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'J'HE DEVELOPTviENT OF THE DOCTRINE OF CHRIST 

IN THE LIGHT OF HISSIONARY EXPERIENCE IN INDIA 

Chapter 1 

It is in the main .vith our present situation in India that l 

shall concern myself in this introductory chapter. With the coroing 

of independence in the year 1947, India has embarked upon a new 

era in its history and i8 a democratic nation, growing in a sense 

of responsibility and leadership. There is a great future before 

the cotmtry, on account of its own ancient culture, its learnlng, 

and Its natural resources. If India receives the right help and 

leaderShip, it will be one of the countries of the world to uphold 

aIl that ls best in the interests of peace and the welfare of mal

kind. 

India has been greatly influenced by the West during the past 

century and a half. Indian Nationalism, in its essentials, is a 

product of the impact of the West, and ' national unit y is main-

tained by the use o~ the English language and administrative 

system left behind by the British. A sense of unit Y in time or 

historical consciousness of unit Y is a gift of western scholarshi~ 

to India. 

Indian NationalimTI has been helped by Western Orientalists 

in two ways. Their works for the first time made Indians conscious 

of the Indian past. "European Oriental research rendered a servicè 

to Indian and Asiatic nationalism which no native could ever have 

gi ven ••.• 
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The resuscitation of their past fired the imaginations of the Hindus 

and made them conscious of a heritage of their very owu, which they 

could pit not only against the l1uslims but also against the far more 

powerful and virile Engli shu • (1) 

These researches made it possible for Indians to see their 

past as a whole and trace the continuity of the cultural evolution. 

European scholars translated Sanskrit and Persian works into EngliSh 

and traced clearly the continuity of the civilization. India cau never 

forget the remarkable contribution made by the West in this field. 

Indian Nationalism is intimately connected with Hinduism. 

There has been a great deal of interest in reviving and reforming 

Hinduism, especially in recent years. Students of Indian history 

know that Hindu Nationalism has been a live and constant factor for 

over a thousand years. It evolved between the eighth and twel fth 

centuries A.D. in the course of a losing struggle with Islamlc 

expansion. By the time the Muslims established their power in India 

{about A.D.1200)it had become a full-fledged system of resistance to 

everything foreign. 

There has bean an alI-round development in our national life 

especially during the past fifty years. An urge for the indepen

dence of India influenced not only our political and social life but 

also our religious lire. Systematic efforts were made to revive 

and reform Hinduism. In these efforts to revive Hindui~ the Hindu 

leaders pictured Christianity as a foreign Religion. 

(1) The Western Influence on India - NIRAD C. CHOUDHURI.ATLANTIC 
MONTHLY - March 54. P. 72. 
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We have however enough evidence to prove the early origin of 

Christianity in India and l shall deal with this question later 

on in this study. "The St.Thomas Christians" in Trave.ncore became 

an isolated community and their existence was not known by 
, 

Christians in other parts of the world. It is only from the l6th 

Century that they came in contact with the Christians from the 

West, and now they have begun to play an important part in the 

social and religious life of the country. Greater contact was due 

to the missionary labours of the Roman Catholic and Protestant 

Churches. As a result of these labours OVBr eight million were 

gathered in. 

Let us examine briefly the Hindu attitude to Christianity in 

e;eneral and Chri sti an Hi ssionary work in particular. Mahatma 

Ghandi wrote in "Young India" (Ghmdi.. ts Publicatio~of April 23, 

1931, about Christian Hissions as follows. 

"If instead of confining themse1ves purely to humani tarian 

work such as education, medical services to the poor and the like, 

they wou1d use these activities of theirs for the purpose of pro

selytizing, l would certainly like them to "VTithdraw. Every nation 

considers Its own faith to be as good as that of pny other. India 

stands in no need of conversion from one f!lith to another. 

"Let me anplif'y the bald statement. l hold that prosel-

ytizine; lmder the clo p.k of humanltarian vlOrk is to say the least, 

unhealthy. It is mo~t certainly resented by the people here. 

Religion after aIl is a de8ply personal matter, it touches the 

heart. Wh:y should l change my relir,ion because a doctor 1-1ho 

professes Christianity as his r~ligion has cured me of sorne 

disease, or why should the doctor expect or suggest such a change 



while l am under his influence? Is not medical relief its own 

reward and s8.ti sfaction? Or why qhould l whilst l Am in a 
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mi ssionary educational institution have Chri stian teaching thrust 

upon me? In my opinion these practices are not uplifting and give 

ri se to suspicion, if not even secret hostili ty. 'l'he methods of 

conversion must be, like Caesarls wife, above suspicion. Faith 

i8 not imnarted li ~œ secular subjects. It is given through the 

Imguage of the heart. If a moo has a living fai th in him, i t 

spreDds its aroma like the rose its scent. Because of its invis

ibility, the extent of its influence is far \-dder than that of the 

visible beauty of the colour of the petaIs. 

Il l am not thEn 8.gainst conversion. But l am against the 

modern methods of it. Conversion nowadays has become a matter 

of busine ss, like any other. I remember having read a mi ssionary 

renort saying how much it cost ner head to convert and presenting 

a budr,et for the next harvest. 

"Yes, l do maintain that India l s great fai. ths are all

sufficing for her. Apart from Christianity and JUdaism, Hinduism 

and its offshoots, Islam and Zoroastrianism are living faiths. No 

one faïth i8 perfecto AlI faiths are equally dear to their 

re~ective votaries. What is 1-1anted therefore, is living friendly 

contact 8Il1ong the follovlers of the great religions of the world 

and not a clash amon8 them in the fruitless attempt on the part 

of each community to show the superiority of its faith over the 

reste Through such friendly contact it will be possible for us 

aIl to rid our res~ective falths of shortcomings and 

excre scenee s. 



"It folloHS from what l have said above that India is in 

no need of Conversion of the kind l have in mind. Conversion in 

the sense of self-purification, is the crying need of the times. 

'l'hat, however, is not Hhat is ever meant by proselytizing. To 

those who would convert India, might i t not be sald 'Physician 

hea1 thyse1f'-(2) We can not easily dismiss Ghandi's 

criticism of 'Nissionary work, but He have to point out c1ear1y 

the distinction betHeen proselytism and evange1ism. Evangelisrn 

means the proclamation of the Gospel and prose1ytism has come to 

mean the act of urging people to 1eave their ancestral faith. 

Swami Akilananda, B. Nissionary of the Ramakrishna Mission, 

states that Christlanity ls "a politica1 game of the West~1 (3) 

At one point during the year 1953 it seemed as if the very basis 

of Missionary effort in India was in question, as a result of some 

remarks by the Home l1inister in the Indian Parliament. "It seems 

evident that there is some distinction between freedom of Religion 

for Indians and freedom for foreigners to propagate l...J'hat is some

times cal1ed a "foreign" religion. The whole idea of evange1i

zation, 50 fundamental to Christianity, is something repugnant to 

the Hindu temper as round in India, more especially as it has 

been associated wi th help from abroad in men and money". (4) 

'Young India' April 23, 1931 
(2) Quoted by Clifford Hanshardt, Christianity in a Changing 

India (Page 27) 
(3) Akl1m anda. Hindu View of Chri st. P. 264 
(4) International Review of Missions. January 1954. 

"Survey for the year 1953" 
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Tt is not only the missionary method that the Hindus cri ti-

cize but they also criticize the Christian Thoology of Missions. 

"The end and aim of our evmgelistic work i8 not achieved until 

aIl men everywhere are brought to a knowledge of Gad in Jesus 

Christ and to a saving faith in Him. Therefore, in this changing 

world 1.J'e must re-affirm the message which is our witness to His 

Grace. Our message is that 'God vIas in Christ reconciling the 

Ii-!Orld unto Himself'. We believe that God revealed Himself to 

Israel, preparing the way for His full revelation in Jesus Christ, 

His Son, our Lord. We believe that Christ is the wt:ry, the truth 

and the life for aIl, that He alone is adequate for world " s need. 

Therefore we want to bear wi tness to Hlm in aIl the World". (5) 

Ghandi and Radhakrislmt=Jn i oppose ,~ this point of view. "I 

cannat ascribe exclusive divinity to Jesus. He is as divine as 

Krishna or Rama or Mahamad or Zoroaster" says Gl1and~,- (6) 

Radhakrishnan protests strongly against the claim thfttChrist is the 

only Saviour of the world. (7) The Hindu leaders do not stop there. 

They claim for Hinduism a place not only of supremacy but eVffi of 

finality. "The Vedanta is not 'a religion' but Religion itself, in 

its most universal and deepest sienificance". (8) 

Now, under the circumstance~ should we preach the Gospel? 

(5) The World J.!ission of the Church. Thambaram 1938 (I.M.C.) P.Sl. 
(6) E.C. Dewick quotes from "Christian Hissions" by Gandhi 

Ahmedabad 1941. Christian Attitude to other 
Religions. 

(?) Radhakrishnan - Eastern Religions and Western Thought. Pages 
341 - 48. 

(8) Radhakrishnan - Hindu View of Life. Page 23. 

• 
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Our Hindu friends find it difficult to understand and appreciate 

the Christian ',~ sense that he is under an inescapable obligation 

to nresent his religious faith to others. Throughout the nineteen 

centuries of the Christian era the disciples of Jesus Christ have 

considered it to be their dut Y and nrivilege to proclaim to others 

the Christian message of salvation. His first disciples Hent out 

into the world to preach the Gospel and one of them, St.Thomas, 

is beli8v8d to h flve cl)me to S. India. To this day the Christian 

Church throughout the world has not lost the sense of inner con

straint to proclaim the Christian message. Christians do consider 

it to be their privilege and dut Y to preach the Gospel. The 

practice of the Christian faith involves as an Integral part of 

it the proclamation of th at faith or the bearing witness to it. 

This question i s di scussed B.t length by Prof .C. P. Hathew, 

former Principal of Union Chri sti an Colle ge, Al1...raye, Travancore 

in the National Christian Review. (9) "There is no freedom of 

religious practice to a Christian if he has not the freedom to 

preach openly his reli gious convictions ••••• lt would be a 

grievous sin on his part if he were to submit to the financial 

dictaterof any tyrannical government that he should not opmly 

proclaim the Gospel. It Hould be hi s hard dut Y to di sobey ru ch 

a behest of the State and to invite the \-vorst that the state 

could do to him ••••• lt is gaod therefore that the Constitution 

has made it clear that a citizen is guaranteed the right and 

the freedom 'to profess, practise and propagate' his faith ll
• 

(9) N.C.C. Review. P. 473. November 1954. 
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It i s under such circumst81lce s that 1...re have to uroclaim the .. 
Gospel. The Church in India therefore feels the great need for a 

restatement of the fundamentals of the Christian faith in the 

language and thought forms of the people. The essential content 

of the Christian Faith is the same for aIl times, places and 

circumstances. But the expression, Interpretation and appli

cation must both grow out of, and meet, the actual situation, 

maKing such particular emphases as are called for. 

My purpose in this stuq.y is to show that our Missionary 

experience in modern India throws considerab le light on the 

development of the Doctrine of Christ. Christianity is not a 

system but a life. "AlI living Christian doctrine grows out of, 

reflects and cannot be understood apart from, the worshipping 

Christian . COmffilmity, and both doctrine and worship presuppose 

Christian experience, i.e. the corporate conviction of heart and 

mind that a great event has happened. Here it is our task to 

interpret the great act of God in aIl its bearing; to build the 

implication of the revalation in Christ into a system of thought, 

reasonable, not in the sense o~ demonstrable by argument, but in 

that it, as does nothing else, makes sense of aIl the facts".(IO) 

We observe a similarity in the religious and social back

ground of the Ancient Church and the Church in India today. On 

closer examination we see that the problems which we are facing 

in India noVl are very similar to those \-J'hich confronted the 

early Church. 1'le shall trace the development of the Doctrine of 

(10) Marcus 1.vard "Our Theo logical Task". P.2. 



Christ - its expression, interpretation, and application -

re sulting from the contact beb"een Chri stiani ty and the Non

Christim religions, especially Hinduisrn. 
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In Chapter Il of this Thesis, we propose to make a 

comparative study of the situation in Modern India with that of 

the early Church. 1Nhile stressing the similarity between them, 

we must also indicate the significant contrasts. (For example, 

from the eighteenth cen tury omvards India Has presented m th 

Christianity in a foreign form and with a developed Theology.) 

Further, we shall follow the history of Christianity in In di a, 

giving consideration to the preparation for the Gospel message 

of the nineteenth century, in both the presence of the St. Thomas 

Christians on the Southwest coast, and in the vlOrk of Roman 

Catholic Missionaries in the sixteenth and seventeenth centuries. 

In Chapter III we shall examine the Biblical foundations 

of the Doctrine of Christ, pointing out its development within 

the \>1ritlngs of the Ne\.J' Testament. We shall endeavour to show 

that the challenge to the Church in India today, from Syncretisrn 

and the various schools of Philosophy, is markedly akin to the 

challenge which came to the early Church in the form of the 

popular Gnosticism. The Church in India ls called upon to re

state and reinterpret the Doctrine of Christ in the language 

and thought forms of India. It was in the context of such 

sirnilar circumstances that the early Church vias forced to for

mulate her Doctrine of Christ. 

The fourth Chapter will comprise a discussion of the 

reactions to the challenge of Syncretisrn, and to that of the 

other non-Christian philosophies met in India. 



Broadly speaking, we observe two paths of reply and response 

within the Church to the non-Christian religions. One 

group which may be termed liberal in outlook, seeksuoints of 

contact through similar prior concepts in non-Christian 
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systems and relates the Christian message to the religious 

heritage of India. This immediately calls to mind Clement of 

Alexandria who took a similar position in the second century. 

The other group cannot readily appreciate this point of view, 

which they feel leads down the road towards Syncretism. They 

believe that the Church should confine herself to the Bible 

for the interpretation of Theology. They tend to become 

Separatists. The existence of such groups in India helps us 

to understand St. Irenaeus and his Biblical Theology. In his 

defence against Gnosticiffin St. Irenaeus based his interpretations 

of the Doctrine of Christ on the historie Revelation as recorded 

in the 'I...J'ritings of the Evangelists. 

Today in India, as at Caesarea Philippi, we must answer 

Jesus of Nazareth as he asks,- '\rlho do you say that l am?' 

(11) A man 1ike Gandhi, one such as the AVATARS in Hinduism, 

or the Christ, the Son of the living God? 

It is my contention that our missionary experience in modern 

India i11uminates the development of the Doctrine of Christ in 

the ear1y Church. 

(11) l1atthew 16:15 (R.S.V.) 
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Chanter Il 

The Early Church and the Church in Modern India. 

A comparative study of situations. 

In this chapter l am endeavouring to examine our situation 

in India, especial1y the Church's struggle with non-Christian 

religions and philosophies, and to Sh01rl how this study throws 

sorne light on the problems which the early Church had to face 

Hhen it came in contact 1'<lith non-Christian world. (In speaking 

of the 'early Church " l am referring to the eArly centuries 

of Christianity, and principally to the Anti-Nicene period.) 

On careful eXamination of the facts we see that the background 

of the early Church al1d that of the Church in India 9.re very 

similar. 

But before l discuss the similarities in the two situations, 

l must point out that there are also certain contrasts. In the 

first place \1J'e have to bear in mind that the tvlO si tuations '!Jere 

separated from each other by a period of nineteen centuries. 

Db.ring tha.t time the thought-forms and presentation of the Gospelhave 

be:en shaped by succeeding centuries of Christian experlence: 

there is therefore implicitly a difference in the form and content 

of the message presented by the early Church from that nresented 

by the missionaries from the West ~vho came to India. Those 

early missionaries to Inàia presented the Gospel in a 'western 

form', and the Christianity ',rhich they brought to India was a 

developed one with a developed Theology. Even here however, a 



parallel can be seen between the two situations, because the 

early Christians, especially Jewish Christians, presented the 

Gospel in JevIish forms to a predominantly 'Greek' world. 

Allm-ling for qualiflc8.tions, the missionary impulse ~ 

8lready inherent ln Judaism l-laS especially active in the 

Hella1.istic or Greek-speaking Synagogues of the Dispersion. 

It wau quickened in the case of the disciples of St. Stephen 

because they firmly believed that the decisive hour of the 
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world' s hi story was at hand. The followers of Stephen Nere 

already Hellenists and when they came to Antioch they preached 

the message of the Lord Jesus, not only to the Jews, but also to 

the Greek-speaking pagans. That was a new departure from their 

previous policy of 'spe8king the word to none except Jews'.(12) 

The atmosphere of the gentile world was radically different 

from that of Palestine. Antioch ~-J'as one of the typical cities 

of the gentile 'l.-lorld where an intermingling of people of various 

languages, races, religions and civilizations had been going on 

for several centuries. They exchanged their ideas in the 

colloquial Greek which, as a result of A1exander's conquests and 

the policy of his successors, had become the common medium of 

intercourse in the Graeco-Roman vwrld. 

It was also a wor1d in which re1igious syncretism f10urished. 

J. Weiss describes Syria as, 'the true home1and of syncreti sm , .(13) 

(12) Acts Il:19 
(13) Quoted by Rawlinson - New Testament Doctrine •. of Christ.p.58 
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Here Greek, Je1.]"i sh and Oriental religious traditions were 

in intimate contact. The Church found itself confronted at 

Antioch, exactly as on the mi s :'Üon-field today in India, w1 th 

the problem of how best to present its essential message in 

terrns intelli gible to the minds of its hearers without itself 

incurring the danger of becoming partially paganized in the 

process. 

We are told in the Acts of the Apostles that the people 

of Athens derived from the pre aching of Paul the impression 

that he was, 'a setter forth of foreign demons' (He seems to 

be a preacher of foreign divinities' - R.S.V.) (14) whose 

ngmes were 'Jesus' and 'Anastasis'. The Athenians could not 

understand St.Paul, and so they thought that he was trying 

to introduce two foreign gods. This is a problem we are 

facing in India even today. It was indeed a very serious 

problem for the early missionaries who he.Cl. to learn the Indian 

languages and translate the Chri stian ide as into those languages. 

This problem of the communication of the Christian messaee will 

be discussed further in connection with the missionary methods 

of the Church. 

In order to obtain a full ap~reciation of the modern 

missionary situation and its bearing on the development of the 

Doctrine of Christ, we shall review the history of Christiani~ 

in India. We Shall have to consider whether non-Christian 

(14) Acts 17:18 See F.J.Foakes-Jackson, Acts,P.163; 
and F.F.Bruce,Acts(Enelish text) p.351. 
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India was in any way pre-disposed tOvlard the nineteenth century 

Protestant missions. Was there any preparation for the 

reception of the Gospel? A strong tradition traces the origin 

of Christianity in India to the mission of the Apostle Thomas, 

who is believed to have come to the Malabar Coast, (South

vlestern India). There, at the dawn of the modern missionary 

era a Christian community, weIl organized socially and 

economically, was already in existence. (The Syrian Church 

is the generic name for this community which e~isted in an 

undivided state until the sixteenth century.) 

We can divide the history of Christianity in India 

conveniently into five periods: first, the first fifteen 

centuries; second, the sixteenth and seventeenth centuries; 

thirc1., the eighteenth century; fourth, the nineteenth century, 

and fifth, the tHentieth century. 

1. The first fifteen centuries. For the first fifteen 

centuries of the Christian era the Church in India lived its 

life in obscuri ty. Its exi stence \"ms not known in other parts 

of the world. Isolated from aIl other Christians by Moslem 

domination in the near East, the Christians kept their watch 

and preserved their faith, never allowing their light to be 

extinguished. "According to the cornmonly accepted tradition 

St. Thomas landed in the year AD 52 at the port of Huziri s 

(now Cranganore, not far from Cochin) and began to preach the 

Gospel. He was successful in winning many converts and 

established churches in seven different places. After ordaining 
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two ~resbyters to continue the ~'lOrk he pa.ssed over to the 

east coast of India. Rere also his efforts met \.fith encourage

ment and the King of that region and many people were baptized ••• 

The Brahmans were filled l'Ii th envy on account of the progress 

of Christianity in these parts and stirred up opposition 

against him. A riot took place, in which st. Thomas was 

pierced with a lance and won a martyrts crown. This is said 

to have taken place about the year A.D.72" (15) 

There is nothing inherently imnrobable in the account of 

St. Thomas' visit to India. FroIll very early times there has 

been regular trade between India and countries in the West. 

The 'Ivory, apes and peacocks' which Solomon imported -

(Il Chroni cIe s 9: 21 and l Kings 10: 22) may he.ve come from Indi a. 

It i s pointed out thRt the Hebrew names Shenhabbim (i vory) 

Qo"him (ap~ and Tukki-6.m (peacocks) have a cleHr connection 

with their nrunes in old Tamil and Sanskrit. 

'rhe Apocryphal 'Acts of Thomas' and 'Nartyrdom of Thomas 1 

both probably dating from the second half of the Third century, 

recount·~ the Mi s sionary labollrs of the Apostle Thomas in India. 

"It chanced that there "las a certain merchant from India, whose 

name was Àbbanes, sent from the King Grunda-nhorus, and having 

Commandment from him to buy a carpenter and bring him unto 

hlm: t'liouldest thou buy a carpenter?'f And he said to him: 

'Yea' • And the Lord se.id to hirn: l have a slave that i s a 

carpenter, and l desire to sell hlm'. And so saying he showed 

(15) F.E. KeRY. A History of the Syrian Church in India. p.l 
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him Thomas afar off and agreed with him for three litrae of 

silver unstamped, and wrote a deed of sale •••••• And when the 

dee d was finished, the Saviour took Judas Thomas and led him 

away to Abbanes the merchant; and when Abbanes saw him he said 

unto him: Is this thy Master? And he said: 'Yea, He is my Lord'. 

And he said: l have bought thee of Hlm'. And the Apostle 

held his peacel!. (16) 

'Acts of Thomas' explains that the lot fell to Thomas to 

go and -preach the Gospel in India, and, since he l.-ras un\tr1l1ing, 

the Lord devised this stratagem to send him. This story was 

regarded as a legend. But this account of St. Thomas' visit to 

India, so improbe.ble in itself, received unexpected support 

through numerous discoveries of coins in the mountainous 

districts of Iran and adjoini.ng districts of India. Some of 

the coins bear the name of Gondophernes. "His reign may be 

placed between A.D.20 ~d 48. He ruled an extensive realm 

which included Araclosia, Kabul and the Kingdom of Taxila. 

The nrone of Gondophernes or Gondophares has become more or less 

familiar to European readers because early ecclesiastica1 

1egends, going back to the third century A.D. affirm that 

A~ost1e st. Thomas preached Christianity in his dominions and 

l.J'as there martyred ~r (17) 

The story a1so ShOHS that in the centuries about the time 

of the birth of our Lord the Greek language and culture were 

(16) Bishop Neil~ (Quoted) Builners of the Indian Church.p.17 

(17) V.A. Smith. Oxford History of India. p.126 
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widespread in these regions, and Christian communities were 

already in existence at the time of the composition of these 

Apocryphal writings. "There is no necessary reason why an 

Anostle should not have preached in India. Trade wa5 brisk 

bet\-reen the RomeJ1 Empire and the Coromandel coast and thousands 

of RomM coins have been dug up from the soil of Indi a. It i s 

not incrèdible that the sea which carried Paul to the West may 

have carried Thomas to the East l1
• (18) 

We get glimpses of this church from time to time in 

Ancient history. Among the 318 Bishops who took part in the 

Council of Nicea there was a certain Il John, Bi shop of all 

Persia and greater India". From about the eighth century we 

have our first real relie, an ancient cross Hi th an. inscript

ion in old Persian. 'rhis was discovered in 1547 at Milapur, 

near Hadras. Later on an exactly similar cross with pre

cisely the sarne inscription was discovered at Kottayam, 

Travancore, some four hundred miles a...ray from Madras. Dr .Burnell, 

l . . the i i h an English ndolog1st, 18 ofÂop n on t at these crosses could be 

assigned to the sixth or the seventh century. (19) Nr.Winckwonth 

of Cambridge says that they were made in the eighth century. (21)>) 

The discovery of these crosses confirms the balief that there 

were groups of Christians in many parts of S. India by the 

s eventh or eighth century. It was not until the beginning of 

the sixteenth century that the Thomas Christians became generally 

lmown in Europe. 

(18) 
:(19 ) 
(20 ) 

S. Neill. 
Richter. 
S. Neill. 

Builders of the Indian Church. p.18 
History of Christianity in India. p.32 
Builders of the Indian Church. p.19 
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'L'hi s ancient group of <1îri stians have played an im"Ç>ortant part 

in the history of Christia.nity in India. They are now divided 

into various sections, but they aIl cherish their common origin 

and history. "Their antiqui ty as a Chri stian communi tyl~ says 

P. Cherian, "the many social and political privileges conferred 

on them by the early 11alabar sovereiens, the proficiency their 

ancestors had attained in the use of arms, the respect and 

consideration shmm them by the princes who ruled in different 

parts of the country, the consequent social position which the y 

have occupied among various communities on the Malabar Coast, 

their strict adherence to the law of monogamy and the princinle 

of the indissolubility of marriage, even though they have been 

living in the midst of communities which recognized and largely 

practised polygamy •••.• are aIl constantly remembered and 

cherished by the entire Syrian <1îristian Community". (a) 

However, it should be pointed out that their habit of clinging 

to the past has resulted in a s~irit of exclusiveness. 

Members of the Syrian Christian Community are found aIl 

over Indi a, end they are re suected by the Hindus. Their pre sence 

in the various cities in India has f~cilited the spread of the 

Gos-pel among the so-called high-caste groups. 

As a result of their contact with the Church Hissionary 

Society, the St. 'l'bornas Chri stians are taking a keEn interest in 

the evangel i zation of India. "The Ancient Church in India" 

(21) P. CheriaW. The Malabar Syrians and 
The Church Missionary Society. p.333 
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wri tes Yohanon Mar Thom a , Metropoli tan of the Mar Thoma Syrian 

Church, "has a greRt op!"ortunity in India. 'l'he Western Missions 

are findine it more and more difficult to carry on the work in 

India. Doors are onening for Missionary work in various new 

ftelns." (22) Even the Hindu le8.ders recognize the fRct that 

Christianity is one of the oldest relJgions of India. In a 

letter to the All-Indian Conference of Indian Christians 

Jawahar1B1 Nehru 't-J'rote: "Christi~mity came to India in very 

e Rrly days, long before i t spre ad in Eurone, A.nd for hundreds 

of years it flourished in South India without any political heIn 

or hindrance. As a mole, India was remarkably tolerant in 

matters religious. But later on, when the Bri ti sh power becarne 

dominant in India, there WB.S an increasing tm dm cy to associate 

Christianity with this power and most people forgot that 

Christianity is one of the oldest religions in India lf
• (23) 

The allegation that Christianity is a foreign religion in India 

18 discredited by the very fact of the exlstence of the St.Thomas 

Chri stians from the e8rly centuries of the Chri stian era. 

2. The slxteenth end the seventeenth centuries. During 

this period the Portuguese were the maRters of the field. They 

denended on the power of the secular arm for the ex.tension of the 

Roman Catholic Ghurch. Much of their work was superficial and in 

course of time disappeared. Francis Zavier was the greatest 

Yohanon Mar 'lhoma.. Chri sti ani ty in Indi a 
and Mar 'lhoma Syri an Church. 

Appasamy. Cb.ri stian Te.Bk in Independent India. 
p.65 
p.21 

----
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missionary during this periode 

3. The Eighteenth Century. At the beginning of the 

eighteenth Century the non-Roman churches entered into the field. 

Bertholoml'!:us Ziee;enb~lg and Heinrich Plutschau, the first 

Protestant Missionaries landed in India, at Taanguebar, on the 

9th day of July , 1706. 'l'hese two German Hissionaries \fere sent 

to India by the King of Denmark, Frederick IV. The eighteenth 

century W8.S a -oeriod of extreme disorganization and the missionary 

work was seriously hampered by wars and rumours of wars. 

4. The Nineteenth Century. This was the greatest age of 

Nissionary work in India. The establishment of the British power 

brought peace and order out of chaos. The whole country was 

opened up to the Hork of the church. Several English and American 

Missionary societies entered the Mission fields in India, and to

day there is hardly any Church in Christendom which has not its 

share in the task of winning India's millions for Christ. The 

main lines of occupation were laid down in this century. By the 

end of the century the Church began to strike roots of its own 

into the Indian soil. 

5. The Twentieth Century. The Mission has now become the 

Church. At the Edinburgh Conference of 1910, it was recognized 

that the time had come for the foreign l1i ssionary to hand over 

responsibility to his Indian fellow-workers. A remarkHble feature 

of this period is the attitude of the non-Ohristians to 

Christianity. r~e educated classes began to look to Christ as 

the One who may have the decisive word to say in the perplex

ities of their life. The depressed classes came into the Church 
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in thousands. The so-called high caste people began to be 

attracted by a new quality of life seen unexpectedly in those 

whom they despised and opryressed. This is particularly true 
r,-,-, &~ .. H:;:-

of the early part of the niHotieeft~h century. 

The establiShment of Independence in India on August 15, 

19L~7, is an important. land mark in the history of Christianity 

in India. Christianity had been associated with the British 

Government. Though the British did not show any special favour 

for the spread of Christian religion, the prejudice against 

Christianity as their religion has persisted. Now, with the end 

of foreign rule, Christianity will be considered on its own 

merits. 

The Constitution of India is generous in the position it 

alloHs to Christianity and other religious groups. It reads: 

"SUbject to public order, morali ty and health and to the other 

provisions of this part, aIl persons are equally entitled to 

freedom of conscience and the right freely to profess, practice 

and propagate religion". (24) It is one thing to promise 

religious freedom in the Constitution and quite another thing to 

have it translated into daily life. This is indeed a day of 

opportunity. Our Lord calls us for a fresh faith and fresh 

adventure. Modern missions in India started with Carey's great 

sermon: "Expect great things from GOd; attempt great things for 

God". His fai th was justified by his own work of fort y years, and 

by a hundred and fifty yef'trs in Hhich the G:b.urch has proved over and 

over again the goodness of God. 

(24) The Constitution of India. Article 25 (1) 
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We shall n01.)" pa.ss on to a cOYrlp8.pati ve study of the back

ground of the early Church and t he Church in Hodern India. 

In New Testament times the greater part of the civilized 

world belonged to the sphere of influence of the Roman Empire. 

The Romans were under the impression that they ruled the world. 

"In those days a decree went out from Caesar Augustus that aIl 

the world should be enrolled lt
• Luke 2: 1. The Roman Senate con-

ferred the venerable title of Augustus on Octavian in January, 

27. B.C. The eastern provinces, long accustomed to invest their 

royal benefactors, H'ith dt vine honors è",ere keening the emperor' s 

birthday as the birthde.y of "the God and Saviour of the whole 

humen race lt
• (2.5) A war-H·eary people could now expect a period 

of peace and prosperity. Their n ational wealth would no longer 

be squendered on the weapons of 1.-Tar. 

In the centuries that followed, travel became safe and trade 

pros-pered. With growing prosperity there developed a hug'e foreign 

luxury trade v-rhich sent Roman rnerchantmen to scour three continents 

for cargo of "gold, silver, precious stones and pearls, fine linen, 

pur~le, silk and scarlet, every fragrant wood, every article of 

ivory, every article of precious wood, bronze, iron and marble, 

cinnamon, s-r1ce, lncense, myr~ frankincense, wine, oil, fine 

flour and wheat, cattle end Sheep, horses 8nd chariots and bodies 

(th~t is, sle.ves)1t (26) 

(2.5) PRIENE. Inscription 80 end 105. 
(26) Revelation 18 12-13 
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The Roman Government had always rested on the concept of 

'im'l!erium' which was, in theory, shared betHeen the em-peror and 

the senate who delegated their aut.hority to magistrates and 

governors. Good co~~unications, free trade and the mingling of 

races in comTIopolitan seaports accelerated the spread of a 

sunerficia.l unit y across the heterogenous peoples tha.t composed 

the Empire. In the East the process had been going on for nearly 

three hundred years and in what remained of Alexander's Conque8t, 

Greek was the uni versal language and Greek culture was uni versally 

esteemed. The narne "Greek" was no longer a national but a 

cultural terme (27) 

Augustus must have been greatly tempted to hasten by legis

lation the grO\..J'th of imperi8.1 unity. But .Tulius Caesar had been 

assassinated by the old guard of the Republic because they 8U8-

pected him of plarming under his own monarchical rule an 

egalitarian rezime which would have left no room for the privil

ege of Roman citizenship to those who could genuinely represent 

the Roman way of life. For the administration of this imperial 

province AUgustU8 instituted a bureaucracy which hi8 succeS80rs 

developed into a civil servi ce of Many department s. It Has 

ty~ical of the Roman genius that this strong central goverm.1ent 

should be combined ~~th many forms of local independence. There 

were cities which nossessed the full Roman franchise- "Coloniae" 

which had been settled by Roman citizens and 'Municipia' where 

citizenship had been given to a previously autonomous community. 

(27) St.l-1ark 7 26 A Greek woman,Syro-phoenician by race. 
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There ~.vere free states, some with their rights guaranteed by a 

nerpetual treaty and others enjoying independence at the dis-

cretion of Rome. In the outlying districtR there were dependant 

native Kings such as Herod the Great. In each province a 

Concilium \-J'as held in Hhich the leading men of every ci ty could 

meet to discuss provincial affairs. It is against such a back-

ground that India under the British Empire strikes Many similar 

notes. There were about three hundred and fifty 'Native states' 

which we~e free to manage their internaI affairs. Colonel Munro, 

the British Resident in Travancore, (1811 - 1818), expressed his 

advice to the British Government in dealing with Indian States 

in the following words, - "Justice and policy equally dictate the 

necessity of avoiding every occasion that might lead us to take 

territorial nossession of any of the allied States; for 1t is of 

high importance to retain taese Native Governments, on the ground, 

without reference to other reasons, of their giving situations of 

trust, emolu.ment and dignity to the n8.tives in general and 

especially to the higher classes among them". (28) 
ROYl1."ll! 

The real problAms of the.aEmpire however lay deeper than 

poli tics. The welcome peace could not undo the havoc of the long 

VJ'ars. Farm land had fallen into the hands of a few proprietors 
r.hp. · the 

and rural no'Ou1ation "ras· driftine; tnto"cities. (29) The slaves A ~ - ..... 

c8ptured in ffinny carnpaigns were a source of cheap labour wi th 

which the free peasant could not compete. Prolonged military 

service had reared a generation accustomed to receive a living 

(28) Kerala Society Papers 1931. II Series 7, Page 61 
(29) Pliny's Natural History 18:16 
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rrom the State. 3verywhere there were dispossessed persons, 

uprooted rrom the old social order and unable to find a place 

in the ne1v. Such people fel t the great need for communi ty or 

club-lire and a great variety or clubs came into being. In the 

interest of public order Augustus had to regulate their pro-

ceedings by law. These clubs provided only a superricial escape 

rrom loneliness and lert a deeper need to which the new fellow-

ship or the Christian Church would appeal. 

'l'here was also a widespread sense of the futili ty or human 

endeavour. Man's destiny appeared to be dominated by an indiffer

ent or evm hostile power which was known as Luck, Fortune, 

Necessity or Fate. This pessimism which orten goes with political 

impotence was reinrorced by a pseudo-science rrom the East. 

When He turn to India, we see the ividespread influence of the Hindu 

doctrine of KAID1A. This is the solution that Hinduirun is offer-

ing to the ereat riddle or the origin of sufrering and inequali-

ties which exi st among men in the ~.J'orld. Hindu scholars labour 

hard to show that Karma is not Just another name for fate. 

R.N. Dandekar, Head of the Department or Sanskrit in the University 

.of Poona, says that,- "the doctrine does not imply the operation 

of any extraneous factors or external power, such as fate or 

destiny. What man did in the past life i8 entirely responsible 

for what he is in the present life. This", he says, "is the very 

opposite of fatalism, Karma eliminates Caprice or Chance and dis

countenances the working of an over-riding providence". (30) 

(30) Dandekar - Article on 'The role of man in Hindul sn " in 
'The Religion of the Hindus" • p .117 
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However much Hindu scholars try to explain the doctrine 

of Karma, one cannot but note the vlidespread influence of this 
t: 

teaching w~tch results in pessimism and lack of iniative among 
".. 

the Hindus. Radhakrishnan himself adroits that, "Unfortunately, 

the theory of Karma became confused wi th fatali ty in Indi a and 

man himself grew feeble and ~vas disinclined to do his best. It 

was made into an excuse for inertia and timidi ty and was turned 

into a message of despair and not of hO"Çle". (31) 

Horace t s femous dictum that Il Capti ve Greece took captive 

her fierce Conqueror" i s only a half truth. (32) Greece herself 

had already undergone a similar conquest at the hands of the 

Orient. Tt was really a hybrid Hellenl SIl from Which Rome took 

her culture, and one constituent of it was the astrology of 

Babylon. "AstroloGY fell upon the Hellenistic mind as a new 

disease falls upon sorne remote island people". (33) To a few 

astrology Has a mystic fai th in the kinship between the order 

in the soul and the orderly course of stars, between the flame 

within and the Qtvine fire which feeds the light of heaven. (34) 

To many a.strology wa.s a. horror of' grea:tldarkness, a rule ot: 

princl palities and powers, which robbed lit:e of its purpose and 

i t s meaning. 

(31 ) 
(32) 
(33) 

(3L~ ) 

Radhakri shnan - The Hindu of Life. P. 76 
Horace Enist. ii 1.156 
G. NurraY. Five stages of Greek Religion P 1~4 -: 

Quoted by A.E.J. Rawlinson - New Testament~of'etrist.p.62 
S.Angus Religious quest of the Groaco-Roman World. 

Page s 251~ - 320 



When men live Hithout any purpose in life and with a sense of 

insecurity, it is hardly surprising that their morals are not 

hie;h. Half of the vast and cr01.;ded popul a tion of Rome :-rere 

slave s. Of the free inhabi tant s, sorne two hundred thousl'l..nd 

recei ved a dole and were kept out of more serious mi schief by 

the sini ster entertairunent of the amphi the atre. Slavery iflaS 

accepted everywhere Hi thout demur. The master regarded the 
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slave more aS a ~ossession then a person. Slavery put a severe 

strrlin on the passions of an aee not reml3rkable for i ts chasti ty. 

Life was held cheap and one of the best attested vices of 

Rntiquity was the limitation of the families by abortion or ex-

posure. T:he majority of the exnosed chilciren 1;Jere girls who were 

cornmonly acquired by 'baby farmers' And reareà to fill the 

brothels of big cities. In some parts of Inclia, there was a 

custom amone; Hindus to offer their young daue;hterR to serve in 

the temples as 'Devadasis', (servants of God). Attempts at re-

form of this recognized group of prostitutes in the Hindu Society. 

met wi th strong opnosi tion from Hindu le 8.ders ln the Legi s18ti ve 

Assemblies. "The Devadasis are tOdHY proposed to be destroyed; 

Hindu girls may folloH' next; Hidows may take their chance later; 

Temples may be demoli shed; worship desecrated; and 1--le shall be 

torn asuncler from aIl traditions". (5) Returning to Rome, the 

Epistles of St.Pl'lul give some account of the extent of the morHl 

degradation of the Roman Society. (36) 

(5) Manifesto to the MRdras Government by Membe rs of Devadasi 
Associetion~ December, 1927. 

(36) Romans 1 20-32 l Corinthians .5 1-
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"If one considers Paul's attitude to the gentiles, he appears 

as their friend and chamnion but he allows himself to indulge 

in no delusion concerning them. Their upbringing had made them 

morally ,fe~,-ker than those trained under the stern discipline of 

the 1-1osaic Im'l and Rabbinical tradition and Paul does not fail t'Cl) 

reali ze thi stl. (37) 

It is very difficult to fix and define the characteris

tics of Hellenistic religion. The diversity of Greele politics 

was reflflcted in Religion. rI That religion" says Xenophon tl i 9 

true for eRch man which i9 the religion of his own countryll. (38) 

Gandhi and some of the Hindu leaders in India will certainly be 

happy to support Xenophon's view. In 'Young India', April 23, 

1931, Gandhi ~{rote,- III do maintain that India's great faiths 

are all-sufficing for her" • Greek religion never became a book 

religion and so it 1:.J'as never standardised. "Greek religionU 

says Farnell "is presented to us by its various records mainly 

as polytheism of personal divinities grouped in certain family 

relationships around and under a suprenle God •••••••• And in these 

theistic creations of the Hellene the dominant impulse was that 

which 1-1e calI anthropomorphi sm, a mode of feeling and thoue)1t to 

which the average Greek tamperament was so attracted that both 

the artistic and religious history of the race were mainly 

determined by i ttl. (39) 

F.J.Foakes Jackson 
Rise of Gentile Christianity. p.98 

NacGregor and Purdy - Jew and Greek tutors unto Christ.p.216 
Farnell. Higher aspect of Greek Religion (quoted by 

MacGregor and Purdy. p.21S) 
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In the Religious lire or the Greek we note three clearly 
In 

marked stages: the ancient "Chthonic CuIts" of èarth and Rades, 

rear haunted and rooted in a forgotten antiqui ty; the colourrul 

And heroic religion of the Olympians and the more thoughtful 

and sophisticated religion of the poet and philosopher where aIl 

that is noblest in the Greek religious heritage cornes to 

expression. 

~e 0lympians have often been regarded as a personification 

of hum an. forces. Tb.ey also humanized the Gods. If it be true 

that in many other religions the human is deified, in Greek 

religion the divine is humanized and the Gods become vivid 

symbols of various aspects of human life and society". (40) 

Tb.ese hQmanized Gods have their counterparts in the heroes of 

the Indian Epies, the Ramayana and Nahabharata. 

Another aspect of the Greek religion to be considered in 

this connection is the mystery cuIts. These cuIts spread from 

the land of their origin when soldiers and refugee~merchants 

and travellers settled in foreign cities. Rome tried to expel 

these nature-Gods but they kept coming back. The meeting of 

religions soon led to syncretism; and Isis in particular tended 

to absorb the persons and functions of her rivaIs. Ptolemy l 

and Manetho were even able to construct a synthetic deity, 

"Serapis", from elements of existing cuIts. 

The mystery cuIts gave ne~-l scoue for the gro\<Tth of persona! 

religion and for the quickening and satisfaction of the 

(L~O) l1acGre ?;or - iliid. p.2l9 - 221 



30 

individuel hope of irnmortality. They gave a special place for 

the emotional element in religion. They also gathered their 

adherents into societies and brotherhoods. "'l'hough their organ

i zation ,..ras loose and there i s no sign of a central authori ty 

or a uniform st~~dard of belief and practice, such small volun

tary religiou.s associations, the members of Hhich Here united by 

a connnon relBtionship to the cult dei ty, undoubtedly served as a 

model for the local churches of early Gentile Cflristiani tyU • (41) 

To the Romans relieion meant the awe Which they felt in the 

presence of Numen - the Gods of Agriculture, the Lares,the Spirit 

of tree and spring and those darker beings from beyond the grave. 

Worship 1-laS the pro pi ti ation of the se unseen pre sence s by the 

strict observance of an elaborate ritrual. This animism Has the 

breeding ground for magic and enchantment. 

"Treesu says Pliny, "were temples of divinities and in the 

old Hay the sim!lle country folk to thi s day dedicate any remark

able tree to a God. Nor have l-le more Horship for images Sli tter-

ing with gold ffi1d ivory than for groves Bnd the very silen.ce thf'ot 

i s in them ll
• (L~2) The Country !,eople hung rae;s and other offer-

ings on the trees. Roly Hells too were connnon. Every household 

had its 'Lares' in a little shrine on the hearth, little twin 

guardi an Gods Id th a dog at their feet, l...rho "V-Iatched over the 

frunily and to ~ihom something was e;iven at Aver.J meal and gar

landed on great days. (43) Not unlike these 'LH.res',is the 

(41) HacGregor and Purdy 
IBID - p.227. 

0(2) Pliny' s NRtural History 12:3 
(Quoted by T.R.Glover - Conf1ict of Religion p.13 

(L~3) Glover IBID p.14 
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'Kuladevata', (f8mily God), of the Hindu house. 

Amone the educR.ted the vacuum left by the decay of 

religion was filled in part by philo~ophy -- not the disinter

ested quest for truth but the more ~ractica1 creeds of the 

parden and the 1')orch. Both Epicnrus and Zeno confronted by the 

mor9.1 chaos 1Vhich follm.red the death of Alex8.nder the Great had 

addressed themselves with Hidely differing results to the nrob-

lem of suffering and their teaching remained ~,:pposi te to the 

similar conditions of the first century A.D. 

According to Epicurus the root of aIl evil was fear, the 

unnecessary fear with which men tortured their minds. If there 

were Gods they took no interests in human kind. Death was but 

an untroubled sleep; ev:tl could be avoided by justice or if i t 

came could be endured; hap~iness could be attained by the quiet 

life and the cultivation of friendship. 

To give intellectual baclc:lng to this advice Epicurus 

adopted the atomic theory of Leuci~pus and Democritus and 

Rrgued that the uni verse ~vas a machine wi thout ca~rice and with

out malevolence. Amone; the Romans he had a Sl1'lall follo1ving weIl 

represented by HorHc~ and Lucretius, the one delighting in the 

life of simple pleasures,the other finding in the Gospel of natural 

law, deli verance from the intolerable burden of su~..,ersti tion. 

But the nroblem of evil ~·.ras not to be solved by running away from 

i t, and the Roman world needed a fai th ,h ich offered not 

escs.pe but victory. 
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Zeno diagnosed desire as the fundamental ailment of which 

other il1s "I-lere but syrnptoms and prescribed suppression of the 

emotions as the cure of sick souls. For this purpose, like 

Epicurus,he enlisted the supDort of an older philosophy. 

Heracleitus, searching in hi s own heart for truth, had there 

di scovered re ason and had deduced that at the he art of the 

uni verse there must be a similar reason -- the rational formula 

which had in tension the 1:1 arring element of the Cosmos. Thi s 

formula or Logos he further idEn tified with the di vine fire 

underlying aIl existence. The world had emerged from fire and 

to fire it Hould return. 

Armed with this metaphysic Zeno taught that virtue con-

si sted in living according to nature, that i s, in allovring the 

reason 1:1'1 thin to live in harmony wi th the cosmic reason of ID ieh 

i t ~-las' a part. Han could be at home in the uni verse as long as 

he was content to abandon himself to an aIl embracing destiny. 

He who had thus accepted the Uni verse Has self sufficient and 

could defy evil things. 

This philosophy provided the Empire with the basis for 

a cosmoDoli tan brotherhood. 'l'he Stoic i tiner8nt lec turer became 

a f8.tniliar fieure even in the market pla.ce. Stoici sm dominated 

Roman thought for three centuries and fina11y 1eft its stamp on 

Christian ethics. 

Stoicism lost much of its crusading Spirit by coming to 

terms wi th Polytheism, and by assimilD.ting ,astrology i t gave 

undue emphasis to its own Inherent fatalisme Its belief in a 
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Universal pur'!)ose uas cancelled out by the Cyclic theory of 

history, in uhich aIl things were periodically reduced to the 

'!)rimordial Fire. The Roman world needed a faith ~ich could 

bring the mind as weIl as the emotions into the service of the 

divine purnose, which was not restricted to the realm of change 

and decay. 

It is in this connection th8.t we should consider the con

tribution made by Judaism. Jewish synagogues could be found in 

every city of the Roman Empire. It is estimated that there were 

about one million Je'.fs in Egypt and about ten thousand in the 

city of Rome. It was not through a hieh birth-rate alone that 

the little nation of J ews had erown to include seven per cent of 

the total ponulA-tion of the Emnire. It i-Jas because Judaism had 
. . " 

become a 'mi ssionHry relieion'. It i s qui te true that sorne J ews 

had a proselytizing spirit, (Matt.23:5), but the greater majority 

of them felt that their religion was a treasure given to them in 

trust for aIl nations. flbe ~lhole world needed the knowledge of 

the one spiritual God and His Holy Law, ru1d every Nineveh should 

have its Jonah. 

Sa when in the course of trade, the Jev·Ts sc attered along the 

trade routes of the Empire, some l--1ent in the spirit of zealous 

missionaries and won converts aroong the highest as weIl as among 

the lowest classes of society. Alike among the rich and poor 

their very presence must have been a reminder of the belief in 

One God, a much more effectuaI reminder than that of the en

lightened Greek Platonists. For to the JeH', the Oneness of God 

was not a Îheocentric deduction from philosophie reasoning, but 
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~V"cto..L...d.. 
the ",fact of the root of aIl things. 'lhe Jewi sh synagogue.'3 be-

crone great centres of hostility to Christianity, but as witnesses 

to Monotheism throughout the Roman Empire they were a Most 

valuable prepara.tion for the Chri sti an Gospel. They were the 

bridge over i..rhich the Gospel passed into the pagan world. 

(St. Paul and St. Stephen were Jews of the Dispersion). 

As it was with the Jews in the Roman Empire, so it is with the 

Muslims in India; a people, (forming one fifth of the total 

population of India and Pakistan), hostile to Christianity, yet 

stressing the Oneness of God. An aspect of His being which 

Christironity endorses and vitally supplements. 

And while the Greeks failed to build up a Greek nation, 

they succeeded in imposing on the whole educated world their 

ideas, beliefs and their language. The best poems, the best 

statues and the best philosophies 'VIere aIl Greek. T.he Greeks 

were to be found everywhere and the whole educated world began 

to talk their language. In the book of ACTS we read that 

St .Paul was preaching in Greek throughout the Empire. It was 

onlyonce that he had to use a different language (Acts 14+11). 

The momentous decision to make the Eng1ish language the orricial 

and li terary language or India is an important landmark in the 

history of our country. Lord Macaulay, Hho was appointed 

President of the Board of Education, became the leader of the 

Anglicists, in opposition to the Orientalists, (Conservatives 

who championed the claims of Arabie and Sanskrit). 

A Resolution dated l1arch 7, 1855 stated that "The great 

object of the British Gove~ment ought to be the promotion of 
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European literature and science roTIOne the natives of India and 

the funds appropriated to education would be best employed in 

Engli sh education alone il (L~l+) 

Looking back on the hisDory of our country for the past 

hundred ye::œs,H6 see that the English language has played a very 

important part in the progress of our country. Indirectly it 

has nrovided a means of communicating the Christian message in 

a non-Christian land. In India the English laneuage has ta.ken 

the ulace held by Greek in the Gr&aco-roman world. 

There is one fact ':J'Orth notine; here. It ~..ras only during 

the centuries \-J'hen Christiantty Has spreading over the whole 

Empire that Greek HfI . .8 in uni vers~ü use. By the third century 

Rome talked little Greek and by the fourth it was a purely Latin 

city. God used the Greek language as one powerful instrument for 

the spread of the Gospel. Hindi may soon take the place of 

English, but the English IA..ngup..ge i8 still the official language 

of India. 

Just as there were various schools of philosophy in the 

Gruco-roman empire, so in India we ha.ve fi. rich and diverse 

backr,round of philosophie s . It Hi.ll be convenifmt at thi s time 

to di verge sli shtly, ln or<'ler to consider briefly thi s reli gious 

and nhilosophic b8.ckground, by way of preparation for "I:lha.t is to 

follm..r • 

(L!4) V.A. Smith. Oxford History of India. p.670 



The Hindu tradition by its breadth seems to be canable 

of accommodating variousreligious conceptions. nIt brings 

under its sheltering win~s aIl the religious, semi-relie;ious 

and sociel nracti ces M: and observances of the Hindu race. 
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Polytheism, Monotheism, Pantheism and Atheism have flourished 

tmder the auspices and in the name of Hinduisn, not necessarily 

at different times, end still forro an integral part of the 

recognized Hinduism. Demon worship, hero worship, ancestor 

'vorship, worship of anJmate and inanimate objects, worship of 

natural forces end worship of God have all been woven into its 

web. It caters for every taste, every grade of life, every 

stagè of development, all the stages are provided for ll
• (L~5) 

There are at least five different types of religious life 

in Hindllism, nronely: Polytheism, Pm theism, Atheism, Monism, 

and Theism. 

We shHll pass on to exronine these systems, and the develop-

ment of those religious and philosophie tendencies which gradually 

resulted in the formulation of Gnosticism and other syncretistic 

systems which threatened the early Church an the next chapter as 

we trace the develonment of the Doctrine of Chri st). My point 

here has been to examine the background of the Primi ti ve Church 

and to Ree i t ln relation to the modern Indien experience. 

Wa have sean that Doli tic~l.l u.ni ty t·rf'.S provided by the Roman 

Empire, a 'lingua franca' in the Greek 18nguage bequeathed by 

(45) H.Harcourp. Sidelight on the crisis of India. 
0;uoted by Nicol MacNicol - Living Religions of the 
IndiFm People. p.27 
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Alexander the Great, thEtt colonie ~ of ~Tel:fS in Roman ci tie s paved 

the way for a Christiani ty proclaimi .n3 i tself to be the ful

filment of Judaistic Monotheis!l1, ~1Dà fip8l1y the mystllry cuIts 

and philosophie syste»1.s Ttlhich revealed the cr:ring need for a way 

of saI vation and a powerful S8.viour. It was in th:i. s context 

that If God sent forth Hi s Son". 

Sc it was in India, that the British Government~ gave to 

the peoule of British India, (India, Burm8., and Ceylon), 

sl)ealdng hro hundred and twenty-five langue.ges, a central 

administration, one language of govermnent, and sn intrinsic 

sense of 1ll1i ty. So too i 8 the èmr>hatic Honothei sm of Islam, 

the se9.rch after truth by the Hindu philosophers, and the 

desire to vlOrship God, (esrecially as seen arnong the Bhaktas), 

by way of preparation for the Gospel in India. 

And while there are many and substantial differences 

betH'een the circu.Tl1stances and envirorunent surrounding the early 

Churd:l in the Roman Empire, and the Church in l-10dern India; 

as i t once happened in the Roman Em.!Jire, so in Indi a, 

Christianity came once agA.in, tin the f'ulness of tlme rl
• 

Already, to some extent then, we have seen hOvl the modern 

missionary experience in India, illuminates the problems and 

background \h ich confront the early Church. 
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Chapter III 

The Effect of the Situation (Challenges) 
on the Interpretation of the Doctrine of Christ. 

SECTION A. 

Having surveyed the world in which Christianity was 

preached, we have nOvl to consider what Vias preached and how i t 

Has relevnnt to the world. We have to consider the question: 

What i8 Christianity? 

Je sus Chri st i s central in Chri sti an Theology. '[mo and 

what ~-J'as He? There is hardly any other thoo logical subject 

around T"hich so much controversy has centred, and concernlng 

l!fhich there has been such di versi ty of vieHs. 

Fmil Brunner maintains that the centre and founclati'on of 

the Hhole Chri sti an fai th i s "Chri stoloey", that i s fai th in 

Jesus Christ, the Hediator. "The actual appearance of Christ, 

the entrance of this Divine Being into thls \-J'orld would have to 

be regarded as the central fact, as the actual fact of re

demption". (Harnack) (L~6) "The question 'What think ye of 

Christ?' is in no sense a deflection of interest from the main 

body of Christian truth. From the beginning this has always 

been the central question H·ithin the Christian Church, and from 

the very out set the Chri sti an ansT . .J"er to thi s que stion has always 

been the sarne; i t i s 'the pO"l-J'er of God unta S;:ü v8.tion' as Paul 

defines the Christian faith. 

(46) Quoted by E. Brunner. p.233 

The l·iedia tor 
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The question 'Who is He?' means the sarne as the other questions: 

'What has God to say to us in Him?'; the one cannot be answered 

without the other. The first lU1swer to the question 'Who is He?' 

vias this: 'He is the 'Divine Word". Rightly understood, this 

reply contains the whole truth. He is that which God has to say 

to us ••••• ~fuat can there be beyond that? But the converse i s 

also true: What God has to say to us is just this: He has to tell 

us what He is. Unless you know who He is, you cannot kn01,o1 \vhat 

God has to say to you. When you knO\-1 who He is, then indeed you 

possess no mere speculative theory, with no reference to your 

life; when you acknOlvledc;e Christ in fai th, you are acknowledg-

ing your King, and God is telling you somethine about yourself 

and about your life wl!l.ich "eye hath not seen, nor ear heard, 

ne i ther hath i t entered into the heart of man to concei ve! If (47) 

v/right agree s wi th Brunner, when he says so succinctly, u\'lhat 

is called 'Christology' meMS a reasoned statement of the 

relation of the Historie Jesus to the Eternal God: or, more 

positively, of hOH Jesus has for Christians, the value and 

reali ty of' God". (L~8) 

The old 'Bacle to Jesus' movement with its emphasis on the 

Historic~ figure rendered a great service to Theology, for it 

established firmly the truth of the true humanity of our Lord. 

Its weakness was that for too many i t ended there. Sorne saw Him 

as little more than a great teacher. Harnack contended that 

(47) l Cor.2:9 E. Brunner • r·1ediator p.234 
(L~8) C.,T. Wright. I-lission and l1essage of Jesus. p.676 
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"the original Gospel message in the teaching of' Jesus was not 

about the Son but about the Father". (l~9) Some others f'ound in 

Jesus a Leader and Guide. In man's long search f'or God, Jesus 

was the supreme f'inder, and because He found God, He can leRd 

others. They are prepared to go a step further and say that 

He ls not only the pathf'inder, but is Himself the path, the 

living Hay, through whom alone we can surely come to the Father. 

St.Jn. (1)~:6). The real Chrlstologlcal question ls not simr>1y 

a psychological or an historical question about Jesus, as to His 

psychical consti tution as to hOH His mind worked, a.s to His 

self-consciousne ss and what claims He made ; but i s funda

mentally a question about the nature and activity of God. 

It is true that Jesus i8 the cl1.P18..X of' the a[je-long search, 

for God. But what kind of God did He di scover? imat kind of God 

do we find in His teaching? Not a God Haiting to be discovered, 

but one who was RimF!p.lf' seeldne; mw. D. B:rlllie point s out 

that Il It i s weIl lmO'.m hm-J the Jewi sh scho] ar Cl aude Hontefiore, 

when he sets himself to see whether there Has anything qulte new 

in Jesus' teaching, anythine; ..... lhich no JeHish prophet or rabbi 

had ever sai d before Him, f1in ,~led out thi.. sone thing as qui te 

distinctive: the picture of the Divine Shenh0rn cning out into 

the vrilderness to seek a lost sheep, the picture of' God as not 

merely receivlng those Hho turn to Him, but as tokine; the 

initiRtive in seeldng those ~-J'ho have not turned to Him. That, 

he says, Is 'a neH fieure' and 'one of the excellences of the 

Gospel'. So that is the kind of God whom Jesus 'discovered'; 

(49 JI BRillie - God ..... 1a3 in Christ - p .60 
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a seeklne God, whose very nature i t i s to go the v>Thole way into 

the Hildernesfl in qW"lgt of me.n". (50) 

So something more must be Raid of JASUS than that he v18.S 

the supreme discoverer of God. He is the means whereby God seeks 

men. He not only dlscovered God, but He also revealed God. He 

revealed God becrtUse He \-Jas IndHelt by Him. A true Christology 

Hill tell us not sim:nly that God is like Christ, or that Christ 

is li1ce God. It 1tJ'ill say that God was in Christ. It tells us 

not only about the nature of God, but about Hi s acti vi ty, about 

~vhat He has done, cO:Q1in~ the '..J'hole way for our Sal vation in 

Jesus Christ; and there is no other way in \.-hich the Christian 

truth about God can be expressed. A lmovlledge of the Lord Jesus, 

as He lived and taught on earth, is a basic necessity for a 

sound Christoloey. "If we cannot find any revelation of God 

in the nortrni t of Je sus as an hi stor:i. c person, hŒr nre He ever 

to reach and accent the dop,mas about Hlm? If we cannot get so 

far as to lm01-1 ~t. Be Has li1-::e, or if tb at has nothing to do 

with the real meaning of the story, then hOvI can 1:Ie GO so much 

farther and know that God was incarnate ln Hlm? In short the 

relevence of Jesus of history raises ultimately the whole pro

blem of the basi s and rationale of our Chri stian belief in the 

Incarnation". (51) 

Can we knClv the Jesus of History? Hany Hould ansvJer 

liNo". Such would be the anS\..J'er of the Forro. Cri tics, who claim 

th9.t the Gospels are not narratives compiled from the te sti

mony of eye-\vitnesses, but are a collection of stories which 

D.Baillie - IBID p.63 
D.Baillie. God Has in Christ p.50 



grew up in the Christi~ Community and were used for the pur

poses of ev~gelism and teaching. Some may have been true 

reminiscences of u'hat Jesus said and did, but others were in

vented to meet the needs of the time. So they say that it is 

impossible to reconstruct a picture of our Lord as He lived on 

e::œth. The objection to this point of view i8 that the Fonn 

Critic8 tend to be too subjective; their classification of a 

stor] depends on the impression it makes on them. It seldom 

seems to occur to them that a story about Jesus may have been 

handec! on because i t .. -J'as true. Surely those who had known Jesus 

and believed what they did about Him would be interested in re

calling what He had said and done, simply because i t was He 

that said or did it. While the Gospels are not biographies in 

the strict sense of the l'lOrd, they still ei ve us a picture of 

Jesus as He lived and taught runong men. 

We do not rind anything that could be called a Jesus-cult 

in the New Te st rune nt • Hhatever Josus was or did, in His life, 

in His teaching, in His Cross and passion, in His resurrection 

and ascension, and exaltation, it Has really God that did it in 

Jesus. Even His death on the cross was a reconciling net of 

God. His early follOl."J'ers spoke of it as the love of God who sent 

Rim. In the HeVI Testament the love of Christ and the love of God 

are the srune thing. "God \,-las in Chri st reconciling the world 

unto Himself~ "It i s aIl of Godlt. (52) 

(52) Il Corinthiruns - 5:/~ 
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vfuat the early Ecumenical Councils have done for us is 

found in the doctrinal decisions repudiating the various errors, 

the heresies T,fhich Here always of the nature of over-simplifi

cation. By rejecting the errors they tried to protect the 

mystery of the Incarnation. It is the perennisl task of The

ology to think out the meaning of the Christian conviction that 

God was incarnate in Jesus, and that Jesus is God and man. 
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;jbe Biblical Foundation. 

We have been di scussing the plB-ce of Jesus Christ in 

Chri sti an Theology. Chri sti an 'l'heolot~ i s based upon the 

revelation of God in Je:sus Christ; therefore we shall examine 

the Biblical foundation carefully berore we trace the 

develonment of the Doctrine of Christ. While we shall consider 

this foundation first of aIl in the light of the four gospels, 

it is important to stress that it is the same apostolic Kerygma 

Hhich underlies .all books of the New 'l'estronent. Il'Ihe apostolic 

church possessed a defini te Kerygma. This Kerygma underlies 

evory book in the Nm-r Testament; it is the apostolic go~el". (53) 

In the days of the ~reat Church Councils, those who defended 

the Christian fBith and also the heresiarchs they condemned 

accented the verbal inspiration and inerrancy of the Scriptures; 

a theo ry they had inheri ted 1.-.1i th the Old Te st rune nt from the 

Jews. For them the writine;s of Psalmists and Pronhets, the 

syno-ptic Gosnels and that according to St. John vlere aIl on the 

saroe level of inspiration and could be quoted with equal 

authori ty to prove a noint of doctrine. But dnrlng the past 

century the Church's vieH' of the Bible has chBnged. Few 

schoV'trs of standinG tO(lfl:y- would con tend that the nicture of 

Jesus presented by the Fonrth Gospel is identical Hith that 

(.53) Alan Rlchardson: A Theological \V'ord Book of the Bible.p.l??,. 
(Author' s lmderlining) ----. 
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depicted in the first three. Archbishop Temple points out that 

"the synortists may give us something more 111<':e the ~erf'ect 

1"hotogra.ph; St. John gi ve s us the more perfect portrait • • • • • • 

Ber.Rusé St • John i s the portr8i t paj.nter, consciously subrni tting 

his '11ind to be :i.nterpenetrated hy his sllhj~ct, and then .~iving 

forth 1·rha.t his mind contains, he i8 not careful to distinguish 

bet"Jeen ~'Jhat the Lord hi storically 1 said 1 and Hhat that saying 

has come to mean for him in hi s life long me di tation ll
• (5L~) 

Another fact l-re have to be gr in mind i s the develo:Jmen t 

of the doctrine of the Person of Christ in the New Testament. 

In the early stases ,.re see Jesus as 8. man . eS;Jecially chosen 

by God, but not as the Divine Being depicted in the Fourth Gosuel. 

It was as their exnerience of HiIl'J. dee:r>ened that the early 

Christians came to realize l.rho Jesus really was. The Fourth 

Gospel marks the climax of that convir.tion. "The .... Hay uo the 

Knmfledge of .resus" writes Emil Brun..ner, "leads from the human 

.Tesus to the Son of God and to the Godhe8.d. IThe Scripture 

beginneth very gently and leadeth us to Chri st as to a man, and 

after that to a Lord of aIl Creation, and after that to a 

God •••••• We must begin 8.t the bot tom, 8nd afterwards ri se to 

the hei [;hts 1. (Luther) It i s the miracle of the di vine con-

de sr.ension to' . ...rards us th8.t He 1--1i11s to meet us in a human being. 

If God has opened this way to Himself for us, He ought to follow 

it too; H'e have no right to try to reverse the process. That 13 

(5l~) William Temple - Reading in St •• Tohnls Gospel. 
p. XVII. Introduction. 



I",hy the Go suels, the records of the human life oi' Je sus, are 

placed f'irst in the New Testament, in order that, meeting the 

man ~nrist Jesus, we may through this encounter, come to the 

1mowledge of God". CC:;5) But the idea of development must not 

be taken too f.~r Hnd must be used Hi th gre at caution. Vincent 

'raylor S8.yS that }'Îa.rk' s C:hri stoloe;y i s a hi gh C:hri stology, "as 

hir.,h as any in the New Testrunent not excluding that of John". (56)> 

The claim that, according to Nark, Je sus be comes the Son of God 

by ado~tion has often been made, but it de~ends. on a sunerficial 

reading of the Gospel. 'Ihe eV8ngeliflt' s idea is that Jesus is 

by nat ure Son oi' God. In Hark He come across the view that 

behind the fully human life, Deity is concealed, but is visible 

for those who have eyes to see, in His personality, teaching and 

deeds. 

C.R. Dodd, points out that the appearance and movement 

seen in the Fourth Gosnel is only illusory. From beginning to 

end Jesus is exereising the functions which properly belong to 

Rim as ri sen and ascended Lord, the Saviour and Judge of men. (57) 

St.:r..1atthel'1 tells us that Jesus cane 'preaching the Gospel 

of the Kingdom'.(58 ) One oi' the most assured results oi' recent 

study of the Gospel i s that the person of Chri st must be 

Emil Brunner. Dogmatics Vol:2. p.322. 
Vincent Taylor. The Gospel according 
C.R. Dodd. New Testament Studies. 
St. Natthew ~~: 23 

to St.Mqrk. p.121 
p.170 
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interpreted in the lie;ht of' his teaching ebout the Kingdom of 

God. It i3 difficult to find out the exact meRning of the 

Aramaic phrase H'h-tch iF! rendered in Greek by the words i~ RolfJ<.-Àt:(,J, 

ij(:c~. John Knox says that "no single Engllsh phrase con-

veys the full and varied signific8nce of the terme Three mean-

ings can be di stingui shed, although none of the three is really 

complete when it is separated from the others. 

(1) The eternal, ultimate sovereignty of God, His Kingdom (as 

in Il Thine i s the Kingdom and the p01V'er and the glory). (2 )the 

rule of God in and among men in so far as God's sovereignty is 

acknovlledged and Hi S Hill i s done; (3) the, complete and perfect 

establishment of God's rule in the 'age to come'. In the first 

sense, the Kingdom was real, tndeed, the ultimate reality 

but was not yet actual; in the second sense, it was actual but 

imperfect and incomplete; in the third sense, it would be both 

actual and complete. In the first sense one would acknowledge 

the Klngdom of God; in the second sense one might belong to it 

even now; in the third sense one would expect and hope for it. 

In the rirst sense the Kingdom was above historyj in the second 

sense i t \-Tas 1.-11 thin hi storyj in the thlrd i t \-Tas at the end, or 

beyond the end of history. Once it is seen that the seme phrase 

might be used in aIl or in any of these closely related but 

di stingui shable sense s, there \-Jill be no surpri se s that con

temporary students of the Gospels differ in their understanding 

J Il of \V'hat esus meant • 

(59) John Knox. Christ the Lord p.24 
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Jesus identified Himself \-li th the Kingdom of God. The 

expressions 'for my sake' and 'for the Ydngdom of God's sake' 

have the same significance and are used interchangeab1y. Where 

l1ark reads 'for my sake and the Gospels' sake' (10:29) Lu..1.ce 

reads 'for the Kingdom of God's sake' (18:29) Again our Lord 

associates Hlmself with the fulfilment of Messianic hopes. It 

is impossible to dismiss the witness of Ohrist's consciousness 

that He stood in a s~ecial relation to God and to the fu1fi1-

ment of His purpose to the wor1d. Expressions like "Thou art 

my be10ved Son' (Luke 3:22) and 'This is my son my chosen' re-

f1ect the inner consciousness of Jesus. 

Vincent Taylor says that ~r~TI,7~r ls used in the sense of 

;Ao~or~~,r 'on1y' 'sole'(60) Aristot1e 'as the word in that 

sense in Rhetoric 1:7,41 (61) 

The New Testament sets forth Jesus as 'The Christ' and so 

let us consider the significcr.nce of the tltle and the way in 

whlch our Lord fulfilled the role. It is difficult to arrive 

at any one c1ear or consistent picture of the pre-Christian 

belief 8.bout the Hessiah. But it ls ln indisputable fact that 

there ,-Tas a wldespIJead po-pular belief arnong the Jews that the 

Messiah, the God-appointed redeemer of Israel, might appear at 

any moment. 

(60) Vincent Taylor. St.Nark 

(61) " 
, 

ft 

And that ,·,hich is held most dear, sometimes n.1one,sometimes 



(continuation of footnote (61) c arried for1·rard from 
page 1~8.) 
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accompanied by other things, is a ereater eood. Wherefore 
he Hho puts out the eye, of a one eyed man and he "'.-J'ho puts 
out one eye of another 1-J'ho has tHO, doe s not do equal 
inj.ury (for in the former case, a pum has been denrived 
of that N'hich he he1d most de1:l.r ll

• -

ARISTOTLE: RHETORIC. (Tr.by FREESE). ~.86 
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Quick points out thRt there are three generally accepted 

charRcteriRti~s of the Hessiah's person and 1rTork. 

Il (1) Al thouGh God Hotlld rai se him up to f'ulfil hi s 

promises to his people, the Messinh was never thouCht of as 

him~Glf ~ersonally di vine. He Has to be R human King, of 

David' s line according to general belief, 1"Iho ~vas to reign over 

God's peo91e on this earth. It is true that the words of 

Psal1"1.ii., 'Tholl nrt my son, etc., Here usually interpreted 

as refer-r:ing to the Hessiah, but in the Old Testament both 

Israe 1 and David Here spoken of as God t s sons Hi. th no suggestion 

thnt they 'J'lere other than human. 

(2) The Neflsiahts l--1ork T-Jas to be primarily the salvation 

or deli verance of God 1 s neonle from their et=trthly foe s and alien 

o!,1jressors, so that they misht live in ri f:hteousness, pe.9.ce and 

!,ro s:peri ty. 

(3) The IJ!:essieh t s comlne: Has associHted Hith a miracu

lous intervention of God decl ared in Horks of sunernatural 

pOHer, and more vaVlely HJ. th the end of th:i.s world or age and 

the in 131l.::Hrn.ti on of' a neH Horld-order". (62) 

Israel lootœcl forl,,'Jard to a time of deli verf:!nce, not ortly 

from the yoke of Rome, but aIso from sin and all unrighteousness. 

It Has 8. religious sal vation \-lhich Has bound un \--1ith the ideal 

of the coming theocracy, the manifested Sovereienty of God. 

It involved the fulfilment of everything that vIas or thfl.t m:i.ght 

he imnlied in the neT:J Su::.->ernatural A[!,e -- in t.he Kingdom of God 

(62) O.C. 01ick. Doctrines of the Creed. p.7L~ 



on eR.rth, or in the neH hp-~vens nnd the neH e arth Hherein 

ri ghteou sness dl"relt. 

"And. at a -particulRr dtlte in the first centuryrt says 

Rmvlinson, "there cnrne into this 1.rlOrld, ... in the first 
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instance, into the Je~·.ri sh world, I,rhich cheri shed such spiritual 

hopes -- One who in some manifestly non-poli t ical sense 1:1aS a 

Claimant of Soverei gnty,and who today is thp- obj e ct of the 

passionate fAith And of the adoring loyalty of multitudes •••• 

'dispersed throuehout the whole world'. (63) 

There a re those l:.fho con 'c end. t h at the hi storical Je sus 

~vas a prophet ~md that t h e picture of Hlm as the Nessiah is 

the inven tion of the Church. Il If i. t l,rn:=: Chri sti ani ty that 

created the fi [,;Ltre of the Chri st of the Gospel Il asks Rmilinson, 

"What ~'las i t that cre ated Chri sti ani ty?lI. The only adequate 

anm..J'er is that behind Christianity is the Jesus of history,and 

that behind the Je sus of history is the redemptive activity of 

the living God •••••• It was as a Nessianic clairnant that Jesus 

was condemned by the Je\..J's and put to death by the Romans, a fact 

,hich involves that He must have himself claimed to be the 

Messiah in His lifetime".(64) From the time of Isaiah there had 

been an expectation of the intervention of God in t h e affairs of 

Israel and that God would r a ise up a true King as ruler of his 

~eoule. It is very importent to realize that Israel was a 

Theocracy -- that God Has the real King and the earthly Honarch 

(63) R~Nlinson - New Test ament Doctrine of the Christ. p.24 
(61d RaH'linson - Ne~1 Testament Doctrine of the Christ. P.lO and 

P.ll. 
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Hi s re:)resentati ve. It Has because Saul !'ailed to recogni ze 

this that he was rejected and David chosen in his stead. Men 

treasured the memory of David as the ideal King of Israel. It 

was believed that he had given the nation deliverance from its 

enemies and that he had ruled the people justly and 'walked in 

the way of the Lord'. The hope of the Prophets was that God 

would rai se up another David to rule in the srune way. 

AS 1ve read the Gospels \ve note that Jesus is depicted as 

the Son of God, and appropriates to Himself the titl~ Son of 

Man. And though he never uses the actual '\fiords, the title 

l'Servant of the Lord' often trembles on His lips. Beneath this 

apparent titulnr diversity, there lies a deeper unity. If He 

comnare the attri bute s and functions of the :He ssi ah as sketched 

in Psa1.m 2 :6-8 1,-li th those of the Servant of the Lord in Isaiah 

53:13; 53:9, 12, and again with those of the Son of Man as set 

forth in Daniel 7: 13 - 14, we shall find that all three are 

really variant phases of one Messianic idea -- Israel's age-long 

and unquenchable hO"ge of a Saviour. Vincent Taylor rejects 

Wrede's hypothesis that the Messianic secret is a I1terary 

device of St.Mark. Jesus re-interprets the Son of Man in terms 

of the suffering Servnnt. (65) rtJesus imposed silence because 

of the nature of Hessiahship'ss He conceived it to be. To Hlm 

i t N'as not primarily a matter of status but of action". (66) 

(65) 
(66) 

V.Taylor. The names of Jesus. 
V. Taylor. St. Narks. 

p.35 (HacHillan 1953) 
p.123 
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Willi am N8l1son says that 'AlI three are inve sted wi th the same 

attributes of t-liàdom, judgment, richteousness 8l1d the possession 

of the spirit of God. AlI three are a light to the Gentiles. 

AlI three are associated 'H'ith a 'covenant' which God makes with 

his people. AlI three receive hornage of 'Kings' and raise the 

mie;hty from their seats.!! (67) 

1. The Son of God. In the old Testament the phrase ISon 

of God' is variously apnlied to Israel (Hosea Il:1), to Kings 

(ES. Solomon 2 Ssm. ?: lL~), to Angels (Job 1: 6) and to the Messi ah 

(Psalm 2: 7) • "The Lord said unto me, 'rhou art my son; Thi s day 

have l begotten Thee ll • Psalm 2:7. 'rhis passage ~vas Hessianically 

inter~reted in our Lord's time. In the Apocryphal book known as 

4 Ezra, written t01,-Tards the end of the first eentury, Hessil'Ül ls 

called 'The Son of God'. This usas e is seen in the Gos!)els too', 

'Thou art the Hessiah, the Son of the living God' (Mt.16:l6) 

'Art thou the Hessiah, the Son of the Blessed' (Mk.14:6l) 

The demoniacs (T,n{.3:1l) the high-priest (1·1k.15:62) and the 
as 

Centurian at the Cross (~J[k.15:39), aIl designate Jesus 'the Son 
A 

of God'. This phrase occurs on our Lord's li1's in the stories He told 

of the Bantism and Temptation. 'Thou art my beloved son' says the 

hea.venly voiee at BBptism. "If thou art the Son of God', says the 

Tempter to Jesus. 

Most conclusive of aIl is the passage in Mt.ll.27 (Lk. 

10: 22): Il AlI things have been deli vered to me by my Father; and 

no one knm'ls the Son except the Father, and no one knm-ls the 

(67) vI. H['r~son - Jesus the Hessiah. 1'.99 
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Father except the Son, and Ally one to Hhom the Son Chooses to 

reveal him". Vincent Taylor calls this the aerolite from the 

Johannine heaven lt
• (68) This passae;e flnd H"r.13:32, œ:-e ou.r 

h:i.8toriCf:\1 basis for the sonship terrninology in the thoue;ht of 

Jesus himself. (Ht.II:27 should be taken as it stands). ("i') 

A.H. lhmter 8f\:rs the.t this is the most im-portrmt Christological 

passa~e in the New Te stament. (h9) 01lr Lord claims not only 

that he i8 the ore;!U1 of God's self-revel~_tion, b"t that He a.10ne 

ImoHs G()d trll1y Ra Father and for that snprer'le knoH'led0:e aIl men 

must become dehtors to Him. This is an unflhared sonship. If A 

filial relationship to tho Father, to vlhich there i s a parallel 

nm..rhere else, is the secret of the work and ministry of 

Je sus t'. (70) 

2. 'The Son of Man. Our Lord accepted the tltle 'Hessiah', 

but the ti tle that He claimed ",TaS 'the Son of 1-1aYl'. It occurs 

about seventy tlrnes in the Synoptic Gospels. It is found only 

on the 1i l1 s of Je sus. In the Old Te stl:>Jl1ent the Axpre ssion 'Son 

of Hnn' mAans 'a hum8n being' (Psalm 8:4). It 13 in that sense 

that the phrase 5_s used in "t)assages like Lk.?:3!~ 'The Son of Nan 

carne e ati n.g and drinlcing'. Hunter point s out that, in the main, 

the passages in l...rhich this expression occuremay be grou!led around 

two motifs: L,J "humiliation, as 'The Son of Hvn must suffer ffiflny 

things' (Hark 8:3l),and (b) exaltation, as 'Ye shall see the Son 

of Han si tting on the ri,s:ht hand of pm-rer and coming vIi th the 

V.~aylor. The names of Jesus. ~.62 
Hunter - The Hork and Hords of Jesus. 
v.rCaylor - Jesus and His Sacrifice. 



clouds of he aven 1 • (Hark 14: 62) Il. (71) 

}iost l'lodern scholars ag ree that the source of our Lord' s 

title mnst be either Daniel 7:13 or the Book of Enoch 07 to 

71). No one has conclusively proved that Jesus knew the book of 

Enoch, but He certainly kne1:[ the book of Daniel. II l Sat.i in the 

nlght visions, and behold with the clouds of heaven there came 

one lil{e a son of m,qn, and he carne to the AncJent of Days and 

Has presented berore Him.'! In 'v.18 \rIe see that the 'One like 

W1tO a son of man t renre sents 'the saints of the ï10st High~ 

that i8, the 1)eo}Jle of God. It seems clear that Jesus regarded 

Himself as the 1 one ' 111ce the son of man. He also must have re-

garded himself as the re~resent8tive or head of the people of 

God. lfuether the Son of man as he a:!Jpears in Daniel is thought 

of as an inm_vidual, the representative or leader of the 

Victorious Kingdom, or as a more or less Corporate Symbol or 

personification of that Kingdom has occasioned a good deal of 

debate. But in the Canonical book of l Enodlhe 8eems to be 

thouBht of clearly as apre-existent Being, residing from aIl 

eterni ty lii th God in the h e aven s, who should ap1?e ar in the end 

of tirne as the divinely sent deliverer. (72) 

The dominAnt idea in the title seems to be that of 

sovere:tgnty. In Daniel 7: 14, lone like a son of man 1 recei ve s 

a Kingdom from God. He is the bef'œer of a divine rule. Jesus 

associates his title l..J'lth the thought of His ultimate exaltation 

Hunter. Work and Word8 of Jesus. 
John Bright. The YQns dom of God. 

l'.f3S 
l',201 
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and triumph. The Son of Han is destined to triumph and H'ith 

Him the C8use of God's people. With this idea of sovereie:nty 

Jesus cOl'nbined the idea of service and sacrifice."The Son of 

}b.n must suffer many things:. 'The Son of Man came not to be 

served but to serve and to give his life a ransom for many' 

Hk.lO:L~5. He knel..J that he 1-ras ca.lled of God to fuse in His own 

person 8...lld destiny the hlO roles of the Son of }lan (Daniel) and 

the servant of the Lord (Isaiah). "He poured into the f Son of 

Man f mould the contents of the 'suffering servant' idea". (73) 

3. ~e Servant of the Lord. At His baptism our Lord 

heard a voice from heaven, saying, "Thou art my beloved son, 

uith thee l am Hell pleased". The reference to the 'Sont re

called Psalm 2: 7 and 'beloved f and '1.re11 pleased' recalled the 

first of the servant passages in Isaiah (Is.42, 1-9"), Il}1y 

chosen in Whom my soul delights.',' Some have suggested that it 

was His study of the Word of God in Isaiah 53 which first re

vea1ed to Him the necessity of dying in order to reign. It may 

be that this truth Has revea1ed to Him by His Father. In any 

case it i3 qulte certain that most of His sayings about His 

death eoho Isaiah 53. It is only in LuIre 22:37 that we find an 

express quotation "And he "(,-ms reekoned Hith transgressors 't 

(Isaiah 53:12). He speaks of His \ihole mission as one of 'service f, 

a service that must end in death. Hark lO:Jl5. 

(73) }1ald~ryn Hughes - Christian Foundations. p.38. 
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Turner states that the suffering Servant Christo1ogy goes back 

to Jesus. "He 8hall not cry nor lift u!, His Voice". This 

verse is an eX8mnle of the silence and indirectness of the 

claim uhich Jesus im~osed upon Himse1f. (74) 

The three concepts of the Hessiah, 'Son of God', 'Son of 

Nan' and t Servant of the Lord' tended to coalesce into one. 

It is evident that Jesus saw Himself as fulfi1ling the ro1e of 

the suffering servant and that in this he identified Himself 

H'ith the Son of l1an. This is plain from His anSHer to the hir;h 

priest found in Hark 14:61 and 62. "Are you the Christ, the Son 

of the Blessed?l~ and Jes.us sald,"r am; and you will see the Son 

of Han sitting at the ri[jht hand of Power and coming wi th the 

Clouds of he aven" • 

(74) H.E.W. Turner - Jesus Master and Lord. p.209 
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l-J'e shall nOH proceed to con s :tcler the Chri stology of the 

Acts, the letteJ:>s of St.Paul, the enistle to the Hebre"Ts, A.nd 

fi..nnlly that of the fourth GOBre1. 

1:1hile the four ~()f1'l!els iTIay h ave been b{1!'1ed on later source

mn.Dl] ."r~ri!'ts" thM Act s, "The Gosnel-tradi tion of the teachinf2; of 

Jesus '""8.S built up duriJ'l13 the oral pertod of i ts formntton in 

the decades tn Nhich the pre a chers Here l)roclaiming the un

ch8n~ine; l\:erygrna, Hhich Has and is the foundetion on "\-Jhlch the 

C'!lUrC!h st~mds. (The Kerye;mH underl ie ~ Avery book in the NeH 

T il) , estament - it is the anostolic eORpel • 

In their early !)r'eaching, the A:!:,ostles s!,eAk of our Lorcl 

as a 'man' (Acts 2:22) l'LYJ.d as 'a prophet t (Acts 3:23). He is 

also snoken of as the ChristI: "The Christ ap:nointed for you, 

Jesus" (Acts 3:20). In their preachin[!; we see them moving, 

nerh8.!,s unconRciously, tOHPrcls a higher apprehension of Hi s 

Person. A8 JvIessiah Jesus is the vehicle of the Divine endow-

ment. God has given Him His Spirit and the Spirit 18 shed forth 

by Jesus (Acts 2:33). The forgiveness of sins is intimately 

connected with f'8.ith ln Him. (Acts 2:38, 4:]2, 5:31). In His 

controversy Hith the Pharisees Jesus had challenged them to tell 

why, if the Hessiah viaS to be the Son of David, David had called 

Him 'Lord' quoting Psalm 110. God raised up Jesus and he.d con

stituted Him both Lord 8.nd Christ (Acts 2:36). The fore;iveness 

(7S) Alp.n Richarn son. 
Îh.t.O/09~ 

lA '~ Word Book of the Bible". p.172 
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of sin hRd alHays been coyuddered the prerog8ti ve of God nlone; 

but on eArth Jesus hRd claimed authority to fore;ive, And now 

Hi s foI101'18rS Here proclaiming for[';i veness throue;h Hi s name. 

v. Taylor comments that there is no foundation for the view 

that Je sus claimed the pOHer to forgi ve sins bec9.use He was the 

Hessieh. The Enochic Il son of man 8lso has no pm'J'er to forgive 
claimed 

sins. Je sus/that Hi s "!;lovJ'er of for~i vene 3S was based uuon the 

unique relationship in Hhich He believed Himself to stand toward 

God and man ll
• (76) His claim to forgive sin was a gmuine 

utterance, Hhich Jesus spoke "!'..rithout the expectation of being 

immedi ately understoodll
• (77) 

In the Acts of the Apostles l.'J'e see the \.-Tillingness of the 

follm-lers of Jesus to suffer nersecution for His sake. Their 

persistence in loyalty to Him drove a wedge between them and the 

establi shed Religion of the Jews. Until then the only Hay of 

approach to God ,,,,as thro1:tgh the ordinances of the Nosaic law. 

If 9. gentile wantedto share in the blessin!js of the coming 

Kingdorn he had, in effect, to beCOlne a JGvJ". These ear1y 

Chri sti ans ~vere taking the ri sk of' being eut of'f' f'rom the only 

means of au,?roach to God. It can only be that they had found 

a better way. They had found that Jesus was "The Way, the Truth 

and the Life". It is but a step from this to setting Jesus on an 

equa1ity 1,-J'Îth God. 

V. Taylor. 
V. Taylor. 

St. Hark. n.195 
Names of Jesus. p.27 
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st. PAUL'S CHRISTOLOGY. 

St. Paul's Christology rests upon the fundamental con

viction that in the earthly life, death and resurrection of 

Jesus Christ, God had accomplished a supreme act of grace for 

the deli verance of men from the othePl'll'i se inevi table 

consequences of their transgressions of His law. It is pretty 

l'1ell agreed among New Testament Scholars that Paul no ~-J'here 

uses the word 'God' for Christ. It Rppears to be done only in 

Romans 9:5. Drs.lihnday and Headlam, while comrnenting on the 

controverSial part of V. 5 ado~t one alternative and say: 

'St .Paul' s phraseology is never fixed; he had no dogmatic reason 

against so using it. In these circurnstances \Vith some slig--ht, 

but only slight hesitation He adopt the first alternative and 

translate "of 'liThom is the Christ as concerning the flesh, who 

is over aIl, God blessed for ever. Amen tl .(78) On the other hand 

C.H. Dodd translates the controversial part of the verse as 

'Blessed for evermore be the God who ls over allJ Amen" and says 

'Even though he{Paul) ascribes to Christ ~ctions and dignities 

I-lhich are consistent with nothing el:=l8 than deity, yet he 

pointedly avoids callinl?; Him 'God'. (79) R.Buetman't\points out 

that Doxology in Rom.9:J5 is scarcely to be refer:r>6c1 to Christ". 

The Ne1.-J' Testament exercises great restraint in calling Christ 

God. (80) It is H'rong to say that Jesus i s God, for that implies 

that we a1ready know Hhat God i s. We really ought to say 

W.Sanday and A.C.Headlron. The Enistle to the Romens. 
(Int: Cv: Cam: 238) -

C.H.Dod(l. Epistle of Paul to Romans. (Moff:N.<J:1est.Com:P.152) 
Rudolf Buttman'\n.Theolo,gy of New Testament. p.129 

~v....b cP, 7Ttv :l.o: !)..8'. E ~e.s ,: Il.. T ~ ... , 2-~ ('3 ~ .î p~ ,.( 
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that God i8 Jesus. Jesus is the presence of God, the divine 

Being Himself. (81) 

Paul frequently uses the word 'Lord' for Jesus. 

Rawlinson points out that t'behind the absolute clescri ption of 

Jesus in Greek-spe2king Christianity HS ot kÙ(IOf ('the Lord') 

~ t.,./ Q. " ( there lay an earlier description of Him as 0 ""'elo~ ~IJV 'our 

Lord' ) corresDoncline; to the Ara111aic 'Harana' , and that con-

sequently the belief of the Christian Community in the 

religious lordship of Jesus must be traced back behind Greek-

s!,eaking Chri s ti ani ty to the original Aram aic-speaking 

Church". (82) It is significant thllt St.Ppnl u se s this 

Ararnai c form even \oThen wr:t tingt 0 the Greek- spe aking Corin thi ans. 

(1 Cor.16-22). 'Lord' asa a title of Jesus was not derived 

from the mystery religions. Paults deepest affiliations are 

Jewish, not Greek. (83) 

The first Christians fervently believed in the 'Son' 

but they invoJced Il the Lord". (8L~) The use of Lord probably 

arose from the Christian use of PsaTm 110:1 quoted by Jesus 

himse1f' in (Mark 12:36) his controversy with the Pharisees, 
He 

in ~-vhlch made an apneal to the eR.rly Church. "In acknow
Â 

ledging the risen Jesus as both God's Nessiah and the ir own 

Harana, the first Christi ans H(~re beginning to discern, though. 

not -yet aetually Hss~rting, his full Godhead". (85) 

UIl) Hans vlerner Banach. 'rrans.R.H.Fuller. p.50 ~eY'l'JN--Q ~ ~~ 
(82) Rm-Jlinson - Nel·J' Tf: st~ment. Doctrine of Chri st. p .231 
(83) V.Tavlor. Names of Jesus. p.In. C.P. '::·~·R.-ru....CA . OP. c~- fJ :1.3'} 
(BL~) IBID~ n .57 
(85) O.C.QU.iC1~. Doctrlnos of the Orea de r.89 



\ 60 
, 

) 
Buttman ha,') rev:tv.~d Bou '3set' s theory that the nse of the term 

as apr'llied to Jesu.s Has an irmovation of the 

Hellenistic Churches and represents an apnroximation of the 

Chrlstian 'lb.eolo.p;y to Hellenistic religiosity. The conclusive 

argument against Bou~set's theory is the Aramaic liturGical 

formula Maranatha, 1-Jhlch Dr.RA.'.J'linson 8.ptly calls the 'Achilles' 

heel" of Bousset' s theory. (86) 

Paul broll~t out cleArly the identity of Jesus vdth the 

heavenly Christ. To Paul Jesus Christ is one ,,111.0 is to 

Christians in their tnner life what only God can b e. "Paul 

nresents the life of J~sus as t he act of the living God working 

mi ~htily in love for the deliverance of Hts creation from bondage 

to sin l''lnd death. 'God \-1I1.S in Christ reconciling the 1,",orld to 

himself" (2 Cor • .5:19) 'In this God commendeth his love towards 

us in that Hhile ~'Te Here yet sinners, Christ died for us' (Rom. 

5:8) In Colossilllls 1:13 1.J'e see the order of St.Paul's Christo-

logical thought. H9 is 'the Son of God's love', in Him 'we have 

our redem~tion' and he is 'the image of the invisible God, the 

first born of aIl creation". 

In Phillp~ians 2:.5-11 and 2 Cor.8:~ St.Paul expresses the 

underlying conviction that by His earthly life and death Christ 

Jesus exnressed not only the Father' s love and grace t01.-rards man, 

but 1l1so and equally His O1vn, and that this is the rea.son l.J"hy his 

nre-existent divinity must be asserted. 1.ve also see in Paul's 

letters some sort of identi ty bebreen Christ and the redeemed 

(86) R.H.Fuller. The Hission and Achievement of Jesus. p.lll 
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I srae1.--Christ to he ree;arded as the true representative of 

the Christ-nation. 

THE EPISTLE TO reHE HEBREWS. 

Hebrews sets forth Jesus as both God and man. No .... rhere 

in the New Testament is the hl.lmanity of Christ set forth so 

mov:tngly. Bru,ce !,oints oU.t that "not even aIl the Gospels 

sh01-O[ us Je sus in the VIeakne ss of Hi s fIe sh side by side H'i th 

the purity of His snirlt as He is exhibited here. (87) rrhe 

name 1Jesus' occu,rs about ten times in the Epistle. He is 

pictured as pas sine through the normal development of human 

life, lea.rning obedience, even though a Son, by the things 

which he suffered. (5:8) No asnect of His life escHped the 

assault of evil and thereby He 1-J'as schooled in sympathy. Yet 

no corrupt strain exigted in His nature to Hhich temptation 

could appeal. His sinlessness i8 affirrned as a qualification 

for His Hork as Saviour and intercessor. The author alludes 

to His faithfulness ("He was faithful to him who appointed 

himll
' 3:2) His trust in God(lfI Hill put my trust in him" 2::1.3) 

and His natience under reproach ("Endured such hostility 

against himse1r'12:3). He offered up prayers and supplications 

H'ith loud crie s and te ars RJl.d he "learned obedience throueh. what 

he sufferedlf • 

(87) Bruce - Epistle to the Hebrews. p.443 
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Along 'Vlith this portrait of Jesus goes a lofty christ-

oloey. 'fHebreTNs, like the rest of the Nevl Testament, begins 

trom the exalted Lord". (88) It 'l.-J'as because He was more than 

man that He Has able to accomplish His atoning work. (8:1) It 

is as 'son' that Jesus discharges His priestly functions.(4:l4). 

The sonship of Jesus is the central theme of the 'l.vri ter' s 

Christology. It is set forth in the opening verses of the 

Epistle 1: 1-5. His person is definitely set forth in relation 

to God. In contrast to prophets and angels, (servants) He is 

'Son', and described in His essential being as the effulgence 

of His glory, etc. An 'effulgence' is more than a reflection. 

"He reflects the glory of God and bears the very stamp of His 

nature tt (1:3). nIt 18 indeed true that the sense of 'effulgence' 

passes into t h at of 'reflection' ••.• in the one case the nature 

of Christ is emphasized and in the other His office. The 

'effulgence' is the necessary manifestation of the luminous 

body: the reflection is the manifestation throuGh some medium 

as lt takes nlace in facto It is hO"Vl8ver necessary to observe 

tha.t 'effulgence' i s not any i sollüed ray, but the Hhole bright 

image 'l.,rhich brings before us the source of llghttt. (89) IIHe sat 

on the right hand of the Hajesty on hightt suggests dignity, 

authority and equality. His essential greatness is set forth 

in the early chapters. Because He is the Son, He i8 superior 

Hackintosh - Person of Christ. TI.80 
Westcott. Epistle to the Hebrêws. !l.ll. 
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to the AnGels, to Hoses, to Joshua and to the 1-J'hole line of 

Araonic Righ Priests • 

• Paul and the author of the Epistle to the Rebrews 

teach that Christ did not beein to be at His ee_rthly incar

nation but was Hediator of creation from the first. Both teach 

that He has reached a g lory far above men and angels by vlay of 

the cross. At His resurrection He attained to a manifested 

greatness "\:J'hich "L'laS His ahrays by right. Both teach His true 

Godhead and real subordination. In combining a 'Wisdom' 

Chri stology 1.-11 th a strong emphasi s upon :the hurnan li fe of 

Jesus the 1.-œiter anticipates the Fourth Gospel. 

'rUE FOURTH GOSPEL 

Scholrœs are still divided on the question of authorship. 

"The Johannine Wi tness of Jesus ta Himself;' says Hackintosh 

"is at bottom historic a lly trLl s tl·rorthy, H'hile ;ret His actu~ü 

word8 have passecl through the colourine; medium of the "\:J'riter's 

~ersonal reflection. His tY"ge of exposition, sa unlike that 

of the synoptists is due to his hHving thorour",hly Horked over 

into hi fi m.-m style hi s recollections of ,{hat Jesus said and 

did". (90) The title tSon of Gad' is the real key ta the 

Chri stology of thi s Go spel and i t s sie:nificance i s developed 

by the Evangelist in a very definltely theolo~ical sense. The 

t5.tle 'Son of God' 1[88 synonymous H:i..th that of the fi'vlesslRh'. 

(90) NacJd11.to8h. Pe rsan of Chri st. TI .97 



"We hRve fO'Ll.nd the Nessleh b..rhleh me8ns Chrlst)lt. '11}1e 

EVDn!!,eli8t re"t1'\::l.i.ns f~>ithful to the historical f~'lCt that our 

Lord, durine Rif! l11inistry u~on ee.rth, 1cJas adclressed by the 

pre-Christological title of Rabbi (1:38). He 1-'Ü80 ShO"HS 

acqnaintrmcA T·Tith the el'œly Christi8l1 use of the title 'Son of 

M~m'. 'It i S a.s the Son of Mml that He i s to be lifted up' 

(3:1J~). As the Son of Hpn !llso He ls, in the Pauline sense, 

:nre-exi stent. "No o:oe has a8cAncler:1. :i.nto heaven, but he vIho 

de·scended fram heaven, the Son of N~m '. (3:13) The title 'Lord' 

i s relati vely s]7e flldne;, not :r:œOJ:llÏnent in the Gospel. 

The Gospel is rooted in history. The fourth eVRni:elist 

uses historical tr8d5.tion"s a kind of trRDsparBnt medium. (91) 

The 1cJritAr drm-rs on the tredition held by the Church. Jesus 

of the Fourth Gospel. is truly mml as denicted by the synoptists. 

But He 18 more than man. He is the incarnate Son of God. This 

i8 obvious throughout the Gospel, but is set forth doe;matically 

in the Prologue. 

The subject of the Gospel, as we have seen already, :ts not 

the Logos or Ward, but the divine Person Jesus Christ. Jesus 

never refera to Himself as 'the Word'. "The writer desires to 

avail himself of a. concel1tion more coneenial to the thoue;ht of 

hi.s rA8c1ers thon to his own, in order to set forth in 'Hords 

farniliar to his readers the doctrine he Hishes to teach,namely, 

the uniquenGss, finality, and aIl suffic:tency of the revelation 

(9111) Strachan. The Fourth Evnnc:eli st. 1'.71 
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oi' God made in the person oi' Jesus Christ". (92) St.John re

quired a term Hhich could express the absolute nature oi' Christ, 

in Whom the eternal, self-revealine God was incarnate. In 

addition to its place in Old Testement thought, it has received 

from Helleni sm a certain cosmic \-ridth of meaning and thi s 

furnished a point of contact betHeen Christianity and current 

religious thought. In doing this the author took special care 

to preserve the Christian meaning 1.'iithout being overshadOl.-J'ed 

by former associations. The 'word' is interpreted by Jesus and 

not Jesus by the 'Word'. 

We may distingl1ish four stages in the prologue. They are 

":(1) The Word in Hi t primeval everlasting being (2) The Lord who 

COPles to His O1rm as Life end Lieht (3) Jesus Christ, u:pon whom 

the 'VIriter's mind has been fixe(\ from the very outset, and who 

i s now fu.rther characteri zed (4) as the only 'Son' ". (93) 

The picture of the Chr:lst of New Testament writers is first and 

foremost mIe to their faith. At the centre of their faith stand 

the Cross and Resurrection. They experienced Salvation by being 

crucii'ied, buried and rai sed Hi th their Lord and Saviour. The 

New Testament cri tics are trying ta get behind the Gospel tra

dition in order to sep arate fact from interpretation. However, 

history is a matter of the selection and the interpretation of 

facts. frhis is exactly Hhat the Gospel 'ltTriters have done for us. 

(92) Burton. Short Introduction to the Gospels. p.132 
(93) I1ackintosh - Persan of Christ. p.119 
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Facts and interpretation are indissoluble and together they con

stitute history. (94) 
the 

of history illld Christ 
A 

the 
It i s hard to drm{ the line between Je sus 

A 

of fai th. 

The writers of the NeH Testament Here not directly conscious 

oft the intellectua1 inconsistencies. Theirs is the testimony 

and vli tne ss to ~-rhat the y sm-r, handled and experienced, even the 

l'lord of God. The total impact of the Haster f s personali ty was 

profound and integral. In the face of the empir:tcal unit y of the 

life of Jesus Christ and their experience of it, there "-las no roam 

't-rhatsoever for raising irreconcilab1e issues. Even nm", wherever 

the Apostolic ex!,>erience is recaptured the difficulty of rational 

synthesis ls not felt. \fuen 't·.re try . to analyze the New Testament 

experlence of the Person of Jesus Christ we come face to face 1...ri tin. 

uroblems ltlhich are more than a match for our intellects. 

On the basj_ s of our study of the Ne\{ Te stament, He see 

that no sha,.rp differences exist arnong New Test8l11ent v.rrlters. A 

logical sequence and evolution of thouf~t is notice able through-

out. There i8 also a steady vleaving of 100se threads of thought 

and He are as sure à. tha t they are aIl t nlkine; about one and the 

sa,.,.,e Person. 

In our di sCllssion of Christology we have follmled b..ro 

different and in a mellsure op:nosi te lines of thought by ,.,hich 

the wri ters of the Ne\{ Testament sOl.J.[:;ht to ei ve expression to 

the impression 1rrhich the life ffi1d Hork of Jesus made upon 

them. On the one hand Jesus HElS not merely an instrument but 

(94) Alan Richardson. Miracle Stories of the Gospe1.p.124 & 
125. 
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p.lso 8. personHl 8Eent ai' Gad' s e;reat aet of love for the for

giveness and redeP1!'tion of man. This line ai' thought had <Qe\. 

ta the formulation of the doctrine of his ~re-existent deity. 

On the other hand T:.re see ths.t JeSlls l·J'as pictured as the sole 

perfect re!>re~entative ai' hlunan righte0l.1SnBSS aYHl obedience 

ta Gad' s 14i11. And having been rD.i sed from. the clead a-nd ex

alted by God, Jesus had become the head of the Ne1...f Isrl!tel 

\..rhieh after hils example and "in Him" serves God in filial 

o be di ence and inhe ri t s the promi se • When "':le e on si der the se two 

lines of thousht in the5_r 0p90sition Rnd untty, "Je are con

fronted at once by the theological probl~-1 Hhich [1 f61..r centuries 

later the Clmreh defined by the 0rthodox dogma of t"!'·l0 natures 

in one person. 



SECTION B 

He have been folJ.mrin;s the trend of thOH[';ht AbOll.t the 

Person of Chri st. in the Hel,r 'rentament. We sha11 nOH 

enrleavour to shm-r hou the interprotation of the Person of 

necesflary as an ansVJer to the challenge of 
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the var;.oll.s schorüs of religion and philo:'lophy confrontine 

both the early Chnrch 8!1.d the Church in Hodern Indi.ll. It 5. s 

flsSG1'!ti. ,"J. t0 I31lnhflc:tze t"1e ff'..ct th!"!.t the necessity to 

develo!, [Inn. stn.te the Chur~h t s teA.chinc; about the Person of' 

Christ . (in Honern India and the early Church), arose only 

because Hissionary Hork HilS undert.8ken, rmcl 'rTe cannot <Hscuss 

it apart froPl the historic situation of that Christian 

exnerience.This it i8 that He 8hall nOvl reVie1rl, by ~·Tay or 

introduction to the challenc;es Hhich confronted them both; 

indl~e.tin~ that experienc"'l i11 I n c1ia c;i ves us an insic;ht 

into the graduaI nrocess of devclonment uithin the early 

Chureh. 

In the Act s of the A!,ostle s "\.>1e see that the di sei nIe s 

r>resented the Christi81l message as e;ood nei.rs. c.n. Dodd has 

drrum 8ttention to the fact that there is a clear distinction 

r1rawn i.n the Neu 'fe stronent betl-Jeen the 'pre achinc" and the 

tteA.ching ' • It I·ras 1 Kerycma 1 :=md not 'didache' that Has set 

before the non-Christian Horld. The teaching f'ollo"1ed unon 
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the 'Kerygma'. The diRciples VIere not urging unon their 

hearers the acceptance of an ideal, bnt IUlnouncing to them 

that somethinc; of eternel significance and vRIue b..:.'\d hanpened. ----------
AlI Christian "\ritness is the telling of ~vhat has hapnened. 

The !'-1issio11.aries (..rho come to Indla started their 

ministry by preaching the Gospel. There was "much preaching 

in the bazaars" t (95) of Serarnnore by William Carey and his 

fello',! Hi ssionarie s. "In addi tion tg
i ii terary work Ziegenbalg 
A 

~vas dilie;ent in pre achinc the (vord to the he athen" • (96) 

ProclRrl1ation of the Gosnel to the non-Chri stian i s a resular 

feature of the Church life in India. A ree;1l1A.r observance 

of the '"lfleek of IV'itness' ls 8Jr!akening the faithful to the idea 

that eV81l2elism. is a nOrInlll activity of the Church. "The 

ueek of 1-J'itness has corne to stay. \tlhile the !lrirnary meanine 

of Evene;eli 3'lJ. i s the spolœn Hord of good nm-rs, the terrn 

'H'itness t exnresses H'bat is meant by the larger evancelism". 

Just as it hap~ened in the early Church this preaching 

Has folloVJed by regule.r teaching. It compri l'led instruction 

in the life of Christ and His teachine; in Christi!lll morals 

end other things. \V'e see in the page s of the Hm-r Ire sta'Yllent 

hOH t'ully the task of teaching, as distinct from the preaching 

of the fundarnental ne'HS l'las undertaken. The !l1,anoirs of the 

life and death and re surrection of our Lord uere compiled, 

(95) Richter. A History of Hissions in India. p.139 
(96) IBID p.lO? 
(97) J.Z. Hodge. Recent Evane;elistic Work in India. Thambaram. 

Sc ri es. 3. p .119 
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and al1 the difficult ethical problerls that had to be faced 

in the early Church \,-rere discu8sed .cmd vreie;hty advice recorded. 

But beneath i t all lay the nevTS of the redeeming Act of God 

in Christ. 

The life, character, teaching, deeds, death and 

resurrection of Jesus \,rere the starting l)oint of Christianity. 

"In its nineteen hundred years, Christinnity has taken on many 

forros ln m~my different environments. Through them all, hm-l-

ever, has run the influence of the vœi tten records of the life 

of Je sus". (98) The Bible has ahfays been the indi spensable 

accompaniment of Hissionary Hork in India. At the beginning of 

the nineteenth century, even before the British and Foreign 

Bible Society "t.Jas formed, there v.rere in and near Calcutta two 

separate groups of translators at Hork on the Bible. The 
e 

College of Fort Willimn, founded in 1800 by Lord Wellesly,had 

na department of Bible translation and pundits from many parts 

of India I,rere attracted to Calcutta by liberal pay to assist 

in this work l1
• (99) The Bible in the Indian languages is one of 

the most valuable contributions made by the Nissionary 

Societies to the Church in India. 

It \rTas primarily for the purpose of Bible instruction 

that educational institutions \'Tere started by the Hi ssionarie s. 

Alexander Duff (1806 - 1878) -"'-J'as the pioneer in thi s field of 

\.Jork. The purport of the first Hi ssionary re solution of the 

(98) Latourette. A Hlstory of the Expansion of Ghristianity. 
Vol:l p.60 

(99) J. S.N. Hooper. Bible in Inc1ia. p .13 



Church bf Scotland General Assembly in 1825 vias "to found 

schools and colleges for the dissemination of Christian 
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cul ture in Indiall
• (100) Encouraged by the eenerous attitude 

of his Hissionary Society, Duff started Christian Schools in 

Calcutta. He sou!jht to 'cre8.te a culture for Christ'. 

Christian education has always been a leaven, changing the 

body of culture by a permeation of Christian ideas. "Ho 

Hindu c lll1 attend a mi ssion School Hithout having hi s fai th 

deeply shaken, even if he does not loose it altogether ••••• 

Contact \-li th the neH ci vilization and the net-l religion sets 

in motion amongst the people a process of intellectual fer

mentation" • (101) Thi s optimi sm has become 1ess pronounced 

in recent years especially in vi6\v of the revival of ancient 

cultures under th~dynamic forces of nationalisme The social 

and cultural influence of Christian institutions upon Indian 

life has been more marked than the eV8ngelistic results. We 

have already noticed the far-rcaching effects of the intro-

duction of English education in India. (Chanter Il) ... 

For the ~ost part conversion in the early Church seems 

to have been by indi viduals, rather than by groups. Later on 

in the hi story of the Church He hear of mass converSions. 

IIEither because of thern (A!'ologists) or for other rensons 

increasing thousands flocked into the Christian fold lt
• (102) 

(100) Richter. History of Hissions. p.171.~ 
(101) IBID - n.36i 
(102) Latourettê. BID. Vol.l. p.127 



The Gospel in India has made its most pm-rerful appeal \-J'hen 

social solid~rity is m~ünte.in0d and the individual is not 
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'itTre sted out of hi s nA.ti ve 1i1'e to be p1aced in a stra.n.ge en

viro:rlPlent. It is estimated thAt not less than ei [ hty per 

cent of the non-Romm converts 1:md th0ir descendents since 

1800 are of' mass movement oriGine 'rhe Hational Chri stinn 

Council Made p stuc1.~r of the si t1.l.~.tion ~:mcl. publi shed a report 

entltled 'Christian HFl.S !1 Hoven10nts :tn India'. The motives 

that le ad IncH tUl p00ple t 0 Chri st in m.A.S S mOVeT'1ent s nre as 

are the motives that lead !leonle ru1Y~'There to Him". Out of 

3947 Rns\"TArs analyzed the resul '::;s \'Tere: (J.) SpirituA.l 3L~.8 

ncr cent (2) Secular {educP.tional Hork And other fe.ctors 

8.J. ner cent (3) Social (influenced by the group) 22.L~ per 

cent (L~) NatR.l (ch:D.d of Christien parr:mts 3!~ y>er cent.(103) 

This has a definite bearine; on our Church li. 1'e in lneUa. 

The J'lA.S S moveJ:l1ent R he.d been chiefly aTl10ng 

Il An clfl.sse~ , but fi. recent nhAl1O!'1enOn 5.n dra Desa, 

" dcpressed 

South India, 

1s a s:i.1'11.ilar 1'11ovement am on 13: "miëldle classes". R.W. Scott, 

Secretnry for EVP1!:,;elisrn, NationD.l Christinn Council of Indill, 

vrri te s: "It H8.S fOlmd in Andra that about 90% of the higher 

caste converts Hho Here intervi81·red attributed their conversion 

l.'lholly, or ln part, to the influence uhich the changed lives 

of "depressed classes" converts had exerted upon thern. One 

mnn testi. f1.AO.: "I be[';an to observe thl3.t some of the de:pressed 

(103) Picket. Christian mass movement in India. 1933. p.!~O 



clA.sse S bTere li vine honourably, forsakine; clrink and suy>er

stition, Rnd HorshiI'ping God more then [Illy of my own caste 
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or of the Brahmins ••••• I ~1as baptized by a minister fram the 

'depressed classes' and l:Tant to have fello,.,.,rshiD 't·rith aIl Hho 

confess that Jesus Christ :ts God". (104) 

We have alre8dy seen that in the early Church, conversion 

8eom.s to have been by indiividu8.1s rElther thr-m by Q;roups. The 

Church in India has never nec;lected this aspect of evangelism. 

ltThe personal rrlethod of frienà.ly contact", says R. C. Das of 

Bennres "is about the only Hay of tou.ching our Hindu brethren". 

(1°5) Soci ally, IIindui sm is communally minded; religiously 

its most tyy>ical expressions are individualistic. This fact 

is very clearly brou~ht out and expressed by A.G. Hose, 

Principal of the Madras Christian Colleee, in his recent book 

"The Christian Hessage to the Hinduu • 

"It may seem stranc;e ll says Dr. Hogg, "to accuse of exce ss 

indi vidu~üi sm a religious system so corporate or communally -

minded as Hindulsm. Essentirüly it is a social order, cernented 

by a religions cultus I?nd claiming a religious sanction and 

."U thori ty. . :HOH firm i s i t s communal hold on the indi vi dual 

:Hindu is made painfully manifest \1henever a Christian convert 

contemplates baptisme Nevertheless, !>ossibly by way of re

action against the cramping of individuality by the caste-

system snd the system of Jolnt Ffl..rnily, the most typical 

(104) R.W. Scott. Evan~elism in India. P.ll 
(105) R.C. Das. How to present Christ to a Hindu. p.19 



flm..rers of !lersonp..l religion H'hich s-pring up in the seed-bed 

of Hindu religious and social order are individunlistic. Its 

Hays of Salvation are essentially ways to the SaI vation of the 

individual soul in its solitariness. It has been remarlced 

that from the finely spiritual prayers to be found in the 

Hindu religious literature, one note is cons]!icuous by its 

absence, the note of intercession. Hindu doctrines of a 

way of salvation betray no recoe;ni tion that the corporate 

social order needs a revolutionary transfonnation, no consum

ine interest in a universal reie;n of GOdll
• Nost of the con-

verts froIn the 'hiCh caste' groups have joined the church as 

individuals and very often they become leaders of the church. 

Our Christian institutions, schools and colleges,hospitals, 

and the like, have a very important part to play in the 

presentation of the Gospel to fnd·fvidua1s. 

The Church in Indin should be willing and ready to \fel-

come the seekers after truth \-.)"ho are attracted by our Lord 

1-1ho is the truth, the way and the life. Sorne of the individual 

converts lTho joined the Church in the enrly centuries of our 

era bec rune le aders, theologi ans and Anologi sts. Justin l-lartvr v , 

B.n intellectual in quest of wi sdom who had tried several of 

the philosophies of hi s ti!11e, beca."Je sati sfied that in the 

Christian revelation he had found fu.lness of truth. Clement 

of Alex8ndria, also an educated men, seems to have arrived 
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at inward peace only after a search \-lhich took him to so many 

Christian teachers. These are only ~. two of the several 

instances of indi vi du 9.1 converts whobecame leaders of the 

Church. 

In many parts of India it is now possible to draw a line 

in history and to say "here ends the history of the foreign 

mission, here begins the history of the Indian Church." Re

organization has been going on for sometime and in many places 

it is complete. The educated classes and the so called 'high 

castes' are beginning to look to Christ. 

The Church in India has already begun to assume responsi

bility for evaneelistic work. In 1903 the Indian Nissionary 

Society Has fonned at Palamcotta, South India, wi th the object 

of developing "by an indigenoua ore;anization the mi ssionary 

spirit of the native church in order to spread the Gospel in 

India" and other ll:mds. On Christmas Day 1905, the National 

Hi ssionary Society of India was formed at Serampore 'in order 

to unify the Christian Community by giving it a connnon 

indigenous medium of missionary expression~~ These missionary 

societies have helped us to realize that the evangelism of the 

world i8 as binding on Indians as on Christians fram other 

parts of the world. 

The ancient Syrian Churches are also stirred up as a 

re suIt of thei r contact wi th the C .11. S. :t-U ssion of help. The 

presence of the Anglican Church along side of the Syrian Church 

has in many ways greatIy affected the latter. Its example in 
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evancelizing the non-Christians, its efficient organizations, 

i ts educational institutions, i ta weIl educa.ted cler.'?",T-- aIl 

these and many other factors exercised enliGhtening and stimu-

lAtine; influences on the Syrian Churches, *'l'he Servents of the 

Cross', the Missionary Society of the Syrian Church, i8 

carrying on its ~fork among the 'depressed classes'. 

The HHr Thoma Church, Hhich is the reformed section of 

the Syrian Church has been 'vorkinfj in close and harrnonious 

co-o!'eration t'lith the Anglican Chnrch. Their Missionary 

Society 'the Mar Thoma Evangelistic Association' is eneaged 

in evane;eli stlc ;'J'Ork in Travancore l1.nd other part s of India. 

It is in the context of Hissionary work that we felt the urgent 

need for Church uni ty. In 1919 a Conference on evanc;elism '\'J'as 

held at Tranquebar, which drafted the follNJ'ing resolution:-

"We believe that Union is the will of God, even as our 

Lord prayed that '\.fe might aIl be one that the 'Horld mie;ht 

believe .••• We face tosether the ti tanic task of '\.ünni ng 

of India for Christ -- one fifth of the human race. Yet con-

fronted by such an overHhelrning responsibi.li ty, we find our-

selves rendered weak and relatively impotent by our unhappy 

d " "i Il l V1S ons • (I06) 

After 28 years of negotiation the Church of South India 

l.'laS inaugurated on the 27th day of September, 1947*. The 

Chur ch of S. India !,'Iurposes ever to be mindful of i ts missionary 

(106) E.Priestly. A United Church Evange li ze s. (.Article) 
N.C.C. Review. p.379 
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cRlline;; and prays that it may not only be ereatly used or 

God ror the evangelization or South India, but may also take 

i ts due share in the prea.ching or the Gospel Dnd the building 

up or Chri st t s Church in other part s or the worldlt
• (107) 

At its rirst meeting or the Synod, the Church or South India 

set up a. Synod Board or 1v1issions to co-ordinate the work of 

the various indigenous societies of the uniting churches. 

We have discussed the Christian missionary experience 

in India, as we believe that it is only in this context that 

we CM rully a'Y'reciate the effect of the challenge from the 

other religions. The attitude of the Hindu mind ia gyn

cretistic; Hindus believe that aIl religions are in a sense 

one. The e;reatest challange Hhich "(·re face in India today is 

Syncreti sm. To understand thi s tendency "He shall now examine 

closely the trend of Hindu religious thought. There are five 

main channels -vTithin the delta of Hinduism. 

1. POLYTHEISH. The popular religion of the Hindus con

sists largely in the worship of innumerable GOds and Goddesses. 

These seem to have come dmm from ancient t~es. The aborig-

inal peoples of India, like primitive men aIl over the world, 

worship many Gods. Some ~'lorship the Bpiri t s of dead 

heroes. Others still worship diseases like srnall-pox or 

cholera, Hhich \-J'ere regarded as evil gods who had to be wor

shipped. NeH' Gods are constantly coming into existence. If 

(107) Constitution of the C.S.I. ch:2 sect:3 
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a specially holy man dies, a shrine is built for him and his 

worship is started. 

2. PANTHEI3-1. Many Hindu thinkers are Pantheists and 

regard the world of physical objects as identical with God. 

The Sun, the rooon and the stars are God. These are not 

illusion, but they are entirely one 1vith the divine. AlI 

lovely s~ots, like water-falls, mountaln-tops, sea-shores 

and the like are set apart for Horship. The beauty of nature 

captivates the Hindu mind and it identifies nature Hith God. 

The River Ganges is regarded as a goddess. The snow-clad 

Himalaya mountain 1s àlso regarded as a goddess. 

3. NrHEISH. Some of the Hindu thinkers are Atheists. 

In the Samkya Philosophy, for exemple, there i s no clear and 

definite teaching about God. This philosophy speaks of two 

realities, Spirit (Purusha) and l1atter (Prakritic). This 

system is highly sneculative. 

!~. HONISH. The monism of Sankara is based on his 

interpretation of the Vedanta. Advita ("one ultimate" or 

"not-t1rI01l) l s the most popular systEm of' t'ai th and philosophy 

in India today. The main idea of the Advita (non-dualistic) 

Vedanta philosophy ls this.J that the ultimate and the absolute 

t ru th i s the se If, Hhi ch i sone, though appe arine; as many in 

different individuals. The Horld also as apart from us, the 

individuals, has no reality and has no other truth to ShOlIT 

than thls self. AlI other events, mental or physical, are but 

p~.ssing ap1)ee.r8nces. '.fuile the only absolute and unchangeable 
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truth under1ying thrun aIl i s thi s self. ~'Jhile other s~Tstems 

investigated the Dr8~8nas (object or principle)on1y to examine 

hOH f1\r they could deterrnine the objective truth of thinr:;s or 

our attitude in rœacticsl life tOTf8.rds them, Vedanta souzht to 

rertch benesth the surfnce of anpe8rA.f1.CeS, and enquired after 

the final and ul timate truth. "The fffi110US instruction of 

Svetaketu, the most im!>ortA.nt Ved8nt~ text "M[lha~alcya" S1\ys, 

"Thou art thou, 0 Svetaketu". This comprehension of myself 

as the ul timate truth i s the hiehe st knovrlede:e, for 1fhen thi s 

knoHlede:e i s once prOdnC'3c1., our coeni tion of Horld - appe ~œ-

snces 1·1111 1?1ltortlaticr-lJly cep.se. Unless the mind is cha.stened 

Rnd pureed of aIl p8ssion. s and Clesires, the soul cannot compre-

hend thi. struth; but '>Then thi sis once done, and the soul i s 

anxlOllS for f;fl.1v8t:ion by a knm'T18d~e of the hiehest trllth, the 

prece!'tor :tn~tructs him 1That art thou 1• At once he becomes 

the truth it8elf Hhich i3' at once idontic8l Hith pure bliss 

And nure intelllc:ence.(lOS) \I/hen an individual has this ex-

perience aIl orcU.nary notion sand cogni t:i.ons of di versi ty IUlcl 

of the Tl18ny ce ase; there i s no du.R.li.ty, no notion 0f mine and 

thine; the vast illusion of thtR world process is extinct in 

him, end he shine s forth a8 the one, the truth, the Brabm8n. 

The path by Hhich one may ree.ch this belief is lmmfn as the 

pa.th of lmovJledge (Jn8na }larga) • There i s nothinc; that counts 

except the clear knmoJ'ledc;e that Gad alone exi sts and that every-

thing else 13 an illusion. 
more 

This Hill be diRClJ.Ssed fully later O~. 
l!.. 

(lOR) DpsV-l!'t~. . A IUstory of IndL,lTI Philosophy. p.L!39 
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5. THEISNOR HONISTIC THEI3>1. This philosophie system 

is 1mm·m 8S the qUl.1.lified Honism of Ramanuja - Visishtadvita. 

Ramanuj a taut3ht that Brahman as absolute i s really embodied 

in the self and the world, and there i3 identi ty bet\-J'een 

Bramnan as absolute and Brebrnan as embocliecl. Brabman is the 

only absolute and inde:pendent reali ty \.fhich ~ervades the \fhole 

world. HRterirtl objects and individual selves nrA not inde

pendent realities but are e;rounded ln :;tnd de'!1endel'.t on Brahman, 

the Supreme Being. They are ore:anically related to the 

Supreme Beine; nnd forrn the body of the Lorrl. Brahrnan i s, 

therefore, not an unqualified and indetenninate l'eali ty, but a 

determinate and qualified being. "Brahman is both the inde-

pendent, absolute re~ül ty and the en boclied self of the world. 

Since Ramanuja thus a&nits the identlty of Brabrnan as qualified 

by t'VIO differAnt forms or characters, hi s sy sten i s called 

qualified Honi sm, one ul timate as qUBlified", or 'Vi si shtadvi tan. 

(109 ) 

Ramanuja' s philoS) phy is closely associated ~vith the 

Bhakti Hovement in Hinduism. lie have to consider the rossi

bility of relatine the Christian Gospel to the Bhakti religion 

of India. 

The m08t vital and pOHerful stre81Tl Hithin the delta of 

Hinduisn today 1:=1 the Vedanta, the outstalldine philooophy 

of India, Hhich He sha11 nO'Vl consi der in sone detail. 

(109) s.C.CCfatterjee - Article entitled 'Hindu Religiou3 
Thought 1. 

Religion of the Hindus. p.229 
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We find ourselves "tn R. ~i tUHt lrm Hh-ï.ch i s very similar 

to the one T.-lhich the early Church h ac1. to face. In the place 

of Gnosticism, the Chnrch in India finds D. strone opponent 

in 'Re snrc;ent Hind:ui Srrl', or 'l'Je 0-Vedrm t!l Povement t • Sankara, 

the erentest exponent of thA Vedanta philoflophy,deflcribes 

Reality as, "thA C.8.1.lse from :-rhich (proceeds) the oriein or 

snbsl fltence Hnd di flsolution of thi s 'VlOrld \-Thi ch i s extended 

in npme s ru::·d forrr'l.s, ·Hh5.ch includes many ae;ents a.lîd enjoy8~s, 

Hhich c0ntt=üns the fru.i.t of Horks especially deterrnined 

accord:tng to space, t:tmo, alîd c Allse, fi. ~'JOrld l·rhi.ch 1 s formed 

fl.fter an nrrane:el1lent inconcei vable even by the (im.ag lnntion 

of the) mind".(l.IO) Brahman i8 this A.bsolute reAJ.ity. 

BrBhman 5.s pure existence, consciousness and blis~Sat - Chit 

r'm8TIda). Snnkara aSf'Arts that from the purely philosophica1 

st8lld-~oint, Brabrnrm cannot be descrihe d at all. 

The Ruthority for Vedantlc teachlnc; ls the self-f'vident 

revelation of the Vedas and the Upanishads. The asnirRtion for 

real5.ty ls discernâble clearly in the Upanishads. 

Lead me frorn the unreal to the reall 
Lead me from dar1.mess to 11ght 
Lee.d me front rle8.th to immortali ty. (Ill) 

(110) Snn'kara' s Commelîtary 1.l.2. (0.uoted by Dasgupta., .11-38. 
A bistory of Indi8.!l. Philo::D11hy. 

(Ill) BrihadarFmyaka. Upanishad 1.27. Hindu Scriptures. p.l~8 
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Search for 'reality' is one of the most profoup.d and recurring 

the:me s of the Upani Flhads. 

The aspiration for this reality seems to find its ful-

filment in some other pHf1Sa~eS in the Uprnlshads. 

"Verily, the self is to be seen,to be heard,to be 
perceived, to be marked,OlvIaitreyi! vlhen the 
self has been seen, he ard, perci?ived, and lmoltm, 
then l'tll thi sis known". \112) 

Who i3 this self? 

tilts secret name is 'Aham', \-lhich means 'l'and he \-Tho knOltlS 

this, destroys evil Md leaves it". 

"The_t person, under the fOIm of mind, beine: lleht indeed, 

ls v.lithin the heart, small lik:e a grain of rice or barley. 

He i9 the ruler of aIl, the lord of aIl - he rules aIl this, 

ltThatsoever exists ll
• (113) 

The self lyine; hidden in me is identical ~'1i. th the self 

of the universe. I am It. The self is to be described by 

N'ot Uo! AIl El.ccounts of Him must be in the n e gative. "Brahman 

accordinc; to SankaT.'Fl. if! the ldenti ty of pure intelligence, pure 

beine and pure blessedness. Brl'lhmlUl ls the self of us aIl. 

Sa long as le-Te are in our ordinary Haking life ~'T8 are idm tify

ine t h e Flelf Hith thousands of illusory things, Hith aIl that 

Il " ,-Te calI 11 III or mine, but Hhen in dreamle S3 sleep !.ve are absol-

utely l-1i thout any touch of these phenomenal notions the nature 

of our true state as pure blessedness is partially realized. 

Br:J.he.daranyaka Upanishad. lf:6 • 
. 'Illndu Scripture s (Everyman' s Li brary) • 

Brihnda.ranyaka Upanishad. l~:5 and 6 • 
• Hindu Scripture s. }! .10l~ 

p.lOO 
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The individual self fl.8 it appellrs is but an ap'I"learance only, 

Hhile the reRl truth is the true self 1-1hich j_s one for nll 

al) pure intelligence, pure blessedness, and pure being' .(lll~) 

As a res1l.1t of the impact of modern thought on Hinduism 

mfUly chf'nces have taken !llace in the cultural area of the life 

of the Hiildu-. Besinrling from the days of Ram Nohan Roy (1772 -

1833) dmm to the period of Mflhatma Gandhi (1869 - 191~8) there 

~'J'ere several reform movements l-dthin Hinduism. TheRe reforrn 

moveplents helperl the Hindus to effect certain rndical reforms 

in their so~1nl nnd relieious life. The removal of caste re

strictions on social intercourse, as in intennarriase and 

interdinine; the emancipation of Hindu 'Homen fram social customs 

in regard to marriac;e and enforced widO\-1hood; the abolition of 

the disabillties of the outcastes; and the increased acceptance 

of the indi viduali stic conception of the family as against the 

customary joint-fronily systems are SŒ:1e of the many reforms 

effected in " Hindu social life. 

The Hinclus hold various views about these changes brought 

about in their social li~e. Some ~eel that these new practices 

should be reconciled ~Ü th tradi tional fai th by ref'orming 

Hinduism; R-ud some argue that these neH practices need not be 

reconciled 1;6 th the ancestral fai th because they do not conflict 

wi th i t; and sorne others are qui te unhappy about the se chan;se s 

because they feel that these chances ,rill,in due course, do aVlEfF 

uith the Hindu religion. 
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One of the f~ctors that helped to bring about these 

radical changes in Hindu social life Has the evangelistic 

Hork of the Christian missions. So the Hindu leaders felt 

called upon to sh01<.f that Christinnity's claim to he 'l-lholly 

true Has tmfounded and that Chri sti ani ty had nothine; to offer 

which Hindus themselves did not possesSe Some of them even 

dare to say that Ghristians would do Hell to learn fram 

Hinduism IoJ'hat essential relie;ion i8 and Hhat it involves. 

In o:roder to justif'y these ne'l"1 cla"tms (put fOI'VTard by the 
~in(lus 

Hindus) the' Ahad to effect radical chanee in their generally 

acce-pted creed. It 'lvas the creed that needed to be revived 

and defended. The intention behind the uhole movement was to 

prevent 'conversion' to other faiths by showing their folly 

and futili ty. 

This general trend in Hinduism fOr social and religious 

reforms resulted in the Theistic movements in modern Hinduism. 

The Brwlmo Samaj, the Arya Srnnaj and religious revival 

ass0ciated Hith the Gandhian movement claim that essential 

Hinduism is thcistic, im~lyine that the Ultimate Reality of 

Sanathana creed i8 'personal t, the object of Horshi-p, the 

author of 8.11 creation. In Gandhism, hmlever, addi tional 

emphasi sis placed upon the Vai shnavi te vieVl that God i s a God 

of grace, a :pre sent source of stren gth and ins-riration to the 

BhRkta. The origin of th:i.s modern theism is dU.e to the 

anxiety to vindicate Hinduism against the charge that it i5 
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polytheistic, idolatrous, pantheistic an d 1ega1istic. But in 

no case does it take the :position that the theistic vie't·j oi' 

reality alone 1s valid ll
• (115) The latE'lst trend in Hindu re-

form 1s 1-lhat 1s knm-I!1 as Neo-Vedanta movement. This movement 

VIas originated and expounded by Ramakrishna Paramahamsa (1836 

- If386), and popularized by his able disciple &:J9111i VivekRn,:mda. 

Ramakrishna held that Hindnism according to the Vedanta stood 

for: If (1) a mystic self-cnl ture; (2) a concention oi' truth 8nd 

va.lue T{hich Has beyond I.,rhe.t deterrnined this material Vlorld of 

time and spnce; (3) Hhot lias good and valuab1e in R.ll religions, 

for they can ['.11 serve the common end of s e l f-re :.:Üi zation" • (116)> 

Ramnkrislma HP.S not a systematic thinker nnd his messag e 1tTould 

:rrobably have dl s8.9ne 8.red had i t not been for one oi' hi s 

1!fe note c e rt 8.in e!"[nh::l81. 8 5.n V5. ~Tekr-mflnda' s interpretation 

of the Vedanta. One is t1î.at the S~iritua1 is the ulti.1'fl.ately 

real fmd the material thin[': s of the 1'Torld shorüd not he invested 

Hith f5.n81 vnlue. He taught that Hindu Sy>iritnf1J5ty should be 

revived and. nT'otected on the bo.sis of Vedanta. He also no5.nte o. 

out that Vedanta did not TIlle out active socinl service f:lnd 

humanitarianism. In fRct, he sai('1. that, the Vedanta provic1ed 

the ri ~ht reli~ious motivation for service. The Pr:œlil=lJ11ent oi' 

Relision :i.n Ch.:r. c qSO ['; Bve Vi vekD1landa an op~ortuni ty ~lhi ch he 

turnecl to ~ood advant":1.ce. "It HO'l,ld not be an eX8.~cerrttion 

hlc.:) R.B. N8.nikm-:f\ . C'nristinnity and the AsiRn Revolution.p.127 
(116) R.B. l1anikam. IBID. p.129 
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to say that VivelcAnt:lnda'8 Chicar;o sl)eech marked the beGinning 

of' El. ne1.{ era in the hi story of' reli~ion, in that i t Has the 

fi rflt Rnnouncement 0:(' the c1aiJ'Yl of Hindui sm to be not merely 

1'1. relicion, flnd not TIerely 0. 1·mrld re15.c:ion, bnt ~ Horld 

religion, the rellg5.on 1·.ri thin Hhich the truths of n.ll other 

li d .:l .:J If re r;ions ha alrear).y heen incluLted and transcended • (117) 

1'ie shEl.ll n01f pass on to consider the inter'!}retfltion of 

Vedanta by Sri Aurobindo Ghose. "He 88.1·-[ in the essential 

Vedanta, inter!,reted as lsynthotic philo8ophy' ruld 'intee;ral 

, ° 1 HO , ° yosa , an ecumenlca lnCtUl sm, both 8.S an acce1jta.ble system 

of metaphysics and 8. relieious scheme of Salvation throush 

self-realization. BrD.hrnan 1oJho becomes 1"11 of creation, flnd 

yet infinitely transcends it, is not a -vTill-less cause,nloof 

from hi~ creation. He is active in the cosmic process·, which 

i s a double movement of 'ascent' (from the Im'Ter to the higher 

order of b~ine ) a.nd of de scent (., a dmffiHB.rd movement of 

Reality eru1)tinr; into the creative process to hel!'l the upHard 

movement l ). 'By the rrnetice of ""..rhat he called fintegral 

Yoga' Aurobindo TI1I'1.intained thA.t mAn CAn attain the status of 

su!'er-man'. At first this !,rocess is recoenized as descents, 

eru!'tions, and me ssac;es of reve la.tions from a superior pm-J'er. 

Then begins El. stnge of l' Shuddhi'. When the 'intermlxture' 

of lm-J'er (lesser) mind is progressively el:i.Jn,inllted, and finally 

, siddhi , 'the final stae;e HhEn superm:tnd occupie s and s11per-

(117) Bishop Nel;Jbigin. IIThe Qu,est for Unit y through Relieion'!p.17 
The Journal of Relie;ion. Jonuary 1955. 
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phyrlÏcnl sheaths into moulds of itself. Han then becomes 

Hholly the super.manll
• (118) In Aurobindo f s teacb .. ing "t'le see 

an attemnt at a synthesis and integration of the S~iritua1 

and other values of the East and West. 

The most importf'nt person \fe have to consider in 
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connection uith Neo-Vedanta or Ueo-HinduiSl11 is Radhakrishnan. 

He ' advocn.t88 the creation of a "t·TOrld cOrtnnunity, in ~vhich 

relicion has an imnortant part to play. He also advocates 

D. reformation of Hinduism. Reforrn must be based on Emd 

relatec1 to the past and so he Hould build on the foundation 

of the Vedanta. "If He do not bring tosether in love those 

Hho s:i .. ncerely believe in God and seek to do His \-li11, if He 

persist in killing one a.Ylother theo10gically, He shal1 on1y 

Heaken ments fsith in God ••••• We must recognize humbly the 

partial and defective character of our isolated traditions 

and seek their source in the generic tradition from vlhich they 

aIl have sprung". (119) Radhakrishnan suggests that Hindus must 

Hork out a practicfll proe;rmn of reform !Ully recoe;nizing the 

actual conditions of modern life. 

There are certain affirmations Hhlch are generally 

accepted by the various schools of Vedantic interpretation. 

The Ul timate re ali ty i ses senti ally unknowable, but in every 

case they affirm the undeni Able fR.Ct of Re9l1 ty. No one 

(118) R.B. l-1anickam - IBID. P .130 & 131 
(119) Radhakrishnan. Eastern Religion 8nd Western ThouSht.p.348 
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theologiea1 formulation about the nature of 'Î.ùtimate reali ty 

can claim absolute va.lidity. Hinduism recognizes the right 

of every Hindu to accept and practi~e whatever way of life he 

may find useful to his mode of thinking'. 

This attitude of the Hindu mind has resulted in a syn

creti stic view of , life • "Wi thin Indi a the belief that aIl 

religions are in essence one has become not merely an article 

of fai th but almost an axiom. of thought lt
• (120) Anyone who 

doubts its truth is regarded as semi-illiterate. This creates 

a very important problemfor missionary work. Bishop Newbigin 

state s the Hindu reaction to the Church' s declaration that 

Christ is the hope of the world. The declaration is met by 

indignant repudiation. "If by the word 'Christ' yeu mean the 

sarne universal religious principle which is also in Buddha, 

Krishna, Moharnmud, Gandhi, \fe agree that this is the hope of 

the World. But if yCIU mean that aIl the world .is to follow one 

way, to be enrolled under one banner, to accept one dogma, 

narnely, the one you:' bring us, then VIe say, 'no'. That i s not 

the way to unit Y , but the way to sectarian strife ••••• We fl.re 

happy to hear Hhat you have to tell us about your religion; 

vIe recognize in .resus an incarnation of the one universa.l 

religious principle. We shall gladly worship him as we wor

ship others~(12l) 

(120 ) 
(121 ) 

Newbigin - IBID. 
Newbigin - IBID. 

p.l? 
p.20 
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We can interpret all, in tenns of the Vedanta, say the 

proponents of this, the pre-eminent School of Hindu Philosophy 

in India today. The ways in which the Church has sought to 

meet the challenge of movements of syncretimn in India will be 

discussed Rt the conclusion of, and in the light of, our con

sidera.tion of the marked similari ty between thi s challenge and 

that of Gnosticimn to the early ~urch. We shall now proceed 

to consider those areas of Indian ~cretism which have sought 

to incorporate elements of Christianity. It ia interestine to 

note that syncretism takes various forms. There is the un

conscious acceptance of certain values and practices from one 

religion by another; for example, Hinduimn taking ideas from 

Christianity or Islam. Then there i8 the conscious appro

priation of the practices or values of one by the other through 

deliberate choice. And finally there is the purposive blending 

of el6ments taken tram various sources into what i8 called a 

new religion; Theosophy may be taken as an illustration of this 

type of syncretisme 

Hinduism ls by its very nature disposed to syncretisme 

It can be compared to a sponge which is capable of absorbing 

into itself many elements. The Brahmo Sœnaj i8 a good illus

tration of the syncretistic tendency in Hinduism. Here 

Christianity has furnished a number of characteristic elements. 

It is monotheistic like Christianity, though Islam may also 

have made its contribution. It exalts Jesus, though it refuses 

to regard Him as the Son of God. The modern Sœnajist in bis 
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attitude toward Christ apnroximates the position of the 

Unitarians. It is non-idolatrous. In its worship forms it 

is Congregational, differing distinctly in this regard fram 

Hinduism. 

The Arya Samaj, 1tJ'hile accepting less doctrinally fram 

the Christian faith, has made use of almost every technique 

of evangelization and social work. known to Christianity,find

in'g authority for such practices in their own scriptures. But 

i t i s qui te obvious that they are folloVling the Chri sti an 

model. 

We have already seen that Theosophy is a ~cretistic 

religion. Madam Blavatsky, the founder of Theosophy writes in 

the introduction to her book, Secret Doctrines, that "the 
~ 

secret doctrine is the essence of aIl these (Religions). The 

aim of the work is •... to reseue fram degradation the archaic 

truths which are the basis of aIl religions; to recover to 

sorne extent the fundamente,l uni ty from which they all spring". (122) 

Mrs Besant, one of the leaders of the Theosophical Society of 

India identif'ied Jesus Christ with the tWorld Teacher l • "His 
J 

(Buddhats) place was taken by his brother, the world teacher 

today the Lord Maitreya, whom Christians calI Christ" •..•• 

When the Indian worshins Shri Krishna, unknovTingly he is wor

shipping One in whom the Christ is incarnate".(123) Theosophy 

as a religious System has practically lost its hold on the 

Hindu mind, because Hinduism can offer aIl that Theosophy 

offers. 

(l22)Madam Blavatsky - Secret Doctrine p.8 
(Quoted by W.S. Urquhart). 

Theoso:phy and Christian Thought. p.28) 
(123) HcNelle. From Theosophy to Christian Îi'aith. p.12 
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The syn~reti stic Systems and modern Hindul sm remind one 

of Gnosticism., 'l-rh:tch faced the Church in the early centuries 

of the Chri sti an erRe In fact Radhakri shnan say~ that 

Gnosticism H'as a deliber8.te attempt to fuse Greek (P1Rtonic) 

and Hindu elements. He nlso feels that mru1y of the chier 

features of Gnosticism are those common to the Upanlshads and 

the mystic traditlons of Greece.(124) HOHever, it ls clear 

that Oriental thought formed the ground work of most of the 

Gnostic systems. It seems as if the Indian and other Oriental 

idefls Here flrst absorbed in Greek philosophy and in that fOrIn 

broue;ht into connection vrith Christianity by the Gnostics. 

Syncretlsm ls the most dan(3erous enemy "!tTe are facing in Indla 

today. The Ramakrishna Kission, l·rhich seeks to propagate 

the te .3.ching of Ramakrishna and Vivekananda
J 
is an attempt to 

create an amnlgam of aIl religions on the basis of Hinduism. 

The movement set afoot by the life and teaching of Aurobindo 

i s attempting to effect a gynthesi s on the basi s of Hystici sm. 

Intellectualism, under the leadership of Radhakrishnan, is 

tryine for a method of comprehension of aIl faiths. Indian 

nationalisrn wants to corrode a"!tTay the differences between 

religions, for these differences cause tension. 

We have seen how the Hindus are prepared to accept Jesus 

1 as the incarnation of the one universal religious principle 

and as one of the ~anv incarnations of God. The crucial point v 

(12L~ ) Radhakrisrman. Eastern Religion and Western 
Thought. p.198 
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on uhich the Rindus ask f'or a compromise is the Church's 

stand that God' s self-disclosing revelation in Chri st i s 

Rbsolutely 1 ~i ~e_neris 1. Any compromise on this vi ta] issue 

will be detrirnental to the very existence of the Church. 

The manner in 1vhich the Church in India meets the direct 

and the creeping calI of syncretism, is to reassert and empha

size the fACts of hlstory upon ~r1hich it stands or falls. The 

speci al reve.lation which Chri stiani ty claims to posse ss ,·las 

media.ted through the lone: series of events of Jevrish history 

Hhlch culminated in Christ and Ris Church, as these events were 

interl')reted by the prophets and apostles throush Hhose Hitness 

the Bible c a.me to be 'Hri t ten. 

The events of history as 8uch do not themse1ves constitute 

a revelation, but it is the prophetic Interpretation of histori

cal events which is the vehicle of special revelation. It is in 

that sense that the Christian tradition understands that con-

ception · . "If the phenomenon of prophecy i s found nm..rhere except 

in J e1r1ish Christian tradition~'! says Alan Richardson, "then we 

must ceflse to complain about the 'Scanda! of particularity' and 

resolve to acccpt facts as facts, rE'lfusine to explain them away 

in obedience to a quite unscicntific predilection f'or a general 

theory Hhich ~-H'.S concei ved before the fact s \-Tere examined
ll

• (125) 

\{e do not !rno'!.-T whv thi s sueei Al reve18.tion or thi s snecial " ~ ~ 

type of kno\-1lede;e of God as l'tC ti ve in hl story should have ari sen 

(12~) Christian Apologetics - Alan Richardson 
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in Israe.l only. It is a mystery. But the fact that He can

not eJC!)lain Hhy God chose the Je~·rtsh !)eople to be the s})ecial 

instrument of Hi S 'DlJ.rno se in hl story i s no re 8.Ron for denying 

the plentiful evidence that He did 30 choose them. 

To the Hindu the concentration on one historie figure 

seems .':'l.t once the He akne s s of Chri sti ani ty anil. i t s offence. 

Vi vekananda' s sl.1.~ring i 3 often quoted [md much ar::>roved that 

Hinduism alone 'escanes shim,rreck' on 't:'w rock of hj.8toricit~'. 

There lies beb.ind this statement the vievr that time 

i s the s:nhere of illusion, And that 5.n time there can be no 

full revelation of God. 

The 'Vednntin' finds the clue to 8.11 ex:?erience in a 

partlcular kind of indi vi dual spiri tua]. experience "j,'Jhich ie, 

in principI.e, equHlly aVllilable to all men at p,ll t1rnes and 

in aIl places. St:=trting from. that he develops his ,·rhole 1;.J'orld-

vieH Hith 10(1;ica1 order end consistency. The starting-point 

of the Christian is an event Hhich hannened in Palestine under 
.!.. ..1.. 

Pontius Pilate. He finds in thi 3 event, Hhich i s unique, un-

repeatecl ~nd unrepeatab1e the clue to aIl his ex:?erlence3. 

Everythine: hane:s on that event. If that event did not, in fact/ 

hHp!,en, the Hhole Chrlstian religion falls to the ground. This 

i s why >ve insl ~t on accurp.te ~nd cri tlcru. hi 8torica1 study. 

To the Vedantin aIl this is incredible folly; it ls self 

evident for him that no universal truth can be established on 

a particular event in history. 

(126) Quoted by S.Cave - HinduiSm or Christianity. p.156 
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Consistent Hlth h1s starting point, the Christian insists 

that he is related to that once-and-for-all event through a 

continuous, ). i_ vlnc;, hi storic pro ce ss. The report of that event 

cornes to him in a tradition Hhich is both oral and -vrritten, and 

"lrlhiCh is continuous frorn the original event until today. 

The character of this once-and-for-all event governs the 

character of the unlty v-rhich it creates. 'fhe experience r-rhich 

lies at the base of the Vedanta does not issue in a visible 

community. The typical Vedantin (for example a Sannyasi) is an 

isolated figure. The experience of enlighterul1e:r:.t does not 

create communi ty; on the contrary, i t ftr.ae,s futrn. \.J'ho attains 

i t from the load of all human cornr.mni ty, includine; those of the 

fomily. The death of our Lord on the Cross, on the other hand, 

i s an atonement. It i s an event by Hhich atone111ent i s wrought 

betHeen God and men Illld therefore between man and hi s fellow 

man. It i s the essence of such an atonement that i t must 

lssue forth in a visible cortllnunity. This i8 the reason why the 

Chur ch has always insisted upon the hi 8tor5.ca1 personali ty of 

Jesus Christ, his life and vJOrk, as the basis of' all Christian 

thinklne. A Christian does not end can not accept for a moment 

the position that nl1 religions are equally good, and true as 

long as he i s loyal to Him H"ho said: 1 l am the Way, the 'fruth 

and the Life 1 wri te s Principal G. P. Hatthe1-l, a member of the 

Indian Parl:i.arnent. In this situation we feel that He should 

declare our stand in unambiguous terros. We are confirmed in 

our belief that the Bible should forro the basis of our Theo-

logical thlnktng. 
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Even Hi th5.n the Church "le observe a tendency to push 

the Bible to the backeround. "I.f the Old Test8Jllent represents 

the cradle 8.nd sw8.ddling clothes of Jesus tl
, \irites G.V. Job, 

"the Up::mishads prove the cosrnic claim Hhich St.John the Divine 

mnkes for the Lord in Hhose strilc1ng Hords Hhich introduce hi s 

story of the Incarnation ...•• T'(?) areue that the Old Test::>rnent 

forms Rn integr9.1 nnrt of Christi~mity "rhich assArts itself as 

a recoro. of God' s self di~cl()sing and recreating revelAtion in 

Jesns a~r>eF.l.rs sorneHhat artificial an.d strained~·n.(127) !-lr. J ob 

and his frlenc1 8 in "the Re-thinking Group"feel that the Hindu 

Scriptures can teJœ the place of the Old Testament in Christian 

Under the se circumstan~e 8 thp, Church declare s clearly 

it8 be:Uef .i_n the Incarnation Hhich is God1s self disclosing 

reve lation. In our preachinc; and missionary Hork He ernphasise 

this h5.storical aspect of the Christian faith. 

I have heen tryinr; to ShOH hO~'1 \>1e in India are fncinc; 

the chnllenee of re sllreent IIindui sm and Syncreti sm. Thi s 

challen~e of non-Christian philosophies brings to mipd the 

chaIl ense of Gno8ticism to the early Chnrch. As l l:u"lVe already 

uotnted out R8d..hakri shnan SAYS that Gnostici sm h''11.S a deli berate 
..:.. - - . • .1 

attem:nt to fuse Greek, (Platonj.c) end H:lndu element s. We shHll 

noVi proceed to exaItlÎne the challenn;e of Gnost5.d_ RITl. ~ n tl1B ] :t Cht 

of our missionery exnerience in India, espec:i.ally ~Tith reference 

to our annroach to non-Christien religions. 

Re-thinkinc; Chr5.stianity 5.n Inrlia. 
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Q.LQllÇ>_~ti ~i:JFl. 
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Gnostici sm l-laS 8. rn ,'J..ny sidcd system. Under this syst~:rrJ. 

~'T8re included m~n5 fold syste~. s of belief 1Vhieh ~ombined 
" (Vu rIS: 

Chri stin.n te achine; T·ri th ~rV1vvi S or hic;her knmrlf~dse. Accord.-

5_n e to Hj.ppoly:t1..ls the ti tle 'Gnostic' T,ras B.ssUMed byl~he 

The Hord Gnostici Sr1. h a s been nsed to designatn 8. ,zreat 

al-ctn, p.re hv no 
. J 

me'J.r.:.3 identical. Dr. Bllrldtt re1'lJ.i.nds U ~3 that "the Gnostics 
-

eOY10 bcfore HS historically l'l. S Christians". (128) It 1.rns only 

the finAl triUJ:1'J.ph of Chri sti Mi ty uhich made cIe ar the 

ide:n~i ty of princ5. pIe \-lhi ch underlay various h e retical 

doctrim~ s, Hnd c9.11.sed t hem to he defined Generlllly as 

G t·· nos lC1S111. Henee the Gnostics !J.re still COIY1I'1 0n ly thour;ht 

of ~s a body of Christian hereties. 

It is not only Hlth one system Hith ~·rh5.ch He hllve to deal 

but Hi th fi. 1arc:e and many sided movement \Ihich l·rRS c()7)ti.nurüly 

chnnzine. EVAY.' since t'hA tlm.e of Alexander the Great a 

relie;tou.s as Hell A ·<{ ::m ethnic rorJ.nlC:A!t1ation had been goine; on. 

Reli[';ious idcflS from Persill, Asin IEnor, Syrie. a.D.d Ecrpt Here 

combined in various H8.yS and de~ree s ui th thA Graeco-Rom an 

relic;ions to form a gyncreti sm. Thi S 1-18.S s. }!ecul t ar character-

istic of the Hellenistic ~·Torld. 

(128) Burkitt. Chur~h and Gnosis p.7 
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Gnostlci sm ~ -TI1S not P r'henomenon 'Thich ~VP. S to be found on1'1 

in the c;uise of Christian.5.t"'\T. The pat:8.n Gnostici8r'l Has :t.1ro

tean tRkln~ man'! forms ('md draT-Tinp' from a uide variet'1 of J ....... . "-.) 

sources. 'When combined Hith certain elernents from Chrlstian-

ity, Gnosticism nroved very attractive. The sugr,estion has 

been rrll3.de thl'l.t for a tlme the majori ty of those who regarded 

themsel ve s as Chri sti:ans adhered to O:le or anoth8t' of the many 

forms of Gnostici sm. 

In the GrrteCO-RomFln Horld into Ttrhich Chri stiani t'1 carne 

tHO ph:tlosophic tendencies ~-J'ere prominent: Stoicism 1-1hich Has 

ethicru. in ;.ts lnterest and l'-1onistie in :T.ts ontology, and 

Platon5.S!I'! ~·.rhich l·T8. S dUI'lJ.tstic tmd '9redominroltl'1 religious. 

An Orienbü:f.zed rJ R.t.oni"Ç! H8.S f8.irl~T wide-spread :::tnd HHS 

steadtl'1::athering strength and finall'1 cuJ..mlnf\ted in Plotinus 
1\?nd 
J."eo-nl<1.tonists. The Gnostics drm·r on thes8 rhil030'9hic 

systems, but they 1'lere more than philosophers, they \'lere re-

ligious devotee s as t·rell. It \-las the cOrlbination of phil-

osonhy and T'ractical reli.gion that eave Gnosticism its 

pecnliar cb.flracter. 

The Gnostics ,·rere primaril'1 interested in the problem 

of salvation. They endeavoured to find a means of 8scape 

from this present evil \-J'orld and to attain the hic;h.er world 

of the Spi ri t • Since the'1 round in ChristlAni.t'1 an ansvrer 

to thif! great !,roblem man'1 ofthem bcca.me Chrlstians and 

joined the Christil=l.n Circle. They l,rere eclectic s both 

religious1'1 and phi10fO ~hic a11'1, t::üdng. Hhere-ever they found 

them, ideas and prac-tices Hhich ml ::;ht serve to illuminate the 
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'l:lay of salvation and assist the indlvic1ual to flee from the 

realm of thing s to the realm gf the ~irit. 11J:oreover 

Christ5 anity, at least as inter,retated by P f-l.Ul, l:JaS in some 

res!)ects closely flkin to their O\-ffi Hay of look ing at thin~s 

And sU:9~lied them \tri th materif:Ù of a most valuable kind. A 

divine sfwiour through union H'ith whom one may escarye the 

flesh and enter upon a new life in the Spirit - what could 

better meet their need than this?" .(129) 

The Gnostics ~fere impresse d by St • John 1 s emphasis on 

1 Knowledp.:e 1 Md his interpretation of the euchnrist as a 

feedi p 8 u '90n Christ. Attracted by the teachine of St.Paul 

pnd St.John they joined t h e Church in ever increasing numbers. 

In the lands of such people 1fho came into the Christian Ghurch, 

Chri sti ani ty \-J'as tral1sfonned into a Gnostic religIon of 

rédemption. There were many Gnostic groups l-TÏ thin the Church. 

Basilides of Alexandria, Va lentinus, an Alexandrian "Iho becarne 

famous a s a t e ~cher in Rome, Saturnius of Syria and 

Carprocrues ,,,rere some of the most important figures. 

In general the Gnostics held that there exists a ~irst 

principle,the aIl Father, unl{noHab le, ~'lho is love, anel Hho alone 

can ge:nera te other beine s. Since love abhors d1.orelling alone, 

the first principle brou8ht into existence other being s or 

aeons Hhich together uith the first principle constitute the 

Plerorna, "Fullness", true Heality. From this world of the 

Snirit the present Horld appeared. The pr e sent world Has 

(129) Hc Giffort. A History of Christian Thought. :!!.)~7 
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aseri bed to the subordinate being, the Demiurge, who \-J'as identi~ 

fied wi th the God of the ÛJ.d Te stament. Men belong to the 

present world, and are compounded of spirit and matter, soul 

and flesh. Salvation, the freeing of the spirit from the con

tamination of matter, is through Christ the redeemer. Many 

different accounts, conception, and Interpretation were given 

of Christ. Some held that Christ was never associated with 

flesh but that he merely seemed to be man and was really pure 

Spirit. Another system conceived Christ as an Aeon. This view 

separated Christ fram Jesus, but held the latter also to have 

been an aeon in wham samething of aIl the other aeons was in

cluded. It also taught that another Jesus, sent to be the 

saviour of men, was born of the Virgin Mary. Not aIl men \-J'ere 

saved, so the Gnostics went on to say, for Many have little or 

nothing of ~irit in the.m and in due time they will be destroyed. 

Others having a portion of Spirit in the.m will be saved by being 

taught the hidden lmowledge or IGnosis l and through faith and 

works, they will be freed tram the contamination of the flesh 

and MOunt to the Plerama • 

There were Jewish as weIl as Gentile Gnostics before the 

time of ~rist and they vTere aIl decidealy hostile to Judaism. 

Their dualism was opposed to Jewish Honotheism. Borne of the 
of 

Gnostics rejected the Gad/the Jews altoeether, but sorne others 

identified him wi th the demi urge • Basilides taught that "God 

of the JeHs Has one of the Angels; and on this aecount, because 

all the powers wished to annihilate his father Christ came to 

destroy the God of the Jews". (130) 

(130) Anta - Nicene Fathers. Vol:l p.349 
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Marcion is often counted among the Gnostics. But he 

'haid3 separate treatment. He. is renorted to have been the son 

of a Bishop and so grew up as a Christian. Having rejected 

the Old TeRtrunent Harcion felt the need of Christian Scrip

tures to t8ke its place. He therefore constructed a Bible, 

the earliest Christian Bible - a revised edition of St.Luke's 

Gospel and the epistles of Paul (omitting the rastoral 

Epistles). L:tke the Gnostics Nareion denied thp,t Christ becw.e 

8. real man. Christ' s body was only a phantorn according to 

l-larcion. Christ was not born of a woman but anpeareo. suo.o.en-.. ~ 
ly in Palestine as a fulJ.-e;ro\<m man. He cliO. not die on the 

cross or rise again tram the tombe 

We observe certain funo.amental Conceptions. Matter is 

the home of all eVil, and spirit the home of aIl gooo.. There 

i s a higher ",orId, that of the spirit, inhabi teo. by graded 

hierarchies of beings emanating from God. There can not have 

been any real incarnation for that '\Vould have placed Christ 

also in bondage to evil matter. I1an is a captive spirit en

tangled in the world of matter. Christ came to the \forld to 

deliver the Spiritual part of man from matter by giving him 

the t~le understanding of things. Ghristians may be o.ivided 

into those who are saved by faith and those who are saved by 

knowledee. 

In their teaching about Salvation the Gnosties divided 

man into three groups, narnely, material men, psychic men and 

pneumatic men. Material men had no hope of salvation. To the 

psychic men salvation was a possibility. To the pneumatie men 
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salvation was already an experience. Some groups even taught 

their followers that the soul being superior to matter could 

not be corrupted and so they were at liberty';;'bo lead licen tioua 

lives.(13l) 

The chief danger from the whole Gnostic movement was that 

the ChurCh would have become a Theosophie Society offering 

knowledge to a special group of people, instead of a Church of 

Christ offering redemption to aIl mankind. Christians were 

compelled to think out and express clearly what they really 

believed. Since the Gnostics made a wrong use of philosophy, 

the Church viewed philosophy with contempt. Defend~rs of the 

faith appeared on the scene. Irenaeus, Justin Martyr, 

Tartullian, Origen, H~po~s and others ably attacked these 

heretical theories and finally defeated them. 

It will be convenient at this point, to compare briefly 

the Syncretism of Modern India and Gnosticism.; both of which 

we have now considered separately in sorne detail. 

First, both advocate a way of escape fro.m the 'cosm.ic 

machinen', a way of salvation, from a world whlch is evil and 

illusory:. The Vendanta ia regarded as 'Gnana marga', the 

salvation by knovllec1ge, the know1edge that Atman, (individual 

soul), is identieal wi th Brahman, (universaJ.. soul). The 

Gnostic s offered saI vation by Gnosi s. "By means of thi s 

Gnosis", saysIrenaeus, "mWl recei ves power to overcome those 

very 9l1gels that made the world". (132) Their systems offered 

(131) Hares. A History of the Christian Church. 
(132) Irenaeus 1. 33:5 
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redemption from an evil world into a world of life and freedam. 

If you have the right knowledge your salvation is assured. 

Secondly, both represent a 'flowing-together',an amalgmn, 

of religious doctrines and ideas. Syncretism as we have said, 

is an innate tendency of the Hindu mind. Such examples of 

syncretistic religious groups as the Theo.sophic Society of 

Indiar" the Brabmo Samaj, and the Aryasamaj, aIl rooted in 

Hinduism, draw upon the streams of Bhuddism, Islam, and 

Christianity, in addition to the many different movements 

within Hinduisn itself. Gnosticism was an amalgamation of 

the religious ideas taken fram Persia, Asia Minor, S,rria, 

Egypt, India and other countries, and finally from Christian

ity. 

Thirdly, both movements are practical. Neither is simply 

philosophie speculation, both are proclaimed as 'ways of 

saI vation ' • 

Fourthly, both movements are of their very nature trying 

to compromise with Christianity, and herein lies the power of 

their challenge. They do not reject Christianity, but seek to 

incorporate that Hhich is 'best' of it, into the other great 

religious traditions of the world. 

The deepest difference between these two movements of 

Syncretism, is that the Gnostics gave Christ a supreme place. 

Il A di vine s avi our t hrough uni on wi th whom one m ay es cape the 

flesh and enter upon a new life in the spirit - what could 

better meet thei r need than thi S?II • (133) 

(133) McGiffert. A History of Christian Thought. p.!~7 
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The battle of the Ghurch agRinst Gnosticism was a battle fought 

to deliver the simple truth of those saving facts which the 

C dG Il S hurch believed. nostici ~ was the reali ty of peace says om 
Il 
which the culture of the second century offered to Christiani~. 

~-Had Christirulity agreed to the tenns it would have perished 

together wi th the culture". (134) 

In this conflict the Ghurch won the hard-fought fight, 

Through this fight Christian theology and with it the 

ecclesiastical Constitution of the future received its forme 

The Church could st Effid 8_gainst not only the pagan state, but 

against a pagan philosophy and mysticimn. In defending itself 

against Gnosticism the Christianity of the primitive age was 

transfor.rned into the Catholicism of the next. 

It was the Hork of the gre at Il Anti -Gnostic If Fathers at 

the end of the second century, above aIl Irenaeus and next to 

him Tar:tullian, to meet the Gnostic attack. 

st~ Irenaeus was deeuly interested in the practical 

aspect of Christianity and in anything that made for religious 

devotion and moral purity. He was familiar with the type of 

Christianity prevalent in Asia Minor and was strongly attracted 

by it. The extent of his acquaintance with the work of 

Gnostics is shown by his treatise against them. He took special 

care to read and understand the gnostic wfitings and it was 

largely in reaction to them that he reached his Interpretation 

of the place of Chri st and the mef'mlng of Chrl sti ani ty. 

(134) Sohn. Outlines of Church History. p.55 
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His great surviving work 'Adversus Haereses' appears to have 

been \<rri tten over a fair period of time during the early years 

of his episcopate. This Hork was principally aimed at Gnostie 

heresy. Another work, mentioned by Eusebius, 'The Demonstra

tion of the Apostolic Preaehing', was regarded as lost until 

an Armenian translation was found in 1904. The Demonstration 

was vlri tten after Adversus Haereses, and is a simple handbook 

of Christian evidence. 

The work of Christ and His person are very closely 

connected in the ~.;ri tings of Irenaeus. SaI vation, according 

to Irenaeus, included not only man's release from the control 

of Satan, but also his deification. The basis of this 

deification was found in the union in Jesus Christ of the 

morta! nature of man with the immortal nature of God. Jesus 

Christ was greater than man and stronger than Satan. He was 

also God. \ihen Christ becrune incarnate he united the nature 

of God with the nature of man and thus deified the latter, 

gi ving i t the quali ty of divini ty, IIThe Word of God (Logos), 

Our Lord Jesus Christ, Who did, through His transcendent love, 

become what we are, that he might bring us to be even what 

He i8 Himself" .(135) How can they be saved unless it was 

God who wrought out their salvation upon earth? Or how shall 

man pass into God, unless God has first passed into men? And 

how could He, (Christ), have been greater than Salamon, or 

greater than Jonah, or have been the Lord of David,who was of 

(135) Adversus Haereses - Preface to Section V - p.526 Ante
Nicene Library. 
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the srune substance as they were? The Son of God was made man, 

assuming the ancient production (of his hands) into His own 

nature. (136) 

st Irenaeus says that Man could not have received in-

corruptibility and immortality if Christ had not became man. 

Christ must have been really God or he could not have 

acco.mplished what was necessary. If he had been merely a sub

ordinate divinity of a being of a different nature from God, 

his incarnation would not have united God and man and hence 

the latter would have remained mortal and unsaved. In facing 

the onslaught of Gnosticism, Irenaeus felt strongly the need 

to take a firm stand on the Historical revelation of God in 

Jesus Christ. John Lawson points out that Irenaeus held that 

Logos was the revealed God. When Irenaeus speaks of Logos or 

of God the Son, he always thinks of Jesu.:s., and therefore does 

not identify the divine element in Christ with the world-idea 

or with the Reason of God.(137) St.Irenaeus' contribution 

to the study of the Doctrine of Christ will be discussed 

further when we discuss the Logos Christology. 

The doctrine of the Church was established on a new 

foundation, more definite than of the past. The new appeal 

was in the first place to the creed, which now became a 

standard of doctrine. The creed pre ~pposed by both 

Irenaeus and T.artullian is essentially the Raman (Apostles) 

creed. 

(136)IBID - Section IV 33:4 p.507 
(137)The Biblical Theology of St.Irenaeus. p.135 
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The Gnostics attacked the Old Testament and put it al

most out of court. The Church retained the Old Testament as 

the foundation of Monotheism. A new standard of doctrine was 

establiShed by the formation of a Canon of Scriptures. The 

four Gospels and Pauline Epistles, the most fundamental source 

of Christian doctrine, camposed the Canon fram the very first. 

The Bishops of the Apostolic Churches were declared as 
06 f.r~ 

the holders~in opposition to the Gnostic secret tradition. 

This appeal to the Bishops is of the greatest importance be

cause it put out of court the Gnostic allegorization of the 

statements either of the creed or the New Testament. The 
1-0"« .r 

Church placed anti-gnostic statements ôO~the gnostic inter-

pretation of the creed and the scriptures. 

The work of the 'Catholic Ghurch' proceeded on these 

principles. By the end of the third century the Catholic 

Church became a firm reality.in all parts of the Ranan Empire, 

through the acceptance of the three nor.ms, the creed, the 

scriptures and the consensus of the Church. Robert Franks 

points out that the Church solved its problems by adopting 

these three norms.(138) 

The most important result of this struggle was the 

establishment of certain basic principles. It was made clear 

that Christianity is a religion alike for the learned and the 

simple~ with no reserved places for a select intellectual 

aristocracy. The God and Father of our Lord Jesus Christ 

(138) Frgnks. Doctrine of the Work of Christ. p.27 - 33. 
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is the maker of heaven and earth. This world ls no prison 

house of spirits, but the creation of his love. Jesus Christ 

is no intennediate existence between God and Man, but the Son 

of God and Son of Man, who came as a real man and draws us to 

God. He saves us not fram matter, but from sin; not by en

lightenment but by faith as personal loyalty to Him. 

The triumph of Gnosticism would have meant the over

throw of Christianity as a historie Religion and the disruption 

and the ruin of the Church. The leaders of the Church faced 

the challenge of Gnosticism very bOldly, and they could 

establlsh a genuine a!)ostolic standard. HO"V16ver it is true 

to say that Ghosticism and the Churchfs answer to this heresy 

aroused great interest in the claims of Christianity. Fathers 

of the Church in this period used aIl available methods for 

the propagation of the Christian faith. 

Some of the greatest minds of the period were engaged 

in 'VlOrking out the doctrine of the Divine Logos and of His 

!ncarnation in Jesus Christ. Domer points out that Ebionism 

and Gnosticism to a great extent contrlbuted to the formulation 

of Chrlstology. (139) Bethune - Baker, however, says that it is 

not easy to compute exactly the influence of Gnosticism on the 

development of Christian doctrine.(140) 

(139) Domer. Person of Christ Vol.l p.252 
(140) Bethune - Baker. Early History of Christian Doctrine. 

p.91 
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In the light of the evidences, we have to admit that the 

wild conceptions of the Gnostics forced the Church to think out 

and formulate its doctrine.. Gnosticism presented a real 

challenge ta the Church. It is pointed out that the Church has 

never passed through any ather crisis of such utter peril. The 

Lord of the Ghurch who has overcome the world, enabled her to 

face the Gnostic challenee and emerge victorious. 

We have been considering the challenge of non-Christian 

religions and philosophies to the Church in India. In the face 

of resurgent Hinduism or Non-Vedanta and Syncretism the Ghurch 

in India is emphasising the historical personality of Jesus 

Christ. We are convinced that the revelation of God as seen in 

the Old and New Testrunent should forro the basis of our preach

ing and teaching. We have to declare clearly and in unambig-

uous terms that we can not accept the position that 9~1 

religions are equally true as long as He are loyal to Hlm who 

said: If l am the Way, the Truth and the Life". 

To safeguard this ~aith in ~hrist, we ~eel that the 

Church in India should be strengthEn ed and uni~ied. l have 

already pointed out that it ia in the context of our Missionary 

work, in our attempt to preach the Gospel to the Non

Christians that we strongly felt the need for Chureh unity. 

The ChurCh of South India was formed with the definitepurpose 

G . th i "that th ld of preaching the ospel Wl one vo ce e wor may 

n' believe '. 
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In this connection l Shou1d point out that we in the 

Church of South India have come together on the basis of the 

Bible, the Creeds of the ~hurch, the Dominical Sac r rune nt s, 

Baptism;and :illOly Communion, and the historie episcopate. We 

fee1 that in a predaminantly non-Christian country we should 

ho1d fast to the Scriptures, Greeds,and Sacrrunents according 

to the Scriptures, and to the unit Y of the ChurCh safe

guarded by the Ministry. We see how the early Church found it 

necessary to emphasize the historical aspect of the faith. 

Irenaeus for exemple starts from the historie Jesus, the 

God-man, not fram the cosmic Logos, and his central prob1e.m 

is: why did Christ descend?(141) He says that in Christ very 

God himself has come to us. He attached fundrunental importance 

to the incarnation which had meRnt little to the Apologists 

and was denied by the Gnostics. Irenaeus leaves metaphysics 

aside and takes his stand upon the religious need for na 

Christ who as man can suffer with us, and who as God can for-

give." 

The New Testament was for Irenaeus equa1ly authori-

tative as the Old Testament. He repudiated the c1aims of 

false (secret) traditions of the Gnostics and offered lia 

universal and constant tradition", the Roly Scriptures,guaran

teed by the succession of BiShops.(142) 

(141) Irenaeus. Adv: Rer: 2: 14.7 
Ant~Nicene Fathers. p.378 

(142) Lawson. IBID. p.16 



In our non-Christian surroundings in India we .find that we 

should hold .fast to the Bible, the C.reeds, embodying the 

.fundamentals o.f the Christian .faith, and to the unit Y o.f 

the Chureh sa.feguarded by the Bishops. This helps us in a 

very real way to see why the early Church tenaciously held 

on to the Canon (of Scriptures), the Creed, and Bishops, 

in its li.fe and death struggle with Gnostieisn. 
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III 

We have seen how the Doctrine of Christ develored in 

response to the challenee of non-Christian religions and 

schools of philos:> phy, and how our experience in India 

throws lif~t on the Christological problems of the Early 

Church. The Hindu background and the various Schools of 

Hindu philosophy are influencing the Christian thought in 

India, just as Gnosticism influenced the various types of 

heretical thoughts that arose around the cradle of 

Christian faith. Over against the challenge of Syncretism 

in India, the Church has to stress the uniqueness of Christ 

and the historicity of the Incarnation, just as Irenaeus 

and the Anti-Gnostic fathers based their teaching on the 

revelation of God in history as recorded in the Bible. 

We shall now pass on to consider the development of the 

Doctrine of Christ in response to the challenge of similar 

prior conception. There is a conception of Incarnation 

in Hinduism and l feel that we should use this conception 

aS the starting point of our apuroach to Hinduism. 

Before l begin to consider the advisability of using this 

word, l shall very briefly state the various methods of 

ap~roach to non-Christian religions in the mission fields 

in India. 
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In the history of Christian Apologetics there have been many 

different types of approach to non-Cbristian reli gions.. The 

various attitudes do not lend the.mselves to easy classifi

cation. However, three mBin approaches to non-Christian 

religions can be distineuished and these may be conveniently 

called, (a) the attitude of aggressive condemnation, (b) the 

attitude of gympathetic appreciation and co-operation,and (c) 

the attitude of proclaiming a unique and final Gospel,without 

denial of values in other religions. 

(A) The attitude of aggressive condemnation. Karl Barth 

in an address given in 1928 stated: "Does Christendom know how 

near to her lies the temptation, by a sliGht betrayal of her 

proper business, to escape such an imminent conflict with these 

alien religions? Does she knOH that this should not happen? 

We can only ask, does she know that under no circumstances must 

'l" she howl with the wolves • Again he says: "Three years ago 

we had the experience of seeing an International Missionary 

Conference assembled in Jerusale.m bothering their head for a 

whole week, not so much about what the Gospel means as about 

the 'value st of the non-Chri sti an religions! Il Il Such 'bridge 

building' he 
Il must be abandoned without reserve. 80es on 

C.hri stendom should advance right into the midst of these 

'religions t whatever their narne s may be, !:md let come What 

Hill, deliver her message of the one God and his compassion 

for man forlorn, without yielding by a hairbreadth to their 

'demons'. "If the church he ars the Hord of Gad, she has a 

mi ssion" • (143) Thi s attitude has rems.ined prominent in 

Missionary 1iterature. This note was sounded, though mi1dly, 

(143) Macnicol. Is Christianity Unique? p.168 
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pt the three great International 11i ssionary Conference s. 

At Edinburgh (1910) the outlook ':l8S, in D.A.Kraemer's words, 

that of an nrmy 'viel.ring the non-Chrlstian Horld spread out 

before i t seye s as a world to be conquered". (144) At 

Jerusalem (1928) the 'military' note was more subdued, but 

the claim of Christianity to 'world Dominion' was clearly 

voi~ed. (1L~5) And the Tambararn Conference urged Christian 

r-11 ssionarie s to 1 calI men out 1 from the non-Ghri sti an 

religions -- a calI whlch surely implies at least some measure 

of hostility towards them.(146) This attitude of hostility 

and conflict, having as its ultimate aim the conquest of aIl 

other religions by Christianity has to be reckoned as one of 

the present day replies of the Ghurch to non-Christian religions. 

This attitude is questioned by the non-Christian~, Indian 

Christians and Missionaries. "Evan from the official biogra-

phies of Jegus we learn that he is more considerate and com

passionate than hi s follo~-lers...... It i s di fflcult for us at 

this ti~e of the day to believe that only one religion pro

vide s di vine revelation and others have nothing of i trI • (147) 

"Thi s method of aggressi ve refutation and condemnation of 

other fai ths began to be questioned when more objective studies 

of non-Christian scriptures and a more sympathetic understand

ing of non-Christian religioQ.s experlenceti were possible".(148) 

Kraemer. The Christian Message. p.36 
Jerusalem Report. Vol.l p.4 69 
Twrunbaram Renort. Vol. p.200 
Radhakrishnam. Eastern Religion and Western Thought:.p.343 
R.B. Manickrun. Ghristianity and the Asian Revolution.p.189 
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I~ we believe that we have a message to offer to the world, 

we have to delcare it. But He have 'to speak the truth in 

love' • 

(B) The attitude o~ sympathetic appreèiation and 
co-operation. 

The key note of this attitude is the idea that Christianity 

'fulfils' all that is good ~~d true in non-Christian faiths. 

One o~ the factors which contributed to the development o~ 

this attitude i8 the influence of the so-called "Liberal 

rn._" or .... neology which abhor~d dogma and emphasised the 'example' 

of Jesus and His ethical teaching. Further, throueh the im

pact of Christianity, Hinduisn and other religions were 

being interpreted and many reform movements were started. 

The Spirit o~ Nationalism added momentum to such re~orm 

movements. The l-lOrks of European Orientalists like Hax 

Muller contributed much to this new attitude to other 

religions. 

Dr.J.N. Farquhar o~ the Indian Y. M. C. A. i8 the 

Chie~ Advoc ate of the 'fulfilment' the ory • In hi s book 

"The GrOI.ffi of Hinduism", Farquhar maintained that 

Christianity is the fulfilment of the various aspects of 

the Hindu religious system. The Jerusalem Conference of 

1928, and the Lambeth Conference of Bishops in 1930, also 

take a similar line, bidding us to regard the non-Chri stian 

faiths as 'lesser rays fram the Light of God,(I49)or as 

tApproaches to the Truth of God'.(150) A.J. Appasamy 

(11409) Jerusalem Report. Vol. pP •• ~é ( 5 ) Lambeth Report - 1930 77 
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substantial1y reaffirms the main contention. The tfu1fi1-

ment the ory , is not very popu1ar today. It found on1y very 

few advocates at T.Rrnnbaram. It no longer dominates the 

Hissionary out1ook to the extent that it did some fifteen 

years ago. 

(C) The attitude of proclaiming the unique Gospe1 

without the denia1 of truth in other religions. 

The Christian faith, that we know God because He has revealed 

Himse1f to us in History and that in Ghrist we have the final 

reve1ation of God, has a1ways raised the question whether God 

has revea1ed Rimself in any way in the non-Christian religions, 

and whether there is any know1edge of God in those faiths. The 

Bnswers to these questions may be sunrmed up under three headings'. 

(1) The Thomistic Approach. A distinction is made 

between Revealed Religions and natural religions. Even though 

al1 religions have received a primitive revelation,Christianity 

alone possesses the final reve1atian of God. The e1ements of 

truth in other religions ~.~ have to be co.mp1eted or 

supn1emented by truth of Revelation. Robert De Nobile, 

Missionary of Raman Catho1ic Mission in the seventeenth 

century translated the New Testament into Sanskrit and called 

it the 'Firth Veda'. Brahmabrundav Upadhyaya (1861 - 1907) 

an Indian Catholic suggested that Vedanta could take the place 

of Aristotelian Philosophy for an Indian interpretation of the 

Gospel. The attempts of De Nobile and Brahmabandav were re

jected by the Vatican. 
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2. Barthian A~proach. According to this view there is 

no revelation in non-Christian faiths. The ideas of 1 continu

ity' 'fulfilment' and 1 point of contact' are rejected. 

Kraemer described this approach as 'Biblical Realimn'. Accord

ing to this view God 1 s self-disclosing revelation in Christ 

is absolutely s~~eneris. The Biblical revelation is accepted 

as absolute and made the basis for the evaluation of other 

faiths. The policy of sharing Hith other faiths is the 

suicide of missions. (151) The task of the Christian Mission-
IS 

aryAto confront people with the message of God 1 s Act of 

Redemption' in Christ Jesus, and summon them to respond to 

this fai th. 

The Barthian affirmations of the 'absolutely qualitative 

difference 1 betHeen trnth revealed in Christ and truths dis-

covered by man, do not obviouSly follow from the 8_cceptance 

of the Biblical revelation. We have also to beur in mind 

that there are divergent views about the nature and content 

of the Christian revelation. Hm-lever, Kraemer 1 s views crune 

before the nublic with the endorsement of Archbishop William 

Te~nle who in his intvoductionto the Christian ~ssaGe 

de scri bed i t as "lilcely to supnly the principle s of mi ssionary 

policy for our e;enerat5_on". 

\'[e have to acknmvled!3e the fact that belief in the 

uniqueness and absoluteness of the Biblical revelation has 

not ahlays been accornpanied by a denial of revelation in other 

(151) Kraemer. The Christian Message. p.299 
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faiths. Our belief is that other revelations can be recog-

nizecl and eVRluated only in the light of Bi blical revelation .(lS-1 0..) 

The final revelfl.tion in Christ is, in varying degrees, re-

garded as bringing 'judgement' 'fulfilment' and 'redemrtion' 

to other religions. 

Now , what ia the task of the Christian Apologist? Our 

simple task is to preach Christ. For the Christian Apologists, '-./" 

what has hap-pened in and throllgh Chri st i s the centre and 

source of aIl ideas of revelation and truth. Can the Christian 

Apologist effectively convince himself and non-Christians that 

Chri st i s the judge and redeemer of aIl religious life. The 

main task, then, is to see hm·! the truth of the Gospel can be 

so interpretated that the non-Chri stian i sable to understand 

the Hisdom of accepting Christ as "the Way, the Truth And the 

Life" and to find in Christ the truth that judges, fulfils and 

redeems his own religious life. This involves the presentation 

of the Christisn truth through doctrinal exposition and 

indigenous expression and through the demonstration of the 

relevancy of the Gospel to concrete human situations. As a 

result of our evangelistic experience in India we have come 

across certain thought forms and indigenous expressions which 

have been found helpful in interpretating Chri st to our 

people. 

I~I 0... 



We shall now pass on to con si der the development of the 

Doctrine of Christ in response to the challenge of similar 

prior conception in non-Chrlstian religions. One of our 
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chief problems in connection with the presentation of 

Christiani ty in India, especially in cormnunicating the Doctrine 

of Christ, is the presence of a very similar conception,nrunely, 

thel~vatar.' This idea of the Avatar is engaging the attention 

of the students of ChrHltian Theology in India. 

The consensus of opinion arnong Indian Christian leaders 

is to make use of this Avatar conception as a starting point 

in our interpretation of the Doctrine of Christ. The word has 

become fairly weIl established in many parts of the Indian 

Church. As a matter of fact the only Hord that can possib1y 

be used to translate the ter.m 'Incarnation' is 'Avatar'. 

The word 'Avatar' means "the descent of the Lord into 

the wor1d of men and animals" or "the descent of the Divine 

into human frame". (I52) Ji secondary indication of the word is 

that in this world thebest and the most excellent things are 

so many forms of the Lord. The most important 'avatara' 

passage is found in the B~gavatgita (Chapter 47
) 

(San skri t ) Yada - Yada -Ht dharmasya 

Glanir <Bhavati iEbarata 

Abbyutthanam adbarmasya 
Tada 'tmanrun srjamy ahrun. 

"Whenever there is a dec1ine of righteousness and rise of un
righteousness. 

o ~avata (AvjuneJthen l send forth Myse1f". (153) 

(152) Radhakrishnan. Gita p.32 
(153) IBID p.154 
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Relevant passages from ViSMU Pioo:'ana and Bbagavata should also 

be mentioned in this connection. 

"Whenever righteousne ss wane s and unrighteousne ss in-

cre ase s the Almighty Lord, Hari, create s himself". (154) 

"Whenever there is a serious tension in life, when a 

sort of aIl pervasive materialiff;ffi invades the hearts of human 

souls, to pre serve the equili briurn, an answering manife station 

of wisdom and righteousness is essential. The Supreme,though 

unborn and undying, becomes manifest in human embodiment to 

overthrow the forces of ignorance and selfishness.(155) As 

we have already seen, the Hord 'Avatara' means (descent' or 

'one who has descended'. The Divine comes down to earth to 

raise men to a higher status. The purpose of the Avatar is 

to inaugurate a new world. By his teaching and example he 

shows hOl-J" a hU.!'1an being cau rai se himself to a higher grade of 

life. The issue beb-J"een right and wrong is a decisive one. 

God Vlorks on the side of the right. 

In ~hapter 4 and verse 8 of the Bhagavat Gita we see the 

pur~ose of the Avatara. 

"For the protA0.tion of the good, for the destruction of 

the wicked and for the e s tablishment of righteousness,I come 

t Il into being fram age 0 age • 

It is the function of God as Vishnu, to protect the world. 

He assumes birth to re-establish rlght H'hen wrong prevails. 

Bhagavata 9 2l~ , 56. 
Vishnu Purana. Quoted by Radhakri shnan. IBID. 
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The Gita teaches that Krishna, RS an avatar of the Divine 

into the human Horld, points ont the way for the human souls. 

"If the \oTorld is imperfect and ruled by the flesh and the 

devil, it is our dut Y to redeem it for the spirit. The 

Avatara points opt the way by "lrlhiCh men can rise from their 

animal to a spiritual mode of existence by providing us with 

an example of spiritual life. The "Divlne nature is not seen 

in the incarnation in its naked splendour but is mediated by 

the instrument ali ty of manhood" • (156) 

D. S. Sarma, Princi-pal of Vi vekananda College, Madras, 

says that the eXRct number of Avataras is immaterial and that 

ten of them are generally acce~ted for the sake of convenience. 

(157) These ten are Fish, Tortoise, Bear, Man-lion, 

Dvrarf, Parasura'f'>1.a, Rama, Balarama, Buddha, and Kalkin. 

Vishnu incarnated himself as a fish to deliver the 'Vedas' 

from the demons, as a tortoise to sustain the world on his 

back, and as a boar to raise the earth when it was dragged 

dOvffi to the nether world by a demon. In the man-lion incar-

nation he killed a ereat demon planning to kill his own son; 

the demon's son sh01.,red great devotion to hari (Vishnu) and 

it was necessary to take this forro slnce the demon could be 

killed nei ther by a man nor a beast. 

In the dwarf incarnation Vishnu assumed the forro of a 

young student and saved the world from the demons.Parasurama 

was a human incarnation. He is the ~bol of militant 

Radhakrishnan. Gita. p.156 
D.S.Sanna. Article on Hindu Religious Thought.p.5S 
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Brabmanisrn and is s~id to have destroyed the Kshathriyas. 

Rama incarnation represents the noblest Ideals or Kshathriya 

manhood. Bal arrun seems to have some as soci ation Hi th primi ti va 

snake cults or India. Thlddha also is given a pl~ce among the 

inc arnations. Krishnu is reearded as the most important or the 

Avataras. Kalki, the tenth Avatara is yet to be, when he will 

apnear on the earth mounted on a white horse to destroy the 

wicked and establish righteousness. 

We see that most of these Avatars are extravagant in 

mythe Tt should be pointed out that the belief in Divine 

incarnation in animal and semi-animal forms can not be con

sidered as part of the Horking f'<!rlth of any educated Hindu 

at present. 

In the introductory essay to bis commentary on the 

Bhagavat!!tglta, Radhakrishrum discusses the Hindu doctrine of 

Avatar. He asks: 'How can we identif'y an historical individua1 

with the Supreme God?'(158) The representation of an indi

vidual as identical with the universal Self ig familiar to 

Hindu thought. God is never born in the ordinary sense. The 

processes of birth and incarnation do not apply to Hîm. When 

the Lord is said to manifest Himself at a particular time,on a 

particular occasion, it only means that it takes place with 

reference to a finite being •••• the avatara is the demanstratian 

of man's Spiritual resources and latent divinity. It is not 80 

(158) Radhakri shnan - Bhagavagi ta p .30 

\ 
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mUch the contraction of Divine majesty into the limits of 

a human frame as the exaltation of human nature to the leveI 

of Godhead by its union with the Divine".(159) 

In the Advaitic philosophy there is no two way traffic. 

By re ali zation of hi s true nature, that i s to sa:y, Brahnan-

Atm an , man becomes Divine. There is no acceptance of the 

limitation by the divine, but the discarding of limitation 

by man to became divine. This is the deification of man. 

This is an equivalent of 'Adoptionism l • 

The answer given by Theis~ i8 quite different fram the 

one stated above. Theism makes out that Krishna is an incar-

nation or descent of the Divine into the human frame. 

"Krishna is the human embodiment of Vishnu. He is the Supreme 

who appears to the world as though born and embodied". 

This brings to mind the Docetic heresy. 

Radhakri shan goe s on to say that Il the assumption of 

human nature by Divine Reality, like the creation of the 

world, does not take away fram or add to the integrity of 

the Di vine. Creation and incarnation both belong to the 

world of manifestation and not to the Absolute Spirit ll .(160) 

The question we have to ask la: How can the divine real1ty 

create or assume human nature if there Is no interna! and 

eternal justification wi thin i t for doing oo? When we say 

that the Divine Reality creates or assumes human nature, or 

(159 ) 
(160) 

Radhakriàlnan - IBID. 
RadhakriShnan - IBID. 

p.31 & 32 
p.32 
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accepts external limitations to manifest Itself, we asgume 

that in the Divine Reality there is the ground for so doing -

that ground is indeed the self-limitation of God in his 

eternity. 

We note two different lines of thought in Radhakrishnan. 

He rooves from Theism to Absolute Monisn. In his discussion 

about the Avatar, Radhakrishnan abandons the theistic view 

of the 'descent' of God into man, and accepts the Monistic 

view of a mere 'ascent' of man - into God. 

Now let us pass on to consi<ier Hhether He CaTI relate the 

christian teaching of the incarnation to the Avatar conception 

in Hinduism. AlI the Avatars are Avatars of Vishnu who is a 

personal God. God comes down to the earth of his own accord 

l' l send forth (crente) Myselfn • Gi t~ 47 • 

AlI the Avatars airo, in sorne way, at the preservation of the 

earth fram harm either at the h8nds of demons or men. 

We also note the aSffUffiption that human nature i8 not 

essentially op~osed to God. There can therefore be relation

ship between God Elnd man Which is called the Incarnation. 

Because there is no opposition, human persons CaTI have a place 

in ultimate Reality and not be annihilated in any way. 

Apart from these theological considerations, we have to 

note that the word Avatar is used to translate the word incar-

nation, in the Creeds, Litany, and in Christian literature in 

genera1. Sorne people argue that it is enough if we give a 

new Interpretation ta the ald ward just as we use the Hindu 
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word f'or God in the Church in InM EI.. Bi shop Appasamy and 

other Indian Christian leaders are of' opinion that we should 
Avatar 

use this word~in our interpretation of the Doctrine of' Christ. 

We have been considering some of' the advantages of the 

use of the word Avatara. \Vhile there are certain advantaees 

we should not fail to see S01'1e dangers invol ved if we make 

use of the term in our Apoloeetics and Theology. Most of' the 

occasions for the Avatar manifestations have been trivial and 

even unethical. Even the noblest declaration of the purpose 

of the Avat8.ra as given in the Bhagavagita falls far short of 

the Christian teaching of the Incarnation. 

Very often the Avatar ia regarded as a partial (Amsa) 

one. Krishna alone is regarded as the Complete (Purna)Avatar. 

This division into partial and complete is quite foreign to 

Christian thought. The Christian doctrine of the Incarnation 

is not only an idea of 'descent or coming down from above~but 

it is the teaching about God who became man. We do not see any 

concern for historie accuraay in the accolUlts of the Hindu 

Avataras, butthe Christian Gospel is rooted and grounded in 

Jesus of Nazareth who suffered under Pontius Pilate. 

The apparent similarity between the coneeption of 

'Avatar' and 'Incarnation' can easily lead to Syncretism. 

There is a possibility that Jesus Christ may be regarded Just 

as one of the Avataras in Hinduism. 30 it is with great 

caution that we have to use this prior conception in 

Hinduism. 
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The Doctrine of Christ is central to Christian Theology 

and the Church in India takes special Care to avoid any false 

teaching that may creep into the Church as a result of the 

indiscreet use of a prior similar conception. The fact that 

the word 'Avatara' is alre(l.dy in use is no argument for its 

continuance. Th.e Church in India should feel free to coin a 

new word expressing the idea that God became man. 

We have been discussing the problem of accommodation to 

prior similar conceptions in Hinduism, especially in the use 

of the word 'Avatar' in connection with our teaching on 

Christolagy. We have seen that there are certain advantages 

as weIl as disadvantages in the use of the term and that the 

Ghurch in India must take special care to avoid any possible 

misinterpretation of the Doctrine of Christ by very clearly 

defining the term 'Avatar'. We have also seen in the light 

of the di scussion that· on ace.ount of the possi bili ty of mi s

understanding of this vital doctrine, it would be advisable 

to discontinue the use of the term avatar in Ghristological 

discussions. The problem of accommodation to prior similar 

conception in India today throHs considerable light on the 

problems which the early Church had to face. The primitive 

church from very earliest days had worshipped Jesus as Lord 

and the title could make an Immediate appeal to the religious 

aspiration of the Graeco - oriental world; to the devotees of 

many pagan cults the aseription of the title 'Kyrios' to 

Jesus meant that he was one who claimed their worship and 
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their loyal ty. 

The use of the title Kyrios was one of the earliest 

ways in v-rhich the Church tried to solve the problem of 

making contact with the gentile mind, but it led to a more 

serious difficulty. In the pagan v-rorld there were 'lords 

"" " many and gods many and there was a danger that in the 

prevailing religious hospitality Christ should be accepted 

into the pantheon or even iden tified wi th other "lords lt in 

a new Syncretism. Sc the Christian mis~ionaries had to 

define in some way the relationship of Christ the Lord to 

aIl those other deities that made claims to lordship. This 

they tried to do in three ways. 

They dismissed pagan religions as idolatry(Acts 14:15), 

17:29). S~condly, they made an assertion of the unit Y of 

God (1 Cor.8:6) And thirdly, they proclaimed that the age to 

come had aIready broken in upon the pre sent age B-Yld that 

Christ had already vanquished the principalities and powers, 

who were in revoIt against God (1 Cor.15:25). It was in this 

way that the Church de~ined the relationship of Christ the 

Lord to aIl other deities. My point here is to show how the 

Church made use of a word 1-lhich was in common use, namely, 

If Lordn and how the Church defined the relationship of the 

Christian concept of the 'lord' as apnlied to Jesus Christ, 

in her attempt at accol1rrTloclation to a prior similar conception. 

One of the important prior similar conceptions "He have to 

consider in this connection i8 the idea of the 'Logos'. Our 
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problem of communication of the Christian message to the 

Hindus in his language and thought-for.ms brings to mind the 

. serious problem the Barly Church had to face when it came in

contact ~nth Greek philosophy. Our missionary experience in 

India illuminates the problems connected HJth the development 

of Logos Christology. 

Let us briefly consider the philoso})hic background of 

the concept of the Logos. To those who had been educated in 

Greek philosophy a bellef in one God presented no difficulties, 

for the whole course of philosophy had been an atte.mpt to dis

cover the unit y behind the plurality of nature. But to the 

philosopher 'Theos' had come to mean something very different 

from N'hat it meant to the Jew or the Christian. "'Theos' was 

the rational principle or pattern under1ying the manifold 

phenomena of the sensible world, the universal within the 

particular. The di vine Logos of the Stoic, for exam!lle Has but 

the universal counterpart of the logos or rational faeulty whiCh 

i s found in human nature. (Sen .Ep 65. 24) Il (161) 

The word 'Logos' has an extremely extènsi vèrange of 

meaning. The Stoies distinguished the 'Logos' in the mind' 

and 'the uttered logos', - i.e."thought ll and 'word' "Behind 

it (Logos) lies the idea of that which is rationally ordered, 

such as 'proportion' in mathematies or what we eal1 'law' in 

nature". (162) 

(l61) 
(162 ) 

G.B.Saird. 
C.H. Dodd. 

The Aposto1ic Age. 
The Fourth Go spel • 

'9.100 
p.262 
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It is not necessary for our present purpose to trace the histo~ 

of the Logos - concept backward through the history of Greek 

philosophy to its alleged source in Herac1l.itus (who, it appears, 

may not have meant what the stoics and early Christian 

commentators su~nosed him to mean). It is also alleged that 

the Logos idea has its antecedents in Egyptian or Iranian 

religion'. 

Philo of Alexandria held that the Stoics "rere right in 

finding in Logos the principle both of reali ty and of knowledge 

and that they were wrong in identifying Logos with God for the 

Logos proceeded from God. Philo was familiar with Wisdom 

the ology , according to which God first created wisdom and then 

through her created the world. We see in Philo an attempt to 

understand Logos in terms of Wisdom. 

According to Philo the Logos is the image of God, and 

His Seal sternped upon creation. In personal metaphor, Logos 

is described as the first bom Son of God. Logos is the 

medium of the creation and government of the world. It is not 

only transcendent in the mind of God, but also immanent in 

the universe which was created through it. It is 'the captain 

and steersman of the universel. It is the agent of Godls gift 

to the world. It is set by God over his flock like the 

vicegerent of a King. In all respects the Logos is the medium 

of intercourse between God and this world. (16;) 

"Logos in Greek philosophy" says Paul Tillich,"designates 

(163) C.H.Dodd. The Fourth Gospel. p.67 - 69 
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the reasonable l-lord which grasps being itself', its true, 

essential nature, its f'orm and structure. The word, in order 

to ro so must carry the truth of' things in itself'; being and 

the speaking of being or being and the thought in Vlhich the 

being is graspedare the srume. Reason in thlngs and reason 

in mind are identieal. This universal reason, which is ob

jective in things and subjective in the human mind is called 

Logos". (164) 

The Logos conception was a distinctive f'eature of Greek 

philorophy. This idea of' logos, which is 'reason in things 
I~ 

and reason in mind' &,il the organ of' communication between 

the Supreme source of' aIl being and 'the universe. When the 

Christian teachers crume across this concept they seized upon 

it eager1y. "Rere" they said "is the sarne f'undrumental truth 

as we are trying to eX1"GW\Q. This is our Christ, our word 

made flesh, 'by whom aIl things were made'. Our Christ, then, 

need not be f'oolishness to you Greeks. Your own greatest 

thought reaches out to the truth. But the Logos you postu-

1ate has been revealed in Jeuus. He is the Christ. He 18 

the Logos". (165) PrincipàlS1ater, who was a Missionary in 

Burma and India, points out how the missionaries strivlng to 

express their f'ai th in a f'oreign language and in terme f'rom 

another religion \..[i th which the y are imperf'ectly acquainted 

know the danger of such a situation. The borrowed term may 

(164 ) 
(165) 

Paul Tillich -- The Protestant Era. 
R.H.L. Slater. God of' the Living. 
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have a meaning to the converts which the missionary May not 

know. When a new word is brought to the service of the 

Church, it may distort the truth or fail to give full ex

pression to the original idea. More than this, it may bring 

with it associations incompatible with the new faith. 

We have been considering the advisability of using the 

Avatar conception in our interpretation of Christology in 
the 

India. It is a very similar problem that we see in dis-

cussion about Loeos Christology in the Early Church. In 

Christian thought Christ Has the manifestation of divine 

activity in the Horld. In Greek philosophical thought, the 

Logos was the substitute for this activity. 

Of course there is a difference of emphasis. Behind 

the Christian belief in Christ was the belief in a living 

personal God. Behind the conception of the Logos was the 

conceut of the "One ll unchangeable. This philooophical 

conception of the One, remote and apathetic, influenced not 

only pagan philosophers but also some leading teachers of 

the Church like GrigeR. 

We shall now pass on to an examination of the develop

ment of the Logos Christology in the Early Church. Let us 

begin Hith the Apologists. 

A reader of the Apologists cannot but be struck with the 

remarkable difference bet"loJ'een the fonns in >vhich they state 

Christian doctrine and the phraseology of the New Testament. 

This change can be historically accounted for by the new 
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environment into which the Christian messaee was carried. 

Christianity responded to its new surroundings by adapting 

the terminology used in its preaching to the Gentile modes 

of thought. Graeco-Raman thoughts ruLd words were taken up 

and incorporated in the missionary propaganda. 

The most important of the early Apolo~ists was Justin 

Martyr. He insi~ted that Christ came fram God. He did not 

identify Jesus with God. Justin Has not a du~üist as Jl1.fUly 

Platonists of his day were, but he agreAQ ~·rtth the Ple.tonists 

in conceivin~ of God as a transcendent heing, who could not 

possibly come into contact with the world of men and things. 

To supnose that he WRS bom of a woman and finally died u~on 

the cross see!11.ed absurdo This, h01.feVer, did not prevent him 

from thinl.dng of Chri st as a à i vine being, but he could never 

iden tif Y Ch ri f'lt wi th the suprerne God. "To have admi tted that 

Christ was one of the number of divine belngs likEl Gods of the 

Greek pantheon and that he had come on his own euthority and 

initiative, would have been to admit thRt the revelation he 

broueht had no neculiar worth and was not the supreme 

philosophy as Justin insisted it l.fas
ll

• (166) 

Justin speaks of Jesus Christ as the only Son of God. 

"Moreover, the Son of God c8.11ed Jesus, even if only a man by 

ordinary gErl eration, yet on account of Hi s wi sdam, i s worthy 

to be called the Son of God". (167) Je sus Chri st i s the only 

(166) McGiffert. A History of Christian Thought. p.108 
(167) The First Apology of Justin. 22 The Ante-Nicene 

Fathers. p .170 
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proper Son who has been be gotten by God, being His word and 

first be :,;otten, and power ll
• (168) Justin evidently thought 

of the Spirit as the Spiritual nature of God in Which both 

God and Christ shared. ItIt i8 wrong, therefore, to under

stand the Spirit and the power of God as anything else than 

the Word, who is also the first born of God, as the afore

said prophet Hose s declared ll
, (169) Je sus Chri st is al so 

c alled the Word or Logos. Il But since they (law-gi vers and 

philosopherg) did not know the whole of the Word, which is 

Christ, they oftm contradicted then selvesll .(170) ItFor next 

to God we worship and love the Word who is fro~ the unbegotten 

and ineffable God, since also he becaI'le man for our sake sn. (171) 

It is pointed out that eenerally speaking the Apo1ogists 

used the term Logos as na certain rational power". "Their 

doctrine of the Logos falls short of the gmuine1y Christian 

estimate of Christ. It is not God that manifests Himself in 

Chri st, but the Logos, e. depotentiated God, a God who as God 

i s subordinate to God Most High". (172) Mackintosh says that 

Il Justin may be said to have antici pated Arius", as moving too 

much on the cosmological plane lt
• And when Athanasius came to 

the discussion a century later, he was forced to put Logos 

Chri stology aside". (173) 

(168) IBID 23 IBID p.170 
(169) IBID 33 IBID p.174 
(170) The Second Apology of Justin. 10 Ante-Nicene Fathers.P191 
(171) The Second Apology of Justin. 13 Ante-Nicene Fathers.Pl93 
(172-3)Mackintosh. Person of Jesus Christ. p.144 
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Irmaeus. Irenaeus starts from the historie Jesus,the God

man, not from the Cosmlc Logos, and his central problem ls 

why did Christ descend?(174) OUr Lord passed through every 

age of human life. "Not despising or evading any condi tlon 

of humani ty". "He came to save aIl through means of himself -

aIl l say, who through Hm are bom agaln to God -- infants, 

and children, and boys and youth and old menu. (175) 

Irenaeus expressed clearly that in Christ very God himself 

has come to us. ItThrough the Word Himsslf who had been made 

vi si ble and palpable was the Father shown forth, al though aIl 

did not equally believe in Hlm; but aIl saw the Father in the 

Son: for the Father is the invisible of the Son, but the Son 

the visible of the Father.(176) uFor His thought is Logos, 

and Logos i8 Mind, and Mind comprehending aIl things is the 

Father Himselfll. (177) 

Irenaeus had no need of a Logos to mediate between God 

and the Universe. His interest was not philosophical. 

His use of the expression 'incarnation of Logos' rather than 

of God Is only due to tradition. 

(174 ) 
(175) 
(176 ) 
(177) 

Irenaeus Against 
IrEn aeus Against 
Irenaeus Against 
Irenaeus Against 

Heresies.ll 
Here sie s .11 
Here sie s.l V 
Here sie s .11 

1~:7.Ante-Nicene 
22:4.Ante-Nicene 

6:6.Ante-Nicene 
28:5.Ante-Nicene 

Fathers .P378 
Fathers.p.39.l 
Fathers. 
Fathers. 
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In the doctrine of 'The THO Rands of God' Irenaeus expounds 

the connection of God with the world and provides a rationale 

of the Incarnation. "This seems in strict logic to preclude 

the use of the Logos-doctrine", says Law son , "for if the 

living God be in intimate contact wlth the wor1d of men one 

rnay weIl ask 1.fhat need there ls for a Mediator of creation and 

revelation. On the other hand, the Logos-theology is in 

Christian tradition the language typical of precisely those 

who have felt the need of such a mediator. A strong feeling 

that an intermediary between God and the world is necessary 

is presum"Ç>tive evidence that consciously or unconsciously God 

is being defined as the eterna1 and impassible Being remote 

and unmoved, rather than the living God". (178) 

To Justin Logos was a hypostasied Divine Reason. On 

the other hand Irens.eus held th8t Loc;os was the revealed God. 

When Irenaeus speaks of Logos Gr of God the Son, he always 

thinks of Jesus, and therefore does not identify the davine 

element in Christ with the world-idea or reason of God. 

According to Irenaeus Chri st was no human frame in

habited by a h:i.s"her (Uvine presence. He Has both Logos and 

man. In Christ very God H{mself had come to us, and not only 

a portion of the Godhead or an inferior God. Irenaeus insisted 

that it was one and the same persan who created the world,was 

born as man, and suffered and ascended to he aven , still man as 

Hell 8.S God. 

(178) John Lœ·rson. IBID T) .13~ and 136 
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Irenaeus starts from the historical Jesus and not fram 

the Cosmic Logos. He says that the Logos becarne man and that 

Jesus Christ was both man end God. It cen be truly sald that 

Irenaeus laid the foundation of Catholic Church and Catholic 

theology. 

The Alexandrien Theologiens. In the time of Clement, 

A1exandria was the most important Greek city in the Empire 

and the intellectual metropolis of the Hellenistic world. 

It 'i-1as in a world filled l-1i th religious end philosophie 

influence that we should picture Clement and Origen. The 

Gnostics had brought theology Into general disrepute. Clement 

dlffered from the hereti.~ql Gnostics in making Christianity 

primarily a matter of faith, not of knowledge. 

Clement shared in the fai th of Irenaeus and Tertullian. 

With aIl his admiration for Greek philosophy and intense 

sympathy with its noble and inspiring characteristics,he never 

wavered in the conviction that Christ had brought the highest 

and best revelation of God. Clement interprets this revelation 

by means of the Logos doctrine. This has led to a partial 

depersonalizing of the historic Saviour. C.lement's two diverse 

conceptions of God, one religious and the other philorophieal, 

seem quite inconsistent with each other. But he tried to 

reconcile them in his doctrine of the Logos. IIIn the Logos 

the abstract becomes eoncrete, the absolute enters into re-
Il 

lations,and God creates the world and reveals himself to men. 
(179) . 

(179) McGiffert - A Hi story of Chrl stian Thought. p.204 
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Clement's idea of the Logos was made up of Platonic 

and Stoic elements. It i8 a combination of the Platonic 

'supreme idea' or 'arehetype' and Stoic idea of 'seminal 

principle' or 'resident forces' which constitute aIl life. 

So Logos is both above and in the world of men and things. 

He is at once transcendent and immanent. Gad, in Himselt" 

is so transcendent that neither creation nor revelation is 

possible to Him nor can mEn attain to a knowledge of Him. 

But through the Logos and the LogoS alone, God creates aIl 

things that exist and through the LOGOS he makes himself 

knovm to men and i s known by llI1~ (180) It i s the Logos that 

Governs the world. "The Logos is divine; he i8 God himself, 

not a secondary or a subordinate di vini ty. C;lelmfiil'tlt e p~ 

Ïl'Q~ 
C! l.A..... •. -L. 

Iia... • .&l'Kl calls him 'the truly most manifest God'. Bu t al though 

the Logos is God he is not the absolute; rather he is God in 

relations".(18l) It is through Cl~ment thatthe philosophical 

absolute entered Christian theology. 

The Word came into the world faShioning his own humanity. 

Our Lord i3 described as Gad and man. "This Word then, the 

Christ, the cause of both our being at first ( He was in God) 

and of our well-being, this very word has now appeared as man, 

He alone being both, both God and man'! • (182) The Lord' 3 

(180) 
(181) 
(182) 

Stramateis 11: 16 
McGiffert. A History of Christian Thought. p.205 
Exhortation to the Heathen.l;Ante-Nicene Fathers. 

Vol: Il. p.1?3 
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humanity is pictured as a garment,"He ate not f'or the sake of' 

the bo~, which was kept together by a ho1y energy, but in 

order that it might not enter into the mind of those who were 

with him to entertain a different opinion of Himll
• "He 

appeared in a phantasmal shape ( ). Statements 1ike 

this bring element to the verge of docetism; nevertheless he 

was assured of the uni ty of Chri st. 

Origen (185 - 254) a pupil of Clement is supremely the great 

nrone runong the divines of the Christian East. In the second 

chapter of his book De principiis, Origen ca1ls attention to 

the distinction between the divine nature of Christ, by virtue 

of which he is the only begotten Son of God, and the human . 

nature which he assumed when he ap,eared on earth. The Son of 

God was needed for creation. There must be an intermediate 

step in the process from absolute unit y to the mu1tip1icity 

and complexity of the created universe. 

Origen marked the distinction between God and the Son 

of God. 
C' 

The former he cal1ed O'geos and the latter r6eos!(183) -
He says "God is the father of His only begottm Son, who was 

born indeed of Himlt
• (184) Both God and the Son of God are 

alike divine but the latter i5 subordinate to the former and 

in some sense less than he. "And al though we May calI Hlm a 

'second' God, let men know that by the term 'second God' we 

Mean nothing else than a virtue capable of including aIl other 

(183) McGiffert. IBID p.217.(Quoted De Principiis.l 2:2) 
1184) Origen De Principiis 1.2.Ante Nicene Fathers.Vo1:1V.P.246 
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virtues, and a reason capable of containing aIl reason. 

4i.hatsoever which exists in all things ll
• (185) Again Origen 

calls him the Son of God's Will. "Nor, seeing He is called 

the Son of (His) love, will it appear absurd if in this way 

He be calle d the Son of (Hi s) will". (186) God and the Son 

are of one substance not of different substances as God and 

the created universe are. Being generated by God, the Son 

possesses the divine nature. Son is also eternal because he 

is always and continuously produced. "The Father did not beget 

the Son once for aIl, and let him go after he was begotten but 

he is always beeetting him".(187) Origen's phrase,"the eternal 

gm eration" of the Son has become classic in Chri stian theology. 

Origen 1-J'as very much interested in the Incarnation."Wi th 

respect to His having descended among men, He was 'previously 

in the form of God' •••••.•• He becomes as it were flesh,speaking 

with a literaI voice, until he who has received Him in such a 

forro is able, through being elevated in some slight degree by 

the teaching of the Word,to gaze upon what is, so to speak, His 

" real snd nre-erni.nent A.nnearance • 

The divine Logos could not directIy as~me a human body 

"it beine imnossihle for the nature of God to intermingle with 

a body wi thout an intermediate instrument". (189) Therefore the 

Logos united with one of the created spirits who by his pre

eminent virtue had proved hlmself worthy of the honour. This 

Origen Contra Celsum 5:39.Ante-Nicene Fathers.Vol:lV p56] 
Origen De Princl pii s .l~ :28 .Ante-Nicene Fathers. Vol:l V p37 6 
Ori~en's Homily IX on Jeremiah. Sect.4(Quoted by McGiffert 

~ (p.219 
DePrincipiis.Bk.2:3 Ante Nicene Fathers Vol.4 p.282 
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Spiri t, joined to the di vine Logos, took on a human body, 

thus becoming a human soul, and advanced step by step until 

he attained complete divinity. This person is known as the 

Son of God. Origen use s the term 'Son of God' in two sense s, 

to denote the Logos, di vine frorn all eterni ty, and the hwnan 

being who became divine by a life of perfect virtue. 

Many of his opinions failed to secure approval and 

Origen was condemned, by more than one council, centuries 

after his death, dA~ite his sharp distinction between the 

fai th necessary to be believed and ideas that might be deduciled 

frorn it. 

The Rere sy of Arius. Arius was more of 8. nationali st than a 

mystic and his controlling interest was intellectual rather 

than religious. Arius maintained that God is one in substance 

and in person. His nature cannot be shared by any other being. 

The Son of God was made out of nothing to be God's agent in 

the creation of the world. He i8 not eternal. He was created 

in time by an act of God's will. Gad is immutable;the Son of 

God is subject to change. The Son is the first of aIl creatures 

and belongs to a higher order of being than any others,whether 

angels or men. He became incarn8.te in Jesus Christ,being born 

of a virgin and taking on human flesh but not a human soule 

The soul of Christ was the Logos; only his body was human. 

Arianism introduced a mythological element into Chris

tianity. Prestige points out that "Arius, though he recognized 

the divine Son as an inferior deity, reàuced the Logos to an 



impersonality; and by worshipping Christ whom he regarded 

as a demi-God of different substance from that of the Father, 

he put himself in th~ Sl'une posi tion as the Polytheists lt
• (190) 

We see that behind aIl expression of Arian thought there was 

the hard and glittering syllogism that God i8 impassible, 

Christ~_. ________ • was passible; therefore Christ was 

not God. 

Athanasius. In hi s book enti tled Il On the Incarnation of the 

Word of God", Athanasius declared that God Himself entered 

human history. The immortal Word took humsn flesh and gave 

his Mortal body for us aIl. If Christ were not truly God and 

truly man, how can we be certain of Salvation? "We men should 

not have profited had the Logos not been true fleSh anymore 

than if he had not been truly and by nature the Son of Godtl
• 

Anthanasius drew a sharp distinction between the nature 

of God and the nature of man. He condemned Arianism as 

Polythei sm. He taught that in Je sus Chri st there was incarnate 

the very nature of God himself. It was the Son and not the 

Father who became incarnate in Chrlst. In becoming man Christ 

assumed not only a hum8n body, as Arius claimed, but integral 

human nature, soul as weIl as body. 

The Nicene Gouneil. The Emperor Constantine summoned a General 

Council which met at Nieea in 32.5. Bishops alone formed the 

Council. Arius and Athanasius were present but took no public 

(190) G.L. Prestige. Gad in Patristic Thought. p.147 
(191) Athanasius - Second oration against Arians - 70. (P.253 

Quoted by McGiffert). 



part in the deliberations. At the Council an attempt was made 

to draw up a doctrinal statement which should represent the 

mind of the Church on the matters in dispute. The Arians 

presented their Creed, but it was rejected by the Council. 

Eusebius of Caesarea proposed the adoption of the Bapti3llal 

symbol of his own Church in Caesarta. The symbol ran as 

follows: "We believe in one God, Father Almight7, the maker 

of aIl things visible and invisible, and in one Lord Jesus 

Christ, the Logos of God, God frorn God, Light frorn Light, Life 

frorn Life, Son only-begotten, first bom of every creature, 

before aIl ages frorn Father begotten, through whorn also all 

things were ma.de, who for our sal vation became fie sh and li ved 

among men and suffered and rose again the third day and 

ascended to the Father, and will come again in glory to judge 

the quick and the dead. And we believe also in one Roly 

Spirit". (192) 

This symbol was revised and accepted by the Council. 

The ter.m 'Logos', possibly on account of the ambiguity that 

had long attached to it, was omitted. The Words 'first bom 

of every creature, before allrages frorn the Father begotten t 

were also oroi tted, since it had an Arian ~olJnd. The statement 

"Was made man" for "li ved among menn was substi tuted wi th the 

evident purpose of strengthening the teaching about incarnation. 

The fo110wing words were added "true God from true God", 

(192) Document s of the Chri sti a1 Church .Edi ted Betterson.p.35. 
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"not me.de" after "begottenlt
, "from the substance of the 

Fatherlt (the most important change according to AthéLnasian 

te aching) and If of one substance wi th the Father". AlI 

these ch9nges .ere made with a view to make elear the reality 

of the Son's deity. The enlarged creed shut out Ariahism 

completely. 

Constantinople. The matter did not end at Nicea. The new 
( , 

Creed was not popular. ~oo",.' oC' was a new word. It was 

unscriptural. It was also felt that the new Greed was 

Sabellian in do~trine. ~~~""W1iiIB Other 

Greeds '.-vere put forth, not by a General C01.1.:0ci1 but by a 

powerful group. The struggle continued for fifty years. 

"Our present Nicene Creen, 'l.-Thich is not identical with 

the one adopted at the Cotineil of Nieea was for.merly supposed 

to be a revi sion of that Creed fral'tled at the Council of 

Con~too tinople in 381. (193) Scholars are now agreed that 

the Niceno-Constantinopolitp~ Creed is not the revision by 

a Couneil. Tt was probably the bapti smal symbol of the 

Church o~ Jerusalem. In its revised form it was apparently 

presented to the Connetl of Constantinople by Bishop Cyril 

of Jerusa1em. The Anti-Arian Anathemas are omi tted, and it 

is more comprehensive than the original Nicene Creed. 

(193) MeGiffert. IBID. p.272 
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Ve have been foll~ing the development of the Doctrine of Christ 

in response to prior similar conceptions both in India and in the 

Early Churcl:l. We have reviewed the attitude of the Church to non

Christian religions.' Then we examined the merits of similar prior 

. conceptions in Hinduism, especially the concept of 'Avatar', and 4h-<..· 

seen that there are advantages and. disadvantages in using the 

) 

word in .our Christological discussions. 

We then passed on to examine the development of the Doctrine 

of Christ in res~onse to the challenge of a prior similar concept, 

namely, Logos. The Fathers of the Chur ch tried to build up a 

Christology baged on the Logos conception, but the Church re

frained fram using the term on account of the runbiguity that had 

been long attached to it. At the Concil of Nicea the ter.m 

'Logos' was omitted fram the Creed. 

Our present situation in India helps us to appreciate the 

gravit y of the situation which the early Church had to face. In 

each case, Logos and Avatar, we have a background of beliefs con-

cerning divine nature and human nature. In Hindu thought '4.vatar' 

was the manifestation of di vine acti vi ty. In Greek philoBophical 

thought Logos was the substitute for this activity • .And in 

Christian thought Christ was the manifestation of God's activity 

in the world. When we come across a similar concept in HIIldu1$D1, 

'we have to point out clearly the difference in meaning. We haVé 

to show the relationship of the Christian teaching of the Incarn-

ation to the Hindu idea of Avatar. 

Just as Irenaeus started his InterPretation of the- Incarna

tion with the Jesus of hist~ry, we too should stress the historie 

" 
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nature of our fai th. Then He have to point ru t that even the 

noble st declaration of the purpose ofl;he Avatar as gi ven in 

the Gita falls far short of the Christian teaching. Incarna

tion is not only God 'comin8 dOlm from above t but it is the 

teaching of God becorning mM. The Chri stian Gosnel 1s based 

on an event Hhich hanl")ened in hlstory. In meeting the challenge 

of non-Christian relisions, the Church in India feels that she 

has to bf'lse her teachinc; on the life of our Lord, as recorded 

in the Bible. This exnerience helns us to understand the 

nosition taken by Irenaeus and his ernphasis on the historie 

chars.cter of the Christian fe.ith. As N'e have already seen 

Catholic theoloey starts Hi th the Biblical theology of Irenaeus. 

The stress on the historie revelation of God in Jesus 

Christ is the anS';Jer to syncretism and 1)rior concentions in 

India. This stress on the historic character of our faith, 

in the lisht of BibLi.cal revelation .,..;as the anS1-J"er given by 

the early Church to the challenge of Gnosticism and philosphic 

sneculations. Our exnerience in India throHs considerable 

light on t he cirC:lJ.mst~mces under which the Doctrine of Christ 

W2-S fOrn!'Ü8.ted in the eHrly Churd1. in answer to the challen.:;e 

of Gnosticisrn aYJ.d prior sinilf'.r concentions. 



Chapter 4 

Conclusion. 

In this concluding chapter l propose to sum up the discussion 

and show how our missionary experience in modern India throws light 

on the development of the Doctrine of Christ in the Church of the 

early centuries, especially in the ante-Nicene Church. l have 

pointed out that Christianity is not a system but a life. Christian 

doctrine grows out of the life of the Church. 

145 

l have pointed out that the essential content of the Christian 

faith is the sarne for aIl times, places and circumstances. It is the 

expression, interpretation and application that must grow out of, and 

meet, the actual situation. We have seen in our study that it is 

quite necessary to bear this fact in mind. 

~n Chapter 2 we have seen a comparative study of the situation 

in India with that of the Church of the early centuries. While 

pointing out the similarity between the two situations we have also 

seen that there are certain significant contraste. We have eeen that 

political unit Y was provided by the Roman Empire, and a common language 

(Greek) was a real help for the spread of the Gospel. So it was in 

India, that the British Government gave to the people of India a 

central administrative system, a common language and a sense of unity. 

In the Republic of Indla, too, we have a strong central Government, 

and a common language (nov English and Hindi) and a real sense of 

unity. 

While there are man y substantial differences between the circum

stances and environment surrounding the early Church and the Church 

in modern India, the political, social and religious situations in 

both cases have been very similar. Our experience in India to-day 

helps us to appreciate the challenge of the circumstances under which 



the early Christians had to live and proclaim the Gospel 

in their non-Christian surroundings. 

l~ 

Then we passed on to consider the effect of the situation 

on the interpretation of the Doctrine of Christ. We examined 

the biblical foundation of the Doctrine of Christ, and found that 

the foundation of the whole Christian faith is Christology. 

It is quite necessary to define clearly the relationship of 

the Jesus of history to the eternal God. 

On the basis of our study of New Testament writers we 

have seen that no sharp differences exist among the writers of 

the New Testament. We see that there is an evolution of thought 

in the New Testament, and we are assured that they are 

talking about one and the same person. 

In the pages of the New Testament we come across two 

different - and in a measure - opposite lines of thought. On 

the one hand we see Jesus not only as an instrument but also as 

a personal agent of Godls great act of love, manifested in the 

redemption of the world. On the other hand we see that Jesus was 

plctured as the per~ect reppesentative ofhuman righteousness 

and obedience to Godrs will. When we consider these two 

pOints of vlew side by side we are confronted with the 

theological problem whlch the Church deflned as two natures 

in one pers on. After following the trend of thought 

concerning the person of Christ we have seen how the interpretation 

of the Person of Christ was made necessary as an answer to 

the challenge of the various schools of religlon and 

philosophy confrontlng both the Church in modern India and 

the early Church. It 18 important to note that the neces8ity 



to develop and state the doctrine arose only because 

evangelistic work was undertaken by the Church. 

In our discussions we have seen that the attitude of 

the Hindu mind has resulted in a s~Dcretistic view of life. 

The belief that aIl religions are in essence one, has almost 

become an axiom of thought. If by the term 'Christ' we mean 

the universal religious principle, the Hindus are prepared to 

think of Jesus as the hope of the world. 
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We have observed that syncretism takes various forms. In 

some cases we see the unconscious acceptance of certain values 

and practices by one religion from others, and in some other 

cases there is the conscious appropriation of the practices 

or values. We also come across cases of some religions formed 

by the purposive blending of elements taken from various 

sources. These are aIl characteristics similar to Gnosticism. 

The Church in India meets the challenge of syncretism by 

reasserting and emphasising the facts of history upon which 

it stands or falls. The special revelation which Christianity 

claims to possess was mediated through a long process of 

events in Jewish history which culminated in Jesus Christ. 

The challenge of syncretism in India brings to mind the 

challenge of Gnosticlsm in the early Church. Both syncretisID 

in India and Gnosticism in the early Church advocated escape 

from the cosmic machinery, a way of salvation from a world 

which is evil and illusory. Both are regarded as a way of salvation 

by knowledge. Again both systems represent a 'flowing together' 

of religious and philosophic doctrines. Finally, both syncretism 

and Gnostlcism have tried to compromise 'vli th Christiani ty. They 

are prepared to incorporate sorne elements from Christianlty 
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into their mm systems. 

After a consideration of the development of the doctrine 

in response to the challenge of non-Christian religions, 

we passed on to consider specially the development of the 

Doctrine in response to the challenge of similar prior 

conceptions in Hinduism •• We have been following the 

development of the Doctrine of Christ in response to prior 

similar conceptions both in India and in the early Church. 

We have revie'\ied the attitude of the Church to non-Christian 

religions. Then we examined the merits of similar prior 

comceptions in Hinduism, especially the concept of 'Avatar', 

\' and seen tha t there are advantages and disadvantages in ftàtirlg C; 

the wora:i in our Christological discussions. 

We then passed on to examine the development of the 

Doctrine of Christ in the response to the challenge of a 

prior similar concept, namely, Logos. The Fathers of the 

Church tried to build up a Christology based on the Logos 

conception, but the Church refrained from using the term on 

account of the ambiguity that had been long attached to it. 

At the Council of Nlcaea the term 'Logos' was omitted from 

the Creed. 

Our present situation in India helps us to appreciate 

the gravit y of the situation which the early Church has to 

face. In each case, Logos and Avatar, we have a background 

of beliefs concerning divine nature and human nature. In 

Hindu thought "Avatar" was the manifestation of divine 

activity. In Greek philosophical thought Logos was the 

substitute for this activity. And in Christian thought 

Christ was the manifestation of God's activity in the world. 
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When we come across a similar concept in Hinduism, we have 

to point out clearly the difference in meaning. We have to 

show the relationship of the Christian teaching of the 

Incarnation to the Hindu ide a of Avatar. 

Just as Irenaeus started his interpretation of the 

Incarnation with the Jesus of history, we too should stress 

the historie nature of our faith. Then we have to point out 

that even the noblest declaration of the purpose of the 

Avatar as given in the Gita falls far short of the Christian 

teachine. Incarnation i3 not only Gad 'coming down from above l 

but it is the teaching of Gad becoming man. The Christian 

Gospel is based on an event which happened in history. 

The Church's contact with non-Christian religions tends to 

produce two different reactions on the theological thinking and 

missionary approach. Bishop Appasamy of the Church of South India 

and a group of Indian Christian leaders feel that the Church 

in India should make aIl possible efforts to relate the 

Christian message to the prior conception and thought forms 

of Hinduism and take advantage of the religious and cultural 

heritage of India. 

This point of view is becoming very popular in India. My 

purpose in thls study ls to point out clearly the dangers 

involved in such an attempt. Our missionary experience in 

India brings to mind the attempts made by the Fathers of the 

early Church, especlally Clement of Alexandria and Origen. 

The other reactlon on the Church as a result of its contacts 

with non-Christian religion is an attitude of separatisme In 

our non-Christian surroundings we feel that we should avold any 



possip1e ':.1hlM:nterpretation of the Christian message. We 

can do this only if we base our teaching on the Holy Scriptures. 

This reminds us of the position taken up by Irenaeus in 

his fight against Gnosticism. The Biblical Theology of St. 

Irenaeus is a great guide to the Church in India. Of course 

our situation in India, and a widespread feeling that the 

Church in India should be built up on Biblical foundations, 

is influenced by the efforts of the Anglo-Saxon and 

continental scholars • 
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. In this study l have endeavoured to point out that, in spite 

of certain contrasts, the situation in India to-day is very 

similar to the one in which the early Church found herself. 

While the social evils and idolatrous practices in contemporary 

non-Christian religions of India de serve the condemnation of 

the Church, we have no right to assume an attitude of hostility 

to other religions. 

While ackowledging the fact that our Lord provides the 

fuI filment of the highest aspirations of the Hindus, we have 

to take special care in making use of prior similar concepts, e 

especially the concept of the 'Avatar' in our interpretation 

of Christology. As l have already pointed out this term 

'Avatar' is very widely used in the Church in India to translate 

the word 'Incarnation'. So this can be used as a point of 

contact, and then we have to define very clearly the relation

ship of the Lord Jesus Christ to this prior concept in Hinduism. 

However, l am convinced that the position taken up by St. : ..• · ;~ 

Ireneaus is the one we have to take up in India, and to build 

up our theology on Blbllcal foundations. l am also convinced 

that our mlssionary experience in India throws considerable 



1ight on the prob1ems connected with the deve10pment of 

the Doctrine of Christ. 
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