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ABSTRACT 

The works of Sir Thomas Browne are often described in terms of 

the contradictions and paradoxes which seem to exist both within his 

work as a whole and also within the individual essays themselves. Yet 

many of the apparent oppositions and paradoxes result from our own 

rcadings of Browne, conditioned by what Timothy Reiss calls analytico

referential discourse. The primary focus of this thesis is the 

relationship between seemingly opposed forms of discourse and 

systems of thought in the Religio lviedici, Hydriotaphia and The 

Garden of Cyrus. The emergence of analytic discourse in the 

seventeenth century is presented through the study of changing 

concepts of religious, political and epistemological mediation. 

Browne's 'medmte' position within the conflicts of his era is seen as 

representing a desire to unite apparent opposites and arrive at a 

'complete' way of thlnking which combines the medieval and the 

modern. The umfIed vision he advocates is of interest in both modern 

science and literary theory, where the premise of objectivity 

fundamental to analytic thinking is now being questlOned. Critiques of 

analytic thought by writers such as Berman, Bordo, Foucault, Keller 

and Merchant are examined in order to explore the possibilities for a 

'new' discourse that. without supplanting the old, can complement it 

as Browne believed faith dld reason. The retrieval of the intuitive or 

Imaginative elements 10st in the advent of analytic thought is seen 

further to contribute to the development of an interdisciplinary and 

holistic approach to both science and critical the ory. 
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RESUME 

Les oeuvres de Sir Thomas Browne sont souvent décrites en termes 

de paradoxes et contradictlOns qui semblent eXIster à l'intérIeur de 

ses essais individuels, comme dans l'ensemble de ses essais Mals 

Timothy Reiss nous suggère que ces contradICtions proviennent ('Il 

partie de notre façon moderne et analytique de percevOIr. Cette thèse 

examine la relation entre les systèmes épistémologiques et les façons 

d'écrire apparement opposés dans les essaIS Religio MedlCÎ, 

Hydriotaphia et The Garden of Cyrus. Le développement d'un discours 

analytique au dix-septième siècle est tracé à travers des questions de 

médiation. en pohtique. religIOn et pensée générale. Browne est SltUl' 

dans une position médiane concernant les conflits de son âge, ce qUI 

semble démontrer son désir d'unir des conceptions opposées et 

d'arriver à une façon de penser plus complète. combInant des aspects 

modernes et médIévaux. De plus, la perception unifiée de 13rowne 

présente un intérêt au point de vue de la science moderne et des 

études littéraires, où de nos jours les questions d'objectivité qUI sont 

fondamentales à la pensée analytique se trouvent nlises en question. 

Des critiques de l'analytique par Berman, Bordo, Foucault. Keller ct 

Merchant nous suggèrent la possibilité d'un nouveau dIscours. d'une 

nouvelle façon de penser. qui. sans supplanter l'analytique. pourrait le 

compléter. La reprise d'aspects perdus dans le développement de la 

pensée analytIque peut ensuite être perçu comme contnbuant à 

l'étude interdisciplinaire en science et littérature. au profit des deux. 
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Introduction 

. . . thus is man that great and true Amphibium, whose 
nature is disposed to live nct onely like other creatures in 
divers clements. but in divided and distinguI'5hed worlds: 
for though there bee but one to sense, there are two to 
reason: the one vIsible, the other inv1sIble. . .. (Browne 
103) 

1 

In 1671, Charles II kmghted Thomas Browne of Norwich, after the 

rnayor of that town had declined the same privilege. While not the 

first or most obvious cl10lce, Browne was a suitable candidate. a 

respected physlcian wIth several published works. In this thesis, 

I3rowne's major works serve as a startlng point for a discussion of 

certam changes, both scientiflc and discursive. takmg place in the 

scventeenth century. The n ... 'nles of Bacon, Descartes and Newton may 

spnng to l11ind fIrs! when we think of the seventeenth century 

enlightenment. but here again. Browne is a more than suitable choice. 

Equally comfortable with the sCIentifIc and the mystIcal. the rattonal 

and the religlOus, SIr Thomas Browne wrote on such varied subjects as 

the excavatIOn of bunal urns. the aesthetics of gardens, and Christian 

111Orahty. However, no matter what the topic, the Issues of reason and 

SCIence, as weIl as rehgion and faIth, found their way to the surface. 

Thrsc issues defme the specific focus of Religio Medici. Browne's 

essay on the relIgIOn of a doctor, though they are also apparent in the 

paIr of essays The Garden of Cyrus and Hydriotaphia. To the modern 

rcader. Browne's discussion of these issues may seem ta be a 

paradoxical combmation of what we see as 'dlvided and distinguished 
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worlds': rational beHef in the powers of reason and stnJng rt'ligiotls 

faith. Yet in Browne's epistemology su ch apparent oppositions 

funetion together: both reason and f31th are essentIaI to the' 

developrnent of knowlt'rlge. natural or dlvme. Brownp's approach tn 

knowledge is refleetpd II1 hiS many wntmg styles. WhlCh comhll1c 

objeetivity and spirituahty. He writes sometImes as the impartial. 

detached scientIst. sometimes as the mystie msplred by profollnd 

faith. By studying Browne's discursive approaC'h ln relation to 

emerging analytIc models. Browne can be seen to represcnt a 'sllltable' 

epistemologlca! and dIscursive alternative. which IS C'onc{'r!lC'd \\,lt h 

the unification 0: opposItes rather théll1 the creation of dlfferc!lccs. 

The dlfferent types of discourse represented in Browne's essays 

correspond in many ways to what Timothy Reiss. in The Dlscourse 01 

A1odermsrn. defmes as analytieal and analogical. Relss dlSClisses t Iw 

emergence of wllat he calls analyttco-referentIal dlscoursc as 1 he 

domInant [orm In the slxteenth centl.lry. Beforc thlS. analoglC'al 

discourse--the dlscourse of patterning or slgnature--prevé11lcc). In a 

discourse of patterning. there eXIsted a natura1 harmony betwecn 

word and objeet; "the word was feH ta mhere ... m the thmg" (Rclss 

31). In The Order of Things. Michel Foucault pomts out that whlle 

1ater conceptIOns of language break the link bctween word and thmg. 

in the slXtccnth ccntury. slgns were thaught ta have !Jc(,11 
p1aced upon thmgs so that l11<:'fl 1111ght be able tn uncnver 
their secrets. theIr nature or thelr vIrtues: .. but they did 
not need ta be known in order to exist: even If they 
remained silent. even if no one werc to perceive them. 
they were just as much there. (59) 
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Ail of nature was in a S2nse encoded. so that "name and abject [werel 

ther:lselves part of an order of which the enunclator [wasl also a part" 

(RCISS 32). Knowlcdge was always physi.::ally accessible as it was there 

t 0 }H' 'rcael' by the perceptive individual. Complex notIOns were 

dcveloped through networks ~f rf'semblance and arcunlulatlOns of 

mcaning WhiCh allowed understandmg to be approached. though nevrr 

fully achlCved. However. while the search [or knowledge was feH to be 

Idcally and neccssanly endless. it was believed that "the grcatcr the 

accumulatIOn of such meamng3. the nearer the approach ta a Wlsdom 

conceived as knowmg partICIpation m a totahty" (Reiss 31). 

Dunng the RenaIssance. this cndless ascent to knowledge became 

problcmatIC'. ln The lndividual and the Cosmos in Renaissance 

Philosophy. Ernst CaSSIrer points out that "the Renaissance ... began 

. wlth the attempt at an immedlate and sensible grasping of nature" 

( 167). WhIle empincal and ratIOnal knowlcdge could be achieved 

"through a fmite senes of mental steps" (CaSSIrer Il), absolu te or 

dIvine truth was somehow different. In a discourse based on patterns 

and analogIes. "all knowledge presupposes companson. whieh. ln 

turn. more precisely understood. is nothing but measurement" . 

Ihoweverl by its essence and by definition. the absolu te object lies 

bcyond evrry possibility of comparison and measurement and 

thererore beyond the possibility of knowledge" (Cassirer 10-11). 

Analogical discourse was placed m a paradoxical pOSItion. Ideally 

functiomng through Infinite accumulatIOn. but unable to achieve 

knowledge of the infinite. In the fIfteenth century. Nicholas Cusanus 

dcclared that "the finite intellect. .. cannot know the truth of things 
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with any exactitude by means of sunilarity. no matter how p:l('at" 

(Cassirer 22). while Galileo stated that "we do not come tn know what 

IS etemal and necessary ln thlngs thraugh a mere accumulatIOn and 

companson of sensible expenences" (Cassirer 164). 1\. dlSCOUrSl' 01 

patternmg bcgan to be percelved as falhng ta reach tlw ultImat(' goal 

of 'absolute truth'; eventually. its abllity to eommunicate any sort ul 

truth was put mto questIOn. 

According to Reiss. the fundamental problcm in anaIo~l('al 

discourse IS that 

such a class of discourse places the enunClator wlthll1 the 
same structure as en,e:Iobt"s name and abject as weIl. Its 
elements may thus be avallable ta a contmuous 1Ott'rpretatlOll. 
but they cannat be grasped as a wholc from wltt.tln and 
thereby known ln the sa me sense as they may })(' by a 
dlscourse based on a practlec of dlfferenct' and a1tenty. (32) 

Analytlcal or referentlal dlscourse develops as a respollse tn t llls 

percelved fmlure. out of a de!::.lre for "complete knowktlge" (Hc)ss 

359). In order to know someth1Og complctely, a ccrlaln clIsta!1(,(, 

must be estabhshed between the Indivldual and the dISCOUfS(' 

errlpioyed. One must cease ta partIClpate 111. or be a part of. the rcalItv 

belng defIned; It IS only by taklng a 'step back' that the abject, th(' 

reality, can be seen 10 its entlrety. Language conceivcd as an abstrarl 

medium. a bndge or s.ngle step bctween thlI1gs '111 thCIl1Selves' and 

our knowledge or comprehensIOn of them. would en'at(' t hls 

necessary dIstance. However, not only does thls Imply a separation 01 

indivldual from dlscourse. but a sense that language IS separaIt' from 

its slgnified elemeTlts. Language can no longer bp purely 'slgmflcant' 

(iInplying that it IS meaningful in itselfJ, but must beeomc 'rcferpntlal' 
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and transparcntly representative of its signified eiements. In this way, 

the confusion and ambiguity engendered by words and thinJs being of 

one arder IS rcsolved. The new system creates a distance between 

w0rd and thing In order to clearly distinguish one from the other. and 

rcduccs thiS dIstance to a minimum In order to clearly achieve 

knowledgc. Such a 'new' dlscourse. separate from reahty althoug!1 

cntircly indicative of it. allows 'truth' ta emerge directly and Odeally) 

Immcdlately. 

It IS not clear where this drive for :.1nmediated knowledge 

ICassirer's "ImmedIate and sensible gra .3ping of nature") which ends in 

the redcfmItIOn of language as purely referential. onginated. In The 

Order of Things. MIchel Foucault explains somewhat obscurely that 

Id]lscontmulty--the fact that withm the space of a few 
years a culture sometimes ceases to think as it had been 
thinking IIp t III then and begins to think other things in a 
new way--probably begins with an erosion from outside, 
from the space WhlCh IS. for thought. on the otl-ter side. 
but ln wl1lch Il has never ceased ta think fI l)m the very 
brgmnlIl,~. (50) 

If wc consIdcr thIS space a[; the space of behef, then Wlthout implying 

dIrect causal relatlonshlps. it IS possible to distinguish parallel 

movements toward an elimination of systems of mediation between 

knowcr and known 111 both religion and science. One of the pnmary 

1l10VCl11rnts of the Heformation was toward "individual conscience. 

rathcl- than the structure of a church hierarchy to media te between 

God and Man" (Ilollander 7). Hill declares that "the abolItion of 

I11cdiators. the stress on the individual conscience. left Gad speaking 

direct ta the r1ect" (Hill. World 91). In science. the realization that 
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the Earth was not at the center of the universe altered the conccption 

of the irlfinite, and raised doubts about the possibility of achicving any 

knowledge through an endless accumulation of analogies and 

reserriblances. In the oId, closed system of spheres, 'inflIllte' scenH'd 

to mean 'very. very large' rather than truly 'limitless.' Conceiving of 

mfinity as litc1cilly without e:1d prompted the search for un:ncdiated 

paths to knowledge whicp could guarantee arrivaI at a final destination. 

A discourse of analogy and metaphor could never be hlll1ted ta any 

acceptable degree, since "there cannot be two or more things sa 

similar that something even more similar could not be found, and so 

on ad infinitum" (Cassirer 22). While this is an obvious SImplificatIOn 

of the influences affecting discourse, it can be seen that both rcligious 

and sCIentIfic changes take place at the level of fundamental and 

established bellefs. and require the rethinking of the rclationshlps 

between the indiVidual and God, and the individual and the univcrsc. 

In his attempt ta describe the emergence of new ways of thinkin~~. 

Reiss distinguishes several steps contributing to the development of 

analytIc discourse. from Galileo's treatise on thc tclescope to 

Descartes' separation of mind and body. The tclescope htcrally 

separates the observer from the observed phenomena. creating a 

distance "between the human mind and the matenal world bcfore Il. 

the abject of its attentive gaze" (Reiss 24). This separation or distance 

created between mind and object contributes to the dcvelopment of a 

"supposedly 'neutraj' and 'objective' sClentIfk dlscours{''' (H.cJSS 25). 

Reiss takes the telescope as the metaphor for a new conception of a 

language that is seen as mediating without bias betwecn matcrial 
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reality and human undersLanding. Words or signs "can be identified 

neithcr with the mind nor with the world, but they are subject to the 

organization of the former" (Reiss 33). A discourse which is set apart 

and abstracted so that it cannot be confused with the world, but can be 

completely (and usefully) controlled by the mind, cannot conceivably 

function through resemblance and analogy. Infinite accumulation of 

detall IS thus replaced as a path to knowledge by a simple, well

defIned trimty of nlutually exclusive elements: mind-discourse

phenomena. The nature of this new discourse is one of difference and 

alienation, and so definition 

.. , no longer [consists] in drawing things together, in 
setting out on a quest for everything that might reveal 
sorne sort of kinship, attraction, or secretly shared nature 
within them, but, on the contrary, in discriminating, that 
i8. in establishing their identihes .... [D]iscrimination 
imposes upon comparison the primary and fundamental 
investigation of difference. (Foucault 55) 

Discourse is no longer a set of relations, but an attempt to isolate 

indlVldual elements; it is not a winding, cumulative path to knowledge 

but a fundamentally !inear one. 

The imposition of objective distance within the 'new' discourse 

eliminated confusion and ambiguity between words and things, as 

weIl as allowing language to be ordered and controlled. For Francis 

Bacon and John Locke, both instrumental in the development of 

modcrn sClCntifIc and political thought, control over language and 

discoursc \Vas esscntial for the progress of knowledge and the general 

improvement of humanity, Both men sought to "[remove] sorne of the 

rubbish that lies in the way to knowledge" (Locke 1: 1). Bacon hoped 
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to replace the "general agreement in error" (Bacon 344) with simple 

means of reaching true (and useful) knowledge: Locke wished to 

improve human understanding and social order by c1early establishing 

'collective' truths. The proper definition of language was a ('ommon 

concern for both Bacon and Locke. Both believed that by restricting 

and clarifying language to such an extent that it became wholly 

transparent to its signified element, they could discover knowlcdg(' 

which was certain and could be verified and conflrmed m every 

instance. Once language was brought under the control of an 

enunciating society, knowledge itself could be put to use practically. 

"for the betterment of men's lives" (Reiss 34). The need for complete 

knowledge which precipItated the development of analytlc dlscourse 

was interpreted by Bacon and Locke as a need for knowlcdge 

acquired directly, without. or with a minimum of. mediation. 

As we shaH see further. like the sectarians who sought to diminish 

or entirely eliminate the mediatory powers of the Church, the 

seventeenth century scientists and philosophers sought to reduce 

language to a socially controlled abstract system with no rcal power or 

signifIcance ill itself. However. the dissenting sects. while upholdmg 

the Importance of dIrect revelation from God. stIll mau1tamed the 

essentiality of Scriptu"'e. the 'word of God' which mediated between 

God and the people. Similarly. analogy and mC'taphor in language 

eould not be dlscarded entirely. Just as there was a ccrtam range of 

interpretation in religious matters. that WhlCh the AnglIcan ('hurch 

called 'points indifferent'. so language cou Id not be Ieglslated 

perfectly: "the necessity of communication by language bnngs men tn 
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an agreement in the signification of common words, within sorne 

tolerable latitude" (Locke 3:305). Where it could not be transparently 

representative, definition fell back on "connexion and agreement, or 

disagreement and repugnancy" (Locke 4: 308) in order to put across a 

'notion' of the signified. For practical purposes, both resemblance 

and difference were necessary in the proper definition of a term. 

Analytic discourse, despite its best intentions, did not break entirely 

with the discourse of analogy it grew out of. 

Analytic dlscourse and scientific method have remained dominant 

as approaches to knowledge for over three hundred years. Recently, 

though, there has been a growing awareness of the limitations of 

analytic models and an effort to suggest alternative visions. The 

limItations of Isolated and supposedly objective scientific methods 

have been demonstratcd most immediately in the twentIeth century in 

relativity theoly and quantum physics. The premise of objectivity and 

neutrality on which scientific method is based requires that the 

observer stand outslde the sphere of the abject under observation; 

relativity l-tas established that such isolation is impossible. Moreover, 

this separatIOn, however Illusory, of the analytic mind from material 

reality has reinforced the alienation of intellect from body rooted in 

Descartes' definition of self as mind, and body as categorically different 

and inferior. For Descartes, the body IS sim ply extended substance 

(res extensa), under the control of the intellect and unnecessary in 

the search for truth; significant knowledge is achieved through reason 

only. In The Reenchantment of the World, Morris Berman criticizes 

the Cartesian, analytic way of knowing which disregards knowledge 
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gained either intuitively or physically, and ego-consciousness which 

disallows 'participating' consciousness--the sense that everything in 

the universe is ahve and interrelated. Participating consciousness is 

part of what Berman caUs the 'archaic tradition', which indudes Ow 

medieval doctrine of signature described by Foucault as the dIscursive 

method which maintains that there exists a direct correspondence 

between an object, its name, and its influence on humanity. Both 

Eyelyn Fox Keller and Carolyn Merchant look at the ways in which 

assignments of gender work in scientific discourse, separating 

masculine 'order' from feminine 'chaos', and how they have 

determined the specifie direction of research and technological 

development. While there is no doubt that great progress has been 

achieved by experimentation and empiricism. all these authors pomt 

out the limitations of a discourse based on separation, Isolation and 

alienatlOn. 

This critique of the analytic appears in both cri tic al theory and 

science, and in both cases, the alternative offered is a hohstic, 

interdisciplinary model which seeks to retneve certain elements lost 

in the 'disembodiment' of language, dlscourse and sCience. In science. 

a solution has been sought in chaos theory, relativlty. and non- hnear or 

random mathpmatIcs. In literary study. a holistic approach IS sough t 

in methods which woulrl remain open to ideas from aIl disciphnes ln 

the humanities or the sciences. The elements 'lost' in the analytic 

search for absolute truth, such as intuition and faith, might be used to 

complement rather than oppose analytic thinking. just as faith 

complements reason in Browne's Religio Medici. 
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Browne seems the appropriate (or 'suitable') choice for attempting 

such an interdisciplinary study, as his writing combines what are now 

perceived as fundamentally different approaches to knowledge. 

Browne was a contemporary of Descartes and Bacon, yet his works are 

anything but typical of modem discourse or analytic thinking. Browne 

'read' significance in the physical world, in burial urns or the pattern 

of the outer leaves of the pineapple; he perceived a very real and 

important correspondance between the quincunx in nature and the 

mystical properties of the number 5. Browne's writing is often 

directed towards the metaphysical, both in the sense of speculation on 

first natures and the transcendence of the physical or natural world. 

Analytic discourse as weIl as scientific method discard metaphysical 

truths outnght for their lack of objectivity and their inability to be 

empirically verified. Browne's love of paradox and mystery, his beHef 

in the mystical. and his method of understanding through analOgy and 

the correspondance between physical objects and spiritual reality 

marked him as 'unenlightened' or old-fashioned in relation to the new 

science of his time. 

Despite his rnetaphysical tendencies, however, Browne showed an 

awareness and ll1volvement in the epistemological changes taking 

place in the seventeenth century. Like Locke, he was aware of the 

relativity of meaning in language; like Bacon, he was interested in 

practIcal. emplncal research. as demonstrated in Hydriotaphia. 

Unlike these two. though. hil; goal was not control. over language or 

nature. His se arch for a fundamental figure in the world. his 
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perception of burial urns as representations of both death and 

eternity. and his insistence on the interdependence of reason and 

faith aIl indicate an essential belief in unit y rather than analytH' 

dissection: Browne sought knowledge in arder to glorify God and 

reinforce the order and coherence of the universe. 

ln this thesis 1 will attempt ta exp ore the relation between the 

development of science and that of analytic discourse by considering 

their seventeenth century beginnings as well as current issues 111 both 

science and literary study. Browne's Religio Medici will serve as a 

starting pomt for a discussion of important changes in thc sevcntcenth 

century: his indifference to contemporary religious and poli1ical ISSUCS 

will be re-evaluated as a particular kind of involvement in the gencral 

intellectual debates of the day. Browne's refusaI to sItuate himdclf 

clearly with one slde or the other reflects his desire for unit y at a tImc 

when divisive forces dominate religious, social and epistcmologicnl 

debates. In a subsequent doser reading (}f the Religio Mcdici. 

Hydriotaphia and The Garden of Cyrus. Browne's slmultancously 

analytic and analogical approach to questions of meaning and 

knowledge will be examined as a possIble alternative epistemology. 

Finally, 1 will tie Browne's approach to reason and faith to rceent 

directions in bath science and critical discourse. 
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Chapter 1 

Social Contexts for Mediatioll 

ln the preface ta the Religio Medici, Sir Thomas Browne advises 

his readers that the essay is not to be read too critically, as "there 

might be many reall lapses therein. . . [and] many things therein 

plausIble unto my passed apprehension, which are !lot agreeable to lny 

present S elfe " (60). These 'apologIes' for bis writing appear to 

mdicate Browne's personal indifference ta his youthful reflections on 

falth, "penned II1 such a place and with such disadvantage, that. .. from 

the first setting of pen unto paper, 1 had not the assistance of any good 

booke. whereby to promote my invention or relieve my memory" (60). 

However, Browne a180 declares that "the allegeance 1 must ever 

acknowledge unto truth" (59) prevailed upon Ium ta make public an 

authorized verSIOn of the essay which had been "most imperfectly and 

8urreptItIOusly published before" (59). In the same way, while Browne 

proclaims himself indifferent to religious and pohttcal controversy, ln 

the few addItIOns and revisions made before the authorized 1643 

edltIOn was pubhshed, and particularly III the preface, he ralses 

pohtical as weIl as rehgious issues more explicitly, sItuating himself 

fIrmly on the AnglIcan and Royalist side. In the preface, Browne 

speaks out agamst the anti-royalist pamphlets of the 1630's in which 

one found "the name of his Majesty defamed, the honour of Parliament 

depraved" (59); early in the essay, he clearly declares his rehgious 

allegIance to "the Church of England, to whose faith 1 am a sworne 
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subject. and therefore in a double obligation. subscribe unto her 

Articles. and endeavour to observe her Constitutions" (64). While 

Browne's sympathies seem quite evident. "he stands somewhat apnrt 

from the movements of his own day" (Dowden 36). obstinately tolerant 

or 'indifferent' to the excesses on both sides of the lSSUPS. This 

tolerance may stnke us as meaning that Brownp tr"lok a neutral and 

distant position, but just as "the recent past has taught us that wlthm a 

partisan context even the flourishing of flowers ... can be a provorative 

and inflammatory gesture." (Waddington 99) so seventeenth ccntury 

'indifference' can indicate far more involvement than we might 

mitially suppose, By examinmg the political and religlOus context m 

which Browne wrote the Religio Medicl, we can see to wbat degree 

Browne's 'indifference' was not nonchalance, but profound 

involvement in the intellectual changes of the time. 

Browne wrote at a time when. as 1 have mentioned, concepts of 

science and dlscourse were changmg, and religlOus and polItlcnl 

conflicts dlvided the nation. 1 In many ways, the ecclesIasticnl and CIvIl 

issues at hand. like the epistemologlcal issues leading to annlyt je 

discourse, centered on concepts of nledlation. AnglIcans nnd 

sectanans such as the Puritans, Presbyterians and Indepcndrnts 

disagreed as to the extent to which an indlVidual could attam 

knowledge of God; Anglicans maintained that the Church must 

mediate in this process, while sectarians behcved that Gad wns 

understood through direct revelation. The civil debates werc sinular 

1The following is a necessarily brief summary based on discussions by Bush. '[)owdell. 
Hill, McGee and Willey 
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in thelr conflicting ideals of political representation. Supporters of 

the hierarchical royalist government insisted on the divine right of the 

monarch; the proper government of the nation was possible only if the 

people were subjected to God's authority through the medIation of the 

kmg as hcad of the Church. For their part, Parliamentarians 

supported an unmediated system based on the right of individual 

representation for freemen. or men of property: more radIcal poli tic al 

movernents argued for sornething approaching complete dernocracy, 

mmntaining every individual's equal right to govern. This is a 

simplificatIOn of matters, however. The significance of mediation as 

the fundamental dividing factor between religious and political factIOns 

bec ornes more apparent in a closer examination of the conflicts of 

Browne's era. 

ln matters of religion, the principle conflict was between 

Anglicans and the protestant sects who felt that the English Church 

was tao Roman and Papist. After the break between the Churches of 

England and Rome. it had been initially important to stress the 

dlfferences between the two and to emphasize the righteousness of 

the reformed church. By the seventeenth century, however. it was 

possible to declare the Chureh of England "a true Catholic Church. 

punfIed from the aecumulated inventions and abuses of Rome. 

pcrpetuatmg the apostohc succession and the doctrines, rites, and 

orgamzatIOn authorized by Scripture. by three creeds. by the first four 

gcneral couneils. and by the fathers of the first fIve centuries" (Bush 

336). The Anglican Church at this time, influenced by Charles 1 and 

Bishop Laud, asserted that the separation of the English from the 



" 
'. 

1 6 

Roman Church did not indicate a total refusaI of Catholicism, but 

rather an improvement on flawed Roman doctrines. The Enghsh 

Church sought to establish itself as truly catholic in a way that the 

Roman church was no more; it emphasized its positIOn as a 111lddk 

ground, or 'via medIa', between Roman Catholics and extr<'I11C 

Protestant reformers. To the distress of many Protestants, tolerance 

of Roman Cathohcism was encouraged. lt was the disscntll1g sects 

that saw themselves as fulfilling the spirit of 'protestatIOn' 111 lts ht('ral 

sense. The more radical of these sects "had long waited to complctr 

the ReformatIOn, which they regarded as having got stuck halfway m 

the Ehzabethan settlement" (Hill, World 161). For most of thr S('cts, 

the complete reformation of the Church would be possible only If the 

powers of the pnests and the church courts were abohshed, and 

"social control was. .. exercised democratically" (Hill. World 161). 

'Lower case' protestants. as one might call these sectanans. sought 

radical changes both 111 the political organization of the Chureh and 111 

the actual spirItual structure of their faith. 2 As one of its fundamental 

concepts, "Puritanlsm maintained, as far as was possible, that the 

relatIOn between the invisible spirit of man and the invisible God was 

immediate rather th an mediate" (Dowden 11). Many of the othcr 

protestant sects held that knowledge of God should only be achlcvcd 

directly, as a personal message from God to the mdiVldual. ln def~Hllt 

of such unmedlated communication, every Individu al had a 

2While Anglicans were part of the larger Protestant Church, Puritans. Presbytcrlans 
and other sectarlans were not, although thelr beliefs remained consistent with 
ReformatIon Ideals 
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responsibility to read and Iearn for his or herself; Scripture, rather 

than the priests, was the spiritual guide which, when properly 

interpreted, would reveal the way to truth and godliness. Sectarian 

movements to eliminate aIl forms of mediation also extended the 

Iconoclastie Impulse at the base of the Reformation. It was felt that for 

God's message to manifest itself in any physical or visible way would 

imply a degradation of the dIvine; the viSIble and invisible worlds were 

consldered not only as separate, but antagonistic realms. This 

separation of spintual and material worlds "[allowed] each to exist only 

by the extmction of the other" (Dowden 7); as a result, religious ritual 

and ceremony favored by the state Church appeared only to detract 

from spIritual advancement. To the sects, ceremonialism was a 

profanatIOn of the worship of God: it amounted to idolatry, and 

"idolatry was the most comprehensive and evocative word in the 

puritan vocabulary of sin" (McGee 100).3 

As communication between God and the people was felt to be 

lÎirect and unmedlated. sectarians felt that sin should "no longer. .. be 

the con cern of courts. spiritual or secular ... [but} the internaI problem 

of each behever" (Hill. World 161). Just as direct revelation meant 

individuaI rcsponsibility for one's knowIedge of God, so internalization 

of sm imphed personaI responsibility for one's actions before God, 

unmedlated by church authority. The protestant sects felt that 

Anglican "pretensions of an ecclesiastical hierarchy [were] an 

estrangcment of the adopted son of the Father; [to the protestant] 

3For more on sectarian views of ceremonialism as idolat.y. see McGee 83-8.261-2. and 
Hill. World 82-3. 
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every lay Christian (wasJ himself a royal priest" (Dowden Il). Sermons 

and discussIOns led by lecturers or lay members of the congregation 

became the focus of sectarian gathenngs: lt was feIt that every good 

Christian should be directly involved in defming and regulatmg hls or 

her own faith. 4 The Church was no longer needed. cither as a llH'anS 

of achieving knowledge of God. or as the administJ:ator of God's laws. 

The sectarian questioning of Church hierarchy was accompaI1led by 

a tendency to undermine established class hlerarchles. As the 

disembodiment of the spiritual implied that godlines3 was separate 

from any social or physical state. it was felt that diVIne favor was nol 

restncted ta the church. the aristocracy or the gentry: 10 thl' 

sectanans. "the elect form a spin tuaI anstocracy. whlch bears no 

relatIOn to the worldly anstocracy of blrth" (HIll. \Vorld 153). AI the 

same time. however. the protestant emphasls on mdiVldual. mtcrnally 

regulated fmth. while allowmg spiritual rather than material worth 10 

determine salvatian. led ta anxiety aver the questlOn of memhcrshlp 

among the elect. BelIef ln individu al responslbIlIty for onc's salvatlOl1 

could lead ta personal torment for those uncertain of God's grace. or 

uncertain of the authenhcity of thelr expenence of revclatlOn: for 

sorne. doubt meant damnation. 5 John Bunyan's autoblOgraphy. Grace 

Abounding ta the Chief of Sirmers, is an exarnple of the mtenslty of the 

spiritual struggle which could exist over such pOlnts as whethcr therc 

was grace pnough for one's salvatlOn. Even after conversIOn. Bunyan 

40n lecturers. sec Hill. Century oJ RevolU/WH 88-90. on diSCUSSIOn as c~scntlclI to fait h. 
see Hill. World 104-6 
5Calvinist doctrine ofTered one possible solution by limiting the number of the cIcct 
and maintaining the irresistibility of God's grace. 
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was subJcct to "inclinings to unbelief' (Bunyan 83) which put his 

salvation into doubt. For Bunyan as for others. faith and doubt. like 

salvatioil and damnatior. were mutually exclusive states: one could not 

exist in the presence of the other. For the more radical sects. though. 

faith m electIOn and personal salvation justified libertinism. 6 Other 

~roups held the more moderate behef that everyone. peasants and 

land owncrs alike. being equally open to revelation. were equal in the 

cyes of God: by extension. everyone was equally likely to be saved. 

However. to many the concept of general salvatlOn appeared eIther 

democratlc or anarchie. both equally horrifying alternatives to 

seventeenth century society. In order to regulate salvation while 

malntainmg the importance and responsibility of the individual. 

Puntan theologians taught that "a passionate desire to be saved was 

strong prpsumptlve eVldenee that one was 10 fact among the elect" 

(Hill. World 159). 

Futhernlore. one's works and labour in this life were felt to be 

rcflective of the indlVldual's godliness and religious fervor. Although 

the absolute polarization of faith and works. like the division between 

physlcaI and splfltual hfe. was maintained as an ldeal. it was realized 

that. whIlc ahve. one eould never fully deny the physical in favor of the 

splntual. Just as Locke acknowledged the need for analogy and 

lllctaphor as means of bridging the gap between reality and 

understanding. 50 the seetanans had to admit that physieal existence 

and mdlVldual litcstyle rcflected spiritual strength or weakness. What 

Grar more on RamlJlers, Scekcrs and other radical sects. see HUI, World, chapters 9 & 
10 
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emerged was the protestant ethic emphasizing "the religious dut Y of 

working hard m one's calling, of avoiding the sins of idleness. waste of 

time, [and] over-indulgence in the pleasures of the flesh" (Ihll. Worlcl 

324). Where Anglicans advacated ceremony and ritual as ways to 

increase spirituality, sectarians prescribed hard work; th(' gulf 

between sense and spirit was bridged not in marble and calour bu t in 

private and public action (Dowden 12). For sectarians, one's works 

and actions form the path leading to God. Eventually, 'action' (as 

opposed to contemplation) came to be concelved as a religious duty. 

The lay Christian was called to engage in God's battle, whcrc "light 

fights against darkness, universal love fIghts against selfish power; IIfe 

against death; true knowledge against imaginary thoughts" (Hill, World 

338).7 

Unlike the conceptions of the radical sects. the doctrines of thc 

Church of England did not make absolute distmctions between sense 

and spirit, or between election and damnation. In the Anglican view, 

the physical and the spiritual were aspects of one reahty and the 

senses played a part in the understanding of the divine. The 

ceremonIes and iconography of the English church were ways for the 

common people to understand their faith through the mcdlatlOn of th(' 

physlCal senses, after WhlCh a fuller 'spiritual' understanding could be 

7 Just as go dl mess was achieved through spirtual battle. so Bacon had dc1mcd his 
search for knowlcdge as an intellectual combat against error. and a flght to "cornmane! 
nature in action'" (Bacon 314) Antipathy towards ceremomalism surfacrs ln I3acoll'~ 
discourse as well, m his description of the principal eITors of the rnlnd as 'ldols' .J LIst as 
to the sectarians rehglOus idols were sInful and unnccessary mediators ln an 
individual's cornmumcation with God, so ta Bacon the ldols of the Market Plac(', 
concemmg language. were "the most troublesome of aIl" (Bacon 341) in irnprdlng 
human access ta iruth 
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achieved; "its rites [were) a manipular invocation of God" (Dowden 7). 

In maintahing these rituais. Anglicans fulfilled a dut y towards God; 

they "sought simply to 'perform these ceremonies, and observe those 

decent circumstances in [their) devotion. which either himself (the 

Lord) enjoined. or his church commanded, for the more reverent 

settmg out and adorning his service'" (Mc Gee 95). Anglican doctrine 

maintained that grace was received through the sacraments, that is, 

through the medmtion of established rites rather than through direct 

mteraction with God. The English Church sought not only to establish 

a mlddle ground between Cathobcs and sectarians, but also to mediate 

in each individual's understanding of God and search for spiritual 

truth. 

In asserting its position as guide and mediator between God and 

the people. the English Church was not required to strictly define the 

condItions for salvation; whlle for the Puritans exclusion from the 

eiect implied damnation. "most Anglicans had a more optimistic 

opinion of the potential of human nature and reason" (McGee 70). 

Good and evil were se en as neither pre-ordained, nor mutually 

exclusive categories. The good Christian needed only to take Christ as 

exemplar. worship God as the Church determined, and concentrate 

upon the "virtues of obedience, charity. unit y, and peacableness" 

(MeGee 110). Anglicans were not enjoined to take action ta prove 

their faith; the focus of the English Church was not change but 

maintenance nf established traditions. Theological disputation and 

interprptation of Scripture were not the concem of the lay Christian; 

they were either declared points indifferent, or left to the divines, 
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whose dut Y it was to mediatc between God and the people (McGer 

102). 'Points indifferent' referred specificaJly to those issues that thr 

Church of England left to individual conscience and reason; "wllat 

Scripture has neither commanded, nor forbidden, must bc consl(Î<:'rrd 

indifferent, permitted, free. voluntary--in the sensc that so far as 

Inan's relation to God is concerned. aIl such matters make no 

difference in themselves" (Verkamp 162). 

The issues dividing sectarians and Anglicans involved dissension 

over concepts of mediation in religion and. in what was for both 

deeply implicated in religIOn, politics. While religious sectarians 

found themselves In agreement with political radicals. supportcrs of 

the state church were implicitly supporters of the monarchy.8 In 

affirming the 'equality' of the people. and questioning the need for 

Church mediation between the individual and God, the beliefs of thr 

sectanans had ObVlOUS appeal for the middle and lower classes.9 

Sectarian criticism of the structure of the Church went hand 111 hand 

with criticism of the hierarchical royalist government: Puritans and 

Presbyterians were symp·,thetic to the Parliamentarian ideals of the 

rights of freemen. or men of property. and to even nlore radical 

concepts of democracy. Enghsh sectarians objected to the AnglIcan 

Church's financial and spiritual control over the people. As mcdlator 

between God and the people. the Church could reap fmanclal bencfIts 

BOn the political implIcations of both Anglican and Puritan doctrine see H1l1 
9Few sects affinned absolute democraUc equality: certain classes of people werc 5till 
considered more equal th an others On the unprivileged third estate. see in partlcular 
Hill, World 153. On the cffects on the lower classes, see Hill on the Levcllcrs, World 107-
50: and Century oJ Revolutlon 129-33. 
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in the name of holy dut y, while at the same Ume claiming spiritual 

superiority as God's representative. In the sectarian view, tithes kept 

poor parishes poor. It seemed that the Church's prosperity, ostensibly 

a reflection of the spiritual wealth of the parish, was in fact more 

important than the survival of the parishioners themselves. Many 

protestant sects were suggesting that the people should elect their 

own mmisters and preachers, and that they should be paid according 

to the generosity of the parish, or possibly not paid at aIl. These 

sectarian idcas of equality, far though they may have been from actuai 

democracy, appeared divisive, anarchie and threatening to the social 

order of both state and church. 10 

While respect for God's laws as written in Scripture had not been 

questioned, popular respect for the hierarchy of both church and 

government and obedience ta bath civil and ecclesiastical courts 

declmed in the seventeenth century. . The Anglican defence of the 

hierarchical system was a response ta sectarian claims that one's 

relationship with God did not require church mediation, and that sin 

was a personal responsibility, not a public offen~e; just as the Puri tans 

and Presbyterians rnodified their concept of unmediated, internalized 

faith to suit political needs, so the English Church stressed obedience 

and "defined peace and unit y in such a way as to indict the Puritans for 

disrupting them" (McGee 143). To the Anglicans, the 10ss of mcorne 

obtamed through tithes could be substantial, and t.he 10ss of control 

over both the clergy and people even m.ore so. Anglicans insisted that 

lOFor more on the economlc solutions proposed by the radical sects for the Church. see 
Hill. Century of Revolution 89-90. 163-4. 
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true faith and knowledge of God could only be achieved with the 

guidance of the church: as primary spiritual guide. the Church must 

remain an authority beyond question. Obedience to the 

commandments of God. to the laws of the Church, and to the king and 

his government were perceived by the Anglicans as being Inscparable: 

it was believed that If one was obedient ta one God and one Church. 

then one should also be faithful ta a divinely appointed monarch. Ncxt 

to charity. the English Church upheld the importance of thc Chnstian 

"dut y of obedience ta the king and the established ecclesiastIcal 

hierarchy" (McGee 98) as essential ta the proper worship of Gad. 

Obedience to bath Church and King was required in fulfIllment of the 

fifth commandment: it was felt that "the king was the father of the 

nation, afld the church was often referred ta as the holy mothcr of 1 ts 

members" (McGee 148).11 In the Anghcan view, church discipline 

should be considered "as the chastisements of a loving Father and 110t 

as the punishments of an angry Judgf.-" (McGee 143). The Church of 

England urged its members to maintain unit y and pcaceablencss. 

promoted "willing and cheerful performance of the king's orcters and 

outlawed even murmuring against them" (McGee 151). CIVil 

disobedience was considered a violation of God's law. while 

maintenance and support of bath civil peace and religious unit y were 

part of every good Christian's dut y ta God: sectarian dissent and 

rebellion were both unlawful and unchrishan. and could lead only ta 

chaos and anarchy. 

IlThe metaphor of marnage was a1so widely used to descIibe the conJunction of mlnd 
and matter fundamental to the scIenUfic endeavor. Keller examInes the very dlfTerent 
Interpretations of thIs metaphor gIven by Renaissance alchemlsts and Baconlan 
sCientists; see in partIcular 33-61. 1 wùl retum to the connections between religion and 
science in chapter 3. 
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The positions of Anglicans and radicals were polarized in Browne's 

time by the emphasis on their fundamental differences; Anglicans 

defmed themselves as concerned with civil unit y, while the tendency 

of the sectarians, in breaking away [rom the established Church and 

actively promoting change. was towards fragmentation. Browne was in 

no way a strong voice in the political and religious debates of the day, 

but his conception of faith and his dec1ared indifference indicated his 

opposition to religious zeal and political ambition, and his concern 

with religious unification and civil peace. As a member of the Church 

of England. Browne also belonged to a larger body of "Protestant" 

churches, yet he defined his religion as "the same beHef our Saviour 

taught, the Apostles disseminated, the Fathers authorised, and the 

Martyrs conf: _ued" (61); his faith was very much non-protestant in 

thc sense m which the sectarians understood the term. In Browne's 

view, the Roman Catholic Church was flawed because it "had rather 

pronuscuously retame aIl, then abridge any, and obstinately be what 

they are, then what they have beene" (62); however, the Protestant 

Church "reformed from them, not against them" (62). Browne revised 

and altered only parts of the Religio Medici before lis authorized 

publication, maintaining the core of the work in its original form. In 

the SaIne way. he conceived that Christianity needed only to be "new 

trim'd in the dock" (62) rather than radically altered in order "to 

restore it to Hs primitive integrity" (62), He perceived the 

fundamental agreement of different Christian doctrines ln the 

essential points of faith: "there is between [Catholics and Anglicans] 

one cornmon name and appellation, one faith, and necessary body of 



26 

principles common to ... both" (62). The foeus of Browne's religion 

was his Creator, and not the "doctrines and rules of Faith" (61) which 

isolated Christians from one another. Browne thus maintalncd a 

tolerant attitude towards other faiths. beHefs and opmions whos{' 

purpose was the glorification of the Creator and whose fmal goal was 

salvation and etemal life in God. 

Browne's Insistence on refonn rather than change enabled him to 

choose the most inclusive of faillis for his own. The Anglican Chureh 

prescribed tolerance and promoted ceremonialism. whICh to Brownc 

was a means of glorifying and understanding God through a unlflcd 

body and soul. To Browne. the union of the physical and thc spiritual 

led to a stronger faith: he "[loved] to use ... all those outward and 

sensible motions. which may expresse. or prolllote Ihis] ll1visiblc 

devotion" (63). He could not condemn "Holy water and Crucifix ... the 

fruitlesse joun1eys of Pilgrims. or ... the miserable condition of Friers" 

(63), for these appeared to be symbols, if mlsplaced. of the same 

fundamental faith as his own. He saw such thlngs "not as evill in 

themselves, but as allurements and baits of superstition to thosc vulgar 

heads that looke asquint on the face of truth" (63). In Browne's view. 

sectarians who condemned 'papist' habits such as reverence to the 

crUCIfix, the Angelus or figures of saints and martyrs. Hussed the 

central point by focusing on 'outward and sensible motions' rather 

than inner devotion: according to him. "at the sight of a Crosse or 

Crucifix 1 can dispence with my hat. but scarce with the thought or 

memory of my Saviour" (63). Browne did not condone extreme Roman 

or heathen ceremonialism. nor did he condemn them. In encouraging 
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tolerance, his faitb also encouraged understanding and charity towards 

these aspects of other faiths. 

In the second part of the Religio Medici, Browne focuses 

specifically on charity, "without which Faith is a meer notion, and of 

no existence" (133). This virtue was fundamental not only in Anglican 

doctrine, but was for Browne an essential dut Y owed to God. The 

Church of England held that one's dulies towards God were fulfilled by 

one's charity toward humanity, as weIl as through "honest participation 

In the prescnbed rituals ... aVOldance of theological controversy ... and 

finally ... by using Christ as an exemplar" (McGee 95).12 For Browne, 

charitable, 'Christian' behavior indlcated one's love of aIl humanity, 

which in turn reflected love of God. Furthermore, it was through 

charity in a11 things that one learned godliness and so gained 

knowledge of the Creator; charity was the link uniting Christian love 

and dut y to divine knowledge. Christian charity by definition 

understood a further union; Browne tells us that "divinity hath wisely 

divided the act [of charity] thereof into many branches, and hath 

taught us in thlS narrow way, many pathes unto goodne3se" (137). As 

such, material charity was but one 'branch' of the virtue; it had to be 

accompanied by spiritual charity, as "there are infirmities, not onely of 

body, but of soule, and fortunes, which doe require the mercifull hand 

of our abilitIes" (137). However, while material and spiritual charity 

towards ethers were essential, Browne declared that "this great worke 

12McGee further explains that with respect to the Commandments, Anglicans gave 
more attention to the Second Table (Cornrnandments V-X). First Table 
Commandments. concerning one's duties toward God, were secondary to "the second 
group [whichl consisted entirely of ruies which could be deduced by the use ofnaturai 
reason" (70). 
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of charity. must have other motives, ends, and impulsions: ... to fulfill 

and acccmplish the Will and Command of. .. God" (135). Charity 

towards humanity was made complete by divine charity. the supremr 

love and obedience of God. 

As Browne regarded charity to be the union of natural sympathy 

towards others and obedience to God's wlshes. he held both spIritual 

and civil obedience to be central to his faith. The English Church 

asked that questions of theology be left to the dec1ared authoritIcs: the 

lay Christian's concern should be for his or her own good behavior and 

for the proper worship of God. In Browne's understandlng. "cvery 

man is not a proper Champion for Truth. nor fit to take up the Gant1et 

in the cause of Veritie" (65). His professed faith. and hls apparently 

irenic disposition compelled him to decline "dIsputes ln Religion" 

(65) so popular among dissenters and sectarians. Aggress1Ve and 

overzealous attempts to combat and conquer error risked losin~ sight 

of truth: Browne feU that "tis therefore farre better to enjoy Itruthl 

wIth peace, then to hazzard her on a battell" (66). His passive stance 

was not only consistent with the doctrines of hiS chosen [alth: I3rownc 

also felt that it was "the method of charity ta suffer without reaction." 

and that "a good cause [needed] not to be patron'd by a passion" (65). 

Browne endeavored to maintain the "double obligation" (64) owecl 

to his chosen Church by subscribing ta !ts constitutIOns and obeying; Its 

laws, yet his adherence ta the English Church also pcnmtted hlm to 

resolve 'points indifferent' as he chose. In matters of faith, there werr 

for Browne several mediating bodies: Church and Script ure established 
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basic knowledge of the Creator, while natural reason reinforced the 

soundness of God's laws. In issues not clearly determined by Church 

or Scripture, "as points indifferent," Browne observed "according to 

the rules of [his] private reason": "where the Scripture is sile nt, the 

Church is my Text; where that speakcs, 'tis but my Comment: where 

therc IS a joynt silence of both, 1 borrow not the rules of my Religion 

from Rome or Geneva, but the dictates of my owne reason" (64). 

Reason fixed Browne's particular choice of religion: he decIares that 

"There is no Church whose every part so squares unto my conscience, 

whose articles, constitutions, and customes seeme so consonant unto 

reason, and as it were framed to my particular devotion, as . . . the 

Church of England" (64). Furthermore, although he looked first to 

Scnpture and then to the Church for guidance, Browne's faith and 

actions were dlctated from within, "for there is yet after aIl the 

decrees of counsells ... many things untouch'd, unimagin'd, wherein 

the libertie of an honest reason may play and expatiate with security 

and farre wlthout the circIe of an heresie" (69). Reason led Browne 

both to the resolution of points indifferent and the avoidance of errar 

and heresy: in his opinion, "every mans owne reason is his best 

Oedipus, and will upon a reasonable truce, find a way to loose those 

bonds wherewith the subtilties of errour have enchained our more 

flexible and tender judgements" (66). 

As reason determined Browne's choice of faith, so his 

understanding of indifference d~termined his criticism of sectarians 

and other radicals. In trying to mediate between antipathetic faiths 

and in allowing its members freedom of belief on points indifferent, 
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the English Church presented itself as an inclusive religion. For 

Browne, indifference implied inclusion and acceptancc. As the 

Anglican Church stressed the natural reason which charactcrized the 

whole of humanity, Browne believed that the behavlOr pre~cribcd by 

Anglican doctrine "could be known and even practiced by reprobates 

and heathens" (McGee 70). He was critical of those faiths. and 1110St 

notably of Puritanism. which claimed that salvation was hmitcd to a 

small number of European. "reformed" Chnstians. excluding "the 

Church of God both in Asia and Africa" (129), for "those who doc 

confine the Chureh of God, either to particular Nations, Churehes. or 

Families. have made it farre narrower than our Saviour ever mcant it" 

(129). His faith was not restrieted by nationality. and thereforc he 

could not "forget the generall charitie. [owed] unto humamty" (61). 

even if this was to "Turkes, Infidels . [or} Jewes" (6I). Browne 

decried the arguments among different Christian faiths. whieh divided 

the people and excluded individuals over "a few differenccs more 

remarkable in the eyes of man than perhaps in the judgement of God" 

(129). While tolerant of many faiths differen t from hls own. Browne 

was impatient with the intolerance of others: whIle he was indiffcrcnt 

to many conternporary issues. he was vehement ln his condemnatIOn 

of irrationality and divisiveness. Browne criticlzed Puritan "invectIves 

of the Pulpit [which rnlghtl perchance produce a good effcct on the 

vulgar, whose eares are opener to Rhetorick then Logick. yet doc thcy 

in no wise confirme the faith of wiser beleevers" (65). The 

importance that the sectarians placed on sermons. their "staff of 
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spiritual life" (McGee 97), was felt to be politically dangerous, 

potentially lcading to civil upheaval and anarchy.13 To Browne, !lthat 

grcat encmy of rcason. vertue an.d religion, the multitude. .. [was] a 

monstrosIty more prodigious than Hydra" (134); he saw the irrational 

mob as a divisive and seditious force. and could not tolerate that 

Christians who held beliefs close to his own could not comprehend 

that the focus of their faith was love of God, and not alienation of 

others. 

Rather than apathy. Browne's indifference indicated his particular 

position in conternporary debates. On sorne points he stood apart 

from the Church he appeared to support so completely. Browne 

considered himself a Christian first and foremost, and it was only 

"beca use t.he name of a Chnstian is become to generall to expresse our 

faith" (61) that he aligned hirnself specifically to Protestantism, "that 

reformed new-cast Religion. wherein 1 dislike nothinb but the name" 

(61). He took the Laudian concept of tolerance quite literally and as a 

result was rnarked by sorne as an atheist. because of "the indifferency 

of my behaviour. and discourse in matters of Religion. neither violently 

defendmg one, nor wlth that cornmon ardour and contention opposing 

another" (61). Browne's indifference was not lirnited to points left 

undetermined by Scrip!-.ure; it also suggests a desire for a 

reconclliation of the religious and political differences dividing his 

nation. In Browne's tirne, the fragmentation of the Church and 

13Hlll c..xplams that these fears were well-founded. Puritan preachers up to 1640 "hoped 
to build up a central alliance with the Crown against Catholics on one hand and social 
revolutlOnaries on the other" (Society and Puritanism 51). See further Society and 
Puntamsm. ch 2.31-77 
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collapse of the monarchy had created social chaos and absolutp 

divisions between different faiths and allegiances: Browne, howpver, 

dec1ared that he "could never divide my selfe from any man upon a 

difference of an opinion" (65). He felt that "a moderate and ppacrable 

discretion" (85) could restore order in aIl conflicts, whethcr bctwpen 

faith and reasan, AnglIcans and sectarians, or Royalists and radlC':11s. 

Early in the Religio Medici, he expresses hope that in rcliglOus 

disputes, "the present antipathies between the two extrcanlcs. th('lr 

contrarieties in condition, affection and opinion, may ... expept an 

union in the poles of Heaven" (64). Similarly, Bro"vne hoped for the 

re-establishment of a unified government. Michael Wilding suggcsts 

that Brownc's indifference to political or rehgious debate was not 

... an explicit or positive political posItion: but negatively, 
in [his] rejection of sectarianIsm, mass actIon. 
millenarianism, the multitude, and any manifestations of 
plebeian puritan activism, it is possible to locate the 
[Religio Medici] 111 a cautious, conservative, law-and-order 
context .... Browne embodies a recognized, nlainstream 
political response to the documented political 
circumstances and events of his time. ("Religio Medicl" 
113) 

To Wilding, Browne was representative of the "emerging eonscrvativc 

party of law and order" (ll4), which eventually restored thp 

monarchy. Browne's political allegiance was ta the hierarchically 

organized monarchy, though his faith lay in a Church in the 

paradoxical SItuation of asserting the independence of the indiVlduai in 

decisions over points indifferent while advocating and supportln~ 

ecc1esiastical hierarchy and authority. The Religio Medici emerges 

not only as a statement of Browne's personal religion, but also an 
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expreSSIOn of his desire ta see the reconciliation of paradoxes and 

divisions within State and Church. 

Browne';:; devotion ta the reconciliation and unification of 

differcnces within politics and religion was rooted in his belief that 

that "contraries, thaugh they destroy one another. are yet the life of 

one another" (140). Browne valued unity ab ove all. and specifically the 

dIvine unit y that permItted "differing faculties. . . to make but one 

soule and substance" (73). His understanding of his faith led him to 

trust in hiS rcasoning capacities, although there were many points 

where "the proposItions of Faith seeme absurd unto Reason. . . the 

Theorems of Reason unto passion, and both unto Faith" (85). Browne 

did not isolate reason from faith in his conception of true religion, just 

as he did not divide himself from o~her Christi ans or condone the 

political dIsputes which divided his country. In the Religio Medici, 

Browne unites antIthebcal reason and faith, and shows that reason is 

essential to faith, while faith is the necessary end towards which 

reason should be directed. 14 Seemingly 'divided and distinguished 

worlds' are brought together by a relation of complementarity which is 

equally presçnt in Browne's other works written on subjects varying 

from burial urns to quincunxes, myths to Christian morais. Like the 

Religio Medicl. Hydriotaphia and The Garden of Cyrus demonstrate an 

iI1volvement in the intellectual changes of the day, an awareness of 

14For a contrasting view, see J. R Mulder. Mulder suggests that "there 1s no need to 
poslt that IBrowne] must inevitably be caught on the homs of our dilemma. that of grace 
or faith versus reason ... for Browne. reason was recta ratio, first irnplanted by God in 
Adam Dimmed by the FaU. reason needs to be complemented by faith. and Browne 
considered ft the mark of a wise man to walk in their combined light" (101). However. 
'our' dilemma of reason versus faith begins to be made evident in Browne's time. 



1 

34 

emerging analytic trends but a refusai to break compietely with 'oider' 

approaches. Browne's position in this as in the civil and religious 

conflicts. while perhaps conservative. was not reactionary: Browne did 

not reject ail radical or sectarian ide ais in favor of the oid. established 

arder but sought ta unite the old and new by amending and 

completing one with the other. By looking at these two later works. 

and in particular how they work together. it is possible ta undcrstand 

further Browne's proc1aimed indifference as openness and freedom of 

mind. 
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Chapter 2 

Hydriotaphia and The Garden of Cyrus: The not so odd couple 

In the previous section, 1 discussed sorne of the differences 

between Anglicans and sectarians, Royalists and Parliamentarians, in 

orcier to determine the context in which Browne wrote. 1 argued that 

questions of mediation underlay the religious and civil conflicts which 

led to the civil war, and that the shift from analogical to analytic 

discourse was characterized by issues of accurnulated or unrnediated 

knowledge. Browne was situated in a mediate position in both 

discussions. In the Religio Medici he declared his 'indifference' to the 

conflicts of Church and State, while also lndicating his interest in 

resolving these differences. His eplstemology and his discursive 

approach in this as weIl as other essays also stand somewhere between 

the analoglcal and the analytic. In Browne's opmion, knowledge, 

whether spIritual or material, IS acquired through the accumulation of 

metaphors and analogies as weIl as through dIrect revelation and 

direct observation. These ways of knowing are combined in the 

Rcligw Medici in order to arrive at a more perfect faith: where reason 

and logic faII to explain the subtleties of religion, Browne looks to the 

Church. where "unspeakable mysteries in the Scriptures are often 

dehvered in a vulgar and illustrative way. and being written unto man, 

arc dehvered. not as they truely are, but as they may bee understood" 

(117). As the Church mediated m the understanding of things divine, 

so metaphor and analogy made accessible things incomprehensible to 
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reason; "where there is an obscurity too deepe for our reason. 'tis good 

to set downe with a description. periphrasis. or adumbratïon" (71). 

This combined analogical and analytic approach to know}C'dge is 

perhaps even more apparent in the Jointly pubhshecl works 

Hydriotaphia and The Garden of Cyrus which both display aspects of 

different discursive methods that are distinguishable wlthout bCll1g 

opposed. In these paired works. Browne appears as both the 

disinterested scientist and the rehgious mystic; hlS discursive met hod 

is sometimes dry, informational and direct. sometimes imagll1ahve. 

colorful and full of digressions. As 1 will show, Browne's integratlOn of 

analogical and analytic discourse in these twinned essays allows hlI11 to 

better "trace the Labyrinth of Truth" (386). 

Stud;es of Browne's works have widely acknowledged the presence 

of 'divided and distinguished worlds' WhlCh suggests the coexistence 

of both types of discourse. Many studies of Browne are dlrectcd 

toward a classification of particular works into particular 'worlds': 

scientIfic or imaginative, analytic or analogieal. Critics of Browne 

claim that stylistie and epistemological diseontinuitIes underminc the 

essays; admirers identify hlS work as a whole made up of dlStll1ct. yet 

complementary. parts. This is particularly the case 111 studles of 

Hydriotaphia and The Garden of Cyrus. which respectively treat bunal 

urns and gardens. Besides their ostensible subject matter. these two 

works. hke the Religio Medici. treat two of Browne's favonte tapies. 

life and death. This at least has been fairly obvious to aU those rcading 

the two works. However. the apparent. disparity betwcen the overt 

subjects and Browne's aetual foeus in the essays. as weIl as hlS eclcetic 

1 
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writing style, have inspired a good deal of negative criticism. In his 

study of Sir Thomas Browne, J. S. Finch dismisses Hydriotaphia as "the 

piece of Browne's writing farthest removed from science and 

medicine" (182). while Joan Bennett sees the work as merely a forum 

for Browne's miscellaneous knowledge. It has been suggested that 

Browne wrote the last chapter under the influence of laudanum 

(Patridcs. Sir Thomas Browne 39). Edmund Gosse dedares The 

Garden oJ Cyrus to be a "radically bad book" (128), and daims that it 

was tackcd on to the end of Hydriotaphia because the latter was too 

short to publish on its OWl.'1.. Patrides de scribes The Garden of Cyrus 

as "the ultimate test of onets response to Browne," a work which "taxes 

our resources, and certainly our patience" (Patrides Sir Thomas 

Browne 40), and which "skirts dangerously close to becoming a 

tiresome game" (Nathanson 210). 

By examining Brownets approach to knowledge in these two essays, 

other entics have suggested ways of seeing a relationship both witbin 

the individual essays and between the two read together. Analyses of 

Brownets use of symbol. his Platonic influences and his particular 

eplstemology have achieved a more successful reconciliation of overt 

topic, actual subject and discursive approach without trivializing or 

disparaging Browne's works. In "Hydriotaphia and The Garden of 

Cynis : a Paradox and a Co smIC Vision," Margaret Heideman suggests 

that "the relatlOnship of these two compositions is more one of blood 

than of water. Basically the subjects have a certain identity ... " (235). 

She exammes how the principal symbols in each essay. the ur!1-womb 

in Hydriotaphia. and light in The Garden of Cyrus, work as reconciling 
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elements and simplified ways of knowing by creating a unified wholc 

that can be easily interpreted. In Hydriotaphia the central symbol is 

itself a union of contrary images. and both light and shadow arC' 

encompassed in the essential symbol in The Garden oJ Cyrus. 1'0 

Heideman, Browne's use of symbol does not cast "a veil of obscurity" 

(238) over his topics. but is representative of a particular approach to 

knowledge in which it is conceived that the spiritual can only be 

grasped through symbols: that these symbols umte different and 

opposed concepts indicates further Browne's belicf in the 

interdependence of practical and divine knowledge. 1 

Although she does not use Reiss' terminology. what Heideman has 

shown is that Hydriotaphia and The Garden of Cyrus draw upon a 

discourse of patterning and analogy. Both works can be 'read' by thelr 

central and unifying symbols. which are presented in a variety of 

forms. interrelated by sImilitude or metaphor. Hydriotaphia. like The 

Garden oJ Cyrus after it. "has the aspects of the hleroglyph ... lIn 

which] a prime symbol is kept before the reader literally. 

representationally, and metaphorically throughout" (Heidcman 241). 

Heldeman locates Browne in an analogical and metaphorical system of 

thought. and claims that the unity of the pair of essays represents "the 

highest point of artistic perfection reached by a dwellcr of many 

worlds: a lover of ancient lore who was a good sCIenhst, a sceptIc who 

was a man of faith. a constant dissector of the microcosm who was also 

a mental traveller of the macrocosm" (235). 

IFor more on symbols as paths to knowledge. see Cassirer 53. 74. 
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The connection between Browne's divided and distinguished 

worlds which to Heideman is indicated in his complex symbolism, is 

also suggested by the "contrasting and complementary epistemologies" 

(Huntley 217) which make up Hydriotaphia and The Garden of Cyrus. 

In particular, Frank Huntley sees the texts as representing different 

ways of knowing which correspond to Reiss' categories of the 

analogical and the analytic. Huntley establishes the essays' "nexus 

through contrast. . . in the mode of their knowledge, [and] the kinds of 

questions each can raIse and answer" (212). He feels that "Truth is at 

stake" (212) in the two essays, and is more successfully achieved 

through organized, analytic exploration than through formless 

contenlplation. According to Huntley, Hydriotaphia contains only 

uncertain knowledge, based on "poor fragments of evidence" and "the 

authority of the past" (212); the 'truths' Browne discovers are founded 

on the questlOnable resemblance of the Walsingham urns to other 

burial urns. and Inexact accounts from other writers. This non

analytical approach can only reveal uncertainty. Huntley implies that 

the results of Hydriotaphia are unsatisfying because the wide variety of 

funeral customs, the variations among the Walsingham ums, and the 

inadequacy of the urn fragments leave Browne unable to provide a 

sClenhflcally accurate account of the urns' history or contents. He 

must depenr:l on conjecture and guesswork, and "hence the questions 

asked ln Urn Burial are mostly imposf:ible to answer" (213). 

Hydriotaphia "presents no more pattern and regularity of knowing 

than does the subject matter known" (212); it is a collection of 

antiquarian. rather than analytic. scientific or exact knowledge. 
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In The Garden of Cyrus, on the other hand, "Browne employs the 

possibilities of exactitude which an advancement of learning can 

furnish him .... The process of knowing is sure. and e"en the 

adumbrations lead towards significant, rather than vam. knowlcdge" 

(Huntley 215). Browne uncovers the fundamental order and regularity 

in nature: where he is unable to do this, "almost invariably Ithere isl 

the assumption that some day man will have a better Instrument to 

lead him to the truth" (215) While in HydrioLaphia knowlcdgc IS 

uncertain or undlscernible, in The Garden of Cyrus "knowledge kccps 

opening like an ever-budding flower for further mvcstigatlOn 111 

directions which Browne can merely suggest to a univcrsal forum of 

inquiry" (216). It is "only lack of room and not of science" (217) that 

prevents him from answering a1l the questIOns posed throughout the 

essay. Browne's 'exact' or analytical approach 111 The Garden of Cyrus 

discloses fundamental truths WhlCh could never be discovercd ln the 

antiquarian Hydriotaphia. The Garden of Curus looks forward to 

further knowledge, while "the notes in Urn Burial look backward" 

(217). However, Huntley perceives the ultimate conjunctlOl1 of the 

essays: together, the 'uncertain' and 'exact', or the analoglcal and 

analytic. "form a Platonic dichotomy: two parts opposed yet conjOlncd. 

with a rising from the lower or elemental Urn Burial (death) to the 

higher or celestial Garden of Cyrus, the 'numencal charactcr' of rcality 

(life)" (209). Although in the end The Garden of Cyrus is judgcd the 

'better' essay for !ts positive and progressIve epistemology, and 

because it deals with the more important subject--the "Paradisc 

[which] succeeds the Grave" (Browne 321)--both essays are nccessary 
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to one another in order to trace humanity's journey "from mutability to 

deiformity" (Huntley 222).2 

The unit y of these two essays, so different in style and subject 

matter, is perccived by Huntley to arise from hierarchically organized 

epistemologies: the uncertainty in Hydriotaphia gives way to certain 

truth in The Garden of Cyrus. ar death gives way to eternal life. 

Leonard Nathanson also finds a reconciliation of different modes of 

knowmg ln Browne's two essays. However, while Huntley feels that 

the uncertainty of Hydriotaphia is inferior (though necessaryJ to the 

exactitude of The Garden of Cyrus, Nathanson sees a different 

hierarchy. He finds that Browne's "complex and eclectIc ... Platonic 

outlook" allows him to reconcile "the empirical study of nature, the 

exercise of discursive reason, and the practice of faith" (Nathanson 

13). Browne's way of thinking combines apparently contrary 

conceptions of reason: 

... he employs reason according to the Aristotelian and 
scholashc method which allowed for the derivation of 
general ideas from the data of sensation as well as the 
inference of inevitable particular truth8 from given 
assumptIOns . . . . Second, Browne uses reason in its 
Platonic and Augustinian sense, the strategy of faith and 
intuition which t'nables the individual to grasp ultimate 
truths. (14) 

Nathanson fmds Browne more successful in applying this method of 

thought in Hydriotaphia, in which he achieves "a balance of 

211untlcy further eslablishes the interdependence of the essays through Browne's 
conception of God as Wisdom and Eterruty: "A religious view that conceives God alonc 
as IlC'ver-ending l'llUSt unmask aIl human pretensions to immortality without Him (Urn 
Hl/rial!. and one that defines God as aU-wise must insist that man's finallmowledge of 
rr<111ty Is to be found only in the mind of God as ft is reflected in nature and art (The 
Garden of Cynls)" (223). 
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detachment and affective involvement" in exploring "the intcllectual 

and emotional certainties and ambiguities existing betwccn such 

opposites ... [asJ eustom and nature, reason and faith, the human and 

divine, the relative and absolute" (202). In the early chapters Browne 

dlscusses the Walsingham urus, and funeral customs in gencral. in an 

objective and 'scientific' manner; he "shows no mclination. . . for 

anything more than patient examination of the evidence Itself and a 

few cautious hypotheses" (185). Uncertainty is nonetheless present 111 

the essay, as well as "an emphasis upon the diffieulty of drawing 

conclusions from physical and historical materials. however earefully 

studied" (185). Hydriotaphia do es not present absolute truths, but i1 

does express "the actual process for discovering how the futilIty of 

human effort can be transeended" (189). 

The Garden of Cyrus, for its part, is for Nathanson both more 

straightforward and less profound, "an essentially Encyclopedie work" 

(211) which, because of its clearly stated form, IS "aIl too smgle

dimensioned and predictable" (210). Browne herc presents "the 

quincunx as symbol and symptom of the harmony and unit y mfuscd 

from the One into the world" (210). As in Heideman's study, th(' 

quincunx can be seen as a simphflect way of 'reacting' the world: 

Browne unifIes aIl of nature by identIfying the fundamental pattern 

which occurs everywhere. However, while The Garden of Cyrus 

displays "Browne's habit of Platonic InterpretatIOn of lhe umverse" 

(212). to Nathanson this interpretation "is not eonvcyed convincmgly 

or satisfyingly" (214). Where Huntley saw The Garden oJ Cyrus as a 

progression to true rather th an vain knowledge, Nathanson claims that 
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"instead of truth seized upon and wrested by struggle we have in The 

Garden a serene and unencumbered ascent along a path fully charted 

from the outset" (210). 

In aIl three analyses, Browne's twin essays are classified through 

terms that may be expanded by drawing upon Reiss. Heideman sees 

both essays as representative of a metaphorical system of thought in 

which the Individual metaphors of each essay are joined by 

complementarity. Conversely, Huntley classifies Hydriotaphia and 

The Garden of Cyrus as representing what Reiss bas descnbed as the 

discourses of patterning and analysis, and prefers The Garden of 

Cyrus for its 'modern' and scientific approach. In turn, Nathanson 

favors Hydriotaphia for much the same reason; its uncertainty is 

perceived to be far more meaningful than the universality of the 

qUlncuncIal pattern. 3 While Huntley reads uncertainty in 

Hydriotaphia and scientific exactitude in The Garden oJ Cyrus, it is 

simultaneously pOSSIble to see in Hydriotaphia Browne's scientific 

experimentalism and in The Garden of Cyrus a (seemingly) endless 

accumulatIOn of mterrelated 'notIOns'. The arbitrariness of these 

classifications suggests that for Browne, the categories we see as 

discretely opposed are not just complementary but deeply 

Srhese attempts to categonze and hlerarchically organize Browne's writmg recall the 
evalllations c1nd claSSIfIcations of Browne's style WhiCh characterized earlier studies of 
I3rowIle's work such as those by CroIl, Saintsbury, WIIliamson, etc. Most notably, 
Austm Warren {muses Browne [or haVlng both a distmctIve wntmg style and "style," a 
qUcllity aHnbuted to the author "whose originality lies not in hiS bIg ideas .. but m his 
dlscnminatlOns and nuances, in his intellectual sensIbIhty" (414) ThIs suggests that 
Browne uses difT('rent styles as befits his subject matter, a parttcular style mediates in 
the understdnding of the importance of a parttcular work. This same idea also 
underlies Huntley and Nathanson's focus on Browne's epistemology: an analytic or 
analogical approach indlcates that a particular essay is to be understood (and valued) in 
a particu lar way 
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intertwined with each other, just as reason and faith are inextricably 

bound together in his conception of true religion. 

Browne's Hydriotaphia begins with a metaphorical reflection on 

the shallowness and uncertainty of human knowledge: 

In the deep discovery of the Subterranean world, a shallow 
part would satisfie sorne enquirers: who, if two or three 
yards were open about the surface, would not care to ralœ 
the bowels of Potosi, and regions towards the Centre. 
(267) 

In many ways, however, the essay is close to what we now conslder 

scientific or analytic discourse. The subject at hand is at least 

nominally a practical and scientific one, and Brownc concentratcs 

initially on the factual aspects of burial ums and funeral customs. Even 

in Pseudodoxia Epidemica, Browne's attempt to correct 'vulgar errors' 

in knowledge, there is, as Patrides says, 

. . . a sense of qualified despondency because fabulous yet 
enchanting beliefs--that the beaver when hunted bites off 
its testicles. that the lamprey IS endowed with nme eycs, 
that man alone possesses an upnght stature, and so on--all 
these must be sacriflced on the altar of demandmg truth. 
(Sir Thomas Browne 37) 

Wlnle Pseudodoxia Epidemica is considered to be the most factual and 

scientific of Browne's works, its nostalgia for the nlyths it demystifics 

reveals the author's ambivalence towards science. In comparison. the 

attitude in the first three chapters of Hydriotaphia seems more distant 

and 'objective'. Browne's subject is itself a collectlOn of 'objects': fort y 

or fi ft y burial urns found "in a Field of old Walsingham, not many 

moneths past" (274). The essay begins with a descnptlOn of the 

recently discovered urns, a carefully compiled history of burial 
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practices going far into the past, and conjectures as to the source of 

the urns. In the preface Browne states that "'Tis time to observe 

Occurrences, and let nothing remarkable escape us" (264). The 

middle (and longest) chapter is an account of the actual physical 

appearance of the Walsingham urns and a detailed discussion of the 

corruption of metal, wood and corpses. It contains what is considered 

Browne's "one notable scientific discovery ... adipocere, [or] 'grave 

wax.' the insoluble fatty acids left as a residue of the pre-existing fats 

of animaIs. and produced by the slow hydrolysis of the fats in wet 

ground" (Finch 182). Hydriotaphia is informative and if the argument 

does not always follow clear straight Hnes, the digressions and asides 

are never far off topic. 

In a developing scientific discourse, objectivity is fundamental, 

both in the sense of a focus on actual physical objects and an 

impersonal detachment from these objects. In Hydnotaphia, Browne's 

objectivIty is manifested in the exhaustive and unbiased accounting of 

different burial traditions, as weIl as in bis attention to physical detail 

in the actual description of the urns. The fIrst chapter of the work 

hsts the nations where inhumation or burning is traditional, without 

stating a preference for one over the other: for though "carnall 

mterment or burying. was of the eIder date ... the practice of Burr"'ling 

was also of great Antlquity. and of no slender extent" (268). As reason 

dIrects him to choose an inclusive and tolerant faith, so Browne is able 

to glve the many mouves "of the most rationall dissolution" (269) for 

choosing one form of burial over another. He believes that "aIl 

customes [arel founded upon sorne bottome of Reason" (269), and so 
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remains objectively distant and indifferent; it is not until the final 

pages of the essay that 3rowne takes a subjective stance, and stat('s his 

own preference for Christian burial, "the most magnanimous 

resolution" (314). 

'Scientific' objectivity implies that in the analysis of the unknown. 

aIl empirical sense data are to be considered elemental to final 

knowledge. In both the second and third chapters. Browne records 

the appearance and contents of the urns, amassing aIl the physical 

evidence which might lead to their proper identification. He 

thoroughly describes their sizes and shapes, as weIl as the "lasting 

peeces and toyes included in them" (281). The "exility of boncs, 

thinnesse of skulls. smallnesse of teeth. nbbes. and thigh-bones" 

(280); the coins, combs and jewels found in the urns; and the covers. 

coler and texture of the urns are aU examined in view of accurate 

classification. However, lacking actual physical evidence. Browne must 

define the urns by what is not found in and around them as weIl as 

what is. As in the analytic method of eategorizatlOn and defmition. the 

urns must. be absolutely differentiated from aIl others. Brownc goes on 

to establish the Walsingham urns as different from other "sepulchrall 

Vessels" (286), for "no lamps. included Llquors, Lachrymatories, or 

Tear-bottles attended these ruraU Urnes" (286); unlike other urns, 

here there are no bay leaves still miraculously green, and "no n1edall or 

Emperours Coyne enclosed" (279). 

This negdtive accounting of the urns' contents does not lead to a 

completely accu rate identification or definition of their history. As a 
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result of this inabllity to be specifie and accurate, "then the lime of 

these Urnes deposited, or preci:;~ An ti quit Y of these Reliques, nothing 

lis] of more uncertainty" (279). But uncertainty is precisely what 

analytic or experimental discourse is meant to overcome; accurate 

dcfimtion is meant to establish absolute certainty. In this case, the 

uncertainty occasioned by insufficient information cannot be resolved, 

which leads to the discussion of probabilities. By considering the 

likely or at least possible identities of the urns, sorne measure of truth 

can be achieved. These probabilities, like the urns themselves, are 

stated in terms of what they are no t, which is the only certainty 

avmlable. Thus the second chapter of Hydriotaphia asserts that "it is 

not Improbable" that the urns are "of Romanes themselves, or BriUains 

Romanised. . . nor IS it improbable that the Romanes early posse<;;sed 

this Countrey" (276); it is "not improbable that many [of the urnal 

remams] were persons of min or age, or women" (280). Furthermore, 

that the Britons followed Roman "n:ligious rites and customes in 

burials, seenlS no improbable conjecture" (282). Browne then 

concludes that "the most assured" (283). that is most probable, source 

of the urns, is the Romans or romanized Britons. 

As it turns out, this conclusion is wrong. In fact, Browne's 

objective and. as far as possible, accurate and specifie method in the 

flrst three chapters of Hydriotaphia fails to achieve certainty or even 

accuracy. Moreover, by the fourth and fifth chapters, the essay can no 

longer be considered a 'scientific' inquiry. Where reason and analysis 

fail ta resolve uncertainty, Browne turns to metaphor and anal ogy as a 

mcans of understanding the nature of the burial urns. Analysis has 
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demonstrated that certain, factual informat!on is unachievablc and 

therefore, tbrough analogical methods, Browne set>ks knowlcdge, not 

of the urns themselves, but of death and eternity tha t thcy reprcsen t. 4 

The 'object' under scrutiny is no longer the actual urns. bu t the 

reasoning behind funeral customs, rites and ceremonies. Browl1t> SCCS 

particular funeral customs as symbols of spintual COlicerns: the 

directing of a corpse's eyes towards the heavens indicates hope for 

eternal life (299); the use for tht> funeral pyre of "Trecs pcrpt>tually 

verdant. Iay silent expressions" of hope for resurrectIOn (299); and the 

use of music at funerai services signifies "the harmonical nature of the 

soul; WhlCh delivered from the body, [goes] again to enJoy the 

pnmitive harmony of heaven ... "(300). The mystery of death is made 

accessible to Browne by its analogy to birth. In his description of thc 

urns, Browne remarks that 

. . . the cornrnon form [of the urns] with necks was a 
proper figure, making our last bed like our first; nor mueh 
unlike the Urnes of our Nativity, while we lay in the nether 
part of the Earth. and inward vault of our Microcosme. 
(284) 

To understand death, Browne looks to the analogy of womb and tomb 

which suggests to hirn that death is both birth into a bettcr worId. and 

everpresent in hfe. "stnce the brother of death (Le. sleep] daily haunts 

us with dying rnernento's" (311). Furthermore. the flre which 

produces dead ashes is associated with a living fire: 0 Browne, "hfc IS 

a pure flame, and we live by an mvisible Sun withm us. A smaB ftrc 

sufficeth for life. great flames seemed too little after death ... " (313). 

4Davis suggests that reason. and1ysis and obJecUvity have gone as far as they usefully 
can; "when Reason pursues the knowledge of death into the reaches of the aftcrlifc (m 
Chapter IV). it collapses and ~\.ows aU to be vanlty .... Reason reaches l(s lirnit" (83) 
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This passage anticipates a sirnilar one in The Garden of Cyrus. in 

which Browne states that "life it self is but the shadow of death ... and 

light but the shadow of God" (376). 

However, as rational analysis cannot elirninate uncertainty and 

precisely identify the urns, so analogy cannot resolve all the difficulties 

and paradoxes arising from the subject of death. For Browne, the very 

existence of the Walsingham urns is paradoxical. They are nameless 

memonals meant to preserve a name, whose anonyrnity has 

guaranteed that preservation, for "to be unknown was the rneans of 

their continuation and obscurity their protection" (306). As a result, 

the urns contain only 

vain ashes, which in the oblivion of names, persons, tirnes, 
and sexes, have found unto themselves, a fruitlesse 
continuatIon, and only arise unto late posterity, as 
Emblemes of mortall vanities. (308) 

The concern for both longevity and the perpetuation of one's name 

fundamentally contradicts Christian faith, for 

were the happmesse of the next world as closely 
apprehended as the felirities of this, it were a martyrdome 
to live .... If we begin to die when we live, and long life be 
but a prolongation of death: our life is a sad composition: 
Wc live Wlth death, and die not in a moment. (304-6) 

To Browne. the "restlesse inquietude for the diuturnity of our 

mcmones unto present considerations. seems a vanity almost out of 

date, and superanuated peece of folly" (308). Knowledge of death and 

the afterlife remain unclear: "the particulars of future beings . . . 

Chnstian Philosophy yet determines but in a Cloud of opinions" (303). 

It has bren suggested that Hydriotaphia traces a graduaI dissolution of 

aIl ccrtainty, moving "from the broad uncertainties about existence to a 
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complete ignorance of anything after burial" (Davis 80). Brownc's 

analytic and analogical study of the urns, failing to establish any certain 

knowledge, can only identify the irrationality and absurdity of human 

desires for remembrance. 

In the end Browne appears to have achieved no certainty at aIl; his 

identification of the urns is somewhat equivocal,5 and the absurd ity of 

searching for earthly knowledge of a divine state is apparent to him. 

However, the final quotation from Lucan, "It matters not whethcr thc 

corpses are burnt on the pyre or de compose with time" (315). 

indicates Browne's indlfference to what he sees as Imperfect and 

unimportant alternatives in the eyes of God. Just as he includes 

accounts of both pagan cremation and Christian burial in his cssay, so 

Browne joins an objective, scientific approach wIth an analaglcal 

method in order tü explore as many forms of mediatIon as possible. 

rather than dogmatically set forth a single v,Tay to either God or truth. 

Ta Davis, Browne's study of the urns is a symbohc exploration of "ncw 

knowledge," which " ... [brings] into questIon the nature of knowledge 

itself--its adequacy. its necessary incompleteness. its hmlts" (76). In 

Hydriotaphia, the analytic and analogical serve ta both highhght and 

compensate for the limitations of the 'other' way of knowmg. and 

combine to form a whole greater than the sum of its parts. I3rowne 

arrives not at certain kncwledge of what IS by nature 

5Browne's declaration that "the most assured account will fall upon the Romanes" (2R31. 
cornes in the middle of a discussion of simil?r remalns found to be Scandinavian or 
Gennanic. 
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incomprehensible. but at a more complete comprehension of "true 

belief' (3IS). 

Brawne's epistemology in Hydriotaphia therefore combines the 

modern and scientific with the 'medieval' and analogical. This is even 

more evident in The Garden of Cyrus. where Browne's confidence in 

the interconnections and analogies between aIl things influences his 

analytic demonstration of the pervasiveness of the quincunx in the 

world. Here Browne's concern is to praye a unifying principle 

ordenng the universe. His efforts ta prove the presence of this figure. 

as weIl as the long chapter on botany, are indications of his interest in 

scientific obsenTation and analysis. However, the arder and regularity 

he attempts ta display are undermined by his style, in which facts are 

connected as much by apposition as by logic. The Garden of Cyrus is 

convoluted. wandenng and often obscure in its direction. Browne 

makes almost no effort to remain on topic to the point where, at 

times. we are no longer sure what the topic is. The text may seem at 

flrst mcrely a catalogue of incidences of the quincunx in nature, while 

many of the recorded facts seenl imagined or imposed for the sake of 

a pattern. The quincunx for Browne, like melancholy for Burton, is 

cverywhere, whether we perceive Ii or not, and affects everything, 

whether we want it to or not. 

The distance Browne maintains in Hydriotaphia is replaced in The 

Garden of Cynls by a profound subjectivity and an involvement with the 

tapie at hand. In the preface to Hydriotaphia. Browne establishes his 

objective, inlpartial position as a man of science "whose study is life 
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and death, who daily behold[s] examples of mortality" (264). He refers 

to the urns as "Theatncal vessels" (263l. part of "the whole sta~e of 

things [which] scarce serveth for our instruction" (265). The rcad('r IS 

part of a detached audience, observing and evaluatmg the "old 

mortality, the rUlues of forgotten times. [which] can only speak wH h 

life, how long in this corruptIble frame. some parts may bc 

uncorrupted" (263). In The Garden of Cyrus. however. the stag;e lS 

Nature Itself: the reader. as Browne himself. is mextricably part of 

"this Garden Discourse" (321). Even Browne's dedication lS to "a 

flourishlng branch of that Noble Family. . . long rooted in such 

perfection" (321): truly 'natural' man. 

As a result of this subjectivity and involvement. Browne's discursive 

method in The Garden of Cyrus is differen t from that found In 

Hydriotaphia. Browne begins hlS essay. not wIth the detached 

observations characteristlc of Hydriotaphia. but by tracing the 

existence of gardens, and thus nature in general. ta the thicd day 01 

Creation. Browne's particular attachment is not ta nature> as 

represented in gardens. however. but ta the well-ordered pattermng 

of the world evidenced in the universality of the 'natural' figure of the 

qmncul1X. He begins by estabhshing the supenonty of nature to 

humanity: there can be "no rivality with Garden contnvancc and 

Herbery." as "Gardens were before Gardlners" (326). He UWI1 gocs on 

to admire in particular the gardens and plan taUons of the ancien t s. 

whlCh. ImItatmg the perfection of the first garden. were planned "m 

rows and orders so handsomly dlsposed. or five trees so set togcther. 

that a regular angularity. and through prospect. was left on every SI de" 
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(328). In Browne's view, the quincuncial arrangement of gardens 

links humanity to its former, divinely ordered perfection. 

This "fundamentall fIgure" (328)--that of the five on a die--appears 

not only in nature. as in "Plantations of large growing Trees" (328), 

but also in the artificial contrivances of society. In the first two 

chapters, Browne traces the artificial representations of the quincunx 

throughout history, in the ordering of troops, in coins, constellations 

and crosses. He then affirms that the quincunx is more than a 

historical oddity, for "the networks and nets of antiquity were little 

different in the forrn from ours at present" (336). The quincunx can 

be discovered in architecture, crowns. beds and needlework; in the 

cut of precious stones, the disposItion of chess boards. the form of 

forceps and "Instruments of Incision" (338), and the plan of cities. 

The last two examples in particular show how the 'natural' pattern of 

the quincunx has been 'artifIcially' appropriated. Towns and citIes are 

based on a rectangular pattern. for "as the first station and positIOn of 

trees. so was the fIrst habitation of men" (340). Simllarly. surgical 

instruments use the decussated pattern which resembles "the inward 

parts of man ... wherein accordmg to common Anatomy the right and 

transverse fIbres are decussated, hy the oblique fibres; and so must 

frame a RetIculate and Quincunciall Figure by their Obliquations" 

(:358). For those of a more sClentific or practical nature. the 

universahty of the fIgure is further justified by its inherent usefulness 

ln antttheticétl tasks, "mservient to contrary ends, solution and 

consolidatIOn. union. and divIsIOn. . . Evulsion, compression or 
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incision" (338): the quincuncial design serves as a practical unifymg 

and reconciling pattern. 

Having identified the quincunx in its multiple. analogical forms. in 

the third chapter Bro'vne reestablishes an analytic distance from hls 

subject in order to further affirm the universality of the fundamental 

figure. In the first chapters Browne had dIscovered the qUlI1eunx 

through patterns and analogies. In the third chapter. Brownc appears 

once more to be the impartial and indifferent observer who 1ll 

Hydnotaphia described the details of bunal urns. Browne compIles an 

extensIve catalogue of scientIfic observatiOns and sensibly evidcn t 

occurrences of the qUlncunx. The presence of the quincunx "may he 

observed" (344) in the head of the thlstle; It "is dlscoverable" (344) 1Il 

many other plants; and it IS "elegantly observable, in severall works of 

nature" (343). Other botamcal facts are "observable," "mamfest." 

"perceptIble" or "vislbly verified" (343-55). Browne's recogmtlOn (by 

analogy) of the quincuncial figure in aIl its possible forms. top;et her 

with hls 'sclentIfIc' observations of !ts presence, seems ta conflrm 

unequivocally the universahty of this "regular ordinatIOn" (327). 

However, Browne's writmg is neither conslstently ordered nor 

accurately analytic m The Garden oJ Cyms. At tImes his objectIve and 

'scientifIc' approach IS as absurd as lt IS accu rate in the descnption of 

the thlstle; Browne's 'observations' lead him to confIrm the old myth 

of spontaneous production: "the generation of Bees out of the bodieS of 

dead Heifers, or what is strange yet weIl attested. the production of 
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Eeles in the backs of living Cods and Perches" (351).6 He fans back 

onto a way of knowing where authority and tradition can establish facts 

unsupported by empirical data. In the third chapter Browne also 

explores areas where objective observation and identification of 

qumcunciaI patterns become impossIble. even with "good augmenting 

glasses" (356). for the abject of study is so small or hidden as ta be 

"indistmguishable" or "undiscernable" (351). The existence of a 

unifying element is put in doubt when the quincunx cannot be clearly 

discerned; uncertainty arises where Browne can no longer argue "in a 

diagrammatically regular way" (Halley 102). As jn Hydriotaphia. this 

occurs where there is a lack of clear or definite information: "certainty 

is alhed ... to formaI regulanty. doubt and ignorance to distortion of 

regular shape Sil (Halley 102). Browne therefore returns ta the 

relationships of analogy and similarity which link the artificiaI 

manifestatIOns of the quincunx. Resemblance ties together the shape 

or texture of the bee's mouth. animal skins. the feet of water fowl and 

the stomachs of rummants: furthermore. "studious Observators Illay 

dlscover more analogIes ln the orderly book of nature. and cannot 

escape the Elegancy of her hand in other correspondencles" (360). 

In the third and central chapter of the essay. Browne shifts 

noticeably from objective observation ta the identifIcation of 

rC'sC'mblancp and correspondence. He perceives a harmony within 

nature. eVldent III the universahty of the quincunclal pattern. His 

demonstratIOn of thlS harmony requires the use of both analogy and 

6BrO\vne's bellef in thlS myth of production is les3 surprising in light of the faet that he 
has also mentlOned a deslre ta procreate like trees (RelIgIO MedtCl 148). 
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analysis as complementary approaches. yet like the limitations of 

analysis and observation. the madequacy of the analogical as a way of 

knowing is also made evident, undermining his very argument; "his 

treatise bulges with digressions from lts proposcd argument, 

digressions WhiCh list empirical evidence that nature is not pnt ircly 

ordered in fives" (Halley 1 00). Although hiS entIrc purpose thus far 

has been to establish the absolute universality of the quincunx. Brownp 

includes even those figures "not observing any Just order" (359) Even 

more oddly. he states that these figures. "bemg not agreeable unto our 

order. nor yet observed by any. we shaH not here discoursc on" (:360). 

The chapter ends WIth an example of the Incongruolls élnd "very 

anomalous mohon" (364) in certain animaIs. NeIther objectIve nor 

analogical methods can account for these exceptIons to natural 

harmony and order; Ii would seem that Browne has faIlcd to cstablIsh 

the quincunx as a [undamental figure. 

Browne's failure to recogmze the qumcunx m aIl thmgs does not 

diminish his f31th in an ordered universe; he "expected pcrfect order. 

perfect slgnificance. and perfect knowlcdgc only on the 1....3st Day" 

(Halley 115). He can thus disregard the few unccrtamtIcs and 

exceptions he encounters. and main tain thiS falth In arder and 

regularity. In the final chapters of The Garden of Cyrus. BrowI1(' 

suggests that the complementanty or harmony of diffcrent 

epistemoIogical (and discursive) approaches IS essentIal. both in orc~cr 

ta perceive the on1nipresent quincuncial pattern. and ta fi nd t fue 

knowledge. 



A large field is yet left unto sharper discerners ta enlarge 
upon this arder. ta search out the quaternio's and figured 
draughts of thiS nature. and moderating the study of 
names. and meer nomenclature of plants. to erect 
generalities. disclose unobserved proprietIes. not only in 
the vegetable shop. but the whole volurne of nature; 
affording delightful Truths. confIrmable by sense and 
ocu]ar Observation. which seems ta me the surest path. to 
trace the Labyrinth of Truth. For though discursive 
enqulry and rationall conjecture, may leave handsome 
gashes and flesh-wounds; yet without conjunction of this 
expect no mortal or dispatching blows unto errour. (386) 
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The nccessary UnIon of objective analysis. "dIscursive inquiry and 

rationall conjecture." which Browne upholds in his writing is 

partIcularly Important ln the final two chapters. together entitled "The 

Quincunx Mistically Considered" (Patrides. Sir Thomas Browne 

364n 1) In a passage of nearly "inexcusable Pythagorisme" (379). we 

karn that the quincunx can be seen, not only in X patterns. but in 

patterns of ten, as X is the Roman representation of ten; in V patterns. 

as in the Roman numeral flve: and in combinations of the numbers 1. 

2. 3 and 4 when they add up to 5. In fact. we fInd that patterns of 1. 

2. 3. 4. 5 or 10 aIl represent the pervaslveness of the quincunx In 

nature. Browne appears ta have combined his 'rational' observations 

with an cxaggcratcd sense of analogy. in order to impose the unit y of 

the quincunx. whether it eXIsts or not. 

For the modern reader. Browne has proved nothing. The 

universality he pcrceives is so flexible. it is meanmgless. For the 

rcader fanllliar wlth Burton's method in the Anatomy of Melancholy, 

though. Brownc has proven everything. Just as Burton's enumeratlOn 

of the inflI1ite causes. effects and cures of melancholy 'proves' the 

onlnlpresence of melancholy. so does Browne's literaI and figurative 
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enumeration of instances of the quincunx prove it to be a unifying 

symbol in nature. To Browne, the quincunx represents "the wondrolls 

connexion of the severall facultIes conjointly in one substance ... Ihe 

indivisible or divine, the divisible or corporeal. and that third, whieh 

lis] the Systasis or harmony of those two" (378). Patndes notes that 

systasis means both "union" and "communication between a man and a 

god" (Sir Thomas Browne 378n71). The quincunx is an ultimate, 

universal mediator: it is Anglican mediation between God and eaeh 

individual. and at the same time it is the pattern of similaritlcs and 

resemblances mediatIng between mind and phenomena. 

As universal mediator, the qumcunx also allows for the union of 

different and apparently paradmaeal discourses and ways of knowmg. 

Analysis and analogy, like reason and falth, are brought together: the 

two methods we see as belonging to different worlds are for Brownc 

essentially mterrelated. This is apparent wlthin Hydnotaphia and The 

Garden oJ Cyrus mdlvidually, and 111 the two works cons\{kred 

together. The types of discourse withm whieh Browne moves qtllte 

easily are not mutually exclusive. While they proreed on dIlTcrent 

premises, there are areas in whieh they agree and toples in whlch it is 

possible ta shi ft easily from one ta the other. Moreover, It IS only 

together that these dlscourses can lead to any slgnifIeant knowlcdgc. 

In both Hydriotaphia and The Garden of Cyrus, Brownc achlcvcs a 

greater comprehenslOn of faith than he could have reached by 

procecding simply by linear analyUc exploratIOn of burial llfns and 

quincunxes, or by mystical accumulation of Burtoman analogies. As 

reason and faith function together in the Religio Medlci to lead ta 



59 

greater knowledge and comprehension of Gad, so Hydriotaphia and 

The Garden of Cyrus together fonn a unified and ordered vision of the 

world where, as "all things began in arder, so shaH they end, and sa 

shaH they begin again; according ta the ordainer of order and mystical 

Mathematicks of the City of Heaven" (387). Here as earlier, Browne 

refuses ta limit himself to an imperfect and in complete way of 

knowing, and choa ses to remain in both his unified yet 'divided and 

distinguished worlds'. 



Chapter 3 

The Anxiety of Analytic Thought: Philosophers on the verge of a 

nervous breakdown 
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In Iooking at Hydriotaphia and The Garden of Cyrus, 1 have tried to 

establish that Browne's way of knowing, and consequently bis w~.y of 

writing, involve a combmation of wbat we see as two separate worIds: 

analysis and analogy, reason and falth, science and imagmation. The 

result of these dual presences is more than slmply "nexus through 

contrast" (Huntley 212); these different worlds are interconnected III 

such a way that one is necessary to the other. In the nlOVCIl1Cn t 

towards a donunant analytic discourse, Browne is situatcd at a \11)(j

point where 'opposItes' can be acknowledged without contradictIOn, 

and when paradoxes and ImposslbilitIcs serve to strcngthcn 011(,'S l~l1th 

in God. This IS not the case in Iater writers such as Locke. whosc 

writIng reflects a more purely analytic epistenlOlogy. WhIle allowmg 

for a more 'complete' and well-defined body of knowledge, thf' graduaI 

ShIft towards analysIs In the seventeenth century generatcd certain 

problems, sorne resultmg from the very llnpulses WhlCh lPd to an 

analytic, scientIfIc dIscursIve method. Susan Bardo has rc('cntly 

discussed the anxieties that inspired Cartesial11SI11, whilc Carolyn 

Merchant and Evelyn Fox Keller have exammed changes occurnng ln 

the seventeenth century whlCh affected both modern society and 

science. In thiS section 1 wIll consider some of the 'negatlve' factors 

in the development of an analytIc discourse. as weIl as those clement s 
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which have been lost in the emergence of an analytic epistemology. 

Recent trends in both sCience and literary studies towards holistic. 

non-linear and chaotic approaches to knowledge indicate a retrieval of 

the elenlcnts WhiCh in Browne's wnting form the paradoxes and 

imposslbIhties of which "there be not. .. enough ... for an active faith" 

(69). Browne's refusaI to choose between alternative discursive and 

epistemological methods. like his indifference to religious and 

pohtical dissenSIOn. allows him to explore 'divided and distinguished 

worlds' without remainmg in one exclusively; he seeks to unite these 

worlds, "so ... as to make but one soule and substance" (73). 

Browne's apparent inability to separate or 'dissect' different 

approaches to knowledge has given him a reputation as being quaint 

and conservative. The sCIentist who in Pseudodoxia Epidemica tries 

to rectif}r common errors still acknowledges Satan, "the first Contnver 

of Error, and professed opposer of Truth" (192), as an important 

promoter of error; an objective and descriptIve discussion of burial 

urns conclu des wIth a digresslve philosophical reflection on life and 

death; and Browne's most sustained and methodical analysis of any 

tOpiC serves to prove the (questionable) omnipresence of the quincunx 

ln our world. Leonard Nathanson opens his study of Browne by stating 

that "the histonan of ideas is hkely ta conclude that Browne is 

dcficlCnt in clementary consistency of thought" (vii). It is likely that 

bath seventccnth century and modern sClentists would come to the 

same conclUSIOn. Browne's thinking lacks the linearity and rigor that 

is associated wlth modern sCIentific discourse; his perception of 

pattern and correspondence extends beyond all 'reasonable' lImits, as 
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is obvious in The Garden of Cyrus. As 1 have indicated, evcn m his own 

era, analogical thinking and discourse based on pattern and 

correspondence were seen as fading to lead to absolut (' or 

incontroverhble truths. By the standards of the 'new' ~Cl('nc(' 

emerging in the seventeenth century. which measured the worth 01 

knowledge by its utility. Browne's 'old fashlOned' way of thinking was 

impractical. deluded, and may be ultimatcly useless. 

The scientific enlightenment of the seventeenth centuly IS often 

considered as the emergence from the scientific dark ages, whcn 

magic and alchemy were pursued as seriously as phyS1CS and 

chemistry. In The Flight to Objectivity. howcver, Susan Bardo 

conslders the err:.ergence of 'scientiflc' method and thought as a 

response to profound and wlde-spread anxietlC,", and doubts brought 

about by social. rehglOus and intellectual upheavals: 

No longer was there one true church. Nor could there be 
a claim ta one true culture--sensatlOnally increased levels 
of exploratIOn and commerce with other cultures had 
radically upset the eurocentnsm that prevailed throughout 
the medieval era. No longer, after the telescope, could the 
most intim.ate and ubiqUltous mode of human access to the 
world--the naked senses--be trusted. And pcrhaps most 
disorienhng, "lnfimty had opened Its Jaws" .... ITlhe snug, 
finite universe of the medieval imaginatIOn had been burst 
asunder. (13)1 

While these cultural changes resulted in greater awareness, 

sophisticatIOn and knowledge of the (now largcr) universe. they also 

lSee also HIll's The Ccntllry ojRcL'Olutl.OTI 179-182. and Mcrchant. 1/1e Deatll 0) Na/lUc 
99-126. Hill explores the connectlOn between scientiftc dlscov('ry. and religlOll"i and 
polihcal anxiety whI1e Merchant. hke Bordo. traces the delem"lvenc55 apparcnt 1!l hoth 
Bacon and Descartes to the wldespread "fcar that nature would iIltcrc!lct her own !.IW~. 
that the cosmlC frame would crumble, and that chaos and anarchy wOllld ru le" 
(Merchant 126). 
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raised the disturbmg possibility that "everything--perception, ideas, 

values--is determined by the ViCIssitudes of cultural 'perspective'" 

(Bordo 41). WIth the extension and en largement of the universe, one 

was faced Wlth a multiplicIty of 'points of view', many of which could 

not be reconciled: the sun seemed to circle the earth, yet it was 

estabhshed that the reverse was true: contact wIth new cultures put 

Into questIOn tradltlOnal concepts of social norms and values: and the 

fragmentatIOn brought about by the Reformation inspired endless 

debates on the nature of 'true' faith. In short. these changes, or 

"upheavals" of tradItIon, did "not simply [undermine) a set of old 

behefs, but. .. (threw) mto question the very status of belief and the 

posslbility of adjudicating among beliefs" (Bordo 39). 

Doubt in humamty's ablhty ever to achleve 'pure' truth was an 

Important source of the eplstemological anxiety and tension at thls 

time. The rehgious reforms WhlCh emphaslzed Inuivldual communi

catIon wlth and personal comprehension of God occurred along with a 

ql1CstIOI1mg of secular bchefs not founded on rational and tangible 

proofs. Furthenllorc. Ii was cOllccived possible that in the search for 

truth. "evrn the best. most rigorous uses of our cogmtIve capacItles 

may not sumee" (Bordo 43), and. consequently, that there was "no 

l11tllllate groundmg for human discrimmation. for sorhng the rotten 

from the good apples of knowledge" (Bordo 39). These fears are 

rctleetcej 111 many works of the penod. Bordo's readmg of Descartes' 

Meditations undcrlinrs the importance of doubt in the dcvclopment of 

CarteSIaI1 C'crtaII1ty: "more than merely a lmgering, hollow vestige of an 

e<.uhrr II1tellcctual fashlOn ... doubt hs) presented to us through the 
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imagery of madmen's delusions, evil geniuses, and hallucinations" (14). 

These nightmare images are eventually conquered "by the vIA!lallc(' of 

his reason," and Descartes IS able ta construct the model of knov.'kdgr 

for which he is known, a model "based on clarity, certamty. and 

detachment" (Bordo 14). He overcomes the doubts whlch plaJ~l1c hllll 

once he posits the separatIOn of mmd and body. and the supcnonty of 

the former, able to slngle-hanrlcdly estabhsh our eXIstence. Descarles 

then dec1ares "the capaClty of the Intellect te dlscrllnmate bc t l(l(,(,1l 

the merely subjective and the objective state of thmgs" (Bordo 4~3) 1 le 

perceives mathematics as the 1110st purely objective mode} lor 

knowledge, as It deals "wIth an abject sa pure and uI1comphcalcd. that 

lit] need make no assumptioI1 at a11 WhiCh expcncnce rendcrs 

uncertain."2 Knowledge based on such a 'pure' and objective modcl 1" 

unaffected by Individual blas, and lts accuracy IS thcrcfore ulllversal 

and unquestIOnable; doubt IS eradlcatcd, and 'truth' 18 back wl1h111 our 

grasp. 

While provo king a growing skepticism over the acccssiblhty of 

truth. rapid changes in science and SOCIety also mspIrcd a \vldrsprcad 

sense that the mftnIte unlverse was both unpn'dlctable and 

threatening. Nature Itself was no longer ta be trustcd. and appearc<! 

to have taken control away from humamty As a result. "m 111\1('h of 

early modern SCIence and phIlosophy - 111 13acon. most dramatlCally -

the dream of knowlcdge IS ... lIllag1I1rc} as an rxplInt rcveng(' fanta<.;y. 

an attenlpt to wrest back control from nature" (Bordo 75). For 

20escartes . quoted fi Borda 76 
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Descartes, knowledge had been made uncertain by the question of 

mdlvldual sub]ectivlty and the possibIl1ty of the "EvIl Genius, powerful 

enough to have created us, but maliclOus enough to have created us 

wlth 'sllch a deceptive nature that even the best eVIdence is not good 

enough'" (Bordo 43) to guarantee the truth of knowledge. Llke 

Descartes. Bacon percelvcs knowledge as mahciously permeated and 

obscun'd by "the fogs and clouds of nature. and the phantoms flittmg 

about on C'very slde" (Bacon 308). Llke the protestant sectanans who 

'fought' for knowledge cf God. he also sees the se arch for knowledge 

as a battle "both agamst the shocks and embattled ranks of opinion. 

and against. . . lnward hesltatlOns and scruples" (Bacon 308). 

ArcordingIy, Baron feels that the sCIentlst's responsIbihty IS ta cut 

t hrough bot h the ml st y and combatIve barners ta knowledge in arder 

to fmally 'conqucr' truth 

In Baeon's Vlew, human knowledge IS indefmlte and uncertain as a 

rcsuIt of crrors estabhshed by hlS scholastic predecessors. errors 

whlch lI(' sees as a kmd of ongmal sin. HIS New OrganoTl is wntten so 

that "knO\vledge Iran bel ... dIscharged of that vcnOI1l WhlCh the 

srrpent II1fuscd mto It" (Bacon 309). In order to 'decontammate' 

kllowlcdgC' and overcome "the dlfflcultles and obscuntIes of nature," 

Bacon devclops a tonn of logic through which one ean gain control and 

"command nature 111 actIOn" (314). Throughout hIS works, 'Nature' IS 

pcrsolllfIrd as woman. elther as object to be 'dls-covered' and 

sl'duccd. or as dangerolls perpetrator of ongmal sm, and hls use of 

metaphor ITlnforres hls concern wlth Issues of donllnation. and 

partlcularly scxual dOl11matlOn. Bacon argues for the invasion, combat 

• 
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and conquest of nature; he s~arches for knowledge of "the rcmotl'f 

and more hidden parts of nature (308). and works "to exanllIW and 

dlssect the nature of thls very world Itsel1" (318). Ile presents hls 

methods "naked and open" (309) so they may he best llndcrstood. and 

he feels that by thesc mcans he has "cstabhslwd fo[c\"er a t rue and 

lawful marnage between the emplncal and the ratIOnal faculty" (:309). 

a 'marnage' whlch will lead to the (literaI) dlscovery of t he secrets 01 

nature. and thus to absolute truths. ActIVe control ovcr nature. along 

with control over the "Idols. or phantoms. by whl('h th(' mIncI IS 

occupIed" (317) IS necessary m ordcr to overcome unccrtamty and 

arnve at pure and untamted knowlcdge. For 13acon. "thos(' tWill 

abjects. human knowledge and human power. do really meet in one" 

(323) . 

For Bacon. knowledge IS dominatIOn over nature as reprcsented 

by the [emale body. However. Bacon tells hls rcaders t hat "na t lire 

[cannotl be cOI11manded except by be111g obeycd" (32~3). As mail 15 

bath "the servant and mterpreter of nature" (323). and an ag.~f('ssl\'c 

explorer seeking "a way ... n1to her (nature'sl 1l1IH'T chambers" (;329). a 

more complcx relatlOnshlp betwecn man and nature CXIsts m Ba('()n'~ 

work. Acrordlllg to Bacon. the mlnd IS fIrst punfIcd and ckansc<!. 

then made open. rcceptIvc and sllbmlsslve. and flI1ally "lI11pregnatc<! 

by God and. 1I1 that aet. vlnhzcd" (Keller 38). Man Iwcd OI1ly »(' a 

servant ta nature until truth has bccn fC'CCIVCc! mto the Intelll'ct. alter 

this pOint. "nature bCCOI1lcS lI1dubltably fcmak. the oh]('ct of actions" 

(Keller 39). Once the IlllI1d has bccn 'II11prcgnatcd' wlth truth. ttw 

inItial stage of female receptIvIty and submisslOn IS trans('cnd('d. 



( 

67 

Bacon thereby establishes the abihty of the (male) mind to conceive 

and generate knowledge; the nlanipulation and control over nature 

whI(~h he advoeates cleanses knowledge of any remaming (female) 

confusIon. and allows It to be put to use "for the benefit and use of life" 

(Bacon ~n 0). 

Bacon advocates a 'purificatIOn' of knowledge in order to reach 

"the truc end and ternllnatIOn of mfinite error" (311) introduced mto 

the world hy woman, and m arder ta "lay the foundatlOn. not of any 

sect or doctnne. but of human utIhty and power" (310); he seeks ta 

control truth and estabhsh certamty. Locke. wntIng after the CivIl 

war. IS more dIrectly concerned wlth questIOns of SOCIal arder. control 

and sC'cunty The polItIcal dlsorder and dIssent of the mId-ccntury 

ll1SplreS Locke ta extend Bacon 's equatlOn of knowledge and power 

and Jmd a phIlosophlcaI basls to cxplaln how socwl arder can eXISt. 

Locke dermes polIt Ical s('cunty and cplstemologlcal certamty together 

as grollnds for pe<:!ccful SOCIal eXlstencC'; ta Locke. ''.JustIce and truth 

arc the C01111110n tICS of SOCIety" (Locke 1: 3;:)). For Locke. sorlal arder 

and knowlcdge arc ldcally foundcd on common sense and general 

agrccment. a SOCIal contract bctween pnvate and publIc. Indlvldual 

and collcctlve lIndcrstandmg. cliscourse IS the Imk WhICh would allow 

t hls cont ract tn 1)(' estabhshecl and SOCIal arder ta be arhICved. The 

pUrIficatIOn 01 language IS thus t'sscntIal II1 arder "ta ciIscourse wlth 

any c1carncss or orcier cOI1ccrmI1g knowlC'dge" (Locke 2: 161). Locke 

pen'clvcs languagc as flawC'd by abuses WhlCh obscure ItS mcaning. and 

consequent Iy ItS (,oI11Il1UnicatlOn. t hus potentially undcrnul1lng SOCIal 

order. ln the tlllrd book of his Essay Concerning IIwnan 

.. 
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Understanding, Locke focuses his attention on language. and s('('ks 10 

narrowly denne words, since "he that uses words wlthout any dcar 

and steady meanmg, what does he but lead himself and oth('rs mlo 

errors? And he that deslgnedly does lt ought to br looked on as aIl 

enemy to truth and knowledge" (2. 291) Language abuse IS ('OI1Cl'lvl'd 

as eplstemological treason.3 Locke feels that language. "as subservH'nl 

to instructIOn and knowledge" (2: 160). must be re-structurcd so thal 

certain and ordered knowledge can be dlscovered. and sOClal on\('r 

establIshed. 

In trylng to regulate the defImtIons of both knowledgc and 

language so as to guarantee SOCial order. Locke el1COlllllcrs ('(Tlam 

problems remmlscent of Descartes' nightmarcs of cplstclllologlCal 

doubt. In scarchll1g to dcfme 'man'. Locke fmds that th(' boundary 

hnes between human and non- hUl11an. hke Ihose betwc('n Opll11011 and 

knowledge. dcfy clanfIcatIOn 

There arc creatures II1 the world that ha\'r shapcs hke 
ours. but are hmry. and want language and rcason. Thl'IT 
are naturals amongst us that ha\'(' perfcctly our shape. bill 
want reason. and SOJl1e of them language too. Ther(' arc 
creatures. . that. \VIth language and rcaSOl1, and a shape III 
other thmgs agre(,lI1g wlth ours. hav(' hall)' taIls, If the 
inquIry be madr cO!1rernmg the supposee! l'l'al (,SS('IH'e. 
and whethcr the InternaI constItutIOn and fral11e of th('s(' 
severa] crea! ures be speclfIcally chfTerent, 1 t IS \vhully 
ImpossIble for us to Llnswer (2 221) 

The ordenng 01 nature and the cJl'ar and clIstmct catcgonzatlOIl of 

both words ancl IcIcas whlch woulcl allow meanmg. lIke nature and 

society. to be brought ul1der control, seem unachlrvable, Locke IS left 

3In "The Eplslcmolo~y 01 Metclphor," de Man cll~Cll~~CS this saTllC idea ~prcif1cally ln 
relation 10 the use of mctaphor ln philosophlcal texls 



y 

69 

to wonder over the existence not of an evil genius, but of monsters in 

men's shapes: 

ShaH a defect m the body rnake a monster: a defect in the 
mind (the far more noble, and, ln the cornmon phrase, the 
far more ess('ntml part) not? .. Where now (I ask) shall be 
the just measure of the outnlOSt bounds of that shape, that 
carnes wIth lt a ratlOnal soul? .. What sort of outslde IS 
the ccrtam slgn that there IS. or IS not such an In habitant 
wlthm? (2: 395-6) 

Given the possible eXIstence of monsters and other unclassIfiable 

creatures. Locke cames to equate truth \VIth agreement. specifyIng 

that the "SIgnIfIcation lof wordsl nlust agree Wlth the truth of thmgs as 

weil as wIth men's Ideas" (2: 303). SubJectiVlty ('mdlVldual' opInion) IS 

then an madmlSSlblc path ta slgnlfIcant knowledge. Browne's treatIse 

on the qumcunx as ul11versal figure can only be acknowledgcd as a 

cunosity. never as a vahd proof. 

What readings likr Bordo's. Keller's and Merchant's demonstrate IS 

the anxlety concrrnmg boundanes. arder. defmitlOn and cer:ainty that 

mutivate thmkcrs hkr Descartes. Bacon and Locke. who have set the 

standards for modern thought. Fcmmlst en tIques have focused more 

specifically on th(' onglIls and effects of Issues of control and 

dOll1lnatlO11 111 modern ways of knowmg. Respondmg ta contenlporary 

fears and anxl('tles. Descartes. Bacon and Locke develop approachcs to 

knowlcdge WhlCh scem to ovcrcome and rnastcr the deIllons and 

Illonsters (and t'vIl womcn) prcventmg acccss ta absolu te trLIth. In 

domg so. aIl tluee focus thclr conccrn on punflcat IOn and dcansmg: 

the body hy Il1lI1d. ('rror by truth. chaos by arder and ccrtainty. Thelr 

conceptIOns of knowlC'dgr arc Important m shapmg our modern views 
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which pnvilege mmd over body, and analysIs over ImagInatIOn. 

Bacon's equation of knowledge wIth power cames ta he fundamental to 

modern SCIence, while obJectIVlty IS saon conceived as cssent laI 111 aIl 

types of discourse: SClentlfIc, polltlcal. rehglOus, or hil'rary. An 

analytIc, dlslnterestcd and esscntIally mampulatlve approach tn thl' 

study of nature reestabhshes humamty's (and speclflcally man's) 

centrahty and Importance ln the world: a cIear and transparent system 

of commumcatlOn e~~abhshes the supenonty of the human mlIHI, ahle 

fIrst ta percclve and then conceive of nature's trllths. 1I0wcv('r, tlw 

punficatIOn advocatcd by thcse threc also reqUlres many forms 01 

ahenatIOn. Intellect IS scparated from the body, and 'masclIlme' 

sClencc IS dlvlded from and favored ovcr 'femmme' 1l1tlllt IOn In 

matters of language, words arc Isolated fro111 the two r('al111s they are 

meant ta represent: they do not CXISt as thought Its('II, nor as tangll>k 

reahtIes. Idcally, language medwtes transparently between th('s(' two 

rcahns wIthout mterfermg \Vith or affcctmg elther one Langua.e.e, llk(' 

nature, has come ta be concelvcd as under the control and subll'('t tu 

the nlanlpulatlOl1S of man, 111 thls way. buth nat ure and language ar(' 

dOllunaled, ordcred and 'put ta use' for the betterlllcnt of Jll(,ll'S IIv('s. 

Bath Borda and Keller ralse the question of the vah(hty 01 th('~(' 

models for knowlcdgc. dlscollrse and governmcnt whlch arc l>uIlt as a 

dcfcnse agamst the l'cars engcndered by sClcntlflc and sonal change..,. 

and whlch Isolate and pnvIlcge a concept as abstract as 'l111I1d' 

AnalytIc thought "has a secret story to tell. 111 the alternative 

perspectives to which it has dCIllCd IcgItlmacy, and 111 thc histoneal 

and pohtIcal clrcumstanccs of its own domlnancc" (Bordo 1 15). 
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Dctachment. objectivity and control (bath of self and others) are 

undcrmined when the irratlOnaI. superstItious and arbitrary 

foundations of analytic thmking are consldered. Cartesmn detachment 

and ccrtmnty. and Bacoman power. emerge as "type[s] of 111yStlÜcatlOn" 

(Borda 1 1 7) developed ta justIfy a partIcular way of thmklng. Foucault 

suggcsts that Lockcan arder and clasSIficatIOn are simllarly deceptive. 

and arc no more useful than the taxonomy m which 

'animaIs are dlvided mto: (a) belongmg to the Emperor. (b) 
embalmed. (c) tame. (d) suckmg pigS. (e) sirens. (i) 
fabulous. (g) stray dogs. (h) included ln the present 
clasSIfIcatIOn, (I) frenzled. (j) Innumerablc, (k) drawn wIth 
a very fme camelhaIr brush. (1) et cetera. (m) havlng just 
broken the water pItcher. (n) that from a long way off look 
hke flICS'. (xv) 

To Foucault. "the thmg that. .. IS demonstrated as the exotic charm of 

another system of thought, is the limItatIOn of our own" (xv). 

Ta Borda, Keller and Merchant. analytic thought IS limited further 

by ItS misogynous aspects. Analysis grows out of a fear of the 

IncomprehensIble fcmale: 

I...ike the mfImtc umvcrse. which threatens to swallow the 
mdlvldual "hkc a speck." the female. with her strange 
rhythms. long, acknowlcdged to have their chIef affinIties 
wlth the rhythms of the natural (now ahen) world, 
bccolllcS a rCIlllI1der of how much lIes outslde the grasp of 
man. (Bordo Ill) 

SCIC!H'C dcvclops as an effectIve Illcans ta "tame the female umverse. 

th nHlgh aggrcsslve assault and VIOlatIOn of her 'secrets'. . . (and] 

through the phIlosophical neutralIzatlOn of her vItalIty" (Bordo Ill). 

For 1\cl1C'r, Bacon's use of the Imagcry of power and dominatIOn IS a 

FreudIaI1 "fantasy of ChIldr.ood scxuahty" (40). a defense 111echanism 
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stemming from an oedipal "impulse to appropriate and deny th" 

maternaI" (41). 

In the context of thls InterpretatIOn. the sexual 
aggresslvlty in Bacon's imagery beglns to aSSU111e a 
somewhat defensive quahty. What IS most lllllllediately 
conspieuous in that imagery lS !ts demal of the femmine as 
subjeet - a demai often taken to be generally characteristie 
of the scientIfic cndeavor. (Keller 41) 

The repressIOn of the female ln what was rapidly bccomll1~ the 

dominant ep1stemolog1cal model "msured the rev!talization of hllI11an 

hope of conquenng nature" (Bordo 112). More than simply rcpressed. 

however. the 'female' aspects of knowledge--mtllitIOn. ImaginatIOn. 

f31th. subjectIvity--were entIrely suppressed m the developmcn t of 

analytic thought. Carolyn Merchant argues that Baconian 11l1sogyny. 

coupled with the Vlew of nature as female. produccd a way of thmkmg 

whlch IS envlronmentally and ecologlcally unsound. Knowledge of 

alternately passive and dangerous nature is obtamed by force t hrough 

mechamstic and tcchnologlcal devclopmcnt. llunmg and the 

explOItatIOn of the land. However. as nature IS stnpped of her secrets. 

she is a180 destroyed: thlS IS perhaps more eVld"nt now théIn {'ver 

before. 4 The suppreSSIOn of the femmmc ln the analytlC mode! IS 

thus. In a more general sense. Descartes' ahenatIOn of aIl that IS 

related ta the body; certam. tnw knowledg;e lS hnlltcd ta thc 111111d. 

specifically to the male mmd 

4Merchant argues that the "uIlcontrolled growth d~SOCldtl'd wlth capit.lh~t1l. 
technology. and progress--concepts that over the last two hundrC'd ye,lrs have beell 
treélted wlth reverenee 1Il We!:>tefn cult ure" (xvl)- -have Idt us Iclrgcly 1lll.lWcl n' of "H1l' 
costs of progfe~s, the hr1l1ts to growth. the d('f1cwn('le~ of technologle,ll ('kcl<,IOIl 

making. and the urgency 01 the conservatIOn and recycling 0/ natural re~our('c..," (X\,l1) 
For an earher dl~cLlssion from cl (htTerent perspectIve. ~ee Knlghtb 109-11 
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Llke scientific thought. analytic discourse as described by Reiss is 

hmited by Its very nature; for both Bacon and Locke, the purification of 

language means the restnction of language to what we "now caU the 

referentIal functlOn--that which is of primary importance in exact 

descnptIOn and ratIOnal analysls" (Knlghts 102). Locatmg language 

purely wIthm the mind (as opposed to earlier conceptIOns in which 

language had a physlcal eXistence as signature) seems to allow 

understandmg to proceed without dIstortion or ambigUlty, but at the 

same tUlle It "sanctIOns that divorce between ImaginatIOn and reason. 

cmotIOn and mtellIgence. that. .. was to have a bad effect on English 

poetry" (Kmghts 106). Morns Berman suggests that. besides possibly 

preclpitatmg a "dissociatIOn of sensibilIty" (ElIot 288), analytIc 

discourse and thought. although developed in order to recapture a 

newly confusmg and mcomprehensIble umverse, in fact heighten the 

sense of the meanmglcssness of aIl thmgs; "sclCntIfic conSCIOusness IS 

ahenatcd ronSCIOusness" (Berman 3). SCIerltlfic method and analysis 

"encourap;e the relegatIOn of mstmctive and emotlOnal lIfe to a sphere 

separate from and lnfenor to the sphere of 'thought' and practical 

artIvlty" (Kl11ghts 108). AnalytIc, scientifIc language speeds the 

"process leadmg to that dIvIsIOn within the mind and feelings--within 

the human psyche as a whole ... " (Knights 108), WhICh Weber 

dcscnbed as the dlsenchantment of the world (57). 

Fundamental to analytic thought is the idea that while we cannat 

know wIth rertamty why thmgs are as they are in the world, we can 

dlscover how they functIOn. and how we can control their functioning; 

we cannot know the meanmg of thmgs, but we can develop an ordered 
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knowledge of things. Questions of meaning have given way to 

questions of utility: "in the twentIeth century ... 'how' IbcconlCs) our 

'why'" (Berman 15). Bacon's efforts to mampulate and control fpmalc 

nature required an ahenation of aIl that IS female fr0111 knowledgc. In 

general. the 'ahenated consclOusness' whlch dcvclopcd ln the 

seventeenth century was charactenzed by movenlents towards 

separation and dlfferentiation. Descartes isolates 111lnd from body ln 

positing thought as necessary and sufficient to eXlstcnce: the new 

SCIence separates observer from observed 111 order to achleve 

objective. unbmsed and 'truc' results. In analytlc dlscourse. the 

separation occurs between sign. slgnifled and SignificatIOn: as ln 

sCience. questIOns of 'how' come to supercede questIOns of 'why'. 

Interpretation glves way to analysls: 

one no longer attempts to uncover the great el1lgmatlc 
statement that lIes hwden beneath ... slgns: onc asks how 
[language) functIons' what representations it designates. 
what elements It cuts out and removes. how it analyses and 
composes. what play of substitutIOns enablcs It to 
accomphsh !ts role of representation. Commentary has 
yielded to critictsm. (Foucault 79) 

The devaluation of commentary 111 favor of cntIclsm is partIcularly 

apparent in the study of literature. "the pnvileged objcct of critlclsm .. 

. S1l1ce Mallarmé" (Foucault 81). Lltcrary theones l'ach havc thclr own 

method of attacklng and dlssccLlng a glvcn work. but the analysls of 

the tcxt, hke the analysls of a mutant ccll. IS frequently dlr('cted 

towards categonzatlOn and claSSIficatIOn. Tcxts l'an be categorll.:ed by 

style. form. 'worth'. length, sub.Jcct. ldeology or pcnod. One 111lght 

question. howcver. if any of thcse classifIcatlOns IS any morc uscful 

than Foucault's taxonomy of animaIs. Not only hnlited 111 scopc. 
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classification is also extremely difficult if we consider authors such as 

Browne, who was hopelessly eclectic, and works such as the Religio 

Medici WhlCh resist classification. Browne cannot be categorically 

dcclared a sClentist, man of faith, mystic, or antiquarian; in the eyes of 

his contemporaries it was not clear whether he was a devout Anglican, 

a closet Catholic, or an atheist. Although in the Religio Medici he 

explores many of the same questIons as hiS contemporaries, Browne's 

position, like his stance on religious and political issues, remains 

ambiguous and amphibious. 

Epistemologically, Browne, like Descartes, Bacon and even 

Locke, was sltuated at a time when analysis was not yet dominant in 

eithcr discourse or thought. Individual anxieties and soclOpolitical 

Clrcumstances contnbuting to the development of analysis 

undoubtedly mfluenced Browne as weIl; these sometimes appeared as 

arbitrary or superstitIous as Descartes' demons. Browne's political and 

religious conservatIsm In the Religio Medici can appear to be a 

reactionary rcsponsc to SOCIal and ecclesIastical upheaval; his "mu ch

proclauned toleratlOn" is for Michael Wilding undermined by his 

"hostIlity to the radical sects and to the multitude" ("Religio Medici" 

1 1 0) he feared would su bvert social order. Stanford reads 

IIydriotaphia and Religio Medici as demonstrating Browne's fear and 

revulslOIl towards sex and death, and his Cartesian desire for an 

ahcnation of self [rom body. He suggests that there is a "toriured 

clemcnt in his work" (Stanford 418) which reflects "Browne's nearly 

despcratc wlsh to have done with the body" (Stanford 421); for 

Stanford, Browne's torment "displays a mind [not] at home in the 
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world" (422). However, Browne's personal anxiety leads to 

significantly different responses than those of Descartes. Bacon or 

Locke. These thinkers interpret their fears as calls for control: t}H'y 

create and advocate the irnplementation of an actIve and progressive 

epistemology. Browne's search for knowledge remams dccply tIcd to 

his faith; he "was not as interested in settmg forth grand plans for 

arriving at the truth, as he was in discovering the intncacies of God's 

designs, in the l.Jook of God's Word, as well as in the book of God's 

works, the naturai world" (Knott 19). 

Browne's anticIpatIOn of eternal life and the knowledge WhiCh "IS 

an accessary of our glorificatIOn" (148), compels hlm to pnvIlcge 

spiritual life over matenal. physical eXIstence. Llke Descar tes. Browne 

maintains a separation between sou! and body, yet he nonetheless 

expresses the need for a union between the soul "m thls her sublunary 

estate" (106) and the body: "for the performance of her Ithe soul's] 

ordinary actIOns. IS reqUlred not onely a symmetry and proper 

disposItIOn of Organs. but a CraSlS [blend] and temper corresponden t 

to its operatIOns" (106-7). Furthermore. BroW'ne ptrcelvcs the Union 

of organlc and inorganic faculties to be essential to both individuai anel 

social harmony. For Browne. the "masse of AntipathIeS" (144) which 

constitutes hlS personahty inlltates the greater soclal and pohtical 

conflicts in the worlel. and the harmony of thcse contnbutcs ta SOCIal 

and spiritual unIt y: "divided AntIpathIes and contrary faccs doc yet 

carry a charitable regard unta the whole by thelr particular dlScords. 

preserving the cornmon harmony" (146). Within hlS own sm aIl 

microcoslll, these contradictions and Jiscords. which led Descartes to 
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doubt evcrything. are to be encouraged as they are mdicative of the 

divine wIthm each one of us; Browne feels that "Man [ISJ like God, for 

m the sanIe thlngs that wee resemble him, wee are utterly different 

tram hlITI" (137). Browne declares that he is nothlng. "If w1thin the 

compasse of my selfr. 1 doC' not fmd the batteil of Lepanto, passion 

agall1st reason, reason agamst faith. faith agamst the Devi Il , and nly 

conSClCncc agmnst aIl" (145). Descartes' doubts encouraged hlm to 

construct paths to cert31nty; for Browne, mner contradIctIons fuel his 

faI th and hIS reason to discern a dIVine harmony WhICh subsumes 

earthly paradoxes. 

Just as Browne mamtams a 'Cartesian' separation of mmd and body, 

although wlth dIffercnt ImplIcatIOns. so does he support Baconian 

enthusiasIll for SCIence as a productIve path to truth. However. again 

I3rawne's intentIOns arc dIfferent. Where Bacon seeks to eradlcate 

crrar and cxcludc aIl 'pollutmg' elements from knowledge. Browne 

looks ta 1ndude aIl forms of mformatlOn. whether paradoxical or 

contradlrtory.5 Hp stands "hkc Janus ln the fIeld of knowledgc" (148), 

mtngued by UH' aml)[gUlty 01 truth rather than lI1terested lI1 llI11ltIng 

and c!ehnll tmg ItS scope. 6 More than sllnply of practical use ta 

SOClcty. the SC)('IltlflC endcavor 1S for Browne "Ill(' debt of our reason 

W('l' owc llIlto Cod, and the llOl1lagc wce pay for not beinJ~ bensts" (75). 

/\s truc chanly IS 1>oth scclllar and dIVII1C. so I1row11c's Int('r('st ln 

SCICIHT and the study 01 natun' li 111 tes worlcIly and spIrItual aspects; he 

!ee!s that "thos(' hlghly magl1lhe JllIll [Gad! whosf' JUdIClOt1~ enquiry 

5S l'C IL1111ll1 BWWIIl' ,1" "I1"t\II,dl~t" élnd ('ollcc(or o[na(ural lact 

GSl'C H..lj.lIl n-l l, OIlltglllC 01 J<lI1l1S in Miltoll and BIOwne 
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into his acts. and dehberate n:search into 111s creatures. rC'tunw the 

dut y of a devout and learncd admiratIOn" (75). IAke Baron. 13row11(' 

perceives nature as female. and hls opll1lOn of womcn 18 th(\t "the 

whole world was made for man. but the twelfth part of man fOI- \\'ol11an. 

man IS the whole world and the breath of Gad. woman the lib and 

crookcd plece of nlan" (148). I3ut despite thIS, 101' Browl1l' Icma](' 

nature IS closely associated with God: the sear('h for knowlcdg(' 

procecds not by Bacoman "exclusIOn and reject IOn" (Ba~'on :315). bu t 

by the mclusive study of aIl aspccts of nature, "the Art of God" (13row11(, 

81) . 

WhIle Bacon and Loche are lnterested ln the ordenng of sCience. 

socIety and language, Browne values order as an expresslOl1 of God's 

wisdom. Thelf concern wlth eompletcly Cli111111ating llliSuncÏt'r

standing and contusIOn IS ahcn to Browne, who concclvcs of chaos and 

paradox as unavoldabIe III thiS lIfe. Brown("s sense of 'the orcier of 

things' IS consequentIy not as rigld as Locke's. J le fpeIs that SOCIal 

order cannot be attamed 111 aIl quarters. "bccausr 1 he gIory 01 011(' 

State depends upon the nllne of another" (82). 1'0 Browne. nat tiraI 

arder is simultaneous w:th disorder; ultunatc arder. hke absolute 

knowledge. can only be found In God. Whilc Locke cquatrs order with 

a11 signifIcant knowIrdge, Brownc aSSUIllCS that God's ways arr Ilot 

comprdlensibIc to Infcnor human rcason. ane! so hl' cIo('s not s('('k out 

pcrfect clanty III knowlcdge al' cliscourse. '1'0 BrOWIlP. "It IS 

l111posslble that cither III the dlscourse of man. or ln thl' Il1falhble 

voyce of God. to the wcakcnesse 01 our apprehcnsiOl1s. t1wrc shollId 

Ilot appeare irregularitlCs. contradictions and antull0111eS" (H7). 
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Browne main tains the importance of the analogical path to knowledge. 

where mystenes arc understood "Wlthout a ngld df'fmitlOn In an easie 

and Platonlck descriptIOn" (70), and where truths are grasped through 

fmth. while at the same tIme humblmg what sets humamty apart from 

beasts, the rcasomng faculty. Ile beheves that reason IS yet "hiS best 

Oedlpus" (66), but acknowledges and even advocates non-analytic 

paths to truth, partIeularly 111 matters of falth: to Browne. lt "IS no 

vulgar part of fmth to belleve a thmg not only above. but contrary to 

reason. and agalnst the arguments of our propcr senses" (72). 

Browne's l'oeus in his sC3r('h for knowledge IS splntual understandmg. 

cven as thls may contradict knowledge applIcable to SOCIal. politIcal 

and 'carth-bound' situatIOns. 

I3rowne's inclusion of apparent contradictIons m his conceptIOn of 

knowledge IS in direct contrast with the ahenatIOn of opposltes 

charactenstlc of an analytic epistemology. In the holy Tnnity. "though 

there be three persons, there IS but one I11111de that decrees. wlthout 

contradICtIOn" (75); so to Browne. OpposItIOns and dlfferences do not 

hindcr the '-lChl{'vcnlenl of truth, but umte II1 order to mdlcate grcater 

and mcomprehCI1Slble truths. In l3rownc's VICW. 

wc arc oncly tlIat <lmphIlJIOUS plecc betwecne a corporall 
and spint tlall t'bSCIH'C. that midùle [orme tha1 hnkes those 
two togetl1l'r. and makes good the mcthod of Cod and 
nalllfe. tlIal jUlllps not [rom extrcames. but umtps the 
\I1eompat Ibk <hslances by SO!1W middle and partlclpating 
natures. (1 (X~) 

As an ampll1blOlIS helllg. Brownc bclongs to bot Il the physical and 

spintual worlds. lust as lBS eplstcmology bc10ngs to buth the dnaloglcal 

and the analytl('. Brownc IS intcrcstcd in the "causes, nat ure. and 
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affections of the Eclipse of Sunne and Moone" at the saille t1l11(' that hl' 

is drawn "tC' contemplatc a reason why [God'sJ provIdence hat h sn 

disposed and ordcred thclr motIOns" (77) ln 13<'rl11al1's krIllS. 

Browne mamtmns a "partIClpatmg eonsnousness" Whll'h "besp('aks a 

psychle wholcncss that has long smec passcd [rom the S('('l1e" (2) \VIt h 

the advent of a purcly analytIe conSClOusncss Ilowc\'er. analysls lS Ilot 

to be discarded outnght for ItS mabIllty to cncompass the whuk 01 

human understandll1g. 13rownc's work ltsclf me!tcates. If Ilot solutlOllS 

to a problem. then at least an cxample of the 'larger VISH)J1' wl1l<'h 

includes rather than cxcludes. and WhlCh hclps further t lw 

'advaneemcnt of learning' If not m a straight Ime, then at least along a 

broader path. 

What emerges from a discussion of Browne's u11lhcd and 

inclusive approach to thought is an awareness of the weakncsses 01 

analytlcal and scientific discourse, and the need for a rctneval of those 

elements--thc analogical. the intUItIve. the 'femllllI1e' and th(' 

unagmativc-- WhlCh have been repressed, It IS 111 thiS S('11S(' t hat 

Browne's works arc slgIllhrant. for withm th cm. 1 argue. one ('an fme! 

these 'subjectIve' aspects sIdc by slde with the analytIcal and obJcctive: 

more than complcmentary. t!wse 'opposed' appro(1ches are both 

interconnected and mtcrdcpendent. 
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Conclusion 

The Fundamental Interconnectedness of aIl Things 

Throughout thlS study 1 have suggested that Browne's way of 

thmkmg and hlS way of wnt1l1g represent an alternative to a strictly 

analytIc cp1stemology and d1scoursc. Brownc's approach to knowledge 

(,OI1SIStS 111 rrconcllmg the apparcntly lrrcC'oncllablc: reason and fmth, 

analysls and lI1lagmal 1011 , sCience and lIllagmatlOn Wh1}e the lcgacy of 

Descartes and Bacon IS an atOl1llstlc way of thmk1l1g "ln tlw sense that 

knowlllg conslst" of subd1vidmg a thmg mlo Its smallcst componcnts" 

(Herman 21), Browne's mcthod lS hohstIc and mclus1vc: he secs 

kllowlcclge as reqUlnng a umon of contranes 'n order ta achICve truth 

whlch IS greater than the sum of Its parts. As Browne's approach to 

kllPwledge combll1cs the analytIc and dle analoglcal. It lS not a 

questIOn of cl!scardmg analysls entll·ely. Rather than an alternative 

I1W( hod excluckcl from aIl others, Browne's ep1stemology stands as an 

lI1duct'llH'l1t for a rl'defImtlOn of our way of thmkmg whlch l111ght lead 

to mort' 'complete' ways of knowmg. As a fmal conclusion, 1 would hke 

to eXall1111e bndly recent cntIcal suggcstIOns for such a redefmItlOn, 

SIJeclfIcally m SCIence and htcrary study. 

The CartesIan separation of TT1ind and body allowed for the 

development of a reductive and meehanie&l method which, in science, 

wm; Ilot questIOIled untii carly in our own century. The limitatIOns of 

atoIlllstiC. apparently objective rnethods are made 111anifest most 

• 
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notably in quantum phySlCS. where theones of uI1ccrtainty and 

relativlty uJldernllne the concept of the detachcd ncutrahty and 

objectlvIty of the sClentlst. In parhcular. IIcIscnbcrp,'s un('erta1l1ty 

pnnclple asscrts that observatIOn IS affccted by the ohsl'r\'l'r's m\'1l 

sItuatIOn m ume and space lI1 such a way that "tIlt' fIrst cOll(hlIOIl 01 

any ngorous prcdlctlOn. namely. the a( ('urate establishmcnt of" a 

system of 1I1ltwl data. IS lInposslblc" (S:l11on 199). 111 physl(,~, th(' 

result IS that "lt IS obJectlvC'ly ImpossIble to dlstmgUlsh l)('!w('cll 01>1<'<'1 

and motIOn" (l3achelard 138) 1 Theones WhlCh takl' mto aCCollllt the 

mterdepcndence of observer and obscrved arc by nat ur(' ClllplrICallv 

unvcnfIable. the breakdown of a problem into dlscretely rcsolval>lc 

parts IS no longer Jusuficd. as the 'parts' are now scen t 0 be 

fundamentally lI1separablc, 

In The New Sctent{fic Spirit. Gaston Bachelard stressrs that th(' 

awareness of the InterconnectlOn of scienuflc vanables docs not 1I11ply 

that Cartesmn SCIence and Ncwtonlan physlcs no longer hold truc, but 

that they can represent only sImple cases of larger. more (,ol1lplcx 

theones. Bachclard outhncs the possI})llItlcs for a non-Carteslan 

epistemologv WhIC h l'an account for the cam plexi t 1('S 01 ml ('r

dcpen(knce rather than seekmg to Slll1phfy and alIcllatt' varIables; 10 

Dachelard. "the only way tü fonn a correct lclea ut the Sllllpip IS flr~t to 

study the cOlllplex 111 depth" (152). Fundal1lcntal to hls propos cc! non

Cartesian SCICllce IS the awarcness of "the rcahty of the ('omplc>. ... of 

quahtIes 111 the whok not l'vIdent 111 the parts" (142). FlIrthermon', 

1 Sec further Bachelard 122-34 
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sClentifIc indeterminlsm allows for the existence of self-contradictory 

tcrms WhiCh cntall. In Bachelard's words. the "introduction of 

transccndental quahtIes. by WhiCh 1 mean that somethmg that lS not a 

property of any part of the system may bc Imputcd to that system as a 

whoIc" (114).2 In Brownc. thiS way of thlnkmg IS appan:nt 111 his [alth 

ln thc qlllI1cuncIaI ordenng of the' worIe! desplte' eVIdencc to the 

cont rary. 3 Bachelard notes that a theory of mdetermi mSIll actually 

subsumes dcte'rl11ll1Ist!c ll10clcis "by spcrIfylng with preCISIOn the 

('ol1(l1tIOI1S and 11l111tatlOl1s under whleh lt lS pOSSible to regard a 

phenol1leI1oI1 for ail praetlcal purposes as determmate" (121).4 Non

CartesIan methods do 110t look to reduce and slmphfy. they seareh to 

cstabhsh complcx systems of thOllght. lI1 wlllch Slll1plr laws and rules 

are "reduced to not hmg more than the slmphclty of an example. a 

truncatcd truth. a schematlf' outhne. a blackboard sketch" (156). 

MathematlCai chaos theOl-Y has been explored as a comprehcnsive 

model whlch accounts for a11 (c,,"en contradlctory) observatIOns and 

Imds "ordcr 111 disordcr" (Taubes 6~3). In contrast to the orthodox 

CartcsJaIl approach. "chaotIclalls concentrate on the c1ynall1lcs of the 

system as a whole: on what the parts are domg. not m(hvidllally. but a11 

tO,~cther" r 'aubes 65). Smcc the tra(11tlOnal use of linear cquatIons to 

2For l1lore 011 the IInplicatlOns of sClentihc indctcnllimsm. sec Bachcl-lrd 113-121 

3Wll11e the cOl1cept of the whole system clcting dlflcrently tram Its parts IS u~cd 111 a 
posItive W<1Y in SCIeI1I111(' research. for Browne Ihe nega!Ive slde 1') 10 be seen in the 
bt'hdvlor 01 the I11O\). whwh ('ontradK'U, the behavior 01 Idtlonal inrltvlduals Sec 1I1 
pclrliclIl,!r BrowIle l ~~4 

4 !3,1l' hcl<lI ù'~ ~pl'cllll' exal11JJk b llelsenlJeIg'~ llondetcllllllll!:>tIc phy~lC!:>. however, there 
Is cl m:lthenMtlcal analoror in the defmitlon of the ~et of !Calll1lm])ers. which subsumes 
Ilcllllr.1I lllllllbcrs. lé1tionnl nlllllhers and il1teger~ by spccIJying the conditions for their 
ex Ist l'I1C(, 
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describe phenomena IS limIted as Cartes13n SCIence IS lÏl11ltcd. by lis 

inherent nred ta have evcrythmg fit mto narrow. restnctcd patterns. 

sClentIsts have looked to non-hnear dynaIl11cs Non-lll1car l'quatlOl1s 

(1l1 WhlCh vanables arc squared or n!lscd to hlgher p()\\'l'r~l. 

exponentlal and rccurslve (cychcall equatlOns are far more (hlfH'ult 10 

solve, but also arc far more accurate rqJITscntauons 01 Hat tlI al 

systems. The applIcations of non-lmear and chaot 1C IllOdels rallge 

from blOlogy to mcteorology, and provlde "hope of underst andlll.l.?' 

[complcx systemsj at some fundamental lcvcI. even If the future statl' 

of a chaotlc system cannot bc predlctcd m detall" (Taulws 65) 

The study of chaos and mdetermmucy IS part of the expansion of 

selentlfle research whlch Keller suggests could rcestabllsh "a 

conceptIOn of nature orderly 1I1 ItS compkXIty rathcr than lawlu} lJ1 Its 

slluphe,ty" (136). Lllœ Bachelard. she clifferentlatcs the fl'ductlOl1ISt 

scarch for 8clentlflc laws [rom Uw perceptIOll of pattern and COIl1ple:-.. 

arder. Keller secs a pnnclple of llI1lfIcd dilference--as opposcd to 

divISlOn--underlYl11g the search for sClent:fIc patterns: "Is]elf and 

other. 1ll1I1d and nature survIve Ilot III J11l1tual alIcIlatlOn. or III 

SytllblOtlC lusion, but 1I1 structural ll1tcgnty" (lG5). She expresses thl' 

1I1lportance of diffc,..{"l1ce 1Il tcnns n'mmlsccnt of Browne: 

Whereas th("sc OppOSlt IOns Is ub.lcct - oi>j('ct, III md -nlattcr. 
feehng-r('a~nn. (hsorder-law] are lhrectrd tow;lrd a cosmic 
unit y typlcally exclucJIng or dcvounng Olle of the pair. 
toward a unIfIed. all-Cll('OIl1paSslng law, respcct (or 
chfferrnee rr11l<lms constant wlth ll1ultiplIcity as an end In 

itsC'lf. (1 ü;3) 

Ta Keller. the "emphasls on intuition, on fe('ling. on COI1n('('tion and 

relatcdness" (173) in what might be a 'new' science mdicéltes the nced 
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for a fundamental rethmkmg of "the terms In which our understanding 

of sCIence IS ~onstructcrl" (175-6). Issues of gender. of male mind 

donllnatmg ff'malC' nature. must be transeended In arder ta "help us 

rcconstruct our undcrstandmg of SCIence 111 tcrms born out of the 

chvcrsc spcctrulll of human cxpcncnrc rath<;r than out of the narrow 

slJC'ctru01 that our culture has labcled mélsruhne" (176). 

The prevaknce and lnadequacy of masculIne theories of scienüflc 

dominatIOn arr dCI110nstrated ln Keller's own fIeld of study. 

mathcmatlf'al hlOlogy Researrh concernmg theones of aggregatlOn in 

ccllular shn1f' mold lcaos her to question tréuhtlOnal analyses whleh. 

lacking conclUSive rVldcnce. stIll Impose a '''Master Molecule'" as 

governor of a system. o"erlookmg the posslblhty for a '''Steady State' 

concept" charactenzed by "functlOnal Interrelatlonshlps" (54). Ta 

Keller. sCience IS prcchsposed to conceptually simple LxplanatlOns 

that pOSlt a masculmr. dOll1mallt. controlhng factof. ta the detriment 

01 both accuracy and lur01('r llIli:krstamhng. In lhe same way. Berman 

questions thr SClcnt Ifl(, preference for maX1l111LdtlOn over 

optlIllizatlOl1. WhlCh goes ham! Il1 h::md wlth a sociologlcal privIlegll1g 

of profIt over balance and dOllllllatlOn over umty.5 Berman peITeives 

an adJl1stl1ll'nt 01 our eplstl'moioglcal goals as necessary In order ta 

prev('nt the detenoratIOn of the natural as weIl as the psychIC'al world. 

Tht' restoratlOI\ of global and spIn t liaI lwalth for Brfman n'qull ~s the 

1 ctncval of the archaic trachtlOn of partIclpating conselOusness. "the 

end of ego-eonsclOusnrss" (~30~3), and a redefInition of the seareh for 

5For more 011 '~teadv st,lte' cOllcepts. or homeoslasls. see Bcm1au256-60. 287-88. 
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meaning as an endless and cyclical process rather than an escalating. 

anXiety-filled search for control. The reenchantment of the world 

would mean the reUnIon of mdIvlduals to the world they 11\'(' lIl. and 

the world they bchcve m; "once agam. the secular would be the 

handmaldèn of the sacred" (Benn an 301) 

As new theones m SCIence and SOCIJlogy tend towards hohstlC and 

inclusive models of thought so do they presage changes in hterary 

study. towards an mterdlsclplmary approaeh. Although ecrtam trends 

in literary thcory have soughl to Is01ate the text from lts cultural 

context. 6 Paisley LlvmgstO:l pomts out that 

the hlStOry of cnl1clsm III the twentlCth ecntury ... is il 

history of the borrowmgs. both creatIve and stenle. 
whereby the study of htcrature has brcn onentrd and 
stimulatcd by a range of Idcas. lheones. and onentat Ions 
anslng [rom wlthm othrr fIelds (264) 

Literary study is bath cxpanded and 11l1provrd by our knowlcdgc of 

history. plulosophy. psychology and SCIence In return. LlVlllgston 

feels that hteral-Y knowlcdge can contnbute ta general knowlcdge If 

the hteraly work "IS approachrd as the maIl~rrstatlOn of a useflll alld 

revealmg pcrspeclil1c on the problcm" (262). C()mplcnH'ntlll,~ the 

benefJts to htcrary theory of ItS union Wlth otller (lI~clphlH'~ IS "1 h(' 

possiblhty that hte,-ature be eillployed to complcxI1Y. challenge and 

improvc the models and hypothcscs gUldmg rcscarch Wlt hm 1 he 

humamties and social sciences" (Llvmgsto!1 266). 

6See in partlcular Eagldon on structuralism and semloUes 91-126 
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These alternatIve defimtions of scientific and literary inquiry have 

in eommon a foeus on the varied. eomplex. and holistie nature of 

knowledgc rcquirirlg equIvaient methodologieal approaches. To both 

SClCntIsts and studcnts of hterature. an awareness extending outsIde 

the specifie scope of research is necessary in arder to aehieve any 

'complete' knowledge. Just as for Browne faIth was neeessary to 

knowIedgc of the world. and reason to knowledge of God. Patrides 

sces 8rownc's approach to knowledge as employing a strategy of 

mdlreetion that "lS at once singular to hlm and yet conformable to 

God's prototypically 'cryptIck and Involved method'" (''The Best Part oJ 

Notlnng" 46). Browne comprehends God "asquint upon reflex or 

shadow" (74) in the qUlncunclal patterns In nature. the solcmnity of 

bunai practIccs and the sIgnifIcance of hIS medical ?rOfesslOn. In the 

same way. knowledge. literary. scientIfic or otherwise. must 

sornetlmes be achleved 'asquint' through the indirection of an 

inclusIve and mterdlsciplinary approaeh. 
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