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THE DEVELOPMENT OF THE DOCTRINE OF CHRIST
IN THE LIGHT OF MISSIONARY EXPERIENCE IN INDIA

Chapter 1

It is in the main with our present situation in Indisa thst I
shall concern myself in this introductory chapter, With the coming
of indenendence in the year 1947, Indla has embarked upon a new
era in its history and 1s a democratic natlon, growing in a sense
of responsibllity and leadership. There is a great future before
the country, on account of 1ts own ancient culture, its learning,
and its natural resources, If India receives the right help and
leadership, it will be one of the countries of the world to uphold
all that 1s best in the interests of peace and %he welfare of man -
kind.

India has been greatly influenced by the West during the past
century and a half. Indiesn Nationalism, in its essentials, is a
product of the impact of the West, and ' : national unity is main-
talned by the use of the Bngllish language and administrative
system left behind by the British., A sense of unity in time or
historical consciousness of unity is a gift of western scholarship

to India.,

Indian Natlonalism has heen helped by Western Orientalists
in two ways. Their works for the first time made Indians conscious
of the Indian vast, "European Oriental research rendered a service

to Indisn and Asiatic nationalism which no native could ever have

given ....




The resuscitation of their past fired the imaginations of the Hindus
and made them conscious of a heritage of their very own, which they
could pit not only against the Muslims but also against the far more
powerful and virile English". (1)

These researches made 1t possible for Indians to see their
past as a whole and trace the continuity of the cultural evolution.
European scholars translated Sanskrit and Persian works into English
and traced clearly the continuity of the civilization, India can never
forget the remarkable contribution made by the West in this field,

Indian Nationalism i1s intimately connected with Hinduism,
There has been a great deal of interest in reviving and reforming
Hindulsm, especially in recent years. Students of Indiam history
know that Hindu Nationalism has been a live and constant factor for
over a thousand years. It evolved between the eighth and twel fth
centuries A.,D. in the course of a losing struggle with Islamlc
expansion., By the time the Muslims established their power in India
(sbout A.D.1200)it had become a full-fledged system of resistance to
everything foreign,

There has been an all-round development in our national 1life
egpecially during the past fifty years., An urge for the indepen-
dence of India influenced not only our political and social life but
also our religious life, Systematic efforts were made to revive

and reform Hinduism. In these efforts to revive Hindulism the Hindu

leaders pictured Christianity as a foreign Religion.

(1) The Western Influence on India - NIRAD C. CHOUDHURI.,ATLANTIC
MONTHLY - March 5, P. 72,




We have however enough evidence to prove the early origin of
Christianity in India and I shall deal with this question later
on in this study. "The St.Thomas Christians" in Travencore becsame
an 1solated community and their existence was not known by
Ch;istians in other parts of the world, It is only from the 16th
Century that they came in contact with the Christians from the
West, and now they have begun to play an impbrtant part in the
soclal and religious life of the country. Greater contact was due
to the missionary labours of the Roman Catholic and Protestant
Churches., As a result of these labours over eight million were
gathered in.

Let us examine briefly the Hindu attitude to Christianity in
general and Christian Missionary work in particular., Mahatma
Ghandi wrote in "Young India" (Chax d 's Publicatiog)of April 23,
1931, about Christian Missions as follows,

"If instead of confining themselves purely to humanitarian
work such as education, medical services to the poor and the like,
they would use these activities of theirs for the purnose of pro-
selytizing, I would certainly like them to withdraw., Every nation
considers its own faith to be as good as that of any other, Indiag
stands in no need of conversion from one faith to another.

"Let me amplify the bald statement. I hold that prosel -
vbizing under the closk of humanltarian work is to say the least,
unhealthy. It is most certainly resented by the peonle here,
Religion after all is a deeply personal matter, it touches the
heart, Why should I change my religion because a doctor who
professes Christianity as his Tré&ligion has cured me of some

di sease, or why should the doctor expect or suggest such a change




while I am under his influence? Is not medical relief its own
reward and satisfaction? Or why should I whilst I am in a
mlssionary educational institution have Christiesn teaching thrust
upon me? In my opinion these practices are not uplifting and glive
rise to suspicion, if not even secret hostility, The methods of
conversion must be, like Caesar's wife, above suspicion, Faith

is not imparted like secular subjects, It is given through the
lmguage of the heart, If a men has a living faith in him, it
spreads 1ts aroma lilke the rose its scent. Because of its invis-
ibility, the exbtent of its influence is far wider than that of the
visible beauty of the colour of the petals,

"I am not then against conversion., But I am against the
modern methods of it, Conversion nowadays has become a matter
of business, 1like any other, I remember having read a missionary
revort saying how much it cost per head to convert and presenting
a budget for the next harvest,

"Yes, I do maintain that India's great fe ths are all-
sufficing for her, Apart from Christisnity and Judaisn, Hinduism
and its offshoots, Islam and Zoroastrianism are living faiths, No
one fdith 1s perfect. All faiths are equally dear to thelr
regpective votaries, What 1s wanted therefore, is living friendly
contact among the followers of the great religions of the world
and not a clash among them in the fruitless attempt on the part
of each community to show the superiority of its faith over the
rest, Through such friendly contact it will be possible for us

all to rid our respective failths of shortcomings and

eXxcrescences,




"It follows from what I have said sbove that India is in
no need of Conversion of the kind I have in mind. Conversion in
the sense of self-purification, i1s the crying need of the times,
That, however, 1s not what is ever meant by proselytizing. To
those who would convert India, might it not be sald 'Physician
hegl thyself'* (2) We can not easlly dismiss Ghandi's
criticism of Missionary work, but we have to point out clearly
the distinction between proselytism and evangelism. Evangelism
means the proclamation of the Gospel and proselytism has come to
mean the act of urging people to leave thelr ancestral faith,
Swami Akilananda, 2 Missionary of the Ramakrishna Mission,
stetes that Christianity is "a political geme of the West: (3)
At one point during the year 1953 it seemed as if the very basis
of Missionary effort in India was in question, as a result of some
remarks by the Home Minister in the Indian Parlisment. "It seems
evident that there is some distinction between freedom of Religion
for Indians and freedom for foreigners to propagate what is some-
times called a "foreign" religion., The whole idea of evangeli-
zation, so fundamental to Christianity, is something repugnent to
the Hindu temper as found in India, more especially as 1t has

been associated with help from abroad in men and money". (4)

'Young Indlat! April 23, 1931
Quoted by Clifford Manshardt, Christianity in a Changing

2
India (Page 27)

)

) Akilm ands., Hindu View of Christ. P, 26l

) International Review of Missions, January 1954,
"Survey for the year 1953"

(
(3
(L
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It 1s not only the missionary method that the Hindus criti-
cize but they also criticize the Christisn Theo logy of Missions,
"The end and aim of our evangelistic work is not achieved until
all men everywhere are brought to a knowledge of God in Jesus
Christ and to a saving faith in Him, Therefore, in this changing
world we must re-affirm the message which is our witness to His
Grace. Our message is that 'God was in Christ reconciling the
world unto Himselft!, We believe that God revealed Himself to
Israel, preparing the way for His full revelation in Jesus Christ,
His Son, our Lord, We belleve that Christ is the wgy, the truth
and the life for all, that He alone 1s adequate for world?s need,
Therefore we want to bear witness to Him in all the World", (5)

Ghandi snd Radhsakrlshnan opposes this point of view. "I
cannot ascribe exclusive divinlity to Jesus, He is as divine as
Krishna or Rama or Mshamad or Zoroaster" says GHandhi (6)
Radhakrishnan protests strongly against the claimth#iChrist is the
only Saviour of the world, (7) The Hindu leaders do not gstop there,
They c¢laim for Hinduism a place not only of supremacy but evewr of
finality, "The Vedanta is not 'a religion' but Religion itself, in
its most universal and deepest sipgnificance", (8)

Now, under the circumstances, should we preach the Gospel?

(5) The World Mission of the Church. Thambaram 1938 (I.M.C.) P.S51,
(6) E.C. Dewick quotes from "Christian Mlssions" by Gendhi
Ahmedabad 1941, Christian Attitude to other
Religions,
(7) Radhakrishnan - Eastern Religions and Western Thouﬁht. Egges
3 l - .

(8) Radhakrishnan - Hindu View of Life, Page 23,
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Our Hindu friends find it difficult to understand and appreciate

the Christiant's sense that he is under an lnescapable obligation

to present his religious faith to others. Throughout the nineteen

centuries of the Christian era the disciples of Jesus Christ have

considered it to be their duty and vprivilege to proclaim to others

the Christian message of salvation., His first disciples went out

into the world to preach the Gospel and one of them, St,Thomas,

is believed to have come to S, India, To this day the Christian

Church throughout the world has not lost the sense of inner con-

straint to proclaim the Christisn message. Christians do consider

it to be thelr privilege and duty to preach the Gospel, The

practice of the Christian faith involves as an integral part of

it the proclamation of that faith or the bearing witness to it,
This question is discussed at length by Prof.C.P. Mathew,

former Princlpal of Union Christian College, Alwaye, Travancore

in the National Christian Review. (9) "There is no freedom of

religious practiée to a Christian 1f he has not the freedom to

preach openly his religious convictions.,...It would be a

grievous sin on his part if he were to submit to the financial

dictaterof any tyrannicsal government that he should not ovan ly

proclaim the Gospel, It would be his hard duty to disobey such

a behest of the State and to invite the worst that the State

could do to him,....It is good therefore that the Constitution

has made it clear that a citlizen is guaranteed the right and

the freedom 'to profess, practise and propagate' his faith",

(9) W.C.C. Review., P. 73, November 195,




It is under such circumstences that we have to proclaim the
Gospel, The Church in India therefore feels the great need for a
regtatement of the fundamentals of the Christian faith in the
language and thought forms of the people, The essential content
of the Christian Faith is the same for all times, places and
circumstances, But the expression, interpretation and appli-
cation must both grow out of, and meet, the actual situation,
making such particular emphases as are called for,

My purpose in this study is to show that our Missionary
experience in modern India throws considersble light on the
development of the Doctrine of Christ, Christianity is not a
system but a 1ife, "All living Christisn doctrine grows out of,
reflects and cannot be understood apart from, the worshlpping
Christian’ - Community, and both doctrine and worship presuppose
Christian exverience, i.e, the corporate conviction of heart and
mind that a great event has happensd., Here it is our task to
interpret the great act of God in all its bearing; to bulld the
implication of the revelation in Christ into a system of thought,
reasonable, not in the sense of demonstrable by argument, but in
that it, as does nothing else, makes sense of all the facts".(10)

We observe a similarity in the religious and soclal back-
ground of the Ancient Church and the Church in India todsgy. On
closer examination we see that the problems which we are facing
in India now are very similar to those which confronted the

early Church, We shall trace the development of the Doctrine of

(10) Marcus Ward "Our Theo logical Task". P.2.




Christ - its expression, interpretation, and application -
resulting from the contact between Christianity and the Non-
Christiam religions, especially Hinduism.,.

In Chapter 11 of this Thesis, we propose to make a
comparative study of the situation in Modern India with that of
the early Church. While stressing the similarity between them,
we must also indicate the significant contrasts. (For example,
from the eighteenth century onwards India was presented with
Christianity in a foreign form and with a developed Theology.)
FPurther, we shall follow the history of Christianity in India,
giving consideration to the preparation for the Gospel message
of the nineteenth century, in both the presence of the St,Thomas
Christians on the Southwest coast, and in the work of Roman
Catholic Missionaries in the sixbteenth and seventeenth centuries,

In Chapter 111 we shall examine the Biblical foundations
of the Doctrine of Christ, pointing out its development within
the writings of the New Testament, We shall endeavour to show
that the chsallenge to the Church in India today, from Syncretism
and the various schools of Philosophy, is markedly akin to the
challenge which came to the early Church in the form of the
popular Gnosticism, The Church in India 1s called upon to re-
state and reinterpret the Doctrine of Christ in the language
and thought forms of India. It was in the context of such
similar circumstances that the early Church was forced to for-
mulate her Doctrine of Christ,

The fourth Chapter wlill comprise a discussion of the

reactions to the challenge of Syncretism, and to that of the

other non-Christian philosophies met in India.
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Broadly spesking, we observe two paths of reply and response
within the Church to the non-Christian religions. One

group which may be termed liberal in outlook, seeksvoints of
contact through similar prior concepts in non-Christian

systems and relates the Christien message to the religious
heritage of India, This immediately calls to mind Clement of
Alexandria who took a similar position in the second century.
The other group cannot readily appreciate this point of view,
which they feel leads down the road towards Syncretism, They
believe that the Church should confine herself to the Bible

for the interpretation of Theology. They tend to become
Separatists. The existence of such groups in India helps us

to understand St, Irenaeus and his Biblical Theology. In his
defence against Gnosticiam St. Irenaeus based his interpretations
of the Doctrine of Christ on the historic Revelation as recorded

in the writings of the Evangelists,

Today in India, as at Caesarea Philippil, we must answer
Jesus of Nazareth as he asks,- 'Who do you say that I am?!
(11) A man like Gandhi, one such as the AVATARS in Hinduism,
or the Christ, the Son of the living God?

It is my contention that our missionary experience in moderm
India illuminates the development of the Doctrine of Christ in

the early Church,

(11) Matthew 16:15 (R.S.V.)
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Chanter 11
The Early Church and the Church in Modern Indisa.

A comparative study of situations,

In this chapter I am endeavouring to examine our situation
in India, especially the Church's struggle with non-Christian
religions and ohilosophies, and to show how this study throws
some light on the problems which the early Church had to face
when 1t came in contact with non-Christian world. (In speaking
of the 'early Church!, I am referring to the early centuries
of Christlanity, and »rincipally to the Anti-Nicene period.)

On careful examination of the facts we see that‘the back ground
of the early Church and that of the Church in India sre very
similar,

But before I discuss the similerities in the two situations,
I must point out that there are also certain contrasts., In the
first place we have to bear in mind that the two situations were
separated from each other by a period of nineteen centuries,
Durihg that time the thought-forms and presentation of the Gospelhave
been shaned by succeeding centuries of Christian experlence:
there 1s therefore imnlicit¥y a difference in the form and content
of the message presented by the early Church from that nresented
by the missionaries from the West who came to Indla., Those
early missionaries to India presented the Gospel in a 'western
form', and the Christianity which they brought to India was a

develoned one with a developed Theology. Even here however, a
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parallel can be seen between the two situations, because the
early Christians, especially Jewish Christians, presented the
Gospel in Jewish forms to a predominantly 'Greek' world,

Allowing for qualifications, the missionary impulse,
elready inherent Iin Judalsm was especially active in the
Hellemistic or Greek-spesking Synagogues of the Dispersion,
It was quickened in the case of the discinles of St, Stephen
because they firmly believed that the decisive hour of the
world's history was at hand, The followers of Stephen were
already Hellenists and when they came to Antloch they preached
the message of the Lord Jesus, not only to the Jews, but also to
the Greek-speaking pagans. That was a new departure from thelr
previous policy of 'spesking the word to none except Jews',(12)

The atmosphere of the gentile world was radically different
from that of Palestine. Antioch was one of the typical cities
of the gentile world where an intermingling of people of various
languages, races, religions and civilizations had been going on
for several centuries, They exchanged their ideas in the
colloquial Greek which, as a result of Alexander's conguests and
the policy of his successors, had become the common medium of
intercourse in the Graeco-Roman world.

It was also a world in which religious syncretism flourished.

J. Welss describes Syria as,'the true homeland of syncretism'.(13)

(12) Acts 11:19
(13) Quoted by Rawlinson - New Testament Doctrines of Christ.p.58
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Here Greek, Jewish and Oriental religious traditions were

in intimate contact. The Church found itself confronted at
Antioch, exactly as on the mission-field today in India, wlth
the problem of how best to present its essential message in
terms intelligible to the minds of its hearers without itself
Incurring the danger of becoming partially paganized in the
process,

We are told In the Acts of the Apostles that the peovle
of Athens derived from the preaching of Psul the impression
that he was, 'a setter forth of foreign demons' (He seems to
be a preacher of foreign divinities' - R.S.V.) (1) whose
names were ‘Jesus' and 'Anastasis', The Athenians could not
understand St.Paul, and so they thought that he was trying
to introduce two forelgn gods, This is a problem we are
facing in India even today. It was indeed a very serious
problem for the early missionaries who hed to learn the Indian
languages and translate the Chrlstlian ideas into those languages,
This problem of the communication of the Christian message will
be dlscussed further In connection with the missionary methods

of the Church.

In order to obtain a full apvreciation of the modern
missionary situation and its bearing on the development of the
Doctrine of Christ, we shall review the history of Christianity

in India. We shall have to consider whether non-Christian

(14} Acts 17:18 See F,J,Foakes-Jackson, Acts,P.163;
and F.F,Bruce,Acts(English text) P,.351.
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India was in any wey pre-disposed toward the nineteenth century
Protestant missions, Was there any preparation for the
reception of the Gospel? A strong tradition traces the origin
of Christienity in India to the mission of the Apostle Thomas,
who 1s believed to have come to the Malabar Coast, (South-
western India). There, at the dawn of the modern missionary
era a Christian community, well organized socially and
economically, was already in existence. (The Syrian Church

is the generic name for this community which existed in an
undivided state until the sixteenth century.)

We can divide the history of Christianity in India
conveniently into five periods: first, the first fifteen
centuries; second, the sixteenth and seventeenth centuries;
third, the eighteenth century; fourth, the nineteenth centurys;
and fifth, the twentieth century,.

1. The first fifteen centuries., For the first fifteen
centuries of the Christian era the Church in India lived its
life in obscurity. Its existence was not known in other parts
of the world. Isolated from all other Christiasns by Moslem
domination in the near East, the Christians kept their watch
and preserved their faith, never allowing thelr light to be
extinguished. "According to the commonly accepted tradition
St. Thomas landed in the year AD 52 at the port of Muziris
(now Cranganore, not far from Cochin) and began to preach the
Gospel, He was successful in winning many converts and

established churches in seven different places, After ordaining




15

two vresbyters to continue the work he passed over to the

east coast of India., Here also his efforts met with encourage-
ment and the King of that reglon and many people wefe baptized...
The Brahmans were filled with envy on account of the progress

of Christianity in these parts and stirred up opposition

against him., A riot took place, in which St., Thomas was

pierced with a lance and won a martyrts crown. This is sald

to have takem nlace about the year A.D,72" (15)

There 1s nothing inherently imwrobable in the account of
St. Thomas' visit to India., From very eérly times there has
been regular trade between India and countries in the West,

The 'ivory, apes and peacocks'! which Solomon imported -

(11 Chronicles 9:21 and 1 Kings 10:22) may have come from India,
It i1s pointed out that the Hebrew names Shenhabbim (ivory)
Qovhim (apesd and Tukkijzm (peacocksd have a clear connection
with their names in old Tamil and Sanskrit,

The Anocryphal ‘tActs of Thomas' and Martyrdom of Thomas?
both probably dating from the second half of the Third century,
recount~ the Migsionary labours of the Apostle Thomas in India.
"It chanced that there was a certain merchant from India, whose
neme was Abbanes, sent from the King Grunda-ohorus, and having
Commandment from him to buy a carpenter and bring him unto
him: 'Wouldest thou buy a carpenter?! And he sald to him:
'Yea'!, And the Lord said to him: I have a slave that is a

carventer, and I desire to sell him', And so saying he showed

(15) F.E. Keay. A History of the Syrian Church in India. p.l
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him Thomas afar off and agreed with him for three litrae of
sllver unstamped, and wrote a deed of sale...... And when the
decd was finished, the Saviour took Judas Thomas and led him
away to Abbanes the merchant; and when Abbanes saw him he said
unto him: Is this thy Master? And he said: 'Yea, He is my Lord:!,
And he said: I have bought thee of Him'., And the Apostle

held his peace", (16)

'tActs of Thomast! explains that the lot fell to Thomas to
go and oreach the Gospel in India, and, since he was unwllling,
the Lord devised this stratagem to send him, This story was
regarded as a legend, But this account of St. Thomas! visit to
India, so improbeble in itself, recelved unexpected support
through numerous discoveries of coins in the mountalnous
districts of Irsn and adjoining dlstricts of India, Some of
the coins bear the name of Gondophernes. "His reign may be
placed between A.D.20 and 8. He ruled an extensive realm
which included Araclosia, Kabul and the Kingdom of Taxila,
The name of Gondophernes or Gondophares has become more or less
familiar to Buropean readers because early ecclesiastical
legends, going back to the third century A.D, affirm that
Avostle St, Thomas preached Christianity in his dominions and
was there martyred &' (17)

The story also shows that in the centuries about the time

of the birth of our Lord the Greek language and culture were

(16) Bishop Neill (Quoted) Builders of the Indian Church.p.l7

(17) V.A. Smith. Oxford History of India. p.l26
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widespread in these regions, and Christian communities were
already in existence at the time of the composition of these
Apocryphal writings. "There 1s no necessary reason why an
Apostle should not have preached in India, Trade was brisk
between the Roman Empire and the Coromandel coast and thousands
of Roman coins have been dug up from the soill of India, It is
not incrddible that the sea which carried Paul to the West may
have carried Thomas to the East". (18)

We get glimpses of this church from time to time in
Ancient history, Among the 318 Bishops who took part in the
Council of Nicea there was a certain "John, Bishop of all
Persia and greater India". From about the eighth century we
have our first real relic, an ancient cross with an inscript-
ion in old Persian. This was discovered in 1547 at Milapur,
near Madras, Later on an exactly similar cross with pre-
cisely the same inscription was discovered at Kottayam,
Travancore, some four hundred miles away from Madras, Dr.Burnell,
an English Indologist, is offgpinion that these crosses could be
assigned to the sixth or the seventh century. (19) Mr.Winckworith
of Cambridge says that they were made in the eighth century.(20)
The discovery of these crosses confirms the belief that there
were groups of Christisns in many parts of S, India by the
seventh or eighth century, It was not until the beginning of

the sixteenth century that the Thomas Christians became generally

known in Zurovpe.

(18) S. Neill. Builders of the Indian Church, ».18
119) Richter, History of Christianity in India. p.32
(20) S. Neill, Builders of the Indisn Church, Pel9
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This ancient group of Christians have played an imvortant part
in the history of Christianity in India. They are now divided
Into various sections, but they all cherish their common origin
and history, "Their antiquity as a Christian community", says
P. Cherian, the many social and volitical privileges conferred
on them by the early Malabar sovereigns, the proficiency their
ancestors had attained in the use of arms, the respect and
consideration shown them by the princes who ruled in different
parts of the country, the consequent social position which they
have occupled smong various communities on the Malabar Coast,
thelr strict adherence to the law of monogamy and the princinle
of the indissolubility of marriage, even though they have been
living in the midst of communities which recognized and largely
practised polygamy..... are all constantly remembered and
cherished by the entire Syrian Christian Community". ()
However, 1t should be pointed out that their habit of clinging
to the past has resulted in a svirit of exclusiveness.

Members of the Syrian Christian Community are found all
over India, and they are resvected by the Hindus., Their presence
in the various cities in India has facilited the spread of the
Gospel samong the so-called high-caste groups.

As a result of their contact with the Church Missionary
Society, the St,Thomas Christians are taking a keex interest in

the evangd ization of India, "The Ancient Church in India"

(21) P. Cherian. The Malabar Syrians and
The Church Missionary Society. p.333
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writes Yohanon Mar Thomsa, Metrovolitan of the Mar Thoma Syrisan
Church, "has a great opnortunity in India, The Western Missions
are finding it more and more difficult to carry on the work in
India. Doors are onening for Missionary work in various new
fiz1lds, (22) Even the Hindu leaders recognize the fact that
Christianity is orne of the oldest religions of India. In a
letter to the All-Indian Conference of Indian Christians
Jawsharlal Nehru wrote: "Christianity came to India in very
early days, long before it spfead in Eurone, and for hundreds

of years i1t flourished in South Indla without any volitical helv
or hindrance. As a whole, Indla was remarkably tolerant in
matfers religious, But later on, when the British vnower became
dominant in Indla, there was an increasing temdency to associate
Christianity with this power and most people forgot that
Christianity is one of the oldest religions in India". (23)

The allegation that Christienity is a foreign religion in India
is discredited by the very fact of the existence of the St,Thomas
Christians from the esrly centuries of the Christlan era.

| 2. The sixteenth and the seventeenth centuries, During

thls period the Portuguese were the masters of the field, They

depended on the power of the secular arm for the extensfon of the
Roman Catholic Church. Much of their work was superficial and in

course of time disavpeared., Francis Zavier was the greatest

(22) Yohanon Mar Thoma., Christianity in India
and Mar Thoma Syrian Church, ) p.65
(23) Appasamy. Christisn Task in Independent India. .21
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missionary during this period,

3. The Bighteenth Century. At the beginning of the

elghteenth Century the non-Roman churches entered into the field,
Bartholomagus Ziegenbslg and Heinrich Plutschau, the first
Protestant Missionaries landed in India, at Taanguebar, on the

9th day of July, 1706. These two German Missionaries were sent

to India by the King of Denmark, Frederick IV, The eighteenth
century wss a neriod of extreme dlsorganization and the missionary

work was seriously hampered by wars and rumours of wars,

i, The Nineteenth Century. Thls was the greatest age of
Mi ssionary work in India. The establishment of the British power
brought peace and order out of chaos. The whole country was
opened up to the work of the church, Several English and American
Missionary socleties entered the Mission fields in India, and to-
day there is hardly any Church in Christendom which has not its
share in the task of winning India's millions for Christ. The
main lines of occuvation were laid down in this century. By the
end of the century the Church began to strike roots of its own
into the Indian soil.

5. The Twentieth Century. The Mission has now become the
Church, At the Edinburgh Conference of 1910, it was recognized
that the time had come for the forelgn Missionary to hand over
responsibility to his Indian fellow-workers., A remarksble feature
of this period is the attitude of the non-Christians to
Christisnity. The educated classes began to look to Christ as
the One who may have the decisive word to say in the perplex-

ities of their 1life, The depressed classes came into the Church
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in thousands, The so-called high caste people began to be
attracted by a new quality of 1life seen unexpectedly in those
whom they despised and opnressed, This is particularly true
of the early part of the nigg;gg;%g?century.

The establishment of Independence in India on August 15,
1947, is an important land mark in the history of Christianity
in India, Christianity had been associated with the British
Government, Though the British did not show any special favour
for the spread of Christian religion, the prejudice against
Christianity as thelr religlon has persisted. Now, with the end
of foreign rule, Christianity will be considered on its own
merits,

The Constitution of India is generous in the position it
allows to Christianity and other religious groups. It reads:
"Subject to public order, morality and health and to the other
provisions of this nart, all persons are equally entitled to
freedom of consclence and the right freely to profess, practice
and propagate religion". (2;) It is one thing to promise
religious freedom in the Constitution and quite another thing to
have it translated into daily life., This is indeed a day of
ovvortunity. Our Lord calls us for a fresh faith and fresh
adventure, Modern missions in India started with Carey's great
sermon: "Expect great things from God; attempt great things for
God", His faith was justified by his own work of forty years,and

by a hundred and fifty years in which the Church has proved over and

over again the goodness of God,

(2l4) The Constitution of India. Article 25 (1)




22

We shall now pass on to s compsrative study of the back-
ground of the early Church and the Church in Modern India.

In New Testament times the greater vart of the civilized
world belonged to the sphere of influence of the Roman Empire,

The Romans were under the impression that they ruled the world,
"In those days a decree went out from Caesar Augustus that all
the world should be enrolled". ILuke 2:1. The Roman Senate con-
ferred the venerable title of Augustus on Octavian in January,
27, B.C. The eastern provinces, long accustomed to invest their
royal benefactors, with d. vine honors were keening the emveror's
birthday as the birthdsy of "the God and Saviour of the whole
humen race". (25) A war-weary people could now expect a period
of peace and prosperity., Their national wealth would no longer
be squandered on the weaponsg of war,

In the centuries that followed, travel became safe and trade
prosvered, With growing prosperity there develoved a huge foreign
luxury trade which sent Roman merchantmen to scour three continemts
for cargo of "gold, silver, preclous stones and pearls, fine linen,
purvle, silk and scarlet, every fragrant wood, every article of
ivory, every article of precious wood, bronze, iron and marble,
cinnemon, snice, incense, myrr{ frankincense, wine, oil, fine
flour and wheat, cattle and sheevo, horses =nd chariots and bodies

(that is,slaves)" (26)

(25) PRIENE. Inscrintion 80 and 105,
(26) Revelation 18 12-13
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The Roman Government had always rested on the concent of
timverium' which was, in theory, shared between the emveror and
the senate who delegated their auvthority to magistrates and
governors, Good communications, free trade and the mingling of
races in cosmonolitan seaports accelerated the spread of a
sunerficlal unity across the heterogenous peoples that compesed
the Emplre. In the East the vnrocess had been going on for nearly
three hundred years and in what remained of Alexander'!'s Conquest,
Greek was the universal language and Greek culture was universally
esteemed, The name "Greek" was no longer a national but a
cultural term, (27)

Augustus must have been greatly ftemnted to hasten by legis-
lation the growth of imverial unity. But Julius Caesar had been
assassinated by the old guard of the Republic because they sus-
pected him of planning under his own monarchical rule an
egalitarian regime which would have left no room for the orlivil-
ege of Roman citizenship to those who could genuinely revnresent
the Roman way of life. For the administration of this impnerial
province Augustus instituted a bureaucracy which his successors
developed into a civil service of many departments. It was
typical of the Roman genlus that this strong central govermment
should be combined with many forms of local independence. There
were cities which vmossessed the full Roman franchise- "Coloniae"
which had been settled by Roman citizens and 'Municipla'! where

citizenship had been given to a previously autonomous cormunity.

(27) St.Mark 7 26 A Greek women, Syro-phoenician by race.
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There were free states, some with their rights guaranteed by a
verpetual treaty and others enjoying indevendence at the dis-
cretlon of Rome. In the outlying districts there were devendant
native Kings such as Herod the Great, 1In each province g
Concilium was held in which the leading men of every clty could
meet to discuss provincial affairs, It is against such a back-
ground that India under the British Emplire strikes many similar
notes. There were sbout three hundred and fifty 'Native States!
which were free to manage their internal affairs, Colonel Munro,
the British Resident in Travancore, (1811 - 1818), expressed his
advice to the British Government in dealing with Indian States

in the following words,- "Justice and policy equally dictate the
necessity of avoiding every occaslon that might lead us to take
territorial vossession of any of the allied States; for it is of
high importance to retain these Native Governments, on the ground,
without reference to other reasons, of thelir giving situations of
trust, emolument and dignity to the natives in general and
especially to the higher classes among them", (28)

The real problems of tizzg;pire however lay deeper than
nolitics. The welcome peace could not undo the havoc of the long
wars., Farm land had fallen into the hands of a few proprietors
aﬂgz}ural popuiation was drifting infgzzities. (29) The slaves
captured in many campaligns were a source of cheap labour with
which the free neasant could not compete., Prolonged military

service had reared a generatlion accustomed to receive a living

(28) Kerala Society Papers 1931. II Series 7, Page 61
(29) Pliny's Natural History 18:16
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from the State, ZHverywhere there were dispossessed persons,
uprooted from the old social order and unable to find a place

in the new, Such people felt the great need for community or
club-1life and a great variety of clubs came into belng. 1In the
interest of public order Augustus had to regulate their pro-
ceedings by law. These clubs provided only a superficial escape
from loneliness and left a deeper need to which the new fellow-
ship of the Christian Church would gppeal.

There was also a widespread sense of the futility of human
endeavour. Man's destiny appeared to be dominated by an indiffer-
ent or even hostlle power which was known as Iuck, Fortune,
Necegsity or Fate, This pessimism which often goes with political
impotence was reinforced by a pseudo-science from the Bast,

When we turn to Indig,we see the widespread influence of the Hindu
doctrine of KARMA. This is the solution that Hinduism is offer-
ing to the great riddle of the origin of suffering and inequali-
ties which exist among men in the world, Hindu scholars labour
hard to show that Karma is not just another name for fate.

R.N. Dandekar, Head of the Department of Sanskrit in the University
of Poona, says that,- "the doctrine does not imply the operation
of any extraneous factors or external power, such as fate or
destiny., What man did in the past 1life i1s entirely responsible
for what he is in the present life., This", he says, "is the very
opposite of fatalism, Karma eliminates Caprice or Chance and dis-

countenances the working of an over-riding providence", (30)

(30) Dandekar - Article on 'The role of man in Hindulisn', in
'The Religion of the Hindus', »,117
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However much Hindu scholars try to explain the doctrine
of Karma, one cannot but note the widespread influence of this
teaching which results in pessimism and lack of 1n%?%ive among
the Hindus, Radhakrishnan himself admits that, "Unfortunately,
the theory of Karma became confused with fatality in India and
man himself grew feeble and was disinclined to do his best, It
was made into an excuse for inertia and timldity and was turned
into a message of desvair and not of hove", (31)

Horace's famous dictum that "GCaptive Greece took captive
her fierce Conqueror" is only a half truth. (32) Greece herself
had already undergone a similar conquest at the hands of the
Orient. It was really a hybrid Hellenism from which Rome took
her culture, and one constituent of 1t was the astrology of
Babylon, "Astrology fell upon the Hellenistic mind as a new
disease falls upon some remote 1sland neople”. (33) To a few
astrology was a mystie faith in the kinship between the order
in the soul and the orderly course of stars, between the flame
within and the divine fire which feeds the light of heaven., (3u)
To many astrology was a horror of greavﬁarkness, a rule of

princl palities and powers, which robbed 1life of 1ts purpose and

its meaning.

(31) Radhakrishnan - The Hindu of Life. P.76
(32) Horace Epist. ii 1,156
(33) G. Murray. Five stages of Greek Religion P 1hl =
tmoted by A.E.J. Rawlinson - New Testament.of CArist.p.62
(34) S.Angus Religious quest of the Gragco-Roman World,
Pages 251 - 320
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When men live without any purvose in life and with a sense of
insecurity, it is hardly surprising that their morals are not
high, Half of the vast and crowded vopulation of Rome were
slaves, Of the free inhabitants, some two hundred thousand
recelved a dole and were kept out of more serious mischief by
the sinister entertainment of the amphitheatre, Slavery was
accepted everywhere without demur., The master regarded the
slave more as a nossession then a nmerson., Slavery put a severe
gstraln on the passions of an age not remarkable for its chastity.
Life was held chean and one of the best attested vices of
mtiquity was the limitation of the familles by abortion or ex-
vosure, The majority of the exnosed children were girls who were
cormmonly acquired by 'baby farmers' and reared to fill the
brothels of big citles. In some parts of India, there was a
custom among Hindus to offer their young dasughters to serve in
the temvles as 'Devadasis', (servants of God)., Attempts at re=
form of this recognized group of nrostitutes in the Hindu Society.
met with strong oprosition from Hindu leaders in the Legislative
Assemblies, "The Devadasis are today nronosed to be destroyed;
Hindu girls may follow next; widows may take their chsance later;
Temples may be demolished; worship desecrated; and we shall be
torn asunder from sll traditions". (35) Returning to Rome, the

Epistles of St,Paul give some account of the extent of the moral

degradation of the Roman Society. (36)

(35) Manifesto to the Madras Government by Members of Devadasi
Association, December, 1927,
(36) Romans 1 20-32 1 Corinthians 5 1-
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"If one considers Paul's attitude to the gentiles, he appears

as their friend and chamnion but he allows himself to indulge

in no delusion concerning them, Their upbringing had made them
morally weaker than those trained under the stern discinline of
the Mosaic law and Rabbinical tradition and Paul does not fail to
realize this", (37)

It is very difficult to fix and define the characteris-
tics of Hellenistic religion. The diversity of Greek volitics
was reflected in Religion., "That religion" says Xenovhon "is
true for each msn which is the religlon of his own country".(38)
Gandhi and some of the Hindu leaders in India will certainiy be
havpy to supvort Xenophon's view. In '"Young India', April 23,
1931, Gendhi wrote,=- "I dé maintain that Indiat's great faiths
are all-sufficing for her", Greek religion never became a book
religion and so it was never standardised, "Greek religion"
says Farnell "is presented to us by its various records mainly
as polytheism of personal divinities grouped in certain femily
relationships around and under a supreme Godevsvso..And in these
thelstic creations of the Hellene the dominant impulse was that
which we call anthropomorphism,a mode of feeling and thought to
which the average Greek tamperament was so attracted that both

the artistic and religious history of the race were mainly

determined by it". (39)

(37) P.J.Poakes Jackson
Rise of Gentile Christianity. p.98
(38) MacGregor and Purdy - Jew and Greek tutors unto Christ,p.216
(39) Farnell, Higher asmect of Greek Religion (quoted by
MacGregor and Purdy. p.218)
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In the Religious life of the Greek we note three clearly
marked stages::b%he ancient "Chthonic Cults" of éarth and Hades,
fear haunted and rooted in a forgotten antiquity; the colourful
and heroic religion of the Olympians and the more thoughtful
and sophisticated religion of the poet and philosopher where all
that is noblest in the Yreek religious heritage comes to
expression,

The Olympians have often been regarded as a personification
of human forces., They also humanized the Gods., If it be true
that in many other religlons the human is deified, in Greek
religion the divine is humanized and the Gods become vivid
symbols of various aspects of human life and society". (ho)
These humanized Gods have their counterparts in the heroes of
the Indian Epics, the Ramayana snd Mghabharata,

Another aspect of the Greek religion to be considered in
this connection is the mystery cults, These cults spread from
the land of their origin when soldiers and refugees merchants
and travellers settled in foreign cities. Rome tried to expel
these nature-Gods but they kept coming back, The meeting of
religions soon led to syncretism; and Isls in particular tended
to absorb the persons and functions of her rivals, Ptolemy 1
and Manetho were even able to construct a synthetic deity,
"Serapis", from elements of existing cults,

The mystery cults gave new scove for the growth of personal

religion and for the quickening and satisfaction of the

(uO) MacGresor - iBid. p.219 - 221
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individusl hove of immortality. They gave a special place for
the emotional element in religion. They also gathered tneir
adherents into societies and brotherhoods, "Though their organ-
ization was loose and there is no sign of a central authority

or a uniform standard of belief and practice, such small volun-
tary relligious associations, the members of which were united by
a comon relationshivp to the cult deity, undoubtedly served as a
model for the local churches of early Yentile Christianity".(41)
To the Romans religion meant the awe which they felt in the
presence of Numen - the Gods of Agriculture, the Lares,the Spirit
of tree and snring and those darker beings from beyond the grave.
Worship was the propitiation of these unseen presences by the
gtrict observance of an elaborate ribual, This animism was the
breeding ground for magic and enchantment,

"Trees" says Pliny, "were temples of divinities and in the
0ld way the simnle country folk to this day dedicate any remark-
able tree to a God. Nor have we more worship for images glitter-
ing with gdld and ivory than for groves and the very silence thet
is in them". (L2) The Country neople hung rags and other offer-
ings on the trees. Holy wells too were common., Every household
had its 'Lares!'! in a little shrine on the hearth, little twin
guardian Gods with a dog at their feet, who watched over the
family and to whom something was given at every meal and gar-
landed on great days. (43) Not unlike these 'Lares',is the
(L1) MacGregor and Purdy

IBID - p.227.
(42) Pliny's Natural History 1233

(Guoted by T.R.Glover - Conflict of Religion 1p.l3
(l43) Glover 1IBID np.lL
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'Kuladevata!, (family God), of the Hindu house.

Among the educated the vacuum left by the decay of
religion was fllled in part by philosophy -- not the disinter-
ested quest for truth but the more vnractical creeds of the
garden and the vorch, Both Enicnrus and Zeno confronted by the
moral chaos which followed the death of Alexander the Great had
addressed themselves with widely differing results to the nrob-

lem of suffering and their teaching remained a@ppnosite to the
g8imilar conditions of the first century A.D,

According to Eplcurus the root of all evil was fear, the
unnecessary fear with which men tortured their minds., If there
were Gods they took no interests in human kind. Death was but
an untroubled sleep; evil could be avoided by justice or if it
came could be endured; hapniness could be attained by the quiet
life and the cultivation of friendship.

To pgive intellectual backing to this advice Epicurus
adonted the atomic theory of Leucinpus and Damocritus and |
argued that the universe was a machine without caovrice and with-
out malevolence, Among the Romans he had a small following well
represented by Horace and Lucretius, the one delighting in the
life of simple nleasures,the other finding in the Gospel of natural
law, deliverance from the intolerable burden of sunerstition,
But the vroblem of evil was not to be solved by running away from

1t, and the Roman world needed a falth vhich offered not

escape but victory.
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Zeno diagnosed desire as the fundamental ailment of which
other ills were but symptoms and prescribed suppression of the
emotions as the cure of sick souls, For this purvose, like
Epicurus,he enlisted the supvort of an older philosophy,

Heracleitus, searching in his own heart for truth, had there
discovered reason and had deduced that at the heart of the
universe there must be a similar reason -- the rational formulsa
which had in tension the warring element of the Cosmos, This
formula or Logos he further 1demtified wlith the divine fire
underlying all existence, The world had emerged from fire and
to fire it would return,

Armed with this metavhysic Zeno taught that virtue con-
sisted in living according to nature, that is, in allowing the
reason within to live in harmony with the coamic reason of which
1t was a vart, Man could be at home 1in the universe as long as
he was content to abandon himself to an all embracing destiny,.
He who had thus accepted the Universe was self sufficient and
could defy evil things,

This phllosophy provided the Empire with the basis for
a cosmonolitan brotherhood, The Stoic ltinerant lecturer became
a familiar figure even in the market place, Stoicism dominated
Roman thousht for three centuries and finally left its stamp on
Christian ethics,

Stoicism lost much of its crusading Spirit by coming to
terms with Polytheism, and by assimilating astrology it gave

undue emphasis to its own inherent fatalism, Its belief in a




33

Universal vurvnose was cancelled out by the Cyclic theory of
history, in which all things were perlodically reduced to the
primordial Fire, The Roman world needed a faith which could
bring the mind as well as the emotions into the service of the
divine nurnose, which was not restricted to the realm of change
and decay.

It is in this connection that we should consider the con-
tribution made by Judaism. Jewish synagogues could be found in
every city of the Roman Empire. It is estimated that there were
about one million Jews in Egypt and about ten thousand in the
city of Rome, It was not through a high birth-rate alone that
the little nation of Jews had grown to include seven per cent of
the total povulation of the Empire. It was because Judaism had
become a 'missionary religion'. It is quite true that some Jews
had a proselytizing spirit, (Matt,.23:5), but the greater majority
of them felt that their religion was a treasure given to them in
trust for all nations, The whole world needed the knowledge of
the one spiritual God and His Holy Law, and every Nineveh should
have its Jonasah,

So when in the course of trade, the Jews scattered along the
trade routes of the Empire, some went in the spirit of zeslous
missionaries and won converts among the highest as well as among
the lowest classes of society. Alike among the rich and poor
thelr very presence must have been a reminder of the belief in
One God, a much more effectual reminder than that of the en-
lightened Greek Platonists. For to the Jew, the Oneness of God

wag not a Theocentric deduction from philosophic reasoning, but
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the fact of the root of all things. The Jewish synagoguesbe-
came great centres of hostility to Christianity, but as witnesses
to Monothei sm throughout the Roman Empire they were a most
valuable preparation for the Christian Gospel. They were the
bridge over which the Gospel passed into the pagan world.
(St, Paul and St. Stephen were Jews of the Dispersion).
As 1t was with the Jews in the Roman Empire, so it is with the
Muslims in India; a people, (forming one fifth of the total
population of India and Pakistan), hostile to Christianity, yet
stressing the Oneness of God. An aspect of His being which
Christianity endorses and vitally supplements,

And while the Greeks failed to build up a Greek nation,
they succeeded in imposing on the whole educated world their
ideas, belliefs and their language., The best poems, the best
statues and the best vhilosovhies were all Greek, The Greeks
were to be found everywhere and the whole educated world began
to talk their language. In the book of ACTS we read that
St ,Paul was preaching in Greek throughout the Empire., It was
only once that he had to use a different language (Acts 1ll$11).
The momentous decision to make the English language the officilal
and literary language of India 1s an important landmark in the
history of our country, Lord Macaulsy, who was apnointed
President of the Board of Education, became the leader of the
Anglicists, in opvosition to the Orientalists, (Conservatives
who championed the claims of Arabic and Sanskrit).

A Resolution dated March 7, 1855 stated that "The great

object of the British Government ought to be the promotion of
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European literature and science among the natives of Indla and
the funds appropriated to education would be best employed in
English education alone/' (L1)

Looking back on the hisbory of our country for the past
hundred years,we ses that the English language has played a‘very
important part in the progress of our country, Indirectly it
has provided a means of communicating the Christian message in
a non=-Christian land, In India the English language has taken
the vlace held by Greek in the Greeco-roman world,

There is one fact worth noting here, It was only durlng
the centuries when Christianity was spreading over the whole
Empire that Greek wss in universal use. By the third century
Rome talked little Greek and by the fourth it was a purely Latin
city. God used the Greek language as one powerful instrument for
the spread of the Gospel, Hindi may soon take the place of
English, but the English languege is still the official language
of India,

Just as there were various schools of philosophy in the
Gregco-roman empire, so in India we have a rich and diverse
backpround of ohilosophies, It will be convenient at this time
ﬁo diverge slichtly, in order to consider briefly this religious
and ohilosonhic background, by way of prevaration for what 13 to

follow,.

(L) V.A. Smith., Oxford History of India. p.670
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The Hindu tradition by its breadth seems to be capable
of accommodating various .religious conceptions. "It brings
under its sheltering wings all the religious, semi-religious
and social nractices of and observances of the Hindu race,
Polythelsm, Monotheiam, Pantheism and Atheism have flourished
under the ausplces and in the name of Hinduism, not necessarily
at different times, and still form an integral part of the
recognized Hinduism. Demon worship, hero worship, ancestor
worshin, worship of animate and inanimate objects, worship of
natural forces and worship of God have all been woven into its
web, It caters for every taste, every grade of life, every
stagd of develompment, all the stases are provided for", (445)

There are at least five different types of reliéious life
in Hinduism, namely: Polytheism, Pm theism, Atheism, Monism,
end Theism.

We shall pass on to examine these systems, and the develop-
ment of those religious and philosophic tendencies which gradually
resulted in the formulation of Gnosticiam and other syncretistic
systems which threatened the early Church {in the next chapter as
we trace the develovment of the Docbrine of Christ)s My point
here has been to examine the background of the Primitive Church

and to see 1t in relation to the modern Indlan exnerience,

We have seen that noliticel unity wes provided by the Romem
Empire, a 'lingua franca'! in the Greek language beaqueathed by
(L5) H.Harcourp., Sidelight on the crisis of India.

Muoted by Nicol MaeNicol - Living Religions of the
Indian Peonle, De27
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Alexander the Great, that colonies of Jews in Roman cities paved
the way for a Christianity proclaiming itself to be the ful-
filment of Judaistic Monotheism, and finally the mystary cults
end philosophic systems which revealed the crying need for a way
of salvation and a powerful Saviour, It was in this context
that "God sent forth His Son",

So it was in India, that the British Govermment, gave to
the peovle of British India, (India, Burma, and Ceylon),
sneaking two hundred and twenty-five langusges, a central
administration, one language of government, and an intrinsiec
sense of unity. So too is the emphatic Monothelsm of Islam,
the search after truth by the Hindu pnhilosophers, and the
desire to worshin God, (esnecially as seen among the Bhaktas),
by way of preparation for the Gospel in India,

And while there are many and substantial differences
between the clrcumstances and enviromment surrounding the early
Churdr in the Roman Empire, and the Church in Modern India;
as 1t once hanpened in the Roman FEmvire, so in India,
Christianity ceme once agsin, 'in the fulness of time",

Already, to some extent then, we have seen how the modern

missionary experience in India, illuminates the problems and

background which confront the sarly Church,
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Chapter 111

The Tmffect of the Situation (Challenges)
on the Interpretation of the Doctrine of Christ,

SECTION A,

Having surveyed the world in which Christianity was
preached, we have now to consider what was preached and how it
was relevant to the world, We have to consider the question:

What is Christianity?.

Jesus Christ is central in Christian Theology. Who and
what was He? There is hardly any other thenlogical subject
around which so much controversy has centred, and concerning
which there has heen such diversity of views,

Emil Brunner maintains that the centre and foundation of
the whole Christian faith is "Christology", that is falth in
Jesus Christ, the Medliator, "The actual appearance of Christ,
the entrance of this Divine Being into thls world would have to
be regarded as the central fact, as the actual fact of re-
demption". (Harnack) (4j6) "The question ‘What think ye of
Christ®! is in no sense a deflection of interest from the main
body of Christian truth, From the beginning this has always
been the central question within the Christian Church, and from
the very outset the Christian answer to this question has always

been the same; it 1s 'the power of God untd Salvation' as Paul

defines the Christian faith,

(16) Muoted by E. Brunner, p.233
The Mediator
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The question '"Who is He?! means the same as the other questions:
"What has God to say to us in Him?'; the one cannot be answered
without the other, The first mnswer to the question 'Who is He?!
was this: 'He is the 'Divine Word'!, Rightly understood, this
reply contains the whole truth. He is that which God has to say
to us..... What can there be beyond that? But the converse is
also true: What God has to say to us is just this: He has to tell
us what He 1s., TUnless you know who He is, you cannot know what
God has to say to you. When you know who He is, then indeed you
possess no mere speculative theory, with no reference to your
lifes; when you acknowledge Christ in faith, you are acknowledg-
ing your King, and God is telling you something about yourself
and about your life which "eye hath not seen, nor ear heard,
neither hath it entered into the heart of man to conceivef"(h?)
Wright agrees with Brunner, when he says so succinctly, "What

is called 'Christology'! means a reasoned statement of the
relation of the Historic Jesus to the Ebernal God: or, more
vositively, of how Jesus has for Christians, the value and
reality of God", (48)

The old 'Back to Jesus' movement with 1ts emphasis on the
Historicd figure rendered a great service to Theology, for it
established firmly the truth of the true humanity of our Lord,
Its weakness was that for too many it ended there, Some saw Hinm

as 1little more than a great teacher, Harnack contended that

47) 1 Cor,2:9 E. Brunner ., Mediator pe23l
8) C.J., Wright, Mission and Message of Jesus. p.676
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"the origlnal Gospel message in the teaching of Jesus was not
about the Son but about the Father".(l}9) Some others found in
Jesus a Leader and Guide, In man's long search for God, Jesus
was the supreme finder, and because He found God, He can lead
others, They are prepared to go a step further and say that

He is not only the pathfinder, but is Himself the path, the
living way, through whom alone we can surely come to the Father.
St.Jn. (1l :6), The real Christological question 1s not simply

a psychologlicdal or an historical question about Jesus, as to His
psychicdl constitutlion as to how His mind worked, as to His
self-consciousness and what claims He made; but is funda-
mentally a question about the nature and activity of God,

It is true that Jesus is the climax of the age-long search,
for God, But what kind of God did He discover? What kind of God
do we find in His teaching? Not a God waiting to be discovered,
but one who was Himself seeking man, D.Baillie points out
that "It 1s well knoun how the Jewlsh scholar Claude Montefiore,
when he sets himself to see whether there was anything quite new
in Jesus!' teaching, anything which no Jewish prophet or rabbi
had ever sald before Him, sinsled out this one thing as quite
distinctive: the nicture of the Divine Shenherd coing out into
the wildermness to seek a lost sheep, the picture of God as not
merely receiving those who turn to Him, but as taking the
initiative in seeking those who have not turned to Him, That,
he says, 1s 'a new fipgure' and 'one of the excellences of the

Gospel'!. So that 1s the kind of God whom Jesus 'discovered';

(4o} Baillie - God was in Christ - p.60
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a seeking God, whose very nature it is to go the whole way into
the wilderness in quest of man". (50)

So something more must bé sald of Jesus than that he was
the supreme discoverer of God., He is the means whereby God seeks
men, He not only discovered God, but He also revesled God, He
revealed God because He was indwelt by Him. A true Christology
will tell us not simoly that God is like Christ, or that Christ
is like God, It will say that God was in Christ, It tells us
not only about the nature of God, but about His activity, about
what He has done, comins the whole way for our Salvation in
Jesus Christ; and there is no other way in vhich the Christian
truth about God cen be expressed, A knowledge of the Lord Jesus,
as He lived and taught on earth, is a basic necessity for a
sound Christology. "If we cannot find any revelation of God
in the vortrait of Jesus as an historic person, hor are we ever
to reach and accevnt the dogmas about Him? If we cannot get so
far as to know whet He was like, or if that has nothing to do
with the real meaning of the story, then how can we go so much
farther and know that God was incarnate in Him? In short the
relevence of Jesus of history ralses ultimately the whole pro-
blem of the basis and rationale of our Christian belief in the
Incarnation", (51)

Can we know the Jesus of History? Many would answer
"No"., Such would be the answer of the Form Critics, who claim
that the Gospels are not narratives compiled from the ftesti-
mony of eye-witnesses, but are a collection of stories which

(50) D.Baillie - IBID p,63
(51) D.Baillie, God was in Christ p,50
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grew up in the Christian Community and were used for the pur-
poses of evangelism and teaching. Some may have been true
reminiscences of what Jesus said and did, but others were in-
vented to meet the needs of the time. So they say that it is
impossible to reconstruct a picture of our Lord as He lived on
earth, The objection to this point of view 1s that the Form
Critics tend to be too subjective; their classification of a
story depends on the impression 1t makes on them, It seldom
seems to occur to them that a story about Jesus may have been

handed on because it was true. Surely those who had known Jesus

and believed what they did about Him would be interested in re-
calling what He had said and done, simply because 1t was He
that said or did it, While the Gospels are not blogravhies in
the strict senge of the word, they still give us a plcture of
Jesus as He lived and taught among men,

We do not find anything that could be called a Jesus-cult
in the New Testament, Whatever Jesus was or did, in His life,
in His teaching, in His Cross and passion, in His resurrection
end ascension, and exaltation, it was really God that did it in
Jesus, FEven His death on the cross was a reconciling act of
God., His early followers spoke of it as the love of God who sent
Him, In the New Testament the love of Christ and the love of God

are the same thing. "God was in Christ reconciling the world

unto Himself” "It is all of God", (52)

(52) 11 Corinthisns - 5:1d
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What the early Ecumenical Councils have done for us is
found in the doctrinal decisions repudiating the various errors,
the heresies which were always of the nature of over-simplifi-
cation, By rejecting the errors they tried to protect the
mystery of the Incarnation, It is the perennial task of The-
ology to think out the meaning of the Christian conviction that

God was lncarnate in Jesus, and that Jesus is God and man.
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The Biblical Foundation.,

We have been di scussing the place of Jesus Christ in
Christian Theology. Christian Theology is based upon the
revelation of God in Jesus Christ; therefore we shall examine
the Biblical foundation carefully before we trace the
develonment of the Doctrine of Christ. While we shall consider
this foundation first of all in the light of the four gospels,
1t is important to stress that it i1s the same apostolic Kerygma
which underlies all books of the New Testament, "The apostolic
church possessed a definite Kerygma. This Kerygmé underlies
every book in the New Testament; 1t is the apostolic gospel",(53)

In the days of the great Church Councils, those who defended
the Christian falth and also the heresiarchs they condemned
acceoted the verbal insviration and inerrancy of the Scriptures;
a theory they had inherited with the 0ld Testament from the
Jews, For them the writings of Psalmists and Provhets, the
synontic Gosnels and that according to St. John were all on the
seme level of inspliration and could be quoted wlth equal
authorlity to nrove a noint of doctrine, But during the past
century the Church's view of the Bible has changed, Few
scholars of standing today would contend that the victure of

Jesus presented by the Fourth Gosnel is identical with that

(83) Alan Richardson: A Theological Word Book of the Bible,v, 172
(Author's underlining)
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depicted in the first three. Archbishop Temvle voints out that
"the synoptists may give us something more like the nerfect
nhotograph; St, John gives us the more perfect portrait ...eee
Because St,John is the portrait painter, consciously submitting
his mind to be intermnenetrated by his subject, and then agiving
forth +what his mind contains, he is not careful to distinguish
between that the Lord historically 'said'! and what that saying
has come to mean for him in his life long meditation", (SQ)
Another fact vwe have to besr in mind is the develonment
of the doctrine of the Person of Christ in the New Testament.
In the early stages we see Jesus as a man. esnecially chosen
by God, but not as the Divine Being devicted in the Fourth Gosvel.
It was as their exnerience of Him deenened that the early
Christians came to realize who Jesus really was. The Fourth
Gospel marks the climax of that conviction, "The way to the
Knowledge of Jesus" writes Emil Brumner, "leads from the human
Jesus to the Son of God and to the Godhead., 'The Scripture
beginneth very gently and leadeth us to Christ as to a man, and
after that to a Lord of all Creation, and after that to a
God..sss. We must begin at the bottom, end afterwards rise to
the hei shts'., (Duther) It is the miracle of the divine con-
descension towards us that He wills to meet us in a human being.
If God has opened this way to Himself for us, we ought to follow

it too; we have no right to tfy to reverse the process. That is

(5h) Williem Temple - Reading in St, Johnts Gospel.
p. XV11l, Introduction,
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why the Gosnels, the records of the human life of Jesus, are
placed first 1n the New Testament, in order that, meeting the
man Christ Jesus, we may through this encounter, come to the
knowledge of God", (55) But the 1ldea of development must not
be taken too far and must be used with great caution., Vincent
Taylor says that Mark's Christology is a hish Christology,"as
high as any in the New Testament nob excluding that of John",(56)
The claim that, according to Mark, Jesus becomes the Son of God
by adovntion has often been made, but it devends. on a suverficial
reading of the Gospel. The evangelist's idea is that Jesus is
by nature Son of God, In Mark we come across the view that
behind the fully humsn life, Deity 1s conceded, but is visible
for those who have eyes to see, in His personality,bteaching and
deeds,

C.H. Dodd, points out that the appearance and movement
seen in the Fourth Gosnel is only i1llusory. From beginning to
end Jesug is exerelsing the functions which properly belong to
Him as risen and ascended Lord, the Saviour and Judge of men, (57)

St .Matthew tells us that Jesus came 'preaching the Gospel
of the Kingdom!'.(58) One of the most assured results of recent

study of the Gospel is that the person of Christ must be

(55) ®Emil Brunner, Dogmatics Vol:2, »n,322,

(56) Vincent Taylor. The Gospel according to St.Mark. p.l21
(57) C.H., Dodd, UNew Testament Studies. 0,170
(58) St, Matthew ;223




interpnreted in the light of his teaching ebout the Kingdom of
God, Tt is difficult to find out the exact mesning of the
Aramalc phrase which is rendered in Greek by the words ;f ﬁL«W,Xb(; O
@eod, John Knox says that '"no single English phrase con-
veys the full and varied significance of the term. Three mean=-
ings can be distinguished, although none of the three is really
complete when it is separated from the others,

(1) The eternal, ultimate sovereignty of God, His Kingdom (as
in "Thine is the Kingdom and the power and the glory). (2)the
rule of God in and among men in so far as God's sovereignty is
acknowledged and His will is done; (3)the, complete and perfect
establishment of God's rule in the ‘age to come', In the first
sense, the Kingdom was real, Indeed, the ultimate reality --

but was not yet actual; in the second sense, it was actual but
imperfect and incomvlete; in the third sense, it would be both
actual and complete, In the first sense one would acknowledge
the Kingdom of God; in the second sense one might belong to it
even nows in the third sense one would expect and hope for it.
In the first sense the Kingdom was above hlstory; in the second
sengse it was within history; in the third it was at the end, or
beyond the end of history. Once it is seen that the same phrase
might be used in all or in any of these closely related but
distinguishable senses, there will be no surprises that con-

temporary students of the Gospels differ in their understanding

of what Jesus meant", (59)

(59) John Knox. Christ the Lord p.2l
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Jesus identified Himself with the Kingdom of God., The
expressions 'for my sake'! and 'for the Kingdom of God'!s sake!
have the same significance and are used interchangeably, Where
Mark reads 'for my sake and the Gospels! sake! (10:29) ILuke
reads Tfor the Kingdom of God'!'s sake! (18:29) Again our Lord
associates Himself with the fulfilment of Messianic hopes, It
is impossible to dismlss the witness of Christ's consclousness
that He stood in a snecial relation to God and to the fulfil-
ment of His purpose to the world, Expressions like "Thou art
my beloved Son' (Luke 3:22) and 'This is my son my chosen'! re-
flect the inner consciousness of Jesus,

Vincent Taylor says that é(wﬁyTéf is used in the sense of
/onorev§§ tonly' ‘sole'{60) Aristotle &as the word in that
sense in Rhetoric 1:7,h1 (61)

The New Testament sets forth Jesus as 'The Christ'! and so
let us consider the significance of the title and the way in
which our Lord fulfilled the role. It is difficult to arrive
at any one clear or consistent picture of the pre-Christian
belief about the Messiah. But it is sn indisputable fact that
there was a widesppead povnular belief among the Jews that the

Messiah, the God-apnointed redeemer of Israel, might appear at

any moment,
(60) Vincent Taylor. St,Mark 1,161

(61) " , 1

14
And that which 1s held most dear, sometimes nlone,sometimes
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(continuation of footnote (61) carried forward from
vage 118,

accompanied by other things, is a greater good. Wherefore
he who puts out the eye, of a one eyed man and he who puts
out one eye of another who has two, does not do equal
injury (for in the former case, il man has been deprived
of that which he held most denr .

ARISTOTLE:  RHETORIC. (Tr.by FREESE). 1.86
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@uick points out that there are three generally accepted
characteristics of the Messliah's person and work,.

"(1) Although God would raise him up to fulfil his
promlises to his people, the Messiah was never thourht of as
himself nersonally divine., He was to be a human King, of
Davidts line according to general belief, who was to reign over
God's peonle on this earth, It is true that the words of
Psalmii.,, 'Thon art my son, etec., were usually internreted
as referring to the Messiah, but in the 0ld Testament both
Israel and David were spoken of as God!s sons with no suggestion
that they were other than human,

(2) The Messiah's work was to be primarily the salvation
or deliverance of Godt!s neonle from their earthly foes and alien
onnressors, so that they might live in richteousness, peace and
vrosverity.

(3) The Messisht's coming was agsociasted with a miracu-
lous intervention of God declared in works of sunernatural
power, and more vagiuely with the end of this world or age and
the insueuration of a new world-order", (62)

Israel looked forward to a time of deliverance, not only
from the yoke of Rome, but also from sin and all unrighteousness.
It was a religious salvation which was bound up with the ideal
of the coming theocracy, the manifested Sovereignty of God,

It involved the fulfilment of evervthing that was or that might

be imnlied in the new Suvernatural Arce -- in the Kingdom of God

(62) 0.C., fuick, Doctrines of the Creed, p.Tl




on earth, or in the new heavens and the new earth wherein
righteousness dwelt.

"And at a varticular date in the first century" says
Rawlinson, "there came into this world, ... in the first
instance, into the Jewish world, which cherished such spiritual
hopes -- One who in some manifestly non-political sense was a
Claimant of Sovereignty,and who today is the object of the
nassionate faith and of the adoring loyslty of multitudes ....
'di spersed throughout the whole world!. (63)

There are those who contend that the historical Jesus
was a prophet and that the picture of Him as the Messiah 1s
the inventlon of the Church, "If 1t was Christianity that
created the figure of the Christ of the Gospel® asks Rawlinson,
"What was it that created Christianity?', The only adequate
answer 1ls that behind Christianity i1s the Jesus of history,and
that behind the Jesus of history is the redemptive activity of
the living Godeesse. It was as a Messianic claimant that Jesus
was condemned by the Jews and put to death by the Romans, a fact
wich involves that He must have himself claimed to be the
Messiah in His lifetime",(6li) PFrom the time of Isalah there had
been an expectation of the intervention of God in the affairs of
Israel and that God would raigse up a true King as ruler of his
neovle, It is very important to realize that Israel was a

Theocracy -- that God was the real King and the earthly Monarch

(63) Rawlinson - New Testament Doctrine of the Christ. p.2l
(i) Rawlinson - New Testament Doctrine of the Christ, P,10 and
P.ll.
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His revnresentative, It was because Saul failed to recognize
this that he was rejected and David chosen in his stead., Men
treasured the memory of David as the 1deal King of Israel, It
was believed that he had given the nation deliverance from its
enemies and that he had ruled the people justly and 'walked in
the way of the Lord!'. The howne of the Provhets was that God
would raise up another David to rule in the same way.,.

A8 we read the Gospels we note that Jesus is deplcted as
the Son of God, and appronriates to Himself the title, Son of
Man. And though he never uses the actual words, the title
"Servant of the Lord! often trembles on His lips, Beneath this
apparent titular diversity, there lies a deeper unity. If we
comvare the attributes and functlons of the Messiah as sketched
in Psalm 2:6-8 with those of the Servant of the Lord in Issiah
53:13; 53:9, 12, and again with those of the Son of Man as set
forth in Daﬁiel 7: 13 - 1, we shall find that all three are
really variant phases of one Messianic idea -- Israel's age-long
and unquenchable hovne of a Saviour. Vincent Taylor rejects
Wrede's hypothesis that the Messlanic secret is a literary
device of St.Mark, Jesus re-interprets the Son of Men in terms
of the suffering Servant. (65) "Jesus imposed silence because
of the nature of Messiahship as He conceived it to be, To Him

1t was not primarily a matter of status but of action". (66)

(65) V,.Taylor. The names of Jesus., .35 (MacMillan 1953)
(66) V.Taylor. St. Marks. p.123
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William Manson says that 'All three are invested with the game
attributes of widdom, judgment, righteousness and the possession
of the spirit of God., All three are a light to the Gentiles,
All three are assoclated with a 'covenant! which God makes with
his pneople. All three receive homage of 'Kings! and raise the
mighty from their seats." (67)

1, The Son of God, In the old Testament the phrase 'Bon
of God' is variously apnlied to Israel (Hosea 11:1), to Kings
(Eg,Solomon 2 Sam, 7:1l), to Angels (Job 1:6) and to the Messisah
(Psalm 2:7). "The Lord said unto me, Thou art my son; This day
have I begotten Thee", Psalm 2:7. This passage was Messianically
intervreted in our Lordts time, In the Apocryphal book known as
i Ezra, written towards the end of the first century Messlah is
called 'The Son of God'. This usage 1s seen in the Gosvels too,
'Thou art the Messiah, the Son of the living God' (Mt,16:16)

'Art thou the HMessiah, the Son of the Blessed' (Mk,1llj:61)

The demoniacs (Mk.3:11) the hish-priest (Mk.15:62) and the

Centurian at the Cross (Mk.15:39) all designate Jesu;f'the Son

of God!. This phrase occurs on our Lord's lips in the stories He told
of the Baptism and Temptation, 'Thou art my beloved son' says the
heavenly voice at Beptism., "If thou art the Son of Godl says the
Tempter to Jesus,

Most conclusive of 2ll is the passage in Mt,11427 (Lk,
10:22): "All things have been delivered to me by my Father;and

no one knows the Son except the Father, and no one knows the

(67) W, Menson - Jesus the Messiah, .99
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Father except the Son,and any one to whom the Son Chooses to
reveal him", Vincent Taylor calls this the aerolite from the
Johannine heaven", (68) This passage and Mk,13:32, dre our
historical basis for the sonship terminology in the thousht of
Jesus himself., (Mt.,11:27 shonld be taken as it stands)., G

A, Hunter says that this is the most important Christological
vassare in the New Testament. (69) Our Lord claims not only
that he 1s the organ of Godt!'s self-revelation, bi that He alone
knows God trmly ag Father and for that supreme knowledse all men
must become dehtors to Him, This is an unshared sonshin, 1A
filial relationship to the Father, to which fthere is a parallel
nowhere else, i3 the secret of the work and ministry of

Jesus"., (70)

2. The Son of Man, Our Lord accented the tlitle 'Messiaht!,
but the title that He claimed was 'the Son of Mant', It occurs
about seventy times in the Synoptic Goswels, It is found only
on the lins of Jesus, In the 0l1d Testament the expression !Son
of Man'! means 'a humsn being'! (Psalm 8:l). It is in that sense
that the phrase is used in nassages like Lk,7:3li !'The Son of Man
came eating and drinking'. Hunter nolnts out that, in the main,
the vassages in which this expression occursmay be grouned around
two motifs: (a) "humiliation, as 'The Son of Man must suffer meny
things! (Mark 8:31)and (b) exaltation, as !'Ye shall see the Son

of Man sitting on the right hand of power and coming with the

(68) V.Taylor, The names of Jesus., 1,62
(69) Hunter - The work and words of Jesus. 1.34
(70) V.Taylor - Jesus and His Sacrifice, 1,38
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clouds of heaven', [!Mark 1L:62)"., (71)

Most modern scholars agree that the source of our Lord!s
title muast be either Daniel 7:13 or the Book of Enoch (37 to
71). Wo one has conclusively proved that Jesus knew the book of
Enoch, but He certainly knew the book of Daniel, "I saw in the
night visions, and hehold with the clouds of heaven there came
one like a son of man, and he came to the Ancient of Days and
was presented before Him," In v.18 we see that the 'One like
unto a son of man' renresents 'the saints of the Most High'
that 1s, the veople of God, It seems clear that Jesus regarded
Himself as the ‘'one! like the son of man, He also must have re-
garded himself as the renresentative or head of the people of
God, Whether the Son of man as he anmpears in Daniel is thought
of as an individual, the representative or leader of the
Victorious Kingdom, or as a more or less Corporate Symbol or
nersonification of that Kingdom has occasioned a good deal of
debate, But in the Canonical book of 1 Fnodrihe seems to be
thought of clearly as a pre-existent Being, residing from all
eternity with God in the heavens, who should apnear in the end
of time as the divinely sent deliverer. (72)

The dominent 1dea in the title seems to be that of
sovereisnty, In Daniel 7:1lj, tone like a son of man' receives
a Kingdom from God, He 1s the bearer of a divine rule, dJesus

assoclates his title with the thought of His ultimate exaltation

(71) IHunter, Work and Words of Jesus.
(72) John Bright. The Kingdom of God,
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and triumph, The Son of Man is destined to triumph and with
Him the csuse of God's people, With this ldea of soverelgnty
Jesus comblned the idea of service and sacrifice,®"The Son of
Man must suffer many things'. 'The Son of Man came not to be
served but to serve and to give his life a ransom for many'!
Mic,10:45. He knew that he was called of God to fuse in His own
person and destiny the two roles of the Son of Man (Daniel) and
the servant of the Lord (Isaiah). "He poured into the 'Son of
Man'! mould the contents of the 'suffering servant! idea®,(73)
3. The Servant of the Lord., At His baptism our Lord
heard a voice from heaven, saying, "Thou art my beloved son,
with thee I am well pleased". The reference to the 'Son?! re-
called Psalm 2:7 and 'beloved! and ‘'well pleased! recalled the
first of the servant passages in Isaish (Is.}j2, 1-9"), "My
chogsen in Whom my soul delights." Some have suggested that it
was His study of the Word of God in Isaiah 53 which first re-
vealed to Him the necesgsity of dying in order to reign. It may
be that this truth was revealed to Him by His Father, In any
case it is quite certain that most of His sayings about His
death echo Isaiah 53, It is only in Luke 22:37 that we find an
express quotation "And he was reckoned with transgressors!'!

(Isatan 53:12), He speaks of His whole mission as one of ‘service',

a service that must end in death, Mark 10:)}5,

(73) Mdldwyn Hughes - Christian Foundations. 1pe38,
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Turner states that the suffering Servant Christology goes back
to Jesus. "He shall not cry nor 1lift up His Voice", This
verse 1s an examnle of the silence and indirectness of the
claim which Jesus imnosed upon Himself. (7h)

The three concepts of the Messiah, !'Son of God!, 'Son of
Mant!' and 'Servant of the Lord! tended to coalesce into one,
It 1is evident that Jesus saw Himself as fulfilling the role of
the suffering servant and that in this he identified Himself
with the Son of Man, This is plain from His answer to the high
priest found in Mark 1L:61 and 62, "Are you the Christ, the Son
of the Blessed?", and Jesus said,"I am; and you will see the Son
of Man sitting at the right hand of Power and coming with the

Clouds of heaven'".

(74) H.E.W. Turner - Jesus Master and Lord., p.209
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We shall now proceed to consider the Christology of the
Acts, the letters of St.Paul, the enistle to the Hebrews, and
finally that of the fourth Gosprel.

While the four sospels may have been based on later source-
mamicerints. than Acts, "The Gosnel-tradition of the teaching of
Jesus 7as built up durirg the oral veriod of its formation in
the decades in which the preachers were vproclaiming the un-
chaneing Keryema, which was and is the foundation on which the
Church stands, (The Kerysma underlies every book in the New
Testement - it 1s the anostolic gospel®), (75)

In their early nreaching, the Anostles sneak of our Lord
as a 'man!' (Acts 2:22) and as & prophett (Acts 3:23), He is
also snoken of as the Christ® "The Christ annointed for‘you,
Jesus" (Acts 3:20). In their preaching we see them moving,
verhans unconsciously, towsrds a higher apprehension of His
Person, As Messish Jesus is the vehicle of the Divine endow-
ment, God has given Him . Hig Spirit and the Spirit is shed forth
by Jesus (Acts 2:33). The forglveness of sins i1s intimately
connected with faith in Him, (Acts 2:38, 4:12, 5:31), In His
controversy with the Pharisees Jesus had challenged them to tell
why, if the Messiah was to be the Son of David, David had called
Him 'Lord! quoting Psalm 110, God rsised up Jdesus and had con-

stituted Him both Lord snd Christ (Acts 2:36). The forgiveness

Theoles

(7%) Alsn Richardson. 'A Tmue Word Book of the Bible™. p.172
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of sin had always been considered the prerogsative of God alone;
but on earth Jesus had claimed authority to forgive, and now
His followers were mroclaiming forgsiveness through His name,
V. Taylor comments that there is no foundation for the view
that Jesus claimed the power to forgive sins because He was the
Messiah., The Enochic " son of man slso has no power to forgive
claimed
sins, Jesus/that His power of forgiveness was based uvon the
unique relationship in which He believed Himself to stand toward
God and man". (76) His claim to forgive sin was a genuine
utterance, which Jesus svoke without the expectation of being
immediately understood®, (77)

In the Acts of the Apostles we see the wlllingness of the
followers of Jesus to suffer persecution for His sake, Their
versistence in loyalty to Him drove a wedge between them and the
established Religion of the Jews., Until then the only way of
anproach to God was through the ordinances of the Mosaic law.

If o gentile wanted to share in the blessings of the coming
Kingdom he had, in effect, to become a Jew, These early
Christians were taking the risk of being cut off from the only
means of avvroach to God, It can only be that they had found

a better way. They had found that Jesus was "The Way, the Truth

and the Life", Tt is but a step from this to setting Jesus on an

equality with God,

(76) V. Taylor. St. Mark, ©v,195
(77) V. Taylor., Names of Jesus. 7D.27
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St., PAUL!'S CHRISTOLOGY.

St. Paul's Christology rests upon.the fundamental con-
viction that in the earthly life, death and resurrection of
Jesus Christ, God had accomplished a supreme act of grace for
the deliverance of men from the otherwise Inevitable
consequences of their transgressions of His léw. It 19 pretty
well agreed smong New Testament Scholars that Paul no where
uses the word 'God' for Christ, It appears to be done only in
Romans 9:5, Drs,8nday and Headlam, while commenting on the
controverdial part of V, 5 adoot one alternative and say: |
fSt.Paul's phraseology is never fixed; he had no dogmatlic reason
ageinst so using it, In these circumstences with some slight,
but only slight hesitation we adopt the first alternative and
translate "of whom is the Christ as concerning the flesh, who
ia over all, God blessed for ever, Amen".(78) On the other hand
C.H, Dodd translates the controversial part of the verse as
'Blessed for evermore be the God who 1s over all! Amen! and says
'Even though he(Paul) ascribes to Christ functions and dignities
which are consistent with nothing else than delty, yet he
vointedly avolds calling Him 'God'.(79) R.Buftmanmpoints out
that Doxology in Rom,9:15 is scarcely to be referred to Christ".
The New Testament exercises great restraint in calling Christ

God.(80) It is wrong to say that Jesus is God, for that implies

that we already know what God is. We really ought to say

(78) W.Sanday and A.C.Headlam. The Enistle to the Romans.
(Int: Cv: Com: 238)

(79) C.H.Dodd. Epistle of Paul to Romans.(Moff:N,Test.Com:P,152)

(80) Rudolf Bu€tmanw Theology of New Testament, p.129

Rukb €P Th 20:28. T Thes l11 (o 2003 and 1 Pek .
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that God is Jesus, Jesus is the presence of God, the divine
Being Himself, (81)

Panl frequently uses the word 'Lord! for Jesus,
Rawlinson points out that M"behind the absolute descrintion of
Jesus in Greek-sveaking Christlanity as o K6C/of('the Lora!)
there lay an earlier description of Him as 3 ’({)@o? ;/3v (tour
Lord') corresnonding to the Aramaic 'Marana', and that con-
sequently the belief of the Christian Community in the
religious lordship of Jesus must be traced back behind Greek-
sneaking Christlianity to the original Aramalc-speaking
Church", (82) It is significant that St,Paul uses this
Argmaic form even when writingto the Greek-sneaking Corinthians,
(1 Copr,16-22), 'Lord! asa a title of Jesus was not derived
from the mystery religions, Paul's deepest affiliations are
Jewish, not Greek, (83)

The first Chrigstians fervently believed in the 'Son!
but they invoked "the Lord". (8li) The use of Lord probably
arose from the Christian use of Psalm 110!1 quoted by Jesus

himself in (Mark 12:36) his controversy with the Pharisees,

He
in which made en aoneal to the early Church, "In acknow-

ledging the risen Jesus as both God!'s Messisgh and thelr own
Marana, the first Christians were beginning to discern,though

not yvet aetually asse_rting, his full Godhead". (85)

lens Werner Bawtech., Trans,R.H.Fuller, p,50 Kerggme Q*A‘hﬁ7a:
Rawlinson - New Testsment, Doctrine of Christ. p.231

V.Tavlor, Names of Jesus, v».U7 C.P. FF ABvuca . o il P 23¢9
IBID 0,57

0.C.Quiclk, Doctrines of the Creed, n,39
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Buttman)has revived Bousset'!s theory that the use of the term
kSC\d: as apnlied to Jesus was an Innovation of the
Hellenistic Churches and represents an apnroximation of the
Chrilstian Theolorsy to Hellenistic religiosity. The conclusive
argument against Bomsset's theory is the Aramaic liturcical
formula Maranatha, which Dr,Rawlinson aptly calls the 'Achillesg!
heel" of Bousset's theory. (86)

Paul brousht out clearly the ldentity of Jesus with the
heavenly Christ, To Paul Jesus Christ is one who is to
Christians in their inner life what only God can be, "Paul
nresents the life of Jesus as the act of the living God working
mirhtily in love for the dellverance of His creation from bondage
to sin and death, YGod was in Christ reconciling the world to ‘
himself" (2 Core.5:19) 'In this God commendeth his love towards
us in that while we were yet sinners, Christ died for us' (Rom.,
5:8) In Colossians 1:13 we see the order of St,Paul's Christo-
logical thought, He is tthe Son of God's love', in Him ‘we have
our redemntion! and he is 'the image of the invisible God, the
first born of all creation",

In Phillpvians 2:5-11 and 2 Cor.8:9 St.Paul expresses the
underlying conviction that by His earthly life and death Christ
Jesus expressed not only the Father's love and grace towards man,
but also and equally His own, and that this is the reason why his
nre-existent divinity must be asserted, We also see in Paul's

letters some sort of identity between Christ and the redeemed

(86) R.H.Fuller., The Mission and Achievement of Jesus. pelll
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Israel.--Christ to be regarded as the true representative of

the Christ-nation,

THE EPISTLE TO THE HEBREWS,

Hebrews sets forth Jesus as both God and man, Nowhere
in the New Testament is the humanity of Christ set forth so
movingly. Bruce voints out that "not even all the Gosvels
show us Jesus in the weakness of His flesh side by side with
the purity of His snirit as He is exhibited here. (87) The
name 'Jesus' occurs about ten times in the Epistle, He is
plctured as passing through the normal development of human
life, learning obedience, even though a Son, by the things
which he suffered, (5:8) No asnmect of His life escaped the
assault of evil and thereby He was schooled in sympathy. Yet
no corruvt strain existed in His nature to which temptation
could appeal, Hisg sinlessness is affirmed as a qualification
for His work as Saviour and intercessor, The author alludes
to His faithfulness ("He was faithful to him who apvointed
him" 3:2) His trust in God("I will nut my trust in him" 2:13)
end His natience under reproach ("Endured such hostility-

against himself'12:3), He offered up prayers and supplications

with loud cries end tears and he "learned obedience through what

he suffered",

(87) Bruce - Epistle to the Hebrews., p.lili3
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Along with this portrait of Jesus goes a lofty christ-
ology. ‘Hebrews, like the rest of the New Testament, begins
from the exalted Lord"., (88) It was because He was more than
man that He was able to accomplish His atoning work. ([8:1) It
is as 'son' that Jesus discharges His priestly functions.(lj:1l).
The sonship of Jesus is the central theme of the writer's
Christology., It is set forth in the opening verses of the
Epistle 1: 1-5. , His person is definitely set forth in relation
to God, In contrast to prophets and angels, (servants) He is
'Son'!, and described in His essential being as the effulgence
of His glory, etc, An 'effulgence' is more than a reflection,
"He reflects the glory of God and bears the very stamp of His
nature" (1:3)., "It is indeed true that the sense of 'effulgence'
passes into that of 'reflection' .... in the one case the nature
of Christ is emphasized and in the other His office, The
'leffulgence! is the necessary manifestation of the luminous
body: the reflection 1s the manifestation through some medium
as it takes place in fact, It is however necessary to observe
that 'effulgence' is not any isolated ray, but the whole bright
image which brings before us the source of light",(89) "He sat
on the right hand of the Majesty on high" suggests dilgnity,
authority and equality. His essential greatness is set forth

in the early chapters., Becausa He is the Son, He is superior

(88) Mackintosh - Person of Christ. p.80
(89) Westecott, Epistle to the Hebrews, mn,1l.
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to the Angels, to Moses, to Joshua and to the whole line of
Araonic High Priests,

. Paul and the author of the Epistle to the Hebrews
teach that Christ did not begin to be at His earthly incar-
nation but was Mediator of creation from the first, Both teach
that He has reached a glory far above men and angels by way of
the cross, At His resurrection He attalined to a manifested
greatness which was His always by right, Both teach His true
Godhead end real subordination. In combining a 'Wisdom!
Christology with a strong emnhasis upon the human life of

Jesus the writer anticipates the Fourth Gospel.

THE FOURTH GOSPEL

Scholars are still divided on the question of authorship.
"The Johannine Witness of Jesus to Himself)' savs Mackintosh
"is at bottom historically trustworthy, while yet His actual
words have vassed through the colouring medium of the writer's
nersonal reflection, His tyve of exposition, so unlike that
of the gynontists is due to his having thorouchly worked over
into his own style his recollections of what Jesus said and
did"., (90) The title 'Son of God!' is the real key to the
Christology of this Gospel and its significance 1s developed
by the Bvangelist in a very definitely theological sense. The

title 'Son of God! was synonymous with that of the MMessiahl

(00) Mackintosh, Person of Christ. 1D.97
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"We have found the Messiah (which means Christ)", The
Evangelist remains faithful to the historical fact that our
Lord, during His ministry unon eerth, was addressed by the
pre-Christological title of Rabbi (1:3R), He also shows
acquaintance with the early Christien use of the title 1'Son of
Mant, 'It is as the Son of Man that He is to be lifted up!
(3:111), As the Son of Men also He is, in the Pauline sense,
pre-existent., "No ore has ascended into heaven, but he who
descended from heaven, the Son of Mant, (3:13) The title 'Lord!
is relativel}y speaking, not nrominent in the Gosnel,

The Gospel is rooted in history. The fourth evangelist
uses historical tradition ~s a kind of Lransparent medium.(Ql)
The writer draws on the tradition held by the Church, Jesus
of the Fourth Gospel is truly man as dewnicted by the synoptists,
But He 1s more than man, He is the incarnate Son of God, This
is obvious throughout the Gospel, but is set forth dogmatically
in the Prologue,

The subject of the Gospel, as we have seen already, is not
the Logos or Word, but the divine Person Jesus Christ, Jesus
never refers to Himself as 'the Word!, "The writer desires to
avail himself of a concention more congenlial to the thought of
his readers than to his own, in order to set forth in words
familiar to his readers the doctriﬁe he wishes to teach,namely,

the uniqueness, finality, and all sufficiency of the revelation

(9m) Strachan. The Fourth Evangelist, pl71l
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of God made in the werson of Jesus Christ", (92) St,John re-
quired a term which could express the absolute nature of Christ,
in Whom the eternal, self-revealing God was incarnate, In
addition to its place in 0ld Testement thought, it has received
from Hellenism a certain cosmic width of meaning and this
furnished a point of contact between Christianity and current
religious thought, In doing this the author took special care
to nreserve the Christian meaning without being overshadowed
by former associations, The 'word! is interpreted by Jesus and
not Jesus by the 'Wordt,

We may distinguish four stages in the vrologue. They are
"{1) The Word in His primeval everlasting being (2) The Lord who
comes to His own as Life and Light (3) Jesus Christ, uvnon whom
the writer's mind has been fixed from the very outset, and who
is now further characterized (L) as the only 'Son' ". (93)
The picture of the Christ of New Testament writers is first and
foremost due to their faith., At the centre of thelr faith stand
the Cross and Resurrection, They experienced Salvation by being
crucified, buried and raised with their Lord and Saviour., The
New Testament critics are trying to get behind the Gospel tra-
dition in order to separate fact from interpretation, However,
higtory 1s a matter of the selection and the interpretation of

facts., This is exactly what the Gospel writers have done for us,

(92) Burton. Short Introduction to the Gosnels, pe.l32
(93) Mackintosh - Person of Christ. p.ll9
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Facts and interpretation are indissoluble and together they con-
stitute history, (9L) It is hard to draw the line betweegZ%esus
of history andzgﬁrist of faith,

The writers of the New Testament were not directly conscious
of the intellectual inconsistencies, Theirs is the testimony
and witness to what they saw, handled and experienced, even thé
Word of God., The total impact of the Master's versonality was
profound and integral., In the face of the empirical unity of the
life of Jesus Christ and their experience of it, there was no roam
whatsoever for raising lrreconcilable issues, Even now wherever
the Apostolic exmerience 1s recaptured the difficulty of rational
synthesis is not felt, When we try. to analyze the New Testament
experience of the Person of Jesus Christ we come face to face with
vroblems which are more than a mateh for our intellects,

On the basis of our study of the New Testeament, we see
that no sharn differences exist among New Testament writers. A
logical sequence and evolution of thought is noticeable through-
out, There is also a steady weaving of loose threads of thought
and we are assured that they are all talking about one and the
same Person,

In our discussion of Christology we have followed two
different and in a measure opnosite lines of thought by which
the writers of the New Testament sought to give expression to

the impression which the life and work of Jesus = made uvon

them, On the one hand Jesus was not merely an instrument but

(94) Alan Richardson, Miracle Stories of the Gospel.p.lZ% &
125,
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21lso a personal agent of God's great act of love for the for-
giveness and redemntion of man. This line of thought had ed
to the formulation of the doctrine of his nre-existent deity.
On the other hand we see that Jesus was pictured as the sole
nerfect revresentative of human righteousness and aobedience

to God's will. And having been reised from the dead and ex-
alted by God, Jesus had become the head of the New Israel
which after hiis example and "in Him" serves God in filial
obedience and inherits the promise, When we consider these two
lines of thousght in thelr opnosition and unity, we are con-
fronted at once by the theological nroblem which e few centuries

later the Church defined by the Orthodox dogma of two natures

in one nerson,
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SECTION B

We have been following the trend of thoncht about the
Person of Christ. in the New Testament, We shall now
endeavour to show how the interpretation of the Person of
Christ wes necessary as an answer to the challenge of
the various schonls of religion and nhilosorhy confronting
both the enrly Church snd the Church in Modern India, It is
easentinal tino emvhnaaize the fact that the necessity to
develon and state the Church's teaching about the Person of
Christ. (in Modern India and the early Church), arose only
because Migsionary work was undertaken, and we cannot discuss
it apart from the historic situstion of that Christian
exverience, This 1t is that we shall now review, by way of
introduction to the challenges which confronted them both;
indicating that experiencs in India sives us an insicht
into the gradual vnrocess of develomment within the early

Chureh,

In the Acts of the Apostles we see that the discinles
nresented the Christian message as good neus., C.ll. Dodd has
draym attention to the fact that there is a clear distinction
drawm in the New Testament between the tpreaching! and the
'teaching!. It was 'Kerygma'! and not 'didache! that was set

before the non-Christian world, The teaching follo7ed uvon
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the 'Kerygma', The disciples were not urging unon their
hearers the acceptance of an ideal, but announcing to them

that something of eternal significance and value had havvened,

All Christian witness is the telling of what has hapnened,

The Missionaries who come to India started their
ministry by nreaching the Gospel, There was "much vpreaching
in the bazaars", (95) of Seramvore by William Carey and his
fellow Missionaries, "In addition tgiﬁiterary work Ziegenbalg
was diligent in preaching the word to the heathen",(96)
Proclamatlion of the Gospel to the non-Christian is a resular
feature of the Church life in India, A recular observance
of the 'Week of Witness! is awakening the faithful to the ides
that evangeligm is a normal activity of the Church. "The
week of witness has come to stay. While the nrimary meaning
of Evangelisn is the spoken word of good news, the term
'witness! exnresses what is meant by the larger evangelism".
(97) -

Just as it happened in the early Church this rnreaching
was followed by reguler teaching., It comprised instruction
in the 1ife of Christ and His teaching in Christian morals
and other things., We see in the pages of the New Testament
how fully the task of teaching, as distinct from the preaching

of the fundamental news was undertaken, The memoirs of the

life and death and resurrection of our lord were comniled,

(95) Richter. A History of Missions in India., 1.139
(96) IBID ».107 :
(97) J.2. Hodge., Recent Evangelistic Work in India. Thambaram

Series. 3. Vell9
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and all the difficult ethical problems that had to be faced

in the early Church were discussed and weighty advice recorded,
But beneath it all lay the news of the redeeming Act of God

in Christ,

The life, character, teaching, deeds, death and
resurrection of Jesus were the starting noint of Christianity,
"In its nineteen hundred years, Christianity has taken on many
forms in many different environments. Through them all, how-
ever, has run the influence of the written records of the life
of Jesus", (98) The Bible has always been the indispensable
accompaniment of lissionary work in India, At the beginning of
the nineteenth century, even before the British and Foreign
Bivle Society was formed, there were in and near Calcutta two
senarate groupns of translators at work on the Bible., The
College of Fort Willism, founded in 1800 by Lord Wellesl?,had
"a department of Bible translation and pundits from many parts
of India were attracted to Calcutta by liberal pay to assist
in this work".(99) The Bible in the Indian languages is one of
the most valuable contributions made by the Missionary
Societies to the Church in India,

It was primarily for the purvose of Bible instruction
that educational institutions were started by the Missionaries,
Alexander Duff (1806 - 1878) was the pioneer in this field of

work, The purport of the first Missionary resolution of the

(98) Latourette. A History of the Expansion of Christianity,
Vol:l  p.60

(99) J.8.M. Hoover, Bible in India., p.13
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Church of Scotland General Assembly in 1825 was "to found
schools and colleges for the dissemination of Christian
culture in India".(100) Encouraged by the. generous attitude
of his Missionary Society, Duff started Christian Schools in
Calcutta., He sought to 'create a culture for Christ!'.
Christian education has ;lways been a leaven, changing the
body of culture by a permeation of Christian ideas, Yo
Hindu can attend a mission School without having his faith
deeply shaken, even if he does not loose it altogether.....
Contact with the new civilization and the new religion sets
in motion amongst the people a process of intellectual fer-
mentation".(lol) This optimism has become less pronounced
in recent-years esnecially in view of the revival of ancient
cultures under thd&ynamic forces of nationalism. The social
and cultural influence of Christian institutions upon Indian
life has been more marked than the evangelistic results, We
have already noticed the far-rcaching effeets of the intro-
duction of English education in India, (Chapter 11)

For the most part conversion in the early Church seems
to have been by individuals, rather than by groups, Later on
in the history of the Church we hear of mass converéiéns.
"E{ther because of them (Anologists) or for other reasons

increasing thousands flocked into the Christian fold",.(102)

(100) Richter, History of Missions., ©p.174
(101) IBID - p.36¥
(102) Latourette, IBID, Vol,l. »n.l27




72

The Gospel in India has made its most vowerful appeal when
social soliderity 1s maintained and the individual is not
wrested out of his native life to be plsasced in a strange en-
vironment, It is estimated that not less than eirhty ver
cent of the non-Roman converts and their descendents since
1800 are of mass movement origin, The Uational Christian
Council made » study of the sltuation and published a renort
entitled 'Christian Mass Movements in India', The motives
that lead Indian neonle to Christ in mass movements areas
are the motives that lead neonle anywhere to Him", Out of
39447 answers analvzed the results were: (1) Spiritual 3L .8
ver cent (2) Secular (educabional work and other factors
8.2 rer cent (3) Social (influenced by the group) 22,l per
cent (i) Watal (child of Christiasn narents 3l ner cent,(103)
This has a definite bearing on our Church 1life in India,
The mnass movements had been chlefly among "depressed
classes", but a recent phenomenon in Andra Desa, éouth India,
is a similar movement among 'middle classes", R.W, Scott,
Secretary for Evanselism, National Christlian Council of India,
writest "It was found in Andra that about 90% of the higher
caste converts who were interviewed attributed their conversion
wholly, or in part, to the influence which the changed lives
of "depressed classes" converts had exerted upon them, One

man testified: "I besan to observe that some of the denressed

(103) Picket. Christian mass movement in India., 1933. p.10
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classes were living honourably, forsaking drink and suner-
stition, and worshinping God more then any of my own caste
or of the Brammins.....I was baptized by a minister from the
'devressed classes' and want to have fellowshin with all who
confess that Jesus Christ is God", (10L)

We have already seen that in the early Church, conversion
seems to have been by individuals rather than by groups. The
Church in India has never neglected this aspect of evangelism.,
"The personal method of friendly contact", says R.C. Das of

Benares "

is about the only way of touching our Hindu brethren".
(105)  Socially, Hindulsm 1s communally minded; religiously -
its most tynical expressions are Individualistic. This fact
is very clearly broucht out and expressed by A.G. Hogg,
Principal of the Madras Christian College, in his recent book
"The Christian Messapge to the Hindu",

"It may seem strange" says Dr. Hogg,"to accuse of excess
individualism a religious system so corporate or communally -
minded as Hinduism, Essentially it is a social order, cemented
by a religions cultus 2nd claiming a religious sanction and
suthority, - How firm is its communal hold on the individual
 Hindu is made painfully manifest whenever a Christian convert
contemplates bapntism, Nevertheless, possibly by way of re-

action against the cramving of individuality by the caste-

system and the system of Joint Family, the most typical

(104} R.W, Scott, Evanrelism in India, P,12
(105) R.C, Das, How to present Christ to a Hindu, n.1l9
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flowers of nersonasl religion which snring up in the seed-bed
of Hindu religious and social order are individualistic. Lts
ways of Salvation are essentially ways to the Salvation of the
individual soul in its solitariness. It has been remarked
that from the finely spiritual prayers to be found in the
Hindu religious literature, one note 1s conspicuous by its
absence, the note of intercession, Hindu doctrines of a
way of salvation betray no recognition that the corporate
social order needs a revolutionary transformation, no consum-
ing interest in a universal veipgn of God", Most of the con-
verts from the 'high caste! grouns have joined the church as
individuals and very often they become leaders of the church.
Our Christian institutions, . schools and colleges,hospitals,
and the like, have a very important part to play in the
presentation of the Gospel to fndfviduals.

The Church in India should be willing and ready to wel-
come the seekers after truth who are attracted by our Lord
who is the truth, the way and the life, Some of the individual
converts who joined the Church in the early centuries of our
era became leaders, theologians and Anologists. Justin Hartyr,
en intellectual in quest of wisdom who had tried several of
the philosophies of his time, became satisfied that in the
Christian revelation he had found fulness of truth. Clement

of Alexandria, also an educated man, seems to have arrived
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at inward peace only after a search which took him to so many
Christian teachers, These are only ° . ; two of the several
instances of individusal converts who became leaders of the
Church,

In many parts of India it is now possible to draw a line
in history and to say "here ends the history of the foreign
mission, here begins the hisgtory of the Indian Church,” Re-
orgenization has been going on for sometime and in many places
it is complete, The educated classes and the so called 'high
castes' are beginning to look to Christ, —

The Church in India has already begun to assume responsi-
bility for evangellistic work. In 1903 the Indian Missionary
Society was formed at Palamcotta, South India, with the object
of developing "by en indigenou# organization the missionary
soirit of the native church in order to spread the Gospel in
India" and other lands. On Christmas Day 1905, the National
Mi ssionary Society of Indla was formed at Serampore 'in order
to unify the Christian Cormunity by glving it a common
indigenous medium of missionary expression®, These missionary
socleties have helped us to realize that the evanseliam of the
world is as binding on indisns as on Christians from other
parts of the world,

The ancient Syrian Churches are also stirred up as a
result of their contact with the GeleS, Mission of help., The
presence of the Anglican Church along side of the Syrlan Church

has in many ways greatly affected the latter, Its example in
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evanselizing the non-Christians, its efficient organizatlions,
its educational institutions, its well educated cleror-- all
these and many other factors exercised enlightening and stimu-
lating influences on the Syrian Churches, #The Servants of the
Cross', the Missionary Society of the Syrian Church, is
carrying on its work among the 'denressed classest,

The Mar Thoma Church, which is the reformed section of
the Syrian Church has been working in close and harmonious
co-overation with the Anglican Church., Their Missionary
Society 'the Mar Thoma Evangelistic Association' is engaged
in evangelistic work in Travancore and other parts of Indla,
It is in the context of Missionary work that we felt the urgent
need for Church unlity. In 1919 a Conference on evangelism was
held at Tranquebar, which drafted the following resolutiont-

"We believe that Union is the will of God, even as our
Lord prayed that we might all be one that the world might
believe.... We face together the titanic task of winning
of India for Christ -- one fifth of the human race., Yet con-
fronted by such an overwhelming responsibility, we find our-
selves rendered weak and relatively impotent by our unhappy
divisions". (106)

After 28 years of negotiation the Church of South India
was inaugurated on the 27th day of September, 1947", The

Church of S.India nurposes ever to be mindful of its missionary

(106) E.Priestly. A United Church Evangelizes. (Article)
N.C.Co Review, D379
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calling; and prays that it may not only be greatly used of
God for the evangelization of South India, but may also teake
its due share in the preaching of the Gospel and the building
up of Christ's Church in other parts of the world",., (107)

At its first meeting of the Synod, the Church of South India
set up a Synod Board of Missions to co-ordinate the work of
the various indigenous socleties of the uniting churches,

We have discussed the Christian missionary experience
in India, as we believe that it is only in this context that
we can fully anénreclate the effect of the challenge from the
other religions. The attitude of the Hindu mind is syn-
cretisticy Hindus believe that all religions are in a sense
one, The greastest challenge which we face in India today is
Synecretiam. To understand this tendency we shall now examine
closely the trend of Hindu religious thought. There are five
main channels within the delta of Hindulam,

1, POLYTHEISM, The popular religion of the Hindus con-
sists largely in the worship of innumerable Gods and Goddesses,
These seem to have come down from ancient times, The aborig-
inal pveoples of India, like primitive men sll over the world,
worship many Gods. Some worship the Bpirits of dead
heroes, Others still worship diseases like small-pox or
cholera, which were regarded as evil gods who had to be wor-

shipped, New Gods are constantly coming into existence, Ir

(107) Constitution of the C.S.I, ch:2 secti3
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a specially holy man dies, a shrine is built for him and his

worshlp is started,

2o PANTHEISM, Many Hindu thinkers are Pantheists and
regard the world of physical objects as identical with God,
The Sun, the moon and the stars are God. These are not
illusion, but they are entirely one with the divine, All
lovely snots, like water-falls, mountain-tops, sea-shores
and the like are set apart for worshin, The beauty of nature
capbivates the Hindu mind and it identifies nature with God,
The River Ganges is regarded as a goddess, The snow-clad
Himalaya mountaln &s also regarded as a goddess,

3., ATHEISM. Some of the Hindu thinkers asre Athelsts,
In the Samkya Philosophy, for example, there is no clear and
definite teaching about God. This philosophy speaks of two
realities, Spirit (Purusha) and Matter (Prakritic), This
system is highly sveculative,

e MONISH, The monism of Sankara 1s based on his
interpretation of the Vedanta, Advita ("one ultimate" or
"not=two") is the most povular systen of failth and philosophy
in India today. The main idea of the Advita (non-duslistic)
Vedanta philosophy is this,that the ultimate and the absolute
truth is the self, which is one, though avpearing as many in
different individuals. The world also as apart from us, the
individuals, has no reality and has no other truth to show

than this self, All other events, mental or physical, are but

passing anveasrances, While the only absolute and unchangeable
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truth underlying tham all is this self, While other svstems
investigated the nramsnas (object or princinle)only to examine
how far they could determine the objective truth of things or
our attitude in nractical 1life towards them, Vedanta sousght to
reach beneath the surface of annesrances, and enquired after
the final and ultimate truth, "The famous instruction of
Svetalketu, the most Imnortant Vedanta text "Mshavakya" says,
"Thou art thou, O Svetaketu", This comprehension of myvself

as the ultimate truth is the highest knowledge, for when this
knowledse is once nroducsd, our cognition of world - appear-
ances will sntomatically cesse., Unless the mind is chastened
and purged of all passions and desires, the soul cannot compre-
hend this truth; but when this is once done, and the soul is
anxions for salvation by a knowledee of the hishest truth, the
precerntor instruicts him 'That art thout!, At once he becomes
the truth itself which l1s abt once identicsl with pure bliss
and nure intellirence,(108) When an individval has this ex-
perience all ordinary notions and cognitions of diversity and
of the many cease; there is no duality, no notion of mine and
thiney the vast 1llusion of this world nrocess 1s extinct in
him, end he shines forth as the one, the truth, the Brahman,
The path by which one may reach this belief is lmown as the
nath of knowledee (Jnena Marga). There is nothing that counts
except the clear knowledge that God alone exists and that every-

more
thing else is an illusion, This will be discussedAfully later on,.

(108) Dasgunta, A History of Indian Philosophy. p.li39
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5. THEISMOR MONISTIC THEISM, This philosophic system
is known as the>qualified Monism of Ramanuja - Visishtadvita.
Ramanuja taught that Brahman as absolute is really embodied
in the self and the world, and there is identity between
Bralman as absolute and Brshman as embodied, Brahmen is the
only absolute and indevendent reality which nervades the whole
world, Material objects and individual selves are not inde-
pendent realitles but are grounded in and devendenrt on Brahman,
the Supreme Being, They are organically related to the
Supreme Being and form the body of the ILord, Brahlman is,
therefore, not an unqualified and indeteminate reality,but a
determinate and qualified being, "Bralman is both the inde-
vendent, absolute reslity and the embodied self of the world,
Since Ramanuja thus admits the identity of Bralman as qualified
by two different forms or characters, his systen is called
qualified Monism, one ultimate as qualified",or !'Visishtadvita®.
(109)

Ramanuja's phllos phy 1s closely assoclated with the
Bhakti Movement in Hinduism., We have to consider the possi-
bility of relating the Christian Gospel to the Bhakti religion
of India,

The most vital and powerful stream within the delta of
Hinduisn today is the Vedanta, the outstanding philosoovhy

of Indla, which we shall now consider in sore detail,

(109) s.c.CcBatterjee - Article entitled tHindu Religlous
Thought!,
Religion of the Hindus, D229
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We find ourselves in s situation which is very similar
to the one which the early Church had to face, In the place
of Gnosticiam, the Church in India finds a strong opponent
in 'Resurgent Hinduism', or 'Neo-Vedmnta lMovement!, Sankara,
the rsreatest exponent of the Vedanta philosophy,descrlbes
Reality as, "the cause from which (proceeds) the origin or
subslatence and dissolution of this world which is extended
in names and forms, which includes many agents and enjoyers,
which contains the fruit of works especially determined
according to space, time, and canuse, o world wvhich 1is formed
after an arrangement inconceilvable even by the (imagination
of the) mind",(110) Braman is this absolute reality,

Brahman is nure exisbence, consclousness and blisgfSat - Chit -
ananda), Sankara asrarts that from the nurely philosonhical
stand=-noint, Brahmen cannot be described at all,

The authority for Vedantic teaching is the self-evident
revelation of the Vedas and the Unanishads, The asniration for
reality is discerngble clearly in the Upanishads,

Lead me from the unreal to the reall

Lead me from darkness to light
Tead me from death to immortality. (111)

(110) Sankara's Commentary 1.i.2./Quoted by Dasgunta.n.38.
A history of Indian Philosowhy,
(111) Brihadarsnyaka, Upanishad 1.,27. Hindu Scrintures, p.if




Search for 'reality! is one of the most nrofound and recurring
themes of the Unanishads,
The aspiration for this reality seems to find its ful-
filment in some other nassages in the Upsnishads,
"Verily, the self is to be seen,to be heard,to be
nercelvpd to be marked, O Maltreyl. When the
self has been seen, heard verceived, and known,
then all this is known', {112)
Who is this self?
"Its secret name is tAham', which means 'I!' and he who knows
this, destroys evil and leaves it",
"That person, under the form of mind, being Iight indeed,

is within the heart, small like a grailn of rice or barley.

He 1s the ruler of all, the lord of all - he rules all this,

whatsoever exists", (113)

The self lying hidden in me 1s identical with the self
of the universe, I am It, The self is to be described by
No! Wo! All accounts of Him must be in the negative, "Brahman
according to Sankara is the identity of pure intelligence, pure
being and pure blessedness, Brahman is the self of us all,
So long as we are in our ordinary waking life we are idem tify-
ing the self with thousands of illusory things, with all that
we call "I" orﬂnin;; but when in dreamless sleep we are absol-
utely without any touch of these phenomenal notions the nature

of our true state as pure blessedness is partially realized,

(112) Brihadaranyaka Upanishad, 126,
‘Hindu Scrintures(Everyman s Library). pl.l00
(113) Brihadaranyaka Upanishad, L5 and 6,
" Hindu Seriptures, p 10b
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The individual self as 1t appears is but an aprearance only,
while the real truth is the true self which is one for all
as nure intelligence, pure blessedness, and pure being‘.(llh)

Ag a result of the impact of modern thought on Hinduism
ﬁany chanpes have taken vlace in the cultural area of the life
of the Hindu, Beginning from the days of Ram Mohan Roy (1772 -
1833) down to the period of Mahatma Gandhi (1869 - 191i8) there
were several reform movements within Hinduism. These reform
movements helped the Hindus to effect certain radical refomrms
in their sogtal and religious life, The removal of caste re-
strictlons on social intercourse, as in intermarriage and
interdining; the emancination of Hindu women from social customs
in regard to marriage and enforced widowhood; the abolition of
the disabilities of the outcastes; and the increased accentbance
of the individualistic conception of the famlly as against the
customary joint-family systems are some of the many reforms
effected in - Hindu social 1life,

The Hindus hold wvarious views about these changes brought
ebout in their social life. Some feel that these new practices
should be reconclled with traditional falth by reforming
Hinduism; and some argue that these new practices need not be
reconclled with the ancestral faith because they do not conflict
with it; and some others are quite unhanny about these changes

because they feel that these changes will,in due course, do awgy

with the Hindu religion,

(11)}) Dassupta - IBID, 1v.)38
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One of the factors that helped to bring sbout these
radical changes in - Hindu social 1ife was the evangelistic
work of the Christian missions, So the Hindu leaders felt
called upon to show that Christianity's elaim to be wholly
true was unfounded and that Christianity’had nothing to offer
which Hindus themselves did not possess, Some of them even
dare to say that Christians would do well to learn from
Hinduism what essential religion is and what it involves.

In order to justify these new claims put forward by the
Hindus)thg}igg% to effect radical change in their generally
accented creed, It was the creed that needed to be revived
and defended. The intention behind the whole movement was to
prevent 'eonversion' to other faiths by showing their folly
and futility,. |

This general trend in Hinduism fér social and religious
reforms resulted in the Theistic movements in modern Hinduiam,
The Bralmo Samaj, the Arya Samaj and religious revival
essociated with the Gandhian movement claim that essential
Hinduism is theistic, imnlying that the Ultimate Reality of

-

Sanathana creed is 'versonal', the object of worshin, the
anthor of all creation, In Gandhism, however, additional
empnhasis i1s vlaced upon the Vaishnavite view that God is a God
of grace, a present source of strength and insniration to the

Bhakta. The origin of this modern theism is due to the

anxiety to vindicate Hindulsm against the charge that it 1s
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polytheistic, idolatrous, vantheistic and legalistie. But in
no case does it take the vosition that the theistic view of
reality alone 1is valid". (115) The latest trend in Hindu re-
form is what is knowm as Neo-Vedanta movement, This movement
Was originated and expounded by Ramakrishna Paramshsmsa (1836

- 1886), and popularized by his able disciple Swamil Vivekansnda,
Ramakrishna held that Hindulsm according to the Vedanta stood
for: "(1) a mystic self-culture; (2) a concention of truth and
value which was beyond what determined this material world of
time and space; (3) what was good and valuable in all religions,
for they can all serve the common end of self-reslization",(116)
Ramakrishna was not a systematic thinker and his message would
rrobably have dlsavneared had it not been Tor one of his
discinles, Vivekananda,

We note certain emmhasis in Vivekanandal's interpretation
of the Vedanta, One is that the Smiritual is the ultimately
real and the material thincs of the world shonld not be invested
with final velue, He taught that Hindu Spiritnality should be
revived and vrobected on the basis of Vedanta. He also nointed
out that Vedanta did not rule out active soclal service and
humanitarianism, In fact, he said that, the Vedanta provided
the richt religious motivation for service, The Parlisment of
Relision in Chicago pave Vivekananda an opnortunity which be

turned to cood advantage. "It would not be an exasgeration

’

R.B. Maniksm. Christianity and the Asian Revolution.n.l27

(

11K)
(116) R.B. Manikam. IBID, 1.129
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to say that Vivekansndals Chicapgo sneech marked the beginning
of a new era in the history of religion, in that it was the
first announcement of the claim of Hinduism to be not merely

s relision, and not merely a world religion, bnut the world
relision, the religion within which the ftruths of all other
religions had already heen included and transcended". (117)

We shall now pass on to consider the Internretation of
Vedanta by Sri Aurobindo Ghose, "He saw in the essential
Vedanta, interoreted as ftsynthetlic philosonhy! and 'integral
vogal, an ecumenical Hinduism, both as an accentable system
of metavhysics and s religious scheme of Salvatlon through
self-realization , Bralman who becomes all of creation, and
yet infinitely transcends it, is not a will-less cause,aloof
from his creation, He ig active in the cosmlic process, which
is a double movement of 'ascent'! (from the lower to the hicher
order of being ) and of descent (¥a dounward movement of
Reality erunting into the creativé process to heln the upward
movement' ), lBy the nractice of what he called tintegral
Yoga' Aurobindo maintained that man can attain the status of
'super-man'. At first this nrocess is recognized as descents,
eruntions, and messages of revelations from a superior power,
Then begins a stage of *Shuddhi' . When the 'intermixture!
of lower (lesser) mind is progressively eliminated, and finally

taiddhit 'the final stage when suvermind occuples and super-

(117) Bishon Newbigin, "The (uest for Unity through Religionip.l7
The Journal of Religion., January 1955.
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men talizes the whole being and turns even the vital and
vhysical sheaths into moulds of 1tself, Man then becomes
wholly the superman",(118) In Aurobindo's teaching we see
an attempt at a synﬁhesis and integration of the Sniritual
and other values of the East and West,

The most Imnortent person we have to consider in
connection with HNeo~Vedanta or Neo-Hindulism is Radhakrishnan,
He ‘advocates the creation of a world cormunity, in which
religion has an imnortant part to nlay. He also advocates
o reformation of Hinduism. Reform must be based on and
related to the past and so he would build on the foundation
of the Vedanta, "If we do not bring together in love those
who sincerely believe in God and seek to do His will, if we
persist in killing one another theologically, we shall only
weaken men's faith in God..... We must recognize humbly the
partial ané defective character of our isolated traditioné
and seek thelr source in the generic tradition from which they
21l have sprung'.(119) Radhakrishnan suggests that Hindus must
work out a practical program of reform fully recognizing the
actual conditions of modern life,

There are certain affirmations which are generally
aceepted by the various schools of Vedantiec interpretation,
The Ultimate reality is essentially unknowable, but in every

case they affirm the undeniable fact of Reality, No one

(118) R.Bs Manickam - IBID, P,120 & 131
(119) Radhekrishnan. Eastern Religion and Western Thoucht,n.348
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theological formulation about the nature of ultimate reality
can claim absolute vélidity. Hinduism recognizes the right
of every Hindu to accept and practige whatever way of life he
may find useful to his mode of thinking,

This attitude of the Hindu mind has resulted in a syn-
cretistic view of.1life, "Within India the belief that all
religions are in essence one has become not merely an article
of faith but almost an axiom of thought".(120) Anyone who
doubts its truth is regarded as semi-iliiterate. This creates
a very important problem for missionary work. Bishop Newbigin
states the Hindu reaction to the Church's declaration that
Christ is the hope of the world, The declaration is met by
indignant repudiation., "If by the word 'Christ! you mean the
same universal religious principle which is also in Buddha,
Krishna, Mohammud, Gandhi, we agree that this is the hope of
the World., But if you mean that all the world is to follow one
way, to be enrolled under one banner, to accept one dognma,
namely, the one you bring us, then we say, o', That is not
the way to unity, but the way to sectarien sérife..... We are
happy to hear what you have to tell us about your religlong
we recognize in Jesus an incarnation of the one universal
religious principle, We shall gladly worship him as we wor-
ship others.(121)

(120) VNewbigin - IBID, p.l7
(121) Newbigin - IBID. .20
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We can interpret all, in terms of the Vedanta, say the
proponents of this, the pre-eminent School of Hindu Philosophy
in India today. The ways in which the Church has sought to
meet the challenge of movements of syncretism in India will be
discussed at the conclusion of, and in the 1light of, our con-~
sideration of the marked similarity between this challenge and
that of Cnosticism to the early Church. We shall now proceed
to consider those areas of Indian syncretism which have sought
to incorporate elements of Christianity. It is interesting to
note that syncretism takes various forms. There is the un-
conseious acceptance of certain values and practices from one
religion by another; for example, Hindui sm taking ideas from
Christianity or Islam. Then there is the conscious appro-
priation of the practices or values of one by the other through
deliberate choice, And finally there is the purposive blending
of elements taken from various sources into what is called a
new religion; Theosophy may be taken as an illustration of this
type of syncretlsm.

Hinduism is by its very nature disposed to syncretiam.

It can be compared to a sponge which is capable of absorbing
into itself many elements., The Brahmo Samaj is a good illus~
tration of the syncretistic tendency in Hinduism. Here
Christianity has furnished a number of characteristic elements,
It 1s monotheistic like Christianity, though Islam may also
havé made 1ts contribution. It exalts Jesus, though it refuses

to regard Him as the Son of God., The modern Samajist in his
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attitude toward Christ apnroximates the position of £he
Unitariens. It is non-idolatrous, In its worship forms it
is Congregational, differing distinctly in this regard from
Hinduism,

The Arya Samaj, while accepting less doctrinally from
the Christian faith, has made use of almost every technique
of evangelization and soclal work., known to Christianity,find-
ing authority for such praetices in their own scriptures, But
it is quite obvious that they are following the Christian
model,

We have already seen that Theosophy is a syncretistic
religion, Madam Blavatsky, the founder of Theosophy writes in
the introduction to her book, Secret Doctrines, that "the
secret doctrine is the essence of all these (Religion;). The
alm of the work is.... to rescue from degradation the archaic
truths which are the basis of all religions; to recover to
some extent the fundamental unity from which they all spring".(lQZ)
Mrs Besant, one of the leaders of the Theosophical Society o%
India identified Jesus Christ with the 'World Teacher', "His
(Buddha's) place was taken by hls brother, the world teacher
today the Lord Maitreya, whom Christians call Christ".....
When the Indian worshins Shri Krishna, unknowingly hé is wor-
shipping One in whom the Christ is incarnate".(123) Theosophy
as a religious System has practically lost iﬁs hold on the
Hindu mind, because Hinduism can offer all that Theosophy

offers,

(122)Madem Blavatsky - Secret Doctrine p.8
(Guoted by W.S. Urquhart),

Theosophy and Christian Thought, 28
(123) McNegle.a%rom Theosophy to Christ?én alth. pe.l2
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The syncretistic Systems and modern Hinduism remind one
of Gnosticism, which faced the Church in the early centuries
of the Christian era. In fact Radhakrishnan says that
Gnosticism was a deliberate attempt to fuse Greek (Platonic)
and Hindu elements, He also feels that many of the chief
features of Gnosticism are those common to the Upanishéds and
the mystic traditions of Greece,{12}) However, it is clear
that Oriental thought formed the ground work of most of the
Gnostic systems. It seems as if the Indian and other Oriental
ideas were first absorbed in Greek philosophy and in that form
brought into connection with Christianity by the Gnostics,
Syncretism is the most danserous enemy we are facing in India
today . The Remakrishna Mission, which seeks to propagate
the teaching of Remakrishna and Vivekananda,is an attempt to
create an smalgam of all religlons on the basis of Hinduiam,
The movement set afoot by the life and teaching of Aurobindo
is attempting to effect a synthesis on the basis of Mysticisam,
Intellectualism, under the leadership of Radhakrishnan, is
trying for a method of comprehension of all faiths, Indian
nationalism wants to corrode away the differences between
religions, for these differences cause tenslon,

We have seen how the Hindus are prepared to accept Jesus
as the incarnation of the one universal religious principle’

and as one of the many incarnations of God., The crucial point

(12l;) Radhakrishnan., Bastern Religion and Western
Thought . p.198
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on which the Hindus ask for a compromise is the Church's
stand that God's self-disclosing revelation in Christ is

absolutely 'Sui seneris', Any compromise on this vital issue

will be detrimental to the very existence of the Church,

The manner in which the Church in India meets the direct
and the creeping call of syncretism, i1s to reassert and empha-
size the facts of history upon which it stands or falls., The
special revelation which Christianity claims to nossess was
mediated through the long series of events of Jewish history
which culminated in Christ and His Church, as these events were
internreted by the prophets and apostles through whose witness
the Bible came to be written,

The events of history as such do not themselves constitute
a revelation, but 1t is the prophetic interpretation of histori-
cal events which is the vehicle of special revelation, It is in
that sense that the Christian tradition understands that con-
ception . "If the phenomenon of prophecy is found nowhere except
in Jewish Christian tradition," says Alan Richardson, "then we
muist cense to complain about the 'Scandal of particularity' and
resolve to accept facts as facts, refusing to explain them away
in obedience to a aquilte unscientific predilection for a general
theory which was concelved before the facts were examined" , (125)
We do not know why this svecial revelation or this speciai

type of knowledge of God as active in history should have arisen

(122) OChristian Apologetics - Alan Richardson




in Isreel only., It is a mystery. But the fact that we can-
not exnlain why God chose the Jewish veople to be the svecial
instrument of His purnose in history is no reason for denying
the plentiful evidence that He did so choose them,

To the Hindu the concentration on one historie fipure
seems at once the weakness of Christianity and its offence,
Vivekananda's saying is often quoted and much annroved that
Hinduism alone 'escames shivwreck' on 'the rock of historicity',
(126) There 1lies behind this statement the view that time
is the svhere of illusion, and that in time there can be no
full revelation of God,

The 'Vedantin' finds the clue to 211 exverience in a
particular kind of individual spiritual experience which igs,
in »rinciple, edquelly avallable to all men at 211 times and
in all places, ®Starting from that he develops his whole world-
view with logical order and consistency. The starting-point
of the Christian is an event which hapnened in Palestine under
Pontius Pilate, He finds in this event, which is unique, un-
repeated and unreneatable the clue to all his experiences,
Everything hangs on that event. If that event did not, in fact,
hanpen, the whole Christisn religion falls to the ground. This
1s why we insist on accurate snd critical historical study,

To the Vedantin 2ll this is incredible folly; it is self
evident for him that no universal truth cen be established on

a particular event in history.

(126) Quoted by S.Cave - Hinduism or Christianity. p.156
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Consistent with his starting point, the Christlan insists
that he is related to that once-and-for-all event through a
continuous, living, historic process, The report of that event
comes to him in a tradition which is both oral and written, and
which 1is continuous from the original event until today,

The character of this once-and-for-all event governs the
character of the unity which it creates, The experience which
lies at the base of the Vedanta does not issue in a visible
community. The typical Vedantin (for example a Sannyasi) is an
isolated figure, The experience of enlightemment does not
create communitys on the contrary, it frees ®im who attains
it from the load of all human communlty, includling those of the
family, The death of our Lord on the Cross, on the other hand,
is an atonement, It is an event by which atonement is wrought
between God and men and therefore between man and his fellow
man, 1t is the essence of such an atonement that it must
1ssue forth in a visible community. Thils is the reason why the
Church has always inslsted upon the historical personality of
Jesus Christ, his life and work, as the basls of all Christien
thinkinge A Christian does not and can not accent for a moment
the vosition that all religions are equally good,and true as
long as he is loyal to Him who said: 'I am the Way, the Truth
and the Life! writes Principel G.P. Matthew, a member of the
Tndian Parlisment. In this situation we feel that we should
declare our stand in unambiguous terms., We are confirmed in

our belief that the Bible should form the basis of our Theo-

logical thinkinge.
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Even within the Church we observe a tendency to push
the Bible to the background, "If the 01d Testament represents
the eradle and swaddling clothes of Jesus", writes G.V. Job,
"the Upanishads prove the cosmic claim which St,John the Divine
mnkes for the Lord in whose striking words which introduce his
story of the Incarnation ..... To argue that the 01d Testament
forms an integral nart of Christiesnity which asserts itself as
a record of God's self disclosing and recreating revelation in
Jesus apnears somewhat artificial and strained,m(127) Mr,Job
and his friends in "the Re-thinking Group"feel that the Hindu
Serintures can take the place of the 0ld Testament in Christian
teaching,

Under these circumstances the Church declares clearly
its belief in the Incarnation which 1is God's self disclosing
revelation, In our preaching and missionary work we emphasise
this historical asvect of the Christian faith,

T have been trying to show how we in Indlia are facing
the challenge of resnrcent linduism and Syncretism, This
challenge of non-Christian philosophles brings to mind the
challence of Gnosticism to the early Chmrch., As I have slready
nointed out Radhakrishnan ssvs that Gnosticism wns a deliberate
attemnt to fuse Greek. (Platonic) snd Hindu elements, We shall
now proceed to examine the challensge of Gnosticiam in the light
of our missionsry exmerience in India, especially with reference

to our amnroach to non-Christisn velipions,

(127)  Re-thinking Christianity in India,
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How the Church faces the Challence
of Gnosticism,

fmosticism was a many sided system., Under this system
vere included manifold systems of belief which combined
rvu Ll
Christian teachling with vvwels or higher knowledse, Accord-
ing to Hgppolytus the title 'Gnostic! was assumed by the
Hasseres.
The word Gnosticism has been used to desipmate a ~reat

variety of phenomona which, thonsh clesrly akin, are by no

dentical, DPr, Burkitt reminds us that "the Gnostics

!.JC

means
come before us historically as Christians".(12é) It was only
the final triumph of Christianity vhich made clear the

ldentity of »nrinciple which underlay various heretical
doctrines, and cansed them to be defined generally as
Gnosticism, Hence the Gnostics are still commonly thought

of =s a body of Christian heretics,

It is not only with one system with which we have to deal
but with a largse and many sided movement vhich was continually
chanzing, BEver since the time of Alexander the Great a
religious as well as an ethnic amalgamation had been going on,
Relirious idens from Persia, Asia Minor, Syria and Egynt were
combined in various ways and derrees with the Graeco-Roman

religions to form a syncretism, This was a necullar character-

stiec of the Hellenistic world,

l,.J-

(128) Burkitt. Churéh and Gnosis p.7
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Gnostlcism was not e vhenomenon thich was to be found only

in the pguise of Christianity, The pagan Gnosticism was oro-
teanltaking many forms and drawing from a wide variety of
sources, When combined with certain elements from Christian-
ity, Gnosticism nroved very attractive, The sugrestion has
been made that for a time the majority of those who regarded
themselves as Christimns adhered to one or another of the many
forms of Gnosticism,

In the Graeco-Roman world into which Christianity came
two vhilosophic tendencies were prominent:! Stoicism which was
ethical in its interest and Monistic in its ontology, =nd
Platoniam which was dualistic and nredominantly religious,

An Orientalized platoniam was fairly wide-spread and was
steadily cathering strength and finally culminated in Plotinus
I?(?cfi--plra_tom'_sts;. The Gnostics dreuw on these nhilosovhic
systems, but they were more than philosophers, they were re-
ligious devotees as well, Lt was the combination of phil-
osorhy and practical religion that gave Gnosticiam its
peculiar character,

The Gnostics were primarily interested in the problem
of salvation., They endeavoured to find a means of escape
from this present evil world and to attain the higher world
of the Spivit, Since they found in Christianity an answer
to this great problem many of them became Christians and
joined the Christian Cirele. They were eclectics both
religiously and philoconhically,teking, where-ever they found

them, 1deas and practices which misht serve to illuminate the
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way of salvation and assist the individual to flee from the
realm of things to the realm 9f the ®¥mirit, Moreover
Christianity, at least as interpretated by Paul, was in some
resvects closely sakin to thelr own way of looking at things
and supnlied them with material of a most valuable kind, A
divine saviour through union with whom one may escane the
flesh and enter upon a new life in the Spirit - what could
better meet their need than this?",(129)

The Gnostics were impressed‘by St ,John's emphasis on
'Knowledee! and his interpretation of the euéharist as a
feeding unon Christ, Attracted by the teaching of St .Paul
end St,John they joined the Church in ever increasing numbers.
In the lands of such people who came inbo the Christian Church,
Christianity was transformed into a Gnostic religion of
rédemption. There were many Gnostic groups within the Church,
Basilides of Alexandria, Valentinus, an Alexandrian who became
famous as a teacher in Rome, Saturnius of Syria and
Carprocretes were some of the most important figures,.

In general the CGnostics held that there exists a first
principle,the all Father, unknowable, who 1s love, and who alone
can gemerate other beings. Since love abhors dwelling alone,
the first principle brought into existence other beings or
aeons which together with the first principle constitute the
Pleroma, "Fullness", true Reality, From this world of the

Spirit the nresent world appeared, The vresent world was

(129) HeGiffort, A History of Christian Thought. v.)i7
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ascribed to the subordinate being, the Demiurge, who was identi-
fied with the God of the 01d Testament, Men belong to the
present world, and are compounded of spirit and matter, soul
and flesh. Salvation, the freeing of the spirit from the con-
tamination of matter, is through Christ the redeemer. Many
different accounts, conception, and interpretation were given
of Christ., Some held that Christ was never associated with
flesh but that he merely seemed to be man and was really pure
Spirit, Another system concelved Christ as an Aeon., This view
separated Christ from Jesus, but held the latter also to have
been an aseon in whom something of all the other aeons was in-
cluded, It also taught that another Jesus, sent to be the
saviour of men, was born of the Virgin Mary, Not all men were
saved, so the Gnosties went on to say, for many have little or
nothing of Spirit in them and in due time they will be destroyed.,
Others having a portion of Spirit in them will be saved by being
taught the hidden knowledge or 'Gnosis' and through faith and
works, they will be freed from éhe conéamination of the flesh
and mount to the Fleroma,

There were Jewlsh as well as Gentile Gmostics before the
time of Christ and they were all decidedly hostile to Judaism,
Their dualism was ovposed to Jewish MHonotheism. Bome of the
Gnostics rejected the Gogﬁthe Jews altogether, but some others
identified him with the demiurge, DBasilides taught that "God
of the Jews was one of the Angels; and on this account, bécause
all the powers wished to annihilate his father Christ came to

destroy the God of the Jews"., (130)

(130) Ante - Nicene Fathers. Vol:l p,3L9
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Marcion is often counted among the Gnosties, But he
‘nedds separate treatment, He«ls renorted to have been the son
of a Bishop and so grew up as a Christian, Having rejected
the 01d Testement Mareion felt the need of Christian Scrip-
tures to tske its nlace, He therefore constructed a Bible,
the earliest Christian Bible - a revised edition of St,Iuke’'s
Gogpel and the epistles of Paul (omitting the Fastoral ’
Epistled), Like the Gnostics Mareion denied that Christ became
a real man, Christ's body was only a phantom according to
Marcion, Christ was not born of a woman but appeared sudden-
ly in Palestine as a full-grown man, He did not die on the
cross or rise again from the tomb,

We observe certaln fundamental Conceptions, Matter is
the horme of all evil, and spirit the home of all good. There
1s a higher world, that of the spirlt, inhabited by graded
hierarchies of beings emanating from God, There can not have
been any real incarnation for that would have placed Christ
also in bondage to evil matter. Man is a captive spirit en-
tangled in the world of matter. OChrist came to the world to
deliver the Spiritual part of man from matter by giving him
the true understanding of things. OChristians may be divided
into those who are saved by faith and those who are saved by
knowledge.

In their teaching about Salvation the Gnosties divided
man into three groups, namely, material men, psychic men and
pneumatic men, Material men had no hope of salvation, To the

psychic men salvation was a possibility. To the pneumatic men
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salvation was already en experience, Some groups even taught
their followers that the soul being superior to matter could
not be ecorrupted and so they were at libertyito lead licentious
lives.(lBl)

The chief danger from the whole (nostic movement was that
the Church would have become a Theosophic Society offering
knowledge to a special group of people, instead of a Church of
Christ offering redemption to all mankind, Christians were
compelled to think out and express clearly what they really
believed, Since the Gnostics made a wrong use of philosophy,
the Church viewed philosophy with contempt. Defenders of the
faith appeared on the scene, Irenaeus, Justin Martyr,
Tertullian, Origen, Hﬁppoﬂfﬁs and others ably attacked these
heretical theories and finally defeated them,

It will be convenient at this point, to compare briefly
the Syhcretism of Modern India and Gnosticism; both of which
we have now considered separately in some detail,

First, both advocate a way of escape from the 'cosmie
machinery', a way of salvatlon, from a world which i; evil and
illusory}A The Vendanta is regarded as 'Gnana marga', the
salvation by knowledge, the lkmowledge that Atman, (individual
soul), is identiesl with Brehman, (universal soul). The
Gnosties offered salvation by Gnosis, "By means of this
Gnosis", saysIrenaeus, "mgn receives power to overcoms those

very eangels that made the world",.(132) Their systems offered

(131) Hares., A History of the Christian Church.
(132) Irenaseus 1. 33:5
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redemption from an evil world into a world of life and freedom.
Ie you have the right knowledge your salvation is assured,

Secondly, both represent a 'flowing-together',an amalgam,
of religious doctrines and ideas.— Syncretism as we have said,
1s an innate tendency of the Hindu mind. Such examples of
syncretistic religious groups as the Theosophlc Society of
Indiay the Brahmo Samaj, and the Aryasemaj,all rooted in
Hindulism, draw upon the stresms of Bhuddism, Islam, and
Christianity, in addition to the many different movements
within Hinduian itself. Gnosticism was an amalgamation of
the religious ideas taken from Fersia, Asia Minor, Syrias,
Egypt, India and other countries, and finally from Christien-
ity.

Thirdly, both movements are practical. Neither is simply
philosophic speculation, both are proclaimed as 'ways of
salvation', '

Fourthly, both movements are of their very nature trying
to compromise with Christianity, and herein lies the power of
their challenge, They do not reject Christianity, but seek to
incorporate that which 1s 'best! of 1t, into the other great
religious traditions of the world,

The deepest difference between these two movements of
Syncretism, is that the Gnostics gave Christ a supreme place.
"A divine saviour through union with whom one may escape the
flesh and enter upon a new 1ife in the spirit - what could
better meet their need than this?".(133)

-~

(133) McGiffert. A History of Christian Thought. p.li7
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The battle of the Church against Cnosticism was a battle fought
to deliver the simple truth of those saving facts which the
“hurch believed., 'Gnosticism was the reality of peace says Sohn
"which the culture of the second century offered to éhristianity.
.Had Christianity agreed to the terms it would have perished
together with the culture",(13l)

In this conflict the Church won the hard-fought fight,
Through this fight Christian theology and with it the
ecclesiastical Constitution of the future received its form,
The Church could stand sgalnst not only the pagan state, but
against a pagen philosophy and mysticism. In defending itself
against Gnosticism the Christianity of the primitive age was
transformed into the Catholicism of the next,

It was the work of the great "Anti-CGnostic" Fathers at
the end of the second century, above all Irenaeus and next to
him T@ritullian, to meet the Gnostic attack.,

St s Irengeus was deevly interested in the practical
aspect of Christianity and in anything that made for religious
devotion and moral purity. He was famillar with the type of
Christianity prevalent in Asia Minor and was strongly attracted
by it, The extent of his acqualintance with the work of
Gnostics is shown by his treatise against them., He took specilal
care to read and understand the gnostic w¥itings and it was
largely in reaction to them that he reached his interpretation

of the place of Christ and the meaning of Christianity,

(13l4) Sohn., Outlines of Church History. p.55




104

His great surviving work 'Adversus Haereses' avpears to have
been written over a fair period of time during the early years
of his eplscopate. This work was principally aimed at Gnostie
heresy, Another work, mentioned by Eusebius, 'The Demonstra-
tlon of the Apostolic Preaching'!, was regarded as lost until
an Armenian translation was found in 1904. The Demonstration
was written after Adversus Haereses, and is a simple handbook
of Christian evidence,

The work of Christ and His person are very closely
connected in the writings of Irenseus. Salvation, according
to Irenaeus, included not only men's release from the control
of Satan, but also his deification, The basis of this
deification was found in the union in Jesus Christ of the
mortal nature of man with the immortal nature of God, Jesus
Christ was greater than man and stronger than Satan. He was
also God, When Christ became incarnate he united the nature
of God with the nature of man and thus deified the latter,
giving 1t the quality of divinity, "The Word of God (Logos),
Our Lord Jesus Christ, Who did, through His transcendent love,
become what we are, that he might bring us to be even what
He is Himself".(235) How ean they be saved unless 1t was
God who wrought out their salvation upon earth? Or how shall
man pass into God, unless God has first passed into men? And
how could He, (Christ), have been greater than Solomon, or

greater than Jonsh, or have been the Lord of Pavid,who was of

(135) Adversus Haereses - Preface to Section V - p.526 Ante-
Nicene ILibrary,
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the same substance as they were? The Son of God was made man,
agsuming the ancient production (of his hands) into His own
nature,(136)

St Irenaeus says that Man could not have received in-
corruptibility and immortality if Christ had not become man,
Christ must have been really God or he could not have
accomplished what was necessary. If he had been merely a sub-
ordinate divinity of a being of a different nature from God,
his incarnation would not have united God and man and hence
the latter would have remained mortal and unsaved, In facing
the onslaught of Gnosticism, Irenseus felt strongly the need
to take a firm stand on the Historical revelatlon of God in
Jesus Christ, John Lawson points out that Irenaesus held that
Logos was the revealed God., When Irenasus speaks of Logos or
of God the Son, he always thinks of Jesux,and therefore does
not identify the divine element in Christ with the world-idea
or with the Reason of God,.(137) St,Irenseus! contribution
to the study of the Doctrine of Christ will be discussed
further when we discuss the Logos Christologye.

The doctrine of the Church was established on a new
foundation, more definite than of the past. The new appeal
was in the first place to the creed, which now became a
standard of doctrine., The creed pre supposed by both
Irenaeus and Tertullisn is essentially the Roman (Apostles)

creed,

(136)IBID - Section 1V 33:L p.507
(137 )The Biblical Theology of St,Irenaeus. p.135
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The Gnostics attacked the Old Testament and put it al-
most out of court, The Church retained the 01d Testament as
the foundation of Monotheism., A new standard of doctrine was
established by the formation of a Canon of Scriptures., The
four Gospels and Pauline Epistles, the most fundamental source
of Christian doctrine, composed the Canon from the very first,

The Bishops of the Apostolic Churches were declared as
the holdersiggwg;bosition to the Gnostic secret tradition.
This appeal to the Bishops 1s of the greatest imvortance be-
cause it put out of court the Gnostic allegorization of the
statements either of the creed or the New Testament, The
Church placed anti-gnostic statements z&:;zgdénostic inter-
pretation of the creed and the scriptures,

The work of the 'Catholic Church'! proceeded on these
principles. By the end of the third century the Gatholic
Church became a firm reality.in all parts of the Roman Empire,
through the acceptance of the three norms, the creed, the
scriptures and the consensus of the Church, Robert Franks
points out that the Church solved its problems by adopting
these three norms.(138)

The most important result of this struggle was the
establishment of certain basic principles. It was made clear
that Christisnity is a religion alike for the learned and the

simple, with no reserved places for a select intellectual

aristocracy. The God and Father of our Lord Jesus Christ

(138) Franks., Doctrine of the Work of Christ. P.27 - 33.
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is the maker of heaven and earth, This world is no prison
house of spirits, but the creation 6f his love, Jesus Christ
is no intermediate existence between God and Man, but the Son
of God and Son of Man, who came as a real man and draws us to
God, He saves us not from matter, but from sin; not by en-
lightenment but by faith as personsal loyalty to Him,

The triumph of Gnosticlsm would have meant the over-
throw of Ghristienity as a historic Religion and the disruption
and the ruin of the Church. The leaders of the Church faced
the challenge of Gnosticliam very boldly, and they could
establish a genuine anostolic standard, However it 1s true
to say that Ghosticiam and the Church's answer to this heresy
aroused great interest in the claims of Christianity. Fathers
of the Church in this period used all available methods for
the propagation of the Christian falth,

Some of the greatest minds of the perliod were engaged
in working out the doctrine of the Divine Logos and of His
Incarnation in Jesus Christ, DPorner points out that Ebionisem
and Gnosticlsm to a great extent contributed to the formulation
of Christology.(139) Bethune - Baker, however, says that it is
not easy to compute exactly the influence of Gnostieism on the

development of Christian doctrine,(140)

%1 ) Dorner, Person of Christ Vol.l p.252

39
1,0) Bethune - Bsker. Early History of Christian Doctrine,
P091
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In ﬁhe light of the evidences, we have to admit that the
wild conceptions of the Gnostics forced the Ghurch to think out
and formulate its doctrineg. Gnosticlam presented a real
challenge to the Church., It is pointed out that the Church has
never passed through any other crisis of such utter peril, The
Lord of the Church who has overcome the world, enabled her to

face the Gnostlie challense and emerge victorious,

We have been considering the challenge of non-Christian
religions and philosophies to the Church in India, In the face
of resurgent Hinduism or Non-Vedanta and Syncretiam the Ghurch
in India 1s emphasising the historical personslity of Jesus
Christ. We are convinced that the revelation of God as seen in
the 01d and New Testement should form the basis of our preach-
ing and teaching. We have to declare clearly and in unambig-
uous terms that we can not accept the position that all
religions are equally true as long as we are loyel to Him who
said: "I am the Way, the Truth and the Life",

To safeguard thls faith in Christ, we feel that the
Church in India should be strengthened and unified, I have
already pointed out that it 1s in the context of our Missionary
work, in our attempt to preach the Gospel to the Non-
Christians that we strongly felt the need for Chureh unlty,

The Church of South India was formed with the definite purpose

of preaching the Gospel with one volce "thet the world may

-

believe™,
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In this connection I should point out that we in the
Church of South India have come together on the basis of the
Bible, the Creeds of the Church, the Domlnicsl Sacraments,
Baptism; and .iHoly Communion, and the historic evpiscopate, We
feel that in a predominantly non-Christisn country we should
hold fast to the Scriptures, Creeds,and Sacraments according
to the Scriptures, and to the unity of the Church safe-
guerded by the Ministry, We see how the early Church found it
necessary to emphasize the historical aspect of the faith,
Irenaeus for example starts from the historic Jesus, the
God-man, not from the cosmic Logos, and his central problem
18t why did Christ descend?(1ljl) He says that in Christ very
God himself has come to us, He attached fundamental importance
to the incarnation which had meant little to the Apologlsts
and was denied by the Gnostics, Irenaeus leaves metaphysics
aside and takes his stand upon the religious need for "a
Christ who as man can suffer with us, end who as God cén for-
give,"

The New Testament was for Irenseus equally authori-
tative as the 01d Testament, He repudiated the claims of
false (secret) traditions of the Gnosties and offered "a

universsl and constant tradition", the Holy Scriptures,guaren-

teed by the succession of Bishops.(142)

(141) Irenaeus. Adv: Her: 23 1L.7
Ante@-Nicene Fathers. p.378

(142) Lawson. IBID, p.lb
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In our non-Christian surroundings in Indla we find that we
should hold fast to the Bible, the Creeds, embodying the
fundamentals of the Christian faith, and to the unity of
the Chureh safeguarded by the Bishops., This helps us in a
very real way to see why the early Church tenaclously held
on to the Canon (of Scriptures), the Creed, and Bishops,

in its life and death struggle with Gnosticlam,




111

We have seen how the Doctrine of Christ develored in
response-to the challenge of non-Christian religions and
schools of philos phy, and how our experience in India
throws light on the Christological pnroblems of the Early
Church, The Hindu background and the various Schools of
Hindu philosophy are influenclng the Christian thought in
Indla, just as Gnosticiam influenced the various types of
heretical thoughts that arose around the cradle of L
Christian faith, Over sgainst the challenge of Syncretism
in India, the Church has to stress the uniqueness of Christ
and the historicity of the Incarnation, just as Irenaeus
and the Anti-Gnostic fathers based their teaching on the
revelation of God in history as recorded in the Bible,

We shall now pass on to conslder the development of the
Doctrine of Christ in response to the challenge of similar
prior conception, There is a conception of Incarnation

in Hinduiam and I feel that we should use this conception
as the starting point of our apvroach to Hinduism,

Before I begin to consider the advisabllity of using this
word, I shall very briefly state the various methods of

aporoach to non-Christian religions in the mission fields

in India,.
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In the history of Christian Apologetics there have been many
different types of approach to non-Christian religions. The
various attitudes do not lend themselves to easy classifi-
cation, However, three main approaches to non-Christian
religions can be distinguished and these may be conveniently
called, (a) the attitude of aggressive condemnation, (b) the
attitude of sympathetic avvreclation and co-overation,and (c)
the attitude of proclaiming a unique and final Gospel,without
denilal of values in other religions.

(A) The attitude of aggressive condemnation, Karl Barth
in an address glven in 1928 stated: "Does Christendom know how
near to her lies the temptation, by a slight betrayal of her
proper business, to escape such an imminent conflict with these
alien religions? Does she know that this should not happen?
We can only ask, does she know that under no circumstances must
she howl wlth the wolves?', Agaln he says: "Three years ago
we had the experience of seeing an Internatiénal Missionary
Conference assembled in Jerusalem bothering their head for a
whole week, not so much about what the Gospel means as about
the 'values' of the non-Christian religions!" "Such 'bridge
building'! he goes on "must be abandoned without.reserve.
Christendom should advance right into the midst of these
'feligions' whatever thelr names may be, and let come What
will, deli&er her message of the one God and his compassion
for man forlorn, without yielding by a halrbreadth to their
'demons', "If the church hears the word of God, she has a
mission".(143) This attitude has remained prominent in

Missionary literature., This note was sounded, though mildly,

(14,3) Macnicol. Is Christianity Unlque? p.168
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at the three great International Missionary Conferences,

At Edinburgh (1910) the outlook was, in D.A.Kraemer's words,

that of an army ‘viewing the non-CGhristian world spread out

before its eyes as a world to be conquered",(il);) At

Jerusalem (1928) the 'military! note was m;re subdued, but

the claim of Christianity to 'world Dominion' was clearly

voiced,(145) And the Tambaraﬁ Conference uréed Christian

Missilonaries to 'call men out'! from the non-Christian

religions -- & call which surely implies at least some measure

of hostility towards them,(146) This attitude of hostility

and conflict, having as its ultimate aim the conquest of all

other religions by Christianity has to be reckoned as one of

the present day replies of the Ghurch to non-Christiasn religions.
This attitude is questioned by the non-Christieng, Indian

Christians and Misslonaries, "Even from the official biogra-

phies of Jesus we learn that he is more considerate and com-

passionate than his followers......, It 1s difficult for us at

this time of the day to believe that only one religion pro-

vides divine revelation and others have nothing of it".(lh?)

"This method of aggressive refutation and chdemnatioﬁ of

other faiths began to be questioned when more objective studles

of non-Christian sceriptures and a more sympathetic understand-

ing of non-Christisn religlous experienced were possible" ,(148)

élhh) Kraemer, The Christian Message. p.36

1,5) Jerusalem Report. Vol,1 p.469

élh6) Tismbaram Revort, Vol., p.200 .

1)47) Radhakrishnsm, Eastern Religion and Western Thought.p.343
(1148) R.B., Manickam, Christianity and the Aslan Revolution.p.189
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If we belleve that we have a message to offer to the world,
we have to delcare it, DBut we have 'to speak the truth in
lovet?,

(B) The attitude of sympathetiec appretiation and
co-operation,
The key note of this attitude i1s the idea that Christianity
'fulfils' a1l that 1s good and true in non-Christian faiths,
One of the factors which contributed to the development of
this attitude 1s the influence of the so-called "Liberal
Theology" which abhoﬁgd dogma and emphasised theﬁ'example'
of Jesus and His ethical teaching, Further, throﬁgh the im-
pact of Christianity, Hinduiam and other religions were
being interpreted and many reform movements were started,
The Spirit of Nationalism added momentum to such reform
movements, The works of Buropean Orientalists like Max
Muller contributed much to this new attitude to other
religions,

Dr,J,N, FParquhar of the Indian Y. M. C. A, is the
Chief Advocate of the 'fulfilment?! theory, In his book
"The Crown of Hinduism", Farquhar maintained that
Christianity is the fulfilment of the various aspects of
the Hindu religious system, The Jerusalem Conference of
1928, and the Lambeth Conference of Bishops in 1930, also
take a similar line, bidding us to regard the non-Christian
faiths as 'lesser rays from the Light of God, (1}9)or as

'Approaches to the Truth of God'.(150) A.J. Appasamy

39) Jerusalem Revort, Vol, Do
El%og Lembeth Report - 1930 p.;5
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substantially reaffirms the maln contention, The 'fulfil-
ment theory' 1s not very popular todey. It found only very
few advocates at Twambaram., It no longer dominates the

Missionary outlook to the extent that it did some fifteen

years ago.

(C) The attitude of procleiming the unique Gospel
without the denial of truth in other religions,
The Christien faith, that we know God because He has revealed
Himself to us in History and that in CGhrist we have the final
revelation of God, has always raised the question whether God
has revealed Himself in any way in the non-Christian religions,
and whether there is any knowledge of God in those faiths, The
snswers to these questions may be summed up under three headings,

() The Thomistic approach, A distinction is made
between Revealed Rellgions and naturel religions. Even though
all religions have received a primitive revelation,Christianity
glone possesses the final revelation of God, The elements of
truth in other religions s~brey have to be completed or
supvlemented by truth of Revelation, Robert De Nob;le,
Missionary of Roman Catholie Mission in the seventeenth
century translated the New Testament into Senskrit and called
it the 'Fifth Veda', Brahmabandav Upadhyaya (1861 - 1907)
an Indisn Catholic suggested that Vedanta could take the place
of Aristotellian Philosophy for an Indian interpretation of the
Gospel. The attempts of De Nobile and Brahmabandav were re-

jected by the Vatican,
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2+ Barthian Avproach, According to this view there is
no revelation in non-Christian faiths, The ideas of 'continu-
ity'! 'fulfilment' and ‘'point of contact! are rejecﬁed.
Kraemer described this approach as 'Biblicél Realism'. Accord-
ing to this view God's self-disclosing revelation in Christ
is absolutely sul generis, The Biblical revelatlon 1s accepted
as absolute and made the basis for the evaluation of other
faiths, The policy of sharing with other falths is the
suicide of missions.(lSl) ‘The task of the Christian Mission-
ary;%o confront people with the message of God's Act of
Redemption' in Christ Jesus, and summon them to respond to
this faith,

The Barthian affirmations of the 'absolutely qualitative
difference! between truth revealed in Christ and truths dis-
covered by man, do not obviously follow from the acceptance
of the Biblical revelation., We have also to bear in mind
that there are divergent views about the nature and content
of the Christisn revelation, However, Kraemer's views came
before the public with the endorsement of Archbishop William
Temnle who in his imtboductionto the Christian Message
described it as "likely to supvly the »nrincinles of missionary
policy for our generation”, ’

We have to acknowledge the fact that belief in the

uniqueness and absoluteness of the Biblical revelation has

not always been accompanied by a denial of revelation 1n other

(151) ZXraemer, The Christien Message. 1299
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faiths, Our belief 1s that other revelations can be recog-
nized and evaluated only in the light of Biblical revelation,(/s7 a)
The final revelation in Christ is, in varying degrees, re-
garded as bringing 'judgement'! 'fulfilment' and 'redempntion!
to other religions, A
Now, what is the task of the Christian Apologist? Our
simple task 1s to preach Christ, For the Christian Apologists, ~
what has happened in and through Christ is the centre and
source of all ideas of revelation and truth, Can the Christian
Apologlist effectively convince himself and non-Christians that
Christ 1s the judge and redeemer of all religious 1ife, The
main task, then, 1s to see how the truth of the Gospel can be
so interpretated that the non-Christisn is able to understand
the wisdom of accevting Christ as "the Way, the Truth and the
Life" and to find in Christ the truth that judges, fulflls and
redeems his own religious life, This involves the presentation
of the Christisn truth through doctrinal exposition and
indigenous expression and through the demonstration of the
relevancy of the Gospel to concrete human situations., As a
result of our evangelistic experience in India we have come
across certain thought forms and indigenous expressions which

have been found helpful in interpretating Christ to our

peopnle,

/S o Ch. H-#- Favneer. Revelalion and Aatlljn:oh,
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We shall now pass on to consider the development of the
Doctrine of Christ in response to the challenge of similar
prior conception in non-Christian religions, One of our

chief problems in connection with the presentation of
Christianity in India, esvecially in communicating the Doctrine
of Christ, is the presence of a very similar conception,namely,
the 'Avatar.t This idea of the Avatar is engaging the attention
of the students of Chri@itian Theology in Indisa,

The consensus of opinion among Indian Christian leaders
is to maeke use of this Avatar conception as a starting point
in our interpretation of the Doctrine of Christ. The word has
become fairly well established in many parts of the Indlan
Church., As a matter of fact the only word that can possibly
be used to translate the term 'Incarnation' is 'Avatar!',

The word ‘'Avatar! means "the descent of the Lord into
the world of men and animals" or "the descent of the Divine
into human freme".(152) A secondary indication of the word is
that in this world the best and the most excellent things are
8o many forms of the Lord, The most important 'avatara'
passage is found in the Bhagavatgita (Chapter u7)

(Sanskrit) Yada - Yada mi dharmasya
Glanir ®havati ‘gharata

Abbyutthanam adharmasya
Tada ‘'tmanam srjemy aham,

"Whenever there is a decline of righteousness and rise of un-

righteousness.
O Bhavata (Agjunal)then I send forth Myself",(153)

(152) Redhakrishnan, Gita p.32
(153) IBID pel5L
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Rglevant passages from Vishnu Pwrana and Bhagavata should also
be mentioned in this connection,

"Whenever righteousness wanes and unrighteousness in-
creases the Almighty Lord, Haril, creates himself", (15})

"Whenever there is a serious tension in life, when a
sort of all pervasive materialism invades the hearts of human
souls, to preserve the equilibrium, an answering manifestation
of wisdom and righteousness is essential, The Supreme,though
unborn end undying, becomes manifest in human embodiment to
overthrow the forces of ignorance and selfishness,(155) As
we have already seen, the word 'Avatara! means (descent! or
'one who has descended', The Divine comes down to earth to
ralse men to a higher status., The purpose of the Avgtar is
to inaugurate a new world. By his teaching and example he
shows how a human being can raise himself to a higher grade of
life., The issue between right and wrong is a decisive one,
God works on the side of the right,

In Chapter l} and verse 8 of the Bhagavat Gita we see the
purpose of the Avatara,

"For the nrotection of the good, for the destruction of
the wicked and for the establishment of righteousness,I come
into being from age to age'.

It is the function of God as Vishnu, to proteet the world,

He assumes birth to re-establish right when wrong prevails,

(15li) Bhagavata 9 2ly, 56,
(155) Vishnu Purana, Quoted by Radhskrishnan, IBID.
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The Gita teaches that gxrishna, as an avatar of the Divine
into the human world, vnoints out the way for the human souls,
"If the world is imperfect and ruled by the flesh and the
devil, it is our duty to redeem it for the spirit, The
Avatara points out the way by which men casn rise from their
animal to a spiritual mode of exlistence by providing us with
an example of spiritual life. The .Divine nature is not seen
in the incarnation in its naked splendour but is mediated by
the instrumentality of manhood",(156)

D.S. Sarma, Principd of\Vivekananda College, Madras,
says that the exaect number of Avataras is immaterial and that
ten of them are generally accented for the sake of convenlence,
(157) These ten are Fish, Tortoise, Boar, Man-lion,
Dwarf,Parasurama, Rama, Balarama, Buddha, and Kalkin,
Vishnmi incarnated himself as a fish to deliver the 'Vedas!
from the demons, as a tortoise to sustalin the world on his
back, and as a boar to raise the earth when it was dragged
down to the nether world by a demon, In the man-lion incar-
nation he killed a great demon planning to kill his own son;
the demon's son showed great devotion to hari (Vishnu) and
it was necessary to take this form since the demon could be
killed neither by a man nor a beast,

In the dwarf incarnastion Vishnu assumed the form of a

young student and saved the world from the demons.FParasuramea

was a human incarnation, He 1s the symbol of militant

(156) Radhakrishnan., Gita. ©v.156
(157) D.S.Sarma. Article on Hindu Religious Thought.n.55
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Bralmanism and 1s spid to have destroyed the Kshathriyas.

Rama Incarnation represents the noblest ideals of Kshathriya
manhood, Balaram seems to have some assoceiation with primitive
snake cults of India, Buddha also is given a place among the
incarnations, Krishnu is regarded as the most Important of the
Avataras, Kalki, the tenth Avatara 1s yet to be, when he will
appear on the earth mounted on a white horse to destroy the
wilcked and establish righteousness,

We see that most of these Avatars are extravagant in
myth., It should be pointed out that the belief in Divine .
incarnation in animal and semi-animal forms can not be con- \\\

sidered as part of the working feith of any educated Hindu
at present.

In the introductory essay to his commentary on the
Bhagavatagita, Radhakrishnen discusses the Hindu doctrine of
Avatar, He asks: 'How can we identify an historical individual
with the Supreme God?'(158) The representation of an indi-
vidual as identical with the universal Self is familiar to
Hindu thought. God is never born in the ordinary sense. The
processes of birth and incarnation do not apply to Him. When
the Tord is said to manifest Himself at a particular time,on a
particular occasion, 1t only means that it takes place with
reference to a finite being.... the avatara is the demonstratim

of man's Spiritual resources and latent divinity. It is not so

(158) Radhakrishnan - Bhagavagita p.30
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much the contraction of Pivine majesty into the 1limits of
a human frame as the exaltation of human nature to the level
of Godhead by its union with the Divine",(159)

In the Advaitic philosophy there 1s no two way traffic.,
By realization of his true nature, that is to say, Brahnan-
Atman, man becomes Divine, There 1s no acceptance of the
limitation by the divine, but the discarding of limitation
by man to become divine., This 1s the deification of man,
This is an equivalent of 'Adoptionism’',

The answer given by Theisem is quite different from the
one stated above, Thelam makes out that Krishna is an incar-
nation or descent of the Divine into the humen frame.
"Krishna 1s the human embodiment of Vishnu., He is the Supreme
who appears to the world as though born and embodied",

This brings to mind the Docetic heresy.

Radhakrishan goes on to say that "the assumption of
human nature by Divine Reality, like the creation of the
world, does not take away from or add to the integrity of
the Divine, Creation and incarnation both belong to the
world of manifestation and not to the Absolute Spirit",.(160)
The question we have to ask is: How can the divine reallty
create or assume human nature if there is no internal and
eternal justification within it for doing s0? When we say

that the Divine Reality creates or assumes human nature, or

(159) Radhsekrisinan - IBID, pe3l & 32
(160) Radhakrishnan - IBID, 1p,32
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accepts external limitations to manifest Itself, we assume
that in the Divine Reality there is the ground for so doing =
that ground is indeed the self-limitation of God in his
eternity,

We note two different lines of thought in Radhakrishnan,
He moves from Theism to Absolute Monism. In his diseussion
about the Avatar, Radhakrishnan sbandons the theistic view
of the 'descent! of God into man; and acecepts the Monistic
view of a mere l'ascent! of man - into God,

Now let us pass on to consider whether we can relate the
christian teaching of the incarnation to the Avatar conception
in Hinduism, All the Avaters are Avatars of Vishnu who 1is a
personal God, God comes down to the earth of his own aceord
"I send forth (create) Myself", Gitea h7.

A1l the Avatars aim, in some way, at the preservation of the
earth from harm either at the hands of demons or men,

We also note the assumption that human nature is not
essentially opnosed to God, Theré can therefore be relation-
ship between God and man which is called the Incarnation,
Because there is no opnosition, human persons can have a place
in ultimate Reality and not be annihilated in any waye.

Apart from these theologlcal considerations, we have to
note that the word Avatar 1s used to translate the word incar-

nation, in the Creeds, Litany, and in Christian literature in

general, Some people argue that it 1s enough if we give a

new interpretation to the old word just as we use the Hindu
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word for God in the Church in India., Bishop Appasamy and
other Indien Christian leaders are of opinion that we should
use this wordaégaggg interpretation of the Doctrine of Christ,

We have been considering some of the advantages of the
use of the word Avatara, While there are certain advantages
we should not fail to see some dangers involved if we make
use of the term in our Apologetics and Theology. Most of the
occasions for the Avatar manifestations have been trivial and
even unethical, Even the noblest declaration of the purpose
of the Avatara as given 1n the Bhagavagita falls far short of
the Christian teaching of the Incarnation.

Very often the Avatar 1s regarded as a partial (Amsa)
one, Krishna alone is regarded as the Complete (Purna)Avatar.
This division into partial and complete is quite foreign to
Christian thought, The Christian doctrine of the Incarnation
1s not only en idea of 'descent or coming down from above, but
it is the teaching about God who became man. We do not see any
concern for historic accuracy in the accounts of the Hindu
Avataras, but the Christien Gospel is rooted and grounded in
Jemus of Nazareth who suffered under Pontius Pilate,

The apparent similarity between the coneeption of
thvatar! and 'Incarnation!'! can easily lead to Syncretiam.,
There is a possibility that Jesus Christ may be regarded just

ag one of the Avataras in Hinduism., So it is with great

caution that we have to use this prior conception in

Hinduiam,
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The Doctrine of Christ is central to Christian Theology
and the Church in India takes special care to avoid any false
teaching that may creep into the Church as a result of the
indiscreet use of a prior similar conception, The fact that
the word tAvatara' is already in use 1s no argument for 1its
continuance, The Church in India should feel free to coin a
new word expressing the i1dea that God became man,

We have been discussing the problem of accommodation to
prior similar conceptions in Hindulsm, espeecially in the use
of the word 'Avatar' in connection with our teaching on
Christology. We ha&e seen that there are certain advantages
as well as disadvantages in the use of the term and that the
Church in India must take speclal care to avoid any possible
misinterpretation of the Doctrine of Christ by very clearly
defining the term 'Avatar', We have also seen in the light
of the discussion that on acecount of the possibility of mis~
understanding of this vital doctrine, it would be advisable
to discontinue the use of the term avatar in Christological
discussions, The problem of accommodation to prior similar
conception in India today throws considerable light on the
problems which the early Church had to face, The primitive
church from very earliest days had worshipped Jesus as Lord
and the title could make an immediate appeal to the rellglous
asplration of the Graeco - oriental world; to the devotees of

many pagan cults the aseription of the title 'Kyrios' to

Jesus meant that he was one who claimed their worship and
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their loyalty.

The use of the title Kyrios was one of the earliest
ways in which the Church tried to solve the problem of
making contact with the gentile mind, but it led to a more
serious difficulty, In the pagan world there were ‘'lords
many" and "gods many" and there was a danger that in the
prevailing religious hospitality Christ should be accepted
into the pantheon or even ldentified with other "lords" in
a new Syncretism., So the Christian missionariesqhad t&
define in some way the relationship of Christ the Lord to
all those other deities that made claims to lordship. This
they tried to do in three ways,

They dismissed pagen religions as idolatry(Acts 1L:15),
17:29), Secondly, they made an assertion of the unity of
God (1 Cor.8:6) And thirdly, they proclaimed that the age to
come had already broken in upon the present age and that
Christ had already vanquished the principalities and powers,
who were in revolt against God (1 Cor.15:25). It was in this
way that the Church defined the relationshlip of Christ the
Lord to all other deities, My point here is to show how the
Church made use of a word which was in common use, namely,
"Iord" and how the Church defined the relationship of the
Christian concept of the ‘'lord' as apnlied to Jesus Christ,
in her attempt at accommodation to a prior simllar conception.
One of the importent prior similar conceptions we have to

consider in this connection is the idea of the 'Logos'. Our



127

problem of communication of the Christian message to the
Hindus in his language and thought-forms brings to mind the
.serious problem the Early Church had to face when it came in-
tontaet with Greek philosophy. Our missionary experience in
India 1lluminates the nroblems connected with the development
of Logos Christology.

Let us briefly consider the philosovhic background of
the concept of the Logos. To those who had been educated in
Greek philosophy a belief in one God presented no difficulties,
for the whole course of philosophy had been an attempt to dis-
cover the unlty behind the plurality of nature. But to the
philosopher 'Theos' had come to mean something very different
from what 1t meant to the Jew or the Christian, "!Theos! was
the rational princivle or pattern underlying the manifold
phenomena of the sensible world, the universal within the
particular. The divine Logos of the Stoic, for examnle was but
the universal counterpart of the logos or rational faculty which
is found in human nature.(Sen,Ep 65, 2i4)" (161)

The word 'Logos!' has an extremely éxtensive range of
meaning, The Stoics distinguished the 'Logos' in the mind!
and 'the uttered logos', - i.e."thought" and 'word' "Behind
1t (Logos) lies the idea of that which is rationally‘ordered,

such as 'proportion' in mathematics or what we call 'law! in

nature" ., (162)

(161) G.B.Baird, The Apostolic Age. ©,100
(162) C.H., Dodd, The Fourth Gospel., p.262
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It is not necessary for our present purpose to trace the history
of the Logos - concept backward through the history of Greek
philosophy to 1ts alleged source in Heracfiitus (who, it appears,
may not have meant what the Stoics and early Christian
commentators suvpnosed him to mean), It is also alleged that
the Logos 1dea has its antecedents in Egyptian or Iranian
religion,

FPhilo of Alexandria held that the Stoics were right in
finding in Logos the principle both of reality and of knowledge
and that they were wrong in identifying Logos with God for the
Logos proceeded from God, Philo was familiar with Wisdom
theology, according to which God first created wisdom and then
through her created the world. We see in Philo an attempt to
understand Logos in terms of Wisdom,

According to Philo the Logos is the image of God, and
His Seal stamped upon creation., In personal metaphor, Logos
1s described as the first born Son of God., Logos is the
medium of the creation and govermment of the world, It is not
only transcendent in the mind of God, but also immanent in
the universe which was created through it. It is 'the captain
and steersman of the universe!, It 1s the agent of God's gift
to the world, It 1s set by God over his flock like the
vicegerent of a King, In all respects the Logos is the medium
of intercourse between God and this world. (163)

"Logos in Greek philosophy® says Paul Tillich/designates

(163) C.H.Dodd, The Fourth Gospel. ©D.67 - 69




129

the reasonable word which grasps being itself, 1its true,
essential nature, its form and structure, The word, in order
to d so0 must carry the truth of things in itself: being and
the speaking of being or being and the thought in which the
being is grasped are the same, Reason in things and reason
in mind are identical, This universal reason, which is ob-
jeetive in things and subjective in the human mind is called
- Logos", (164)

The Logos conception was a distinctive feature of Greek
philoo phy, This idea of logos, which is 'reason in things
end reason in mind? agﬁ the organ of communication between
the Supreme source of all being and the universe, When the
Christian teachers came across this concept they seized upon
1t eagerly. "Here" they sald "is the same fundsmental truth
as we are trying to expesund, This is our Christ, our word
made flesh, 'by whom all things were made', Our Christ, then,
need not be foolishness to you Greeks, Your own greatest
thought reaches out to the truth. But the Logos you postu-
late has been revealed in Jesus, He is the Christ, He is
the Logos".(165) PrincipdlSlater, who was a Missionary in
Burma and India, points out how the misslonaries striving to
express their faith in a forelign language and in terms from
snother religion with which they are imperfectly acquainted

know the danger of such a situation, The borrowed term may

(16ly) Paul Tillich -- The Protestant Era. p.29
(165) R.H.L. Slater, God of the Living. p«270
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have a meaning to the converts which the missionary may not
know, When a new word is brought to the service of the
Church, it may distort the truth or fail to give full ex~
pression to the original idea, More than this, it may bring
with 1t associations incompatible with the new faith,

We have been considering the advisability of using the
Avatar conception in our interpretation of Christology in
India, It is a very similar problem that we see intggs-
cussion about Logos Christology in the Early Church, In
Christian thought Christ was the manifestation of divine
activity in the world, In Greek phllosophical thought, the
Logos was the substitute for this activity,.

Of course there is a difference of emphasis, Behind
the Christian belief in Christ was the belief in a living
personal God, Behind the conception of the Logos was the
concept of the "One" unchangeable. This philosophical
conception of the One, remote and apathetic, influenced not
only pagan philosophers but also some leading teachers of
the Church like €rigen.

We shall now pass on to an examination of the develop-
ment of the Logos Christology in the Early Church, Let us
begin with the Apologists.

A reader of the Apologists cannot but be struck with the
remarkable difference between the forms in which they state

Christian doctrine and the phraseology of the New Testament.

This change can be historically accounted for by the new
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environment into which the Christian message was carried,
Christianity responded to its new surroundings by adapting
the terminology used in its preaching to the Gentile modes
of thought, Graeco-Roman thoughts and words were taken up
and incorporated in the missionary propaganda,

The most important of the esrly Apologists was Justin
Martyr. He insisted that Christ came from God, He did not
identify Jesus with God, Justin was not a dualist as many
Platonists of his day were, but he agreed with the Platonists
in concelving of God as a transcendent being, who could not
possibly come into contact with the world of men and things,
To supnose that he was born of a woman and finally died uvon
the cross seemed gbsurd, This, however, did not prevent him
from thinking of Christ as a divine being, but he could never
1dentify Christ with the supreme God, "To have admitted that
Christ was one of the number of divine beings likd Gods of the
Greek pantheon and that he had come on his own suthority and
initigtive, would have been to admit that the revelation he
brought had no veculliar worth and was not the supreme
philosophy as Justin insisted it was" .(166)

Justin speaks of Jesus Christ és the only Son of God.
"Moreover, the Son of God called Jesus, even if only a man by
ordinary gm eration, yet on account of His wisdom, is worthy

to be called the Son of God",(167) Jesus Christ is the only

(166) McGiffert. A History of Christisn Thought. p.108
(167) The First Apology of Justin., 22 The Ante-Nicene
Fathers, p.170
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proper Son who has been begotten by God, being His word and
Tirst begotten, and power",(168) Justin evidently thought
of the Spirit as the Spiritual nature of God in which both
God and Christ shared, "It is wrong, therefore, to under-
gtand the Spirit and the power of God as anything else than
the Word, who is also the first born of God, as the afore-
sald prophet Moses declared",(169) Jesus Christ is also
called the Word or Logos. "But since they (law-givers and
philosophers) did not know the whole of the Word, which is
Christ, they often contradicted themselves",(170) "For next
to God we worship and love the Word who 1s from the unbegotten
and ineffable God, since also he became man for our sakes",(171)
It is pointed out that generally speaking the Apologists
used the term Logos as "a certain rational power", "Their
doctrine of the Logos falls short of the gea uinely Christian
egtimate of Christ, It is not God that manifests Himself in
Christ, but the Logos, o depotentiated God, a God who as God
is subordinate to God Most High",(172) Mackintosh says that
"Justin may be said to have antici pated Arius", as moving too
much on the cosmological plane". And when Athanasius came %o
the discussion a century later, he was forced to put Logos

Christology aside" ,(173)

(168) IBID 23 IBID 1.170

(169) IBID 33 IBID p.l7h

(170) The Second Apology of Justin, 10 Ante-Nicene Fathers,P191
(171) The Second Apology of Justin. 13 Ante-Nicene Fathers.Pl93
(172-3)Mackintosh, Person of Jesus Christ, pl.lhl
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Iren aseus, Irenaeus starts from the historiec Jesus,the God-
man, not from the Cosmic Logos, and his central problem is
why did Christ descend?(l7L) Our Lord passed through every
age of human life. "Not despising or evading any condition
of humanity", "He came to save all through means of himself -
21l I say, who through Him are born again to God -- infants,
and children, and boys and youth and old men",(175)
Irenaeus expregssed clearly that 1n Christ very God himself
has come to us. "Through the Word Himself who had been made
vigible and palpable was the Father shown forth, &l though all
did not equally believe in Him; but all saw the Father in the
Son: for the Father is the invisible of the Son, but the Son
the visible of the Father.(176) "For His thought is Logos,
and Logos is Mind, and Mind comprehending all things is the
Father Himself",(177)

Irenaeus had no need of a Logos to mediate between God
and the Universe, His interest was not philosophical,
His use of the expression tincarnation of Logos! rather than

of God is only due to tradition.

(174) Irenaeus Against Heresies,1l 1l:7.Ante-Nicene Fathers,P378
(175) Irer seus Against Heresies.ll 22:lj.Ante-Nicene Fathers,p.321
(176) Irenaeus Against Heresies.,lV 6:6.Ante-Nicene Fathers,
(177) Irenaeus Against Heresies,ll 28:5.Ante-Nicene Fathers,



13y

In the doctrine of 'The Two Hands of God' Irenaeus expounds
the connection of God with the world and provides a rationale
of the Incarnation. "This seems In strict logiec to preclude
the use of the Logos-doctrine", says Lawson, "for if the
living God be in intimate contact with the world of men one
may well ask what need there is for a mediator of creation and
revelation. On the other hand, the Logos-theology is in
Christian tradition the language typical of preclsely those
who have felt the need of such a mediator, & strong feeling
that an intermediary between God and the world is necessary
is presumptive evidence that consciously or unconsciously God
is being defined as the eternal and impassible Being remote
and unmoved, rather than the living God".(178)

To Justin Logos was a hypostasied Divine Reason., On
the other hand Irenseus held thet Logos was the revealed God,
When Irenseus speaks of Logos or of God the Son, he always
thinks of Jesus, and therefore does not identify the divine
element in Christ with the world-idea or reason of God,

According to Irenseus Christ was no humen frame in-
habited by & higher divine presence. He was both Logos and
man, In Christ very CGod Himself had come to us,and not only
a portion of the Godhead or an inferior God, Irenseus insisted
that it was one and the same person who created the world,was

born as man,and suffered and ascended to heaven,stlll man as

well as God,

(178) John Lawson, IBID n,13% and 136
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Irenaeus starts from the historical Jesus and not from
the Coamic Logos, He says that the Logos became man and that
Jesus Christ was both man and God, It can be truly said that
Irenaeus laid the foundation of Catholiec Chureh and Catholic
theology.

The Alexandrian Theologians. In the time of Clement,

Alexandria was the most important Greek city in the Empire
and the intellectual metropolis of the Hellenistie world,
It was in a world filled with religious and philosophic
influence that we should plcture Clement and Origen, The
Gnostics had brought theology Into general disrepute, Clement
differed from the heretiecal Gnosties in making Christiasnity
primarily a matter of faith, not of knowledge.

Clement shared in the faith of Irenaeus and Tertullian.
With all his admiration for Greek philosophy and intense
sympathy with i1its noble and inspiring charaecteristics,he never
wavered in the conviction that Christ had brought the highest
and best revelation of God, Clement interprets this revelatiom
by means of the Logos doctrine. This has led to a partial
depersonalizing of the historic Saviour, Clement'!s two diverse
conceptiong of God, one religlous and the other philosophical,
gseem quite inconsistent with each other, But he tried to
reconcile them in his doctrine of the Logos. "In the Logos
the abstract becomes econcrete, the absolute enters into re-

%ations,and God creates the world and reveals himself to men'".
179) |

(179) MeGiffert - A History of Christian Thought. p.204
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Clement's idea of the Logos was made up of Platonic
and Stoic elements, It is a eombination of the Platonie
'supreme idea! or t'archetype! and Stoic idea of 'seminal
principle! or 'resident forces'! which constitute all life,
So Logos is both above and in the world of men and things,
He is at once transcendent and immanent. God, in Himself
1s so transcendent that neither ereation nor revelation is
possible to Him nor can men attain to a knowledge of Him,
But through the Logos and the Logog alone, God creates all
things that exist and through the Logos he makes himself
known to men and is known by Bhem (180) It is the Logos that
Governs the world. "The Logos is divine; he is God himself,
not s secondary or a subordinate divinity., Glhamemiapetens

teddmioe . 0000 L.
 lemad"
Kaglse calls him 'the truly most manifest God!, But although
the Logos is God he is not the absolute; rather he is God in
relations".{(181) It is through Clement that the philosophical
absolute entered Christian theology.

The Word came into the world fashioning his own humanity,
Our Lord is described as God and man. "This Word then, the
Christ, the cause of both our being at first ( He was in God)

and of our well-being, this very word has now appeared as man,

He alone being both, both God and man",(182) The Lord's

(180) Stromateis 11: 16

(181) McGiffert, & History of Christian Thought. p.205

(182) Exhortation to the Heathen.ljAnte-Nicene Fathers.
Voi: 1k. p.l73
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humenity is pictured as a garment,"He ate not for the sake of
the body, which was kept together by a holy energy, but in
order that it might not enter into the mind of those who were
with him to entertain a different opinion of Him", "He
appeared in a phantasmal shape ( ). Statements like
this bring element to the verge of docetism; nevertheless he
was assured of the unity of Christ,

Origen (185 - 25}) a pupil of Clement is supremely the great
neme among the divines of the Christian East., In the second

chapter of hlis book De principiis, Origen calls attentlon to

the distinction between the divine nature of Christ, by virtue
of which he 1s the only begotten Son of God, and the human
nature which he assuned when he apveared on earth, The Son of
God was needed for creation. There must be an intermediate
gtep in the process from abgolute unity to the multiplicity
and complexity of the created universe,

Origen marked the distinction between God and the Son
of God., The former he called §l§§9§ and the latter '€eos!(183)
He says "God is the father of His only begotten Son, who was
born indeed of Him",.(184) Both God and the Son of God are
alike divine but the latter is subordinate to the former and
in some sense less than he., "And although we may call Him a
'second! God, let men know that by the term 'second God' we

mean nothing else than a virtue capable of including all other

(183) McGiffert, IBID v.217.(Quoted De Principiis.l 2:2)
118l}) Origen De Principiis 1.2.Ante Nicene Fathers,Vol:1V.P.246
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virtues, and a reason capable of containing all reason,

Wnatsoever which exists in all things",.(185) £Again Origen

calls him the Son of God's Will, "Nor, seeing He is called

the Son of (His) love, wlll it appear absurd if in this way

He be called the Son of (His) will",(186) God and the Son

are of one substance not of different substances as God and

the ecreated universe are, Being generated by God, the Son

possesses the divine nature, Son is also eternal because he

is always and continuously produced, "The Father did not beget

the Son once for all, and let him go after he was begotten but

he is always begetting him",(187) Origen's phrase,"the eternal

gm eration" of the Son has become classic in Christian theology.
Origen was very much interested in the Incarnation,"With

regpect to His having descended among men, He was ‘'previously

in the form of God'........He becomes as 1t were flesh,speaking

with a literal volce, until he who has received Him in such a

form is able, through belng elevated in some slight degree by

the teaching of the Word,to gaze upon what is, so to speak, His

1"
real and pre-eminent apvnearance °*

The divine Logos could not directly assume a human body
"it belng imnmossible for the nature of God to intermingle with
a body without an intermediate instrument".(189) Therefore the
Logos united with one of the created spirits who by hls pre-

eminent virtue had proved himself worthy of the honour, This

(185) Origen Contra Celsum 5:39.Ante-Nicene Fathers,Vol:1V p56l1
(186) Origen De Principiis,.l :28.Ante-Nicene Fathers,Vol:lV p376
(185) Origen's Homily 1X on Jeremish,Sect.lj{Quoted by McGlffeggg
(18 P
(189) DePrincipiis.Bk.2:3 Ante Nicene Fathers Vol.l p.282




139

Spirit, joined to the divine Logos, took on a human body,
thus becoming a human soul, and advanced step by step until
he attained complete divinity. This person is known as the
Son of God, Origen uses the term 'Son of God! in two senses,
to denote the Logos, divine from all eternity, and the human
being who became divine by a life of perfect virtue,

Many of his opinions failed to secure approval and
Origen was condemned, by more than one council, centuries
after his death, despite his sharp distinction between the
falth necessary to be believed and ideas that might be deduc¥ed
from it.

The Heresy of Arius, Arius was more of a nationalist than a

mystic and his controlling interest was intellectual rather
than religious., Arius maintained that God is one in substance
and in person, His nature cannot be shared by any other being,
The Son of God was made out of nothing to be God's agent in
the creation of the world, He 1s not eternal, He was created
in time by an act of Godt!s will, God is immutable;the Son of
God is subject to change. The Son 1s the first of all creatures
and belongs to a higher order of being than any others,whether
angels or men, He became incarnate in Jesus Christ,being born
of a virgin and teking on human flesh but_not a human soul,
The soul of Christ was the Logos; only his body was human,
Arianism introduced a mythological element into Chris-
tianity, Prestige points out that "Arius, though he recognized

the divine Son as an inferior deity, reduced the Logos to an
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impersonality; and by worshipping Christ whom he regarded
as a demi-God of different substance from that of the Father,
he put himself in the same position as the Polytheists",(190)
We see that behind all expression of Arian thought there was
the hard and glittering syllogism that God is impassible,

Christ, — » Was passible; therefore Christ was
not God,

Athanasius., In his book entitled "On the Incarnation of the
Word of God", Athanasius declared that God Himself entered
human history. The immortal Word took humen flesh and gave
his mortal body for us all. If Christ were not truly God and
truly man, how can we be certain of Salvation? "We men should
not have profited had the bogos not been true flesh anymore
than if he had not been truly and by nature the Son of God",
(191)

Anthanasius drew a sharp distinction between the nature
of God and the nature of man, He condemned Arianlsm as
Polytheiam, He taught that in Jesus Christ there was incarnate
the very nature of God himself, It &as the Son and not the
Father who became incarnate in Christ, In becoming man Christ
assumed not onlty a humen body,as Arius claimed, but integral
human nature, soul as well as body,

The Nicene Council, The Emperor Constantine summoned a General

Council which met at Nicea in 325, Bishops alone formed the

Council, Arius and Athanasius were present but took no publie

(190) G.L. Prestige, God in Patristic Thought. p.l47
(191) Athanasius - Second oration agasinst Arians - 70. (P.253
Quoted by McGiffert).
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part in the deliberations. At the Council an attempt was made
to draw up a doctrinal statement which should represent the
mind of the Church on the matters in dispute, The Arians
presented their Creed, but it was rejected by the Couneil.
Eusebius of Caesarea proposed@ the adoption of the Baptismal
symbol of his own Church in Caesartéa, The symbol ran as
follows: "We believe in one God, Father Almighty, the maker
of all things visible and invisible, and in one Lord Jesus
Christ, the Logos of God, God from God, Light from Light, ILife
from Idife, Son only-begotten, first born of every creature,
before all ages from Father begotten, through whom also all
things were msde, who for our salvation became flesh and lived
among men and suffered and rose agaein the third day and
aseended to the Father, and will come again in glory to judge
the quiek and the dead, And we belleve also in one Holy
Spirit".(192)

This symbol was revised and accepted by the Council,
The term 'Logos'!, possibly on account of the ambiguity that
had long attached to it, was omitted. The Words 'first born
of every creature, before allr ages from the Father begotten'
were glso omitted, since it had an Arian sound., The statement
"Was made man" for "lived among men" was substituted with the
evident purvose of strengthening the teaching about incarnatiom.

The following words were added "true God from true Gog" ,

(192) Documents of the Christien Church ,Edited Betterson.pe35e.
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"not made"™ after "begotten", "from the substance of the
Father" (the most iImportant change according to Athanasian
teaching) and "of one substance with the Father", All

these changes were made with a view to meke clear the reality
of the Son's deity., The enlarged creed shut out Ariahism
completelye.

Constantinople, The matter did not end at Nicea. The new

Creed was not popular, §~°°°'(°° was a new word, It was
unscriptural., It was also felt that the new Creed was
Sabellian in doctrine, Abhonasiuswras . Other
Creeds were put forth, not by a General Councill but by a
powerful group, The struggle continued for fifty years,
"Our present Nicene Creed, which is not ldentical with
the one adopted at the Council of Nicea was formerly supvosed
to be a revision of that Creed framed at the Council of
Constm tinople in 381,(193) Scholars are now agreed that
the Niceno-Constantinopolitan Creed is not the revision by
a Council, It was probably the baptismal symbol of the
Church of Jerusalem. In its revised form it was apparently
presented to the Council of Constantinople by Bishop Cyril
of Jerusalem, The Anti-Arian Anathemas ere omitted, and it

is more comprehensive than the original Nicene Creed,

(193) McGiffert, TIBID. p.272
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We have been follaring the develowment of the Poctrine of Christ
in response to prior similar conceptions both in India and in the
Early Church, We have reviewed the attitude of the Church to non-
Christian religioné{ Then we examined the merits of similar prior
.eonceptions in Hindulsm, especially the concept of tAvatart, and,Cawéf
geen that there are advantages and disadvantages in using the
word in our Christological discussions.

We then passed on to examine the develomment of the Doctrine
of Christ in resoponse ﬁo the challenge of a prior similar concept,
namely, Iogos. The Fathers of the Church tried to bulld up a

| Christology based on the Logos conception, but the Church re-
frained from using the term on account of the ambiguity that had
been long attached to it, At the Concil of Nicea the term
tIogost! was omitted from the Creed,

Our present situatidn in India helps us to appreciate the
gravity of the situation which the early Church had to face., In

eagch case, Logos and Avatar, we have a background of beliefs con-

cerning divine nature and human nature. In Hindu thought !'Avatar
was the manifestation of divine activity. In Greek philoaéphidal
}thought Togos was the substitute for this agctivity. And in
Christian thought Christ was the manifestation of God's activity
in the world, When we come across a similar concept in Hindulsm,
‘we have to point out clearly the difference in mesning. We have
to show the relationship of the Christian teaching of the Incarn-
atioﬁ to the Hindu idea of Avatar.
Just as Irenaeus started his interpretation of the - Incarna-

tion with the Jesus of hisgory, we too should stress the historie
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nature of our faith, Then we have to noint art that even the

noblest declaration of the purpose of the Avatar as given in

the Gita falls far short of the Christian teaching., Incarna-

tlon is not only God tcoming down from above'! but it 1s the

teaching of God becoming man. The Christian Gosmel 1s based

on an event which hannened in history., In meeting the challenge

of non-Christian religions, the Church in Indla feels that she

has to brse her teaching on the life of our Lord, as recorded

in the B ible, This exnerience helvs us to understand the

vosition teken by Irenaeus and his emphasis on the historic

character of the Christian faith., As we have already seen

Catholic theology starts with the Biblical theology of Irenaeus.
The stress on the historic revelation of God in Jesus

Christ is the answer to syncretism and orior concentions in

India. This stress on the historic character of our faith,

in the licht of Biblical revelation was the answer given by

the early Church to the challenge of Gnosticism and onnllosphic

sneculations, Our exnerience in India throws considerable

light on the circumstances under which the Doctrine of Christ

was formlated in the early Church in answer to the challenge

of Gnosticism and »rior similer concentions,
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Chapter 4

Conclusion.

In this concluding chapter I propose to sum up the discussion
and show how our missionary expefience in modern India throws light
on the development of the Doctrine of Christ in the Church of the
early centuries, especiallj in the ante-Nicene Church, I have
pointed out that Christianity 1s not a system but a life, Christian
doctrine grows out of the life of the Church,

I have pointed out that the essential content of the Christian
faith is the same for all times, places and circumstances, It is the
expression, interpretation and application that must grow out of, and
meet, the actual situation. We have gseen in our study that it 1is
qulte necessary to bear this fact in mind.

in Chapter 2 we have seen a comparative study of the situation
in India with that of the Church of the early centuries, While
pointing out the similarity between the two situations we have also
seen that there are certain significant contrasts. We have seen that
political unity was provided by the Roman Empire, and a common language
(Greek) was a real help for the spread of the Gospel, So 1t was in
India, that the British Government gave to the people of Indla a
central administrative system, a common language and a sense of unity.
In the Republic of India, too, we have a strong central Government,
and a common language (now English and Hindi) and a real sense of
unity,

While there are many substantial differences between the clrcum-
stances and environment surrounding the early Church and the Church
in modern India, the political, social and religious situations in

both cases have been very simlilar, Our experience in India to-day

helps us to appreciate the challenge of the circumstances under which
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the early Christlans had to live and proclaim the Gospel
in their non-Christian surroundings.

Then we passed on to consider the effect of the situation
on the interpretatlion of the Doctrine of Christ. We examined
the biblical foundation of the Docirine of Christ, and found that
the foundation of the whole Christian faith is Christology.
It is quite necessary to define clearly the relationship of
the Jesus of history to the eternal God.

On the basls of our study of New Testament wrlters we
have seen that no sharp differences exist among the writers of
thé New Testament, We see thal there 1s an evolution of thought
in the New Testament, and we are assured that they are
talking about one and the same person,

In the pages of the New Testament we come across two
different - and in a méasure - opposite lines of thought. On
the one hand we see Jesus not only as an instrument but also as
a personal agent of God's great act of love, manifested in the
redemption of the world; On the other hand we see that Jesus was
plctured as the perfect representative of human righteousness
and obedlence to God's will, When we consider these two
points of view side by side we are confronted with the
theological problem which the Church defined as two natures
in one person, After following the trend of thought
concerning the person of Christ we have seen how the iInterpretation
of the Person of Christ was made necessary as an answer to
the challenge of the various schools of religlon and
phlilosophy confronting both the Church in modern India and

the early Church, It 1s important to note that the necessity
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to develop and state the doctrine arose only because
evangelistic work was undertaken by the Church,

In our discussions we have seen that the attitude of
the Hindu mind has resulted in a syncretistic view of life.

The bellief that all religlons are in essence one, has almost
become an axiom of thought, If by the term 'Christ' we mean
the universal religlous principle, the Hindus are prepared to
think of Jesus as the hope of the world,

We have observed that syncretism takes various forms. In
some cgseg we see the unconsclous acceptance of certain values
and practices by one religion from others, and in some other
cases there 1s the consclous appropriation of the practices
or values, We also come across cases of some religions formed
by the purposive blending of elements taken from various
sources., These are all characteristics similar to Gnosticism,

The Church in India meets the challenge of syncretism by
reasserting and emphasising the facts of history upon which
it stands or falls, The special revelation which Christianity
claims to possess was mediated through a long process of
events 1in Jewlsh history which culminated in Jesus Christ.

The challenge of syncretism in India brings to mind the
challenge of Gnosticism in the early Church. Both syncretism
~in India and Gnosticlsm in the early Church advocated escape
from the cosmic machinery, a way of salvation from a world
which 1s evil and illusory. Both are regarded as a way of salvation
by knowledge. Again both systems represent a 'flowing together'
of religlous and philosophic doctrines, Finally, both syncretism

and Gnosticism have tried to compromise with Christianity. They

are prepared to incorporate some elements from Christianity
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into their own systems,

After a consideration of the development of the doctrine
in response to the challenge of non-Christian religions,
we passed on to consider specially the development of the
Doctrine in response to the challenge of similar prior
‘conceptions in Hinduism,. We hgve been following the
development of the Doctrine of Christ in response to prior
similar conceptions both in India and in the early Church,
We have reviewed the attitude of the Church to non-Christian
religions, Then we examined the merits of simllar prior
comceptions in Hinduism, especially the concept of 'Avatar',
and seen that there are advantages and disadvantageé in Dainhg-
the wordiin our Christologlcal discussions,

We then passed on to examine the development of the
Doctrine of Christ in the response to the challenge of a
prior similar concept, namely, Logos, The Fathers of the
Church tried to build up a Christology-based on the Logos
conception, but the Church refrained from using the term on
account of the ambiguity that had been long attached to it.
At the Council of Nicaea the term 'Logos' was omitted from
the Creed. |

Qur present situation in India helps us to appreclate
the gravity of the situation which the early Church has to
face, In each case, Logos and Avatar, we have a background
of beliefs concerning divine nature and human nature, In
Hindu thought "Avatar" was the manifestation of divine
activity. In Greek philosophical thought Logos was the
substitute for this activity. And in Christian thought

Christ was the manifestation of God's activity in the world,
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When we come across a similar concept in Hindulsm, we have
to point out clearly the difference in meaning. We have to
show the relationship of the Christlan teaching of the
Incarnation to the Hindu 1dea of Avatar.,

Just as Irenaeus started his interpretation of the
Incarnation with the Jesus of history, we too should stress
the historic nature of our faith., Then we have to point out
that even the noblest declaration of the purpose of the
Avatar as given in the Gita falls far short of the Christian
teaching. Incarnation ig not only God 'coming down from above'
but it is the teaching of God becoming man, The Christian
Gospel 1s based on an event which happened in history.

The Church's contact with non-Christian religions tends to
produce two different reactions on the theologlical thinking and
missionary approach, Blshop Appasamy of the Church of South India
and a group of Indian Christian leaders feel that the Church
in India should make all possible efforts to relate the
Christian message to the prior conception and thought forms
of Hindulism and take advantage of the religious and cultural
heritage of India,

Thig point of view is becoming very popular in Indiae. My
purpose in this study 1s to point out clearly the dangers
involved in such an attempt. Our missionary experience in
India brings to mind the attempts made by the Fathers of the
early Church, especially Clement of Alexandrla and Origen,

Thé other reaction on the Church as a result of its contacts
wilth non-Christian religlon is an attitude of separatism, In

our non-Christian surroundings we feel that we should avoid any
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possiblesmi&interpretation of the Christian message., We
can do this only if we base our teaching on the Holy Scriptures.
This reminds us of the position taken up by Irenaeus in
his fight against Gnosticism. The Biblical Theology of St.
Irenaeus is a great guide to the Church in India, Of course
our situation in India, and a wldespread feeling that the
Church in India should be built up on Biblical'foundations,
is influenced by the efforts of the Anglo-Saxon and
continental scholars. |
In this study I have endeavoured to point out that, in spite
of certain contrasts, the gituation in India to-day 1is very
similar to the one in which the early Church found herself,
While the soclal evils and idolatrous practices in contemporary
non~Christian religions of India deserve the condemnation of
the Church, we have no right to assume an attitude of hostility
to other religions.
While ackowledging the fact that our Lord provides the
fulfilment of the highest aspirations of the Hindus, we have
to take special care in making use of prior similar concepts, €
especially the concept of the 'Avatar' in our interpretation
of Christology. As I have alreédy pointed oult this term
'Avatar' is very widely used in the Church in India to translate
the word 'Incarnation'., So this can be used as a point of
contact, and then we have to define very clearly the relation-
ship of the Lord Jesus Christ to this prior concept in Hinduism,
However, I am convinced that the position taken up by St.I.2
Ireneaus is the one we have to take up in India, and to build

up our theology on Biblical foundations, I am also convinced

that our missionary experience in India throws considerable
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light on the problems connected wlth the development of

the Doctrine of Christ.
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