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Abstract

This dissertation examines how changes in material culture and patterns of land use
recreated the landscape of Fenelon and Verulam Townships, Ontario, between 1820 and
1900. Immigrants brought new visions of the landscape, productive techniques and forms
of recreation. Though they had a clear understanding of the landscape they wanted to
fashion, it was largely based on experience in Britain. As settlers and Ojibwas
transformed the Kawarthas, they had to adapt this foreign culture to the conditions they
found. This study explores processes of planning, surveying and distributing land; the
establishment and operation of farms; manufacture of timber, lumber and other forest
produce; the construction of canals and railways; hunting, trapping, fishing, recreation
and tourism. A generation or two after resettlement began, the nascent communities
finally created an agricultural landscape, prosperous villages, large-scale forest
production, improved transportation networks and infrastructure for leisure. The
emerging economies, cultures, societies and ecological relationships represented ways of
life that had evolved to suit the Kawartha Lakes region.

Résume

Comment les changements de la culture matérielle et des modeles d’utilisation des sols
ont restructuré le paysage des cantons de Fenelon et de Verulam en Ontario, entre 1820 et
1900. C’est le sujet de la présente theése. Les immigrants ont insufflé leur vision de
I’aménagement des terres, des techniques de production et des types d’activités
récréatives. Certes avaient-ils une idée claire du type d’aménagement qu’ils souhaitaient
implanter mais leur expérience reposait essentiellement sur le contexte britannique. Ainsi,
a mesure que les colons et les Ojibwas transformaient les Kawarthas, ils ont di adapter
cette culture étrangere aux conditions locales. Cette thése examine les processus de
planification, d’arpentage et de distribution des terres; 1’établissement et 1’exploitation de
fermes; I’exploitation forestic¢re et 1’industrie connexe; la construction de canaux et de
chemins de fer; la chasse, la trappe, la péche, les loisirs et le tourisme. Une ou deux
générations apres le début du remembrement territorial, les collectivités naissantes ont
réussi a mettre en place un aménagement des terres agricoles, des villages prosperes, une
production foresti¢re a grande échelle, des réseaux de transport améliorés et une
infrastructure du loisir. Les économies, cultures, sociétés et relations écologiques
émergentes représentaient des modes de vie qui ont évolué en fonction du contexte de la
région de Kawartha Lakes.
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8. The Gentry Estates of the 1830s

9. The Holdings of the Major Early Local Land Speculators
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14. Theophilus Oakes Shanty, 1878-1879
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This chart depicts the daily occupation all the men and horses Oakes supervised. His
crew worked out of two shanties, starting at a camp in Snowdon Township,
before moving to one upstream on Devil's Creek (now the Irondale River).
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Place, Manual Labour and Environmental History

The Changing Face of the Kawarthas is a history of land use and environment in
Fenelon and Verulam Townships between 1820 and 1900—the era of resettlement in this
part of south-central Ontario. These municipalities occupy about 200 square miles on the
upper reaches of the Trent River, situated in limestone country near the southern
boundary of the Canadian Shield. This is an exploration of what people did to this place,
more than of their motives, inspirations, culture or society. Its objective is twofold: to
examine the Kawartha Lakes region and its recreation. This study’s scale allowed the use
of a variety methods, while gathering comprehensive information on every lot and all
major sectors of economic activity. This method produced an account that answers many
questions that are often overlooked, and a significantly more qualified understanding of
many themes routinely studied at higher levels of generality in the historiography of
Canadian resettlement. The close focus on people’s actions and their ecological
consequences produced more than an environmental history—this is also a study of the
labour process and economy. A close focus allows resettlement to be seen as a whole,
recognizing that it was a full-time occupation for at least two generations. It entailed more
than simply a revolution, as almost every step had to be performed time and again. Great
accomplishments needed reworking as people learned how to create new ways of life
suited to the region and compatible with evolving opportunities.

The Changing Face of the Kawarthas is organized around three major sectors of
economic activity: agriculture; forest production; as well as transportation, hunting,
fishing, gathering and tourism. In each case the broad outlines of development were
largely established between the 1820s and 1840s, a period when the government of Upper
Canada or Canada West had little knowledge of the region. During these formative years
the Crown was overseeing settlement, while simultaneously learning the characteristics of
the colony. Then, tacit assumptions underpinning the transformation left a clear and
lasting impression. Government officials had a simplified or misleading understanding of
the lands they were trying to manage. Their concerns were detached from what was
happening on the ground—Iegislative debates were tangential to farmers’ experiences.
The primary focus of the Crown’s efforts in this region was in directing agricultural

settlement, and their reconstruction of the landscape focused on dividing the forests of the



Kawarthas into farm lots. They then, at least in theory, tried to ensure that these lots
passed to ‘actual settlers’ rather than land speculators. But government officials and their
friends tended to be the most prominent hoarders. While the Crown carefully regulated
the acquisition, definition and allocation of land, there was little practical oversight of
either farms or forest industries.

While farms were developed largely through neighbourhood collaboration, forest
resources were exploited by settlers, many small ventures that usually sold locally, and a
few firms that marketed internationally. The proprietors of the large firms were among
the most powerful gentlemen in the district, in some ways were a law unto themselves
and at times openly defied government—though they were at the same time close
associates of many high-level officials. They were able to ensure that official oversight
scarcely if at all interfered with their operations, and employed regulations to defend their
interests against others who wished to use the forests. The timber barons’ influence,
however, only lasted as long as their ventures. With the transportation facilities available
in the nineteenth century, only the largest, clearest trees, especially pine, would justify the
cost of long distance travel, and only if they could be acquired at minimal expense. In the
Kawarthas first-rate pine was becoming scarce and valuable by the end of the century, so
the timber baron’s business model was no longer practical. Their ventures were a passing
phase, tearing through the region hauling out the best trees, while at the same time the
farmers made much more lasting changes as they systematically removed forests to create
agricultural land.

The waterway and railways were either undertaken directly by the government or
by private companies relying largely on subsidies. While the politics of developing
transportation infrastructure centred on capturing commerce, especially shipping farm
produce, such improvements allowed the region to become a major tourist destination,
bringing development that would have surprised the gentlemen who oversaw
resettlement. The campaign to brand and market the Kawarthas was led by transportation
companies, eager to attract additional traffic. By 1900 officials were managing affairs
with a thoroughness that would have been unthinkable as resettlement began. To take the
waterway, for example, as the first settlers arrived government concerned itself with the

fanciful project of turning the Trent and Severn Rivers into a through commercial



waterway—an ambition they lacked the resources to undertake and one for which the
local hydrology was hardly suited. But by the end of the century, the Crown had obliged
itself to limit water level fluctuations of the most traveled lakes to a couple of inches.

In one sense, the region’s re-creation came full circle by the end of the nineteenth
century. Early on, the economy focused on the waterway, Ojibwas lived at water’s edge,
or gamiing as they might say. A largely land-based society migrated to the region and
brought novel material cultures that were in many ways potentially complementary to
Ojibwas’ lives. Agriculture and forestry became pivotal to the region’s economy but by
the end of the century, settlers and Ojibwas came to identify it with the waterway.
Tourists often visited to live like the natives, hunting, fishing, canoeing and gathering
berries. Through recreation many people could experience a piece of the Ojibwas’ happy
hunting ground.

Even as the state expanded its reach, politics centred on abstracted or simplified
concepts of reality, and for a society that was busy recreating the world it lived in, few
had much time to play this game. There was little serious debate of the broad outlines of
development in all three economic sectors. Instead political wrangling often focused on
the details of implementation. It was taken for granted that the countryside would become
farm lots, that the Crown would facilitate large firms exporting millions of feet of timber
and lumber, and that it would lead the development of roads, railways and canals. The
political controversies relating to transportation infrastructure pitted one region against
another as they fought over who should receive the public investments. For the forests,
policies often focussed on ensuring that production did not slacken.

This study is organized around these three economic sectors—agriculture, forest
production, as well as transportation, the waterway and leisure. Chapter One examines the
material culture and landscape of the region on the eve of resettlement and its
environmental reconstruction. Though there is little reason to doubt that Ojibwas’ lives
were evolving before the first migrants reached the region, many details of these changes
cannot be chronicled because sources, whether written or ethnographic are scarce prior to
1820 and for most purposes non-existent before 1780. Ojibwas were also relative
newcomers to the region, having migrated around the start of the eighteenth century. Two

Chapters, each with three subsections detail agrarian developments. Chapter Two charts



how the Crown acquired and redistributed land, then the process by which it passed to
owner-occupants. Chapter Three examines the creation, structure and evolution of family
farms to the end of the nineteenth century. Chapter Four looks at the use of trees, the first
subsection examines the firms, the second work in forest production, and the final
outlines the rebirth of the forest industries at the turn of the century as the international
rough lumber trade declined. Chapter Five details the campaign to build the Trent Canal
in the earliest days of settlement in the hope that it might attract enough traffic to justify
itself, the subsequent creation of practical transportation networks, then the growth of
tourism and leisure. The postscript discusses relationships between some conclusions of
this study and related scholarly literatures.

This account focuses on Fenelon and Verulam Townships and much of it centres
on the life in the farm neighbourhoods, villages, logging camps and along the lakes and
rivers. But many aspects of this study transcend the limits of these townships, so it was
often necessary to expand the study bounds. To name a few, the district towns, waterway
and timber cutting in other parts of the watershed were too important to be omitted. No
Ojibwa villages were in these townships, but three were nearby and these communities
made frequent use of the region, so they are included in this survey. But because it is a
local, experiential account, many details about the distant origins of laws, technologies,
plants and animals are beyond its scope.

Detailed surveys and agricultural resettlement began in what might be termed a
fantastic era—many prominent gentlemen sincerely believed that almost anything was
achievable. An aspiring class of gentry dominated the first attempts to create an
agricultural landscape, contemporary with church- and state-sponsored programs to
convert Ojibwas to Christianity and farming. The gentry and the Ojibwas’ teachers had
limited knowledge of the region, knew little more about farming, but expected that
prosperity would quickly and easily follow. These related undertakings failed quickly, and
often farcically. The local elite also spearheaded the fanciful campaign to build a through
waterway, speculating on the emergence of long-distance shipping.

In the decades that followed families laboriously cleared themselves farms and in
time reduced the forests to scattered woodlots. The growing communities built practical

transportation networks, villages and basic productive infrastructure. Families created



their first permanent homes, as they learned how farming in the Kawarthas would differ
from their prior experience. Forest production focused on local use and trees were often
employed with a minimum of processing. While the Indian Department continued to
stress agriculture and Ojibwas did husband plants and animals, they continued their
complementary productive activities.

Starting in the 1850s, rapid long-distance transportation connected the Kawarthas
to the cities and towns on Lake Ontario, and ultimately to the rest of the province and
international exchange. This allowed timber and lumber exports to increase dramatically,
creating a few large firms. It also gave farm families and villagers better access to
manufactured goods and improved crops or animals. Farms began to employ better and
more machinery. It became possible to clear fields, work larger acreages and more easily
process produce.

By the last decades of the century, many families were noticeably more
prosperous. Large frame houses, cathedral barns, professionally-made furniture and
labour-saving inventions became commonplace. While domestic forestry was important
throughout the century, the forest industries then shifted from rough-cut exports to more
varied consumer goods. Once railways connected with steamers, the Kawarthas became a
tourist destination, as locals and visitors alike found more time for leisure.

During this era of resettlement, native and immigrating societies created a new
way of life suited to the transforming landscape. This account examines how economy,
ecology, society and material culture coalesced, how locals came to know the work they
had to do, and how they might reduce the toil it required. Most shared a culture bent on
change, determined to continue progressing. Many parts of the emergent way of life
proved stable, but others soon altered. The Kawarthas were a region that was not
preordained to one order—one of the most important lessons of the resettlement period
had been the landscape’s diversity. As the revolution unfolded, its direction continued to
evolve.

Capturing the evolution of environment and ways of life entailed a very broad
scope of study, though limited in its geographical extent. In addition to documentary
evidence, this account employs a host of artifacts from the nineteenth century: the

landscape, maps, art, tools, buildings, submerged tree stumps and furniture to name a few.



Many themes are drawn from folk history to complement those commonly debated in the
academic literature, and it relies extensively on the traditions passed down by local
residents. It is an attempt to bridge some aspects of the divide between academic and
popular history.

As far as practicable, this was intended to be a comprehensive study of the
tangible interactions between the populace of the Kawartha Lakes and its environment.
Many academic readers will be surprised to find that the region is not primarily used to
explore general or abstract phenomena. All results are not immediately referred to larger
literatures and the identities of the people studied are not necessarily taken to be those of
a larger collective—this is not the history of Canadians and their environment. To those
accustomed to reading more abstracted history, this might seem like an ant’s-eye-view. I
believe this is a large part of what makes this work original. When historians look at
northeastern North America, Canada or Ontario they are really studying what can be
generalized to that scale. The fact that the Kawarthas cannot necessarily be equated with
North America, Canada or Ontario is integral to this account. As we shall see, the colonial
administration assumed that its domain was relatively homogeneous, that all land was
farmland. But regional diversity did matter, and it then took immigrants generations to
sort out how to make a living as they learned about their new homes. By taking the time
to also consider the history of this region in its own context—rather than simply using it
as a stage to exhibit Canadian or global history—a very different understanding of the
period emerges.

Environmental histories vary greatly in their scale and approach. Many abstract a
component of the ecology, such as Stephen Pyne on fire or Theodore Steinberg on
industries and water. Oliver Rackham and John Stilgoe look closely at elements of
landscape, one at a time. Alfred Crosby’s work considers global trends while Gordon
Graham Whitney examined eastern North America. Both Graeme Wynn and Cole Harris
have written overviews of Canadian environmental history. A few have focused on
smaller regions, especially New England and the Harvard Forest—in the work of William
Cronon, Carolyn Merchant, Brian Donahue, David Foster and John Aber. Perhaps the
closest antecedent to this study is Herbert Guthrie-Smith’s 1921 examination of a New

Zealand sheep station—which has recently been rediscovered thanks to the efforts of



Richard White and William Cronon. But the Kawarthas have a much more complicated
history than Tutira, which was comparable in size to the present study, but just a single a
sheep station. In attempting to provide a comprehensive environmental history of a small
area of about two hundred square miles, I believe that this study is original in the
Canadian literature.

I have found that the scale of this study had several advantages. First it is small
enough to make a real effort to be comprehensive and capture the breadth of the
economic and environmental developments. In conducting the research, I compiled a
database with information on every lot in the townships. This scale allowed me to
incorporate the great variety of landscape found locally, and to provide some information
on how the Kawarthas came to be identified as a region.

Place is vital to environmental history, especially for a work such as this,
concerned with a society determined to recreate the world it lived in. While conducting
this research, it soon became apparent that the processes and outcomes would have been
very different if the locus had been even another part of southern Ontario—Oxford,
Quinte, Haliburton or the Holland Marsh. For Kawartha Lakes residents, small-scale
environmental changes were critical to their endeavors—what proportion of a farm was
swamp or how long a creek remained navigable in the spring. Resettlement was as much
a process of transforming the countryside as it was an occupation, and despite every effort
to overcome physical challenges, the region’s characteristics shaped what they could
achieve.

The Changing Face of the Kawarthas strives to show how regional variation can
be a better-developed dimension in the historiography. Today, the geographical diversity
of Canada is well appreciated—the endless array of prairie farms, northern Ontario
softwood forests, the rocky bays of Newfoundland and the arctic tundra. But modern
understandings often do not translate well to the past. The Great Plains have not always
been cropland and ranches to the horizon and beyond. Even assumptions about what
regions have the potential to be farms do not always hold true for previous ages. In
central Ontario, farmland approaching the Canadian Shield is usually seen as marginal.
But in the nineteenth century there were some successful farms, even in the Muskokas.

Areas that we now recognize as excellent land were not necessarily as suited to nineteenth



century farming. This is in part because the agricultural economy was then vastly
different, but also because farming has substantially altered soil properties. The rich soils
of Holland Marsh, for instance, now the centre of vegetable production in Ontario, were
difficult to cultivate before the advent of tile drainage, an era when vegetables were also
difficult to market. The opposite is true in the Kawarthas—the patchwork nature of its
fields makes them less suited to mechanized agriculture.

This study endeavors to convey the breadth and complexity of the Kawarthas’
transformation over the course of the nineteenth century. It shows the often experimental
logic of the productive and material cultures, explains the varied ways that natives and
settlers used the countryside, and details the environmental changes that resulted. It is a
combination of a narrative and a depiction, and takes an experiential approach—its focus
is on what people were doing and how that recreated their landscape rather than on a
more abstract model.

A local focus helps to convey the centrality of neighbourhoods and small
settlements to the countryside’s recreation. Though immigration to this region was part of
a global phenomenon—many of the species, customs, concepts and ideals were imported
from other continents—the experience of settlement was often intensely local. Especially
before the advent of railways and the waterway, transportation relied overwhelmingly on
muscle power—governed by the speed of paddling a canoe or walking pace on the rough
roads of the era. Farmers and villagers alike often lived isolated lives—while they
employed plants, animals and materials from afar, most people rarely traveled. Much of
the work of creating homes, farms, roads, and marketable goods was performed by
families, friends and neighbours. Most eagerly took advantage as opportunities to
overcome this seclusion arose, but circumscribed lives were the order of the day.
Regional characteristics and customs shaped the unique landscape and ways of life in the
Kawarthas.

Environmental historians often focused on ideas, conservation or preservation,
wildlife, or themes, such as pollution, linked to the environmental movement. Studies
often work in the abstract, trying to deduce the ecological significance of topics observed
in the mainstream historiography—be it sheep in Mexico or American automobiles.

Environmental historians often readily appreciate the links between land or water use,



material culture and ecology. Related themes such as resettlement loom large in the
historiography generally, as does forest production in Canadian economic history. Many
topics integral to environmental history—deforestation, hunting of predatory animals—
involve the actions of millions of individuals. Many historians have emphasized the
importance of historical actors’ lives and experience. Michael Bliss is remembered for
demonstrating that “the most important part of history remains human beings who, justice
demands, should be represented as fully as possible.” But despite some recent interest—
such as Donald Fyson’s work on the material reality of violence between men—much of
the experience of nineteenth century life, especially its material detail is overlooked.'

I have tried to faithfully convey everyday experiences of my nineteenth century
subjects—and I think it is fair to say that most people in modern society would not want
to repeat them. One of the most difficult aspects of this type of study, is to move beyond
modern social, political and cultural expectations. Economic development, well into the
twentieth century, centred on manual labour—it is said that Canadians became “hewers of
wood and drawers of water”—a biblical punishment of slavery.? Now many people see
this as a starting point for a progressive society and take pride in not working with their
hands. Even modern farming, hunting and forest production are becoming further
removed from nineteenth century realities.

When Harold Innis was describing the Canadian economy in the 1920s, he could
assume that most people understood what it meant to work on a farm, perhaps even on
public works. J.K. Galbraith explained his own notoriously strict work ethic, “A long day
following a plodding, increasingly reluctant team behind a harrow endlessly back and
forth over the uninspiring Ontario terrain persuaded one that all other work was easy”—a
sentiment that would resonate with his contemporaries. For that generation, studying the
international dimensions of the Canadian economy or the significance of speculation to
capitalism might seem much more instructive. But today, when many people work in
cyberspace, it is often easier to comprehend transcendent ideas than to see the relevance
of butter churns or rossing irons. As modern historians write from air-conditioned offices
or tastefully designed archives, choose from a host of ethnic cuisines, and are isolated
from the production of their food, clothing and shelter, it can become hard to relate to

societies labouring to meet their barest essentials. Plagues of mosquitoes, black flies and



deer flies are much more tangible to a society that cannot escape because its houses do
not keep the bugs out. Tedium, drudgery, physical danger, back-breaking labour, frost-
numbed hands and the real prospect of dearth had pressing daily resonance to those
accustomed to these realities. As nineteenth century families lived in homes that were not
snow- or water-tight, cooked through the summer above the infernal heat of a wood stove,
were bit by lice, cared for children and the elderly without doctors or hospitals, ‘getting
by’ entailed much endurance. Nineteenth century Canadians could not escape such
physical realties—they impacted all facets of life.’

Having lived through all these hardships, they appreciated achieving the
beginnings of affluence. While many other North American communities abided through
generations of unremitting labour as they slowly achieved easier ways of living, in the
Kawarthas the product of this toil was a region branded as a place of leisure. While
formal recreation and travel gave some locals employment besides the family farms,
hunting, gathering, fishing and forests, this emerging regional identity helped obscure
continuing manual labour—for contemporary visitors and present-day historians alike. In
modern society, based on a culture of plenty and comfort, understanding these
experiences is an essential component of history.

As current society has become urban and specialized, it is harder to comprehend
the range of skills that these communities employed to provide for themselves in an age
of manual labour and muscle power. Nineteenth century work was governed by
expedience, ‘common sense,’ local affairs, and experience—trying to profitably use what
was at hand, for general want of an alternative. Modern regulations make it practically
impossible to legally build a house without using engineered plans, stamped materials
shipped thousands of miles and certain professionals with their trade certifications. In the
era of resettlement almost every building was a collaborative project of the
neighbourhood, predominately employing materials they manufactured themselves. In
farming communities, every family had to be able to perform a plethora of jobs to meet
their material requirements. They had to be able to make soap, timber frames, roads and
furniture almost entirely from materials produced nearby. Practically everyone was a

jack-of-all-trades in their own way.
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This manuscript strives to introduce more procedural knowledge into the
historiography. It focuses on how people worked, customs, common rationales for their
productive decisions, the occasions they had for leisure, and how this material history
related to their environment. These ways of life were often detached from the political
debates of that era, and to a greater degree from those of the present. Then, as now, public
minds passionately debated issues surrounding treaty councils, but rarely duck dinners.
Yet all of this detail on making candles, stitching moccasins and improving harrows was
integral to the nineteenth century’s tremendous social, cultural and environmental
transformations.

I expect that many readers will be struck by the trials that our nineteenth century
subjects endured. Many outsiders will approach this study with the belief that
resettlement was a failure. I recently contributed to The Land Between, a documentary
aired on TVO. The producers’ editorial stance was reflected in the title of the section
narrating the period of this study, “Country of our Defeat.” From a modern, affluent,
urban perspective the experience of nineteenth century life might seem awful. To
understand these existences—ones that are contrary to many modern notions of
progress—it is necessary to recreate their context, to endeavour to engage these people on
their own terms. Then it is not so easy to dismiss their lifetimes of labour.

This work examines in detail how the Kawarthas evolved to become a prosperous
region, one that could even produce to excess, as is now so often taken for granted. It tries
to convey a sense of the astounding amount of requisite physical labour, and how these
societies created the productive infrastructure so that they did not have to continue to
weave their own fabrics, process so much farm produce by hand, and make almost
everything from scratch. It also looks at some of the cultural assumptions that underlay
this transformation, the legislative context and environmental challenges. The evolution
was certainly not straightforward, most steps along the way had to be performed time and
again until families finally achieved the homes, farms, transportation networks and
countryside that made new comforts possible. As they laboured, they recreated the

Kawarthas and established new ways of life.
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An Introduction to the Land of Shining Waters

The identity of the Kawarthas unites around the waterway—draining from the
north country through the Burnt and Gull Rivers; from the south through the Scugog;
meeting in Balsam, Cameron and Sturgeon Lakes before flowing east via Rice Lake and
the Trent River to its outlet at the Bay of Quinte on Lake Ontario. Pleasure craft sailing
these waters also descend through Lake Simcoe and the Severn River to Port Severn on
Georgian Bay. The Trent-Severn caters to leisure—water-skiers, cruising powerboats,
yachts, seadoos, canoes, kayaks, and tour boats. The waters are renowned for bass and
musky. While the winter lull contrasts the summer boom, the lakes remain alive as giant
backyard rinks.

The countryside rises above the lakes—fields crisscrossed with fencerows, and
interminable stone piles—many fields in the Kawarthas are still littered with stone. One
does not travel far without encountering a business mining the region's wealth of sand,
gravel, paving and landscape stones. Most farms, particularly in the north, raise fodder
crops (or whatever happens to grow as forage) and livestock. It is cattle country and has
been for generations. To the south there are more cash crops. Throughout the region
farming is a way of life, less commonly a way to make a living. Farmers have to be clever
to pay their way in their fields, and an assured market like dairy quota certainly helps.
Family farm livelihoods have seemed to be less certain since muscle power ceased to
drive operations.

Many of the region's farms reflect the trials of their masters' ventures. Where
grazers and their hoofs, haybines and Bush Hogs have not fought them back, junipers,
hawthorns, apples, and buckthorns give the land a scruffy appearance. In rougher fields
this brush is the opening foray of the forest's ongoing reclamation of grassland. Most
farms have woodlots. A few are original, having persevered through the generations of
farmers carving themselves arable land. Some cover rough or wet terrain—often
reflecting the cedar, maple, basswood, hemlock and pine that once characterized the
region. They vary through multigenerational to relatively young woodlots, which have a
much higher proportion of poplar. Sawmills catering largely to local clients are scattered

across the townships, though almost none of the major retailers' lumber is local.
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Outdoor life in its various guises endears the Kawarthas to residents and visitors
alike. A love of the region—expressed through trips on ATV or Skidoo, country drives
through rolling hills, hunting, fishing, an evening on the porch or overlooking the lake—
unites sensibilities as varied as the region itself. Cottages and mansions ring the
waterway, while retirees and country estates surround family farms. If there is an identity
that coalesces for this region, it is of a genteel, cultivated place, in contrast to the rugged
Muskokas.

As much as the pattern of land uses in the Kawarthas resembles a patchwork quilt,
so does the soil itself. Within a few acres one might encounter fertile sandy or clayey
loam of considerable depth, gravel, muck, and exposed bedrock. Even after generations,
locals might not know what to expect until shovel meets soil. Though characterized by
limestone as the region was under lakes or seas at several points in its history, it is close
to the fringe of the Canadian Shield and permeated by outlying gneiss as at Red Rock.
This diversity reflects its place at the end of the last glaciation.

The Kawarthas were a focal point as the Laurentide glacier retreated from
southern Ontario. The two main lobes (Lake Simcoe and Lake Ontario) met, forming the
Oak Ridges Moraine—16 kilometres wide, 160 long and 1400 feet high, running roughly
parallel with the north shore of Lake Ontario about 15 to 20 kilometres back. As the
material deposited there drains freely, many tree species do not grow well, inclining the
area towards grassland, or oak, pine or cedar savannah. Ice flow and deposition profiled
the hills of the Peterborough Drumlin Field. They tend to be an agglomeration of silt,
sand and small stone, similar to soils in some flatter regions, like southern Verulam
township. Meltwater pooled in Lake Algonquin, the Schomberg Ponds and Lakes
Otonabee and Peterborough, whose sediments formed plains of stratified sand, silt, and
clay. About 12,000 or 12,500 years ago, it seems a block of dead ice was left behind,
which decayed, dropping the gravel, sand and boulders of the Dummer Moraine—a series
of hummocky hills often fifty and sometimes a hundred feet high interspersed with
swampy lowlands. The twenty kilometre wide moraine runs east of Coboconk and
Fenelon Falls about 180 kilometres as far as Sydenham, covering the transition to the
Canadian Shield. While this moraine and the drumlins have a concentration of silt and

clay, meltwater in the ice concentrated pockets of sand and gravel that are mined for
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aggregates. Shield country to the north is ancient mountains, eroded to become rolling
hills, interspersed with ridges, gullies, lakes and rivers.

Around 11,500 to 12,000 years ago, the ice retreated, opening an outlet for Glacial
Lake Algonquin—which covered the basins of Lakes Superior, Michigan, Huron and
Simcoe—through a narrows at Kirkfield, controlled by the sill at Fenelon Falls, on its
way to Lake Iroquois (in the basin that now contains Lake Ontario). At Fenelon Falls, it
cut channels 20 feet deep and 30 feet across through the limestone, and uncovered rock
over a larger area. This outlet closed 11,200 years ago, probably due to isostatic rebound.’
The mosaic created by the lakes and glaciers endured as a basis for human activity. In
many places it was a deciding factor in the vegetation, forests, topsoil and surficial stones.

The waters of the Kawarthas Lakes drain through the Trent River. Most of
Haliburton County is tributary to the Burnt and Gull Rivers, which flow south to
Cameron and Balsam Lakes. Balsam Lake descends east through Cameron Lake into
Sturgeon Lake, where it meets the Scugog River, flowing north through Lindsay.
Sturgeon is the first of a series of finger lakes—Pigeon, Buckhorn, Chemong, Clear and
Katchewanooka—that originally drained to the southwest, before the formation of Oak
Ridges Interlobate Moraine forced water to the east instead. Following the Otonabee
River through Peterborough to Rice Lake, the Trent River then follows a circuitous route
to Trenton on the Bay of Quinte, which winds its way around Prince Edward County to
Lake Ontario.

Towards the upper end of the Kawarthas are Fenelon and Verulam Townships.
These two townships surround Sturgeon Lake and the villages at either end, Fenelon Falls
and Bobcaygeon. Fenelon Falls is a 20 foot waterfall, with the settlement on either side.
Bobcaygeon is situated on both shores and islands in the rapids separating Sturgeon and
Pigeon Lakes. Just to the south of these townships is the town of Lindsay, above another
ingress of Sturgeon Lake. While the western end of Fenelon Township tends to be more
level, much of this area is rolling hills. In North Verulam, a series of hills and valleys runs
north to south. Emily Lake flows north through Emily Creek and its fen vegetation—a
rare biota for southern Ontario—to Sturgeon Lake.

The Kawarthas that we take for granted today—Ieisure on the waterway, an

agricultural countryside with grasslands covering the rolling hills, patchy woodlots
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creeping back over the fields—would be foreign to its Ojibwa inhabitants of two
centuries ago. While the contrast between pioneer and present is deeply embedded in the
popular psyche, the scope of the reconstruction—at once environmental, economic, social
and cultural—wrought over the course of the nineteenth century is not so well
understood.

This revolution was deliberate and emerged from a host of ideas that shaped new
ways of life. As a collective project, it was embraced by almost everyone in the incoming
society—imperial and colonial officials, their gentrified peers, yeomen farmers, tenants
and labourers. In its early stages, it brought together an assortment of single men and
families, generally young and to varying degrees adventuresome. Beyond any yearning
for the pioneer experience, they strove to secure a better place in a world not too different
from the one they had left behind. One of the strongest ideals they carried was a sense of
Britishness, and for many elites, a particular Englishness. Resettlement in the Kawarthas
began in the generation after the War of 1812, within a political culture often looking to
differentiate itself from the United States.

Their society sought more or less to re-create the British agricultural landscape—
which, coupled with the practices that created it, was valorized above almost everything
else. The early settlement of the Kawarthas was unusual in having a conspicuously large
number of single young men who crossed the ocean that they might raise themselves to
the status of gentry. Most of them had some ancestral claim, but were poor for their
pretensions—in certain circles the combination of polished manners and destitution was a
sure sign of family status. They envisaged living off the profits of landed estates—a
peaceful, contented life directing the affairs of a beautiful manor and their community.
Their dreams failed quickly and often farcically.

Neighbours of these young men who did not share their pretensions still sought
similar ends—one of the most powerful idylls of modern times. They wanted to be
masters of their own soil. Their estates would share much with the gentry’s—the
prominent, tasteful house, orchards, neat fencerows, and functional barns. They likewise
hoped for an independent, peaceful country life. Their homes came from a vernacular
tradition imitating the fashions of their more affluent neighbours—though executed

without such precision to abstract ideals and with much more reference to their own
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building traditions and exigencies of materials at hand. Their farms derived more from the
sweat of their brows, though their self-sufficiency in produce relied on continual mutual
aid through community bees. The family farm was an economic foundation, carrying a
sense of domesticity and requiring a staid way of life.

They saw themselves as going, literally, from wilderness to a land of milk and
honey. In so doing they would be following common agricultural practice. As ploughing
rid fields of weeds preparatory to cropping, they produced a tabula rasa—there was very
little in the pre-existing world they wanted to keep. Plants were in the way of crops, birds
were often thought of as prey or potential pests raiding crops or seeds, and this society
wanted to rid their new world of predators as their ancestors had done in Britain. This
reasoning left little place for Ojibwas, whom many assumed would dwindle away. In this
sense the landscape was empty—empty of an essential characteristic that immigrant
society collectively sought. So strong was this conception of starting fresh that in the
longer run 'the environment' and 'natural' came to mean 'what was there before' or would
exist without agricultural settlement. Ojibwas were seen as either natural or very closely
associated with their environment, the basis of another modern idyll.

To the end of the century and beyond people tried to make the countryside
'English' or 'British,' even on the minutest scale. They stocked the waters with fish
resembling those back home, raised familiar trees, plants and flowers, introduced
European birds and hosts of other species. Idealizing their old world society, they
projected a feeling of superiority towards their new neighbours, which, when
reciprocated, entrenched divisions. But this separation obscured the degree to which the
Kawarthas grew together and how all its residents produced the emerging landscape
jointly. Bent on revolution, these Europeans often struggled to see how far the world they
found was from its 'natural' state, how much Ojibwas were growing along with them, and
how influential natives were in the emerging world.

As much as settlers often wanted to remould their new homeland in the image of
their old, there was also a sense that this was an unprecedented opportunity to make a
better life. Rationality was an ideal shared by the gentry and government who set about
planning colonial society. It was associated with extending the influence of state

apparatus. 'Peaceful subordination' was expected for an increasing range of everyday
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activities, even though official assertions of sovereignty were far from reality for much of
this period. This meant formal organization, premised on fixing people's location.
'Rational' was abstract, external and was detached from lived experience in the
Kawarthas. As government officials moved away from patriarchy, their concept of
'impartiality’ was in many ways similar, sharing a blindness to local circumstance.

Rationality often implied standardization. As problems in everyday life were
abstracted, it was but a small leap to see their solutions as being universal, or at least
nearly so. Everything from kitchen utensils, toys, paints, farm layouts, ditching patterns,
interior finish, to sawmills became standardized. Balloon frames standardized home
building; sewing machines for clothing manufacture; rod and reel for the fisher; and
MacAdam showed the way for road building. Towards the end of the century came more
litigious regulation of everyday life. Produce was likewise abstracted into commodities.
Crops like wheat, barley and oats, pine lumber and ship timber were classified, and the
output of thousands of hands made interchangeable. In livestock, not only were animals
marketable based on breed, but even on line or degree of relation to a particular
individual. All of these commodities then became subject to improvement based on a
finite number of factors—whether Red Fife wheat or Polled Hereford cattle.

The general thrust was towards market-oriented production, trade and
specialization. For an age that prided itself on industrial accomplishments this implied
turning the landscape and economy into a sort of machine. Mechanization was a sign of
progress throughout the economy, notably in farming, forestry and transportation. This
required more expensive and specialized inputs and a greater reliance on markets for ever
larger outputs to meet production expenses.

While industrial concepts in many respects grew from British agrarian ideals—
after all, little was seen as more praiseworthy than rational, scientific agricultural
improvement—these ideals had tensions between them. Rational and industrial concepts,
often associated with urban life, ultimately portended the agricultural idyll’s decline.
While family farms required very diverse production, improvement encouraged
specialization, and, with mechanization, perhaps even monocultures. It promoted

impersonal and distant structures of production and consumption, as well as the decline of
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both informal exchange of labour and a lifestyle that required proficiency in producing
most necessities.

By nature, these abstract models considered limited numbers of factors, and were
implemented in the form of universal schemata. This generally meant a standardization of
the landscape—land was put into categories, used in common ways, laid out in
predictable patterns, and produced ecologies with similar traits. Though the rational
programme assumed homogeneity, the Kawarthas were a place where local conditions
were extremely important. Because the region was so variable, the idealized agricultural
landscape met real environmental challenges. Immigrants could not assume that all land
was farmland.

Many of the improvers' schemes did not prove as beneficial in practice as in
theory. Improving agriculture rarely paid, and where profits were realized it was often
through the willingness of farmers to pay a premium for claims that a certain innovation
would bring far reaching benefits to their operations. In livestock, for instance, great
prices were initially paid for purebreds—often far higher than the stock could ever realize
except through breeding more stock to be marketed at comparable prices. While farmers
were sold on potential profits from raising stock at inflated prices, purebreds came to
occupy much the same place in the market as scrubs formerly had. Early purebreeding
also had its downsides, as it often became synonymous with (sometimes severe)
inbreeding. In the Kawarthas, as elsewhere, ‘improving’ animals involved birth defects,
miscarriages and sterility—mirroring the famous example of the Duchess Line of
Shorthorns, so purely bred that they were thought by many to be the finest in the world—
until they were no longer able to reproduce, and went extinct. Genetic diversity was under
attack on several fronts—not only were lines of pure blood produced, but by the end of
the century, many species were thought to have a few superior breeds, though many
farmers continued to raise scrubs. Their efforts, however, did produce great physiological
developments and gave farmers the confidence of knowing what to expect with each
breed.

‘Rational’ agriculture required systematic farm layouts, difficult as they were to
implement in the nineteenth century. Almost all theorists would agree that each part of

the farm ought to be devoted to a particular type of produce—albeit often only for one

19



season before rotation. While monocultures were orthodox farming practices in the
twentieth century, they were difficult to create in the nineteenth. As stumping machines
did not come into common use until the 1880s or 1890s, clear fields were almost unheard
of, and the task of keeping down weeds without herbicides, while ploughing around
stumps, was all but impossible on even a moderate sized farm. Industrious nineteenth
century farmers waged continual war on pests, weeds and birds suspected of interfering
with their crops—battles that were seldom winnable without mechanical and chemical
weapons. Farms, out of necessity, were much more 'natural' in habitat than is often
presumed, and as generations passed a better appreciation of which species were actually
detrimental to productivity was gleaned. Especially among birds, many former foes
turned friend.

Visionaries prophesying tremendous benefits for humanity through careful
planning and diligent work underlay the optimism of the era of progress. Seeing the
benefits of the agricultural and industrial revolutions, and anticipating the passing of the
era of wood in favour of iron and steam, the Kawarthas grew amidst tremendous
expectations. Foremost was the continual hope that the Trent-Severn Waterway would be
rapidly developed and capture the eastbound commerce from the upper Great Lakes.
'Growthism' was often not far from the thoughts of local promoters, and their expectations
could be fantastic— Lindsay was going to be the “Canadian Chicago.” The hamlet of
Cambray, situated nearby would become the next Minneapolis “in the near future.”

Rational management and the drive for progress combined to push tremendous
increases in efficiency. This entailed intensified land use—eliminating 'waste,' 'empty' or
unsettled lots, striving to produce from as much of each lot as possible, and increasing per
acre yields. Workdays were lengthened with artificial light. Industrially there were plenty
of improvements, as sawmills went from muley to circular to band saws, often combined
into gangs, ripping through more boards with less kerf, using less water or steam.

Though environmentalists often like to imagine that economies in bygone days
were sustainable, this was far from reality. It can be taken for granted that many of the
hot-button environmental issues of today were inconsequential then. Yet at no point in the
nineteenth century was the economy such that people could carry on living without a

change in their relationship to their environment and expect similar results, or even be
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sure to survive. Every major sector of economic activity—the fur trade, agriculture,
domestic life, forestry, hunting and fishing—had its strains. Growth and evolution was
the basis of this economy—the nineteenth century boom was premised on migrants
sailing the Atlantic in search of new homes. As progress underlay settler society, the drive
would continue.

Nineteenth century progress was largely measured through materialism, and by
that gauge there was an enormous improvement in standards of living. So many products
that were dear or unknown in the upper Kawarthas in 1840 were commonplace fifty years
later. Sawn lumber, lead paint, shingles, stoves for heating and cooking, mattresses and
cupboards, once signs of pretension, became standards in housing. On the farm,
cultivators, mowers, horse rakes, seeders, reapers and threshing machines cut into the
amount of manual labour. In the woods the crosscut saw played a similar role, as did
treadmills, washing machines, spinning wheels and cookstoves in the house.

One of the greatest changes came in diet, as farms produced on such a scale that
surpluses strained the system more than dearth. Subsistence difficulties were overcome by
a massive increase in productivity, coupled with the interconnection of distant economies.
Overall the variety of foods consumed diminished. In summer and fall, traditionally the
time of plenty, not as many types of food were consumed as wild gathering declined. But
in times of want, for Ojibwas and settlers, a much greater quantity, quality and variety
was available as better traditions of food preservation were worked out. By the end of the
century, ever more people were living in an era of plenty or even excess.

Nineteenth century progress also brought better long-distance transport. While
steamboats were fast and economical in shipping heavy goods, the railway was close to
an ideal in removing friction from the equation. The contrast to human power and oxcarts
binding in muck and stumps was apparent. In part initiated by the timber industry, the
waterway also pushed towards an ideal of zero water fluctuation, and hence consistent
ice-out to freeze-up navigation. By the end of the century the local economy was linked to
international markets for a host of commodities and consumer goods, which slowly but
surely restructured local production and purchasing practices.

Even as the systems of long-distance transportation were connecting the

Kawarthas to the cities of the front, and ultimately global networks, life in the Kawarthas
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often remained quite circumscribed, especially in the farm communities. While
steamships and railways could rapidly span great distances, most travelled on foot or with
their horses. While some businessmen constantly traveled to other centres, many villagers
seldom had reason to travel further than Lindsay. Farmers, on the other hand, frequently
went weeks at a time without leaving their neighbourhoods. For those in North Verulam,
for instance, a trip to Lindsay would be a special occasion indeed. In farming
communities life centred on these neighbourhoods.

But at the same time, the nineteenth century Kawarthas were part of a globalizing
world. The great timber firms shipped to the United States and Great Britain. Farmers
husbanded plants and animals from around the world. They employed machines
manufactured from the patents of distant inventors, while increasing quantities of brand
name consumer goods were shipped to the region by the turn of the century. Distant
governments implemented policies to regulate settlement, agriculture, forestry, Ojibwa’s
affairs, development of transportation facilities, hunting and fishing. These communities
were also part of expansive cultures that shaped almost every aspect of their daily lives.
So even as migrants came to the isolated neighbourhoods of the backwoods, they were
making steps towards creating a more global world. From postal service and better stores
to the iron horse and gravel roads, many gladly accepted new opportunities. Greater
integration into long distance, even international networks was a major part of the local
course of development.

Of all the tasks that the government undertook in the nineteenth century,
implementing abstract, rational, progressive concepts of land use ranked among the most
important. As landscapes may form a lasting monument to the societies that created them,
the grid of southern Ontario is a manifestation of its mindset. Yet, perhaps fittingly, in the
Upper Kawarthas, the grid is rarely as rectilinear as intended, and in places the execution
was bad—representative of the difficulties of translating the abstract ideals to the
backwoods. Nevertheless the grid shaped the broad outlines of settlers' labour as they
hacked out an agricultural landscape.

Redistributing lands was initially the largest sector of the settler economy and
came to focus on promoting 'actual settlement.' The antithesis of good, honest,

hardworking settlers in public rhetoric was the land speculator. Even with a stated policy
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of keeping property out of the hands of private dealers, there were few who knew better
how to manipulate the system for their (perceived) financial advantage than colonial
officials and their genteel peers. While township after township was distributed with the
stated intent of populating the countryside with hardworking yeomen, many districts
remained sparsely populated. In the Kawarthas, the transition from first treaty to
relatively dense settlement of the upper end of the waterway was about eighty to one
hundred years, and about fifty to seventy from the second major treaty—much longer
than its promoters had anticipated.

In the meantime the landscape was in large part a product of speculators’ dreams
or fantasies. Aspiring gentlemen who thought that they could live in luxury off the profits
of flipping land were ubiquitous, and they became some of the most effective local
promoters. An important part of their business was developing local infrastructure that
might attract emigrants. But in the Kawarthas, those who did not couple their investments
with more reliable ventures were unsuccessful. Yet they went a long way towards shaping
early communities, while the pace and pattern of resettlement was intimately tied to their
businesses—it could not have been otherwise when they collectively controlled most of
the land, often holding lots for decades. Since these speculators were constantly trying to
get a price that few were willing to pay, much of the early settlement occurred on what
land remained in the hands of government—ironically that portion maligned as impeding
settlement in the political debates of the day, often by politicians who were also land
speculators—and to a lesser extent through squatting.

Progress was undoubtedly slow for many of those who had to labour. The first
couple of decades produced little more than scattered clearings throughout the bush, but
as they toiled they slowly came to know their new environments and learned a way of life
suited to their new homes. By and large it would be the next generation that enjoyed fruits
of their parents’ laborious lives. Chopping was often the way of life, whether the ultimate
produce was (hopefully) arable land or timber, reflecting the close link between
agriculture and the forest industries. It is no coincidence that the agricultural countryside
came together as the Trent became a major artery in Canada's wood economy and as
Mossom Boyd was clawing his way towards being one of its major players. Then growth

of farm and village economies noticeably accelerated. While family farms were the bulk
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of the new society, mills were the only big business. They provided markets for produce,
drove the development of villages, employed farmers (especially those with a team of
horses) over the winter; and brought many workers to the region.

In the first generation, farming in the Kawarthas had little in common with
prevailing ideals, and it became the norm for writers, particularly travelling Britons, to
denigrate Upper Canadians' lack of conformity to fashions back home. But most of those
customs were unworkable in new farm communities. It was one thing in England to
preach subtle systems of nutrient and crop cycling or criticize inadequacies in manure
handling, but in the backwoods to pasture stock in the small enclosures that represented
the totality of a farm's arable acreage was unthinkable as long as the crops were on.
Turning forest into farmland using only muscular power was a Herculean task that was
inevitably rough around the edges, reflecting the farms of the day. Bush farming had a
logic of its own, whose underlying mantra was to tame the forests.

The nineteenth century farm economy rapidly evolved. An agricultural landscape
was just beginning to take shape around one hundred acre lots that were plenty large for
farmers who were not conspicuously ambitious—Ilimited by the speed at which crops
could be taken off by hand, before the mechanization of agriculture began. As horse or
even steam power replaced manual labour, it changed the calculus of family farm
economies. Though the initial labour savings were not so large as might be supposed, it
was not long before the hundred acre farm did not seem so grand anymore, and the
expenses of better living that the new materialism proffered pushed some farms towards a
more market-oriented outlook. While a commercial outlook was fashionable in public
discourse, a solid core of farmers remained lukewarm in its embrace. Nevertheless, many
believed in the tremendous possibilities of revolution, particularly those who had money
to play with.

The forest economy was not nearly as fashionable, though it could be extremely
lucrative. The potential for great rewards was matched by the extreme inherent risks. Life
as a timber baron was almost tantamount to gambling, and the sharpest were shrewd
enough to manage the odds in their favour. The money, and much of the work was at first
concentrated largely in timber for export via Quebec to Great Britain—an extremely

uncertain business that entailed overcoming the enormous distances from Bobcaygeon to
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Liverpool or Glasgow. Here profit margins were smaller than market fluctuations.
Lumber was initially a sideline, consuming some of the better trees that were not good
enough for timber. In the second half of the century, the American lumber market opened
in response to new building techniques. As balloon frame houses became orthodox,
lumber was exported to areas lacking necessary materials. Settlers poured into the prairies
just as cheap, rapid, long-distance transport made it possible to ship millions of board
feet. Square timber output declined as lumber boomed, lasting as long as the right trees
for the business model did. As there were millions to be made ripping pine, there were
also millions to be paid acquiring pine. Lumbermen lived to see standing timber
transformed from a worthless nuisance in the eyes of farmers to a product more valuable
than some land it covered—especially in Shield country.

Forestry compelled waterway development. Much improvement of the Trent was
undertaken to get timber cribs to Lake Ontario. Large firms oversaw early efforts to
control water flow, coordinated to their drives. Lumbermen, particularly the Boyds, also
developed systems to control water levels to assist navigation. Much of the traffic on the
waterway was wood. Yet, a grander vision of a waterway transcended these practicalities,
dating back to the earliest days of Upper Canada and lasting until the waterway was
completed: Lake Ontario and Lake Huron should be connected via the Trent and Severn
watersheds, essentially following the native transport route. It did not take long for
boosters to conclude that the waterway would capture western shipping and bring great
prosperity to the region. This dream was accepted gospel in the Kawarthas—exactly what
local progressive minds wanted to hear. It was much easier for residents elsewhere,
particularly with interests in other potential canal routes, to be sceptical. In local politics
this issue could move mountains—from the first (conservative) estimates that were easily
enough to bankrupt the Upper Canadian administration until the years when the final
links were made only because they were the meat of pork-barrel politics.

The profitable waterway of cross-continent carriage was always far from the
realities of the Kawarthas. Throughout the century the waters played a critical role in the
subsistence economies of Ojibwas, and to a lesser degree settlers. But with regular
steamboat service in the 1870s came cottagers, many more tourists, and an expectation

that the waterway would be associated with leisure. The predominantly genteel

25



proponents of recreation argued that subsistence hunters and fishers were depleting
stocks—all the while showing off their own astounding catches. Their claims that
different killing seasons had unequal effects on population had some merit, but this
became the standard argument against hunting and fishing for food in general. Their case
carried the day in the public debate, triggering generations of crackdowns. This
contradicted the understandings that had been reached at the treaty councils, producing
continual political challenges from Ojibwas. Imposed upon to conform to a law that
threatened their livelihoods and violated the entente that had underpinned their
acceptance of settler society, many Ojibwas chose illegality. But they were rarely
convicted amidst popular acceptance of their rights, though the issue simmered for
generations. Settlers who relied on hunting and fishing for their livelihood were out of
luck, unless they too were good at dodging wardens.

Though the mission to reshape the Kawarthas into a countryside of family farms
dominated settlers’ ideas and public discourse, society realized there were drawbacks to
the process. Many wondered about the place of natives in the emerging countryside.
Over-exploitation of resources became a standard charge against most important
economic activities—the fur trade, forest industries, agriculture—masking contradictory
events. These challenges underpinned powerful and enduring political campaigns that
sought to smooth the rougher edges of colonization.

Despite concerns over the excesses of the process, great progress was made on
many fronts towards securing a more comfortable material life for inhabitants of the
Kawarthas. Not since glaciation had the Kawarthas seen a revolution so thorough as
nineteenth century resettlement. Its pace was astounding, especially considering the work
involved—Iargely accomplished over the sixty year period from about 1830 to 1890. In
many ways it came to resemble Britain. Never a guaranteed money maker, timber brought
unheard-of wealth to a few lucky and prescient firms. And at long last the waterway came
together. But with so much progress towards ideals espoused since the start of the
transformation, it was hard for many to see the degree to which the landscape was
syncretic. The new face of the Kawarthas incorporated much of the old.

British migration and sovereignty claims are usually thought to mark the end of

Ojibwas’ way of life: material realities apparently followed relative political power,
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settlers produced an ecology that made former native practices impossible, change for
natives came early in the process of settlement through desperation and the destruction of
their livelihood. But the treaties and the vanguard of settlement did not end old economic
practices. Early developments probably affected native peoples' ability to harvest salmon,
but this was much less important for Ojibwas after their migration to southern Ontario in
the early eighteenth century. Though the progress towards a farm economy was very
rapid considering the work involved, it was literally a lifetime for those who laboured.
Few who could recall even the second treaty would live to see dense settlement in the
neighbourhood of Curve Lake and the Upper Kawarthas. Around Hiawatha the change
came more quickly, but this did not require an end to Ojibwa material culture. The
patterns of land use in the farming, hunting, fishing and forest economies were distinct
enough to allow co-existence. Troubles did arise when narrow official conceptions of
land use neglected the breadth of economic activity in the Kawarthas and ways that
different economic sectors could be mutually beneficial. Despite these persisting irritants,
Ojibwas carried on with many traditional life practices to the end of the century, taught
their new neighbours how to live in the Kawarthas, and took part in the ongoing evolution
of material culture. Ojibwas showed the greatest evolution towards European customs in
the 1820s and 1830s, before resettlement in the Kawarthas was by any means prevalent.
Later, as the agricultural countryside filled in, more Ojibwas neglected the lessons from
missionaries and settler society—in large part because many had not proved particularly
well suited to their circumstances—seeming to be somewhat deflated after a measure of
hope. They could have been farmers and could have worked in the forest, but these were
usually not their best prospects. Possibility was as important as impossibility in the
changing lives of Ojibwas.

During the nineteenth century two species declined that had been important in
Ojibwa economies. By the beginning of the nineteenth century, the fur trade had become
an integral part of their day-to-day material lives, and beavers were the most important
species for putting clothes on their backs. Aside from shot, powder and traps the most
common trade goods were cloth and blankets, which were worn for winter warmth. For
centuries there had been a perception that a catastrophic decline in beaver populations

either had occurred or was occurring. In the context of a long-standing tendency to
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overstate the reduction of species—for generations trappers continued killing substantial
numbers after the animals had purportedly been wiped out—it is difficult to trace actual
population dynamics. While beavers became scarcer over the nineteenth century, the
trade eventually ended when the market disappeared, because of regulation and changing
fashions. Wild rice, Ojibwas' staple grain, all but vanished near the end of the century,
from a combination of predation by invasive carp and changes in water levels from the
Trent-Severn Waterway.

While these two species had particular economic importance, they were but a
small part of the transformation in the biota of the Kawarthas. Many species went extinct,
coincident with a tremendous influx of introduced species. Estimates vary, but it seems
that somewhere around a third of all species present in the area by 1900 had come with
resettlement or were deliberately introduced to create an agricultural society. Many were
closely associated with European ways of life: Horses, house mice, and burdock. Some
appeared before the first deeded settlers. Colonialism brought a host of species to every
continent, and the Kawarthas were one step in this journey.

Europeans’ success at introducing plants and animals around the globe has led
some to conclude that it must be related to inherent advantages of the species. In
retrospect it is easy to look at the results and assume a degree of inevitability. But the
fanfare accompanying the triumphal march has often drowned out discussions of how
they could possibly achieve it. Colonists throughout America and the Imperial worlds
painstakingly produced the biota that underpinned turn of the century farming. Many
common British farm crops and livestock that are mistakenly assumed to be the ones
found in colonies failed when they were first introduced. As a result new strains, many
derived from native American plants and animals, had to be created—grapes, turkeys and
raspberries. As farmers created a biota reminiscent of Britain, to stock British-style farms,
similarities in their produce’s appearance concealed different ancestries.

As much as the species content had changed, their distribution was manipulated to
an even greater degree. Most of the countryside became farmland, focused on supporting
introduced species. This required massive but usually selective deforestation, shifting the
relative abundance of most tree species. As the forests changed, so did habitat for most

other species and the selective pressures they faced. Some productive practices like
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ploughing and pasturing livestock at large were themselves strong selective pressures. By
the end of the century the fire patterns were certainly not the same as a few decades
before. New types of landscape like villages, farms, and slash had unique characteristics.
But even the forests and woodlots were affected. Artificial drainage, manipulation of
watercourses and runoff transformed the hydrology. This, combined with deforestation,
helped end malaria, the most frightening epidemic of early resettlement.

Soils experienced some of the most profound changes, but among the most
difficult to observe. The earths that the first farmers found were usually much thicker and
richer than those of today—part of the reason why nineteenth century farmers could make
a living in places that are considered barren today. In some places the issue was erosion,
but the most important factor seems to have been the difference in nutrient cycles
produced by deforestation. The amount of organic matter allowed to remain on the soil
surface was higher before farms were chopped from the bush, and the breakdown of soil
organic matter was slower, particularly before ploughing. It was not long before farmers
began looking for fixes. The changes in the nutrient cycles themselves were significant,
particularly that of carbon. When considered on a worldwide scale, the carbon
compounds released into the atmosphere through the colonial expansion of agriculture
caused significant changes in atmospheric CO; concentrations, and hence in climate.

Several other by-products became heavily concentrated. Sawmills were known to
coat waterways with sawdust and mill slabs, particularly before the more stringent
regulations in the last quarter of the century. Waterways provided a convenient place for a
host of industries—such as wood alcohol distilling, tanning, and paper making—to
dispose of their wastes. Many released compounds originally derived from trees, but at a
much higher concentration than their natural occurrence. Private citizens were not much
better, often allowing their waste (human or otherwise) to wash away. Serious illnesses
from waste disposal were frequent.

Despite these imperfections, the changing face of the Kawarthas in the nineteenth
century ultimately coalesced into a way of life—culture, society, ecology and economy—
suited to the region. It would always have its stresses, was bent on change, and would
continuously evolve. Much of it reflected ideals that the immigrants had brought with

them, but by the end of the century this was coloured by hard-won experience. When they
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first arrived progress was slow as there was a lot to learn on the way to making farms and
a farming society. We might imagine that as they chopped their first acres, many were left
asking how they would ever finish the job. Their destination was a long way off, but
many had invested so much in getting there that they probably saw little choice but to
persist. Persevere they had to, and many did. As rough as the course began, over the next
two generations, settlers and Ojibwas alike travelled paths that revolutionized their

material lives.
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1. Gamiing: The Happy Hunting Ground

The Kawartha Lakes of bygone days, in the recollections of the eldest residents of
Curve Lake, were the happy hunting ground. Excellent for hunting, fishing, trapping,
frogging and gathering, it was a place where even the elderly could find food. Families
gathered around fires cooking venison, muskellunge, wild rice, or frogs, with a great
assortment of vegetables. Present day political concerns were not then an issue, and there
was freedom to pursue a way of life that many still nostalgically recall. There was no
shortage of people who recognized the pleasures of their occupations—whether it was
Ojibwas recounting their hunting stories or Europeans observing how so many of their
daily pursuits resembled genteel leisure activities. Yet life was not easy before the
resettlement of the Kawarthas. They had to devote a lot of time to parching rice,
harvesting beavers and doing quill work. It is important to appreciate how far a dead deer
was from a pair of moccasins, a birch tree from a canoe, or the woods around Sturgeon
Lake from a deer fence. Like most economies of the time, Ojibwas’ productivity relied on
continual manual labour.

Early nineteenth century Ojibwas’ economies differed from many temperate
contemporaries, dedicating a low proportion of their work to manipulating large-scale
characteristics of the surrounding landscape. Scholars like Allan Greer and Robert Boyd
make a point of asserting native agency in the landscape—frequently citing deliberately
set fires. But it is difficult to find any evidence that Ojibwas in south-central Ontario ever
torched their countryside, aside from perhaps the Rice Lake Plains. This meant that the
early nineteenth century Kawarthas was close to what it might have looked like if it was
uninhabited—prompting many newcomers to associate that ecology with 'nature.' In the
context of what followed—the immigration of a culture determined to radically re-create
the world it found—this trait contrasts sharply. The Kawarthas had little population
pressure, even by Native American standards. Three to four hundred lived there at the
time of the earliest censuses of the 1830s and 1840s, of a total Ojibwa population of about
4000."

The Kawarthas were nevertheless very much the home of the Ojibwas and bore
the imprint of their society, particularly along the waterway. They spent their lives, by

and large, near the water or on the margins of the lakes—a place they might call gamiing.
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There were three villages in this region—Rice Lake (earliest population estimates
between 110 and 160), Curve Lake or Mud Lake, and Washburn Island on Scugog Lake
(both 80 to 110). Much of the variation in population came from people moving between
villages. Their size was within Ojibwa norms of the day,” in keeping with what the
summer fishery and rice fields would reliably maintain. These two factors influenced the
sites chosen for settlement, all three villages being well endowed.

The early nineteenth century Ojibwa economy revolved around harvesting plants
and animals—very little of it agricultural. Wood, roots and (especially birch) bark
underpinned much of their material culture. Their diet contained a greater variety than
today, but less than neighbouring groups to the south because the colder climate reduced
the diversity of edible plants.’ The variety came largely in seasons of plenty—summer
and autumn. Their choices were not so appealing in winter and early spring, lacking in
diversity, quantity and reliability. The bounty of seasons of plenty and the severity of
want depended on the year. Concentrating and dispersing throughout the year, their
seasonal harvest cycle incorporated a large amount of travel.

By the time the waves of European migration reached the Kawarthas, Ojibwas
were already incorporated into global trading networks through the fur trade. Many have
suspected this exchange made native societies dependent on European empires. That the
fur trade was an integral part of Ojibwa society by this time was beyond doubt, but it also
brought opportunity. The goods that could be got for a pelt represented far more labour
than trapping took. It can be deceptively easy to assume that Ojibwa lives followed the
balance of power, and see the British Crown as a pervasive, deleterious factor. Imperial
maps painted red are thought to equate with severely disturbed Ojibwa communities. But
their impact was necessarily limited when the resident population of colonists was two or
three fur traders married into the Ojibwa community. Into the nineteenth century,
probably the most common interaction of Ojibwas with the Crown was gift exchanges.

The fur trade had introduced some uncertainty to Ojibwa material life, subjecting
it to exigencies of the market, though prices (at least for legal exchanges) seem to have
been less variable than those received by re-sellers. Adjusting to the comings and goings
of plants and animals, the general pattern of their lives was nevertheless fairly continuous,

even back to their time in northern Ontario. The most commonly cited environmental

32



stress, the extermination of the beaver, seems to be overstated. There was no real prospect
of eliminating beaver locally, though the fur trade reduced the population. Much more
than the colonial lifestyles then spreading across America, Ojibwas showed long-term
continuity and had evolved to suit the environment of southern Ontario and the
Kawarthas. In this sense, writers of the day understandably saw them as in some sense
'natural.’

Though many aspects of their material culture had antecedents dating back
centuries, their lives were changing rapidly long before colonists began streaming to the
region and this shifting day-to-day material economy did not augur well for long-term
continuity. The Ojibwas were themselves relative newcomers to the Kawarthas. Their
seventeenth century ancestors lived around Boweeting (apparently meaning at the rapids)
or Sault Sainte Marie and the north shore of Lake Huron. They recalled their history as
Shawnees in Ohio. At Boweeting Ojibwas followed a seasonal round that differed from
that their descendents would employ in southern Ontario, in part because of local species
availability. They supplemented wild vegetables with small amounts of corn, even though
it often did not ripen before harvest. The rapids were the focal point of regional villages
that congregated there from spring to autumn, netting whitefish from the churning waters
by canoe.”

Fishing together and hunting in family groups, the people around Boweeting
joined in villages of between 80 and 300. Movement between settlements seems to have
been fluid, and identity centred in large part around dodems, nindoodemag, or totems.
They traced patrilineal ancestry, as each person belonging to a dodem was considered the
relative of other members of the same group. Beaver,” fish or sturgeon,’ crane,’
whiteﬁsh,8 bear,9 otter,10 marten,11 catﬁsh,12 rattlesnake'® and moose'* were common
dodems around Boweeting."> These people were called Pahouitingwach Irini in the Jesuit
Relations, but the French commonly called them Saulteurs. A group on the north shore of
Lake Huron in the vicinity of the Mississagi River that also fished at the rapids were
known by the name Michisaguek, Oumisagi, Missisakies or Mississague. The name
Mississauga seems to derive from people living at the river mouth. Originally this
probably described the Mississagi River, but once they migrated to southern Ontario it

was still fitting enough. In the nineteenth century Allan Salt traced the term Mississauga
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to the Trent, Moira, Shannon, Napanee, Kingston, and Gananoque River mouths. Over
time their English names became Chippewas or Ojibwas and Mississaugas.'®

Though there seems to have been considerable fluidity between these groupings,
the British and French, particularly from the eighteenth century, found it convenient in
their affairs to view native communities as tribes or nations. Though reflecting long-
standing political groups, these categories tended to marginalize other native identities
from European discourse and political relations. Nevertheless, dodems retained much of
their significance, particularly in community matters, even as the tribal names became
rigid. By the nineteenth century, the British tended to call residents of southeastern
Ontario Mississaugas (including those around the Credit, Scugog, Rice Lake, Curve Lake,
and the Trent River) and those to the west and northwest Chippewas (including Lake
Simcoe). These conventions obscured fluidity between these perceived tribes.
Mississaugas considered themselves Ojibwas as well. There is some speculation that
'Ojibwa' may be a corruption of the crane dodem,'” who form a large proportion of those
the British called Mississaugas. Despite being recorded in history as separate tribes,
Ojibwas were closely aligned linguistically, culturally, and politically with the Odawas or
Ottawas and Potawatamis, calling themselves Anishinaabe. This reflects the fact that
these peoples had lived together, mingled and intermarried while they lived at
Boweeting.'®

In the seventeenth century, the closest group to the Kawartha Lakes was the
Wendat or Hurons. Up to the previous century, their villages clustered around Cameron
and Sturgeon Lakes, but by the 1600s they had settled between Lakes Simcoe and Huron.
The Iroquois (Haudenosaunee, Five Nations, later Six Nations, or Naadwesi to Ojibwas,
from their word for snake) attacked as the Wendat were reeling from epidemic diseases,
and dispersed them in 1649 and 1650. The Five Nations were not long setting up villages
north of Lake Ontario—Toniata (near Prescott), Ganneious (Napanee Bay), Quinte (on
the isthmus of the peninsula), Ganaraske (Ganaraska River mouth, Port Hope), Quintio
(Otonabee River mouth, Rice Lake), Ganatsekwyagon or Ganestiguiagon (Rouge River
mouth, Pickering), Teyaiagon (Humber River mouth, Etobicoke) and Quinaouatoua

(portage from Lake Ontario to Grand River, Mississauga). With the Iroquois in southern
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Ontario, Ojibwas had an indirect trading connection with the English, who tended to offer
better prices than the French, and in 1673, a party traded at Ganatsekwyagon. '’

But the Iroquois' stay in southern Ontario was neither peaceful nor long-lived.
Within three years of dispersing the Huron they were skirmishing with Ojibwas. This
action went badly for the Iroquois, yet they persisted off and on throughout the remainder
of the century. Cajoled by the French to attack an English ally, perhaps seeing an
opportunity to open direct trade relations with the English, and provoked by ongoing
raids, Ojibwas, Odawas, Potawatomis and scattered remnants of the Wendat put together
concerted campaigns in the final years of the seventeenth century. Outnumbering the
Iroquois, they drove them from southern Ontario, winning battles at the Island of Skulls
on Georgian Bay, Rama, Scugog, Pigeon Lake, Curve Lake, Peterborough, Rice Lake,
and the mouth of the Trent River. As the fighting reached the environs of Iroquois
villages south of the lake, the defenders appealed to the English to intercede with the
French to get their allies to stop attacking. Starting about 1700, a series of councils
bringing together the colonial powers and residents of the Great Lakes region re-
established peace, despite Ojibwa raids that continued to at least 1711. The Iroquois had
to accept Ojibwa occupation north of Lakes Ontario and Erie.”

Ojibwas migrated to southern Ontario almost immediately after the conquest. By
June 1700, they had already settled at Ganatskewyagon, and within two years at Toronto
and near Fort Frontenac (Kingston). They soon occupied Quinte, Niagara, Head of the
Lake or Mississauga, Humber River and Matchedash. Some of the Mississaugas remained
at the mouth of the Mississagi River, but by 1736 their population was enumerated as
only 30, not counting women or children. The early settlement on Rice Lake was at the
Hiawatha Reserve, East Bank of the Otonabee River, on the hill where Charlie Anderson
later had his farm and trading post.*’

The Ojibwas settled into long established patterns. For centuries populations had
centred on the waterway, often with settlements at either end of the Kawarthas—Rice
Lake and the Narrows of Lake Simcoe. Since the first humans inhabited the margins of
Glacial Lake Algonquin while the ice sheets melted into the distance—Ilater venturing to
Grand Island or Indian Point on Balsam Lake for chert—the population had usually

remained near water’s edge. A few resources justified tangling with the old growth forest,
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and portage routes were well established, but almost all economic activity took place
either on the waterway, at the shore, or within a short walking distance. In winter, hunting
ranges were much larger, as wetlands made good snowshoe routes.*

Ojibwa author Kahgegagahbowh or George Copway, an avid hunter, recalled that
game was a major inducement that brought them to the region. Yet in locating village
sites, three critical resources, usually found together, determined settlement—wild rice,
fish and eels, and game, particularly fowl. The Great Rice Lake, as it was often called in
the early nineteenth century, combined all three in abundance. Its rice was so thick that
Kahgegagahbowh compared it to “fields of wheat” and naturalist Charles Fothergill
observed that “when the Indians go in their canoes to take the grain when ripe they are
obliged to back out by the same channel by which they had forced their way into it.” He
estimated that it might yield 10,000 bushels a year, and also attracted plenty of waterfowl.
The muddy, weedy, softly flowing waters home to wild rice were also ideal fish habitat,
and Mississaugas, true to their name, often placed villages near river ingress or egress.
This troika of resources ensured that the harvest season would usually be a time of
plenty.”

In most seasons, the largest settlement in the Trent watershed was located on the
east bank at the mouth of the Otonabee River (as the section of the Trent north of Rice
Lake is called). One report states that the village was named Nanabozho, after the quasi-
human hare trickster in Ojibwa religion, but there is little other evidence to substantiate
this. Otonabee is usually said to come from the Ojibwa name for mouth of the river, but
contemporary accounts indicated that it was the name of a whitefish. The long, slender
water body is dotted with islands that were the Ojibwas’ summer home as much as the
mainland, particularly when out fishing. Many were afraid to go near the burial ground at
Chepahhemahnesik or Spook Island (jiibay = ghost and mnishenh = island) prior to their
conversion. A grove of sugar maples gave Sugar Island its name. Cameron's Point,
recorded as Quegeeging, was thought to be a burial site from the war with the Iroquois
and also hosts a Laurentian Archaic burial mound (mgokmighang = bury in a mound).
Rice Lake was also unusual in having a salt spring about four and a half miles to the

south—a sulphurous smelling, clay pool about two and a half feet in diameter. Ojibwas
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boiled it down, and three parts of this water made one part salt. There was another salt
spring further down the Trent.**

Rice Lake was known as Pemedashcoutayang.” In Ojibwa bmadnaag is a verb,
meaning to be a ridge running (the Ojibwa language uses verbs in many places where
Europeans would use nouns) and nkwetgweyaag is a verb for rivers meeting, with
maawnjidwaad translating as meet. So Rice Lake was where the ridge met the waterway,
referring to the Oak Ridges Moraine—Pemedashdakota on early maps. Dakota, was a
corruption of mskode or mahskooda meaning both prairie, plain or clearing and fire. The
moraine was an unusual ecosystem, very well drained because of its sandy soil, producing
prairie vegetation and wildlife. Somewhere between 96 and 111 square miles, Catherine
Parr Traill described the Rice Lake Plains in 1832 as “a fine elevation of land—for many
miles scantily clothed with oaks, and here and there bushy pines, with other trees and
shrubs... with trees growing in groups, or singly, at considerable intervals, giving a sort
of park-like appearance to this portion of the country.” Red pine, cedar, various oaks,
shagbark hickory, and dwarf cherries, juneberries, and willows were common, often
bearing marks of fires. There the Ojibwas found blueberries, huckleberries and woodland
sunflowers. With the grassland came prairie animals, including elk, prairie chickens and
blue racer snakes. The future site of Peterborough (once called Scott's Plains) was also a
prairie, with “a few scattered oak trees, with spreading branches.”*

The Ojibwa link between fire and plains was exact—the open ridge was kept a
prairie through the alliance of fire and drought. Traill, writing in 1836, suggested
Ojibwas:

To prevent the growth of timbers, burned them year after year... sufficient
only was left to form coverts, for the deer resort hither in great herds for the
sake of a peculiar tall sort of grass with which these plains abound, called
deer-grass, on which they become exceedingly fat at a certain season of the
year.
Yet there is little recollection in these communities of set fires, and it seems that they
were much less inclined to burn the countryside than natives of some other regions.

Lightning also burned the plains, and there is a dearth of evidence to suggest that the

Iroquois or Hurons burned the landscape before them. Even if the Ojibwas managed to
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enlarge them with fire, the prairies burned regularly anyway, and arose without human

assistance.’’

Wildfire, if it left their villages unscathed, could be

Maple 50.3

Cedar 36.2 | beneficial to Ojibwas. Reducing the number of seedlings,
Basswood 222 surficial fires opened the forest, increasing browse for deer
Pine ¥

Hemlock 195 | and making travel easier. Clearings facilitated the growth of
Elm 16.7 | strawberries, raspberries, blackberries, and blueberries.
Tamarack 13.7 ) . .

Birch 100 Encouraging birches and poplars, it created more forage for
Ash 9.4 | beavers. But the forests of the Kawarthas—composed of
Alder 6.4 | fire-intolerant and fire-suppressing tree species—

Soft Maple 5.9 ) )

Beech 5g | demonstrate that fire was rare and relatively light over
Poplar 5.2 | much of the area. Left unmanipulated and setting aside the
Oak 4.5 .

Butternut 36 plains, the Kawarthas were among the least fire-prone areas
Spruce 3.2 | of North America.”®

Balsam Fir 3.2 Ojibwas’ effects on the forests were predominantly
Ironwood 0.2

Willow 0.2 | local, and largely confined to the immediate vicinity of the

1.1 Prevalence Rating of Trees, shores. As birch was so important to their economies they
Fenelon and Verulam . . .
Townships, 1823-1824% would almost certainly have affected its numbers in parts of
the Kawarthas. They made some clearings, and in gathering fuelwood would have
cleaned much of the fallen brush out of the forests surrounding their villages. But the
broad expanse of the inland forests was scarcely touched, if at all. Sugar maples
dominated upland forests in the Kawarthas, often growing together with basswood, white
pine and, less commonly, beech. Red pine was much rarer. Hemlock and balsam fir
tended to occur in rough areas. Cedar, tamarack, black ash, with some soft maple and
birch populated the wetlands. The species of elm were found across a host of different
sites. Oaks usually grew on very dry soils, such as sands or scarcely concealed stones.
Poplar, birch and soft maple were most common near the watercourses.
Trent River was Saggettewedgewan, Sahgedahsegewahnoong or
Sagetewedgewan, meaning “Strong Water or ‘river hard to travel’” (gzhiikzhiwed = to
paddle fast; gzhiijwang = to flow fast). The Trent was too tortuous to be the usual route to

Lake Ontario. Instead Ojibwas usually portaged across the Rice Lake Plains south to Lake
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Ontario. There were portages along the Trent River to shorten that route, when taken, and
at its mouth was Onigaming, “the famous carrying-place,” connecting the Bay of Quinte
to Lake Ontario, a short distance south of where the Murray Canal has since been built
(niged = portage; gamiing = by the water or on shore). The Carrying Place cut so much
distance off the route from the Trent River to Lake Ontario that few followed the Bay of
Quinte to its mouth. Lake Ontario itself was beautiful, Oonoognahgahrah (oonh = Oh!;
gnaajwang = beautiful).*’

There were two routes north from Rice Lake. The Indian River was
Squaknegossippi or the river where trout are speared (nsaad = catch fish; mnegos = trout;
ziibi = river). The Otonabee was the larger route, beginning its ascent at Peterborough or
Nogojiwanong (nogi = stopping; bkijjiwang = rapids, ong or onk is a locative suffix).
Katchawanook (maajii = starting) was the head of the rapids, which gave its name to the
lake there. These rapids were also the site of Lakefield, or Ogidjiwanong (gidaa = up). To
avoid these rapids and the Otonabee's circuitous route, Ojibwas usually portaged six miles
from Peterborough to Chemong or Cimung Lake (jiimaan = canoe, the place of canoes or
because a canoe resembles the lake's shape), more or less following the route of present-
day Chemong Road to Bridgenorth. This lake was also known as Wabuscommng
(waabgan = clay) or Mud Lake to the British, since good, clear clay was mined for
pottery there—though clay work was not very common in this region. According to
Curve Lake elders, the original site of the village was on or near the end of the portage,
perhaps on the hill in Bridgenorth, overlooking Chemong Lake, but it was already in its
present location by the time the first settlers were passing through for the Upper Lakes.
Chemong was also a prime site for wild rice, as were the adjacent Upper Chemong or
Little Mud, Buckhorn and Pigeon Lakes. These waters are also some of the best fisheries
in the Kawarthas.”'

Following the Indian River north from Rice Lake, the traveller goes through
Dummer Lake to Stoney Lake, often considered one of the most beautiful on the chain.
To Ojibwas it was known as Cheboutaiken or Chebouterquion, long rocky water or
Kawakonikong, the place of edible moss (waaknag = lichen). Clear Lake to the east was
Bessikakoon, the lake of one island (bezhig = one; kadood = lookout). Passing the

waterfall at Burleigh, the course ascends through Lower Buckhorn to meet Buckhorn
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Lake north of Curve Lake. The tributary Mississauga River apparently derives its name
either from local residents themselves, or from having a large mouth. >

Continuing up the waterway, the canoes passed Sandy or Manidoo ( = spirit) Lake
on the way to Pigeon Lake. The Pigeon River drains north into the foot of the lake,
through the modern village of Omemee (miimii = pigeon). These names are said to derive
either from the former abundance of passenger pigeons in the region, or perhaps from the
name of John Pigeon of Curve Lake, who hunted and trapped there. Upstream from
Pigeon Lake is a set of rapids, Bobcajwin, Bobcajwinunk, Paubbookaijewenum or
Bobcaygeon. (bkijjiwang is a verb, to flow around rocks, or as the British prefer, a rapid).
A smaller channel to the south, Little Bob, it seems, was intermittent. At Sturgeon Lake
or Namesagaiken® (seems to mean place where Sturgeon are speared: maanmeg =
sturgeon; bdakjithang = spear with multiprong object) two main branches of the
waterway converge. The Scugog River from the south, part of which was called
Yawbaskekaokawk or place where hemlock bark is cut, passes present day Lindsay,
Potagoning, beside the rapids (besha = near; godhang = paddle upstream). Scugog Lake,
Paidjekoshkiwakong or Pedjogeaskiukgog, the long muddy marsh (ajishkiwika = it is
muddy; mshkiigki = swampland, miishkooki = marsh) was then much swampier than at
present. It is now a shallow lake because the water level was raised with the construction
of the Lindsay Dam. Scugog Island (somewhat of a misnomer because it is a peninsula
unless waterlevels are particularly high) was the Island or Minis (mnisenh = island;
mnisni = bare rock island). Washburn Island was among the wild rice fields by the head
of the Scugog River, site of another Ojibwa village. Another common campsite was on
Goose Lake, tributary to Sturgeon Lake.*

Paddling north from Sturgeon Lake, one rounds Sturgeon Point or
Nmagahyaegun, then passes a waterfall at Fenelon Falls, into Cameron Lake, which
receives the tributary Burnt River system. Behind the curtain of this waterfall there was
“a promenade” allowing people to walk “from one shore to the other.” There was a rapids
above the falls, that Ojibwas might run “to within about five yards of the brink.”
Ascending the rapid at Rosedale, where the Ojibwas commonly camped, they reached
Balsam Lake and the tributary Gull River. Up the Gull River was the place of the gulls,

Kioshwakong or Coboconk (gyaashk = gull or tern). From Balsam Lake there was a
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twelve-mile portage to Lake Simcoe in the Severn Watershed. Simcoe could also be
reached by a longer portage from Sturgeon Lake, near the outlet of McLaren's Creek,
which made the overall journey shorter, bypassing Cameron and Balsam Lakes. Lake
Simcoe, or Lake La Clie to the French, was a big lake, Kitchigaming (gchi = big; gamii =
lake, described similarly to the Great Lakes), and Lake Catchacoma. Lake Simcoe was
also named Ecuniong, place of calling, recalling a man who camped on the lake and heard
a voice, as if someone were calling for a dog (ecu = call). Intermittently from 4560 BP,
and fairly continuously for two thousand years leading up to European settlement, a fish
fence had been kept at the narrows between Lakes Simcoe and Couchiching. Known as
Machickning (mjigkan = fence), it was the site of one of the larger Ojibwa villages, whose
population in the 1830s was about 140.*

The villages' silhouette was set by their wigwams and sheltering trees. With a
seven to twelve foot oval at their base, wigwams were enclosed with twelve to fourteen
foot poles covered with birch bark, hides and evergreen boughs. For any structure
expected to last, sheets of birch bark, often 20 feet long and 3 feet wide, were sewn
together with spruce or tamarack roots. The door was a gap in the bark covered with an
animal skin. They lived closely huddled together—three families might share a twelve-
foot residence. Their floor was made of hemlock or fir branches, with deer or other
animal skins spread over them. On this Ojibwas slept, wrapped in blankets, their feet
towards a fire constantly crackling in the centre, where they smoked venison. Living
inside wigwams, Ojibwas were accustomed to the haze. Since an opening at the peak let
the smoke out, these homes were not snow or watertight. They were usually positioned
under trees—especially spruce—to shield them from the weather. But these structures
were well suited to their seasonal rounds, as one person—usually the mother—could
carry the covering as the family travelled. They were also rapid to construct—the resident
females could generally put one together in a day.*®

In summer, when draughtiness in a dwelling might be advantageous, Ojibwas
constructed dwellings of similar materials, but rectangular in plan. Their walls were
vertical poles, were usually open on one side. Another pole was lashed to these,
supporting the rafters, which formed a sort of gable, often supported by poles at the peak.

The roof was covered with birch bark, and the whole structure had to be sheltered from
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storms. These huts or nbaggamig served as relatively cool cooking shelters in hot
weather.”’

Despite economy in house building, Ojibwas needed a lot of wood, on the order of
twenty cords annually per family. The women of an encampment gathered the wood and
chopped it to length. Traditional axes were sharpened stones tied to wooden handles that
could cut only softwood of small diameter. They were useful for barking trees, but long
before the nineteenth century, European metal axes had replaced them. Ojibwas did not
have a culture of cutting down large trees and splitting them up into cordwood, but
instead used pieces up to a few inches diameter. They gathered wood as they needed it,
and made no effort to season it. In centuries past, fires would have been started with flint
or by rotating a stick of light wood into a wooden divot filled with easily flammable
material. But by the nineteenth century, European manufactured strike-a-lights had taken
over. In the dead of winter, a three family wigwam might burn through four to six cords
in a month, though much of it might be relatively small pieces. In summer, consumption
was a little lower, and probably included more softwood, but it would not have been
much less. The greatest consumption of wood, however, would come with seasonal
processing, sugaring off and, to a lesser degree, parching wild rice.™®

From the forests came much of their everyday material economy. They stored
their food in sewn birch bark containers called mococks. Women also made birch bark
baskets, or wove together black ash, which was easily split with mallets into rings of
convenient thickness—a common trade item. When they did not have European cutlery,
they ate with pointed wood sticks or bone, or carved wooden spoons imitating European
models. They wove the inner bark of basswood, stinging nettles and spreading dogbane
into ropes. They bent wood into snowshoes, joining in a point at the rear, usually with
two cross bars and laced with deer hide. Fathers cobbled together a cradle board or
ndiknaagan, so their wives could carry infants on their backs, tightly bound with “flexible
hoops” and often dressed with “much finery.” The materials that went into their canoes
were much like their houses. Women stitched the hulls together from birch bark and
gummed them—sometimes birch trees could be found large enough to make a canoe from
a single piece of bark. The men provided wooden ribs, gunnels and thwarts. Well

constructed, a canoe might last five or six years.
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The Ojibwas' material culture, where most goods, including many dwellings were
light and relatively easily transported, reflected their mobile seasonal round. Their society
congregated in the spring, then dispersed again in the fall following a calendar of moons
or giizis, most named after major subsistence activities from that period. Traditions of the
giizis varied across Ojibwas home ranges, in part reflecting local species availability, but
a few of the moons had a wide geographic following, although they might occur at
different times of the year in different places. The calendar started the first new moon
after December 27 with Djibiongizis, the winter moon.*’

As far as the Ojibwa economy went, the annual cycle of production began with
Sizubakud kegizis or Ziisbaakdoke-giizis, the sugar making moon in the first new moon
after February 26. By March, the most difficult part of the Ojibwa year was over as
winter's hold abated. Once the snows receded, the tubers that had been buried in snow
once again could be found. Bugleweed or crow potatoes might be boiled, jack-in-the-
pulpit dried into a flour (the roots are dangerous when fresh), cattail baked and wild leek
enjoyed either fresh or cooked.”!

As they had much of the winter, the men hunted and trapped. Ice fishing
continued, as the lakes were fairly safe to travel until early April. Fishers in their ancestral
ranges covered themselves in blankets held on willow hoops and used a wooden decoy to
attract fish, then struck with their spear. The Kawarthas were one of the most productive
parts of Ontario for fish, yielding largemouth and smallmouth bass, muskellunge, some
northern pike, perch, pumpkinseeds, crappies and various other panfish. Walleye later
migrated into the region. Yet, waiting on ice for fish was a cold business, and it was also
one of the least remunerative of the Ojibwas' fishing techniques.**

Once daytime temperatures rose above freezing, the women set up camp in their
family's sugar bush—for the Rice Lake community the principal bush was Sugar Island,
though they also made sugar at lot 5 concession IV Monaghan (henceforth 5 IV), while
Curve Lake had camp at 18 III & IV Smith. Birch and trembling aspen could also be
tapped, producing sap year round and in early summer respectively. Taking with them
clay, or by the nineteenth century usually copper, brass or iron, kettles, they started
collecting wood, with perhaps a little help from their husbands. Using a hatchet they

gouged each tree, inserted a wooden spile, and collected sap in birch bark vessels or
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wooden troughs. While the sap could be left in the sun on a piece of birch bark to make a
sort of taffee, it was generally boiled. Younger women carried the sap, while their elders
tended the fire, stirred the sap, and cooled it. They stored large quantities of aninatik
sisipakwat or maple sugar in mococks (birch containers). If the season was hard, families
might subsist largely on maple sugar for a while, and in any case they had plenty of maple
candy. It was also an important trade good. The Rice Lake post brought in 1826 lbs in
1810.

Once the sugar season was over, it was soon time to congregate on the rivers for
dimebingizis or sucker moon. It was fortunate for Ojibwas that the best season for fishing
came after sugaring season, as fish was one of the many dishes improved with maple
sugar. Susanna Moodie observed a common method of cooking fish:

They take a fish, just fresh out of the water, cut out the entrails, and without

removing the scales, wash it clean, dry it in a cloth, or in the grass, and cover

it all over with clear hot ashes. When the flesh will part from the bone, they

draw it out of the ashes, strip off the skin, and it is fit for the table of the most

fastidious epicure.
Year-round fishers, the challenges of some seasons contrasted with the almost limitless
quantities that could be obtained during the spawning runs. In the Kawarthas there were
three runs of principal importance—suckers in early May, soon after ice-out, then lake
trout and herring in early November. Many other local fish were easy prey during their
spawning season, including perch, muskellunge and bass. Around Lake Ontario, Atlantic
salmon were killed in great numbers during their spawning runs. The waterfalls and
turbulence of the Trent River limited their range to its lower section, but they were
abundant on Smith's Creek (Port Hope). With such dense schools of fish, one man might
spear a canoe load in half an hour. They also used nets, which were traditionally made of
false nettles, or created a sort of weir by putting stones across a creek. For the Ojibwas
this was a windfall, but in southern Ontario, unlike Boweeting, such plenty only lasted for
a few weeks.*

Sucker moon was also known as wabigwanigizis, the moon of blossoms. With the
spring's first signs of life Ojibwas’ diets diversified with the addition of numerous greens.
Chickweed leaves were boiled, bracken fern sprouts were used in soup, the fiddleheads

and stems eaten fresh (they contain carcinogenic compounds); blue bead lily, false
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Solomon seal, lady fern and wild lettuce leaves eaten fresh. Marsh marigold was
apparently cooked, and this was reputed to remove toxins that render it poisonous raw.
Wild ginger roots were used as seasoning. As leaves emerged in the spring, more
beverages also became available. Many types of leaves were boiled as tea, including
wintergreen, raspberry, blackberry, goldenrod, Labrador tea and creeping snowberry.
Basswood bark, leaves and twigs were used, as were juniper berries later in the season.
False Solomon seal roots might be boiled to produce a beverage, as might spruce and
hemlock boughs. There are reports that chokecherry and black cherry leaves were used,
even though they contain hydrocyanic acid. Tea leaves might be used fresh, or dried for
future use. More medicinal plants became available at this season as well. The Ojibwas
are thought to have used alder, white cedar, arrowwood, large-leaved aster, baneberries,
bloodroot, calamus, cinquefoil, dogbane, alternate leaved and round leaved dogwood,
balsam fir, fireweed, hepatica, ground pine, honeysuckle, ladyslipper, pitcher plant,
sarsaparilla, spikenard, yarrow and willow.*

With the first new moon after April 24 came Kitigegizis, planting or gardening
moon. The abundance of wild rice in the Kawarthas meant that it was not nearly as
imperative as in other parts of Ontario—a dietary supplement at most. There remains little
evidence to suggest that planting was even as common as it had been when the Ojibwas
lived north of Lake Huron. To the extent that they grew crops, the three sisters—corn,
squash and beans—were probably important. Sunflower and Jerusalem artichoke have
also been associated with their agriculture. This season also brought the insect scourge, as
swarming black flies, mosquitoes, and deer flies pursued Ojibwas wherever they went.*®

With the end of the spawning runs, fishing assumed its summer pattern. Setting
out at night, a pair to a canoe, fishers attracted their catch with a torch—birch bark
wrapped on a stick of resinous pine. One steered from the rear, while the other stood at
the front and speared the fish. It took some experience to strike accurately despite the
water’s refraction, especially without upsetting the canoe. It might yield a few fish—often
good-sized muskellunge, per night. They might wait in unlit canoes near watering places
for deer, firing through the dark towards the sound of them stepping into water.*’

As summer began, Ojibwas would say that the season became a time of plenty, or

niibing (from the root for much or many). For many it was the happiest time of year—the
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bugs had started to recede, the villages were reunited, and their diet was anything but
wanting, especially as the berries ripened. For Kitigegizis or minigizis, strawberry or berry
moon, and tatigogominigizis, blackberry moon, that followed, Ojibwas spent much of
their time gathering the bounties of the forest and clearings. In June the first berries
ripened, and they gathered serviceberries, juneberries and strawberries. Other plants were
also maturing at this time, including milkweed, with its edible shoots, and cow parsnip
greens. They also consumed puffballs. Blackberry moon saw the blackberries,
raspberries, blueberries, bunchberries, gooseberries, huckleberries, snowberries, currants,
staghorn sumac fruits and bulrush tubers mature. Many berries were dried for winter
use.*

Sigakinigezis, harvest moon, brought the Ojibwas into the wild rice or mnoomin
fields. As the grains matured they might be bound together, preventing their shattering
and to save them from birds. The rice would ripen over a period of about two weeks, near

the first of September. Pairs paddled their canoe into the stands until the stalks stopped it:

With their paddles, or with sticks suited to the purpose, they pull the heads
down into the canoe, and strike them so that the ripe grain falls to the bottom.
Returning to the shore, they stick into the ground pine or cedar branches, so
as to form a square enclosure. Within this they drive in forked sticks, upon
which cross-pieces are laid, and upon these latter mats of bass-wood or
cedar-bark are placed. Under this framework a fire is then lit, and the hedge
of green branches serves to keep in the heat. The rice is spread upon the
mats, and kept turned about with the paddle until dried. It is then shaken in
large open baskets and the husks are removed. When it is desired to parch it,
the rice is placed in pots over a slow fire until the grain bursts and shows the
white, mealy centre. Without further preparation it is often used by hunters
and fishermen when out on expeditions. But more frequently it is made into
soups or stews. Another method of preparing the raw rice was this: After it
was gathered, a hole was dug in the ground, in which a deerskin was placed,
and upon this the rice was poured. Boys were then set to trample it with their
feet, after which it was winnowed and stored up for future use.

A family might harvest around 100 pounds per day, and one estimate of the per capita
quantity saved was 10 bushels. It could be boiled to the consistency of a paste, mixed
with fowl, fish or venison to make a soup, or served with maple sugar and berries.
Compared to staple grains from other regions, it was high in protein, niacin, pantothenic
acid, vitamin B6, folate, magnesium, phosphorus, potassium, zinc and copper; low in fat,

thiamine, riboflavin, and iron. Enough grains were left unharvested or dropped while
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being beaten to ensure a crop for the following year. Rice crops were vulnerable to water
level fluctuations, especially if it rose suddenly in June, or fell too low over the summer.
If the rice crop was poor, the community knew a famine the following winter was
likely.*

Rice season was also the best time for hunting waterfowl. Large flocks of ducks
and geese “often appear like clouds,” in “such numbers in spring & fall, but especially the
latter that... they make a noise in rising like a clap of thunder and the air is literally
darkened by their numbers.” Fothergill recorded that they sometimes “get so fat by
feeding upon the rice that they are unable to fly and are actually speared by the Indians in
the same manner as fish are speared by them. These ducks are frequently more than an
inch of fat all over.” They were hunted from canoes, filled “with green boughs, so that it
resembles a sort of floating islands.” Waterfowl season ended shortly before the peak of
deer hunting in the fall. Fowl usually combined with rice for soup, as it was not
considered very palatable on its own, though it might be seasoned with maple sugar.
During this moon many other foods matured, including black cherries, chokecherries,
plums, cranberries, bearberries, snow berries, squash berries, grapes, hazel nuts, and
marsh vetchling seeds.”

With the rice harvest over, the season would be fading or dgwaagig. Bindkwegizis,
the leaves falling moon, began with the first new moon after September 15. Ojibwas' diets
began incorporating more of the tubers that helped sustain them in early spring, and still
had an abundance of wild rice. Beech nuts, acorns, elderberries, wintergreen and
hawthorn berries came into season, then apples, walnuts, butternuts, hickory nuts, and
arrowhead roots in October. This time might also be called Nimegusigizis, the trout
fishing moon, beginning the second round of spawning runs. Some of the fish might be
dried for winter use. Around the first of November the herring ran, and almost
immediately Ojibwas set off for the hunting season during Gshkadin-giizis, the freeze-up
moon, which signalled that winter or bibon was beginning.”'

The Rice, Mud and Scugog Lake Ojibwas' hunting grounds seem to have stretched
from the edge of the watershed on Balsam Lake, east to the Crowe Lake area, south to
Lake Ontario, and incorporating a fair portion of the Burnt and Gull River drainages. This

range would have been within one to perhaps three days journey of their home villages.
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The waterway remained the best transportation route, and hunting was largely
concentrated on the shores, and in connecting wetlands. Families passed hunting
territories down through the generations. For instance, the Whetungs of Curve Lake seem
to have held Pigeon and Emily Creeks from at least the mid-nineteenth century on.
Kahgegagahbowh recalled:

No one was allowed to hunt on another’s land, without invitation or
permission. If any person was found trespassing on the ground of another, all
his things were taken from him, except a hand full of shot, powder sufficient
to serve him in going straight home, a gun, a tomahawk, and a knife; all the
fur and other things were taken from him. If he were found a second time
trespassing, all his things were taken away from him, except food sufficient
to subsist on while going home. And should he still come a third time to
trespass on the same, or another man’s hunting grounds, his nation, or tribe
are then informed of it, who will take up his case. If still he disobeys, he is
banished from his tribe.

Communities jealously guarded their ranges against the incursions of neighbouring

groups, in later years often trying to enlist the help of the Indian Department.”

Hunting season began as a time of relative plenty. About the same time as the
herring ran, deer congregated, making easy hunting. Men felled trees and piled up brush
for seven miles from Goose Lake to the northwest shore of Sturgeon Lake to act as a deer
fence. As one group and their dogs pursued the deer, the fence funnelled them to a few
narrow gaps where others sat, guns poised, in ambush. This strategy allowed the Goose
Lake camp to carry in on their shoulders an astounding kill in a fairly short time. Dogs
might also be used to drive deer into water, where they were easily slaughtered. Young
boys still learned the bow with shell, bone or metal arrows, but by the nineteenth century,
hunting was almost universally by gun. In other seasons, hunters carefully observed deer
tracks, and waited in ambush for them to return.>

Deer fed and clothed Ojibwas year-round. Charles Fothergill estimated that the
Rice Lake community killed about three thousand annually. Women tanned the hides and
sewed them with sinew and bone awls—a very difficult task—or increasingly with steel
needles and thread. They made moccasins, mittens, breech clouts (usually decorated with
porcupine quills), and coats that reached nearly to the knees. For winter they might wear

another hide overtop, with the hair attached, and perhaps a fur trade blanket as well. To

allow them to walk more easily, men wore a quill-lined belt over their outer coat, lifting
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its bottom edge above the knees. This belt would carry a hatchet, powder horn and shot
pouch. Women wore wider belts—the fashion was to be made entirely of beads. They
might also wear another piece of leather attached to the top of their moccasins. Robes did
double service as bed coverings. Hides were laid on the floor of wigwams, and hung as a
door. In summer, children often went naked, men traditionally sported only their breech
clouts and women wore leather skirts.>

Bear were shot and trapped with deadfalls, or increasingly iron or steel traps. In
addition to the food they provided, bear grease had many applications. It was thought to
repel insects and ensure a full head of hair. Their hides were tanned, particularly for
winter use. Ojibwas similarly found a use for most other animals, including hares,
porcupines, woodchucks, lynx, and various birds—snipe, woodpecker, snowbird, hawk,
ruffed grouse, raven, blue jay, eagle, woodcock, owl, and passenger pigeon. Squirrels and
chipmunks could be killed by barking—shooting just below the animal when it was in a
tree to kill it with wood splinters and leave its flesh unharmed.>

By the last season of the year, Shkibibongizis or young winter moon, they were off
to their winter camps, where they would remain until Sugar Making Moon. The
intervening moons Makwagizis (bear moon, because the bear comes out of hibernation) or
Onabinigizis (moon of crusted snow) and Manidogizisons (Manidoo or spirit moon) were
invariably the most difficult time of the year. Hopefully they had preserved enough food
to get them through this season of scarcity, when game was difficult to find, and the
condition of deer was often worse than that of their predators—and once the chills began
to lift might be spared because of their feeble condition. When they found game, the
freezing weather preserved it, but many cold desolate days could pass between catches.>®

During the Manidoo moon, Ojibwas might exist at the mercy of the Windigo. This
giant, gaunt, ice cannibal had an insatiable appetite for human flesh. Men or women could
become Windigos by resorting to cannibalism, and then had to be killed. The spirit
represented the community's fear of this season. Always a difficult time, if one of their
critical food resources failed they would suffer famine and might starve—they might go
hungry for similar reasons in other seasons, but that was rare. Kahgegagahbowh
remembered, early one winter north of Belmont Lake:

Our provisions were exhausted, and we had no means to procure any more.
Here we were. The snow about five feet deep; our wigwam buried, the
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branches of the trees falling around us, and cracking from the weight of the

snow. ... Our mother boiled birch bark for my sister and myself, that we might

not starve. On the seventh day some of them were so weak that they could not

raise themselves, and others could not stand alone. They could only crawl in

and out of the wigwam. We parched beaver skins and old moccasons for food.

On the ninth day none of the men were able to go abroad, except my father

and uncle. On the tenth day, still being without food, only those who were

able to walk about the wigwam, were my father, my grand-mother, my sister

and myself. ..My father at times, would draw near the fire, and rehearse some

prayer to the gods. It appeared to him that there was no way of escape; the

men, women and children dying; some of them were speechless.
Kahgegagahbowh 's family was saved by the fortuitous capture of a pair of beavers. In
addition to eating hemlock, fir, basswood, aspen, ash, birch or woodbine cambium, tree
moss, and their leather clothing, their last resort was rock tripe at Stoney Lake—
gelatinous, tasting like dirt, and providing scarcely any calories.”’

In hard times, friends helped stave off hunger. Ojibwas helped out members of
their own community, and as settlement neared, they might also call on the more kindly-
disposed of their new neighbours. With two subsistence economies in the area, the
famines of one might be balanced by the other, though both found late winter the hardest
season. Of all the community members, the fur trader was perhaps the best situated to
help in this season. They were always expected to have pork and flour and to see their
neighbours through the winter—as natives often provisioned traders in better times. With
this check on the seasonal variations, by the nineteenth century famines were becoming
rare.”®

In earlier days, fur traders might come and go, but by the early nineteenth century,
they had long since been adopted into Ojibwa communities. They had been in the upper
country since the latter half of the seventeenth century. In 1762, Lucas van Vachten,
Evert J. Wendell and John Stevenson were trading at Toronto. By 1770, Ferrall Wade and
Peter Keiuser, associates of Sir William Johnson, the Northern Superintendent of Indian
Affairs, were there, and traded with Rice Lake Ojibwas.”® Peter Smith operated the
trading posts at Pemiscutinak or Smith’s Creek (as Port Hope was called in his honour)
and Rice Lake—apparently on the south side of the lake, presumably near the end of the
portage—from 1778 until 1790. He then sold out to Lawrence Herkimer, son of John Jost

Herkimer, a fur trader who had settled at Cataraqui as a Loyalist in 1784 or 1785. In the
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United States, John had a reputation for selling excessive quantities of rum. Lawrence's
brother, Jacob, was a Toronto merchant, who it seems had some involvement with the
Lake Scugog trade. By 1804 William and Moody Farewell were trading on Washburn
Island for the North West Company. Early settlers understood that Duncan Cameron had
once operated a trading post at Fenelon Falls.®

On the eve of resettlement there were two traders on Rice Lake. Widow Harris
lived in a “wild & solitary” cabin, nestled behind a low point of willows on the northeast
side near Sugar Island. Charlie Anderson, nephew of the Herkimer brothers and Thomas
Gummersall Anderson, the future Superintendent of Indian Affairs, lived at the village.
He arrived there as a fifteen-year-old in 1801, was adopted into the community, and they
allowed him to have a farm adjacent to their village, which by special consideration of the
Crown was granted to him as a 1200 acre block in 1818. He had at least three wives,
including a relative of Chief Cheneebeesh or George Paudash. His daughter Elizabeth
married the Methodist missionary Pahtahsega or Peter Jacobs. One of his granddaughters
married Chief Dan Whetung of Curve Lake. At the behest of the community, he became
Indian agent in 1838, serving until he died on January 12, 1844.°'

Scots-Iri