him who believes in the harm of his work so that he looks upon it as good?
For God leads astray whom He wishes and guides whom He wishes, so do not let your
soul seek them sighing'. The meaning is, so what of him who believes in the harm of his

work so that he looks upon it as good? Your soul has sought it sighing [dhahabat nafsuka

344yl-cAskari, Sina‘atayn, pp. 188-9.

345a1-Rummini, al-Nukat, p. 82.

346y ys. kilu al-kalam wa yaghmudu bi°l-ikhtisar wa’l-’idmar. Ta’wil, pp. 218-23.

347A number of Ibn Qutayba's explanations in this section involve idiomatic
cxpressions from Arabic sayings or poetry; yet, of the fifteen Quranic citations adduced
here, none of them appears in the Ta’wil's section on idiom.
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hasira ‘alayhi), so do not let your soul seek them sighing, for God leads astray whom lle
wishes and guides whom He wishes. "'348

Although Ibn Qutayba's second example of an expression in Q. 27/10-11 focusses
on the syntactic influence of the exceptive particle "except (%il13),"349 he devotes an
extraordinary amount of space to a discussion, like Q. 35/8, of the concealed or
ambiguous meaning of the expression: "like His saying, praise Him, 'Indeed, those sent
do not fear in My presence except [he] who has done wrong then replaced good after evil,
for I am much forgiving and merciful’. The ‘except |’//a]' does not apply to those sent,
but rather, to a notion concealed in the phrase, as if He had said, those sent do not fear
My presence, rather, others are fearful [ bal ghayruhum al-khaif] except [he] who has
done wrong then repented, since he does not fear."33 Ibn Qutyaba's subsequent analysis
of the meaning of this expression begins with his quoting an opinion of al-Faria?, 35!
which he then amplifies with his own interpretation tased upon earlier parts of the
narrative in which Q. 27/10-11 is situated: "this 1s the saying of al-Farri®, who continues,
'because the Arabs only omit from the phrase what has [already] been indicated in it or
what is obvious'. But 1t is not obvious in this phrase, although this interpretation grves an
indication of its inner meaning [bagin]. This 1s [my] optnion, but God knows best. that
when Moses, peace be upon him, feared the snake, turned away and did not follow, God,
the Mighty and Glorious, said, '"Moses, do not fear. Indeed, those sent do not fear in My
presence [Q. 27/10]'. But He knew that Moses sensed another fear, from his sins as a
man, which struck him so he would be finished. So He said, 'except [he] who has done
wrong then replaced good after evil [Q. 27/11]', that 1s, [with] repentance and remorse.

Then, because he feared, 'l am much forgiving and merciful [Q. 27/11] "352 Ibn Qutayba

348Tyowil, p. 219.

349See Wright, Grammar, vol. 11, pp. 335-41.
350Ta%wil, p. 219.

351See al-Farra@®, Ma%ni al-qur’an, vol. 11, p. 287.
352Taowil, pp. 219-20.
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continues this semantic discussion by noting more opinions which, while still dealing
with interpretations of the exceptive particle in Q. 27/10, is nevertheless adduced within
this chapter on brevity and involves additional comparisons to the interpretation involving
the same particle in Q. 2/150 and Q. 8/5: "Some of the grammarians [al-nahwiyin] hold:
‘except | he] who has done wrong | %1l man zalama)' means, and not [he] who has done
wrong | wa li man zalamal, like His saying, 'so that there will be no argument against you
by the people except among them who do wrong | °illd °alladhina zalami® minhum, Q.
2/150)'. In accordance with this opinion is the interpretation regarding ‘except [%/13]'.
Like His saying in the sira of The Spoils, after a description of the believers, 'just as your
Lord ordered you out of your house in truth [Q. 8/5)'. This narrative did not compare the
believers with him whom God removed but the phrase yields the meaning in the
interpretation of the sira and its topic; namely, that the Prophet, God bless him, saw on
the day of [the battle of] Badr, the pettiness of the Muslims and the repugnance of many
of them at the ume of the battle [regarding the division of spoils]. So he gave each man
among them what he had outained and gave to everyone who had fought and [to relatives
of those who had] been killed so much and to whomever had carried out the enterprise so
much. But the people disliked that, so they disputed, differed and argued with the
Prophet, God bless him, and quarreled with him. So God, praise Him, revealed, 'They
asked y.ou about the spoils. Say, "The spoils are for God and His messenger [Q. 8/1]".'
He grants them to whom He wishes,’ so fear God and make amends amongst yourselves
[Q. 8/1]', that is, divide them amongst yourselves equally, 'and obey God and His
messenger [Q. /1], then a description of the believers [i.e.: Q. 8/2-4], then He said, 'just
as your Lord ordered you out of your house in truth, even though a party of the believers
disliked it [Q. 8/5]'. He means that their dislike toward you after the expulsion, as if He

had said, this is one of their dislikes just as your Lord ordered you and them [wa
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Yjyyahum) but they [hum)] disliked it."353

It is clear that Ibn Qutayba's discussion above deals with the theologically related
question of the identity of those mentioned after the apparently obscuring exceptive
particle but he still views this as a particular and acceptable type of usage since he
continues to say that "some of the sayings of the Arabs and their poetry belong to this", 3!
and adduces three separate lines of poetry as well as a proverb, each of which contains an
obscure reference and thus, like the heading of this section, an ambiguous phrase,
although none of them contains the particle "except (%//2)." Among these citations, for

example, is this anonymous line of poetry:353

L7 <IN ] °" 4

Pl pl gl oSy pSele el s ) el W
Do not bury me. Indeed my burial is forbidden
To you, but hide yourself *Umm Amur|{viz. the hycnal
Ibn Qutayba then clarifies this line by inserting an explanatory phrase: “he means, do not
bury me but leave me to the one to whom, when it is hunted | da‘ani li-lati yuqala laha
sidha sidat], one says, 'hide yourself *Umm cAmir, meaning, the hyena, in order to cat
me."356
Ibn Qutayba's last series of Quranic citations in this section still deal with an
ambiguous reference within each phrase but his concern seems to be more semantic and
exegetical, like his next example of Q. 7/32. and, although he clarifies the remaining
Quranic expressions syntactically with the insertion of a preposition, a pronoun, or a
combination of both, his concern still appears to be semantic. For example, following the

poetry, he cites an expression in Q. 7/32 where he simply explains the apparent

353Tawil, pp. 220-1.

34 Ta2wil, p. 221.

355Ibid. See also, al-cAskari, Sindcatayn, p. 189.

356 Taswil, p.221. The term ">Umm Amir" is a synonym for the hyena (dabu®). Sce
Lane, vol. I, p. 808.
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ambiguity: "and like it is His saying, praise Him, 'Say, "They are for those who believe in
the life of the world sincerely and in the day of resurrection”,' that is, they are for those
who beiieve, meaning in the world, collectively, and in the hereafter, sincerely."3’ He
ther: clarifies Q. 3/175 with the insertion of a preposition: “and [...] His saying, ‘Only that
one, Satan, frightens his helpers', that is, he frightens with [bi] his helpers."358 Ibn
Qutayba then compares the type of statement in Q. 3/175 with similar expressions in Q.
18/2 and Q. 20/108, respectively: "just as He said, praise Him, 'in order to warn severe
injury from Him/, that is, in order to warn you of [-kum bi] a severe injury; and like it, 'On
that day they will follow the caller without deviation for him [lahu]’, that is, without
deviation by them from him [lahum canhu)."3% The next two verses cited by Ibrn
Qutayba deal with the apparent ambiguity of pronouns in the expressions as scen by his
treatment of two phrases in Q. 51/57, for which he also provides a rationale for his
clarifications: "His saying, 'l do not require sustenance from them', that s, I do not require
them to sustain their souls [’an yarzuqi *anfusahum], {and], 'nor do I require that they
nourish', that is, nor do I require that they nourish any one of My creation [°ahad min
khalqi). The basis of this is that men are the servants of God and His dependents, and
whoever nourishes the dependents of a man and sustains them is like sustaining and

nourishing Him, but their sustenance belongs to Him."3¢0 The last Quranic expression in

this section is Q. 27/25 for which Ibn Qutayba simply supplies a clarification: "and like
[Q. 51/57] 1s His saying, praise Him, 'that they do not worship God, Who brings out that
which is hidden', He meant, O you |y ha®ula®] do not worship God. 361

Itis perhaps interesting to note that Ibn Qutayba's understanding of these

particular Quranic expressions differs from both Sibawayh and Aba ¢Ubayda but does

357 Tavwil, p. 222.
358]bid.
3591bid.
360 Tyawil, p. 223.
361]bid.




follow the views of al-Farra® quite closely. Sibawayh offers an examination of only two
of these expressions and in neither phrase does he identify the same type of ambiguity
identified by Ibn Qutayba.362 Although Abii ‘Ubayda examines three of these
expressions, each examination indicates a difference in comparison to Ibn Qutayba. His
treatment of Q. 35/8 makes no mention of the same type of ambiguity isolated by lbn
Qutayba3t3 but his treatment of Q. 2/150, adduced by Ibn Qutayba in the explanation of
the ambiguity involving the exceptive particle in Q. 27/10-11, is treated in the same
way,364 although he does not display a similar understanding of Q. 27/10-11 itsclf. The
only other expression among those in this section that Abli “Ubayda examines is Q 27/25
Even though he does not explicitly identify this expression as an example of abbieviation
or concealment, he does clarify it in a way similar to Ibn Qutayba's, and the same
hemistich of poetry from al-Ajjaj that Abii ¢‘Ubayda quotes n his explanation of Q. 27/25
also appears in Ibn Qutayba's examination of the same expression.363 Al-Farri®, on the
other hand, offers the same understanding and treatment as Ibn Qutayba for Q. 35/8,7/32,
3/175, 18/2, 20/108, 51/57, and 27/25,366 as well as similarly adducing Q 2/150 in his
clarification of Q. 27/10-11 and Q. 18/2 for Q. 3/175.367 It has already been noted,
however, that Ibn Qutayba disagrees with al-Farra®'s explanation of Q. 27/10-11 which
can yield some information about Ibn Qutayba's understanding of the technical terms
involved. Ibn Qutayba notes that al-Farra® considered this expression to represent an

example of ellipsis (hadhf) on the basis that such an ellipsis is allowed aslong as the

362The only similar expressions examined by Sibawayh are Q. 7/32 and 27/25. Sce
Sibawayh, Kitab, vol. 1, p. 224; and vol. I1, p. 170, respectively.

363 Abii ‘Ubayda, Majaz al-qur’an, vol. 11, p. 152.

3641bid., vol. I, p. 60.

365See Ta’wil, p. 223; Abii ‘Ubayda, Majaz al-qurn, vol. 11, pp. 93-4.

3663)-Farra®, Macani al-qur?an, vol. 11, pp. 366-7; vol. 1, p. 376; vol. I, p. 248; vol. [, p.
248; vol. 11, p. 192; vol. III, pp. 89-90; and vol. II, p. 290, respectively. The only
remaining citation is Q. 8/5 but al-Farra® does not examine the same expression as Ibn
Qutayba. See al-Farra®, Ma‘ant al-qur’an, vol. I, p. 403.

367See al-Farra®, Ma‘ani al-qur’an, vol. 11, p. 287; vol. 1, p. 248, respectively.
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ellipted item is somehow indicated elsewhere in the expression or is obvious, a
requirement of ellipsis retained by the classical grammarians.368 But Ibn Qutayba, in his
examination of Q. 27/10-11, mentions that he does not consider this requirement to have
been met and, accordingly, seems to consider this expression in Q. 27/10-11 to represent
an example of abbreviation (%ikhtisar) or concealment (%idmar) rather than ellipsis (hadhf).
Except for this difference of opinion and Ibn Qutayba's more frequent use of technical
identifications of these expressions, Ibn Qutayba's views about these expressions do
follow those of al-Farra® quite closely.

The difference between Ibn Qutayba's understanding of these Quranic expressions
and their technical identification is more interesting in comparison to al-¢Askari. It has
been noted that the first four sections on Quranic brevity in Ibn Qutayba's Ta’wil have
been followed closely by al-¢Askari in his Sindcatayn. Although al-Askari often deletes a
number of the Quranic examples adduced by Ibn Qutayba, his citation of the remainder in
the same order as Ibn Qutayba, their treatment, as well as his employment of identical
lines of poetry to illustrate the same usage, all collected under identical headings to those
found in the Ta’wil are the same. As for this section, however, al-*Askari does not
adduce any of these Quranic phrases anywhere in the Sina‘atayn’s section on brevity, nor
does lie mention this particular type of brevity. Yet, al-¢Askari does cite one of the poetic
examples that Ibn Qutayba cites within this section, but obviously to illustrate a different
point. This involves the anonymous line of poetry, about *Umm ¢Amir, that Ibn Qutayba
employs in this section following his lengthy discussion about Q. 27/10-11 as an
ambiguous expression due to abbreviation or concealment, but which al-¢Askari adduces
as a similar type of expression as Q. 29/22, considered by both Ibn Qutayba and al-
cAskari as an example of the ellipsis of a word or two.369 Except for this one point, al-

¢Askari simply omits this £ >ction of the Ta’wil's chapter on brevity from his own section

368See Owens, Foundations, p. 186.
369 Taowil, p. 222; al-cAskari, Sinaatayn, p. 189.
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on brevity in his Sina‘atayn. A comparison between Ibn Qutayba's understanding of these
Quranic phrases and al-Rummani's reveals simply that the latter mentions none of these
expressions anywhere in his al-Nukat.
% * * * *

Although Ibn Qutayba cites abbreviation and concealment as reasons for the
ambiguity of phrases in the fifth section above, it is in this sixth section that he first
adduces Quranic expressions which he identifies as a particular type of abbreviation
rather than ellipsis: "under abbreviation is the oath without a complement when an
indication of the complement is in the following phrase."370

Ibn Qutayba first adduces two Quranic examples of oaths where both examples
have the required complement of the oath contained in a phrase more removed fiom the
oath than its syntactically expected position immediately following the oath phrase 37!
The first example is Q. 50/1-3 where the oath occurs in Q. 50/1 while its complement
does not occur until Q. 50/3: "Qaf. By the glorious Qurin, but they marvel that a warner
came to them from among themselves and the unbelievers said, "This is an amazing thing
What, when we are dead (we will be resurrected)?."372 Ibn Qutayba then cites and
clarifies the complement in Q. 50/3: "then they said, 'that is a distant return’, that 1s, it will
not happen."3” The second example deals with a series of oaths 1n Q. 79/1-5 cach of
which lacks a complement that Ibn Qutayba supplies on the basis of a reference to the
abbreviated complement in Q. 79/6 as well as a response to it in Q. 79/11: "and in this
manner is the saying of the Mighty and Glorious, 'By the intense fighters, by the hively
spirits, by the floating swimmers, the preceding leaders and the commanding rulers'.

Then He said, 'on the day when the shock trembles’. The complement was not mentioned

¥0wa min al-’ikhtisar al-qasam bila jawab °idha kana fi al-kalam ba‘dahu ma yadullu
cala al-jawab. Tawil, pp. 223-4.

3N See Wright, Grammar, vol. 1, p. 279, vol. II, pp. 175-6.

312Taswil, p. 224.

331Ibid.
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each time because the hearer is aware of it since an indication of it is contained in what
follows in the phrase, as if He had said, By the fighters, and so on and so forth, you will
surely arise | la-tubcuthunna), so they said, 'What, when we are rotting bones (we will be
resurrected)?."374

Ibn Qutayba then cites only the complement of an oath phrase in Q. 13/14 for
which he supplies a clarifying insertion for the complement: "under abbreviation is His
saying, 'unless it is like the stretching of his hands for water to reach his mouth', He
meant, like the stretching of his hands for water to collect it [li-yagbida calayhi] to reach
his mouth."375 Tbn Quatyba justifies this clarification by citing a line of poetry from

Dabi? (d. ca. 30/650):376

LBTaS § b alis ) B2, (SGJy B

Indeed, you and I, with my desire for you

Are like the holder of water whose fingers cannot carry it
He then goes on to say that "the Arabs say about someone who pursues something he
cannot obtain, he is like the holder of water."377

Ibn Qutayba's treatment of these expressions, especially his identification of them

as examples of abbreviation (%khtisar) rather than ellipsis (hadhf), yields some
information about his understanding of these two terms. In the previous sections, Ibn
Qutayba has identified certain expressions as examples of ellipsis where the concept or
mcaning of the deleted expression, but not the expression itself, is recoverable either from
the context or is "obvious |zahir]" to the reader: this understanding is implicit in his

treatment of the expressions he considers to be ellipted above, but more explicit in his

3741bid.

3751bid.

3761bid. See also, Abii ‘Ubayda, Majaz al-qur®an, vol. I, p. 327; al-*Askari, Sina‘atayn,
p. 190.

3N Taewil, p. 224.
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disagreement with al-Farra*'s identification of ellipsis, rather than abbreviation or
concealment, in Q. 27/10-11 in section four, above.3”® However, Ibn Qutayba's
identification of these Quranic expressions as examples of abbreviation displays a closct
connection between the context in which the expression exists and the concept of the
deleted phrase, if not, as in these three examples, the phrase itself; that is, as he says i the
heading of this section, "an indication of the complement is in the following phrase "379
Thus, he cites Q. 50/3 as the complement of the oath phrase in Q. 50/1, simply clarifics
the complement in Q. 13/14, and sees a number of identical complements to have been
deleted in Q. 79/1-5, appearing only in Q. 79/6, to eliminate redundancy.

It is difficult to determine if Ibn Qutayba's views about these expressions follow
the views of any earlier authors. Sibawayh does not examine any of these expressions in
his Kitab but, while both al-Farr@® and Abi cUbayda do examune all of these expressions
and clarify them in ways similar to Ibn Qutayba, neither of them identifics any of these
phrases as examples of abbreviation or any other particular type of expression.® It may
be noted too, that the line of poetry from Dabi¢ that Ibn Qutayba cites in relation to Q.
13/14 also appears in Abt ‘Ubayda's examination of the same verse.38!

The similarity between Ibn Qutayba and al-¢Askari is again much closer regarding
their understanding of these particular expressions. Although al-Askari reduces the
heading introducing these expressions to read only "the oath without a compliment | al-

qasam bild jawab),"382 and deletes Q. 79/1-6 from this section, his citation and treatment

378See above, pp. 78, 81-2.

31 Taowil, p. 223.

380For al-Farra®'s views on Q. 50/1-3, 79/1-6, and 13/14, see Ma¢ani al-qurin, vol. 111,
pp- 75-6; vol. III, pp. 230-1; and vol. II, p. 61, respectively. For Abu <Ubayda's
examination of the same phrases, see Majaz al-quran, vol. 11, p. 222; vol. 11, p. 284; and
Vol. I, p. 327, respectively. Some doubt as to al-Farrd*'s simular clarification of the oath
in Q. 50/1 and its complement in Q. 50/3 can be elinunated by noting that al-Farry:
adduces Q. 50/1 in his explanation of Q. 50/3, rather than Abii ‘Ubayda's and Ibn
Qutayba's citation of Q. 50/3 in their explanations of Q. 50/1.

381See Ta°wil, p. 224; Aba <Ubayda, Majaz al-qur’dn, vol. 1, p. 327.

382]-cAskari, Sinacatayn, p. 189.
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of the other Quranic phrases as well as the line of poetry he quotes following his
examination of Q. 13/14 are the same in his Sina°atayn as they are in Ibn Qutayba's
Ta*wil 383 except for two points. First, al-Askarl nowhere identifies any of these
expressions as examples of abbreviation, like Ibn Qutayba; but, second, he does identify
the expression in Q. 13/14, even though he explains it in the same manner as Ibn
Qutayba, as an example of ellipsis.38 It may be recalled. however, that although Ibn
Qutayba's treatment of Q. 13/14 deals with the explanation of a complement alone, rather
than the other examples of abbreviated complements for oaths, he stil! explicitly
considers this phrase to be an example of abbreviation,385 Thus, even though a
comparison between Ibn Qutayba'’s and al-¢AskarT's understanding of these expressions
reveals a prima facie similarity as far as specific Quranic phrases are concerned, their
technical understanding of this type of expression actually appears to be quite different.
Unfortunately, neither author is sufficiently expansive to allow pursuit of this question.
Al-Rummani, as well, examines two of these three expressions but he cites only the oath
phrase in Q. 50/1-2 in the al-Nukat's section on assonance (fawagil), noting only this
expression's alliteration of the letters ba® and dal; 386 and Q. 13/14 as an example of
simile, which he explains, like others including Ibn Qutayba, as conveying the notion of
someone who cannot obtain his goal.387
* % * % *
The seventh section deals with "omitting 'not' from the phrase while the meaning

asserts it."388 Each example adduced by Ibn Qutayba reflects "a curious idiom of the

3831bid., pp. 189-90.

3841bid., p. 190.

385See Ta*wil, p. 224; and above, p. 84.

386y ]-Rumimani, al-Nukat, p. 98. See also, al-Jemaey, "al-Rummani's 'al-Nukat'," p.
159, n. 308.

38731-Rummani, al-Nukat, pp. 82-3. It would be difficult to compare this
understanding of Q. 13/14 as an example of simile with Ibn Qutayta, regardless of how
obvious it appears, since the Ta’wil has no section on simile, nor does Ibn Qutayba
adduce this expression elsewhere in the Ta’wil,

388240 tahdhifa "13" mun al-kalam wa’l-ma‘ni %ithbatuha. Tawil, p. 225.
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language, whereby an oath or execration seems to be regarded as a virtual negation,
[where] the negative particle may be omitted in dental by oath and, on the contrary, be
inserted in affirmation."389 In light of this, it is not surprising to see Ibn Qutayba's (irst
Quranic example as well as the poetry involve oaths. His first example is the oath m Q.
12/85: "like His saying, praise Him, '‘By God, you will stop remembering Joseph', that is,
you will not[/a] stop remembering Joseph."3%0 Ibn Qutayba then mentions that this
particle is "often omitted with the oath [al-yamin],"391 and, without supplymng the omitted
particle, cites two separate lines of poetry to illustrate this usage, including this line from

AImru’l-Qays:392

Jlosly bWl (T, s ) (226 2 nl Dl gy w1
And I said, "By God, I will [not] depart from staying put
Even though they strike off my head and my limbs before you"
The section ends with a series of Qurani: examples in which 1bn Qutayba simply
identifies and supplies an omitted negation, beginning with Q. 4/176: "His saying, 'God
makes clear to you that you stray', that is, so that you do not | Ii*alla] stray.™® This is
followed by Q. 35/41: "and, 'God holds the heavens and the earth, that they disappear’,
that is, so that they do not [1i°alla] disappear.™4 The last citation in this section is Q.
49/2: "and His saying, 'like the loudness of some of ycu toward others, that your works
come to nothing', that is, will not [ I1a] come to nothing."395
The acceptance of this idiomatic deletion of the negative particle examined by Ibn

Qutayba in this section, especially when the affirmative sense of the phrase is

389Wright, Grammar, vol. 11, p. 305.

I0Ta>wil, p. 225.

IN]bid.

3I2bid. See also, al-cAskari, Sind‘atayn, p. 190; al-Farra®, Ma¢ani al-qurin, vol. I1, p
54.

33 Ta>wil, p. 225.

3%4]bid.

3951bid.
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unacceptable,3% seems to have been widely accepted in that many grammarians
apparently did not explore such deletions fully.397 Yet, when such expressions are
examined, there is little disagreement about the opposite meaning of the phrase As
examples of both attitudes, Stbawayh does not examine any of these expressions in his
Kitab, while al-Farra® offers the same clarification as Ibn Qutayba for Q. 12/85, including
the citation of the same line of poetry following this verse, as well as Q. 4/176 and
4972398 The only difference between al-Farrd® and Ibn Qutayba is that the former
considers the negative particle in Q. 12/85 to have been concealed and accepts cither
“li*allz* or "13" for Q. 4/176.3%% Abu “Ubayda, however, examiaes only the expiession
Q. 12/85 and, without identifying it as any particular type of expression, offers the same
restoration as al-Farr@ and Ibn Qutayba 4%

A comparison between Ibn Qutayba's understanding of these Quranic expressions
and al-*Askarf's is again quite interesting. Although al-¢Askari follows Ibn Qutayba's
citation and explanation of Q. 4176 and 49/2 exactly and adduces the same line of poctry
that Ibn Qutayba quotes in this section al-"Askari deletes Q. 12/85 and 35/41 from this
section of the Sinacatayn, resulting in his citation of the poetry after his explanation of Q.
49/2, as well as supplying the deleted negative particle for the poetry, which Ibn Qutayba
apparently left to the reader.#01 Some what more interesting, perhaps, ts al-cAskai's
introduction of a new term in the heading under which these expressions are adduced:
although, like Ibn Qutayba, he views these expressions as examples of cllipsis, he says

that "under ellipsis is the removal [’sqat] of 'not' from the phrase."42 1t should be noted

396See Wrighi, Grammar, vol. 11, p. 305.

397). Robson, "Some Uses of ¥ and p in the Quran," JSS, 4 (1959), p. 141

398;1-Farra®, Ma®ani al-quran, vol. 11, p. 54; vol. I, p. 267; and vol. l1I, p. 70,
respectively.

3991bid., vol. II, p. 54; vol. I, p. 297, respectively.

400Abi *Ubayda, Majéz al-quran, vol. 1, p. 316.

4013].cAskari, Sina‘atayn, p. 190.

402[bid. The emphasis is mine. 1 have glossed the term "%sqa¢" as "removal”, which
does agree with the sense of the term (see Lane, vol. 1, p. 1381; Wehr, Dictionary, p.
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here though, that al-¢Askari does not use the term "removal [ °isqaf]” in any technical,
categorical way. No comparison between Ibn Qutayba and al-Rummani can be made
except to note that al-Rummani adduces none of these Quranic or poetic expressions in
his al-Nukat.
* * * * %k

The eighth section alsn looks at examples of abbreviation of a certain type: "under
abbreviation is conceaiment because of a term not being mentioned."403

This section begins with a series of seven Quranic phrases which each contain an
ambiguous reference usually in the form of a referential pronoun, although the terms
supplied by Ibn Qutayba can usually be obtained from the context in which each phrase
exists. The first example is Q. 38/32: "like the saying of the Mighty and Glorious, 'until it
was hidden by the veil', meaning the sun [ al-shams], but He did not mention it before
that."404 The next example is from Q. 35/45: "and His saying, 'if God were to punish
pcople by their iniquity, He would not leave one animal on its surface’, He means, on the
carth | al-%ard]."405 The third example is from Q. 100/4: "and He said, 'and they raised the
dust by it', meaning, by the valley | bi’l-wadi]."406 The next example is from Q. 28/10:
"and He said, 'she was about to disclose him', that is, Moses, that he was her son [Miisa
sannahu 2ibnuhd)." 07 The fifth example is from Q. 91/3: "and He said, 'By the day, it
shows its glory', meaning, the world or the earth |al-dunya *aw al-°ard)."408 The next

example is from Q. 91/15: "and like that is His saying, ‘and He does ot fear its

484), but, more importantly, simply to differentiate it from other terms, even though
"isqat”, like " hadhf', " °ijaz", "’ikhtisar’, etc., can each mean "ellipsis”. See Pierre
Cachia, The Monitor: A Dictionary of Arabic Grammatical Terms (London: Longman
Group Ltd., 1973), p. 42 (Arabic section).

403wa min al-’ikhtisar °an tudmira li-ghayr madhkiir. Ta*wil, pp. 226-8.

A4 Taowil, p. 226.

4051 bid.

4001bid,

407]bid.

4081 bid.
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consequences', that is, the consequences of this action."4 The last Quranic example in
this series is Q. 97/1: "and He said, 'Indeed, We revealed it during the night of power’,
meaning, the Qur°an, alluding to the beginning of the sira."410 Following these Quranic
examples, Ibn Qutayba cites five different lines of poetry that demonstrate the same type
of ambiguous reference. The first of these lines is from a poem by Humayd ibn Thawr

(fl. 1st/7th cent.):411
LA)'L:fJ; ':.;.:.‘« ’.3|_J L;L) :J»:-;J' < auf.a.j _:-‘a < Lej“ ‘[:G;_,,j

The red of them, like ships, being so overdue in pregnancy
That the months of gestation are increascd by one

Following this line, Ibn Qutayba mentions that "he meant, the red of the camels. 412

After the various poetic citations, Ibn Qutayba adduces one more Quranic
example from Q. 55, a siira marked by its thematic and structural duality, where 1bn
Qutayba first quotes the phrase containing the abbreviated reference in Q. 55/1 3, notes
the earlier mention of the first referent in Q. 55/3 and identifies the second referent as
occurring 1n Q. 55/15; "God, the Mighty and Glorious, said in an early sdra, "T'he
Merciful', 'Then which of the blessings of your Lord will you both deny?'. He only
mentioned mankind before that, then He addressed the jinn with him, mentioning them
afterward: He said, 'and He crcated the jinn from smoke without fire'."413 Ibn Qutayba
then ends this section by adducing two lines of poetry to illustrate this type of usage,
which again displays his ability to adduce very appropriate poetic examples. The poctiy

is from al-Muthaqqib al-Abdi (d. ca. 590 CE):414

4091bid.

410Ibid. The title of Q. 97 is "Power (Qadr)," usually considered to mean "Night of
Power." See, for example, Yusuf Ali, The Holy Qur®an, p. 1765.

AN Tawil, p. 226.

4121bid.

413Ta>wil, p. 228.

4141bid. See also, al-¢Askari, Sina‘atayn, p. 191.
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I do not know when I turn toward a land
Secking blessings: Which of the two will be my lot?

Will it be the blessings that I seek?
Or will it be evil that secks me?

[bn Qutayba then notes here that the poet "alluded to 'evil', linking it by allusion [kindya]
with 'blessings' before it [viz. evil] was mentioned, then mentioning it afterward."413

Ibn Qutayba's understanding of these Quranic expressions and his identification of
them as examples of a particular type of abbreviation again demonstrates his
understanding of a concept or term which he considers to be an example of abbreviation
as being more contextually linked to, or recoverable from, something in the phrase itself,
in contrast to his understanding of ellipsis where an ellipted term does not possess such an
explicit connection to something in the phrase itself, except for the context's dictation of
an appropriate term. Ibn Qutayba's treatment of each of these Quranic phrases involves
the clarification of an existing pronoun, except his first example, Q. 38/32, which
involves the implied subject of the verb. No comparison can be made between Ibn
Qutayba's views about these particular Quranic expressions and those of Sibawayh
because the latter offers no examination of these particular expressions in his Kitab. But
a comparison between the views of Ibn Qutayba and those of al-Farra® reveals some
interesting parallels as well as differences. First, it may be noted that for each of these
expressions, al-Farr@® supples the same terms as Ibn Qutayba, although his similar
explanations are somewhat more prosaic, for Q. 38/32, 100/4, 28/10, 91/15, 97/1, and

55/13.416 Of particular interest is that, although al-Farr@® treats Q. 38/32 and 97/1 ina

413]bid.
? HN6y]-Farrd®, Ma<ani al-qur’an, vol. 111, p. 285; vol. 111, p. 285; vol. 11, p. 303; vol. 11,
pp. 269-70; vol. I11, p. 285; and vol. I, p. 114, respectively. The apparent contradiction




way quite similar to Ibn Qutayba, he does not do so at the expected place in his
commentary on these expressions in the respective saras; rather, these ate adduced and
clarified as similar types of expressions in his examination of Q 100/4.417 Whule this use
of other Quranic expressions for the explanation of other verses is simply anothes
example of the grammarians' and textual exegetes' intra-Quranic clanfication by analogy
(qiyas),A18 it seems rather strange that al-Farrd> does not empioy this analogy 1n both
directions: for example, al-Farra® does supply clarifying terms for the pronouns m both
97/1 and 100/4, but his treatment of both expressions appears 1 his comments on siird
100, while neither Q. 100/4, nor Q. 97/1 1tself, appears at the beginning of his
commentary of sira97.419 Notwithstanding al-Farrd®'s recognution of the sunilarity
between most of these Quranic expressions, it should also be noted that his recognition of
their similarities is not reflected in any explicit typological wuy; even though his
clarification of each of these expressions 1s quite simular to their treatment by Ibn
Qutayba, al-Farrd® does not identify this simlanty as a type of abbrevaation, hike thn
Qutayba, or as any other type of technical category. Thus, while Ibn Qutayba's

understanding of each of these individual Quranic expressions appears to follow largely

between the expected corresponding order of these Quranic verses and their examination
in al-Farrd?'s serial commentary, such as the citation of Q. vol 111, p. 285 for Q 38/32,
100/4, and 97/1, will be discussed momentarily. The only differences between al-lana
and Ibn Qutayba with respect to the terms supplied for these Quranic expressions,
however, involve the expression in Q. 35/45, for which al-Farrd® offers no exanunauon,
and Q. 91/3, for which al-Farra® supplies the term "dushiness [al-zulma]™ mstead of 1bn
Qutayba's "world or earth |al-dunya *aw al-’ard]." See Macani al-qur’an, vol 11, p. 266

417This commentative lacunae of Q. 38/32 and 97/1 can be seen in al-Fards, Manr al
qur®an, vol. 11, p. 405 and vol 111, p. 280, respectively, while therr exanunation, along
with Q. 100/4, appears in vol. III, p 285.

418See above, p. 16. This practice, of course, was no innovation on the part of al-
Farr®® and I am not aware of any early Arabic grammatical work which examincs the
Qur®an and does not employ such intra-Quranic analogies  Thus, its employment is
ostensibly passim. But by way of ciing another example, 1t rmay be mentioned that
Sibawayh offers the mutual clarification of Q. 2/177 and 34/33, both adduced by Ibn
Qutayba in his first section on Quranic brevity, at the same location. See Sibawayh,
Kitab, vol. 1, p. 8.

419See al-Farra®, Macani al-qur’an vol. III, pp. 280, 285
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those of al-Farra®, Ibn Qutayba's identification of them as example: of abbreviation does
not appear in al-Farrd”'s Ma‘ani al-qur’an. The difference between Ibn Qutayba's
understanding of these expressions and that of Abu ¢Ubayda is more pronounced. Abu
‘Ubayda does supply the same terms 1n his clarifications of the pronoun in Q. 35/45, the
implied subject of tae verb in Q. 38/32 and idenufies it, like Ibn Qutayba, as concealed,
and employs the collective term, "mankind and jinn [al-thagalan],” in his similar
explanation of Q. 55/13.42¢ In addition, unlike Ibr Qutayba but similar 0 al-Farr®, Abh
‘Ubayda offers only clarifications of these phrases without identifying them as any
particular types of expresoions. As well, except for his examination of a different term in
Q. 100/4,421 Abii <Ubayda offers no examination of Ibn Qutayba's other examples of this
type of abbreviation in Q. 28/10, 91/3,91/15, and 97/1. One further comparison may be
noted between some of the comments of al-Farrd® and Abt “‘Ubayda and Ibn Qutayba's
understanding of abbreviation as being associated with an existing term in the phrase.
Given this understanding of abbreviation, it 1s not surprising to see Ibn Qutayba employ
the term "allusion (kindya)" in his explanation of the poetry of Muthaggqib al-cAbdi,
following his examination of Q. 55/13 in this section,*22 although Ibn Qutayba lists none
of these Quranic examples in the Ta’wil's section on metonymy and allusion (al-kindya
wa’l-ta‘rid).423 But the term "allusion (kindya)" also appears in al-Farra®s comments on
Q. 91/3 and 1in Abt ‘Ubayda's comments on Q. 35/45.424 That al-Farra® and Aba ‘Ubayda
also use the term "allusion (kindya)" in their explanations of two of these particular
Quranic expressions does appear to indicate one point of agreement with Ibn Qutayba's

vicws about these expressions as examples of abbreviation as he seems to understand it.

420Abi ‘Ubayda, Majaz al-qur°an, vol. 11, p. 156; vol. I1, p. 182; and vol. II, p. 243,
respectively.

4211bid , vol 11, p. 307.

422Sce Ta’wil, p. 228 and above, p. 91.

423 Tarwil, pp. 256-74.

421Aba ‘Ubayda, Majaz al-qur°an, vol. 11, p. 156; al-Farra®, Ma‘ni al-qur’an, vol. 111,
p. 226.
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But, of course, such usages of the term by al-Farrd® and Abii ‘Ubayda are too 1solated to
consider this similarity as precursory to Ibn Qutayba's understanding of abbreviation.
Yet, such a similarity of understanding may be of some relevance when Ibn
Qutayba's views about the Quranic and poetic expressions in this section are compared to
the stylistic identification of the same Qurantic phrases by al-cAskari  Al-CAskari also
examines Q. 35/45 and 91/3 as well as Q. 38/32, 100/4, 91/15 and 55/1 3 i the same
order and in the same way as Ibn Qutayba and he adduces a line of poetry from Labid (d
ca. 41/661) also cited by Ibn Qutayba in relation to these Quranic phrases i the
Ta*wil.42> Thus, much of Ibn Qutayba's understanding of these Quranic expressions
appears to have been adopted by al-*Askari except for the deletion of Q. 28/10, 97/1, and
55/13 as well as the deletton in the Smacatayn of most of the poetry adduced by Ihn
Qutayba in the Ta’wil. But a more notable difference between Ibn Qutayba and al-
¢Askari appears in the heading, and thus the technical understanding, under which al-
¢Askart adduces those Quranic citation that also appear 1n this section of the Ta2wil
Unlike Ibn Qutayba's heading of "under abbreviation [ 2khusar] 1s concealment because o
of term not being mentioned," al-cAskari includes these various expressions under the
heading of "under ellipsis [ hadhf] 1s concealment |[because of a term] not being
mentioned,"426 and at no point in relation to these expressions does he employ the tems
"abbreviation (%khtigar)" or "allusion (kmaya)." Thus, while Ibn Quitayba's clanificaton
of these expressions as well as his consideration of eacn of them as representing a similar
type of expression, which also follows the views of al-Farr@®, was retained by al-tAskar,
Ibn Qutayba's technical identification of these expressions as a particular type of
abbreviation (%tkhtisar) was not. This particular technical contrast scems to indicate a

substantial difference between Ibn Qutayba’s understandin ; of ellipsis and abbreviation as

4253]-cAskari, Sina‘atayn, pp. 190-1. For the same line of poetry, see also, Ta’wil, p.

227.
426wa min al-hadhf %an tv_mira ghair madhkir. Sinacatayn, p. 190.
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the major divisions of Quranic brevity and al-*Askarf's understanding of ellipsis and
succinctness as the two major constituents of concision.427 Al-Rummani's position on
this difference are not available: although he also divides concision into ellipsis and
succinctness hke al-¢Askari, he adduces none of these expressions in his al-Nukat,
* * %* * %*

The ninth section of this chapter 1s also a relatively short one which deals with
"the ellipsis of qualificative clauses."428

Ibn Qutayba cites four examples of this type of ellipsis from the Qur?an and each
of the phrases he views as ellipted contain a pronoun in a prepositional phrase with the
first two Quranic examples being adverbial. The first example is from Q. 83/3: "like
God's saying, 'when they repay them or sell them, they give less than due’, that 15, they
1epay to them [lahuni] or sell to them [ lahum]."429 The second example is from Q. 7/155:
"and His saying, 'Moses chose h:s people, seventy men, that is, he chose from them
[ minhum]."439 To demonstrate this type of usage in Arabic poetry, Ibn Qutayba then

cites a hemistich from a poem by al-Ajjaj (d. 97/715):431

Tatdl D d e gl s
Under that which God chose for him, the trees

ibn Qutayba then explains that the sense is that "He chose for him among [min] the

427S¢e above, pp. 7-8.

ABhadnf al-gifit. Ta*wil, pp. 228-30. The terms sifat (sing. sifa) and silTt (sing. sila)
usually refer to relative clauses which qualify indefinite and definite antecedent nouns
respectively and necessanly contain a referential pronoun. Buat the term "sifa" is also
used to denote a quolificative clause which may still contain a pronoun but one which is
the subject of the clause itself rather than a reference to the antecedent noun phrase. Sce
Owens, Foundations, p. 158; Wnght, Grammar, vol. 11, pp. 283-4.

429 Taowil, p. 228.

A0Tawil, p. 229.

431Ibid. See also, Abii ‘Ubayda, Majaz al-qur®an, vol. 1, p. 229; al-°Askari, Sing<atayn,
p. 191; al-Farrd®, Ma<ani al-quran, vol. 1, p. 395.
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trees."432 This poetic example is followed by another example from the Quriin, in Q
22/41, which, like the first two, 1s adverbial: "like His saying, 'those whom, 1f We provide
them on the earth’, that is, We provide for them [lahum]."433 This 1s followed by a
quotation of an Arabic saying which demonstraes a similar type of usage which Ibn
Qutayba explains by providing a similar qualificative clause, as well as two examples
from poetry which he does not explain, before citing and explamning the ellipsis of an
adjectival qualificative phrase 1n Q. 17/34. "and the sayimng of the Mighty and Glotious,
'Behold the contract, he is answerable', that 1s, answerable for it | <anhu)."$3* The section
ends with Tbn Qutayba's quotation of a part of Abii ‘Ubayda's interpretatuon of this phiase
in Q. 17/34 where Ibn Qutayba 1dentifies and supplies the same cllipted term in the
interpretation of Abt “Ubayda as he does for the phrase in Q. 17/34.4%

Ibn Qutayba's understanding of these particular Quranic expressions does not
differ substanually from the views of some carlier authors, notably al-Farrd? and Abu
‘Ubayda, but his technical identification of these expressions as representing a particula
type of ellipsis does. Among these four Quranic expressions, Sibawayh offers an
examination of only Q. 7/155 but, although he notes some of the difficulues involving the
expression's verb, he does not 1solate the same difficuity as Ibn Qutayba, and thus doces
not offer a similar reconstruction, nor does he identify this phrase as representing any type
of ellipsis.436 Al-Farra?, on the other hand, presents no analysis of Q 22/41 or 17/34, but
does treat the expression in Q. 7/155 in the same way as Ibn Qutayba, including the
citation of the same hemustich of poetry from al-cAjjdj.437 Al-Farra®'s understanding of

83/3, however, agrees with Ibn Qutayba's semantic understanding of the phrase although

4321bid.

433]bid.

434 Tyowil, p. 230.

435]bid. See also, Abii cUbayda, Majaz al-qur’an, vol. 1, p. 389.
436Sibawayh, Kitab, vol. 1, p. 12.

437a]-Farra’, Ma‘ani al-qur’an, vol. 1, p. 395.
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al-Farra’ does not clarify it with the same reconstruction employed by Ibn Qutayba.438
More notable 1s that al-Farrd? does not identify either of these Quranic phrases as
representing any particular type of expression, including that of ellipsis. This lack of any
stylistic idenufication of these verses is shared by Abi ‘Ubayda who examines three of
these four Quranic expressions Aba ‘Ubayda's treatment of Q. 83/3 is the same as that
offered by Ibn Qutayba,43? as is his reatment of Q 7/135, including, Iike al-Fana® and
Ibn Qutayba, the inclusion of the same poetic example from the poetry of al-¢Ajjaj.440
The difference between Abu Ubayda and Ibn Qutayba regarding Q. 17/34 has already
been noted above where Ibn Qutayba reconstructs the interpretation of Abu ‘Ubayda in
the same way and with the same term that he employs in his reconstruction of the
expression in Q 17/34 uself: that is, with the insertion of “for [<an]."441 Yet, like al-
Farra®, Ab ‘Ubayda's examination of these Quranic expressions does not include any
type of stylistic identification.

A comparison between Ibn Qutayba's understanding of these particular Quranic
phrases and that of al-Askari, like some of Ibn Qutayba's previous types of Quranic
brevity, is quite interesting. On the one hand, al-¢Askari simply deletes Q. 83/3, 22/41,
and 17/34 from the Sinacatayn's section on brevity, leaving only an analysis of Q. 7/155.
Yet, although al-*Askart treats Q 7/155 1n a manner identical to Abl ‘Ubwyda, and thus
similar to Ibn Qutayba, and, like al-Farra®, Abu ‘Ubayda and Ibn Qutayba before him,
cites the same poetic example from al-¢Ajjaj in association with Q. 7/155, it is the
location of al-¢Askari's treatment of Q. 7/155 that 1s of interest. In the Sina‘atayn, the
analysis of Q. 7/155 does not follow any treatment of Q. 83/3, as it does in the Ta*wil,

nbviously because al-*Askari has deleted this expression from the Sinacatayn's section on

381bid , vol. 111, pp. 245-6.

AL cUbayda, Majaz al-qurian, vol. 11, p. 289.

H0Ibid, vol 1, p. 229. The only difference is the minor matter of Abi ‘Ubayda's
reconstruction of the expression as "Moses chose from [min] his people,” rather than Tbn
Qutayba's more explanatory “that 1s, he chose from them [minhum]."

H18ee above, p. 96, and n. 435.
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brevity; but, unlike the pattern established in relation to Ibn Qutayba's previous sections,
neither is it adduced under any type of heading simular to that under which these Quranie
expressions are collected by Ibn Qutayba. In fact, al-*Askari expheitly Iimks the
expression in Q. 7/155 as being "simular [darb]” to the expression n Q. 91/342 which wus
identified by both Tbn Qutayba and al-cAskari as representing an example of
"concealment because of a term not being mentioned” which was classified as a type of
abbreviation (’ikhtisar) by Ibn Qutayba but as a type of ellipsis (hadhf) by al-cAskaii 4}
Thus, al-*Askari's treatment of Q 7/155 reveals not only his apparent rejectton of Ihn
Qutayba's classification of “the ellipsis of quahficative clauses”, although they agiee in
the wider classification of Q. 7/155 as some type of ellipsis, but also provides a futther
specific exampie of al-¢Askari's difference of opimon 1n his classification of "the
concealment of a term™ as representing a type of ellipsts, rather than Ibn Quiayba's
classification of 1t as a type of abbreviation. A further example of al-CAskarT's typological
abridgement of the Quranic expressions adduced by Ibn Qutayba in the cighth and ninth
sections of Quranic brevity may be noted. It may be recalled that Ibn Qutayba's trcatment
of Q. 55/13 and that expression's accompanying citation of two lines of poetry from
Muthaqqib al-cAbdi were adduced by Ibn Qutayba in his erghth section of Quranie
brevity, dealing with abbreviation due to concealment because of a term not being
mentioned.44 Al-tAskari also examines Q. 55/13 in the same way as Ibn Qutayba as well
as similarly illustrating its usage with the same poetry of Muthaqqib al-cAbdi, butin the
Sinacatayn this appears after al-<Askarf's analysis of Q. 7/155,%% which aguin displays al
cAskari's different attitude 1n regard to these two types of Quranic brevity as understood
by Ibn Qutayba. Any comparison with al-Rummani n this regard 15, predictably, a much

simpler matter in that al-Rummant adduces none of these expressions 1n his al-Nukat i

4M2y)-cAskari, Smacatayn, p. 191.
443See above, p 95.

444Gee Tawil, p. 228, and above, p. 91.
445a]-cAskari, Sind<atayn, p. 191.
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19z al-qurian.

* * * * %

The tenth and last section of the Ta’wil mushkil al-qur’an’s chapter of ellipsis and
abbreviation does not begin with a heading similar to the other sections in this chapter;
yet, Ibn Qutayba's treatment of the Quranic phrases adduced here 1s sufficiently different
from that in section nine to consider them a separate category. The most obvious
difference 15 Ibn Qutaybe's ciassification of each Quranic phrase adducec here as
representing an example of abbreviation (khtisar) The first example cited is a phrase in
Q. 4/44 in which Ibn Qutayba sees an abbreviated adverb which he both supplies and
explamns: "under abbreviation 1s His saying, 'Have you not looked at those who were
given a portion of the book? They purchase error and want to lose the way'. He meant,
they purchase error with right guidance | bi’l-huda), but He omitted [hadhafa] 'right
guidance'. That ts, they exchanged one for the other."446 1bn Qutayba justifies this
explanation by citing Q. 2/16: "like it, 'they are those who purchase error with right
guidance."#7 The type of brevity involved in the second Quranic example of a phrase in
Q. 37/78 or 37/108448 15 equally straightforward: "under abbreviation is His saying, 'and
We leave to him [viz. Abraham] in future tmes', that 1s, We leave to him good mention
[ dhikr he.san] in future times, as if He had said, We leave a good commendation of him

but e omitted [ hadhafa] 'the good commendation’ because the hearer knows what He

40 Taowil, p. 230.

7 bid.

418This particular expression is identical in both Q. 37/78 and 37/108. The editor of
Ibn Qutayba's Taw il has 1dentified it only 25 Q. 37/108 (see Ta*wil, p. 230, n. 5) while
the edutors of al-¢Askari's Sinacatayn have identified 1t as only Q. 37/78 (see Sina‘atayn, p.
191, n. 7). The difference may not be important unless such citations are employed in
comparing opimions about the particu ar expression involved, since al-Farra®, for example,
offers no exanunation of this expression at Q. 37/108 (see Ma‘ant al-qur°an, vol. 11, pp.
390-1) but, quite logically for a sennal commentary, does examine it at its earlier
occurrence at Q 37/108 (sece Ma<ani al-qur’an, vol. 11, pp. 387 -8). Al-Farra®'s opinions on
this expression will be discussed below.




101

meant."449 Although the third Quranic example cited here is not treated as a simple case
of an abbreviated phrase, 1t 1s clear from Ibn Qutayba's explanation of the expression in
Q. 4/166, which includes a reference to Q. 4/163, and 15 treated as a case of an
abbreviated qualificer: "under abbreviation 1s His saying, 'But God testifics with what He
revealed to you. lle sent it with Ihs knowledge'. As for why He sent it to you, 'We
inspired you just as We inspired Noah and the prophets after him' The polytheists sand,
'We do not testify to you with this, se who testifies to you with 1t 7. So He lelt a mention
of their people and thns sent, 'But God testifies with what He sent to you'. Because of
this, He said 'but [ lakin]', yet He sa1d 1t after the negation of one thing thus imposing that
thing upon them."439 Ibn Qutayba's treatment of the next Quranic example from Q. 5/31
involves his identifying and supplying an abbreviated qualifying clause that clanifies the
following statement in the same verse: "under abbreviatiori1s His saymg, "then God sent a
raven to search for in the earth’. He meant, God sent a raven to scarch the sodl for a dead
raven in order to bury him [al-turdb cala ghurdb mayit Ii-yuwinyahu) 'to show himy how 1o
bury the shame of his brother'."45! This last section and this chapter ends with Ibn
Qutayba's explanation of an apparently abbreviated phrase i the second sentence n ().
5/52 which is explained by reference to the preceding statement: "belonging to this [1¢
abbreviation] is His saying, 'So look at those who in their hearts is illness. They run
aboutin them', that s, in their 1llness | maradatihim]."452

Straightforward as Ibn Qutayba's treatment of these particular Quranic expressions
appear to be, it may be noted that, 1n comparison to the other selected authors, his
identification of these phrases as being examples of abbreviation 1s unique. In
comparison to the earlier selected authors too, Ibn Qutayba's 1solition of the particular

difficulty he sees within each of these Quranic phrases, and thus his reconstruction of

449Tgowil, p. 230.
450[bid., pp. 230-1.
451Taowil, p. 231.
452]bid.
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them, also appears to be quite novel. Neither Sibawayh nor Abt ‘Ubayda, for example,
offers an examination of any of the five Quranic expressions adduced here by Ibn
Qutayba. Al-Farra®, as well, offers no examination of Q. 4/44, 4/166, 5/31, or 5/52, but
does examine the expression in Q. 37/78453 which he treats in the same way as Ibn
Qutayba except that al-Farra® does not identify the phrase as representing any particular
type of expression,454

The situation differs, however, when Ibn Qutayba's understanding of these
Quranic expressions is compared with those of al-Askari. Although al-°Askari deletes
any examination of Q. 4/166 from the Sinacatayn’s section on brevity, he does, like Ibn
Qutayba, collect the other four Quranic expressions together and explains each of them in
the same way as Ibn Qutayba,?33 except that al-*Askari does not cite Q. 2/16 in his
explanation of Q. 4/44 and changes one particular adjective in his explanation of Q. 5/31,
saying that God sent a raven to search the soil for "another raven [ghurab °aZkhar]" rather
than Ibn Qutayba's "dead raven [ghurab mayif]."456 A more important difference between
Ibn Qutayba and al-¢Askari is apparent however. Even though al-*Askari collects and
treats these expressions in the same way as Ibn Qutayba, he collects them under the
cqually simple but contrasting heading of "under ellipsis [min al-hadhf]," rather than Ibn
Qutayba's introduction of them as being "under abbreviation [min al-’ikhtisar]."457 Thus,
as in each of Ibn Qutayba's classifications of examples of abbreviation, as in sections five,
six, and eight above, al-cAskarT here again treats them in much the same way but
classifies them as examples of ellipsis. Although al-¢Askar's general divisions of brevity,
seen to disagree with Ibn Qutayba's, is shared by al-Rummani, it cannot be determined if

the classification of these particular Quranic expressions is also shared since al-Rummani

453See above, n. 448.

454al-Farrd®, Ma¢dni al-qur’an, vol. 11, pp. 387-8.

455al-<Askari, Sina<atayn, pp. 191-2. Notice should be taken that the Sing‘atayn cites
Q. 37/78 for the expression that also appears in Q. 37/108. See above, n. 448.

4S6CY, Ta*wil, p. 231 and al-<Askari, Sina‘atayn, p. 192.

4571-cAskari, Sina<atayn, p. 191.
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does not cite any of these Quranic verses in the section on concision or at any other
location in his al-Nukat fi ijaz al-qur°an, his work intended to demonstrate the stylistic

inimitability of the Quran.

Summary

Summarizing the various aspects of Ibn Qutayba's understanding of Quranic
brevity in more abstract terms depends upon an analysis of his use of Quranic and poetic
examples in association with a number of terms and classifications since he provides hutle
in the way of precise definitions or theoretical discussions.438 Itis initially appatent
however. as the title of this chapter sug zests, that the major constituents of his conception
of brevity includes the two primary divisions of ellipsis (hadhf), whether this involves the
ellipsis of annexed terms in section one or negative particles in section seven for example,
and abbreviation (’ikhtisar), such as the abbreviation of oath complements in scction six
or miscellaneous terms in section ten; a binary division of brevity that remains accurate
even though Ibn Qutayba also mentions concealment (1dmar) alongside abbreviation as a
cause of ambiguity in section five, as the only cause of ambiguity in section two, and
importantly, as a part of abbreviation in section eight. It may also be noted that Ibn
Qutayba is quite obviously concerned with the semantic clarification of the expressions
adduced but that this clarification mamifests itself in a syntactic way: this is apparent both

in his syntactically oriented divisions of this chapter and his almost constant concern with

458Nowhere in this chapter on brevity, or clsewhere in the Ta*wil, docs he offer any
real definitions regarding his understanding of brevity cxcept for what can be extracted
from the various headings within 1t which are, of course, quite helpful but remain only
more precisely identified examples rather than abstract definitions  Sinularly, although
he do=s include some infrequent discussion, such as his mention of some earlicr views
concerning the interpretation of Q. 22/40 in section one (sce above, p. 58), his
disagreernent with the views of al-Farra® concerning Q. 27/10-11 11 section five (see
above, p. 78), or his correction of Abii cUbayda's interpretation of Q. 17/34 in section nine
(see above, p. 97), such discussions are limited primarily only to aspects concerning these
specific verses and are often not applicable to other examples.
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matters of appropriate agreement and governance within each specific verse.439 This
said, it is equally important to remember that Ibn Qutayba does respect the existing
Quranic language of each examined expression: his interest is not with the correction but
with the clarification of Quranic difficulties.460

The manner in which Ibn Qutayba resolves such difficulties concermning Quranic
brevity, as mentioney, involves his understanding of ellipsis, abbreviation, and
concealment. For Ibn Qutayba, ellipsis can be identified as the omission of a term or
phrase that he views as being required for the grammatical construction of each
expression to reflect more completely his understanding of it. His isolation of this
semantic-syntactic variance, of course, explains both his identification of ellipsis in the
Quran as well as the nature of the difficulty involved, while his treatment of
grammaticalty reconstructing each expression reveals that the selection of each clarifying
phrase is suggested only by his background in Arabic syntax. This understanding of
ellipsis is quite evident in the treatment of each of the examples of the ellipsis of the term
"not (/a or li*alla)" in section seven as well as all of the examples of the ellipsis of the

annexed term in section one,%6! except for his treatment of the term "prayers (salawat)" in

459This attitude is most apparent in his treatment of those expressions for which he
simply supplies a term in order to align what the expression says with what he thinks the
expression means, but 1s equally valid in his treatment of those expressions for which he
amplifies the meaning of an existing term within the expression. Evidence of this attitude
is passim but not universal within this chapter but instead of citing the numerous
examples that support it, it would be less difficult to point out those treatments that
digress from this concern and are identified as more exegetical in sections five, eight, and
nme. See above, pp. 77-81, 90-1, and 96-7, respectively.

460A gam, this attitude is displayed indirectly in his treatment of the various Quranic
eapressions examined and, of course, within the title of the Ta’wil mushkil al-qur?an, but
is addressed more directly by Ibn Qu.ayba himself in the introduction of the Ta*wil as
well as 1ts section that deals with allegations of Quranic solecisms. See, for example,
Ta*wil, pp. 3, 10-1, 50-64; and above pp. 54-5.

461The examples in section seven for which Ibn Qutayba inserts a negative particle
include, of course, Q. 12/85, 4/176, 35/41, and 49/2 (see above, pp. 87-8), while the more
evident examples in section one include his insertion of an appropriate subject in Q. 12/82
and 47/13, an appropriate object in Q. 2/93, 2/197, 17/75, and 96/17, and a circumstantial
particle in Q. 34/33 (see above, pp. 56-60).
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Q. 22/40 and the infinitive-substantive comparison in Q. 9/19 where the ellipsis is simply
not as obvious, or the inserted term is not as syntactically expected, as is the case tor the
other Quranic examples in this section.462 But this does not detract from their candidacy
as examples of ellipsis, it only makes that identification less clear. This particular
situation is equally applicable to all the examples adduced 1n section nine, dealing with
the ellipsis of qualificative clauses,*63 simply because a qualificative clause does not
possess as prominent a syntactic function as the other grammatical units that [bn Quuayba
identifies as ellipted, such as an object or subject of a verb. But again, this docs not
exciude them from being identified and treated as examples of ellipsis, nor does 1t dictate
any modification of Ibn Qutayba's understanding of ellipsis given above.

Identifying the same characteristics of ellipsis in the only remaining section
classified as such, section four, dealing with the ellipsis of a word or two, 1s more dufficult
because of the dissimilarity of the expressions adduced here as well as the similarity of
some of them in comparison with Quranic expressions adduced in other section that do
not deal with ellipsis. First, however, it may be noted that the three examples of
apostrophe in Q. 2/127, 3/106, and 32/12, the inserted verb in Q. 7/73, the inserted
pronoun in Q. 29/22, as well as the zeugma in Q. 17/23, notwithstanding their
heterogeneity, still display the more apparent characteristics of ellipsis described

above.4%4 But the remaining examples in this section, Q. 14/18, 17/7, and 50/17, arc

462For Ibn Qutayba's treatment of Q. 22/40 and 9/19, see above, pp. 58, 59,
respectively. Unlike other Quranic examples in this section, both these expressions could
be clarified in more ways than with the insertion of an annexed term, such as the
replacement of a term, which renders the syntactic function of the term supplied much
less evident. Yet, that Ibn Qutayba chose to clarify them with the insertion of an annexed
term is, of course, quite valid in that this synactic insertion does align what the expression
says with what he thinks it means. That Ibn Qutayba chose this particular method of
clarification may indeed be another example of his belief in the correctness of existing
Quranic language.

463See above, pp. 96-7.

464For Ibn Qutayba's treatment of these various examples of ellipsis in section four, sce
above, pp. 72-4. The diversity of the Quranic expressions adduced in this scction make 1t
quite interesting in ways not immediately relevant to the present discussion. For
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somewhat different. Although each of these expressions can be viewed as examples of
cllipsis and, of course, they are treated as such, it may be noted that the identity or
selection of the ellipted term is not dictated by a knowledge of syntax alone, as in his
other examples of ellipsts, but also by an existing expression in the text itself: Ibn
Qutayba notes that the adjsctive in question in Q. 14/18 "was omitted because He
mentioned the wind beforehand which indicated it;" for Q. 17/7, he similarly says that
"He omutted it because 1t was mentioned before [in Q. 17/5];" and for the expression "a
companion on the right and on the left” in Q. 50/17, he says that the first mention [of a
companion] is sufficient for both [phrases]."465 Thus, Ibn Qutayba's clarification of these
particular expressions consists of repetitions, rather than insertions of a term from a
knowledge of 1ts syntactic function.

It would be premature to use Ibn Qutayba's clarification of these verses to modify
the definition of his understanding of Quranic ellipsis, however, when it is noted that his
treatment of these three examples of ellipsis is very similar to his treatment of the
omussion of a second correlative phrase in Q. 3/113 and 39/9, which are adduced in
section three, not as examples of ellipsis, but as examples of abbreviation. But whether
this reveals some confusion on the part of Ibn Qutayba or dictates a modification of the
definition of his concept of ellipsis depends upon determining his understanding of his
second constituent of Quranic brevity, abbreviation.

Ibn Qutayba's own differentiation of abbreviation from ellipsis is most apparent in

the heading of the first section of this chapter to deal exclusively with abbreviation,

example, it may be admitted that the three examples of apostrophe could have constituted
a section of their own, while the zeugma in Q. 17/23, in fact, should have been more
logically included in section two which deals exclusively with this type of expression
(discussed below), leaving the remaining examples to constitute a miscellaneous
collection of the ellipsis of a word or two  In hindsight, this seems to reveal some
confusion about these expressions and may also indicate the level of stylistic
sophistication reached by the late third/ninth century. That Ibn Qutayba may well have
been aware of such difficultics, however, might be reflected in his use of a very broad
heading under which these diverse Quranic expressions are collected.

465S¢e above, pp. 74-5.
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section three, where he identifies abbreviation as the reason behind the onussion of a term
or phrase, and also identifies the awareness of that phrase as the reason behind the
abbreviation.466 This latter aspect is important in differentiating abbreviation from
ellipsis in that Ibn Qutayba's clarifications of ellipsis involve the insertion of a term or
phrase that is required for its syntactic function while his clarifications of abbreviaton
involve the insertion of a term or phrase that is required for its semanuc function. Thus,
according to Ibn Qutayba, clarification of ellipsis requires a syntactic inserticn while
abbreviation requires a semantic amplification. Noteworthy too is that this amphfication
is often accomplished by a reference to a phrase within the text but outside the actual
expression examined. This understanding of abbreviation is certainly evident 1n the first
two Quranic examples in section three, Q. 13/31 and 24/20, where Ibn Qutayba supplics a
phrase for its semantic, indeed homiletic, function rather than a syntactic one.467 The
remaining two examples in this section, Q. 3/113 and 39/9, which were mentioned above
as quite similar to a number of examples of ellipsis, present a more complex situation.
First, like his treatment of ellipsis, Ibn Qutayba does note that the syntax of each of these
expressions does not fully express his understanding of it; but second, it may also be
noted that he does not insert any term in order to resolve this vanance, as would be done
for ellipsis, but only explains the reason behind each of these abbreviations. 408 His
treatment of these two expressions, as well as the other examples of abbreviation in this

section, demonstrate that he 1s concerned with the difficulty of a semantic contraction

466That is, "the use of a conditional phrase which should have an apodosis but in which
the apodosis is omitted for abbreviation because the hearer is cognizant of 1t." Sce above,
p. 69. It may be noted that Ibn Qutayba uses the term "omit (yahdhifu)" both in the
heading of this section and in some of his explanations of the phrases adduced mn this
section as well as section ten (see above, for example, pp. 69, 100), butin cach case, 101
employed 1n a mechanical way rather than as a term of classification.

467See above, pp. 69-70.

468For Ibn Qutayba's treatment of these two expressions, see above, pp. 70-1; and for
their comparison with similar expressions identified as examples of ellipsis, sce above,

pp. 104-5.
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within each example, rather than a syntactic omission as in ellipsis.#69 This semantic
function of clarifying phrases employed 1n cases of abbreviation, in contrast with the
syntactic function of clanfying phrases in examples of ellipsis, is quite evident in the two
remaining sections that deal exclusively with examples of abbreviation, sections six and
ten. Regardless of the particular type of expression involved, for every example in these
secuons, the clarifying phrase employed amplifies the semantic content of the expression,
rather than amplifies the syntax of the expression to reflect its semantic content according
to Ibn Qutayba, and are thus classified as examples of abbreviation.470

Isolating similar examples of abbreviation in section five, which also deals with
abbreviation, is somewhat more difficult since Ibn Qutayba mentions both abbreviation as
well as concealment as the cause of ambiguity in the expressions collected here, but he
does not identify specific expressions as examples of either phenomenon. Among the
various Quranic examples adduced in this section, only four of them, Q. 35/8, 3/175,
18/2, and 20/108, are treated as clear examples of abbreviation with the insertion of a
semantically amplifying term or phrase.4’! However, the remaining Quranic examples in
section five, Q 27/10-11,7/32, 51/57,27/25, as well as Q. 2/150 used to clarify Q. 27/10-
11, are not treated merely as examples of abbreviation with a semantic amplification of
cach expression, but with a semantic amplification, or more precisely, an explication of a

term that exists within each expression.472 Noting that the clanfication of these

469With this information, 1t 1s possible to reevaluate Ibn Qutayba's classification of the
similar expressions of Q. 14/18, 17/7, and 50/17, identified as examples of ellipsis in
section four, and Q 3/113 and 39/9, identified as examples of abbreviation in section
three. Noting that Q. 3/113 and 39/9 are treated for semantic contraction while Q. 14/18,
17/7, and 50/17 are syntactically adjusted to reflect the meaning of each expression
without adding to them semantically, ibn Qutayba's classification of three of these as
elhpsts and the other two as abbreviation does agree with the described understanding of
these classifications.

470S¢e above, pp 84-5 and 100-1, respectively.

471See above, pp. 77-8, 81.

472For Q. 27/10-11, the existing term is the pronoun "who (man)," following the
exceptive particle; for Q. 7/32, the terms "those who believe (*dmanii®)" and "sincerely
(Ahahisatan)"; for Q. 51/57, "they nourish (v timiin)"; for Q. 27/25, "they worship
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expressions involves the explicit mention of a term or phrase that is only imphcitly
referred to within the expression, especially in light of the etymological and funcuonal
connection between the terms "concealment (’igdmar)" and "pronoun ((damir)", scems to be
sufficient evidence to consider these particular expressions as being those viewed by Ibn
Qutayba as examples of concealment.

This understanding of concealment 1s quite evident 1n section eight, which deals
with this typc of expression exclusively. For each Quranic example 1n this section, Ibn
Qutayba supplies as explicit phrase for an implicit reference to it that exists within cach
expression: six of these, Q. 35/45, 100/4, 28/10,91/3, 91/15, and 97/1, mnvolve the
clarification of a pronoun, while the remaining example, Q. 38/32, involves his explicit
mention of the subject implied by the existing verb.473 It may also be noted from the
heading of section eight that Ibn Qutayba identifies concealment as being a part of
abbreviation.474 This 1s not surprising since his treatment of examples of conccalment,
involving the semantic amplification of something implied within each expression
necessarily amplifies the semantic content of each expression as a whole, a consistent
characteristic of his treatment for all examples of abbreviation.

The connection made by Ibn Qutayba between concealment and a verb, n his
clarification of Q. 38/32 1n section eight, is even more evident 1n section two, the only
remaining section to deal with concealment and the last section of this chapter on brevity
to be analyzed. But while the concealment in Q. 38/32 involves the implied subject of the
existing verb, both Quranic examples in section two, Q. 56/17-22 and 10/71, involve the
concealment of an appropriate verb being implicd by an existing noun phrase 475 Even

though Ibn Qutayba clearly identifies these expressions as examples of concealment, 1t

(yasudiin)"; and for Q. 2/150, it is the relative pronoun "those who (Palladhina).” Sce
above, pp. 78-81.

473Gee above, pp. 90-2.

474That is, "under abbreviation is concealment because of a term not being meantioned.”
See above, p. 90.

475See above, pp. 65-6.
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may be noted that his clanfication of these expressions does not involve the semantic
explication of a term or phrase within each expression, but an insertion of a term he sees
as being implied by a phrase within each expression. Thus, his conception of
concealment includes not only the explicit sense implied within a term, such as a
pronoun, but also the alternative concealment or inference of the various members of a
simple verbal expression, such as a subject being implied by a verb or a verb being
implied by an object. This does not, however, change his understanding of concealment
as requiring a semantic explication of a particular term or phrase within ecach expression
in order to clanfy its ambiguity.

Based upon this analysis then, it can be stated that for Ibn Qutayba, Quranic
brevity consists of the two major divisions of ellipsis and abbreviation, with concealment
representing a particular type of abbreviation. Ellipsis is the omission of a term or phrase
in an expression that 1s considered necessary for the syntax of the expression to reflect the
cxpression's considered semantic content; abbreviation is the omission of a term or phrase
1n an expression that is considered necessary for the complete considered semantic
content of the expression to be reflected; while concealment is the implicit reference to an
explicit term or phrase that, as a type of abbreviation, is considered necessary for the
complete considered semantic content of the expression to be reflected.

It may be admutted, of course, that this particular understanding of ellipsis,
abbreviation, and concealment does not appear particularly unusual. It may also be
noted, recalling each section's comparison with other selected authors, that Ibn Qutayba's
application of each of these particular terms to specific Quranic expressions does not
appear very novel either. The grammarian Sibawayh, the textual exegete al-Farra?, and
the rhetorical exegete Abii ‘Ubayda certainly use each of these terms and, in many

instanc. ,, apply the same specific term to the same Quranic expression as Ibn Qutayba
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with few substantive disagreements.476 Particularly interesting in this regard, however, 1s
that Ibn Qutayba's collective treatment of these Quranic expressions shows the greatest
degree of similarity with al-Farrd®: of the approximately fifty-five Quranic expressions
examined by Ibn Qutayba in this chapter, Stbawayh examines only six, Abu ‘Ubayda
looks at twenty-five, while al-Farrd® examunes forty-three of the fifty-five expressions It
is not surprising that Ibn Qutayba's examination of these expressions would be most
dissimilar to that offered by Sibawayh, given both the early date of his Krtab and the fact
that it represents a descriptive grammar of the Arabic language that includes Qurinic
usage rather than an exegesis of the Qurian or 1ts styhstic elements. But recathng that al
Farr® offers only a grammatical exegesis of the Qurian while Aba ‘Ubayda, noted n his
use of the term "majaz," concentrates on the more grammatically nregular usages i the
Qur’an, which was developed even further by Ibn Qutayba's tropical understanding of
majaz,*77 it would seem reasonable to expect Ibn Qutayba's treatment of Quranic brevity
ro reveal a greater degree of simularity with Abi ‘Ubayda rather than al-Farta> 478 That
such a progression from al-Farrd’ to Abii ‘Ubayda to Ibn Qutayba should, n fact, not be
expected will be discussed below

Another possible misconception, concerning Ibn Qutayba's apparently more

complete or thorough isolation of examples of Quranic brevity, should also be corrected
p g p y

416There are, of course, numerous instances where each of these carlicr authors simply
offers no examination of an expression adduced by Ibn Qutayba and the comparisons
involved in each particular section of this chapter reveal some degree of disagreement
Some of the more obvious examples, however, include Ibn Qutayba's exphcit corrections
of al-Farra®'s understanding of Q. 27/10-11 and Aba ‘Ubayda's interpretation of Q 17/31
See above, pp 78, and 97, respectively.

4T1See, for example, Almagor, "Early Meaning," p. 312, QS, pp 168-9, and above, pp
14-5,17-8.

418Syuch a similarity cannot be explained completely with the observation that Ibn
Qutayba's understanding of ellipsis, like al-Farra”'s approach as a textual exegete,
involves the syntactic restoration {(tagdir) of many Quranic examples, since Abu ‘Ubayda
also employs the same type of reconstruction 1n many of the same Quranic expressions
examined. It is the difference in the overall scope that stll reveals Ibn Qutayba's analysis
to be closer to al-Farra?, with his explanation of Quranic language, rather than Abu
<Ubayda, with his concentration on irregular usages in the Qur’dn, that remains
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M On the one hand, there are indeed relatively few instances where any of the earlier authors
examine all of the expressions adduced by Ibn Qutayba in each section;479 but on the
other hand, this study has examined only those examples cited by Ibn Qutayba. Whether
Ibn Qutayba's identfication of brevity in the Qur®an is, in fact, more comprehensive than
any of the carlier authors depends upon a more thorough analysis of their understanding
of Quranic brevity, something beyond the scope of this thesis. Thus, even in light of
these two apparent irregularities, Ibn Qutayba's association of specific technical terms
with specific Quranic expressions seems to be quite similar to those offered by earlier
authors.

Even with such general similarities involving particular terms and many specific
Quranic verses, however, some notable differences between Ibn Qutayba's approach to
the topic of Quranic brevity and those of earlier authors do exist. First, it may be noted
that Ibn Qutayba employs a more precise application, and thus understanding, of the
technical terminology involved. Although Sibawayh, al-Farra®, and Abu ‘Ubayda employ
the terms "hadhf" and "*ikhtsar’ regularly, al-Farra® and Abd Ubayda also use the term
"admar," and both Sibawayh and al-Farra®, unlike Ibn Qutayba, also use the term
"ofjiz, "8 it must be admitted that these terms are the technical limit of their various
identifications. Indeed, wherever employed, Sibawayh never differentiates °ijaz from
akhusar! This differs quite substantially from Ibn Qutayba's isolation of four particular
types of hadhf and six types of ’ikhtisar, including two discernible types of %idmar,

through which he demonstrates his understanding of Quranic brevity.

479Thiy excludes Sibawayh altogether but includes al-Farra® for sections three, five,
six, and seven, and Abu ‘Ubayda for section six as well. See above, pp. 71-2, 82, 86, and
89.

480Each of these authors' employment of "hadhf' and "ikhtisa™" is, of course, quite
passim in each appropriate section, al-Farra®'s use of "?idmar” «ppears only in the second
section concerning Q. 10/71 (see above, p. 67) and Abi ‘Ubayda's use of it appears only
1n scction cight concerning Q. 38/32 (see above, p. 94); Sibawayh's and al-Farra®'s use of
"Jijaz" appears m secuons one and four, respectively (see above, pp. 61, 73).

481Sec above, for example, pp. 61-2.

s 4




But the most important difference between the earlier authors and Ibn Qutayba
involves the overall manner in which he associates this technical vocabulary with Quranic
verses. Sibawayh employs these terms in order to descnbe and explain certain aspects of
the grammar of the Arabic language that include Quranic usages, al-Farrd® employs these
terms for a more specialized grammatical exegesis of Quranic language, while Abu
‘Ubayda employs them in order to clanfy the more 1rregular usages of Quranic language
In each case, clarification of the Qur’dn or its ingustic usage is predommant.  However,
even though Ibn Qutayba usually explains his considered meaning of cach Quranic
expression cited, 1t should be noted that he does not actually employ these various
technical terms 1n order to clarify the Quranic expressions adduced, but in fact, he
employs the adduced Quranic expressions in order to clarify the technical terms. This
difference is evident in the structural predommance of technical headings within this
chapter, rather than any Quranic order, the manncer in wiich he adduces various Quianic
expressions under each of these headings, and, when introducing Quranic examples, his
use of the illustrative locution "like His saying (kagawlhi)."482 It1s Ibn Qutayba's
conscious formulation and delineation of these particular modes of expression and therr
elaboration with Quranic and poetic examples, rather than the reverse, that reveals Ibn
Qutayba's understanding of these terms associated with brevity as constituting figues of
speech.483

On a simply technical level, this figurative understanding of brevity parallels the
more abstract development of majaz from Abii ‘Ubayda's "permissible construction” to

Ibn Qutayba's more sophisticated figurative understanding of 1t, while at the same time,

482This particular expression, and a number of variants of 1t, appear throughout this
chapter but it 1s noteworthy that this particular locution appears before cach of the initial
Quranic examples cited 1n cach of the first nine section (see above, pp 58, 66, 69,73, 77,
84, 88, 90, and 96) while 1n section ten he employs the more direct but equally telling
expression, "under abbreviation 1s His saying (min al-sikhtisar qawluhu).” Sce above, p
100.

483See also, Almagor, "Early Meaning,” pp. 312-3; BL, p. 98; Heinrichs, "Genesis,” p
131; QS, p 228.
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this new tropical approach to Quranic language, analogous to al-Farra®'s grammatical
approach to it, rather than Aba *Ubayda's concentration on particularly irregular Quranic
constructions, explains the relative proximity of Ibn Qutayba's analysis to that of al-Farra?
in the frequency of their respective applications.4¥¢ On a more general level, within the
context of the preliminary studies above, Ibn Qutayba's examination of Quranic brevity
also reveals some concerns relative to these various disciplines. His concemn for the
grammatical structure of each expression 1s certainly evident, although this is perhaps
more obvious 1n his treatment of ellipsis but is equally applicable to examples of
abbreviation, and his identification of brevity-related figures of speech in the Qur®an
necessarily precludes such expressions from being seen as possible solecisms, a more
technical affirmation of Quranic language.485 His examination of tropical usage as well
as his application of that to lines of poetry, in addition to the Quran, may reveal a degree
of common concern with Arabic literary theory and criticism, especially visible in the
amount of Ibn Qutayba's views on brevity adopted by al-Askari, but perhaps this
demonstrates more precisely that discipline's ongins 1in Quranic philological studies.
Many par. cular literary concepts, as opposed to grammatical or linguistic ones, would
not be differentiated unul later centuries, while the simultaneous examination of both
Quranic and poetic expressions is a feature common to many works of the formative
period, regardless of under which particular genre such works are classified.486 It is
particularly obvious, of course, that Ibn Qutayba is concerned with the clanfication of
certain aspects of the Qurian  He usually offers his interpretation of each Quranic

eapression cited and, through his 1dentification of brevity-related figures in the Qur’an,

4847or the different approaches to the language of the Quréan by al-Farrd® and Abt
‘Ubayda, see above, pp 14-6, 17-8.

485Such concerns, of course, were particularly common to both Arabic grammarians
and textual exegetes See above, pp. 14-6, 40-4.

#6The differentiation of inguistic and literary concepts is never particularly
straighttorward but did take a major step in the fifth/eleventh century with al-Jurjani (d.
47171078) but was, therefore, quite obscured 1n the earlier centunes of Islam. See above,
pp. 27-9, 39-40




certainly attempts to explain that particular difficulty of Quranic style. It1s not
coincidental, however, that this connection between figurative language, including
brevity, and the Qur°an wor'd become a major component of al-Rumnini's
demonstration of i5az al-qur’an.487

However, such general observations are not particularly illuminating and say mote
about the Ta*wil mushkil al-qur’an as a representative text of formative tafsir than about
Ibn Qutayba's understanding of Quranic brevity and its relationship to, or etfect upon, the
various Quranic sciences. Determining that depends upon answering two more impottant
questions  The first is whether Ibn Qutayba views these particular figures of speech as
represeting a feature peculiar to the Arabic language, with the Quridn representing a
respected example of it, or as a feature peculiar to the Qurian alone. The second question,
regardless of where he sees the capacity for tropes to reside, is whether he considers these
figures of speech as usages that require clarification or that require appreciation.

It is worth recalling here that early grammarians and textual excegetes, in their
efforts to stabilize and clarify the language of the Qur®an, appealed to the traditional
authority of the Bedouin ‘arabiyya in linguistic matters and 1denufied the language of the
Qur’an as representative of Muhammad's Quraysh dialect:488 early grammatical studics of
the Quran dealt with the elucidation of elements of the Arabic language. Early litcrary
theory and criticism, of course, cannot be distinguished from linguistic studies but,
although the later formal discipline of literary theory and criticism received 1ts original
impetus from the existence of the Quridn, it was influenced by the development of the
stylistic 154z al-qur®an doctrine to focus also on the formal characteristics of Arabic

poetry that differentiated poetic from Quranic eloquence:489 luter Arabic hterary theory

487See above, pp. 1-11.

4885 ee, for example, Baalbaki, "Treatment, * pp. 14-6; Rabin, "‘Arabiyya,” pp. 565 0,
Welch, "al-Kur?an," p. 419; QS, pp. 236-7; and above, pp. 40-5.

489See, for example, BL, pp. 97-100; Cantarino, Arabic Poetics, pp. 27-54; and above,
pp. 33-6.
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and criticism examined poetry in order to appreciate the qualities of the most elevated
profane genre of the Arabic language, poetry. Formative tafsir, on the other hand,
regardless of the particular sub-genre, was concerned primarily with the Qur?an:4%0
whether it examined the grammatical or the more rhetorical aspects of the text, early tafsir
focussed on those elements in order to clarify the Qur’an specifically. With the
cmergence of the stylistic demonstration of %3z al-qur’an in the fourth/tenth century the
fourth combination appears: like tafsir, it focussed on the Quran specifically, and its
literary style in particular, but not in an attempt to clarify the text but to appreciate the
figures of speech in the Quridn as a demonstration of its miraculous inimitability.491
Similar to stylistic 193z at-qur’an, Ibn Qutayba, in his examination of brevity in
the Tawil, also examines figures of speech in the Quréan. But whether he views these
figures as representative of the eloquence of the Arabic language or are unique in the
Qur?an is addressed only by circumstantial evidence. On the one hand, he certainly
reveals his interest in the Quran with his composition of the Ta’wil, of course, as well as
his Kitab tafsir gharib al-qur’an.492 On the other hand, he also examines many of these
aspects in Arabic profane literature in a number of other works,493 and, interestingly, he
also wrote an anti-Shuttibiyya treatise, the Kitab al-arab494 In the Tawil, he does
mention that the Qur°an was revealed in an eloquent way and considers its composition a
miracle but he does not say that this miraculous characteristic can be seen by examining

its figures of speech or that the Quran is stylistically unique.4%5 In addition, within the

490S¢e for example, Giitje, The Qur’an, pp. 30-4; QS, pp. 202-27; and above, pp. 14-8.

491S¢e, for example, Boullata, "Rhetorical Interpretation,” pp. 143-7; von Grunebaum,
“I'djaz," pp. 1018-20; Khalafallah, "Two Fourth Century," pp. 13-6; and above, pp. 21-5.

4928¢e above, pp. 53-4.

493That is, the Kitab macini al-shi‘r on the themes of poetry, the poetic anthology of
the Kitab al-shi‘r wa®l-shu‘ard®, and a collection of adab works in his Kitab cuyin al-
akhbar. See above, p. 53.

494Sce Abii al-*Addus, "Rhetorical Criticism," p. 59; Agius, "The Shutubiyya,” pp. 76-
88; and above, pp. 33, 53, and n. 167.

4958ce Tawil, p. 3; and above, p. 54. For a number of quotes from the Ta°wil in
support of this, see Almagor, "Early Meaning," pp. 312-3. Indeed, Ibn Qutayba, much
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Ta*wil's chapter on brevity, he never makes any distinction, including an evaluative one,
between Quranic and poetic figures of speech, citing and clarifying examples from both
equally. Still, it must also be noted that the major focus of the Ta’wil, quite evident in ity
chapter on brevity, is not on the examination of general figures of speech wherever they
occur but specifically of those figures in the Qur®an that constitute difficulties. Thus,
while Ibn Qutayba gives no specific indication that he views the existence of these figures
in the Qur*an, as opposed to its content or general composition for example, as a
characteristic that renders the Qur’an unique, he does piously consider the Qur?dn to be a
miracle and worthy of literary attention.

Determining whether Ibn Qutayba considers these figures of speech as something
involving clarification or appreciation could be introduced by reviewing another relevant
conclusion. John Wansbrough, commenting on the Ta*wil generally and majiz
specifically, of which ellipsis and abbreviation are a part,496 asserts that "lbn Qutayba's
monograph on the style of scripture exhibits the transitional employment of majiz - from
an interpretational device to an aesthetic category."497 Insofar as his treatment of brevity
is concerned, it is true that he does not employ these figures of speech merely as a
particular type of ambiguity that permits Quranic interpretation. Even though he usually
offers his understanding of each Quranic expression cited, as he does for poctic examples
too, that is a secondary demonstration of his understanding of the particular figures of
speech involved. Because his primary concern is with the explanation of these tropes,
rather than their employment to clarify the Qur°an, his analysis of Quranic brevity does
reveal a shift from its employment as an interpretational device. But I .am not convinced

that this shift 1n his treatment of brevity is necessanly toward an acstheuc category The

like those who adopted the early sarfa argument 1n support of the Quranic tahaddi
(challenge), notes the capacity for eloquence by others. See Ta*wil, p. 12; cf. Boullata,
"Rhetorical Interpretation,” pp. 143-4; QS, p. 81; and above, pp. 19-20.

496See Almagor, "Early Meaning," p. 312; Heinrichs, "Genesis," p. 111; Reiner,
"Madjaz," pp. 1025-6; and above, pp. 17-8.

497098, p. 228.
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term "aesthetic” pertains to appreciation and the phrase "aesthetic category” denotes the
aspect that invites such appreciation. Certainly, later Arabic literary theory and criticism
would come to appreciate brevity as an aesthetic category in various forms of Arabic
literature while later stylistic demonstrations of i3z al-qur’an would appreciate it to the
extent that it was seen as an indication of the Qur%an's stylistic inimitability. However,
although Ibn Qutayba's treatment of brevity is an analysis of a category that would be
appreciated in Arabic profane literature as well as the Quran, his analysis of it in the
Ta*wil indicates only that he views it as a stylistic category that acknowledges a different
form of speech, but not as an aesthetic category that acknowledges a better form of
speech. Thus, Ibn Qutayba's treatment of Quranic brevity represents an analysis of a
stylistic category that, itseif, requires clarification, not appeciation, in order to resolve this
particular figurative difficulty in the Quran; that is, a figuratively-focussed type of
formative tafsir's thetorical exegesis. Ibn Qutayba's understanding of Quranic brevity
consists of the recognizable Arabic figures of speech of ellipsis and abbreviation in the
Qur®an that are seen, within the Ta°wil mushkil al-qur>an, as stylistic difficulties that

require elucidation.
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CONCLUSION

Although both Ibn Qutayba and al-Rummani examine Quranic brevity, the
relationship between Ibn Qutayba's stylistic elucidation o’ tese figures of speech n the
Qur’an and al-Rummani's evaluation of ther. as a demonstration of the Qurian's stylistic
inimitability seems, at first, somewhat tenuous. Ibn Qutayba discusses brevity in terms of
ellipsis (hadhf) and abbreviation (°ikhtigir) while al-Rummani sees cllipsis (hadhf) and
succinctness (gisar) as elements of the broader classification of concision (°ijaz), terms for
which he, unlike Ibn Qutayba, provides definitions.498 In addition, within the al-Nukat's
section on brevity, al-Rummani cites no poetic examples but restricts himself to the
analysis of Quranic expressions alone.4% Among the Quranic expressions adduced by
Ibn Qutayba and al-Rummini, too, there are few similarities. Of the approximately fifty-
five Quranic examples of brevity cited by Ibn Qutayba, al-Rummani cites only s1x of
them in his al-Nukat. However, even among these six, al-Rummani cites three of them as
examples of simile (tashbih), one as an example of assonance (fawasil), and only two of
them, Q. 12/82 and 13/31, as examples of Quranic brevity, 500

The similarity between Ibn Qutayba's understanding of Quranic brevity and that of

al-¢Askari, however, has already been noted to be much closer. Although al-cAskari, like

498See al-Rummani, al-Nukat, p. 76; and above, pp. 7-8.

499This is not to say that he precludes poetry from the entire al-Nukat. For example, in
the section on concord (tala’um), he provides poetic examples of bad concord and good
concord but immediately adds that Quranic concord is of the highest order. Sce al-Nukat,
p. 95.

500For al-Rummani's treatment of Q. 12/82 and 13/31, see his al-Nukat, p. 76, and
above, pp. 64, and 72, respectively. The expressions he cites as examples of sinnle
include Q. 14/82, 13/14, and 9/19. See al-Nukat, pp. 82, 82-3, 85; and above, pp. 77, 87,
and 64, respectively. The example adduced as assonance is Q. 50/1-2. Sec al-Nukat, p
98; and above, p. 87.
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al-Rummini, sees ellipsis and succinctness as the two constituents of concision,’0! a
substantial part of Ibn Qutayba's analysis of brevity in his Ta°wil is reproduced by al-
cAskarl in his Sina‘atayn's chapter on brevity, but not without amelioration. Without
repeating the specific comparisons discussed in each section above, it should be noted
that of all the examples of brevity cited by Ibn Qutayba, whether as examples of ellipsis
or of abbreviation, that are retained by al-*Askari, he subsumes them under ellipsis alone.
This is quite evident in al-*Askari’s citation of all these expressions within the section of
the Sina‘atayn’s chapter on brevity that deals with examples of ellipsis exclusively,502 but
15 also apparent 1n al-cAskari's explicit exchange of the term "ellipsis (hadhf)" for Ibn
Qutayba's "abbreviation (*ikhtisar)" in the latter's identification, for example, of the
figures of speech examined in sections eight and ten.5%3 Thus, while al-¢Askari uses a
great deal of Ibn Qutayba's material on brevity, that constitutes only the bulk of al-
cAskari's classification of ellipsis which is combined with other material on succinctness.
Another more general but important difference should also be noted. While Ibn Qutayba
1solates and clarifies these figures of speech in order to elucidate stylistic, figurative

difficulues 1n the Qur’an, al-Askari, who explains brevity-related figures of speech in the

501See al-cAskari, Stnaatayn, p. 179.

S02The Sinacatayn's chapter on concision (pp. 179-90) is divided into the introductory
section (pp. 179-81), followed by the section on succinctness (pp. 181-7), after which the
section on ellipsis follows (pp. 187-90) under which many of the same examples adduced
by Ibn Qutayba appear. No Quranic citations appear in the introductory section and none
of Ibn Qutayba's examples are seen in the section on succinctness except Q. 56/19 (see
Sinacatayn, p. 182) which, 1t may be recalled, was viewed by Ibn Qutayba only as a
sufficiently intervening phrase to create some ambiguity involving verbal governance and
not as an example of brevity. See above, pp. 65-6.

S03For example, the Ta°wil's eighth section has the heading "under abbreviation is
concealment ..." while the Sina‘ataynretains the same heading for the same examples
except that it reads "under ellipsis is concealment ...". Cf. Ta*wil, p. 226; Sina‘atayn, p.
190, and see above, p. 95. For an example of the same exchange of terms involving the
classification of individual expressions and the heading in section ten, see above, pp. 99,
and 102, respectively. The only instance of al-cAskari's retention of the term
"abbreviation” is 1n a heading similar to that in the Ta°wil's third section where it is noted
as a reason for the ellipsis of the apodosis. See Ta’wil, p. 214; Sina‘atayn, p. 188; and
above, p. 69.




same way as Ibn Qutayba by citing and explaining Quranic and poetic examples to
illustrate each identified figure of speech, also notes that such a study is helpful, not only
for the evaluation of literary works, but also for understanding the arguments that support
i%az al-qur’an.5%4 On the one hand, al-‘Askari's employment of a method m his
examination of brevity that is quite similar and often identcal to Ibn Qutayba's provides a
good example of their methodological similarities as well as the Quranic philologreal
origins of the formal discipline of Arabic literary theory and criticism. But this
methodological similarity should be contrasted against the purpose for which such a
method is employed. Ibn Qutayba employs 1t in order to clanify the figurative ditficulties
in the Qur*an while al-*Askari employs it in order to appreciate and evaluate Arabie
literature including its application in understanding the figurative aspects of 15z al-
qurdn.

It would be tempting, here, to conclude that it is a short step from al-cAskari's
evaluation and appreciation of Arabic literature, including the Qur®an, to al-Rummant's
evaluation of Quranic literature especially as a demonstration of its stylistic inimtability:
they were, in fact, contemporaries, both concern themselves with eloguence, share a
common technical vocabulary in their description of brevity, and both acknowledge their
interest in the stylistic inimitability of the Qur’an. There are, however, two points that
argue against such a development. First, the fact that al-¢Askari and al-Rummani were
contemporaries does allow the possibility that the former could have influenced the latter
or that a degree of mutual influence was possible. However, the hiterary evidence
discounts both these posssibilities and indicated more specifically that al-cAskat was

influenced by the views of al-Rummani, not the reverse.’% Al-cAckari's own statement

504Sinacatayn, p. 2. See also, BL, pp. 6, 96; Cantarino, Arabic Poctics, pp 125-6,
Kanazi, Studies, p. 36. Whether this particular attitude and the nomenclature employed
for brevity, shared by al-cAskari and al-Rummini, are connected 15 beyond the scope ol
this thesis.

505See, for example, BL, pp. 96-7; al-Jemacey, "Al-Rummanti's ‘al-Nukat," p. 94;
Kanazi, Studies, pp. 50-5, esp. pp. 54-5.
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that his study of eloquence is helpful to, but not an exposition of, a known argument for
stylistic 194z al-qur’dn may be a tacit acknowledgement of this. Second, it should be
recalled that al-¢Askari and al-Rummani, notwithstanding their shared interest in the
evaluation of Arabic figures of speech, represent different disciplines and have different
aims. Al-¢Askari, as a literary theorist and critic, employs Quranic and poetic examples
in order to explain Arabic eloquence. But al-Rummani, concerned specifically with i5az
al-qur’in, was not nterested only in understanding Arabic or even Quranic eloquence as
an aim, like al-cAskari, but in employing eloquence as an instrument to demonstrate the
stylistic inimitability of the Quran. Where al-Askart's Sina‘atayn combines poetic and
Quranic figures of speech in order to understand Arabic eloquence, something "helpful”
to understanding the arguments in support of i%az al-qur’an, al-Rummant's al-Nukat
represents the argument itself, which combined eloquence with the theological dogma of
the Quriin's miraculous inimitability.

What al-Rummani, 1n the fourth/tenth century, inherited, was a variety of
assertions of the Qurian's inimitability, many of which he retained.?% But what earlier
14z al-qur’an wrters did not possess, and what al-Rummaini contributed to the doctrine,
was a more logical and formal way in which to demonstrate it, rather than merely assert
it.507 The logical instrument was, of course, Arabic eloquence and al-Rummani's
application of 1t 1n his demonstration of the Quran's inimitability represents a
philological approach to the dogma of i%az al-qur’an. The analysis of 154z al-qurian
within the systematic framework of Arabic eloquence shifted the discussion of the
doctrine from a series of defensive assertions toward a more positive demonstration by
presenting the doctrine 1n rational, literary terms, something particularly attractive to
Muctazila authors, including al-Rummani. It 1s rather interesting that both the evaluative

philological demonstration of i%az al-qur’an by al-Rummani and the emergence of the

506Sce al-Nukat, pp. 109-13; and above, n. 28.
507Se¢e above, p. 24.




formal evaluative discipline of Arabic literary theory and criticism appeared in the
fourth/tenth century. It is equally interesting that both these activities are dependent upon
viewing the Quran, not only as a document of revelation, but as a document of Arabic
literature, but which permitted its evaluation in terms of Arabic eloquence; and Arabic
eloquence consists largely of figures of speech. The evaluation of Quranic figures of
speech, regardless of the primary aim of that evaluation, has its origins in the Quianic
philological discipline that first identified figures of specch in the Quran. Once the
existence of figurative language had been isolated in the Qur®an in the third/ninth century,
it permitted the Quran to be interpreted in any literary way. Al-Rummiini's contribution
to the doctrine of i%dz al-qur’an was to view the Qur?an as a literary document and
evaluate the various figures of speech seen within it as a rational demonstration of 1ty
inimitability. But Ibn Qutayba's earlier contribution, seen in his understanding of Quranic
brevity, was the prerequisite isolation of these figures of speech within the Qurin. Ibn
Qutayba, in his rhetorical clarification of the Qurian, identified the figurative objects that

for some represented difficulties and for others, indicators of the miraculous.
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