i ib
el i

Acquisitions and

Bibliothéque nationale
du Canada

Direction des acquisilions el

Bibliographic Services Branch  des services bibliographiques

395 Wellinglon Strect
Ottawa, Ontano
K1A ON4 KIAONA

NOTICE

The quality of this microform is
heavily dependent upon the
quality of the original thesis
submitted for microfilming.
Every effort has been made to
ensure the highest quality of
reproduction possible.

If pages are missing, contact the
university which granted the
degree.

Some pages may have indistinct
print especially if the original
pages were typed with a poor
typewriter ribbon or if the
university sent us an inferior
photocopy.

Reproduction in full or in part of
this microform is governed by
the Canadian Copyright Act,
R.S.C. 1970, c. C-30, and
subsequent amendments.

Canada

395, rue Welinglon
Ottawa Ontano)

Vinw fip Vidre v e

(O b MTe 18 Wemenc e

AVIS

La qualité de cette microforme
dépend grandement de la qualité
de la thése soumise au
microfilmage. Nous avons tout
fait pour assurer une qualité
supérieure de reproduction.

S’il manque des pages, veuillez
communiquer avec luniversité
qui a confére le grade.

La qualité d'impression de
certaines pages peut laisser a
désirer, surtout si les pages
originales ont été
dactylographiées a l'aide d’'un
ruban usé ou si l'université nous
a fait parvenir une photocopie de
qualité inférieure.

La reproduction, méme partielle,
de cette microforme est soumise
a la Loi canadienne sur le droit
d’auteur, SRC 1970, c. C-30, et
ses amendements subséquents.



Sayyid Haydar Amuli
(719-787/1319-1385):

an Overview of his Doctrines

by

Morteza Agha Tehrani

December 1995

A thesis submitted to the Faculty of Graduate Studies and Research,
McGill University

in partial fulfillment of the requirements of the degree of Master of Arts

Instituie of Islamic Studics

McGill University, Montreal

© Morcza Agha Tehrani 1995



I .*, National Library
of Canada

Acquisitions and

Bibliothéque naticnale
du Canada

Direclion des acquisitions el

Bibliographic Services Branch  des services bibliographiques

395 Wellington Street
Cttawa, Ontario
K1A ON4 K1A ON4

The author has granted an
irrevocable non-exclusive licence
allowing the National Library of
Canada to reproduce, loan,
distribute or sell copies of
his/her thesis by any means and
in any form or format, making
this thesis available to interested
persons.

The author retains ownership of
the copyright in his/her thesis.
Neither the thesis nor substantial
extracts from it may be printed or
otherwise reproduced without
his/her permission.

395, rue Wellington
Ottawa (Ontario)

Your hle Yol rdfdronce

Our he Noi'oe réfdrence

L'auteur a accordé une licence
irrévocable et non exclusive
permettant a la Biblicihéque
nationale du Canada de
reproduire, préter, distribuer ou
vendre des copies de sa thése
de quelque maniére et sous
quelque forme que ce soit pour
mettre des exemplaires de cette
these a la disposition des
personnes intéressées.

L’auteur conserve la propriété du
droit d’auteur qui prctége sa
these. Ni la thése ni des extraits
substantiels de celle-ci ne
doivent étre imprimés ou
autrement reproduits sans son
autorisation.

ISBN 0-612-12000-7

Canada



~

ABSTRACT
Author: Morteza Agha Tehrani
Title: Sayyid Haydar Amuli (719-787/1319-1385): an Overview of
hi¢ Doctrines
Department:  Institute of Islamic Studies, MeGill University
Degree: Master of Arts (MLAL)

One of the outstanding scholars of his time, Sayyid Haydar Amuli (719-787/1319-
1385) played an important role in the development of Shi€i </rfin, a tradition which
traces its roots back to the Prophet Muhammad and the Imams. He gave his attention
10 the subject at a time when the Shi€a Isldm began to develop its characteristic set of
doctrines through the cfforts of CAllama Hilli and his son Fakhr al-Muhaqqiqin in Iran
and Iraq.

Sayyid Haydar lived at a time of great political and social upheaval. This thesis
places Amuli within this context and describes his life in some detail. Moreover, a
numbcer of problems surrounding the corpus of his writings are resolved by a complete
listing of his works.

Finally, we provide an overview of his doctrines, most especially his ideas
concerning the people of shari®a, tariga and haqiga. Amuli puts great effort into
reconciling these three groups, although he consistently maintains a mystical approach
in his works. While Amuli accepts Ibn €Arabi’s metaphysical doctrines he criticizes his
teachings on waldya and /mama. This thesis deals with the issue of /mama from the

point of view of Amuli in detail.



Résumé

Auteur: Morteza Agha Tehrani
Titre: Sayyid Haydar Amuli (719-787/1319-1385): un aperqu de ses
doctrines

Département:  Institut des études islamiques, Université MceGill.

Diplome: Matitrise &s arts

Un des érudits les plus éminents de son &re, Sayyid Haydar Amuli joua un role
important dans le développement de ' 4rffin shitt, une tradition qui [ait remonter ses
racines au Prophéte Muhammad ct aux imdms. [l se préoccupa du sujet dans un temps
ou I'islam shi®a commenga & développer ses doctrines caractéristiques A travers les
cfforts d®Allama Hilli et de son fils Fakhr al-Muhaqgqigin en Iran ¢t ¢n Iraq.

Sayyid Haydar vécut dans une période marquée par des convulsions politiques et
sociales. Cette thése met Amuli dans ce contexte et déerit en détail sa vie. De plus,
quelques problémes entourant son ocuvre sont résolus par une liste détailée de ses
éerits.

Enfin, nous donnons ici un apergu de ses propres doctrines, en particulier ses idées
concernant les peuples de shari€a, farfiga et hagiga. Amuli lait un grand effort pour
réconcilier ces trois groupes, quoiqu’il mainticnne toujours unc approche mystique
dans ses oeuvres, Tandis qu'il accepte les doctrines métaphysiques d’lbn CArabi, il
critique quand méme ses théories & propos de waliya ct d'imama. Cette thése traite du

suject d'imama en détail selon le point de vue d 'Amuli.
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Inr the Newnie of Allali the Compassionate, the Mervitinl

Introduction

AMULI'S INTELLECTUAL BACKGROUND

Sayyid Haydar Amuli® was one ol the spiritual masters and mystical scholars of
the /thna ashari (Twelver) Shi€a,* as well as a gnostic of great standing, who lived in
Iran during the cighth century A.H.> He was born in Amul® in 719/1319 and he dicd
after 787/1385. He travelled in search of knowledge to many cities of Iran and Iray.

These studies lasted for twenty years and eventually took him to Islahin, whenee he

returned to Amul.?

3 For more information sec Amuli’s own autobiographical notes, which have been collected by 1. Corbin
and O, Yahya in their introduction to his Jimi¢ al-Asrar wa-Manba® al-Anwar (Tehran: Instivat
Franco-Iranicn, 1969). See also Muhammad Kh™ajavi's introduction to Amuly's Asrir al-Sharia wa-
Atwir al-Tariga wa Anwidr al-Hagiga (Tchran: Mu'assasa-yi Mutali€at va Tahqugat-i Farhang,
1983).

4The Twelver Shica believe that after Muhammad (S.), the seal of the prophets, the leaders.ip of the
waorld of Islam fell to Imam €Ali and then to his eleven pure progeny.

5 M. Kh*ajavi, introduction to Asrir al-Sharia, p. iiii.

6 Amul is the name of a town in the north of Irin, on the northern slopes of the Alburz mountains. This
city is located in the south-west comer of the east Mazandaran plain. Today Amul is one of the
citics of Mazandarin province. It stands on the west bank of the Harhaz river, 12 miles south of the
Caspian Sea. L. Lockhart, "Amul,” in First Encyclopacdia of Islami913-1936, cd. M. Th. Houstma
(New York: E. J. Brill, 1987), vol. 1. p. 459.

7 Kh*ajavi, introduction to Asrir a/-Shari%, P. Xxi.



During his stay in Isfahin, he studied under Nar al-Din Tihrini, from whom he
evenually received a kairga and dhikr (remembrance) of Alldh.* While in Irag he
studicd with Qudsi,” and rcad under him various subjects dealing with mysticism.
During twenty-lour years Amuli studied many books on sufism and wrote about
twenty-four books on this subject himsclf, 1

Besides pursuing his education, Amuli concentrated his efforts on the spiritual
journcy and - according to his introduction 1o Nass al-Nusds - he arrived at many of
the deepest spiritual truths.!! Amuli is also known to have gone to Hilla, Iraq for a
mecting with Fakhr al-Mubhaqqiqin (d. 771/1370), which took place in the year

759/1357.12

OUTLINE OF THIS STUDY

This thesis consists of two main parts, cach exploring a different aspect of Amuli’s
career.

The first part deals with the lifc of Sayyid Haydar Amuli and attempts Lo provide

an in-depth biography. In doing so it will also explore the times in which he lived. One

Bgee O. Yahya, introduction 10 Janii€ al-Asrir, p. 44. citing from Amuli, al-Mubit al-A%am (Qum:
Khazana-yi Kitabkhina-yi Ayatullah al-Mar€ashi al-Najafi, 1969), vol. 2, p. 190,

9 cAbd al-Rahmin ibn Ahmad al-Qudst was one of the perfect Surafd’ (mystics) and saints (awliya-yi
ilahi) who lived in obscurity, but Amuli found him to be more exccllent in knowledge than other
ularna’ (scholars). M. Kh*ajavi, introduction to Asrir a/-Shari€a, p. xxix.

10 Ibid., pp. xxiv-xxx.

"' See Amuli, al-Mugaddanat min Kitab Nass al-Nusus, ed. H. Corbin and O. Yahya (Tchran: Institut
Franco-lranicn, 1974), pp. 112-113.

12 Sce appendix no. 13, and also O. Yahya, introduction 1o Jimi€ a-Asrir, p. 45, citing Amuli, a/-Mulit
al-A%am, v. 2. p. 152,



may distinguish three more or less distinet phases in Amuli's life: the Tiest period,
when he began his studies in Amul and Istahin; the second period, when he changed
his mind and travelled from his homeland to Arabia and Traqg: and the third period,
when he was as a great master, author and Girif The latter phasce is documented in the
licenses issued to him by his masters, showing his high level of piety and knowledpe.

However, the main feature of this part is a description of the works of Sayyid
Amuli. He wrote over 30 books and treatises on different subjeets; for instance, a
highly symbolic interpretation of the Qur’an in his work catitled al-Muhit al-A¢gam,)*
and commentarics on the works of Ibn “Arabi (d. 638/1240), Kh*iju Nasir al-Din Tusi
(d. 672/1273), Sadr al-Din Qanawi (d. 627/1273), cle.™

The second part of this thesis is entitled "An overview of the doctrine of Amuli.”
Here I will discuss why Sayyid Amuli’s thought is important, what kind of’ work he
did, how he differed from Ibn CAradbi (d. 638/1240), Qaysari and *Abd al-Razziy
Kashani (d. 735/1335) and why, inasmuch as he was an Girdf; a safi and a fayih, he
was so critical of his fellow Curafd, safiyya (sufis) and fuqahd .

As is well-known, certain conflicts existed between fugahd, sufis and “wralir.
Somectimes sufls rejected shariCs law, while many fugahi’ considered some Surali’to

be kafirs (unbelievers). Haydar Amuli attempted to solve many problems in this

13 Kh"ajavi, introduction to Asrir a/-Sharr<a, p. xxxiv.

14Ibid., n. xxxiv.
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regard. To begin with, he put all the groups in the Shi®T community under one
umbrella.!3

Likewise, according to Amuli, shari€, tariga and hagia are not different in origin
but are rather several aspects of once reality.}S In other words, we can say they are in
fact three levels or stations of faith; thus, the people of fagiga arce at a higher level than
the people of fariga, and the people of fariga arc at a higher level than the people of
shari€a, Amull adds that the shari€ must be based on the intellect V7

For Amuli, the Roots of Religion (Usdl al-Dim)'® as they are understood by Shiti
thinkers may be explained in three ways:

I According to the people of sharita.

2 According 1o the people of taiga.

3 According to the people of hagiga.

As a result of these different understandings, it is no wonder that conflicts arose
between the proponents of cach of them.

1 will also explain the significance of Amuli’s views about the doctrine of imamna,
concentrating on one aspect of his thought, that is, his uniquely mystical approach to
the problem of imama. Amuli relers to the fmam using not only the Shiti term but also

such terms as fagih, saff and <drif. All of these scem to feature more or less the same

15 See Amuly, Jami€ al-Asrar, pp- 4, 5.10s. 4, 5, 6.

1 Amul, Asrar 3/-Sharia, p. 8.

17 Amuls, Jnner Secrets of the Path, irans. A. ad-Dhaakir Yate (Longnead: Element Books, 1989), p. 9.
B Amull, Asrar 31-ShariSs, p- 68.



characteristics as the word imam {rom the Shi*l point of view. This [act raises o
number of issues. For instance: What, in Amuli’s view, is the relation between these
terms and the Shit notion of fmama? Do they really have the same meaning, although
employing different approaches? These are the basic questions that this part of the
thesis will seek to answer.,

In the course of my rescarch [ will also study other significant aspeets of Amuli's

thought, such as his views on the relation between Gig/ (reason) and shart' (divine law).



Part I: An Overview of Sayyid Haydar Amulr’s Life
This part includes two chapters, the first dealing with the background to the life of
Amuli. The sceond chapter is concerned with some aspects of his biography, education
and works, making relerence to many biographical sources and Sayyid Haydar’s own

autobigraphy.

Chapter 1.

Biography

1. 1. Who was Amuli?
1. 2. Amuli’s Era

1.

b3

. 1. Geographical Background

1.

28]

. 2. The Shi%i and the Sufi Positions

—
28]

. 3. The Sarbidarid Movement

—
19

. 2. 4. Amuli and Amul’s Government




CHAPTER 1. BIOGRAPHY

The majority of the details regarding the biography of Amuli, his scarch for
knowledge, his teachers, his writings, and the date ol his death are recorded

inaccurately. This chapter represents an attempt o correet this situation.,

1. 1. WO wAS AMULL?

Sayyid Haydar's genealogy may be seen in the full form of his name, which he
himseclf reports in his fafsir entitled al-Muhit al-A<zam: "Rukn al-Din Haydar ibn al-
Sayyid Taj al-Din €Ali Padshah ibn al-Sayyid Rukn al-Din Haydar ibn al-Sayyid Taij
al-Din €Ali Pidshah ibn al-Sayyid Muhammad Amir ibn €Al Pidshih ibn Abi Jalar
Muhammad ibn Zayd ibn Abl Ja®far Muhammad ibn al-Da%i ibn Abi Ja‘lar
Muhammad ibn Ibrihim ibn Muhammad ibn al-Husayn a/-Kdsajibn Ibrihim ibn Sana’
Allzh ibn Muhammad al-Hariin ibn Hamzat ibn *Ubayd Allah a/-A*raj ibn al-Husayn
al-Asghar ibn a/-fmim ©Ali ibn al-Husayn Zayn al-Abidin ibn al-Husayn o/-Shahid
ibn Amir al-Mu minin ©Ali ibn Abi Talib €4/ayhi al-Salim (peace be upon him)." 1

Bio-bibliographers refer to Sayyid Haydar Amuli by a varicty of names, cleven

examples of which are listed by al-Sayyid Muhsin al-’Amin (d. 1371/1951)%®in

19 0. Yahya, introduction to Jami€ al-Asrir wa Manba® al-Anwdr, p. 42, citing al-Muluf al-ASzam (Qum:
Kitabkhana-yi Ayatullah al-Mar€ashi al-Najafi), 2nd shelf, no. 1, serial no. 301, vol. 2, p. 190 A. For
more information see also al-Sayyid Mubsin al-Musawi al-Tabnz1's introduction 1o Amult’s Tafir
al-Mupit al-A%am wa al-Bahr al-Khadammm fi Ta'wil Kitib Alldh al-Aziz al-Muftkam (Tehran:
Mu'assasat al-Tiba®a wa al-Nashr, 1414/1993), as well as Muhammad Kh™ajavi's introduction to
Asrar al-Sharia.

20 (1) al-Sayyid Haydar ibn Ali ibn Haydar ibn €Al al-*Alaw: al-Husayni al-Amul al-Mazandarani a/-
Sifi al-Ma%if (known as) al-Amali.

(2) al-Sayyid Haydar al-Amuli.
(3) al-Sayyid Haydar al-Mazandarani.



. addition to these, other bio-bibliographers refer to him by six other names.?!
CAbdullah al-Afandi al-Isfahani (d. 1137/1724) suggests the possibility that there is
confusion over this issue, stating: "sometimes the multiplicity of these names may be
imagined, but in fact, all of them allude to the same person.22 But he cautions us not

o conluse Sayyid Haydar Amuli with the Amull who interpreted Ibn Sind's (d.

(4} ul-Sayyid | faydar ibn Ali ibn Llaydar al-*Alawi al-1lusayni,

(5) al-Sayyid Llaydar ibn Llaydar al-Amuli.

(6) Haydar ibn CAli al-SUbaydli al-Husayni al-Amuli.

(7) al-Sayyid Rukn al-Din YHaydar ibn Tdj al-Din SAli Badshah ibn Rukn al-Din Haydar €Alawi al-
Husayni.

(8) al-Sayyid Haydar ibn Ali ibn Haydar al-Alawi al-Husayni al-Amili al-SUbaydli.

(9) al-Sayyid Haydar ibn ®Ali ibn Haydar al-Alawi al-Husayni al-Amuli.

(10) Haydar ibn €Ali ibn Haydar al-Alawi al-Husayni al-Amili Sz2hib (the author of) al-Kashkal fi
mar Jara %ala Ali al-Rasal,

(1) Haydar al-Sufi. al-Sayyid Muhsin al-'Amin, Aadn al-Shi% (Beirut: Dar al-Taaruf i al-
Maibu€at, 1986), vol. 6, p. 271.

2La2) al-Sayyid laydar ibn €Ali ibn Haydar ibn €Ali al-*Alawi al-Husayni al-*Ubaydli al-_f\mnli al-
Mazandarant al-Sufi. See ©Abd al-Razzaq al-Masawi al-Muqarram, introduction to al-Amuli, a/-
Kastikul fi ma Jara %ly Al al-Rasul (Beirut: Mu'assasat al-Balagh, 1987), p. 5.

(13) Baha’ al-Din Haydar ibn ©Ali ibn Haydar al-Alawi al-Husayni, See Samad Muwahhid, "Amuli"
Da'irat al-Ma%rif-i Buzurg-i Islam, ed. 'Al-i Rashid, Ibn Azraq (Tehran: Markaz-i Da'irat al-Ma®arif-
i Buzurg-i Islami. 1989), vol. 2, p. 214.

(14) tlaydar ibn €Ali ibn Haydar al-CAlawi al-Hasani al-Amuli. Sec Khayr al-Din al-Zirikli, a/- ‘A %am
(Beirut: Dar al-¢lim li al-Mala’in, 1980), vol. 2, p. 290.

(15) Haydar ibn €Ali ibn Haydar al-Amuli al-Husayni al-Ubaydi a/-5ifi. See Muhammad Mubhsin
Agha Buzurg al-Tihrani, Fabagit A%am al-Shi%a, al-[faqifq al-Rahina fi al-Miat al-Thimina
(Beirut: Dar al-Kitab al-SArabi, 1975), p. 66.

(16) al-Sayyid Haydar ibn SAli ibn Haydar al-Alawi al-Husayni al-Amuli. Seec M. M. Agha Buzurg
al-Tihrani, a/-Dhari ild Tasanif al-Shia (Beirut: Dar al-Adwa’, 1983), vol. 2. p. 72.

(17) Sayyid Haydar ibn €Ali ibn Haydar “Alawi Husayni Ubaydi Amuli (known as) Sifi. See
Muhammad €Ali Tabrizi (Mudarris), Rayfiinat al-Adab T Tardjim al-Ma%ifin bi al-Kunyat wa al-
Algab (Tabriz: Chapkhana-yi €llmi, 1967}, vol. 3. p. 498.

(18) Sayyid Haydar ibn SAli “Ubaydi al-Husayni al-Amuli. See Qadi Sayyid Nar Allah-i Shuashtari,
Majilis al-Mu minin (Tehran: Kitabfuroshi-yi Islamiyya, 1955). p. 51.

. 22 Mirza SAbdullah "Afandi al-lsfahani, Riydd al-cUlama’ wa Hiyid al-Fudals’ (Qum: Maibatat al-
Khayyam, 1981), vol. 2, p. 219.
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428/1037) al-Qindn. This Amali is al-Shaykh Shams al-Din Muhammad ibn Mahmad
Amuli al-Firsi al-Sunni,?3

The exact dates of the birth and death of Shams al-Din Amuli, who was trom ihe
samc town as Sayyid Haydar, are unknown. Some of the remarks off Shams al-Din,
who lived in the cighth/ffourteenth century, have been determined as coming
sometimes from a Shia and somctimes from a Sunni. A member of the cirele ol
Sultan Muhammad Khudabanda®in 716/1316, Shams al-Din was a master at the
Suftaniyya Madrasa in Adharbiyijin. He is best known [or his great encyclopedic
reference work, cntitted Nafi7s al-Funin®  as well as the abovementioned
commentary on Qdndn of Abn CAll Sind and another on the medical encyclopedia of
Sharaf al-Din Iraqi.26

Shaykh Agha Buzurg Tihrani (d. 1389/1969) belicves that there were more than
one Amuli "one of whom asked many fighi (jurisprudence) and kalimi (theological)

questions of Fakhr al-Muhaqqigin al-HilliZ7 in 759/1357 and gathered them in a

23 Ibid., vol. 2. pp. 218-219.
24 Sultan Muhammad Khudabanda, known as Uljaytu, brother of Sultan Muhammad Ghazan Khan,

25 See Shams al-Din M. al-Amuli, Nafi'’is al-Fumin fi “Ari’is al-“Uyin, ad. M, A, ShaCrans (lehran:
Kitabfurashi-yi Islamiyya), 1337/1918.

26 Henry Corbir, History of Islamic Philosophy, trans. Liadain Sherrad (New York: Islamic Publications
Limited, 1993), p. 277.

27 Fakhr al-Muhaqqgiqin was the son of “Allama Hilli. He was bom in 681/1283, and passed away in
77171369, He was one of the great jurists. Carl Brockelmann. Geschichte der arabischen Litteratur
(Leiden: E. J. Brill. 1938), vol. 2, p. 209. He completed some books of his father and he wrote several
of his own on figh and kalim such as: al-Fakhriyya fi Niyya. See al-Kantari, ISjaz Hlusayn, Kashf al-
Hujub wa al-Astar an Asma’ al-Kutub wa al-Asfir, ¢d. M. Hidayat Husayn (Caleutta: the Asiatic
Society of Bengal, 1935), p. 397, no. 2195. He also wrote SAga7d and Jimi€ al-Fawa'id. CI. Carl
Brockelmann, Geschichte der arabischen Litteratur, vol. 2, p. 209,



treatise entitled a/-As ilat al-Amuliyya” 28 Agha Buzurg adds that the author of af-
As’ifat al-Amuliyya differs from Rukn al-Din, the author of Jawabdt al-Masa'il al-
Muhanna iyya® (writien in 761/1359). He also asserts that he does not agree with
"Afandi (d. 1137/1724) who says that "all of them are the same person.30 3!
To sum up, according to Agha Buzurg, there are at least four known scholars who

bore the name Haydar:

I. al-Sayyid Haydar ibn €Ali the author of a/-Kashkil, a work completed in
735/1334.32

2. al-Sayyid Haydar ibn €Ali ibn Haydar Amuli, the author of al-As 7lat al-
Amuliyya in 759/1357; even though Tihrani claims that these two authors were
different, they nevertheless both lived in the same period.33

3. al-Sayyid Rukn al-Din Haydar ibn Sayyid al-Sa¢id T4j al-Din €All Padishah
ibn Sayyid al-Sa®id Rukn al-Din Haydar al-CAlawi al-Husayni, the author of Jawabat
al-Masa il al-Muhanna iyya, written in 761/1359.

4. al-Sayyid Haydar a/-Saf7 al-SArif, the author of several works; he lived a few

years after the second and the third individuals mentioned above.34

28 Aghi Buzurg al-Tihrani, al-Dhare€a iti Tasinif al-Shi¢a, vol. 2, p. 72.

=9 Ibid., vol. 2, p. 73.

30° Afandi al-Isfabani, Ryyid al-Ulama ' wa Hiyad al-Fudali ' vol. 2, pp. 218-219.

31 al-Tihrani, a/-Dharts ifs Tasanif ai-Shi<a, vol. 2, p. 73.

32 Ibid., vol. 2, p. 73, sce also O. Yahya. introduction to Jimi€al-Asrir, (1969), p. 49.

33 al-Tihrani, al-DhanSa ili Tasanif al-Shica, vol. 2, p. 72; see also O. Yahya, introduction fo Jimi® al-
Asrir, p. 51.

34 al-Tihrani, a/-Dhari%s ila Tasinif al-Shi¢a, vol. 2, p. 73.



Aghi Buzurg adds that there are still others who bore this name, scholars of the
eighth century, who are mentioned in his Hagi Ty al-Rahina3s

However, Agha Buzurg states in Hagad ig al-Rahina that, after the publication of
Sayyid Haydar’s works Jami€ al-Asrir and Nagd al-Nugiid, he changed his mind, and
came to believe that all of the abovementioned names refer to one person who was
both a safi and a fagih. According to Aghad Buzurg’s new assessment, Sayyid Haydar
was like Ab0i Hamid Muhammad Ghazzali (d. 505/1111), who was a hashwi
(literalist)36 and a Sunni in his youth, but who at the end of his life became a
researcher, myslic, safi and mujftahid3’ Aghi Buzurg also suggests that Sayyid
Haydar was known by many forms of his name, and may have referred to himsell
differently as his idcas developed, as can be seen from his works Kashkal, As ilat al-

Amuliyya and Nass al-Nusis38

35 Ibid., vol. 2, p. 73.

36 Hashwiyya was a contemptuous term for those among the asfab al-hadul (men of tradition), who
recognised the coarsely anthropomorphic traditions as genuine, without criticism and even with a kind
of choice, and interpreted them correctly. Sce II. Gibb, Kramers "al-Ilashwiya," Shorer
Encyclopaedia of fslam (London: Luzac, 1961), p. 137,

37 al-Tihrani, Hagd iq ai-Rihina, p. 68. Fayd-i Kashani, in the introduction to al-Muhagjat al-Bayda' ti
Tahdhib al-Ifiyd’says: "when Abu Hamid wrote this book he was Sunmi, but at the end of his life he
became Shia. "Ghazzali himself states this in his book Sirr al-SAlamayn wa Kashify ma [t al-Darayn
(Beirut: Dar al-Kutub al-“Iimiyya, 1988). pp. 10-12, of which Ibn al-Jawz al-Ilanbalt says: "l am a
witness that this book is from Ghazzali,” (a/-Tadhkira, p. 36). Sce al-Fayd al-Kashanu, al-Muliafjat ai-
Bayds' fi Tahdhib al-Ifya’, 2nd ed. (Qum: Dafiar-i Intisharat-i Islami, 1980), vol. 1, p. 1. But as Watt
says, Ghazzali also wrote one or two smaller bocks on particular points. Hlow influential these were is
difficult to say, but they doubtless contributed to the defeat of Isma“ilism. Although in his own
account of his development Ghazzali speaks as if he began to study sufism only after completing his
studies of philosophy and IsmaSilism, he had been in contact with sufis from an carly age. He also
reponts that Ghazzali gave himself up completely to extreme forms of mysticism and abandoned both
canonical duties and Sunnite dopma. Montgomery, Wan, fslamic Philosophy and Theology
(Edinburgh: University Press, 1979), pp. 119, 121, 122,

38 Agha Buzurg al-Tihréni, Tabagdt Alim al-Shia, al-Ilaqiig al-Rahina fi al-Mi a al-Thamina, p. 68.



. 1. 2. AMULY'S ERA
The cevents of the years 719-787/1319-1385, i.¢. the period between the birth and
death of Amuli, should be considered in our discussion, for a knowledge of the

geography and history of this period can help us to know Sayyid Haydar Amuli better.

1. 2. 1. Geographical Background

According to Lockhart:

In Muslim times Amul became an important industrial and trading
center. The great historian al-Tabari and the famous jurist Abd al-
Tayyib al-Tabari were born there. The anonymous author of the Hudidd
al-€Alam (134, 135) described Amul as a great town and the capital of
Tabaristan. It was then very prosperous, and many merchants and
scholars resided there. It had a number of industries, and the
surrounding district produced large quantities of fruit of various kinds.
Writing at much the same time, Ibn Hawqal stated that Amul was larger
than Qazwin.3?

Morc than this, Amul was located in the time of Amuli near the Jadda Shihi
(Royal Road), and the later Jidda Abrisham (Silk Road) coming from China.#0 This
significant geographical location made the city an intcrnational trade center, and one

ol the richest cities of Iran. The culture of this city was intermational in scope.

39 1. Lockhan, "Amul.” p. 459.

. 40 Sec V. G. Lukonin, "Political, Social and Administration Institution: Taxes and Trade,” in Cambridge
History of Iran, vol. 3/2, cd. Ehsan Yarshater (Cambridge: Cambridge University Press, 1983), p. 739,
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1. 2, 2. The Shif and the Sofi Positions

During the Mongol and TI-Khinid periods,*! Twelver Shi¢t theology developed
into the form which was 1o become canonical. The two leading representatives ol Shi®
thought during this period were Kh"ija Nasir al-Din Tasi (d. 672/1274) and his
disciple CAllama Hilli (d. 726/1326), both of whom were religious  scholars,
philosophers and jurists, 42

During this time of political instability in Iran, two farfyas were the most
successful in attracting followers: the Kubraviyya in the cast and the Suhravardiyya in

the west. 43

1. 2. 3. The Sarbidarid Movement

Another Shil Sifi movement was the Shaykhiyya-Jturiyya sifsifa in Khurasin,
which had an important political role since it was associated with the Sarbidarid
movement. The Shaykhiyya of Khurdsan were followers of Shaykh Khalifa (d.
736/1334). The latter was originally from Mazandarin, and was also a disciple ol

Shaykh Bala Zzhid,# €Ala’ al-Dawla Simnani (d. 736/1336)%5 and Kh"aja Ghiyith

41 The "likhanid period began with Hulake Khan (d. 663/1265) and ended with Sultan Abu SaCid {d.
736/1335). See YaCqub Azhand, Qiyim-i Shi-yi Sarbidirin (Vchran: Nashr-i Gostari, 1985), p. 15.

42 A. Bausani, "Religion Under the Mongols,” in Cambridge History of Iran, vol. 5, ed. J. A. Boyle
{Combridge: Combridge UniversityPress, 1968), p. 544.

43 Ibid., vol. 5, pp. 544, 545.

44 Azhand, Qiyam-i ShiG-yi Sarbidirdn, p. 73, citing Hafiz Abru, "Dhikr-i Khuruj-i Sarbiddran wa
Ibtidayi Hukamat wa Dawlat-i Anha,” chap. in Jughrafiya, manuscript, Kitabkhana-yi Malik. Tehran.

45 Bausani, "Religion Under the Mongols,” in Cambridge History of Iran, vol. 5, p. 546.



al-Din Hibat Alldh Hamawi % with whom he scems o had certain disagreements.,
Shaykh Khalifa founded a school of mysticism at Sabzivar in Khurasin,

Although, we know very little about the teachings of Shaykh Khalifa,* one thing
we do know is that Sayyid €lzz al-Din Stghandi claimed to have received the khirga
from him through his teacher Shaykh Hasan Jori; the accounts of this event list

Stughandi’s maslters:

Sayyid ©lzz al-Din Staghandi, Shaykh Hasan Jari, Shaykh Khalifa, Bala
Zahid Shaykh Shams al-Din Muhammad Mujarrad, Shaykh Fadl Allah,
Shaykh Tdj al-Din €Ali, Shaykh Shams al-Din Kafi, Shaykh €[sa Thani,
Sayyid Shaykh Shams al-Din Muhammad Siddiq, Shaykh €Isa Kamil,
Shaykh Muhammad €Ibad, Shaykh Adam Qudsi, Malik Ghalir Shaykh
Jamil al-Din Tayfir, Shaykh Bayazid Bastami, Imam Ja‘far Sadiq
CAlayhi al-Salam .58

He was eventually killed on the 22nd of Rabi€ al-Awwal 736/1335, apparently
secretly murdered by local Sunnis.4?

Shaykh Hasan Juri lived aftcr Shaykh Khalifa. His movement was more markedly
Shi¢t military than the others. The names of its adherents were never recorded in
writing, and these were advised "to keep themselves concealed or secret until the day

of the rising."0 The Sarbidirid movement, unlike the other farigas, which were far

46 Azhand, Qiyim-i Shit-yi Sarbidirin, p. 74, citing Hafiz Abra, "Dhikr-i Khuruj-i Sarbidaran wa
Ibtidayi Hukumat wi Dawlat-i Anha,"” in Jughrafiya, Manuscript.

47 For more information about him sce Azhand, Qiyam-i Shig-yi Sarbidiran, pp. 76, 77.
48 Sayyid Zahir al-Din MarCashi, Tdrikh-i Tabaristin wa Rayin wa Mazandarin, ed. *Abbas-i Shayan

{Tehran: Chapkhana-yi Firdavsi, 1333s.). p. 243, see also Azhand, Qivam-i Shict-yi Sarbidiran, p.
269.

49 Bausani, "Religion Under the Mongols,” The Cambridge History of Iran, vol. 5, p. 546, and also
Azhand, Qiyam-i ShiSi-yi Sarbidirin, pp. 75, 76, citing Hafiz Abra, "Dhikr-i Khurij-i Sarbidaran wa
Ibtidayi Hukamat wa Dawlat-i Anha,” chap. in Jughrifiyd, Manuscript.

50 Azhand, Qiyim-i Shisi-yi Ssrbidirin, p. 78, scc also A. Bausani, "Religion Under the Mongols,” The
Cambridge History of Iran, vol. 5, p. 547.



morc peaceful in their manner towards the ruling powers, had al! the characteristics off
social rebellion. It would appear that Hasan Jari was in fact of peasant origin, 5t

The dominance of Shi€a thought, the spread of Safism and the revolution of
Sarbidadrid, morc particularly the movement led by Shaykh Hasan Juri, were
considerable issucs at the time ol Sayyid Haydar Amuli. However, Shaykh Hasan JOri
was injured during the war of Zava between the Al-i KurtS? and Sarbiddrid, and dicd
shortly afterwards on the 16th of Safar743/1342.53

Even after the death of Hasan Juri, his fariga attracted a large number of new
supporters in Nishdpdr, Tas, Khabashan, Abivard, and so on. Many of these supports
were connected militarily with the Sarbidarids and helped to establish the so-called
'Shii Republic' of Sabzivar.5* The Jiriyya movement therefore did not end, but only
become more entrenched with the death of Shaykh Hasan. The uprising of
Sarbidarid between the years 736-784/1335-1401, which featured the Martashiyyan

movement in Mazandaran, is an obvious proof of this (sce figure 1).

51 Bausani, "Religion Under the Mongols,” The Cambridge History of Iran, vol. 5, pp. 546, 547.

52 This dynasty was furided in Harat and lasted from 643/1245 until 788/1386; its members were Sunnite,
Malik Mu€izz al-Din Husayn, the seventh king, attacked Sarbidarid forces at Zava in 788/1386, and
was victorious. Azhand, Qiyam-i Shi%-yi Sarbiddran, p. 32.

33 Azhand, Qiyvim-i Shi<-yi Sarbidiran, p. 267, citing Amir Dawlatshah ibn ¢Ala’ al-Dawla Bakhtishah
al-Ghdzi al-Samarqandi, Zadhkirat al-ShuSard’ (Tehran: n. p.. 1338s)), p. 210, Howcever, Bausani
states that he was arrested in about the year 739/1338. Sec "Religion Under the Mongols," 7he
Cambridge History of Iran, vol. 5, p. 547.

54 A, Bausani, "Religion Under the Mongols,” 7he Cambridge History of fran, vol. 5, p. 547.
55 Azhand, Qivim-i ShiS-yi Sarbidiran, p. 267.
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The Qiyarn (movement) of Sarbidarid3¢

56 Ibid., pp. 219-243.




Hasan Jori had granted the title of Shaykh o 12z al-Din Sighandi, the tather of
Qavam al-Din, upon his return from Sabzivir to Mazandardn. Qavim al-Din
succeeded his father as head of the branch of the Mazandariini fariga; thus Qavam al-
Din founded a miniature Shi®a state at Amul and became the head of a mass
movement in about the middi¢ of the century. Qavam al-Din's conlralemity is
described in the sources as a branch of the Shaykhiyya-Jariyya order. The Martashis
for their part were a family of Sayyids descended from Imam €AlT ibn al-Husayn Zayn
al-SAbidin (d. 92/711)57 (peace be upon him).58

There were, at the time ol Sayyid Haydar and under the reign ol the
Marfashiyyan, two schools of Islamic thought, i.c. Sunni, for the most part represented
by the noble families, and Shii, whose adherents were young and revolulionary.
However, Shii thought was dominant, and had a history stretching back a hundred
years.’® Amul, at that timc was onc of the few citics in Iran with a deep Shi4

background.60

57 Imam Zayn al-“Abidin was the fourth Imam of the Shif, and was the second son of the third Imam
(Husayn ibn €Ali ibn Abi Talib). He was born on Tuesday, on the 5th of Sha<ban, 38 A.1l. in Madinat
2/-Nabi. This great Imam was martyred by Hisham ibn SAbd al-Malik on the 25th of Muliaran, 95
A.H. He was buried in the graveyard of Hags€ in Madina, beside the grave of Imam lasan (peace be
upon him). For more information about him sce Kulayni's book, al-Kifi; al-Usal wa al-Rawda
(Tehran: Mansharat al-Maktabat al-Islamiyya, 1962), Kitab al-Hujja, passim.

58 A. Bausani, "Religion Under the Mongols,” The Cambridge History of Iran, vol. 5, p. 547,
59 Azhand, Qifydm-i Shici-yi Sarbidirin, pp. 254, 202.

60 See Manachehr Murtadawi, Masa il-i Asr- Hkhanan (Tabriz: Intisharat-i Danishgah, 1358/1980), pp.
230-31, and also Azhand, Qivam-i Shi<i-yi Sarbidirin, p. 292.



1. 2. 4. Amuli and Amul’s Government

Amuli had a good relationship with the Bawandi dynasty, one of the most famous
familics of Mizandarin, and the rulers of Tabaristin for seven centuries, 46-750/666-
1349.51 This dynasty was & continuation of the Siasini Kingdom of Iran. Of the
family’s three branches, the one known as Kinkhariyyan held power in Amul during
the years 635-750/1237-1349. The forefather of this branch was Husim al-Dawla
Ardashir thn Kinkh®3r.62

The cighth successor of Husam al-Dawla Ardashir and the ultimate representative
ol this dynasty was Fakhr al-Dawla Hasan ibn Shah Kaykhusraw ibn Yazdagird who
governed for sixteen years from 734-750/1334-1349,93 and who invited Sayyid
Haydar Amuli to join him at his court; later on Sayyid Haydar became: his prime
minister.$

Al some point in Amuli’s youth (perhaps in his fourtecnth year), Fakhr al-Dawla

succeeded his brother Shraf al-Muliak ibn Shih Kaykhusraw,5% who had governed with

61 11, Carbin, "Sayyid Haydar Amoli," Bibliotheque Iranicne (Tehran: Institut Frangais de Recherche en
Iran, 1989), vol. 16. p. 13.

62 Corbin, introduction to Jami© al-Asrir (Tehran: Shirkat-i Intishardt-i €llmi va Farhangi, ¢r Institut
Franco-Iranien, 1368s./1989). p. 19.

63 Yacqub Azhand, Qryam-i ShiG-yi Sarbidirin, p. 247, and also H. Corbin, Bibliothegue Iranfene, vol.
16. p. 13.

64 1. Corbin, introduction 10 Jami® al-Asrir, {1368s./1989), p- 19; sec also: E. Kohlberg, "Amoli."
Encyclopacdia Iranica {London: Routledge & Kegan Paul, 1982), vol. 1. p. 983.

55 Sec Corbin, Bibliotheque Iraniene, vol. 16. p. 13, and also Azhand, Qiydm-i Shi-yi Sarbidirin, p.
247,



great suceess for six years until he was killed in 750/134€.9%6  For more information

about Kinkh"ariyya Al-i Bavand sce ligure 2.

The kingdom of Kinkh¥ariyya Al-i Bavand

Names Reigns

1. Husam al-Dawla Ardashir ibn Kinkh"ir 635/1237 ———= 647/1249

2. Shams al-Mulik Muhammad ibn Ardashir | 647/1249 —> 665/1266

3. €Ala’ al-Dawla €Ali ibn Ardashir 665/1266—= 670/1271

4. Taj al-Dawla Yazdagird ibn Shahriyir 670/1271 — (98/1298

5. Nasir al-Dawla Shahriyar ibn Yazdagird | 698/1208—== 714/1314

6. Rukn al-Dawla Kaykhusraw ibn Yazdagird | 714/1314 ——> 728/1327

7. Sharaf al-Mulik ibn Kaykhusraw 728/1327 ——= 7341333

8. Fakhr al-Dawla Hasan ibn Kaykhusraw 734/1333 ——== 750/1349

Figure 2.
See Sayyid Zahir al-Din Martashi, Tarikf-f Tabaristin wa Ruyan wa Mazandaran, pp. 193;

and also Yaqub Azhand, Qiyam-i Shi-yi Sarbidaran, p. 247.

66 Sayyid Zahir al-Din MarCashi belicves that Fakhr al-Dawla was killed by sons of Kiya Afrasiyab (CAl
and Muhammad) on the 27th of Muharram, 750/1349, Tarikh-i Tabaristan wa Ruyan wa Mazandaran,
pp. 191, 192; sec also Corbin, introduction to Jimi€ al-Asrir (1368s./1989), pp. 19, 20; Azhand,
Qiyim-i ShiF Sarbedirdn, p. 291.
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When Fakhr al-Dawla in his tum died and Isfandiyar established his dynasty in
Mizandaran, Sayyid Haydar left Amul for Irag. However, one might conclude that
Amuli had abandoned his town before the death of Fakhr al-Dawla,67

To conclude our point about the relationship between Sayyid Haydar Amuli and
the Sarbidirid movement, while it is true that we have little information, nevertheless
one can deduce from the historical explanations of that time two things worth
mentioning;

The first is that Tughd Taymir Khin,% the enemy of Sarbidirid, was protected
after the battle of Ziva by Fakhr al-Dawla,® who, in his turn, was praised by Amuli
even some thirty years later.”® One may conclude from Fakhr al-Dawla’s protection of
Tugha Taymir Khin, who had a long ¢nmity with Sarbidarids,”! and the positive
attitute ol Sayyid Haydar toward Fakhr al-Dawla, that a kind of disagrecement existed
between Amuli and the Sarbidarids.

The second is that when Kiyd Alrasiydb became a pupil of Sayyid Qavam, he
invited Fakhr al-Dawla to become one of the followers of the latter as well, but Fakhr

al-Dawla refused.” More than this, we know Sayyid Hayar himself was familiar with

67 Corbin, Bibliotheque Iraniene, vol. 16. p. 14,

68 Fugha Taymur was onc of the grandson of Chengiz Khan's brother, Jiji Qasar; he scttled in Khurasan
in 705/1305. Azhand, Qiyim-f ShiS-yi Sarbiddrdn, p. 34.

69 Azhand, Qiyam-i Shi%-yi Sarbidirdn, pp. 154, 155, citing Sayyid Zahir al-Din MarCashi, Tarmkh-i
Tabaristin wa Roy:an wa Mizandaria, p. 105,

T0This was in 781/1379, when Sayyid llaydar was sixty-three ycars old, as he states in his
autobiography. Sce Amuli, al-Mugaddamat min Kitab Nass al-Nusas, p. 535, no. 1122,

7V Azhand, Quydm-i ShiSi-yi Sarbedirdn, p. 154,

72 Ibid., p. 250, citing Sayyid Zahir al-Din MarCashi, 7arikh-/ Tabaristin wa Ruyin wa Mizandardn, p.
267.



political issucs because he at times served as prime minister (see below), Nevertheless,
it is more than likely that Amuli did not become involved as a supporter of the
Sarbidérid movement but instead tried to bring all Shi®i and also Sunni brothers under
one roof as we shall see below.,

Furthermore, ShiCism and Sufism were the two intellectual trends with which
Amuli was most concerned. He was influcnced by both these systems of thought, and
thus set out to resolve the duality of Shi¢lsm and Sufism. The latter interest led Amuli
1o his later theory regarding the relation between shari€a, fariga, and hagiqa. We will

explain this theory at some length in the coming sections of this thesis.??

73 See the second chapter of this thesis.
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CHAPTER 2. THE LIFE OF SAYYID [IAYDAR AMUL:

Sayyid Haydar was bom in Amul, but the exact date of his birth is uncertain.
However, one may assert that Amuli was born in 719/1319,7% as he himsclf says at the
end of al-Muqaddamat min Kitab Nass al-Nusds?5 "1 have completed this commentary
in 782/1380 while at the age of sixty three years."76

There is also uncertainty over the date of his death, which must have oceurred in
any case after 787/1385, because the latest work known to have been written by him
was completed in 787/1385,77 as he likewise mentions in Risdfat (7 <Ufim al-“Aliya¥

The life of Sayyid Haydar may be divided into three periods:

-The first period (the Iranian period) represents the time when he was a student in
Iran and when he held a government post under the Bavandi dynasty.

-The second period (the first Iraqi period) covers the time when he began to
change his views and decided to emigrate 10 Irag.

-The third period (the second Iraqi period) is when Sayyid Haydar became a great

master in Iraq. It was during this timc that he wrote most of his works.

74 According to Corbin, Amuli was bom in (720/1320); see Corbin, History of Istamic Philosophy, p.
334.

75 Sayyid Haydar Amuli, a/-Muqaddamit min Kitib Nass al-Nusus fi Sharfi-f Fusus al-{fikam li-Muliyt
al-Din ibn al-SArabi, ed. Othman Yahyd and H. Corbin (Tchran: Institut Franco-Iranicn, 1974). This
book is a commemtary on the Fusis al-flikam by al-Shaykh al-Akbar Mubyi al-Din ibn €Arabi (d.
638/1240). For more information see work no. 22 in the list of Amuli’s writings included below in this
chapter of the thesis.

76 Haydar Amuli, a/-Mugaddamat min Kitib Nass al-Nusgs, p. 537.
7T H. Corbin, History of Isiamic Philosophy, p. 334,

78 Kh*ajavi, introduction to Asrir al-Shari%, p. 26.
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2. 1. Tue FIRST PERIOD

As Sayyid Haydar Amuli cxplains in his interpretation of the Qur'an entitled a/-
Muhit al-A%am, and as well in his al-Mugaddamat min Kitib Nass al-Nusds and
Jami€ al-Asrir, his education from the time of his childhood to the age of thirty or
thercabouts consisted in studying the religion of his forefathers, the maSsimin
(infallible ones).7?

In scarch of knowledge,8? Amuli pursued some of these studies in the city of
Amul, and the rest in such places in Iran as Khurdsan, Astar Abad, and Isfahan.8!
These studies lasted for twenty years and eventually took him to Isfahan, whence he
returned 1o Amul, 52

At this time, Fakhr al-Dawla invited Amuli to take up duties in his service, and he
subscquently rose to a position of great rank (that of prime minister) in his
government. Under the reign of Fakhr al-Dawla and his brother (Jalil al-Din), Amuli
came to live a life of honor and luxury for some yecars.83 Finally, "a light of God"

illuminated his heart and changed his way of thinking.84

79 Othman Yahya, introduction to Jimi€ al-Asrir wa Manba® al-Anwiar, p. 42, citing from al-Muhit al-
ACam, A., vol. 2, p. 190.

80 See facsimile no. 4 in the appendix to this thesis. It consists of an avtobiography of Sayyid Haydar
Amuli inscribed at the end of tke first introduction to a/-Muhit al-Azam.

81 0, Yahya, introduction to Jams€ al-Asrar wa Manba® al-Anwir, p. 42, citing al-Mutiir al-A%am, A.,
vol. 2, p. 190; sec also appendix, no. 4.

82 Sec appendix, no. 4, and Kh"ajavi, introduction to Asrir al-Shari, p. xxi.

83 Yahya, inlroduclion_lo Jami€ al-Asrar wa Manba® al-Anwir, p. 43, citing al-Muhit al-Azam, A., vol.
2. p. 190. See also Amuli, al-Muqgaddamit min Kitib Nass al-Nusis, p. 535,

84 Sce appendix, no. 4, and sce also O. Yahya's introduction to Jimi€ al-Asrar, pp. 42-43, ciling from
Amuli, 27-Mufit al-A%am, A.. vol. 2, p. 190.
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As he himself states, he no longer wished o keep the company of pidishiahdin
(kings), nor to continue living in his own homeland or place of birth. Thus, it became
clear to him that he was following a way of carelessness, ignorance, and was talling
into oblivion and far from the straight path; it became manifest to him that he was
treading the path of error, ¢lose 1o the precipice of crime and sin. It was at this moment
that he started to pray to the Lord from deep within himself. He implored God to free
him from these troubles; all his desire was to leave this world and its pleasures. It
seemed to him that the best thing to do was to abandon them completely and goBs
where he could fulfill those duties essential for one who would live a fully developed

life in God and give aitention to his Lord Whose divince unity is of the highest order.86

2. 2. THE SECOND PERIOD, SPIRITUAL LIFE

In 749/1348, at the age of thirty, Sayyid Haydar underwent a profound spiritual
crisis. He broke with all worldly ambitions87 and as a consequence of this, left his
home and went to settle in the Shi€i holy places in Iraq.88 As he put it, he changed his
clothes and wore the most valuable clothes that he could find; their price was less than

one dinar8?

85 Onc may think that Amuli was trying to follow the counsel of the 24th verse of Surat al-Tawba "Say (o
Muhammad): If your fathers and your sons and your brethren and your mates and your kinsfolk and
property which you have acquired, and the stackness of irade which you fear and dwcllings which you
like, are dearer to you than Allah and His Apostle [Messenger] and striving in His way, then wait till
Allah brings about His command; and Allah does not guide the transgressing people.”

86 See appendix, no. 4; see also Kh“ajavi, introduction to Asrir al-Shari%, p. xxii.
87 See appendix, no. 4; sec also Corbin, History of Islamic Philosophy, p. 334.

88 Corbin, History of Islamic Philosophy, p. 334.

89 See appendix, no. 4.



However he set out via Khurasan,”0 Rayy, Qazvin and Isfahan to travel to other
countrics with the intention of going as pilgrim to such holy places and cities as Bayt
Alldh al-Haram (the Sacred House of God),%! Bayt al-Muqgaddas (Jerusalem),?? and
the shrines of his forefathers and the A Jmmat al-masagmin (infallible Imams).%3

When he reached Isfahian he met Nir al-Din Tihrani® and went to stay with him
in the village of Tihran® for about one month, at the end of which he received the a/-
khirga al-sariyya ("formal" cloak, i.e. the cloak symbolic of a Suff master’s approval
of his student)? and the al-dhikr al-khiss of Allah (special remembrance) from his
teacher.97 As Amuli himself reports, cven though his stay with him was very short,
nevertheless he believes that he derived benefit even from performing the suhba with

his master.98

90 Y. Amuli, al-Muqgaddarnit min Kitib Nass al-Nusts, p. 535, no. 1122,

91 Ibid., p. 535, no. 1122.

92 See appendix, no. 4, and O. Yahya's introduction 1o Jami€al-Asrdr, p. 44.

93 See appendix, no. 4, and also Kh"ajavi, introduction to Asrir al-Shari<a, p. xxiiii.

94 According to Sayyid Haydar, Nur al-Din Tikrani was a famous mystic (4rif} and an ascetic such that
all of the people, both the elite and common, accepted him and become his disciples (murid), See
Amuli’s autobiographical essay in the appendix, no. 4, as well as O. Yahya's introduction to Jimi€ al-
Asrdr, p. xxiii,

95 Tihran -not to be confused with the name of the present-day capital city of Iran- is a village located in
the west of the province of Isfahidn, near Daran. which is commonly called today Tirdn. Sayyid
Haydar mentions that Tihran was a village on the way to Isfahan in the region of Dardasht which is
pronounced by common people as Tiran, but that originally it was known as Tihrin. See appendix,
no. 4, And O. Yahya, introduction to Jimi€ al-Asrir, p. 44, citing Amuli, a/-Muhit al-ASzam, A., vol.
2, p. 190,

96 The term "khirga al-siriyya” is not commonly used in Sufism; Amuli coined the phrase to introduce a
more complete definition of the term &hinga. See below our discussion of Amuli's interpretation of it
in section "2, 2. 2. 2. Spiritual fjazdr". See also Amuli, Jimi€ al-Asrir, pp. 227-231.

97 Sce appendix, no. 4, and also Kh*ajavi, introduction 10 Asrir al-Shari%s, p. xxiii. Dhikr al-Khass is to
be distinguished from the dhikr al-%Amm (general remembrance), a more common benediction.

98 See appendix, no. 4.



After this he went on from Isfahin to Dihistan and the town ol Idhaj (also known
as Mal Amir);*® while there, he made the acquaintance of another man who was one
of the perfect Curafd’ (mystics).!190 He spent some days waiting for the caravan that
was bound for Baghdad, but the caravan never materialized. On account of this and a
sudden illness he decided to return to Isfahiin again, 10!

Amuli cventally reached Baghdad and (rom there went on ziyirat al-Mashihid
al-Mugaddasa (a visit to the tombs) of Imam Amir al-Mu'minin €Ali (p.), the Imims
Husayn, Musa and Jawiad!9? and the Imams of Simarrd’ (or Surra man Ra'dy, i.c.
Imams Hadi and €Askari p.). He spend a whole year in visiting these holy places, 103

Afterwards, he finally completed a pilgrimage to the Kaaba, alone this time; he
explains in his a/-Mugaddamat min Kitab Nass al-Nusds that this was the course of his
own sayr al-ma‘nawi (spiritual journey), and that since Alldh commandced him to give
up everything other than Him and to concentrate his heart on feclings of divine
inspiration, he chose the noblest and sublimest localitics on carth as his place of

worship and residence. Thus it was that he set out for Mecca.!® Amuli states that it

99 Idhaj or Mal-Amir is a town in western Iran, situated on a tributary of the upper reaches of the Karun
river, in southern Luristan. In medieval times it was reckoned to be part of the province of Khuzistan,
According to geographers this city is in the gannsir (hot zonc), but the ncarby mountains give it a
pleasant and healthy climate. The winter snow from these mountains was gathered and exported from
Idhaj to the torrid, low-lying parts of Ahwaz. Sce C, E. Boswonh, "ldhadj" 7he Encyclopedia of
Isiam, New Edition (London: E. J. Brill, 1994), vol. 3, p. 1015.

100 We do not know who he was except that he was one of the masters of Amuli. The sources provide no

further information about him. Perhaps he is Muhammad ibn Abi Bakr Simnani? (Sce here pp, 47, 48,
49)

101 See appendix, no. 4.

102 Imam Jawad al-A’imma was the ninth Imam of Shica Islam.

103 See appendix, no. 4, and Kh"ajavi, introduction to Asrir al-Shari%, p. 14.
104 4, Amuli, a/-Mugaddamit min Kitab Nass al-Nusis, p. 534.
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would be impossible to contain in a whole set of books the trials and hardships, the toil
and misfortunes that he underwent on the journcy from Isfahan to that holiest of
cities, 105

Despite all these problems, however, as he says, the words of Allih were always

on his tongue as he was reciting:

..and whoever goes forth from his house, flying to Alldh and His
Apostle, and then [before he reaches his destination] death overtakes
him, his reward is indced with Alldh; and Allih is Forgiving,
Merciful 106

Why does Sayyid Haydar quote this verse of the Qur'an? One may explain it in
two ways: the first in an esoteric scnse, in that Sayyid Haydar having changed his
beliefs and having left his property, became like a dead person without any worldly
attachment, and was thus going toward Alldh and His Prophet;!%7 the second in an
cxoteric way, in that he left his home (Amul, Iran) and was going toward the Sacred
House of God and the shrine of his Prophet.

He also repeats the line of that Gnostic lover 198 of the Truth:

I have left all creation for the sake of Your satisfaction.
[ have abandoned my own sons as orphans in order to 'see' You.

Thus even if You cut me into pieces,

105 1, Amwli, al-Mugaddamat min Kitab Nass al-Nusas, p- 535; see also O. Yahya, introduction to Jimi®
al-Asrir, p. 11, and Kh"ajavi, introduction to Asrar af-Shari%a, p. 17.

106 ffoly Qur'in, Surat al-Nisa' verse 100.

107 g/.Mawt can mean struggle with the sou!l. See Abd al-Razzaq al-Qashani, Dictionary of the
Technical Terms of the Sifis (Calcuita; Asiatic Socicty of Bengal, 1845), p. 70, no. 235, and also for
more information sce pp. 7! to 74 of the same work.

108 Sayyid Haydar docs not refer to this poct by name.
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my heart would be still longing for no one but You, 109

This was his state when Amuli was 30 years old!'9 and newly arrived in Mecea (in
751/1350) to complete the obligatory pilgrimage, together with a/-fird 7 (necessary
rites) and al-nawafil (supercrogatory rites). He conceived the desire and intention to
stay forever in the proximity of that illustrious house. However, it was not long betore
there arose within him the desire to live in the city of Madinat al-Nabi, i1

It was for this rcason that he set out for this city, where he visited the tomb of the
Messenger of Aliah (peace be upon him) and conceived the intention of staying there.
However, he was forced to leave Medina duc to ill health, and appears to have spent
the rest of his life in Iraq, where he took up residence in the familiar surroundings of
Najaf.112

While in Najaf, Amuli says that he was constantly occupicd with religious
exercises, pious seclusion and acts of worship of a severity and an intensity which he
had never achieved before. By this means, and throughout this period, realities, gnosis,
meanings and truths flowed into his heart from the direction of Allah and Hadardtihi

al-Ghaybiyya (the unseen Imims). It would be impossible 1o reckon these things for

10% Amuli, a/-Mugaddamdt min Kitab Nass al-Nusus, p. 535, no. 1123; see also O, Yahya, introduction to
Jami€ al-Asrar, p. 11, and Kh*ajavi, introduction te Asrir a/-Sharn®a, p. 18.

10 Agha Buzurg al-Tihrani, 7abaqit Alim al-Shis, al-{laga ig al-Rahina fi al-Miat al-Thamina, p. 67,
citing Amuli’s Muhit al-A am.

11 Amuli, 4/-Mugaddamit min Kitib Nass al-Nusis, p. 536, no. 1124.

112 1bid, p. 536, no. 1124; scc also Yahya, introduction to Jami€ al-Asrar, p. 12, and Kh"ajavi,
introduction to Asrdr al-Shari‘a, p. 18.
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they are divine utterances and as such cannot be contained within clearly defined
limits.}13 Thus Allah commanded some of them to appear to His special slave, 114

Finally, Sayyid Haydar started to write some of his works during this period, such
as Jami€ al-Asriar wa Manba© al-Anwddr and so on. As he himsell mentions, he
completed forty treatises and books in both the Arabic and Persian languages.!15

Having scttled in Najaf, where he lived for over thirty years, Amuli pursued his
education, concentrating his efforts on the spiritual journey and -according to his a/-
Muqgaddamat min Kitab Nass al-Nusids- he arrived at many of the deepest spiritual
truths.!16

According to Sayyid Haydar, just as Ibn “Arabi commemorated Mecca as the

causc ol al-fath (the spiritual victory)!!7 in his al-Futahat al-Makkiyya, and similarly

13 This point is cited in the Qur'an: "... and If you count Allih's favors, you will not be able to number
them ..." Surat Ibrihim, iya 34.

114 Amuli, al-Mugaddamat min Kitib Nass al-Nusas, p. 536, no. 1125,
115 Ihid., p. 536, no. 1125.

16 §ee Amuli, al-Mugaddamsit min Kitib Nass al-Nusis, under the second part of wiliya of Shaykh
Muhyi al-Din ibn Arabi, ed. H. Corbin and O. Yahya (Tehran: Institut Franco-Iranicn, 1974), pp.
112-113.

U7 [ the terminology of <Irfin, al-fath (spiritual victory) has three aspects:

* al-Fath al-Qarib, (the door of the heant opens at this level); this term is taken from verse 13 of sdr,
al-3afl; “nasrun minallal wa fathun garib,” "help from Allah and victory are near at hand.” The Holy
Quran. Sce °Abd al-Razziq al-Qashani, Dictionary of the Technical Terms of the Sufis, p. 129, no.
407,

* al-Fath al-Mubin, (at this level, he who is in the path of God receives the name and attributes of
Him and also he is in walgya station), is obtained from verse | of Sdrar al-Fath: "Innd fatterhnd lake
fathan Mubind" "Surcly We have given to you a clear victory.” The Holy Qur'in. See al-Qashani,
Dictionary of the Technical Terms of the Sif, p. 129, no. 408.

¥ al-Fath al-Futuf or al-Fatl al-Mutlag, (where men become possessors of wa/dya and also receive the
essence of God), is based on the first verse of Sirar al-Nasr: "Idhad ji'a nasrollih-i wa al-Faih,”
"Where there comes the help of Allih and the victory.” The Holy Quridn. al-Qashani, Dictionary of
the Technical Termns of the Sufi, pp. 129, 130, no. 409, for more information see also Rahullih
Khuniayni, Chihil Hadith (Tehran: Markaz-i Nashr-i Farhangi-i Raja’, 1368s), pp. 291, 292, 293,
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Medina in his al-Futdhdt al-Madaniyya, so did he, Sayyid Haydar, regard Najat, the
city containing the holy shrine of €Ali ibn Abitilib, as the cause ol the unscen victories
in his heart, prompting him to cntitle his work describing these developments as al-

Futihat al-Ghaybiyya 18

2. 2. 1. Amuli’s Masters in the Sccond Period

As Amuli asserts, the [irst period of his lile was spent in Iran (Amul and Isfahén).
According o Ayatullih al-Mar€ashi al-Najafi (d. 1411/1990)11Y in his notes on al-
Muhit al-Azam, Amuli studicd during this time under his (ather and some of the other
Clama’ of Amul and Isfahin.!20 However, since he himsell does not provide much
information about his education in this period, no details have emerged about what
books he studicd or who his teachers were.

We do, however, know more about his intellectual development during the time
he spent in Irag. In Baghdad, Amuli studied with Nasir al-Din al-Kishani al-Hilli
(755/1354), one of the great Shici scholars.i2! Prior to that, in Iraq in 753/1352, he
studied with CAbd al-Rahman ibn Ahmad ai-Qudsi,'*? and read under him such works
as Kitab Fusids al-Hikam by Muhyi al-Din ibn CArabi (d. 638/1240) with the

interpretation of Qaysari, and Manazil al-SaJrin by Shaykh Abo Isma‘tl Hirawi (d.

N8 Amuli, al-Mugaddamit min Kitab Nass al-Nusus, p. 534, no. 1121.

119 Ayarullah al-Marashi al-Najafi was born in $afur, 1315/1897 in Najaf, and passed away in the night
of the eighth of Safar, 1411/1990, in Qum. For more information about him sce: Nasir, Bagin Bid
Hindi, "Ayatullah al-Marashi al-Najafi," Nur-f €lim, no. 37 (1411/1990), p. 50.

120 gee appendix, no. 1.
121 Afandi al-Isfahani, Riyid al-€Ulama’, vol. 2, p. 222.

122 §ee n. 9, above.



481/1088)12% with the interpretation of €Afif al-Din Tilimsani,!24 as well as other
hooks of the sume nature, 125

It is recorded that Amuli reccived an Jfdza to transmil padith from al-Hasan ibn
Hamzat al-Hashimi.!26 This would indicate that he also learned under this master
certain hadith books. However, there is some doubt as 1o whether the Amuli referred to
in this report is the same as Sayyid Haydar Amuli.

When Sayyid Haydar Amuli was in Irag, he went to Hilla and met Muhaggiq al-
Hill'. Amuli mentions that he lcarned under Fakhr al-Muhaggigin (d. 771/1369), the
son ol CAllima Hilli (d. 726/1325), all the key works written in Arabic.!27 As this
master himself mentions in an jfdza given to Sayyid Haydar Amuli, the latter learned
under him many books in several subject-arcas of usd/ and furg€. Amuli furthermore
states that he studied under Fakhr al-Muhaqgqiqgin (d. 771/1369) many books that he

had not read while he was in [ran, 128 such as:

123 Kh*aja cAbdullah al-Ansan passed away on Friday, the 22nd of Dhf al-Hajjz, 481/1088 in Harat, two
weeks before Nuwruz, See editors’s introd. to Ansari, Kh“aja SAbdullah, 7abagat al-Sofiyya, ed.
Muhammad Sarwar Mawla’t (Iran: Intisharat-i Tus, 1362s/1983), pp. 4-10.

124 gee appendix, no. 5,

125 Ibid.. no. S: sce also al-Sayyid Mulsin al-Musawi al-Tabrizi, introduction to Amuli's Tafsir ai-Mufit
al-A<zam wa al-Bafir al-Khadamm, p. 30, and M. Kh*ajavi, introduction to Asrir a/-Shard®, p. xxiv.

126 al-Isfaham, Riyad al-<Ulama’ wa Hivad al-Fudals', vol. 2, p. 219,
127 See appendix, no. 4.
128 Ihid.. no. 4.
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1) Kitab Jawidmi€ al-Jimi© {7 Tafsir al-Qurin al-Majid This work is an
interpretation of the Qur'an written by Shaykh Amir al-Din Tabrisi (Tabarsi) (d.
548/1153 or 552/1157).1%9

2) Kitab Shardyi€ al-fslim by Shaykh Sa¢id Najm al-Din ibn Sg 7id, 1

3) Kitab Manahij al- Yagin IF al-Kalim, 3 work on kalim written by CAllama Hilli
(d. 726/1325).131

4) Tahdhib al-Ahkdm by Shaykh al-T: i AbT Ju€far Tast (d. 460/1067).142

S) Kitib Nahj al-Balagha, the sayings of Imdm CAli ibn Abitalib Amir al-

Mu ‘minin (d. 40/661), compiled by Sharif Radi (d. 406/1015).133

129 1bid., nos. 4, 5. Shaykh Abu Jaffar Abu al-Fad! Mubammad ibn al-tlsan ibn al-Fadl al-Tabriss,
known as Amin al-Islam and Amin al-Din, He was born around 47071077 in abris, which is focated
between Isfahan and Kashan, When he grew up he settled first in Khurasan, then in Sabziwar, e
passed away in cither 525/1133, 548/1153 or 552/1157 and his body was carried 10 Mashhad and
buried there. His works arc as follows: 1. Majna®al-Bayan, 2. Jawarni® al-Jami<, 3. al-Kalt al-Shafi,
4. al-Adab al-Diniyya, 5. Iim al-Wara bi Aam al-Hudai, 6. al-Nur al-Mubm, 7. Risalat Haga i af-
Umar, 8. al-<Umda i Usdlal-Din wa al-Faraid wa al-Nawalfil, 9. Shawalid al-Ta 'wid, and many others
that arc anributed to him; see Kamil Sulayman, introduction to al-Tabarsi (al-abrist), al-Fadl ibn al-
Hasan, Jawimi€ al-Jimi€ fi Tafsir al-Quran al-Majid (Beirut: Dar al-Adwa’, 1985), vol. I, pp. 10-14
and also see Ayatullah zada al-Mazandarani's introduction to al-Musawt al-Mayamawi | 7], al-Sayyid
Kazim, Sharfi-i Shawihid-i Majmac© al-Bayan (Tehrn: Dar al-Kutub al-Islamiyya, 1338s.), p. 9. Also
see al-Sayyid Mahdi al-Raja't’s introduction to al-Tabrist (al-Tabarst), al-Fadl ibn al-Tiasan. Kitab
Muntakhab al-Khilif (Mashhad: Majma’ al-Bubuth al-Islamiyya, 1410/1989), vol. 1, pp. 31-35,

130 See appendix, no. 5, and al-Sayyid Mubsin al-Musawi al-Tabrizi, introduction w Tafisr al-Mulut al-
ASpam wa al-Bapr al-Khadam:, p. 28.

131 gee appendix, no. 5, and also al-Musawi al-Tabrizi, introduction to Tafsir al-Muliut al-Atzam wa al-
Bahr al-Khadamsm, p. 28.

132 Sec appendix, no. 5. Muhammad ibn al-1jasan ibn €Al al-Tust, whose nickname was Abu JaSfar, was
known as Shaykh al-Tusi and Shaykh al-Ta’ifa ano some time Shaykh al-Imamiyya. 1le was one of
the great S scholars in figh, hadiih, rijal, tafsir, kalam, and literatere, His teachers were Shaykh al-
Mufid and Sayyid al-Shanf Mortada. He narrated some Sadiths from Ibn al-Ghada'ins, b CAbdun,
Shaykh al-Mufid, and the other Muhadditiun. He was founder of the Najaf School. e wrote about 37
books in several subjects. Sayyid Bahy al-SUlum reports that a/-Niliaya was his first work and Mahsuf
the last. Finally, on the night of Monduy, 22nd of Mubarram, 460/1067, when he was 75 years old, he
passed away in Najaf. See Mudarris, Rayhanat al-Adab, vol. 3, p. 325.

133 Sec appendix, no. 5, and al-Sayyid Muhsin al-Musawi al-Tabnz, introduction 10 Tafsir al-Mubyy al-
A%am wa al-Bahr al-Khadamm, p. 28.
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6) Kitab Sharh Nahf al-Baligha, an explanation by Kamal al-Din Maytham ibn
CAli al-Bahrani (d. 679/1280)!134 of the previous work, 135

In 761/1359, Fakhr al-Muhaqgigin wrote a license for Amuli according 1o which
he could teach atl the above mentioned books.

Amuli writes clsewhere that over the course of twenty-four years he studied most

of the saff works available to him, 136

2. 2, 2. Licenses Received by Amuli

In reviewing the educational and spiriwal life of Sayyid Haydar, the evaluation of
him made by some of his teachers may help us to arrive at a better understanding of
his position. There are many reflections of their views in the form of fazar (licenses)
which they issucd to Amuli. Following are some brief descriptions of a number of

these licenses,

2. 2. 2. 1. Educational [jazat (Licenses)
I. As Sayyid Haydar mentions, one of the jjazdt that he received in Rajab of
753/1351 was given to teach Kitib Manazil al-S3frin by Shaykh Abt IsmiCil al-

Hirawi and Fusigs al-Hikam by Ibn Arabi, together with their commentaries. In this

134 His fuil name is Kamal al-Dtn Maytham ibn SAli ibn Maytham al-Bahrani. He dicd in 679/1280. He
was a famous Shi®t philosopher and mystic who wrote many books in several subjects, among them
Istigsa’ al-Nagzar fi lmamat al-A immat al-fthud €Ashar. See 153z Husayn al-Kanari, Kashf al-Hujub,
p. 43, n. 198. However, to my knowledge, Sharft al-Nahaj al-Baligha is Bahrant's most famous work,

135 gee appendix, no. 5, and al-Sayyid Muhsin al-Musawi al-Tabrizi, introduction to Tafsir al-Muhit al-
ASzam wa al-Bahr al-Khadamm, p. 29: sec also M. Kh"ajavi, introduction to Asriar al-Sharia, p. xx.

136 Kh*ajavi, introduction to Asrir a/-Sharia, pp. XXiv-XXx.
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license, which was issued by “Abd al-Rahmiin ibn Ahmad al-Qudsi, ¥ one reads the
following evaluation of Amuli’s talents: "I benefit from Sayyid Huaydar more than he
has benefited from me." 138
Sayyid Haydar is known to have gone (o Hilla, Irag' in order to meet and learn
from Fakhr al-Muhaqgqiqin (d. 771/1369), from whom he obtained several fiizan® as
follows:
2. One of them is for al-As Flat al-Amuliyya, written in Rajab of 759/1356-57.
This risafa (treatise) includes sceveral questions and answers on figh and  kalim
exchanged between master and pupil.14! Fakhr al-Muhagqigin writes in the margin of
this Risdla that: "In fact this (discussion) is true and he (Amuli) read my answers (to
me) and I hope that he made shata<ut (intercession) for me with his lorelathers, and |

have therefore given Amuli permission 10 repeat and teach to others my answers,” 142

137 See appendix. no. 4, and alse al-Sayyid Muhsin al-Musawt al-Tabnz, imroduction wo Tafiir al-Muluy
al-A%am wa al-Bahr al-Khadamm, vol. 1, p. 535.

138 See appendix, no. 5, and al-Sayyid Muhsin al-Musaw: al-Tabnz, introduction o Tafsr al-Mulip al-
ASam wa al-Bapr al-Khadamm, p. 30, sce also Kh™ajavi, imtroduction o Asrar al-Sharta, pp. xxi.
This license is in the same manner as Fakhr al-Muhagqiqin’s license written for Sayyid 1aydar
Amuli.

139 Carl Brockelmann, Geschichite der arabischen Litteratur, vol. 2, p. 209,
140 E, Kohiberg, "Amoli." p. 983.

141 gee appendix, no. 15, and also O. Yahya, introduction to Jami€ al-Asrar, p. 48, where he cites some
of thesc.

142 See appendix, no. 15, and al-Mirza Abdullah Afandi al-Isfahani, Riyad al-St/fuma’ wa [iyad al-Fud
ald, vol. 2, p. 224.



3. The other license issuced by Fakhr al-Muhaqgq:gin to Amuli is written at the
end of the al-Masa il al-Madaniyya\®3 (Masa il Muhanna Tyyd),'** and reads in part as

follows:

in the Name of Allah the Compassionate the Most Merciful. These
questions and answers that I read to my father and narrated from him, |
permit to mawlénd (our master), Sayyid, al-imam... Sayyid Rukn al-Din
Haydar... al-Husayni, that he narrate, compose, and give a fatwd from it
by me and my father.

Finally, Fakhr al-Muhaqqiqin on the outside of the back cover of this treatise
mentions thal he wrote this license at the end of Rabi€ al-Akharin 771/368.145
4. Amuli, as he himself reports, began 1o accompany the great Shaykh Fakhr
al-Muhaqqiqin before starting his different activities in Iraq. Using this opportunity, he
studicd many books which contained both the uwsd/ (foundations) and furi€
(ramifications) of the knowledge of the AAf al-Bayt (the Family of the Prophet). As
Sayyid Haydar also states, the Shaykh bestowed on him an jjZza (license) in which he

addresses him as "Zayn al-SAbidin al-Thani” (the second Zayn al-CAbidin).!4¢ This

143 g1-Masa ¥l al-Madaniyya, somstimes referred to as a/-Masd il al-Mubanni iyya includes some

questions posed by Sayyid Muhanna’ ibn Sanan al-Husayni al-Madani to Allima al-Hilli, with the
latter’s replics. Today, this treatise is beiter known as a/-Masi i/ al-Muhannai iyya. Abd al-Razzaq al-
Mugarram, introduction to a/-Kashkal, p. 6. & Agha Buzurg, al-Haga iq al-Rahina, pp. 67-68.

144 Agha Buzurg al-Tihrani, a/-ffagi i al-Rihina, pp. 67-68.

145 a1.Masa il al-Madaniyya is included in the Kitdb-i dastur (containing 45 treatises) coliccted by certain
Safid, now pant of the manuscript collection of the Library of the University of Tchran (catologue
number G.6, A.l1. serial no. 1022). 1 do not know why Agha Buzurg in a/-Dhari%a, vol. 2, pp. 72, 73,
and Amin in A%%dn al-Shica, vol. 6, p. 272 state that Fakhr al-Muhaqqigin wrote this license in
761/1359.

16 Imam Zayn al-*Abidin was born on the 5th of Shaban, 38/658. He was named ©Ali, and later on
given the title Zayn al-Abidin (the best example of the worshippers) and Sajjad (one who performs
much prostration). One of the special features of Imam Zayn al-SAbidin’s character was his abstinence
and picty, of which Imam $adiq (peace be upon him) said: "°Ali ibn al-Husayn (peace be upon him)
resembled most of all the sons of Bani Hashim, with SAli ibn Abitalib." He was obliged to state his
objects and motive in the form of prayers. These prayers, written down by his son {Imam Bagir), were
compiled in the form of a book cntitled Sahifat al-Sajjidivys. On the 25th of Muharram, 95(113, he
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. ffaza provides the best witness of Sayyid Haydar’s accomplishments, for according to
it his station was sccond only to “ismat (infallibility). !V
5. Fakhr al-Muhaqqigin also issucd many other licenses 1o Sayyid Haydar in
different ficlds, in one of which Amuli is referred to as follows:
...The most excellent Sayyid, the greal Imim, the worthiest of the
scholars of the world and the most knowledgeable of the noble amongst
men, the guide to those on the spiritual path, the saviour of the souls of
the gnostics, the renewer of the faith and the giver of life to the way ol
his forefathers, the one who combines the sciences of tradition with
those of reason, and those of the foundations of jurisprudence with its
branches, the possessor of a purified soul and the courtesy of a prophet,
the pride of the family of the Prophet, which is the object of the special

attention of the Lord of the Worlds, the pillar of the nation, of the truth
and of the religion. Haydar ibn Sayyid al-Sa®id Taj al-Din €Ali.,. 148

This fjdza was written by Fakhr al-Muhaqqiqin in Ramadin al-Mubirak ol
76171359 in Hilla.14? Sayyid Haydar reccived his permission 1o teach many subjects
such as: tafSir, figh, usil al-figh, kaldm, dirdya, rijil and all of the hadith of the Ahl al-
Bayt,150

6. It appears that Amuli also received an jjdza for hadith from al-Hasan ibn

Hamzat al-Hashimi.!5!

was killed. For more information about him see Muhammad Baqir al-Majlist, Bifar al-Anwar, al-
Jimi<a Ii Durar Akhbdr al-A immat al-Athar (Bairut: Mu'assasat al-Wafa', 1983) in the section Tarikh
Imam €AIf ibn al-FHusayn,

147 Gee appendix, no. 4, and also al-Sayyid Muhsin al-Musawi al-Tabrizi, introduction o Tafstr al-Mulin

al-A%am wa al-Bahr al-Khadamm, vol. 1, p. 28, and M. Kh"ajavi, introduction (o Asrar al-Sharta, p.
XX,

148 e appendix, nos. 4, 5; sec also Kh"ajavi, introduction to fnner Sccrets of the Patly, p. xxvi.

149 gee appendix, no. 5. Kh"ajavi translates this documcnt in his introduction 1o Asrar al-Shan, p. xxi.
150 ce appendix, no. 5.

. 151 31-Mirza CAbdullah Afandi al-Isfahani, Riyad al-<Ulama’ wa Hiyad al-Fudala’, vol. 2, p. 219.



2. 2. 2, 2. Spiritual ljazat {Such as Dhikr and Khirqa)

Betore explaining the nature of the spiritual licenses received by Amuli, it may be
necessary in view of his different views on the subject to review his ideas regarding
the khirga.

As Sayyid Haydar himself reports, the khirga, outwardly a cloak bestowed by a
master on his pupil, is an expression of the secret of waldya and the hidden wisdom of
tawhid. He goes on to say that that the main element in this concept is the inherent
relationship to Amir al-Mu minin (i.e. CAli ibn Abi Talib, the first Imam of the Shica)
(d. 40/661) and his ma<sam (infallible) progeny.!s2

However, Amuli further divides khirga into two categories, i. ¢. sirf (formal) and
manawi (spiritual). He attributes the former category to the following three masters:

l. Imam Ja®far al-Sadiq (i.e. the sixth Imam of the Shia) (peace be upon him)
(d. 148/765),

2. Kumayl ibn Ziyad al-Nakha® {d. 83/702),

3. al-Hasan al-Basri (d. 110/728). 153

Most of the chains of transmission of the kfirga come from Junayd al-Baghdadi
(d. 297/909),154 says Amuli, because he was the Shaykh of the {7/ (community) and

lived soon after the time of the infallible Imams. 155

152 Amuli, Tafsir al-Mupst al-Azam wa al-Bahr al-Khadamm, vol. 1, p. 526; Kh*ajavi, introduction to
Asrir al-Shana, p. xxiiv.

153 Amwuli, Tafssr al-Mufit al-Azam wa al-Babr al-Khagamm, vol. 1. p. 520.

154]unayd al-Baghdadi was one of the great suff masters. He was from the tabagir al-Thiniya (the
sccond chain) of suffs. His kunya (patronymic) was Abu al-Qasim, and he is known as Qawariri,
Zajjaj and Khazzaz. It is said he was bom in Nahavand and grew up in Baghdid. He was a pupil of
Sart al-Saqati, Harith al-Mubhisibi and Muhammad Qassab. His death occurred in 297/909. €Abd al-
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As for the latter category, Sayyid Haydar states in his Tafsir al-Muhit al-A<zam
that this is the kAirga of the clitc among the muwaphidin, and is an indication of the
sirr al-Waldya and the sirr al-Tawhid that descended from Allah through Gabricl o
Adam and then to his son Shayth; this waldya was transferred to Noah through a chain
of prophets until it rcached Imam Mahdi, who is the scal of the aw/iva "and sayyid al-
muwahhidin,156

Thus, the &hirga is not simply, as ignorant people imagine, something made of
wool or cotton.!5? It is obvious from Amuli's perspective that there is no relation
between sirr al-Waldya or spiritual perfection and a picee of cloth. Sayyid Haydar
points out that the khirga is comparable to the /fbds al-Tagwi in the Qur'in,!5® which
is used as an /st/%ra (a kind of metaphor) or mayiz (metaphor): "O children of Adam!
We have indeed sent down to you clothing to your shame, and (clothing) for beauty
and clothing that guards (against cvil); that is the best..."15? Surcly one may
understand that fagwa (piety) does not derive from material or cloth, but rather it is in

fact a symbol for those actions that purify mankind.160

Rahmin ibn Ahmad Jami, Nafafuit al-Uns (Tehran: Kitabfurushi-yi Sads, 1358), p. 80, see also AL L
Arbery, "al-Djunayd," in the Encyclopacdia of Islam, new ed. vol. 2, p. 600.

155 Amuli, Tafsir al-Mubit al-Aam wa al-Bapr al-Khadamm, vol, 1, p. 520.

156 Amuli, Tafsir al-Mupit al-A%am, vol. 1, p. 524, Kh"ajavi transiates this point into Persian in his
introduction 1o Asrdr al-Sharia, p. xxiii. See also H. Amuli, Jimi€al-Asrar, p. 230, no. 446,

157 4. Amuli, Jimial-Asrir, p- 230, no. 445; Amuli, Tafsir al-Mubiy al-A%zan: wa al-Bapr al-Khadamm,
vol. 1, p. 524; idem, Inner Secrets of the Path, London: 1989, trans. A. ad-Dhaakir Yate, p. xx.

158 Tafsir al-Muhit al-Azam wa al-Bahr al-Khadamm, vol. 1, pp. 524, 25.
159 Holy Qur'dn, Sirat al-A%4f, verse 26.
160 . Amuli, Jimi€ al-Asrir, p. 230, no. 445.
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7. Sayyid Haydar also received an jjgza for wearing al-khirgat al-sdriyya. 16!
Regarding this kind of jdza he states: "the form of my ffdza o wear al-khirgat al-
sdriyya, which [ received from the hand of Shaykh Nar al-Din Tihrani, was in
accordance with the same conditions under which he received jigza from the Shaykh
ol this rcalm. The end of this chain of wcaring the khirga is €All ibn Masa al-Rida
(peace be upon him), 162 who received his from his forefathers who had received theirs
from the Prophet, who in turn had reccived his from Gabriel and thus ultimately from
Allih."163

8. Amuli also rclates how he received Dhikr-i Khass [rom Nur al-Din Tihrani.
Sayyid Haydar cxplains that his interest in Tihrani is thought developed as a result of
the time which he spent with him.!64In conclusion, Sayyid Haydar Amuli also
maintains that:

My arriving at the Truth and my unveilings were not dependent on the above; my

arrival was first and foremost because of God rather than on account of my own

161 §ee appendix, no. 4, and Kh*ajavi, imroduction to Asrir al-Shard, p. xxiii.

162 Imam Rida was the cighth Imam of the Shia, born on the 11th of Dhigatda, 148/765 in Madinat al-
Nabi. The seventh Imam (Musa al-Kazim) was his father, who repeatedly told his friends and
followers that: "You will be wilnesses that this child (son) is my executor, and successor.” At last
Ma'min al-Rashid poisoned the Imam in Tis, on the way back from Marw 1o Baghdad. This tragedy
occurred on the last day of Safar, 203/818, when he was 35 years old. Today his shrine may be found
in Mashhad, known as Tas in Iran. Hashim, MaSraf al-Husayni, Zandigi-yi Dawdzda Imam, trans. M.
Rakhshanda (Tchran: Mu’assasa-yi Intisharat-i Amir Kabir, 1370s.), vol. 2, pp. 357-441, in the
chapter entitled lmam-i Hashtum,

163 Amwuli, Zafsir al-Mubit al-A%am wa al-Bafr al-Khadarmm, vol. 1, pp. 534, 535.

164 Sce appendix, no. 4; sce also Amuli, Tafsir al-Mupit al-Azam, vol. 1, p- 531, and M. Kh"ajavi,
introduction o Asrdr 2/-Shari%a, p. xxv.



spiritual progress. 1 was a mafdhib'® amongst spiritual travellers: [ was ol the
beloved of Him rather than of those who love Him and the former have precedence
over the latter just like the prophets, the saints and their followers in the correct path
for Allah says: [Surely, (as far) Those for whom the good has already gone forth [rom
Us, they shall be kept far off from it;]1%6 | had achieved the desired goal through the
carc and grace of God, not through any action on my part nor through any knowledge
I possessed. 167

0. A special aspect of the bestowal of the khirga is that ol suftba (company), in
which Amuli affirms his relationship to Shaykh Muhammad ibn Hamiya!%® who
accompanied Khidr, an apostle.19° Hamiya reccived his kAirga from his shaykhs, who
had theirs ultimately from Imam al-Rida (peace be upon him).!70 Then Sayyid Haydar
relates the chain of transmission of the khirga of Shaykh Sa“d al-Din Hamiya, and
thereafter that of Shahab al-Din Suhrawardi (d. 587/1191), both of which reach back
to the Amir al-Mu minin (the first Imam of the Shita).17!

10. Amull refers to a method of dhikr favoured by Muhammad ibn Abi Bakr-i

Samnani. It is possiblc that Sayyid Haydar was instructed in this method by Samnini

165 Majdiuib refers 10 a person spontancously intoxicated by divine auraction toward God. “Abd al-
Razzaq al-Qashéni, Dictionary of the Technical Terms of the Sufis, pp. 50, 51, no. 178,

166 Amuli, Tafsir al-Muhit al-ASam, vol. 1, p. 535, Holy Quran, Surat(21) al-Anbiya 101.
167 Amuli, Inner Secrets of the Path, pp. XXX, XXXi.
168 See below for more information on Ibn Hamuya.

169 Amuli, Tafsir al-Muhit al-A%am, vol. 1, p. 52(0: M. Kh"ajavi, introduction to Asrar al-Shart“s, p.
Xxiv,

170 M. Kh"ajavi, introduction to Asrir al-Shari%, p. xxiv.
171 Ibid., p. xxiv.



. himself, because the latter was one of his contemporaries. Sayyid Haydar goes on to
say: "some of the fugard have explained their own way of dhikr” He continues the

stfsifa (chine) of Samnani as follows:

Muhammad ibn Abi Bakr-i Samnani, Shaykh Salih al-Din Abi al-
Khayr Shams al-Din Muhammad ibn €Ali ibn Muhammad-i
Isfahant,!72 Shaykh Silih Zayn al-¢Ibad, Muhammad ibn Abi Bakr-i
Isfardyini, Shaykh Sayf al-Din Abii al-Ma¢ali Sacid ibn Mutahhar ibn
Sa¢id-i Bakharz1,!73 Shaykh Najm al-Din Ahmad ibn Muhammad ibn
€Abd Allah-i Khayiqi,!7 Shaykh Isma‘il-i Qasri, Shaykh Muhammad
ibn Minkil, Shaykh Dawiid ibn Muhammad known as khddim-i fuqard’
(the servant of the Poor) Abi al-*Abbas ibn Idris, Abl al-Qdasim ibn
Ramadan, Abli YaCqlib-i Tabarsi, Abli CAbd Alldh ibn Uthman, Abi
YaCqib Nahr-i Jor, Abl Yatqib-i Sisi, CAbd al-Wahid ibn Zayd,
Kumayl ibn Ziyad-i Nakha®i, Amir al-Mu'minin SAli SAlayhi al-Salam,
Messenger of God (peace be upon him), Gabriel the Guardian of
Revelation, Rabb al- “[zza (Lord of Power) may He be exalted. 75

1. Another indication that Muhammad ibn Abi Bakr-i Samnani may have been
one of Amuli’s masters can be seen from a passage in the latter’s a/-Muhit al-ASzam,
where there is a suggestion that he received the khirga from Samnini. Amuli quotes

Samnani as having said:

[ (Muhammad ibn Abi Bakr-i Samnani), Shaykh al-Shuyikh (the
Shaykh of the Shaykhs) Abi al-Hasan ibn “Umar ibn Abi al-Hasan, have
been invested with the khirga from €Imad al-Din “Umar ibn €Abi al-
Hasan €Ali ibn Muhammad Hamawi and he held company with his
grandfather Imdm Muhammad ibn Hamawi.176

172 He receved his ifizg on the 9d al-Firr 703 AH in Khingd's assembly {Suff spritual retreat) of
Samisiti and in the Bayt al-Ahzan quarter near the Jami® mosque in Damascus.

173 Not Badkharzi as Kh"ajavi in his introduction 10 Asrirmentiones.
174 He is the same as Shaykh Najm al-Din Kubra.

. 175 M. Kh*ajavi. introduction to Asrdr a/-Sharia, pp- xxi-xxii.
176 1bid., xxx.
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. This statement may have been made in the context of 4 presentation of the khinga

to Amuli by Samnani.!??

2. 3. THE THIRD PERIOD, AMULI’S WORKS

Amult was a prolific writer, and composed some forty works on different subjects

whose titles are known to us. According to Henry Corbin:

However, with regard to the phenomenon of integration, considered
from the point of view of its methodical claboration, it is Sayyid Haydar
Amuli’s work that stands out as being of decisive importance. It is only
recently that it has been possible to reconstruct his biography and part of
this work, which is currently being studied and cedited: its scope is
overwhelming, even though it consists of only thirty-live or so titles (in
both Arabic and Persian).17¢

2. 3. 1. Amuli'’s Books & Treatiscs

In what follows, I have tried to compile a complete list of Amuli's works, but
certain points should be mentioned beforchand:

a. Sayyid Haydar implics that the titles listed in the al-Muqaddamat min Kitab
Nass al-Nusias\"? are arranged chronologically but in some casces this is doubt(ul. 180

b. In spite of my best efforts, this list cannot pretend to be exhaustive. Other
scholars may in future be able to discover other sources ol information regarding the
works of Sayyid Haydar.

c. Unless specified otherwise, the works listed below are not known to be extant.

177 Ibid., xxv.
178 Corbin, History of Istamic Philosophy, 334,
. 179 Amuli, a/-Mugaddamat min Kitib Nass al-Nusts, pp. 9-13.

180 See below in this section, "Amuli’s Books and I'reatises,” nos. 1,2, 3, 4 and 15.
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|, Risalat al-Tawhid,'8! Amuli in his Jami€ al-Asrdr, when he explains about the
asmi’ Allih (names of God), refers o some points in his Risalat al-Tawhid.18% This
means that this work was written by him before Jami€ al-Asrir. The subject of this
book is close to two other writings of Amuli, i.c. Amthilat al-Tawhid wa Abniyat al-
Tajric®3 and Nihdyat al-Tawhid'% i Bidiyat af-Tajrid. 185

2. Risdlat al-Tanbih IT al-Tanzih, a work about Alldh (may He be cxalted).!®6 This
book was written in Persian, and Sayyid Haydar indicates in the epiloguc of Ars Jami€
al-Asrir why he wrote it in Persian.!87 He obviously wrote this book before the Jami€
al-Asrir, 188

3. Amthilat al-Tawhid wa Abniyat ai-Tajrid, a work writlen after the manner of
Kitab al-Lama%it by ©Iriqi.!#® Amuli mentions that he wrote this book in the Persian
language,!90 before Jami€ al-Asrart9!

4. Kitib Majma® al-Asrar wa Manba® al-Anwar'9? This was written at the

beginning of the third period when Sayyid Haydar was in Iraq.'9 The book was

181 0, Yahya, introduction to Jami€ al-Asrr, 24.

182 Amwuli, Jirni€ al-Asrir, p. 551, no. 1134,

183 See below in the list of Amuli's works, no. 18.

184 Amali, Jami€at-Asrir, p. 551.

185 See below in the list of Amuli’s works, no. 15.

186 Amuli, al-Mugaddamit min Kitab Nass al-Nusis, p. 11.

187 At the end of Amuli, Jami€ al-Asrir, under the wasiyya and khatima, p. 614.
188 Sec appendix, no. 18 and also Amuli, Jarni©al-Asrr, p. 3.

189 Amuli, al-Mugaddamat min Kitab Nass al-Nusis, p. 11.

190 Sayyid Haydar makes this point at the end of his Jimi€ al-Asrir, under the wasiyya and kbitima, p.
614,

191 Amuli, Jimic al-Asrir, p. 551.
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completed in about the year 752/1351.1% [t is divided into three books, cach called an
as/ (source, principle), with every book consisting of four ga<ida (large chapters). The
whole structure of this book is founded upon the number twelve. 95 This work is an |
explanation of what constitutes the essence and the truth of whid (the unity ol God).
It establishes the difference between  rawhid-i ulihi (theological or  exoleric
monotheism), and fawhid-i wujiddi (ontological or esoteric monotheism). This book is
the best-known among Amuli’s writings.!96

Sayyid Haydar implics in his al-Mugaddamat min Kitaib Nass al-Nusds, in a
passage devoted to a chronological listing of his books, that Mufma© al-Asrir was his
first work.197 However, in the Jami€ al-Asrar, which is, according to Othmin
Yahya, 198 the same as Masma®© al-Asrir, he stales that he, at the request of some
Persian students, wrote various books such as Jami© al-Haqd iy, Risdlat al-Tanzih and

Amthilat al-Tawhpid in this language.1® Morcover, Asrdr al-Shari€a is also mentioned

192 This book was edited by Othman Yahyi and Henry Corbin under the title of Jami© al-Asrr wa
Manba*® al-Anwir. In Risilat Nagd al-Nugud it is referred w Jami€ al-Asrar wa Manba® al-Anwar, p.

693, but in al-Mugaddammait min Kitab Nass al-Nosus it is called as Magma© al-Asear wa Manha® al-
Anwir, p. 9.

193 Henry Corbin, Shi%sm, Doctrines, Thought, and Spirituality, cd. lamid Dabashi, Seyyed §luseyn
Nasr, and Seyyed Vali Reza Nasr (Albany: State University of New York Press, 1988), p. 189,

194 ‘This is the conclusion reached by H. Corbin in introduction to Jamii€ al-Asrar, 1368s/1989, p. 37, sce
also Dir. Hu.nry Corbin, Bibliotheque Iraniennc, vol. 16. p. 22.

195 Corbin, Shiism, Doctrines, Thought, and Spirituality, p. 189,
196 K ohlberg, "Amoli,” p. 983.

197 Amuli, ai-Mugaddamat min Kitib Nass al-Nusgs, p. 9.

198 3, Yahya, introduction to Jimic€ al-Asrdr, p. 21,

199 Amuli, Jimi€ al-Asrir wa Manba® al-Anwar, p. 614,



twice in Jami© al-Asrar2 U scems therefore that Jami€ al-Asrdr, and these latter
works were written at about the same time, 20!

5. Risalat al-Wujad 1F MaSrifat af-Ma“bad., This treatise is a discussion about the
nature of existence and its connection 1o the issue of understanding God. Sayyid
Haydar (in his introduction to Risdfat Nagd al-Nugid) declares that he had just
finished a great Risd/z in which he had envisaged all the aspeets of heing and
explained the opposition between the mutakallimin (scholastics) and the philosophers
who proless the transcendental unity of being, and furthermore had produced
testimonies [rom the Word of God, the Word of the Prophets and the awliya’
(saints).2"2 In fact, no manuscript of this work has yet been found. 203

Amuli explains in his Risa/at Nagd al-Nuqid that il is a summary of his other
work cntitled  Risdlat al-Wyiad ™ Thus, the contents of Risalat al-Wujid and
information about it may be lound in several pages of Risdlat Nagd al-Nuqid fi
Ma%rifiat al-Wujod205 The same may be said of the long chapter on wujigd in al-
Mugaddamat (pant 3, rukn 2, pp. 406-470), since Amuli himself states that most of this
is taken from his own Risafat al-Wujiad (5 Matrifat al-Ma‘“bid (cf. al-Mugaddamat, p.

406, 12-22).

200 Ihid., p. 88, no. 178, and also p. 367, no. 730.

201 The appendix to this thesis includes facsimiles of 1wo manuscripis of this book. No. 17 was written
on 16 Rajabin 1281/1864 by Aba al-Qasim al-Na'ini, whereas no. 18 was written in 1285/1868.

202 Amuli, Risalat Nagd al-Nugud, pp. 620, 621.
203 |1, Corbin, Shicism Doctrines, Thought and Spiritaality, p. 190.

2048, 1. Amul, Risalat Nagd al-Nuqad fi Ma‘rifat al-Wujad (Tehran: Institut Franco-Iranicn, 1969). p.
020, also sec his a/-Mugaddam:t min Kitab Nass 2l-Nugis, p. 11, no. 29,

205 Amuti, Risalst Nagd al-Nugud, pp. 621, 629, 638, 639, 699.
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On the other hand, Sayyid Haydar writes in Jimi¢ al-Asrir that he hopes to write
a Risdla (treatise) about wujgd (existence).2% One may conclude from this stalement
that this boo¥ was written after Jimi® al-Asrir, i.c. after 752 AH. Since Nagd al-
Nugiad was written in 768 A H.,207 it appears that the Risidlat af-Wupdd was writlen
sometime between 752 and 768 AH.

6. Risalat al-Ma%id T Ruja® al-tlbad. This work is a study of giyvama (the
hercafter). In the view of Sayyid Haydar its three aspects are:

*sughrd (the minor day),

* wustd (the intermediate day), and

* kubrd (the major day).=08

7. Kitab al-Usal wa al-Arkan (i Tahdhib al-Ashab wa al-Tkhwan. Each of the live
principles of belief*0? is examined in this book with regard to the three classifications
of shari€a, tariga and hagiga2'® This book zise explains fiw1€al-Dint!! in relation to

sharia, tariqa and pagiga2\?

206 Amuli, Jami€al-Asrir, p. 125, no. 241.

207 Appendix, no. 16.

208 Amuli, ai-Mugaddamat min Kitab Nass al-Nusus, p. 9.

209 Sayyid Haydar's views regarding the usuf al-Din (roots of Religion) will be discussed below.
210 Amult, Jami€al-Asrar, p. 3.

211 11 the view of Sayyid Haydar the feru€ al-Din included five principles such as: al-Salat, al-Sawm, al-
Zakar, al-Hajj and al-Jihid, Jami€ al-Asrar, p. 3. But furu® gf-Dm, according 10 the view of other
scholars make it cight principles with the addition of al-Khums, al-Amr bi al-Maufand al-Nalyy “an
al-Munkar, while stil others believe them to consist «f ten pringiples, adding Fawalla and Tabarra.

212 Amuli, al-Mugaddamat min Kitab Nass al-Nusds, pp. & V5.
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8. Risalat al-<lIm. This treatise discusses knowledge from the point of view of
three groups; namely, the soffs, the hukama’ (philosophers) and the mutakalliman
(scholastic theologians).213

0. Risalat al-€Agl wa al-Nafs. This Risdla is about the difference between the Sag/
(reason) and nafs (soul) of man in relation to various issues of faith,2!4

10, Risalat al-Amdnat al-Tlahiyya 1 TaSyin al-Khilafat al-Rabbaniyya. This
treatise is mostly concerned with the 72nd verse of Sdrat al-Abzib and its mystical
interpretation: "Surely We offered the trust 1o the heavens and the carth and the
mountains, bul they [shrank from bearing] it and feared from it, and man [assumed] it;
surcly he is unjust, ignorant."2!5 This book was written by Sayyid Haydar in the
Persian language,216 and is also known by the title Risd/at al-Amana (7 al-Khifafa 217

V1. Risdlat al-Hujub wa Khulisat al-Kutub. This work contains a study of the
32nd verse from Sdrat al-Higga: "Then thrust him into a chain the length of which is
seventy cubits,"?18 and includes some ahddith about the "70, 000" Aujub (veils) and

the few other traditions implying symbolic number.21°

213 Ibid., p. 10.

214 1bid., p. 10.

215 Foly Qur'an, 72nd verse of Surat al-Abzab.

216 Amli, Jimi€al-Asrir, p. 3.

217 Amutli, Risilar Nagd al-Nugud fi Ma<rifat al-Wujid, p. 693.
218 tioly Quran, 32ud verse from Strat al-Higga.

219 These apadsth are as follows: "Inna lillih sab%in alf hijib min ndr wa zulma", "Ana agall mi rabbi bi
sanatayn”and “Layss bayni wa bayna rabbi farguan ill3 annf tagaddamtu bil ubidiyya’.
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Sayyid Haydar adds that Ghazzall (d. 505/1111), Fukhr al-Din Raz (544-
$06/1149-1209), Najm al-Din Kubra (540-618/1145-1221),°20 Najm al-Din Diya
(564-654/1168-1256), Fakhr al-Din €Iragl (d. 688/1289) and many other scholars tried
to solve the confusion surrounding the same verse and these afadith (traditions) but
were unable to do what he achieved with the help of God. In addition to this Risdla, he
wrolc a sccond Risdla in Arabic and another in Persian about the same matter. 221

12, Risalat ai-Fagr wa Tahqiq al-Fakhr. This work contains o comparison between
three afhddith about fagr (poverty) and fakhr (glorification) narrated by the Prophet
Muhammad (s).222

13. Risalat al-Asma’ al-flahiyya wa TaSyin Mazahirihd min al-Ashkhis al-
Insaniyya. The book is an account of the prophets [rom Adam (the (it prophet and
human being) to Muhammad the last prophet (peace be upon them), and explains in
detail their lives and missions.?23

14. Risalat al-Nafs {7 Marifat al-Rabb. This treatise contains an explanation of
three sayings of the Prophet, among them, "man Sarafi nafsah fagad Sarala rabbah”

(who recognized himself, he knew his Lord), the 4th verse from Sirat al-HadiP* and

220 He is the author of Fawi i al-Jamil wa Fawatily al-falal (cd. Yusuf Zaydan, Cario, 1993) and many
other treatiscs.

221 Amuli, al-Mugaddamit min Kitab Nass al-Nusus, p. 324, no. 716.

il

<~ Thesc ahddith are: "al-Fagr fakhri", "al-Faqr sawad al-Wajh fi al-Darayn”™ and "Kad al-Fayr an
Yakiina kufran”. See al-Muqaddamdt min Kitab Nass al-Nusus, p. 10, no. 24,
223 Amuli, al-Mugaddamat min Kitab Nass al-Nusus, p. 11, no. 25.

224 * _and He is with you wherever you are;..."”
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the 215t verse of Sarat al-Dhariyat®® This book investigates the relation between the
soul’s knowledge and knowledge of the Lord, 226

15. Asrir al-Sharit wa Anwdr al-Haqiga. This book contains a description of the
people of shari, tariga and hagiga. In this regard, Amuli quotes some afédith ol the
Prophet Muhammad ($) pertaining to cach of the groups, such as: “a/-Shari%at aqwali,
wa al-Tariqat af¥ali, wa al-Hagigat ahwali" There is also an interpretation of the 48th
verse of Strat al-Ma Td+2?" and of the 7th verse of Sarat al-Wagi€a228

This work discusses cach of the five theological principles, of the Shi‘a, i.c.
tawhid (divine unity), %d/ (justice), nubuwwa (prophecy), /mima, and maSid
(hereafter). Sayyid Haydar also explains wudid’ (minor ritual ablution), ghus/ (major
ritual purification), fayammum (purification with earth), mirj (the ascent of the
Prophet), and then discusses the [ive pillars as follows: saldh (prayer), sawm (fasting),
Zakih (purilying tax), Aajf (pilgrimage), jihad (holy war). As mentioned before, all of
the subjects are considered from the points of view of the peoples of shari%, tariga and
hagiqa.22?

In addition to this, Amuli cxplains some principles such as the relationship

between shar€ and €ag/ (reason), the general precepts of the prophets in their guidance

225", And in your own souls (t0o); will you not then sce.”

226 Amult, al-Mugaddamat min Kitab Nass al-Nusis, p. 11,
227 = Yor cvery onc of you did We appoint a law and a way...."
228 Amuh, al-Mugaddamait min Kitab Nass al-Nusas, p. 11.

229 Fortunately, this book has recently been published and edited by Muhammad Kha"ijavi. (For
bibliographical details, see footnote 3, above).
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and instruction, and Alidh's designation of a specific perlection for cach existing
thing,230

There arc several different titles for this book, all of them more or less resembling
cach other:

a. Asrr al-Shari€a?3! is mentioned twice by Sayyid Haydar Amuli in his Jami¢
al-Asrar, 22 and he also refers to it by title in al-Muqaddamit min Kitib Nass al-
Nusis; 233

b. Asrar al-Shari%a wa Anwar al-Haqiqa; 234

. Anwir al-Hagiga wa Asrdr al-Shari%a; 235

d. Anwar al-Haqgiga wa Atwir al-Tariga wa Asrir al-Shari€a. >0

16. Risdlzr al-Jadawrl. This work is also entitled Maddriy al-Salikin {7 Mardatib al-
€Arifin23" 1t describes onc hundred basic stations of the mystic journey and how a
chain of one thousand stations is formed with cvery ten stations representing one

mystical principle.238 This book is very similar to the Mandazil al-Si'irin by Kh"ija

230 Amuli, Asrir al-Shari€, pp. 45-65.

231 Amuli, Jimi€al-Asrar, p. 88.

232 Ibid., pp. 88, 367.

233 Amuli, al-Mugaddarmit min Kitab Nass al-Nusus, p. 11.

234 §ee Amuli, Jimi€ al-Asrir, p. 367, this title is listed in the catalogue of the Central Library of Tehran
University; Amuli, a/-Mugaddamat min kitab Nassal-Nusus, p. 11.

235 Kh“ajavi, introduction to Asrir al-Sharia, p. xxx, and cited in the catalogue of Ayatullah-i Mar€ashi-
yi Najafi’s Library in Qum.

236 Amuli, Asrir al-Sharia, p. 5.

237 0. Yahya, introduction to Jimi€ al-Asrir, pp. 25, 31, and Amuli, al-Mugaddamat min Kitab Nass al-
Nusis, p. 11.

238 Amuii, al-Mugaddamat min Kitib Nass al-Nusis, p. 11.
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CAbdulldh al-Ansiri al-Hirawi (d. 481/1088).23% Finally, this Risdlz is referred to twice
in al-Mugaddamat min Kitib Nass al-Nuggs.240

17. Risalat Nagd al-Nugid 1T MaSifat al-Wujidd. This is a work summarizing
Risdlat al-Wujad 7 MaSrifiat al-Mabiad24! At the end of this book Amuli writes that
he completed it on the 15th of Jumadi al-Akhar in 768/1366 alw Mashhad al-Sharif al-
CGharawi (Najaf).242 The composition of the Risdla (reatise) was motivated by the
request of a friend, with whom the author had ties of deep affection,243

18, Nihayat al-Tawhid i Bidiyat al-Tajrid. This is a sclection from Majma® al-
Asrar wa ManbaC€ al-Anwiart* which was also written by Sayyid Haydar Amuli.245

19. Muntaga al-Ma%id fi Muntada al-lbad. The book is a selection from Kitab al-
Matad (The Book of the Hereafter) which was also written by Sayyid Haydar
Amuli.246 Othman Yahy4, in his introduction to Jami€ al-Asrir, calls it Muntaga al-

Ma%id I Murtaga al-</bad,*¥ probably mistakenly.

239 0, Yahya, introduction to Jimi® al-Astar, p. 25.

240 Amuli, al-Mugaddamit min Kitib Nass al-Nusts, pp. 11, 336, Amuli mentions on the latter page
(336) that in the Ahutba (opening address) of this Risdfa he clearly acknowledges his authorship.

241 gee appendix, no. 15; Amuli, al-Muqaddamait min Kitib Nass al-Nusus, p. 11, and E. Kohlberg,
"Amoli,” pp. 983, 984,

242 See appendix, no. 16; Amuli, Risalar Nagd al-Nuqud £f Ma<rifat al-Wujad, p. 710.
243 11. Corbin, Shism, p. 190.

24 Aphar, in the printed text, appears to be a printing mistake.

295 Amuli, a/-Mugaddamat min Kitib Nass al-Nusas, p. 11,

296 1bid., p. 11: scc alto Kh*ajavi. introduction to Asrir a/-Shari<a, p. 30.

247 Sce O. Yahya., introduction to Jimi€ al-Asrir, p. 32.
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20. Risalat Kanz al-Kunigz wa Kashf al-Rumiz* Because Amuli does not give
us any inforraation other than the title of this work, it is not possible to say what its
subjecct-matter was.

21. Kitab TaSyin al-Aqtab wa al- Awtad, This work contains an explanation about
the number of the "poles” or significant figures in Islamic history and descriptions of
the nineleen persons who fit this description:2¥® seven preat prophets and wwelve
Imams,230

22. al-Muhit al-A€zam wa al-Tawd al-Ashamm 7 Ta'wil Kitab Allih al-“Aziz al-
Mufikam,?5! a highly symbolic interpretation of the Qur'an. This 7afsiris known under
several names, such as:

a. al-Muhit al-A%am wa al-Tawd al-Ashamm (i Ta 'wil Kitab Allih al-Aziz al-
Muhkam; 252
b. al-Muhit al-Azam ft al-Bahr al-Khadamm; 253

c. al-Mupit al-ASzam fi Tafsir al-Qur dn al-Karim; 54

248 Amuli, al-Mugaddarmit min Kitab Nass al-Nusus, p. 11.

249 Ibid., p. 12.

250 Amuli, faner Secrets of the path, p. XXXvi.

251 Amuli, a/-Mugaddamit min Kitab Nass al-Nusgs, pp. 12, 536.

252 Ibid., p. 12.

253 Amuli, in his commentary on Sirat al-Jlamd (the beginning chapier) of the Qur'an; see Sayyid
Haydar Amuli, 7afsir al-Muohit al-ASzam wa al-Bahr al-Khadamm fi Ts'wil Kitab Allah al-SAziz al-

Muhkam, ed. al-Sayyid Mubsin al-Muasawi al-Tabrizi (Tehran; Mu'assasat al-Tiba®a wa zl-Nashr,
1414/1993), vol. 1, p. 198.

254.1[-8:1),ryid Mubsin al-Misawi al-Tabrizi says that this title is written on the first page of Fafsir al-
Muhit al-Aam by the hand of a person who was not Sayyid Haydar Amuli. One may sec in the
appendix, no. 2, that Sayyid Haydar’s script has becn eaten by termites, thus preventing us from
reading the title.
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d. al-Mupit al-A¢zam wa al-Babr al-Khadamm T Ta 'wil Kitab Allah al-CAziz
al-Muhkam.?55

But the first and the second titles are better known than the others, because Amuli
usced them himself.

This work is a spiritual and mystical commentary on the Qur'dn of the varicty
known as (tafsir Srlini, in seven large volumes.256 The first volume includes scven
introductions. The first and the second volumes exist in manuscript copies preserved in
Ayatullah al-Mar®ashi al-Najafi's Library in Qum, but we do not have any information
about the 5 others.?37 Recently, al-Sayyid Muhsin al-Musawi al-Tabrizl edited the first
volume of this work; hc states in his preface that the two volumes will be published in
4 volumes, D8

Sayyid Haydar Amuli composed it in the manner of the f2’wi/ (interpretation) of
the great Shaykh Najm al-Din Rizi, known as Daya (d. 654/1256),%° who wrote a
further six volumes of Qur'anic commentary after completing the volume called Bafr

al-Hagi'iq wa Manba® al-Daqiiqg® The whole work is known as 7Ta'wilat-i

255 Sce, al-Masawi al-Tabrizi, introduction to Tafsir al-Muhit al-A%am, p. 14,
256 Amuli, a/-Mugaddamat min Kitab Nass al-Nusis, p. 536, no. 1126.

257 These five volumes contain a rafsir (intcrpretation) of all the Qur'an, except for sirat al-Hamd; see al-
Musawi al-Tabrizl, introduction to Tafsir al-Muhit al-A%am, p. 14.

258 31-Sayyid Muhsin al-Masavi al-Tabrizi, introduction to Tafir al-Mufift al-Aam, p. 12.

259 There are many theorics as 1o the authorship of this work, entitled Bajir al-fHagi iq wa al-Ma%rif or
al-Najmiyya. Some scholars belicve that it was written in its entirety by Najm al-Din Kubra. Other
scholars belive that it was written by Najm al-Din Razi (Daya), while others staie that the former
began the wrote, and that it was countinud by Daya and complited by Al al-Din Samnani. For more
information sce Corbin in introduction to Jami€ al-Asrar, 1368s/1989, pp. 53-56, see also Corbin,
Bibliotheque Iraniemne, vol. 16. pp. 48-53.

260 Amulj, al-Mugaddamat min Kitib Nass al-Nusas, p. 12.



6l

Najmiyya?0! Sayyid Haydar for his part completed af-Muhit al-ASzam between
777/1375262 and 781/1379.263 At this time Amuli was 63 years 0ld.264

Shaykh al-Baha't (d. 1030/1620)265 believed that this safsir of the Qur'an shows
the @luww-i shan (sublime station) and [ makan (high position) ol its
author, 266

This is how Amuli, in his introduction to his commentary on the Fusds of lbn
CArabi, describes al-Muhit al-A%am in the course of discussing the books he had

written:

As to our own books, they form two categorics: there are those that can
be considered as effusion from above, and those that emanate from
within us. As lo the effusions from above, these are the fa 'wilkit of the
Holy Qur’an, which include the most precious and the most venerable of
the sciences and the divine doctrines of the Qur'an and which gather
together the symbols and the figures particular to the Prophet, the subtle

261 Kn*ajavi, introduction to Asrir al-Shari%, p. 32.

262 . z N . P .
262 Sayyid Haydar Amuli mentions at the beginning of the sccond volume: "I completed this at the end

of the month of Shawwa! (777/1375), in Najaf." Sce al-Sayyid Mubsin al-Musawl al-Tabria,
introduction to Tafsir al-Muhit al-Aam, p. 14.

263 o, Yahya, introduction to Jimi€ al-Asrir, p. 16. Amuli states after 30 years of ¢ffort he finished this
Tafsir, As we know that Sayyid Haydar was bomn in 72071320 and travelled to Iraq in 75071349, then
If after 30 years in Iraq he wrote this 7a/5ir it means that Sayyid Haydar completed it in about 780-
781/1378-79. See Amuli, af-Mugaddamat min Kitab Nass al-Nusus, p. 12.

264 Agha Buzurg al-Tihrani, Tabagat A<lim al-Shi€, al-fHaqi<g al-Rahina fi al-Mia al-Thamina, 67.

265 His full name was Shaykh Baha' al-Din Mubammad ibn ¢lzz al-Din Husayn ibn CAbd al-Samad ibn
Shams al-Din Muhammad ibm €Ali ibn al-Husayn ibn Muhammd ibn $alib al-Harithi al-Hamadani al-
©Amili al-Jaba®i. He was born in Lebanon in 935/1528; his father was onc of the students of al-Shahid
al-Thani. Shaykh Baha'l traveled to many cities and regions such as Cario, Palestine, Adharbayijan
and Hirit. He was a skilled writer, poet, philosopher, mathematician, engincer, fagth, Qur'an
interpreter and doctor. Shaykh al-Baha'i succeeded his father-in-law Shakh €Ali Minshar in the post of
Shavkh al-Islam under the Safavids. His pupils were Mulla Sadra Stirazi, Muhammad ‘Taqi Majlisi,
Muhaqqgiq Sabziwari, and Fadil Jawad. He wrote more than onc hundred books and treatises. Finally
in 1030/1620 he died on the way to Mecca and was buricd in Mashhad al-Rida. Sce CAqiqs.
Bakhshayishl, Fugahd-i Nimdir-i Shi%a (Qum: Intisharat-i Kitabkhfna-yi Ayatullah-i Mar€ashi,
1985). pp. 209-214.

266 3).Mirza Abdullah Afandi al-Isfahani states that he saw a copy of Shaykh al-Baha'1's introduction to
Jamical-Asrir. al-lsfahani, Riyid al-<Ulama’ vol. 2, p. 221.
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doctrines and Muhammadan realities that have their faithful expression
in what God says about those who form the clite of his servants: "I have
prepared for my servants, the just ones, what the eye has never scen,
the car [has| never heard, what has not yet reached the heart of any
man." Conscquently this book was entitled: al-Muhit al-aSzam wa al-
tawd al-ashamm 7 ta 'wil Kitab Allah al-aziz al-mupkam. It was divided
into seven volumes in order thus to be able to put it under the auspices
of seven great prophets, the seven poles, and the seven abdil, in such a
fashion that the prolegomena and the Fatiha (first Sdrah) form one
volume together, while each sixth of the Qur'an in tumn forms another
volume. This rafsiris to us likc what the Fusds al-hikam arc to Shaykh
Muhyi al-Din ibn €Arabi, and like what the Qur'an is to the Prophet.
The plan of our faf3iris the following: We sturt by establishing nineteen
premises and circles, corresponding with the cxternal world and the
spiritual world, with the Book of Horizons and the Book of Souls, cach
of these universes being limited 1o nineteen,267

23. Sayyid Haydar Amuli also wrolc an important commentary on the works of
Muhyi al-Din ibn ©Arabi (d. 638/1240),268 knows as Kitib Nass al-Nusis fi Sharh
Fusds al-Hikam. This same work is referred to by Sayyid Muhsin al-Amin as Fass al-
Fusas i Sharh Fusids al-Hikam2%° Although therc were some othes famous
commentarics on the Fusds before that of Sayyid Haydar,?70 among them the works of

Mu'ayyad al-Din Khujandi,?’! Kamal al-Din ¢Abd al-Razzaq Kashani (died between

267 |, Corbin, Shi<sm, p. 192. Sec also Amuli, a/-Mugaddamat min Kitib Nass al-Nusis, p. 147, 148.

268 His full name was, as Sayyid Haydar records it: al-Shaykh Muhyi al-Din €Abi CAbdillah Muhammad
ibn Muhammad ibn Muhammad al-Maghribi al-Undulusi al-Halami al-Ta'i. Amuli, a/-Mugaddamat
min Kitab Nass al-Nugts, p. 12.

269 See al-Sayyid Muhsin al-Amin, ASdn al-Shi% (Beirut: Dar al-Taaruf li al-Maibacat, 1986), vol. 6,
p- 273,

270 1n the introduction to al-Mugaddamiit min Kitib Nass al-Nusis, Othman Yahya summarizes the
rescarch into the shumih (commentarics) of Fugis al-Hikar, and lists about 195 of these works from
the 7th uatil the ! 1th century (pp. 16-438).

2711 My’ayyad al-Din Khujandis actual name was Jandi. He was one of the pupils of Shaykh Sadr al-Din
Qinavi. He commented on some books by Ibn €Arabi such as Fusus and Mawigi€ al-Nujam. See,
SAbd al-Rahman Jami, Nafahit ai-Uns, p. 558.
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735/1334 and 751/1350-1351),272 and Sharaf al-Din Mahmad Diwad al-Qaysari (d.
751/1350-1351),273 our author chose to write this commentary because he did not
consider the others to be accurate, particularly the Sunni approach in the works of
Khujandi and Qaysari, and especially on the problem of waliya™ For Sayyid
Haydar, the work of Kamail al-Din €Abd al-Razziq Kashini, regardless of some
criticism, came closest to the mark,275

The introduction to his commentary on Ibn €Arabi's Fusgs al-Hikam also
constitutes a remarkable doctrinal summa taking up the whole of a large volume.276
This work, as Sayyid Haydar states, was begun in 781/1379 and completed in Najaf in
782/1380-81,277 Amuli says that he wrote it in less than one year when he was sixty-
three years old.??8

This work of Sayyid Haydar was contained in two large manuscript volumes, The
first volume includes some introductions and five fass of the Fusags; onc fass [rom this

volume is lost, i.e. the kalimat al-Ibrahimiyya. The second volume includes the other

272 Kamal-al-Din “Abd al-Razzaq Kashi (Kashini) was one of the great suffs and wrote many works such

as Tafsir-i Ta'wilat, Kitab-i Istilapat-i sufiyya, Sharh-i Fusis al-Iiikam and Sharfi-i Manazil al-Si irn
and so on, See SAbd al-Rahman Jami, Nafaft al-Uns, p. 482,

273 Amuli, al-Mugaddamait min Kitib Nass al-Nusis, p. 13.
274 Corbin, History of Istsmic Philosophy, p. 296.

275 Amuli, Jarmi€ al-Asrir, p. 435.

276 Corbin, History of Islamic Philosophy, p. 278.

277 The oldest Persian interpretation of Fusis al-fiikam was written by Rukn al-Din Shirazs, who died in
744/1343, This was not long before Sayyid Haydar wrote his commentary on [usus al-Ilikam
(781/1379 1o 782/1380-81). Sce Corbin, introduction to al-Mugaddamit min Kitab Nass al-Nusus
(1368s./1989), pp. 11, 12,

278 Amuli, al-Muqgaddamat min Kitab Nass al-Nusts, p. 537; E. Kohlberg, "Amoly,” p. 984,



fass of Fusds?1% unfortunately, we have no information about this volume, as it is
now lost.280 To distinguish between the text of Ibn €Arabi and his commentary, Amuli
wrole the text by Ibn CArabi in red ink and his own commentary in black ink; thus
when Fadl Alldh ibn Muhammad al-CIbadi made a copy from it, he wrote it in two
colors in the same manner as Sayyid Haydar. This transcription was completed on the
20th of Muharram in 784/1382, i.e. during the lifetime of Sayyid Haydar Amuli.28!

In a word, the subject of this work is the interpretation of all problems arising in
the Fusds. Sayyid Haydar has much to say on such topics as: lawhid, nubuwwa,
Imama, the forgiveness of Pharaoh, the scal of wa/iya and some comments on the
three great interpretations that preceded his.282

These are the books and rasa i/ that Sayyid Haydar wrote up to 782/1380, and
which have been described by him in al-Mugaddamat min Kitab Nass al-Nusiis.83 He
has made no reference in his writings to any other essays, but other works written by
his graceful hand have been recorded by the biographers, as follows:

24, Risglat al-Ta'wifat. A Quranic commentary which is a selection from his book
al-Batr al-Khadamm i Tafsir al-Qurdn al-Muhkam, and which is known as

Muntakhab al-Ta'wil®8% Sayyid Haydar in Jimi€ al-Asrir states that when the Risa/at

27 Amuli, al-Mugaddamit min Kitab Nass al-Nusis, p. 17, no. 84,

280 Corbin, introduction to al-Mugaddamat min Kitab Nass al-Nusas, pp. 15, 16.
281 1bid., p. 35.

282 Amuli, al-Mugaddamat min Kitib Nass al-Nusus, pp. 17, 18, no. 49, 50,

283 ‘I'his account extents from p- 9-13 of Corbin's edition of a/-Muqgaddamait min Kitab Nass al-Nusis.

Sayyid Haydar also mentions briefly smoe titles of his works a1 the end of this book, pages 536 to
537.

284 Kn*ajavi, introduction to Asrir 2/-Shari%, p. Xxxii.
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al-Ta'wilit was completed, he started to write Risdfat al-Arkin, Risilat al-Tanzifh and
Kitab Jami€ al-Asrar285

Risalat al-Ta'wilat includes an cxplanation of kutub Allih al-Afigiyya and al-
Anfusiyya, i.e. the signs and portents of God, 286 Amuli refers his readers occasionally
to the points that he made in the pages of this work.2¥7

25. al-Masa’il al-Amuliyya. Muhaddith-i Nari, in the &héitima ol his Mustadrak al-
Wasail, refers o it as al-Masd’il al-Haydariyya®® The book includes twelve
questions pertaining o figh (jurisprudence) and ka/am (theology) that Sayyid Haydar
asked of Fakhr al-Muhaqqiqin, the son of €Allama Hilli, This essay is about six pages
in length, and exists in an autograph manuscript of the author.289

Sayyid Haydar mentions in this book that the answers are by Fakhr al-

Muhagqqiqin. Amuli continues that the first session, which took place at the end of the
month of Rajab in 759/1357 in the town of Hilla, was in the form of fstifia 2™ At the
end of this essay Amuli reports: "I, the questioner, am the Shd (slave) and fagir,

Haydar ibn €Ali ibn Haydar al-°Alawi al-Husayni Amuli."2%! All of the questions with

285 See Amuli, Jimi€ al-Asrir, p. 3.
286 1bid., p. 3.
287 Sec Amuli, Jimj€ al-Asrir, pp. 108, 116, 549, and also Amuli, Nagd al-Nuqud, p. GY5.

288 cAbd al-Razzaq al-Masawi al-Muqarram, introduction o al-Kashkul, pp. 8-9, citing Mirza [usayn
Niri in Khatimat of Mustadrak al-Wasad 5! (Tchran: Mu’assasa Al al-Bayt), p. 459, and also Agha
Buzurg, al-FHaga 'iq al-Rihina fi al-Miat al-Thamina, p. 70.

289 This book is available in the Central Library of the University of ‘Tehran (under the catalogue no.
1022). See two pages of this work in appendix, no. 12.

290 31-Mirza SAbdullih Afandi al-Isfahani, Riyid al-<Ulami wa lliyad al-Fudala’ (Qum: MathaSat al-
Khayyam, 1981), vol. 2, p. 224.

291 Kh¥ajavi, introduction 1o Asrdr al-Sharia, p. 33.
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the accompanying Lreatises are in the Arabic language, written in the hand of Sayyid
Haydar Amuli; the replics in the form of farwds are in the hand of Fuakhr al-
Muhaqyigin,22 except for one that is written by Amuli2®? The date of the
transcription of the masd i (yuestions) is 761/1359, and that of the rasd i/ (treatises)
762/1360),294

26. Jimi€ al-Haqd iq. Al the end of Jami€ al-Asrir, Amull mentions that he wrote
this essay in the Persian language before Jami© al-Asrdr95

27. Risdlat (i al-<Uldm al-“Aliya. A manuscript copy of this treatisc is preserved in
Najaf.2% This cssay was the last work of Amuli, written in 787/1385,2%7 possibly just
hefore, the end of his life.2”8 We possess no more information about the life of Sayyid

Haydar after this point.

92 See appendix, no. 12,
293 1bidl.., no. 12,

2% See the introduction of Sayyid [laydar to these questions in appendix, no. 12; se¢ also al-Mirza
CAbdullah Afandi al-Isfahant, Riyid al-Ulama wa Hiyad al-Fugala, vol. 2, p. 224, and M. Kh"ajavi,
imroduction to Asrar al-Sharra, pp. 32-33.

295 Amull, Jimi€ al-Asrar, p. 614,
29 1. Kohlberg, "Amols,” p. 984,

397 See Mubammad Al ‘Tabrizi (Mudarris). Rayhanat al-Adab fi Tarajim al-Ma‘rufin bi al-Kunyat wa
al-Algab (Tabriz: <Ilnmi, 1945). vol. 2, p. 498, or (Tabriz: Kitabfurushi Khayyam), 2nd. Ed.. vol. 3, p.
475. See also E. Kohlberg, "Amolt,” p. 983,

298 0, Yahya, introduction to Jami€ al-Asrar, p. 17.
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2. 5. 2. Books and Treatises Attributed to Amuli

The above-mentioned list contains the books and treatises which are mentioned by
Sayyid Haydar himself, There are, however, several other works which are attributed
to Amuli by some biographers, as [ollows:29

28. Risalat Rafiat al-Khilat® “an Wagh Sukit Amir al-Mu minin an al-1khtilal.
This work is also called Raf® al-Muniza€a 30 Qadi Sayyid Nurulldh Shashtari (d.
1019/1610) attributes this work to Sayyid Haydar Amuli and states that it was writien
at the request of his teacher Fakhr al-Muhaqqigin, and remarks besides that in Tact this
work is one of the most nafi is (precious) of Amuli's works. 30!

This cssay investigates the topic of khilafat al-Hahiyya. The author explains
therein why Imam €Al remained at home for long after the death ol Prophet
Muhammad, only 10 become caliph twenty (ive years later 302

29. Talkhis Istilahat al-Safiyya. This is a selection (rom the Istilifaae al-Satiyya of
Shaykh €Abd al-Razzaq Kashi (d. ca. 735/1335), but classified according to a difterent
scheme,303

30. Risalat al-Muamad min al-Manqgal 1 ma Awha il al-Rasal. This work was

finished in 733/1332.3%

299 I the following 1 also attempt to follow choronological order in listing the titles.
300 Aghi Buzurg, a/-{laga ‘iq al-Rahina fi al-Mi at al-Tharmina, p. 70.

301 Shashtari, Majalis al-Mu minin, vol. 2, p. 53; O. Yahya, introduction to Jumi€ al-Asrar, p. 25, Aland
al-Isfahani, Riydd al-SUlama’, vol. 2. p. 225.
3

. p- 53.

303 sayyid CAbd al-Razzaq al-Musavi al-Muqarram citing Kashf al-zunun, vol. 1, p. 107. Sayyid €Abq al-
Razzaq al-Masawi al-Mugarmam'’s introduction to Sayyid Ilaydar Amuly, 2/-Kasikul fi-ma Jara <ala Al
a/-Rasual (Beirot: Mu'assasat al-Balagh, 1987). p. 9.

302 Shushtari, Majilis al-Mu minm, vol.
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31, al-Kashkd! fimd Jurd €ald Ali al-Rasal35 This work is referred to by its
awthor as a/-Kashka! fima Jard i Alf al-Rasial min al-Jumhir ba<d al-Rasdl3% It was
writlen in Najal in 735/1333-34,397 and cventually published in 1987 in Beirut308 with
a short introduction containing a biography of Amuli by Sayyid €Abd al-Razzaq al-
Musawi al-Mugarram. The authorship of this work has been in dispute for a long
time.3¥ Corbin has adduced convincing cvidence that it is by a different author.310
But Shashtari (d. 1019/1610), in his Majalis al-Mu minin, states that this book was
wrilten by Suyyid Haydar ibn €Al al-Abdili |?] al-Husayni al-Amuli because it is like
his other works. 31 Similarly, Alandi al-Isfahdni claims that this book is certainly the
work of Sayyid Haydar and none other.312

The subject-matter of Kashkdl is an argument about the succession of Imam €Ali
and the twelve Imams (peace be upon them) according to Shi€a belicf. From it one
may deduce that itie author supported the Shi€a and had some problems with the Sunni

school. 313

304 Isma®il Pasha al-Baghdads, Hidayat al-SArifin fi Asma’ al-Mu allifin wa al-Musannifin (Istanbul,
1V51), vol. 1, p. 341,

305 Sayyid €Abd al-Razzaq al-Muqarram tries to make the casc that this book was writicn by Sayyid
Ilaydar Amuli. See his introduction to af-Kashkul fi ma Jara Sala Alf al-Rasul, pp. 9. 10.

306 Sayyid CAbd al-Razzaq al-Mugarram, introduction to a/-Kashkul fi mi Jara %li Ali al-Rasul, p. 14.
307 bid., p. 13.

308 By Mu'assasat al-Balagh.

309 a1-Mugaream, introduction to a/-Kasfikul fi ma Jara Safa Ali al-Rasul, pp. 9, 10.

310 Corbin, La Philosophic Shitite (Tchran & Paris, 1969), p. 46, sce also E. Kohlberg, "Amoli.” p. 984.

3 Qau Sayyid Nur Allah Shushian, Majalis al-Mu minin, vol. 2, p. 5 1jaz Husayn al-Kantari, Kashf
al-Hujub wa al-Astar Sin Asma” al-Kutub wa al-Asfar, p. 470.

32 al.lsfahant, Rivad al-<Ulama’, vol. 2. p. 225.
313 Amuli, 3/-Kashkul, fi ma jarz Sala Ali al-Rasul, pp. 5-6.



o)

32. Muntakhabit Anwar al-Shari€a. This work seems 1o consist of a selection from
a tafsir by Sayyid Haydar entitled Muntakhab al-Ta Wil ' also relerred 0 as Rivala
Muntakhab al-Ta'wil 1 baydn Kitih Allih wa huritih M5 The subject of this essay is
that of the usd/ al-Din (the roots of religion), the arkdn al-Isfim (pillar of Islam) and
the furi€ af-Din (the fundamental principles) of Islam, 316

33. Risdlat ad al-Musafirin. The general index of  Kitabkhina-yi Majlis-i
Jumhiri-yi Istami-yi Iran (Library of the Congress of the Islamic Republic of Iran),
(i'chran: 1984) possesses a manuscripl, no. 1468, which the compiler considers 1o be
one of Sayyid Haydar Amult’s wrilings.3!7

It myight have been expected that Sayyid Haydar would have mentioned these
attributed works (nos. 27 to 33 abovce), particularly a/-Kashkdl which was wrilten in
735/1334, in his Mugaddamat min Kitib Nass al-Nusis, i they had actoally been
written by him. For the Mugaddamat was composed in 782/1380,M% i.¢. 47 years adter
the time of a/-Kashkil.

34-35. There is no trace of any of the other works attributed to our writer, such as

the books entitled €Angad’and Simurgh-i Qat, but [or their titles. 1Y

314 5, Yahya, introduction to Jimi€al-Asrar, citing H. Carbin, pp. 32, 56.

315 Yahya, introduction to Jami€ al-Asrar, p. 32.

316 See appendix, no. 11,

n Yahya, introduction to Jami€al Asrar, p. 54, and Kh"ajav), introduction 1o Asrar al-Shar*a, p. 35.
318 See Amuli, al-Mugaddarmat min Kitab Nass al-Nusus, p. 537.

319 M, Kh*ajavi, introduction to Asrar al-Shana, p. 26.
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2. 3. 3. Transcripts (Istinsakhait)

Another significant contribution of Sayyid Haydar was his efforts al Jstinsakh, i.c.
transcribing older writings and /stifid . Apant from the a/-Masa il al-Amuliyya, there
are twelve other treatises, all of which are in his handwriting,*9 The first of these
works was copied at the end of the month ol Rajab in 759/1356-57,3%1 in the city of
Hilla. The writing of the Masa i occurred in 761/1358-59 and that of the other rasd if
in 762/1359-60.322 The rasd i transcribed by Amuli are as follows:

1. Asifa, i.c. some questions posed by Shaykh Sadr al-Din Qanawi (d. 672/1273)
to Kh"dja Nagir al-Din Tasi (d. 672/1273).323

2. Istilahat-i Hukama' 32

3. Sharh-i Kitab-i “Uyan al-Hikma, of Fakhr al-Din Razi (d. 606/1210). Kh*3javi
suggests that <Uydn al-Hikma itself is by Fakhr al-Din Razi;325 however, it is clear that
Uyan al-Hikma was written by Ibn Sind and Sharfi-i €Uydn ai-Hikma by Fakhr al-Din

Riz1.326

320 1bid., p. 33.

21 gee 0. Yahya's introduction to Jami€ al-Asrir, p. 56, and also al-Mirza SAbdullah Afandi al-Isfahani,
who says that he saw this information in copics of a/-Masa il al-Fighiyya and al-Masi il al-
Kalamiyys. Sce al-Isfahani, Riyad al-Ulama’ wa Hiyad al-Fodali ' vol. 2, p. 224,

322 Kh*ajavt, introduction to Asrar al-Sharr€a, p. 33.
323 Ihid.. p. 34.
324 1bid., p. 34.
325 1bid,, p. 34,

326 Fakhr al-Din Raz1 wrote more than 67 treatises on several subjects, according to Ibn Khallikan (d.
681/1282). See Ibn Khallikan's biographical notice included as an introduction to al-Fakhr al-Din al-
Raz, al-Tafsir al-Kabir (Egypt: al-Maiba®a al-Bahiyyat al-Misriyya. 1302/1884), pp. H., W. No. 51.
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. 4. al-Masa il al-Madaniyya (Madinan Questions). This book was written by
CAllima Hilli.327 There is an ffdza from Fakhr al-Muhagqigin on the back cover of the
manuscript where he corrects some of the opinions of his father.$2®

5. Masa il-f Mutatirriga 32

6. Rasa’il-i Kh" dja Nasir al-Din Tisi330

7. Risala T al-Hajj al-Mutamatti€ bihi wa Wajibatihi, This treatise was written by
Fakhr al-Muhaqqigin.

8. Risdlat al-Huddd, This risala was written by Abi CAll ibn Sind (Avicenna) (d.
428/1037).331

9. Risalat al-<[Im 332

10. Risdlat Mi%dy al-Salima wa Minhdj al-Kardma, writien hy CAli ibn Sulayman
al-Bahrani (d. 690/1291).333

V1. Risalat al-Qada’ wa al-Qadar, writicn by Hasan al-Basri (d. 110/728).3%

327 His full name was Jamal al-Din Husayn ibn Yusuf ibn SA. Ibn al-Mutahhar Ayatullah al-Allamah al-
Hilli. He was born on the 20th of Ramadan al-Mubark, 648/1250 and died on the 10th/11th of
Muharrim af-Harim, 726/1325. He was one of the great S© fagelr, asuft and Kalarne, and wrote
about 39 books in several subjects. See Brockelmann, Gesclriche, vol. 2, pp. 206-200.

328 Kh*ajavi, introduction to Asrir a/-Shari%, p. 34,

329 Ibig., p. 34.

330 1bid., p. 34. M. Kh*ajavi does not indicate which warks,

Bim, Kh"ajavi, introduction to Asrir al-Shari<a, p. 34.

332 Ibid., p. 34.

333 Ibid., p. 34. Jamal al-Din €Al ibn Sulayman al-Bahrani (or Bahraym) was one of the greal
philosophers of Islam in the seventh century ffijra. He was one of the pupils of Kamal al-1in Shaykh
Ahmad al-Bahrani and Ibn Maytham al-Bahrani. He was contemporary to Kh™aja Nasir al-Din Juss.
The exact date of his death is unclear, but it was probably before that of Ibn Maytham, about

. 690/1291, in Bahrayn. Jurfariqani, Az Kelayni ta Khumayni, p. 63; for more information about Al

ibn Sulayman al-Bahrani and Maytham al-Bahrani see SAli al-Oraiby, "Shi® Renaissance,” M. A,
thesis (Montreal: Mc Gill University, 1992).



12, Risdla-yi Tawhid 335

334 M. Kh™ajavi, introduction vo Asrir a/-Shari%, p, 34. His full name is Aba SaCid ibn Abi al-Hasan
Yasar al-Basn. He was bom in 21/042 in Medina. He grew up in WidF a/-Qura” and, one year after
the Battle of S$iffin (between Muawiyat ibn Abi Sufyan and Imam €Ali), he went to Basra. He took
part in the campaigns of conquest in castern Iran (43/663). Thercafier, he lived as a famous wid‘z
(preacher) in Basra until his death in 110/728, H. Ritter, "Hasan al-Basri,” in The Encyclopacdia of
Islam, vol. 3, pp. 247,

335 M, Kh"ajavi, introduction to Asrir a/-Shari‘a, p. 34.
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Part I1: An Overview of the Doctrine of Amul
The main objective of this part of the thesis is to clarify two views of Sayyid
Haydar Amuli. The first view is his solution ol the differences existing between the
three groups of the people of shari€, tariga and hagiya, which forms the third chapter,
The last chapter of this part is concemned with Amuli’s view of /mama, by making
reference to several ol his works, such as Asrir al-Shari€a wa-Atwar al-Tariga wit

Anwar al-Hagiqa, Jimi€ al-Asrir wa-Manba® al-Anwdrand cte.

Chapter 3.

Amuli on the Relation Between Sharita, Tariga and Hagiga

3.1. Solution to the Difference Between the people of Shanta, Tanga and [lagiga
3. 1. 1. Amuli’s View of the Solution
3. 1. 2. The Relation Between €Agfand Shar€
3. 1. 3. Mcaning of Shar%a, Targa and Hagrga
3. 1. 4. Dominance of Sharr<a, Tariga and Hagiga.
3. 1. 4. 1. Shariain the According to the View of Amuh
3.1.4. 2. Tariga in the View of Amuli

3. 1. 4. 3. Hagigain the View of Amuli
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CHAPTER 3. THREE APPROACHES TO THE TRUTH AND THEIR RELATIONS

It should be noted that most of the Shi€i “wlamad’ who used technical sa/7 terms did
not belong to any specific path of Sufism. Neither Sayyid Haydar Amuli, nor
philosophers such as Mir Damad (d. 1040/1630) or Sadr al-Din Shirizi (d. 1050/1640)
belonged to any tariga.

It would seem 10 be the case that it was first and foremost the congregational
organization of Sufism that the Shi critics had in mind when they rejected it as an
institution, particularly the shaykh'’s role as a substitute for the Imam and even more so
his status as Imam a/-Ghaip (hidden Imam), since he is invisible as the inner master
and giide.336

Among Shi€i %w/ama’, Sayyid Haydar Amuli had a significant role in offering a
new solution to the conflict between Shiism and Sufism.

To sum up, the significance of Sayyid Haydar lies in the following major arcas: -

l. His solution to the dilferences between the peoples of shari€, fariga and
haqgiga;

2. Giving a clear explanation of the relation between gl and shar:

3. This clarification of the views on Waldyaand Imama held by the three peoples.

336 Corbin, History of Islamic Phitosophy, p. 190.
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3. 1. Tuy DIFFERENCES BETWEEN THE PEOPLE OF SUHARICA, TARIQA AND
HAQIQA

As is well-known, certain conflicts have existed between fiugahd, safis and
Curafiy’. Sometimes sufls rejected sharf€ law, and one may also point o those fugahd’
who considered some “wrafd’to be kafirs (unbelicvers). Amuli attempted 1o resolve
thesc conflicts. To begin with, he tried 10 put all groups cxisting within the Shi‘i
community under onc umbrella.

As a matter of fact, Suhrawardi (d. 587/1191), years before Sayyid Haydar, ook
the initiative to unite philosophy with sufism; the initiative of Amuli in the
eighth/fourteenth century brought together Shi€is who had forgotten their origins and
vocation. In his view the concepts of Aikmat-i ilihiyya (theosophy) and Yrfin-f shict

(Shia gnosis) overlapped.33!

3. 1. 1. Amulii'’s View of the Solution

In his introduction to Asrdr al-Shari®a, Amuli, before proceeding 10 a discussion of

sharia, tariga and haqiqa, explains why he wrote this book:

[I see] most of the elite and the common of this time think that shariSh
is a1 variance with tarigah and tariqah is at variance with hagigah; they
imagine that there are real differences between these various levels and
they attribute certain things to each of them which are inappropriate, in
particular to the group which affirms the Oneness of Allah, namely the
group known as Sifis. The reason for this is their lack of knowledge of
the various spiritual states of cach of the three groups and their deficient
understanding of their beliefs and principles. Thus 1 desired to make

33% Corbin, History of Islamic Philosophy, 217.



76

clear these different states to those who had misconceeptions about them;
338

Sayyid Haydar also cxplains in his Jami€ al-Asrir why he engaged in an attempt
to resolve the conllicts between the above-mentioned groups: "I understood that one of
the best ways of oblaining great prosperity is to be engaged in Divine knowledge and
to be concentrated on that, which in its own turn is onc of the causes that can solve
differences between believers,"339

Amuli confirms this point with the [ollowing words of God: “There is no good in
most of their sceret counsels exeept (in his) who enjoins charity or goodness or
rcconciliation between people..."340

Similarly, he was inspircd by the words "Most surely this is the mighty
achievement"34! and also the verse "For the like of this then let the workers work."342

According to Amuli, he would deserve to be considered a bakhil (miser) if he did
not involve himself in such issues, for stinginess in knowledge is even worse than
ordinary stinginess. 343 Amuli found support for this attitude in the following Qur’anic
verse: "And there are those of them who made a covenant with Allah: If He give us out

of His grace, we will certainly give alms and we will certainly be of the good."3# And

338 Amuli, Asrir al-Sharia, p. 5, and idem, fnner Secrets of the Path, pp. 5-6.
339 Amuli, Jimic al-Asrir wa Manba® al-Anwidr, p. 12, under no. 20.

MO see Holy Quran, Sirat al-Nisi', 114.

341 thid., Surat al-Siffat, GO.

32 1bid., Surat al-Siffit, 61.

343 Amuli, Jimi€ a/-Asrir wa Manba© al-Anwir, p. 12, under no. 20.

3 See Holy Qur'sa, Surat al-Tawba, 75.
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also "But when He gave them out of His grace, they became nigguedly of it and they
turned back and they withdrew,"345

Amuli was an carly proponent of the thesis that Imami ShiSism, which combines
the shari€a, tariga, and fagiga, is identical with sufism. Every true Shiti reierred to by
Amili as al-Mumin al-Mumtahan (an cxamined believer), is also a sgf5, and vice

versa. 346

3. 1. 2. Rclation Between CAql and Shar¢

One significant feature of Amuli’s idea of /mdma is his view that the shari€s must
be based on the €ag/ (intellect). Fakhr al-Muhaqggigin, the son of €Allima al-Hilli, was
one of the great fagihs (jurisprudences) who taught Amuli. In an 7ifza (license) which
he wrote for the latter he mentions: "Sayyid Haydar is one of the great scholars who
combine the sciences of tradition with those of reason, and those of the foundations of
jurisprudence with its branches."347

When one looks at some of the works authored by Sayyid Haydar, one quickly
sees that this claim is true.3¥® One example of this can be found in his discussion in

the third aspect of the Asrir a/-Sharia, which Sayyid Haydar entitles as follows:

How the €ag/ (intellect} is dependent upon the shar€ (divine code of
laws) and how the latter is dependent upon the g/ (intellect) and how
cach is dependent upon the other. 349

345 Ibid., Strat al-Tawba, 76.

346 See Amuli, Jimi©al-Asrir wa Manba® al-Anwir, pp. 46-48; and scc also appendix, no. 17.
347 See appendix, no. 4, and M. Kh™ajavi, introduction to Asrir al-Shari%, p. xx.

348 See Amuli, Tafsir al-Muhit al-ASzam, vol. 1, pp. 203-206, 293-300.

349 Amuli, Asrir al-Sharia wa Atwir al-Tariga wa Anwir al-Hagiga, p. 36.



%

Amuli investigates here the claim that the shar€ is contrary to the g/, and comes
lo the conclusion that, in fact, the whole system of legal duties and ordinances with ali
its details and ramilications is based on the intellect and is within the true grasp of the
thinking man,330

More than this, he believes that all the workings of existence are based on the
intellect and the Sigi/ (the man of intellect). These parameters of existence came into

heing and so will end with the annihilation of existence. Thus it has been said:

Glory to whom so ever brought existence into being with the intellect
and scaled it with the <Igd/ (the men of intellect).35!

In a hadith of the Prophet it has also been narrated:

The [irst thing that Alldh created was the %g/ (intellect) there upon He
said to it: 'Come close'; then immediately, it came closer, Then He said
to it: 'Go back'; immediately it went back. Then He said: 'I swear in My
Glory and My Power, I did not create any creations more beloved to Me
than you (intellect): By you I take, and by you [ give, by you | reward
and by you I punish..."352

Sayyid Haydar likens the relation and interdependence of intellect and shar®
(divine code) to that of body and soul. What he means by this is that just as the
workings of the soul and the manifestation of its attributes and perfection are not

possible without the body, so are the workings of the shar€ (divine code) and the

350 1bid., p. 39.
351 1bid., p. 39.

352 Amuli, Asrir al-Shari%, pp. 39, 40; this Hadith is recorded in Muhammad Baqir Maijlisi, Bihdr al-
Anwiar, vol. 1, p. 97, and also Kulayni, 2£-Ka/ff al-Usal wa al-Rawda, vol. 1, p. 67.
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manifestations of its various levels not possible without the €ig/3% So in one word
the intellect is not independent of the shar€, nor the shar® independent of the Sigl354
According to Sayyid Haydar, intellect consists of several different levels: the Cag/
al-hayalani (material intellect), the gl bi al-malaka (faculty of intellect), the Sugl bi
al-1i¢ (active intellect), and the gl al-mustatid (acquired intelleet) 355 He explains
that the first and the second levels are those of the common people, the third lfevel
(Caql bi al-1i<)) that of the kAdss (elite) and the fourth that of the khdss al-khass (clite of
clite) from amongst the prophets and awdiyd’ (saints).3¢ Amuli fullows Ibn Sind

(without saying so explaining) by dividing intellect into four levels.357
3. 1. 3. Mecanings of Shari‘a, Tariqa & Haqgiqa
The original definition of shari“a and also that of shar®is "road to the walering

place;"338 hence by extension it came to mean the clear path 1o be followed, the path

which the belicver has Lo tread, and as a technical term, 359 the totatity of Allih's

353 Amuli, Asrir a/-Shari%a wa Atwir al-Tariga wa Anwir al-$Hagiga, p. 40.
354 Amuli, Jimi© al-Asrir. p. 372, no. 741

355 ¢r, Amuli, Asrir al-Shari‘a, p. 135 and Jami€ al-Asrir, p. 372, # 740, Nevertheless, a different onder
can be found in Asriraf-Sharia, p. 40, where al-Sugl bi al-ff [ correspands to shai and al-Sagl bi al-
malakato fariga. This is more likely a mistake by the editor or a misprint.

356 Amuli, Asrir al-Shari€, p. 135, and also Jimi€ al-Asrir, p. 372 no. 740.

357 Originally Sayyid Haydar borrows these four kinds of Sg/f from Ibn Sina. Sce Ibn Sina, Isharit wa
Tanbihit (Tchran: Kitabkhana-yi Farabi, 1360), namal. 3.

358 1smacil ibn Hammad al-Jawhari, a/-Sifiah; Tdj al-Lugha wa Sihah al-Arabiyya, cd. Ahmad SAbd al-
Ghafar €Attar (Egypt: Dar al-Kitab al-*Arabi. 1955), vol. 3, p. 1236.

359 See Joseph Schacht, "Shari®,” in First Encyciopaedia of Islam 19131936, ed. M. Th. Houstma (New
York: E. J. Brill, 1987), vol. 7, p. 320.
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commandments to worship, 2 the religion of Islim, the gandn (canon or law) of
Islim. 30!

Tariga and also fariy are Arabic terms, meaning “path, way, road,” and have in
Muslim mysticism two technical meanings:

1. In the 3rd-5th centuries AH., they denote a method of morai psychology for the
practical guidance of individuals who had a mystical call. Thus at-Jawhari (d.
396/1008), a very learned scholar, states that farfgat al-Rajul means "the religion ol the
man'";302

2. Afier the 6th century AH., they stand for the whole system of rites for spiritual
training laid down in the various Muslim religious orders which began to be founded
at this time. 303

Hagiga, (pl. hagdty) is a noun meaning literally "reality”; thus i is said, /i
hagiata fahi of a thing that has no reality or truth.3%% A “reality” is a thing which of

course exists; thus ahf al-hagiqa describes those mystics who know the real nature of

360 y1-Jawhan, al-Sifiah, vob. 3, p. 1236. Shants can also mean a single frukm (rule) just as the plural
shara yi€ can mean abkam. Sce Juseph Schacht, "Shan€a.,” in First Encyclopacdia of Istam, 1913-
1936, vol. 7, p. 320,

361 Joseph Schacht, "Shan®a,” in First Facyclopaedia of Islam, 1913-1936, vol. 7. p. 320.
362 y1-dawhan, al-Sihap, vol. 4, p. 1513.

363 7w the claim that the word fanga in the first sense (cf. texts by Junayd, Hallaj, Sarraj. Qushayn and
Hujvin) is still vague, one may explain that fa7ga means perfect and ideal method or (r7€aya). wercas
suluk is better suited to describe the succession psychological stage (magamit, ahwily lcading one
who has been called 1o proceed from the shar€a o the hagiga. Sce Massignon, "Tarika,” in First
Encyclopacdia of Isk.m, [913-1936, vol. 8, p. 667,

364 Also, af-agrga is the opposite of al-majiz (metaphor). al-Jawhan, al-$ihih, vol. 4, p. 1401.
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God, as apposed to ahl al-hagq, the accepted {ollowers o the Sunn, {lagiga is also the
goal at the end of the darwish fariqa o

Amuli deseribes several ditterent views about these terms, and finally elaborates
his own ideas.

According to once ol them, shari€ is the name of the God-given path which lies
before man. It encompasses both the principles and the branches of the paths; it also
includes both the nzkhas (the special dispensations) and the G im (incantations); it
also encompasses all those actions which may be qualified as Aasan (good) or afisan
(more excellent). Tariga is the way of maximum prudence, the path of the best and
surest behavior, and thus is any path which leads @ man to the best speech or action
whether, in the attributes he acquires o7 the states he experienees. Hagiga is an
affirmation of the existence of something, whether through kash/ (unveiling), €hyvin
(direct vision), or pdlatun wa wifdinun (mystical consciousness). 66

Thus it has also been said the meaning of sharia is that you worship God, fariga,

that you attain His presence, and Aagiya, that you witness Him 367

365 Altah can be Hagrgat al-haga i as the stage of unity which cmbraces all realities. ‘The Baguga of
Allah is distinguished by the Sufi masters from his Jagg. in that the former indicates his st
(qualitics) while fagq indicates his dhar. Sce Muhammad A% ibn “Alr al-Tahanawi, Mawsutat
Istifahat al-Ulum al-Islamivya, al-Maruf bi Kashshaf Istilapar al-Fonun (Beimt al-Makiabae al-
Islamiyya Khayyat, 1966), vol. 2. p. 333, See also D, B, Macdonald, "Hakika," fint Lncyclopacdia ol
Islam, 1913-1936, vol. 3, p.223.

366 Amuli, Asrir al-Sharts wa Afwar al-Tanga wa Anwar al-llagqiga, p. 8, sce also his Jani€ al-Asear, p.
344, no. 685.

367 See Amull, Jami€ al-Asrar, p. 344, no. 685, and also Asrar al-Sharia wa Apwar al-Jarga wa Anwar
al-Hagiqa, p. 8.



According to some other scholars, the shari% means that you tugimu amrahu
(respect His command), ¥ fariga that you (tugimu b amrihi (carry out His
command),?® and hagiga that you tagdma Lipf (exist by Him). 370 Amuli belicved
that this racaning is supported by the Prophet’s words: "The shari€a is my agwal
(words), the fariiga is my af%/ (actions), and the hagiga is my afwal (moods).." 371

Amuli continues by pointing 1o a fadith of the Prophet, according 1o which he
asked Haritha®72 about the strength of his belief and Haritha replied that he had
became a mi minan haggan (a true believer). Alter that the Messenger stated that there
is a reality for every truth, and asked what was the reality of his belief, Haritha said
that he saw the people of Paradise visiting cach other and the people of Hell howling
at cuch other, and he saw the throne of his Lord... then the Prophet confirmed him.373

Relying on his fadith, Sayyid Haydar asscrts that Haritha's faith in the Ghayb

(unscen) was his shari€a, that his in difference to this world and the actions undertaken

368 Jamit al-Asrar, M

369 Asrar al-Sharra, p.
30 Avult, Asrar ai-Sharia wa Apwar al-Tanga wa Anwar al-flagiga, p. 8, see also Jami© al-Asrar, p.
344, no. 685.

31 Aniult, Asrar al-Shari®a, p. 8: sce also idem, Janti€ al-Asrir, p. 346, no. 687.

2 Haritha was one of the compani f the P in ¢ agai i
1 : panions of the Prophet who was martyred in a battle against the encmics
of Islam. His full name was Haritha ibn Malik ibe Nufman al-Ansari, and his kwnya was Abu
CAbdiltah. See Kulayn, af-Kafi ai-Usuf wa al-Rawda, al-Mazandarini's commentary, vol. 8, p. 167,
and Majlisi, Bifrar al-Anwar, vol. 22, p. 126, no. 6.

S3IM. Kulayni, al-Kafi al-Usui wa al-Rawda, vol. 8, pp. 167, 168. sce also Jami€ al-Asrir, pp. 345, 340,
no. 685, for more information about this hadith in Shi€a sources sce M. B, Majlisi, Bifir al-Anwir,
vol. 22, pp. 126, 146, 304, and also vol. 67, pp. 286, 287, 299, 313. Onc may know Haritha fadith is
also famous in Sunni sources see H. Landolt, introduction and commentary to Nur al-Din Isfariyini,
Le Revelateur Des Mysteres, Kashif al-Asris (Lagrasse, [France): Verdiner, 1986), p. 961.
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by him such as merited this degree were his fariga, and that his unveiling and
consciousness of Hell, the throne, and Paradise were his fagiga. 7

It has also been said that the Islamic legal code is like an almond nut: i.e. it
includes oil, a kernel and a shell, thus the almond as a whole is the shari¢a, the kernel
represents the fariga and the oil is the Aagiga. A similar comparison has been made on
the basis of galar (prayer); the prayer consists of khidma (service), e shariC, qurba
(coming closer), i.c. farfga, and wusla (arrival), te. fagiga. Morcover, the word prayer
includes all of them.375

Amuli reaiized that shari% means man's affirmation of the prophets sayings in his
heart and his action. Tariga is the (ulfillment and realization of the prophets’ deeds and
cthics together with the putting into practice of the prophetic pattern of” behavior,
Hagiga is the wilnessing of the stations and states of the prophets through

unveiling376

3. 1. 3. Relation Between Shari€a, Tariqa & Hagiga
Based on the different definitions oftered by Sayyid Amuli, one may conclude
that, according to him, shari€, tariga and hagiga are not different in origin but are

several aspects of one reality.?77 In other words Amuli wanted to consider sharita,

374 Amuli, Asrar al-Sharia wa Atwar al-Tariga wa Anwar al-Hagega, p. 95 see also his Jani® al-Asrar,
pp. 344, 345, no. 685.

375 Amuli, Asrar al-Shan%a, p. 9; see also his Jami€ al-Asrar, p. 345, no. 60,
376 Amult, Asrir al-Sharia, p. 9 see also idem, Jami€ al-Asrar, p. 345, no. 687.

377 Amuli, Jimi® al-Asrar, p. 354, no. 704; scc also idem, Asrar al-Shana, p. 8.
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. tariga and hagiga as synonyms for one truth, but in different terms. 378 We can say that
they are in fact three levels or stations; thus, the people of hagiya are at a higher
position than the people of fariga, just as the people of farfga are at a higher level than

the people of shari¢a? Figure 3 may help to illustrate Amuli’s idea:

38 S 1L Amul, Asrar al-Shan, p- 5. sce also his luner Secrets of the Path, trans. A. ad-Dhaakir Yate,
p. 0.

. 319 41, Amuls, Inner Secrets of the Path, trans. A. ad-Dhaakir Yate. p. 9; see also idem, Jami€ al-Aswir, p.
354, no. 704,
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Figure: 3. This (igure shows the relation between three groups of Muslims:

the peoples of sharita, tariga and fagiga.

Therefore the shari€a is the initial level, fariga the intermediate stage and hayiga
the final level. And whereas the perfection of beginning lics in the mean or the

intermediate, so does the perfection of the intermediaie lie in the end; and just as the
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inicrmediate is not attained without the beginning, so the end is not attained without
the intermediate. By this, Amull means that just as the existence of that which is above
is not possible without that which is below, so too existence at the intermediate level is
not possible without the beginning stage, nor existence at the final stage without the

intermediate. 380

Thus, shariah is possible without farigah, allhough farigah is not
possible without shariah; likewise, farigah is possible withoul hagigah,
but fagigah without farigah is not. This is because cach is the perfection
of the other. Theretore, although there is no contradiction between the
three levels, the perfection of shari€ah is only possible through farigah
and that of farigah only possible through hagigah. Accordingly, the
{kamil al-mukammil (the perfect who perfects others) is the one who
joins together] all three levels, for the sum of two things, or two states
when joined together, must be better and more perfect than the two
when scparate: the people of hagigah are therefore superior in relation
1o the people of shariah and farigah.38!

Although most adherents of sufism are to be found among the Sunni majority, it is
regarded in Shi¢ Islam as the thought and the spintuality which originated in the
teaching of the holy Imams. Sayyid Haydar Amali took it upon himself to remind us
of this very fact.32 Based on this, Amuli gives his opinion on the relation of tariga

and Aagiga with the shari of the Ahl al-Bay,383

380'S. 11. Amult, Asrar al-ShariSs, p. 31; see also his Jami©al-Asrir, p. 354, no. 704
381 H. Amuli, funer Secrets of the Path, trans. A. ad-Dhaakir Yate, p. 36: ser also his Asgir al-Shari%a, p.
KIR

382 Corbin, History of Islamic Philosophy, p. 261.

383 The AK! al-Bayt includes the Prophet and his progeny. such as Imam CAli, Fajima-yi Zahra', Imam
ilasan, and Imam {lusayn. ‘The AA/ al-Bayt in the view of Shia must be maSsum (infallible); the
Shifa believe that the Prophet, Fitima-yi Zahra' and all of the twelve Imams are maSsgm and that they
belong o the Alf al-Bayt.
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To have a better understanding ol the relation between these three notions, let us

consider cach of them from Amuli’s standpoint.

3. 1. 4. The Domain of Shari€a, Tariga and Hayiqa

Sayyid Haydar demonstrates his understanding of these three approaches o the
truth by drawing various examples {rom Islamic teachings,

One such cxample involves the different ways in which Muslim scholars seck
understanding, an cxample which is reinforced by a hadith trom Imdm CAli: shari€a is
a river and Aagiga a sca. The fugaha' keep to the banks of the river; the fukama’
(sages) for their part dive for durar (pearls) in the sea; and as {or the Surafi '(gnostics),
they travel on the surface of the water in "hoats of salvation" .38

Another example involves the relation of the prophets to their peoples. Sayyid
Haydar states that relation of Mosces (o his people is like sharit, that of Jesus 10 his
people like fariga and that of Muhammad 10 his people like hagiga. 85

Sayyid Haydar also speaks extensively of the relations between shari€a, tariya,
hagiga and tawhid in works such as Asrdr al-Shari and al-Mugaddamat min Kitib
Nass ai-Nusis.?86 He points out that only the ahf al-haqiqa/ulis al-albab are those able
to be mushihidat al-kull an al-rabb al-hagigi(wilnesses of the total "existence as [rom

the true Lord)" without imperfection this witnessing is based on absolute unity and

384 Amuli, Asrir al-Sharia, 34; sce also his Jami® al-Asrar, pp. 358, 359, no. 712, and af-Mugyaddainzt
min kitab Nagss al-Nusus, p. 486, no. 1024. As far as | know this faditir is not mention in Bihar al-
Anwidr, al-Jami If Durar Akhbir al-A ‘immat al-Atharby “Allama M. Aaqir Majlisi (d. 1111/16%y,.

385 Amuli, Asrar al-Shari%a, pp. 34, 35.
386 Amuli, al-Muqaddamit min Kitab Nass al-Nusus, under al-Bapth al-Thalith from p. 359,
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perfect understanding of tawhid-f 197 (unity of drive action), was/T (attribute) and dhai

(essence) 387

3. 1. & 1. Sharrsain the View of Amuli

Unqguestionably, when Sayyid Haydar comes to the representatives of kalam
(theology) in Islam, he is more severe. But when Amuli condemns the weaknesses of
the official sciences, he has in mind principally all those for whom Islamic thought
consists merely of questions ol law, or knowledge of figh, be they Shii or Sunni.388

Amuli believed that all knowledge is of two kinds: /rthiyya (inherited) and
kasbiyya (acquired).389 The first kind which means basically inspired knowledge, does
not need to be acquired from the external woild by means of cffort and human
teaching.> When Amuli speaks of 7rthiyya knowledge, it is important to know to
whom he believes these hadith of Prophet applied: al-SUlama’ warathat al-Anbiya’
(Those who have 'knowledge' ave the heirs of the prophets);3?! Midad al-Ulama’
ashrafl (afdal) min dima’ al-Shuhada’ (The ink of the sages is more delicate and
precious than the blood of martyrs); <Ulama’ ummati ka anbiya’ bani Isrd il (The sages

of my community cre equivalent with the prophets of Isracl).392

387 bid., p. 35, sce also Jimi€ al-Asrir, pp. 354. 355, no. 705.
388 Corbin, Turtkh-i Falsafa-yi Islami, vol. 1, p. 84,

389 On the other hand sometinies the Sufama’ of the fragiga called it rasmiyya or fhagigivya. Sayyid

Llaydar himself refer to it as rasemiyya and fiaqigiyya in his Jami© al-Asrir, p. 228, no. 440, sec also
the whole chapter on this, starting on p. 472.

390 Amult, Janii€ al-Asrar wa Manba© al-Anwir, p. 426.
390 hid., pp. 421-422.
392 Corbin, History of Islamic Philosophy. p. 60.
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Sayyid Haydar Amuli excludes a priorf any interpretation which is derived from
the four great Sunni Imdms, 3 in that this would make them the heirs of the prophets.
They themselves never made such a claim, and their knowledge is all of the type
"acquired from the external world."3% fhjyya (inherited) knowledge presupposes
nisbat al-Manawiyya (a spiritual affiliation), the model of which is the case of a/-
A Tmmat al-maSsdmin (infallible imams), who reccived their knowledge (rom the sons
of Imidm €Ali (p.) and no others 3%

However, more than one person followed them and became sihib af-Sirr, such as
Salmén-i FarsT (the Persian), 3¢ because it was said of him that anta minnd ahl al-
Bay£? (you are a part of us, a member of the House of the Prophet). ¥ Our author
states that the "family"” of the AA/ al-Bayt is not the external family, but rather is the

Bayt al-9im wa al-Ma%ifat wa al-Hikma (the family of knowledge, gnosis and

393 Here the four Imarus mean the four founders of the legal school of Sunng Islam: Ahmad ibn Llanbal,
Abu Hanifa, Milik and Shafi<i.

394 Amuli, Jami€ al-Asrir wa Manba® al-Anwar, pp. 425-426, no. ¢34.
395 Ibid.. p. 426, no. 855.

396 Salman-i Farsi is said to have been bom in or around the year A.D). 568, in Fars, perhaps in
Ramhurmuz or Jiyy necar Isfahan. His Persian name was Ruzbih, Many years later when he became
Muslim the Prophet changed his name 1o Salman. While he was a boy he left his father's house 1o
follow a Christian monk but after meeting the Prophet he left everything and forgot every connection
for the sake of Islam. Thus he was the best companion of Prophet Muhammad (). He was named
'Abu €Abd Allah, but when he was asked about his father, he replied that his name was Salman the
son of Islam. He plays an imponant role in the fituwwa, the workman's corporations of tradition, one
of the principal links in the mystic silsifa (chain) and is one of the member of Al al-Hayt. 1is demth
is placed in 35 or 36 A.H. Ibn Abi al-Hadid 23-MuStazil, Shardr Nahaj al-Baligha, vol, 18, p. 34, For
more information see Sayed A. Razwy, salmuin El-Farsi, Salman the Persian friend of Prophet
Muframmed (Qum: Ansariyan Publications, 1372s); sce also G. Levi Della Vida, "Salman al-Fars,"
First Encyclopacdia of Islam 1913-1936, vol. 7, pp. 116, 117.

397 Muhammad ibn al-Numin al-Mufid al-Baghdadi, a/-fkhtisas (Tehran: Makiabat al-Sadug, 1959), p.
341, and Amuli, Jimi€ al-Asrir wa Manba® al-Anwdr, p. 500, no. 1023.

398 Amuli, Jami€ al-Asrir wa Manba® al-Anwir, p. 25, no. 46.
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wisdom).3? ‘This prophctic House is constituted by the Twelve Imiams, who,
originally and even before they appeared on carth, had this basis of relationship and
alfiliation.

Amuli, analyzing the [irst of the above phrases dealing with the prophetic
heritage, warns us against the ambiguity ol the Arabic form w/amii . He translates it as
follows: those who have external knowledge are not heirs to the prophets.
Furthermore, those who are not heirs are not sages. The quality of being an heir means

that good and truth comes to one automatically and is not acquired from outside, 400

3.1. 4. 2. 7armga in the View of Amuls

According to Corbin

The batin isolated from the zahin, rejected even, produces a situation in
which philosophers and mystics are out of true, engaged upon a path
which becomes increasingly ‘compromising’. We gain a clear idea of
this phenomenon, which up to now has not been analysed, [rom the
protests of all those Shiites (with Haydar Amuli at the head) who
understand full well the chief reason for Islam’s descent into a purely
legalistic religion. They deny that 'four imdms' can be the heires of the
Prophet, firstly because their knowledge is wholly exoteric, and so is in
no way a knowledge which is a spiritual heritage (%/m-i irthi); and
sccondly, because the function of the walivah is preciscly to make the
Imams the heirs of the batin.. 0!

As mentioned belore, Amuli is among those who have dwelt at length on the

dilferences between the u/am al-kasbiyya (official sciences), and knowledge in the

399 Amul, Jami€ at-Asrar, pp. 500, 501, no. 1023. Thus one of the proofs of this meaning for Amuli is a
fadith of the Prophet where hie states "Jaw Sfina Abg Dharr ma fi batni Salman min al-fitkina s
kaffarafin.” (If Aba Dharr knew what is the wisdom the Salman's heant surcly Aba Dharr would
belicve that Salman is an unbeliever). For more information see Jimi€ al-Asrir, p. 501, nos. 1024,
1025.

400 See Amuli, Jami€ al-Asrir, pp. 499, 450, no. 1022, and also Corbin, History of Islamic Philosophy,
pp- 60, 61, and Corbin, Tiarrkh-i Falsafa-yi Islami, vol. 1, pp. 86, §7.

01 Corbin, History of Islamic Philosophy, p. 51.
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true sense, received by way of a spiritual heritage (“ulidm al-inthivva or hagiqivya, all
at once or gradually through divine training. 4=

Sayyid Haydar tries to show how the knowledge of the second category can grow
separately of the {irst, bul not the other way around. It is not so much the philosophers
who are being envisaged, forin a sense his own work is a masterly summing-up ol the
philosophical situation in Islam.403

Amuli brings together the conclusions ol many scholars on this point: Afdal al-
Din Kashi, 404 Nagir al-Din Kashi and Kamal al-Din Abd al-Razzaq Kashani, 05 the
two Bahrinis,*06 Nasir al-Din Tasi,*7 Sadr al-Din Isfahini known as Turka, "8 Afdal
al-Din Khinaji,%0? Muhammad ibn Muhammad Ghazzali,* 10 Fakhr al-Din Rizi and
even Shaykh al-Ra’is Abi €All ibn Sina.#!! In short, all the philosophers referred o

are as one in agreeing that speculation does not lead to knowledge of oneself; o

402 Amuli, Jami€al-Asrar wa Manba© al-Anwar, p. 42C.

403 Corbin, History of Islamic Philosophy, p. 58, and Corbin, Tartkl Falsafa-yi Islany, vol. 1, p. 83
404 Amuli, Jami€ al-Asrir wa Manba®© al-Anwar, p. 496, no. 1015,

405 hid., p. 496, no. 1014.

406 One of them was Kamal al-Din Mavtham ibr Al ibn Maytham Bahram, who died in 679/1280, e
was a famous philosopher and mystical thinker of the Shi€a, who wrote niny books on several
subjects. See ISjaz Lusayn Kanwun, Kashf al-Hujub, p. 43, n. 198. The other is the master of Kamal
al-Din known as Al1 ibn Sulayman Bahrani. See Amuli, Sarni© al-Asrar wa Manba® al-Anwar, p. 498,
nos. 1017, 1018; for more information about Al ibn Sulaymiin al-Bahram and Maytham al-Bahrans
sce CAll al-Oraiby, "Shi€i Renaissance,” 1992,

407 See Amuli, Jimi€al-Asrir wa Manba© al-Anwar, p- 492, no. 1007,

408 1bid., p. 496, no. 1016.

9 Tbid., p. 495, no. 1013,

410 1pid,, p. 493, no. 1010.

411 1bid., p. 495, no. 1012, and Corbin, Histery of Istamic Philosophy, p. 58.
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knowledge, that is, of the soul and of its essential quality.412 In other words they were
among those thinkers who more or less combined the Grfan (mysticism) of the Shia
with ka/dm or philosophy. Sayyid Haydar numbered all of them among the truc
philosophers who are heirs to the prophets and who are not content with zahirf
(exoteric) knowledge.413

Sayyid Haydar Amuli’s teaching about waldya (sainthood) resembles frthiyya
knowledge, for according to him it is narrated of Imdm JaCfar al-Siadiq (d. 148/765)
that he stated repeatedly: " Wildyati If Amir al-Mu minin €alayhi al-Salim Khayrun min
Wiladati minkh (My speritual relation to the commander of believers [the first Imam]

Iméam €Al is better than my physical descent from him)".414

Oncc the waldyah is thus uprooted from Imamology [/mamal, a serious
conscquence cnsues. The 'four Imams', founders of the four juridical
ritvals of Sunni Islam (Hanbalite, Hanafite, Mailikite, Shafi¢ite), are
credited with being the heirs of the prophets and of the Prophet. The
organic link, the bi-polarity of shari®ah and hagigah, was broken and, by
the same token, legalistic religion -the purely juridical interpretation of
Islam- was consolidated.4!3 We {ind ourselves here at the source of an
altogether typical phenomenon of popularization and socialization.416

3.1. 4. 3. Jfaq:qa in the View of Amuli
In Jami€ al-Asrar wa Manba® al-Anwar Sayyid Haydar Amuli demonstrates,

against Ibn “Arabi, that it is impossible historically and structurally to accept along

412 Corbin, History of Islamic FPhilosophy, pp. 58-59,

413 Ibid., p. 321: sec also, Amuli, Jimi€ at-Asrir wa Manba® al-Anwar, pp. 490-500.
14 Amwili, Jami€ al-Asrir wa Manba® al-Anwar, p. 500, no. 1023,

415 Ihid., p, 425.

416 Corbin, History of isismic Philosoply, pp. 50-51.
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with some of his disciples that Ibn CArabi was himsell the Scal of the particular, or
Muhammadan, waldya (sainthood), or to aceept that Jesus, Son of Maryam, was the
"Seal” of the absolute waliyat?

Sayyid Haydar is strongly critical of this view, and states that the Scal of the
Muhammadan wa/dya can be none other than the twelfth Imdm, the Imam al-Ghi ib
(the Hidden Imam), Mahdr al-Muntazar (the awaited Mahdi), son of the Imdm Hasan
CAskari (i.e. the eleventh Imam of Shi€a Islam); similarly, the scal of the absolute
waldya can only be the first Imam €Al ibn Abitilib.418

Some thirty years later, the discussion is taken up again, by Amuli, in cven greater
detail, in the al-Mugaddamat min Kitab Nass al-Nusuos. Because the work ol Sayyid
Haydar draws all its conclusions from the fact that the waliya is the csoteric aspect of
prophecy, it is a great moment in the "prophetic philosophy” of Shi€T Islam 419

To conclude this scction, it might be worth while to explore whether Sayyid
Haydar borrows the ‘irec terms shari€, fariga and hagiga from Shiti wradition or from
the Safis? One might say that Sayyid Haydar borrows these terms from the Salls,
because he himself states in his Jami€ al-Asrir that they (the arbab al-Tahgig here
Amuli means Sifis) are his witnesscs that the shaykh is one who is a perfect man in

three areas of knowledge; sharia, tariga and hagiga*?® Nevertheless, one does

417 Sec Amuli, Jimi al-Asrir wa Manba® al-Anwir, p. 395, no. 791.

418 Henry Corbin, Ski¢ism, Doctrines, Thought, and Spirituality, cd. Hanud Dabashi, Scyyid 1luseyn
Nasr, and Seyyid Vali Reza Nasr (Albany: State University of New York Press, 1988), p. 190,

419 [pid., p. 190.

420 Amuli, Jimi© al-Asrir wa Manba® al-Anwar, p. 353, no. 702. See Nasafi, Kitah al-Insae al-Kimil, ¢d.
Molé (Tehran: Anjuman-i Iranshinasi-yi Faransa), 1980, p. 4.
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. encounter the terms sharf€s and fariga in Shiti traditions, Both words can be found in
Imam CAN's Nahj al-Baligha ® and shari€aappears in Imam Sadig’s tradition in Usal
al-Kafi+22 Thus, while Sayyid Haydar may have found some inspiration for the use of
these words for Suft tradition, he invests them nonctheless with new signilicance

derived from their use in the Qur'an, sunna, Sagl and kashi,
f

421 gec his usc of the word shartSs in kalam 224, p. 340; his usc of the word farg in kadam 201, p. 319,
kalam 220, p. 337, khutba 224, p. 346, and also kfugha, 95, p. 140, About fariga sce kalam 224, p.
346 and also furug, kakirn 198, p. 314, Sayyid Radi Shanl, Naly al-Balagha, ¢d. Subhi al-Salih (Qum:
Dar al-Hijra, 19802.).

422 Kulayni, K4/}, comment. and trans. Sayyid Jawad Mustafawi (Tchran: Daftar-i Nashr-j Farhange -
. Ahl al-Bayt “Alayhimu al-Salam, 1966), Kitab al-'Iman wa al-Kufr, Bab al-SharayiS, vol. 3, p. 28,
2nd hadith.
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. CHAPTER 4. THE LIGHT OF IMaMA

Amuli’s views are 1o a great extent representative of the position taken by the
Shi€a; for instance, he explains that the five principal [orms of usd/ al-Din (the roots of
religion)#23 may be explained in three ways:

1) according to the people ol Sharica;

2) according to the people of Tariga;

3) according to the people of Hagiga,

As a result of these different understandings, it is no wonder that conflicts arose
between the proponents of cach of them.

In view of the great number of Amuli’s writings, and because of the limited scope
of this thesis, I will try to concentrate on one aspect of his thought, that is, his uniquely

mystical approach to the problem of imiama.

4. 1. UsiL AL-DiN AND IMaMA IN THE VIEW OF AMUL
Sayyid Haydar Amuli’s interpretation of the concept of imdma is a highly
significant onc.42% Imama, as the third as/ (principle) of the usaf af-Din in the view of
the Shica is an essential doctrinc. Sayyid Haydar's contribution in this arca was made

in connection with his criticism of Ibn €Arabi’s understanding ol fmdma.

423 According to Sayyid Haydar Amuli, the roots of religion (usu/ af-din) are limited to five principles:
Divine Unity ( 7awhid), Divine Justice (“AdhH, Prophethood (Nubuwwi), Succession 1o the Prophet
. (Imama3), the Hereafter (MaSid). 11 Amuli, Asrar ai-Shari®, p. 68.

424 The first was discussed at the very beginning of chapier 3, above,



In commenting on Ibn “ArabT’s explanation of this principle, Sayyid Haydar tries
to offer further clarification of it according to the Shi¢ approach. In the following, |
will deal with the issuc of imama and its relation 10 some of the main principles of the

usil al-Din.

4. 1. 1. Relation Between Tawhid and Imiama

Sayyid Haydar Amuli was an carly example of a long line of /mam7thinkers who
incorporated the thought of Muhyi al-Din ibn €Arabi (d. A38/1240) and his followers
into their writings. In particular, Amuli perfects and claborates upon the difference
between exoleric tawhid al-uldhi (divine unity), which is illustrated by the phrase /2
ilaha illd Allah (there is no god but Allzh), and the &afin (esoteric), known as tawhid
al-wujadr or tawhid al-hagiqi, according to the formula faysa 1 al-wujid siwd Allih
(nothing cxists except God). The first (the exoteric) was taught by the prophets,
whereas the sceerets of the latter (the esoteric) were mentioned by the aw/iya’ (saints)
and 2 imma (Imims) from Shith (scth) to Mahdi (p.).425

Amuli explains the meaning of tawhpid al-wujidi by the illustration of ink and its
relationship to writing, which is merely the Jocus of the mazahir (manifestations) for
the ink. Similarly, the material world is merely a Jocus of manifestation for the

attributes, divine names, and acts, 26

425 Amwli, Jinti€ al-Asrar, p- 65, no. 65 and pp. 86-88, nos. 175-178; scc his Asrir al-Shari<a, 70, sce
also E, Kolberg, "Amols,” p. 985.

426 Amuli, Jami€ al-Asrar, p. 97. no. 194, and pp. 107-08, nos. 212, 213, and p. 312, no. 609; sce also
Kotberg, "Amoli,” p. 985.
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Sayyid Haydar Amuli juxtaposes the two forms of tawhicf with two kinds ol shirk
(polytheism or associating others with God): one shirk is _jallyy (explicit) involving the
companionship of others with God, while another shirk is &hafiyy (hidden), =
resulting from the failure to sce that "everything is God, is through Him, {rom Him,
and to Him."428

Sayyid Haydar cxplains that beside these two kinds of fawhid there are no other
kinds because shirk which stands in opposition to it, is also confined to two kinds: that
is jaliyy (explicit) and khafyy (hidden).42?

The tawhid al-wujiadi will finally be vindicated with the coming ol the Imdam
Mahdi (peace be upon him).430 According to the system of Amuli, the Imam Mahdi
(p.) must be a wali, not a prophet, for Muhammadan /mama is the manifestation ol the
esoteric aspect of the eternal prophetic Reality. 431

Finally Amuli in his Asrir al-Sharita begins to cxpound cach of the different Kinds
of tawhid (jalyy and khafyy) particular to cach ol the three groups; people of sharita,

tariga and haqgiqa*3?

4 Onc of the proofs of Amuli for this kind of shirk is the 3%h and 40th verses of Surat Yusuf Sce
Amuli, Jami€al-Asrar, p. 85, no. 172.

428 Amuli, Jimi€ al-Asrir, pp. 65-66. Amuli's concept of tawfiidand its several varictics may be found in
the section devoled Lo the gd%dar al-thalitha (the third principle) in this book, pp. 77 to 105,

429 Amuli, Asrir al-Sharia, p. 70.
430 Amuli, Jimi€ al-Asrir wa Manba® al-Anwir, p. 102, no, 202.
431 1bid., p. 104, no. 206.

432 Ibid.. sec under the ga<idar al-'Ula; Tawhid ahl al-Shari%a, Tawhid ahl al-[ariqa, Tawlid ahl al-
Hagtqa, pp. 73-81.



4. 1. 2 Nubuwwa, Imama aad Waldya in the View of the Shita

An issuc that arises in Amuli’s discussion of imdma is the relationship between
rasal (messenger) or nabi (prophet) on the one hand, and wal/f on the other.
Discussions concerning the difference between "nubuwwa" and "risald” i.e. the office
of a messenger or prophet and "imdma,” 1.c. the office of a muhaddath or wali, date
from the first two centuries of Islam. Following is an attempt to grasp the ideas of
Kulayni and of Ibn €Arabi, as well as these of Sayyid Haydar Amuli in relation to this

issue.

4.1. 2. 1. Kutayn's ldea on Nubuwwa and Imama

One may {ind several explanations by the Shi€l Imams in answer o the above-
mentioned questions cited in the work of Kulayni (d. 329/940-41), the great Shii
muhaddith (iraditionist). Kulayni narrates four padith on this issuc in his Usdl al-Kafj,
the contents of which may summarized as follows:

1. A nabi is onc who sces and hears the angel while asleep, but does not sce the
angel while awake, 433

2. A rasdlis one who not only sees the angel while asleep, but also sces and hears

him while awake.#™ According to Imdm Muhammad Bagir (d. 115/733) and also

433 Muhammad ibn Yafqub Kulayni, al-Kaff, al-Usal wa al-Rawda, the first hadi:h, vol. 5, pp. 140-141.
434 1bid., pp. 141-143,
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Imim $ddiq (p.) both nubuwwa (prophethood) and risdla (mcssengership) can be
combined together in a single person, 9

3. An imim is one who hears the angel’s voice but never sees the angel, whether
he is asleep or awake.436

Nevertheless Kulayni, while explaining in another passage the term Imim,
narrates various fadith from the ShiT Imams according 1o which the Imam, like the
nabi and rasil, has several stations, He narrates (rom the Sixth Imam, who states thin
the prophet Ibrihim (Abraham p.) at first was taken as an €abd (slave). Then Allah
look him as His prophct before He took him as ras@/ (messenger), and as His
messenger before making him as His kAafil, Finally Alldh, after taking him as His
khalil, next appointed him as an Imdm. When all of theses stations had been
combined, Alldh said "behold, I make you an Imidm for the people.”*7 Thus, we may
conclude that although the Imam (according to some hadith) is not the one who hears
or sces the angels, his divine stations are in no way inferior to those of a prophet or
messenger. One may even understand from this that an imim occupies a higher rank
than does a prophet.

4. A muhaddath is one who is spoken 0 and who hears but who does not see the

angel either when awake or dreaming.

435 Kulayni, a/-Kaf, al-Usul wa al-Rawda, vol. 5, the 4th hadith, p. 145, For more information about the
auributes of the hnams one should consult the text from bab Ma%ifat al-finam (o the end of bab al-
Hujja, vol. 5-6, pp. 159-403. :

436 1bid., pp. 141-143.

437 1he Holy Qur’in, Surat al-Bagara, verse 124; sce also Kulayni, al-Kafi al-Usul wa al-Rawda, vol. 5,
pp. 136-137, no. 2,
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In addition to these Tour definitions, there is another padith in Usdl ol-Kafi
concerning a wall, One may define wali as one who is given divine mastership (in
Persian: sarparasti). This may be understood from the fadith which is narrated by
Kulayni from the Sixth Imam (d. 148/765). [ this hadith, Imam Sadiq reports Imim
CAlT as having stated: "al-Hasana ma©rifat al-wildya wa hubbuna Ahl al-Bayt, wa al-
sayyi a inkar al-wiliya wa bughduna Ahl al-Bayt 43 (A good deed is knowing our
wilidya (mastership) and loving us, the AAf al-Bayt, and an evil deed is the denial of
our mastership and hatred for us, the AA/ al-Bayi)."43? Although Kulayni does not
offer any c¢xplanation for this hadith, onc may confirm the same meaning of
"mastership” for waldya, when it is applied alone. However, some different gard n
(specifications) may change its meaning to Aubb (love), nasr(tricndship), ete, 0

Raghib al-'sfahani (5th/1 1th century) says that the term wa/dya on some occasions
is an Jsti%ra (metaphor) of two things that are close to cach other, c.g. physically,
spiritually, cte. He differentiates between wilaya and waldya, saying that the former
contains the concept of heip while the latter implies the meaning of mastership, but at

the end he says that both of the words have the same meaning.*41

438 Sl Jal Wiy & Yl % a0 Lol
Cardl Jal Gezaiy & Yl SIGH el
*39 M. Kulayni, a/-Kifi, al-Usol wa al-Rawdz, "Bab MaCrifat al-Imam wa al-Radd Hayh”, vol. 5, the 14th
haduti, pp. 179-180.

H0For more information about the meaning of waliya scc Hermann Landol, "Walayah,” in The
Encyclopedia of Religion (New York: Macmillan Publishing Company, 1987), vot. 15, pp. 316-323.

H1 Abu al-Qasim al-Husayn al-Raghib al-Isfahani, a/-Mufradit ff Gharib al-Qurin (Cairo: Mustafa al-
Babt al-Halabi wa Akhawayh, 1906), p. 555.
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4.1, 2. 2. lbn cArabt’s 1deas on Walaya
Another explanation ol the issue is offered by Ibn “Arabi (d. 638/1240) in his

Fusas al-Hikam, where he states the meaning of wadl, nabiand rasa/as follows:

When you see a prophet expressing himsell in words which do not arise
from his legislative authority, it is because he is a wali and an Srif (a
gnostic or knower); and the station which he occupics by virtue of being
Calim (wise) is more complete and more perfect than the station he
occupics by virtue of being a messenger or a legislative prophet.
Likewise, when you hear a man of God saying -or when someone tells
you that they have heard him say- that waldya is superior to pubuwwa,
you must know that he means by this exactly what we have just said,
Similarly, if he says that the wali is superior to the nabior the rasdl, he
implies that this is so in the person of one and the same being. In other
words, the rasd! is more perfeet in his capacity as a wali than in his
capacity as a nabi. So this docs not mean that the wali who follows a
prophect is superior lo the latter, for he who lollows can never catch up
with him whom he follows, inasmuch as he is his follower. Il it were
otherwise, he would not be a follower. Therefore understand! The
source of the rasd/ and nabilies in waldya in Knowledge, H2

The meaning of waldya according to the view of Ibn CArabi is clear: he explains
that waliya is superior to nubuwwa, and that the source of the rasd/ and nabi lics in
waldya in Knowledge. As Sayyid Jalal al-Din Ashtiyini states, waliya itself is a magal
bi al-tashkik (ambiguous category),™3 thus whoever attains a high level in it is
referred 1o as khalifit al-Aam, quib al-Aqtab, insin al-haqiqi, Adam al-Awwal,

qalam al-A%4, Rif al-Aam and quth al-awwal or quth al-wihid

442 Michel Chodkicwicz, Seaf of the Saints (Cambridge: The Islamic ‘Texts Socicty, 1993), pp. 51-52.

43 sayyid Jalal al-Din Ashtiyani, Sharh-i Mugaddama-yi Qaysarr (Mashhad: Kitabfrushi-i Bastan,
1385/1965), p. 593.

433 1on CArabi, Futifiar al- Makkiyya (Cario: al-Maktaba al-Arabiyya, 1392/1972), vol. 2 pp. 363, 365,
nos. 568, 571; for more information aboul waliya in the view of Ibn Arabt see Sayyid Jalal al-Din
Ashtiyani, Sharf-i Mugaddama-yi Qaysarf, 1385/1965, pp. 610 - 651.
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fbn CArabi’s idca scems so close to the belicls that some Shi¢l scholars like
Kulayni hold, that one may claim a Shi€ origin {or his understanding of this doctrine.

Nevertheless Tbn CArabi believes that  waldya is of wwo kinds: al-mutlaga
(universal) and a/-mugayyada (particular), but his explanations about the application
of walf in his several works are so ambiguous that it caused interpreters of his Fusds
al-Hikam both in the Sunni and Shii schools to scarch for different justifications,

One may see these different commentarics from both Shi‘l and Sunni authors in

the works of Amuli and Qaysari. What follows is Amulf’s idea in this regard.

4. 1. 2, 3. Walaya in the View of Amuli

A third explanation (besides those of Kulayni and Ibn €Arabi) is given by Sayyid
Haydar Amuli. Even though the mystical thcosophy of Ibn Arabi was immediately
adopted by the Shia theosophers, who found that their own ideas aroused conflict,
such as happened with Sayyid Haydar Amuli, Kamdl al-Din Kashini, Sadr al-Din
Turka Isfahani, ¥ ctc., Sayyid Haydar found much to criticize in Ibn €Arabi’s stance
on this issuc. 46

Muslims generally agree that the Prophet Muhammad is the kbatam al-Anbiya’
(Scal of prophets); this means there will be no other prophet afier him. Sayyid Haydar

illustrates the relation between nubuwwa and waldya in an elaborate diagram,+7

H5 gadr at-Din ibn Turka Istahani was onc of the famous mystical philosophers who lived in the same
centary as Sayyid Haydar Amuli. He wrote Risilat f7 al-Wujod al-Mutlag. Sec Corbin, introductica to
Jami€ al-Asrar, p. 13,

6 1. Corbin, Tartkh Falsafa-yi Isfami, vol. 1, pp- 95. 96.

H7 Shams al-Dtn Lahiji (d. 918/1506) develops this theme at length. Sec Corbin, 7drikh Falsafa-yi
Islarmd, vol. 1, pp. 92-93.
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. showing the cirele of waliya as being inside the cirele that represents the prophetic

circle (see ligure 4),
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Figure: 4. This diagram is drawn by Sayyid Haydar Amuli showing the relation between a/f-asmd " al-

M3 Amuli, al-Mugaddamat min Kitab Nass al-Nusus, circle no. 6. see also an explanation of Sayyid

Haydar Amuli about this diagram in, p. 181 of this work.
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Corbin, in discussing the "superiority of the wakiya” according to the docetrine of

Sayyid Haydar Amuli, states as follows:

Nevertheless, in thus affirming the superiority ol the waliyah, the
Twelver Shiites do not mean to imply that the person of the walf pure
and simple is superior to the persons of the aahi and the Messenger.
What is meant is that of the three qualities, viewed in the single person
of the Prophet of Islam, the waliyah is pre-eminent, because it is the
source, foundation and support of the two others. Henee the apparent
paradox: that ¢ven though the walayah is pre-cminent, in concrete tlerms
it is the prophet-Messenger who takes precedence, because he contains
all three qualities: he is wali-nabi-rasdl. We may obscerve with Haydar
Amuli that on this point Twelver Shiism ditfers from Ismailism.+9

Imama is the csoteric aspeet of all carlier prophetic religions. This is why the
circle of waldya prepares the way not for the appearance of a new shari€s but lor the
zuhir (appearance) of the Imam a/-Gha 7b (hidden Imam).+50 Sayyid Haydar says that
Imam Mahdi is the heir of the Prophet in both blood and spirit.*+5!

Even as carly as the first years of his Iraqi period, Amuli disagreed with [bn
CArabi and his [ollower Sharaf al-Din Qaysart (d. 751/1350), who identified the
Khatam al-waldyat al-mutlaga (scal ol the universal waldya) with Jesus (peace be upon
him) and who considered Ibn CArabi as the Khatam al-waliyat al-muqgayyada (scal ol
the particular wa/gya). 452

The discussion was taken up again by Sayyid Haydar some thirty ycars later

(towards the end of his life) in even greater detail, as can be seen in his al-

449 Corbin, History of Islamic Philosophy, pp. 44-45. Sce also Sayyid |laydar’s observation in his Jami€
al-Asrar, pp. 237, 238, no. 466.

450 Corbin, History of Islamic Philosophy, p. 61.
451 See Amuli, al-Mugaddamnat min Kitab Nass al-Nusus, pp. 241, 242, nos. 543, 544.
452 Amuli, Jimi® al-Asrar, p. 385, no. 791 and pp. 395 10 448.
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Mugaddamat min Kitab Nass al-Nusids. The work ol Sayyid Haydar Amuli, which
obtains all its conclusions from the fuct that the walfiya is the esoteric aspect of
propheey, cun be considered as a great moment in the history of "prophctic
philosophy” in Shi¢i Islim.#53 Amuli must have been taken aback by Ibn CArabi’s
assignment of the characteristic of the Scal of the waldyz in its general and absolute
sense o Jesus, and his probable attribution of the quality of being the Scal of the
Mubammadan waliyato himself 454

Amuli states that he bases his arguments on g/ (reason), nagl (tradition) and
kashf (inwitive unveiling).455 He also follows Sa®d al-Din Hamma'i (d. 650/1252)436
in his a/-Mahbab, in accepting that the Khdtam al-Awliya’ al-mutlaga (scal of the
universal waldya) is CAlf ibn Abitalib (d. 40/661). Amuli declares that his conclusions
are the same ones arrived at before him by the first interpreter of Fusas al-Hikam,
Mu'ayyad al-Din Jandi (d. 700/1300), who stated that the Scal of the universality of
walidya (sainthood) is Imdm CAli; and also by the second interpreter of Fusds al-

Hikam, Kama! al-Din €Abd al-Razzig Kashani (d. 730/1330), who stated that the scal

453 Jor more examples see Amult, a/-Mugaddaumit min Kitib Nass al-Nosus, under al-QaCidat al-Thiniya
wa al-Thaliths (the second and the third principles), pp. 182-261: sce also Henry Corbin, Shitism,
Doctrines, Thought, and Spirituality, p. 190,

454 See Amuli, al-Mugaddam:t min Kitib Nass al-Nusus, p. 238, no. 536.
455 1hid.. p. [82, no. 411,

456 3¢ al-Din al-Ilammu't al-Jawayni was one of the famous Sufi shaykhs of the first half of the
Tih/13th century; he died in Khurasin during the year 649, Sa®d al-Din is primarily known in Sufi
history as a disciple of Najm al-Din al-Kubra (d. 618/1221 in Kh*irazm). Kubrd wrote an jfiza for
him, and is said 10 have "brothered” him with Sayf al-Din al-Bakharzi (d. 659/1261 or carlier in
Bukhara). Finally, he spent the last eight years of his life mainly in Amul and various places in
Khurisan including Bahrabad, where he died during one of his visits. For more information sec H.
Landol, "SaSd al-Din al-Hlammu'i” The Encyclopacdia of Islam, vol. 8, p. 703.
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ol the particular waldya is Imam Mahdi,**7 who, for Amuli, as a Shiti believer, is
identical with the Twelfth Imdm; the Imam a/~-CGhi i (Hidden Imam), the Imam a/-

Muntazar (awaited Imam), and the son of the Imim Hasan al-CAskari. 5%

4, 2. THI: MEANING OF THE THRM FMaMA IN THE VIEW OF AMULL
Amuli relers to /mdama using not only ShitT terms but also such SFfF terms as
Insan  al-Kamil*®®  Khalifa 0  Khitam  al-Awliyd 0" Kibar  al-Awliyd 02
Murshid’63 Quib6* Quib al-Aqab %5 Shaykh % and Wali al-Awliya 367 all of
which secem 1o feature more or less the same characteristics that the word Jmdma does
from the Shil point of view. This fact raises a number of guestions, among them:
What is Amuli’s view on the relation between these terms and the Shiti notion of

Imama? And do they really have the same meaning albeit through different

457 Amuli, al-Muqaddamat mmin Kitib Nasg al-Nusus, pp. 230-231, no. 520. It is true that Kasham in the
passage of his commentary on the Qur'an in 7 'walat, vol. 2, p. 728, (in connection with verse 17:79)
makes an ambiguous statement which could justify this interpretation.

458 Amuli, Jirmi©al-Asrar, p. 395, no. 791.

459 Amuli, al-Mugaddamiit min Kitab Nass al-Nusus, p. 271, no. 608: sce also Amult, Asrir al-Shartta, p.
37.

460 Amuli, Asrir al-Shari€a, p- 94: sce also Amuly, al-Mugaddamat min Kitab Nass al-Nusus, p. 271, no.
608.

461 Amuli, Asrir al-Sharis wa Apwiir al-Tariga wa Anwar al-flagiqa, p. 94
462 Amuli, Jimi€ Asrir, pp. 34, 35, no. 79

463 Amuli, Asrir al-Sharia wa Afwir ai- Tariqa wa Anwar al-Ilagupa, p. 37.
464 Amuli, Jimi€ Asrar, p. 9, no. 14.

465 Amuli, Asrar al-Shari<, p. 99, sce also Amuli, al-Mugaddanat min Kitab Nass al-Nugus, p. 213, no,
612,

466 Amuli, Asrir al-Sharis wa Apwir al-Tariga wa Anwir al-fHagiga, p. 37.
467 1bid., p. 99.



1%

approaches? These are the basic questions that this section of the thesis deals with and
will seek Lo answer.,

The simplest explanation may be that the term Imam is just one of many different
words having the same signification and application. Sayyid Haydar Amuli claims that
the words khalita, nabi, rasil and Imam all mean "al-insan al-Kamif (the Perfect Man),
i.c. the one in whom God, the more power True Light, appears."68 Some of the
individual mcanings are as follows.

A imma and Kibar al-Awliva» Amuli states that the A 7mma (Imams of the Shi€a)
are themselves the kibir al-Awliya’ (greatest saints), and any attribute applicd to one
of the A imma would also be true of all the others, since they are collectively several
manifestations of onc soul.*6? Moreover, the Prophet and the A imma (p.) arc as one
soul and one reality,*70 because waldya in his view is rooted in nubuwwa and risala 471

Hadrat al-Ahadiyya (presence of Oneness); Sayyid Haydar reminds us more than

once that hadrat al-Ahadiyya (presence of Oncness), al-ulihiyya (the unity of the
multiple), dhdt (cssenee), wujid (existence), al-hadrat al-JamSyya (presence of all-
one), and so on are different words and terms for one reality. Morc than this, Sayyid
says that nonc of them arce different from ndr al-sadir al-awwal (ihe light of the first
divine emanation), al-Sagl al-fa<<al (active intellect), al-rif al-kulli (universal spirit),

al-nafs al-kulliya (universal soul), abd al-anwidr (the master of lights), dyat al-Jabbar

468 Amuli, al-Mugaddamar min Kitab Nass al-Nugis, p. 74, no. 184,
469 Amuly, Jimi€ al-Asrir, pp. 35, 36, no. 79.

470 1big., p. 10, no. 14.

471 1bid.. p. 238, no. 466.
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(the sign of the Almighty), asad Allzh al-ghilib (the victorious lion of God), matlah
kulli talib (the object of all search); because all of them are the several attributes of
Imdm Ab@ al-Husayn €Ali ibn Abitélib (p.).472

Hujja; according to Sayyid Hadar Amuli, fuga (authority) is, in the Muslim
community, possessed by the Prophet, the Imam and &b (Qur'in). One may claim
that Amuli borrows this term from the Shi®l tradition, 473

al-Insan al-Kamil (the perfect man); Sayyid Haydar employs this S01T term more

than 14 times in stating who is an fnsan al-kamif, or who is an example of this quality,
etc. Amuli, in his al-Mugaddamat min Kitab Nass al-Nusas, defines insin al-kimil as
one who has reached the highest point of perfection. He is also perfect in knowledge
of sharia, tariga and hagiga, moreover, he is a murshid (spiritual dircctor) in both the
esoteric and exoteric senses, because the insan al-kamil is one who knows the cure for
discases and sicknesses of souls, and has the power to heal souls and to guide them to
better health, 474

This definition of insian al-kamil is common to other SOfi writers. For example,
CAziz al-Din Nasalfi defines the perfect man as one who becomes tamam (complete) in
shari€a, tariqa and haqiqa®’5 He continues that when @ man becomes perfect, he may

be referred to by onc or another of many namcs, such as: Shaykh, Pishwa, Hadi,

472 Amuili, Jimi€ al-Asrir, p. 296, no. 4f.

473 Amuli, Jimi® al-Asrir, p. 383, no. 7658; scc also p. 31, no. 57 and p. 223, no. 431, and Kulayni, {sul
al-Kafi, Kitib al-hujja (Tehran: Daftar-i Nashr wa Farhang-i Ahl al-Bayt €Alayhimu al-Salam), vols.
1 and 2, passim.

474 Amuli, a/-Mugaddamat min Kitab Nass al-Nusus, p. 274, no. 614,
475 Nasafi Kitab al-Insin al-Kimil, 1980, p. 4.



Mahdi, Bitigh, Kamil, Imam, Khalifa, Quth, Sihib zamin, Jim-i Jahin Nama, A ina-
i giti namdy, Taryig-i Buzurg, lksir-i A%am, “Isa, Khidr and Sulaymdin; he also
states that this perfeet man lives forever, and is one person no more. 76

Thus Sayyid Haydar clearly states that the perfect man is an Imam and no one
else 477 He also says that the insdn al-kamil, called fnsdn al-kabir (the great man), 478 is
the essence and reality of the Saglf al-awwal (First intellect), or the zifl af-awwal (given
shadow).479

Amuli mentions in his Jdmi€ al-Asrir that a Shaykh is one who is insan al-kamil
(the perfect man) in the science of shari€, tariga and hagiqa4%0 he also belicves that
the €ayn Allah (eye of God) is the same as fnsdn al-kamil 48!
a caliph, but sets some conditions on it in relation to the Shi®a view. He mentions, in
scveral of his works, that the caliph should be subject to certain conditions, such as
knowledge of truth, heritage, Ssma (infallibility), and so on; this idea is based on the
Qur’an, sunna, “agl and kashf, He also states that the caliph of the Islamic world is

Imiam Mahdi, who is himsell pugja, imam, walf al-Muqgayyad and so on.482

476 1hid., p. 5.

477 Amuli, Jami€ at-Asrir, p. 535, nos. 700 to 705,
478 Ibid., p. 179, no. 342,

479 Ibid., p. 179, no. 342.

480 1bid., p. 402, no. 806.

481 1bid,, p. 380, no. 758.

482 [bid.. pp. 440, 441, nos. 886, 887, 888.
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Qutb; according W Amuli the gueh is a unique person upon whom Allih looks wt
all times. In fact he is "accounted to the heart of the Zsrifl/ (Seraphicty;"#3 this means
that the quth is the cause ol haydt al-manawi (spiritual lite), as this angel is the cause
of hayat al-sari (material life). ¥ As a matter of fact this detinition by Sayyid Haydar
resembles that of €CAbd al-Razziq Kashini, who makes a similar statement in his
Istilahat al-Safiyya. 85

When Amuli defines the meaning of /méidma according to the view ol farigar® and
haqiqa, 487 he explains that the imdms are the same as gutbs. Elsewhere, he says that
the A Fmma (Imams) are the agtab (p. quib) or pillars of hagiga, and they are the lords
and masters of sharica. 88

Furthermore, he states that the qutbiyya al-kubrd (being the greatest pole) is the
rank of the quth al-agtab (arch-pole), and that it is the bdtin of the Mubammadan
Nubuwwa (prophecy). The gutb was handed down by Muhammad to those who
followed because this perfection was reserved for the Prophet alone. Thus the Khdtam

al-Awliyd’(Scal of the Saints) and qutb al-Agtab arc the esoteric aspeet of the scal of

483 This is an old Ibn SArabi tradition. Sec Landolt, "walayah,” The encyclapedia of Religion, vol. 15, p.
321,

484 Sayyid H. Amuli, al-Mugaddamit min Kitab Nass al-Nusuvs, p. 273, no. 611,

485 cAbd al-Razzaq al-Qashani, Dictionary of the Technical Tenms of the Sufis, p. 141, no. 442,
486 Amuli, Asrir al-Shari%, pp. 99-102.

487 1bid., pp. 102-104.

488 Amuli, Jimi©al-Asrdr, p. 9. no. 14,
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nubuwwa 9 We might mention here that €Abd al-Razziq refers to these terms in
exactly the same way as does Sayyid Haydar Amuli, 490

Sayyid Haydar cxplains that the attributes of Khatam al-Awliva’ (scal of the
saints) and quth al-Agtib (Arch-pole) may be applied to the Mahdi a/-Maw'dd
(awaited Mahdi) at the dkhir al-zamin (the end of time).4%1 Furthermore, Sayyid
Haydar claims that Imdm Mahdi (p.) is in tact the quth al-wujid (pole of existence)
and Imim a/-waqt (the Imam of the time), that this world is supported by his existence
and that the passage of time is due to him. Shi‘s and true Sifis believe that there
cannot be any time without the a/-maSsam al-quth (infallible pole), as he is imam or
nabid?

Clearly, Amuli believes that guth and maSsom or quth and imam are synonymous;
that in fact they are the different autributes for one person who is the khalifa (caliph) of
Allah on His carth.#9 Sayyid Haydar cites Ibn Arabi’s Futiahat al-Makkiyya, whercin
it is explained that the station of a/-Quthri is certainly that of the perfect man whom
Allih (The Almighty) wanted to become quth and His caliph of the world. It is worth

mentioning that this gutb will look after all human beings in this time and in the

489 Amuly, a/-Mugeddamit min Kitab Nass al-Nugis, p. 273, no. 612.

490 cAbd al-Razzaq al-Qashani, Dictionary of the Technical Terms of the Sufis, p. 141, no. 443.
421 Amuls, Jami€ al-Asrir, p. 384 , no. 766, and also p. 446, no. 899.

492 Ibid., pp. 222, 223, no. 430.

493 1hid., p. 223, no. 431.
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herealter. Sayyid Haydar continues by stating that this station is reserved for [mam
CAli and his progeny (p.). 49

Thus Sayyid Haydar Amuli belicves that qub and Imim are two expressions
possessing the same meaning and referring to the same person. Amuli borrows the
name and term of gutb [rom the Sufis,*S but tries o combinge the Shiti idea with the
Sufi, both of which he knows at the highest level. We might recall his famous
statement: "every true Saft is a Shi¢i and every true Shiti a Safi,™%

Onec may conclude from all this that Sayyid Haydar's approach is the same as that
of Ibn €Arabi, who belicved the Prophet Muhammad to be the “Agf Awwal (the first
intellect),¥97 the ultimate of al-Jins al-<ali, Rah al-ilahi (soul of the Lord), Anwir al-
Samadiyya,*98 Anwdr Ahadiyya,?? Hagiqat al-Muhammadiyya,5® [nsin al-Kiamid50
Quib,502 Waliy5® and so on. The main difference here between Amuli and Ihn €Arabi
is that Amull belicves that the Imams are at the same level as the Prophet, and that

they have the same attributes.

494 1bid., p. 402, no. 806.

495 Amuli mentions that his definition of guthiyyat al-Kubra is the same as that of Kamal al-Din €Abd al-
Razzaq Kashani. Sce his Jamic al-Asrir, p. 4406, no. 899,

496 Amuly, Jimi€ al-Asrar, p. 41, no. 80.

497 See Michel Chodkicwicz, Seal of the Saints, p. 69.
498 Ibid., p. 69.

499 [bid., p. 69.

500 1bid., p. 69.

501 1bid., p. 70.

502 1vid., p. 71.

503 Ibid., pp. 71.72.
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4, 3. IMaMA IN THE VIEW OF THE THREE PEOPLES
The Imiams, who are ecndowed with mystical knowledge, are the leaders not only
of the Shi€ts, but also ol all those who follow the mystical path. Amuli is as critical of
those Shitis who reduce their religion to the system of shar€ (legalism) as he is of Safis
who dispute that *heir origins and belicls go back 10 the Imams,5™ Thus in this part
attention will be paid to his explanation of /madma according o the views of three

different groups within the Muslim community.,

4. 3. 1. Imima in the View of the People of Sharia

Sayyid Haydar defines imama from the standpoint of sharia as follows: in
absolute terms, imama refers to religious governance, which includes the persuasion of
the common people to safeguard what is of benefit to them, gives advice as to what is
best for them in both the present and the next world, and aims to protect the common
people from that which might harm them. 505

Amuli explains imdma to the people of Shari®a by employing g/ (intellect) and
nagl (tradition); thus he appeals 1o various interpretations of the Qur'an, especially of

such Qur'dnic terms as fira5%  Imama, according to shar€, is a position of great

S04 K. Kohlberg, "Amol,” p. 985.
505 Amult, Asrar al-Sharis wa Atwar al-Tariqgs wa Anwir al-flagiga, p. 95.

506!’:’;:3 in shot means the natural harmonious condition of men. It may be said to mean innate
disposition, natural position and primordial nature. For more information about ffra see Ruhullih-i
Khumayni, Chihil Hadith (Qum: Daftar-i Tablighat-i Islami), pp. 179-187, under the §11h fadith.
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responsibility, in the same way that prophethood is lor a person in a state of fitra and
in the state of Islam, both from the point of view of nagl and gl 307

In order to clarify this issue, one may summarize Amuli's explanation as follows:
in the beginning men were in need ol the establishment of the shari€s, and thus were
also in need of its continued maintenance and protection. Likewise, if the sending of a
prophet is an example of the futf (grace) of God to His people, then the same case
would be true for the establishing of an Imam, 508

The Imim must be a ma‘sam (inlallible) leader of the nation ol Islam, for like one
who is a Prophet (as one of those in authority) it is not legitimate for him to make
mistakes, 509

Thus the twelver Shita position affirming the superlative nature of the Imam was
aimed at establishing an cquilibrium: any z@hir (cxoteric) aspect which is not protected
by a batin (csoteric) is in fact a kufr (infidelity), but, cqually, any cxoteric aspeet that
does not at the same time maintain the existence of an csoteric aspect is fisy

(libertinism).510 On the other hand, one may be considered 1o be a mu min (belicver)

507 Amuli, Asrir al-Sharta wa Apwar al-Taniqa wa Anwar al-FHaquya, p, Y06,
508 Iid., p. 96.

509 See al-Mugaddamat min Kitab Nass al-Nusus, p. 240, no. 540, Amuly gives some attention 1o this
issue and hec states that in fact the majority of Muslims arc opposed to the notion of ‘isma
{infallibility) because of their poor understanding of the religion and Islam, and therefore do not count
Imima as one of the pillars of Tslamy;, they claim that the ofu af-Ainr (those who arc in authority) can
include swlpins or kings of this world even if they are known to be unjust, sinful and iniguitous.
Moreover they do not accept that this infallible Imam should come from the afif al-Hayt (the family of
the Prophet), despite the validity of the Imam’s claim, supported as it is by textual evidence from the
Qur’an and the Prophet’s Sunna. Amull, Asrir al-ShariSa wa Apwar al-{ariqn wa Anwar al-[laquya, p.
97.

510 Corbin, History of Islamic Philosophy, p. 45.
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only when one combines both the esoteric and exoteric together, The Imim as a
perfect mu min should meet this combination, - whose manifestation is Ssma.

Morcover, Amuli reports that the Imam must be designated and appointed through
the authority of the Prophet and during the latter’s lifetime; otherwise the term of
imama is not appliced. This is because if the Imam were not chosen, would it mean that
Allih was inadequate in what was incumbent upon Him, as in the case of
Prophethood S

Correspondingly, no onec may become Imam unless he is of the Prophet’s
infallible progeny: %sma is a condition of imdma and walaya. There are no others but
these described as possessing infallibility, even according to their opponents. This is

also suggested in the Qur'an.512

4. 3. 2. Imama in the View of the People of Tariga

According to Amuli, /mama for the people of tariga refers to the caliph who is sent
on the authority of Allah by the qub (pole) of the time, and who is called walii. There
are two types of wali; the wall whose waliva (governance) is esscntial, azaliyya
(endless) and real; he is called wali al-Mutlag; he is also the Qutb al-A%am (Greater

Pole). The other kind of waliya draws its power from the wali a/-Mutlag and is called

511 See Amuli, al-Mugaddamat min Kitib Nags al-Nusgs, p. 272, no. 610; sce also his Asrir al-Shari<a,
p. 98.

512 Amult, Asrar al-Shara, p. 98; The Holy Qur'in, Surat al-Abzib, verse of 33; sec also those verses
about /mams mentioned by Sayyid Haydar Amuli, as follows: a/-Mi fda, 54, al-Qasas, 5. al- Aaf,
5.
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al-Walf al-Mugayyad. Amuli adds that this kind of waliya is received by
inheritance.513

Sayyid Haydar has alrcady drawn attention to the importance ol correcting the
application of both types ol waldya, inasmuch as he states that both waliyas are
dependent upon the Prophet Muhammad and wpon Amir al-Mu minin and upon
whomsocver of his progeny (the Akl al-Bayi) inherits [rom him 3+

It is important that this station be distinguished by three actions: the first, the
indication of waldya, the sccond, the designation of the walf al-Mutlag and the third,

the appointment of the walf al-Mugayyad. According to Amuli:

As for the first, wi/gyah laccording to the people of fariga] is the
{tasarruf{(control)] among created beings alter annihilation in the [Aagy]
Real and subsistence in Him: in reality, it is nothing but the inward
dimension of prophcthood whose outward manifestation is the bringing
of news and whose inward is [control of souls by| imposition of the
laws. Prophethood is sealed, since there are no new tidings [rom Allah
and no prophet after Muhammad. Only wi/2yah continucs among men
until eternity; the souls of the aw/iya’ (plural of wali) from the prophet
of Muhammad are the bearers of responsibility for the execution of
wildyalr, thus wildyah is executed by them in creation until the Final
Day or rather, forever without end.515

Amuli briefly refers to the second and the third of the above actions, but these are
the same as we explained earlier in our discussion on "Relation between Nubuwwa

and Imama" 516

513 Amuli, Asrdr al-Shari% wa Atwir al-Tariga wa Anwdr al-FHagiga, p. 99.
514 1bid., p. 99.

515 Amuli, Inner Secrets of the Path, pp. 120, 121, and sce also his Asrdar al-Sharta wa Afwar al-{anga
wa Anwar al-Hagiga, pp. 99, 100.

516 Amuli, Asrdr al-Shari%a wa Agwar al-Tariqa wa Anwdr al-Hagiga, p. 99.
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4. 3. 3. Imama in the View of the People of Hagiga

According to Amuli, in the view of the people of hagiga, the Imdm and wali are
the same as the Imam a/-ASzam (Greatest Imiam) and the wali al-Mutlag (the universal
wali). He is also scen as the Qutb (Pole) and the Imam a/-A imma (Imam ol the
Imims), around whom revolves the circle of existence and the giydm (establishment)
of the shari€, tariga and pagiga. The stations of all, the nabi, rasal and wali refer to
this Imam. 517

Sayyid Haydar rcfers to Ibn €Arabi’s cxplanation of the padith of the Prophet
wherein the latter, when someonc asked "When were you a prophet?” replied, "I was a
prophet when Adam was between water and clay.” Ibn ©Arabi also states that "the Seal
of the Saints was a wa/f while Adam was between water and clay."518 Sayyid Haydar
also cxplains regarding the waldya of Imam CAll, that the latter is credited with a
hadith that is exactly the same as the one attributed to the prophet Muhammad; Imam
CAlf states that: "'l was a wa/f while Adam was between water and clay".5!9 This hadith
means that the Seal of the wal/iya (sainthood) is Imam €Al and that he was a wali
when Adam still was in a state between water and clay, whereas all the other prophets

were only prophets at the time of their mission.520

317 1bid.. 102.

518 Ibid.. p. 103, see also Ibn SArabi, Fusas al-Hikam, wrans, Rauf, chap, 2, vol. 1, p. 230.
319 See Amuly, Jimi€ al-Asrir, p. 382, no. 763, p. 401, no. 804, p. 460, no. 927,

520 Amuli, Asrir al-Shari%a wa Afwir al-Tariga wa Anwar al-Hagiga, p. 103.
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Thus, according to Sayyid Haydar the relationship between the Khdtam al-rusul
(Scal of the prophets) and Khdtam al-waliya (Scal of the Saint) is comparable to Jut
between the awiiya’ and the messengers with respeet to the Prophet. Thus, he
(Muhammad p.) is cverything: the wali, the rasil (messenger) and  the sabi (prophed.
And so the Scal of the awliyd’ who is the wali, the heir, the one who imbibes his
strength from the source, is one of the hasandt (good deeds) of the Prophet.521

Finally Amuli concludes that the Scal of the awliyd’ al-Mutliy is Amir al-
Mu minin Imam €Ali, who is deseribed as having the same good qualities ascribed to
the Lord of the Messenger,522

As Sayyid Haydar Amuii says, "All the Imims arc one and the same air (light),
one and the same hagiga (essence), exemplilied in twelve persons. Everything that

applics to one of them applics equally to the other™523

ConcLusioN

The majority of the details regarding the biography of Amuli, his scarch for
knowledge, his teachers, his writings, and the date of his death are recorded
inaccurately. This conclusion attempts to draw together some of the points made above

in this regard.

521 1bid., p. 103.
522 Ibid., p. 103.
523 Corbin, History of Istamic Philosophy. p. 48.



First, we have seen how some of the confusion relating to Sayyid Haydar Amuli
stems from the many names by which he was known in the sources, leading some
scholars to attribute some of his work s to non-cxistent persons.,

Sceond, as we have shown, the date of Sayyid Haydar's death, while still a
mystery, was placed much too carly by these some sources, partly out of ignorance as
{0 which writings were by his hand.

Third, none of Sayyid Haydar’s biographers has really placed him in the context
of his cra, nor offered an explanation of his relationship to Sarbidarid and especially
Shaykh Hasan Jari. In this thesis however we have tried to cast some light on this
question.

Forth, the confusion over which works were truly writien by him had to be
resolved. We have listed about 35 treatises written by Sayyid Haydar, which may be
separated into three main categories: 1) works which he himself states that he wrote; 2)
works which have been attributed to him by others; and 3) works by other authors
which Sayyid Haydar transcribed .

Fifth, we have tried 1o show the level of knowledge that Sayyid Haydar Amuli
possessed, and this by citing no less than six fi#zaar (licenses) given to him by his
masters in different subjects.

Six, in his mystical works Haydar Amuli has tried to explain the ideas of fthna
Cashari shi®a with the aim of correcting the views on /mdma and waldya shared by
Muhyi al-Din Arabi and Qaysari, as well as the views of those Shifis who reject

Grtan!



. Seventh, he made a significant attempt at reeenciling the beliel of three groups of

Shica: the people of the shari€, the people of the fariga and the people of fagiya.



APPENDIX:

Amuli’s Handwritings:

123

Figure: Figure:

........ 1 - 10
........ 2 —emmemaes 11
-------- 3 e 12
........ 4 e K
........ 5 ———eemm 14
........ 6 —eemeeet 15
........ 7 cmmmaal 16
........ 8 ¥
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Figure: 1. A specimen of the handwriting of Ayatullih al-MarCashi al-Najafi found on the back
cover of a manuscript of a/-Mubit al-A%am by Sayyid Haydar Amuli, consisting of a biographical note
on the lauter. 524 What should be remarked upon in this note is the name of the teacher of Amult when

he was in Amul and Isfahan.

524 Ayatultah al-MarSashi al-Najafi, al-Muplf al-ASzam wa al-Bapr al-Khadamm fi Ta'wil Kitab Allsh
a/-Aziz al-Muftkam, 2nd shelf, no. 1, serial no. 301, Kitabkhana-yi Ayatullah al-MarCashi al-Najafl,

Qum.
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Figure: 8. The last page of 7afsir al-Fatiba wa Ta 'wildtihi (the opening chapter of the Qur'in and
its interpretation) in the handwriting of Sayyid Haydar Amuli,?3!
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Figure: 9. The first page of the interpretation of Sdrat al-Baqara wa Ta'wilatiti (the second
Sttra/chapier of the Qur'dn and its interpretation) in the handwriting of Sayyid Haydar Amuli 332

532 Sayvid Haydar Amuli, a/-Mubit al-ASzam wa al-Bapr al-Khagamm £i Ta'wil Kitab Allih al-SAziz al-

Mubkarp, manuscript, 2nd shelf, no. 1. serial no. 301, Kitabkhana-yi Ayatilah al-Marashi al-Najafl,
Qum.
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Haydar Amuli, 533

533 Ibid., 2nd shelf, no. 1. serial no. 301.
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533 Sayvid Haydar Amuli. Muntakhabit Anwdr al-Shari“a, manscript, serial no. 1088, Kitibkhana-yi
Markazl-yi Danishgah-i Tehran. Tehran.
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335 Sayyid Haydar Amull, a/-Masd ! al-Amuliyyéi, manuscript, serial no. 1022, Kitabkhana-yi Markazi-
¥i Danishgah-i Tehran, Tehran,
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Figure: 13. The first and last pages of a/-Masd il al-Amuliyya (Masd 'il-i Amuliyyif) by Sayyid
Haydar Amuli, as transcribed by CInayat Allih. The laiter may be he the same as Abd Muhammad €Al
Tbn SInayat Allah Bastami who wrotc a Tafsir al-Tabligh al-Waldya. In which he collecied all the verses

about waliya in ‘Arabic. He was named Mawla Husayn $i%id and wrote this interpretation in Tabriz on

the twelfth of JumddrF al-Akhar, 989/1581.

Masd'sl-i Arauliyydt is a short pant of Aitdb-i Dastur that is included 45 wreatises: about three pages

of this book are a/-Masd il al-Amuliyya.536

536 1bid., ad. €Inayar Allih, serial no. 2144,
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Figure: 14. A specimen of the handwriting of Sayyid Haydar Amuli written by him on the back of a
manuscript of his work Nagd al-Nuqdd ff Ma%ifat al-Wajdd. 537

. 537 Sayyid Haydar Amull, Nagd al-Nugid T Maifat al-Wujidd, mavscript, no. 1764, Kitabkhana-yi
Markazt-yi Danishgah-i Tehran, Tehran.
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Figure: 15. The first and second page of Sayyid Haydar Amuli's autograph manuscript of Risdlat

Nagd al-Nugid i MaSifat al-Wujod, 538

538 Ibid., no. 1764.
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Figure: 16. The last page of Nagd a/-Nugid ff MaSifat al-Wujid in the handwriting of Sayyid
Haydar Amul1.53% Amull mentions that this work completed by Haydar ibn €All Haydar al-SAlawl al-
Husayni al-Amull on the 15th of Jumad# al-Akbarin 768 A.H. at Mashbad al-Sharif al-Gharawi (Najaf)

. 539 Ibid.. no. 1764.
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Figure: 17. Jdmi® al-Asrdr wa Manba® ai-Anwir. These are the first and last pages of this treatise
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Figure: 18. The first and last pages of JAmi€ al-Asrdr wa Manba® al-Anwar by Sayyid Haydar
Amull. This manuscript was completed Rajab of 1285/1868, by Sayyid Mahdl Sadr Alimi Masawi

Isfahani 341

341's. H. Amult, JEmi< al-Asrdr wa Manba® al-Anwir, manuscript, serial no. In index 5172, Kitabkhana-

yi Markazl-yi Danishgah-i Tehran.
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