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PREFACE

Having been born and raised in a Newfoundland out-
port and experienced Methodism as it must have been
practiced from its earliest days; and having as a youth
rebelled against some of the practices of Methodismg T
have long hoped for an opportunity to study it in more
detail, My association with McGill University has given
me that opportunity.

It will appear, and for very good reason, that what
T have written is slanted toward the so called ‘outports.?
Any study of Newfoundland Methodism must inevitably be
s0, I have tried to set forth the reasons for this in
Chapter VI.

In this study I am indebted to McGill University,
its Department of Gr: duate Studies and to the Faculty
of Divinity in particular for the opportunity to work
under their direction,

I would like to express my appreciation to Dr. H. H,
Walsh who has encouraged me in this work and to the staff
of the various libraries both in Montreal and St. John's,
Newfoundland, TIn particular I would thank Vr, Walter
H, Butt of the United Church Archives in St, Johnt's:

Mr, N, C. Crewe of the Newfoundland Archives; Miss O'Dea
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oft the Newfoundland Room of the Memorial Universig&
Lifrary, St, John's; Miss Cramm of the Gosling Membrial
Library, St., John's; Mr, R. Bartlett QC of St., John's
for making available to me his copy of the Journal of
William Thoresby; Mr, W. Lewis of St., John's for histo-
rical clippings; Mr, Raymond Rock M.P. for Jacques
éartier through whom I was able to get some help from
the Parliamentary ILibrary in Ottawa; and my congregation

at Ste. Genevieve United Church,
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CHAPTER ONE

THE FORGOTTEN ISLE

Introduction

Much of what has been written about Newfoundland
hag been simple historical narrative or glorified trav-
elogue, Tew efforts have been made to understand the
underlying motives and factors which make Newfoundland
unique on the North American continent. Some of its
uniqueness may lie in the fact that so much of it re-
mained undeveloped when other parts of the continent
were being opened and populated. The proud boast of
being Britain's oldest colony may not have been Ffor its
ultimate good. It may be interesting to speculate what
France would have done with Newfoundland if the tide of
history had flowed another way., The pattern set by
France in other parts of the world suggests that things
would have been little different.

For many years the British merchants used and a-
bused the island and the few people who dared to settle
there., Many had come to Newfoundland with the same idea
that homesteaders once went to the western prairies; to
make a fortune and return, While the sea may have occa-

sionally yielded up a substantial living, few of the



settlers ever made Tortunes, Years grew into lifetimes,
and generation followed generation, and the people were
bound forever to the rugged island they knew as home,

The course of history was such that Newfoundland
presented a field of labour and a challenge to the vige-
orous feformation of the Wesleys. It was the beginning
of the great century of missionary expansion and many
churches were beginning to write the most exciting chap-
ter in modern Christian history. Methodism too was an-
Xious to try itself and the island colony offered a field
when the desire Was‘;t its height.,

We have chosen for our study the years 1815 to 1925,
The [irst date is the year that Newfoundland was made a
dlstrict of the Methodist Church in England. 1925 saw
the entry of Methodism into the union that formed the
United Church of Canada. At that time Methodists as a
name disappeared from the Newfoundland scene., The lMethe
odist Church was the only one to enter into that union.
The single Presbyterian church chose to remain indepen-
dent as well as a smell Congregational church which re-
malned out of union until World War IX when relation-
ship with the mother church in England was difficult,
Thus while 'Methodistst as a name ended in 1925, it was
only in name, for the church in Newfoundland has retained

rnore of the elements and practices of Methodism than in
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any other part of Canada. The only other date represent-
ing organizational change was in 1855 when Newfoundland
became a District of the Methodist Church of British
America, That relationship had little effect, and the
predominent culture flowed from England rather than from
the American mainland,

The years 18L5 to 1925 saw Methodism in Newfound-
land grow from & small beginning to the limit of its in-
fluencebl With the impact of the Salvetion Army at the
turn of the twentiebth century end the Pentecostals just
prior to 1925 the Methodist Church became more consol-
idated, On the whole the general policy of the Method-
ist Church was never aggressive as far as other churches
were concerned and it went into areas where it felt there
was a definite need., The map in Appendix I which shows
Methodism at its height 1llustrates the fact that nearly
two thirds of the island was untouched by it,

We must realize thatb during'the years which our
gtudy covers, the life of the average settler remained
more static than in any other part of the Inglish world,.
While these years did see the coming of the railroad and
power driven ships, these had little effect on the life

and work of the individual. The industrial revolution

1. See Appendices I to T,
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of the middle of the nineteenth century had virtually
no effect on the Newlfoundland population during most of
the period, It was in 1895 that an iron mine was op=
ened in Bell Island; and the only major industrial
efforts, the paper mills at Grand Falls and Corner
Brook, were opened in 1909 and 1923 respectively, Small
copper mines were in operation in a few places, but for
the most part the settlers relied entirely on the fish-
ery and a limited amount of commercial lumbering, In
1906 the total value of manufactured goods amounted to
less than two million dollars, These goods were pPro-
duced mainly in small shops and establishments which
could hardly qualify as factories., By 1929, however,
the value of manufactured goods had risen to &ight mill-
ion dollars; but Newfoundland never aspired to become an

industrial country and until 1925 imports equalled or

~

exceeded exports.

The fisherman and the lumberman, who became the
main condern of the Methodists, saw life move along
virtually unchanged, Their contact with the outside
world was limited. The first newspaper was printed
in St, John's in 1807 but its circulation was confined
mainly to the capital. Mail delivery to the outlying

parts of the island was in terms of weeks, which were



increased to months during the winter season, For
most of the population transportation was by boat in
the summer and by dog~team in the winter,

After the turn of the twentieth century many people
left Newfoundland for the larger cities of Canada and
New Ingland. Some of them returned during the depre-
ssion years, but for the most part there has been a
continual move of people out of the island, ~Places
that were once thriving fishing villages have become
almost ghost towns,

Our period of study does not cover what might be
called the new Newfoundland, which has come about since
World War II, With the advent of radio and modern
means of communication the horizon of the Newfoundland-
er broadened and he became acutely conscious of the
world around him.

Our study therefore covers a difficult period, but
perhaps also an exciting period in the history of New-
foundland, While outwardly things remained unchanged
and life followed the same pattern year after year, with-
in the spirit of the people a vibrant force was at work,
It was a field that presented unlimited potential for
the work of dedicated missionaries, Throughout our

study we shall attempt to investigate the influence

of’ Methodism in Newfoundland during these years, with



a particular emphasis upon its social impact., Our re-
ference to other churches will be only in so far as
they affect the course of Methodism@ It would be prem.
sumptuous to suggest that any other church would not
have had a similar impact. It ought to be noted from
the beginning that Methodism, unlike the established
churches, was aﬁ the oiest of' a new wave of religious
enthusiasm, and Newfoundland provided a challenging
shore upon which that wave could break,

Our study begins with a short historical sketch,
leading vp to the time when Methodism came to the shores
of Newfoundland, In an attempt to understand the mote
ivation behind the Methodist missionary effort we shall
look briefly at the philosophy of Methodism, particular-
ly its sbcial aspects, We shall go on to point out that
the social impact of Methodism, while felt on the whole
of Newfoundland society, exerted its greatest influence
on the areas of life that were in a state 6f flux. We

shall try to find why education became one of the most

important of these areas, Tollowing our survey of
Methodism and education we shall study its impact on
the morality of the people, and here we shall have ocgce
asion to discuss its role in ethics: temperance, crime,
Sunday observance and other related subjects,

Any study of the social impact of Methodism would



be incomplete without reference to the work of the church
on the local scene and in the communify° On the larger
and general issues of life any church wovld exert an
important influence, but in the communities, shut off
as they were for the greater part of the year, the church
and its mlssionaries were bound to mould the lives of itg
followers. The church became the centre of the community
and in so many places where there were no municipal autho-
rity, no law enforcement agent, no medical services, no
social organization of any kind, it came to fill the needs
which these would normally meet., The missionary became
at one and the same time, 1awyer; doctor, education direc-
tor, policeman, counsellor, and by no means least, prophet.,
His *thus saith the Lord' became not so much his mandate
of authority, as the assurance to the people that they
were not entirely alone in a difficult world,

Whatever our conclusions may be, Methodism, like
any religious body, had a sociological impaect., It will
be for us to ascertain if this were always for social
improvement. Every endeavour, religious or secular,
has to depend on fallible individuals to put it indo
effect. That Methodism had such goes without saying,
On the other hand Methodism itself as a religion and a
philogsophy may have missed opportunities for a greater

or more relevant impact because of its social or



theological interpretations, As we go along we shall
be dealing primarily with Methodism®s point of impact,
and although it must be recognized that sction is the
outcome of basic beliefs, we shall have little occasion
to deal with the doctrine of Methodism, except as it
determines social action,

Newfoundland continues, today, to be one of the
few remaining places where religious expression retains
a vibrant charae#eristic reminiscent of other days. No-
where in the United Church of Canada have the traditions
of Methodism been kept more alive and Presh then in New-

foundland, This may be partly due to the fact that Meth~

odism was the only experienced tradition and Newfound-

land Methodists came into union without experiencing
any relation to the other two churches which, along
with it, made up the United Church of Canada.

There is in the average Newfoundland community a
great respect for the Christian faith in whatever form
of expression. While this may be due in part to the
nature of the Newfoundland community and the beople,
gome of it must be credited to the influence of the
churches themselves. It will be our task in this study
to ascertain the contribution made by'Methodism not

only in this respect but in every aspect of social life,



A, A brief historical skebch,

In recent years a great deal of controversy has
raged over the question of who were the real discove
erers of the Western World. While the history of the
Western Hemisphere largely dates from the landing of
Christopher Colombus in the New World in 1492, it is
now generally accepted that Norse voyagers, the Vikings,
travelled far to the west and landed on the coast of
Newfoundland about the year 100002 From their colonies
in Greenlénd and Iceland the Norsemen attempted to sett-
le in the land which they called Vinland. The Norsee
men may have spent several winters in what is now New-
foundland, but with the abandoning of the Greenland
colonies, all attempts to settle in the new land were
also abandoned. Recent excavations in northern Newfound-
land tend to confirm the tales recounted in the sagas
of the Vikings,

For three centuries the Vinlard of the Vikings
lay hidden behind the inhosplitable stretches of the
North Atlantic. ."The fifteenth century which produced
80 many maritime adventurers would inevitably push

back the veil which hid these lands men knew lay to

the west,

2. Mowat, F. Westviking, Toronto: MeGlelland and
Stewart, 1965. pp 92, 404, 408,
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The breakthrough came in 1497 when John Cabot, a
Genoese sailor who had become a naturalized citizen of
Bristol, England, was given a charter by Henry VII to
sail west and to lay claim, in the name of England, to
any lands I‘oundo5 On May 2, 1497 John Cabot sailed from
Ingland in a small vessel with a crew of seventeen, TFor
nearly two months Cabot sailed west, and on June 24, 1497
sighted land.,4 There is very little evidence to ine
dicate what that landfall was, but tradition points to
a landing at Cape Bonavista, on the extreme eastern
coast of Newfoundland.,

Cabot spent no time exploring the New-found-land,
and returned to England by August of the same year,
The next year he was given a fleet of ships and agein
set sail for the lands of the west. TLittle is knovm
of this second Voyage, and John Cebot disappeared from
the story.

For nearly a century England failed to follow up
the discoveries made by Cabot, and it was left to the
Portugese and the French to investigate the potential
of this new land., It was not until 1583 that Queen
Elizabeth granted a charter to Sir Humphrey Gilbert

8. Inglish, L. E. F. Outlines of Wewfoundland History,

London: Thomas Nelson & Sons, 1930, p, 19,
4, TIbid., p. 20.
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and Sir Walter Raleigh to take possession of Newfound-
land, This took place on August 3, 1583, but the loss
of his fleet and the death of Gilbert himself on the
return voyage marked a disastrous end to this attempt,s

In 1610 John Guy a merchant of Bristol made the
first real attempt to colonize the island, by establish-
ing a colony at Cupidsc6 Guy's colony did not flourish
and was soon given up. However the venture did increase
the attention of England to Newfoundland,

Various attempts to colonize Newfoundland followed
the efforts of John Guy. To enumerate them is outside
the scope of this study. The failure of colonization
in these early years was due mainly to the efforts of
the English merchants who wanted to keep the island as
a rosort for their vessels, This led in 1633 to the
passingvof one of the most infamous decrees to plague
a land. Charles I, under the influence of the English
merchants, decreed that the captain of the first vessel
to reach Newfoundland in the spring would be the admiral
and judge of the whole islend for that season. Thus
followed a period of oppression for the Ffew gsettlers
there, and the discouragement‘of those who would settle,
5. Inglish, L. E. F., op. cit., p. 28,

6. Ibid., p., 31,
70 Ibid99 po 56¢



kNewfoundland for the French Empire.
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This absurd system continued for nearly a century. At
one time a decree was issued that all inhabitants should
be driven out and thelr houses destroyed. A protest
from the Newfoundland planters succeeded in a later de-
cree that the number of setbttlers remain at one thousa’
and, Thus in a period when the rest of the New World
was being settled and colonized Newfoundland was to re-
main little more than a sumner fishing resort.

At the same time as colonists Weré contending for
the right to remain in Newfoundland, the island itself
became a battleground between the Frsnch and the English,
Newfoundland experienced all the horrors of war during
the last half of the seventeenth century, with the Enge
lish burning French villages and the French burning
English villages,

The Treaty of Utrecht in 1713 gave the English sole
right to Newfoundland., The French were allowed only
fishing rights on a portion of the northern coaét called
end designated until recent years the 'French Shore, *
Many of the place names, Bellevue, Fleur de Lys, L'Anse
a l7Eau, Griquet, still remain as evidence of that per-
iod in its history,

The French made one last attempt in 1762 +to regain

Their attempt, while
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experiencing a measure of success, was invalidated by

the Treaty of Paris 1763 which ratified the former treaty,
and Newfoundland for the last time came into undisputed
possession of England,

The first governor had been appointed in 1729, and
thus began the real history of Newfoundland, In due
course all the various elements in the political struce
ture were established, 1In 1793 a Supreme Court was Setb
up, and the first Chiefl Justice of Newfoundland, John
Reeves, bhecame one who attempted to correct some of
the injustices of that unhappy island,8

By the beginning of the nineteenth century such
things es a post office, a newspaper and numerous other
innovations had taken place to make Newfoundland a proud
addition to English possessions. In 1804 there were
20,380 persons who lived in the island,

The first three decades of the nineteenth century
saw Newfoundland advance more rapidly and further than
in all its previous history, :This advance was crowned
finally in 1832 when it was granted representative gov-
ernment. FElections were held, and on January 1, 1833
the first session of the Newfoundland House of Assembly

9
was opened,

8, Iknglish, L.E.F. op, cit.,, p. 52,
9. Ibid., p. 60,
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The establishing of representative government did
not mean that the political trials of Newfoundland were
over. We shall have occasions Lo refer to various le=
gislation as we go on, but this brief sketch will serve
to give us something of a background on which nineteenth

century Methodism was formulated,

B, Newfoundland at the turn of the nineteenth century,

When Iuropeans first came to Newfoundland the nat-
ives were a type of Indian who became knovm as the
"Beothucks.® They lived mainly by hunting and fishing.,
When their fishing grounds were taken over by armed in-
vaders the Indian was forced farther and farther away
from the haunts he knew and on which he depended.

Ignorance and indifference on the part of the Tirst
white men to come to Newfoundland succeeded in diminishe-
ing the tribe through persecution and famine, A Tew
efforts were made to establish friendly relations, but
it was too late; the tribe was both so decimated and so
suspicious that all efforts failed, The last known of

. 10
the Beothucks died in captivity in 1829,

The majority of settlers to populate the island

of Newfoundland came from the south and the south-west

10. Howley, J. P. The Aboriginal Inhabitants of New-

foundland. Cambridge: Cambridge University Press
1915. p. 231, ’
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of England. These were people who knew the sea and were
brepared to make thelr living off the sea. Because of
the ridiculous laws in Newfoundland, many of the people
who may have come to its shores were moved %o settle
either in Canada or she New Ingland area, Newfoundland,
unlike other places of the New World, did not become a
refuge from the religious persecubtion of the seventeenth
century England, for the reasons given above.

Many Irish fishermen found their way to Newfounde
land in the eighteenth century so throughout that per-
iod they made up half the population, As colonization
opened up, the English came in greater numbers so that
by the end of the nineteenth century more than two-
thirds of the population was English,

Newfoundland never appealed as much to the Scott-
ish people, or to the Ruropeans., In the case of the
Scots they were for the most part landsmen and New-
foundland offered little fubure on the land, The'Soots
who did come were involved more in trade than in pro-
duction,

During the eighteenth century, apart from the city
of St. John'!s, settlers were left very much to them-
selves, There is no evidence that any concerited efforts

were made to increase its population by settlers from
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Ingland. Newfoundland could be said to be the 'for-
gotbten isle? for the most of this century. We can under-
stand why L. A. Anspach in 1819 could say,

Newfoundland has hitherto been little known,

because 1t has not forced itself upon the

nature of the historicgrapher by deeds of

cruelty or by egﬁerﬁine divisions or exterii-

al attempts which endangered the safety or

the peace of its neighbours; but on the

conbrary ... unobserved and unknown it silent-

ly distributed subsistence to a considerable

portion of the inhabitants, and particularly

of the poor of both hemispheres, 11

In order to understand the conditions existing in
Newfoundland when Methodism first came to its shores
we have to understand the fact that 3t. John?'s was
practically a colony unto itself., The isolated comm-
unities along the coast were out of contact with St.
Johnts for eight months of the year, and often there
was no conbact at all, Thus when we have conditionsg
described which moved the Methodist missionaries to
come to Newfoundland we have to think in bterms of the
so-called toubtports,? Any"commnnity other ‘than St.
dohn's has always been referred to as an foubport.?

William Wilson, a Methodist missionary, who served

in Newfoundland about 1820 writes of the time when the

first Methodist came there in 1765, "Not a school was

IT. Anspach, L. A, A History of the Island of New-
foundland. London: T, & J. Allman, 1819. P, X.
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known in the island, nor was a single temple there to
12
the worship of Almighty God.™

This may not be altogether true, except for the

Methodists, for there was an Anglican minister located
13
at St., John's as early as 1699, The Roman Catholic
14
Church was active in the island as early as 1623 and

so firmly had it esbtablished itself by 1784 that it was
15 :
recognized by Rome.,

However, Methodism was concerned in Newfoundland,
a8 it had been in England, over the 'lesser brseds with-
out the law.® It was to these lomely and forgotten Ffolk
along the coast that the Methodists came., This period

was described by Wilson as one of,

... Oppression, violence, swearing, debauchery,
profanity, licentiousness, when every crime that
can degrade human nature, sink civilized man

to a savage or reduce him below the brute, was
practiced without a check; in a word the peovle
were demoralized to an extent that could scarce-
1y have been exceeded by the thunder-smitten ine
habitants of Sodom's plain. 16

12, Wilson, W. Newfoundland and its Missionaries,
Cambridge, Mass,: Darkin & letca T, 1866. p, 138,

13. Prowse, D. W. A History of Newfoundland, London:
Eyre & Spottswoods, 1896, p, 601.

14, Ibid., p. 604,

15. TIbid., p. 605,

16, Wilson, W op. cit., p. 138,
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CHAPTER TWO
A RELIGION OF THE OUTPORTS

A, Methodism comes to Newfoundland,

In chapter one we noted the fact that Methodism
was the religion of the foubports? for it was the
plight of the *liviers*® in these fishing villages
which invoked the interest of the Wesleyan movement
in England: By{the time Methodism came upon the seene
.in Newfoundland, three classes of people had developed
In its society., 1In one class were the merchants, made
up for the most part of wealthy men., Most of them were
agents for large firms in England and Scotland., Their
task was to supply the rest of society with the various
commodities to live and to carry on their trade,

Business was usually done on the ?barter system, ?
This was a practice whereby the settler would ‘outfit?
from the merchant at the beginning of the season, When
the voyage was over the produce of the sea was sold to
the merchant usvally at a price the merchant chose to

pay. The fishery products were then shipped to various

ports of the world, Very little cash, if any, changed

‘hands between the merchant and the gettler., The most
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that the settler could hope for was that his harvest
would pay for his summer supplies, with some left over
to buy food staples for the long winter., When his in-
come was less than his expenses he was forced to appeal
to the mercy of the merchant, in the hope that next
season would bring an extra dividend. The usual pattern
was that the settler was constantly in debt to the merch-
ant, The barter system prevented any competitive buy-
ing or selling, and often there was only one merchant
in a community, so the settler had no choice, The fish-
erman became little more than a serf of the merchant,

This infamous system continued into the twentieth
century. Although the merchants were a very necessary
part of the economic society they were, for the most
part, responsible for much of the poverty in Newfoundland.

A second class in Newfoundland society was com~
posed of the *planters' so called. They were resident
fishermen who owned, a plot of land on which they could
grow some vegetation, and a sea front on which they
could construct their stores and doecks, from which they
carried on ‘the fishery,

The third class we could simply call *fishermen,?
or the colloquial name for them may be more appropriate,
'sharemen,' They came, usually from England, and were

given employment with the planters on a share basisg,
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The planter divided the harvest of the sea into the
number‘of shares corresponding to the number of men in-
volved, The °*shareman' gave half of his share to the
planter as a sort of hire for equipment as well as
supplies,_ _

TFew sharemen managed to get rich, although the a-
mount they received Wag proflt on the season's work, v
Sometimes the sharemen did better than their employer,
who saw all his profits go to the unscrupulous merchant,
Many sharemen managed to save enough to secure property
of their oWn and moved into the second class of society
to become *planters,?t

The work in the Newfoundland outport was not en-
tirely_done by the men., The whole family became in-
volved, In the days before refrigeration all fish had
to be cured, usually in the Sun, and it fell to the wife
and family of the planter to take care of proceedings
on the land, which often involved cleaning the fish as
well as curing it,

When the fishing season was over the income of
the planter came to an end. However, the rest of the
year was not spent in idleness. As soon as the snow
covered the land he went to the forest to secure fire-

wood, logs and lumber. His boats must be repaired, and
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new ones buil'p9 his fishing equipment put in order for
the next year, .The planter spent much time hunting; and
seabirds, seals, deer and rabbits went far to augment
the larder. And so one season gave place to another,

In 1822 W. E. Cormack, an English adventurer,
walked across WNewfoundland, accompanied by an Tndian
guide, He describes a little village, Bonaventure, in
Trinity Bay:

The inhabitants ... gain their livlihood by

the cod fishery. They cultivate only a few

potatoes, and some other vegetables, which

were of excellent qualibty, emongst the scanty

patches of soil around their doors; obtaining

all their other provisions ... from merchants

oo €iving in return the produce of the fish-

ery, viz, codfish and cod oil .... The whole

population of Newfoundland may be viewed as

similarly circumstanced with those of Bona-
venture, 1

For the most part this was the picture that faced
the first missionaries to Newfoundland., We use the
term missionaries because that is the designation gi-
ven to those sent out by the Methodist Society in Eng~
land, and in a very real sense they were coming to
people who had been left alone and forgotten,

While the records show that as early as 1720 there
was an Anglican church in St, John's, its aim was to

L., Howley, J. P, The Aboriginal Inhabitants of New-

foundland., Cembridge: Cambridge University Press,
1915, p. 133,
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serve the garrison and the business men of the place,
About the same time there was also an Anglican minister
at Bonaviste and at Trinity. These were large shipping
ports and the position of the Anglican minister was more
of a chaplain than @ missionary.

In England, however, the need was recognized for
more extensive care of the people of Newfoundland and
in 1765 *'The Society for the Propagation of the Gospel
in Foreign Parts'® sent Lawrence Coughlan to Harbour
Grace, Coughlan had been ordained by the Bishop of
London and came to Newfoundland as an Anglican, Both
the Anglicans and the Methodists lay cleim to Coughlan,
and think of their own efforts in Newfoundland as be-
ginning'with him,

The fact was that Coughlan had come under the in-
fluence of John Wesley; and the Wesleyan movement, so
the ministry he practiced in Newfoundland was along the
lines of the Methodists rather then the Anglican, This
raised considerable opposition from those who represent-
ed what was considered the established church., Some in-
dication of how Coughlan wasg received may be gained from
a letter by Governor Byron to the people of Carbonear,
who had signed a bond %o pay Coughlan one hundred pounds

a year. The letter dated July 18, 1770 reads as follows:
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at Bonaviste and at Trinity. These were large shipping
ports and the position of the Anglican minister was more
of a chaplain than @ missionary.

In England, however, the need was recognized for
more extensive care of the people of Newfoundland and
in 1765 'The Society for the Propagation of the Gospel
in Toreign Parts® sent Tawrence Coughlan to Harbour
Grace, Coughlan had been ordained by the Bishop of
London and came to Newfoundland as an Anglican. Both
the Anglicans and the Methodists lay claim to Coughlan,
and think of their own efforts in Newfoundland as be=-
ginning'with him,

The fact was that Coughlan had come under the ine-
fluence. of John Wesleyy and the Wesleyan movement, so
the ministry he practiced in Newfoundland was along the
lines of the Methodists rather than the Anglican, This
raised considerable opposition from those who represent-
ed what was considered the established church. Some in-
dication of how Coughlan was received may be gained from
a lebtter by Covernor Byron to the people of Carbonear,
who had signed a bond to pay Coughlan one hundred pounds

a year. The letter dated July 18, 1770 reads as follows:
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Whereas, T am informed that the Rev?d Mr,
Coughlan is the minister so procured and
residing amongst you, and that so far from
paying him cheerfully the stipend afore-
said, great numbers of you have refused to
contribute towards it, insomuch that he is
annually much in arrears to the disgrace
of religion and dishonour of yourselves,

I do therefore desire and command you and
every one of you as aforesaid, to pay him
what sums are in arrears, and that you al-
s0 comply with your said agreement in pay-
ing him annually his salary of 100 pounds,
every one of you according to your abil-
ities, 2

Coughlan laboured faithfully for eighteen years
and carried on his mission in the manner of the Ifeth-
odists. So great became the opposition that the "New
body was practically driven out of the church end com-
pelled to form themselves into a separate society."3

It would appear that by 1782 +the "Society for theé
Propagating of the Gospel in Foreign Parts® had written
off the work of Coughlan, for it was to John Wesley
that he wrote in November 1782 and announced his re-
turn to England. In the letter he comments on his work,

In winter I éo from house to house, and ex-

pound some part of God's word., This hag

also given offense, but God is above men

devils and sin, The Soclety, I make no ?

doubt? have many complaints against me; bub
in this I shall commit all to GQod ceoe We
have the sacraments once a month and have

2, Yrowse, D. W, A History of Newfoundland,
Eyre & Spottswoods, 1896, 7p, 331.
3. Ibid., p. 331,

London:

Y



24
4

about twe hundred communicants.,

Coughlan returned to England in 1783 and died in
obscurity a few years later, but the work he started
was carried on by two devoted laymen, John Stretton
and Arthur Thomey. Very little is known about the
work of Stretton and Thomey, It must be assumed that
they carried on in the Methodist manner as class lead-
ers, It was their lot to keep the message of Methodism
alive until their efforts and that of Coughlan were
linked up with the work of the one who might be called
the real founder of Methodism in Newfoundland,

John Hoskins was a school teacher who had been
converted under John Wesley. In 1774 he left England
bound for New Fngland. On the way he stopped in New-
foundland and his financial position forced him to seek
employment before he could get to New England, Even-
tually he came to 014 Perlican, a small fishing vill-
age about sixty miles from the scene of Coughlan's lab-
ours. Hearing that the villagers were looking for a
teacher he went ﬁhere and started a:school,

Many of the people had never seen a church

or minister; but their fathers had come

from England, and had called ‘themselves

churchmen, and now they had got a school-
master in their midst, they thought he

———

4. Wilson, W, Newfoundland and its Missionaries,
Cembridge, Mass,: Darkin & Metcalf, 1866. p. 142,
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might become a parson as well, and do for

them what they had been told parsons did

in England, 5

So under the banner of the Church of Ingland,
guided by the Book of Common Prayer, Hoskins set out
to preach Methodism to the people of 0ld Perlican., He
had laboured for about five years when a revival bo-
gan which spread to cther parts of the area, particular-
ly to Lower Island Cove, where a Society was formed,
It was at Lower Island Cove that one of the Lirst,
probably the first, true Methodist church was built
around 1780-8l, Hoskins! work linked up with what
Coughlan had started and which had been carried on
through the efforts of Thomey and Stretton, who must
take their place among the founders of Methodism in
Newfoundland. After the death of Thomey, Stretton
wrote to John Wesley asking that a regular preacher
be sent to Newfoundland., Thus in 1785 John lMcGeary
came to be the first Methodist minister appointed,
He set up his headquarters in Carbonear, which evolved
as one of the great centres of Methodism,

Meanwhile John Hoskins had spread his work to the

north, and had crossed Trinity Bay and breached Meth-

odism in the important shipping port of Trinity, In

9. Wilson, W, op. cit., p. 152,
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spite of severe opposition the seeds of Methodism were
SOWN.,

William Wilson tells about the condition of New-
foundland about the time that Hoskins was working in
01d Perlican and McGeary came to Carbonear.,

The country was not colonized; the forests

were in their primitive simplicity; there

were no roads, but few horses, and no ve-

hicle of any kind; no bridges; and the

weary traveller with his knap-sack or nunny

bag at his back would climb the rocks, and

wade every stream in his way. The children

were without education, the people without

religious instruction, and the land without
BibleS o ovoo 6 '

A turning point for Methodism in Newfoundland
came when Rev, William Black of Nova Scotia visited
there in 1791, Black spent six weeks on s preach-
ing and visiting mission and many people joined the
movement., His visit brought the cause of Methodism.
to the attention of the church at large,

John McGeary left Newfoundland in 1792; and for
two years there was no regular Methodist minister in
the island. In 1794 Rev., George Smith was sent to

Carbonear, from which he extended the Methodist cause

to Bonavista Bay. In 1796 he was Joined by Rev., William

Thoresby, who ministered mainly to the settlements in

Conception and Trinity Bays, In 1791 Mc Geary had re-

6., Wilson, W. op. cite, p. 174,
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ported a membership of two hundred.and seventy; by
1798 there was a membership of five hundred and ten,

By the turn of the nineteenth century more in-
terest was being taken in Newfoundland, so that 1808
shows three missionaries serving in the colony. Of
these the best known was William Ellis who spent twenty
nine years there and became the Tirst Methodist migs-
ionary to die in the island,.

By 1810 a new place, destined bto become another
great centre of Methodism came into the picture., Inu
1810 Rev, William Ward was sent to Bonavista, His un-
Tfortunate death by drowning two years later, set back
the cause at Bonavista, bubt only temporarily, for it
came to be the Methodist capital of the north,

The year 1815 became a milestone in the history
of Methodism in Newfoundland, In that year it was
formed into a district and six missionaries were placed
at different places along the coast from St. John's to
Bonavista, St. John's is listed for the first time as
having a resident missionary, Within two vears there
were eleven missionaries in the island and the work
was expanded along the south west coast,

At the turn of the century most of the people

lived on or near the Avalon peninsula., As time went

on many moved farther and farther north to settle in
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the bays and inlets, and on the sheltered islands that
provided ready access to the fishing grounds and ample
supplies of timber for fuel and boat building., Many
of those who moved had been influenced by Methodism
and they carried their faith with them,

During the summer, missionaries travelled north
and found nuclel of Methodist folk, Thus in 1845 a
migsionary was listed for Green Bay, the ferthest
point Methodism had gone from St. Johnvso In 1846
Twillingate, another centre of Methodism, appeared
in the record, By 1864-065 Methodist missions had been
established all along the north coast and along the
gouth coast to the Burin peninsula, and even into
southern Iabrador. In 1866 "there were 4099 members
listed with close to twenty thousand adherents."7

When William Wilson wrote in 1866 he estimated
that Methodism had reached at least one-third of the
Protestant population, and one-sixth of the entire
population of the-island.8 The formation of the Meth=
odist Conference of eastern British America in 1855,
of which Newfoundlandﬁbeoame‘a district, gave to Meth;
odism in Newfoundland a measure of supervision that it

had lacked in the previous half century,

7. Wilson, W. op. cit., p. 428,

8, Ibid., pP. 429,
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After 1855 Mbthodism ceased to expand into new
areas, The labour of its missionaries was taken up
with consolidaeting the work in the areas already cove
ered, This was done by more extensive coverage by
more resident missionaries, the emphasis on education,
and the construction of churches and schools., A look
at the map will show that there were large areas of
Newfoundland untouched by Methodism., Tor example the
whole of the west coast from Cape Bauld to Cape Ray
saw hardly any Methodist activity. Corner Brook and
Grend Falls, while never becoming Methodist strong-
holds, did produce large Methodist followings, ‘Their
history, however, belongs to another dey and Methodism
in these areas came from people moving from other cen-
tres to labour in the paper mills and the forests,

Another area where Methodism never gained a foot-
hold is the south part of the Avalon peninsula from St,
John'*s south and west to the Burin peninsula, Oonly oh
the Burin peninsula of the south coast wag there any
concentration of Methodists,

The reasons for this may be the fact that these
areas were settled mainly by Roman Catholics, and
Methodism never attempted to prosslytize among ‘the

Roman Catholics, Methodism felt that its call was main-
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ly to those areas which had no pastoral care., By the

middle of the nineteenth century there appears to have

- developed almost & gentleman's agreement that certain

parts of the island would be the responsibility of the
Roman Cathélic Church, the Church of England or the
Methodist Church. A good example is Conception Bay
where the whole of the north shore was predominantly
Methodist while the south was Church of England., Thus
in Newfoundland it is not unusual to find even hundreds
of miles of coast line where there is not a Protestant
church, and there are villages that are entirely Method-
ist, Church of England or Roman Catholic,

Most of the opposition to the spread of Methodism
came from the Church of Ingland. As Methodism expanded
the Church of England became increasingly aware of its
obligation to the Protestant people of the island who
were considered to be nominally fchurchmen.' Much of
the opposition was local and there were no official
efforts to make the Church of England the established
faith as was the case in Ontario in the early 3days of
the nineteenth century.

In 1845 Anglican Bishop E. Field, after visiting
Twillingate, writes of a service he conducted, "it was
very gratifying to see among them the grey heads of many

respectable old planters, who still know how to use and
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value en Apostollic ministry and the church of their
fathersa"g

After the granting of responsible government to
Newfoundland in 1832 the population grew rapidly., Irom
1849 the population of 98,703 nearly doubled to 161,436
by 1874, By 1869 the break down of population showed a
trend that was to characterize the Newfoundland scene
ewven until the present dayolo

The foregoing will serve to indicate gome of the
Individuals, pldces and factors which marked the estab-
lishment of Methodism in Newfoundland. Without this
background it would be difficult to understand the
task which faced not énly Methodism but every church,
In dealing with its social impact we shaell have to take
into account all the historical factors, including the
view that Methodism was trespassing on the ecélesias~
tical territory of another, Before we evaluate the
social impact of Methodism in Newfoundlend we must undor-

stand something of the social philosophy of Methodism

in general,

9., Toeque, P, Newfoundland as it was and as it is
in 18’7';° Toronto: 4., ET‘MngnD 1878, ©p. 155,

10, The 1869 census showed the population as follows:

Roman Catholic 61,040

Church of England 95,184

Congregational 338

Methodist 28,900
..l Others

> 974
Ibid., p. 357,
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B, The social philosophy of Methodism,

Methodism in Newfoundland ceme to be the religion
of the common people and to understand how this came
about one has to take a look at the philosophy behind
the movement. The groundwork of Methodism in Newfound-
land was laid by men who came out of one of the most exX-
citing chapters of religious life in Ingland, that dom-
inated by the Wesleys, John Wesley was the master in the
school which produced those who were prepared to face
the rigours of Newfoundland, beth thsical and mental,
Those who came out of the great religious movement in
England had a philosophy which provided the foundation
upon which their labours were built,

Wesley produced saints, but he made them

better citizens as well. He taught them

to sing the affirmation of the Proteste

ant faith, but he taught them too, the

value of all knowledge. The salvation

he proclaimed was a salvation from ig-

norance as well as from sin, 11

In England, no other period in history saw the
common people in such a desperate state, They were the
"hewers of wood and drawers of water," They were abused

by both the church and the government. When they turned
to crime to satisfy their physical needs the law struck

—~

11, WaTner, W. J. The Wesleyan Movement in the Ine-

dustrial Revolution, London: Longmant's & Green,
1980, p. 5.,




[$2]
Y]

swiftly and completely. Theft of a loaf of bread from
a bakery shop could bring the death sentence. Many
thousands were transported beyond the seas, from which
they never returned.

While Newfoundland was never a penal colony, as
some parts of the Empire were, many came there to es-
cape the poverty and persecution; feeling that it were
better to die in freedom than in chains,

This was a sad and difficult period. The senti-~
ments expressed by Methodism have comparisons with these
of the negroes of the southern United States., Many of
the themes the negroes sang about were also the themes
of Methodist preaching and teaching; that the glories
of eternal life will more than make up for any suffer-
ing in this mortal life., Many critics felt that the
seriousness of Methodism was a weekness., Those who
were outside the influence of Methodism, or unmoved by
the wrongs it tried to change, could never understand

the driving force behind it., All the negative think~

-ing about Methodism and its founder, s perhavs brought

together in a book by a modern writer, Marjorie Bowen,

Of John Wesley she says,

Without humour though not without a dry wit,
John Wesley discouraged joy, pleasure, all
gay and lovely things; those who could not
find happiness in striving after heaven
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might remain miserable. His school system
did not allow a second for play, and very
few for exercise or repose; there was not
a child who came into contact with eight-
eenth century Methodism who must have been
the worse for it. A terrible heritage had
Mrs., Susanna Wesley left behind her; her
ideas of education were welded in the hands
of her son into an evil thing that did un-
recorded harm to thousands of children., 12

The above comment may not be without some founda-

tion for the Methodists "looked with suspicion on all
13
amusements and recreation," " However it was not =zo

much a case of being against enjoyable pastimes as a

case of being in favour of a new way of life which left
little time for such pursuits. Methodism would probably
have died with John Wesley if it had been based solely

on negation. Instead of negation it added a very positive

standard to the easy-going indulgent life in which it
found itself,

One of the reasons why Methodism was feared in the
eighteenth century was that many in authority saw,

«e. that Methodism was destined to 1ift the
poorer classes to higher levels of life,

They were right, As Methodist momentum grew

in strength the tidal waters flowed into the
lowliest of channels. Methodism brought hope
aril joy of opportunity to the submerged poor, 14

12, Bowen, M, Wrestling Jacob. Iondon: Religious
Book Club, 1938, 7p, 317. ®

13, Edwards, M. After Wesley. ILondon: The I worth
Press, 1935, —p. 199- P

14, Wearmouth, R. T, Methodism and the Common Peo le of

theaégth Century. London: The Epworth Press, 1945,
P °
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John Wesley and the Methodist movement which he .
started felt a special calling to those who were aff-
licted. It is not surprising that as soon as word was
received in England about the plight of the planters
in Newfoundland, the Methodists would malke every effort
to minister to them.

There are two general types of social phil-

osophy. The one places its emphasis upon

environing institutions by the use of which

men are to he liberated from present re-

straints, The other 1s concerned second-

arily with the external circumstances of the

environment and places stress upon individual

initiative and the psychologicel conditions

which will guarantee that initiative for Mo~
ral ends, 15

It was this second type of philosophy that Methodism
encouraged, Methodism did not promise beople that they
would be taken out of their towns, houses or jobs and
put into others. It never was a case of the poor chang-
ing places with the rich. Rather the whole philosophy
was based on the need and the ability to improve one's
lot within the éapability and the limitations of the in-
dividual,

Thus one of the first battles that Methodism waged
was against ignorance, While its contribution was per-

haps indirect, many attempts were made to teach the

15, Werner, W. J., op. cit., p. 57,
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?eople, and many local preachers became teachers as
well. "No man in the eighteenth century did so much
to create a taste for good reading, and to supply it
with books at the lowest prices as John Wesleya"l6 No
other movement in history did more to distribute Llite
erature among the poor, and teach them to read it,
Every society hecame a book store, and every preacher
a book agent,

The Methodists were quick to adopt the Sunday
School idea started by Robert Raikes. One difference
was that the Methodists depended largely on voluntary
help while the schools started by Raikes were paid,
The Sunday Schools in the Methodist movement became
places where children were not only taught religious
truths but were taught how to seek them out for them-
Selves,

Methodism covered every facet of human life, and
its political philosophy, which for the most part waé
that ol its founder, found ready adherence in a day
when the power to rule was the verogative of the few,
Wesley advocated autocrétic rule; first for a practical

reason; that knowledge was essential andlonly the few

16, Encgglopedia Britannica, 11lth edition, Volume 28,
pg 00
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had the knowledge. Secondly for a theological reason,
which was that the existing powers were divinely or-
dained. Good government was a sign of man's moral
achievement. In spite of this, however, Wesley believed
and preached the importance and the freedom of the in~
dividual., "Liberty is the right of every human creat-
ure as soon as he breathes the vital air; no human law

can deprive him of that right which he derives from
17
‘the law of nature."

Because man was born free, though not with equal
opportunity, it was one of the aims of Methodism to in-
crease the opportunity by improving the individual, "Tn
présenting an ideal moral life to the individual ... an
ideal said to be too exalted for human attainment ..., it
undertook to exchange the sense of human impotence for
unlimited strength.“l8 It was on this reservoir of un-
tapped strength that the whole political philosophy of
Methodism concentrated, If the common people were ever
to share in the governmment of the land they must dem~
onstraté the fact that they were capable of making a

contribution,

Men were taught to see that religion was a
living-out in the community of the principles

17, Wesley, J. Works. Volume XI. p, 79,
18. Warner, W, J, 0P, c¢ilt., pP. 71,
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of Jesus Christ: If Wesley's first word was
that men must be saved by faith, his second
was that they must be saved to become bettor
members of their community and better work-
men, 19

It is a fallacy fhat Methodism offered to people
a 'pie in the sky' philosophy or that it became an
opiate to shield them from present ills. Wesley and
the movement he started preached the importance of in-
dividual responsibility in the here and now,

Live thou today. Be it thy earnest care to

-improve the present hour. This is your own;

and it is your all., The past is as nothing,

as though it had never been. The future is

nothing to you. It is not yours; perhaps it

will never be .... Therefore, live today. 20

Wesley had very definite ideas about the one who
was not prepared to contribute his share to the on-
going of society. TIdleness in Methodism was linked
with the worst of crimes. The ability to work was a
gift of God, it was given to men in trust, and he vi-
olated God's law when he failed to use that gift,

So far am I from either causing 6r encou~

raging idleness, that an idle person, known

to be such, is not suffered to remain in any

of our societies; we drive him out as we

would a thief or a murderer. 21

While the Methodists were called to be Separate

19, Natthews, H. F, Methodism and the Tducation of the
People. Iondon: The Lpworth Press, 1949, p, 8L ,

20, Wesley, J, Works. TVolume V. P. 392,

21, TIbid., Volume VIII. p. 129,
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from the world, this separateness must not interfere
with their economic life, Certain liberties could be
taken in the name of business that could not be afford-
ed in %he_sooial field, Methodists were urged to fgain
all you can? but their moral standing must determine
the nature of their business, They must guard against
many of the abuses familiar in the buginess world., All
work was a religious obligation, u

In addition to gaining all they could Methodists
were urged to *give all you can.' Apart from the normal
amenities of life they were urged to use their money for
religious purposes. Any who did other than this were,

«+0o not only robbing God, but continuelly em-

bezzleing and wasting their Lord‘'s goods, and

by that very means corrupting their souls ....

It is like keeping money from the poor to buy
poison for ourselves, 22

Thé Methodists have been critized because they
preached that the Christian ethic was conducive to
prosperity. This was not because 1f men were good,
Providence would reward them, buﬁ a éase of simple
economics, The‘Christian by working hard, and living
frugally, and not wasting his money on useless things,

would be more likely to succeed in business.

Much of the moral degradation of the time of Wesley

22, Wesley, J. Works. Volume V. b. 375,
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was brought about by excessive drinking., Methodism
attacked this with all its power for it reasoned that
those who spent their substance as well as their phys-
ical strength in this way could use their money foxr
more commendable purposes,

Thomas Olivers, an apologist writing in 1785, in
reply to those who doubted the effect of Methodism
said,

Yet, if any doubt it, let them go to Kings-

wood and Cornwall; let them go to Whitehaven

»e0o Lot them go to Norwich, Bath and Bristol,

and they will soon be satisfied that multi-

tudes once dissolute and undependable are now

sober, holy Christian men, 23

When Methodism came to Newfoundland at the turn
of the nineteenth century, it came not only with a
religious philosophy which was concerned with the
salvation of the souls of men, but it came with a gos-
pel that was also concerned with the welfare and the
bProgress of man as a social being., Missionaries who

had been schooled in the Wesleyan movement in Ingland,

brought their ideas with them, There was no aspect of

~1life that was outside of their interest, The social

scene in FEngland and that in Newfoundland were very
different, IEngland was to become an industrial natiom,

but Newfoundland for many years to come would have to

25, Warner, W. J, op. cit., p. 150,
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depend entirely on the wealth that men could gather

from the forest and the ocean., Because of this, meny

of the theories which worked in Ingland could ;ot

work in Newfoundland, While religious leaders were
forced to adapt to the local Situation, we shall see,

as we go on to study in more detail the social impact

of Methodism, that the action of the Methodist community
was a working out on a new and different scene some of
the basic philosophy of the original movement,

It should be noted that the flow of culture and
business was from Britain during the period under study.
A century was to pass after the Tirst Methodist misge-
ionaries came to Newfoundland, before it would be in-
fluenced to any great extent by the great continent on
the shore of which it was geographically located. The
majority of those who were to become leaders in industry,
and society in general, were either to come from Britain
or be descendants of British forefathers, Unlike New
England or even Nove Scotia, its nearest neighbours,
Newfoundland was never +to experience a cultural flow
from other than Britain. There was no legacy, except
Tor place names, left by the French., The break with

Newfoundland as far as France was concerned was sharp

and complete,

This phenomenon was to be a factor in the impact
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of Methodism. Many of the prejudices that had grown up
in the British Isles were transported to the new land
where they found fertile soil in the illiteracy which
was so dominant among the Newfoundland population.
Sometimes these prejudices became a hindrance, while at

other times they were used for the advancement of the

Methodist cause,
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CHAPTER THREE
METHODISM AND EDUCATION

It may be truthfully said that ahy group with the
enthusiasm that marked the Methodist church would have
an influence on every aspect of the sociebty with which
it came in contact° This will be most evident when an
institution like Methodism comes into a primitive situa-

tion, as was the case of the Methodists in Newfoundland,

During the eighteenth century religious and
educational facilities did not exist for the
vast majority of +the inhabitants, and it was
well on into the nineteenth century before
these deficiences were made up. In many sett-
lements the abundance of cheap rum, unsanitary
living conditions, inter-marriage, extreme POV~
erty, and the complete absence of law-enforce-
ment agencies, all combined %o reduce the pop-
ulation to a state of near~barbarism, 1

The impact of Methodism became widespread and far-
reaching, not only in the areas where the Methodists
located, but over the whole island where other agencies
were goaded into action by a minority group. It was
the coming of the Methodists to Newfoundland that made

the Church of England conscious of the Tact there were

beople who were calling themselves 'churchmen.t fTo g

l. Rowe, F. W. The Develo ent of Rducation in New-
foundland., Toronto: Ryerson Press, 1964, P. 201,
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lesser degree the Roman Catholic Church realized that
Methodism was a force with which to be reckoned. The
Methodists never appealed to anyone outside of them-
gelves and were content to take their chances and lst
their message and action speak for itself,

In no part of the world has the Methodist

Church sought to secure any special advan-

tage from the state, The motto "A fair

field, with no favour," has been descrip-

tive of the highest earthly ambition of

her sons, few of whom have ever heen con-

tented in the ahsence of the realization

of that idea, 2

While it is true that Methodism influenced every
aspect of the community its impact was exerted in at
least three different areas, each of which overlapped
to some extent, but each in turn provided a channel
through which that impact could be made.,

The three mein areas of social impact were:

(A) Educetion, both secular and religious,

(B) Concern with moral issues, particularily its

-emphasis on temperance and observance of the
Lordts Day.
(C) The church as a social institution within the

community,

This chapter will be devoted to the attempts

s Smith, T. W, History of the Methodist Church in
East?rn British America, Volume TT. Hali¥ax, Nova
Scotia: S, F. Huestis, 1890, P. 413,




Methodism made to affect the course of education. In

subsequent chapters we shall go on to discuss its role

in ‘the other two areas,

A. TFactors governing the development of education in

Newfoundland,

A look at Appendix A will show that about the time
this study begins there were seventeen schools reporited
in the island. The description of the way these schools
were run and supported would suggest that there was no
systematic pattern of education. Most of these schools
were run on a private basis and supported for the most
vart by parenis who may not -have yet lost sight of the
importance of education, even in their primitive mode
of life., A report from Grand Bank will give some im-

dication of the type of school which would be in ex-

istence at this time,

An Irishmen, some say his name was Roe, others
that his name was Tacker, and that they called
him "0ld Tacker," found his way to Grand Bank
soon after 1800, Tradition has it that he was
educated for the priesthood of the Roman Cath~
olic Church and discarded through strong drink.
He kept a private school in an old house. Tt
is handed down, that he would lecture the schol-
ars, when drunk, on the evils of intemperance
ssso The parents no doubt supported and tol-
erated him under the consideration that "half
a loaf ig better than no bread." 3

5. Lench, C. An Account of the Rise and Progress of
Methodism on the Grend Bank and Fortume Circuits,
St. John's, Newfoundland: Barnes & Co., 1916, 1p., 47,
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At a time when most of the clvilized world was de~
veloping systematic education and building universities,
the seeds of an educational system were just being sown
in Newfoundland., There are several factors which de=
termined the type of system which eventually developed
in the island. Among these factors there are three
major ones,

(1) Geographical location of the population.

(2) Relation of the various churches to education,

(3) Lack of trained personnel.

1. Geographical location of the populetion.

At the turn of the nineteenth century there were
less than fifty thousand people in Newfoundland, By
1845 the number had grown to one hundred thousand, and
in 1890 to two hundred thousand; yet at. the turn of the
twentieth ecentury, outside of St. John's, there were only
four towns with a population of more then three thousand,

This dispersal of the population along the coast-
line of more than six thousand miles was brought about
by:

(a) Government legislation on permanent settle=-
ment. It has already been noted that settlement in
Newfoundland was discouraged by the ship owners who

came out to the fisheries each year., The settlers were
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faced with two choices, either to give in to the home
government and return to BEngland each autumn, or to
move awey from the better known and visited parts of the
island. It was the latter that many chose, and they
settled in the out~of-the~way coves and harbours that
dotted the coasts, There they were away from the Pry=
ing eyes of the navy, pirates, and the long arm of the
fishing admirals. It must be noted that the Tishing
admirals were captains whose main task was to get a
ship load of fish. The Summers were short and they had
no time, or did not care, to hunt out those who were
contravening the law. There are only isolated instances
where the homes of the settlers were destroyed by those
who had been cémmissioned to do it,

There are two schools of Tthought on the effective-
nesy ol these repressive measures to disperse the few
settlers, It must be recognized that initally these
measures may have caused something of a dispersal, but
the average planter was concerned primerily with find-
ing a suitable harbour with fish and fuel conveniently
located, Knowledge of the harbours and coves of New-
foundland will show that the number of fishing Premises
any one cove or harbour éould accommodate is limited,
Many of these had r1oom for only a few families and the

latecomers had either to take what was left or move on
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to a new location, This matter of convenience then,
gent the settlers farther and farther afield along the
coast to set up the kind of communities that are cha-
racteristic of Newfoundland. We must recognize the
fact that these clandestine settlers were not entirely
unknown to the merchant ships which annually came from
Ingland end other countries° Meny of these merchants
depended on the shore fishermen to rill the holds of
their vessels with produce. Payment for products was
given in supplies or Pieces of gold; and even today
there are pieces of gold in the possession of Newfound-
landers which have been handed down for generations,
(b) Another factor which determined the type of
settlement on certain parts of the coast, particular-
ly the north east and the west coasts, was the French
question, While the Treaty of Utrecht in 1713 gave un-
disputed possession of Newfoundland to England, the
French were given fishing rights to a section of the
island extending from Cape St. John on the east coast,
around the northern peninsula and along the entire west
coast to Cape Ray., The French, though not allowed to
build homes and settle were allowed to erect docks, dry-
ing platforms and other structures directly associated

with the fishery, The French claimed a prior right to
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the choice harbours and fishing grounds. Any English
gsettlers who attempted to move into these areas were
obstructed by the French and denied the protection of
the law by the English, Thus on nearly half of the
coast of Newfoundland, until the turn of the twentieth
century, the English were either denied the right to
settle or were forced %o occupy places which were left
over from the French, Dr, F, W. Rowe writing on the
effects of the French occupation states,

The effects of French occupation and sub~
sequent incursion were almost identical
with those of the struggle between the
planters and the mercantile interests.
Broadly, they mey be listed as:

(i) The retardation of colonial develop-
ment on the island generally.

(ii) An acceleration of the process of
dispersal over a long and rugged
coastline.

(iii)A denial to settlements on the French
Shore of those amenities and institu~-
tions which help to establish a sem~
blance of civilization. Because of
French claims this denial was perpet-
uated long after the rights and need
of settlers on the east and southeast
parts of the island had been recognized, 4

(¢c) A third factor governing population distrib-

ution was the Roman Catholic - Protestant position and
the prejudices brought from the old country. Many of
the English coming from kngland were members of the

newly formed Oramge Association whose purpose was to

4, Rowe, I'. W, op. cit., p. 16,
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uphold the Protestant religion and influence, In the
Protestant centres in Newfoundland bhe Orange Iodge
ranked second to the church; sometimes it ranked with

the church, And so from the turn of the nineteenth

century,

The names Catholic and Protestant were to be
adopted as political war cries, arraying the
citizens against each other as they belonged
to one or the other communion and branding
ag traitor and apostate the individual in
one denomination who should show practical
sympathy with the political views held by
the majority in the other, 5

Thus it came about that the Roman Catholics sett-
led in separate communities from the. Protestants., Where
they did share a common harbour they each lived a type

of ghetto existence in their locality. Whenever one

group found its way into the territory of the other,

trouble developed. The classic example is what has be-~

come known as 'the Harbour Grace Affray.!' The Romen

Catholics lived on one side of the towm and the Pro~

testants lived on the other. A news item tells what

happened;

The Orangemen walked in procession yesterday,
and were fired into at Shipshead by a crowd
of people from Riverhead. 'Three men ... were
killed then or during the disturbances that
engued, and it is undersitood that about

5. redley, C. The History of Newfoundland. ZLondon:
Longman's & Green, 1863, D, 388,
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fifteen persons were wounded, Some seriously.
Until recent times the typical Protestant home in New-
foundland displayed at least two picbures in prominent
places; one of King William of Orange, and another of
the Harbour Grace Affray,

This religious prejudice tended to separate oné
community from another, or sections of the same comm-
unity from each other, While the Orange Lodge did =
great deal of good in Newfoundland communities, they
did serve to keep ancient prejudices alive. Their PO-=-
gitive value may be in the fact that they provided a
common ground for Méthodists and Anglicans to meet,
for people were Orangemen first and denominational ad-
herents second. It may be true to say that without
the Orange ILodges prejudices between Anglican and
Methodist may have developed to acute proportions,

2. Relation of the various churches to education,

A second important factor governing the develop~
ment of education in Newfoundland was the relation of
the various denominations, pafticularly the assumption
by the Church of England that it was the established
church and those th were not Roman Catholic were hy

6. Lvening Telegram. St. John's, Newfoundland,
Dec. 27, 1883,




nature of birth ?churchmen.' Very early in the ed-
ucational history of Newfoundland the conflict between
the churches had its influence on the type of educa-
tional system which was to develop.

From the beginning it was never enough that a
veacher would be academically qualified; he must also
be religioﬁs in whatever brand of religion the school

represented,

If a teacher is deeply spiritual and reli-

gious himself, his personal example will

deeply influence those entrusted to his

care, even if he should never expound the

particulsr creed which illumines his own

life. On the other hand an agnostic or

skeptical teacher will likewise greatly

influence his students even though he re-

frain from conscientiously deliberately in-

doctrinating them in his way of thinking, ¥

The earliest schools in Newfoundland were started
by the Society for the Propegation of the Goapel in
Foreign Parts. This society,started in England about
the year 1701, was governed by the Church of England,
and the missionaries and chaplains sent out to the
colonies in this century were for the most part spon-
sored by the society. Thus the society and its
guccessors in the educational field in Newfoundland
felt that it had a prior right to determine the course

7., JYrecker, G. A, REducation in the Atlantiec Provinces,
Toronto: W. J. Gage & Co, Ltd., 1956,  p, 78,
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of education in the colony, While the society,

was primarily interested in spreading the

Gospel rather than in providing education-

al facilities ... the religious tenets of

the church could not be properly appreciat-

ed by an ignorant congregation, nor could

illiterate adherents participate in a sat-

isfactory way in the religious observances

and sacraments, 8

The Society was supposed to have sbarted a school
in Bonavista as early as 1722, and another in St. John's
in 1744. Dbr. F. W, Rowe states in hig book already
mentioned and quoted above, that the Society established
schools in more than twenty sebtilements, between the
years 1766 and 1824,

If the report in Appendix A is correct there is
nothing to Suggest that these many schools were in op-
eration in Newfoundlend by the year 1824, What appears
to be the case is that an incumbent missionary would in
connection with his ecclesiastical duties conduct classes
mainly in reading and writing. This could very well
have been 'part of the Sunday School curriculm. When he
moved on to another place or was replaced, the school
may not have necessarily been carried on. The facts
would seem to indicate that the extent of the Societieg?

efforts until at least the turn of +the century were

quite spasmodic, for "When Reverend Mr. Stanser (later

8, Rowe, F. W. op., cit., p. 287,
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Bishop) paid his first visit to Newfoundland in 1807
he found that only five clergymen and seven school-
masters formed the full staff of the islando"9

The Socilety for the Propogation of the Gospel was
interested in education in Newfoundland, and it must
be given credit for the work it did with the resources

available, A considerable amount of ground work had

apparently been done, for when its efforts were taken

over by the Newfoundland School Society, formed in

1824 an ambitious programme of education was already
planned, if not in effect, '

The Newf'oundland School Society was for the most
part an Anglican Society for "Rule Two of the Constitu-
tion stated that fthe schools egtablished are to be
managed by masters and mistresses of the United Church
of England and Irelandt® ", The course of the Newfound-
land School Society was s troubled one, even though by
1846 it reported forty-four schools in as many places,
While Anglican sponsored, it tried to operate along

undenominational lines, and

v+¢80 liberal and evangelical was the character
claimed for the new society by its Pirst agents
agd its earlier reports, that the Wesleyan Meth-
odist Society made a small grant from its treasury

9, Rowe, F, W. op, cit., p. 23,
10. Ibid., p. 41,
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towards its support, and several Wesleyan
missionaries took a deep interest in its
work. 11

The Anglican hierarchy looked with some suspicion on
what the Society was trying to accomplish, Bishop
Tield writing later said "unhappily I cannot act with
the Newfoundland School Society, for they will tolerate
only fevangelical® men, and they have ggcided; I know
not by what means, that I am not one."

It was difficult for the Methodists to gupport the
Newfoundland School Society in either thought or deed,
when 8ll digsenters were barred from any management of
its affairs, and many of the masters were created deac~
ons, and read Anglican prayers on Sunday. The break
came when the name of the Society was changed to the
Church of England School Society for Newfoundland,

The Wewfoundland School Society tried to walk on
both sides of the road at the same time, while profess~
ing a middle of the roed policy.

Under these circumstances it is not surpris-

ing that both Roman CGatholic and non-conform-

ists, while appreciating the valuable work

that the Society was doing, looked askance

at a system which professed a basis of re-

ligious neutrality, yet was obviously bi-
ased in favour of the Anglican Church, 13

1l. Smith, T. W. op. cit., p. 400,
12, Ibid., p. 400,
13, Rowe, I'. W. o0p. cit., p. 48.
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As time went on the Newfoundland School Society
like all charitable organizations gave way to more
state participation in education., When the Society
came to an end in 1923 its work was passed over to the
Church of England School Boards, perhaps finally ad-
mitting officially what it had tried to avoid for a
hundred years,

It should be understood thaet while the Methodists
were emerging as a separate church, the Church of Eng-
land still laid claim to all who were not Roman Cath-
olic, even though they were following Methodist prac-
tices, and by the second quarter of the nineteenth
century had established separate churches in many places,
An indication of the attitude may be seen in = report
from Twillingate: where "an appeal by the young minister
(Methodist) to the local magistrate only elicited the
taunting reply that the applicant had no authority to
preach and must therefore take care of himself."14 With
such a concept held by the majority of Anglicans it mey
not be altogether true to asccuse them of discriminating
against the Methodists,

While the history of such an organization as the“

Newfoundland School Society may not be directly related

14,7 Smith, T. W. op. cit., p. 370,
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to the social impact of Methodism, its relation to the
Methodists was to set the stage for legislation which
later came into effect and governed education until the
present day., The various legislation effecting education
will be dealt with in a later section, The above will
give an indication of the raw material out of which this
legislation came, and remains an important Factor in the
development of education.

>z

3e lack of trained personnel,

The lack of trained personnel, like the lack of ed-
ucation itself, has always an important influence on the
development of any society, This was particularly true
in Newfoundland and the problem of personnel was cavsed
by at least three rfactors.

{(a) Isolation and rigours of life in Vewfoundlsnd.

(b) The close relation of education to the churches.

{c) The local attitude towara education,

(a) Those who experienced life in the outports of New-
foundland even twenty five years ago would have some in-
dication of what life was like more than a hundred years
ago. It can be safely said that life for the majority
of outport dwellers changed little between 1815 and
1925. The settler may have had a few more mechanized
instruments for his use but mode of travel and access-

ibility to his neighbour in the next village was con-
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trolled mainly by the elements. The Tishermen laboured
in practically the same way as his father and grand.-
father before that. He cubt wood from the same forest
and hunted in the same areas, It can well be said that
a person born in an outport in 1200 and growing up in
that locality would by today have experienced two cen-
turies of social development, even though he had lived
little more than half a century.

Thus it was that the isolation snd the rigours of
life in Newfoundland oubtports appealed to those who were
possessed with that rare thirst for adventure regardless
of the inconveniences and the hardship., Iach passing
generation produces a limited number of these, and the
generations in question were not exceptions.

A report in the record of proceedings of the Soci-
ety for the Propagation of the Gospel in Foreign Parts,
has this to say about the migsionary, and what was true
of the missionary was true of the teacher, because they

were often one and the same,

The missionary in Newfoundland must have the
strength of constitution to support him under
a climate as rigorous as that of Iceland; a
stomach ingensible to the attacks of seasicke
ness; pedestrian powers beyond those of an
Irish gossoon; and an ability to rest occa-
sionally on the bed of a fisherman, or the
hard board in a woodsman's tilt: With these
physical capabilities he must combine & pa~-
tient temper; an energetic spirit; a faculty
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to adapt his discourse to the lowest grade
of intellect., 15

At a time when halls of learning in the British
Isles, Canada and New England were clamouring for
trained personnel, a situation such as Newfoundland
offered would appeal only to the person endued with
extra devotion to the welfare of mankind, or to the
eccentric of which it could be said "fools rush in
where angels fear to tread,"

It would be to deny the facts as they are known to
suggest that this was not an important factor in secur-
ing persons who were willing to staff schools, private
or otherwise in the Newfoundland of the nineteenth cen-
tury. For example, St. John's, perheps the most invite
ing of the Newfoundland locations, experienced its diff=-
iculties, An unpublished report in the United Church
archives in St. John's describes the difficulty ex~
perienced in setting up a school., The report (1852)
mentions an increasing interest in Methodist day schools,
and while there were two schools in small communities
near St. John's, the capital itself was experiencing

difficulty in securing a teacher, . One had been ex-

pected from England. A Mr., and Mrs, Hemilton, the report

19,  Society for the Pro ogation of the Gospel in For &
Parts, Record of J%ocee ings, 42, forelen




60

goes on to say, finally arrived and started a school
on Qctober 18, 1852, Things went very well wntil 1855
when an outbreak of cholera affected both teacher and
pupils, so that the number of pupils was reduced from
ninety-one in 1853 to fifty-one in 1855. In 1856 the
geme report states that the teacher had died and even
though two other teachers were secured the school was
closed at that date,l6

Tt must be noted here that this was not the first
attempt at day schools by the Methodists; several other
schools were reported in operation eround the island,
The report, however, will serve to show some of the
difficulties encountered in setting up schools., The
need for a school, the money to supvort it and a builde
ing to house it, is not enough if there is no teacher,
Thus it must be assumed, and the facts go far to prove
the assumption, that one of the factors determining
personnel was this one of iselation,
(b) A second rfactor influencing both the number and
qualification of personnel was the relation of the
schools to the churches, Throughout ‘the nineteenth
century the schools were directly related to the churches;

16. Report of Methodist Day Schoals 1840-1857, Un-
published. S%T. John's, Newfoundland, —United
Church Archive

Je
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in many cases the missionary wes the teacher, "“In many
communities the church has been the only organized so-
cial institubion and the local clergyman virtually the1?
only person in the community interested in education,"
The relation to the churches also acted from Lhe direc--
tion of the teacher; the Anglican teacher must be pre~
pared to read prayers in the local church, the Salwvation
Army teacher must be an officer of the Army, and the
Methodist teacher was required to conduct the service
in the chapel when the missionary was not there, if:a
blace were fortunate enough to have a missionary,

This sort of arrangement or requirement limited
the number of persons who were available to £ill the
dual role, TFurthermore on the local scene it was often
thought more important that a teacher be able to conduct
8 good service than that he be able to teach, This cloée
relationship had its effect from both the direction of
the church and the school, The missionary whose task
it was to be teacher as well as preacher was of'ten not
qualified to be the Tormer; and the teacher who was

forced into the role of breacher often rebelled againat

it., It could probably be proved that the educational

17, MacKﬁy, R. A, Newfoundland Economic, Diplomatic

and Strateeic Studies, Oxford University Press,
1946, p. 158,
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scene in Newfoundland wes often marred by a struggle
of the teacher té be a teacher, and the community'e
demand that he be both teacher and preacher, When one
realizes that the colony had to depend for the most
Part on outside help, it is also not hard to realize
that the professional teacher would seek out areas
where he could follow his profession without ecclesg-
iastical pressure.

(¢) A third factor which limited the number of pers-
onnel was the attitude toward education on ‘the local
level, It required more practical knowledge than ac-—
ademic training to be a filsherman, and the attitude of
many of the settlers to education was that a lot of
'book learning' was of little value in the pursuit or
a livelihood from the sea. Tt was not until 1941 that
education in Newfoundland was compulsory up to a cert-
ain age, Thus many bhoys, as soon ag they were able,
often at the age of eight or nine, were taken out of
school, if there were one, and put in the fishing boat,
It was enough. that he began early to contribute to his
‘support, and there was always Sunday with the church
and Sunday School, Perhaps nowhere more than in New-
foundland was it considered that "Man and society have

been proved capable of surviving without science, That
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man and society can survive without religion is unproved,"
The following figures will show, first that Newfound-
land lacked educational facitities but secondly that

there were many who did not avail themselves of the

oprortunity to learn,

Year Population No. who cannot write.
1891 197,934 94,281

1901 217,087 97,146

1911 238,670 72,808

1921 263,000 42,148 e

Such statistics, it might be argued, prove that in
1891, for example, nearly helf the population were under
school age. However the assumption is that the figure
given of those who cannot write were those who were old
enough to write if they could, Assuming then that this
is the case, the figures show that in 1891, nearly half
the population could not write. If the figures 94,281
for 1891 represents those old enough to write, the fig-
ures are even more drastic, It will be Seen that by
1921 while the numbers have improved they show a high
vercentage of illiteracy, It should be recognized that

by the turn of the century there were few if any parts

18, Green, A, W. Sociology:
Modern Society. New York:
P. 459,

19, Smallwood, J, R, The New Newfoundland,
The MacMillan Co., 1931, . 185

An Analysis of Life in
Vic Graw-~ ne., 1964,

New Yorlk:
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of Newfoundland to which the privilege of learning to
read was denied, The figures bear out, I think, that
some of the illiteracy must have been due to the lack
of interest in education, rather than entirely the
fault of the educational system.

This phenomenon therefore served to limit the nume
ber of teachers which would be produced locally, It
was not until the decade 1850-1860 that any organized
effort was made to establish collegiate schools. In
1853 the exilstence of a Wesleyan Training School was
recognized in St., John's, for in that year the first
state contribution to teacher training provided that
a teacher trained in that school would be eligible
for certain sums,

In spite of this, however, the number of teachers
trained would be limited, and the settlers in the out-
ports would have neithar the will nor the means to con-
tribute to the supply of teachers, We must therefore
cite as one of the reasons for the lack of trained

personnel the attitude toward education held by many

people in Newfoundland.,

B, Methodism and legislation,

While govermment legislation is always an imporitant

Tactor governing education, it can be said that the
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development of education determined the legislation,

It will be necessary to discuss this under a separate
heading because ror the most rart it was the churches
which determined the type of legislation which cha~
racterized education during the nineteenth century.

As we shall see, Methodists played a leading role in the

struggle for aid and encouragement of education in New-

fToundland.,

Before proceeding further it might be well to give
some indication of the political rhilosophy of the New-
Tfoundland migsionaries, This is summed up in a letter
from the Methodist missionaries, welcoming Sir Charles
Hamilton as governor of Newfoundland. The letter is
dated July 22, 1818, and while of considerable length
much of it is relevant to our discussion., The main
vart of the letter reads as follows;

ess OF the Society to which we are connected it
is a fundamental rule, that in conformity to
the Apostolic injunction we should submit our~
selves to every ordinance of man for the Iord's
sake,

If we might be permitted to indulge in the fool-
ishness of boasting we would say that our con-
duct has with steady uniformity corresponded
with our profession,

We are willing to hope that our laboursg have
in some measure conduced to the diffusion of
religion and moral knowledge, and the conse~
quent establishment of those Protestant prin-
ciples which Form some of the most prominent
features of the constitution of our . country,
and are so carefully guarded by its laws,
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We are expressly prohibited from interfering

in political disputes and it is from principle
that we carefully avoid them "striving to be
quiet and to mind our own business,"

Indeed when we consider the extent of the: seatd-~
ered population of this island snd the com-
rarative scarcity of the means of Protestant
instruction; when added to this we recollect
that the doctrines which we preach are the
fundamental doctrine of the Church of England,
and that we believe them to be seriptural and
calculated by the divine blessing to make those
who practically receive them, good subjects and
useful members of society, that in most of our
chapels we use either the whole of the justly
admired liturgy of the Church of Inglend, or

an abridgement of it, we feel assured that we
shall experience your Excellency's protection,

We trust that we shall never be found nnédeserve
ing of it, 20

On the following day Governor Hamilton replied as

follows,

While the Methodist missionaries continue to

guide themselves by the principles avowed in

your letter they willl meet every due and prop-

er encouragement in their ministry, 21

We have already seen that Newfoundland was granted
representative government in 1832, and the first House
of Assembly was opened on Jamary 1, 1833, It was not
long berore the members of the house were made aware of
the need for grants for education. Some discussion
took place and in 1836 the first Education Act in the
history of Newfoundland wag passed when certain sumsg
20, Colonial Records. Newfoundlend Archives, St. John's

Newfoundland, July 22, 1818,
2l. 1Ibid., July 23, 1818,
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were granted for the support of the various schools
as they were then established. There was no attempt
made to divide the grants according to religions, The
tobal amount granted was fifteen hundred pounds, (See
Appendix B, )

A breakdown of the Newfoundland population of
1836 shows the relative strength of the three major
denominations; Episcopelians 26,740, Roman Catholics
37,718, Dissenters 10,656022

Even though the denominational issue had not vetb
come to the surface of the political Scene, a consider-
able amount of the controversy was building up which
was to plague the House of Assembly for the next forty
years. Religion had become so much a vart of Newfounde
land life that it was impossible to separate it from
any issue, particularly education, which was provided,
Tor the most part, by the churches., A report to Parl-
lament of the Protestant School Board in 1855 sums up

the thinking that was to influence the legislation that

22, No, of Houses 11,071
Males - under 14 15,766
Males - 14-60 17,386
lales - over 60 910
Females -~ under 14 14,609
Females - 14-60 15,197
Females ~ over 60 864

Newfoundland Census. Newfoundland Archives, St,
John's Newfoundland, 1836,



S

68

followed 1836:

The Central Commissioners cannot conclude
their report before they have put on re-
cord their decided opinion that "All edu-
cation to be availing to its proper and
highest ends, must be religious,"™ and they
are happy to be able to express that opine-
ion .., which is an exponent of the senti-
ments and views of so large, respectable
and influential a body as the Wesleyan
Methodists, 23

In gpite of the fact that the 1836 grants helped
in a small way to encourage education there was creat-
ed a dilemma out of which the government found it diff-
iocult to get, There was continued pressure from the
denominations for more religious rarticipation in ed-
ucation, and this was unavoidable in view of the fact
stated, that most schools were religious anyway, In
1838 an amendment to the Education Act, while appear-
ing to give more religious rarticipation, from the
government's view, only served to accentuate the struvg-
gle, The Amendment stated that,

All ministers of religion shall have power
to visit the schools under the control of
the Boards of Education; provided, never-
theless, that no minister shall be perm-
itted to impart any religious instruction
in the school or in any way to interfere

in the proceedings or management thereof, 24

23. Journal of the Newfoundland House of Assembly,
St. John's, Newfoundland, 1855,
24, Ibid., 1838,
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The various petitions and legislabtion over the
next few years will illustrate the extent of the de-
nominational struggle. The Methodists, whose policy
was to keep out of politics and mind their own busi-
ness, were in the front of the battle. They were
there because they firmly believed that an issue as
important as education was their business and while
govermnment support was welcome they felt that govern-

ment participation should be limited to broad general

policies,

In March of 1843 Rev. William Faullkner and other
Methodists from Carbonear, which was then the largest

community of Methodists in Wewfoundland, petitioned

the govermment as follows,

That in the year 1836 a considerable sum of
money was appropriated by a Colonial Act Tor
the establishment of schools, in which an
attempt was made to educate children of diff-
erent and conflicting creeds under one gen-
eral scheme of intellectual training. That
the petitioners must humbly protest against
this educational system on broad snd funda-
mental grounds.

By a division of the grant according to the
number of the different religious bodies, a
larger amount of good would be realized et

a far less expense to the colony, since the
money awarded to each would receive propor-
tionate additions from the funds of respec-
tive parties, who would moreover when thus
rendered independent of each other, carry

out thelr plans with far greater effect.
Petitioners therefore pray that the sum which
may be voted ..., may be divided between the
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different religious bodies according to
numbers, 25

The Methodists at this time appeared to be a little
confused as to what they really wanted, In the fore-
going petition it would appear that they wanted grants
to be divided among the three denominations, This is
not the case for, as we shall see later, it wes the
Methodists who objected to a division of the Protestant
grant, On the other hand the Methodists were very jeal-
ous of the fact that they might, as a denomination, be
left either on the outside or absorbed into a general
Protestant scheme, Thus five deys later the above
petitioners sent a further petition to the government
objecting to the setting up of g Roman Catholic and a
Protestant college in St. Johm's, Their petition goes

in part as follows:

Your memorialists object to the College Bill
on the ground that it provided for the plac-
ing in the nhands of two great parties unjus-
tifiable extent of bower and advantage, cal-
culated to depress and discourage that num-

erous and influential class of persons who

do not belong to the Protestant Episcopalian

or Roman Catholic churches, 26
The_government was forced to yield o pressure
Trom both the Protestant and Roman Catholic, and in

the Session of 1843 the following act, dividing the

25, Journal of the Newfoundland House of Assembly,
op. cit, 1843,
26, Ibid., 1843,
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grant between Roman Catholiec and Protestant was passed,

The Act stated,

Be it therefore enacted .., there be granted

s o0 annually the sum of Ffive thousand one

hundred pounds, which said sum of money shall

be annually distributed, one vart in the supp-

ort of schools appropriated to the instruction

of the children of members of the Several Prot-
estant churches, and the remaining part in supp-
ort of schools appropriated to the instruction
of the children of members of the Romen Catho-

lic church, 27
The Act of May 12, 1843 settled one part of the educa-
tional question, but served only to arrange the Lines
of dispulbe between the Anglicans and the Methodists,
It should he noted that a great deal of prejudice had
grown up between the Anglican and the Methodists, The
Methodists with their evangelistic zeal had mede great
in-roads into the Anglican bopulation. The Anglicans
felt that the Methodists had = questionable right in
the island.

An sside here might serve to indicate something of
the nature of the struggle between Anglicans and Meth-
odists, It may also serve to Show that the impact of
the Methodists was not always a positive one,

On March 15, 1821, Messers J. Burt and J. Leigh,

Anglican ministers in Carbonear wrote to Governor Sir

27. Journal of the Newfoundland House of Assembly,
op. c¢it,, 1843,
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Charles Hamilton, concerning the fact that a public
cemetery at Carbonear in which "All dead persons of
whatever sect or denomination have been interred with-
out any let or hindrances or denial from any person or
persons," until the year 1821028 In that year the
burial of an Anglican was prevented unless the body
was Tirst carried into the Methodist chapel., The in-

cumbent Methodist missionary stoed in the gate of the
yard to prevent entry. The Anglican missibnary con-
ceded to the wishes and the burial took place accord-
ing to Methodist rites, The letter was sent to the
Governor because it was Ffelt that by this means "the
Dissenters wish ... to force persons to go to the meet-

ing house, which is using unjust influence over the

29
minds of the ignorant to strengthen this opinion,"

On March 22, 1821, Governor Hamilton wrote to the
Methodist missionary asking for an explanation:

T did not expect that in this enlightened
age, the ministers of any sect, in this
part of the British dominions, would have
opposed the burial of one of its subjects,
whatever may be his rights, faith or sect;
I had indeed hoped that such intolerance
had been extinct, and I cannot persuade ny--
self that such a spirit has biased your
conduct however diffiocult it may be to put
a favourable construction in it. 30

28, Colonial Records. op. cit., 1821.
29, 1Ibid,, 1821,
30, Ibid., 1821,
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From further correspondence it appeared that the
Methodists had purchased a burial ground adjoining the
public cemetery and by virtue of this were claiming
ecclesiastical control over the whole which was appa-
rently served by the same entrance. The controversial
cemetery is today thought of as Methodist and thisg
might explain why there are no Anglican tombstones in
Carbonear dating before the year 1821, when there were
certainly Anglicans buried there., These and other num-
erous incidents served to provide the background againgt
which the struggle for separate Protestant grants was
waged,

Feelings were mixed in the Anglican camp, and some
of the outport clergy were against a division of the
grant., The hierarchy in St. John's were in" favour and
in 1850 a petition from the Anglican Bishop and others

to the government requested:

that a proportionate part of the yearly grant
for education, according to population, may be
awarded for the support of schools in connec-
tion with the Church of Ingland, and under the

direction of the clergy and other members of
that church only. 31

The Methodists were against a further division of

the grant and were content with a general Probtestant

3l. Journal of the Newfoundland House of Assembly,
op., cit,, 1850,
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system of education., At the Methodist Conference of
Newfoundland in 1850 a resolution was drawn up and
presented to the government in 1851. This petition is
important because it set forth the views of the lMetho-
dist Church on the question of denominationalism. This
has remained the view for the most part bo the present
day. The petition lengthy though it is, is given in
full:

The petition of the members of the Wesleyan
Methodigt Church and congregations and oth-

er inhabitants of Newfoundland: humbly
showeth as the law which makes provision for
the support of elementary schools expire at
the end of one year, from the time of its en~
actment, your petitioners are led to appre-
hend that renewed efforts will be made to
effect a further division of sunms granted fo
the support of Protestant schools, ‘
That from all the information which your peti-
tioners can obtain from others as well as from
their personal knowledge, they feel confident
that any further division of the amount ape
propriated to the support of Protestant schools
is quite unnecessary, inasmuch as the law which
has been in beneficial operation for nearly
eight years, cannot be reasonably objected to
by any Protestant in the land, especially as
in the organization of the district boards

the various classes of Protestants are fully
represented and have control. Your petition-
ers would most respectfully submit that further
to divide the said grant would render these
schools discouragingly inefficient and in many
instances defeat the benevolent ideas of your
honourable house, and in the event of such
division each Protestant denomination would
feel bound to do all in their power to impart
religious and secular instruction to the chil-
dren of their own people there would thus bhe
created a number of petty and rival schools;
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some of which would necessarily be of an in-
ferior character, these evils, so greatly
deplored would probably be most rife when the
people have been least instructed and when so-
cial harmony is essential to social progress
and prosperity.

Your petitioners do then most respectfully
pray that in any measure which may be sub-
mitted to Your Honourable House to make pPro-
vision for the support of elementary schools,
any proposition for the further division of
the grant among Protestants may not be enter-
tained and also that a sum more adequate to
the wants of the increasing population of the
colony may be placed at the disposal of the
respective Boards of Education whereby they
might be enabled to build suitable school
houses and to afford a remunerative salary
to competent teachers., 32

Even though the Methodists were against division of the
grant, it would appear that it realized the battle was
lost, They did not waste time and had made every effort
to prepare for the day when they must handle their own
cause, The setting up of the Methodist School Society
in 1851 was to balance their position against the New;
foundland School Society. The opening of the Wesleyan
Normal School, already mentioned, in 1852, was a furth-
er effort to supply their own teachers,

The controversy was to continue Tfor more than twen-
ty years, both inside and outside of the government, All
attempts to find an alternative to separation met with

38, Minutes of the Methodist Conference, 1850 and

Journal of the Newfoundland House of Assembly, 1851.
St. John's, Newfoundland,
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Tailure, Those who favoured separate grants blamed the
present system for all the wealnesses in the education-
al Tield. Those who were against it felt that the sit-
uation would be even worse than it was. The whole con-
troversy tended to create a certain apathy toward ed-
ucation,

Finally in 1874 the decision was made and the Act
of that year stated after the allocation was made for
education that " the said sum so appropriated by thig
section for Protestent educational purposes shall bhe
apportioned among the several Protestant denominations
according to population.55 The Act was passed on April
89, 1874 and was to come into effect on July 1, 1875,
after a census had been taken. (See Appendix C.) 'The
property held by the Protestant Schools was to go to
the group having the majority, with the minority com-
pensated for the difference,

The grants which had been divided into two were
now divided into five., In 1892 a sixth was added when
the Salvation Army emerged as a denomination. Unbtil
1892, because there were few Presbyterians and fewer

Congregationalists, the three major denominations, the

35, Journal of the Newfoundlend HHouse of Assenbly,
op. c¢it., 1874,
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Roman Catholic, the Anglican and the Methodist dominated
the picture, After 1892 the Salvation Army was to make
inroads into the Methodists. William pooth, the founder
of the Salvation Army had been a Methodist, and separat-
ed to lead his movement in a situation similar to that
experienced by the Wesleys, Methodism, both in England
and Newfoundland, had lost some of its evangelical fer-
vor and the many Methodists who longed for the old

days of excited meetings found an outlet in the Salva;
tion Army.

It is not our purpose to follow Tthe varidus le~
gislation which came about and et least encouraged ed-
ucabion in the colony. It is enough that we have seen
emerge a system that was to plague education to the
present day. The Act of 1874 created a system that in
some cases may have bheen the only one which would have
worked but in other cases was the least suited to the
Newfoundland situation, Its less than two hundred
thousand population were scattered along six thousand
miles of coastline in scores of villages, some of which
had only a few families, It was not unusual to find a
communlty of twenty families supporting two or more
schools., Only the fact that people had tended to cong-

regate in villages according to denomination served to
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enable the system to work at all.
In 1905 one of the great Methodist leaders of ed-
ucation, Dr. Levi Curtis,said of this system:

It is impossible not to entertain the opinion
that the educational outlook would be more
hopeful had we a different system. The fact
is we have in Newfoundland denominationalism
rTun to weeds ..., From the standpoint of ed-
ucational efficiency can anything be more ab-
surd? And yet this is the foundation upon
which Newfoundland is trying to erect an ed-
vecational structure in the twentieth century,
The weakness resulting from these manifold
divisions is felt to some extent throughout
the entire system ..., Needless to say, hun-
dreds of children ... are doomed to compara-
tive ignorance., 34

C. Methodism and education on the local scene.

The Methol 1st efforts for a general Protestant sys-
tem of education appeared Lo have failed. The greatest
impact of an organizatlion is not always evident in the
halls of government or in general policy, but is more
likely to be seen on the local level., It is this we
shall discuss in the following section. It will be
stressed that in spite of the controversies going on
on the national level, the efforts of the Methodist
organization were not curtailed in the least. Tt will
be necessary to go back to the time when our period of

study begins and look in greater debtail at the real

%4. Rowe, F. W, The History of REducation in Newfound-

land., Toronto: The Ryerson Press, 1958, p. 94,
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point of impact.

"When the nineteenth century davned Methodism in
Newfoundland was represented by one lone sentgnel, the
Rev, William Bulpitt stationed at Oax'bonezacr","Q5 The
setting up of the Wesleyan Methodist Missionary Society
in England in 1813, gave an impetus to Methodist miss-
ionary activity in many parts of the world including

Newfoundland., By 1817 the picture had changed consider-

ably and the following missionaries were stationed as

follows,
St. John's Rev, George Cubit,
Carbonear Rev, John Walsh,
Harbour Grace Rev. Ninion Barr,
Blackhead Rev, John Pickavant.
Western Bay Rev. John Haigh,
Lower Island Cove
and 0ld Perlican Rev, John Bell,
Port de Grave Rev, Jmes Hickson,
Trinity Rev. William Ellis.
Bonavista Rev., Thomas Hickson.
Fortune Rev, Richard Knight,
Hant 's Harbour Rev. John Lewis, %0

do.Lench, C. The Story of Methodism in the Bonavista
District. St. John's, Newfoundlend: Robinson & CoO.,
1919. p. 40,

36.Station Sheet. Newfoundland District of the English
Wesleyan Methodist Church, 1817, TUnited Church
Archives, St. John's, Newfoundland.
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In 1855 the Methodist church in Newfoundland be-
came a district of the Wes leyan-Methodist connexion or
church of Eastern British America, By this time other
places with resident missionaries were added to the
list for 1817, places which became centres of Meth-
odism such as Twillingate, Burin and Grand Bank, A%
the same time missions were extended to the north side
of Bonavista Bay, Notre Dame“ﬁay, the West coast and
Labrador. By 1855, Methodism had spread into the gen-
eral areas which were to mark the fields of labour for
the rest of the century. (See Appendices E to T.)

The history of education in Newfoundland on the
local level has to be gleaned out of the few existing
records of the church. Until recent times there was
no report to a central body on the work of the schools,
When we realize that education was part and parcel of
the church and the church's mission was to evangelize,
reports of the day school activity would be a minor part
of annual reports,

It is traditionally held that the first Methodist
school in Newfoundland was started by John Hoskins a-
bout 1780, This is not altogether true, John Hosking
was an Anglican, but had come under the influence of
John Wesley snd it could probably Be said that his

emphasis would be along Methodist lines, His school



~.

81

at 0ld Perlican was more of g private venture and can
hardly be said to be the first Methodist school in
Newfoundland,

The earliest reports of schools organized by the
Methodists appear in the district minutes of 1824, In
that year three schools were reported and were loceted
at Bay Roberts, Blackhead and Portugal Cove., This was
the year that the Newfoundland School Socilety was formed,
and while, as we have stated above, the Methodists en-
couraged the Society, it appears that they were making
their own plans in the educational field., Cupids lays
claim to having the first Methodist school, for in a re-
port of 1844 reference is made to those who have gradu-
ated from a school, Inferring that by 1844 a school was
working with a second generation.

It must be assumed that there were several iso-
lated schools started Possibly by the missionary or
his wife, as soon asg Methodism became organized., How-
ever the year mentioned, 1824, appears to be the first
year that any organized system was in operation, By
1844, twenty years after this, reports showed a marked
improvement., An unpublished report in the archives of
the United Church in St. John's shows schools were op-
erating in St. John's, 0ld Perlican, Carbonear, TFortune

and other places, The revort states that the legiglature
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gave a grant to the school in St. John's inclnding one
hundred and six pounds to ?Pe missionary for the pur-
pose of building a sohool,é/

As we have already stated above, the controversy
over denominational education served to create a meas-
ure of lethargy among the people involved, yet great
gteps were made as the above figures show., When bhe
Protestant grant was divided in 1874, even though not
completely favoured by the Methodists, it did give them
free reign in their own house. The Wesleyen Academy
had been opened in 1859 and while an elementary school
for 8t., John's students, it did give teachers training
on a level as high as any obtainable in the island,

The course of the Methodist Church in Newfoundland
87, By the year 1852 the report of the Methodist day

school is an integral part of the annual reports

to the district meebing. The record for that year

shows the following schools in operation, with the
number of pupils enroled.

Carbonear 165

Blackhead 81

0148 Perlican 30

Port de Grave 52

Brigus 55

Trinity Bay 36

Bonavista 43

Grand Bank no enrolment given
Twillingate " " "
Burin 1" " 1"t

The report also states that there were many places
from which no return was received,

Annual Report to Methodist District Meeting, 1852,
United Church Archives, St, John's, Newroundiand,
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reached its zenith in the latter half of the nineteenth

century:

The census show considerable changes in the
relative strength of the different religious
bodies between 1857 and 1945, The Anglicans
fell slowly and steadily from 35.6 per cent

to 31.3 per cent, while the Catholics dropped
from 45,8 per cent to 32.9 per cent .... The
Methodists steadily grew from 16.3 per cent

in 1857 to 28,2 per cent in 1921l; the creation
of the United Church was followed by a drop to
4.9 per cenbt in 1945, 38

It is not necessary to recount the many individual
efforts on behalf of education by the Methodists., Sta-
bistics will show that.the Methodist population con-
tinued to grow. "The population of Newfoundland for
the period 1884 to 1921 increased from 197,589 to
263,033 or 32,12 per cent., Of this increase the Rom=
an Catholic Church showed an increase from 75,330 to
86,576 or 13 per cent. The Church of England from
69,646 to 84,665 or 21,56 per cent. The Methodist

39
Church from 48,943 to 74,205 or 51.01 per cent,

When church union came about in 1925 the Methodisgts

brought into that union nearly a hundred thousand members

38, Parker, J, Newfoundland - Tenth Province of Canada.
London: TLincolns~Prager, 1951, D, 16

39, These figures are from the Newfoundland Census
1884~1921, I am indebted to Mr, H. N. Burt, former
archivist of the United Church in Newfoundland
and a series of articles in the Evening Telegram,
St. John's, Newfoundland., September, 1964, for
the percentage breakdown.
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and adherents located op.seventy nine circuits with over
two hundred and fifty places being served., The records
show that in 1922 there were two hundred and Tifty seven
Sunday Schools reported. (See Appendix D) Tt is safe
to assume that wherever there was a Sunday School, by
the turn of the century there was some form of day
school, In many parts of the island the day school
building often became the church on Sundays and im-
portant occasions, as when the missionary peid a mid-
week call., Where funds permittedéthe church property
always had room for the school and the typical picture
in the Newfoundland village is the church and school
together in the choicest and most obvious place,

Their invaluable work with young people in

Sunday School and day schools gave the Methe

odists a leading role in the island's social

and cultural development. These contributions

coupled with their broadmindedness and fore-

sight in helping to build an educational sys-

tem made the Methodist, not only the thirad

largest, but one of the most progressive and

most dynamic religious denomination in New-
foundland, 40

D. Strength and weakness of the denominational system,

We have seen something of the forces which brought
about the system of education as practiced in Newfound~

land., We have also seen something of the part played

40, Parsons, J. The Origin and Growth of Newfoundland
- Methodism, 1765=-1855, St. Jo n's, Newfoundland:
Master's Thesis, Unpublished, Memorial University.
P. 109,
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by the churches in the development of education in
general, It remains then to conclude this chapter
with a comment on the gtrength, if such there be, and
weakness, as undoubtedly there isyof this system, and
the extent to which Methodism took advantage of a unique
situation to exert an impact upon the life and work of
its people.

One of the weaknesses in this system has already
been: mentioned, and that is as pointed out by Dr. L.
Curtis 'Denominationalism run to weeds8,' It spread the
resources of the land, never great at any time, over too
wide an area, Schools of only a few children, and supp-
orted by a few poor fishermen’could never hope to provide
the level of education that would raise their pupils
much above complete illiteracy, If they succeeded in
learning to read and write they did well. All of this
tended to have its impact upon the life and welfare of
the population, Every nation has its depressed areas
but where this situation is repeated in seventy to
ninety per cent of the land its inevitable effect is
disastrous., No country can realize its full potential
unless opportunity is given for that potential to be
realized. It must be said that the denominational
system of education left countless numbers of individ-

uals to a life of illiteracy, which could have been
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avoided, It must be remembered, that the factors in-
volved in Newfoundland were such that no system of
efucation could hope to do a complete job.

The unique position of the island and its people
was such that apart from its negative aspects, education,
did provide the churches with a great opportunity to
minister directly to the social needs of ‘the people,
The missionary, in the case of the Methodists, was in-
variably the chief administrator of education in the
community. In the matter of securing government assis-
tance he was the liason between people and government.
If the day school succeeded the minister and the church
received due credit and as a result the church benefitted,
The government might send out inspectors once or twice
a year, but the real inspector was the missionary. The
schools were part of his parish and no minister of the
Methodist Church would think of visiting a comnmunity
without paying a visit to the school., In the small
community he would probably know who the children were
and as often happened he took the opportunity of im-
pressing upon them the need to attend the services of
the church on Sunday. The children in the school were
the same ones that he would meet in s Sunday School

class. Thus, because the minister, and the church,

which he represented, Played a major role in education,
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it followed that the message of the church would often
have a captive audience., In fact the church wove itself
through the whole pattern of community life.

Methodism has been critized because it has been
called a religlon for adults,

Some eighteenth century satirists thought of

the Methodist preacher as a member of the

lower class, illiterate but still clever

enough to make an easy living. He misquot~

oed and misinterpreted passages from the

Bible and delivered them with such force

and vehemence that he frightened the crowd

into conversion. 41
The Newfoundland community of the nineteenth centbury
did not provide very good territory for !'fleecing,?
however it must be said- that much of Methodism did
appeal to the adult. Its message was based mainly
on the concept of the lost sinmer and it is difficult
to get children enthusiastic over being lost sinners,
It may be said, then, that while the Wesleyan Church
in FEngland had an educational programme for the child-
ren, 1t was through the day schools that Methodism
came close to them, Without this contact the work
done by the Sunday Schools may have had to be rethought,

It will be enough to point out here, and we shall have

occasion to refer to it later, that Methodist Sunday

41, Lyles, A. M. Methodism Mocked. TIondon: The
Epworth Press, 1960, p. 81,
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Schools were usuvally poorly run, understaffed and well
attended. It was the usual practice for the class
meeting to be held at the same time as Sunday School
and many who never thought of helping in the Sunday
School would never miss the weekly class get-together,
Thus the day schools became the point of contact
and the gospel was liberally sprinkled through the
curriculm in perhaps a language that children could
understand. On every level of church government the
welfare of the day schools was a priority subject.
Some remarks of the President of Conference in an ann-
uval address to the conference will perhaps sum up the

Methodist view on education:

The returns from some districts manlifest a
8pirit of indifference on the Part of parents
to the interest of their children. Ixcuses
for non-attendance at day schools are both
numerous and frivolous, and meanwhile the
mind remains a dark void instead of being
allowed to develop in that knowledge so ess-
ential in these days., We trust, dear people.
that you will take this matter seriously to
heart, and cooperate with us in giving to
this subject the attention which its import~
ance demands., 42

42, Minutes of Newfoundland Methodist Conferenoez 1886,
United Church Archives, St, John's, Newfoundland,
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CHAPTER I'OUR
METHODISM AND MORALITY

Up to now our study has been concerned with some
of the widexr aspects of NMethodism., It may be true
that Methodist interest in education had a secondary
motive, that of creating a literate people, so that
they might be more easily comunicated to by both the
spoken and the written word, It is also true that the
end results are not always those desired. It may be
possible, even by devout Christien teachers, to ‘develop
the mental potential of the individual, but it does not
follow that he becomes religious. Apart from all that
Methodism did in the field of edvcation it must be
recognized that "Methodism has always insisted not only

on education and legislation, but before all and above
1l
all, on regeneration,”

As shall be observed later, the missionaries who
came to Newfoundland at the beginning of the nineteenth
century faced a very real challenge. Perhaps to no
modern people could the ancient biblical comment be
l, Nichols, J. W. A Century of Methodism in Newfound-

land, 1815-1915., St, Johnts, Newfoundland: Dicks
and CO«, 19160 pa 180
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more aptly applied than here, that "In those days ...
every man did that which was right in his own eyes,"z
Two or three generations of isolation and privation
had left the people dependent entirely on their basic
concept of humen action., It is inevitable therefore
that Methodism, which from the beginning came with a
doctrine and a gospel which gave the common man, the
poor and the outcast, back his worth, would find ample
opportunity in the Newfoundland of 1815, Methodism has
been described as a drug and an opiate, "very far from
being an anodyne, the urgent and compelling message of
the Methodist was a summons to put spiritual sloth a-
side and accept duties and responsibilities,”

The receding tide of each summer‘s operation‘had
left in its wake a number of those who had chosen by
force of circumstances or thirst for adventure to remain
on these forbidding shores. Generation after generation
had on the one hand made each one aware of his need for
survival as an individual, but on the other hand had .
swallowed him up in a form of society where human dig-
nity and honour came low on the Social scale., As it

did in England so it did in Newfoundland, "Methodism

2 Judges 21: 25,

Wearmouth, R, P, Methodism and the Common People
of the 18th Century. TLondon: The Epworth TEess

1945, p, 221,
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opened to the lower orders the opportunities to en-

gage in social enterprises and practice the social
4

virtues,"

Superstition had virtually become a religion and
death was an ever present spectre, The occupational
hazards of a work that pitted man against the Atlantic
or turned him loose in a trackless wilderness took a
wretched toll. Added to this were diseases of every
kind that annually cut a murderous swath through the
children of the population, Such‘a morbid concept of
life prevailed that a century and a half has not been
enough to erase it., In a letter to Lawrence Coughlan,
just before our study begins, we hear the word of one
who has not been well for a while, he writes "This makes
me think that T shall soon be set at liberty from this
house of clay and delivered from the cumbersome clod
that now bows down my spirit with anguish."5

Permeating the folklore and the literature of New-
foundland is this obsgession with death and tragedy,

Now it is true that a little country which has exper-

ienced as much wholesale and individual tragedy as New-
foundland would inevitably reflect it in its culture., There
4, Wearmouth, R. F. op. eit. p. 229,

9., Coughlan, L. An Account of the Work of God in
Newfoundland., Tondon: W, Gilbert, 1776, p, 89,
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are those who say that Methodism, cultivated that att-
itude, that it taught People to forget the present
world and centre their thoughts on things eternal, It
is true of Methodism as of any religion that it is
"primarily oriented to the adult phase of 1life and the
problems of meaning involved in its basic limitations,
thus including the finiteness of life's devotion and the
meaning of death°"6 However, the record of Methodism
shows that it, as much as any other church in the island,
tried to lay hold of the immediate problems which faced
the population.

This chapter will be devoted to g study of the
conditions which contributed to a lowered moral calibre
and the efforts and the success of the Methodist church
in Newfoundland in combating it. As we go along we may
find that there were some quixotic tilting at windmills '
and some putting of bridges across streams which were
not even there; but on the whole a very real effort was
made by the Methodist leaders to combat immorality as
it was interpreted by them. Tt may seem to us, Irom the
vantage point of history, that Methodism spent a lot of

effort on unimportant issues; but issues which are

6. Parsons, T. Structure and Process in Modern

Societies, Glencoe, Iilinois: The Free Press,
1960, p. 303, °
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uninportant today may have been real one hundred yvears
ago. TFor example, the Methodist concern over the cop-
rupting influence of Sunday trains and ships may appear
somewhat ridiculous to us today who may consider the in-
terruption of such services as unchristian,

History, however, never reveals to us what would
have been if its course had flowed in another direction,
In time, no doubt, the Anglican or the Roman Catholic
church may have moved into the areas cultivated by the
Methodists. Perhaps Newlfoundland may have had to wait
until relatively modern days and the emergence of some
of’ the sects which characterize Christianity today. That
Methodism was there when it was most needed goes without
question and we shall therefore proceed on this basis
and attempt to investigate some of +the efforts the Meth-
odist Church made to improve the morale of Newfoundland,

Leonomic and living conditions in Newfoundland in 1815,

It has been stated that "religion has three uni-
versal functions: to rationalize and make bearable
individuel suffering in the kmown world; to enhance
self-importance; and to Imit the social values of a

7
society into a cohesive whole." FEach of these functions

7. Greem, A, W. Sociology: An Analysis of Life in
Modern Society, Wew Tori: Mc Graw-HIIT Inc,, 1964,
Do 449,
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bear upon the social, In the first case we may think

of individual suffering as comprising not only the pain
and tragedy of life but the efforts man must meke, and
the conditions under which he must labour, to wrest a
living for himself and those for whom he is responsible,
In the second case unless man can be taught that he is
important as an individual his concern for the welfare
and the cultivation of that individval may be consider-
ably curtailed, Finally in the third case there is a
relation between all the values in life. Man's work

and play, his education and religion, his comfort in
life and his appreciation of that which may not be bread
must be brought together to make up the society of which
he is a unit,

Let us look therefore at some of the raw material
with which the Methodist missionaries had to work and
something of the background on which they attempted to
vaint a new and different picture,

When ILawrence Coughlan went %o Newfoundland in
1765 the condition of the People were described ag de~
plorable, "The Sabbath wag unknown, there was no erson
to celebrate marriage, and marriage was lightly regarded;
while oppression, violence, profanéty and licentiousness

were practiced without any check,"

g, Towmnsend, W, S. and others, A New History of Meth -
odism, Volume II. Tondon: Todder & Stoughton,
1909, p, 206,
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Sixty five years later it would appear that little had
changed. The population of 1830 was described as "waifs

e 9
and strays, evildoers and vagabonds."

It is certainly a fallacy to conclude that the
whole population of Newfoundland at the turn of the
nineteenth century were little different than the in-
mates of a penal colony. While much of what has been
said may be true in particular situations, it is safe
to assume that there must have been many 1aWhabiding
respectable citizens in the island. Following are
two views which we may be able to compare against first

hand accounts:

The inhabitants were perfect savages, stran-
ger to all good order, government and relig-
ion; averse to and unfit for labour .... It
was a common thing for men and women to live.
together without marriage and to change part-
ners at pleasure, and the problems were not
lessened when common fishermen took it upon
themselves to baptize and to marry. 10

In contrast to this we have a view, while acknow=-
ledging certain weaknesses, strikes a positive note,
This is a comment on Newfoundland in the nineteenth

century:

The moral tone of the colony was adversely
affected by the large consumption of rum

Y. MNclintock, A. H. The Establishment of Constity-
tional Government In Newroundland., 178%=1852,
London: Longman's Green & Co., 1941, Po 9,

10, Kerr, W. B. Newfoundland in the Period before the

American Revolution, The Pennysylvania Magazine,
January, 1941. p., 61,
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and other liquors, A harsh enviromment

forced the inhabitants to become ingenious,

self-reliant and industrious, A livelihood

and basic necessities for life itself were

more immediate concerns of the islanders,

Medical care, education and spiritual wel-

fare were important only after problems of

survival had been met. 11

While these two views have something in common
they do differ as to the character of the population,
Por a more authentic description of conditions of New-
foundland about the time our study begins, let us take
a brief look at some firsthand accounts, It was the
practice of Methodist missionaries to write a journal
of their labours and of these there are three, at least,
in existence., One by Iawrence Coughlan, the suthen-
ticity of which is doubtful. It is not within the scope
of this study to elaborate on this controversial subject
and also because of the fact that Coughlan's Journal
covers a generation before our study begins. A second
Jjournal is by William Thoresby who returned to England
in 1800 from a stay in Newfoundland, Thoresby's Journal
of which only about three are known to exist appears to
be the most dependable in view of other outside sources,

The third journal is thet of William Marshall which

1T, ChrisStenson, R, The Istablishment of the S,.P.G.

Mission in Newfoundland 1703=178%, The Historical
magazine of the Protestant Episcopal Church, June,
1951, p. 209, _
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exists in the original in the United Church Archives in
St., John's, Newfoundland. This covers a tour he made
on the south and the west coasts of Newfoundland in 1839,
Something of the conditions which these two works
describe, particulaerly that of Thoresby, may be saild to
be reasonably representative of the Newfoundland scene
when Methodism was organized in the island in 1815,
Thoresby's description of his own experience with
the elements will give an indication of the lot of the
people of Newfoundland and the conditions under which
they lived. One of his :journeys is described thus:

I parted with my friends in this harbour in
peace, and several men rowed me ten miles
in a skiff; they had to beat through much
ice and the frost was very severe., T lay
with seven great coats around me at the
bottom of the boat, and it was with diff-
iculty that I escaped being burnt with the
frost; but I bless God I was not, 12

Thoresby in another part of his journal describes
the type of people he met:

The men that live in Newfoundlend are in
general a hardy race, for many of their
houses or tilts are not proof against

wind or weather, numbers of them are open
on every side. Several times this winter _
I have been snowed upon, both as I sat in
the house and lay in bed. In some of their
houses you might see the men and women, boys
and girls, sheep and hogs, hens and ducks,

12, Thoresby, W, A Narrative of God's Love +o William
Thoresby. Redruth: J. Bennett, 1801, p, 53,
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dogs and cats, scrambling in every direc-

tion to catch a bit of anything eatable,

Though it is so in many houses it is not

the case with everyone. My heart has been

pained many times on their account. 13

In Chapter II reference was made to the class of
society which had developed in Newfoundland. We saw
that of the three levels of society there was only one,
the merchants, who may have been able to enjoy a measure
of economic security. The merchant usually ovned the
best house in the village, while around him like serfs
lived the villagers in their huts and hovels. The nine-
teenth century was several decades old bhefore a varied
society, such as marked the ports of Ingland and New
England, began to develop. Once occupation was permitt-
ed in the island and free enterprise could be engaged in,
different classes such as clerks, masters of vessels
and teachers began to emerge. On the whole, however,
at the turn of the century there were only the three
classes described in Chapter II. Class two and three
would comprise more than ninety five per cent of the
population, |

Thoresby, whom we have already quoted describes

employment in the villages:

The people in this country are diversely

13, Thoresby, W. op. c¢it., p. 77,
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employed in the winter season which gen-

erally lasts six months in the year, Sev-

eral go with their sledges upon ‘the Snow

into the woods, to cut down fuel to burn,

and it is well there is plenty of fire-

wood otherwise they would all be froze to

death. At other times they go in search

of wild beasts and when one is caught they
esteem it a good prize, At other times

they go to the top of the c¢liffs or rocks

in pursuit of the wild fowl that come near

the shore, and frequently shoot them .o..

The wild Indians to the north would some-

times kill a man or two, In many parts the
people are busy in making punts and skiffs

of various sizes, and likewise making nets

and sails, masts, oars and many of their

crafts of all sorts, The latter end of

March and the beginning of April a great

many of the men and boys go upon the ice to
catch seals, and they frequently meet with
Success, but, it is dangerous beyond description,
In May, June, July, August, September, and part
of October they are busy fishing cod, The

value of Newfoundland consists in the trade

for fish of which there is such plenty on the
coasts of Newfoundland, that the world might be
supplied from it; all sorts being taken in immense
quantities, but the principle fishery is of cod., 14

In the above quotation Thoresby has covered the
whole scope of the labour of the Newfoundland settler
at the turn of the nineteenth century. This sort of
activity and the course they must follow to gain a
livelihood would have its effect on the moral charascter
of its people. Here we interpret morality in its wider
sense, that of character of disposition and the individ-

ual recognition of values,

14, Thoresby, W. op. cit., p. 69,
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The influence of economic fasctors on morality,.

Economic factors would influence morality in at

least three ways,

1. The constant flirting with death in daily lab-

our, as we have already inferred, would destroy initiative°

The future was insecure and unless men have a secure fu-
ture they lose interest in the present. Death at sea or
in eny daily pursuit left wife and children completely
at the mercy of the community which had none of the com-
DPlex schemes of social welfare that characterize modern
society. iﬁjury was always very close and the lack of
medical care often enlarged the simple bone fracture
into a lifetime of crippled inactivity., In the grim
age of which we speak, the person who did not work did
not eat, A disabled bread-winner left his family at
the mercy of compassionate neighbours, who may have
been pressed for survival themselves. History does
not record the number of victims who were left to strug-
gle for survival only, There is no doubt that neigh-
bours and friends did what their meagre means could
afford. Perhaps this is why the average Newfoundland-
er 1s inherently friendly and hospitable,

It may be safe to say that there is not a seaport
in Newfoundland which has not experienced the loss of

one or more of its population by drowning or exposure,
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In so many commmities time is often referrved to as the
*spring of the disaster' or the year of the 'Trinity
Bay Disaster,?

As was to be expected when so many ships
and men were engaged in such a hazardous
undertaking as the seal fishery in the
frozen north, tragedy and disaster struck
many times, chief among which were the
tGreenland Disaster® in 1898 when forty
eight members of the crew of the 'S. S.
. Greenland?' perished on the icefields;

the tNewfoundland Disaster? of 1914 when
seventy seven of the crew of the 'S, S,
Newfoundland® were lost when overtaken

by a blizzard whilst on the ice; and when
the whole crew of one hundred and seventy
three men went down with the 'S. S. South-
ern Cross' when she sank while returning
oeo With a load of seals in 1914, 15

2, A second influence was created by the fact
that much of the cod fishery was carried on by men who
had to leave the community. The f*Grand Bank® fishery
would involve only men who spent much time away from
home., The ‘'labrador and French Shore Fishery' often
involved whole families who were transported td the
north each spring and returned in the autumn. The
seal Tishery also involved many men who left families,
if onlyAfor a short time, For example in 1853 nearly
Tifteen thousand men went to the icefields,

In parts of the island, the lengthening

15, Fox, A, The Newfoundlend Sealfishery. St. John's,
Newfoundland: The Evening Telegram, April 1, 1966.
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days of departing February warned the
minister to prepare the ?'Sealers Sermon’®

and reminded the fishermen to make ready
for the pursuit on the ice of his hazard-
ous and cruel calling; and the bright days
of early summer saw many who has been en-~
gaged leave, often with thelr families ...
till the shadows of approaching winter
should hasten their return, To the thought-
ful pastor, the sight of the vessels crowd-
ed with their human freight was a sadly
suggesting one, To him it meant, at home,
shrunken congregations, shattered classes,
weakened Sunday Schools; while in refer-
ence to those about to sail, it led to fears
of sudden death in the pursuit of a peril-
ous employment or of moral danger on the
crowded vessel or busy shore, 16

It must be recognized too that Newfoundland being

a maritime country and doing all its trade by sea would
provide opportunity for many to follow the way of the

sea ag masters of vessels or crews, This is what de-
veloped, and as the century passed more and more ships
8lid down the ways and opened up still more opportunities,
With the advent of steam larger ships were built in Eng-
land and Scotland and staffed by Newfoundlanders., In

1853 nearly four hundred ships prosecuted the seal fish-

While some of these ships would take the fishermen

and his family to the Iabrador fishery in the summer,
meny of these ships were specially built for the rugged

icefields, and when the season was over became transports

Smith, T. W, History of the Methodist Church in
Lastern British America, Volume TII, Halifax, Nova

Scotia: S. F, Huestis, 1890, D. 5l.




of supplies and fishery products.

The total picture added up to a considerable up-
getting of regular and ordered community life, On the
one hand, men who spent long periods of time away from
home were more liable to become victims of drinking and
loose morals, On the other hand, families which were
being constantly uprooted and moved to temporary and
inadequate accommodations would develop a lassitude to-~
ward some of the finer points of individual and comm-
unity living.

There is no record to suggest that any effort was
made to provide a chaplaincy service to men who went
to the icefields or the families by the hundreds that
went to the northern fishery. This may have been due
for the most part to the lack of ministers available
for such a position. It was seldom, in the case of the
northern fishery, that a family located in a port where
there was a resident missionary. Thus for a great part
of the year the men of the community, and for a lesser
time whole families were deprived of any organized wor-
ship or religious training.

In spite of the fact that this so-called 'floating’
population did not have the services of a minister, their

religious awareness was not completely allowed to die.

There were few ships which sailed foxr world ports, the
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icefields or to the north that did not have within its
number someone who had come under the influence of
Methodism., It often developed therefore that Sunday
in a ILabrador fishing port, saw little boats heading
toward a central vessel where some devoted layman had
chosen, quite on his own, to provide a service of wor-
ship in his simple and homespun way,

While the sort of life described above would have
a detrimental effect, spiritually, on a gveat many of
the people, it did provide a phenomenon which is cha-
racteristic of Newfoundland alone. This was the de-
velopment of a considerable number of laymen as lay-
readers, Perhaps in no other part of what came to be
Canada has this developed to the extent that it did in
Newfoundland., By the end of the nineteenth century
every Methodlst community had one and often several
devoted laymen, who could take a sermon of John Wesley
or C. H. Spurgeon and around it build a creditable ser-
vice of worship. Along with what might be called a
regular service there developed the class meeting and
the after-meeting, often led and encouraged by these
lay-readers.,

More will be said about these different meetings
in another chapter, It is enough to note here that

large numbers of people left to their own initiative
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produced a type of worship and religion that is found
oniy in areas with similar environment. It perhaps
speaks for the effectiveness of the Methodist mission,
that even though it could not provide the missionary
it often provided the ministry in the soul of a layman,
As we have stated, the pattern of living was the least
conducive to building a religious community life, yetb
the fact that so much was done at all speaks well for
Methodism,

Once Methodism gained a foothold in the communities
its advance was phenomenal. This was because it offered
a type of religious expression that the fisherman and
the sailor could taeke with him, It did not depend on
altars, vestments or large cathedrals for effective ex=-
pression. It perhaps more than any other faith in the
reformed tradition demonstrated the reality of the priest-
hood of all believers.

3. A third factor influencing morality was the
attitude to natural resources and an occupation that
was involved primarily in the destruction of life,

"The Newfoundlander has never been taught to value
the resources of the land .... The Newfoundlander is

17
accustomed to destroy." If the Newfoundlander of the

I7, Paton, J. L. DNewfoundlanders. International
Magazine, Volume XIII, No., 3. p. 404,
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nineteenth century saw a tree he would cut it down, if

he saw a bird or an animal he would kill it, Oone has
only to travel around the island to see how the tim-

ber resources have been scalped from the coasts, in most
cases ag far inland as the settler could conveniently
g0, TEach succeeding generation was forced to go farther
afield for timber, until it was either out of reach or
all destroyed. Only where the ruggedness of the land
protected the timber does it now come down to the ocean.,
In areas such as the peninsula between Conception and
Trinity Bays, and the Avalon Peninsula which were first
settled, there is hardly an acre of commercisl timber
left. Areas from which, one hundred years ago, men

cut masts for their ships, now present only barren rocks,
from which even the soil has gone, destroying forever any
hope of re~forestation. That today there are paper mills
feeding off Newfoundland forests is due simply to the
fact that the forests are those out of reach of the coast-
line settlers,

Perhaps we cannot blame the settler, because he had
no other choice if he were to survive. The fact that
there was no attempt at conservation by those in govern~
ment added to the general destruction, With the coming

of the railroad, fire was added as a further agent of

destruction. It was not until this century that forest
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fire prevention developed to an effective degree, Until
the turn of the twentieth century no one thought of con-
gervation., In the early part of the century when the
man who first sebt up forest fire prevention in Newfound-
land appealed to the government for help, a leading
political figure replied that there was not a million
dollars worth of merchantable timber in Ne‘wi‘oundland.,l8
Within twenty five years there were two large paper
mills operating on the island,

One of the most revolting practices of the early
settler was the attack on the forests that he could
not use for fuel or building. TUsually in the early
spring, while there was enough snow to travel, and the
sap was running in the trees, the settler would go as
Tar inland'as possible and strip the trees of their
bark. The birch would be used for lighting fires and
insulation, the spruce and fir for coverings, for na-
tural tanning of animal skins, and by the thousands to
cover the holds of vessels as a barrier against‘moisture.
This revolting practice left literally millions of trees
of the best timber in the country to rot in the rforests,
Stripped of its bark the tree became wilted in a season

and virtually an incendiary bomb to the first flash of

18, rrom a personal interview,
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lightning,. ,

Added to the above the fisherman by virtue of his
calling was forced to destroy life. Apart from the fish
he caught, once a year many of the settlers engaged in
the annual massacre of seals on the ice floes, Whether
it was sea birds for food or skins of animals for ex-
port the settler was always engaged in the destruction
of life. This is not to suggest that it could have been
otherwise., For as long as men is a meat eater, as long
as he wears the skins of animals for protection, and oils
the wheels of industry with the fat of beasts some crea-
tures will have to die.

The above method of earning a livelihood tends to
produce an individual insensitive to suffering, whether
in man or in animal. It may be difficult to prove con-
clusively such a thesis, but it must of necessity follow
that a certain degree of sadism is required, and this in
turn must show in everyday life. It is wrong to suggest
that the Newfoundlander is sadistic, but his calling un-
doubtedly provided a psychological background against
which some of the culbtural and reliéious attributes
appeared incongruous, Some of the moral conditions with
which Methodism had to contend may be attributed to this

background.
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Moral conditions in Newfoundland when Methodism came,

Up to this point we have made many references to
the economic condition of Newfoundland at the turn of
the nineteenth century, There can be no doubt that
there was abject poverty in many places; that life was
hard and difficult and continues so to the present day,.
Poverty and hardship have always gone hand in hand with
immorality., Men are basically good and only turn to
crimé and wickedness when force of circumstances makes
them, The exception to this may be those whose action
are the major concern of the police of the modern city;
people who have turned to crime as a way of life, Here,
however, we are dealing with a different type of action,
when ordinary people in primitive villages, and under
primitive conditions, degenerate into wickedness the cause
must be laid, not to the innate nature of man, but to the
conditions under which men are forced to live,

We have already referred to the Journal of William
Marshall, In 1839 Reverend William Marshall, a Methodist
missionary was sent on a tour of parts of the island,

The entry in his journal for August 30, 1839 states,

This evening arrived at Port aux Basgues

and was kindly received by Mr, Warren Mac-

Neil., I made many enquiries of him in re-

ference to the population of St. Georges
and Bay of Islands. The account he gives
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of those places is truly affecting., IHe
stoted to me that he had been in differ-
ent countries and had seen the most de-
praved and wicked characters to be found
in these countries, but he had never seen
or heard of any such wickedness as was
practiced in the Bay of Islands., I had
seen a statement of Mr., Wise in refer-
ence to them and had thought that his
statements were exaggerated, but Mr. Mac-
Neil assured me that they were not, from
what he had seen himself, 19

It may not be good judgement to conclude that the
conditions Pfound by William Marshall in the Bay of Islends
was true of every community in Newfoundland, It may be
safe to assume that every community contained more than
its share of this element. A phenomenon which existed
in Newfoundland until at least the middle of this cen-
tury must have been more pronounced a century ago, and
that is, that certain communities had a reputation for
lawlegsness and crime., In relatively modern Newfoundland
there may be found communities existing but few miles
from each other where conditions differed as much as
from age to age. In the one community all sorts of
wickedness were practiced; immorality, promiscuousness,
gtealing, and in general every sort of law bresking.

The other community would be an example of proper live

ing and respectable citizenry.

19, Warshall, W. Journal of William Marshall who lab-
oured in Newfoundland 1839-1845, United Church

Archives, St. Johnts, Newfoundland. TUnpublished,
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It is safe to conclude that such conditions ex-
isted to a greater extent in the early days of Metho-
dism., As time went on and Methodism, or some other
church began to exert its influence, the number of these
communities decreased and the lawless element in every
community became less, The record today shows that
crime in Newfoundland 1s as low or lower than in any
part of Canada, That this is so must, in a large meas-
ure, be contributed to the work of the churches, with
the Methodists doing their fair share,

Contributing to the moral atmosphere of the whole
of Newfoundland was the easy ascess to liquor of all
kinds. As will be observed in our next section, tem-
perance became one of the rallyimg calls of the Metho-
dists,

There are many factors which contributed to the
csonsumption of liquor in Newfoundland, One factor was
the closeness to the shipping cross-roads of the world,
and another its closeness, both in distance and in its
trade, with the West Indies, The West Indies was one
of the main buyers of Newfoundland salted cod, and the
main export of that area was rum and molasses. The rum
came in by ship load and was sold by the pail in the

local stores in any part of the island., The easy ascess

to molasses, while a basic food commodity in the New=
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foundland household of the nineteenth century, also
provided an ample supply of raw material for the illicit
liquor producer., It is safe to say that every community
in Newfoundland, large or small, had its share of illicit
liquor producers, A third reason was that early in the
nineteenth century it was found that the Newfoundland
climate was ideal for the aging of most wines and lig-
uors, and as a result St, John's became a great ware-
house for the aging of liquor on its way to world mar-
kets. If a country is to play host to large quantities
of liquor it 1s only reasonable to expect that a certain
amount would be released for local consumption.. All the
facts bear out the conclusion that whatever the popula=~
tion of Newfoundland may have lacked it did not lack a
supply of liquor. This became a cencer which ate at

the very foundation of family life, both economically
and morally. To the early Methodist missionary liquor
became the dragon that he must at all cost slay, It is
not surprising that so much effort was expended ‘to com-
bat this.

Not only the Methodist but the other churches in
the island felt the challenge of this abuse., Arch-
deacon Wix of the Anglican church while visiting a
lonely parishioner in his tilt and finding him very

poor mainly through the use of alcohol, has this entry
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in his journal,

It will give some idea of the prevailing
use of spirits in this island, and of the
consequent discouragement which the min-
ister is doomed to experience; if I men-
tion that, notwithstanding all which I had
gaid against the use of this intoxicant
gtimulant, in all which he had heartily
acquiesced, and bringing the test of his
own melancholy experience, had declared
voluntarily, that he had left it off, he
yet offered to myself, on my rising from
my knees, what is called "a morning" from
a little keg, which he drew from under his
straw bed; and on my reminding him, when a-
bout to help himself, that he had engaged
te break off this habit, he excused him~
self by saying he made reservation for the
use of the remaining contents of the keg., 20

Methodism has often been accused of being narrow-
minded in its attitude to alcohol, as well as to some
of the other things it considered moral evils. How-
ever, when it was seen that this contributed to the
moral degeneration of the people it was useless to
treat the symptoms and leave the causes untouched,

Archdeacon Wix in another part of his journal rec-
ognized the fact that the people of Newfoundland were of
good and stable stock, but force of circumstances as
well as uninhibited use of alcohol had made a people of
whom he said, "The habitual conversation of the people

is of the most disgusting character; profanity is the

20, Wix, B, Six Months of a Newfoundland Missionary's
Journal, February to August, 1835, Cornhill: Smith,
Llder & Co., 1836, p. 31.
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21.
dialect, decency and delicacy are rare exceptions,

Methodist action to combat immorality.

We have outlined above some of the immoral conditions
which Methodism faced in the Newfoundland of the nine~
teenth century, We shall devote the concluding section
of this chapter to some of the action which the Methodists
took in an effort to control every type of immoral con-
duct. The action is found mainly in resolutions and peti-
tions arising out of the district meetings of the church.,
These meetings became the forum where policy was hammered
out. The working out of it on the local scene was deter-
mined by the effectiveness of the missionary. Humen na-
ture being what it isysome would have more success than
others, The efforts of the Methodist Church as a body
falls into several categories, some of which may be more
relevant to the moral problems than others,

1. Temperance., One of the main channels of evangelism
of the Methodist Church was its programme of temperance,
From the early days of Methodism an unceasing battle was
waged against all forms of intoxicating liquor. The pol-
icy of the church was summed up in an address to ‘the Meth-
odist Conference in 1882, which said in part,

It is a source of deep gratitude and sat-
igfaction to us, that our church is free

2l, Wix, E, op. cit., p. 172,
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from the crime of fostering or farming
upon liquor traffic:. Methodism and rum
are foes irreconcilable, eternal. MNay
God keep us pure and purify the univers-
al church in this particular. 22

While the Methodist Church saw and rebelled a-
gainst liquor in all its forms, it appears that it
was not until about 1880 that it really became a burn-
ing issue. Prior to that, the records made passing re-
ference to this matter but after 1880 the whole church
seemed to be armed for a conflict against alcohol and
no quarter was to be given until its use was banished
completely. The signing of a pledge of total abstine
ence came about as a result of a resolution in 1883,
It is not fo suggest that this was the first time such
a meithod was used. Pledge 8ilgning in the Methodist
Church in England had been. encouraged from the days of

the Wesleys,

The vigour of Wesley's protest against the
trade in alcohol was not sustained so strong-
ly after his death, Gradually Method ism lost
the lead in the denunciation of the traffic,
It is true that the Conference of 1836 be-
wailled the sin of intemperance, but in 1841
Wesleyan chapels were forbidden to allow their
premises to be used for teetotal meetings,
When a temperance declaration was drawn up in
1848 it had the signaturs of only forty-eight
Wesleyan ministers, It was not until 1873,
when a committee was set up to promote

25, Minutes of the Newfoundland District of the Meth~

odist Churoch 884, United Church Archives. & o
John's, Newfoundland, ’
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temperance legislation, that the work of
Wesley was continued with vigour. 23

It took a few years for this renewed emphasis to reach
Newfoundland, and as a result in 1883 the following
resolution was presented to the Newfoundland District:
It was recommended that in all Sunday Schools
of our church, every effort be made to incul-
cate in the minds of the young people prin-
ciples of total abstinence from all intoxi-
cant liquors or injurious practices, and that
for this purpose a form of pledge shall be
provided, which shall embrace abstinence from
the use of tobacco, as well as from all in-

toxicaeting drinks and the avoidance of all
bad words and bad books., 24

Practically every evil in socieby was attributed
to alcohol, and while other things such as smoking and
swearing, as mentioned in the above resolution, were in-
cluded in the censure, it was the liquor traffic that
invited the full force of the wrath of the church., Isch
year brought renewed emphasis on the need for nothing
short of total prohibition. In 1885 the most effective
tool of the church came into being, the formation of the
Methodist Temperance Society, MThe resolution bringing
this into being recommended, "that a Methodist total ab-
gtinence soclety having special reference to the bringing
ahout of laws prohibiting the sale, manufacture and

23, DIdwards, M., After Wesley. Iondon: The Ipworth
Press, 1935, p. 135,

24, Minutes of the Newfoundland District of the Meth-
odist Church, 1883, op. cit,
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importation of spirituous liquors, be formed, and that
such a society to be strictly under the control of the
church, to be supported voluntarily and to be utilized
for the improvement of our people and that the gociety
have branches on all the circuits and missions as far

25
as is practicable.™

As a result of this resolution temperance societies
sprang up throughout the whole of the church, Wherever
there was a group of Methodists there invariably re-
sulted a society., Membership in the Methodist Church
required total abstinence, and one of the surest ways
to maintain that membership was to be a member of the
temperance society. Every community of any size organ-
izéd meetings, forums, and debates about the evil of
alcohol. History will never know how many worms were
sacrificed to illustrate the efrfect 6f alcohol on a
living creature. It was typical for a temperance Speak-
er to begin his discourse by dropping a worm into a
glass of alcohol. As his audience watched the worm
wriggle and die the speaker went on to expound the efrfects

of demon rum.

Each year at the District Meeting the issue was

&b, Minutes of the Newfoundland District of the Meth-
odist Church, 1885.  op. cit.
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taken up and given a new impetus. By 1895 the Methodist
Church went on record as follows, "As a church we again
deliver our unqualified protest against the liquor traffic,
in all its varied forms, and call upon all who name the
name of Christ to depart from this evil and to do all tha
lieth in their power to deliver others from i'to":a6

After 1890 the Methodist Church was joined by the
Salvation Army in its fight against alcohol. While it
is safe to say that the Methodist and the Salvation
Army often clashed over issues, they were at least unit-
ed on this point. While the Anglican and the Roman Cath-
olic churches were aware of the abuses from the liquor
traffic there was no concerted effort on their part to
induce such a measure as prohibition,

The battle continued in the courts of the church
and in the communities, until finally in 1917 prohibi-
tion laws were passed making alcohol procurable only
on a doctor's prescription. TFor the record it could
be said that the Methodists, who were the chief ox-
ponents of prohibition, were successful in their war
against liquor. As in every such situation the last

state became worse than the first., The way was open

for all sorts of illicit distilling and smuggling.

26, Minutes of the Newfoundland District of the Meth-
odist Church, 1895. op. cit,
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The French islands of St., Pierre and Miguelon off the
south coast of the island became a loading port for all
gsorts of boats whose captains were prepared to face
prosecution for the monetary returns that their cargo
could bring., Ships sailing from any port in the world
could safely remain outside the three mile limit and
under cover of darkness transfer its cargo to small
boats that could hide in the many unprotected coves

and inlets,

The sbuses which developed were such that in a few
yvears the Act was amended and to all intents and pur-
poses prohibition ended in 1925, Again this is not to
suggest that Methodism failed in its temperance pro-
gramme, Bven though prohibition came to an end, more
effective controls made the sale of alcohol more in keep-
ing with the island's economy., In the meantime it had so
far succeeded in the education of its people that if fig-
ures were available they would show that there are fewer
drinkers among Newfoundland Methodists than among any
other similar group on the continent.

On the question of the use of tobacco it became
largely a local issue., While the church as a whole
discouraged the use of it the only resolution that dealt
specifically with it was made in 1896, At other times

it was included in the larger issue of alcohol, In
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1896 a resolution was made, "with a view to prevent
the baneful effects of tobacco on the youth of our
colony, we recommend that legislative enactment enforce
a measure prohibiting the sale of tobacco, cigars or
cigarettes to youth under seventeen years of ageo"zv

On the local level it was a different matter. No
true Methodist was expected to use tobacco., If he did
the chances were that he was a second rate Christian,
No minister of the Methodist Church was allowed to smoke
or use tobacco, if not by decree then by public opinion.
During the nineteenth century the pipe-smoking cleric
was invariably an Anglican or a Roman Catholic, Ancient
prejudices die hard, and even today congregations which'
are basically Methodist frown upon the use of tobacco

by its clergy.

2, The observance of the Iord's Day: Second only to

its temperance program was the Methodist emphesis on

the observance of Sunday., Boats were supposed to remain
at anchor, the tools of daily labour wers to be laid
down, hunting, fishing and sport, were forbidden, School
books were to be put away and in the more conservative
households the Sunday dinner was brepared on Saturday

and the Sunday dishes were left until Monday., Only one

27, Minutes of the Newfoundland District of the Meth-

odist Church, 1896. op. cit,
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boat was expected to move, and that was the one that
carried the missionary on his rounds,

In addition to the observance of Sunday as it was
interpreted on the local level, the church at large
through its annual conferences made 1t quite clear to
the people how the Sabbath was to be observed, Speak-
ing to the District Meeting of 1886 the president in
his address had these comments to make on its observe
ance:

On Mount Sinai the command was given, re-

member the Sabbath Day to keep it holy,

and it is still binding upon this genera-

tion. Do not spend the day in indolence,

or in paying complimentary visits to your

neighbours and friends., Remember that in-

dolence 1s not rest, neither is pleasure

in this particular, law, 28

The Methodist reasons for observaence of the Lord's
Day were both theological and practical., That it was
one of the ten commandments was enough to bind every
good Methodist to making it a day of holy exercise,
That the Bible also stated that it should be a dey of
rest was enough that the Methodists desired this day
not only for themselves but for others, It was to them
a gif't of God to mankind and no power on earth had the
right to deny it to any of God's children, They felt

28, Minutes of the Newfoundland District of the Meth-
odist Church, 1886, op., cit,
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it their sacred duty that they should preserve the dey

for everyone,

With this in mind they repeatedly made resolutions
and recommendations in the general conferences in an
attenpt to gain public and government support for their
views, Two such resolutions will serve to illustrate

the kind of effort made by the church in Newfoundland,
In 1895 the following resolution was passed:

Whereas the Conference has learned that meils
arriving on Sunday have been sorted on that
day, thereby depriving postal officials of
their needed rest and attendance upon their
religious duties, it is hereby resolved that
the Governor in Council be requested that said
practices be discontinued, 29

A second resolutlon illustrates the extent and the cover-
age which the Methodists felt the observance of the Lord‘'s
Day involved. In 1900 the following resolution was passed.

That this Conference place on record its deep

and sincere regret that the Iordts Day is so
increasingly desecrated in this island, by the
running of ordinary trains, of excursion trains,

of street cars in the city of St, John's, and

also various departments of public service, that
we respectfully recommend and urge upon the le-
gislature the great importance of placing upon

the statute books such laws as will secure to

the public the proper observance of the Sabbath, 30

Quite apart from religious reasons the Methodists

were anxious for other reasons that laws be passed

29. Minutes of the Newfoundland District of the Meth-
0418t Church, 1895. oOp., Cit.
30, Ibid., 1900,
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governing activity on the Iord's Day. If the Methodists
happened to share their community with the Romen Cath- »
olics, whose concept of Sunday was different from theirs,
they were left at an unfair advantage in the prosecution
of their trade, If the weather or the season necessitated
the setting of fishing nets on Sunday the Roman Catholics,
whose religion did not forbid work on Sunday, had the ad-
vantage over their Methodist neighbours who had to wait
until the clock struck midnight on Sunday.

The coming of automation and an industrial age made
many of the demands of the Methodists impractical, Never-
theless it did instil in the mind of its people a respect
for Sunday which has remained until today. It allowed
them time for spiritual exercise and created in even the
most agnostic a respect for something outgide of him-
self, Sunday became an institution and in the comm~-
unities where there were few other social activities the
churches came to be well attended. All the week the
villager worked like a slave, but on Sunday he became
a man again. During the week he may have had to move
on his own social level but on Sunday he rubbed shoul-
ders with the rest of the community. On Sunday the mer-
chant and the fisherman, the planter and the shareman

shared a common concern., They were all worth the same
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before the God they worshipped who was no respector
of persous,

Without this resﬁite from the drudgery and lone-
liness of his occupation, life for the villager would
have been sordid indeed., Much of the credit for making
Sunday what it was, particularly iﬁ the nineteenth cen-
tury and into the twentieth, must be given to the Meth-
odist Church and those who proclaimed its particular
message, For us who live in this day it is difficult
to appreciate what one day in seven meant to the lonely
villager in the Newfoundland outport.

3. The Methodist emphasis on the place of the family.

In the theology of Methodism there was little place
for the growing mind of the child. Its attitude was
typical nineteenth century, that children must be 'seen
and not heard.' On the other hand it may be said that
it was the religion of the family. The family as a
group were welcome and usually present in the house of
worship. Apart from the day school there wags the Sun-
day School which early became a part of the Methodist
programme., It is doubtful however that Methodist Sun-
day Schools were geared to the mind of the growing
child. Tor the most part in the local church they were
thought of as a necessary encumbrance. The Sundeay

Schools were often staffed by people who were considered



just a 1little lower on the religious scale., This is not
to suggest that most of the Sunday School staff were not
devoted Christians, They were perhaps the only people in
the church who saw their Christian responsibility reaching
ovtside of their own religious concern.

The difficulty lay not in being unaware of the need
for family religion, bubt rather in the assumption that
Christians were not grown but converted. The idea that
a child born in a Christian home could grow up in the
Christian faith was never considered, There was no act
of confirmation in the Methodist church in Newfoundland,
and a person was only considered a member when he was
go called 'converted.' Few Methodist leaders ever thought
that there‘mighb be a gituation where conversion was not
necessary.

Sometimes what the church at large advocated and
what was practiced were not the same. That the church
was aware of the importance of the family is borne out
in the following statement from the president's address
to the District Meeting of 1901:

The family is the most important institu-

tion in society. The unit of society is

found not in the individual but in the

household., As rivers have their sources

in rills and rivulets, so nations and

churches have their rise in the family.

Irreligion in the family means irreligion
in the church and moral declension in the

nation, It follows that the most import-
ant office in society is the parental
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office., No weight of responsibility is so
great as ‘that which rests upon parents, 31

While there were weaknesses in the Methodist system
of child nurture, its weakness may be in too much religion
in some areas, and not enough in others., We must not
overlook the fact that the worship service was an exer-
cise for the whole family. Only time will reveal whether
the modern method of Sunday School at the same hour as
worship services will produce more Christians than a Sy8-
tem where nothing must compete with the regular hour of
worship. TFor better or for worse the Methodist system
exposed the family as a unit to the impact of gospel
preaching.

In addition to the emphasis upon worship in the
local sanctuary as a family, we must not overlook the
emphasis on worship within the family., The family altar
weg a very real and important part of Methodist practice.
In practically every devout Methodist home 'family prayers?
was the order of the day. Many homes were composed of
grandparents, parents and children, and it usually fell
to the lot of the patriarch to direct this particular
act, Rev. J. S. Peach had these comments to make,

Let the flame on the domestic altar never
grow dim, Beneath the mingled fires of

8l, Minutes of the Newfoundland District of the Methe
odist Church, 1901l. op. cit.
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divine and human affection let your an-
xious hearts increasingly exhale their
prayers to the skies. 7You will find it
greatly to your advantage brethren, to
avail yourselves wisely of the aid of
the sabbath sanctuary, but especially of
the Sabbath School, These should be re-
garded by you as auxiliaries and not as
substitutes for your parental duties., 32

The individual®s place in the Methodist Church was
often determined by his public confessions and public
display of piety. That there was a danger of being
one thing to the public and something else to the fam-
ily became a very real concern of Methodist leaders,

It 1s perhaps human nature to put the best side out

when exposed to public view, Methodists leaders were
anxious that religious pilety be part of every side of
life. On this matter we have the President of Conference
admonishing his hearers:

That family religion be a part of your home

life, and regard its blessings as the rich-

est blessings you can hand down to your

children., That piety which is only present-

ed to the public and unkmown in the home is

such to bring dishonour to the church, and

disaster to the faith of the children, there-

fore "show piety at home." 33

Domestic breakdown was very rare in the Newfound-
land Methodist community of the nineteenth century. Much

of this however must be oontribﬁted to the concept of

92, Minutes of the Newfoundland District of the Metho-
dist Church, 1883, op, cit.
83, Ibid., 1895,
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man-woman relationship of that time. The woman was the
servant of the home and the man the dominant partner,
Furthermore there were few avenues of escape from an un-
happy home, While this is true it would be to under-
estimate the impact of Methodism to suggest that it did
not have its calming influence on the domestic scene,

4, Miscellaneous issues of Methodist concern, There

was no area of human life which lay outside of the con-
cern of the church., There were certain issues which
have today become a part of social life that were major
concerns of Methodism. In a report to the Conference
in 1905 we find the following:

Our land is still polluted with sin. Dan-

cing, card-playing, blasphemy, drunkeness,

corruption and licentiousness are not ban-

ished from our shores. Sabbath desecration,

dishonesty, mammon worship are still to be

found in our midst and the armies of Satan
are still strong in numbers and boldness., 34

We have already discussed in detail Methodist action
to combat drunkeness, Sabbath breaking and the need for
family solidarity which could include licentiousness,
The other evils are concerng of the church in any gen—
eration except dancing and card playing. These last two
issues appeared to be of particular concern to the Meth-

odists., Dancing and card playing were considered to be

94, Minutes of the Newfoundland District of the Meth-
odist Church, 1905. op. cit,
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two great socilal evils., In the Methodist Church such
was strictly forbidden and no Methodist building was
ever to be used for such practices., The Methodist ad-
herent who liked to dance had to do so in a hall belong-
ing to the Roman Catholics or Anglicans. Card playing
was usually carried on indiscreetly in homes where people
were prepared to flirt with eternal deamnation, Many a
Methodist preacher spun out his ministry fighting a-
gainst these two evils,

Time has changed the concept as to the evil of
these things, but as late as 1922 a report to the Con;
ference stated,

We disclaim the right to bind the con-

science of our people and do not ques-

tion of the goodness of those whose opin-

ion dirffers from ours, but we believe

that there is in practically all dancing

dangerous excitement to undue sexual feel-
ings., 35

Two reasons could be given for Methodist aversion
to dancing and card playing. One is that in the mind
of many people they were acts associated with the world,

and Methodist preaching encouraged a separation from so-

called *worldly things.' Card playing in particular was

agsociated with gambling, although there is no record

of any attempt to deal with gambling, which must have

YD, Minutes of the Newfoundland District of the Meth-
odigt Church, 1922, op. cit,
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been part of the Newfoundland scene. A Second reason
was that both these pastimes were engaged in by both v
the Anglican and the Roman Catholic, and anything they
did was to be avoided by the Methodist,

There is an inherent desire in all people for this
sort of pastime, and the Methodists practically invent-
ed a kind of card game where the only difference was the
kind of spots on the cards. On the question of dancing
many people found an ogtlet for this desire in the toe-
tapping, foot-stamping, hand-clapping exercises of the
revival meetings. When the Salvation Army came along
with their band music and lively tunes they appealed to
a segment of the people, who found an emotional outlet
in this sort of religious expression. So it came about
in the communities of the nineteenth century that the
Anglicans had their Saturday night dances, the Methodists
had their Sunday night revival services. We can only
conclude that it satisfied some of the same basic desires.,

There was one other moral issue that appeared in
the records and against which the Methodiste took action,
In 1910 the following resolution was bassed by the Con-

ference,

In view of the fact that there is in exig-
tence an organized system known as the _
White Slave Traffic, whose definite ob-
Ject is to lure and entrap young women to
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their ruin, we urge that all ministers

take occasion to publicly warn our cong-
regations of this diabolical traffic, 36

This issue was also raised in the two succeeding

years but was never raised after 1912, Tt is difficult

.60 say what the Methodists were concerned about here,

There is no outside evidence that such a traffic ever
existed. The only conclusion we can maeke is that around
the end of.the nineteenth century many families emigrated
to Canada and the United State, During the last decade
of the nineteenth century the population of Newfoundland
increased only a little more than two per cent., Natural
increase and other factors were almost completely off-
set by the lure of ready employment on the mainland,
Following the many families which moved away there in-
evitably went numbers of young women who also sought
opportunities provided in the affluent society of the
United States and Canada. This exodus of young people
particularly young women must have disturbed the leaders
of the church, They realized the dangers waiting for
the unwary femele, and the\faetors which encouraged

them to go. While there is no evidence to support this
theory I think it is the only explanation of what Meth-
odist leaders called White Slave Traffic,

36, Minutes of the Newfoundland District of the Methe
odist Church, 1970, op, cit,
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The only reason Tor mentioning this here is to
illustrate how close Methodism was to the life of the
common people, and how sensitive it was to issues which
would be inducive to evil,

The general policy of the Methodist Church in New-
foundland on all issues involving the morality of its
people certainly gave the local missionary carte blanche
to deal with every situation which arose., It stands to
reason that some missionaries would be more vigilant
than others., Some would he more broadminded and would
interpret certain actions in a manner perhaps ahead of
theilr time. On the whole, however, we see the missionary
and the church which he represented exerting a great
influence on the life of the typical community,

Some indication of the vehemence of the early Meth-
odist migssionaries may be found in an incident involv-
ing Lawrence Coughlan. Even though this is prior to
our period of shudy it is unlikely that this sort of
action died with Coughlan. On August 26, 1771 a petition
was filed in court against Iawrence Coughlan which stated
that the petitioner had been insulted by him, The peti-
tion stated that:

The first salutation your petitioner re-

celved from said Lawrence Coughlan was,

"you dirty low liv'd scoundrel., You Ra~-
scall, you villian, you scum of the earth,
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are you not ashamed to be walking with
another mant's wife." 37

History has never recorded the many similar inci-
dents which must have taken place in the story of Meth;
odism. What history does record is that Methodism spoke
out strongly on every moral issue, and in spite of, per-
haps, some unnecessary emphasis, we must give to it some
of the credit for bringing a people out of a state of
near barbarism into a deeply religious and for the most
part law abiding country.

In our next chapter we shall go on to describe life
in the typical Newfoundland community and see in closer
detail the impact of the Methodist Church and its
philosophy upon the lives of the people,

87, From a typescript of documents from the court at

Harbour Grace. Gosling Memorial Librar St. John's
Newfoundland. 7 ’



-~

>~
N
»

134
CHAPTER FIVE
METHODISM IN THE COMMUNITY

Little has been written about life in the Newfound-
land community of the nineteenth century. Events of
great importance are often given only passing notice.
For example, it is difficult to read in a historical note
on the loss of a sealing ship with more than a hundred
men, the stories of personal hardship which it must
have entailed for the families left behind, In the
folk songs of Newfoundland may be found some of the
tragic sentiments of the people. In our last chapter
gome of the economic factors involved served to ill-
ustrate the rugged existence which many villagers were
forced to live., Added to this, one must realize that
many Newfoundland communities were cut off from the rest
of the island for six months of the year. The villager
on the coast annually watched the fcoastal gteamer?
break its way through the newly forming ice floes, and
hurry on its way to less rigid areas., He knew that as
the shlp gave it8 three long blasts on its whistle it
was farewell until spring had opened up ﬁ?e sea lanes

again. The villager also knew that his only contact

now was over trackless hills and valleys where the hand
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of man had not yet laid down its ribbons of concrete.
With our modern means of travel and communication it is
difficult to realize the thoughts of the villager as he
watched his contact with the outside world fade over the
horizon for nearly half a year.,

The villager turned to his own community and his
own resources to maintain him,through the long winter
days and nights ahead, Central in the community was
the church. Tt would be in these months of isolation
that it would exert its greatest influence; for with
the coming of summer, community life would become dis-
organized as the people went their way to the many areas
of labour,

It is against this background that we shall con-
sider the impact of Methodism on the community., Were
one to write on the Newfoundland scene today he would
be dealing with an entirely different situation, Since
World War II, like many other North American areas,
Newfoundland has advanced in inter-communication and
living conditions a great deal more than the years would
Suggest. It should be remembered that life throughout
the nineteenth century remained relatively static fop
the greater part of the island., The industrial revolu-~

tion of the nineteenth century had little or no effect
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on Newfoundland, except that it provided a few mech-
anized tools for the workmen in the community and in
world trade, Perhaps the most singular invention to
improve the lot of the island fisherman was that of the
internal combustion engine, This eventually gave him
unprecedented power over the elements, but up to the
time our study ends it was only a novelty enjoyed by
a few, The second important invention was that of
radio and 1t is worthy of note that the pioneer in
radio stations in Newfoundland was Wesley Methodist
Church in St. John's which began broadcasting on July
20, 1924.1

Its Station V.0.W.R., is still owned and overated
by Wesley United Church. While there were few radios
among the people, most communities boested of at least
one, usually owned by the local merchant. The store
of the merchant became an institution in itself, for it
was there the men of the village gathered in the late
afternoon of a winter's day to exchange views, discuss
their problems, and, when radio arrived, to hear the

latest news,

Life in the Newfoundland community. In our closing

1. Thomson, E. Article in Evening Telegram, St. John's,
Newfoundland, September 4, 1964,
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section we propose to show that it was during the long
winter months that the church exerted its major influence.
We have already maede it clear what the occupation of the
villager was during the summer months. Once the winter
season came and the ocean was closed and the codfish gone
to winter feeding grounds the average villager turned
to his own initiative to keep himself reasonably com-
fortable and employed,
For reasons already given it will be difficult
to annotate what we shall say in this chapter. Most
of it will have to be based on personal experience of one
who has grown up in a typical Newfoundland community, and
served on student mission fields at a time when Newfoundland
was still relatively unchanged from the nineteenth century,
Chief among pursuits of the villager during the win-
ter was the task of supplying fuel for his home fires,
various timber for the building of boats, and repairing
and bpilding his fishing premises, Daily, when weather
permitted he took his sled and with a dog-team, in a
few places a horse, and in other places only his own
strength, went to the forest to secure the type of tim-
ber for his particular use, When darkness ceme he sat
at home and made nets for the next fishing Seagon, or

boots for his family, A common type of footwear was

boots from seal skins which the fisherman had prepared
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from nis previous season's catch.

The women Ffolk of the home daily would have to fill
the water barrel from the community well, and get a supp-
1y of vegetables from the cellar, Cellars were usually
small rooms buried deeply enough in the ground to keep
out the frost, In it the villager put his supply of
potatoes and other products which he had dug from a
nearby garden patch., The housewife must trim the oll
lamps which were in general use, Then in her spare time
she made clothing for the family, or rugs for the floors,
Tew Newfoundland homes had basements and the cold floors
were usually covered with a layer of rugs which the house-
wife had made.

Early in the nineteenth century the open fireplace
was replaced by the large iron stove which served to
cook and to heat, A good supply of wood must be brought
indoors to supply that stove until the next day. The
chore of bringing in the wood usually fell to the lot
of the older children,

The lot of those who lived in the lumbering comm-
unities were similar to the fisherman, Often the lumber-
man took his family into the forests, where they lived
comfortably but crudely in temporary huts built from the

forest around them, This btype of life affected relative-

ly a few people., In the larger towns, of which there
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were few, life took on a pattern little different from
the villages, Towns like St. Johnts, where trade was the
main industry, would spend the winter consolidating the
geason's efforts and preparing for business in a new
geason. Only rarely is the'harbour of St. Johmn's closed
so it would, throughout the winter, play host to a var-
iety of shipping., Stocks would have to be replenished
from world markets and the season's catch would have to
be prepared and shipped to different parts of the world,
On the whole business slowed and the townfolk, like the
villagers, though less isolated, would find the winters
gave him an opportunity for other things than the pursuit
of a 'living,®

It would be expected that this sort of life would
produce a type of person who was cold and insensitive,
Rather it produced a type of people who were only too
aware of their weakmess in the face of the elements
with which they must contend. One writer has this to
say of Newfoundlanders,

These men strike me as big children, moved

by fairy tales and often superstitions, mis-

led by politicians who make promises, ready

for what they call the 'giving out® when

elections come on, and led by the nose by

designing men, just because they have no

gulle in them, but too much of that char-
ity which believed all things. 2

. Paton, J. L. International Affairs Magazine, Volume
LITTy Noo 3. Do 397,
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The church in the community. In the typical New=-

foundland community the church was the most important
institution., In most communities the Orange Lodge was

a force, but it depended for the most part on the church
and was always thought of as a tool of the church., In
few places were there hospitals, and the nineteenth cen-
tury had gone before many places outside of St. John's
could boast of one, The church and its missionary be-
came the centre around which the community revolved.

The place of the church in the community may be
understood by looking at some of the practices and ser-
vices which it carried on. The church énd the religion
it taught touched every facet of human life. The Presi-
dent of Conference speaking to the delegates assembled
would make no reservation in admonishing the people
through his listeners, to "Let your religion be applied
to every transaction in business, and all the circumstances
of life, Souls are injured and the credit of religion

impuned by the inconsistency of many who make a profe-
3
ssion of religion.”

For the Methodist Church, Sunday being what it was

must be devoted entirely to religious exercise. Whether

T e——
3. Minutes of the Newfoundland District of the Methodist

Church, 1905, United Church Archives, St, Jomm's,
Newfoundland,
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by the missionary or the lay-reader the first service
was conducted at the traditional hour of eleven in the
morning. To this service went the most faithful and the
children. Age was no deterrent if the particular child
could be kept quiet for an hour. In the afternoon the
class meeting was held, It was a mark of being’a true
Methodist if one chose to attend this service. There was
no limit on its duration. It was usually led by the
clags~-lecador appointed for such a duty. It consisted

of many prayers and individual testimonies in which the
individual shared with others his wealmnesses, his tempta-
tions, and his successes in the spiritual life., The
prayers and testimonies were interspersed with a variety
of catchy choruses of which the Methodists had many,
These choruses, some from the hymns of the Wesleys, spoke
for the most part of life that was hard and sorrowful,
and an eternal reward that was the prize of the faithful.
This sort of religious exercise created a type of sel-
fish Christian. There is no doubt that each was sin-
cere in his own understanding, but it relegated religion
to a system of reward and punishment, and an 'I am happy
in Jesus' attitude to the rest of the world, People
testified to the fact that they had come to the place
where they were willing to give up sin and follow Christ.

Forgiveness was not a continuing fact, but represented
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a transition from an evil life to a life of perfection,
a life without sin., Any sin on the part of the Christian
resulted in a *'fall from grace.,! Thus in the Methodist
community and churches there was a continuing need for
personal evangelism because people were always 'back-
sliding.' Many who repented in the winter found that
by the end of the summer they had 'fallen back.?

The value of the class meeting may have been ques-
tioned by both laymen and clergy. In 1886 we have the
District Meeting being told,

The class meeting stands out prominently

amongst the institutions of our church,

It is impossible to conceive the benefits

which have been conferred upon our Israel

by the means of grace it has provided.

We deeply regret that there should be a

desire on the part of some to remove this

ancient landmark or to disregard it as a

test of membership, This seems to indi-

cate decline in the spiritual life and a

lowered tone of piety. Remove it and the

life of our church is in danger at once., 4

At the same time as the class meeting'was taking
place in the church or in a home, the Sunday School met,
usually in the building shared by the day school, Tt
should be pointed out here that with the denominational
system of education the school building became a sort

of Methodist Community Hall., In it were held many types

4, Minutes of the Newfoundland District of the Methodist
Church, 1886, op, cit,




of religious services and social events., In very few
Newfoundland communities was there accommodation for
Christian FEducation activity built under the roof of
the main sanctuary.

A look at Sunday School statistics in Appendix D
will indicate the growth of the Sunday Schools from
1857 to 1922, From a total of thirty schools with
2,036 pupils in 1857 it rose to twd hundred and fifty
seven gchools and 26,174 pupils in 1922, The 2,267 teach-
ers in these schools were not professional teachers or
theologians, hut they represented a deep reservoir of
devotion and faith that made 1ts merk on the Newfound-
land Methodist community. The reports in Appendix D
also show the number of volumes in the libraries through-
out the island. These libraries were part of the Sunday
Schools and represented for many children the only source
of reading outside of the books from the day schools,
Very few communities boasted of a public library, and
the value of this must have been tremendous., Part of the
Methodist system was a regular dlstribution of books., At
each District Mgeting a report was heard from the appoint-
ed colporteur whose task it was to travel throughout the
land selling books, The greatest number of books was
reported in 1913, when the number given was 9,379,

Reverend J., Millington speaking to the District Meeting
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in 1885 had the following to say to both minisbers and
people,

from our Methodist publishing house are igse-

ued many valuable books which you would do

well to purchase and peruse as you have opp-

ortunity, While you naturally desire to ace-

quire general knowledge and to become acquainb-

ed with the current literature of the day or

such of it as is healthy and constructive, we

would ask you not to mneglect the standard works

of our church, nor our weekly and monthly pub-

lications, In all of them you will find much

valuable information calculated both to in-

struct your minds and to strengthen your sSpi-

ritual life, 5

Sunday in the Methodist community meant an early
*supper.® The evening meal was always *'supper? and the
noon meal 'dinner? regardless of the type of meal, On
Sunday evening the service was usually at six thirty, and
followed the traditional pattern of the preaching ser-
vice, The '"Word' was the central theme and all other
parts of the service were incidental to the gsermon, This
service was attended by the majority of the church comm-~
unity, Anyone able to attend was there., The gervice
lasted about an hour and was followed by the tafter-
service,' Everyone was invited to remain for that ser-
vice which was for the most part an evangelistic one,

It featured various yrayers, testimonies, choruses, all

9. Minutes of the Newfoundland District of the Methodist
Church, 1885, o0op, cit, . '
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designed to break down the resistance of the blackest
sinner, and repeated altar calls for fsinners to re-
pent.? There was no btime limit on ‘this service and it
went on as long as the spirit moved or until everyone
had said the last word. In times of revival it was nob
unusual for the tafter-meeting® to go on until after
midnight, When the service finally broke up the devoutb
wended their way home through the frosty night still
ginging the songs of the faith.

Once the busy summer season was over the time had
arrived for the week-night services. At least one even-
ing was taken up in this manner but in the more organized
churches Wednesday and Friday evenings were traditional
for these services or 'prayer meebtins' as they were
called,

In 1886 this advice was given,

The week-night services will be found exceed-

ingly valuable and refreshing to the weary

soul amidst the daily cares and anxieties of

life, Do not despise these prayer-meetings.,

Lternity alone will reveal how many received

their first impression for good while godly

men and women were pleading for the salva-

tion of precious souls, 6

Those gervices followed in brief outline the reg-

ular Sunday evening service. There was a short homily

6., Minutes of the Newfoundland District of the Methodist
Church, 1886, op, cit.
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and a few hymns and the service became another evan-
gelistic campaign for lost souls, Often the soul search-
ers were rewarded as men or women found their way to the
‘penitent form.?' (Rail or platform in front of the pul-
pit at which worshippers knelt for Holy Communion or in
the act of repentance.,) Again the length of the service
depended on the response. No minister or lay reader
woulé ever think of closing a service as long as there
wag one sinner who indicated need of salvation,

By theitime the month of March arrived it was time
to arrange some special evangelistic services, A week
or two was good for a beginning. These were enhanced
if a visiting minister could take part. So for ome,
two or as many weeks as the spirit moved the special
evangelistic services were held, each evening except
Saturday., TIinally, with the supply of sinners exhaust-
ed and the long spring evenings coming on, the week-
night services were discontinued until the hot days of
summer produced a supply of 'badk—sliders' for the cycle
to begin in another season.

And thus the seasons passed, but suwmer Sundays
were still set aside for a full programme of worship.
Many special occasions provided an opportunity for a
particular religious emphasis. Every funeral in the

Methodist community was an opporbunity for a full gospel
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sermon, and few Methodist preachers would let its occa-
sion pass without getting the maximum benefit Lrom it,
Few preaohefs would hesitate to make a judgement upon
the life of the disceased if the circumstances merited
it. The funeral sermon would serve either as a solemn
warning or a call to imitate the righteous deed. The
missionary did not hesitate to write into the record
his judgement., Tor example in the record of burials
for the Twillingate Circuit these entries may be found.
This young man (age 21) while coming out of
the woods with his horse and slide capsized
the load upon him face downward in the snow,
where he must have died in a very few min-
utes, He was very wicked and had often been
reproved. He was at the chapel the previous
Sabbath when he behaved uaproperly. 7
Another entry records the burial of a man who was drovmed,
Drowned on the Sabbath. He was a poor back-

slider., His last state was worse than the
first, 8

Sometimes the judgement was more positive as in the case

of this man who,

was the first to open hils house for preach-
ing in Bluff Head, Converted to God under
Rev, Wm, Marshall, TFor 26 years walked con-
gistently. Like a shock of corn he was fully

ripe for the kingdom. His end was most trium-
phant., 9 - )

The above will indicate how much the life of the

7. Register of Burials. Twillingate Circuit, March 2, 1860.

8., Ibid. August 29, 1864,
9, Ibid. December 27, 1867,
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community was involved in the church. We would no%
suggest that the pattern described was true of every
community. In some communities the emphesis was iless,
in others more, In many small communities the leader-
ship was not available, and the visits of the mission-
ary few, All of this would have an effect on the gen-
eral patbern of the life.of the church,

When Methodism spoke, it spoke to the individual,
It saw him at his worst and tried to make him worthy of
eternity, On many its message had little effect, but
for more it moulded and changed thelr character,

All growth of personality in the members

of community involves a correspondent

change in relations to one another, in

the social structure, in the customs, in-

stitutions, and associations of community. 10
By producing a different kind of individual Methodism
produced a different kind of community. Always present
were the dangers on land and sea, Religion did not
guard the individual against disease and he must still
work hard to make a living, but Methodism gave him a
vision which became a reality. It was a vision of man,

not in relation to nature or the cruel land on which he

lived, but in terms of God. This concept of life enabled

10, Maciver, R, M. Community:' A Sociological Study.
London: MacMillan & Co. Ltd,, 1924. ©p. 417.
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the villager to forget his labours which gave him a warm
sense of Tellowship.

If the church had not done this he would never have
had it., A century and a half was to pass from the time
of the first Methodist missionary in Newfoundland until
the day that the Newfoundlander could feel part of the
total community. Not that the church has been replaced,
but the modern Newfoundland has more opportunity rfor the
villager to move out of his community and share in a
collective social programme. Apart from his religious
exercises much of the villager's sociel life was bound
to the church, TIn his village there were no theatres,
his only entertainment in this manner was a play or
concert put on by a church group; there were no rest-
aurants to which he could take his family, but the church
women put on the occasional dinner to which he went;
there was 1little 1f any organized sport for him, but
once a year the church, the school or the Orange ILodge,
put on a field day. With the Newfoundlander conversea-
tion became an art, and he liked to discuss issues, so
the church set up debating societies. The best known
of these societies ig the Methodist College Literary
Institute formed in 1866 for the purpose of lectures and

debates during the leisure seasons of winter and summer.
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On Thursday evening April 1, 1875, the Pres-
ident, Mr. H. J. B, Woods, in his remarks
said that the Institute was the offspring of
the church ..., 11

The role of the missionary in the community. We

should not end this chapter without saying something
about the role of the missionary in the community. Even
though by 1925 there were only seventy ordained ministers
and probationers serving the Methodist cause in Newfound-
land, each one of them like his counterpart in the Romen
Catholic or Anglican church played a unique role,

In the early days of Methodism the missionary went
into a community and took his chances at {inding accomm-
odation, Often he shared the humble abode of a villager
who probably counted it an honour to share his meagre
lot with a servant of God. As time went on and circuits
were organized the missionary enjoyed a measure of homei
life with friends or in his own small house which the
faithful had built for him. Eventually as missionaries
arrived on the circuits with families more substantial
dwellings were found for them, No matter what the con-
ditions were at the headquarters of the circuit, the
missionary must face all the rigours of travel, both

summer and winter, to visit the outlying places. This

1ll., Pox, A, Notes on the Methodist College Literary
Ingtitute, M.C.L.L. Tecords. St. John's, Newfoundland.
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often involved scores of miles in open boats and over
uncharted hills on snowshoes. Services were often con-
ducted in unheated buildings and under the worst of con-

ditiong, William Thoresby describes one of his exper-

iences,

In the forenoon I read prayers and preached
in the church, Though I had two pairs of
worsted gloves on my hands, two pairs of
stockings and a pair of buskins on my legs,
it was with difficulty that I escaped bheing
bit with the frost., After preaching I bap=-
tized three children, and then kept a love
feast. The water for the feast was taken
hot to the church in a teakettle, yet it
froze as I took it round to the people, such
a scene I never beheld before, we were almost
froze while assembled together, 12

The missionary came to be respected by his people,

~not only for the position he held but, because he was

always prepared to share their lot. Whether it was
their lonely cottage, meagre meal, or storm-tossed boat,
the missionary seldom asked more for himself then others
had.

In his capacity as missionary he filled many more

roles than that of preacher or teacher. Because he was

often the best, sometimes the only, educated person in

the village he became an interpreter of news, a writer

of letters and general counsellor, He was often called

12, Thoresby, W. A Narrative of God's ILove to William
Thoresby. Redruth: dJ. Bennett, 180L. D, 66.
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upon to render first aid to the injured, consolation to
the dying, and solace to the bereaved. He was often the
only liason between the villagers and the governing powers,
He represented them as a welfare officer, he interpreted
laws to them, made wills and filled out forms., He was

the person mogt trusted in the whole community, and to

him the people came when they needed help. In time of
distress when relief was necessary he became the dis-
penser of such relief as the means of the church at

large and such friends could provide.

During the early days of Methodism, and even until
nearly the end of the nineteenth century, these intrepid
misgionaries came from England. Of fifty three ministers
serving the Newfoundland Conference in 1885 only three
of them were native Newfoundlanders. By 1925 the pic-
ture had changed and of the seventy ministers in New=-
foundland Tifty of them were native sons°15 This last
fact sugegests that Methodist efforts were beginning to
bear fruit by being able to provide leadership from the
native population.

Nb mﬁtter what sort of doctrine a church supports,
no matter what its general policies are, it has to de~-

pend on the individual to preach and to introduce them,

13, Burt, H. N, The Evening Telegram, St. John's,
Newfoundland., September 16, 1964,
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The cause of Methodism at times may have been hampered
by the limited number of missionaries, but it never lacked
the quality. The very fact that many men remained in
Newfoundland after a reasonable period of service would
witness to their religious devotion. One such will serve
as an example, Reverend Adam Nightingale,

Rev, Adam Nightingale has now (1864) spent

Torty two years on the Newfoundland mission,

which includes the whole of his missionary

life,

He has borne the burden in the heat of the

day, he has travelled its wastes and its

wilderness when horses were not used, and

when roads were unknown; he has had to Fford

streams, and drag his weary limbs over its

extensive marshes to take his refreshment

by the purling brook in the woods, or untie

his nunny-bag on its bleak and snowclad ba-

rrens; and more than once, made his bed in

the snow and passed a long and dreary night
in the midst of a Newfoundland winter., 14

To sum up we must acknowledge that the most tangible
impact of Methodism was worked out on the local Scene of
the little villages which dot the coast of Newfoundlend,
There in countless instances of heroism and devotion the
missionary with his faithful flock built up an institu-
tion thaf became a bulwark ageinst the evil and the de-
gradation that isolation brings. In numerous comm-
unities the villagers put the best that they could

provide into their churches. Today as they have for

14, Burt, H, N, op., cit. September 12, 1964,
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decades they stand as living memorials to the faith of
those who were prepared to face privation and even death
for the sake of the gospel,

Perhaps it is an anti-climax to suggest that the
Methodists faced considerable opposition and were often
misunderstood., We have stated elsewhere in this work
that the Methodists for the most part were not aggress-
ive as far as other churches were concerned, They
came at a time when there was a genuine need, and they
filled that need., The enthusiasm of their preachers
and their form of religious expression was welcomed by
a people who had never known the security and the sta-
bility of an established church. The nature and the
mentality of the Newfoundland folk was such that Meth;
odism appealed to them, This is brought out by the
appearance in the twentieth century of various groups
and sects which preach a type o gospel that character-
ized Methodism in its early days. These groups have
been able to succeed because the people are still pioneers
at heart, and the frontier type of religious emphasié has
still its appeal,

In many seaports the lights of the church often
provided a beacon to the mariner trying to find the

harbour, No other situation bebter illustrates what

R 1
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the church became to the Newfoundland villager. Ior
him the light of the gospel always burned in the church,

geldom if ever was it allowed to go outb.
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CHAPTER SIX
ST, JOHN'S AND SOME CONCIUDING OBSERVATIONS

Throughout this study we have intimated that Meth-
odism in Newfoundland was the religion of the toutports,?
It is necessary now Lo say something about Methodism in
St, John's and why it was that more than half a century
of Methodism was to pass before it became a strong in-
fluence in the capibtal city.

Prior to the conference year 1879-80 Meth-

olists in St. Johnts and the adjacent sett-

lements of Pouch Cove, Bauline, Portugal

Cove and Topsail, constituted but one cir-

cuit, with one Official Board, a senior

minister, with two junior assistants. 1

The pioneer congregation in St. Johnt's was the
present Gower Street United Church. The first chapel
was bullt there in 1815 and became the headquarters of
the circuit comprising the places listed above, along
with Torbay, Quidi Vidi and Petty Harbour. By 1829 the

2
total membership of the circuit was only ninety. By
1854 membership had grown to two hundred and twenty and

plans were being made for a new church. This was opened

1, From an article in the Evening Telegram. St. John's,
Newfoundland. September 4, 1964,

2., Pitt, D. G. The Evening Telegram. September 4, 1964,
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3
in 1858 on the site where the present church stands,

The Methodist cause in St. John's and area began
tu expand rapidly after 1860, In 1873 George Street
Church was opened in the west end of St. John's,4 By
1889 George Street Church boasted four Sunday Schools
with more than one thousand scholars.,5 In 1879 Pouch
Cove separated from the parent body at Gower Streetb
and became an independent circuit°6 In 1882 a new
church on Cochrane Street was openedo7 Wesley Church,
the fourth sizable congregation of Methodists in St,
Johnts is a relatively new cause, In 1884 a church
known es the Alexander Street Church was built. This
was replaced in 1907 by a new building which came to
be known a8 Wesley Methodist Church.8

Wesley Methodist Church holds a unique place in
Newfoundland, being the only Methodist or United Church
in Canada to own and operate a radio station. TUnder the
pastorate of Reverend Joseph G. Joyce: "... an experiment

was made by hooking up telephones between Wesley United

(Methodist) Church and the homes of several aged members

%5, Pitt, D. G. o0p. cit.

4, Abbott, C. The FTvening Telegram. September 4, 1964,
5, Ibid.
6, Pitt, D, G. op. cit.

7. Ibid.

8, The ELvening Telegram. op. cit.
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of the congregation so as to enable them to enjoy the
service, This humble begimmning, restricted to a hand-
ful of listeners, was such a success that Rev. Joyce
decided to proceed with his plano"9

The dream of the late Mr, Joyce was the operation
of a radio station from Wesley Church., This came about
on July 20, 1924 when the voice of Wesley Radio went oub
to all who had the means of receiving itolo Its or-
iginal strength of one hundred watts had a limited range.
This was increased to five hundred in 1927, and Wesley
Church became by far the best known and best loved church
in Newfoundland. Apart from the broadcast of the re=-
gular Sunday evening service from Wesley Church the
facilities were extended to other churches. A regular
feature became the broadcasts of reports from the hos-
pitals in St. John's, Thus to many lonely villagers
the voice of Wesley Radio became not only an opportunity
to share in the worship of a congregation but a link
with those whom ill health had taken to a distant comm-
unity.

We must cite as one of the main reasons why Meth-

odism had a relatively late start in St, John's, the need

9, Thomson, Eric. The Ivening Telegram. St. John's,
Newfoundland, September 4, 1964,
10, Ibid.
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which the first Methodist missionaries to come to New=-
foundland saw in the places outside of St. John's., In
the early days of the nineteenth century St., John's was
almost an Anglican and a Roman Catholic stronghold. The
population of St. John's was made up mainly of civil ser-
vants, business men and the military, all of which may
have retained a closer tie to Ingland than the planters
around the coast, As time went on people from the out=-
ports moved in to settle in St. John's and they brought
Methodism with them. This went far to strengthen the
cause of Methodism which was a weak one until the middle
of the nineteenth century.

The Methodist Church in the second half of the nine-
teenth century expanded from a membership of three hun-
dred and one on the St, John's circuit in 1855ll to four
of the largest congregations in the islénd by the turn
of the century, Gower Street, Cochrane Street, George
Street and Wesley.

It is not within the scope of our study to single
out the work of Methodism in St. JdJohn's., This could be
a study in itself., The practices in the capital city
would follow in a general way the practices in any part

of the island, Because St. John's was the centre of

11. Pitt, D. G. op. cit,
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industry, it had a continued relationship with other

parts of the world, and the feeling of isolaticn would

not be so prevalent there., Farly in the nineteenth
century it had the facilities to provide for its people
many of the things which the toutports'! lacked. All of
this would determine the social impact of all the churches,
including the Methodist.

It remains for us, therefore, to conclude our study
with some final observations, While the nineteenth cen-
tury and the twenty five years of the twentieth century,
which our study covers, were indeed exciting and found-
ing years for Methodism, they were really only formative
years which set the stage for even greater advances and
a greater impact in the years that followed church union.
These years set the stage for the short but important
history of what has been termed the 'United Church Navy,*
In 1964 Dr, A. S. Butt, superintendent of Home Missions
for the Newfoundland Conference wrote,

Marine work within the Newfoundland Confer-

ence has almost disappeared. For more than

thirty years, a gallant little fleet of boats,

often referred to as the United Church Navy,

and captained by able seamen who filled the

double role of missionary and skipper, served

the outlying areas along ‘the Newfoundland and

Labrador coasts, No boat that plied in New-

foundland waters was awaited with more anticipa-~

tion or received a warmer welcome than the

United Church mission boat. This work had its

tragic as well as its romantic side and on two
occasions, at least, the stormy waters of the
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Atlantic claimed the lives of three min-
isters, one of them the Superintendent of
Missions, 7Yet it was with mixed feelings
thet the United Church people of Newfound-
land, especially those who had been served
by those boats, sew one of the most cclour-
ful chapters in the church's history come to
a close, 12 <

The years 1815 to 1925 also set the stage for the
founding of a central organization for social work in
St. John?s, the establishment of ?!Emmanuel House,*® in
1938, It became "the home of the central organization
of social work for the United Church community in the
city and combines with it a 'home away from home' for
girls coming as strangers from the outports to work or
to equip themselves for their chosen careersa"l5

In spite of the denominational struggles of the mid-
nineteenth century the years also set the stage for a
more effective system of education. Iven though Newfound-
land still operates under a denominational system, many
efforts such as regional, central and amalgamated schools
are being constructed to give a better system of educa-
tion., Mr. C. L. Roberts, Superintendent of United Church
Schools in Newfoundland is quoted as saying,

The United Church of Canada has tradition-

ally favoured a Newfoundland public school

12, Butt, A. S. The Lvening Telegram. St. John's,
Newfoundland., September 4, 1964,

13, Burry, Stella A, The Ivening Telegram. September
4, 1964,
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gystem of education estaeblished on & non-
denominetional basis, The United Church
would support legislation bringing such a
gchool system into being, and, would co-
operate in any necessary transfer of
school property, now held in the name of
the United Church, or, its school boards,
to public school boards s...

for obvious reasons the United Church,
though favouring a non-~denominational sys-
tem of education for Newfoundland, will
not vacate the educational field, or re-~
frain from accepting its legal and moral ’
responsibility in Newfoundland education
while we have by law a denominational sys-
tem, 14

We have dealt at some length with the part played
by Methodism in its attempts to influence government
legislation, not only in education but on moral issues
as well, Faced with pressure exerted by other denomina-
tions it was duty bound to guard jealously its own posi-
tion., Like every other free country Newfoundland could
never hope to boast of a united effort on the part of
the churches. The position of Methodism forced it into
taking issues where the situation demanded it,

We have seen. in our chapter on education. how
the Methodists, at first joined forces with the Anglicans
to secure separate Protestant and Roman Catholic grants,
and then contended with the Anglicans over further

division of the Protestant grant. When the decision

14. Rowe, I'. W. The Development of RIducation in New-

. foundland, Toronto: The Ryerson Press, 1964. p. 101,
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was finally made in 1874 the Methodists were forced to

handle their own cause, Methodists like the Anglicans

,ana Roman Catholics tended to concentrate their efforts

in particular centres, Of the Methodists Dr. I'. W. Rowe
says,

It has long been accepted by discerning

persons of all faiths that the contribu-
tion made by these Methodist centres to

the educational, professional and busi-

ness life of Newfoundland was far in ex=
cess of what could have been expected in
relation to their population. 15

The churches, including the Methodist, in Newfound-
land may have been blamed for some of the political mal-
practices in its history. The Newfoundland Royal Comm-
isgion which reported in 1933 on the political situation
in Newfoundland, and which was instrumental in the cre-
ation of the Commission of Government 1934-1949 had the
following to say about the churches.

It might have been expected that the in-
fluence of the churches, so strong in
Newfoundland, would have acted as a check
to political malpractices, It is clear
from our investigations that this is not
the case, and we have reluctantly come to
the conclusion that the denominational
divisions, of which the people are daily
reminded, so far from exercising a benef-
icent influence in the direction of clean-
er polities, have failed to check, if in-
deed they have not contributed to the gen-
eral demoralization, for members of successive

15, Rowe, F'. W, op. cit. p. 203,
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adminstrations have been led consciously,

or sub-consciously, to place the interests

of particular sections of the church before

the good of the country as a whole; and the

desire to serve those interests, and to pro-

mote the welfare of individual members of

the same denomination, has conduced to a dis-

regard of the proprieties which would never

have reached suchk proportions had Newfound-

land been united in one religious community,

or if sectarianism had not assumed such polit-

ical influence, 16

That the churches would exert an influence is in~-
evitable in view of the fact, as we have otherwise stated,
the church so often was the only orgenized institution
in the community. That Newfoundland politics would have
been spared individual and denominational favouritism
in particular situations is too much tc hope for even
in the middle of the twentieth century., Furthermore
we would contend that a united religious community may
have contributed to greater political malpractices, It
was, perhaps more than any thing else, the divisions a=-
mong the churches which provided a check and balance in
political manouvering.

In chapter four it was observed how lethodism left
no stone unturned to impart a high standard of ethics
and morality to those who came within its scope. Some

of the methods used and the demands made may have on

16, Sissons, C, B The Church and State in Canadian
Education. Toronto: The Ryerson Fress, 1959,
P. 404,
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occasions created a narrow-minded form of piety, which
did not always contribute to the well~being of the whole
community. It often happened that the Methodist developed
a kind of ‘*holier than thout attitude to other religions
in the community.

We have also seen that the important point of im-
pact was within the community and among the people, Much
of this was brought about by the devotion of the men who
came from Ingland to 1abouf among the Newfoundland peo-
ple. They were not always great theologians or scholers,
but they were dedicated to a cause in which they whole-
heartedly believed., Like their founder John Wesley they

believed,

As St. Paul had taught that a minister might
"understand all mysteries and all knowledge"

and might "speak with the tongues of men and

of angels'" but if he had not charity - that

love to God and man which constitutes the sub-
stance of personal religion - he would be so
far as success in the great work of saving sinn-
ers is concerned, but '"as sounding brass or a
tingling cymbal." 17

In concluding this study we would cite at least
three reasons why Methodism was successful. That it
was successful, as a denomination, in terms of the number

of people which came within its scope, may be seen in

17, Tefft, B. F. Methodism Successful, New York:
Derby & Jackson, 1860, p. 398,
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the figures in Appendix C, In 1857 there were 20,229
who listed themselves as Methodists., The number grew
each year until by 1921 it had more than trebled to
74,205, None of the other denominations in the islend
showed a relative increase.

1o The first reason is fhat Methodism made personal
religion the central principle, Within its own ranks
the requirements of full membership were such that when
the Methodist Church came into union in 1925 less than
one seventh of its people were listed as full membersol8
As we have stated in Chapter Five, if one became a full
member it did not follow that he would always continue
as such, if his actions did not merit it. It was never
a case of once a member always a member, This rigid re-
guirement of membership necessitated a continual wit=-
ness of that membership.

The itinerant method of the missionary was always

bringing a new emphasis to the Methodist community.

Missionaries stayed but a short time in the same place,

While this may have iuterfered with'continuity of effort

it did provide a new witness to the faith,

2o A second reason is that Methodism ooncentraﬁed on

18. Burt, H. N. The Fvening Telegram. St, John's,
Newfoundland. September 16, 1964,
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the pocr, By 8o doing it appealed to the majority of
the Newfoundland population, Methodism succeeded

not by aiming its influence toward the high

and great, but by concentrating its energies

upon the welfare and elevation of the poor,

The law of its progress has been to work

from the bvottom of the world upward., 19
3o A third wecson, though not necessarily a final
reasgon was the simplicity of its message and practice,
It went to people with a simple gospel of 'reopent and
believe,*' It may be presumptuous to say bthat it "re

20 _

covered the ideal of originel Christianity." It did,
however, preach a siumple gospel messase untremmeled by
complicated theological theories. As we have already
stated 1t preached a faith that the lonely villager could

take with him, and practice in isolated tent or on the

"\

vdeok of his ship., The means of the people often could
only provide a rustic kitchen for a place of worship.
When churches were built they were simple and adorned
only by the efforts of the local craftsman. Methodism
was Tirmly established before any of the more elaborate
churches were built.

In ritual the Methodist required only the individual
enthusiasm of the worshipper, There was no set patterns

of worship, no elaborate choral responses which required

19, Tefft, B, Fo op. cit, p. 483,
200 Ibid99 p? 2955
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the trained choir., Worship was simple and homespun, and
even the most illiterate could find a place in it,

Tt is only when one begins to study the gtory of
Methodism in Newfoundland does he realize the paucity of
material on the subject. So much of the story has never
ween written and now perhaps it is too late to hope that
it will ever be. [n histories of the Canadian Church
the cause in Newfoundland is given but passing notice,
Part of this is due to the fact that Newfoundland was
not part of Canada until 1949, and the work iﬁ Newfound-
land never really became part of English church history.
T would not suggest that I have exhausted the material
that‘ﬁay be available in such a study. I have tried to
keep as close to the local scene as possible because
thet is where the social impact of Methodism was felt,

" T hope that what I have done may encourage soleone to
gearch further for more of the pertinent information on

the colourful story of Methodism in Newfoundland.
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EXTENT OF RELIGIOUS SERVICES = 1316

Source of funds

69T

District Ministers of each Places of worship Nurber of schools
religion in district
Sto Johnls 1 Protestant 1 Protestant Church 1 Charity School by One by subscription
3 Dissenting ministers 1 Catholic Church subscription, laster
1 Catholic Bishop 1 Catkolic Chapel at and listress others paid by
3 Fathers Petty Harbour - Protestant, P2TerGsS,
2 Meeting Houses = St. 3 Protestant schools.
Johnis and Portugzl
Coveo
=
9
8
Bay Bulls Visited by Catholic 1 Roman Catholic none ncne E’
priests building
LS
Ferryland 1 Roman Catholic 1 Roman Catholic none none
priest
Placentiz 1 Roman Catholic "1 Protestant none none
priest 1 Roman Catholic
Burin 1 Protestant minister None., Court House 1 at Burin. Scholars
Roman Catholic visits used by Protestants admitbed withoub
twice yearly. on Sundayse distinction.




EXTENT OF RELIGIOUS SERVICES = 1816

(contimed)

Numbezr of schools

Source of furnds

District Ministers of each Tiaces of worship
religion in district
Fortune Eay none None except in private one Velunsary pay by
houseso parents.
Trinity BRay 1 of established 7 Protestant 1 Protestant none
churche.
Concepbion Bay 1l Church of England L Potestant 8 Protestant and 3 get support
3 Roman Catholic li Roman Cztholic Roman Catholic mix- from S.P.Co
6 Methodist 7 Methodist ed. Protestant Others paid by
masters. Tarents.
Bonavista 1 Church of England 1 Roman Catholic 1 Roman Catholic none
reader, 1 Protestant 1 Protestant
1 Methodist 1 Methodist
1 Roman Catholic
Fogo 1 Protestant 2 Protestant none none
Visited by Roman 1 Dissenbting meeting
Catholice house,
Trepassey 1 Roman Catholie 1 Roman Catholic 1 Roman Catholie Subscription

Newfoundland Archives, St. John!s, Newfoundiand,

(Pyquoo) vy  wrpueddy
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Appendix

Grants to Common Schools, 1836,

District of Sto John's
Conception Bmyi
Placenbia = Stollary's
TFeryyland
Burin
TFortune Bay
Trinity Boy
Bonmavista
Fogo‘n Twillingate

Journal of the Newfoundland House of Assenbly, 1836, Newfoundland

200
100
200
125
100
125
125
100
125

Archives, St. John's , Newfoundland.

pounds
pounds
pounds
pounds
pounds
pounds
pounds
pounds
pounds



Roman Catholic
Anglican
Salvation frmy
Pentecostal
Presbyberian

Congregational

RELIGIOUS CEISUS 1857-1921

1911

1857 1869 1874 188k 1891 1901 1921
56 4859 61,040  6L4,31 T5,25h 72,696 75,989 81,177 86,576
Il 4285 55,18L 59,561 69,673  T0,311 73,011 78,616 8,665
20,229 28,990 - 35,702 18,767 53,276 61,388  68,0l2 75205,

2,092 26,591 10,111 13,023

| | ‘ _ 35721
838 97k 1,168 1,95 1,hlo 1,197 1,876
3L7 338 461 768 782 95k 1,013

Smallwood, J.R. edo; The Book of NéWfoundland, Vols I , Newfoundiand Rook Fublishers Lid.,
St, John's, Newfoundiand. 1937, P.323.

xrpueddy

0

34T
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Appendix D

Sunday School Statisbics.

Year Mo, of schools Teachers Scholars Volumes in
1857 30 206 2,036 HbreRy
1858 3l 257 2,297

1859 33 295 2,6l

1860 33 215 2,197

1861 39 280 2,1h0

1862 39 308 2,179

1863 46 ' 329 2,912

186L 18 318 2,928

1682 121 905 oAl

1883 122 932 75772

188L 122 937 8,309

1885 138 1,018 9,315 Lol35
1886 130 1,031 9512l 5366
1887 113 1,123 9,519 3,91L
1888 10 1,107 9,557 L5708
1890 153 1,130 95725 5,033
1891 151 1,195 10,115 5,558
1892 165 1,270 1.,077 5,796
1893 176 1,325 11,4539 55531

1894 172 1,332 11,58) 55918



Year

1895
1896
1897
1898
1899
1900
1901
1902
1903
190k
1905
1906
1907
1908
1910
1912
1913
191
1915
1916
1917

Yoo of schools

182
18l
201
197
191
ki
20l
220
213
210
210
231
218
235

2l
2kt
261
266
58
258
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Appendix D (cont °d)

Teachers

1,136
1,461
1,562
1,582
1,566
1,660
1,720
1,727
1,703
1,736
1,767
1,897
1,910
1,966
1,998
2,100
2,150
2,225
2,300
2,31k
2,279

Scholars

12,226
12,183
12,885
13,230
13,861
1L,66)
1h,791.
15,209
1L,91h
15,028
15,559
16,101
17,102
17,761
18,3Mi1
20,165
20,907
22,585
23,113
23,15k
25,680

Volvmes in
libraxry

5,768
7,638
75662
70331
75259
89031;
8,611
8,760
75959
8532L
8,689
9,116
8,03}
95153
8,Ll6
8,863
9,379
9,378
9,179
9,267
8,941



Year No, of schools
1918 251,
1919 L2
1920 259
1922 257

From Mebhodist Conference Records, Unibed Church Archives, St. John's,

Newfoundland.
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Appendix D (conttd)

Teachers

2,261
2,15h
2,256
2,267

Scholarg

23,19k
22,586
24,831
26,17

Volumes in
Library

8,985
70221
5,942
55103
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