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Cette these se propose de decrire 1'évolution de
l'Islgm indonésien et le role complexe qu'ont joué les
‘ulama’ dans l'histoirg moderme ,de 1'Indonesie, et plus
hparticuliérement pendant la periode ‘de 1'occupation
japonaise, v

| Par opposition E'Ia politique hollgndaise,.les
' japonais , quant'a eux, choisirent les ‘ulama’ afin que
ces derniers participent a leur administration gduverrfe- O
mentale, Les tulama’ saisirent cette occasion imprévue
'pour‘préparer les {hdonésiens a obtenir leur indépendance.
D'autre part,les japonais essayerent de "nipponiger’

1'Islam indonésien mais cet - éffort echoua car leg ‘ulama’

les resistérent,
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[ This thesis;is intended to describe °the evolution
o% Indonesian’Islam and the complex role played by the
‘ylama’ in the m;éern history of Indonesia and partic-
ularly during the Japanese occupation. l

In contrast to Dutch policy, the Japa:i%e chose
thé ‘ulama’ to participate in their administr ion. The
‘Elﬂgg’ seized this fortpltous opportunity to prepare
the Indonesians fof the achievement of their freedom,

On the other hand, the Japanese also attempted to
Nipponize Indonesian Islam, but this attempt failed because

the °ulama' resisted it
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NOTE ON TRANSLITERATION,

In this.study, Indonesian names and terms in-

cluding words of Arabic origin, are written according /
to’ the system of Indonesian transliteration. 1In dealing
with the,perplexiné problem of variations in the spell-
Lﬁg of Indonesian proper names, Suwandi's method1 is used
For all other wor?s,*ﬁhe New Indonesian spelling systemz
is used,

‘ Arabic technical terms and terminology not hormal:
ly part of the Ind§ﬁesian language are written according
to the transliterﬂ%ion system followed by the Institute
of Islamic StudiééichGill University.

The New Indonesian spelling system in comparison
with Suwandi's method and the English trapsliteration is

as follows:

Indonesian, ‘ E English
transliteration,

T 1 N
Suwandi's New
method, spelling.

t] c . ch

dh ’ dh .2z

1

Being used by the government of Indonesia
between 1947 and 1972, ;

2promulgated on August 17, 1972,

vi



.Suwandi's

method,

dlL
dz’
dj
ch
nj

\a

New

spelling. .

a1 -
daz-

sh
8y
ts

English

Cviit o

transliteration.

d

dh’

J
kh

K

nwe:

‘sh
th
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' Josef Silversteiu says, 'Among political scien-

' t1éts studying SoutheassmA81a durlng the past decade on-
1y a few have gshown their passing interest .in the period
of the Japanese ocqupatlon;"l Silverstein’s statement iS\
vaiid also for Ihoonesian history. Unlike the attention
given to the period of Dutch coloniai rule, only a few
seholaré have shown their .interest in the period of the
Japanese occupation of Indonesia, in general, and in Is-
lamic developments in particular., Harry J, Benda and
Benedict R.0'G. Anderson lfmited tgeir discussions to Java,
and A, ﬁ. Piekaar limited his die;ussion'to Acﬁeh Although

:these two areas deserve special attention, for Java is the

; centre of Islamic movements and Acheh is the most ;taunch-

ly Islamic area of Indonesia, one cannot deny that othep °

areas also have played a leading role in the political ev~

. . olution“of Indonesia. B

| }n this study the writer attempts to trace tﬁe

evolution of Islamic mo?éments in the whole of Indonesia

. and the complex role the 'giggéi played in modern oistor§,
fﬂ?t/parficularly during the period'of.the Japanese occupation

(Maech 1942 to August 1945), The ‘ulama’ in this study
are tofbe distinguished from eheJQrouo’of western-educaf-

Q ' . 1
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ed Islamic leaders who also played an important role in
Islamic political developments, ' Because :hey worked to-
gether with the ‘ulama’ during the Japanese occupétion,
they are included in this study,while the secular nation-
alists,who -were also' active but did*not work with the

ulama’, are given brief mention only,

A
The study is div1ded into three chapters. Chapter

one describes the role of the 'ulama' as well as terms

l

used in referring to them., In this connection. the writer

has chosen the terms used in three areas, namely Java,
Minangkabau, and Achgh for the sample, Although there’are
250 ethnic grdpbs in Indqhesia with, probably, every group
having its own term for the ‘ulama’, in the three areas
meﬁ?foned above, the ‘éliﬂi' enjoy greater influence  in
the community and their position is clearer than in_pthqf
areas, In order to have an idea abouf ‘the’' Indonesian
‘ulama’, who they are, what their. position is in the com-
munity, what their - functions are and what they represént
attention should be given to the problem and development
of these ‘E&Eﬂé" Befdrg the Japanese occupatioh/these
‘g&ggé} were divided into two groups, the kaum tua

(conservative) which had great influence in thg/villages,

and thé kaum muda (modernist) which had grijy/ influence

n
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l :
in the cities. The Japanese, for reasons which will be

_ discussed later, attempted to reconcile these two groups,

Thanks to this Japanese attempt, the open conflict between®

the kaum tua and the kaum muda which was concerned mainly

about furu® (religious details) gradually disappeared, and
D

fr9m then“on they are generally treated as one group in

Indonesian politics.

Chapter two deals with the problems‘of the Japanese
policy towards Islam in Indonesia. In contrast to the
Dutch colonial rule when the ‘glggé’ were excluded from
positions of real political or administrative power, the
Japénese;chose the ‘glggé’ to participate in their admin-
istration. The Dutch used the aristocratic group, that
is to say the priyayi in Java, the kaum adat in Minangka-
bau, the uleebalagg in Acheh, and elsewhere the rajas as
the c&rnerstbne of their polonia} system, They even saw
the ‘ulami’ as-a troublemaking element in village society.
On the other hand, the Japanese4chose the ¢ylama’ in order
to help them obtain a firm footing in the Indonesian wérld
in which the ‘Elﬁﬂé' played an impp?tant role (in the
ﬁuslim‘community).q In order to gain the sympathy of the

‘ulama’, the Japanese began to show their interest in

Islam long before they invaded Indonesia, It was not a

Latentin, 30 o 3
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- surprise, therefore, that as early as 1937, Sjahrir said;

"As far as I can make out, the whole Islamic population

of our country is now pro-Japanese."2 The Japanese also
proclaimed that they would esteem and respect Islgm, and

that "liberated" Indonesia would even belset up on the

basis of Islam, Shortly before éhey landed in Indonesia .o
.they beamed broadcasts to Indonesia in which they‘claiméd

,’ that they were coming éo liberate the country from the

oppression.of the Dutch Christian rule, Aircrafts dropped

miniature Indonesian flags which, along with the national

anthem;aIndonesia‘Raya, had been forbidden by the Dutch,
Thus, when the Japanese landed in Indonesia they were at
first welcomed as liberators. In Acheh, even before the

Japanese arrival, there was already an uprising against

Z
£
L
E
:

the Dutch. ST~

As a matter of fact, .it will be shown that the
Japanese were not the liberators who would bring freedom
to the Indo?esigns, nor were they men who would respect .
and esteém Islam, Rather, their ‘policy towards the In-
donesians was to carry out a plan to Nipponize the Indo-
nesians, a plan which they had previously -successfully
carried out in Taiwan, Korea, and Manchuria. éhe Japa-~
nese wanted to imbue ;ndonesian Muslims with their own

{ i

e -\
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’ spirit, culture, ideas, and ideals. AEverythiﬁg in the'

|

’

Q . !

Eield of Isldm had to be pit under their control, and had ]
to becote tools for spreadiné their culture and 41ideas.
Muslim schools and pesantrens (boarding school) had to
abopt thg Japanese curriculum in which the Japanese lan-
guage had to-be taught. The Japanese, even during the
first year of their occupation, banned the teaching of -

Arabic. The ‘ulamﬁ’ had to join the latihan kyai (trdin-

]

ing course for fulama’) where they were introduced to the

i

Japanese culture in order that they would spread it out ' -

- ¢
o e a}.—r’:‘
£
3.

to the people. These *ulami’, even during their stay at

the latihan kyai, were forced to perform the saikeirei

(a deep bow towards the direction of the Japanese Emperor's

E remw maam

throne in Tokyo), which was contrary to Islamic teachings.
In the field of Muslim movements, fhe—Japanese wanted to
have only one‘%ingle-organiiatibn, instead of several
movements which had existed since the pre-war period,

This attempt had the aims, 1) to have a huge media to reach ,

‘the masses so as to introduce their ideas and ideals, and

2) to control easily both the organization and the masses,

Therefore, when the Japanese saw that the Majlisul Islam Aﬂaa

- Indonesia (Supreme Islamic Council of Indone31ans), better

+

known as MIAI, was not a tool with which they could reach
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their goal, the MIAI was then dissolved and replaced by

the Majlis Syura Muslimin Indonesia (Consultative Council

of Indonesian Muslims), well known as Masyumi. The only
institution with which the Jaﬁanese implemented their
policy towards Indonesian Muslims was the Department of
Religious Affairs which was established within a few weeks
of their arrival., All of these matters\will be discussed

in chapter two.

t

Chapter three deals with the responses and atti-

tudes of the fulama’ towards the Japanese policy. The

3

‘ulama’ and Muslim leaders became aware that .the Japanese

‘would interweave Islam with Shintoism, Therefore they

AL
~.opposed the Japanese policy., In the field of Muslim move-

(I

mentd}%@he opposition took shape in the proclamation by -
their leaders, that they would work together with the
sapanese Military Government, but only on condition thatw
a way be used which would not offend Islam, The Masyumi,
which the Japanese expected could bind the Vglééé’ to
their side while working on the Japanese slan, seized the
opportunity given by the Jabanese to organi;e the masdes
in order to prepare them to achieve their freedom, When
the Japanese asked the Maszgﬁi to stir up’ the Muslims to
do a jigégs (holy war), this campaign became a boome?ang

»
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for them, for the Japanese themselves were kafirs (infidels);

they were not even ahl al-kitab* (the people who have a
scripture). Some of ;he ‘ulama’ and Muslims chose pheir
own way to show their opposition to the Japanese by incit-
ing rebellions against them. Before the end of 1942,
stimula&,ted by the spirit of jihad, a ‘alim named Tengku
Abdul Jalil led a rebellion against the Japanese in Acheh,
This rebellion was followed i>y sporadic rebellions all ovwer
Indonesia., In December 1943, anothér rebellion broke out
at Pontianak in West Kalimantan (Bormeo). In February
1944, yet another rebellien broke out at Sukamanah Singa-
parna, and this continued at Karang Ampel in May, and at
Lohbener in August in the same year. All ;f these three
places mentioned above are in West Java, In February

1945, a detachment of Tentara Sukarela Penbela Tanah Air

(Voluntary Defenders of the Homeland); better known as’

* Peta, broke out in mutiny at Blitar in East Java, JIn May

1945, again, a rebellion broke out at Pandraih in Acheh,
Anh, in September 1945, when/the.Japanese had surrendered
to the Allies, thé people at Lhokseumawe in Acheh took
revenge by attacking the Japanese at Cunda, All of ;hese

matters will be discussed in chapter three.

One point that should be emphasized here is that the

]
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information and data utilized in this study are based
mainly upon secondary works. All that the:writer could
do was to have information from eyewitnesses of some
events, especialiy on the qttitudgs and responses of the
‘ulama’ of Sumatra -towards the Japanese policy, aand on
rebellions at Bayh: and Pandraih, both in Acheh., The rea-
son is that,’it is very‘difficult‘to obtain originél
sources, és éost of the Japanese records in'Indonesia'
were lost or destroyed, Moreover, the writer did not
have an opportunity to do research on the problem in
Indonesia itself, Therefore, this study can'only yield

tentative results.
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FOOTNOTES TO INTRODUCTION.
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1Josef Silverstein, "The Importance of the

Japanese Occupation of"@o?utheast:f&sia to the Political

Scientist", Josef Silverstein, ed,, Southeast Asia

in World War II., Monograph Series No. 7 (Naﬁv Haven:
]

Yale University, 1966), . p. 1.

-

. 2See Sutan Sjahrir, . Qut of- Exile, trans, by
«Giarles Wolf Jr. (New York: ~John Day, 1949), pp. 237ff,
"Sjahrir was then a leader of the Socialist Party., In 1937

he was living in exile in Banda Island.. In 1947 he Became

the first Prime Minister of Indonesia.

3For more information on the jihad, See H.A.R.

. Gibb. Mohammedanism. An Historical Survéy (New York:
Mentor Book, 1955), pp. 57-58, :
; ‘

uAccdrdiné to the uncierétanding of most of the

Indonesian Muslims, the ahl al-kitab are only Jews
and Christians, ;"™ ,
. ‘Vy ’ .
o . .
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Chapter Ome,

THE ‘ULAMA’ OF INDONESIA.

-

1. DESCRIPTION OF THE ‘ULAMA’

Since eighty-five per-cent of the Indonesian
population are Muslimsl, Islam is an important part
of li%e, and its requirements are understood and obey-
ed amo;g a large segment of the populiation.2 It is the
most'signifiqant bond of unity among the Indonesians.3
In the vill;gés,‘faithful adherence to its precepts has

become a cultural ideal.u

The ‘ulama’, who holds positions of social, relig-

ious, and in some places, political importances, are
those to whom people ask questions; consult aLout their
problems and get solutions and advice. For the people,
a ggﬁgé (Legal ruling) b;la ‘alim, is a decision which
cannot be argued, Their position in,Indbnésié, especial-
ly among theyMuslims, is highly respected, and at times

some holiness is alsp attributed to them.8 v

In Java the talim is called kyai. The words

kyal 1n Javanese denotes a venerated old man. It 1is

. 1.0
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« ‘ . 1
also related to the term guru of Sanskrit origin, which
means teacher, Sometimes it refers to the Javanese. empu,
which literally means lord, master, smith., Empu. which
means smith, is usually described in Java as a humble man,

or honored persqn.9

The term kyai is also still used to
refer the heirlooms spears, kerises,lo etc,, which are

. considered to possess magical powers,

Nowadays the term kyai, which originally simply
meant respected man or charismatic religious teacher, has

11

come to mean specifically a ‘alim, During the Dutch

H colonial rule only independent ‘ulama’ not belonging to
£ ' : ‘

2 n\:::isthe official scribes connected with the mosque were called
s D“f<3’ .kzais.lz The official scribes connected with the mgsque -

were called penghulus, The kyais were not always on/good

T nee e

terms with the penghulus, because the latter were/appointees

Aof the Dutch government.13

S AT e T

At present, all ‘ulamk’ in

{

i
5

Java; whether they are independent or comnected with the
official positions'in the government,are called kyais,
Everyone who has a knowledge of Islamics and spreads his

knowledge to society can be called kzai.lh,

. Although most’ of ‘the well-known kyais had been

¢ to the Holy City, Mecca, to perform the hajj, this was




»
A

12

not a necessary- ritual in order to be called a kyai, On
the contrary, not all hajis (one who has performed the’
ggjj) were Exgigls, although they were very much respect-
ed because of their pilgrimage. Some of the hajis were
the’agents'of the incessant flow of religious rejuvenation,
It was these hajis who continuously brought their society

up to date with the universal\community.16

Many of the kyais were heads of, or teachers at
the pesantrens (boarding schools), which were located at
the centre of villages. The pesantrens have been very
dignificant in Indonesian histofy’fgr spreading literacy

17 Even now, they

and a certain independence of thought,
are depicted as nurseries of the Muslim leaders who resist-

ed colonial domination.18

\

Usually, a kyai refers to a descendant of the kyd -
foundér-of a pesantren, As a‘genéral practice, the head .
of & pesantren would be the son of the previous kyai.
However, in the absence of a male heir the position could

be taken by a son-in-law, -2

In his classical role, a kyai was a specialist in
the communication of Islam to the villagers. As a relig-

jous scholar, directing his own pesantren, he has long °

.



PO AE I BRI R SN T L L D

.and power in the villages was due to their performance

- . 13
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océupied the §;2§1 position in the traditional social
structure through which the monotheistic ideas of Islam

have penetratiﬁ to the countryside.20 As an independent .

R R P A N

group, the kyais have brought togethef the general moral -

doctrines 'of Islam, They worked among the villagers who

wished to become a part of the great international Islamic

cix;ilization.21

As they stood firmly guarding over the
crucial juncture of relationships which connected the lo-
cal systems to the larger whole, they came to be one of
the most important cultural brokers, as Eric Wolf has

' 8.
called them, in pre-war Java.22 Their enormous prestige

t
Bt S, R, s S 4

of this broker fﬁhction.23 b : :

Practically all of these kyais were exclusive-\
1y educated in .pesantrens, in a strictly orthodox, old
fashioned system of education.zu During their stay at
pesantrens they strove to absorb the knowledge that was
embodied in the soul and booké of their teachers. The g
content of fhaf knowledge was révealéd‘from antique note-

books in the hands of the dictating kzai.zs When -they

were students at pesantrens, they were called santris.

These santris owed unconditional obedienge to their kxaigv'

Q
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who were their spiritual leaders and teachers.26 Some
of these santris used to go to Mecca and Medina for se-
verai years to continue. their studies, After their re-
turn with the prestigious title of haji, they used to
establish their own pesantrens. . Some of them obtained
certificates from Sufi orders giving them authority to

fountd branches of those orders in Indoneeia.27
. N f .

As they had been trained in the pesantrens, rising
from their mats at déwp, cooking their own féqd, laboring
by day in the field, and contempla;ing sacred texts by
night which led them to an ascetic and disciplined 1life,
the daily life of the kyai was very simple, Few of them
had'regular incomes, Others lived upon $rregular reve-
nues, from occasional gifts received from their santris,
from the zakat (religious taxes); and fadagah (alms-giving),
Some had rice fields or other cultivable soil, either as
personal property’, or as ggég (religious endowment) to
their Eesa;trens.28 In such cases,they often relied upon

their santris for the cultivation of those lan&s.29

According to Clifford Geertz's thesis, the kyais
began to play a role in the political field in the early

twentieth century. This change of role was not an isolat-
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% : ed phenomenon, It was related to the changes in the so-
; ciety as a whole, suchuas;the int;;penetration of a modern
§ ‘qpirit into the traditional values, the breaking up of fhe
( é - t?aditional economic system, the restructuring of the
g l class system within society, the trend away.from ind?vi-
g dualism towards collective action, and the gréwth of
_? natinnalism.so Thus, because of the social changes and ‘
V_% the influence of thé kaum muda (modernist group),lthe kyais
g found themselves occupying%a new political and gpc;al role

in addig}on to the religious one.

«In the words of Geertz:

"Under the pressures of nationalism, Iglamic modern-
. 1sm and the whole complex of social transformations
which have taken place‘in Indonesia in this century,
he [the kyai] is becoming, or attempting to become,
. a new kind of broker for a different sort of, society’
aud a different sort’of culture, that of the nation-,
, ally centered, metrbpolitan -based, intelligentsia-
' led '"New Indonesia" And, as such he has increa
» ingly found himself occupying a new social Trole
' pregnant with possibilitieg both for securing and’
& . .. enhancing his social power and prestige, and for
- . "'+ destroying the essential foundations of it:, that«
N ' ;_of local party leader."3l

Geertz goes on to say that Snouck Hurgronge § book,

The Achehnese aealt wlth the ‘ulama' as he found them in

1892 However,the role of the *ulama’ was changing at that’

very time, In Geertz's own words)this was "at the end of

one era and the begimning of a'new_one."32

I'd
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éeertﬂs thesis does not seem to be entirely correct,

The ‘ulami’ had played their polltical and social roles
long béfore the beginning of the twentieth century, The
Paderi war, which was based gpon-religious fervor as well
as politics, led by a ‘élig named Tuanku Imam Bonjol, took
placelin Minangkaﬁau, west coast of.Sumatra; early in the
’ningteenth century'(182143%)m33 Likewise,the Diponegoro )
war took'place in Jav#vin 1825 30, and the Acheh war,where
Tengku Cik di Tiro was stirring up the Achehnese by the -
spirit of Jjihad to’ raiaewtheir weapons against the Dutch,

34 These incidents show

took place in Acheh;%p 1873—1908.
that the *ulamd’ started to play a role in the political

and gocial fields early in the nineteenth ceéntury. Accord-

ing to Leonard Bindé?, "The gfs%onsibilities and the oppor-.

tunities for the rural ulamas in the Middle East will
refain smaller than those of the ki jaji [Ezai]"as

. In Minangkabau, .on the west coast of Sumatra, the

s

‘ulama’ were called tuanku, or guru, or syaikh, or angku
sieh.aﬁ. Their students, who pursued religious kn?wledée

in a surau .(Javanese: Eesantren), were called urang siak37

(Javanese: santri).

According to a Dutchﬂofficial Verkerk Pistorius
'(1860), the prestige and the moral authority of the tuanku

W s e
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were far greater than that of the kaum adat (natiye ch{éfs)
because they not only preacﬁed,‘but also constantly awaken-
ed the people from their lethargic environment and urged
them to strive for a high and noble 1ife.38— Perceiving
this situation, the Dutch colonial government, on the ome
hand attempteé to isolate the tuankus from-direct partici-
pafion in the nagari (village) affairs, and on the other
hand, suppofted the kaum adat as the ruling elite39 Never-
theless the, more the Dutch sought to ally themselves with
‘the kaum adat agalnst the tuankus, the stronger became the
symbolic value of 1slam as a common‘bond against them.uo
Its rapid numerical increase and the suspicions of the
rulinghauthorities' made the group of EEEEEE,; fertiléﬂl

goil for radicalish. The kaum Paderi (Paderi movement)

in the early nineteenth century, challenged both the Dutch

and the kaum adat.ul

2

In Acheh, the ¢ulama’ are called tengku. One =
becomes a tengku througp study in a dayah ‘or rangkang

(Javaﬁese: pesantren) away fromoﬁis.birthplace. One

" could not become a tengku by studying in the region in

-

which one was born., He would drift from dayah to dayah

absorbing what he could from each teacher, and then he

would dEpart for the holy city, Mecca.h2 The Achehnese

e LM e
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assert , that no man ever becomes tengku in his own
gampong (village).. To be esteemed as a tengku in the
place of his birth, he must have acquired his learning °
else&here.u? Therefore, one who studies in a dayah is’

called meudagang, or meranto, which originally meant 'to

be a stranger, to travel from place to place, to leave

one's home area.uu

By drifting from one dayah to another in order

_ to be engaged in study, the candidate tengku obtained the

experience which led him to stress that man's nature

could be the basis of unity bét&een men, even though

45

social distinctions separated them, He saw his own

life in the dayah as a manifestation of common nature,
These‘tengkﬁs, therefore, appealed to men to act not as

villagers but as Muslims, regardless of their social

46

identification  , and that is why these tengkus attract-

ed much attention and respect from the people, For the

most part villagers and tengku coexisted, because their

worlds did not interpenetrgte.u7

Snouck Hurgronje states,

"The mass of the people believe in the absolute
truth of the ulamas' teaching, yet transgress it
from thtir youth up, The ulamas are.wont to con-
ceal their aversion to such sins so long as forbid -
den'acts and objects are not obtrudgf on their

b

3
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notice. [When] an ulama [sic] goes beyond these
everyday limits aud travels about the country to
-enforce reform according to the spirit of the

law, the respect he inspires increases to the
highest degree.,,.n48

Furthermore, Snouck Hurgronje states that Acheh
was frequéhtly swept by these tengkus who were of much
greater weight in political life than either departed

saints or living mystzi.cs.!“9

In the Acheh war, which
lasted for more than thirty years, the tengkus became
commanders'of‘the Achehnese troops, and agéin, the first
rebéllion against the Japanese that took place in Indone-~
sia was led by a tengku, Both incidents show that the
role blayed by the ‘ulama’ in the political field cannot

be belittled,

2. THE KAUM TUA AND THE KAUM MUDA.

Early in this century, when Muhammad *Abduh's
reformist ideas spread to Indonesia,ﬂthe tylama® of
Indonesia were divided into two groups, The first group

consisted of those who rejected these ideéé, continued

- with their conservative opinions,and became known as the

kaum tua, The second group consisted of those who accept-

ed the reforms and they became known as the kaum muda.

=
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Geertz sees the kaum tua as made up, in general, )

of men who were old, rural, uneducated, and deeply pious.50

To them, Islam was mostly figh (jurisprudgnée) and based
mainly upon madhhab al-Shafi®i (Shafifi school). 1In

this connection, they rejected the validity of ijtihad

Y
(reasoning’ by deduction) and recognized taqlid (blind
obedience), 1In their opinion, to follow an established

fatwa of one of the fugaha' (jurists) was a compulsion.SIA

With this point of view,_ the kaum tua regarded the fuqaha’

and the ‘ulama’ or kyais as infallible. The kyai's fatwa

was final and could not be argued with., Therefore, the

system of education in the pesantren, or surau, or dayah,

was learning by heart rather .than understanding. The

¥

students did not dare to expregs.a different view than

52

that of the kyad.”"" On the other hand, many of the kaum

tua were also concerned with sufism53 and to this extent
were somewhat more flexible,as shown by their greater

tolerance towards both‘abangansu rituals and priyayi mystic:

1sm. 35 ®

o
The kaum muda were,in Gibb's words:

",.. those who do care, and sometimes deeply, about
their religions but who are, in various degrees,
offended by the traditional dogmatics, and by the
insistence of the conservative upon the traditional
institution in the Muslim World,"36

~
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According to Geertz, a kaﬁm muda was a man Qho
was young, urban and educated.57 To them, Islam is
compatible with the demands of time- and circumétances.'
Islam also ‘means progress; it will not hamper the search
for knowledge, the developmené of science, and. the posi-
tion of women in the society,58 Consequently, instead of
learning only figh, the kaum muda strove for the redis-
covery of the true ethics of Islam, thch they said should
be found in the Qur'an and the hadith (Prophetic)Tradition).
In order to enter the world of contemporaries, the kaum

muda tended to reject the 'inglorious history' of 1Islam,

which had produced the taglid mentality, a blind dogmatic
59 ‘

The kaum muda, therefore,were concerned, in part,

with the purification of the faith by removal of the bid‘ah

(accretion to the teaching of the Prophet) which has obscur-
ed the teachings of the Prophet. They also'aimed at the
maintenance of the revival of orthodoxy against such subtle
compromises with pre-Islaﬁic beliefs and practiceé which
have been per?ormed by abangan and priyayi mysticism.60
The kaum muda believed that a purified.do¢trine based upon

1jtihad and with the revival of the true ethics of 1Islam,
LN L=
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could enable the ummah (Islamic community) to meet the
challenges of social changea.61 To them, the slogan of
'Return to the era of the Prophet' was in fact a reflect-
1lon of the mecessity to rediscover the true ethic rather
than, as Jan Prins suggested, - 2 retreat to the 'old

glorious days'.62

The debate between«the kdum tua and the kaum muda
centers around the problem of the use of ijtihad in the
 interpretation of the Qurfan. The kaum muda argue that

it is man's right and duty to use his individual (reason

-

-

{

2
|
,z
f?
‘i
¢
|

to apply the principles of the Qur’an to the problems of
his time, Refusing to do so is to commit the erro; of igg@ﬂ
(stagnation) and Egﬂlzg. On the other hand, the kaum tua
believe that a Myslim who does not'thoroughly know Arabic,
the Qur’an, the sunnah (tradition) of the Prophet, the
writing of the fugaha’, and the giyas (scieﬁce of analogy),
is not equipped to make his own interpretations of islam%c
law. If one is not a schol;r, the guidance and authority

of the ‘ulama’ are indishgnsable, and it would be wrong
‘ 63

to brand obedience to the ‘ulama’ as taqlid,

Furthermore, the manner'in which “ibadah (worship)

should be observed has also been an issue between the two.
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These diffeéences arise from various interpretations of
the figh, Although‘mest of the ‘ibadat in dispute did not
involve the basic faith, they were, nevertheless, signif-
icanf and even carriedito extremes.eu‘ Tension rose to the
point where the kaum tua would not go to the' same mosque .
with the kaum muda, The kaum tua even considered opening
a bookby ‘Abduh as a mortal sin which would lead to blind-
"kubur

ness.Gs& The kaunm muda sneered at the kaum tua beliefs as
a

dan;ganlaran' ‘(drave and reward) religion, by

which they meant that it was largely concerned with life

66 X

in the hereafter, In the eyes of the kaum wmuda, the

kaum tua had fallen into bid®ah practices to such an extent

that accretions to the religion were considered as if they

had been derived from the practices of the Prophet, It

was true that many of the kaum tua, especially the tarigat

(sufi order) people, entertained ideas and carried out

practices which ran counter to tawhid (belief in- the one-
awiLc Be

67

ness of God). On the other hand, in the eyes'of the

kaum tua, the kaum muda were committing haram (forbidden.

by religion) by adoptlng Western methods, as in educatlon, .

¥
and had Western habits, as in clothing. 68

Geertz, in his Rellgion of Java, lists five ques-
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tions on which kaum muda thought found itself at variance
with that of the kaum tua, This analysis was based on his
,résearch in Pare, Mdjokuto in East java. First , the

kaum tua tended .to take a fatalistic view of man;é rela-
tionship &ith God, whereas the kaum muda emphasized the
virtue of human effort. Second , the kaum tua tended
tp.deny a distinctiog betweer secular and religious life
and insisted tﬁat'réligion penetrated all departments 6f:‘
life, whereas the kaum muda tended }olbpe%ate-as though
there was a degree of independeﬁce'Seéween the two. Third,\\
the kaum tua 'tended to be ready to accept an accommo-
dationnwith non-Islaﬁic beliefs and rituals, whereas-the
kaum muda insisted upon the purification of the'fa;thh
Fourth , the kaum tua tended to emphasize the reality

of religious experience, whereas the kaum muda tended to
stress outward behavior. Fifth , the kaum tua tended to
be‘more scholastic in their approach to the faith, whereas
the kaum muda stressed- reason and used practical arguments

to justify particular actions;69

In addition, there was the opposition between the

kaum tua, who relied on custom and detailed scholastic

learning, and the kaum muda, who tended to take general

injuctions from the Qur’an and'juétified them pragmati-

7
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cally,..- These,then, were the dimensions along which doctri-

.nal distinctions within the ummah tended to arrange them-

gselves: a 'fated' life versus a 'self-determined' one; a ;
- » ¥
'totalistic' view of religion versus a : 'narrowed' one;
- i "
a more . !syncratic' Islam versus a 'pure' one; an interest

in 'religious experience' versus an emphasis on 'the instru- >

" mental aspect of religion'; the justification of practice

by 'custom' and 'scholastic learning' versus justification
by the 'spirit of the Qur’an and the hadith' ~generally

* 4
and pragmatically.70 :

' The kaum tua were supported mainly by the rural ;
“ulamd’ and by those who were directly influenced by the
latter, In order to cope with the competitive influence
of the kaﬁm muda, which ha? arisen within the modernist

Muslim movement, the Muhamma@iyah71 (established in 1912) ,

the kaum tua set up an organization of their own, named

Nahdlatul Ulama?2 Thanks to this organization’which was

established in 1926, the kaum tua could take at least,

some measures to face the growing influence -of the kaum :
muda in rural society.73 ’ ’

Today,most of the differences between the kaum

tua and the kaum muda have been eroded by the passing of

74 o

time, Although thé doctrinal differences between the

I
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two groups sf%ll persists qﬁd a certain degree of antago-

nism continues to be manifested concerning them, in gener-

al both sides began to claim that they merely differed

»

- from each other in:-the furfl (detail of Islamic law), but

M e vt

were in agreement as far as usul (principles) were concern-
Ll *‘ ) ’

75

‘ed, They began to realize that their basic creéd, emba- .

"died in what is called rukun Islam (the pillar of Islam),

and rukun iman (the pillar of faith) were the same.76

The causeé for the reconciliation between the two
groups were many. Besidea(the'fact that there was little

distinction between. their basic creed, the kyais and their

e N A

' village followers began to come into increasing contact
with the modern world, At the same time some of their
| f sons moved into towns where the influence of the kaum muda o

had been rooted, and some of the kaum tuas' daughters

) , ‘ married the sons of the kaum muda, or vice versa, bring-

.ing the two groups closer together, The process of re-
conciliation took shape, on the kaum.tua side, by their
acceptance of the kaum muda innovations in organization,

such as the foundation of the Nahdlatul Ulama, and. on the

«kaum muda side, by the abandonment of an intensive attempt-

to force reformist interpretation of the furd upon the

7 . .
ummh.7 .
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Thanks to the Japariese attempt to reconcile these
two groups, they sat t;gether in the Maszggg‘ffhis matter
will"be.discussed in chapter two),‘quickening the process
of recoficiliation. The debate on the furd' betwéen the

two faded and was replaced by common activities in order

- to reaéh the same goal., They had the same views tow;}ds

the.Japaﬁese policy. The two groups joined hands, both-
to resisp Nipponization of Islam and to prepare the Indo-
nesian people fog the achievement of their freedom. From

tﬁen on the two groups were gen%pally treated as ﬁne group

in Indonesiaﬁ politics.78\
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Chapter Two,

JAPANESE POLICY TOWARDS ISLAM IN INDONESIA,

v

1. NIPPONIZATION OF INDONESIAN MUSLIMS.

The first great propagahda campaign undertaken by
the Japanese was an attempt to Bring about rapid Nipponi-,

zation1

, and the people were forced to accept Nipponism.2
It was ' not concerned with emphasizing Indonesian political
devélopment nor with protecting Ilem'as the Japanese
claimed was their intention in liberating Indonesians from
the Dutch colonial rule, To Nipponize the‘people meant to
deminate the politics,-economics,aﬁd cultﬁre of the occu-
pieg areas by the Japanese own system and culture., This
system had previously been applied successfully in Taiwan,

Korea and Manchuria.3

To this end, the first thing that had to be purged

was the peﬁetration of Westerm and Arab influences. The

+ Japanese considered these influences to be "foreign' and

harmful and should, therefore, be replaced by that of

‘their own.u Likewise, the Japamnese wanted to make their

lanéuage the lingua franca of Asia and regarded the lan- .
guage programme as the necessary first step in their plan

to introduce Japanese culture.5 The Japanese realized

35
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that this plan would require no short period of time,

Thus, during the preparatory period, the Japanese lan-

* guage was introduced throughout the coﬁntry to

the extent that it would be predomin&nt.6 Therefore,
in every issue of the newspaper, Asia Raya, there was

language instmction in .J‘—apamese.l7 J

Furthermore, in their policy to Nipponize the

Indonesians, Japanese textbooks, Japanese official terms,

A\

and Japanese holidays were introduced as well as the duty
of saikeirei, which the Muslims regarded as shirk (poly-’
theism).8 At the same time, beginning with the youth,

the Indonesians were to be made into a secdnd ""Japanese"

people imbued with the Japanese spirit, traditions, and

9

culture,” TFor this purpose the Japanese set up an or-

ganization named Seinendsan (Youth Corps) which had ité
branches throughout the country. To this organization,

the youth were introduced with the.purpose of making

them used to Japanese traditions and culture.10

4
{

The Japanese considered that education was' one
of the most important instruments for the penetration of
Japanese ideas and culture into Indonesian 1ife.11 This
can be seen in a statement of a member of the Military.

Administration of Singapore:

L I T
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"The most profound of all means available to pro-
paganda is education, This can be shaped and
altered at will to suit the policy to be propa-

° gandized, From early childhood the child's mind
can be made to assimilate teachings which are
conducive to the creation of a feeling of loyalty
and to the awakening of a national consciousness."

The first act of this attempt was to close all
schools in order to cleanse them of Western and Arab in- .
fluences, and to prepare a Nipponization program.13 on
March 7, 1942, all schools, whatever their descriptions,
were officially closed, This.lasted till April 29, the
date of the Japanese Emperor's birthday, when government ‘ ¢
schools and prfvate primary schools using‘Indoneéian or
vernacular as their vehicular 1anguage could be ;e-opened.
Government schools had to notif& the local authorities
when resuming their gctivities, and private schools need-
ed to obtain a specisl permit before re-opening, All
other schools remaimed closed or were closed again until

further notice.lu

Regarding the Japénese policy towards Islam, which
they considered to be "one of the most ef fective means
to penetrate the spiritual recesses of Indonesian 1ife"12
the Japanese made a significqnt departure. The'Muslim's
idea of Paﬁ-Islam had to be feplaced by the Pan-Asiatic

Movement, where the Japanese were the leaders.16 In this ¢

|
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respect, the Japanese considered that the Arab influence
should be reduced or removed totally, Therefore, schools

using Arabic as their vehicular langunge were not per=-

mitted to re-open. During the first year of their occu-

pation, the Japanese endeavored to ban the teaching of
Arabic even in religious schools or gesantren.r7 Even
the teaching of the Arabic script whiéh was not only
used for writing Arabic but also uised for writing Malay,
was not permitted. An order was issued by the Education
Office of the Jakarta Special Municipality thch forbade
the teaching of Arabic in all primary schools within its

18 Although the Muslims made some endeavors

jurisdiction,
to get permits to re-open private schools with Arabic as

their vehicular language, only those schools in whic |

Arabic had been replaced by Japanese received the permit.l9

‘

It was not surprising that this policy made-the
Muslims question their feligious liberty. - Unrest among
the Muslims began to appear, Knowing the sen£iments of
fhe Muslims, by the end of 19A2, the Japanese took care
not to express themselves opgnl& as being anti-Arabic, -
Perhaps, the Japanese had realized that it was impossible

to deny Muslims “the right to teach the Qur*in in Arabic,

For the Muslims, prohibiting the teaching of Arabic had

et e -



the same meaning as prohibiting the teaching of the
Qur'an. As a result, on September 10, 1942, the final
regulation concerning the re-opening of Arabic schools

was published., In this regulation, Japanese and Indo-

/ nesian were to be taught side by side with Arabic.20 )

But Arabic textbooks needed the approval of the Depart-

ment of\Religious Affairs.21

oy § e R, AR PR B e

After having thus far incidentally and indirectly

e o

modified the curricula of the religious schools, the

Japanese attempted more general provisions., A combination .

of the items on the government primary school curriculum
and those of the religious school curriculum were moulded
into one new c:u;riculum.22 Thus, the Japanese succeeded

in improving their own standard curriculum in return for

, the freedom of teaching Arabic.

In the words of Benda:

"Admitting its use for purposes of religious in-
struction,they yet succeeded in making it con-

ditional on the acceptance of their own standard
curriculum in non-religious subjects and - more

‘important still - on the teachin% of their own
language in addition to Arabic,'Z3

After a complete remoulding of the school system
with increased supervision of Muslim educational gctiviF
ties on all levels, a new form of institution for adult

education was created, This institution provided a
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twenty residencies,
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short course indicated by the rather militaristic term
Latihan (trainfhg).zu These latihans were established
all over the country.. The length of training varied as
did the general objectives, They were held periodically,
each lasting about two or thfee weeks, All latihans
were devoted to the indoctrination of Japanese ideas and

propaganda.25

The participants of these latihans were chosen
mostly from among the iptellectual and semi-intellectual
strata of Indonesian society, as they were considered

the proper intermediary to reach the masses. There were lati-

hans for military youth, latihans for government officials
from larger or smaller areas, latihans for teachers from
government schools and from religious schools, latihans‘
for mosque off;cials, and latihans for °gl£g§'.26 ggyever,
’ 4

.
the latihans which were the most important were the lati-

han for ‘ulama’called latihan kyai, The latihan kyais

were continued longer than any other type of latihans.
.
The Japanese' plan was to hold these latihan kyais. in-

- definitely, until the most important ‘ulema’ would have

received a rapid dose of the 'new spirit'.27 Altogether
from July 1943 to May 1945, seventeen latihans were

held at Jakarta, each attended by sixty ‘lama’ from
28 /
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. The procedure for choosing the participants, and
the qualifications required of the candidates was de-
scribed by Nieuwenhuijze: from each residency of Java

and Madura three ‘ulama’ having widespread influence,

o

vast knowledge, a good social position, and an unblenished

character were required to appear, Prefereﬁce was given
to members of the teaching profession and to officials of
the Muslim c;)mmunity.29

On July 1, 1943, the first latihan kyai under

the auspices of the Department of Religious Affairs

\(Japanese: Shumubu) was opehed with an impressivie cere-

mony by Colonel Kawasaki, representing the Gunseikan

(Head of Japanese Military Administration), and Colonel

30 The saikeirei was perform-

3l

Horie, head of the Shumubu,
ed at the beginning of the ceremony.

During thirty days32

these ‘ulama’ lived in a number of houses that'had been
turned into one living center, Three\‘glggé' from each
residency were kept together in one room, They were not
pernitted to be in contact with the public. Their 'life
was kept .extremely simple, and a heavy programme in a .
very‘rigid schedule was imposed upon them, They lgved

in- a sphere of absolute Japanese ideology and behavior.

of their stay at the latihanm,.

> e i i e w T

-
Pt ¥ e

b oA it s
o« v



R AT RS

P o

N

~

42
N ¢ ' <

According to Geertz, some of the young fulama’ were K
‘sent to Bragang where they were taught how to be 'un-

afraid to die' like the Kamikazee (suicide pilots) who

~ were unafraid to die for the glories of Dai Nippon and

Tenno Heika.3u

"The main purpose of these latihans weré,’firaf;
to isolate the ‘glggé’ for two or three weeks ‘from their
normal ' énvironment and its protecting stability, and
gecond, to confront them with a way of life and thought
which was completely alien to their own w;y of Life and

. thought, Nevertheless, these latihans produced good re-
" sults for the ‘ulama’, in that, to a certain extent, they
lost their character as an isolateé\group'and gained a

£

more dynamic attitude towards iife.35
\

~

The great care which the Japanese took in rallying
the “ulama’to the Japanese side and in*introducing their:
ideas and culturé iﬁ order tpat those ‘ulama/’ woaid‘spread
it out to the peopley has already been mentioned, Now,
"the Japanese turned towards their maext objective in the

field of religion; viz. the creation of one all-embracing
36

Y
ito use as a media with which to reach the masses to introduce

and ¢entralized organization under their direct control,"

thelir ideas and ideals,and to use as a pliable tool which °
could be moved easily in the direction of their will,
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The Japanese also considered that such an or-

37

ganization would be as important as education. .In the

first year of  their occupation, all Indonesian organizas
tions, especiall& of a political type, were baimed.38 The
Japanese Military Admihistrationbin a decision dated
May 20 1942 ordered two of the larger Muslim political
organizations to suspend all their activ1ties. One was

the Partai Sarekat Islam Indonesia (Indoneslan Islamic
39

Union Party), better known as P,S.I.I.”” and the other

was Partai Islam Indonesia “(Indonesian Islamic Party),
40

well-knOWn as P I.1. Muhammadiyah and Nahdlatul Ulama

were not politicalhanqlﬁhile they were. never -explicitly

bénned)we?e practically paralyéed.ul

€ .

In the first year of their occupation, the Japa-

<

nese did not.like'the)}ndoﬁesians tglking”aﬁout politics,
#nd fgeedom for the ;ountry és they héd done in pre-war °
time, What the Japanese wanted was only to have the
tools which éould be used to spread their ideas and
ideals among the masseg'on»the one hand,. and to get

the support from the~ﬁeople in order to win the war,

on the other. To thi§ end, the Japanese spent much ef-

fort in brganiziné all segmentsof the Indonesian society.

It even seemed as if tﬁeyqencouraged and gave priority
: . : ' . {
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to the Muslims in founding an orgm'ti.zm::i.bn.l'2 - i

Accordinéfto Robpert Renevelle Jay, this policy
aimed to do two things at once; first, to encourage the
forﬁat%pn of-popular‘organizations to harness the strength
of nationalist and religious sentiment in the society for
the Japanese war effort; second,and J; the same time to '

increase thé admjnistrative control over such senfiment.u3
As has already been mentioned above, the Japanese

wanted to have only one all-embracing'organization for

the Muslims; however, at the beginning of their attempts, -

the question of possiale‘interference in uniting the va-
rious religious movements was carefully treated. Tpis~
attitude di& not result from fh;ir tolerance but fyom

pheir inability to fuse the two powérful Islamic organ-
izations of a nonrpoliticai type, tﬁe Modernist Muhamma-

diyah and the conservatiJe Naﬁdlatul Ulama,

<

In the words of Aziz:

"This benevolent attitude was not inspired by, .
tolerance but by their sheer inability to amalga-
mate the two powerful Islamic organizations the
progressive Muhammadiyah and the very orthodox
Nahd%atul Ulama,"44

In order to pave the way for a single Indonesian
Muslim organization, Col. Horie, in his capacity as head
of the Department of ﬁh{igious,Affairs, accompanied by

three Japanese hajis, Abdul Hamid Ono, Abdul Muniam Inada,

%
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and‘Muhammad Saleh Suzuki, made a trip throughout Java, .
This trip, which was to allow him to make direct contact

with Indonesian Musliams, served two purposes: flrst, it

ek w .

aimed at collecting flrst-hand information- second it

PR

aimed at delivering the Japanese point of view that there
was no essential difference between Shinto (Japanese re-’
ligion) and Islam with regard to social force since both
Uin Shinto and in Islam, religion.and politics were social
forces. The Japanese used this view for propaganda pur;
poses, in order to have the Muslim's support in promotingV
the glory of Dai Nippon, According to\fhe Japanese, there-
foret the common Iﬁdonesian desire for more unify and co-
herence within the Musiim c&mmunity could be harmonized . 4 Ei

with the Japanese aim.us Thesé contacts which were

called silatur rahmi (a heeting to reinforce the ties of 1

famil&-anq brotherhood) were systematically promoted :The

first silatur rahmi took place on June 11, 19&2 46

On another channel, Col, Horie and Shimizu, who
was the official head of the Sendenbu (The Propaganda .

- section in the Japanese Military Administration) used

tabligh akbar (great religious gatherﬁng), organized by
| the Department of Religious Affairs td propagate the

idea of unity.u7

As a result of these silatur rahwmis aﬁd tabtigh , 0
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. . &
akbars, for a first attempt to unite Indonesian Muslims

under one banner, a Komite Pusat Pimpinan Persatuan Unmat

Islam (Central Leading Committee for the Unity of the
Islamic Community) was set up.l’8 This Committee,then,

gave birth to the Badan Persatuan Ummat Islam (Council

of thé Unity of the Islamic Community) which came into

being on July 13, 1942, in Jakarta, and soon local branches

49

were set up all over Java, By the establishment of this

organization, in éhich some Japanese took seats in the
board of directors, the Muslim religious leaders lost
their rein, From then on the rein was kept by .the Japa-
nese, the organization being financed by/the government's

budget through the Department of Religious Affairs.sp

The task of this Badan Persatuan Ummat Islam was

to reconcile the kaum tua and the kaum muda, As the

first move, the Badan Persatuan Ummat Islam established

the Persatuan Alim Ulama (Union of “Ulama’), which was-

inaugurated at Jakarta on July 24, 19&2.?2 Nevertheless,

up to this time the Muhammadiyah and the Nahdlatul Ulama

had not attacheg/themsefves to this Persatuan Alim Ulama;

e

The Japanese seemed to realize that they had to
O

wait for a while to materialize a single organization for,
the Mislims, in which the kaum tua and the kaum muda

would be the Fonqtituents. But the need for a huge Muslim
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organization was very urgent, . Therefore, in order . to

reach this goal, the Japanese allowed themselves to give

. a permit for theé re-establishment of the Majlis Islam

A'laa‘Ipdonesia\fSupreme“Islamic Council of Indonesia),
well-known as MIAI, the supreme organization of Islamic

bodies which had been dissolved in May. 1942,

The MIAI which was founded in September 1937, was

- -a politically motivated federation of thirteen Muslim

6rganizations.52 The Muslims opposition to the Dutch
. government, which proposed certain legal regulations
concerning marriages of Muslims and which, to some ex-
" tent, were contrary to Islamic law was a major_caugal

>3 It was said that’

' factor in the formation of the MIAI,
i since 1938 this MIAI developed pro-Japanese sentimentﬁf“
g for its members attended the Japanese Islamic World

'? Conference in Tokyo?5 and in the second congress of the .
} MIAI, held at Solo on May.2-7, 1939, two of three foreign

relation officers who had visited Japan were ap;min'cr—:d.s»6

i

g ' ) In order to pave the way for the re-establishment
of thé MIAT, some fhirty important Muslim leaders from

% diffe;ent places in Java were invited to attend a meeting
: held in Jakarta on September 4, 1942, 1In this meeting, the
E decision to recognize the MIAT as the central directing

.
.o

.
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_ JT;dificé to house it,>

-the‘Depantment of Religious Affairs was its custodian,

&

board for the whole Muslim community was reached., All

37 From then on,

Muslim matters were entrusted to it.
the seat of the MIAI's héadquarters was moved from Sura-
baya to Jakarta, where ,the Japanese ga&e a beautiful

-The first directing president was °
still Wondoamiseno and the_first‘secretary was Harsono

Tjokroaminoto; both were prominent leaders of the P;S.I.L'

Its finances were drawn from the government's budget and
59

The Japanese hoped that this MIAI would represent,

on the one hand, the whole of the Islamic community and,

on the ofher hand, would act as the central agency, both

for all Persatuan Alim Ulama and for all local branches

of the MIAI; this meant a systematic appeal to the “ulama’
and eveﬁ to officials of the Islamic community who had

not joined the pre-war organization.6o‘

On January l,ul943 the MIAI was granted permission
to publish its bi-weekly periodical, the Soeara MIAI

(Voice of the MIAI).61 The contents of this periodical,

as it was explained by its editor in the first issue,

- were to spread Islamic teachings and also to give infor-

mation to the people about the ideas and ideals of the

Japaqeﬁé}in creating an East-Asiatic Co-prosperity Sphere, .
|

~J
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and to introduce the Japanese culture.62 It was not

‘surprising that the latter two aims mentioned above were

included among other aims, since the Japanese gfanted the
permission for publishing the periodical as a means for
spfeadihg their ideas, ideals, and culture:to the people,
Theééfore, there was a place in the periodical in vhich

Japanese writers introduced their culture.63

In the first issue, the-address df the Gunseikan,
Let.-Gen., Okazaki to the *Yulama’ on December 7, 1942 was
published, along with the\gfvice of Col., Horle, Haji

Muhammad Muniam Inada, and other top leaders of the De-

partment of Reljgious Affairs, complete with their pictures.6

It is worth noting here that the cover of this periodical,

‘at first showed optimism to the Muslim, 'in the guise of

a picture of a huge mosque with its high minaret., A year
later the mood changed to omna of pessimism with a picture

of an old man standing, raising both hands and praying for
65 ‘

1

good fortune.
~ Up to this time the Japanese ap;arently had suc-
ceeded in manoevering all Muslim activities into a posi- -
tion of being un@er their jurisdiction, Everything which
could péssibly be ;rganized‘ﬁn the field of Islam was

under Japanese control, Undoﬁbtedly, the Japanese aim

o

«
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was not to encourage the Indonesian Muslims to reach
thelir own (Muslim) goals; rather to encourage the Muslims
i to rﬁach the Japanese aim and to imbue them with theoJabaf

nese culture, é&erything that the people could achieve

Mt e PG e T Lt

. wés to be for the benefit of iapan, not for Indonesia;66

Meanwhile, the Japanese were compelling the Mus-.
¥ ’ lims to perform saikeirei, a deep ceremonial bow towards

the Japanese Emperpr'a seat in Tokyo for the Japanese

believed Tenno Heika to be a supernatural being, There- - :
fore, the Japanesé demanded that during every conversation

in which the name Tenno Heika occurs one must stand at
67

attention,

e

The Japanese ordered that all public occasions

should be opened with the saikeirei.68 The $ulama’ who
joined the latihan had to perform the saikeirei every
morning at sunrise, Likewise,every meeting held by

i .
the MIAI was‘closed by crying 'banzai Dai Nippon', and
69

Allahu Akbar three times.

Furthermore, the 'Japanese considered that' it ‘“yw
was natural that their superiority would be acknowledged

by the conquered peoples and, therefore, they were to act

in accordance with the traditional Japanese concept of

obedience which deeply offended the sensitive Indonesians.7o

O“;
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Notices were posted'ordefing the Indoniesians to bow low
to g&ery passing Japanese, whether in or out of uniform, .
regardless of his fank.?l '
Certain questions therefore arise : did Japanese

attempts to Nipponize Iﬁdonesian Muslims secceed,and did

IQ”

the Japanese obtain full support from the Indonesians as

they had expected? Theé answers to these questiond, will

be discussed in chabtef three,
2, THE DISPERSAL OF MIAI AND THE ESTABLISHMENT

OF THE MAS?UMI.

By

1 3

et 27

ization which the Japdnese needed was a massive one in
which all Muslim groups existing during the pre-war pe-
riod had to be fused, especially the Muhammadiyah and

As mentioned in the preceding pages, the organ-

Nahdlatul Ulama, the two powerful Muslim mass-movements,

While they were waiting for a good time to materialize

their original plans, the Japanese gave permission to

re-establish the MIAI, thus giving the key which would

lead to a single all-embracing Muslim organizationm.

In the words of Benda:
",.. the Japanese had originally, but unsuccess-

s
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fully, attempted to creatta similar, quasi-
monolithic organization, unifying reformists

. and orthodox Muslim, When this attempt failed,
the military. government sanctioned the reesta-
blishment of- the federative body M.I.A.I."72

Therefore, while the Japanese were allowing the
re-establishment of the MIAI,they continued their at-
tempts to combine the ksum tua and the kaum muda which

were represented by Nahdlatul Ulama and Muhammadiyah ,

respectively., To this end, Let.-Gen, Okazaki, in his
’ ‘ . official capacity as head of the Japanese Military

AdninistFation in Java, delivered a speech in pérson

g | e

g to religious leaders and *nggé’ from all over Java at
‘ his residence in Jakarta, on December 7, 1942, 1In his
address he asked the Muslim leaders an ‘ulama’ to lay ’ ‘ ‘
s aside all differences of opinion with regard to the

madhhab (school of law), in order to unite the Muslim

community for the purpose of cooperating with the Japéz

i
(

nese Military Administration.’ v

Thus, when the Japanese saw the road was clear
) "to achieve their original plans, the MIAI was dispersed

and replaced b& another orgsnization, the Majlis Syura

- [ 243
Muslimin Indonesiz (Consultative Council of Indoﬁ%sian

E . Muslims), well-known as Maszumi.7h The date of MIAI's
demise, and the birth of the Maszugi‘wawfbctober 24, 1943,
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which meant the rebirth of the MIAI under Japanese aegis

lasted only thirteen months (September 4, 1942 to Octqber
24, 1943).73 ‘

The reasons which caused the dispersal of the MIAI

were many. The first reason was because the -Muhammadiyah .

and the Nahdlatu Ulama were not included in the reborn

MIAI under the Japanese aegis, According to“Aziz, this

.
. 76
was the more obvious reason,

The Japanese, probably,
considered that an organization lacking the support 'of

Muhammadiyah and Nahdlatul Ulama would not be powerful

enough to reach and influence the masses. Besides, the
Japanese could not directly control both organizations,

The second reason was that the MIAI was not a '
mass organization, It was only a federative body of several ~
Muslim movements, where its member organizations still
maintained their own ‘character and policies. Thus the ’
Japanese considered that MIAI was not a suitable instru-

ment with which to work on the masées.77

The third reason was that.the Japanese believed
that this organization had been set up through the Muslims'
own initiative, and was much concerned with politics,
Indeed, from the very beginning of its birth in 1937, the

MIAI had strong feelings of anti-colonialism, which the
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_threaten the Japanese policy towards Indonesian Islam,

sS4

Japanese were afraid might appear again, this time to-

+ wards themselves,

r

The/ fourth reason was that the Japanese feared ‘
that the activities which the MIAI carried out might,
78

In pre-war days, the MIAI's aims were as
follows: '

.a) Uniting all Indonesian Muslim organizations for
co-operation.

b) Attémpting to reconcile, whenever difference"
of opinions arose among the Muslims,

Qc) Strengthening relationships between Indonesian
Muslims and the Muslims abroad,

d) Attempting to secure Islam and its community.

" e) Setting up an all Indonesian Muslim Congress

“ every year,’?

Now, under Japanese rule, the MIAI was entrusted by the
Muslims to carry out all Muslim mattérs, and on its sﬁbql-
der was burdened: e
1) Securing a proper placelfor Islam within Indone-
sian soéiety.
2) Harmonizing Indonesian Islam with the require-

ments of the changing times.SP' "
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In order to carry out these duties, the MIAT
composed a programme which mainly éﬁﬁhnsized the attain-
ment of Mus}im socio-reliéious aims.: The items of the
programme wére aé follows:

. a) Safeguard and maintain the Bignity and glory

_ of Islam and its believers in this world,

b) Set up a new society among Musliqp/which would
maintain peace, and look after the wglfare of
the people.

c¢) Improve all matters of vital importanée to
Muslims, vi;.,

\

(1) Marriage affairs;
(2) Succession and inheritance/matters; .
(3) Mosques; “ .
 (4) Wagf (religious endowments);
(5) Zakat (religious taxes);
(6) Instruction and education;
(7) Publicity and propagands;
- (8) Social affairs (aid to the poor); °
(9) Egii (pilgrihage to Mecca),
d) Aaid thg‘Dai Nippon government and ‘work for
Greater Agia.SI . “
Undoubtedly, the last item had to.be included as it was

demanded by the Japanese, 5%
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In carrying out the programme, the MIAI concen-
trated their attempts on three projects, viz.,
‘ (1) The building of a great-mosque in.Jakarta,
(2) The establishment of a Muslim University
that had been planned towards the end of
Dutch colonial rule, and | |

(33 Setting up a central Bait al-Mal (Islamic
83

treasury).

Clearly, it was impossible to materialize the
first and the second projects withoug having money, and
therefore, the third project had priority. Thus, the

MIAL leadership carried out a strong campaign for the

“creation of she Bait al-Mal . Between February and July

1943, the discussion of the Bait al-Mal occupied the

greatest amé;ﬁt of space on the pages of the Soeara MIAI,
In January 1943, a Preparatory Committee for-establishing

the Bait 'al-Mal was set up in Jakarta, In June, a train-

ing course for treasury-organizers was instituted at
Bandung. In the same month delegates were dispatched
all over Java to discuss with the ‘ulema’the establish-

ment of a Bait al-Mal. Within a few months the Bait

al-Mal was established in thirty-five regencies on Java.85

The MIAI leadership seemed to have hoped to link

¥
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the Bait al-Mal in each 1ocalify.with the, local Persatuan

Alim Ulama, If the MIAI succeeded in carrying out this

plan, it would have challenged the Department of ‘Religious

-Affairs' control over the village ‘uiamé’.sG ,

7

Witﬁont the knowledgé of the Department of‘Religious
Affairs, the’yiél_endeavorea to set up ; network of Islamic
cells throughout the country, and thus attempted to unite
the pedplf in the name of Allah rather than in the name

of the Temno Heika, the Japanese Emperor.87 This matter = °

can be.seen from the speech of Wondoamiseno on the occa- . -

sion of Premier T0jo's promise, of giving freedom to Indo-

\

. nesia, when he said, ' IR I ,

v ) . . !
"The Baital Mal-must reach into every village,
every hamlet, up to the mountain slope, and create
a spirit of unity... snd a powerful fortress of
Iglam..,. We will use the Baital Mal to build =

* protective fence around the Muslims in the villages, -

- against thé spies of the Allies... Let all of us,
administrators, penghulus, ulamas, kyais, form
,}% " one big family, as was.ordalned by- ap..."88

Y

. . py
Therefore, the Japanese considered that the vital-
i r

S ) , , .
ity an(ggitiative which the MIAI displeyed could ‘threaten

‘the ‘Japanese grip. Thus, tHe MIAI could not be.tolera%ed.

In the Words of‘Nieuwenhuijze: "It would seem

that tﬁe activities'which MIAI tended to foster in this
fields hastened its end,”®® . °
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R
The fifth reason which caused the dispersal .of
the MIAI was that the Jabanese needed a single mass-organ-
izatioﬁ whicﬁ,Jinstéad of discussing religious prbblems,u
would influence the masses iﬁ‘their favor and win thenm

90

to the idea of a "holy war" against the Allies, The

MIAI seemed nof to fulfil this Japanese hope.

’ i P
The Masyumi which rep%%ced thé’MIAI’was a mgss-
organization, in which all Muslim movements.were to be

fused, Above all, the Muhemmadiyah and Nahdlatul Ulama

: wéré the basis of the Masyumi, The first statement of
+ the Masyumi clarified that the initial basis ?f the Ma-
syuni consisted of the former MIAI organization members,
Muhammadiyah, Nahdlatul Ulama, and Persatuan Islam (Mus-

v
1lim Unity), better known as Persis.91 For the time being,

organizations not yet recognized could apply for an ad-

mission, which undoubtedly, would include incorporation

into Maszum'.92

3 -

The men who were put in charge of the Magyumi ‘ \;”

: /
were the leadert of Nahdlatul Ulama and Muhammadiyah.
; :
Kyai Hasjim Asj‘ari and Kyai Wahab Hasbullah, bd@h.from
Nahdlatul Ulama, and Kyai Mas Mansur from Muhampadiyah

became the first presideént and vice-presidents ef the o
' l

Masgumi.93‘ The former lgaders of the MIAI, who were

) 2 <f- T\’kw ’
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mainly from P,S.I.I., and who were men with a strong

94 were not

anti-colbnial and non-cooperative, spirit
invited to play their rolés through the Masyumi, It is
interésting to note that Wondoamiseno, the president of‘
the former MIAI, was never brought to the fore again.

throughout the remainder of .the Japanese occﬁbation.gs-

Now the Masyumi began to play its role in Indo-
nesian history. But here, again, questions\appeaf; Did
tpe Japénese get satisfaction with the‘Mhégumi? Was
_ the Masyumi only a Japanese tool, which worked merely
towards Japanese ends? What was’the actual réle that
the Magyumi played among the'Iﬂdonesi&n Muélims? Tﬁese
questions will be discussed in the foilowing chapter.
. ™ , .

)

: 3. ‘THE ESTABLISHMENT OF THE DEPARTMENT OF
RELIGIOUS AFFAIRS.

In order to allow fgf a comparison between
Indonesian Islam under Dutch colonial rule and under
theQ?Zpanese occupétion, it seems appropriate to discuss
, heré how the, Dutch tr?ated Indonesian Islam, In the .Dutch-

il

colonial period, religioué matters were managed by several

~
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bureaus. Matters relating to pilgrimages, marriages, and

‘education were under the authority of the Departement van -

Binnenlandsche Zaken (Uepartment of Home Affairs). Matters

relating to the High Islamic Court, Islamic Courts, and
Advisers for Islamic Courts, were under the competency of

the Departement van Justitie (Depsrtment of Justice).

Matters relating to “badat (worship) were under the

competency of the Departement van Onderwijs en Eeredienst

(Department of Education), and matters relating to Islamic

movements were under the competency of the Kanto&r v/d

AdviSeur voor Inladsche en Mohammedansche Zaken |(Bureau

of Adviser for Inland A ffairs and Islam).96

¥

In all, the duty and responsibility of thése bu-

R )

reaus were, T -y
1) Giving\advice to the government in matters
I concerning Islam,

.2) Investigating and supervising the actipities

of Islamic movements.g?

All of these‘departmenés and bureaus were exclusiyely

staffed by Dutchmen.98

¥

In the field of religion the Dutch government,
instead of carrying out their declared policy of Leutral-

ity, in fact promoted Christianity at the expense| of
, . /

/
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Islam.? As Kyai Haji Munawyar Cholil, a prominent mem-

ber of the Muhammadiyah, said, 'The neutrality of the
100

Dutch towards religion is but a hypocracy."

In its early years, the Dutch Republic regarded

the promot{bn of Christianity as one of its duties.g‘o1

I .
As van Helsdingen said,i"The custaomary view of the age
was that subjects should embrace the faith of their
102 ‘ i

ruler,!',
|
Charles Robequaﬂn said, »
f "As has often happened in European colonies, the
preaching of the Christian Gospel went hand in

% hand with the Bgnquest and exploitation of the
f Malay lands.”1

‘ From the beginning of the Dutch occupation of

Indonesia, missionary work was one of the activities.

B R

The priests,besides preaching for the Dutch employees

and their families, also worked among the Indonesians.bou

D L S TGN

According to van Helsdingen, '... the East Indian Company

had attempted a compulsary mass conversion."105 Moreover,

in 1716 East Indian Comaany ships were not allowed to
carry pilgrims to Meccaé Under instruction from the Gov-

erner General of 1803 té his gmployeeé, there is a clause

stating that the pilgri&age t6 Mecca was frowned\qzj?.IOG
b

|

» The intensity of the missionary work may [

+
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illustrated by the fact that;from 1850 onwards the Protes-
tant missionary effort attained significant success. In
1906 a Missions' Consulate was established at Batavia

(Jakarta) to represent Protestant missions with the

107

Dutch government, The Catholic missionary, from 1870

to 1939, had followers numbering 478,000 among the native
108 : !
4

Since 1890}the Dutch government supported the

s - I ) ] [ o - -
activities of missionaries and gave subsidies to their

109

schools, After 1895, with‘the government's aid the

missipn schools greatly increased in number, as well as

110

in p#pils. When the Clerical parties of the Nether-

lands won a workable majority in the State General elec-

tion of 1909, they announced that their aim was to aid

the missionaries in Christianizing Indqnesians.111

For similar activities of the Muslims, the Dutch
gave only small subsidies, The following table shows the

difference in subsidies given by the Dutch to the religious

communities:112

Staadblad Subsgidies to
(Statute book)
Protestant Catholic Muslim

1936/335, pp. 25-26, £, 686,100.~ £, 286,500.- f, 7,500, °

1937/410, pp. 25-26, £, 683,200,- £, 290,700,- £, 7,500, -

-
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. one c&uld see how small were the subsidies which the Dutch

63

. c rd -
1938/511, pp. 27-28, £, 696,100,~ £, 296,400,- £, 7,500,

1939/592, p. 32 £, 844,000.- f£. 335,700,~ f, 7,600,

By considering the percentage of the Muslims in '

comparison with that of the Protestants and Catholics ,

gave to the Muslims, Although no census based on religion
had been taken in Indonesia, according to Fred R, von der

Mehden there were approximately three per-cent Chiristians

out of all Indonesians.113 In 1956, Kyai Haji Asnawi

Hadiwidjaja published his findings as follows:llu ;
Muslims 66,286,097,  ° | §4
Protestants 3,286,265, i
Catholics o9, i :
Hindus and Hindu Balis’i}1,387,3h9. ‘ a;
Buddhists and Sam Kauws 1,500,000, e o

' Adats amnd Animisms 3,665,559 ,
Under investigation 439,680,

The comparison of the subsidies given by the Dutch

-
—

government to the Protestant and Catholic missionaries and

to the Muslims could explain why the Muslims feared that

the Dutch would attempt to spread their religion among
115

the‘Indonesian people , thereby seriously threatening the

existence of Islam in Indonesia.116

~
ot
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As a reaction to the Dutch policies towards Islam,

the Indonesian Muslims es;ablished a movement named Sarekat

117

Islam The Preamble of its constitution dated November

9, 1911 reads, "The aim is to have its members live " in
brotherhood, harmony and mutual assistance, and to make
serious attempts,.. , to improve the people's 1living

\
st;\ndard."118

| ¢ 4
3 Through the Volksraad (People's Council) which wss

established in 1918, the MusliménqueStioned the Dutch gov-

ernment's neutrality towards religion which was not being
faithfully applied. In 1919 and 1932, the Volksraad passed
resolutions in which it expressed the hope that the gov-

ernment would end its inequitable subsidies towards relig-

ions.119 . .

_ The Japanese, who wanted to éppease the Muslims
by showing themselves on thqﬁr side, criticized Dutch po;
licy towards religion,In a mass rally held in becember
1942 in“Jakarta, the Gunseikan assured his auéience that,

"... the Japanese Military Administration_ has -
never hesitated to respect and esteem Islam ,
{because] Islam has been rooted in the hearts
of the Indonesian people and has influenced
their spiritual lives to a great extent, - The
previous government [fhe Dutch] had paid much
attention to Christignity, whereas to Islam
they did not Pay any attention. The Japanese
by no means agree with that policy"l2
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The Japanese now showed an uncompromising attitude
towards churches and Christlan mlssions. Christian priests
were ill-treated, some of them being sent to intern-ca@ps
on charges that they were spies for the Allies, Christian
schools, hospitals and seminaries, if they were not closed,

were put under the JapaneéeaMilitary Administration super-
121

The Japanese, who wanted to gain the support of

122

Indonesian Muslims on the one hand, and obtain a tool

with which they could carry out their policy towards Islam

123

in Indonesia, on the other, created a separate Depart-

ment of Religious Affairs (Japanese: Shimubu), which was

in contrast to the Dutch colonial policy. This department i

which was the most important office of the Japanese Mili-
tary Administration of Indonesial?¥ wag established in

March 1942, just a few weeks after they landed in Indone;
sia.yzs l

Three of the Japanese 'hajis’, Haji Abdul Muniam

. Inada, Haji Abdul Hamid Ono, and Haji Muhammad Saleh

Suzuki, who hai studied Islim in the Middle East and were

d{épatched to Indonesia with the first wave of the in-

126

vading army , were entrusted to create this department,

However, for the pébiod between March to September 1943,

4

127
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this department was headed by a Japanese, Col, Horie, who

128

was not a Muslim, Oon April 1, 1944, its branches were

- e
set up in every residency (Japanese: Shumuka) in Java,

The heads of these offices being drawn from the outstand-

129 Its offices were set

130

ing ¢‘ulama’ of the residencies,

up in the districts, sub-districts, and the villages.

‘By establishing this departmeﬁt, all religious
matters includiné matters relating to the mosques which
formerly were managed by the priyayi (traditional native

autﬁorifies), were now directly carried out by this de-

131

partment, This department, now, had four sections:

(1) section of general purpose,

(2) section of government and religionm,
(3) section of—re;earch, and

(4) section of courses and publicity.

Two sections were headed by Japanese, and the other two

ki . .
were headed by Indonesians with Japanese assistants.132

on October 1, 1943, Col. Horie was replaced by

an Indonesian named Husein Djajadiningrat, to head this
133

g

134

the heads of the sections, Djajadiningrat was the

first Indonesian whom the Japanese entrusted to assume

135

a senior post in their administration. He was mnot

Nevertheless, the Japanese still yemained

e i 0

.
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one of the Indonesian ‘ulama’ and belonged to the Western-

educa ted intelligentsia rather than to ummat Islam (Is-

136

lamic community). He was one of the priyayi families,

and at the time of the Dutch colonial rule, was assuming &
a similar office as an Assistant Adviser oi/NativE Affairs,

{ e ‘\‘\\ A
When Djajadiningrat coﬁid not settle the 0t dis-~
putes in Tasikmalaya and Indramayu which resulted in the
Muslim rebellions against the Japanese, he was replaced

138 Kyal Hasjim

by Kyai Hasjim Asj‘ari, on August 1,. 1944,
Asj‘ari was the head of the famous éesantern Tebu Ireng

at Jombang. " He was one of the kzum tua, and had great-

137 .

authority as a kxai.ls%% The Japanese appointed Kyai Hasjim

Asj‘ari to be the head of the Department df Religious
Affairs, as they merely wanted to connect the name of this

old influential person with the Japanese Military Admin-

istration.lho in order to make advance to the Muslims.lu¥

ﬁ;s appointment was thus merely a symblic one.,
He did not have to assume leadership as the head of the
department, since he was allowed to stay in his own vil-

lage in Jombaug mther than move to Jakarta where the seat
142 '

1

of his office was situated, Besides, by appointing

Kyai Hasjim Asj%ari as the head of the Department .of

4

Religious Affairs, the Japanese wanted to make a close

~

v
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connection between the department and the Maszgmi since

he had already been the chairman of the Masyumd. 143

The Japanese apparently warited to bring the ‘ulama’

to administrative position by giving them posts in the

Department of Religious Afféirs; which until the end of

4

their occupation was headed by an old kyai, perhaps
in order to decrease the position of the priyayi who had

been entrusted by the Dutch to carry out religious matters.

For what reasons the Japanese had’ a desire for

such a change is difficult to say with certahty, but three

‘ explanations can be offered, First, it may have been a

dontlnuatlon of the Japanese attempt, begun in Tokyo in
1930, to win the Muslim's support. Second, it may have

been an attempt to eliminate Dutch influence which rested

145

on the priyayi. Third, the Japanese may have wanted

v

-to shift the Muslim leaders's activities into a new

channel in which they were forced to act under the Japa-
nese guidance‘and control, instead of having freedom to

etrive for the materialization of .an Indonesian Muslim

civilization out of the reach of Japanese control.]'u6

v
-

At any rate, the\resulf of this changing situation

' was that the ‘ulama’ and other Muslim leaders could

seize. the opportunity given by the Japanese to make
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Indonesia a truly Isla&iq countrir.147 By making use of

/the Japanese po&er, the ‘ulama’ and other Musi%m leaders
could approach their goalg of realizing thelideas of Islam,
or as Benda put¢ it, "... of realizing the santri :tdes.a'.L."“u'8
Besides, the ‘ulama’ géined experignce in administrative
positions;, whereas during‘the Dﬁich colon%al rule they

had heen kept away from them as far as possible, Fhus,

the Department of Religious Affairs which the Japanese
es;gblished * in order to h@ye a tool‘ through wﬁich

they could implement ;nd apply their policy'towards Islém.

in Indonesia, was used by the fulama’ to spread the ideas

of Muslim civilization amopg‘the°bebple.
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Chapter Three.

THE RESPONSES AND ATTITUDES OF THE SULAMA’

TOWARDS THE JAPANESE POLICY,

1. CONDITIO§AL ACCEPTANCE,

As pointed out in the preceding chapter,’ the
Japanese made a serious mistake in their policy towards
Indonesian Isldm, The abortive attempt to ban thé teach-
ing of Arabic and the Arabic séript, the imposition of

éaikeirei,;the asserted divinity of the Tenno Heiké; and

the introduction of Shintoism into Indonesis made the
Indonesian Muslims averse to the Japanese, and they began

to wrest themselves from the grip of Japanese authority.1

This situation put Japanese policy towards Indo-
nesian Muslims in some:difffculty’. As Bendg?pﬁtﬁit,

"More important still, the overall Japanese policy
of introducing their own culture standard and -
politico-religious concepts, in particular that
of emperor-worship, constantly militated against
the all-out success of their Islamic policies,'?

}
The Japanese should have known that a true Muslim
. : . oy
* bowed down only to worship God, not to anything else. There-

fore, to force Muglims to perform saikeirei, which a

a .
Muslim could only consider as an act of shirk (polytheism),

/

-




should have been avoided, >

Furthermore, the Japanese claimed that their race,

culture, and religion were superior to the Indonesian's.u

s Xpomt s s

During the first year of their occupation, it was impos-

¢ sible for an Indonmesian to hold a position above that of

- a Japanese, As’Wertheim remarked ""Indonesians might
hold poqitmons much higher than those held under Dutch
rule but a son of the gods d never be an inferior to
any Indones;tan."5 nghl "

The Instruction for the Superintendent-General of

Sy s sl

Military Administratiop, dated August 7, 1942, read,

"Japanese subjects shall be afforded opportunity . f
= . for development everywhere, and after establish-
- . ing firm foothold, they shall exalt their temper-
ament as the 1eading race with the basic doctrine
of planning the long-term expansion of the Yamato
race,"6 |

The Japanese called the Indonesian genjumin ,
which meant 'native'.? ~This term hé; roughly the same - .
meaning as inlander which had been used by the’.Dutch to .
" ‘refer to the Indonesian, Both terms denote a different N
stafus between a master and his subjects. Moreover, the
Japéneée view ?hat they were of a chosen race, superior
to all others, was very difficult for Indonesiang1 to
acéept.8 Indongsians began to become aware that there

S ,
was no difference ‘between the Dutch and the Japanese~= o,




k2

%

both were colonial in chracter, .

In.order to make it easy"to spread Shint01sm :

. %
among the Indonesian Muslxms, and to satisfy their

S

desire to Nipponize Indonesiqps the Japanese’ proclalmed
that there was a near identity of the Japanese Hakkoichiu
(World Brotherhood) ideal and Islam, One of the Japanese

'hajis', Abdul Muniam Inada, head of the Department of

.Religious Affairs' first section, said, "The-spirit of

&
Dai Nippon and that of Islam are very close to one another,

and no small degre? of identity prevails between the two."9

o

Although, to some extent, Shinto and Islam are

similar{in that neither religion makes a separation be-

tween church and state, to acknowledge Tenno Heika as

a divine being is very contrary to the Islamic faith.
Therefore, the Muslims were infuriated when the Japanese

attempted to superimpose their beliefs and practices on
. .

the Muslims, Once they were éroused, the Muslim\opposition ‘

became increasingly vocal and a source of grave concern

to the Japanese.10

Karim Amrullah, a prominent *¢alim from Minangka-

bau - who was appointed adviser to the Department of
Y . " . -,
‘Religious Affairs, fearlessly exposed the irreconcili-

ability of emperor.worship. and Islamic monotheism. When

.

7

&
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Col. Horie, who was the head of the Department of Relig-

ious Affairs at the time, asked his opinion on the books

Wadjah Semangat (The Countenance of Spirit)ll, and Djiwa
Baroe (The New Soul)lz, both written by S, Ozp, Amrullah
criticized both books uncompromisingly.13 In Wad jah
Semangat, S, ©@zu asserts Fthat Tenno Heika, who is the

-dgscendant of the sun, Amiterazu Omikami, is the God al-

mighty. He is the owner of the world and the atmosphere,"

and he who bestows the»li&elihood for the race of Yamato.

The Japanese apparently realized that their pollcy
and attltudes towards Islam in Indonesia aroused a resent-
ment among the Muslims, It was not easy to force the
Muslims to accept the Japanese culture, or to maké:them

believe in the divinity of Tenno Heika, The rdle of the

‘ulama’ in keeping the Muslims away from doing shirk was
still strong. Therefore, in order to combat- the Muslims®

resentments towards the Japanese, Let,-Gen. Imamura, the

highest Jap?negé dignitary in Java,requeétéd Wondoamiséno,

~ PN

the MIAI chairman, to communicate a message to the Muslim

' compuni ty ask{ng them to forgive any mistake which ’f%e

Japanese had done, especially those toufhing on Islam.15

Three mohths 1atﬁp, this apoTogy was repeated,
Ry
by the Gunseikan in his address “To the “ulama’ assemb

14
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> iIn his residence. He 'sadd,

- &
. . o .
°

4

"As you know, gentlemen, it heas been one of our-
aims to protect and pay due respect to Islam, Yet,
some problems have ariser as the result of mutual
misunderstandings, The ﬁndone"sianj people know
too little about the customs of Dai Nippan, while
we, on the other hand, are as yet insufficiently.
informed about the Islamic religion and way of
life, because only a few Muslinms live in Nippon.
We shall now [therefore] institute a thorougﬁ
study of Islam, with a v%ew to arriving at a
better relationship,.."l o

- S V. TR T vy 5o

e

e AT L

Again, on March 3, 1943, Col, Nakayama, on behalf
of the Gunseikan addressed the 50,000 Muslims assembled at °

i ‘ Ikada park in Jakarta, and said, - . t

"The ?ifgon government promises that it will study
. . . the Islamic religion and the laws and customs of
. its believers with the utmost care and thorough-
' ness, in order to enable the government to pay

‘ the best possible atteﬁt%on to the wishes of
the Indonesian people,'l

The main ﬁroblem which aroused the ‘ulama’ and

-t

other Muslim leaders to fury was the imposition of saikei-

. rei.18 The Japanese demanded that people should bow three

times in the direction of the Tenno Heika's throne as a

19 Moreover, bowing towards the East

morning salutation.

in the morning when the sun 1is rising‘'make the Muslims

consider that they are worshipping the sun. Therefore,

9

none of the ‘ulama’ could acgept the saikeirei. The

a

" problem of saikeirei was fast becoming‘a hot coversation

. among ‘the ‘ulama’ of Sumatra and Malaya who attended the

bl
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< nmeeting held in Singapore in 1943, S$yaikh Tahir Djalalud-

din suggested that the problem of. JSaikelrei sh%uld be put '
» on the agenda among other things to dlscuss. Unfortunatez-

ly, h1s suggest:.on was not accepted since the meeting it-

gelf was .entirely organlzed by the Japanese and was put

.

N ~under the:.r direct supez&uslon.zo o

L4

<

Agau;,, ‘the first open reJectlon to perform _s_aj._lg_ai-
4 : re‘i was alsplayed by a brave man, Karim Amrullah, the |
' \same man who had crlticized S Ozu's’ books. In a meeting
of fifty-nine ‘ul.ama’ from all over Java held. by the De-~
partment of Religious Affairs at Bandung in 1943, Amrul-
lah remained seated when all others rose to perfor% ‘the
saikeirei.21
the Japanese _Slig_’_c_p_ feelings , the Japanese, never-:
theless, apparently did not dare to punish him, This may

have been due to their attempt to elimmate the w:.desprezl

Muslim resentment. What the Japanese did was only to send

Amrullah back to Jakarta, instead of contlnuing the pre-
» ~ vious planned propaganda tour throughout Java where he .
was to be one of the speakers, Frogn then on Amrullah no

longer appeared in public, “22

' Amrullah's courage no'é to perform saikeirei,‘which

meant that he had overtly ohallenged Dai Nippon and its

Although Amrullsh's action meant an offense to

ol
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emperor in an official meeting where there were some Japa-
nese present, including Col. Horie, made the people dare

to oppose the requirement for saikeirei. 23

Until July 1943, ‘the Japanese had not yet’decided
to abolish the ceremony of saikeirei for the Muslims, as
it was still required in the opening session of the lati-

han kyai, The Japanese tried to: make the Muslims believe

that, there was no similarity at all between the saikeirei

and the ruku?zu(kneeling in prayer)., A Japanese haji
Abdul Hamid Ono said,

"I think that many [Muqllm are very reluctant
to observe the [ceremony o ] rendering honor.,
They believe that it is identical with the ruku® ,
which is part of the Islamic prayer. Such
thoughts and doubts are altogether wrong. The
honoring [of. the emperog is completely different
from the ruku‘, and in fact they have hardly any-

thing in common at all, ® Honoring is not praying...

But the increasing Muslim.resistance to this imposition
forced the Japanese to change their policy 26 and with-

draw the injuction to perform the saikeirei.27

,;t is worth noting here that not long after the
meeting mentioned :above, the head of the Department of -
Religious Afgairs was given to Husein Djajgdiningrat.
Shortly after he assumed the office, Djajadiningrat told
a leading v;sitor from Yogyakarta, .

"Apparently the Japenese Military Administration

L
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has realized that the saikeirei was against the
Muslim faith, So that, now the saikéirei is no
longer required in meetings of Muslims,Z8

_The “ulama’ and other Muslim leaders became aware
of what the Japanese were doing. 'I"hey realized that they
were beéing used by the Japanese merely in order to achieve

the Jabanese" aims, not their own goals, They saw that the

"Japanese neither respected Islam nor held it in esteem as

they had r;peatedly proélaimed. What the Ja{panese were
doing was to deviate the Muslims' gibla (the direction
which the Muslims have ‘to face when they are praying) -
from Mecca to Tokyo. - To this end the Muslim leaders open-

ly expressed their adverse attitude,

F

At a meeting held by the Education Office in Ja-
karta on' July 23, 1943, other Muslirc; leaders openly pro-
claimed their s’tand that they would accept the Japanese °
invitation to work :cogether with the Japanese Military
Administration in order to achieve final victory on
condi'tion that a way be used which did not offend I.sl?xm.
As a reaction to this statement, Okazaki, who was the
head of the Education Office, blamed the Muslims foz"
'apparently wishing to ocwcupy a special and unique

position in Indonesian society'.29

Kyal Haji Mas Mansur, who was the chairman of the

t
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M\;hammadiyah, and who had once promised Muslim aid to

the Japanese war effortBo, now expressed his conditional

support by asserting that,

"Indonesian Muslims, especially those who have

a clear realization of all problems, hold that

we can work together [with the Dai Nippon Army],
. but on condition that a way be used which does not

offend religion [Islam]. If religion is offend-

ed, then it should be realized that the Muslims

believe in defending their religion, wherever

this may lead them,.,."S3L ’

Still in the méeting mentioned above, one Abdul

Kahar Muzakkir, a prominent Muhammadiyah youth leader,

expresSed his objectiow to the Japanese af:tempt to Nip-

——— -

ponize Indonesian Muslims, or to interweave Islam with .

Shintoism, He said,
... quite a few Nipponese have studied the prin- '’

‘ ciples of Islam... Thé Japanese must know that
Islam is not only a religion, but a whole way . of
life pervading all society... The struggle against
Western imperialism has for long been knowm to us, i
so that we accept Nippon's aim of fighting it...
[But] the principle which should be strictly ob-
served in order to bring about this cooperation
should be: 'We have our ‘religion., and you have
yours', The difference between our two faiths
need not stand in the way of our collaboration
in wiping the Allies out of Asia, which is the

- home of all religions,'32

’

t

2

Thus, as was mentioned above, the Japanese' de-
sire to Nipponize Indonesian Muslims was a principal dif- -
ficulty in their dealing with the Muslims, Therefore,

the Japanese organizational efforts relating to the Mus-

wlarw.‘«m\'« -
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lims in Indonesia, reflected a difficulty which hindered

the implementation of .the Japanese i)olicy towards Islam
33 on the Muslim side, although their re-

in Indonesia.
. -

sistance did not achieve a decisdve victory, they were

successful in abolishing” the compulsion to perform the
saikeirei during religious meetings, The Muslim resis-
tance had forced the Jspanese to modify their policy.w

" »»

2, THE MASYUMI SEIZE THE OPPORTUNITY.,

5

The Japanese expected that the Masyumi could be

a tool in rallying the Indonesian Muslims to their s.ide, )
supporting their aims in creating the Great East Asiatic
Co-:prosperity Sphere with the”.fapanese as its 1ea'cigr. on
the other hand, as has been discussed in the preceding
chapter, the replacement of the MIAL by~the Masyumi was
meant to prevent the ‘ulama’ from getting involved in
politics, This Japanese stand was declared by H., Shimizu,
head of the Propaganaa Sectiqn of the Japanese Military
Administrationt who' said, regarding the establishment of
theﬂ Masyumi, "The reason was that the Kyai were trying

to involve themselves in politics, and the Japanese did

not like it."35 Besides these reasons, the Japanese

hoped that through the Masyumi they could set up a
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better control over the ‘ulama’ in the villages,”prevent-

ing them from stirring up Muslim resistance against them, 36

'

The result, however, was not as the Japanebe ex-

pected, Almost ail of the"ﬁiggéj refused to lend them~

selves as instruments of Jaéaﬁese aims.%gv Above all,

the Japanese attémpts to Nipponize Indonesian Muslims,

viz, the requirement to bélieve in the divinity of Tenno

Heika, and the compulsign to bow towards Tokyo rather

# than to Mecca, made thejlndoanian Muslirs Become A;ware

that Islam could only be esteemed and exéltgd‘by ﬁuslims

| themselves in a liberated Indonesia, KyaiHaji Mas Mansur,
who was one of the éiéerchairmen of the Masyumi, in his

, statement about the Masyumi said, 'Without abandoning

the teaching of Islam, we must [now] try to adjust our

way of life and views to the new era and to bring them

into harmony with it."38 Kyal Mas Mansur's statement
# expressed his concern for religion rather than Japanese
- aims, 8ince it was obvious that the Japanese wanted to
Lﬂﬁ ‘ ' , manipulatg Islam for ?heir own.aims.39 ' . .

éﬁch an awareness brought the Muslims to empha-
} ‘ size Indonesian independence above all else, and this was
;o ‘ more“freqﬁenély accompanied by anti{&apanese feelings.u0
Kyai Hasjim Asjtari, who was the first chairman of the

i
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‘worse than the Dufch.
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Masyumi, at< the meeting held in Bandung ort July 30, 1944,

by quoting verses in the Qur'an, (Siirat al-Tauba, 8 and

Surat al-Bagara, lfg), warned the attendants not to trust
. .
the kafirs, because the kafirs had never seriously wahted

to keep their promises, Although in his speech he appa-

- rently disclosed the wickedness and the brutality of Dutch

colonial rule, he composed his speech in such a way as to

allow the audience to conclude that the Japanese were
41

As has been mentioned above, now the focus of the

‘strugg}e\was to strengthen and increase the spirit of

nti\’t::'.onal]’.st\:xu2 and to rescue Islam from disruption by the

Jaﬁaﬁese.u3 On the outside the Masyumi's leaders pretend-

ed to help.the Jépanese, but in fact they strengthened tﬁe
resistance of thexpeople against the Japenese.uu The Ma-
8 umi', ratﬂér than rallying the Muslims in order to
achleve the Japanese aims, as was expected by the Japa-‘
nese, selzed the. opportunlty to strengthen the unity

of Indonesian Muslims in order to prepare them to obtain

“

" freedom for Indonesia, and to spread the true Islamic

- {teachings.. In order. to eliminate the influence of Shin-

t ism:which hag been introduced by S, Ozu through his

>

b gkﬁ/Wadjdisemaggat and Djiwa Baroe, and by other Japa-

*
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nese authors through various mass medias, the Maszgmi

established the Badan Propaganda Islam(ﬁoard'of Propa-

ganda for Islam) with which they prbpagated the true

Islamic creed to the people.us A

In short, the more the Japanese gave tasks to

93

S

the Masyumi, the more opportunitf®s they seized to strength-
2 4

en themselves and to spread the Islamic teachings., In

\
the words of Benda,

"The very bolstering of the Masyumi's strength,

and the very tasks which the Japanese were en- -
trusting to the Islamic leadership — in partic-
ular that of rallying public support in the
villages to the cause of the Rising Sun — made
of the Islamic movement a political force par -
exellence with a closely integrated local , re-
glonal and central leadership,"46

. . \ p

Since the Masyumi were entrusted to manage the

latihan kyais, and the course of 1944 leading Masyumi
members were appointed to executive poéitions in the

Department of Religious Affairs, the Masyumi were able

to fortify their position.u7

1}

Furthegmoré, the Masyumi
had a chance to gain influence among the masses as all
staff of the Department of Religious Affairs branches
in residencies were members of the Masyumi, Through

i

them, the Masyumi was able to“bfild up a huge mass

backing, Besides, not only did aﬁi ‘tulama’ give their

L]
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" support from middle class Indonesian bue'xinessm’en.’48

LS

94 :

support to the Masyumi, but the Mészumi also got the

+ When thg‘pld'leaders'of the ﬁaszumi were replaced
by young *men, such ag Qahid Hasjim, Muhammad Natsir, and
Prawoto Mapgkusasmito came to the fore to keep the rein
of the Masyumi, the actioms o% the Masyumi became increas- -

ingly focused on the needs of Indonesians., The Masyumi -

» ~

were reluctant to encourage the people to enter Romusha '
(forced labour), which was disastrous for Indonesians.
The Masyumpi did not enthusiastically promote the Japanese

. " 4
ideal of the Great East Asiatic Co-prosperity Sphere.u9

In a situation where the Japanese were being upset
‘because of the victories of the Allies in every béttle of
the Pacific War — Indonesia also was being attacked by
the Allies — these young leaders elevated their struggle

to achieve freedom for an Iﬁdonesia which would be based

on Islém.50 For this purpose, the Masyumi held a confer-
ence in Jakarta on October 12-14, 1944, in which was pass- . ‘

A

ed a statement, '"to prepare the Indonesian Muslim é?mmu-

L
nity, so as to be ready and able to receive independgnce

and freedom of the religion of Islam."51 Thereafter \

numerous local meetings followed where the same 1ideas

were proclaimed.52

PRI



' Haji Mansur, Haji Chalid, Kyai Haji Abdul Madjid, Haji
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On October 21, 1944, wi':tll} the support of .th€ Masyu-
mi, she Muslim youths held a meefing. This meegjng passdl
a statement which had the same ideas as the Masyumi's state-
ment, Furthermore, these youths decided 'to prepare them- -
selves sincerely and voluntarily to strive ip order to ma-
terialize the liberty of the Indonesian country, people,

and religion,"53

While the Masyumi were preparing to set up their
own military corps, the Hizbullah (Army of Allah), they

encourged the Muslim you%hs to enter the Tentara Sukarela

Pembela Tanah Air (Voluntary Defender of thé Homeland) ,

better known as Peta, The Peta was e&tablished on October

3, 1943; and the registration to enter Peta was opened on

S4

October 7, 1943, The request.for establishing the Peta

was submitted by Gatot Mangkupradja to the Gunseikan ‘on
September 7, 1943, ?Ir is said khat the éequest was
written on paper with his own blood.55 Six days later,
ten “ulama’ from the Masyumi's leaders namely, Kyai Haji

Mas Mansur, Kyai Haji R, Adnan, Haji Abdul Karim Amrullah,

Ja'qub, Kyai Haji Djunaidi, Haji Muchtar, and Haji Muham-

mad Seri made the same request to the Gunseikan.56

It is a fact that many Muslim youths played an
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important rdle in the Peta, for many members of the Peta

were santris of pesantrens oung ‘*ulama’, and young lead-
r ¥ ulama’, y

ers of the'Masxgmi.57 To note some of _them, Kasman Singo-
dimedjo, a prominent youth leader of the Masyumi was the
top Peta offiéer in Jakarta; Kyéi Héji S jamsuddin, a con-
servative rural ‘alim in Banten; Muhammad Saleh, a yoﬁth

1
leader of the Muhammadiyah in Yogyakarta; and Sudirman,an
58

Islamic school teacher in Kroya. This Sudirman, two
years later, was appointed Commander;in-Chief of the Indo-
nesian Armed Forces. Thus, as Bernhard Dahm'put it, "The
kernel of- Peta was constituted in the main by members of

Muslim organization."59 °

The Japanese themselves also saw the Peta as a
marriage between Islam and Japan. This can be seen from
the Peta's flag, which depicted-a combination of Islamic
and Japanese attributes: The picture on the flag was of
a red sun on a green field, MWithin the sun was éhe white
crescent moon and star. The red sun was a Japénese’sym-
bol, while the green as well as the crescent moon were

traditionally Islamic symbol.60

The code of the Peta was as follows:

¢
°

1. "We will firmly adhere to the principles for
the union of the whole Indonesian race into

a single nation with a single language.

x

s
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2. "We will offer our all for the realization
aﬁd maintenance of independence fér Indonesia,

3. '"We will defend with glory and honéur our
national flag of the red and white and our

national song, Indonesia Raya."61 °
' ) 7

¥

On December 4, 1943, the Masyumi were granted per-

mission to establish a military corps of their own, the

Hizbullah, and were,therefore, strengthened, With the ad-

dition of several prominent Muslims who occupied leading
positions in the Peta, the Masyumi were able to better

their rdle in their own military organization,.

The purposg%;f the Hizbullah was two fold, Firs},
it was a military corps, trained as a reserve for the Peta,
Second, it was concerned with spreading Islamic teachings,
ensuring that tpe Musliﬁs fulfilled their religious obli-
gation, and defending Islam whenever it might be threat-

ened, Thus it was to act as a religious vanguard62, or ,

as Nieuwenhuijze put it, "Its aim was ('to realize the
device of Indonesian Muslim community, and Indonesian
independence in accordance with the commandments of Islami"
The Hizbullah was formed in every community in
Java.6u In order to provide leadership for this corps,

some five hundred Muslim youths, eighteen to twenty years

Tt oS, Wl W .
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g'éld, were ‘selected from all over Java.' Each residency was .

Equired'to pgodﬁce twenty-five candidates.65 The;ﬁ%ere
{ . . sent to join a military trainiﬁg_counse at Bogor .which

4 : lasted for two months, Military training was giveﬁ:under

. v
kd .
B e i
o -

' the Japanese command, with the assistance of members o

r

j \ . .

F“ o . . the Peta, . Religious lessons were given by Indonesian
v ' ,‘ulama’.66 AfTer they had been trained at Bogor, they

were sent out to ofganizé and train local units all over"

Java. The age ofvmembers of these local units were to be

‘ pctivities,;mope& was placed at thé disposal of the Mésxg¢

o 67

|
i

- " between fifteen and twenty-five-fears, To finance these 3
mi,. However, the members of tle corps were mot paid. i

-

The top leaders of the Hizbullah were prominent g

members of the Masyumi, 1Its chajrman was Zainul Arifin,

. | Among the leaders of the Hizbullah ‘were Muhammad Roem,
‘o Anwar Tjokroaminoto, Jusuf Wibisono, and Prawoto Mangku-
} ‘ SR sasmi o, all of whom later became well-known politicians . ;

after the rndonesigns achieved their freedom.68

o ' ) It is undeniable that:the Japanese granted per-

@ ) - 'm;ssion for establishing the Peta and the Hizbullah wi%h

the hope that they would get the support of both the Peta
and Hizbullah to win the war, At that’time the Japanesg o K
were being defeated by the Allies, Thus, the Japaneée ‘

. o i ’
1 ) . ('i s .9
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' ~needed a considerable number of troops. Furthermore,

they hoped that the ‘Hizbullah could be mobilized on the

basis of a holy war, a war aga1nst infidels, The Japanese

' always campaigned that the Allies (The United State, Great
Britain, Australia, and the Netnerlands),were kafirs, so

that war against the Allies was a "holy war’. But the Japa-
" " N L

nese forgot that in.the eyes of the Indonesian Muslims

they themeelves were kafirs as well,%?

» For tne Indonesians the opportunity given by the

,Japanese to have a military corps was used for thelr own

beneflt. At that time it was impossible for the Indone-

sians to have military skills without having the support

70

of the Japanese, The military corps resulted in the

unification of thefIndonesians. The effect of—tﬁe'army
as a unifylng agent, by prOVidlng a commori experience to
different soc1al groups, was described by a Japanese
training officer as follows:

"Since the army is made up of volunteers from
all walks of life, it has resulted in the uni-
fication of the Indonesien social strata towards
the realization of its ideals, In fact, the
Indonesian race has never seen such a huge com-
prehensive sgstem to promote its own racial
well-being,"

* One Japanese 'haji', Suzuki, was appointed by

-the Japanese to supervise the Hizbullah72, but, as Elsbree

B
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sight of nationalist ob;,iect::’.ves."73 ITﬁefeforéth when

put: it, "Intall of their activities they did not lose

Indonesian independence was proclaimed on August 17, 1945,

the ﬁizbullah)along with allgIndopesiaﬁ Muslims who joined

the Maszgmi)issﬁed thehfollawiﬁg statemgnt::\

& o

' '"We, the Indonesian people, are truly struggling
in the path of Allah, in order to defend.the Indo-
nesian Republic which is founded upon the lordship
of the Almighty, Ue, the Muslim people of Indone-
sia, and hundreds of thoussnds of Muslim forces ,
are ready to defend the liberty 392 the honour of
our religion and of our country," -

Returning to Islamic movements‘during fhe Japanese
occupation, a brieéf account is requireé;to compare- the -
Japanese freatment'of Muslim movements éshéppbsed to the
secg}grist movepenfs of Indonesia, TIndeed, thé Jaﬁénege,
unlike thé Dutch: paid much attention to the movement and
development of the Muskims. It eéén‘seeme¢ as ;g the Japa-

nese encouraged and gave priority to the Muslims as com-

pared with the secular nationalists. One cannot be cértain75

whether this aftitude aimed at putting‘fhe Muslims and the
secular nationalists in conflict so that the Japanese could
control both factions, as Benda's thesis has if,760r";..that

the Jaﬁanese paid special attention to the kyai and ulama

‘hoping to use them against the secular nationalists elite'}

.7 " .
as Fred von der Mehden put it, 7 According to Bernhard

!
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Dahm, the rivalry between the Muslims and the secular

nationalists was not as strong as that between the kaum

tua and the kaum muda in the pre-waf“time;78

~—

As far as can be assertained,the Japanese were proba-

S

bly aware of the influence of the ‘ulama’ wupon rural

79 :

society. The people of rural areas, who were thewmstma-

jority of Indonesians, were more inclined to follow the

leadership of the ‘ulama’ than that of the secular nation-

80 !

alists, Therefore, if the Japanese wanted to obtain

1
the support of the villagers, it was essential to draw

81

the ¢uylama’ to their side. Besides, the ¢‘ulama'’ were

R T R

treated with respect as the traditional opponents ‘of

colonialism.82 Furthermore, the Japanese probably con-

-

sidered that the ¢ulema’ were politically less sophis-

R S SN SN

ticated, and therefore were more reliable than Western-

educated intellectuals.83

Above all, the ‘ulama’ had
built in their religious conviction a moral defense
which was the spirit of jihad and which the Japanese

84 Thus, a price had to be paid i

were forced to resﬁect.
for the Muslims,

The reasons mentioned above were the motives
which forced the Japanese to give more concéssigns to

the Muslims than to the secular nationalists. It is worth
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noting here that the Muslim movement had been granted

permission to publish a journal of its own (the Soeara
MIAI) since January 1944, whereas the secular nationalists

did not obtain permission for their publication until 1945,

3

The Masyumi,’who knew that the Japanese mneeded

~

the Muslim support urgently, seized this oppornity to
ghin in stature and power, But the rapid develéphents

and the strength of the Masyumi made the Japanese fear:

" a) that the Masyumi would venture far from what the Japa-

nese expected the Maszgﬁi to do; and b) that the secular
nafionalists would become suspicious and jealous of the
good luck'of the Masgumi‘.85 Therefore, it is not sur;
prising that from March 1945 the secular nationalist
leaders overtly expressed their views regarding the abo-
lition of the Maszgmi as an independent organizatibn and
urged that“if?should~merge with the Hokokai (Pe;ple's

Service Association) which was established in March 194&.86

Although a ‘seri®s of consultations by the leaders
of the Hokokai and the Masyumi were held in order to dis-
cuss the merger of the Masyumi with the Hokékai, these
consultations never produced results,' and 50 the Masyumi

remained an independent organization. Therefore, until

the end of Japanese authority in Indonesia, the Masyumi

P
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remained intact.,s7

"—- . Three months after the Japanese surrender, the

Masyumi held the Kongres Muslimin Indonesia (Indonesian

Muslims Congress)'which was attended by representatives
of Muslims from all over Indonesia, Among the decisions
of the congress was the proclamation for transforﬁihg the
Masyumi into a pqlitical party,. The proclamation was
made on November 7, 1945.88

Frg@ then on, the Masyumi made up the entire
organizatién. All Muslim leaders and ‘ulama’, including
the leaders of the P.S.I.I. and P,I.I. who were excluded
b&nthe Japanese from participation in the movement, were
now given prominent positions on the new party ekecutive.

This made the Masyumi a truly all-embracing Islamic
[ .
89 '

3

political Brganizgtion.

!

'3. REBELLIONS AGAINST THE JAPANESE, -

The hope of the Indonesians that the Japanese

t

would liberate them from Dutch colonial rule, as the

4

Japanese had frequently proclaimed,very soon faded. Instead’

of tranquility under the Japanése rule, they were sub-
. jected to the ruthlessness and brutality of Japanese

Military Adﬁinistration, On the pretext of the war
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effort, the Japanese ravaged almost all the crops and

cattle from the people, Everything that could support
- /.
the war effort, such as gold and silver ornaments, jewels;

and even iron fences, had to be delivered to them,  They

did not pay reasonable prices for the expropriated articles
whigh often went unpaid for. Therefore, the people suf-

fered from poverty and lacked food and clothiﬁg. Many

wore gunny sacks to cover their bodies instead of cloth.go

"For the first time in living meﬁory", saild Anderson,

"people were falling dead in the streets from starvation

or disease."91 ' ;

%

Besides the ravages on peopfe's property, the
Japanese set up a program of romushas, The romusha were: °
the forced iaborers yho had to work on military construc-

tion projects, They were mostly peasants from the poorer

areas of East and Central Java.92

n

to Burma and Thailand to work on the comstruction of the

Many of them were sent

infamous 'dedth railwayV“Eonnecténg southern Burma with
Bangkok through KanQPry93 and were treated with great
‘ ¢
brutality and ruthlessness, According to Wertheim, almost
¥

_ three hundred thousand were sent Qﬁerseas, of whom only

9.

seventy thousand returned slive after the war, Hall |

says, '"This indtitution was perhaps the worst form of

||9S

tyranny. And Norothy Woodman states,

N
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"Nothing that the Japanese did in their temporary
occupation of Indonesia created so much bitter
opposition as the treatment of these romushas,
People still talk about them, as Europeans dis-
cuss Nazi atrocigies in the territories which
they occupied,"96"

' Therefore, when the condition of these romushas

reached the public, theﬁopposition to the Japanese |was
openly expressd.97 \ ) ""

v

Furthermore, meny of the women were forced tp be

prostitutes, These women, attracted by the Japaneseipro-

mise that they would be sent to Tokyo to continue thefir

studies, were deceived into becoming prostitutes, Instead

of sending them to Tokyo, they were sent to Singapore
other places to become the preys of Japanese soldiers.)

Several thousand of those women died or went mad.98

T%e worst cause of fear was the actions of the
Kempeitei (Military Police), The Kempeitei believed in
striking first and investigating after, if it was neces-
sary, - "No one dared to have any dealings with Ehe Kempe: -

’/
tei, Therefore, the people became restless., They referred

to this situation as the djamén edan (mad era) which had
99 !

been predicted by Djojobojo.

Thus, within the first year of the Japanese occu-

pation, even those who- had belieVed’in the Japanese pro-
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paganda became hostiie to the new regime, Those who had

feelings of gratitude and desire to cooperate with the

.

Japanese were soon.convinced that the nationalist cause
g

would not progress by mere coop%;atlon with the Japanese

,,PPF that constant pressure on the Japanesé¢ would be neces-

100 g
sary. The masses, in particular the peasantry who

endured‘the unbearable sufferings,sbecame much more péli-
tically conscious than they had ever previously beeri.101
Hende,:they wer) no longer impressed by the Japanese -

slogans, but "became fertile soil for resistance ideas,”

as VWoodman put it.102 '

The Musllme lost the ‘hope that the Japanese would

?give freedom to Indone51a. ,The Japanese attempts. to Nip-

ponize Indonesian, Muslims aﬁd force them into shirk were
tﬁe main‘causes behind the ‘ulama’ resistance to the
Japanese, This resistance was shovn not only by, the Mus-
lim leaders' proclamation that the Muslims would work
together with the. Japanese on the condition that a way
be used which. did not offend Isl?m, but also by certain
rebellions., To begin witﬁ, in the first year of the
Japanese occupatioq a rebellion against the Japanese

occured in Acheh,

. Tengku Abdul Djalil, a thirty-year old ‘¢alim of

¢ rh e i
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Acheh, and head of the dayah of Cot Pling had ne&er Be-
lieved that the Japanese would esteem and respect ISléS:
- To him there was no distinction between the Dutch and the
Japanese because both were kAifirs, In his view, the
Jap#nese wa;ld destrg;/ Islam and replace {t

with their own religion, Shintoism, From him came a fa-

mous Achehnese saying, "Ta let ase, jitamong bui' (We

chase away the dog, comes the pig)103, relating to the

replacement of the Dutch by the Japanese to rule Indone-

sia,

Since August 1942, it was a widespread rumor that

Tengku Abdul Djalil recited the Hikayat Prang Sabi (the

{

A
\

Story of the Holy War) at 'his dayah.

The Hikayat Prang Sabi,which could encourage the S

Achehnese to rise in a holy warlou, was written by Tengku
Cik di Tiro ‘during the Achehnese war (1873-1908) against
the Dﬁtch. Tengkﬁ Cik di Tiro was a prominent ‘éiig of
Acheh‘and was also the Commander-in-Chief of the Acheanese
army at the fime. This hikayat,which is based on thé

verse of the Qur'an, Surat Al-Imran verse 169, consists

of strong exhortations to sacrifice life and property to

" the holy cause,” These exhortations are énforced with

the requis{te texts of holy war, showing prang sabi

N
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. (holy war) to be a bounden duty and promising to all who
105

take part in it incohparable rewards in the hereafter,

*  For the Achehnese,the most importarnt obligation

is jihad or holy war, Its fulfillment brings great gain
while neglecting it is attended by misfortune of all .

106 The passion for religious war which is so deep-

kinds,
ly rooted in the Achehnese's hearts is more marked among
the Achehnese than in the majority of Muslims in other

parts of Indonesia.107‘

At the time of the coming of the Dutch to Acheh,

. ) ,
there were numerous daynhs or rengkangs throughout the

country and it was a fact that on more than onhe occasion

the si meudagang (students) from these dayahs threw

themselves, practically unarmed, upon the%payonets' ofi
the Dutch troops. These students did so because they
were inflamed to fanatiéism by the teachings they had
imbibed with regard to the holy war and the boundless
reWards‘awaiting the shuhada’ (martyrs) in the here;
after, 198" They sought death in the battle of a holy
war in ‘order to obtain those appointed rewarés in the

herecafter, *

‘Therefore, the Dutch forbade the recital of the

Hikgyht Prang Sabi, threatening those who dared to keep

Ll
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‘ . & member of the Persatuan Ulama Seluruh Acheh (Union of

109

109

it with heavy punishment, Ne&ertheless, there were

some people who secretly kept it,

~N
The Japanese, who- knew what would happen if the

Achehnese were reciting the Hikayat’Préng Saéi, undoubt-

edly paid-special attention to the movement of Tengku

_Abdul Djalil, Above all, Tengku Abdul Djalil was not

110

‘Ulama’ of Acheh) better known as PUSA™"", which rose

111

in uprisings preceding the Japanese arrival, Tengku

Abdul Djalil‘even criticized the PUSA's leaders, who
A

accepted the coming of the Japsanese.

In ordgr to give an idea of the PUSA's movement
with regard to its ;cceptanqe of the coming of the Japé;
nese in Acheh, it seems appropriate tb submit a brief
account of this organization hege. It was believed
that fourteen days affer the outburst of World War II,
leaders of’ the PUSA decided to cooperate with the Japa-

nese in order to chase the Dutch out of the country.112

After the Japanese occupied Penang in Malaya
(December 19, l9h1),the PUSA sent a delegation consist-
ing of Husein al—MudJahld Tengku Abdul Wahab, and Tengku

Abdul Hamid to meet the Japanese in Penang in order to

make a direct contact between the PUSA and the Japanese,

R N T T
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In this éeeting an agreement was achieved that the PUSA
would rebel against thHe Dutch prior to the Japanese land-

ing in Acheh, In return the Japanese promised not to

Later on’ the PUSA set up an underground

movewment named Fujiyara-Kikan (Fujiwara'Organization),

better known as Gergkan‘F (F Organization); F being the

first letter of Fujiwara, a Japanese officer who had the

Dutch military installations, Thus, an u rising'occuréd'
at Seulimeum led by an ‘alim named Tengku Abdul Wahab, who
had been one of the members of the PUSA delegation sent

to Pe’nang.]'l3 The Gerakan F also destroyed railways,roads,

bridges, -and telephone and telegraph wires.llé

In order to ghin the support of ail the Achehnese,

the Gerakan F used religious motivations in their propa-

ganda, They said that the relationship between the Japa-

nese and Muslims had been built up over. a long time, and

the Japanese would be the protectors of Ilem.115 This

Gerakan F was deceived by the Japanese propaganda which

had been launched since the mid-1930's,:}®

Nevertheless, it is hard to conclude how far mem-
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bers of the-PUSA believed that they could realize their

desire to promote Islam or their nationalistic ideas with

-Japanese help, for they soon began to realize that the

'y

Japanese occupation was of the same form as Dutch colo-

117

nialism, Perhaps their cooperation with the Japanese

0 N

was in order to achieve their first goal, which was to

chase the Dutch’ out of the cou.ntry.:l18

Eventually, when the leaders of \the PUSA became
aware that the Japanese were not the men who would protect
Islam, the leaders joined the Masyumi, through which they
worked to propagate self confidence to the people to .
achieve their freedom, Even though the Japanese authori-
ties warned th; leaders not to get gnvolved in politics,
they never neglected to use opportunities to rally the

people to achieve their own'goal.]"l9

However, even though the name of the PUSA seemed
to include 211 the ‘ulama’ of Acheh, it was not so. Be-

sides Tengku Abdul Djalil who was not a member of the

2 .
- PUSA, there was a prominent ¢alim of Acheh, named Tengku

Muhammad Hasbi ash-Shiddieqy, who had great influenée
\ +

among the Acﬁehnese and who had never belonged to the
PUSA, Without saying he was a rival of the PUSA's lead-

ers, he had never agreed on thé PUSA's outlook, especially-

Q
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‘that he was doing a retreat,
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) . ' .o112
the PUSA's accepting the Japanese coming Eo Indonesia.

He was appointed the first ‘vice-chairman of the Majlis

Agama Islam Untuk Bantuan Kemakmuran Asia Timur Raya

(Islamic Council for the Aid to the G}éét E&ét Asiatic
Co-progperity Sphere), better known as Maibkatra, which
was established in January 1943 by the Japanesq.120 His
appointment resulted from the fact that the Japanese con-

sidered him important and needed his influence among the

“Achehnese. According to Piekaar, the Japanese forced him

. to take a seat in the Maibkatra, 2! Tengku Muhammad

Daud Beureueh,.whp‘was the chairman of the PUSA, was on-
ly appointed the second vice-chairman of the Maibkatra._]:z2
Perhaps it was because the Japanese did not benefit ©
through thié Maibkatra as much as they expected tﬁat this

Maibkatra was dissolved in janﬁﬁry 1945,123

Returning to ‘the movements of Tengku Abdul Djalil,

who was reciting the Hikayat Prang Sabi at his dayah in

~order to strengthen the spirit of jihad against the Japa-

. nese, the Japanese at first tried to get rid of him by an

open war, At the end of October 1942, he was ordered to
come to the police office at Lhoksukon to justify his mowe-
ments. He tefused to comply with. the order on the ground

12? After he had complgted
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< Both delegations failed to change his mind. He insisted

“decided never to obey the Japanese, the infidels, I will -

S ” | 113
the retreat the order was repeated but he still refused to
fulfil'it. Orders were sent, one after the other, from
the Chief Police at Lhoksukon and from the Commandant of /
the Kempei tel at’Kutaraja, the capital of the province of ;
Acheh, But Tengku Abdul Djalil did not respond to .any

‘of these orders, The Japanese sent two delegations125 ‘ i

L -

in order to persuade him to fulfil the Japanese order.

on disobeying the Japanese commands. When his own teacher,
Tengku Haji Hasan Kruengkale, came to see him, Tengku <
Abdul Djalil ‘told Tengku Haji Hasan Kruengkale, "I have

O Lan B S

carry out the jihad. ' Please pray for me, may God help
126

L]

me,"

On the other hand, Tengku Abdul DJalll refused
to obey the Japanese order.to come to the office of Kem-

peitei, probably»because of’the consideration that- he

uwénld get ill-treatment from the Kempeitei, There was

- still in the air the news of the disappearance of Hasan

Shab along with fifteen of his folldéwers from the office

of the Keméeitei in-the firstamonth of the Japanese

‘occupation, Hasan Shab was a leader .of the Gerakan F

who should have beeh,meriéed by'thg\gapanese, but still
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received such ill-treatment from the Japanese Kempeitei.

~ .

, Until now, no one knows where they are buried,

The refusal of Tengku Abdul Djalil to comply with

R

the Japanese orders undoubtedly made the situation increas-
ingly dangerpus, Tenglku Abdul Djalil's pupils, who wefe
.very young (between fifteen and twenty years old), stood
steadfastly behind their teacher., They armed themselves
with rencongs (the famous Achehnese daggers)lzs, swords
"and spears, ﬁuring the yeek before the open gebellion

took place, day and night these pupils recited the rateb
A}

. (recitation of a prayer) in the ‘mosque, By reciting the »
E rateb their spirit became stronger causing no fear to
129

remain in their hearts, To his pupils Tengku Abdul

B

Djalil said, "If we should die, let us not die as slaves,
but let us die in a battlefield holding daggers in our
hands, as shuhada’ should die,"13°

In order to face the situation, the Japanese held

¢
¢

a meeting at Lhokseumawe on Nowember 10, 1942, All Japa-
nese commandants from Acheh were summoned to thisg meeting

In which the Japanese came to the conclusion that they

@

should use armed force to suppress the movements of Teng-
ku Abdul Djalil. On the same night, the Japaﬁese moved

their troops from Bireun, Lhokseumawe, and Lhoksukon ,
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five hundred strong, using machine guns and thres cannons]31

to surround Cot Pling. Thus,a battle could mnot be avoided.

Tengku Abdul Djalil with three handred of his
followers fearlessly faced the Japanese troops. In the
battle that night the mosque and the -dayah of Tengku Abdul
Djalil were destroyed and burnt, which forced Tengku Abdulq
Djalil and his followers to move to Blang Mangat. In the
battle the following morning (November 11, 1942), one hun-
dred and twenty-seven of Tengku Abdul Djalil's followers
were slain, and more than a hundred were injured., On the
Japanese side more than a hundred wero killed and several
were injured.li?2 . In this battle Tengku Abdul Djalil him-
selft with his nine followers, including his first assis-
t?nt named Tengku Muhammad Thayeb; escaped from the mas=-
sacre, They moved to Buloh Gampong Tengoh where on the
next day (November 12, 1942) all of them were slain while
observing the noon prayer at a mosque, After the Japanese
beheaded_fengku Abdul Djaiil, his corpse was brought to
Lhokseumawe and showed\his corpse to the public in order
to dissuade them from resisting the Japanese.133 This
event was further proof that the Japanese did not come

~

as liberators but as suppressors.

The followers of Tengku Abdul Djalil fought with

the spirit of fanaticism according to the best of Acheh-
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nese traditions.'3 An assistant of the Japanese KEEESif:
tel of Lhokseumawe told T.A. Rahman Muli, who was the head

of the district of Lhokseumawe at the time, that the battle
between the Japanese and Tengku Abdul Djalil was a peculiar
battle the iike of wﬁicp the “Japanese had never faced

before.‘!'35

The Japanese could not understand how those
young peopl; had the courage to fight while only holding
rencongs, swords, or spears, against the Japanese who
were armed with modern weapons, This matter can only

be understood by considering that, for those people who

were inflamed by the spirit of jihad, to die in a holy

war was something to seek, not to avoid.

The rebellion of Tengku Abdul Djalil was merely

136

based on religious motivations and was a warning to

the Japanese that they should not belittle the religious

137

fanaticism of the Achehnese and the great rdle the

‘ulama’ played among the people,

With the killiﬁg of Tengku Abdul Djalil, open re-
bellion was extlngulsheé while the Achehnese hatred of
the Japanese increased, The exhibition of Tengku Abdul
Qalll's corpse did not make the people scared. In fact,
they even set up an underground resistance which appeared

138

all over Acheh, " Knowing ‘this situation, the Japanese
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searched every house in the districts of Lhoksen&awe,
Bireun, and Lhoksukon, FEverything that could be used as
a weapon was confiscated, including kitchen knives, These
confiscated weapons. needed five storehouses to keep them

139

at Lhokseumawe, People who were believed to be sup-

¢ *
porting Tengku Abdul Djalil's movement received heavy

punishment.lho

The first rebellion against the Japanese has now

. been discussed. The second rebellion occured at Pontianak

in the West coast of Kalimantan (Borneo). 1In 1943 the .

Pemuda Muhammadiyah (Muhamgadiyah Youth) of Pontianak pre-
bared themselves to rise in rebellion against the Japanese,
They set up a fighting corps called Sukarela (Volunteer).
In order to make thg rebellion on a lzrge scale, this
Sukarela made COntgct with a similar resistance group at
Banjarmasin in‘south Kalimantan which was under the lead-
ership of Susilo, Both groups planried a general rebellion
on Decem?er 8, 1943 when the Japanese were celebratiné

the third anniversary of their atfack/on Pearl Harbour.
The rebellion was to begin with the attack on the Head-
quarters of the Keméeitei at Pontianak, Uﬁfortunately,
these plans were never carried out because the Japanese
discovered themn beforeﬁand. Susilo and his friends at

)
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by five hundred pupils from his'gesantren.l

118

Banjarmasin weré arrested .and exeéuted. At Pontianak,
within a short time, the Japanese executed most of the
leaders, Within a few months the Japanese had'killgd
approximately twenty thousand people, They were loaded

in trucks, which the people called Kereta Neraka (Wagon

a
of Hell),and taken to the swamp outside the town where they

141

were shot to death, As Mason put it, "The Japanese

.put down any.attempt of resistance with horrible efficien-

cy‘,,'l.l-l»2

Although the resistance movement in Kalimantan
\

could never succeed and the Japanese took severe actions °

to supﬁress any attempt to rebel, the Indonesian Muslims

t

were not prevented from opposing the Japanese, Therefore,

I's “
the open resistancé to the Japanése,which‘never stopped
taking place,onow ghifted to Java, On February 25, 1944,

a rebellion broke out at Sukamanah Singaparna, in the

‘district of Tasikmalaya in West Java. This rebellion was
: 5 ) ; ,

led-by a ‘alim named Kyai Haji Zainal Mustafa supported
' : 43

Thé motiQe of his rebellion was to liberate the g

144

country from foreign subjugation, During the Dutch

colonial rule he strove towards this end and 'was twice

-
» Y . Tew

jailed on ghargés of hciting people into rebellion, When
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the Japanese occupied Indonesia, they rEleased him from
prison and permitted him to go back to Sukamanah Singa-

parna to head hié Eesantren.m5

When a Japanese Colonel asked him to work for
Sendenbu (Japanese Propaganda Section), he refused the
invitation under the pretext that he was still weak and
tired, This invitation was frequently repeated by the
Japanese, but he never allowed himselfyto accept it,

146 He held the

Therefore, the Japanese suspected him,
same view as Tengku Abdul Djalil regarding the Japanese
and the Dutch and always asked his santris and others

around him not to believe the Japanese propagzamda.1’47

Furthermore, the brutality of the Japanese Mili-

" - tary Administration, the disrespect towards human rights,

forcing women into prostitution, widespread starvation
among the peopl;, and, last but not least, the Japanese
attempts to Nipponize Indonesian Isliﬁ, all very much
contrary to Kyai Zainal Mustafa's desire, brought him to
the conclusion that there was no choice but to rise in
rebellion aéainst the Japanese if he'wantéd to rescue the
ﬁeople énd Islam from jeopardy, - He committed himself to
148

be a martyr.

At the begimning of 1944, a plan for a rebellion
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was méde. With regard to spiritual force, some Mmass-
meetings were held, In his address to the audience he
stimuléted people into éoing a holy war, With regard
to physical force, he set up troops consisting of hls

santris, under the command of Kyal Nadgmuddin with the
149

-

assistance of Sagl HldaJat.

When the mews of Kyai Zainal Mustafa's movement
reached the Ja \nese Kempeitei, they became alert to a
situation which could shake their authority. The Japa= -

nese took the same action as they.had done towards Teng~

ku Abdul Djalil. For the first stlep the Japanese Kempei- -

, :
tei asked Kyai Zainal Mustafa to come to the office of

. Kempeitei at Tasikmalaya. This order, and likewise other

orders which were sent one after 'the other,were never

obeyed by him, for he and all people kne? that one who was
ordered to come to the office of Kempeitel wouldyhever
come back again to one's family, especxallz in a matter ‘
connected with polftics and resistance against the Japa-

nese, To the couriers who were delivering the Japanese

~orders to him, he said, "If the Jépanese need me, they

may come and see me here at Sukamanah Singaparna, and

we will accept them in our own way."150

On February 24, 1944, the Japanese sent a troop

/

.
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of Indonesian policemen to arrest Kyai Zainal Mustafa,

_For him and his followers the matter was clear. To give

v
.

himself up to the Japanese meant an unconditional surren-

der,All of his followers backed him and persisted in pro-

tecting him, even though they had to pay with their own

blood, The policemen were disarmed, From them, the fol-

_ lowers of Kyail Zainal Mustafa took away three revolvers,

151 No casualties, occurbed

twelve rifles,.and munitions,
in this incident due to Kyai Zainal Mustafa's p%in01plg

which would not permit Indonesman bloodshed, He aLlowed
the policemen to 1eave.1§2 ,

It was not surprising that the Japanese anger was
revealed on the next afternoon. On Friday of February 25,
1944, four Japanese Kempeitei came to the gesantren of
Kyai Zainal Mustafa, They did not approach the mosque
where Kyai Zainal Mustafa and his followers were observ-
ing the Jum*a (Friday) prayer; but waited for Kyai Zainal

Mustafa on top of a hill near the pesantren, At the same

‘ time Sukamanah Singaparna was surrounded by Japanese

troops. When Kyai Zainal Mustafa came to these Japanese,
one of them ordered Kyai Zainal Mustafa to obey them and
give back the weapons which had been confiscated from
the police. To the crowd who accompanied Kyai Zainal

Mustafa, this Keméeitei said, '"Don't .dare to oppose the

Bl

~
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Jipanese authority for, if one Japanese is killed here at
Sukamanah Singaparna or wherever in Indonesia, a thousand
Indonesians will be killed in return.,” To this "haughty
threat, Nadjmuddin replied, 'Yes, we will give ourselves
up to the Kempeitei at Tasikmalaya tomorrow morning, but
the four heads of yours have to be buried here in return,’
Immediately the four Japanese Kempeitel were surrounded
5y the followers of Kyai Zainal Mustafa, three of them .
were killed, and one escaped wiph injuries; Soon after
that , the Japanese moved their troop which consisted of
one company of‘Japanesé raiders, two companies of Heiho
(Auxiliary Forces), and two companies of police to Suka- -
manah Singaparna, The Heiho and the policé consisted of

Indonesians.153

The followers of Kyai Zainal Mustafa who decided
- Q‘ ‘ v
to choose to, die on the path of Allah in a holy war,
awaited the Japanese troops without fear..éut then, when

they saw that the troops,which were approaching them,consist-

"ed of Indonesians who were Muslims as well, they hesitated., °

The principles of Kyai Zainal Mustafa, which were implanted
in their hearts, condemned the shedding of Indonesian or

Muslim blood., According to their understanding, the holy

) war was the war between M%slims and non-Muslims. Unfor-

tunately,before this problem could be solved, the police

r“m...._m. -
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and Heiho opened fire on the Kyai Zainal Mustafa's follow-

ers, and so the battlé began and could not be avoided any-

moreolsu

Although ‘the Japanese used modern weapons, includ-

ing a bomber and three fighter planes, the followers of

155

Kyai Zainal Mustafa fought with high spirit, Never-

theless; modern weapons with trained soldiers behind

3

them could put down this rebellion in a short time. Within

ninety minutes, the troops of Kyai Zainal Mustafa were
destroyed, and Kyai Zainal Mustafa himself was caught, In
this battle one hundred and seventeen of kyai'Zainal
Mustafa's followers were killed, and on the other siae,

twenty-four were killed, among them three officers.156

During the three days after this battle, approx-
iqately a thousand people around Sukamanéh Singaparna
were arrested and jailed, Of these, farty-five died in
ijail. On October 25, 1944, Kyai Zainal Musatafa with
twenty;one of his followers, Kyai Domon, Kyai Aip Abdul
Hakim, Kyai Nadjmuddin, Kyai Hidajat, Haji Hafid Saefud-
din, gaﬂkosih, Hambali, I'i Sjahroni, Adung A, Kar&m,
Sjamsuddin, Husein, Endin, Umar, A, Razak, Asikin, Ahmad,

Namri, Amna, and Hadori were executed in jail at Jakprta.157

@ . .
The rebellion of KyaiVZainél Mustafa seemed to have

B
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_jihad which he planted in the hearts of the people, es-

a /'\

12k

been suppressed; the Japanese destroyed his troops and
he himself along with prominent members of his followers

were under:arrest and later executed, But the spirit of ;

pecially in West Jéva,was rapidly growing. Three months

later, in May 1944, people of Karangampel in the district

of Indramayu led by a haji rose in rebellion, As the
Japanese had previously done in facing rebellions,‘this

too was suppressed by severe actions.ls8

Again, the spirit of jihdd proved too stromg to
be put down by any-power. Despite the fact that the Japa- ‘ :

nese suppfessed any attempts at resistance with horrible-

.efficiency, the,peoplé, who were strengthened by the spi-
ﬁ :

rit of jihad, were not afraid of Japanese weapons and
power. In August, 1944, three Monthsafter the rebellion at

Karangampel had taken place, a rebelllon again broke out at

, Lohbener in the same district of Indramggu. This rebel-

‘1ion was larger than.that at Karangampel and was led by
Hajl Madrxas w1th the assistance of Haji Kart1wa, Kyai
Srengseng, Kyai Kusen, and Kyai Mukasan. It ‘took months
to suppress this rebellion which eventually ended with

the arrest and execut}on of its leaders.159

Neither the rebellion of Karangampel nor that of

M
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Lohbener was ever made public by the Japanese. In fact,:
they warned - those who happened to' know of them not
to mention them to anyone. Therefore, there was not much

information on these events.

" The year of 1944, as history has recorded, was nct
a year in which either the Indonesians or the Japanese
were satisfied, On the Indonesian side, the year was

16

marked by widespread crop failures, 0 The climate was

bad and the peasants, instead of cultivating their soil,

were forced to be romushas, Furthermore, the little crops

which obtained, while not sufficient to sustain life, had .

to be delivered to the Japanese. Thus, the suffering

" " became unbearable, For the Japanese, the Pacific War

reacﬁed the point where they Qere being defeated in every
battle. On July 7, 194}, Saipan was captured by General
McArthur's troops, Fourteen days later the’U.S. army
landed on Guam Island. The fall of Saipan and Guam to

" the Allies'terrified the 3apanese, because‘the distance -
between Saipan and Tokyo was only one thousand three
hundred and fifty miles, which meant bombers of the B. 29
type could reach and bombard Tokyo. Moreover, the Allied

161

Air Force began to bombard Surabaya in East Java, In

such a situation the Japanese were forced to promise to

\
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"“the Indonesians that ‘they would get their freedom "in the

nhear future", 162

‘The word 'freedon’ iﬁflamed the spirit of Peta
ﬁembers. They wanted to get it now, not in the near
future as was promised by the Jaﬁanese, for the people

~were subjected to unbeagable sufferings. Consequently,
a detac§menf‘of zggg’at Blitaf, in the Eas% of Java rose

-"in matiny.

| In,oﬁdgr to have an idea why this Peta at Blitar
was forced to rise in mutiny, itoéeems appropriate to
give a brief descriptioh of the situation in which Peta
- memberswwere living, especially the detachment of Peta

‘at Blifar, which rose in mutiny. .

When the members of this Peta were burdened with
‘the duty of supervising the construction of fortifications
on the shores‘of the nothern and southern parts of East

Java where romushas were being e#pLoyed on the construc- '

. " tions, these Peta members saw with thelr own eyes how

- the Japanese treated-the romushas which consisted of
men and women. From the workers these Peta members heaid,

" of sthe arbitrary actions of the Japanese upon the people.

' These members also heard that the Japanese forced the .

. 14 ® . ' ° ' v
people to deliver eggs under the pretext that those eggs
A e T , .7 .
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would be provided to the -Peta, whereas the Peta members

163

ate only steamed rice, They also heaggythatiﬁome of

their relatives were forced into prostitution instead of

being sent to Tokyo to continue their studies.lsa Above

all, the Japanese treated the Peta members as genjumin,

- They had to salute all Japanése soldiers, even those be-

longing to the lowest ranks in the army.165 All of

these situations made the Peta members conclude that

they should express their'objectioqs to Japanese brutali-

ty towards the people.166 ' ‘

A ﬁlan was-made to mutiny, Supriyadi was nomi-~
nated to Lead thiéxmutiny which was to begin at Blitar;
other batallions of Peta would join them, Although they
realized that with little ammunition it would be hard to
win a battle againsflthe Japénese, éince the Japanese
could isolate them'from other Peta batallions and thus
break down theirlplans, the reaponsibility to protect
the people from the . brutality of the Japanese

inflamedvthem.167

]

On February 14, 1945, at three o'clock in the
mornfng,the detachment of Peta at Blitar started the
mut%hy. In that very morning, all Japanese who lived

at Blitar and its surrounding areas were killed, After
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. by their own regiment commander, Col, Katagiri. Mean-

. that the Allies had landed-on the southern part of Java,

4 128

that, taese Peta divided themselves into three troops,
The first troop under the.command of Supriyadi marched to
Kaliputih, the second troop under the command of Munadi ‘ !
marched to Panataran, and the third troop under the com-
mand of Sunanto marched to Lodoyo, where they took up

positions to wait for the qapanese.168

The commanders of the Japanese army headquarters
at Surabaya received the information of what was happen-

169

ing at Blitar with great fear, Immediately the Japa-

nese moved their regiment at Malang, assisted by tank

troops, to surround. the Peta, These troops were headed

while the Japanese announced to other Peta batallions

r
[E APV ST SR S SvoY

80 that they had to follow orders of Japanese officers.170 v

'The Japanese tried to settle the problem before
a general mutlny of Peta all over Java could materialize,
Fof'this purpose,'theylmobilized all experts on the
squectuof Ipdonesian behavior, including H. Shimizu,
who. was the head of the propaganda saction’of the Japa- SR
nese Military Administration, and the former instructors

of the Peta who were being treined at Bogor. The Japa-

" nese Army Headquarters in Jakarta even sent Ma jor-General

- “ o t
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Yamamoto 'to Blitar td see the siquation.17l

While Col. Katagiri, who had much combat experi-
eﬁce, moved his troops and tanks to encircle the Peta,
H, Shimizu was me;ting Kyai Bendo, who was the teacher
of some Peta officers, In this meeting H. Shimizu asked o
Kyai Bend? to help the Jap?nése and make ggggvéembers
sufgender tq the Japanese, Kyai Bendo refused to lend
himself to this Japanese purpose, saying that "Muradi

and his friends do not make a mistake. They are doing
what they should do."172

¢

H, Shimizu, accompanied by two Japanese inst}uctors,
met Muradi without the help of Kyai Bendo, in order to

1
persuade Muradi to give himself up to Col. Katagiri. Mu -

radi replied to Shimizu that he and his troops would

give themselves up to Col., Katagiri if the Colonel would *
accept the following conditions: 1) that they would not be A

drawn before a court; 2) that the Japanese should treat !

. them as officers; 3) that their weapons would not be

9

gconfiscate

4,173 ' R

Col, Katagiri acdcepted all these conditions, As
a token that he would respect his promises he gave his
own samurai (Japanese sword) to Muradi, ‘Muradi, -then,

along with his troops surrendered to Col, gatagiri.17h

4 1
. {
&




-

O

i
I

Lo 130

/

The troops under the command of Supriyadi, which

marched to Kaiiputihpere involved in a battle with the

Japanese., Their position was continuously bombarded by

cannons during the whole day, Under this, situation, there-
fore, Supriyadi's troops were in disorder and destroyed,
What happened to Supriyadi himsélf is not known, Accord-
ing Fo_Soehoeﬁ, he disappeared in the junglés of Keiu&lzi
but most likely he was shot to death,

The troops under the command of Sunanto had an-
other story, Although the troops killed some Jepanese,
the Japanese in turn killed three of‘them and injured
another eight. The battle lasted one hour and the Japa-

nese appeared & the winner,l’°

At the end of February 1945, almost all the Peta
members who were involved in the mutiny came back to
their barracks at Blitar, They did this because they

] .
believed that the conditjons which had been accepted by

Col. Katagiri would be carried out.177 But it was not so.

'Soon after the Japanese brought the situation under
their control, an order came from the Japanese Army Head-
quarters in Jakarta that an investigation ought to be

carried out regarding those Peta members involved in the

,mutiny, The' investigation would be carried out by the
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‘Kempeitei,” This order undoubtedly shocked the Peta mem-

bers.178

-

After a short investigation, seventy-eight Peta
members were sent to Jakarta in order to undergo further
investigations. On April 14, 1945, they were drawn before

‘the Japanese Military Court in Jakarta, The trial lasted

only two days. On April 16, 1945, the Japanese judge an- -

nounced the verdict: Dr, Ismail, Muradi, Suparjono,. Sunan-

to, Sudarmo, and Halir were sentenced -to death, Three
people were sentenced to life, five were sentenced to
fifteen years, three were sentenced to ten years, eight-
een were sentenced to seveﬁ years, and two were sentenced
to two years, Four oﬁt of tbe fourty-one who were put in

jJail died in prison.179 . o

Although Professor Supomo, Abikusno Tjokrosujoso,

Otto Iskandardinata, Kasman Singodimedjo, and Sudiro
apﬁealed to the Japanese not to punish the Pets members
with heavy sentences on the ground that they mutiﬁied
because their spirits were infl;med by the thought of
having freedom for the country, this appeal was not heard
by the Japanese, The five people who were senfenced‘ to
death were executed soon after the verdict was announced,

The rest of the Peta members at Blitar were exiled to

+

180
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Gombyoh, a place famous for its bad climate and attacks

by storms.181

The breaking of the promise made between the Japa-
nese and the Peta members at Blitar forcéd the people to
beéome aware that the Japanese had never meant to keep
their promises, However, the awar;ness of this,even when
combined with the abuse inflicted on the people by the
Japanese,never discouraged the people from resisting the-

2

Jdpanese, ’ .

Again, three months later, in May 1945, a Peta
member of Acheh, vacationing in his village-of Pandraih,
in the district of Lhokseumawe with the support of his

182

countrymen arose against the Japanese, Although the

Japanese quickly put this rebellion down, their assistant
®

resident at Bireun and two police officers were killed.183

This Peta member was very difficultﬁto identify
because the Japanese kept the incident a secret., The
only record which the Japanese made public, was the
Qtte;ance of the Japanese resident at Acheh, Let.-Gen.
S. Iino who in his address in a periodical conference of
Chief Police from all over Acheh o; May 28, 1945, who

said, "A rebellion took place several days ago., The re-

- ekt decsas L o
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bels attacked our barracks, but on that very place the
rebels were sieged, Casualties occured on our side, and

184

also on their side," As a result of this rebellion

hundreds of people from the surrounding areas of Pandraih

were put in jail.After the Indonesians gained their freedom,

it was learned that all the prisoners were'tortursﬁ by the

Kempeitei and as a result died.185

The spirit of jihEd.which was stimulated by re-
citing the Hikayat Prang Sabi proved that the Achehnese

were never afraid of modern weapons, Although the Japa~

Nese warned the people not to recite the Hikayat Prang /
Sabi, it continued to be recited, The circulation letter

of the head of the Japanese polite of Acheh dated July 13,
19&5,ureadst

"e.s that it is against the law to possess or to
sermonise the Hikayat Prang Sabi, which now has
‘been heard is being recited by some people., One
who is known to possess a Hikayat Prang Sabi, has
to be interrogated immediafely, and those who ser
monise the Hikayat Prang Sabi should have imme-
diate severe action taken against them,''186

{

In September 1945, when the Japanese had given up

¥

their control over Indonesia, the Hikayat Prang Sabi was

overtly recited in all meunasahs (smakl mosque, not to

be used for Jum‘a prayer), As a result of reciting the

Hikayat Prang Sabi, a group of guerillas called mu jahidin

“
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(one who is carrying out the jihad) intercepted a train

at Cunda near Lhokseumawe, The train was carrying Japa-
nese soldiers to Medan whére th;y were to give themselves
up to the Allies., In a short attack, these mujahidin
killed all the Japanese who were in one of the train coach-
es. In this attack, there was an old man with a sword in
his hand, who jumped into the ‘train coach, It is said
that he alone killed those Japané_se before he was shot

to death,l®’

It was surprising that the Japanese did not reta-’
liate; in fact, several days after the inc¢ident took place,
the Japanese at Lhokseumawe handed over all their reserve

weapons, enough to arm a batallion, to ‘these mujahidin,

All these rebellions, during forty months of the
Japa;xese occupation c;f Indonesie, along with the wars of &
Imam Bonjol, Pangeran Diponggorok and the Achehnese war,
clearly shows how the ‘ulama’ played their great rdle
among the Indonesian Muslims, The striving of the Indo-
ne.sian "g_];x_at_ng'_'_’ to oppose or to free their country from
foreign authority has long been know‘n. Therefore, the
role of the ‘ulama’ with regard to the achievement of

freedom for- Indonesia cannot be underestimated.-

i -
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CONCLUSIONS,

Islam has been one of the main determinants of
the Indonesian spiritual climate, and it also has become
a matter of nationality‘for the Indonesians, The ‘Elggé’
are the traditional spiritual leaders of the Indonesian
Muslims to whom people ask questions and from whom they
receive advice and solutions to their problemsnglthough
in Islam there is no such institution as an Isl mic |
church or any system of regular clergy, there 1is a

socially distinct group, who usually have the respect

of the masses on account of their religious knowledge,

In Indonesia, the ‘nggé’lare one of the most
important éultural brokers who Efe of much greater sigw-
nificance in political life than are either deceased
saints or living mystics, They began to play thelr. role

in the political field in the early nineteenthccentury.

Dissatisfaction with colonial ‘rule often crystal-
lized around the ¢ulama’, Both Japanese and Dutch colo-
nial rules‘were punctuated by rebellions led by the
*ulami’. Therefore,the Dutch attempted to keep the
‘ulami’, as far as possible, from positions of real

politiéal or administrative power, The Dutch used the

/ 148
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priyayi (aristocratic ruling group) as the cornerstone

of their colonial system. Therefore, a conflict was

I
unavoidable between the anti-colonial ‘ulama’ and the aristo-

cratic ruling group who had the support and protection

of the Dutch,

Furthermore, the‘Dutch,in spite of carrying. out
a policy of mneutrality towards_religign, promoted Chris-
tianity at the expense of Islam which aroused thé re;
sentment of the Muslims., When the Muslims"were divided
iqto reformists and conservatives, the Dutch never
attempted to reconcile the two, It was even believed
that the Dutch, kept the two in conflitt in order to pre-
vent the Muslims from ever uniting. The principle of

devide et empera was aptly carried out by thé Dutch.

“

The Japanese were aware of the influence of the

“ulama’ upon rural society, and since the villagers were
v — ! ' . ¢ -

more inclined to follow the leadership of the ‘ulama’ ,

the Japanese decided to draw the ‘ulama’ to their side

in order to obtain a firm footing in Indonesia. They

" brought the ¢ulama’ to the fore by giving

them administrative posts, On the other hand, vis a vis
Islam and the Muslims, the Japanese pursued a policy less

ideal than that of the Dutch,
—_

!
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’

The Japanese, instead of esteeming and respecting
Islam as they frequéntly proclaimed, attempted to Nipponize
Indonesian Muslims, Everything iﬁ the field of Islam had .
to be put under their control and imbued with their own
spirit, culturg, ideas, ggd ideals. The idea of Pan:
Islam had to be replaced by the idea of Pan:Asiatic Move-
ment with the Japanese as its leaders, Arabic had to be

replaced by Japanese whichwas to be the lingua franca of

their occupied areas. Moreover, Shintoism was introduced

to the.people and the Japanese demanded that all occasions .

should be opened by performing the saikeirei.-

In order to make use of the ‘ulama’ for spreading

the Japafiese ideal, the ‘ulama’ were drawn to join the

latihan kyai, The fact that the Japanese considerd these

latihan kyais as very important was proven when the lati-
han kyais continued operating longer than any other lati-

hans,

In the field of Muslip orgapkzation: the Japanese:
wanted to have only one single organization in which all
Muslim groups, in parficular the kaum tua and the kaum
muda, would be its consfituents._ But this organization
was not to become involved in politics or to talk about

the freedom for the country., Because it took a long’time

RO



o

replaced by the Maszgmi.
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to yield the results of the Japanese attempts to put to-
gether the kaum tua and the kaum ﬁuda in one single or-
ganization and the need to havgla huge Muslim organization
was very urgent, the Japanese allowed the re-establishment of
the ylél. When the Japanese f&und the ro;d was clear to

accbmplish.their originél plan, the MIAI was dissolved and

1

The Masyumi, which the Japanese expected would
work on behalf of the Japanese and was to bind the Muslims
in one single organization in order to support the Japa-

nese aims, yielded good results not for the benefit of the

TS ke S A T

. Japanese but for the Indonesians, Instead of becoming

t

merely a tool of the Japanese, the Masyumi seized the

opportunity given by the Japanese strengthen itself

and prepared the Indonesians for the\achievement of .
their free¢dom, The more the Japanese entrusted the Masyu-
mi in rallying public support, the more chances they had

to approach the masses in order to spread their own {deas
and desires, When the Masyumi éeré permitted to establish
their own military corps, the Hizbullah, the Masyumi be:

came an Islamic organization par exellence,

/

: \ /
Not all of the Japanese policies towards Indonesi-

an Muslims, however, yielded poor results, Japanesé
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attempts to reconcile the kaum tua and-the kaumamuda, and

the inviting of the two to take seats in the Masyumi,pro-

o

duced favourable reactions among the Muslims, First, be-

sides the conflict between the ksum tusa and the kaum muda

R -
disappearing, the ‘ulama’ had the chance to train them-

selves in the management of a huge organization. From
then on the ‘ulama’ (the kaum tua) broke out of their

isolation and began talking with other groups about their

future, Second, having been posted in the Department of Rﬁ

Religious Affairs, the ‘ulama’gained training and ‘experi-

blished this dgﬁartment in order to set up a tool through
which they could implement and apply their policy towards
Indonesian Islam, nevertheless, the results mentioned

above were only favourable for the “ulama’.

However, although the Muslims, including the ‘ulama’,

had good reason to work together with the Japanese, there
were points, as have been mentioneq above, at wﬂicﬁ‘ tth
collided with the Japanese policy. The Nipponization of
Indonesian Islam, the introduction of Shintoism to the
people, and the rudéness and brutaiity which the Japanese
showed in thei}'dealings with the Indonesi;ns, made the
‘ulami’ suspicious that the Japanese notaoﬁly would not

Sy
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bring freedom to the Indonesians -for they had the same

. pattern of colonial rﬁle as the Dutch- but also they

) —

would destroy Islam, or at least mix Islam with Shinto-

is Therefore, they felt that Islam would be jeopardized

1f (they did not resist the Japanese policy.

The spirit of the jihad of the Muslims which the

, Japanése expected could be used in war egainst the Allies

(thébAmeqicans, British, Australians, and the Dutch) was
Eﬁrned against the Japaﬁese instead, 1In the first year
og the Japanese occupation, a rebellion led by one of
the ‘ulama’ broke out at Bayu in Acheh, Even though the

-

Japanese took severe action to suppress any attempt at

- resisting them, their ruthlessness and brutality made the

‘ulama’ and the people, who were inflamed bylthe spirit

of jihad, to never lose their courage in the rebelliop—
agaifist the Japanese, During the three and a half years of the
Japanese occupation of Indonesia, open insurrection wpré\‘~\
cons tant occurreﬁces. After the rebellion at Bayu the-
gapanese had to face rebellions at Pontianak in December
1943, at Sukamanah Singaparna in February 1944, at Karang -
ampel in May l9h4, at Lohbener in August 1944, at Blitar

in February 1945, and at Pandraih in May 1945, Agaiﬁ, in

September 1945, even when the Japanese had surrendered to
S, ) L e . o0
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the Allies, péople at Lhokseumawe still expreséeq their

e bum e s ~

"hate of the Japanese by attacking them at Cunda, \/ |

i

/ /} f
‘While the insurrections aga1nst the Jagﬁﬂése were

taking place, the MusPim leaders ift Jakarta openly\pro- - -

claimed that they would work together with Xthe Japanese,

1 " lor in other words they would participate in the Japanese

: Military Administration, if Islam would not be pfferded.

In short, the rdle of the ‘ulamé’ duri

Japanese occupatlop of Indonesia was, 1) they kdved Islam

énd the Muslims from losing their 1dentity which the Jap&1
nese hoped to perpetrate.underhandedly, and '2) they pres

\ . ‘ . 'S , ,
pared the Indonesian people to achieve their freedom.

"
‘.
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GLOSSARY,
LY

2
' _ This glossary of terms is intended omnly to

identify briefly foreign terms and abbreviations appear-

ing in this study.

- A, ) " .
- °, ) -
abangan ’ ' The general term applied to
a Javanese Muslim who is lit- :
\ tle concerned with the precepts :
of Islam and whose way of life !
is still much influenced by -
T ‘ the Javanese pre-Islamic ‘ :
' tradition.: . i
adat. - A local custom; corpus; -
: customary law.
ahl al-kitab People who have scripture,
: v
talim plural ‘ulama’ see ‘ulama’,
angku sieh, : title given to the ‘ulama’ -
of Minangkabau, . ;
ase - ' N 2 dog ' o
" o ?
N - : g Al B * ’ ;
4 Q- , & \"
Badan Persatuan Ummat Council of the Unifly, of the B
Islam - Islamic Community. . .
. /
Badan Propaganda Islam Board of Propaganda for Islam,
bait al-mal - Islamic treasury, 8 .
bid‘ah C F false innovation; "accretion
‘ to the teaching of the Prophet, ’
: /
b\li ’ | pigt. ‘ ! \ \‘ T

A}




R s}

K

Py
U

S TR R TETR SRR Y e ¢

o MY e &

TR e
-

) ‘ , 156

D,
dayah ‘ religious school of Acheh:
' boarding school,
Departement.van Binnen- Department of Home Affairs,
landsche Zaken . -
Departement van Justitie Department of Justice.

Departement van Onderwij- Department of Education,
ze en Eeredienst i

Djiwa Baroe | New Soul, the bodk written
Sy‘S. Oz&.
E.

empu .o ‘_ literally, lord, masteﬁ

used as smith,

F.,.
fatwa Final ahswer on a legal
% interpretation made by a

religious scholar (¢alim),
or a legal scholar (mufti),

. or a judge (9adi). .

figh - TN Islamic jurisprpdence;
Islamic law., .

Fujiwara-Kikan , Fujidara Organjzation. -

fugaha' singylar faqih jurists,

furu® o details or branches. of
’ - o , Islamic law.
" m
G,
) &
4gampong | L village.
- , * 4
genjumin . : native people.,

A
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Gerakan F

Gunseikan

guru

8
hadith
hajj
haji

Hakk3ichiu

haramn '
Heiho

hikayat

' Hikayat Prang Sabi
'Hizbullah

Hokokai

' ¢{badah plural “ibadat

13%ih5d
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F Movement, This movement
arose in uprisings preced-
ing the Japanese arrival in
Acheh,

Head of Japanese Military
Administration.

teacher.

H,

Prophetic Tradition.

the pilgrimage to Mecca. -
the title for those who have
undertaken the pilgrimage to
Mecca, c

World Brotherhood,

strictly forbidden by Islam,

Japénese‘Anxiliarg}Force.
story.’ =

Stéry of the Holy wéé.
litérally Army of Allah,

Military organization of
the Masyumi,

People's Service Association.

1. ¥

rituals, the ordinance of
divine worship; religious
observance,

reasoning by deduction,
A term used in Muslim- juris-

_prudence to designate the

i
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inlaander

jihad
Jum *a

jumad

kafir
Kan Po
Kantoor v/d Adviseur
voor Inlandsche en
Mohammedansche Zaken

kaum adat
kaum muda

kaum Padefi

*kaum tua

kempeitedi
kereta neraka

Komite Pusat- Pimpinan
Persatuan Ummat Islam

-
‘

Kongres Muslimin
Indonesia

)
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process of arriving at a new
judgmertt i a rule of law in
a particular case by drawing
conclusions from basic sources
of Islamic teachlng, the
Qur'an and hadlth
native people,
J. | ®
holy war.
Friday.
stagnation,
K.
infidel, unbeliever.
statute‘book.
Bureau of Adviser for Inland

Affairs and Islam

aristocratic ruling class of
Minangkabau,

\

litetrally, young group.
Modernist,

Paderi movement,

literally, old groﬁﬁ.
Conservative,

Japsnese Military Police.

wagon of hell,

Central Leading Committee fer
the Unity of the Islamic CO;S\\~

munity.

Indonesian Muslim Congress.
vy

)
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'/kuhnran dan ganjaran

n

kyai

latihan
latihan kyai

madhhab

Maibkatra

(Madjelis Agama Islam
Untuk Bantuan Kemakmuran
Asia Timur Raya)

Masyumi ' .
(Majlis Syura Muslimin
Indonesia)

meudagang

“

meunasah

meuranto

MIAI
(Majlis Islam A'laa
Indonesia)

Muhammadiyah

’ 159

grave ‘and reward. The phrase
is used to sneer at the-kaum
tua. T

a title given to the ‘ulama’

of Java,
)

L.
training course,

a training course for ‘ulama’

during the Japanese occupation. -

M,
school of Islamic law,

Islamic Council for the Aid
to the Great East Asiatic
Co-prosperity Sphere.

Consultative Council of
Indonesian Muslims,

.

title given to the one who
is pursuing religious know-

ledge in a dayah or rangka
(boarding school) in Acﬁeﬁ.
small mosque, not to be used
for Jum®a prayer.

: !

see meudngang

Supreme Islamic Council of
Indonesians,

Modernist Islamic Social and
Educational Association, es-
tablished in 1912,
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pesantren
' ¥

mu jahidin

mushrik

Nahdlatul Ulama

P.I.I.
(Partai Islam Indonesia)

Pemuda -Muhammadiyah

penghulu

Persatuan Alim Ulama

Persis
(Persatuan Islam)‘

Peta '
(Tentara Sukarela Pembela
Tanah Air)

prang sabi

P,S.I.I.
(Partai Sarekat Islam
Indonesia) .

PUSA
(P> rsatuan Ulama Seluruh
(Acheh)

160
s

those who carry out the
holy war,

heretic, polytheist.

N. e

literally, The Awakening of
*Ulama’, Conservative Islamic
Social and Educational Asso-
clation, established in 1926,

/
P,

Indonesian Islamic Party,

Muhammadiyah Youth,

Adninistrator of mosque who
also, served in other religiow
capacities during pre-war time.

Union of ‘Ulama’

Islamic Unity,

religious school of Java°
boarding school,

Voluntary Defender of the
‘Homeland; Vanguard Corps.
holy war. —_
Indonesian Ialamic Union Party

Union of the *Ulama® of Acheh
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Putera

(Pusat Tenaga Rakjat)

gibla

qiyas

raja/rajah
rangkang
rateb
rencong
romusha

ruku*

rukun iman
fukun Islam

1

sadagah

saikeirei

santri

-
Sarekat Islam
Seinendan

Sendenbu

161
Center of People's Strength.
the diyection which has to be

faced while praying. '

analogy.

R. ,f

!
{

king, ruler.,

see dayah,

recitation of a prayer.
Achehnesé dagger.
‘(forc;d) labour,

to drop to one's knees in
prayer, )

/"
the pillar of faith,
the pillar of Islém,
. ~
S. . >

alms% - 5

ceremonial bow in the direction
of the Japanese Emperor's throne,

title given to the one who is
pursuing religious knowledge in

a pesantren (boarding' school)
in Java, k
Islamic Association,

Youth Corps.

Dgpartment of Propaganda of the
Japanese Military Administration.
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shirk
shuhada’
Shumubu

Shumuka
silatur rahmi

sufism
suka}elg
sunnah
Surat

surau

syaikh

tabligh akbar
taqlid '

" tarigat

tawhid

tengku

Tenno Heika
tuanku

tuanku laras

162
polytheisn,
martyrs.
Department of Religious Affairs.

)

Department of Religious Affairs®
branch at residency,

a meeting to reinforce the ties
of family and brotherhood,

mysticism,

volunteer.

tradition of the Prophet.
Cpapter of the Qur'an,

small mosque, usually used
to study Qur'an in Minangkabau.

see angku sieh,

T. ~
greaf‘religious gatherings,
blind obedience to*whatever
is established by the earlier
‘ulama’, ;
sufi order,

the oneness of God.

title given to the ‘ulama” of
Acheh, ! .

Japanese Ruperor. !
see angku sieh,

‘.~ the chief 6f a sub-district

Pl
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‘ulatha’, singular ‘alim

uleebalang

ummah -

urang siak
usul
Volksraad

Wadjah Semangat

waqf

zakat

S
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of Minangkabau huring the
Dutch colonial period.

U.

learned men, scholars,
scientists or those Muslims
who are considered knowledge-
able in Islamic studies,

The religious dignitaries,

the chief of a °sub-district
of Acheh during the Dutch
colonial period.

Islamic community.

title given to one who is
pursuing religious knowledge
in Minangkabau,

principles, i

v.

People's Council,

- We

s B
The Countenance of Spirit,
written by S. Ozu,

_religious endowment; pious

foundation,

z. ‘ .

religious taxes,
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