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One of the outstanding scholars of his time, Sayyid l;Iaydar Âmulï (719-787/1319-

1385) played an important rolc in the devclopment of Shï9 'ïr/lin, a tradition which

traces its roots hack to the Prophet Mul:tammad and the Imams. He gave his attention

to the suhjcct at a time when the Shïca Islam began to develop its eharacteristic set of

doctrines through the efforts of CAllama l;Iillï and his son Fakhr al-Mul:taqqiqïn in Iran

and Iraq.

Sayyid l;Iaydar lived at a time of great political and social upheava!. This thesis

places Âmulï within this eontext and describes his Iife in sorne detai!. Moreover, a

number of problems surrounding the corpus of his writings are reso1ved by a complete

listing of his works.

Finally, wc provide an overview of his doctrines, most espccially his ideas

conceming the people of sharica, ,tariqa and J;aqïqa. Âmulï puts great effort into

rcconciling these three groups, although he consistently maintains a mystical approach

in his works. Whilc Âmulï accepts Ibn cArabï's metaphysical doctrines he criticizes his

teachings on lIIa1fiya and Imiima. This thesis deals with the issue of Imiima from the

point of view of Âmulï in detai!.
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Un des érudits les plus éminents de son ère, Sayyid l;Iaydar Âmulï joua un mie

important dans le développement de \' 'Ïrl7in shi'1, une tradition qui rait remonter ses

racines au Prophète Mul)ammad et aux ir.1funs. Il sc préoccupa du sujet dans un temps

ou l'islam shica commença à développer ses doctrines caractéristiques à travers les

efrorts dCAllfuna I;Iilli et de son ms Fakhr al-Mul)aqqiqin en Iran et en Iraq.

Sayyid l;Iaydar vécut dans une période marquée par des convulsions politiques et

sociales. Celte thèse met Âmuli dans ce contexte et décrit en détail sa vie. De plus,

quelques problèmes entourant son oeuvre sont résolus par une liste détailée de ses

écrits.

Enlin, nous donnons ici un aperçu de ses propres doctrines, en particulier ses idées

concernant les peuples de shanea. fanqa ct f;lilqiqa. Âmuli rait un grand errort pour

réconcilier ces trois groupes, quoiqu'il maintienne toujours une approche mystique

dans ses oeuvres. Tandis qu'il accepte les doctrines métaphysiques d'Ihn cArahi, il

critique quand même ses théories à propos de wafiiya et d'imfuna. Cette thèse traite du

suject d'imfuna en détail selon le point de vue d 'Âmuli.
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1ntrndue\ion

AMULi'S INTELLECTUAL BACKGROUND

Sayyid l;Iaydar Arnulf) was one of the spiritual rnasters and rnystieal seholars 'lI'

the Ithnii casharï (Twclver) Shfca,4 as well as a gnostie of great standing, who lived in

Iran during the eighth eentury A.H.s He was barn in Arnulf> in 719/1:'19 and he died

aner 787/1385. He travelled in seareh of knowledge to rnany l:Ïties 01' Iran and 1ra4.

These studies lasted for twenty years and eventually took hirn to 1~l'ahân, whencc he

returned to ArnuJ.7

) For more information sec Amuli's own autobiographieal notes. which have been collcctccl by Il. Corbin
and O. Yal,Jya in their introduction to his Jamie a/-/lsror wa-M;whll" 1I/-/lIIW:lr (Tehr'lII: Institut
Franco-Iranien, t969). Sec also Mul)ammad KhWajavI's introdcctionto Alllull's 1\.\·mr;I/-.~ï"lTIe:l W:I'

/I/wlir a/'Tartqa wa /llIwar a/-/jaqiqa (Tebran: Mu'assasa.yi MUlaliCat va Tal)q!qat-i Farhang!.
t983).

4The Twelver Shica believe that after Mul)ammad (S.). thc seal of the prophets, the leadef',;ip of the
world of Islam felllo Imam CAli and thento his elevcn pure progeny.

5M. KhWajavi, introductionto /lsnir a/·Shanea. p. iiii.

6 Amui is the name of a town in the nonh of Iran, on the nonhem slopes of the Alburl. mountains. lbis
city is located in the south-west corner of the cast Mal.andaran plain. Today Amui is one of the
cities of Mazandariin province. Il stands on the West bank of the lIarhal. river, 12 miles south of the
Caspian Sea. L. Lockhan, "Amui," in Firsl Ellcyclopacdia ofls/am/9/J-/9.J6, cd. M. lb. lIoustma
(New York: E. J. Brill, 1987), vol. l, p. 459.

7 KhWajavi, introduction to /lsnira/-ShariCa, p. xxi.
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During his stay in I~fahiin, he studied under NOr al-Din Tihriini, from whom he

eventually received a khircJi/ and dhikr (rememhrance) of AlIiih.K While in Iraq he

studied with Qudsi,') and rcad under him various suhjccts dealing with mysticism.

During twenty-lilur years Amuli studicd many hooks on sulism and wrote ahout

twenty-filUr hooks on this suhject himself. 1O

Besides pursuing his education, Amuli concentrated his eflims on the spiritual

joumey and - according to his introduction to Na,ç,ç al-Nu,çû,~' - he arrived at many of

the deepest spiritual truths. 1I Amuli is also known to have gone to l;Iilla, Iraq for a

meeting Wilh Fakhr al-Mul)aqqiqin (d. 771/1370), which took place in the year

759/1357. 12

OUTLINE OF THIS 5rUDY

This thesis eonsists of two main parts, each exploring a different aspect of Amulï's

career.

The lirst part deals with the life of Sayyid l;Iaydar Amulï and altempts to provide

an in-depth biography. In doing so it will also explore the times in whieh he lived. One

8 Scc O. Ya~ya. introduction 10 J;jmiC al-Asr.lr, p. 44. ciling from Amuli. al-Mu(/i! .,I-A co/ADJ (Qum:
Kha/.ana-yi Kilahkhàna-yi Ayatullah al-Mar"ashl al·Najan, 1969). vol. 2. p. 190.

9 cAhd al-Ra~man ihn A~mad al-Quds. was one of the perfect curalii' (myslics) and sainls (awliy;j-yi
if;jh/) who lived in obscunty. but AlIluli found him to he more exccllcnt in knowledge than other
culama' (scholars). M. KhWajavi. introduction to Asr.iral-Shanca. p. xxix.

10 Ibid.. pp. xxiv-xxx.

Il Sec Amuit. al-Muqadd,1n/;j( min Ki/ab Na~~ al-Nu~O~. cd. H. Corbin and O. Ya~ya (Tehran: Instilui
Franco-Iranien. t974). pp. 1t2-113.

12 Sce appendix no. t3. and also O. YaI)ya. introduction to Jàmical-Asr.ir, p. 45, citing Amuli, al-Mu/Ji!
al-A cp1J/I. V. 2. p. 152.
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may distinguish three more or less distinct phases in Àmuli's life: lhe !irst period,

when he began his studies in Amui and I~fahfln: the second period, when he ehanged

his mind and ,ravelled from his homciand to Arahia and Ira4: and the third periml,

when he was as a great master, aulhor and '~ïri/: The laller phase is documented in thl'

Iicenses issued lo him hy his maslers, showing his high levclof piely and knowledge,

However, the main fealure of lhis part is a description of lhe works of Sayyid

Âmuli, He wrole over 30 hooks and lrealises on differenl suhjecls; for instance, a

highly symbolie inlerprelalion of lhe Qur'an in his work cnlilled al·Mu!li! ;1f·A 'r.;/f/l, Il

and commentaries on the works of Ihn cArahi (d. 63X/1240), Kh"üja Na~ir al·\)in Tusi

(d. 672/1273), ~adr al-Din Qünawi (d. 627/1273), clC. 14

The second part of this thesis is entitled "An overview of the doclrine of Amuli."

Herc 1 will discuss why Sayyid Âmuli's thoughl is import:ml, whal kiml of work he

did, how he differed l'rom Ibn cArabi (d. 63X/1240), Qay~ari and cAhd al-Razza4

Kashiini (d. 735/1335) and why, inasmuch as he was an '~ïri/; a ,"ü/i and a /:Ulih. he

was so critica1 of his fellow 'iJrafli: ,5üliyya (~üns) and /ùqahfi:

As is well-known, certain conOiets exisled between /ùqahii: ~üns and 'iJm/'ii:

Sometimes ~ufis rejccted shari'à 1aw, white many /ùqahii' considered sorne ';mll:ï 'lo

be kiilirs (unbelicvers). I;Iaydar Âmuli attempled lo solve many prohlems in this

13 KhWàjavi, introduction 10 Asr.iral·Shan'1J. p. xxxiv.

14 Ibid., p. xxxiv.
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regard. To hegin with, he put ail the groups In the Shici communilY under one

umhrella.1.5

Likewise, aceording to Âmuli, ,\'h.>.ri'iJ, !ariqa and /;iJqiqa are not different in origin

hut are rather several aspects of one reality.16 ln other words, we can say they are in

lact three levels or stations of faith; thus, the pcople of /;lIqiqiJ are at a higher levelthan

the people of !lIdqll, and the pcople of !iJriqll are at a highcr level than the people of

s/mri'i/. Âmuli adds thatthc shllri'iJ must he hased on thc intellecl. 17

For Âmuli, the Roots of Religion (U,çü/ iJ/-Din)IK as lhey are underslOod hy Shil'j

thinkers may he explained in three ways:

1 According to the people of sharica.

2 According to the people of !adqiJ.

3 According ta the people of /;lIqiqa.

As a rcsult of these different understandings, it is no wonder lhat conmet.s arose

hetween the proponent.s of each of them.

1 will also explain the signilicance of .A.mulï's views aboulthe doctrine of imiimiJ,

concentrating on one aspecl of his lhought, that is, his uniquely mystica! approach ta

the prohlem of imiimll. Âmulï rclcrs ta lhe imiim using nol only the Shil'jtenn bUl also

SUch tenns as làqih, :\'üJl and cilIiJ: Ali of these seem ta fealure more or Jess the same

15 Sec Alllull. JlIlII;ClI/-Asror. pp. 4, 5. nos. 4. 5. 6.

lb Alllull. Asrara/-Shane". p. 8.

11 Alllull. lnner Secrets ofthe futh. Imns. A. nd-Dhankir Y.le (Lnngne.d: Elclllcnl Books. 1989). p. 9.

IR Alllull. Asrora/-Shaflca. p. 68.
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characteristics as the woru imlim l'rom the Shj<i point or view, This rael mises a

number or issues, For inslance: Whal, in ÂmllU's view, is lhe relation between lhese

terms anu the Shj<i notion or imlimd! Do they really have the same l11eaning, ahhollgh

cmploying uil'I'crent approachcs'! These arc the basic 411estions lhal lhis pari 01' lhe

thesis will seek to answer,

ln the course 01' my research 1 will also sludy other signilicanl aspecls or Âmllli's

thought, such as his views on the relation belween L;/q!(reason) and slwr"(divine law),



•

•

12

l'arl 1: An Overview ofSayyidl;lay_d<iLLun!JJÙJ.ife

This part inr.:ludes Iwo chaplcrs, lhc !irsl dcaling wilh lhe background lo lhc life of

Amulï. The sccond chapler is wncemcd wilh somc aspccls of his biography, educalion

and works, making rclercncc lo many biographical sources and Sayyid l;Iaydar's own

aUlobigraphy.

Chapter 1.

Biography

1. 1. Who was Amuli?

1. 2. Amuh's Era

1. 2. 1. Geographical Background

1. 2. 2. The Shi"î and the ~iifi Positions

1. 2. 3. The Sarbidarid Movement

1. 2. 4. Amuli and Amul's Govcmmcnt
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CHAPTER 1. BIOGRAPHY

Thc majority of thc dctails rcgarding thc hiography of Âmuli, his search for

knowlcdgc, his teachers, his writings, and the date of his death arc recorded

inaccuratcly. This chapter represents an attempt to corrcct this situation.

1. 1. WHO WAS ÂMULI'I

Sayyid I;Iaydar's gencalogy may hc seen in thc full form of his name, which he

himsclf rcports in his ta/sïr cntitlcd al-Mu/:Iït al-A 'ili/m: "Rukn al-Din ~Iaydar ihn al-

Sayyid Taj al-Din CAli Piid~hah ibn al-Sayyid Rukn al-Din ~Iaydar ihn al-Sayyid Tüj

al-Din CAli Piidshiih ibn al-Sayyid Mul;1ammad Amir ihn CAli Piid\'hiih ihn Ahi Jacfar

Mul;1ammad ibn Zayd ibn Abi JaCfar Mul;1ammad ihn al-Dü'l ihn Ahi .Iacfar

Mul;1ammad ibn Ibrahim ibn Mul;1ammad ibn al-l;Iusayn al-Küsajihn lhrühim ihn Sanü'

Allah ibn Mul;1ammad al-l;Iarun ibn I;Iamzat ibn CUbayd AlIüh al-A ''ra} ihn al-~Iusayn

al-A~ghar ibn al-Imiim cAli ibn al-l;Iusayn Zayn al-';4bidïn ihn al-l;Iusayn al-Sh;/hïd

ibn Amïral-Mu Îninïn cAli ibn Abi Talib CAlayhi al-Sa"ïm (peaee he upon him)." Il)

Bio-bibliographcrs rcfcr to Sayyid I;Iaydar Âmuli by a variety of names, eleven

examplcs of which arc listcd by al-Sayyid Mul;1sin al-'Amin (d. 1371/1951);2o in

19 O. Ya1).yli, introduction 10 Jiimica/-Asnir wa Manba cal-Anwlir, p, 42, citing ;//-MU(II! "I-A c(Jllll (Qum:
Killibkhana-yi Ayatulllih al-Mar"ashi al-Najaf!). 2nd shelf. no, l, seriai no. 301. vol. 2. p. 19() A. For
more infonnalion sec also al-Sayyid Mul)sin al-MllsaWI al-Tabnzl's introduction lU Amuh's 'lilll'ir
a/-Mu!J~/ a/-A "pm wa a/-Ba!Jr a/-Khat;!amm li 'lil 'wH Ki/lib Alllib a/-cAz/Z lll-Mu(lkam (Tehmn:
Mu'assasat al-Tiblica wa al-Nashr. (41411993). as weil as Mul)ammad KhWajavl's imruduclion lU
Asnira/-ShJJi'1l.

20 (1) al-Sayyid l;Iaydar ibn CAli ibn 1;laydar ibn CAU al-cAlawl al-l,Iusaym al-Amuh al·Ma71lDdaranl a/­
$üli a/-Ma'hlf(known as) al·AmüU.

(2) al-Sayyid l;Iaydar al-Amuli.

(3) al-Sayyid l,Iaydar al-Mlizandariini.
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uddition to these, other hio-hihliographers rerer to him hy six other names.21

CAhdullah ul-Afandi al-I~rahani (d. 1137/1724) suggests the possihility that there is

eonrusion over this issue, stating: "sometimes the multiplicity of these namcs may be

imagined, hut in raet, ail or them allude to the same pcrson."22 But he cautions us not

to conruse Sayyid l;Iaydar Amuli with the Amuli who interpreted Ibn SinU's (d.

(4) al-Sayyid Uaydar ihn cAli ihn I:laydar al-cAlawl al-I:lusayni.

(5) al-Sayyid I:laydar ihn I:laydar al-Amull.

(6) I:laydar ihn cAli al-clJhaydll al-I:lusaynl al-Amull.

(7) al-Sayyid Rukn al-Dm 1,Iaydar ihn Taj al-Dln cAli Bàdsllà!l ihn Rukn al-DIn l;Iaydar cAlawi al­
I:lusayni.

(8) al-Sayyid 1,Iaydar ihn cAli ihn 1;laydar al-cAlawi al-~Iusayni al-AmOIi al-clJbaydli,

(9) al-Sayyid Uaydar ibn cAli ibn l;Iaydar al-cAlawi al-l;Iusayni al-AmOIi.

(10) I:laydar ibn cAli ibn I:laydar al-cAlawi al-l;Iusayni al-AmOIi $#ib (lhc aUlhor 00 al-KasMl110
ilia Jara "ala itli al-Rllsl1l.

(") I:laydar al-.~·ùn, al-Sayyid Mu!)sin al-'Amin. A'J'àn al-Slli"a (Bcirul: Dar al-TaCaruf li al­
Malhocal. 1986). vol. 6. p. 271.

21 (12) al-Sayyid I:laydar ihn CAli ihn I:laydar ibn cAli al-cAlawi aHIusayni al-CUbaydll al-AmOIi al­
Ma'.andamni 1I1-$un. Scc cAbd al-Razzaq al-Mûsawi al-Muqarmm. imroduclion 10 al-Amull. 111­
KlIsllkul n ilia Jllra "ala itlal-Rasu/(Bciru!: Muassasa! al-Balàgh. 1987), p. 5.

(13) Baha' al-Dln ~Iaydar ibn cAli ibn I:laydar al-cAlawl al-l;Iusayni. Scc ~amad Muwal)!)id. "Amuli"
Da Ïrat al-MaC;jrif-i Buzurg-i Islam, cd. 'AI-i Rashid. Ibn Azmq (Tchmn: Markaz-i Dà'iml al-Macàrif­
i Buzurg-i Islami. 1989). vol. 2. p. 214.

(14) I:laydar ibn cAli ibn I:laydar al-cAlawi al-l;Iasanl al-Amull. Scc Khayr al-Din al-Zirikll. al- fi clàIII
(Bciru!: Dar al-cllm li al-Mala'ln, 1980), vol. 2, p. 290.

(15) I:laydar ibn CAli ihn ~Iaydar al-Amull al-l;Iusayni al-CUbaydl al-$110. Scc Mu!)ammad Mu!)sin
Agha Ilu"urg al-l'ihmni, Tabaqàt AClàIII al-Slli'11, al-l,/aqàÏq al-Ràbina n al-Miot al·17tàlllina
(Ilcirul: Dar al-Kilàb al-cAmbl, 1975), p. 66.

(16) al-Sayyid 1;laydar ibn CAli ibn I:laydar al-cAlawi al-l;Iusaynl al-Amull. Scc M. M. Agha Buzurg
al-l'ihmnl, al-DIuui'11 ifà Ta~ifal-S!li'11 (Bciml: DM al-Mwà', 1983), vol. 2. p. 72.

(t7) Sayyid l,Iaydar ibn CAli ihn l,Iaydar cAlawl Bu.sayni CUbaydi Amull (known as) $110. Scc
Mu!)ammad CAli Tabrlzi (Mudanis), Ray/,Jànat al-Adab il Tanijilll al-MaCrliOn bi al-Kunyat wa al­
Alqàb (Tabrlz: Chapkhàoa-yi cllmi, 1967). vol. 3. p. 498.

(18) Sayyid l,Iaydar ibn CAli ClJbaydl al-~Iusayni al-Amull. Scc Qà<.J1 Sayyid NOr Allah-i ShOshlarl,
Majalisal-Mu'llJinJn(Tchmn: Kilabfurushl-yi Islàmiyya, 1955), p. 51.

22 Mlr/.a cAbdullah 'Afandl al-I~fahani, Riyàef al-cU/amà' wa l;Iiy;icf al-FuefaM' (Qum: Malbaca! al­
Khayyanl. 1981), vol. 2, p. 219.
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428/1037) 'll-Qiînün. This AmOIi is al-Shaykh Shams al-Din MlI~amm<ld ihn M<I~mOd

Amuli al-Fürsi al-Sunni.2.1

The exact dates of the hirlh and death of Sh<lms al-Din Amllli, who W<lS l'rom ,he

sarne town as Sayyid l;Iaydar, are unknown. Sorne of the remarks of Sh<lms al-Din,

who livcd in the eighth/fourleenth century, have heen determined <lS eoming

sometimes l'rom a Shica and sometimes l'rom a Slinni. A memher of Ihe cirde of

Sullün Mu~arnmad Khudübanda24 in 716/1316, Shams al-Din was a masler al the

Sul!iiniyya Madrasa in Adharbüyijün. He is hest known for his great eneydopedie

referenee work, entitled NaÎa lS al-Funün,25 as weil as the ahovementioned

eommentary on Qiinün of Abo CAli Sinü and another on the medical encydopedia of

Sharaf al-Din Iraqi.26

Shaykh Agha BuzlJrg Tihrüni (d. 1389/1969) believcs thatthere were more than

one Amuli "one of whom asked many fiqhi Uurisprudence) and kaliimi (theological)

questions of Fakhr al-Mu~aqqiqin al-l;Ii1li27 in 759/1357 and gathcred them in a

23 Ibid.. vol. 2. pp. 218-219.

24 Sullan Mu~ammad Khudabanda, known as lJljaylu, brOlher of Sullan Mul)amm,uj Gha"lIl Kh'lIl.

25 Sec Shams al-Din M. al-Àmuh, Nalii Ïs al-Fumin fi CAro Ïs al-CUyun. ad. M. A. SI",cnnll (Tchmn:
Kilabfurushi-yi Isllimiyya), 1337/1918.

26 Henry Corbin, History oflslamic Pbilosophy, lmns. Liadain Shemd (New York: Islamic Publicalions
Limiled, 1993). p. 277.

27 Fakhr al-Mu~aqqiqin was Ihe son of CAllama l;IillI. Ile was born in 681/1283. and passcd away in
771/1369. He was one of lhe grcal jurisls. Carl Broekelmann. Gcschichtc der arobiscbcn l.ittcrotur
(Leiden: E. J. Brill. 1938), vol. 2, p. 209. He eompleled some books of his falher and he wrole seveml
of his own on Iiqh and kalàm such as: al-Fakhriyya fi Niyya. Sec al·Kanlun, ICja', l,Iusayn. Kasbfal·
IJujub wa al-AstJir 'àn Asmii' al·Kutub wa al-Asliir, cd. M, Hidayal l,Iusayn (Caleulla: Ihe Asialie
Sociely of Beogal, 1935). p. 397,00. 2195. He also wrole eAqaÏd aod Jamie al·FawaÏd. Cf. Carl
Brockelmann. Gescbichte derarobiscben Litterotur, vol. 2, p. 209.
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treatise entitlcd al-As lIai iil-AmuIiYYil." 28 Âghii Buzurg adds that the author of al-

ASllal al-Amuliyya dilTers from Rukn al-Din, the author of Jawtibtil al-Mastill al-

Muhannti Iyyii2.9 (wrillen in 761/1359). He also asserts that he docs not agree with

'Afandi (d. 1I:I7/1724) who says that "ail ofthem arc the same person.30 "31

To sum ur, according to Âghii Buzurg, there are at least four known seholars who

hore the nume 1;laydar:

1. al-Sayyid l;Iaydar ibn cAli the author of al-Kashkûl, a work completed in

735/1334.32

2. al-Sayyid l;Iaydar ibn cAli ibn l;Iaydar Âmuli, the author of al-As lIai al-

'Amuliyya in 759/1357; even though Tihriini c1aims that these two authors were

diflcrent, they neverthelcss both Iived in the same period.33

3. al-Sayyid Rukn al-Din l;Iaydar ibn Sayyid al-SaCjd Tiij al-Din CAli Padishiih

ibn Sayyid al-SaCjd Rukn al-Din l;Iaydar al-cAlawï al-l;Iusaynï, the author of Jawtibiit

al-Mastill al-MuhanntilJya, wrillen in 761/1359.

4. al-Sayyid l;Iaydar al-$ûl/aI-cArir, the author of several works; he 1ived a few

years after the second and thc third individuais mentioned above.34

28 Agh'i BUlurg al-Tihnîni. al-Dh.iTlCa if;; Taë;;n/fal-Shica. vol. 2. p. 72.

29 Ibid.• vol. 2. p. 73.

30 •Mandl al-I~fahani. RIj';!rt al-clIIamâ' wa {/iyât/ al-Furtal;!: vol. 2. pp. 218-219.

31 al-Tihninl. al-DhaTIca if;! Taë;Jn/fal-Sh/Ca. vol. 2. p. 73.

32 Ibid.• vol. 2. p. 73. scc also O. Ya!)ya. introduction to JômjCal-AsrâI; (1969). p. 49.

33 al-Tihninl. al-DhaTIca if;! T"ë;!nifa/-Sh/Ca. vol. 2. p. 72; scc also O. Yal)ya. introduction 10 JômjC a/­
Asnir, p. 51.

34 al-Tihranl. al-DIuuiCa if;! Tapoj{al-Sh/Ca. vol. 2. p. 73.
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Agha Buzurg adds that thl:re arc still others who hore this name, seholars of the

eighth century, who arc mentioned in his I;/aqü Ïq al-Rühina..'5

However, Agha Buzurg states in I;/'Iqü Ïq .II-Rühina that, al'ter the puhlielllion of

Sayyid l;Iaydar's works lümi" al-Asriir and Naqd .II-Nuqüd, he ehanged his mimi, and

came to believe that ail of the abovementioned names refer to one person who was

both a ,s-üfiand a faqïh. According to Agha Buzurg's new assessment, Sayyid 1:laydar

was like Abii l;Iamid Mul:Jammad Ghazzalï (d. 505/1111), who was a (mslnvï

(1iteralist)36 and a Sunnï in his youth, but who at the end of his life hecame a

researcher, mystic, ,~üfi and mujlahid.37 Agha Buzurg also suggests that Sayyid

l;Iaydar was known by many forms of his name, and may have relerred to himself

differently as his ideas developed, as can be seen from his works Kashkül, As Ïlal .11-

Amuliyya and Na,s-,s- al-Nu,s-ü,s-.38

3S Ibid., vol. 2, p. 73.

36 Ijashwiyya was a contemptuous lenn for those among the a,'(13h al-(u/(IIIII (men uf tradilion). whu
recognised the coarsely anthropomorphic lraditions as genuine. withuUI criticism and even Wilh a killli
of choicc, and interprcled lhem cOITectly. Scc Il. Gibb, Kmmers "al·l.lashwlya," .\1ItJrtcr
Encyclopaedia of/sIam (London: LU7.ac, 1961). p. 137.

37 al-Tihriioï, Ijaqli Ïq al·Rlihina. p. 68. FaYI.I·i Kasbanl. in thc introducliun tu 1I1-Mu(Uljj:1I111.lJlIy(I:i' li
Tahdhib al-l(Iyli' says: "when Abu ~Iamid wrolc lhis book he was Sumll. bUl al the end uf his life he
became Shica. "Ghazzali himself states this in his book Sirr al-cAlamaYII wa KlIsllfu 1111/ fi 1I1-ll/In/YI/
(Beirut: Dar al·Kulub al-CJlmiyya, 1988). pp. 10-12, of which Ibn al·JawzI al-I.lanbah says: "1 am a
wilness thattbis book is from Ghau.âli," (al-Tadllkira. p. 36). Sec ai-FaYl.! al-KashaOl, al-Mu(laji/1l 111­
Bay(lli' fi Tahdhib al-/(Iyà: 2nd cd. (Qum: Daflar-i Intisbaml-i Islaml. 1980). vol. 1. p. 1. Ilul as Wall
says, Ghazzali also wrote one or IWO smaller books on panieular points. Ilow innuentiallhese were is
difficu1t to say, but they doubtless contributed to the defeat of Ismactlism. Ahhough in his uwn
aceount of his development Ghau.âli speaks as if he began 10 study sufism only after ("Ompleling his
studies of philosophy and IsmacUism, he had been in conlacl with sufis from an carly age. Ile also
repons lhat Gbazzali gave bimself up completely to e'!reme fonns of mystieism and abandon«1 bUlh
canonical duties and Sunnite dogma. Montgomery, Wall, l,llImÏC Phi/o."'plly 1Il/(1 17Icology
(Edinburgh: University Press. 1979), pp. 119. 121, 122.

38 Âghâ Buzurg al-Tihrâni, Tabaqà/ A cllim al-Sh/Ca, al-(laqliCiq al-Rallina fi al-Mio al-1bamina, p. 68.
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1. 2. AMUU'S ERA

The events of the years 719-787/1319-1385, Le. the period hetween the birth and

death of Âmulï, should he considered in our discussion, for a knowledge of the

geography and history of this period can help us to know Sayyid l;Iaydar Âmulï better.

1. 2. 1. Gcographical Background

According to Lockhart:

ln Muslim times Âmul becamc an important industrial and trading
center. The great historian al-Taban and the famous jurist Abü al­
Tayyib al-Tabarï werc born there. The anonymous author of the f;fudüd
al-cAlam (134, 135) described Âmul a~ a great town and the capital of
Tabaristan. It wa~ then vcry prosperous, and many merchants and
scholars rcsidcd therc. It had a number of industries, and the
surrounding district produced large quantities of fruit of various kinds.
Writing at much the same time, Ibn l;Iawqal stated that Âmul was larger
than Qazwïn,39

More than this, Âmul wa~ located in the time of Âmulï near the Jiidda Shiihï

(Royal Road), and the later Jiidda Ahrïsham (Silk Raad) eoming l'rom China.4oThis

signilicant geographieal location made the city an international trade center, and one

of the richest cities of Iran. Thc culturc of this city was international in scope.

39 L. Loclman. "Amui." p. 459.

40 Sec V. G. Lukonin. "Politieal. Social and Administration Institution: Taxes and Trade," in Cambridge
lIistory of/ran. vol. 3(2, cd. Ehsan Yarshatcr (Cambridge: Cambridge University Press. 1983). p. 739.
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1. 2. 2. The ShiCï and the ,<;üÎI Positions

During the Mongol and 'I1-Khanid periods,41 Twc1ver Shil'j theology developed

into the rorm whieh was to heeome eanonieal. The two leading representatives or ShiCï

thought during this period were KhWaja Na~ir al-Din Tüsi (d. 672/1274) and his

disciple cAlluma J:Iilli (d. 726/1326), hoth or whom were rc1igious seholars,

philosophers and jurists.42

During this time or political instahility in Iran, two !l/rie/ils were the most

sueccssrul in attracting rollowers: the Kuhraviyya in the cast and the Suhravardiyya in

the west.43

J.2. 3. The Sarbidârid Movement

Another ShiCï ~üfi movement was the Shaykhiyya-Jüriyya si/silil in Khurasan,

which had an important politieal role since it was a.~sociated with the Sarhidarid

movement. The Shaykhiyya of Khurasiill were followers of Shaykh Khalifa (d.

736/1334). The latter was originally l'rom Mazandaran, and wa.~ also a disciple or

Shaykh Bâlü Zâhid,44 cAlâ' al-Dawla SimniillÏ (d. 736/1336)45 and KhWaja Uhiyath

41 The 'Ukhanid pcriod began with Hulâkil Khan (d. 663/1265) and endcd with Sullan Ahu Saclll (d.
736/1335). Sec YaCqilb Âzhand. Q/yàm·i Sb/Ci·yi Sarbid;jr;jn ("l'chran: Nashr·i Ciuslari. 1985). p. 15.

42 A. Bausani. "Religion Under the Mongols," in Cambridge /lis/ory of Iran. vul. 5. cd. J. A. Buylc
(Combridge: Combridge UniversityPrcss. 1968). p. 544.

43 Ibid.• vol. 5. pp. 544. 545.

44 Âzhand. Q/yàm.i Sh/Ci-yi SarbidiiràJl. p. 73. eiling l;Iàfi(. Abru. "Dhikr·i Khuruj-i Sarbidàran wa
Iblidayi l;Iukômat wa Daw1at-i Ânhâ," ehap. in Jughr.iliya. manuseripl. Kitàbkhana-yi Malik. "l'ehran.

45 Bausani. "Religion Under tbe Mongols," in Cambridge /lis/ory ofIran, vol. 5. p. 546.
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al-Din Hihal Allah I;Iamawi,46 wilh whom he seems 10 had certain disagreemenls.

Shaykh Khalifa founded a sehool of myslicism al Sahzivâr in Khurâsân.

Allhough, wc know very liule ahout the teachings of Shaykh Khalifa,47 one thing

wc do know is Ihal Sayyid cIzz al-Din Süghandi claimed 10 have received the khirqa

from him through his teacher Shaykh I;Ia~an Jüri; the accounls of this event list

Süghandi's ma~lers:

Sayyid C(zz al-Din Süghandi, Shaykh I;Ia~an Jüri, Shaykh Khalifa, Bâlü
Zâhid Shaykh Shams al-Din Mu~ammad Mujarrad, Shaykh Fac)l Allah,
Shaykh Tâj al-Din cAli, Shaykh Shams al-Din Kan, Shaykh CIsa Thani,
Sayyid Shaykh Shams al-Din Mu~ammad $iddiq, Shaykh cIsâ Kamil,
Shaykh Mu~ammad cIbâd, Shaykh Adam Qudsi, Malik Ghafür Shaykh
Jamâl al-Din Tayfür, Shaykh Bayazïd Baslami, Imam Jacfar $adiq
L'Alayhi al-Saliim.48

He wa~ eventually killcd on the 22nd of Rabic a/-Awwa/736/l335, apparently

secretly murdered hy local Sunnïs.49

Shaykh I;Ia~an Jürï Iived after Shaykh Khalifa. His movement wa~ more markedly

ShïCï military than the olhers. The names of its adherents were never recorded in

writing, and these werc advised "to keep themselves concealed or secret until the day

of the rising."50 The Sarbidarid movement, unlike the other !arïqas, which were far

46 Àzhand. Qiy;im-i ShiCf-yi Sarbid;ir.in. p. 74. citing l;Iafi?- Abrù. "Dhikr-i Khurùj-i Sarbidaràn wa
Ibtidayi l,Iukùmal wa Dawlal-i Anha." in Jughr.iliy;i, Manuscript.

47 For more information about him sec Amand. Qly;im·iShlCf-yiSarbid;ir;jn. pp. 76.77.

48 Sayyid ~Ir al-Dln MarCashl, T;irJkh-i rabans/iin wa Rûyiin wa M;izandar.in, cd. cAbbas-i Shayan
(fehmn: Chapkhana-yi Firdavsl, 1333s.). p. 243. sec also Azhand. QlyiinJ-i ShiCJ-yi Sarbid;ir;in. p.
269.

49 Bausani. "Religion Under lhe Mongols." The Cambridge His/ory of Iran, vol. 5, p. 546. and also
Al.hand, Qly;im.i ShlCf-yi Sarbidiiriin, pp. 75, 76. citing l;Iafi?- Abrù, "Dhikr-i Khurùj·i Sarbidàràn wa
Ibtidàyi J.lukùmal wa Dawlat-i Auha," chap. iu Jughr.iliy;i, Manuseripl.

50 Azhand, Qiy;im.i ShiCJ-yi SarbidJîrJn, p. 78, sec also A. Bausani, "Religion Under the Mongols," The
Cambridge His/al)' of/ran, vol. 5. p. 547.
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more peaeeful in their manner towards the ruling powers, had ail the eharaelerislies or

soci~.1 rebellion. il would appear thatl;lasan .lOri was in rael or peasant migin.~1

The dominance or ShiCa thoughl, the spread or Sünsm and the revoll1lion or

Sarbidiirid, more particularly the movemenl led by Shaykh tlasan .lOri, werc

considerable issues atthe time of Sayyid l;Iaydar Âmulï. However, Shaykh l;Iasan .lOri

was injured du ring the war of Ziiva between the ÂI-i Kurt~2 and Sarbidiirid, and died

shortly afterwards on the l6th of ,S'alàr743/l342.53

Even after the death of l;Iasan .lOri, his !arïqa attraeled a large number or new

supporters in NishiipOr, Tüs, Khabüshan, Abivard, and so on. Many or these supports

were connected militarily with the Sarbidiirids and helped to establish the so-ealled

'ShiCï Repllblic' of Sabzivar.54 The .Iüriyya movementthereli.lre did not end, but only

become more cntrenched with the death of Shaykh l;Ia~an.55 The lIprising of

Sarbidiirid betwecn the years 736-784/1335-1401, whieh featured the MarCashiyyiin

movement in Mazandariin, is an obvious praof of this (sec ligure 1).

51 Bausani. "Religion Under lhe Mongols." 'flIc Cambridge /lis/ory ofIn/n. vol. 5. pp. 546. 547.

52 This dynasly was fU/lded in Halàl and lasled from 643/1245 until 78811386; its memhers were Sunnile.
Malik MuCjzz al-Din l;Iusayn. the seventh king, allacked Sarhidarid forces al '..ava in 788/1386, and
was viClorious. Azhand, Qiy;im-iSbiCf-yiSarbid;jrJn. p. 32.

53 Azhand, Qiy3nJ.i ShiCf·yi Sarbid3r.in. p. 267. citing Amlr Daw1atshah ihn CALa' al·Dawla Bakhushah
al·Ghâzl al·Samarqandi, TadlJkin// a/-SIIU"ar;j' (Tehran: n. p.. 1338s.), p. 210. Ilowever, Bausani
slates lhat he was arreslcd in ahout lhc year 739/1338. Sec "Religioll Under the Mongols," 171e
Cambridge His/ory ofInIO. vol. 5, p. 547.

54 A. Bausani, "Religion Underthe Mongols," The Cambridge llis/ory l'fln/n. vol. 5, p. 547.

55 Âzhand. Qiy3nJ-i ShiCf-yiSarbidlir:in, p. 267.
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l;Iasan Jüri had granted the title of Sha)'kh to clzz al-Din Süghamli, the father of

Qavam al-Din, upon his retum from Sahzivflr to Mazamlaran. Qavflm al-Din

succeeded his father as head of the hraneh of the Mflzandarfmi /:mi/a: thus Qavflm al-

Din founded a miniature Shi"a state at AmuI and heel\me the head of a mass

movcmcnt in about the middle of the century. Qavflm al-Din's clmfralemity is

described in the sources as a hranch of the Shaykhiyya-.Jüriyya order. The MarCashis

for their part were li family of Sayyids descended from Imam cAli ihn al-I;lusayn Zayn

al-CAbidin (d. 92nll)57 (peace be upon him).5K

Therc were, at the time of Sayyid l;Iaydar and under the reign of the

MarCashiyyan, two schools of Islamie thought, i.e. Sunni, for the most part represented

by the noble families, and ShiCj, whose adherenL~ were young and revolulionary.

However, ShîCj thought was dominant, and had a history stretching hack a hundred

years.59 AmuI, at that time wa~ one of the few cities in Iran with a deep Shjl'j

background.60

57 Imam Zayn al-cAbiti/n was the founh Imam of the Shlca. amI was the second son of the thi,,1 Imam
(/:Iusayn ibn CAli ibn Abi Tàlib). Ile was bom on Tuesday. on the 5th of SbaCfJan. 38 A.lI. in Madinal
al-Nabl. This great Imam was manyred by I.lisbarn ibn cAbd al-Malik on the 25th of MU!JOmJlII. 95
A.H. He was buried in the graveyard of Baq/~ in Madina. beside the grave of Imam I.lasan (pcace he
upon him). For more information ahout him scc Kulaym', book. a/-Kali; ••I-l!,'IJ/ W:I :I/.n:lw(/a
(Tehran: Manshùrôlt al·Maktahat al·Islamiyya. 1962). Kitah al-l,Iujja. passim.

58 A. Bausani. "Religion Under the Mongols." 7ne ClIO/bridge /Iislory ofIran, vol. 5. p. 547.

59 Azhand. Qtyam-i SbfCI-yi Sarbitlar;jn. pp. 254. 292.

60 Sec Manùehehr Muna<lawi. Mas:i ïl-i cA~r-i lI/c1ninan (fabnl.: 100isbarnt·i Danishgah. 1358/1980), pp.
230·31. and also Azhand. Qlyam·i Sb/Cf-yi Sarbitl:ir.in, p. 292.
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1. 2. 4. Amuli and Amul:\' Govcmmcnt

Amuli had a good rclationship wiLh the Bawandi dyna~ty, one of the most famous

families of Mazandaran, and the rulers of Tabaristiin for seven centuries, 46-750/666-

1:149/,1 This dynasty was a continuation of the Sasani Kingdom of Iran. Of the

family's three branches, the one known as Kinkhwiiriyyan hcld power in Amui during

the years 635-750/1237-1349. The forefather of this branch was l:iusiim al-Dawla

Arda~hir ihn KlnkhWar.62

The eighth successor of l:iusiim al-Dawla Arda~hir and the ultimate representative

of this dyna~ty wa~ Fakhr al-Dawla l:ia~an ibn Shiih Kaykhusraw ibn Yazdagird who

govemed for sixteen years l'rom 734-750/1334-1349,63 and who invited Sayyid

l:iaydar Amuli to join him at his court; later on Sayyid l:iaydar beeamf~ his prime

minister/>4

At some point in Amuli's youth (perhaps in his fourteenth year), Fakhr al-Dawla

suceeeded his brother Shraf al-Muliik ibn Shiih Kaykhusraw,65 who had govemed with

61 Il. Corbin, "Sayyid I)aydar AmoU," Bibliothcque Imnicnc (Tehran: Institut Français de Recherche en
Iran, 1989). vol. 16. p. 13.

62 Corbin, introduetiun to Jamic al·Asr.ir (Tebran: Shirkat·i Intishànll-i cllmi va Farbang;, Cl Institut
Franco-Iranien, 1368s./1989). p. 19.

63 Ya<qùb A1.hand. Qiy:im.i ShiC,-yi Sarbidanin, p. 247, and also H. Corbin, Bibliotheque lraniene. vol.
16. p. 13.

64 11. Corbin. inutlduction 10 J;unic al-Asnir, (1 368s.11989), p. 19; sec also: E. Koblbcrg. "AmoU,"
Encyclopaedia lr.wica(London: Roulledge & Kegan Paul. 1982). vol. l, p. 983.

65 Sec Corbin, Bibliotheque lraniene, vol. 16. p. 13, and also Âzhand. Q/y:im-i Sb/Cf-yi Sarbitkir.in, p.
247.
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great suecess for six years until he was killeù in 750/134S·f,6 For more infomlation

about Kinkh"üriyya AI-i Bàvanù sec ligure 2.

The kingùom of KïnkhWüriyya AI-i Büvanù

Namcs Rcig,lI.\·

I.l;Iusiim al-Dawla Ard:lShïr ibn Kïnkhwür 635/1237 .. 647/1249

2. Shams al-Mulük MUQammad ibn Arda~hïr 647/1249 .. 665/1266

3. cAla' al-Dawla cAli ibn Arda~hïr 665/1266 .. 670/1271

4. Tâj al-Dawla Yazdagird ibn Shahriyür 670/1271 .. 698/1298

5. N~ïr al-Dawla Shahriyiir ibn Yazdagird 698/1298 ... 714/1314

-
6. Rukn al-Daw1a Kaykhusraw ibn Yazdagirù 714/1314 ... 728/1327

7. Sharaf al-Mulük ibn Kaykhusraw 728/1327 ... 734/1333

8. Fakhr al-Dawla l;Iasan ibn Kaykhusraw 734/1333 ... 750/1349

Figure 2.

See Sayyid 7,:ahîr al·Din Ma,cashl. Tarikh·i 7obans/an wa Ruyan wa Ma7JlIu/anm. pp. 193;

and also YaCqllb Azhand. Qiyam-i Shi'1-yi Sarbidaron. p. 247.

66 Sayyid 7,:ahîr al·Dlo Mar"ashl bclieves that Fakhr al·Dawla was killL'tI by sons of Kiy. Afrdsiy.b <cAli
and Mu!)ammad) 00 the 27lh of MU/J'mam, 750/1349. TarikIJ·i rabans/an wa Ruyan wa Ma/.andanln,
pp. 191. 192; sec also Corbin, introductioo to Jlimic a/·AsriJr (1 368s./1989), pp. 19, 20; Al.haod,
Qlylim·i S1JiCf Sarbedànin, p. 291.
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When Fakhr al-Dawla in his tum ùieù anù Isfanùiyâr estahlisheù his ùynasty in

Mâzanùarân, Sayyiù l;Iayùar left Amui for Iraq. However, one might conc!uùe that

Amuli haù ahanùoneù his town before the ùeath of Fakhr al-Dawla.67

To conc!uùe our point ahout the rc!ationship between Sayyiù l;Iayùar Amuli anù

the Sarhiùüriù movement, while it is truc that wc have little information, nevertheless

one can ùeùuce from the historical explanations of that time two things worth

mentioning;

The Iirst is that Tughâ Taymür Khan,68 the enemy of Sarbiùâriù, wa~ protecteù

alier the battle of Zâva hy Fakhr al-Dawla,69 who, in his tum, wa~ praiseù by Amulî

even some thirty years later.70 One may eoncluùe from Fakhr al-Dawla's protection of

Tughâ Taymür Khan, who haù a long enmity with Sarbidârids,71 and the positive

attitute of Sayyid l;Iaydar toward Fakhr al-Dawla, that a kind of disagreement existed

hetween Amuli and the Sarbidârids.

The second is that when Kiyâ Afrâsiyâb beearne a pupil of Sayyid Qaviim, he

invitcd Fakhr al-Dawla to beeome one of the followers of the latter as weil, but Fakhr

al-Dawla refused.72 More than this, we know Sayyid l;Iayar himself was farniliar with

67 Corbin. Bibliodwqut·/nlJlicnc. vol. 16. p. 14.

68 'j'ugha Taymur was one of lhe grandson of Chengiz Khan's brother. Jujl Qasar; he seuled in Khurasan
in 705/1305. A7.hand. Qlyânl-i ShjCj·yi Sarbidàràn. p. 34.

69 Aillallli. Qlyam-i ShN-yi SarbidlirJn. pp. 154. 155. citing Sayyid 7,:ahlr al-Din MarCashi. Tàrikh·j
lilb.,risliln .,,' Rûyilll .,,' Milundar.J11. p. 105.

70This was in 781/1379. when Sayyid I.laydar was sixly·thrce years old. as he states in his
aUlobiography. Sec ÀmoU. al-Muqaddamill min Kililb Na~~ al·Nu~û~. p. 535. no. 1122.

71 A/.hand. QlYânl.i ShNcyi Sarbcdàràn. p. 154.

72 Ibid.• p. 250. ciling Sayyid ?.ahlr al-Dln M.rCashl. Tàrlkh-j Tabarislân wa Rûyân wa Mà7.andanin. p.
267.
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political issues beeause he attimes served as prime minister (see hclllW). Nevertheless,

it is more than likely that Âmulï did not beeome invllived as a supporter of the

Sarbidarid movement but instead tried to hring ail Shi"'j and also Sunni hrolhers umler

one roof as we shall see below.

FUrlhermore, Shicism and Sulism were the two intclleetual trends with which

Âmulï was most eoneerned. He was inl1ueneed hy bath these systems of thought, and

thus set outto resolve the duality of ShiCism and Sulism. The laller interest led Âmulï

to his later theory regarding the relation between sharï'il, !ariqa, and f:l:lqiqa. We will

explain this theory at sorne length in the coming sections of this thcsis.7.\

73 See the second chapler of this thesis.
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CHAPTER 2. THE L/FE OF SAYY/D UAYDAR AMUL/

Sayyid I~aydar was born in Âmul, but the exact date of his hirth is lIneertain.

However, one may assert that Âmlllï was born in 719/1319,74 as he himsclf says at the

end of al-Muqaddamii/ min Ki/iib Na,,:, al-Nu"u,,·:75 "1 have comp1cted this commentary

in 782/1380 while atthe age of sixty thrce years."76

There is also uncertainty over the date of his death, which must have occurred in

any case after 787/1385, beeause the latest work known to have hecn wrillen hy him

was eompleted in 787/1385,77 as he likewise mentions in Risiilall/ ''Ulum ;11-''A/iyu.7K

The life of Sayyid l;Iaydar may be divided into three periods:

-The first period (the Iranian period) represents the lime when he was a student in

Iran and when he held a government post under the Bâvandi dynasty.

-The second period (the first Iraqi period) covers the time when he hegan to

change his views and decided to emigrate to Iraq.

-The third period (the second Iraqi period) is when Sayyid l;Iaydar hecame a great

master in Iraq. It was during this time that he wrote most of his works.

74 According 10 Corbin. Amuli was bom in (720/1320); scc Corbin. /lis/ory of IsII/llIi,' l'bi/osoplly. p.
334.

75 Sayyid l;Iaydar Amuli. al-Muqaddamli/ min Ki/lib Na~~ al-Nu~u~ fi SharP-i Fu~u" 1l1-(likam li-Mu(/yl
al-Dtn ibn al-cArabi, cd. Othman YaI)yà and H. Corbin (Tehran: Inslilut l'ranco·lranien. 1974). 'Ibis
book is a commentary on the Fu~ù~ al-I;/ikam by al-Shaykh al-Akbar Mul,lYI ai-Dili ibn cArabl (d.
638/1240). For more ioformalion scc work no. 22 in the lisl of AmuU's wrilings indudcd below inlhis
chapler of Ihe thesis.

761;1aydar AmuU. al-Muqaddama/ min Kif;ib Na~~ al-Nu~ù~, p. 537.

77 H. Corbio. His/ory ofIslamie Phi/osophy, p. 334.

78 KhWàjavi. iolroduction 10 Asnlral-Shari"a, p. 26.
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2. J. TilH rlRST pERIOI)

As Sayyid J:Iaydar Âmulï explains in his interpretation of the Qur'iin entitled al·

Muf:1~t al·A cr-am. and as well in his al·Muqaddamiit min Kitiib Na:f:f al-Nu:fÜ~ and

JiimiC al-Asriir, his education from the time of his childhood to the agc of thirty or

thcreaboul~ consistcd in studying the religion of his forefathers, the ma~sümïn

(infallible ones).79

In search of knowledge,80 Âmulï pursued sorne of these studies in the city of

Âmul, and the rest in such places in Iran as Khllrâsiin, Astar Âbad, and I~fahiin.81

These studies lasted for twenty years and eventually took him to I~fahiin, whence he

returned to Âmu1.82

At this time, Fakhr al-Dawla invited Âmulï to take up duties in his service, and he

subsequently rose to a position of great rank (that of prime minister) in his

govemment. Vnder the reign of Fakhr al-Dawla and his brother (Jalal al-Dm), Âmulï

carne to live a life of honor and lllxury for sorne years.83 Finally, "a light of God"

iIIuminated his heart and ehanged his way ofthinking.84

790thmàn Yal)yà. introduction to J;jmiCal-Asr.ir wa Manba c al-Anw:iI; p. 42. ciling from al-Mu/,Jtl al­
A c,.J1111. A.• vol. 2. p. 190.

80 Sce facsimile no. 4 in the appcndix to Ihis thesis. Il consists of an autobiography of Sayyid l:Iaydar
AmuU inseribcd al the end of the lirst introduclion to al-Mu/,Jtl al-A"?am.

81 O. YaI)ya. imroduclion to Jamical-Asr.ir wa Manba cal·AnwliJ; p. 42. ciling al-Mu/,Ji! al-A"?am. A.•
vol. 2. p. t90; see also appcndix. no. 4.

82 Sce appcndix. no. 4. and KhWàjavi. imroduclio:l 10 Asr.iral-SbarfCa. p. xxi.

83 YaI)yà. introduction 10 J:imical·Asr.ir wa ManhaC al-Anw:ir, p. 43. citing al-Mu/,Ji! al·A "?am. A.. vol.
2. p. 190. Sec also AmuU. al·Muqaddamiit min Kitiib Na$$ a/·Nu$û$. p. 535.

84 See appcndix. no. 4. and see also O. YaI)yà's inlroduction 10 Jamic al-Asriir, pp. 42-43. ciling from
AmuU. IfI·Mu(lJ! al·A 7.J1111. A.. vol. 2. p. 190.
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As he himself states, he no longer wished to keep the company of püclishlihlin

(kings), nor to continue living in his own homeland or place of hirth. Thus, it heeame

clear to him that he was following a way of carelessness, ignorance, and was falling

into oblivion and far l'rom the straight path; it heeame manifest to him that he was

treading the path of error, close to the precipice of crime and sin. It was at lhis moment

that he started to pray to the Lord l'rom deep within himsclf. He implorcd God to free

him l'rom these troubles; ail his desire was to leave this world and ilS pleasurcs. It

seemed to him that the best thing to do was to abandon them completcly ;w.c1 goN5

where he couId fullill those duties essential for one who wouId live a l'ully developed

Iife in God and give attention to his Lord Whose divine unit,! is of the highest order.Nr.

2. 2. THE SECOND PERIOD, SPIRITUAL LIrE

In 749/1348, at the age of thirty, Sayyid I;Iaydar underwent a profound spiritual

crisis. He broke with ail worldly ambitions87 and a~ a consequence of this, left his

home and went to settle in the ShïCj holy places in lraq.88 As he put it, he changed his

clothes and worc the most valuable clothes that he couId Iïnd; their price wa~ less than

one dïniir.89

85 One may think that Àmuli was Irying 10 follow the counseI of the 24th verse of Sunlt al-1'awba "Say 10
Mul)ammad): If your falhers and your sons and your brethrcn and your mates and your kinsfolk and
property which you have acquired. and Ihe stackuess of trade which you fear and dwellings which you
like. arc dearcr to you than Allah and His Aposlle [Messengerl and slriving ill llis way. thell waitlill
Allah brings aboul His command; and Allah docs 1101 guidc the transgressillg pellple."

86 Sec appcndix. no. 4; sec also KhWajavl. inlroductiollto Asnira/-ShanCa. p. xxii.

87 Sec appcndix. no. 4; sec also Corbin, History of/s/amic Philosophy. p. 334.

88 Corbin, History of/s/amic Philosophy, p. 334.

89 Sec appcndix. no. 4.
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However he set out via Khuriisan,90 Rayy, Qazvïn and I~fahiin to travel to other

countries wilh the intention of going as pilgrim to such holy places and cities as Bayt

Alliih al-I;fariim (the Sacred Housc of God),91 Bayt aJ-Muqaddas (Jcrusalem),92 and

the shrines of his forefathcrs and the A 'immat al-ma~5ümïn (infallible Imiims).93

When he rcached I~fahan he met NOr al-Dïn Tihranj94 and went to stay with him

in the village of Tihriin95 for about one month, at the end of which he received the al-

khirqa al-,5üriyya ("formai" eloak, Le. the eloak symbolic of a $ufimaster's approval

of his student)96 and the al-dhikr al-khii~~ of Allah (special rcmembrance) from his

teaeher.97 As Âmulï himself reports, even though his stay with him was very short,

neverthcless he believes that he derived benefit even from performing the ~u/;Jba with

his ma~ter.98

901). Amuli. al-Muqaddal1làl min Kilàb Na$$ al-Nu$û$. p. 535. no. 1122.

91 Ibid.• p. 535. no. 1122.

92 Sec appendix, no. 4. and O. Yal)ya's introduction to JiiJnical-Asràr, p. 44.

93 Sec appendiJt. no. 4. and also KhWajavi. introduction 10 AsTàral-Shari"a. p. niiii.

94 Aceording to Sayyid I)aydar. Nitr al-Din Tihrani was a farnous mystie (Cmi) and an aseelic such thal
ail of the people. bolh lhe elite and common, accepled him and become his disciples (mudd). Sec
Amuli's autobiographieal essay in lhe appendiJt, no. 4. as weil as O. Yal)ya's introduction to JiiJnical­
Asnlr, p. xxiii.

95 Tihrân -not 10 be confused Wilh the narne of lhe present-day capilal city of lran- is a village loeated in
the wesl of the province of I~fahân, ncar Daran. which is commonly called today Tiran. Sayyid
~Iaydar mentions that Tihran was a village on lhe way to I~fahân in the region of Dardasht which is
pronounced by common people as Tiran. but lhat originally it was known as Tihriin. See appendiJt.
no. 4. And O. Yal)ya, introduction to JiiJnical-Asrtir, p. 44, citing Amuli. al-Mu/Ji! al-A "pm. A.. vol.
2, p. 190.

96 The leml "khirqa al-~itriyya" is not cornrnonly used in Sufism; Amuu coined the phrase to introduce a
more complele definition of lhe term khirqa. See helow our discussion of Amuu's interprelation of it
in section "2. 2. 2. 2. Spiritual ijàZàf. See also Amuli. JiiJnical-AsràJ; pp. 227-231.

97 See appendiJt. no. 4, and also KhWajavi, introduction ta Asniral-Shari"a. p. niii. Dhikral-Khà~is ta
he distinguished fromme dhikr al-cÂmm (general remembranee). a more common benediclion.

98 Sec appendiJt, no. 4.
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After this he went on l'rom I~fahân ta Dihistân and the town of Idhaj (also known

as Mal Amïr);99 while therc, he made the aequaintanee of another man who was one

of the perfeet cura/à' (mysties).100 He spent some days waiting for the caravan that

was bound for Baghdad, but the earavan never materialized. On aeeount of this and a

sudden illness he decided ta retum to I~fahân again. IOI

Âmulï eventually reaehed Baghdad and l'rom there went on 7.ïyiiral a/·M!/shühid

aJ·Muqaddasa (a visit to the tombs) of Imam Amïr a/·Mu'rninïr; CAli (p.), the Imams

.I;Iusayn, Müsli and Jawlid lO2 and the Imams of Samarra' (or Surra man Ra'ay, i.e.

Imams Hadï and cAskarï p.). He spend a whole year in visiting these holy places. Ill)

Afterwards, he finally completed a pilgrimage to the Kaaba, alone this time; he

explains in his a/·Muqaddamal min Ki/ab NU,5:5 a/·Nu~ü:5 that this was the course of his

own sayr a/·macnawï(spiritual joumey), and that sinee Allah eommanded him to give

up everything other than Him and to eoneentrate his heart on fcelings of divine

inspiration, he chose the noblest and sublimest loealities on earth as his place of

worship and residenee. Thus it was that he set out for Meeea,104 Âmulï states that it

991dhaj or Mâl-Amir is a town in western Iran. situated on a tributary of the upper reaches of the Karun
river, in southern Luristan. In medieval times it was reckoned to he part of the province of Khu"istan.
Aecording to geographers this city is in the garmsir (hm "onc). but the nearby mountains give il a
pleasant and healthy climate. The wintcr snow from these mountains was gathered and exported from
Idhaj to the torrid. )ow-Iying parts of Ahwa". See C. E. Bosworth, "Idhadj" 111c Hncyclopctlia of
Islam. New Edi/ion(London: E. J. Brill. 1994), vol. 3, p. 1015.

tOO We do not know who he was except that he was one of the mastcrs of Àmult. The sourc~'S provide nn
funhcr information about him. Perhaps he is Mul;13mmad ibn Ab; Bakr Simnani'! (See here pp. 47,48,
49)

LOt See appcndix, no. 4.

102 Imam Jawad al-A'imma was the ninth Imam of ShiCa Islam.

103 See appcndix, no. 4, and KhWajavi. introduction tn Asniral-Sharica, p. 14.

1041;1. AmuU, al-Muqaddamàt min Kitàb Na$i al-Nu~û~. p. 534.
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would be impossible to contain in a whole set of books thc trials and hardships, the toil

and misfortunes that he underwent on the journey from I~fahan to that holiest of

cities. I05

Dcspite ail these problems, however, as he says, the words of Allah were always

on his tongue a~ he wa~ reciting:

...and whoever goes forth from his house, flying to Allah and His
Apostle, and then [before he reaches his destination] death overtakes
him, his reward is indeed with Allah; and Allah is Forgiving,
Merciful. 106

Why does Sayyid l:Iaydar quote this verse of the Qur'iin? One may explain it in

two ways: the lirst in an esoteric sense, in that Sayyid l:Iaydar having changed his

beliefs and having left his property, becarne Iike a dead person without any worldly

attachment, and was thus going toward Allah and His Prophet; 107 the second in an

exoteric way, in that he left his home (Amui, Iran) and wa~ going toward the Sacred

House of God and the shrine of his Prophet.

He also repeats the line of that Gnostie lover L08 of the Truth:

1have left ail creation for the sake of Your satisfaction.

1have abandoned my own sons as orphans in order to 'see' You.

Thus even if You eut me into pieccs,

1051.1. AmuU. al-Muqaddama/ min Ki/ab Na~~ al-Nu~ü~. p. 535; sec also O. Yal)yii. introduelion 10 Jiimic

al-Asr.ir, p. Il. and KhWiijavl. introduction to Asriiral-Shart'à. p. 17.

106 Holy QurRn. Süra/ al-Nisa : verse 100.

107 a1-MaW/ ean mean struggle with the soul. Sec cAbd al-Razzaq al-Qiishani. Dic/ionary of the
Technical TemlS ofthe $üOs (Calcutta: Asiatie Society of Bengal. 1845). p. 70. no. 235. and also for
more infomlalion sec pp. 71 to 74 ofthc same work.

108 Sayyid l.Iaydar dues not refcr 10 Ibis poet by name.
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my heart would be stillionging for no one hut You. IOQ

This was his state when Âmulï was 30 years okll lO and newly arrived in Mecca (in

751/1350) to complete the obligatory pilgrimage, together with .I!-/imïïç/ (necessary

rites) and al-nawiili/ (supererogatory rites). He conceived the desire and intention to

stay forever in the proximity of that illustrious housc. However, it was not long hel'orc

there arose within him the desire to live in the city of Madlnal al-Mlhl~ III

It was for this reason that he set out for this city, where he visiled the tomh of the

Messenger of Allah (peaee be upon him) and conecived the intention of staying Ihere.

However, he was foreed to leave Medina duc to ill health, and appears 10 have spent

the rest of his Iife in Iraq, where he took up residenee in the familiar sUIToundings of

Najaf.112

While in Najaf, Âmuli says that he was eonstantly occupied with religious

exercises, pious seclusion and aets of worship of a severity and an intensity whieh he

had never aehieved before. By this means, and throughout this periOlI, realities, gnosis,

meanings and truths f10wed into his heart [rom the direction of Allah and l;Iaç/ariilihi

a1-Ghaybiyya (the unseen Imams). It wouId be impossihle to reckon these things filr

109 Amuu. al-Muqaddamàt min Kilab Na,,~ al-Nu~ù~. p. 535. no. 1123; scc nlso Cl. Yn~yn. il\lr<~luction 10

JlII1Iical-Asnir, p. Il. and KhWajnvl. introduction to Asroral-Shan'tl. p. 18.

110 Agha Buzurg nl-TihriinJ. Tabaqat A cllll1l al-Shlca. al-{Iaqà lq al-Rahina fi al-Mi al III-nUlmilla. p. 67.
citing Amui!'5 MUQII al-A"'1 am.

111 AmuU. al-Muqaddarnat min Kitab Na~~ al-Nu~ù~. p. 536. no. J124.

112 Ibid. p. 536. no. Il 24; sec also YaI}ya. inlroduction to JlII1IiC al-Asrar. p. 12. and KhWajavl.
introduction 10 Asniral-SiJarJ"a. p. 18.
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they arc divine utWrances and as such cannat be contained within clearly defincd

limiL~,1 13 Thus Allah commanded some ofthem ta appear ta His special slave,! 14

Finally, Sayyid l;Iaydar started ta write some of his works during this period, such

as Jiimic al-Asriir wa Manhac al-Anwiir and sa on. As he himself mentions, he

completed fortYtrcatises and books in bath the Arabie and Persian languages. 115

Having settlcd in Najaf, where he Iived for over thirty years, Âmulï pursued his

education, concentrating his efforts on the spiritual journey and -according ta his al-

Muqaddamiit min Kitiib Na,\',Y al-Nu,yü,y- he arrived at many of the deepcst spiritual

truthS. 116

According to Sayyid l;Iaydar, just a~ Ibn CArabi commemorated Mecea as the

cause of al-fattJ (the spiritual victory)117 in his al-Futü/;Jiit a1-Makkiyya, and similarly

113 'Ibis poiDl is cited in the Qur'àn: "... and If you eonnt Allüh's favors, you will not be able to number
them ..." Sumt Ibr.iltfm. :iya 34.

tl4 AmuU, at-Muqaddam:it miu Kit"b Na," a/·Nu,û" p. 536. no. 1125.

Ils Ibid.• p. 536. no. 1125.

116 Sec AmuU. a/-MuqaddaUl:it miu Kitlib Na.. a/·Nu,û" under the second pan nf williya of Shaykh
MU~YI al·Din ibn cArabl. cd. II. Corbin and O. Y~yü (Tchran: Institut Franco-Iranien. 1974). pp.
112-113.

117 ln the temlinology of "Irmu, a/-fat/.J (spiritual victory) has thrce aspects:

• a/-F..t/,I a/-Qartb. (thc door of the hean opens atthis level); this term is taken from verse 13 of sûmt.
a/-,~'aU; "ua,rou minal/:ilt wa fat/.Juu qartb. " "help from Allâh and victory arc ncar at hand." The Ho/y
Qurau. Sce cAbd al-Ra7.1.àq al-Qàshàni. Dictiouary uftlte Teeltuiea/ Tenus ufthe $ûOs. p. 129, no.
407.

• a/-Fat/,la/-Mubtu. (at this Icvel. he who is in the path of God receives the Dame and attributes of
IIim and also he is in wa/:iya station). is obtained from verse 1 of Sûmt a/-Fatll: ''1nuli Iâuer(mli lake
fat/,lan MubiUIi" "Surcly Wc have given to you a c1ear victory." The Holy Quriin. Sec al-Qashüni.
Dicti01l3l)' ofthe Teehniea/ Temls ofthe $ûn, p. 129. no. 408.

• a/-Fat/,la/-Futu/.J or al-Fat/,l a/-Mu!laq. (wherc men beeome possessors of wa/liya and also reeeive the
esscnee of God). is bascd on the lirst verse of Sûrat al-Na.,: "Idhli jliana,ro//Iih-i wa al-Fat/,l,"
'Where there eomes the help of AIIâh and the victory." 'lbe Ho/y Quriin. al-QashiinJ. Dletiouary of
the Teehnica/ Tenus of the $ûn, pp. 129. 130. no. 409. for more information sec also RûI}uIIâh
Khumaynl. Chihill,ladith (Tchr:m: Markaz-i Nashr-i Farhangl-i Rajü·. 1368s). pp. 291. 292. 293.
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Medina in his a/-Fu/üJ;uït il/-Madaniyya, so did he, Sayyid l;Iaydar, regard Najaf, the

city containing the holy shrine of CAli ihn Abilâlih, as the cause of the unseen victnries

in his heurt, prompting him ta entitle his work descrihing these developments as :11-

Fu/ü/;1iit a/-Ghaybiyya. 1IS

2. 2. 1. Amuli:ç Mas/crs in the Second Period

As Amulï asserts, the tirst period of his Iife was spent in Iran (Amui and l~f'lhân).

According to Ayatullâh al-MarCashi al-Najal1 (d. 1411/1990)111) in his notes on ill-

MUQi! a/-A c?am, Amuli studied during this time undcr his father and sorne of the other

Cu/ama' of Amui and I~fahân.120 Howcvcr, since he himself does not provide mueh

information about his education in this perioù, no details have emerged ahout what

books he studicd or who his tcachers were.

Wc do, howevcr, know more about his inte\leclUal devc\opment du ring the time

he spcnt in Iraq. In Baghdâd, Amulï studied with Na~ir al-Din al-Kâshâni al-~Ii\li

(755/1354), one of the great ShiCï seholars. 121 Prior ta that, in Iraq in 753/1352, he

studied with cAbd al-RaJ:tmân ibn AQmad al-Qudsi,122 and read under him sueh works

as Ki/ab Fu~ü~ al-Ifikam by MUQyi al-Din ibn cArahi (d. 638/1240) with the

intcrprctation of Qay~ari, and ManiizJÏ a/-Saii-in hy Shaykh Ahü Ismâlil Hirawi (d.

118 AmuU. aJ-Muqaddamal min Kilab Na~~ al-Nu~u.<. p. 534. no. 1121.

119 Ayatullah al-Marashi al-Najar. was born in $afar, 1315/1897 in Najaf. and passed away in Ihe niglll
of the eighth of $afar, 14tt/1990, in Qum. For more infonnation about him sec: Na~ir. Baqin Bul
Hindi••Ayatollah al-Mar"ashi al-Najar.." Nur-i CI/m. no. 37 (1411/1990). p. 50.

120 Sec appendix. no. 1.

121 'Afandl al-l~fahani. Riyb(!al-cU/ama: vol. 2. p. 222.

122 Sec n. 9, above.
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hooks of the same nature. 125

lt is rewrtled that Âmulî reecivetl an iiiiZiJ to transmit (wdilh l'rom al-l;Iasan ibn

l;Iamzat al-Hashimï. 126 This woultl intlieate that he also leametl untler this master

certain (wdilh hooks. However, there is sorne tloubt as to whether the Âmulî referretlto

in this report is the same as Sayyitll;laydar Âmulï.

When Sayyid ~Iaydar Âmulî wa~ in Iraq, he went to l;Iilla and met Mul;laqqiq al-

l;Iill'. Âmulî mentions that he leametl under Fakhr al-Mul;laqqiqin (d. 771/1369), the

son of cAllüma l;Iillî (d. 726/1325), ail the key works written in Arabie. 127 As this

ma~ter himself mentions in an iiiiziJ givcn to Sayyid l;Iaydar Âmulî, the latter leamed

under him many hooks in several subject-area~ of u~ü/ and /ùrüc, ,\mulî furtherrnorc

states that he studied under Fakhr al-Mul;laqqiqin (d. 771/1369) many books that he

had not read while he wa~ in Iran, 128 such a~:

12.1 Kh"aja cAbdullah al-An~an passcd away on Priday. Ihc 22nd of Dhlal-Ijajja. 481/1088 in lIaml.lwo
wccks bcforc Nu...ruL. Sec cdilors's imrod. 10 An~rt. Kh":ija cf.bdullâh. 7àbaqfJ/ al·~·Ofiyya. cd.
Mu~alllmad Sarwar Mawlâ, (Iran: Imishâml-i Tils. 1362s/1983). pp. 4-10.

124 Scc appclldix. 110. 5.

125 Ibid.. 110. 5: sec also al-Sayyid Mul)sin al-Musawi al-Tabrtzi. imroduclion 10 AmuU's Tafslr al·Mu/,ll!
al-A"(am .... al-Ra/,lral-Kha1;ulllll. p. 30. and M. Kh"âjavi. inlroduclion 10 Asr.iral-Shar.i"a. p. xxiv.

126 al-hfahulll. Riy..",t al-clIIama· ...a /Iiya{! al-Fur/ala'. vol. 2. p. 219.

127 Sec lIppclldix. 110. 4.

128 Ibid.. 110. 4.
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1) Ki/fib Juwiimi<' ;II-Jümi<' J'i T;II,\ir ,,1-QlIr~ïn ;i1-!'vh{iid. This wllrk is an

intl:rprctation or thl: Qur'an writtl:n hy Shaykh Anlin al-Din Tahrisi rl'"h"rsi) (li.

548/1153 or 552/1157).129

2) Ki/fib Sharüyi"al-Mfim hy Sh"ykh S"cld Najm "I-Din ihn Su ill.1.I1!

3) Ki/fib Manüh(i ,,1- Y;I,/in J'i al-Kalüm. a work on k"lüm writtl:n hy CAllUm" I:lilli

(d.726/1325).131

4) Tahdhib a/-A/,7kiim hy Shaykh al-Tü Ira Ahi Jacr"r Tüsi (d. 460/1 (67).1.12

5) Ki/üb Nah} al-Balfigha. thl: sayings or Imam cAli ihn Ahilâlih Amir ,,1-

Mu 'minin (d. 40/661). compikd hy Shanr Ra<)i (li. 406/1(15).IH

129 Ibid.• nos, 4. 5. Shaykh Abu Jacfar Abu al·I'3<.11 Mul)amm,ul ihn al·I,las:m ihn al·I"",11 al·TahriSl.
known as Amin al-Islam and Amin al·Dm. IIc was hnm around 470/1077 in Tahris. which is locale.\
belween I~fahan and Kilshan. When he grew up he senled tirsl in KhunlSan. lhen in Sahliwar. Ile
passed away in eilher 52!>/1133. 548/1153 or 552/1157 and his hndy wa, earried li> Ma,hh,ul and
buried lhere. His works arc as fnllnws: 1. Majma C III·Hlly:m. 2. /IIWIIIlli" :II'/I11l1i'; 3. II/·KII" III-SII:Ili.
4. al·Adab al-D/niyya. 5. /CJ:im al-W= bi A Cfllm :l1·/Iudil/. 6. III-Nu, ol·Muhm. 7. Ri.<oI:1I ~/;UIII 1'1 11/'
Umlir; 8. al·"Omdo" lIêlila/-Dm wa ol·Faroi(1 wa :l1·N:lwllli/.9. !>1mwllllid III-1i'·WI/. alll\ many nlher,
lhal are anrihuled ln him: sec Kami! Sulayman. introduelion li> al·Taharsl (al·TahriSl). al-l',u,1I ihn al·
1;lasan. /aw:imi" a/·Jami"" Talslf :l1·Qu,'on :l1·Majld (Beirul: Dar al·AI.!wa·. 1985). ynl. 1. pp. 10·14
and also sec Ayatullilh zada al·Maz.andaram·s introduelionlo al·Mu,awl al·Mayamawl l'il. al·Sayyid
Ka(.im. SlIar(l·i SIIIIwallid·i Majma"al·Bayan (Tehr:m: Dar al·Kuluh al-Islamiyya. 1338,.). p. 9. Also
sec al·Sayyid MahdI al.Raja·,·s inlroduelinn ln al·TabriSl (al·Tahars.). al·l':u.1I ihn al·I,Ia,an. Kil:lh
Mumakhabo/·Kllilaf(Mashhad: Majma' al-Bu~ulh al·I,lamiyya. 1410/1989). yol. 1. pp. 31·35,

\30 Sec appcndix. no. 5. and al·Sayyid Mu~sin al·Musawl al·Tahn,•• inlro.luclion li> Ta61f II/·Mu/II! :1/'
A "(.am wa al-Ba/J,al-Kllarjlllll'''. p. 28.

131 Sec appcndix. no. 5. and alsn al·Musaw, al·Tabn,'. illlnKlucliou 10 Ta/",/( II/·Mu/II! :I/·A '(am WII al·
Ba!J, al·Kharjamm. p. 28.

132 Sec appcndix. nn. 5. Mu~ammad ibn al·I,Iasan ihn CAh al-Tusl. whnse niekname wa' Ahu Jacfar. wa'
known as Shaykh al'Tusi alld Shaykh al:ra'ifa anu sume lime Shaykh al·Imamiyya. Ile wa, nne of
lhe grcal ShI", seholars in fiqll. /Jadl/iI, rijal. lalslr; kalam. and lilemlun:. 1lis leachers wen: Shaykh al·
Muftd and Sayyid al·Shanf Mortal.!a. Ile narmled some /IOdlllls from Ihu al.Ghal.la'irl. Ibn eAMun.
Shaykh al-Muftd. and lhe olher Mu/Jaddlillm. Ile was fnunder of lhe Najaf Se!llKl1. Ile wrole ahnul 37
books in seyeml subj"ets. Sayyid B~I' al·cUlum reports lhal al·Nillaya was his tirsl wnrk and Moh,<ul
the lasl. Finally. on lhe night nf Mondl.,y. 22nd of Mu/Jamm. 460/1(J(,7. when he was 75 yenrs uld. he
passed away in Najaf. See Mudarris. R1JY/Jon~1 al·At/ah. ynl. 3. p. 325•

133 Sec appcndix. no. 5. amI al·Sayyid Mu~sin al·Musaw, al-Tabnzl. inlnKluClion lu Talslf nl·Mu(u! n/·
A '(.am wa a/·Ba!Jral·KI1a{lamm. p. 28.
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6) Ki/lih Sharl} Nahj a/-lJaltïgha, an explanation hy Kamal al-Din Maytham ibn

CAli al-llal:Jrani (d. 679/1280)134 orthe previous work. 13S

ln 761/1359, Fakhr al-Mul:Jaqqiqin wrote a lieense fbr Amuli aeeording to which

he eould teach ail the ahove mentioned hooks.

Amuli v-'rites clsewhere that over the course of twenty-four years he studied most

of the :\-ûl/works availahle to him. IJ6

2. 2. 2. Liccnsc.~ Rcccivcd hy Amu/i

ln rcviewing the educational and spiritual Hic of Sayyid I;Iaydar, the evaluation of

him made by sorne of his teaehers may hclp us to arrive at a beuer understanding of

his position. Therc arc many rel1ections of their views in the form of ijiÏZ;]/ (1ieenses)

which they issued to Amuli. Following are sorne brief descriptions of a number of

these licenses.

2. 2. 2. 1. EducationalljBZat (Licenses)

1. As Sayyid I;Iaydar mentions, one of the ijiÏZ;]/ that he received in Rajab of

753/1351 wa.s given to teach Ki(;]b Manii7.i/ a/-S;]/rin by Shaykh Abü IsmaCïI al-

Himwi anù Fu:~ûs a/-l;Iikam by Ibn cAr.1bi, togcthcr with their commentaries. In this

134 llis full namc is Kamal al-Um MaYlham ibn cAli ibn Maytham al-Ba1)riini. Hc dicd in 679/1280. Hc
was a famous Shlca philosupl.cr and myslie who wrotc many books in sevcral subjccts. amung thcm
l<tiq~'al-Na(M fi Imamat al-A Immat al-Itlma &Ashar. Scc ICjaz ~Iusayn al-Kantüri, Kashfal-l;Iujub.
p. 43. n. 198. lIowcvcr. to my knuwlcdgc. Shar(l al-Nahajal-Balagha is Ba1)riin;'s most famous work.

US Scc appcndix. no. 5. and aI-Sayyid Mu!)sin aI-Müsawi al-Tabrizi. introduction to Tafsir al-Mupil al­
A«NII wa al-Ba/,Iral-Kha{l81nm. p. 29; scc also M. KhWajavl. introduclion to Asr.iral-ShariCa, p. xx.

136 KhWajavi. introduction 10 Asmal-Shan'à. pp. xxiv-xxx.
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license, which was issucd hy CAhd al-RaI;1man ihn Al;1mad al-Qudsï,1.17 one reads Ihe

following evalualion of Âmulï's lalenls: "1 henelil l'mm Sayyid 1;llIydar more Ih:m he

has benelilcd l'rom me." 138

Sayyid J:laydar is known 10 have gone ;0 J:lilla, Iraljl.1'> in ordcr 10 mecl amI Icam

l'rom Fakhr al-Mul;1aqqiqïn (d. 771/1369), l'rom whom he ohlaincd severai (ïüxü/ I 'IO as

follows:

2. One of Ihem is for al-As/lat al-Amuliyya, wrillen in R'!i:lh or 759/1356-57.

This risala (treatise) includes several ljuestions and answers on /iqh and ki/Mm

exchanged bctwecn ma.~ter and pupiI. 141 Fakhr al-Mul;1aljljiljïn wriles in Ihe margin or

this Risala that: "In faet this (discussion) is truc and he (Âmulï) read my answcrs (10

me) and 1 hope that he made shaliiCat (intercession) lor me with his Illrel'alhers. and 1

have therefore given Âmulï permission to rcpeat and teaeh to olhcrs my answers." 142

137 Sec appcndix. no. 4. and a1so al-Sayyid Mu!)sin ai-Musawi al-TahrlZl. illlrnduclillll ln 1:,I"lr I,I-Mulll!
al-A "(.am wa al-Ba!;ral-Kl1a(lamm. vol. 1. p. 535.

138 Sec appcndix, no. 5, and al-Sayyid Mu!)sin ai-Musawi al-TahrlZl. illlrnduclÎllll lU 1i'['ilr III-Mulll! ilI­
A "pm wa al-BatIr al-Kl1ar,lamm, p. 30: sec also KIt"ajavl, illlrnduelÎllll III Asmr ;"-Slmn'il, pp. xxi.
This Iicense is in lite same manoer as Fakhr al-Mu!)aqqiqlll's licellse wrillen fnr Sayyid I.laydar
Amuit

139 Carl Brockelmano. Gcscl1icl1lC dcr ambiscl1cn Li/lcmlUr, vnl. 2. p. 209.

140 E. Koltlberg, •Amoli,' p. 983.

141 Sec appcndix, no. 15, and also O. Ya!)ya, introduction 10 Jamical-A.<mr, p. 48, where he ciles snme
oflhese.

142 Sec appcndix, no. 15, and al-Mir/A cAbdullah Afandl al-l~faham, Riya(1 al-clJ/lIl11l1' WII (liYII(IIII-Fu(1
alâ: vol. 2, p. 224.
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3. The other Iieense issued by Fakhr al-MuQaqq:qin to Âmulï is written at the

end ol'the al-Masall al-Madaniyyal43 (Masall Muhannalyya), I44 and rends in part as

füllows:

ln the Name of Allah the Compa~sionate the Most Mercil'ul. These
questions and answers that 1 read to my l'ather and narrated l'rom him, 1
permit to mawliina (our master), Sayyid, al-imam... Sayyid Rukn al-Din
l;Iaydar... al-l;Iusayni, that he narrate, compose, and give a làlwa l'rom il
by me and my l'ather.

Finally, Fakhr al-MuQaqqiqin on the outside of the baek eover of this treatise

mentions that he wrote this Iieense at the end of Rabical-Akharin 771/368. 145

4. Âmulï, as he himself reports, began to aeeompany the great Shaykh Fakhr

al-Mul)aqqiqin bel'ore starting his different aetiviLies in Iraq. Using this opportunity, he

studied many books whieh eontained both the u~ül (l'oundations) and fumc

(ramifications) of the knowledge of the Ahl al-Bayi (the Family of the Prophet). As

Sayyid l;Iaydar also states, the Shaykh bcstowed on him an ijiiza (Iicense) in which he

addresscs him a~ "Zayn al-cAbidin al-Thant' (the second Zayn al-cÂbidin).146 This

143 a/-Masa ï/ a/-Madaniyya. sORlelimes referrcd to as a/-Ma,'li ï/ a/-Muhanna ïyya includes sorne
queslions posed by Sayyid Muhanna' ibn Sanan al-l;Iusayni al-Madani to cAllama al-l;Iil1i. wilh the
laners replies. Today. Ihis treatise is beller known as a/-Masa ï/ a/-Muhanna ïyya. eAbd al-Razzaq al­
Muqarram. imroductionlo a/-Kashkù/, p. 6. & Agha Buzurg. a/-J:Iaqa ïq a/-Rahina. pp. 67-68.

144 Agha Buzurg al-l'ihnini. a/-Uaqa ïq a/-Rahina. pp. 67-68.

145 a/-Ma,';l ï/ a/-Madaniyya is included in lhe Ki/ab-i das/ùr(eomaining 45 lrealises) colleeled by certain
~acid, now pan of the manuscripl collection of thc Library of lhe University of Tebran (catologue
number G.6. A.I. seriai no. 1022). 1do nol know why Agha Buzurg in a/-DhllJ'ica. vol. 2. pp. 72, 73.
and Amin in ACyan a/-Sh/Ca. vol. 6. p. 272 state that Fakhr al-MlÙ)aqqiqin wrote lhis lieense in
76111359.

146 Imam Zayn al-cAbid;n was bom on the 5th of ShaCbiin, 381658. He was named CAli, and later on
given lhe litle Zayn al-cAbidin (the hest example of the worshippers) and Sajjad (one who performs
mueh prostration). One of lhe special features of Imanl Zayn al-eAbidin's eharaeler was his abstinence
and piely. of whieh Imam ~adiq (peace he upon him) said: "CAli ibn al-l;Iusayn (peace be upon him)
resembled most of alllhe sons of Bani Hashint, Wilh CAli ibn Abi!alib." He was obliged to state bis
objeels and motive in lhe folOl of prayers. These prayers. wrinen down by bis son (Imam Baqir). were
eompiled in the foml of a book emitled $afJifa/a/-Sajjadiyya. On the 25th of MU/,18173111. 95/713, he
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ijiiza provides the best witness of Sayyid J:Iaydar's accomplishmenls, I(lr according lo

it his slation was second only ta q,çmal (infallihilily).147

5. Fakhr al-Mul;mqqiqïn also issued many olhe:' Iicenses to Sayyid J:Iaydar in

different fields, in one of which Âmulï is referrcd to as I(lllows:

...The most excellent Sayyid, the great Imiim, the worthicsl of the
scholars of the wodd and the most knowledgcahle of the nohle amongst
men, the guide to those on the spiritual path, the saviour of lhe souls of
the gnostics, the renewer of the faith and the giver of life to the way of
his forefathers, the one who combines the sciences of trad ilion wilh
those of reason, and lhose of the foundalions of jurisprudence wilh ilS
branches, the passessor of a purified soul and lhe courtesy of a prophel,
the pride of the farnily of the Prophel, which is the ohject of lhe special
attention of the Lord of the Worlds, the pillar of the nalion, of lhe lrulh
and of the religion. J:Iaydar ibn Sayyid al-Sa'1d Tüj al-Dïn cAlï... 14N

This ijiiza was written by Fakhr al-Mul:taqqiqïn in Ramaçlfin al-Muhür.lk of

761/1359 in J:Ii1la.'49 Sayyid J:Iaydar received his permission to teach many suhjects

such as: lafsir, liqh, u,çü/ al-liqh. ka/iim, dirtiya, rijül and ail of the I}</Clilh of lhe Ahl al-

Bayl.150

6. It appears that Âmulï also receivcd an ijiiza I(Jr (wd/lh from al-J:Iasan ihn

J:Iarnzat al-Hâshimï. 15l

was killed. For more information about him sec Mu~ammad Baqir ai-Majlisi. IJi(l8r III-AIIWIIT, 111­
Jlimie;, li DUTarAkhb:irIII-A Ïmmal al-Alhàr(Bairut: Mu'assasat al-Wafa'. 1983) in the seclioll 1iJrikh
fmlim cAIl ibll al-f:lusayn.

147 See appendix. no. 4. and also al-Sayyid Mu~sin al-Musawi al-l'ab",i. intrmluction lU 7iJl!;" III-Mu(JlI
al-A"?am wa al-Ba1Jral-KharJamm. vol. 1. p. 28. and M. KhWàjavl. introduCliollto As"" III-Shan";,. p.
xx.

148 See appendix. nos. 4. 5; see also KhWàjavi. introduction to fnner 5'ccrt:IS orlllt: H,I!1. p. xxvi.

149 See appcndix. no. 5. KhWàjavi lranslates Ibis dOCUmL'111 in bis introduction 10 Asrar al-!>1Io1nC.,. p. xxi.

150 Sec appcndix. no. 5.

151 al-Mimi cAbdullah Afandl al-l~fahàni. Riy;irJ al-CUlama •wa {liyarJ al-Fu(lala'. vol. 2, p. 219.
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2. 2. 2. 2. Spiritualljazllt (Such as Dhlkr and Khlrqa)

Before explaining the nature of the spirituallicenses reeeived by Âmulï, it may be

necessary in view of his different views on the subject to review his ideas regarding

the khirqa.

As Sayyid l;Iaydar himself reports, the khirqa, outwardly a cloak bestowed by a

ma.~ter on his pupil, is an expression of the secret of waliiya and the hidden wisdom of

law/;1id He goes on ta say that that the main clement in this concept is the inherent

rclationship to Amïr al-Mu 'minïn (Le. cAli ibn Abï Talib, the tirst Imam of the ShïCa)

(d. 40/661) and his ma~~üm (infaIlible) progeny.lS2

However, Âmuli further divides khirqa into two categories, i. e. ,5ürï (formai) and

maCnawï(spirituaI). He attributes the former category ta the following three masters:

1. Imam Jacfar al-$adiq (Le. the sixth Imam of the ShïCa) (peace be upon him)

(d. 148n65),

2. Kumayl ibn Ziyad al-NakhaCï (d. 83n02),

3. al-l;Iasan aI-BU\iri (d. 11On28). 153

Most of the chains of transmission of the khirqa come from Junayd al-Baghdadï

(d.297,909),154 says Âmuli, bccause he was the Shaykh of the !ii/fa (community) and

livcd soon aftcr the time of th:: infaIlibIe Imams.I55

152 Arnuh. Tafsir a/-M,*I! al-A"pm WB al-BalJr al·Kha{!:Jmm. vol. 1. p. 526; KhWAjavl. inlroduction to
Asmal-SIuU1"a. p. xxiiv.

153 Amuh. TalSlr al-M,*I! al-A '7.am WB al-BalJral-Kha{l:Jmm. vol. 1. p. 520.

154 Jnnayd al-BaghdAdl was one of the grcal iOn masters. He was from the !abaqa[ al-T1JJiniya (the
second chain) of ill/iS. llis kWJya (patronymie) was Abù al-Qâsim. and he is known as Qawârili•
ZajjAj and Kha7.zâZ. 11 is said be was bom in Nahâvand and grcw up in Baghdâd. He was a pupil of
Sarl al-Saqali. l;Iârith al-M~âsibl and M~ammad Q~~b. His dcalh occurrcd in 297/900. cAbd al-
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As for the latter category, Sayyid J:Iaydar states in his T:11.\'Ïr .1I-MuN! ul-A '(.mn

that this is the khirqu of the eHte among the muwu1J!Jidïn, and is an indication of the

sirr al- Walaya and the sirr al-Taw!Jïd that descended l'rom Allah through Gabriel 10

Adam and then to his son Shayth; this walaya was transferred 10 Noah through a chain

of prophets until it reached Imam Mahdi, who is the seal of the iIIvliyiÏ' and .myyid .11-

muwu1J!Jidïn,156

Thus, the khirqa is not simply, as ignorant people imagine, something made of

wool or cotton.I57 It is obvious l'rom Amulï's perspective Ihal there is no relalion

between sirr al- Walaya or spiritual perfection and a piece of clolh. Sayyid l;Iaydar

points out that the khirqa is comparable to the libü.\· al-TaqwiÏ in the Qur'ün. 15K which

is used as an istiCiiro (a kind of metaphor) or majaz (metaphor): "0 children of Adam!

We have indeed sent down to you clothing to your sharne, and (clothing) for heauty

and clothing that guards (against evil); that is the hest..."159 Surely one may

understand that taqwii (piety) does not derive l'rom material or c1oth, but rather it is in

fact a symbol for those actions thl1t purify mankind. 160

Ral)mân ibn Al)mad Jânli. Nafalpit al·Uns (Tchran: KitilbfuIilshl-yi Sacd,. 1358). p. 80. scc also A. J.
Arbcry. "al.Djunayd," in the Encydopacdia of/sIam. ncw cd. vol. 2. p. 600.

155 AmuU, Tafstral·Mu(Jtl al·A ':LaJ11 wa al-Ra(Jr al-Khat/amm, vol. 1. p. 520.

156 AmuU. Tafstr al.Mu(Jtl al.A"{.am. vol. 1. p. 524; Kh"iljavi lranslalcs Ihis point into l'crsian in his
introduction ta Asniral-Shanca, p. xxiii. Scc also 1.1. Amuli, J;jmiC;,/·As",,, p. 230, no. 446.

1571;1. Amuli, Jàmical·Asni" p. 230. no. 445; Amuli. 1",fstral-Mu(Jtl al·A c,.am wa ;,/-Ba(/ral·Kha(l;,mm.
vol. l, p. 524; idcm.lnnerSecrr:ts ofthe Path. London: 1989.lran5, A. ad·Dhaakir Yalc. p. xx.

158 Tafstral·Mu(Jtl al·A Cpun wa al·Ra(Jr al-Khat)amm. vol. 1. pp. 524. 25.

159 Roly Quran. Surat al·A"nif. vcrse 26.

160 1;1. Amuli. Jàmical·AsràJ; p. 230. no. 445.
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7. Sayyid /:Iaydar also received an ijiiza for wearing al-khirqat al-~üriyya.161

Regarding lhis kind of ijiiza he slales: "lhe fonn of my ijiiza 10 wear al-khirqat al-

,5üriyya, which 1 received l'rom the hand of Shaykh Nür al-Din Tihriini, wa~ in

accordance with the same conditions under which he received ijiiza l'rom the Shaykh

of this realm. The end of this chain of wearing the khirqa is cAli ibn Müsâ al-Ric)ii

(peace he upon him), 162 who reeeived his l'rom his forefathers who had reeeived theirs

l'rom the Prophel, who in tum had reeeived his l'rom Gabriel and thus ultimately l'rom

Allah." 163

8. Âmuli also rclates how he reeeived Dhikr-i Khii,5~ l'rom Nür al-Din Tihrâni.

Sayyid /:Iaydar explains that his interest in Tihrâni is thought developed as a result of

the lime which he spcnt wilh him. l64 In conclusion, Sayyid /:Iaydar Âmuli also

mainlains lhal:

My arriving al the Trulh and my unveilings were not dependent on the above; my

arrivai wa~ first and l'oremost because of God rather than on account of my own

161 Sec appcndix. 110.4. and KhWajaVI. illlroduelionlo Asnira/-Sbani"a. p. xxiii.

162 Imam Ri\la was lhe eighlh Imam of lhe ShiCa. born on Ihe 1Ilh of Dhiqa"da. 148/765 in Madinat a/­
Nabt. 'Ibe sevenlh Imam (Musa al-Ka?-im) was his falher. who repcaledly lold his friends and
fnllowers Ihal: "You will be willlesses Ihallhis ehiId (son) is my exeeulor. and sueeessor." AI lasl
Ma'mun al-Rashid poisoned Ihe Imam in Tus, on Ihe way baek from Marw 10 Baghdad. This lragedy
oceurrcd on Ihe lasl day of $afar, 203/818, when he was 55 years old. Today his sbrine may be found
in Mashhad. known as Tus in Iran. Hashim, Ma"n:if al-ijusayni, Zandigi-yi Dawtizda /miim. lrans. M.
Rakhshanda rfehmn: Mu'assasa-yi Inlisharal-i Amir Kablr. 1370s.), vol. 2. pp. 357-441, in Ihe
chaplcr enlillcd /miim-i Hashtum.

163 Amull. Tal<lr a/-MulJl! a/-A "r.Bnl wa a/-BafJra/-Kha{!amm, vol. l, pp. 534. 535.

164 Sec appcndix, no. 4: sce also Âmull. Tafslr a/-MufJi! a/-A"pun. vol. 1. p. 531, and M. KhWajavl.
imroduclion 10 Asnira/-Shart"a, p. lOIV.
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spiritual progress. 1 was a majdhüh165 amongst spiritual travellers: 1 was of the

beloved of Him rather than of those who love Him and the former have precedcm:e

over the latter just Iike the prophcts, the saints and their followers in the correct path

for Allah says: [Surely, (as far) Those for whom the good has aln:ady gone lilrth l'rom

Us, they shall be kept far olT l'rom it; JI 66 1had achieved the desircd goal through the

carc and grace of God, notthrough any action on my part nor through any knowledge

1possessed. 167

9. A special aspect of the bestowal of the khirqa is that of ,wf/ha (company), in

which Âmulï affirms his relationship to Shaykh Mu~ammad ibn l;Iamüya 168 who

accompanied KhirJr, an apostle. 169 I;Iamüya receivcd his khirqa l'rom his shaykhs, who

had theirs ultimately l'rom Imam al-RirJii (peace be upon him).170 Then Sayyid I;laydar

relates the chain of transmission of the khirqa of Shaykh Saed al-Din l;Iamüya, and

thereafter that of Shahiib al-Dîn Suhrawardî (d. 587/1191), both of which reach back

to the Amïral-Mu 'rninïn (the lirst Imam of the Shîea).l71

10. Âmulï refers to a method of dhikr favoured by MUQammad ibn Abî Bakr-i

Samnanî. It is possible that Sayyid I;Iaydar wa~ instructcd in this method by Samniini

165 Majdhüb refers 10 a person spontaneously inloxicalcd by divine allraetion toward Gmt. CAbd al·
Razzaq al·Qiishâni. Dictianary arthe Teehnieal Tenlls aft"e $üfts. pp. 50. 51. no. 178.

166 Àmuli, Tarsir al-Mu/Ji! al-A "pun, vol. 1. p. 535: IIuly Qurall. Surat (21) .1I-Anbiya: 101.

167 Àmuli. [nner Secrets urthe Path, pp. xxx. xxxi.

168 Scc below for more information on Ibn l;Iamllya.

169 Àmuli. TalSir al-Mullf! al-A '7.801, vol. t, p. 520; M. KbWiijavl. inln>duelion 10 ASn/flll-.\1Iarlca, p.
xxiv.

170 M. KbWiijavl, introduction lO Asniral-SharlCa, p. xxiv.

171 Ibid., p. xxiv.
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himself, because the latter wa~ one of his contemporaries. Sayyid l;Iaydar goes on to

say: "sorne of the fuqarii'have explained their own way of dhikr." He continues the

siMla (chine) of Samnanï a~ follows:

Mul:Iammad ibn Abï Bakr-i Samniinï, Shaykh ~âlil:I al-Dïn Abï al­
Khayr Shams al-Din Mul:Iammad ibn cAli ibn Mul:Iammad-i
l~fahiini,172 Shaykh ~âlil:I Zayn al-clbâd, Mul:Iammad ibn Abï Bakr-i
Isfarâyinï, Shaykh Sayf al-Din Abü al-Macâli SaCïd ibn Mu~ahhar ibn
Sa~'ïd-i Bâkhani,173 Shaykh Najm al-Dïn Af:1mad ibn Mul:Iammad ibn
cAbd Allah-i Khayüqi, 174 Shaykh IsmâCïI-i Qa5ri, Shaykh Mul:Iammad
ibn Miinkïl, Shaykh Dâwüd ibn Mul:Iarnmad known as khiidim-i fuqarii'
(the servant of the Poor) Abü al-cAbbâs ibn Idris, Abü al-Qâsim ibn
Rarnac)iin, Abü YaCqüb-i Tabarsi, Abü cAbd Allah ibn CUthmiin, Abü
YaCqüb Nahr-i Jürï, Abü YaCqüb-i Süsï, cAbd al-WâI;lïd ibn Zayd,
Kumayl ibn Ziyâd-i NakhaCï, Amïr al·Mu'minïn CAli CAlayhi al-Saliim,
Messenger of God (peace be upon him), Gabriel the Guardian of
Revelation, Rabb al- CJzza (Lord of Power) may He be exalted. 175

1J. Another indication that Mul:Iarnmad ibn Abï Bakr-i Sarnniinï may have been

one of Àmuli's ma~ters can be seen from a passage in the latter's aI-MuQi! al-A c?am,

where there is a suggestion that he received the khirqa from Sarnniinï. Àmuli quotes

Samniinï as having said:

1 (Mul:Iarnmad ibn Abï Bakr-i Sarnniinï), Shaykh a/-Shuyükh (the
Shaykh of the Shaykhs) Abï al-l;Iasan ibn cUmar ibn Abï al-l;Iasan, have
been invested with the khirqa from clmad al-Din cUmar ibn CAbï al­
l;Ia~an CAli ibn Mul:Iammad l;Iarnawï and he held company with his
grandfather Imâm Mul:Iammad ibn l;Iarnawï,176

172 He reeeved his ij;iza on the CId a/-F~tr 703 AH in Khanqa's assembly ($IiD spritual retreat) of
Samlsali and in the Bayt al-AI)zan quaner near the Jamie mosque in Damaseus.

173 Not BadkharLi as KhWajavi in his imroduction to Asr.lrmentiones.

174 Ile is the same as Shaykh Najm al-Diu Kubrâ.

175 M. KhWajavi. introduction to Asr.lra/-ShariCa, pp. xxi-xxii.

176lbid., x:u.
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This statement may have been made in the eontext of a presentation of the khilt/u

to Âmuli by SamnÜ!1i. 177

2. 3. TIlH TIIIRD PIlRIOD, AMlJU'S WORKS

Âmuli was a proline writer, and eomposed sorne fortYworks on diiTerenl suhjeets

whose tilles arc known to us. Aeeording to Henry Corbin:

However, with regard to the phenomenon of integration, eonsidered
from the point of view of ils methodieal elaboration, it is Sayyid I~aydar

Âmuli's work that stands out as being of decisive importance. lt is only
reeently that it has been possible to reeonstruet his biography and part of
this work, which is currently bcing studied and edited: ils scope is
overwhelming, even though it cansists of anly thirty-Iive or so titles (in
both Arabie and Persian).178

2. 3. J. ÀmuJis Books & TIValises

ln what follows, 1 have tried to compile a complete list or Âmuli's works, hut

certain points should be mentioned beforehand:

a. Sayyid I:Iaydar implies that the titles Iisted in the a/-Muqaddumlil min Killib

N~~ a1-Nu~ü~179are arranged chronolagically but in sorne cases this is doubtl'ul. lKO

b. In spite of my best efforts, this Iist cannat pretend ta be exhaustive. Other

scholars may in future be able ta discaver other saurces of information regarding the

works of Sayyid I:Iaydar.

c. Unless specified otherwise, the works Iisted bclow are not known to be extant.

177 Ibid., xxv.

178 Corbin, His/ory of/stamic Philosophy, 334.

179 ÀrnuU, a/-Muqaddama/ min Ki/ab Na~~ a/-Nu~(jf. pp. 9-13.

180 See below in !his section, "AmuU's Books and Tre.tiscs," nos. l, 2, 3, 4 .nd 15.
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1. Ri.l'iila/ al- Taw!Jid. 181 Âmulï in his Jiimic al-AsrJr, when he explains about the

asmii' AI/iih (names of Uod), refers to sorne points in his Risiila/ al-Taw!Jid. 182 This

means that this work wa~ written by him before Jiimic al-Asriir. The subjeet of this

book is close to two other writings of Âmulï, Le. Amthila/ al-Taw/:Jid wa Ahniya/ al-

Tajricfl 83 and Nihiiya/ al- Ta w/:Jicfl84 1/ Bidiiya/ al- Tajrid. 185

2. Rifiila/ al-Tanhih 1/al-Tanxih, a work about Allah (may He be exaltcd).186 This

book wa~ wriUen in Persian, and Sayyid J:Iaydar indicates in the epilogue of his Jiimic

al-A.I'riirwhy he wrote it in Persian.'87 He obviously wrote this book before the Jiimic

al-Asriir. 188

3. Amthila/ al- Taw/:Jid wa Ahniya/ al-Tajrid, a work wrillen aller the manner of

Ki/iih al-Lamacii/ by Clriiqi. 189 Âmulï mentions that he wrote this book in the Persian

language,I90 before Jiimical-AsrJr.191

4. Ki/iih Majma C al-AsrJr wa Manhac a1-Anwiir. 192 This was written at the

beginning of the third period when Sayyid J:Iaydar was in Iraq.'93 The book was

181 O. Yal}ya. introduclion 10 JlimiC11/-Asr.ir, 24.

182 Amuli. Jlimica/-Asr.ir, p. 551. no. 1134.

183 Scc bclow in Ihc Iisi of Amul!'s works. no. 18.

184 Amuli. Jamica/-Asrtir, p. 551.

185 Sec bclow in lhc Iisl of Amuli's works. no. 15.

186 Amuli. a/-Muqaddamli/ min Ki/lib Na~~a/-Nu~ù~, p. II.

187 Allhe cnd ofAmull. Jtimica/-Asr.ir, under lhe waëiyya and khli/ima. p. 614.

188 Sce appendix. no. 18 and a1so AmuU. Jtimica/-Asr.ir, p. 3.

189 Amull. a/-MuqaddJunli/ min Ki/lib Na~~al-Nu~ù~.p. Il.

190 Sayyid I;laydar makcs lhis poinl al lhe end of his Jlimical-Asr.ir, under lhe wa~iyya and khli/ima. p.
614.

191 Amull. Jlimica/.Asr.ir, p. 551.
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cornpleted in about the year 752/1351. 194 It is divided into three hooks, eaeh called an

a:~1 (source, principle), with every hook consisting of four qü'ïd,1 (large ehapters). The

whole structure of this book is founded upon the nurnher twclve,l')~ This work is an

explamtion of what constitutes the essence and the trulh of /mvl;ïd (the unity of God).

It establishes the difference between /awl;ïd-i u/ühï (theological or exo\eric

rnonotheisrn), and taw/:Jïd-i w~iüdï(ontological or esoterie rnonotheisrn). This hook is

the best-known Uffiong Ârnulî's writings. 196

Sayyid l;Iaydar irnplies in his al-Muqaddamü/ min Ki/üh Na:\':~ ,i1-Nu:\'ü:\', in a

passage devoted to a chronologieal listing of his books, that MaJma" a/-A.\'rür was his

tirst work. 197 However, in the Jiimic al-AsrJr, whieh is, according to Othman

YaJ:tyâ,198 the SUffie as Majma C al-Asriir, he states that he, at the rel\uest of sorne

Persian students, wrote various books such as hmi" a/-Ifaqü Ïq, Risüla/ al-Tan:âh and

Amthilal al-Taw/:Jidin this language,!99 Moreover, Asrür al-Sharï''a is also mentioned

19211Jis book was edited by Othman Yal)ya and Herny Corbin onder the title of Jallllc al-A,'mr wa
Manba cal-AnWàr. In RiSJilal Naqd al-Nuql1t! it is referred lU Jalllic al-Asmr W:I M:lllbll cIII-AIIWIlr, p,
693. but in al-MuqatltlaI11li/ lIIill Kildb Na$$ III-Nu~u$ it is eaUed as Mlljlllllc 1,I-Asmr ...., MIIII/lll c 1,1­
Allwar, p. 9.

193 Herny Corbin. ShiCJSIII, Doctrilles. 'fllOughl. allt! SpirilUality, cd. l,Jamtd Dabaslu. Seyyed 1.luseyn
Na~r. and Seyyed VaU Reza Na~r (Albany: Statc University of New York Press. 1988). p. 189.

194 This is the conclusion rcached by H. Corbin in introduction to Jamic1I1-A.,mr, 1368s/1989. p. 37; sec
also Dir. H·.rny Corbin. Bibliotlleque /mllie1l1/e, vol. 16. p. 22.

195 Corbin, ShlCJsm, Doemlles, Thoughl. alld Spiritualily, p. 189.

196 Kohlbcrg, "AmoU: p. 983.

197 Amuli, al-Muqaddllll1li/ mill Kimb Na$$ al-NuéIJéo p. 9.

198 O. YaI)ya. introduction to Jamical-Asnir, p. 21.

199 Amuu, Jàmical-Asnir wa ManhaCal-Allwar, p. 614.
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twkl: in Jiimi" iJ/-A.I'riir.2IKI Il sœms thl:rd'orl: that Jiimi" al-Asriir, and thl:sl: latll:r

works Wl:rl: wrilll:n at ahoutthl: sarnl: timl:. 20J

5. Ri.l'iilal al- Wujüd J'j Ma''rifal al-Ma''hüd. This trl:atisl: is a disl:ussion ahout thl:

naturl: of l:xistl:nl:l: and its connl:ction to the issue of understanding God. Sayyid

l;Iaydar (in his introduction to Risiilal Naqd al-Nuqüd) declares that he had just

finished a grl:at Ri.l'iila in which he had envisaged ail the aspl:cts of heing and

cxplainl:d the opposition hetwcen the mUlakallimün (schoiastics) and the philosophers

who profess the tmnscendental unity of being, and furthermore had produced

testimonics l'rom the Word of God, the Word of thc Prophcts and the fJwliyii'

(sainl~).202 ln fact, no manuscript of this work has yet been found. 203

Âmulï explains in his Ràiilal Naqd al-Nuqüd that it is a summary of his other

work entitled Ri\'iilal al- W"jud,2W Thus, the contenl~ of Risiilal al- Wujüd and

inlilrmation ahout it may he found in several pages of Risiilat Naqd al-Nuqüd J'j

Ma''rilàt al- WUjud,205 The sarne may he said of the long chapter on wujüd in al-

Muqaddamiit (part 3, rokn 2, pp. 406-470), sinee Âmuli himsclf states that most of this

is taken l'rom his own Risiilat al- Wujud fi Ma"rifat al-Macbüd (cf. a1-Muqaddamat, p.

406, 12-22).

"t(X) •- Ihld.. p. 88. no. 178. and also p. 367. no. 730.

201 'lbe appcndL, 10 lhis Ihesis includes facsimitcs or 1",0 manuscripts of Ihis book. No. 17 was wrillcn
on 16 Rajabin 1281/1864 hy cAbu al·Qasim al-Nâ'lnl. whercas no. 18 was wrillen in 1285/1868.

202 Amuh. Ris:Jlal Naqd al-NuqucJ. pp. 620. 621.

203 Il. Corbin. Shll:tsm Doctrines. Thoughl and SpirilUa/ily. p. t90.

2W S. 1,1. Amuh. Rialal Naqd al-Nuqud fi Ma'iilâl al-Wujud (febran: InstitUI Franco-Iranien. 1969). p.
620. also sec his al·Muqadd:unlilmin KillibNa~ al·Nu$u$. p. II. no. 29.

205 Amuh. Ri<:llal Naqd al·Nuqud. pp. 621. 629. 638. 639. 699.
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On lhe olher hand, Sayyid ~Iaydar wriles in .Iümi'· ill-Amir thm he hopes 10 write

a Risüla (lrealise) aboul wujüel (exislenee),2o(' One may eoncluùe l'mm Ihis slalement

lhat lhis booy was wrillen aller .Iümi'· ill·Asrür, i.e. aller 752 A.H. Sinec Nilq" ;11-

Nuqüel was wrillen in 76ll AH.,207 il appears lhal the Ri~;ïI;il ill-lV~iü" was wrillen

somelime belwecn 752 anù 76ll A.H.

6. Risülill ill-MiI''fiel li Rujü" ;1I-'1hüel. 'Chis work is U slully or 'Iiyünw (lhe

hereal'ter). In lhe view or Sayyiù l;Iayùar ilS lhree aspects arc:

"':~ughrJ(lhc minor day),

'" wus!Ü (lhe inlerrnecliale clay), and

'" kuhrJ (lhe major day).208

7. Küiih al-U,~ül wa al-Arkiin li Tahdhih al-A:\{1iih W;J al-lkhwiin. Eaeh or thc live

principles of belier-09 is examined in lhis book wilh regard 10 lhe lhree elassilieulions

of shan-<:a, ,tariqa and /lilqiqa)1O This book t'l.o explains lio,ü" al-Di,;!11 in relation 10

shan-<:a, !ariqa and (Jaqiqa.212

'06 A' 1· 1.. 'C lA· 125 '41- mu 1. I1nll a· ST:JT, p. •no. _ .

'07 A ., 16- ppcno~x. no. .

208 Amull. al·MuqaddanuiI min Killib Na~ al·Nu~I1~, p. 9.

209 Sayyid 1:Iaydar's views rcgarding Ihe u~ul al-Dm (rools of Religion) will be di.cussed below.

210 Amuit. lamical-AsTU, p. 3.

211 ln the view of Sayyid /.Iaydar lhe fumcal-Din included live principles .uch as: al·~iJlal, al·~iJwrn, al­
Zaklil, al-Ijajj and al-Jihlid Jamic al-Asrar, p. 3. But furu c al-Om. aecording 10 the view of clIhcr
scholars make il cighl prineiples with lhe addition of al-Khums, al·Amr bi al-MaCrufand al-Nahy 'iln
al·Mun/au, while slill olhers believe them 10 consisl ~f len prineiple., adding l'nwa/la and l'aharra.

212 Amull. al-Muqaddantal min KilabNa~al·Nu~I1~.pp. ~'. le.
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H, Ni.~ii/at a/-'ï/m, This treatise diseusses knowledge from the point of view of

three groups; namcly, the :~ülrs, the l;1ukamii' (philosophers) and the mUlakal/imun

(seholustie theologians),2lJ

9, Nil'ii/at a/-CAq/ wa a/-NaM', This Ril'ii/a is uboutthe diiTerence between the 'àq/

(reuson) and na/,;' (soul) of man in relation to various issues of faith. 214

10. Nil'ii/at a/-Amiinal a/- '1/iihiyya " Taeyin a/-Khi/ii/àt a/-Rahhiiniyya. This

treatise is mostly eoneemed with the 72nd verse of Sural al-AI;17.iih and its mystica!

interpretation: "Surcly We offered the trust to the heavens and the earth and the

mountains, butthey Ishrank from bearing] it and feared from it, and man [assumed] it;

surcly he is unjust, ignoranl."215 This book was written by Sayyid J:Iaydar in the

Persian language,216 and is also known by the title Risiilala/-Amiina fi a/-KhJ1iifa.217

Il. Ril'ii/at a/-Ifujuh wa Khu/~al a/-Kutuh. This work contains a study of the

32nd verse from Sural a/-Ifiiqqa: "Then thrust him into a chain the length of which is

seventy cubits,"218 and includes some af;1iidith about the "70, 000" l;1ujuh (veils) and

the few other tmditions implying symbolic number,219

21J Ibid,. p. 10,

214 Ibid.• p, 10.

215 lloly Qur:.n. 72nd verse of Surat al-A(""'b.

216 Amoli. Jam;cal-Asnir, p. 3.

217 Amoli. Risala/ Naqd al-Nuqud fi Ma"rifa/al·Wujud, p. 693.

218 J/oly Qur'an. 32nd vers~ from Sura/al-J;lliqqa.

21 Q These ~8dI/h are as follows: "/II1I1IIi//:ih sabCJn alf/;lijlib min nur WIl ?ulma ~ "Anaaqa//min rabbi bi
sana/ayn"and "L8ysa baynl wa bayna rabbI larqun i//Ii anni/aqaddlllll/u bil CubUdiyya~



•

•

Sayyid l;Iaydar adds that Ghazzülï (d. 505/1111 J, Fakhr al-Din Rüzi (544-

606/1149··1209), Najm al-Din Kubrü (540-6111/1145-122IJ,220 Najm al-Din Düya

(564-654/1168-1256), Fakhr al-Din Clrüqi (d. 61111/12119) and many olher seholars tried

to solve the confusion surrounding the sarne verse anù Ihese :iI.l:ïdïth (traditions) hut

wcrc unable to do what he achieved with the help of God. ln addition to this Ri-'Iï/:/, he

wrote a second Ri\':ila in Arabie and another in l'ersian ahoutlhll same maller.221

12. Risiilat al-Faqr wa Ta1Jqiq al-Fakhr. This work eontains a eomparison hetween

three a1Jiidi/h about /àqr (pOVllrty) and Fakhr (gloritieation) narrateù hy the l'rophet

Mul;1arnmad (~).m

13. Risiilat al-Asmii' al-lliihiyya wa TaL'yin Ma(.:ïhirihii min :II-Ashkh:i,\ :11-

Insiiniyya. The book is an account of the prophets from Àdam (the tirst prophet amI

human being) to Mul;1arnmad the last prophllt (peace be upon them), and explains in

detai! their lives and missions.223

14. Risiilat til-NaIS fi MaL'rilàt tII-Rabb. This trcatise eontains an explanation of

thrce sayings of the Prophet, arnong them, ''man L'ar.J/à nal.\·ah /àqad ''ara/à rabbah"

(who recognized himself, he knew his Lord), the 4th verse from Sûrat al-l;Iadkfl2" and

220 He is the author of Fawà 1/,1 al-Jamàl wa Fawa/i(1 al-Jalal (cd. Yusuf Zaydan. Cariu. 1993) and lIIany
other trcatiscs.

22t Amuli. al-Muqadd81lui/ min Ki/àb Na~~ al-Nu~u~. p. 324. nu. 716.

222 These a/,Iàdi/h are: "al-Faqr fakhri: "al-Faqr sawad al- Wajh li al-IJamyn" and"Kml al-Faqr an
yaJeûna kufran~ See al-Muqaddarnà/ min Ki/ab Na~,. al-Nu~û~. p. 10. nu. 24.

223 Amuli. aJ-Muqaddarnà/ min Kitàb Na~~ al-Nu~u~. p. Il. no. 25.

224 " ...and He is with you wherever you are;..."
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lhe 21 si verse of Surat al-Dhiiriyiit.225 This book invesligales the relalion belween lhe

soul's knowledge and knowledge of lhe Lord.226

15. Asriir al-Shari'':J wa AnwlÏr al-l;faqiqa. This book conlains a descriplion of lhe

people of sharica, /ariqa and (1iJqiqa. In lhis regard, Âmulï quoles somc ii/:1iidith of lhe

Prophel Mu~ammad (~) pertaining 10 each of lhe groups, such a~: "al-ShiJriCat aqwiili,

wa al-TiJriqat a[tiï/i. wa al-l;faqiqat a!;Jwiill" Thcre is also an inlerprelalion of lhe 48th

verse of Surat al-Mii Ida227 and of the 71h verse of Surat al- Wiiqica.228

This work discusses each of lhe five thcological principlcs, of the Shîca, i.e.

taw(ud (divine unily), CadI (juslice), nubuwwa (prophecy), fmiima, and maciid

(hercafler). Sayyid l;Iaydar also cxplains wurju' (minor rilual ablution), ghusl (major

rilual purification), tayammum (purification with earth), miCriij (lhe ascent of lhe

Prophel), and then discusses the five pillars as fol1ows: :5aliih (prayer), ~awm (fasting),

zakiih (purifying tax), !liJjj (pilgrimage), jihad (holy war). As menlioned before, al1 of

lhe subjecl~ arc considered from the points of view of the peoples of shan-ca, /arïqa and

(1.1qiqa.229

In addition to this, Â.mulï explains sorne principles such as the relalionship

between sharC and caql (rea~on), the gencml precepts of the prophets in their guidance

225 "... And in your own souls (100); will you not then sce."

226 Amuit. 1f/-MuqaddJltnlft min Kitiib Nif" If/-Nu,ü,. p. Il.

227 "... Forevery one ofyou did Wc appoinl a law and a way......

228 Amull. If/.Muqlfdtbmiit min Kitiib Na" If/-Nu,ü,. p. Il .

229FonuDlflcly. tbis book bas l'Ceently been puhlished and edited by Mu1)ammad Kbawajavi. (For
bibliographieal delaïls. sec foolnole 3. above).
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and instruction, and Alliih's designation of a specilic perfection for eaeh existing

thing.23o

There are several different tities for this hook, ail of them more or Icss resemhling

each other:

a. AsrJral·SharNJ 231 is mentioncd twice by Sayyid ~Iayùar Âmuli in his Jümi"

a1-Asriir, 232 and he also refers to it hy title in l/1-Mu'Il/ddamûl min Kitüh N;/:\':~ :i/-

NUSÜS· 233.. '

b. AsrJr al-Sharï''a wa Anwüral-Ifa'lï'la; 234

c. Anwür al-Ifaqïqa wa Asrüral.Sharï"a; 2.15

d. Anwüra1-lfaqï'la wa A!würal-Tariqa wa AsrJral-Sharï''a.216

16. Risiï/:Y al-JadiïwJÏ. This work is also entitleù Madürij al-Sâlikïn 1/ Marâlih al·

"Arifin.237 It describes one hundred basic stations of the mystic joumey anù how a

chain of one thousand stations is formeù with every ten stations representing one

mystical principle.238 This book is very similar to the Maniizil al-Sü 'irïn hy KhWüja

230 Amuli. Asr.irai-Silane". pp. 45-65.

231 Amuli. Jamical-Asr.ir, p. 88.

232 Ibid.• pp. 88, 367.

233 Amull, al-Muqaddama/ min Ki/ab Nass al-Nusus. p. Il.

234 Sec Amuli. Jamical-Asr.ir, p. 367; this litle is Iisted in lhe catalogue of the Ccntml Libmry of Tchrdn
Universily; Amuli, al-Muqaddama/ min ki/ab Nassal-Nusus. p. 11.

235 KhWajavl. inlroduction 10 Asr.iral-5barJ'à, p. xxx, and ciled in the catalogue of Ayatullah-j MarCdshl­
yi Najafi's Library in Qum.

236 Amull, Asniral-Sllan'à. p. 5.

237 O. YaI)ya. introduction to Jamical-Asr.ir, pp. 25, 31. and Amuli. al-Muqadda11la/11Iin Ki/ab Nass al·
Nusùs. p. Il.

238 Amull. af-Muqadda.mo/11Iin Ki/ab NaSi al-Nusùs. p. Il.
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CAbdullüh al-An~ari al·Hirawi (d. 481/1088).239 Finally, this Risiila is referred to twice

in al·Muqaddamii/ min Ki/iih Na:\':~ al·Nu:\·ü:~.240

17. Ri\'iila/ Naqd al·Nuqüd ÎI Macrifa/ al· Wujüd. This is a work summarizing

Ri~iila/ al- Wujüd fi Macrilà/ al·Machüd241 At the end of this book Âmuli writes that

he completed it on the 15th of Jumiidii al·Akharin 768/1366 at Mashhad al-Sharï{al·

GhiJJ7Jwï (Najaf).242 The composition of lbe Rüiila (treatise) was motivated by lbe

request of a friend, with whom the aulbor had tics of deep affeclion.243

18. Nihiiya/ al-Taw(Jïd ÎllJidiiyat al·Tajrïd This is a selection from Majma" al·

A.I'rdr wa Manhacal·Anw~44 which was also wrillen by Sayyid J:Iaydar Âmuli.245

19. Muntaqii al·Ma'ild ÎI Murtarjii al-Cfbiid The book is a selection from Kitiib al·

Ma'ild (The Book of lbe Hercafter) which was also wrillen by Sayyid J:Iaydar

Âmuli.246 Othman Yal:Jya, in his introduction to Jami" al·AsrJr, caUs it Muntaqii al·

Maciid ÎI Murtaqii al·Cfhiid,247 probably mistakenly.

239 O. Ya~ya. imrodaclion to JlÎlnic"I-Asr.u, p. 25.

240 Amall. al-Muqadd3l1l3/ min Ki/ab Na$$ al-Nu$u$. pp. II. 336. AmaU mcntions on lhe laller page
(336) lhal inlhe !<hu/ha (opening address) of (his Risala he c1early acknowledges his aathorship.

241 See appendix. no. 15: Amall. al-MuqaddJuna/ min Ki/ab Na$$ al-Nu$u$. p. 11. and E. Kohlberg,
•AmllU," pp. 983. 984.

242 See appendix. no. 16: AmuU. Risala/ Naqd al-Nuqud fi Ma"rifa/ al- Wujud, p. 710.

243 Il. Corbin. Shl9sm. p. 190.

244 AnIuir. in the printed text. appears III he a prillling mislake.

245 Amull. al-MuqaddJuna/ min Ki(;jb Na$$ al-Nu$ù$. p. II.

246 Ibid.• p. II; see alm KhWàjavl. inlroduction to Asniral-Shari'Îl. p. 30.

247 See O. Y~Yà. introduction III Jamical-Asr.u, p. 32.
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20. Risiilat Kanz al-Kunüz wa KashF al-Rumüz.24K Because Âmulï does nol give

us any inforr.lalion olher lhan the tille of lhis work, il is nol possihle 10 S.IY whui ils

subjecl-maller wus.

21. Kitiib Ta"yin al-Aq,tiib wa ;J1- fi w!iid. This work eonluins un explunulion UhOli1

lhe number of lhe "pales" or signilicanl ligures in Islamic hislory and descriplions or

the nineleen persons who lil lhis descriplion:249 seven greal prophels and lwclve

Imiims.25o

22. al-Mu1;Jï,tal-A cr-am wa al-Tawd al-Ashamm l'i Ta'wil Kitiih AlIiih ul-''Axi/. ill-

Mul;1kam,251 a highly symbo\ic inlerprelalion ol'lhe Qur'ün. This Ti/I.'iris known IInder

several names, such as:

a. al-Mul;1ï,t al-A cr-am waal-Tawd al-Ashamm Il Ta 'MI KÜ:Ib AlIiih il!- ''Axiz al-

Muhkam· 252. ,

b. al-Muhït al-A czam fi al-Bahr al-Khadamm' 253... . .'

c. al-MuM al-A cr-am II Tafsïr al-Qur'iin al-Karim; 254

248 Âmuli. al-Muqaddamiil min Ki/lib Na$$ al-Nu$li$. p. Il.

' 49 1b'd l'- l '. p. _.

250 Amuli. Jnner SecTCls orlhe palh. p. xxxvi.

251 Amuli. al-Muqaddamiit min Ki/iib Na$$ al-Nu$li$, pp. 12,536.

252 Ibid.• p. 12.

253 Amuli. in his commemary on Slirat al-J.Jamd (lhe beginning chapler) of lhe Qur'an: sec Sayyid
l:Iaydar Amuli. Tafslr al-MuJ.ll! al-A "Pm wa al-Ba1)r al-KharJamm fi T. 'wll Ki/ab Allah al-cAzlZ al­
Mu(Ikam, cd. al-Sayyid MuI,Isin al-Mùsawl al-TabrJ1.1 ffehmn: Muassasal al-Tib_ca wa al-Nashr.
1414/1993), vol. 1. p. 198.

254 al-Sayyid MuI,Isin al-Mùsawl al-TabrJ1.\ says lhal lhis lille is wriuen on Ihe lirst page of 1ilfslr al·
Mu(Jl! al-A "Pm by Ihe band of a person who was nol Sayyid l,Iaydar Amull. One may See in lhe
appendix. no. 2. Ihat Sayyid l:Iaydar's scripl has been calen by lermites. lhus prcveming us from
reading lhe lille.
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d. a/·Mu/;Iï{ a/·A ''r-am wa a/-IJa/;Ir a/-Khaç/amm fi Ta 'wï/ Ki/iih Alliih a/·cAzïz

a/-Mu/;Ikam.255

BUllhe firsl and lhe second lilles arc beller known lhan lhe olhers, because Âmulï

used lhem himself.

This work is a spirilual and myslical commenlary on the Qur'ün of lhe variely

known a~ /aR.'Ïr CjrJ'iinî, in seven large volumes.256 The firsl volume includes seven

inlroduclions. The firsl and lhe second volumes exisl in manuscripl copies preserved in

Âyalullâh al-Mar:a~hï al.Najafi's Library in Qum, bUl we do nol have any infoIlTlalion

aboullhe 5 olhers.257 Reeenlly, al-Sayyid Mul;tsin al-Müsawï al·Tabrizï ediled lhe firsl

volume of lhis work; he slales in his preface lhal lhe lWO volumes will be published in

4 volumes.25K

Sayyid I;Iaydar Âmulï composed il in the manner of lhe /a 'wï/ (inlerprelalion) of

the grcal Shaykh Najm al-Din Riizi, known as Daya (d. 654/1256),259 who wrole a

further six volumes of Qur'iinic commenlary after compleling lhe volume called Ba/;Jr

a/-lfaqiiÏq wa Manhac a/-D,1qiiÏq.260 The whole work is known as Ta'wï/ii/-i

255 Sec. al·Mùsawl al-Tabrill. introduction to Tafslr al-Mu!Ji! al·A "?am, p. 14.

256 Amuli. al-Muqaddamlil min Killib Na$$ al-Nu$u$. p. 536. no. 1126.

257 lbese five volumes comain a lafsir(imerprctation) of allthe Qur'an. exeept for SUnJl al-l;Iamd; sec al­
Mùsawl al-Tabrill. inlroduction 10 Tarsiral·MuN! al·A~zam. p. 14.

25K al.Sayyid Mul)sin al-Mùsavi al-Tabrill. imroduclion 10 Tafsir al-Mu!J~l al-A "?am. p. 12.

259 'Ibcrc arc many Iheories as 10 Ihe aUlhorship of Ibis work, emilled BaI;r a/-l;Iaq:i ïq wa al-Ma":iriror
al-Najmiyya. Sorne seholars believe lbal il was WrÎnen in its emircly by Nujm al·DIn Kubrâ. Other
scholars belive lbal it was WrÎnen by Najm al-Dln Razi (Daya). while others stale lbal lbe former
began lhe wrole. and lbal il was couminud by Daya and complited by CAla al·Dln Samniinl. For more
informalion sec Corbin in imroduclion 10 Jamie al·AsrIir, 13685/1989. pp. 53-56. sec also Corbin,
BibliOlhcque Iranienne. vol. 16. pp. 48·53•

260 Amuli. al-Muqaddam:il min Killib Na$$ al·Nu$u$. p. 12.
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Najmiyya.261 Sayyid J:Iaydar for his part compleled a/-Mu/,1~1 a/-A'r.am hetween

777/1375262 and 781/1379.263 Atthis lime Âmulï was 63 years old,2601

Shaykh al-Bahii'ï (d. 1030/1620)265 believed that this lal.''Ïr of the Qllr'un shows

the cu/uww-i sha n (sublime station) and irli/ù'~i nwkün (high position) of its

allthor.266

This is how Âmulï, in his introduction to his commentary on the Fu:~ù:~ of Ihn

cArabi, describes a/-Mu/,1ï! a/-A c?am in the course of discussing the hooks he had

writlen:

As to our own books, they form two categories: there are those that can
be considered as effusion l'rom above, and those that emanate l'rom
within us. As to the effusions l'rom above, these are the la 'wï/ül of the
Holy Qur'an, which include the most precious and the most venerahle of
the sciences and the divine doctrines of the Qur'un and which gather
together the symbols and the figures particular to the Prophet, the suhtle

261 KhWajavi. inlroduclion 10 Asniral-SlmrjCa• p. 32.

262 Sayyid l;Iaydar Amuli mcntions allhe beginning of the second volumc: "1 comple"'l lhis al the cod
oC the month oC Shawwiil (777/1375). in NajaC." Sec al-Sayyid Mu!)sin al-Mllsawl ai-Tabrlll.
introduction 10 Tafsïr al-Mu!Jlf al-A cpll11. p. t4.

263 O. YaI)ya. introduclion 10 Jiil11ical-Asnir, p. 16. Amuli states after 30 years of cfCon he finishell this
Tafsïr. As wc know thal Sayyid I~aydar was bom in 720/1320 and lravelled tolraq in 750/1349.1hen
If aCter 30 years in Iraq he wrote lhis Tafsïr il means that Sayyid I;Iaydar completed it in aboul 780­
781/t378-79. Sec Amuli. al-Muqaddamiilmitl Kiliib Na~'!fal-Nusu~; p. 12.

264 Agha Buzurg al-Tihrânl. Tabaqiil A cliim al-Shlca. al-flaqiiCiq al-Riibiml fi al-Miillll-17mlllilla. 67.

265 His Cull narne was Shaykh BaM' al-Dln Mu!)ammad ibn cla al-Din l,Iusayn ibn eAbd al-Samad ihn
Sharns al-Din Mu!)arnmad ibn CAli ibn al-~Iusayn ibn Mu!)ammd ibn Sali!) al-l,Iarilhl al-llamadani al­
cAmili al-Jaba"ï. He was bom in Lebanon in 935/1528; his Calher was one of lhe studenls oC al·Shahld
al-Thânl. Shaykh Bahâ'ltraveled to many cilies and rcgion.. such as Cario. Palesline. Adharbayijan
and Hirâl. He was a skilled wriler. poel, philosopher. malhematician. engineer, IiIqïll. Qur'an
Îlllerprcter and doctor. Shaykh al-Bahâ'i socceeded his Cather-in-Iaw Shakh cAh Min..har in lhe post oC
Shaykh al-Islam under lhe SaCavids. llis pupils werc Mulla Sadra Sh'faz" Mu!)ammad Taql Majlisl,
Mu!)aqqiq Sabziwarl. and Fa<!i1 Jawad. He wrote more lhan ODe hundrcd books and treatises. Finally
in 1030/1620 he died on the way to Mecca and was buried in Mashhad al-Ri,!a. Sec CAqlql.
Bakhshâyishl, Fuqahii ~i Niimdiir-i ShïCa (Qum: Inlishar"t-i Kitabk1llna-yi Ayatullah-i Mar"ashl,
1985), pp. 209-214.

266 al-Mlrzâ cAbdullah ACandl al-I~Cahânl slates thal he saw a copy oC Shaykh al-Ilaha't's introduction 10
Jiimical-Asr.ir. al-I~fahâni, Riyiifl al-cU/8IIIii: vol. 2, p. 221.
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doctrines and Mu~ammadan realities that have their faithful expression
in what God says aboutthose who form the clite of his servanL~: "1 have
prepared for my servants, the just ones, what the eye has never seen,
the car [has J never heard, what has not yet reaehed the heart of any
man." Consequently this book wa~ entitled: al-Mu/:JI! al-acr.am wa al­
!awd al-ashamm li ta 'wll Ki/ab Allah al-cazlz al-mu/:Jkam. IL wa~ divided
into seven volumes in order thus to be able to put it under the auspices
of seven great prophets, the seven poles, and the seven abdal, in such a
fa~hion that the prolegomena and the Fali/:Ja (tirst Sürah) form onc
volume together, while each sixth of the Qur'an in tum forms another
volume. This lalslr is to us Iike what the Fu~ü,ç al-/:Jikam are to Shaykh
MU~YI al-Dln ibn cArabl, and Iike what the Qur'an is to the Prophel.
The plan of our lafsïris the following: Wc st..rt by establishing nineteen
premises and circles, eorresponding with the extemal world and the
spiritual world, with the Book ofHorizons and the Book ofSouLç, eaeh
of these universes bcing Iimited to nineteen.267

23. Sayyid J:laydar Âmulï also wrote an important eommentary on the works of

MU~YI al-Din ibn cArabl (d. 638/1240),268 knows as Kilab Na~~ al-Nu~ü~ li Shar/:J

Fu~ü,ç al-f:likam. This same work is referred to by Sayyid Mu~sin ai-Amin as Fa~~ aI-

Fu~ü,ç Il Shar/:J Fu,çü,ç al-f:likam.269 Although there were some othe,' famous

eommentaries on the FU,5Ü~ before that of Sayyid J:laydar,270 among them the works of

Mu'ayyad al-Dln Khujandl,271 Kamal al-Din CAbd al-Razzaq Kâshanl (died between

267 Il. Corbin. SIIi"lsm. p. t92. Scc also AmuU. al-Muqaddamli/ min Ki/lib Na" al·Nu,u,. p. t47. 148.

268 llis fullllamc was. as Sayyid 1;laydar records it: al·Shaykh Mul)yi al-Din cAbi cAbdillâb Mul)arnmad
ibn Mul)ammad ibn Mul)arnmad al·Maghrlbi al-Undulusi al-J:Ialarni al·Ta'i. AmuU. al·Muqaddamli/
min Ki/lib Na" al-Nu,u,. p. t2.

269 Sec al-Sayyid Mul)sin al·Amin. Aeyân al·SlliCa (Beimt: Dar al-Tacamf li al-Ma!bûCat. 1986). vol. 6.
p.273.

270 III the introduction to al·Muqaddamà/ min Ki/lib Na" al·Nu,u,. Olhman YaI,Iya summarizes the
research into the sllumil} (eommemaries) of Fu,u, al-lfikam. and Iists about 195 of these works from
the 7th untilthe Ilth ccmury (pp. 16-48).

271 Mu'ayyad al-Din Khujandis aClual name was Jandi. He was one of the pupils of Shaykh ~adr al-Din
Qûnavi. Ile commented on sorne books by Ibn cArabi such as Fu,u, and MawliqiC al-Nujam. See,
cAbd al·Ral,lntan Jaml. Nafaf./Ii/ al·Uns, p. 558.
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735/1334 and 751/1350-1351),272 and Sharaf al-Uin Mal:mlüd Düwüd al-Qay~ari (d.

751/1350-1351),273 our author chose to write this commentary hecause he ditl not

consider the others to be accurate, particularly the Sunni approach in the works of

Khujandi and Qay~ari, and especially on the problem of w.J!:ïy./.2701 For Sayyitl

l;Iaydar, the work of Kamül al-Din cAbd al-Razzüq Küshüni, regardlc:is or sorne

criticism, came closestto the mark.275

The introduction to his commcntary on Ibn cArabi's Fu:~ü:,' ill-l;Iibm also

constitutes a remarkable doctrinal summil taking up the whole of a large volllme.276

This work, as Sayyid l;Iaydar states, was begun in 781/1379 and completed in Najaf in

782/1380-81,277 Âmulï says that he wrote it in less than one year when he was sixty-

three years 01d.278

This work of Sayyid l;Iaydar was contained ill two large manuscript volumes. The

tirst volume includes sorne introductions and live fi/~,,' of the Fu:~ü,~; one li/:,':~ from this

volume is lost, i.e. the ku/imtit i/l-IbriihïmiyYi/. Thc second volume incilldes the other

272 Kamal-al-Din CAbd al-Razzaq Kashi (Kashani) was onc oCthc grcal ~·uli..and wrnlc many works such
as TalSir-i Ta ·wilal. Kitiib-i 1$./iliilJa/-i ,Illiyya. Sltarl.l-i Fu,ll, a/-{likam and S/IIIrJ.I-i MallilZl'l li/-Sa ïnn
and 50 on. Sec cAbd al-R.a!)man Jiimi. Nafa/,Jal a/-Uns. p. 482.

273 Amuli. a/-Muqaddama/ min Ki/ab Na..a/-Nu,Il,. p. 13.

274 Corbin. His/ory ofIs/amie Plti/osoplty. p. 296.

275 Amuli. Jamiea/-AsTàr, p. 435.

276 Corbin. His/ory ofIs/amie Plti/osoplty. p. 278.

277 The oldesI Persian inlerprelalion of Fu,ll, a/-{/ikam was wrillen hy Rukn al-Dln Shlrazt. who dicd in
744/1343. This was nol long bcforc Sayyid ~Iaydar wrolc his commcntalY on Fu,u•• a/-{/ikam
(78t11379 to 782/1380-81). Scc Corbin. introduction 10 a/-Muqaddamli/mÏJI Ki/lib Na.,., II/-Nu,u.,
(l368s./1989). pp. Il. 12.

278 Amuli. a/-Muqaddamal min Ki/ab Na..a/-Nu,Il,. p. 537; E. Kohlbcrg••AmoU.' p. 984.
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!à,~',~' of FU,çÜ,y;279 unfortunately, wc have no infonnation about this volume, as it is

now lost.280 To distinguish between the text of Ibn cArabi and his commentary, Amulï

wrote the text by Ibn cArabi in red ink and his own commentary in black ink; thus

when Fac,ll Allah ibn Mu~ammad al-clbiidi made a copy from it, he wrote it in two

colors in the sarne manner as Sayyid l;Iaydar. This transcription was completed on the

20th of MuflamllT1 in 784/1382, i.e. during the Iifetime of Sayyid l;Iaydar Amulï.281

ln a word, the subject of this work is the interpretation of ail problems arising in

the Fu,Yü,Y. Sayyid l;Iaydar has much to sayon such topies as: tawf;ïd, nubuwwa,

Imiima, the forgiveness of Pharaoh, the seal of wa/iiya and sorne comments on the

three great interprctations that preceded his.282

These are the books and rasiiI! that Sayyid l;Iaydar wrote up to 782/1380, and

whieh have been deseribed by him in al-Muqaddamiit min Kitiib Na~~ a/_Nu~ü~.283 He

ha.~ made no referenee in his writings to any other essays, but other works written by

his graeeful hand have been rceorded by the biographers, as follows:

24. Risiilat a/-Ta 'wHiit. A Qur'anie eommentary whieh is a selection from his book

al-Ba!Jr al-KhaçJamm fi Tafsïr al-Qur'iin a/-Muflkam, and which is known as

Muntakhab al-Ta'wïJ.284 Sayyid l;Iaydar in fiimica/-Asrârstates that when the Risiilat

279 Amuli, al-Muqaddamà/min Ki/àbNa$$ al-Nu$O$. p. t7, no. 84.

280 Corbin, introduclion 10 al-Muqaddarnà/ min Ki/àb Na$$ al-Nu$Oé. pp. 15, 16.

281 Ibid., p. 35.

282 Amull, al-Muqaddatnà/ min Ki/àb NOéé al-NuéOé. pp. 17, 18, no. 49, 50.

283 This accouol eXlents from p. 9-13 of Corbin's edilion of ol-Muqaddarnà/ min Ki/àb Naëé al-Nu$O$.
Sayyid l:Iaydar also mentions brietly smue tilles of his works al Ihe end of Ihis book, pages 536 10
537.

284 KhWajavI. introduction to AsrJral-Shari"a, p. x:uii.



•

•

al-Ta 'wiliit was completed, he started to write Risiilat ul-Arkiin, Risiil;/t ul- nm?ih and

Kitiih Jiimic al-AsrJr.285

Risiilat al-Ta 'wiliit includes an explanation of kutuh AlliiIJ ;1!-Afiitli)'J'u and ;/1-

Anfusiyya, i.e. the signs and portents of God.286 Âmulï refers his readers occasionally

ta the points that he made in the pages of this work.287

25. al-Masiill al-Amuliyya. Mul:mddith-i Nüri, in the khiitim;/ of his Muswdmk al-

Wasiill, refers ta il as al-Masiill al-lfayduriyya.28K The hook includes twclve

questions pertaining ta fiqh Uurisprudence) and kaliim (theology) that SaYYld ~Iaydar

a~ked of Fakhr al-Mul;Jaqqiqin, the son of CAlIiima 1:1iili. This essay is ahout six pages

in length, and exisL~ in an autograph manuscripL or the author.2K9

Sayyid l:Iaydar mentions in this book that the answers arc hy Fakhr al-

Mul;Jaqqiqïn. Âmuli continues that the first session, which took place at the end of the

month of Rajab in 759/1357 in the town of l:Iilla, was in the I<mn of istillii :2')() At the

end of this essay Âmuli reports: "l, the questioncr, am the cahd (slave) and làqir,

l:Iaydar ibn CAli ibn l:Iaydar al-cAlawi al-l:Iusayni Âmuli."2'11 Ali of the questions with

285 Sec AmuU. Jiimiea/·AsrJr, p. 3.

286 Ibid.• p. 3.

287 Sec AmuU. Jiimiea/·Asnit; pp. 108. 116. 549. and also Amuh. Naqtl al·Nuqutl. p. 695.

288 cAbd al.Razzaq al.Mûsawi al-Muqarram. in.roduc.ion 10 al·Kasllkul. pp. 8-9, citing Mimi 1,Iusayn
Nüri in Khatimat of Mustatlrak al- Wasà ÏI (l'ebran: Mu'assasa AI al·Bay.), p, 459, and also Agha
Buzurg, a/·Haqà Ïq a/·!WIiDa fi a/·Mi3t a/·ThamiDa, p. 70.

289 This book is available in Ibe Central Library of Ihe Universi.y of Tehran (ulllier the ca.alogue no.
1022). See two pages of Ibis work in appendix, no. 12.

290 al.MirZâ cAbdullah Afandi al-I~fahâni, Riyiiç! a/·eU/amà wa (/iyat,l a/.Furlala· (Qum: MalbaCat al·
Khayyiim, 1981), vol. 2, p. 224.

291 KhWajavi, introduc.ion 10 Asnira/-Sllariea, p. 33.
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lhe aeeompanying treatises are in the Arahie language, wrilten in the hanù of Sayyiù

~Iayùar Âmuli: the replies in the form of liJ/wiis are in the hanù of Fakhr al-

Mu~a44i4jn,2'!2 exeept for one lhal is wrillen hy Âmuli.29J The ùale of lhe

transeription of the masHII (4ueslions) is 761/1359, anù lha! of the rasH Il (lreatises)

762/1360.294

26. Jûmi" al-lfaC{H 1'1. Al lhe enù of Jiimi" al-AsrJr, ÂmuIJ mentions that he wrote

this essay in the l'erslan language hefore Jiimical-Asriir. 295

27. Risii!:U li al-cU/üm al-'if.Ji)'a. A manuseripl eopy of this trealise is preserveù in

Najaf. 2% This essay was the last work of ÂmulI, written in 787/1385,297 possibly just

hefore, the enù of his life.29K We possess no more information about the Iife of Sayyiù

l:Iayùar after this point.

:!I):! Sec appcndix. no. 12.

29.1Ihid.. no. 12.

294 Sec the introduction of Sayyid lJaydar 10 Ihese questions in appcndix. no. 12; sec a1so aI-MimI
<Abdullah Mandl al-I~fahani. RiyarJa/.<ll/ama wa {liyarJ a/.Furf;J/a: vol. 2. p. 224. and M. KhWàjavl.
illlroduelion to Asrnra/-Shan"a. pp. 32-33.

205 AmuU. Jami<a/-Asr.u. p. 614.

296 E. Kohlbcrg. "Amoll," p. 984.

297 Sec Mul)anlmad <Ali Tabnzl (Mudams). Ray/pinal a/-Adab li Tarajim a/-Macrolin bi al-Kunyal wa
a/-A/tpb (l'ahOl; <11011. 1945). vol. 2. p. 498. or (l'abnz: Kilabfbcùshi Khayyàm). 20d. Ed.. vol. 3. p.
475. S•.., also E. Kohlbclll. "Amoll." p. 983.

29K O. YaI)ya. iutroductiou 10 J3Jlli<a/-Asnu. p. t7.
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2. J. 2. Books and Trr:ali.w:s AI/dhulcd 10 Amu/i

The above-menlioned lisl eonlains lhe hooks and Irealises whieh arc menlioned hy

Sayyid l;Iaydar himscll'. There arc, however, several olher works which arc allrihulcd

10 Àmuli hy some biographers, as l'ollows:2'l')

28. Ri5ii/al Rii/i''al a/-Khi/iit ''an W'!ih Sukül Amir a/-Mu ;ninfn ';m .1!-/khliW:

This work is a1so called Ra/t · a/-Munü;w''a,.1<Xl Qât.1i Sayyid NlinllIClh Shllshlari (d.

1019/1610) allribules lhis work 10 Sayyid l;Iaydar Àmuli and slales lhal il was wrillen

al lhe rcquesl or his leacher Fakhr al-MuQaqqiq"ul, and rcmarks hesidcs lhal in l'acl lhis

work is one ol'lhe most na/ùJ.5(precious) or Àmuli's works..\Il1

This essay investigates the topie or khi/ii/àl a/-I/ühiYJ"I. The aUlhor explains

therein why Imâm cAli rcmained at home l'or long alier the death or l'rophet

MUQammad, oOlly 10 become caliph twenty live years later,.1°2

29. Ta/khi~ 1~/JïiiJ:]j1 a/-,<;üliyya. This is a selection l'rom the !,\,!lïü/!.ïI .1!-,<;Ü/iy)'<I or

Shaykh CAbd al-Razzâq Kâshï (d. ca. 735/1335), but c1assilied according to a dil'I'erent

scheme,3°3

30. Risiilal a/·MuCtamad min a/-Manqü/I/ mii A lY/!ü i/ii a/-Rasü/. This work was

finished in 733/1332,3().1

299 ln lhe following 1also allempllo follow chorooologicai nrder inlisling Ihe lilles.

300 Agha Buzurg. al.{/aq:J 'iq al-R:JIlina fi al·Mi':J1 al-711:Jmin:J. p. 70.

301 Shllshlari, Maj;ilis :JI-Mu ininin. vol. 2. p. 53; O. Yal)ya. inlnxluclinn ln l:Jmic:J1·A.'roT, p. 25; "rand.
al·l~fahllnl. Riy;içlal.cUlama: vol. 2. p. 225.

302 Shushlari. Maj;ilis al·Mu inimn, vol. 2. p. 53.

303 Sayyid cAbd al.Ra7.Z.aq al·MIIS3vl al-Muqarram ciling Kashfal·(unun. vol. 1. p. 107. Sayyid cA"'i JI·
RaZZàq al·MIIS3wl al·Muqarram's inlroduClion 10 Sayyid l,Iaydar Amuh, al·Kasllkul fi·ma Jaro Cala AI
al·Rasùl(Beirtll: Mu'assasal al·Balagb. 1987). p. 9.
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JI. il/-KilShkü/ limii Jilrii 'il/ii A/i il/-RilSÜ/)OS This work is referred to by its

author as il/-Kilshkü/limii 1IJrii /i Ali il/-RilSÜ/ min il/-Jumhür hil''d il/-RilSÜ/Yl6 It was

wrillen in Najaf in 7JS/IJJJ-J4,307 and eventually published in 1987 in Beirut30K with

a short introduction containing a biography of Âmuli by Sayyid cAbd al-Razziiq al-

Müsawi al-Muqarram. The authorship of this work has been in dispute for a long

time.311J Corbin has adduced convincing evidence that it is by a different author)IO

But Shüshtari (d. 1019/1610), in his Mi1}ii/is il/-Mu 'minin, states that this book was

wrillen by Sayyid l;Iaydar ibn cAli al-Abdili 1'11 al-l;Iusaynï al-Âmuli because it is like

his other works.·111 Similarly, Afandi al-I~fahiini daims thatthis book is certainly the

work of Sayyid l;Iaydar and none other,312

The subject-maller of KilShkü/ is an argument about the succession of Imam CAli

and the twelve Imams (peace be upon them) according to Shica bclief. From it one

ma)' deduce th:.. ihe author supported the Shica and had sorne problcms with the Sunni

school.313

3lJ.l IsmaCII l'asha al-Baghdadl. lIidayai a/-cArifin fi Asn13' a/-Mu 'allifin wa a/·Mu~annifin (Islanbul.
1951). vol. 1. p. 341.

30S Sayyid cAbd al.Rau'l<l al-Muqarram lries to make the casc lhal this book was wrillcn by Sayyid
l,Iaydar Amuh. Sec his iDlroduetion 10 a/-Kashkul fi li/a li1T3 Ca/3 Alia/-Rasul, pp. 9. 10.

.10(, Sayyid cAbd al-Rau"q al-Muqarram. introduclion 10 a/·KasMulli II/Ii li1T3 Ca/3 Alia/·Rasul. p. 14.

.107 Ibid.. p. 13.

30K By Muassasal al.Balagh.

30') al-Muqarram. intmduclion 10 a/-KasMulli II/a laro "a/a Ali a/-Rasul. pp. 9. 10.

310 Corbin. /.3 /'!Ji/o>'ophic ShlCilc (l'ebran & Paris. (969). p. 46. sec also E. Kohlberg. "AmoU: p. 984.

311 Qa\h Sayyi(\ Nnr Allah Shushlan. Majalis al-Mu ininin. vol. 2. p. .; j; (Cjaz l,Iusayn al-Kanturt. KasM
a/-Uujub Wa al-As/ar ''an A.<lIIa·al·Kuwb wa a/-AsliJr, p. 470.

312 al-I~Cahanl. Ri)'8{1al-cll/allla: vol. 2. p. 225.

3t3 Amuh. al-Kashkul, li 1111i ji1T3 "alli Alial-Rasul, pp. 5-6.
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32. Muntakhahüt Anwür al-Shari'';}. This work seems III ellnsistllf u seleetilln l'rom

a liIl.i'ir by Sayyid l;Iaydur enlilled Munt:lkhah :JI- T:I ",vil,"'\ UISll referred III us IU~ü/;1

Muntakhab al- Ta 'will/ bayün Kitüb AlIüh W:I buriilih,m The suhjeel Ill' this essuy is

lhal of lhe u,l'ül al-Din (lhe mols of religion), the :Irkün :JI·I.,·/üm (pillar Ill' Islum) und

the lùrii"al-Din (the fundamenlal principles) of Islam..\\('

33. Rifiilat Xüd al-Musiilirin. The general index Ill' Kitühkhüml-yi M:!ilù·.i

Jumhüri-yi Isliimi-yi Irfin (Lihrary of the Congress Ill' the Islumk: Repuhlie Ill' Irun),

(Tehran: (984) possesses a manuseript, no. 146l!, whieh lhe ellmpiler ellnsiders tll he

one of Sayyid l;Iaydar Amulï's wrilings,317

Il mig~.t have been expeeted that Sayyid l;Iaydar woulll have menlillnell lhese

attribuled works (nos. 27 10 33 above), partieularly al-Ka."hkül which wa~ wrillen in

735/1334, in his Muqaddilmüt min Kitüb Na,I,1 :JI-Nu,lü,I, if lhey hull actually hcen

wrilten by him. For the Muqaddilmüt wa~ composed in 7l!2/13l!O,.1IX i.e. 47 yeurs al'ter

th·~ time of al-Kashkül.

34-35. There is no trace of any of the other works allrihuled 10 llur wriler, such a~

the books entitled "Anqü'and Simurgh-i QuI; hUI for thcir titles,.'I"

314 O. Yal)ya. introduclioo 10 J;imica/·A ..",r, ciling Il. Corhin. pp. 32. 5(,.

315 Yai)ya. introduclion la Jamica/·A..",r, p. 32.

316 Scc appcndix. no. Il.

317 Yai)ya. introducliun 10 Jarl/l'ca/ A.ror, p. 54. and KhWajavl. inln.luclinn 1<> A.I·",ra/S/lan';" p. 35.

318 Sec Âmuli. a/·Muqaddamal min Kitab Na$$ a/·Nu$u$, p. 537.

319 M. KhWajavl. iOlroduction ta A..roral-Shanca, p. 2(,.
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2. J. J. Tr:mscripts (lçtinsükh:it)

Another signilicant contrihution of Sayyid l;Iaydar was his efforts at il'tinsükh, i.e.

transcrihing older writings and il'tiflü: Apart l'rom the af-Masü if af-Âmufiyya. there

are twclve other treatises, ail of which are in his handwriting,32o The Iirst of these

works was copied at the end of the month of Rajab in 759/1356-57,321 in the city of

l~iIIa. The writing of the Masü ÏI occurred in 761/1358-59 and that of the other rasü ÏI

in 76211359-60,322 The rasüÏ/transeribed by Âmuli arc as l'ollows:

1. A.I' Ïla, i.e. some questions posed by Shaykh ~adr al-Din QOnawi (d. 672/1273)

to Kh"üja Na~ir al-Din TOsi (d. 672/(273).323

2. l,ç!ilii{Jüt-i l;Iukamü',324

3. Sharfl-i Kitab-i CUyün al-l;Iikma, of Fakhr al-Din Razi (d. 606/1210). Kh"üjavi

suggesls that ('{jyün al-l;Iikma ilScll' is by Fakhr al-Din Riizi;325 however, it is c1car tbat

CUyün al-l;Iikma was writtcn by Ibn Sinü and Sharfl-i CUyün af-l;Iikma by Fakhr al-Din

Riizi,326

320 Ibid.. p, 33.

321 SCC O. YaJ:tya's inlnxluclionlo Jamical-Asnir, p. 56. and also al-Mira cAbdullah Afandi al-I~fahani.
who says lhal hc saw lhis infomlalion in copics of al-MaSà 'il al-Fiq.~iyya and al-MaSà 'il al­
Kalamiyya. Scc al-Isfahani. Riyar!al-cU/am:i' wa {liy:it;fal-Furla/;): vol. 2. p. 224,

322 Kh"ajavl. introduction 10 Asr.ual-SlI3nca, p. 33.

323 Ibid.. p. 34.

324 Ibid.. p. 34.

325 Ibid.. p. 34.

326 Fakhr al·Dm Razt wnllc mOle than 67 llealises on several subjcclS. acconling 10 Ibn KhallilulII (d.
68111282). Scc Ibn Khallikan's biographieal nOlice induded as an iJllroduclion 10 al-Fakhr al-Din al­
Rall, al-7àfsJTal-KabJT(Egypl: al-Malbaca al-Bahiyyal al-Mi~riyya, 1302/1884). pp. H.. W. No. 51.
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4. al-Masâ ïl al-Madam}')'a (Mallinan Qm:stions). This book was wrillen by

CAlIüma l;Iillï.327 There is an {jfixa l'rom Fakhr al-MlI~a44i4ïnon the back eover of the

manllscript whenJ he corrects sorne of the opinions of his fathcr.·\~K

5. Masâ ïl-i MUlalàrriqa.·1~l)

6. Rasii ïl-i Kh"'iija Na,\'ir al-Din Tüsi,·HO

7. Risiila 1l al-f:la.ii al-MUlamauic hihi wa Wâ.lïhiitihJ: This treatise was wrillen by

Fakhr al-Mu~aqqiqïn.

8. Risâlat al-f:ludüd. This risâla was written by Abü eAIi ibn Sïnfl (Avicenna) (d.

428/1037),331

9. Risâlat al-Cflm.332

10. Risalat MicrJj al-Salâma wa Minhfij al-Karâma. written by eAli ibn Sulaymfln

al-Bal:trânï (d. 690/1291).m

11. Risâlat al-QaçJâ' wa al-Qadar, written by l;Iasan al-Ba~rï (d. 11O(728).·H.'

3~7 His full name was Jamal al·Din l,Iusayn ibn Yusuf ibn CA. Ibn al·Mu!ahhar Ay:uullah al·cAllanmh al·
~lilli. Ile was bom on the 20th of RlIIua(ian a/·Muhark. 648/1250 and died on the Ithh/ilth of
Mul,1arr.im a/-{/arom. 726/1325. Ile was one of the greal Shici lilqlli. u"ult and k:l/;/II11. lIInl wn>:C
aboul 39 books in several subjeets. Sec Brockelmann. GcscltichIL·. vol. 2. pp. 206·21~).

3~8 Kh"ajavi. imroduclion to Asrora/-Shane;,. p. 34.

3~9 Ibid.• p. 34.

330 Ibid.• p. 34. M. Kh"ajavi does nol ind;cale which works.

331 M. Kh"ajavi. imroduclion 10 Asrora/·Shanca. p. 34.

33~ Ibid.• p. 34.

333 Ibid.• p. 34. Jamal al·Din cAh ibn Sulayman al·Ila1)r-dni (or Ba1)raym) was one of the greal
philosophers of Islam in Ihe sevemh cemury {/ijro. Ile was one of lhe pupils of Kamal al·Din Shaykh
Al)mad al-Ba1)rlinl and Ibn Maylham al-Ba1)mm. Ile was comcmpomry 10 KlI"aja Na~1I al-Dm Tusi.
The exact dale of his dcalh is unclear. bUI il was probably befme thal of Ibn Maylham. aboul
690/1291. in Ba1)rayn. Jurfarîqani. Az Ku/aynJ la K/lUmaynJ. p. 63; for more infomtalion aboui CAlI
ibn Sulaymlin al-Ba1)rlini and MaYlham al·Ba1)rani sec cAh al·Oraibl. 'Sh,cl Rcnaissance." M. A.
Ihesis (Monlrcal: Mc Gill Universily, 1992).
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12. Ril'ülu-yi Tuw/:1idm

3.\4 M. Kh".javi. imroduclion 10 Asroll' al-Shan"a. p. 34. llis full name is Abu SaCid ibn Abi al-l;Iasan
Yasar al·Ba~n. Ile was bom in ~1/ti42 in Medina. Ile grew up in )IIi/di al-Qum' and. one year after
Ihe Baule of $iffln (bclween MuCawiyal ibn Abi Sufyan and Imam CAli). he wem 10 Ba~rn. He look
pan in Ihe eanlpaign., of eonquesl in easlem Iran (43/663). Thereafler, he lived as a famous W;ici,
(preaeher) in B~rn unlil his dealh in IlOn28. Il. Riucr, "l;Iasan al-Ba~n," in 7be Eneyelopaedia of
Islam. vol. 3. pp. 247.

335 M. Kh".javi. imroduclion 10 Asriiral-Shane". p. 34.
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PjlrHI;A_n_O)'çryje\,YofJheDoelrine of Amuh

The main objcclive of Ihis part of Ihe thesis is to darif'y two views of Sayyid

J:!aydar Âmuli. The lirst view is his solution of the difTercm:es exisling hetween lhe

three groups of the people of shuri'';}, !urïqu and /;wqiqu, which tÎlmls the lhird ehapter.

The last chapter of this part is concemed with Âmulj's view of Imüm,I, hy making

reference ta several of his works, such as Asrür u/-Shuri';1 1V,I-A!IVÜr ,iI-Tolrïc/,I IVOI

AnlVürul-Ifuqiqu, Jiinu'c ul-AsrJr IVU-Môlllhu C ul-AnlViirand etc.

Chapter 3.

Âmulï on the Relation Bctwccn Sharï''a, TarÜ[a and f;Iaqiqa

3.1. Solution 10 the Difference Between the people of Shuncu, Tunqu and UuqlCiu

3. 1. 1. ÀmuU's View of lhe Solution

3. 1. 2. The Relation Between CAli} and Shur"

3. 1. 3. Meaning of Shunca, Tunqa and Uaqlqa

3. 1. 4. Dominance of Sharica, Tariqa and ~/aqiqa.

3. 1. 4. 1. Sharica in the According to the View of Amuh

3. 1. 4. 2. Tarli'la in the View of ÀmuU

3. 1. 4. 3. Ifaqiqa in the Vicw of Âmuli
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CHAPTER 3. THREE ApPROACHES Ta THE TRUTH AND THEIR RELATiaNS

It should he noted that most of the ShiCj ''u/arna'who used technieal ,~ül/terms did

not belong to any specilie path of Sulism. Neither Sayyid l:Iaydar Âmulï, nor

philosophers sueh as Mir Damad (d. 1040/1630) or ~adr al-Din Shirazi (d. 1050/1640)

belonged to any !iJl'iqa.

Il wouId seem to be the ease that it was lirst and foremost the eongregational

organization of Sulism that the ShiCj erities had in mind when they rejeeted it as an

institution, partieularly the shaykh's role as a substitute for the Imam and even more so

his status as Imam a/-Gha'ih (hidden Imam), sinee he is invisible a~ the inner ma~ter

and gllide.336

Among ShiCj cu/arna: Sayyid l:Iaydar Âmulï had a signilieant role in offering a

new solution to the conlliet between ShiCjsm and Sufism.

To sum up, the signifieanee of Sayyid l:Iaydar lies in the following major arcas: .

1. His solution to the differcnees between the peoples of sharica, ,IiJJiqa and

/,liJqiqa;

2. Giving a elear explanation of the relation between Caq/ and sharC;

3. This elarilication of the views on Walaya and Imiima held by the three peoples.

336 Corbin. /lis/ory oflsIamic Philosophy. p. 190.
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3. 1. THE DIFFERENCES BETWEEN 'l'IIE PEOPLE OF SHARlcA, TARIQA AND

I;IAQiQA

As is well-known, certain confiicts have existed between /ùqilhü: :çü/ls amI

Curafii: Sometimes :mf/s rejected shuriCillaw, and one may also point ln Lhose /ùq;l1l1i'

who considered sorne curill'jj' to be kiilirs (unbelievers), Àmulï atlempted to resolve

Lhese conflicts. Ta begin with, he tried to put ail groups existing within the Shitj

cornmunity under one umbrclla.

As a matter of fact, Suhrawardi (d. 587/1191), years before Sayyid l;Iaydar, took

Lhe initiative to unite philosophy wiLh sulism; Lhe initiative of Àmulï in the

eighLh/fourteenLh century brought togeLher ShiCïs who had forgotten their origins and

vocation. In his view Lhe concepts of J;ikmat-i i/iihiyya (theosophy) and 'ïrl'iin-i ,\'hl''j

(ShiCa gnosis) overlapped.331

3. J. J. Amull's View ofthe Solut.ion

ln his introduction to Asrdra/-Shan-ca, Âmulï, before proceeding to a discussion of

shan-Ca, !anqa and J;aqlqa, explains why he wrotc Lhis book:

[1 sec1most of Lhe elite and Lhe common of this time think Lhat shurl''ah
is at variance wiLh ,tariqah and ,tariqah is at variance wiLh J;aqlqah; they
imagine Lhat Lherc are real differences betwccn Lhese various levels and
Lhey attributc certain things ta each of them which arc inappropriate, in
particular to the group which affinns the Oneness of Allah, namely the
group known as $ûf/s. The reason for this is Lheir lack of knowlcdge of
the various spiritual states of each of Lhe three groups and Lheir delicient
understanding of their beliefs and principles. Thus 1 desired to make

337 Corbin. His/ory ofls/amie Phi/osophy. 2t7,
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elear these different states to those who had miseoneeptions aboutthem;
...335

Sayyid Uaydar also explains in his JiimjC al-Asriir why he engaged in an attcmpt

to resulve the eonfliets between the above-mentioned groups: "1 und.:rstuod that one of

the best ways of ubtaining gre,'l prosperity is to be engaged in Divine knowledge and

to be eoneentrated on that, which in its own tum is one of the causes that ean solve

differenees between believers."339

Âmuli eunfirms this point with the following words of God: "There is no good in

most of thcir secret eounscls exeept (in his) who enjoins charity or goodness or

reeoneiliation between people.. ,"340

Similarly, he was inspired by the words "Most surely this is the mighty

aehievement"341 and also the verse "For the like of this then let the workers work."342

Aceording to Âmuli, he wouId deserve to be considered a bakhïl (miser) if he did

not involve himsclf in such issues, for stinginess in knowledge is even worse than

ordinary stinginess. 343 Âmulï found support for this attitude in the fo::owing Qur'anic

verse: "And there are those ofthem who made a covenant with Allâh: If He give us out

of His grace, we will eertainly give alms and we will certainly be of the good."344 And

335 Amull. Asriira/-Sbarica. p. 5. and idem. /nner Secrels oflbe Patll, pp. 5-6.

339 Amull. J;illlica/.Asnir WB Manbacal-Anw;u; p. 12. under no. 20.

340 See /la/y Qur 'an. Süml a/-Nisa '. 114.

341 Ibid.. Suml a/-$af1il/. 60.

342 Ibid.. Sümla/-$aflàl. 61.

343 AmuU. Jalllic,·/.Asnir wa Manbaca/-Anw;u; p. 12. under no. 20.

344 Scc Holy Qur"'a, Sümla/-Tawba, 75.
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also "But when He gave them out of His gruce, they hecame niggll.dly of it lUld they

tumed back and they withdrew."345

Âmuli was an carly proponent of the thesis that Imami Shi"ïsm. which comhines

the ,l'harica, !anqa, and /;Jaqïqa, is identical with sutïsm. Every tme Shi"! rel'erred to hy

Âmüli as ill-Mu 'min ill-Mumt;I1:1i1n (an examined heliever), is also a ,~17l~. and vice

versa,346

3. 1. 2. Relation Between CAql and SharC

One signitïcant feature of Âmuli's idea of ImiÏmii is his view that the shilri':/ must

be based on the caql (intellect). Fakhr al-Muf:1aqqiqin, the son of cAllama al-l;Ii1li, was

one of the great làqïhs Uurispmdences) who taught Âmulï, ln an /j;ïZiI (license) which

he wrote for the latter he mentions: "Sayyid l;Iaydar is one of the great scholars who

combine the sciences of tradition wilh those of reason, and those of the foundations of

jurispmdence with ils branches."347

When one looks at sorne of the works authored hy Sayyid l;Iaydar, one quickly

sees that this claim is tme.348 One example of this can be found in his discussion in

the third aspect of the AsrJr ill-ShilriciI, which Sayyid l;Iaydar entitles as follows:

How the caql (intellect) is dependent upon the sharC (divine code of
laws) and how the latter is dependent upon the 'aql (intellect) and how
each is dependent upon the other. 349

345 Ibid.. Siirol aJ-Tawba. 76.

346 Scc ÂmuU. JiitnicaJ-Asnir wa ManbacaJ-Anw:iJ; pp. 46-48; and scc also appcndix, no. 17.

347 Scc appcndix. no. 4, and M. KhWâjavl, introduction to AsniraJ-ShariCa, p. xx.

348 Scc AmuU, Tafsfr aJ-Mu/,lf! aJ-A"pm. vol. l, pp. 203-206, 293-300.

349 AmuU. AsniraJ-ShariCa wa A!w:iraJ-Tariqa wa Anw:ir aJ-~Jaqfqa,p. 36.



•

•

7K

Âmuli investigates here the c1aim thatthe ,\'hur-' is contrary ta the 'ilql, and comes

ta the conclusion that, in fact, the whole system of legal duties and ordinances with ail

iL~ details and ramifications is hased on the intellect and is within the true grasp of the

thinking man.350

More than this, he believes that ail the workings of existence are based on the

intellect and the Ciiqil (the man of intellect). These parameters of existence came into

being and sa will end with the annihilation of existence. Thus it has been said:

Glory to whom sa ever brought existence into being with the intellect
and sealed it with the 'aqil (the men of intellect).351

ln a lJudilh of the Prophet it ha~ also been narrated:

The lirst thing that Allah created wa~ the cuql (intellect) there upon He
said to it: 'Come close'; then imrnediately, it came closer. Then He said
ta it: 'Go baek'; imrnediately it went back. Then He said: '1 swear in My
Giory and My Power, 1did not ereate any creations more beloved to Mc
than you (intellect): By you 1 take, and by you 1give, by you 1 reward
and by you 1punish...'352

Sayyid J:laydar likens the relation and interdependence of intellect and sharC

(divine code) to that of body and sou!. What he means by this is that just a~ the

workings of the soul and the manifestation of its attributes and perfection arc not

possible without the body, so are the workings of the sharC (divine code) and the

350 Ibid.. p. 39.

351 Ibid.• p. 39.

352 Amull, A.mir :J1-5hart'â. pp. 39, 40; Ihis l;f:Jdllh is recordcd in MuJ:tarnmad Baqir Majlisl, Bi/Jlir :JI­
Anwar. vol. l, p. 97, and also Kulaynl, :JI-Kiin :JI-l/~al W:J :JI-R:Jwt,i:J., vol. l, p. 67.
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manifestations of its various levcls not possible without the '~/(II.~~~ So in one wnrd

the intellect is not independent of the ,~h:lr': nor the shur" independent of the ';1'11,3~4

According to Sayyi:.ll:laydar, intellect consists of several different levels: the '~/(II

ul-huyii/iini (material intellect), the Cuq/ hi :J1-m:l/uk:/ (faclilty of intellcct), the '~/(I/ hi

u/-/ïCf (active intellect), and the ':Iq/ :J1-musl:IIiiJ (acquired intellect).~~~ He explains

that the first and the second levcls are those of the common people, the third levcl

(Cuq/ bi a/-/ïcf) that of the khii),·)~ (elite) and the fourth that of the khü)~),' ul-kll:"j)~)~ (elite of

elite) l'rom amongst the prophets and :Iw/iyü' (saints).~~6 Àmulï li'lIows Ibn Sinrt

(withollt saying so explaining) by dividing intellect intll four levels,3~7

3. 1. 3. Mc:anings ofSharica, Tariqa & lfaqiqu

The original definition of shari'iJ and also that of shur" is "road to the watering

place;"358 hence by extension it came to mean the c1ear path tll be I(lllowed, the path

which the believer has to trcad, and as a technical term,~5q the totality of Allrth's

353 AmuU. Asr.lral-Shan'iJ wa A!wliral-Tariqa wa Anwliral-Haqiqa. p. 40.

354 AmuU. Jlimical-Asriir, p. 372. no. 741

355 cr. AmuU. Asr.lr al-.'>'hanca. p. 135 and Jlimical-Asriir, p. 372, # 740. Nevenhelcss, a dirrerenl nrder
ean be round in Asr.ir.JI-Shari'iJ. p. 40, where al-'iJql bi al-ff1corresponds tn shal and al-'":Jql bi al­
malaka to !ariqa. This is more likely a mi'lake hy lhe editor or a misprint.

356 AmuU. Asriiral-Shan'iJ. p. 135. and also Jlimical-Asriir, p. 372 no. 740.

357 OriginaUy Sayyid l;Iaydar horrows lhese rour kinds or 'iJql rrom Ihn Sinâ. Sec Ihn Sinâ, l,hariil wa
Tanbihlil (fchran:' Kilâbkhiina-yi Fârâbl. J360), nama!. 3.

358 Ismâ'1l ibn l;Iammâd al-Jawharl. al-,~il,I~: T:ij al-Lugha wa \~il,I~ al-cArabiyya. cd. Al)mad eAhd al­
Ghafûr CA!!âr (Egypt: Dâr al-Kitüb al-cArabl. 1955), vol. 3, p. 1236.

359 Sec Joseph Schaeht. "SharlCa: in Firsl Encyclopacdia ofIslam 1913·1936. cd. M. ·In. 1I0u.tma (New
York: E. J. BriIL 1987), vol. 7. p. 320.
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(;ommantlments to worship,J('o the religion or Islam, the ,/;lmln «(;anon or law) or

IslflmY"

Tun',p antl also I.m',/ arc Arahi(; tenns, meaning "path, way, mati," antl ha'.'e in

Muslim mystkism two lc(;hni(;al meanings:

1. In the Jrtl-5th (;entllries A.H., they tlenote a methotl or morai psy(;hology l'or the

pradkal guitlan(;e or intlivitillais who hatl a mystkal (;all. Thus a!-Jawhari (ti.

J9Ii/i (05), a very learnetl s(;holar, states that l.m'q'll .t!-R'!ÎlIl means "the religion or the

man";362

2. Aner the 6th (;entllry A.H., they stantlli.>r the whole system or riles Ii.lr spiritual

training laitl tlown in the various Mlisiim religious ortlers whkh hegan to he l'ountletl

at this timeY,J

!;l'lqiqu, (pl. I;wqa 'jq) is a noun meaning literally "reality"; thus i, i.s saitl, /;ï

I;wqiqu/'I /;Ihü or a thing that has no reality or truthY"; A "rcality" is a lhing whkh of

(;llUrSe exists; thus 'lhl.t!'l;wqiqa tlescrihes thllse mystics who know the real nature of

J(,{) al.Jawhan. ;J/-,\·il,Ja(r. vol. 3. p. 123ft. Shan'il can al<o mcan a single (rukm (rule) jusl as the plural
Jhara 'yi" can mean a(rkam. Sec Joseph Sehaehl. ·Shan"," in Fim Encyclopacllia of Is!:Jm. 1913­
/9J6. vol. 7. p. no.

Jill Joseph Schaehl. ·Shanea," in l-ïrsl Encyclopactlia of/siam. /9/.1·/936. vol. 7. p. no.
J(,~ al.Jawhan. a/-,~il,Ja(r. vol. 4. p. 1513.

J/.J 1'0 Ih" daim lhallh" wonl lalft/a in Ihe filSl sense (cf. lexis by Junayd. I.bllaj. Sarr~j. Qushayn and
lIujvln) l< slill vagu". on" may expbin lhal lanqa means pelfeel and id"al melhod or (ric3Y3). wercas
Ju/uk l< beuer suiled 10 describe lhe succession psychologieal slage (maq;un;il. 3(rw;i/t leading one
who has heen eaUed 10 pn,ceed fmm lhe shaTi'il 10 lhe (raqiqa. Sec Massignon. "Tari~a," in l-ïm
Hnqdop3cJi3 of l<l·m. /9/J·1936. vol. 8. P 667.

J(>4 Al<o. aH/aqlqa is lhe oProsile of a/.m3j;iz(melaphor). al·Jawhart. a/·,\·il,J;i(r. vol. 4. p. 1461.
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God, as apposed to ah/ i//-/:I:/lI'/, the aeccpted followers of the SlImw. U:/L/I,/:I is also lhe

goal at the end of the d:mvi.l'h !i/rïc/:I.·16.1

Àmuli descrihes several different views ahollt these lemls, ami tinally c1aboratl's

his own ideas,

According to one of them, shi/ri':1 is the name of lhe Gllli-givl'n path which lies

belore man, It encompasses hoth the principles and the branches of the paths: it also

includes hoth the rükha,'· (the special dispensations) and the ':I/.Ü ïm (incanl<ltions); it

also encompasses ail those actions which may he l\ualilied as (w.~:m (good) or ://:1.",'/fI

(more excellent), Tariqa is the way of maximum pmdence, the path of the hest and

surest behavior, and thus is any path which leads a man to the hest speech ur action

whether, in the aurihutes he aCl\uires 0' the states he experiences. U:I<{IIFJ is an

affirmation of the existence of something, whether thmugh k:lsh!'(unvciling), ''iyün

(direct vision), or /:lü/alUn wa wijdünun (mystical consciousness).w,

Thus it has also been said the meaning of shi/rï'a is that you worship Gud, !:Irïc/:I,

!hat you auain His presence, and /:Iaqiqa, that you witness Him. v•7

365 Allah ean be {Iaqlqal al-(Iaqa '" as Ihe slage of unity which emhmee, ail reatilie,. The (lilllllili III
Allah is distinguished by the ,\'uft masters fmm hi, (laq'" in Ihal Ihe IlInller indicale, hi, .,if'"
(qualilies) while /,Iaqq indicales his dblil. Sec Mul)ammad A'la ihn "Ah al-Tahanawl, Mawsu'ill
I$lila/,Ial al-cU/um al-Islamiyya, al-Ma"ruf bi Kasl1.,baf l,'Iila(1a/ al-FU/IUII (Ilcinll: al·Maktah'lI al·
Islamiyya Khayyat. 1966), vol. 2. p. 333. Sec alsu D. Il. Maedllnahl, "1.la~l~a," l'ïnll.ilLYc/(JflilL·tlà (JI
Islam, 1913-1936, vol. 3, p.223.

366 Amuh, Asrnrai-Shancli wa A/war al-,ànqa wa Anwaral-{Iaqllia. p. H: 'cc alsll his lmlli"1I1-A.,rnr. p.
344. no. 685.

367 Sec Amuh, l3Jllical-Asrnr. p. 344. no. 6H5. and also Asrnr 1I1-.\1Ian"a WII A/w,'" ,'11-7àncfo'l W,'I AIlWllr
al-{Iaqlq., p. 8.
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According to sorne other scholars, the .\·h:lri(iJ rneans that you IUqimu amrahu

(respect His command),ll'8 !ariq:1 that you IUqimu hi amrihi (carry out His

command) ..lr>') and /;J:lqiqa that you taqüma ",ihi (exist hy Him).370 Amulï hclieved

that this rneaning is supported hy the l'rophet's words: "The shari(iJ is my aqwill

(words), the !ariiqa is my a/tiïl (actions), and the /;l:Jqiqa is my a/;7will (moods)..." .171

Âmulï continues hy pointing to a /;Jadilh of the l'rophet, according to which he

asked 1;liirithal72 ahout the strength of his helief and I;Iaritha replied that he had

hecame a mü 'rnif/af/ /;Jaqqan (a true heliever). Alter that the Messenger statcd that there

is a reality (Ir l'very truth, and asked what was the reality of his belief. I;Iaritha said

Ihat he saw the people of l'aradise visiting each other and the people of HeU howling

at each other, and he saw the thrune of his Lord... then the Prophet confirmed him,373

Relying on his /;Jadilh, Sayyid I;Iaydar asserts that I;Iaritha's faith in the Gha)'b

(unseen) was his sharfC:J, that his in differenee to this world and the actions undcrtaken

.168 };ulli,·••/-Asror, p.

J6C) ASroF o/-SlJon'à. p.

.170 Amuh. A.<ror al-!>'llan'a wa A!war a/-7ànqa wa Anwar a/-(/aqiqa. p. 8; sec also Jamic a/-Asror, p.
344. 110. 685.

371 Amuh. Asmral-!>'llanca. p. 8; sec also idem. Jamica/-Asr.lr, p. 346.110. 687.

.172 I.larilha was one of the compalliolls of thc Prophct who was manyrcd ill a baule againsl the ellemies
of Islam. llis full name was 1.laritha ihll Malik ihn Nucmall al-AII~arl. alld his kunya was Ahù
cAbdillah. Sce Kulaym. a/-Kan a/-llsu/ wa a/-Rawçla. al-Malallda"'dlli's eommentary. vol. 8. p. 167.
and MajliSl. Bi/,lar a/-Anwar, vol. 22. p. 126. 110. 6.

.lB M. Kulay"l. al-Kan a/-lisu; wa a/-Rawçla. vol. 8. pp. 167. 168. sce also };tmiCa/-Asr.lr, pp. 345. 346.
110. 685. for more illfomJatioll ahout Ihis /,Iad/lh ill Shica sources sec M. D. Majlisl. Bi/,llir a/-Anwlir,
vol. 22. pp. 126. 146.304. and also vol. 67. pp. 286.287.299.313. One may know l,Iarilha /,Iadilh is
also famous ill Sunnl sourees sec Il. Landoh. introduction alld commelltary to Nur al-DIli Isfarayilli.
1.<' Ren'/aleur DeS Myslerr:s. Kashifa/-Asr.ls (Lagrasse. [Fmnee): Verdiller. 1986). p. 96f.
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hy him such as mcrilcd lhis degree were his ./Urielil. and lhUl his lInveiling and

consciousness of Hell. lhe lhmne. and t'aradise were his (w'IÏ<t:1.17.1

Il has also heen said lhal lhe lslamic legal code is like an almond nul: i.e. il

includes "il, a kerncl and a shell. lhus lhe almoml as a whole is the slwri':t. lhe kerncl

represents the !ariqil and the oil is the /;Wqiqil. A similar comparison has heen made on

the ha.~is of :~alfit (prayer); the prayer consists of khidf/w (service). i.e. s/wrNI. '/llrh:1

(coming closer), i.c. !ariq:l. Jlld IVU:~/;I (arrivaI), i.e. (1:I,/iq:l. Moreover. the word prayer

includcs ail of them.J75

Âmulï reaHzcd that shari'a means man's allirrnation of the prophets sayings in his

heurt and his action. TilIiqa is the fullillment and reali~.ation of the prophets' deells and

cthics togcther with the putting into praclice of the prophetic pattern of hchavior.

!;/ilqiqil is the witnessing of the stations and slates of the prophets lhrollgh

unveiling,376

3. 1. 3. Relation IJctwccn Shillica, Tariqa & !;/aqiqa

Ba~ed on the differcnt delinitions offcrcd hy Sayyid Âmulï, one may conclude

!hat, according to him, sharica. !ariqil and (Wqiqil arc not different in origin hut arc

several JSpecL~ of one rcality,377 In other words Âmulï wanted to consider Shilri'a.

374 Amuli. AST:lr a/-Shanca wa A!war a/-ïànqa wa Anwar a/-~/aqlt/a. p. 9; scc :llsu hi, Jm"i'- a/-A."Jf.
pp. 344. 345. no. 685.

375 AmuU. Asnira/-Shan"a. p_ 9; scc also his Jalllica/-AsT:lT, p. 345. nu. 686.

376 AmuU. Asnira/-Shanca. p. 9; sce also idem. Jamiea/-AsT:lT, p. 345. 1110. 687.

377 AmuU. J;Jmica/-AsniT, p. 354. no. 704; sce also idem. AST:lr a/·.~1Ianca. p. 8.
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Inriqil anù (wqiqil as synonyms f()r one truth, hut in different terms.J7K We ean say that

they are in faet three levcls or stations; thus, the people of (W'Iie;:/ are at a higher

position than the people of li/riqil, just as the people of Iilriqil are at a highel level than

the people of shilri''uYl) Figure J may help to illustrate Âmulï's iùea:

J7S s. 1.1. Amuh• .4sror a/-ShanCa. l'. 5; sec also his limer Seen:/s nfwe Palh. lrans. A. ad-Dhaakir Yale.
p. (,.

.171) 1.1. Amuh. /nm'r Sccn:/s nflh,· Paw. lrall.•. A. ad-Dhaakir Yale. p. 9; sec also idem. Jiimica/-.4sr.ir, p.
354. no. 704.
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Figure: 3. This ligure shows the relation hetween thre(' groups of Muslims:

the peoples of shan""iJ. !arïqa and (lilqïqa.

Therefore the sharïc" is the initial level. !arïqa the Întermediate stage and f.taqiqa

the final level. And whereas the perfection of heginning lies in the mean or the

intermediate, so doc.' the perfection of the interme(I;.;I.e lie in the end; and just as the
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intermediale is not allained without the heginning, so the end is not allained without

the intermediate. By this, Amulï means that just as the existence of that which is ahove

is not possihle withoutthat whieh is hclow, so too existence atthe intermediate level is

nol possihle without the heginning stage, nor existence at the final stage without the

intermediate,3xo

Thus, .l'harï''ah is possible wilhoUl !arïqah, although !arïqah is nol
possihle without .l'harï''ah; likewise, !arïqah is possihle withoul /Jaqïqah,
hut /Jaqïqah withoul !arïqah is not. This is hecause each is the per!eclion
of the olher. Therefore, allhough lherc is no conlradiction between lhe
thrce levels, the perfection of .l'harïcah is only possible through !arïqah
and thal of !arïqah only possihle through /Jaqïqah. Accordingly, the
IkiimiJ aJ-mukammiJ (lhe perlecl who perfccts others) is lhe one who
joins togetherl allthree levcls, for the sum of two lhings, or lWO slates
when joined together, must be beller and more perleel lhan the lWO
when sepamte: the people of /Jaqïqah arc thercfore superior in relation
ta the people of .l'hllrïcah and !arïqah,381

Although most adherents of sulism are ta be found among the Sunnî majority, it is

rcgarded in Shîl'j Islam as the thought and the spirituality which originatcd in the

teaching of the holy Imiims. Sayyid J:laydar Amülï took il upon himself ta remind us

of this very fact,382 Based on this, Amulî gives his opinion on the relation of !arïqa

and /Jaqïqa with the .l'harïca of the Ahl al-Bayl,38.l

380 S. 1.1. Amuh. Asrnral-!J1larlca. p. 31: sec also his J;jmjCal-Asr.ir, p. 354, no. 704.

.lXI 1,1. Amuh, IIllIu ,Ç,'C'œ/s of/II,· Pa/ho lrans. A. ad-Dhaakir Yale, p. 36: scr .150 his Asr.lral-SluJnca. p.
31.

.lX2 Corhin. /lis/ory ofl>1:Ullic Phil"sophy, p. 261.

383111e Ahl al-Bayl includes Ihe Pnlphel and his progeny, sueh as Imàm cAh. Fàlima-yi Zahrà'. Imàm
I.lasao. and Imam I.lusayn. '11Ie Ahl al-Bay/ in Ihe view of Shica musl he ma~/im (infallihle); lhe
Shlca helieve Ihat Ihe l'rophel, Falima-yi 7.ahrà' and ail "fthe lwelve Imàms arc mac$/im and lhallhey
hclong 10 Ihe Ahlal-Bayl.
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To have a beller underslanding of the relation hetween these three notions, let us

consider each of them from Âmuli's slandpoinl.

3. 1.4. The Domain ofSharica, Tariqa and l;/aqiqu

Sayyid l:Iaydar demonstrates his understanding of these three approaehes tll the

truth by drawing various examples from Islamie teachings.

One such example involves the different ways in which Muslim seholars seek

understanding, an example which is reinforced hy a (wdïlh l'rom Imâm cAli: slwri l :/ is

a river and /;aqiqa a sea. The lùquhii' keep to the hanks of the river; the (1Ukmmi'

(sages) for their part dive for dumr(pcarls) in the sea; anù as for th.: 'umliï'(gnostks),

they travel on the surface of the water in "hoats of salvation".384

Another example involves the relation of the prophets 10 their peoples. Sayyid

l:Iaydar states that relation of Moses to his people is like sh./ri':t. that of Jesus to his

people Iike {ariqa and that of Mul)ammad 10 his people like /;aqïqu..18~

Sayyid l:Iaydar also speaks extensively of the relations between sharN/, {'lr/qa,

/;aqïqa and taw/:Iïd in works sueh as AsrJr al-Sharica and al-Muq./{Idamiil min Kiliih

Na~,ç al-Nu,çü,ç.386 He poinl~ outthat only the ahl al-(wqiqu/u/ü a/-a/hiih are those ahle

to be mushiihidat al-kull can a/-mbh a/-/;aq/qï(witnesses of the total "existence as from

the truc Lord)" without imperfection this witnessing is ha~eù on ahsolute unity and

384 Amali. Asr.ir al-Shane", 34: scc also his Jamie al-Asror, pp. 358. 359. no. 712. and III·Muqllfltfam&/
min kitab Na~~ al-Nu~u~, p. 486. no. 1024. As Car as 1 know this (tlltfllil is nol IIlclIlion in lIillllr al­
Anwlir, al-JamiCa li DurorAkhb:tral-A ïmma/III-A/hllrby cAlluma M. Aaqir Majlisl (d. 1111I16~lj.

385 Amali. Asr.iral-Shan'it. pp. 34. 35.

386 Amali. al-MuqaddJuna/ min Ki/ab NJi~~ al-Nu~u~, ander al-Halph 111-17tali/h Crolll p. 359.
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perfeet umlerstanding of IiJwl;1id·i liqi(unity of drive action), wa:~I/(attrihute) and dhüi

(essence»87

3. 1.•~. 1. Shafl'è in the View of Amuit

Unljucstionahly, when Sayyid l;Iaydar cornes to the representatives of kaliim

(theology) in Islam, he is more severe. But when Âmuli condemns the weaknesses of

the oflicial sciences, he has in mind principally ail thosc for whom Islamic thought

consists mercly of ljuestions of law, or knowledge of liqh, he th'~y ShN or Sunni,388

Âmuli hclieved that ail knowleoge is of two kinds: ÏJthiyya (inherited) and

kllsbiyya (acquired),389 The first kind which means hasically inspired knowledgc, does

not need to he acquircd from the extemal wodd hy means of effOl1. and human

teaching.~90v,.hen Âmuli speaks of ir:Nvya knowledge, it is important to know tn

whom he helieves these l;1adith of Prophet applied: al-cUlamü' warathat a1-Anbiyü'

(Those who have 'knowlcdge' me the heirs of the prophets);391 Midüd al-cUfamü'

ashraf (ali:jal) min dimii' al-Shuhadii' (The ink of the sages is more dclicate and

prccious than the hlood of martyrs); cUlamii' ummaüka anbiyü' bani IsrJi1 (The sages

of my community cre equivalent with the prophets of Israel).3lJ2

387 Ibid., p. 35. sec .150 J;lmica/-AsrJr, pp. 354. 355. no. 705.

388 Corbin. T:mkh-i Fa/saf.7-yi IS/81I1I, vol. 1. p. 84.

38
1
) 011 Ihe other h.nd somelimes Ihe cU/8J1I:J' of lhe (wqlqa e.lIed il rosmiyya or f.1aqiqiyya. S.yyid
l.I.yd.r himself rcfer 10 il '5 rosmiyya aod f.1aqiqiyya in his J;lmica/-Asr.ir, p. 228. no. 440. sec .150
lhe whole ch.pter on Ihis. sl.ning on p. 472.

390 Àmllil. Jamica/-I1sror wa Mmbaca/-ADw:Jr, p. 426.

3911b'j 4" '0'1(., pp. _....__.

392 Corbin. /lis/ory of/sIm/ic Phi/osophy, p. 60.
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Sayyid l;Iaydar Âmulî excludes ,1 priori any interprelalion which is derived l'mm

the l'our greal Sunnï Imams,.w3 in that this wOlild make lhem lhe heirs 01' lhe pmphets.

They themsclves never made sueh a claim, and thcir knowledge is ail 01' lhe type

"aequired l'rom the extemal world."3lJ4Irthiyyu (inheriled) knowledge presllpposl~s

nishat ul-Ma'hawiyya (a spiritual artiliation), the modcl 01' which is lhe case 01' ,J!-

A lmmat al-ma'~'ümÏn(infallible imams), who received lheir knowledge l'rom the sons

of Imam cAlî (p.) and no others.395

However, more than one person followed them and heeame :~ü/:Jih ,J!-Sin; sllch as

Salmân-i Fiirsï (the Persian),3lJ6 because it was said 01' him thal ,mt,l minnü ,lhI ,J!-

Bayt397 (you arc a part of us, a memher of the HOllse 01' the Pmphel).·l'ls Our aUlhor

states that the "family" of the Ahl al-Bayt is nol the extemal family, hut rather is lhe

Bayt al-cllm wa al-Macrilàt wa al-l;Iikma (the family 01' knowledge, gnosis and

393 lIerc Ihe four Imams mean the four founders of Ihe legal sehool of Sunm Islam: AI.nllad ihn l,Ianhal.
Abu ~Ianifa. Malik and Shaficj.

394 Amuli, J;JJ1liCal-Asmr WB M;mbllcal·AIIwaT, pp. 425-426. no. ~34.

395 Ibid.. p. 426, no. 855.

396 Salmân.i Fârsi is said to have been bom in or around Ihe year A.D. 568, in Fars. pcrhaps in
Râmhurmuz or Jiyy near Isfahan. IIis Persian name was Ruzbih. Many years latcr when he heeame
Muslim the Prophel ehanged his name 10 Salman. While he was a hoy he left his falher's Imuse lU

follow a Christian monk but after meeling Ihe Prophet he lefl everylhing and forgm every eonneelion
for Ihe sake of Islam. Thus he was Ihe besl eompanion of Prophel Mul.,amma" (s). Ile was name"
'Abu cAbd Allah, bUI when he was asked about his father, he repliClI that his name was Salman the
son of Islam. Ile plays an imponam role in the fUluWWB, Ihe workman's eorpom[jons of I","ilion, one
of the principal links in Ihe myslic si/si/a (chain) and is one of Ihe memher of Ahlill-llilyl. Ilis delnh
is plaeed in 35 or 36 A.II. Ibn Abi al-l,IadIC' ,,1·Muctazih, Sharf,1 Naha) 1/1-lJal.7l'l/;/, vol. 18, p. 34. For
morc informalion sec Sayed A. Razwy. ."J!1I/1I1I EI·Parsl, Sl/llIIa/l I!le P"rsillll fri,·1It1 tif Pmp!lel
Mu/,18111111cd (Qum: Ansâriyân Publicalions, 13725); sec also G. Levi Della Vida, "Salman al·Fars.,'·
Firsl Encyclopacdia of/siam 1913-1936, vol. 7, pp. 116, 117.

397 Mul)ammad ibn al·Nu"mân al·Mund al·Baghdâdi, al·lk!lI#lIs (l'ehmn: Maklabat al-~",Iuq. )959), p.
341, and Amuli, Jâlllical·Asmr wa Mllllbl/cal·AnwlIT, p. 500. no. 1023.

398 Amuli, Jâlllical-Asr.ir wa Manbacal·AnwlIT, p. 25, no. 46.
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wisuom).lC)f) This prophl:til: Housl: is l:onstitutl:u hy thl: Twdvl: Imams, who,

originally anu l:Vl:n hdllrl: thl:Y appl:arl:u on l:arlh, hau this hasis of rdationship and

afliliation.

Amuli, analyzing thl: /irst of thl: ahovl: phrasl:s dl:aling with thl: prophl:tk

hl:ritagl:, wams us againstthl: amhiguity of thl: Arabil: f(mn ''u/amii: Hl: translall:s it as

fllilows: thoSl: who havl: l:xtl:mal knowll:dgl: arl: not hl:irs to thl: prophl:ts.

FUrlhl:rmorl:, thosl: who arl: not hl:Îrs arl: not sagl:s. Thl: quality of hl:ing an hl:ir means

that good and truth l:oml:S to onl: automatically and is not acquircd l'rom outsidl:.4OO

3. 1.4. 2. 7'aflQa in the View of Amuh

Al:l:ording to Corhin

The bii/in isolated l'rom the ?iihir, rejected even, produces a situation in
whil:h philosophers and mysties are out of true, engaged upon a path
whkh becomes increasingly 'compromising'. We gain a c1ear idca of
this phl:nomennn, which up to now has not bel:n analysed, l'rom the
protests of ail those Shiites (with l;Iaydar Âmulï at the head) who
understand full weil the chief rea~on for )sIam's descent into a purely
legalistic religion. They deny that 'four imams' can be the heires of the
!'rophet, fïrstly becUl.:se their knowledge is wholly exoteric, and so is in
no way a knowledge which is a spiritual heritage (Ci/m-i ùthJ); and
sœondly, hecause the function of the wa/iiyah is precisely tn make the
Imams the heirs of the bii/in...401

As mentionl:d before, Âmulï is among those who have dwelt at length on the

dilTcrcnces betwœn the ''u/üm a/-kasbiyya (offieial seiences), and knowledge in the

39<> Amuh. Jo1IlIjCa/-AsrJJ; pp. 500. 501. no. 1023. 'ibus one of Ihe l'roofs of this meaning for Amuli is a
(l:JdJth of Ihe Prophel where he states "/I/W ca/ima Abu D/IIUT Illli li ba!J1i SI//ml/Il mir} I//-(likma /a
k.7ffarahu." (If Abu Dharr knew what is Ihe wisdom Ihe Salman's hean surcly AbU Dharr would
bclieye that Salmàn is an nnbelieyer). For more information sec };jlJljC a/-Asr.ir, p. 501. nos. 1024.
1025.

400 Sec Amuh. Jo1IlIi" a/-AsrJr, pp. 499. 450. no. 1022. and also Corbin. /lis/ory of l</.7IJlic Phi/osophy.
pp. 60. 61. and Corbin. T;jnkb-j Pa/sam-yi Is/amï. vol. 1. pp. 86. 87.

401 Corbin. IIisrory of/s/amic Philosophy. p. 51.
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truc sense, rcccived hy way or a spiritual heritage (''u/Om ;I!-irt"~\:\':J or (w'/ic/Ù:l';/), ail

at once or gradually through divine training.402

Sayyid J:Iaydar trics to show how the knowledge or the second eategory ean grow

separatcly or the lirst, but not the other way around. lt is not so mueh 1'1e philosophers

who arc being envisaged, l'or in a sense his own work is a masterly summing-up or the

philosophieal situation in Islam.403

Âmulï brings together the conclusions or many scholars on this point: AIl.'al al-

Din Kàshi,4Q.1 Na.5ir al-Din Kiishi and Kamül al-Din "Ahd al-Razzfiq Kfishfini;\(J~ the

two Ba!;Iriinis,406 Na.5ir al-Dïn Tusi,407 Sadr al-Din 15rahfini known as Turka;IOK AI~lal

al-Din Khunaji,409 Mu~ammad ibn Mu~ammad Ghazzfilï,41lJ Fakhr al-Din Rfizi and

even Shaykh al-Ra'is Abu cAli ibn Sînii.411 In short, ail the philosophers rcrerred 10

arc a.~ one in agreeing that speculation does not lead to knowlcdgc or onesclr; to

402 Amuli, JlimiC al-Asrar wa Mallba'·'II·AtIWilr, p. 426.

403 Corbin, HislOIJ' ofIslamic PI1i!osopI1y. p. 58. and Corbin. 1imkl1 I·illmfa·yi /11111111. vul. 1, p. 83.

4Q.1 Amull, Jlimical-Asrar wa Mallblical-Allwar, p. 496. nn. 1015.

405 Ibid., p. 496. no. 1014.

406 Onc of thcm was Kamal al-D1II Maylham ibn eAh ibn Maylham Bal.lr.II11. whu <lied in (.79/1280. Ilc
was a famous philosopher and myslical Ihink.cr of the Sluca. who wmtc many honks ou scvcml
subjcClS. Scc lejaz l,lusayn Kamun. KasMal-Ul1jub. p. 43, n. 198. l11e ulher is lhe masler uf Kamal
al-Din known as eAh ibn Sulayman Ba1)mni. Sce Amuh, Jlltlliclll-Asmr WII M,l1Ibll"II!-AlIW,Ir, p. 498,
nos. IOt7. 1018; for morc infom13tiun aboul eAh ibn Sulayman al-B,d!r:tm and Maylham al-Bal."'"11
sec CAli al-Omibt. "Shlet Renaissance," 1992.

407 Sec Amull, Jlimical-Asnir wa Mallba cal-AlIwlir, p. 492, nu. IlXJ7.

408 Ibid., p. 496, no. 1016.

4<J~ Ibid.. p. 495, no. 1013.

410 Ibid., p. 493, no. 1010.

411 Ibid.. p. 495. no. 1012, and Corbin, l/is/OIJ' ofIslamie PI1i!osopl1y. p. 58.
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knowledge, that is, of the soul and of its essentiaJ quality.412 ln other words they were

among those thinkers who more or Jess eombined the cirfiin (mysticism) of the Shica

with kaliim or philosophy. Sayyid J:faydar numbered ail of them among the truc

philosophers who arc heirs to the prophets and who are not content with r-iihirï

(exoteric) knowledge.413

Sayyid J:faydar Âmuli's teaching about waliiya (sainthood) resembles irthiyya

knowledge, for aeeording to him it is narrated of Imam Jacfar al-~iidiq (d. 148n65)

that he stated repeatedly: " Wiliiyalï li Amïral-Mu 'minïn calayhi al-Saliim Khayron min

Wiliidalï minh (My speritual relation to the commander of believers [the first Imam)

Imam cAli is better than my physieal descent from him)".414

Once the waliiyah is thus uprooted from Imamology [/miima), a serious
consequence ensues. The 'four Imams', founders of the four juridical
rituals of Sunni Islam (J:fanbalite, J:fanafite, Malikite, ShiifiCite), arc
credited with being the heirs of the prophets and of the Prophel. The
organic link, the bi-polarity of sharicah and I;aqïqah, was broken and, by
the same token, legalistic religion -the purely juridical interpretation of
Islam- was consolidated.415 We find ourselves here at the source of an
altogether typieal phenomenon of popularization and socialization.416

3. 1. 4. 3. J.JaqlCla in the View of Amull

ln Jiimic al-A.~rJr wa Manbac a1-Amviir Sayyid J:faydar Âmuli demonstrates,

against Ibn cArabi, that it is impossible historically and slructurally to accept along

412 Corbin. /lis/ory of/sIamie Philosophy, pp. 58-59.

413 Ibid.• p. 321: sec also. Amuli. f;imica/-Asnir wa Manbaca/-AnwM, pp. 490-500.

414 Amull. fiimica/-Asnir wa Manba ca/-Anw:ir, p. 500. no. 1023.

415 Ibid.• p. 425.

416 Corbin. His/ory ofls/li.mie Philosophy. pp. 50-5 I.
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with sorne of his disciples that Ibn CArahi was himsclf the Seal of the particular, ur

MU~ammadan, waliiya (sainthood), or to aceept that Jesus, Son of Maryam, was the

"Seal" of the absolute waliiya:117

Sayyid l;Iaydar is strongly eritical of this view, and states that the Seal of the

Mu~ammadan waliiya can he none other than the twclfth Imam, the Imam .If-Oh/i Ih

(the Hidden Imam), Mahdi al-Mun(~ar (the awaited MahdO, son of the Imam l;Iasan

CAskarï (Le. the cleventh Imam of Shica Islam); similarly, the se.!1 of the ahsolute

walaya ean only be the lirst Imam CAli ibn Ahilalib.418

Sorne thirty years later, the discussion is taken up again, by Amuli, in even g..eater

detail, in the al-Muquddamii( min Ki/iib Na#:s al-Nu:\·o:s. Beeause the work of Sayyid

l;Iaydar draws ail its conclusions l'rom the faet that the wal:ïya is the esoterie aspect of

propheey, it is a great moment in the "prophetie philosophy" of Shi""ilslam.419

To conclude this section, it might be worth whilc to explore whether Sayyid

l;Iaydar borrows th( ':ree terrns sharica, !ariqa and flaqiqa l'rom Shici tradition or l'rom

the ~üfis'! One might say that Sayyid l;Iaydar borrows these terrns l'rom the ~üI"is,

because he himsclf states in his Jiimic al-AsrJr that they (the arbiih al-Taflqiq here

Amuli means ~üfis) are his witnesses that the shaykh is one who is a perfect man in

three areas of knowledge; shan-ca, !anqa and flaqiqa.420 Neverthcless, one does

417 Sec Àmulï. JamiCa/-Asnir wa ManbaCa/-AnwlÎ/; p. 395, no. 791.

418 Hcnry Corbin, Sh/Cjsm. Doctrines, Thought. and Spirituality. cd. I)anlld Dabashl, Scyyid I)uscyn
Na~r, and Scyyid VaU Rezâ Na~r (Albany: Stalc University of New York Press, 1988), p. 190.

419 Ibid., p. 190.

420 Àmulï, Jamica/-Asnir wa Manba ca/-An ..;)r, p. 353, no. 702. Sec Nasafl, Kitllb a/-/nsan a/-Klill/il, cd.
Molé Cfcbran: Anjuman-i lranshinâsl-yi Faransa), 1980, p. 4.
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encounter the temlS shuriLil and !uricFI in ShiCj truditions. lIoth words can hl' roumI in

(müm cAIi's Nuhj ul-lJ;i1iighu,m and slwriLil appears in Irnüm ~üdiq's lradilion in U:~ül

il/_KiiIl.422 Thus, while Sayyid I;bydar may have round sorne il1.Spiralion l'or lhe use or

thesc words l'or ~un trad ilion. he invesls lhem nonelheless wilh new signilieanCl:

dcrived l'rom their use in the Qur'ün, sun.7i/. Liull and kllshl:

421 Sec his use of the word sllanea in ka/alll 224. p. 346; his use of the word /I/fIfJ in kIl/mil ZOI. p. 319.
ka/lÙlI 220. p. 337. klJu/ba 224. p. 346. and also k/IU/ba. 95. p. 140. Ahout (ImfJ" sec kll/1Il1I 224. p.
346 and also ,IUTUfJ. ka/lÙII198. p. 314. Sayyid Ra~l Sharlf. Nallj al-Blliag/m. cd. !;>uhl.1l al-!;>alil) (Qum:
Dar al-Hijra. 1980'L.).

422 Kulayni. Klili, comment. anJ lrans. Sayyid Jawad MU~lafawl (Tehran: Daftar·i Nashr-i l'arhang!.;
Ahl al-Bayl eAlayhimu al-Salam. 1966). Kitab al-'Iman wa al-Kufr. Bah al-Sharayie• vol. 3. p. 28.
2nd ~adllh.
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Chapter 4.

The Analysis of Imiima by l:Iaydar À.mulI

4. 1. 'U,vul al-Dm and fmilma in the View of Âmuli

4. 1. 1. Relation Between Tawl;id and fmilma

4. 1. 2. Nuhuwwa. fmilma and Walaya in the View of Shîca

4. 1. 2. 1. Kulaynl's Idea on Nuhuwwa and fmilma

4. 1. 2. 2. Walaya in the View of Ibn cArabî

4. 1. 2. 3. WiJ/aya in the View of Âmuli

4. 2. Imilma According to the Three Different Perspectives

4. 2. 1. fmilma According to the View of the People of Shillica

4. 2. 2. fmal11a Aceording to the View of the People of Tanga

4. 2. 3. fmiJl11a According to the View of the People of Ifaqlga

'J5
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CHAPTER 4. THE LlGHT OF /MaMA

Âmulï's views arc to a great extent representative of the position taken hy the

Shïca; for instance, he explain.~ thatthe live principal fOnTIS or Il:~ül ;1!-DIiI (the wots of

religion)423 may he explained in three ways:

1) according to the people of Shari'il;

2) according to the people of Tariqa;

3) according to the people of J:laqùp.

As a result of these different undcrstandings, it is no wonder that eon\liets awse

betwcen the proponents of each of them.

ln view of the great number of Âmulï's writings, and hecausl: of thl: limited swpe

of this thesis, 1willtry to concentrate on one aspect of his thought, that is, his uniquely

mystical approach to the problem of imiima.

4. 1. U~OL AL-OtN AND IMaMA IN 'l'liE Vmw OF i\MllLI

Sayyid I:Iaydar Âmulï's interpretation of the concept of inll/ma is a highly

significant one.424 lmiima, as the third a,51 (principle) of the u:~ül ;J!-Din in the view of

the Shîca is an essential doctrine. Sayyid I:Iaydar's contrihution in this area was made

in connection with his criticism of Ibn cArabï's understanding of imilma.

423 According 10 Sayyid l;Iaydar Amull. lhe roots of religion (U$u/lI/·dln) are Iimiled lU live principles:
Divine Unily (Tawl,1ld). Divine Justice (CAdI). Prophethood (Nuhuww••). Succession !li lhe !'",phel
(Imiima). lhe Hereafter (Ma'1id). 1.1. Amuit. Asr.ira/-Shan"". p. 68.

424 The lirst was discos.cd allhe very hcginning of chapler 3, above.
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In commcnting on Ihn cArahï's cxplanation of this principlc, Sayyid l;Iaydar trics

to olTer furthcr clarification of it according to thc Shi'ï approaeh. In the following, [

wi Il ùeal with the issuc of imdma and il~ relation to sorne of the main principles of the

4. 1. 1. Relation /Jc:twccn Taw/;Jïd and Imiima

Sayyid l;Iaydar Âmulï was an carly example of a long line of Imdmïthinkers who

incorporated th:.: thought of Mu~yi al-Dili ihn cArahi (d. 638/1240) and his followers

into their wrilings. In particular, Âmulï perfeets and elaborates upon the difference

hetweeÎl exoteric taw{1ïd al-ulühï (divine unity), whieh is illustrated by the phrase Id

iliiha i/la A/liih (there is no god but Allah), and the ba/in (esoterie), known as taw{1ïd

al-wujüdï or /aw{1ïd al-/;Jaqïqï, aeeording to the formula laysa fi al-wujüd siwd Alliih

(nothing exists except God). The /irst (the exoterie) wa~ taught by the prophets,

wherca~ the seerel~ of the latter (the c.~oterie) were mentioned by the awliYd' (saints)

and a Imma (Imams) from Shith (seth) to Mahdi (p.).425

Âmulï explains the meaning of taw{1ïd al-wujüdï by the illustration of ink and its

rclationship to writing, whieh is merely the locus of the mar-dhir (manifestations) for

the ink. Similarly, the material world is mercly a locus of manifestation for the

attrihutes, divine names, and aeL~.426

425 Amuit. }àllliCa/-Asror, p. 65. no. 65 and pp. 86-88. nos. 175-178; scc his Asror a/-ShartCa, 70; scc
also E. Kolbcrg. "Amoh: p. 985.

426 AmuU. }àllliCa/-Asnu; p. 97. no. 194. and pp. t07-08. nos. 212. 213. and p. 312. no. 609; scc also
Kolbcrg. "AmoU: p. 985.



•

•

Sayyid l;Iaydar Âmulï juxtaposes the tW(' forms of IUIV(7ïd Wilh two kinds or shirk

(polytheism or associating oth(~rs with Uod): one shirk is juli):\' (explicit) involving the

companionship of (lthers with Uod, while another shirk is khuliyy Ihid(len);I~l

resulting l'rom the failure to see that "everything is Uod, is throllgh Him, l'rom Him,

and to Him."42K

Sayyid l;Iaydar explaim. that beside these two kinds or 1Uw(7id there are no oth"r

kinds heeause shirkwhich stands in opposition to it, is also conlined totwo kinds: that

i;; jaliyy (explicit) and khaljy (hiddcn).429

The tuw/;Jid aJ-wujüdi will finally be vindicated with the coming or the Imüm

Mahdi (peace be upon him).430 According to the system of Âmlllî, the Imüm Mahdi

(p.) must be a wah~ not a prophet, for Mu~ammadan Îm:Ima is the manifestation or the

esoteric aspect orthe etemal prophetic Reality.43\

Finally Âmulï in his AsrJraJ-Shari''a begins to expound each or the different kinds

of taw/;Jïd (Jalyy and khafyy) particular 10 each or the three groups; people or sh'lri'il,

!arïqa and /;Jaqïqa.432

427 One of Ihe proofs of AmuU for lhis kind oC shirk is Ihe 39th and 40th verses uC Sural Yusuf. Sec
AmuU. JàmjCa/-Asnir, p. 85. no. 172.

428 Amuli. JàmjCa/-Asnir, pp. 65-66. AmuU's concept uC taw1,IIdand ilS sL'Vcral variL1ies may be Cuund in
the section devotcd 10 the qilCjdat a/·thillitha (Ihe Ihi,,1 principle) in this book. pp. 77 tu 105.

429 Amull. AsniraloShar/Ca. p. 70.

430 Amull. JàmjCa/-Asnir wa Manba ca/-Anwilr, p. 102. no. 202.

431 Ibid., p. 104. no. 206.

432 Ibid.• sec under the qé/dat a/- 'O/a; Taw1,lld ahl a/-Shar/Ca, Taw1,lld ahl al-7'ar/qa, Taw(lltlah/a/­
l;/aqlqa. pp. 73-81.
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4. 1.2. Nuhuwwa, Imilma and Wa/ilya in the View orthe Shïca

An issue lhal arises in Âmuli's discussion of imiima is lhe relalionship belween

ri/sul (messenger) or nahï (prophel) on lhe one hand, and walï on lhe ol.her.

Discussillns conceming lhe dil1'erence hetween "nubuwwa" and "ril'il/d' i.c. lhc oflice

of a messenger or prophel and" imilma," Le. lhe office of a muJ;1iJddath or walï, dale

l'rom lhe tirsl lwo centuries of Islam. Following is an atlempt lo grasp the idl'as of

Kulaynï and of Ihn cArahï, as weil as thase of Sayyid l;Iaydar Âmuli in relation to this

issue.

4.1.2.1. Kulaym's Idea on Nubuwwa and Imama

One may tind several l'xplanations by the ShïCi Imams in answer to the above-

mentioned questions cited in the work of Kulaynï (d. 3291940-41), the great ShïCi

muJ;//lddith (traditionist). Kulaynï narrates four J;//ldïth on this issue in his U~ul a1-KilÎJ,

the contents of which may summarized as follows:

1. A nahï is one who sees and heurs the angcI while asleep, but does not see the

angel while awake.433

2. A ri/sul is one who not only secs the angel while a~leep, but also sees and heurs

him while awake.4.'-I According to Imam MuJ:tammad Baqir (d. 115/733) and also

433 Mul)ammad ibn YaCqub Kulaynl. at-Kan, aJ-Ufot wa al-Raw{ia. Ihe firs! /.lad/ih. vol. 5. pp. 140-141.
4341bid.• pp. 141-143.
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Imam $adiq (p.) bath nuhuwwu (prophl'thood) and ri\'ü!u (messengership) ean he

combineù togetber in a single person.4.1~

3. An imam is one who hears the angel's voiee hut never sees the angcl, whelher

he is asleep or awake.436

Nevertheless Kulayni, while explaining in unother passage the leml lmüm,

narrates various I;wdïth l'rom the Shil'ï Imams aceording 10 whieh the Imam, like the

nubl and rasu!, ha~ several stations. He narrates l'rom the ;,iXlh ImClnl. who slales thal

the prophet Ibrahim (Abraham p.) at tirst was taken a~ an ';II,,! (slave). Then AIIClh

took him as His prophet before He took him as rasu! (messenger), ami as His

messenger before making him a~ His kha/ï/. Finally Allah, alier taking him as His

kha/ï/, next appointed him a~ an Imam. When ail of theses stations had been

combined, Allah said "behold, 1make you an Imam for the people."4.17 Thus, wc may

conelude that ahhough the Imam (according to sorne I;wdïth) is not the one who hears

or secs the angels, his divine stations arc in no way inferinr to those of a prophet or

messenger. One may evcn understand l'rom this that an imam occupies a higher runk

than does a prophet.

4. A mu/;Jaddath is one who is spoken to and who heurs but who does not sec the

angel either when awake or dreaming.

435 Kulaynl. al.KâD, al·U~ul wa al·Rawt/a. vol. 5. lhe 4th h.ulJtlJ. p. 145. For more infomlal;on abnut lhe
allributes of lhe !tRamS one should eonsul! lbe lexl fmm bab MaCri{at al-Imam tu the end of b••b al·
ffujja, vol. 5·6. pp. 159-403.

436 Ibid., pp. 141.143.

437 The Holy Qur'ân, Surat al·Baqara, verse 124; see also Kulaym, al·Kafi al·l!~ul WII al·/(lIwt/ll. vol. 5,
pp. 136·137, no. 2.
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ln addition to these !()ur delinitions, there is another /:Jadilh in U,I'ül a/-Kiil/

coneeming a wall. One may deline wali as one who is given divine mastership (in

l'ersian: .l'iJtpam.f/J), This may he understood from the /:Jadi/h which is narrated hy

Kulayni from the Sixth Imam (d. l48(765). b this /:Jadilh, Imam Sadiq reports Imam

CAli as having stated: "al-I;fasana m;l"rifa/ al-wiliiya wa /:Juhhunii Ahl al·Bay/. wa al-

Si/yyi'a inkür al-wilüya ;va hughçlunii Ahl al_BayI4.1H (A good l!l:ed is knowing our

wi/üya (mastership) and loving us, the Ahl al-Bayt, and an evil decd is the denial of

our mastership and hatred for us, thc Ahl al-Bay/). "4.19 Although Kulaynï does not

olTer any explanation for this /:Jadith, one may conlirm the same meaning of

"mastership" for waliiya, when it is applicd ajonc. However, sorne different qarJ ln

(specilications) may change its meaning to /:Juhh (love), na:sr(friendship), ete.44U

Raghib al-l~fahiinï (5th/llth century) says that the tcrm waliiya on sorne occa~ions

is an il'/i'ilra (metaphor) of two things that arc close to each other, e.g. physically,

spiritually, etc. He differcntiates bl.tween wiliiya and waliiya, saying that the former

contains the concept of help while the latter implies the meaning of ma~tership, but at

the end he says that l'loth of the words have the same meaning.441

4.1H

•
.:.,.,JI ~I ~J " ~"JI J~I A:.:-lIJ

4.19 M. Kulayni. al-Kan. al-{f~lil wa al-Rawr,k. "Bab MaCrifat al·Imam wa al·Radd I1ayh", vol. 5, the 14th
M,lil;" pp. 179-180.

440 l'cr mon: infonnation about the mcaning of wal:iya sec IIcnnann Landolt. "Walayah," in The
IlJlcyelopcdia ofReligion (New York: Macmillan Publishing Company. 1987), vol. 15. pp. 316·323.

441 Abu al·Qasim al-l,Iusayn al·Paghib al-I~fahanl. al-Mufrawt fi Ghartb al-QuT'.in (Cairo: Mu~tafa al·
Babl al-l,Ialabl wa A~.hawayh, 1906), p. 555.
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4.1.2.2. Ibn cArabl's Ideas on Walllya

Another explanation of the issue is ollered hy lhn <'AI.lhï (d. (i3H/l240) in his

Fu:~ü;~ a/-l;Iikam, where he states the meaning of II':I/ï. n:l/Jl and r;,sû/ as li,llows:

When you see a prophet exprcssing himsclf in words which do not arisc
l'rom his legislative authority, it is heeause he is a IV;J/ï amI an 'iïri!'(a
gnostic or knower); and the station which he occupies hy virtue Pt' hcing
''a/ïm (wise) is more complete and more perfect than thc station hc
occupies hy virtue of bcing a messenger or a legislative prophct.
Likewise, when you hcar a man of Uod saying -or whcn somcone tells
you that they have heard him say- that lVahi)'a is superior to nuhulVlV;/,
you must know that he means by this exaetly what we have just said.
Similarly, if hc says that the waH is superior to the nahi or thc msü/, he
implies that this is so in the person of one and the same hcing. In other
words, the rasü/ is more perfeet in his capacity as a IV;J/ï lhan in his
capacity as a nab/: So this docs not mean that the lVaH who follows a
prophet is supcrior to the latter, for he who follows can never catch up
with him whom he fol\ows, inasmueh as he is his Illilower. If it were
otherwise, he would not be a fol\ower. Therclllre understand! The
source of the msü/ and nabïlies in wa/ii)'a in Knowledge.442

The meaning of wa/ii)'a according to the view of Ibn CArahï is clcar: he explains

that wa/aya is superior to nuhuwwa, and that the source of the r.JSü/ and n;/hï lies in

wa/iiya in Knowledge. As Sayyid Jalâl al-Dïn Ashtiyâni states, walü)'a itsclf is a m;/t/ü/

bi a/-tashkïk (ambiguous eategory),443 thas whoever attains a high levcl in it, is

rcferrcd to as khalif:lt al-A '"r.am, qu!h a/-Aqliih, insiin a/-/,wqïqi, Adam a/-A ww;J/.

qala.m a/-A Cfâ, Rü/;1 a/-A '"r.a.m and qu.tb a/-awwalor qu,th a/-wiif;1id.o\oI4

442 Michel ChodkiewiC'/.. Sealof/he Saints (Camhridge: lne Islamie lhlS SocielY. 19'13). pp. 51-52,

443 Sayyid Jalal al-DIO Àshtiyanl. Shar/J-i MuqadcJama-yi Qaypn (Mashhad: Kilahfn"h,·i lIaslan.
1385/1965). p. 593.

444 Ibn cArabl. FUI,*al alMakkiyya (Cario: al-Maktaba al-CArahiyya. 1392/1972). vo!. 2 pp. 363. 365•
nos. 568. 571; for more in/onualion aboUI wa/;iya in the view of Ibn cArahl sec Sayyid Jalal al-DIO
Àshtiyanl. S/uutI-i MuqadcJama·yï Qay$JUI. 1385/1%5. pp, 610 - 651.
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Ihn cArahï's idea seems so close to the heliefs that some Shil'j scholars Iike

Kulayni hold. that one may c1aim a Shi9 llrigin for his understanding of this doctrine.

Neverthcless Ihn cArahi helieves that waliiYiI is of two kinds: ill-mu!lilqa

(universal) and ill-muqayyadii (particular), but his explanations ahout the application

of w:Jli in his severai works are so amhiguous that it caused interpreters of his Fu,çüs

ill-l:likiim hoth in the Sunni and Shil'j schools to search for different justilications.

One may see these different commentaries l'rom hoth Shil'j and Sunni authors in

the works of Amuli and Qay~ari. What follows is Amuli's idea in this regard.

4.1.2.3. Walaya in the View of Amuh

A third explanation (hesides those of Kulayni and Ihn CArahi) is given by Sayyid

I;Iaydar Amuli. Even though the mystieal theosophy of Ibn cArabi was immediatcly

adopted hy the Shica theosophers, who found that thcir own ideas aroused eonfliet,

such as happened with Sayyid I;Iaydar Àmulï, Kamal al-Din Kashâni, ~adr al-Din

Turka I~fahâni,445etc., Sayyid I;Iaydar found mueh to eritieize in Ihn cArabi's stance

on this issue.446

Muslims generally agree that the Prophet Mu~ammad is the khiitam f.1-Anbiyii'

(Seal of prophets); this means there will be no other prophet aCter him. Sayyid IJaydar

iIIustmtes the relation between nubuwwa and waliiya in an claborate diagmm,-l47

445 !;adr al-Dm ihn Turlm I~fahant was onc of Ihe farnous rnyslical philosophers who lived in the sarne
century as Sayyid I.laydar ArnuU. He wrole Risàlat fi al-Wujùd al-Mullaq. See Corhin. imroducticn 10
Jaillieal-Asrar, p. 13.

446 Il. Corhin. Tankh Falsafa-yi Malllt. vol. 1. pp. 95. 96.

447 Shams al-Dln Lahljt (d. 918/1506) develops Ihis therne al lenglh. See Corhin. T"rlkh Falsalâ-yi
ManIl. vol. t. pp. 92-93.
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showing the circle of wlIhï)'lI .IS hcing inside the circlc that represenls lhe prophelie

circle (sec Iigurc 4).
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Figure: 4. This diagram is drawn by Sayyid l:Iaydar A.muli showing the relation between al·asm:i·al·

il:ihiyya. al·anb(vii 'and al.awl(vii: by lhrce circlcs.-I48

-148 Amuli. al·J/uqaddamiit min Kitiib Nass al·,vusùs. eircle no. 6. see also an explanation of Sayyid
~Iaydar ,\mull aboullhis diagram in. p. 181 Oflhis work.
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Corbin, in diseussing the "superiority of the lI'a/ü)'a" accnrding to the doctrine of

Sayyid !;Iaydar Àmulï, slUtes as follows:

Nevertheless, in thus al1irming the supenonty of the \l'a/ü)';1I1, the
Twelver Shiites do not mean to imply that the person of the \l';lIi pure
und simple is superior to the persons of the ml/'i and the Messenger.
What is meunt is that of the three qualities, viewed in the single person
of the Prophet of Islam, the w;l/ü)';/h is pre-eminent, bccause it is the
source, foundation und support of the two others. Hence lhe apparent
paradox: that even though the walü)'ah is pre-eminent, in com:rele lemlS
it is the prophet-Messenger who takes preeedenee, bccause he eontains
ail three qualities: he is wa/ï-nahï-rasül. Wc may ohserve with 1;laydar
Àmulï that on this point Twelver Shiism dilTers l'rom Ismailism:H'1

Imiinw is the esoteric aspect of ail earlier prophetie religions. This is why the

circle of walüya prepares the way not for the appearanee of a new .s·/wri':/ hut I(,r the

?-,uhür(appcarance) of the Imam a/-Ghü/h (hidden Imam).4so Sayyid !;Iaydar says lhat

Imâm Mahdi is the heir of the Prophet in both blood and spirit:ISI

Even a~ carly a~ the !irst years of his Iraqi period, Àmulï disagreed with Ihn

cArabi and his follower Sharaf al-Din Qay~ari (d. 751/1350), who idenlilied the

KhiitmTl al-walüyat al-muJlaqa (seal of the universal walü)'a) with Jesus (peace he upon

him) and who considered Ibn CArabï a~ the KhütmTl al-w;l1ü)';/l a/-muq;/J'J'ac/;/ (seal of

the particular walüya).452

The discussion was taken up again by Sayyid !;Iaydar sorne thirty years later

(towards the end of his life) in even greater detait, as ean be seen in his al-

449 Corbin, History ofIslamic P!Jilosop!Jy, pp. 44-45. Sec also Sayyid l,Iaydar's observation in his lmll;"
al-Asr.ir, pp. 237, 238, no. 466.

450 Corbin. History ofIslamic P!Jilosop!Jy, p. 67.

45t Scc ÂmuU. al-Muqaddamat mill Kitab Nass al-Nusus~ pp. 241, 242, nos. 543.544.

452 ÂmuU. liimi"al-Asr.ir, p. 385, no. 791 and pp. 395 10448.
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MU'Iacldilmiil min Kiliih NiI,\',\' al-Nu,\'ü:\', The work or Sayyid J:Iaydar Amuli, which

ohtains ail its conclusions l'rom the ract that the wilMYiI is the esoterie aspect or

propheey, cun he wnsidered as a great moment in the history or "prophetie

philosophy" in Shici Islüm.453 Âmuli must have heen taken ahack hy Ihn cArabi's

assignment or the eharacteristic or the Seal or the waliiYiI in its general and absolute

sense to Jesus, and his prohahle attrihution or the quality or heing the Seal or the

Mul:1Ummadun wii/iiYil to himsclf.454

Âmuli states that he bases his arguments on ca'll (reason), naql (tradition) und

kashf(intuitive unveiling).m He also rollows Sacd al-Din J:Iammü'i (d. 650/1252)456

in his ill-MiJ/.Jhüh, in accepting that the Khiitum al-A wliyii' al-mulla'la (seal or the

universal W/l/OY/l) is cAH ihn Ahi!ülih (d. 40/661). Âmuli declares that his conclusions

arc the same ones arrived at herore him by the /irst interpreter or Fu~ü:~ al-Ifikum,

Mu'ayyad al-Din Jundi (d. 700/1300), who stated that the Seal or the universality or

Wil"Ï)'/l (sainthood) is Imiim cAli; and also by the second interpreter or Fu:~ü:~ /ll-

l;Iikam. Kamül al-Din cAhd al-Razzüq Küshüni (d. 730/1330), who stated that the seal

453 For more examples sec Amull. al-Muqadd:umil min Kiliih Na~~ al-Nu~li~. under al-Q;JCidal al-Th;iniya
wa al-77l.7lilha (the second and the third prineiples). pp. 182-261: sec also Henry Corbin. ShJClsm.
Iku·lriIlL·S. 77wUllhl. 0111<1 SpirilUalily. p. 190.

454 Sec Amull. al-Muqaddal/l31l/1ill KÎI;ih Na~~ al-Nu~li~. p. 238. no. 536.

455 Ihid.. p. 182. no. 411.

456 Sacd al-Dm al-l,Iammut al-Juwaynt was one of the famous :)iJfi shaykhs of the lirst half of the
7thll3th ccmury: he died in Khurasiill during the year 649. Sacd al-Dln is primarily known in :)Ufi
history as a disciple of Najm al-Dln al-Kubra (d. 618/1221 in Khwarazrn). Kubra wrote an ijàZa for
him. and is said to have "bmthered" him with Sayf al-Din al-Bakhant (d. 659/1261 or carlier in
lIukhara). Finally. he sJ'Cm the last eight years of his Iife mainly in Amui and various places in
KhUnisan including BaI)rabad. where he died during one of his visits. For more information sec Il.
Landolt. "SaCd al-Din al-l,Iammu'i" The Encyclopaedia of/sIam, vol. 8. p. 703.
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or the partieular wi//iiYi/ is Imam Mahdi ..I~7 who, for Amlllï, as a Shi"\ helil:ver, is

identieal with the Twelrth Imam; the Imüm iI/-Ghii ïh (Hidden Imüm), the Imfml il/-

Mun/~iU (awaited Imüm), and the son orthe Imüm \:Iasan al-cAskari."~K

4.2. TIlIJ MI!ANING 0\1 'l'Ill! TI!RM /MilMA IN 'l'III! VII!W OF AMlIl.1

Amuli rel'crs to /miimi/ using not only Shi"\ terms hut also slleh ;,Ot'i temlS as

/nsiin iI/_Kiin7i/,"59 Khilli/à,"60 Khü/i/m u/-A w/iyii :"61 Kihiir i//-A w/iyii :"61

Murshid,463 QU/h,464 Qu/b a/-AqfiÏh,465 Shilykh,466 and Willi iI/-A wliyii :"67 ail of

whieh seem to reature more or less the same ehameteristics that the word /l11iinlil does

l'rom the ShiC"j point of view. This faet mises a number of 411estions, among them:

What is Amulï's view on the relation between these terms and the Shi"\ notion of

/miin7a? And do they really have the sarne meaning alheit through di n'crent

457 AmuU. a/-Muqaddal/1lil min Ki/ab Na$,< a/-Nu~u~. pp. 230-231. no. 520. it is lme lit'" Kasitam in Ihe
passage of his eommenlary on Ihe Qur'"n in 7il·wHa/. vol. 2. p. 728. (in eonneclion wilh verse 17:79)
makes an ambiguous slalement whieh could juslify Ihis inlerprclalion.

458 Amuli. JiÎ11lica/-Asr.ir, p. 395. no. 791.

459 AmuU. a/-Muqaûd81/Il1/ mirl Ki/iib Na~,< a/-Nu,<u,<. p. 271. no. 608; sec also Amuh. A,'r.lr III-Slum'il. p.
37.

460 Amuli. Asr.ira/-S/umcli. p. 94; sec also Amuit. a/-MuqaûdaJ/lli/mirl Ki/lib Ni",.,· 1I/·Nu,>u••; p. 271. no.
608.

461 Amuli. Asr.ira/-Sharlca wa Alw;ira/-Taltqa wa Anwara/-{/aqtqa. p. 94

461 AmuU. JiÎ11licAsr.ir, pp. 34. 35. no. 79.

463 Amuli. Asr.ira/-Sharlca wa A!w.1ra:-Tarlqa Wll Anwara/-{/aq/qa. p. 37.

464 AmuU. JiÎ11licAsr.ir, p. 9. no. toi.

465 Amuli. Asr.ira/-ShariCa. p. 99; sec also AmuU. a/-Muqaddarnat mirl Ki/ab N.••", al-Nu.>u~; p. 273. no.
6t2.

466 Amuli, Asr.ira/-Sharica wa A!wiira/-Tarlqa WB Anw;ira/-{/aqtqa. p. 37.

467 Ibid., p. 99.
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approaehes'l These arc the hasie questions that this section of the thesis deals with and

wi Il seek to answer.

The simplest explanation may he that the term Imam is just one of many dil'I'erent

words having the same signification and application. Sayyid l;Iaydar Àmuli daims that

the words khalilà, nahï, rasül and Imam ail mcan "al-insan al-Kamil (the Perl'ect Man),

i.e. the one in whom Uod, the more power True Light, appears."46K Sorne of the

individual meanings are as l'ollows.

AII71ŒP',H1dJ<'i!liir al~A~liyjL~' Àmuli states that the A Imma (Imams of the ShïCa)

arc themsclves the kihiir al-A wliya' (greatest saints), and any attribute applied to one

of the A Imma would also he true of ail the others, since they are collectivcly several

manil'estations of one soul.469 Moreover, the Prophet and the A Imma (p.) are as one

soul and one reality,470 because walaya in his view is rooted in nubuwwa and risala.471

Hadrat al-Ahadiyya (presence of Oneness); Sayyid l;Iaydar reminds us more than

once that /:Jar/rat al-A1Jadiyya (presence of Oneness), al-ulühiyya (the unity of the

multiple), dhiit (essence), wujüd (existence), al-/:Jaçirat al-JamCiyya (presence of all-

one), and so on are different words and terms for one rcality. More than this, Sayyid

says that none of them arc different from nür al-~adir al-awwal (the light of the first

divine emanation), al-Caql al-làcc;]J (active intellect), al-ro/:J al-kulli (univcrsal spirit),

al-nais al-kulliya (universal sou\), aM al-anwiir (the mastcr of lighL~), iiyat al-Jabbiir

468 AmuU. at·Muqaddanllii min Kitâb Na$$ al-Nu$Ii$. p. 74. no. t84.

469 Amuh. JlimiCat-Asnir. pp. 35. 36. no. 79.

470 Ibid.• p. 10. no. 14.

471 Ibid.• p. 238. no. 466.
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(the sign of the Almighty), :Isad AI/üh ul-ghülih (the viclorious lion of (Jod), lIU/lllih

kulli !ülih (the objeet of ail search); becausc ail of lhem arc the several attributes of

Imâm Abü al-\:Iusayn eAli ibn Abïlalib (p.).m

Ijpjjg; according to Sayyid \:Iadar Âmuli, (lU.ii:1 (authority) is, in the Muslim

community, possessed by the l'rophet, the Imam and kilüh (Qur'an). One may c1aim

that Âmulï borrows this term l'rom the Shïl'ïtradition.473

al-Insiin al-Kiimil Une D«rlÇç:L!]lJl)}); Sayyid l;Iaydar employs this Sün teml more

than 14 times in stating who is an if/Siin ul-kiimil, or who is an example of this 4uality,

etc. Âmuli, in his al-Muquddamii/ min Ki/ii" Nu,~:\' ul-Nu:~li:\', delines insün ul-kümil as

one who ha~ reached the highest point of perfection. He is also perfect in knowledge

of sharJCa, !anqa and /;wqïqa; moreover, he is a mU~'hid (spiritual dircctor) in both the

esoterie and exoteric senses, because the insiin al-kiimil is one who knows the cure li,r

disea~es and sicknesses of souls, and ha~ the power to heal souls and to guide thcm to

better health.474

This definition of insiin a/-kiimi/ is common to other Sün writers. For example,

CAzïz al-Dïn Nasafi defincs the perfect man a~ one who becomes /:uniim (complete) in

shan-Ca, !arïqa and /;Jaqïqa,475 He continues that when a man becomes perfect, he may

be referred to by one or another of many names, such a~: Shaykh, Pïshwii, Hüdi,

472 ÀmuU. JamiCal-Asr.u. p. 296, no. 4f.

473 AmuU, Jamieal-Asnir, p. 383, 110, 7658: sec also p. 31, no. 57 and p. 223, no. 431, and KulaYfll. 1",'ul
al-Kali. KI/ab al-/,Iuffa ([chran: Daflar-i Nashr wa Farhang-i Ahl al-Ilayl CAlayhimu al-Salam), vols.
t and 2, passim.

474 AmuU, al-Muqaddama/ min Ki/ab Na$$ al-Nu$u$. p. 274, no. 614.

475 Nasan Kiuib al-Insan al-Kamil, 1980, p. 4.
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Milhdl, lJiîligh. Kiîmil, Imiîm, Khillifil. Qu,th, \<;iÜJih xilmiîn. Jiim-i lIlhiin Nilmiî. A Inil-

yi glll nilmiîy, TilIyiiq-i lJuxurg, Ikslr-i A '{.ilm, 'Z\'ii. Khiçlr and Sulilymiin; he also

states that this perfeet man lives forever, and is one person no more:176

Thus Sayyid l;Iaydar clearly states that the perfect man is an Imiim and no one

c1sc.477 He also says that the insiin ill-kiimil, called insiin ill-kilhlr(the great man),478 is

the essence and reality of the 'iJql ill-ilwwal (First intellect), or the rill ill-ilWWill (givcn

shadow).479

Âmulï mentions in his Jilmic ill-Asriir that a Shaykh is one who is insiin al-kilmil

(the pcrfcct man) in the scicnce of sharlcil, ,tarlqil and IJilqlqa;480 he also believes that

the 'iJyn Alliih (eye of God) is the same as insiin al-kilmil.481

KhJllitiJ_~alipJ!); Sayyid l;Iaydar, Iike othcr Muslims, thinks that humanity rcquires

a caliph, but sets sorne conditions on it in relation to the Shica view. He mentions, in

several of his works, that the caliph should be subjcct to certain conditions, such as

knowlcdge of truth, heritage, ci~mil (infallibility), and so on; this idea is bascd on the

Qur'fu1, sunnil. cilql and kilShr. He also states that the caliph of the Islamic world is

Imiim Mahdi, who is himsclf /;Jujja, imiim, wall a1-Muqayyadand so on.482

476 Ibid.• p. 5.

477 Amull. Jamiea/-Asr.lr, p, 535. nos. 700 10 705,

478 Ibid.. p. J79. no. 342.

479 Ibid.. p. 179. no. 342.

480 Ibid., p. 402. no. 806.

481 Ibid., p. 380. no. 758.

482 Ibid.. pp. 440. 441. nos. 886.887.888.



•

•

lU

-011117; aeeording to Amuli the qU,Ih is a unique person upon whom Allüh looks 1Il

alltimes. In faet he is "aeeounted to the heart of lhe l~r.i1'jJ (Senlphiel);"·IKI this means

thatthe qUlb is the cause of I;wyiil a/-ma'iwlVi(spirituallilc), as this angel is the cause

of I;wyiil a/-:~üri(material Iilc).4K4 As a matter of faetthis delinition hy Sayyid 1;layd'lr

resembles that of eAhd al-Razzüq Küshâni, who makes a simil'lr statement in his

When Amuli delines the meaning of /müma aeeording tothe view of lilrÏlplKI> ami

I;wqiqa, 487 he explains that the imams arc the same as qUlhs. Eisewhere, he says thUl

the A 'imma (Imams) arc the aqliib (p. qUlb) or pillars of I;wqlqa. and they arc the lords

and ma~ters of shari"a.488

Furthennorc, he states that the qUlbiyya a/-kubrJ (heing the greatest pole) is the

rank of the qu,tb a/-aq,tiib (arch-pole), and that it is the hiilin of the Mul;1Ummadan

NubulVlVa (prophecy). The ,/u,tb wa~ handed down hy Mul;1ammad to those who

followed because this perfection wa~ rcserved for the l'rophet alone. Thus lhe KhiiWm

a/-A w/ifii' (Seal of the Saints) and qu,tb a/-Aqliih arc the esoterie aspect of the seal of

483 This is an old Ibo cArabllradilioo. Soc Laodolt. "walayah." 171t: cn",dopctlùl ofRc/iJ(ion. vol. 15. l'.
321.

484 Sayyid 1:1. Amuli, al-Muqatldan1iil min Kitab Na$$ al-Nu$u$. l'. 273. 00. (,11.

485 cAbd al-Razzaq al-Qâshaol. Dictionary oftbe Teebnical TerniS oftlle $uns, l'. 141. 00. 442.

486 Amul~ Asniral-Shar1Ca, pp. 99-102.

487 Ibid., pp. 102-1()4.

488 Amull. JJimical.AsniJ; p. 9, 00. 14.
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• nuhuwwiI.4H'J We might mention here that CAbd al-Raz7.iiq relcrs to these tenns in

exaetly the same way as does Sayyid l;Iaydar Âmuli.49o

Sayyid l;Iaydar explains that the aUributes of KhüliJlT1 ill-A wliyii' (seal of the

saints) and qu/h ill-Aq/iih (Arch-pole) may be applied to the Mahdi ill-Maw'iïd

(awaited Mahdi) at the iikhir ill-xilman (the end of time).491 Furthennore, Sayyid

I~aydar daims that Imiim Mahdi (p.) is in faet the qu/h ill-wujüd (pole of existence)

and Imiim ill-wilql (the Imiim of the time), thatthis world is supported by his existence

and that the pa.~sage of time is duc to him. Shiqs and true ~ûfis believe that there

eannot he any time without the o!l-mac~üm al-qu/b (infallible pole), as he is imiim or

Clearly, Âmuli believes that qu/h and ma~çüm or qu/b and imiim arc synonymous;

that in faetthey arc the differcnt attributes for one person who is the khalïfa (caliph) of

Allah on His earth.49J Sayyid l;Iaydar cites Ibn cArabi's Fulü1;Jiil al-Makkiyya, wherein

it is explained that the station of al-Qu/bï is certainly that of the perfect man whom

Allah (The Almighty) wanted to bceome qu/b and His caliph of the world. It is worth

mentioning that this qu/b will look after ail human beings in this time and in the

•
489 Amuh. III·Muqcddama/ min Ki/ab Na$$ al·Nu$Ii$. p. 273. no. 612.

4Q() <Abd al·Rawiq al·Qàshaol. Dk/ionary ofthe Technical Tenns ofthe $ùfis. p. 141. nO. 443.

49\ Amuh. JlIJI1icIII-Asr.ir, p. 384 , no. 766. and also p. 446. no. 899.

49:! Ibid., pp. 222. 223. no. 430.

4QJ Ibid.. p. 223. 00. 431.
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hereafler. Sayyid l;Iaydar continues hy slaling lhal lhis slalion is rcserved for lmüm

CAli and his progeny (p.).494

Thus Sayyid l;Iaydar Àmuli helieves lhal qu!h and Imüm arc IWO expressions

possessing lhe same meaning and relèrring 10 lhc same person. Àmuli horrows the

name and term of qu!h l'rom lhe ~uns,495 hUI lrics 10 comhine lhe Shil.'j idea wilh lhe

~un, both of whieh he knows at the highesl level. We mighl recall his famous

stalcmcnl: "every true ~ün is a Shi'j and every true Shi'. a ~ÜII."4%

One may eonc1ude l'rom ail this that Sayyid l;Iaydar's approach is the same as lhal

of Ibn cArabï, who believcd the Prophel Mul:lammad to be the ''Aq/ A 11'11'11/ (the tirst

intellcct),497 the ultimate of II/-Jins II/-''ii/i, Rül; II/-i/fihi (soul of lhe Lord), Anll'ür 111-

$i1n7adiyya,498 Anw.ir AI;liIdiyya,499l;laqrqat al-Mul;i1n7madiYY;I..~lXI/m'ïn a/-Kümi'l,5lll

QU!b,502 WaIJ),s03 and so on. The main dilTerence here betwccn Àmuli anù lhn cArahi

is that Àmuli believes that the ImÜffis arc at the same levcl as the l'rophet, anù tflat

they have the same auributes.

494 Ibid.. p. 402. no. 806.

495 AmuU menlions Ihal his definilion of qUlbiyyal al-Kubra is lhe same ,.. Ihalllf Kamal al·Dan CAM al·
Razzaq KàShànl. See his J:imical·Asr:lr, p. 446. nll. 899.

496 AmuU. J:imical.Asr:lr, p. 41. no. 80.

497 See Michel Chodkiewiez. Scal of/he Saints. p. 69.

498 Ibid.• p. 69.

499 Ibid.. p. 69.

500 Ibid.• p. 69.

501 Ibid.• p. 70.

S02 Ibid.• p. 71.

503 Ibid., pp. 71,72.



•

•

!1~

4. 3. IMaMlllN 'l'III! VIIlW OF 'l'III! TIIRI!H PHOPI.I!S

The Imams, who are endowed with mystieal knowledge, are the leaders not only

or the Shj~ls, hut also or allthose who follow the mystieal path. Âmulï is as critical of

those Shi~ls who reduce thcir religion to the system of shar'(Iegalism) as he is or ~(ins

who dispute that 'heir origins and hcliefs go hack to the Imams.so4 Thus in this part

allention will he paid to his explanation of Imiimil according to the views of three

different groups within the Muslim eommunity.

4. .1. 1. Imiima in the View orthe People o[ShartCa

Sayyid J:Iaydar delïnes imiima l'rom the standpoint of shilrlca as follows: in

absolute terms, imiima refers to rcligious govemance, which includes the persua~ion of

the eommon people to safeguard what is of benelït to them, givcs advice a~ to what is

hest for them in hoth the present and the next world, and aims to proteet the eommon

people from that whieh might harm them.sos

Âmulï explains imiima to the people of Shan-ca by employing caql (intellect) and

naql (tmdition); thus he appeals to various interpretations of the Qur'ân, especially of

sueh Qur'ânic terms a~ li!r.J.Sr,x, fmiima, aecording to sha,c, is a position of grcat

S().l E. Kohlbcrg••Amoh: p. 985.

SOS Amull,llsraral-Sh8nca wa Il!WliJ'al.Tarlqa wa AnwliJ'al-J./aqtqa. p. 95.

S06 Fi!ra in shon means the naturnl harmonious eondilion of men. Il may bc said to mean innale
disposition. naturnl position and primordial nature, For more information about Iifnl see Ro~ullah-i

Khumaynt. Chihil ~/adtth (Qum: Daftar·i Tabllghàl.; [slàml). pp. 179.187. under the [Ilh (lad/th.
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responsibility, in the same way that pmphethood is for a person in a stlUe of I~/m and

in the state of Islam, both l'rom the point of view of ml,!! amI ';/(!!.~1l7

In order to clarify this issue, one may summarize Amuli's explamuion liS fol\ows:

in the beginning men were in need of the establishment of the ",!wri';I. ami thus werc

also in need of its continued maintenance and protection. Likewise, if the sending of a

prophet is an example of the !u/f(grace) of Uod to His people. then the same case

would be truc !()r the establishing of an Imam.~os

The Imam must be a ma';çûm (infal\ible) leader of the nation of Islam, lilr like one

who is a Prophet (as one of thuse in authority) it is not legitimale I(n him to make

mistakes.S09

Thus the twclver ShiCa position amrming the superlative nature of the Imam was

aimed at cstablishing an equilibrium: any rilhir(exoteric) lL~pcct which is not pmtectcd

by a bii/in (esoteric) is in fact a kuli'(inlidclity), but, equal\y, any exoteric lL~pcct that

does not at the same time maintain the existence of an esoteric aspect is /i.ç,!

(libertinism).SIO On the other hand, one may be considered to be a mu 'min (believer)

S07 Amuit. Asniral·Sharl'1J wa A!waral-7'anqa wa Anwar .,I-~/aqlq.,. p. %.

S08 Ibid.• p. 96.

S09 Sec al.Muqaddamat min Kitab Na~~ al·Nu~u~, p. 240. no. 540. Amuh gives some allefllinn 10 Iltis
issue and he slales lhal in Cacl Ihe m.jorily oC Muslims are opposed lU lite nolinn oC 'ï,\11Ia
(inCallibilily) because oC Iheir poor underslanding oC Ihe religion and Isl.m. and lltereCore do nol count
Im:irna as one oC Ihe pillars oC Islam; Ihey claim lhal Ihe ulu a/-Amr (Ihose whn are in aUl"orily) COdn
include sulltins or kings oC Ihis world even iC Iltey are known lU he unjusl. sinCul and iniljuilous.
Morcover Ihey do nol aeeepllhailhis inCallible Imam should come Cmm lite ah/ al·/layt (lhe Camily oC
Ihe Prophel). despile Ihe validily oC Ihe Imam's c1aim. suppuned as il is by lexlual evidenee Crom lite
Qur'àn and Ihe Prophel's SUIllllJ. Amuit. Asroral·Shan~a wa Alwar a/'7ilrlqa wa Anwar a/.{/aqltla, p.
97.

SIO Corbin. Histoty ofls/amie Philosophy, p. 45.
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only when one comhines hoth the esoteric and exoteric together. The Imam as a

perfect mu min should meetthis comhination, whose manifcstation is ci..lma.

Moreover, Àmulï reports thatthe Imam must he designated and appointed through

the authority of the Prophct and during the laller's lifetime; otherwh;e the tcrm of

imama is not applied. This is heeause if the Imiim were not chosen, would it mean that

Allah was inade(juate in what was incumhent upon Him, as in the case of

Prophethood.511

COITespondingly, no one may become Imiim unless he is of the Prophet's

infallihle progeny: ''i,lma is a condition of imiima and walaya. There arc no others but

these descrihed as possessing infallibility, even according ta their opponents. This is

also suggested in the Qur'ün.512

4. 3. 2. Imiima in the Vicw ofthe People ofTariqa

According ta Àmulî, imiima for the people of lariqa rcfers ta the ealiph who is sent

on the authority of Allah by the qUlb (pole) of the time, and who is called wall There

arc two types of wall; the wall whose walaya (govemance) is essential, azaliyya

(endless) and rcal; he is called wall al-Mullaq; he is also the QUlb 31-A c?am (Grcater

Pole). The other kind of walaya draws its power l'rom the wall aI-Muflaq and is called

511 Sec Amuit. IJ/-Muqaddam:il min Kitab NIJ~ a/-Nu~û~. p. 272. DO. 6tO; sec also his Asr.lr a/-Sbari"a.
p.98.

512 AmuU. Asnr IJ/-Sban"a. p. 98: Tbe lIuly Quriïn. Sûral al-A(u:ib. verse of 33: sec also lhose verses
aboui /mMnIJ rneDlioned by Sayyid l;Iaydar Amull. as follows: a/-Ma ïda. 54. al-Qap~. 5. al- il 'hiE.
57.
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al- Wali al-Muqayyad. Âmlllï adds that this kiml of w.l!iiya is reecive,\ hy

inheritance.513

Sayyid l:Iaydar has already drawn attention to the importance of correcting thc

application of bath typcs of walaya. inasmllch as he states that hoth w.l!üya.,· arc

dependent upon the Prophet MUQammad and lIpon Am/r al-Mu 'min/li and lIpon

whomsocver of his progeny (the Ahl al-lJayl) inherits l'rom him.51 ·'

It is important that this station be distinguished hy three actions: the tirst, the

indication of waliiya, the second, the designation of the wal/ al-Mu!hlq and the third,

the appointment of the wali al-Muqayyad. According ta Âmulï:

As for the first, wiliiyah [according ta the people of !ar/qal is the
[ta,silITUf(contro\)] among created beings al'ter annihilation in the HUlqql
Real and subsistence in Him: in reality, it is nothing hut the inward
dimension of prophethood whose outward manifestation is the hringing
of news and whose inward is [control of souls by 1 imposition of the
laws. Prophethood is sealed, since thcre are no new tidings l'rom Allüh
and no prophet al'ter MuQamMad. Only wiliiyah continues among men
until etemity; the souls of the awliyü' (plural of wa1J) l'rom the prophct
of MUQammad are the bearers of rcsponsibility for the execution of
wili/yalr, thus wilayah is executcd by thcm in creation unti1 the Final
Day or rathcr, forcver without cnd.515

Âmuli briefly rcfers to the second and thc third of the ahove actions, hut thcsc arc

the same as wc explaincd carlier in our discussion on "Rclation hetwecn Nuhuwwa

and fmiima".516

513 ÂmuU. Asnira/-ShariCa wa A/w;Jra/-Tariqa wa Anw;iral-Haqtqa. p. 99.

514 Ibid., p. 99.

515 ÂmuU, faner Secrets ofthe Path, pp. 120, 121, and scc also his Asrar a/-Sharl"a wa A/war a/-Tarlqa
wa Anw;Jra/-Ifaqtqa, pp. 99, 100.

516 ÂmuU, Asnira/-ShariCa wa A/w;ira/-Tarlqa wa Anw;Jral-f./aqtqa. p. 99.
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4. 3. 3. Imama in the View of"the People of" f;laqiqa

According to Amuli, in the vicw of the people of IJllqiqa, the Imam and wali are

the same as the Imam al-A '{am (Ureatest Imam) and the wali al-Mu!/:Iq (the universal

walJ). He is also seen as the Qu!h (Pole) and the Imiim al-A 'imma (Imam of the

Imams), around whom revolves the circle of existence and the qiyiim (estahlishment)

of the shari'iJ, !ariqa and /;Jaqiqa. The stations of ail, the nahi, ra.l'ül and wali refer ln

this Imam.517

Sayyid J:Iaydar refers to Ibn cArabi's explanation of the /;Jadith of the Prophet

wherein the laller, when someone a~ked "When were you a prophet'!" replied, "1 was a

prophet when Adam wa~ hetween water and clay." Ibn cArabi also states that "the Seal

of the Saints wa~ a waliwhile Adam wa~ between water and elay."518 Sayyid J:Iaydar

also explains regarding the walaya of Imiim cAli, that the laller is credited with a

/;Jadith that is exm:tly the same as the one attributed to the prophet Mul:Jammad; Imiim

CAli states that: "1 wa~ a waliwhile Adam wa~ between water and c1ay".519 This /;Jadith

means thae the Seal of the waliiya (sainthood) is Imiim cAli and that he was a wali

when Adam still wa~ in astate bctwcen water and clay, whereas ail the other propheL~

werc only propheL~ at the time of thcir mission.520

517 Ibid.• 102.

518 Ibid.. p. 103. sec also Ibn cArabl. FU$u$a/-I;/ikam,lrans. Rauf. chap. 2. vol. 1. p. 230.

519 Sec Amuh. Jamica/-Asnir, p. 382. no. 763. p. 4Ot. no. 804. p. 460, no. 927.

520 AmuU. Asnira/-Shari"a wa A!wàra/-Tarfqa wa Anw8ra/-l;Iaqlqa, p. 103.
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Thus, according ta Sayyid l;Iaydar the relationship hctwecn the KllIïlilll1 ill-n/sul

(Scal of the prophets) and Khiiti1JTI al-walii)'a (Seal of the Saint) is wmparahle to ,'mt

betwecn the aw/i)'ii' and the messcngers with respect to the l'rophet. ThllS, he

(Mui:mmmad p.) is everything: the wali, the rasû/ (messcngcr) and the (mM (prophel).

And sa the Seal of the aw/i)'ii' who is the wali, the hdr, the one who imhihes his

strength l'rom the source, is one of the {msanIit (good dceds) of the l'rophet.~~1

Finally Àmuli concludes that the Seal of the ilwli)'iÏ' a/-MuI/i1<1 is Amk iil-

Mumin/n Imam cAli, who is descrihed as having the same good 1I1iaiitics ascrihcd to

the Lord of the Messenger.5~~

As Sayyid I;Iaydar Àmuli says, "Ail the Imams arc one and the same l1ûr (\ight),

one and the same {raq/qa (essence), exemplilied in twclve per5ons. Everything that

applics ta one of thcm applies cqually to the other"5~J

CONCLUS/ON

The majority of the details regarding the biography of Àmuli, his scarch for

knowledge, his teachers, his writings, and the date of his death are recorded

inaccuratcIy. This conclusion attcmpts to draw together sorne of the points made ahove

in this regard.

5~1 Ibid., p. 103.

5~2Ibid., p. 103.

523 Corbin, His/ory ofIslarnic Philosophy, p. 48.
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Pirsl, we have seen how sorne of lhe eonfusion rcialing ln Sayyid l;Iaydar Âmuli

slems l'rom lhe many names hy whieh he was known in lhe sourees, leading sorne

seholars ln allrihule sorne of his work s lo non-existent persons.

Sewnd, as we have shown, the date of Sayyid l;Iaydar's death, while still a

mystery, was placed much too early hy lhese sorne sources, partly out of ignorance as

lo which w;i!ing~ were hy his hand.

Third, none of Sayyiù l;Iaydar's hiographers ha~ rcally placed him in the context

of his era, nor olTered an explanation of his rciationship to Sarhidürid and especially

Shaykh l;Iasan JÜri. In this thesis however we have tried to ca~t sorne Iight on this

question.

Forth, the confusion over which works were truly wrillen by him had to be

rcsolved. We have listed about 35 treatiscs wrillen by Sayyid l;Iaydar, which may be

separated into thrce main categories: 1) works which he himself states that he wrote; 2)

works which have been allributed to him by others; and 3) works by other authors

which Sayyid l;Iaydar transcrihed .

Fil'th, we have tried to show the level of knowJedge that Sayyid l;Iaydar Âmuli

possessed, and this hy citing no Jess than six ijiizaiil (licenses) given to him by hi~

ma~ters in differcnt subjects.

Six, in his mystical works l;Iaydar Âmuli ha~ tried to explain the idea~ of /thmï

cashari shîca with the aim of corrccting the views on /mlÏn7a and waliiya shared hy

Mu~yî al-Din cAmhî and Qay~arï, a~ weil as the views of those ShîCïs who rcject

'7rliïn!
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Seventh, he made a signilicant allcmpt at rccl"nciling the hclicr or thrcc gruups or

Shica: the pcople or the .l'harNl, the people or the lilrÏl/il and the pcople or (IoU/Ïl/il.
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ApPENDIX:

Amulï's Handwritings:

Figure:

--------: 1

--------: 2

--------: 3

--------: 4

--------: 5

--------: 6

--------: 7

--------: 8

--------: 9

Figure:

--------: JO

--------: II

--------: 12

--------: 13

--------: 14

--------: 15

--------: 16

--------: 17

--------: 18

lB
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Figure: 1. A specimen of Ihe handwriling of Ayalullah al·Mar"ashi al-Najan found on Ihe baek

eover of a manuscript of a/·M~IIa/-ACpm by Sayyid l;Iaydar ÂmuU. eonsisling of a biographieal noie

on the 1311er. 524 Wha\ sbould he remarked upoo in Ihis noie is the name of lhe lcaeher of AmuU when

he Was in Âmul and I~fahan.

524 Ayalullàh al-MarCashi al.Najan. a/·M~/I a/-A Cpm WB a/·B~ a/-KbM(Imun fi Ta 'wll Ki/ab AIIAb
a/-cAziza/-M~. 200 shelf. no. 1. seriai no. 301. Kil4bkhaoa-yi AY"lullah al·Mar"ashl al-Najan.
Qum.
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Figure: 2. This is Ihe !irsl p.ge of ,ulogroph m.nuscripl of ai-Muqi! al-A cpm wa al-B* al-Kbafl

:lmm fi Ta 'wil Ki/lib AI/lih III- cAziz :l1-MulJkam hy S.yyid l:Iaydar Amull. f.'nfortunalely. the Jower

portion of the p.ge has been eaten by lermiles.5~

5:5 Sayyid l:Iaydar Amull. :l1·MuM :11-.-1 '{3l11 "3 al·B:I1.1r al·Khaç!3mm Ji Ta 'wil Kitlib AI/lih a/·C,-l.ziz 31·
.~/u/.Jkam. manuscripl. 2nd calegory. no. 1. seri.l no. 301. Kilâbkhâna·yi AY.IUllâb al·MarCasbJ al­
N.j.n. Qum.
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Figure: 3. TIlis is lhe lirst page of the introduction to al·Mu(Jl! al·,t c~am wa al·Ba(lr al·KIJat,l

amm fi Ta 'wl/ Ki/lib AI/lib al·cAzlz al·Mu(Jkam in the hamlwriling of Sayyid I.laydar Amui!.

l'nfonunately. the ponion s of the pages have been eaten by tem,Îtes.":r,

S~6 Ibid.• 2nd shelf. no. 1. seriai no. 301.



•
1~7

Fi~urc: 4. The first pa~e of lhe auto~raph manuseripl (If Ta 'wtl al-Mu/.lkam containin~ the

autobiography of Sanid 1.laydar Âmuli.S: 7 11ùs page of his work is 50 imponam because it is ineluded

some Amull's ijdz.1I(licenses), leachers name.trips and so on.

• 527 Ibid.. Znd sbelf. no. 1. seriai no. JO\.
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Figure: 5. Tbe second page of Sayyid l:Iaydar AmuU's 3Ulobiography in Ta 'wll al.Mu/Jkam,S1a

518 Ibid.. 2nd shelf. no. 1. seriaI no. 301.
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Figure: 6. he last page of the tirsi introduction 10 al-Mu/,li,t al-A ,,?am in the h.ndwriling of S.yyid

l:Iaydar :\mull.5: 9

529 Ibid.• 2nd sbelf. no. 1. serinl no. 301.
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Figure: 7. The first page of TafsiT al·Flitipa wa Ta 'wl/;itihl (Ihe opcning verse uf Ihe Qur'an and ilS

inlerpretalion) in the handwriling of Sayyid !:Iaydar ÂmuU.530

530 Ibid., 2nd sbelf. no. 1. seriai no. 301.
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figure: 8. The last page of Tafsu al-F;jei/;Ja wa Ta 'wll;jeihi Ithe opening chapler of the Quian and

ilS imerprct.lion) in lhe handwriting of Sayyid l:Iaydar Amun.531

531 Ibid.. 2nd sbelf. no. 1. seri.1 DO. 301.
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Figure: 9. The flfSl page of lbe inlerprelalion of Sdrat al-BaqlUa wa Ta 'wllàtibl (lbe second

Silra/cbapler of lbe Quian and ilS imerprCI31ionl in lbe handwriling of Sayyid !.Iay"ar :\mull.53~

53~ Sayyid J:Iaydar Amuh• • I-.Vu/,li{ al-A ~?am wa al·Ba/,lr al-Kbaçamm li Ta 'wl/ Aït.b AI/db al·cAzlz al·
Mu{JkIlnJ. manuscripl. lnd shelf. no. 1. seriai no. 301. Kilàbkhàna.·yi ÂyalullAb al-MarCashl al·Najafi.
Qum.
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Figure: 10. This is the last page (303) of Tafsir al-Mu(Ji! al-A~m in the handwriting of Sayyid

l:Iaydar Âmuli.533

533 Ibid.• 1nd sbelf. no. 1. seriai no. 301.
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Figure: Il. The fltSl and lasl pages of MUD1B1dJbiil ADW.1r a/-Sbanea by Sayyid J:Iaydar Âmull in

lhe trnnscription by <Ail ibn Shaykh Fa~1 AUâh al-Jllânl al.Ràhidl.534

534 Sayyid l:Iaydar Amull. Muotakhabiil .-!DI+lIr a/-SborNl, manscripl. seriai no. 1088. Kilâhkllana-yi

Markazl-yi DanishgAh-i Tehr:lD. Tehr:lD.



•

•

. b S y"d Haydar ÂmuU from FakhrF ure' l' These are Ihe firsl and second pages of questions y ay 1 •

Ig . _. . f h fi can be seen Fakhr al-al-Muhaqqiqln al-Hi11l in a/-Masa ï/ a/-Amuliyya. On Ihe margm ole trsl page . 1

. . - 1 0 h ond page Ihere 1S a 50Muhaqqiqln's handwriuen /jjZ3 (license) given 10 Sayyid Uaydar Amu 1. nIe s:c
. \1 1 ..,,,a handwriuen denance of Sanid l.laydar Âllluli wnuell by Fakhr al-, u )aqq.qm.. -

-. . 'al no 10" Kit4bkhâna-yi MarkazI-535 Sayyid l;Ia)'OO ÂmuU. a/-Masà 1/ a/·AmulJyyàl. manuscnpl. sen . __•
yi D4nishg4h-j Tehrnn. Tehrnn.
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Figure: 13. The lirst and lasl p.ges of a/-Masd'i/ a/-Amuliyya (Masd Ï/-i tÎmuliyydt) by S.yyid

l:I.ydar Âmull••s transeribed by CInàyat Allàh. The lalter m.y be he lhe some '5 Abù Mu~.ntm.d CAli

Ibn "lnàyat AllAh Baslàml who wrol~ a TalSlra/·Tab/lgh a/-Wa/4ya. In whieh he eolleeled alllhe verses

aboul wa/dya in cArabie. He was œmed Mawlâ l:Iusayn ~à"ld and Wrote this inlerpret.lion in Tabrlz on

Ihe Iwelflh of lumdd/ a/-Akbar. 98911581.

Mas4'i/-i .-1IDu/~yydt is • shon pon of kitdb·i Dastùllh.l is included 45 Ire.lises: .bout llu.. pages

of lhis book are a/-Masd 'il a/.Âmuliyya.536

536 Ibid.. ad. cInàyat AllAh. seri.1 no. 2144.
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Figure: 14. A specimen oC the bandwriling oC Sayyid l:Iaydar ÂmuU wrinen by bim on lbe back oC a

manuscnpt nC bis work Naqd a/·Nuql1dn M6"riUt al.Wujl1d. 537

537 Sayyid l:Iaydar AmuU. Naqd a/·Nuql1d n Ma"rifIJt al·Wujl1d. mauscnpt. no. 1764. KilAbJebAna·yi
Markazl·yi Dwsbglb·i Tebran. Tebran.
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Figure: 15. The fltSl and second page of Sayyid l:Iaydar ÂmuU's aUlograph manuscripl of RisAllI1

Nllqd III·NuqrJdnMII"rifllllll·WujrJd. 538

538 Ibid., no. 1764.
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Figure: 16. Tbe lasl page of Nllqd III-Nuqùd n MII"rifJJt al· Wujùd in lbe handwriling of Sayyid

l;Iaydar ÂmuU.539 Âmull menlions !hal this work compleled by l;Iaydar ibn CAli l;Iaydar al-cAlawl al·

l;IusaynI al-Âmull on the ISlb of Jum4di Ill-Akbar in 768 A.H. al MllSbblld al-5barilaJ-Gb8nJ wJ (Najaf).

539 Ibid.• no. 1764.
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Figure: 17. JhDjC a/-Amr _ MJlDb. c ./·A11wu. These an: the /irsI and lasl pages of Ibis trcalise

wrincn by Sayyid l;Iaydar Amuli. This transcription was made by Jawad ibn MuUI AM al-Qlsim al·

NI'1nI, and was complelcd on Friday, 16th of Jùftb a/·Murajj.b. 1281/1864.540

540 Ibid., seriai no. 1515, p. 1.
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Figure: 18, The fU'Sl and lasl pages of J4mic aJ-Asdr wa MJJDba c aJ·ADwar by Sayyid J:laydar

Âmull. This manuscripl W3S compleled R1Jjab of 1285/1868. by Sayyid Mahdi Sadr cÀlimI MüsaWl

l~fahllnl. 541

541 S. J:I. Âmuli. J4mica/-Asnlr WB MJJDb.!ca/-ADwlJ; manuscripl, seriai no. ln index 5172, KilAbkhllna­
yi Markaz1-yi Dllnisbgllh-i Tebran.
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